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REVIEW SECTION.
L—CARDINAL NEWMAN.

By William C. Wilkinson D.D., Tarkytown, N. Y.
The place of Cardinal Newman among recent masters in the elo

quence of the pulpit is peculiar—is, in fact, unique. In him we en
counter a man who, besides being a preacher of illustrious name, pre
sumptively claims, that is, claims by wide consent of imposing opinion, 
the rank of a permanent classic—a permanent classic of the highest 
order—in English literature. This state of the case with the present 
subject will justify, if it does not demand, a correspondingly differ
enced course of critical discussion.

John Henry Newman, during one prolonged stadium of his career, 
suffered under an undeserved adversity of public judgment as to his 
character and conduct. But this wrong against him was amply 
rig'..ted at length, perhaps more, even, than amply righted; and, in 
the total retrospect of his life, he must be pronounced a select and 
singular favorite of fame and of fortune. He died recently in an odor 
of sanctity that filled the English-speaking world.

For a quarter of a century before his death, it had been the habit 
and tradition of enlightened critical essayists and of the higher peri
odical press to praise his style as the final consummation of everything 
noble and beautiful in expression that contemporary English litera
ture had to show; and, when at last his death made it seem necessary 
that appreciation should pass into eulogy, then there were not want
ing those who would have it that John Henry Newman's prose was, 
upon the whole, the very best writing, of whatever time, in the 
English language.

In the conscious presence of such a universal fondness, grown a 
fashion, for eulogizing, to criticise calmly, disinterestedly, without 
prepossession on the one hand, and, on the other hand, equally with
out opposition unjustly exaggerated to make the balance just, 
will certainly be a little difficult ; but it is that, precisely that, which 
must here be attempted. For it is of the very idea of really profita
ble criticism that it shall be, as far as possible, absolutely uninfluenced,
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either on the one side or on the other, by prescription or by conven
tion, and shall pronounce, in praise or in blame, not according to 
probable public expectation, but only according to the perceived and 
perceivable reason existing in the particular case.

Cardinal Newman first attracted public attention as a preacher. 
Ilis later fame was that of a writer; but his sermons still constitute a 
very important part of his published production. These, in fact, 
may be considered to have attained a distinction rare for sermons, 
that of challenging for themselves a commanding place in standard 
English literature. Exceptional double fame like this, undeniably 
Newman’s, makes it fit that he, though only by virtue of being f.n 
eminent preacher brought within the view of the present series of 
critical papers, should yet, by exception, be treated here primarily as 
a literary man.

It is a groat satisfaction to the critic constitutionally desirous of 
concurring rather than of differing, to be able to begin by according 
at once to this eminent writer, and according in full measure, the su
preme literary virtue of thorough-going genuineness in style. New
man’s style is the pure and perfect mirror of the man himself. To 
the critically observant reader, it is a matter of self-evidence that it 
reflects the writer’s thought, his feeling, his temper, his character, 
without obscuration, without exaggeration, without distortion. His 
style itself is, in a sense, Newman's true autobiography.

The man thus revealed in Newman’s style is a high, clear, brave, 
loyal, strenuous, intent, unworldly nature, penetrated with religion; 
but withal a nature narrow, intense, with the intensity proper to nar
rowness, and having imagination or fancy in such ascendant propor
tion to reason, or rather in such a sort, as to constitute it a virtual flaw 
in the soundness of the judging mind.

The style that holds a faithful mirror up to such a nature must 
necessarily have great excellences, but, as I have intimated, the cap
ital excellence of Newman's style consists in its consummate fidelity to 
what it had to represent, that is, in its genuineness. Of course, in 
one sense, and that an important sense, every style is, by the unes- 
capablo necessity of things, doomed to represent the author who 
writes in it exactly such as he is. It may be an affected style, but, if 
so, it only shows the author to be capable of affectation, and not su
perior to it; it may be a showy style, but then it exhibits the author 
truly, as one willing to pass for all that he is, and perhaps for some
thing more; it may be an involved style, but then it simply reflects 
the encumbered and partly ineffectual movement of the author’s 
mind ; and so on, through all the possible vices or virtues of literary 
expression.

Obviously, it is not in this sense that I predicate genuineness, that 
is, fidelity in expression to the thing to be expressed, of Newman’s



Cardinal Newman. 51891.I

style, praising it as a literary virtue of the supreme order. Genuine
ness of the merely inevitable sort just described is nota virtue at all ; it 
is a fate. But Newman’s genuineness in style is not a fate ; it is a 
virtue. It springs from a conscious, a resolute, an exercised sincerity 
in the man. This man will say nothing that lie does not think, or feel, 
or fancy ; and that which he thinks, or feels, or fancies, he will not say 
otherwise than as he thinks, or feels, or fancies it. There is no strain 
to express things not really present to the writer ready for expression ; 
and no strain to have things present merely in order that he may 
have somewhat to express. The only effort observable is effort to 
express truly the actual current content of the writer’s .nind.

No rhetorician, therefore, is Newman, even in the better sense of 
that word. In those moments, rare with him, when he condescends to 
seem a little rhetorical, he will, as it were indifferently, almost negli
gently, produce the sort of writing which the following brief passage 
exemplifies. He has been describing the start of a movement in the 
direction of liberalism—to him lamentable ; he thus describes the 
sequel :

“Since that time,” he says “Phaeton has got into the chariot of the sun ; 
we, alas ! can only look on, and watch him down the steep of heaven. 
Meanwhile, the lands, which he is passing over, suffer from his driving.”

The rhetoric here seems a matter of indifference to the writer ; but 
far from indifferent to him is the thing that the rhetoric expresses. 
That genuine feeling, however, produced a genuine rhetoric.

The foregoing is from the “Apologia pro Vita Sua,” a work of 
Newman’s late middle life ; on the whole, the most interesting and 
the best of his writings. This autobiography, however, it may be 
remarked, is but very sparingly illuminated with such rhetorical garn
ishes as that-which I have just now shown. “Garnish ” indeed that 
is not ; but only a garnished expression of the thought to be 
expressed. The element of garnish present is strictly subordinate 
and ancillary, as of right it should be. Newman’s main thought— 
thought in this case deeply touched with feeling—dominated, as in the 
case of the distinctively rhetorical writer it might fail to do.

Take now another specimen of Newman in his more imaginative 
mood—mood more imaginative, and perhaps more imaginative time 
of life. I quote from a sermon preached in St. Mary’s at Oxford, 
while the preacher was still an Anglican, while therefore he was also 
still young. The sermon is on the subject of “Angels,” although 
the title is “ The Powers of Nature.” Newman thought the “ Angels” 
were of those “ Powers.” He says :

“ I do not pretend to say, that we are told in Scripture what Matter is; 
but I affirm, that as our souls move our bodies, be our bodies what they may, 
so there are Spiritual Intelligences which move these wonderful and vast 
portions of the natural world which seem to be inanimate ; and as the
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gestures, speech, and expressive countenances of our friends around, us 
enable us to hold intercourse with them, so, in the motions of universal 
Nature, it tiie interchange of day and night, summer and winter, wind and 
storm, fulfilling His word, we are reminded of the blessed and dutiful 
Angels. . . . Thus, whenever we look abroad, we are reminded of those 
most gracious and holy Beings, the servants of the Holiest, who deign to 
minister to the heirsof salvation. Etery breath uf air and ray of light and 
heat, every beautiful prospect, it, as it were, the skirts of their garments, the 
waving of the robes of those whose faces see God lit heaven.” (Italics my own.)

I quote the foregoing not as an example of fine imaginative writing, 
though it is often quoted and admired for such, and not as an example 
of well-ordered and rhythmical prose, though it is perhaps fairly 
enough characteristic of Newman’s style at its best ; but only by way 
of illustrating the trait of genuineness in the writer. Fanciful as, to 
the casual reader, the ideas expressed may seem to be, they are by no 
means the offspring of mere playful creative fancy on Newman's 
part. Newman soberly thought what he said. He was simply true 
to his own individual conception and conviction. In short, he was 
perfectly genuine. This is John Henry Newman. He was genuine 
here, as he is genuine everywhere.

So much for what is at once chief, and chiefly admirable, in 
Newman considered as a writer—his genuineness.

The second trait, as in the man, so in his literary work, to com
mand our attention and our respect is his solemn earnestness. He 
not only means what he says, but he says what he means. And what 
he means, ho means intensely. This character in him as a writer is 
branded an ineffaceable, an unescapable, legend all over his work ; 
nay, it is inseparably waterlined—more, incorporate, in it.

Next, or perhaps simultaneous, and indistinguishably one in im
pression with both his genuineness and his earnestness, is Newman’s 
quality of unworldliness. But this quality in him deserves a less neg
ative name. Let us call it spiritual-mindedness. A man more 
worthy, seeming more worthy, of the praise implied in this attribute, 
I do not know in literature or in history. The detachment, to use 
that word in its somewhat esoteric religious meaning, the detachment 
of Newman’s mind is really wonderful. It is almost excessive. At 
least it has the effect to remove him a little too far—for the most 
vital influence on men in general—from the sphere of ordinary 
human interests. The Apologia derived its exceptional charm for 
the great public from the fact of its constituting a kind of return, on 
the writer’s part, to a world, the world of his fellow-men in general, 
long since forsaken, and, as it were, forgotten by him. It exhibited 
the Roman Catholic priest in the amiable light of a man and an 
Englishman, of a mortal with red blood in his veins, a man honorably 
desirous to be thought at least justly of, if not well of, by his fellows.

It was a persuasive, an irresistible, appeal on his own behalf, made
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in the free and open forum of common human feeling. But even in 
the Apologia, the detachment, the unworldliness, of the writer is a 
very striking character in the writing. The heat of indignant self- 
defense at no point forces Newman beyond a momentary, a provi
sional, putting off of his habitual heavenly-mindedness. lie is angry 
only as one might imagine an angel to be angry. But there is preg
nant enough hint provided of flame that might burn very devouring 
round about him, if he should cease to hold it in check. As the fact 
stands, his wrath never exceeds a certain just measure.

What precedes I had already set down before lighting upon a letter 
of Newman’s lately made public, in which the writer speaks of his own 
inward emotion in composing his Apologia. This letter was called 
out by the then recent death of Charles Kingsley, that antagonist of 
his to whose accusations the Apologia was a reply. Newman says in 
it : “ A casual reader -would think my language denoted anger, but 
it did not.” He goes on to explain that he was indignant only in order 
to obtain a hearing and to be believed. The pure unworldliness of 
spirit in which Newman began seems to have become curiously 
blended at last with the thorough-going Roman Catholic ecclesiastic’s 
absorption in the interests of his hierarchy, and consequent indiffer
ence to the world—as the world exists outside of the “ Church.” 
Newman’s interior serenity, therefore, under attack from the “world” 
was due, in part uncertain how large, to the insular unconcern of a 
man whose citizenship was in a different country. This deep uncon
cern enabled Newman, with equal equanimity, to refuse communica
tion even by speech with his own brother, the free-thinker Francis 
W., and to treat blandly assailants whom by exception he thought 
it worth while to notice at all.

I am led naturally to name next a schooled, well-bred urbanity in 
mannei as characteristic of Newman’s literary style. One feels that 
were that writer less, than in fact he is, under the control of a 
spiritual mind, he would still be saved from anything like what the 
French call “ brutality ” in expression, by the sentiment of self-re
spect, or by a certain imperturbable rectitude of judgment joined to 
a vigilantly self-guarding instinct of taste. In short, independently 
of his unworldliness, and additional to it, the gentleman-like quality is 
everywhere to be felt, even throughout the strain of energetic con
troversy, in Newman’s style.

Genuineness, earnestness, spiritual-mindedness, urbanity—these 
qualities are sufficient to confer distinction on any style in which they 
are present. But evidently they are moral, rather than intellectual 
or literary, qualities. They belong to the man as man, almost more 
than they belong to the writer as writer. Still, a man such will in
evitably be such a writer. Besides, the qualities named, moral 
though they themselves be, beget qualities, or tend to beget qualities,



8 Cardinal Newman. J J AN.,

that are intellectual or literary. Of the qualities thus begotten in 
Newman, may be named lucidity and simplicity. Such lucidity and 
such simplicity as spring from genuineness and earnestness, New
man’s style undoubtedly possesses in a high degree.

But—but—now a serious question. That question is, “ Beyond the 
mark just indicated, how much may justly and wisely be attributed 
to Newman in the way of lucidity and simplicity?” Has he the lu
cidity and the simplicity of exercised and disciplined art? Critics gen
erally say, or imply, “Yes. ” Or else they are * ‘ very bold ” and attri
bute a lucidity and a simplicity far transcending art, a lucidity and a 
simplicity, therefore, able to dispense with art. I cannot agree.

First, whatever merit of lucidity is fairly Newman’s must be recon
ciled with such sentences as the following—and sentences approxi
mately such are not very infrequent in his works (I call attention 
with italics) :

“ They [the ‘originators’ of the Anglo-Catholic party] put forth views 
and principles for their own sake, because they were true, as if they were 
obliged to say them [‘say’ ‘views and principles’]; and, as they might be 
themselves surprised at their [own] earnestness in uttering them, they had as 
great cause to be surprised at the success which attended their propagation 
[dissemination? promulgation ?].” ■

(The “ success ” in question could hardly be said to “ attend ” the 
“ propagation ’’ of the “views and principles” alluded to ;the “propa
gation,” if that result occurred, would itself constitute the “success. ”) 
Surely, writing ideally lucid does not deal in a distraction of pronouns 
like that exemplified in the sentence just quoted. The quotation is 
from toe Apologia, p. 76.

Again, whatever simplicity may justly be credited to Newman’s 
style must be reconciled with be-which-eA sentences like the following, 
not uncharacteristic of this author’s ordinary manner; the autobiog
rapher quotes from himself (Apologia, pp. 72, 73). He says :

“I speak in the Preface of ‘offering suggestions toward a work, ir/tt'c/imust 
be uppermost in the mind of every true son of the English Church at this 
day,—theconsolidation of a theological system, which, built upon those 
formularies, to which all clergymen are bound, may tend to inform, per
suade, and absorb into itself religious minds, which hitherto have fancied, 
that, on the peculiar Protestant questions, they were seriously opposed 
to each other.’ ”

To me that sentence does not seem either very simple or very lucid. 
No style, in fact, can justly be pronounced exceptionally simple, and 
no style is likely to be exceptionally lucid, that tends to multiply rela
tive constructions, especially to multiply relative constructions in a 
manner to make them depend in succession, one upon another. I 
cannot help thinking that a little labor of art would have been well 
bestowed by the writer of the sentences last quoted in disentangling 
them for tne readier comprehension of the reader As an incidental



Cardinal Newman. 91891.]

point of diction, is it the felicity of a true master of style to speak of a 
“ theological system ” as “ absorbing minds into itself ” ? And now, 
having spoken of diction, I may as well here at once say that Newman 
occasionally adulterates the rhetorical purity of his language with 
words and usages hardly better than newspaper!sh. Sometimes these 
will be unnecessarily high-sounding or pedantic ; sometimes, on the 
other hand, over-familiar, to the verge of vulgarity. Clientela 
(Apologia, p. 15),“catachrestically p.l61),“ palmary instance,” 
“dominant circumambient ‘Popery’ ” (II ., p.79),“ comprecation,”are 
examples of the former; “uppish,” “anyhow,” “ progressed,” “equally 
well as,” “forming schemes what they will do,” are examples of the 
latter. It may further be mentioned that expressions which have 
been stigmatized as “ American ” meet one’s eye, redeemed to English 
respectability on Newman’s page, e.g., “ go ahead,” “ [preachers’] re
spective antecedents,” “advocated conclusions.” French words, 
Latin words, and even Greek works occur not seldom.

It would be easy to adduce, in overwhelming number, examples of 
sins against lucidity and simplicity in Newman’s style. But I prefer 
to say comprehensively (with ample store of instances held in reserve 
to confirm the judgment) that, in those two capital virtues, at least, 
of the consummate literary artist, Newman is far from excelling.

Let mo now bring forward a sentence (Apologia, p. 165), a really 
good sentence of its kind, that will show Newman, and show him char
acteristically, at his truly admirable best :

“ The members of this new school looked up to me, as I have said, and 
did me true kindnesses, and really loved me, and stood by me in trouble, 
when others went away, and for all this I was grateful ; nay, many of 
them were in trouble themselves, and in the same boat with me, and that 
was a further cause of sympathy between us; and hence it was, when the 
new school came on in force, and into collision with the old, I had not the 
heart, any more than the power, to repel them ; I was in great perplexity, 
and hardly knew where I stood ; I took their part ; and, when I wanted to 
be in peace and silence, I had to speak out, and I incurred the charge of 
weakness from some men, and of mysteriousness, shuffling, and underhand 
dealing from the majority.”

That is not a vertebrate sentence ; vertebrate sentences Newman 
does not produce. It is an articulate sentence. It does not march. 
There is no “ quadrupedante putreni sonitu” effect in it. It 
advances, but it is rather by sliding than by striding. Mutatis mu
tandis, that sentence might have lost its way out of one of Plato’s 
pages. It is Greek in its purity of vernacular idiom, in its artless- 
seeming, perhaps really artless, multiplication of “ands,” its easy 
aggregation of clauses, its unconscious unconcern for structure, its 
willingness to go on and on to no certain end foreseen, its simple trust 
to come out safely somewhere, and then in its actually coming out at 
last in precisely the right place for the emphasis of thought desired.



10 Cardinal Newman. [Jan.

It is easier to write Greek sentences than it is to write Latin, inver
tebrate than vertebrate, loose than periodic ; easier to write them, but 
not easier to write them well. To write them well is about the last con
summate triumph of literary aptitude schooled to literary art. The 
danger constantly is that you will let your ease lapse into negligence, 
that your negligence will escape your attention degenerating from 
what is noble into what is ignoble. You cannot have your robes 
flowing and write well in the manner now described. But the effect 
must be as if your robes were flowing when you produced the effect. 
All the more reason why you should, in point of fact, have them 
tightly cinctured.

It cannot wisely be said that in general the Greek style is better 
than the Latin. Aiso, the converse of this cannot wisely be affirmed. 
Each style has its own peculiar virtues to recommend it. One is 
better for certain purposes, the other, for certain other purposes. 
Newman would, in my opinion, have written Greek better if he had 
written Latin more. His style tends to formlessness ; and this tend
ency, practice on his part of writing in periods would have contrib
uted to correct.

Let me illustrate what I mean in ascribing to Newman a tendency 
to formlessness in style ; an ascription which, I admit, is much the 
same as denying to him the firm possession of style. I give the para
graph immediately following (Apologia, pp. 165, 166) the sentence 
last quoted from Newman. And,by the way, it is happy that these cita
tions, made primarily for a subordinate purpose, will present in small 
the very substance and marrow of Newman’s entire noble self-defence:

“Nowl will say here frankly,that this sort of charge [that of “ underhand 
dealing”] is a matter which I cannot properly meet, because I cannot duly 
realize it. I have never had any suspicion of my own honesty ; and, when 
men say that I was dishonest, I cannot grasp the accusation as a distinct 
conception, such as it is possible to encounter. If a man said to me, ‘On 
such a day and before such persons you said a thing was white, when it was 
black,’I understand what is meant well enough, and I can set myself to 
prove an alibi or to explain a mistake ; or if a man said to me, ‘You tried 
to gain me over to your party, intending to take me with you to Rome, 
but you did not succeed,’I can give him the lie, and lay down an assertion 
of my own as firm and as exact as his, that not from the time that I was first 
unsettled, did I ever attempt to gain any one over to my self or to my Roman
izing opinions, and that it is only his own coxcombical fancy which hasbred 
such a thought in him; but my imagination is at a loss in presence of those 
vague charges which have commonly been brought against me, charges, 
which are made up of impressions, and understandings, and inferences, 
and hearsay, and surmises. Accordingly, I shall not make the attempt, for, 
in doing so, I should be dealing blows in the air; what I shall attempt is to 
state what I know of myself and what I recollect, and leave to others its 
application.” (In “ coxcombical,” was there a moment’s lapse from ur
banity ?)

It is a negligence, not, as I think, noble, to say, “ This sort of charge
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is a matter which I cannot properly meet,” instead of saying, “ This 
sort of charge is one,” etc., or, “A charge of this sort 1 cannot prop
erly meet,” for the obvious reason that it is a “charge” and not a 
“matter ” that one “meets ” in the way of refutation. “If a man 
said to me . . . I understand” (instead of “ should understand”) 
is a false concord of moods and tenses. “ I understand what is meant 
well enough,” should be, “I [should] understand well enough what 
was meant.” “And I can not,” etc., should be, “And I could not,” 
etc. “ If a man said to me. ... I can give him the lie.” 
This last expression, by the way, is ambiguous, for it might mean, “ I 
did succeed,” that is, in bringing the man in question over to Itome, 
instead of meaning (Newman’s true thought), “ I never tried to do 
it.” “ But you did not succeed,” was not to Newman’s purpose ; lie 
ought to have suppressed it. “ Charges ” cannot properly be said to be 
“made up of impressions and understandings,” etc.; they maybe said 
to be “founded” on such things, or possibly to be “made up from” 
them. “Accordingly, I shall not make the attempt.” What “at
tempt”? There has been no “attempt” spoken of, except the “at
tempt” to gain converts for Rome; and that “ attempt” cannot be 
meant. Of course, the “ attempt ” merely suggested (hardly sug
gested) in the words, “ my imagination is at a loss,” is what Newman 
had in mind.

Now it may be said in reply to all this : “ Newman was too intent 
on his main purpose to regard these niceties of expression. And in 
fact, despite faults committed, he makes his meaning well enough 
understood. A great aim sincerely sought carries the day over 
rhetorical and grammatical inadvertences.” Most certainly, say I ; 
and, as long as it is the matter only, and not at all the form, in New
man’s work that receives the attention, no such objections as these of 
mine need be made. But when Newman's style is praised as it is 
praised, then there is fair reason for considering whether the praise 
be deserved.

It is a proof of Newman’s writing with a loose girdle that he leaves 
his participles now and again without syntax, as also now and again 
makes his adverbs or adverbial expressions qualify nouns. Examples 
of the latter fault : “ Speaking of the strangeness at first sight, in 
the judgment of the present day, of some of their principles,” etc. 
(Apologia, p. 55); and, “ The multitude, whose best estate is that of 
chastisement, repentance, supplication and absolution, again and 
again." (Sermons, Vol. II., p. 136.) Examples of the former :

“Then, too, it was reported, truly or falsely, bow a rising man of brilliant 
reputation, the present Dean of St. Paul’s, Dr. Milman, admired and 
loved him [Keble], adding, that somehow he was strangely unlike any one 
else.” (Apologia, p. 17.)

Again :
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“Dying prematurely, as he [Hurrell Froude] did, in the conflict and 
transition-state of opinion, his religious views never reached their ultimate 
conclusion, by the very reason of their multitude and their depth.” (Ap
ologia, p. 24.)

As touching the last sentence quoted it may, in passing, be re
marked that “views” do not tend toward being “concluded.” I 
note thus an instance, in itself unimportant, of a certain lack of 
felicity in expression which marks Newman’s style. He writes ob- 
structedly. Something seems constantly to impede his movement. 
There is progress all the time; but it is progress accomplished with 
labor. There is no flow. You encounter awkwrardnessesof expression, 
more or less striking, on almost every page. For example, on the 
same page with the sentence last quoted you find Newman saying, still 
of Hurrell Froude:

“ He was more than inclined to believe a large amount of miraculous 
interference as occurring in the early and middle ages.”

Once more, still on the same page, Newman says :
“lam introducing others into my narrative, not for their own sake, or 

because I love and have loved them, so much as because, and so far as, they 
have influenced my theological views.”

The syntax here, when disentangled, is as follows : “I am intro
ducing others into my narrative not because I love them so much as 
so far as they have influenced my views.” This last awkwardness is 
due to pressure of thought not compelled by the writer to wait the 
course of orderly utterance.

Many of the mere non-felicities of Newman’s style are to be traced 
to his lack of imagination—imagination, that is to say, of the right 
sort. Take, for example, this sentence (Apologia, p. 52):

“But now, as to the third point on which I stood in 1833,and which I 
have utterly renounced and trampled upon since,—my then view of the 
Church of Rome;—I will speak about it as exactly as I can.”

Of course, implicit here in the word “stood ” is the image of a 
ground, a position, occupied. One “forsakes,” or “abandons,” 
hardly “renounces,” a “position”; one “ renounces” a “view.” But 
a position or ground, even when called a “point,” is not the sort of 
thing that one “tramples upon”—certainly not after having aban
doned it. No doubt the thing to be expressed gets itself ex
pressed ; but the question now is of that felicity in expression which 
must enter as an element into admirable style. “My then view” 
is to be defended, if defended, as a Grecism; it assuredly is not Eng
lish. If a newspaper reporter should say, as Newman (on the same 
page) says: “When it was that in my deliberate judgment I gave up 
the notion altogether in any shape, that” etc., we should excuse 
it because of his haste and his habit of haste, but we should hardly 
account it an unconscious trait of mastership in style. Infelicitous,
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nay, downright inaccurate, not to say slipshod, are the following ex
pressions of thought, which, nevertheless, undeniably do—for this is 
the privilege accorded to genuineness—carry their intended sense :
“It is very common [or Christians . . . to place the very substance 

of religions obedience in a few meagre observances, or particular moral 
precepts which are easily complied with, and [compliance with] which they 
think fit to call giving up the world." Sermon, “Christian Manhood.”

Again :
“We cannot combine, in our thought of her [the Virgin Mary], all we 

should ascribe with all we should withhold.” Sermon, “Annunciation of 
the Blessed Virgin.”

Of course we should not wish to make the combination spoken of. 
The expression “any how,” in the sense of “at any rate,” which, 
printed thus in two separate words—and, by the way, Newman’s 
somewhat peculiar mode of printing I follow scrupulously through
out in quoting from him—is, as before noticed, a recurring use of 
this writer’s—what shall we say of it? That his authority redeems 
it from the reproach of vulgarity, or of colloquialism too familiar? 
“However,”used prepositively, e. g., “However, I have many diffi
culties in fulfilling my design” (Apologia, p. xxiii.) occurs at times 
on Newman’s page; but it would be hard, I think, to find, outside of 
Newman himself, high classic authority for this word so placed. 
Here are instances of correlated tenses mismatched (Apologia, p. 
345):

“Had I had any idea that I should have been exposed . . . I should 
have made,” etc.

“ Since I could not foresee when I wrote that I should have been wantonly 
slandered,” etc.

Page 283—“ Those are the principles on which I have acted before I teas 
a Catholic,” etc.

A not admij-able habit on Newman’s part of parenthesizing expres
sions is exemplified in the following sentence, which the attentive 
reader will find in other respects also open to criticism. I quote from 
a famous sermon, that on “ The Religion of the Day ” :

“They [‘many religious men ’] have strangely imagined that bad men are 
to be the immediate instruments of the approaching advent of Christ ; and 
(like the deluded Jews not many years since in a foreign country) they have 
taken, if not for their Messiah (as the Jews did), at least for their Elijah, 
their reforming Baptist, the Herald of the Christ, children of this world, 
and sons of Belial, on whom the anathema of the Apostle lies from the 
beginning, declaring, ‘If any man love not the Lord Jesus Christ ’.et him 
be Anathema Maran-atha.’ ” (“ Instruments” of an “ advent ”?)

To show examples of fault in a writer in whom we all may find so much 
to admire, has not been a pleasing task. The examples shown are true 
examples—that is, they are not mere exceptions to a rule of accuracy 
and elegance generally prevalent with Newman. Newman’s style, not 
uniformly, but on the whole and not simply in rare passages, is such
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as I have indicated. The excellences of it, however great and how
ever numerous, must, in any fairly balanced and comprehensive esti
mate of its quality, be offset with the shortcomings and offences, 
considered as characteristic, that I have here inadequately exem
plified. These shortcomings and offences are happily quite consistent 
with the high merits that I began the present criticism by attributing 
to Newman’s style ; but they are, in my opinion, far from consistent 
with the idea that Newman is the best prose writer in the English 
language, or that he is the best prose writer of his time, or even that 
he is to be ranked at all among the great classic authors of our litera
ture. He has, in fact, produced nothing whatever likely to survive, in 
general fame, the vivid interest which his own fascinating and puis
sant living personality possessed the secret of exciting among his fel
lows ; nothing, unless we except one or two of his pieces in verse, 
—by eminence his famous “ Lead, Kindly Light,” of which it would 
be aside from the principal purpose of the present paper to speak.

I should feel sorry to have made the impression—the impression 
would be exceedingly false—that, in pronouncing Newman’s prose 
style characteristically lacking in felicity of diction, of phrase, and 
of structure, I mean either to charge upon him an invariable habit 
of difficulty and awkwardness in expressing himself, or to deny to him 
occasional, oven consummately happy, terms of expression. What I 
do moan is that infelicity is so frequent as justly to be called char
acteristic. It may incidentally serve to show that saying this is not 
censoriousness in me, if I now recall that brief passage about the 
“Angels,”already for a different purpose remarked upon, and ex
amine it a little carefully for its form of expression. My object is 
simply to let it appear how, even in the choicer specimens of his 
workmanship, the character of infelicity in Newman as a writer is 
likely to be found. Newman says: “ There are Spiritual Intelligen
ces which move these wonderful and vast portions of the natural 
world which seem to be inanimate.” Capital letters, observe, to em
phasize the personality of the “Spiritual Intelligences,” ar.d yet 
the relative pronoun “ which” employed in referring to them ; and 
this notwithstanding the fact that “which” was to follow almost 
immediately in a different reference. “ Those wonderful and vast 
portions of the natural world”—how entirely non-felicitious an 
expression ! “ Every breath of air and ray of light and heat, every
beautiful prospect, is, as it were, the skirts of their garments.” That 
plural predicate after the singular individualized subject—“every 
breath of air is the skirts of their garments ” ! Then the alternative 
predicate, wherein “the skirts of their garments” becomes “ the wav
ing of the robes of those whose faces see God in heaven.” “Whose 
faces see God in heaven” is a turn of expression apparently modified 
from the saying of Jesus concerning “little ones”: “In heaven
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their angels do always behold the face of my Father which is in 
heaven.” Not happily modified ; in the original, it is, as it should 
be, the “face” that is beheld, whereas in the modification the “faces” 
are made to do the beholding.

This putting of sentences to the rack may seem a barbarous re
vival in literary criticism of the question, so called , that odious judicial 
process now happily obsolete in the civilized world. Let us have no 
more of it. Meanwhile it may stand as final inexpugnable proof of 
the diamond quality in Newman’s work that it successfully survives 
analysis destructive to those mere exterior accidents of beauty in form 
upon which literary reputation attaching to many another writer so 
greatly depends. Full expression of my judgment respecting New
man as a writer demands that I say one thing more of his defect in 
matter of form, namely, that this defect extends, with him, from the 
structure of the particular sentence, also to the structure of the ser
mon, the treatise, the book. An organizing, constructive mind was 
not his.

As to rhythm, that of course is a matter of car, but Newman seems 
to me wanting at this point. He has, perhaps purposely, avoided the 
sonorous swell, the elaborate balance, of the periodic sentence. 
There is undoubtedly now, among the best writers, a strong set of 
tendency in taste against anything approaching the declamatory in 
rhetoric. This set of tendency in taste Newman has felt ; his ex
ample, in fact, has probably contributed much to create it. The ten
dency I speak of is partly a good tendency ; but, unchecked, it pro
duces formless and nerveless composition. Now, in literature, matter 
is indeed more than form ; but then valuable matter is worthy of 
admirable form, while also wise attention to form reacts to produce 
more valuable matter. An essential element of admirable form in 
writing consists fn commending your style by rhythm to the ear ; and 
I submit that to write, “ has risen up simultaneously in many 
places very mysteriously,” to make, “ It is not the same as it,” 
stand for a sentence complete in itself, in short, to express one’s self 
in Newman's style, is to concede far less than is desirable to the 
natural demand of readers for what is agreeable in sound.

I now proceed to do what I can toward confuting myself, on this 
last point of denial to Newman, by quoting the exquisitely pathetic 
and tender, the deliciously musical, sentences with which he brings 
his Apologia to its close:—
“I have closed this history of myself witli St. Philip’s name upon St. 

Philip’s feast day ; and, having done so, to whom can I more suitably 
offer it, as a memorial of affection and gratitude, than to St. Philip's sons, 
my dearest brothers of this House, the Priests of the Birmingham Oratory, 
Ambrose St.John, Henry Austin Mills. Henry Bittleston, Edward 
Caswall, William Paine Neville, and Henry Ignatius Dudley Ryder? 
who have been so faithful to me ; who have been so sensitive of my needs;
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who have been so indulgent to my failings ; who have carried me through 
so many trials; who have grudged no sacnlice, if I asked for it; who have 
been so cheerful under discouragements of my causing; who have done so 
many good works, and let me have the credit of them ;—with whom I have 
lived so long, with whom I hope to die,

“And to you, especially, dear Ambrose St. John; whom God gave me, 
when He took every one elseaway ; whoare the link between my old life 
and my new; who have now for twenty-one years been so devoted to me, 
so patienl, so zealous,so tender ; who have let me lean so hard upon you ; 
who have watched me so narrowly ; who have never thought of yourself, 
if I was in question.
“And in you I gather up and bear in memory those familiar affectionate 

companions and counsellors, who in Oxford were given to me, oneafter an
other, to be my daily solace and relief ; and all those others, of great name 
and high example, who were my thorough friends, and showed me true 
attachment in times long past ; and also those many younger men, wheth
er I knew them or not, who have never been disloyal tome by word or 
deed; and of all these, thus various in their relations to me, those more 
especially who have since joined the Catholic Church.

And I earnestly pray for this whole company, with a hope against hope, 
that all of us, who once were so united, and so happy in our union, may 
even now be brought at length, by the Power of the Divine Will, into One 
Fold and under One Shepnerd.
“May 26th, 1864. In Festo Corp. Christ.”

If, occasionally in the earlier Newman, there breathed something 
of the fierceness of the earlier John the Apostle, surely the reader of 
the foregoing must admit that into the spirit of the later Newman 
had been wrought much of the sweetness and gentleness of the later 
John the Apostle. It was melody in the heart which made that 
melody from the pen.

A few words now in characterization of Newman’s sermons as 
to points no longer involving questions of style, and I have done. 
It is of the sermons published in eight volumes under the title 
“ Parochial and Plain Sermons,” that I limit myself to speak. These 
were preached while the preacher was still in the communion of the 
English Church, that is, between 1825 and 1843.

Apart from the genuineness, the earnestness, the unworldliness, 
already attributed as general characteristics of everything from New
man’s pen, there is an aspect of solemnity, deepening almost into 
gloom, overspreading the pages of these remarkable volumes. There 
is the evident effort to irradiate somewhat the darkness of the views 
presented, but despondency prevails, and,despite himself, the prophet 
is Jeremiah who speaks here with Newman’s voice.

Introspection, pitiless psychological search into the hiding-places 
of the human heart, analysis of motive, subjection of character to test, 
branding of the dross, however glittering, therein found, with its own 
true worthlessness—this is a marked feature of Newman’s preaching.

His sermonsare eminently thoughtful sermons, for thoughtful souls.
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One id constrained in reading them to imagine the tense tones, the 
prophet air, the penetrating personal conviction, the other-world-ly 
spirit, with which they must have been delivered. We know that in 
fact they did profoundly impress their hearers. But their hearers, 
to be thus profoundly impressed, needed to be, as for the most part 
they were, persons of more than ordinary mental capacity and culture. 
Newman tried to do faithful humble parish work in his pulpit, but 
he was limited to do what he could, and necessarily his true parish 
was composed of select superior minds.

Naturally, perhaps, from Newman’s ecclesiastical relation (with a 
State establishment of religion), his preaching tended to be ecclesias
tical rather than scriptural, sacramental, shall we say ? rather than 
even ethical. Evangelicalism, indeed, he expressly spurned. It was 
outright hateful to him. He treated his hearers all as of course 
Christian, by virtue of their original unconscious infant baptism into 
the English Church. The idea of “ conversion,” as that idea is held 
by those whom, for convenience, we call evangelical, he scouted:

“I do not wish you to be able to point to any particular time when you 
renounced the world (as it is called), and were converted ; this is a deceit.”

So Newman expresses it himself in his sermon entitled “The 
Religion of the Day,” in which sermon he says also :

“ Though you dare not yet anticipate you are in the number of Christ’s 
true elect, yet from the first you know He desires your salvation, has died 
for you, has washed away your sins by baptism, and will ever help you.
. . . But, at the same time,you can never be sure of salvation while you 
are here.”

These citations, and others like might be made, suffice to show how 
far from the orthodoxy of “ evangelical ” Christianity Newman was, 
even in the period of his least deviation.

