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REVIEW SECTION.

L.—PRACTICAL TOLITICS: WHAT CAN CLERGYMEN
ABOUT IT?

DO

Br Proressor Joun J. McCook, Triniry CorrLecr, Harrrorp, Conw,

TrERE is a phrase not yet admitted to classical English, but already only
too familiar to American cars—Get there! The practical politician is the
man who in the sphere of his trade, art, science, or commerce—I scarcely
know how to designate it—is first, midst, and last chiefly concerned about
getting there. And practieal politics, as the term is commonly used, is
the science, art, trade, or business of getting there—reaching a political
goal without real regard to manner or means. Majorities are to be got.
What is the surest way of getting them ? Votes must be had. Shall they
be brought over by argument or shall they be bought or stolen? Measures
are to be passed. Shall they be passed by persuasion, by bribery, or by
bargain ?  Nominations are to be obtained or confirmed, caucus decisions
to be sustained or broken. Shall demonstration of fitness and propriety
be resorted to, or promise of place, hope of reward, and the like? To the
unbiassed citizen and to many politicians there would seem to be a real
choice between the two sets of highly contrasted means here catalogued.
To the practical politician the means might seem theoretically different,

but in the practical solution he would count them substantially indifferent.

ABOUT VENAL VOTERS.

For example : He is capable of speaking with the utmost earnestness

and sincerity of the dignity of American manhood and the inviolability of
citizenship ; and yet through his agency it has come to pass that twenty
thousand of Connecticut’s one hundred and sixty-six thousand votes are
liable to be cast for money or some other valuable consideration. The
gauge has been thrust into the barrel at haphazard in three places—two

ountry towns and one city ward—bringing up eleven and three-tenths per
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cent of venal.  Again it has gone down, though with less searching analy-
sis, into seventeen towns and one large city—and brought up fifteen and
nine-tenths per cent. According to the first, the number of electors for
sale in the open market, or drawing pay from their own side to prevent
defection from its ranks, i3 18,758 ; according to the second, 26,394—the
mean is 22,576. And the sums paid have been found to range from one
dollar and a half to fifty dollars. Twenty-one samples out of a possible
one hundred and sixty-eight—taken without selection or discrimination—
and in three of them not only numbers and prices ascertained, but the
political preferences, the personal habits, the national stock, the family
relationships ; in two of them the financial standing ; and in one of them
the occupation of every purchasable voter, man by man, from lists that in
two instances had been actually used in campaigns and still bore all the
original signs and memoranda of their owners. And this information,
with much more in the same general direction from many other practical
politicians, was given in that cool, quiet, good-natured way, which showed
that the narrator was no more embarrassed by the consciousness of moral
guilt or civic delinquency than the retired army officer is who tells of what

he did to outwit or overcome his enemy in the field.

AFTER-ELECTION JOKERS.

And after a campaign of the sort which these facts indicate is over the
leaders sit down together, and with abundant mirth swap stories and jokes
about their respective experiences, precisely as now happens occasionally
with a knot of men at a New York club, who discover that they once wore,
some of them the blue, some of them the gray in our late Civil War.

The practical politician effects bribery of this kind through money,
flour, cows ; through shooting parties, with free conveyance and free
refreshment, both solid and liquid, attached, and like gross rewards.

BRIBERY AT THE STATE HOUSE.

As for the other matters alluded to, one has only to follow the proceed-
ings of a State Legislature day by day, throwing upon the annals the illu-
mination which comes from even a small experience and ordinary knowl-
edge of human nature, to find the evidence of bribery no less real, though
perhaps less gross ; while now and then one stumbles over the history of a
railroad war or a corporation fight, where corruption is resorted to which
differs from that to which our twenty thousand venal voters succumb only
in the superior magnificence of the baits employed and the higher standing

of the anglers and the fish.

THE THIRD HOUSE.

INFLUENCE OF

And between the two groups often the most vital connection. For the
fish of the Capitol may easily turn out to he just a developed village

angler. I am, of course, far from designing to lay the charge of corrup-
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tion of this gross kind, or indeed of conscious corruption of any kind, at
the door of all our State legislators or of even the majority of them in the
aggregate : but on some occasions the number has been lamentably great,
and on any occasion when there is a *‘ third house’” with strong financial
backing there is far too much of it.

WHAT CAN CLERGYMEN Do !

Admitting, then, the facts—and I must refer doubters to other sources
of information now in print—what can a clergyman do about it ? *‘ Noth-
ing,”” say some, ‘‘because it is none of his business.”’ ‘‘ Whatever
anybody may do,”” say others, ‘‘ because he. too, is a citizen.” From
the former of these two answers I totally dissent ; with the latter I partly
agree, partly disagree.

It is, indeed, technically and therefore literally true that politics is not a
clergyman’s ‘‘ business.””  Dut no more is it the doctor’s, or the mer-
chant’s, or the manufacturer’s, or the mechanic’s, or even the lawyer's.
And in that technical, literal sense it is, or ought to be, the business of
]11)1)ml)’,

POLITICS NOBODY'S TRADE.

That is to say, there ought to be nobody who will have no trade, occu-
pation, profession, or resource except politics. And I can think of nobody
likely to answer that literal description, except perhaps one of my venal
tramps | And even he is sometimes & professional ! But surely it cannot
be true that politics is no concern of the clergyman, or even that he is
altogether outside of practical polities. If practical polities brings incom-
petent or corrupt officials into office, he is a tax-payer and has to pay
his share of the bills ; if these officials bring disgrace upon the town, he
is a resident and must bear his part of the odium ; if they land the com-
monwealth in unjust war; he is on the roll and may be drafted into the
army to be maimed or slain ; if they slowly undermine the foundations of
self-respect in individuals and of patriotism in the community, he has

children to whom, dying, he must hand on the impaired inheritance.

PROSPERITY AND POLITICS.

Nor is his official concern less real than his personal. The prosperity
and the very perpetuity of the interests for which he especially stands are
indissolubly bound up in a bundle of life with the political system, which
furnishes them either a quiet asylum and favoring soil and air, or else
insecure retreat amid noxious weeds and enveloped in a poisoned atmos-
phere.  When the apostle told that young clergyman eighteen hundred
vears ago to pray for people in authority, he explained that it was in order
that their subjects might lead a quiet and peaceable life, in godliness and
Ilum-sty ; and he more than hinted that this would contribute powerfully
toward saving men and bringing them to the knowledge of the truth. And
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while telling him to pray, it is hardly likely that he would have discouraged
him from doing what he might properly do toward bringing about the
desired end. !

WHAT THE CLERGYMAN CANNOT DO.
On the other hand, it is certainly true that the clergyman’s first concern
is and ought to be for the kingdom which is not of this world. He has
devoted himself to that, has been set apart for it, and that ought to be his
chief business. On which account it is that I only in part agree with the
“The clergyman may take whatever part in politics
If there were no other argument against this
He will find it impossible to do

other proposition :
anybody else may take.”
view, there is a sufficient practical one.
it.  Doctors, merchants, mechanics, and lawyers may make political
speeches and stand for and hold political offices without being deprived of
opportunity for carrying on their special employment. The clergyman
cannot. e has no freehold of his position here, as in England. Ile

depends for standing ground, I will not say for bread, upon the good-will

of ]lis‘ l)(‘t llll(“

POLITICS IN THE PULPIT.

And in small communities it will happen of necessity that his people are
divided party-wise, and that revolt, secession and decay will almost inevi
tably become the parishioners of a ** political” clergyman, and eventually
drive him out of employment. That something of this is to be deplored
as growing out of the unreasonable narrowness of some of the laity may
be conceded ; but that the feeling at the bottom of it is, after all, not quite
indefensible can hardly be denied. The people all wish to have equal
claim upon the sympathies of the parson, and, notoriously, political diver-
gence is supposed by them to be one of the most serious obstacles in the
way of such sympathy. And as for political preaching pure and simple,
in the partisan way, as that is commonly understood, I do not wonder that
it should be strongly objected to, The times on which it is most apt to
appear are the very ones in which people are most occupied with the sub-
ject six days in the week ; and realizing themselves that the thing can he
quite sufficiently attended to in that respectable fraction of their lives, they
may be excused if they prefer to escape the clang and clatter for the

remaining fraction :

Welcome, sweet day of rest,’

has especial meaning to them at such periods.

With regard to personal participation of other kinds, a few words may
not be amiss.
THE CAUCUS AND ITS CHARACTERS.

The caucus or primary. It is an indisputable fact that this is the foun-

tain of possible good and evil in practical politics, since there decision is
made as to whom you and I are to be allowed to vote for, and inferentially
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what kind of governmental theories and practices are to prevail.  Because,
although anybody may vote for whomsoever he pleases, he knows his vote
is thrown away unless it is cast for the regular nominee. It is also cer-
tainly true that this important instrumentality is now managed by a mere

handful, and that they do not commonly represent what we are pleased to
call the ** best” clement in the community.

I wish to speak only with respect of the whole race of practical politi-
cians.

I have become tolerably well acquainted with a good many of

them, and as I recall their names the average image that rises before me is
that of a pleasant, hearty fellow, good husband, good father, good friend

in ordinary relations of life true and honest ; by no means always desiring
office merely for its emoluments, as is shown by the fact that when in
office he is generally efficient and incorruptible. Dut I also recall the
image of a man whose education is apt to be circumseribed, whose way is

yet to be made, who is fond of excitement, enjoys managing things, has

an ambition to get above his neighbors, and, in a word, has little to lose
and everything to gain in the game. lle ther

re takes hold of it with
zest and vigor, doing a great deal of unpleasant work, of which the greater

part has to be done by somebody, and which the so-called better element
in the party has neither the time nor the disposition to do—and incidentally

some so-called *“ dirty work,” of which the better element gladly reaps the
benefit,

Around him circles a little group of satellites lower in intellect
and socially than he ; and this practical man and his satellites form the
chief part of the attendance at primary and caucus. Ought this to be
suffered 2 No. Ought the clergyman to go when others stay away ? 1
doubt it. He may be 1'.‘L\'il}' b

used,”” without knowing it ; and his influ-
ence at the best is not likely to be deeply felt.
to stop staying away.

But let him try to get others
And if he makes up his mind to go, let him go
with a ** slate,”” or definite programme, and with a band of faithful friends,
as other practical men do, and not expose himself and his cloth to the
ignominious defeat which is otherwise likely to be his lot.

SHOULD HE RUN FOR OFFICE ?

Ought the clergyman to run for office ? T think not. If elected, he

hardly has a fair chance ; because he is judged by a different standard
from that which is applied to his associates. Moreover, just to the extent
to which he is true to his profession and penetrated by its spirit is he apt

to find himself out of place. This is, indeed, largely a question of fact ;

but such cases as I recall do not seem to me encouraging.

The political N
pari of Savonarola’s carcer can hardly be said to have been a success.

One admires the Abbé Grégoire and his stubborn persistence in the faith
of a Christian in the midst of that howling mob of would-be pagans in the
Convention ; but one feels, as one reads, that perhaps even he might have
done more good elsewhere ; and for every Grégoire there was more than
one Gobel and Siéyés in whom politics became finally too strong for either
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the l!l'lf('h.\"lnll of a priest or the faith of a believer,  And Lacordaire,

our own day, with whatever fervor of radieal republican zeal he may have
climbed to the topmost row of the benches on the extreme left, exhibiting
in his own person, as he fondly thought, the union between religion and
the young republic, was not long in discovering that his white Dominican
robes hardly harmonized with his new surroundings, Ile became all but
dumb, and presently vacated his seat, Doubtless examples of a different
kind could be quoted, but I think the weight of evidence is on this side,

UNDESIRABLE.

CLASS COMBINATIONS

[ should also include in the same condemnation political demonstrations
by combinations of clergymen, whether in organized ceclesiastical bodies
or in voluntary and temporary groups. Like objection would hold to
demonstrations from any class or profession.  The people of this country
do not take kindly to any such demonstrations, whether they come from
labor or from capital, from doctors or from lawyers or from clergymen.
Coming from clergymen, however, there is the added danger that their
general lack of experience in such matters may make their interference as
unprofitable to their own side as it is injurious to their professional repu
gathered from a

tation for practical wisdom. Evidence of which may be
well-remembered incident in a recent Presidential campaign.

DO«

WHAT MAY

HE

Possibly it may be thought that T am using all my time in showing what
a clergyman may not, rather than what he may do in practical politics.
[ do not intend, however, to neglect the positive side of the question.  The
view of politics thus far displayed is not the only one. Politics is some
thing more than office, or running for office ; something more than caucus

management and party rhetoric. It has questions which are in whole or

in part patriotic, social, economical, or ethical, from the cultivation of
which the clergyman is not only not excluded, but to which he is by cvery
consideration of professional fidelity, it appears to me, drawn and con-

strained.

THE PATRIOTIC SIDE.

The patriotic side is conceded now by everybody. One of the inciden-
tal blessings of that terrible civil strife which many of us so vividly recall
is the stimulus to patriotism it has given. The wave has risen higher and
higher, until now a flag is not thought out of place, on occasion, in the
most sacredly guarded sanctuary ; and in a soberer senze and in quicter
ways than in revolutionary France, the ministers of God in America, as
befits their cooler blood, esteem it an honor and a privilege to minister al
the altar of the country on patriotic festivals. The anniversaries of the
revolution have helped on this movement and added to it the precious

element of universality, since here the South, too, has a share, which the

pom
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other necessarily denied it.  And even

the Columbus celebration has con-
tributed somewhat.

May nothing impede the wholesome movement !
waft it along on its glad way !

May prosperous winds
Dear, good Dr. Hale’s ** man without a
nearly disappeared from the ranks of the clergy. He will
gone, we trust,

country’’ has

soon be quite

OTHER PHASES

OF POLITICS.

Next comes the social and economical branch of volitics—as edueation,
pauperism, crime the social evil so-called, intemperance, and even public

hygiene, and the appropriation and use of money for these and kindred
l)lll‘lmst'.\'.

ABOUT EDUCATION.

Not much needs to be said about education, save that in the cities the aver-

ige clergyman does not live up to either his privileges or his duty in regard
to it.

Ie neither shows that earnest interest in it which might be expected
and which would be welcomed, nor does he improve the ample opportuni-
ties his office gives to waken and sustain a more general and intelligent
interest among his people. It is a question, indeed, whether most Prot-
estant clergymen have not lost a good part of the educational conception

of religion which was a postulate among their ancestors ; they seem to
assume too much that human souls are to be made their care only when
full-.grown. In the country they do better ; and it is no unusual thing

there to find in one of the local clergymen the moving spirit in educational
improvement.

Such men are the real fathers of the people ; and in the
general respect which they command and weight they carry in matters of
purely religious concern, as well as in their obvious influence upon the
history of civilization in the neighborhood, they may well find compensation
for the additional labor they assume—a load cheerfully borne along with
the other burdens they so patiently carry.

THE CLERGYMAN

IN DAILY LIFE.

Under education is included the fostering of educational movements and
institutions of public value, though not of public foundation and support.
[ recall now the case of one of our Connecticut cities where a clergyman,
with a large parish and of very strict ecclesiastical views, is president of the
local scientific association—and a most energetic and eflicient one, too.
And his hand is felt in many other parts of the life of that city.

He is a
practical politician, if you will.

And in Hartford we find a clergyman at
the head of our combined library, museum, and art school, presiding also
over an industrial school and filling a trusteeship in the college. He, too,
is a practical politician ; but other clergymen there and everywhere might
to the advantage of themselves and their locality cultivate this important
field.

There are educational interests in abundance in which neighborhood
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pride, not to speak of higher motives, might justify their enthusiastic

interposition.
Pauperism, crime, licentiousness, and intemperance might perfecily well

be associated together in one paragraph, their mutual dependence in num-

berless instan «s is so unquestionable.  However, let us consider them

apart for a moment.
But for this another paper will be required

HOW CAN IT BE MADE MOST
HELPFUL?

II.—THE MONTHLY CONCERT :
INTERESTING AND

v Artaur T. Pierson, D.D., Loxosox, Exa.

Oxe of the most perplexing problems that Las to he confronted by a
minister of the Gospel is that of making interesting what is known as the
Monthly Concert. The instinctive convietion and feeling have always been

that this sacred hour of united prayer for missions will be effective only as

it is first attractive.  Various expedients suggested either by wants, known

to exist, by one’s own reflections, or by the experience of other and wiser

men, have been successful, though not always successfully tried, and the

great problem still waits a perfect, not to say final, solution,
Our sense of the importance of the question grows with the impression,
which is both radical and ineradicable, that the vitality of the Church may

be measured by its interest in the evangelization of the world ; although,

judged by such a standard, vitality must in some of our churches be at a
very low ebb, while others have but the name of living and are practically

dead. The present paper is prompted by the hope that we may be able to

kindle on the altars of the missionary meeting a brighter, warmer, and
more pervasive flame ; and if we shall not be able to throw much light

upon the matter, we may hope to provoke discussion, and so draw out sug-

gestions from others.

The writer became persuaded, at an early stage of his ministerial life,
that the fundamental difficulty lay in his own lack of intelligent and absorh-
ing interest in the missionary work. Ie felt himself to be poor in his

knowledge of missionary biography and history, and set himself to gather
new facts through the study of missions, their trials and their triumphs.
He thus began to see more clearly, on the one hand, the awful spiritual
destitution of the world, and, on the other hand, the perfect adaptation of
Gospel of grace to human need. Ile began also to feel more and more his

own previous ignorance and lamentable indifference, while the conviction
took deep root that the interest and zeal of a congregation, as to the uni-
versal proclamation of the Gospel, cannot ordinarily be expected to rise

much above the level of the pastor’s.
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It is now more than twenty-five years ago since this careful, prayerful,
and systematic study of the history, logie, and philosophy of missions was
earnestly undertaken, that the writer might be fitted to lead his own people
inte greater activity and greater generosity., Perhaps it may be well to
indicate the steps by which were attained such measures of success as were
actually reached in awakening interest, arousing activity, and stimulating
larger gifts.

