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~ AND HIS ANTICIPATION OF MODERN THOUGHT.

BY REV. SAMUEL ], BARROWS, D.D,

1. Conclusion,

Bur if Celsus uses the critical or rationalistic method, it is not as an
end, bbé as'a weapon. He was about to follow it with an ethical appeal.
Far more than the pressure of the scientific spirit did he feel the
pressure of the soeial revolution and the political danger. He sees the
rise of whatthe regards as.a secret organization without any national
character, fighout unity in Hself, n hodge-podge of quarrelling sects. It
had its nriw‘x among a dot of Galilgan fishermen. It is distinguished by
arrogance and ignorance. B is Rostile to the temples and symbols of
the ancient religion. It deifies man ; it is a hot-bed of superstition, It
is the Salvation Army of his day, and Celsus does not see any salvation
in it. Viewed from the lofty height of Platonism, it is atheistic and ma-
terialistic.  As Pelagaud, comparing it with our own time, has said,
Celsus might have adopted for his treatise the title used by a modern
writer, ““ Atheism and the Social Peril.” If it sounds strange to us to
hear him stigmatize Christians as atheists or non-theists, we may cool
our indignation by reflecting that Christians in their controversies with
each other have visited similar reproaches upon the heads of their op-
ponents. But, standing in the position in which he did, it is not strange
that this Pagan should have been blinded a little by the mote in his
own eye. He looked upon Christianity as an American Christian may
look at Mormonism, as something which religiously and politically is
opposed to the genius of American institutions, as a deluded lot of
ignorant people setting up a hierarchy of their own. But he hopes that
they will hsten to the voice of reason.

His eloquent appeal to the Christians in behalf of the established
order of government and religion is most completely given in the seventh
and eighth books of Origen’s reply. Previously Celsus has stood in
sharp antagonism to the Christians. But now his tone is one of recon-
ciliation. His apology for Pagan idolatry is that which a cultivated
man would make. He shows that the Christians are unreasonable in
their opposition to images, which are after all only symbols.

“ For who, unless he be utterly childish in his simplicity, can take these for gods
and not for offerings consecrated to the service of the gods or images representing




Tue Dominion Review.

them. The Christians do not discriminate. But the Christians say that the beings
to whom they are dedicated are not gods but demons, and that worshippers of God
ought not to worship demons.”

Celsus explains : all things are ordered according to God’s will; his
providence governs all things ; everything which happens in the universe,
whether it be the work of angels or other demons or of heroes, is
regulated by the will of the most high God  He believes that God has
assigned to the lower order of agencies, popularly called gods or demons,
various departments of authority and activity and various nationalities.
Jesus, he remarks, said, “ No man can worship two masters.” But
Celsus tubmits whether it is not just that he who worships God should
serve those also to whom God has assigned such power. His.argument
is simply the divine right of kings applied to an order of invisible beings.
In honoring the king you do not dishonor God ; and in honoring one of
the king's officers you do not dishonor the king. The way in which he
reproaches the Christians with inconsistency will be interesting to
modern Un’tarians: “ If those people worshipped one God alone and no
other, they ‘vould perhaps have some valid argument against the worship
of others ; but they pay excessive reverence toione but lately
appeared among men, and they think it no offence against God if they
worship also his servant.” His argument is essentially : “If you are
going to wurship Jesus, why can you not pay respect to the other heroes
and messengers? What is to hinder those who are most devoted to the
service of Jesus from taking part in various public offices ?"

That Celsus was not & man without faith in the prevailing religion is
shown in his earnest defence of oracles. It might almost be published
to-day by Dr. Wallace as a defence of modern spiritualism. And Origen
accuses him of being quite as superstitious in his way as the Christians.
But Origen here, as often before, misses the point. Celsus does not
disbelieve in spiritual communication and what we call the supernatural ;
but to him there is no gap between the natural and the supernatural ; it
is all a part of a divine order. But in another passage he doesnot hesi-
tate to warn people against being too much influenced by the demon-
ology and_the spiritualism of the day, to the neglect of higher things.
After reading this passage, we have thought it possible that Celsus
might have written the book against magic of which Lucian speaks.
Celsus has first used the similarity of Christianity to other religions to
show “hat it cannot establish exclusive claims to inspiration. Now he
uses the same fact to urge a reconciliation with the prevailing religion.

“Just as you believe in punishment after death, so do the priests who interpret the
sacred mysteries. The same punishments with which you threaten others, they
threaten you. It is worthy of examination which of the two is more firmly established
as true, for both parties contend with equal assurance that the truth is on their side)

Celsus is tolerant; he is willing to submit everything to the tests of
reasbn and examination. In an earlier part of his work (6, 42) he has
attacked the Christian .doctrine of the devil, and expresses his opinion
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that it is the devil who ought to be punished rather than those who are
deceived by him. But he declares his own conviction .hat those who
live well in this life shall be blest in the next, while the unrighteous shall
be punished bereafter. From that doctrine he hopes that neither
Christians nor others will swerve. We are reminded here of the words
of Paul: “ Tribulation and anguish upon every soul of man who does
evil; but glory, honor, and peace to every man who worketh good.” He
brings out his own lofty view of God: Of him are all things, He is

not to be reached by word. He cannot be expressed by name.” He
quotes substantially from Plato :

“Itis a hard matter to find the make: and the father of this universe. And afier
baving found him it is impossible to mal-e him known to all.  But wise men endeavor
to set before us that which it is impossible to express in words.”