But, considered in his own ecclesiastical relation, and in his own 
personal environment, Newman was a startling voice of verity. The 
“dull cold ear of death” in the men of his generation and of his class 
was roused and compelled to hear. And now, amid whatever class, 
Newman’s sermons, wisely read, could not fail to be an influence, 
hardly surpassed, to make the present evil world seem justly small 
and insignificant compared with that world unseen to which we are 
all, with ever-accelerated speed, ceaselessly hastening. I know of no 
writer in any literature who applies a more constantly powerful reduc
tion to the imposing pretensions of things seen and temporal to com
mand and absorb our passions and our thoughts. How poor, how 
paltry, the glittering baubles of this world’s pleasure and pride do 
look to eyes fresh from bath in the “master light” which Newman 
casts over his pages !

It would not be unfair to add that the prevailing brevity of Newman’s 
sermons, and their unstudied structure, make them wear the character
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as much of homilies as of sermon*. Their value to the average min
ister will consist chiefly in their influence to elevate, to purify, to de- 
secularize the habitual tone of his thought and hisfeeling. After this 
in point of importance, they will contribute to enrich and diversify his 
store of material for preaching. As mere models of pulpit oratory 
they will not be found of great use.

The sermons entitled “The Religion of the Day,” “The Powers of 
Nature,” “ The Reverence due to the Blessed Virgin Mary,” “The 
Spiritual Mind,” “Witnesses of the Resurrection,” may be named 
as good characteristic specimens of Newman’s preaching. The last- 
named may profitably be compared with Dr. Maclaren’s remarkable 
discourse having the same title. The one on “The Religion of the 
Day”contains apassage of almost fierce outbreaking zeal for religion 
with power in it, which excited remark in its time, and which may 
be taken as unconscious “promise and potency” of something not 
so very unlike the spirit of the “ Holy Office.”

On the whole, I conclude that, unless the English-speaking 
world should become Roman Catholic, Newman’s fame, whether as 
preacher or as writer, is destined not to wax but to wane. That Ox
ford movement, otherwise known as the Tractarian movement,of which 
he was the really greatest motive power, was a strictly local and 
temporary stir of religious thought. It has had, it promises to have, 
no important issue. Newman’s phenomenal reputation is due, in 
chief part, to two as it were accidently cooperative influences—one, 
the personal or traditional comradeship existing among any given 
generation of minds, educated together at a University scatlike Oxford ; 
and another, the spirit of expiation toward Newman as toward a per
son long unjustly aspersed, this spirit of expiation working freely, 
unhindered by any sense of possible rivalry between Englishmen in 
general and such an Englishman as Newman who had once for all 
given up everything that could be subject of rivalry among English
men in general. When these two influences have ceased, as with mere 
lapse of time they will cease, to work in favor of Newman, his name will 
gradually decline from its present rank as a star of the first magni
tude in the English literary heaven to the rank of a luminary still 
bright indeed with a pure and steady ray, but not conspicuously distin
guishable in the great and growing galaxy which zones that intellec
tual sky with light.

II.—“LIVE CHURCHES.”
By John Hall, D.D., LL.D., New York City.

The name at the head of this article is put in the plural, for while 
there is much in church life over which to be sad and ashamed, there 
are, thank God, many zealous, earnest gatherings of God’s people in
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and through whose numbers God the Holy Ghost is working and 
maintaining true life.

The word “church ” is moreover used not in the sense of “ denom
ination,” but rather of a local church, a congregation, such, for 
example, as was, no doubt, at Philippi, and at Ephesus when Paul 
wrote his letters “to the saints ” in these cities.

If we wish to form a judgment concerning an organization that 
claims our attention, there are certain questions we must needs ask 
and get answered. Who are these members ? Why are they thus 
organized ? What is the object for which they come together ? What 
officers have they ? The answers will shape our opinion. So it is 
with a church—such as that at Philippi or Ephesus.

Who were its members ? Men and women who, whatever their 
antecedents, had believed in Jesus and confessed him, so that they 
and their households came to be called Christians. They were “ con
verted,” they were called “ faithful,” the “ saints,” “ the brethren.” 
They professed to have come out from the world and to have taken 
Christ for their Leader, Saviour, and Master. For adequate reasons 
they assembled at least once a week—every seventh day. The Greek 
word for " assembly ” being ecclesia, it came to be applied to them 
and the word came to mean “ the church ” :—hence our “ ecclesi
astical.”

Their meeting on this day had apostolic sanction, “The first day 
of the week ” was sacred to them for such assembling of themselves. 
For what did they assemble? Here again they had instruction from 
the apostles. They read the Scriptures, or had them read, and heard 
them expounded. They sang praises and were led in prayer, and 
they administered and partook of the sacraments. What officers had 
the organization? for, plainly, a group of men and women, old and 
young—the women not encouraged to take the place of speakers— 
needed officers just as the simplest organization needs a president, a 
committee, a secretary, and so forth. Well, we take the inspired 
account of their officers, without any controversy. As many as thirty 
references will be found in the New Testament to “ministers,” 
“ elders,” or “ bishops," “deacons,” preaching the word, ruling the 
church, caring for the poor. These were their officers. The apostles 
had, directly or indirectly, organized them, put them in the way of 
getting needed officers, and given them encouragement to look and 
arrange for continued organic life. They were to meet together 
regularly, for the society that has not regular meetings is feeble, and 
their society was not voluntary, but divinely established. Nor were 
they to run it according to their ideas of utility or of impressiveness, 
but according to the known will of Him in whose name they met, 
whom they called Saviour and Lord, and whose name they carried.

It will seem to some needless to go into these familiar details, but
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it is right to seek a definite idea of a church, if we are to recognize 
the signs of life in it. I might get a building, hold regular and 
crowded meetings, set forth the weightiest truths with good results. 
But this assembly is not a church, is not organized, has no officers, 
no fellowship of saints as such, no sacraments. Why emphasize this? 
In many places, as over Europe before the Reformation, the Church’s 
machinery was so perverted and so overestimated, its officers were 
clothed with so much power, and its rites so unduly represented, 
that some Protestants, in violent and natural reaction against all 
this error, think too little of the organization, officers, sacraments, 
and distinct, divinely-ordered life of the churches of Christ. This, 
incidentally becomes a great evil.

Now we pass on a step farther. What was the object to be sought 
by such a church? It maybe looked at from three sides, (a) It 
was meant to deepen and develop spiritual life. The members, 
let it not be forgotten, had given “ their own selves to the Lord.” 
They had been dead in sin ; they claimed to be now alive unto God. 
But that new life, like the natural, needed to be nourished. It re
quired spiritual food and a healthy atmosphere. The individual, 
alone, without teaching, fellowship in praise and prayer, would get 
weaker, not stronger. It is so still. With a thousand unspiritual, 
earthly forces at work on mind, body and estate, the human soul 
would, apart from the means of grace, lose its hold of truth, its sym
pathy with divine things, its fervor, gratitude and consecration. The 
eeclesia, regular, solemn, tender, according to God’s will, and with 
God’s appointed agencies to bear on the soul—this is the ordinary 
channel of grace the soul required, and the church is meant on these 
lines to deepen and develop spiritual life. '

(6) It is meant, moreover, to take God’s message to the unsaved.
“ How shall they hear without a preacher ? ” The word of the Lord 
is to sound forth from the church. Apostles were to preach the 
Gospel. The men whom they gave to the churches were to “preach 
the word.” They were to pray men in Christ's stead to be reconciled 
to God. And the members of the eeclesia, though not in office, not 
preachers, were to be fellow-workers with the officers, by their un
worldliness, purity, holiness, being “living epistles of Christ.” So 
the church was meant to be aggressive in its own boundaries.

But (c) thirdly, it was to be a living, visible witness for God. 
This high function is discharged by its public worship, its praise, its 
prayer, its sacraments, its Sabbath-keeping, and its evangelists, for 
what are our missionaries but bearers of the glad tidings—the evangel 
—as the messengers of the churches, sent and sustained by them, to 
the Christless in heathen and other lands? Now, kind reader, im
agine yourself a listener to a dialogue like this: “ How is the--------
society doing?” “ Oh, not much, I think ; in fact, doing nothing.”



Live Churches. 211891.]

“ Why, has it not members enough ? ” “Oh, yes; it has plenty of 
names ; it is thought the right thing to be in it.” “But it keeps up 
its agencies, doesn’t it ? ” “ Oh, yes ; it has its office and secretary, 
and so forth, but in fact for the objects for which it was started, it’s 
doing nothing. It might as well be dead. ”

Now, suppose an assembly of professing Christians, with an edifice, 
a minister and other officers, and sentiment of a certain sort in its 
favor, but of which it could be truly said, “ It has no deepening spir- 
tual life ; in fact, you could not distinguish its people from common 
worldlings; it is not bringing souls to the Saviour ; it is not magni
fying truth, witnessing for God by the tone and character of its ser
vices ; nor is it sending its messengers out with the Gospel,” would not 
the sad impression be made on your judgment that it was not alive, 
but dead ? Suppose, on the other hand, the credible testimony to be 
that a church’s members are growing in grace and in practical good
ness; that the Lord is adding to it believers, and that from its 
services people go away, saying “the Lord was there,” and that its 
means sustain laborers for Christ in other places, would not the nat
ural w'ord on your tongue be, Thank God, it is a living church ?

Let us, however, go into details a little more, for a vague and in
definite impression, though true to the truth of things, is not so 
practically useful as definite thought. Note these points. The 
members, by the plan of the Church’s Head, are to edify one another, 
not by formal teaching, but by their tone, their bearing, their sym
pathy when it is needed, their congratulations when God gives bless
ings. “ Oh, I was so thankful when I heard your son’s name read out 
as uniting with the church,” and a grasp of the hand and a look of 
Christian love go to the heart of a fellow-worshipper. Suppose they 
do not ; suppose a stranger has come in, brought a letter, procured a 
seat, and some trusted friend says, “ Well, I hope you are being 
helped in the church and at home in the worship,” and the answer 
is with reluctance and hesitation on this wise : “No ; perhaps it’s 
my fault, but as I meet them, somehow, there’s little religion. It’s all 
about parties and receptions and matinées and what not ; hardly any
thing about religion. I’m sorry to have to say it to you, but you ask 
me and I must tell the truth.” Is there not something lacking in 
the members? Are they not hindering the minister, however faith
ful he may be ? Are they not grieving the Holy Spirit ? Are they not 
suggesting to infidelity a plea : “ Christianity is the established thing 
here, but as for influence it amounts to nothing. They profess it, 
that’s all.”

Or, again, take the officers of the church. Reading the inspired 
directions to Timothy and to Titus regarding the manner of men to 
be elders and deacons you can see what officers are to be and to do. 
Paul sent from Miletus to the eiders of Ephesus to come down and
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meet him there, as he could not go to Ephesus, and he says, after the 
most touching statements of his affection and regard, “ Take heed 
unto yourselves and to all the flock, in the which the Holy Ghost 
hath made you bishops, to feed the Church of God which he pur
chased with his own blood.’’ Now suppose the people of the con
gregation in Ephesus could have said : “ Yes, they are overseers, but 
1 do not know what they do. I’m sure none of them ever noticed 
me. I suppose they go to Presbytery and they take up the collec
tions, and so on ; but I think that is all the people know of them ”— 
suppose this, and say : Are they doing their part to make theirs a 
live church ?

It is not needful to follow out this line of illustration, yet one is 
bound to notice all the office-bearers. In many quarters an inchoate 
socialism is commended to the poor. Men are taught that the rich 
are selfish, greedy and heedless of the rights or wants of others. What 
a power for good there can be worked up when deacons in the 
church are known to have put into their hands, by the members, the 
means needed to help the poor fellow-worshippers, and that with pains 
and care, and prayer, their work is done personally and effectively ! 
This is a line on which a live church must move.

Now we come to the minister. The occupant of a pulpit does not 
get the benefit, or the pain, of the criticisms on himself, or his breth
ren. I shall not therefore attempt to reproduce what may be said, 
but it is beyond question that a minister, if he is to do his share in 
making a live church, has to lift up Him who is the life, to proclaim 
the truth of God as such, and as it is in the Word, and by all other 
available roads to try to come close to the souls of the people with the 
messages of the King of kings as to doctrine, and as to duty. Why 
do the duty ? Because it is based on the doctrine, which, therefore, 
the people should know if they are to do it from the right motive. If 
members are visiting, giving, attending meetings and the like, be
cause “ the minister would like them to,” because all the rest seem 
to go in for that sort of thing, or from any such sordid motive as the 
desire to climb socially by the ladder of the church societies—if they 
are working for other reasons than love to Christ in His supreme 
place, and pity for sinners down in the mire of ignorance, vice, or re
spectable worldliness, then they are not living, and they are not pro
moting the life of a church.

Nor must, the minister who would have his people alive unto God, 
forget for himself, or let the worshippers forget, the dependence on 
tho Holy Ghost. How the little feeble church at Jerusalem devel
oped when the day of Pentecost came ! He makes the message 
effectual, but it is the message that He inspired in the Scriptures. 
He brings to remembrance, but it is the things that Jesus has spoken. 
Through Him souls are born into the kingdom, but the incorruptible
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seed of the Word is the instrument. To do his part in making and 
perpetuating a live church, a minister must preach the Word, in the 
house of God, in the houses of the people, in his own tone, temper, 
and life, and withal in entire dependence on the grace of the Holy 
Spirit working in and with him. No minister can write this down 
deliberately without self-reproach and humiliation over his own for
getfulness and failure. I cannot ; but it is the truth ; and one must 
not try to bury it.

There are ways of getting up a look of life. Students at college 
sometimes see the legs of frogs put on the table when some branch 
of natural science is being illustrated by experiment. The subtle 
electric force is made to play through the dead muscles and joints, 
and the frog’s legs move as if they had life in them. So eloquence, 
originality, interesting peculiarities, personal magnetism, may gal
vanize dead assemblages into the demonstrations that look like life. 
But nothing but God’s Word, sacraments, and prayer, used reverently 
for the feeding of living souls, and for the quickening of the dead, 
for honoring Christ and for extending Ilis kingdom, and all this 
blessed by an acknowledged Divine Comforter, so that He is felt to 
build the temple and bear the glory—nothing but this will develop a 
live church. Give us this, and the life in it will be deep, spiritual, 
heavenly ; and the possessors of it will in glory and beauty live for ever 
and ever.

III.—BIBLICAL HOMILETICS.
III.—TO WHAT EXTENT CAN THE SCRIPTURES BE USED ?

By Charles E. Knox D.D., New York City.
It has already been seen that there is homiletical method as well 

as homiletical matter in the Scriptures. It is also conceded that 
there are important elements of method not found in the Bible.

What has been claimed in the preceding articles is this : that the 
elements of method given in the Scriptures arc the first and most 
ample source of strength ; and that the Scripture elements arc the 
foundation on which the outside important elements are laid. The 
large substance is in the Scriptures—special extra Biblical elements 
may round that substance into special forms. Desirable forms of 
new expression, of logical articulation and sequence, of symmetrical 
shape, of fine polish may be added—not greater and better than 
those found in the Scriptures, but unlike them and suited to new 
conditions of life. Can we specify the limits of these Scripture 
elements?

I. We find first in the Scriptures the real framework of homileti
cal science. The principles which make the preacher are here, and 
are the principles which determine his method.

1. The General Conception of Preaching. This determines the
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force, fire and form of what the preacher says. It gives not simply a 
blunt, honest directness which cuts the way with hatchet and bill
hook through tangled underwood to the hearers’ heart ; it also dis
criminates between tangled wilderness and cultivated landscape and 
gives a wise discernment of the avenues of approach through conven
tionalities of civilized life. No one was more skilful than our Lord 
in that forcible, indirect method by which the dealer in great truths 
surely enters the mind.

The Scriptures indicate clearly that preaching is not merely the 
delivery of a sermon. Structure, voice, action are not preaching. 
Add the mental person, the occasion, the mental interest of the 
hearers and you are still too narrow. The word soul has a meaning 
in the Scriptures above and beyond the word mind. The Bible 
everywhere makes itevidont that the soul of the person preaching—his 
soul at the time of preaching and his soul in permanent character— 
and the soul of his hearers at the time of preaching and in permanent 
character—united by the occasion to the Word of God—are essential 
to the act of preaching.

Professor Phelps defines homiletics as “ the science which treats 
of the nature, the classification, the construction and the composition 
of a sermon.” “ It is the science of that of which preaching is the art 
and a sermon is the product. ” This theory of homiletics is the theory 
of a sermon. This is likely to mislead. Many a young minister will 
think the sermon the conclusion too. The sermon written, the 
sermon delivered, the sermon printed without delivery is taken to be 
the completed product. How many sermons of rationalistic preachers 
in Germany—themselves without sonl or faith in their preaching— 
would be complete according to this rhetorical theory ? Not so the 
Scriptures. Noah’s person was a large part of his preaching. To the 
people that gathered about the huge structure blocked and shored 
up, high and dry above water, his character preached in admonitions 
and instructions. Ezra and Peter were in their sermons, moving 
along the progress of their exhortations. St. Paul, poor enough per
haps in the metropolitan pulpit of America or Achaia, as to form, 
would be and was powerful in person. His person is the structure of 
his sermon—the mental character, the logical argument, the fervid 
zeal, the flood-tide which rushes the audience over his defects. The 
Scripture conception is God speaking through his messenger, through 
the messenger’s message into the inmost consciousness of the hearer.

The Scriptures further support this conception by furnishing us 
with fundamental definitions of the sermon.

A thorough historical examination of the Biblical preachers, in
cluding their character, their mission, their purpose, the Hebrew and 
Greek words which describe them, their occasions, will give us two 
definitions of a sermon, viz.:
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An Old Testament sermon is a religious address to a people 
called to be God’s people by a messenger sent of God to instruct and 
to incite that special people to a spiritual life.

A New Testament sermon is a religious address to any assembly of 
people by a messenger sent of God with a threefold object: to per
suade men to begin a Christian life, to instruct and edify those 
already persuaded, and to extend the kingdom of God throughout the 
world.

Each of these definitions will determine the method of the sermon. 
Each is true in its place and fruitful of good, but the New Testament 
definition includes the Old. Each definition may be used in suitable 
conditions : of missionary life among the heathen, of separateness 
from the world, of communion services, of appeals to mixed assem
blies, of world-wide ministry to a sinful race, but each is more pow
erful because drawn not from modern rhetoric but direct from the 
Word of God.

2. The Aim of Preaching. The aim of preaching and the mode 
of securing the aim are closely connected. Both should come first 
from their source in the Scriptures.

The Scriptures insist that the aim of preaching is controlled by at 
least three essential convictions in the preacher : profound conviction 
of the righteousness and holiness of God ; profound conviction of 
the depravity of man, its nature and extent ; deep conviction that 
the preaching of God’s Word is the sure means of conversion from 
depravity to holiness. It insists that the aim itself shall control all 
other aims : that scholarship, learning, literature, philosophy, science, 
eloquence, however genuine, excellent or profitable, must be tribu
tary in order to be genuine, excellent or profitable. It gives us a 
glimpse of what the most eminent of the apostles might have been in 
the world of letters or in professional life, but that in saying, “This 
one thing I do,” they found a “ more excellent way.”

The objective in preaching, the Scriptures declare, is not instruc
tion, but the permanent habit of the will, in the person, in the race 
—not a mental mood, not one group of motives, not one sphere of 
personal life, but the whole life of the man and the whole life of 
mankind, and that the method which terminates on a part and not 
on a whole, is not the Christian method of preaching.

The Scriptures make plain what is the true mode of securing the 
aim. They insist that preaching shall present the motives which 
universally lie deepest and next the will—and not the transient mo
tives which are remote from the will and more temporary feeling. 
They claim that man will give heed, when you address his love of 
happiness, his sense of obligation, his aspiration for virtue ; that it 
is the study of the preacher to expound the doctrines of joy, peace, 
hope, love, as an appeal to man’s happiness, the doctrines of sin,
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justice and retribution, as an appeal to his obligation; the doctrines of 
goodness, truth and holiness as an appeal to his virtue ; that in the 
preacher love shall blend with righteousness, and righteousness with 
love, if he would have blended love and righteousness become the 
permanent habit of the people. The New Testament pictures per
petually the person of the Great Preacher in his varied assemblies, as 
illustrating in great variety the mental attitude and bearing by which 
these motives are reached. If is vain to say that this is only matter ; 
it is the method by which the soul is reached.

3. The Classes or Kinds of Sermons. The great types of sacred 
address come freely out of the Bible. They exist in a broad variety. 
This palpable and practical benefit to people and preacher is often 
left to be discovered by the young preacher. From the open book 
which he studies he may find these classes as one of his lessons.

Taking his Old Testament, he will find by homiletieal study that 
the first type in frequency and importance is the hortative and prac
tical sermon ; that next follows the historical ; that then follows the 
didactic and expository ; and that the doctrinal (the subject in relation 
to a system of subjects) and the ethical come last of all.

Taking his New Testament, he will find that our Lord pours in a 
largo mass both of new subject-matter and instruction—and that 
therefore the didactic and expository sermon assumes the first place ; 
that, if the glowing sermonic epistles be included, the doctrinal type 
comes next, that the hortative falls into the third place, that under 
the growth of a reflective habit of society, the historical is in the 
fourth place, and that the ethical as before is last of all.

lie may readily see that where he has to meet a rudimentary stage 
of life, childhood, illiteracy, the pagan or semi-civilized, the unre- 
fiectivc, the Old Testament order and proportion of types, is the true 
order and proportion for his use. He will see that in proportion as 
mature knowledge, reflective observation, high forms of education 
and culture prevail, the New Testament order and proportion are 
his guide. As few congregations even in our educated nation are 
other than mixed congregations with all grades of mind, from the 
ignorant and the reflective child to the ill-informed, half-informed, 
w'ell-informcd adult, he will have need of all the Biblical kinds of 
sermons. Let him start with the variety and not with the one 
model sermon. With the historical, the hortative, the didactic, the 
expository, the doctrinal, the ethical before him in his open Bible, 
each in wide variety, all in varied union of composite elements, he will 
have at once a breadth of resource. He will be preserved from trite 
monotony before his people. Both himself and his people will feel 
the freshening and fruitful power of the varied presentation of the. 
Word of God. The limpid water for the soil is not all in one form. 
The landscape is freshened by dew and, rain and river and brook,.
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sea-mist and mountain-mist, irrigating channels and ditches, and 
even by snow. So let the young preacher learn, not from human 
rhetoric, but aided from the divine source, how the word of God 
shall bring forth bread for the eater and seed for the sower. From 
the inspired guidance of this history of preachers comes this im
portant part of the frame-work of the system.

4. The great permanent elements of the preacher in his act of 
preaching come from the Scripture. Style is the expression, then 
the thought, then the man. In a far higher sense, preaching is 
the expression, the thought, the elements which select, combine, 
guide the thought, the disposition, the character, the man. Do 
these elements all belong exclusively to matter ? Have they no influ
ence on method? Are they not inherent elements of method ?

There are lofty bestowmonts on the great leaders of Scripture 
which are special and were designed to be extraordinary and 
supernatural. There are other elements which are the common and 
permanent qualities of the ministry in all ages. They are a legacy 
for the ordinary use of inspired and uninspired spiritual leaders in 
high or low degree. Moses, Samuel, David, Elijah, Jeremiah, Daniel 
were after all quite human : their source of strength may be otir source 
of strength.

These ever-enduring qualities are found in character, matter, 
manner and form. Character, matter and manner penetrate the form.

Union with God and consciousness of his presence, supreme esti
mate of a spiritual standard of doctrine and of life, independence of 
man, clear discernment of the need of man, devotion to man's good, 
lofty conceptions of God, were the permanent qualities of character. 
They penetrated the whole method of the speaker.

Their matter of thought was historic, observational and predictive. 
Their historic is our historic ; their observation becomes to us 
historic ; much of their predictive is a record of accomplished facts 
to us. And much more than they, have we a range of actual divine 
revelation for our interpretation and use. Even the source and cha
racter of the matter determined not a little the mode of presentation.

Their manner was the manner of men inspired by an earnest 
purpose. They disregarded trifles. Many of them broke through 
conventionalities. Some of them made an innocent and judicious 
compliance—they become all things to all men ; their end to save 
some. They were ready for street preaching or house preaching. 
They could make a pulpit of a stair, or a gate opening, of a market
place or a boat-deck. They had no hesitation in the use of object 
lessons, like a potter’s vessel, or bonds and yokes, or carrying house
hold goods out of the city, or growing plants and flowers or birds and 
beasts. The principle involved in our picture-sermons, in maps and 
diagrams and idols and curios from heathen lands, they freely used.
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The leading characteristic in all these elements was great individ
uality. It was a godly personality. Independence, courage, bold
ness were the common traits springing from a divine force within. 
Every preacher of the Old Testament and the New has his own 
distinct form and message. Enoch and Noah cannot be interchanged. 
Moses, Joshua and Samuel, although belonging to one broad type, 
cannot exchange places. David, Ezra, Daniel, Paul, James, Peter, 
John—each fits his own position and forms his own space in his own 
environment. They pronounce their conviction with intense per
sonal energy. They consider themselves leaders, with a following or 
without a following, for a purpose. They speak with their whole 
being in the charge they give.

In all these elements, they were human like ourselves. That they 
were also at times in lofty inspiration, does not make the qualities in 
which they touched our common attainment less an example for us.

5. The highest qualities of style are illustrated in the Scriptures.
There are, indeed, no chapters pointing out clearness, unity and

strength. There is no analysis of the elements which constitute 
persuasion. There arc no names for figures of speech. But the 
illustrations of clear expression, of unity of thought, of strength of 
statement are so abundant that these qualities stand forth like the 
mountains of Gilead and of Carmel. Persuasion has so many varieties 
of appeal and argument and illuminating figure, that every element 
of its power has pertinent examples. The power, the vividness, the 
beauty, the abundance of figures render definition and illustration 
easy. The various forms of explanation, confirmation and excitation 
are found everywhere.

6. The best illustrations of lower elements of sermonic style are 
given in the Scripture.

Grace of expression, harmony in the sentence and paragraph, even 
elegance of style are not despised, but they are kept in their place. 
Prose runs into poetic periods. Argument mounts into balanced 
antitheses. Prophecy speaks in vivid pictures. Warnings are de
livered in well-poised utterance, which rings a lifetime in the memory. 
Solemn judgments are the more solemn because, like the curses of 
Ebal (in Moses' sermon), they are in balanced sentences and anti- 
phonal responses. And beatitudes, like musical chimes, whether in 
the Sermon on the Mount or in Moses’blessings to be announced from 
Gerizim, linger in the ear and fond affection of the soul.

These graces of expression, however, do not take possession of 
the sentence. The thought is simply made more attractive while it 
is made more strong. The dress is never the finical taste of the 
dude, nor the tawdry show of the Indian, but the well-disposed 
attire of the sensible man, which reveals the cultivated mind and 
heart.
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7. Helps to the proper Estimate of Or ' -r and of Form are given 
in the Scripture.

“Order is heaven’s first law,” as is evident in the Biblical ad
dresses, but it is not a stated order to which attention is directed. 
The order of the botanist does not appear in nature. The order of 
the astronomer is not known to the common observer of the heavens. 
Neither does the logical method which is marked by formal divisions 
appear in the Biblical sermons. The order which springs naturally 
from a balanced mind is there—the sequence of thought which per
vades the logical mind is there—the appeal grounded on intuitive 
perceptions of the hearer and on orderly steps, is there.

There is no over-estimate of one pattern of discourse. Firstly, sec
ondly, thirdly, do not weary the mind with repetitions.

There is no twder-estimate of an order. A fresh, natural, strong 
order appears, and never disorder, lack of order or confusion of 
thought.

The Scriptural order is the order of a natural mind, moving in its 
natural strength—the inherent logic of good minds moving uncon
scious of logical tests, as a grammatical mind moves unconscious of 
grammatical tests.

Because the introduction, statement, development and conclusion 
are not stated in divisions, it must not be inferred that these parts do 
not exist. Because the introduction or statement is omitted, as it 
sometimes is in secular oratory, the address is none the less appro
priate. For a purpose with a multitude, the speaker may spring 
directly to his subject, and the subject may be in the development and 
not in a proposition. This does not undervalue the proposition, but 
shows that it is not essential to every kind of popular discourse. It 
does not undervalue the “ parts of discourse,” but shows that they 
may exist in force and essence, while they are not marked by notifi
cations of transition.

If we take the three kinds of discourse, derived from the “ Plan,” 
viz : The Formal with the form concealed, the Formal with the form 
stated and the Informal, the first is undoubtedly the highest, and 
on the whole the most useful. This and the Informal are the Scripture 
forms. The minds of the hearers are taken step by step to the con
clusion, and the hearers do not know there is a plan. The leader 
moves on like a river flood, the affluents come in without notice, and 
the hearers move with the leader. The skeleton is in the body, but 
the fair flesh and the nervous mobility conceal the skeleton. Such 
sermons as those of Moses on the plains of Moab, or our Lord’s Sor- 
mr:, on the Mount, or his address on the Bread of Life and the Light 
of the World, and that in the upper chamber are capable of analysis 
into parts and subdivisions, which reveal an orderly plan.

Short appeals on the spur of the moment, imperfect addresses
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where completeness is not essential, ready and brief exhortations give 
abundant illustrations of the Informal Address.

The above qualities, we maintain, are the great essential elements 
of homiletics. They constitute the frame-work of the homiletic sys
tem. They can be better drawn from the Scriptures than from 
secular books. To associate them with the Scripture, is to heighten 
their effect. If the student has had the secular rhetorical training 
of the college, all the more may he then go to the Scriptures for the 
life of his system. Upon these principles as a frame-work can be 
built the various styles of architecture which suit the taste and cus
toms and manners of extra-Biblical people. How they may be ad
justed to secular systems still remains to be discussed.

IV.—THE FIRST NATIONAL TEMPERANCE CONGRESS.
By Charles F. Deems, D.D., LL.D.

As it fell to me to preside over the First National Temperance 
Congress, so it seems to be my duty to yield to requests from different 
quarters, and give a statement of the impressions made upon me as 
the whole affair appeared from my point of view. I have waited 
until the perspective might adjust itself and the work be done dispas
sionately.

Its origin seems to have been on this wise. No observer, however 
superficial, has failed to notice three things: 1. The increasing power 
of the saloon, not only in propagating and intensifying the manifold 
evils of intemperance but also in balefully controlling Municipal, 
State and National politics. 2. The increasing desire and determin
ation on the part of good men to suppress the saloon; and, 3. The 
great divergence of views among intelligent and conscientious men as 
to the best method to secure this most desirable result.

There is nothing so dreadful among men as the saloon. It is abso
lutely useless and it is always injurious, admittedly the most injurious 
of all human institutions. It is conducted always by bad men, no 
man of good character being willing to endure the thought of being 
connected with the business. And yet it survives and grows, not
withstanding the fact that every decent man in the United States, 
Catholic and Protestant, Democrat and Republican, professes to de
plore the existence of its malign influence. Why then is it not swept 
away in a year, so that no vestige could be discovered ? Thoughtful 
men have felt that the phenomenon of its continued existence is 
due to the divergence of opinion among its opponents as to the best 
method of destroying it. VHictlier this divergence can be lessened in 
any degree is a problem.

At some one’s suggestion an informal meeting was called, in the 
month of March, 1890, of friends of temperance to talk over the situ
ation. The temper and the result of the meeting were so agreeable

S
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as to induce the appointment of a committee to consider the propri
ety of making a call for a National Temperance Congress. That 
committee consisted of seven persons, and I believe no two of them 
represented the same “temperance view.” Without consulting me 
they appointed me chairman. Upon reflection I concluded to accept 
the position and try to do the work faithfully. “A Call for a Na
tional Temperance Congress ” was circulated, and obtained the signa
tures of men and women representing all creeds, religious and politi
cal, and all shades of temperance views. Among those were many of 
the highest names in America, the most able thinkers in Church 
and State, the most influential workers in politics and business. The 
call was made so broad that no temperance man was excluded. It 
was an invitation. It was a solicitation. It was as broad as this: 
“ We ask all Local, State and National Temperance Societies (regard
less of sex or politics), and all Churches and Sunday-schools, and 
other Associations which hate the Saloon, to send representatives to 
a National Temperance Congress, to be held in New York City, June 
Uth and 12th, 1890, in the Broadway Tabernacle.” That there might 
be no mistake, the following sentence is added : “Every person op
posed to the saloon who will present himself at the Congress will be 
welcomed as a member.” After such a call, is it fair for any man 
who “ hates the saloon ” and who did not attend the Congress to utter 
any adverse criticism ?

The object of the Congress is stated in the first sentence: “We, 
the undersigned, representing almost every shade of Anti-Liquor 
Views, believe that the time has come for representative temperance 
people throughout the country to assemble together in convt ution, to 
look into one another’s face, to compare views frankly, to learn the 
whole ground of our agreement, and to enlarge that ground, if possi
ble, by candid and friendly discussion.” Before accepting the 
chairmanship of the Committee I satisfied myself thoroughly, and 
am still satisfied that the Congress was not secretly intended to 
turn the grindstone to sharpen any man’s axe, that no party politics 
were to be promoted by the movement, and that nothing was to be 
done beyond that which was stated in the Call; so, when a programme 
was made out the topics were distributed among the religious, 
moral,, social, and legislative departments of the temperance question.

It may be important as a matter of history to copy from the Pro
gramme the topics in the order in which they were actually discussed.
1. “Is State and National Prohibition desirable and feasible?” 2. 
“Alcohol a poison, never to be used for beverage purposes.” 3. “The 
line on which all enemies of the saloon may unitedly do battle, 
whether they be believers in Restrictive Measures or in Radical Pro
hibition.” 4. “ How may the churches aid most effectively in the 
destruction of the Liquor Traffic?” 5. “ The Coffee House and
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other substitutes for the Saloon.” C. “ The bearing on the Temper
ance Reform of the Unbroken Package Decision of the Supreme 
Court.” 7. “Is High License to be regarded as a Remedy?” 8. 
“ Should there be a Political Party whose dominant idea is the Prohi
bition of the Liquor Traffic ? ” 9. “ The relation between the Tem
perance Reform and improved dwellings.” 10. “To what causes is 
to bo attributed the failure of the Prohibition Amendments in the 
late Contests in Massachusetts, Pennsylvania and Rhode Island?” 
11. “ The Attitude of Labor Men toward the Liquor Traffic.” 13. 
“The Systematic Prosecution of the Total Abstinence work essen
tial to the overthrow of the Liquor Power.” 13. “ Temperance 
Work among the Young.” 14. “The Nebraska Amendment.” 15. 
“The Appeal to Philip Sober.” 16. “No Sectionalism in the Tem
perance Work.” Certainly this must be admitted to be a broad 
gauge.

Then look at the men assigned the topics. A majority of them 
were opposed to radical Prohibition and to what is known as “ the 
third party.” Certainly it was no mean Congress which had among 
its speakers Revs. Drs. Huntington, Funk, Kynett, Buckley, Miner, 
Howard Crosby, Carroll, ex-Presidents McCosli and John Bascom, 
Joseph Cook, Gen. Nettlcton, Gen. Wager Swayne, Gen. Neal 
Dow, Gen. Palmer, Gen. Green Clay Smith, and Messrs. Robert 
Graham, Joshua L. Bailey, S. II. Hilliard, L. A. Maynard, R. Ful
ton Cutting, H. H. Faxon, Henry B. Metcalf, Samuel Gompers, 
T. B. Wakeman, Albert Griffin, Judges Bonney of Chicago and 
Arnoux of New York, Hon. Walter B. Hill of Georgia, and the 
learned scientist, Dr. N. S. Davis of Chicago. All these were on the 
programme, and with the exception of two or three, who sent their 
papers, were all present and spoke.

There were four rules of order on the programme, as follows :
“1. Fifteen minutes to be allotted to each opening address. 2. 

The ‘ Talks’following the opening of each Discussion to be limited 
to five minutes. 3. The chair is to ‘call time ’ promptly. 4. The 
Congress shall be wholly for conference ; hence all resolutions are to 
be ruled out of order.”

The size of the Congress was surprising. The first session opened 
on Wednesday morning, June 11th, at 9:30. It is to be remembered 
that every man came at his own cost, and that the call had been is
sued only a few weeks before. At the opening of the first session, 
nearly the whole of the ground floor of the Tabernacle was occupied, 
and there were some in the gallery. The crowd increased with every 
session and every hour, to the close. They came in from Maine and 
Alabama, from Georgia and Dakota, from New Jersey and Califor
nia. Col. Alexander S. Bacon, who is not a “ third-party,’’radical 
Prohibitionist, but a well-known member of the Republican party in
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Brooklyn, had been appointed to call the Congress to order. When 
he did so the writer of this article was nominated as President of the 
Congress. It had been intimated to me tnat such nomination would 
be made, and I had pondered the question of my duty in the prem
ises. I knew how divergent were “ temperance ” sentiments, how 
conscientious were temperance men, and how tenaciously each section 
held to its own views of policy. I knew also that there would be many 
who would insist upon breaking through the rules which hau been 
adopted, and many who would insist upon the Congress taking some 
“ action ” I felt that whoever presided over that Congress should be 
obstinate enough to resist wild attempts to make a stampede, and 
courteous enough to break a mule’s neck without giving offense to 
that interesting animal. It did not appear to me that I had these 
characteristics in any very conspicuous degree ; but then, somebody 
must discharge this duty, somebody must incur the probable odium, 
and as I was not prepared to name any other gentleman for the sacri
fice, I consented to victimize myself.

