Technical and Bibliographic Notes / Notes techniques et bibliographiques

The Institute has attempted to obtain the best original
copy avaifable for filming. Features of this copy which
may be bibliographically unique, which may alter any
of the images in the reproduction, or which may
significantly change the usual method of filming, are
checked below,

Coioured covers/
Couverture de couleur

Covers damaged/
Couvsrture endommagée

Covers restored and/or faminated/
Couverture restaurée et/ou pelliculée

Cover title missing/
Le titre de couverture manque

Coloured maps/
Cartes géographiques en couleur

Coloured ink (i.e. other than blue or black)/
Encre de couleur (i.¢. autre que bleue ou noire)

Coloured plates and/or illustrations/
Planches et/ou illustrations en couleur

Bound with other material/
Relié avec d'autres documents

Tight binding may cause shadows or distortion
along interior margin/

La reliure serrée peut causer de I'ombre ou de la
distersion le long de la marge intérieure

Blank leaves added during restoration may appear

within the text. Whenever possible, these have
been omitted from filming/

Il se peut que certaines pages blanches ajoutdes
lors d’une restauration apparaissent dans le texte,
mais, lorsque cela était possible, ces pages n"ont
pas été filmées.

Additional comments:/
Commentaires supplémentaires:

L'Institut a microfilmé le meillour exemplaire qu’il
lui a &6 possible de se procurer. Les détails de cet
exemplaire qui sont peut-6tro uniques du point de vue
bibliographique, qui peuvent modifier une image
reproduite, ou qui peuvent exiger une modification
dans la méthode normale de filmage sant indiqués
ci-dessous.

Coloured pages/
Pages de couleur

Pages damaged/
Pages endommagées

Pages restared and/or laminated/
Pages restaurées et/ou pelliculées

B,P@ discoloured, stained or foxed/
Pages décolorées, tachetées ou piquées
Pages detached/
Pages détachées

Shdwthrough/
ransparence

Wy of print varies/

Qualité inégale de l'impression

Mus pagination/
Pagination continue

Includes index(es)/

Comprend un (des) index

Titla on header taken from:/
Le titre de I"en-téte provient:

Title page of issue/
Page de titre de la livraison

Caption of issue/
Titre de départ de la livraison

Masthead/
Générique (périodiques) de la livraison

This item is filmed at the reduction ratio checked below/
Ce document est filmé au taux de réduction indiqué ci-dessous.

10X 14X 18X 2X 26X 30X

N

12X 16X 20X 24X 28X

32X




aad s AAAA

ONE DOLLAR A YEAR, POSTAGE PAID BY PUBLISHER,
- D R
Vor. VIIL AUGUST, 18%9. No. ' .

Bogoutns . LV ,
5§ Lublished under the Auspices of she ?argadq Hokness Association.
. A T . T SR S
' T — g 0 —z ) i
PRINTXD AT '\m(?’-; or ‘ﬂ;l ** GIRISTIAN GUARDIAK, COUR?T STREET, TOROKTO d



CONTENTS.

. PAGE PAGE
Poetry : Transformed by Beholding .. .. 29| Concerning "Mistakes in Guidnnce.—By Laura
“Contend Earnestly for the Faith ”—Purity . 30( C. Sheridan .. .- . .. 49
An Untimely Shout—The Fight of Faith .. 31| ¢ The Chief of Smners ” . 50
Murmuring . 32 [ Poetry: Bring All to God. —By Bessxo Q
Does God Ever Interpret the Same Passs.ge of Jordon .. . 52
Scripture Differently to Different Persons? 33 | ¢ Be Perfect” .. 52
“The Cup which My Father Gave Me to Synopsis of Rev. G. D Watson s Sermon,
Drink” .. .. .. 34| Preached at the Western Avenue Church,
The Flesh as Opposed to the Spmt . 35| Chicago, Sunday, July 28th, 1889 .. .. 53
“Have Ye Received the Holy Ghost”’—By The Three Women’s Pmyer-Meeting .. .. 5a
the Rev. W, S. Blackstock. IL. .. 40 | Dispensing God’s Work . . . .. 55
Poetry: The Selfish World.—By Kitty Munroe 46 | The Feverish Hand . 56
Self-Satisfaction or Satlsfymg God. —By Murs. Degrees of Experience. —BJ the Rev Joh.x
M. Baxter . 46| TFletcher . . .. 56

—— —

CALENDAR OF HOLINESS MEETINGS.

Every Tuesday, at 3 p.m., at 207 Bleeker St. A hearty invitation is extended to all to
attend this meeting. Friends are free to come late or leave early when they are not
able to remain during the whole service, which usually continues for two hours.
Strangers in the city will easily find the place by taking any Sherbourne Street car
as far as Howard St., and a very ht;tle inquiry at that point will suffice to find the
place, as it is quite near.

Brockton Methodist Church, Friday evemng

Every Friday, at 8 pa., at Bloor Street Church. This meeting is easy of access
by Yonge or Church St. cars. It is one of the best holiness meetings held in
the city, and we would particularly invite strangers who wish to attend one of our
meetings to come.

Every Saturday, at 7.30 p.m., at Dundas Street Church.

Bvery Sundey, at 3 p.m., at 45 Hazleton Ave. .

Every Sunday, at 4 p.m., at Berkeley St. Church,

Every Monday, at 8 p.m., at 288 Robert St. .

Every Monday, at 8 p.m., at Queen St. Church, This is led by Dr. Ogden, Is well
attended, and will well repay strangers visiting the city for attending.

At Summerville, at the residence of Bro. Harrig, every Tuesday evening, at 8 p.m.

Wilsonville, every other Monday evering, at 8 o'clock. July Srd was the first of the
present month.

At Hagersville, at the residence of Erastus Hagar, every Saturday, 2t S p.m
At Galt, at the residence of I. K. Cranston, 3 Oak Street, Sunday, 3 p.m.
At Simcoe, every Sabbath morning, immediately before service, in the basement.




&

THE

ﬁxgnﬁiiur of %ulinms

Vor. VIIIL

AUGUST, 1889. No. 2.

TRANSFORMED BY BEHOLDING.

The great sea lay and looked on high,
‘When, floating aloft in the lovely sky,
It saw a fleecy cloud, so light,

So pure, so spotless, and so bright ;
And it wondered whence so fleet o form
Arose, the heavens to adorn.

¢“They say,” it whispered, ¢ that it came from
earth,

And more, that I had given it birth.

But how absurd to think that I

Could ever mount that lofty sky !”

And then the sea heaved such a sigh

As it watched the beauteous thing on high.

“Ah, I could never be like thee;

In the bosom of God thou seem’st to be.
Besides ” and the sea was silent now,
Ag"it thought of its wild and fevered brow ;
And how oft in its rage it had dealt a blow
That laid thousands dead in its depths below.

And yet I perceived the sea could not rest
As it looked at that beauteous thing so blest.
Then it roused itself, and said, “I will try,”
And it borrowed the wind to drive it high;
And, gathering its strength, it curled in its
pride, ‘

And dashed itself on the rocks beside ;
Then, rearing a column of quivering spray,
It seemed to be borne fo the heights away.

But it fell, alas! on the angry breast,
Back with its foaming, whitened crest.
Baffled and beaten it buried its head,

To hide in the depths of its ocean bed.
And it hissed, as it did so, * It cannot be ;
I said I knew it was not for me.”

At length the great sea lay quiet and still,

For fell despair had subdued its will ;

‘When the glorious sun looked forth on the
scene,

And gleamed on its bosom in silver sheen.

And the great sea looked in the face of the
sun

And osk’ed if he knew what could be done;

“The moon draws me hither and thither,” it
said

“ But it ::annot'. uplift me from my bed ;

Nor can it transform this turbid breast

Into that thing so pure and blest.”

% Canst thou transform me ?” said the sea.
“Oh, yes,” said the sun, *if you'll suffer me.”
And the sun sent down a noiseless ray,
That loosened and warmed it as it lay,

And lifted it up, how it never knew,

A fleecy cloud in the heavens blue.

Do you ken the parable, reader fair ?

Can you take the lesson that’s couching there?

Are you that sea with its fond desire,

Sighing and struggling to rise up higher ?

Does perfect grace attract thine eye,

And to attain it dost thou try ?

But do baffled efforts mock thy skill,

While sorrow and anguish thy spirit fiil ?

And thou say’st, “ In God’s bosom that grace
must rest ;

It never can visit my troubled breast.”

Now change thy plan, and behold yon Sun;

Just rest and trust, and the work is done.

Transformed by beholding Him thow’lt be,

His great salvation thou shalt see,

The process? Well, that thou canst not
know :

Enough for thee, it is ¢ even so,”

That He ifts thee up, and makes thee fit

In the heavenly places with Him to sit.

—The London Christian.

CarisTIANS should never forget that to
win souls is their first business, and all else
but secondary to this one supreme purpose.
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“ CONTEND EARNESTLY FOR THE
FAITH”

The passage in Jude in which this
expression occurs reads, “ Beloved, while
I was giving diligence to write unto you
of our common salvation, I was con-
strained to write unto you exhorting you
to contend earnestly for the faith
which was once for all delivered unto
the saints.”

.This passage is toc ofter quoted in
" the interest of those who are trying to
uphold some special arrangement of
doctrines and teachings in creed form,
and by them it is made to do service in
exhorting others to subscribe to and de-
fend said set of doctrines.

But look carefully into the context,
and it will be seen how unwarranted is
this use, or rather abuse, of the verse.
The only thoughts the apostle brings
out as interpreling the expression are
Clrist and righteous living. That
which was opposed to the faith is dis-
tinctly mentioned as “ turning the grace
of our God into lasciviousness, and de-
nying our only Master and Lord Jesus
Christ.” Therefore, the positive side of
the faith was and is accepting Christ,
and through Him living a holy life.

Certainly, it is inferred by all who
use this Scripture for their own ends,
that accepting Christ means accepting
their doctrines as the teachings of
Christ. But thi. is the thin end of the
wedge which, once inserted, tends to pry
the passage away from its legitimate
intention, and make it the football of
every dogmatist.

We maintain thet this Seripture has
nothing to do with publishing or de-
fending apy of the real or presumed
teachings of Christ. Its simple and
only use shouid be that which is clearly
enunciated by itself, viz.:—contending
for Christ, and, as a necessary conse-
quence, for a rightéous life. '

But does the acceptance of Christ
really include holy living? Certainly,
according to the thought of the Apostle
Jude, ~For he lays.down the inexorable
law that the two go together, and, there-
fore, the force of the passage is found in
the exhortation to contend for Christ,

i.e, His ability to enable all who will
accept Him to live lives from which
lasciviousness (sin) is eliminated.

PURITY.

Purity can only be conceived of as a
qualifying word in connection with
some positive substance or being. Gold
in its purity simply means gold free from
all alloy; and so man in his purity
simply means man without the alloy of
sinfulness, 7.¢., & man who does not com-
mit sin.

The Gospel undertakes to make a
man pure by securing for him the for-
givenness of all his past sins, and the
ability thereafter to live a pure, thatis,
a sinless, life,

Hence it is evident that the man who
does not commit sin is a pure man, is one
who exemblifies a state of purity.

This state of purity can, then, be cor-
rectly measuved by the life, and by no
other means. And so the question as
to whether Christian purity means abso-
lute purity, or only approximate purity,
must be decided by the teaching of
Scripture as to man’s ability in the
Spirit’s dispensation of doing the will of
God on earth as it is done in heaven. If
provision is made for such walk with
God, then no man enjoys the blessing of
purity whose life does not correspond
with this standard.

Then, whatever may be said or be-
lieved, concerning Christian perfection,
as to whether or no it is angelic perfec-
tion, there can be no disputing the fact
that if it is ‘possible to have this prayer
answered in any believer’s life, then
Christian and angelic purity are one 4nd
the same thing. And, further,if angelic
purity corresponds*with the purity of
Christ, then ghristian purity means this
also; and then, also, this thought inter-
prets the language of John when he
says, “And every ove that hath this
hope set on Him purifies himself even as
He is pure.” Christ, then, must be the
standard of Christian purity, when it
follows of necessity that provision is
made for each individual to be perfect
in obedience after the pattern of Christ’s
obedience. “He that doeth righteous-
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ness is righteous, even as He is right-
eous.” '

Wherefore it follows, as a final con-
clusion, that if any man claims the bless-
ing of Christian purity, he can onlymake
good his claim by living a life as pure
and righteous as the Christ-life on
earth. °

Should an, dissent from this conclu-
sion, all we ask of them is to formulate
their conclusions in simple statement,
and without ecircumlocution. That is,
let them say distinctly that Christian
purity does not mean the purity of
Christ or of angels; that it does not
require that we should refrain from
breaking one of tHe least of the com-
mandments ; that it does not mean that
we sin not during the moment, hour or
year during which the blessing of purity
is enjoyed or professed.

AN UNTIMELY SHOUT.

IT was when the ark of the Lord was
brougnt into the camp of the Israelites
guarded by the two sons of Eli that this
improper shout was made. Humanly
speaking it was timely, for it put re-
newed heart into the defeated Jews, and
struck terror to the hearts of the Philis-
tines. Everything from the human
standpoint must have pronounced thg
action as éminently right.

And now the Israelitish host, with
such assurarice of victory as human de-

‘vice could offer, t.vanced eagerly to

renew the battle, whilst a strange dread
(f:hilled and blanched the faces of their
oes.

And yet, after all, it was an untimely
shout, for it was nut founded on posi-
tive knowledge of God’s will. They did
the best they knew how in the light of
reason and common sense, and trusted
to the Lord to make up the lack, and
yet the most disastrous defeat of their
national history was the result.

How did this come to pass? Simply

"by their taking their own and not the

Lord’s way. Their business was to wait
upon God till they learned His way,
even if in the meantime their enemies
ravaged their country. Indeed, we are
not sure that any prayers on their part

would, under the circumstances of their
national sins, have secured for them im-
mediate triumph in battle,

The whole history is eminently sug-
gestive to Christians under the Spirit's
dispensation. It is never in order to
shout when we are not clearly, unmis-
takably right with God and consciously
carrying vut His will.

THE FIGHT OF FAITH..

To believe God in the seriptural
sense is a very difficult matter. The
last words of Christ to His immediate
followers, and through them to us, were,
“Lo, I am with youalway, even to the
eqi of the world.” Every Christian, in
a general way, believes in them, and be-
lieves them to have been really uttered
at the time and under the circumstances
mentioned by the Evangelist. But, how
few really have faith in them ?

