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CHOOSE THOU FOR ME.

HY will not mine, dear Lord, I pray,
For [ could never choose aright;
My future way I cannot see,

With this my dim and earthly sight.

Plan thou for me, I humbly ask,
Whatever seemeth good to thee :

And let me simply rest in faith,
As trusting as a child should be.

I know right well I should select
The greenest path and bluest sky ;
And miss thy presence in the storms,
Proclaiming, ¢ Fear not ; It is 1.”

Yes, Lord, my heart would vainly seek
A life with out a single care ;

And I should lose the soothing balm
Those only know who live by prayer.

A life without one cloud to dim
The brightness of its radiant sky,
Would be like scorching summer heat,
And every tender grace would die.

Choose thou, since thou dost know it al},
Thy heart is kind, thy way is best ;
With joy I’ll take the pleasant things,
And trust thy help to bear the rest.
—The Defence

THE EXPOSITOR AND THE GUARDIAN.

WE DEEM it best to bring a bit of
~s history, of recent date, in connec-
tion with these two periodicals, before our
readers.

Our purpose for so doing is in harmony
with our platform, for we think it will tend
to clear away some more of the obstruc-
tions to the spread of the gospel which we
preach. ‘ .

It is well kmown to most of our readers
that it has not been an unusual thing to
read or hear of articles written in the
Christian Guardian, both by the editor
and correspondents, which were decidedly
hostile to us.

Sometimes we have sent in short replics,
and sometimes not. The treatment we
have received at the hands of the editor
from the beginning of our special work,
has been of such a character as to re-
quire us to write very cautiously and care-
fully if with any hope of obtaining cven a
partial hearing.

Hence the most we attempted to do
was to skim the surface of things, and call
for thorough investigation on the part of
critics.

And indeed we had fully anticipated such
unfair dealings, from the nature of the
contest which we were instrumental in
bringing on.

For as we came to realize the true in-
wardness of the creed life as contrasted
with the walk in the Spirit, we well knew
that the truth of Christ’s teaching would
be exemplified in this contest. “The time
cometh when he that killeth you will think
that he doeth God service.” Weare fully
aware that the spirit of this extreme state-
ment must be exhibited in every conflict
betwcen spirituality and loyalty, till the
end of time.

This our contention has been made
good with respect to the Holiness creed
movement, as we have abundantly shown
in object lesson form.

But this same spirit will be evinced to-
wards us by the churches generally, and
can only be kept dormant by lack of
aggressive work on our part.

It is a part of our legitimate work to
impress this fact upon the consciousness of
all who would live godly, for two reasons,
first, it will enable those who desire to live
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this life to count the cost cre beginning.

That this is of great value to beginners
Christ Himsclf hath fully shown, in the
parables concerning the man who would
build a tower, or the general who would
fight an cnemy without counting the cost
before commencing.

And we remark further that concerning
this thing it requires an immense amount,
of teaching ere men will admit asa fact that
which they think all but impossible to be
a fact, viz.: that the most pious in all the
churches, including preachers of holiness
and evangelists who reckon their couverts
by the thousands, will, as a rule, be the
fiercest and most unscrupulous in their an-
tagonism to this movement. Hence it is
that many who commenced this life whilst
still clinging to the opposite belicf have
goue down before the surprise temptations
which have assailed them, and many more
will imitate them in this foolish course.

He who would walk in this Pentecostal
way must first sit down and count the
cost, else will he of necessity imitate the
foolish men as illustrated in the parables
of Christ. So it is needful in behalf of all
those who would live godly, to prove the
presence of this all but universal antagon-
ism so fully that there may be no excusc
for such sad termination of attempted
walk in the Spirit.

In the second place, and as a still more
serious matter, it is desirable to make evi-
dent to al!l who would live spiritual lives
that it is utterly foolish for them to even
hope to get assistance in that walk from
the churches ; that whilst ¢hey are not of
necessity called out of the churches, after
the teaching of come outers, that neverthe-
less they are to be diverse from all others
in the churches, and so their only mission
to them is that of helpfulness, not of being
helped.

Such are the salt of the éarth. Now
salt gives out preserving qualities, but asks
not them back from any. This thought,
however, cannot be fully brought out in
one article, but will doubtless characterize

much of the future writings of the EXPOSI-
TOR.

Now, in alluding to the attitude of the
Guardian towards this movement, we by
no means undertake to prove that it is an
exceptionally bad paper, as compared
with its confrercs, or that its editor is a
black sheep amongst them. Our practical
knowledge of the character of other de-
nominational organs is not as extensive as
is our knowledge of holiness periodicals,
and yet we venture the opinion that the
Christian Guardian will compare favorably
with all others, both in literary ability and
so called spirituality, moreover we would
look upon any other denominational paper
in persuing a less antagonistic or even un-
scrupulous course as exceptional amongst
the rest.  In short, we expect that, as a
rule, the same kind of justice will, in the
end, be meted out to us by them all.

At the last general Conference, we cact
about in our mind to see what would be
the probable results as concerning our
movcments if any of the other talked of
candidates should edit the Guardian, and
came to the conclusion that we had noth-
ing better to hope from any one of them.

Whilst the battle was in progress
with the holiness creed movement the
Guardian and Presbyterian Review did not
imitate the other church organs in keeping
silent, simply and orly because they were
brought into closer contact with the move-
ment.

In the contest brought on by the pub-
lishing of “ Danger ahead ” by Dr. Steele
the Guardian was rather made use of by
the holiness creed movement as an allay on
their side. For this same Guardian had
shown long before, its hostility to even
the holiness creed movement, after the
pattern of such opposition in similar denom-
inational organs. .

But now that this contest with the
noliness creed movement is virtually over—
not, we say, as faras fierce, bitter hostility
on their part is concerned, but as to any
further show of argumentative opposition
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—and the way is opening up for the great
coming controversy with the churches
proper, it is but natural that the Guardian
should lead, seeing it is in the midst of the
movement and has to receive the brunt of
the first conflict.

The Expositor, Divine Guidiance and
Howw to Kecp Converied, have been chicfly
circulated amongst the readers of the
Guardian. The bulk of the membership
of thz Association is still in the Methodist
church of Canada. A fierce combined
attack has been but recently made on the
movement in the Guardian. We have
taken up our pen, for the first time, to
meet these critics after an exhaustive man-
ner, intending, if permitted, to meet all
in full explanations, or after any manner
that might help onlookers to judge right-
cous judgement concerning the whole mat-
ter.

Accordingly we sent a lengthy reply to
two or the Guardian critics. We sent our
letter in, in fuli time to be published
in the next issue of the paper following the
one which contained the dual attack. But
the editor champion of fui# dealing deliber-
ately delayed its publication to the week
following, and thus trampled on our per-
sonal rights in the controversy. Thenext
week he published the letter, but came to
the rescue of our critics with his editorials.

We immediately replied by letter, and
again in time to have our reply appear in
the following wee.. But, after waiting
several days, we received a letter from the
cditor stating that he declined to publish it
and thus this controversy, as far as the
Chyistian Guardianis concerned is brought
to an abrupt and final conclusion. Not
that the editor and numerous correspon-
dents will cease to caricature the move-
ment we represent as a whole or to hurl
epithets at its individual members. But
all reply from usis cut off as far as the
Guardian is concerned and so, henceforth,
the vast majority of the readers of the
Guardian will see but one side of the ques-
tion.

Even if we were permitted to reply to
any future critics who, as correspondents,
may write to the Guardian, it must be
with the understanding that the cditor is
to side with them, twist and distort our
writings, and bring forth foundationless
charges against us, and then refuse to be
corrected in the columns of his paper.

To write for the Guardian under such
absurd conditions would be to forfeit our
self respect as well as to spend our strength
for naught. Hence will be seen why we
consider the first part of the conflict prac-
tically over. 'We cannot imagine ourselves
again writing for the Guardian, unless com-
mon justice were guaranteed, and this, of
course, implying that such justice has been
thus far refused.

As many of the readers of the Expositor
do not sec the Guardian, we reproduce
for their benefit our letter which was pub-
lished in the Guardian, and the writings
of the editor concerning it. We will also
add the letter which we sent in reply to
these editorials, but which was refused in-
sertion, that all may have as intelligent a
view of the situation as possible.

MR. BURNS AND HIS CRITICS.

DEAR Sir,—Personal defence, although gen-
erally so, is not aiways an unmixed evil. The
evils, or, if you will, unpleasantnesses, neces-
sarily connected therewith, however, are some-
what alleviated when those having it in their
power give ungrudgingly a fair opportunity for
defence. Hitherto, whether wittingly or other-
wise, this opportunity, in my opinion, has been
denied me. I say, in my opinion ; and 1 here
remark that in holding this opinion I can still
respect a brother who differs from me in this
matter. However, so strong has this opinion
been held that it has materially influenced me
in replying to personal criticisms in the GUAR-
DI. N ; for I have felt that I had to write rather
what might possiély be published than what
constituted suitable replies to my critics. But
1 have now concluded to write as meeting my
critics on a fair field, with no special favor
shown fto either side, leaving the responsibility
of unjust treatment where it may belong.

In my last brief letter I made the clear, un-
mistakable assertion that I was in harmony
with Methodist standards. Two writers in the
last issue of the GUARDIAN assert the contrary.
Assertions prove nothing. Here they simgly
indicate the fact of diverse opinions, and may
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be cqually honest, although contradictory. And
so Chnistian character is not necessarily im-
peached by either dogmatist in emphasizing his
diverse opinion.

In one of the short editorials of the GuUAR-
DIAN there seemed to be implied the charge of
mtentional  dishonesty on my part, hence 1
hastened to reply to it.  As the charge was not
reiterated in clear unmistakable Janguage, 1
felt 1 was not called to any further defence of
my christian character at thattime. Butin the
two letters in the last GUARDIAN this charge is
distinctly preferred against me, and hence this
reply. 1 have met so many sincere men in the
Church, and even in the ministry, who are ab-
solute in their belief that they in their opinions,
represent Methodism, and, of course, Christian-
ity, that it would not startle me to learn of many
others besides these two pronouncing on me as
un-Methodistic and untrue to the teachings of
the Bible because of not being in full harmony
with ke, :

All this I could easily pass by as not calling
for a vigorous defence. We are all dogmatists
to a certain degree. Indeed, theie is not a
proper foundation for growth in knowledge un-
less we dogmatize concerning what we already
do know. But when character is ovenly at-
tacked it is a very different matter ; and yet it
is quite possible that these writers may not in-
tend all that their language legitimately implies.
It may mean simply and only that if I saw the
discrepancy between my acts on the one hand
and Methodism and Christianity on the other
as they see it, or think they seeit, I cught to
resign my place in the Methodist Church. Now,
in this thought I am fully at one ith them, and
hence [ can promise them, and all others, that
so soon as I see as they do I will act along the
line of their directions. I have no hope, how-
ever, of making all believe it to be possible for
another to.see things from a standpoint differ-
ent from theirs. Still, there are many unpre-
Jjudiced onlooke:s who do not wish to condemn
on one-sided evidence. It is for their sakes I
write.

Now, even granting, for the sake of argument,
that I am_not in perfect agreement with the
standards, is it necessarily a dishonest act to
remain in the ministry ? Very few thoughtful,
truth-searching ministers are in harmeny with
those standards. When Brother Wilkinson
published his letters in the GUARDIAN concern-
ing inbred sin, at once some of his brethren
pronounced on nim as out of harmony with the
standards, whilst in the many replies called forth
I traced at least three distinct theories on the
subject, or rather concerning the whole question
of the Methodist doctrine of Christian perfec-
tion. Certainly they were not all in harmony
with the standards after the thought of my
critics. And yet no one accused them of dis-
honesty in not stepping down and out.

It is well known that what Wesley called
Zinzendorphism and characterized as 2 most
serious heresy (even going so far as to declare
that they who held such views about Christian
perfection were not Methodists), is from time to
time openly advocated in our pulpits’ and

Church orgaas, and vet no ¢ 1e imitates John
Wesley in denouncing them. [ simply, by these
illustrations, draw attention to the fact that it
is not clear how much one has to difler from
the standards to become dishonest if he fails
to withdraw from the ministry.

It is boldly affirmed that the judgment of an
overwhelming majoiity of Methodist ministers
is against me. I ask for the authority of such
statement. In v estimation it is a direct im-
peachment of the ministry of my Church. There
has been no fair, two-sided public argument.
The accused has scarcely been heard from. Is
the Methodist ministry, as a body, deserving
of such characterization ? Are they so notori-
ously unjust that they aie ready, at the simple
demand of a few radicalists, to condemn, ana-
thematize, and expel a brother minister without
giving him even a chance for explanations ?
Verilv, if this is true of them, then the dishonesty
would be in choosing the company of the dis-
honest.

