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(Tue Trug, THE BEAUTIFUL, THE GOOD.)
By Pror. R. B. Wercn, D.D., LL.D., AuBurN THEO. SEMINARY,
IN our day there are two practical as well as philosophical theories
which tend to dissever the beautiful from the true and the good. The
one may be styled atheisticnegation ; the other, pantheistic indifference.
The one is based upon the asumption of universal materialism ; the
other is based upon the assumption of universal spiritism. The one
denies the individual human soul and a personal God ; the other denies
a personal God and the individual human soul. The one would locate
beauty in the feeling of the brain, whether of man or beast, and make
itobjective and sensuous to consummate (logically) in sensuous indul-
gence ; the other would locate beauty in the wmsthetic sense, and make
it subjective and @sthetic to consummate in @sthetic indulgence. The
one would begin and end in atheistic negation ; the other would begin
and end in pantheistic indifference. Both would practically and logi-
cally dissever the beautiful from the true and the good.

It were well to trace these fully and expose their evil tendencies and
defects. But that is not our purpose in this article.
trace in rapid outline the third or medium view.

In the article on ¢ Spiritual Truths Self-Verified * (HoMiLeTIC RE-
viEW, December, 1888), the writer states, incidentally, an important

principle in regard to beauty: ‘“/sthetic truths on a level with a
soul’s esthetic development are self-verified.”

It may be difficult to define beauty.
80,

It is rather to

It may not beimportant to do
Indeed, beauty may be simple as truth, and ultimate as the

right, and undefinable as either ; yet it is none the less real, and
is recognized and known by a correlated, sympathetic faculty of the
human soul. Beauty might, does exist, in earth and air and ses and
sky, but without the correspondent faculty (or spiritual sense) in the
human soul, it would not be recognized or known. Yet evermore this
spiritual faculty verifies for itself. It does not depend upon the judg-
ment of others. It is not to be argued into an admission.

It sces for
itself, or there is no recognition of the beautiful.

It feels for itself, or
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it does not know. When, with correspondent feeling, it sees the beau- ’
tiful, it knows, and is never assured until then.

"T'his spiritual faculty or msthetic sense is native to the human soul.
Analysis, as it discovers delicacy and variety of color—regularity and
symmetry of form—waving lines and lines of grace—ease and gentle-
ness of motion—purity and nobility of expression—the repose of power
or the calm of a meek and quiet spirit—the harmony of poetic num-
bers or the melody of music—nicely adjusted order and proportion— P
higher than all (if not comprehending all), unity in variety—and high- "
est of all, the beauty of holiness, whether human, angelic or divine— :
such analysis may illuminate, but it cannot originate, the vision of
beauty.

Logic may corroborate, but it cannot create, the @sthetic sense,
Conscience may purify and ennoble, but it would not, it cannot, nullify
or abrogate this fine and kindred faculty of the soul.

This faculty is, also, one of the earliest to manifest itself in child-
hood, as every observing parent knows and watches with delight.
There is a joyous greed with which the infant feasts upon the beauty ¢
of light and color and form and feature and music and motion—reali- ‘
ties, indeed, ‘“on a level with the soul’s wsthetic development, self-

3

verified.” Often has this been witnessed in the home nursery, and be- ﬁ’
fore the development of intelligible thought, as the mother’s caress d
has expressed and enkindled reciprocal affection. | §
“The baby new to earth and sky, g

What time his tender palm is prest
Against the circle of the breasf,
Has never thought that, ‘this is L.

But as he grows he gathers much,
And learns the use of ‘I’ and ‘me,’
And finds ‘I am not what I see,

And other than the things I touch.’

So rounds he to a separate mind
From whence clear memory may begin,
As through the frame that binds him in,

His isolation grows defined.”

This fine philosophic poetry not only illustrates the thought which
we had just stated, but it is not distantly related to another prac-
tical point which we make and insist upon,—that, like every other
spiritual faculty (or, even physical sense), this faculty or ssthetic sense
of the soul may be developed by use, strengthened by judicious exercise,
improved by proper discipline, quickened, refined, cultivated by care-
ful training. Zhus, it may be brought to recognize more quickly, to
teel more sensitively, to know more surely, to comprehend more largely,
to understand more thoroughly the spiritual significance of the beau-
tiful, rejecting more and more the sensuous and the sensual, rejoicing
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more and more in the pure and the perfect—communing more habit-
ually and cordially with the true and the good. ZThus:
““The youth, who daily farthest from the east
Must travel, still is Nature's Priest,
And by the vision splendid
Is on his way attended.”
We need not stop to criticise the poetic statement that

1- “The soul which rises with us, our life's star,

¢ Hath had elsewhere its setting.”

y 1 We may accept the two-fold truth that our soul comes hither, ““not
8 in utter nakedness ;” and that ‘“ Heaven lies about us in our infancy.”
1 But we certainly need not adopt the poet’s complaint that,

.5 ““Atlength the Man perceives the vision die away,

* And fade into the light of common day.”

3 Our answer (to seek no farther) is the joyous song of a brother poet,

72 who sings more truly, here, of

i “The valiant man and free,

3 Of larger heart and kindlier hand ;

; + + + . thuscomeat length

To find a stronger faith his own :

4 And Power that is with us in the night,

3 Which makes the darkness and the light,

i3 And dwells not in thelight alone.”

i Indeed Wordsworth, before he concludes his Ode, so full of beauty,
answers his own complaint as in the vision of his faith clarified and
strengthened by wise and gracious providences, ‘“ Though inland far,”
Le catches ““sight of that immortal sea,” and gratefully recognizes
““an eye” divine )

“That doth keep watch o’er man’s mortality.”
There is in our day an ignominious and studied attempt, on the part

4 of some, to debase our conception of beauty, to divorce it from truth

y and goodness, to emasculate it of vigor and value, by depriving it of
% spiritual expression and spiritual relation. (But to this we may re-
b

¢ turn). On the contrary, true art recalls us from the false and frivolous
i Good morals warn and win us from the abuse of beauty. And divine
inspiration would enlarge our view and clarify our vision and unite—
b re-unite—the ministry of the beautiful with the true and the good.
y The Seriptures have much tosay of beauty. Many of itsloveliest and
% loftiest utterances are upon this exalted theme. We meet with them
in Prophecies, and Proverbs, and Psalms, in Gospels, and Epistles, in
the Parables, in the Sermon on the Mount, and in the Revelation of
A Jesus Christ.
The theme is not only attractive, but is all comprehensive, e. g.:
In Ecclesiastes we read, ¢ God hath made every thing beautiful in his
time ; ” the inspired Psalmist sings, ‘‘Thou hast made man but a little
lower than the angels, and hast crowned him with glory and honor ;"
““The heavens declare the glory of Go?, and the firmament showeth
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his handy-work.” We read of ¢‘the beauty of the Lord our God,” and
pray that ‘it may be upon us ;” of ““the beauty of holiness,” and are
directed to ¢ worship the Lord in the beauty of Loliness.” The divine
promiseis, ‘“ He will beautify the meek with salvation.” The prophet
declares of Messiah the Prince, that he shall “ appoint unto them that
mourn in Zion, to give unto them beauty for ashes and the oil of joy
for mourning ;" and of him who walketh righteously and turneth away
his eyes from beholding evil, that ‘“he shall see the King in his
beauty,” ¢“ who is the chiefest among ten thousand and the one that is
altogether lovely.” And the promise transcendent is, ¢ When heshall
appear, we shall be like him ; for we shall see him as he is”—a beauty
and blessedness including yet surpassing even a home in the New Jeru-
salem and the mansions in heaven.

Thus the divine word with inspired vision ranges all the realms of
beauty, material and mental, moral and spiritual, human and divine.
Prophets and Apostles, the Psalmist and the Saviour, each and all
point to the beautiful as valid and valuable, and present us ideals that
are pureand purifying—related evermore to the true and the good.

It were well, as it would be easy, to adduce the testimony of unin-
spired men—the teaching and example of the best philosophers and
poets and artists and orators, pointing in the same direction. But the
limit of this article forbids. We only say in conclusion that the Bean-
tiful is wisely and properly placed between the True and the Good—
and this for at least two reasons: .

First—Because the beautiful, as related to the @sthetic sense or
faculty, represents emotion (in the mental order), and as such justly
occupies the second place in reference to the true. The true is
related to the intellectual faculty, and represents thought or knowl-
edge. In the mental order, knowing precedes feeling, The intellect-
ual faculty, alert for knowing, waits evermore upon reality as material
for thought or knowledge. 'Whatever is thus thought out and known
as reality, either of fact or fancy or imagination, ¢ on a level with the
soul’s development,” will awaken a correspondent feeling in the soul,
either agrecable or disagrecable ; and, so far forth, will challenge the
wsthetic sense or faculty. Such is the mental order in knowing and
feeling, in thought and emotion. Hence the beautiful should occupy
the intermediate place.

Secondly—Because the beautiful as related to the msthetic sense
or faculty represents emotion, and according to the mental order
should precede choice. Hence it justly occupies the intermediate
place between the true and the good. The good is especially
moral, since (in practice) it involves free, rational choice. But free,
rational choice is reached, and can be reached only through emotion,
through feeling. Throughout this threeness (Truth, Beauty, Good-
ness) there should exist this rational order ; this msthetic harmony ;
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this moral consistency. Goodness should and does consist with Truth.
Beauty should, does consist with both—"Truth and Goodness. The
false should appear, as in reality it is, deformed and ugly, and should
never be agreeable. The false is not in reality good, and should not
be chosen. Even style, says a rhetorician, ‘ becomes beautiful so far
as—and only so far as—it is the adequate expression of worthy
thoughts.” ¢ Language,” says Herbert Spencer, ‘“is the symbol for
conveying thought,” and hence should first of all be truthful. True
oratory recognizes the same law, relation to the true and the good.
The eloquence of the bar should be loyal to justice. Civil eloquence
should seck the public good. Sacred cloquence should exalt Cliristian
virtue and proclaim the truth as it is in Jesus, and thus, by the grace
of God, win sinners to the Saviour. The beautiful should not be dis-
severed from the true and the good, but rather be more closely and
constantly allied to both. Thus beauty as the middle term should
promote truth and goodness, until moral character consummates in
‘the beauty of holiness.”

IL—THE POETRY OF MODERN SKEPTICISM: MATTHEW
ARNOLD. JAMES THOMPSON.
BY PROF. J. O. MURRAY, D.D., DEAN OF PRINCETON COLLEGE.

SoME years ago the attempt was made by an English barrister, M,
N. J. Birch, to prove from Shakespeare’s plays that he was an atheist.
The work has been shelved among the ¢ Curiosities of Literature.”
The Christian element in. Shakespeare is too pronounced for any ques-
tion as to his faith in Christianity, and the book in question was alike
a blunder and an injustice, if indeed it was not a ghastly joke. In
fact, the skeptical spirit did not affect English poetry till the time of
Pope. Dryden boxed the compass of theological belief, but he never
gave up his faith in Christianity. Pope’s ¢ Essay on Man ”—a jumble
of Spinozaand Bolingbroke—is yet believing as far asitgoes. It is the-
istic and optimistic both. Still Deism is all the faith it recognizes.
No great poet followed in his track till Byron and Shelley appeared.
Byron’s ““Cain” and ¢ Shelley’s ““Queen Mab” sounded a bold and
blasphemous note of defiance to existing beliefs. They have had no
successors in the special line of their infidelity. That infidelity of
theirs to law and moral purity and decency was enough to disarm their
unbelief in Christianity of much of its power. But the modern un-
belief is at work, and marking the poetry of our time to greater or less
extent. It would be passing strange if this were not go. The air is
50 full of the revolt against supernaturalism, that poetry, always one
of the best reflectors of the spirit of an age, would be sure to catch
it. Tennyson is no unbeliever. His poetry is not anti-Christian, nor
yet agnostic, Still he sounded some notes, which have had an echo
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in strains from other poets in open war with the faith of the ages.
In such lines as these :
“There lives more Faith in honest doubt
Believe me, than in half the creeds;"”
and
“Our little systems have their day,
They have their day and cease to be.
They are but broken Lights of Thee,
And Thou, O Lord, art more than they,”
a truth, nodoubt, is expressed. But the truth they conveyed was for-
gotten quickly in the inference that it was better to doubt than to be-
lieve, and that all systems of theology must go. The poetry of modern
skepticism has found full voice, and, what is more, as poetry it has
qualities which seem likely to insure its life. It has a gift of song,
which will certainly secure its place—and that a high one—in our
Victorian poetry.

The ministry should know clearly what singing robes it is putting on,
and what are the notes which arrest if they do not captivate the cars
of some. Poetryisread widely ; more by the pews than the pulpit some-
times suspects. For that reason the preacher should be at some pains
to acquaint himself with the poetry of modern skepticism. Nay, he
may point his discourses sometimes by references to this muse of unbe-
lief. At any rate an educated ministry should know distinctly all the
shapes which the modern protean unbelief is wearing. I have been
more than once astounded at the ignorance of matters discussed in re-
views and magazines, and in the hands of the young people, by those
who turn over their commentaries and read up ir old theologies, as if
the ministers of to-day needed no knowledge of current thought. These
are only the exceptions, In the assured belief that no class of edu-
cated men more gladly welcome any hints than the ministry, I propose
in this article to bring to their notice the poetry of modern skepticism
in two of its forms—agnosticism and pessimistic atheism.

That Matthew Arnold is the poet of agnosticism is well understood.
Mr. Arnold’s career is too well known to need any full details, It is
noticeable that the volumes of poetry and the work of fiction which
are more unsettling than any other of our literary productions both
originate with descendants of Dr. Arnold, of Rugby. The poetry of
Matthew Arnold, his son, will be read long after the ‘ Robert Elsmere ”
of his granddaughter has been forgotten. Mr. Arnold’s first poems
were published about the year 1850. He was then a young man of 28.
The poems which first gave signs of the reaction in him from the old be-
liefs—the Empedocles on Etna—then appeared. That poem embodied
the restlessness of a soul swung from its old mooringsand tossing wildly
on upheaving waves of doubt. The reaction went on. Hisprose writ-
ings, such as * Literature and Dogma,” ¢ God and the Bible,” made his
position clearer as an agnostic, His poems were written from time
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to time, and reveal the inner life of his spirit. They reflect certain
aspects of the modern unbelief in very definite form and very instruc-
tive lights.

First. Matthew Arnold’s poems illustrate that characteristic of mod-
ern skepticism which assumes that the old faith is done for—its
hic jacet written—its beliefs all vanished in the blaze of nineteenth-
century criticism. That Mr. Arnold conceives this to be the case
nobody doubts. That Mrs. Humphrey Ward thinks so is equally clear.
So of old the question was asked, Have any of the rulers or Pharisees
believed in Him? What we complain of is that this assumption is un-
founded, false, and unjust. It issomething to be resented. Who and
what are our modern skeptics, that they have the right to put on such
airs and write as if all the believing people were of no consequence in-
tellectually. Here, for example, is a specimen of this assuming tone
in one of Mr. Arnold’s poems—that entitled “ Dover Beach ” :

““The sea of faith
Was once, too, at the full, and round earth's shore
Lay like the folds of a bright girdle furl'd.
But now I only hear
It's melancholy, long, withdrawing roar,
Retreating, to the breath
Of the night wind, down the vast edges drear,
And naked shingles of the world.”

It may be that this was all Mr. Arnold could hear of the ‘¢ sea of
faith.” But the assumption in these lines is that this is all there was to
be heard by anybody. To that we demur, in the name of that large
and growing body of intelligent Christian discipleship.

A still more notable illustration of this assumption that supernatural
Christianity is over and done with occurs in the ‘“Obermann Once
More,” when, speaking of the Christ, he says :

“Now heisdead! Far hence he lies
In the lone Syrian town,
And on his grave with shining'eyes
The Syrian stars look down.”
He assumes that the Resurrection is an exploded theory—speaks of
Christ’s grave just as he would speak of Joseph’s of Arimathea or that
of Nicodemus. He brushes aside with two lines of his poetry all that

3 mighty fabric of historical evidence on which hundreds of our most in-

o telligent minds calmly rest. See how it is done :

\‘ ““ And on his grave with shining eyes

s The Syrian stars look down.”

Secondly. Mr. Arnold’s poetry illustrates that phase of modern

gkepticism which makes Christianity the same in kind with other
religions, only possibly higher in its type. As in the poem on ¢ Preg-
ress” :

¢Children of men! the unseen Power, whose eye
Forever doth accompany mankind,
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Hath look’d on no religion scornfully

That men did ever (ind.
KN * * K

“Say ye: The spirit of man has found new roads,
And we must leave the old faiths, and walk therein ?
Leave then the Cross as ye have left carved gods,
But guard the fire within.”

I have transposed the order of these stanzas, but their import is the
same, It is, that as yet there is no absolute religion for man. Chris-
tianity is but one of many. The Cross—and carved gods! To be left
behind—the one as the other.

Thirdly. Mr. Arnold’s poetry reflects that phase of the modern
unbelief which is well described as moral languor. It shrinks from
the problems which beset us on every side. It has a hopeless tone.
There may come * tears from the depths of a divine despair,” but they
contrast painfully with the tone of the Gospel as a gospel of hope.
The closing stanzas of the poem on self-deception may be cited toshow
this :

“ And on earth we wander, groping, reeling,

Powers stir in us, stir and disappear.

Ah! and e, who placed our master-feeling
Failed to place that master-feeling clear.

We but dream we have our wished-for powers,
Ends we seek we never shall attain.

Ah ! some power exists, then, which is ours?
Some end is there, we indeed may gain?”

But oh ! the infinite difference between this vague, languid ques-
tioning and the clear, stirring energies of divine hope in the Gospel of
Christ.

Fourthly. There is a tone of intellectual pride in Mr. Arnold’s
poetry which is that of the modern unbelief toward the faith of Chris-
tians in the mysteries of their religion. He betrays a ““ condescend-
ing sympathy ”” with the adherents of the old faiths. But its very con-
descension is what makes it offensive. What right has his poetry to
put on any such airs ! ¢There is always,” as an acute critic* has re-
marked, ‘“atincture of pride in his confessed inability to believe—a
self-congratulation that he is too clear-eyed to yield to the temptations
of the heart.” It comes out in the very poem, ‘Obermann Once
More,” in which the subjugation of the old Roman world by the Chris-
tian church is so finely sung, for its closing stanza is :

“ Alone, self-poised, henceforward man
Must labor! must resign
His all too human creeds, and scan
Simply the way divine.”

There is a note of sadness in all this, but it is a proud sadness.
And it suggests finally, what all modern and ancient skepticism alike
reveal, the hopelessness, the unrest, the spiritual desolation, which
* Hutton's ** Literary Essays," p. 352,
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come from negation of faith. This tone is the most dominant note
in Mr. Aruold’s poetry. It is profoundly sad, depressing. He does
not disguise it. He does not apologize for it. In fact, he deserves
credit for the honest avowal that to this complexion it comes with men
like himself, who fling up old faiths and find nothing in agnostic
positions to give the soul any cheer. Indeed, in a recent article® Mr.
Frederick Harrison has plainly told the agnostics that they must
either contrive some faith or retire—that the demand and the need
for one cannot be trifled with by everlasting assertions of *“ We do not
know.” For an illustration of Mr. Arnold’s hopeless, dreary, sadden-
ing position, take the closing stanza of the poem on “ Dover Beach ” :
# Ah, love, let us be true

To one another ! for the world, which seems

To lie before us like a land of dreams

So various, so beautiful, so new,

Hath really neither joy, nor love, nor light,

Nor certitude, nor peace, nor help for puin;

And we are here as on a darkling plain,

Swept with confused alarms of struggle and flight,

Where ignorant armies clash by night.”

It is, however, in the poem on the ““ Grand Chartrense” that this
utter sadness, the requiem over lost faith, the blank and cheerless
bewilderment in which his doubts leave him, are most sincerely and
most poetically given :

“ Wandering between two worlds, one dead,
The other powerless to be born,
With nowhere yet to rest my head,
Like this on earth I wait forlorn.
Their Faith—my tears the world deride,
I come to shed them at their side.”

The whole poem should be read in order to feel the force of its over-
powering sadness. But there is no wail in English poetry which has
in it a deeper accent of gloom than that in the lines already quoted.
They afford the pulpit a never-to-be-forgotten illustration of what will
come when men forsake Christ and Christianity, and at the same time
think and feel on the problems of life. It would be unjust to Mr.
Arnold not to mention that he has written some poems deeply relig-
ious in tone, and for which any Christian scholar would thank him.
His sonnet on * East London,” ‘ Monica's Last Prayer,” his fine
descriptive poem, “Saint Brandon,” are specimens of a poetry
which is of high religious type. So, too, there are poems which in-
spire the reader with very lofty views of life. Take that on ¢ Worldly
Place,” or that on “The Second Best,” or the exquisite elegy, ‘“ Rug-
by Chapel,” in which his noble father’s life and work are commemo-
rated, and no one who reads them can fail to see that Mr. Arnold’s

view of life and its ends is of the noblest type, And though through
——* Fortnightly Review, January, 1889,
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the ““Scholar-Gypsy * there breathes that deep-toned sadness of which
we have spoken, yet there are also notes of high, unquenchable aspira-
tion which shames much of the showy glitter and noisy shouting which
we call life in the world.

The poetry of skepticism has had, however, in recent years a far
different expression than is found in the mild agnosticism of Mr. Ar-
nold. A poet has come and gone who has left behind him a poetry
of unbelief, the most outspoken yet heard. Theauthor of ¢ The City
of Dreadful Night ™ was known to a very limited circle while he lived,
and his poetry has attracted more attention since his decease than
during his life.  Beautiful as much of it is, with a liquidity of verse
like that of Shelley or Swinburne, it is yet doubtful whether it would
have been so noted but for its defiantly bold, and remorselessly dark
skepticism. James Thomson, author of “ The City of Dreadful Night,”
“Vane'’s Story,” ““ A Voice from the Nile,” and other poems, like
his namesake. ‘he author of ¢'The Seasons,” was a Scotchman, born
1834 at Port Glasgow. Ile became a school-master in the army, and
was sent to one of the Irish garrisons near Cork. There he spent the
happiest years of his life, greatly beloved by his friends, among whom
was the somewhat notorious Charles Bradlaugh, and formed the pas-
sion for a young lady, whose untimely death clouded his whole life
with gloom. He left the army in 1862 and went into business in Mr.
Bradlaugh’s office and employ, his lifelong and devoted friend. In
1872 he was sent out to America to report on a silver-mining property,
and soon after his return was engaged by the New York World to go
to Spain as its correspondent with the Carlists. The remainder of
his life was spent in literary work. He had become the victim of in-
temperance, suffering horribly from insomnia and from remorseful
struggles against his hereditary foe, strong drink. There is a world of
pathos in the two poems, ¢ Mater Tenebrarum ” and ¢“ Insomnia.” He
died June 3, 1882. Thomson was trained in the school of Scotch or-
thodoxy, and for some time appears to have stood by hisancestral faith.
In 1855, however, he wrote a poem suggested by Matthew Arnold’s
¢ Stanzas from the Grand Chartreuse.” It is a response toArnold’s

“Dirge for a mighty creed outworn,
Its spivit fading from the earth,
Its mouldering body left forlorn.”
But the response is this : ““ What if it be that the old creeds are gone ;
that men must find new beliefs?” that Christ died centuries ago and
never has risen again :
“Our adoring love shall have
More faith than to believe that He
Before another comes to save,
Can leave us in blind misery
Without a guide : God never can
So utterly depart from man,
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In other words, the whole poem, assuming that there is no living
and present Christ, is a protest against giving up theistic views, and
expresses this resolve, that
“While the dirge still rolls away
In passionate thunders wildly blent
With mournful moanings, let us pray
Still on our Holy War intent.
“0 God, revive the seeming Dead,
Or send Another in his stead.” ”

But unbelief is a sliding scale, and nothing illustrates this more
powerfully than the poetry of James Thomson. Fifteen years later —
1870-1874—he wrote ‘“The City of Dreadful Night.” This is the
poetry of atheism and pessimism. His brooding over human lif, and
all its ills leads him to a pessimism and atheism as stark and readful
as that of Schopenhauer.  After describing thiscity, with ar appalling
power of description, he makes one of its inhabitante wiier words like
these :

“I aver
That not for all Thy power, furled and unfurled,

For all the temples to Thy glory built,

‘Would I assume the ignominious guilt
Of having made such men in such a world.

As if a Being, God or Fiend, could reign
At once so wicked, foolish, and insane
As to produce men when he might refrain !

The world rolls round forever like a rull ;
It grinds out death and life and good and ill ;
It has no purpose, heart, or mind, or will.”

And we are, of course, in no way surprised to come soon upon stanzas
like these :
““ And now at last authentic word I bring,
Witnessed by every dead and living thing,
Good tidings of great joy for you, forall :
There is no God ; no Fiend with names divine
Made us and tortures us; if we must pine,
It is to satiate no Being's gall.
* * * * *
This little life is all we must endure ;
The grave's most holy peace is ever sure,
We fall asleep and never wake again ;
Nothing is of us but the mouldering flesh,
Whose elements dissolve and merge afresh
In earth, air, water, plants, and other men.”*

And, of course, the logic of pessimism is remorseless—as its fruitage
of suicide in Giermany has shown. See it in poetic form, as Thomson
has sung it in this poem :

0 brothers of sad lives ! they are so brief,
A few short years must bring us all relief ;
* Cf, Art, on ** Ethics of Cannibalism.” Fortnightly Review, Jm:uury. 1889,
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Can we not bear these years of laboring breath?
But if you would not this poor life fulfil,
Lo, you are free to end it when you will,
Without the fear of waking after death.

The poem ends fitly—as we should suppose it would end—with a
picture of Melancholy :

“ Fronting the dreadful mysteries of Time.”

In his poem, ““To Our Ladies of Death,” the old cry of French Revo-
lutionists, ‘“ Death is an eternal sleep,” is transmuted into modern
poetry. The denial of immortality is utter. In fact, this poet’s
utterances are the boldest and dreariest skepticism in all English
poetry.  Atheism, of course, means denial of immortality, but there
have been atheists who have held no pessimistic notions such as hor-
rify us in Thomson’s ““ City of Dreadful Night.” We have no heart to
pursue into further detail this theme. Ourreaders can do this for them-
selves.  But the study of this poetry of modern skepticism cannot
wisely be ignored by the modern pulpit. It will serve for an illustra-
tion of more than one point in preaching. It will let the clergy know
where and when to strike sometimes. The poetry will be read. We
may be sure of that. As poetry, it has too high excellence to perish
untimely. It chimes in with much of current tendency. Readers of
“ Robert Elsmere” and “* John Ward ” will be very apt to finish by a
course in Matthew Arnold and James Thomson. Our preachers had
better know what is sung in so choice poetic strain. The sirens
would have lured no one to destruction if they had possessed only
the voices of ravens.

IIL.—THE PATRIARCH OF JERUSALEM AND THE DIDACHE.
By Rev. D. ScurLey ScuArr, BERLIN,

It was my pleasure, on a recent visit in the Holy Land, to have an
interview with the Patriarch of Jerusalem, and to hold in my hands the
famous document, ‘“The Teaching of the T'welve Apostles.”

The Patriarch of Jerusalem presides over one of the most venerable
sees of Christendom. The Church of the Holy City was the mother
of all the churches, and for the first forty years after the Resurrection
was the chief center of Christian life and a court of appeal in matters
of doctrine and practice. The siege and destruction of the city by
Titus in the year 70 led to the dispersion of the congregation, which
never afterwards asserted a position of primary importance. The
political changes to which Jerusalem was subjected until its conquest
by the Arabs prevented a steady growth, and the rapid extension of
Christianity in other centers of greater population and superior wealth
and political influence involved for it a relative loss of power in the
counsels and operations of the churches of Christendom.

There was one element of power which the mother church possessed,
and which secured for it a position of influence out of all proportion to
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its wealth, its numbers, and its usefulness. Jerusalem was the seat of
the crucifixion and the resurrection of the Lord,—the city of David,
the city of the temple, the city of the most sacred events. This reflec-
tion hasits weight still. In the carly Christian centuries (as during
the period of the Crusades) it had more weight. In the latter part of
the third and the early part of the fourth centuries, the holy places
became centers of attraction. The mother of an emperor made a pil-
grimage, and Constantine himself built a church over the supposed
spot of the holy sepulchre, while the greatest Christian scholar of his
age, Jerome, showed his reverence by emigrating to Bethlehem and
dying there. The influence the church had lost by its depletion, and
the relative and absolute loss of wealth and vital energy, it regained in
part by its location. Among the list of the bishops which Eusebius
gives, no name is of importance after that of James until we reach
Cyril, who held the Episcopal office from 350-386. e has a place in
the conflict with Arianism. To his supposed or real sympathies with
that error, he is said to have owed his election. After deposing the
Arian bishop of Cwmsarea, Acacius, he was himself subjected to a
decree of deposition by a council in Constantinople (360). He
asserted his right to his see, sought for it a larger jurisdiction, and
took part in the second council of Constantinople (381). Before Cyril,
at the Council of Nice, the Bishop of Jerusalem was granted a place
after the Bishops of Rome, Alexandria, and Antioch, but instructed to
acknowledge the metropolitan rights of the Bishop of Cuwsarea.
Under Theodosius II., the patriarchal dignity for which the bishop had
so long striven was accorded, and the Council of Chalcedon (451) de-
cided between the claims of the patriarchs of Antioch and Jerusalem,
by assigning to the latter Palestine as the limits of his diocese. Jerusa-
lem thus became one of the four great patriarchal sees, the others
being Constantinople, Alexandria, and Antioch. The Moslem power
has been dominant in Palestine ever since the latter part of the seventh
century, except for a few years during the Crusades, and the church
has done little more than keep alive. In doing that, it has done
much., In the sixteenth century, as at earlier periods, the patriarchate
was vacant. The only event of general interest that occurred in the
history of ten centuries was the synod of 1672, convened by the Patri-
arch Dositheus, which condemned the Evangelical or Calvinistic doc-
trines attributed to Cyril Lukar, Patriarch of Constantinople, who ap-
proached nearer the spirit of our Western Christianity than any of his
successors in the Greek Church have done. The doctrinal statement
of the synod (the Aspis Orthodoxias) is the most recent doctrinal
utterance of importance of the Oriental Church. During the early
part of the century the patriarch lived for the most part in Constanti-
nople. Since 1845, he has resided in his see. The patriarchate
includes within its jurisdiction a number of sees with historic
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names of great interest (Cwmsarea, Ptolemais, Bethlehem, Nazareth,
Gaza, Lydda, ete.), but less than 25,000 souls.

The present incumbent of the patriarchate of Jerusalem, Nicode-
mus, was elevated to the dignity in Aagust, 1883. He resides in the
patriarcheion, a complex of buildings, including a monastery and five
churches. The entrance is had through an archway in which, as I
passed through, a half-dozen monks, in the usual long black gown, the
black hat, and the full beard of the Greek Church, were sitting. I was
most impressed with their physical development and their apparent
freedom from pressing cares and duties. Among them may have been
gome of the bishops of the sees under the care of the patriarch, whose
dignity is titular and who dwell in the monastery. I was ushered into
a small chamber or cell, where I was met by Father Stephanus, a most
affable gentleman, who spent a number of years in the United States
as school-teacher, and for a while filled the chair of Greek in the Uni-
versity of Louisiana. Accompanied by him, and passing through a
number of monks and priests in the corridor, I was admitted to the
patriarchal reception-chamber. It is a large room with high ceiling,
richly furnished with upholstered chairs and sofas, tables, pictures,
and carpet entirely covering the floor. In the most conspicuous posi-
tion on a handsome table were three cabinet photographs in brass
frames, bearing the signatures of the Grand Duke Alexiusand hiscon-
sort, and the Grand Duke Paul, who had recently visited Jerusalem
to attend the consecration of the beautiful Russian church in full Mus-
covite style at the base of the Mount of Olives and overlooking
the Kedron valley. On the wall I noticed three cabinet photo-
graphs (without frames) of the late good Bishop Lee of Delaware,
the present Archbishop of Canterbury, and the Bishop of Aberdeen
and Orkney.

The patriarch appeared promptly, and welcomed me with a cordial
greeting. He is tall, and of imposing presence. He has a clear, search-
ing eye, and wears the expression of a man of strong powers of deter-
mination. He makes the impression of being a vigorousadministrator,
and this, I afterwards learned, is justified by his official conduct. His
dress was simple, the long, capacious black gown and black hat (which
he did not remove) of the Greek Church. He held in his hands a
chain of olive-wood beads, with which he played during the conversa-
tion, as the custom often is in the East, even among Mohammedans.
He is a man, I should say, of 60. During the conversation, which
lasted a full hour, a fruit confection was brought in, and afterwards a
small cup of Turkish coffee, the patriarch himself not partaking.

The conversation, carried on through Father Stephanus as interpre-
ter, was unconstrained, the patriarch replying to all questions without
any of the ecclesiastical reserve which one might naturally expect.
Parts of the conversation, at least, are of interest as showing the opin-
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ion of an exalted prelate of the East on the union of the churches of
Christendom and the religious activity of the Western churches.

After referring to the antiquity of the Church of Jerusalem, I re-
marked that we Americans in coming to the East were interested in
studying the present ritual and practice of the Greek Church, and that,
so far as I knew, the Eastern Church was represented in the United
States only by a former Russian service in New York City, and some
chapels in Alaska. The patriarch replied that there were two reasons
why the effort was not made to plant the church on the Western Con-
tinent and in western Europe. They had as much as they could do at
home in resisting the assumption of the Pope and the oppressions of
the Moslems (the former seeming to concern him more than the latter).
Then, they had no means. The Americans were rich ; the Church of
Jerusalem was exceedingly poor. To my suggestion that Father
Stephanus, who spoke English so well and was so interested in the af-
fairs of the United States, would be an excellent man to plant the
Church in America, he replied, with a smile, that if the newly-elected
President, Mr. Harrison (of whom he had heard), would give him a
tract of land, he would at once send a delegation of monks over and
start a mission. I spoke of our missions in Syria and Palestine. He
replied, ¢ You are rich, and can plant missions in foreign lands, But
your missionaries will give up their work if ever the money at home
gives out, and the mission churches will become extinet. Our churches
are persecuted and impoverished, but never die. Our missionaries
work, not for money and this world’s goods, but from a different prin-
ciple. The monks practice self-denial and are obliged to live very
meagerly.

In referring to the Didache or Teaching cf the Twelve Apostles,
he gpoke with commendation of the Johns Hopkins University, which
through the American Consul, Mr. Henry Gillman, had secured photo-
graphs of the pages of this precious document. Ie said that Bryennios
had received all too much credit and praise for his services in connec-
tion with the manuscript. A certain Dorotheos Evelpides (now dead)
had discovered it in the conventnal library in Constantinople long before
Bryennios knew about it. Ile made annotations which the latter used.
The effort seemed to be made to disparage the seryvices of Bryennios. 1
remarked that the report was current that the editor had been banished
from Constantinople for his publication of the work. He replied that
this was not at all the case. It was the custom for some of the bishops
of Asia Minor to stop in Constantinople in succession, and that the
time for his sojourn was up soon after the publication, and so he re-
turned to his sce, Nicomedia. I also mentioned that there was s
rumor that another document of great importance had been discovered
in Constantinople by Bryennios. He replied that the rumor was un-
founded. No new document had been discovered. I ventured the
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remark that the manuseript of the Didacke would be considered a
great treasure by an American library. He good-naturedly replied,
““Yes, I suppose you would give me a number of tracts of land for it
for churches, and build the churches, too.”

The conversation then turned upon the relations of the Greek Church
to the Western communions. His Blessedness was anxious to hear
about the recent Lambeth council, and referred to the visits of Canon
Liddon and other dignitaries of the English Church. Speaking of the
union of the church, he said : “So far as America is concerned, we
were all divided up into sects.” I referred to a higher unity of the
heart and purpose which was consistent with denominational distinc-
tions, such as xisted between different regiments which constituted one
army under one leader. He quickly and laughingly replied : ““Yes;
but the illustration does not hold for ecclesiastical matters. There
must be one church, one faith, one hope, ou - baptism. Our Western
churches must first be united, and then a union with the Eastern
churches might properly form subject of discussion and negotiation.”
I remarked that we used our Lord’s prayer constantly, ‘“that they
all may be one.” ¢ We also do the same, and pray in public and in
private every morning and evening for the union of the church.”