There is another passage in which he says :

*Truth is the object of knowledge, and if you think that the divine spirit has de-
scended from God to announce divine things to man, it is doubtless this same spirit

that reverences the truths, It was under the same influence that men of old made
known many important truths,”

(Origen was much impressed by the passageand confesses that Celsus
has a glimpse of truth.)  Again he says in a noble sentence, ““ We must
never in any way lose our hold of God, whether by day or night, whether
in publie or in secret, whether in word or in deed, in whatever we do or
abstain from doing,”

Advising them to shun deceivers and jugglers, he has a beautiful
passage about seeing God :

“If instead of exercising
iway the eye of the bady,
be able to see God.”

Only once has this been said any better. It was by tho very man whom
Celsus misunderstood. Jesus put it in ten Greek words: * Blessed are
the pure in heart, for they shall see God.”

These are the words of a deeply reverent soul, They show that the
keenness of the satire with which he repudiates the deit}:' of Jesus is
only because of the purity of his own idea of God. .And w en he finds a
lofty place from which urdisturbed by passion or sensuality he may con-
template God, it is side by side with Jesus in the sermon on the mount,
Celsus was nearer to Jesus than he himself knew; and if he had
Eublished the book of practical rules of life which he promised, or if it

ad been preserved to us, might we not have found it to be the sermon
oP'l] the mount translated from the dialect of Jesus into the language of
ato ?

Celsus then earnestly exhorts Christians to fulfil their duties to reli-
gion and the state :

“Itis our duty to protect what has been enacted for the public

the senses alone you look upward with the soul ; if, turning
you open the eye of the mind, thus and thus only will you

advantage. Christians
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can make a choice between two alternatives, either to render service to the gods and
respect those who are set over this service, or else let them not come to manhood or
marry wives or have children or take any share in the affairs of life, but let them
depart hence with all speed and leave no posterity behind them. If, on the other
hand, they will take wives and bring up children, and taste the fruits of the earth, and
partake of the blessings of life and bear its appointed sorrows, —for nature herself has
allotted sorrows to all men, for sorrows must exist, and earth is the only place for
them,—then must they discharge the duties of life until they are released from its
bonds.”

To show that he does not ask the Christians to do anything wrong or
impious he says :

“ If any worshipper of God should be ordered to do anything impious or te. say
anything base, such a command should be in no wise regarded ; but we must encoun
ter all kinds of treatment or submit to any kind of death rather than say or even think
anything unworthy of God. But if any one commands you to celebrate the sun or to
sing a joyful triumphal song in praise of Minerva, you will by celebrating their praises
seem to render the highest praise to God ; for piety in extending to all things becomes

more perfect.”

If the opinion of Keim and the majority of modern crities that Celsus
wrote about 177-8 be accepted, his work appeared about the time that
Marcus Aurelius was engaged in the second Marcomanic war. This ex-
plains the strenuousness with which Celsus urges Christians to come to

the help of the emperor. “ Help the king with all your might ; labor
with him in the maintenance of the laws and the support of religion.”
It is with this patriotic appeal that Celsus closes his remarkable work.
The question which may be passing through the mind of the reader is,
how much of the argument of this brilliant Greek remains valid to-day ?
But there is a previous question : How much did Origen himself refute ?
According to some of the church theologians, Origen annihilated him
root and branch. Froude, on the other side, does not do justice to the
intellectual strength of Origen when he compares him to a pigmy in the
hands of a giant. Origen was no pigmy, even when measured against
Celsus. We must not forget that, while Celsus attacked Christianity on
its weakest and worst side, Origen stands for Christianity on its best and
strongest side. He had some advantages of position. He was given to
what in the orthodox circles of our day, indeed in those of his own day,
were considered dangerous speculations. But his heresy was only a help
to him in answering a man like Celsus. Nevertheless, with all his breadth
and learning, he was no match for his opponent, simply because the
Pagan had first choice of position, and he chose it so well that seventeen
centuries have not succeeded in dislodging him. Then, as now, there
was no unity in the Christian body, and it was not possible to say which
branch of the Christian sects was best entitled to the Christian name.
Oceasionally, Celsus attacks a belief which has dropped out of sight
because the sect that represented it has perished ; but that he did sue-
ceed in getting at the beliefs which are common to the Christians is evi-
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dent from the fact t"+i the things which he attacked are held by the
largest number of Christians to-day. In answering his complaint that
the Christians worshipped Jesus as well as the Father, Origen brings out
his own heresy of insubordination and SaYys :

*“ Grant that there may be some individuals among the multitudes of believers who
are not in entire agreement with us, and who incautiously assert that the Savior is the
Most High God, however, we do not hold with them, but rather believe him when he
says : * The Father, who sent me, is greater than 1. ”

Sometimes Origen completely misses the point of Celsus and actually
strengthens his argument, as when he tells him that he need not com.
plain of the Christians for believing in appearances after death, because
there are many instances recorded by the Greeks themselves of persons
having risen from the tomb. If Celsus could himself have risen from
the tomb after reading this reply of Origen, he might have said: *“ Well,
my dear man, that is just what I have been telling you.” The very
point of Celsus's argument was, that these phenomena were not the
special property of Christianity.