It is urged that the fact that the magazine in
question 1s no longer printed at the Book-Room
is tantamount to a decree of united Methodism.
Thisis certainly a stew departure. Where is
this found in the standards ? Onmy part, the
publishing of the magazine there was 2 pure
business transaction. Twice I was on the
point of taking it elsewhere for financial reasons.
If others choose to put some religious signifi-
cance into the matter, that is their affair. I
certainly do not.

But in all these matters we are dealing with
one another as professedly Christian brethren.
Cannot we all go on with the understanding
that our practice is in harmony with the pre-
cepts of Christ’s teaching until, at all events,
one or mo.e is proved guilty of wrong doing ?
Even the weakest and obscurest brother in
Church fellowship deserves consideration
enough to ensure him justice in our dealings
with him ; how muchanore when the parties
directly and indirectly accused have for many
years sustained unblemished Christian charac-
ters in the blazing light of yearly District and
Conferential examinations, should the utmost
consideration be shown in handling their public
and private characters.

The question now at issue is, can a Meth-
odist minister, in publishing a non-denomina-
tional magazine, permit one who apparently
holds Unmitarian views, to write articles for
it, said articles seemingly permeated with this
Unitarian flavor ? I know ot no law or deliver-
ance in the Methodist Church against which 1
sin in so doing. [ presume, however, that 1t is
possible for a law to beenacted in that direction.
Why not, then, take the proper course for such
action, or, at all events, test the constitutional
powers >f the Church in that direction? John
Wesley himself actually published and circulat-
ed amongst his people the memoirs of a
Unitaria~ minister. Does not that act of the
father of Methodism imply some latitudein this
and other directions ?

But I maintain that the real object of the
writer of those seemingly Unitarian articles, as
also that of the editor of the Exposifor in pub-



lishing them, has not, as yet, been understood
by my critics. Of course, I cannot here ask for
sufficient space to explain, but explanations will
be forthcoming at the propes time.

Like John Wesley, | demand to be judged by
the work being accomplished, not by incidents
occurring in the methods used. That result is
righteous lives. As Wesley could triumphantly
point to such results in his day, so I put forth
the same challenge. If the challenge was not
accepted in his day outside the movement
which he represented, I suppose I need not be
surprised if I meet with like treatment. How-
ever, like him, I ask all for an impartial and
exhaustive examination, even if I should ask in
vain, and suggest, in the meantime, that at
least the basal law of common justice, that
which is respected even in secular matters—
viz., that the accused should be treated as inno-
cent till proved guilty—should not be ignored
in the professed Church of Christ. Pending
any official investigation that may be called
for, I am prepared, in the interests of truth,

to write lengthily in the GUARDIAN inanswer

to all questions asked, or in explanation of
any matters that are not fully understood by
all parties concerned, provided equal space be
given me with my critics, and thus even
handed justice be meted out to all.

N. BURNS.

MR. BURNS ON HIS DEFENCE.

“ We print in another column a letter from
Rev. Nelson Burns, in reply to recent corre-
spondence which condemned his published
teaching, as un-scriptural and un-Methodistic.
The reply is characteristically weak, and
evasive. One would not get from Mr. Burns’
letter a correct conception of the objections
which he pretends to answer. Those who re-
ject Mr. Burns’ peculiar theory, are not opposed
to Scriptural holiness, or to the guidance of the
Spirit. We can only briefly state the chief
things to which objection has been taken.
They are in substance as follows :

A true believer is infallibly guided by the
Holy Spirit in all things temporal and spiritual,
small and great. This is so taught as to place
special revelations to the individual above the
teaching of the Scriptures, and lift those who
believe these notions above argument and rea-
son. In order to make room for and magnify
this dogma, the sufficiency of the Holy Scrip-
tures, as a rule of faith and practice, is dispar-
aged—if not actually denied. Nothing equal to
this is claimes for the Pope of Rome.

In a recent issue of Mr. Burns’ magazine, a
member of the Holiness Association, and a re-
gular contributor, made statements respecting
Christ’s character lower and groscer than the
better class of Unitarians would eng.rse. He
said : “ We believe his divinity, outside the
Holy Ghost coming upon him. when he went
to be baptized of John in the river Jordan, to
be a mere myth. . . . . . In no senge
did Jesus’ divinity surpass the divinity of those
who are under law to the Spirit. . . . . .
In the sense that he did the will of the Father
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he was divine, and in no other. He had no
divinity that you and 1 cannot possess.” This,
and more like it, was published and sent forth
by Mr. Burns, for the edification of his readers.
This called forth strong protests. But at the
recent meeting of the Assaciation, the pro-
priety of his publishing such heresy was de-
fended. The Rev. Mr. Linscott justified Mr.
Burns, on the ground that the Holiness As-
sociation embraced Unitarians, and people of
nearly all the Churches. So, of course, the
magazine must be the mouthpiece of this motley
membership !

On several circuits, where some people have
accepted the dogma of Mr. Burns respecting di-
vine guidance, the pretentious claims of these
walking oracles have produced division and
discord that have done much injury to the
cause of religion. In a recent case, mentioned
in the GUARDIAN, expulsion was found neces.
sary. We do not think any unprejudiced per-
son will maintain that such teachings and doings
as we have mentioned are things befitting
loyal Methodists, or that they can conduce to
promote scriptural religion.

Now, how does Mr. Burns meet these attest-
ed facts? Mainly by ignoring them. He com-
plains that “theaccused has scarcely been heard
from,” although he has printed his views fully
in a good-sized volume, and published pumer-
ous monthly lucubrations and defences. IHe
insinuates that the GUARDIAN was not open
to him, though we have published all he sent,
except to reprint his published articles. He
assumes that an attack has been made on his
personal integrity, though he knows the com-
plaint is respecting the unscriptural and un-
Methodistic character of his published and”
spoken teaching. The pith of his reply may
be stated in two propositions : (1) Though
he has admitted it to be new, he declares his
teaching to be Methodistic. (2) His maga-
zine is undenominational, and, therefore, not
amenable to any theological standard. The
first of these replies consists simply in “the
accused ” giving himself a certificate of ortho-
doxy. He knows he can prepagate his notions
better as a Methodist minister. He thinks his
doctrinal soundness is justified by the work—
that is, he being the judge of the work. But
even this certificate is superfluous, for he holds
that everyone should be allowed to go on, till
“ proved guilty of wrong-doing.

The second plea implies that a Methodist
minister may poison the minds of the peopie
with Unitarianism, and othe: heresies and reli-
gious fads contrary to Methodist doctrine ; but
so long as he does it through a so called * unde-
nominational ” publication, itis all right, and
he is not accountable to the Church ! A man
must feel hard pressed when he has to invent
this notion of double personality, in order to
meet the necessities of an indefensible position.
This reminds one of the Prince-Archbishop,
who, when rebuked for swearing, said he swore
as a rince, and not as an a1chbishop.

The GUARDIAN has never deemed it its
duty to look after the orthodoxy or what our
ministers preach. That is not our busii. ss.
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But when men, from the vantage ground of the
office of Methodist ministers, publish to the
world dogmas or theories which we believe and
know to be unscriptural and dangerous, we
would be recreant to our trust, if we did not
unmask their erroncous teaching and frankly
state our reasons for rejecting it, whatever un-
Just complaints of persecution this may call
forth from those who want to propagate theit
heresics under the prestige of Mcthodism.”

During the long term that the present Editor
has conducted the CHRISTION GUARDIAN, he
does not remember that it has ever been sauid
that he has not faithfully defended Methodist
doctrines and princples. It is a strange thing
shat this very fidelity to the faith should call
furth, from any Methodists, prejudice and hos-
tility to the paper. Yet, whersver there is a
cligue or section who adopt some social or re-
ligious hobby or fad, the interests of such faction
become more important to them than those of
the Church ; and, if the GUARDIAN will not
pronounce their “ shibboleth,” they become
opponents; instead of friends. This has been
the case with those who accept the theoiy of
infallible guidance in all matters. In spite of
what he recently wrote, about not canvassing
Methodists for his magazine, it is true that
wherever Rev. N. Burns' peculiar notions are
accepted, there is hostility to the CHRISTIAN
GUARDIAN. We have been credipbly informed
that among these people, at the time of the last
General Conference, prayer was offered for the
Editor-—that he might be removed. It was
also reported to have been divinely revealed
that he would not be re-elected. But “the
best laid schemes o’ mice and men gang aft
agley.” The popularity that would be gained
by panderirg to questionable crotchets or
theories wotld be too dearly bought. We must
stand by the the old ship, whatever squalls
may blow.”

We seriously question the statement, that
our ministers—except it might be in some
exceptional case—preach * Zinzendorfism.”
Though that is a good big word to fling at
Somebody."—Gaardian.

ZINZENDORFISM.

) UR simple allusion to this subject

has inspired a couple of articles in

the Christian Guardian, and hence we re-
fer to the matter.

Those who are in any way tamiliar
with what is called /Zwoliness literature
know that the use of this word, in such
connection, dces not imply all the views

and teachings of Count Zinzendorf, but,

simply and only his teaching conceining
inbred sin. '
Wesley taught that at conversion in-

bred sin still remains in the child of God

until death or the obtainment of entire
saatification.  The Count maintained that
at conversion the child of God was as
holy as could be in this life.

This deliverance is given as a reply to a
direct question from Wesley : “At the
same moment one is justified- he is entire-
ly sanctified. After that he can be neither
more holy nor Iess holy till death.”—(Wes-
ley’s Journals, vol. 1 p. 335).

Wesley in his sermon on sin in believers
gives Zinzendorf’s views on this subject,
in these words, “All true believers are not
only saved from the domunion of sin but
from the being of inward as well as out-
ward sin, so that it no longer remains in
them.”—(Wesley's works, vol. 5. p. 145).
The italics are Wesley's.

It is true that he also held other views
obnoxious to John Wesley, views which
the latter combatted strenuously. But we
maintain that his name amongst Metho-
dists of to-day is almost exclusively con-
nzcted with his denial of the need of a
second blessing, just as the name of Ar-
minius is considered synonymous with the
doctrine of the freedom of the will, and
that of Calvin, with the doctrine of pre-
destination.

No one would dream of finding fault
with one’s nomenclature if a minister was
said to preach Calvinism when he had
only preached on the doctrine of election
approvingly, or another Arminianism
when he had simply affirmed the freedom
of the will.

Moreover, amongst “holiness writérs”
the formidable four-syllabled word Zinzen-
dorfism is as freely used as its fivesyl-
labled brother Arminianism, and is as
frequently convenient as the other to
exgressin one word what would otherwise
need several.

in our use of the word we had refer-
ence in a general way, to the teaching
which denies the need of a second blessing
to prepare the belicver for Heaven. And
we contend that it *s not being obscure to
use the word in such connection. This
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teaching, which we neither here nor in
our published letter criticised, wg main-
tain has again and again appeared in the
pages of the Guardian as well as been

preached from many of our Methodist-

pulpits.

But cven if, for the sake of argument,
we were to refer to the other chief point in
the creed of Zinzendorf, viz., the imputed
righteousness of Christ, he would bhe a

reckless writer who would deny tha* it

does not occasionally appear in Methodist
pulpit talk,

‘We may be mistaken, but we think the
editor of the Guardian heard the following
sentiment once uttered in his presence
from one of our leading pulpits, and by a
Methodist preacher. At all events it was
by one who was his pastor at the time :

“If you charge me with living a defec-
tive life, full of shortcomings ard regret-
table imperfections such as ought not to
exist in it, I acknowledge the truthfulness
of your accusation. I stand condemned
before your truthful judgment; but if .I
take you with me;, past the stars, into the
presence chamber of God, you dare _not
charge me there with these same defects,
for the mercy of God in Christ Jesus, by
virtue of His atonement, covers cver my
guilt, and I am acquitted biofore Him. In
the language of Paul,  challenge you and
all others: Who shall lay anything to the
charge of God’s elect? It is God that
justifieth.”

This might be also correctly named
Zinzendorfism. And further, whllst the

sentxment contained in the above extraqt .

s seldom brought out so distinctly, never-
theless, he is not a close . observer who

has not often-heatd it in a more dxsguxsed»
form taught from both pulpit and press in..

the Methodgst church.

Now, in alluding to these .matters, we .

are not heresy .hunting, for we .make no

seripus charges.against any, ,but.are in all.

this simply jus'-{ying.our statement. in.the
Guardian, which statement, the editor;saw,

fit to criticise after he had barricaded him-
self against possible correction.

HE GUARDETH THEE.

Never a flight but thy wings He upholdeth
Never a night but thy rest He enfoldeth,
Safely He guardeth thee.

Lily, He robeth thee,
Thoughthoumustfadebythe summer bemoaned
Thou art arrayed, fair as a monarch enthroned,

Spotless, He robeth thee.

aPARROW He guardeth thee.

Hear, thou of little faith,
Sparrow and lily are soulless and dying;
Deathless art thou, will He slight thy faintcry?
Trust thou of little faith.

—Robert Gilbert Welsh.