With reference to the Church of England, he said : ““The bishops
are very friendly, and talk much about union. But how can there be
union when the recent practices of the Bishop of Lincoln are subject
of adverse comment within the church itself. The Eastern Chureh is
rigorous about doctrine. She insists upon orthodoxy, but in matters
of ceremonial and vestments she does not demand uniformity, as the
practice in the Russian and Greek churches shows. But when an
outery is made, because pictures are introduced into a church, and
sacred articles are placed upon the altar, how can there be any serious
talk of union?”

The tone and manner of the patriarch, which had been most genial
and cordial up to this time, now changed as we began to speak about
the Latin Church. The Procession of the Holy Ghost from the Son,
he characterized as an invention of the Latin Church. The third per-
son of the Trinity cannot proceed from the Father and the Son, for
then, as Phocius said, there would be two Holy Ghosts. The Greek
Church believed that He proceeded from the Father throwgh the Son,
and would accept such a statement. The Western Church had never
sufficiently made the distinction between the eternal procession and
the temporal mission of the Holy Ghost. e grew forceful and em-
phatic in speaking of the Pope.

He had heard that the ¢ Roman” Church had increased very greatly
in the Western world, and was fast gaining the preponderance of influ-
ence. On giving it as my opinion that the increase, while it was very
large, was due almost exclusively to immigration from Catholic coun-
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tries, he said : ““ The Latin Church looks to the Pope as a temporal
ruler, above the kings of the earth. The Roman Catholics deify him.
Over the whole world they bow the knee to him, and listen to him as
God, and put him in the place of God.”

On rising from our seats the patriarch took me to some shelves filled
with the volumes of the Oxford Library, beautifully bound in morocco.
They had been sent as a gift, and he suggested that books might be
donated by authors or publishers in America to the library, which was
too poor to purchase. He drew forth from a drawer a cabinet photo-
graph of himself, which he very kindly gave me, together with his
autograph on a special sheet of paper, in old Byzantine characters.
The patriarch then gave me full access to the patriarchal library, and
sent a priest or monk to call the librarian. The interview was then
over, As I have before hinted, the patriarch was very cordial and
friendly, and converses without reserve or the display of hierarchical
presumption. I should not take him for a scholar, but as a prelate
of exceptional administrative ability.

The library of the monastery is on the same floor with the reception-
chamber. The librarian, Dr. A. Papadopoulos Kerameos, who speaks
German, carries the key. The volumes oceupy the shelves in two
rooms joined by an archway, and perhaps 11 feet by 9 feet each.
The light descends through windows in the ceiling. One room is
filled with the library of the convent of Mar Saba, which is under the
jurisdiction of the See of Jerusalem. It is the purpose to transfer the
libraries of the other convents under its jurisdiction hither. The
librarian showed me manuscripts of Chrysostom’s Matthew and Greg-
ory Nazianzen, of the thirteenth and ninth centuries, as well as an
elaborately illustrated commentary on Job. Ie has thoroughly cata-
logued the library in 1850 numbers, and is persuaded there is nothing
of value in it that is not already known.

The library contains one volume which is sufficiently valuable to
make any library rich. The Didache or 7Teaching of the Twelve
Apostles, says a competent authority, is ‘“ one of the rarest treasures of
ancient Christian literature.” The circumstances attending its publi-
cation by Bp. Bryennios in 1883, and its contents, have been amply
given in the work published by Funk & Wagnalls (““The Oldest
Church Manual”), as well as in other editions, and are so well khown
that I need not repeat them here. 1In 1887 the document was trans-
ferred from the ¢“Jerusalem Monastery of the Most Holy Sepulchre ”
in Constantinople (where it was discovered) to the mother institution
in Jerusalem. The volume in which it is preserved is bound in board
covers, covered with a dark-brown leather, The other documents bound
up with it, and in pages of the same size, are a synopsis of the Old and
New Testaments, by St. Chrysostom ; the Epistle of Barnabas ; the two
Epistles of Clement to the Corinthians; aletter from Mary to Ignatius,
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and Twelve Ignatian Epistles. The Clementine Epistles, extending re-
spectively from pages 51b-70a and from 70a-76a, are followed by a list of
the books of the Old Testament. Then begins the Didache, which oc-
cupies eight pages and a half, and extends from page 76a to 80b. The
leaves are numbered and the pages designated by the exponents. The
size of the parchment leaf is seven and a half by six inches; of the
written page, six by four and a half. T'here are twenty-three lines on
each page. The writing is in small, cursive hand, and is neatly and
carefully done, although the abbreviations are hard to read. The
ruled lines above the written characters are still distinct in some
places. The writing is faultlessly regular. The first word of the
document (as is also the case with the other documents) is written
in red ink, the rest in black. The writing and the parohment are
perfectly preserved, and I failed to find a torn or marred leaf in the
whole volume. The photographs taken for the Johns Hopkins Uni-
versity and published by Dr. J. Rendel Harris in 1887 are excellent.
Photographs of all the pages of the Clementine Epistles have been
made and sent (just before my visit in November) to Bishop Lightfoot,
who, I was told, would use them in a new edition of Clement. The
Patriarch of Jerusalem deserves the thanks of scholars and of the
church for allowing photographs to be made of the precious pages,
and thus contributing to the preservation of the text from loss
through any possible calamity that may befall the original parchment.
The room in which the document is kept is guarded only by a common
wooden door, and is not fire-proof. The volume is placed on the shelf
between other volumes. As I was sitting at the table in the middle of
the room with it open before me, drops of rain fell through the
window down upon the table. The little post-apostolic document de-
serves a safer resting-place, which created such a genuine sensation
among Christian scholars to the ends of the earth, and whose initial
words express the solemn conviction of the early church : ““There are
two Ways ; one of Life and one of Death.”

IV.—CITY EVANGELIZATION IN BERLIN.
By Proressor Georce H. Scuoopg, Pu.D., CoLumsus, OHIO.

ONE thing has been definitely fixed and settled by recent discussion
and conventions, namely, that no present duty in the whole sphere of
Christian activity more imperatively demands the Church’s attention,
prayer, and exertion than the gospel work in the great cities. It can
now be only a question of method and manner. The question as to
whether or not is now no longer an open one. The terrible facts and
figures in the problem admit of only one answer—work.

In view of this condition of affairs, it is of deeper interest than mere
curiosity to learn of the ways and manner in which Christian workers
elsewhere have sought a solution of the great and burning problem of
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city evangelization. No example in this regard is more instructive than
that of Berlin, partly on account of the uniqueness of the work, and
partly on account of its vast extent. In both respects it can fairly be
said to surpass the work done in London. Within the last two years an
organization has grown out of the Berlin work which is gradually in-
cluding within its sphere of activity all the larger cities of Germany.
There is scarcely one of these in which, at least, a fair beginning has not
yet been made; in many of them the work is as sytematically and almost
as completely carried on as it is in the capital itself.

In Berlin, too, it was necessity, the crying needs of a capital rapidly
becoming a stronghold of Satan and sin, that compelled active Christian
leaders to undertake the great work. The wars of 1866 and 1870-71
made Prussia’s capital the center of European politics. It attracted
its tens of thousands from all parts of the empire. It rapidly passed
the million line and is now fast approaching that of two millions. It
was the ambition of the Germans to make Berlin a ““world city,” like
Paris and London. But in doing so, the city, which had all along been
recognized as the chief stronghold of Protestantism on the Continent,
fell into the hands of anti-Christian forces. Not only negatively,
through the neglect to provide church accommodations and religious in-
struction for the mighty swarms of new-comers, but also positively,
through active opposition to the interests of Christianity, did the Ger-
man metropolis rapidly become notorious. The fact that the almost
one million people who lived in the suburbs had only twenty churches,
with sittings and standing-room for probably sixty thousand at most,
and only three dozen pastors to provide for their spiritual wants, was
not the worst feature in the case. The spirit and animus of the great
mass of people was anti-churchly. As a rule, radical and socialistic
men were returned to the Prussian and the German Parliaments. When
in the Kulturkampf, the law making the baptism of children
compulsory, was revoked, and some time later statistics showed that
there were ten thousand unbaptized children in the city, a prominent
paper of social democratic proclivitiesexclaimed : “ Hurrah for the first
ten thousand heathen !” As far as fact is concerned there was ground in its
boast, for when a German refuses to have his child baptized he means
thereby to sever all adherence to the Christian religion. Court-preacher
Stocher, who from the beginning has been at the head of the Berlin
city mission work, says: ‘“ Berlin was fairly on the way of surpassing
Paris in its hostility to Christianity. Since the Christian religion was
established no city has witnessed such a state of affairs as existed
there.” Godlessness was rampart and ran rict. Nor could it well be
otherwise, when we remember that there are three parishes with from
eighty to one hundred and twenty thousand belonging to each; and
we can readily undersiand why the present Emperor, with his positive
Christian convictions, has several times in his brusque way publicly told
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the authorities of Berlin ““ to build more churches,” an injunction which
the Emperor of Austria recently repeated to the Vienna Council, where,
too, there are parishes with from fifty to seventy thousand people, with
only one church edifice for their needs.

In dealing with a problem like that of Berlin, it was of fundamental
importance to decide whether the work of reclaiming the city for
Christianity should be entirely voluntary or be conducted under the
direction of the church authorities, who in a country like Germany,
where state and church are united, are also state officials. Fortunate-
ly for the interests of the cause, the method of entirely voluntary co-
operation was adopted. The first steps were indeed taken by a mem-
ber of the High Consistory, Dr. Briickner, who in 1874 appointed as
the first city missionary Pastor Jentzsch, a recently returned mission-
ary from China. But clear-headed thinkers soon saw that the further
conduct of the work by state officials would of a necessity bring it into
collision with political interests, to the damage of the good cause. The
whole organization is thus entirely independent of the state, and of the
state church, and it receives no aid or support from either side. Nat-
urally this does not prevent persons of rank in both church and state
to be active workers in the cause.  Stiocker is a court-preacher, and
the other court-preachers, Kogel, Frommann, and others, as also the
members of the Consistory of Prussia, are active and useful friends of
the cause. No one is more so than the young Emperor and his wife,
The former, as plain Prince Wilhelm, less than eighteen months ago
delivered an address at the meeting of the City Committee at the
house of Count Von Waldersee, the successor of Count Von Moltke ;
the latter has conducted a bazaar, the profits of which went to the
work. Directly and indirectly both have aided and still are aiding,
although the active participation on their part can naturally not be
now what it was formerly. In general the cause enjoys the co-opera-
tion and support of many high officials, such, persons being naturally
of conservative tendencies and fear the havoc that the irreligious
masses would make. Indeed, even pronounced non-Christians, such as
Berlin Jewish bankers, and others, have contributed to the work, on
the ground that it tends to elevate the morals of the people and add
safety to state and society. In this way the mission cause has been
financially well supported, as its widespread u(,tmt), its buildings and
publications amply testify.

The fundamental idea in the method is direct influence on the
individual. The city is divided into sectiong, each one of these being
assigned to one of the scores of city missionaries laboring under
the direction of the general committee. His work consists not
merely in organizing and conducting a Sunday-school, or in many
cases a chapel in a certain neighborhood, but more particularly in
going from house to house, family to family, and learning the individ-
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ual spiritual wants of each person, and thus bringing religious influences
to bear upon each one according to his needs. I'his method has been
resorted to in the interests of thoroughnessand permanent and abiding
results, The experience of the last dozen years has fully justified the
wisdom of this system, ’

It is interesting to learn that in the application of this method a be-
ginning and basis for operation was found in an institution which the
Germans owe to England and America, namely, the Sunday-school.
The first visits were made to the parer s of those childrén who attend-
ed these schools, which had been estabiished in various parts of Berlin,
It was rightly thought that parents who would send their children to
these schools would themselves not refuse to listen to a word of warning.
From these the transition to others was easily made. For it must be re-
membered, that nearly all Germans, no matter what their practical re-
lations to the church may be, at least nominally claim adherence to
one of the two great churches, the Protestant or the Roman Catholic, and
that these mission-workers could approach even those who never darken
the doors of a sanctuary with a certain degree of right as estranged
brethren. According to the latest statistics of the forty-six millions of
(termans, only 11,075 claimed to be neither Protestant nor Catholic nor
Jew. In this regard city gospel work in Germany has a favorable
factor to deal with, upon which the American cannot count. And it
was further found that the masses were not so anti-churchly in their
sentiments as the liberal papers would have the public believe. Even
in that hot-bed of radicalism, the naturally religious trend of the Ger-
man mind and heart could not deny itself.

The first report of the City Mission Committee was published in
February, 1875, but covered only the quarter from Oct. 1 to Dec. 31,
1874, Since then these reports are published annually, and furnish
interesting data. As a sample of the character of the work done we
can here reproduce a few facts from recent reports. In his inves-
tigations of the religious and social condition of a certain district,
one of the missionaries encountered a group of families that had de-
scended from two sisters, the elder of whom died in 1825. Of the
834 descendants, 709 have been on the criminal list, and it is com-
puted that these families have cost the state two million marks. An-
other city missionary discovered a family consisting of three genera-
tions, grandparents, parents, and growing children, all of whom, with-
out exception, had been imprisoned for heavy crimes. In one tene-
ment house with 2,000 occupants, another missionary found 65
couples living in unlawful wedlock, 230 criminals, 80 prostitutes, 120
illegitimate children, 25 women with more than one husband.

Every missionary is expected to make from ten to twelve visits each
day, and to keep a diary of these. These visits, which three years ago
averaged about 60,000 a year, now reach almost a hundred thousand.
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Those who have been interested are gathered into Sunday-schools,
young men’s associaticns, men and women's associations ; prayer-
meetings and services are held.  Of course no congregations are organ-
ized, as all these people are, at least nominally, members of one of the
city parishes by virtue of their residing within its limits. In this way
that which has been rescued is preserved to the church. On Sundays,
e. g., in one place, after the regular services, which close at 11, there
is a special service for children ; from 6 to 8 on Sunday evening the
young people’s socicties meet for Bible-reading and singing.  On Fri
days, from 5 to 7, there is a sewing-school for girls ; on Thursdays, from
8 to 9, a Bible and prayer-meeting for the adults. 'This programme
naturally is varied in other parts of the city in order to accommodate 1t
to the needs of the locality. Chapels and meeting-houses are either
rented or erected by the committee. The headquarters are in an estab-
lishment costing 225,000 marks.

The missionaries who do this work are nearly all laymen, many with
special training. The committee, however, has not yet an institution
for this special purpose, but is laboring to secure one. The nearest
approach to such a school is the Johannewm in Bonn, under the
direction of Professor Christlieb, which, however, stands in no direct
connection with the Berlin work.

But even with such systematic house-to-house work it was impossible
to reach all classes. Especially was thistrue of the workingmen, many
of whom were engaged also in the evening and on Sunday. How to
reach these was the question. The method of street-preaching, which
is £0 common in London, was not feasible, as the same reasons that
made it impossible for such persons to attend the meetings made itim-
possible for them also to listen to street-preaching. This method,
however, is not altogether rejected ; it is employed chiefly among the
more nomadic class in the outskirts of the city, such as the boatmen
and their families on the Spree. But the characteristic method of
reaching the Berlin masses who cannot be found at home has been
through sermon distribution on Sunday. These are intended to sup-
ply the place of regular services as much as possible. The little pam-
phlet opens with an introitus, which is followed by one of those grand
hymns which are the glory of the German church, after which comes
a popular sermon, a prayer, and the benediction. The sermons are
taken from all available sources, from Dr. Martin Luther down to
Frommann, Kogel, Ahlfeld, Harms, and others in our own day.
They are sold for a pfennig apiece, or less than a quarter of a cent, or
they are given away to any who will read them. This distribution has
proved to be a wise 1dea, and has been instrumental in much good.

This work began in 1881, and the first distribution took place on the
first Sunday in Advent of that year. The publication house of the
mission, which, up to that time, had only issued tracts to be used by
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the missionaries in their visits to the houses, had ventured on an
edition of six hundred for that Sunday. Now, according to the re-
port for the close of 1888, the mission-house publishes every week the
enormous number of 120,000 copies of these sermons.  Naturally only
a small portion of these can be used in Berlin itself, probably not over
fifteen or eighteen thousand. But as this whole mission project has
gradually enlisted the sympathies and co-operation of evangelical
Christians, not only of all Germany but of the Germans and others in
all parts of the world, and thus has become a national and almost
international enterprise, to the same degree the sermon distribution
has spread, not only over all Germany but to almost every nook and
corner of the Christian world.  Over one hundred thousand copies go
out every week to the four corners of the globe. In addition to these,
a Sunday paper is published with a regular weekly edition of 141,000
and a Christmas edition last year of 206,000. The German Christians
are not vexed with the Sunday-paper question. By offering some good
gpiritual food they counteract, in a measure, the morbid appetite for
secular papers on the Lord’s Day. In other German cities the same
method has been adopted with success, especially in Stuttgart.

The distribution and sale of these sermons and papers is the work of
volunteers. About twenty earnest Christian men and women began
the work on that eventful Sunday in 1881. Now several hundred
from all stations in life zealously participate. To these belong high
state officials and noblemen, students in the university and the gymna-
gia, citizens and their wives, common laborers and hired girls, and
others, The work is prosecuted systematically, so that the city is
thoroughly, rapidly, and entirely canvassed each Sunday. As a rule,
these sermons are gladly taken. One colporteur, in offering his fifteen
hundred, met with but one refusal ; others have never been refused.

It is naturally impossible statistically to show what the results and
blessings of this mighty work have been. But friend and foe are agreed
that it has been an immense boon to the German capital, and hasdone
more than anything else to save its masses from total moral corruption,
But from such facts as these—thu’ the socialistic votes are steadily
losing ground ; that public morals are steadily increasing ; that the
Berlin congregations recently, for the first time, elected a city synod,
with a positive or conservative majority, thus putting an end to the
rule of the Protestanten Verein, a rationalistic union in the city,
show plainly that this band of volunteers have not labored in vain,

V.—PREACHER AND ORATOR.
By Rev. OWEN JONES, MANCHESTER, TowaA.,
We will first consider some of the chief qualities which belong to
both alike ; and secondly, endeavor to point out the difference which
exists between them.
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1. The advantages of education to train the faculties ; wide knowl-
edge, the power of prolonged argument enriched with interesting facts,
brilliant with lively wit and humor ; a strong will, great self-assertion,
thorough self-possession ; energy, force, gesture, voice, dramatic
power, and imagination—all these are eminently serviceable to both
alike, and tell greatly upon the success of cither.

But above and beyond all there is earnestness. No man who does
not feel his subject can ever read, write, or speak with effect. With-
out this there will be no touch of pathos in the voice, no comprehen-
sive grasp of thought, no sublime sweep of imagination, no vivid de-
scription—nothing but rut and monotony. Whatever logic there may
be, there will be no logic on fire, and, therefore, no conviction, no per-
suasion. So powerful and unique in its influence is earnestness that
we almost hesitate to classify it with the qualities which are common to
preacher and orator. Not because there is no earnestness in the orator,
but because that of the preacher is so different in nature as almost to
require to be put in a separate class, and to be honored with another
name. Far be it from us to say that no Demosthenes, no Daniel Web-
ster, no Gladstone, ever was redlly earnest. Such an assertion would
rightly deserve to be rejected as untrue. We believe that many an
orator has even climbed up to the platform of the apostles and prophets.
But, when that was the case, their earnestness acquired a deeper color
and a deeper tone, and became in fact an earnestness of another kind.
There is a sure end and limit to the most glowing earnestness, apart
from Christ. In politics, in worldly pursuits, in the path of glory and
ambition, that limit is soon reached. All true earnestness must breathe
the atmosphere of Christ, and must arise, not from touching the hem
of his garment, but from the pulsations of his heart. And so far as any
orators have been possessed of this, they may be said to have left their
own class and entered the other, where they consciously depend upon
Christ for any good they can do.  All other good done by the ordinary
orator may be classed with all other good whatever, as arising from the
general operations of God’s Spirit, and not through any conscious
human will.

2. Having thus seen in what points they agree, let us inquire in
what they differ.  Are the differences so marked and important as to
require a separate class? Does the preacher of the gospel belong to
another genus?  We believe he does.  Though, if we were to proceed
on a lower level, and follow some principles of classification, we might
be induced to put both in the same class. Butit would be wrong todo
80 ; and we should never arrive at the truth. The distinetion which
lies between them is fundamental., There stands between them an in-
finite gulf, even absolute separation. They belong to different worlds—
the orator to the visible, the preacher to the invisible ; the orator to
the temporal, the preacher to the eternal. This being the case, it isa
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radical mistake to put them in the same class, as is often done ; and to
pass by unnoticed, or without laying any due importance upon, the
qualities which separate them.

Now, let us endeavor to make this clear. In the ordinary meaning
of the term orator, it is never understood that he stands in any special
need of the help of the Holy Spirit of Christ. He depends upon his
own genius and acquisitions, Demosthenes or Cicero in ancient times,
Lord Chatham, Daniel Webster, or Henry Clay in modern times, never
rested in any special way, upon the Holy Ghost for the delivery of their
eloquent orations. If the matter had been mentioned to them, they
would, perhaps, have spurned the idea.

What, then, is the case with the preacher? e is pothing in him-
self ; he is everything as he rests upon Christ. It is conceded by all
that there is nosuch thing as spontancous generation. Life proceeds
from a previous life. As a natural life is from a natural one, so is a
gpiritual life from a spiritual one. Now, the gospel of God belongs to
the spiritual world. It contains, in words adapted to the human
heart, the great truths which have a direct bearing upon the welfare of
the race. These are contained in the book of Revelation. The preacher,
in every age, is a man who clothes these truths with a living human
voice. There is a deeper relation than we have yet grasped between
the written or spoken word of the gospel and the Person of the Son of
God ; the Logos, in whom God has now spoken.

The true preacher, then, is simply spirit, soul and body employed
by the Son of God to convey this gospel from age to age to the mass
of existent human beings. The preacher’s voice is the chief point of
contact between him and thém, and, therefore, between the Person of
Christ, and so of the Father himself, and fallen men, And thus,
to all intents and purposes, the voice of the preacher is the voice of
Christ. ““Now, we are ambassadors for Christ, as though God did
beseech you by us; we pray you in Christ’s stead, be ye reconciled to
God.” This, also is the language of Christ to his disciples : ““For it is
not ye that speak, but the Spirit of your Father that speaketh in you.”
(Matt. x :20.) It may beobjected that these refer only to the apostles,
It applied in the first instance to them ; but who is the man, or where
is the church that can limit their application? It is true, they
had seen Christ, and witnessed his resurrection, and that they were
endowed with miraculous powers. But all these are non-essentials of a
prophet of God. Under the Old Testament, the prophets did not pos-
sess them.  Some of them, indeed, had a degree of miraculous power.
The chief work of those prophets was to deliver God’s word to the
people. There was, thus, no essential difference between apostolic
times and prophetical times. And if so, there can be no real difference
between the apostolic age and the present. What is indispensable is
God’s sending, which is a constant element throughout all ages. * And
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on my servants and on my handmaidens I will pour out in those days of
my Spirit ; and they shall prophesy.” Prophesying, in this great sense
of teaching Christ, will not pass away, as long as the Spirit is sent upon
the world : and whether it be servants, handmaidens, or presbyters
that speak of Christ, they prophesy, and are sent of God. Our age is
famous for its boldness, and sometimes effrontery. It is anage of up-
setting, and treading down traditions venerable with age ; an age with
its eye open for realities, and its energies grappling for principles and
the essence of things. It is an age of revolutions. Be it so ; provided
its revolutions have the right scope and direction. Butabove all, let it
be true to its character here, and ward off and push away all mossy
formalities and accretions, and penetrate deep down to the core of
things, and find in the pulpit of the present day God and Christ ; and
see there the great burning and dazzling focus of light and life from the
bosom of Him who is the Truth, the Light, and the Life. The pulpit
is Christ’s. And if it be Christ’s, it is the world’s, ““ For all things are
yours ; whether Paul, or Apollos, or Cephas, or the world, or life, or
death, or things present or things to come ; all are yours ; and ye are
Christ’s ; and Christ is God’s.” And thus, when looking full into the
face of the truth, we find that William Carey was as much sent to evan-
gelize India as Paul the greatapostle of the Gentiles to evangelize Asia
Minor. The true minister of Christ to-day, in city or hamlet, is as really
and truly sent of God as was Titus to Crete, or St. John the Divine to
the churches of Asia. God is the same ; the human race is the same ;
the gospel is the same ; and the sending must be the same. There is,
there can be no difference. All the dispensations of God were prepar-
atory to the coming of the Son ; the work of the Son was preparatory
and initiative of the great salvation now operating to the end of time.
Pentecost was the visible and public inauguration of this great dispen-
sation of saving grace. Accordingly, the church is now inits great era
of growth ; and assuch must be in possession of the fullness of its powers.
Compared with succeeding times, the apostolic age itself was also pre-
paratory ; and, therefore, we might, @ priori, expect at the present day
a greater supply of divine energy than ever ; and we believe that that
is the case. Christ is made higher than the heavens; and from that
lofty point of vantage he rules everything in the interests of his king-
dom. And as the visible universe depends upon him for its existence at
every moment of time, so, in a much higher sense, does his church, at
every point throughout all ages, depend upon him for its apostles,
prophets, evangelists, pastors, and teachers.

This, then, is what constitutes the great and mighty difference be-
tween preacher and orator. And however we may in books on
elocution, as is often done, forget it, or endeavor to fill it up to a
dead level, an impassable chasm of difference will ever remain between
them. It is indeed still possible for the orator to become a preacher,
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and fortunately so, when it is probable that the pulpits of the land
contain so many eloquent orators who are not preachers. But if the
orator venture over the abyss, he must leave his oratory, as such, behind
him to what platforms this world affords, and cast his whole dependence
no more upon them but upon God. It is true also, alas! that the
preacher may cross the abyss and become a mere orator ; but if he
does, he must leave behind him the lofty powers which he wielded and
rest in future upon his genius and acquisitions.

The gospel preached in the nineteenth century is not after man,
for those who preach it have not received it of man, nor have they
been taught it, but it comes to them through the revelation of Jesus
Christ. Every true minister, of which there are thousands at the
present day, has been separated, from his mother’s womb, and called
by the grace of God to reveal his Son in himself. Neither is there
any need of their going to any Jerusalem to them which are apostles
before them, or to any bishop or pope, but into some Arabia for a
while, far away from the noise of battle and war, a worldly press, and
a false spiritual hierarchy. All history, from the beginning of the
world to the Incarnation, is nothing but Christ. And the centuries that
now roll from the Incarnation onward, in all lands, heathen, Moham-
medan, Roman Catholic, or Protestant, are nothing but Christ—Christ
killing, Christ making alive, Christ bringing down to the grave, Christ
bringing up. How much more, then, must this be vitally and abso-
lutely true of the church and the pulpit of Christ. Here, above all,
the light of Christ burns, and every man who preaches him is as the

sun when he goeth forth in his might.

Every true minister is unto God a sweet savour of Christ in them
that are saved and in them that perish. To the one, they are the
savour of death unto death ; and to the other, the savour of life unto
life. God hath shined in their hearts to give the light of the knowl-
edge of the glory of God in the face of Jesus Christ. This great
treasure each minister carries in his own breast. The vessel is a poor
one, but the excellency is not in the vessel but in the treasure. Tt is
the object of God throughout the ages to bring out the excellency of
the treasure ; therefore, he perfects his strength in human weakness,
This is just the point we wish to emphasize in this article. Let no
one say that all the requisites of oratory should be discarded. Let
every one, rather, train and cultivate, as best he can, the gifts which
God has given him. But let him never for a moment forget that his
sufficiency is to be of God ; let him never lay down the great spiritual
weapons of his warfare, which are mighty through God to the pulling
down of strongholds, to take up instead the carnal weapons, which may
lie nearer to his hand ; let him reach to heaven for his sword and for
strength to gird him for the battle ; let him be strong in the Lord and
in the power of His might. One of the greatest preachers of the last




316 A Cluster of Curiosities. [APriL,

generation said, at the close of his life, that God had endowed him
with talent and genius in abundance, but that the mistake of his life
had been not to rely upon God in prayer. The secret of all real pulpit
success is to use what God has given us in thorough dependence upon
himself.

The attitndes, the presence, the grace of a Daniel Webster may add
dignity to his powerful orations ; the swing, the sweep, and the silver
tongue of a Gladstone may constitute essential elements in the success
of his eloquence.  But all these things, and others of a similar nature,
become of little account, to say the least, when they accompany ‘“the
glorious gospel of the blessed God.” The stars, shining in the day
with all our gas-jets and electric lights, can add no luster to the sun.
Exactly so, our logie, our figures of speech, our scientific similes, our
historical references, our sentences of classic mould, sound almost like
sounding brass and tinkling cymbal when accompanying that ministra-
tion of the Spirit, before the brightness of whose glory that of the old
dispensation, with its Sinai, its ark, its tabernacle, ete., vanished away.
We find but little mention in the CGospels of the attitudes of Christ.
We are not told what grace of form he assumed when he came down
from the Mount of Olives, with the dew of heaven upon his head, and
said, “*I am the light of the world;” or when he cried with a loud
voice over the grave of his dead friend, “ Lazarus, come forth!” Nor
do we find anything written about the manner in which Peter, on the
day of Pentecost, gathered all the force of his argument into that over-
whelming ** therefore ”—* Therefore let all the house of Isracl know
assuredly, that God hath made that same Jesus, whom ye have cruci-
fied, both Lord and Christ.” No, no; and it is only as we in this day
lose the gravity, the greatness, and the glory of our theme that we pay
any absorbing attention to any of them.

“Think of your ideas, and let your words take care of themselves,’
was the advice of Pitt to Lord Mornington, when he seemed to fail in
his speeches in the House of Commons, If that was important to him,
how much more important is this to a preacher : to have his faith in
the gospel and in the power of God unlimited ; and whatever insignia
of oratory he may have, not to depend upon them at all. In our law-
courts, in our Congress, in our House of Commons, let them be dis-
played, and sweep up to the dome ; but in the pulpit, let God and the
Powers of the world to come wield their true force.

’

VI.—A CLUSTER OF CURIOSITIES.
By Arrtuur 1. PiersoN, D.D., PHILADELPHIA.

Modern Inventions. During the last fifty years more of the great mysteries
of nature have been penetrated, and more of her resources have been devel-
oped and utilized, than during five thousand years preceding. So say scien-
tific men, and it is probably no exaggeration. Tlose of us not yet fifty
years of age have probably lived in the most important and intellectually




B AT

1889. ] A Cluster of Curiosilties. 317

progressive period of human history. Within this half century, the follow-
ing inventions and discoveries have been among the number :

Ocean steamships, street railways, elevated railways, telegraph lines, ocean
cables, telephones, phonograph, photography and a score of new methods
of picture making, aniline colors, kerosene oil, electric lights, steam fire-
engines, chemical fire-extinguishers, anmsthetics and painless surgery ; gun
cotton, mitro-glycerine, dynamite, giant powder; aluminium, magnesium,
andother new metals; electro-plating, spectrum analysis and spectroscope;
audiphone, pneumatic tubes, electric motor, electric railway, electric bells,
typewriter, cheap postal system, steam heating, steam and hydraulic eleva-
tors, vestibule cars, cantalever bridges. These are only a part. All positive
knowledge of the physical constitution of planetary and stellar worlds has
been attained within this period, and before 1840 there were but 500 miles of
slow steam railway in the United States.

Curiosities of Vibration. When the first iron bridge was building at
Colebrook Dale, England, it is said a fiddler came along and threatened to
“fiddle the bridge down.” The workmen laughingly bade him *‘fiddle
away.” He tried note after note on his instrument until he hit upon one
that coincided with the structure’s vibratory movement, and as he sounded
that note with prolonged effort the structure began to quiver so perceptibly
that the workmen begged him to stop lest the half-completed bridge should
fall. A human voice will sometimes cause a glass shade or delicate vessel
to crack or break because it strikes the key-note of that vessel. A dog's
bark or other animal sound will set piano strings vibrating. When vibra-
tions of two substances correspond, the motion of one will often set the
other moving. Two clocks, with pendulums oscillating over similar ares,
will often start each other. The milk-carriersin London discover thatunless
they change their step from time to time they spill the milk from the pails.

Some Modern Wonders of the World. 1. The Bank of England with build-
ings covering eight acres and with over 1,000 clerks. 2. The Vatican gallery
of sculpture, the largest and richest in the world. 3. Tintoretta's Paradise,
the largest painting in the world, now in the Doge's Palace, Venice, cover-
ing 2,700 square feet of canvas. 4. The imperial emerald, in the Schaltz-
holm at Vienna, weighing nearly 3,000 carats. 5. The monster cannon at
Ghent, Belgium, with a bore 33 inches in diameter. 6. The monster organ,
in St. Bayou Church, Haarlem, Holland, with 5,000 pipes and 60 stops.
7. The Maelstrom, off Norway, near Loffoden Isles, which is one and a half
miles broad. 8. The monster numismatic collection, at Vienna, containing
125,000 coins, 50,000 of which are Greek and Roman. 9. The monster theatre,
at Milan, ** La Scala,” the stage of which is 150 feet wide, overlooked by six
tiers of boxes, 10. The largest chain, in the Imperial arsenal, Vienna, with
8,000 links. Itwas thrown across the Danube by the Turks in 1520, 11. The
monster suspension bridge from New York to Brooklyn, one mile and a
quarter long, the greatest triumph of engineering skill. (The cantalever
bridge over the Firth of Forth, near Edinburgh, is likely to rival it when
completed.) 12. Nature's greatest cathedral, the famous Fingal's Cave on
Staffa, the roof rising to a height of 76 feet in the gable, on beautiful col-
umns of basalt; the breadth of the cave 56 feet, and the distance from the
opening the the rear wall 324 feet, We never felt such emotions of awe as
when we heard ¢ Old Hundred” sung beneath those arches !

The Family Decalogue.—

L. Thou shalt worship the Lord thy God, and Him only shalt thou serve
IL. Search the Scriptures.
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III. Honor the Lord with thy substance and with the first fruits of all

thine increase.

IV. Pray without ceasing; in everything give thanks.

V. Fathers, provoke not your children to anger.
VL Children, obey your parents in the Lord.
VIL Be kindly affectioned one to another. Be courteous
VIIIL Let your speech be always with grace.
IX. Remember the poor.
X. Let all things be done decently and in order.

Trees as Meteorological Records. Exogenous tiees preserve in their rings
a record of the seasons for the entire period of growth. Mr. Twining, over
sixty years ago, inspected a large lot of hemlock timber, and every tree told
the same story as to the same season. He found, for instance, that some
layers or accretions were much broader than others, perhaps five or six
times as broad. This was the record of a very growing season. Beginning
with the external layer, and counting back to the wider rings, he always
found them correspondent, whether the rings were thirty or two hundred in
number, indicating therefore the same year of growth. ‘I had thus before
me two or three hundred meteorological tables, all of them as unerring as
nature.” Mr. Twining suggested that these sections of trees might thus be
utilized as records. One side, neatly smoothed, would exhibit its record as
distinct as a drawing ; on the other side might be recorded the locality of
the tree, sort of timber, exact date of felling, soil in which grown, points of
compass in respect to its growth, and any other data of any importance.

Diogenes not *“ the Philosopher of the Tub,” after all. The pithosis asort
of earthen jar, distinguished from the amphora by a wide mouth and a flat-
tened base. It wasshaped more like a gourd or pot, and in size adapted for
a small cistern or water-butt. Brougnart stoutly maintains that the cele-
brated cynic dwe!t in a pithos. So does Dr. Murray, custodian of the British
Museum, who showed us a pithos abundantly large to hold a man, and
which, lying on its side, would offer a very comfortable sleeping berth, with
a sloping arched roof to shed rain, and a corresponding arched floor to pre-
vent too close contact with the damp earth, offering also a much more com-
fortable bed for a human being than a flat surface. Juvenal, referring to
this story, speaks of the fragility of these vessels, and of the fact that fire
would not burn them, which would not be true of a tub.