Plainly, there are advantages in seeing an assembly from the Presi
dent’s chair. If the observer be at all intelligent and self-possessed 
he will see all around. Watching the assembly to know what should 
be done next, and the best way of doing it, examining the piles of 
cards and notes sent in by persons who desire to speak, receiving the 
comments made by those who are on the stage, he must have a clearer 
view of the whole affair than any one else. At this Congress I was 
not allowed to sleep one minute. Since its adjournment I have read 
most of the comments made by the press, and I now deliberately de
clare that if I had depended for my information upon the daily 
newspapers I should have had a most defective and distorted impres
sion of the whole affair.* The press seemed unanimous in determin
ing to misrepresent the Congress, and its success was not small. Now, 
I can say this without any personal resentment, because all who wrote 
about the Congress were unanimous in praising the President. In
deed, but for that, I do not think I could write this article ; I could 
not avoid the suspicion of writing to “hit back.”

A few days after the adjournment, one of the most distinguished 
citizens of New York, a man of more than national reputation, con
gratulated me, and told me that New York society was congrat-

* As a sample of the manner in which the papers differed, compare the following extracts :
“ Prohibitionists are In an overwhelming majority in the National Temperance Congress.'*— 

New York Tribune,
“ Neal Dow did not meet with much sympathy at the National Temperance Convention in New 

York Wednesday. He was received with great respect, but it was evident that the mass of the 
delegates were in favor of high license. Rev. Dr. Deems even restricted the venerable Maine 
apostle to a five-minute speech, and threatened to quit the chair when certain persons in the 
audience urged the infringement of the rule.”—Boston Journal.

“ Neal Dow did not meet with much sympathy at the National Temperance Convention in New 
York on Wednesday. He was received with great respect, but it was evident that the mass of the 
delegates were in favor of high license.*'—Norton Traveler.
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uiating me on having so successfully managed “ that bear-garden,” 
and having brought it to a close without a riot. “ That bear-gar
den ” ! All this gentleman’s information had been derived from 
the newspapers and (probably) from a friend of his who was a mem
ber of the Congress and who had been the most difficult man to keep 
in any reasonable order. “ That bear-garden ”1 I know the House 
of Commons in England, the House of Representatives in this coun
try, the General Convention of the Protestant Episcopal Church, the 
General Conference of the Methodist Episcopal Church, the General 
Assembly of the Presbyterian Church, and divers other bodies, and 
yet I declare that I never have seen any assembly better behaved, 
more submissive to order, and more dignified, than the First National 
Temperance Congress.

There was excitement. There was life. There was vigorous and 
sometimes violent assertion. There was earnest and sometimes very 
loud protest. But of disorder there was next to nothing. In my 
speech of acceptance, I had pledged the Congress to stand by me in 
having the rules strictly observed, calling attention to those rules, 
one of which was that the chair was to “call time ” promptly, and 
“time ” was fifteen minutes for each'opening address and five minutes 
for each following speech. Now it came to pass that the first speaker 
was Neal Dow, the veteran Prohibitionist. The Prohibitionists wel
comed him warmly. I had told him that I shoulu hive him the signal 
when he had but two minutes left. This signal was given and taken 
kindly. But who that is “ full of matter,” like Job’s “comforter,’’can 
stop short off at the close of the first quarter of an hour? General 
Dow was proceeding warmly with his speech when my bell struck, 
and I arose and called, “ The next speaker is Mr. Robert Graham.” 
“ Go on, go on ! ” the assembly called vociferously, as is customary in 
the best regulated of enthusiastic crowds. Twice again I called, 
“The next speaker is Mr. Robert Graham.” And they raised their 
pitch in “ Go on ! ” I knew that my hour had come. Then I called 
out that that Congress had pledged itself to stand by me in keeping the 
rules, and men were violating their pledges by interrupting proceed
ings, and that unless immediate order were restored I should vacate 
the chair, and allow them to elect a President whom they could run 
over. The announcement was heartily applauded. And perfect order 
came. And the next speaker proceeded. I knew that if I kept order 
in the case of a very aged gentleman who was enthusiastically regarded 
by a large number of persons present, then younger and less conspic
uous men could not complain.

There was one other deviation from perfect order. One of the 
speakers—not a “third-party” Prohibitionist—seemed to have deliber
ately studied how he might insult a section of the temperance men or 
test their tolerance. He coolly and repeatedly applied to them the
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most irritating epithets, such as no man or set o£ men in private or in 
public is expected to endure in silence, Strong protesting exclama
tions came from the insulted party. I allowed both, up to the point 
where the irritated crowd could bear no more, and were about to over
whelm the speaker. There a stpp was called. I told the audience 
that the gentleman was not a volunteer but an invited speaker, that 
at our request ho was telling us what some labor-men thought of 
some other people, and as this Congress was called that we might learn 
views, the gentleman should be allowed to proceed. The gentleman 
did proceed, he avoided unnecessary exasperation, and thenceforward 
to the close there was perfect order.

Now these are the only two instances, that I can remember, through 
the six sessions of the Congress, of departure from the most absolutely 
perfect order. I appeal to all intelligent men whether it is fair to 
apply disparaging epithets to such an assembly.

The Committee of Arrangements selected topics and speakers, 
giving some time at the close of each appointed discussion for five- 
minute speeches by any member. The greatest difficulty of the presid
ing officer lay there. He knew few of the hundreds of persons present. 
The rule was adopted that each person who desired to speak should 
send up his card. There was a snow shower. The first received was 
the first called, and I took them in order, making these modifications 
to the rule, namely, that the proportion between the male and female 
speakers should be maintained ; that the different sections of the 
country should be heard from ; that, so far as I knew, those repre
senting different views should be heard so that all speaking should 
not be on one side ; and, if practicable, no one should speak twice. 
This was a task. It made some disappointments. It let in some in
discreet speakers : but how was that to be avoided ?

Whole passages of the most sensible speaking went uncommended 
by the press, while a few rather startling observations received very 
conspicuous and derisive and damnatory notice. For instance, one 
paper says that “ Gen. Neal Dow, the old man virulent, was the first 
speaker, and commenced the campaign by denouncing as liars all who 
hinted at failure of prohibition in Maine.” This is a misrepresenta
tion, possibly founded on a misapprehension. Gen. Dow did no 
such thing. He denounced no man. He would have been promptly 
called to order if he had done so. I watched him closely. In the midst 
of his speech he quoted the assertion that Prohibition had every
where been a failure and had been equivalent to Free Hum. 
Then he took special pains to inform the audience, as I understood 
him, that he charged no man with intentional lying, but that an un
true statement had been quoted by good people through ignorance of 
the facts ; but that he might emphatically contradict it, he pro
nounced the assertion a “ lie,” and repeated that it was a “lie,’’and
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endeavored in a very clear, forcible and decorous manner to sustain 
his position by showing that six months of faithful administration of 
the law had emptied the jails of five counties ; that in the jail of the 
oldest and most populous county of the State, at the end of four 
months after the passage of the law, there were only five inmates, 
three of whom were liquor-sellers who had been convicted of violat
ing the law ; that now in three-fourths of the State the drink traffic 
was practically unknown ; that whereas, there had been many large 
distilleries and breweries in Maine—nine in Portland—now there is 
not a single distillery, nor a single brewery, anywhere in all the State.

Now certainly I should not have used the word “lie,” and perhaps 
it was indiscreet ; but does the manner in which it was used, with 
such careful guarding of terms, justify the wholesale disparagement 
of such an assembly ?

Again, some one is accused of proposing to “ spit on the Constitu
tion and step on it.” My recollection is that one speaker did apply 
to the liquor traffic the words which Horace Greeley applied to slavery, 
that if the Constitution sustained slavery, he was ready to spit on 
the Constitution and step on it.* But we Americans ought to be used 
to that. In my earliest boyhood an earnest New England orator made 
my blood boil by speaking of the Constitution of the United States as 
“a covenant with death and an agreement with hell,” and his words 
were repeated and re-echoed until the Civil War, in which, to save the 
Union, the Constitution was overstepped, if not stepped upon or 
kicked aside. Perhaps the orator in our Congress was thinking of all 
that, and of the fact that nearly all our representative men used to 
ridicule any objection to the war for the Union raised on constitu
tional grounds. It was seen that the Union could not be preserved 
constitutionally.

Then it was stated that a " varied assortment ” of persons “ex
pressed their readiness to shoulder their muskets and face the foo on 
the shortest notice.” Besides Mr. H. Clay Bascom, above referred 
to, the only speakers who made military allusions of that kind, so far 
as I now recollect, were the Eastern orator, Joseph Cook, and the 
Southern orator. Green Clay Smith. These are all very gifted and 
excellent and distinguished gentlemen, and, taken together, perhaps 
may bo designated “ a varied assortment ” without violation of verac
ity, or syntax, or rhetoric. But is it fair to take their remarks out 
of their connection ? So far as at this distance of time it can be re
called, the connection was something like this :—It is plain that

* The exact words of the speaker (Mr. H. Clay Bascom) were as follows :
“But, gentlemen, as was said regarding the slavery question, when it was declared that the 

Federal Government had nothing to do with it, and that the Constitution would be invalidated if 
we attempted to suppress slavery in this country, Horace Greeley proposed, if that were true, to 
spit on the Constitution and trample on it And that is what I propose to do with the Constitu
tion. If it has come to a pass in this country that the liquor traffic is to interpret the Constitution 
in its own behalf, and dominate this Government, I am ready for my musket.” See *' The 
National Temperance Congress,” p. SZ09, published by Funk & Wagnalls, New York.—Ads.
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the drink traffic, if not destroyed, will ruin the country: there are 
only two ways to destroy it : by law or by arms : if not destroyed by 
law, it will soon drive the people to desperation, and resort may be 
had to arms. If that came, I understood those gentlemen to say that 
they would take up arms upon the side of the broken-hearted fathers 
and mothers, upon the side of the home, upon the side of the Repub
lic, instead of upon the side of the murderous saloonists. Is there a 
patriot in all the land who does not sympathize with that sentiment? 
Would you not despise one who did not ? And it is not to be forgot
ten that one of these gentlemen had once fought for the preservation 
of the Union, and that both know that the saloonists had already 
taken the musket and shot down temperance men, and were ready to 
do so again ; and that they may carry it to a point where the decent 
portion of the community may bo compelled in sheer self-defense to 
take up arms against the most unprincipled set of men now living 
upon the planet. Worse than the Janizaries, worse than the Mame
lukes, the saloon-keepers deserve the fate which Mahmoud II. meted 
out to the former and Mehemct Ali dealt to the latter. If slavery 
had been abolished in our country by law, it would not have been 
abolished by blood. Is it not kindness to warn the saloonists of what 
may be their fate if they be not saved from destruction by some legal 
abolition of their infamous traffic ?

The “lie,” the “Constitution,” and the “musket ” allusions are 
the only ground found by the most vigilant search through the six 
animated sessions of the Congress for the disparagement of such a 
body of men, and it is seen what they are worth.

There is another statement made which it may be well to notice. It 
is of the nature of a complaint. It is that the Prohibitionists were very 
largely in the majority. And that plainly was the case. But who is 
to blame for that? They were invited publicly and came. Other 
temperance men had had the very same invitation and did not come. 
So far as can bo ascertained, none, except those on the programme, 
were personally invited. Then, where were the High License men ? 
Where were the Anti-saloon Republicans ? Where were the Church 
Temperance Society men ? Where were other temperance men? On 
the way to the Tabernacle the first morning, we met a gentleman in 
the street car accompanied by his colored valet, who attended to his 
portly portmanteau. It was soon ascertained that he was on his way 
to the Congress, that he was a Prohibitionist, that upon reaching his 
home in Alabama from Texas he had seen the Call, and immediately 
pushed off for New York, travelling day and night to be at the open
ing. Another gentleman, also a Prohibitionist, and therefore called 
“ a semi-lunatic,”came from Dakota, and another, described as “a 
wild stump orator,” came from Nebraska, and each spoke five min
utes in somewhat cyclonic fashion ; but where were the gentlemen who
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are neither “ semi-lunatic” nor “ wild," but who favor High License 
—where were they ? Are the men who were present to be blamed for 
the absence of those who did not chose to come? Let there be some 
fairness !

Every one who knows the facts knows and admits that every reason
able effort was made not only to give, but to secure an impartial hear
ing to every side of the temperance question. Then what ground is 
there for complaining that certain sentiments were “barely toler
ated" or “ heard with ill-concealed impatience ”? Did radical Pro
hibitionists expect High License men to cheer them, or did those who 
denounced Prohibition look for plaudits from “ third-party ” men ? 
Were General Neal Dow's feelings hurt because Mr. Robert Graham 
did not play the rôle of claqueur to him, or was Mr. Robert Graham 
thrown into the sulks because Neal Dow did not wear out his palms 
in applauding him while he poured hot shot into Prohibition by Law ? 
Would it not be childish to expect such things from such venerable 
gentlemen ?

But as the Congress did not “secure some common ground of 
action” for the temperance forces, it “did nothing ” ! A machine 
or a political or a social movement must be judged by what it was 
intended to accomplish, not by what the critic might wish it had 
accomplished. This Congress was called together under the stipu
lation that nothing should be “done,” no action should be taken, 
no resolution should be heard. This complaint, then, is a compli
ment. It proclaims- that those who had the Congress in hand 
completely succeeded in what they undertook. Nothing but candid 
and friendly discussion was intended. No man was repelled by the 
fear that some action'would be taken which, if it did not bind him, 
might embarrass, if not compromise him. It was because of this that 
so many shades of opinion were represented. Moreover, talking 
is something. Among people accustomed to deliberate assemblies 
there must always be a great amount of thinking and talking before 
there can be determination. A Parliament is a parley-ment. 
Most certainly this Congress has done much to prepare the way for 
wise action among temperance people.

The fact that the Congress did not do what ardent advocates of 
particular theories wished it might do, goes far toward showing the 
wisdom of those who projected the assembly under the limitations 
that were fixed. No criticisms are severer than those written and 
uttered by ‘ * third party ” men both before and since the Congress, nor 
were any gentlemen so reluctant as they to take part in starting the 
movement. But the result has been to present phenomena which 
seem to indicate that the most sincere and candid temperance men, 
those who most have convictions with courage, those who are readiest 
to devote time and money to the destruction of the drink traffic, are
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the pronounced Prohibitionists, whether they belong to the so-called 
“ third party ” or not. Moreover, it was shown that the tendency of 
the mass of temperance men is toward Prohibition, and that they are 
moving to that nucleus of crystallization with constantly accelerating 
rapidity.

Among the invited speakers was Rev. Dr. Howard Crosby, one of 
the bravest and noblest of men, a man whose position is much misun
derstood because it is exceedingly difficult to understand for the reason 
that he is believed to have done more against the saloon than any 
other citizen of New York, and yet he is believed by thousands of peo
ple to have done more against the cause of temperance than r y other 
three clergymen in New York. As he is my personal friend and as I 
knew in advance what his reply would be, I put the question to him: 
“ Will Dr. Crosby unite with the Prohibitionists in urging the Legis
lature of New York to prohibit the manufacture and sale of distilled 
liquors ? ” His answer rang through the great house, “ I will and 
then he added with strong emphasis, “and I would join any one in 
utterly squelching the saloon for ever.” Before this, the accomplished 
Dr. Huntington, rector of Grace Church, New York, had proposed 
what he believed to be five efficacious methods of opposing the spread 
of drunkenness, and among them this: “A common warfare against 
the four distilled spirits, which are answerable for most of the drunk
enness.” So here was a coming together.

Dr. Funk, editor of The Voice, is supposed to represent the most 
advanced views of the most radical Prohibitionists, called “ third- 
party men.” The basis of agreement proposed by him was presented 
in two items, namely: “1. Abrogation of all license laws. 2. The 
immediate adoption of prohibitive, restrictive laws that shall say: 
Any person who sells liquor on Sunday, on election days, after mid
night, or to drunkards or to minors, shall be fined or imprisoned, or 
both. Any person who opens a saloon in an election district against 
the written protest of a majority of the voters residing therein shall 
be fined or imprisoned, or both. Then as the public mind ripens, ad
ditional laws could be enacted ; as, any person who sells liquor after 
sundown shall be fined or imprisoned, or both; any person who sells 
liquor to be drunk on the pr-nxises, shall be fined or imprisoned, or 
both; any person who sells di: :,,ed liquors shall be fined or impris
oned, or both; and so on toward absolute Prohibition.”

If nothing else had been done, the presentation by such represen
tative men of the possibilities of approach in action would have been 
worth the cost of the Congress. But much else was done. Men 
learned distinctly what others believed and learned to respect those 
who differed from them as to the engines to be used in extinguishing 
a conflagration, but who agreed with them that the fire must be put 
out. There was an increase made in the volume of temperance agita-
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tion. There was a successful initiation of a series of Temperance 
Congresses. From what 1 have seen in the press and heard from lead
ing citizens, I feel sure that the First National Temperance Congress 
in the United States was felicitous in its conception and will be ben
eficial in its outcome.

SERMONIC SECTION.
THE PEBFECT LAW AND ITS DOEBS.

By Alex. Maclaren, D.D. [Bap
tist], Manchester, Eno. 

Whoso looketh into the perfect law of 
liberty, and eontinueth therein, he 
being not a forgetful hearer, but a 
doer of the wor k, thin man shall be 
blessed in his deed.—James i : 25. 
An old tradition tells us that 

James, who was probably the writer 
of this letter, continued in the prac
tice of Jewish piety all his life. He 
was surnamed “ the Just.” He lived 
the life ofa Nazarite. He was even 
admitted into the sanctuary of the 
Temple, and there spent so much of 
his time in praying for the forgive
ness of the people that, in the vivid 
language of the old writer, his 
“knees were hard and worn like a 
camel's.” To such a man the Gos
pel would naturally present itself as 
“a law,” which word expressed the 
highest form of revelation with 
which he was familiar; and to him 
the glory of Christ’s message would 
be that it was the perfecting of an 
earlier utterance, moving on the 
same plane, but infinitely greater.

Now that, of course, is somewhat 
different from the point of view from 
which, for instance, Paul regards 
the relation of the Gospel and the 
law. To him they are rather 
antitheses. He conceived mainly of 
the law as a system of outward ob
servances, incapable of fulfilment, 
and valuable as impressing upon 
men the consciousness of sin.

But, though there is diversity, 
there is no contradiction, any more 
than there is between the two pic
tures in a stereoscope, which, uni
ted, represent one solid reality. The 
two men simply regard the subject

from slightly different angles. Paul 
would have said that the Gospel was 
the perfection of the law, as indeed 
he does say that by failli we do not 
make void, but establish, the law. 
And Janies would have said that the 
law, in Paul’s sense, was a yoke of 
bondage, as indeed he does say in 
my text, that the Gospel, in contrast 
with the earlier revelation, is the 
law of liberty.

And so the two men complement 
and do not contradict each other. 
In like manner, the earnest urging of 
work and insisting upon conduct, 
which are the keynote of this letter, 
are no contradiction of Paul. The 
one writer begins at a later point 
than the other. Paul is a preacher 
of faith, but of faith which works by 
love. James is thepreacherof works, 
but of works which are the fruit of 
faith.

There are three things here on 
which I touch now. First, the per
fect law; second, the doers of the 
perfect law; and, third, the blessed
ness of the doers of the perfect law.

I. First, then, the perfect law.
I need not dwell further upon 

James' conception of the Gospel as 
being a law; the authoritative stan
dard and rule of human conduct. 
Let me remind you how, in every 
part of the revelation of Divine 
truth contained in the Gospel, there 
is a direct moral and practical 
bearing. No word of the New 
Testament is given to us only in 
order that we may know truth, but 
all in order that we may doit. Every 
part of it palpitates with life, and is 
meant to regulate conduct. There 
are plenty of truths of which it does 
not matter whether a man believes
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them or not, in so far as his conduct 
is concerned. Mathematical truth 
or scientific truth leaves conduct 
unaffected. But no man can believe 
the principles that are laid down in 
the New Testament, and the truths 
that are unveiled there, without 
their laying a masterful grip upon 
his life, and influencing all that 
he is.

And let me remind you, too, how 
in the very central fact of the Gospel 
there lies the most stringent rule of 
life. Jesus Christ is the Pattern, and 
from those gentle lips which say, 
“If ye love Me keep My command
ments,” law sounds more impera
tively than from all the thunder and 
trumpets of Sinai.

Let me remind you, too, how in 
the great act of redemption, which 
is the central fact of the New Testa
ment revelation, there lies a law for 
conduct. God's love redeeming us 
is the revelation of what we ought 
to be, and the Cross, to which we 
look as the refuge from sin and con? 
demnation, is also the pattern for 
the life of every believer. “Be ye 
imitators of God, as dear children, 
and walk in love, as Christ also hath 
loved us.” A revelation, therefore, 
of which every truth, to the minute 
fibre of the great web, has in it a 
directly practical bearing, a revela
tion which is all -centred and fo
cussed in the life which is exam pie be
cause it is deliverance ; a revelation 
of which the vital heart is the re
deeming act which sets before us 
the outlines of our conduct, and the 
model for our imitation, isa law just 
because it is a gospel.

Such thoughts as these are need 
ful as a counterpoise to one-sided 
views which otherwise would be 
disastrous. God forbid that the 
thought of the Gospel of JesusChrist 
as primarily a message of reconcilia
tion and pardon, and providing a 
means of eset pe from the frightful 
consequences of sin, even separation 
from God, should ever be put in the

background, but the very ardor and 
intensity of man’s recognition of 
that as the flrstshape which Christi
anity assumes to sinful men, has 
sometimes led, and is always in pos
sible danger of leading, to putting 
all other aspects of the Gospel in the 
background. Some of you, for in
stance, when a preacher talks to you 
about plain duties, and insists upon 
conduct and practical righteous
ness, are ready to say, “ He is not 
preaching the Gospel.” Neither is 
he, if he does not present these 
duties and this practical righteous
ness as the fruits of faith, or if he 
presents them as the means of win
ning salvation. But if your concep
tion of Christianity has not grasped 
it as being astringent rule of life, 
you need to go to school to James, 
the servant of God, and do not yet 
understand the message of his 
brother Paul. The Gospel is a re
demption. Yes ! God be thanked ; 
but because a Redemption, it isa 
Law.

Again, this thought gives the nec
essary counterpoise to the tendency 
to substitute the mere intellectual 
grasp of Christian truth for the 
practical doing of it. There will be 
plenty of orthodox Christians and 
theological professors and students 
who will find themselves, to their 
very great surprise, amongst the 
goats at last. Not what we believe, 
but what we do, is our Christianity ; 
only the doing must be rooted in 
belief.

In like manner, take this vivid 
conception of the Gospel as a’aw ; 
as a counterpoise to the tendency to 
place religion in mere emotion and 
feeling. Fire is very good, but its 
best purpose is to get up steam 
which will drive the wheels of the 
engine. There is a vast deal of lazy 
selfishness masquerading under the 
guise of sweet and sacred devout 
emotion. Not what you feel, but 
what you do, is your Chris .ianity.

Further, notice how this law is a
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perfect law. James" idea, I sup
pose, in that epithet, is not so much 
the completeness of the code, or the 
loftiness and absoluteness of the 
ideal which is set forth in theGospel 
as the relation between the law and 
its doer. He is stating the same 
thought of which the Psalmist of 
old time had caught a glimpse. 
“The law of the Lord is perfect 
because “it converts the soul.” 
That is to say, the weakness of all 
commandment—whether it be the 
law of a nation, or the law of moral 
text-books, or the law of conscience, 
or of public opinion, or the like—the 
weakness of all positive statute is 
that it stands there, over against a 
man, and points a stony finger to 
the stony tables, “Thou shalt!” 
“Thou shalt not!" but stretches 
out no hand to help us in keeping 
the commandment. It simply en
joins, and so is weak; like the proc
lamations of some discrowned king 
who has no army at his back to en
force them, and which flutter as 
waste paper on the barn-doors, and 
do nothing to secure allegiance. 
But, says James, this law is perfect 
—because it is more than law, and 
transcends the simple functions of 
command. It not only tells us what 
to do, but it gives us power to do it ; 
and that is what men want. The 
world knows what it ought to do 
well enough. There is no need for 
heaven to be rent, and voices to 
come to tell men what is right and 
wrong ; they carry an all but abso
lutely sufficient guide to that, within 
their own min'ds. But there is need 
to bring them something which 
shall be more than commandment, 
which shall be both law and power, 
both the exhibition of duty and the 
gift of capacity to discharge it.

The Gospel brings power because 
it brings life. “ If there had been a 
law given which could have given 
life, verily righteousness had been 
by the law.” In the Gospel that 
desideratum is supplied. Here is

the law which vitalizes and so gives 
power. The life which the Gospel 
brings will unfold itself after its 
own nature, and so produce the 
obedience which the law of the 
Gospel requires.

Therefore, says James further, 
this perfect law is freedom. Of 
course, liberty is not exemption 
from commandment, but the har
mony of will with commandment. 
Whosoever finds that what is his 
duty is his delight is enfranchised. 
W e are set at liberty when we walk 
within the limits of that Gospel; 
and they who delight to do the law 
are free in obedience; free from the 
tyranny of their own lusts, passions, 
inclinations; free from the domina
tion of men and opinion and customs 
and habits. All those bonds are 
burnt in the fiery furnace of love 
into which they pass : and where 
the)- walk transfigured and at lib
erty, because they keep that law. 
Freedom comes from the reception 
into my heart of the life whose 
motions coincide with the Com
mandments of the Gospel. Then the 
burden that I carry carries me, and 
the limits within which I am con
fined are the merciful fences put up 
on the edge of the cliff to keep the 
traveller from falling over and being 
dashed to pieces beneath.

II. Now notice, secondly, the 
doers of the perfect law.

James has a long prelude before 
he comes to the doing. Several 
things are required as preliminary. 
The first step is, “ looketh into the 
law.”

The word employed here is a very 
picturesque and striking one. Its 
force may be seen if I quote to you 
the other instances of its occurrence 
in the New Testament. It is em
ployed in the accounts of the Resur
rection to describe the attitude and 
action of Peter, John, and Mary as 
they “stooped down and looked 
into” the empty sepulchre. In all 
these cases, the Revised Version
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translates the word as I have just 
done, “ stooping and looking,” both 
acts being implied in it. It is also 
employed by Peter when he tells us 
that the “angels desire to look in to” 
the mysteries of Redemption, in 
which saying, perhaps, there may
be some allusion to the silent, bend
ing figures of the twin cherubim 
who, with folded wings and fixed 
eyes, curved themselves above the 
mercy seat, and looked down upon 
that mystery of propitiating love. 
With such fixed and steadfast gaze 
we must contemplate the perfect 
law of liberty it we are ever to be 
doers of the same.

A second requirement is “and 
continueth.” The gaze must be, 
not only concentrated, but constan t, 
if anything is to come of it. Old 
legends tell that the looker into a 
magic crystal saw nothing at first, 
but, as he gazed, there gradually 
formed themselves in the clear 
sphere filmy shapes, which grew 
firmer and more distinct until they 
stood plain. The raw hide dipped 
into the vat with tannin in it, and 
at once pulled out again, will never 
be turned into leather. Many of 
you do not give the motives and 
principles of the Gospel, which you 
say you believe, a chance of in
fluencing you, because so interrupt
edly and spasmodically, and at such 
long intervals, and for so few mo
ments, do you gaze upon them. 
Steadfast and continued attention 
is needful if we are to be “ doers 
of the work.”

Let me venture on two or three 
simple practical exhortations. Cul
tivate the habit, then, of contem
plating theceutral truthsoftheGos- 
pel as the condition of receiving in 
vigor and fulness the life which 
obeys the commandment. There is 
no mystery about the way by which 
that new life is given to men. James 
tells us here, in the immediate con
text, how it is. He speaks of “ Cod 
of His own will begetting us with

the word of truth” ; and of the “en
grafted word, which," being en
grafted, “is able to save your 
souls.” Get that word—the princi
ples of the Gospel and the truths of 
revelation, which are all enshrined 
and incarnated in Jesus Christ—into 
your minds and hearts by continual, 
believing contemplations of it, and 
the new life, which is obedience, 
will surely spring. But if you look 
at the Gospel of your salvation as 
seldom and as superficially as with 
the passing glances which so many 
of you expend upon it, no wonder 
that you are such weaklings as so 
many of you are, and that you find 
such a gulf between your uncircum
cised inclinations and the command
ment of the living God.

Cultivate this habit of reflective 
meditation upon the truths of the 
Gospel as giving you the pattern of 
duty in a concentrated and available 
form. It is of no use to carry about 
a copy of the “Statutes at Large" 
in twenty folio volumes in order to 
refer to it when difficulties arise 
and crises come. We must have 
something a great deal more com
pendious and easy of reference than 
that. A man’s cabin-trunk must 
not be as big as a house, and his 
goods must be in a small compass 
for his sea voyage. We have in 
Jesus Christ the “Statutes at 
Large,” codified and put into a form 
which the poorest and Humblest and 
busiest amongst us can apply di
rectly to the sudden emergencies 
and surprising contingencies of daily 
life, which are alwdys sprung upon 
us when we do not expect them and 
demand instantaneousdecision. We 
have in Christ the pattern of all 
conduct. But only those who have 
been accustomed to meditate upon 
Him, and on the truths that flow 
from His life and death, will find 
that the sword is ready when it is 
needed, and that the guide is at their 
side when they are in perplexity.

Cultivate the habit of meditating
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on the truths of the Gospel, in order 
that the motives of conduct may be 
reinvigoraled and strengthened. 
And remember that only by long 
and habitual abiding iu the secret 
place of the Most High, and enter
taining the thoughts of His infinite 
love to us, as the continual attitude 
of our daily life, shall we be able to 
respond to His lot e with the thank
fulness which springs to obedience 
as a delight, and knows no joy like 
the joy of serving such a Friend.

These requirements being met, 
next comes the doing. There must 
precede all true doing of the law 
this gazing into it, steadfast and 
continued. We shall not obey the 
commandment except, first, we 
have received and welcomed the 
salvation. There must be, first 
faith, and then obedience. Only he 
who lias received the Gospel in the 
love of it. will find that the Gospel 
is the law which regulates his con
duct. “Faith without works is 
dead”; works without faith are 
rootless flowers, or bricks hastily 
and incompletely huddled together 
without the binding straw.

But, further, the text suggests 
that the natural crown of all con
templation and knowledge is prac
tical obedience. Make of all your 
creed deed. Let everything you be
lieve be a principle of action too : 
your credenda translate intoagcnda. 
And, on the other hand, let every 
deed be informed, by your creed, 
and no schism exist between what 
you are and what you believe.

III. Lastly, note the blessedness 
of the doers of the perfect law. 
There is an echo in the words of my 
text, of the Beatitudes and tbe Ser
mon on the Mount, the form in which 
the Gospel was, perhaps, dearest to 
this apostle. He uses the same 
word—“ Blessed.”

Notice the in, not “after” not “as 
a reward for,” but “blessed in his 
deed.” It is the Psalmist over 
again, whose words we have already
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seen partly reproduced in the former 
portion of this text, who, in thesame 
great psalm, says: “ Iu keepingThy 
commandments there is great re
ward." The rewards of this law are 
not arbitrarily bestowed, separately 
from the act of obedience, by the 
will of the Judge, but the deeds of 
obedience automatically bring the 
blessedness. This world is not so 
constituted as that outward rewards 
certainly followon inward goodness. 
Few of its prizes fall to the lot of the 
saints. But men are so constituted 
as that obedience is its own reward. 
There is no delight so deep and true 
as the delight of doing the will of 
Him whom we love. There is no 
blessedness like that of increasing 
communion with God, and the 
clearer perception of His will and 
midd which follow obedience as 
surely as the shadow does the sun
shine. There is no blessedness like 
tlie glow of approving conscience, 
the reflection of the smile on Christ's 
face.

To have the heart in close com
munion with the very Fountain of 
all good, and the will in harmony 
with the will of the best Beloved; to 
hear the Voice that is dearest of all, 
ever saying, “ This is the way, walk 
ye in it”; to know “a spirit in my 
feet” impelling me upon that road; 
to know that all my petty deeds are 
made great, a nd my stained offer
ings hallowed by the altar on which 
they are honored to lie; and to feel 
fellowship with the Friend of ny 
soul increased by obedience; this is 
to taste the keenest joy and good of 
life, and he who is thus “blessed in 
his deed” need never fear that that 
blessedness shall be taken away, nor 
sorrow though other joys be few 
and griefs be many.

But, remember, first believe, then 
work. We must begin where Paul 
told the Philippian gaoler to begin 
—‘ Believe on the Lord Jesus Christ 
and thou shall be saved ”—if we are 
to end where James leads us. Do
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not begin your building at the roof, 
but put in the foundations deep in 
penitence and faith. And then, let 
every man take heed how he 
buildeth thereon !

LESSONS OF THE REFORMATION.
By J. B. Remensnyder, D. D.,
[Lutheran], New York City.

U Lord revive Thy work in the midst
of the years. *—Hab. iii : 2.
European Protestant’sm on the 

continent annually observes the 31st 
of October, the day when Luther 
nailed up his ninty five theses, as 
the anniversary of the Reformation. 
Thomas Carlyle says thatthe strokes 
of that hammer were the awakening 
of the nations. The Reformation 
was an epoch, second only in far- 
reaching import to the birth of 
Christianity. *

And so many and suggestive are 
its lessons, that perhaps no study 
can bring more profit, than once a 

1 year to freshen these in the public 
memory. Particularly are these 
lessons appropriate at the present 
time.

First. The Reformation was Provi
dential. The prophet Habakkuk, 
in the prayer of the text, is invoking 
a divine interposition. Thisisshown 
by the sublime description, which 
immediately follows, of the descent 
of Jehovah. “God came from 
Teman, and the Holy One from Ml. 
Paran, Selah. His glory covered 
the heavens, and the earth was full 
of his praise.” If ever in any epoch 
of history, then surely in the Refor
mation, is seen the finger of God. 
Whether we consider its marvellous 
beginning from such an unexpected 
incident, or the lowly agencies em
ployed to carry it forward, or the 
startling incidents on which its fate 
so frequently turned, or the incal
culable results issuing from it, and 
still to issue while time shall last,

* Preached In 8t. James' Lutheran Church, 
Madison Avenue, and 73d Street. New York 
City, on the Sunday next to October Slat, 1890.

it was a work of Providence ; the 
hand writing of God visible to men.

But looking at the nature of the 
work itself, it was a Reformation of 
the Church. It was not a conflict 
between different nations or races ; 
it was nota struggle for civil liberty ; 
it was not a contest over morals. 
Had it been this last, for example, 
Erasmus would have sided with it; 
but it was a contention raised 
within, about and by the Church. 
And yet this reform of the Church 
revolutionized civilization, letters, 
morals, education and civil liberty. 
And how does this fact refute those 
who would make a mock of the 
Church, as being only a survival of 
mediaevalism, a fossilized institu
tion! Verily, the Church is God's 
instrumentality for changing the 
face of the world.

Again : It was a Reformation of 
Doctrine. It began on a point of 
doctrine, viz. : Tetzel’s proclama
tion of the Papal doctrine concern
ing indulgences,opposed by Luther's 
theses on the necessity of true re
pentance. And at every stage of it, 
doctrine and discussion came to the 
fore. Its weapons were argument 
and learning, rather than the sword 
and material might. The Bible, or 
PopeandCouncils:ChristasMediator 
or the Virgin Mary : Faith or Pen
ances and Good Works : the Sacra
ments e.copere operato efficacious, 
or only beneficial through faith, etc. 
False doctrine led to the abuses 
which necessitated the Reformation, 
and the preaching of pure doctrine 
was the great means of its success. 
What a lesson for our day, when 
the habit is so prevalent of decrying 
doctrine as dry and barren. If any 
man thinks there is no danger in 
false doctrine, and no life, power 
and practical outcome in solicitude 
for pure doctrine, let him study the 
sixteenth century Renaissance, and 
be awakened from his delusion.

Further : It was a Reformation of 
Public Worship. This was one of its



46 The Second Coming of Our Lord. [Jan.,

most significant characteristics, for 
it was here that most especially it 
came in touch with the people. It 
is to this feature that Coleridge 
refers, when he says that Luther 
aided reform as much by his hymns 
as by his disputations and writings. 
Nothing needed reform more, for 
nothing was more corrupted, abused 
and distorted than public worship. 
Accordingly, the Latin language 
wasabolished from the services ; the 
cumbersome ceremonial was simpli
fied; the sermon was accorded the 
central place ; hymns set to popular 
tunes were prepared, and the respon- 
sive parts taken from choirsof priests 
and boys, and given to the congre
gation. And it was this hearty 
and joyous congregational worship 
which carried the laity by multi
tudes into the movement. The 
pastor who overlooks the i m portance 
of the question of worship in his 
congregation, loses hold of one of 
the most powerful levers of success.