WHY ‘NO1 LEAVE THE CHURCH ?
UR answer, as usual, is two-fold. To
the spiritual we say, and are fully
understood when we say, that thus far
we follow where the Mastor leads, and we
expect to continue so to act.

But to all others our reply must be in
their language, and so to them we say, that -
we see abundant reasons why we: should
not do so. We were brought up in. the
church to which we belong. When we
bega to.think for ourself concerning this
thing it seemed to us .that ourconvictions
still. hartnonized with our surroundings, as
they yet do. ‘We have cver been loyal to
the churches’ highest interests, andsstill are.
We-have no-quarrel with her. The most:
that can' ke- truthfully said against us; is:
that we have thus far devuted our life for
her spiritual welfare.

It was said by the late Rev. J. E. Betts,
when recommending us at District meeting
to.be received:as a preacher on probation,
that he expected that our influence on the
ministry wouid. be elevating: in its ten-
dency, at all events such.was the report of .
his words. brought us by & brother proba-
tioner. .In looking back over our past
ministeralylife, we hesjtate not,to say, that-
in.view. of the number of brother ministers.-
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who have testified publicly or privately to
us personally, concerning real definite
spiritual profit derived from our public and
private labors, that our first superinten-
dent must have spoken in the spirit .of
prophesy.

We still are laboring for the spmtual
welfare of the church to which we belong,
and are doing so to the best of our ability,
and according to. the methods we con-
scizntiously think to be the best

What though some of the brethern think
differently, wc think they are wrong in
their estimate of our work, as honestly as
they think we are wrong.

If the number of these should become
the majority, and by some vote or edict
sever our connection with the church, then
we will have to adapt ourself ‘> thesé
altered circumstances.

sumed circumstances exist. Meanwhile
we act in all good faith.io all. Should
some such result be attained by injustice,
it will be our part to .make that injustice
manifest to all, for the good of all concern-
ed. .But having secured such publicity
there the matter we presume, will drop as
far'as we are concerned. .

As yet whilst anticipating intensest an-
tagonism from the majority of the repre-
sentativemen in the church,—we refer now-
to office as representative—we cling to the
hope that so large a section of the mem-
bers are really in iove with righteous living
that they will be able to prevent this move-
ment, so frought with blessing for all, being
denied the privilege of helping to raise the

life of the church higher in the scale of.

spirituality than it at present is.

However, concerning the details of - the
future we know nothing definite, and so
Wwe go on our way rejoicing, confident that,
as we have now -for nearly twelve years
preached both by lip and pen this Pente-
costal gospel with marvellous blessing to

ourself and others, the same Divine biess-.

ing will attend us in all our future labors
in its behalf, and also that as hitherto, so

But it will be time’
for such action on our part when the -pre--

also in time to come, every weapon formed
against qus will. only not prosper but
will be forced to do service in the continued
spread of the kingdom of Heaven on the
carth.

DIVERSITY IN BELIEF

’

Ir CHRISTENDOM is composed of
those who hold different opinions as
to whac i$ truth, and this will be generally
admitted, it naturally becomes a subject of
enquiry, what latitude of opinion can be
claimed and given and yet orthodoxy main-
tained and heaven secured.

We assume that no person is orthodox
who does not do what he knows to be the
whole will of God; and this doing of the
will is a separate matter from the holding
of an opihion about some doctrine, creed
or form of worship. There may be gra-
dation in knowledge about what the will’
of God is. To some, it may be the will of
God to live without sin. To some, it may
be the will of God that they may possibly
only in some imaginary sense, sin in
thought,word and deed daily. Others may
live a sinning and repenting life, and yet

- theirknowledge of what God’s will is be’

so limited -as that they may not know the
better way. We are not prepared todraw
any line here. We are not even prepared
to dogmatize, and declare that the Hindoo
mother who throws her child into the
Ganges may not be doing, up to the light
and knowledge she may have, the whole
will of God.

The doing of the will must have some
relation to the knowledge of what that will
is. Men and women of the different forms
of religion, not only Protestant and Roman
Catholic, but what are popularly denom-
inated heathen religions, have certain stand--
ards. The living up to these standards
constitutes to them the doing of the will
of God. The Episcopalian joins his church
by confirmation—the Baptist by - im-
mersion—the Presbyterian by a confession
of faith—the Methodist by a laying on of
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hands or receiving the right hand of fellow-
ship. These things constitute the will of
God to each of these sects in the matter of
joining the Church.

The very fact of cach sect having a differ-
ent form for joining the Church, necessitates
a difference of belief in thismatter. If any
difference of belief is admitted at all,
who is to say how much difference there
can be, and yet, as we said before, ortho-
doxy be maintained.

If difference of opinion be admitted at
all within the household of faith, we main-
tain that there can be no limit—no one
can limit the Holy One of Israel in His
teaching of the individual. Where the
Spirit of the Lord is thereis liberty to have
and hold any and every form of belief
under thesun as long as that form is dir-
ectly sanctioned by the Holy Ghost the
present teacher of what the will of God is
to the individual.

We maintian that no individual or com-
bination of individuals has any right to
dictate what belief or opinion is essential
to Christianity; . They may suggest.

No one has the right to question for
instance, the orthodoxy of the individual
or the sect who believes and teaches that,
“the seed of the woman shall bruise the
head of the serpent.” If we are as Christ
was then the converse must be true, Christ
was, as we are. We are nhuman. Then
if Christ was human of necessity He must
have been the “seed of the woman,” and
this “ prophecy ” must be true, that is if
any Scripture is true. - But we maintain
that Christianity, or the religion which
Christ introduced into the world, does not
depend for its existence upon Scripture at
all as popularly believed. It certainly has
some relation to historical facts. We must
depend upon some kind of history, either
what has been characterized as sacred or
profane, for our knowledge of Christ’s ex-
istence on the earth- Then history must
chronicle for us what He did.

It is within the province of every one to
whom the knewledge of the historic Christ

has come to prove cxperimentally whether
He was ever crucified or not. All they
have to do is to live as He lived—to
say as He said, “I came not to do minc
own will but the will of Him that sent me,”
and they will soon realize that the friend-
ship of the world is very likely to be
enmity to God—that they that live as He
lived—godly—shall suffer persecution.
Have you ever stopped to enquire how
much persecution you suffer? If looked
into properly it is a legitimate subject for
study. '

Ungodly persons can ecasily procure
for themselves persecution, so that per-
secution is no criterian of a godly life.
Godly living secures persecution inevitably.
Have you secured it? If not something
is wrong certainly. It is not your being
persecuted that pleases God. It is godly
living that pleases God. Persecution is
only an effect of a cause. There can be
more causes than godly living which will
produce the effect, persecution. Godly
living is godly living, whether in Canada
or Hindostan. Godly living has nothing
to do with the multifarious beliefs of so
called Christendom, and yet Christendom
may have an infinite number ot times these
multifarious forms of belief and all these
forms of belief and action be proper as long
as God is the author. God is certainly the
author of growth in knowledge in these
matters.,

And what should be the attitude of
Christians, to whom much knowledge has
been given, towards those to whom little
knowledge has been given? Must they
necessarily anathematize and denounce
those who possess a limited amount of
knowledge about Divine things?

Jesus said “whoso doez the will, the
same is my brother.” Do the advanced
and well taught Trinitarians act in a broth-
esly manner towards their Unitarian broth-
er who does the will as far as he has
knowledge? Do those who believe in the
immaculate conception of Jesus, make
their charity cover a multitude of sins in
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those who cannot grasp the mystery but
whose belief in the Universal Fatherhood
of God is as advanced as the most pro-
nounced Trinitarian? Is it the custom of
the Christian who believes in a “Divinely
born Jesus,” to obey Jesu’s command, and
“go into all the world and preach the
gospel to every crecature,” especially to his
brother who believes in the humanity of
Jesus, who has only got the length in
knowledge of believing that Jesus was the
“first born among many brethern?”” My
experience for the past few months has
been, that as I took for the time being the
place of the unorthodox in this matter, I
could ecasily imagine that the world was
turned upside down in some respects. The
contumely and hissing, the denunciation
and cold shouldering 1 have received on
this account has been to me quite a revel-
ation. I have been compelled to ask again
and again is such treatment the product
of a real or a spurious christianity ? I have
been compelled to fall back upon the
words of Jesus, “blessthem that curse you,
pray for them that despitefully ‘use you,”
more cimes in the last few months than
ever before in my life.

If God be good and allows Iis sun to
shine on the evil as well as on the good,
and Christ be God, and we are His follow-
ers, we certainiy should allow the sun of
our righteous lives to shine on the evil as
well as on the good in our generation, and
thus fulfil Christ's word “let your lights so
shine that they may see your good works
and glorify your Father which is, in
Heaven,” that is always providing that
our lives are righteous.

H. DICKENSON.

THERE is no way or place where God leads
but preparation has been made before for our
coming.

IT 18 easy to live in the world after the
world’s opinion. It is easy to live in solitude
after our own. But the great man is he who
in the midst of the crowd keeps with perfect
sweetness the independence of his character.
—R. W. Emerson.

THE APOSTLES AND THE FATHERS.

HE followmg question appears in
the “Notes and Queries”
column of the Christmas num-

ber of the Christian Union:—

“There seems to be a great letting
down from the high attainments of the
primitive church the Fathers as St.
Clement, St. Polycarp, etc. Can you
tell me of some book that shows how
the great chasm between these two
bodies of people is bridged over.”

This is the answer given by one of
the editors: ¢ No: the difference between
the apostles and the fathers is easily explained
by the fact that the former had been the com-
panions of Jesus.”

What is to be thought of this answer
to a plain though important question ?
If any modern religious paper is ecap-
able of giving an answer to such a
question, surely that paper is the
Christian Univn. It claims to be liberal
and yet reasonably orthodox. Its edi-
torial staff is of the first quality. Its
treatment of most questions is broad
and liberal as well as practical and
spiritual. It claims also to speak in
the name and in the spirit of advanced
nineteenth century scholarship, and
yet despite all these advantages of free-
dom, of liberality, of scholarship, the
Christian Union cannot explain the cause
of ““the great letting down from the
high attainments of the primitive
church to the Fathers,” because as we
believe, the Christian Union as well as
the Christian church has lost the secret
of the high attainments of the primitive
Christians. That the attainments of
1he first Christians were high and those
of the Fathers comparatively low, the
Christian Union freely grants with all
who know anything about the records.
The facts are generally agreed to by
all, but the explanation of the facts,
who can give? “Can you tell me of
some book that shows how the great
chasm between these two bodies of
people is bridged over?” The editor
answers ““No,” and what Christian
editor could have answered orther-
wise? No one, we believe, unless
he had come across ¢ Divine Guidance
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by Rev. Nelson Burns, B.A., of Toron-
to, Canada.”

This editor further implies that no
such book is needed. The answer is
too apparent, too simple. ‘‘ The great
difference between the attainments
of the apostles and the Fathers
is easily explained by the fact
that the former were companions of
Jesus.” This explains the whole secret
and we venture the opinion that the
answer of the Christian Union is practi-
cally the answer of the Christian
church. Companionship with Jesus in
the flesh explains the high attainments
of the apostles, and the want of such
companionship is the cause of the low
attainments of the Fathers and of
course of modern Christians.

Now look at this answer in the light
of common sense and see what it im-
plies. It implies first of all that Jesus
1s an impossible example to all save
to those who knew Him in the flesh. It
implies also that the apostles and first
Christians are impossible examples to
their followers. If the Fathers could
not successfully imitate the apostles
how can we do so?

But this is not all. This teaching
flatly contradicts all that Jesus taught
concerning His great mission and work.
Jesus not only taught that he would
leave a successor in the person of the
Holy Spirit but that it would be better
for His followers to have this successor
thantohave Himselfinthe flesh. “Greater
works than these (which I periorm)
shall ye do because I goto the Father.”
Did the apestlesreceive power by com-
ing into personal contact with Jesus ?
Certainly not, but “Ye shall receive
power, the Holy Ghost coming upon
you.” Did Jesus in person teach them
the deepest spiritual lessons? He
could not, for—*I have many things to
say unto you but ye cannot bear them
now (that is hear or understand them)
but when He the Spirit of Truth is
come He shall teach you all things.”  And
noét new things alone but He the Spirit
should also interpret what the Master
had already said—which sayings were
largely riddles to them until the coming
of he Comforter. ‘He shall bring all
things to your remembrance whatsoever

I have said unto you.”

This answer of the Christian Union
illustrates the important truth that
Pentecost and Pentecost alone can ex-
plain the phenomena of the early as
well as the later church. On all ques-
tions of a speculative or merely scholar-
ly nature the Chitistian Union will give
admirable deliverances, but the mo-
ment a question arises requiring pente-
costal light and penztration, immediate-
ly the paper is widely astray, and will
mumbleé traditional nonsense and or-
thodox twaddle on alevel with that of
her next door neighbor.