The Black Stone at Mecca. This is near the entrance of the Kaaba, and is
called by Moslems the Heavenly Stone—Hajra el assouad. It forms part of
thesharp northeast angle of the building and is inserted four to five feetabove
ground level, in shape an irregular oval seven inches in diameter. Its color
is a deep reddish brown, with a border of similar color, both encircled by a
silver band. It looks as if it had been dashed to pieces and reunited by
cement, It has passed through many disasters. In 682 A.D. a fire split it
in three pieces; hence the rim of silver. It was broken during the plunder
of Mecca ; in the eleventh century, Ha Kem, the mad Sultan of Egypt, tried
to destroy it with an iron club, but he was slain by the populace. The mill-
ions of caresses and kisses have worn it uneven and to a considerable depth,
Orthodox Moslems hold it to have been originally a translucent hyacinth
brought by Gabriel from heaven to Abraham, but which has degenerated both
in color and substance by contact with the impurities of humanity.

Ancient Ventriloquism. This seems to have been associated with necro-
mancy and divination. The witch of Endor is called in the Hebrew a woman-
mistress, or owner of 6b. The word 6b means a skin-bottle, and seems to be
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applied to the distended belly of the ventriloquist, as if i were a bottle in
which the demon was contained. The Greeks had r>.comancers, called
psychagogi, and who called up departed spirits for cor sultation. Some think
that the *‘ wizards that peep and mutter” were ventriloquists, The art of
“speaking from the belly " seems to have been carried to singular perfection
and used in the interests of imposture, peculiarly by the Egyptian priests
and diviners. The people might easily be persuaded that a god was speak-
ing, so thoroughly was the ventriloquist’s voice disguised.

The Origin of the Crescent. During the progress of the great siege of
Byzantium by Philip of Macedon, the city was saved from capture by sur-
prise—in a way that was deemed miraculous. As the besieging party drew
near under cover of night, a sudden flash of light illumined the northern
horizon like a silver semi-circle and betrayed the proximity of the besiegers.
In honor of this supernatural event, interpreted as a divine interposition in
behalf of the city of the Golden Horn, a crescent was stamped on the Byzan.
tine coins. 'When the Turks in the fifteenth century took Constantinople
they adopted this municipal symbol as their own national device, and it has
ever since been the elect symbol inscribed upon their banners, standards, and
mosques, and they have named their dominion the Empire of the Crescent.

SERMONIC SECTION.
THE CRY OF ASAPH. and ardent feeling! What holy

By ERNEST D'HOMBRES [REFORMED
CHURCH OF FRANCE*],

Whom have I in heaven but thee, and
there is none upon earth that I de-
sire besides thee.—Ps, 1xxiii: 25,
WHno has not felt the beauty of

these words ci the Psalmist, and who

has not thrilled at this cry of a noble
soul ! —How comprehensive is this
cry of Asaph!

From the summit of his faith, as
from some serene height, the inspired
poet looks throughout the heavens,
and can there discover no depth but
is filled with the God whom he
adores. He looks upon the earth,
and among all the marvelous objects
which it contains there is not oue
which does not vanish before this
supreme presence. How firm, how
strong, this ery! What exclusive
affirmation in these words, ¢ Whom
have I in heaven but thee?” and
what decided choice in these, ¢ There
is none upon earth that I desire
besides thee.” At the same time,
how tender is this cry! What lively
* Translated from the French for the HoMrLeT-

1c Review by Rev. Rockwood Mac Questen,
Glen Cove, N. Y.

passion !

It is good to hear such accents in
our ungrateful days; amid the thou-
sand attacks of unbelief, amid the
whisperings of skepticism which fill
theair, and amid the feeble testimony
of a languid piety. ** Whom have I
in heaven but thee? and there is
none upon earth that I desire besides
thee.” There, indeed, is the thrill
of the divine life; there, indeed, is
the beating of a pious heart! And
who does not sympathize with this
noble exultation? Who would not
be the living lyre from which is
drawn such harmony ?

Yet, let us not be content with an
indistinct admiration, however sin-
cere and sympathetic it may be. Let
us seek to comprehend and improve
the instructive lessons which lie hid-
den in this spontaneous aspiration of
the soul. The wisdom of the age
seeks another God than that of
Asaph ; than the God who reveals
himself to usin the Scriptures, and of
whom Jesus Christ is the supreme
manifestation. Let us point out to
it that the revealed God js the only
true God ; the only one who satisfies
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the inherent needs of the human
heart, and let us oppose to it the first
part of the Psalmist’s ery, ‘“ Whom
have I in heaven but thee?” The
worshipers of the true God love him
with a love too feeble, too hes-
itating, too divided. Under the do-
minion of earthly things they some-
times look elsewhere than to him
for the treasure and the joy of their
souls. Let us oppose to them the
second part of the words of Asaph,
“There is none upon earth that I de-
sire besides thee.” In order that a
God may bo traly our God, in order
that there may be between him and
ourselves that real and fruitful com-
munion which the Psalmist experi-
enced and sang, it is needful, first of
all, that He should love us with an
effective and personal love, showing
itself by a direct intervention in our
fortunes. Then, again, as a sinful
creature, but one invineibly called
by the monitions of his conscience to
good, to lioliness, to the divine life,
man wantsa God who aids him in the
great work of his reclamation and
moral regeneration. In short, as a
perishable, but immortal, creature,
man wants a God who, upon his leav-
ing this earthly life, opens to him a
blissful eternity.

Now, the God of the Scriptures,
the God whom Asaph adored, and
whom, more than Asaph, we can
regard in the full light of Christ, is
the only one who responds to these
immortal needs of the human heart,
Efforts are made to substitute other
gods for Him. Human reason wishes
to modify, to correct the idea which
God gives us of himself in the Script-
ures, To the pure and immutable
biblical conception, it opposes its
own ideas, diverse, uncertain, chang-
ing, and powerless as is everything
human, Among these erroneous
conceptions there are two, in which
we can, in our day, include more or
less the others: they are those of
Deism and Pantheism. It will be
easy for us to prove that neither the
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jone nor the other can satisfy the
aspirations of our hearts.

The God of deism, God of natural
religion, the God of the eighteenth
century, whose cold adoration suffi-
ces yet in our day to satisfy many
minds, is that Supreme Being who
has created the world, but who,
after having created it, retired into
an immutable rest. The world,
having come from the hand of its
creator, continues to move according
to the laws which have been or.
dained; humanity develops itself
according to the faculties it has
received, But God never intervenes
by new manifestations in the course
of things which he has fixed, once
for all. This would be to run into
variableness, into change ; this would
subject his dignity to ignoble details.

Jut is that the God my soul needs?
Besides, is that a God who loves
me? If heloved me in calling me
into being from nothing, his love is
immediately quenched; at least, in
its active forms. But I need a love
that will accompany me and follow
me closely in the path of my destiny ;
which cares for my humble lot and
which responds, by new acts, tothe
changes of my transient existence.
Especially have I need of a God whom
I may invoke inthe day of my distress.
Here is the answer of deism accord-
ing to its most illustrious teacher,
Roussean: “I adore the Supreme
Being, but I do not pray to him,
‘What should I ask of him? That he
should change the course of things
for me ; that he should work miracles
in my behalf? But this rash prayer
would deserve to be punished rather
than to be granted.” And here is the
reply of the popular deism in the
frivolous couplet of the French song-
book :

“ There is a God, before him T adore ;

Poor and content—of him I ask no more."

But should humanity meet, on its
way, not only the sufferings of life,
but a great moral disaster; if, with
its first step departing from God.
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through the abuse of its liberty, it
should go astray, bowing lower and
lower under the yoke of evil, would
not then God come to its rescue?
Would not a God, wholly wise and
good, send 1t a revelation and a
Saviour? Noj; says deism again.
This would be for God to change the
course of things; this would be, as
a faulty workman, to repair his
work ; this would be to disturb the
laws that He has ordained, to
strike at the primitive and eternal
order. A revelation, a Saviour, this
is supernatural, this is miraculous,
that is t0 say, the arbitrary, the
impossible, and we will not have it,
Is that, my brethren, the God your
hearts need? Compare him with
the God of the Scriptures. He, hav-
ing created the world, did not forsake
it, but filled it with his incessant
activity, giving to all, every moment,
“life, movement, and being.” And
while ““a sparrow falls not to the
ground without his permission,”
he watches our humanity, follows
it in its course, and leads it through
the centuries with his sovereign
hand, ever respecting the mystery of
its liberty. When that Iiberty
strayed, when man fell into trans-
gression, God did not abandon him.
On the contrary, the misery of the
creature brought forth a new display
of love on the part of the Creator,
the heavenly Father prepared for
the return of the prodigal. In the
very face of the natural order, dis-
turbed by the sinner, and become
for him a law of death, He has
established the supernatural order to
arresthimin hisdeclineandtorestore
him to life, A revelation was need-
ed. He has given it. Miracles were
needed. He has wrought them.
Servants and prophets were needed.
He has sent them. God’s Son him-
self was needed, his only Son. He
has delivered him. Whosoever thou
art, callon him with confidence, from
the depth of thy moral misery ; de-
mand of him thy share of those mag-
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nificent gifts, thy share of the sal-
vation and of the lifein Christ, whois
the Saviour of all. Demand not only
these supreme gifts, but also those
inferior blessings, which his paternal
condescension permits you to im-
plore from him. Pray for thy
health ; pray for thy work; pray
for thy child who is leaving home;
pray for thy sick one. Goj; God
hears thee and he will answer thee in
theday of thy trouble. The course of
things is not a fatal chasm across
which he is not able to stretch his
hand to keep, lead, and deliver thee!

If T need a God that loves me, I
also need a God that regenerates
and sanctifies me. And what God
will it be if not the one of the Bible?
In that infinite love, of which he
gives me an example in Jesus Christ,
he creates for my feebleness the
most powerful motive to duty, to
love and to thankfulness.

By this love, which was, on the
part of God, the supreme sacrifice,
he gives me the measure, altogether
new, of the service I ought to render
him; He opens the infinite per-
spective of the complete giving of
myself to him who has given him-
self for me, and he gives me, in
Jesus Christ, the sublime example of
holiness without spot and devotion
without hmit,

But more than this: to these
mighty motives, to this so glorious a
law, to this example, so complete
and full of attractions, he adds
his direct and omnipotent influence
to aid me in the struggle. He co-
operates also by a new gift, by a
special communication, that of his
Holy Spirit, who, amid our infirm
ities, leads and influences us, work-
ing in us that which is well-pleasing
unto him.

But the God of deism, what has he
done to sanctify me? He holds me
at a distance and leaves me to my-
self. Hear again thesage of Geneva .
“T do not ask of God the power of
doing good. Why should I ask of
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him that which he has given me?”

But my fallen and corrupt nature
needs a new inspiration for thisduty,
a new attraction towards this virtue,
He does not give me these. He does
notsolicitmy heart by an unexpected
act which draws me out of myself
and gives me to him. What exam-
ple does he give me to draw me
towards the good? Like God, like
man ; like master, like servant. The
God of deism knows nothing of
sacrifice; I will know nothing of it.
He has not borne it before his creat-
ure; I will not shove it towards
him. Thus there is no enthusiasm,
no devotion, no heroism, no joyous
offering of myself; but, to the cold
justice of the Supreme Being will
correspond the morality of the hon-
est man, or indeed the proud and
barren virtue of the stoic.

Lastly, need a God who,
when we leave this world, will re-
ceive us into his eternal arms and
who responds to our instincts of im-
mortality by giving to us the assur-
ance of a happy eternity. Who will
this be if not the God of the Holy
Scriptures? In giving us pardon
through Jesus Christ, in implanting
in us by his Holy Spirit the seed
of life, he has closed, under our
feet, the gulf of condemnation;
he has opened heaven above us
and given to us the ‘“foretaste of
the eternal inheritance,”

But does the God of deism promise
me, in these consoling terms, the
immortality which my heart craves?
He pronounces this word, no doubt;
he speaks to me of ““ a better world.”
But this immortality is vague and
cold, and who assures me that it will
be an immortality of happiness?
Oh! sad uncertainty. And not a
word from God to remove it! This
God, who has not aided me during
life, will not descend from his heaven
to the side of my death-bed. He
awaits me on the other side, in his
undisturbed tranquility., And in
that dark valley, in that agony, in

we

The Cry of Asaph.

[Apriy,

the fuce of the King of Terrors, with-
out assistance, without a visit from
on high—what solitude supreme !

A philosopher, who had gradually
risen from sensualism to spiritual.
ism, and from spiritualism to Chris-
tianity—Maine de Biranc—day after
day, on his sick-bed, read through
Plato, Marcus Aurelius, the Gospels,
and the Imitations of Christ. As he
approached his last hour, he was
heard to exclaim: ¢ Give, give, O
Lord; I can do nothing without
thee! Woe to manalone!” Onthe
border of eternity, the phLiosopher
casts away the God of deism, and
fixing his dying regard on the God
of the Scriptures, he could only cry
out, with Asaph: “Whom have I
in heaven but thee?”

There is another idea of God which
tends to establish itself in some
minds in place of the true biblical
idea, and that is the idea of panthe-
ism. Pantheism does not put God
afar off, beyond reach; it does not
exile him from the world; on the
contrary, it brings him down to it;
it brings him so entirely thither that
heisshut up in and confounded with
the world itsell.

For pantheism everything is God
and God is everything; this is the
very meaning of the word creation
and the creator; the finite and the
infinite, spirit and matter, time and
eternity, are here vain distinctions,
There is but one unique substance,
of which all things—bodies, souls, a
star, a planet, a stone—are but vari-
ous forms, diverse modes of being, a
continuous development, an univer-
sal and eternal evolution. This one
only substance, this grand whole,
this universal life, this is God.

Is this, my friends, the God that is
needed for my heart? And if the
God of deism, who has retained some
rays of truth, cannot satisfy me, how
can it come from the formless pan-
theistic divinity, who cannot pre-
serve the distinction between the
creature and the Creator.
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For, first of all, can this strange
God love me? In orderto love—that
is to say, to give one's self—there
must be a distinction of the object
loved ; there mustbe especially a self-
surrender and a free union with an-
other,

Now the God of pantheism is not
a personal God; he knows no self-
sacrifice; he eternally seeks his own
self through the series of being ; he is
himsell each one of these existences ;
he isyou, he is me. Itisimpossible to
love him, for he is everything. And
as for myself—how can I'love this di-
vinity,dispersed and floating through
all the universe? How can I ap-
proach such an one who is every-
where and nowhere and of whom I
am myself, I know not what insig-
nificant part. I may seem to have
some sentiment or some sensation Or
this God, in the material universe,
but to love and be loved, it is a pure
delusion! And the true pantheists
know this well enough, for they re-
sard with pity our professed com-
munings with a living, personal God.

Shall I ask the God of pantheism to
sanctify me? Very far from it. Pan-
theisin not only does not give me
power to fulfill duty ; it even under-
mines duty at its very base. Duty
is an obligation; an obligation to
some one, to a being distinct and su-
perior, other than the law and giving
his directions to the human con-
science, But such a being thereis
not. This sovereign will, other
than our own individual wills, does
not exist; conscience is only the
voice of man speaking to himself.
There is then no place for obedience
any more than for love,

What say you to this? Are you,
after this, surprised at the moral
confusion which tends to spread
itself among us; at the supreme in-
difference with which allaccomplish-
ed facts are regarded ; at the historic
fatalism ; at the dressing up of vice
80 often attempted in our literature,
and at this weakening of the con-
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science to such a degree that over
them the prophet might pronounce
this terrible sentence: ‘Woe unto
them that call good evil and evil
good; that put light for darkness
and darkness for light.”

Lastly, let us ask from the God
of pantheism the immortality which
our hearts crave. Immortality!
In reserving it for the race he denies
it to the individual. He declares,
by the mouth of his most illustrious
teachers, that we arebut the *“dawn-
ings of a day on the surface of an
ocean of being,” and he compares us
to the wave that lifts itself and glows
for an instant, only to again lose
itself and return to the bosom of the
deep. Do you, my brethren, desire
this derisive immortality? Do you
want it for yourselves? Do you
want it for those whom you love?
Why! to live, to continue to find
one’s self beyond the shadows of the
sepulchre, as one awakens to the
morning after the rest of the night,
this is the imperishable need of the
human creature,

“There is none upon earth that I
desirebesidesthee.” Andnow, fellow-
disciples, let us meditate upon this
last clause of the words of Asaph
and apply it to our conscience. What
effect should it produce? Do we re-
joice all the more now? Do we find
in our hearts an echo of this second
half of Asaph's cry—as an echo of
the first? Are all our thoughts full
of Him; our works devoted to his

glory; is our will joyfully blended
with his own ; our life entirely con-
secrated to him, so that we may say
—¢there is none that I desire upon
earth besides thee? Forif,in order to
escape the condemnation of our con-
science or, at least, to soften it we
seek in the name of, I know not what
wisdom, to dispute the enthusiasm of
the Psalmist and to oppose to it all
sorts of objections, what profit will
there bein it?

Shall we see an exaggeration in
this exclamation of Asaph? An ex-
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aggeration! Why, indeed, is not
this second clause a necessary result
of the first? If we have in heaven
no other God than the God of the
gospels, shall we have on earth, any
other treasure, any other good, any-
thing else at all, than He ?
Exaggeration! and can this ever
be in the love of the creature for his
Creator, of a lost sinner for the God
who saves him? Exaggeration ! ah!
this is not the peril from which the
saints of all ages have thought to
guard themselves., But such a re-
ligion, perhaps you say, is the con-
demnation of worldly activity, the
scorning of all possessions here be-
low, the dep.2ciating, the mutilation
of life, Error, error; a libel on our
faith! It is precisely in giving to
God this sovereign place in our
hearts, in this complete invasion of
things above into the midst of things
below that thereis found the secret of
a life the most rich, the most pro-
found, the most happy—of a life, the
most humane, because it is the most
divine. The gospel does not come
to suppressanything, to destroy any-
thing, to mutilate anything in us;
but to penetrate all, to purify, to
elevate, to beautify all. Ah, you
can never show me, my friends, how
supreme love to God—the joyous
giving of ourselves to him who has
given himself for us—can impover-
ish or belittle this present life. But
I, for my part, can easily point out
to you, if there were need, that if
the flame of a pure Christianity is
extinguished in the heart, if faith
disappears from the soul, if the skies
become a veil to this generation, if
the grand reality of a Saviour-God—
the sun of the moral world—should
descend below the horizon of earth,
and if there were then among our
millions—as in the times of Elias—
only the seven thousand that had
not bowed the knee to Baal, these
would cry out, with Asaph : *“ Whom
have I in heaven but thee?and there
is none upon earth that I desire be-
sides thee,”
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Do you not wish, my dear friends,
to join this company ? Will you not
strengthen the nobleranksof decided
Christians in these difficult times,
in spite of the desertion of the mul-
titude and the indifference of the
more faithful? Are you not weary
of our faith without ardor, of
our love without heroism, of our
Christianity without joy, without
perfume, without enthusiasm, with-
out grandeur, without sacrifices, and
without conquests. Away with in-
heritance, away with prudent re-
serve, away with lax obedience—
let us not hold back an hour from
that total and blessed renunciation
of which Pascal has spoken, and
from that ¢ sacrifice living and
holy* which, according to St. Paul,
is our * reasonable service.”

Shall we any longer look for, shall

we any longer desire, can we imag-
ine any other God than ours? Let
us show that this God, in taking us
entirely, in subduing our whole life
to himself, has brought us complete
light, full consolation, all riches,
perfect peace, unalloyed happiness.
Then the serious soul that is search-
ing for God but cannot find him,
will come to us, as Ruth the Moab-
itess to Naomi, the faithful Israelite,
crying out: ““Thy people shall be my
people, thy God shall be my God ;"
and, best of all, prostrate at the feet
of God himself, it will repeat the cry
of the Psalmist: “Whom have I
in heaven but thee? and there is none
upon earth that I desire besides
thee,”

A GOOD MINISTER OF JESUS CHRIST.
By R. S. Rusr, D.D. [METHODIST],
CINCINNATI, O,

If thou put the brethren in remem-
brance of these things, thou shalt
be a good minister of Jesus Christ.
—1 Tim, iv : 6.

THE essential elements of a good
minister of Jesus Christ furnishes
an appropriate topic for discussion.

I. He must be a converted man.
This is of vital importance. Noother
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qualification, however brilliant, can
supersede its stern necessity. This
must be the foundation upon which
the whole superstructure must rest
—the keystone of the arch.

One may become a good mechanic,
and still be destitute of vital godli-
ness. Another may become an emi-
nent lawyer, and still be at enmity
with God. No one objects to the
servicesof askillful physician,though
his heart be a stranger to the renew-
ing grace of God. But it is not so
with the minister. His mission is a
spiritual one. Deathless affections
and immortal interests are involved,
and a wakeful solicitude must be
cherished, lest an unskilled hand
sweep too roughly among the finer
sensibilities of the soul.

The clerical profession is unlike
all others in this, that it excludes
from its sacred duties every unre-
generate heart. Indiscussing minis-
terial qualifications, we must never
lose sight of the peculiar nature of
the contemplated work. Man is in
ruin, and this fearful truth is en-
graven in burning letters on his
deathless spirit. It is legibly writ-
ten, both in the book of nature and
the book of God. Jehovah, in the
councils of eternity, devised a plan
of mercy for the rescue of the race,
and ordained that sanctified mind
should be the heaven-appointed in-
strumentahtyin restoring fallen man
to newness of life. In leading the
lost to Christ it needs an experienced
guide—one who understands every

step of the way, from the moment
of awakening till the soul finds peace
in believing and joy in the Holy
Ghost. This guide should be able to
shed the borrowed light of heaven
all along the inquirer’s path, and re-
lieve its darkness by the glorious
effulgence of the brighter world.
When the sin-burdened soul cries
out, “ What must I doto besaved?”
what will the poor unregenerated
minister say, who has advanced no
no farther himself in the celestial
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road? How can he explain to an-
other what he has not experienced
himself? It is the height of pre-
sumption for one who has never been
led by the Spirit's influence through
the narrow way of repentance and
faith to offer himself as a guide to
others, for if the blind lead the blind
both will fall into remediless ruin.
The season of awakening is a peril-
ous one. No novice can meet the
exigencies of this momentous occa-
sion. If I wish a guide over a dan-
gerous road or through a dense for-
est, give me one that has often
threaded the winding way, and is
familiar with its perils; but do not
impose upon me one who has gath-
ered up merely a few fragments of
information from a fellow-traveler’s
experience,

Preaching, to be awakening and
saving, mustbe experimental. Who
that has not felt the terrors of the
second death and enjoyed a foretaste
of the glories of heavenly blessedness
can engage in a work so intimately
connected with the eternal world?
We must speak what we do know
and have felt, or our words are like
sounding brassor a tinkling cymbal.
A rich Christian experience imbues
our words and thoughts with power,
and enkindles in other minds the
deep emotions which sway our own
souls. Eloquence in the ministry is
a lame apology for grace. No one
unacquainted with the depravity of
the human heart can array the sins
of the sinner before him. A soul un-
moved by emotions of love is ill pre-
pared to awaken hallowed emotions
in others. One destitute of the evi-
dence of an application of theatoning
blood of Christ to his own soul is
alarmingly deficient in the most
essential qualification for the ministry
of reconciliation. One chilled with
the sensations of death is totally un-
qualified to become the bearer of the
elementsof life. Strains of eloquence,
sweeter and sublimer than ever fell

from angel's tongue, are powerlessin
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transforming deathless spirits, and
all the embellishments of oratory,
without grace, are destitute of vital-
ity—utterly soulless—merely resem-
bling ““the lifeless beauty of the
dead, laid out in state and decorated
with the silent pomp of death.”

The minister must be a growing

Christian—pressing toward the mark
—struggling for freedom from sin.
A babe in grace is incompetent to
become a nurse even of babes, much
less a guide of the fathers. Itis not
enough that a minister be a Christian,
he ought to have climbed up to the
very eminences of Zion. He should
dwell near the Cross and move
among the people imbued with its
heavenly fragrance. So familiar
with the invisible should he be, as to
revel in the joys of eternity himself,
and give them the appearance of
stern realities to others—a faith so
strong that he may fasten his eye
on the throne of God, spurn the
pleasures of earth, claim the immu-
table promises of Jehovah, and tri-
umph over death, hell, and the
grave. Piety must chasten his emo-
tions, control his thoughts, govern
his conduct, become the grand im-
pulse of his soul, and adorn every
act with humility and love,

Holiness is the minister’s talisman
—it inspires his soul with quenchless
fervor for God's glory, awakens af-
fection for perishing souls, places
him under the pressure of powerful
motives, and imparts additional life
and strength to all the faculties of
the soul. A minister thus endowed
is everywhere a fit representative of
Christ. Throw him into prison, and,
like Bunyan ‘“‘the ingenious dream-
er,” he will flash light all along the
sinner’s pathway fromthe very brink
of hell to the portals of heaven ! Lay
him upon a couch of suffering and
death, and like Baxter he will revel
in unearthly joys, and sweetly de-
lineate the saints’ rest in heaven!
Overwhelm him with the darkness
of night, and ¢‘celestial light” will
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dawn upon his soul, and enable him
like Milton, to
* See and tell
Of things invisible to mortal sight."
The essential element of a success-
ful minister lies in the depths of his
own soul. The sermon is shorn of
its power, unless it proceeds from
one whose life and character are ex-
ponents of what he preaches. Here
is the key to the wonderful success of
some men of ordinary ability in the
ministry., They have a hold on the
popular mind that many men of im-
mensely more intellectual power
have failed to secure. They win
their way to the hearts of the people
by their piety, rather than by their
talent.

In connection with this thought,
notice three important considera-
tions. 1st. The influence of the
truth upon themind of the preacher.
2d. The preparation which the
knowledge of the preacher’s consist-
ent piety imparts to those who hear
him. And, 3rd—The intimate com-
munion between the mind of a good
man and the mind of the Spirit in
the preacher—the same heavenly in-
fluence moving the heart of the
preacher in the pulpit, and the
hearer in the pew. Here is a three-
fold manifestation of the law of sym-
pathy based on the eminent piety of
the minister—sympathy between the
minister and the truth—sympathy
between the preacher and the hearer
—sympathy between the spirit of the
preacher and the Spirit of God.

A good minister may use his tongue
less, and his heart more in his work.
There is too much talk in the minis-
try for its slender capital. The min-
ister reminds too much in word, and
too little in deed. But a Loly life
reminds always, and everywhere, A
holy mimster preaches at other times

than Sunday, and in other places
than the pulpit, and such preaching
is in demonstration of the Spirit and
with power. Let the minister carry
the fervor of the pulpit, combined
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with a holy heart, into the family
and the work-shop. Let him be
at the tables and firesides of his
people, like the prophet in the cot-
tage of the Shunamite woman, “ the
man of God.” We must have an
elevated toneof piety in the ministry,
a deeper baptism of the Spirit's
power, so that we may become fault-
less remembrancers of the truth, and
Heaven's favored instrumentalities
of usefulness.

II. The minister must be called of
God to his work. The preaching of
the gospel by converted men is God's
plan for the restoration of this lost
world. Knowing thedifficulties con-
nected with it, God in his infinite
wisdom selects those best qualified
for the discharge of its peculiar
duties. No man may of his own
choice enter the Christian ministry.
Every other department of human
effort flings wide open its door, and
weicomes the youthful aspirant to
its honors. He may study the heal-
ing art, and disease may shun his ap-
proach, and his path be traced with
signs of returning health. He may
engage in the teacher’s mission and
irradiate the youthful mind with
beams of light and love. It is the
duty of every young man with a
humble reliance upon his own abili-
ties, aided by all the light of wisdom
and experience within his reach, to
select some department of human ef-
fort, and pursue it with unfaltering
purpose and tireless energy. But he
may not, without a call from God,
enter the Christian ministry. No
impious footstep may cross its sacred
threshold—no unbidden visitor re-
ceive a cordial greeting, or become
a welcome guest.

The Church may not eall the min-
ister. God has never authorized the
Church to engage in this work. The
most that she may do is to encourage
and ratify by ordination those, whom
God by his Spirit has already select-
ed to preach the unsearchable riches
of Christ. She cannot, at pleasure,
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make ‘‘pastors and teachers,” but
must receive them as a gift from
God. And when there is a famin®
the word, and there are none (o
break the bread of life to the famish-
ing multitude, then the Church is
directed to raise her suppliant voice
to heaven, and ‘‘pray the Lord of
the harvest” to raise up and send
forth laborers into his harvest.

God must call the minister, for no
others may become good ministers
““but they who are called of God, as
was Aaron.” Aaron was divinely
called and consecrated to the office
and work of a priest. The prophets
were selected from the varied walks
of life, and by divine appointment
communicated the will of God to
men. Isaiah’s lips were touched
with hallowed fire, as he delivered
to the people the messages received
from the mouth of God. The fate of
Korah, Dathan and Abiram, fur-
nishes a striking illustration of the
divine displeasure toward any who
rush into the ministry when they
never have been sent. The ministry
in the new dispensation was divinely
called. The apostles ware called and
commissioned by Christ. Saul also
was called of God ‘“ tobe anapostle.”
The Apostle Paul exclaims, *“How
shall they preach except they be
sent?” and “I thank Christ Jesus
our Lord, for that he counted me
faithful, putting me into the min-
istry,” and still again he exclaims,
“Christ sent me to preach the
gospel.”

God not only regenerates human
hearts by his Spirit, but also holds
communion with our race, imparting
the joyful intelligence of pardoned
sin, and commissioning to preach
the blessed gospel. This call, like
all the operations of the Spirit, is
varied to the circumstances of the
subject and admits of no unerring
standard that may be applied to all.
It may be impressed with over-
whelming power upon the mind of
one, in view of the exigencies of the
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case, while it is feeble and indistinct
in the mind of another. Inall, how-
ever, the work of the ministry, with
its toils and sacrifices, awakens the
holiest aspirations, and in answer to
the fervent cry, *“What wilt thou
have me to do?” the soul is bur-
dened with the conviction that it
must enter the harvest so earnestly
inviting the reaper’s sickle.

The call of God to the ministry is
essential to the proper discharge of
its duties and responsibilities.

These are of such a momentous
character that no one, whatever
may be his qualifications, can expect
success without divine assistance,
Paul may plant, Apollos water, but
God must give the increase, and this
can be anticipated only by those who
preach the gospel in comy liance with
the heavenly mandate. To those
divinely called is addressed that
cheering promise, “Lo I am with
you alway, even unto the end of
the world!™ and these experience
consolations and blessings to which
those that ““ run without being sent”
are perfect strangers. Such receive
the word at the mouth of the Lord
and deliver it to the people, relying
upon divine power for its efficiency.
The assurance of being favored with
this heavenly call converts darkness
into light, timidity into courage,
weakness into strength, and renders
the feeble instrumentality mighty

through God to the pulling down of
the strongholds. The ministry is
environed by so many difficulties
and trials, that nothing but the con-
straining love of Christ, the cheering
voice of the Spirit, and the sustain-
ing arm of Omnipotence, can keep
from despondency and retreat. Our
message is hostile to the depraved
heart; it demands the sacrifice of
objects dearer than a right hand ora
right eye; and weare often reckoned
the deadly enemy when we seek to
become the faithful friend. Were it
not for the approving smiles of God,
the chilling influence of the world,
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the misrepresentation of our purest
acts, the wickedness of men, the de-
ficiencies of the church, and the
slender success of our ministrations
would drive us in despair to abandon
the field of labor to which the Lord
of the harvest had appointed us.
Since we are not angels in nature
but only in office, still bearing the
marks of the fall, we must have the
deep conviction wrought into our
very souls, that we are in the minis-
try by divine appointment, so that
we may be sustained by the promises
of God, and human weakness thus
be annexed to eternal strength.

II1. The minister must be educated.
Eminent piety does not make the
minister; the call from God, without
which all else is in vain, is not
sufficient. In addition to these, the
candidate must be educated for the
work. Education without grace or
the call cannot make the minister.
Splendid talents, well disciplined
intellect, and classical attainments
are valueless in the minister without
the warm heart, the clear head, and
the heavenly call. The union of
these three elements, piety, the call,
and culture, must be insisted upon as
indispensable in the good minister.

Wherever you find these three
characteristics fully and symmetri-
cally developed, there you find the
model preacher, whose success will
correspond to the fullness with
which these elementary principles
enter into his constitution. And to
the extent which you detract from
any one of these elements, you mar
the beauty and usefulness of the
model ; justasthe absence of a single
elementary color destroys the virgin
radiance of the pure white. Educa-
tion at this peculiar crisis must not
be neglected. The mind must be

trained to close, logical, protracted,
and independent thought, so that
the minister may be able to vanquish
the wily foe, scatter sophistry by the
blaze of truth, and valiantly defend
“the faith once delivered to the
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saints.” His mind must be strength-
ened and expanded by severe disci-
pline, or it will not be able success-
fully to grapple with the conflicting
problemsof life. The ministershould
be a good English scholar, fanuliar
with the elementary branches, able
to communicate his thoughts in an
intelligible manner; and though his
style may be destitute of rhetorical
beauty, it must be characterized by
accurateexpression, convincing pow-
er, and moving pathos. The ficlds
of science, literature, and art, if not
familiar haunts, should be to him, at
least, explored tervitory. Thenatural
sciences should be understood, for
these shed light upon the sacred
page. With the great principles of
intellectual and moral science he
should be familiar, for these affect
every fiber of the warp and woof of
human life. No study should be
neglected which is calculated to shed
light upon the Scriptures. All such
books as treat of its local allusions,
its style, customs, and scenery should
be consulted in the elucidation of its
doctrines. The Bible is the minis-
ter's text-book. Whatever else he
may be ignorant of, he should be
familiar with this. Here are the
fields which he must explore—depths
which he must fathom, heights
which he must ascend. The study
of the minister should be especially
devoted to the word of life, with his
vision sharpened and purified by
generous culture; he should ponder
with prayerful solicitude the obscure
passage till the mists recede and the
dim features of truth grow clear and
bright. He should not be satisfied
till he be able to hold communion
with the mind of Deity in the Heaven-
inspired originals of the holy Script-
ures.

There is a sweetness and freshness
that rises from the gushing fountain-
head to which those are strangers
who have quaffed only at the dis-
tant stream. Communing with God's
word, within whisper reach of the

A Good Minister of Jesus Christ. 329

ineffable Jehovah, the soul gives
birth to thoughts radiant with celes-
tial fire. The minister need not be a
graduate, or even be trained in the
seminary, but his mind must be dis-
ciplined and enriched somewhere;
in the free school, on the plantation,
in the work-shop, orcounting-room,
anywhere, only let it be somewhere.
It seems to me as clear as sunlight
that this preparation is demanded by
the spirit of the age and the genius
of our holy religion, and I do think,
in view of the fearful responsibility
connected with the sacred office, that
our young mer called of God to
preach the gospel should enjoy the
best facilities for improvement that
our seminaries can afford. Long and
laborious preparation is demandedin
almost every other department of
human effort. In mechanism several
years' apprenticeship is a necessary
condition of respectability and suc-
cess. If preparation for any given
work is essential in proportion to the
value of the interests at stake, then
the ministry assumes unwonted im-
portance, for its responsibilities ex-
ceed the power of human conception,
Other thir being equal, the best
educated in all the pursuits of life
succeed the best. It is trifling with
deathless hopes to intrust such re-
sponsibilities to the care of the igno-
rant and inexperienced, If the sculp-
tor must spend years in preparing (o
infuse life into the chiseled marble,
and clothe with intelligence the
semblance of human lineaments ; if
the painter lingers long upon the
nature and blending of colors, that
he may transferto canvas the breath-
ing expression of life; ought not the
minister, whose mission is the salva-
tion of the deathless soul—the most
responsible calling in the wide uni-
verse—have extensive and peculiar
preparation, when a mistake may
involve consequences so fearfully
appalling? The literary qualifica-
tions requisite for the ministry can-
not be acquired by supernatural
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agency, but by hard study. The call
from heaven is not accompanied
with the necessary preparation. It
is not authenticated by a liberal in-
vestment of Greek or biblical lore.
The grace of God quickens our dor-
mant powers, purifies and strength-
ens the mind, but it furnishes no
such supernatural aid as to preclude
the necessity of faithful study. The
minister’'s mind is no widow’s cruse
that fills up with scriptural truth as
rapidly as it is emptied; this must
be done by the slow and laborious
process of hard study, careful obser-
vation, prayerful meditation, and
profound thought. The Epistles of
Paul to Timothy set forth the stern
necessity of preparation ; for though
he lived in an age of miracles, to
preach he was urged to study to
show himself a workman approved
of God, rightly dividing the word of
life. The blessed Redeemer opened
an itinerant Biblical Institute for the
training of the apostles, and kept
them at hard study for several years
after they were called, before He
would allow them to enter upon the
important duties of the ministry.
And when they graduated at the
school of Christ, the Holy Spirit, by
miraculous power, added the finish-
ing stroke to their education by im-
parting to them the knowledge of
se «l languages. The selection of
the apostle Paul, the ripe scholar
and the profound logician, for a mis-
sion environed with such appalling
difficulties, indicates the high estima-
tion in which the great Head of the
Church holds sanctified learning.

