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REVIEW SECTION.

r.—PROGRESS IX THEOLOGY.
By J. L. WmiKow, U.D., Chicago.

Theology is a progressive science. The knowledge of God which 
the antediluvians had was alphabetic compared with the understanding 
of the Divine nature which Abraham had. It is the common faith of 
evangelical believers that God made man “ perfect, in knowledge.” But 
this knowledge extended only to the understanding of what is right. 
Adam was no more a philosophical theologian than he was a sculptor, 
painter or poet. If Adam and Eve heard Jehovah tell the serpent, 
the seed of the woman “shall bruise thy head," that seems all they 
could have known of what has followed in the course, conquests and 
kingdom of redemption through Christ. When the Lord revealed to 
Abraham an index idea of the covenant of grace, granting him a 
glimpse of the Lamb of God suffering as a substitute for the sons of 
men, that was a vast advance in théologie knowledge over anything the 
antediluvians knew. But the theology of Moses was much deeper, 
broader and better built than that of Abraham. For the eye of Mores 
was so opened upon the purposes and plans of Jehovah’s providence 
and love, that Christ the Lord Himself said later, of Moses, “ lie wrote 
of me.” The patriarchs, judges and their contemporaries may have 
had faith in the fact of the resurrection of the righteous and of the 
wicked ; but, if they had, history of their opinion we have not, our 
first distinct intimation of this doctrine having come from David and 
Daniel. Bending over the open grave and burying in it, may be, his 
best beloved, we hear poor Job of a previous ago asking, “If a man 
die shall he live again ? ” But when Daniel was putting the finishing 
strokes upon his prophetic picture of the end of earthly things, he 
drew with a vigorous dash this thrilling declaration : “And many of 
them that sleep in the dust of the earth shall awake, some to everlast
ing life, and some to everlasting contempt.” That discloses to us a 
sweeping progress in the theological knowledge of the after life, which 
Job appears to have known nearly nothing of that could give him con
viction or comfort.

Reviewing the writings of the prophets of Israel and Judah, and
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down to John, who spread out as The Revelation the splendid certain
ties and suggestions of the coming triumphs of the Redeemer's king
dom—reviewing these, we discover that the sacred science received en
largements at every additional touch of the inspiring Holy Spirit upon 
the minds and eyes of those seers who portrayed the mission and passion 
of the Messiah. The science of theology, as it concerns the method of 
human redemption, is more fully developed in the writings of Isaiah 
than in the writings of Moses, as spiritual truth is more abundant in the 
Gospel of St. John than in the hook of Ecclesiastes. In short, theol
ogy. as a science, made steady progress all through the Old Testament 
period.

Between Malachi and the manger-horn Child there were four hundred 
years, in which nothing new appears to have been learned ; and much 
that had been was lost. But with the epiphany of the Saviour theo
logical science began again, and grew in forms and facts of faith faster 
than nature does in bud and blossom and fruit under the flow and ef
fulgence of the spring and summer sun. The Virgin bearing a sinless 
son was a single event that added a very library to the science of God, 
and marked a stride of progress so long that limping faith and skepti
cal knowledge have not been able to set their feet in the footprints of 
that great fact down to this day. The incarnation of the God-man 
increased the world’s knowledge of the Invisible a thousand times more 
than telescopes and microscopes have revealed the immensities of the 
universe and the minutiæ of creation ; a thousand times more than the 
coming of the white man gave the Indians of North America knowl
edge of a higher civilization; a thousand times more than the gentle 
and godly Livingstone, pushing into the Dark Continent, revealed to 
degraded millions the dawn of a hope of restored humanity and 
Heaven.

But this incarnation—which a class of disputants at present lay such 
stress upon—was no more the sum of the addition which Jesus made 
to theological science than a foundation is a building ; than axioms are 
rules : than infants are adults ; than beginnings are ends. Neither 
did lie finish His manifestation of theological fact with His teaching 
career, marked by speaking “as never man spake,” nor with Ilis be
nevolent labors, that left for mankind a model which every soul might 
copy, but no soul can match. The tragedy of the Cross, and the rend
ing of the sealed sepulchre, and the resistless force of spiritual life 
which, by His promise, fell upon Ilis followers, those were accumulat
ing additions, which are indescribably more to the science of theology 
than a climax is to a discourse, or a catastrophe is to a drama.

The course of actual progress in theological science registers newly 
revealed facts, newly discovered facts, and more correctly co-ordinated 
facts. The Old and New Testaments are dotted all through with newly 
revealed facts. The writer of the book of Ruth was as unaware of the
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many mansions mentioned afterwaids in the gospel as the courts of 
Kurnpe were of America when they stoutly refused to encourage Co
lumbus to sail in search of a western hemisphere. The many mansions 
were newly revealed facts defined and fixed when Jesus said. •• I came out 
from the Father,” and “ 1 go to prepare a place for you.” Among newly 
ilirroveml facts we may mention the increase in knowledge which 
Christ's apostles made concerning Him after Ills ascension and the out
pouring of J lis spirit. They left off looking at Him as a mystery, a 
man, or merely as their master, because their enlarged science discov
ered Him to them as supremely God's sacrifice, offered for the sins of 
the world. Hence the Epistles do not contain a sentence or a syll
able in laudation of the beautiful life of Jesus, nor a mention of His 
abundant labors in behalf of the bodies of men. But the Epistles do 
abound in declarations and discussions of redemption by His blood and 
doxologies of praise for His suffering for man's sake. The authors of 
tin Epistles knew from their Hebrew training that the Messiah would 
be a suffering prince ; and when Christ was among men some of them 
had occasional transports of faith that He was the Messiah. But when 
John lay on His bosom, and when Peter confessed his faith, “ Thou art 
the Christ . . . who should come into the world,” neither of them
had discovered clearly in Him “the Lamb of God that taketh away 
the sins of the world.” Astronomers first felt the unseen and unknown 
planet Neptune in the disturbed motions of another orb ; but it was 
many years before what they felt was found. And when, in the pro
gress of twenty years’ study.and search, at last “observations of the 
planet as a star were actually made,” it was months before the full dis
covery was reported, because the famous and favored scholar who 
made the first clear find of the star was so slow of heart to believe he 
had it that he waited for months as one who should have a “diamond 
actually in his possession without being able to recognize it.”

It was a prodigious step in theological discovery when the apostles 
passed from wondering at the might of their master's word over winds 
and seas and Satan's imps, and when they forgot 11 is miracles of bread and 
fish, in their fervent rapture of faith that “ the blood of Jesus Christ 
cleanseth from all sin.” Because we now know He was “ the Lamb slain 
from before the foundation of the world,” we rejoice in believing that 
the efficacy of His sacrifice was in operation ages before IIis incarna
tion, and while lie walked with men. But His disciples knew it not, 
even after they had listened to Him and lived with Ilim for three years. 
They had more than a diamond actually in their possession, and were 
unable to recognize it. It was a long while before they clearly discov
ered that this newly arisen Light of the world was actually the Sun 
of Higliteousncss. But ultimately they did, and that attainment in 
sacred knowledge marks a case of progress by newly discovered facts of 
theological science.
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Theological science has also made progress by co-ordinating revealed 

and discovered facts into a more and more thoroughly consistent sys
tem. This is the work of the professor in systematic theology, and it 
is sheer ignorance, advertising its voice as that of a dunce, which rails 
at systematic theology as a mere lagonmchy of schools ; for whenever 
any one attempts to understand the relations of moral emotions and 
actions, and spiritual life and its expectations, his thinking throws him 
into the realm of systematic theology. The apostles did not construct 
a system of theology. They simply wrote down the facts, revealed and 
discovered, and left them to after ages to put together so that naturally 
related and vitally connected facts shall be so set as to more impressively 
teach the truth than isolated facts can do. They did not discuss the 
connection between the universality of sin and the extent of the atone
ment of Christ, or the relation of regeneration by the Spirit of God to 
saving faith exercised by man. Such work was left for the Church 
that should come after them.

This work the Church has been about throughout the Christian cen
turies ; and its undertaking is not yet discharged. There has, however, 
been built together i; well-defined body of religious beliefs that are 
called evangelical, because they are most comprehensive of Scripture 
teaching and most consistent with one another; and these arc cherished 
by the great majority of such as believe and call themselves Christians.

In ascertaining and establishing these constant and core truths of 
Christianity steady progress lut.-, marked the tireless efforts of faithful 
men and women. The compacted creeds of Christendom ai the re
sults of growth in the knowledge of God as revealed in the gospel. 
The word “ trinity ’’was not on the tongue or known to the pen of Paul. 
Until the opening of the fourth century it was not thought necessary to 
gather out of Scripture the facts that prove the deity of Jesus Christ. 
But at that time a person and a party arose whose representation of 
Jesus so reduced Him from an exalted object of worship to the level of 
merely the highest man that a great theological battle began and lasted 
for a generation. The result was the defeat of that Christ-dishonoring 
Arianism, and the establishment, upon Bible grounds, of the doctrine 
of the deity of Jesus. That marked progress. Subsequent and simi
lar struggles settled what is to-day the general orthodox beliefs concern
ing the nature and work of the Holy Spirit, the significance and effi
cacy of the mission and passion of the Messiah, the character and con
sequences of man’s sin, and other such great fundamentals of our most 
holy faith as are the common property of the mass of Christian con
fessors.

But let it not be overlooked that, in gathering gospel facts and com
pacting the Christian creeds, not a few speculations and dubious dog
mas (no difference how good the men were who advanced them) have 
been rejected. In the first Christian century there was a party appeared
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who sought to have the Church believe that Christ did not have a real 
body, but that what appeared as His fleshly form was merely a phantom. 
They were unsuccessful. Later, and for a long time, a tierce tight was 
waged over the deity of Jesus. The history of the Nicene and Athan- 
asian Creeds reveals the result. The Ebionitcs and Arians were defeated.

In the fifth century an opposite effort was made to lead the Church 
to deny the true humanity of Jesus, and hold that the Divine nature in 
Him absorbed the human—an idea which seems, generically, not very 
different from the notion nowadays advanced as to Christ’s incarna
tion—that He took up human nature into His own and made it of 
value to Cod. But as the monophysite notion of the fifth century failed 
of credence, so we may expect this modern speculation will, also, Pe- 
lagius, who proposed a new doctrine of sin, and modified the received 
faith as to man’s need of redemption, in the middle of the fourth century, 
was “a man of clear intellect, learned culture and spotless character.” 
But the Church of Christ, evangelical, has never suffered Pelagianism a 
place, simply because it does not agree with the explicit and implied 
teachings of Scripture. At present there are things, as there always 
have been, that ask to bo believed and to become a part of the evan
gelical theology, but which are not accepted, simply and only because 
they are not supported by Scripture.

Pre-eminent among these is that figment of future world probation 
which has so deeply disturbed the work and life of the Church, 
especially in some of the New England States. Its friends desire that 
it shall be at least given a front seat in the synagogue, if not taken at 
once into the communion of saints. It is introduced as the herald of 
a wider hope. Its loudest profession is that of progress. Any who 
decline to welcome its coming arc criticised as being too ignorant or 
too bigoted to recognize a good thing when they see it. For five or 
six years it has been knocking at the door of theological seminaries, the 
American Board of Foreign Missions and numerous churches, asking 
admittance and elevation to a place of privilege, if not to a seat of au
thority. And its demand is made in the name of progress in theology. 
Taking room for some reasons why we do not expect it to gain access 
to the categories of evangelical beliefs will finish what space is allowed 
me.

1. Though widely advertised as a novelty, and an improvement in 
theology, claiming for itself and its allied ideas the name of “progres
sive orthodoxy,” it is not new at all. It was definitely declared in 
France a hundred years ago, and had been broached before. Thus 
discredited in its name (as a new view), it is further discredited by the 
fact that it has made no progress whatever through aM the hundred 
years past in adjusting itself to the accepted doctrines of evangelical 
theology. It is as much an alien now as at the beginning.

2. The friends of the new hypothesis appear afraid to confess their
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faith in it. So far as hoard from, only two distinguished scholars in 
America allow themselves to bo counted its outright believers ; and 
even they are exceedingly careful to assure the world that they do not 
preach nor teach it. Thu poor thing stands a poor chance of making 
lasting progress so long as its principal supporters seem to be so ashamed 
to own it. Not with such advocacy can it secure standing in the 
evangelical system of belief, and all the less so because—

8. Its best friends do not attempt to establish its standing by the 
inspired word of God. The doctrine of reward and retribution in the 
world to come, as certainly as the doctrine of the sinless character of 
the Son of God, is a matter of pure revelation. Without the Bible the 
wisest sago is as ignorant as the born idiot about things beyond the 
grave. And so what the Church wisely believes concerning heaven 
and hell must be always gathered from the word of God. In the 
course of time and study of Scripture a real progress has been made in 
understanding what the Scriptures teach touching the awful issues of 
eternity for those who persist in sin in this life. The Catholic faith 
has constantly held and does now hold the doctrine of everlasting pun
ishment for such. But the realistic thoughts of actual material Are of 
hell, which once formed a part of the popular faith, no longer prevail. 
Still, it no more needed to cast aside some of tne Bible and add on 
in order to secure this step of progress than it needed a new book of 
Genes’s to adjust the Bible to the discoveries of geology. In both 
eases it required but a more careful reading of the sacred Book, and 
the correction was promptly made. Let the friends of future world 
probation establish it by Scripture proof, and there will be no hesita
tion in the churches to accept it. Not a few of the most illustrious 
scientists in the world, such as Professor Dana, of Yale University, say 
tin- teachings of Scripture agree with the discoveries of geology and 
physics. But in all the world where is there one illustrious scholar of 
the sacred science of theology who says the Scriptures support this 
dogma of repentance after death, this hypothesis of preaching to the 
impenitent in the underworld who have rejected the calls of the Holy 
Spirit in this world ?

Some may accept it. The claim is made by its advocates and friends 
that within a few years a minister who disbelieves and opposes it will 
have no standing in some of the old States.

Should it be so, we see not how certain disastrous consequences may 
be escaped. For then such ministers as shall have a standing will nec
essarily have set aside the plain teachings of the Bible as the book of 
filial authority on religion, and each man will set up his own standard 
of truth and error. And should the time come when such a treatment 
of Scripture shall bo quite universal in the land, unblushing infidelity 
must follow ; and such infidelity bears the fruit of atheism ; and 
atheism is the natural parent of anarchism. And, also, should the
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present fierce struggle on the part of u few to introduce and secure 
endorsement of the dogma of future world probation by foreign mis
sionary societies be successful, it does not appear possible that that 
great enterprise can be long continued.

The Univcrsalists as a denomination never sent out a missionary to 
the pagan world ; and if, under the influence of the evangelical 
churches around them, they should ever send one, it will be scarcely 
more than one, because their thoughtful and intelligent members and 
moneyed people are too candid and self-consistent to squander wealth 
in giving a gospel to pagans who are really not in perishing need of it. Hut 
any thorough study of the substance and significance of this progressive 
orthodoxy dogma of future probation will show that, should the Christian 
world receive it, then preaching the Gospel cither in Africa, Asia or Amer
ica had better stop at once, because this new party of progress, if they 
continue to live, must ere long stand upon this : that for all who die 
unreconciled to God, in Chicago as surely as in Siam, there will be an 
offer of salvation after death, excepting for such as in this life reject 
Christ. By and by it must therefore occur to such as believe this 
way that the one thing of all things to be avoided in this life is 
to hear about Christ, lest the story of Him being unattractive they 
might reject Him, and then they would have no offer of Him after 
death. This is the path of progress which is as certain to be traveled 
over in time to come as men shall continue to cherish this hazardous 
hypothesis.

II.—THE CHRISTIAN EVIDENCES: HOW AFFECTED BY 
RECENT CRITICISMS?

NO. I.
"By Prof. Charles A. Ramos, D.D., New York.

I have been requested by the editors to take part in a symposium on 
the question stated above. The part that I shall take will be limited 
to the Bible. The Christian Evidences from the Bible may bo summed 
up under the three heads—Theophany, Miracle and Prophecy: 1 low 
far have Recent Criticisms affected these ?

This is a critical ago of the world, and recent criticisms have been 
stronger and more comprehensive than any previous criticisms. Criti
cism is a method of knowledge ; it reviews and re-examines all the pro
cesses of human thought and tests all its products. Man is fallible. 
Even the best of men are so liable to error that we cannot be sure of 
the truth of their work until we have reviewed it for ourselves and 
tested it at every point. It is necessary that we should know the truth. 
Wo cannot rest with confidence upon anything that is uncertain. Criti
cism is the test of the certainty of knowledge and the method of its
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verification. Every scholar in our days who would ho exact in his 
methods and sure of his results will test his own work by the methods 
of Criticism; and he will not accept the work of another until he has 
submitted it to the same tests himself, or has seen it tested by others.

The scholars of previous centuries were not so exact in their meth
ods and were less careful in their work. They have handed down an 
immense mass of learning, the most of which they received by tradi
tion from others. They: accepted it without criticism, and they trans
mitted it as they received it. The modern scholar cannot accept this 
mass without criticism any more than he can accept the new learning of 
the present age. It is necessary to pass it all through the fires of criti
cism before we can give it our confidence and build upon it for the fu
ture.

The Christian Evidences have the same elements of uncertainty at
tached to them that we find in all other branches of human learning. 
They are traditional. They have not been sufficiently tested by schol
ars of previous generations.

Criticism has a twofold work ; it is destructive of error, and it is con
structive of truth. Its first work is destructive. The error must be 
destroyed before the truth can be given its place. This is the easier 
work of criticism. It is less difficult to pull down than to build up ; to see 
a fault than to appreciate an excellence ; to kill an error than to quicken 
a germ of truth. Wo are not surprised that the great majority of crit
ics have been destructive, and that the chief work of criticism, thus far, 
has been the destruction of error ; but constructive criticism has not 
been wanting.

1. There can be no doubt that Recent Criticisms have considerably 
weakened the evidences from Miracles and Predictive Prophecy. To 
many minds it would be easier to believe in the Inspiration of the Scrip
tures and the Divinity of Jesus Christ if there were no such things as 
Miracles and Prediction in the Sacred Scriptures. The older apologetic 
made too much of the external marvels of miracle working and sought 
to find in History the fulfillment of the minute details of prediction. 
Rut it has been found easier to prove the divinity of Christ without 
miracles. Belief in miracles needs to bo sustained by faith in Jesus 
Christ. It is necessary to prove the inspiration of the Scriptures as the 
product of the spirit of prophecy before wo can advance with profit into 
the special field of prediction. Even the Scriptures themselves recog
nize miracle working and prediction in false prophets, and teach us to 
distinguish the true miracle and the true prediction from the false by 
their internal character and their conformity to truth and fact. Re
cent Criticisms have brought these lines of evidences into better accord 
with the representations of the Bible itself.

The Old Testament is full of Theoplmnies ; and in the New Testa
ment there arc many Christophanics and Pnenmatophanies. These
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manifestations of God in the forms of space and time and in the sphere 
of physical nature are of vast importance in the unfolding of divine 
revelation. Those are the centres from which miracles and prophecies 
flow. If there were such Thcophanies or divine manifestations in the 
successive stages of divine revelation, then we should expect miracles 
in the physical world and prophecy in the world of man. If Jesus 
Christ is God manifest in the flesh, then prophecy and miracles are ex
actly what we should expect so long as He abode in this world in the 
flesh. If the Holy Spirit was given to the apostles on the day of Pente
cost and He was present with the churches of the apostles in the peculiar 
manner of external manifestations of Pneum such as are de
scribed in the New Testament, we are not surprised at the occurrence 
of miracle working and prophecy during that period ; and it seems to 
be the most natural thing in the world that when these divine manifes
tations ceased miracle working and prophecy ceased with them. If 
then, on the one side, Recent Criticisms have weakened the independent 
value of the evidences from Miracles and Prediction, they have, on the 
other side, given something vastly better in their place. They have 
called the attention to the presence of God with His people in external 
manifestations of Theophany to guide the advancing stages of the his
tory of redemption. Here is the citadel of our religion, to which all its 
lines of evidence converge, the centre of the entire revelation and re
ligion from which Prophecy and Miracle working issue in all their va
riety of form. The evidences from Miracles and Prophecy gain in 
strength when they are placed in their true relations to the Theophany 
in which the unity of the evidence is found.

2. Another fault of the older apologetic was in laying too much stress 
upon the external evidence and in neglecting the internal evidence for the 
inspiration and the canonicity of Scripture. The Roman Catholic Church 
bases the authority of the Scriptures on the authority of the Church. 
The Reformers rejected this external authority and found the evidences 
for the Scriptures in the Scriptures themselves, in the voice of the liv
ing God speaking to the believer in them and through them. As Lu
ther said, “the Church cannot give any more authority or power than 
it has of itself. A council cannot make that to be of Scripture which is 
not by nature of Scripture.” The later Reformed and Lutheran schol
astics abandoned the position of the Reformers and fell back upon the 
external evidence of tradition in the synagogue and the church. In 
this they committed a sad blunder, which greatly injured the evidences 
for the inspiration and the canonicity of the Bible. Recent Criticisms 
have weakened this line of evidence and given us something much bet
ter in its place. They have revived the views of the Reformers and the 
Puritans and have strengthened the lines of the internal evidences. 
Here, again, the order of evidence has been changed. We do not first 
prove canonicity and then the inspiration of the Scriptures, but the

3827
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reverse : w > first prove the inspiration of the Scriptures, and then the 
canonieity s a matter of course.

;j. The traditional evidence also overestimated the external au
thority of the Bible, in accordance with the familiar saying that the 
Bible, the Bible alone, is the religion of Protestants. This saying 
is, however, a caricature of the Protestant position. The Protestant 
religion is the religion of Jesus Christ, as lie is revealed to us in the 
Bible. The Reformers recognized the living (iod, the risen and reign
ing Christ, in the Bible ; and they regarded the Scriptures as a means of 
grace to bring Christ to us and to bring us to Christ. The later the
ology neglected the doctrine of the Scriptures as a means of grace, 
and laid undue stress on the doctrine of their inspiration. It sub
stituted the authority of the external word of the letter of Scripture, 
for the internal word of the Master of the Scripture. Recent Criticisms 
have in part overcome this fault. They have pointed out the fault of 
building our faith on a book, instead of the living (iod and Saviour. 
They have called more attention to the God of the ()I<1 Testament and 
the Christ of the New Testament as the very substance, the light and 
glory of the Bible.

4. Recent Criticisms have been very great in the departments of the 
text and the literature of the Bible. These have been reorganized as 
branches of science, with exact methods and well-defined principles, 
which lead to definite and reliable results. There can be no doubt that 
there has been a large amount of destructive criticism here which has 
disturbed the faith and unsettled the convictions of multitudes.

The authority of the old Textus Rcceptus of the New Testament 
has been destroyed, but Criticism has given in its place the Critical New 
Testaments of Tisehondorf and Wostcott and Ilort. The authority of 
the Masoretjc text of the Old Testament has been undermined ; but 
critics the world over are laboring to secure a better text of the Old 
Testament ; and they will succeed in a reasonable time. The doctrine 
of verbal inspiration has been destroyed, and it has been shown that 
inspiration lies back of the external form or letter of the words and is 
in the inner word, the substance and the sense. Thus the Apologist 
has been relieved of the peril of resting the whole doctrine of inspira
tion upon the adjective verbal, and the critics have led Christian 
scholars back to the sounder position of the great Protestant Reformers.

5. In the department of the Higher Criticism Recent Criticisms have 
shown that the traditional theories that David wrote all the Psalter, 
Solomon all the Wisdom Literature, and Moses all the Pentateuch, are 
untenable. They are without sufficient historical support, and are 
against the internal evidence of the writings themselves. Those who rest 
their faith in the inspiration of these writings upon their attachment to 
the names of these holy men of Israel have been disturbed by Recent 
Criticisms, and so far their lines of evidences for the inspiration of the
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Scriptures have been destroyed. But Recent Criticisms have also shown 
that the Psalter is the product of the religious experience of God’s 
people in the many centuries of the history of Israel ; that the Wisdom 
Literature is the fruit of the wise men of Israel of many generations, 
and that the Pentateuch is composed of four parallel narratives with 
four codes of legislation, resembling, in many respects, the four Gospels 
in their characteristic differences and harmony. There is thus a 
decided gain in the evidential value of these Scriptures from the point 
of view of Recent Criticisms.

The older scholars paid no attention to the literary features of the 
Bible. They did not distinguish Poetry from Prose, and dealt with the 
Wisdom Literature very much as they used the work of the chronicler. 
They refused to find any fiction in the Scriptures, and used the whole 
Bible as if it were a law book, a quarry for doctrines. But the Higher 
Criticism of recent times has carefully distinguished Poetry from Prose, 
and has discovered a large amount of poetry in the historical hooks of 
the Old Testament and the New Testament. It has classified the poetry 
and studied it in its structure and in its varieties of form. It has dis
tinguished the several kinds of history and Prophecy, and has not been 
blind to the beauties of fiction and the proprieties of its use. And thus 
the Old Testament has become a new book, vastly more attractive to 
the people, as well as to the scholar. This enhanced appreciation of the 
literary excellence of the Bible has opened up fresh lines of evidence 
for its inspiration.

Recent Criticisms have not overlooked the errors that are to be found 
in the present text of the Bible. Critics are unwilling to discredit the 
work of textual criticism by the theory that these errors were not in 
the original text. Having secured the best text that wo can find, wo 
must rest upon that till we find a better one. Recent Criticisms have 
not shown any errors that affect the religion, doctrine or morals of the 
Bible. These are the essential contents of the Divine revelation. The 
errors that are found in the literary form and in the circumstantial details 
and the external setting of the revelation, whether in the original text 
or not, do not destroy the credibility of the writings. They do not in 
any way impair the infallibility of their teachings. So long as we can
not have the original text we must he content with the one we have, 
and not hazard conjectures as to any changes in it to suit our theories. 
The Reformers recognized that there were errors in the Bible. It was a 
mistake of the later scholastics that they insisted upon the absolute 
errorlessness of the Scriptures ; their mistake, however, found no place 
in the creeds of the churches ; and the church is not responsible for the 
theory of the apologists. Recent Criticisms have damaged the traditional 
line of evidence here, but they have delivered the church from the 
blunder of some theologians who have been wi ling to risk the whole 
doctrine of the Inspiration of the Bible upon a single error and to con-
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cedu to the enemies of the Bible that one error would undermine and 
destroy the Bible.

In all the work of Recent Criticism in the Text and the Literature 
it lias destroyed error and false lines of evidence, but it has given us 
something much more precious in place of everything that has been 
taken away.

(i. Modern criticism has established two entirely new theological 
disciplines, namely, Biblical Theology and Cotemporary History of 
the Bible. The credit for these disciplines belongs exclusively to 
Criticism for all the benefits to Theology that have already come from 
them and arc likely to be their fruits in the future.

The Cotemporary History sets the Bible in the midst of the external 
History of the world in which the History of redemption took 
place. It enables us to see the influence of other nations with their 
literature, religion anil civilization upon Israel, the people of (lod. It 
gives us a test by which to examine the Biblical records. On the whole, 
a flood of light has been thrown upon the Bible. Many old difficulties 
have been removed, but other and more _ stions have been
raised. The results have very much changed the lines of Christian 
Evidence, and are likely to change them still more in the future.

Biblical theology traces the development of the divine revelation con
tained in the Bible. It shows us the several temperaments of human 
nature, such as we find everywhere in history, reflected there in differ
ences of type and various points of view from which the Religion of the 
Bible is presented. The variety of the Bible is very great in its relig
ious, doctrinal and ethical conceptions. There are those who press 
these variations into inconsistencies, and even contradictions, so as to 
destroy the ert E the Bible. But Recent Criticisms have shown
that these varieties combine in a higher unity. The harmony of the 
Bible, coming from so many different authors, in different periods of 
the world, writing in different languages and from d i fferent points of view, 
vastly strengthens the evidences for the credibility and the inspiration 
of the Scriptures as an organic whole, the product of one divine Spirit.

In all directions Recent Criticisms have been destructive of false 
methods and traditional errors, and to this extent have disarranged 
the lines of Christian evidence and wrought destruction. But, on the 
other hand, Recent Criticisms have constructed better methods, have 
revived the older and better doctrine of the Reformation, and have led 
to a closer study of the contents of the Bible. Recent Criticism teaches 
that the Scriptures are to be interpreted from their centre, and no 
longer from a small section of their circumference.

^
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III. —HOW MAY THE PULPIT BEST COUNTERACT THE 
INFLUENCE OF MODERN SKEPTICISM ?

NO. VII.
By Robert F. Sample, D.D., New York.

Christianity was opposed at the first. As a subjective life, bad it 
remained in the secrecy of its birth, it might have lived on unchal
lenged. But it was a dynamic force in the soul which expressed itself 
in an objective character and outer life wholly against the principles 
and practices of the world. It came in conflict with the old and preva
lent ideas respecting the entire sphere of human existence, from the 
humblest hearthstone to the imperial throne; arraying the intellect, 
affections and will on the side of God, and of whatever was true and 
good, and lifting the life to the serene heights of fellowship with its 
Creator. Christianity was too spiritual. Iti nstillcd sublimated views 
of life. It contravened the old philosophies concerning the dignity 
and inherent power of humanity. It denounced sin ; stopping not 
with the overt act, but going to the vevy springs of life, and taking 
cognizance of the thoughts, motives and intents of the heart.

Its terms of salvation were humiliating to human pride, and men 
who aspired to be gods would not acknowledge themselves sinners, im
potent and condemned, wholly dependent for life on the blood of a 
substituted Christ. Neither would they bo shut up to a system of 
morality which excluded them from the only sources of self-gratifica- 
tion they had ever known. No wonder Christianity was resisted at 
the beginning ; that it has been resisted in every age ; that it is 
resisted with all the virulence of a deeply seated depravity now. 
Judaism, Paganism, Gnosticism, Pantheism, Spiritualism and Nat
uralism, each in its turn, or all combined, have sought to destroy the 
Christian faith ; and Agnosticism, turning its back on Calvary, has 
pushed out on a dark and shoreless sea, to drift, and dream, and 
die. Jesus said, “ I came not to send peace on the earth, but a sword.”

Now wo hear much about Modern Skepticism, in distinction from 
ancient disbeliefs. The impression has gone abroad that this is a pro
gressive age, in which centuries are crowded into days, and human 
thought advances by Titanic strides ; old religious theories have been 
consumed in the crucible of an infalliable criticism, and an effete 
church, dying of inanition, is about to be carried to its burial. A 
remarkable assumption ! It is true the church is not what it ought to 
be. The enemy has sown tares. Errors in principle and practice h„te 
marred the spiritual life of many. Nevertheless, the church is the 
great uplifting and conserving agency in the world, without which the 
race would soon relapse into barbarism and press its way to perdition. 
And, notwithstanding the mingling of opposing elements in the church, 
Christianity has never since apostolic times been so alive as now ; never
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ho potential a power in the whole realm of human thought and life ; 
never so aggressive in its movements and rapid in its conquests, enter
ing all lands, and under a lleaven-born inspiration claiming all nations 
as its own.

But how much is there in modern skepticism that is new? It is 
largely a resuscitated doubt, or an antiquated error. The Ilylozoism of 
the old Stoics is substantially the Materialism of to-day. Epicurus an
ticipated Hobbes by over two thousand years. Huxley admits that he 
is the disciple of Hume. The philosophy of Aristotle has dominated 
the Latin church for centuries, and some of the principles of our new 
theology have been routed on a thousand battle-fields. It is true 
old enemies may wear new clothes. Their phraseology may be modern, 
while their subject-matter is antiquated. Celsus, I’tolomus, Apollo
nius and Julian speak in their successors. They may shift their 
position from Austerlitz to Waterloo, but the foe is a familiar one, 
bearing the scars of old conflicts.

How can the pulpit best counteract the influence of this skepticism? 
The question relates not to a class of means, but to the most effective. 
We may notice several ways of impairing its influence, then emphasize 
the host.

1. Offensive attack.
The enemy is now on the field. IIo is massing his forces and pre

paring for an assault. We must go out and meet him, bear down upon 
him, discover his weaknesses, put him to flight. This is carrying the 
conflict into the world. It is not so much the voice of the preacher in 
the orderly Sabbath service as it is the nailing of the theses on the 
outer door—a declaration of war—and then an advance upon the 
enemy’s works. But, after all, comparatively little has been accom
plished by the offensive mode. It has increased antagonism to the 
faith ; has not destroyed it. It arrays pride of opinion against the 
preacher; and the former, rocked to and fro in the contest, is apt to 
strike its roots deeper in unbelief, and extend its destructive shade over 
a broader compass. It was not by this means that the old philosophies 
were weakened in Asia Minor, that Paganism was dethroned in Borne, 
that Buddhism was converted in India, that Fetishism was expelled from 
Southern Africa, that Druidism was banished from the British Isles. 
There is ordinarily a more excellent way to resist the progress of error. 
Oftentimes it is well to ignore forms of skepticism which are familiar, 
and especially when championed by weak men. Instances could readily 
be cited of prominence and increased influence given to errorists by the 
personal attacks of the pulpit who would otherwise have soon passed 
from sight. It is not by this sword that unbelief will be vanquished 
and the reign of truth established.

2. The defensive attitude may be assumed.
This is an apologetic age. The circle which started in the early
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Christian period, before John went to Patinos, or Paul died on the old 
Ostian road, lias often returned upon itself. \\ e need sueli vigorous 
ajiologists as Justin Martyr, Atlienagoras, Theophilus and Tertullian 
to refute errrors which under the law of circularity now confront the 
Church. Unquestionably apologetics have their place. The truth is 
to be defended and supported by argument. Atheism may be 
answered by the ontological, cosmological, teleological proofs of Theism ; 
not employing, perchance, these terms, but a phraseology more per
spicuous to ordinary minds. Spiritualism in its denial of an atonement 
may be met by the facts of natural and revealed religion. Rationalism 
may be confuted by arguments drawn from the perfections of Cod, the 
order of the universe and the dependent nature of man. That the 
Bible is an inspired book and the only infallible rule of faith and prac
tice may bo maintained in opposition to disbelief by the evident neces
sity for a divine revelation, the character of the Scriptures, the unity 
of their design, the fulfillment of their prophecies, the testimony 
of miracles, and the like. There is a time for all this. It may come 
but seldom to the most of our pulpits. It is not worth while to defend 
what every one believes, and imply a doubt or suggest the possibility 
of weakness of evidence where none is supposed to exist. Apologetic 
preaching may create skepticism. A feeble defense may impair a faith 
that had known no wavering. This defensive mode requires accurate 
knowledge both of the error intended and of the proofs of truth, and 
a wise discretion in its use, which comes from above.

Now wo come to what we conceive to be the best means of counter
acting the influence of error.

3. The simple preaching of the gospel, without controversy and 
without apology.

The presentation of truth, both as related to sin and salvation from 
it ; of all the great facts which are connected with the fall and gather 
around the cross ; the threatening» and promises of the divine word ; 
the invitations of infinite love ; the sweet importunity of the ever
present Christ, and the fullness of life which meets every want, satisfies 
every soul, and secures a perpetuity of bliss to all who believe and obey 
—the gospel as a system of doctrine and a rule of conduct is the great 
corrective and prophylactic of skepticism in any age. Truth is the an
tidote of error. When the sun rises the night flees away. There is a 
principle in Chalmers’ favorite doctrine of the “expulsive power of a 
new affection” which is applicable here. The best way to thrust doubt 
out of the soul is to put truth in. Hence the potency of the gospel.

Moreover, the closer the pulpit adheres to the simple, saving gospel 
the better. Science is not wholly excluded. Chalmers’ astronomical 
sermons did something to preserve Christianity from the contempt of 
unbelievers. The worlds and forms of life which the telescope and 
microscope bring to view furnish evidence of a personal Cod, and
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exalt our conceptions of Ills wisdom, goodness and power. History also 
lias its lessons, which we do well to heed. Greece and Rome, France 
and the Ottoman empire, England and America, declare the presence 
of God and point the way to the kingdom of righteousness and peace. 
But we need less than a moiety of these. We fall back on the ever 
blessed Gospel, dealing directly with the great truths and suggestions 
of Calvary, as that which is incomparably more effective. Nothing else 
has any value, except so far as it carries a reflection of the cross. Elec
tric lights are of little account. They may modify the night, but can 
never restore the day.

It is well to present the sterner truths of the gospel in dealing with 
skepticism. The Holy Ghost would not have given them if they were 
not to be preached. They are the battering rams to break down the 
wall of self-security and make an entrance for the conquering Christ. 
Sinai does not save, but it lies in the way to Calvary. There is a great 
deal of preaching of the pleasant things of the gospel—truths that are 
intended for the Christian only. In its isolation it is calculated to lull 
unbelief into a profounder slumber. We ought beyond all question to 
give prominence to the love of God in addressing all classes, but it 
should be presented in its proper relations and component parts. It is 
the combination of all colors that produces white. So all the divine 
attributes, including God's justice, holiness and power, unite in the 
nature and expression of infinite love. The loving Christ could not be 
silent when men were exposed to the wrath to come. He would not 
cry peace when there was no peace. A hand about to be pierced 
rang the alarum bell. But with the warning He coupled the promise 
which directed to the skies. 'To the awakened conscience He told the 
story of redeeming love, and to the penitent prodigal, returning in 
wretchedness and rags from a far country, He opened the door of the 
kingdom. There is too little of the former kind of preaching nowa
days. Edwards would not be acceptable to many of the churches of 
to-day that have long listened to the soothing symphonies of a partial 
gospel. Baxter’s call to the unconverted would offend polite cars. 
Allien’s alarm would be accounted the echo of old superstitions. But 
it remains quite certain that without conviction of sin there can be no 
conversion, and without sense of danger there will be no appropriation 
of Christ.

Let the pulpit be linked to the cross, and we shall have no fear as to 
the final result. Skepticism will either be converted to the truth, or, 
with Julian, on the plains of Persia, will recognize its triumphs over 
others, and say, as did that apostate priest, “ Thou hast conquered, 0 
Galileean.” After our modern Boccaccio, and Macchiavelli, and John 
Tctzci shall come other Luthers, Zwingles, and Calvins ; and, outrun
ning Cousin and Mirabeau, Shaftesbury and Bolingbroke, Spinoza and 
Schoppenbauer, shall bo men of clearer intellects and of a faith which
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shall behold the eternal—the Massillons, Guizots, llowes and Butlers, 
Edwardses and Pavsons, Helitzsches and Ebrards ; and the sun of 
righteousness, now high above the hills, will ride gloriously up to the 
zenith, and stay.