Looking at this question from the
point of view of Pentecost, how easy
to explain the difference between the
first Christians and the Fathers. Jesus
taught and illustrated the walk in the
Spirit. He spake not but the Spirit
of His Father which dwelt in Him.
He was led of the Spirit into the wil-
derness, etc., etc. He also taught His
followers that their power, wisdom and
success would come through their obed-
ience to the Holy Ghost. The “High
Attainments” ot the first Christians in
spiritual things was the direct result of
their walk in the Spirit ; and this Spirit
was as freely offered to the Fathers as
to the Apostles. As witness Peter’s
address on the day of Pentecost—
“ The promise is unto you and to your
children, etc.”” The Fathers failed of
« High Attainments’ simply because they
faiicd to take the Holy Spirit as their
only guide and teacher and for no
other reason whatever. Paul did not
seem to fail of “high attainments”
because he did not see Jesus in the
flesh.

Trinitarian theologians have so
taught the Divinity of Jesus as to
deprive us of the hope of being able to
follow his example. And now the
Christian Union would also rob us of the
example of the apostles and first
Christians and, by inference, also of
the Fathers, because though they did
not see Jesus they doubtless possessed
traditional teaching of His which would
be of advantage to them but lost to us.

One wonders how all this can be
made to harmonize with the “Ivolution
of Christianity” as taught by Dr. Lyman
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Abbott, one of the editors of the
Christian Union, according to which
Christianity has been progressing from
lower to “higher attainments” instead
of retrograding from the “high attain-
ments’’ of the apostles to the low at-
tainments of their successors.
A. Truax.

Courtland, Ont.

CONVERSION.

FURTHER REMARKS.
JF4 HE vast *majority cf modern con-
verts in our churches backslide.
This is a truism every where recognized.
Hence it is that in all revival work
the majority of those who are enrolled
as converts have been so called one or
more times before. This is awell known
fact to all who have had much experi-

ence in revival work.

We had occasion to visit & good deal
of the ground gone over by the firgt re-
vival work connected with theevangelis-
tic bands, which were headed and orig-
inated by Rev. D. Savage, and examined
carefully the history of that wonderful
movement, one year after its inaugura-
tion.

To say that at least fifty per cent. of
the converts had by that time back-slid-
den would be to pui the figures very
favorably indeed for the revival.

The falling off even after that short
time had been very marked indeed and
yet we felt that asa revival it compared
very well with revival work in general.
Indeed, the remnants of local bands ten-
ded to keep the converts together much
better than the ordinary church services,
for ever and anon raids were made on
outlying hamlets and with & measure of
success. Thissuccess reacted favorably
on the rest, and so the appearance of life
was kept up longer than otherwise it
would have been.

Instances have come under our notice
where one convert out of twenty-five
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might be looked for in vain after less
than a year’s time, and these things
have been noted by others, and spoken
of withoui rebuke or correction, in very
many instances.

We have known men of responsible
positions in the churches deliberately
publish as a fact the following, viz., that
comparing the spiritualstatus of churches
before extensive revivals which are the
outcome of evangelists with its status a
year or two after and the latter state is
worse than the first.

Now we do not parade these facts as
the whole question. Manifestly they
constitute but one side of it. The other
side is that the great mass of members,
especially in what may be called revival
churches, are the products of revival
effort. Hence it is evident that after
making all proper allowances for the
backsliding of multitudes a vast number
still remain in the churches as members.

He therefore who would speak one
word against revivals because of this
defection would be running in the face
of every legitimate inference. It is said
of Joseph Cook that once when address-
ing a very large audience he requested
as a personal favor all in the gathering
who were church members to stand up,
and then that all who had not been
brought into that membership as the
direct outcome of revivals to sit down,
when it became evident by the number
remaining standing that the vast major-
ity had been the outcome of revival
work. ‘ ‘

But it may be remarked that during
revivals g large proportion, if not a ma-
jority of the membership, will take oec-
casion to place themselves in the attitude
of back-sliders, showing that the defec-
tior from the professed experiences ob-
tamned during revivals is by no means

"confined to those who wander off into

open indifference.
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From all of which it -will be readily
seen that the wholesale backsliding after
revival work is a serious questlon for
consideration, and he who addresses
himself to the task of finding out or pro-
posing & remedy should not, because of
such efforts, be banded as a pessimist or
even an alarmist. '

Thus far in this article we.are looking
at this question from the standpoint of
enthusiastic workers in the churches, in-
cluding aggressive-pastors and evangel-
ists. Indeed, the above thoughts have
been freely canvassed, in former years,
with successful workers in the churches,
those who know her chance would refuse
even to seriously consider our methods
for more permanent results.

What then is our object in reproduc-
ing these facts? Itistojustify our action
in devoting ourselves exclusively to the
work of striving to get men convelted to
the Holy Ghost rather than to a ereed.

But is it not best to throw our ‘whole

influence and labors into the efforts now

in vogue to get people converted, and
then, afterwards, strive to get these con-
verts as well as all professed christians
converted to the Igoly Ghost 2 This
looks plausable, and in the earlier stages
of this movement many of us presumed
that such would be the manner of our
evangelistic labors. We know of some
prominent evangelists who had some
hopes in this direetion.. But to us the
evidence is all convincing that such is
not to be our method of church work.
And, further, we have to say that, be-
cause of its not being after this pattern,
there will not only be disappointment
felt in many quarters buf in many in-

-stances it is probable that our evangel-
-istic labors will be openly and deﬁmtely

dlscnmmated against.

‘ Cast your cares upon Him for he careth
for you’—1 Peter,v:7.” ©~ ~

‘better as a Methodist minister.”

THE REPLY OF THE EDITOR T0 MY
LETTER.

@EAR SIR—Ttie editoral criticism, in
the last Guardian, on my letter, states
that my
and evasive.”

reply is characteristically weak
He tells us that “he pre-
tends” to answer objections. He calls the
members of the association a ‘“motley
membership.” He speaks cc'mceming s.me
of these presumed members as “the pre-
tentious claims of these walking oracles.”
He asserts that they do and teach things
not “befitting loyal Methiodists” He
further writes with reference to myself:
“He knows he can propagate his noticns
Further,
““a man must feel hard pressed when he
has to invent this notion of double’ per-
sonality.”

I ask any and every truth Jover who
reads these epithets from the pen of ‘an
editor of a Christian paper, and that the or-
gan of a body of people who fly before
the world Holiness to the Lovd as their
motto, if this editor truly represents his
church, are not some additional apph-
ances needed to purge it?

These writings are put before the world
as Methodistic and therefore characterlstxc
of Chmuamty Even Umtarlans and in-
fidels have a right to judge of them as the
legitimate offspring of Methodism. For
the party who thus writes has long been

“and still is a true representatwe of Cana-

dian Methodism, by majority votes.

I do'not simply insinuate, I openly pro-
claim such conduct to be out of harmony
with the character and precepts of Christ
TJesus.

And further, I do not hesitate to say
that t6 be even tainted with any of the
heresies he condemns, is a less sin than
the one he illustrates. Therefore, it is that
ih propagating the gospel of righteous liv-
ing, I expect but little fair dealings from

" those who substitute fancied orthodoxy in

doctrire for Christian character.
- - But not satisfied with such arguments
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he apparently undertakes to twist my sen-
tences to make them take a meaning
which is not in them. I say apparently,
advisedly, for it is just possible that my
critic did not gather the drift of my mean-
ing. For example, I said “the accused
has scarcely been heard from.” Now I
submit that any reader with ordinary in-
telligence would understand that this,
taken together with its context, meant,
scarcely heard from in the Grardian. But
this writer makes it refer to all my writ-
ings. Of course if he did not get the
meaning of my remark then he was guiity
of no intentional duplicity. But what about
the strength of intellect of a reader who
would fail to gain my meaning in so simple
a matter.

In -alluding to the space I was per-
mitted to have in his paper he refers evi-
dently tosthe fact that I was not permitted
toreply to the abstract of Mr. Irvine. and
his backers. The editor in this explanation
is like cne who would boast of being
lenient towards another because he only
cut off the head of his opponent when he
might have cut off his legs and arms too.

My critic further writes, “.Now, how
does Mr. Buins meet these attested facts?
Mainly by ignoring them.” Again I am
forced to decide between mental weakness
and conscious deliberate wrong doing, and
the reader who turns to my letter to see in
it that I distinctly drcline to make full ex-
planation because of the space needed for
such writing, but promise to do so at the
call of any parties concerned, can scarcely
fail to be in the same quandry with myself
in this matter.

My critic asserts that the teachings re-
presented by myself everywhere cause
trouble, hostility to the Guardian, and, in
one instance, ended in a party being ex-
pelled from the church.

Well, even granting all this to be true
to facts, even as my teaching has awakened
his oppostion. If that opposition is the out-
come of the spirit shown by himself,
what wonder! Those who imitate his

tactics will naturally cause trouble when
righteousness is preached and illustrated.

And yet how loose and reckless this
his remark is may be gathered from the
fact that all 1, or any member of the asso-
ciation know of the party reported expell-
ed from the church, is, that several years
ago some of us met him in a kind of dis-
trict convention, but have heard nothing of
him as to life or teachings since. I do not
think he ever attended an annual associa-
tion meeting or that his name was ever on
the books of the association. In this I am
neither condemning nor upholding him, for
I know nothing of the matter further than
the short report thereof that appeared in
the Guardian. Is it right to use such an
incident against myself or the association ?
By a similar kind of reasoning 1 could
credit him with all the vagaries of individ-
ual Methodists who have commenced their
religious lives as the result of Methodist
teaching.

Now in alluding to and condemning his
writings as both un-Methodistic and un-
Christian, I do not imply by these terms
all that is usually included in them. These
acts are, I maintain, the legitimate fruits of
the religion which exalts the letter and
ignores practically * the Spirit. And,
moreover, | have no doubt that the writer
thinks he is doing God service in so sin-
ning against the gentlemanly and spiritual
instincts within him. I maintain also in
spite of what he may think to the contrary,
that I do not call attention to these glar-
ing breaches of Bible rules as giving a
Roland for an Oliver, but as calling atten-
tion, in object lesson from, to the Teal
issue between us. ‘

- The movement, which he condemns,
condemns these things and illustrates their
opposites, and in so doing calls attention
to the fact that it is the practical ignoring
of the Holy Spirit as guide and teacher
for the individual that makes possible such
conduct in the name of Cliristianity.

I do not presume to take sufficient
space in this letter to evenallude to all the
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details of his indictment, simply pronoun-
cing upon all of them, without exception,
as outside of my personal knowledge, or
as highly colored, to say the least of them,
and thercfore I maintain that for any
reader to take any one of them at par
value, with this my distinct arraignment

- of them, is to imitate him in being con-

tent with but one side of the matters he
writes about.

I cannot, however, cenclude this part of
the letter without alluding to his criticisms
about the charge of personal dishonesty,
made by the former writers in the Guard-
ain. Theeditor, as spokesman for them,
repudiates the charge, and apparently
couples himself with them in this repudia-
tion. Butin his editorial he goes even
beyond them in reiterating this charge
when he pens the following: *“He knows
he can propagate his notions better asa
Methodist minister.” This is the party
who hesntates not to pronounce upon my
writings as “ wea

But as the edltor formulates two objec-
tions to my, writings, 1 briefly notice them.
The first one is not true concerning any of
my writings. Let my writings speak for
themselves here. This writer, either
through careless reading, or yielding to
the insidious desire to make the wish
father the thought, has seriously misinter-
preced what I have written.

The other objection is fairly well stated,
but no plainer than in my letter. But
with my _statement of it I coupled the
promise to throw some further light upon
this matter should the columns of the
Guardian be open to such explanations.
But as these explanations must be some-
what lengthy I reserve them for a future
letter.

I wish to say that with reference to my
book, “Divine Guidance,” and also the re-
cent tract, “How to Keep Converted,” I
hesitate not to state that they are before
the world for its criticism, for they were
written, like Wesley’s sermons, “ ad popu-
Zum,” to the people. By them I stand or

fall.to my church. But as to some of the
writings in"the EXPOSITOR I have to say
that they are_liable to be misunderstood
by onlookers when isolated numbers
only are read. Their chief mission has
been thus far to the members of the
movement which it represents. Hence
I do ask, and think that even gentlemanly
courtesy, let alone Christian fair dealing
should grant me this request, viz., suspen-
tion of judgment in the meantime.

As to the hostility of members of the
association to the Guardian, 1 know of
but one party who gave up the paper be-
cause of this hostility, and that was be-
cause of his publishing the articles from
the pen of Mr. Irvine and then refusing to
insert my reply. And yetthat party con-
tinued to take it for some time because of
my personal request to that effect. But if
they are the characters he represents them
to be he would surely not expect them to
pay for reading the editorials and other
attacks upon themselves.

In conclusion, whilst I am fully aware
that Methodism is responsible for much if
not the greater part of the increased spirit-
ual life of this and the past century, still
there is much in itself that is improvable.
There are sins against true manhood and
Bible piety which are winked at in high
positions.  There are defects in the moral
tone of both pulpit and pew in many di-
rections, as witness the articles on this
subject in the late number of the Meto-
dist Quarterly.