See what they. mean. They imply
that no matter what be the circum-
stances of life, whether prosperous or
adverse, no matter what complications
of trouble surround us, that Christ is
more really near to us than He was to
John when leaning upon His bosom.
And, moreover, the words imply that,
whilst occupying this place. of close
proximity, He is bound to make good
to us all the loving promises He ever
uttered to man. Manifestly to have
faith in all this must forever banish
trouble in all its forms from the loving,
loyal Christisn heart. .

But Christ hides Himself from our
senses, and asks us to believe in His
presence as implicitly as if sight, hear-
ing and touch brought Him to our con-
sciousness as they did to the disciples in
the days of His flesh, This is the Chris-
tian’s battle, and a mighty battle it is.

Again and again we may secure vie-
tory, and as a result we may consciously
realize His presence and show our faith
in Him by acts—yea, we may fondly.
hope that the fight of faith is practically
over, and a final econquest achieved; but
s0 soon as another change of life’s kalei-
doscope occurs, and circumstances
threaten again to engulf us, we find
out that the battle has to be re-fought
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as if from the very beginning. We find
out that after a thousand conquests still
it is hard to have faith in God, and
gradually it is admitted that there is no
release from this warfare. It is s fight
of faith to the very end.

How hard is this fight let the widow,
with her scanty pittance so carefully
expended, in order to cover the wants of
her dependent little ones, tell when even
this scanty supply is threatened or abso-
lutely lost! The faith that at such dire
extremity acts out unlimited confidence
in the “ Lo, I am with youw,” and enables
her to go on her way rejoicing, is the re-
sult of a hard-fought battle, and will help
to give intensity to her words when, at
the close of life, she utters the trium-
phal language, “I have fought a good
fight, I have finished my course, I have
kept the faith.”

Let the afflicted one, racked by pain
through many years, when all possible
human patience has been exhsausted, and
all human reasonings have failed to ac-
count plausibly for suffering, when even
in this hour of sad extremity, cheerful
accepiance of the cup of sorrow is rea-
lized because of faith in a present Christ,
tell of his Christian experience, and it
will be only a thrilling commentary on
the words of the text, for it will tell of
a fight, more or less prolonged, preceding
victory.

And so we might appeal to all the
sons and daughters of affliction, who,
like the worthies of old, have subdued
kingdoms and wrought righteousness by
faith, and with one voice they will
chorus the sentiment, 7t is hard fo have
faith in God. .

Nevertheless, it is gloricusly possible
to come off victorious in every faith
battle, for “ Lo, I am with you slway”
means just such a battle as we can
successfully fight. What if at its close
we should have the despairing cry wrung
from our inmost soul, “ Why hast Thou
forsaken me?” even then, as with our
Master, it will be but the watchword of
triumph.

Let us, then, be cheered by the fact
that, although this fight of faith will be
prolonged to the very close of life, and
that, although it will ever and anon tax
to the utmost all our God-given power,

nevertheless continued, absolute victory
is assured to all. With joyous courage,
then, we may clothe ourselves with the
Christian’s panoply, and, having done
all things, stand in the confidence of
complete and certain triumph.

MURMURING.

Of course none of us who profess reli-
gion are murmurers! To admit this
would unchristianize us and make void
our profession. Before we will confess
to murmuring we must admit that we
have consciously fallen from grace and
have made complete shipwreck of our
faith.

For if we admit that we belong to the
class of murmurers, would we not be-
come identified with the sinful Israelites
whose carcases justly fell in the wilder-
ness, or with those “for whom,” acvord-
ing to Jude, “the blackness of darkness
hath been reserved forever 2”

Seeing, then, that we ourselves are so
certaim of not being classed with such
outuasts, we need not show any trepida-
tion in looking into the subject. For
what Christian, we ask, in his ready
condemnation of the murmuring Israel-
ites, has not .ncluded that had he beenat
Kadesh-Bar..ea, he would certainly have
stood by Caleb and Joshua, and then
there would have been three besides
Moses and Ausron who would have de-
cided to go immediately into Canaan.
Indeed, there are few Christians who
have not in their heart pitied Moses and
Aaron themselves when they too mur-
mured, and secretly wished that they
had been in their places that they might
have shown to the world how easy it
was to obey God. Of course then, we
repeat, none of us Christians are mur-
murers ! !

But what is it to murmur in the
Scripture sense of the term? Paul
throws light upon the expression by con-
trast when he tells aus thet he had
learned to be content in whatsoever cir-
cumstances he was.

We who are Christians then end not
murmurers are content, satisfied with
our present environment. It is not
simply that we are resigned to adverse
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circumstances, we <heerfully embrace
them, and have solid, serene contentment
in their contemplation.

It may be that we are a night and a
day inthe deep; we may with lacerated
backs have our feet in the prison stocks ;
we may, having lost all worldly prefer-
ment, be eking out a sufficiency by
working at some tent-making trade ; we
may be taken to our preaching destina-
tion manacled and chained to some
minion of the law; we may be spoken
contemptuously of by Christians, even
by those who were brought to accept
Christ through our labors in the Lord.
It matters not, in each or all of these
several cases we have learned to be con-
tent. So content that we do not have
to parade our contentment before others,
we only speak of it when it is mani-
festly for their encouragement or edifica-
tion. That is, in all these things we are
not murmurers or complainers — we
would not have any one thing different
if we could. We loyally recognize that
as all these things tend to the further-
ance of the Gospel, we rejoice therein,
yea, and will rejoice.

To modernize the great apostle’s pet-
sonal experience we have a real, ghastly
skeleton in our homes. In our church we
are subjected toslights from some Chris-
tians, to positive opposition from others;
even to attacks from the pulpit, which is
in the meantime turned into a coward’s
castle; our finances are the worst possi-
ble ; our own bodies are the abode of
pain ; neighbors and former friends turn
against us and scemingly possess all in-
geruity in searching for our vulnerable
parts to torinent us by malicious slan-
ders or distorted facts; even the public
press has become our enemy, and through
it honorable and devout people fing at
us, thinking that thus they are doing
God’s service ; but amidst all " is end
more, we murmur not, that iz, we are
content, satisfied in God. And we give
the most delicate and satisfactory proof

.of this contentments, for neither by word

or look do we take on the martyr eir or
parade our griefs before others.

It is true these very tribulations, in
which we glory, become weapons in our
hands whereby we prove a still greater
blessing to humauity, but we so handle

them as {o show unmistakably that
we are actuated by the love of Christ to
all concerned, so much so, that it needs
1o protestations on our part to establish
the fact.

Now, if such be our experience, why
should we not feel confident that we
would stand true amidst the defection of
the thousands who at Kadesh-Barnea
murmured against God, or that joyful
praise_would have bubbled up out of
our full hearts i the Philippian prison ?

But what if, as professed Christians,
we have not genuine contentment amidst
the small or great worries of life?
What if they in the least.degree distract
our attention from co-working with
Christ in drawing the world to Him?
What about murmuring then ?

DOES GOD EVER INTERPRET THE
SAME PASSAGE OF SCRIPTURE
DIFFERENTLY TO DIFFERENT
PERSONS? :

Certainly not is the unhesitating
answer usually given to this pertinent
question. But, although consciously in
the minority, we as unbesitatingly re-
ply in the affirmative.

Why the answer to it is given in the
words of Christ Himself. For when the
Pharisees questioned Him about the law
of divorce, Christ enunciated the law of
God concerning marrisge, and then ad-
mitted that Moses, under Divine direc-
tion, permitted the Jews to interpret
the law somewhat differently.

Jesus did not enunciate a new law of
marriage, but distinctly stated that he
only re-affirmed the primal law which
for the hardness of their hearts had
been modified. .

Did not Wesley and Whittield, with
hearts equally aflame for God, take
different meanings from the same pas-
sages, une making them teach Arminian-
ism and the other Calvinism? Will any
one take the position that God did not
interpret Seripture for both? To do so
will make it necessary to teach that He
never does for any one.

We are, we think, fully awz~e of the
serious nature of the position we thus
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occupy in the eyes of those who fake
the opposite view.

But we would that those who answer
this guestion in the negative would rea-
lize the serious position they take in so
answering it. ¥or if one, for example,
believes that God interprets a passnge or
passages to teach Arminianism, how can
he keep from playing the oracle concern-
:ng this thing ? Will he not feel justified
in {eaching it as the revelation of God
through him fo others, and be tempted
to hurl the anathemas of heaven against
2ll Calvinists for perverting the right
ways of the Lord.

“Oh,” says one, “it does not follow
that if God interprets a Seripture to one
that he should piay the oracle about it.”
Then wé ask, what is the use of the
qaestion, “Does it not mean on its very
face that it God interprets a Scripture
to one, every other interpretation given
to another must be exactly similar, or
else be false?” Suppose, even, that this
one thus entrusted with the real bona
fide interpretation of thz Scripture in
question does not publicly or privately
denounce others who profess to have
different interpretation, would not Lis
judgment of others be necessarily influ-
enced ? Would he not correctly infer
that ‘when they professed to have the
mind of God concerning said passage,
and that professed mind of God did not
harmonize with his interpretations, that
it was proof positive that they did not
walk with God, and that, therefore, not
being led of God they were “none of
His?”

And do we not know that just at this
point there start out mony who rend

the body of Christ and play the Pope in |

attempting to enslave the consciences of
others? Does not the Serceness of de-
nunciations concerning dress take its
inspiration from this principle ? These
apostles have received the mind of ihe
Lord concerning Paul’s teaching on this
subject, and therefore they knew that
God denounces all who differ from them
on this subject.
apostle of faith cure assume for himself
mewre light by thé same reasoning, and
speak with iwfallible dertainty concern-
ing the darkness of those who differ from
him ? There is no possibility of avoia-

Does not the extreme’

ing such unseemly exhibitions amongst
professed Christians, when a negative
answer is given t. the question heading
this article.

Are these disasters avoided when the
answer is in the affirmative? We think
0. For then the application of every in-
terpretation is confined to the person re-
ceiving it, and, however authoritative
for himself, it ceases to Le so for enother.

We admit that this view of the case
strikes at the root of pride in the heart,
as it shows itself in the desire to lord it
over Gud's heritage; but this, to our
winds, is only a proof of the truth of
our position.

How apostles of faith cure, of dress,
of fire baptism, of consecration, of in-
firmities and mistakes, will oppose this.
view of the :ituation! For would they
not at once be compelled to lay aside
denunciation and comparisons, and con-
fine themselves to simply bringing their
fellow-travellers to the bar of God—to
Jesus—that they might individually
be taught of the Spirit concerning all
these things, with the admitted possi-
bility that that teaching might not be
in harmony with their views of truth
concerning these burning questions ?

But would the holiness movement, we
ask, seriously suffer should such a con-
summation be generally reached? We
trow not.

«“THE CUP WHICH MY FATHER
GAVE MR TO DRINK.”

We direct attention to the following
thought in connection with this passage,
viz, the cup was handed to Jesus from
the Father’s hand. And yet this cup in-
cluded all possible evils, as coming to
Hir. direetly from the hand of man.

It was man who arrested Him, who
accused Him falsely, who tried to swear
away His moral character, who struck
His person, who mocked Hini, who spit.
upon Hin, and who'finaily lacerated His
body, and nailed it to the cross of shame.
And yet we see Jesus looking beyond
human agency, and accepting 1t all as if
God, His Fath r, who, acting on 2 loving
impulse, was administering this suffering
for His ultimute good. “ Wheo, for the
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Joy that was placed before Him, endured
the cross.”

Now, Christ is our great example,
“ who was tempted in all points, like as
we are,” therefore, in this, His great
temptation, He must also be our pattern.
And, hence it follows, that it is accord-
ing to the divine plan that we, too, in
all the evils brought upon us directly by
our fellow-man, should look beyond them
to cur Heavenly Father, who has pre-
pared the cup and handed it to us.

Does this excuse the man who wrongs
us, or constitute God the minister of sin ?
Not more. so than in His dealings with
Christ.

A man defames our character by ma-
licious slanders; we are, by the example
of Christ to look to our Father's hand as
preparing this cup, with the glad belief
on our part, that vhat He wills is best.

But to look upon the infamous conduct
of those who injure us after this sort, is
tantamount to making God the author
of it, says one, but we have to reply that,
in one case, He is just as much the
author of the slander, as He was in the
case of Jesus ; nothing more and nothing
less. But Christ, in His case, said that
the Father prepared the cup, so, in the
same sense, can we say it also?

Notice how this method of regarding
such things, makes it impossible for us

to avenge ourselves; for every act of [,

retaliation becomes virtually an act
of direct opposition to God.

The child who undertakes to break
the rod with which the father chastises
it, virtually resists the authority of the
parent, Much more the believer in
Christ, who turns upon the man who is
apparently the author of the crushing
calamity, by which he is overwhelmed,
despises the chastening of the Lord, or
faints when rebuked of Him. For no
such calamity can exceed, in its great-
ness or closeness of connection with hu-
man agency, the sufferings of the Mas-
ter; and when He, without explanation
or circumlocition, connected all these
human acts with His Father, as directly
emanating from His hand, we need be
in nowis careful in thought or word in
this direction. All evils, coming to us
apparently directly from man, can, by
us, be closely connected with the hand

Divine, so that we may, under the most
aggravating circumstacce, say, “ It is the
Lord. Let Him do as it pleaseth Him.”

Now, we maintain that it is this fact
in the life of the Master that ac unts
for His demeanor when before His tor-
mentors, and which prompted the prayer,
“Father forgive them, they know not
what they do,” and so enabled Him, in
the midst of it all, to minister to the
needs of the malefactor by His side.

And we further maintain that no man
can imitate Christ Jesus in these things,
who does not also imitate Him in con-
necting absolutely all human wrong re-
ceived with the hand Divine; who does
not take it as directly from God, when
visited by disaster from the lightning of
the skies,

But when evil, which comes to us
through the malevolence of man, is taken
as directly from the hand of the Lord,
then how easy it is to imitate Christ in
our attitude toward.those from whom
we receive it. “ Father forgive,” is the

[ spentaneous utterance of the heart,

whilst we take joyfully the spoiling
of the goods, whether goods mean, in our
cage, money, friends, reputation or bodily
harm,

THE FLESH AS OPPOSED TO THE
SPIRIT.

¢ That the righteousness of the law might be
fulfilled in us who walk not after the flesh but
after the Spirit.”—Ront, viii. 4,

In order to have a correct understand-
ing of the spiritual life and the doctrines
of Scripture relating to man’s fall and
recovery, we need to know in exactly
what sense the Holy Gnost uses certain
terms, which are the keys to the open-
ing up of the teachings of Scripture,
along a thousand lines of truth. None
of these terms are more important than
the word “flesh.” The term *flesh”
is often used as synonymous with the
*old man,” which means the inborn {en-
dencies to evil, and tue “body of sin,”
which is the natural body under the do-
minion of sin. If all these terms meant
the :ame, the Holy Spiri¢ would have
used only one of them, and thus have
avoided confusion of thought. While
all these terms may have something in -
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common with each other, yet each has
its own special meaning, and the one can
never be safely substituted for the other.
“The flesh” has a much wider latitude
of meaning than the other words. A
failure to recognize this hasled to much
error and confusion in the teachings on
holiness. The word flesh has two mean-
ings.