Lastly : It was a Reformation of 
Personal Piety. If it had not led to 
this, all else would have been of 
little moment. But this it did. It 
reopened the clogged avenues be
tween the soul and the Lord Jesus 
Christ, and there resulted that mys
tical union between the believer 
and the Saviour, which effects the 
highest type of personal piety. 
Luther claimed this in a letter to the 
Elector,saying : “Thetenderyouth, 
male and female, now are thor
oughly versed in Scripture, and my 
heart delights to see how the boys 
and girls are able to pray, to exer
cise faith, and to speak more of God 
and Christ, than all the inmates of 
cloisters formerly could, or can 
even now.” And this is still true. 
For though Roman Catholics do put 
us to shame in many respects, who 
can deny that living personal piety 
is more insisted on, and more 
highly displayed in Protestant 
countries than in Roman Catholic 
ones?

Such was the Reformation, that 
work of God, when the Holy One 
came down to “revive His work in 
the midst of the years.” And upon 
us it devolves not to be heedless of 
these lessons, but to profit by them 
ourselves, and to take care that they 
be transmitted to others, as one of 
the most significant chapters in the 
volume of time.

THE SECOND COMINO OF CUB LORD.
By Rkv. John Hall, D. D., LL.D. 
[Presbyterian], New York City. 
Whomever therefore shall be ashamed 

of me and of my words in this adul
terous and sinful generation, of him 
also shall the Son of man be ashamed 
when he someth in the glory of his 
Father with the holy angels.—Mark, 
viii : 88.
In speaking of our Lord’s advent 

for the second time in person, and 
pointing out what we regard as er
rors of interpretation, we do not for
get how many learned, and how 
many devout men have been on the 
side of Premil lennialism, i. e., of the 
belief that the Millennium will be in
troduced by our Saviour's appearing 
in glory on the earth. Perhaps this 
is not to be wondered at in view of 
all the facts. One passage of Scrip
ture—and it is to be emphasized, but 
one, and that in the difficult Book of 
Revelation—names the thousand 
years for which two words the Latin 
compound, Millennium, stands (Rev. 
xx : 1-7). This is the first point to 
be remembered. In the second place, 
the Hebrew hope of a visible glo
rious reign of the Messiah on earth 
naturally held its place in the hearts 
of Jews who became Christians, and 
was commended by them to Gentile 
believers. How natural for the hu
man heart to nurse such a cheering 
hope, when all the forces of the 
world were against the Christians I 
No wonder, therefore, that many 
early Christian writers can be 
quoted in favor of the premillennial 
view; but it is to be remembered that
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the language they use is often the 
repetition of statements of Scripture, 
as we believe, misapplied, and read 
intheliglit of preconceived theories. 
The first distinct period in the his
tory of this system of interpretation 
may be said to expire with the time 
of Augustine, mid the setting up of 
Christianity by the State. Augus
tine taught, what we believe, that 
the Church is Christ’s Kingdom. 
The premillennial view implied that 
Christ's Kingdom only begins with 
His second coming. The acceptance 
of Christianity by the Roman nation 
ended persecution, and the Influence 
bred by it expired. From that time 
until about the Reformation the 
question waslittle discussed, and the 
Church of Rome has said little on 
the side of Premillennialism. We 
can undei'stand how this fact might 
seem to some to be in its favor. The 
explanation of it is not, however, 
difficult to find. The religious think
ers of the" Dark Ages" did not study 
Scripture, and Satan had other and, 
for the time, adequate ways of per
verting the kingdom and the officers 
of Jesus Christ. It is when a Bible 
truth becomes a living truth that 
the devil uses his devices to pervert 
and misrepresent it.

With the Reformation came a sec
ond waveof premillennial hope. The 
Antichristian system was going 
down. The undue magnifying of 
the visible Church—making all in it 
safe, and all out of it lost—had its 
natural reaction in favor of the 
Church invisible. Many hoped for 
the near world-wide reign of Christ, 
and some Anabaptists settled the 
new Zion at Munster, and dreamed 
of community of goods and even of 
wives. The Helvitic and Augs
burg Confessions took ground 
against all this. Showing how hu
man nature retains its characteris
tics, when hardships, even persecu
tions fell on Christians, Huguenots, 
Puritans, and others, the premillen
nial view again had ardent support

ers. Their influence, howex-er, was 
limited.

More than a century ago the revi
val of this hope appeared in some 
able Bible exposition. Unfulfilled 
prophecy became a favorite study. 
Irvingite organization in England, 
migration to Palestine to be on the 
spot at the advent, Mormon settle
ment of Zion in Salt Lake Valley, 
and other like facts such as the 
founding of the Adventists by Mil
ler, represent the xvild extreme of 
viexvsof xvliich good men like Ma
ther, Hopkins, and later, Bicker- 
steth, Gumming and others, were 
the exponents, but which, when 
carried to sucli extremes, they would, 
of course, have repudiated. The 
present writer can well remem
ber when nine-tenths of the evan
gelical Episcopalians of Great Brit
ain were mainly interested in the 
“ signsof the times," and when they 
counted their viexvs on the “ Lord’s 
Coming," as they reverently said, 
the doctrines which if a man did not 
preach he did not * know the truth." 
This stateof things, if wemay judge 
from their literature, and from inter
course with their representatives 
to-day, has been greatly changed.

One or two points deserve notice 
as we look to the Bible for light on 
this solemn question of the Lord’s 
second coming and reign.

(1) It is not wise to rest on por
tions of Old Testament prophecy 
detatched from the meanings given 
them in the New. The “ throne of 
David” is assigned to the Messiah in 
Isa. ix : 7. Can we settle what that 
** throne" is without regard to the 
New Testament? Can we ignore, 
for example, Acts ii : 29-36? Did not 
David speak there, according to Pe
ter, of Christ as raised up to sit on 
his throne? Does he not count the 
rising from the dead proof that 
Jesus is “ both Lord and Christ ”— 
“ a priest upon his throne,” as Zech. 
vi : 13, puts it?

(2) Is it wise to take the Revela-
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tion of John with all its mysteries, 
and interpret by it the history and 
the plain teaching of other parts of 
the Word? There is much in it that 
we shall intelligently believe when 
it has come to pass, as with the 
Twelve and Christ's predictions 
(John xiv: 29).

(3) Is it wise to insist, as many 
have done, that we must read all 
Scripture literally? Jews reading 
literally that Messiah should be on 
the throne of David—a King ill Zion 
—might plausibly defend their re
jection of our Saviour. Is it wise to 
say that “ come " must always mean 
just one and the same literal thing? 
“My brother in London came to my 
aid," says an American banker. 
“My brother from London came 
last week.” The verb has two dis
tinct meanings in these sentences. 
In the first it means that a cable
gram announced pecuniary relief. 
In the second it means that the 
ocean was crossed by the brother in 
person. Could one assert from the 
first that the brother came in per
son f

(4) Is justice done to Scripture in 
asserting it is to be read literally, 
and yet the assertors differ widely 
as to its meaning? Is the Lord to 
find the Jews converted or uncon
verted? Are they to live in Pales
tine, or out of it? Are there to be 
unbelieving, or ordinary genera
tions on earth during the reign of 
the glorified saints? Is Jerusalem 
to be the seat of Christ’s visible do
minion, or is it to be in some other 
place? Is the human race to exist on 
the earth, or not, after the millen
nium? These are specimens of dif
ficulties which it is hard to account 
for if the prophecies on this subject 
are to be read literally. On these 
points sincere pre-millennialists are 
by no means agreed.

In view of each caveat thus sug
gested, let there be now given a 
concise statement of Scripture 
teaching as to the coming of the

Lord. The reader is requested to 
examine the texts.

I. The coming of the King inZion 
is sometimes gracious. He says in 
John xiv : 18 “ I will not leave you 
comfortless, I will come to you.’" 
That this is not in visible glory is 
clear from a later word in the same 
statement by Christ. “My Father 
will love him and we will come un
to him and make our abode with 
him.” Old Testament saints under
stood this. (See Ex. xx :24.) All 
Christians understand this, if we 
may judge by their prayers and 
their hymns. “ Come, Jesus, Re
deemer, abide thou with me," writes 
Ray Palmer. “ Come thou Desire 
of all thy saints,” we sing in the 
words of Anne Steele; and i f any one 
said that it is to God as such we ap
peal, or that the coming is pre-mil
lennial and visible, the answer is in 
the fourth stanza :

“ Dear Saviour, let thy glory shine.
And till thy dwellings here.

Till life, and love, and joy divine 
A heaven on earth appear.”

Christians ! do not fail to plead 
Christ’s promise and to say to Him, 
“ Come to us, O Lord Jesus.” You 
are disciples and will be glad when 
you see the Lord, as He manifests 
Himself. See the question of Judas 
and the Lord's reply in John xiv: 
23,23, 24. Lot blessed be his name ! 
He comes into any heart the door of 
which is opened to His knocking 
(Rev. iii : 20).

II. The coming of the King in 
Zion is sometimes administrative. 
“All power in heaven and inearth” 
is given to Him (Matt. xxviii:18). He 
is “Head over all things to the 
Church ” (Eph. i : 22). This implies 
the exercise of His power in deliver
ing, defending, and taking home His 
people, and in vindicating His King
dom and His Father against the 
evil ones, whether men or devils. 
Let dead congregations hear the 
word (Rev. iii : 5), “I willcomeunto 
thee quickly, and will remove thy 
candlestick out of his place.” Has
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not that coming taken place? Is it 
strange that it should be so written? 
Why, no: the Old Testament, with 
which all readers ol the New are 
supposed to be familiar, shapes the 
language of the New. Here is the 
way God spoke to Hebrews by Moses 
(Ex. xxxiii:5), “Ye are a stiffnecked 
people : I will come up into the 
midst of thee and consume thee."' 
Again and again, tluoughout the 
Old Testament the Lord “bows the 
heaven and comes down." He 
“comes down ” and the mountains 
flow down at his presence. But it 
is not a visible, although a real pres
ence. It is administrative. Some
times the setting up of Christ’s 
Kingdom is thus presented. The 
cities of Israel were not to be all gone 
overby thedisciples till (Matt, x : 23) 
“the Son of man be come.” The dis
ciples were, before they died, to 
“see the Son of man coming in his 
kingdom” (Matt, xvi : 28). Men die ; 
believers pass away at His will; and 
so it is written : “Be ye also ready, 
for in such an hour as ye think not 
the Son of man cometh.” This was 
uttered to the Twelve ; it has been 
repeated through many generations. 
Has it been pointless? Did it mean 
the Second Advent? “Occupy till I 
come:" does that mean, “till I ap
pear in visible glory?" “But daily 
expectation of His visible coming is 
good for men." Why does Paul say 
to the Thcssalonians, “Be not soon 
shaken in mind—as that the day of 
Christ is at hand," if this be so and 
if the word “Come,” must mean His 
visible glorious coming ? Sinners are 
warned ; saints are urged to watch
fulness and diligence ; and suffering 
believers are cheered with the assur
ance, “ I come quickly." So when 
the aged John had finished his work 
he heard the Master say : “ Surely 
I come quickly," and hid glad re
sponse is : “ Even so, come. Lord 
Jesus" (Rev. xxii : 20). In Christ’s 
grace and in His administration of 
all things, by the power of the Holy

Ghost, He will bring millennial 
glory.

III. His coming is sometimes 
spoken of as judicial. This is per
sonal, visible, and final. This is 
quite distinct from all mere provi
dential events. It is unique, and 
terrible to His enemies. It is not to 
make believers, for He will then be 
“ admired iu all them that believe.” 
He will not come to make a visible 
throne on the earth, for “the earth 
and the works that are therein shall 
be burnt up ” (2 Peter iii : 10), in that 
“day of the Lord.” It is not to raise 
the saints only, for “all that are in 
their graves shall hear His voice and 
come forth” (John v : 28, 29), the 
good, to “the resurrection of life,” 
the evil, “to the resurrection of 
damnation.” It is not the begin
ning of His Kingdom. It is “ the 
end, when He shall have delivered 
up the Kingdom to God"—not, prob
ably, in the way of abdication, but for 
His approval, “ that God may be all 
in all” (1 Cor. xv : 24-28). It is not 
to secure long generations of saints 
to live and die on the earlh, for, at 
His coming, death, “ the last en
emy," shall be destroyed (1 Cor. xv : 
26). It is not to make a paradise on 
earth, in Judea, or elsewhere, for 
the redeemed among men, for the 
saints at His second coming go to 
meet Him in the air, “and so shall 
we ever be with the Lord." Tins is 
not from the mysterious symbols of 
Revelation but from the plain letter 
of the apostle to the Thessalonians 
(1 Tliess. iv : 17). This coming is 
not to give new efficacy to the Gos
pel trumpet, for it is the “last 
trump” that sounds, and is to awake 
all the dead, in their graves (1 Cor. 
xv: 52). This coming does not affect 
the literal Israel peculiarly. We 
are all Israel in theGospel dispensa
tion sense. All believers are Abra
ham’s seed (Gal. iii : 29). He is our 
“ father" (Rom. iv : 11). It is un
believers, whether Jews orGentiles 
who are “ aliens from the common-
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wealth of Israel, strangers from the 
covenants of promise, having no 
hope and without God in the world ” 
(Eph. ii: 12).

Whatever, then, the Millennium is 
to be and we believe in it, expect it, 
pray for it, give, and work for it— 
it is a development in this dispen
sation already begun, and to be con
tinued and ended, before the setting 
up of the throne of the Son of man 
in visible glory, that is, before Ilis 
“Second Advent,’" when He conies 
“the second time, without sin unto 
salvation” (Heb. ix : 28), making 
good all His promises to His people, 
all Histhreatenings to His enemies, 
and all His covenant engagements 
to the Father. On the cross He said : 
“It is finished.” When He comet 
again, in like manner His exaltat ion 
and triumph overall evil will be 
complete before principalities and 
powers, before all worlds (1 Cor. 
xv : 25).

WAITING) FOB JESUS.
By C. M. Giffin, D.D. [Metho

dist], Brooklyn, N. Y.
“And they were all waiting for Ilim.''

—Luke viii : 40.
There they stood by the lake- 

shore. The greatest guest that 
Galilee ever had was coming ! The 
waves of Gennesaret rose and fell 
in rhythmic pulse along the beach, 
and the hearts of the people, too, 
were throbbing with deep pulsa
tions; “for they were all waiting 
for Him.” They knew by expe
rience what blessings Jesus brought 
wherever he came. “How long be
fore He returns?” was their eager 
question. One, perhaps, caught 
sight of Him, and as soon as he had 
assured himself that it was Jesus, 
he announced the glad news to the 
rest, “for they were all waiting for 
Him.” Notice the throngs on the 
other side of the lake. Our Lord 
has cast out the devils that tor
mented a man among the tombs. 
He is clothed and in his right mind.

[Jan.,

An insane vagrant is now a compe
tent citizen. But the people there 
are filled with fear and hate. “ The 
whole multitude of the country of 
the Gadarenes roundabout besought 
Him to depart from them,” while 
on the opposite shore, “they all 
were waiting for Him.” Thus is 
Jesus tossed about ’twixt love and 
hate, greetings and bootings, be
tween those who are anxious for 
His appearing and those who desire 
His departure. Where are you? 
Are those of Gadara, or of Galilee, 
representatives of your feeling to
ward Jesus? Are you hiding from or 
waiting for Him ? 1. Let us think 
for whom this multitude by the 
shore are looking. It is none other 
than Jesus, the Son of man, the Son 
of God, the Great Physician, a lov
ing Friend, Guide, Teacher, and 
Saviour. It is He who makes God 
the Father so real and near to the 
thought of men. It is He, who, 
when lifted up, will draw all 
men to Him. 2. Notice, too, 
how they are waiting. They were 
waiting with a strong feeling, an 
earnest expectancy. How beauti
ful the thought that we can be real
ly necessary to somebody, that our 
lives are so productive and benefi
cent that others are looking up to 
us for a blessing 1 Job tells how he 
was eyes to the blind, feet to the 
lame, advocate and shield for the op
pressed, so that men waited for Him, 
as the earth waiteth for the rain 
(Job xxix:23). “They opened their 
mouth wide as for the latter rain.” 
When Columbus stood on the deck 
of the San Maria waiting for land, 
his was an attitude of deep, urgent 
expectancy. For two months and 
eight days had he pushed his way 
through unknown seas. Hope and 
fear contended. His crew were 
faint-hearted, but he was full of 
faith. At length a bit of weed, a 
trunk of a tree with berries, and 
then birds, appeared. They knew 
that they drew near the shores of
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some country. Each was now de
sirous ot first discovering the shore. 
No one cared to sleep, and when 
the virgin fields, and noble forests 
of a new world were seen, no 
wonder they sang their jubi
lant Te Deum of praise. Are 
we thus waiting for God's sal
vation ? No ear, no eye, no heart 
can perceive or express “what He 
hath prepared for him that waitcth 
for Him ” (Isa. Ixiv : 4). The earth 
locked in frost and snow waits for 
the warm embraces of the spring. 
The husbandman waiteth for the 
precious fruitage of the seed he 
sows. God alone can bless our labor. 
He alone can relieve our load. The 
woman who touched the hem 
of Jesus’ robe found quick and glad 
relief. When the messenger touched 
the ruler's shoulder, saying, in sub
stance, “ Come home, it is of no use 
now, she is dead ; leave that magi
cian and come, •uiry the dead,’’Jesus 
told him, “ Fear not, only believe ! ” 
The Master then went, not to a 
funeral but to a feast, for He called 
again the maid to life and bade 
them give her meat.

Do we not want such things done 
here? Are there not lifeless, sod
den souls about us now? Have not 
some of you tried this medication 
and that without relief, and now 
look for some other source of 
help? Christ is near. You may 
touch Him. Are your children un
converted ? Why is it we are not 
more anxious for them and more 
earnestly waiting for Jesus?

Again, the multitude waited pa
tiently, and so should we. I find in 
the Bible quite as much said about 
waiting as working. These people 
were not petulant, complaining or 
dictatorial, but submissively, trust
fully looking for His return. Chris
tian hope now stands on the shore 
in faith, expecting to see Jesus. 
Once more, there is unity of desire. 
“For they were all waiting for 
him.” Each had his need and wish.

All waited for Jesus. Look into a 
crowded railway station at some im
portant junction, where hundreds 
wait for some incoming or outgoing 
train. There is an aged woman who 
waits to meet and greet a son whose 
face she has not seen for a score of 
years. There is a maiden who waits 
for him whose image and whose love 
light up the whole horizon of her 
future. There sadly sits a father 
who waits to receive the coffin which 
holds the remains of a child. There 
are business men and agents of ho
tels seeking guests, men of every 
vocation and with many ends and 
aims. But they are all awaiting one 
railway train. So in the scene be
fore us. Old and young, rich and 
poor, those in joy and those in grief, 
are all waiting,and waiting for Jesus. 
He came to them. He will surely 
come to us. He comes sometimes 
suddenly, but somebody has been 
waiting for Him. We read in Acts 
that at Pentecost “Suddenly there 
came a sound from Heaven as of a 
rushing, mighty wind.” But we 
also read in a previous chapter of 
Acts that the disciples had been told 
“ not to depart from Jerusalem, but 
wait for the promise of the Father 
. . . and theseall continued with 
one accord in prayer and supplica
tions.” They expected a revelation 
of God. They met for that purpose. 
The name our fathers gave to the 
house of God was “ the meeting 
house,” the meeting of man and his 
Maker, not merely men with men. 
In a Russian temple you see a spe
cial seat prepared for the sovereign, 
when becomes thither. Have you 
made arrangements for God's com
ing? Do you desire to meet Him, 
and is your heart made clean for His 
occupancy ? The streaks of early 
dawn proclaim the day’s re
turn. They are heralds of the King 
of day. The counsel, lawyers and 
spectators in court seat themselves 
before the judges appear. Our King 
and Judge hastens. Are we ready ?
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Do not wait for men. Do not say 
“If we had Moody,” or any other. 
Let your heart say “Jesus only.” 
Are you ready to let Him have His 
own way, to do His own work in you 
and with you? VV hatever it costs of 
self-crucifixion, let us heartily yield 
to God ! He comes to us with a 
sword dividing asunder soul and 
body, revealing the secret intents of 
the heart. “Who may abide the 
day of His coming? ” The keepers 
of swine preferred the profit of their 
herds to the gift of life eternal. We 
cannot keep the world and Christ 
too. Which? Let us pray that He 
may come to this church, this city 
and nation with power and with vic
tory. Then “thou shall know that 
I am the Lord, for they shall not be 
ashamed that wait for me.”

OLOBYIN3 HT THE CBOSS.
By Professor J. B. Thomas, D.D. 

[Baptist], Newton Theological 
Seminary, Newton Centre,Mass. 

Ood forbid that I should glory save in 
the cross of our Lord Jesus Christ.— 
Gal. vi: 4.
This indignant protest is in keep

ing with the vehement, tempestuous 
nature of Paul. He was of Titanic 
build. The currents of his soul ran 
strong. The language is that of bit
ter indignation. Seducing teachers 
sought to draw the Galatian con
verts away from the simplicity of 
the Gospel. They taught circum
cision as an essential. They would 
makeanout" irdshow, andconform 
to this and other usages to avoid 
persecution. Besides this cowardly 
spirit,th' /showed a partisan spirit 
and de- .d to win the Galatian con
verts c er to them, that they might 
glory in such acquisitions. Super
stitious and ritualistic observances 
n ays flourish where spiritual life 
decays. Extravagance in houses of 
worship and attention to ceremonies 
are seen where there is the least 
vital religion. Now comes the text, 
“God forbid that I should glory save
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in the cross of our Lord Jesus 
Christ." May we not to-day be in 
danger of perverting the truth to 
our loss ? Let us see.

1. We find a worship of what is 
called “the true cross." Pieces 
enough to fill ships have been im
ported into Europe for idolatrous 
worship. They have no more gen
uineness than the alleged bones of 
saints. Men have used the veritable 
water of Jordan in baptism, with an 
apparent superstitious value put 
upon it, as if the water itsei.", or 
the place from which it came, gave 
significance to the rite.

3. Ritualism sets aside the spirit
ual significance of the cross of 
Christ. We put the gilded symbol 
on the top of the spire, out of the 
way, instead of taking up our cross 
daily and bearing it for Jesus. We 
embroider it in silk or gold and put 
it on the priest’s back, large, albeit 
very light in weight. We fancy a 
magnetic influence comes from his 
finger as he makes a sign of the 
cross in baptismal water, or as we 
make it on our own person. We 
wear it in pearls or diamonds, a 
bauble on the bosom, a sign of van
ity rather than of self sacrifice, 
which the cross should teach. It 
means nothing other thanatrinket. 
As the poet says, “Jewt might kiss 
and infidels adore.” We embellish 
even the handle of a sword with 
the cross of Him who said, thatthey 
who take the sword shall perish 
with the sword.

3. We pervert the truth when we 
put party and sect above Christ. 
The most pugnacious Baptist I ever 
saw was an unconverted man. He 
knew the Scriptures. He could 
argue long and well for immersion. 
He would grow indignant in his 
championship of our tenets, yet ad
mitted that he was not a Christian. 
He never professed to be. I am 
sorry to say that I once heard a doc
tor of divinity exclaim, “I hope that 
I am a Christian, but I know that I
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am a Baptist!” These both come 
under the indignant rebukeof Paul, 
“God forbid that I should glory, 
save in the cross of Jesus Christ!” 
“Circumcision availelh nothing, un
circumcision nothing, but a new 
creature.” A spirit of partisan zeal 
mars and warps the spirit of Chris
tianity. To say, “I am of Paul and 
I of Cephas,” is practically to affirm 
that Christ is divided. The Jews 
compassed sea and land to gain a 
single proselyte. Sects now prose
lyte or electioneer, to win to their 
number. Men will sometimes pa
tronize religion it it harmonizes 
with prevailing sentiment. They 
have themselves no moral convic
tions. The truth of God seems to 
have no effect on them. Theuppeal, 
the menace of the word has no more 
effect on them than the bullet which 
the magician catches in his teeth.

Now the crucial test is here, “ Has 
the cross of Christ changed the 
world to me? Do I bear it as a bauble, 
or boastfully as a zealot, or reluct
antly, as Simon, whom they ‘com
pelled’ to carry it after Jesus ?" How? 
Notice what Paul in Colossians says 
about the cross as a focal centre, to 
which all things converge, all per
sonal experiences of believer, all 
phenomena of the world and of hu
man history. By the cross they are 
interpreted and reconciled. In Him 
all things consist, “stand together .’> 
Moses and Elijah, the law and the 
prophets, truth and grace, all persons 
and problems, all histories and mys
teries gain here their interpreting 
light. The common people in his 
day felt the power of Christ’s life. 
It was transparent. Children are 
good judges of character. They 
came to Him trustfully. He laid His 
welcoming hands on them with 
blessings. Outcasts—they are the 
most timid, suspicious of men, hav
ing experience of the seamy side of 
life—they crowded on Him, even 
though the élite grumbled at their 
intrusion. The common heart of

humanity felt His purity and love. 
They saw how absorbed He was in 
doing good, hardly having time to 
eat or sleep. They saw His modesty, 
His nobleness, truthfulness, all vir
tues in beautiful symmetry. This 
perfect Being suffered death for 
man. This Crown-jewel was trod
den in the dust, and yet there was 
not a ruffle in heaven, there was no 
celestial interference. The majesty 
of law, that holy law which man 
had broken, is seen. The cross of 
Jesus shows the sinfulness of sin, 
the misery brought on the race and 
on creation itself, which groans, 
being burdened. There is seen also 
the way of escape made possible. 
Christ the holy, harmless, unde
nted, dies a sin offering. Here is 
the centre of the mystery of redemp
tion. The penalty of sin has broken, 
as it were, the heart of God. “We 
verily did wrong,” said the con
science-stricken brethren of Joseph. 
So we may say of Christ, “On Him 
was laid the iniquity of us all.” But 
He who died on the cross rose again 
from the grave and ascended to 
heaven. Through the door of death 
He passes to the skies, leavinga line 
of light which we may follow. Since 
His ascension He has spoken once 
from heaven, and it was to Paul. 
Out of the blinding light He speaks, 
but not to destroy, “Why, why per- 
secutest thou Me?” After that au
gust revelation the world was cruci
fied to Paul. All things became 
new. He was a scholar, he had been 
an earnest competitor for place and 
honor. He was at home in legal and 
classic lore. He appreciated art and 
philosophy. He was a fiery zealot, 
ready to trample down the weak, and 
do anything to promote the interest 
of his party. Now he is under a 
new impulse. Love to Christ and 
sympathy with man govern. Bit
terness is gone and selfish ambitions 
quenched. He calls himself a debtor 
to Jew and Greek. He who perse, 
secuted now preaches. He loves
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even those Thessalonians who had 
crept out of the mire of heathenism, 
and says, “I was homesick for you." 
He compares himself to a nurse or 
mother. What a change in his 
view of life 1 Saul is Paul.

How do you view the cross? What 
has been your experience? Dr. Lud
low, of Brooklyn, was oncecalledto 
minister to a sick and dying sailor, 
who had led a coarse, vicious life. 
It was not until he bad made several 
visits to the sufferer that he suc
ceeded in fixing his thought on re
ligion. The longshoreman had even 
refused to gix'e his name. He said 
that none should know it. After 
such a life he would have his name 
perish with him. •• But,” said our 
friend to him, “ did you never hear 
how sins are forgiven, how even the 
scarlet and crimson become as snow 
or wool?” He listened now with 
eagerness. Taking advantage of the 
nautical experience of the sailor, Dr. 
Ludlow asked him if he by sailing 
could get from the East to the 
West, and told him that as far as 
East is from West, so far God re
moves our transgressions from us. 
Hiseyes grew lustrous, and he said, 
“Is it possible? Can God bury our 
sins?” Then he was told of the new, 
pure life, how one's soul can become 
clean, as Naaman's leprous skin be
came fair and clean again ; how one 
who believes in Jesus gets a new 
name. “ Show it to me !" thedying 
man exclaimed. Then the cross was 
lifted up before him and Christ’s 
love unfolded. He saw and believed. 
He passed away in joyful trust. Is 
this your hope? Has the glory of 
the cross been revealed to you, and 
are all things naught compared 
with its unequalled worth ?

CHRIST AS THE RAIN.
(Oil a rainy Sunday.)

T. D. Witherspoon, D.D., LL.D. 
[Presbyterian], Louisville, Ky. 

He shall come to ut at the rain.—Hos.
vi : 8.
There are many beautiful meta-
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phors in Scripture, illustrative of 
the coming of Christ in spiritual 
power into the heart, and in revival 
power into the church. None of 
them is more suggestive than this 
one, and none certainly more appro
priate for a day like this, when the 
Lord is “ watering the hills from his 
chambers,"and enriching all nature 
with “the river of God which is full 
of water."

I. Christ’s coming to the heart, 
and the rain’s coming to the flower 
are alike in this, that each is by the 
sovereign ordering of God. He 
“visits the earth, and waters it.” 
He sends the rain as wellas the wind 
outof Hischambers. Modern science 
has attained wonderful knowledge 
of the laws that govern the move
ments of the clouds. It predicts with 
signal accuracy the approach of 
rainfall or drought. Far beyond all 
that was conceived of n Job’s day 
can it “ number the clouds in wis
dom"; but it is as powerless now 
as then to “stay the bottles of 
heaven, when the dust groweth into 
hardness, and the clods cleave fast 
together." We are asdependent upon 
God now as then for the early and 
the latter ram, for the showers that 
water and refresh the earth. Equal
ly dependent are we for those influ
ences of the Holy Spirit by which 
Christ in all His preciousness and 
graciousness is communicated to 
the soul.

II. The coming in each case af
fords scope for the agency and effi
cacy of prayer. Whilst God is sov
ereign in His gifts. He is not arbi
trary in their bestowment either in 
nature or in grace. Materialists and 
positivists may cavil at the doctrine 
of the efficacy of prayer in the realm 
of physical nature. Metaphysi
cians may seek to entangle us with 
questions as to the possibility of 
change in the purposes of God. Phy
sicists may discourse to us of the 
disorder which would spring from 
interruptions to the uniformity of
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operation of nature's laws. We lis
ten to them patiently and then turn 
to the indisputable facts in the case, 
the innumerable, and well-attested 
instances in which God has heard 
the prayers of His people for rain 
and has answered with refreshing 
showers. And so the coming of 
Christ with spiritual power into the 
heart and into the church may be 
secured by earnest and importunate 
prayer. In this case there is no limi
tation to the efficacy of prayer. It 
may not be best in every case to 
send rain even when earnest prayer 
for it ascends, but that the Spirit 
shall come in answer to prayer, fill
ing the heart with peace and glad
ness, is always in accordance with 
the will of God. It there is spiritual 
drought, the remedy can always be 
found in prayer.

III. The coming of Christ in re
freshing presence and power, like 
the coming of the rain in seasons of 
protracted drought,is often preced
ed by lightning and tempest. Dark 
clouds of adversity, fierce winds of 
temptation, heavy storms of spirit
ual trouble disturb and terrify the 
soul. Faith is sorely tried, hope is 
well-nigh extinguished in these pre
paratory stages in the world by 
which the Spirit is bringing Christ 
home to the soul. But when the 
premonitory thunders have ex
pended their force, when the rough 
winds, with their clouds of blinding 
dust have blown by, how gently 
and tenderly does the hand of infi
nite love let down the crystal drops, 
each to its appropriate place, bring
ing freshness and verdure to every 
leaf and twig and flower. Even so, 
when the storms of spiritual trial 
have encompassed the soul, and the 
rough hot winds of temptation have 
beaten upon it, does Christ by His 
blessed spirit, with still, small voice 
an agentlest, most unobtrusive min
istry, come to every parched leaf 
and drooping flower of the Christian 
graces, bringing refreshment, re

vival and abundance of peace and 
joy in the Holy Ghost.

IV. The coming of Christ is like 
that of the rain in its benign and 
blessed results. What a difference 
in midsummer the whole face of na
ture wears after the coming of the 
refreshing shower I What a cleans
ing and purifying agency is this 
baptism from the cloud with which 
God washes away the dust and the 
grime from the leaves of the trees, 
the spears of the grass and the 
petals of the flowers! The land
scape that was positively repulsive 
before because of the dust that with 
its grimy coating covered every
thing with impurity, is now re
splendent with a chaste beauty that 
tells of its fresh baptism at the hand 
of God. It is like a new creation. 
We seem to have been transported 
into a new world, and the songs of 
the birds as they warble forth their 
unconscious homage, are like the 
praises of the morning stars, sing
ing together over this fresh mani
festation of creative power and love.

Blessed is the man whose soul has 
been brought under this gracious 
baptism of the Spirit, to whom 
Christ has thus corneas the rain! The 
roots of his religious life are fed. 
The fountains of spiritual energy in 
his soul are replenished. The leaves 
of his Christian profession are 
cleansed and made verdant. The 
flowers of all saintly charity are 
made to blossom, and the fruits of 
all holy endeavor to ripen. The aro
ma of a life that is hid with Christ 
in God comes out to gladden and 
bless the world. Happy is the 
church visited with such “times of 
refreshing from the presence of the 
Lord!.” Its “ pastures are clothed 
with flocks.” Its “ valleys are cov
ered over with corn.” Its converts 
• spring up as willows by the water
courses." Even the “ parched 
ground “of such a church becomes 
“aporl,” and its “thirsty land, 
springs of water,” and “inthehabi-



iü
oi

Éa
Cs

iti
i

56 Christian Stewardship. [JAN.,

talion of dragons where each lay ” 
comes up “ grass with reeds and 
rushes.” May He who holds the 
clouds in His hand and guides them 
at His will, make -.his rainy Sabbath 
day one of special privilege and 
power, that the preached word may 
“drop as the rain” and “distil as 
the dew," that every waiting heart 
may be revived, and every drooping 
spirit cheered, and that to all who 
have ventured through the storm 
to the sanctuary to-day, Christ in 
the plenitude ot His power and His 
love may “ come as the rain ! ”

THE RENEWAL 0F ALL THINSS.
By Rev. James C. Fernald [Bap

tist], Plainfield, N. J.
And lie that tat upon the throne 

•aid, Behold 1 make all thingt neu>. 
—Rev. xxi : 5.
1. The need of a complete moral 

renewal. All visionsof apolitical or 
economic millennium wreck them
selves upon the obstinate fact of hu
man depravity. With this, legisla
tors, philosophers and moralists 
have been found powerless to deal. 
The Gospel alone builds its hope 
upon a complete moral renewal of 
humanity, making “all things new" 
—chief among them the heart of 
man.

2. An Adequate Powe». “ He that 
•itteth on the throne." At this 
point, too, the best human systems 
of morality fail. But He who 
created the human soul can renew 
it. The hardest heart can bebroken, 
the worst disposition changed when 
Omnipotence rises up to work. The 
conversion of Saul of Tarsus, or of 
the three thousand in a day, come 
with infinite ease within the sweep 
of His power.

8. The Wonder of Regeneration. 
For this stupendous thing we ask 
whenever we pray for the conver
sion of a soul—that the omnipotent 
Jehovah will reach down from 
the heaven of heavens and mould 
all the powers and activities of that

soul to His own divine image—in 
that soul “make all things new.”

4. The secret of “ holdingout." If 
conversion is not a varnish put on 
the outside, no„amere “good reso
lution” of man, but a renewal of 
“all things”—purposes, desires, 
ambitions, loves and hates, by di
vine power, that renewed soul will 
“ walk in newness of life.”

5. The great need of the church 
—a regenerate membership. No 
more proud, covetous, envious, hot- 
tempered, unscrupulous church 
members excusing these inconsist
encies as “ natural," but in the 
glory of the renewed nature, “grow
ing up into Him in all things who is 
the head, even Christ.” Such a 
church is the ideal of Christianity 
and the hone of the world.

6. The ultimate renewal of all 
outward things—nations, nature— 
“ the kingdoms ot the world are be
come the ki ngdoms of our Lord and 
of his Christ”—“the creation also 
shall be delivered from the bondage 
of corruption into the gloriouslib- 
erty of the children of God"—“ new 
heavens and a new earth, wherein 
dwelleth righteousness.”

CHRISTIAN STEWARDSHIP.
By A. McElroy Wylie—[Presby

terian], Brooklyn, N. Y. 
Occupy till I come.—Luke 19:18.
A good motto for the New Year. 

“Occupy” means trade with.” 
points to the laws of commerce. 
The parable is a parallel. Pursue 
the subject along thelines furnished 
by the laws of trade.