THE UNIVERSAL RELIGION.
By Davip H. GREER, D.D. [Er1sco-
PAL), NEW YORK.

In thy seed shall all the nationsof the
earth be blessed.—Gen. xxii: 18,
It is a striking and extraordinary

circumstance that a little piece of

land, lying along the eastern shore of
the Mediterranean Sea, should have
hecome the most conspicuous spot on

the faceof the earth, and should have
exerted an ini'mence in the develop-
ment of mankind greater than all the
rest of theglobe. Butsuchisthecase;
and looking at the matterinthelight
of historical fact alone, there is no
prophecy that has ever had more
complete fulfillment than that which
was spoken so long ago to the patri-
archal ancestor of the Hebrew peo-
ple. Let us make it the theme of
our meditation to-day, and consider
in what sense it is that the nations
of the earth have been and are still
more to be blessed through Abra-
ham’s seed.

Who are Abraham’s seed? There
are two classes of persons to-day that
claim to be the seed of Abraham—
the Jews and the Christians.

First, let me say a word about the
claims of the Jews. Whatever opin-
ions we may have concerning the
Hebrew people, the history of civili-
zation has certainly shown them to
be a most remarkable race; and if I
were aJew, as I am a Christian, in
spite of the scorn and contumely
with which that people are so com-
monly regarded, and which no doubt
they have so often deserved, I would
not be ashamed of my lineage, but
would point with a laudable pride to
that wonderful vitality which, in the
face of the most bitter and persist-

ent persecution, has ever been ex-
erted ; to that commanding influence
which has ever been wielded in art,
in science, in literature, in philoso-
phy, in jurisprudence, as well as in
civic affairs, by the wonderful He-
brew mind. I would refer, with par-
donable satisfaction and patriotism,
to that long list of eminent and
worthy names which Christians
themselves so admire and revere,
such as Neander and Tholuck in the-
ology, and Arago and Herschel in
science, and Disraeli and Gottschalk
in diplomacy, and Spinoza in philos-
ophy, and Heine in poetry,and Men-
delssohn and Meyerbeer and Rossini
in music, and hosts of others whose
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names are equally familiar to us, and
who were of Hebrew blood and de-
scent. **There has notbeenagreatin-
tellectual movement for centuries
past,” saysaneminent Christian lay-
man, who has made the history of the
Jewish people a subject of full and
candid inquiry—** There has not been
a great intellectual movement for
centuries past in which Jewish
thinkers and scholars have not been
largely engaged.” Nearly all the
professional chairs of Europe were at
one time in the hands of and occu-
pied by Jews. The continental press
of Europe to-day is mainly in the
hands of Jews. In the year 1855, as
a statistical report of that period
shows, seven times more Jews than
Christians 1n Prussia were engaged
in the higher branches of literary
and scientific research. In art, in
science, in political economy, in
finance, in jurisprudence, in philoso-
phy, in music, and in sweetest song,
they have caused their voice to be
heard; and it is simply true, as
George Eliot has said in her novel of
“Daniel Deronda,” that the vital and
quickening energy of the Hebrew
race is beating to-day in the pulses,
unnoted and uncredited, of many
millions of people.

While, therefore, freely and frankly
acknowledging and admitting, with
the patriotic Jew, that the Hebrew
people have been such a strong and
virile factor in the historr of civili-
zation and in the developraent of the
Gentile world, and haveconferredso
many blessings upon it, I would also
maintain, as a Christian, that it is
not the intrinsic excellence of the
Hebrew people themselves, great as
that has been, that has given the
greatest prominence to them, that
has made their land such sacred soil
in the judgment of civilized nations,
or that is likely to be the means of
fulfilling at last the old Abrahamic
prediction ; and that what we as a
Christian people esteem to be their
best and greatest gift to the world

oy
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they themselves to-day repudiate and
despise.

And now, having said in passing,
this word of simple justice for the
Jew, in recognition, against a cheap
and vulgar prejudice, of what, as a
Jew, he has done for mankind in the
past, let me go on to speak of the
claim of the Christian to be the seed
of Abraham.

The true seed of Abraham, we are
wont to say, is not Israel after the
flesh: it is we Christian believers. It
is we, the true and the spiritual
Israel, who have inherited the prom-
ises that were made by God to the
Jews, unto whom He declared so
often, and in so many ways in the
rugged writings of the old prophets,
in the sweet minstrelsy of the
Psalms, that they, as His elect and
chosen people, were to be alight to
lighten the Gentile world, and a
source of blessing to all the nations
on earth. We, as a Christian people,
have taken those Old Testament
promises away from the Jews and
have applied them to ourselves. The
Jews as such, we gy, can never per-
form them. We smile at the very
suggestion of the Jewish religion
ever becoming the religion of the
whole habitable earth. Those prom-
ises, we say, were made not to them,
but to us, the true Israel of God, the
true spiritual seed of Abraham.

And yet, although we have taken
those promises away from the Jews
and have said they cannot perform
them, and have applied them to our-
selves, yet, alas! neither will we
perform them. We are wont to look
upon the Christian religion not as
the seed of Abraham, the true and
spiritual Israel, the source of bless-
ing to all the nations on the face of
the earth. Theoretically we claim
it; practically wedeny it and stultify
our claim. We are wont to look
upon the Christian religion ag some-
thing more particularly for the na-
tions of the temperate zone, and
when asked to send the Christian
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gospel to the world outside of that
belt, in fulfillment of the old Abra-
hamic prediction, we become truant
to our trust, go back upon our pur-
pose, surrender our birthright and
our charter, and say: ‘““There are
heathen at home!” Now, is not that
to forget and ignore what Christian-
ity is, how it started, what was the
task which it undertook to perform,
viz.: as the true and spiritual Israel,
to be a source of blessing to allthe na-
tions on earth? Was not that the very
question upon which it took issue
with the Hebrew people of old? Was
not that the very charge which Jesus
Christ, and St. Paul and the other
apostles made against those people—
that they were confining to them-
selves, and narrowing down to one
particular nation, that which was
meant to be the channel of blessing
to all the nations on earth? Was not
that the crux of the contention out of
which our Christianity sprang? Was
it not the controversy, the matrix,
that gave it birth? * God is for us,”
said the Jew, **and the Christ, the
Messiah, the Anointed of God, is for
us.” ““No,” said Jesus—and His
words have gone from shore to shore,
re-echoing around the world—‘‘the
God of Israel is for all, and the Christ,
the Messiah, the Anointed of God, is
not for the tribes of Israel only. The
Christ of God is for the great, aching
heart. The Christ of God is for
man.” And for that they killed him,
because he taught foreign missions.
For that they killed the proto-martyr
Stephen, because he believed in for-
eign missions. For that they perse-
cuted and tried to kill the great
apostle Paul, because these men,
instead of being particularists, were
universalists — not in the modern
theological sense of the term, but in
the sense that they undertook to give
a world-wide scope to the old religon
of Israel, to make it a religion of hu-
manity, to unlock the door and let
the Gentiles, the heathen nations,in.
The Jewish church in those days
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was in pretty much the same condi-
tion as a large proportion of the
Christian church in these days. They
said, if not in these words, substan-
tially this: ¢ There are heathen at
home. Why do you go to Ephesus
and Corinth and Rome and Athens
and Thessalonica, and the cities of
Asia Minor? Those people have
their religions ; we have our religion.
Let them alone; stay here, do your
work among us ;"'—just as there are
Christian people to-day who say :
““Oh, why do you go to Africa and
China and Japan, and the isles of the
sea? Those people have their relig-
ions, they have their own faith,
just as much as we have. Let them
alone; stay here and do your work
among us.”
Now, the point that I want to
bring out and emphasize, and press
upon you this morning is this: that
Christianity came into being and
started upon its career, not as a local
or particular, butasa universal relig-
ion. It had that stamp upon it, that
mark of universalism, from the very
beginning. That was its glad music,
that was its inspiration, that gave it
success., It never would or could
have succeeded as it has succeeded if
it had been anything else or anything
less than that. The Jewish people
had learned, above all other peoples,
the great truth that God is one; but
they had not learned, as many Chris-
tian people to-day apparently have
not learned, the corresponding and
correlative truth that man is also
one. That was the doctrine—the
bold, magnificent doctrine, taught,
acted upon, lived, incarnated by Je-
sus Christ, and which He sealed with
his blood. God is one; man is one.
God is the father of man. Oh, go
tell it to him! Go intoall the world
and tell it to him, by whatsoever
name he calls himself, wherever he
is hiding himself, go after him, hunt
him out, find him, give him the glad
and joyous faith, tell him the great
and triumphant truth, that he is a
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son of God, and thatasason of God,
flinging away despair and cowardice
and superstition and fear, it is his
privilege to lift up his heart and to

live!
That was Christianity then, if it

was anything. That is Christianity
now, il it is anything—the source of
blessing, not to some, but to all.
That was its fundamental and char-
acteristic feature; and unless we
are to-day preserving that feature,
whatever else we may be, we are not
a Christian people, and we are not a
Christian church. For it is true, as
Prof. Max Miller, of Oxford, has
said, ‘“ Whenever and wherever the
Christian church ceases to be a
missionary church, it ceases also to
be a Christian church in the true
and primitive sense of the word.”

But then, it may be said by our
practical friends : ** All this is well
enough as a theory, but in practice
it does not work. In spite of the
theory, Christian effort in foreign
lands has been a comparative failure
and has not amounted to much.”
Well, suppose it to be so, what
then? * The highest truth that the
wise man sees,” says Mr. Herbert
Spencer, ‘“he will boldly utter,
knowing that this is his true part in
the economy of the world. If he
accomplishes the changes at which
he aims, it is well. But if not, it is
well, though not so well.” Whatis
this voice of this latest and newest
philosophy, but the echo of the old
voice that sounded out in clarion
tone under the skies of Galilee, ‘*Go
into all the world and preach the
gospel to every creature, whether
they hear or whether they refuse to
hear.”

But it is not true. Christian effort
in foreign lands has not been a
failure, Several years ago, when
Mr. Charles Darwin visited Pata-
gonia, he declared that tne savage
inhabitants there were irreclaimably
brutalized and degraded. Subse-
quently those savages were visited
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by Christian missionaries, and when
Mr. Darwin saw the remarkable re-
sult of their labors, he frankly
acknowledged his error and sent a
contribution to the missionary so-
ciety. It is to be wished that those
who admire Mr, Darwin so much (I
confess myself to be among the
number) were in this respectas frank
and candid as he was,

Fifty years ago there was not an
inhabitant of the Fiji Islands who
was not a heathen. To-day there is
not an avowed heathen there, and of
all the persons inhabiting those
islands, it has been stated by careful
observers, that nine-tenths of the
number are in the habit of attending
church with regularity on Sunday.
How does that compare with the
Sunday observance of the Christian
men and women living in New York
City?

A few vears ago, the king of Siam
gave two hundred andfifty thousand
dollars to Christian missions. Does
it look as if Christian effort had been
a failure there? Then what has it
been here?

Two years ago the American
minister in Japan wrote to a friend
in the United States: ‘“ A vast field
is open here, wide open, becoming
wider every year, for Christian evan-
gelization. The whole country is
open to the heralds of the cross.
These people are awakening from
the sleep of ages in a manner that
is perfectly marvelous and that has
no parallel in all Christian history."”
Andin harmony with this statement,
a Japanese paperrecently remarked :
¢ Buddhism cannot much longer
hold its ground against the Chris-
tian faith, and Christianity must
soon become the religion of Japan.”

These are a few of many similar
instances that I might easily cite if
there were time, all of them going
to show that missionary effort, in-
stead of having accomplished com-
paratively little, has accomplished
comparatively much, and that there
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is no land on the face of the earth,
where people have hearts, as you
and I have, aching for a deliverer;
there is no land on the face of the
earth where Christian effort has not
met and is not meeting with a large
degree of success. Of course there
is still much to be done. ¢ There
are,” as one remarks in surveying
the missionary field and outlook,
“still large populous and unoccu-
pied countries absolutely without a
mission station or a missionary:
Kurdestan, with its three million
souls ; Afghanistan, with its eight
millions; Annam, with its thirty
millions ; Africa, north of the Equa-
tor and west of the great Nile basin,
with fifty millions more; Thibet and
Mongolia, given over to the domain
of the Grand Lama; Arabia, over
whose vast extent floats the green
flag of the false prophet;” these
are some of the provinces yet to be
occupied by the Church of Christ.
But, in spite of these facts and
figures, when we remember that it
is only about seventy yearssince the
Christian church in Europe and
America entered upon aggressive
missionary work, and that it has
accomplished relatively more during
that limited period than had been
accomplished by the Christian
church of the apostolic age at the
close of the first century, ‘‘when
not one half of one per cent. of the
population of the Roman Empire had
accepted the Christian faith,” in-
stead of being dismayed by the little
that has been done, in comparison
with the much that remains to be
done, there is every reason for en-
couragement, and for pushing the
work to-day with high courage, with
undaunted hope, with bold and reso-
lute faith, and utmost possible
effort, all along the line. Never did
the Christian church have such
power with which to push the work.
In the early history of the Christian
church, it seems to have been en-
dowed with the power of working
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miracles as a sanction of missionary
effort. That power has been with-
drawn to-day, and in its room has
come another strong—I had almost
said stronger—power. I mean the
power of a property qualification.

Property is power. I do not know

but, all things considered, it is the

greatest power that God has put
into the hands of man on earth, It
commands a homage, it exerts an
influence, it inspires a respectful
acknowledgment in all classes of
society, in all grades of civilization,
the highest and the best. It has
forced 1ts way through obstacles and
difficulties, and successfully over-
come the most violent forms of per-
secution and opposition which all
the resources of genius have not
been able to surmount. It hasgiven
sanction to error and palliation to
fraud, and a cloak to vice, and has
flung the shield of an invulnerable
defense before the face of lawlessness
and crime, It has ruled in parlia-
ments and in congresses; it has
smothered the voice of patriotism

and the wisdom of statesmanship.

1t has deflected the course of legis-

lation out of its proper channels; it

has sent whole armies into the field

of battle; it has wrenched the gates

of national destiny and empire off

their hinges. This great power of

property, so often used for evil,
to-day so largely used for good, God
in his providence has put into the
hands of the Christian church for
the furtherance of his missionary
work.

Let us, then, Christian men and
women, catching the true spirit of
Christianity, seek to establish every-
where the kingdom of Jesus Christ
and make it as the seed of Abraham,
the source of blessing to all the
nations on earth. Go, conquer the
world, men of the nineteenth cent-
ury. Go, conquer the world; take

possession of it; gather its golden

tribute more and more about you;
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the opportunity so inviting and so
vast. But go like men of God; not
for the sake of yourself and your
personal enrichmeoeat, but for the
sake of Christ, «ud fired, as the
apostles were, witi: (e magnificent
ambition to bring the whole world
in subjection to him as you bring it
into subjection to you.
*“Go, from the east to the west,

As the sun and the stars direct thee ;

Go, with the girdle of man,

Go and encompass the earth :

Not for the gain of the gold,

The getting, the hourding, the having,

But for the joy of Christian deed,

For Christian duty to do.

Go, with the spiritual life,

With the higher volition and action ;

With the great girdle of God,

Go and encompass the earth,”

THINGS CONCERNING HIMSELF.
REV. H. GRATTAN GUINNESS, OF LON-
DON.

And begwnning at Moses and all
the prophets, he expounded unto
them in all the Seriptures concern-
ing himself.—Luke xxiv : 27.

As I listened to the music (Hymn
—“They that worship me must wor-
ship me in spirit and in truth”), I
seemed to see God looking among
his congregations to find some one
who worshiped him.

Music is not always worship. Any-
thing thatdistractsourthoughtsfrom
God prevents worship. Words are
not worship. Over the other side of
the water we have a great deal of
ritual. This is not always worship.
Who are those who worship Him?
They are those whose hearts are
broken.

We are indifferent to God and his
glory, to the salvation of souls. We
care not if all the world goes down
to the pitof hell, if only we prosper,
The heart is a very hard heart by
nature. It has got to be made into
something very different in order to
reach heaven. It has got to be melt-
ed until there is no stoniness left.
A man of my acquaintance suffered
fearful agony for many years with

an internal stone. I asked him why
he did not get it extracted and begged
him to let me help him get rid of it.
I took him to London, and after a
successful operation, he returned
home cured, and when I saw him a
year ago he told me he had grown
young again, Oh, my friend, you
want a tremendous operation per-
formed in you to rid you of your
heart of stone !

I want to talk to you about Jesus,
for Jesus is not what we think.
Jesus is man at his best; but, oh!
Jesus is more than that! 1 think we
may reverently say 1t; heis God at
his best, Can you takeitin? Heis
self-sacrificing Deity. A man whom
I knew, a Unitarian minister, clung
to his Unitarianism until at length
light dawned upon him, and he came
to see Christ in his true character,
He got a glimpse of orthodoxy that
was anything but ordinary. It was
orthodoxy in the heart, not in the
head. He used to talk of self-sacri-
Jicing Deity. 1t is impossible for the
carnal mind to understand it. How
can he understand a God whose
whole object was not himself? How
can he understand Jesus who is just
man’s reverse? *“ For God so loved
the world that he gave his only be-
gotten son.” Christ is the Son of
God in such a sense that he is God,
and he is God in such a sense that he
is the Son of God. He is God in such
a sense that there are not three
Gods.

When God gave Christ for the re-
demption of the world he gave all
things. When the Father gave the
Son, God gave God, and for God to
give God, it. was to give himself.
Self-sacrificing Deity ! This thought
will give a flood of light if the Bible
is studied in this way, The Old Tes-
tament is one great anticipation of
the New. In it, New Testament truth
is foreshadowed as well as foretold.
Look at Isaac. He was laid on the
altar, and ina figureslain ; in a figure
raised again. He is the shadow of
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Christ in
blessed.

Joseph was let down in a pit by

his brethren and sold into captivity,
then exalted to a throne. In him
Christ is foreshadowed. The fore-
shadowing of Christ isseeninJoseph
in that touching scene where Joseph
makes himsell known to his breth-
ren, It is the shadow of Christ as
he will yet reveal himsell to his
brethren, the Jewish nation. What
weeping ! oh, what weeping ! when
they look upon Him whom they
persecuted! It will be the great
crisis and turning-point in the
world's history, and I believe that
moment is near at hand !

““ And beginning at Moses and the
prophets” . . . Was not Moses the
foreshadowing of Christ? Did youever
think what the mainfeatureof thisfige
ureis? You will find it is this: The
people had heard the voice of God.
His voice was moreterrible than thun-
der. They said unto Moses: ‘‘Speak
thou with us, lest we die.” You see
mediate instead of immediate con-
ference with God. God pronounced
that the people had well said in ask-
ing this, and said, ** A prophet shall
arise like unto me, him shall ye
hear.” One who should speak in the
human tongue the divine message.
This is what we have in Christ.
Moses was the shadow of Christ,
and Christ the substance of which
Moses was the shadow.
like unto Jesus; Jesus like unto
Moses. Moses went up into the
mount alone—alone with God forty
days and forty nights. He acted as
a mediator. It is exactly what we
have 1 Jesus in a more exalted
sense,

When Moses went unto the Lord
he is thefigure of Jesus. Thisimage
1s fully ripe in that moment when
Moses said, . . “If thou wilt
forgive their sin, . . . and if
not blot me, I pray thee, out of thy
book which thou has written,”

David was led through wonderful

whom all nations are

Moses was

crning Himself.

[ApriL,

hights and depths of human ex-
perience that he might consciously
or not represent our blessed Redeem-
er. That David who cried out of the
depths of his sorrow for his own sin,
““ My God, my God, why hast thou
forsaken me?’ was he not a
shadow of that Jesus who in his
agony for the sins of all men cried,
“My God, my God, why hast thou
forsaken me?” Who can tell the
desolation of his soul at the moment
when he used these words ? It seems
like profanation to repeat them! It
seems like touching the ark with un-
hallowed hands!

When you have cried to the Lord
as David did from the de profundis
of your shame, and felt your heart
plowed deeply with the hatred of
your sin and yourself, you are pre-
pared to understand Christ's hatred
of sin, and appreciate the love of
One who loves you better than you
love yourself, and better than Le
loves himself.

Our Scripture lesson to-day was the
fifty-third of Isatah. Why is it that
sometimes we instinctively turn to
that chapter? Merely the depths into
which the soul can plunge. I re-
member hearing of a poor child
who had been badly treated. How, I
cannot tell here, She had crept
along to a knoll covered with flowers,

and was found there weeping, buried
in that bank of fragrance. The fifty-
third of Isaiah is like the bank of
flowers, and there the poor bleeding
soul can plunge and get rid of him-
self.

Let me ask you a question. How
far do you know Christ, and how far
do you want to know him? Itisa
great thing to want to know Christ,
to be willing. Do you want to fol-
low him out and out? Thank God,
we are still on earth and not in
heaven! Thereare opportunities here
that do not exist there, Self-denial

does not exist there; loneliness,
heartache, tears. You can experience
these things here if you will for His
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sake. You can put your feet in his
foot-prints. You can enjoy fellow-
ship with Christ, can have things in
common,

One who is very dear to me has
gone far over theseas to dwell among
the heathen. When asked her
motive in going, she replied : *That
I may know Him.” Self-sacrificing
Deity !

THE THREE MARYS,

By REV. GEORGE A. GORDON [CON-
GREGATIONALIST], BOSTON.
Now, there stood by the cross of
Jesus his mother, and his mother's
sister, Mary the wife of Cleophas,
and MaryMagdalene.”—John Xix :

25.

IN the cathedral at Antwerp hangs
Rubens’s masterpiece, ** The Descent
from the Cross.” Joseph of Arima-
thea and the mother of Jesus assist.
Her face wears a pallor as deep as
that of her Son. There is something
in her soul deeper and diviner than
mere sympathy. There is an identity
of experience, and she seems to feel
agony for agony, death for death.
The sister may, in her expression,
represent sympathy, but the Magda-
lene, sorrow-stricken, yet full of the
sense of forgiven sin, is the imper-
sonation of gratitude, Wemay thus
find in these three Marys, types of
permanent human characteristics,

1. Kinship. The relationship of
Mary with the Crucified gave depth
and poignancy to her grief. He was
her son. We are God's offspring,
sons and daughters of the Most
High, partakers of the divine nature,
We are made to enter into God's
thought and feeling by virtue of this
natural kinship, something as a
mother and child have mutual expe-
riences by reason of their relation-
ship. Sin, indeed, has darkened and
deadened our spiritual powers, yet
we have the capacity which, renewed
by grace, enables us to have fellow-
ship with God and our Lord Jesus
Christ, Think of the possibilities

which this idea of identity of interest
suggests, Take the realm of nature
and see how we make vivid and en-
Joyable those objects which we in-
vest with living attributes, We
speak of a lofty mountain as a mon-
arch and clothe its glories and its
glooms with regal pomp. It is an
emblem of power, perpetuity, be-
neficence. We turn to the humble
little daisy. It seems to our fancy
to picture the exposed, unsheltered,
imperiled life of man. We look at
the river, flowing on century after
century while men may come and
men may go, and the contrast is in-
structive so as we clothe it with a
seeming life of its own. Shelley
makes the skylark a worshiper.
The domestic animals, particularly
the dog and horse, are humanized in-
to companions, and so are more real
to our feeling than inanimate nat-
ure. But God has, like us, will,
conscience, sensibilities, He desires,
loves, and hates, and sois most close-
ly identified with us. To know him
in all his sweeping activities and
adorable perfections, to be in holy
fellowship and kinship s eternal life!
Think of Mary at the cross, and of the
possibilities beyond to her and to all
of us as an ever-deepening apprecia-
tion of Christ is gained. She found
in Christ’s life an open door and so
may we. The thought is sublime,
glorious! What an epoch when this
discovery is made, and what a con-
tinual inspiration it is to realize
Christ’s continuous alliance and help
in the hour of our temptation and
travail.

The soldier of Christ with this im-
pulse gives up indecision, vain re-
gards, personal ambition, and goes
into the conflict feeling that he can
do what he is called to do—yea,* all
things through him who strengthen-
eth him.” All lower motives are sub-
ordincted to the one supreme.pur-
pose of obedience. Such an experi-
ence steadies the soul, unites its
forces, as Sumpter’s gun raised the
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patriotism of the country to a higher
level by the vivid light into which it
brought truths and relationships be-
fore obscured.

2. Sympathy. There was Mary,
the sister of the mother of Jesus, by
the cross. A sister's love is rever-
ently and tenderly shown. Mary,
the mother, draws Mary, the sister,
and the eyes of both are fixed on the
dying and the dead Christ. Philip
found Nathaniel and said, *Come and
see.” Because Nathaniel loved Phil-
ip, he came and believed. A wild
youth, caring nothing for religion, in
itself considered, reveres his mother's
memory, checks the sneer and often
finally yields to his mother's God, led
by her influence. “Come with me
and I will do you good,” one friend
says to another. Domestic piety
hallows a home, and when Christ is
made to be essential to that home,
the children will never cease to feel
the power of parental life. How

tenderly Burns describes this in his

‘Cotter's Saturday Night,” where

he says :

*“The sire turns o'er with patriarchal
grace

The big ha’ Bible, once his father’s pride,

He wales a portion with judicious care,

And *let us worship Gop,’ he says, with sol-
emn air."

Sympathy isa power in the heart of
the man who goes forth into the
world with generous spirit and obser-
vant eyes. He beholds the hard lot
of many who feel that life is scarce-
ly worthliving. Hesees the poverty,
disease, sin, and death about him.
Realizing that God is our Father, we
also feel the fact of our kinship with
our suffering brother, Close tosym-
pathy are the conscience and the im-
agination, But there is one more
element.

8. Gratitude. Mary the Magda-
lene was bound to Jesus by the bond
of grateful affection. She will, to
all time, stand as the symbol of for-
given sinners, restored and ennobled
humanity. God first awakens the

heart to a sense of sin, ¢ My sinis

[Aprir,

ever before me,” ¢ My punishment is
harder than I can bear,” are the ex-
pressions of the burdened soul. The
humble publican abhors himself and
feels that he is of nearer kin to the
devil than to God, yet cries, *“ Have
mercy upon me, the sinner.” So the
thief on the cross cries, ‘‘Lord, re-
member me.” Do not all these rep-
resent us? Have we, like these, the
joyous assurance of forgiveness?
“This day thou shalt be with me
in Paradise.” Who can sound the
depth of joy with which these for-
given ones ascribe the glory, honor,
might, thanksgiving, and praise to
Him who loved and forgave them ?
Finally we see our three-fold rela-
tionship to God, of kinship, sympa-
thy, and gratitude, and the duty of
cultivating a closerand more humane
feeling towards our fellow-man, for
Christ’s sake. Let us stand by each
sufferer in his pain and see in imagi.
nation Christ suffering in his mem-
bers. Remembering our own way-
wardness, that we all have erred like
lost sheep, let us have truerand more
intelligent sympathy for others in
their toils, their hopes, fears, and
sorrows, with more, also, of the
heartfelt gratitude of the Magdalene
who stood sorrowful beside the cross,
yet radiant and beautiful even in her
tears. We havesinned, sinned deep-
ly, but have we not been forgiven?

THE CONSTRAINING MOTIVE.
By Rev. WiLLArRp H. ROBINSON

[BAPTIST], BROOKLYN, N, Y.
The love of Christ constraineth us.

—2Cor. v:14.

THIS utterance is a rebuke to the
cynic challenge which men of the
world sometimes offer to the religion
of Jesus. It is said by them that
Christianity is a selfish scheme, mag-
nificent indeed, but one that appeals
to hope and fear as selfish consider-
ations. If you join the church, says
the scorner, you enter a select circle
of reputable people, have pleasant
surroundings, are enrolled on a list
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lustrous with the names of Paul and
Augustine, Lydia and Monica, and
in the other world receive a crown, a
harp and white robes, joining in the
songs and bliss of Paradise; but if
you do not become a Christian, you
enter blackness and darkness for-
ever, where the worm and the fire
cease not forever. Thus, it is said,
hope either draws or fear drives ; all
is essentially selfish. Now the text
rebukes this cynicism. The apostle
is speaking of the judgment-seat of
Christ, the terror and the transport.
Knowing this he would persuade
men. He had referred to hopeas a
sustaining power, when he spoke of
the mortal being swallowed up of
life. The future body was to be as
much more glorious than this, as is
the waving corn in the full ear of
harvest grander than the tiny seed
which is hidden in the soil to die.
But hope is not the impelling power.
Now what is the order and measure
of these emotions? What is the
mode of appeal? We reply that it
is quite safe and proper to follow
God’s method, the analogy of faith,
the symmetrical spirit of the word.

Three stages are noticeable, not
chronological, but logical. -Three
twisted threads there are—fear, hope,
and love, Here is a three-fold cord
that cannot be broken.

1. God appealsto fear. He uttered
to our first parents the threat that
if they ate the forbidden fruit they
should die. In the smoke and fire
and earthquake of Sinai is seen a
symbol or prefigurement of the
wrath threatened the ungodly. Ebal
with its curses stands over against
Gerizim, As the fog-bell on the
sunken reef rings its warning to
the benighted and imperiled sailor,
so fear has its place and power, It
not only has influenced mean souls
but grand and lofty ones, like Luther
and Augustine, as a reference to
their written experiences will show.
Fearis a wholesome motive. I call
to the profane and to theliar to stand

in fear of the lake of fire. I say to
the vain and dressy woman to fear
lest she lose that saintly serenity and
purity of soul which is the true
adornment in which the holy stand.
1 recall the heroic Latimer who, hav-
ing soliloquized with himself as to
his personal peril from a monarch
reproved and angered, cried aloud,
“Fear God, O king, who can and will
cast into hell.”

2. Hope like a scarlet thread runs
through the utterances of early
Scripture, hinting at the promised
Messiah. The seed of the woman is
to bruise the serpent's head. The
evil are punished to the third and
fourth, but the good are blessed to
thousands of generations. From
Isaiah, 40th to 46th chapters, there
rings out the voice of comfort and
hope to the people of God. Isaiahis
the Evangelical prophet, bearer of
good news, Inthe Epistles we learn
that hopeis a helmet, and that we are
saved by hope. But we have not yet
reached the apexof the pyramid; the
true summit and outlook.

3. Love is the crowning and con-
spicuous motive. ‘“The love of
Christ constraineth us because we
thus judge . . . that they who
live should live no longer unto them-
selves but unto Him who for their
sakes died and rose again.” Some
doubt the existence of disinterested
love, but without reason. Love seek-
eth not her own. A captain at sea
turns off from his course togo to res-
cue ashipwrecked crew, moved solely
by humane considerations,and amul-
titude of illustrations occur to us if
we seek for instances of sell-sacrific-
ing love among men. There is a
legend of an ancientbishop who once
met a woman with a sad, sweet face,
who was clothed in sable garments.
She carried a burning censer in one
hand, and in the other, a pitcl.er of
water. When he asked her the
reason, she said that she wished to
burn heaven with her flame and
quench hell with her water, so that
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men might no more serve God under
the pressure, either of fear of his
wrath, or under the promise of future
bliss. But heaven is secure from
flame, and hell is not thus quenched.
The highest motive, however, is the
love of Him who gave his life for us.
Xavier, though a Jesuit, was a strik-
ing example of the impelling power
of Christ’s love in the heart, and his
words enforce what we have already
said. He would not love and follow
God merely to escape the penalties
of sin or to secure the joys of the
hereafter, but because of genuine
appreciation of what Christ was and
had done.

My unconverted friend, how shall
I appealto you? NeedIsay that,as
there is now and here the kingdom of
heaven established within you, there
is also a kingdom of hell within the
heart of the sinner? We speak
of the lamb as a symbol of the love-
liness and gentleness of Christ, but
also remember that ““‘the wrathof the
lamb ” isa terrific fact. Godcan cast
both body and soul into hell. Look
out! ThereisDANGER! Thereisalso
a heaven of unspeakable bliss, a place
of purity and peace. We talk of its
glories, but what must it be to be
there! Dissuasives from death, per-
suasives tolife wre many and mighty,
but let the love of Jesus Christ our
Lord be the one central and control-
ling motive of your heart. AsHe has
died for you, give your soul and life
to Him for time and for eternity.

A YWEW TESTAMENT GOOD MAN.
By WayLanp Hoyt, D.D.

For he was a good man, and full of
the Holy Ghost and of faith.~—
Acts xi: 24,

HERE is fruit and root; result and
reason ; effect and cause—full of the
Holy Ghost and of faith—therefore
good.

It is always thus; Christianity is
severely practical.

Study now the New Testament

[ApRIL,

sort of a good man as he is revealed
to us in the character of Barnabas.

First. A New Testament good man
is uncovetous. Actsiv: 34-37.

Second. A New Testament good
man is brotherly. The Christians at
Jerusalem are, naturally enough,
doubtful of the conversion of the
persecutor Saul. But Barnabus took
him and brought him to the apostles
and declared unto them how he had
seen the Lord in the way, and that
He had spoken unto him, and how
he had preached boldly at Damascus
in the name of Jesus. Actsix: 27,

Third. A New Testament good
man is broad-minded. Barnabas
would not yield to the mean preju-
dice of the Jew against the Gentile
in the early church. Acts xi : 23,

Fourth. A New Testament good
man is unenvious. Sent to Antioch,
Barnabas does not care that he shall
hold chief place there, but, anxious
only for the cause, sends to Tarsus
for the greater and better teacher,
Saul, afterwards Paul. There is no
mean envy in Barnabas. Acts xi:
2526,

Fifth. A New Testament good
man is steadily at service for his
Lord and steadily at service of all
sorts. Itisastonishing how constant
and how various is the service ren-
dered by this New Testament goed
man, Barnabas. Is it to secure
offerings for the poor brethren in
Jerusalem in a great emergency? He
does it. Isit to wrap the converted
but misunderstood Saul in warm and
welcoming brotherhood? He does it.
Is it to journey from Jerusalem to
Antioch on business for his Lord's
church? Hedoes it. Isit to find a
better worker for his Lord’s cause at
Antioch than he himself can be? He
does it. Is it to teach the people,
there at Antioch, concerning Jesus?
He does it, for a whole year. Isitto
carry relief from Antioch to the
Christians in Jerusalem who are
gripped by famine? He does it. Is
it to go with Paul the apostle on
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his first missionary tour? He does it,
etc. This New Testament good man
does not selfishly pick and choose
his service, but speedily takes hold
of every service for Jesus's sake to
which he can lay his hand.

A New Testament good man may
fail and make mistakes. Barnabas
had controversy with Paul about
Mark. Acts xv: 37-41. He so far
forgot himself as to refuse to eat
with the Gentile Christians in Anti-
och, influenced by the force of Peter's
bad example. Gal, ii: 13. But he
does not remain in these mistakes
and sins. Perfection is not for this
life, but a New Testament good man
struggles steadily toward it.

It is not wealth, or numbers, or
culture, or position which makes a
church strong, but the presence in a
church of such New Testament good
men.
GOD DISPLEASED WITH MAN'S DE-

STRUCTION.
By J. D. FREEMAN, CLARENCE, ONT.
As I live, saith the Lord God, I
have no pleasure in the death of
the wicked ; but that the wicked
turn from his way and live : turn
ye, turn ye from your evil ways ;
for why will ye die, O house of

Israel #—Ez. xxxiii: 11.