Again, Origen sometimes quoted the prophecies of the Old Testament
as if they were evidences of the very fulfilment which is disputed. He
is far above much of the gross literalism which Celsus attacks. In re-
plying to the demand for evidence that the dove descended upon Jesus,
he treats it simply as a waking dream-—a subjective impression. He
thus unconsciously applies the same method which Celsus applied to the
resurrection of Jesus when the Pagan suggests that that may have been
a waking dream of a distracted woman., The story of Eve's creation
from a rib of Adam, Origen considers to be simply allegorical, and asks
whether the Christians shall not have the rivilege of allegorizing their
scriptures as well as the Greeks. In regar(} to the ark, he readily admits
that, according to the general opinions of its dimensions, it was impos-
sible that it could contain all the animals that were upon the earth. But
by a process of allegorical mathematics, he concludes that the ark was
ninety thousand cubits long, twenty-five hundred cubits in breadth, and
that 1t was as big as a whole city. "Such an argument would have made
Celsus smile in his tomb,

The intellectual insufficiency of Origen’s argument is everywhere ap-
parent. Where, then, does its strength lie ? Wholly on its ethical side.
Here Origen is simply impregnable. He chose his position with an
instinet as unerring as that of Celsus, and we may say of him as of the
Pagan, that sixteen hundred and fifty years have not dislodged him, The
unanswerable fact with Origen is, that Christianity converts multitudes
from a life of wickedness to one of virtue, from cowardice to courage.
He points to the moral reformation which Christianity wrought in the
lomes and in the cities over which it had obtained sway. The churches

+f God are moral beacons in the world.  Origen could not prove against
Celsus that Christianity was the way, he could not prove that it was the
truth, but he could prove that it was the life. Standing on the moral
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side, Origen was invincible; and Froude, though not doing full justice
to his intellectual power, confesses his moral strength. Origen was too
great a man to deny moral power to the other religions. He confesses
Celsus had glimpses of truth; and after the Pagan has quoted some
beautiful precepts of Plato against injustice, Origen cannot withhold his
assent, and says : ‘It is no objection to the principles of Christianity
that the same things were said by the Greeks.” But Plato, he says,
addressed only the cultivated few ; Jesus adapted himself to the common
people. Plato spoke in abstract teras; Jesus in concrete. He thus
admits that Christianity stands on the same ethical basis as Judaism
and Platonism, but finds its moral mission to be to the whole world.

In this magnificent duel, the first ever fought in the arena of Christi-
anity, we see the combatants pausing now and then to clagp each other’s
hands. It is the same light of the spirit which plays over their swords,
Externally, they stood in irreconcileable positions. Christianity could
not then exchange its symbols for those of Paganism. Its demoecratic
heritage stood opposed to the aristocracy of the empire. But when each
of these men leaves his metaphysics and the forms of his philosophy and
comes down to the universal principles of religion and the universal
principles of ethics, then they stand side by side. It is Origen who joins
the hand of Plato with the hand of Jesus ; it is Origen who, recognizing
the diffusion of the divine word even before the advent of Jesus, says:
“ For no noble deed has ever been performed among men where the
divine word did not visit the souls of those who were capable of it.”
Throughout, Origen is as sweet and magnanimous as the religion he
defends ; and the very last sentence he writes is to request Ambrose to
send him the book of Celsus on * Practical Living,” *“if Celsus ever
carried out his intention of writing it; that we may answer it as the
father of truth may give us ability, and either overthrow the false teach-
ings that may be in it, or, laying aside all jealousy, we may testify our
approval of whatever truth 1t may contain.”

One thing let us remember to the everlasting credit of Celsus, that the
weapon he used against Christianity was a pen and not a sword. There
is not a hint of persecution in his treatise. He summons these Chris-
tian socialists to the ordeal of laughter, to the bar of truth. Would that
Christianity had never employed any harsher weapon than the pointed
pen of this Pagan! It is Christianity which comes with dyed garments
from Bozrah, and the blood that stains them is that of her own children.