%L Its' natural mearing, where it de-
notes the body, with its appetites, in-
stinets, and passions.

2. Its moral meaning, which embraces
the whole human person under the con-
trol of the natural life apart from the
Spirit of God. All that is self-originated
and self-directed either in religious work
or teremonies, or in temporal matters is
the “flesh.” In this sense St. Paul uses
it in Rom. iv. 1: “What thon shall we
say that Abraham our forefuther accord-
ing to the ‘flesh’ hath found ?” Flesh
denotes here human activity apart from

-the Spirit of God. “The meaning is
what hath Abrabam found by his own
labor 2 (Godet). Writing to the Gala-
tians he savs: “ Are ye so foolish ; having
begun in the Spirit, are ye now perfected
in the flesh 2” (Gal. iii. 3). .

Flesh here menns the same as in the
former passage, and refers to obedience
to the law of Christ as a ground of sal-
vation, instead of the Spirit received
and retained by faith. The flesh may
be very religious, may abound in reli-
gious ceremonies, creeds, and charities.
In faet all religion, be it Judaism, Pagan-
ism, Christianity, that is not founded on
self-surrender to God and inspired by
the Holy Spirit, falls under the works
of the flesh. In just so far as Christians
are doing religious work, and engaging
in religious worship according to their
own plans and notions, instead of seek-
ing the mind of the Lord, they are in
the sphere of the flesh. Human wisdom,
self-reliance, self-sufficiency to plan and

execute for God, must be repudiated.

Here is the most subtle and dangerous
ground. Men think after being saved,
fully consecrated, and purified, they can
plan and work for .God. They do not
realize that self in the spiritual life is
more subtle, and just as fatal to spiritu-
ality, as it isin the secularlife. Thereis
a natural desire in sur religious work to

-foree.”

develop things according to our ideas, to
have our own notions as tc how things
should go. It is & wonderful thing to
so ignore, repudiate, and immolate self
in spiritual matters, and seek the mind
of the spirit, so that the spirit can
speak to the heart, and teach and guide
us in all things. St. Paul could say,
“Not that we are sufficient of ourselves
to think anything as of ocurselves: but
our sufficiency is of God” (2 Cor. iii. 5).

The ideal life of the Gospel is not pu-
rity, but a life in which the Spirit of
Christ shall control and guide the hu-
man will, and understanding, and affec-
tions. To enterupon this life, self must
be utterly renounced; and to continue
in it the natural desires and preferences
and plans must be continually yielded
up to God. While the inherently sinful
tendencies of the whole man may be in-
stantly destroyed by the incoming life of
Christ, “ the natural man,” “ the psychi-
cal man,” with his loves and repug-
nances, his plans and preferences, must
be continuaily yielded up to God.

“ Every act of sacrifice whereby the
independence of the body is denied, and
its submission to the Spirit forcibly as-
serted, secures a growth of spiritual life
in man. Itis only as a void is cleared
in the domain of the flesh that the effi-
cacy of the Spirit shows itself with new
Man has a body and soul, which
are nobt inherently sinful, but which
must be constantly watched, and surren-
dered up to the will of God as revesled
by the Spirit. The antagonism in the
sanctified man is not between good and
evil, but between good and good; viz,
lower good and higher gcod. The laws
of the survival of the fittest obtains in
the kingdom of grace as truly as in the
kingdera of nature. The lower good
must give place to the higher. When
the natural desires, such aslove of home,
and comforts and friends have to be
surrendered in order to fulfil the v oik
of the Spirit they cannot be retained
without & forfeiture of the Spirit. One
may grieve away the Spirit of God as
effectually by clinging to lower forms of
good, when dut;, requires their surren-
der, as by any gross indulgence of the
flesh, When we understand that the
word flesh, in the moral mesning of the
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term, refers not mecessarily to inherent
.sinfulness, nor sensual indulgences, but
to the natural man, we see there is an
element of antagonism between man’s
nature and the Spirit of God. There is
something in .aman nature which seeks
self-indulgence. It is only as the nat-
ural or psychical man is surrendered up
to the claims of the Spirit of God that it
becomes holy. There is then a conflict
in a sanctified man, not between the
-principles of sin and the Spirit, but be-
tween a nature which ever seeks self-
indulgence, according to the principles
-of its life, and the Spirit which demands
its constant surrender to a life and an
object higher than itself. A life in the
spirit is & life wherein the natural tastes,
preferences and ambitions are continu-
.ally yielded up to the demands of the
spirit of God. This yielding or saerific-
ing of the natural life requires constant
self-denial and self-surrender. Those
who think when they are purified that
the elements of antagonism to a spiritual
life are all taken out of their natures
will soon find themselves mistaken. It
is & glorious thing to be delivered from
tthe pollution of inbred sin, and thus
have our enslaved natural powers set
free to henceforth yield themselves up a
living sacrifice to God, holy and accept-
-able unto Him, which is our reasonable
-service.

But it is unspeakably more glorious
after being thus emancipated to yield
-ourselves up in all things to the teach-
ing and work of the Holy Spirit. Right
here, we coneeive, has been the rock on
“which most of holiness people have
struck. They thought that sanctifica-
tion, because it was deliverance from
-sin, was an end of conflict, if not with
outward temptation, ab least with ele-
ments of antagonism in themselves.
"“They do not realize that the religious
self was untrustworthy, and had to be
watched and erucified and delivered.ap
to Christ coutinually. And this even
-cannot be done in our own strength, but
through the strength of Christ. Being
ignorant or unmindful of this is why a
holy expericace has so often by imper-
ceptible degrees changed into a self-
righteous Phariseeism. And thus the
very profession of holiness has in very

many cases, even amongst its most ear-
nest expounders, served as a means of
more completely hiding their true condi-
tion from their eyes. We are aware
that those who have not spiritual dise
cernment will misconstrue and misinter-
pret our meaning. They will say that
we are teaching the theory of repression,
instead of the destruction of the body of
sin. If God hus not given one eyes to
see the distinction between an inherently
sinful bias, which in so far as it pervades
the moral nature, incapacitates it for a
perfect sacritice, or devotion of the nat-
ural powers to God; and the natural
life free from moral taints, yet requiring
constant self-denial and offering wup
through the spirit on the altar of Christ,
they must grope in darkness. St. Paul,
speaking of death to sin, says: “In
whom ye were also circumcised with &
circumcision not made without hands in
the putting off of the body of the flesh
in the circumeision of Christ” (Col. ii.
11, new version). Speaking of the sac-
rificing of the natural life he says:
« Always bearing about in the body the
dying of Jesus, that the life also of Jesus
may be manifested in our body. For
we which live are always delivered unto
death for Jesus’ sake; that the life also
of Jesus may be manifested in our mor-
tal flesh” (2 Cor.iv. 10, 11). This quota-
tion is & most remarkable statement. It
contains a principle of spiritual life
which enters into the whole process of
spiritual growth. “Bearing about in
their body the dying of Jesus,” refers to
the yielding up of the body, that is the
whole human person, to the shame, pov-
erty, labor and suffering.which Christ
bore as our example and substitate.
This dying was not a dying to sin, bub
a dying for Christ; an immolation of
self for the glory of our Redeemer. Just
in proportion as this is done the life of
Jesus comes in. As the natural life is
sacrificed, room is made for the coming
in more and more of the life of Christ.
This is shown by the structure of the
seftence. The latter clause “that the
life also of Jesus might be manifested
in our body,” depends upon ¢ the bear-
ing about in the body the dying of the
Lord Jesus.” The next verse brings out
with greater emphasis the same truth.
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X 3

“For we which live are always deliv-
ered unto death for Jesus' sake, that
the life also of Jesus might be made
manifest in our mortal fiesh.” Says the
*Bible commentary on this passage,
“ Always, which is emphatic and begins
the verse in the o.iginal, shows more
distinctly that the being put to death is
not a thing undergone once for all, but
is a continually renewed process. He
dies daily.” He is maintained in life,
only to be handed over to death. Ex-
actly the same truth is taught here as
was taught by Christ in the words, “ He
that shall save his life (psyche) shall lose
it, and he that shall lose his life (psyche)
shall find it.” The word life here is
the psychical nature, the natural affec-
tions, tastes, instincts, ete,, as well as
the animal life. The Christian’s lower
nature (not sinful nature) must be sae-
rificed, crucified continnally; not for
self, not on account of sin, but for Jesus’
sake.” Just in proportion as thistakes
place, will the life of Jesus for body,
soul and spirit fiow into our being;
for the apostle says, “ That the life also
of Jesus might be made manifest in
our flesh.” Says the Bible commentary,
“The strong phrase in our mortal flesh,
in an emphatic position at the end of the
verse, indicates how deeply the resur-
rection life of Christ penetrated the
apostle’s physical organism. It ccm-
municated a living power and & kind
of imperishableness to the very substance
of the body which is essentially mortal.”
The idea which runs through the apos-
tolic writings is, that ihe higher Chris-
tian life is realized by consenting to
let the natural (not sinful) man die, by
crucifying the natural (not sinful) tastes,
affections, etc., as well as submitting to
physical discomforts or suffering, which
loyalty to Christ in this sinful world
involves. That just in proportion as
natural life perishes, the life of Christ
takes its place. This is not a work
done in a moment; it is & continuous
process. It is not a pleasant process, it
is painful. It requires astruggle to yield
up natural desires, tastes, appetites, to
the claims of God. This work must be
dene through the Spirit.

Now, who cannot see the broad dis-
tinction between the crucifixion of the

old man that the body of sin might be
destroyed, and the crucifixion of the
natural man freed from the sinful prin-
ciple or bias, Weneed to be freed from
sin in order to be able to lay our natural
man an oblation continually upon the
divine altar.

Just as the life or substance of the
lobe in a kernel of wheat dies and enters
into the germ, thus losing itself, yet liv-
ing in another form ; so the psychical or
natural life does not die absolutely, but
dies to be taken up and reproduced in
the higher life of Christ, transformed
and transfigured by the Spirit. In other
words, the most spiritual man does not
cease to have natural tastes, affections,
desires, appetites, ete,, but the spiritual
has so entered into, penctrated, absorbed
and subordinated to its own life the nat-
ural, that the natural becomes spiritual.
We are aware that some will say that
we are giving to suffering, to inward
crucifixion, the place due to the Holy
Ghost. But not so. It is the Holy
Spirit alone who changes us into the
image of Christ, “from glory to glory,”
but the Holy Spirit can work no faster
nor farther than the natural man is
yielded up. The human will must ¢ -
sent, yes, it must actually deliver up the
natural man to death, Then the spirit
consumes the sacrifice, and moulds us
more and more into the image of Christ.
There is a vast difference between s soul
newly cleansed from impurity, and one
that has been refined, advanced, taught
and established in holiness by the Holy
Ghost through the processes of seli-
crucifixion which we have set forth.
We are not careful to either affirm or
deny any man’s theory in regard to first
and second and third experiences. All
we areafter is to learn what God teaches,
and let no one’s preconceived theories
get in the way of entering into ail the
Lord has for us. We have had several
new births out of the old into new and
richer kingdoms of light and leve and
truth since we were sanctified, and ex-
pect to have more farther on. We have
no theories to prevent the Lord from
advancing us. We feel that we have
yet only just touched the infinite fulness
of God. God forbid that we should
withstand the Holy Ghost by setting up
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theories of sanctification to prevent the
very object and end of sanctification,
viz, our being assimilated increasingly
into the image of Christ.

REMARKS.

‘We commend this article to the care-
ful attention of our readers.

We note in the first place that the
writer, who evidently has been a close
observer of the modern holiness revival,
and acted as an integral part thereof for
a long time, has discovered this fact, viz,,
that the acceptance of the blessing of
purity, as generally taught, does not
meet the demands of sincere, truth-loving
believers concerning holy living.

This fact he brings out clearly and un-
mistakably, as witness the following :
“ The ideal life of the Gospel is not pur-
ity, but a life in which the spirit of
Christ shall control and guiae the human
will and understanding and affections.”
So again, “It is a glorious thing to be
delivered from the pollution of inbred
sin. . . . Butitis unspeakably more
glorious, after being thus emancipated
to yield ourselves up in all things to the
teaching and work of the Holy Spirit.”

And the writer goes on to admit, or
rather to affirm, that most of “holiness
people ” have in some way failed to live
holy lives. We call special attention to
this admitted fact. A fact which we
have had abundant means of verifying.

And yet we know, both from the re-
view of our own Christian exr.:isnce
and from observing others; that there
is a nervous dread on the part of
professors of holiness of frankly admit-
ting the fact.

Another fact, we think it will be ad-
mitted, stands out clearly in the above
article, viz, that however well inten-
tioned, and however it speaks of a pure,
holy desire or effort in that direction, it
still falls short of giving & simple, scrip-
tural remedy for the want it points out.
Let the article be re-read, if needful, and
this, our contention, will be fully borne
out. Referring to the author’s own ex-
perience, he says, “ We have had several
new births out of the old into newer and
richer kingdoms of light and love and
truth since we were sanctified, and ex-
pect to have meore farther on.”

We by no means wish to discredit
these experiences. With the author we
rejoice in them. Still they imply that
there has simply been growth since re-
ceiving the blessing of purity, and that
there has been no definite solution of
the unpleasant fact admitted in connec-
tion with the blessing of purity. The
only advice which can be obtained from
the article, for such unsatisfied, unful-
filled desirez amongst holiness people,
is on the line of increased efforts to cru-
cify self that the Spirit may work in the
soul of the believer more fully.

There is a great deal of machinery de-
sceribed, and some nice, we may say sub-
tle, distinctions made between natural
and sinful “tastes, affections,” ete., and
much argument built upon the assumed
meaning of the word “ flesh,” the whole
backed by positive, dogmatic teaching,
which, we are free to say, the writer
does not even suspect to be deserving
this epithet, so self-evident does it all
appear to him. So that, taking the ex-
position as a whole, whilst it plainly
points out a great, acknowledged, nay,
8 felt want in modern holiness experi-
ence, it gives no certain promise of fully
meeting it.

Now, we maintain that this want
would be completely met if some way
were pointed out whereby the believer
might “walk worthy of God unto all
pleasing ” from the time of his receiving
the blessing of purity, or indeed from
any one point in his after experience.
If the purified soul obeys every loving
command of God as made known to him
by the Holy Spirit, does he not walk
after this pattern?