The first step was to give a series of lectures on certain prominent fields,
where missionary labor had proven the fitness of the Gospel to cope both
with the highest and the lowest forms of heathen and pagan civilization,
and with the worst phases of vice and superstition. The Hawaiian or
Sandwich Islands, Burma and the Karens, the South Sea Islands, particular-
ly Fiji, Tahiti, Madagascar, ete., were successively treated. Then one by one
the various forms of false faith were presented—Mohammedanism, pagan-
ism, DBrahmanism, Confucianism, fetichism, ete., and compared with
Christianity.

Glimpses of the past and present condition of cach of the heathen nations
were given, and the aim was to marshal iuto array that grand host of facts
which students of missionary history have found to constitute the resist-
less logic of missions and the overwhelming argument for a higher devotion
to a world’s enlightenment.

No man can study these subjects withont his own missionary spirit burn-
ing with a fervor and an ardor before unknown ; and there must be very
little sympathy between him and his people if unmistakable signs do not
follow of their increasing interest in these great subjects. This method of
fanning the flames by missionary lectures will probably prove too laborious
to be long continued witheut too much exhaustion. Ordinary pulpit and
parish work will scarce permit of this additional labor of preparation ; and
if the impression is to be deep and lasting, the people must be incited to
go out into the field of facts and glean the knowledge for themselves of
what is taking place in the wide world.

So other plans were successively tried, all of which were for a time suc-
cessful and helpful, but each in turn seemed to reach the limit of its use.
fulness. One of the best was that which divided up the field of the world
into sections, assigning each division to some one or more persons, whose
work should be to watch and report monthly all developments in their
portion of the wide field To find a corps of fellow-workers sufficiently
numerous, thorough, and persevering to insure prompt returns, especially

after the scheme had lost the charm of novelty, was no easy thing. Such
fields as Persia, India, China, Syria demanded no little reading and study
to get and keep posted ; and so reports began to be briefer and to be
made at longer intervals, until it became obvious that some other plan
would best be devised which would not put too much respousibility upon
one individual, and would change from month to month, or less frequently,

We have never been afraid of new methods, cer-

the field of his study.
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tainly not as much afraid of them as of old wmethods which have lost
efliciency.  When vitality and power vanish from even the best plans,
unless we can recuperate the vitality, we must have something else, for
the best machinery is useless without a motive power ; and so we passed
from method to method, until one was :tllnlllwl which was more successful

than any we had hitherto known. For this, the last and best, we claim

but little eredit. It was, in fact, sug
whose very soul is consumed with her own flaming zeal for missions, Mrs.

ested by a conference with one

Sarah J. Rhea, whom every lover of benighted souls must know as having
formerly been a missionary in Persia,

This plan succeeded beyond our most sanguine expectations, and we
recommend it for a fair trial under more competent leadership elsewhere,
Most of our churches now assign to each month some special department
of the missionary field for consideration.  Besides those rapid glances
over the world’s condition, and prospects which take in the bolder facts of
current history, speeial attention is bestowed on some one centre of mis
In order to a proper sense of the importance of that su
ject which is to be considered at the coming Monthly Concert, the ficl
should be mapped out in advance, and the topics relating to it should b

sionary work.

assigned the month previous.

i‘or example, suppose December is set apart for Syria, in November thi
programme for the December concert should be announced, and volun
teers asked for the service to be rendered.

In order to understand Syria, first of all there is needed a plain map of
the country, and this should be drawn by some member of the congregation.

It need not enter much into details, and need be little more than an
outline map, presenting the mountain system and river system, the main
cities, and especially missionary stations, ete.

Then brief reports should be presented on such topics as the following :

1. The population and physical features of the country.

2. Its mission centres and their work.

3. Its educational institutions.

4. Its Protestant mission press.

5. Tmportance of the field as related to other fields,

6. The condition of its women and children,

7. Its relations to our Lord’s personal earthly life,

In my own experience this was a great step forward, though it was my
ficst experiment in this direction. A beautiful map, made of ordinary
map-paper, about four by six feet, was hung on the wall, and the desired
reports were furnished by gentlemen or ladies, and a decided stride onward
and upward was thus taken in the missionary concert.

The January concert, similarly planned and announced in December,
overflowed one evening and filled two to the brim with interest.

One gentleman volunteered to furnish a fine map of the world on Mer-

cator’s projection,  The reports covered twelve subjects, as follows :

“1‘!1
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L. The world’s population and its division as to its religions faiths
2, Missions and their distribution.

3. Mission presses and their issues,

t. The commercial value of missions,

5. Mohammedanism and its features,

Corrupt forms of Christianity.

7. Pagan faiths, from lowest to highest.

|'I'n1»llm'i<‘s as to Christ’s final reign.
The civilizing power of missions.
10. Women's work for women.
11, Educational importance of missions,
12. The marked events of the previous year.
Two of these subjects were treated by ladies.  We continued this plan
until we had a full set of home-made maps of various mission fields ; and

l'IU'll field had been in turn considered more than once, Even should such
a plan give way in turn to others, none of the labor is lost and none of

the good accomplished can be undone ; and though there may be some

better scheme, this plan impressed me as having hit the right principle and
needing only to be wrought out into a more perfect system.

The principle which lies at the bottom of it is that personal investigation

s the source 45/'4/[l deep and permanent impression.  Whatever prompts the

individual study of such themes as cluster about the missionary enterprises
of the Church helps believers to pray and leads them to give.

We shall often be discouraged, because in trying to work up an interest
in missions we find we have so much erude material.  Time, pains, and
patience are needed for every harvest that is worth reaping, but if we
faint not, in due season we shall reap,

f
i

It was nearly ten years after the
dlow ground was broken up in my own congregation, and the sced was
sown, that the growth of missionary zeal seemed to have reached the blade ;

the full corn was yet to come.  But when the pastorate of that church was

first assumed there was not one missionary organization or regular mis-
sionary meeting in that congregation, and yet ten years later there were
five missionary bands, among them a young ladies’ society supporting a

missionary ; and a young men’s society, at that time the only one in the

world which supported a missionary in the forcign field. The

interest
revealed itself in greatly enlarged giving ; the Monthly Concert offerings
\

alone outweighing the entire annual contributions to missions in years
previous,

[t cannot be denied that the actual support of a missionary in the foreign

field is, perhaps, unequalled in its power to stimulate a congregation to a
more generous and active interest in missions. A missionary sent out by
the people and supported by the people becomes a living link between
them and the foreign field. Letters from such missionary direct to the

Church serve to keep alive and growing this intelligent missionary zeal.

The people come to feel that they have a personal interest in the mission
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work and the mission worker ; their sympathies are developed. If the
wants of the local field seem to demand a larger supply, and the openings
call for more laborers, the congregation will be impelled to provide larger
oifts and to seek to lnlihi‘»l_\‘ mi\\h-n:n'_\ forces.  Self-denial will be ineited,
and oftentimes a consecration of members of the congregation to the work
will naturally follow. The church that has one live missionary is apt ver
soon to have two, or three, or even more.

For oursclves, we greatly regret that there has been so conspicuous a
decline in the interests and attendance which characterize the Monthly

Concert, the observance of which is venerable, dating back at least to

=

1784 ; and to its observance may be traced the entire developments o
missionary interest in the present century.

It is now more than a century since in England and in Scotland stated
seasons of special and united supplication began to be kept with reference
to the effusion of the Holy Spirit upon the whole human race.  The con
tagion of this high and holy enthusiasm spread from Great DBritain into
America,  Jonathan Edwards in 1747 had published his tract, ‘* An
[Tumble Attempt to Promote Visible Union among Disciples, in Prayer
for a .\[n'ml_\ Effusion of the .\Inil'il upon the Whole Habitable Globe.”
A similar pamphlet had been published by the Northamptonshire Associa
tion forty years after in England.  Then about the time that the American
Board began its noble career, the first Monday evening of each month
began to he set apart as the time for a season of united prayer. In a few
churches it is even now maintained, in others it has fallen into negleet,
and in too many it has never had any observance.

The importance of its revival throughout the churches and its regular
and uniform observance can scarcely be overestimated.

To designate a particular time for joint prayer for the world’s evangeli
zation ; to provide stated seasons for discussing themes, rehearsing facts,
and presenting intelligence connected with the condition of the world, and
the advance of Christ’s kingdom must be of immense value as an edueator,
contributing to intellectual culture and enlarged information ; as a revealer,
opening up to us the profound depths of man’s natural, moral, and spiritual
degradation ; as a quickener, giving new life to prayer, new range of
sympathy, new warmth of Christian emotion, and as a reminder, constantly
keeping before us the needs of a perishing world and our duty with refer-
ence to supplying it with the bread of Life.

Uniformity in the observance of the Monthly Concert seems now im-

practicable ; but if the first regular prayer-meeting of each month might be

set apart to the consideration of the missionary work of the Church both

at home and abroad, we should probably secure the nearest practical
approach to substantial agreement and uniformity.

There is nothing that to my mind is so absolutely necessary as a revival
of the splrit of prayer.

No amount of missionary lectures or missionary reports will supply the

proj
fou
arm
/]
lem,
Day
“oop

men

had



1893.] Woman's Work in the Church. 195
place of supplication, and the main use of inercased information is to give
intensity to supplication ; and in order to such praying there must be
higher living.

Whitfield says, “T pray to God this day to make me an extraordinary
Christian.” It is extraordinary Christians that make prevailing sup-
lhlit':ltnr.\'.

A low level of piety can never beget missionary zeal, and so the more
exalted the type of piety preached and practised by a minister of the
Gospel, the more abundant is likely to be the spiritual life developed

among his people, and so the more far-reaching and self-denying the mis-
sionary spirit.

I11.

-WOMAN’S WORK

IN

THE CHURCH.

By Rev. Joux F. Humenreys, Peru, N. Y.
Tag Christian Chureh, like its Divine Founder, is in the world not to
be ministered unto, but to minister.

This is the practical reason for its
continued existence ;

and the universal character of its mission was never
more fully realized than it is to-day. In no period of its history were the
prospects of success more encouraging, the imperative demand for laborers
more urgent, or the conseeration of its talented young people more general
than at this very hour.

And yet, if the matter were carefully investigated, we might find in our
churches many a young man with hidden talents, and foolish virgins with
lamps untrimmed and without oil.

n view of this, it is encouraging to notice how, in the manifold activi-
tics of the Christian churches, the true position of woman is being recog-
nized more and more ; and this is one of the hopeful signs of the times in
which we li\'(‘.

Under the Jewish economy woman occupied a conspicuous place and a
very important position. She even sat in Moses’ seat, and honorably filled
the office of a prophet and judge. Miriam conducted the praise serviee
of the Hebrew host after the triumphant crossing of the Red Sea
she was a prophetess of the Lord (Ex. xv. 20, 21).  Deborak was also a
prophictess, and, in addition to her multifarions duties as housekeeper, she
found time to judge Israel ; and with Barak had the honor of leading an
army of ten thousand men to vietory (Judges iv.).

. and

Huldah, in the sacred office of a prophetess, was consulted, in Jerusa-
lem, by both priest and king (2 Chron. xxxiv. 22) ; and in the time of
David we are told that the women who published the tidings were a

great host”” (Ps. Ixviii. 11 [R. V.]) 5 and at the dawn of the New Testa-
ment dispensation Anna, who served God night and day in the temple,

had the honor of prophesying concerning Jesus to all them who looked
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for redemption in Jerusalem (Luke ii. 36-38) : and, in the apostolic times,
we read that Philip, the evangelist, had four virgin dauchters, all of
whom did prophesy (Aets xxi. 9). In the carly Church woman filled the
office of a deaconess : and that sacred office continued in the Eastern in

Chureh till the twelfth century.*
Phobe was a deaconess, and was very highly regarded by the Apostie
Paul, as the servant of the chureh at Cenchrea ; and she was very cordially
recommended by the apostle to the church at Rome (Rom. xvi. 1, 2).
During the first centuries the office of a deaconess was considered very
important, as is proved by their formula of ordination, which reads as
follows : ““ O eternal God, the Father of our Lord Jesus Christ, the
Creator of both man and of woman, who didst replenish with the Spirit
Miriam, and Deborah, and IHuldah, and Anna, who didst not disdain that
Thy only begotten Son should be horn of a woman ; who also in the
temple didst ordain women to he keepers of Thy holy gates ; do Thou

now, also, look down upon this, Thy servant, who is to be ordained to

”H' H”it'(' nr a |]l'.‘|l‘iil]l‘\\" .‘lllv: vrant ]n'l‘ T|1_\ ”n:) .\']»il‘if, :llllI I’It'llll\’l' lswl‘

said
The

for

from all filthiness of flesh and spirit ; that she may worthily discharg
the work which is committed to her to Thy glory, and the praise of Thy
Christ, with whom glory and adoration be to Thee and Thy Holy Spirit

forever. Amen.” (The Apos. Constitutions, B. VIIL., see. 20.) a he
As now, the Christian women of the early Church were very numerous, Whi

and the names of a great many of them are honorably mentioned in the adva

New Testament. Luke has a very interesting passage, illustrating how Socia
diffienlt it would be to give a complete list of their names. e tells u Its a
7)

state)

certain women, who had been healed of evil spirits and infirmities, Mary, toucl

called Magdalene, Joanna, and Susanna, and many others.  Some of may

that Jesus went abont through cities and villages, preaching and bringing the

glad tidings of the kingdom of God : and the twelve were with Him ; and

involy
The §
didio

them are known simply by their heroic deeds of love and fidclity, which
antitle them to an everlasting remembrance wherever the Gospel is preached.

We cannot forget *“ the woman of Samaria,”’ who led the way for the :
J"(‘[in

The
we ha
the R,
n the
work

wWomar

missionary work among the Samaritans, as the herald of Christ the Mes
siah : and the woman who tonched the hem of Ilis carment ; and the
exemplary Christian giver, the widow of the two mites ; the Syrophani
cian woman ; the lamenting women on their way to Calvary, and the
prayerful women of the upper chamber in Jerusalem.

This incomplete list shows that the Christian woman exerted a powerful

influence in the Church of the New Testament ; and we have no account
must

Woma
and nun
‘\ln]

of man

that she ever betrayed, denied, or doubted her Lord and Saviour,

And we know that I’aul appreciated the work of the carly Christian

women as they labored with him in the Gospel ; but, notwithstanding all

this, we are told that woman was not allowed to preach in the Apostolic

X b from o
* Professor George I', Fisher's © Higtory of the Christian Chuarch,” p, 103,
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Church.  Paul expressly said, ** Let the women keep silence in the churches,

for it is not permitied unto them to speak.’’ But in order to understand

the spirit of these words, we must look at them in the light of those times

in which they were uttered.  We cannot explain them away, if we would.

It will not do to say, with some interpreters, that these words imply that
women may speak in the social meetings, but not in the regular assemblies

of the Church. The words are a direct prohibition for the women to

Neither do they mean that women were not to
speak with authority ; nor were they uttered with regard to *

speak in the churches

speaking
The apostle had already given rules how
the men should speak, and he adds that the women were not permitted to
\’]w.‘l]\'. Dut woy were t]n)' |)l'1'||i|vitl'1] {

with tongues,” as some claim.

Was it for reasons peculiar to
those times and places, or for reasons which hold good in all places and
for all times ! There are only three passages in the New Te

the question is discussed.  Two of them are found in the First Epistle to

the Corinthians, and the other in the First Epistle to Timothy,
The first is that of 1 Cor. xi. 5, 6.

tament where

In this prassage there is nothing
said by way of permission or prohibition for women to pray or to prophesy.
The matter is not stated in that form, for the subject is the impropriety
for a woman to pray or to prophesy in public assemblies without a veil «

a head covering.

This, therefore, must refer to some Oriental custom,

not observed by the woman, would have been to her a ereat dis-
advantaze.  DBut we have no such custom.

which, if

It was, then, a ~|'x<"~tin|l of
social propriety well known to the Corinthians, and should be limited in
its application to those times.

The second passage is 1 Cor. xiv, 34, 35, This gives a more complete
statement of the case, and it corresponds with the only other passage
touching this question—viz., 1 Tim, ii. 12-14, These passages, then,
may be briefly considered together. 1In these there are two questions
involved, and they seem to be closely related in the mind of the apostle,

The first is that of permitting the women to speak or teach, AaAeiv and

ddaokerv, in the churches ; and the second is the question of their sub-

jection to their husbands,

The reason given for the first of these is of the same nature as the one
we have just considered. Tt is the argument of indecency (aloypév). In
the R, V. it is given as follows :
m the chureh.”’

work in itself.

 For it isshameful for a woman to speak
Of course this could not be aseribed to the nature of the
Neither ean it be maintained that il was

a shame for a
woman, as such, to speak in the churches.

Such a prohibition, then,
must be attributed tn‘llu- condition of woman in those times and places.
Woman, in the opinion of the Gentiles, was to be at the command of man
and under his subjection,

And for this subjection the apostle offers two reasons @ First, the priority
of man in ereation ; second, the priority of woman in transgression.  And

from other sources we learn that the subjection of woman was general
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among the Gentiles at the time of the apostle.*  In Greece and Rome she
was not permitted to have anything to do with public affairs,  In those
times and countries the women were not allowed the common education of
men.  Therefore, when Christianity was introduced among them, it was
not surprising that the women should be forbidden to teach in the churches
From the very nature of their environments the great apostle of the Gen
tiles could only give them the following direction as to their theological
training : ‘“ And if they would learn anything, let them ask their own
husbands at home.’”” DBut no one can claim that this rule was meant for
the women of all time and places. Therefore it must have reference to
the women under the servile subjection of those times ; and for the same
cause woman was not permitted to speak in the churches. We have no
more right to limit the one case to those times than we have the other :
but the very spirit of Christianity has changed all this. The woman of
to-day can enter some of the best universities and graduate with the highest
honors ; and the time may not be very far distant when she will e
admitted to all our theological seminaries, where she may be trained to
serve God and humanity by preaching the everlasting Gospel ; and, then,
if she so desires, she can consecrate herself to the Gospel ministry for the
alory of God her Saviour ; and when that time comes the question about
women speaking in the churches, like many others of a limited nature, will
be settled forever.