Recall the triumphs of truth along all the centuries, the multitudes 
of error that have forced their way, for a little, toward the front, and 
then have gone to their graves, perchance to witness a resurrection, be 
baptized under new names, and run a brief existence in some other age. 
Meanwhile the gospel has held steadily on its way. Thrones and em
pires, like unsubstantial pageants, have disappeared, and the church, 
having performed their funeral rites, has traveled on. God's Word 
shall not return unto Him void. We should cultivate faith in results. 
This confidence should show itself in the pulpit. Fear is weakness. 
Doubt is sin. Pessimism is a misconception. Let the ministry be trno to 
their commission, rest 911 the promise of Christ's continued presence, 
catch the pencilings of light along the eastern hills, anticipate the 
promised day, and with their feet on solid ground carry the gleam of 
nearing triumph on their faces. Hope inspires trust. A lugubrious 
preacher multiplies skeptics.

The minister who preaches Christ has Human Consciousness on his 
side. The mind has been blinded by sin, but there remain reminiscences 
of its original power. The conscience has been warped and its testi
mony obscured, but there are at least some embers burning on the altars 
of the soul. An innate knowledge of God and a sense of obligation to 
Him seldom wholly depart. Shelley, amid the grandeurs of nature, may 
grave his name upon a rock and write “atheist " after it, but on the 
background of his soul is natural consciousness, pointing with bony 
finger toward the throne of the invisible. So, too, there has existed in 
all ages, in direct antagonism to Rationalism, the conviction of guilt and 
degradation, which has united with it the idea of sacrifice as an atone
ment and a. means of moral elevation. In every century and in every 
land are seen priests, altars, and blood. Man is in some measure 
conscious of dependence upon a power external to himself, which he has 
offended and can propitiate only by the substitution of other life for 
his own. Moreover, there is in every soul an apprehension of eternity, 
and, whether as a result of volition or of natural religious impulse, 
man walks the borders of that solemn main he must ere long sail. Thus 
voices within point to God, a Mediator and an eternal state. Now pre
sent the gospel to this conscious need. The two fit each other as the plow 
and groove. The conscience resumes its office. The mind moves 
toward the light. The soul may muffle its own voice, but bears testi
mony to the truth of the ever blessed gospel of Christ. Every pastor 
who has planted himself on the Word of God, and, with eternity in 
view', declared to lost souls the truth as it is in Christ, has commanded 
the respect and confidence of unbelievers to an extent false teachers
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never secure. An infidel in a well-known city, the most successful 
criminal lawyer at the bar of his native State, a man of exceptional in
tellectual culture, and for many years the disciple of Strauss, Kenan, 
and Theodore Parker, sought an interview with the pastor of an evan
gelical church. In the course of the interview the infidel asked, “Sir, 
do you believe there is any rest for the soul in this world?” The min
ister answered, “ I do. Christ bestows it. lie says, ‘ Come unto me, and 
I will give you rest.’ But you are like Noah’s dove, attempting to wing 
your way across the dark waters—no light, no summit in view ; you will 
never find rest until you come to the ark.” lie replied, “ Sir, I will 
speak frankly. 1 have attained some distinction in my profession, have 
accumulated wealth, and have the prospect of worldly preferment. But 
I would surrender all that and be content to occupy the humblest place 
in life if I could but secure the peace of mind I believe you possess.” 
Another skeptic wrote to the same minister from a distant State : “ I 
used to attend upon your ministrations at odd times. I could not assent 
to much that you said. But I know you believed what you preached, 
and now I think that you cannot do better than to keep on as you be
gan.” This pastor repeatedly ministered to dying infidels, buried their 
dead, and led at least a few of them to Christ. When conscience flashed 
its light across the fields of their darkened souls, or sorrow gathered its 
cloud about them, they sent for the preacher who lifted high the cross 
and had gloried in nothing else. Instances of this kind might be greatly 
multiplied. The pulpit that exalts the crucified Son of Cod and from 
the summit of Calvary points to an open heaven, will be supported by 
the human consciousness of those who listen to its voice. This cannot be 
affirmed of the teaching which causes to err from the words of knowl
edge.

The gospel preacher also has the Church on his side. Spiritually- 
minded people will cluster around him, invoke heaven’s benediction upon 
him, and pray for the success of his ministry. This moral support will 
give him great power in dealing with every type of disbelief, lie stands 
in marked contrast with the brilliant essayist or sensationalist, who 
seems to care more for personal popularity than for the salvation of souls. 
There came to a certain city a minister reported to be of good standing 
in a Christian denomination, commended by the religious press, with a 
reputation for rare mental qualities and pulpit power. Ilis popularity 
soon became great. Before his real character was known he drew largely 
upon a neighboring church which was the representative of the purest 
form of evangelical religion. The pastor of the latter was grieved, but 
went quietly on in his work. In a few years the preacher of a new gos
pel and his congregation had disappeared, leaving not so much as a 
wreck behind. The other continued to preach Christ, without apology 
and in love. His people prayed and spoke brave words for him. Soon 
were heard the footsteps of coming conquests. A little after there
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came a genuine work of grace. Converts were multiplied as the months 
went on, and to-day the influence of that church, in the. interests of 
evangelical truth, is felt in regions far remote. This is a representative 
ease. The people who are led to the sources of spiritual life will make 
the ministry potential. Skeptics will listen to it, and the truth repeated 
by the Church and exemplified in their lives will grow mightily and 
prevail. Skepticism will either stop its voice or raise it to the praise of 
redeeming grace.

The preacher of the gospel has God on his side. Horsemen and 
chariots of fire, sent from heaven, will compass him about, lie will 
have a holy unction which cannot he feigned, recognized by unbeliev
ers, felt by careless hearts. Before the march of truth error will re
treat, and smitten down by its power many Sauls of Tarsus will rise 
from the world's Damascus road to preach that Christ whom they had 
once despised. If (iod be for us, who can be successfully against us? 
But an emasculated gospel will not win and hold the presence of the 
Holy Ghost. Breaching that is on the circumference of truth and 
never reaches its centre ; that deals with the questions of the times 
with no hint of eternity ; that gratifies human pride, never humbles it ; 
that entertains with speculations, attracts by its grotesqueness, or startles 
by its dramatic action, but seldom or never tells the story of Him who 
died and rose and, for us sinners, went up on high, will neither bo 
owned of God nor have saving power with men. Under its influence 
skepticism will grow rank and overshadow the ground. Not such a min
istry was that of Whitfield, Wesley, the Tennents, and Ncttleton, under 
whose preaching deserts blossomed. Not such a ministry is that of 
Spurgeon, Ryle, Maclaren, and men of like distinction in our own land, 
around whom clusters an army of consecrated preachers, unknown per
chance to the world, whose record is in human hearts and in heaven. 
"Go ye into all the world and preach the gospel to every creature ; and 
lo, I am with you alway, even unto the end of the world.” With such 
a message, in such a presence, wo may confidently expect the word to 
accomplish its mission. That was a significant cry heard beyond the 
waters when Scotland's back was to the wall : “ 0, for one hour o' Wal
lace wight!” To-day, while error abounds, and many trumpets give 
an uncertain sound, and multitudes are being deceived, we do well to 
pray for a ministry, in every denomination of Christians, thoroughly 
united in spirit and purpose, clad in the garments of truth, and bap
tized with fire from above, urging their way into the dark places of hu
man need, declaring the glory, power and fullness of Christ. That 
prayer being granted, it will not be long until this weary, sin-darkened 
world shall exchange the requiem for a psalm of praise, and distant 
worlds, circling round the throne of the Lamb triumphant in heaven, 
shall feel the pulsations of its joy.

. . . “ The pulpit (in the sober use
Of its legitimate, peculiar powers)
Must stand acknowledged, while the world shall stand,
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The most important and effectual guard.
Support and ornament of virtue's cause.
There stands the messenger of truth : there stands 
Tlie legate of the skies ! His theme divine,
His office sacred, his credentials clear.
By him the violated law speaks out
Ilh thunders; and by him, in strains as sweet
As angels use, the gospel whispers peace.
He establishes the strong, restores the weak,
Reclaims the wanderer, hinds the broken heart,
And, arm'd himself in panoply complete 
Of heavenly temper, furnishes with arms 
Bright as his own, and trains, by every rule 
Of holy discipline, to glorious war,
The sacramental host of God's elect !
Are all such teachers?—Would to Heaven all were!”

IV.—SOM K OF THE BEST OF THE It EC ENT LIVES OF 
CHRIST, AND I'll Hill CHARACTERISTICS.

By Edward F. Williams, D.D., Chicago.
Tin: right use of the word “ best,” as ' Lives of Christ, is 

determined by the purpose which the reader of these Lives has in mind. 
A busy man, who wants accurate information, pleasantly given, and 
put into the most condensed form, will find Rev. James Stalker’s “ Life 
of Christ” exactly to his mind. The narrative is clear, vivid, fascinating. 
Due regard is paid to perspective. Difficult questions have been care
fully considered, but conclusions alone are given. E'or Sunday-school 
teachers, and the more thoughtful of their pupils, this little work has 
great value. The Life written by Dr. Lyman Abbott, much larger and 
fuller than that by Stalker, will richly repay perusal. An excellent 
work for intelligent and thoughtful young men is the “ Life of Jesus 
of Nazareth ” by the late Dr. Joseph P. Thompson. This book may be 
profitably read in connection with the “Theology of the New Testa
ment” by the same author. Many will find helpful suggestions, and spirit
ual refreshment, in the brilliant, eloquently written, but unfinished Life 
by Henry Ward Beecher. For those who read for devotional purposes 
chiefly, Dr. Hanna’s Life, and that by Dr. Zachary Eddy, may be 
recommended. The utmost care has been taken by these writers to 
secure accuracy of statement and at the same time set forth the teach
ings of our Lord in such a way as to reach the hearts of their readers.

A book of genuine merit and thoroughly appreciated by the public 
is Farrar’s “Life of Christ.” Brilliant in style, clear and progressive in 
its narrative, sympathetic and reverent in its spirit, this book is not 
less popular than the charming story of Ben Ilur by Gen. Lew Wallace. 
The author is master of the literature of his subject, has spared no pains 
in his research, is familiar with the scenery of Palestine, has entered, 
as far as a scholar like himself can cuter, into sympathy with the people
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among whom the Saviour lived, but, after all, has made a book rather 
than written one out of his own experience. Delineating faithfully and 
with pieturesqueness the historic work of our Lord, and his relations 
to the men and the thought of his time, he has failed, if anywhere, in 
spiritual insight. Yet the book will doubtless remain for many years 
the most popular Life of Christ in our language. Geikie’s Life, as 
scholarly as Farrar's, is, in style and arrangement of its material, far 
less attractive. It is painstaking and devout. Its stores of learning 
are apparently inexhaustible. There is no end to the quotations, skill
fully interwoven into the narrative, and blending with it, from writers 
whose opinions it is pleasant to know, but with whose judgment it is 
hard always to agree. We are not equally interested in all that the 
author has to say ; but the curious learning he introduces, the care he 
takes to bring out the exact meaning of the Evangelists, to put the 
right emphasis upon their words and those of the Saviour ; to bring for
ward illustrations from every accessible quarter, combine to give this 
book a value quite its own. For the New Testament it does what Dr. 
Getkie's more recent volumes have done for the Old Testament—en
ables one to see in what circumstances or conditions the Scripture 
writers lived and did their work. Far different in their aim and 
characteristics are the Lives of Christ prepared by Dr. J. P. Lange, 
the commentator, Xcandor, llev. S. J. Andrews, and Bishop Ellicott. 
Bishop Ellicott*s work appeared in 185!), as the Hulsoan Lecture of 
that year. It is exceedingly rich in its notes. It should be read, as 
should the works of Lange, Andrews and Neander, with a good Har
mony of the Gospels close at hand. These are books for scholars, and 
it is a source of reasonable pride that the work of Andrews, the Amer
ican, is not inferior to that of the German or the Englishman. Those 
who have the time and inclination will find profit in consulting, if not 
in carefully reading, such works as Dr. Gregory’s “Why Four Gospels? ” 
Canon Liddon's Hampton Lecture for 18Gti, on “Our Lord’s Divinity,” 
Thompson’s “ The Land and the Book,” Dr. Joseph Parker's volume on 
“ Matthew’s Gospel,” Sears’ “ The Fourth Gospel the Heart of Christ,” 
Mozoomdar’s “Oriental Christ,” Fairbairn’s “Studies in the Life of 
Christ,” “Ecce Homo,” “Ecec DousYoung’s “Christ of History,” 
Henan’s “Life of Christ,” and Stier’s “ Commentaries on the Words of 
Jesus.”

Of two works, each of the first order, it remains to speak—“ The Life 
and Times of Jesus the Messiah,” by Alfred Edersheim, D.D., and “The 
Life of Christ,” by Dr. Bernhard Weiss, of Berlin. Dr. Edersheim is a 
Christian Jew, a member of the Established Church of England, settled 
in a quiet country parish, where he has had time to work thoroughly 
and slowly. Familiar from boyhood with Jewish traditions and litera
ture, at home in the daily life of ancient and modern Palestine, in sym
pathy with the people whom Jesus sought to save, and for whom, like

*
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Paul, lie would willingly be accused : acquainted with all that has been 
written on his special topic in (lermany and in England, he has pro
duced a work of inestimable value. It is the work of a man who is 
equally well acquainted with the learning and religious thought of three 
nations. Original on every page, every statement carefully weighed, 
volumes of learning packed away in single paragraphs, we have here a 
book to be slowly, patiently and thoughtfully read, and to be re-read 
many times. There can be little risk in pronouncing it bv far the most 
elaborate, comprehensive and satisfactory work of the kind in the Eng
lish language. It is the only work in which the events' connected with 
the closing scenes of our Lord's earthly life are treated with anything 
like the thoroughness and success of the treatment of the events in the 
early years of his ministry.

Prof. Weiss’ work (published by T. & T. Clark, Edinburgh) is in 
three volumes. Like most German works of its class, it is severely criti
cal. Even scholars will have need of a good deal of patience in order 
to read it understandingly. Its author is a profound scholar and a 
thorough master of the destructive criticism of bis countrymen, llis 
views of inspiration would hardly satisfy English and American scholars ; 
yet he is a believer in what he calls the historicity of the New Testa
ment, and in the miracle of the resurrection. In order to be in com
plete sympathy with its author one ought to have some knowledge of 
the schools of criticism against which he writes. From the author's 
point of view it is hard to see how an abler book could lie written, lie 
treats of the life of Christ in seven books : The Sources, The Prepara
tion, The Seed Time, The First Conflict, The Crisis, The Jerusalem 
Period, The Time of Suffering. An adequate notice of the work with
in the limits allotted to this paper is impossible. Perhaps it is enough 
to say that it is a work which no one who cares to follow the course of 
religious thought and criticism in Germany can afford to overlook.

V.—SHALL WOMEN HE LICENSED TO PREACH?
NO. II.

llv Hi: XK y J. Van Dyke, Sit., I). I)., Brooklyn, X. V.
The first essay in this symposium is admirable for its sincerity, 

courage and enthusiasm ; and these good qualities ought perhaps to be 
accepted, even in an exaggerated form, as an excuse for some others 
that are not so agreeable. The writer denounces eeclesiastieism and 
ecclesiastical leaders in unsparing terms. She maintains that the great 
obstacle to the progress of the gospel is not the offense of the cross, but 
the polity of the Church ; even going so far as to affirm that “ it is 
chiefly eeclesiastieism and not Christianity that Robert Ingersoll and 
Elizabeth Cady Stanton have been fighting.” In all this. Miss Willard 
seems to forget the fact, that she is herself an ecclesiastic of a very
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pronounced type. She is. however, fully conscious of being the leader 
in a movement in the Church whose avowed purpose is to overturn the 
ecclesiastical polity of all the Christian ages and reorganize the working 
force of Christianity upon a new plan, the boasted invention and out
growth of the nineteenth century.

Not content that women should “license themselves” and exercise 
the large liberty of prophesying which this age and country afford them, 
she demands their official recognition and co-ordination with men as 
preachers, pastors and rulers in the Church. This demand is enforced 
by prophetic warnings. Notice is served upon “the few leaders who 
are insecurely seated on the safety valve of that mighty engine, Pro
gress." The new organization called the W. C. T. U. is introduced 
and eulogized not only for its influence in the temperance cause, but as 
illustrating the capacity and the desire of women for the work of the 
ministry. Its evangelistic department is described as having the 
elements of an ecclesiastical system by which all things are to be made 
new. If the Church will adopt and adjust her polity to these new 
theories and agencies, the advocates of them will gladly take their places 
under her supervision ; but, if not, “the women of this age are surely 
coming to their kingdom,” and the conservative sons of the Church 
who “will not yield to the leadings of Providence and the importuni
ties of their more progressive brothers ” must take the inevitable con
sequences.

If in this brief summary we have misconceived or misrepresented one 
jot or tittle of Miss Willard's views, whether in their letter or their 
spirit, we shall be profoundly sorry. Still more sorry shall we be if 
any reader of this article shall infer from it that we are insensible to 
the excellency or jealous of the legitimate influence of women in their 
appropriate sphere as defined by the word of God and the constitution 
of their own nature. To Miss Willard's praise of tjtmil women we 
heartily respond, and could add to it largely out of the heart of a son 
and husband and the long experience of a Christian pastor. The suc
cessors of those who ministered to Christ and his apostles, and assisted 
them in their work, have been an ever-increasing multitude in all the 
Christian ages. Their good works and the alms-deeds that they do are 
fully recognized and blessed of God and men, even in “ the hierarchical 
Presbyterian, Episcopal and Homan Catholic Churches.” There are 
organizations of Christian women, more numerous and powerful than 
the W. C. T. U., who are wearing the ornament of a meek and quiet 
spirit and working the works of God in their respective Churches with
out making any attempt to revolutionize their ecclesiastical polity, llut. 
this is extraneous to the subject before us. Let us stick to the ques
tion.

Miss Willard correctly defines its scope, as referring not only to the 
licensing of women to preach, but their co-ordination with men in the
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pastoral office, tlio administration of the sacraments and the govern
ment of the Church. As her essay is perhaps the best argument that 
has been or can lie made on the affirmative side, it will not be improper 
to present the negative in direct antagonism to her position. We 
hope to do tins with the utmost candor, and, at the same time, with 
the utmost courtesy.

I. Women have no s/iecinl qualifications for the work of the ministry. 
They are not holier by nature than men, and if they were this would 
not make them better ministers. An angel from heaven is not more 
fitted to preach the grace of Christ than was Saul, the chief of sinners. 
The assertion that Christ “ did not designate women as His followers ; 
they came without a call ; ” is not only new Theology, but new History. 
Miss Willard intimates that if the twelve apostles had been women there 
would have been no traitor among them, and asks whether the choice 
of Judas is to be regarded as a precedent. She charges upon men, as 
separate from women, all the corruption and cruelty that have stained the 
pages of church history. “Men have invented hierarchies, lighted in
quisitorial fires, and translated the gospel, so suitable to the proclama
tion of a woman’s lips, into terms of sacerdotalism, dogma and martyr
dom.” This also is new history. There were two in the apostolic 
church who were struck dead for lying to the Holy Ghost, and one of 
them was a woman. Catherine de Medici, the wife of one French king 
and the mother of two, had “a woman’s heart that never changes.” 
And yet her heart devised and her voice directed the massacre of St. 
Bartholomew. Bloody Mary, Queen of England and head of the Church, 
turned back the Reformation, rekindled the fires of Smithfield, and 
went beyond her own ’ ' ' î in the spirit of persecution. We need 
not continue the catalogue. But going back to the beginning of all 
human woe, we are reminded that it was the woman who was first in the 
transgression, and it was part of the condemnation of man that ho had 
“hearkened unto the voice of his wife.” It is not pleasant for us to 
repeat those things. But wo cannot sacrifice the truth of history on the 
altar of gallantry, nor set aside the foundations of Christian theology 
for the misty sentimentalism that expatiates on the natural goodness of 
woman. She also is a fallen being, and needs the effectual calling and 
washing of the same grace that man needs. Even the Virgin Mary was 
not immaculate. We arc sure that Miss Willard will agree to all this, 
though in her enthusiasm for her cause she seems to forget it. But if 
women are not morally better than men by nature, have they not by 
virtue of their womanly endowments and instincts a clearer insight of 
the grace of God, and are they not thus better qualified than men to 
preach the gospel and to shepherd the flock of Christ? Miss Willard 
affirms this in the strongest terms. She says “ the mother heart of 
God will never be known to the world until translated into terms of 
speech by mother-hearted women.” Wo are not disposed to dispute
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wliat is said about “the dual-natuml founder of Christianity,” though 
we dare not dogmatize on what is not revealed. It may he that the 
analogy between the first Adam and the last Adam (1 Cor. xv : 45) ex
tends to the fact that the first man was made male and female (Gen. 
i : 27), g the woman in his side ; and so “ the seeomj man, who
is the Lord from heaven, ” may have been endowed with all the sinless 
qualities of both the sexes. But, whatever may be the mysteries of 11 is 
Holy incarnation, the fact remains that He came in the form of man, and 
not of woman, and in all His ministry He said not one word about the 
mother heart of God. Did he not rightly and fully declare the Father 
from whose bosom He came forth ? Did not John and Deter and Paul-, 
and the multitude of uninspired but divinely illuminated men, who 
are their true successors as preachers, understand the grace of Christ 
and feel the tenderness of His love, as well as any woman ? Into what 
“ terms of speech ” does this new order of preachers ‘ • with the sweet 
Madonna halo about their head ” propose to translate the Gospel ? Will 
they alter the Lord’s Prayer and make it say “ Our Mother which art in 
heaven ”? Will they say to the sorrowful and careworn, “ Your Mother 
which is in heaven knowethye have need of all these things”? These 
views about the motherhood of God are not new. They are the essence 
of Mariolatry. They are also embodied in the doctrine of the sect 
known as Shaking Quakers, who hold that the incarnation of what they 
call the Christ Spirit in the person of Jesus was not complete, but has 
been perfected by a second incarnation in the person of a woman named 
Ann Lee.*

II. Women have special disqualificationsfor the ministry. We have 
no sympathy with any form of rivalry between the sexes, with any 
claim of personal superiority on the part of man as such, with any 
form of masculine tyranny. The woman is the glory of the man, and 
if wo did not worship God wo would prefer her to every other idol. 
“ Either sex alone is half itself,” and the highest ideal of “ the single 
pure and perfect animal ” is the two-celled heart beating with one full 
stroke.” Ill this the modern poet does but interpret the ancient apos
tle, “ Neither is the man without the woman, nor the woman with
out the man, in the Lord.” The principle which underlies the divine 
ideal of marriage applies to all the relations of men and women in the 
family, the state and the church. Counterparts are things that differ 
in order to agree. Harmony is the just adaptation of parts to each 
other. The agreement must always recognize the difference and be 
based upon a definite order. Order, which is heaven’s first law, neces
sarily involves subordination. The subordination of woman (not her 
inferiority) is written upon the constitution of her nature, in the his
tory of her creation, and in all Christian theology. “ The head of every 
man is Christ, and the head of the woman is the man. For the man

*See Shaff-IIertzog Cyclopedia.
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is not of the woman, but the woman of the man. Neither was the man 
created for the woman, but the woman for the man.” (I Cor. ii : 3, 8, 9.)

Miss Willard tells us that “ nature lias given woman but a single dis
ability : that she can never be a father ; and this is offset by man’s single 
disability :ehc can never be a mother.” This is quite startling ; but we 
must not hold her too rigidly to the terms of the antithesis. It means 
only that you cannot make a woman out of a man, nor a man out of a 
woman. The author tells us again that “ men preach a creed, women 
declare a life ; men deal in formulas, women in facts; men reason in 
the abstract, women in the concrete ; a syllogism symbolizes the one, 
a rule of life the other.” Women, then, differ from men, not only in 
the physical capabilities of their sex, but in mental characteristics and 
habits of discourse. This is certainly true, though the statement of 
the truth is very much exaggerated for the sake of the antithesis. There 
are multitudes of men who preach a life and deal in facts, and there 
are women who understand and can use a syllogism, though we are not 
sure that their legitimate influence is thereby increased. But, accept
ing the statement as correct in general, we see in it the disability of 
women for the work of the ministry. The Church never has been and 
never can be sustained without a creed. Christianity consists not 
only in facts but in revealed doctrines lying back of and interpreting 
those facts. Paul before Agrippa reasoned concerning temperance, 
righteousness and judgment to come. The kind of preaching which 
ignores reasoning and throws aside doctrine, and despises catechisms 
and consists in '< to the feelings, is another gospel than that which 
Paul preached, and will not promote the kind of life which the Church 
needs. The cure for dead orthodoxy is not to throw away the ortho
doxy, but to quicken it anew with the zeal which reasons out of the 
Scriptures and declares the whole counsel of Uod.

But the great disability of woman for the work of the ministry is di
rectly Connected with her physical constitution, with the fact that she 
ran be a mother, and that motherhood with all its burdens" and bless
ings is her divinely-appointed destiny. I will, therefore, that the 
younger women marry, bear children, guide the house, give none occa
sion to the adversary to speak reproachfully.” (I Tim. iii : 14). Any 
state of society, and any form of ecclesiastical polity, which forbids or 
discourages marriage is contrary to nature and to the Word of God. 
Miss Willard denounces the liomish doctrine of the celibacy of the 
ministry as a defrauding of both manhood and womanhood of their 
rights to the sanctities of home. In this we fully agree with her, and 
trust she will not shrink from the logical consequences of the doctrine. 
If it is not good for man, and especially for ministers, to be alone, it 
must be equally not good for women, and especially for preaching women, 
to be alone. The perils of a ministry composed of female celibates are 
even greater than those which surround the celibacy of men. We trust,
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therefore, that the advocates of this new departure do not propose to 
require or even encourage women to remain single in order to enter or 
continue in the ministry. They will not abolish, but only alter, the 
up. .-tube precept, so that it will read, “A bishop must be the wife of 
one husband, one that ruleth well her own house, having her children 
in subjection with all gravity.”

Now, without speaking all that is in our heart and mind on this deli
cate point, we will only say that a child-bearing woman and a nursing 
mother is disqualified for the exposure and nervous strain of the pulpit 
and the exhausting duties of the pastoral office, by a regard for pub
lic decency, for her own health and the health of her offspring. To 
lay this new burden on her soul and body is a refinement of cruelty. 
We are well aware that this argument applies equally to other occu
pations and professions. And if the scope of this essay would permit, 
it would be easy to show that, instead of devising new ways in which 
women can work for their own living, it would be a higher mark of 
civilization and Christianity to remove the obstacles in the way of mar
riage, and to teach men “ how that so laboring they ought to snpport the 
went'. ”

III. Women arc not auflwrizetl to enter the Christian ininistr//. 
I'hcre is no Scripture warrant for it. Miss Willard quotes from the 
Revised Version of the Psalms “ that wonderful and blessed prophecy 
(Psalm lxviii : 11), ‘The Lord giveth the Word: the women that pub
lish the tidings are a great host.’” Any one who reads the context will 
sec that this is not a prophecy and has no reference to the future. The 
whole Psalm is a thanksgiving to God for the past victories of the Israel
ites over their enemies, for which a great host of women sang the 
song of triumph ; as when Miriam, at the Red Sea, took a timbrel in 
her hand, and all the women went out after her with timbrels and 
dances, or when the women celebrated the victory of David over Goli
ath. To take this statement of a historic fact and turn it into a 
prophecy that women are to be the preachers of the gospel only shows 
what an utter dearth of proof-texts there is on that side of the ques
tion.

If it is an evangelical prophecy, Christ and His apostles strangely 
ignored and acted contrary to it. The fact that Mary Magdalene, to 
whom the Saviour first appeared, was sent to announce His resurrection 
to the other disciples, or that many women were present when the 
Saviour preached and when He gave His final instructions to the 
apostles, are far-“etched and little worth as proofs that women ought to 
be ordained to the ministry. Equally irrelevant is the statement that 
Christ “by no utterance of His marks woman as ineligible to any posi
tion in the church He came to found.” He did not mark the inel
igible. lie only marked the eligible. If He came to found a church, to 
set up a kingdom, to establish the order of a new dispensation which is
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to continue till His second coming, not His silences, interpreted accord
ing to our imaginations and wishes, but His positive utterances and 
acts are to bo the rule and measure of our loyalty to Him. He chose 
twelve apostles, to whom He gave extraordinary powers, not only for 
the preaching of the gospel, but for the organization and government of 
the Church. Not one of these was a woman. There is a reason and 
an abiding force in this exclusion. To say that in this, or in any other 
act or word, He only complied with the prejudices of a barbarous age, 
is to attribute to Him an unworthy motive. The Acts of the Apostles 
whom He inspired and endowed with plenary authority are recorded 
for our learning, and there is not in the whole book a single instance 
in which any woman was ordained to any office in the church or took 
any public part in its instruction or government.

All the instructions in the Pastoral Epistles in regard to preaching 
and ruling the church are addressed to men. Wo read about the wives, 
but nowhere about the husbands of bishops and deacons. (See I Tim. 
iii.) This utter want of Scriptural authority seems to be conclusive. 
But this is not all.

IV. The word of God expressly excludes and prohibits women from the 
work of the ministry. It is admitted " that Christ, not Paul, is the 
source of all churchly authority and power.” But then the question 
at issue in this discussion is, Who is the better to know and
the more authorized to declare the mind of Christ—an inspired apostle 
of the first century or an uninspired woman of the nineteenth? As be
tween these two we are of Paul. What he says Christ says. So the 
Christian Church has held in all ages and will continue to hold even to 
the end of the centuries. “Whoever,” says Miss Willard, “i s to 
the intelligent and devout women of the American Church to-day 
the specific instructions given by Paul to the illiterate and immoral 
women of Corinth does so at the expense of his manhood, not to say 
his scholarship.” The testimony which it is thus attempted to strike 
out is as follows : “Let your women keep silence in the churches ; for 
it is not permitted unto them to speak ; hut they are commanded to 
be under obedience, as also saitli the law. And if they will learn any
thing, let them ask their husbands at home ; for it is a shame for women 
to speak in the Church. What ! Came the word of Hod out from you, 
or came it unto you only ? ” On this passage we make the following 
observations :

(1) There is no kind of evidence that the women in the Church at 
Corinth were either illiterate or immoral. The assertion that they were 
so is a gratuitous assumption to sustain a foregone conclusion.

(•’) The apostle expressly declares that his instructions are not 
specific, or applicable only to that one Church. He speaks not of Cor
inthian women, but of women as such, lie censures the Church at 
Corinth for introducing a practice which was unknown elsewhere.
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“ What ! Came the word of God out from yon ? ” “ Is the Church at 
Corinth the mother Church l Was it first established, or has it been 
alone in sending forth the word of God? You have adopted customs 
which are unusual. You have permitted women to speak in a manner 
unknown to other Churches.”*

(:t) If the ignorance or immorality of these women had been the 
reason for the injunction of silence, Paul was man enough to say so. 
lint he assigns very different reasons, which are universal and applica
ble even to the best of American women. This reason is twofold— 
first, it is contrary to the law, which enjoins the subordination of 
women, and, secondly it is a shame for women to speak in the Church.

Moth the injunction and the reason for it are repeated by the apostle 
in a passage where the cannot possibly be restricted to any
church or any period of Christianity, because the reason is rooted in 
the history of creation and in the divinely appointed relation of the 
sexes. •• I suffer not a woman to teach nor to usurp authority over the 
man, but to lie in silence. For Adam was first formed, then Eve. And 
Adam was not deceived, but the woman being deceived was in the 
transgression.” (II Tim. ii : 12-14.)

We have no apology to offer for these words nor for the quotation of 
them. There is not space to expound their meaning and attempt to 
adjust them to the varied relations of our modern church life. It is 
not necessary for the purposes of this discussion to do so. For, what
ever else they forbid or permit, they certainly do prohibit women from 
assuming the office of the Christian ministry. The real scholarship of 
the church has always so understood them. And, moreover, the great 
majority of women, especially of those who reverence their husbands 
and are loved by them even as Christ loved the church (Eph. vi: 25-33), 
bow to their authority, while their own womanly instincts confirm the 
wisdom of the teaching. And so we believe it will always be.

VI.—CLUSTERS OF GEMS.
By IIkv. Arthur T. Pierson, !).!>., I’hii.auklphia.

No. 1.—Illustrations of Grace.
hlephiboshcth an illustration of Grace.—I. Sam. ix. He was a son of 

Jonathan ; a cripple, lame in botli feet; so obscure that even his existence 
was unknown until David investigated. Yet called to Jerusalem by God's 
anointed king ; given a place at the royal table, and admitted to the position 
of a king’s son ; endowed with an estate, under care of competent trustee and 
servants. And all this was “kindness shown to him” for another's sake. 
“So," says Guthrie, “it was not man’s merit, but man’s misery that was the 
magnet that drew the Saviour from the skies.”

“He will abundantly pardon.” — Isa. lv : 7. God “pardons like a God.” 
There is wonderful variety in presentation of this idea, in Scripture. Some

♦Albert Barnes,
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fifty different terms are used to express the abundance of forgiving grace. 
We give the most prominent of them in alphabetical order : Accepted, 
Atonement, Blotted out, Borne away, Covered, Cleansed, Cast behind back, 
Cast into depths of sea, Delivered, Forgiven, Imputed not, Justilied, Made 
nigh, New creation, Put away, Propitiation, Remission, Redeemed, Recon
ciled, Removed, Remembered no more, Saved, Sanctified, Taken away. 
Washed, etc. 1'liirtcen prominent words are applied to sin forgiven ; fif
teen, to the soul, delivered : fire to the result in restored relations with (toil ; 
and ten to God's attitude toward sinners. Besides these there are over one 
hundred and fifty forms of phraseology that are used to express similar ideas, 
such as “ lie will abundantly pardon.”

Sin “Wotted out.’’ The ancient stylus, used to write on tablets of wax, 
had a broad, flat blade at the opposite end. When it was used to erase what 
had been written, it was very easy lo reverse the instrument and with the 
flat part press back the wax into the little furrows made by the stylus, and 
so effectually blot out what had been written — making the tablet as smooth 
as though it had never been used.

Again, “blotted out us a thick cloud " may refer to the immediate disper
sion of mists about mountains, when the sun rises in splendor. Sometimes 
they disappear instantaneously under the combined influence of heat and 
wind—so that no intervening vapor remains.

“Cast behind the back" is put out of sight. “Cast into the depths of the 
sea ” is an expression used because the ancients held the abyss of ocean to be 
unfathomable, and what was so cast in would be irrecoverable.

“Removed—as far as the east from the west." — Ps. ciii. Notice the East 
and West represent opposite directions, and not simply <I/stances, however 
great. As stars are so far removed as to be last to sight — as from the sur
face of Sirius the entire orbit of the solar system would shrink to invisible 
insignificance—so God puts sin so far away that even the remembrance of it 
is annihilated. (Comp. Hebrews viii : 12, x, etc.) Comp. Hebrews xi, the 
Westminster Abbey of Old Testament saints, where among all the inscrip
tions no record or remembrance of sins appears.

“Just as I am," An artist in Rome saw a beggar on the street, so utterly 
abject and forlorn that lie hired him to sit for his picture, as a typical beg
gar. The next day he came to him, quite transformed. He had hired the 
clothes of a companion, in which to have his portrait taken. The artist did 
not recognize him ; and on learning that he was the beggar he had hired, he 
said : “No ! I hired a beggar, and wanted him just as he was, or not at all." 
Christ for a different reason wants us just as we are, without any effort at 
self-transformation, that the new' Creation may all be “ to the praise of the 
glory of His grace."

Grace knows no respect of persons. Wilfrid S. Blunt attributes the spread 
of Islam in Africa to the fact that the Mohammedan missionary from Morocco 
says, even to the Negro : “Come up and sit beside me. Give me your daughter 
and take mine. All who pronounce the formula of Islam, ‘There is no God 
but Allah, and Mohammed is his prophet,* are on an absolute level of equal
ity in this world and in the next." Whereas the Christian missionary makes 
his way slowly, for he has no true brotherhood to offer the Negro, except in 
another life. He makes no appeal to the present sense of dignity in the man 
In1 would convert, does not descend to the Negro's level, and sit with him at 
meat as his equal. At best he is the teacher with the pupil, the master with 
the servant, the man with the child.

Exceeding abundance of grace. When Merle D'Aubigné was a student in



Clus ter s of Cans.

Umiiany, lin went to Haldane. pei-plexed with douhts. “Were I to rid you 
of these," said Haldane, “ other» would conic to take their pluee. There is a 
shorter way of annihilating them. Let Christ lie really to you the Son of 
Hod, Saviour, Lord, author of eternal life, and the light of Christ will lead 
you into all truth."

Afterwards, when, studying Ephesians, he came to the twentieth verse of 
Chapter Third, the expression, “exceeding abundantly," full on him like a 
new revelation. He and his two fellow-students knelt and prayed. “ When I 
arose," said Haldane, “I felt as if my strength were renewed like the eagle's 
and I were mounting up as on wings. From that time I comprehended that 
my own syllogisms and arguments were of no avail, and that Christ was able 
to do all, bv the ‘power that worketh in us.' The habitual attitude of my 
soul was henceforth to lie at the foot of the cross."

Fletcher, on one occasion, similarly overcome, cried out, “O, my God ! I 
am an infidel even yet!" He had come to see so much more of the infinite 
depths of the riches of grace than ever before he had been wont to suppose 
true, that lie was overwhelmed.

Tim plague stayed. The Jewish Rabbis say that the temple was built on 
Ml. Moriah, because there Abraham offered Isaac on the altar, and there the 
angel of the plague stayed Ins hand in the days of David. They believe also 
that the altar of sa< rifice occupied the very spot where David's altar stood 
and where David offered up the oxen on the threshing floor of Araunah.