When the soldier, whether officer o
private, readily obeys every command
of his superiors, is he not accounted
worthy of all commendation ? But this
loyalty on his part means not only obe-
dience on dress parade, but also in car-
rying out a Balaclava charge. And the
soldier who knows that he, too, would
not have fallen out of the ranks during
that fatal onset, is consciously loyal to
his country, and needs no denials of gelf
or crucifizion to prove to himself his
obedience.

True it is that many a soldier has had
to fight hard to render due obedience to
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the word of command, but this was not
a necessity of the case, but simply arose
from the fact that he himself willed it
thus, However, such struggles are an
exceptional history in the British army.

Now we ask why should such struggles
be more frequent in the Lord’s army,
especially when the Great Captain de-
clares that “ His yokeis easy”? We
leave the question with the reader.

But the thought-we wish to take from
the above is this, viz, simple obedience
to the Holy Spirit from the moment that
heart purity is realized must constitute
the life of the believer eminently satis-
factory both to God and man.

If this is accepted as an undoubted
scriptural fact, then the whole matter is
simplified down to the question how
to obey, that is, walk in the Spirij?
And it is just at this point that the
above author in our judgment fails. If
he simply exhorted the purified believer
to obey the Spirit of truth when He, the
Spirit of truth, clearly made known
His will, and have faith enough in God
to cease from his own work in every
other direction, then these definite
results might be looked for. . But when,
in place of such clear-cut, common sense
exhortation, he drags in lengthened argu-
ments, all going to show that in some
way efforts at crucifixion of self, acts of
self-denial, and all the other courses so
familiar to readers of the mystics are in
some mysterious way helpful to obtain-
ing the mind of the Spirit or to securing
obedience when His mind is obtained,
then we say the simplicity of the Gospel
is destroyed and another Gospel substi-
tuted therefor.

We admit the fight of faith at this
point. But we strongly maintain that
that fight may be fought out to a glori-
ous victory here and now, and any be-
liever may become consciously loyal to
the Holy Ghost, as the guide, teacher and
empowerer, sent from the Godhead to him
a purified believer in Christ Jesus, and
so walk in the Spirit on and on. And
moreover, this. preseni victory may be
so far-reaching, so complete that the fu-
ture soul bistory of that believer may
be correctly described as the “west of
faith.”

Then not only will the believer be

characterized us having obtained the
blessing of purity, but as also living a
pure life, 4.e., all his acts will be begun,
continued and ended in God, by Him to
to full perfection brought.

“HAVE YE RECEIVED THE HOLY
GHOST?”

BY THE REV, W. S. BLACKSTOCK.

IL

Hitherto we have been endeavoring
to prepare the way for the intelligent
discussion-of this question, by the elim-.
ination from it of such things which are
sometimes associated with it in the
minds of men, but which do not prop-
erly belong to it. In order to avoid con-
fusion, it will be necessary to push this
process somewhat further. It has been
proved that it could not have been the
grace of the Spirit, in the work of re-
generation, to which the apostle referred.
1t is equally evident that it was not the
aperation of the Divine Agent, in the
after-work of sanctification. There can
be little doubt that the Ephesian disci-
ciples, to- whom this question was ad-
dressed, were both regenerated and sanc-
tified. That is to say, they were born
of the Spirit, and that progressive work
of grace, the foundation of which was
laid in this change, and by which the
image of God is perfected in the soul,
was being carried on by the same divine
power. And whatever may be said of
these people, in view of the imperfection
of their instruction, there can be no

‘| doubt that all this was true of the dis-

ciples, whom our Lord had gathered
around Him during His personal minis-
try, and who were admitted to the
closest fellowship with Him up to the
time of His ascension. They were set
apart, devoted to the serviece of their
Lord. They had, in a sense, that in these
times, and in our circumstaneces, it is not
easy for us to understand, taken up
their eross, renounced themselves, and in
the midst of persecution and peril, and
with the prospect of martyrdom before
them, they were following their Divine
Exemplar ; and there can be no reason-

able doubt that they were growing in
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grace daily, and in the knowledge of
the Lord Jesus Christ. Yet it was to
these that the Lord Himself spoke of the
descent of the Holy Ghost, as something
that was still in the future. It was to
them that He said: “ Ye shall be bap-
tized with the Holy Ghost, not many
days hence ; ” and whom He instructed
to tarry at Jerusalem until this promise
was fulfilled. The plain inference is that
a man may be both regenerated and
sanctified, using the latter of these terms
in its broadest and most general signifi-
cation, and yet not have received the
Holy Ghost in the Pentecostal sense.

It is equally evident that what cur
Lord referred to in the passage just
quoted, and what was referred to by the
apostle, in the question which stands at
the head of this article, was not the
power to work miracles. The observa-
tion is all the more important because
of the prevalence of the idea that this
was the very thing to which they did
refer, and that this was that for which
the apostles and the other disciples were
instructed to wait, as the final prepara-
tion for the work of the world’s con-
quest, on which they were about to enter.
Nothing, perhaps, has done more to pro-
duce confusion in men’s minds, in respect
to the nature and end of the coming of
the Holy Spirit, and to divert attention
from its purely spiritual character and
effects, than this utterly unwarranteble
assumption. And yeb, though the faet
has been strangely overlooked, the power
to work miracles was enjoyed by the
disciples before the descent of the Holy
Ghost, just as fully, probably, as it ever-
was after that event. So far as the twelve
were concerned, it is not easy to conceive
how they could have been more amply
endowed, in this respect, than they were
from the very time of their call to the
apostleship. When the Lord sent them
out on their first missionary journey, it
is said : “He gave them power against
unclean spirits, to cast them out, and to
heal all manner of sickness, and all man-
ner of disease” (Matt. x. 1). And when
we come to examine the terms of their
cominission, we learn that it embraced]
more than this. A part of it ran thus:
“ Heal the sick, cleanse the leper, raise

have received, freely give” (Matt. x.
8).
Surely, so far as miracle-working
power is concerned, this was a pretty
liberal endowment. In thisrespect, even
ab this early stage in their religious ex-
perience and missionary life, these men
were pretty thoroughly furnished for
their work. Indeed, it is not quite easy
to see how their equipment could have
been more complete. And the other sev-
enty disciples who were sent out, two
and two, as heralds to proclaim the com-
ing of the Lord in all the places He pro-
posed to visit, seemed to have shared very
fully these supernatural gifts. At first
it would appear as if the miracle-work-
ing power, with which they were in-
vested, was confined (Luke x. 9) to heal-
ing the sick, but, as we read on, the
sacred narrative discloses the fact that
they enjoyed more than this. We read
(Luke x. 17-19) that, when they had
acccomplished their mission, or, at least,
had carried out the programme which
the Master had laid down for their first.
missionary tour, “the seventy returned
again, with joy, saying, Lord, even the
devils are subject unto us through Thy
name. And He said unto them, I beheld
Satan as lightning fall from heaven.
Behold, I give unto you power to tread
on serpents and scorpions, and over all
the vower of the enemy: and nothing
shall by any means hurt you.” Here
we have a band of men, not only fur~
nished with all those supernatural gifts
which could be utilized in carrying the
war into the ranks of the enemy, but
clad, at the same time, by the same
mesans, from head to heel in invulner-
able mail. Is it conceivable that men,
possessing in such abundance these ex-
traordinary gifts, should be instructed
to tarry at Jerusalem until they received
further endowment of the same kind ?
Surely, if this were the sort of power
specially needed for the conquest of the
world, it was not necessary for them to
wait until the Holy Ghost had come
upon them.

It is remarkable that in none of these
| utterances of the Saviour respecting the
coming of the Holy Spirit. which we
find in the Gospels, is there the slightest,

the dead, cast out devils; freely ye

reference to miracle-working power.
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Take the fullest exposition of the doc-
trine of the Spirit, which is to be Zsund
anywhere in the New Testament (John
xiv., Xv., xvi.), there is not the slightest
mention of miracles from the beginning
to the end of it. It is true, that Luke
reports certain sayings of the Saviour
about power, but it is a mere begging of
the question to say that in either of
them he refers to the power to work
miracles. If this were the only, or even
the most important form, of power—
that which is most essential to the
spread of the Gospel, and to the trinmph
of truth and righteousness—in the ab-
sence of anything to the contrary, we
might be warranted in giving to this
word this meaning in those two or
three instances in “which it occurs in
connection with the promise of the Spirit ;
but, surely, there must be some other
and higher sense in which these words
are to be understood, when applied to
the most spiritual things belonging to
the most spiritual dispensation of the
most spiritual religion the world has
ever seen. In thetreatment of this sub-
ject, it must not be overlooked that we
are dealing with the things of the Spirit,
and the very words in which they are
expressed in Seripture, are spirit and are
life. If it be true, without clear and in-
dubitable Seriptural warrant, we are not
at liberty to put upon them any other
than the most Scriptural interpretation.
We are not to assume, for example, that
any of the grosser and more material
forms, in which the divine power mani-
fests itself, is intended to be expressed
by the word power, in the passage which
refers to this subject, unless there be
some clear and unquestionable intimation
in the text itself that it was intended to
be so understood.

Both the passages in which the ‘dea
of power is associated with the -descent
of the Spirit, were uttered by the Sa-
viour at the time, and refer to the same
thing. The sentences in which these two
things are brought together, were
uttered immedia.te?y before the Ascen-
sion, and referred to the part which the
disciples would be called to play as wit-
nesses for their Master. Our Lord had
been speaking of His own suffering, s
death and His resurrection on the third

day,and of the fact that repentance and
remission of sins should be preached in
His name, among all nations, beginning
at Jerusalem, “and,” said He, “ye are
witnesses of these things. And, behold,
I send the promise of My Father upon
you: but tarry ye in the city of Jerusa-
lem, until ye be endued with power
from on high” (Luke xxiv. 48-49). In
the other passage the ideas are the same,
though their order is reversed. “But ye
shall receive power after that the Holy
Ghost is come upon you: and ye shall
be witnesses unto Me.” And it is re-
markable that the word which we trans-
late “ witness,” also means a martyr.
And this is what Christians are called
to, not only to be witnesses in the judi-
cial, but also in the tragic sense—to be
ready to seal the testimony which they
give, if need be, with their blood. It is
not miracle-working power which will
fit any one for this sort of witnessing
for Christ.

It is evident, then, that the reception
of thé Holy Ghost is not to be con-
founded with the obtaining power to
work miracles. Men have wrought
miracles, even of the most extraordinary
kind, without it, and thousands, probably
millions, have received and enjoyed this
gift of the Spirit, who never wrought a
miracle in their lives. Bub in this in-
quiry, we must stick close to the Scrip-
ture narrative, and seek for the import
of the promise in the nature of its ful-
filment. And the only special gift which
appears to have been enjoyed after the
descent of the Holy Ghost on the day of
Pentecost, that was not enjoyed before,
was the gift of tongues, concerning
which there is so much difference o
opinion among Biblical critics and com-
mentators, and which, after all the labor
that has been bestowed upon it, is stiil
involved in a great deal of obscurity.
Indeed, it may be doubted whether there
be anything in the spiritual phenomena
of the Apostolic Church, of which it is
more difficult to get anything like a
clear and consistent conception, than
this gift of tongues. Indeed, one natur-

ally shrinks from taking &1y pext in the

discussion of a subject beset with so
many difficulties, but, as it lies directly.
in our path, it cannot be very well ig-
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nored. The narrow limits of what
remains of this article, will, however,
admit of little more being done than
to indicate some of the theories by which
critics and commentators have attempted
to account for the facts connected with
it, and to explain it, as far as they have
conceived it to be explicable.

The proposition under discussion is,
that the special gift of the Holy Ghost,
veferred to by our Lord, immediately
before His death, and afterward imme-
diately before His ascension, and which
is referred to in the question which
forms the heading of this article, did
not consist in the power to work mira-
cles. And it is remarkable that, explain
it as we may, the apostle does not put
the gift of tongues in the category of
miracles. Besides, whatever may have
been the precise nature of this gift, it
was not bestowed upon all that received
the Holy Ghost. It is not, therefore, to
be regarded as either being identical with
the baptism of the Holy Ghost, or even as
one of its invariable attendants. Nor
is this the only one of the spiritual gifts
of the supernatural order of which this
may be affirmed. It is true of every one
of them. There never was a time when
they were not exceptional and extraor-
dinary. Even among those who were
supernaturally endowed, not only was
there diversity of gifts, but the same
gifts possessed by different persons in
widely different degrees. In nothing,
perhaps, was the sovereignty of God
more manifest than in the bestowment
of these supernatural gifts. As He
selected whom He would to fll the va-
rious orders and offices of His Church,
assigning to each his particular work, so
in the distribution of these exceptional
and extraordinary gifts He acted accord-
ing to the counsel of His own will.

As to the diversity end inequality of
the bestowment of these charismata the
teaching of the Apostle Paul is explicit:

“Now, there are diversities of gifts,
but the same Spirit. And there are
differences of administrations, but the
same Lord. And there are diversities of
operations, but it is the same God which
worketh all in all. But the manifesta-
tion of the Spirit is given to every man
fo profit withal. For to one is given by

the Spirit the word of wisdom; to
another the word of knowledge by the
same Spirit; to another faith by the
same Spirit; to another the gifts of
healing by the same Spirit; to another
the working of miracles; to another
prophecy; to another discerning of
spirits; to another divers kinds of
tongues ; to another the interpretation
of tongues: But all these worketh that
one and the self-same Spirit, dividing to
every man severally as he will” (1 Cor.
xii. 4-11). Toward the end of the same
chapter (vs. 28-30) we read: “ And God
hath set some in the chureh, first apostles,
sécondarily prophets, thirdly teachers,
after that miracles, then gifts of heal-
ing, helps, governments, diversities of
tongues. Are all apostles? sare all
prophets? are all teachers? are all
workers of miracles? Have all the
gifts of healing? do all speak with
tongues ? do all interpret ?”