In the meantime let the woman develop all her talents and assert her
own individuality in her own gentle way. We appreciate the grand work
of woman in the home and foreign missions. \We rejoice to see her self
sacrificing love and devotion in the various organizations of church service,
Her living personality and influence is specially felt in the religious training
of the young. Woman is always the queen of the home. In this little
kingdom she reigns supreme ; and in this sphere she can rule the world
through her powerful influence over the children. They are naturally
drawn toward her ; and n- wonder, for she is so accustomed to their ways,
She knows how to sympathize with them in their little trials and difficul-
ties, She can amuse them, hold their attention, and command their r
spects.  This, then, is her first sphere of church work. Then comes the
Sabbath-school, where woman is well known as the teacher and friend of
children.  Here she can by personal contact with them sow the seed of
spiritnal truths in their young hearts that will spring up into everlasting
lite ; and the children soon respond to the charming influence of Christian
women. If all the women of our churches would concentrate their energies,
like Hannah, to train the young at home and in the sanctuary, how many
more Samuels and less prodigal sons there would be in the world.

Some of the greatest and best teachers of the Church—men like Augus-

tine, Chrysostom, and Gregory Nazianzen—were very much indebted fo

what they were to the spiritual influence of their devoted mothers.

* See Dr. R. S, Storrs’s * Divine Origin of Christianity,” pp. 94, 95, Also Professor George P
Fisher's ** Beginnings of Christianity,” p. 109, sey
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The woman of to-day should also be encouraged to take part in the

meetings of the Church. Many a church has Leen thoroughly revived

through the instrumentality of a few prayerful women, It is generally
acknowledged that woman is naturally of a cheerful disposition, full of
faith, hope, and love ; and these are the very elements which are so indis-
pensable to the interest and success of our religions meetings.  Woman is
gifted in conversational powers, and could employ them to the best advan-

tage in the Church. What has been already accomplished in this direction

is a guarantee of what she can do when the privilege is more generally and
cheerfully granted. Let her again pray and prophesy for the spiritual
edification of the Church. Let her again use her persuasive speech to win
many a precious soul to the Saviour.  Let her not be afraid of her brother-
man, for he needs her help in every possible way in the service of Christ.
She should not try to appear masculine in addressing public assemblies,
for she has her own peculiar graces and refinement, which can be used to
her great advantage. The religious experience of holy and intelligent
women, who are now doing so much in their own quiet way, could not
fail to be a source of comfort and inspiration in all the meetings of the
church for the spiritual edification of the saints.

Another important department of church work which needs to he em-
phasized is the pastoral work among the women. This would involve a
great deal of personal visitation among the sick, the poor, and the needy
of our churches. It is sometimes claimed that the churches are not doing
quite so much as they ought in this direction, and that a great deal of it is

done by outside agencies, such as lodges and orders, ete

That may all
he,

Still, the Christian Church is the mainspring of all true benevolence.
This has been her characteristic from the beginning, and in this kind of
work the kind-hearted Christian women are pre-eminently faithful ; and
for this sacred service they do not need to be licensed, nor have they to
wait till they are ordained as deaconesses. Oftentimes such work is all
the more effective because it is inofficial. It is often not seen of men, but
most precious in the sight of God.

The Christian women of to-day are specially called of God to sympa-
thize with their less fortunate sisters, to reclaim the fallen, to strengthen
and encourage the weak, to nurse the sick, to clothe the naked, and to
bring them all into the kingdom. The best qualification for such service
is a woman's heart filled with the love of Christ for the dying world.

Let our Christian women employ all their talents, use to the full all her
opportunities, looking always unto Jesus for strength, encouragement, and
inspiration, who will reward each one according to her work.

It is hard to begin to trust when in the grip of calamity, but feet aceus-
tomed to the road to God can find it in the dark. —MacLarex,
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OF THE PRIMITIVE SADB

EVIDENCE
BATIIL.

IV.—EXTRA-BIBLICAL

By Rev. Jesse W, Brooks, ’n.D., BrooxrLyx, N. Y.

Tuere is no question before our people to-day of greater importance
than the Sabbath question, and there is probably no subject upon which
honest men hold a greater variety of opinion than upon this.  The saloon
and the combined powers of darkness naturally are arrayed against the
Sabbath, but while the children of this world are united in opposing, the
children of light are not always united in defending it, At the one ex-
treme there are those who hold that the fourth commandment, construed
literally and requiring rest on the seventh day of the week, is binding
upon the Christian now, no less than upon the Jew three thousand years
ago. At the other extreme are those who would teach us that the Sabbath
law is not binding upon the Christian at all, save as it may appear to him
to be a law of expediency. Between these extremes is to be found every
variety of view. Many certainly hold that the Lord's Day is a continua-
tion of the original institution of the Sabbath, that it is entitled to be
called the Christian Sabbath, and that it finds its authority in the fourth
commandment of the Decalogue ; while others would have us believe that
‘¢ Christian Sabbath” is a misnomer, and that the Lord’s day is an institu-
tion radically different in purpose, as well as resting on altogether different
authority . *

If we inquire for the origin of the Sabbath, the Bible ought to bring us
an unquestioned answer ; but curiously enough, Bible students are not
agreed. Was the Sabbath instituted first for man, the race, and then for
the Jew ? or was it first for the Jew and then for the race? In other
words, was the Sabbath first made for man in Eden, or was it first insti-
tuted for the Ilebrew people in the wilderness ! Everything, it seems to
us, depends upon the answer to this question. [f the Sabbath was insti-
tuted at creation, and given to our first parents, then presumably it was
intended for all their descendants, in all places and at all times, If, on
the other hand, there was no Sabbath until the time of the Exodus, and
the race existed for at least twenty-five centuries without a Sabbath, why,
in all reasonableness, may the race not exist and prosper for another
twenty-five centuries without a Sabbath ?

Upon a question so vital as this there should be a concensus of opinion
among devout scholars ; but there never has been, and there certainly is
none to-day.

That the Sabbath came from Eden was held by Philo and Josephus
among the Jews, by Tertullian among the Fathers, and by Luther and

* Rev, 0. P. Gifford in a recently published article (vide the Arena for January, 1893) beging with

these rather striking sentences : * Jewish legislation is not binding upon the Christian Church,

The Mozaic code is ont of place in the American Republie

use
am
att;

the
mis

divi




1893.] Extra-Biblical Evidence of the Primitive Sabbath. 501

Calvin among the Reformers.  In support of this view, appeal is made
(1) to the record of the institution in the second chapter of Genesis ; (2) to
the existence of the week during the patriarchal period ; (3) to the form
of the fourth commandment, ‘“ Remember,” as of that which was already
existing ; and (4) to the declaration of our Lord, * The Sabbath was made
for man,”

That the Sabbath dates back only to the Exodus is taught in many
excellent works, including the articles in Smith’s Bible Dictionary and in
the Encyclopedia Britannica.  As champions of this view may be instanced
such names as Paley, Robertson, and Hessey in his celebrated Bampton
Lectures. However much we may dislike their view, we cannot accuse
such authors of ignorance or irreverence. Their greatest difficulty has
been in explaining what seems to be the record of the original Sabbath, at
the third verse of the second chapter of Genesis : ‘“ And God blessed the
seventh day, and sanctified it.”" This is explained by their proleptic
theory. The introduction of the verse in that place is assumed to be
logical, but not chronological.

Thus our authorities are pretty evenly divided ; and the weight of
modern scholarship, outside of America, is rather leaning toward the view
so ably championed by the learned Bampton lecturer.

What light does comparative religion throw upon the subject ?  You are
at once surprised that we should attempt to make this a question of com-
parative religion, and you ask, ‘‘ What light can comparative religion
throw upon this subject " Can it give us any light ?  Can this subject,
which is narrowed down to be so much a battle-ground among the different
thinkers of Christianity,. possibly be lifted up, so that it will appear as a
legitimate field for scientific study, when comparing the data of other
religions ?  Imperfect and meagre as our data may be now, we can see no
reason why our subject is not a legitimate one in the field of comparative
religion. If God revealed Himself to our first parents, we have a right to
expect, in our study of comparative religion, to find, as we believe that we
do, vestiges of a primitive theism ; and so if the Sabbath was mstituted in
Eden, as the natural interpretation of the second chapter of Genesis seems
to teach, why may we not look for and expect to find some slight traces
of it in other religions ! Do we find these ? Are they anywhere discover-
able ?  The affirmative seems to us the only answer to these questions,

In simply outlining our subject, we would suggest, first, the remarkable
use of the number seven. Why is it that in the Orient and Occident,
among peoples so diverse, there is everywhere such a remarkable significance
attaching to the number seven ?

Dr. Henry M. Dexter well said : *“ He who goes through life missing
the strange significance of the number seven makes a serious and sad
mistake,”’

Again, the widespread use of the week among ancient nations as a

division of time must be noted and examined. How did this originate ?
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The year, the month, the day, are necessary divisions of time for all the
inhabitants of the earth ; but the week, which is not dependent on any
other period, but which cuts across the division lines of months and years
alike, how is it explained ? The effort to explain it as a quarter of a lunar
month (which it is not), or as containing a number of days corresponding
to the sun, moon, and five then known planets may be ingenious, but they
The true view seems to us to be briefly

seem to us altogether faneiful.
““The week in general

but well expressed in the Century Dictionary :
Jewish and Christian belief is founded on the creation of the world in six
days (according to the account in Genesis), with a succeeding seventh day
of rest, specially commemorated by the Jewish rest day or Sabbath, our
Saturday. It has also been conjectured to represent a fourth of the lunar
month, of about twenty-eight days ; but no people is known as having
made or maintained such a subdivision of the month.”

Proctor's view of the matter, thongh quite different from our own, is
exceedingly curious and fanciful, as his title, ** Saturn and the Sabbath of

the Jews,”” would indicate. In his article in the Contemporary Review

(vol. xxv., p. 610) he says of the Sabbath : ** The observance was derived
from an Egyptian, and primarily from a Chaldean source. We
have also historical evidence as to the non-Jewish origin of the observance

of the seventh day, for Philo Judaus, Josephus, Clement of

Alexandria, and others speak plainly of the week as not of Jewish origin,
but common to all the Oriental nations.”” Whatever force there may he
in his article, by his admission that the week was common to these ancient
nations, his argument goes to strengthen and not weaken our position.

But from these general suggestions let us look somewhat more closely
at the data of two or three of the many literatures that might be examined.
First, we will glance at Greece. Aristobulus, a peripatetic philosopher
of Alexandria, made a collection from the Greek poets of passages which
seemed to refer to the sacredness of the number seven and of the seventh
day. The fact that the genuineness of some of these passages has been
called in question by modern writers, who have not succeeded in finding
all of them in extant works, indicates only that some of the writings of
these ancient authors have been lost, which is not at all strange ; while,
on the other hand, the fact that both Clement of Alexandria and Euse-
bius copied the collection from Aristobulus is the very best evidence
that in their time the works existed from which all the quotations werc
made.

Rev. Thomas Hamilton, in his Prize Essay, written for the Sabbath
Alliance of Scotland, says : * That a sacred seventh day was known to
the Greeks at a very early period, a considerable series of quotations from
Homer, Hesiod, Linus, and Callimachus can be adduced to prove.””

Both Homer and esiod seem to have called the seventh day *“ a sacred

day” (iepov jjuap). Aristobulus discovered in their writings such pas-

sages as the following
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“ T hen came the seventh, the sacred day.”

“ T'he seventh day ("Ej3doun) was sucred.”

It was the seventh day wherein all things were finished."

“ T he seventh again, the glorious light of the sun."

From Linus and Callimachus he gathered the following :

““ The seventh day is among the good things and the seventh is the nativity.”

““ T'he seventh is amonyg the chiefest and the seventh is the perfect.”

¢ In seven all things were completed ; in the starry heavens which appear in their
orbs, in the rolling years.,” (Cf. also Cox, ** Literature of the Sabbath Question,”
vol. i., p. 282.)

No doubt in some of these passages reference is made to the seventh
day of the month, and not of the week ; *“ but bating all this,”” in the

words of Hamilton, ** there still remains enough to show that in those very

early times there was in Greece more than an inkling of the sacredness of
the number seven and of the seventh day.”

Crafts, in *‘ The Sabbath for Man”’ (p. 528), gives a list of similar
guotations and references collected by Macfie from other classic writers,
including Tibullus, Ovid, Horace, Persius, and Juvenal. Taken together,
they seem to justify the statement of Eusebius—viz., ** Almost all the
philosophers and poets acknowledge the seventh day as holy.”

Turning next to Egypt, while there has been discovered no trace of a
sacred seventh day, it seems probable that the week of seven days was an
early division of time—earlier,indeed, than the decade.  ** Weeks are men-
tioned, in company with months, in some of the oldest hieroglyphics,”’
says Trevor (** Ancient Egypt,”’ p. 168). “‘ It has been a question,” says
Wilkinson (‘‘ Manners and Customs of the Ancient Egyptians,”” vol. ii.,
p. 319), *“ whether the Egyptians had a week of seven days. Dion Cas-

T

sius evidently shows that this was the case Wilkinson further argues
that the division of time into weeks was older than the division of time
into decades, and continues : *‘ That the seven days’ division was known
to the Egyptians scems to be proved by the seven days’ féte of Apis, as
well as by their seventy days’ mourning for the dead, or ten wecks of
seven days [with which we may compare the mourning customs in Genesis].
Indeed, the frequent occurrence of seven shows that it was as favorite a
number with the Egyptians as with the Jews, and the Pythagoreans bor-
rowed their preference for the hebdomadal division from Egypt.” So
Rawlinson in his Herodotus (vol. ii., p. 134), commenting upon Dion
Cassius’s statement that the practice of referring the days of the week to
the seven p‘mnvls began among the Egyptians, says : ** The week of seven
days is mentioned at the period of the creation, and it continued to be
used in the time of the patriarchs [vide Gen. vii. 4, xxix. 27, ete.]. It
was probably of very early use among the Egyptians also, judging from
the seven days’ féte of Apis and other hebdomadal divisions."”

Another most important field of evidence is the Assyrian records as pre-
served on the clay tablets discovered by George Smith. e himself says
(** Assyrian Discoveries,”” p. 12) : *“ In 1869 I discovered, among other
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things, a curious religious calendar of the Assyrians, in which every month
is divided into four weeks, and the seventh days, or Sabbaths, are marked
out as days on which no work should he undertaken.” 1L, F. Talbot,
F.R.S., on January 4th, 1876, read a paper on the *“ Chaldean Account
of the Creation’ (vide ** Transactions of the Society of Biblical Arche-
ology, vol. v., p. 226, ete.), in which he said of the fifth tablet : ¢ This
fifth tablet is very important, because it affirms clearly, in my opinion, that
the origin of the Sabbath was coeval with creation.* It has been known
for some time that the Babylonians observed the Sabbath with considerable
strictness.  On that day the king was not allowed to take a drive in his
chariot, various meats were forbidden to be eaten, and there were a number
of other minute restrictions.”

Sayce bears similar testimony in his *‘ Babylonian Literature’ (pp. 54,
55) : ““ A week of seven days was also in use from the earliest ages.
The days of the week were named after the sun, moon, and five planets ;
and our week—days may be traced back to the active brains of the long-
forgotten people of Chaldea. The seventh, fourteenth, nineteenth, twenty-
first, and twenty-eighth days of the month were termed ‘ Sabbaths, ’ or
‘ Days of Rest,” when the king was forbidden to eat ‘cooked fruit’ or
‘ meat,” to change his clothes or wear white robes, to drive his chariot, to
sit in judgment, to review his army, or even to take medicine, should he
feel unwell.”

As we have no better authority than Professor Sayce, we may subjoin

‘

an extract from his introduction to the Babylonian-Saints Calendar,”’

which he translates (vide ‘* Records of the Past,”” vol. vii., p. 157).

Regarding the month, Elul, he says : *‘ The curious hemerology of the
intercalary Elul is interesting on many accounts. . . . DBut the chief
interest attaching to it is due to the fact that it bears evidence to the
existence of a seventh day, Sabbath, on which certain works were forbidden
to be done among the Babylonians and Assyrians. It will be observed
that several of the regulations laid down are closely analogous to the Sab-
batical injunctions of the Levitical law and the practice of the Rabbinical
Jews. What I have rendered Sabbath is expressed by two Accadian
words which literally signify °dies nefastus’ [a day unlawful to work
upon] ; and a bilingual syllabary makes them equivalent to the Assyrian
yum sulumi, or * day of completion of labors.” The word Sabbath was not
unknown to the Assyrians, and occurs under the form of sabbatu, where
it is explained as ‘ a day of rest for the heart.” Sabbatu is also explained

to mean *

complete.”  The calendar is written in Assyrian. The occur-
rence, however, of numerous Accadian expressions and technical terms
shows that it was of Accadian and therefore of non-Shemitic origin, though

borrowed by the Shemites along with the rest of the old Turanian theology

* From the fifth tablet, which is spoken of as ** a kind of Heathen Genesis," we read :

** On the seventh day He appointed a holy day,
And to cease from all buginess He commanded,”
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and science.  The original text must accordingly have been inseribed at
some period anterior to the seventeenth century s.c., when the Accadian
language seems to have become extinet,”” *

Of this ancient Sabbath, concernine which we learn from the cuneiform
inscriptions, we may say, in the words of a popular writer : *“ Its recur-
rence every seventh day, its character, a day of rest for the heart, its
very name, Sabbatu, are given in a way that leaves little to be desired,
when taken in connection with other testimony, so abundant in our hands
from other sources.”” The same writer adds @ “* It is a striking fact that
the most ancient nations have views of the Sabbath so closely resembling
or identical with those of the Assvrians, that nothing can account for the
resemblance but a common origin or a common inspiration, either of which
would prove it Divine’ (eide ** The Sabbath on the Monuments,”” in the
Catholic Presbyterian, vol. v., p. 37, et seq.).