Jonah* s story illustrates grace. The sea that threatened them all with de
struction immediately became calm and quiet when Jonah was cast over- 
hoard. So when Jesus was delivered over to death and judgment, destruc
tion was averted from those who were threatened with everlasting ruin.

Tin’ Liberality and Universality of grace are represented by the very terms 
used—“ whosoever,” “whatsoever,” “ wheresoever," etc.

Tliv Persian name for Goil was Zeruane Akerene—Time without Bounds. 
We have learned a better name—“ Love Passing Knowledge."

Grave is described as Immeasurable (Ps. ciii, Eplies. iii), Unsearchable 
(Rom. xi:33) ; Paul can only say “ O, the Depth !” Unspeakable and Unim
aginable (1 Cor. ii: 9), an Eternal weight of glory (II Cor. iv: 17).

The Power of the Old, Old Story. When Dr. Jacob Chamberlain in India 
was about to be stoned, he asked his assailants to wait till he had told them a 
little story, and then they might do as they would. He told the simple story 
of t he Cross ; and before he had finished the stones had dropped to the ground 
and tears tilled the eyes of his hearers.

“ Grave and Truth came by Jesus Christ.” Had truth alone come we 
might only have learned our own sin, guilt and condemnation and Hod's 
Holiness, Justice apd Wrath, and so have been in deeper despair.

What the Church Must Do.—The Church must grope her way into the al
leys and courts and purlieus of the city, and up the broken staircases, and 
into the hare room, and beside the loathsome sufferer ; she must go down 
into the pit with the miner, into the forecastle with the sailor, into the tent 
with the soldier, into the shop with the mechanic, into the factory with the 
operative, into the field with the farmer, into the counting-room with the 
merchant. Like the air, the Church must press equally upon all the surfaces 
of society ; like the sea, flow into every nook of the shore-line of humanity; 
and like the sun, shine on things foul and low as well as fair and high ; for 
she was organized, commissioned and equipped for the moral reformation of 
the whole world.—Bishop Simpson.
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SERMONIC SECTION.

OF LETTIN3 SO AND OIVIUS UP.
By Wayland Hoyt, U. I). [Baptist], 

Philadelphia, Pa. 
lint he that emlureth to the eml shall

be saved.—Matthew x : 25.
It is of letting go and giving nj> I 

should like to try to preach to you 
this morning. Our Lord is here
abouts proclaiming the terms of dis- 
cipleship. Jesus will enlist no one 
on false pretenses. He tells men dis
tinctly to count the cost. You will 
remember how, in another place, He 
says : “ For which of you, intending 
to Imild a tower, sitteth not down Hint 
and counteth the cost, whether ho 
have sufficient to finish it ' Lost 
haply, after he has laid the founda
tion and is not able to finish it, all 
that behold it begin to mock him, 
saying, This man began to build and 
was not able to finish.” “ Count the 
cost,” Christ says.

The tower of a lofty Christian char
acter and life is not going to push 
itself up in a night like Jonah's gourd. 
You cannot wake up some fine morn
ing, in glad surprise, to find it Un
is lied to the turret stone. To build 
that tower costs. It costs sacrifice, 
it costs skill. It costs patience. It 
costs resolution. As gravitation pulls 
stones downward and glues them to 
the earth, and as, if they go into the 
tower at all, they must be lifted there 
with wrench and strain, so this tower 
of a noble Christian life must be 
budded in the face of opposition, and 
at the cost of tight with it. “ And 
the brother shall deliver up the 
brother to death, and the father the 
child, and the children shall rise 
against the parents and cause them 
to be put to death, and ye shall be 
hated of all men for my name's sake.” 
It does not always come to that. In 
our time, bathed as our lives are, 
from the cradle to the grave, in the 
benignant tides of a Christian atmos

phere. it is not at all likely to come 
to that. But history has borne out 
the words of Christ. In other times 
it has come to that. The Inquisition 
made it come to that. The massacre 
of St. Bartholomew, for which Rome 
sang To Dennis, made it come to that. 
Philip the Second of Spain made it 
come to that. The Duke of Alva, 
during his government of the Neth
erlands, made it come to that. Thank 
liod, Torquemuda cannot torture 
now ! Thank God, there is no fuel 
for Smithlleld fires now !

But still now, in our time, in this 
worldly world, no man can give hi 
self in utter consecration to the un
worldly Christ, and put his feet 
squarely in His exemplifying foot
prints, and go on in resolute practice 
after Him, and not meet various op
position. Certainly the world, the 
flesh and the devil will he against 
Him. Christian tower-building has 
not grown altogether easy yet. But 
Christ says : “You must not let oppo
sition daunt. You must not begin 
the tower and get the foundation 
laid, and a course or two of stone, 
and then stop, refusing to go on to 
the turret. Y'ou must not think of 
giving up and letting go.” “ He that 
emlureth to the end shall be saved.”

It is well worth noting how con
stant is the insistence of the Scrip
ture on, not simply foundation lay
ing, but also on turret stone lifting, 
on finishing. “ I l^ave inclined mine 
heart to perform Thy statutes always, 
even unto the end,” sings David. 
“ Wherefore gird up the loins of 
your mind, be sober and hojie unto 
the end,” urges the Apostle Peter. 
“ For we are made partakers of Christ , 
if we hold the beginning of our confi
dence steadfast unto the end,” de
clares the author of the Epistle to the 
Hebrews. And the Epistles to the 
Seven Churches in the Revelation 
are full of this doctrine of the impor-
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tance of the end. “ He thou faithful 
unto death, and I will give thee a 
crown of life'*—the Epistle to the 
Church in Smyrna. “And he that 
overcometh and keepeth my words 
unto the end, to him will I give power 
over the nations ”—the Epistle to the 
Church in Thyatira. “To him that 
overcometh"—who stops not, but 
goes onward to the utmost turret- 
stone—“will I grant to sit with me 
on my throne, even as I also over
came and am set down with my 
Father on his throne ”—the Epistle 
to the Church of the Laodiceans.

Ah! but what heart-aches, faint- 
ings, fears of failure, temptations 
toward letting go and giving up ; 
how long and hard it often seems 
before the time can come when we 
(tan lay on the top stone and shout 
“ Grace, grace unto it ! ” This, I am 
certain, is one of the commonest as
saults of evil ; this toward discour
agement, toward despondency in the 
practice of the true life ; this toward 
letting go and giving up.

“ Well, you have laid the founda
tion,” Satan saj’s ; “you have ac
cepted Christ and been baptized and 
joined the church, and professed 
yourself a Christian. You have 
started, but think how long it is be
fore you can come to that turret 
stone. You are a fool to try. Give 
up. Have done with it. Anyway, 
//on are a fool to try in your circum
stances ; or certainly you are a fool 
to try with your disposition. What 
may under more favorable circum
stances, or with another sort of in
herited disposition, be possible for 
others, is surely impossible for you. 
Why strain and struggle and wrench 
at the impossible ? Don’t ! Quit ! ” 
Who has not felt the subtle acid of 
this temptation eating out the sub
stance of his high endeavor ?

Some time since, I was talking 
with a young Christian business man 
in another city. He was troubled 
with the very problem which tor
mented the Psalmist long ago : “ For 
I was envious at the foolish, when I
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saw the prosperity of the wicked. 
They are not in trouble as other men, 
neither are they plagued like other 
men. Their eyes stand out with fat
ness, they have more than heart can 
wish. And they say, How doth God 
know; and is there knowledge with 
the Most High ? Hehold these, the 
ungodly, who prosper in the world ; 
they increase in riches. Verily 1 
have cleansed my heart in vain, and 
washed my hands in innocency.”

That is precisely what lie was say
ing : “Here am I. I have deter
mined to be straight and true, and 
Christian in my business ; and I have 
been. Hut look at that man ; Ik; 
isn’t, but see how he gets on. 
What’s the use of my toiling at this 
tower of a Christian business integ
rity, when it is work so hard and 
slow? Why wouldn’t it be better 
for me to stop toiling at this Chris
tian tower, and go on with one which 
men would call—well, at least meas
urably decent, like that man’s, but 
which mounts into the sky of success 
in such swift and easy fashion ?” It 
was only a momentary temptation. 
But I am sure he is not the only 
Christian business man, be he young 
or old, who has felt the force of it.

Here is a young man alone in the 
great city. How true those words of 
Robertson : “There is a loneliness of 
soul. There are times when hands 
touch ours, but only to send a chill of 
unsympathizing indifference to the 
heart ; when eyes gaze into ours, but 
with a glazed look which cannot read 
into the bottom of our souls ; when 
words pass from our lips, but only 
come back as an echo reverber
ated without reply through a dreary 
solitude ; when the multitude throng 
and press us, and we cannot say, 
as Christ said, ‘ Somebody hath 
touched me,’ for the contact was 
not between soul and soul, but only 
between form and form.” It is such 
a loneliness of soul the young man 
feels. He is a Christian ; he has set 
himself to this work of a Christian 
tower building ; he is fresh from the



36 Of Letting Go and Giving Up. • [Jan.,

breath of his mother’s prayers, and 
the accents of a father’s counsels 
ring yet within his ears ; but in 
this solitude he walks in the great 
city like one in desert places. The 
very hardness of his lot is that it is 
so solitary. There in the village home 
he knew every one, and every one 
knew him ; he had friendships there ; 
he had a church home there. But 
now it is so different ! 1 Ie gets through 
his work at the store or theoflice, and 
then comes pressing upon him, like a 
nightmare, the vacancy of this lone
liness. It seems as though he could 
find no air which the lungs of his 
better nature can breathe. Nobody 
seems-to care for him. lie longs for 
right companionships, hut they are 
always harder to find than evil ones, 
and it seems very hard for him to find 
them. The churches he goes to seem 
cold and even cheerless. Nobody 
seems to notice him. No warm
hearted Christian seems to he charged 
with Zaehariah's burden, “Run, 
speak to this young man.” Perhaps, 
too, the young man himself is diin
dent and shrinking, and sensitive 
about putting himself forward. And 
then comes the temptation — what is 
the use of trying to go on with the 
building of a Christian character in 
circumstances like these? And lures 
wait for him at every corner and in 
the lonely darkness of every night ; 
and in very heart-hunger tor com
panionship he almost makes desper
ate rush into evil, if for no other rea
son, at least to till or try to fill the 
desolate vacancy in which his soul is 
standing; and Satan suggests: “Well, 
you never can go on so, and the 
best way is to stop attempting to go 
on ; and while others ought not to he 
excused from pushing*he tower from 
foundation to turret, you certainly 
ought to he, and will he ; your circum
stances are excuse enough.”

Or, here again, is a young Chris
tian. lie has laid the foundation of 
this Christian tower well and thor
oughly in prayer and penitence and 
faith in Christ, lie is full of the

beautiful enthusiasm of the new life. 
He has confessed his Lord and is go
ing on in the rejoicing purpose of 
building a life his Lord can smile on. 
And then, as sometimes in the early 
summer the (lowers come upon a frost 
that bites and draggles them, the 
chill of the inconsistencies of some 
older Christians smites all his beauti
ful enthusiasm down, lie finds out 
that that Christian, although he is 
known prominently as a Christian, 
and has been for years a professor of 
religion, proclaims, by his constant 
absence from the weekly worship of 
the church in the prayer-meeting, 
or by his constant absence from 
the communion-table—that some
how promises of presence at such 
seasons, such as he himself has made 
to the church and to the Lord Christ, 
are not esteemed hv this older Chris
tian as binding promises ; or he finds 
there is bad and unhealed bitterness 
between those who are ostensibly 
together to illustrate Christ’s com
mand that brethren should love one 
another; or it comes to him that some 
professing Christians are not always 
careful, as Samson was not, to keep 
out of the territory of the Philistines, 
lie is startled, he is amazed, at first ; 
hut tin» force of example is a great 
and contagious force ; and whether 
men like it or not, and whether they 
declare or not that nobody ought to 
set account by their example, men 
arc thrusting forth the force and 
other men are taking account of it; 
and this young Christian is all at once 
assaulted by this temptation : “Why, 
after all, should 1 be so particular and 
so straining with earnest struggle at 
(he building of this tower of a noble 
Christian life? Why am I under obli
gations to he any better than they, 
the older, more experienced, more 
prominent Christians? Why cannot I 
at least loosen the tug of my endeav
or, if I do not altogether give up and 
let go?"

Or. here is a Christian wife and 
mother. To he the sole source and 
centre of religious inlluence in the
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home is very hard ; to seek to breathe 
about the home a Christian atmos
phere, when the husband, it he do no 
more, does meet and chill it by the 
ivv air of his indifference ; to have to 
train the children away from, instead 
of towards, the example of the father 
in the topmost and most important 
thing, the matter of religion ; to have 
to meet this objection, falling front 
the lips of her own child : “Father 
never prays; why should I? Father 
never cares much for Sunday ; why 
should I? Father never says he loves 
the Saviour ; why should I try to? '— 
well, I do not wonder that she feels 
sometimes like letting go and giving 
up. I do not wonder that sometimes 
her cross scents too rugged and too 
heavy. I do not wonder that she 
stands sometimes before this tower 
of a difficult duty and exclaims, with 
despairing tears: “I cannot, I can
not! My heart is too sick and sad, 
my hands are too weak and too 
weary ! ”

Ah ! that sometimes seems a hard 
scripture—“He that endureth to 
the end shall be saved.” How fre
quent the temptation, and out of 
what various circumstances does it 
spring—this temptation of not striv
ing to go on to turret, though we 
have laid the foundation—of letting 
go and giving up !

And now, that we may arm our
selves against this so common temp
tation of letting go and giving up, 
let us attend together to certain prin
ciples opposed to it.

And first : Lot vs get cheer for 
ourselves by remembering that the 
worlds best work has been done anil 
the noblest lives have been lived by 
men and women who, like ourselves, 
have sometimes felt like letting go 
and giving up. There is a verse of 
Scripture which many a time has 
been to me both a comfort and a 
girding. It is written in the First 
Epistle to the Corinthians, in the 
tenth chapter and at the thirteenth 
verse : “There hath no temptation 
taken you but such as is common to

man; but (rod is faithful, who will 
not suffer you to he tempted above 
that ye are able, but will with the 
temptation also make a way to 
escape, that ye may be able to bear 
it." “So I am not," I have said to my
self, in darker and more despairing 
moments, “one singled out for un
usual and separate trial ; others have 
been wrapped in clouds similar, 
others have stood in ways as thorny." 
That is a twisted and bubble-blown 
and distorting glass, which trial so 
often bids us look through, out upon 
the landscape of our lives—that no
body else has ever had to meet such 
chastening disciplines as our own. 
And when your heart has grown 
heavy and your hands weak, and it 
has seemed as though you could no 
longer hold and keep yourself in the 
forefront of pure and high endeavor ; 
when you have felt within yourself 
a subtle, relaxing, weakening ten
dency toward lotting go and giving 
up, which made noble living, a fine 
high self-control, a grand giving of 
yourself to tasking service, more 
difficult than usual—well, you are 
not the only person who has had to 
suffer from and find antidote against 
such michievous moral malaria.

“One step and then another.
Anil the longe-t walk is ended ;

One stitch and then another.
And the longest rent is mended ;

One brick upon another,
And the highest wall is made ;

One flake upon another,
And the deepest snow is laid.

Then do not look disheartened 
On the work you have to do,

And say that such a mighty task 
You never can get througli ;

But just endeavor day by day 
Another point to gain,

And soon, the mountains which you 
feared

Will prove to be a plain.
Why, there was Moses ; he had 

just this very feeling toward letting 
go and giving up. It was immensely 
hard to satisfy those Israelites. When 
one matter had been attended to and 
one trouble mastered, they were al
ways sure to hunt up another; and 
they were keen hunters of com-
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plaints. It did not take them long 
to get upon the truck of one and run 
it down. Every night the dew fell 
softly about the camp, and with the 
dew fell the white nutritious manna ; 
God dropped for every Hebrew daily 
sustenance right at his tent door. 
But the Children of Israel were al
ways unwilling to pay the price of 
pilgrimage, even though pilgrimage 
was the path into the butter and 
milk and honey of the Promised 
Land. One morning a great bewail
ing went sighing and sobbing 
through the camp. The Children of 
Israel wept again and said : “ Who 
shall give us llesh to eat? We re
member the fish which we did eat in 
Egypt freely ; the cucumbers, the 
melons and tint leeks, and the onions, 
and the garlic ; but now our soul is 
dried away, there is nothing at all 
besides this manna before our eyes.” 
1 suppose Moses felt that when the 
marvelous manna came his troubles 
were almost ended ; that the Israel
ites woidd be content with so sure 
and great a supply, at least till they 
got through the wilderness, and that 
nobody could expect they would have 
fat cattle and the fertile margins of 
the Nile amid the desert sands. But 
no ; they would not wait, even for 
Canaan. Why should not each peb
ble become a water drop, and mir
aculous cucumber vines clamber over 
their tents and dangle festoons of 
fruit before their tent doors every 
morning? And when Moses hears 
the bewailing and learns the cause 
of it, he is utterly discouraged. This 
building a nation out of such wrong
headed and wrong-hearted material 
is too much for him. He cries to God: 
‘•Have I conceived all this people? 
have I begotten them, that thou 
shouldest say unto me, Carry them 
in thy bosom, as a nursing father 
beareth the sucking child, unto the 
land which thou swares! to their 
fathers ? Whence should I have llesh 
to give unto all this people? I am 
not able to bear all this people alone, 
because it is too heavy for me. And
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if thou deal thus with me, kill me, I 
pray thee, out of hand, if I have found 
favor in thy sight ; and let me not 
see my wretchedness.” Ah ! how 
pathetic it all is—what strong, plead
ing temptation toward letting go 
and giving up !

There was David, hunted and 
hounded ; turned against and be
trayed by his trusted counselor, 
Ahithophel. How full of despairing 
tendency toward letting go and giv
ing up, the plaint of that Psalm lie 
sang just now : “Fearfulness and 
trembling have come upon me, and 
horror hath overwhelmed me. And I 
said, Oh ! t hat I had wings like a dove, 
for then would I lly away and he at 
rest. 1 would hasten my escape from 
the windy storm and tempest.”

There was Elijah under the jum
per tree, sitting down and praying: 
“It is enough ; now, O Lord, take 
away my life.” What failing feeling 
toward letting go and giving up in 
him !

There was the resounding preacher 
of the wilderness, hut caught now 
and caged in Herod’s castle of Ma- 
ehærus, and failing, as an eagle must 
contined, tortured with doubt, and al
most yielding grip from the truth 
that Messiah had appeared—which 
truth had been the central and burn
ing heart of his great ministry ; send
ing messengers to Jesus and asking 
questioningly, though he himself had 
seen descending upon Jesus the iden
tifying and illuminating Spirit, “Art 
thou he that should come, or do we 
look for another?” Nay, even our 
Lord Himself, who “ was tempted in 
all points like as we are, yet without 
sin,” knew Himself of this assault 
toward letting go and giving up, as 
that awful cross stood stretching 
out its rude rough arms in His near 
future. Even to Him the suggestion 
came, as He went marching on to 
the abyss mal sacrifice, as even He 
exclaimed : “ Shall I not cease this 
going on ? What shall I say then? 
Father, save me from this hour!”

And if you leave the Scripture and

Of Letting Go and Giving Up.
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turn to the record of groat lives any
where, you shall find that in them, 
too, feeling faltered, and suggestion 
came to cease from their great tower 
building this side the turret stone.

I suppose a sermon scarcely ever 
did more, both for the man himself 
and the great cause it advocated, than 
Ur. Way land's sermon on the Moral 
Dignity of the Missionary Enterprise, 
tint the evening of its preaching was 
chill and rainy, and possibly fifty 
persons made up the audience, and 
the church was so cold that the 
preacher had to wear his great coat 
throughout the service, and nobody 
seemed to listen, nor anybody to 
care; and the next day the discour
aged preacher, throwing himself on 
the lounge in the house of one of his 
parishioners, in one of his most de
spairing moods, exclaimed ; “It was 
a complete failure ; it fell perfectly 
dead ! ” I am sure he felt like letting 
go and giving up, when he remem
bered that he had rewritten that ser
mon eleven times that lie might make 
it more worthy, and that such was 
the outcome of it. But that sermon, 
published, made him, and, more than 
any other influence in those begin
ning days of the Foreign Missionary 
enterprise, made the cause.

The Duke of Wellington, when a 
subaltern, was anxious to retire from 
the army, where he despaired of ad
vancement, and actually applied to 
the Lord Lieutenant of Ireland for the 
poor post of a commissioner of cus
toms. And his great antagonist, the 
great Napoleon, was in early life 
tempted to commit suicide because 
he could do nothing and could get no 
chance, and was only saved from it 
by a cheerful word from somebody.

Oh ! friend of mine, you are not the 
only person in the world who has 
been assaulted by this suggestion of 
letting go and giving up. There has 
never been a noble or achieving life 
anywhere that has not had to push 
its tower up in spite of it.

Second. Let us remember that this 
failing to endure to the end, this giv-

and Giving Up.

ing up and letting go. must neces
sarily carry with itself a complete 
forfeiture of the Past. If our Past 
has been true and noble, we may be 
helped by it in the Present. Bid we 
cannot live upon the Past. 11 mr 
present deteriorate, the nobler Past 
will be but our greater shame. The 
tower is unfinished if we stop this 
side of the turret stone. The Past is 
passed.

“ Listen to the water mill 
Through tin* livelong day,

I low the clicking of its wheel 
Wears the weary hours away.

Languidly the autumn wind 
Strews the withered leaves ;

On the Held the reaper sings,
Binding up the sheaves ;

And a proverb haunts my mind,
Ami as a spell is cast :

The mill will never grind 
With the water that is past.”

It is but an unturning and useless 
wheel if it do not lake advantage of 
the present water. All its previous 
t timing helps it not. There at Muck- 
ross Abbey I saw a yew tree hun
dreds of years old, as old as the 
crumbling abbey rising round it, yet 
still growing bravely on. It was 
growing, because, standing on the 
Past of gnarled trunk and spreading 
branches, it was us'ng the Present, 
forming its leaf buds every season, 
and thinking in the dew and light. 
But the abbey in whose court it 
stood was only a disintegrating pile 
of crumbling stone, because it had 
ceased relation with the Present. It 
had no use for the Present, nor the 
Present for it; no longer were busy 
hands of inmates putting it to func
tion, keeping it in repair. It was a 
Past thing, so the severe Present was 
treading it under foot. To give up 
and let go is to forfeit what we have 
done and have been. The Past is 
useful only as a preparation for the 
Present; and if in the Present we 
will not steadily push on toward the 
finishing, we lose the value and 
meaning of the Past. Resist, there
fore, the temptation of letting go 
and giving up.

Third. Let us resist the tempt a-
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tion of letting go and giving up, by
holding ourselves to the short view of 
life, by doing the newt thing. The 
turret stone—the laying that is not 
the work of to-day. Let me not then 
make myself discouraged by estimat
ing the immense distance till I can 
reach it, or by counting the courses 
that must be laid before I can set it 
up. The laying that single stone in 
the course which this new year be
gins, that is to-day’s work ; let me 
look at that, and do that, then, as 
thoroughly as I know how. Each 
day’s stone laid in each day’s time ; 
the short view method, the next 
thing method, that is the only meth
od of strong endurance and shining 
achievement. Wise words those which 
(ieorge MacDonald puts into the 
mouth of Hugh Sutherland in his 
story of Davill Elgin!)rod ; they are 
words worthy the careful heeding of 
everyone of us: “Now, what am I 
to do next?*’ asks Hugh, and he goes 
on thinking with himself : “ It is a 
h g for ns that this is really
all we have to concern ourselves 
about, what to do next. No man can 
do the second thing. He can do the 
first. If he omits it, the wheels of the 
social Juggernaut roll over him, and 
leave him more or less crushed be
hind. If he does it, he keeps in front 
and finds room to do the next again ; 
and so he is sure to arrive at some
thing, for the onward march will 
carry him with it. There is no say
ing to what perfection of success a 
man may come who begins with 
what he can do, and uses the means 
at hand ; he makes a vortex of ac
tion, however slight, toward which 
all the means instantly begin to grav
it ate.” True words, the very gospel 
of achievement, these. So, against 
this temptation toward letting go and 
giving up, let me take the short view, 
let me seize the next thing, and not 
trouble myself about the fortieth 
thing, sure that God’s grace will give 
the strength for the coming day to 
which the fortieth thing belongs ; 
but that, if I want God’s strength-
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ening grace for that, I must use God's 
strengthening grace which offers it
self to-day, and for this next thing, 
which belongs to no other day in all 
time’s awful calendar but this.

Fourth. Let us remember that re
fusing to yield to the temjdation of 
letting go and giving up is the con
stant fixing ourselves but the more 
firmly in the habit of going on in 
righteousness. John Foster writes 
of an “untamable efficacy of soul 
and we can have it if we will. But 
never by sheer jump, never by con
vulsive leap out of weak driveling 
into an undaunted tmergy of moral 
enterprise ; but thus always—by mo
mentary and constant decisions to
ward keeping hold and going on, un
til at last right moral habit so builds 
its bulwarks around us that the irre
versible set of the nature is toward 
righteousness.

Dark law that, which through and 
because of momentary decisions 
against righteousness, ends in the 
awful doom, “ Let him that is filthy 
be filthy still.” But that same law 
has a sunward side bright as the light 
that flashes from God’s throne, viz., 
that momentary and constant decis
ions toward righteousness end at 
last in that celestial turret stone, 
piercing the far radiances of Heaven 
—“Let him that is righteous be 
righteous still.” Ah ! how wonder
ful and glad the victory of having the 
usual habits on the side of righteous
ness. And this victory is momentari
ly more and more ours as we momen
tarily resist the temptation of letting 
go and giving up.

Fifth. Let us remember that for 
us, keeping hold and refusing to let 
go, there is the constant help of 
Christ toward triumphing. That is 
a sweet legend hanging about an old 
church in England, and it tells the 
great truth well ; ho v centuries ago, 
when the monks were rearing it, a 
new temple for the worship of their 
God, there came among the workers 
a strange monk, unasked, who always 
took on himself the heaviest tasks ;
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him. and lie began to falter; lie liesi-
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and how at last, when a particularly 
gigantic beam was needed for a posi
tion as important as that of the key
stone of an arch, and how when, 
with sweating strain and united ef
fort, it was lifted to its place, it was 
strangely found to be some feet too 
short. No device of the builders could 
remedy it ; they had tried their best 
with it, they had used the most care
ful measurement they knew, but how 
sadly they had failed ! There it was, 
too short, and their utmost skill 
could not find remedy. The night 
shut down upon the tired workers, 
and they went to their rest with sore 
hearts, leaving only this unknown 
monk, who would go working on. 
But when the morning came, and 
the workers came forth again, they 
saw the sunlight falling on the beam 
exactly in its place, lengthened to the 
precise dimensions needed, and rest
ing accurately on its supports. But 
the unknown monk had disappeared. 
Yet the workers knew llim now, and 
were certain they could carry the 
temple onward to its topmost turret. 
For He who had been working with 
them and supplying their lack of per
fect work, they came now to know, 
was none other than the Lord Him
self. They were not unhelpod toilers. 
Noi are we. “Loll am with you al
ways,” declares our Lord ! It is our 
privilege to answer with the Apostle, 
“lean do all things through Christ, 
who strengthensh me.”

And now for the last word. Let us 
determine that as we hope to carry 
the tower of a Christian life and ser
vice onward to its finishing ourselves, 
we will be very careful not to dis
courage anyone beside ns, toiling 
like ourselves at t\e some achieve
ment.

Once a building was wrapp'd in 
flame; at a high window, a little 
child was seen vainly endeavoring to 
escape ; a brave fireman started up a 
ladder to try to rescue it. He went up, 
and still further up: he had almost 
gained the window, but the flames 
darted at him and the flames smote

fated, looked upward at the raging 
fire ; he shook his head ; he was just 
about to turn back. Just then some 
one in the throng below* cried : “Cheer 
him Î Cheer him ! ” From a thousand 
throats a loud heart-helping cheer 
went up. He did not turn back. He 
went on toward the finishing, and in 
a minute he was seen through the 
thick drifts of smoke, with the little 
child safe in his arms.

So let us, every one, see to it that 
we cheer on all we can who, like our
selves, are struggling upward toward 
any nobleness.

THE LEADING OF THE SPIRIT.
By Bishop C. H. Fowler, D.D.

[Methodist], New York.
For as many as are led by the spirit

of God, they are the sons of God.
—Rom. viii : 14.
Modern skepticism pronounces the 

incarnation of Christ egotism. But 
those who have tasted (rod's word 
of life know that this is not so, for 
they have heard the still small voice 
teaching them to cry, “Abba,” Fa
ther.

Fed as others are fed, clothed with 
raiment, striving against the same 
difticulties, marching on common 
ground to the same grave — these 
men can stand in the presence of 
other men and say, “ 1 am led by 
the Spirit of God.”

It is not to me surprising that 
men, engrossed in the things of this 
life and unfamiliar with the supreme 
forces of the universe, should say that 
such a distinction does not seem fair; 
it disparages the justice of the Su
preme Being. But I can think of 
nothing among all the attributes of 
God so magnanimous, so magnifi
cent, as those involved in this claim. 
He has made us all probationers, 
with our eternal interests held out 
before us. We are all given one 
chance, one race for the kingdom. 
We may not come back and try it 
over again. All possible motives, all 
conceivable inducements, are held out
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to us to summon all our energies to 
make sure of this one run. Here I 
am, warring against weaknesses of 
the flesh, fencing against unknown 
foes, witli my pathway beset with 
c’tfalls anil death snapping at my 
heels at every jump, yet with every
thing at stake. Tell me, then, that 
it is possible for the Spirit of the in- 
llnite (lod to come down into this 
world and hunt me out of the dirt 
and lead me on in my pilgrimage, 
past all perils, until I come off more 
than conqueror, and you have told 
me an infinite truth.

I. It leads THE willing. Led by 
tbe Spirit !

Let us first look at that word 
“led." It is the key to the whole 
matter. Not drawn by any process 
of cable rope, not hauled, but led. 
Yea, move—gladly led. It is not the 
leading of the sulky horse behind 
the dray, pulling and being pulled, 
but of one following along with 
dangling halter. It is not the pic
ture of him who says, “ My name is 
down on the church-book—that is 
enough," but of him who says, 
“ Here am I, Lord ; send me,” or 
“What next wilt Thou have me to 
do?"—one who is never back in the 
rear, but at all times glad to enter 
upon any conflict for the right. It 
is the picture of one standing be
tween the altar and the plow, ready 
fc cither—always ready to he led.

■ Self-led !" or, as the Greek has it, 
“lead one's self.” Hut mark, it is 
not the old selfish self that leads. It 
is the new creature in Christ Jesus, 
who goes that way gladly. This is 
the test of our discipleship—if we go 
gladly.
II. Leadership of the Spirit is

possible.
I cannot think of God as out of 

love with man. But you, perhaps, in 
thinking of Him as the All-Father, 
are relying on His merciful gather
ing in of all, holding with the Uni- 
versalists that none will come short 
of His mercy. I say I cannot think of 
God as out of love with man. He

love: us always; He loves us infi
nitely; He loves us without inter
mission ; He loves us in our sins, 
loves ns in spite of our sins. “ God 
so loved the world ' — that was true 
before you repented. Sometimes I 
look at one of these old saints and 
say, “ It is no wonder that God cared 
for the saints, but how can He 
love tbe world, that is all sin and 
wickedness?" Yet the Word says that 
“God so loved the world that He 
gave His only begotten Son, that 
whosoever believeth in Him should 
have everlasting life.” Let tbe child 
cry out in the darkness for help, and 
how quickly the mother's heart hears 
and responds ! She cannot help do
ing so. So let the soul cry out to God, 
and if it is barely possible for Him to 
come to it, He will come. He cannot 
do otherwise.

Dr. Kane, in the account of his ex
perience up in the North, tells us how 
he sent a company of men out with 
sledges one day, and after they had 
been gone a number of days,and he be
gan to look for them to return, one of 
the men came stumbling back, with 
only strength enough to reach the 
ship and say that the men were freez
ing to death miles away. He was too 
delirious to tell even where they were; 
but without waiting to know more, 
Dr. Kane set out with a few men, and, 
through the bitter cold and snow, with 
no definite knowledge of where the 
sufferers were, they marched on and 
on for days. At last, nearly perishing 
with the cold themselves, they came 
to a cave almost hidden by the snow, 
and there the men were, just alive. 
Dr. Kane was the first to enter, 
crawling in on his hands and knees; 
and when the helpless men within 
saw him they said, with the teal's 
running down their cheeks, “ We 
knew you would come !”

So it seems to me, whenever in the 
heart of the sinner is the wish to 
turn, whenever there is the least cry 
to Him for help, He will come. It 
cannot be otherwise.

Notice how gently God leads us up
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to a comprehension of '<is coming to 
us. I presume, if we should get one 
glance at the glorious city of God, it 
would strike our poor tabernacle 
down. God has ordered all things in 
consideration of our frailty. First 
comes the dawn, then slowly the ris
ing sun, and then, by and by, the 
noonday. And so man does not come 
suddenly into the noonday of God's 
presence. It is first boyhood, study
ing hooks and storing up knowledge ; 
by and by the wider plans and stir
ring activities of manhood. God 
doesn't Hash suddenly upon us the 
fullness of Ilis glory. We could not 
stand it if He did.

There was a woman, during the 
war, who had one son, and when the 
conflict was fiercest, with heroic patri
otism she called him to her and said : 
“Son, our country needs you ; go!" 
He went ; and she, pressing her lips 
a little firmer together, went on with 
her work. Three days later a soldier 
came to her door and told her that 
he had seen lier son shot down in the 
midst of the battle. Again she went 
on with her work, with her lips a 
little more firmly pressed together, 
and now and then a tear in her eyes. 
But she said : “ God needed him. His 
will he done !”
♦Four weeks later, as she was sweep

ing her house, there was a step on 
the doorsill, and, turning, she saw her 
son, alive and well. The shock of 
joy was too much for her. She 
dropped as one dead.

And so God does not flood us with 
His glory when we are not able to 
bear it. He seems to say : “ Poor 
little thin g ! You will he as contrary 
as you can, and full of doubts and 
fears, hut I will keep watch over you, 
and if you will but listen you shall 
hear the voice of my Spirit calling 
you toward the noonday of my pres
ence.”

But there are those who doubt this 
working of the Spirit. They say, 
“ How can God influence us this way 
or that?” Well, look at the things 
that do influence us. Sometimes we

are all down with the blues : our cour
age is all gone; we are afraid to at
tempt anything. It is not that we 
are weaker than usual, but some influ
ence from the outside world is moving 
upon us. The market has gone 
wrong, or we are horrified over the 
condition of the country; politicians 
are stealing from the people ; every
thing is bad, and the country is going 
to ruin. At other times other influ
ences come to us. The silent trees 
swaying gently in the wind, or the 
smooth surface of some quiet lake, 
soothes us, and lulls us with thoughts 
of peace. All of these are but the 
forces of the world around us moving 
upon us, and if the things of nature 
can so affect us, cannot God, the Cre
ator of all, move upon us with the in
fluence of His Spirit? Then surrender 
to Him. Open your heart, and He 
will come in and reign.

No man can do anything alone. If, 
when the preacher enters the pulpit, 
the people sit back and say, “ Let us 
see now what he is going to do,” lie 
will accomplish nothing. But you 
take a dry and used-up old stick of a 
minister, and let the people gather 
about him, let aim feel that his people 
are praying for him and trying in 
every way to hold up his hands, anil 
the work will go. Old John Huss 
came to this world and preached the 
wonderful doctrine of salvation by 
faith, but he was strangled and his 
bones were burned. It was because 
nobody was with him. But a century 
later Luther came, preaching the 
same doctrine, but people and princes 
were moved by him and gathered 
around him. He lived to shake the 
power of Rome to its very centre with 
his cry of justification by fait h. John 
Calvin fixed his eye on God and 
thought of Him as the ruler of the 
universe. He bowed his will to the 
Divine will and cried, “I am the 
servant of God.” And those who ac
cepted his argument took up his cry, 
“Servants of God." Later came 
John Wesley, and, fixing his eye on 
the fatherhood of God, raised his vie-
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torious cry of “ Child of God." And 
following him is the great body of 
Methodism, whose cry is, “We are 
the children of God.*’ It is proof of 
great power to he able to inspire other 
people with the thought that absorbs 
one's own mind ; and if men can do 
this, cannot God do as much?

III. God will lead his children.
Hut let us look for a moment at this 

great doctrine of the Fatherhood of 
God, which is the doctrine of Meth
odism. If we are the children of God, 
will He not lead us? We have shown 
that He can lead us. The other night, 
as you sat reading your newspaper, 
you heard a faint knock at the door, 
and when it was opened there stood a 
timid little beggar gi rl wit ha pi nched, 
wan face, and as you looked down at 
her she said something about bread. 
By and by, as you sat reading your 
paper again, tin* door burst open and 
in came a great big boy. He bounded 
across the room, jumped upon your 
knee, flung his arm around your neck 
and, plunging his hand into your 
pocket, helped himself. He was 
your son. The other was only a beg
gar. So we who are led by the Spirit 
of God are His children. We do not 
go to Him as beggars, but as His own 
sons, whom He receiveth as a father 
receiveth his children.

Led by the Spirit ! So let us live 
by tfoe Spirit, work by the Spirit, be
lieve by the Spirit, enjoy by the Spirit 
and triumph by the Spirit.

When Jesus was here He said, “ It 
is expedient for you that I go away, 
for if I go not away the Comforter 
will not come unto you.” And so, 
when He was gone He sent His Spirit 
to become our leader and guide. It 
comes into our hearts as the old war
riors used to go into a city. When 
they had broken through the wall 
they marched straight for the cita
del. Others, the vegetable venders 
and merchants, when they entered, 
went about.this way and that,through 
the streets. But the conqueror went 
first to the citadel, and, when he had 
taken that, he sent one platoon down

this street to clear out the enemy 
there, and another down that street 
to drive out that body, until all were 
driven out ; then he had the city in 
his grasp, and he ruled over it. So 
when the Spirit comes into our hearts 
it goes straight to the conscience and 
lays hold on that, then it sends a truth 
down this way to drive out this pas
sion, and another that way to subdue 
that jealousy, and another that other 
way to quell that rebellion. Then, 
when all is driven out, He makes his 
abode in that heart, and becomes its 
counselor, guide and ruler forever.