I. Some capital is needed.
1. We have our natural endow

ments of body and soul.
2. Added to the natural is the 

“ pound " the Master gives. It is 
the spiritual endowment.

II. Only theaulhorized money can 
be used in commerce. Revealed 
Truth is the coin. All we use must 
the bear image and superscription 
of the Great King. All else(tradi-
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tion, new doctrine, philosophy,etc.) 
are either forgeries or counterfeits. 
Their use makes us criminals.

III. Time and opportunity must 
be given. Chances are furnished to 
every trade. Opportunity is (liter
ally) "‘the open port.” We sail on 
life's ocean. We must seek the 
ports or we cannot trade. There are 
three classes. Opportunity maker», 
opportunity takers, and opportunity 
breakers. Reformers belong to the 
first; faithful followers to the 
second; rebels and heretics to the 
third.

IV. There must be the wholesale 
and retail in trade. The few are 
called to the first, the many to the 
second. The few are the great pro
jectors of missions, the founders of 
churches, hospitals, colleges, sem
inaries, etc. The many are they 
who bring the little helps, ever re
peated, toindividuals—daily lessons, 
daily truths, daily comforts, daily 
example, etc. Putting our money 
to the bank is bringing our small 
talent to the church and letting 
pastor and church officers direct its 
use, aggregating it with other 
l'ttles, that it may be returned 
“ with usury.”

V. Another law of trade is that 
both the seller and buyer must gain 
a profit. This is the very test of le
gitimacy in trade. Draw this prin
ciple across commerce and it will 
annihilate every hurtful transac
tion. The saloon will go; gambling 
will go; the lottery, etc., will go. In 
the spiritual world, every gain we 
make in Christian grace is a blessing 
to all with whom we deal—in 
family, friendship, business, church 
or world. In the spiritual harvest, 
“both he that soweth and he that 
reapeth rejoice together.”

VI. “ Till I come” limits the 
trading season. Whether you deal 
in perishable goods or not, the test
ing time will close. When Christ 
comes, probation ends : judgment 
begins ; destiny is fixed.

THE LAMB OF GOD.
By Rev. William H. Pierce (Meth

odist], Nunda, III.
Beholdthe Lamb of God!— John i: 29.
John's exclamation is not the re

sult of inconsiderate enthusiasm, 
but rather of rareful examination, as 
the words suggest. Let this then 
be our purpose 1 Scan the vista of 
time and

I. Behold the anointed Lamb I
Before the Jews offered a lamb in

sacrifice, the officiating priest anoint
ed it, thus signifying that it was set 
apart and accepted.

So Christ the** Lamb of God” was 
divinely anointed. We read of the 
** Lamb slain from the foundation of 
the world,” and also of “ the Lamb 
who verily was foreordained before 
the foundation of the world ” (1 
Peter i: 19). The sacrifice of Christ 
must have been the absorbing 
theme of the Divine Mind before the 
world.

II. Behold the immaculate Lambl
It was essential in offering an ac

ceptable sacrifice that the victim 
should be a clean animal, also with
out ilemish. So Christ is called “a 
lamb without blemish and without 
spot ”(lPet. i: 19). “ How much more 
shall the blood of Christ, who 
through the eternal spirit offered 
himself without spot to God, purge 
your conscience from dead works” 
(Heb. ix: 13,14)1 Christ's challenge 
to his enemies, “Which of you con- 
vinceth me of sin?” has never been 
answered. Upon the sinlessness of 
Christ rest the truth of Christianity 
and the virtue of the atonement. 
Neither the Mishna or the Talmud, 
representing the testimony of the 
Jews, nor Celsus, Porphyry or Jul
ian, representing the heathen world, 
accuse Christ of sin, much as they 
might have desired to find ground 
for such a charge.

Each succeeding generation stud
ies his life and character with in
creased interest, and yet this eager
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scrutiny lias only added sublimity to 
his immaculate life.

III. Behold the atoning Lamb 1
The word Atonement is a broad

term, and comprehends two other 
expressions, Propitiation and Expia
tion, tlie one looking Godward, the 
other manward. Christ came into 
the world bearing this twofold re
lation. The Jew brought his lamb 
to the altar, placed his hands upon 
its head, offered a prayer and then 
presented it for sacrifice. Thus the 
offerer, in presenting his lamb, be
came a confessor of sin and thus 
acknowledged the justice of the 
penalty. And in this frame he 
conies ivitli purpose of amendment 
and prayer for pardon. It is evident 
now that sin can be pardoned with
out encouraging sin. And when the 
lamb is presented, it is accepted as a 
satisfaction to divine justice. It 
may seem disproportionate, but it 
indicates faith in the Lamb of God, 
who does take away the sin of the 
world. And here is perfect satisfac
tion.

"Not all the blood of beasts 
On Jewish altars slain.

Could give the guilty conscience peace,
Or wash away the etain.

But Christ the heavenly Iamb 
Takes all our sins away,

A sacrifice of nobler name.
And richer blood than they."

“Ye were not redeemed with cor
ruptible things . . . but with
the precious blood of Christ as 
of a lamb without blemish and with
out spot" (1 Peter i : 18,19). Do not 
tail to behold Christ as the Atoning 
Lamb.

IV. Behold the coronated Lamb !
There is yet another vision, of the

glory of which we must catch a 
glimpse, but its radiance is not to be 
tempered to our natural vision. But 
see, there in the distance stands a 
throne of precious gems. Around it 
are the white-robed elders, and the 
radiant host of the angels of light. 
Its beauty is dazzling, encircled by a 
rainbow, and reflected upou a sea of
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crystal. “And, lo, in the midst of 
the throne, stood a Lamb as it had 
been slain." “And the elders fell 
down before the Lamb,.. . and they 
sang a new song, saying, Thou art 
worthy to take the book and to open 
thesealsthereof, for thou wastslain 
and hast redeemed us to God by thy 
blood." Now a multitude of angels 
rise about the throne, and chant 
with cherubic, voices : “Worthy is 
the Lamb that was slain to receive 
power and riches and wisdom and 
strength and honor and glory and 
blessing.”

“And, lo.agrcat multitude,which 
no man could number, of all nations 
and kindreds and people and tongues 
stood before the throne and before 
the Lamb, clothed in white robes. 
These are they which have washed 
their robes and made them white in 
the blood of the Lamb.” And they 
also cried with a loud voice, “Salva
tion unto the Lamb! Salvation 
unto the Lamb ! ”

“ Come let us join the cheerful songs 
With angels round the throne,

Ten thousand thousand are their tongues. 
But all their joys are one,

"1 Worthy the Lamb that died/ they cry,
To be exalted thus.

* Worthy the Lamb * our hearts reply,
For, he was slain for us/*

GOSSIP.
By Hev. W. G. Thrall [Lutheran], 

Nunda, III.
Death and life are in the potter of the 

tongue.—Prov. xviii : 21.
A grand illustration of this fact 

in the varied effects of the public ad
dresses of Brutus and Mark Antony 
upon the Roman populace relative 
to Cæsar’s assassination.

Speech, the mother of knowledge, 
the bond of friendship, “ the com
merce of hearts and the daughter of 
reason," is the crowning gift of ani
mate creation. No onegift so much 
as this places man above the animal. 
Unfortunately this princely gift so 
helpful to the highest attainment,
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may be prostituted to the lowest 
abasement of man.

Among the many perverted uses 
of the tongue, and a very common 
one too, is gossip, slander.

I. A natural disposition to deal in 
this pernicious stuff. To many a 
source of great joy to go about the 
community dispensing and hearing 
something about their neighbors.

II. A Native Appetite in human 
nature that relishes this kind of 
food. Editors understand this fact 
very well ; one recently sent out a 
circular—“ send us the news, if any 
person runs away, steals anything, 
gets divorced or does anything re
markable, let us know at once, for 
this helps to make a good home 
paper.”

III. Much gossip spoken thought
lessly, the retailer not knowing or 
caring whether true or not. But 
much that is criminal in its purpose.

IV. Remedy. A Renewed, conse
crated heart. Daily prayer, “Keep 
my lips from evil and my tongue 
from speaking guile.”

SBBVICB OF SONS- AND BIBLE 
BBADIN8.

Ev Kev. W. H. Ilsley, Macon, III.
Note:—The following service is arranged 

from the combined edltio - of “ Gospel Hymns.”
Choir or organ voluntary.
Prayer. Read Luke xv: 1-10.
“The Ninety and Nine.”—No. C.
The Bible contains many precious 

promises. Some relate to the appli
cation of Christ's redemptive work. 
To whom do these promises apply ?

Isa. Iv: 1—“Ho, every one that 
thirsteth, come ye to the waters, and 
he that hath no money; come ye, 
buy, and eat ; yea buy wine and milk 
without money and without price."

Matt, v ; 6—“Blessed are they 
which do hunger and thirst after 
righteousness, for they shall be 
filled.”

Matt, xi: 28—“Come unto Me, 
all ye that labor and are heavy laden, 
and I will give you rest,”

Rev. xxii : 17—“The spirit and the 
bride say, Come, and let him that 
heareth say, Come, and let him that 
is athirst come. And whosoever 
will, let him take the water of life 
freely.”

Thus they are called who hunger, 
who are thirsty, who are wearied 
with excessive toil, who are bur
dened with sorrow or heavy cares. 

“Come ye disconsolate.”—No. 197. 
Sin is no obstacle : It only fur

nishes added reason for coming.
Luke v: 82—“I came not to call 

the righteous but sinners to repent
ance.”

Isa. 1: 18—“Come now, and let 
us reason together, saith the Lord: 
Though your sins be as scarlet, they 
shall be as white as snow ; though 
they be red like crimson, they shall 
be as wool.”

“Whiterthan snow.”—No. 169. 
Hoping to become better prepared, 

some anxiously inquire, “What 
good thing shall I do that I may in
herit eternal life?” Paul answers 
the question:

Rom. iii: 20—“By the deeds of 
the law shall no flesh be justified in 
His sight.”

Eph. ii: 8-9.—“By grace are ye 
saved ; not of works, lest any man 
should boast.”

Rom. v: 1—“Therefore, being 
justified by faith, we have peace 
with God, through our Lord Jesus 
Christ,”
“Jesus paid it all.”—No. 35.
But the sinner may ask, What pro

vision has been made for my sins? 
I know Christ died for sinners, but 
how about my sin ?

John iii : 16—“God so loved the 
world, that Hr gave His only be
gotten Son, that whosoever be- 
lieveth in Him should not perish, 
but have everlasting life.”

1 Tim. i : 15—“ This is a faithful 
saying, and worthy of all accepta
tion, that Christ Jesus came into the 
world to save sinners.”

Isa. liii : 5, 6—“ He was wounded
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for our transgressions. He was 
bruised for our iniquities : Theclias- 
tizementof our peace was upon Him; 
and with His stripes we are healed. 
All we, like sheep, have gone astray ; 
wo have turned every one to liisown 
way; and the Lord hath laid on 
Him the iniquity of us all.”

Certainly every sinner may feel 
himself included in this, so that 
his sins form no obstacle in the 
way of his coming to Christ.

“ Look away to Jesus.”—No. 104.
Acts, xxvi : 28—“Almost thou per

suades! me to be a Christian.”
There is great danger in delay.
Matt, xiii : 3, 4—“ Behold a sower 

went forth to sow ; and while he 
sowed, some seeds fell by the way- 
side, and the fowls came and de
voured them up.”

“ Almost persuaded,”—No. 75.
Job xxiii : 3—“Oh, that I knew 

where I might find Him, that I 
might come, even to His seat.”

Matt, vii: 7, 8—“Ask, and it shall 
be given you ; seek, and ye shall 
find ; knock, and it shall be opened 
unto you ; for every one that asketh 
receiveth ; and he that seeketh find- 
eth ; and to him that knocketh it 
shall be opened.”

“Only a step to Jesus.”—No. 144.
Many defer the time of turning, 

even when convinced.
Acts xxiv : 25.—“And as he rea

soned of righteousness, temperance, 
and judgment to come, Felix trem
bled, and answered, Go thy way 
for this time ; and when I have a con
venient season, I will call for thee.”

“Are you coming hometo-night?” 
—No. 311.

The only right spirit, in which to 
receive these truths, is that of the 
prodigal.

LuKe xv : 18, 19—“ I will arise and 
go to my father, and will say unto 
him, Father, I have sinned against 
Heaven and before thee, and am no 
more worthy to be called thy son ; 
make me as one of thy hired ser
vants.”
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“ I hear thy welcome voice.”— 
No. 63.

Some are deterred from taking 
this step by timidity. “ I am afraid 
I shall not hold out,” is a very com
mon remark in the inquiry room. 
It is not a question of the sinner 
holding out ; but will God hold out?

Isa. xli : 10—“Fear thou not, for 
I am with thee ; be not dismayed, 
for I am thy God ; I will strengthen 
thee, yea, I will help thee, yea, I 
will uphold thee with the right 
hand of my righteousness.”

“Precious promise.”—No. 50.
Acting upon these promises you 

will 11 nd verified the words of Paul.
1 Cor. ii : 9—“ Eye hath not seen, 

nor ear heard, neither have entered 
into the heart of man the tilings 
which God hath prepared for them 
that love Him.”
“The half was never told.”— 

No. 154.
Prayer.
Benediction.

THEMES AND TEXTS OF DECENT 
SERMONS.

1. Tolstoi’s Theory of Wealth and Poverty,
Considered in Reference to Christ’s 
Teaching. “Lay not up for yourselves 
treasures upon earth, where moth and 
rust dotli corrupt and where thieves 
break through and steal; but lay up for 
yourselves treasures in heaven, where 
neither moth nor rust doth corrupt and 
thieves do not break through and steal.’’ 
—Matt, vi: 111, 20. Rev. Charles H. 
Eaton, New York City.

2. A Sermon to Young Men. “ Know ye not
that they which run in a race run all, but 
one receiveth the prize t So run, that ye 
may obtain. Ami every man that striveth 
for the mastery is temperate in all things. 
Now they do it to obtain a corruptible 
crown, but we an incorruptible. I there
fore so run, not as uncertainly; sought I, 
not as one that heateth the air; but I 
keep under my body and bring it into sub
jection, lest that by any moans, a lien I 
have preached to others, I myself should 
be a castaway.”—I Cor. ix: 24-27- Wes
ley Reid Davis, D.D., Brooklyn, N. Y.

3. Man’s Dependence Upon God. “ Know ye
that the Lord Ho is God; il is He that 
hath made us, and not we ourselves “— 
Ps. c: 3. Dr. Arthur Brooks, D.D., New 
York City.

4. Tests the Bible Stands. “ The words of
the Lord are pure words, us silver tried 
in a furnace of earth, purified seven 
times.” — Ps. xii: 6. Charles W. Par
sons, D.D., Newark, N. J.

5. The Divine Friendship. “The friend of
Go l.”—Jas. ii: 23. John A. Broadus, 
D D , Louisville, Ky.



Suggestive Themes. 611891.J

6. The Pulpit aa Seen from the Pew. “And
Ezra, the scribe, stood upon a pulpit of 
wood, which they had made for the pur
pose. . . . And Ezra opened the book 
In the sight of all the pe »ple, for he was 
above the people, and when lie opened it, 
all the people stood up, and the Levites 
read in the book in the law of Qod dis
tinctly, and gavo the sense and caused 
them to understand the reading ”—Neh. 
viii: 0. 7, H. Richard Harcourt, D.D., 
New York City.

7. A Cheerful Outlook (Thanksgiving Ser
mon). “ Oh, give thanks unto the God of 
heaven, for his mercy endureth forever.” 
—Ps. cxxxvi: 26. John S. J. McConnell, 
D.D.. Philadelphia, Pa.

8. Life’s Gladness and its Outlet. “Is any
merry, let him sing psalms.”—Jas. v: 13. 
George D. Baker, D.D., Philadelphia, Pa.

9. Mutual Burden-Bearing. “ Bear ye one an
other’s burdens, and so fulfil the law of 
Christ. For if a man thinketh himself to 
be something, when he is nothing, he de- 
ceiveth himself. Hut let each man prove 
his own work, and then shall he have his 
glorying In regard to himself alone, and 
not of his neighbor. For each man 
shall bearhisown burden.”—Gal. vl:2-5. 
R. V. Frederick A. Noble, D.D., Chicago, 
III.

10. Coworker» with God. “ We, then, ns
workers together with Him, beseech you 
also that ye receive not the grace of God 
in vain.”—2Cor. vi:l. H. C. Settle, U.D., 
Louisville, Ky.

11. The Praise of Men, or the Praise of God—
Which Î “ For they loved the praise of 
men more than the praise of God.”— John 
xii:43. J. T. Sutherland, D.D., Pitts
burgh, Pa.

12. The Pastor as a Shepherd. “Feed the
flock of God which is among you. taking 
the oversight thereof, not by constraint, 
but willingly, not for filthy lucre, but of 
a ready mind.”—1 Pet. v:2. George L. 
Spinning, D. D., New York City.

18. God's Way Applied to Man’s Life. “ The 
way of the Lord is strength to the upright, 
but it is a destruction to the workers of 
iniquity.”— Prov. x: 29. (R. V.) Rev. Chas. 
B. Mitchell, Plainfield, N. J.

14. What are We Thinking About ? “ I thought
on my ways, and turned my feet unto thy 
testimonies.”—Ps. cxix: 59. A. A. Miner, 
D.D., Boston, Mass.

15. The Work of the Individual. “ And I
heard the voice of the Lord, saying, Whom 
shall I send, and who will go for us ? 
Then 1 said, Here am 1 ; send me.”—Isa. 
vl: 8. F. X/. Farrar, D.D., Westminster 
Abbey, London, Eng.

16. The Gospel as a Trust. “ As we were al
lowed of God to be put in trust with the 
Gospel.”—1 Thess. 11:4. Rev. N. Dob
son, Cardiff, Wales.

SUGGESTIVE THEMES FOB PVLPIT 
TREATMENT.

God’s Recovery of Misappropriated Treasures. 
(“ She did not know that 1 gave her corn 
and wine and oil, and multiplied her sil
ver and gold, which they prepared for 
Baal. Therefore I return, etc.—Hos. 
II: 8, 9.)

Mistaken Views of Duty. (“ I. verily, thought 
with myself, that I ought to do many 
things contrary to the name of Jesus of 
Nazareth.”—Acts xxvi: 9.)

The Audacity of Uaholy Ambition. (“How 
art though fallen from heaven. O Lucifer,

son of the morning ! How art thou cut 
down to the ground, wulch didst weaken 
the nations ! For thou hast said,” etc.— 
Isa. xiv: 12-14.)

The Reproving Power of Christ's Vision. 
(“ And the Lord turned and looked upon 
Peter. Ami Peter remembered the word 
ot the Lord, how he had said unto him. 
Before the cock crow," etc.—Luke xxii: 
61, 62 )

The Limitations of Friendship. (“ Make no 
friendship with an angry man; and with 
a furious man thou shall not go,” etc.— 
Prov. xxii: 24, 25.)

Social Reversals. (“ 1 have seen servants upon 
horses, and princes walking, as servants, 
upon the earth.”—Eccle. x:7.)

God’s People His Girdle. (“As the girdle 
cleaveth to the loins of a man, so have 1 
caused to cleave unto mo the whole house 
of Israel and the whole house of Judah, 
saith the Lord,” etc.—Jer. xiii: 11.)

A Memorial of Disobedience. (“Many nations 
shall pass by this city, and they shall say, 
every man to his neighbor, Wherefore 
hath the Lord done thus, unto this great 
city f Then they shall ai wer,” etc —Jer. 
xxii: 8,9.)

The Effect of Sin upon God. (“Your iniquities 
have separated between you and your 
God, and your sins have hid his face from 
you, that he will not hear.”—Isa. lix: 2. 
See marg.)

The Danger of Fame. (“ Is not this David, of 
whom they sang, one to another, in 
dances, saying, Saul slew his thousands 
and David his ten thousands ? ”—1 Sam.

The Facial Reflection of the Heart. (“ A merry 
heart mnketh a cheerful countenance; 
but, by sorrow of the heart, the spirit is 
broken.”—Prov. xv: 13.)

The Victory of Patience. (“ In your patience, 
possess ye your souls.”—Luke xxi: 19. 
“ Let us not be weary in well doing; for, 
in due season, we shall reap, if we faint 
not.”—Gal. vi: 9.)

Fear, a Prevention of Receiving Knowledge. 
(*‘ Bat they understood not that saying, 
and were afraid to ask him.”—Mark lx: 
32.)

High Living Detrimental to Piety. (“ When 
thou shalt have eaten, and be full, then 
beware lest thou forget the Lord, which 
brought tnee forth out of the laud of 
Egypt,” etc.—Deut. vi: 11,12.)

Blessings in Things Feared. (“ And David was 
afraid of tiie Lord, that day, and said. 
How shall the ark of the Lord come to 
me ? . . . And it was told King David, 
saying. The Lord hath blest the house of 
Obed-edom,” etc.—2Sam. vi: 9,12.)

God’s Lovers, Like the Sun. (“ Let them that 
lovehim.be as the sun, when he goeth 
forth in his might.”—Jud. v: 81.)

The Extended Influence of God's Judgments. 
(" We have heard how the Lord dried up 
the waters of the Red Set for you, when 
ye came out of Egypt,” etc.—Josh, ii: 10.)

A Prayer of Anger. (“ But it displeased donah 
exceedingly, and he was very angry. And 
ho prayed unto the Lord,’* etc.—Jonah iv: 
1,8,3.)

Exemption of the Believer from Divine Judg
ment. (“He that believeth on him is not 
judged.’’-John ill: 18. R. V.)

The Relation of Righteousness to Mercy. 
(‘ Sow to yourselves in righteousness, 
reap in mere/.”— Hos. x: 12.)

The Conditions of a Resourceful Life. (“ All 
my springs are in thee.”—Ps. lxxxvii: 7.)
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The Spiritual Riches of Dark and Secret Places. that thou muyest know that I, the Lord,
(“1 will give thee the treasures of dark- which call thee by name,” etc.—Isa. xlv:
ness, and hidden riches of secret places, 8.)

HELPS AND HINTS, TEXTUAL AND TOPICAL.
By Arthur T. Pierson, D.D.

In editing this department of the 
Homiletic Review, we design to 
give each month", first, a compara
tively full outline of some text or 
topic; secondly, briefer “ skeletons” 
of treatment for all variety of occa
sions, revival services, funerals, 
preparatory lectures, communion 
seasons, missionary discourses, etc.; 
and third, general suggestions, 
choice thoughts, extracts, and help
ful hints of all sorts to the preacher 
and pastor. We shall gather up, 
from the fields of experience, obser
vation and reading, the best results 
of communion with the truth and 
with mankind, to serve as germs of 
thought and speech to others, and 
this department will be a practical 
commentary on that wise motto of 
Prof. Greenleaf : “Record and con
vey to others the best thoughts of 
your life,” A. T. P.

First a Willing Mind.
If there be first a willing mind, it is 

accepted according to that a man 
hath, and not according to that he 
hath not.—2 Cor. viii : 12.
Here is stated a profound prin

ciple of God's moral government. 
We need to take it out of its specific 
application. The first condition of 
acceptable service, and the standard 
of estimate of all acceptable service, 
is the willing mind, or rather the 
mind that wills.

The verb “will" is in our language 
both an independen t and an auxiliary 
verb. United to another verb it ex
presses a simple future ; standing 
alone it expresses determination, 
purpose, choice. This latter is its 
force in the Greek. It refers to that 
central faculty in man, the will, 
which more than anything else de
termines what character is, or fixes

what it slialj be. Here we are taught 
that, not according to a man's pos
session, or power to do, but accord
ing to his real purpose, motive, 
what he wills in his deepest soul, is 
God’s judgment of him and accept
ance of his service.

Both in God and man the will rep
resents the very centre of being. In 
God to will is to do ; to purpose is to 
perform. A will isafiat. “Godsaid, 
Let there be light, and there was 
light.” Tiie leper came to Jesus and 
said, “Lord, if thou wiliest, thou 
canst make me clean ! " and Jesus 
said, “I do will. Be thou clean." 
Another flat, or “ let it be,” and im
mediately his leprosy was cleansed.

In man, to will is not always to do 
—for the power is lacking to carry 
out the will. Man is hedged about 
by limitations, of the flesh, the car
nal mind, the worldly surroundings, 
the satanic hindrances. And now 
God tells us that if He sees in us first 
of all the mind that wills to do, He 
accepts without reference to the im- 
potency to perform.

When we come to look at it 
closely, we can see that this is the 
only just, certainly the only lov
ing and sympathetic principle of 
judgment. Otherwise our conduct 
and character would be estimated 
by our imperfect ability and not our 
purity of motive. God would be 
judging by the outward and not the 
inward, reversing his own principle : 
“The Lord seeth not as man seeth ; 
for man looketh upon the outward 
appearance, but the Lord looketh 
upon the heart."

This principle is so obvious where 
clearly apprehended that it needs 
only illustration. Let us apply it.

1. To conversion. This is simply 
turning unto Ood. The will has been
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contrary to God, it becomes coinci
dent with His will. Paul’s first ques
tion was, “ Lord, what wilt thou 
have me to do? ’’ The penitent sin
ner learns to say for the first time, 
“Not as I will, but as Thou wilt.” 
“I delight to do Thy will.” The es
sence of holiness is the entire ac
ceptance of the will of God as our 
will and the mergingof our will into 
his. Hence the stress of all Gospel 
invitation lies not on conviction, but 
on obedience to conviction ; not on 
feelings, but on conformity to the 
will of God—choice, purpose, sur
render.

2. To prayer. There are two ques
tions God asks of every praying 
soul : What wilt thou that I shall do 
unto thee? and believest thou that 
I am able to do this ? Notice where 
the will and where the ability are 
lodged: the will in the suppliant; 
the ability in his Saviour. (Comp. 
Ephes. iii : 20.) God does not look 
at the imperfection of our asking; 
but does exceeding abundantly 
above all we ask or think. Nay, he 
hears the groanings of the Holy 
Ghost in us, making intercession— 
that cannot be uttered ; not the 
most fluent prayer in words, but 
often the prayer whose deep desire 
can find no words adequate. “ What 
things soever ye desire when ye 
pray,” etc.

3. To giving. This is the particu
lar application here. Paul is dis
coursing on liberality, and he refers 
to the Macedonian disciples. So 
much moved were they by the dis
tress of the poor saints at Jerusalem 
(Acts xi : 29) that though themselves 
very poor, the abundance of their 
deep poverty abounded unto the 
riches of their liberality, and how? 
becauseuptoand beyond theirpower 
they were willing, and when Paul 
hesitated, they prayed him with 
much entreaty to receive their gift, 
and permit them to share the privi
lege of ministering to the saints.

God judges our gifts by our mo

tive and purpose. What He cares 
for is not the gift, but the willing 
mind. (Compare Psalm L). If there 
be not the will, He will not accept 
the gift, though man may. In His 
eyes we give what we really mean 
and purpose to give, and no more. 
If we accidentally drop in his treas
ury a hundred dollars where we in
tend to give one, in His eyes it is 
one. If we give to get rid of a beg
gar, or to seem generous, or to get 
applause of men, it is in His eyes no 
gift at all. And, on the otherhand, 
if we really yearn to give largely, 
but have not the means, it is not too 
much to say that in His eyes we 
have given, what we would give, if 
we had it—not what we think we 
would, but what He sees we would. 
Hence the widow’s mites were in His 
eyes more than all other gifts cast 
into the treasury.

4. To serving. Service is estimated 
first of all by the willing mind. We 
often talk of a wasted life—when a 
missionary goes to the Dark Con
tinent, and on the threshold of his 
life-work falls a prey to fever. But 
we mistake. If you give your life to 
the regeneration of Africa, without 
reserve, and God permits that life to 

"be cut off, in His eyes it has accom
plished all you purposed to do for 
His name. Stephen lived as long 
and did as much as Saul of Tarsus. 
God ordained that his testimony 
should be by death, as Saul’s by 
life.

Two words of application :
1. To retribution. Here is a solemn 

warning. First of all, what is the 
will. It is not the evil you do, but 
the evil you purpose to do. Look in 
the Sermon on the Mount, not the 
act, but the motive—the lust, the 
hate, the murderous will are held 
up to our view (Psalm xiv : 1). “The 
fool hath said in his heart: No Ood." 
In his heart he wills that there be no 
God ! And in God’s eyes he has de
throned God. We will not have this 
man to reign over us—and in His
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eyes such crucify the Son of God 
afresh—not the evil men have done, 
but would have done, it they could. 
(Comp. Psalm ii.) Those who con
spire against Jesus are broken in 
pieces, etc. The measure of guilt, 
like the measure of service, is deter
mined by the real secret will.

2. To reward. We read wondrous 
words in Matt, x : 41,42. The Jew 
thought the prophet highest in 
honor and dignity, even beyond 
priest and king, because while others 
represented men before God, the 
prophet represented God before 
men. Hence the prophet’s reward 
was highest. Yet here we arc taught 
that one who only receives a prophet 
for the sake of his ofllce and calling 
shares the prophetic work and 
recompense ; for such help to make 
the prophet a power.

Compare the Scottish woman who 
gave forty pounds to Livingstone to 
ensure a servant for him,and that 
servant saved his life and added 
thirty years to it. That humble 
woman owned the thirty years of 
service she was the means of saving 
to the world. Sarah Hosmer, edu
cating six preachers of the Gospel, 
preached through them when dead.

We begin to understand John xiv. 
23. If a man love me he wills to keep 
my word, etc. With such the Triune 
God dwells. Such a man would be 
sinless and perfect if he could. He 
wills absolute submission and con
formity.

A Sermon to the Afflicted—Belatlone of 
Sorrow to Service,

Take away the dross from the silver and 
there shall come forth a vessel for the 
finer.—Prov. xxv : 4.
No text in Scripture brings out 

with equal distinctness the higher 
office of affliction, i. e., to develop 
in us preparation for a true useful
ness.

The object of furnace fires is not to 
melt the precious metal, or even to 
release the dross, but to make the
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metal ready for the purposes of 
manufacture. Not the silver ingot 
however, but the silver vessel is the 
object of the assayer.

When God tries his children, it is 
not simply that they shall “Come 
forth as gold,” glorious as is purity 
of character, but that they may be 
both ready to be shaped for his pur
poses and capable of being used to 
fulfil his will. Paul seems to refer 
to this Proverb in 2 Tim. ii : 19-21, 
the only other passage in which the 
same truth is taught by the same 
figure.

A Lesson on Preaching.
Fervent lips and a wicked heart are an 

earthen vessel overlaid with silver 
dross.— Prov. xxvi : 23.
The wisdom compressed in these 

divine sayings reminds us of the 
essences condensed into a drop. 
Here a heart, essentially unholy, 
is in this striking metaphor a vessel 
of earth, made of clay, full of flaws, 
cracks and blemishes ; and the fer
vent lips which by the semblance of 
earnestness, sincerity, unction, dis
guise impurity, grossness and car
nality within, become the drossy 
silver, a mere coating that conceals 
for a time the radical defects of 
character, but wears off in time and 
discloses the reality beneath.

Individualism in Bedemptlon.
A KIBLE READING.

I. To every creature, Mark ,xvi : 
15, or the gospel for every man.

II. Hearken every one, Mark vii: 
14, or a message for every man.

III. Every one that asketh receiv- 
eth, Matt, vii : 8. or a promise for 
every man.

IV. To every one gifts, Eph. iv : 
7, or gifts for every man.

V. To every man his work, Mark 
xiii : 34, or a work for every man.

VI. Every one shall give account, 
Rom. xiv : 12, or an account for 
every man.
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Isaiah ci.
We go into the secret place with 

Ood for communion. Wegoout for 
service. Worship first, work after
ward. By Christ we have access 
to the Father ; by Him egress to 
men.

Notice in this chapter the word 
“then” as indicating divisions of 
thought, verses 5, 6, 8 and 11.

I. Then said I, “ Woe is me !” etc. 
Consciousness of uncleauliness and 
unworthiness.

II. Then one of the seraphim flew, 
etc. Forgiveness and cleansing and 
blessing.

III. Then said I, “Here am 1, 
send me." Self offering for service.

The Power of the Holy Ghost.
Examine the principal Biblical 

figures and emblems, as conveying 
this truth, e. g.,

I. Breath of wind.—John xx : 22 ;
iii : 8.

1. Secret of vitality—life.
2. Secret of speech—utterance.
3. Secret of motion—activity.
II. Water, dew, rain, etc.—John 

vii: 38.39 ; iv: 14.
1. Secret of satisfaction—thirst.
2. Secret of beauty—verdure and 

flowers.
3. Secret of fertility—harvests.
III. Oil.
1. Secretof joy—cheerfulness.
2. Secretof facility—readiness.
3. Secret of fragrance—unction.
IV. Fire.—Acts ii.
1. Secret of light—illumination.
2. Secret of heat—love.
3. Secret of power—purity and 

conquest.

The Unrecognized Presence.
Luke xxiv : 13-32.

A narrative with a typical value.
Two of the disciples are on the 

way to Emmaus. Communion and 
reasoning. Jesus Himself drew near 
and went with them. But their 
eyes were holden, etc.

Notice I. He draw near while they 
talk of holy things.

II. He draws them out by his in
quiries. He knew what he asked, 
but he asked for their sakes. Comp. 
Woman of Canaan, verses 17,19.

III. He draws out the meaning of 
Scripture, verses 25-27.

IV. He draws out their invitation, 
by appearing to go forward (28); 
leads to their constraining invita
tion.

V. Then he goes in to tarry, sits at 
meat, he blesses and breaks and gives 
the bread.

VI. Two forms of Revelation.
1. He makes their hearts burn, 

etc.
2. He makes himself known in 

breaking bread.

Brief Outlines
The lost piece of silver, Luke xv :8. 

Observe that these three represen
tations together constitute “ this 
parable.” Verse 3, one parable not 
three. The general subject is The 
Lost Found, and each is necessary to 
present one aspect of what is a gen
eral truth. Here some think the 
woman represents the Holy Ghost in 
the church, as the first represents 
the Lord Jesus, the shepherd, and 
the last the Father, seeking the lost. 
This suggestion will add new beauty 
so this group of three representa
tions, and show us how the Father, 
the Son and the Holy Ghost regard 
ahd reclaim the sinner.

1. The sinner's spiritual state. Un
conscious degradation : A coin, 
bearing a royal image and super
scription, but both largely worn 
away by rude usage, and the piece 
of silver itself unconscious of its 
high origin, insensible of its own 
lost state.

2. The sinner's spiritual recovery. 
The Holy Ghost in the believer 
yearning over souls, and by the 
lighted candle of the word of God 
guided in the search, the finding, 
the restoration to the necklace,

1891.J Helps and Hints.
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8. The conditions of souls saving. Pas
sion for gouls,a sense of their value, 
a resolute endeavor, seeking dili
gently ; a persistent effort, till she 
find it.

4. Tm marked results: 1. Raising 
a dust. 8. Fulness of ioy.

Consecrated giving, Matt. xxvi:7. 
The breaking of the alabaster flask.

I. A precious offering. II. Tribute 
of love. III. Lavished on the feet of 
the Lord. IV. Charged with waste. 
V. Divinely acknowledged and jus
tified. VI. Magnified by a Divine 
memorial. VII. A fragrant testi
mony through the ages.

A funeral service, Luke xvi : 22. 
The two burials. One so inconspic
uous, and perhaps ignominious, that 
it is not even mentioned ; the other 
the burial of a rich man by his rich 
relatives in state and with every 
surrounding of splendid ceremony. 
But one is borne y angels to Para
dise ; to the companionship of re
deemed saints and the presence of 
Jesus. And the other lifts up his eyes 
in the flames of hell, in the compan
ionship of the lost, with a fixed and 
impassab'e gulf between him and 
the saved. The one lesson of this 
passage is contrast. Contrast in 
this life—in death and burial in 
heaven and hell.

Dr. A. J. Gordon, with fine dis
crimination and happy alliteration, 
says the believer is by grace—

1. Translated from the kingdom 
of darkness into the Kingdom of 
Light.

2. Transformed into the image of 
God’s dear Son.

8. Transferred from the earthly 
to the heavenly sphere.

The first has reference to spiritual 
conditions and slates ; the second to 
the inmost character and resem

blance, and the third to habitation 
or country. 4

Rev. Jas. B. Shaw, D.D., used to 
say that his church made him ichat 
he iras, not he made the church what 
it was ; that but for the prayer and 
care expended on him for Christ’s 
sake he could nothavelived through 
the early years of his ministry,

Bishop Ames says: “Rather five 
minutes with Christ now in holy fel
lowship than five years where lie had 
been.”
“What is spoken in darkness 

shall be heard in the light." How 
beautifully typical of the revelations 
made to the soul in the secrecy of 
closet communion with God in 
prayer, which become vocal and 
visible in voice and face, when the 
true man of God appears in public 1

Rev. John McNiel, of London, 
thus quaintly and briefly describes 
his habits of sermon making: “I 
take a text, look at it, walk around 
it, view it from every side, and con
tinue to look at it and into it, until 
I have a vision ; and then I know I 
can preach on it. I never preach 
on any text until I have a vision." 
What godly preacher, accustomed 
to wait for a divine illumination, 
does not know what Mr. McNiei 
means ?