The intelligent reader, who has paid
the least attention to the philosophy of
language, need not be told that each one
of these interrogatories,in the rhetorical
sense in which they are used by the
apostle, has the force of the strongest
possible denial. His meaning is that all
are not apostles, all are not prophets, all
are not teachers, all not workers of
miracles, all have not the gift of healing,
all do not speak with tongues. That 13
what he desires to say, what in effect he
does say ; but by the employment of the
figure of speech which rhetoricians call
interrogation, at the same time that he
appeals to the observation and experi-
ence of his readers, he adds a spirit and
foree to its style which it would other-
wise not possess. Besides, the fact that

Liese gifts are associated with the vari-
ous orders and offices in the Church—
orders and offices which are admittedly
exceptional and extraordinary—is itself
significant. It shows that he would
have them regarded in the same light.
Even the order of these offices in the
Church should not be overlooked. It is
not by accident, we may be well assured,
that Paul says: “first,” “secondarily,”
“thirdly.” The things which are thus
numerically distinguished, do not stand
on the same plane, though they are all
important ang valuable to the Church ;
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there is a gradation in their value and
importance. The apostle is more valu-
able, more important to the Church than
the prophet; and the prophet has an im-
portance which does not belong to the
teacher. And this suggests the idea
that the apostle would have the same
discriminative principle applied to the
various charismata of which he speaks.
They, too, have a graduated value and
importahce. Now, the order in which
he arranges these things is this: (1)
miracles, or powers—the ability to use
the power of God, within a certain
limited range, and on particular occa-
sions, these being determined by the will
of God ; (2) the gift of healing—subject
to the same limitation and the same in
kind as the other, but differing from it
in that it is confined to a narrower
sphere—being applicable only to the
healing of diseases; (3) then come what
our translators have rendered “helps,
governments,” the gift of executive
ability and wise counsel in the adminis-
. tration of discipline and the management
of the business of the Chureb ; and (4)
the gift of tongues and the interpreta-
tion of tongues.

It is evident from this gradation of
gifts, as well as from the disparaging
comparison which he makes of the gift
of tongues with prophecy that he did not
consider it worthy to be regarded as the
crowning glory, the typical gift, of the
new dispersation. While fully recog-
nizing its divine origin, and its value to
its possessor, so far as the edification and
enlargement of the Church was con-
cerned, he evidently looked upon it as
the least important of all the gifts. And
this fact is in itself important as indica-
ing, if not what the nature of this gift
was, at least what it was not. The
theory which seems to have been held
generally in ancient times, though not
universally, was that the gift of tongues
consisted in the ability of the peison
possessing it to speak one or more
foreign languages that he had never
learned. If this had been the nature of
it, one cannot conceive it possible that
Paul would have been disposed to rank
it so low. He knew too well the value
of languages in connection with the mis-
onary work of the Chukeh, and the

labor and drudgery of acquiring them,
to hold, in even comparatively low
esteem, a gift which would eonfer so great
advantages, both of a negative and posi-
tive character. It is not, however, pos-
sible to study with candor 1 Cor. xii. and
xiv.,, without coming to the conclusion
that what Paul writes respecting this
gift, as it existed in the . Corinthian
Church, cannot on any rational princi-
ple of interpretation be reconciled with
this theory.

(1) If the gift of tongues consisted in
the ability to speak one or more foreign
languages, it would not have been true
as affirmed (1 Cor. xiv. 1), that “he that
speaketk in a tcngue speaketh not unto
men but unto God; for no man under-
standeth him; but in the spirit he
speaketh mysteries.” Surely this can-
not be truthfully affirmed of speaking
in any language. The very purpose of
language is to be the medium of com-
munication between man and man; and
it cannot be affirmed of any language,
broadly and without qualification, as the
apostle does of this tongue-speaking,
that “ no roan understandeth him,” that
speaks it. (2) Then if this were the
nature of this gift, there would be no
ground for the contrast of it (v. 6) with
revelation, knowledge, prophesying or
teaching. All these may be done in any
language, and with one language, pro-
viding it is fully developed and thor-
oughly organized, as well as another.
(3) Upon the theory under considera-
tion, the difficulty arising from the
absence of an interpretation of which the
apostle speaks (v. 25) would have been
impossible, for every oce who spoke in
a foreign language which he understood,
would be able to translate it into his
own vernacular, (4) This theory can
seurcely be regarded as consistent with
what the apostle says of his own prac-
tice (v. 18), though he possessed the gift
of tongues in & high degree, he tells us
he did not exercise it in the Church—
the inference is that he only used it in
private, and we can scarcely imagine
such a thing as that he should have been
in the habit of performing his private
devotions in a foreign langusge. (5)
Finally, this theory is inconsistent with
the apostle’s treatment of the subject in
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1 Cor. xii. and xiv. He does not say a
single word about the propriety of using
this gift when foreigners happened to
be present in their assemblies, or about
its value as a means of preaching the
Gospel in foreign parts, enabling men to
speak to the heathen in languages they
have never learned. The silence of Paul,
and indeed all the New Testament
writers, on this aspect of the subject is
entirely inexplicable on this theory.

For these and other reasons—some of
them too critical to be appropriately
introduced in this article—the most
learned of the mclern commentators
have found themselves compelled to
abandon what is certainly the most
ancient, and is probably still the most
generally accepted view of the gift of
tongues. Neander and Meyer and Beet,
though among the most reverent and
conservative expositors of the Word of
God, have been forced to the conclusion
that the theory that the gift of tongues
was amiraculousgift of languages,or that
the speaking in a tongue was speaking a
language at all, in the ordinary accepta-
tion of the term, is entirely untenable.
The difficulty, however, which all of
these learned expositors have found to
be most perpleging is how to reconcile
what is clearly the teaching of St. Paul
(1 Cor. xii. and =xiv.), with the account
given (Acts ii) of the descent of the
Holy Ghost on the day of Pentecost and
the effects which followed. From the
former of these sources Neander con-
cludes as follows :

“In the gift of tongues the high and
ecstatic consciousness in respect to God
alone preponderated, while the con-
sciousness of the world was wholly with-
drawn. In this condition the medium
of communication between the deeply
moved inward man and the external
world was wholly wanting. What he
spoke in this condition, from the strong
impulse of his emotions and inward
views, was not a connected discourse,
nor an address adapted to the wants
and circumstances of others. He was
wholly occupied with the relationg of
his own soul to God. The soul%was
absorbed in adoration and devotion.
Henes to this condition are aseribed
prayer, songs of praise to God, and the

attestations of His mighty Jdeeds. Such
an one prayed ir spirit; the higher life
of the so. and spirit predominated in
him. When, therefore, in the midst
of his peculiar emotions and temptations
he formed for himself a peculiar lan-
guage he was wanting in the power so
to express himself as to be understood
by the greatest numoer.”

With this view Meyer is in substan-
tial agreement. He analyzes the spirit
phenomena of the Apostolic Church, and
in so doing both indicates his views of
the nature of this particular gift, and
assigns to it what he judges to be its
relation to the other charismata. The
following is, in substance, his analysis:
(1) First, the gift of teaching, the most
important of all, to which belong the
apostolie, the prophetic, and the teach-
ing charismata. (2) The gift of miracles
to which belong powers in the larger
sense, and the more limited and spe~.fic
gift of healing. (3) The gift of practi-
cal administration, to which belong the
“service of help,” and the gift of gov-
ernment ; and (4) the ecstatic charisma,
to which belong the gift of tongues.

Mr. Beet holds, in the 1aain, the same
view. He describes it as a special and
extraordinary gift of the Spirit, but
denies that it was the faculty of speak-
ing one or more foreign languages, or
that it was a miraculous utterance in
moments of special inspiration of
prayer or praise in a hnman language
unknown to the speaker, and affirms
that words “spoken with a tongue”
were evidently intelligible to others
only when interpreted. He holds, in-
deed, that this gift was profitable to the
speaker himself, as indicated by Paul’s
gratitude to God that he enjoyed it in
an eminent degree, and that the words
spoken in this preternatural state of
spiritual exaltation, though unintelli-
gible without interpretation, must have
had a meaning, else they would not have
been susceptible of interpretation. This,
in meagre outline, and roughly expressed,
is the substance of whet this exception-
ally able commentator says on this gift,
as it existed in the Church at Corinth.
The only point, in fact, in which he
differs from Neander and Meyer is in
respect to the complete identity of this
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with that bestowed upon the disciples
on the day of Pentecost. While admit-
ting, with these authorities, that the gift
of tongues, as it existed in the Apostolic
Church, was not generally the miracu-
lous power of speaking languages which
the speaker had never learned, he thinks
that the gift bestowed upon the Church
at Jerusalem on the day of Pentecost
was an exception to the rule, and that
the apostles were actually enabled to
address every ome in the multitude
drawn together on that occasion in his
own mother-tongue. This, he thinks, to
be the only way in which the narrative,
Acts ii,, can be explained. Neander
and Meyer feel the difficulty just es
keenly as he does; but they cubt the
Gordian knot by assuming that St. Luke,
following the prevailing tradition at the
time that he wrote, was unconsciously
led to attribute more to this phenomenon
and the effect which it produced than
really belonged to it—Zhe Methodist
Magazine.

Dzeap and alive Ohristians need a new
resurrection. They want semething more
than Easter music and Easter flowers and
religious entertainment; they have got to
have an Easter in the soul. A new conver-
sion, a new baptism of the Holy Ghost, a
rew infusion of the life of Christ, would
make them new beings. Gasping for breath
is not living ; it is not pressing toward the
goal of & high calling: it is not joy in the
Holy Ghost, nor is it a glorifying God in
the bearing of much fruit. No little crude
nonsense has been said and surng about the
** higher life.” But the Word of Qod does
describe such & life, and it is the only
sort of Christianity that the apostles preached
and practised. Jonathan Edwards got a
fresh instalment of it when he said, *‘ From
that time I began to have a new idea of
Christ, and of the work of redemption.”
John Wesley had such a spiritual Easter
when he began to realize that * the law of
the spirit of life in Christ Jesus made him
free from the law of sin and death.”—Z. L.
Cuyler.

SHE was a thougktful preacher’s wife who
said, “It takes pretty poor preaching to
spoil the Gospel.”

MEN do less thsn they ought, unless they
do all that they can.—Clarlyle.

THE SELFISH WORLD.

XITTY MUNROE,

Laugh, and the world laughs with you ;
‘Weep, and you weep alone ;
For this brave old earth must borrow iis.
riirth,
It has troubles enough of its owr.

Sing, and the hills will answer ;
Sigh, it is lost on the air,

The echoes bound to » joyful sound,
Eu: shrink srom voicing care.

Rejoice, and men will seek you ;
Grieve, and they turn and go ;

They want full mearure of all your pleasure,
But they do nnt want your woe.

Be glad, and your friends are many ;
Be sad, and you loose them all ;

Ther= are none to decline your nectr'd wine,
But alone you must drink Jife’s go™".

Feast, and your halls are crowded ;
Fast, and the world goes by ;

Succeed and give, and it helps you live,
But no man can help you die.

There is room in the halls of pleasure
For a long and a lordly train ;

But one by one we must all file on
Through the narrow aisles of pain.

SELF-SATISFACTION OR SATISFY-
ING GOD.

BY MRS. M. BAXTER.

“I want to feel.” How often we hear
these words? “I wish I could feel I was
saved,” says many an anxious scul; and
many there are who try to make themselves
feel as they think they ought to feel, only to
fall back, and find themselves disappointed.
Theyseek to bring about the effect without the
cause. When the sun shines we are warm,
not because we think we ought to feel warm,
but because the shining of the sun is warm-
ing in itself, and if we are in it we must be
warm. We cannot really take Jesus as our
Saviour, and let Him have the whole burden
of our sins, without feeling safe; but we do
not first feel safe and happy, and bring these
feelings to Him that we may deserve by them
to be made safe. IDeep down in our human
hearts there iz a strong desire to be socme-
thing, or to do something that we may take
credit to ourselves for, and this is at the



poma g e e e -

THE EXPOSITOR OF HOLINESS.

47

bottom of 1auch of this ery, I want to feel.”
The real desire is, “I want to be satisfied
with myself, convinced that I come up to
the mark, and that God can find no flaw in
me.,” Now this is a state of soul which
hinders God's salvation. He never was,
never is, and never can be satisfied with any
man since Adam and Eve fell. It is just
because Adam and Eve fell and brought sin
upon all men, that Jesus, the second Adaw,
came to die in our place, and to live a new
life, in which He took no credit to Himself,
but said, “The words that I speak unto
you, I speak not of Myself, but the father
that dwelleth in Me, He doeth the works”
(John xiv. 10).

During a revival, some twenty-three
years ago, a young woman came to the lady
who was conducting the services, and said
she was in the deepest distress about her
soul. “Are you a sinner ?” was asked her.
“Yes; worse than any one I know, because
I have made a profession, and I am not
really converted.” ¢“Did Jesus on the cross
do enough to satisfy God’s justice for your
sin?” Oh, I have not repented enough.”
She wanted to feel vepentance, that she
might be satisfied with her own repentance,
and bring it to God as something meritori-
ous. “I did not ask you about your repen-
tance,” said the lady. ¢“I asked you about
what Jesus had donn ; has He satisfied God’s
justice for you?” T don’t feel I love him
as I ought to,” was the answer. “But I
asked you nothing about your love;” and
again the questjen was repeated. *¢I fear I
have not the n}gxit kind of faith,” was the
third reply. Then the lady said, “Three
times I have asked you a question about
Jesus ; you have always answer~d me some-
thing about yourself ; I «wnnot help you if
you do this; once more, has Jesus, by His
death on the cross, satisfied Cod’s just
law for your sins?” Why, yes, of course.”
“Then God is satisfied, and you are not ?”
Instantly she fell upon her face, and said,
0O God, have mercy on rse that I have not
" appreciated what Jesus has done for me,”
and there and then she believed, and became
& most useful Christian, She had wanted
to be satisfied with her cwa repentance, her
own love to God, end her own faith, and she
did not think that it was God, not she, who
had to be satisfied.

A true Chrietian never attains to self-
satisfaction ; he gives self over to God, and
becomes satisfied with Him. A young
Ohristian wag full of zeal to live a life of
holiness ; she used to practise constrained
silence in order to subdue her tongue, and

rigid fasting to subdue her appetites; she
never spent a penny upon herself that was
not the most absolute necessity, and she had
before all tnis, consecrated herself in the
most complete way to God, but she was
pleased with herself, she took satisfation in
doing what others could not do on account
of circumstances and weak heslth. At last
the Lord allowed ill-health ard sore tempta-
tion to come upon her, until she cried, like
Elijah, “Let me die, for I am not better
than my fathers” (1 Kings xix. 4).

She had gloried in the feeling of her own
holiness ; now she could see that pride aad
vanity and temper had just as much power
over her as ever, and that all her holiness
had been like an empty egg-shell. Then she
saw how, not only our salvation and justifi-
cation is all of Christ, but our sanctification
too; how Christ is of God “ made unto us
wisdom and righteousness, sanctification and
redemption” (1 Cor. 1. 30); all which she
had formerly wanted to feel in her own
heart, and which, when she thought she had
it, had dlled her with uelf-complacency, she
now saw to be in Christ dwelling in her; so
that she ceased to take credit to herself, or
to desire it; it became a joy to her to be
nothing, and to give all the glory to her
Lord. Now she begar to learn how much
more blessed it is to be satisfied with God
than satisfied with self, and hgw, almost
unconsciously, the feelings cannot be but
happy when God is honored.