Could we bring Origen and Celsus together again to-day, which one of
the twain would be more surprised? Origen would be delighted to find
how the little grain of seed had grown and spread into the heavens; but
would he not feel a little hurt to find his own effigy hanging like a crimi-
nal from one of its boughs? This noble and sweet defender of the
Christian faith assailed by the councils of the Christian church ; branded
as a schismatic by the Roman Pope in 498; while Protestant Luthes
joins his curses in sonorous Latin to the anathemas of the church?
Would he not be amazed to find in the nineteenth century that a vigorous
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branch of the Christian church refuses to send men to India to preach
the gospel to the heathen because they believe in the possible salvation
of deceased Pagans? But imagine his astonishment at learning that a
few years before our own age a great uub}ject of discussion was not the
salvation of the heathen, but whether he himself had been saved or not ;
that several books had been written on this burning question, and one of
their authors (Picus Mirandulanus) had magnanimously concluded that,
on the whole, it was more rational to believe that Origen was saved than
that he was lost.

And what would Celsus find ? That the empire in whose defence he
wrote had broken into fragments ; that its religion had gone with it ; that
the Greek language in which he wrote had ceased to be the principal
medium of modern thought; that the religion of these fishermen and
cobblers had nominally taken possession of Europe and a hemisphere to
him unknown. But with his keen discernment he would see that the
victory was not one for Christianity alone. Paganism had its share of
the spoils. Celsus could go into a Roman Catholic cathedral, and find
in its priestly services enough of Paganism to make him feel quite at
home. He could see that the Pagan doctrine of demons had been trans.
muted into the Christian doetrine of angels, and the Virgin Mary simply
transferred from the Grecian Pantheon into the Christian. He might
say : *“ Well, Origen, how could your Cliristianity have conquered so
much of the world without the help of Paganism, its symbols and its
sword 2" Origen would be forced to confess that monotheism, ofter all,
could hold a good deal of polytheism. And Celsus might add : “ You
see, Origen, that in reality Christianity has spread over relatively but a
small portion of the globe. In the vast section of the East it has made
scarcely a dent on the globe. Much of that which you call Christianity
is nothing but the result of political conquest. How can Christianity
conquer t%le world when it has no unity in itself ?

Celsus himself, too, would be obliged to confess humbly to the presid-
ing genius of human history that he was mistaken in supposing that
nothing good could come out of Nazareth; for civil and intellectual
liberty had been the final outcome of the ancient communism. In the
light of history, he would be forced to abandon his position that God
would not be likely to send down his spirit to a low-born Galilean peasant.
He would be impelled, perhaps, to seek some extant copy of his work,
that he might ngs to it a foot-note that the Savior of the American Re-
public was & man born in a log-cabin. If it were humiliating to find
that not a single copy of his own work existed, that it was only to be
found scattered in patehes through the work of an opponent, he would
still have this consoling reflection : *“ The empire has gone ; my book has
gone; but my thought still lives, and was never more living than it is
to-day.” He might point to scores of modern works, to Socinus and
Erasmus, to Priestley’s “ Corruptions of Christianity,” to Channing’s
“Moral Argument Against Calvinism,” to the works of the English
Deists, to Theodore Parker’s * Discourses,” to Bishop Colenso, to Huxley
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and Darwin, all of whom, together with an endless number of German
critics, have repeated with excusable plagiarism some of the points of
his indictment against popular Christianity and its conception of the
universe,

What parts of his argumeat might Celsus justly claim as still valid
to-day ?

1. His arraignment of the deification of Jesus.

2. His scientific objections to the doctrine of the resurrection of
the body.

8. His demonstration on scientific grounds of the untenability of
the Mosaic cosmogony.

4. His exhibition of the mythical character of the Eden legends
on which Christian theology 1s built.

5. His argument that the Hebrew prophecies were not fulfilled in
Jesus of Nnzareth.

6. His belief that mythology was a comparative science, and that
Jewish and Christian mythology 1ust be tested by the same laws
which are applied to the mytholoyy of other religions.

7. His claim that the miraclos of Christianity must be tried by
the same tests which we app' o all similar manifestations.

8. His protest against the claims of Judaism or Christianity to
exclusive inspiration.

9. His claim that Jesus must be regarded, not as a special incar-
nation of God, but as one of many messengers sent for the irspira-
tion and guidance of mankind.

10. His recognition of a universal basis and a universal inspira-
tion for all religions.

These seem to us but modern re-affirmations of the thought of Celsus.

If we ask what is stil? valid in Origen's refutation, we shall find it,
not in his allegories, not in his philosophy, not in his speculations, not
in his tedious >xegesis, but in his claim that the moral fruits of Chris.
tianity are tho best vindication of its place in human history. The
divinity of any religion is best shown in its worth to humanity. Not
through its metaphysics, but through its ethics, has Christianity reached
the heart of men.

Here they stand, the living thought of Celsus and the living moral
faith of Origen; and the revolution that is going on in Christianity to-
day is 'simply the attempt to reconcile the intellectual and scientific
rationalism of Celsus with the moral faith of Origen.*

# Reprinted from Tug Axexa, Bosion
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FORESTRY IN THE WINNIPEG DISTRICT.

BY T. W. FISHER, WINNIPEG,

Tue conclusions which many vears of observation have established as to
the importance of forests in the general economy of the globe may be
briefly summed up as follows: Forests influence the humidity of the air
and soil, mitigate the extremes of heat and cold, regulate the supply of
water in water-courses, prevent the erosion of the sojl during excessive
rains, afford protection to man and beast, and wupply fuel, building
timber, and the raw material for innumerable articles of commerce.