Tradition is adangerous authority 
to which to appeal. Atflrsta vassal, 
soon she became a consort, and then 
a sovereign, in reference to the word 
of God, until that word was made of 
none effect by her comments and 
glosses.

Development, acquisition, im- 
pavtation are the three ends of study. 
There is a great difference between 
the faculty of acquiring and the 
grace of imparting. But the last is 
the highest attainment.
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THE PBAYEB-HEETINO SEBVICÏ.
By Waylxnd Hoyt, D.D.

Jan. 1-3.—How to make the new 
year a happy ONE.—John vi.: 13.

We here see—and surely »t is a 
most amazing and suggestive sight 
—the great Christ, the feeder of 
hungry thousands with but five 
loaves and two fishes, with the re
sources of the universe at His com
mand, occupied about fragments; 
careful of the broken bits of bread 
and shreds of fish ; economical, even 
amid the wealth of such a miracle ; 
forbidding ever more that careless, 
thoughtless, lazy, spendthrift spirit 
which jumps at large things and de
spises small; which, content with 
the full stomach of to-day, is alto
gether unconcerned abouttheempty 
stomach of to-morrow ; which is 
always on the lookout for some 
huge luck which never comes.

Behold then here the emergence 
of the great law that God is always 
and everywhere particular about frag
ments.

1. God is particular about frag
ments in keeping them. It is a quite 
overpowering thought that you can 
absolutely destroy nothing. You 
can change the form of many 
things ; you can break aggregations 
of matter into fragments and scatter 
them about and count them worth
less, but you can hot destroy the 
fragmentai God's laws stand ever 
about like watchful sentinels pre
venting that. That fire that raged 
on the street the other night—in it 
nothing was destroyed really. An 
immense amount of material was 
changed from a valuable or market
able condition to a condition having 
no, or vastly less, value ; but no least 
atom of all that material was really 
put out of being. Hydrogen, carbon, 
oxygen, nitrogen, various metals 
—of these that which was consumed 
was formed. But though the fire 
changed their combinations it could 
not destroy the ultimate atoms 
themselves. God keeps fragments

so small that no microscope can 
descry them.

3. God is particular about frag
ments in using them. The sea-shore 
against which the waves dash help
lessly, that shore which is stronger 
than the Saxon King Canute, which 
says to the waves—“thus far shall 
thou come”—and keeps its word 
against the waves, is only a pile of 
broken bits of rock. The leaves of 
the last summer, rotting at the tree 
base, become but the better soil out of 
which the tree can spring into more 
vigorous life. The wheels of nature 
turn unendingly, but that which 
gives them force and fuel is the 
mass of constantly conserved frag
ments of which God takes care.

3. God is particular about frag
ments in beautifying them. O ! there 
is nothing more significant of the 
Divine thought and care concerning 
what is least than the wondrous 
curves and stars and lines,and the 
iridescent color into which the 
fragments of creation flash. The 
mud in the gutter is not mud, when 
you really see it. If ever man saw 
fairyland he sees it when, adding to 
his powers of vision by the micro
scope, he really looks at what is 
thought but meanest refuse.

How shall we make the New Year 
a happy one? By conforming to 
this great law of God, illustrated in 
this miracle of the Lord Jesus, and 
setting ourselves to gathering, 
through this New Year, the frag
ments.

(а) Of Time. What a jubilantyear 
it will be if we seize the bits of time 
the busiest of us have, for the better 
culture of our minds and hearts. 
What a fine, joyful feeling of accom
plishment we shall have as the year 
goes on.

(б) Fragments of chance of doing 
good. “For you must know, Mr. 
Lewis, it is a rule in our church that 
when one brother has becu con-
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verted he must go and fetch another 
brother ; and when a sister has been 
converted she must go and fetch an
other sister. That is the way 120 
of us have been brought from Athe
ism and from Popery to simple faith 
in the Lord Jesus Christ.” This is 
a snatch of conversation between a 
converted railway engineer, a 
member of the Baptist Church in 
Paris, and an English minister. O ! 
if every one of the members of our 
churches would but do the work of 
gathering one soul—seize that frag
ment of humanity for Jesus, what 
a glad year of revival this New Year 
would be!

(e) Fragments of Happiness. Re
joice in and be thankful for the 
little brightnesses. You shall be 
surprised at their multitude.

(d) Seize the fragment of life left 
you—it may be a very meagre one— 
to make your peace with God 
through faith in Jesus, if you have 
not yet done it. So you shall know 
happiness as you never have be- 
fore.

Jan. 5-10.—The meaning of the 
three crosses.—John xix : 18.

They lead Him forth to execution. 
The crowd gathers and rolls along, 
perhaps through the Via Dolorosa, 
on the way to Golgotha. A centu
rion on horseback—.the centurion 
presiding over the punishment- 
rides in front. A herald going be
fore the condemned, proclaims His 
sentence. Jesus follows, bearing 
His cross. They reach Golgotha. 
There they crucify Him and two 
others with him, on either side, one.

1. Consider that central cross. 
Who was that Sufferer hanging on 
it? We need some heavenly dialect 
in which to set Him forth. Man we 
call Him, and He is Man. He had a 
human heart, brain, nerves, as we 
have. He grew from infancy to 
maturity as we grow. He shrank 
from pain ; and all His heart was 
sensitive to joy as are our hearts.

[Jan.,

But when we have defined man and 
attempt to draw the circle of that 
definition around the Christ, He 
cannot be included within its narrow 
bounds. We call Him God. The 
Bible calls Him God. It declares 
Him to possess such attributes and 
powers that there can be no God at 
all, if Jesus be not God. And so, 
among our meagre words, we can 
find none which shall accurately 
designate Him. We must manufac
ture strange phrase—we must call 
Him the God-man. the Divine- 
human. This was that sufferer— 
God become man. And the reason 
for His suffering? Let the Apostle 
tell, “ He in His own body bore our 
sins upon the tree.” The meaning 
of that central cross is—Atonement.

2. Consider the second cross. 
Athwart all the dark pain and 
mockery and shadowing insult, there 
is one gleam. In the heart of one 
dying malefactor a wonderful faith 
is born. Somehow the meaning of 
that suffering on that central cross 
is a little shown him. Somehow the 
truth of his own need of atonement 
breaks upon him. Somehow is 
made plain to him the fact that even 
in those nailed hands, there by his 
side, is power to save. His railing 
is prayer now—“ Lord, remember me 
when Thou contest into Thy king
dom.” And from the dying Christ— 
Christ always answers prayer—the 
tender answer falls in benediction, 
“This day, with Me, in Paradise!” 
And this is the meaning of that 
second cross on which hangs the 
malefactor penitent—that sinful 
man may receive the Atonement 
through a simple faith.

3. Consider the third cross. In 
that malefactor hanging on it there 
is no faith; no sense of need ; from 
him comes no confession wailing up, 
no prayer ; only bullet-words of 
scorn shot at the Christ. The 
shadow of the cross of Christ is fall
ing over him ; the great Atonement 
may be had simply for the asking ;
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but he will not ask. He rejects the 
Atonement.

That central crossof Christ divides 
the world. On either side that cross 
are ranged the two great classes 
into which it throws humanity, 
headed and illustrated by the crosses 
of these thieves. In the one class or 
the other, every one is standing— 
among those who accept, or among 
those who reject the Atonement. 
In which class are you? It is a 
solemn question. Are you entering 
a new year among those it whose 
head stands the cross of the thief 
unpenitent ? On one or other side of 
the atoning cross you must range 
yourself. On which side do you 
range yourself?

Jan. 12-30.—To Every Man his 
Work.—Mark xiii : 84.

1. Work springs out of one’s own 
being. Every man may find work 
enough to do for God in himself. 
And it is one of the solemnest 
of thoughts that, whether con
sciously or not, each man is working 
in himself, and that the results of 
that working must abide in charac
ter. Think of the coral polyps un
der the sea, opening and shutting, 
and wavering back and forth their 
strange tentacles ; they withdraw 
the lime from thi sea, elaborate it 
through their tissues, build it into 
indestructible rock around them. 
So every man, immersed in the sea 
of life, is withdrawing from it va
rious elements and laying them up 
within himself in character. A man 
cannot think, and not make charac
ter. A man cannot act, and not 
make character. “Every human 
deed of right or wrong fulfils two 
offices ; it produces certain imme
diate extrinsic results; it continues 
to form some internal disposition or 
affection. Every act of wise benevo
lence goes forth and alleviates a suf
fering, it goes within and gives in
tenser force to the spirit of mercy. 
Every act of vindictiveness goes

forth and creates a woe, it goes 
within and inflames the diseases of 
the passions. In the one relation it 
may be momentary and transient ; 
in the other irremediable and per
manent. When your hands have 
done the deeds you minded, and the 
deeds have gone forth, and the day 
is done, and the night shuts down, 
and your work is over, you yourself 
cannot be done with your deeds; 
the results of them are in you ; 
through them you have laid up so 
much character, noble or ignoble, 
beneficent or base.

Now it is the work of life for every 
man to build within himself a com
pacted, pure, beautiful character, 
that so, when the Master of the 
house returns, whether at evening 
or, at midnight, or at the cock-crow
ing, or in the morning, he may meet 
the Master with such character. 
Here is work for every man. By 
this work in yourself you chiefly 
stand or fall. Holy character—that 
is the article of a standing or a fall
ing life.

You cannot build such character 
of yourself simply? True. You have 
already done much wrong, and so 
have already laid away within your
self much evil character? True. But 
there is hope and power for you. 
Bring your character, just as it is, to 
Christ. His blood can dissolve and 
wash away even the adamantine 
rock of character. Let His blood do 
it. And in Christ, now in this New 
Year, begin to build your character 
anew. Here is a life work for every 
man—in himself.

2. A man's work springs out of 
the relations in which he stands. 
Each man is a unit, and so he stands 
alone ; each man is merged into a 
larger unity, and so he cannot stand 
alone. Every particular man is tied 
by innumerable and interlacing fila
ments to other men. There are in
dividuals and there are societies ; 
each man is set into some social 
bonds and cannot help himself ; and

•»
 '
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each man voluntarily sets himself 
into other social bonds. So are men 
tied each to each—into races, into 
nations, into families, into business 
communities, into neighborhoods, 
into churches. Out of these at once 
springs work for every man.

To every man his work ; and there 
is work enough for every man, and 
work enough at hand. We need not 
stand like the laborers, “idle all the 
day,” because no man hath called us. 
There is a duty next each one of us. 
To every man his work and every 
man to his work. Let us make this 
New Year jubilant by doing, each 
one of us, the work for us within 
ourselves, and the work for us with
out ourselves, and next to ourselves.

Jan. 19-24. —Growing in Grace. 
—2 Peter iii : 18.

Standing in the portico of the 
Church of S. Pietro in Vincoli, at 
Rome, and looking across intoacon- 
vent of Maronite monks, one sees 
lifted against the beautiful blue of 
the Italian sky a magnifkvut palm 
tree. It is very tall. It is straight 
as any arrow. Its stem is thick, but 
tapering and exquisitely graceful. 
And upon its summit there rests 
with a real solidity, and yet at the 
same time with a quite external 
lightness, a vast and swaying cor
onal of leaves. One cannot look at 
it except the images of the Scripture 
come thronging through his mind— 
“the righteous shall flourish like the 
palm tree.”

And if we analyze a little the 
method of the flourishing of the 
palm, we shall find it full of anal
ogies of what ought to be the 
method of advance for a righteous 
life.

It is a tree singularly independent 
of external circumstances. When, 
in winter, there fall the copious 
rains, it is not greatly stimulated ; 
when, in the summer, the fiercest 
heats beat down, it does not droop 
and wither.
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It maintains its uprightness. You 
cannot shove it much out of a 
straight line of growth from the 
earth upwards toward the heavens. 
The strongest tempests cannot keep 
it bent out of this straight line, and 
sometimes men have tried to hinder 
it from its straightness by hanging 
heavy weights upon it—but this lias 
failed. It is perfect in its upright
ness.

Then, too, the palm is a fruitful 
tree. Always, in its season, does it 
hang out the rich clusters of its 
dates. Constantly does it scatter 
down its benefactions.

Also, the palm is a tree which 
keeps on growing. It grows on from 
century even into century. It may 
be slow in growth, but it is sure and 
steady. And thus constantly, as the 
years pass, it is more in height and 
heaven wardness. It is more i n bulk. 
It is firmer fixed in straightness. It 
is more affluent of shade and fruit. 
It is more in beauty,more instrength, 
more in blessing. Thus full of 
growth in all directions, it is full of 
flourishing. Says the Scripture, 
“The righteous shall flourish like 
the palm tree.”

Grow thus in grace—that is the 
Divine injunction. How much have 
you grown during the past year ?

How may we flourish in grace as 
the palm flourishes?

1. If we would grow thus in grace 
it must be the supreme ideal of our 
lives to do it. As a man thinks, etc., 
in his heart, so is he. There are such 
people in the churches as minimum 
Christians. Here is the main secret 
of much of our puny and miserable 
spiritual growth. We are not, and 
hardly want to be, maximum Chris
tians. Unless it be our ideal to be 
such, we can never be such.

2. We must grow in grace by 
prayer. Prayer in its results is sub
jective ; it brings us into harmony 
and relation with God. But prayer 
is more than this, what Dr. Bushnell 
calls “dumb-bell ” notion of it.
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Prayer is a real grasping of objective 
benefits. We get by Divine gift 
what we pray for—chiefly grace.

8. We must grow in grace by 
knowledge. The Bible is the suste
nance and nutriment of spiritual 
growth. There are too many spirit
ual fasters from this Divine nutri
ment.

4. We must grow in grace by ac
tual resolving to grow, and by press
ing resolution into action. Wedream 
too much toward nobler grace ; we 
do not enough strenuously do to
ward nobler grace.

Jan. 26-31.—The Absolute Im- 
rerative.—John iii : 7.

This “ must” here is an absolute 
imperative. TlieGreek is a language 
of marvellous range, scope, precis
ion. In no tongue is there such 
slight chance for misunderstanding. 
This Greek word, translated “must," 
is an inexorable word. It is the 
strongest possible statement, in the 
most sinewy and accurate of lan
guages. There is no chance of les
sening its granitic requirement. 
There is no device by which you can 
shade away its significance. It is a 
majestic, irreversible, inviolable, 
inflexible, questionless, uncondi
tional, undeviating, unending, ab
solute mult—this of our Scripture. 
Before you, before me, before every 
man, before every woman, it stands 
—as stands the loftiest mountain 
peak, grappling with its rocky roots 
the earth's centre, piercing with its 
lifted pinnacles the farthest blue, 
which no earthquake can shatter 
down, which no most impetuous 
tempest can cause to quiver— 
ct angelessly uttering its change
less charge—ye must be born again.

Why?
1. Because the best men of whom 

we have any inspired record had to 
be—e. gr.,Nicodemus himself—moral, 
urgent, anxious to learn the truth, 
pure in life ; no coward—became to 
Christ by night, because night was

the only time he could obtain the 
quiet converse his heart was long
ing for. It is a fair question—are 
you a better man morally than 
Nicodemus?

2. Because such necessity coin
cides with our deepest moral feel
ing. Man knows he is out of har
mony witii God. He knows as well 
he must be brought into harmony 
with God.

3. Because we need fresh start 
and direction for the growth of 
character. Are you not conscious 
that your character needs radical 
change in direction of growth?

4. Because God cannot change. 
If there is to be change anywhere 
it must be in us.

Christ will give you the new birth 
if you will let Him.

Prayer-Meeting Topics for 1891.
JANUARY.

Jan. 1-3. How to make the New Year a happy 
one.—John vi: 12.

lt 5-10. The Meaning of the Three Crosses. 
—John xix: 18.

44 12-20. To every man his work.—Mark xiil: 
34.

“ 19-21. Growing in Grace.—2 Peter iii: 18* 
“ 26-31. The Absolute Imperative.—John 

iii: 7.
FEBRUARY.

Feb. 2-7. His Fullness.—John i: 16.
41 9-14. The Effectual Prayer.—James v: Id

le.
44 16-21. Bad Belief.—Matt, xvl: 12.
44 23-28. ConsequencesofSin.—Gen. Iii:8-24. 

MARCH.
March 2-7. A Glimpse of the Hereafter,— 

Luke xvl: 19-31.
44 9-14. The Pertinent Question.—John ▼:

6.

44 16-21. Help Supernatural and Natural.
—Acts xil: 11.

44 23-28. Truths about Tribulation.—Rev.
il: 10.

44 80-31. April 1-4. Making Excuse.—Luke:
xiv: 18.

APRIL.
April 6-11. Truths about Conscience. —1 

Kings xiil: 18,19.
44 13-18. The Day of Visitation.—Luke 19:

44.
44 20-25. The Great High Priest.—Heb. iv;

14-16.
44 27-30; May 1-2. The Promise of the

Resurrection.—Matt, xxviii: 20.
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MAY.
May 4-9. The Leaven.—Matt, xiii: 33.
" 11-16. The Mourning Comforted.—Matt, 

v: 4.
“ 18-23. Secret Prayer.—Matt, vi: 6.
“ 25-30. Thought Loose and Wandering.— 

1 Peter i: 13.
JUNE.

June 1-6. The Great Pearl.—Matt, xiii: 4.r>,46. 
“ 8-13 Not Debtors to the Flesh.—Rom. 

▼Ill: 12.
“ 15-20. For She Loved Much.—Luke vii : 47. 
“ 22-27. Inability.—Luke lx: 13.
“ 29-30; July 1-4. We Conquer not by Wrest:

ling but by Clinging.—Gen. xxxii: 
24-32.

JULY.
July 1-4. Lessons Concerning the Kingdom of 

Evil.—Matt, v: 1-15.
“ 6-11. Borrowed Religic -Matt. xxv:9. 
“ 13-18. Concerning Places.—Luke xiv : 7.

20-25. Care of young Converts.—Mark v: 43. 
“27-31; Aug. 1. King Saul and the Evi- 

Spirit.—1 Sami, xvi : 14-16. 
AUGUST.

Aug. 3-8. Trouble and Deliverance.—Jonah ii : 
7-9.

“ 10-15. The broken-hearted Christ.—John 
xix: 34.

11 17-22. Our choice of the True Life.—Ezra 
1:3.

M 24-29. Lessons from a Victory.—1 Sami, 
xvii: 45, 47.

Aug. 81; Sept. 1-5. Christ the King.—Matt, xxi:
5.

SEPTEMBER.
Sept. 7-12. Personal Consecration to the Per

sonal Christ.—John vi: 87.
“ 14-19. Let this Mind be in you.—Phil, ii:

4.5.
“ 21-26. Peace.—John xiv: 27.
*• 28-30; Oct. 1-3. Helps toward Getting on

in Religion —Mark 1: 85. 
OCTOBER.

Oct. 6-10. The Eyes of the Lord.—Prov. xv: 3. 
“ 12-17. Ollendinginone.yoint.—James ii:10. 
“ 19-24. Limiting the Holy One of Israel.—Ps. 

lxxviii: 41.
“ 26-31. Striving for the Masteries.—2 Tim. 

ii: 5.
NOVEMBER

Nov. 2-7. The Father’s Business.—Luke ii : 49. 
“ 9-14. Shut in—Shut out.—Gen. vii: 16.
“ 16-21. The Christian Failure and its rea

sons.—Deut. vii: 16.
“ 23-28. The Accursed Thing.—Josh, vii: 1. 
“ 30; Dec. 1-5. The Kept Heart.—Prov. iv : 

23.
DECEMBER.

Dec. 7-12. How Escape if We Neglect!—Heb. 
11: 3.

“ 14-19. The Plague of Frogs.—Ex. viii:
1,15.

11 21-26. The Saviour born.—Luke ii: 11.
*• 28-31. The Passing Years and the Failing

Life.—Pa. xc: 17.

EXEGETICAL, AND EXPOSITORY SECTION
Studies in the Psalter.

By Talbot W. Chambers, D.D.
The Unfailing Refuge.

NO. XXV. THE FORTY-SIXTH PSALM.
This is a song of triumph cele

brating the safety of the church 
under the divine protection. It is 
divided into three strophes, the close 
of each of which is marked by the 
pause, Selah. The terms of the 
final verses indicate that some his
torical occasion gave the induce
ment for the sons of Korah to com
pose this lofty expression of faith 
and confidence. If so, none of the 
recorded experiences of Israel seem 
so likely to have suggested the song 
as the great deliverance in the days 
of Hezekiah. Sennacherib had come 
in force, and the Assyrian host had 
overspread the land. One fortified 
city after another had fallen, and 
Jerusalem alone held out. This, 
Hezekiah was summoned to sur

render, the summons beingcouched 
in the most insulting form, as if the 
invader were sure of a triumph. The 
pious king felt his helpless condition 
and spread the case before the Lord, 
saying" Now, therefore, O Jehovah 
our God, save us from his hand that 
all the kingdoms of earth may know 
that thou art Jehovah, even thou 
only ” (Isa. xxxvii : 20). His prayer 
was heard, and Isaiah assured him 
of a gracious answer. Sennacherib 
should not come to the city, nor 
shoot an arrow there, nor even be
gin an investment. And so it came 
to pass. In the very hour of su
preme peril, when no succors were 
expected or even seemed possible, 
just then deliverance came. At 
dead of night Jehovah’s angel went 
forth and smote the whole host of 
the Assyrians, so that when the 
morning dawned, the silence of 
death reigned throughout thecamp.
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Such a miraculous deliverancemust 
have filled the whole nation with 
joy, nor can we wonder that it gave 
occasion to more than one song of 
thanksgiving and praise. In the 
present instance the devout singer 
has nothing to say of the prowess of 
arms or the courage of heroes. His 
one theme is the might of Israel's 
God, as the unfailing refuge of his 
people. He speaks of (1) the con
fidence of the pious (vv. 1-3); (3) the 
reason upon which it rests (vv. 4-7); 
and (8) the present manifestation of 
it (vv. 8-11).

1. The Confidence of God’s People 
(vv. 1-3).

God is on our Bide, a refuge and strength,
Fully proved as a help in distress.
Therefore do we not fear when the earth is 

changed.
And the mountains are cast into the heart of 

the seas.
Let the waters thereof roar and foam ;
Let the mountains quake with their swelling. 

Selah.
The first clause, “God is on our 

side,” contains the theme of the 
whole Psalm. Notmen, normoney, 
nor armies, nor fortifications, nor 
any of the enginery of war is the 
believer's confidence, but God only. 
He is an unfailing refuge for his 
people, and a constant source of 
strength. The common version of 
the next line—‘‘-a present help”— 
imports an idea not contained in the 
original. The meaning of the writer 
is not that God is present, but 
that he has been found in the ex
perience of his people to be a help 
in the distresses of his people. It is 
therefore a deduction from the 
past, and the more trustworthy 
since he was this according to the 
Hebrew “exceedingly,” which 
Cheyne (from whom the version 
above is taken) well expresses by 
the words “Fully proved." The 
second verse states as the conse
quence of this fact the absence of 
fear, whatever the situation. The 
writer employs very strong figures 
to express great and violent

commotions. The earth maychange 
its place, and the mountains, the 
pillars of heaven (Job xxvi : 3) be 
hurle'd into the very heart of the 
seas, but even then the peopleof God 
have no fear. All nature is under 
the control of its Creator, and its 
fiercest agitations cannot harm his 
friends. They calmly say, “Let the 
waters rage and foam, let their swol
len waves upheave the strong found
ations of the earth, we are safe 1” 
These convulsions of the natural 
world of course represent the civil 
and political revolutions by which 
Judah was threatened. The con
queror of the Eastern world stood at 
the gates of Jerusalem, anda tremen
dous onslaught was just at hand, but 
the same God who had been with his 
people in many a former perilous 
crisis, still was their refuge, 
and their confidence was un
shaken. The refrain which closes 
the second strophe (ver. 7), and the 
third (ver. 11), is not found here, 
and some critics (Ewald, Hupfeld, 
Cheyne, etc.) propose to supply it. 
But this is quite needless. As Per- 
owne says, “We are not to expect 
the same regularity in these early 
lyrics that we should in a modern 
ballad.” Besides, as the same writer 
urges, it may have been purposely 
omitted in order to render more 
vivid and striking the fine contrast 
between the closeof the first strophe 
and the opening of the second.

II. The Reason of Believers’ Con
fidence (vv. 4-7).

A river I its streams make glad the City of 
God,

The holy dwellings of the Most High.
God is in the midst of her ; she shall not be 

moved:
God helpeth her at the dawn of the morning.
Nations roared, kingdoms were moved ;
He uttered his voice, the earth melteth away.
Jehovah of hosts is with ns.
The God of Jacob Is onr stronghold. Selah.
Is there anywhere a finer antithe

sis than is given in the fourth verse? 
Instead of the stormy and threat
ening sea, its waters boiling as in a
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huge caldron, we have a calm and 
peaceful river whose ample supplies, 
distributed by appropriate conduits, 
bring life and gladness throughout 
all the city. It reminds us of the 
river which •• went out of Eden 
to water the garden" (Gen. ii : 10), 
and hence became a favorite symbol 
of the Lord's loving kindness (Ps. 
xxxvi ; 8 ; Joel iii : 18 ; Ezek. xlvii : 1; 
Zach. xiv : 8), and finally reappears 
in the river of water of life, bright 
as crystal, proceeding out of the 
throne of God and the Lamb (Rev. 
xxii : 1). Cheyne justly rebukes the 
absurd literalism which seeks to find 
this river underneath the temple- 
hill at Jerusalem. It is a stream of 
grace that gladdens the city of God 
and the place made holy by thedwel- 
ling of the Most High. Galvin sug
gests t hat the metaphor was designed 
to teach the faithful that the grace of 
God alone issufficient forthem with- 

,out any aid from the world. “There
fore, though God's help may but 
trickle down to us as it were in 
slender streams, it bringeth more 
quickness than if all the power of 
the world were heaped together for 
our help."

The next verse gives the security 
for this blessing upon Zion : Qod is 
in the midst of her. Here is his 
earthly dwelling, the place of his 
visible presence. He never slum
bers, nor sleeps. Therefore all as
saults, however furious, are vain. 
Zion cannot be moved, cannot be 
made to totter. God brings help, as 
the Hebrew has it, at " the turning 
of the morning,’’ not “early,"as 
the common version reads, nor 
“every morning,"as some suppose, 
but when the morning dawns after 
a night of disaster and sorrow. 
“Weeping may endure for a 
night,” but there is a dawn of deliv
erance, a sunrise of help. Far dif
ferent is it with the outside world. 
There, all is tumult and terror. The 
poet pictures the scene in a lively 
way, dropping at once the articles

and the copula. We hear the roar 
of mighty peoples, we see the totter
ing of great kingdoms, but amid 
all the commotion and revolution, 
the church is in no danger. Let 
Jehovah give but a single utterance 
of His omnipotent voice, and the 
earth at once melts away. Armies 
are annihilated, alliances dissolved, 
wise plans turned to foolishness. 
The refrain repeats the reason, the 
presence of Jehovah of Hosts, the 
God of Jacob. The former of these ti
tles, which occurs for the first time 
in Hannah’s vow (1 Sam. i : 1), is ap
plied to God as the God of all worlds 
whom the armies of heaven and 
earth obey. The combination of 
this name with that of the God of 
Jacob, the covenant God of Israel, 
reminds us, as Calvin says, of the 
twofold prop on which our faith 
rests, one the immeasurable power 
by which God subdues the universe 
to Himself, the other the fatherly 
love which He has revealed in His 
word. When these two are joined 
together, nothing can hinder our 
faith from trampling upon all 
enemies.

III. The Present Manifestation of 
It (vv. 8-11,).

Come, behold the doings of Jehovah,
Who hith wrought desolations In the earth :
He stllleth ware to the end ofthe earth ;
He shivereth the bow and breaketb the spear;
The chariots He burnetb In the fire.
Cease ye and know that lam God ï
I will be exalted among the nations,
I will be exalted in the earth.
Jehovah of Hosts Is with us;
The God of Jacob Is our stronghold.

In this strophe the Psalm turns 
from unlimited confidence in God’s 
protection and help to the recent 
event which laid so glorious a found
ation for this confidence. The writer 
summons all without distinction to 
behold and consider the wondrous 
doings of Jehovah, the desolations 
he wrought among the enemies who 
took the field against the city of 
God. They were on a wide scale. 
The ruling power of the world with
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all its subjects and auxiliaries was 
smitten with a deadly stroke. The 
vast host of Assyria was suddenly 
laid low, and its war of .onquest 
came to an end. Thisisexpressed by 
the destruction of the implements of 
warfare. The shivering of the bow, 
the breaking of the spear, the burn
ing of the chariot, rendered the op
pressors incapable of carrying on 
their devastation, or even of preserv
ing what they had gained. The im
plication is that this overthrow of 
the world-power will go on till the 
kingdom of peace and truth is set 
up in all the earth, but this expect
ation is not stated here as it is in 
other partsof Scripture (Isa. ii: 4, 9 : 
6; Ezek. xxxix: 9) where the destruc
tion of weapons of war is recounted. 
The writer contents himself with 
describing the desolation that pre
cedes the establishment of the king
dom of righteousness. Then like 
the author of the Second Psalm, he 
turns to address in fitting words the 
hostile agencies who attacked his 
covenant people. He tells them to 
desist from their vain endeavors. 
As if he would say to these discom
fited foes, Learn from what you 
have already seen and felt that the 
protector of Zion is God, against 
whom no human power can stand, 
and that He is resolved to be ac
knowledged as supreme, not only by 
his chosen people, but by all the na
tions and throughout the whole 
earth. Of this glorious purpose and 
of its certain fulfilment, the signal 
overthrow of Sennacherib was at 
once a proof and a prophecy. And 
the solemn proclamation of the 
Most High may well encourage every 
faint-hearted believer. “I will be 
exalted among the nations.” Many 
of them now forget God, they wor
ship idols, professing themselves to 
be wise they are become fools, but 
Jehovah will yet be honored by 
them. Either by terror or by love 
God will subdue all hearts unto Him
self, whatever be their wickedness

or their degradation. The whole 
round earth shall yet reflect the 
glory of His Majesty.

The repetition of the burden or re
frain in the last verse brings us back 
not only to its previous occurrence 
in the seventh verse, but to the be
ginning of the Psalm, where the 
same idea is expressed in other 
words. As Mr. Spurgeon says, “It 
was meet to sing this twice over. It 
is a truth of which no believer 
wearies. It is a fact too often for
gotten. It is a precious privilege 
which cannot be too often con
sidered.” It is said of John Wesley 
that, in his last illness, when utter
ance was difficult, after many vain 
attempts to speak, he finally cried - 
out “ The best of all is, God is with 
us.” Again, raising his hand and 
waving it in triumph, he exclaimed, 
“The best of all is, God is with us.” 
And so it is with all believers, living 
or dying.

Martin Luther and his fellow re
formers were often reduced to sad 
perplexity by the opposition of earth 
and hell, but in such hours the un
flinching reformer would cheerily 
say to his friend Melancthon, 
“Come, Philip, let us sing the Forty- 
sixth Psalm.” And they would sing 
it in Luther's own noble and charac
teristic version,

” Bin feste Burg 1st nnser Gott, "
“the Marseillaise of the Reforma
tion” as Heinrich Heine called it, the 
battle-song of theFrotestant Church 
and the key-note of that national 
hymnology which exceeds all others 
in the world in its abundance, its 
variety and its exuberant wealth 
of thought and expression. It was 
written in 1529, when the Protestant 
cause seemed wavering in the bal
ance. During thesittingof the Diet 
of Augsburg, Luther resided in the 
castle of Coburg, and he sang this 
hymn every day to the lute, stand
ing at the window and looking up 
to heaven. After his death, when 
Wittenberg had surrendered to
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Charles V., and Melancthon mill 
other lender» of (lie Reformation 
were sent into bunislinient, they en
tered Weimur in great trouble of 
spirit, but as they passed along the 
street they heard a girl singing 
Luther's hymn. “Sing on, dear 
daughter mine," said Melnnelhon, 
“thou knowest not what comfort 
thou bringest to our heart," Itefore 
the battle of Leipsie, Sept. 17,1081, 
(iustavus Adolphus asked his whole 
arm v to sing it, and after the victory 
he thanked tied tliat the word was 
made good

•' The field lie will multi tills It."
So it is said of t he Protest ants of Linz 
who in the next century were torn 
from their homes and banished to 
Transylvania, that in their bitter 
grief they sang with tears the words 
of this hymn,

Let goods unit kindred go.
This mort:il life also:
The body they may kill,
God's truth nbldeth still.

His kingdom Is forever."

Calvin, writing upon the coura
geous confidence shown in the first 
strophe, cites the classic parallel, 
sometimes called the noblest of all 
clastic utterances, in Horace (Oil. 
iii: 8):

*' Si fractus lllabatur orlda 
Impuvidiim ferlent ruina*."

"Should the strong firmament In ruins break 
Fearless the just man stands amid the wreck."
Ht then adds, “This sentiment ap
pears excellent at first sight, but as 
such a person as the poet draws has 
never been found, he does but trifle. 
The greatness of soul that I speak 
of is founded solely in the protect ion 
of God, so that only they who lean 
on God can truly affirm that they 
are not only without fear, but also 
safe and secure, even though the 
whole world should fall into ruin." 
Yes, what the gay poet only imag
ined has again and again been 
shown by the children of God.

(Jan.,

The Scarlet Harlot.
By I low Attn Cttosuv.

Who or what is the Scarlet Harlot 
of Kuv. xviiH Commentators have 
given scores of opinions, but the 
majority have settled upon Home, 
either pagan or papal. “ That great 
city which reignetIt over the kings 
of the earth " (ver. 18) to their 
minds determines the question, and 
as a collateral proof is the plain 
declaration (ver. II) that “ the seven 
heads are the seven mountains on 
which the woman sitteth.” What 
can these be (they say) but the fa
mous seven hills of Home ? These 
interpreters find no difficulty in ex
alting the petty hills of Home into 
mountains, and they also fail to see 
that these seven mountains are (in 
verse 8) “ a scarlet colored beast,” 
and (in verses 1 and 15) “ many 
waters." How are they going to 
turn the seven hills of Home into 
“ many waters " or “ a beast "? The 
harlot sits on all three equally.

The error with most common tutors 
in this remarkable book is their 
strange mingling of the literal with 
the symbolic. It is true that when 
the apes tle-pronhet himself explains 
a symbol, we have a literal state
ment, as in cli. xix.8." the llnelinen 
is the righteousness of saints," but 
in all othercases the symbolism must 
be adhered to.

In this 17th chapter we see a scar
let harlot seated on a scarlet beast, 
and the beast is full of names of 
blasphemy and has seven heads and 
ten horns. The woman is gorgeously 
arrayed and is drunk—drunk with 
the blood of the saints. The beast 
and the horns (see the Revised Ver
sion) at last destroy the harlot (ver. 
10).

Now, if the woman of chap, xii, 
clothed with the sun and yet bitter
ly persecuted,is God's true Church, 
as the whole context seems to de
mand, what is more likely than that 
this prosperous harlot is the false 
church? But what is the false
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climch? The Church of Home? Hut 
how ubout the Greek Church? ami 
the Armenian Church? ami the Nes- 
torian Church? ami the Abyssinian 
Church ? Are not these as false as 
Home? I think we shall have to give 
up tile idealillcation of this woman 
witli the Church of Home.

She is the /it/se church—any 
church which puts aught in Christ's 
place. In other words, she is the 
ecclesiastical corrupter of doctrine 
and practice found in all so-called 
churches of Christ. Christ lias a 
real, true church, composed of sin
cere believers, trusting in Him alone 
as the Saviour ; and side by side 
with these, under the same external 
organizations, are thousands and 
millions who are a false church, 
whose faith is in human power and 
human works, who pervert the truth 
and whose lives are not spiritual, 
but carnal. These form Antichrist. 
They are not under any one organ
ization. They are under all nomi
nally Christian organizations. This 
is the false church. Do not look for 
either this or the true church in one 
external form. Look for it in life 
and spirit. This is the scarlet har
lot. It seeks this world’s gold and 
precious stones and pearls (ver. 4) 
and has no eye for-eternal realities. 
It has always been the oppressor of 
God’s true people and the suppressor 
of God's truth. It is the concreted 
spirit of persecution toward all that 
is godly. It is a Christianity that 
practically denies Christ and puts 
human greed or human pride and 
pleasure in His place. It exhibits 
itself not only in superstition, po
litical power, the Inquisition and 
Jesuitism, but also in rationalism, 
skepticism and worldliness.