I. A SOLEMN DECLARATION. “‘I
have no pleasure,” elc.

1. Its occasion.—Israel’s blasphem-
ous plea of necessity.—v. 10.

2. Its sweeping character reveals
God’s attitude toward every sinner.
—Cf. 1 Tim. ii : 4; 2 Pet. iii: 9.

3. Its confirmation—God's oath—
“AsIlive.”

II. AN EARNEST EXHORTATION.—
“Turn ye, turn ye from your evil
ways.” Reiterated.

1. Because of God’s profound
knowledge of the future. Eternal
life and eternal death to him are
grand realities. He knows the su-
preme blessedness of the one, the un-
utierable woe of the other.

2, Because of God's wondrous love
to man,
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8. Because of man'sindifference to
ordinary exhortations.

III. A TENDER EXPOSTULATION.—
“Why will ye die?”

1. An appeal to the instinet of self-
preservation. Why will ye die ?

2. An appeal to reason. Why will
ye die?

3. An appea’ to power of volilion
and free choice. Why will ye die?

4. An appeal to conscience. Why
will ye die? Ye favored ones! Ye
admonished people—ye prophet-
warned and God-taught Israel !

THEMES AND TEXTS OF RECENT
SERMONS.

1. Forbidden Prayers. ‘' Speak no more unto
me of this matter.”"—Deut. iii : 26. Sam-
uel H. Virgin, D.D., N. Y.

2. The Filling of Empty Vessels

vessels; borrow nota few,™ X
Rev. C. H. Spurgeon, London.

. Accountability for Lost Time. ** God requir-
eth that which is past,”—Eccles. iii : 15.
A. T. Pierson, D.D., Philadelphia.

. The Growth of Religious Conception. * The
bed is shorter than that a man can stretch
himself on it ; and the covering narrower
than that he can wrap himself in it.""—Isa-
iah xxviii : 20. Rev.dJ. M. Wilson, M. A.,
in Westminster Abbey, London.

5. God or Chance ? * But ye are they that for-
sake the Lord, that forget my holy mount-
ain., that prepare a table for that troop, and
that furnish the drink offering unto that

e

-

number,”’—Isaiah Ixv: 11. rehdeacon
‘l;'nrrur. D.D., in 8t. Paul's Cathedral, Lon-
on.

o

. A Word to All. A Word for All. “Go ye
into all the world and preach the gospel
to every creature."—Matt, xvi: 15. Rev,
J. H. Sammis, Grand Haven, Mich.

. The Spiritual Elias, ** Elias truly shall first
come and restore all things,"'—Matt. xvii:
11. Howard Crosby, D.D., New York.

. A Divine Personality represented in Nature :
The same in the Bible: The same in Jesus,
Three sermons. ** Whose is this image and
superseription #*'—Matt. xxii : 0. Charles
F. Deems, D.D., New York.

9. The Power of the Spirit and the Weakness
of the Flesh. ** The spirit indeed is will-
ing, but the flesh is weak."—Matt, xxvi :
t‘LYA‘ J. F. Behrends, D.D., Brooklyn,

10. Salvation at the Door. * Notwithstanding
be ye sure of this: that the kingdom of
God is come nigh unto you."—Luke x : 11,
M. D. Hoge, D.D., Richmond, Va.

11. Prayer and Transfizuration, * And as Jesus
prayed, the fashion of his countenance
was altered.”—Luke x: 20. Alexander
Maclaren, D.D., Manchester, Eng.

12. Christ as a Conversationalist. * And upon
this came his disciples, and marveled
that he talked with the woman : yet no
man said, What seekest thou ? or, Wl:?y
talkest thon with her ¥ "—John iv: 27.
Lyman Abbott, D.D., Brooklyn.

13. Paul in the Storm. ** Wherefore, Sirs, be
of good cheer, for I believe God‘thnt it
shall be even as it was told me."—Acts
xxvii: 25. T. D. Witherspoon, D.D.,
Louisville, Ky.

14, Christianity the Renewal of the Race.
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*‘ That like as Christ was raised from the
dead through the glory of the ther‘ 80
we also might walk in newness of life.""—
Rom. vi: 4. Archdeacon Farrar, D.D., in
Westminster Abbey.

15. A Delightful Way of Doing Good. *‘Let
every one of us please his neighbor for his

ood unto edification."'—Rom. xv: 2.
nis Wortman, D.D., Saugerties, N. Y.

16. Power over Self. ** Watch ye . . Quit
you like men, be strong.”—1 Cor, xvi : 13,
8. Barford, D.D., Memphis, Tenn.

17. Christianity’s Object Lesson. ** Ye are our
epistle written in our hearts, known and
read of all men."—2 Cor, iii : 2. Rev. W.
M. Smith, New York.

18, The Ministration of the Spirit Glorious.

** How shall not rather the ministration of
the spirit be a glory.”"—2 Cor, iii: 8.
John Clifford, D.D., London, Eng.

19. The Divine Diplomacy. ** Now then we are
ambassadors for Christ, as though God did
beseech you by us,” ete.—2 Cor, v: 20,
Wm. Elliot Grifis, D.D., Boston, Mass.

20. Perfect Salvation. ** Wherein yo greatly
rejoice, though now for a season, if need
be, ye are in heaviness througzh manifold
temptations: That the trial of your faith,
being much more precious than of gold that
perisheth, though it be tried with fire,
might be found unto praise and honour
and glory at the appearing of Jesus
Christ.”—1 Peter i: 6—7. R. W. Dale,
D.D., Westminster Chapel, London,

SUGGESTIVE THEMES FOR PULPIT
TREATMENT,

1. Overruling Providence. (**So now it
was not you that sent me hither, but
God."—Gen, xlv : 8,)

. The Disappointmentsof Sabbath Break-
ers, (“And it came topass, thatthere
went out some of the people on the
seventh day for to gather, and they
found none,"—Exod. xvi: 27.)

8. No Compounding with Crime. (‘*More-
over ve shall take no satisfaction for
the life of a murderer, which is guilty
of death : but he shall be surely put to
death.,"—Numb, xxxv : 31.)

4. Determination. (**When she saw that
she was steadfastly minded to go with
her, then she left speaking unto her."
—Ruth i: 18,)

i)
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5. God still better than Man, (** And his al-
lowance was a continual allowance
given himof the king, a daily rate for
every day, all the days of his life.""—
2 Kings xxv : 30.)

6. The Evils of lli-advised Marriages. (“In
those days also saw I Jews that had
married wives ot Ashdod,of Ammon,
and of Moab : and their children spake
half in the speech of Ashdod, and
could not speak in the Jews lan-
guage.”—Neh, xii : 2-24,)

7. The Law of Divine Mercy. (**He that
covereth his sins, shall not prosper :
but whoso confesseth and forsaketh
them shall have mercy."—Prov.
xxviii: 13.)

., Building One's Own Gallows. (‘*8o they
hanged Hamag on the gallows that he
had ]prl)‘p&l"cd for Mordecai."—Esther
viiz 10.

. A Bright Hope in the Day of Dark Evil.
(** Thou art my hope in the day of
evil."—Jer, xvil : 17.)

Natural Law a Pledge of God's Faithful-
ness. (* Thus saith the Lord; if ye
can break my covenantof the day, and
my covenant of the night. . . . Then
may also my covenant be broken with
David my servant, that he should not
have a son to reign vpon his throne."
—Jer. xxxiii : 20-21,)

11. God Recognized in Adversity. (*And
they shall know that 1 am the Lord,
when I shall scatter them among the
nations, and disperse them in the
countries."—Ezek. xii : 15.)

. God's Guidance in Words. (*For it is
not ye that speak, but the Spirit of
your Father which speaketh in you."—

att. x : 20.)

13. Look Well to Your Foundations. (* For

it was founded upon arock."—Luke vi:

48.)

14. A Memorial of Disobcdience. (‘* Remem-
ber Lot's wife."— Luke xvii : 32.)

15. Freedom in Obedience. (**Being then
made free from sin, ye became the
servants of righteousness, for when ye
were the servants of sin, ye were free
from (or to) righteousness.”"—Rom. vi:
18-20.)

16. The Earthly Crown. (‘' Behold ° come
quickly hold that fast which thou hast,
l]';n)( no man taks thy crown."—Rev. iii:

®

<

1

e

—_
5

PRAYER-MEETING SERVICE.
BY WAYLAND HOYT, D.D.

MARCH 25-30.—THEREFORE ; WHAT
THEN ?—Rom. xii: 1, 21,

This ‘‘ Therefore hasabackward
and a forward look. The look back-
ward is toward the whole magnifi-
cent march of argument with which
the previous chapters have been
filled, by which all men have been
proven under sin, and so under ne-
cessity of being justified by faith, if
justified at all. This justification,
apart from law, has been provided
by a merciful God, through faith in
Jesus Christ. The look forward is
toward the sort of life men, justified
by faith, are to busy themselves in

living, The thought is, since such
mercies of God have been manifested
to guilty men in free justification
through faith, therefore be thus and
do thus.

1. Be conseerated, v. 1. Make
whole offering of yourselves. The
word body stands for the entire man,
Since Christ withheld nothing from
you to save you, do you withhold
nothing from him to serve him.
Such consecration is holy, reasc.-
able, acceptable.

2. Be unworldly, v. 2. Outof nat-
ures transformed by divine renewing
must issue lives diverse from those
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springing out of the usualand worid-
ly state of carelessness toward God.
but what the hand of faith receives
as gift from God; remember, then,
with sober seriousness, that you are
dependent upon God and cannot be
independent of him ; and that there-
fore there is little place for swollen
self-gratulation and conceit.

4. vs. 4-8. Whatever your gift
may.be, use it. Every Christian is
somehow dowered of God. A Chris-
tian without some valuable gift is
inconceivable to the Apostle. But
gift is responsibility. Acceptand be
true to the responsibility with which
every gift is weighted. Whether
prophecy, or ministry, or teaching,
or exhortation, or what not, use your
gift. Do not envy another man’'s,
There are varying gifts. Use yours.

5. v. 9. Be sincerely loving. Those
saved from a common sinfulness by a
common Saviour should rejoice in
brotherhood.

6. v. 9. Hate nobly. He is a poor
and flabby man who has no strong
hate in him. Only let your hate
run out against that which deserves
to be hated. Abhor that which is evil.

7. v.10. Be contagious of sweet-
ness and helpfulness. In honor pre-
ferring one another, 4. e, ‘‘as to re-
spect and kindness going before each
other, or setting an example one to
another.”

8. v. 11. Be Christian in business.
A fervent spirit and a desire to serve
God in it will glorify the lowliest
toil. Itis high motive which makes
high deed. It is possible to make
work worship.

9. v. 12. Be undespairing. This
12th verse is a curing prescription
for despondeacy. Rejoicing in hope
—the God who justifies a man will
not desert him; patient in tribula-
tion—remember it is the flailing
which disimprisons the golden wheat
from the worthless chaff; continu-
ing instant in prayer—all the time
talk to God about what troubles you ;
no plight can be so black you may
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not pray. And God will send an-
swer, It's a long lane that has no
turning.

10. v. 13. Be generous.

11. v. 14, Be so gracious you can
pray for your injurer.

12. v. 15. Be sympathetic. He who
is justified by Christ ought to have
something of the sacrificial feeling
of Him who bore our sorrcws and
carried our sicknesses.

13. v. 17. Be honest.

14. vs. 17-21. Trust God and win
eremies by kindness. The Eastern
way of melting metals was by piling
hot coals upon them. Therefore if
thine enemy hunger, feed him ; if he
thirst, give him drink. Thus, instead
of burning him you shall melt him;
win him to yourself and to your
Lord. Avenge not yourselves. God
will take care of you.

Well, such is a hint of the ideal
life of the man justified by faith.
Let us, moved by God’s mercy in our
justification, strive toward it more
and more,

APRIL 1-6. THE NOBLE CHOICE.—
Joshua xxiv : 15.

Certain evident and momentous
facts stand forth in our Scripture.

1. We must choose. It is the doom
as well as privilege of the soul that
it must avail itself of this power of
choice. Choice, of some sort, is as
necessary a condition of existence
spiritual as breathing is of existence
physical. Life stands between alter-
natives. For Joshua and these He-
brews the choice must be between
Jehovah and the gods of the Amo-
rites, in whose land they dwelt. We
also must stand between alternatives.
It is a momentous truth that the
balances of decision are in each man’s
hand. There are three great sec-
tions of existence—material, animal,
spiritual. That which marks most
completely the abysmal chasm be-
tween this last an. the other two is
this regal faculty of choice, You
share existence with the materias

8. Be humble, v. 8. All you are is
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and the animal, but you tower above
them into the spiritual, because
there belongs to you the choosing
power. Matter must be what it is,
animals must be what they are; man
nay be, morally at least, what he
will be, Of those we say must, of
man we say may, can, ought.

2. We may choose evil. There is
necessity of choice. Speaking gen-
erally there is no necessity as to the
objects of choice. It was entirely
possible that these Hebrews choose
the gods of the Amorites. It is en-
tirely possible that you or I choose
todevote ourselves to ends unworthy
of us. The sad fact is that so many
men do choose Amorite gods of many
sorts—appetite, lust, smirched mo-
ney, bad pleasure, ete.

3. Choosing, we must accept the
results of our choices. Here, even
for us, an inevitable must comes in.
While we are kings in the realm of
choice, we are slaves in the realm of
the results of choice. If these He-
brews chose to make their own the
gods of the Amorites, there could not
come to them what would have come
had they chosen Jehovuh. There is
a mighty must about these results of
choice. There is no principle men
blur for themselves so constantly.
Choosing evil they imagine they can
slip the leashes of the results of evil.
A young man once told me that he had
determined to go on in an evil course
because he was sure that while such
choice had hurt others it would
not him, and because when he had
gone far enough he could and would
repent and change. As though one
could put burning coals in his bosom
and not be burned. And besides, as
though he were not as helpless be-
neath the tyranny of evil as any
other man in this respect—that con-
stancy of choice in one direction ren-
ders choice in the other direction
constantly more difficult. It is thus
that choice of evil manacles the will,

4, Since, then, you must choose;
lince, though you may choose evil,
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you yet must be held in the results
of such choice of evil, make your
own the noble choice of Joshua.
As for me and my house we will serve
Jehovah. Such choice is noble, be-
ause right ; because, choosing thus,
you gather for your help all the
results of righteousness ; because
such choice is the path to true pros-
perity ; it was for Joshua, it will be
for any man. Ilike much the brave
music of this poem by Dr. Norman
Macleod, of Glasgow :
** Courage, brother, do not stumble,
Though thy path be dark as night ;

There's a star to guide the humble,
*Trust in God and do the right.*

Though the road be long and dreary,
And the goal be out of sight,

Foot it bravely, strong or weary,
*Trust in God and do the right.’

Perish policy and cunning,
Perish all that fears the light ;
Whether losing, whether winning,
*Trust in God and do the right.’

Fly all forms of guilty passion,
Fiends can look like angels bright ;

Heed no custom, school, or fashion,
“Trust in God and do the right.’

Some will hate thee, some will love thee,
Some will flatter, some will slight ;
Cease from man and look above thee,
* Trust in God and do the right.’

Simple rule and surest guiding,
Inward peace and outward light,
Star upon our path abiding,
*Trust in God and do the right*"

APRIL 8-13. 'WHAT TO pO AMID
FEARrs.—Psalm lvi: 3.

Very pathetic and significant, the
title of this psalm—*¢a golden psalm
of David concerning the dumb dove
among strangers, when the Philis-
tines took him in Gath.” And in
severe plight this dumb dove found
himself.

1. David's fears.-~-What timeIam
afraid,

(a) They were fears amid which he
had put himself unwisely and mis-
takenly. For David just previously
had lost his faith, therefore, he had
lost his head. One of those constant-
ly recurring crises in the long hatred
of Saul had struck him. David’s life
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seems to himself like a taper held
in a strong wind, almost blown out.
In his extremity David appeals to
Jonathan. A method is suggested
to test Saul's feeling. Jonathan
discoversthat Saulis flaming against
his friend. There is the sign agreed
upon of the shooting of the arrows
by Jonathan. For the whole story,
see 1 Sam. xx. There is no hope for
David. Not Saul's palace, not his
own house can be longer safe for him,
He must flee. But whither? He tries
the sanctuary at Nob. But Doeg,
Saul’s chief herdsman, is there, a bit-
ter enemy. And David, feeling that
flight is his only safety, and taking
counsel of his fears rather than his
faith, posts off to the Philistines (1
Sam, xxi: 10). And here, amid the
Philistines, of course he is involved
in all sorts of difficulties and entan-
glements (1 Sam. xxi. 11).

(b) Also, David’s fears spring from
the langer of wrested words (Ps.1vi:
5). Well, it was like the Philistines to
wrest the words of David. Todo it
is the devil's tactics, They tell how
Jewel, the Bishop of Saulsbury, who
died most godly and patiently, at the
point of death used the versicle of
the hymn T'e Deum—O Lord, in thee
have I trusted; let me never be con-
founded. Whereupon the priestsand
papists, suppressing the rest, pub-
lished that the principal! champion
of the heretics, as they called them,
in his very last words, cried out he
was confounded. Let us beware lest
we fall into the Philistine meanness
of wresting words.

(¢) Also David’s fears spring from
the consciousness that the thoughts
of others were against him. Ps. lvi:
5. There is no state more mentally
and spiritually depressing., It is a
very hard thing to feel that many
are bent on forming a public opinion
against you; ave sure not to think
kindly of you ; are certain to misinter-
pret your motives ; will always look
al you through colored glasses. Some-
times a young Christian, who has

just bravely confessed Christ, is
thrust into precisely such a state.

(d) Also David's fears spring from
ambuscading enemies (Ps. lvi; 6).
They were not open and fair enemies
—these Philistines ; they were sneak-
ing ones; perhaps they wrote anony-
mous letters, ete.

(¢) Also David's fears spring from
the fact of multitudinous ememies
(Ps. Ivi: 2). The Christian has such—
internal, the traitorous old nature;
external, the world, the devil,

2. David's resource amid his feare,
It was faith ; what time I am afraid,
I will trust in Thee.

Ithink that sound speech of John
Bunyan’s about faith: ¢ There is
nothing like faith to help at a
pinch; faith dissolves doubts as the
sun dries away the mists, And that
you may not be put out, know that
your time for believing is always.
Let it rain, let it blow, let it thunder,
let it lighten, a Christian must still
believe. At what time, said the good
man, I am afraid, I will trust in
Thee.,” But suppose, like David, we
have foolishly and mistakenly gotten
into the Philistine Gath, is there yet
this resource left us? Even amid the
results of our faithless and willful
mistakes may we yet cry, “amid
such fears I will trust in Thee?” Yes,
certainly. Only, amid such fears we
are not to seek to extricate ourselves,
as David did, by doubtful methods.
David feigned madness (1 Sam. xxi:
13). But we are to seek to get out of
our mistakes as soon as possible, as
David subsequently did. He fled into
the cave Adullam (1 Sam. xxii. 1),

But meantime, even before we can
get out, and turning from every
doubtful expedient, we are, even
amid our mistakes and their results,
to avail ourselves of this resource of
faith. Ah, if we could only trust
when we had never made mistakes I
fear it would go hardly with the
most of us. This is what we are to
do amid fears—cry, as David did, /
will trust in Thee.
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*The m.stakes of my life have been many;

The sins of my heart have been more ;
Ard I scarce can see for weeping,

But=I"ll knock at the open door.

“ My mistakes His free grace will cover ;

My sins He will wash away ;

And the feet that shrink and falter,

Shall walk through the gates of day.”

3d. And we have reason for faithin
such a God. For as David goes on
to sing of him (a) Heis a God of a par-
ticular providence—Thou tellest my
wanderings. Verse 8,

(b) Heis a God of aspecializing sym-
pathy. *Putthoumy tearsinto thy
bottle.” Verse 8.

(¢) He is a God with whom prayer
avails. Sings the dumb dove among
the strangers. He has found his voice
now since he has found his faith.,—
*“ When I ery unto Thee, then shall
mine enemies turn back.” Verse 9.
And so they did.

APRIL 15-20,—THE CRUCIFIXION, —
Mark xv : 34

I, miles, expedi crucem—Go, sol-
dier, get ready the cross; it must
have been in some such words, as
Canon Farrar suggests, that Pilate
gave his final order.

The cross was a rough structure,
They would waste no trouble on such
an instrument of shame and torture.
Any common wood, of olive or syca-
more,which came first to hand would
do. But it must be strong enough
for its duty, and so the cross-beam is
quite heavy. This cross-beamis laid
on Jesus. Hesinksbeneath it. What
wonder ?

Consider, Jesus has been scourged
already. Scourging itself was a ter-
rific punishment; “he long leather
thongs, armed with bits of bone or
iron, brought down with pitiless
blows upon the bared back, bit to the
quick and spat forth blood.

Consider, only the night before
Jesus had been swept through with
plunging tides of the deepest and
tenderest emotion as he had said the
farewell words to his disciples in
that upper chamber, Consider, there

[ApriL,

had succeeded the midnight spirite
ual agony of Gethsemane. Consider,
there had followed that, the arrest,
the various trials, the journeys from
the Sanhedrim to Pilate’s house, from
Pilate’s house to Herod's palace, from
Herod's palace back to Pilate’s house,
and the multiplied and various buflet-
ings and dervisions. Consider, that
through all that tumultuous, tortur-
ing night, no sleep had laid its rest
on Jesus for an instant.

Jesus is stripped of his robe. The
back, lacerated by the scourging, is
laid upon the uneven wood, the arms
are stretched along the cross-beams,
at the center of the open palm where
the nerves tangle, a blunt nail is sent
crashing through into the wood by
blows of a mallet; also the feet are
nailed; and, perhaps helped slightly
by a projection, affording the body a
little support, the body hangs there
on the cross from *four great
wounds.”

Consider, what physical agonies
must have centered in that sufferer,
I am indebted to various authorities
for the following statement : Dizzi-
ness, cramps, thirst, starvation,
sleeplessness, fever, mortification of
untended wounds, the constrained
position of the body, the back cut by
the scourgings pressed against the
hard wood, the torture shootiug from
hands and feet where the nerves and
sinews so thickly interlace broken
and damaged by the nails, the circu-
lation checked by the tension of such
posture of body, the oppression of
the heart as it vainly tries to drive
the blood, the sufferer denied even
the relief which would come from
the free bleeding of the wounds—for
such wounds could bleed but slightly
—the blows of pain which smite the
head surcharged as the brain must
be with blood, the difficulty of breath-
ing, the noon-day sun shooting its
glare and heat, the hot wind drying
up the moisture of the body, each
moment more terrible than the last,
and yet with no vital organ even
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touched—the circumference of the
life but grazed by wounds, the awful
hours before, by such slow ap-
proaches, death could reach and van-
quish the citadel of life—such physi-
cal tortures are centered in that
sufferer,

Consider, the spiritual agonies
pressing upon thatsufferer. Thereis
that cry which discloses them and yet
veils them—My God ! my God! why
hast thou forsaken me? And at last,
as Stroud asserts in his Physical
Cause of the Death of Christ, and asI
believe, there was literally the heart
broken under the spiritual agony of
such bearing of our sins,

I am sure it is not well, usually, to
dwell on the sufferings of this awful
scene in detailed description. I am
sure it is well sometimes to gather
into focus the statements of the
Scripture concerning the Crucifixion,
that we may gain some faint con-
ception of what that atoning cruci-
fixion, whence springs our forgiven
life, means and cost.

1. Such sight is certainly of the
Divine love. If Deity stoop to such
sacrifice for us, nothing can more
plainly set forth the divine love to
us.

2. Such sight ought to show us the
danger of the sinner. If only at
such cost he can be saved, how great
and real his danger.

3. Such sight ought to assure us of
the possibility of forgiveness. He
was wounded for our transgressions.
Since He was, there is forgiveness
for me.

4. Such sight ought to urge for-
given sinners to instant and constant
service.

“Were the whole realm of nature mine,
That were a present far too small ;
Love 80 amazing, so divine,
Demands my soul, my life, my all.”

5. Such sight ought to startle us
at the hopelessness of those who re-
ject such sacrifice. Having given
His Son to such sacrifice for man's
redemption, even God can do no
more, Deity has reached its limt.
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There can remain no more—noother,
greater, sacrifice for sin.

APRIL 20-27. LESSONS FROM THE
ASCENSION.—Luke xxiv: 51,

The Ascension was the appropriate
bloom and culmination of the Resur-
rection, Had Christ, after the Resur-
rection, died a natural death, or had
hesimply disappeared from view into
unknown obscurity, the Resurrec-
tion, as a proof of his divine power,
and pledge of his undimmed and un-
diminished existence would have
gone for nothing. Andthe Ascension
of our Lord has some most precious
lessons for us.

1. Since our Lord has ascended we
are never to think of him as dead.
A French writer suggested the
parallel to me. Out from the south-
west extremity of Africa a cape is
thrust which, in the earlier times,
was held tobe a fatal barrier to navi-
gation. Many had been drawn by
wind and current into the swirling
waters round it, but, it was said,
none had ever reappeared. They
called it the Cape of Storms. Butat
last, a bold navigator determined,
is possible, to vanquish the dreaded
cape. He sailed resolutely round it.
He opened for Europe the route to
the East Indies. He changed the
Cape of Storms into the Cape of
Good Hope.

So was there thrust outinto human
life the black, storr.y, inscrutable
Cape of Death. What became of
those who at last had rounded it ?
Whither had they disappeared? On
its thither side was there any land of
activity and life, or were they sub-
merged in the dark waters?

That had been the ceaseless, won-
dering question of humanity for
ages. For that question man, of
himself, had never been able to gain
perfectly clear and satisfactory re-
ply. There is no sadder page in lit-
erature than that in which John
Stuart Mill represents himself as
hanging about the tomb of his dead
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wife at Avignon, with the hope of
his life gone out, and with no vision
for the future that was not shut off
and ended by that grim tombstone.

But, right in this very region of
death Christianity is full of speech
and certainty. Christianity points
with unhesitating finger to her risen
Lord. Hehasrounded the black and
inscrutable Cape of Storms, and
changed it for us henceforth into the
Cape of Good Hope., He has brought
life and immortality to light. He is
death’s victor. And the Ascension
is assurance that death hath no more
dominion overhim., Ther®ore,since
Christ has risen and ascended we are
never to think of him as dead.

Since our Christ is thus alive we
are to be sure that all the great offices
pertaining to his exaltation are in
aclive exercise.

(a) He stands in heaven to-day the
living Head of his redeemed chureh.
We are members of his body. Not
till the head dies can the body die.

**Since Christ and we are one,

Why should we doubt or fear ?

If he in heaven has fixed his throne,
He'll fix his members there.”

(b) He stands in heaven to-day our
priestly advocate. 1t is the purpose
of our lives that we sin not ; and yet
il we do sin, we need not despair ; we
have an advocate with the Father,
even Jesus Christ the righteous—His
advocacy evermore avails in our be-
half.

(c) He stands in heaven to-day as
the controller of all things in God's
providential  government. ** All
power is given unto me in heaven
and in earth.” Itishis pierced hand

EASTER SERVICE.

The Resurrection Body.
With what body do they come #—

1 Cor. xv: 85.

Nor the same flesh. 1 Cor. xv: 37:
“That which thousowest, thou sow-
est not that body that shall be,” ete.

This change of substance does not,
however, destroy identity. It is only

[ApriL,

whichisonthe helmof things. What
a foundation for faith!

2. Since our Lord has ascended we
are never to think of him asdistant—
believe it ; those apostles who saw
and conversed with Jesus, who
walked by his side, who rested in his
bosom, who sat at his feet, were im-
measurably more distant from him
than we may be to-day, if we will
have it so. Contact of spirit with
spirit—nothing can be nearer, more
intimate. To those he stood by in
actual, bodily shape, he could be
but external form, external voice,
external shape. John and Peter
could not get nearer to him than
we can now get to one another,
through eye-glance, ear, touch,
bodily companionship. But now,
having ascended, our Lord has sent
his Spirit whose oflice it is to unite
in subtle and deathless companion-
ship our spirit with his own omni-
present Holy Spirit.  His inner pres-
ence by the Holy Ghost is the special
boon andissue of his ascension. ‘“ He
hath poured forth this.” We are
never to thick of our ascended Lord
as distant, since the adorable Para-
clete is with us.

“*Closer is He than breathing,

And nearer than hands and feet,”

3. Since our Lord has ascended we
arenever to think of him as different.
‘““He that descended is the same also
that ascended.” Our Lord has not
laid aside his brotherhood with us.
He wears yet our human nature.
Though glorified man, he is man still.
So toour Brother's heart prayer must
find its way; from him to us a per-
Sfect sympathy must ever flow.

in inorganic things that sameness
consistsin unaltered material—e. g., a
stone. Inarttheidentity is preserved
inthe formalone; e.g., Thorwaldsen’s
“Morning " is the same whether in
bronze, marble, or picture. Inliving
things identity is in the life princi-
ple—e. g., the tree under which you
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played as a child is the same as that
which shelters your old age, though
totally changed in fiber and shape.
Your body is the same in bowed sen-
ility as it was in tiny babyhood,
though no particle of matter and no
line of contour remains. Thus the
sameness of the resurrection body
will require only a perpetuation of
the manhood principle.

Observe the Greek words used for
body, oapé and coua, the former mean-
ing strictly flesh, the latter the body
as an organism. Inspeaking of the
resurrection the Bible does not use
the first of these words except to
deny its applicability. 1 Cor. xv:
50: “Now this Isay, brethren, that
flesh (rap€) and blood cannot inherit
the kingdom of God. Neither doth
corruption inherit incorruption,” 4.
¢., thisflesh as at present constituted
of perishable particles, when it per-
ishes, never revives, But the owua,
the organism, shall revive,

Observe, also, the language of the
famous passage, verses 42-44 : ““Itis
sown a natural body (soua Yuvywmor),
i. e., in its present life principle.
Spoken of a brute animal the psychic
principle, that which makes it to be
a peculiar kind of animal, horse,
bird, ete., would be indicated by the
expression. Spoiken of a human ani-
mal it would indicate his humanity
in distinction from brute or angelic
nature. In verse 45 we have this
psychic idea expressed: ““The first
man Adam was made a living soul,”
(yvyiv).  But it is not simply as a
owpa Yoywov that it shall come forth,
This body is good er-ugh for our
present use as human animals, It is
gross, but admirably fitted to take its
place in the outward struggle for ex-
istence. Yet we feel that it does not
fully minister to our higher natures.
The brain, becoming wearied, clogs
our thought; the physical passions
temptour consciences from beneath ,
the flesh holds down our spirituality.
Now, in the fully-redeemed estate
the spiritual is to be dominant ; and

as this body fits the man as he is, so
his new body will have higher en-
dowments adapted to its higher use.
Therefore we read, ‘It is raised a
spiritual body,” (capé mvevuarikiv)
The body principle, real manhood, is
fully retained in conscious identity,
but the special spiritual adaptations
and refinements are added.
How the spirit takes on the new
body affords a fascinating specula-
tion. Does the spirit weave about
itsell its organic environment, using
the material it finds, as the tree
principle draws out of earth and air
those elements that it can weave
about itself and make into a tree,
and the animal principle assimilates
that which makes the animal body ?
This seems to be Dr. Lange's view.
“The righteous shall clothe them-
selves with the refined elements of
therenovated earth; theyshall shine
as the sun. The wicked shall be
clothed with the refuse of the earth
(their grosser spirits absorbing only
grosser elements). They shall awake
toshame and everlasting contempt.”
We can see almost a prophecy of this
in every-day life. A man who seeks
only lower or sensual enjoyments:
as opposed to intellectual and spirit-
ual, will develop a grosser sort of
flesh, less capable of responding to
higher emotions, more clogging to
even his intellectual action—as Cic-
ero said to a young man: “ Hold off
from sensuality, or soon you will be
unable to think of anything else.”
‘When such a soul comes back from
its long dwelling in the abode of lost
souls, where it has been developing
only evil desires and habits, it will
spin about itself a body of its own
kind. A ‘““resurrection unto damna-
tion,” that will be without any for-
mal judgment. But when a pure soul
comes back from its long abode with
the souls of the pure in Christ’s pres-
ence, having become fully Christ-
like through His commpunion, it will
weave about itself a body like unto
“Christ’s glorious body.” L.
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Easter Thoughts.

THE WISDOM OF A HOLY IMPULSE.
Who shall roll us away the stone #—

Mark xvi: 3.

THIS question did not occur to the
women until they had reached the
sepulchre. Had they deliberated
they would have recognized the ex-
ceeding difficulty of their entering
the tomb—the stone, by its very size,
constituting both door and lock—and
would probably not have left their
homes to make the attempt. Did
their eager impulse blind their judg-
ment, or did it give them a sort of
prescience that the way would be
opened? Alas, how many enterprises
are not begun because cool calcula-
tion, worldly judgment, can not
see the end ! Some of the best things
that have happened in the world
have been the outcome of loving im-
pulse at which wisest people shook
their heads ; for example, the whole
rise and progress of Christianity
against the maxims of the ancient
world; the entire system of modern
missions, pronounced chimerical by
the majority of even Christian people
at the start; the Reformation, ete.
Does God sometimes inspire people
with such a resistless impulse to do
great things that they are made blind
to human policy as by the very brill-
iance of the flash of his decree that
so it shall be? Does He turn all the
light that is in us into heat, convert
all our wisdom into energy, so that
we are impelled to accomplish the
seeming impossible? The words are

[APRriL,

surely true: ““The inspiration of a
loving heart has the gift of prophecy.
Its insight is its foresight, because it
is taught of God.”

Easter (Estera) was once a pagan,
but an innocent, festival. Its trans-
figuration into a Christian observ-
ance is typical of that new light
which Christ is sending through all
human life and society, glorifying
the commonplace with the luster of
heaven. L.
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EXEGETICAL AND EXPOSITORY SECTION.

STUDIES IN THE PSALTER.

By TaLsor W. CHAMBERS, D.D.
No. IV.—The Twenty-fourth Psalm,
The Ark's Triumphal Entry into

Zion.

THis Psalm is remarkable for the
fine evidence it furnishes in its first
half of the spirituality which un-
derlay the old dispensation, and for
the poetic fire and beauty of the sec-
ond half, a picture full of life and

action. The idea common to both
parts is the supremacy of God both
in holiness and majesty. There
seems to be no reason for departing
from the common opinion that the
occasion of this inspiring lyric was
the removal of the ark of the cove-
nant to Mount Zion, as described in
II. Samuel vi.,, and that the first
part was sung while the procession
was on its way and the second upon
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its arrival at the gates of the city.
But whether this be so or not, the
general purport of the psalm is not
to be mistaken,
I. The Requisites of the True Wor-
shiper (vv. 1-6).
The earth is Jehovah's and the fullness thereof,
The world and they that dwell therein ;
For it is He that founded it upon the seas,
And made it firm upon the floods.
Who shall go up into Jehovah's mountain #
And who shall stand in his holy place ¥
He that hath clean hands and a pure heart,
Who hath not lifted up his soul unto vanity,
And hath not sworn to a falsehood.
He shall receive a blessing from Jehovah,

And righteousness from the God of his salva-
tion.