THE PRINCIPLE OF PROBABILITIES 
APPLIED TO DOCTRINAL STATE

MENTS.
By Prof. Luther T.Townsend, D.D.

[Methodist], Boston University. 
Peradventure he trill save thy life.—

I Kings xx: 31.
The pivot of the passage is the 

word “Peradventure.” Where ac
tion is involved and a choice is made 
in the interests of safety, this word 
comes in use. The Syrian king has 
been utterly defeated. He is wholly 
at the mercy of the king of Israel. 
There is but one chance to save his 
life. His servants tell him that the 
king of Israel is reputed to be merci
ful. “ Let us put sackcloth on our 
loins and ropes upon our heads and 
so go out to the king of Israel ; per
adventure he will save thy life.” 
They did so. The plea was success
ful. The course which seemed most 
plausible and promising proved to be 
the wise one. We often in life are 
compelled to run certain ventures, to 
weigh contingencies and take risks. 
Is not this a wise course in religion? 
We are hemmed in with difficulties 
and beset with perils. We act reason
ably to take the course which seems 
on the whole to be the safest. This 
is prudence.

Here, then, is our theme : the prin
ciple of chances and risks as applied 
to doctrines.

1. The doctrine of Future Exist
ence. When a man dies we ask, “ Is
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this the end of him?” The anarch
ist Lingg added to his declaration 
that he was an anarchist the decla
ration, “ There is no future !” and 
killed himself. Even some of us 
may doubt, at times, as we look into 
the coffin and see the still and silent 
dead, whether, after all, there bean- 
other life. Our faith may be eclipsed 
as a dense cloud of mystery and doubt 
darkens the mind. Will life continue, 
or will the candle burn out and drop 
into a bottomless socket ? The silence 
of the dead is awful. We can learn 
nothing from our dear departed ones. 
Not a word. I know of twenty men 
who thirteen years ago pledged them
selves to one another that he who 
was taken first would communicate, 
if it were possible, to the others on 
earth. Only two are now living. Not 
a whisper has ever been heard.

Ilut do not spiritualistic mediums 
light up the matter? From personal 
experience I can say that they do not. 
Leading spiritualists have confessed 
the deceit they have used. Investi
gators have again and again exposed 
the tricks of mediums. I have yet to 
see one that is not a (irst-class fraud. 
You may say, then, in view of the 
uncertainty which clouds the doctrine 
of future existence, Why not eat and 
drink, live a life of self-gratification 
and pleasure to the end, and then 
take morphine and die, put a pistol 
to the heart or a bomb in the mouth 
and light it with a candle? It is just 
here that “ peu adventure !” meets 
us. We don't know that death ends 
all. Perhaps there in an existence 
beyond the grave : therefore prudence 
suggests that we prepare for it.

More than this. The Lord Jesus 
has affirmed most explicitly that there 
is another life. He has told his fol
lowers not to be troubled, for there 
are many mansions prepared for 
them. He is too wise to be mistaken. 
He is too good to deceive. Then the 
phenomena of death are sometimes 
very suggestive. A child in a New 
England town while dying looked 
steadfastly upward and said,

“Mother, what is that country be
yond the mountains? ” He was told 
that there were no mountains, but 
that he was in his chamber with his 
mother. “ Hut I see them. I see a 
beautiful country and people beckon
ing me to come to them. Who, who 
will carry me?” Soon after he joyfully 
exclaimed, “Mother! a strong man
has come to carry me over---- ” and
the child slept. I would give a for
tune, had I il, to know what he saw. 
Perhaps it was more than a dream. 
Perhaps it was a glimpse of Paradise. 
You have a suspicion that death is 
not the end. You have a desire for 
the life beyond. Now that shadow 
flitting across the soul is significant, 
for there can be no shadow without a 
substance. The instinct that leads 
the migratory bird to the North in 
springtime, the presence of the fin of 
the fish, or the discovery of half of a 
hinge is prophetic, and so is this in
stinct for immortality ; otherwise 
there is no North, there is a ball and 
no socket, a fin and no water, and 
there is no other half of the hinge, 
which is utterly unscientific.

We wonder that we are here at all ; 
that we who yesterday were not alive 
are here to-day. We have, therefore, 
already passed the bounds of sur
prise. Can we doubt that this mar
velous existence will continue ? Has 
that wonderful man who so long 
occupied this pulpit [Henry Ward 
Beecher] ended his life with his last 
breath? Has the wealth of his soul, 
his energy, force, pathos, love of Hod 
and humanity, gone forever from the 
universe ? At least, let us wisely take 
the chance, the “ Peradventure,” and 
lay hold on eternal life. We know 
not what the night of. death may 
flash upon our vision as to the life 
supernal and eternal

2. Futureendless punishment. The 
doctrine that the persistently wicked 
shall, after death, suffer forever in a 
place called Hell is not a popular doc
trine. Indeed, we are told that our 
civilization has outgrown it, that it is 
a relic of barbarism. We admit that
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there are difficulties. They are im
mense. Some say that there is not 
more than one chance in ten that the 
statement is true. Supposing there 
is but one in a hundred, is it well to 
run the risk of mistake? Are you 
sure that all men go to glory? Are 
you perfectly sure? You may doubt, 
deny, guess, but are you sure? Not 
till you have explored all the uni
verse, through and through. It will 
be too late then to rectify your error 
should you find your denial of the 
doctrine to be im error.

“ Well, you can t prove to me that 
the sinner will suiter forever in hell," 
says one. I cannot prove it as I can 
that two times two make four, but I 
can match your challenge, by saying : 
“You cannot disprove it 1 My guess 
is as good as yours.” No matter what 
clouds doubt and infidelity may cast 
about the subject, the possibility, the 
probability of the doctrine is as im
pregnable as the Alps. No one can 
disprove it. There is an endless life 
for the good and for the bad.

I have more to say. There was in 
t 'liicago a company of anarchists who 
warred against law and social order, 
Justus the Devil hasdoneand is doing 
now. What shall we do with them ? 
The answer was given last Friday. 
Probably every one in this house ap
proved their doom. Can we blame 
Ood for taking care for the safety of 
heaven ? “Rut He is a Father,” you 
say. Not so fast. He is a Fat her, but 
He has made laws and executed laws 
which we would have hestitated to 
make and execute. Think how much 
of suffering there always has been in 
the world through ignorance, how 
much on the part of the innocent on 
account of the sins of their parents. 
Cod never yet has apologized for these 
laws of nature. Nature is God’s child. 
Tli rough these laws she tells us what 
God is. Huxley has said, “Not a 
word and a blow, but often a blow 
without a word and we find out our 
earn are boxed."

What does Christ say about future 
endless punishment? Can we mis

take? Tlieinlldel Renan admits that 
Christ taught it. Dr. Dewy, the Uni
tarian, speaks of the figures used by 
our Lord, the worm, the fire and 
blackness of darkness, as intended to 
inspire a salutary dread. He says, 
“It is our wisdom not to speculate, 
but to fear ! "

Dr. damning said that we should 
learn from these words of Christ the 
terrible retribution of another world, 
where the unrelaxing grasp of mem
ory on an awakened conscience 
would be like a fire forever. Admit
ting the inspiration of the evange
list, Theodore Parker said: “ It seems 
quite clear that Jesus taught the 
doctrine of eternal damnation. . . . 
I can understand His language in no 
other way." He did not admit the au
thority of Christ, but III' heartily be
lieved that tlie doctrine was taught 
by Christ, and charged those with 
misinterpreting Christ’s words who, 
while accepting His authority, evaded 
His doctrine. There are some to-day 
in orthodox churches who are not 
up to these men in their conceptions 
of what the Master really meant. 
He may be said, almost, to be the 
first announcer of this doctrine, and 
shall we set up our puny guess
work against Christ’s word ? If the 
Bible is true there are some in Brook
lyn who will come to endless grief. 
No wonder that tliey do not like the 
Bible. I plead with such to become 
Christians. Then there will be no 
risk of their encountering the wrath 
of God in hell.

8. Suffer a word as to the applica
tion of this “ Peradventure ” to the 
doctrine of the atonement of Christ. 
Here, too, we encounter practical dif
ficulties. Can it be that our sinful 
and disordered souls can bn par
doned, renewed and brought into 
harmony with God through the sac
rifice of His Son Jesus Christ? Can 
we lie down in peace at last with the 
assurance that we shall wake in His 
presence where there is no more sin, 
sorrow and crying? I may answer 
as did an ancient scholar who, when
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asked to explain eternity, replied : “If 
you ask, I don't know. If you don’t 
ask, I do.” That is, as soon as we begin 
to reason it out we begin to hesitate 
and doubt. But the testimony of the 
Bible and the “ Christian conscious
ness *’ in all ages, the testimony of 
believers everywhere, lead us to say, 
“I do not guess, but I know that my 
Redeemer liveth.” We believe that 
the Atonement saves us, and saves 
the heathen, too, who live up to the 
full measure of light given them.

The duty then is imperative—de
cide, decide now! We need no sec
ond probation. We only need now 
to accept the Lord Jesus Christ as 
our Saviour from sin. Do you ask 
“ Why this haste ? ” Let Robert 
Browning answer :

“ Would a man escape the rod—
Turn to God the day before his death ? 
Perhaps the morrow cometh not ! "

LOOKIN3 UNTO JESUS.
By Rev. Geo. E. Hour, Jr. [Bap

tist], Boston, Mass. 
Looking unto Jesus, I lie Captain and 

Perfecter of faith.—(R. V.) Heb. 
xii :3.
The Epistle to the Hebrews was 

written to encourage those Jews who 
through acceptance of Jesus as the 
Messiah hail been excluded from the 
temple worship and involved in re
proach and persecution, to continue 
steadfastly in the Christian life. In 
the eleventh chapter it is demon
strated by pxample that God's chil
dren have always been sustained by 
confidence in the future and the un
seen, rather than by reliance upon the 
present and the seen : that is, the 
principle of their lives had been 
“ faith.” In the midst of trials and 
persecutions, therefore, the Jewish 
Christians should be encouraged by 
the fact that others had passed 
through experiences like their own, 
in which they had been sustained by 
the power of faith. But the supreme 
illustration of faith is found in the 
life of Jesus Christ. He heads the 
list of the heroes of faith. He is “the
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Captain and Perfecter of faith." The 
most encouragement and inspiration 
to steadfastness would he found in 
“looking unto" Him ; and when they 
came to contrast His life with their 
own (for that is the force of the words 
translated “consider Him"—xii:3), 
they would find in their own trials 
little cause for weariness and faint
ness. They were merely enduring 
“contradiction.” He “endured such 
contradiction" as to resist “unto 
blood striving against sin.”

In view of this exposition of the 
text it is worthy to note that

I. Christ is here set forth, not as 
the object of faith, but as an exam
ple of faith.

By “ faith," in this epistle, is meant 
the control of the will by the decis
ions of the higher moral faculties, 
and not by the senses or passions or 
the reason alone. The faith of Moses 
is shown by the fact that in obedience 
to the command of God he gave up 
the pleasures and honors of his posi
tion as a prince of Egypt to identify 
himself with his people and to lead 
them from bondage to the earthly 
Canaan. The faith of Jesus parallels 
upon the plane of heaven the faith of 
Moses. He who was in the form of 
God, and was equal with God, emptied 
himself of his glory at the court of 
heaven, “taking the form of a ser
vant, becoming obedient unto death, 
even the death of the cross " (Plnl. 
i : 0-8). As Moses cast in his lot with 
the Hebrews, so Jesus identified him
self with mankind to lead the race 
from a moral bondage to the heav
enly Canaan. This is the precise 
thought of the text. Jesus is “ the 
Captain and Perfecter of faith,” be
cause He “ endured the cross, despis
ing the shame.” The heroism of 
Jesus was supreme over that of all 
the Hebrew worthies, and now He 
has received the reward of faith, and 
is “set down at the right hand of the 
throne of God;” or, as Paul asserts 
in the parallel passage, “Wherefore 
God highly exalted him, and gave 
unto him the name that is above
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every name*’ (Phil, ii :9). And those 
living a life of faith shall come to a 
kindred reward. They are to be 
“ kings and priests untoGod.” Jesus, 
then, is not only an example for us 
in His earthly life ; He is an example 
for us in the awful mystery of the In
carnation. This is expressly stated 
(Vliil. ii : 1-6). He is not only the 
object of our faith; He is an inspir
ing example of faith, when we are 
“weary and fainting in our souls.” 
To follow the example of Jesus means 
much more than kindly, pure living.

II. This te.rt implies the humanity 
of our Lord.

It couples His name with the 
names of men. It puts His sacrifice 
in His incarnation and death in the 
category of the sacrifices of tho heroes 
of faith. The writers of the New 
Testament do not strive to make it 
appear that Jesus Christ was Divine. 
His divinity flashes through every 
miracle and parable and conversa
tion. On the contrary, if there is 
the shadow of effort in their writings, 
it is to make it plain that Jesus 
Christ was a man. This very text, 
which associates His incarnation and 
His cross with the heroic deeds of 
Hebrew history, may be used as a 
majestic assertion of His Divinity. 
He is the Captain of all the glorious 
host. His life is the complete con
summate flower of faith. He is 
“ now set down at the right hand of 
the throne of God.” It is by His hu
manity that Christ takes hold of us 
(Heb. ii : 16) and draws us (John iii : 
14). Because He is man we have 
confidence in approaching Him (Heb. 
ii : 14-16). Paul did not scruple to 
speak of Jesus as a man (Acts xvii : 
111). And the writer of this epistle 
did not degrade Jesus when he placed 
His glorious name in this catalogue. 
Christ is both ‘ Son of God” and 
“ Son of Man.”

14 And so t he Word had breath, and wrought
Witti human hands the creed of creeds.”

III. The text unfolds the power of 
faith, not merely to overcome diffi

culties and to impart courage, but 
its power to redeem life.

Names of holy men and women 
are mentioned in the previous chap
ter. No reader of the Scripture has 
a doubt of their final salvation. Be
cause their names are in this list we 
are not a whit more certain that 
they were children of God. But 
there are names in the chapter of 
whose acceptance with God wo 
should be exceedingly doubtful were 
the evidence which this chapter sup
plies wanting. Because the names 
of Rahab and Samson, for instance, 
are here, we read the stories of their 
lives with different eyes ; we seek for 
the good which God saw. And all 
of these men and women, Abraham 
and Moses, Rahab and Samson, Gid
eon and Barak, are mentioned in tin* 
same list with our Lord. They had 
something of that which He had; 
they had faith.
“One touch of nature makes the whole 

world kin.”
One touch of faith brings the heart 

of tin* man who possesses it into 
kinship with the heavenly world, 
into blessed relationship with Christ 
and His destiny. It was faith, “as a 
grain of mustard seed *’ it would 
seem it must have been, which 
brought Rahab and Samson into fel- 
ship with this company “of whom 
the world was not worthy”—into fel
lowship with the Lord himself. That 
is the power of faith to-day. We 
look at our own faith, at the mani
festations of the faith of others, and 
it seems so weak and small that it is 
not worth having; but if we have as 
much as “a mustard seed” of it, 
there is in it, as there is in the acorn 
the promise of the oak, or in the egg 
tin* promise of the eagle, the prom
is!» of our union with the Lord, of 
inheritance with the saints in light, 
of our names in the Lamb's Book of 
Life. ^

“ Wherefore seeing we also are compassed 
about with so great a cloud of witnesses, let 
us lay aside every weight, and the sin which 
doth so easily beset us,” etc.



Kinship of Christ. V)1888.]

KINSHIP OF CHRIST.
By Rev. E. P. Parker, D.D. [Con

gregational], Hartford, Conn. 
Whosoever shall do the will of God, 

the same is my brother and my 
sister and my mother.—Mark iii : 35.
It was at a critical period of Christ's 

ministry when these words were 
spoken. Our Lord's preaching had 
awakened intense popular interest, 
and had also stirred Ilis enemies to 
active hostility. His teachings were 
denounced. His life was threatened. 
His disciples were perplexed and His 
kinsmen were solicitous. By His foes 
He was charged with being possessed 
with a devil, an unclean spirit, and 
even His friends thought that He 
was beside himself.

One day, when surrounded by a 
crowd. His mother and brethren 
came to Him to speak with Him. 
Unable to penetrate the throng, they 
sent a message. They supposed 
that He would suspend His discourse 
and attend to their application. 
Christ, however, allowed no such 
diversion of attention. Unwise and 
fanatical He knew himself to he re
garded, but He made no concession 
on that account. Higher obligations 
now held Him. He could not be dis
loyal to His Heavenly Father. There 
will come a time when parents can 
hold their children no longer under 
domestic authority but must let 
them think and act for themselves. 
Advice may be given, but not com
mand. It is well for us to know this. 
Christ had passed this limit. He now 
was absorbed in His Father's busi
ness. When told of those who waited 
without to see Him, He turned to 
those about Him and with a signifi
cant gesture said : “ Who is my 
mother or my brethren ? Behold my 
mother and my brethren. For who
soever shall do the will of God, the 
same is my brother and my sister 
and my mother.”

In the first place, our Lord enun
ciates the fact that He felt himself 
to be under the highest obligation to 
the people at large—that His duty

to the world was paramount to that 
He owed to his kinsfolk. He was 
the Son of Mary, but also the Son of 
Man ; brethren of her children, but 
Elder Brother of the race. He 
taught here the transcendent claims 
of humanity itself over all mere per
sonal and local obligations. Ilis su
preme relation to God gave life and 
power to this central idea. You and 
I, as children of a common Father, 
are to love one another even as lie 
loves us in common. The spiritual 
bond is supreme and its law authori
tative >ver us.

On lower planes we see the work
ings of a similar principle. Worldly 
considerations lead men to sunder 
the ties of family, society and native 
land for the pursuit of gain in for
eign lands. Men are ready to en
counter perils in suc h a pursuit, as 
Dickens has shown in his “ Tale of 
Two Cities.” Ho when one's country 
is imperiled you see brave men leav
ing home regardless of a mother's 
tears, or entreaties of wife and chil
dren. What does it moan? It means 
that there are higher obligations 
recognized than those of family. 
Men are related to the whole world. 
Race and clan, domestic and social 
relations, have their place, hut there 
are times when all seem forgotten 
in the claims of universal brother
hood. To save one’s country is to 
save one’s home. The inundation of 
disorder is met and withstood in the 
Held rather than at our own door. 
As the Christian statesman looks 
beyond mere party lines and takes 
in the consideration of universal 
justice and righteousness, so Christ 
would have us contemplate our broad
est and most comprehensive re
lations to mankind. Men like Xavier, 
Livingstone, Bishop Patterson, and 
like the missionaries and martyrs of 
earlier ages, refused to commit spirit
ual treason, and sunk every local and 
personal consideration in their loyal 
and large-hearted consecration to the 
world's need. Compare the un
worthy views of Ingersoll with the
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lofty and chivalric character which 
Christianity has moulded wherever 
its spirit finds a field of exercise. 
Think of Perpétua,who was entreated 
to sacrifice to the gods to save her 
life—a father adding his pleadings 
and holding up her babe to empha
size his argument—and yet the mar
tyr sinks the mother and tie* daugh
ter out of sight in her high and in
trepid heroism for Jesus who re
deemed her. Dean Stanley did well 
to put on the memorial tablet raised 
to the honor of John Wesley those 
memorable and characteristic words, 
“ The world is my parish !’’ lie that 
loveth father or mother or country 
more than Christ is not worthy of 
Him.

Again, our Lord teaches us that 
a peculiarly precious spiritual re
lationship binds Him and His disci
ples together. It is a bond of union 
of transcendent sweetness and power, 
pure and enduring. The things in 
which believers are united are of in
estimable value. We often under
estimate the power of this union, 
but I believe, if persecution should 
again arise, that we should realize a 
unity as great and strong as in the 
earlier ages. In this blessed catho
licity all differences of church or 
caste or race are obliterated. We 
are called to a common fellowship 
and to offers of brotherly kindness. 
To all that is noblest and best we are 
invited in this heavenly household.

Here, then, we find the basis and 
law of a perfect state. In the best 
sense of that much-abused word 
Christ was the great “Socialist."' lb* 
found His position in the world's vast 
multitude an almoner of the grace 
of God, and called man to the reali
zation of this divine idea. Already 
has Christianity done more for so
ciety and national life, as well as for 
individual souls, than all other social 
forces. It overcomes selfishness, it 
protects the weak and raises the de
based, touching life everywhere, in
spiring the noblest ambitions and 
securing the firmest prosperity and
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happiness. In and among men the 
kingdom of God is established by 
uniting us to each other and to Him. 
“ Whosoever shall do the will of God, 
the same is my brother.” Wonderful 
words ! Think of it, busy toiler, far 
away, perhaps, from the home of 
your youth ; a young man here in 
this city, it may be, with few friends. 
Here is an assurance of the Saviour's 
brotherly kindness. Or you maybe 
a daughter trying to lift a mother’s 
burden or a father's care. No matter 
how poor or needy, if you are doing 
God's will, Christ calls you His sister. 
You may be a wearied, perplexed 
mother, with many little ones,anddis- 
hcartoned with the work and burden 
of home where the bitter and sweet 
mingle. Jesus calls you “Mother” 
and makes himself your Son !

What a comfort to men in the 
stress of trial and temptation of 
life ! Lacking sympathy from other 
sources, and tired ol‘ its deceits, here 
is abiding comfort. Amid the shams 
and false dignities of the world, here 
is real nobility. Were it only recog
nized, how changed society would be ! 
He whose lot now seems hard and re
pulsive would wear a nobler aspect, 
and he who, perhaps, is now exalted 
would look worthless, having no kin
ship with the Lord of glory. Let us 
readjust our views of life and its re
lationships to this divine precept— 
“ Whosoever shall do the will of 
God, the same is my brother and my 
sister and my mother.”

THE FRIENDS OF MAMMON.
Il y Professor Francis G. Peabody, 

D.D. [Unitarian], Harvard Uni
versity.

Make ta yourselves friends of the 
mammon of unrighteousness.— 
Luke xvi :V.

This most perplexing text is found 
in one of the most perplexing para
bles of Jesus. Why should a dishon
est steward engaged in a dishonest 
act be held up for our contemplation V 
Christ surely does not commend him, 
for he terms him “ unjust,” and fur-
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tlier acids, “ Yc cannot servo God and 
mammon." Yet there is something 
even in the shrewd, sharp practices 
of business men which is Instructive 
and suggestive. “The children of 
this world are wiser in their genera
tion than the children of light." We 
cannot properly force a meaning into 
all the minor details of a parable, but 
must contemplate the one central 
figure of thought. You will some
times see one window of an edifice 
catch the blaze of the setting sun, 
and so one figure may stand conspic
uous in meanness or in grace and 
burn amid the groun of which he is 
made the centre. Jesus woedd illus
trate the life of His day by this con
crete picture of the unjust steward, 
and have the disciples understand 
their several relations to the world 
about them. So, too, arc we to study 
this lesson, for life is substantially 
the same to-day.

What is meant by the expression, 
“ friends of the mammon of unright
eousness ” ? This is really the most 
perplexing part of the passage. Evi
dently the mammon of unrighteous
ness includes the whole method of 
world-life of which money-getting is 
the centre. The question is, How 
should we stand related to it? How 
shall we obey conscience on the one 
hand, and serve our business inter
ests on the cither? It is a living and 
practical question.

Now, there are three ways of look
ing at it. Some regard the world-life, 
or mammon, as an enemy. They re
gard business as a snare and a danger, 
and its pursuit as hostile to religion. 
In all ages men have secluded them
selves, gone into monasteries or other 
retreats, and led a contemplative life, 
making poverty a virtue, and sol itude 
a means of grace. Their history, 
however, is that of a flight and a 
struggle—for the struggle with sin 
and self goes with them into their 
retirement. We sec it is vain to fly 
from temptation, instead of remain
ing in the world until we arc victo
rious over its power.

:»1

A second class passively give up to 
the world and make mammon their 
master. Ho is a hard tyrant, and an 
inexorable god, before whom his 
devotees burn life’s best wealth, and 
sacrifice life's noblest aspirations. He 
strangles and crushes as did the ser
pent Laocoon and his children. This 
method of servile submission is irra
tional. There is a more excellent 
way.

A third class wisely use the world 
as not abusing it, as they use friends 
—neither shunning them, nor, on the 
other hand, obsequiously yielding to 
them, but treating them as allies and 
helpful companions. So the Master 
would have us take mammon and 
mould it into forms of usefulness ; 
take it as we take food, or art, or 
beauty, and make it subservient to 
the highest good of the soul. It is 
just here we see the true function of 
a renewed life, to exhibit to the world, 
amid all its tumultuous vitality, am
bitions and unjust rivalries, the ex
ample of heroic manliness, of a hearty 
yet a clean contact with its business, 
and a loyalty to truth, purity and 
honesty that never wavers. We 
sometimes arc apt to regard saint
hood as a sort of idle repose and med
itative quietism, whereas the example 
taught us here is a life strenuous and 
earnest.

We need to-day, as never before, 
as Christians, to set before the world 
this style of living—wise, sagacious 
and intelligent. Think of the history 
of philanthropy, and of the frequent 
lack of wisdom in the methods pur
sued, utterly opposed to economic 
laws. We make friends of the mam
mon of unrighteousness when we 
make it the channel of Christian 
ideas. One may live amid luxury at 
home, and amid deceit in business, 
yet remain free from soilurc, simple 
and pure in heart, a true follower of 
Jesus Christ, without spot or blemish.

Lastly, notice the gain promised, 
even “true riches" and “everlasting 
habitations.” Do you ask what are 
true riches? Kcmembcr that now
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and liera the affairs of tins present 
world have a real part in the growth 
of the religious life within you. tine’s 
neglect of business does not prove an 
engrossing interest in spiritual con
cerns. Jesus says that he will be un
faithful in much who is unfaithful in 
the least, but that fidelity to humble 
duties will secure rich rewards. Does 
not the master promote the appren
tice who is trustworthy and diligent? 
And will not God advance us to higher 
and higher knowledge and power as 
fast as we prove o r fidelity in that 
which is least? The cares of the 
unrighteous mammon are but the 
marks of our apprenticeship. We do 
not now have the keys to all God’s 
mysteries, as the apprentice is not 
trusted with the keys of the master’s 
safe. He earns confidence and grows 
into a knowledge of the business. If 
we take up our duties, at home or 
elsewhere, with upright hearts and 
unwearied consecration, God will re
veal Himself to us. If we arc mean 
and selfish in the least of our duties, 
God will not unfold Himself to us. 
In the closing words of Christ there 
is no conciliatory touch, but the 
imperative déclarai i n: “No servant 
can serve two masters. Ye cannot 
serve God and mammon.” The path 
we have pointed out surely leads to 
a knowledge < God. It moreover 
transforms ami tranfigures the char
acter that yields to the guidance of 
God.

In the solar system we see the 
earth an planets revolving about the 
sun, and also learn that this system 
of or revolves about a larger and 
more remote centre than our sun. 
How was this latter fact demon
strated? By a heedful attention to, 
and a wise study of, the changes and 
perturbations of this smaller system 
we found the fact of a larger one. So 
is our little life linked to God's larger 
life. So may the prudent use of 
earthly opportunities to advance 
God’s glory secure to each of us the 
“true riches” which are un wasting 
and immortal !

[Jan.,

THE LIVING WATERS.
By Rev. J. Jackson Wray [Con
gregational], London, England. 

Everything shall lire whither the
river shall come.—Ezek. xlvii : 0.
The book of Ezekiel is most diffi

cult of interpretation. “I am knock
ing at a closed door,” says Jerome. 
“A midnight journey,” says Greg
ory. “ I never so much feel my 
weakness and adore the wisdom of 
God,” adds a third. Yet we shall see 
light flashing out, in an evangelistic 
sense, as we read of this house, 
“ The Lord is here,” the sacrifices 
and the mystic river flowing forth. 
Obviously the temple is tin* great 
spiritual house of God, the church 
of redeemed souls, of which Christ 
is the Great High Priest. This river 
typifies the water of salvation, the 
gospel gifts which flow from Him. 
Let us study these emblems.

1. The characteristics of this river. 
How precious is water as a beverage ! 
Go to the burning East and see the 
desert strewn with the bones of hu
man skeletons, and think how one 
draught of water would have been 
valued more than gold by those who 
perished there for lack of it. The 
water of life, the gospel of Jesus, is 
what the dying sinner needs.

Again, water is precious as a means 
of cleansing. So truth purifies the 
soul. “He that hath clean hands,” 
and they who are “ pure in heart,” 
and they alone, shall see God. Water 
vivifies. In time of drought the 
earth is not a living, stirring womb, 
but a sealed grave. Let the rain come 
in copious showers, and all things an* 
renewed. So with the gospel. Still 
again, the affluence of gospel grace 
is pictured in this abundant flowing 
stream, as in the rain or in the 
ocean’s vastnesss. The morning 
beams are multitudinous, and the 
waves of the sea, but divine mercy is 
poured forth royally, lavishly, like 
the rush of a river that never faileth. 
To-day these gifts are at your feet. 
All thirst, weariness and pain arc re
lieved. Whosoever will may take.
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ii. The source of this mystic river is 
the sanctuary. The grace of God 
lias its appointed channels, the 
church, with its worship and service. 
There is no merit in the mere build
ing, though beautified with pillared 
arch and fretted roof. There is no 
merit in a mere priesthood, a minis
try, apart from the Great High 
Priest Himself. No man can come 
to the Father but by Him. On the 
south side was the altar of daily 
sacrifice in the outer court. The 
gospel is the true Brook Kedron 
(lowing from Christ’s Gethsemane, 
tinged with His blood. The shadow 
of the cross falls on its waters. Do 
you desire such a stream ? Climb 
Calvary and see the Saviour how His 
head and cry, “It is finished !” There 
is the fountain opened for sin and 
for uncleanness for a dying world.

;|. The expansion of these tiring 
maters is another striking feature. 
An oozing first, and then ankle deep, 
then to the knees and loins, and then 
a stream to swim in. This is true in 
personal experience. At conversion 
all things become new—the mind and 
heart, the sensibilities, conscience 
and understanding, are all renewed. 
The eye, the ear, the tongue and 
every faculty feel the renewing 
grace of God. There are new hopes 
and aspirations. “Everything lives" 
whither the river runs. Forgotten 
vows are resumed and decaying love 
becomes ardent ; the proud Pharisee 
is humbled, and the thief made an 
honest man, the miser generous and 
the skeptic a believer ; the poor, the 
troubled and afflicted are comforted, 
and even the dying live, for the 
heavenly waters bear the soul away 
into everlasting rest. “0,the dei'THs" 
of the grace of God ! National evils 
are corrected. We have seen Eu
rope and America ennobled by Chris
tianity, and Africa, too, is being 
lifted up by the same benign influ
ence. What a world this would be 
were it ruled by this glorious religion 
of the Cross ! The relations of man 
to man, and of nation to nation,

would be amicable and helpful. The 
boom of the cannon and the crack of 
the rifle would never be heard in war ; 
the slave ship would never sail the 
sea, hut every home would be a 
sanctuary and every heart an altar. 
The white of Europe and the jet of 
Africa, Indian and savage, peer and 
peasant, drinking together of the 
water and tasting the leaves of 
healing, would rejoice in life eternal. 
Not a jot or tittle of God's promise 
shall fail. The only question is, 
How far are we under the influence 
of religion Ï Have we drunk of this 
stream ? Has its cleansing and vivi
fying power been felt by us ? Does 
it grow deeper and deeper till we 
swim in it, till it bears us on to the 
hills of God ? May each of you here 
prove its matchless worth, and in the 
heavenly land its perfected and eter
nal blessedness.

4. The direction of this stream is 
peculiar. It runs to the east ; that is, 
up hill. The gospel runs against the 
bent of human depravity, but it car
ries all opposition before it. It makes 
for the sea, the Dead Sea, which rolls 
its sullen waves over buried cities, 
the grave of a God-cursed people. 
This place is shunned by man and 
bird and beast ; it is a grim wilder- 
derness and a fit picture of the deso
lation of the depraved soul and of 
the world without God and without 
hope. The gospel comes to purify 
the bitter waters. The family feels 
the savor of this celestial grace ; the 
state, as well, rejoices in its power. 
This leads us

Lastly, to speak of its wondrous 
fruit. Beauty and fertility are spread 
everywhere in its course. The sea 
to which it flows is no more bitter. 
Its incrustation of salt along the 
banks gives way to flowers, to the 
olive and palm, till the once repul
sive expanse of waters becomes a 
sparkling amethyst set in a bright 
emerald, till the wilderness becomes 
as the garden of the Lord.

Roll on, blessed waters, till they 
bury the earth, yea, every object,
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like the deluge of Noah, and bear up 
and over all the glorious Ark of God! 

“ Roll on, till like a sea of glory,
It sweeps from polo to pole,”

and the groans of sin and sorrow 
arc forever drowned in the jubila
tions of a race redeemed 1

A BLESSED COVNTBY.
By Thomas Heath, D. D., Ply

mouth, England.
And there shall he no night there: 

and they need no candle, neither 
light of the sun ; for the Lord God 
giveth them light : and they shall 
reign for ever and ever.—Revela
tion xxii :5.
The transcendent revelations and 

visions which the banished exile John 
had at the Isle of Patinos for the 
Word of God and the testimony of 
Jesus Christ surpass our conceptions. 
He who was thus an exile was in
deed favored with superhuman glo
ries, which the most illustrious of 
earth can have but the faintest con
ceptions of in its transcendent pano
rama of revelation. He was indeed 
a happy prisoner, and one whose re
nown will go down to the end of this 
dispensation. John reminds me of 
Bunyan, who was imprisoned for 
many long years for conscience’s 
sake, but who, nevertheless, was in
fluenced by the Mighty Ruler to write 
a book which surpasses any other in 
the English language, and stands the 
highest in all the range of literature 
as a guide to the Christian, and a book 
second to the Bible. Let us learn a 
few salutary lessons from our subject.

I. A country free from darkness. 
What a thought ! Never to experi
ence any more darkness ! What dark 
days have we to experience in this 
life : dark days of sin, temptation, 
sorrow and trouble ! In that country 
there will bo no more night. There 
will be eternal noonday. Those who 
inhabit that country will feel no more 
sad, .os many who have passed weary 
hours of darkness in this sin-blighted 
world on beds of sullering and 
trouble.

II. A country needing no artificial 
light. In that land above there will 
be no need of any artificial light, 
viz., candle, gas, or electric light. In 
this state of existence we need such 
lights ; otherwise we should be grop
ing about, not knowing which direc
tion to take. What a contrast ! In 
that country we shall need no such 
auxiliaries.

III. A country needing no natural 
light. In that country the sun will 
not be needed—that glorious lumi
nary which we so much need in our 
present state of existence. We know 
even in this life how we prize the 
warmth and influence of the sun 
when performing his functions of 
immense importance. But in that 
country there is One who infinitely 
eclipses the sun in resplendent glory 
and light.

IV. A country lighted and filled 
with the glory of God. When we 
get inside that country the rapture 
and glory of God will 1111 our hearts 
with joy inexpressible. We shall 
then sec Jesus face to face. But in 
this life we see through a glass (or 
mirror) darkly. “ Eye hath not seen 
or ear heard what things God has 
prepared for those that love Him.” 
I can give you, brethren, but a 
very faint conception of what His 
glory will be. It would require the 
pen of one of those mighty angels 
who move at God's bidding in in
finite space. We know that its glory 
cannot be fully comprehended or 
demonstrated by finite minds. 
Enough for us to know that what 
we know not now we shall have 
revealed to us hereafter. The dem
onstration of reason is not suf
ficient to grasp a subject so glorious 
and transcendent.

V. A country whose inhabitants 
will never die. In this state it is ap
pointed unto men once to die, and 
after this the judgment. The oldest 
man recorded on the page of sacred 
history died. Death is stamped on 
everything in this sublunary state. 
But in that land above we shall
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reign for ever and ever. We shall 
die no more ; we shall sin no more, 
and will cry no more, for God shall 
wipe away all tears from our eyes. 
There will be eternal joy and happi
ness. Oh ! sirs, who would desire to 
lose this glorious country? May we 
all receive pardon of sin and bo made 
happy in the Saviour's love. “ Behold 
now is the day of salvation.” Amen.

themes and texts of recent lead
ing SERMONS.

1. The Hattie is find's : An earnest Plea for
Cit v Evangelization. “ Hearken ye, all 
Judah, and ye inhabitants of Jerusa
lem, and thou king Jehoshaphat, thus 
saith the Lord unto you. Be not afraid 
nor dismayed by reason of this great 
multitude ; for the battle is not yours, 
but Hod's.”—2 Cliron. xx : 15. R. ti. 
Ktorrs, D.D., Brooklyn, N. Y.

2. Conditions of Growth. “Can the rush
grow up without mire? Can the Hag 
grow without water?” —Job viii : 11. 
Rev. J. II. Sammis, Grand Haven, Mich. 

Keep Cool. “And he that is of a cool 
spirit.”—(R. V.) Prov. xvii : 27. T. M. 
Chambers, D.D., New York.

. A Song of Loves. “My heart is inditing 
a good matter. I sneak of the things I 
have made touching the King. My 
tongue is the pen of a ready writer. 
Thou art fairer than the children of 
men : grace is poured into thy lips : 
therefore God hath blessed thee for
ever.”—Ps. xlv • 1, 2. Henry J. Van 
Dyke, Sr., D.D., Brooklyn, N. Ÿ.

, The Source of True Gladness. “ I will be 
glad in the Lord.”—Ps. civ : 34. T. T. 
Eaton, D.D., Louisville, Ky.

, Christ Alone. “And when he had sent 
the multitude away, he went up into a 
mountain apart to pray ; and when the 
evening was come lie was there alone.” 
- Matt, xxiv : 23. John H. Barrows, 
D.D., Chicago.

. Effective Faith Mingled with Supersti
tion. “If I may touch but his clothes, 
I shall be whole.”—Mark v : 28. George 
D. Armstrong, D.D., Norfolk, Va.

, The Abounding Provision for God’s Sheep. 
“And shall go in and out and find pas
ture.”—John x: V. Way land Hoyt, D.D., 
Philadelphia.