This woman—this harlot—this 
false church is call'd “ that great 
city which reigneth over the kings 
of the earth," because it is this false 
style of Christianity that controls 
thegovernmentsof the world, which 
support the Church as they do the

theatre, and which sing Te Itenm* 
over their acts of tyranny ami mur
der. This great city is called Baby- 
lon (ver. 0) and Bottom and Egypt 
and Jerusalem, which crucified our 
Lord (ch. xi : names indicative of 
hatred to God’s people and to their 
Lord and Redeemer.

The waters on which the woman 
sits, wo are told, are the nations of 
the earth (ver. 15.), for she proudly 
flourishes wherever the nominal 
Christian church is found. These 
nations in their institutions support 
her. The wafer* and mountain» 
also appear as a bruit, the beast of 
ch. xiii.the beast of human tyran
nical power, sellish and cruel. This 
human power has had seven grand 
manifestations in history as con
nected with God’s people, namely, 
Egypt, Assyria, Babylon, Persia, 
Greece, Rome Pagan, Rome Chris
tian. The first five of these had 
fallen in the prophet-apostle’s 
time (ver. 10.), the sixth was inex
istence, the seventh was still to 
come, but to continue only a brief 
period, for the beast itself has to 
succeed his heads and share his 
power with the ten horns. That is, 
the successors of the Roman Empire 
should unite with the tyranny, now 
not in an Empire, but in an ecclesias
tical human centre. On all these 
phases of tyranny over man.thescar- 
let woman sits in her gorgeous pride. 
Ecclesiastical corruption flourishes 
on these human institutions of gov
ernment. The false church finds 
her aliment in these human and car
nal principles of society and law.

But the time will come when God’s 
judgment will fall on the false 
church. Tlie very beast and horns 
will destroy it. The carnal interests 
of human authority will be the 
means of destroying the false Chris
tianity which they formerly sup
ported. The wrath of man will praise 
God. And then the true Church— 
God’s faithful ones—will be vindi
cated and glorified.
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EUROPEAN DEPARTMENT.
Conducted by J. H. W. Stuckknbero, D.D., Berlin, Germany. 

Oreetlnge for the Hew Year.
A New Year comes and greets us 

with the weightiest problems. The
ology and religion, philosophy and 
science, politics and society, educa
tion and life, all teem with momen
tous questions urgently demanding 
solution. There is national peace, but 
the fiercest mental wars are waged. 
The heart and the intellect, reason 
and faith, science and revelation, 
philosophy and Christianity, dogma 
and criticism, naturalism and spir
itualism, socialism and invidualism. 
capital end labor, are a few of the 
names inscribed on the banners of 
the contending hosts. No false se
curity, no ignoring of the conflict, 
can check the fury of the battle. 
That battle must be fought until a 
crushing defeat and signal victory 
end hostilities, At stake are the 
most serious concerns of the mind 
and the dearest interests of the 
heart, the priceless treasures of the 
Gospel and the blessings of the 
Churci.. Humanity as well as indi
viduals, the future as well as the 
present, are involved.

Strange greetings from Europe 
for the New Year ! Yes; but not so 
strange as the fact that the Church 
can slumber on, and that petty ques
tions can absorb hearts and minds, 
while the greatest human and divine 
concerns receive but littleattention. 
The times are as serious as when the 
prophets uttered their most awful 
warnings ; as serious as when the 
Temple and Holy City were threat
ened with destruction, and the chosen 
people with perpetual exile. Mar
vellous fate that the awakening 
should come only when all is lost !

The problems of Europe leap over 
mountains and seas, and agitate all 
lands. Thoughts, interests, agita
tions, revolutions quickly become 
international. Thousands of stu
dents come from America to Ger

many, and the thought of the great 
universities speedily finds its way to 
the American people through teach
ers, preachers, and authors trained 
in Germany. The fountain of much 
of America’s thought in theology, 
science, and philosophy is admitted 
to be in Berlin. And what is Amer
ican Christianity doing for the 
thousands of students who annually 
come toGermany from our churches, 
our Sunday schools, our Christian 
homes, our Christian colleges, and 
our theological seminaries? What 
is it doing to spiritualize the thought 
which is destined to mould American 
literature andscienceand life? That 
thought cannot be checked. Amer
ican students come in greater num
bers to Germany every year. What 
right has American Christianity to 
expect this thought to be spiritual, 
so long as our churches do abso
lutely nothing for their members 
and children while abroad, for their 
future teachers and leaders?

It is a time when the problems 
lead into the depths. And theseare 
depths in which we realize our help
lessness and cry to God. In face of 
the problems growing in numberand 
becoming still more overwhelming, 
but few are truly awake. They can
not stop to bury the dead. Those 
who still can be awakened to new
ness of life must be quickened. 
Europe shows that even in the 
mighty crises which push toward 
new creations, but few in the church 
are fully aroused. The awakening is 
great, but multitudes also remain 
in deepest slumber. The hope is in 
those few who are alive to the situ
ation ; unless they do the work it 
will remain undone. With Christ’s 
appeal to discern the signs of the 
times, where are the wise who re
deem the time, because the days are 
evil ?
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The Epoch of Transitions.
A subject which chavcterizesour 

age and is at the same time pecul
iarly appropriate as we pass from the 
old to the new year. That being is 
a constant becoming, a process, a 
flowing stream, an evolution, lias 
been a theory of philosophy from 
Heraclitus to Hegel, and of science 
from Aristotle to Darwin. Exis
tence is energy, and energy in
volves change. Easy as it is to grasp 
this as a general theory, it is apt to 
remain an abstraction whose appli
cation to concrete reality is difficult. 
Few have any conception of the 
rapid and vast changes now in pro
cess; their full comprehension is of 
course not in the power of any 
mind. The narrow groove in 
which we move has no summit from 
which we can survey the entire 
age with its infinite variety of move
ments.

Dissatisfaction, unrest, uncer
tainty, criticism, efforts to emerge 
from the old to something in new 
and better, are prominent signs of 
the times. If much of this is but 
the restlessness of idle brains or the 
vagary of an unrestrained fancy, 
we also find it a correct description 
of the most earnest minds, the pro- 
foundest students, arid most devoted 
Christians. And what is especially 
significant, the changes are in many 
respects less on the surface than in 
the depths, so that things mayseem 
to move along their old routine 
while principles are altered. Changes 
may be so deep that it takes time for 
them to work to the surface and 
there reveal the effects. It is char
acteristic that thecriticism formerly 
confined to the superstructure is now 
aimed at the foundation ; formerly 
men lopped branches from the tree, 
but now they cut away the roots. We 
live on last year’s crops while new 
ones are growing, and imagine the 
new will be like the old ; and so we 
pursue old thoughts and means and 
methods, while the new ones which

shall supplant them are already in 
process of developement.

The social life of Europe moves on 
as usu-. ; and yet it is admitted by 
all students of the times that the 
foundations of society are seriously 
threatened, that great changes are 
necessary, and not a few helieve 
them imminent. The German So
cialists at Halle decided that the so
cial revolution shall be promoted 
peaceably; but, that it must come, 
not one of them questioned. Those 
not Socialists are inclined to believe 
that the revolution is to be peaceable 
only until Socialism gets the power 
to make thesuccessof the revolution 
by forcible means certain. They 
claim to have twenty per cent, of 
the population on their side ; of the 
eighty per cent, still against them, 
they must win enough to give them 
the majority, and they calculate 
that this majority can be better se
cured by peaceable agitation than 
by violent measures. Religion is not 
to be attacked directly, but declared 
to be a private matter; and when 
Socialism prevails, religion, it is be
lieved, will vanish of itself. These 
Socialistic changesare so radical and 
all-perVading that they will affect 
capital, labor, all industial and com
mercial pursuits, politics, and in fact 
every social relation. In order to 
bring about this revolution, the So
cialistic efforts are no longer to be 
directed chiefly to the cities, as has 
heretofore been the case, but a vig
orous agitation among the laboring 
classes in country districts is to be 
begun. All outs'de of Socialism 
who are aware of t .e situation in
quire, how much of the social revo
lution is inevitable, and how much 
of the existing state of society can 
be conserved.

When we turn from society, which 
involves all human affairs, to educa
tion, which lies at the basis of all 
intellectual pursuits, we find that it 
is full of burning questions, and 
teems with unsolved problems. In
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Germany, so long regarded as the 
leader in education, efforts are made 
to change the subjects and methods 
of instruction in the common schools, 
the gymnatia, and the universities. 
Those who interpret this as merely 
an itching for novelty do not appre
ciate the earnestness of the situa
tion. New views of education are 
pushing aside the old; the results 
now attained are unsatisfactory ; 
new demands are made, and it is 
claimed that new studies and new 
methods are required to meet them. 
For a long time the Prussian Minis
ter of education has been gathering 
statistics and other material, and 
been consulting advocates of differ
ent theories, in order to get the best 
basis for instruction in the future ; 
and he has also called a council of 
forty or fifty scholars, representing 
the different views, to help him 
make education more satisfactory 
than at present. The literature on 
pedagogics occasioned by the de- 
mand for changes is enormous, and 
is rapidly increasing. One of the 
books demanding radical reforms 
passed through more than twenty 
editions in less than nine months. 
Before me lie five new books, whose 
titles give an idea of the leading 
questions : “Shall Latin and Greek 
be banished? ” “TheReform of our 
Higher Schools.” “The Training 
of our German Youth.” “The Gym
nasiums. University.” “The Fu
ture of the German Gymnasium,” 
Two of these are by men of world
wide fame; the fourth is by the 
philosopher Zeller, the fifth by the 
historian Treitschke, Ranke’s suc
cessor as Prussian historiographer. 
The leading question for the gymna
sium is whether Latin and Greek 
shall retain their prominence, or 
whether their place shall be taken 
by the sciences and modern lan
guages. Even of those who advo
cate the continuance of the present 
prominence of Latin and Greek, 
many admit that more stress should
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be laid on the spirit and contents of 
the languages, and less on the 
formal elements. The results of the 
University are no less severely crit
icised than those of the gymnatia. 
The hundreth anniversary of Die- 
sterweg’s birth, Oct. 29, gave occa
sion to emphasize his views. He has 
been called “ the German Pesta- 
lozzi,” and did much to introduce 
into Germany the views and meth
ods of the eminent Swiss educator, 
who was his teacher and friend. 
Diesterweg insisted on the develop
ment of the entire personality, and 
made the self-help and self-elabora
tion of the thoughts communicated 
the essential thing. Teachers and 
books are valuable so far as they 
help the pupil to help himself. This 
lesson is greatly needed in Germany, 
where the teachers do so much that 
the pupils are in danger of not being 
sufficiently thrown on their own re
sources. They are made rather than 
self-made, and they accumulate 
learning rather than develop power.

In theology andin religious move
ments, we also find evidence of trans
ition everywhere. Even the most 
strenuous advocates of Lutheran 
orthodoxy admit this. At a recent 
conference of some eight hundred 
Lutheran ministers in Hanover, 
Prof. Frank, of Erlangen, one of 
the orthodox leaders, said that it 
was his conviction that the doctrine 
of theChurch isin atransitionstage. 
In this transition, the perfect doc
trinal agreement of Lutherans is at 
an end, and he said that on many 
points differences prevail. “Esist 
wahr, wirsind in manchenStuecken 
uneinig." At the same conference 
another leader of orthodoxy. Prof. 
Luthardt, of Leipzig, said, "We do 
not exclude what is new; but it 
must be born of the old. There 
must be progress certainly ; but the 
root from which all life grows is 
God’s spirit and work.” Another 
speaker declared that a distinction 
must be made between Scripture
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and the doctrine of the Church, and 
that the emphasis must be placed on 
the former. This is a demand which 
has by no means been universally 
met. Luther and the Reformation 
are departed from even by the 
strictest Lutherans. One of the Lu
theran pastors said at the same con
ference, “ The epistle of James was 
not highly' regarded by Luther ; it 
ought now to be much loved and 
diligently used.” This epistle has 
been called the "Socialistic Epistle,’ 
and contains lessons of especial 
value for our day. Hence the pres
ent emphasis.

Rev. Dr. Dryer, of Gotha, says, 
“ We live in great and serious times. 
Everywhere new forms and thoughts 
press forward with irresistible force. 
In this chaos of opinions, amid the 
dangers of revolution, in this excite
ment in the minds of men, the Ger
man people can only hope for a 
favorable result if they stand on the 
immovable rock of the Gospel with 
the firm conviction of its truth.”

The changes which have taken 
place, and are now in process, make 
great demands on the church. From 
all quarters appeals are heard for 
the study of the age, in order that 
its views and needs may be appre
ciated, and that ministers and the 
Church may meet its demands. A 
German minister in writing on “The 
Modern Sermon ” says, that now the 
Gospel is needed, Christ must be 
preached, but with a wise reference 
to the occasion and the hearers, just 
as Paul preached the same Gospel, 
and yet differently among the Jews 
and at Athens. "The old Gospel in 
a modern sermon to a modern gen
eration,” he says, is now needed. 
“ We all have the conviction that in 
all departments of life we are in the 
midst of a process of fermentation. 
What is old is passing away, and 
the new is struggling forth out of 
the old.” This state of things must 
be considered by the preacher. “All 
who have exerted an influence on

the age have been modern in their 
methods.” He who can feel the 
pulse of the age and can meet the 
peculiar needs is the efficient man.
“ Different times, different preach
ers,” Claus Harms said. The appli
cation of Richard Roth's remark is 
now urged : “ The Church must 
speak to the Christians of the day as 
they actually are, so that they may 
understand and appreciate her 
voice ; that is, she must speak to 
them in their own tongue.” And in 
one of the most orthodox journals, I 
read that “ Jesus Christ must not 
now be preached in the scholastic 
manner of the seventeenth century, 
as is still the case here and there. 
Such a method does not edify.” The 
writer refers to the testimony of 
many laymen, “ that it is a disease 
of our day that many ministers 
preach too much dogmatics and al
together too little application of the 
truth to practical life; the sermons 
are too little adapted to the times.”

The complaint is common that 
while there are transitions every
where, the Church, the pulpit, and 
Christians generally, ignore these 
changes too much. A new world 
has dawned, but the Church is still 
in the old world and treats the age 
as if it were still there ; the age has 
left it far behind. In its great 
awakening, the German Church is 
now becoming conscious of the 
changes which have been going on 
all around it. In our epoch of tran
sition, the Church is itself beginning 
to change, in order to adapt itself to 
the change of the times. A writer 
puts the problem for the Church into 
two sentences : the Church must 
first of all be regenerated itself, and 
thus made fit to cope with the needs 
of the day ; after its own regenera
tion it must undertake the work in 
behalf of the unregenerated masses.

Notes.
What the preacher mutt eontider.— 

Rev. H. Beck, in speaking of the
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sermon adapted to the times, gives 
hints respecting the character of 
the age, which are important for the 
preacher. "Avowed godlessness 
has affected large masses of the peo
ple, the upper as well as the lower, 
and the lower as well as the upper 
classes. Myriads live a life without 
God, without a thought of eternity, 
a life wholly sunk in the present. 
The lack of authority, so character
istic of our day, is manifested in a 
religious point of view by rejecting 
the very authority of God. Con
nected with this is the separation of 
multitudes from the Church, not, 
however, without fault on the part 
of the Church itself. Church cus
toms and affairs no longer affect the 
minds as powerfully as formerly. 
From the hearts and the homes the 
Word of God has disappeared. And 
where is compensation sought for 
whai has been lost? Some seek it in 
aestheticism ; others in natural 
science, whose half-understood or 
misunderstood results are made a 
gospel ; others in politics and in 
national affairs ; and others, as if 
shipwrecked, flee to the sandbanks 
of pessimism.’’

A pastor, justifying his course in 
regularly reading a journal hostile 
to religion, said, “I read this to help 
me in the preparation of my ser
mons. If I am not to fight against 
windmills, I must know what the 
mental food of my congregation is.”

Socialism.—Socialism is a constant 
threat in the present, and the danger 
of the future. Hence the deep agi
tation and the great dread it oc
casions. Convinced of the justice 
and the final victory of their cause, 
Socialists are hopeful and deter
mined. They shrink from no labor 
and no sacrifices. A German pastor 
says, “ The sacrificesof laborers for 
the promotion of their cause are 
gradually throwing into the shade 
the gifts of other parties, as those 
for inner missions, and of the Chris
tian organizations." This pastor,
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belonging to the most orthodox 
party, declares that the Church is 
largely to blame for the existing 
state of things. The Church has 
been sadly negligent. • * How many 
truths the social democracy utters 
which the Church ought to utter ! ” 
He says that the “cold, empty, 
m',erable ” catechetical instructions 
are pronounced by many Socialists 
the best means for alienating the 
children from the Church. The hos
tility of laborers to the Church he 
regards inevitable, if they are placed 
in seats of charity in the rear, or are 
obliged to stand, while the rich oc
cupy choice seats ; if in the pastoral 
work the rich receive the loaves and 
the poor only the crumbs ; and if 
the pastor meets the laborers with 
an air of condescension.

Socialists claim to observe closely 
the progress of science and to follow 
the guidance of its star. "What 
Darwin, Haeckel, Virchow, Du Bois- 
Reymond utter finds its way into the 
smallest journal and reaches the 
most remote village school. ’’ Science 
is interpreted to mean materialism 
and atheism. Regarding its basis 
absolute and their view of its results 
final, they reject without investiga
tion religion and its claims.

Everywhere the unequal distribu
tion of wealth promotes Socialism 
and constitutes the chief difficulty 
of the Socialistic problems. Rev. 
Rosseck gives statistics of the con
dition of the people of Saxony in 
1886. 73.51 per cent, were classed as 
poor, having an income of less than 
$200 per annum ; and of this num
ber 45.49 per cent, were very poor, 
having less than $125. 23.47 belong 
to the middle class, having less than 
$820, and 2.42 had less than $2,400. 
OnlyO.SOhad over$2,400perannum. 
He declares that as culture pro
gresses, the gulf between the poor 
and the rich is increased. It is al
ready enormous. “ If, then, on the 
one hand the need is increased, while 
on the otherluxury and haughtiness

1
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grow ; if those whom God has 
richly blessed have for the laborer, 
who helps them get their wealth, 
nothing but the wages—often hardly 
sufficient to keep himself and family 
from starvation—then we cannot be 
surprised that the laborers cherish 
ill-will and envy, and that occasion
ally the flame of hatred and violence 
breaks out,”

The Salvation Army in Germany. 
—Its growth has been quiet, but 
rapid. There were eighteen officers 
January 1, 1890, while in October 
the number had increased to eighty. 
In the same time the corps had in
creased from six to iwenty-four, 
some of them with 120 soldiers and 
recruits. The recruits are from 
Catholics and Jews, as well as from 
Protestants. No one who joins the 
army is required to leave his church. 
The War Cry has increased from 
2,000 to 17,000 copies.

The Court Preachers In Berlin.
The Royal Church of Berlin has 

heretofore had four court preachers, 
tlie Drs. Koegel, Bayer, Stoecker 
and Schrader. The first, Dr. Koegel, 
is one of the ablest preachersin tier, 
many ; indeed, he is generally placed 
foremost when the leading pulpit 
orators are mentioned. His sermons 
are evidently the result of much 
labor, and both in matter and in 
style appeal to the cultivated 
classes. All the services at court, 
such as baptisms, marriages and 
funerals, were performed by him. 
Ranke called him 11 a preacher by 
the grace of God.”

The most popular of the four is 
Stoecker, known as a decided op
ponent of the Jewish influence in the 
press, in politics, in literature, and 
especially in religion. He claims 
that the Jews control thepress, and 
that they use it to degrade the 
Church and Christianity. This evil 
influence is exerted, he thinks, not 
by the orthodox so much as the 
traionalistic Jews, whose views are

heathenish rather than Hebraic. 
They control enormous wealth, and 
exert great influence. Through 
their insinuations, their covert at
tacks, and open hostility they un
dermine morality and religion, he 
claims ; and this he gives as his 
reason for exposing their machina
tions, and for opposing their views 
and practices. But his anti-Jewish 
agitation, which has given him 
great notoriety and is differently 
judged by Christians themselves, is 
but a small part of his wonderful 
activity. He is a member of the 
National Parliament and of the 
Prussian Legislature, and in both is 
a conspicuous figure. He manages 
the city mission of Berlin with its 
thirty or forty missionaries, and is 
the leader of various other religious 
movements. He publishes a sermon 
weekly, of which over one hundred 
thousand copies are distributed 
throughout Germany and other 
countries. No other man addresses 
so many religious assemblies. He is 
the leader of the Christian Social 
party of Beilin, in which he has un
folded hi» anti-Jewish views, de
nouncing Jewish capitalists as op
pressors of labor; and in the meet
ings of this party he also discusses 
labor, capital, and the condition of 
the masses, from the Christian 
standpoint. He is the most vigorous 
opponent of materialistic and anar
chical Socialism. In numerous 
church congresses he has pleaded 
the cause of the laborers, and has 
appealed to ministersandChristians 
generally to do their duty to the 
neglected masses. If Koegel is aris
tocratic and just the man for court 
circles, Stoecker is emphatically a 
man of the people and a powerful 
popular agitator. He is perfectly 
fearless, and flourishes most when 
most cordially hated and most bit
terly attacked. Characteristic of 
him is one of his sayings, “ I would 
give nothing for a man’s faith un
less he is ready to die forit.” He has
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been the most hated and also the 
best loved man in Germany. Even 
his friends cannot always go with 
him. He is thoroughly orthodox, 
very positive in his convictions, in
tense in his feelings, and so absorbed 
by his view that he cannot always 
do j istice to the views of others. 
While the orthodox side with him 
in many tilings, the liberals oppose 
him as bitterly as do the Jews; and 
well they may, for he attacks them 
mercilessly both on religious and 
political grounds. Regarding Ultra- 
montanisin and Jesuitism he is as 
outspoken as against religious lib
eralism. A conservative in poli
tics, he is one of the political leaders 
of that party. Whatever views may 
be held respecting the right or wrong 
of his course, it must be admitted 
that he is by far the most influential 
preacher in Germany.

Court preacher and politician; a 
religious leader and an agitator 
among the masses, what an anom
aly ! What wonder that his course 
is regarded as full of contradictions 
and inconsistencies ! He is a man of 
the people, not in any sense a cour
tier. He is an enthusiastic admirer 
of the freedom and lifeof our Amer
ican churches. Though a court 
preacher, yet he does not hesitate 
to declare that (lie Church ought to 
control its own affairs. That secular 
princes should domineer over the 
Church, princes, too, whose life may 
be notoriously wicked, he thinks 
abominable. Only recently he de
clared publicly that he opposed the 
union of Church and State. That 
such views give offense in the high
est circles is not surprising. The 
marvel is that s"oh a court preacher 
is possible and that he could retain 
his office so long.

l)r. Koegel is broken down from 
overwork and has a leave of absence 
for six months. Dr. Bayer has just 
retired from his office as court 
preacher and has taken an impor
tant position in the ministry oi wor-
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ship and education. Such was the 
condition of affairs when Victoria, 
oldest daughter of Empress Freder
ick, was about to be married. Who 
should perform the ceremony? Em
press Frederick is known to be hos
tile to all the court preachers. Her 
liberal religious views are said to 
lead her to oppose their orthodoxy. 
Her opposition to Stoecker is most 
open and very bitter. After Koegel 
and Bayer were gone, Stoecker as 
next in rank ought to have per
formed the ceremony. Under the 
existing feeling that, however, could 
hardly be expected. But why was 
Schrader not chosen, if Stoecker 
was impossible? He is no agitator 
and confines his labors to his office 
as court preacher.

There is another popular court 
preacher in Berlin, Dr. Emil From* 
mel. He is not in the Royal, but in 
the Garrison church, and is the mil
itary pastor. With William I. he 
was a great favorite, and with the 
present Emperor he is likewise said 
to be very popular, being repeatedly 
invited to court. He is also ortho
dox, and is generally beloved. Why 
he was not chosen for the ceremony 
is a mystery, though it is known 
that together with all the other 
court preachers he is not a favorite 
with Empress Frederick.

During the absence of Dr. Koegel, 
a pastor outside of the circle of the 
court preachers has been chosen as 
(he chaplain of the imperial family, 
Dr. Dryander. He has declined the 
position of court preacher, asking 
permission to remain in his present 
place in Trinity Church, his pulpit 
being that formerly occupied by 
Schleiermacher. He is on intimate 
terms with the court preachers he is 
now superseding in the imperial 
favor, and the fact that the honor 
of the royal chaplaincy has suddenly 
been thrust upon him is said to be 
very painful to him on account of 
his relation t> Stoecker and 
Schrader, At the opening of the
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Prussian Legislature he delivered 
the sermon by order of the Emperor. 
He is evangelical, an able preacher, 
and admirably adapted to the im
portant position to which the Em
peror has appointed him.

Stôecker and Schrader being thus 
superseded, have both handed in 
their resignations, which have been 
accepted. The former is about fifty 
and full of vigor, nevertheless he has 
been put on the retired list; Schrader 
will be transferred to another field 
of labor. Thus there is at present 
in the Royal Church, commonly 
called the Dom, not a regular pastor 
left, although both Stoecker and 
Schrader continue their labors in the 
interim. The Dom is to be rebuilt ; 
and as the old building isabout to be 
torn down, the congregation gath
ered around the former pastors is 
likely to scatter.

What does it all mean ? It looks 
like a change of system on the part 
of the Emperor. Some think it 
means that Empress Frederick has 
gained a dominant influence in the 
matter. At least it looks as if the 
court preacher party had lost favor 
with the court..

The court preachers were the lead
ers of the orthodox party in the 
Prussian Church. This party has 
taken the name “ Friends of Posi
tive Union,” the idea being that the 
negative or rationalistic elements 
were to be forced out of the State 
Church, so that it might be jme a 
positively evangelical churc' . What 
it all means and what the effect will 
be, time alone can unfold.

The retirement of Stoecker from 
the position of court preacher is not 
likely to affect his general religious, 
social and political activity. Perhaps 
he will only gain more time and 
have more freedom for his agita
tions. His friends are very numer
ous, even in court circles, and he is 
sure of sympathy and support in 
aristocratic society as well as among 
the masses.

There is a suspicion that the "m- 
peror is less favorably inclined than 
formerly to the conservative party, 
to which all the court preachers be
long, and of which Stôecker is a 
leader. The Dukes of Baden and 
Hesse are said to have protested 
against the anti-Semitic agitations 
in their lands, which received inspi
ration from Stoecker. Miguel, Min
ister of Finance, is believed to have 
gained much power with the Em
peror. He belongs to the National 
Liberals, and would naturally use 
his influence in favor of his own 
party.

The Church and the Masses.
The large parishes in Germany 

involve so much labor on the part of 
the ministers that even the sick can
not be visited, and many funerals 
have to take place without the pres
ence of a preacher. In some of the 
Berlin parishes, for instance, which 
contain over 100,000 souls and two, 
three or four ministers, pastoral vis
itation is out of the question, except 
in very rare instances. The official 
work, such as divine services, cate
chetical instruction, baptisms, mar
riages, funerals and the like require 
all the time of the ministers. Many 
of them are overworked, have little 
time for study, and are oppressed by 
the demands and needs of their par
ishes. And yet the times are such 
that pastoral visitation is one of 
the greatest requirements. Earnest 
Christians realize that the church 
and the pastor must be brought to 
the masses if these will not seek the 
church and the pastor. In order to 
meet this demand it has been pro
posed to divide the large parishes 
intodistricts, and to appointa pastor 
for each. The pastor will then know 
exactly what his field of labor is and 
the people will know to whom to go 
for spiritual counsel and help. This 
proposition has met with great favor, 
and different plans of division have 
been proposed, one being that each
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district should contain about 6,000 
souls. That would require twenty 
or more pastors in some instances 
where now there are only two or 
three. Something of the kind is im
peratively needed if the work com
mitted to the church is to be per
formed.

Rev. Sulze, of Dresden, who pro
posed this division of parishes into 
districts, states that at the beginning 
of his ministry he became pastor in 
a parish where there was great suf
fering. He devoted all his time to 
pastoral work, and yet found it im
possible to do all that was required. 
In order to meet the needs of the 
community he proposed that each 
family free from suffering should 
take in charge the relief of an 
afflicted family. Instead of leaving 
all the work to the pastor it was 
thus to be shared by the members. 
The responsibility of the whole 
church for the spiritual and social 
welfare of the community is evident, 
and the conviction of this fact is 
especially needed in Germany, where 
the religious work is so generally 
regarded as a prerogative of the 
pastor. Dorner at one time informed 
Rev. Sulze that in Bonn the work 
was so systematically divided that 
every one in need had his wants sup
plied as soon as they were made 
known. Evidently one of the best 
solutions of the social problem would 
be found if each prosperous Chris
tian family could be induced to have

the especial charge of some needy 
family. While the temporal wants 
are relieved the spiritual needs must 
also be supplied. Particularly must 
an effort be made to bring the family 
into the church.

Events are bringing to the front 
the ministers who understand the 
needs of the day and the adaptation 
of the Gospel to the times. They 
think it monstrous that the work 
which Christ did for the poor and 
suffering should now be deemed un
worthy of the serious attention of 
the church. Many now behold in 
this work much of the very essence 
of religion. They do not want to 
change religion into politics, but 
they claim that ethical and humani
tarian problems belong preeminently 
to Christianity. There are social 
problems of an economic and politi
cal character which the Church can
not solve, but there are also others 
which the Church can solve better 
than any other institution. And for 
their solution all the powers of the 
church must be used, those of the 
laity as well as those of the minis
try. Woman is not made prominent 
in church-work in Germany ; there 
is, in fact, a deeply-rooted and wide
spread prejudice against her public 
activity. But now voices are heard 
which declare that the faith and 
love and energy of Christian women 
must be used in order to meet- 
tlie needs made so glaring by social
ism.

MISCELLANEOUS SECTION
Homiletic Advantages of a Trip to t'ie 

Holy Land.
By Rev. A. A. Murphy, Phila

delphia. Pa.
From a recent four months' trip 

to Europe and the Holy Land, I have 
come to enumerate the following 
advantages :

Health and strength are in
creased bysuchatrip. This is true of 
any vacation, but more especially of 
thekindthatl have described. I sail

ed in nearly twenty different boats 
of various kinds and dimensions, 
mostly on salt water. I spent a 
whole month in the saddle; six, 
eight, and in one instance twelve 
hours per day ; camping outatnigiit 
and on Sunday. The change was of 
the most complete nature; utter 
relief from customary surroundings 
and duties, together with an en
vironment totally different in nat
ural features, air, habits, food, oc-
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cupations, companionship and lan
guage.

2. One’s interest in the Word of God 
is renewed by such a trip. Everyone 
must study his own temperament. 
Now in mine is a “ bumpof locality.” 
1 am fond of directions, distances 
and heights. This craving has been 
satisiied by my journey. When I 
read the Bible now, I can see the 
land before me 1 When the Bible 
talks about going up from Jericho 
to Jerusalem, I think of the three 
thousand feet that I descended in 
going from the latter to the former 
place !

3. You find a new meaning in old 
illustrations. “Every wise house
holder bringeth out of his treasure 
things both new and old.” It seems 
to be according to the providential 
care of God, that manners and cus
toms in the East should have been 
preserved inviolable from Bible- 
times to the present day. Time is 
calculated from sunset and sunrise, 
as of old. Shoes must be put off of 
one's feel in holy places, as when 
Moses stood beforetlie burning bush. 
Shepherds go before their flocks, as 
when Christ used this custom to il
lustrate His methods with His 
people. The bridal procession passes 
at midnight, as in the days of the 
parable. Jerusalem is crowded with 
pilgrims about the time of Passover.

4. Clearer views of Christ are 
gained. A Methodist clergyman, a 
member of our party and an humble 
follower of Jesus Christ, who spent 
more time at Jerusalem than some 
of the rest, said to me : “ I like it 
here, because I find Christ in this 
city.” Whether all of us would 
have said the same about Jerusalem- 
within-the-walls, I doubt, but my 
brother meant and felt it. As re
gards Palestine as a whole, however, 
many travellers have felt the same. 
Thus Dean Stanley :

11 Probably all travellers would bear witness 
how, irons one end of the country to the other, 
the Gospel history was never absent."

Renan also :
“ 1 have travelled through the evangelical 

provinces in every direction ; I have visited 
Jerusalem, Hebron, Samaria ; scarcely any 
locality important in the history ol Jesus has 
escaped me. All this history which, at a dis
tance, seems floating in the clouds of an unreal 
world, thus assumed a body which astonished 
me. The striking accord of the text and the 
places, the wonderful harmony of the evangeli
cal Ideal with the landscape w hich served as its 
Betting, were to me a revelation. 1 had before 
tny eyes a fifth Gospel, torn but legible, and 
thenceforth through the narrations of Matthew 
and of Mark, instead of an abstract being w hich 
w-e should say had never existed, I saw a won
derful humau form live and move."

The true “Holy Land ” is where 
Christ is. With Him in it, every 
place becomes “ holy ground " ; 
without Him there, even Palestine 
itself is uninteresting. When you 
have both, however, when you are 
in Palestine and Christ is there with 
you, you are fortunate, indeed. This 
I consider myself to have been, fori 
feel that Christ has been built up 
within me by the trip. I have done 
nothing startling, made no discov
eries, I did not even see all that I 
might, I suppose ; I simply joined a 
party to the Holy Land on favorable 
terms, such as hundreds of my 
brethren might afford. Nothing 
particular happened to me while I 
was away, but since I came back my 
mind has been at rest. I think this 
to be due to clearer views of Christ, 
and these I set down as the greatest 
possible Homiletic, Advantage» of a 
Trip to the Holy Land.

Twenty Antitheses for Preachers.
By Rev. E. A. Waffle, James

town, N. Y.
In his discourses the preacher 

who wishes to have power with the 
people should be :

1. Conciliatory, but not servile.
2. Winning, but not fawning.
3. Timely, but not time-serving.
4. Simple, but not commonplace.
5. Plain, but not labored.
6. Interesting, but not sensa

tional.
7. Direct, but not blunt.
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8. Positive, but not dogmatic.
9. Bold, but not blustering.

10. Earnest, but not declamatory.
11. Audible, but not vociferous.
12. Animated, but not boisterous.
13. Dignified, but not stilted.
14. Affectionate, but not senti

mental.
15. Tender, but not lachrymose.
16. Persuasive, but not sophis

tical.
17. Orderly, but not mechanical.
18. Precise, but not prim.
19. Pointed, but not harsh.
20. Vnctious, but not canting.
The preacher has not only Scylla

and Cliarybdis, but two long lines of 
rocks between which to steer his 
homiletic craft. He will find it hard 
to keep off from one without run
ning upon the other. In the above 
rules I have tried to make for myself 
a condensed text-book on homiletics. 
Others may get hints from it, which 
will be of value. Let the preacher 
read it over to his wife, and ask how 
far he conforms to it in practice. Of 
course, it relates mainly to thetnan- 
ner of preaching—to composition 
and deliver)'. The longer and the 
more carefully one studies these

words, the more clearly he will see 
the force and value of the rules.

Hints Toward Maxims for Conduct of the 
Prayer-Meeting.

By W. C. Wilkinson, D.D.
Always in watchfully guarded 

consistency with the true idea of the 
meeting, adapt the exercises in some 
part to enlist the attendance and 
interest of the unconverted.

Be sure to bring, yourself, each 
time, some real instruction into the 
meeting, and, as far as practicable, 
induce your people to do the same.

Never delude yourself or your 
people with the notion that mere 
parrot-like repetitions of set phrases, 
even from great numbersof persons, 
in a prayer-meeting, constitute valu
able “ testimony for Jesus.”

Be absolutely genuine yourself, 
and then tolerate nothing that is 
not genuine, while tolerating every
thing that is genuine in yourpeople.

Hate cant as you hate sin, and 
teach yourpeople to hate i t with you.

In fine, pray for common sense, 
and use it as fast as you get it— 
thanking God, that “ whosoever 
hath, to him shall be given.”

PREACHERS EXCHANGING VIEWS-
Conference, Not Criticism—Not n Review Seclloo—Not Diecuesione But Expe. 

riences Wanted—Subjects Suggested.
We wish to make this depart

ment a practical help to pastors—as 
nearly as possible like the talk you 
have with a visiting brother, when 
you sit down with him in your study, 
and discuss your work as you cannot 
talk except to a minister. Only, we 
shall have to make these conversa
tions very short, not to exceed 150, 
or, at the utmost, 200 words. Leave 
out all except the pith. Tell us in 
the fewest words, some difficulty,or 
need, or some new method of work 
—some way out of a perplexity—all 
real, practicable, personal. We sug
gest the following as a few among 
many topics :

1. The moat Remarkable "Donation Party" 
I ever Had—Its Profit and Loss.

it. My Experience With Church Socials— 
Good or Bad.