Now, as the movement which the EX-
POSITOR represents does and will continue
to criticise these blemishes, and along with
the criticisms give both by precept and
example the opposites, there will in all
likelihood be sensitiveness evinced in
many quarters.

It is quite possible that this may even
amount to a rage which will prompt not
only to anamathas, but also expulsion.
Nevertheless, this preaching by teaching
and example mustand will go on, no mat:
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ter what the consequences may be to any
or all concerned.

Are there not anomalies in our church
which need looking into? For example,
when some evangelist, with an ounce of
brains in an ocean of zeal, is turned loose
on the churches, why is it that he can pry
the leading members of conference, to say
nothing of the rank and file of the church,
toa public altar as public seekers of a
dcfinite something which they donot get?
Is it not because the whole teaching of
our church is uncertain concerning the sub-
ject of second or thivd blessing.

is this a seemly ora healthy exhibition
before the church or world? Is it not bet;
ter to keep investigating till something
like solid ground is obtained, and we no
longer be called upon to witness such puzz!-
ing spectacles; until our leading men take
their proper place in revival services, and
be no longer the targets for every en-
enthusiast who gets inside the altar?
More anon. N. BURrNS.

SERMON BY REV. B. SHERLOCK.

JOHN XVI-7 TO 13 VERSE—TEXT.

%HE necessity of Divine influence to
enlighten and sanctify the minds of
men, is very abundantly taught in the
Bible and is generally maintained as a
matter of opinion at least, in all orthodox
churches. But as a matter of fact there
seems to be very little available knowledge
of the gospel among mankind : so little
that it exerts comparatively little influence.
The great ends of the gospel have hardly
begun to be realized in the production of
holiness on the earth. Itisa grand ques-
tion, whether we do need Divine Influence
to attain the endsof the gospel; and if we
do need it, then in what degree do we
need it, and why ? If our minds are un-
settled on this question, we shall be un-
settled on all the subjects that practically
concern our sanctification.

In discoursing on our subject, I design
to pursue the following order :

1. Inquire how far the reason of man,
unaided by Divine Iltumination, is capable
of understanding the things of religion.

2. Show wherein the reason of man
is defective, in regard to the capacity of
gaining any available knowledge of the
gospel.

3. That the Spirit of God “alone can
supply the illumination that is needed.

4. That every one may bhave the influ-
ence of the Spirit, according to his neces-
sities.

5. The reasons why any individual fails
to receive the divine aid to the extent of
his necessities.

6. That raen are responsible for the light
which they might have, as well as for that
which they actually enjoy.

First: I shall enquire how far the
reason of man, unaided by Divine Iilumina-
tion, is capable of apprehending the things
of religion. o

a. The mind of man is capable of un-
derstanding the historical facts of religion,
just as it comprehends any other historical
facts. |

b. It is capable of understanding the
doctrinal propositions of the gospel. ‘

That is, it can understand those abstrac-
tions which make up the skeleton of the
gospel ; such as the being and character of
God, the divine authority and inspiration
of the Scriptures and other fundamental
doctrines which make up the frame-work
of the gospel. That is, it can understand
them as propositions, and see the evidence
that supports them as true, just as it can
understand any proposition in science.

For instance, toentera little into detail,
a man by his reason may understand the
law of God. He can understand that t
requires him to exercise perfectlove towards
God and all other beings. Hecan see the
ground of his obligation to do this because
he is a moral being. He knows by ex-
perience what love is, for he has exercised
love towards different objects. And he
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can, therefore, form or comprehend the
idea of love,.so far as to see the reasonable-
ness of the requirement. He can under-
stand the foundation and the force of moral
obiigation, and see, in some measure, the
extent of his obligation to love God.

So liitewise, he can sce that he is a sin-
ner, and that he cannot be saved by his
own works. He has broken the law, so
that the law can never justify him. He
can see, that if he is ever saved he must
be justified through mere mercy by an act
of pardon.

I might go through the whole circle of
theology, and show that the human under-
standing is capable of knowing it in the
abstract, as a system of propositions to be
received and believed on evidence, like any
other science. I do not mean to be under-
stood as saying, that unaided reason can
attain any available knowledge of the things
of religion, or any such knowledge as will
be effectual to produce a sanctifying
change.

Second: I am to show wherein our
knowledge of the things of religion is neces-
sarily defective, without the aids of the
Holy Spirit.

In other words, I am to show what our
knowledge of the gospel lacks, to make it
available to salvation. And here it is
necessary to distinguish between knowledge
which “ might be ” available to one that
was himself disposed to love and obey
God, and what will be available, in fact, to
a sinner, who is wholly indisposed to
holiness. It is easy to see that one who is
disposed to do right would be influenced
to duty by a far less amount of illumination
or a far less clear and vivid view of motives,
than one who is disposed to do wrong.
What we are now inquiring respects the
matter of fact in this world. Whether the
knowledge attainable by our present facul-
ties would be available to influence us to
do right, were there. no sin in the world I
cannot say. As a matter of fact, the
knowledge which Adam had when in a
state of innocency did not avail to influence

him to do right. But we are now speak-
ing of things as they are in this world, and
to show what is the rcason that man, as a
sinner, can have ncava lable knowledge of
divine things ; 1o such knowledge as will,
as a matter of fact, influence him to love
and serve God.

Knowledge to avail anything toward
cffecting its object, must be such as will
influence the mind. The will must be con-
trolled. And to do this, the mind must
have such a view of things as to excite
emotion, corresponding to the object in
view. Mere intellect never will move the
soul to act. A pure scientific abstraction
of the intellect that does not touch the feel-
ings, or excite any emotion, is wholly un-
available to move the will. Itis so every-
where. It would be so in heaven. You
must bring the mind under a degree of
excitement to influence the will in any
case. In the case of sinners; to influence
sinners to love God, you must have a great
degree of light, such as will powerfully ex-
cite the mind, and produce strong emotions.
The reasons for obedience must be made
to appear with great strength and vivid-
ness, so as to subdue their rebellious hearts,
and bring them voluntarily to God. This
is available knowledge. This men never
have and never can have, without the
Spirit of God. If men were disposed to
do right, I know not how far their know-
ledge, attainable by unaided reason might
avail. But as they are universally and
totally indisposed, this knowledge will
never do it. I will mention some of the
reasons :

1. Allthe knowledge we can have here
of Spiritual things, is by analogy, or com-
parison. Our minds are here shut up in
the body, and we derive all our ideas from
external objects through the senses. Now
we never can of ourselves obtain knowledge
of Spiritual or eternal things in this way
sufficient to rightly influence our will. Our
bodily powers were not created for this.
All the ideas we can have of the Spiritual
world is by analogy, or comparing them
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with the things around us. It is casily
seen thatall ideas conveyed to our minds
in this way must be exceedingly imperfect,
and that we do not after all get the true
ideas into our minds. The Jewish types
were probably the most forcible means
which God could then use, for giving to
the Jews a correct idca of the Gospel.
Considering how the eastern nations were
accustomed by their education to the use
of figures, and parables, and types, prob-
ably the system of types was the most im-
pressive and happy mode that could be
devised to gain a more ready access foi
the truth to their minds, and give them a
more full idea of the plan of redemption
than conld be communicated in any other
way. And yet itis manifest that the ideas
that were communicated in this way were
extremely imperfect ; and that without
divine illumination to maks them sée the
reality more fully than they cculd by un-
aided reason, they never would have got
any available knowledge in this way.

So words are merely signs of ideas. They
are not the ideas, but the representatives of
ideas. It is often very difficult, and some-
times impossible to convey ideas by word
only. Take a little child, and attempt to
talk with him, and how difficult it is on
many subjects to get your ideas into his
little mind. He must have some experi-
ence of the things you are trying to teach
befere you can convey ideas by words.

Suppose this congregation were all blind,
and had never seen colors. Thei suppose
that on that wall hung a most beautiful
‘painting and that I was a perfect master
of the subject, and should undertake to
describe it to you. No language that I
could use would give you such an idea of
the painting as to enable you to form a
picture of it in your minds. Where, on
any subject, we are obliged from the nature
of the case to use figurative language, analo-
gies and resemblances, the knowledge we
communicate is necessarily defective and
inadequate. Who of you have not heard
descriptions of persons and places till you

thought you had an accarate knowledge
of them : but when you come to seé them
you find you have notrue idea of the real-
ity ?

Suppose an individual were to visit the
world from another planet, where 2l things
are consfituted on different principles from
those which are adopted here. Suppose
him to remain here long enough to learn
our language, and that then he should
undertake to give us a. description of the
world he had Jeft. We should understand
him according to our ideas and experience.
Now if the analogy between the two
worlds is very imperfect, it is plain that
our knowledge of things there, from his
aescription must be imperfect in proportion.
So when we find in the Bible, descriptions
of heaven and hell, or anything in the in-
visible world, itis plain that from mere
words we can get no true idea at all ade-
quate to the reality.

2. The wickedness of the unspiritual
heart is so great as to pervert the judg-
ment, and shut out from the mind much
that might be understood of the things of
religion. ’

When a man’s mind is so perverted on
any subject that he will not take up the
evidence concerning it, he cannot of course,
come at the knowledge of the truth on
that subject. This is the case of man
generally in regard to religion. Perverse-
ness of heart so shut out the light, that
the intellect does not, and from the nature
of the case cannot, get even the ideas it
might otherwise gain respecting divine
things.

3. Prejudice is a great obstacle to the
reception of correct knowledge concern-
ing religion.

‘Take the case of the disciples of Christ.
They had strong Jewish prejudices respect-
ing the plan of Salvation,—so strong that
all the insttuctions of Christ himself could
not make them understand the truth. After
teaching them personally, for three years,
with all the talent, simplicity and skill he
was master of, he could never get their
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minas in possession of the first principles
of the gospel.  Up to his very death lie
could not make them see that he snould
die, ard rise from the dcad. Therefore he
says in his last conversation, “ If I go not
away, the Comforter will not come unto
you ; but if I depart I will send him unto
you.” This wes the very design of his going
away from them that the Spirlt of Truth
might come and put thcm in possession of
the things which he meant by the words
he had used in teaching them.

The general truth is this : that without
divine illumination men can understand
from the Bible enough to convict and con-
demn them, but not enough to sanctify
aud save them. Some may ask, what then
is the use of revelation # It is of much use.
The Bible is as plain as it can be. Who
doubts that our Lord Jesus Christ gave in-
structions to his disciples as plainly as he
could ? See the pains he took to illustrate
his teaching ; how simple his language ;
how he hrings it down to the weakest com-
prehension, as a parent would be to a litile
child. And yet it remains true that with-
out divine illumination the unaided reason
of man never did, and never will rttain
any available knowledge of the gospel.
The difficulty lies in the subject. The
Bible contains the gospel as plain as it can
bemade. That is, it contains the signs of
the ideas, as far as language can represent
the things of religion. No language but
figurative language can be “sed for this
purpose. And this will forever be inadi-
quate to put our minds in possession of
the things themselves. The difficulty isin
our ignorance and sin, and in the nature
of th= subject. This is the reasor why we
need divine illumination, to get any avail-
able knowledge of the gospel.

Third : The Spirit of Cod alone can
give us this illumination.

The Bible says, “ No man can say that
Jesus is the Lord but by the Holy Ghost.”
Now the abstract proposition of the Deity
of Christ can be forced as a matter of
science so as to gain assent toany unbiassed

mind to the truth that Jesusis Lord. But
nothing but the Holy Ghast canso put the
mind in possession of the idea of Christ as
3od as to fix the soul in the belief of the

fact and make it available to sanctify the
heart.

Again Christ said that, “ No man can
come to me except the Father which hath
sent me draw him. It is written in the pro-
phets, And they shall be all taught of
God. Every man, therefore that hath
learned of the Father, cometh unto me.”
Here it is evident that the drawing spoken
of is the teaching of the Holy Spirit.
They must be taught of God, and learn
of the Father, before they can ever have
such a knowledge of the things of religion
as actually to come to Christ.

Christ says, “Jt is expedient for you
that I go away for if I go not away the
Comforter will not come unto you.” The
word Paracletos here translated Comforter,
properly means helper or teacher. “ When
he has come he will reprove the world of
sin, of righteousness, and judgment. Of
sin because they believe not on me. Of
righteousness because I go to my Father
and ye see me no more. Of judgment
because the prince of the world -is judged.
I have yet many things to say unto you
but ye cannot bear them now. Howbeit
when he, the Spirit of Truth is come he
will guide you into all truth, for he shall
not speak of himself but whatsover he shall
hear that shall he speak and he will show
you things to come.”

Sc in’ the 14th chapter the Saviour says,
“ I will pray the Father and he shall give
you another Comforter that he may abide
with you forever; even the Spirit of Truth,
whom the world cannot receive because it
seeth him not neither knoweth him, but
ve know him, for he dwelleth with you
and shall be in you.”