“1 want to feel I have a spirit of prayer,”
say many. The idea is to be able to com-
mand communion with God, so as to pray at
will about anything, and feel one has pre-
vailed. But this would be to take the upper
hand of God, to be greater than He. Real
prayer springe from listening to God, learn-
ing God, getting to know and understand His
heart, and the truth and faithfulness of His
promises, so as to be united with His pur-
poses and to will with Him. Prayer does
not make God our servant, to do our will,
but makes us His sons, to enter into and to
claim His will. It is very blesged to bein
communion with God, but it never comes
from a self-saticfaction in our side of that
communion, but from an appreciation of the
wondrous condescension of God, who con-
sents to talk with us and to listen to us.
Prevailing prayer does not result from
gigantic efforts to pray with fervor, but
from a calm, steady pernuasion that God is
to be trasted, and tha: He really and truly
meets wivh us wher we pray, and takes
notice of us, and undertakes our ples, so
that He makes it His business, “I want
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to feel ” does not occur to one whose eye is
fixed upon his covenant-keeping God. To
pray “in the Holy Ghost” (Jude xx.) is to
prayas yielding instruments, following rather
than dictating to God. .A man who prays
in the Holy Ghost does not first think what
he would like, and then set himself t¢ bring
God round to it; he thinks of what God
would have, and then he prays according tc
His will, and knowing that God hears hii,
he knows that he kas the petition which he
desired of Him (John v. 14, 15).

“I want to feel I am in my right place,”
says one, who has a strong feeling that the
7ight place is one where he would be very
prominent as a worker. “If only I had
money, if only I had more education, if only
I had more time, how much I could do for
God.” Does God know your desire? And
does He still leave you where you aret?
And does He do right in doing sc, or can
you say you think in this He has made a
mistake? Dear friend, it may be you think
yourself of more value than you are, and
your right place is to remain where you are
until God makes a way out. He cannot
will you to be elsewhere, and yet keep you
there. ‘“But,” you say, “it is circumstan-
ces, and not God, which keep me where I
am.” Is there a circumstance which God
does not permit? Is He ignorant of where
and what you are? “Your strength is to
sit still,” 9nd when He wants you to move
He says, ¢“Thy ears shall hear a word
behind thee saying, This is the way, walk ye
in it, when ye turn to the right hand and
when ye turn to the left” (Isa. xxx, 21).

The prison was Joseph’s right place,
although he was placed there unjustly, until
God brought him out; and the Lord was
with him there. The den of lions was
Daniel’s right place until God brought him
out ; and God wac with him there. Amidst
ungodly companions or relatives, where
everything is trying, there is your place
until God leads you fairly out. Take God
into everything with you. His presence
makes all right. ¢ But,” you say, “ I have
powers which might be used for God.”
Then use them just where you are, and they
will be exercised for further use when Grod
opens the way for you. 7t would not
have been recorded of Joseph that * the
Lord was with Joseph,” if all through his

slavery and his imprisonment he had been }

restless and anxious because he did not feel
he was in the right place.

“T wish I could feel the same zeal for the
salvation of souls which I see in others !”
Oh, how many mourn in this strain ! They

do not want the salvation of immortal souls
half so much as they want to be satisfied
with their own zeal. But zeal is no fire of
human kindling which we can create and
bring to God. He kindles it by the Holy
Ghost in the hearts of those whe value Fesus
and His salvation, and whom he brings into
fcllowship with Him in His love for a lost
world. The way to get zeal is to begin
praising God for what He is to us, and what
He has done for us, and when we appreciate
His love to us, then to let Him fill us with
His spirit for work among others. Giving
vy to sulky complaining of our own cold-
ness only leads us farther out into the fog;
but being willing to be the little insignifi-
cant creatures, we are utterly helpless and
utterly nothing in ourselves, brings us so
low down that there is room for God to come
in and fill our life with His radiance. If the
true motives of many hearts could be read
by them they would be surprised, for they
would find that the real desires of their
hearts would run something like this: -‘I
want to be saved, that I may be satisfied
with myself ; T want t6 be holy, that I may
be really a Christian to be admired and
thought much of; I want to be useful,
because I should like to be one of God’s
favored instruments.” But all this is
exactly the contrary of true Christianity.
“Christ pleased not Himself,” but His
Father ; sought not H. ~wn glory, but His
Father's, and He left H.. disciples greater
works to do than e did (John xiv. 12),
because He lived to satisfy His Father.
Let us ale~ live, not wip ourselves and
our feelings, *“ but unto Him which died for
us and rose again ” (2 Cor. v. 15),—Christian
Herald.

The late Cortlandt Palmer, the boasted
leader,of the Free-thinkers, founded a nota-
ble club among the wealthy class in New
York. They called it the Nineteenth Cen-
tury Club. The ninetesnth century of what,
pray? Of the Christian era. Nineteen
centuries from the birth of Christ. The very.
name testifies to the, historical character of
Jesus Ohrist, and bears witness to Him as
the Saviour of all these nineteen hundred
vears. The infidel club, in its chosen badge
of recognition, exalts the Saviour it was
organized to oppose. Why not call it the
Second (entury Club—the second century
from Voltaire or Painel— Mid-Continent.

HE who is false fo present duty breaks &
thread in the loom, and will find a flaw
when he may have forgotten the cause.
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CONCERNING MISTAKES IN GUI-
DANCE.

——

BY LAURA C. SHERIDAN.

Yes, that persen made a mistake about
the leading of the Spirit that time, there is
no doubt about it; but what of it? Why
are you so much move axcited about it than
if it had been some other kind of a mistake?
‘Why do you begin to hold this person’s judg-
ment and discretion, and perhaps piety, in
question more than if the mistake had been
of & worldly nature or in connection with
secular matters? If a successful merchant
of long experience and great acumen in busi-
ness affairs should make a serious mistake in
estimating the rise and fall of prices, or the
condition of the market, you would not dis-
count the wisdom and foresight previously
displayed by the man; you would simply
infer that he had failed to exercise his usual
care at some critical point, or that some new
or unknown factor had disturbed the deli-
cate equipoise along that trembling line
where many business enterprises must rise to
assured success or cresh into ruin.  When a
man loses a thousand dollars where he has
often gained a thousand, what do you expect
of him except to study a little more closely
all that bears upon the conditions of success,
and, above all, to try to ascertain if some
unfamiliar force is not at work which is
destined to materially alter the conditions of
success, and to necessitate a corresponding
alteration in the man’s line of action.

If the cook who usually makes very fine
cake meets with a failure, you do not infer
that she can never muke any more fine cake.
You rather infer that she had grown over-
confident where she needed to be cautious,
and that she needs only to watch more
closely her recipe and oven to make as good
cake as she ever did.

An eminently successful teacher or discip-
linariap may make a mistake in dealing with
an unusual type of mind or disposition ; but
do we not known that that teacher’s experi-
ence and views are broadered by the very
mistake she so much regrets, and that her
sacred trust is certain of mecre intelligent
and diseriminating care than she could give
before.

‘Why cannot we exercise the same com-
mon sense in judging abeut matters con-
nected with the leadings of the Spirit ?
Why be so much afirighted if we ox others
have made mistakes therein? How common
is the remark, “I want to be led by the

Spirit ; but some have made such dreadful
mistakes, I am afraid of the whole subject.”
So they have, and so may v e make mistakes
if we are to attain unto any marked degree
of power in discerning the voice of God
among the many false prophets which the
inspired writer tells usare gone out into the
world. If there were clearer ideas of what
it is to be led by the Spirit, there would be
.ess confusion in the minds of some over
the misleadings that sometimes cowe into
experience or under observation. Such seem
to think that to be led by the Spirit means
to have the natural judgment and discretion
set aside, for the time being, while the Spirit
comes in and takes their place. He who is
truly led of the Spirit surrenders his judg-
ment to God for the Spirit's use; he recog-
nizes that all spritual light is an illumination
of the understandirg ; he is alway~ on the
lookout for God’s finger in circumstances and
surroundings. He no more thinks of nar-
rowing the subject down to one method of
guidance than he thinks of limiting God’s
power to one line of ection. He knows that
God can instruct him from a thousand
sources, and that there iz ne verson or pro-
vidence through which God cannoy speak to
him if He chooses.

To mske a mistake, in itself, is no evi-
dence of fanaticism. It may mean, rather,
that we are advancing into hitherto unknown
regions of experience, and that the law of
nature attending first efforts results, as
usual, i a stumble or fall now and then.
To draw back and refuse to trust the Spirit
to guide and instruet would be as foolish as
for a child to decline to learn to walk
because its first efforts kave resulted in a few
falls and bruises. Or it may mean that
some previous lessons have mnot been
thorougly learned, and that God would have
us ‘wait in quietness and humility before
Him, yet with persistent faith, that the skein
will be unravelled and things made clear.
The writer reczlls an experience in her
school-days, when an example in algebra
resisted every effort at solution, although it
seemed simple and easy. The problems
immediately preceding and following it were
solved with ease, and again and again was
every step apparently necessary for the solu-
tion of this problem taken with extreme
care, only to result in failure. Finally, a
painstaking review of all the lessons preced-
ing was determined upon, and in some
obscure rule or exception was found the
rule that had been violated. Not only was
the problem now solved with ease, but as a
resuit of the thorough review, no more diffi-
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culty was encountered in the book, and
examination that year was a delight.

‘Why does man exalt himself against God,
and infer that, because some experience of
his own seems tc contradict plain teachings
of the Word, that therefore the teaching is
to be held in suspicion, rather than his
understanding of it? God forbid that we
should strengthen any one in vagaries or
fanaticism concerning the leadings of the
Spirit; but, if we understand the subject,
the truly devout and humble learner never
attempts to hide behind his own failures,
but in simplicity and meekness of soul
acknowledges that he has made a mistake,
lifts up his face to God, and goes right on,
trusting God to teach him the lesson to be
learned from the mistake, and trusting Him
to guide him as confidently as if he had
made no mistake. Does not the fanatic
ingist that he makes no mistakes? Does he
not hold on rashly and stubbornly to what
be has affirmed after his mistake has hecome
apparent to all, himself included? Does
he not seek to justify his own wisdom
instead of seeking of God instruction as
to where he slipped from the path of real
guidance ?

Butwhile there are real mistakes made con-
cerning guidance, very often the final result
proves that there was not so much of a mis-
take made as we thought.

Rev. John Thompson, in a talk at camp-
meeting last summer, said that what he had
once mourned as the greatest mistake of his
life had proved, in the end, to be no mistake
atall. Again, a real mistake is often not
so much of a mistake as it seems, because it
is the result of a very slight mixture of our
own wisdom with what has been real teach-
ing from the Lord. Perhaps more mistakes
are made along this line than any other.
‘We get real light and wisdom on some point,
and then add to it some inference of our own.
People who see only the failure resulting
from the inference find it hard to believe
that the light given was from God, and are
prone to condemn as stubbornness or fana-
*icism the faith that clings to what it has
really seen and known. RBecause God has
shown us some things concerning a matter
is no proof that He has shown us all to be
known. Even the prophets were not so
favored. 'We read: “Searching what, or
what manner of time the Spirit of Christ
which was in them did signify, when it tes-
tified beforehand the sufferings of Christ,
and the glory that should fullow.” Perhaps,
if there was more of this careful searching
on our part as to what the Spirit says when

He speaks tc us, we would make fewer mis-
takes by inference. i

Not long since a teacher directed an over-
confident and indolent pupil to solve an
example on the board for the inspection of
the class, which he knew he would fail on.
His object was not to mortify the boy, but
to lead him to a realizing sense of his own
deficiency. God may permit us to fall into
error because we are growing self-confident,
or because we are too careless and heedless,
or dull of hearing, to learn in any other way.
Let us strive to escape the Scylla and
Charybdis, which, on one side, infers that
we are compelled to make mistakes ; and, on
the other, that if God guides us we cannot
make any. Walking with God is a thing
of steps ; everything that touches our lives
must enter into the subject of guidance;
the experience of no two persons can be
exactly alike, and only God can know how
they shall be guided, as He alone can foresee
circumstances. The condition of victory, on
this line as on all others, is *looking unto
Jesus, the author and finisher of our faith.”
God can lead us just as well when we don’t
see how He is leading us as when we do.
In the matter of mistakes, we may claim the
blessed promise, ‘“All things shall work
together for good to them that love God.”

“THE CHIEF OF SINNERS.”

‘Who was he?

A thousand voices reply, ¢ St. Paul.”

At what period of his life did he reach
this distinction %

In his first letter to Timothy, he says,
¢ Christ Jesus came into the world to save
sinners, of whom I am chief.”

Christ Jesus did some wonderful things
for him meantime.

(1) The Lord awakened him by a miracle,
and saved him from his sins by “ the power
of God.”

(2) God ‘““enabled” him to do, and to
endure, the wonderful things that make up
his record for the thirty years preceding the
epistle to Timothy.

(3) He called him to his extraordinary
ministry for the reason ‘that He counted
him faithfel.”

(4) And gave him a suc::ss in the min-
istry which “was exceeding abundant with
faith and love which is in Christ Jesus.”

After all this can it be that he was stiil
the “chief of sinners?” If so, who then
can be saved from sin and from the sinner’s
doom ?
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If He who came for the exnress purpose
of saving us from our sins, made such an
utter failure in the case of this ¢ chief
apostle,” what is the use of any poor sinne:
coming to Him to be saved 1

Nay, “Paul the aged,” was the chief of
saints, not of sinners.

« But say a thousand other voices, ¢ *chief
of sinners’ was not affirmed of Paul the
apostle, but of Saul the bloody persecutor.”

That is generally accepted as the fact;
hence, used to encourage seekers of salva-
tion. * He came to save the chief of sinners,”
and every grade from that down, so you
must be included in His purpose and pro-
vision of salvation.

Mr. Spurgeon once said to his audience:
¢ No one of you can claim tvo be the chief of
sinners, for he died long ago.”

But was Saul, when *breathing out
threatenings and slaughter against the dis-
ciples of the Lord,” the chief of sinners?

Personaily, he wag a scholar and & gentle-
man.

Professionally, he was a lawyer of repute,
one of the graduates of the famous law
school of Dr. Gamaliel.