Space will permit us to give only brief extracts. The following passages
are translated by Dr. Legge from Chinese classies :

“ Seven days complete a revolution,”

“On the seventh day all the passages [public roads and v:umls] are

('IU'\\‘(].”

The Rev. James Johnstone (in the Catholic Presbyterian of January,
1881) says that in the Imperial Almanac of China, which is published an-
nually at one of the government offices, there is a particular character
found occurring throughout the year on every seventh day. The character,
which is no longer in common use, is explained in their dictionaries as
*tseeret,”” or * closed.”  ** It has been there,”’ he adds, ** from time ime-
memorial 5 but how it first got there, or what it indicates in that position,
no one can tell.”

Gilfillan has collected evidence of a weekly festival among the pagan
Sclavonians, and of the weekly rest day (on Friday) among the Saracens
before Mohammed's time. Ile testifies that in the greater part of Guinea
the seventh day (Tuesday) is set apart to religious worship.

The Persians also had a week (vide Hessey’s ** Bampton Lectures,”
p. 139).  Philo speaks of the seventh day as * the festival not of one city
or country, but of all the earth’ (*‘ Creation of the World,” sec. 30).
The oft-repeated words of Josephus (Contra Apion, Book IL.), * There is
no city, Greek or barbarian, nor one single people in which the custom of
resting on the seventh day is not preserved,” must not be forgotten.
While it is not probable that the Sabbath of the Jews had been borrowed
by other nations to the extent that Josephus would have us believe, it is
evident that the fact of a widespread observance of the weekly rest day
was unquestioned in his time.

* Mr. Smith says (vide ** Transactions of the Society of Biblical Archwology,” vol. iv., p. 368) :
*“The present copies of the Chaldean account of creation were written during the reign of Assur-
bani-pal, B.c. 673-626 ; but they appear to be copies of much earlier accounts of creation, works

the date of the composition of which was probably near B.c. 2000. The legends, however, existed
earlier than this, and were in the form of oral teaching.”
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Crafts (*“ Sabbath for Man,”” p. 528) quotes from Porphyry : ** The
Pheenicians ‘consecrated one day in seven as holy ;" and from Selden’s
‘“Sacred Annals’ : * Sunday was the first day of the week in the East
from all antiquity.”

Grotius, as quoted by Dr. Dexter, says : ‘‘ The memory of creation
being performed in seven days was preserved not only among the Greeks
and Italians, but among the Celts and Indians, all of whom divided their
time into weeks.”

William Armstrong (‘‘ The Christian Sabbath’’) quotes from Laplace :

““The week is perhaps the most ancient and incontestable monument of

human knowledge. It appears to point out a common source whence that

knowled g [)rm'l'ml.\‘."

The fact that there is correspondence in the names
of the days of the week among the nations constituting the Indo-European
family, that the old Sanskrit names for the days of the week have their
correspondents in Latin and in English, proves that the Aryan family had
the week before its different branches migrated away from the Iranian
plains of Central Asia, which was certainly as early as the seventeenth
century B.c.

This kind of testimony might be greatly extended, but from what we
now possess we may conclude, in the words of another, ** We do not owe
the Sabbath to the Jew, we owe it to God. It was thundered, indeed,
from Sinai, but it was whispered to us from Paradise, when the heaven and
earth were finished and God blessed the Day of Rest.”

V.—LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES,
By WirLLiam Haves Warp, D.D., New Yorxk Crry.
Y
SYRIANS AND ASSYRIANS IN CILICIA,

SENDJERLI, or Zenjerli, is the site of an ancient mound, or #!, in Cilicia, about
half-way between Aintab and the Gulf of Alexandretta. It is the site of an
ancient city frequently mentioned in the Assyrian inscriptions under the name of
Samal, attacked and captured by various kings of Nineveh. This site has been
the field of careful explorations, made by Humann and Puchstein, German
scholars, and their successor, Von Luschan, and imperfect accounts of their dis-
coveries have been published from time to time within the past five years. The
first part, however, of the full, official report has just appeared at Berlin. Its
contents will be of considerable interest to biblical students,

Samal is mentioned in the Assyrian monuments first in the reign of Shalmaneser
II., 859 5.c., as having a king, Hayyan, son of Gobbar, both good Semitic names,
Next, in the reign of Tiglath-pileser IIL., it is mentioned in his campaigns of 738
and 734 B.c., as the seat of a tributary king, Panammu. In 681 B.c., the year of
the death of Sennacherib, we learn that it was under an Assyrian viceroy. In
670 B.c. it was visited by Esarhaddon on his return from an expedition to Egypt.
Finally, its name appears in a list of Syrian towns paying tribute to Assurbanipal,
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about 630 B.c., after which its name disappears, 1t does not appear in the Bible,
although its neighbor, Orpad, is mentioned.

Among the discoveries at Samal are two fine palaces, in one of which was a
monolith commemorative of the visit of Esarhaddon, and inscribed in the Assyrian
characters. Interesting as this is, with its statue, and the symbols of the gods

about his head, it is less important for our purpose than the monuments of the
native kings. It tells of Esarhaddon’s ancestry, his dependence on the gods, and
his victories, especially over LEgypt.

Not in Sendjerli itself, but near by, at Gerjin, was found a statue of the Svrian

god, Hadad, so often mentioned in the Bible, in composition of proper names, and
on the statue a long inscription in Phenician letters of King Panammu. The
inscription is thirty-two lines long, with about fifty letters in a line.  While there
are fractures in the stone, the inscription is more than three fourths preserved.

The discovery of a long Phanician or Syrian (Aramaic) inscription of this date
is a very important event for the student of the language and writing of the Old
Testament. This Panammu flourished in the reign of Tiglath-pileser 111., whose
reign extended from 745 to 727 B.c. This was in the time of Rezin, king of
Damascus, and of Jotham and Ahaz over Jerusalem. The Moabite Stone is the
ouly long inscription of an equal age in the Pheenician character previously
published.

We notice, first, in examining the inscription, that the characters are almost
precisely the same, in form, as those of the Moabite Stone. They are clear-cut,
and, what is remarkable, ¢n relief, after the style of the Hittite writing., It must
be remembered that this is the region where the Hittites had ruled, and where
their remains are found in the greatest number, It would seem as if the inscrip-
tion was first painted on the stone, and then the remaining portion chiselled out
about the letters, leaving them to stand out in relief. This engraving in relief is
not properly a Pheenician style, and is not that of the Moabite Stone, and it indi-
cates that the Syrian kings of this region followed an earlier Hittite dynasty, with
their peculiar writing and art here in part imitated.

Again we notice that the words are separated by points. This was also the
case in the Moabite Stone. We learn from this that in the. earlier Pheenician
writing the meaning was not left utterly undetermined by running the words all
together, as has been supposed until lately. Indeed, it would seem as if the
usual method of writing, in early times, was to divide the words carefully by
dots,

This inscription begins : I am Panammu, son of Karal, king of Yadi, who
have set up this statue to Hadad.” One is immediately interested in the name

anammu, which means faee of Ammu, and is of the same form as Penuel, which
means face of El, or God. llere we have another indication of a Syrian god,
Ammu, whose name, perhaps, appears in the name of the people of Ammon, and
almost certainly in such names as Amminadab.

Another later Panammu, son of Bar-sur, has also been made known by a second
large statue found in the same place, covered with a long inscription. This is a
statue of Panammu, king of Yidi, set up by his son and successor, Bar-rekub.
In this eulogistic inscription Bar-rekub coolly mentions that Panammu murdered
his father and seventy of his family and adherents. Mention is made of Tiglath-
pileser, king of Assyria, to whom both he and his father acknowledge allegiance.
Neither inscription has in it any matters of special historical importance, lying,
as the territory of both kings did, somewhat beyond the immediate sphere of
Hebrew acquaintance. The list of gods is of interest. Bar-rekub mentions
Hadad, and El, and Rekub-el, and Shemesh as his ancestral deities. Rekub seems
to be a god whose name enters into that of Bar-rekub, “Son of Rekub,” and
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Rekub-el is a fuller form, which allies this god with the god El

The Old Landmarks.
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Shemesh is the

Sun, whose name appears in the biblical Samson,

The great interest of these inscriptions lies in the fact that they indicate that

Syrian culture had penctrated well into Asia Minor, succeeding at this early time
a Hittite culture, and affording indication of another possible source, from which

the Greeks got the Pheenician alphabet,

SERMONIC SECTION.

THE OLD LANDMARES.
By Davip J. Burrery, D.D. [RE-

rORMED], NEW Yorg Crry.

Remore

thy tathers have set,

not the aneient landmark which
Prov. xxii. 28.
Tur wisdom of the Mosaic code is
nowhere more manifest than in its pro-
visions land,
At the time of the Conquest an equita-
ble distribution was made of about fif

touching the tenure of

teen millions of acres ; allowing for six
hundred
gomething more than twenty acres each,

thousand heads of families,
and still leaving above two millions of
The land

thus apportioned was to be held for

acres for the public domain
ever.  Every man in Israel was a land-
lord, and what was more, he muast re-
main so.

If thirough improvidence or misfor-
tune e lost his possession it was cx-
pressly provided that it might be re-
deemed by a Kinsman, called goél, or at
the worst, in default of such redemp
tion, the title
proprietor in the fifticth year

reverted to its original
the year
of jubilee

We need not be dixrip]: 3 of ll«-nr_\'
George to perceive the benefits of such
an arrangement, 1t was impossible for
a shiftles
terity. A
monopolize the land,

father to pauperize his pos

few rich owners could not

The lines could
not be drawn between plebeian and
patrician. Thus the danger which be
fell the early republies of Greece and
Italy were averted by the Jewish agra-

rian laws,

It was customary to mark the bounda-
To re
move these lundmarks, if an envious

ries of estates by corner-stones,

neighbor was so disposed, was an easy
matter

A repu tition of this offence would, in
course of time, involve a complete dis
arrangement of proprietary rights; a
severe penalty was therefore imposed
Ahab
crown for depriving a poor subject of
A violation of
the sanctity of the landmarks was in

for so doing. King lost his

his patrimony in land,
the nature of lése majesté ; it touchel
the foundation of the commonwealth
for these landmarks were the guaran

tees of individual freedom and wer
necessary to the sccurity of domestic
life.

It is not with land tenure, however
We have o
ceived of God a spiritual inheritance,
handed down by our fathers as aich
This is of

that we have now to do.

bequest of truth and virtue.
more value than boundless acres, its
title bears the image and superseription
It therefore be
hooves us to look well to its preserva
An attempt to remove the an
cient landmarks of this inheritance is

of the King of kings.
tion.

noted as one of the dangerous wenden
cies of modern thought.

[. One of the landmarks by which
this spiritual inheritance is secured to
us is our belief in the supernatural,

The vandal Land reached forth 1o re-
move this boundary is agnosticisin, the
It lg-'|| i form of unbelief,

The seerct of spiritual wisdom is to
be able to measure aright the relative
value of things visible and invisible,
The things which are seen are tem-
poral, but the things which are unseen
are eternal,  We look toward the heav-
ens and are impressed by what our eyes
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behold 5 but the law by which thos
multitudinous orbs are kept in their or-
bits with no perceptible perturbation
for countless azes, this invisible law is
more wonderful than aught our eyes
can sce.  We open the pages of history
and mark the procession of kings and
thrones and dynasties, amid noise and
dust arising, trinmphing, succeeding
one another, pausing as they pass long
enough to write their epitaphs upon the
overtowering cliffs, and vanishing like
the fabric of a dream. Far
more imposing than all these visible

baseless

powers is the philosophy of history, the
spirit in the thousand-fold
more real and persistent than anything

wheels a

which hands can handle or eyes per
ceive.  So with personal character :
men live and struggle and attain great-
ness, but at the last, here lies Caesar at
the foot of Pompey's statue so helpless
that you may thrust him with your
foot. But you cannot thrust aside the
impalpable,
thing that lingers after him.

invisible
Influence

imponderable,

never dies,

The truth thus outlined holds with
tenfold emphasis in the province of
gpiritual things. We are environed by
a world infinitely greater than our phy-
sical horizons. God and eternity are
round about us. Now and then the
nearness of awful verities comes to us
as to weary Balboa and his troops came
the sudden glimpse of the sea. A hand
is reached down into our narrow lives
as real as the hand that wrote upon the
palace wall of Belshazzar. In the
midst of our sorrows we see the ladder
of light stretching from our stony bed
to the invisible throne of God, or in our
hest moments we are caught up like
Paul into the seventh heaven of visions,
where we behold things which it is not
lawful to utter. And notwithstanding
our sordid lives, we believe in the un
seen sublimities. The visible and tangi
ble things upon which we set our Learts
are passing away, but God and glory
and our heavenly hope are sublimely
real.

All this, however, is denied by the

Old Landmarks,

ahh
agaostic,  * Of your heaven,”” he says,
There may be a
God and heaven and endiess life, but |
have never seen them.

“1 know nothing.
There are some
know, “\
bread and-butter life is a tangible fact,
the cries of the suffering are ringing in
my ears ; the duty which should engage
my attention is that I should live un
honest, earnest life, to do my best here
and now, and make a livelihood, deal
fairly and honestly with my fellow-men,

things, however, that 1

relicve poverty and suffering, and make
the world br I know
the
best of it : there may be another world,

but I know nothing about it.”’

hter and better.
this world and propose to make

With this specious form of unbelief
the philosophy of Jesus is at odds, It
says this present life is real and carnest,
but most of all because it is the pre
ration for an endless one, Live as a
man should who is born in the Divine
Live for cternity. De dili-
gent in business, fervent in spirit, serv
ing the Lord., Inall things be mindful
of this hereafter.

likeness.,

Seck first the King
dom of God,

[I. A second of our spiritual land-
marks is revelation.
the Holy Scriptures.

By this we mean
All other views
of the unseen are mere fragmentary
glimpses ; for whatever communication
there may have been in ancient times
between this world and heaven through
dreams and visions and angels' visits,
the medium of intercourse to-day is the
written Word. From the Bible we re-
ceive Divine direction as to our belicf
and the conduct of our daily life.

The enemy of Scripture to-day is ra-
tionalism, by which is meant any form
of exalting the reason above a ** Thus
We are told that the
loss of Scripture or its impairment as
of little
relative moment, since we might fall
back on two co-ordinate sources of au-
thority, to wit, the Church and the rea-
son,

saith the Lord."”

an intrinsic oracle would be

In this present controversy as to the
trustworthiness of Scripture we have
already sustained a twofold loss : First,
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a loss of reverence. A theory of eriti
cism which requires of us an absolute
surrender of all prejudgments as to the
sanctity of Holy Writ, to the end that
we may pass a fair judgment upon its
merits, could not result otherwise, It
is not true that the Bible must, in fair
criticism, be approached as we approach
We cannot forget its
“Take off thy shoes from
off thy feet, for the ground whercon
thou standest is holy ground.”’
Secondly, u loss of faith has been sus-
tained. A theory of criticism which re-
quires the exclusive use of the induc-

any other book.
divineness.

tive process, the argument from tangi-
ble facts to conclusions, rules out the
Faith is the evidence
of things not seen. The eternal veri-
ties lie within the province of the un-
seen, Faith takes God at His word.
{ationalism in form
must come in its last reduction to the
position of Theodore Parker, who said,
“1I refuse to accept these things upon
the authority of any such person as
God.”

We reminded
adays that Christianity is not the relig-
ion of a book, but of a personal Christ.
The truth is, however, that it is the re-
ligion of Christ and of the Book as
well.

The landloris of old England held
their titles under the seal of William
All those titles were
recorded in what is historically known
as the Domesday Book. There
not in all England a single proprietor
who did not feel that his property was
aroyal gift ; and yet there was not one
who, when his title was questioned, did
not fortify it by reference to the Domes-
day Book. This Bible is our ultimate
authority as to truth and conduct, nor
can any man be loyal to Jesus Christ
without being also loyal to that Divine
Word whereto Christ has aftixed ITis
hand and seal.

ITI. The third of the landmarks is be-
lief in Christ ; and is there indeed dan-
ger at this point ¥ Ay, there is !

In the later writings of John the

exercise of faith,

any whatsoever

are oftentimes now-

the Conqueror.

was

The Old Landmarks.
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Evangelist there walks a dim figure
which he calls Antichrist. It has greatly
bewildered exegetes to discover its iden-
tity. The fact is, however, that John
himself declares Antichrist to be any
form of philosophy whatsoever which
denies the Divine personality and au-
thority of the only begotten Son of
God. It was his prediction that this
Antichrist should come and exhibit his
malignant powers with special vigor in
the last days. We observe that influ-
ence in many forms of humanitarianism
which are prevalent to-day.
gation of profound regard for Jesus and
insistence that all true theology shall
and sentimental
claims of affection toward IHim, are not
sufficient evidence of real Christianity
a8 long as there is a substantial denial
of what John calls the ‘‘doctrine of
Christ.”

It is a true saying that straws show
which way the wind is blowing, Twen-
ty-five years ago the rationalistic wing
of the Reformed Church of Germany
was craftily engaged in controverting
the authenticity of Christ’s miracles
and the inerrancy of Scripture. To
day the same school, led by Harnack,
is demanding the elimination from the
Apostles’ Creed of everything that
teaches the divineness of Christ. Ten
years ago Andover theologians, having
already disposed of the integrity of the
Scriptures, were cloquently discoursing
of the ‘‘larger hope.” To-day they
gend forth their manifesto for a *re-
statement of the doctrine of Christ.”
In these tokens of deviation among the
professed followers of Christ we dis-
cover no safe omens.