And again in the 26th verse, “But the
Comforter which is the Holy Ghost whom
the Father will send in mv name, he shall
teach you 21l thingsand bring all things to
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your remembrance whatsoever I have said
unto you.”

Here you see the office of the Spirit of
God is to instruct mankind in regard to
the things of religion.

Now it is manifest that none but the

Spirit of God can supply this defect from
a single consideration. That all teaching
by words, whether by Christ, or hy
apostles, or by any inspired or uninspired
teacher, coming merely through the senses,
can never put the mind in possession of
the idea of Spiritual things. The kind of
teaching that we need is this; we want
some one to teach us the things of religion
wko is not obliged to depend on words, or
to reach our minds through the medium
of the senses. We want ateacher who can
directly approach the mind itself and not
through the senses ; and who can exhibit
the ideas of religion without being obliged
to use words. This the Spirit of God can
do. '
" The 7nanner in which the Spirit of God
does this, is what we may never know in this
world. But the fact is undeniable that he
can reach the mind without the use of
words, and can put our mindsin possession
of theideas themselves, of which the types,
or figures, or words of the human teacher
are only the signs or imperfect representa-
tives. The human teacher can only use
words to our senses, and finds it impossible
to possess us of the ideas of that which we
have never experienced. But the Spirit of
God having direct access to the mind can,
through the outward sign possess us of the
actual idea of things. What Christian
dees not know from his own experience
that the Spirit of God does often lead him
instantly to see #kat in a passage of Scrip-
ture which all his study and effort of mind
to know the meaning of, could never have
given him in the world ?

Take again the case of a painting on
the wall and suppose that all the congre-
gation were blind and I was trying to de-
scribe to them this painting. Now suppose
that while I was labouring to make them

understand the various distinctions, combi-
nation of colors and they are bending
their mindsto undristand it : all at once
their eyes are opened ! You would then
see for yourselves the very things I was
vainly trying to bring to your minds by
words. Now what the Spirit of God can
do, and what he alone can do, is to open
the Spiritual eye and bring the things
which we-try to describe by analogy and
signs, in all their living rcality before the
wuind, so as to put the mind in complete
possession of the thing as it is.

It is evident too that no one but the
Spirit of God so knows the things of God
as to be able to give us the idea of those
things correctly. “ What man knoweth
the things of a man, save the Spirit of a man’
which is in him? What can a beast know
of the things of a man, of a man’s character,
designs &c.? I can speak to your con-
sciousness, being a man, and knowing the
things of a man. But i cannot speak
these things to the consciousness of a beast,
neither can a beast speak of these things
because he has not the Spirit of a man in
him, and cannot know them. In like man-
ner Paulsays, “The things of God knoweth
no man but the Spirit of God.” The Spirit
of God knowing from consciousness the
things of God, can give us the instruction
we need and such as no other being can
give—~Fenney's Lecture to Professing
Christians.

That all may have the tcaching of the
Spirit is proved from John 7-38, 39, Acts
2-38, 39, 1 Corinthians 12-13, James 1-5.

THE SECRET OF JESUS’ LIFE.

]ln our last article we insisted that the

Diety of Jesus could not have been the’
secret of His life, forif so, it would destroy
the ferce of His example for all men who
were not divine in the same sense as Him-
self. To be a perfect example and a pos-
sible ideal for His followers, He must not
only live a pure and Loly life, but He
must live that life, under the same essential”
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conditions as other men. How can we
give [1im credit for succeeding if failure
were absclutely itnpossible ? or how can we
consisteutly laud Him for winning in the
great race of life, if He had such a tremen-
dous advantage over all competitors ?
Could he possibly come to set an example
for men on the condition, that he should
have the assistance, not only of the finest
qualities kaown to man, or possible to man,
but in addition to these, super-human
divine power and strength never possessed
by any man, and not possible for man to
obtain ? Surely this would be mean chivalry
in any being, and much meaner in the
*“Son of Man”.

No: if He did not win on the same
terms and conditions as are offered to all
men, He is not the true brother of man,
and had no right to masquerade in the
mere clothes of humanity, when He was
in reality a totally different being.

A very little common sense (if one dares
to exercise such a faculty on this subject)
will suffice to show, that if the example of
Jesus is to be of any service to us, He
must have received no aid or assistance
which is denied to any one of us or which
is necessarily beyond the reach of any
man. Affirming this is not denying His
Divinity or even Diety, but simply insist-
ing on the selfevident truth that whilst
Jesus was performing purely human func-
tions, He had no assistance other tlian that
freely granted to allmen. His Diety mean-
while being in some way entirely unknown
and perhaps unknowable to us, held in
complete abeyance.

We also insisted that the humanity of
Jesus could nct account for his life. He
no more attributed His success to His
humanity than to His Divinity. He never
gave the impression that he was merely a
superior man or even a perfect man. When
He said “not I but the Father which
dwelleth in me ” and “1 can do nothing
of myself” He denied that His secret
was cither in His Divinity or humanity,
for if it were in either or both of these it

would be it Himsclf, which he expressly
denied. Unitarianism therefore ~ffers no
solution for 1 believe none of them profess
to live to-day as perfecta lifeas Jesus lived,
nearly nineteen hundred years ago. The
shibboleth of Unitarianism is culture, edu-
cation, development. All good, but nct
calculated to take the place of the Holy
Ghost. Possessing them to any degree or
exteat would never have given Jesus the
place which He now holds in the hearts of
men,
THE REAL SECRET.

We believe Divine guidance to have
been his real secret. This interferes neither
with his Divinity nor His humanity, and
explains parts of his life otherwise unex-
plainable. It also makes His example and
life a possible and practical ideal for alj
men. Itis the only explanation of His
life compatible with the constant exhorta-
tions of the new testament writers, to the
effect that we are to be @s He was and to
have the mind which was alsc in Him :
And certainly the only thing which can
throw light on his statement, that His fol-
lowers should do greater works than these
performed by Himself in person.

That He had full confidence in the Holy
Spirit as His guide, accounts for His power
and independence as a teacher. The
people at once saw the difference between
Him and the Scribes. “ For He taught
as one having authority, not as the Scribes.”
What ! did not the Scribes teach with
authority. They did: but it was a borrow-
ed, second-hand authority, depending upon
interpretations of Moses and the prophets
—and sometimes upon guesses at their
meaning. They did not speak as the oracles
of God. Jesus did not deny Mosss or the
prophet, nevertheless He spake irdepen-
dently of them in that He knew directly
the mind of the Father. Hedid not deny
the inspiratipn of Moses, but insisted that
the same Spirit which taught Moses was
with Him, and by the authority of that
Spirit He could and did modify the law of
Moses to suit different conditions of society
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and a more highly developed humanity.
The Scribes, like modern teachers with
defective authority, were for shutting God
up in a book. No other way of getting
to God but through Moses and the pro-
phets. Jesus stood for the rights and privi-
leges of the individual and for the fulfilment
of the prophecy, “ They shall 2/ be taught
of God,” and ““ Every man shall know
Him from the least unto the greatest.”

This theory of Divine guidance also ex-
plains—as no other does-—the great crises
in the Master’s life. Take His great temp-
tation in the wilderness. He did not go
int, the desert for reason which might
seem sufficient to a great and good man,
much less did he do what might be ex-
pected of a God. ' He .simply obeyed the
inward “still small voice ” of His Father.
“ He was led up of the Spirit into the
wilderness”” We neced to appeal neither
to His divinity nor His superior humanity
to explain what took place there. Divine
guidance explains all. He simply would
not eat without the consent of His Father.
no matter if he actually died of hunger,
Similar experiences all men will have who
really walk in the Spirit.

Illustrations might be multiplied, but
take one more, that of His escaping so
easily from His éremies at one time, and
giving Himself up so readily at another
time. Divine guidance makes all clear
and yet leaves him our perfect example.
He knew His time had not yet come
through the Holy Spirit, and again He
knew when it had come by the same
Spirit. In this we can also follow his ex-
ample perfectly. '

Divine guidance also explains the ignor-
ance of Jesus, an ignorance perfectly com-
patible with His great mission and work.
It was not necessary that He should
carry with Him any superfluous knowlec »e,
It was necessary that He should grow .1
knowledge and wisdom like the rest of us.
Under Divine guidance He would grow
just as rapidly as His Father wanted Him
to grow, and so can we.

Divine guidance explains the suffering
of Jesus. Nothing so difficult as to suffer
in a right Spirit, yet Jesus stcceeded.
There was no asceticism about Him, no
(improper) stoicism, no supptession of na-
ture, no giving away to nature, but a per-
fect control of the ‘whole man. He could
sigh, weep and groan without offence, and
could even come to the verge of despair
without displeasing His Father. “ My
God, my God, why hast thou forsaken
me?  In all this we may perfectly follow
Him by simply walking in the Spirit, which
means, taking the Holy Ghost as absolute
guide and teacher and obeying Him atany
cost. ‘

A. TRUAX.
Courtland, Ont.

THE DIVINITY OF CHRIST, ISITA MYTH ?

MYTH is a theory, notion or belief

which in the form in which it is be-
lieved is not true, but which isbased upon,
orhas grown out of, something which was
true in the past and' the myth is an exag-
geration of that which wastruein the past.
The cause of the formation ofa myth may
be found in the tendency to hero-worship
which in a greater or less degree exists
among all people. Few if any myths are
now in formation in any courtry where
educition is general ; for there ‘ate so
many who with watchfil eye observe, and
with ready tongue and pen expose, any
attempts to greatly exaggerate the lovely
or the hateful qualities of persons or things.
From the word myth, comes the derivative,
mythology, which is the name given to
what has been written or believed concern,
the Idolgods of ancient Rome, Greece:
Egypt, and other pagan peoples. It is
believed by many that in far past ages,
before written history existed among these
people, certain men lived and achieved
such superiority to their cotemporaries,
that through the general desire for the
sensational and wonderful, stories of im
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mense physical strength, great swiftness of
foot, and extraordinary forms of human
achievement were attached to the numes
of these, and told from generation to gen-
eration until these men of the past were in
imagination lifted above humanity, and in
the absence of true teaching concerning
the true God, they became the deities of
the people. Strauss, the German theologian
started in the earlier years of this century
a theory of that kind to account for the
high place that Jesus Christ has held in
the estimation of his Church and the popu-
lations of Christendom.

To say that the divinity of Christ is a
myth, is to say that he prebzhliv wasa
man so remarkable for saying and doing
things very much better than other men
did, that he beccame a wonder, and that
generally those that believed in bim came
tobelieve that he was God. Now nothing
can be more contrary to the facts in the
case than such a notion, that is, if the nar-
ratives of the four men who wrote his life,
and who (at least two of them), were his
cotemporaries and companions, are ac-
cepted as trustworthy documents. John
especially, one of the chosen twelve and
one of the select three from among the
twelve, and the select one of those three,
writes his biography with the evident de-
sign to assent and prove his true Divinity.
*In the begiuning v.as the Word, and the
word was God,” his first utterances. show
his central thought and the burden of his
testimony. And there can be no mistaking
who he means when he says, “and the
Word was made flesh, and dwelt among
us.” Let these first verses of John's gospel
be read with candour, and it will be seen
that the celebrated Coleridge, who was
brought up to disbelieve the divinity of
Christ, was not far wrong when he said of
of those who interpreted those verses so
as to sustain that disbelief, that “ifa lawyer
would interpret the statutes of the Bri-
tish Parliament as they interpret these
verses, he would be promptly expelled
from any British Court,” John's gospel

brings to the front those discourses and
events which prove and illustrate either the
divinity of Christ directly, or thosc attri-
butes and powers of his, which require
divinity for their existence. To do justice
to his testimony would require many fimes
the space which it is just now proper to
occupy. Look however, at his fifth chap-
ter. Read from versc 17 to 38. Sec how
evidently 1ae point of the case lay in Christ’s
having used language which the Jews un-
derstood as an assumption of equality with
God. And so far from his making any
attempt to disabuse their minds of a mis-
taken impression, he reasserts his claim in
language more striking and less capable
of being misunderstood ; language which,
if it were not meant to affirm an identity of
nature and dignity with God, was the most
ill-timed and dangerous that can be imagin-
ed, if not absolutely impious. I.ook again
at the tenth chapter from the 24th to the
38th verse. In this section occurs the de-
claration, “I and my Father are one.” It
is objected, that when Jesus spoke to bhis
Father as recorded in the scventeenth
chapter, concerning believers he said,
“ that they all may be one as thou Father
art in me and [ in thee,” but the subject
about which the oneness becomes a fact is
very different indeed in the one case from
the other. I and Queen Victoria are one
in the possession of human nature, and in
the fact that the English is her vernacular
as well as it is mine. But she is monarch
of the greatest of all mundane empires,
and I, well I need not describe what 1 am
in comparison. I and the Governor-Gen-
eral of this Dominion are one, in that both
of us are British subjects. But how much
gicater his power in the State is than mine.
Butif William of Orange who reigned over
Britain conjointly with his Queen Mary
in 16go should have saig, “I and my
queen wife are one,” the oneness would
possess a wonderful different and much
higher signification. It would mean, we
are one not only as man and wife are said
to be one, but one in regal dignity and
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power. The Jews on that occasion like-
wise, did not mistake his meaning for they
took up stones to stone him, saying, “ For
a good work we stone thee not but for
blasphemy, because that thou beinga man
makest thyself God.”” Christ’s reply as in
the former case does not attempt to correct
amistaken impression, but he rather blames
them for calling him a blasphemer.