With extensive forest resources, the productive capacity of a nation
may be greatly increased ; and these resources may be so utilized as to
become a permanent factor in the development of its industries, as I
shall attempt presently to show ; whila the evils resulting from deforest-
ation are so great ae to have force) the subject on the attention of all
the most advanced nations.

Professor 0. W. Gibbs, President of the Academy of Sciences of the
United States, says that no other economic problem confronting the {
Government equals in importance that offered by the present condition ‘
and future fate of the forests of Western North Ameriea. Public opinion
in the United States, following that in Europe, is rapidly advancing }

towards a trne appreciation of the fact, that only by some general and
far-reaching system, based upon an adequate scientific and practical 4
grasp of the whole situation in all its aspects, can the United States avert ‘
the evils which have overtaken other lands as the result of the disap-
pearance of the forests.
Russia, still one of the most heavily-timbered countries in the world,
affords a striking illustration of how destructive to national interests the
absence of any restriction on the denudation of forest lands may prove. ul
From Mr. Alexander Kirkwood’s instructive report on Forestry for 1898,
and that of Mr. Thomas Southworth for 1896, prblished by the Crown
Lands Department of Ontario, I am enabled fo give some interesting
facts as to the causes of the impoverishment and distross which followed
the abolition of serfdom in Russia, and which resulted from the indis-
criminate cutting of the timber. The following embodies some of the
salient passages in the authorities from which these writers quote :
When treating of the Russian famine of 1891-92, it was remarked
that this was not to be regarded as a ssing incident, but rather as the
inauguration of a chronic condition onﬁairs, traceable to unsystematic
farming, to the general withdrawal of capital from the land for invest-
ment in manufacturing enterprises, under the wgis of a protective tariff,
and to the general deforestation of the country, in great part to provide
fuel for railways and protected enterprises. The fatal consequences of
this deforestation are now generally appreciated ; the shrunken state of
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the once noble rivers of the country, and the increasing aridity of the
climate, affording evidence that can neither be overlooked nor gainsaid.
The regions of the mighty rivers, the Don, the Volga, and the Dneiper,
the great arteries of Russia, were formerly fringed with wide-spreading
forests along their whole middle and upper courses, which sheltered
their sources and tributaries from evaporation throughout the year.
These forests have now for the most part disappeared; the * Mother
Volga " grows yearly shallower ; the steamers find scarcely seven or eight
feet of water in mid-stream, and the ferries pursue their snake-like
course from bank to bank in search of the ever-shifting channel. The
Don is choked, as are its tributaries. The sources of the Dneiper creep
downward, and its chief tributary, the once noble Worskla, with a flow
of 220 English miles, is now dry from source to mouth. The city of
Poltawa lies on its banks ; and it was at its mouth that the Swedish
army surrendered to Peter the Great. This stream, which once fertilized
a broad region, supporting a numerous population, exists no more—not
temporarily run dry, but with all its springs exhausted, so that in future
it may be stricken from the map. OP the Bitjug, another river in the

Don region, the upper course has wholly disappeared—valley and bed
are filled to the banks with sand and earth. As if by magic, wide, fertile
lands are buried under the sands and whole villages are desolated. There
has been an unparalleled revolution of natural conditions, which threaten
u great part of the country with the heat and aridity of the steppes of

Central Asia. There is perfect unanimity in attributing this threatened
catastrophe to the denudation of the forests.

There is much more worthy of quotation. The evils resulting from
deforestation in Germany, in Denmark, and in many other countries,
might also be noted if space permitted.

%he physical history of every country proves that a moderate extent
of forest promotes its general welfare ; and this is now so well understood
that in nearly all civilized countries forestry is a department of the
government. * In Germany—that country of thoroughness—there are
several academies devoted exclusively to the study of forestry ; and
candidates for government service must first pass the standard of the
higher school or gymnasium, afterwards assisting in the practical work
of a forest district, under the direction of several professors, the forest
curriculum extending over two and a half years.

In Great Britain, if no similar legislation exists, it must be remembered
that forest lands are, for the most part, in the hands of large territorial
magnates, whose interest it is to maintain a due proportion of woodland.
Where felling takes place, the land is generally re-forested by the owner,
who looks to the distant future and the interests of his successors, instead
of making present profit the sole consideration. Many landowners in
England have of recent years planted large sections of land, as much as
fifty acres in one block, in Norway pine, with the view of improving the
value of their estates. Though the proportion of woodland in Great
Britain is small, the conditions of climate, due to its insular position
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and the precipitation of vapour from the Atlantic ocean, the abundance
of coal, and the facilities for the importation of timber from abroad
combine to reduce the necessary quantity of woodland to its lowest
expression. A

In Ontario, once covered by dense forests, the primary object of the
pioneer settler was to get rid of the trees, that he might put the land
under other crops; so that he looked upon a tree as an enemy to be
destroyed wherever found ; an idea which the descendants of these
pioneers, so many of whom are settled in Manitoba, have not as yet
entirely got rid of, in spite of the greatly altered conditions which con-
front them.