As to the final outcome, it is quite
beyond peradventure that truth and
righteousness as represented in the
Christian religion will triumph over all
theearth. But it is well to be informed
as to current modes of unbelief, and to
be on our guard against them. In that
wonderful Epistle which the aged John
wrote to the ‘‘elect lady’ he cautions
ler not to extend the hospitality of her
home to such as were travelling at that

The arro-

be  Christo-centrie,
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time disseminating false views respect-
ing the Saviour : *“ Receive not such an
one into thy house,’ he said, * neither
bid him God-speed, for he that biddeth
him God-speed is partaker of his evil
deeds,”

IV. The fourth of the landmarks is
tradition, and here I am aware we im
pinge upon the popular prejudice, for
there is a clamor in these times against
all traditionalism. What is tradition ?
A handing down. Isa thing the worse
for having been handed down? Yet
we are in constant danger of running
with the multitude who clamor against
the thing that bears the seal of antiq-
uity. The hand of Progress is laid
upon this landmark of truth. When
Madame Roland was being led away to
her death, during the Reign of Terror,
she looked toward an image of Free
dom in the Place de la Revolution, say-
ing, “ O Liberty, what dreadful things
are done in thy name!"”" In like man-
ner we exclaim, O Progress, what dread-
ful things are being done in thy name
to-day ! Freedom of thought is a sa-
cred thing ; but free thought has come
to be a hissing and a by-word ; liberal-
ism is a reproach to truth ; and prog-
ress in theological circles has come to
mean a reckless abandonment of every-
thing that age has sanctitied with its
holy seal.

Is a thing the worse for being well
approved by age? Do we feel less
kindly toward our President that in his
recent inauguration he put aside the
new imprint of the Scriptures that he
might take the oath of office upon his
mother’s Bible? Were the truths in
that Bible the less acceptable to a man
abreast of the times because his mother
had loved and cherished them ?

This is the charge which is brought
It has forsooth ‘ been
handed down.”” This word is used for
frightening timid people. In fact, ¢
dogma is nothing more nor less than a
formulated truth bearing the marks of
age, long trial, and the warrant of ven-
erable authority. Charcoal and
monds are both essentially the same,

against dogma.

dia-
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they are both carbon ; they differ only
in the fact that charcoal was burned
but yesterday, while diamonds have
been under pressure for ages. Current
opinions are loose charcoal, a dogma is
a solitaire, God forbid that we should
refuse to welcome a new truth ! But,
by the same token, God forbid that we
should part with the old without just
reason for rejecting it !
with all our hearts,

Let us sing

** Ring out the old,
Ring in the new."
And with all our hearts let us add

** Ring out the false,
Ring in the true.**

The Jews lost their ancestral posses-
sions because they gave no heed to the
would
preserved them, and they were sent
forth a nomad and bewildered race of
peddlers and pawnbrokers. It is an
easy thing to lose one's spiritual inheri-
Let us take heed to the land-

Divine sanctions which have

tance.
marks,

That was wise counsel which the aged
>aul gave to his son Timothy, “ Con-
tinue thou in the things which thou
hast learned and hast been assured of,
knowing of whom thou hast learned
them ; continue thou in the Scriptures,
which are able to make thee wise unto
salvation through faith which is in
Christ Jesus.”

O friend, let no man rob thee of thy
patrimony of truth and virtue ; let no
man take thy crown !

AN ATTEMPT TO ACCOUNT FOR JESUS.

By ALEXANDER MACLAREN, D.D. [Bar-
TI8T], MANCHESTER, ENG,

But when the Pharisees hear. t, they
said, This man doth not cast out de
mons, but by Beelzebub, the prince of
the demons.—Matt. xii. 24,

Mark's Gospel tells us that this as-
tonishing explanation of Christ and His
work was due to the ingenious malice
of an ecclesiastical deputation, sent
down from Jerusalem to prevent the
simple folk in Galilee from being led
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away by this new Teacher. They must
have been very hard put to it to explain
undeniable but unwelcome facts when
they hazarded such a preposterous the-
ory.

Formal religionists never know what
to make of a man who is in manifest
touch with the unseen,
like Christ's other critics, judged them-
selves in judging Him, and bore wit-
ness to the very truths that they were
eager to deny. For this ridiculous ex-
planation admits the miraculous, recog-
nizes the impossibility of accounting
for Christ on any naturalistic hypo-
thesis, and by its very outrageous ab-
surdity indicates that the only reason-
able explanation of the facts is the ad-
mission of His Divine message and au-
thority. So we may learn, even from
such words as these, how the glory of
Jesus Christ shines, though distorted
and blurred, through the fogs of prej-
udice and malice.

I. 1 would have you note, then, first,
the unwelcome and undeniable facts
that insist upon explanation.

I have said that these hostile critics
attest the reality of the miracles. 1
know that it is not fashionable at pres-
ent to attach much weight to the fact
that none of all the enemies that saw
them ever had a doubt about the reality
of Christ’s miracles. T know quite well
that in an age that believed
sibility of the supernatural, as this age
does not, credence would be more easy,
and testimony is less valuable, than if
it had come from a jury of scientific
nineteenth-century But 1
know, on the other hand, that for long
generations the expectation of the mir-
aculous had died out when Christ came ;
that His predecessor, John the Baptist,
made no such claims ; and that, at first,
at all events, there was no expectation
of Jesus' working miracles to lead to
any initial ease of acceptance of His
claims. And I know that there were
never sharper and more hostiie eyes
brought to bear upon any man and his
work than the eyes of these ecclesiasti
cal triers, It would have leen so easy

These scribes,

in the pos-

sceptics,
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and so triumphant a way of ending the
whole business if they could have shown
what they were anxious to be able to
show, that the miracle was a trick.
And so I venture to think that not with
out some weight is the attestation from
the camp of the enemy, * This man
casteth out demons. "’

Jut you have to remember that among
the facts to be explained is not only this
one of Christ’s works having passed
muster with His enemies, but the other
of His own reiterated and solemn claim
to have the power of working what we
call miracles,

Now, I want to dwell on that, for one
sentence, because it is fashionable to
put one’s thumb upon it nowadays. It
is not unusual to eliminate from the
Gospel narrative all that side of it, and
then to run over in eulogiums about the
rest. But what we have to deal with
is this fact, that the man whom the
world admits to be the
flower of humanity, meek, sane, hum-
ble, who has given all generations les.
sons in self-abnegation and devotion,
claimed to be able to raise the dead, to
cast out demons, and to do many won
derful works. And though we should
be misrepresenting the facts if we said
that He did what His followers have
too often been inclined to do, rested the
stress of Christian evidence upon that
side of His work, yet it is an equal ex-
aggeration in the other direction to do
as so many are inclined to do to-day,
disparage the miraculous evidence as
“Go and tell John
the things that ye see and hear.” That
is His own answer to the question, “ Art
Thou He that And
though I rejoice to believe that there
are far loftier and more blessed answers
to it than these outward signs and
tokens, they are signs and tokens, and
they are part of the whole facts that
have to be accounted for,

I would venture to widen the refer-
ence of my text for a moment, and in-
clude not only the actual miracles of
our Lord’s earthly life, but all the be-
neficent, hallowing, elevating, enno-

consummate

no evidence at all,

should come 7’
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bling, refining results which have fol-
lowed upon the proclamation of His
truth in the world ever since. T be-
lieve, as 1 think Scripture teaches me
to believe, that in the world to-day
Christ is working ; and that it is a mis-
take to talk about the results of ** Chris-
tinnity,”” meaning thereby some abstract
system divorced from IHim. It is the
working of Jesus Christ in the world
that brought
purer laws ;"'

has “nobler manners,
that has given a new im-
pulse and elevation to art and litera-
ture ; that has lifted the whole tone of
society ; that has suppressed ancient
evils ; that has barred the doors of old
temples of devildom, of lust, awl cruel-
ty, and vice ; and that is still working
in the world for the elevation and the
deifying of humanity. And I claim
the whole difference between ** B.c.”
and ““ A.n.”’—the whole difference be-
tween Christendom and heathendom—
as being the measure of the continuous
power with which Jesus Christ has
grappled with and throttled the snakes
that have fastened on men, That con-
tinuous operation of His in delivering
from the powers of evil has, indeed,
not yielded such results as might have
been expected. But just as on earth
He was hindered in the exercise of His
supernatural power by men's unbelief,
sothat ** He could do no mighty works,
save that He laid His hands on a few
sick folk,"’ here and there, * and healed
them,’’ so He has been thwarted by His
Church, and hindered in the world,
from manifesting the fulness of Ilis
power. But yet, sorrowfully admitting
that, and taking as deserved the scoffs
of the men that say, ** Your Christianity
does not see:mn to do so very much after
all,” I still venture to allege that its
record i8 unique ; and that these are
facts which wise men ought to take
into account, and have some fairly
plausible way of explaining.

II. Secondly, note the preposterous
explanation.

““This Man doth not cast out demons
but by Beelzebub, the prince of the de-
mons,””  That is the last resort of prej-
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udice, so deep that it will father an ab
surdity rather than yield to evidence.
And Christ has no difliculiy in putting
it aside, as you may remember, by o
piece of common sense : “ If Satan cast
out Satan, he is divided against mself,
and his kingdom cannot stand.”” There
is an old play which has for its title
“The Devilisan Ass.”" e is not such
an ass as that, to build up with one
hand and cast down with the other.
As the proverb has it, ** Hawks do not
pick out hawks’ eyes.””  But this plain
ly hopeless attempt to account for Christ
and Iis work may be turned into a wit
ness for both and yield not unimportant
lessons.,

This explanation witnesses to the in
sufficiency of all explanations which
omit the supernatural.  These men felt
that they had to do with a Man who
was in touch with a whole world of un-
seen powers ; and that they had here to
deal with something to which ordinary
measuring lines were palpably inap-
plicable. And so they fell back upon
““ by Beelzebub ;"' and they thereby ad
mit that humanity without something
more at the back of it never made such
aman as that,  And I want you to lay
that to heart. It is very easy to solve
an insoluble problem if you begin by
taking all the insoluble elements out of
it. And that is how a great deal of
modern thinking does with Christianity.
Knock ont all the miracles ; pooh pooh
all Christ's claims ; say nothing about
Incarnation ; declare Resurrection to be
entirely unhistorical, and you will not
have much difficulty in accounting for
the rest ; and it will not be worth the
accounting for. But here is the thing
to be dealt with, that whole life, the
Christ of the Gospels, And I venture
to say that any explanation professing
to account for Him which leaves out
His coming from an unseen world, and
possession of powers above this world
of sense and nature, is ludicrously in-
adequate,  Suppose you had a chain
which for-thousands of years had been
winding on to a drum, and link after
link had been rough iron, and all at
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once there comes one of pure gold,
would it be reasonable to say that it had
been dug from the same mine, and
forged in the same fires as its black and
ponderous companions?  Generation
after generation has passed across the
earth, each begetting sons after its own
likeness ; and lo ! in the midst of them
starts up one sinless Man, Is it reason-
able to say that He is the product of
the same causes which have produced
all the millions, and never another like
Him ? Surely to account for Jesus
without the supernatural is hopeless.

Further, this explanation may be
taken as an instance showing the inade-
quacy of all theories and explanations
of Christ and Christianity from an un-
believing point of view. It was the
first attempt of unbelievers to explain
where Christ's power came from. Like
all first attempts, it was crude, and it
has been amended and refined since.
Earlier generations did not hesitate to
rall the apostles liars, and Christ’s con-
temporaries did not hesitate to call Him
““ this deceiver.”” We have got beyond
that ; but we still are met by explana-
tions of the power of the Gospel and of
Christ, its subject and Author, which
trace these to ignoble elements, and do
not shrink from asserting that a blunder
or a hallucination lies at the founda-
tion.

Now, [ am not going to enter upon
these subjects at any length, but I
would just recall to you our Lord’s
broad, simple principle, ““ A corrupt
tree cannot bring forth good fruit;
neither doth a good tree bring forth evil
fruit.” And I would apply that all
round, Christian teachers have often
made great mistakes, as it scems to me,
by tracing the prevalence of the power
of some heathen religions to their vices
and lies. Nosystem has ever had great
moral power in this world but by reason
of its excellences and truths., Moham-
medanism, for instance, swept away,
and rightly, a mere formal superstition
which called itself Christianity because
it grasped the one truth : ** There is no
God but God ;" and it had faith of a

sort. Monasticism held the field in Eu-
rope, with all its faults, for centuries,
because it enshrined the great Christian
truth of self-sacrifice and absolute obe-
dience. And you may take it as a fixed
rule, that howsoever some ‘‘ mixture of
falsehood doth ever please,
says, in his cynical way, the reason for
the power of any great movement has
been the truth that was in it, and not
the lie ; and the reason why great men
have exercised influence has been their

as Bacon

greatness and their goodness ; and not
their smallnesses and their vices.

I apply that all round, and I ask you
to apply it to Christianity ; and in the
light of such plain principles to answer
the question : Where did this Man, so
fair, so radiant, so human and yet so
superhuman, so universal and yet =o in-
dividual, where did He come from ? and
where did the Gospel, which flows from
Iim, and which has done such things
in the world as it has done, where did
it come from ? ““ Do men gather grapes
of thorns, or figs of thistles?”” If it be
true that Jesus Christ is either mistak
enly represented in the Gospels, or that
He made enthusiastic claims which can-
not be verified, and if it be true that
the faith in a Resurrection on which
Christianity is suspended, and which
produced such fruits as we know have
been produced, is a delusion ; then all
I can say is that the noblest lives that
ever were lived in the world have found
their impulse in a falsehood or a dream ;
and that the richest clusters that ever
have yielded wine for the cup have
grown upon a thorn. If like produces
like, you cannot account for Christ and
Christianity by anything short of the
belief in His Divine mission. Serpents’
eggs do not hatch out into doves, This
Man, when He claimed to be God’s Sen
and the world’s Saviour, was no brain
sick enthusiast ; and the results show
that the Gospel which His followers
proclaim rests upon no lie.

Again, this explanation is an instance
of the credulity of unbelief. Think of
the mental condition which could swal-
low such an explanation of such a work-
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er and such work. It is more difficult
to believe the explanation than the al-
ternative which it is framed to escape.
Soitisalways. The difficulties of faith
are small by comparison with those of
unbelief, gnats beside camels, and that
that is so is plain from the short life of
each.,
pass of one’s own life more than one as-
sailant taking the field with much trum-
peting and flag-waving, whose attack
failed and is forgotten,

The old story tells of a giant that de
termined to slay his enemy, and bela-
bored an empty bed with his club all
night, and found his foe untouched and
fresh in the morning.
here ; what has become of its assail
ants ? They are all gone, and the limbo
into which the seribes’ theory has passed
will receive all the others. So we may
be quite patient, and sure that the sieve
of time, which is slowly and constantly
working, will riddle out all the rubbish,
and cast it on the dunghill, where so
many exploded theories rot forgotten,

III. And now, one word about the
last point ; and that is, the true expla-
nation.

Now, at this stage of my sermon, I
must not be tempted to say a word
about the light which our Lord throws,
in these declarations of the context, into
that dim unseen world, His words
seem to me to be too solemn and didac-
tic to be taken as accommodations to
popular prejudice, and a great deal too
grave to be taken as mere metaphor.
And I, for my part, am not so sure that
apart from Him I know all things in
heaven and earth as to venture to put
aside these solemn words of His—which
lift a corner of the veil which hides the
unseen —and to dismiss them as unwor
thy of notice. Is it not a strange thing
that a world which is so ready to be
lieve in spiritual communications when
they are vouched for by a newspaper
editor, is so unwilling to believe them
when they are in the Bible? And is it
not a strange thing that scientists, who
are always taunting Christians with the
importance they attach to man in the

One can remember in the com-

The Gospel is
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plan of the universe, and ask if all these
starry orbs were built for him, should
be so incredulous of teachings which
fill the waste places with Ioftier beings ?
But that is by the way.

What does Christ say in the context ?
He tells the secret of Iis power, ‘1,
by the Spirit of God, cast out demons.”
And then He goes on to speak about a
conflict that He wages with a strong
man ; and about Iis binding the strong
and spoiling his house.  All
which, being turned into modern lan-
guage, is just this, that that Lord, by
Ilis incarnation, life, death, resurrec-
tion, ascension, and government at the
right hand of God, has broken the pow-
ers of evil in their central hold ; He has
crushed the serpent’s head ; and, though
He may still, as Milton puts it, *‘ swinge
the scaly horror of his folded tail,” it
is but the flurries of the dying brute.
The conquering heel is firm on his head.

And so, brethren, evil is conquered,
and Christ is the conqueror; and by
His work in life and death, He has de-
livered them that were held captive of
the devil. And you and I may, if we
will, pass into *‘ the liberty wherewith
Christ has made us free.”

That is the only explanation of Him

in His person, in His character, in
His work, and in the effects of that
work in the world—that covers all the
facts, and will hold water. All others
fail, and they mostly fail by boldly
eliminating the very facts that need to
be accounted for. Let us rather look
to Him, thankful that our Brother has
conquered ; and let us put our trust in
that Saviour.

For, if His explanation is true, then
a very solemn personal consideration
comes to each of us: “If I, by the
Spirit of God, cast out demons, then
the Kingdom of God is come unto you.””
It stands beside us ; it calls for our gbe-
dience—Jesus Christ, and Jesus Christ
alone, can cast the evils out of our
It is the Incarnate Christ, the
Divine Christ, the crucified Christ, the
ascended Christ, the indwelling Christ,
who will so fill our hearts that there

man,

hearts,
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snall be no aching voids there to invite
the return of the expelled tyrants, If
any other reformation pass upon us
than the thorough one of receiving Him
by faith into our hearts, then, though
they may be swept and garnished, they
will be empty ;: and the demons will
come back. With Jesus inside—they
will be outside.