. An Untroubled Heart in a World of Trou
ble. “ iA-t not your heart be troubled : 
ye believe in God, believe also in me.”— 
John xiv • I. A. J. F. Bvhrends, D.D., 
Brooklyn, N. Y.

10. The Newspaper and Religion. “ All the 
Athenians and strangers... spent their 
time in nothing else but either to tell 
or hear some new thing.”—Acts xvii : 
21. Rev. W. E. Archibald, Ph.l)., Silver 
Cliff, Col.

11 Unspoken Prayers. “ We know not what 
we should pray for as we ought ; but 
the Spirit itself muketh intercession for 
us with groaning» which cannot be ut
tered.”—Rom. viii : 26. A. T. Pierson, 
D.D., Philadelphia.

12. Explanation of Unanswered Prayers.
“Truly the signs of an apostle were 
wrought among you in all patience, in 
signs and wonders and mighty deeds.” 
—2 Cor. xii : 12. J. L. Withrow, D.D , 
Chicago, 111.

13. He Cometh with Clouds. “Behold, he
cometli with clouds ; and every eye 
shall see him, and they also which 
pierced him : and all kindreds of the 
earth shall wail because of him.”—Rev. 
i: 7. Rev. C. H. Spurgeon, London.

SUGGESTIVE THEMES.
1. Physical Gifts may be Fatal. (“Asaliel was

as light of foot as a wild roe,” etc.— 
2 Sam. ii: 18.)

2. Rain and Sunshine. (“ Riseth . . . clear
shining after rain.”—2Sam. xxiii: 4.)

3. The Spiritual Conquest of Cities. (“When
the gates of Jerusalem began to be 
dark before the Sabbath, I commanded,” 
etc.—Neh. xiii: lit, 20.)

4. Whv the Wicked are Suffered to Live.
(“Wherefore do the wicked live?”— 
Job xxi: 7.)

5. Unproductive Thinking. (“His breath
goetii forth, lie returneth to his earth; 
in that very day his thoughts perish.” 
l’s. cxlvi: 4.)

6. The Downward Course of Sin. (“And the
King was exceeding sorry; yet for his 
oath's sake, and for their sakos who 
sat witli him, lie would not reject her,” 
etc.—Mark vi: 20-28.)

7. How lteadest Thou ? (“What is written
in the lu w ? How readest thou ? ’’—Luke 
x: 20.)

8. The Unknown Depths of Sin. (“Father,
forgive them, for they know not what 
they do.”—Luke xxiii; 34.)

0. Misjudging Enthusiasm. (“ Others mock
ing said. These men are full of new 
wine.”—Acts ii: 13.)

10. A Daybreak Call. (“The night is far
spent, the day is at hand. ’—Rom. xiii:
12.)

11. The Epistle and the Writer. (“Ye are
our Epistle,written in our hearts, known 
and read of all men.”—2 Cor. iii: 2.)

12. The Church not the Light but the Light
Holder. (“ The seven candlesticks 
which thou sawest are the seven 
churches.”—Rev. i: 20.)

13. Science and the Church. (“And the
earth helped tho woman.”—Rev. xii: 10.)

Jan. 4.—A New Year’s Resolve. 
—Phil, iii : 13, 14.

It lias well been said that our years 
are milestones in life. They mark 
and number the successive stages of 
our progress to the grave. They are
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sharp reminders of "îe past, and pro- 
pi letic index-fingers of the future. 
While marking the division and prog
ress of time by the operation of nat
ural laws, the exact measure of time 
by years, and tho steady and noise-
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less ongoing of the years in our act
ual experience, is an arrangement of 
Providence to teach mankind greal 
and solemn spiritual lessons. God 
“numbers” our years in tins proba
tionary state, and then sets up his 
milestones along our path, constrain
ing us to note each one ; and each one 
tells us just how far we have gone 
on life's journey and the distance yet 
to travel to reach the goal. And 
every one of these pillars, with the 
years we have lived engraved U|k>ii 
it, is a solemn sermon from the 
mouth of God—a voice out of the 
skies, prophetic of the hastening end 
of time and probation !

Standing to-day on the threshold 
of a new year—or, to keep up the 
ligure—pausing before another of 
God's great milestones and reading 
the inscription upon it, what are your 
thoughts? your retrospection? your 
purpose regarding the future ? What 
ligures do you see upon that stone ?— 
SO, 40, 30, 60, 70? So much of life 
gone, and gone forever ? And what 
have you to show for it ? Ho ,v much 
of it will yield you comfort and hope 
at the end of the journey ? So little 
time left ; so many of your years 
already spent ; so near the goal, and 
so much of life's duty still undone, so 
little real preparation for the solemn 
future? And the distance between 
the stones is all the while decreasing, 
and quickly the last will he reached.

Is not this the place, the hour, of 
all others, for a “Resolve ”—a new, 
high, holy resolve, that shall move 
and quicken your whole being and 
put its impress upon your entire fu
ture years?

What shall that resolve be? Can 
you make a more tltting one than 
the great Apostle made and the 
spirit of inspiration holds up before 
the minds of all believers? Read it, 
carefully and prayerfully, till you 
take in its fidl meaning (Phil, iii : 
13,14). Be you saint or sinner, that 
is a fitting, grand resolve for you.

Note the three special items in this 
resolve.

[Jan.,

1. “I count not myself to have ap
prehended.” Eminent in grace and 
attainment as lie was, Paul was still 
consciously imperfect. There were 
heights and depths he had not yet 
reached. He could not rest in an old 
hope.

3. “ Forgetting those things which 
are behind.” Marvels of experience 
and achievements he could relate. 
But no; he would not so much as 
name them ; they were to be counted 
for nothing; the “goal” was ahead, 
the consummate attainment had not 
yet been reached. So long as he had 
not apprehended the fullness and 
perfection there is in Christ, he must 
look only ahead and “ press toward 
the mark.” Satisfied he could not 
be, while higher attainments and 
nobler achievements were possible.

3. “ I press, toward the mark for 
the prize of the high calling of 
God in Christ Jesus.” Noble prize ! 
Lofty calling ! An angel might covet 
such ambition. Nothing short of 
“the high calling of God in Christ 
Jesus” would suffice.

Brethren ! let us begin this year 
with this high resolve, and pursue it 
to the end ; and then this will be a 
year memorable in our lives, and 
grandly fruitful in eternal good.

Jan. 11.—What Have I to Thank 
God for?—1 Cor. iii : 31-33; 3 Cor. 
ix : 15.

Every soul, I suppose, at tunes, 
thus sharply interrogates itself. It 
is a proper question, a practical ques
tion, a comprehensive question, and 
a question that every man, woman 
and child in the world may well ask.

“What have I to thank God for t ” 
For everything. But,

I. First of all, and chief of all, and 
as the foundation or fountain of all, 
for his “Unspeakable Gift,” as 
Paul expresses it (2 Cor. ix : 15).

1. It is a “gift.” Not anything 
that we have a claim to, or that God 
ought to bestow. On the contrary, 
we are wholly undeserving of it. 
Great and precious as it is, it is oe-

Prayrr-Meeting Service.
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stowed out of pure mercy, and upon 
creatures who have forfeited all 
claim upon his favor.

2. It is an “ unspeakable gift." It 
surpasses the power of language to 
express. Human conception cannot 
grasp the stupendous idea. Finite 
minds are unequal to the measure
ment of the blessing. There is noth
ing m heaven, nothing in earth 
l*‘sides, to compare with it. No 
angel or archangel ever received a 
gift so rich, or so cosily. Loity it
self could make 110 greater. It was a 
gift that all the treasures of the uni
verse could not purchase ; a gift that 
all the natural attributes and re
sources of the Godhead could not 
produce — nothing save the Father
hood of God ! It came forth from 
the very heart of God! It was the 
supreme sacrifice of that Infinite 
heart of Love. It was a gift that 
took his beloved Son from his own 
bosom, and exiled him from his 
throne and presence, and made him 
suffer the shame and agony of the 
cross. Gauge such a gift? Sooner 
gauge Infinity, or sound the depths 
of Eternity! Human language speak 
its worth? Why, Gabriel could not 
“speak it forth” ! “Glory toGod in 
the highest,” was the only song that 
the angelic choir could sing when 
they announced it to the shepherds 
of Hcthlcheni.

And yet every sinner in the world 
has to thank God for this “unspeak
able gift." Not the Christian only, 
but also tlie unbeliever. “ Ood so 
loved the world,” etc. Yes. “ Who
soever " will, may receive the gift— 
the poorest, the unworthiest, the 
most degraded—receive a gift that 
will make him richer to all eternity 
than any angel in glory ! Is not this 
something to thank God for?

II. Note that this one “ unspeak
able gift ” INCLUDES ALL ELSE THAT 
IS NEEDFUL TO OUR WELL-BEING IN 
TIME AND IN ETERNITY.

This same apostle expresses the 
truth in these words: “All things 
are yours ; whether Paul, or Apollos,
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or Cephas, or the world, or life, or 
death, or things present, or things 
to come; all are yours; and ye are 
Christ’s, and Christ is God's” (1. Cor. 
iii). It is impossible to conceive of 
any good, present or future, tempo
ral or eternal, that is not covered by 
this enumeration. As the greater 
includes the lesser, so the “ unspeak
able gift" includes everything that 
can bless and enrich and glorify to all 
eternity every believing child of God.

Here we rest. What more can be 
said? If such a truth will not fill the 
heart with gratitude, burden th ; 
soul with an everfelt obligation, and 
make life a perpetual praise, then 
there is nothing in all the realm of 
thought or fact that will.

Jan. 18.—The Discipline of Suf
fering.— Heb. xii : 1-111.

Suffering, in itself, is not a pleas
ant. thing. Pain, loss, bereavement, 
chastisement of any kind, would not 
be chosen by any one as an end. 
It is hard to bear, come in what 
form it may. The bruised heart 
cries out. The burdened soul faints. 
The darkness causes fear, and some
times despair. And many a one, 
under acu'e and prolonged suffering, 
has longed for death.

But there is a “silver lining to the 
cloud." There is light above it^-even 
a Father's smiling face—and, if we 
endure the chastening, that cloud will 
break in blessings on our heads. 
God gives his people no higher proof 
of his love and covenant faithfulness 
than in and by the chastisements of 
his providence.

I. Suffering, in all its forms, is, in 
purpose and in effect, when properly 
endured, a discipline.

It is deserved, generally, as ajmn- 
ishment ; but this is not the end 
sought. A wayward child deserves 
severe chastisement, but the rod in 
the hand of the tearful father is for 
correct ion. It is parental love reach
ing out a hand to reclaim an erring 
son. So our Heavenly Father uses 
the rod, and sometimes uses it witli
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severity—not to destroy, not to tor
ment, not to cause suffering and 
mourning, but as a wholesome, often 
absolutely necessary, discipline. The 
child has wandered, gone astray, fall
en under divers temptations, become 
careless in the performance of duty, 
grown worldly-minded, and is in dan
ger of open apostasy. And so the 
Fatherly band is stretched down out 
of heaven to ring the alarm bell, to 
blast false hopes, to shiver to pieces 
his gods of gold, or ambition, or pleas
ure, and draw him back, “through 
much tribulation,” if need be, to his 
first love.

Or, as in the case of Abraham, Ood 
has great designs of blessing in store 
for his child, and so the call to a 
mysterious and monumental sacri
fice—a three days’ journey into the 
wilderness, the ascent of Moriah, and 
the offering'up of Isaac—“thine only 
son Isaac whom thou lovest”—on 
the altar of sacrifice ! Still it was a 
discipline, and a discipline as joyous 
and glorious in its fruits as it was 
severe and trying to the heart of the 
patriarch in the performance.

II. “No CHASTENING FOR THE 
PRESENT SEEMETH TO BE JOYOUS, 
BUT GRIEVOUS.”

O, no ! Nature shrinks. The pa
tient shrinks from the knife, though 
he knows it alone can save his life. 
Even Aristotle says : “ Suffering 
becomes beautiful, when any one 
bears great calamities with cheerful
ness, not through insensibility, but 
through greatness of mind.” Even 
the Divine Man shrank from suffering 
in the garden. “ O ! my Father, if it 
be possible, let this cup pass from 
me.” But through the agony of 
that hour, when he sweat great 
drops of blood, and through the 
agony of the cross and the hiding of 
his Father’s face, “he endured,” 
and is “set down at the right hand 
of the throne of God." But, while 
the body writhes and quivers under 
pain, and the heart hleeds under 
affliction, and the soul, out of depths 
of anguish unfathomable, cries out

[Jan.,

and is ready to die—the process of 
healing is going forward—the fur
nace is doing its work—the 
is ripening the fruit of a new life, 
and the morning of a glorious day is 
getting ready to dawn. There is noth
ing like a cross to lift us “ nearer to 
God!”

III. “Afterward it yiei.detii 
THE PEACEABLE FRUIT OF RIGHT
EOUSNESS."

It may be in this life, and it may 
not come till after death—but come 
it will, in the end. And the night of 
discipline will seem to have been but 
a moment, as the ages on ages of 
eternal glory and blessedness roll on. 
The Discipline of Suffering, meekly 
and patiently endured here, will 
yield in heaven the richest clusters 
of grace and glorified manhood !

Jan. 25. — Conditions and Ke- 
wards of Discipleship. — Matt, x : 
112-42.

I. The Conditions of Disciple-
1. Confession of Christ (vs. 32, 33). 

This condition is eminently reason
able and fitting. Not to meet it is to 
act a very ungrateful and unworthy 
part. It seems impossible to have a 
genuine love for Christ and conceal 
it, or have a desire to conceal it. Love 
demands it ; the needs of the soul re
quire it; duty to Christ and to his 
church renders it imperative.

The Master is very explicit on this 
yoint. Ho leaves no loop-hole of es
cape if we fail to comply. “ Whoso
ever confesses me before men, him 
will I also confess before my Father 
which is in heaven. But whosoever 
shall deny me before men, him will I 
also deny before my Father which is 
in heaven.” That settles the matter. 
And yet multitudes expect to get into 
heaven in a private way, without 
confessing Christ and joining the 
Church. They are wise above what 
is written. But in doing so they im
peril their souls, and prove them
selves unworthy of Christ's love.

2. Supreme, love to Christ. Christ 
will accept no divided love or ser-
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vice ; it must, be entire, spontaneous, 
supreme. “My son, give me thine 
hearts “Ye cannot serve (iod and 
mammon.” “ He that loveth father 
or mother more than me is not 
worthy of me; and lie that loveth 
son or daughter more than me is not 
worthy of me.” Is it a “ hard say
ing” ? Arc you “grieved” by it, and 
will you go away “sorrowful,” as 
did the “young ruler”? Could the 
Lord Jesus demand less? What has 
lie done for thee ? What is He ready 
to do? Can you do less than give 
him all your heart, and soul, and 
mind, and life? Is it a hardship to 
confess and love with all your heart 
the Eternal Son of God, who loved 
you even unto death and died upon 
Calvary to save you, and who ever 
liveth to make intercession for you?

3. A life of self-denial and service 
for Him. He that “ taketh not his 
cross, and followcth after me, is not 
worthy of me.” The “cross” is a 
symbol of crucifixion to sin and the 
world, and a badge of discipleship. 
“No cross, no crown ; ” no following 
Christ as a disciple, no reward in the 
kingdom of heaven. “He that (ind- 
cth his life”—i. e. liveth to himself—

“shall lose it: and lie that losetli 
his lift; for my sake”—i. e., olFers it 
as a living sacrifice to His glory— 
“ shall find it.”

If. Tint Rewards of Discipleship.
1. “ Him will l confess before my 

Ftdher wh ich is in heaven.” Confess 
as a disciple ; confess as a saved 
sinner; confess as a son and heir, 
entitled to all the privileges and 
blessings of the everlasting kingdom. 
What a confession will that be! 
What honor and exaltation will it 
confer upon the believer !

2. “ He that loseth his life for my 
sake shall find itS Yes, find Life— 
the; glorious “ life of God in Christ” 
—ETERNAL LIFE ! the supreme gift of 
God through abounding grace. That 
Life in the measure and perfection of 
its power and blessedness surpasses 
the conception of a finite mind.

3. “ He shall in no wise lose his re- 
ward"—even if lie but “gives a cup 
of cold water in the name of a disci
ple.” What a view do these words of 
the blessed Master give us of the na
ture and extent of the final rewards 
of heaven for a life of holy consecra
tion and supreme active dévotement to 
His service in behalf of a dying world !

EXEGETICAL AND EXPOSITORY SECTION.
VINDICATION OF ST. STEPHEN.

By 1'ituF. - L. U. McCabe, I). I)., 
Dklawaue, O.

Jacob went ilown into Egypt; ami 
he dial himself, and our father* ; 
and they irere carried over unto 
Shechem, and laid in the tomb that 
Abraham bought for a price in 
silver of the sons of llamor in 
Shechem.—Acts vii : 10.
Dean Aleokd says, “Two inci

dents arc contused in this passage, 
and from this inference no ingenu
ity of commentators has ever been 
able to devise an escape.” Lange 
says: “Every possible attempt has 
been made to explain this text, from 
the period of the oldest manuscripts 
down to the present time. Inter
preters have availed themselves of 
every resource—of grammar, her

meneutics, the laws of criticism, 
the principles of lexicology, with
out any success. The most ju
dicious course, therefore, is to 
frankly confess that St. Stephen 
confounded Hebron witli Shoehorn." 
Moyer says, “St. Stephen, in the 
hurry of extemporaneous speaking, 
made a mistake, asserting of Abra
ham that which historically applied 
to Jacob.” D. D. Wliedon leaves 
tlie passage in nubibus. And this is 
tlie conclusion that has been uni
formly reached by exegetes. Hut 
Wliately says, “ Narrowing tlie view 
multiplies tlie matter.” A more 
patient study of this text may bring 
out something in tlie defense of St. 
Stephen.

I11 the address from wiiich this 
text is taken, St. Stephen first
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showed to the Jews the relation of 
Judaism to Christianity. He then 
impressed upon them the fact that 
in clinging to identical ceremonies 
they were resisting the will of God. 
'Hiey replied by charging upon him a 
lack of reverence for divine institu
tions. In refuting this charge. Ht. 
Stephen enumerated some of the 
benefits God had conferred upon his 
people, beginning with Abraham 
and going on to Moses ; and from 
Moses going on to David. At the 
same time he impressed upon his 
hearers that in most of these won
derful histories the Jews had been 
oblivious to the true nature of spirit
ual religion. He claimed that his 
hearers were then doing toward 
Jesus Christ what their fathers had 
done to Moses and to other messen
gers from heaven. The argument of 
St. Stephen is to prove that spiritual 
divine worship was never intended 
to be fixed always in one locality, or 
to be observed in changeless forms 
through all ages of the Church. He 
might have reminded them that even 
in Scripture times the opening sacri
fices of the Passover had been changed 
to seven rams and seven bullocks, in 
lieu of seven lambs and one ram, as 
prescribed by Moses.

Bengel says, “ A form of sentence 
in which the relation between the 
members is such that they must lie 
mutually supplied one from the other 
was not at all unusual among the 
Hebrews.” Moving in the rapids of 
great events, and soaring on the lofti
est of themes, this semi-duplex form 
of sentence seems to have been a 
rhetorical favorite with St. Stephen. 
For example, in Acts vii : 7, he unites 
a prophecy uttered by Moses with a 
prophecy uttered by Abraham more 
t ban four hundred years prior to that 
of Moses. (See Gen. xv : 16, and Ex. 
iii : 13.) In the 9th verse of the same 
chapter he condenses into a line 
the selling of Joseph under the in
spiration of envy, his providential 
leading into the land of Egypt, and 
his heavenly mission of love and

mercy. And in the 34th verse he 
combines an account of the wronged 
Israelite, the inhuman Egyptian in
flicting violence, and the heroism of 
Moses in the defense of his brethren. 
In the 4ild of the same chapter lie 
joins a saying from Amos,“going into 
captivity beyond Damascus," to a 
saying of Jeremiah, “going into cap
tivity in Babylon.” “ Going into 
captivity in Babylon" and “going 
into captivity beyond Damascus" 
were two facts familiar to all the 
Jews and associated \\ essive
associations. St. Stephen in his ad
dress says, “ I will carry you away 
beyond Babylon.” He says “ beyond 
Babylon” because beyond “ Baby
lon" includes Damascus, and be
cause “ beyond Babylon ” was a place 
of exile more difficult to return from, 
and more to be dreaded, than going 
into captivity “beyond Damascus.’’ 
At the time he was speaking, “go
ing into captivity beyond Damascus" 
was painfully apprehended, on ac
count of the prevailing Syrian wars. 
But lie wished, by a word, to inform 
them that a greater calamity await
ed them, for their rejection of the 
Lord's anointed, namely, going into 
captivity in Babylon. How impress
ive, suggestive and timely was his 
joining in a single utterance a proph
ecy of Amos with a prophecy of 
Jeremiah, one appealing to their 
present fears, and the other warning 
them of a still greater calamity that 
awaited their disobedience! St. Ste
phen knew that God had said to 
Jerusalem, “Surely thou wilt fear 
me, surely thou wilt receive instruc
tion, so that her dwelling should not 
be cut off.” So, in like manner, in 
the words under consideration (Acts 
vii : 6), St. Stephen combines in a 
single line two distinguished his
torical facts concerning two illustri
ous burial places. Like Demosthe
nes, St. Paul, and all great orators, 
he hurries on in his speech, allowing 
nothing to divert the attention of 
his hearers from the singleness of 
his purpose, which was to convince
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them that their treatment of Jesus 
Christ, if persisted in, would demon
strate their final exclusion from the 
spiritual Israel of God. When he 
uttered Acts vii : 16, he had in his 
mind the two sepulchres, the two 
purchases, and the two removals. 
And, according to his habit of mind, 
and rhetorical custom, he condenses 
these into the briefest form of state
ment. For him not to continue the 
same combination and condensation 
which lie had frequently used in the 
same argument would have been ex
ceedingly unnatural to him. Evi
dently he uses in this text the semi
duplex form of sentence spoken of 
by Bengel, in which the relation be
tween the members is such that they 
must be mutually interpreted, one 
from the other. This form of sen
tence is “ a light shining in a very 
dark place.”

We learn from Gen. 1: 13 that 
Jacob was buried in Hebron, in the 
tomb Abraham bought. From Joshua 
xxiv : 32 we learn that Joseph was 
removed from Egypt and buried in 
Shechem, in the tomb Jacob nought. 
That the patriarchs were all first 
buried in Egvp - is clearly implied in 
Exodus xiii : 19.

St. Stephen says, “ Our fathers were 
transferred over into Shechem.” This 
inspired statement is nowhere con
tradicted in Holy Writ. Dr. Light- 
foot and others affirm that there was 
a universally accepted tradition 
among the Rabbins that the breth
ren of Joseph were buried with him 
in Shechem. This universally ac
cepted tradition harmonizes with the 
statement of Stephen that “our 
fathers were transferred from Egypt 
over into Shechem.” St. Stephen 
says, “And after that our fathers 
were laid in the tomb that Abraham 
bought.” The Scriptures nowhere 
contradict this inspired statement. 
In confirmation of this statement, 
Josephus and Pareus say that “the 
sons of the patriarchs, after some 
time, carried the bodies of their 
fathers from Shechem and buried
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them in Hebron.” The desire to 
have the illustrious twelve finally de
posited in the tomb where Abraham, 
Isaac and Jacob were buried must 
have been vehement and persistent 
in the minds of their descendants. 
It would therefore be very natural 
that they should appeal to the gen
erosity of the sons of IIamor, then re
siding in and controlling Shechem, 
and persuade them to grant them 
permission to remove the bodies of 
their fathers, and also to assist them 
in the removal, a distance of perhaps 
forty miles. To such requests, the 
showy hospitality of that country 
and age would lend a willing ear 
and hand. In this way, by the agency 
of the sons of Hamor the bones of 
the patriarchs would be removed 
from Shechem to Hebron, from the 
tomb Jacob bought over into the 
tomb Abraham bought. Now if Acts 
vii : 16 were “ mi fitTertBi/aav tiç 
mi irtfh/aav tv t<J> fivij/jan, o ùvt/oaro 
’ Afi/mù/z Ti/ir/ç apyvpiov vnb rùi> viùv ’Eppbp 
tiw h'xrp," then the meaning intend
ed by St. Stephen never could have 
been a matter of doubt and conten
tion. He would have been under
stood to refer to the agency by which 
the bodies of the patriarchs were re
moved from Shechem to Hebron, 
which removal had been attested by 
Josephus. Well, Winer, in his 
Grammar of the New Testament, says 
that *• mifui, with a passive verb, has 
exactly the force of éird.” He quotes 
Acts xxii: 30 “to, n mTr/yoptirai napa rùv 
’loi'Ja/W,” “whereof he was accused 
by the Jews.” He also quotes Mat
thew xxi : 42, “ttapà Kr/jiov tyher ootV//,” 
and says, “ It means this came to 
pass through means which exist in 
the power of God,” that is, it came to 
pass by t he power of God. Professor 
Thayer, in his new Greek Lexicon, 
says, “iropa joined to passive verbs 
makes one the author, or the giver.” 
He quotes, “ on tarai Tt/.tiaxjtç to ir 
?.t?.a?.rjfih'oiç avTîj napà Kvpiov,” Luke 
1: 4ô, in which napà is used in the 
sense of tVo, or agency. He also 
quotes other passages in which

Vindication of St. Stephen.
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is used in tiiii same signification, 
“Tlicrc was a man sent by tiod,” 
“ Tliis was by the Lord.” lint Kiili- 
ner says (Greek Grammar, p. 33Ü) 
that “im/«i with the genitive is used 
where the author is to he represented 
as tlie person through whose means 
an action lias proceeded.” lie illus
trates his principle by the following 
extracts from Xenophon, Herodotus, 
and others :

Tù dû/in jnyurmn napà tov jiamXevàvToç 
—The gifts were sent by one ruling. 
Tii mi/ii'i tûu tkù» nviiaivùurva — The 
events being announced by the gods.
7ra/iti TTÛrrwi' ù/iu?trt ù/rai—It is acknowl
edged by all. ô (i;p/i< iirryiÿflf m/iù 
[htnûiuij—The messenger was sent by 
the king, inieylorti nVrym raéiy (iril/ii 
irtt/sï thùV iiidorm—The greatest good 
fortune has been given to this man 
by the gods, myyà Xll’llmT<l KlW 
rôr 91;i.ir nei-n/iy/uva— Many bene
fits having been contributed to Cyrus 
by his friends. Now, in Acts vii : HI, 
the verb is in the passive voice and 
the noun is in the genitive, meeting 
the conditions stated by Winer and 
Thayer, and also the principle stated 
so clearly by Külincr. For a strength
ened reason, therefore, should iru/ii 
he translated in the sense of *ird in 
the passage under consideration.

And all this weight of authority is 
supported by Liddell and Scott, who 
say “irn/M is often used like ito, with 
passive verbs, to denote the agent.” 
In accordance witli these gram
matical principles of the Greek, St. 
Stephen expressed the thought that 
the bodies of the patriarchs were 
transferred from Kgypt to Shechem, 
and after some time, by the agency 
and co-operation of the sons of 
Hamor, residing at that time in 
Shechem, they were deposited in 
the tomb Abraham bought for a 
price in silver. The translation, 
“ were carried over into Shechem,” 
does not express the force of gtrtrf- 
Hi/oui’, for this word means “ were 
transferred," and a transfer evident
ly implies a previous interment. The 
“Mil" is frequently translated “after 
a while.” Now, should Acts vii : 111

be translated in view of these tradi
tions, histories, principles of gram
mar, and the exact meaning of the 
words, it would read, “Jacob went 
down into Egypt ; and lie died, lie 
and our fathers, and they were trans
ferred over into Shechem ; and after 
awhile they were deposited by the 
sons of Humor then residing in She
chem, in the tomb Abraham bought 
for a price in silver.” It is written 
that Jacob bought his burial place 
for an hundred pieces of money (see 
Josh. xxiv:32). But Abraham bought 
his tomb for four hundred shekels of 
silver by weight (see Gen. xxiii : 16). 
The fact that Stephen mentions “ the 
price in silver" by weight, indicates 
that he clearly discriminated between 
the two burial places. The transla
tion which I here propose harmonizes 
with the Hahbinical tradition, the 
existence of which is attested by Dr. 
Lightfoot, that “ the brethren of 
Joseph were buried with him in She
chem.” It also harmonizes with the 
historical statement of Josephus and 
Pareus, that “ the sons of the pa
triarchs after some time carried the 
bodies of their fathers and buried 
them in Hebron.” It also harmon
izes with the inspired statement of 
Stephen, that “our fathers were 
transferred to Shechem, and after 
that they were deposited in the tomb 
Abraham bought.” The authorities, 
both for classic and for New Testa
ment Greek, are perfect for rendering 
TTii/ni in-Jin this text. Wo thus see that 
as a matter of fact Stephen spoke in 
accordance with the laws of the Greek 
language. And the query forces 
itself upon us whether St. Stephen 
was not a better Greek scholar than 
his commentators. And the ques
tion now is, is not the foregoing exe
gesis more probable than that an in
spired man was “ ignorant,” “con
fused," “mistaken,” or “careless” 
in the utterance of infallible truth? 
“ Probability is the rule of life," says 
Bishop Butler. It must be also the 
rule of belief to any one whose men
tal operations approach respecta
bility. My object in this writing was,
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primarily, to defend the glorious 
proto-martyr from the misconcep
tions, irreverent and unjust remarks 
of exegetes for a period of more 
than fifteen hundred years. In the 
second place, I desired to see whether 
there was in this text any ground for 
the fancy of those who imagine that 
they can safeguard the infallibility 
of the Holy Scriptures without any 
superintendence of the Holy Spirit 
as to their expression in human 
words. Without the constant aid of 
the Holy Spirit, supplementing my 
own agonizing efforts, I cannot 
achieve holiness, or work out my 
own personal salvation ; and would I 
not equally need his perpetual super
vision and superintendence and as
sistance in putting infallible truth 
into the best and safest form of ex
pression ? God's thoughts are so 
large, deep, high, broad, many-sided, 
endless in their unfoldings, and won
derful in the variety of their applica
tions now and throughout all the 
future ages of the church militant 
that it would seem absolutely indis
pensable that some superintend
ence, guidance and aid of the Holy 
Ghost should constantly attend 
their expression in human words.

LIGHT OH IMPORTANT TEXTS.
No. 88.

By Howard Crosdy, D.D., New 
■ York.

Hob. x : 27.—“There remaineth no 
more sacrifice for sins, but a certain 
fearful looking for of judgment and 
fiery indignation, which shall devour 
the adversaries."

Tins is a very clumsy sentence. 
“Looking for of judgment'* is a 
most awkward collocation of prepo
sitions. The “indignation” is the 
antecedent to the relative “ which,” 
when the true antecedent is “ lire,” 
and the “indignation" is co-ordi
nated with “judgment,” when it 
should be witli “ looking for.” The 
Revision has improved the passage. 
It has : “ There remaineth no more a 
sacrifice for sins, but a certain fear
ful expectation of judgment, and a

fierceness of fire which shall devour 
the adversaries.” Here all the de
bs ts above stated are removed—the 
last, however, very slightly—by a 
comma after “judgment.” But apart 
from these grammatical errors, is 
there not an error in the whole con
ception, as given both in the Old 
Version and in the Revision ? Does 
the wilful sinner against the light 
have a fearful expectation of judg
ment ? Surely not. The 711d Psalm 
describes him as perfectly callous, 
without bands even in death. There 
may be at times an exception, when 
conscience is alive and creates havoc 
in the soul ; but in the vast major
ity of cases the wilful sinner against 
the light is a hardened sinner, abso
lutely without feeling. He is de
scribed as having bis “conscience 
seared with a hot iron " (I Tim. iv:2). 
Such are “ past feeling" (Kph. iv:l•■). 
There is, therefore, no expectation 
of judgment.

Just as the sacrifice in one clause 
of the passage is objective, so (wo 
take it) the judgment and the lire in 
the second clause are objective. The 
sacrifice no longer avails, but what 
is there in its place? There is judg
ment and there is fire waiting to 
seize upon the sinner. The judg
ment is expecting, the lire has the 
fierceness. Like tigers these two (or 
by hendiadys they may be considered 
as one) are crouching for their fatal 
spring.

This is a grand figure, avoids the 
error of fact, and makes the two 
members of the passage symmetri
cal. The whole sentence, including 
the whole of verse 2(1, would thus 
read “For if we sin xvilfullyafter that 
we have received the knowledge of 
the truth, there remaineth no more 
a sacrifice for sins, but a formidable 
expectancy on the part of judgment 
and the fierce zeal of the fire about 
to devour the adversaries." The 
judgment and the fire is, of course, 
the fiery judgment. This is pictured 
as anxiously awaiting the time when 
it can pounce upon the sinner and
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devour him. On one Hide is the lire 
of the altar, now no longer of any 
value for the sinner's salvation ; on 
the other is the lire of judgment, 
ready to do its awful work. The 
lamb has been rejected. The tiger 
will now devour. He that would not 
let the victim burn for him as a sac

rifice must now himself burn as the 
victim.

But to this alternative the wilful 
sinner has shut his eyes. He does 
not expect it. But the fiery judg
ment is full of expectancy, ready 
for the spring, and awaiting the 
signal.

ye are Christ’s ; and Christ is God's.” 
Words appropriate as a greeting for 
the new year and also as an embodi
ment of the spirit of the New De
partment. If in our day the “ all ” 
of the apostle were to include the 
details in the infinite variety of 
thought and life, the result would bo 
distraction rather than concentra
tion and edification. A review can
not accomplish its mission if it at
tempts to rival the newspaper. Pe
culiarly significant are for it, as an 
archive of what is weighty and abid
ing, the words of Jean Paul, “ Woe 
to that journal in which nothing but 
the dying moment lives ! ”

The thoughts underlying the facts, 
and the deep movements revealed in 
the transpiring events of Europe, 
are consequently the chief aim of 
the new department. Whatever 
serves to strengthen and edify faith ; 
whatever reveals the spirit and ten
dency in the fierce conflicts of indi
viduals and systems, and whatever 
gives hints of the religious needs and 
helps of the day, will be eagerly 
sought. As individuals, churches 
and nations reflect the brightness of 
the gospel, we behold its infinite 
variety as mirrored from millions of 
peculiar Christian personalities; and 
in proportion as the minister con
centrates the rays in himself will 
he, through divine help, become the 
light of the world. The unity in 
the variety will be discovered as we 
go to the depths, just as the sepa
rate trees of a forest are seen to grow 
from the same soil and to intertwine 
their roots.

While thought true and fair will 
be sought—thought as expressed by 
the advocates of churches and move
ments, not the perversions of ene
mies—the purpose is to get, at the 
same time, thought that lives and 
has productive energy. That there 
is no lack of this rich thought is evi
dent to every one acquainted with 
the religious currents in Germany 
and Great Britain. It requires no 
special mention that in this journal 
“All things are yours" finds its in
terpretation in the words “ And ye 
are Christ's ; and Christ is God's."

The task set is by no means easy. 
The purpose indicated is the ideal, 
of which the reality will in each case 
come far short. But this purpose 
will at least mark the outlines within 
which the new department intends 
to move.

NATIONAL, INTERNATIONAL, SUPER
NATIONAL.

During the hut half century there 
has been a remarkable development 
of national consciousness among 
European nations. It is manifest in 
the Panslavism of Russia ; in the 
agitations of the Poles, Hungarians, 
Bohemians and Germans in the Rus
sian and Austrian empires ; in the 
unity of Germany and of Italy ; and 
in the struggles in behalf of nation
ality in Ireland. Political autonomy, 
the conservation and evolution of 
the national history, language, man
ners, customs and religion, and the 
exclusion of foreign influence, are 
the chief aims of this spirit. While 
the embodiment of much laudable 
patriotism, this intensifying of na-
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tional feeling is in danger of narrow
ness, prejudice and injustice. The 
nationality to be conserved may be 
low, and tile excluded foreign influ
ence may be high, so that a low 
standard becomes the determining 
factor in the people's life. Evidences 
of the evil influences of this spirit 
abound. Even religion is regarded 
as national, and not only among the 
Latin nations, but also among the 
Poles, Protestantism is regarded as 
Herman, and as not in harmony with 
their own nationality. German Prot
estants also look with suspicion on 
religious influences from America 
and England. One of the best known 
ministers of Germany said recently, 
“Wo want none of that foreign in
fluence in our church ; ” and he ut
tered a sentiment quite common 
here. There is much that suggests 
a parallelism with ancient Jewish 
exelusivism.

This intense and contracted nation
alism fixes its gaze on past achieve
ments ; and when it looks forward, 
it confines its attention to the per
petuation of the narrow groove worn 
out by the nation in the past. Ruts 
are regarded as harbors for anchor
age. The antipathies fostered are 
not only detrimental to religion but 
a-e also mighty incentives to war.

The prevalent partisan national
ism has aroused men of large heart 
and noble purpose to emphasize what 
is international. Societies have been 
organized to promote a better under
standing between nations, to make 
the appeal to ethical sentiments 
rather than to national prejudice, to 
advocate justice and fairness, instead 
of arousing low popular passions, 
and to substitute arbitration for war. 
The aim is to make the nations con
scious of what they have in common, 
to lead them out of vulgar national 
selfishness to the exalted principles 
of equity, and to induce them to re
gard as base a nationality whose 
essence is bigotry, prejudice, and in
humanity to all that is foreign.

When we speak of international
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law, we imply that nations have cer
tain elements in common which are 
to be recognized, so that their inter
ests may be mutually promoted and 
their rights respected. But there 
are other international factors than 
those promoted by diplomacy. 
Among the winged words of Bis
marck is the saying that socialists 
are the red and Catholic priests the 
black internationals. The connec
tion of nations has become so inti
mate that a movement deeply affect
ing one is apt to be transmitted to 
others ; and with the advance of the 
means of communication the inter
course of nations has become inti
mate and extensive as never before. 
The telegraph and steam, travel and 
the press, have made energetic 
thought and inspired feeling inter
national.