This is the generation of them that seek Him,
That seek thy face (Jehovah), even Jacob,

The song is appropriately intro-
duced by a reference to the immeas-
urable greatness of Jehovah, who is
no local or national deity like the
gods of the heathen, but a universal
sovereign. His wide sway rests
upon the fact that he is creator and
upholder of all. The pronoun in the
second verse is emphatic, It is He,
and no one else, The mention of
seas and floods is no doubt in refer-
ence to the account of creation in
Genesis, where the dry land is said
to have emerged from the water.
The writer of course does not mean
to teach any geological speculations,
but simply describes natural phe-
nomena, or things as they appear to
the eye; the earth raised above the
seas and appavently resting upon
their waters. He who brought this
about is the rightful sovereign of the
earth and of whatever it contains,
In the next couplet is a very beau-
tiful transition from the world-wide
dominion just described to the single
mountain which He chose to hallow
as his resting-place, and from God's
relation to all mankind as their cre-
ator to his peculiar relation to the
chosen people among whom he
dwells. The life and vividness of the
poet are seen in the sudden and re-
peated interrogation. Who, who is
to have the honor and the bliss of
approaching the earthly dwelling-

place of this great Being? A question
well worth asking, since that placeis
holy, as becomes the abode of the
God of the whole earth,

The remainder of the strophe gives
the answer to this important ques-
tion—an answer every way remark-
able, both for what it contains and
what it omits, It makes no reference
to lineal descent from Abraham,
none to circumcision, none to any
feature national, ritual, or external,
but simply and solely to purity of
heart and life. A holy place requires
holy worshipers. It wants purity
in the hands, the tongue, and the
heart as the organs of outward act,
speech, and feeling, To “lift up the
soul” is best explained as setting
the heart or desire upon. “ Vanity”
is a comprehensive term for what-
ever is wrong, false, or worthless.
He who does not thus ““1ift up his
soul,” subdues all inordinate desire
and conquers the inward principle
of all ungodliness, and thus is made
meet for communion with the Holy
One of Israel. Such a worshiper
will not find his service vain. He
shall receive a blessing, a term, the
vagueness of which, rather increases
than lessens its significance. He
who is blessed of Jehovah must be
blessed indeed. But it 1s defined in
the other member of the parallelism
as righteousness—conformity to the
divine will and nature, an attesta-
tion of innocence afforded by the
experience of God's favor. The next
verse reaffirms the general sentiment
of the strophe, that holiness is indis-
pensable to any near access to the
Most High. This, emphatically this,
and no other, is the race of acceptable
worshipers. This is Jacob, the true
Jacob, the people really entitled to
that name. As thus understood the
last line of the strophe completes the
writer’'s thought by insisting that
mere blood-descent does not qualify
a man for access to God. He must
be a real, and not merely a nominal
Israelite, or, as the New Testament
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phrase is, must have the circumeision
which is not outward in the flesh
but that of the heart; in the
and not in the letter (Rom. ii.

“The distinction here made be-
tween the nominal and the real
Israel was peculiarly necessary on

occasions wiich were suited to flatter
the national pride of the chosen
people, such as that of Jehovah's
solemn entrance into Zion as the pe-
culiar God of Israel ™ (J. A, Alex-
ander). It shows, too, how greatly
they err who consider the Old Econ-
omy as nothing but a burdensome
ritual, a round of ceremonies, never
penetrating beneath the surface.
Here, in the praise-book of the nation,
in the sor of the sanctuary, is in-
corporated an utterance that pass
by altar, and sacrifice, and incense,
and makes no mention of ancestral
names however great or sacred, and
insists simply upon purity of heart
and conduct as the prerequisites for
acceptable worship. In what other
sacred literature of the ancient world
is such a clean-cut statement to be
found ?

II. The Entranceof the Ark (vv, 7-
10).

Lift up your heads, O ye gates,

Yea, lift up yourselves, ye ancient doors,

Aud the King of glory shall come in,
Who, then, is the King of glory ¥
Jehovah, strong and mighty,

Jehovah, mighty in battle,

Lift up your heads, O ye gates;
Yea, lift them up, ye ancient doors,
And the King of glory shall come in,
Who is he, the King of glory?
Jehovah (God), of hosts,
He is the King of glory.

There is a very sudden transition
from the first strophe to the second.
It is explained by the supposition
that the company of priests and
scribes who were escorting the ark
to its permanent resting-place had
now arrived at the gates of the
walled town, The occasion was one
of great interest and importance,
well styled by Prof. Briggs (‘ Mess.
Proph.” 145) *‘a turning-point in the
history of Israel.” The true dynasty

was now on the throne, the posses-
sion of the land of proise was sealedm
by the capture of Zion, the rocky
fortress which had so long defied the
efforts of Israel. Itsinhabitants had
prided themselves on its inaccessible
position, and believed that even the
blind and the lame could defend it.
Nevertheless the courage and daring
of Joab prevailed and the stronghold
was taken, It was at once addition-
ally fortified and became the capital
of the kingdom. Hitherto unhal-
lowed and profane, it was now to be
sanctilied as not only the political,
but the religious center of the nation.
It became ““The Holy City "—a title
still perpetuated in the name, El-
Khuds, used by the present inhabi-
tants of the land. To give it this
character it must become the seat of
worship and have the established
symbol of the divine presence. The
ark of the covenant was to cease its
long wanderings and have a settled
abode in the city of David. In the
accomplishment of this work the
solemn procession stops beneath the
walls, venerable with unconquered
age, and the singers utter the loud
summons demanding entrance, The
gates are called tolift up their heads,
either because in the East these were
usually low in stature, or because a
port-cullis grate would require tobe
raised, or, what is more in conform-
ity with the poetry of the psalm,
they are summoned to an ideal ex-
pansion corresponding to the dignity
of the Great Being who is to enter,
and for whom they are too mean and
diminutive. They are called ancient
in reference to their antiquity. For
centuries Jebus had been a strongly
fortified place, and its acropolis had
no small fame from the fact that
although it stood in the heart of the
land,and wassituated between Judah
and Benjamin, it had never been
subdued until David's time. The
vivid apostrophe of the psalm recog-
nizes this fact in calling these grimy
portals ¢ doors of perpetuity.” They
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may havebeen set up by that King of
Jerusalem whom Joshua conquered
Josh. x: 3, 26), or even have existed
in the days of Meichizedek. Never
before had they been summoned to
admit such an illustrious monarch as
was now about to enter. He is the
King of Glory, one whose whole be-
ing and doing is glory, and for whom
these ancient doors might well open
themselves high and wide. To this
bold summons the poet’s imagina-
tion represents an answer made in
the form of a question, intimating
that entrance is not to be allowed
lightly or without reason. *‘*Who,
then, is this King of Glory?” Who
18 it whom you thus describe and
on whose behalf you make your
claim? This dramatic action gives
occasion for a concise, yet weighty,
announcement of the person and the
character of the new comer. It is
JEHOVAH, strong and valiant. It is
no deity such as was known among
the old inhabitants of Canaan, but
one with a distinctive name indicat-
ing His self-existence and eternity ;
the heroic God who had shown his
power again and again upon Egypt
and Amalek, and Moab and Philistia,
and had enabled Israel to wrest this
very citadel from the Jebusites by
the sword. Hence the repetition,
“Jehovah, valiant in battle,” a God
of irresistible might. How pictur-
esque and striking the whole repre-
sentation! The words are few, but
every one of them tells. Then after
the fashion of Ilyric poetry, the
whole scene is repeated with one
or two slight variations. Again
the summons is heard. Once more
the venerable gates are called on
to lift high their heads, and in-
stead of barring the way, to invite
the entrance of the august visitor.
They make the same answer as be-
fore, only intensifying somewhat
(by an additional pronoun in the
Hebrew) the desire for information,
“Who then is he that approaches,
and whom you call the King of

glory?" In answer to this comes the
name Jehovah, with a new and far
more expressive title, ** Jehovah Ze-
baoth,” According to Hebrew usage
Jehovah as a proper name cannot be
construed with a genitive directly.
This difficulty wasmetin the LXX by
making Zebaoth itself a proper name,
and hence the phrase which is found
twice (Rom. ix:29; Jas. v:4)in the
New Testament, * Lord of Sabaoth,™
But the better method is to consider
the two words as an abridgment of
the full form given elsewhere, as e. g.,
in Hosea (xii: 6) and Amos (iv: 13),
““Jehovah, God of Hosts.” This
term hosts is sometimes applied to
Israel, but more frequently to the
heavenly bodies (as in Deut. 1v: 1Y)
and to the angels (as in Ps. ciii : 21),
The phrase therefore is not to be con-
sidered as meaning God of Battles or
the God of War, but rather as the
sovereign of the material heavens
andof theirinbhabitants, Thusunder-
stood it makes the last verse of the
song re-echo the sentiment of the
first, the universal dominion of God.
Every way worthy is it then that the
fortified portals of Zion should open
wide to receive the great Being who
had not only shown his victorious
might on earth in conquering the
foes of his_people, but held a sway
which took in the heavens as well as
the earth, controlling alike the stars
in their courses and the angels that
excel in strength. The introduction
of the ark into Zion signified that
here was the residence of Jehovah
among his people, and here the cen-
ter from which his manifested pres-
ence was to make itself known to the
ends of the earth. According to the
account in First Chronicles, David
exhausted all his resources to do
honor to the enthronement of the
ark in its permanent habitation.
The whole people assembled with the
priests and the Levites. Sacrifices
were offered again and again. The
singers lifted up their voices with joy.
The cymbals clanged and the trump-
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ets pealed long and loud. Harp and
psaltery put forth their best notes.
And the shout as of a victorious host
rang through the valleys as the pro-
cession wound up the steep ascent
that led to the fortress. But all this
splendid pomp and parade, as well as
the lyric fire and dramatic action of
this exquisite psalm, fall short of the
dignity of the underlying truth that
the Living God here took up his
earthly abode in the capital of his
chosen people. Not more certainly
did the pillar of cloud by day and
of fire by night go before the camp
of Israel during their journeys than
did the manifested presence of the
Most High occupy the inner shrine
of the sanctuary.

Ewald maintains that this psalm is
composed of tvn songs which belong
to different pe. ods, the second hav-
ing been sung when the ark was
transferred to Zion, while the first is
a purely didactic hymn which pre-
suppos:s that epoch-making event;
and that therefore we must suppose
that it was some subsequent editor
that joined these two together for
use in the temple service. Dr.
Cheyne adopts the same view, yet
adds that it was not done out of pure
willfulness. *‘The great God may be
conceived of as coming either to his
people collectively, or to each mem-

¥
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ber individually. But as are the in-
dividuals, so is the nation ; the psalm
begins therefore with a testing de-
scription of the worshiper whom
the King of glory will own when he
enters his citadel.” But I contend
that this gives up the case. If there
is a real and appropriate relation be-
tween the two parts, so that they
may be intelligently read orsung to-
gether, no reason can be assigned
why the author of either might not
also be the author of the other.
What was to hinder that devout son
of genius from writing in a single
lyric a moving picture of Jehovah's
transcendent majesty and a lively
account of the holiness required from
his worshipers? Even his unaided
abilities were equal to such a combi-
nation, but how much more compe-
tent was the Sweet Singer of Israel
when happened what he said in his
last recorded utterance (2 Sam.
xxiii: 4).
The Spirit of Jehovah spake by me,
And his word was upon my tongue,

Isit to be supposed that some puor
prosaic compiler, in a period barren
of inspiration, had the wit to select
two relics of a former age which had
no connection of themselves, and so
unite them as to make such a beau-
tiful, spiritual, and thrilling lyric as
the psalm now presents?

THE PROPHECY OF THE VIRGIN MOTHER. Isa. vil: 14.
By Pror. WiLLIS J. BEECHER, D.D., AuBURN, N. Y.

Hebrew.
Septuagint. ¢ Behold
Matt. i:23. ¢ Behold
a son, and
ason, and

““Behold [thou] the virgin

art pregnant,and bearing

the virgin shall be pregnant, and shall bear
the virgin shall be pregnant, and shall bear
shalt call his name Immanuel.”
shalt call his name Immanuel.”

a son, and they shall call his name Immanuel.”

THERE are some variations of read-
iag in the copies of the Septuagint,
but none that affect any point to be
considered in this article.

The Hebrew lexicons tell us that
the word almah, here translated vir-
gin, may denote any mature young
woman, whether a virgin or not.
So far as its derivation is concerned,

this is undoubtedly the case; but in
biblical usage, the word denotes a
virgin in every case where its mean-
ing can be determined. The in-

stances are, besides the text, that in
the account of Rebekah. (Gen. xxiv:
43), that of the sister of Moses (Ex.
ii: 8), the word used in the plural (Ps.
Ixviii : 26 [25], Cant. i: 8, vi: 8), its use
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in the titles of psalms, (Ps. xlvi; I
Chron. xv : 20), and its use in Prov.
xxx:19. The last passage is the one
chiefly relied on to prove that the
word may denote a woman not a
virgin; but, ““the way of a man with
amaid” there spoken of issomething
wonderful, incapable of being traced
or understood, like the way of an
eagle in the air, a serpent on a rock,
a ship in the sea, and it is only in
their application to that wonderful
human experience, a first love be-
tween a man and a virgin, that this
description can find a full and com-
plete significance. The use of the
word in the Bible may not be full
enough in itself to prove that almah
necessarily means virgin, but it is
sufficient to show that Septuagint
translators probably chose deliber-
ately and correctly, when they
chose to translate the word, in this
passage, by the Greek word that
distinctively denotes a virgin, and
that Matthew made no mistake in so
understanding their translation.
This word has the delinite article,
in both the Hebrew and the Greek,
and it is an error to omit the article
in translating. In Matthew, the
King James version commits. this
error, and both versions, in Isaiah,
remit the definite sign to the margin.
The question whether the sentence
in Isaiah is in the second person or
in the third depends properly on the
verb ““call.” The two English ver-
sions represent a very respectable
consensus of opinion when they
render the passage in the third per-
son, though the King James version
rather inconsistently puts into the
marginthealternativereading ‘‘thou
[O virgin] shalt call.” It seems to
me, however, that the following

reasons are entirely decisive in
favor of rendering the verb *‘shalt
call,” and making the wholesentence
correspond with it. First, the verb
is qarath, the regular form of the
feminine second person singular for
verbs of this class ; the third femin-
ine would be gar'ah ; if this verb is
third person, it is a quite unusua)
form forthe Hebrew. Secondly, this
particular form of this verb occurs
only here and in Jer, iii: 4, Gen. xvi:
11, and Isa. 1x: 18, and in all these
other instances it is in the second
person feminine; while the third
person feminine occurs, in the regu-
lar form for it, in Gen. xxix: 35,
xxx: 6, 1 Chron, iv: 9. Thirdly,
the Septuagint translator renders
the verb in the second person. As
the Greek stands, it makes Ahaz, and
not the virgin, the subject of the
verb; it does not follow that the
translator regarded the verb as
second person masculine, for it is
quite as likely that he neglected to
notice that the lack of a feminine
designation for the Greek verb would
render the meaning of the Greek
different from that of the Hebrew.
And fourthly, it is a fact that has
been neglected that the phraseology
of this verse is quoted from older
phraseology ; and this fact not mere-
ly accounts for the use here of the
second person feminine, but shows
this use to be a necessary part of the
structure of the sentence. This will
be clear, if we compare our passage
with the statements made concerning
the birth of Ishmael (Gen. xvi: 11),
the birth of Isaac (Gen, xvii: 19), and
that of Samson (Jud. xiii: 5, 7). In the
following translation, the words that
are identical in English represent
words that are identical in Hebrew :

Isa. vii: 14, *‘Behold [thou] the virgin art pregnant, and bearing

Gen. xvi:1l, ¢ Behold thou
Jud. xiii: 5, 7. “Behold thou

Gen, xvii : 19, ¢‘But Sarah thy wifeis
a son, and

a son, and

a son,

to thee a son, and thou shalt call his name Isaac,”

"

art pregnant, and bearing
art pregnant, and bearing
bearing

shalt call his name Immanuel.”
shalt call his name Ishmael.”
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In this exhibit of the verses, I have
put ““thou” of the first line in
brackets, as being supplied in trans-
lation ; but it would be really more
correct to regard itas impliedin the
verb, and omit the brackets. In this
line, the words *‘the virgin,” used
in the second person, correspond to
the pronoun used in the other lines.

From this we see the true explana-
tion of the second person feminine as
here used by the prophet. He was
not, as some have supposed, address-
ing some woman then preseat, but
was using, by quotation, phraseology
that was somewhat familiar, and he
used it in the grammatical form in
which it had become familiar.

Whatdid the prophet mean by this
statement? What did those who
originally heard it understand him
to mean?

The words occur in the midst of
the prophetic discourse which might
fairly be entitled The Discourse of
the three Children (Isa. vii-xii.),
which consists of several brief reca-
pitulations of earlier prophecies ut-
tered at different times, followed by
a fresh prophecy based on these.
The words which connect the reca-
pitulated prophecies with the fresh
prophecy are:

““ And I will wait for Jehovah, the
one hiding his face from the house
of Jacob, and will hope in him, Be-
hold I and the children whom Jeho-
vah has given me are for signs and
for prodigies in Israel, from with
‘Jehovah of hosts, the one dwelling
in Mount Zion” (viii : 17, 18).

The threechildren mentioned in the
discourse are, First, Shear-Jashub,
Remnant-will-return (vii: 8). Com-
pare x: 20, 21, 22, xi: 11, 16, Second,
Immanuel, God-with-us (vii: 14),
Compare viii: 8, 10, and third,
Maher-shalal-hash-baz, Haste-spoil-
swift-prey (viii: 1, 3, 4). Compare
x: 2, 6. Each of the three is the
subject of one of the recapitulated
introductory prophecies, and each is
again introduced later into the argu-

[Aprit,

ment of the discourse. So far, Im-
manuel is on the same footing with
Shear-Jashub and Maher-shalal-
hash-baz.

The introductory prophecy in
which Immanuel is mentioned is the
passage vii: 10-25. Apparently Re-
zin and Pekah were still threatening
Jerusalem, and King Ahaz, instead
of relying on Jehovah's promise of
rescue, was sending to Tiglath-pile-
ser, King of Assyria, for aid (vii:
1-9, 2 Ki. xvi: 5-18, 2 Chron. xxviii:
5-21). To lead Ahaz to a better
course Isaiah offered him the priyi-
lege of asking a sign from Jehovah,
and on his refusal to ask gave him
the prophecy concerning Immanuel
as a sign. Before the child should
be old enough to choose good and
reject evil, the deliverance from Re-
zin and Pekah would be accom-
plished ; butalthough Jehovah would
thus keep his promise, this sign-re-
jecting Ahaz should find that the
Assyrian whom he thus insisted on
calling to his aid would prove to be a
worse scourge than the other in-
vaders had been. Here again the
child Immanuel is, within certain
limits, on precisely the same footing
with the other two children of the
discourse. Considered merely as a
sign to Ahaz, this case is entirely
parallel with that of Maher-shalal-
hash-baz; perhaps, indeed, the two
are identical. The sign to Ahaz, so
far as the matter directly in hand
was concerned, was simply the fact
that a child that moment conceived
would not become old enough to tell
good from bad before Jehovah's
promise would be fulfilled.

But at this point Immanuel parts
company with the other two chil-
dren. The significant names of the
other two appear in the second part
of this discourse, in the passages
already referred to, but no dignity
or importance is ascribed to the chil-
dren themselves. With Immanuel
the case is different. His name does
not appear in the second part of the

RN




RIL,

Im-
with
alal-

in
the
Re-
ing
ead
» of
ile-
vii :
iii e
‘ter
iyi-
ah,
im
uel
uld
nd

he

1889.] Exegetical and Expository Section. 357

discourse, but appears in the fourth
of the short introductory prophecies
(viii : 5-10). There the muntion of
Immanuel is personal in its charac-
ter and presents him as a wonderful
and awe-inspiring person. Ahaz has
persisted in his refusal. He has sent
for Tiglath-pileser. The latter has
come up and conquered Damascus,
and Ahaz has gone thither to pay
him homage. He has there com-
mitted himself to the principle that
he will worsbip the gods that have
smitten him; that is, the Syrian
gods who give rejoicing to Rezin and
the son of Remaliah (2 Chron. xxviii :
23, 2 Ki. xvi: 10-16). Compare Isa.
ix: 12 (13); x: 20. In these circum-
stances, I suppose, Jehovah's mes-
sage came to the prophet :

‘‘ Because this people have refused
thesoftly flowing waters of Shiloah,”
(that is, the waters that were sent
them) ‘““and [have chosen] that
which rejoices Rezin and the son of
Remaliah, therefore behold the Lord
is bringing up upon them the strong
and many waters of the river, even
the King of Assyria and all his
glory; and it shall come up above
all its channels, and shzll go over all
its banks, and shall glide on into
Judah, shall overflow and pass on,
shall reach unto a man’s neck, and
its outstretched wings shall fill the
width of thy land, 0 IMMANUEL "
(viii : 6-8).

Buton recapitulating this message,
though it bears on the face of it a
threat that the Assyrian shall be
successful, the prophet breaks out
in the next verse into exclamations
of exulting defiance :

*Be ye evil, O ye peoples, and be ye broken
in pieces!

And give ear all ye far places of earth,

Gird yourselves, and be ye broken in pieces,

Gird yourselves,and be ve broken in pieces |

Devise ye counsel, and let it be broken,

Speak ye a word, and it will notstand ;

For—~IMMANUEL 1"

This conception of Immanuel as a
being of such a character that Judah
can appropriately be called Imman-

uel's land, this conception of him as

himself constituting a reason why,
even when Jehovah’s people are in
the flood up to the neck, their repre-
sentative can exult in the assured
aoverthrow of those who do them
evil, ditferentiates him as widely as
possible from Shear-jashub and Ma-
her-shalal-hash-baz.

The fact already considered, that
the phraseology of the promise of Im-
manuel is that used in the older
Scriptures, in the accounts of certain
theophanic appearings of Jehovah,
also marks a clear difference between
this child and the other two children
of Isaiah’s discourse, The fact pre-
supposes that the older phraseology
was familiar to some of the prophet’s
original hearers, and that they would
thus be led to associate the offered
sign with Jehovah's earlier and well- '
known promises to his people.

In its general meaning this idea of
the birth of a child as a realization
of the truth, ‘“ God is with us,” re-
appears in this discourse in the two
sections, ix : 1-6 and xi. The first of
these sections includes the passage:
*“For a child is born to us,

A son is given to us,
And the dominion is upon his shoulder,
And hisname is called Wonderful, Counsel-

lor, a hero God,

Eternal Father, Captain of Peace,

* To the multiplying of the dominion and to
peace there is no end,

Upon the throne of David, and upon his
kingdom,

To prepare it and to found it in judgment
and in righteousness,

From now, and even forever ;

The jealousy of Jehovab of hosts will do
this.,"

The second of the two sections be-
gins thus :

** And there shall come forth a shoot from
the stem of Jesse,

And a branch from his roots shall bear
fruit,

And the spirit of Jehovah shall rest upon
him," ete.

In each of these passages we have
the mention of a child born in fulfill-
ment of the promise that had been
made to David, to the effect that his
seed should be eternal—should have

eternal dominion—and in that do-
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minion should wield a peaceful scep-
ter. In this second half of his dis-
course on the three children Isciah
thus reiterates the promise that had
been made to David, and insists
upon it. He makes it the foundation
of his rebukes to the people for their
corruptions, and of his encouraging
exhortations to the *“ disciples,” now
that the predicted calamities from
the Assyrian have come upon the
nation. But theie can be no doubt
that the same ideas were familiar to
him and others a few years earlier
when he spoke to Ahaz the prophecy
concerning  Immanuel. Reaching
this point we reach, I think, the true
reply to the question what Isaiah
was understood to mean hy that
prophecy.

Those who heard him understood
that when Ahaz refused to ask the
offered sign the pr ,het repeated to
him, in a new form, Jehovah's
promise concerning the seed of Da-
vid, and made that to be a sign that
Jehovah would both keep his present
pledge and punish Ahaz for his faith-
lessness. It may be doubted whether
any of them had in mind the idea of
just such a person as Jesus, to be
born of a virgin, in some future cen-
tury; but they had in mind some
birth in the unending line of David
which would render the truth, *“God
with us,” especially significant.
Compare Luke i: 31-33. If to them
the word almah strictly meant vir-
gin it gave something of mystery to
the prediction, suggesting, however,
that things which are naturally im-
possible are yet within the power of
Jehovah for carrying out his ap-
pointed purpose. In fine, this proph-
ecy falls into rank with most of the
Messianic prophecies quoted in the
New Testament, in that it is a repe-
tition of the one great promise made
to Abraham, to Israel, to David—
that promise which was alwaysbeing
fulfilled in the older history, but
always looking forward to larger
fulfillment in the future,

[ApRiL,

OUR LORD'S KNOWLEDGE.
By Howarp Crossy, D.D., N. Y.

THE fact that the Eternal Word,
when He became flesh and dwelt
among us, emptied himself of his
omniscience is proved by the follow-
ing scriptural statements:

1. He was first a ‘“babe, wrapped
in swaddling clothes” (Luke ii: 12,
A babe knowing everything would
have been a monstrosity.

2. *“He increased in wisdom”
(Luke ii : 52). Wisdom is so united
to knowledge that we cannot sever
the one from the other. If Jesus
increased in wisdom, then hiswisdom
was not as great at one time as at
another. To suppose that his wis-
dom grew but that his knowledge
was always infinite would be a re-
proach to the Lord.

3. ““Jesus, immediately knowing
in himself that virtue had gone out
of him, turned him about in the
press and said, who touched my
clothes? (Mark v: 30). We are
obliged to accept here one of two al-
ternatives, either that Jesus knew
who touched him, and hence the
looking for her and inquiring who it
was was a feigning, or that he ac-
tually did not know. The first im-
pression of the words certainly is in
favor of the latter supposition. The
only knowledge here predicted of
Jasus is his knowledge that virtue
or power had gone out of him. The
source of this knowledge we are not
told. It may have been instinctive
in a miracle-worker, or it may have
been revealed. However that may
be, i is not said that he knew to
whom the power had gone out, which
we should have expected, if such
knowledge had been his.

4, ‘“ He marveled because of their
unbelief * (Mark vi: 6). Marveling
is the result of a surprise, the be-
holding of what was unexpected.
A man who went to a place fully
expecting to be rejected could not
marvel at the rejection. Jesusap-
parently made this second visit to
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Nazareth in hopes that his towns-
people would receive him and honor
him as sent of God. At their un-
belief in spite of teaching and miracle
he marveled. The language is in-
consistent with the theory of our
Saviour's knowledge that such would
be the result.

5. *‘But of that day and that hour
knoweth no man, no, not the angels
which are in heaven, neither the
Son, but the Father” (Mark xiii : 32).
Whatever the day or the hour may
refer to, the Son was in the same
condition of ignorance as angels and
men regarding them. To say that
his human nature did not know, but
his divine nature knew, is to trifle
with the sacred words, The Son did
not know. ‘“The Son included both
divine and human natures. Our
Lord told his disciples that he, who

European Department. 359

was then before them, did not
know.

This abandonment of omniscience
on the part of our Lord was of that
humiliation which made him ‘‘like
unto his brethren " (Heb. ii: 17). So
that in all points he was tempted
asthey, but without sin (Heb, iv: 15).

Such passages as ‘‘ He knew what
was in man” (John ii: 25); and, “ He
knew whoshould betray him " (John
xii1 : 11), are to be paralleled with
Elisha's knowledge of absent Gehazi's
action (2 Kings v: 206), and Peter's
knowledge of Ananias’s thoughts
(Acts v: 3). All this was knowledge
supernaturally given to the prophet
of God. j

Tae circumscription of our Lord
was not laid aside until his expiatory
work for our salvation had been ac-
complished at Calvary.

EUROPEAN DEPARTMENT,
CoNDpUCTED BY J. H, W, STUCKENBURG, D.D., BERLIN, GERMANY.

‘CATHOLICISM.

THE pitiable whining of the Pope
over his imprisonment continues;
but except for his devoied adherents
who whine with him, his querulous-
ness has lost all significance. When
the ultramontanes of Bavaria send
him anaddress of condolenc» without
even mentioning the needs of the
church, itis evident what the great
concern of the faithful is. There is
much complaint that the age lacks
backbone ; and who can doubtit when
the successor of Peter, at the place
where Peter and Paul are said to
have suffered martyrdom, adds his
lamentations to those of the atheistic
pessimism of the day ? All theclaims
of infallibility, and the blasphemy of
the assumption of attributes which
belongonly to God, but serve to make
this human weakness in its hanker-
ing after temporal power the more
striking. Christ’s pretended vice-
gerent, and Peter's pretended suc-
cessor present a picture which makes
manhood, to say nothing of heroic

Christian self-respect, blush, while a
Protestant emperor with no especial
reputation for religiousness bore suf-
ferings of the severest kind, amid
circumstances the most painful, with-
out a murmur, and left to his son the
maxim, “Learn to suffer without
complaining.” If the pope rules the
world, as his devotees claim, why
need he, like a beggar, constantly
open his sores to attract the vuigar
gaze of a profane world? In the
name of religion, forsooth! Has
there ever been a more humiliating
spectacle than this, which makes the
efficiency of the spiritual power de-
pend on temporal possessions ? It is
a confession that external pomp and
worldly authority are necessary in
order to bolster up the waning spir-
itual authority.

These unmanly complaints, which
have neither a prophetic nor an apos-
tolic ring, and which lack the pathos
of a requiem by Mozart and the sweet-
ness of a funeral march by Mendels-
sohn, are uttered againstItaly, which
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has been the paradise of the hie-
rarchy, where bishops and cardinals
have sprung like mushrooms from
the soil, where the education and the
souls of the people have been in the
hands of the priests, where Protest-
ant influence has been rigorously ex-
cluded, and where the church has
had unrestrained power to prove its
beneficent influence! They are di-
rected against Rome, where for ages
there has been no power but that of
the pope. Luther said of the city,
“If there is a hell, Rome is builtover
it.” What the popes have sown and
cultivated for centuries the pope is
now reaping ; and the nations arein-
vited to behold the harvest and take
part in the papal lamentations !

In view of the existing state of
Catholicism in the various Latin
countries, where that church is su-
preme, one is amazed at the claims
made respecting the prerogatives of
the pope and the Catholic Church,
They are laughed at in Catholic
countries, but that may be the very
reason for uttering them with a
trumpet-blast and with sublime im-
pudence in Protestant lands. 1In the
Prussian Legislature, Windhorst,
leader of the Catholic Center, has
demanded that the religious instruc-
tion in the schools should again be
brought under the supervision of the
church. The concessions made by the
state to the Catholics has only served
toincrease their demands. One need
but read the voluminous ultramon-
tane literature of the day to be con-
vinced that in its assumptions that
church simply echoes its views as
formulated in the Middle Ages. Thus
in the Journal for Catholic Theology,
published quarterly at Innsbruck,
the Jesuit Noldin writes: ¢ The
Church of Christ is a visible society,
and this visible church, compared
with the state, is exalted above it
(the state), just as the soul is over
the body ; and in many respects the
church affords the stateservices, just
as likewise the soul, in a certain

[ APriL,

sense, serves the body.” It would
be difficult to find a figure more com-
pletely subordinating the state to
the church., Of course only the
Catholic Church is meant. Another
Jesuit in the same journal declares
that ““it is in the ecclesiastical au-
thority that Christ continues to live
and to work.” So Christ is said to
continue to live in ‘‘the apostolic
succession.” Political authorities
are pronounced earthly and fallible,
while the ecclesiastical is of *“ divine
origin, full of the Divine Spirit.” The
church is pronounced the embodi-
ment of culture and the saviour
of culture. *‘Our faith is the victory
over the world; Christ continuing
to live in our church is the power
which saves culture.”

A pamphlet by Prof. Nippold, en-
titled ¢ Catholic or Jesuit,” calls at-
tention to the important distinction
between the two terms, but at the
same time furnishes indubitable
proof that Catholicism is being
swallowed up by Jesuitism. Prof.
Doellinger, who has not joined the
Old Catholics but persists in oppos-
ing the decrees of the Vatican
Council, has also repeatedly shown
that Roman Catholicism has come to
mean Jesuitism and ultramontanism.
Painfully as he realizes his eccle-
siastical isolation, he cannot do
otherwise than to oppose with all
the weight of his vast learning the
papacy in which he has been trained,
and which before the Vatican Coun-
cil he vigorously defended.

Much of the ultramontane litera-
ture forces the inquiry: Can the

‘writers mean what they say? Some-

times the spontaneous reply comes :
It is simply whistling to keep up its
courage. That literature is only
possible on the theory adopted, that
individual convictions must be sup-
pressed, and that the abstract
church, as represented in the pope,
is the sole arbiter of truth. But in
taking a survey of Europe, the con-
viction is not produced that the
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claims of medizval Catholicism have
made any impression outside of
Catholicism itself. The power of
that church over outsiders is not in
its principles but in its compact
unity, in its msthetic worship, in its
practical zeal, and in its wonderful
machinations to gain political in-
fluence. Whether we look at the
pope himself, or at the church, par-
ticularly in Protestant countries, we
are convinced that in many of the
noisiest instances, the spiritual
power is exerted chiefly for the sake
of secular interests. This has be-
come so evident that politicians
recognize the fact and act accord-
ingly.

Not to its theories but to its act in
zeal and to the serpent's cunning the
papacy owes its recent triumphs in
Europe. But there are indications
that a reaction has come. Protest-
ants have been aroused by the
danger of Catholicism transformed
into Jesuitisin, and vigorous efforts
are made to stem the tide of ultra-
montane aggressions. Thus the
organ of the Old Catholics, Der
deutsche Merkur, in giving a review
of 1888, declares that during that
year the papacy had scarcely any-
thing to record but defeat and retro-
gression. Especially was the visit
of Emperor William II. to Rome full
of disappointment to the papists,
because since then, in spite of
the protests ¢ bishops and of the
Catholic world, the question of the
pope's temporal power may be re-
garded as buried. Another severe
blow was given in Italy by the pas-
sage of a bill against the machina-
tionsand agitations of the priesthood.
To this must be added the slight re-
sults of the pope’s jubilee, the pil-
grimages to Rome not being very
numerous. The nations are less anx-
ious than formerly for the favor and
blessing of the pope. Regardless of
theunceasing demands of the Centre,
Prussia has not made any more con-
cessions to the Catholic Church, In

Baden the authorities have refused
to permit the religious orders to
return. In Bavaria, the Prince-
regent even refused to receive the
bishops, who desired to present an
address of an ultramontane charac-
ter. Cardinal Larrigerie, preaching
in the pope's name a crusade against
the African slave-trade, is rejected.
The human family does not need the
pope in order to practice humanity.

The above list is not complete.
Another journal adds that in Ireland,
too, the pope has gathered nolaurels,
but was almost obliged to apologize
for his address to the faithful of that
land. Then, with all the persecu-
tions and efforts at repression, the
Old Catholics still exist and are
slowly growing, so that beginnings
of that movement are found in Paris,
Spain, Italy, and America. The
conclusion of a survey of the whole
field is : ‘“ All these facts indicate a
wonderful reaction against the papal
fortune so marked since 1870.”

That the reaction against thisfort-
une must come was evident. Even
if forcibly turned back, the hand on
the dial will move forward again.
Papal infallibility isan anachronism ;
and all the mighty machinery of an
ultramontane press is required to
make even those within the magic
ring of the papacy believe that by
putting a man on stilts he really oc-
cupies a throne. The morality of the
Jesuits and the dangers of the con-
fessional are again living topics—and
that is enough. All but those deaf
to the clanking of their chains are
anxious to break the priestly fetters
that bind them.

The pope has been pronounced sa-
gacious; and it may be that from
his point of view pessimism and
querulousness are rational, if not
Christian.

France.

As a rule the Catholics are numer-
ically much stronger in Protestant
lands than the Protestants are in
Catholic countries, Thus one third
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of the inhabitants of Germany are
Catholic ; two millions, or about one-
twelfth, of those of England belong
to the same faith; in the United
States about one-seventh of the
people are Catholics ; while in Switz-
erland the majority of Protestant
inhabitants is not great. On the
other hend, Italy, France, Spain,
and Portugal contain only about
three-quarters of a million Protest-
ants., Every student of history
knows that the inquisition, which
is again lauded as a holy institution,
did its work of exterminating Prot-
estantism but too thoroughly. Fire
and sword have been the potent fac-
tors in the contest with Evangelical
Christendom, which gave full liberty
to Roman Catholicism. Austria at
one time closed hundreds of Protest-
ant churches ; France required a St.
Bartholomew's night to check the
progress of the gospel; the autos-
de-fe of Spain have shed their lurid
light over ages; and Rome itself, by
precept and example, became the
model of the papal world in the con-
demnation and persecution of Prot-
estantism.