That he calls himself the Son of Man
so frequently proves nothing against his
true divinity. One notable instance in
which he calls himself the Son of Man is
found in Matthew 18-13 to 17, whenhe in-
quires of his disciples, Whom do men say
that I the Son of Man am ? And again,
Whom say ye that I am ? * Simon Peter
answered and said, Thou art the Christ
the Son of the living God.” Then Jesus
said, “ Flesh and blood hath not revealed
it unto thee but my Father which is in
heaven, and on this rock will I build my
church and the gates of hell shall not pre-
vail against it.” He gave to Peter the
very highest endorsation to the higher
title, Son of God as applied to himself.
We know that he speaks of himself in his
momentous interview with Nicodemus as
the Cnly begotten Son of God : and that
when the high priest on the night before
his crucifixion challenged him saying, “1I
adjure thee by the living God that thou
tell us whether thou be the Christ the Son
of God,” his answer was understood by
the high priest as blasphemy. And in all
those places in which he receives the title,
Son of God, or claims it, it always has the
meaning that he was “ The” Son of God,
Son in a sense higher than the sense in
which the term is applied to any other
whatever. So the writers of the Epistles
speak of him. So the Revelation in the
Apocalypse always gives him divine
honour. Paul to the Colossians says, by
him were all things created that arein hea-
ven and that are in carth, visible and in-
visible, and he is before all things and
by him al! things consist, and he is
the head of the body of the church.”

Fancy Paul saying those things of him-
self or of any prophet or apostle! The
author of the Epistle to the Hebrews
tells us in his first sentences, that, “ God
has spoken unto us of his Son by whom
also he madc the worlds and when he
bringeth in the first begotten into the
world he saith, and let all the angels
of God worship him.” From such central
and basal assertions he goes on in the
grand arguments of his essay to show the
essential and the official superiority of this
Son of God to all angels and all men.

What is given above is but atithe of the
evidence easily collected from the pages of
the New Testament showing the conviction
that was in the minds of those who knew
most about the Person, whom they w}th
oneconsent believed to be in a true and
peculiar sense Divine.

But Brother Dickenson, whose contribu-
tions have been printed in this magazine,
seems to have so little confidence in
the trustworthiness of the biographers of
Jesus as to suggest that they may have had
their ideas and facts concerning the most
important events connected with the Incar-
nation of the word, * mixed,” so that the
Incarnation itself may be doubted. If their
testimony is shaky, then we have noanch-
orage ground whatever, for if Matthew
and Luke are unreliable, then John is un-
reliable for certain ; for a greater number
of scholars have doubted the authenticity
of John than have doubted the authenticity
of Matthew and Luke.

And itis on the testimony of John in
his gospel and o1 Luke in the Acts, that
the distinguishing testimony of the Canada
Holiness Association largely, I may say
principally, rests. The President of the As-
sociation, who is author of Divine Guid-
ance, and editor of this magazine, has dis-
tinctly declared that L. arrived at the con-
viction that immediately led to his (at the
time) unique experience, through the study
of the Bible. The same is true of the
writer of this article. And as far as my
knowledge goes, all of those who are now
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walking in the Spirit, as we understand
the matter, were led into that life, cither
in that wayp, or clse by the teaching of
those who themsclves have owed their
illumination to the study of the words of
those men who it is told us may possibly
have got things **mixed.” The same John
whose record of Christ’s words, and one
obscrvation of his own forms the dogmatic
basis of our association'is he who said,
“ The Word was God, and the word was
made flesh and dwelt among us.”” If the
Evangelists are unreliable, if the divinity
of Christ is a myth, then are we the most
presumptuous of fanatics. To say that
Jesus Christ was the Son of Joseph and
not as to his human nature conceived or
begotten by the Holy Ghost, would be
called blasphemy by the orthodox, if ut-
tered by Robert Ingersoll.” When it is
asserted or hinted as a possibility by a
member of our association what is it ?
The secret of how to keep converted has
been a lost art apparently since a date
somewhere inside of two centuries after
Pentecost, as it appears that no representa-
tive teachers or examples of it have left
their testimony to the church. Since there-
fore there is no tradition or personal suc-
cession to be the source of our faith and
experience, we are shut up to the docu-
ments that compose the New Testement.
To me it is a beautiful and blessed illustra-
tion of the fatherly providence of our God,
that just about the same time when the
supremacy of the Holy Spirit ceased to
bea fact in the lives of professing Christians,
he so arranged that the writings which con-
tain the testimony of Christand his friends
to this crowning fact in Chiristian experi-
ence, were selected fror‘a'mong many, and
so endorsed by the church as to become the
acknowledged documentary standard of
faith and directory of life. And these
documents do abundantly sustain us. And
the victorious and satisfactory life that
results, demonstrates in our consciousness
that these documents express the mind of
God. And he who speaks slightingly of

them, and at the same time professes to
live by faith in him who inspired these
writers, appcars to me to be like the pro-
verbial “ ill bird that fouls his own nest.”
B. SHERLOCK.

CORRESPONDENCE.

E HAVE received since the advent
j of the lxrositor a great many
letters from individuals who were in per-
plexity concerning their Christian experi-
ence. We have always found time for re-
plies, many of them quite lengthy. We
could fill 2 volume with this correspondence
had we preserved it. Omnce in a while, how-
ever, we do.not destroy these letters; that
is, when we fancy we see in them some-
thing which might be helpful.to others.
To this class we think the following belongs,
and as our reply to it might also be of bene-
fit to others in similar case we had it re-
turned by the party to whom it was sent,
that it might thus do more general service.
Of course we suppress the name of our
correspondent and all possible clue to his
identification.

Mar. 13, 1898.
Rev. N. Burns,

Dear Sir—I thank you for the sample
copy of the Exrositor or Houiness for last
November sent me about a week ago. 1
would have liked to have seen it much
earlier, as it is on a subject about which my
ownmind has been much exercised, viz.,
that of knowing and obeying the divine will
all the time and in all things, so as to have
the divine approval constantly.

There are two offers of Divine Guidance
in this number, one with Exrositor for
twelve months for $1. This may be too
Jate for the other, that on receipt of $1.10,
two copies will be sent to any address post-
paid. I think I will send the $1.10 to you
in case it istoo late to get D. G. and one
year’s Exrositor. Ifit is too late, would
thank you to get me two D.G’s. for $1.10,
but if not too late, would prefer the other
offer of D. G. and one year’s IxposiTor
and in this case, would like to begin. with
the next number to this sample copy for
Nov. 1892, z.e. with Dec. 1892.

It was not because I disapproved of the
periodical that I gave up taking the BEx-
rosttor oF Hovriness, bub because I failed to

—
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accomplish the object for which I took it,
which was to spread it far and near. In
this I signally failed with both clergy
and laity ; though I tried with both.

I am now too far advanced in years to do
much at anything, being in my eighty-
fourth year, and power of both body and
mind greatly decreased, and natural force
much avated. With this sinking of nature
I have experienced mueh spiritual trouble,
on account of which I have wished above
all things to know and obey the will of God
in all things and all the time. This Nov.
1892 number of the Exrosiror or HoLiNess
therefore, is on a subject of much interest
to me, although I have much longed and
prayed for it for a long time, I have never
come up to the experience therein de-
scribed, i.e., that of being so filled and kept
filled with the Holy Spirit, as always to
know and obey the divine will in all things.

Moreover I have been and felt so low
both naturally and spiritually, as to fear
that my profession of religion about sixty
years ago might have been a delusion,
and that, although a lay preacher, I might
never have been regenerated or truly and
really converted to God from His enemies
and mine, and now perhaps never may be,
but at death may hear the bitter word,
¢« depart,” and sink lower than the grave to
rise no more! Now you may suppose that
I must have some confidence in you andin
your teaching and experience or I should
not write thus, foritis what [ would not say
or write to one in thousands or millions.
Yea I have no one.to whom I could speak
of it save the Lord Jesus and He has hidden
His face from me for the most part, instead
of answering me to the joy and rejoicing of
my heart, and telling me that He is mine
and I am His, and so [ have had to lie down
and rise in darkness day after day not
knowing what awaited me. Thisis a sad
experience and quite the opposite to yours,
and I had to feel to say, How sad our
stately nature is! Our sin how deep it
stains ! and Satan, etc., and although the
next verse says, But there’s a voice of
soverign grace saying come and trust upon
the Liord, and although my soul obeys the
almighty call and runs to this relief, yet I
don't get full relief, pardon, healing, ete.
Now you can make what use you please of
this experience of mine, so you do not give
the least clue as to whom it belongs, as this
I think might do harm. Therefore I hore
write it in strictest confidence. Wishing
you all prosperity in your soul, family, work,
etc., I remain dear Sir asever yours.

P.S.—A reply by return would much
oblige for special reasons.

99 Howard St., Toronto, Mér. 16, 1898.

Dear Brother.—Your letter reached me
this morning, alse the enclosed $1.10
for which I will forward Divine Guidance
and the Exeositor in accordance with your
wishes. .

With reference to your Christian ex-
perience I would say that at your time of
life the great important matter is to hold on
to the facts upon which your hopes rest.

These facts are, that God is love
as clearly manifested and proved in the
life of Christ; that whosoever follows
God, thatis, turns to Him with full purpose of
heart this moment—any mowment—is that
moment accepted of Him.

Now it does not matter what has
been the past history, whether good, bad, or
indiffereut, the result is. the same and only
the same.

So this moment you are saved if this
moment you simply elect to follow Him
whithersoever He leadeth. . .

If now, this moment, this is your ati-
tude towards Him, then now, this moment,
(if you have confidence in His character and
word) you may reckon yourself as His pro-
perty, as accepted in the beloved. )

Do you do so this moment, without
reserve and without reference to the past or
the future ? If so, then you can proceed
with safety to examine the past or future, not
otherwise.

I suspect your trouble has been just at
this point. .

You, mayhap, have been ftrying to
crowd into the act of glad acceptance other
thoughts, such as thoughts about the
merey of God in Christ, that is, some atone-
ment theory, your own pash h3story or
some sections of i, or some ideal re-
ligious state, so as to dnclude it in your
Jath act. .

Now anything lke the above Wwill per-
plex  either young or old, and the result
must be more or less darkness of soul.

What  simpler Yfact than your accep-
tance of the word of the Lord, that as you
honestly present yourself to Him soyou are
accepted of Him.

Your rest of soul concerning the reality
of the transaction is not the outcome of
your feelings or even koly life, bui simply
and only the result of your confidence in the
truthfulness of God.

If now you have settled this point so
that you are suxa you will never need to
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reconsider it, you are prepared to eramine the
past.

But I protest that if there is the
least trace of lack of soul rest about this
simple experience, then it is perilous for you
to examine into any other experiences till
this is settled and settled forever.

So that no matter if you should
got into difficulty & hundred times per day,
that in an instant, any moment, you would or
could take your position as accepted fully of
God, simply and only because you are honest
towards Him, and because His word and
character guarantees your acceptance,

- You see, brother, you mneed not,
with this faith, backslide more than for
one moment at a time, or if for longer space
of time, one moment is always sufficient for
the retnrn,

And I hesitate not to say that if
one shoyld backslide a hundred times aday,
God would be hatter pleased with him if he
only consumed a hundred moments in his
returns to Him than if he should spend hours
n tearful reyrets and supplicating prayers.

Having settled this all <mportant
point, it is safe and even profitable to re-
view the past.

But, brother, don’t you think that
the Holy Spirit could teach you its nature
better than you can think it out or be
helped by another ?

I certainly think so, and indeed, as
you now realize the glad fact that no
matter what the past may have been, no
matter what the perplevities which have
come _from traditional teaching about holiness,
and no matter what your fears about
your past erperience, that, after all, it is a
matter of little importance.

So long as you are right with God,
now, what about the past as a disturbing
element in this life!

So I would not tease God about
the subject. Give Him all the time He re-
quires to manage the whole business.

As to how yon will keep in this atti-
tude of ylad acceptance I think you had bet-
ter let the Holy Ghost teach you, with perfect
willingness on your part, to be content with
the present knowledge that you now are one
with God !

Even in your case the effort to
grasp the why and wherefore of the fact
may not be needed. God has placed no
conditions of doctrine about the matter. £
would not either if I were you.