On the Continent theories prevail 
which regard the state as the highest 
conception of human relation, and as 
an organization in which all life and 
all interests must culminate. There 
are modern writers who, like Plato 
and Aristotle, lose the individual in 
the state. This idea is most clearly 
manifested in the spirit which con
trols state education and military ser
vice, but it is also apparent in all the 
tendencies and movements of govern
ment. Rotlie even held that the 
church is destined to be absorbed by 
the state, which shall then be all and 
in all. Such views imply that in what 
is inter-state or international, efforts 
in behalf of human equity and inter
ests must culminate.

But, high as the international rises 
above the merely national, it is not 
ultimate. Man is more than a politi
cal machine, and his nature demands 
something superior to political insti
tutions. Human nature is exalted as 
soon as the conception prevails that 
the state exists for the individual, 
and that it is an empty abstraction 
unless it has reality in individuals. 
The whole nature of man cannot be 
absorbed by the state, particularly 
not what is deepest. We do not hes-

European Department.
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itatc to condemn every community 
whoso existence depends on the de
struction of individuality. Commun
ism and socialism have come to mean 
impersonalism. The true ideal of so
ciety is that of the freest individual
ity in the most perfect solidarity.

A new coinage will express the step 
beyond internationalism, namely Su- 
pemationalism. It embodies what 
remains distinctly individual, belong
ing to man as man. It is our common 
humanity, not dependent on state in
stitutions nor on any other organiza
tion. Humanity is greater than an% 
state and than all states; and the 
claims of humanity by far transcend 
those of nationality. AVIiat I owe 
another as a citizen of a particular 
country is limited compared with 
what of respect and dut and affec
tion I owe him as a brother. What 
he is and may become is of far greater 
concern than what his political rela
tions are.

In rising from the merely political 
to the humane conception of our rela
tions, we lay the ax at the root of 
man's inhumanity to man. We want 
to attain the supernational in order 
to be true to what is deepest in hu
manity. All the best literature has a 
supernational element. All genuine 
poetry and true philosophy are deep 
and broad as humanity itself. The 
touch of nature leaps over the bound
aries of states and makes the whole 
world kin.

On this human element, on this 
community in man's nature, our 
precious religion is based. Its aim 
and adaptation are as universal as 
humanity. Being intended for man 
as man, ami for every man, it re
spects and promotes what is truly 
national and international, but does 
not therein find its limits. There 
are red and black internationals ; 
but are there not also pure white su
pernationals in Christian and heath
en lands ?

National literatures abound ; an 
international literature i. growing ; 
and in all that is rational, ethical,
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ideal, and Christian arc found the 
germs of a supcrnational literature.

Fenelon wrote : “ I love my family 
more than myself ; my country more 
than my family ; and humanity more 
than my country."

PROFESSOR BERNHARD WEISS, D.D.
If it were asked, Who is the most 

influential living teacher and author 
on tlie exegesis of the New Testa
ment? it is likely that by far the 
greater majority of theologians 
would reply : Professor Weiss of Ber
lin. Under his editorship Meyer's 
Commentaries are not merely 
brought up to the present status of 
research, hut a number of the vol
umes have been rewritten by him, 
so that they are really new works. 
He has also published works on the 
Petrine and Johan nine doctrines ; on 
the relation of Mark to the other 
synoptical Gospels ; on Matthew and 
the parallel passages in Luke ; on 
Biblical Theology, The Life of Jesus, 
and Introduction to the New Testa
ment.

We want to consider him as a 
teacher rather than as an author. 
Many ministers who use his works 
will be pleased to learn something 
of the man and his method of Bibli
cal instruction. For ten years he 
has been connected with the Univer
sity of Berlin, having taught previ
ously in Koenigsberg and Kiel. 
Many students are attracted to Ber
lin chiefly by him, and every semes
ter hundreds come directly under his 
personal influence. As he is a 
member of the consistory, and also 
councillor in spiritual affairs, his 
connection with numerous pupils 
continues after they have entered 
the ministry.

Professor Weiss is by no means a 
dry exegetc. Among the first im
pressions received in his lecture-room 
is the fact that the shell has value 
only for the sake of the kernel it con
tains. His lectures are not closely 
read ; they are made living and per
sonal. Frequently he speaks freely,



European Department (>71888.]

rapidly, and with much animation. 
It is evident that on critical points 
his views have been formed and 
maintained through severe conflicts, 
and the keen polemic is a constant 
attendant of the exegete. The views 
of an antagonist are frequently con
densed into a few sentences, and as 
briefly answered. This power of 
clear epitomizing is one of his hap
piest faculties. Just as in the case 
of Tholuek, we find him peculiarly 
effective when he leaves his notes, 
looks into the eyes of the student, 
and gives spirited utterance to what 
Alls his heart as well as his head.

Weiss sometimes enters the pulpit, 
which is by no means us common 
among German as with American 
professors of theology; and he lias 
more of the preacher in his lectures 
than is usual in the universities. In 
the exegesis of the New Testament 
he recognizes the importance of a 
h . .ng faith in the teacher as well as 
in the pupil. Among " nt fac
tors in his teaching is the spirit he 
brings to the Word of God and in
spires respecting it. There is a rare 
union of the devoutly reverential and 
the severely critical spirit—a rever
ence that does not take for granted 
what requires proof, and a criticism 
that neither attempts to dissect what 
can he understood only as life, nor to 
absorb into the cold intellect what 
can be appreciated only by a warm 
heart. He wants to conserve what 
is evangelical, and yet seeks to he 
just to the critical results of modern 
research. His position is not defined 
by pronouncing it orthodox, a term 
used so differently in America, Eng
land and Germany. The confessional 
party in Germany cannot claim him 
as an advocate of all their views. 
His is the usual fate of those who at
tempt to mediate between modern 

. culture and the ancient faith : he 
satisfies neither the rationalists nor 
the conservatives. But he aims to 
be thoroughly Biblical, to exalt the 
divine Word, to promote Christian
ity, and to edify the Church.

While in his hooks we see the Bib
lical scholar, some utterances in re
cent lectures will reveal more fully 
the personal character of the man. 
When he began his lectures just sum
mer, he stated that he had often 
feared that his health might inter
fere with the continuance of liis in
struction ; hut he thanked Providence 
that lie had been permitted to con
tinue them till the completion of his 
sixtieth year, anil the beginning of 
his seventieth semester as an aca
demic teacher, and to gather around 
him so large a number of students.

This winter he lectures five horn's 
a week on the Life of Jesus, and six 
on Corinthians. At the first lecture 
of each course between two and three 
hundred students were present. 
When lie appeared to open his lec
tures on the Life of Jesus he was re
ceived with applause. Standing lie- 
hind liis desk, he introduced the 
course as follows : “Gentlemen! First 
of all, hearty greetings. The mean
ing and aim of all 1113' labors is known. 
The supposition that the church of 
God can he y speculation or
by means of dogmatic formulas must 
he abandoned in this age of facts. 
Our theology must be a theology of 
facts. The essential fact is that the 
love of God was manifested in Jesus 
Christ and that through His deatli 
He redeemed the world. It was this 
fact which conquered the old world, 
and this is the Gospel by means of 
which our enemies and the enemies 
of the church must be overthrown. 
You want to be fellow-soldiers in the 
warfare for the Gospel. Your failli 
cannot rest in human wisdom ; it 
must rest on facts, chiefly on the one 
great fact that in Christ we have 
peace, power, and salvation. I can
not teach 3’ou tin's faith ; that must 
he done by another. But I can lead 
3'ou into the great facts of the Gos
pel ; and I can show 3-011 that these 
facts must at last settle the conflicts 
of the da3". Ma3’ God grant His 
blessing, without which we can do 
nothing."

D1C
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ltu then took his scat and proceed
ed to give a historic account of the 
literature on the subject. The early 
harmonies of tile Gospels took it for 
granted that every word was the di
rect product of the Holy .Spirit, and 
every na rative was regarded as giv
ing a complete and literal account of 
what occurred. When the different 
Gospels, then, give similar accounts 
with slight variations, it must be 
taken as representing different oc
currences. Thus, the time of the ser
mon on the mount in Matthew is pro
nounced different from that in Luke ; 
so that we have two sermons. Thus, 
also, parables and sayings were sup
posed to have been repeated with 
slight variations, and similar events 
to have transpired a number of times. 
But already in the sixteenth century 
this mechanical process was found to 
do violence to the Gospel. Chemnitz 
recognized the fact that the Evange
lists did not aim to relate chrono
logically.

In the same lecture he gave an in
stance of a summary disposal of cer
tain critics of the Gospel. In men
tioning Keimarus, some of whose 
writings Lessing published, and of 
the rest, still in manuscript, Strauss 
gave an account, Weiss stated that 
he tried to make Jesus a mere politi
cal reformer whose plans were frus
trated by death. In order to save His 
moral doctrines the disciples stole His 
body and then proclaimed that He 
had risen from the dead. “ In other 
words, ” said the lecturer, “Jesus him
self was degraded to a politician and 
His disciples were made liais and de
ceivers, and all for the ethical pur
pose of saving Christ's moral doc
trines ! Here is the glaring contra- 
trad iction of robbing the disciples of 
morality and then making them the 
promoters of morality. It must be 
evident that by such means the world 
could not be reformed ; a moral pow
er was required for that. ”

At the close of the lecture the stu
dents crowded around the Professor 
to get the number of the seat to be
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occupied during the course. True to 
the spirit of our country, American 
energy got ahead of the Germans. 
How he got to the Professor first I 
know not, but an American theo- 
logue secured seat number one. “I 
like the spirit of the man, ” said this 
student as lie left the lecture room. 
Under his arm were the two volumes 
of Strauss’s “ Life of Jesus,” which 
he studies in connection with the lec
tures of Weiss.

In beginning his lectures on Corin
thians the Professor said : “If I had 
nothing to offer but philological and 
archæological explanations, it would 
be better for me to refer you to some 
of our numerous compends. But for 
us evangelical theologians the word 
of the prophets and apostles is a word 
of God for the nourishment of our 
daily life, a word from whose depth 
you are to draw in your future minis
trations. This word we must learn to 
understand, as it is born from one who 
has himself experienced the new birth. 
That you may in this wise understand 
this word is my aim. Hence I shall 
try to show you that in the word of 
the apostle under consideration there 
is a word of life. Give me your at
tention ! I also ask you to give your 
warm love, not for myself or my 
word, but for this precious word of 
God. Then God will bless our work.”

During the delivery of this brief 
address all eyes were turned on I'.ic 
professor, whose white hair gives him 
a venerable appearance, but whose eye 
is quick, whose countenance is speak
ing, and whose voice is spirited. Every 
pen now became busy as the professor 
began to give the historic data con
nected with the Church at Corinth 
and with Paul’s epistles to that 
Church.

Julius Mueller at one time gave a 
striking illustration of the power of 
condensed and summary refutation 
in his lecture-room. The point he 
made can be best appreciated when it 
is remembered that it is common for 
Germans thoughtlessly and even friv-
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olously to use the name of (toil in 
conversation. Commenting on the 
various efforts to destroy the dog
matic significance of the language of 
Thomas, “My Lord and my Cod,’’ 
Mueller said : “ This has been inter
preted as a mere exclamation of sur
prise—a species of profanity unknown 
in those days.”

PHASES OF ENGLISH THOUGHT.
Bold and original thinkers, who 

seek to transcend past attainments 
and eagerly enter new fields of in
quiry, ure apt to imagine that a 
crisis has come and that important 
changes are imminent. Thus it is 
not unusual to find that philosophic 
minds anticipate intellectual revolu
tions when others see only a continu
ance of the old. Particularly when 
theology conies in conflict with other 
systems is it common to hear prophe
cies of crises. A disturbed mind 
makes its own agitations the mirror 
in which it beholds the age itself. 
There are regions in which it is re
garded almost a truism that religi
ous systems are passing through 
great changes, regions in which re
ligious thought is continually un
settled, and where a feeling of un
certainty prevails respecting the fate 
of certain dogmas.

A lively discussion has arisen in 
England as to whether wo are now liv
ing in such a transition period. The 
very fact that the discussion is pos
sible must be regarded as significant. 
Voices are heard declaring that a re
statement of Christian doctrine has 
become necessary, and that in this 
re-statement the theory of evolution 
and the results of Biblical criticism 
must be taken into account. It is 
held that in training students for the 
ministry more attention should be 
paid to the principles of science and 
to the character of modern criticism, 
in order that they may be prepared 
to meet the attacks on Christianity. 
These views were emphasized at the 
last Congregational Union, at which 
the urgent need of a scientific theol

ogy w as also discussed. The demand 
that the theological training bebotli 
broadened and deepened is clear 
enough, and the time lias evidently 
come when the relation of theology 
to philosophy and science must be 
determined; but both in England 
and in Germany the term “scien
tific’' is used so vaguely as to leave 
in doubt what is meant by it when 
applied to theology. The objects of 
theology are such that they do not 
yiêlil to what are technically termed 
scientific tests ; and there can hardly 
be a doubt that the term is used 
merely in the sense of knowledge 
logically developed and systema
tized.

An appeal is made to young Con
gregational preachers to spare the 
views and feelings of the older mem
bers. This is an admissio : that the 
process of transition has already 
made considerable progress. But 
how many have broken with the 
past, and to what extent, are still 
matters of dispute. These are the 
subjects discussed in what is called 
the “Down Grade” controversy. 
The main occasion for this contro
versy was given in charges made by 
Mr. Spurgeon respecting the ortho
doxy and spirituality of dissenting 
churches. The British Weekly said 
of Mr. Spurgeon :
“He brought un indictment against the 

Congregational Ists and Haplistsand charged 
them with serious aberration "rom the faith. 
He made complimentary ahusion to the 
Church of England in contrast. The evil, 
according to him, was growing worse, and 
he said, 1 If for a while evangelicals are 
doomed to go down, let them die lighting.* 
We are not at liberty to quote from private 
letters Hud conversations, but Mr. Spurgeon 
will not deny that he wrote in the belief, 
which he by no means concealed, that the 
Congrcgatlonalists were in the main non- 
evangelical, and that the Baptists were 
rapidly following suit. It was against these 
appalling accusations that we, with the 
most honored leaders of Non-Conformist 
Evangelicalism, protested.”

The spirit of this controversy is 
by 110 means edifying. I11 the press, 
charges of heresy are made against 
various ministers, and crimination
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and recrimination abound. While 
this feud embitters and weakens the 
parties concerned, friends of the 
Established Church use it as an 
argument against dissent, and the 
world sees in it an evidence against 
Christianity itself. Without pursu
ing the controversy farther, we 
quote from the same paper the fol
lowing. as indicative of the spirit of 
the disputants and of the dangers to 
which the church is subjected:

“ There are great dangers. Unbelief of tiic 
deadliest kind threatens religion on many 
sides. We have to face the growth of sacer
dotalism. Rationalism, professing only to 
alter words, has deeply altered substance. 
Even in orthodox preaching we have to 
mourn the absence of the old spirit of Brit
ish Evangelism. Talk as we may, the Church 
has made no great impression on the evil of 
our time. Drunkenness and uncleanness are 
mighty in the land, and new forms of evil 
are multiplying. What follows ? Surely that 
the friends of the truth should unite. We 
shall i*ver agree on every point ■ _t us re
spect one another. It is disheartening to 
see the suspicion that prevails. Sir Robert 
l’hayre has lately been accusing the Rev. II. 
C. (1. Moule of fundamental departure from 
the faith,and this without a single expression 
of doubt or hesitation. Mr. Moule is, if any 
man living is, a great theologian, a devout 
and reverent student of the Scriptures, and 
a pattern of holy living. Did Sir Robert 
Phayre forget all t hat ? Dr. Horat ius Ronar 
has been denouncing Professor Drummond 
as atheist, pantheist, and we know not what, 
apd lias called his teaching ‘ poison.' Be
yond the Atlantic Mr. Moody and a host of 
the most trusted evangelical leaders in the 
world have been drinking in this ‘ poison.’ 
We have not heard that it has killed them, 
and we do not ex|H*ct to hear it. Never a 
week passes but some brother urges us to 
attack another. These things sadden us. 
The enemy is one : why should we not be 
one ? ”

Whatever fears are entertained at 
such a time, it would In* a mistake to 
regard it as a period of religious in
difference. The very agitations im
ply that there is great intern t in reli
gious subjects. Times of stagnation 
are never crises ; crisis means travail 
for a new biith. The agitators may 
love the truth so deeply that they are 
as intent on conserving the old as on 
gaining the new. All real progress 
is conservative, and is destructive only 
for the sake of being constructive.
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And this controversy among evan
gelical Christians proves that there 
are great problems which demand 
settling; and, with all its sad features, 
it also proves that the living personal 
Christ is the centre around which all 
< he treasures of spiritual wisdom m ist 
be concentrated.

While there is an earnest and deep 
struggle in behalf of religious truth, 
there is also a skepticism whose es
sence is frivolity and recklessness. 
The flippancy with which what is 
most sacred and most comforting is 
attacked reveals a demoniac spirit. 
In.idelitv is thus the Mephistopheles 
whose mission is denial and destruc
tion. Thus to the “Lite of Jesus,” 
by Strauss, are attributed proofs from 
which it is evident that the refuta
tions of Strauss have either not been 
read or not heeded. His work is re
ferred to as if it were final, when the 
fact is that in Germany itself not a 
critical authority is found to occupy 
his st; . The time is past
when his philosophical destructions 
and const ructions can pass for genuine 
Biblical criticism; and the assertion 
that he has destroyed the Gospels is 
worth as much as when an ignorant 
socialist declares that science has 
abolished religion.

In the attacks made on the Gospels 
in England, particularly in popular 
monthlies, the lack of fairness and 
thoroughness is also revealed in other 
respects. Some one point of Chris
tian evidence is taken by itself, and 
if that fails to satisfy the scientific 
demands, the case is regarded as 
settled. We thus find that the Gos
pels are isolated, theories of the most 
destructive criticism are applied to 
them, and then it is triumphantly 
heralded that there is no reliable 
basis for Christianity I Not only is it 
forgotten that we cannot expect sci
ent illc demonstrations in remote his
toric events, hut also that our aim is 
valid faith and not science. Then the 
cumulative evidence is overlooked. 
All of internal evidence that can be 
interpreted destructively is used to
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the utmost ; but the deep moral 
elements which weigh so heavily in 
favor of frankness and honesty are 
ignored. If the evangelists agree, it 
is the result of collusion ; if their ac
counts vary, it is evidence that the 
narrative is fictitious. That the 
apostle Paul stands as an indestruct
ible monument of Christianity is not 
considered. The fact that even the 
Tuebingen school, when its destruc
tions were most thorough, admitted 
that the epistles to the Romans, Cor
inthians and Galatians are genuine, 
is overlooked. Add to this the his
toric fact of Christianity, and its rev
olutionary effect on thought and on 
the life of the world, for all of which 
a sufficient reason must be given ; 
consider also the readiness of the 
apostles to die for their testimony, 
and their actual martyrdom, and it 
will be seen at once that those who 
sever an isolated fact or document 
from the grand totality of Christian 
evidence deal unfairly. Such a 
method produces the conviction that 
the animating spirit is not a love of 
truth but a hatred of Christianity.

INTELLECTUAL UNDERCURRENTS.
Among the deeper tendencies of 

thought outside of the church is a re
action against theexclusive dominion 
of natural science, and the assertion 
of the rights and claims of man. 
The attempt has been made to ab
sorb the soul itself in nature; but 
now it rebels and demands that its 

* peculiarities be recognized. So care
ful an observer of the signs of the 
times as Wundt has declared that 
there are indications that natural 
science has passed its most flourish
ing period, and that the day for men
tal philosophy has come. From the 
ranks of science Huxley rises to pro
test that matter is not the only 
object of intelligent study, and de
clares “that we know more of mind 
than we do of body ; that the imma
terial world is a firmer reality than 
the material.” Lotze of course op
poses those who would lose the soul
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in nature: “It is nothing but an 
empty popular phrase to claim that 
the doctrine of the life of the soul is 
to be transformed to a natural 
science—a phrase which either has no 
sense, or else signifies that an at
tempt is to be made to hear with tin1 
eyes and to see with the ears.”

Greek philosophy began with na
ture, and after ages of severest toil 
made man the measure of all things, 
and “Know thyself” the essence of 
all wisdom. A similar process is evi
dently going on in Europe. This is 
significant as a confession that the 
spirit cannot vest in nature as ulti
mate, and as a tacit admission that 
there is in man something superior 
to nature—an admission which con
tains important germs of reflection 
for the Christian philosopher. As 
soon as thought frees itself from the 
thralldom of matter, it takes the first 
step toward the recognition of spirit 
in the universe, a step which neces
sarily leads to important conse
quences. This movement of thought 
is the more significant because it has 
been wholly outside of the domain of 
religion and actually hostile to re
ligion.

In Germany that humanity which 
Herder advocated so enthusiastically, 
and on which Schiller laid so much 
emphasis, is proclaimed by infidelity 
as the essence of religion. I have 
just taken up a pamphlet on the 
“Age of Natural Science,” purporting 
to give an account of the present 
status of scientific thought. I ex
pected a discussion of attainments 
made in natural science, and hoped 
to find the conditions of future pro
gress, but to my surprise found it an 
essay advocating the religion of hu
manity as a necessary supplement to 
natural science.

This tendency from nature to man 
is equally strong in England. Thus 
the effort to establish what has been 
termed “natural religion” is a con
cession to the religious nature of man. 
A recent book, “ The Service of Man: 
An Essay toward the Religion of the
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Future," is directed against Christi
anity, but is at the same time an evi
dence that thought lias readied a 
stage when it prefers what is human 
to mere nature. The cultus of hu
manity in the English school of 
Comte is not only evidence that man 
will worship hut also that he cannot 
be content with the worship of na
ture.

One need not be an optimist to see 
in this movement favorable indica
tions for religion. It is far from the 
recognition of the supernatural ; but 
it is a great advance on the efforts to 
sink the soul in nature, to interpret 
man's character by the severe regu
larity of brutes rather than by the 
study of what is peculiarly human, to 
drop psychology into physiology, and 
to treat religion as an excrescence 
rather than as a demand of human 
nature. The movement is hopeful, 
because it is on the way to the dis
covery of the psychological basis of 
religion, a discovery which would 
make religion as natural and essen
tial to man as reason itself.

The “service of man" advocated 
in opposition to Christianity! That 
divine service is not also the highest 
human service must be news to him 
who has formed his notion of Chris
tianity from the original rather than 
from its modern perversions or im
perfect manifestations. But why It. y 
such stress on man, his needs, rights 
and service, if he is but a developed 
brute? Why such ado about man, if 
his destiny does not transcend the 
nature about him?

This cultus of humanity implies far 
more than it admits. It announces 
that religion is a purely human prod
uct, but a product of necessity, the 
idea of freedom being regarded as a 
contradiction. But it does not see 
that this admission makes Christian
ity itself a necessity. And as Chris
tianity is admitted to be the highest 
past product of the necessary evolu
tion of religion, it is clear that this 
religion of the service of man need 
but be properly evolved to attain
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Christianity. Once enter the deeps 
of the soul and make the spirit con
scious of itself, and it will be found 
that in Augustine the human heart 
itself spoke: “Thou, O God, hast 
made us for Thyself; and the heart 
cannot rest until it rests in Thee.”

The book above mentioned, “ The 
Service of Man," makes certain claims 
in which are condensed many of the 
modern attacks against Christianity, 
particularly those of the positivistic 
school. The author, Janies Cotter 
Morison, holds that skepticism is 
about to undermine Christianity and 
to lead to a general defection of the 
masses from the Church; that the 
consoling influence of Christianity is 
greatly exaggerated by believers; that 
1 lie Christian doctrine of the forgive
ness of sin on the ground of mere re
pentance produces lax morals; that 
morality sank lowest when faith was 
most vigorous; that the influence of 
Christianity on man is very limited; 
and that whatever praise may be be
stowed on such saints as sacrificed 
themselves for the welfare of their 
fellow men, there is in science a far 
more potent agency for the relief of 
humanity.

The false statements of the book, its 
misrepresentations of Christianity, 
the spaciousness of its arguments, and 
its contradictions, are thoroughly ex
posed in The Quarterly Review (Lon
don, July), in an article entitled 
“The Latest Attack on Christian
ity." The reviewer comes to this 
conclusion : “We must needs say that 
this book is a disgrace to its author, 
and to the school of thought from 
which its issues." The effect of such 
books on morality as well as religion 
may be inferred from the following 
quotation : “The sooner the idea of 
moral responsibility is got rid of, the 
better will it be for society anil moral 
education." It is stupid beyond en
durance to claim that everything is 
the result of natural and necessary 
evolution, and that this stern neces
sity can produce the idea of moral re-



F.uropcan Department,1888.]

sponsibilily ! This is making contra
dictions a necessity of nature. If 
there is nothing but natural anil nec
essary law, then the idea of moral 
responsibility is an impossibility. 
After we have once been disciplined 
into these absurdities and impossi
bilities of thought, we are of course 
prepared for the exhortation to get 
rid of “the idea of moral responsibil
ity." How shall we get rid of what 
is a necessity of nature? What is 
there but nature to light nature?

One of the admissions of the author, 
quoted by the reviewer, makes us 
wonder that he did not pause to re
consider the advisability of attempting 
to undermine Christianity. “What 
needs admitting, or rather proclaim
ing, by agnostics who would be just 
is, that the Christian doctrine lias a 
power of cultivating and developing 
saintliness which has had no equal in 
any other creed or philosophy. When 
it gets hold of a promising subject, 
one with a head and a heart warm 
and strong enough to grasp its full 
import and scope, then it strengthens 
the will, raises and purities the affec
tions, and finally achieves a conquest 
over the baser self in man, of which 
the result is a character none the less 
beautiful and soul-subduing because 
it is wholly beyond imitation by the 
less spiritually endowed."

THEORIES OF THE SERMON.
While in the Catholic Church di

vine service culminates in the cele
bration of mass, different theories 
prevail among Protestants of Europe 
respecting its character and aim. 
This of course affects the relative 
place and value of the sermon. While 
in most Protestant churches it is 
made very prominent, and is re
garded as the centre of the whole 
service, others treat it as of subor
dinate value. Thus in the English 
Church a strong party regard it as a 
kind of appendage to the liturgy, 
and in many instances its quality 
and length, as well as its delivery, 
indicate that far less importance is
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attached to it than to the rest of 
the service. Some members of that 
church have advocated sermons ten 
minutes in length, while others pre
fer its entire omission, in order to 
secure more time for “ worship"— 
that is, for prayers, processions, and 
songs. In Germany there has also 
been a disposition on the part of 
members of the extreme confessional 
party to make the sermon subordi
nate, while special prominence is 
demanded for the liturgy, and for 
the Lord's Supper as the culmination 
of divine service. But, according to 
the usual practice, in Germany the 
sermons are made the most essen
tial part of the service, its instruc
tion being regarded us the source of 
faith and the means of edification. 
In some instances the Reformed 
Church has so exalted the sermon as 
to make the rest of the service seem 
of little importance. This, however, 
is no longer the case, and the preva
lent tendency seeks to make the ser
vice a unit, with the sermon as the 
most prominent factor. Luther, 
whose influence is still powerfully 
felt in the Evangelical Church and 
whose authority is constantly ap
pealed to, emphasized the liturgy, 
but nevertheless said : “If God's 
Word is not preached, it is better 
not to sing', nor to read, nor to as
semble." His own practice proves 
his estimate of the preached Word ; 
and the example of the Reformation 
makes Biblical truth the essence and 
the seed of all Christian worship and 
life. On this point all the reformers 
agreed.

But even where the preached Word 
is the principal part of the service, 
different views prevail respecting its 
nature and purpose. The view gen
erally adopted in Germany, that it is 
to address the hearers as if actually 
Christian, is beginning to meet with 
growing opposition. The reality is 
in too glaring contradiction with such 
an ideal to permit the continued prev
alence of this theory. Therefore it is 
argued that the idea of flu- sermon as
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intended solely to edify existing faith 
must be supplemented by what is 
railed the catechetical and the mis
sionary sermon, which aims to lead 
lo faith and concession. Greater em
phasis is thus placed on the real state 
of the audience, all preaching being 
regarded as ineffective unless the ex
isting needs, and the demands made 
thereby on the preacher, are taken 
into account. This increased atten
tion to tlie adaptation of divine truth 
to the real needs of the hearers is 
one of the best indications of progress 
in the German pulpit. Homiletic lit
erature is directing more attention to 
the human side in preaching, and in
sists that however Biblical a truth 
may be, it can accomplish its mission 
only when the soil into which it is to 
bn planted is considered. Skepti
cism, Socialism, Catholicism, intem
perance and crime are making de
mands on the people which cannot 
be ignored.

There are also different theories as 
to how far the New Testament is the 
model for the sermon. Prominent is 
the claim that its spirit rather than 
strict adherence to its language is the 
law. This is also a concession to the 
real demands of modern culture and 
needs. Respecting the entire service, 
one writer says in opposition to such 
as demand strict conformity in all re
spects to early Christian practices! 
“An anxious adherence to primitive 
Christian forms destroys every higher 
idea of the cultus.”

Perhaps most important of all is 
the discussion respecting the relation 
of the sermon to apologetics. Have 
not Scotch and American sermons 
abounded more than others in apol
ogetic elements? And is not this due 
to the great prominence they give to 
the intellectual factor? But in Eng
land apologetics has by no means 
been neglected in the sermon. Men 
like Canon Liddon van hardly preach 
without becoming more or less apol
ogetic. So Professor B. F. Westcott, 
of Cambridge, in preaching to a uni-
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versity audience seems to be only 
true to his surroundings when lie 
considers attacks on religion and the 
responsibility thereby imposed on the 
pulpit. In a recent volume of sermons 
lie discusses the relation of Christ to 
modern thought. On the general 
subject of apologetics in the pulpit a 
difference of opinion, however, pre
vails in England as well as in other 
countries. In a religious address in 
London Sir Andrew Clark, physician 
to tlie Queen, “avowed, at the out
set, his disbelief in the efficacy of 
mere preaching to young men on 
any department of apologetics ” ; 
and many others hold the same 
view.

In Germany also there are academic 
preachers who introduce apologetics 
into their sermons. Professor Bass- 
ermann, university preacher at Heid
elberg, makes it the avowed aim of 
the academic sermon to promote the 
harmony of science and religion ; 
hence, lie thinks, it ought to make a 
specialty of the difficult problems of 
religion ; it should convince the hear
ers that the preacher recognizes the 
full significance of science, and should 
leave the impression that in his own 
spirit science and religion have been 
harmonized. Ur. F. Nippold even 
introduces Biblical criticism into Ids 
sermons. For this he is, however, 
censured, and his sermons are pro
nounced “addresses,” and the crit
ical elements are declared to be out 
of harmony with the cultus, and not 
adapted to make a lasting impression 
during the fleeting moment of deliv
ery. Probably in no other Protestant 
land is there a more marked differ
ence between the learned lectures of 
the professors and the ordinary ser
mons. Tlie fact that scholars here 
constitutea kind of guild, and largely 
hold themselves aloof from public 
life, may partly account for this. In 
other than academic circles the apol
ogetic sermon would generally lie 
condemned as tending to confusion 
rather than to harmony.

European Department.
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HOMILETICS AMD PASTOBAL THEOLOGY.
Conducted by Prof. William C. Wilkinson, D.D. 

I.
THE CONSOLIDATED DEPARTMENT.
Beginning with the current num

ber of The Homiletic Review, the 
present writer, at the request of the 
editors-in-chief, assumes the conduct 
of the department of Homiletics, con
solidated with that of Pastoral The
ology, which, during the two years 
last past, has been under his care. This 
arrangement is made in consequente 
of the recent withdrawal of the dis
tinguished divine who had previously 
hail charge of Homiletics us a sepa
rate department.

The order of terms in the new title, 
namely, “ Homiletics and Pastoral 
Theology,” is adopted in conformity 
to general usage, and not in token 
of a view held by the writer that 
Homiletics is, by any right of its 
own, entitled to take precedence of 
Pastoral Theology. The aim will be 
to hold the scales as even as possible 
between the one and the other divi
sion of the new consolidated depart
ment. It may happen that, for some 
occasional reason, the one division 
shall engage more space than the 
other in a particular number of the 
Review ; but, if so, our readers may 
look to see-the balance duly redressed 
in numbers succeeding. The preacher 
and the pastor normally coexist in 
one and the same minister ; and the 
pulpit and the pastoral care are equal 
and reciprocal functions. The minis
ter is a better preacher by every de
gree in which he becomes a better 
pastor; and, conversely, the minister 
is a better pastor by every degree in 
which he becomes a better preacher. 
In attempted obedience to this ma
ture and profound conviction on the 
part of the writer, the work of tin- 
present new department will con
stantly be adjusted. He cordially in
vites the free and friendly collabora
tion of his ministerial brethren, to be 
given in the form of occasional ques
tion, doubt, dissent, criticism, and,

lie will add, of approval too, should 
he sometimes succeed in deserving a 
special meed of approval. But if we 
all please the One Master, we shall 
certainly please each other. At that 
greater, therefore, let us all together 
aim, and then this less we may safely 
take for granted.

A NEW FEATURE.
It is proposed, during the current 

year, to strengthen and diversify the 
present department with an importa
tion of wisdom from other minds than 
those merely of the conductor and his 
friendly correspondents. The plan 
in view is carefully to examine exist- 
i ng treatises, lectures or monographs 
in homiletics and in pastoral theol
ogy, and from these, in their several 
turns, to formulate rules and advices 
for submitting here to the considera
tion of our brethren in the ministry. 
The rules and advices thus collected 
will, perhaps, sometimes contradict 
one another, and sometimes they will 
perhaps contradict the teaching of 
the present writer. No matter for 
that. We shall present them, as rest
ing not on our own authority, but on 
the authority of the writers from 
whom they are respectively drawn ; 
not in all cases as being certainly 
sound and true, but in some cases only 
as having been by distinguished men 
thought to be sound and true. The 
very contradictions that may occur 
will stimulate thought, and the whole 
truth in its round ness and complete
ness will ultimately, through collation 
and comparison, better appear.

A brief critical appreciation of each 
book selected to be thus drawn upon 
for its sentences'of wisdom may be 
expected to accompany some install
ment, not necessarily the first install
ment, of formulations from its pages. 
The final result, if the process be well 
conducted and be carried forward to 
the point of approximate exhaustive
ness, will bn a compilation of max
ims for the minister more compre-
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hensive perhaps, and perhaps more 
just, than any single original work 
in existence.

We invite our readers to supple
ment what we thus lay before them 
with suggested contributions out of 
their own individual experience and 
reflection. If they will do this, seek
ing the utmost clearness, brevity, and 
compression of statement, we shall 
be happy to print some, at least, of 
the best offerings that thus come to 
us, giving, of course, due credit to the 
several authors. This particular 
feature of our “new feature" we 
shall look forward to in lively hope 
of its proving of great interest and 
value.

Let it be understood that in that 
section of its work which is thus fore
shadowed this department will hold 
itself res ' for three things 
only, namely, first, the choice of 
works from which to formulate max
ims ; second, the choice of maxims 
thence to he formulated ; and, third, 
the mould of expression into which 
the maxims are thrown. In this 
last particular, we shall, above 
all, feel bound to be exactly just 
to the true thought of the au
thor in each several case represented. 
We shall take it very kindly from our 
readers if they will, as far as possi
ble, trace our results in comparison 
with our originals, and check us 
whenever we seem to fail either of 
reproducing those originals accu
rately, or of reproducing them in the 
most valuable points of their teach
ing.

A SUSPENDED DEFINITION.
When the present writer, years 

ago, undertook, in a t heological sem
inary, the work of instruction belong
ing to the chair of Homiletics and 
Pastoral Theology, one of the first 
tasks that he proposed to himself 
was to frame a certain important 
definition. lie said to himself, “Mv 
chief task will be teaching to preach ; 
what is preaching?”

The problem of course was not to 
compose a description, which should

be recognized as sullicicntly true, of 
that which preachers actually do 
under the name of preaching. Such 
a description, discreetly composed, 
might have its use ; but that use 
could not be to exercise a just con
trolling and conforming influence on 
the practice of preachers. And to 
find a formula of definition for preach
ing that should be worthy to preside 
over t he pulpit, as a supreme law, as 
the supreme law of its life—this, ex
actly this, was tin* object of quest. 
In other words, the question was, not, 
What is actual preaching? but. What 
is ideal preaching?—not. What do 
preachers do when they preach ? but, 
What ought preachers to do when 
they preach?

Again we must distinguish. The 
question was not, What is ideal 
preaching, in the sense of ideally good 
preaching? but, What, must preach
ing he in order to be real preaching 
at all according to tin* proper idea ?

Such was the practical problem 
that the writer found confronting 
him as In* assumed tin* duties of pro
fessor of homiletics. It demanded at 
once to be solved. The course lie 
took in attempting the solution was, 
first, to consider the point deeply 
within himself in reverent and obedi
ent study of Scripture, and then to 
consult the various treatises on hom
iletics.

To hiS surprise, he found that, 
on this one particular point, these 
latter works afforded him little or no 
light. He did not discover anywhere 
in them so much as one formal, ex
act, definite answer to the question, 
What is preaching? There were de
scriptive definitions of preaching as 
it is; there were philological discus
sions of the various Biblical words 
translated “preach”; there were more 
or loss exhaustive skctchesof tin* his
tory of preaching ancient and modern; 
but of regulative définit ions of preach
ing as it ought to be, not one. Vi net, 
in his posthumous volume on the sub
ject of homiletics, betrayed a wise 
divining sense that such a definition

9634
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was needed ; but the needed definition 
he did not, even tentatively, supply. 
Mr. Beecher, in his Yale lectures, dis
played that unrivaled sagacity of his 
by distinctly raising the question, 
What is preaching? and by devoting 
a whole lecture under that title to giv
ing his answer. Ilis answer was not 
a formulated definition indeed ; but 
the essential part of a definition he 
gave, in the statement of a certain 
aim affirmed by him to be the one 
which should uniformly be sought in 
preaching.