3. New Methods I Have Tried In Prayer- 
Meetings—In Sunday-school.

4. What to do With Pulpit Notices T
6. Church Collections—How Man) f How 

Often t How Managed t
6. Visiting Public Schools—How It Has 

Helped or Hindered My Work.
7. Visiting Jails, Hospitals, Etc.
8. Conducting Funerals—Methods I Have 

Found Good or Bad—Local Customs Tnat 
Help or Hlndér—How to Change Objectionable 
Customs.

What Can Be Done?
During the past year three 

things impressed me most pro-
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foumlly with the awful wickedness 
and wretchedness and the lostcondi- 
tion of mankind. They were these : 
The re-reading of that most power
ful of novels, “ Les Misérables,” of 
Victor Hugo ; the perusal of that 
equally powerful recordof fact, “In 
Darkest England”; and the oppor
tunity of entering into and becom
ing somewhat familiar with mission 
work among the poverty-stricken 
and abandoned in one of our large 
cities. It would have taken more 
than a heart of stone to remain un
moved.

But the practical question that 
has oppressed and still oppresses me 
is, “ What can be done? ” The exi
gency is terrible ; the wealth in the 
hands of the Church almost fabulous 
in extent; the force of Christian 
workers availablealmost unlimited ; 
but this work is not done. It is im
possible for the ministry to lay hand 
upon the wealth and wield the forces 
available for the work. The de
mands of the pulpit and the parish 
are too great. Few ministers have 
the administrative ability, the busi
ness tact and power, the living 
touch with the masses, and the 
trained skill needed "in so great a 
work. They must have the burden 
of attempting it lifted from them.

In ministering tooneof our largest 
and wealthiest churches, I have 
come upon what seems to me a pos
sible solution of the problem, and I 
desire to call the attention of my 
brethren in the ministry to this, and 
to suggest a consideration of it. In 
almost every important church 
there are some men of wealth and 
influence, who have beenstrongand 
successful business men, and who 
know how to wield money and men 
in directing great enterprises. They 
have retired from active business or 
have comparative leisure. If they 
do nothing they will soon lose their 
power and will die early. They need 
something to do. They have just 
the qualities needed for organizing

and pushing the great enterprises 
for the salvation of the “lapsed 
masses." Can they not be made use 
of for this end? Why should not 
the breadth of intellect employed 
in planning great undertaking-sand 
marshalling the forcesforthem.and 
the tremendous energy and far
sightedness used in carrying them 
out, by such men as Gould and Van
derbilt andWiiite.be brought into 
the service of Christ in planningthe 
far greater and infinitely more im
portant enterprises of His kingdom? 
Try it. D. S. Gregory.

Hot Unless the Preacher Hackneys Them.
Are Bible facts ever hackneyed? 

A remark in one of your review ar
ticles leads me to ask the question. 
It has always seemed to me that they 
afford the most legitimate material 
for illustrations in presenting God's 
truth. Is not this declared to be one 
of the chief designs of the Spirit in 
recording for us the Old Testament 
history? “For whatsoever things 
were written aforetime were written 
for our learning,” says the Apostle 
Paul, and again, “All Scripture is 
profitable for doctrine, for reproof," 
etc. This is the use to which Jesus, 
and Stephen, and Paul, and James, 
and Peter, and John frequently put 
Old Testament tacts, though in so 
doingthey used “ illustrations” with 
every one of which the audience was 
familiar.

God’s Word is lining and powerful, 
and therefore a Scriptural fact aptly 
employed to illustrate a Scriptural 
truth can never be hackneyed, that 
is, worn out. C. E. Craves.

Downinqtown, Pa.

I have been preaching a series of 
Sunday evening sermons on “The 
Tendencies of the Times.” This was 
commented upon by a paper of wide 
circulation. As a result, lettershave 
been poured in upon me from every 
quarter. I have been besieged with 
suggestions, appeals, questions. One
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question was asked so often that I 
send it on to you. Here it is:

“ What is and what ought to be 
the position taken by the Christian 
pulpits throughout the land towards 
the outward evils of the times ? ’’

Is it Indifferentism, the “let 
alone ” theory, or what ?

What answer the preachers to this 
question? S, G. WEISKOTTEN.

Jamestown, N. Y.

How to Lighten the Barden of the Tint 
Year’s Sermon Work.

One source of trouble lies in the 
difficulty of selecting a text. More 
frequently, however, the trouble 
arises from a sense of lack of ma- 
terial to fill out the sermon after the 
text has been selected. Help will 
be found against both these sources 
of trouble in the following sugges
tions:

1. Make a thorough study of some 
one book of Scripture, taking a 
theme from the portion studied once 
a month. This is meant to apply 
to the morning service. A friend 
of the writer followed this plan 
profitably in the use of the book of 
Acts.

2. For the evening service, give 
a series of short lectures on some 
selected book of Scripture. The 
writer found that his people enjoyed 
very much a series of short extem
pore lectures on the first eleven 
chapters of Romans. He found Ly
man Abbott's Commenlary on Rom
ans exceedingly helpful.

3. Do not be afraid to make large 
use of singing at the evening service. 
As a rule, people enjoy a few min
utes of singing more than a few 
minutes added to the sermon. In
troduce occasionally a praise service 
to take the place of the regular 
evening preaching service. Duf- 
field’s “English Hymns" will be 
found helpful for this.

4. Take The Homiletic Review. 
(Thanks! Eds.)

If the above suggestions are fol-

[JAN.,

lowed, the burden will be lifted a 
little. E. H. M.

Sunday " Church Funerals."
In a pastorate of eleven years, I 

have had two “Church Funerals" 
at the hour of morning service. The 
first was in the case of a nine-year- 
old boy. My sermon for that Sab
bath was already prepared when no
tice of funeral came. Text, Acts ii : 
83 ; Topic, xviii Lord’s Day, ac
cording to the Heidelberg Cate
chism I recast the “ conclusion," and 
preached that sermon. I conducted 
the se vices after the usual order, 
simply adapting the hymns to the 
special occasion. The second was a 
child of eight months. I conducted 
the service as usual, giving pulpit 
notices, taking a collection for 
“Foreign Missions,”etc.

I prepared a sermon on Ps. xci : 2, 
suited to Afflictive Providence in 
general, and selected suitable 
hymns.

The principle is this :
The majority of the audience is 

not directly interested, and has not 
assembled for the purpose of attend
ing a “ funeral.”

Having come for the ordinary pur
poses of worship, their rights and de
sires are to be respected. I therefore 
aim to meet the expectation and 
needs, of the many, since the few 
could have arranged for some other 
hour of service. If my plan is in
judicious, will some brother kindly 
point out the “ why'*? B. B. S.

Guildirland Centre, N. Y.

"Following" the Preacher.
“ I Cannot follow Mr. Sc -and-so, 

one never knows when and where 
he is coming out. I am constantly 
puzzled to make out the drift of his 
remarks."

Some such strictures of the pew 
upon the pulpit are occasionally 
heard, and they are always spoken 
ina tone of regret if notof exaspera
tion. The hearer naturally wishes to
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know what the speaker is aiming or 
“driving” at, what logical conclu
sion lie intends to reacli.

Is not the difficulty because the 
speaker either has no well-defined 
theme before him, or is constantly 
straying from it? He is forever 
breaking the brittle thread of his 
discourse ; he leaves the broad high
way that should extend from the 
introduction to the conclusion, for 
every seductive by-path that offers. 
The hearer is led along a promising

line of thought a short distance, 
only to find himself suddenly 
switched off into a new direction. 
When once the speaker has hope
lessly lost his hearer, he might as 
well sit down. The time-honored 
custom of announcing the heads 
of discourse in advance, thus pro
viding each one with a way-guide 
in hand, is a good one. Can any 
reader of The Homiletic suggest a 
better. F. J. F.

Flora, III.

EDITORIAL SECTION. 
LIVIN3 ISSUES FOB PULPIT TREATMENT.

Darkest England.
The telling points in Gen. Booth’s 

book are two, first, his clear state
ment of the mighty need ; second, 
his bright faith in a way out. The 
two combine in power. Without 
the showing of the need, there would 
be faint interest in the question,. 
“How to Help?” Without the 
hope of help, it would be but a mor
bid horror to dwell on the need. 
“The Bitter Cry of Outcast Lon
don,” with its shuddering revela
tions of misery and crime, stirred all 
true hearts—passed and was forgot
ten. It was like a stone thrown 
into a lake. The undulations it 
caused swept to the furthest bound- 

'• Paupers

Inmates of Workhouses, Asylums, 
and Hospitals

Homeless
Loafers, Casuals, and some Crimi

nals 
Starving

Casual earnings between 18s. per 
week and chronic want 

The Very Poor.
Intermittent earnings 18s. to 21s. per

week
Small regular earning 18s. to 21s. per 

week

Regular wages, artisans, etc., 22s. to 
30s. per week

Higher class labour, 30s. to 50s. per

Lower middle class, shopkeepers, 
clerks, etc.

Upper middle class (servant keepers)

aries of the world, and died in a 
faint plash of pity on the shore. The 
world saw no way to help and must 
forget. But this book is as clear in 
its statement of the remedy as of 
the need. General Booth says: 
“In setting forth the difficulties 
which have to be grappled with, I 
shall endeavor to understate rather 
than overstate the case . . . any 
exaggeration would create a re
action ; the object being to demon
strate the practicability of solving 
the problem, I do not wish to mag
nify its dimensions. . .

He quotes from Mr. Charles 
Booth’s “ industrial census of East 
London,” as follows :

East London Estimate for 
rest ol London.

Total.

17,000 34,000 51,000

11,000 22,000 33.000

100,000 200,000 300,000

74,000 148,000 222,000

129.000 258,000 387,000

331,000 662,000 993,000

377,000

121,000

34,000
45,000

908 000
” It may be admitted that East London affords an exceptionally bad district from which to gen

eralize for the rest of the country. Wages are higher in London than elsewhere, but so is rent,
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and the number of the homeless and starving is greater in the human warren at the East End. 
There arc 31 million* of people in O'-, at Britain, exclusive of Ireland. If destitution existed every
where in East London proportions, '.here would be 31 times as many homeless and starving people 
as there are in the district around Bethnal Green.

“ But let us suppose that the Eas ; London rate is double the average for the rest of Uk country. 
That would bring out the following figures:—

Houskless East London. United Kingdom.
Loafers, Casuals, and some Criminals 11,000 105,600

Starving
Casual earnings or chronic want 100,000 1,550,000

Total Houseless and Starving 111,000 1,715,500
In Workhouses, Aevlums, etc. 17,000 190,000

128,000 1,905,500
“ Of those returned as homeless and starving, 870.001 were in receipt of outdoor relief.

To these must be added t he inmates of our prisons. In 1889.174,779 persons were received in 
the p.-isons, but the average number in prison at any one time did not exceed 60,000. The figures 
as given in the Prison Returns, are as follows:—

In Convict Prisons............................................................................. 11,660
In Local Prisons.............................................................. * 20,8bj
In Reformatories.................................................................................
In Industrial Schools.............................................................. 2L413
Criminal I unatics...................................................................... 910

56,136
“ Add to this the number of indoor paupers and lunatics(excluding criminali)78.966—and we have 

an army of nearly two millions belonging to the submerged classes. To this there must be added, 
at the very least, another million, representing those dependent up m the criminal, lunatic and 
other classes, not enumerated here, and the more or less helpless o'. the class immediately above 
the houseless and starving. This brings my total to three millions, or, to put it roughly, to one- 
tenth of the population." r B

The Way Out.
This is through, The City Colony 

—The Farm Colony—The Over-Sea 
Colony.

The two latter are but sketched, 
though with a clearness of outline 
and a mastery of practical details 
that make it almost sure the scheme 
will “work.’* It is simply to get 
those beaten in the city’s competi
tion back to the land—from which 
all human support really conies. 
This is the easier because his statis
tics show that a multitude of the 
destitute come from the country 
originally, and in its employments 
would at once be at home. The 
highest agricultural science would 
be brought by skilled workers to 
their management. None but tested 
recruits from the City Colony—men 
and women who had proved “salva- 
ble ” would be sent to them. Both 
the Farm Colony and the Over-Sea 
Colony will be under absolute Prohi
bition.

“ We must be near London for the sake of 
our market and for the transmission of the 
commodities collected by our Household Sal
vage Brigade, but it must be some little distance 
from any town or village in order that the Col
ony may be planted clear out in the open away

from the public house, that upas tree of civ
ilization. A8inequanon of the new Farm 
Colony is that no intoxicating liquors will be 
permitted within its conflues on any pretext 
whatever. The doctors will have to prescribe 
some other stimulant than alcohol for residents 
in thi ' Colony. But it will be little use exclud
ing alcohol with a strong hand and by cast-iron 
regulations if the Colonists have only to take a 
short walk in order to find themselves in the 
midst of the “Red Lions," and the “Blue 
Dragons," and the “George the Fourths," 
which abound in every country town."

Of his proposed colonists, he 
says :

“And here let me say that it is a great 
delusion to imagine that in the riffraff and waste 
of the labor market there are no workmen to be 
had except those that are worthless. Worth
less under the present conditions, exposed to 
constant temptations to intemperance no doubt 
they are, but some of the brightest men in Lon
don, with some of the smartest pairs of hands, 
and the cleverest brains, are at the present 
moment weltering helplessly in the sludge from 
which we propose to rescue them."

He will utilize all the waste of the 
metropolis—decent food for men in 
his City Colony that unfit for men 
will go to pigs in his Farm Colony— 
the crumbs will feed chickens and the 
bones make manure. Old artillery 
men will feed and care for horses ; 
“ out of work ” cobblers will make 
200 pairs of serviceable shoes out of
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1,000 pairs of cast-off ones. The 
women wil! do house-work, sewing, 
care for dairy or poultry. Soon 
families shall have cottages and lit
tle farms of their own ; and those of 
enterprise and industry be given a 
chance to sail in a •' Salvation Snip” 
with Christian prayer and song and 
care, to try a new chance at life in 
the new, guarded, Christian colony 
“over the sea.” God speed the 
work I This is simply Applied 
Christianity, “The Son of man is 
come to reek and to save that which 
is lost.”

Evangelization of Cities.
We had recently the pleasure of 

an interview with Rev. Dr. A. F. 
Schauffler, of the New York City 
Mission, of which we are permitted 
to publish the following notes:

“ The society coniines itself almost 
exclusively to religious work among 
the tenement houses and population 
below Fourteenth street. We have 
three English churches, two Ger
man, one Italian, and one Jewish 
mission. The Italian church is in 
the Five Points. OneJSnglish church 
is at Broome street and Central 
Market, another is at 63 Second 
street, and a third is at 280 Riving- 
ton street. A different pastor is in 
chargeof each one of these churches. 
The Jewish meetings are held on 
Saturdays and at various times in 
the week. This church, too, has a 
special pastor.

“Our special object is toevangelize 
the people—to bring them into the 
churches. We have to combine tem
poral relief, but we do that very 
limitedly. We are in connection 
with the Charity Organization So
ciety, and such cases as fit that so
ciety we send to it. “Misfits” 
we handle ourselves, but we do a 
great deal through that society. 
In each of our three English churches 
we have a free circulating library 
for the whole neighborhood, and in 
Broome street we have a large well-
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appointed gymnasium besides, and 
we are fast raising money for a pub
lic swimming bath. We have got 
the laud and over $10,000 in money. 
It is to be on the lot next the Broome 
street mission, which was purchased 
at the same time as the mission site. 
Our mission business is evangelical 
work—drawing the people into 
churches, our own and others. The 
whole city below Fourteenth street 
is districted, and we work as far 
south as Trinity parish, which is 
cared for by the clergy of that 
church.

“Wehavenow57 missionaries, but 
that number varies up and down ; 
some get sick and some retire. We 
have a training school for Christian 
workers. It turns out a fresh class 
every year. This year the class 
numbers ten. The Home cannot ac
commodate more. It is situated at 
129 East Tenth street. These train
ing school graduates are not paid. 
We keep them for a year, and they 
attend to their own clothing. If at 
the end of the year we find them 
suitable for the work we engage 
them as missionaries. They don’t 
all stay with us. Some of them go 
to foreign missions. We own prop
erty valued at $440,000, and not a 
cent of indebtedness on any of it. 
We never put up a building with 
any debt on it.

* ■ Most of ov.rchurches have at least 
twenty services a week. Open air 
preaching is carried on throughout 
the summer and winter at the 
Broome street mission. We wheel 
our organ out into the street, and we 
have a special arrangement of lights 
for the purpose.

“Last year our missionaries made 
about 50,000 missionary visits and 
4,347 visits Were made by our trained 
nurses. We have trained nurses in 
our society to visit the sick in their 
homes. They are graduated nurses 
— that is what I mean when I say 
“trained nurses.” They get $21 a 
week and theirboard when employed
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in private houses ; but they come to 
us for $50 a '..onth without board. 
We are the only missionary society 
that sends out trained nurses.
“Of the missionary visits there 

were about 5,000 lodging-house 
visits. We never send women to 
lodging-houses, except when a ser
vice is to be held. We hold services 
in the Bowe,-> lodging houses it they 
permit us. They don't often refuse.

There is one missionary exclusively 
for these places.

“ Without taking into account the 
building fund in 1889, we spent 
$51,200 and upwards upon this 
work, which we hope largely to ex
ceed by the time the account for 1890 
is made up. The money is pat ‘ly 
contrib, ted by churches and cl,1 rch 
organizations, but the great bulk of 
it comes f.om individuals.”

EDITORIAL N TES.
Christian Socialism.

[The following, which we find in the 
standing matter, is probably one of the last 
notes, if not the very last, ever penned for 
The Homiletic Review by Dr. Sherwood. 
For its deep insight, with its kind, Chris
tian spirit, it merits the moat careful peru
sal.—Ens.J

We have just been reading a little 
tract, “ What is Christian Social
ism?” and an editorial in the current 
numberof 7%ei)aicn,bothby thesame 
author. They are intensely interest
ing and should be read carefully by 
every minister in the land. With 
almost everything we agreed heart
ily, and in the comparatively few 
places where we could not exactly 
coincide we were unwilling to affirm 
ouropinions too forcibly. Yet some
how all through there was a sense of 
dissatisfaction, incompleteness, as if 
something—what we could hardly 
say—had been left out. At last we 
noticed this sentence in the editorial: 
“It (the Christian state, the object 
toward which all this effort tends) 
is to be democratic, not paternal. 
Even God is not to rule overman; 
man is to be one with God; and God 
is to be realized in man.” Then the 
eyes turned back to the grand motto 
of the Christian Socialists, “The 
Fatherhood of God, the Brotherhood 
of Man, in the spirit and according to 
the teachings of Jesus Christ.” At 
once it flashed across the mind what 
it was that is lacking. There is no 
King, no Lord of lords, no Sover
eign, no Judge. “ Even God is not 
to mit over man; man is to be one

with God.” This is Pantheism, 
pure and simple. Not that the 
writer or those associated with him 
are Pantheists, but in their intense 
sympathy for humanity they forget 
the sovereignty of Deity. Their 
“ Brotherhood ” knows nolau>. This 
seems to us a fatal defect. “ What 
to do now ” is the subject of the edi
torial, and the answer is, “ The 
practical thing to do to-day is to 
educate.’’ No, brother, you are 
wrong. That may be the motto of 
a club, a society, and an excellent 
and most valuable motto, too. But 
a true Christian Socialism, founded 
upon the teachings of Christ—not 
only the elder brother, but the He- 
deemer, the Saciour,—should say, 
“The practical thing to do to-day is 
to convert men from sin.” This you 
would not deny, yet the constant ig
noring of it constitutes, for the 
people whom you seek to influence, 
a practical denial. It is a dangerous 
path that you are treading. Be 
careful lest you end in conclusions 
even repulsive to you. To deny or 
even to ignore the principle of the 
authority of God is to deprive any 
State of its fundamental h is, and 
to ensure its failure. Such an edi
fice is a house built up va the sand.

Private and Public Character.
The attempt to separate these is 

of venerable antiquity and ex
tremely convenient—for the public 
characters. But its results have not 
been encouraging, and it has no



i89i.] Editorial Notes. 95

basis in sound philosophy. A man’s 
character is one. As public officer 
and as private citizen, he is simply 
one man in different circumstances. 
The false man may have selfish mo
tives for being true to his country. 
They will hold him till he has 
stronger selfish motives for being 
untrue. Hence the surprises of na
tions. It is dangerous to depend on 
good action from a bad man. “ Do 
men gather grapes of thorns or figs 
of thistles?”

In Parnell’s case the same selfish
ness that would wreck the home of 
his friend is now ready to wreck his 
party and his country, rather than 
surrender his personal lease of 
power.

The very courage, once so grand, 
when used for his country’s deliver
ance, becomes a pitiful spectacle 
when the fight is no longer for Ire
land’s freedom, but for Parnell’s 
supremacy.

Gladstone ne ver loomed up grander 
than now. An old man of eighty- 
two, out of office, with no power to 
intimidate or reward, moulds the 
public opinion of England, and 
stands king in a great crisis, simply 
by writing a letter. The secret of 
his power is—back of his splendid 
eloquence and his noble and lofty 
views—that all England believes in 
his incorruptible integrity. There 
stand the two—the man who can
not retire from power, because the 
power of his purity attends all he 
does—and the man who cannot hold 
power, even though he should still 
keep in his clutch its empty symbols, 
because he has not held the truth of 
his own manhood.

Religion and Politics,
All honor to the Catholic clergy 

of Ireland for this brave utterance 1 
—as worthy as brave :

“ As the pastors of a Catholic nation we do 
not base this, our judgment and aolemn decla
ration, on political grounds, but aimply and 
solely on the facte and circumstances as re
vealed in a London divorce court. After the

verdict given In court, we cannot regard Mr. 
Parnell In any other light than as a mau con
victed of one of the gravest ofenses known to 
religious society. Aggravated, as It Is in hts 
case, by almost every circumstance that could 
possibly attach to it so as to give it scandalous 
pre-eminence in guilt and shame,surely Catho
lic Ireland, so eminently conspicuous for the 
virtue and purity of its social life, will not ac
ceptas its leader a man thus dishonored and 
wholly unworthy of Christian confidence.”

Already, however, they are de
nounced by the papers for taking up 
what they “ had no need to medd.e 
with." Pretty much so the princes 
of Jerusalem thought about Jere
miah, and Herod about John the 
Baptist. So it seems Protestant 
ministers cannot speak on the Fourth 
Commandment in Cincinnati when 
saloon-keepers violate it, nor Catho
lic ministers for the Seventh Com
mandment, when it touches an Irish 
politician. Building the sepulchres 
of the prophets is not a lost art ; nor 
putting the prophets in a condition 
to occupy them—at least, if denun
ciation can do it.

But the law of God does not cease 
to be divine, even when politicians 
come under its ban. •* The Lord of 
hosts hath spoken : who can but 
prophesy?”

Forgiveness in the Church.
A man who has conducted a con

tinuous series of forgeries through 
long years, wrecking the firm that 
trusted him, by the time he reaches 
Sing Sing repents—as who would 
not? And Plymouth Church holds 
theconvict pityingly still in hergen- 
erous fellowship. The spirit and the 
motive are beautiful, but we still 
think the discipline was tardy and the 
forgiveness premature. The church 
and the world know the man’s crime. 
The world should have known the 
church’s emphatic condemnation. 
But while his crime is known to the 
world, the quality of his repentance 
is known only to God. Time might 
well have been given the offender to 
make his repentance as manifest as 
his crime. So we read 1 Cor. v, in 
connection with 2 Cor. ii.
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International Copyright.
Th'S important movement, which 

received the support, in other days, 
of Washington and Clay, seems now 
nearly accomplished. The bill hav
ing passed the House of Representa
tives,' and with nothing but the red 
tape of delay to keep it from passing 
the Senate, petitions urging the Sen
ate to give it prompt attention are 
now in circulation. Ministers can do 
much to forward this measure of 
honor and justice by securing signa
tures to petitions and forwarding 
them to the Senators from their re
spective States. A good form of 
petition is the following :
To thk Honorable.......................................

Member of the Senate of the United States.
The undersigned, being citizens of the State

of..............................believing that the interests
of American literatnre.the highest development 
of American patriotism, justice to American 
authors as well as to American readers, and in
creased prosperity to the printers, type-setters, 
stéréotypées and electrotypers of the nation 
will be subserved in a high degree by the pas
sage of House Bill No. 10,881, in behalf of Inter
national Copyright, hereby express their hope 
that you may find it in accord with your con
victions of public duty to use your efforts to 
secure action by the Senate at the earliest pos
sible date on said bill.

The “Indian war” appears to be 
due to a deficiency of beef and 
blankets. It seems to us that the 
“agents ” who enrich themselves 
on the supplies the government 
votes for the Indians, leaving the 
red men to starve and freeze, are 
the true savages and the real ene
mies upon whom the military ought 
to be let loose. Their cruelty is 
more inhuman than shooting and 
scalping. Cannot the ministry, by 
a vigorous crusade of ethics, create 
an epidemicof common honesty that 
shall mould those who may be ap
pointed as the nation's agents—and 
those who appoint them? A cer
tain sternness in Washington would 
make things better on the reserva
tions.

Prises.
We repeat here the following no

tice which appeared under the head 
of “Exchanging Views” in our last 
(December) number:

As the great temptation in a min
isters’ review is to be too solemn, 
we suggest some topics to lighten 
it up a little. We make the follow
ing offers :

We will give any $5 book in our 
catalogue at the list price to each of 
the following:

1. To the clergyman who sends the best illus
trative Incident of the meanest parishioner he 
has ever known ; the name of the parishioner 
need not be given.

S. To the clergyman sending the best Illus
trative incident of the best parishioner he has 
ever known, without the name.

8. To the minister sending the best new, true 
clerical anecdote, after the style of those in 
our " Blue Monday.”

All manuscripts for this competition must 
be in our hands on or before February 1,1801, 
wo to have the right to publish any or all manu
script* sent, or otherwise dispose of them, as 
we see fit. The names of the senders, as of all 
writers for the Homiletic, will be kept secret, 
when so requested.

Queries and Answers.
Questions of general interest to clergymen 

untl be printed in this department. The ques
tions sent tous should be put in as brief forms 
as possible. Answers from our readers are 
requested. They must be (1) brief, VI) pre
ceded by the number of the question to which 
they reply, (3) the name ana address of the 
writer must accompany each answer. The 
name of a writer will not be published if we 
are requested to withhold it.

1. Why, within fifty years, has the leadership 
gone from ministers to the lay members of the 
churches, to the extent well known to every one 
of moderate observation ?

2. One who had been almost fifty years pro
fessor in a theological seminary, once said to 
the writer: “Do you think ministers get hold 
of the people generally as well as before we had 
theological seminaries f ” What would my 
thoughtful brethren answer to this query ?

3. Does a period of ten or twelve years of 
scholastic seclusion remove one from sympathy 
with the masses and unfit him for ihe practical 
work of winning souls ? If so, how is the diffi
culty to be overcome ?

Answers to December Queries:
1. Maetzner's Grammar of the English Lan

guage, 3 vols. Translated from the German and 
published in London. The only profound and 
philosophic presentation of English grammar.

Fowler’s English Grammar, probably the 
most comprehensive American work. Green's 
English Grammar, best of the smaller work*



1891.J Editorial Notes. 97
2. Fred H. Wines, Springfield, III., is jvery 

courteous in furnishing prison statistics, etc., 
and is a thoroughly competent authority.

3. Thirty-five Methodist ministers in the State
of Michigan alono are sons of ministers. As 
large a proportion of ministers’ sons as of any 
other profession have become noted. See 
recent number of t,.a Christian Intelligencer, 
the Canadian Presbyterian, the American 
Methodist, etc., on this subject. The tollow
ing are ministers’ sons: The editor of the “Cen
tury,” Senator Colquitt, Judge Stevens, of the 
U. S. Supr. Court, Cyrus W. Fields, Justice 
Brewer, Senator Hawley, Presidents Arthur 
and Cleveland, Bancroft, Potts, Holmes, 
Lowell, etc., etc. G. M. Smiley.
Charlestown, Mass.

Blue Monday;
À clerqyman in Canada sends the following : 

A good, earnest Christian woman, member of 
and class leader in my church, although en
gaged in business, was very attentive to her 
religious duties. Going right from the store to 
the church, she astonished the members of the 
class by announcing, “ Hymn, Two dollars and 
a half.” It is needless to say that the meeting 
was a brief one.

A wealthy member of my church, a repre
sentative of the Higher Life idea, and posing as 
an exceptionally good man, with his wife 
called on a sick young man belonging to the 
same congregation. After conversation and 
prayer, he kindly inquired if there was anything 
in the fruit line he could eat, and on his return 
home sent the invalid one orange.

The wife of this worthy, visiting a sick mem
ber of the church, informed'her that whatever 
she gave to the poor she did by the direction of 
the Holy Spirit, and she had been thus directed 
to bring her this, handing her as she spoke one 
half pound of biscuits.

In a certain theological seminary, a student 
translated the reem of the Psalms, according to 
the Authorized Version, as the “unicorn.” 
“ What is the unicorn ?” demanded the pro
fessor. With confused memories of Gesenius* 
definition in mind, the young man answered, 
“ A fabulous animal found only in Thibet I ”

HOW TO SECURE A RESPECTABLE MARRIAGE PEE.

In conversation with a brother minister not 
long since, the conversation turned on the 
paltry marriage fees which we had received. 
“Well,” said he, “ I have hit upon a good plan 
to secure a respectable fee from those close- 
fisted fellows. They, of course, generally ask 
in a low tone. “ What is your charge, sir.” 1 
smilingly reply, “ Only half the value of the 
bride.” It works like a charm.

G. R. White.
Yarmouth, N. 8., Canada-

A minister was speaking to a parishioner of 
the goodness of God, when a disputatious un
believer inquired, “ How can you reconcile the 
goodness of God with his killing men for offer
ing strange fire, which didn't hurt Him?” 
The pastor replied. “ Did you ever know a 
farmer who was so merciful that he wouldn’t 
kill the wolves to save the sheep ?” To which 
the objector frankly answered. “ l’m beat 1 ”

A Moving Discourse.—There were three 
of us fellow students for the ministry in the 
old North Salem Academy, getting ready for 
college. H. was a bright young man who had 
already been preaching for two or three years 
and who is now a successful New England 
pastor. A. was a young man, pious as he was 
poor and stupid, who had been exercising his 
gifts for a shorter period. One Sunday when 
I was absent on a visit home, A. went out to 
preach to a rural congregation in a school-
houso at ------- -----, and H. accompanied
him to keep him in countenance. On Monday 
I asked H., “ Well, what sort of a sermon did 
A. preach ’ ** With wonderful gravity he an
swered: “ A Moving Discourse ! ” “ What do 
you mean ? ” said I. With a voice as if from 
his boots, he replied: “I thought it was a 
moving discourse. When A. finished preach
ing I was the only one left in the house 1 ” 
Wasn’t it a moving discourse ? Poor A. went 
home long ago, but judging from the complaints 
about “ empty churches,” the “ moving dis
courses ” did not end with him, though the 
time required for their full effect may have 
been somewhat extended.

Sometimes “Blue Monday” gets relief with
out going out of the parsonage. Little three- 
year-old Kent heard his elder ten-year-old 
brother call several things relevant and irrele
vant, “chestnuts. ” Kent upset the spiritual 
gravity of the whole family one day when 
grace had been pronounced at dinner by say
ing, with some disgust, “Don't, say Amen, 
papa, that's a chestnut / ”

Illustrative Anecdote.—Rev. Peter Clark, 
of Belmont, N. H., was a noted wit. One day 
a company of young men gathered in the 
post-office, saw “ Elder Clark ” coming. “ Now 
for sr-me sport ” 1 said one. The Elder stepped 
into the office, when one of them said, “Good 
morning, Elder, have you heard the news?” 
“No,” replied, the venerable man, “ What is 
it ?” “The Devil is dead 1 ’* said the would-be- 
wit. “Ah,” said the minister, as he took a piece 
of money from his pocket and handed it to the 
fellow “I always make it a point to help 
fatherless children.” R. W. Churchill,

Saco, Me.

Humors of the Type.
Critics come down on the editor fearfully 

when a typographical blunder elipè through,
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and perhaps it may be wholesome for him as 
well as delightful for them. But if they could 
only sec what he stops 1 In reading the “ proof ” 
of an eminent expositor lately, we were as
tounded to tind him speaking of a passage of 
the Psalmsas11 this obsceneand difficult verse.” 
Of course the copy showed that the author had 
written “obscure.”

A distinguished speaker interrupted himself 
in an address to invoke a blessing on a friend. 
The compositor reversed the intention by one 
fine touch, and made it read, “ My friend. Her
rick Johnson—whom may God bless ? ”

But there to this excuse for the amusing com
positor, that his invention is often heavily 
taxed. In the “ proof” of a renowned Doctor 
of Divinity recently, we found him speaking of 
“ brills,” which we could not understand. On 
examining the MS., it seemed to be “bulls,” 
which was worse. At length we converged 
upon it two proof-readers, two college presi
dents and three editors, and to this tremendous 
pressure the word yielded up its true meaning 
of “ bulk.”

For the Prize.
THE MEANEST PARISHIONER.

The Contributor—We were straining every 
nerve to put our house In a state of re
pair. The brethren who give had given as 
largely as they thought they could, at the first 
and then had again increased their contribu
tions. So, one day I met one who had not yet 
given anything. I presented the case to his nar
row mind as clearly as possible, and said to 
him : “ Now, we must have new heaters, and I 
have arranged with the merchant to furnish 
them at actual cost.”

In response he said: “I’ll give you-----(a
certain amount). I took his name for the 
stated amount, and thinking all was well, re 
ported to the Committee on Repairs. Thus it 
went on till the time of settlement with the 
pastor came, when the man had the cheek to 
contend that he ought also to have credi'. for 
the amount on the pastor's salary.”

The Best Parishioner.—Soon after ac
cepting the call of the church in A—(it 
was during the war), as I was leaving the 
house of my “ best parishioner ” one even
ing in November he said, as he helped 
me on with my overcoat: “You and 
I need new overcoats. Let us look for some 
to-morrow.” The next day he ordered 
overcoats for himself and me just alike 
and, as he supposed, the best in the market, 
paying of course for both. The cloth 
proved to be, like much made during the 
war, “shoddy,” and his overcoat was 
soon worn out. Mine, by special care, 
was made to do service till more than three 
years after. I was about removing to an

other parish. As I was about leaving, my 
“ best parishioner ” took me to a merchant 
tailor and said to hlm, “ I cheated Mr. 
B—once on an overcoat and I am ashamed 
of it, and now I want to make it right. Make 
him the best overcoat you can get up and 
send the bill to me.” The order was 
promptly filled and the second overcoat 
was all that was ordered. N. S. B.

the fruit grower.
The meanest man I have met during my min

istry was in a fruit-growing district. I had 
just moved to the charge and was only ac
quainting myself with my people, when towards 
evening of a heavy day's pastoral visiting I tied 
my horse before a very comfortable home. The 
good wife met me at the door, and pointing to 
a building of considerable size, informed me 
that her husband was there. I entered, and 
with a hearty welcome the gentleman told me 
of the great success of his year’s work. It was 
berry time, and the pickers came in one after 
another, all laden with the berries they had 
picked, until now the storehouse was nearly 
full. The owner told me of his large berry 
patch, and how well the crop had paid this year. 
He pointed with pride to the quantity of fruit 
stored there for the next market day. During 
the conversation, while telling me of the 
thousands of baskets of fruit lie had, I stepped 
towards a large basket, which was filled with 
very fine fruit, and picking up a berry was 
about to place it in my mouth, when the owner, 
with stern and meaning tones, said, “ Excuse 
me, sir, those berries sell for seven cents a bas
ket.” I dropped the berry, and commend this 
to you as a sample of superlative meanness.

Ontario.

A Snake in the Grass.—An illustrative 
incident ot the meanest parishioner I have 
ever known is this : In my congregation is 
a man who is so extremely pious that it 
hurts him ; one of these goody-goody fel
lows. He prays for hie church and pastor, 
that all may prosper, and goes to the Lord’s 
Supper, but. on the sty he tries to Induce 
other members to go with him to another 
church. Still more, when I have induced 
some to join our church, lie slyly tries to 
discourage their, from taking the step. He 
is a veritable Judas. A. X.

A well-known clergyman (with a bad mem
ory for names, but a very discriminating mind 
in the use of synonyms) had a member in his 
church bythe name of Rapp. In one of the devo
tional meetings the pastor said : “ Will Brother 
Strike please lead us in prayer?” Brother 
Rapp, taking in the situation, at once responded 
In prayer, while an audible smile was ob
servable in the audience, and broke up the 
solemnity of the meeting. His synonym for 
Rapp, to say the least, was very striking.

clerical anecdotes.
When Prof. A. E. Waffle was first called to 

the pastorate of the Lewisburg Baptist Church, 
a very pious but elderly sister was telling a 
neighbor that “our pastor, Rev. Mr. Pan
cake* to just splendid.’*