Spain has lost its former glory;
France has become the scandal of
Europe ; Austria is full of the most
serious agitations, and the throne
of the proud house of Hapsburg has
repeatedly trembled during the cen-
tury, and has recently received a ter-
rible shock ; and Ttaly has only expe-
rienced arevival of hope since it cast
off the papal yoke. Catholic Austria
and Ttaly receive strength from an
alliance with Protestant Germany.
Ultramontanism was dominant in
France,and wasintent on humiliating
the stronghold of evangelical Chris-
tianity, but hasitself been casttothe
ground. Thethree dominant nations
of the world are Protestant Germany,
Great Britain, and the United States.
Having helped to reduce its own
lands to weakness, if not to imbecil-
ity, the problem which the papacy
now attempts to solve is—how 1t can
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renew its own strength by capturing
the strong Protestant countries,

The corruption of Protestant lands
is a standing theme in the Cath-
olic press, Eloquence is exhaust-
ed to weariness to prove that these
corruptions are the fruit of the Ref-
ormation, and that their only cure
is in the return to Catholicism. Of
course, the presumption is all the
time that the papacy has produced in
its lands an ideal state of perfection.

Not in a spirit of retaliation, but
in the interest of truth, we want to
cast a glance at France. Verily, its
religious condition needs no extra
coloring to make the degeneracy

striking. The ultramontane press
of that land gives the most
gloomy details of the prevalent
atheism and godlessness, and of
the indignities heaped wupon the
church. The flood of vile litera-

ture from that land threatens to del-
uge other nations, and earnest efforts
are made tocheck the pollution. And
yet, in that land, as in Italy, the
papacy has exercised unlimited con-
trol, being dominant in the state, in
the press, and in the school, as well
as in the church., And what results !

The number of Protestants in
France is 750,000; of these, 550,000
are Reformed, the rest are Lutherans,
or belong to the smaller bodies. At
the time of the Reformation, nearly
one-half of the country is said to
have been Protestant; and after all
the fearful persecution of the Hugue-
nots, there were some 2,000,000 Prot-
estants about the middle of last cen-
tury.

The extermination of Protestant-
ism has by no means been the only
mission of the Jesuits in France,
who, together with the pope, have
had free scope since the day of Louis
XIV. This monarch gave theschools
into their hands, and the result is
witnessed in the France of to-day.

In 1881 there were 29,201,703
Roman Catholics, or 78.5 per cent. of
the entire population ; 7,684,906 per-
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sous declined to make any declara-
tion of religious belief! This large
number has probably been increased
since then. In this year of the cen-
tennial of the French Revolution,pub-
lic affairs reveal an atheistic spirit.
If in political matters religion is still
recognized, it seems to be a mere
matter of expediency or courtesy.
How else could an avowed atheist
become the minister of religion and
education, as has been the case !

There were 200,000 persons under
vows in 1881, besides 45,000 ecclesias-
tics who also belonged to the various
orders and received pay from the
state. The secular clergy numbered
54,000. There are only 700 Protest-
ant pastors. The number of Roman
(atholic congregations is 36,000, The
hierarchical machinery is well organ-
ized, with 18 archbishops and 65
bishops. Surely, with this enormous
force, and with the supreme control
of theschool and the church for ages,
and often, too, in the councils of the
state, Roman Catholicism has had
abundant opportunity to demonstrate
the character of its leaven.

The intolerance of ultramontan-
ism has developed an equally intol-
erant atheism. Jesuitismis viewed as
Christianity par excellence, just as
Pharisaism was held to be the climax
of Judaism. No other Christianity
being known, Christianity itself is
treated as the enemy of humanity
and the death of all progress. Athe-
ism is now intent on removing all re-
ligiousinfluence from the schools, so
as to make the rising generation
theoretically and practically godless.
A few years ago the Anti-Deistical
society was formed in Paris. The
following article in the statutes gives
the reason for its existence : *“Itis
the aim of this association to sup-
press the name of God in all lan-
guages of the world ; for since Godis
only a myth, his name has no sig-
nificance, and consequently no right
to existence.” According to the
third article, the poets, authors, and
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other members shall use such names
as God and Providence only for the
sake of antagonizing them. At the
instigation of this association, the
Paris council passed a resolution to
remove from the public schools the
works of Corneille, Racine, Voltaire,
Victor Hugo, and others, because in
them the name of God occurs !

No wonder that even some of those
who haveopposed religion are fright-
ened at the condition which they
themselves have promoted, and look
with dread into a godless and hope-
less future. Thus a Paris journal,
whose usual spirit is frivolous, said
recently : ““Alas ! the spirit of infi-
delity is spoiling the whole of society.
Our scorn has emptied the churches
and temples. Our principles have
vanished before the brutality of ex-
isting facts. Our glowing imagina-
tions have perished' amid the wick-
edness of men. We no longer have
chapels where we kneel ; no longer
any faith which offers support; no
longer a God to whom we can pray.
Our heart is empty. Our soul has
been robbed of its ideals and of hope.”

Verily, it is not in a spirit of tri-
umph that the condition of France
is contemplated as the legitimate
fruit of ultramontanism. But when
the Jesuitic press does its utmost to

exaggerate the evils prevalent in
Protestant lands and to proclaim
Protestantism a failure, and Jesuit-
ism the only hope of the church, of
nations, and of the world, we may be
permitted to look startling facts fully
in the face. Nations have been sub-
ject to spiritual decay in proportion
as ultramontanism has had the con-
trol of affairs. And now, like a par-
asite which sucks the life from the
tree which supports it, Jesuitism
seeks new vigor in strong Protestant
lands, where a free gospel has pro-
moted spiritual vigor and freshness.
How characteristic, too, that Jesuits
are busy writing biographies of the
world’s eminent Protestant literary
characters, for the sake of proving
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that the evil in them was due to Prot-
estantism, while their good was a
Catholicleaven ! Shakespeare, Schil-
ler, Goethe, Longfellow, and others,
have already been subjected to this
treatment; and more biographies
are in process of preparation by
Jesuits, for the same purpose.

THE MONARCHICAL SPIRIT IN EUROPE.

AMERICANS are apt to overestimate
the contagious influence of republi-
can institutions. European journals
do not make a specialty of dissem-
inating what is best in the political
affairs of the United States; many
of them, in fact, delight in the selec-
tion of what is most detrimental.
Americans abroad are often justly
indignant at the unjust. reports about
American life and politics. There
are journals which seem to make it
their business to malign us for the
very purpose of destroying the polit-
ical effect of our institutions. The
welfare of our country is not attrib-
uted to its form of government, but
to its favorable situation and natural
resources, while the prevalent evils
are attributed directly to the rule of
the people, The frequent change of
our officials, and the consequent in-
efficiency in various parts of the
service ; the corruptions in public
life; the outrages perpetrated at
elections ; the misrule in our large
cities, the frequency of mobs; the
enormous amount of crime, and the
numerous failures of justice ; the fre-
quent cases of lynching ; the preva-
lence of monopolies, and the growth
of a haughty moneyed aristocracy in
spite of the pretended equality of the
people : these topics are put to usury
for the sake of proving the failure of
government by the people for the
people. Before me lies a German
paper, which says: ‘“The 114 cases
of lynch murder in the Republic of
the United States last year can only
serve to strengthen our conviction
that we need a strong monarchy.”
Even among German liberals the en-
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thusiasm for our institutions is con-
centrated on the abstract principles
on which they are founded, rather
than on their practical workings.
Still less powerful is the influence
of France in favor of republicanism.
The century inaugurated by the
French Revolution is regarded as full
of the most earnest warnings against
republicanism,  France to-day is
furnishing the strongest arguments
for the monarchical spirit. Its 24
ministries since 1870 are but one of
the numerous signs of instability
and dissatisfaction ; and the first cen-
tury of republican experiments may
end with a monarchy or an empire
as the only escape from anarchy.
Thus the experiment of republi-
canism has led many to treat it asan
axiom that a strong, a just, and a
good governmentmeansa monarchy.
The career of Emperor William I,
under whom Germany achieved the
victories over Austria and France,
and realized the long-cherished
dream of unity, has exerted a pow-
erful influence in favor of the mo-
narchical spirit. Here as elsewhere
nothing succeeds like success. The
Hohenzollern family is praised alike
by liberals and conservatives; and
the former are eager to repel all in-
sinuations of the latter that liberal-
ism is anti-monarchial. Although the
course of Bismarck toward Em-
peror Frederick was interpreted by
the liberals as actual hostility to the
monarchical principle, the conserva-
tives regard it as vhe maintenance of
that principle 1n opposition to the
influence at the court of Frederick.
Still it is true that the monarchical
spirit has received severe shocks;
and their effect is the deeper and the
more lasting because they came not
from enemies, but from the rulers
themselves and their families. Aside
from all questions of justice and in-
justice, the 99 days of Emperor Fred-
erick’s reign proved thateven thecon-
servatives care less for monarchy as
a principle than for a monarch who
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represents their views; so that even
in the country where the monarchi-
cal spirit seems to be strongest it is
likely to be seriously affected by the
character of the reigning monarch.

Even men who are not strict mor-
alists do not want libertinism exalted
to the throne. The time is past when
the throne makes the man; the
character now casts its glory or its
shame on the throne.

Princely libertinism is not less des-
picable because princely. If princes
see fit to live in filth, their example
will te-act on themselves as well as
on public morality. The suicide of
the crown prince of Austria has ap-
palled; but the first shock was fol.
lowed by a feeling of disgust mingled
with pity. The fact that a career
was possible which made life, a
mighty throne, and honor itself
seem worthless, suddenly opened
the eyes of Europe, and revealed an
abyss which was not thought possi-
ble. The suicide of one with such
hopes for the future stands alonein
history ; and no wonder that men
shrink back in horror as they learn
the details of the crime. Even liber-
al papers see in these detailsevidence
of a state of society which must be
changed or else rush to ruin, The
pretext of mental aberration on the
part of the crown prince is regarded
as a mere palliative, and as intended
tosecure from the Catholic Church
burial in consecrated ground and re-
ligious ceremonies for a suicide.

The effect of the career and end of
Crown Prince Rudolph is telling on
themonarchical spirit. Thus astrong-
ly monarchical papersays : ““The pes-
simistic view of the world bhas re-
ceived great accession from the
highest circle. The most strenuous
efforts of all regents is required in
order to strengthen the thrones at a
time so unfavorable to the monarch-
ical spirit.” The social democrats
use the occasion for attacking both
the throne and religion. There are
persons enough in all European
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lands to make capital of unworthy
monarchs and princes, and to declare
it an outrage to be subject to the
rule of persons whom they cannot
even respect. Were the character
of the crown prince of Austria iso-
lated among princes the case would,
of course, be different.

The difficulties of monarchs and
the tragedies on and near the throne
are also being discussed, and they do
not promote the idea that monarchy
necessarily means stability and
strength, The uncle of the Emneror
of Austria was obliged to abdicate
forty yearsagoin favorof his nephew,
the present ruler. The brother of the
emperor, Maximilian, would now
have been crown prince if he were
alive and had not chosen to become
Emperor of Mexico. Pius IX. urged
him to suppress all worship in Mex-
ico but the Catholic, and to put the
public and private instruction in
charge of the Catholic priests. *In
vain did the Empress Carlotta at-
tempt to induce the papal nuncio
and the pope to abandon this pur-
pose. After a painful audience in
the Vatican, in 1866, her reason was
dethroned, and she spends the rest
of her sad days in the castle of
Teroneren, near Brussels.” Maxi-
milian himself was shot in Mexico.
Little is said about the probable suc-
cessor to the emperor; certainly
there is no evidence of any especial
hope or enthusiasm on the subject.
France is preparing to celebrate the
event which led to the beheading at
Paris of the daughter of a former
rulerof Austria. The King of Bava-
ria, cousin of Crown Prince Rudolph,
committed suicide a few years ago.
The present nominal king is a hope-
less imbecile. Alexander II. of Rus-
sia was murdered. His oldest son,
who had been trained for the throne,
died, and the present czar had to be
prepared as quickly as possible for
his present position. He is in terror
of his own subjects, and much of his
life 1s spent in seclusion in order to
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insure his safety. Napoleon IIL. was
defeated, lost his empire, and died in
exile; his only son was murdered in
Africa by savages, and Eugenie is
spending her days of solitary mourn-
ingamid strangersin England. With
a large part of his people the King of
Denmark is thoroughly unpopular;
and the King of Sweden has repeat-
edly experienced difficulties with
his subjects in Norway. Servia
and Bulgaria need but be named
to call up a long series of troubles.
Even Spain, on which the shadows
of the Middle Ages still fall, has
repeatedly made its monarchs trem-
ble, and now its king is an infant.
And while the above includes the
most prominent tragedies and trials
which have recently affected Euro-
pean thrones, they do not exhaust
the list. Surely they are enough to
weaken the confidence in the stability
of the monarchy in comparison with
republics.

It cannot be said that republican-
ism has undergone a revival, but no
more can this be affirmed of the
monarchical principle. Public opin-
ion or the subject is unsettled, and
necessarily must be, so long as social-
ism continues. There is little confi-
dence in the permanent peace of
Europe ; and it is generally bel.eved
that the next European war will be
one of unparalleled magnitude, and
will be waged in the spirit of anni-
hilation. From the present views it
is not safe to predict what changes
may be expectedin governmentsand
constitutions; butitisapparent that
in politics as in thought and litera-
ture Europe is in a crisis. Events
seem to tend toward a new epoch ;
but the present spirit is too indefinite
and too transitional to indicate the
character of the coming era. Now

the vast armies are the centers of
power; and there is no question that
the masters will be those who suc-
ceed in controlling those armes,

A German pamphlet has just ap-
peared with the significant title,
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““Monarchy, its Need and its Dan-
gers.” Needed but endangered, ex-
presses the conviction of the warm-
est friends of monarchy.

PROBLEMS IN STUDY.

1. Thelearned material has become
80 vast that a selection of the most
valuable portion is extremely diffi-
cult. Yet, for economy of time and
effort, and for the best results, this
selection is absolutely necessary.
Hap-hazard reading and study means
the failure to attain the greatest ef-
ficiency, if it does not mean total
failure. Wisdom in the selection of
literature includes wisdom in the ex-
clusion of literature. Even if the
scholar devotes himself severely to
any of the important specialties of
the day, he will find that the amount
of material presented for investiga-
tionis so great that he must limit
himself to what is most essential for
his purposes. The very specialties
have become seas over which one
may wander aimlessly, and be lost
instead of reaching adesirable haven,
A definite aim, a properly limited
purpose in pursuit, a well-defined
course to which everything is tribu-
tary, are essential conditions of suc-
Cess,

2. Only what is best, and in pro-
portion as it appreaches the best—
that is the rule in study. But on
what principles make the choice of
works? The occupation or profes-
sion is to be considered. The greatest
possible efficiency in one’s calling be-
longs to faithfulness in that calling:
Where can efficiency and faithful-
ness beexpected if not in the peculiar
mission of life? Very properly the
Germans emphasize it as the very
heart of ethics, that from theemperor
to the humblest subject the chief
thing is faithful efficiency in the
chosen calling of life. But there
may also be other considerations,
though the above must be made
unconditionally first. Thus there
may be secondary aims, specialties
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within or besides the main pur-
pose. Or there may be peculiar
circumstances and occasions, with
peculiar demands. So a man's
tastes and endowments must be
taken into account. It is probable
that the line in which a man can ac-
complish most is the one to which
his inclinations will lead him to de-
vote special study. All these things
will be carefully considered by the
student, and wisdom will select sub-
jects and books with a view to mak-
ing the most of the opportunities of
life,

3. The aim of all study is two-fold,
namely, todevelop thesoul in knowl-
edge and in all excellence, and to
enable that soul to give the best ex-
pression of itsell and its attainments,
Let us call this aim the culture and
the manifestation of the soul, The
gospel and all religious training ; our
cducational institutions; all our in-
tellectual pursuits; the study of
ethicsand wstheticsin particular, are
included in this general aim. Unless
there is this two-fold aim, we rear a
broken instead of a finished column.
This aim rejects the shallow view of
learning as if it were a kind of
drapery of the mind, rather than a
constituent element of the mind. All
true scholarship makes the man him-
self before it makes a sermon, an
say, or a volume., Works for study
are therefore valuable in proportion
asthey makethe soul itself great and
enable it to manifest itself.

4. Much that now floats on the
surface attracts the gaze of men; it
absorbs the attention just because it
is on the surface. Yet the flood of
years will sweep it away, and it will
not even form a bubble on the cur-
rent of history. There are scientific
as well as @sthetic andliterary fash-
ions which change with the seasons.
There are burning questions now
which will not even leave a deposit
of dead ashes for the next genera-
tion to behold as an evidence that
something has been consumed. Re-

ligious problems may change. The
religious agitators of an age may be
like the waves of the sea, which sub-
side and leave no trace of their exist-
ence. In contrast with the evanes-
cent red of the morning and evening
sky there are real signs of the times
which are momentous. Thesesigns,
with theirmeaning and whither they
point, are the concern of thestudent.
These signs are the seeds of the
present—seeds whose genesis in the
past is worthy of study, and the
genesis of whose future development
mu. tbe traced if a prophetic glimpse
into coming events is to be obtained.
5. Mere nomenclature, anaccumu-
lation of facts and mathematical
formulas are not science, but only its
materials. Details are for laws, laws
are for systems, and systems are for
ultimate principles, so as to find the
solution of the problem of the uni-
verse, Our age is in danger of
losing itself in details., Instead of
growing deeper, broader, and
stronger, many a mind is buried
under the mass of facts accumulated.
The beautiful statue is but an indi-
vidual object; yet in it we behold
the artist’s ideal; and in that ideal
is represented the idea of beauty—an
idea which is general and has sig-
nificance for all wsthetic contempla-
tion. Soin details the true student
sees laws ; in a mere fact he searches
for a principle; in what is local he
inquires after the univ rsal; andin
what is temporal he trics to discover
the eternal. And in this study the
student strives to raise himself into
harmony with what is universal and
eternal. From what is merely sub-
jective and peculiar to himself he
wants to rise to what has objective
value, and is significant for all who
are rational. Out of narrow selfish-
ness then, into what is universal and
eternal : that is the problem for the
study to solve. Each one will see
that this means in the deepest and
best sense—into the gospel of Christ
with its fatherhood of God and
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brotherhood of man, with its princi-
ples for all ages, all men, all con-
ditions, and all circumstances. The
kingdom f self is exchanged for
the kingdom: of God. And the soul
developed into this kingdom will also
make the aim of its influence the
leading of others into this kingdom.

APHORISMS ON INDIVIDUALITY.

THE leveling processes in society
are hostile to individuality. The
common ground on which all meet
has no room for what is uncommon.
Etiquette is the social routine in
which ull are expected to move, and
which indicates the summit of social
excellence. Degrees are, of course,
possible in this routine; but the rou-
tine itself is not calculated to pro-
mote distinctive personality and
sharp individuality. Society masses
persons, and, therefore, tends to
suppress what is peculiar and char-
acteristic, Yet if one wants to make
the most of himself he must be free
to express and exercise his peculiar
powers and gifts. Restraint means
suppression, and is in place only
when exerted against what is false.
Men are distinguished only by what
makes them distinct from others,
Distinction consists in what is un-
common or peculiar, It isa mark of
superiority, either because a person
has an excellence which others lack,
or because he has a common excel-
lence in wn unusual degree,

PECULIAR endowments divine are
indications that individuality has a
mission which ought not to be sunk
toany common social level. Epochs
start with personalities of marked
peculiarities. The excellence, at first
individual and so distinct as to be
maligned and martyred, only gradu-
ally diffuses itself and becomes a
general characteristic. Only what
is uncommon is thrust from vulgar
marts and profane streets, and is
deemed worthy to enter some conse-
crated temple where it is sacrificed
on a holy altar. Men cannot see be-

vond their limited horizon, nor seize
what is above the level of their
standpoint. Can the public be ex-
pected to set the seal of popularity
anywhere else than on a spot where
they can press the seal with their
own hands? Centuries may have to
pass before what is best in a hero re-
ceives & monument,

EVEN in the greatest human per-
sonality that which is an individual
and peculiar characteristic consti-
tutes but one side of his being. All
that belongs to humanity is a tie
which connects him with the feeblest
of the human race. No less marked
is man’s solidarity than his individu-
ality. All are parts of the same uni-
verse; the fatherhood of God con-
stitutes the brotherhood of man, and
as all are children, so all are broth-
ers; in essence, the human powers
and interests are the same. Society
is not a dead aggregation, but a life
in which the individuals are the or-
gans. If thereisa social communism
which wipes out individual pecul-
iarities and personal characteristics,
s0 there is an individual selfishness
which ignores the solidarity of the
human family. We must recognize
the peaks ; but they are peaks of the
same earth, and they are themselves
earth, The sunshine reflected and
the shadows cast by the highest sum-
mit belong to the earth on which they
fall.

MaNY philosophers have fabled
about God becoming conscious and
personal in each individual human
being. So the consciousness of man
has been represented as but an indi-
vidualization of the consciousness of
(God, so that in man we find a concre-
tion of the infinite and the absolute.
God in man is one thing as taught by
Christianity, but entirely different
as taught by pantheism. Even as a
fable the doctrine has a deep mean-
ing. The individual is to learn what
the universe is, and what God is;
and thus in the possessions of his
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mind the universe and God himself
are to attain consciousness. The
limited self is to be enlarged by a
constant study of creation and its
Creator, and in character and in be-
ing is to approach the divine like-
ness.

Thus what is general is to become
individual ; it is to be a characteris-
tic mark of personality. What is
peculiar is valuable in exact propor-
tion as it is a personal embodiment
of what is of universal significance,
Truth, goodness, beauty, reason, are
in themselves universal; but they
have not become universal manifes-
tations in individuals. So far now as
they become concrete reality in an
individual they coustitute the excel-
lence of that individual. An excen-
tricity may be only an individual
mannerism ; an excellence is always

tion than many other prominent

factors in our present civilization.

Especially is this true as compared

with the forces intent on its destruc-

tion.

In England, as well as on the Con-
tinent, the opponents of Christianity
agree in their negations, but 1ot in
their positive tenets, if they have
any. The effort to discover the affir-
mations of infidelity proves it to be
the emptiest and mostchaotic of sys-
tems, Can it be dignified with the
name of system? Its essence is at-
tack; it is a battering-ram, not a
stronghold. So intent is it on mere
destruction that it does not even
stop to conmsider the constructive
forces necessary to rear a new edifice
from the ruins.

Agnosticism, an avowal of igno-
rance respecting spiritual objects, a
an expression of something that has mere profession of non-belief, has
universal meaning., A valuable pe- neither positive nor
culiarity is necessarily the revela- power.
tion of universal truth, goodness,
and beauty.

Here, then, is the harmony be-
tween the general and theindividual.
The individual is an embodiment and
expression of what is general ; and
he is valuable as an individual in ex-
act proportion as he becomes a reve-
lation of what has universal signifi-
cance. Every peculiarity is precious
only if it can be diffused as a leaven,
What 18 universal is to become indi-
vidual ; and it is to become individ-
ual in order to become general.

constructive
To every thinker this is self-
evident, Nevertheless, Mr. Frederic
Harrison deserves credit for his em-
phatic statements on this subject in
an article on ** The Future of Agnos-
ticism,” in The Fortnightly Review.
It isnot a laborious task to prove that
from nothing nothing comes. The
author, being as much opposed to
Christianity as agnostics themselves,
cannot be charged with Christian
prejudice. It issimply a case of the
opponents of the gospel divided
against themselves., Strange that
theage needs proof that emptiness is
nothing, and that nature abhors a
vacuum, ¢ "Whatever the logical
strength of agnosticism as a philo-
sophical system, as a social creed it
must share the inherent weakness
of every mere negation.” Suchnega-
tions will likely serve to make more
apparentthe value of thesubstance of
the Christian religion. “The netre
sult of the whole negative attack on
the gospel has perhaps been to deepen
the moral hold of Christianity on
society. Men without a trace of
theological belief turn from the neg-

THE FAILURE OF AGNOSTICISM,
IN thought, nihilism; in heart,
pessimism ; in life, anarchy. These
are among the most characteristic
marks of deep and extensive tenden-
cies in Europe. Men lament the re-
ligious condition of nations, as if
that condition were exceptional, for-
getting that religion 1s in sympathy
with all the movements of the day,
and necessarily partakes of their
general character. Christianity is, in
fact, in & much more settled condi-
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ativeattack now with an instinctive
sense of wearinessand disgust.,” Cer-
tainly, Even where Mephistopheles
does not confess himself the spirit of
negation, whose mission is to destroy,
men discover the cloven foot.

Not less significant is Mr. Harri-
son’s claim for the necessity of relig-
ion,

‘“All that has been said by preachers and
prophets, from Moses and Isaiah down to Keble
and Cardinal Newmann, as to the importance of
religion to life, as to the paramount necessity of
a central object of reverence, devotion, and faith,
is not by one word in excess of the truth, , . .
For some two centuries criticism has exhausted
itself in battering down the doctrines and meth-
ods of the current religion. But not a rational
argrment has ever been put forward to show
that religion of some kind is less necessary than
before, less inevitable, less dominant, Agnosti-
cism says to the churches : ‘I decline to believe
in your religion.’ But the necessity for some
religion remains just as it did before.”

Not only is religion a necessity,
but its absence deserves the severest
censure,

““The profound instinct of all healthy spirits
recognizes that a state of no-religion, of deliber-
atle acquiescence in negation, of non-interest on
principle in these dominant questions, is weak,
unworthy, even immoral. . . . The instinct
of all good men and women tells that a man
without a genuine religion, a man to whom the
relation of Man to the World, Man to his fellow
Men is a mere academic question, a question to
be put aside—is a source of danger and corrup-
tion to his neighbors and the society in which
he lives ; that selfishness, caprice, anti-socia]
self-assertion, or equally anti-social indolences
are his sure destiny and his besetting weak-
ness.”

Suppose a Christian preacher had
said this? Religious bigotry and in-
tolerance would have been extremely
mild terms as a description of his
character on the part of infidels.

Much moreof thesame sort abounds
in the article, but a few other quota-
tions must suffice. ¢‘“All that ag-
nosticism has done is to assert that
theology has not solved the religious
problem, It has not offered a shadow
of asuggestion as to what that solu-
tion is, nor has it cast a doubt on the
urgency of the problem itself.” It
need hardly be added that agnosti-
cism, after being dealt with as only
worthy of contempt, is declared to
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have no future. ¢ As Charles Dar-
win so pathetically tells us in his
diary, it affords no permanent con-
solation to the mind, and is continu-
ally melting away under the stress
of powerful sympathies. It destroys,
but it does not replace.”

He strongly hints that agnostics
are really as ignorant about some
important mundane affairs as they
profess to be about spiritual objects.

“The question of the place of religion as an
element of human nature, as a force in human
society, its origin, analysis, and functions, has
never been considered at all from the agnostic
point of view., What eminent agnostic has ever
attempted to grapple with the problem, except
by the unmeaning phrase of Mr. Spencer, that
the business of religion is with the conscious
ness of a mystery that cannot be fathomed ¥
This meager formula about a very real and vast
power is obviously only the flourish of a man
who has nothing to say and who wishes to say
something. Apart from this, what agnostic has
ever told us what religion is, what it ought to
be, what part it plays in life and in civilization ?

In other words, agnosticism as a relig-
fous philosophy per se, rests on an almost total
ignoring of history and social evolution.”

Strange that after such strong
statements in favor of religion Mr,
Harrison should advocate what
“ August Comte propounded as the
Religion of Humanity.” That
straction, ““ Humamty,” as an ““ob.
ject of reverence, devotion, and
faith!” One wonders whether hLe
seriously takes that for re igion, and
whether it is any better than agnos-
ticism. If we can go with Harrison
against the agnostics, we shall go
with Professor Huxley against
Comte and his worship of humanity.
Huxley vigorously opposes the relig-
ious views of positivism, and speaks
in anything but complimentary
terms of its founder. In an article
on Agnosticism, in The Nineteenth
Century, he says:

**When the positivist asks me to worship
‘Humanity '—that is to say, to adore the gener-
alized conception of men as they ever have been
and probably ever will be—I must reply that I
could just as soon bow down and worship the
generalized conception of a * wilderness of apes.’
« « « Iknow no study which is so unutter-
ably saddening as that of the evolution of hu-
manity, as it is set forth in the annals of his
tory.”

ab-
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If Mr. Harrison shows that ag-
nosticism is utterly empty, and con-
sequently both powerless and unsat-
isfying, Prof. Huxley retorts with a
contemptuous sneer at Mr. Harri-
son's ‘‘absorbing labors as the pon-
lifex maximus of the positivist re.
ligion,”

The study of the spirit and the ten-
dencies of infidelity is very instruc-
tive. It reveals attacks and negations
and destructive fury ; but as soon as
you ask for positive and constructive
elements there is endless confusion,
With all its diversities, Christianity
is unity itself compared with the an-
tagonistic views and chaotic opinions
of skepticism. But there are still
otherlessons. Agnosticism is simply
dogmatism of the worst kind. It pos-
tulates absolute ignorance in spirit-
ual matters as final, and as if with a
divine fiat it cuts off all further in-
quiry. Therefore it is the enemy of

Miscellaneous Section. 37N

progress in the very highest region
of human concerns. Positivism is
equally dogmatic in that it makes
final the fiction of a religion of hu-
manity. Humanity worships itself!
Who can blame Prof. Huxley for his
withering contempt ?

The logic of agnosticism is—not
its present dogmatism, but inquiry.
If ignorant, why rest in that igno-
rance instead of making the most
earnest effort to get light? And if
there are regions in which knowl-
edge is not obtainable, why not do in
religion as in all other matters—seek
a reliable basis for faith ?

If agnosticism and positivism are
both found unsatisfactory, perhaps
we may look for an era of the most
earnest investigation into religious
objects, Decp and serious inquirers
instead of empty deniers : that seems

to be the true logic of doubt and
skepticism,

MISCELLANEOUS SECTION.

How 1 Became a Successful Pastor.

BY THEODORE L. CUYLER, D.D.*

A PREACHER may get his theology
from books, but he must get his
knowledge of human nature from
people. I have saidagain and again
that the pastor’s study of human nat-
ure during the daily visitation of
his people is a hundred-fold moreim-
portant than any study from books.
No man can preach practical, help-
ful sermons who is not en rapport
with his people, Next to the Bible
he will obtain his matter for sermons
from the daily intercourse with the
members of his congregation. My
maxim is, ‘‘ Study your Bible in the
morning, and the door-plates on the
houses in the afternoon.”

Every week as I go among people I
tindin contact with them the material
forsermons. Whatam I dealing with
—dead books? No; livepeople. By
keeping up an intercourse with live
people all the time, 1 come to know

*An interview obtained expressly for
Tak HouiLkTic REVIEW,

their feelings, their spiritual condi-
tions and necessities. Ordinarily a
minister who is not among his peo-
ple loses prodigiously his power. A
church-member will say: ‘A ser-
mon always sounds better to me on
Sunday when * have had a shake of
the minister’s hand during the week.”
A minister should visit each family
in his congregation once a year, and
make extra calls when they are
deemed necessary. Let him find out
where they live, If a business man
has met with losses, let him go to
him and give him his sympathy. If
a member of a family has met vith
misfortune or disgrace, he should be
on hand to give comfortandcounsel,
and the moment he hears that a par-
ishioner is sick he should lose no time
in visiting him. In pastoral visits all
attempts at gossip should be frowned
upon; people should be encouraged
to talk about the church’s services,
and the pastor should in that way
obtain suggestions from them as to
their spiritual needs.
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If you once begin this kind of pas-
toral work, you have got to keep at
it. Ifind Iam completely in it. If
by any chance I happen to overlook
a parishioner, he will remind me that
it has been just so long since I had
been to see him; I have led my peo-
ple to expect pastoral visits. Occa-
sionally, by oversight, I have lost a
family from my church, but nobody
has eversaid: “I have not dropped
away from your church because your
preaching does not suit me, but be-
cause the dominie bas forgotten me.”
Nobody has ever said: “I have left
your church because I was not fed
on gospel truth.”

A preacher once sneeringly alluded
to this phase of my pastoral work as
“going around to tea and talking
with old women.” Pastoral work,
from the days of Richard Baxter to
the present time, has been very dif-
ferent from ‘‘taking tea with old
women ;" my idea of pastoral visita-
tion is as different from that as
wreaching is from shaking nonsense
out of your sleeve., It means that
the pastor shall keep himself in con-
stant communication with the souls
that he is sent to feed: and how is
the ministerto know what his people
need if he does not go among them,
and bind himself to them, and get
them to bind themselves to him?

A minister will sometimes urge,
as an excuse fornot making pastoral
calls, that his congregation is too
large. Thereis about one minister
(or two)in every generation who isso
situated that he cannot be a visitant
of his vast flock. Charles H. Spur-
geon is that man in the present gen-
eration. With a church membership
of 4,000 souls and with the charge of
various religious enterprises, he can-
not be expected to visit eight or nine
hundred families. But in our own
ccuntry the late Dr. Stephen H,
Tyng, with a large church member-
ship, made regular pastoral visits,
and, in our own time, Dr. John Hall
and Dr. William M. Taylor, each

having large congregations, keep up
the practice.

In my own church last Sunday
there was not a vacant seat in the
house, and if I were asked what had
kept this church up to its strength I
would say it has been two things:
first, steady preaching of the ol gos-
pel, and, secondly, constant pastoral
work. Some years ago Rev. Mat-
thew Hale Smith, the New York cor-
respondent of the Boston Journal,
wrote about my church that the
waves of sensationalism had been
raging around it for many years, but
it still stood unbroken as arock; ‘“the
reason is the dominie holds on to
them with atightgrip”—and, it may
be added, that that ** grip” was pas-
toral work. As it has been said, a
house-going minister makes a church-
going people.

Your people will stand any amount
of plain talk on Sunday if you do not
neglect them during the week. If
you are with them in their trouble
they will stand plain preaching; if
you lose personal interest in them
they will say that you had no busi-
ness to talk in that way. I never yet
knew a minister to fail, however
pointed his sermons might be, pro-
vided he kept up his personal interest
with his people. A brilliant sermon
may make a congregation proud of
the minister, but the personal at-
tention of the minister and affection-
ate sympathy with each individual
bind our congregations to us with
hooks of steel.

Several years ago a large congre-
gation fell away. Some said the
pastor had driven the people out on
account of his denunciations of
slavery. That was not the fact.
That church would have stood any
amount of bombarding of slavery.
The real reason was that the clergy-
man became so entirely disconnected
with the people pastorally that he
did not know where they lived. He
became so absorbed in his books that
he had to be told when it was time
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to go to the pulpit. The reason why
the people dwindled away from that
church was because the pastor had
lost his personal grip on them. He
had as fine a congregation as there
was in New York, and it was broken
up simply because he neglected pas-
toral work.

I recall that some years ago some
one gave a fling at pastoral work and
said it was not manly business, that
it was a sort of womanly affair; that
a pastor’s work was in studying the
great questions of the day. I wrote
an article on that suggestion, en-
titled: ‘Is Pastoral Work Manly ?"
and I alluded to the work of Christ
and his apostles. Was it manly for
Christ to talk on salvation with the
woman at the well ? The pastor does
just exactly what our Lord did at the
well of Sychar when he met a human
soul and devoted an hour of his
talk to her. The manly men have
done the same sort of thing from
the days of Richard Baxter, who felt
that the study of the human heart
was as important as the study of any
books, or the discussion of evolution
theories, or anything else that this
modern ‘“‘manly” man does. It is
the business of the minister to meet
the spiritial needs of man, woman,
and child.

The snareof many a gifted preacher
now-a-days is that he will devote too
much attention to books and too
little to human nature, and he will
find himse!f discussing in the pulpit
books and questions about which
ninety-nine one hundredths of his
congregation do not know or care
anything.

Most people do not go to church
for the purpose of quibbling with
metaphysical problems, to enjoy an
oratorical treat, or a display of
scholarship. Most of our people do
not care about evolution, or about
‘““Robert Elsmere.” They have not
read ‘“ Robert Elsmere,” and, if they
do read it, they read it as a literary
curiosity, and say it is a great bore,

If I die to-morrow, I claim it as being
to my credit that I have not read
the book.