Mr. Beecher was partly, at least, 
right. The aim had in view is truly 
what constitutes tin* differentia of 
preaching. For preaching is only a 
particular kind of oratory ; oratory 
being the genus of which preaching is 
a species. Now oratory has this tor 
its determining characteristic : that it 
always aims ultimately at the will of 
the hearer. It seeks to make the 
hearer will something. Preaching is 
a kind of oratory in which the aim is 
to make the hearer will a particular, 
a definite thing. What thing? That 
is really the crucial question. It is 
easy enough to make a definition of 
preaching in which all would agree, 
if only we will leave tin* aim a blank 
to be filled up by each individual ac
cording to his choice. For instance, 
preaching, since it is oratory, is oral 
discourse, and it is public oral dis
course. For the same reason, it is 
public oral discourse designed to in
fluence the will. But it is not only 
designed—it is also adapted to influ
ence the will ; or it fails of being 1 rue 
oratory. Such are the elements of 
a definition of preaching, complete in 
all points save the superlatively im
portant point of that specializing of 
the influence to be exerted on 1 lu» will 
which is what creates the species, 
preaching, under the genus, oratory. 
Oratory may be defined as, Public 
oral discourse designed and adapted 
to induce men to—take some deter
mination. Give us the particular de
termination, and we have our defini
tion of preaching.

Preaching is public oral discourse
DESIGNED AN1) ADAPTED TO INDUCE
MEN TO------
We leave our definition thus in

complete and suspended. With what 
words would you, reader, fill out the 
blank? How we ourselves fill it out 
will be seen in due time. Meanwhile, 
we invite correspondents to give us 
their words, with their reasons. It is 
not merely a curious point of enter
taining speculation which we thus 
propose. On the contrary, it is a 
point pregnant with far-reaching 
practical consequence. Let us all, in 
dealing with it, seek to be follow- 
helpers one of another in the truth. 
CERTAIN POINTS ON WHICH THE PASTOR

may EDUCATE ms people as to
THE PRAYER-MEETING.
For instance, you may impress up

on your church their own duty to 
prepare themselves for the prayer- 
meeting. To this end it may be de
sirable to announce a week before
hand the chapter that is to be read at 
the meeting. The pastor must, how
ever, assume that in general little 
preparation will be found practicable 
on the part of the church except a 
certain devotional preparation. He 
may count on being obliged, for the 
most part, to communicate, himself, 
as agent of the Holy Ghost, the main 
impulse to both the thought and the 
devotion of the meeting. This is an 
immense drain on the costliest re
sources of body, mind, and heart. It 
is the giving of the very life. It is 
that self-sacrifice again which is con
stantly reappearing as the chief ele
ment in the work of the minister. 
No man can thus be the life of the 
prayer-meeting without having a 
sense on each occasion of virtue gone 
out of him. It is, nevertheless, a very 
blissful sense—1 he greater blessedness 
of giving over that of receiving.

It is well, however, that, so far as 
is at all practicable, the minister 
should draw from his brethren the 
intellectual and spiritual nurture that 
is divided to the church at the prayer
meeting. He will thus best enrich
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himself for future giving, and on the 
particular occasion, also, every time, 
best nourish the church. Let it he 
your constant aim not to impress 
your own individuality on the meet
ing. Encourage the most absolute 
freedom in the play of every separate 
individuality in the church. Rever
ence the stamp of peculiarity on each 
individual soul as the stamp of God, 
that it would be sacrilege to efface or 
to obscure. Remember that the unity 
of the church is unity harmonized 
out of variety. Let the body grow 
by the unhindered growth of each one 
of its members. Be tolerant, gener
ous, hospitable, toward divergences 
from your own type.

For reasons thus suggested, we ad
vise* that you avoid too strict a holding 
of the church to any designated 
topic or to any certain line of remark 
in the prayer-meeting. Indulge a 
good deal of apparent discursion. 
Occasionally you may interpose a 
suggestion of your own, set forth in
formally without your rising from 
your seat, that shall exhibit a less ob
vious bearing of some apparently in
appropriate exercise just ended, quite 
reconciling it with the general tenor 
ot the meeting. Bo constantly watch
ful to effect these conciliations. Two 
notes may need only some third note, 
which you can thus supply inter
jected between them, to recover and 
even to heighten tin* imperiled har
mony of the meeting.

If you observe some brother whose 
infirmity is, not that he gets so much 
interested in talking that he cannot 
bear to stop—such excesses may 
almost always safely be forgiven, for 
they seldom do harm—but rather 
that he gets so entangled in the im
possibilities of extemporization that 
he does not know when to stop or 
how—if you observe some brother 
like this floundering in a cycle of 
repetitions that en wind him more 
and more, it is sometimes practica
ble to relieve him and the meeting by 
a discreet interpellation. You may 
gracefully and graciously interrupt 
him, with no apparent consciousness
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mi your part of a purpose to make 
him stop talking, ami hug the privi
lege of just a word exactly at that 
point on a thought that he has sug
gested. The brother, only too thank
ful, sits down, and you set out his 
thought with the addition or per
haps the mere confirmation that had 
opportunely occurred to you—and the 
disembarrassed meeting resumes its 
course. To manage this matter suc
cessfully requires much common 
sense, delicate feeling, and real Chris
tian spirit, void of egoism, on the 
part of the pastor.

We think there can.be no objection 
to your occasionally, or even quite 
often if necessary, discussing before 
your church the art of stopping. 
This is one of the most desirable and 
one of the most difficult arts of life. 
It has a moral aspect that eminently 
lits it for pastoral discussion. It re
quires moral virtue to stop. It pre
supposes self-control that can come 
only of self-discipline. Talk about it, 
illustrate it, inculcate it in every way, 
but above all set your church an ex
ample of it.

If, however, there is some elderly 
member of your church whose habit 
of long-windedness in the prayer- 
meeting is inveterate, we, for our 
part, insist that, though to indulge 
him is an elfort of patience, he ought 
nevertheless to be indulged. The 
condition of all social enjoyment is 
that on the one hand we resolve not 
ourselves to furnish occasion to our 
fellows of their exercising forbear
ance toward us, while on the other 
we resol ve also to be ready to exer
cise forbearance on occasion toward 
them. This is worldly good breeding. 
Certainly nothing less than this is re
quired of a Christian church in its 
prayer-meeting. We should not hes
itate to explain and inculcate this 
principle in public as a part of Chris
tian duty as well as of social comity. 
We would do it without any indirec
tion and without any innuendoes. 
We would seek to do it apart from 
any particular immediate occasion
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that might suggest to some offensive 
individual applications. We would 
take high ground, and insist that a 
good of spiritual discipline to the 
church at large and to individual 
members might be got out of the 
effort to think right and to feel right 
about such drawbacks on the interest 
of the prayer-meeting—a good of 

clearly paramount 
to any intellectual advantage lost. 
An educational influence of manifold 
fruitful applicability to the concerns 
of everyday life may thus be exerted 
through the prayer-meeting. There, 
better, perhaps, than anywhere else, 
the lessons of self-control and of mu
tual forbearance indispensable in the 
conduct of life may be learned. 
Teach your church, therefore, that 
while those who speak too long in 
the prayer-meeting are, it may be, 
guilty, if one may speak so, only of a 
grave misfortune, those who are im
patient toward them are guilty of a 
real fault. Besides the advantage of 
thus putting the whole church upon 
a behavior of charity invaluable to 
all, this method has the advantage 
too of indirectly admonishing the 
persons who occupy a disproportion
ate length of time, and admonishing 
them to better effect than any other 
method would promise. When the 
generality of the church are frankly 
exhorted to bear patiently with those; 
whose misfortune or whose fault it is 
to absorb more than their share of 
the meeting, each individual offender 
will be very certain to undergo a 
sharp process of self-accusation. It 
is not pleasant to any Christian to be 
consciously an occasion for the exer
cise of patience on the part of his 
brethren. If such a course of policy 
will not set offenders right, nothing 
probably would. But such a course 
of policy will inevitably dispose the 
hearts and consciences of the rest 
aright in their relation to the matter. 
The leader of the prayer-meeting has 
a far more difficult, though it is also 
a far more blessed, end to compass 
than the production of what will pass

with shallow observers as a lively 
and spirited occasion. He has to 
aim at controlling every prayer
meeting to the purpose of bringing 
all hearts, his own included, into 
a deeper, subtler, more intimate, 
more perfect obedience to Christ.

The art of leadership in the prayer
meeting, notwithstanding that it is 
so seldom mastered, is, after all, a 
very simple art. It consists in obedi
ence to Christ. That is really the 
whole of it. In obedience to Christ 
is involved for you the duty of self
culture to the last degree of which 
you are capable, in mind, in heart, in 
body too—for Christ's sake. Accord
ing as you are most in quantity, and 
best in quality, of every kind of per
sonal force, you will succeed in lead
ership of the prayer-meeting. I)o 
not despise the merely physical con
dition necessary to this success. A 
body that is the laboratory of abun
dant life—this is the absolutely indis
pensable condition of .the greatest 
power in leadership of the prayer- 
meeting. A man who is so superflu
ously well that lie can radiate animal 
spirits all around him by virtue of 
simply being present anywhere— 
that man, other things being equal, 
is certain to excel as leader of the 
prayer-meeting. Cultivate physical 
vigor, then, while you are accom
plishing yourself in mental and moral 
respects. This ought you to do and 
not to leave the other unflone. What 
a MAN in Christ Jesus the minister, 
the ideal minister, must be !

II.
HINTS TOWARD MAXIMS FOR THE

MINISTER IN Ills RELATIONS TO
POPULAR AMUSEMENTS.
We signalize the consolidation of 

the two departments of “ Homilet
ics” and “Pastoral Theology” by 
presenting in this number a series of 
hints toward maxims for the minis
ter which are perhaps indifferently 
and equally appropriate at once to 
the preacher and to the pastor. They 
concern a living and important topic,
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that of the current popular amuse
ments. They do not of course aim 
at being exhaustive. If they are 
suggestive, and if they look the right 
way, they will perhaps be useful to 
some ministers, especially young 
ministers :

1. Make up your ow \ mind.
2. Recognize the existing state of 

opinion.
3. Make broad in your mind the 

distinction between ichat your influ
ence should be and how your influ
ence should be exerted.

4. Resolve that so far as your in
fluence is to be positive and aggres
sive, it shall be exerted through rea
son, argument, appeal to fact, rather 
than through ipnc durit and personal 
authority.

5. Consider deeply, first, on the 
whole, and then also in each particu
lar case, whether you will exert vour 
influence as pastor or as preacher.

6. Consider that if you decide to 
favor a particular doubtful form of 
amusement you will not need to do 
so otherwise than by not opposing it.

7. Consider that incase you favor 
a particular doubtful form of amuse
ment, you assume the responsibility 
of either favoring every excess to 
which that form of amusement may, 
in observed practice, be carried, or 
else criticising watchfully its course, 
and exactly defining the limits with
in which you would confine it.

8. Search your conscience faith
fully to see whether you are, on the 
one hand, timidly, indolently, selfish
ly, avoiding your just responsibility 
as Christian teacher and leader, or, on 
the other, honestly seeking to make 
your influence felt the most strongly 
possible on the right side in the right 
way.

1). Make sure with yourself before 
(rod that the latter is the case, and 
then temperately, calmly, wisely, 
firmly, affectionately, pursue your 
course—without striving, for the ser
vant of God must not strive.

10. As to the Dance, consider that 
this is not simply a certain physical

LJam.,
movement or exercise, hut a system 
of amusement existing.in a well-de
fined form with an assemblage of 
invariably accompanying circum
stances—in one word, distinguish be
tween the act and the institution, 
between dancing and the Dance.

11. Be reasonable, and admit that 
there is nothing wrong in dancing, 
abstractly considered.

12. Ask others to be reasonable, 
and to admit that dancing considered 
in the abstract is not the subject of 
discussion.

13. Acknowledge freely and frank
ly that some forms of the Dance are 
worse than others.

14. But insist firmly that practi
cally the better forms, or the forms 
less bad, constantly tend to the worse 
and the worst.

là. Admit that, under the least ex
ceptionable forms of the Dance, in 
proper circumstances, with proper 
company, the mischief resulting 
would be comparatively small.

10. But point out that, in practice, 
the restrictions necessary are such as 
it is difficult, if not impossible, to 
maintain.

17. Show how concession to evil at 
anyone point is, in many cast's, virtu
ally equivalent to giving way along 
the whole line.

18. On suitable occasions, and in 
well-chosen ways, drive to the central 
point of the argument against the 
Dance, namely, the moral corruption 
to which the system tends.

It). Consider that, judged from the 
ethical point of view, the Dance is a 
system of contrivance to provide for 
approaches and contacts bet ween the 
two sexes provocative of instincts and 
impulses that for the safety of society 
and the purity of individual souls 
need rather to be repressed than to be 
excited.

20. Grasp this strongly as the true 
interpretative principle of the Dance 
viewed in its chief moral aspect, and, 
with all exercise of wisdom, teach 
your people accordingly.

21. Admit that there may be many
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individual exceptions to the rule of 
evil influence from the Dance, but 
maintain that the rule and not the 
exceptions should dictate the course 
to be pursued.

22. As to the Theatre, remember 
that here too you have much more 
than the bare idea of dramatic repre
sentation to consider, namely, an in
stitution, an assemblage of associated 
facts and relations.

28. Fully admit that fondness for 
mimetic representation is in itself an 
innocent appetite.

24. Admit further that the mimetic 
talent is a gift of God to some per
sons that such persons may use with
out blame.

25. Raise, on the other hand, the 
presumption that for any person to 
be simply a mimic, to devote himself 
exclusively and absorbedly to the life
long employment of mimicry, is not 
a right use, but an abuse, of the mi
metic talent bestowed by God.

26. Consider, however, that the 
Theatre as an institution presupposes 
the existence of a somewhat numer
ous class of persons doing precisely 
this thing.

27. Consider that, apart from the 
serious negative harm of a human 
life thus rendered barren of worthy 
fruit to the service of the world, there 
is the inevitable dwarfing, narrow
ing, sterilizing reflex effect of such a

businesss upon the person engaged in 
it.

III.
QUESTIONS ANI) ANSWERS.

1. Do you think it would be right to leave 
the regular pastorate and become a city 
missionary ?

It depend upon circumstances. If 
you are fairly free to make the 
change, and then if, having maturely 
considered the matter, you conscien
tiously think you could lx; more use
ful in the different work—why, in 
that case, it would not only he right 
for you to “ leave tin* regular pastor
ate and become a city missionary,** 
hut it would be wrong for you not to 
do so.

What do you think of the propriety of 
a pastor carrying a copy of Bible selections 
with him in bis pastoral work and almost 
invariably reading appropriate parts in all 
his pastoral work y Do you know of any 
such collection of passages y

We see no reason why the Bible 
itself would not be better than a eom- 
pond of extracts from the Bible. It 
would look less professional and more 
vital to read from the living Word 
itself than from a compilation made 
by somebody else than you. Or why 
not draw from your own memory of 
tin; Bible? Dr. W. W. Everts lias, 
however, made an excellent collec
tion, lately issued in a revised edition, 
of somewhat such a sort as you in
quire for.

THE STUDY TABLE.
Conducted by James M. Ludlow, D.D.

SERMON IC HINTS ON THE LORD'S 
PRAYER (CONTINUED).

“ Lead us not into temptation.”
I. Does God lead any one into 

temptation? James i : 18, “God can
not be tempted with evil, neither 
tempteth he any man.” Being abso
lutely holy, He can no more lure one 
to sin than pure light can shed dark
ness.

There are, however, three ways in 
which He, in perfect holiness, may 
“ lead us into temptation.”

1. God allows temptations which

are devoid of the strictly moral ele
ment ; trials. James i : 2, “Count it 
all joy when ye fall into divers temp
tations,” etc.

2. God allows temptations which 
have in them some sinful sugges
tion, for the sake of our moral dis
cipline.

King Edward was not unfathcrly 
when, knowing that his son would 
he compelled by circumstances to 
struggle with enemies, lie assigned 
him to difficult duties on the field, 
th..t he might be disciplined as a sol-
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clier. But imagine the king to have 
possessed the secret of making his 
hoy's body invulnerable, or throwing 
around him some invisible shielding 
through which no darts or sword 
could penetrate. There could then 
have been no conceivable charge 
against his paternal solicitude. God 
iloes this for every child of his. 
I Cor. x : 18, “God is faithful, who 
wi.l not suffer you to be tempted 
above that ye are able : but will 
with the temptation also make a way 
of escape, that ye may be able to 
bear it.”

E.g. : He gave Satan permission to 
tempt Job, not only with troubles, 
but with sinful suggestions—his wife's 
tongue bidding him curse God ; his 
own dark thoughts, etc. But He 
kept him, so I hat he did not fall. Our 
Lord Himself was “ led by the Spirit 
into the wilderness to be tempted of 
the devil," yet received strength to 
triumph. Paul's thorn in the flesh 
was a “messenger of Satan to buffet 
him,” but God promised, “My 
grace is sufficient for thee.” Augus
tine’s natural passions kept pressing 
him even after conversion, but drove 
him to hide himself more completely 
in God. A Christian lady was noteil 
for the serenity of her disposition : 
no one heard from her a complaint 
in whatever trial she might have 
been. She confessed to a naturally 
irritable temper which the Lord never 
took from her. She was so afraid 
of giving way that she ceaselessly 
prayed for restraining grace. It 
was the Divine peace that we saw, 
which defended about her like a halo 
let down from heaven.

8. God allows sinful temptations to 
come against us as a consequence, 
and thus a punishment, for past 
transgression. It is rot deprecia
tory of His holiness to make “sin its 
own penalty.” It is a law of our na
tures— l. c., a law of God—that the 
sinner shall be inclined to sin. When 
we break from the path of virtue we 
have to break down the hedge of good 
influences with which He has lined

our path, and the hedge remains 
down for the next time we come 
to it, so that we go through it with 
less laceration of conscience. But we 
cannot make God responsible for our 
augmented sinful inclination. He 
made a stream flow down a hillside 
so that it irrigated the fields it 
coursed ; but a man dammed up the 
flow, so that it poured over and 
washed out the roots of vegetation 
far and wide. God was not responsi
ble for the desolation, although the 
overflow was according to His law 
of gravitation. So the sinner multi
plies, with Divine permission, his 
teinptive circumstances, tcmptive as
sociates, temptive places, teinptive 
appetites. But at the same time G oil 
saves all who call upon Him from 
their “own undoing.” By His prov
idence He guides our feet oftentimes 
away from the external lure : by His 
spirit so fills our minds with better 
thoughts that we are not impressed 
with the evil ; breathes a spirit of 
holiness through the once loiil cham
bers of our pruriency, and disinfects 
them.

II. Observe the close connection 
between this and the fanner petition, 
“ Forgive us our debts. Only when 
the guilt of sin has b"en discharged 
at the cross does the sanctifying in
fluence follow. This will account 
for the failure of many of our cries, 
“ Lead us not into temptation.” We 
have not established a basis for help, 
because we have not yet been for
given. Men often say that they 
have asked God to give them moral 
strength, ye they remain as weak as 
ever. It is because they have not 
followed with their whole souls the 
order of the petitions. To stop the 
llow one must break up the fountain 
of unclean ness, which is the unfor
given guilt. Hence the power in 
what is called ‘ Gospel reformation,” 
which proceeds in the order of Christ’s 
words to a sinner of His day, “Thy 
sins be forgiven thee ; go and sin no 
more.”

III. We are saved from temptation

Li
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by use of the prayer. It would be n 
grand thing to withstand sin if we 
could do it in our own strength : but 
it is a grander thing to stand in (rod's 
strength, and to know that we have 
His and not our own keeping. 
‘•Thou Lord hast holpen m“,” is a 
sublimer experience than the most 
assertive self-righteousness. The path 
of life will then seem no longer to be 
one in which we pick our way as at 
night, however safely we may go, 
but a way marked for us by the light 
poured down upon it out of heaven ; 
a path which shineth more and more 
unto the perfect day.

Study Table Drawers.
At the suggestion of the Editors of 

The Homiletic Review, we open 
two departments under the above 
label. One of these will be devoted 
to the minister himself, anil contain 
questions, brief answers and hints 
relating to his own private study, 
conduct of meetings, parish work, 
etc. We give every reader a key to 
this Drawer, with the request that he 
drop into it any query or suggestion 
that may be helpful to others. We 
have no special wisdom with which 
to stock it, but will endeavor through 
it to conduct a sort of private con
ference among the brethren. The 
other Drawer will contain matter/or 
the, people, such as interpretations, 
illustrations, answers to questions 
that come out of Christian experi
ence or the perplexities of inquirers, 
etc. The brethren can assist in mak
ing this department useful. A single 
light may illumine one side of an ob
ject, while it leaves the other side in 
even darker shadows ; several lights 
may illumine it all around. We will 
heartily welcome practical hints upon 
the topics dealt with from any source, 
and also any suggestion of a topic, 
though it may come only in the shape 
of a question.

Pastor's Drawer.
A young minister asks: Can you 

GIVE ME A COURSE OF READING ASIDE 
FROM THAT REQUIRED IN IMMEDIATE 
PREPARATION FOR THE PULPIT '(

83

Yes, we could, but don’t want to. 
We doubt, if one person can wisely 
direct the general studies of another. 
Prolit in reading depends very much 
upon one's following up the line of 
one's own tastes and interests. To 
cover the Held of philosophy, science, 
history and literature is too much for 
any one lifetime, especially after the 
bulk of one's energies has been spent 
in professional research. Aside from 
Bible-work follow veins in inquiry 
which give you most zest. Above all 
tilings avoid the habit of general 
reading. One of our most distin
guished scholars and writers recently 
remarked, “I have given up reading; 
I have no time for anything but 
study.” Reading for general culture 
is generally a time-thief. Unless the 
mind be closely applied the informa
tion gathered from books will be but 
vaguely remembered, and the great
est ideas make but slight impression 
upon us. One who in early life was 
an omnivorous library cormorant 
says that he would give all that he 
acquired thus for many years in ex
change for what he can get in a few 
days now, since he has learned to 
read with a purpose. Close reading 
is slow reading, and cannot cover a 
very extensive course. Miss Martin
eau was noted for the brief space h ;r 
eye could scan in a given time, hours 
sometimes passing before sbe turned 
the page. We should not be afraid 
of confessing our ignorance about 
many subjects. One of the most 
prominent writers, whose books are 
recognized as standard authorities on 
social problems, said a few years ago 
that he had never read a chapter of 
Herbert Spencer. One of our fore
most political economists, who graced 
his seat on the Supreme Bench, never 
read Buckle’s History of Civilization, 
although he was writing a similar 
history himself. Frederick W. Rob
ertson said, “I will answer for it that 
there are few girls of eighteen that 
have not read more books than I 
have: as to religious books, I can 
count upon my fingers in two min-
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utes all I have ever read. But they 
are mine.”

Many catalogues of “Books that 
Have Helped Me” are appearing. So 
far as we have examined them the lists 
are very similar, of books with which 
we are all familiar, and which any 
country schoolmaster fifty years ago 
might have recommended. If each 
would tell the one hook that had 
helped him most, we would have a 
list of vast variety, and not especially 
weighted with the old standard 
works. The influence of a book de
pends very much upon the reader’s 
state of mind. Augustine credited 
Cicero’s “ Hortensias ” with having 
given him his first strong intellectual 
stimulus. Sir John Lubbock, judg
ing from the frequency with which 
he (piotes him, found Epictetus his 
first and permanent ( ’ieeronc. Charles 
Kingsley attributed his religious con
victions very largely to Carlyle’s 
“ French Revolution.” Frederick D. 
Maurice said of Julius Hare’s “Lec
tures on Sophocles and Plato,” “ 1 can 
trace to them the most permanent 
effect on my character, and ou all my 
modes of contemplating subjects, 
natural, human and divine.”

For what is called “CourseHeading” 
one will do well to substitute Topical 
Reading. Choose a subject—some
thing great enough to warrant the 
expenditure of time—and pursue it 
through various books, reviews, 
newspapers, anywhere where a hint 
of it gleams—and there are few sub
jects which have not universal re
lationships. The protracted search 
will develop interest, which in turn 
will sharpen the faculties—as razor- 
edges are keener for being heated— 
and give the satisfaction that comes 
from conscious mastery of a subject, 
besides providing an abundan* fund 
c at will be useful for
illustrating pulpit themes. In a min
isterial circle the question was re
cently passed around, What, aside 
from theology, are you reading? A 
few replied, “ Nothing special.” A 
large number mentioned a mi seel la-
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neous lot of books. A few spoke of 
subjects they were pursuing. It was 
remarked at the time that the topi
cal readers were the strong men of 
the circle.

Question Night. — Some pastors 
have adopted the custom of devoting 
one prayer-meeting night of every 
month to the answering of questions 
which any member of the meeting 
may propound. Such meetings are 
very useful under proper restrictions. 
Some experience in conducting the 
question service prompts the follow
ing suggestions :

1. The questions should bn limited 
to matters relating to the actual ex
perience of Christians, the solution 
of doubts respecting duty, or the dif
ficulties in the way of those seeking 
Christ. Doctrinal discussions, or the* 
contention of fine points in casuistry, 
will be apt to generate more heat 
than light. Topics of mere specula
tion, even where handled with previ
ous careful study, are seldom edify
ing, and are actually dangerous when 
dealt with without premeditation in 
extemporaneous remark.

2. The questions should be sub
mitted to the pastor or leader some 
time before the meeting, that at least 
one or more persons may have oppor
tunity to judiciously consider them, 
and be ready with the wisest word.

3. Some of the questions should be 
publicly announced, say at the previ
ous meeting, or from the pulpit on 
Sabbath, that every one may make 
some preparation for the service.

4. The leader of the meeting should 
be at liberty to select from the topics 
suggested such as will come together 
naturally in the discussion ; for an 
hour is not long enough to entertain 
a variety of distinct subjects, unless 
they are such as appeal to the same 
class of emotions. There should be a 
real unity throughout every meeting. 
Thus these questions come together 
well. We take them from our “box” :

“Is it best to urge young people to 
join the church?”

3049969^
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“ What do you think to be the most 
common stumbling block in the way 
of Christian confession?”

“What is the distinction between 
confessing and professing, as the 
words are used in reference to joining 
the church?”

It will be observed that in all 
these questions the objective is the 
same, viz., the young convert at the 
door of church fellowship.

The following also group well, bill 
anyone of them would be diverting if 
brought up in connection with the 
group just mentioned :

“ To what extent is the precept 
‘Whosoever shall smite thee on thy 
right check, turn to him the other 
also’ applicable in ordinary life?"

“Should I forgive one who has 
willfully injured me before lie re
pents ? ”

“ To what extent is a Christian re
quired to give up his own rights in 
order to placate others? ”

5. The leader, having thus judi
ciously arranged the subjects, should 
not try to hold discussion to them 
seriatim, but allow members to 
speak upon any one of them at any 
time during the meeting. One topic 
may throw light upon another; or 
some timid brother who desires to 
speak upon the tiret question read 
may not get up courage to do so 
until the meeting is well advanced,

6. Whenever the intellectual 
warmth of discussion seems greater 
than the spiritual, call upon some 
one to pray.

7. Read all the subjects which are 
to come up at the very beginning of 
the meeting, that the preliminary 
prayers and Scripture passages may 
be preparatory.

8. Encourage briefest remarks, even 
if they take merely the form of other 
questions which the younger may 
ask of those who are wiser ; and es
pecially encourage the quotation of 
single passages of Scripture bearing 
upon the topics. We have known 
the Question Night, judiciously man
aged, to effectually break up the

8.1

stiffness of routine in the dullest 
meetings, and ordinarily it will be 
found the most interesting of the 
week night services.

People's Drawer.
SOME ILLUMINATED TEXTS FROM THE 

PSALMS.
Psalm cxv : 4-8. John Leclerc, a 

wood-carder of Meaux, one of the 
earliest French Protestants, was sub
jected to most horrible torments for 
breaking the images of the saints. 
His right hand was cut off at the wrist, 
his nose torn out with pincers, great 
pieces of flesh were cut from his arms 
and breasts, a double band of red-hot 
iron was put about his head ; hut in
stead of disavowing his faith, he 
chanted through all his pains these 
verses : “ Their idols are silrer anil 
gold, the work of men's hands . . 
and the)/ that make them are like 
unto them : so is every one that trust- 
eth in them." His voice was stopped 
only when they threw him into the 
flames.

Psalm cxlvi : ,7. When Lord Straf
ford discovered that Charles I. was 
hypocritically abandoning him to the 
mercy of his enemies, who brought 
him toexecution, he exclaimed, “ Put 
not your trust in princes, nor in the 
son of man, in whom is no help.”

Psatutcxviii. Confitemini Domino. 
Luther said of this Psalm, “ It is my 
friend ; it has saved me in many a 
strait from which emperor, kings, 
sages, nor saints could have delivered 
me." Very remarkably this was also 
the favorite Psalm of Charles V., 
Luther’s enemy, and a man totally 
unlike the Reformer in all other 
qualities of mind. When Clement 
Marot sent the Emperor his metrical 
version of the first thirty Psalms, 
Charles returned a present of two 
hundred doubloons, “praying him to 
send him as soon as possible the 
Psalm Confitemini Domino, he was 
so fond of it.” (Correspondence of 
Catherine de Medici.)

Psalm xhi : 1, 2. “ My soul thirst- 
ethfor God, for the living God.”

Augustine read the “ Hortensius "
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of Cicero, an exhortation to phil
osophy. It excited a thirst for wis
dom which it could not supply. In 
his Confessions lie says (Book III, 
chap. IV-VI) : “ But this book al
tered my feelings, and turned my 
prayers to Thyself, O Lord : and 
made me have other purposes and 
desires. . , I longed with an in
credible burning desire for an immor
tality of w isdom, and began now to 
arise, that I might return to Thee. 
. . O ! Truth, Truth, how inwardly 
did even then the marrow of my soul 
pant after Thee, when they (unin
spired writers), in many and huge 
books, echoed of Thee tome, though 
it was but an echo. And these were 
the dishes w herein to me, hungering 
after Thee, they served up the sun 
and moon, beautiful works of Thine, 
but yet Thy works, not Thyself

Psalm xiv : 1. “ The fool hath
said in his heart, There is no Owl."

Plato's Laws, Book X : “ Our ad
dress to these lost and perverted na
tures (who say the gods do not exist) 
should not be spoken in passion. Let 
us suppose ourselves to select some 
one of them, and gently reason with 
him, smothering our anger: O ! my 
son, you are young, and the advance

of time will make you reverse many 
of the opinions which you now hold.
. . There have always been per
sons, more or less numerous, who 
have had the same disorder. I have 
known many of them, and can tell 
you this, that no one who had taken 
lip in youth this opinion, that the 
gods do not exist, ever continued in 
the same until he was old.”

Psalm xl : 5. “ Why art thou east 
dawn. O my soul? and why art thou 
disguieted in met Hope thou in 
God."

Marcus Aurelius was given to de
spondency tor himself and humanity. 
He cried out at times, “O, my soul, 
wherefore art thou troubled, and 
why am I so vexed?” He did not, 
however, like David, lift himself to 
hope in God.

Psalm cxiv. The Prince of Condé 
and Admiral Coligny, fearing treach
ery, fled from their splendid estates 
in Burgundy to La Rochelle. As the 
little hand of men. women and chil
dren forded the Loire, near Sancerre, 
Condé leading them with one of his 
children in his arms, they went 
through the waters singing the 
Psalm, “ When Israel went out of 
Egypt," etc.

MISCELLANEOUS SECTION. 

PBEACHEBS EXCHANGING VIEWS.
Preachers Should Speak Well of One 

Another.
It is sometimes said that ministers 

are prone to speak disparagingly of 
each other. I am not disposed to 
believe that the practice is so com
mon as some carping critics would 
have it appear. Still, the accusation 
has enough basis of truth to suggest 
some i edition to it. We confess 
that we have at times been the target 
of a well-aimed temptation, sent with 
vehement energy, by some Satanic 
imp, for the purpose of getting us 
artfully to interject a disparaging 
“but,” or a questioning “if," relative 
to some ministerial brother ; and it 
has required heroic resistance to pre

vent the escape of some detracting 
word. Yet this is not to be under
stood as being au everyday experi
ence. Nor is it to be inferred that 
the average ministerial heart is so 
unsafe as to be ready to enjoy favor
able opportunities of casting deroga
tory insinuations against the breth
ren, I have referred to the tempta
tions, rather than the actual desires, 
of the heart to speak unadvisedly of 
others. Yet I admit that some of us, 
in unguarded moments, do yield to 
the temptation to speak words which 
give the impression that we are not 
actuated by that charity which tliink- 
eth no evil, and that tender fellow
ship which ought to subsist between
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all of the ministerial brethren. Paul's 
injunction to Titus was that he 
charge his flock to “speak evil of no 
man;” and this involved the corol
lary that. Titus himself must be a 
forceful example in this regard. If 
Titus would expect that his oral in
struction in this matter should be 
heedfully observed, he must con
spicuously lead his people, not only 
hy a negative attention to the sub
ject, but also by speaking well of all 
men, which, of course, includes the 
ministerial brethren, and in a posi
tive fashion. If we would persist
ently illustrate this vitally gracious 
principle, it would add immensely to 
our spiritual leverage and personal 
influence. A Pastok.

Lather on Eternal Punishment.
To the Editors :—You ask me what 

are the facts in regard to this item in 
a late issue of the Christ ion Union :

Ktlitor The Cfiristinn Union IlKAR Slit: 
It seems important now that the religious 
public should be fully informed as to the 
extent to which the “ hypothesis" of a sec
ond probation has been entertained by or
thodox divines in times past.

I find in Alger's “Doctrines of a Future 
Life," p. 428, a citation from Martin Luther, 
as follows : “Whoso hath faith in Christ 
shall be saved. God forbid that I should 
limit the time for acquiring this faith to the 
present life! In the depths of divine mercy 
there may be opportunity to win it in the 
future state.” . . . Samvel Porter.

P. S.—The words of Luther are referred to 
as “ in a remarkable letter to Hausen von 
Rechenberg, dated 1522.” S. I*.

You will find tliis charge and quo
tation fully examined in my book, 
“Jtoom Eternal ; or, The Bible and 
Church Doctrine regarding Future 
Probation,” which you have adver
tised in The Homiletic Review.

On pp. 303-306 of that volume, in 
reviewing the “ Fallacies " of the ad
vocates of a second probation, I ex
amine this alleged utterance of 
Luther, as cited by Farrar from Al
ger, and reproduce the original let
ter to Hausen von Rechenberg. I 
leave those pursuing the inquiry to 
their own conclusions as to how the 
words there given bear out the 
charge that Luther taught future 
probation ; but I suggest that they 
will arrive at the opinion of Dr. 
Krouth, of the Bible Revision Com-
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mittee, who assisted me in the investi
gation, viz., “I CANNOT RECALL A 
MORE IMPUDENT PERVERSION OP 
FACTS." J. B. ReIMBNSNYDER.

New York.

New Themes for Children’s Sermons.
[In response to request of C. H. E„ in Nov. 

Homii.ktic, we have received the following. 
—Eds.]

1. WHAT A LEAD-PENCIL TELLS ME 
ABOUT BOYS AND OIRL8.

1. The pencil is made up of tiro 
parts: the wood on the outside, and 
the “ lead” within. So each hoy and 
girl is made up of two parts, body and 
soul. The lead the most important 
part in the pencil ; the soul the most 
important part in us; but the wood 
and the body valuable to protect.

3. The pencil has been sharpened. 
So boys and girls must be sharpened. 
Suppose the pencil did not like to be 
sharpened, as boys and girls some
times do not like to go to school, to 
have their “wits” (mind or soul) 
sharpened. We need to sharpen the 
pencil again and again, as long as it 
lasts. Our education is not finished 
when we leave school, but should 
continue as long as we live.

3. The pencil has been polished. 
Boys and girls need to be polished— 
to have good manners.

4. The pencil marks. Boys and 
girls are “making their marks,” 
good and bad. Giotto sent to Pope 
Boniface VIII, as a proof of his ex
cellence, a perfect circle drawn with 
one sweep of his hand and without a 
compass. Christ can take you, like 
Giotto took the pencil, and make a 
perfect mark of love and well-doing, 
such as no rubber of time or forget
fulness can erase.

Adrian, Mich. C. H. Morgan.
I FREQUENTLY preach a sermon to 

tile children on Sabbath morning, 
and sometimes hold meetings with 
them at my house. The line of sub
jects that I have found most heavily 
freighted with good results is the 
Christian Doctrines.

Take one of the leading doctrines, 
such as sin, atonement and regenera-

Prcaclicrs Exchanging Views.
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lion ; the love of God, etc.; (ill up 
with information by conscientious 
study of systems of theology and 
Bible passages ; find illustrations 
from Bible narratives and conversa
tion with people ; then preach the 
truth, practically. My experience is 
that a child twelve years old will 
understand such teaching in all es
sential points as well as people in mid- 
tile life, and no other theme will win 
more closely-riveted attention. Cer
tainly if such truth can he lodged in 
the minds of young children, we shall 
see growing up about us a generation 
of sterling Christian character.

Personally I am much indebted to 
Rev. A. 8. Chesebrough's little book 
called “Children Trained for Dis- 
t . . *’ whose methods I heartily
approve. I always find my efforts 
for the children doubly blessed.

Waverlfft Iowa. < E. W.
I suggest a preaching service at 

the end of each quarter. The con
gregation should be present, and the 
Sunday-school should be brought so 
before them as to arouse their enthu
siasm to work for the conversion of 
the children to Christ. It is a great 
mistake to be always talking to the 
very mall children, as if the school 
was composed of only such little 
ones. This has an unfavorable ef
fect on the minds of the young men 
and women present, leading them to 
think that the Sunday-school is only 
for little folks. W. E. A.

Let me suggest “Grandpa’s Sto
ries,” by G. A. Veltz, D.D. (Hubbard 
Bros.), and “Five-Minute Sermons 
to Children,” by the Rev. William 
Armstrong. Both of these books 
suggest attractive themes.

Doylestoivn, Pa. W. A. Patton.