THE GLORIOUS EVOLUTION OF THE
CHRISTIAN,

By Rev. D. K. TixpaLL [MeETHODIST],
OMAnA, NEB,

Beloved, now are we the sons of God, and
it doth not yet appear what we shall
be ; but we know that, when He shall
appear, we shall be like Him ; for we
shall see Him as Ile is.—1 John iii. 2.
1. Man, his nature and destiny, his

past, present, and future being, will ever
be the chief study of man. This subject
has busily engaged alike the thought of
the scientist, historian, and theologian,
The problem of man is more or less in-
terwoven with all things, beings, laws,
To us this morning the question of
greatest concern is not the future of
our great city, Omaha, or of our vast
and fertile plains in Nebraska, or how
many people there will be in the United
States a century hence, or what of ulti-
mate America or of the final civilization
of the world. It is an individual ques-
tion of a different character. It is,
What am I now, and what am I to be
forever? What a momentous ques-
tion! Man is a moral and religious
being, and his moral and religious char-
acter is more to him than any other con-
sideration. It is not where I am, what
I'possess, or that I am, but wkat T am,
that is of most importance to me. Every-
thing hinges on the character. We
must be in harmony with God and our-
selves. The problem, then, is not “ to
be or not to be,”” but what we be.

2. The Christian 8 already a child
of God. e is not such by nature and
growth, but by grace and the new birth,
The Christian is born, not evolved. In

speaking of the evolution of the Chris.
tiam, we mean not that he became such
by a natural process of growth or evo-
lution, but that once a Christian by the
new birth, he is then under the law of
the evolution of grace. There is no
standstill in the Christian life. But the
Christian is born—born from above—of
the Holy Spirit. As in nature, so in
grace, different kingdoms do not mix
one with the other, but ever remain dis
tinct and separate.  There is the ‘“ great
gulf fixed” between them ; and the
lower kingdom canvot rise to the high
er, only as it is lifted up by the higher
and more powerful. It is true of the in-
organic and organic, the vegetable and
the animal kingdoms. It is true of
the spiritual kingdoms —of sin and holi-
ness, death and life. Evolution, neither
in nature nor grace, can take its subject
across the “ great gulf fixed” between
the different and distinet kingdoms.
This can be only by the special inter-
position of Almighty God. Nothing
can be evolved which was not first in.
volved. Nothing infolded—nothing
unfolded. Evolution is not a creation,
but a formation ; not an origination,
but a process. It is simply a method
or law by which God accomplishes cer-
tain things. This understood and set-
tled, evolution as a fact is simple and
plain ; this denied or misinterpreted,
and bald atheism, materialism, and
chaos reign in the realms of thought.
As over matter at the beginning of the
material universe, so the soul at its birth
into the kinedom of heaven, the Holy
Spirit broods, imparting the life germ
and giving formative tendency, bring-
ing light out of darkness, order out of
confusion, beauty out of ugliness, life
out of death, joy out of sorrow, heaven
out cf hell. ““ Now are we the children
of God.” We are new creatures in
Christ. Old things have passed away,
and all things have become new. We
are begotten again by the Holy Ghost
unto a lively hope. Being pardoned,
we sustain a new relation to God ; being
regenerated, we enjoy a new nature,
and are therefore the children of God.
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Being children of God, we are heirs of
all God has and is. He is ours, and we
are His. Christ is ours and all is ours,
We are not simply children of a great
merchant prince and heirs to a great
material wealth, or children of an carth-
ly king and heirs to a temporal king-
dom ; but are children of the King of
kings and Lord of lords, and heirs to all
things in heaven and carth, All that is
calculated to enrich and make joyous
and glorious the redeemed soul is ours,
We have Christ enthroned within us,
and with Him everything else of worth
is included.

3. The Christian is to be like Jesus,
“It doth not yet appear what we shall
be, but we know that when He shall
appear, we shall be like Him.” It
seems almost too much to expect and
too good to believe, but such is the
promise of God. It is now too much
for us to understand and fully to ap-
preciate. Our minds cannot grasp it.
Perhaps God has no method by which
in this life He is able to reveal to us the
glorious future of our being. Colors
have no attraction to the blind, sweet
sounds no charm for the deaf. We are
doubtless too dull of apprehension in
this life to understand adequately and
toappreciate the glories which await us,
though God in His Word tells us of
them. Paul had no medium by which
he was able to communicate to his fel-
lows the things he saw in his third-
heaven vision. John, the revelator, ex-
hausts the figures and symbols of speech
and stretches his inspired imagination
to the greatest possible extent in trying
to convey to us what he saw on Pat-
mos. Many things are better known
than told. As to our future being in
Christ, the half has never been told and
cannot be in thislife. If such was true
of Solomon’s glory in this world, how
much more so must it be of our glory
in heaven ! Tongue has no word, earth
no symbol that can adequately express
the glory which awaits a redeemed soul.
Such is our present inability to grasp
these great things which God has in
store for us, that they must until the
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future be to us as sealed volumes.
“What I do thou knowest not now ;
thou shalt know hereafter.”” Ia pa-
tience and welldoing we must wait and
see. “No man can see God and live.”
But we are to be like Christ, and shall
see God’s glory and live and enjoy it
forever. 'We now have the “ mind that
was in Christ.””  Our bodies also are to
be like His. Immanuel is His name
and nature forever. Ile is God with
He now wears our
humanity, and in and by it represents
us on the throne of the universe. Our
Elder Brother is on the throne ; it is
He that is King of kings—King of all
worlds both of time and space. He
lifts our entire human nature—soul and
body—from sin and death to holiness,
life and glory in heaven. Whether our
future body be a new creation, or an
evolution of some indestructible germ
of the old one, or the identical body
raised, changed, spiritualized and glori-
fied, it matters but little ; we are as-
sured that it is to be like Christ’s own
glorious body. We are redeemed in
entirety. The body sown in corrup
tion, weakness, dishonor, and a natural
body will be raised in incorruption,
power, glory. So long as the resurrec-
tion of the body rests with the “ Scrip-
tures and power of God" we are safe,

This renewing, revolutionizing, and
transforming work of grace is to go
right on, taking the Christian from
glory to glory while Godhead lasts and
eternity endures ! “It doth not yet ap-
pear what we shall be.”

No wonder Paul with his present rich
Christian experience and inspired view
of the future of grace should say, I
am not ashamed of the Gospel of
Christ.”

4, But we are also to see Jesus as He is.
We are not to see Him as our weak and
feeble minds now conceive of Him from
what we are able to grasp from the
Scriptures, or as we behold Him in the
imperfect lives of His professed follow-
ers. We are to “see Him as Heis.”
And this is the desire of the race. The
Greek said, “We would see Jesus.”

and in us forever,
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‘We sometimes think we see in Grecian
mythology, in which deity is human-
ized and humanity deified, that those
ancients were trying to picture to their
minds the Incarnate Son of God. In
the idolatry of the world there is mani-
fested the same feeling after God and
the attempt to see Him with the natu-
ral eye. Philip voiced the desire of the
race when he said: “Show us the
Father and it sufficeth us.”” Christ
shows us the Father, and to see Him is
the great boon! “Abraham saw his
day and was glad.” Moses endured as
seeing Him who is invisible, Old Sim
eon was 80 rejoiced at seeing the infant
Jesus that he was then ready to die;
while the same privilege so greatly
thrilled the heart of old Anna that she,
too, burst into prophecy. Whata privi-
lege it would be to see the holy angels
of God who have encamped about us
and guarded us ever since we have been
inthe world ! But would we not rather
see Jesus? He it is who bought us
with His own blood, sought us by His
Spirit, saved us by His grace, and still
keeps, comforts, and cheers us by His
presence. Glory to His name forever !
We shall see Him as He is ! Hallelujah
forevermore ! Amen.

JUSTIFICATION THROUGH FAITH.

By C. O. Brown, D.D. [CONGREGA-
TIONALIST], SAN Francisco, CAL.

How shall @ man be just with his Maker ?
~Job ix. 2,

Tuis is the great question which is
ever returning after all other questions
Toits solution the awak-
ened soul turns with more urgency than
to any other. The heart that is opened
skyward asks after God. The con-
science that is roused to see the ineradi
cable distinction between right and
wrong seeks after the law of God which
embodies the elements of eternal truth.
It is inevitable. Talk of business to a
man whose spiritual sensibilities are
thus excited. He may listen awhile,
but he feels all the while that a greater

are answered.
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matter presses on his thought. Talk
to him of pleasure, of the ambitions
and prizes of life ; discourse, if you
will, on science, literature, and the
broad field of culture, with its connected
and inviting themes, he may hear you
patiently, but, after all, there comes
back the old unrest, and the question re-
mains uppermost, “ How shall a man be
just with God ?”’

A year ago I was in Alaska and saw
the fall of an avalanche. A moment
before there was no apparent move
ment. All was quiet. All seemed
fixed. The next instant came the sud-
den and irresistible crash and plunge,
away rocks like straws,
Every obstruction was hurled aside he-
fore the mighty momentum of that
There are, my friends,
materials of an avalanche in every one
Moral forces are silently at
work. May God quicken their activity,
With some of you the desire for a bet-
ter life is but faint and weak. With
others the growing impulses are almost

sweeping
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of you.

strong enough to impel you to immedi
ate and decisive action. You see that
a soul untouched by grace I8 not right
with God. Oh, listen and obey the voice
of conscience without delay !

A fellow-student in college, conscious
of growing indolence in the matter of
sleeping, bought an alarm-clock and
placed it by his bed. It roused him at
the hour he had fixed for rising. He
started up and looked at it, but instead
of heeding its call he compromised the
matter by determining to yield one half
of the hour which he had intended to
snatch from slumber. He went to
sleep and took the whole hour. The
next morning the call found a dull ear,
and the next was wholly lost. The ex-
pedient was a failure. So when con-
science is silenced and outraged it goes
to sleep. Beware of the awful consc
quences. Train yourself to detect its
faintest whisper. I have known of
skilled nurses who were so alert that
not the slightest movement of a patient,
not even the faintest respiration, escaped
their notice. A mother’s anxiety for
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her sutiering child makes her senses
painfully acute. Did we but listen to
(God, vhe air would be full of voices.
Did we but obey the voice of conscience,
the world would be renovated and peace
among men would everywhere prevail,
Nothing else can bring true quietness.
You may burn and blacken the earth,
you may—as was said of the armies of
Rome—*“ make the land a wilderness
and call it peace,” but it is not peace.
The work of
peace, and its effect quietness and assur-

righteousness alone is
ance forever, You may awhile sup
press a clamoring conscience, but it
will some time reassert itself. Francis
the First bitterly persecuted the saints
of God and felt no fear, but on his
death-bed it seemed to him that their
spirits had returned to torment him.
He was a victim of shame and remorse.
“Who are they ?”
king ;

cried the delirious
*“why will they not depart and
let me die in peace?”’ On the other
hand, conscience obeyed and honored
becomes, as it were, a smiling angel,
bringing joyful rest to the soul.

A dying nobleman whose sin had
worn his body out and aiienated from
him all his friends, was dying alone in
his palace, only attended by his ser-
The Evangelist Rainsford
gained access through the mistake of
an attendant who thought he was a
physician. He talked to him about his
soul and read to him from the Word of
God. With mingled indifference and
disgust the wretched man turned his
face to the wall and would not speak a
word. The next time the same appar-
ent rejection of the message of mercy
was seen. So also on the third visit,
But on the fourth day the servant said,
“He has called for you. He would
hear you now.’” Pride of heart, un-
willingness to confess his sin, all ob-
structions had been swept away. Con-
science was awake. The man of God
now told him how God loved him.
“Can it be true ¢ Does God love me,
and will He have mercy ?"" Tears of
penitence and joy filled his eyes. He
was a sinner saved by grace divine.

vants,
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Justified by faith he had peace with
God.
Chris

the Life.
among heathen, show that man’s heart
is not right with God. The Scriptures
teach us that without the shedding of
blood there can be no remission of sin.
In the fifty-third chapterof Isaiah proph-
ecy seems almost biography.

alone is the Way, the Truth,
In all ages sacrifices, even

Christ
has borne our griefs and carried our
The
peace was laid upon Him. Through
Him find unto the
Father. A sick soldier once tried to
get a furlough from President Lincoln,
but was refused admission again and

SOTTOWS, chastisement of our

alone we aceess

wgain,  Little Tad one day saw the sad
face of the man as he hobbled off and
He then
said, ©* Come with me, I'll get you in."”
3ut the son was refused, as others had

asked him about the matter,

been, T will go in,” he answered the
doorkeeper, and aloud thrice,
‘“Father, Fuather, Fartner!” The
kindly face of Mr. Lincoln appeared.
He asked his errand and at once ad-
mitted both. The request was granted.
In a far nobler sense Christ is the way
and He our Advocate with the Father,
as John says; but it is indispensable
that we confess our sin with genuine

cried

We must also exercise trust
in the Lord Jesus without a quiver of
doubt in His willingness or power.

penitence.

John insists on this point. His is a
gospel of faith as truly as of love.
“Whosoever believeth shall not perish,’”
he says. Again, ‘“ Whosoever seeth
the Son and believeth ;”* and *“ If ye be-
lieve ye shall see the glory of God.”
He says that he who thus heartily puts
his soul in Christ’s keeping hath eter-
nal life, not will have it in the city
above whose streets are gold, but has it
now in this city of San Francisco, whose
streets are paved with cobble-stones.
There are those who belittle faith and
say that if one’s conduct is correct, it
matters little what he believes. This is
illogical. Some of you are lawyers.
When a man becomes your client and
entrusts you with a case, you insist
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that he shall put implicit trust in you
as a person and put you in possession
of all the facts without reservation.
He must make a clean breast of it. He
must exercise the fullest confidence in
you. It makes all the difference in the
world whether or not he exercises faith
in you as his advocate. So with Christ
your Saviour and Advocate. He is to
be received with absolute faith. He
reveals Himself as Intercessor. Believe
it. He is the Resurrection and the
Life. Believe it. He is your Judge,
and promises that if you truly trust
Him you ‘“may have boldness in that
day.” Believe it, and it shall be well
with you. God is just, but the Justifier
of all them who put themselves in the
hands of Jesus. [Hearty confidence
will lead to right and resolute action.

During a review of the French Le-
gion, the horse of Napoleon became
restive and broke into a gallop. A
private stepped from the ranks, caught
the reins and soon put them in the
hands of Napoleon, who exclaimed,
‘“Well done, captain!” “Of what
company,” replied the s..dier, without
showing the least surprise or hesitancy.
The Emperor indicated the company
in which the soldier had been a private
The latter at once returned to it and as-
sumed command. They thought him
crazy and demanded why he dared to
issue orders as captain. Pointing to
Napoleon he simply answered, ‘‘ He
said it!” That was a complete and
sufficient reason. The assurance of
Christ to us, His servants, is to be re-
ceived with the same complete and un-
questioning  faith. All power is
Christ’s. Heis faithful who has prom-
ised. Justified, sanctified, and glorified
shall all those be who accept Him as
their wisdom, righteousness, sanctifica-
tion, and redemption.

ERras of great culture and material
prosperity may have a very seamy side,
which eyes accustomed to the light of
God cannot fail to see.—MACLAREN.

The Lord Our Duwelling-Place.

[ June,

THE LORD QUR DWELLING-PLACE.

By Rev. S. Girrarp NELsoN [Bap-
T181], Brookryn, N. Y.

Lord, Thou hast been our dwelling-place
in all generations.—Ps. xc. 1.

Twuis psalm is called a song of Moses.
It is a heart utterance of the world’s
prime minister—the greatest man, save
the Man of Nazareth, that earth hath
seen. How regal his part, and how
magnificent his attitude in the drama
of history. He
thought as the embodiment of power
and purpose. The huts and palaces of
Egypt liec behind him as a background,
and the Arabian desert is his stage.
We listen with profound reverence to
his lofty, inspired utterances as law
giver and leader. We behold him as
he descends gray, granite Sinai, cano
pied by flame—fitting pulpit for such a
preacher—and from its rugged sides
still resounds the voice that rose above
the thunder and rived the rebellious
hearts of Israel. Bul the bravest, we
are assured, are the tenderest. Love is
the well-spring of power and purpose.
No one was ever truly great without it.
The hero must be, first of all, a lover.
So we rejoice that these songs or psalms
of Moses have been preserved, for they
are revelations of his heart, streams
from the fountain of affection that, like
springs beneath the sea, welled up in
the depths of his soul. We do not
know when he wrote this psalm. Its
language is that of age, chastened by
experience and ripened by sorrow. It
is an address to Jehovah—to his father’s
God and his own God—written, prob-
ably, in the last years of life, when
with calm and steady gaze he could
survey the past. It begins with the as.
suring and comforting words of our
text : “ Lord, Thou hast been our dwell-
ing-place in all generations.” Abra-
ham, Isaac, Jacob—the line of the pa-
triarchs and the generations of the bond-
age lay behind him in review. His
own life—Prince of Egypt, shepherd
of Horeb, leader of the Exodus—flitted
swiftly before him on the moving can-

stands before our
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vas of memory. But under all circum-
stances, adverse and prosperous, God
had been the supreme, unfailing depen-
dence of himself and his people. IHe,
therefore, renders Him ascriptions of
praise.

We look down a longer vista ; and,
lo, the pavilions of Providence stretch
all along the line of history ! In the
vast period since the days of Moses God
has been the sanctuary of His true Is-
rael, the Church. Since then she has
witnessed the advent of His Son, by
whom she has been habilitated in spirit-
ual splendor and power. No longer
cribbed and confined within the narrow
limits of an insular theocracy, she has
been enlarged to embrace the family of
man and minister to universal need.
Grown from a little band of twelve dis-
ciples to a spiritual commonwealth of
millions ; sustained amid the storms of
persecution and the ravages of error;
led by the power of His grace through
a thousand years of medieval dark-
ness ; delivered from a harsher bondage
than that of Egypt ; upheld upon a pil-
grimage that modifies into mildness the
rigors of the desert, well may she ex-
claim : “Lord, Thou hast been our
dwelling-place in all generations.””

Retrospect convinces us, also, that
the words of Moses are appropriate to
us as individuals. God has been the
guide of our ancestors. He has shel-
tered them under the old roof-tree. He
has sustained them amid the sorrows and
vicissitudes of the common lot, and has
been with us from infancy till now, so
that we, too, have had Him for our
dwelling-place.

Itisto the figure employed by Moses,
the figure under which he represents
God, that we desire to call attention.
There are comfort and consolation in it,
such as cannot fail to make life sweeter
to the trustful and more tolerable to the
tried.