It is to be regretted, though not greatly to be wondered at, that in
Canada—a comparatively new country, whose timber for the most part
has been supplied so bountifull by nature —the necessity for a fuller
knowledge of sylviculture shouﬁ'i not have received the recognition its
importance deserves. Be that as it may, the time has now come when

—

be vigorously enforced, and the wasteful deforestation so long in vogue
prevented by all the resources at our command.

Mr. H. M. Eckardt, in his admirable paper on “The Future of
Banking,” in the Journal of the Bankers’ Association for October, amongst
other things, says :

*“ Coming to the forests, we sce an industry that is doomed, like the fur-trade, to
extinction, as population increases, Lumbermen - are obliged already to search in
many regions, before considered inaccessible, for timber. It is only a question of
time when our lands are all clear. Perhaps some other material will supplant wood
in housebuilding, as coal has already supplanted it for fuel,”

Mr. Eckardt, like most people who have not made a special study of
the question, seems to regard forest preservation as incompatible with
the development of agriculture. Needless to say, the writer of this paper
does not share that opinion. Owing to the opulence of nature beyond
all present requirements, and the early necessity of clearing the woods
to provide for the cultivation of other crops, Canadians have become
accustomed to wasteful methods of lumbering. But it is estimated by
the best authorities that the increment in the ordinary procees of nature
is amply sufficient to maintain the timber supply. Mr, Southworth, in
his report already referred to, says :

* Practically all that needs to be done in order to maintain our timber supply in per-
petuity, and secure all the other advantages accruing from the presence of large forest
tracts, is to retain in the possession of the Crown all such timbered land as is not well
adapted for agriculture, and to protect it adequately ffom fire. Were this done, the
“pprehension of the exhaustion of our timber resources would no longer be even a re-
mote possibility. Large as the demands upon our forests are, their reproductive
capacity, provided the ravages of fire can be suppressed, is many times greater.”

I dare say this statement will challenge the credulity of many of my




380 Tue Domixiox Review.

readers, but 1 have endeavored to verify it from other authorities, and
believe it to be true. 8o, it will be seen, the pessimistic view held by
Mr. Eckardt is not justified by present conditions.

Public sentiment in Canada is not sufficiently advanced for the intro-
duction of the highly scientific methods of forestry in vogue in France
and Germany, nor are they necessary here. What is primarily required
is, as has already been said, to maintain in timber such portions of the
public domain as are unfitted, either from considerations of locality or
soil, for the purposes of agriculture.

This may seem a somewhat lengthy introduction to an article entitled
* Forestry in the Winnipeg District,” but so long as the public remain
indifferent to a study of the principles of forestry, no contribution to the
subject should be considered superfluous.

The traveller on the Canadian Pacific Railway, who has formed his
impressions of the timber resources of Manitoba and the North-West
Territories from the window of a car, will probably be surprised to learn
that there are tracts of timber of considerable value in the Winnipeg
district. ¢

This district, it may be necessary to explain, includes the whole
of Manitoba and that part of Assiniboia lying east of the third meridian,
its length from east to west being 486 miles, with an area of 108,904
square miles, or more than double that of Nova Scotia, New Brunswick,
and Prince Edward Island combined. The District is under the charge
of an officer styled the Crown Timber Agent, whose reports from time
to time appear anuually in the blue-book issued by the Department of
the Interior. From these and from private sources and personal obser-
vation, 1 have been able to gather some information as to the timber
resources of the distriet. L

The timber lands of the Crown have yielded an average revenue during
the last ten years of about $45,000 per annum ; but in the earlier days
of railway construction the receipts were much greater. The value of
the timber, which is the question that most concerns us here, it is diffi-
cult to estimate with anything like accuracy ; but from the data at my
command, I put the yield at about one million dollars a year. This
includes the timber on which dues have been paid, as well as that given
away by the Government to new settlers ; while the value of that annu-
ally destroyed by fire probably falls not far short of two million dollars.
This is necessarily only a loose approximation, but it is sufficiently close
to show that, with a rapidly increasing population, the loss of so much
timber, in a country already inadequately supplied, is one which might
without exaggeration be described as calamitous ; and, unless the foster-
ing care of the Legislature, supported by public sentiment, intervenes
to prevent it, the total disappearance of our forests is an eventuality not
unlikely to occur. The devastation which has already taken place is
very great indeed.

A correspondent at Russell, in Township 21, range 28 west of the first
meridian (a perfectly reliable authority), to whom I appealed for infor-




Forestey v TaE Winnieee Districr. 381

mation as to the timber conditions coming within his range of observa.
tion, thus writes me :

** In 1887, heavy timber was found about seven miles east of here, in what is locally
known as the * Big Bush,” it being really part of a belt of timber extending from the
Little Saskatchewan River over the Riding Mountains, and across the head-w aters of
the Birdtail to Shell River, and over the Duck Mountains. This is now all open
prairie, and solid timber cannot be found for a distance of at least fifteen miles from
here ; and then only burnt timber is found. This retrogression has been going on
along the whole front of the timber belt, for hundreds of miles in length.”