Politically, he was a patriot, ready to kill
or to be killed for his country. He regarded
the Nazarenes as a pestilent organization of
rebels against the nation, and that the safety
of the State required that they should be
dispersed or killed, at any cost. His part in
this business was not that of an irregular
leader of mob violence, but that of a regular
representative of Government, bringing the
accused, by legal process, to answer in the
courts of justice.

Religiously, he -ras a zealous member of
the National Church. When defending his
reputation as a Jew, he afirms: “I am
verily & man which am a Jew, born in
Tarsus, a city in Cilicia, yet brought up in
this city at the feet of Gamaliel, and taught
according to the perfect manner of the law
of the fathers and was zealous toward God.”
Later, addressing the Sanhedrim, he said:
¢ Men and brethren, I have lived in all good
conscience before God until this day.” That
covered his life as a legal Jew, before he
came to Jesus, and his subsequent career as
o Christian Jew as well.

What he did by legal precess against the
disciples of the Lord, he “did ignorantly in
unbelief.” So he was not the chief of sinners
before he was saved. There were millions
of wilful sinners, and others now, far more
guilty before God than Saul, especially in
their rejection of Jesus, after their enlight-
eument, whereas Saul accepted Him on His

first offer of salvation, and never swerved in
fidelity to Christ from that day.

Well, what does the great Apostle mean
by the faithful saying, that ¢ Christ Jesus
came into the world to save sinners, of whom
I am chief.”

He employs his terms in this statement in
their broadest signification. By sinners he
means the individuals coinpassing the human
race, rot specifying grades, degrees and con-
ditions, and gives the broadest sense of the
salvation He imparts to all who receive and
abide in Xim—such as ¢ believe on Him to
life everlasting.”

The faithful saying is not only that He
came to save the whole race of man, but
that in Christ, through faith, we have a
perfect remedy for every woe, and a perfect
supply for every possible emergency in duty,
trial or tribulation, ¢ whereunto we may be
appointed,” the verity of which, as a com-
mon member of the race of sinners, and as
“g pattern to them which should hereafter
believe on Him to life e. :rlasting.” Paul
had exemplified more fully than any member
of the race had ever done before or has since,
or ever will do.

Between us and our heavenly home lies
a great sea, which all candidates for eternal
life must navigate.

There were twelve apostles of our Lord..
who were called to devote themselves
specially to the salvation of the Jewish
nation. Paul was, by special appoiutment,
the apostle to the Gentile nations, and,
hence, had to survey, pilot and chart for the
Christian navigators of every people, kindred
and tongue. In personal detail he had to
define every dangerous rock, every reef, the:
shallows and shoals of every lee shore, every
gulf stream, with all climatic variations and
conditions, all possibilities of joy or sorrow,
life or death, which may come in the order-
of God’s appointment to any and to all voy-
agers to Heaven, through all the ages from
the day of Paul’s Geath till the day of judg-
ment.

When Bro. Peters, one of my early con-
verts in Madras, India, and now one of our
earnest ministers, was thrust into prison for
preaching the Gospel in the streets of
Bengalore, he opened his Testament to learn
from Paul’s experience how to run ths nar-
rows. From Paul's recorded experience of
prison life he assured himself: (1) That his
being in jail was no evidence that he was
“out of his course,” nor that God was dis-
pleased with him. (2) That the Gospel was.
not bound, and that he must go on preach-
ing to the people in prison. As they could
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not get to church to hear it, God sent His
servant to prison to proclaim liberty to the
captives ; and, moreover, that he was author-
ized to expect that the Holy Spirit would
attend his word, and give him the jailer or
prisoners as seals to his ministry. So he
preached to the prisoners from his cell daily,
and before the week—-the term of his im-
prisonment—was out, the Hindu keeper of
the jail received Jesus, and was blessedly
saved, and, as Peters wrote me, gave full
proof of the genuiness of the work.

The record of the miraculous signs, by
which God attested the men, their message
and their methods, whom He inspired to
write His book, are all embodied in the
documentary basis of faith, for the race of
mankind to the end of the world. I require
no such attesting signs, for my mission is to
preach a Gospel thus fully attested, and
challenge the faith of all who will hear, to
verify the truth, by receiving Jesus on these
evidences, and get the demonstration of the
Spirit and the inward “day star from on
high,” “sa more sure word of prophecy”
than any external signs, whatever. So, sleo,
it is quite unnecessary for me to suffer the
shipwrecks, imprisonments, floggings .and
stonings that Paul had to endure in order
to furnish a chart, plotted, tested, demon-
strated by his own personal experiences,
equivalent in variety and extent to all pos-
sible experiences of all believers of all
nations, and of all ages to the end of the
world. I study the chart to avoid the rocks
and reefs he defined and dotted, and sail by
the safe lines of latitude and longltude which
he indicates. * If caught by some terrific
euroclydon, so I can “not see the sunnor
stars for many days,” I have the advantage
of Paul’s experience for my guidance and
comfort. “This is a faithful saying and
worthy of all acceptation, that Christ Jesus
came into the world to suve sinners, of
whom I am chi-f. Howbeit for this cause I
obtained mercy, that in me first Jesus Christ
might show forth all long-suffering for a
pattern to them which should hereafter be-
lieve on Him to life everlasting” (1 Tim. i.
15, 16). Christ was cur divine exemplar
and ‘“‘patiern”; Paul, imbued with the
Spirit of Christ, was the chief exemplar and
pattern of the race of fallen sinners. So
our big human chief could say to every
fellow of his race, “ Follow me, as I follow
Christ.”— Wmn. Taylor, in African News.

LET us not worry, O Christian, about what
God does not require us todo. Do the thing
to be done nov —that is duty. Other duties
will come in their time.—Sel.

BRING ALL TO GOD.

BY BESSIE Q. JORDON.

Lord,lay thy hand upon our throbbing life,—

Beatlnv aching, paining.  Ob, still the strife

Of our inmost hvmg, and let us feel

That Thou dost see what we from man con-
ceal !

And is it joy to think that God doth know

The secret depths of life’s dark underflow }

Would we not, if we could, hide e’en from
Him

The motives which our brightest actions
dim?

Ah, no! ’tis rest to know that He can see,
E'en though our souls are black with sin ;’

for He

Has naught of wvs to learn, nor needs, our
word

To tell Him what man’s ears have mever
heard.

Then let us fearless come to Him; for He

Loves us, His heart opens with sympathy

Alone—that great wide heart that takes
all in ;—

Our griefs and joys—life’s sorrows,
and sin.

cares

That door is hinged on love unchangeable,
Oh, enter in! Thy heart its message tell
With the assurance that He knows and cares
For all it feels—for all the load it bears !

Unburden in thy listening Father’s ear
Life’s strange, sad tale—thou need’st not

have a fear
That he will chide thee, or upbraid—nay !
nay!

His hand of peace shall bear thy load away !

“BE PERFECT.”

My faith in perfection is very weak when
1 look at others; it is extinguished altogether
when I Jook at myself. But when I look at
Jesus I car believe in nothing else. Heis
perfect in all His works, and no other sim
than this can ever satisfy Him. The work
which He has undertaken to do for us would
not bear His stamp if it stopped anywhere
short of perfecnon and for such a vast ex-
penditure and cost I dare not think of any-
thing less than this. Be perfect. Here it
is that my faith in holiness and my hope for
it begin to live, as I see Him, as I linger in
His presence, and sit at His feet. When
He cometh, what limit shall I set to His
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grace} What failing shall He tolerate?
‘What sin shall baffle His skill? So, as I
stand looking up that slippery height, won-
dering how its summit is to be reached, e
cometh with gracious words: My child,
fear not! That which thou seekest 13 not in
thy climbing up ; it is in My coming down.
Be perfect | "—Rev. M. Guy Pearse.

SYNOPSIS OF REV. G. D. WATSON'S
SERMON PREACHED AT THE

WESTERN AVENUE CHURCH, |

CHICAGO,SUNDAY, JULY, 28TH,
1889,

REPORTED BY MISS M. CADY.

John i. 29-34. Genesis viil. 6-12, The
former lesson is the interpretation of the
latter. God’s ideas are the same in the Old
Testament as they are in the New Testa-
medt. Throughout the Scriptures the Lamb
is the type of Jesus, and the Dove of the
Holy Ghost. Tbe illustrations used to
represent the devil are the same throughout.
‘We are as much to take what is said of the
devil as of Jesus ; if you reject the one you
must the other. The devil is compared to a
raven, and a lion. When he opposes the
Holy Ghost (Dove) he is called a raven, a
bird just the opposite in nature. When he
opposes Jesus (the Lamb) he is called a lion.
‘When Nosah sent sut the raven, it did not
return as the dove, but went up and down
the earth—wandering. The ark is the type
of Jesus Christ as that germ of life that per-
petuated the world, 'When God made the
earth, the old raven (the devil) went out to
wander up and down. In Job, first chapter,
God asked Satap whence he came, and he
answered, * From going to and fro in the
earth, and from wandering up and down it.”
If you want a photograph of the devil, just
look at the caged lions—pacing back and
forth ; restless, uneasy, savage, barbarous.
The same spirit is in the hearts of, his chil-
dren, The great mass of human hearts are
just like the raven and lion ; never at rest,
always wandering from God; going away
from peace and repose—a continual wander-
ing! The child even begins this wandering
life ; running away from family prayers and
spiritual helps—a disease of the soul be-
gotten of the raven. Oh, the rostlessness, the
uneasiness out of Jesus! Everlasting wan-
dering from our Father’s house! God sent
the Dove to canteract the raven; the Holy
Ghost to turn the heart of man back to God.

The same Dove that came on Jesus, made
three visits to the world—the first time,
found no resting place; mnext time, some
resting place; third visit, found =2ll the
place.

There are two applications to this Scrip-
ture lesson. The first is to the great mass
of beings in genersl ; the second, to the in-
dividual. “Truth will never do any good
unless brought down to individuals, so says
Dr. Chalmers. God made the earth in the
spring-time, and it was in the spring-time
that the flood came. The dove went out in
the morning, returned in the evening.

In those long antediluvian ages, the Holy
Ghost found no resting place—could not
find a place in humanity jarge enough to
build a church, so he forsook the world and
went back to God. The same Dove visits
every soul to build the kingdom of God, but
when he is refused, leaves. God never sends
a soul to hell until He has exhaunsted His
resources on that soul. The Holy Ghost
seeks to utilize all agencies to convict and
awaken the unsaved; when He is resisted
and resisted, He takes His flight,—then the
rains will descend, the floods will come, and
your little world will be devoured, for every
man is a little world of his own.

The second time the dove was sent out, she
found an olive branch—a type of regenera-
tion ; from that time on, an olive leaf repre-
sents peace. Olive branches were spread in
the path of Jesus, the Prince of Peace. Re-
generation came to the earth when the dove
found the olive leaf. The Church was organ-
ized in the home of Noah. Although the
dove found & new world (regeneration), yet
the waters had not all abated, so she as yet
found no resting place—true of the indi-
vidual. As god wiped away the waters from
the earth, so when a soul is converted, God
wipes away all his sins—then we emerge
into & new life. In our souls is the olive
branch; the storm is over; the rainbow
hangs over our souls; but we find the waters
are not all gone, the remnants of the flood
are still there. Every converted soul has
found this the case in his experience. There
is not a converted child on this earth, or
ever has been, that has not felt the need of
a more complete cleansing.

The third visit the dove made found the
hills all dry, the grass growing, and the
flowers blooming ; she found all the world was.
ready to receive her, so she built her nest in
the olive tree, and hatched ber brood to pro-
pagate her family. This means, when Jesus
died on the cross and made an atonement for
the world, and went up to heaven, He left a.
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world supplied with His sermons, teachings
and miracles ; everything was then ready for
the Holy Ghost to occupy the whole territory,
so He came—to make his third advent into
the world. From the day that the Holy
Ghost came down on the one hundred and
twenty at Pentecost till now, He has never
gone back to heaven; He is in the world to
stay till Jesus comes. The Holy Ghost’s
headquarters ave in the Church. The Dove
has left His Ark; has come to build His
nest and reproduce Himself. Now this ap-
plies to individuals. When we have gone
down into the death of self, been cleansed by
the blood of Jesus, the Holy Ghost will
come to our hearts to stay, not to go away
again, but to stay in our natures, there to
reproduce Himself in us.

Let us notice some of the characteristics
of the dove. The bhill of a dove is so soft it
can’t fight like other birds; it couldn’t fightif
it would, and wouldn’t if it could. When the
Holy Ghost comes to our hearts, cleansing
our natures, He puts His Spirit within us, so
that there is no resentment, no fighting, but
our tongues will be gentle. The dove is the
most affectionate bird God ever made.
‘When doves mate, they mate for life—not,
like other birds, for a season. Then the
affections of a dove are steady. That is
what the Holy Ghost wants in our hearts
for Jesus; He would have us married to
Jesus, so that amid life and death and im-
mortality, we will say, ¢ O God, my heart is
fixed "—then there’ll never come a separa-
tion. The doves are always in whisper call
of each other; and, when only a few feet
apart, keep up a continual cooing that each
may know where the other is. So the Holy
Ghost is always close by. Blessed be God !
Then the dove is the swiftest of all birds,
having been known to fly a hundred miles
an hour. Glory to Jesus, that we can be so
permeated with the Holy Ghost that we find
no resentment in our hearts, no retaliation,
but our whole being will go out in pure love
to God and man. We can hie away swifter
than the swiftest dove; welll fly to Jesus,
away from the storms of life, away from its
tumult, where all is peace and gratitude.

‘¢ Jesus lover of my soul,
Let me to Thy bosom fly.

—Banner of Holiness.

SomeTINES, when the Divine Guide indi-

cates certain changes to be made or duties to
do, there is an inclination to exclaim: «“Q
these things are so trivial, that surely God
does not- notice them.” A pebble may be

very small, yet, if near enough the eye, will
completely obcure the sun. The forbidden
fruit was very insignificant, yet was the
occasion of the fail of Eve, and, with her, of
the race.—Knapp.

THE THREE WOMENS PRAYER-
MEETING.

In the town of Woodstock, Connecticut,
in 1780, there was not a Christian church
or institution. The inhabitants numbered
about six hundred, scattered over a farming
territory. In some way, three women found
out that they professed to be Christians and
members of the same church—the Congre-
gational Church. One woman, advanced in
years, lived in the centre of the town, a
woman in middle-life lived three miles ¢.way,
and a younger woman lived three miles the
other way. They had moved into the town
at different times, and from different places,
but in some way got acquainted, and each
found out that the others were Christians.
The old lady said to herself: -

“I have not long to live. Have I done
my whole duty? My husband and family
know I have been faithful, but are there hot
others whom I might benefit ”

She sent an invitation to the other two
women to visit her, and they met at her
house, and prayed and talked about matters,
and finally decided to come together the
next Thursday afternoon at one o’clock in
the school-house, and have a meeting. The
old lady said to the younger woman:

_ “You can sing ; will you sing #”

I will,” she replied. .