The figure is significant of shelter.
That is one of the chief advantages and
comforts of a dwelling-place. The
rudest savage finds shelter necessary.
The traveller in the desert hails with

Dwelling-Place. 21
joy the sight of the palm shading the
oasis, The mariner, who has been buf-
feted by the tempest, feels his pulses
throb with delight at sight of land, for
there he knows is or
whose roof he will

beneath
t securely, In
the long vigils of the camp there were
moments in the lives of our soldiers
when the unbidden tear would start as
the boys sang of “ the bright and happy
homes, far away.”

for spiritual shelter,

spot

So man longs, also,

He is universally
He
feels, instinctively, his relation to a
power above him with whom he is un-
reconciled. The heathen would placate
his deity by hideous sacrifices, and with
dimm perception that the Omnipotent
dwells in light he prostrates himself be-
fore the setting sun ; but the unrest of
homelessness still haunts the heathen
mind, . .

conscious of his.expused condition.

Nor can the arts of civili-
zaticn dispel the apprehensions of the
unregenerate heart,  The telescope may
carry the vision billions of miles and re-
veal to us the flashing orbs that hang
upon the rim of space, but amid the
wilderness of worlds we get no glimpse
of God. The lig«tnings as they speed
beneath the eaves of our houses, bear-
ing messages from land to land, but
speak of unseen power and tell how
swiftly He acts who maketh the clouds
His chariot. Nature reveals to us that
we are pitifully weak, defenceless, im-
perilled. There are no ladders in the
mountain-sides whereby we may climb
to God. Nature provides no shelter
from the storm of wrath that we feel
must burst on all ungodliness. We
know of no shelter—nay, there is none
revealed unto men whereby they may
be secured—but the cross of Jesus
Christ overarched by the wings of
mercy,

Again, the dwelling-place is a place
of resort for sustenance. . . Man
cannot live by bread alone. He has a
heart-hunger. Made in God’s image he
must love, and love is infinite ; it is the
immortal affection of the soul, and being
infinite it seeks infinite reciprocity. It
must be nourished from an infinite




fountain, failing which it does not die,
but turns to hate, making the life first
miserable and gradually imparting to
it the characteristics of a fiend. It
was love turned to hate that made the
devil,

Again, the dwelling-place is signifi-
cant of rest. All things are changing
here. You are not the same man you
were yesterday. We cannot rest if we
would ; but there is a pavilion in the
secret of which Jehovah hides His own
where peace may be found. . . . When
Humboldt was in South America an
earthquake convulsed all nature. He
looked in vain to the hills ; they reeled
like drunken men. The houses crum-
bled and fell ; even trees were uprooted.
He thought of the sea, and, lo, it had
fled ! Ships that some moments before
rode securely at anchor were rocking
in the sands. In his despair he looked
toward the evening heavens and beheld
the serene and vnimpassioned stars that
typified the repose of God, trusting in
whom man need not fear, though the
mountains be cast into the midst of the
sea. “I rest in Thee.

In the dwelling-place our treasures are
kept. . . But earthly treasures may
disappear in a moment. Fire may con-
sume or flood sweep them away. They
alone are wise who put their treasures
where they are absolutely safe. In the
keeping of Christ the elements cannot
destroy our most precious things, nor
moth nor rust corrupt, nor thieves break
through and steal.

Finally, the dwelling-place—the home
~is a spot dear to the absent. Those
who once knew God and who have
wandered away from Him, know well
how the heart turns with infinite desire
to the old days, the happy days, when
they walked in His paths. Return,
now, for to-day, as heretofore, the Di-
vine dwelling-place is open.

WE must make very sure that God’s
cause is ours before we can be sure
that our cause is His.—MACLAREN,
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THE APPREHENDING NATURE OF SIN.

By Daniern Rocers, D.D., MORRISON,
Iur.

Ilis own iniquities shall take the wicked
limself, and he shall be holden with the
cords of his sins.—Prov, v. 22.

Noruming is so deceptive as sin,
Nothing is so cruel and unrelenting as
sin.  Nothing is so ruinous and destruc-
tive as sin,

We sometimes see a warning posted
in a public place, ‘‘ Beware of pick-
pockets.”” In a New England city I
hs.ve seen this notice in different places,
““This street is dangerous.” Bewure
of sin, It is dangerous.

Some seem to think that sin is a sin-
gle act, and that it passes away with the
doing. Fatal mistakes are made here.
Sin is not done with the sinner when
he is done with it.

The words of our text appear on the
background of a sinful life. *‘ His own
iniquities shall take the wicked himself,
and he shall be holden with the cords
of his sins.”” These words teach us the
apprehending nature of sin,

I. Sin will surely find out the sinner.
It dogs his steps with a keener scent
than that of a bloodhound.

Congscience is one of its officers.
it searches the guilty one !

The consequences of sin lay hold of
the sinner. No man can escape from
himself. Memory is active. Often it
may seem to be extinct, but not so.
Something revives it, and the man and
his act are again identified. The soul’s
retrospect of a sinful life must come
some time.

““ Be sure your sin will find you out”
are the words of Divine inspiration.
These words are being fulfilled in every
sinner’s experience. An imperfect il-
lustration of this is found in the detec-
tive system of the present day. The
law-breaker can always be assured that
some one is looking for him, and look-
ing sharply, too. Possibly a criminzl

may escape, though it is an exceedingly
difficult thing, But the detective forces

How
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organized under the laws of our nature
are perfect in their working,

I1. Sin will surely bring the sinner to
Jjudgment. He must answer for his
wrong-doing and wrong thinking. Sin
may seem to be a sweet morsel at first,
but it changes to the bitterness of gall.

Ir his personal experience something
declares against the sinner.

It causes a disharmony of one’s na-
That is something to greatly be
deplored.

At the bar of judgment a penalty is
declared. Shall we say that the holy
and righteous God arbitrarily declares
and enforces the decision? No. The
judgment is a self-consciousness of the
natural effects of sin,
quences were involved in the doing.
Sin works its own ruin. Its destroying
power is in itself. It is not something
that God afterward decrees and pre-
pares to torment the sinner. e who
takes a dose of strychnine must suffer
an agonizing death. Its nature is to
kill. Just so with sin.
sin is death. God declares this fact as
a warning, That warning is repeated
again and again,
sinning ; there is death in it.

The judgment is a self-condemnation.
There is no excuse that can be rendered.
““Out of thine own mouth will I judge
thee, thou wicked and slothfu! servant.”

This fact will again be stated at the
judgment bar of God at the last day,
when time shall end, as eternity rolls
on,

The nature of sin is such that the
penalty will enforce itself. 1t requires
no Divine interposition to bring this
about. The ball has already been set
rolling down the inclined plane. The
poison itself is working death. His
own iniquities shall take the sinner
himself. They will bring him before
the court from which there is no ap-
peal. He will hear the voice of reason,
of truth, of righteousness declaring
what exists in the very nature of sin.
God’s judgment-seat is veiled beyond
the inists of this life, but it is there,
Nothing is more certain than this. The

ture.

These conse-

The wages of

God says beware of
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judgment of that day will be in har-
mony with facts which existed long be
fore and which again and again asserted
themselves.

III. Another fact which we learn
from our text is this, the cords of sin
will noLd the sinner.
himself from them. His very being is
bound and fettered with an adamantine
chain. He is brought into captivity to
the law of sin and death. His own
wicked actions have forged his chains,
and his continual sinning constantly
make them stronger.

One may fancy that when he is old,
lusts, cravings, and passions will be
come weaker and the deadly fascination
will lose its power. Not so. Have
you not, many a time, seen an old man
inhissins? How hardenedheis! His
very countenance bears the marks of
his wicked life. The sins to which he
yielded have become his master now,

Ile cannot free

and have hardened his heart against
good and pure and holy impressions.
Ah!itisa
sad thing to be left to one's self, to be
borne alone in his boat by the strong
current of his sins, and which he has
not the power to stem,

He cannot shake them off.,

Peering into
the darkness before him, with no light,
no hope, he hastens on to his fearful
doom,

Sin can never exhaustitself. Its pow-
er ever impels onward to greater sinning
and greater condemnation. And this is
an eternal process.

Continual sinning involves continual
penalty.

Thus we see how the threads that are
twisting are forming the strong cord,
the rope that ever binds the tighter.

Our analysis has led us to see the
fearful strength of sin. We have seen
the impotence of man to get rid of his
sins. We have noticed the inevitable
consequences of sin.

Think not, then, that sin is an insig-
nificant thing. It holds time and eter-
nity in its grasp. It never will and
never can, from its very nature, ex-
haust itself. The great Teacher, He
who spake with the wisdom and au-
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thority that never man spake, says of
impenitent sinners, *‘ Their worm dieth
not and the fire is not quenched.”” It
is no act of kindness for any man to
spread a cover over the pit. It is there,
an awful reality, all the same. When
God’s word says, ‘“ The wicked shall
be cast into hell and all nations that
forget God,”’ it does not become me nor
any other man to say and teach that
this is not so, that one need to entertain
no fears about being forever lost,

Sin, then, presents only a /Jopeless
aspect,

Turning to himself, man turns only
to despair.

Can the law save him ? No, for by
the law is the knowledge of sin. On
every side man is confronted by broken
laws. He cannot make an atonement
for his sins.

What are the practical lessons from
our text ?

1. We should not -cherish sughting
views of sin.  Call it not an error of the
head, merely, and not of the heart.
Call it not something that can be easily
disposed of. Do not sneer at it as an
antiquated doctrine that has now no
force.

2. Should it not lead us to lheartily
loathe and detest it? What should we
more despise ? Yet are we not cherish-
ing it in some form ?

3. Finally, should it not lead us to
lumbly resort to the only, the Gospel
remedy forsin? Christis the only emun-
cipator from its terrible power. ‘‘ He
became sin for us who knew no sin,
that we might be made the righteous-
nese of God in Him.”” *‘ He bore our
sins in His own body on the tree, that
we, being dead to sin, should live unto
righteousness ; by whose stripes we are
healed.”” “Behold the Lamb of God
which taketh away the sin of the
world.”* Thank God, there is then a
way of escape.

Only through personal faith in Christ
can any guilty soul realize salvation.,

Thus between us and the pit stands
the cross, on which are inscribed the
significant words, “ He that believeth

(,'mf.\’ House.
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on the Son hath everlesting life; he
that believeth not the Son shall not see
life, but the wrath of God abideth on
him.” In the Gospel of our Lord and
Saviour Jesus Christ are comfort, peace,
and power. “Come unto Me, all ye
that labor and are heavy laden, and I
will give you rest.”

GOD'S HOUSE.

By Rev. Warcorr Fay [CONGREGA-
TIONALIST], WEsTBOROUGH, MASS,

The Lord 8 in His holy temple.—Hab,
ii. 0.

Woman, believe Me, the hour cometh,
when ye shall neither in this mountain,
nor yet at Jerusalem, worship the
Father.—John iv. 21,

What! Know ye not that your body is
the temple of the Holy Ghost ?—1 Cor.
vi, 19,

HERE we have three distinct ideas of
God and God’s worship. 1. The popu-
lar idea, that God is to be found in
some particular building erected for
that purpose, 2. Christ's idea, that
God is confined to no one spot, but
being everywhere can everywhere be
worshipped. 3. Paul’s idea, that God
is to be especially found and worshipped
in man,

These fundamental conceptions do
not of necessity conflict. They are
three sides of one precious fact.

The first idea is not that of the proph-
et from whose mouth the words are
taken. When Habakkuk said, “The
Lovd is in His holy temple : let all the
eurth keep silence before Him,"” he did
not mean that God was in a temple
made of stone or wood, but in the tem-
ple of His holiness, heaven. The Lord
is in heaven : let the earth keep silence.
The contrast is between God and man,
heaven and earth. But the way in
which the words are used in liturgies
and commonly understood is very differ-
ent, and it is in that sense that I take
them now. “The Lord is in His holy
temple,”’ says the priest in solemn tones,
and the people bow their heads with a
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sense of God’s presence, feeling that
there in His house they are before Him
us they are not elsewhere,

The conception is partly Christian
and partly pagan, partly true and partly
false. We find it in the religions of
ancient Greece and Rome, For every
god there must be a temple or shrine,
where that god would be sure to hear
the prayers of his suppliants. Even in
the purer worship of Israel the same
idea prevails, God makes His dwelling
in the tabernacle and especially in the
awful holy of holies. To the unspirit-
ual the thought would be narrow and
misleading. If it lead men to suppose
that God was a person like themsclves,
a sort of gigantic man, who could be
in only one place at a time, then it was
false and harmful. Or if it made them
think that God was arbitrary and would
bend His ear to listen only in some des-
ignated place, then it gave them a
scarcely less misleading conception.
Or if they thought that God was hard
to reach and needed to be propitiated
by a stately, costly edifice, where in-
cense might burn in golden censers, and
sacrifice be offered and prayers intoned
by priests in gorgeous vestments, and
worship be rendered in elaborate ritual
—then again their idea of God was
clouded and narrowed. Even in this
nineteenth century there are many, I
fear, many rejoicing in Gospel light,
calling themselves Christians, and really
loving Christ, whose thought of God
and God’s worship is scarcely more
true. It behooves us to take heed lest
the very aids to worship shut in our
thought of God and make it small and
mean, If the builder's hammer and
weaver’s shuttle and artist’s brush seem
needful to find God or let God find us,
then it were better to have no temple
save the forest, whose waving hands
point direct to Him, no roof save the
blue heaven whose passing clouds are
His garments, no music save the wind
on whose wings He rides. Velvety
carpet and cushioned pew and frescoed
roof are helpful only as they express
the thought that the best we have should

Goa's House.

be given to God, and that His house
should be as beautiful as man can make
it. Forthesake of convenience, that we
may together in the great congregation
offer united worship, do we erect build-
ings to Him whose true house is not
made with hands, but is the universe.
“ Lord God of Israel, there is no God
like Thee, in heaven above or on earth
beneath.  Behold, the heaven and
heaven of heavens cannot contain Thee ;
how much less this house that I have
builded 7’

And yet there is a sense in which the
first thought of our text is true and
spiritual, a thought that should always
come with us when we come hither.
The common idea that God is to be
found especially in some building sa-
cred to Him is right, after all. No idea
can be universal in which there is not
something good. This one, of special
access to God in special places, found
in every religion of mankind, must con-
tain some truth., While God is alike
everywhere, practically to us He is
most present where the soul can most
feel Him. We know the power of as-
sociation, There is the home of our
childhood, far away perhaps, but to
which we occasionally make a loving
pilgrimage. Each room has a history.
There is the old nursery, its walls and
doors defaced by childish fingers, and
as you look around the familiar room
faces of long ago come before you—
some of brothers and sisters grown to
life’s cares and fighting life’s battles,
others of little children who went to
the Saviour before they had learned to
speak His name, and you feel that
there, in that room, you are nearer to
them than you can be anywhere else on
earth, Across the hall is mother’s
room. You open the door softly and
look in. The rocking-chair is empty,
but you can seem to see in it the dear
old form, bowed and bent in caring for
you, and the face with gentle eves and
the gray hair and the loving 'ook you
know so well—even the sweet voice
that taught you to say your first prayer
is heard again—and a thousand pre-
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cious memories that come nowhere else
sweep over you, while you turn aside
to hide your tears. How i; this? Is
your mother’s pure spirit really there ?
Or do you because of the associations
that cluster around that hallowed place
find yourself able to feel her there ? It
You have
always associated your mother with
that room—it was her room. Here is
God’s house and God's room. Many
of you from earliest childhood have
linked the thcught of God with this
building. Here you were baptized in
God’s name, uere you studied God’s
Word, here you opened your heart in
prayer to God, here you sung God’s
praises, here you heard God’s Gospel
preached, here you publicly gave your-
self to God. Is it not therefore true for
you that here, as nowhere else, God is
present ?  Here most He manifests
Himself. Here you behold His glory
and His joy fills your soul and His life
quickens your life, for ** the Lord is in
His holy temple.”

Thus also it is, for other reasons, with
those of us whose acquaintance with
these walls did not begin with earliest
consciousness. The experiences which
rendered sacred to us some other church
make every church sacred. We gather
here from Sabbath to Sabbath expect-
ing to meet God. We come, if we
come rightly, not because it is consid-
ered in social usage the correct thing,
not because our neighbors come, not
merely from the force of habit, but be-
cause it is both a duty and a privilege
to come, because God tells us to come,
because God comes. We want to be
where we know we can see our Father's
smile, hear His voice whispering for-
giveness and peace, and bask in the
sunshine of His love. There is a great
help, too, to worship, in the mysterious
magnetism of a company of souls, in
the knowledge that in the hearts of
those beside us throbs the same impulse,
that others all about us are being lifted
by holy song to heaven’s heights or
stirred by the preacher’s words to a no-
bler, fuller life, The very atmosphere

is the power of association.
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of a true church suggests God, the
silent walls speak His praise, the sol-
emn hush testifies to Ilis
““The Lord is in His holy temple,”

But though all this we have found
true countless times, and though in it
we rejoice and trust, yet we are not to
blind ourselves to the other truth that
God is confined to no particular spot,
but can everywhere be found. This is
the lesson that Jesus taught to the
woman at the well : “ Woman, believe
Me, the hour cometh, when ye shall
neither in this mountain, nor yet at
Jerusalem, worship the Father.” The
Samaritan said that Gerizim, where
Abraham went to offer Isaac, was the
only place to worship, and the Jew said
that at Jerusalem in their magnificent
temple was the only place ; but Jesus
said, No. Jew and Samaritan, you are
both wrong., God can be worshipped

presence.

anywhere, The time is coming, said
Jesus, when this will be accepted.
Neither on the height of Gerizim nor in
the temple of Jerusalem, but wherever
the human heart cries out for the living
God there it will find Him,
Not now on Zion’s height alone
The favored worshipper may dwell,
Nor where at sultry noon thy son
Sat weary by the patriarch’s well,

From every place below the skies

The grateful gong, the fervent prayer,
The incense of the heart may rise

To heaven and find acceptance there,

The place, the forms and times of
worship, are matters of comparatively
small importance. It is important that
we know what we worship, that our
worship be not superstitious, but intelli
gent. It is important that we really
worship, not merely go through the
forms of worship.