Again :

“1 have lately been in the Gilbert Plains country, some twenty miles north and
forty or fifty east of here. The road passes over the Northern end of the Riding
Mountain, and between that and Duck Mountain, through the heart of what was a
very few years ago solid timber, extending for hundreds of miles along and between
both mountains. The timber consisted of poplar, spruce and tamarac. This tract
had all been burned over at different times, and only comparatively small patches of
green timber are now discernible ; in most places, dead trunks of trees, still standing,
or blackened stumps and half-burned fallen logs, show where, not more than four or
five years ago, a magnificent forest stood. Two or three more fires will leave the
country open prairie. The country now known as Gilbert Plains was, not many years
ago—ten or fifteen, I should judge, from the rotting remains 1 saw- covered with
forest.”

And from other timbered tracts of country—Turtle Mountain in the
south and Moose Mountain in the west—the same melancholy record
comes. In the south and west, however, the losses have not been ¢ uite
s0 severe, as the country is more closely settled, and the municipallities
are under rather better organization than those in the northern districts,
Nevertheless, the danger of almost complete deforestation is neither
distant nor imaginary, but imminent and real.

Should the countries where the tributaries to the Assiniboine and
Qu'Appelle rivers take their rise be denuded of timber, these streams,
which exercise such a beneficent influence over a vast tract of country,
would dwindle in summer to mere rivulets, if they did not become en-
tirely dry.

It has been repeatedly and truthfully said that Manitoba is nothing if
not an agricultural country. But an agricultural country it will cease
to be, unless some well-considered and comprehensive scheme for the
conservation of our forests be taken up in a Eractical manner by the
whole people, with the view of united action on the part of the Dominion
and Provincial Legislatures and county municipalities. No other ques-
tion eould more worthily engage the attention of the Patrons of Industry
and the farmers of this North-west country.

7 To be concluded. )
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EVOLUTION AND THE IDEA OF GOD.

BY B. F. UNDERWOOD,

GENESIS OF THE GOD IDEA,

Tae idea of God is a production of evolution. It had its genesis in man's
attempts to interpret the objective world in terms of the subjective; to
explain phenomena by investing objects with knowledge and volition like
his own. All the qualities ascribed to God, everywhere and at all times,
are derived from man. Anthropology is the key to theology. As Schiller
says: “‘Man paints himself in his Gods.” = What man worships is not
the piece of wood or stone, the mountain, the sky, the sun, moon and
stars, but the intelligence, such as he himself is conscious of possessing,
imagined to exist in these natural objects. The evolution of the God-
idea has depended upon and corresponded with the evolution of the
human mimi’.e Man has sought for causes of natural occurrences which
have impressed him most deeply, and knowing no higher being than
himself, he has, without being aware of the fact, projected his own
mental and moral nature into the external world. The God of the design
argument of Paley’s “ Natural Theology,” is an evolution of the con-
ception of the fetichist in regard to the object which he invested with
his personality, as certainly as the mind that can reason as Paley did is
an evolution from mental conditions represented by fetich men of the
remote past.
IDEA OF GOD NOT INNATE.

Thus evolution disposes of the theory that the idea of God is innate,
by showing that it is an acquired conception which has arisen in experi-
ence and undergone changes like other conceptions.

In positing personality, to account for natural phenomena, man acted
naturally, of course, as he did in trying to avert calamities by prayer
and sacrifice ; but the idea of divine personality has no claim to accept-
ance simply because it is one of the primitive, fundamental conceptions
of religious systems. It must be tested by its reasonableness alone.

DEANTHROPOMORPHIZATION,

The evolution of religious thought has consisted in a process of
deanthropomorphization, to use Dr. John Fiske's very long but also very
appropriate word.  Deity is no longer thought of by enlightened minds
as having body, parts or passions. Such words as intelligence and
design are still used by theologians in referring to God, but thinkers see
that they are inadequate and inapplicable. Intelligence implies percep-
tion andv external objects perceived ; ideas, or impressious basege upon
perceptions ; reflection and reasoning, dwelling upon what has come into
experience, or may be beyond experience, and comparing ideas and
reaching conclusions thereby; imagination, the power of summoning
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before the mind ideally objects and events distant in time and space, ete,
Intelligence implies organism and environment, genesis and growth, new
experiences, added knowledge; and since these are characteristics of
finite beings, products of evolutionary processes, when God is igvested
with them, as John Fiske sa 8, ‘“ the eternal power whereof the veb of
phenomena is but the visible garment, becomes degraded into a mere
strand in the web of phenomena, and the cosmos, in exchange for the
loss of its infinite and inscrutable God, receives an anomalous sovereign
of mythologic pedigree.”
A LARGE VIEW OF GOD,

Those who invest the Ultimate Reality with volition, feeling, and all
their own mental characteristics, thus forming God in their own image,
and making an idol, not out of wood or stone, it is true, but out of the
phenomena of their own minds, regard as atheists those who reject these
anthropomorphisms, much the same as the Indian or Negro regards as
denial of God the denial of his crude concestions of the supernatural as
adequate representations of the Infinite and Eternal.