However, if God tells you arything,
recept it gladly. Shut yourself up to kuow-
ledlye from Him alone, as the all important
matter for you!

I find myself confined to the one sub-
ject in writing to you so I will here
close. Hoping and trusting that you will
fight the good fight of faith at this point
with ease and tranquility of soul. Will be
glad to hear from you again at anytime,

‘ Yours in the glad acceptance of God's
avor.

N. Burns.

Mareh 20th 1898.
Rev. N. Burns.

Dear Sir.—1I wish to write a few sentences
from a sermon preached by Rev. J. E. Starr,
in Elm Street Church, a few weeks ago,
and which have been in my thoughts a great
many tines since.

The text was John 7 and 17, * If any
man will do His will, he shall know of the
doctrines,

After quoting several passages to prove
that Christ’s mission to earth was to
*“ save '’ men from their sins,and to cleanse
from ¢ all”” unrighteousness, and enable
them to live « pure ”’ lives, he said : * Some
people do mot believe in the divinity of
Christ ; others do not believe there ever
was a Christ, and a host of beliefs there are
abroad. Now, friends, Ispealkitreverently,
God does not care a button for your beliefs.
He does not care any more for what is in
your head, than He cares for what is on
your head. Do the ¢ will ” and you will
know of the doctrine, and your belief will
be all right. Anyone here may begin to
do the will to-night, and go right on doing
it.

After the regular service, a short prayer
meeting was held, Testimony along the
line of doing the ‘¢ will ” was called for
when one lady testified to being able to do
the will by the year. Then Mr. Starr an-
nounced that he would hold meetings every
night during the following week, along the
same line, and said : “ I donot ask any of
you to come, but if the Holy Spirit prompts
any of you to come, stay away if you dare 1”

Mr. Starr being my Spiritual father, I
was unusually interested in his sermon.

Lizzie L. Gramam.

When home is ruled according to God’s
word angels might be asked to stay at night
with us and they would not find themselves
out of their sphere.—Spurgeon.

‘How patiently God works to teach us! How
long he waits for us to learn the lesson !

e
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INCIDENTS BY THE WAY.

S MR.BURNS referred last month to his
prospective departure for England, and
probable stay for a few days in New

York en-route, and as it was in God’s order of
things that we should accompany him as far as
New York, permit us in a few brief sentences to
outline the journey this side of the Atlantic.
Your readers will doubtless hear regarding the
other side of the Atlantic from Mr. Burns’ pen
later.

On the morning of the 27th we left the
Union Station, Toronto, Mrs. Burns’ Rev. P.
Flint, Mr. and Mrs. Graham accompanying us
as far as Parkdale. At Hamilton we were
joined by Mr. Isaac Anderson, the; Honorary
Treasurer of the Canada Holiness Association
and the one to whom the Lord entrusted the
duty of financing for Mr. Burns’ trip. He left
us at St. Catherines with an apostolic benedic-
tion. At Niagara Falls we discovered we had
on board with us another old acquaintance—
Rev. Auna Shaw. We found in conversation
that Dr. Shaw had been selected as the preach-
er at the Woman’s Auxiliary of the World’s
Fair Congress of religions. She declared she
could not get out of her mind this text, *the
truth shall make you free,” and inclined to the
opinion that that would be her text at the
World’s Fair opening meeting. Shc declared
herinability to definethetruth initslatitudinarian
sense, but would leave that part of her subject
for the great teacher of the individual.

As far as Rochester, where she hadto leave
the train to fill an appointment, we discussed
and compared notes about the deep things of
God. We enjoyed this incident of the journey.

At Rochester we boarded a Wagner palace
car as far as Utica, as the originator of the
financeiring of the trip had stipulated that from
a health standpoint mainly, Pullman cars and
First Cabin Ocean passage should be conditions
of the journey. At Utica an interlude was
made, by a 30 mile trip to Fort Plain, when we
rested for the night. Like our Master who was
the friend of publicans, and sinners, we were
met at the station by one who, while claiming
to be a skeptic, nevertheless appeared to act
towards us after a thoroughly . Christian sort.
In fact we are not prepared to say that he could
not truthfully lay claim to the Christian reward
fora “Cup of Cold Water,” notwithstanding
his harassing perplexities. He escorted us to
the home of one of the saints planted here and
there, but more plentifully in Canada, who be-
lieve it is possible to do the will of God as
Christ and the Angels are doing in heaven.
Our hostess is a member of the Methodist per-
suasion, a reader of the EXPOSITOR, a firm be-
liever in ¢ Divine guidance ” and one who bids
fair to become what the Lord Jesus Christ said
all Christians should be, viz., “ cities set on a
hill that cannot be hid.”

The next day we took the “ fastest train in
the world ¥ and a few hours run landed us in
New York. A little incident here to illustrate
the mistake question. On our way from Fort
Plain{to Albany the Pullman car conductor
informed us that if we wished we could change

cars at Albany and thus reach New York an
hour earlier. We had already telegraphed
that we expected to reach there at “ 7 to-night”
but on arrival we found that the operator had
omitted the “ 77 either at Fort Plain or New
York so that the message read ** to-night ” only.
Result of vperators’ mistake,—our entertainers
met the fast train instead of us having to wait
an hour for them. “ All things work together
for good to those who love God.” It would
however have been best for all concerned had
we had to wait till * seven.”

In a few minutes after our arrival in New
York we were enjoying the hospitality of one
whom neither of us ever saw—one whom neither
of us saw during the three days of our stay.
According to the general rule of all things work-
ing together for good, the fact of Rev. Stephz
Merritt being in Florida on the occasion of our
visit to New York at his invitation, would be
generally conceded to be an unfortunate, * all
things.” Not sc, however. We found that while
not being at home himsc!, he had competent
deputies. His home was under the admirable
control of Mrs."Stephen Merritt junior during
hisabsence and his work was under the manage-
ment of Rev. Ross Taylor, so that between the
two we spent the three days in New York doing
the will satisfactorily. Unlike Jesus with
Zacheus we made no come home or come down
demands upon “ one Stephen Merritt.”

Among the interviews were one with Dr.
Wilson, a former acquaintance and a Canadian.
This interview was, satisfactory. It is needless
to go into details.” Another was with Louis
Klopsot, publisher for Dr. Talmage of the
Christian Herald, and son-in-law of Stephen
Merritt our host.

We were also invited to attend a holiness
meeting, 30 miles up the Hudson at the home
of Rev. Ross Taylor, son of the African Bishop
of that name. Here we had the glad privilege
of ringing out testimony on lines of righteous
living, with some possible difference in phrase-
ology. The effects of om visit to New York
will be far-reaching. The weather was Associa-
tion weather. Mr. Burns boarded his boat the
night before. At 5.30 a. m. we saw him off and
in bidding him adieu we realized more joy than
sorrow. And as the Cunard Greyhound Etruria
was swept out of New York harbor by the high
tide, we knew from personal experience the
benefit of the high tide gospel which Rev.
Nelson Burns, President of tie Canada Holiness
Association and Editor of the EXPOSITOR
thereof, was the bearer of from the New World
to the old—a gospel with even a fuller Penta-
cost for the old than the Pilgrim Fathers gave
the new.

Readers’ of the EXPOSITOR will doubtless
here more anon i this connection, or it may be
that moze than one Apostolic journey may be
needed. We expect marching orders ourselves
before long. It may be soon, it may be long,
and Philip could not more willingly join' him-
self to the Ethiopian at command of the Spirit
than we would hasten to the uttermost parts of
the earth, but we have been with}Jesus when he
entered into the reality of “ not my will but
Thine be done,” O God. H. DICF.ENSON.



THE EXPOSITOR OF HOLINESS.

¥=5"We direct all interested parties to the
advertisement of Kent Bros. on the fourth
- page of the cover. It is often a great con-
.venience to those not living in the city to e
able to purchase safely such supplies as are
there advertised, without the expense of a
-journey to the city.
. We have made arrangements whereby 15
per cent. off the catalogue prices is allowed
«to all’ who negotiate through this office.
‘Parties, then, who -forward their orders
:through this office, can do so with confi-
‘dence as to quality and price of the articles
requned

Back NumBERS.

One dozen back numbers, mixed, for thirty
‘cents. Good also for distribution. Contain
384 pages of selections from the best writers,
‘with original matter. Postage included.
Hractions of-a dollar can be sent in postage
stnmps not necessary to register ; send at
our usk
; To Parmes WiSHING TO HAVE THE
: .. Exrositor Discontinuep.,

' The best way is to drop a post card stat-
ing the fact, being sure to mention both the
Name and the Post Office to which the Ex-
Posrron is addressed.

'; Sending back the last magazine recelved
will do if the Post Office to which it is ad-
dressed is written on it, not otherwise.

' ARREARS.

» Look at the date on the magazine and
see how your account stands, and if there

is anything due arrange about a settlement
before sending it back.

3

. As a generalrule we continue to send the -

LxrosiTor to all subscribers until notified
to the contrary. This course seems to meet
{he wishes of most, judging by the corres-
pondence we receive concerning it.

i Missing Cories REpLACED.

DI through mischance any number should
fail to reach a subscriber, we will send
another copy if we are notified by post-card.
We mail regularly to all subscribers from
this office, but notwithstanding, we find that
there are occa,sxonal irregularities in their
dehvely
Seecimen Copiks.

- Specimen copies sent free to any one send-
mg a request for one by card.
Dares on THE Macazines.
The dates on the magazines represent the

time up to which the magazine has been
paid for.

DELSARTE
COLLEGE
- ORATORY

ELOGUTION AND DRAMATIC ART.
The Largest and Most Advanced School of Oratory
IN CANADA.

FRANCIS J. BROWN, President.

Formerly Professor of Elocution in the State
Normal School, West Va.

The method is based on the DELSARTE
PHILOSOPHY, and embodies the latest and
most advanced principles taught in the science
and art of elocution.  Cowrse Thorough and
Scientific. Degrees Conferved.

Large Art Catalogue FREE on application to
the President,
FRANCIS J. BROWN,

Y. M. C. A, BUILDING,
TORONTO,

" MADAME IRELAND'S °

Herbal Toilet Soap.

A PLEASANT SOAP

For GENERAL TOILET PURPOSES mukma
the skin beautifully soft and smooth.- It is at the
same time a SANITARY SOAP, can be used
with advantage in all cutaneous affections and i is
highly recommended tor such purposes.

PRICE—~26c. PER TABLET; IN BOXES OF THREE, 60c.

HERBAL SHAVING SOHAP
10 CENTS PER BAR. :
'l_‘he only Medicixslal Slmviug Soap on the

Good lather. Easy shaving. Cooling and heal-
ing. Noirritation. No bay Fom or other lotion
necessary. . L

" FOR BALE AT ALL LEADING DRUGGISTS OR AT OFFICK

8 KING ST. EAST, TCRONTO.

Recerpts.

Changing date on magazine may be taken’
as equivalent to a receipt. If the change is
not made the next number, it is not always
a sign that a letter has miscarried, but if
the.second number does not show a change
then something has gone wrong, when a
card of inquiry is in order.

@ﬁf all communications, subseribers
will pleage to mention the Post Office ad-
dress to which the Exrositor is sent.

Kddress all communications o REV. N. BURNS, B..A., 99 Howard 8t Toronto.
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WATOCHKS

Gentlemen's Solid 14k Gold Hunting or Open Face Stem-winding Watches with
Kent Bros.” Special American Movement, only $60.

Gentlemen’s Solid 10k Gold Hunting or Open Face Stem-winding Watches with
Kent Bros.” Special American Movement, only $40.

Ladies' Solid 14k Gold Hunting or Open Face Stem-winding Watches with Kent
Bros.” Special Movement, only $85.

Ladies® Solid 10k Gold Hunting or Open Face Stem-winding Watches with Kent
Bros.” Special Movement, only $25.

THE ABOVE ARE GUARANTEED AS TO QUALITY OF CASE AND ACCURACY OF TIME.
A FULL LINE OF ALL GRADES IN

Watches, Diammids, Jewelry, Clocks, Silverware, Novelties, Efc.
SEND FOR CATALOGUE.

KENT BROS., WHOLESALE AND RETAIL JEWELLERS,
168 YONGE ST., TORONTO.

“Prove all things; hold fast that which is Good.”—1 Thess. v. 21.

~

THE

Expositor of Holiness

A CANADIAN MONTHLY MAGAZINE PUBLISHED UNDER THE
AUSPICES OF

THE Canapa HoLINESS ASSOCIATION.
‘ Q ONE DOLLAR PER YEAR IN ADVANCE.

OUR PLATFORM.

Catholic in Spirit— Loyal to Truth—Not Sectarian— Hence suitable to Lovers of
Holiness in every Denomination.

Clubs of four or more subscribers receive the Magazine at 75 cents each, The
usual discount to agents. :

Specimen copies sent free to any address. Send for one. Address all com-
munications to

REV. N. BURNS, B.A,,
99 Howarp STreET,
TORONTO, ONT.