This is the message 1 would bring
you to-day. Vain and worse than vain
all effort, all gifts, all the skill and
taste expended, if we depend upon a
place to draw near to God.

But, beloved, I am persuaded better
things of you. These outward adorn-
ments are but symbols of the love and
faith that in them find expression, and
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the beauty of the Lord's temple but
lifts our thought to the spiritual beauty
of the Lord Himself, The temple is
holy, not because it has been made so
by the skill of man, but because the
Lord is in it.

No less holy should be the home of
every Christian. If this is truly to us
God’s house, then the house where we
eat and sleep, where our children are
born, our sick are nursed, and our dead
robed for final rest, must also be God’s
house. We cease to seek God only in
some particular place ; we find Him in
all places. In the glad sunshine, in the
dim starlight, in the midnight darkness
or the silver light of the moon, beside
the sounding sea or amid the silent maj-
esty of the everlasting hills, even in the
busy haunts of men, in the din of traffic,
wherever we are, there we know God
is, there we feel His presence and hear
His voice.

But besides these two ideas, so im-
portant to the right use of our new edi-
fice, there is a third, no less essential —
Paul’s idea : That God is especially to
What! Know ye
not that your body is the temple of the
Holy Ghost ?

God in man ! That was the glad tid-
ings of great joy that came to the shep-
That it
is that has lifted the earth toward heav-
en and brought heaven down to earth,
No longer God afar, God unapproach
able, God dread and mysterious, but
God in man, bone of our bone and flesh
of our flesh, the glory of God shining in
the face of Jesus, and therefore trans-
figuring the face of every man who
hears the news and believes it—wonder
of wonders, too good to be true, yet
true, indeed, it is not strange that the
angels sang and that the burden of their
song was this, Glory to God and peace
toman! God and man, no longer sepa-
rated, but coming close together ; nay
more, God in man, so that the two are
forever one—not a God outside of the
world which He has made, standing
without, having set it in operation and
watching it go—but a God in His world

be found in man,

herds two thousand years ago.
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and a part of it, and most of all in that
highest part of His world, that supreme
intelligence, man. More even than
this, God not a cold, heartless monarch
ruling from some lofty throne the puny
creatures who tremble beneath His
frown, but God a father, loving and car-
ing for and dwelling with and in His
children. Thus the real temple is not
the stately church, however beautiful,
nor even the ancient cathedral, “ whose
hoary walls and massive arches have
heard for centuries nothing but holy
music and words of prayer, the solemn
vows of life’'s most sacred moments,
words of hope for the dead, and exhor-
tation and comfort for the living " —even
this is not the real temple where God
most certainly dwells, but the real tem-
ple is man himself !

Only as we reverence man, then, can
we worship God. In one sense worms
of the dust, in another no less true we
are only a little lower than the angels.
Redecmed by Christ the worm becomes
a man. Because of the life and work
and death of the Son of Man, who was
also Son of God, every son of man is to
know himself a son of God. And we
are to look for God not alone in the
temple which our willing hands have
raised to Him, but in that more glorious
and more sacred temple which He has
made and which is ever with us and
from which only death only can part us
—our own body. I am to look for God
not without but within, to find Him
not in star or sun, but in my soul, of
which He is a part. My body is His
temple, and in that temple, wherever
circumstances may carry it, though it
be the pathless wilds of Africa, 1 can
worship, for God is there.

Does not this make all life sacred?
How can I commit a sin against the
body, which is the temple of the living
God? If I would not willingly offer
the slightest disrespect to this building
because it is God’s house, how can I
treat lightly this body which is no less,
but more truly, His house? Let me
hold it in honor as the very abode of
God, remembering that if any man de-
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file the temple of God, him will God
destroy.

The value of man—it is because of
that, after all, that we build churches
and gather in them for worship. It is
because of that that we organize into
various societies for helping our fellows
—it is because of that that Christ organ-
ized a church upon earth and gave it
the great commission, It is because we
believe that man, every man, not a few
elect, but all the millions of mankind
are capable of a future endless, noble,
with infinite possibilities, that we raise
thousands upon thousands of dollars to
preach the Gospel at home and herald
it in heathen ears. It is because the
body of man is the temple of God that
we are here to-day, rejoicing in this
completed house of worship.

Recognizing then as the basis of all
worship these three truths, the popular
idea, the idea of Christ, and Paul’s idea,
what principles are to guide us as wor-
shippers here ?

I will suggest two.

1. That all men are brothers. Let
there be one place, if only one, where
the distinctions of society are unknown.
In God’s house let all be alike ;
and no poor, no plebeian and no aristo-
crat, no upper crust and no laboring
class. Here we are all aristocrats, for
all are children of a king. Here we are
all rich, for we are heirs of God, joint
heirs with Christ. In this church will
be found the same welcome for poor
Lazarus as for him who is clothed in
purple and fine linen and fares sump-
tuously every day. The soul of the
woman whose dress is calico is as pre-
cious as the soul of the woman whose
attire issilk. There are no * sets’” here.
I greet you as brother-men and sister-
women, and as the servant of God de-
clare that if our worship is to be ac-
ceptable to Him we mus® constantly
realize and by our conduct show that
we realize the blessed fact that in the
sight of God all are equal.

2. That we come hither seckers for
the truth, It is the truth we want, the
truth at whatever cost. Weare to ask,

no rich
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not what do others believe, what is it
politic to believe, what did former gen-
erations believe—but what is the truth ?
What is God's revelation of Himself to-
day ? How does IHe reveal Himself to
my soul ? What will bring me nearest
to Him ? I do not say that the past has
no claim and no authority. It has
both., Let us thankfully accept all that
is good in it, all of real value, often
purchased at such a cost by noblest
men ; let us cherish and glory in all that
is genuine in the beliefs of the past. I
thank God for our fathers, I am proud
of what they did and honor their bright
example ; but I am not to make myself
a slave to their views, nor think that
God'srevealing of His ways and will was
only in bygone times. I believe that
the God with whom Enoch walked will
walk with me if I ask Him to, and that
His voice was to be heard not only by
the first man, but by every man who
willlisten for it.  'The bush flamed with
fire and Moses took off his shoes because
the spot was holy ground, but to the
Christian every bush is ablaze with the
glory of God and every place is holy
ground. The same Christ who talked
with the two disciples and made their
hearts burn within them, even when
they knew Him not, keeps company
with every loyal soul. When the
waves of temptation are engulfing me
and I cry for help, He reaches out His
hand just as He did to Simon. He
who transfigured the life of the fisher-
man John will transfigure mine if I can
only love as John loved. He who in-
spired Paul can inspire you. The pres
ent is better than the past. Greater
even than the miracles of Jesus are the
miracles of to-day. Where in the time
of Christ a few sick folk were healed,
thousands and tens of thousands are
healed in Christian hospitals. And
still evermore new truth breaks forth
from God’s Holy Word. The world’s
long night is over. The day is break-
ing. Letusface toward therising sun !

Tue beginning of truth is amaze-
ment. Wonder then at what you see.
~=SALTUS.
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GODLINESS NECESSARY TO INSPIRA-
TION.

By Rev. James MiLLar [PREsByTE-

RIAN], DEMERARA.

else ; that something which allows the
person possessing it to be spoken of as

a saint. This that I have called godli-

ness is the first requisite for an intimate
knowledge of God. God can only make
Himself known to those who are like-
minded with Himself. This is a truth
that lies at the base of all inspiration ;
not merely inspiration of Scripture, but
inspiration of the believer.

When the Apostle Peter speaks of
Scripture being reliable, he does so on
the ground that it is the message of
God ; and that message, he says, came
to good men—men who were able to
understand the will of God, because
they were themselves in harmony with
it ; men who had ceased to think of
themselves first, but had learned that
what God intended was the best to be
done, and the first to be sought after ;
men whose thoughts were pure and
whose lives were being spent for that
same thing for which God was work-
ing ; men who were, in a word, God’s
men—that is, holy men.

The faith once delivered to the saints.—
Jude iii.
INTIMATE acquaintance with God, or
a satisfactory knowledge of Him, de-
pends more on a certain condition of
heart than on a certain standard of
general education.  When God speaks
it is to those who have been prepared,
schooled, in their disposition rather than
in intellect for His message ; and with-
out this heart-preparation the revelation
would not (one might almost say could
not) be given, It is “the saints’’ that
are chosen for receiving it when God
would deliver *“‘ the faith’’—that is, His
message—to men. And so the apostle,
writing to ‘‘ them that are sanctified”
of their common salvation, finds it neces-
sary to exhort them to keep themselves
in the love of God, building themselves
up on their most holy faith, separating
themselves from those who were sen-
sual, lacking the Spirit, and who walked
after their own lusts,

Such men
were moved by the Holy Ghost,

Jesus, Himself the highest medium
of communication between God and
men, expressed this in a sentence when
He said, ** The Word which ye hear is
not Mine, but the Father’s which sent
Me.” So much was He in sympathy,
in harmony with God, that the faith
(that is, God’s message) was always
being delivered to Him.

And my contention is, that before
there can be any revelation of God to
man or woman there must be this same
disposition ; and that, let the general
intelligence be what it may, there are
spiritual truths that will remain mys-
teries until that disposition has been ac-
quired. “Holy men of old spake as
they were moved by the Holy Ghost ;"
but they were, with a rare exception,

The striving for

the faith once delivered to the saints
becomes a striving for the disposition
that the saints possessed, that made it
possible for God to reveal Himself to
them,

Do not think that I have a word to
say against education, or against the at-
tainment of knowledge of thingsin gen-
eral ; or that I would hint that the ig-
norant person is a better saint than he
would be if he were educated. Not so.
God puts no premium upon ignorance.
““ Book-learning,”” as it is sometimes
called, need not spoil any person’s godli-
ness ; but it should rather increase his
admiration for God, whose greatness,
goodness, and wisdom are better under-
stood by the learned than by the igno-

rant person. And, further, God will
be able to reveal to an intelligent, learned
person things that a stupid or ignorant
person could not comprehend.

But the first condition of receiving
the faith is not learning, but something

in sympathy with the truth revealed to
them. And they learned the truth as
they were in sympathy with it. The
measure of the person’s godliness was
the measure of his inspiration. And
the capacity to understand the truth
once delivered to them is the same in
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kind still. Spiritual truths are for spir-
itually-minded persons. ‘‘ As is the
earthy, such are they that are earthy ;
and as is the heaveunly, such are they
that are heavenly.” Where there is a
holy man or woman the holy God can
make Himself known ; the person is
still moved by the Holy Ghost.

This truth is emphasized by our Lord
in different ways ; as, for example,
when He says that the pure in heart
shall see God. The pure heart sees
Him always. Where the pure heart is,
there God is. The degree of our fel-
lowship with God is measured by the
holiness of our disposition—the purity
of our heart. On another occasion
Jesus said that doing the will of God
would lead to knowledge of the doc-
trine. And the promise was literally
kept in the experience of His personal
friends, He who was most Christlike
understood Christ best. It is the gentle
John, the disciple whom Jesus loved
because most like to Himself, that gives
the clearest insight into the love of
God. Contentions had darkened the
vision of Peter and Matthew, as they
afterward did that of Paul ; but, like-
minded to his Lord, John caught the
meaning of those truths that seem to
reveal themselves in the very heart,
soul, and life of the believer. And the
love and the life of God stand out with
a world of meaning in them, and yet
with a simplicity that an unlearned
person can easily grasp, when they are
looked at out of a pure heart—such as
that which first comprehended the grace
and truth which came by Jesus Christ.

And if you, or I, or any one would
know what God is, and what are the
gpiritual things that He has to reveal ;
that knowledge can only come to us, as
it did in old times, by the will of God,
when our hearts are right and our wills
in harmony with His. Knowing God
means a great deal more than familiarity
with the principal events in the history
of the Jews ; a great deal more than ac-

ceptance of the articles of a creed. To
know Him we must be like Him ; we
must be in sympathy with Him. Our
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desires must be for such things as He
wills, The things that are vicious, or
unkind, or untrue we must be willing
to be free from, even as He desires
them to be destroyed. The things that
are pure, and noble, and true we must
desire, even as He wills that these things
should abide and stand fast forever.
Love will understand love ; holiness
will understand and with
these searching the heart we shall find
what is the mind of the Spirit.

As we think of the many opportuni-
ties that we have of knowing God, and
of receiving illumination from Him, we
are sometimes surprised as well as dis-
appointed that the light comes so sel-
dom. We have read the Book which
is His Word, but how rarely has it
spoken to us! We have listened to
preacher and teacher, but how seldom
had these any inspiration for us ! Why ?
There were many reasons of which I
shall not take account just now ; but
there was one that effectually barred
the way. There was nothing in com
mon between us and the Word, or be-
tween us and the teacher, between us
and God. When we brought the
thoughts of yesterday, the cares of to-
morrow, the business of the field, the
market or the workshop, or the wor
rics of the family, or the engrossing
pleasures of youth, with us to the house
of worship, or to the reading of the
Bible, it was only in the nature of
things that the message of faith was
not delivered to us. These thoughts
were as so many footsteps beating hard
the soil of the mind, upon which the
seed of truth fell, but in which it found
no lodgment. Or, they were as weeds
that, taking possession of the field, gave
no room for the good seed to take root.
Where the treasure is, there will the
heart be also. Our heart was with the
things of the earth; and when the

Word or the preacher said, *‘ I am come
that ye might have life,”” *“ The gift of
God is life,” ““ He that believeth on Me

hath life,” the spiritual meaning of the

Word never reached us. When we

read Christ’s promise, ‘“‘I will come

holiness ;
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again and receive you unto Myself, that
where I am there ye may be also,” we
were not thinking of present but future
happiness, and so the grandest portion
of our heaven slipped from us because
we had not the godliness to lay hold of
it. ““ He came to ITis own and they re
ceived Him not.”” He has come to vor
every day, and how seldom have you
received Him, because your hearts were
evil, or at least because they were not
in sympathy with Him.

It is the same story all through the
centuries. God is speaking, always
speaking ; but not many have an ear
for His message. Many journcy with
Him, as did the two disciples from Jeru-
salem to Emmaus, without recognizing
the Lord in their companion, or Iis
Word in the message. Mary, thinking
of the dead body of Jesus, did not rec-
ognize the living man. Martha, busy
about the laying of the table and the
preparation of Christ’s dinner, missed
the better thing, which Mary chose.
And so it always is; otherwise it can-
The spirit that would know
God must wait upon Iim.

not be.
There is
this one condition laid down, and it is
absolute. Sincerity of heart, oneness
of purpose, readiness to submit to God,
desire to be as He is—these and such
virtues and graces as. go to make a
godly person must ever be and abound
if we are to grow in the knowledge of
our Lord Jesus Christ. Where these
are God is, and God can make Himself
known ; and where these are He does
make Himself known. There is an in-
ner knowledge of Him that is more pre-
cious than anything that we ever learned
from books. Sitting at His feet we
have learned things that were concealed
from the wise and the cautious. The
faith that was once delivered to the
saints is understood by us in proportion
as the mind that was in them dwells
also in us. The saintliness thot first
touched the Eternal and drew forth the
spark of inspiration, enables us to rise
to the same source of light and knowl-
edge and understanding,

As you wish to grow in the knowl-
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edge of the unseen, the spiritual thing
strive to attain to this condition of heart
life.  As you would soand the
depths of spiritual truth strive earnestly
for this godliness, y

and

As you would rise
in your attainment in heavenly things,
contend for the one condition of heart
and will under which that attainment
is possible.  And believe that never did
any one knock in that frame of mind to
whom the door was not opened. To
those who thus seck, the promises shall
be fulfilled—** We shall come unto Him
and make our abode with Him,” ‘“ The
pure in heart shall see God,” *“ Ye shall
know the truth,”” “ Where I am there

'

shall ye be also.’

STRIEING THOUGHTS FROM RECENT
SERMONS,

Loog back two hundred year
ject lesson presented
Bedford Jail lies ¢ r tinker, on the
throne sits Charles I'o the royal sensualist
this life was the only life worth living. ** [ can
not think,” he said, will make a man
miserable for taking a little pleasnre ont of the
way."  And with the decay of any sense of God
or immortality came the death of virtue. Of
either gratitude or shame he was destitute,
Troops of profligates passed through his court,
his minions were honored to the sky, and the
partners of his vices clad in purple and gold.
Goodness was to him pretence, and honor but a
trick of clever men,

Meanwhile in Bedford Jail, in the prime of life,
at the age of thirty-two, lay the immortal tinker,
“The parting with my wife and children," he
gays, ‘*has been to me as the pulling of flesh
from my bones, especially my poor blind child,
who lay nearer to my heart thau all besides 3
Poor child, thon must be beaten, must suffer
hunger and a thousand calamities, though 1 can
not now endure the wind should blow
thee.,” But there opened on his simple
vision of the Holy City. Across the Slough of
Despond, and the grim terrors of Doubting
Castle, and the snares of the Enchanted Ground,
he saw the gleaming gater of gold, he saw the
shining ones gent forth, he heard the bells of the
city all to ring ; and Bedford Jail was no longer
a prison, the mandates of the royal cynic had
lost their power.  He who saw this life as but the
first stage in an endless journey has shaped the
thinking of English .-]w:dj\mu nations, while the
epicurean Charles is execrated by all who read
the story of his pleasure-loving life, If there
were time 1 \\nnldl contragt in the same way the
contemporary lives of Lord Chesterfield and John
Wesley, or the contemporary lives of Mme. de
Maintenon and Mme, Guyon. But we need not
search history—each one of you in your own task
sees daily the contrast between a life lived only
for the things which are seen, and a life of stead-
fast faith in God, in Christ, and in eternity,—
Faunce. (1 Kings vii, 22,

and gee the ob-
hist