Recommendations.
Pastors are called upon to recom

mend books, periodicals, patent med
icines—all sorts of things — for the 
reason that a large class of people 

confidence in the recom-
________ s of ministers. But there
is less confidence, as a rule, in the

[Jaw,

recommendations of ministers now 
than there used to be. And they them
selves are to blame for this fact, be
cause they have given recommenda
tions when they should have had the 
courage to withhold them. It would 
not be fair to say that, where un
worthy objects have been com
mended, there has been willful viola
tion of sacred trust and privilege ; 
because ministers, like all other men, 
are liable to err in judgment. Besides, 
their charity may lead them to be
stow such favors, even against the 
conclusions of their best judgment. 
Many a pastor has been very sorry 
that he allowed himself to recom
mend a certain tiling, when ho has 
come to know more about it. It is 
sometimes (lie case that a pastor is 
misled by the recommendations of 
his ministerial brethren, and gives his 
endorsement of a person, or thing, 
simply because he confides in the 
judgment of his brethren. It is in 
this way, as well as in other ways, 
that much harm is done, not only to 
the general public, but to churches 
and the cause of truth. Many an 
unworthy minister has been able to 
successfully impose upon churches by 
reason of the recommendations of 
other ministers, whose characters and 
positions were such as to carry weight 
with their approbations. Then, too, 
such favors are often granted as an 
interchange of assistance. One pas
tor feels the need of such help from a 
certain pastoral neighbor, and he gets 
it, with the understanding that he 
reciprocate at some time ; and it 
sometimes happens that such an ar
rangement involves the recommenda
tion of a man who is unworthy of 
endorsement.

In view of such facts and sugges
tions, there are lessons to be drawn. 
1. Pastors should obtain such knowl
edge of the persons, or things, which 
they are asked to recommend that 
they may be safely certain that the 
objects are worthy or otherwise. If 
worthy, then recommend ; if not, 
then firmly decline. 2. Pastors have
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a duty to preserve their own honor 
and integrity, by refusing to recom
mend any unworthy object. They 
owe it to their high calling. 3. They 
never ought to ask another to recom
mend them, unless they be willing to 
reciprocate; therefore, ask dismmi- 
nately. 4. For the good of Christ's 
cause, be very careful how you rec
ommend.

A Country Clergyman.

Careless Habits in the Pulpit.
OUR preachers — often the class 

from whom we might expect better 
things—are apt to fall into evil prac
tices, of which they themselves are 
all unconscious, but which greatly 
disturb their more intelligent hearers 
and largely detract from the interest 
of their preaching, and consequently 
from their usefulness. Let me stale a 
case, which, with more or less modi
fication, will apply to a large class of 
preachers of all denominations.

The writer regularly sits under the 
ministry of a city pastor, an educated 
man, an earnest preacher, and a 
faithful pastor. lie is conscientious 
and devout in spirit, and anxious to 
be useful. But some of his pulpit 
habits are such gross violations of the 
rules and proprieties which should 
be observed in every pulpit that, for 
one, I have to confess the sermon 
and the entire service are well-nigh 
spoiled to me. 1. The prayer is 
nearly as long as the sermon, and is 
wordy, desultory, and expressed in a 
painfully halting manner. 3. The 
matter of emphasis is atrocious in 
the extreme. In not one sentence 
in twenty is the emphasis laid on 
the right word — seldom if ever on 
the verb or substantive, but invaria
bly on the preposition or connective 
“of,” “and,"etc. For instance, in re
citing the Lord's Prayer: “Forthine 
is the Kingdom, and the power and 
the,” etc. And the baptismal formula : 
“In the name of the Father and of 
the Son and OF the Holy Ghost." 
These are fair specimens. 3. The 
matter of pulpit notices. 1 refer only

8!)

to those which he himself prepares, 
and which have reference to his own 
people. Every one of them is writ- 
ten out in full, often at unnecessary 
length, with remarks, and read from 
manuscript ; and the same process is 
repeated Sunday after Sunday, even 
to the weekly prayer-meeting. 4. 
The entire service, hymns, prayers, 
sermon, notices, are all in one key—a 
monotonous, sing-song tone, so that, 
in spite of myself, I am often put to 
sleep. 5. Add to this the fact that 
every sermon is run in exactly the 
same mould, in form (the essaie), man
ner of treatment, length, delivery, 
and all other features, and the reader 
cannot wonder at the caption and 
substance of this criticism.

Of one thing, long ago, I was mor
ally sure—that my pastor did not take 
or read your Homiletic Review—or 
such stupendous pulpit faults would 
be discovered by him and corrected.
I took the pains to inquire, and found 
that my guess was right. I sent him 
a few numbers of it, but he didn't 
take the hint, and holds on his way.

An Ex-Pastor.

“ MITES " AND MINCH TITHES.
It is quite common to hear people 

speak of giving their “mite” for 
some object ; meaning that they gave 
a very little, or else that which they 
wish to mention modestly as a very 
little. But if they intend, by using 
the word “ mite,” to make a self-ex
cusing allusion to the mites of the 
poor widow, they commit a monstrous 
mistake. I have seen many mean 
contributions that might be classed 
with the widow's mites for smallness 
of copper. But small copper was, in 
her case, a merely incidental circum
stance ; not, as in our modern in
stances, the essential feature of the 
transaction. A true “ mite," in her 
sense of the gift, would be a pile 
such as none of the rich men of her 
day, or of ours, have cast into the 
treasury. For very shame, let us 
hear no more of “ mites,” until some 
one has “ cast in all that he had.”
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In the same age and nation with 
the poor widow, whom the Lord im
mortalized with his commendation, 
there lived a class of men, who, like 
some of us, also made much of their 
mites, and they earned from the 
same great Judge an immortal con
demnation. They thought it much 
that they scrupulously paid in the 
single sprig of mint, if there chanced 
to be ten sprigs of mint in their gar
den. So far, so good, said Jesus (in 
effect) ; hut how far was that? It did 
not go far enough for consistency ; it 
did not go so far as to honesty, much 
loss as to charity. It had just t he ex
tent of a sham and a fraud. Minute 
scrupulosity or charity costs nothing 
and amounts to nothing, unless it is 
the “drop of the bucket,” drained after 
the poured out fullness of the bucket. 
The doled drop from the bucketful is 
an insult ; and to make it a matter of 
affected scruple, or of ado, is the 
most swollen “leaven of the Phari
sees, which is hypocrisy.”

But these mites and petty tithes are 
a parable. We are coming to a closer 
application. Phariseeism, in a senti
mental form analogous to its old ma
terial form, is one of the most es
teemed and most fondly inculcated 
among the maudlin virtues of the 
present day. I heard a sermon lately 
on the importance of exactness in 
obedience to Christ. There was much 
insistence on a certain precision in 
ritual ; also on various minor morals, 

s, etc., which are too 
often slighted as insignificant. So 
far, so good, But I waited, and I 
waited in vain to the end of the ser
mon, to hear somewhat of the 
weightier matters of tin* law or of 
the gospel ; of that fullness of the 
bucket which alone gives the drain
ing of the drippings any honest sig
nificance to save them from the 
Phariseeism which is hypocrisy. 
True, the preacher was not bound to 
put everything into one sermon ; and 
his sermon was good, as far as it 
went. Nevertheless, it did not go 
far enough to get beyond, practically,

[Jan.,

a teaching of Phariseeism. While the 
teacher was so forgetful of the great, 
in the little, what wonder if but few 
of his disciples ever remembered to 
better the instruction?

This Pharisaical “ muching” of lit
tle things is exceedingly rife in cer
tain sentimental literature and preach
ing of the day. In the case just cited 
it was aptly followed up and illus
trated by giving out for a hymn 
a piece of sentimental fustian. Try 
a bit of it :

“ If a smile we can renew,
As our journey we pursue,

Oh ! the good we all may do 
While the days are going by !”

That maudlin “Oh !” over the won
derful usefulness of casually raising 
a transient smile as we pass along— 
how admirably it epitomizes the gos
pel of petty things that we hear so 
much of ! How exactly it reproduces 
the yeast of the old Pharisee, doting 
on his infinitesimal tithes, in fond ob
livion of everything really important 
in the universe ! In a like spirit runs 
another admired Sunday school ditty 
for infant minds :

“ Little deeds of kindness,
Little words of love.

Make our world an Eden 
Like to that above.”

Indeed do they? Redemption is 
cheaper than we thought. Truly, 
the noble army of martyrs, who have 
poured out their lives in toil and 
blood along the awful march of cen
turies till now, do seem to have sadly 
missed their way. One is reminded 
of the exhorter who caricatured Meth
odism by commending it to poor sin
ners as a “ cheap religion,” enthusias
tically testifying that he had been a 
Methodist twenty-five years and it 
hadn't cost him twenty-five cents! 
Another “sweet psalmist” of this 
new-old school cheerfully asserts, 
nem. co/l, that

“Kind Wordscan never die”— 
in the face of the trite fact that infant 
mortality in that sort of population 
is beyond all statistics, in fact very 
nearly universal. Nearer the truth 
is the homely proverb that “fair 
words butter no parsnips and nearer
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the special truth that this generation 
needs.

Now there is here no casting of 
c old water on little offerings of what
ever sort. They are never to be neg
lected, never despised—when they 
brag not. They maybe as great as the 
greatest, as great even as the widow's 
mite—when they happen to be all 
that one has—but in no case other
wise are they to be at all spoken of. 
When they area mean dole out of 
abundance; when a sugar plum is 
offered, where eternal life might be 
brought to the perishing; when “ kind

words" and “smiles" are luxuriously 
scattered right and left, as one pur
sues his own business and pleasure, in 
place of all serious and self-denying 
work for the highest interest of man
kind—and especially when instead of 
all direct tribute of love and duty to 
God—these things are sheer insults 
both to man and bis Maker. Hut when 
we add yet this above all, that we boast 
and glorify them, then their hypoc
risy becomes the rankest kind that 
ever affronted Heaven in Jerusalem 
or elsewhere. W. C. CONANT.

New York.

EDITORIAL SECTION. 

HINTS AT THE MEANING OF TEXTS.
[In the Fob. number, 1887 (p. 183) we made an 

otter for the best three Skeletons of Sermons. 
In response to this offer nearly one thousand 
outlines of sermons were sent in. The editors 
promised to “print from month to month 
those briefs which they deemed worthy of 
publication in the ‘ Hints’ department, 
signed with the pseudonym and a *. After all 
t lie selected briefs art* published, we shall re
quest a vote of our clergymen subscribers 
as to the best three. This vote to be final.'’ 
We have now published as many of them as, 
in our best judgment, is desirable. Hence 
we respectfully request our clerical readers 
to send us on or before Feb. 1 their critical 
judgment in the matter. The simple point 
to decide is : Which three briefs amony nil 
ice have published, from March to January 
inclusive, are. entitled, in their opinion, 
to the preference Ÿ And oil this vote the 
award will be made. Some have complained 
to us, as if our course had been unfair, be
cause ice made the selections from the 
whole ; but this was inevitable ; who else 
could do it Y And we have literally adhered 
to the conditions of our “oifer.”-Eus.]

Revival Service.
The Wisdom of Soul Winning.
He that winneth minis is irise.— 

Prov. xi : 30.
Introduction. As the heavens 

are higher than the earth, so are 
(■(«Vs thoughts about wisdom, as re
vealed in tlie text, higher than man's 
thoughts.

I. What is it to Win Souls?
(«) To win is to gain in face of op- 

jiosition.
(1>) To win a soul is to enter 1 he con

test of forces which strive for mastery 
in the soul, and gain it for (foil.

II. On what Ground is Hr that 
Winneth Souls Called Wise?

(«) On the ground of his just ap
preciation of the value of the soul.

(h) He enters intelligently into God's 
plan for the world's redemption.

(e) He has respect unto the recom
pense of reward. See John iv ; 311, 
and Daniel xii : 3,

III. How May We Win Souls? 
(<i) By the attractive power of a

godly life.
(ft) By constant use of God-given 

powers.
(c) By watching for opportunities 

to speak a word in season.
Alphabet.*

The Back Thrusts of Sin.
Abner with the hinder end of the 

spear smote him | Asnhel] under the 
Jifth rib, that the spear came out 
behind him, and he fell down there 
and died.—II Sam. ii : 31.
The deadly spear-handle a figure 

of sin. Asahel's death an illustra
tion of the sinner's disaster.

I. Satan turns the point of a sin 
away from us. He fishes with a 
baited hook. The sting of trans
gression is concealed.

II. As much danger in the handle 
as in the point of a sin. We think we 
hold sin, when it holds us.
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111. The blows of sin are surprises. 
They are buck ticks. Asaliel felt no 
fear. Abner killed him with the 
handle. Coleman.*

Christian Culture.
Troubled Thought» of God and 

the Remedy for Them.
I remembered God and teas troubled.

—Ps. Ixxvii : :l.
To the unconverted, thoughts of 

(toil come laden with trouble.
I. Because Coupled with the 

Consciousness of Guilt.
Adam : “ I heard thy voice. . . 

and was afraid, because 1 was naked ; 
anil I hid myself.” Aakedness of 
soul.

II. Coupled with Thocuhts of 
( Ion's Presence.

“I AM.” “Thou God seest me." 
Your own personality face to face 
with God's personality !

III. Coupled with Thocuhts of 
God's Emotional Nature.

God lores good, holes evil, with all 
His infinite nature. Sinner must 
forsake sin or go down, along with 
it, under His wrath.

IV. Coupled with Thoughts of 
His Attributes.

Holiness brings out the awful 
bleakness of sin. Justice and Truth— 
“I will by no means clear the guilty.” 
Omniscience—Ps. lxxxix : 2-0, 11, 13. 
Omnipresence — Ps. cxxxix : 7 - 10. 
Omnipotence—Dan. iv : .là ; Luke xii : 
5. Immutability — He will never 
alter His decrees against sin. Eter
nity—He will always live to execute 
them. Goodness and Love—Leave 
the sinner without excuse.

V. Coupled with Thoughts of 
the Judgment.

“ For God shall bring every work 
into judgment with every secret 
thing." See also Rev. xx : 11-15.

VI. The Remedy.
“ Being justified by faith we have 

peace tcitli God,” etc. For the be
liever, thoughts of his own guilt, 
personality of God, His attributes, 
the judgment, have no terror.

[Jan.,

“ O ! liait all would believe,
Ami salvation receive,

And their song and their joy be the same !”
Beauchamp.*

Fellowship With Je»u».
Note when they saw the boldness of 

Peter and John, and perceived that 
they were unlearned and ignorant 
men, they marveled ; and they look 
knowledge of them, that they had 
been with Jesus.—Acts iv: 13.
The Greeks desired to see J.esus, a 

distinguished privilege (John xii: 31). 
Publicly and privately to be with 
Jesus, as I lis disciples were, a greater 
privilege still.. In that real spiritual 
sense, to have him as one's friend and 
Saviour, in all the vicissitudes of 
life, is the greatest privilege of all. 
This is our privilege. Jesus is our 
Teacher, Priest, and King. For every 
good and noble purpose, he is one 
with the true believer. Lotus notice:

I. Life's Truest Fellowship : It 
is with Jesus.

I. It is real. Our fellowship is as 
real as that of the first disciples, or 
the saints in heaven, though similar 
to that of Enoch's, “ who walked 
with God.”

3. It is spiritual. Rom. viil.
3. It is heartfelt. Luke xxiv: 33.
4. It is sustaining. 3 Cor. xii:9-10.
5. It is efficacious. Rom. viii : 37 ; 

Phil, iv : 13.
0. It is constant. Matt, xxviii : 30.
II. The Marks of Life's Truest 

Fellowship.
1. Simple faith. Acts iv : 7-13.
3. Manly courage. Acts iv : 30.
3. Sanctified wisdom. Acts iv : 11).
4. Decisive choice of associations. 

Acts iv : 33.
5. Faithful consistency of charac

ter in all things. Luke i : 6.
III. The Influence of Life’s 

Truest Fellowship.
1. It awakens surprise. “They 

marveled.”
3. It produces conviction. “They 

took knowledge of them that hail 
been with Jesus."

3. It disarms the enemy. Acts iv : 
21. Alpha.*
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The Easy Yoke.
My yoke is easy.— Matt, xi : HO.

I. True Religion—Its Constitu
ent Elements.

No subject on which we need clearer 
views than the subject of religion. 
What is true religion? According to 
Jesus Christ, it is a yoke.

I. Subjection. Yoke lias always 
been the symbol of ,objection. Hence 
the ancient custom of compelling 
prisoners to pass under the yoke. 
Christ must be recognized as Sover
eign.

3. Discipline. A yoke, even in a 
literal sense, is always a means of 
education or discipline. We are not 
only to submit to Christ, but we are to 
come to Him in order that we may be 
educated. “ Our old man crucified,'* 
our higher nature developed.

3. Service. Ultimate object of the 
yoke is service.

(1) Religious life means service.
(3) Organized service.
(3) Service in conjunction with 

Christ.
II. True Religion—Its Distin

guishing Features.
“Easy”—i.e., agreeable, pleasant. 

Contrasted with Mosaic service or 
service of sin.

1. Secures harmonious working of 
all the faculties of our nature.

3. By reason of the mighty im
pulse of Love.

3. Supernatural grace conferred by 
Christ.

4. I11 view of the weight of glory 
which is to be its outcome.

Tonga.*

Funeral Service.
Our Blessed Dead.

Them also which sleep in Jesus will 
God briny with him. — 1 Thess. 
iv : 14.
The Thessnlonian Christians had 

vivid and exultant anticipations of 
Christ’s second advent : erroneously 
supposed only the “quick” could 
participate in its triumph. Hence 
bereavement doubly poignant. Mis
take corrected, vs. 13-18. Concern-
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ing our Christian dead we may 
learn :

I. Their Past State : “In Jesus." 
The union of believers with Christ

exhibited in Scripture very striking
ly. Branches in vine—John xv: 3. 
Members in body—Epii. v : 30. Union 
in Godhead—John xvii : 31-33.

It denotes : 1. Intimacy ol com
munion.

3. Unity of aim.
3. Oneness of life.
II. Their Present Condition.— 

“Asleep in Jesus.”
Living or dying they are in Him 

the same.
What does this figure sleep imply? 
1. Not unconsciousness. A figure 

only, and the analogy of faith for
bids us so to construe it as to teach 
“ sleep of the soul.” Phil. 1: 33; 3 
Cor. v : 8, etc.

3. Rest. Fatigue, disappointment, 
pain, all past. Lazarus reclines on 
Abraham’s bosom and is comforted. 
Luke xxiii : 43 ; 3 Thess. i : 7.

3. Incompleteness. Will be an 
awaking. Man is body as well as 
spirit, and man is wholly redeemed. 
Completed resurrection not realized 
until resurrection. Hob. ix : 38 ; 1 
Peter i:5. For this our loved ones 
wait.

III. Their Future Prospects.— 
“ God (the Lord) bring with Him.”

1. To receive the resurrection 
bodies. Verse 16, last clause. 1 Cor. 
xv : 53.

3. To participate in His triumph. 
3 Thess. i : in ; Rev. xx : 6. And, 
finally,

3. To obtain their full reward. 
Verse 17. Matt, xxv :34 ; Rev. xxii : 
13. Evangel.*
The Present and Future Related.
Be ye therefore ready. — Luke xii : 

40.
There is a natural fear of death—an 

instinctive drawing back as it ap
proaches. But why fear it? Be
cause there is an intimate and insepa
rable relation and sequence between 
the unseen and the seen, the future 
world and the present world.
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II. There is a Relation of Prép
aration.

Here, anil here only, can we prepare 
for the future. We are taught :

1. The nature of the future world. 
(a) Eternal life, (b) Eternal death.

2. The need of preparation. “ The 
soul that sinneth, It shall 1e.” “The 
wages of sin is death.”

il. The nature of that preparation. 
“Relieve on the Lord Jesus Christ 
and thou shalt be saved.” “ Behold 
vow is the accepted time ; behold now 
is the day of salvation.”

II. There is a Relation of Char
acter.

LIVING ISSUES FOE 
The Curse of Gigantic Monopolies.
For the iniquity of hie euvetoueneee 

true 1 wroth, and emote him.—Isa. 
lvii : 17.

“Trust" is a very simple word. 
Rut behind it lurks the most gigantic 
of monopolies. The air is now tilled 
with dust by the operations of “ coal 
trusts,” “sugar trusts," “iron and 
steel trusts,” “ rubber trusts," “oil 
trusts,” etc., all attempting to con
ceal from the public their real char
acter. This is a “trust” : Some, or 
a majority, of the great leading man
ufacturers of a staple article, tired 
of competing with one another for 
the patronage of the public, and 
wishing to obtain a more perfect 
control of the great interests in which 
they are engaged, come together 
and form a company or “trust,” 
transfer all their respective individ
ual interests in the particular business 
to the “company,” composed of 
themselves, and take in retun a 
proportionate amount of common 
“stock.” The trust thus formed 
comes a close and gigantic monopoi v 
whose first step is to crush out, by 
underselling, all competitors who 
have refused or not been allowed to 
enter it. Its second step is to raise the 
price of its products just as high as a 
suffering public will bear. It then 
stalks through the land, seeking 
whom if may devour. Such is the

Pulpit Treatment. [Jan.,

As we are here, such we will be 
there, in the essential features of 
character. Here there may he change. 
A wicked man may become right
eous. There, there will be progres
sion, but no change in the elements 
of character.

III. The: i; is a Relation of Re
wards.

1. For sin and unbelief there will 
be punishment.

2. For faith and Christian service 
there will be reward.

If we want to enter heaven we 
must prepare for it here, and should 
do it now. P. H. M.*

PULPIT TREATMENT.
“Standard Oil Trust,” whose last 
reported act of cannibalism is the 
wrecking of the Greenwich Point Oil 
Refinery of Philadelphia, and the en
forcing of its sale to themselves at 
their own price.

TheWestern Union Telegraph Com 
pany is not known as a “ Trust"; but 
by its recent consolidation with its 
only rival, the Baltimore and Ohio, it 
has advanced rates from 50 to 100 per 
cent., and its gross revenues for the 
quarter ending December will be the 
largest known in its history. Mean
while a suffering public may whistle, 
while stockholders fatten and the 
power of a single man grows till it 
outweighs States and Legislatures.

The opportunities in the United 
States for the vast and unrestrained 
accumulation of wealth in the hands 
of individuals and corporations give 
rise to many evils not discernible on 
the surface. It has income a com
mon pracv - e,i ,i .tain “railroad 
wreckers' •u.iin large interests 

iipeiing lines, and, by the 
skill fin manipulation of rates, trans
fer the bulk of the traffic to one line 
and so lessen the amount of work 
done by its rival that the latter fails 
to declare its customary dividend, 
or interest on its bonds is not met ; 
bankruptcy follows, its stockholders 
are sold out, and the stock, bid in for 
a trille by the secret agents of the
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shrewd manipulators, is transferred 
to their capacious pockets. A reor
ganization of the old road under a 
new name or “ company” follows. 
Rates are again equalized. Normal 
traffic resumes its sway. The old 
stock under a new name goes up 
“ booming.” The railroad “ wreck
ers” chuckle as they count their 
newly acquired millions, which repre
sent so much added power to repeat 
a similar operation.

This is but a single example of the 
power of public abuse which enor
mous wealth gives to individuals. It 
was a well-known custom, before the 
passage by the last Congress of the 
Inter-State Commerce act, for rail
roads to make and unmake individu
als and linns along their routes, by 
granting to some special privileges 
and rates and refusing the same to 
others. More than a single instance 
of similar abuse has reached the ears 
of the public since the passage of the 
act.

Is it not time the public placed its 
strong hand upon these creatures, 
which, growing up under its liberal 
policy, have become such gigantic 
possibilities for crime?
A SAMPLE OP ABUSES UNDER LAND 

MONOPOLY.
Americans shudder at the horrible 

tales of British eviction in Ireland, 
when almost precisely the same 
scenes are being enacted in our own 
country. The public is already fa
miliar with the sufferings of the min
ers upon the lands of the coal com
panies in Pennsylvania,where,besides 
squeezing the tenant between starva
tion wages and a “ pluck-me” store, 
he is obliged, as a condition of ob
taining employment, to sign a “cut
throat” lease giving the company 
power to evict on short notice and 
without cause.

Stories of brutal outrages now 
come from Iowa. Over 1(H) families, 
poor settlers, mostly foreigners, un
able to speak English, have, it is 
said, been evicted in a single county. 
The offender is a British land syndi

cate claiming to have purchased lands 
originally granted to the McUregor 
and Western Railroad, now the 
Chicago, Milwaukee and St. Paul.

According to reports, Secretary Tel
ler of the Land Ollicc decided that 
the railroad never earned the lands in 
question, and they were accordingly 
entered by settlers. Now the British 
syndicate gives the settlers choice 
between eviction and a “contract" 
which means “Give vs your crops!"

Many cases of cruelty practiced 
by the evictors arc reported. These 
arc samples :

An invalid lady, living with her 
daughter, was in bed when theevictors 
came. Six men carried the bed into 
the street and left her alone there.

A settler tried to escape the evict
ing party. He was run down by the 
Sheriff and his posse on horseback, 
handcuffed, brought back to bis wife, 
and turned with all his household 
goods into the street.

The very fact of a foreign corpora
tion collecting rent from American 
citizens is an outrage. Such facts 
arc suggestive of the abuses which 
inevitably spring up where individu
als or corporations are allowed to 
monopolize large tracts of land which 
should rightfully belong to the act
ual cultivators.

Cigarette Smoking.
Be sure your sin will find yon out. 

—Rom. xxxii : 2il.
The. Imerican Grocer makes a 

startling exhibit of what it costs to 
smoke. From the revenue returns it 
shows that this country pays every 
year for cigars and cigarettes $186,- 
300,000, and $30,000,000 for tobacco 
smoked in pipes. To this it adds the 
cost of chewing tobacco, $30,000,000, 
bringing the entire tobacco bill of 
the country for the year up to $256,- 
500,000!—while the total loss by tire in 
the United States last year (1886) was 
but $120,000,000 ; so that tobacco 
costs the nation more than twice as 
much as all our fires !

Ten years ago the manufacture
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of cigarettes in the United States 
was an “ infant industry." Now the 
annual production in this country 
reaches into the thousand millions ! 
The number consumed in 18811 is esl.- 
mated at a probable total of 1,200,- 
000,000. Eminent medical men, who 
are not opposed to the occasional use 
of cigars and the pipe, are agreed in 
the opinion that the habit of cigar
ette smoking induces diseases of the 
throat, heart and digestive organs, 
and is especially poisonous and bane
ful to the physical and mental devel
opment of boys.

The daily press is continually 
citing cases where fatal results fol
low the habitual practice of cigar
ette smoking. In the examination 
of eighteen young men at Westfield 
recently for a West Point e j,
all under twenty years of age, ten 
were at once ruled out as physically 
unfit, the medical examiner finding 
that more than half of the number 
had a “ tobacco heart," such as cigar
ette smoking produces! The suc
cessful candidate was a hoy who bad 
been compelled to work in a mill, 
and could devote only his spare 
hours to books and study.

Parents, and young men and boys, 
should lay to heart such facts. And 
yet in spite of all warning and re
monstrance, the vicious and per-

|JAN.,

nicious evil habit is terribly on the 
increase. The proof of it abounds 
everywhere. We daily meet boys, 
from 8 to 10 and older, pulling their 
cigarettes in thestreetsand wherever 
people congregate. If parents would 
institute a rigid inquiry, in a multi
tude of instances they would be 
shock'd to learn that their own hoys 
hud acquired the habit.

It is a well-known fact that the 
habit is becoming common among 
the children attending the public 
schools in Brooklyn, and doubtless 
tlie same is true of New York and 
oilier cities. A profitable t'allie is 
carried on by little shops in the vicin
ity, where cakes, candy and various 
knicknacks are sold. The principals 
testify that they have “tried to correct 
the evil, but so far without success." 
Says one of the principals: “The 
smoking of cigarettes by the boys of 
the Primary Department is a great 
nuisance to us, to say nothing of the 
irreparable injury it inflicts upon the 
hoys themselves. The boys go into 
the shop in Jefferson street and smoke 
and neglect their duties. We have 
remonstrated with the person who 
keeps the place, but were told that 
it was none of our business."

Where is this evil to stop, if not 
taken in hand at once, and vigor
ously?

EDITORIAL NOTES.
Children and the Church Service.

The Rev. Dr. Kendig, of the Han
son Place M. E. Church, Brooklyn, 
has solved for himself the problem of 
interesting children in the regular 
church service. He does it in this 
wise : The second gallery, at the end 
of the great audience chamber, is set 
aside each Sabbath morning for the 
children. These are organized into 
what Mr. Kendig calls an “ Army of 
the Lord.” Each child is a soldier, 
each seatful is a company, and each 
company has a man or woman for a 
captain. Rewards are given several 
times a year for regular attendance.

The preacher sees to it that each ser
mon lias in it some things of special 
interest and instruction to the chil
dren, and which are, at the same time, 
profitable to the whole congregation. 
Here is a description of one of these 
services :

Immediately after reading his text, Dr. 
Kendig said, looking up into the second gal
lery, “ I want all the soldiers of the Lord to 
pay attention." He repeated his text sev
eral times, saying, “The words of the Bible 
are more important than any words of a 
preacher."

As he went along explaining the text, he 
would interject short, pithy sentences, as 
“A negative religion is not to be condemned, 
a positive religion is to be enjoined." He 
illustrated mucli byanecdotes.

f
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“At the battle of Lundy’s Lane,” he said, 
“at the turning point in the contest, when 
the American army was sorely distressed, 
Gen. Brown asked Col. Miller if he could 
manage to capture a certain battery of the 
enemy doing much mischief.

“‘I shad try, General,1 was the reply, 
‘and with the providence of God will suc-

“ You, my friends, have also a battery to 
take, and you will surely succeed if you in
voke the assistance of God.”

Speaking of the mind being the temple of 
the Holy Ghost, he said :

“ You must clean your heart of spiritual 
defilement. Not every man who appears 
so is pure, nor every woman virtuous 
who resents a public insult. She may have 
impure thoughts while outwardly doing 
what is right. We cannot prevent a Hock 
of birds from flying over our heads, but we 
can prevent them building their nests in 
our hair. So, in like manner, we cannot pro
hibit the entrance of evil thoughts into our 
minds, but we can resist them, and at all 
events we need not invite them into the 
parlor and take delight in them. To-day 
more souls are being lost through enter
taining evil thoughts than from any other

“Boys and girls of the army,” he shouted 
suddenly in the midst of his sermon, “do 
you know what this is?” and he held up an 
object for their inspection.

Chorus—A shell, sir.
“ Yes, a shell ; and now I shall give you a 

lesson on conchology. This is an oyster 
shell. The oyster has neither eyes nor ears, 
but has many enemies prowling round which 
like mollusks for breakfast. So long as the 
shell is closed it is safe, but it has to emerge 
to obtain food. It is not, however, alto
gether defenseless. There is a little animal 
called the hermit crab, which can see and 
hear, but has no shell. When the oyster 
goes out the crab keeps near it, and when 
an enemy approaches it bites the oyster to 
give it warning, and both retreat into the 
fortress. Conscience is our hermit crab. 
When temptation comes conscience gives 
us warning ; if we do not take heed, con
science is not responsible.”

Give Time to the Study of Nature.
We arc apt to think that, because 

the way to the spiritual world is 
through the subjective, therefore, 
the only or best way to it is through 
the study and the cloister—that 
physical nature is coarse and out
ward and leads to the carnal and 
perishing. This is true on one side, 
but it is not all around true. God 
made nature as a revelation of things

«1;

spiritual. It is an expression of di- 
vim* thought and emotion. When 
we look at a flower or a bird rightly, 
we catch the thought that was in 
<rod's mind when lie created it. 
Clergymen should be lovers of nature 
and give it much study. Tolstoï, 
the celebrated Russian religionist 
and author, is right enough when lie 
insists upon it that the teachers of 
Christ's truths should love, nature. 
He puts into practice his* theory, 
carrying it very far. He works much 
on his farm, and seems greatly to en
joy close contact with nature. Says 
he:

“ Every day, according to the season, I 
labor on my farm. I cut down trees, I chop 
wood, I mow. Ah ! and I plough. You do 
not know what a pleasure that is. You go 
along turning up the fresh earth, tracing 
the long furrows, and you do not notice that 
one hour, two, three hours pass. The blood 
courses joyously through your veins, your 
head is clear, your feet scarcely touch the 
ground, and how hungry you get, and how 
you sleep afterward ! ”

The bane of our present civilization 
is that it is an indoor life. Heaven 
is not so near indoors as outdoors. 
Clergymen, think along this line.

A Layman on Women being Licensed to 
Preach.

A POINTED SUGGESTION, BUT NOT WHOLLY NEW.
Layman—Would you permit a sound sug

gestion from one who is not of the cloth ?
Editor—*Certainly, if it is not all sound.
L.—l have come; across a text in favor of 

women preaching which I have never heard 
quoted, and it seems to me to be the most 
conclusive text on the subject in the Bible. 
The foundation fact of the Christian’s hope 
s the resurrection of Christ—if He be not 
risen, then is our hope vain. Well, who was 
the first preacher commissioned to tell of 
this resurrection ? A woman was sent from 
the tomb to tell the fact of the resurrec
tion to Peter. She received her commission 
direct from Christ. She was a messenger 
sent by the Supreme Head of the Church to 
preach the glad tidings, the gospel. Peter 
never heard a better sermon fall from hu
man lips.

In Trouble.
Dr. Justin D. Fulton is again in hot water. 

This seems to be his native element. He is 
brave as a lion, and as conibattive as brave. 
At times lie reminds one of the traditional 
bull who, with head downward, rushes at
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the coming engine. You cannot but a<lmire 
the doctor’s courage, however much you 
question his judgment. The Brooklyn Eagle 
did him injustice when it said of him that 
he would rather be in a light than in a revi
val. That is an over-statement. He has a 
great, good heart, a judgment not always to 
be trusted, and is ready to die at any time 
for what lie believes to be right.

Rkv. Hugh O. Pentecost, the brother of 
the evangelist, Geo. F. Pentecost, is,we fear, 
in a lair way to tread theroa ) from Progress 
to Poverty, having been compelled to re
sign his pastorate in Newark, N. J., on ac
count of his advocacy of Henry George's 
doctrines and his denunciation of the hang
ing of the Anarchists of Chicago.

A half-dozen popular clergymen in the 
past few months have lost caste and posi
tion by becoming involved in debt. A 
clergyman should be willing to starve, but 
not borrow. The unpardonable sin in the 
eyes of this commercial age is an inability 
to pay one’s debts.

It is one thing to possess line speaking 
abilities, it is another thing to be possessed 
by them.

Hints to Speakers,
* * * Scintillate.
* * * Don’t scintillate.
* * * Be sure to interest.
* * * Have substance back of the

sparkle.
* * * Do not drown your ideas in a sea 

of words.
* * * When the grist is out, at once shut 

down the gate.
* * * One great thought made clear is 

better than a score left uncertain.
* * * Your choicest speech for the

rainiest day; pay well those who come, and 
make sorry those who do not come.

Clerical Oddities.
In a town in Next Jersey a clergyman was 

introduced to an audience in the following 
language: “ Gentlemen and ladies: I have the 
pleasure of presenting to you a speaker this 
evening who is known from one end of the 
country to the other, whose name, I may say, 
is a household word—the Rev. Dr. White- 
head.” That wasn’t his name, nor anything 
like it.

This reminds us of an incident, a short 
time ago, at one of. the Cooper Union meet
ings in this city. The Chairman said, “Wo 
have many very notable men on the plat
form. This is Gen.----------- , and this is the
Rev. Dr.----- , and this is a man whose name
is known everywhere. It is on everybody’s 
tongue.” Unluckily the Chairman had for
gotten the name, and had to ask “ What is 
your name ?” The proverb should be *• to 
liv. like an introduction,” instead of the old 
one, “ to he like a tombstone.”

[Jan.

An eminently polite preacher having been 
presented to a mulatto, said, in the course 
of the conversation, “ You are a colored 
man, I believe ?” “ No, sir,” retorted the 
black man ; “ I am not colored. God made

“ You don’t mean to say that you had to 
pay just as much for your pew during the 
summer months,when the church was closed, 
as when it was open ?”
“Certainly.”
“ IIow ridiculous 1”
“ Oh, I don't know ; I don’t begrudge the 

money. I enjoyed the pew quite as well as 
though I was in it; better, if anything.”— 
lluston Transcript.

Change of Heart.—Omaha Man—My gra
cious 1 We'll be late. Get your things on.

Wife—My dear, it’s raining pitchforks and 
the wind is blowing a hurricane.

“ We have strong umbrellas.”
“ My dress will be ruined.”
“ Wear your waterproof.”
“ And you know you have a cold.”
“ 1 can wear rubbers ; I wouldn’t miss 

. that opera for-----”
“Opera? This is not opera night ; it’s 

prayer-meet ing night.”
“O! I wonder if our preacher thinks 

people are idiots enough to stir out of t he 
house such a night as this.”—Omaha World.

A clergyman, who is pastor of a small 
church somewhere in the outlying sections 
of the city, went to Mr. Armour, the cele
brated packer, one day, asking for a contri
bution for a poor girl who, he said, was sick 
and suffering for the necessaries of life. 
She was so destitute that she had been un
able to provide clothing for her new-born 
babe, and was even unable to buy the medi
cine which a kind-hearted doctor had pre
scribed. Mr. Armour gave him $£> and sent 
him on his way rejoicing, but was much sur
prised a few hours later when the clergyman 
returned and handed him his money, say
ing that he had found, to his regret, that 
the child had been born out of wedlock, and 
the case was, therefore, unworthy of his 
charity. Mr. Armour was at first surprised, 
and then nearly lost his temper. He called 
one of his clerks and told him to see that 
the clergyman left his office and never re
turned. lie then sent to his own house and 
directed that everything which a woman in 
this poor woman’s condition needed should 
be sent her at once, and that the supply 
should be continued till she was able to look 
out for herself. My informant says that Mrs. 
Armour took the case in hand and looked 
after it until no further assistance was 
needed.—The Chicago Mail.

A Secret of the Success of the Salvation 
Army.

The following cablegram was sent over to 
this country by the special London corre
spondent of the New York Tribune :

The Bishof of Oxford lias just advised his 
clergy to stv ly the operations of the Salva
tion Army, i* order to learn what it is that 
attracts the multitude. This is no secret. 
The Army gives everybody something to 
do ; the Church of England does not ; hence 
one of the chief causes of her weakness,