A larger and deeper view seems to warrant what the eminent physicist,
Haeckel, said in an address at a meeting of German naturalists and
physicians :

** This kernel (of true religion) does not consist in the special form of one’s confession
of faith, but rather in the critical conviction of an unknowable common ultimate ground
of things, and in practical ethics springing immediately from the purified theory of
nature. In this confession, that with the present organization of our brain the last
ultimate ground of all phenomena is unknowable, the critical philosophy of nature
comes athwart dogmatic religion. The faith in God, however, of course assumes
endlessly different degrees of the knowledge of nature. The farther advances we
make in the latter, the more we approach that unattainable ground, the lower will be
our ideas of God.”

Of an absolute beginning of things or of their ending, we have no
knowledge and no proof. Forms and conditions change, but substance
persists. As that clear-headed scientist, Tyndall, put it :

*“As regards knowledge, physical science is polar.  In one sense it knows, or is
destined to know, everything. In another sense, it knows nothing. Science under-
stands much of this intermediate phase of things which we call Nature, of which it is
the product, but science knows nothing of the origin or destiny of Nature. Who or
what made the sun, and gave to his rays their alleged power? Who or what made
and bestowed upon the ultimate particles of matter their wondrous power of varied
interaction ?  Science does not know. The mystery, though pushed back, remains
unaltered. ‘To many of us who feel that there are more things in heaven and earth
than are dreamt of in the present philosophy of science, but who have been also
taught, by baffled efforts, how vain is the attempt to grapple with the inscrutable, the
u'timate frame of mind is that of Goethe :

*** Who dares to name his name,
Or belief in him proclaim,
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Veiled in mystery as he is, the all-enfolder ?
Gleams across the mind his light,
Feels the lified soul s might,

Dare it then deny his reign, the all-upholder ?'*

.

WHAT GOETHE SAID,

Conceptions of God change ; the eternal power persists through all
changes, and gradually it is divested, in the minds of men, of all those
human qualities which men, in conceiving God as a man, have bestowed
upon it.

The more ignorant a man is the more he thinks he knows about God,
With unshackled thought on the subject one comes to recognize the
wisdom of what Goethe said :

*Since the great Being whom we name the Deity manifests himself not only in
man, but in a rich and powerful Nature, and in mighty world events, a representation
of Him framed from human qualities cannot, of course, be adequate, and the thought
ful observer will soon come to imperfections and contradictions which will drive him
to doubt —nay, even to despair—unless he be little enough to let himself be soothed
by an artful evasion, or great enough to rise to a higher point of view.”

WORDS INADEQUATE TO DESCRIBE THE INFINITE,

While the words used to describe an organism—a mere product of
evolution—are inadequate to describe or define that which is not an
organism, which has no environment, which had no genesis or growth,
but is the cause and basis of all phenomena ; and while intelligence,
volition, personality, as known to us, cannot be predicated of Deity, the
student of evolution is at liberty to hold, in the reverent spirit in which
he once worshipped a personality, that greater than any conceivable per-
sonal being, greater than any known intelligence, is the Ultimate Reality,
in which all phenomena, psychical and physical, have a common basis
the foundation of the cosmic order we observe, and of that marvellous
series of evolutionary processes by which from star dust have been pro-
duced myriads of worlds with their inhabitants, the brain and heart of
man, his conscience, his hopes and aspirations, his wonderful achieve-
ments, his chequered history, his possibilities for the future.

PHILOSOPHICAL MATERIALISM,

Philosophical materialism, which ascribes sensation and thought to
physical causes, and assumes that matter is the ultimate cause of pheno-
mena, finds as little justification as does anthropomorphism, in the
teachings of modern science. There is no proof, but all the proof the
case admits of is opposed to the view that a motion or a collision of
material atoms is ever transformed into feeling or thought. Feeling and
thought are subjective phenomena ; motions and collisions of matter are
objective. That two or more insentient atoms, by moving and changing
space-relations to one another, should give rise to the consciousness of
“L" or to a feeling of pleasure or pain, is a fancy as wild as any of the
fancies of the old mythologists.
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A PSYCHICAL BASIS,

Indeed, the qualities and states of matter, so regarded by us, are names
for different ways in which our consciousness is affected. Light (lumin-
ousness) is a fact of consciousness, and does not exist where there is no
eye. Professor Newcomb proposed to abolish the word light from physical
science, since light is a psychical and not a physical phenomenon. There
is no musical quality in the waves of the air, save as the mind through
hearing constructs it. There is no fragrance in the rose, the word
standing only for the sensations prod i
smell by an object, the ultimate nature of which is inserutable. When
we say that iron is hard, we mean that if We press against it we experience
a feeling of resist