Your people want you to preach
practical, gospel truth; they want
their spirits quickened ; they want to
be told their duty, and to be made
better men and women. Our busi-
ness is to preach God's Word and
meet the wants of dying men. Life
is too short to waste time in chasing
all the devil’s rabbits. If a book is
to be discussed, that is the work of
the religious papers, not of the pul-
pit. It is not our business to ad-
vertise novels. People will say,
“You are reviewing a book I have
not read; how doIknow that you ave
reviewing it fairly?” When vou
preach about books you are preach-
ing about books that people must
read. They may say, **We do not
care for reviews of books; you are
here to preach the gospel and not
‘‘Robert Elsmere,” It is not the
business of the preacher to be an in-
tellectual instructor. Preaching on
what are called * topics of the time”
may get a man's sermons reported
in the newspapers, but such sermons
will not draw souls to Christ.

Preparation for the Pulpit.
By REv. G. S. PLUMLEY.

Every successful preacher has his
own methods of special preparation
for his pulpit work. Each one also
discovers some process by which his
powers are stimulated for the task.

Among a group of such preachers
the question was raised : ** What do
you find most helpful for putting
your mind at its best before you
write?” The replies were as many as
the individuals present.

One said, ““ Ispend half an hour in
prayer; Ireadseveralpsalms; 1 take
up a volume that secures continued
and absorbing thought; I go at my
theme, to quote Dr. Johnson, ¢ dog-
gedly.””

The last said, ¢“I find, for the prep-
aration of my Sunday morning ser-
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mon, nothing so inspiring as the
sight of Saturday evening's sun de-
scending behind the western hills.”

These were frank and confidential
utterances from practical and prac-
ticed pulpit-workers, and they sug?
gest the variety of methodsemployed
by different minds in obtaining suc-
cess in sermonizing.

One master of homiletics has, for a
quarter of a century, followed this
routine of preparation: He makesa
record of themes suggested to his
mind by reading, reflection, or sud-
den inspiration. When about to
write a sermon he selects the par-
ticular one of these themes that, at
the moment, seems to strike him as
most likely toaccord with his present
mood, and best adapted to draw
forth his powers, but he never thus
selects, or prepares to write for im-
mediate use in public,

To this subject he fits an appro-
priate text, and rapidly covers page
after page, as for dear life. If inter-
rupted, he leaves his manuscripton a
particular table in hisstudy. Return-
ing to it again, he writes as before as
rapidly as possibly, with no erasures,
no thought of eriticism, no reference
to brevity or length, until the ser-
mon is completed. Then it is thrown
into a drawer where are piles of sim-
ilar productions.

But the day arrives when he must
prepare for the next Sunday. He
wishes to compose a discourse ap-
propriate to a particular occasion,
the circumstances of the congrega-
tion, or the public demand and ex-
pectation. To his manuscript drawer
he goes, looks over the hasty prepa-
rations in it, seeks one on the topic
desired, or on a kindred topie, and
sets himself to work.

At his new task ho says,  Thistext
is not so fitting for the sermon as
another. This introduction would
better suit some other discourse.
Here is an argument unduly extend-
ed. Here are paragraphs requiring
more illustrations, and here are

Miscellancous Section,
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K
pages with illustraticns too numer-
ous., The conclusion requires amend-
ment. Numerous words, even some
passages, should be stricken out,”

Such criticisms arise spontaneous-
ly as he reads his rapidly composed
discourse, and, as he progresses in its
perusal, they are all noted along the
margin,

And now begins the preacher's
real effort of preparing the special
sermon designed for immediate use.
Upon it he lavishes all his strength.
He regards all the criticisms and
amendments that suggested them-
selves, and, correcting accordingly,
when the sermon is completed he
finds it as he wishes it for delivery.

This man has many hearers out-
side of his own denomination. Of
him, as a preacher, it has been said
that his sermons always have a be-
ginning, a middle, and an end: that
there is always an interesting intro-
duction, and+a fervid conclusion;
that his argument is sound, well
lighted up by striking illustrations,
and his hearers are never wearied by
any semblance of labored effort. To
them the discourses never smell of
the lamp, but seem as fresh and flow-
ing as if they were lively, unpremed-
itated, and extempore utterances. It
has also been remarked that they ave
remembered, many of them, at least
as to text, outline, and illustra-
tions, for years, So that this
preacher’s method has been, in his
own case, a true success.

Comparative Plety.
REGARDING Jesus as the center of a
circle, we may indicate the charac-
ters of His disciples by a series of
concentric lines, or zones of piety.
I. The outermost zone is that of

those who believed in Christ to an
extent, but were devoid of all real
spirituality.

Here we must place Judas. To do
so we must dismiss the idea that he
was a conscious hypocrite, and give
him the benefit of the most charitable
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theory regarding him, viz.: that his
faith only entertained the idea of
Jesus' secular kingdom. 8o long as
he was allowed to anticipate the
establishment of that he seemed
faithful and, with the other disciples,
self-sacrificing. But when the spirit-
uality of the kingdom was fully de-
clared he could follow no longer. It
may be, as some imagine, that his
surrender of Jesus to His enemies
was designed to bring that matter to
an issue, hoping still that at the last
He would assert His temporal king-
ship, rather than allow Himself to be
put to death.

Into this zone we may place also
the nine lepers who had faith in
Jesus’ healing power, but no spirit-
ual sense leading them to express
their gratitude by following the
Master.

1I. Aninner zone is that of those
who had real faith and spirituality,
but were without promptitude in
devotion. Nicodemus came to Jesus
by night confessing privately that
He was from heaven; but it was not
until three years had elapsed that he
spoke aloud his faith, and even then
only by intimation, as when he
asked the Sanhedrim to be careful
lest they condemn the guiltless.
Joseph of Arimathea was ‘‘adisciple,
but secretly for fear of the Jews,”
until brought squarely to the issue
of openly rejecting or acknowledging
Jesus; then he ‘“would not consent
to the counsel or deed” of the Sanhe-
drim.

III. An inner circle still is that of
those who had true devotion but
lacked merve and daring. Nine of
the disciples are in this group. They
were faithful for three years, but in
ti.e last shock they all forsook Him
and fled.

IV, Coming closer, we find theline
of full devotion,which howeverlacked
the utmost fineness of quality. Hereis
Peter. When the others fled, he re-
turned to follow Jesus. He went to

the hall of the high priest, doubtless
to be of any service he could. But
there he was convinced that he could
not help. His Master had seemingly
submitted, as He said He would, to
be put to death. Why should Peter
add himself to the sacrifice? Why
uselessly die with Jesus? Indeed,in
any new emergency, it would be well
for Jesus to have a friend who was
free. Therefore Peter refused to
allow himself to be implicated, He
went so far, in his mistaken casu-
istry, as to deny his discipleship.
He failed, not in the amount of his
devotion, but in that he did not
appreciate the quality of true de-
votion. He did not think it his duty
to die just for love's sake and truth’s
sake. His devotion was grand, he-
roic, but did not attain the utmost re-
finement of the idea of consecration.
V. Theinnermostcircle, close to the
Master, showed devotion absolute,
both in quantity and quality. As
Jesus Himself was about to die for
simple righteousness’ sake, John,
and perhaps the three women, were
willing to die for their very love's
sake, without raising the question
of practical results. John did not
stop in the outer chamber of the
high priest’s house, to he of service
if needed, but went into the chamber
of audience, to stand bty his Master
whether needed or not. He, too,
stood by the cross to make another
useless protestation of faith and love.
There the women also gathered, near
enough at the very last to hear Him
speak to them. This s devotion’s ut-
most refinement, when the sentiment
would express itself even in offering
life just for the sentiment's sake.
This is the incense of consecration
rising from the absolutely pure
spices. Was it for this offering that
the Master rewarded the women by
the first news of His resurrection,
and John, by opening to his eyes
the Apocalypse of the rejuvenated
ages? L.
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Censecrated Giving.
VOLUNTARY, systematic, and con-
secrated offerings unto God are acts
of Christian worship, In what spirit

shall we give? How shall we honor

the Lord with our substance, and the
first-fruits of all our increase? Ac-
ceptance with God is better than
worldly success in handling church
money. The Lord's treasurer may
sell his cause for thirty pieces of
silver while betrayir g the Master
withakiss. Consecrated giving seeks
to honor God in both the amount
and the method of our liberality.
Upon the first day, while the cross is
in view, while we eat and drink in
memory of His sacrifice for us, while
conscious of His blessing for body
and soul, with grateful and cheerful
hearts, we lay by in store as he
prospers us, giving a tenth and more
as we purpose in our hearts, Such is
the Scriptural idea. Thus the poor
widow cast in all the living that she
had. Thus the early Christians gave
theirown selves unto the Lord., Con-
trast the Scriptural idea of consecra-
tion with the modern money-making
schemes. View the entertainment
plan, or the begging system, or the
endless provisionsfor chances,shares,
ete. Young men are drawn into this
social vortex of the church, and they
often thank their starsif they escape
without taking a few turns on bor-
rowed capital, casting in a living
which belongs to another. Oysters
and ice-cream are advertised as a
church supper, where the unconse-
crated elements are administered by
the most fascinating hands, Fifteen
dollars is raised on an * estimate "
as to how much a certain fellow can
eat. The boys run up a lunch-basket
on a lover until lie pays tenfold the
value of his prize. A crazy quilt
brings twenty times its value in the
fever-heat of a church auction. Raf-
fles,lotteries, grab-bags, broom-drills,
guessing-matches over a doll or a
pnmpkin, with cake walks, bung-

whittling contests, and like things
are the funny features of a popular
scheme which makes the church a
place of questionable merchandise,
without a shade of reference to the
Scriptural idea of consecrated giving.
Yet God says that he will not accept
this incense from Sheba and sweet
cane from a far country (Jer. vi:
20). We should prove this good, ac-
ceptable, and perfect will in our offer-
ings. The educational tendency must
be considered. If our giving evi-
dently tends to a Scriptural recogni-
tion of God’s claims, and is in the
spirit of consecrated worship, the
amount and the method will be alike
pleasing. His kingdom is ‘‘not meat

and drink; but righteousness and

peaceand joy in the Holy Ghost. For
he thatin these things serveth Christ
is acceptable to God and approved of
men,”

Fairs or no fairs, we must please
God rather than men. Buying or
selling, giving copper or gold, on the
street or in the sanctuary, the Mas-
ter's eye takes in the whole life, our
love, our faith, or faithfulness, while
we cast pennies or pounds into his
treasury.

His gilt was made perfect in love,
Here is our model. Love to God,
and love to men—in all the affairs of
life—is the rich fragrance of an ac-
ceptable offering. Christian nations
control the wealth of the world. Let
no beggarly spirit put our blessed
Lord and his holy cause to an open
shame before the gainsayers. Ingen-
erous devotion we should anoint the
feet of Jesus with costly spikenard,
adding hundreds upon hundreds for
the poor, who are always with us.

ROANOKE, VA. J. E. BUSHNELL.

“Let the Dead Bury Their Dead.”

A¥TER reading the exposition of
Matt. viii: 22; Luke ix: 60, given in
your March number, and the ‘“out-
line " furnished in the January num-
ber, it occurred to me that the possi-
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bility of getting at the meaning of
Christ’s words was not so hopeless as
these communications might lead one
to suppose, May not our Lord in ut-
tering these seemingly harsh words—
““Let the dead bury their dead”—
have sought to indicate that there
was a duty which took precedence
even of ason’s burial of his father?
Certainly, as Rev. Mr, Cobern says,
we are familiar with such an idea.

‘““Sons on the battle-field have seen their
fathers fall, and moved on to the call of a
higher duty than even that of filial tears. A
husband by the bedside of a wife lying in an-

guish and danger of death, may be pardoned
even if he go not to his father’s funeral.”

When two duties conflict we fol-
low the higher and more pressing
duty. "So in the case before us,
though in this case it is by no means
certain that the duties did conflict.
These duties were, on the one hand,
what the man owed to God, and on
the other what he owed to his un-
buried father. His plea, * Suffer me
first to go and bury my father”
sounds filial and proper; it seems
altogether praiseworthy. But in
Christ’'s sight it may have been a
mere excuse for evading the higher
duty which he owed to God. Had he
discharged this higher duty thenand
there by joining the company of
Christ's disciples and accepting
Christ as his master, the very first
duty which Christ might have given
him to perform might have been this
self same duty of burying his father!

Surely there was time enough for
both, provided the more important
one were put first; for in this man’s
case Christ did not have to be sought.
He was not far away, but near at
hand ; nay, it was he who had said
“Follow me.,” All that was needed
was obedience. And had there been
aready mind, discipleship would have
been attained in a moment. Was
there ever a case which required less
time? Was there ever a man who
came neaver to the kingdom of heav-
en—and missed it?

Instead, then, of drawing from
these words of Jesus an inference

D

which savors of harshness, we are
led to see the importance which
Christ attaches to right conduct.
Some duties take precedence of
others. Certainly, those which we
owe to God take precedence of any
that we owe to men. Until we are
Christ's the highest of duties, that
of loving God, remains undone.

Moreover, until we are Christ's our
souls are in the greatest peril. How
real that peril is to the thought of
Christ, appears from the incident be-
fore us. So real that he would have
a man escapeit evenif to doso he had
to leave the burial of his own father
to others.

And yet the emphasis is not so
much upon the peril of the individ-
ual as upon the obligation which he
owes to God ! an obligation which is
80 binding that nothing in the world
is a sufficient excuse for neglecting it.

What Christ teaches, then, is not
disrespect to parents—that he neith-
er did nor could teach—but that even
higher respect than we owe to them
is due from every one of us unto
God, S. C. BUSHNELL,

ACUSHNET, MAss.

Ministerial Unrest.

A GREAT deal has lately been said
upon this subject. It is doubtless
true that some of the unrest is due
to the spirit of natural restlessness
which afflicts some ministers; but
careful observation will show that
it is the unrest of churches, for
the most part, rather than the
unrest of ministers, which causes so
many short pastorates. Of course,
other things often contribute to un-
settle a pastor, such asill health, a
too scanty salary, and the impossi-
bility of longer securing a suitable
house to dwell in where there is no
permanent parsonage. But these
things do not make full account of
the general condition of such affairs,
‘We cite a case or two which fairly
represents a large number of in-
stances where pastorates have been
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made remarkably short by churches.
A certain church, not many years
480, gave a unanimous call toa min-
ister, which he accepted. His pre-
vious record was excellent, and this
church regarded him as heing a good
preacher. After being there a year
anda half, one of the deacons told him
that he ought to resign. When the
pastor asked him the reason for such
a request, the deacon tried to evade
making any direct reply, but finally
said that he thought the pastor was
“not the man for the place.” The
deacon said he was not author-
ized by the church to make the re-
quest, but took the responsibility of
doing so. And he afterwards took
the responsibility of using his influ-
ence to get the pastor to leave, and
succeeded. In the same county,
another pastor, who had been on the
field about two years, got word from
a clique in the church that he had
better leave. They regarded him as
a superior preacherand aloyal Chris-
tian, but he was not very sociable.
Anotherstill, after a brief pastorate,
had hints that his services were not
wanted any longer. They believed
that he was a devout Christian, and
pronounced him a very good preach-
er; but on the whole thought it
better to have a ‘‘change.” One of
his critics had observed that for
three whole weeks he did not make a
pastoral call! But the foct was his
health would not permit him to visit
allthe while. Of course, heleft them,
He was a victim of churchly ““un-
rest.” C. H. WETHERBE.

Dr. Stone Accepts the Criticism.

IN the March number of the Homi-
LETIC (p. 214), it is said that Christ
“first healed the palsied man and
then forgave his sins, The first deed
was to get aleverage for the second.”
The reference is to Mark ii: 3-12,
with the parallel passagesin Matthew
and Luke, that being the only de-
tailed account of the cure of the
palsy by our Saviour. But in that
case the forgiveness of sins preceded

[APriL,

the cure of the body, as if the Saviour
saw that theburden of conscious guilt
lay heavy on the troubled soul and
must first be lightened, before the
shattered nerves could be made calm
and strong. C. W, C.

WAUKESHA, Wis.

In reply to this the author writes

u: ;I‘hc criticism as to the special case is

just. 1In treating of the general principle, I

mistook the order of the special instance,

which does not properly come under it,"
Salvation a Gift.

IN the HomiLeTIC [Jan., p. 90], a
critic says : ““The good brethren oc-
cupy different theological stations;
J. S. K. views the question with
Calvinistic eyes (when he simply
quotes: ‘By grace are ye saved
through faith ; and that not of your-
selves; it is the gift of God,” and
‘The wages of sin is death, but the
gift of God is eternal life’), while M.
F. S. has an Arminian bias (in claim-
ing that salvation is a ‘condition of
soul into which the penitent believer
comes’). There's the trouble.”

Why think there is any trouble?
Why say a brother has either a Cal-
vinistic or an Arminian bias when he
simply quotes the Scriptures in an-
swer to a question? If there be a
trouble, what is the way out of it?
Which Scripture shall we believe?
Or shall we reject both in order to
avoid Calvinism and Arminianism.?
Out West, if a man should quote the
Scriptures in answer to the question,
““What must Ido to be saved?” he
would be apt to be -alled a Camp-
bellite, Such is the disposition to
think of theology instead of what the
Lord says. ““ The trouble” is not in
recognizing the truth that salvation
is a gift—not a direct gift, like the
rain or the sunshine, but still a gift
—bestowed through the means, di-
vinely appointed, on those who, by
using the means, come to Jesus that
they may be saved. Our daily bread
is the gift of God, yet he doesn’t put
the loaf on the table, but has or-
dammed that we shall have bread

Crts Dot
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through the means of his appoint-
ment. When we use the means we
have the bread; and it is justas cer-
tainly a gift from God as though he
did put the loaf on the table. It does
not matter whether there be any Cal-

vinistic or Arminian bias in this,

Such bias will not change the truth

on the question of bread, nor on the

question of salvation, nor indeed on

any other question. O, A, CARR,
SPRINGFIELD, Mo,

HINTS AT THE MEANING OF TEXTS.

Christian Culture,
The BaptismofJesus: Was Itthe
Baptism of Repentance ?

Suffer it to be so now ; for thus it
becometh us to fulfill all righteous-
ness.—Matt, ii : 15.

MANY writers assume that John's
baptism, as applied to Jesus, must
have had a radically different signifi-
cance from that it had when admin-
istered to ordinary men; that it lost
its meaning as a baptism of repent-
ance, and became merely a formal
recognition of John’s mission, an in-
auguration of Christ’'s ministry, a
symbol of the moral purification of
our Lord, etc.

But do we not miss a deep truth
regarding our Lord's purpose when
we are thus ‘“wise above what is
written,” and seek to give a meaning
to the rite other than that it com-
monly had? Tlovetothink of Christ
submitting to the baptism of repent-
ance, though he had no sins to repent
of. So far from his sinlessness ren-
dering that act an idle formality, I
conceive that rite to have been
never before, or since, so heartily,
indeed so heari-brokenly, observed.
For Jesus felt sin, as no other man
in the crowd at the Jordan felt it.
He felt it not on his conscience, but,
by thatinfinite sympathy that bound
him to sinful humanity. He bore
the load on his heart; so that it was
perfectly natural for him tobow with
men in that form of humiliation.

Not long since a young man was
asked by the court to say why sen-
tence should not be passed upon him
for a crime it was proved he had
committed. An old man rose with
the criminal, and, putting his arm

about the younger form, he said,
“Your honor, we have nothing to
say. The verdict against us is just;
we only ask for mercy.” The old
man was the criminal's father. In
the stress of his grief he had forgot-
ten himself. His affection seemed to
have identified him with his boy. As
he thought of the crime, he himself
felt its shame; it broke his heart.
He was not anxious merely for his
boy's escape from penalty, but real-
ized even more keenly than the cul-
prit did, the majesty of outraged
law. Did he repent of his son’s crime?
No. But he felt it. There was as
deep moral propriety in his impul-
sive act and words as in the formal
proprieties of the court-room which
he had broken, and neither judge nor
sheriff thought of rebuking him.
Christ’s sympathy with sinning
men was absolute., He stood nearer
to them than friend, or father; for
he said, “‘ I 4n them.” Do not think
that he assumed mere responsibility
for sin in his body on the tree. His
heart, his whole sensitive nature felt
the pang, the shame of i%, and as the
““Son of man " he bowed with men,
sharing through sympathy their
contrition, bearing their sin, as he
afterward bore 1t away by his sacri-
fice. Therefore he said not, 1t is
necessary that I should be baptized,
but, ‘Suffer it to be so now ;" ““It
becomes us.” My heart urges the
propriety. Have I not given myself
to men, body for body, soul for soul,
character for character? Then John
“suffered him,”—and we should
suffer the record of it to remain
without interpreting away its most
affecting meaning. L.
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The Soul's Anointing with
Power.
Thus it becometh us to fulfili all

righteousness.—Madtt. iii : 15.

THE last act of Jesus’s simple hu-
manity before he was declared the
Son of God with power, was to go to
‘the Jordan, and by submitting to the
baptism of John to *¢ fulfill all right-
eousness;” then as he was praying
the heavens opened, ete.

When any one of us shall conse-
crate himself to ““fulfill all righteous-
ness,” and then open his heart in
prayer, it will be the last of his com-
mon humanity; for then will come
down upon him ‘the power to be-
come the Son of God.”—Johni: 12
Then common nature will become
“‘partaker of the divine nature.”—
2 Peteri: 4. L.

Untrodden Patns.
Come not near unto it, that ye may

know the way by which ye must go:

Jor ye have not passed this way

heretofore.—Joshua iii : 4.

Tue crossing of the Jordan, the
coming of age of the Jewish people.
Their entrance on the untrodden
path of their majority, when, as
never before, they assumed responsi-
bility for their own actions.

We are constantly coming of age.
Even to old age new duties and re-
sponsibilities arise, leading us into
untrodden paths,

Untrodden paths,

1. Are by that very fact unknown
to us. No matter how much we may
know about an experience, we can-
not actually know it until we pass
through it.

2. Unknown to us, are elearly and
fully known to God, who, seeing the
end from the beginning, has both
power and willingness to use his
knowledge for our benefit,

3. Are successfully entered upon

d pursued only as we watch and
wait for divine guidance, B.

Paul and the Ministry.
Gal. i-i (R. V.).

L Predestined to the ministry by

God. (i: 15-16.) *“God, who sepa-
rated me, even from my mother’s
womb . . . thatI might preach
him."”

II. Called to the ministry by God.
(i: 15.) “God, who . . . called
me through his grace.”

IT1. Prepared for the ministry by
God. (i: 11-12.) ““The gospel which
was preached by me, that it is not
after man. For neither did I receive
it from man, nor was I taught it, but
it came to me through revelation of
Jesus Christ.”

IV. Guided in the ministry by
God. (ii: 1-2.) ““After the space of
fourteen yearsI wentup . . . to
Jerusalem . . . andTwent upby
revelation.”

V. Attested in the ministry by
God. (ii: 8-9.) (*“He that wrought
for Peter unto the apostleship of the
circuinecision wrought for me also
unto the Gentiles.) And when they
perceived the grace of God that was
given "into me,” etc, W. B. J.

Macon, Ga.

Revival Service.

His Fullness.
And of his fullness have all we re-

ceived, and grace for grace.—~John

i: 16,

T'wo thoughts in this Scripture—
fullness and adaptability.

1. Of Fullness.

There is in Christ fullness.

(a) Of revelation; (b) of brother
hood ; (¢) of wvictory ; (d) of forgive
ness.

2. Of Adaptability.

Grace for grace means grace in-
stead of grace. The special grace
we need in the special circumstance
is ministered, out of his fullness:e. g.,
instead of grace of forgiveness is
ministered grace of service. Instead
of grace of service is ministered
grace of patience. Instead of grace
for living is ministered grace for dy-
ing, etc,

There is thus, divine adjustment of
grace to our varying needs,

Lessons : (a) Do not too much bewail
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mistakes, Christ’s grace can man-
age them if we trust him. (b) Let us
be brave toward the future, certain
that out of his fullness will be sup-
plied to us the sort of grace the
future may demand. W. H.

Funeral Service.
Death Always in our Path.
There is but a step between me and

death.—1 Sam, xx: 3.

WE associate death only with con-
scious danger, with sickness, decay,
oldage, etc.; and hence, while young,
vigorous, unexposed, if we think of
death at all, it is as a far-off enemy,
an event that lies in the dim, distant
Suture. TFatal mistake!

I. Death is as nigh to vs in youth
as in extreme old age.

II. Death is as nigh to us in the
full lush of health as in the hour of
wasted strength and consuming sick-
ness.

III. Death is as nigh to us in the
moment of seeming security as in
the hour of extremest seen peril.

IV, Death is as nigh tous in the
mart of business, in the scene of
thoughtless revelry, in the haunt of
dissipation, in the experience of a
thoughtless, prayerless, ungodly life,
as in the quiet home, the sanctuary,
the hour of solemn reflection, the
sick-chamber, the dying bed!

V. Death is as nigh tous in the
seclusion of our chamber, in the
hour of sleep, in the circle of loving
friends, as when we tread the rough
ways of active life and face the con-
flicts and the perils of society.

Yet how few believe that death is
always near them—in their very
path, by their very side, in every
step of life! Whitefield, in one of

his sermons, uses this illustration to
show the sinner’s imminent danger:

““See yonder blind man, with feeble
step approaching a fearful precipice.
He pauses on its very brink, as if he
felt an instinct of danger. But only
He lifts his cane and

fcr a moment,
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his right foot, and they are suspended
over the giddy precipice!” At this
instant, Garrick, the actor, who hap-
pened to be present, was so carried
away with the vivid description that
he rose and shouted, ** By heaven,
he's gone !

Substitute death for that precipice,
and you have the fact of the case in
regard to every one of us. Our path
across the plane of probation lies
along the very brink of that preci-
pice—and any day, any hour, in any
experience, at home or abroad, in
youth or middle life, or old age,
thoughtless or prayerful, ready or
not ready, our plans of life accom-
plished or incomplete—in a moment,
the fatal step may be taken and we
drop into eternity ! J. M. S.

Communion Thoughts.
A Loving Teacher and His Dull
Pupils.

Jesus saith unto him : Have I been
8o long time with you, and yet hast
thou not knownme, Philip #~John
xiv: 9,

JESUS expected more from Philip
as the first-called.

I. Christ’s chiet solicitude to get
himself comprehended. That ¢ the
world knew him not” was hard
enough, but those disciples after all
these years of association !

II. He strives to reveal himself by
his word, spirit, ordinances—espec-
ially the communion—and his work
for and in us.

IIT. We are slow to learn, because
(a) naturally unspiritual ; (b)ourstud-
ies are neglected—more newspaper
than New Testament; (¢) too little
alone with him—he can only fully
reveal himself in the quiet of retire-
ment ; (d) we shrink from the fellow-
ship of his sufferings and the spiritu-
ality of his aims.

IV. He is ready to reveal himself,
now, and in the most intimate and
entire confidence to make us his
bosom friends. Let us not pain him
further by our heedlessness,
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The Relation of the Pulpit to the Na-

tlonal Government.

Let every soul be subject unto the
higher powers. For there is no
power wvut of God: the power:
that be are ordained of God.—
Rom. xiii: 1.

A NEW administration has just en-
tered upon its duties at Washington.
For four years it is to guide the
affairs of the nation. Will it guide
them well? That will depend very
largely upon the attitude of Christian
people, and especially of Christian
ministers,

It is safe to say that no public offi-
cial enters upon his work without a
sincere desire to make his adminis-
tration of his office helpful to the
best interests of the people. His
conception of what constitutes their
best interests may not be of the
highest, but the desire is genuine
and sincere. There is something in
the very fact of high position and
great responsibility that rouses even
an inteusely selfish and lazy man to
do his best .or the good of those
whose welfare is placed in his hands.
Againand again has thisbeen proved
in history, even in the degenerate
days of Rome or the effete lands of
the East. It is especially true of our
own land, and of those who have oc-
cupied the Presidential chair.

How. then, does it happen that
seldom, if ever, does an administra-
tion meet the anticipations of its
friends, even the most charitable?
To few it is given to leave the White
House without feeling that in some
measure their work has been a fail-
ure, at least has not achieved the
best success possible,

Some of the causes may be briefly
stated as follows:

1. Physical inability to meet the
demands upon time and strength,
F'very man in active life realizes the
iller impossibility of doing all that
ne would like to do, or ought to do, in
his own line of business. Now, let

him add to his own line the almost
innumerable other lines that affect a
community, and then broaden out
the community into a nation, with
not only internal needs, but external
demands, and he will form some idea
of the strain that comes upon the
nation's chiefl executive. Itisinevi-
table that much is left undone, or but
partially done, from sheer physical
inability to do all.

2. Ignorance, Presidents, asa rule,
are smart men ; but they do not know
everyvhing. To be thoroughly posted
on the varied topics that come up, so
as to give a correct judgment, is more
than is within the power of one man.
The old adage, ‘‘Know something
about everything, and everything
about something," has been exploded
times without number. Men who
try it invariably die before they get
through the first part, and in real in-
fluence are nobodies. It is true that
the President surrounds himself with
those who are qualified to give ad-
vice in the different departments, but
after all the ultimate decision must
rest with him, and he is charged
with any failure that may result.

3. Party prejudice. Political par-
ties are a necessity, Criticism and
critics are inevitable and most im
portant elements in the body politic.
The opposition has its rights, but
among them is not that of universal
condemnation. There are some peo-
ple who seem to think that the
very fact that a thing is done by their
party opponents is sufficient reason
for its condemnation. The President
is President not only of his own
party, but of all parties. He cannot
do his best for all so long as he feels
that he is theobject of the suspicions
of some. When he knows that any
act of his, no matter how conscien-
tious, is going to make him the tar.
get of personal party abuse, it is im-
possible for him to judge and act as
wisely as he would were he assured
that while criticism would be offered
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it would be in a kindly spirit, that
the best and not the worst construc-
tion would be put upon his decisions.
It is not surprising that not a few,
finding it utterly impracticable to win
cordial support or even ordinary tol-
erance from all, have come to the res-
olution to please their [riends, and let
their opponents go. This may not
bedivine, but it is human, and Presi-
dents are human. There ave, of
course, many other elements that
enter into administrative success or
failure in our government. These,
however, are among the most im.
portant, and will indicate the position
that Christian people, and especially
Christian mimsters, should hold.

1. There should be constant prayer
for the President and all associated
with him in authority. Not merely
now at the commencement, but all
through the course of the adminis-
tration. And the prayer should be
earnest, heartfelt, sincere. Surely
none need it more. And the effect
will not only be seen in the govern-
ment, but in the people. No man
can abuse or treat unjustly one for
whom he really prays. He may not
agree with him, but he will be hon-
est with him.

2. The pulpit should set forth the
true principles that underlie all rela-
tions of the citizen to the govern-
ment. That relation is not merely

Editorial Notes.
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one of compact and agreement.
There was, and still is, a sense in
which government exists by divine
right, and can claim the adherence
and support of the citizen by virtue
of that right. Factious, unreasonable
opposition to government is treason,
and treason is no' merely, politically,
crime, but moruly, sin.

General Harrison enters upon his
Presidential duties with the hearty
good-will of all the land, The more
than electrical search light of a polit-
ical campaign has failed to fix a
single stain upon his character. Rec-
ognizing his limitations, he makes
few promises, but seeks the help and
support of a united people. The
record of the next four years will de-
pend very much upon the support he
receives from the Christians of the
land. They may differ from his
views, may offer earnest opposition
to his policy, but let it be with can-
dor, recognizing his right to form
his own judgment, and to fair inter-
pretation of that judgment. Above
all, let them recognize that just as
he is responsible to God, as well as
to the nation, for the measures he
takes, so they are responmsible for
any hinderance they may place in his
way. If this is felt, and they with
him, seek for him and his associates,
the divine guidance, the record will
pe one of success,

EDITORIAL NOTES.

pend very much upon the pulpit.
Every pastor should know the record
of his own section, and be able to act
intelligently and powerfully when-
ever opportunity can be found or

Marriage and Diverce.

THE statistics on marriage and di-
vorce, prepared by Carroll D. Wright,
United States Commissioner, and
issued in abstract by the National
Divorce Reform League, furnish
some of the saddest reading of the
day. We can now only refer to them,
but in our next issue shall speak
more fully. They ought to be in the
hands of every minister in the land,
not merely for cursory perusal, but
careful study. Statutes represent
popular convictions, and popular
convictions on moral questions de-

made. In every congregation are
those who will soon enter the mar-
riage relation. It is the pastor’s duty
to see that they understand, in some
measure at least, the holiness of the
bond, its duties and its dangers, as
well as its joys and blessedness. To
do this wisely, either personally or
through some trustworthy friend,
requires not merely tact, but an in-




R

384

tense appreciaticn of the great im-
portance of the rite, such as perhaps
can only come from a study of such
results as appear in these tables,
When personal advice is impractica-
ble, some ministers have found that
the presentation to the newly mar-
ried couple of one of the little man-
uals on marriage has brought many

' grateful acknowledgments aud done

great good.
Prison Reform.

SIDE by side with the questions of
|, divorce and intemperance, in their
1 practical relation to the clergy of the
g country, is that of prison reform,
not merely theoretical and legisla-
but practical ; such as
within the reach of every Christian

tive, lies
W man, especially the Christian minis-
ter. We shall be very glad if our
readers will send us as full answers
as possible to the following ques-
v tions:

1. What prisons and poor-houses are there
in your immediate vicinity, and what is the
average number of inmates ?

2. What is the condition of the buildings ¢
Are they well kept, clean, and healthy ¥
How much space is allowed each indi-
vidual ¢

3. What efforts are being made to reach
the inmates with the gospel? Are there
Sunday and week-duy services, and what
proportion of the inmates attend those ser-
vices ¥

4. What results of Christian work among
the inmates are seen in the adoption of

Christian life, during and after confine-
ment¥ What proportion, so far as can be

ascertained, lead a reformed life after serv-
ing the term of sentence ¥

THE recent disclosures by Dr, E.
M. Hunt in regard to some of the
prisons in New Jersey reveal a con-
dition of things that would be sup-
posed impossible in Christian Amer-
To confine eighty-five men in
twelve rooms, each seven feet by
nine, thusgiving to each man scarcely
nine square feet, barely enough tolie
down in, is only less inhuman than
the exile systems of Siberia. The
women fared somewhatbetter. There
were only nineteen, black and white,
¥ of all ages and nationalities, in a

ica.
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room twenty feet by thirty! What
hope of reform to those who are
herded together in this way? Yet
each one of them has a soul, a soul
for which Christ died, and for which
the Master will hold his disciples,
at least in a degree, responsible,
Brother pastor, do you know about
the prison, or the poor-house in your
own vicinity ? Are you doing all in
your power that those who have
broken the laws of men as well as of
God may know of the pardon for all,
and the hope for each, however de-
graded, of attairing to the glory of
the Saviour's image ?

THE popular verdict on the recent
outrage at Wesleyan University, at
Middletown, Conn., and the discus-
sion in regard to the “ fast set” at
Harvard, are indications that the
public is genuinely alive to the wel-
fare of those who are soon to take
the lead in national life. That there
has been a great advance in the gen-
eral tone of college life will be ad-
mitted on all sides. There is, how-
ever, still room for improvement,
Churches, parents, and especially
pastors, should keep in mind that
character grows during vacation just
as fast as during term time, some-
times faster, and that outbreaks of
collegelife are largely but the natural
result of home and community influ-
ence, or perhaps lack of inlfuenco.
Pastors, keep an eye on your college
boys when home for their vacation.
Sympathize with them, encourage
them, check them if necessary, help
them all you can.

A GENTLEMAN, well known in lit-
erary circles, was speaking the other
day about patience, and said :

*There is one thing that almost every-
body, especially a minister, needs ; that is
intellectual patience. You get hold of a
good idea. You feel sure it is good, But
somehow it doesn't develop as you would
like. You work at it, twist and turn it, but
it stays about the same, and you are very
apt to let it drop, with the feeling that per-
haps it was not so good as you thought, Be
patient. Let it rest. Ideas, like children,
and grown people, too, have to sieep. Don't
drop it, but quietly lay it aside for the time
being. After aday or two take it up 5§aln 3
it will probably have grown. Wait a little

longer and you will be astonished at its de-
velopment,”