She said to the middle-aged woman :

- “You can read; will you read two or
three chapters from the Bible ¥’

¢¢J will,” she replied.

““Then,” said the old lady, “I will pray.”

So on Thursday afternocon they came to-
gether. One came three miles from the east,
another came three miles from the west;
and the younger lady sang, and the middle-
aged lady read the Bible, and the old lady
prayed.

A woodman, going by on a load of wood,
and seeing the door open, thought he would
close it. He went to the door, and heard
the old ludy praying. It was s new revela-
tion to him. He listened till she said
“ Amen,” and then heard her ask the
others : .

¢ Shall we come again 1”

“Yes,” they answered, “let us come next
Thursday at one o’clock.”



s

PRI AT

THE EXPOSITOR OF HOLINESS. 55

The woodman mounted his load, and told
everybody he met. The next Thursday
when the three women got there they found
the house full. There were three chairs
provided for them. They went in, and the
young woman said : :

“I am too diffident to sing beforq all
these people.”

“You must sing,” said the old lady.

“1 cannot read before all these people,”
said the other woman.

“You must read,” said the old lady.

So the singer sang, and the reader read,
and the old lady prayed; and before she
had got half through her prayer there was
sobbing all over the house. In a few days
they sent for a minister from the next town.
to labor in the fields which were white and
ready for the harvest. To-day there stands
where that schooi-i:ouse stood, & little white
church. I have preached in it: Tt is the
result of the faithful efforts of those three
women.—Dr. L. B. Bates.

DISPENSING GOD’S WORK.

In every age of the Church is that Scrip-
ture fulfilled:  Behold, ye despisers, and
wonder, and perish ; for I work a work in
your days, a work which ye shall in no
wise believe, though & man declare it unto
you” (Acts xiil. 41). How many of these
wondering despisers go down from every true
revival into utter perdition! They obsti-
nately disbelieve and reject the most mani-
fest work of God.

And these were professed religionists that
did this thing! They were members of the
established Church. Some of them occu-
pied prominent official positions in the
Church. But they rejected even such good

-preachers and evangelists and revivalists as

the apostles themselves.

History is repeating itself. . Be not dis-
appointed and discouraged, O worker, for
God! The Gentiles will hear you, if the
Church will not (verse 42). Next Sabbath
almost the whole city will come together to
hear the word of God from your lips
(verse 44).

Of course the Church people will be filled
with envy, will speak against these things,
will contradict and blaspheme (verse 45);
but this is all the more the reason why you
should wax bold, even if you turn away from
them with the Gospél, and with the work
of God, which they have despised and re-
Jected, while they wondéred at it {verse 46).

File your protest against them. Warn

them well. Turn to the Gentiles. Go to
those who will hear you, who will gladly
accept your work, and who will turn to the
Lord and seek salvation. The Gentiles,
hearing this, will be glad, and will* glorify
*he word of the Lord, will believe it, and
will be ordained unto eternal life (verse 48).

Even if these obstinate and unbelieving
and rejecting religionists should go so far as
to stir up the devout and honorable womeh,
and the chief men of the city, and raise per-
secution against you, and expel you out of
their coasts, you are no worse off than the
apostles (verse 50).

Perhaps you have not the apostolic au-
thority, even if you have their precedent, to
shake off the dust of your feet against them.
In one sense, you are compelled to do that
in leaving them. The dust of your depart-
ing feet will be a swift witness against them,
when your work for God comes to be ac-
counted for in the last great day. But you
are not to judge them now. God will judge
them at the end of all things. Go elsewkere
with your ministry. Tke disciples, where-
ever you come, and those you are compelled
to leave, will be filled with joy, and with
the Holy Ghost (verse 52).

Do you say, “We know well what all
this means? We have passed through it
again and again. We have been warned off
and forced off, and commanded never to
return, at our own personal peril, or on the
peril of our position in the Church. The
wondering church-members have despised
God’s work. The sinners seemed to be more
glad to see us, and more willing to receive us,
than those who professed to be pious”
Exactly so. Let that be your token for
good. Let that be your commissionto go
elsewhere.

Why you should not go to one place, nor
stay long in snother, is known only to God.
He even overrules the wrath of man to
praise Him, and to start you on elsewhere,
to raise up others to praise Him, either in
wrath or in love. Rejoice any way that
Christ is preached. You cannot help the
envy, and contention, and strife, and all the
other bad passions that greet you as you
come, and that follow you as you go.

It is not your work, but God’s. All you
have to do is to declare it, whether men be-
lieve, or wonder, or despise or perish. You
are responsible, not for the effects, but for
your faithful declaration of God’s work.

All you need concern yourself about is,
that it is surely God’s work that you are
doing, and not your own; not some merely
human work, not some merely Satanic work



"

56 o

THE EXPOSITOR OF HOLINESS

under the appearance of a revelation of light.
Your only support may be your sincerity,
your love to God and to imgportal souls,
your sols dependence on divine®suidance and
power, your firm conviction that your whole
work meets the divine approval.

“But whut if these despisers perish?”
With that you can have nothing to do.
They will not let you have any part in their
salvation. Their blood must be upon their
own heads. They are wholly responsible
for themselves, and partly for those who, by
their influence, reject God’s word and work.
—Standard.

THE FEVERISH EAND.

It was a Monday morning, and a rainy
one at that. * Mother ” was busy from the
moment she sprang out of bed at the first
sound of the rising bell. Others besides
children get out of bed ‘‘on the wrong side,”
as this mother can testify. She began by
thinking over all that lay before her. It
nade her ¢ feel like flying !” Bridget would
be cross, as it was rainy ; there was a chance
of company for lunch, so the parlor must be
tidied, as well as diring-room swept, dishes
washed, lamps trimmed, beds made, and
children started for school. Her hands grew
hot as she buitered bread for luncheons,
waited on those who had to start early, and
tried to pacify the little ones and Bridget.

“ My dear, you're feverish,” said her hus-
band, as he held her husy hands a moment.
“ Let the work go, and rest yourself-—you’ll
find it pays.”

“Just like & man !” thought the mother.
“ Why, I haven’t time even for my prayers !”
But the little woman had resolved that she
would read a few verses before ten o’clock
each ddy; so, standing by her bureau, she
opened to the eighth chapter of Matthew,
and read these words: “And He touched
her hand, and the fever left her; and she
arose and ministered unto them.”

It seemed to that busy wife as if Jesus
Himself stood ready to heal her— to take the
fever out of her hands, that she might min-
ister wisely to her dear ones. = The beds
could wait till Jater in the day—the parlor

+ might be a little disordered—she must feel

His touch! She knelt, and He whispered :
My strength (not yours, child) is sufficient.
.« . . Asthy days so.shall thy strength be.
. .« . My yoke is easy (this yoke you have
been galled by is the world’s yoke, the yoke
of public opinion or housewifely ambition),

take My yoke upon you and learn of Me. ..
Ye shall find rest.”

The day was not brighter, the work had
still to be done; but the fever had left her,
and all day she sang, “ This God is our God,
my Lord and my God.”

It is true thet, when the friends came to.
lunch, no fancy dishes had been prepared
for the table, but the hostess’ heart was
filled with love for them as members, with
her, of Christ, and they went away hunger-
ing for such a realization of Him as they
saw she had. -

«“Ah,” said her husband, when he held
her hands once more, I see you tool my
advice, dear ; the fever is quite gone.”

The wife hesitated—could she tell her
secret? Was it not almost too sacred ? Yet
—it was the secret of the Lord (not hers),
and would glorify Him. Later on, when
the two sat together, she told him what had
cured her fever, and said, quietly :

“J see that there is a more important
ministry than the housekeeping, though I
don’t mean to neglect that.”

“Tet us ask the Lord to keep hold of our
hands,” said her’ husband. “Mine grow
feverish in eager money-making, as yours in
too eager housekeeping.”

This is no fancy sketch. Dear mothers,
busy anxious housekeepers, let us go again
to Him, that He may touch our hands, lest
they be feverish and we cannot minister, in
the highest sense, to those about us.—4
Lady in Boston Congregationalist.

DEGREES OF EXPERIENCE.

BY REV.JOHN FLETCHER.

¢ A perfect Gentile sees God in His works .
and providences ; but, wanting a more par-
ticular marnifestation of His existence and
goodness, he sighs, Oh, where shall I find
Him? A perfect Jew ardently expects His
coming as Messiah and Emanuel, or God
with us; and he groans, Oh, that Thou wouldst.
rend the heavens and come down! A per-
fect disciple of John believes that the Mes-
siah is come in the flesh, and prays, O Lamb
of God, that taketh away the sin of the
world, restore the kingdom. to & weiting
Israclite; baptize me with the Holy Ghost ;
fill e with the Spirit! A perfect Christian
can wiluess from blessed experience that He
who was ¢manifest in the flesh’ is come in
the Spirit’s power to establish within them
His gracious ‘lzingdom of righteousness,
peace and joy in the Holy Ghost.””
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IMPORTANT

NOTICES.

Subscribers, in all communications to this
office, will please state the office to which their
ExProsIToR is mailed, otherwise it is difficult
to find their names on the books,

Back NuMBERs.

June, July, September and October num-
bers contein “ burning questions” discussed.
‘We have & number of copies on hand. Price
for the set, twenty cents, postage included.
Good for distribution.

One dozen back numbers, mixed, for thirty
cents. Good also for distribution, Contain
384 pages of selections from the best griters,
with original matter. Postage included.
Fractions of a dollar can be sent in postage
stamps ; not necessary to registrar. Send at
our risk,

To Parries WISHING TO HAVE THE
ExprosiTor DISCONTINUED.

The best way is to drop a post card stat-
ing the fact, being sure to mention both the
Name and the Post Office to which the
magazine is addressed.

Sending back the last magazine received
will do if the Post Office to which it is
addressed is written on it, not otherwige.

ARREARS.

Look at the date on the magazine and see
how your account stands, and if there is any-
thing due arrange about a settlement before
sending it back. '

As a general rule we continue to send the
ExprosiTor to all subscribers until notified to
the contrary. This course seems to meet the
wishes of most, judging by the correspon-
dence we receive concerning it.

Missing CoriEs REPLACED.

If through mischance any number should
fail to reach a subscriber, we will send
another copy if we are notified by post-card.
We maeil regularly to all subscribers from
this office, but notwithstending, we find that

2" Now is the time to Subscribe!

there are occasional irregularities in their
delivery.

SpeEciMEN CoPpIEs.

Specimen copies sent free to any one send-
ing a request for one by card.

L]
DATES ON THE MAGAZINES.

The dates on the magazines represent the
time up to which the magazine hag been *
paid for.

RECEIPTS.

Changing date on magazine may be taken
as equivalent to a receipt. If the change is
not made the ne.'t number, it is not always
a sign that a letter has miscarried, but if the
second number does not show a change then
something has gone wrong, when a card of
inquiry is in order. '

BZS Parties who have received the Ex-
PoSITOR for one year as a present from some
friend, will kindly drop us a card if they
wish it continued at their own expense.

#25 In all communications, subscribers
will please to mention the post office address
to which the ExposiTor is sent.

DIVINE GUIDANCE.

BY THEB

Bditor of the “Expositor of Holiness.”
A BOOKX FOR THE TIMES.
Contains a full discussion of this important sub-

ject. Also & number of personal experiences
of living witnesses,

Well bound.

Contains nearly 300 pages.
PRICE $1.00.

PUBLISHED BY THE REV. T. 8. LINSCOTT, BRANTFORD.

8ar Agents, address the Publisher,
Those desiring the book direet, address

REV. N. BURNS,
207 Bleeker St., Toronto.

Address all communications to
-REV. N. BURNS, B.A,,
¢ 207 Bleeker St., Toronto.
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‘ NEW BOOKS.
PRIZE ESSAYS ON SYSTEMATIC GIVING.

SYSTEMATIC GIVING. The Church's Safeguard againat Ninetcenth Contury Evils. By the
Rev., Cuarres A. Cook. 118 pages. Price, paper cover, 25 cents.

THE GIFTS OF THE ROYAL FAMILY; or, Systematic Christian Beneficence, Its Nature
and Need. By the Rev. James Cooxr Seymour. 1)9 pages. Price, paper cover, 25 cents.
The Two Essays combined in One Vo]ume, cloth bound, 60 cents.

WORKS BY REV. ANDREW MURRAY.

HOLY IN CHRIST. Thoughts on the calling of God’s children to be Holy as He is Holy. 12mo,
cloth, 90 cents.

THE CHILDREN FOR CHRIST. Thoughts for Christian Parents on the Consecmtmn of the
Home Life. 12mo, cloth, $1.06

ABIDE IN CHRIST. Thoughts on the Blessed Life of Fellowship with the Son of God. 12mo,
cloth, 90 cents,

WITH CHRIST IN THE SCHOOL OF PRAYER. Thoughts on our Training for the
Ministry of Intercession. 12mo, cloth, 90 cents, &

LIRKE CHRIST., Thoughts on the Blessed Life of Conformity to the Son of God. A seq\ml to
¢¢ Abide in Christ.” 12mo, cloth, 90 cents.

£2 Any of the above mailed to any address on receipt of price.

WILLIAM BRIGGS,
78 & 80 KING STREET EAST, TORONTO.
C. W. COATES, MonTREAL, QUE. I " §. F. HUESTIS, Hanmrax, N.8.
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“Prave Wl things,; Told fast fhat whick is good,”—1 @less. v, 91. -
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A CANADIAN MONTHLY MAGAZINE PUBLISHED UNDER THE AUSPICES OF
THE CANADA HOLINESS ASSOCIATION, DEVOTED TO HOLINESS
. AND EVANGELISTIC "WORK.

| ONE ‘DOLL'A_.R PER YEAR IN ADVANCE.

! : The Quly Canadian Holiness Magazine,
. CONTHINTS. -

The definite experience of holiness discussed in &ll its aspects, not only by -.ccredited Canadmn
writers, but also in selections from the best writers of all countries.

OUR PLATFORM.

Catkolic in Spm&—Loyal to Bible Trith—Avoiding Needless’ Gtmlroversy which Engenders Strife—Not
Sectarian—Hence suitabie to the Lovers of Holiness in every Denomination.
Clubs of four or more subscribers receive the Magazine at 75 cents each. The ususl dis-
count to agents.
Specimen copies sent free to any address. Send for one. Address all communications to
REV, N, BURNS, BA,,
a ) 205 BLEEKER STREET,

' » TORONTO, ONTARIO.
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