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REVIEW SECTION.

I.—PROBATION AFTER DEATH.
IS THERE ANY FOUNDATION FOR THE DOUMA IN REASON OR 

REVELATION ?
NO. II.

By J. L. Withrow, D.D., Boston.
The agitated subject of probation after death, extended as far as the 

judgment, is rather to be considered an hypothesis than called a dogma. 
The title of dogma would dignify it above what it has won the right 
to be regarded. A dogma being “ a statement in the form of de
cision or decree by a body claiming authority”; “a settled princi
ple”; “ an established doctrine,” and only such can be accurately 
catalogued as a dogma of faith No such claim can be made for this 
notion of extended probation. And so we call it an hypothesis, as 
being “a doctrine founded on theory”; “a principle not proved.”

As befits me, I am to look at it in the present article through the 
eyes of a Christian pastor. Commissioned to mingle with men who are 
enthralled by things of this world, the Christian pastor feels pro
foundly that “ powers of the world to come ” do not press very heavily 
upon the heart of the present generation. Indeed, the influences of 
these are rather ominously light. Had we lived in some times past, 
when Gehenna fires flamed fiercely from most pulpits, especially in 
New England, it might have served a mission of mercy and been of 
use to truth to close the drafts with whatever texts an admissible exe
gesis allows. But in our day and generation, when men rush on as 
heedless of Hades “as the horse rusheth into battle,” it may well be 
asked if this new notion of projected probation will not act as a 
spur to increase their speed ami perfect their recklessness, rather 
than cause them to consider and repent. Origen, who first in the 
Christian Church promulgated the theory of the final restoration 
of all souls, felt embarrassed, and admitted that his doctrine might 
become dangerous to the unconverted. He went so far as to call the 
fear of endless punishment—as up to that time all in the Christian
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Church believed it—a beneficial deception appointed by God. For ho 
confessed to seeing many, who rejected the old doctrine, give them
selves up to a vicious life after they adopted his new hypothesis.

And so, respecting this more modern notion of an extended proba
tion, it is of chief importance to inquire, what fruit such seed will 
bring forth among the people. It is of secondary importance what 
technical theories may be entertained by an elect circle of scientifically 
trained minds concerning such a subject as this in theology. Being 
skilled in dialectics, they may securely hold essential truths in terms 
of formal error. In the swarming masses of the Papal Church, bow
ing before the dead figure of the Son of Man, and gazing dependently 
upon the picture of her whom their church calls Mother of God, there 
are doubtless intelligent and true disciples who do not enthrone Mary, 
and who sec through the man-made image to Immanuel, whom saints 
and angels worship. So there may be such clear views of other Gos
pel truths by the learned who hold this error of an extended proba
tion, that no great harm will come to their creed and character if they 
shall continue to cherish it. But with the mass of rapidly dying men 
will not the result be otherwise ? Will they not take the notion in 
its loosest meaning, and as a defence, when the call is made on their 
conscience: “ To-day if ye will hear Ilis voice harden not your hearts”?

Ask the average man, mechanic, merchant, or man of affairs, what 
he understands by this new doctrine of probation after death, and 
quite likely he will say, that somehow, which he may not attempt to 
explain, it is understood to abolish hell. And because it is the desire 
of, at least, not the best people, to abolish that dread abode as a hob
goblin of the old theology, therefore they take eagerly to the new; 
because they think it either teaches no future punishment, or so near 
none, that the chances of anyone suffering it are incalculably small.

And in this conclusion, are they not justified by the utterances of 
the “ new theology ?” For, if we read aright, putting the different 
declarations of their doctrines together, they do reduce future pun
ishment to less dangerous elements than any school which differs 
from the orthodox Protestant. Indeed, we see nothing very fearful 
in their foreboding of future punishment.

For, note: the Roman Catholic Church holds before those who die 
in venial sins a flaming purgatory of punitive suffering; while for such 
as die in mortal sin they preach banishment from God forever. Also, 
the advocates of the final restoration of all souls have expressed them
selves very alarmingly as to the painful results of sin in the next life 
if men go out of this life at variance with God. Dr. James Freeman 
Clarke declares: “ In the next life the sinner must suffer while he is 
guilty, be the time longer or shorter.” “ And if it (the duration of 
suffering) shall be during five, ten, one hundred, or ten million years, 
that is for him to say.” And this eminent authority in the Unitarian
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denomination, which believes in the restoration of all souls ultimately, 
forewarns the impenitent of impending terrors and tortures; also of 
a deathless worm and nether darkness; announcing that these may be 
the portion of a soul in the next life; and, “ indeed, will be if it refuses 
to repent for one hundred or ten million years.” So, too, a celebrated 
prelate, who holds out the doctrine of an “eternal hope,” admonishes 
men that in the future life the sinner may have to return to God over 
the edge of a flaming sword.

These teachings may well alarm and cause careless sinners to shrink 
from such results of impenitence and procrastination. Teachers of 
annihilation also admonish unrepentant men of a fearful future. A 
distinguished divine of that school, in England, told the writer that 
after he came to believe in conditional immortality he found himself 
preaching the pains of hell, for those who die unreconciled to God, 
with an emphasis and earnestness beyond anything he had done be
fore. Thus Romanists, Restorationists and Annihilationists warn men 
that a guilty, unforgiven life will be followed by “ a fearful looking 
for of judgment.” Hut, per contra, the “ new theology ” scarcely in
timates suffering as a serious consequence of sin. It talks softly of 
“ the play (in the world to come) of those forces of moral development 
whose workings we observe in the present life.” It projects probation 
and the privilege of repentance as far on as the judgment-day; and 
so emphasizes the administration of the Gospel of love and magnifies 
the grace of Christ in Hades, that it is nearly as difficult to foresee the 
condemnation of sin in the punishment of any soul, as it is to imagine 
the meeting of the curve and the assymptote.

And hence the unlettered who are heard saying, “ This new doctrine 
abolishes hell,” do not speak without right and reason. Furthermore,, 
belonging as it docs to the category of the beliefs of “ progressive 
theology,” this hypothesis has evinced a strong capacity to advance- 
in the direction of relieving all men of the fear of future retribution.. 
At the beginning, and but a few years ago, it was offered to us as a 
relief when thinking of the destiny of the myriads that have died and 
are dying in pagan lands without a knowledge of Christ and His sal
vation. It was proposed as a “ let up ” to “ the pressure ” which 
“ oppresses our reason and bruises our hearts” when thinking of the 
unevangelized of pagan lands as lost, and to be lost.

But had this scheme for extra grace been given no application ex
cept to such pagans, and to some few who are idiotically unable to 
understand the claims of Christ when they hear them, it would not 
probably have created a ripple of interest in Christian countries. 
What there may be in the future life for the myriads of mid-Africa, 
for the hordes of Asia and for the benighted islanders on the seas, 
gives small concern to the great majority of people in Christian com
munities. The new doctrine was entirely too limited to become pop-
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ular bo long as it provided for only mental underlings and unevangel- 
ized pagans. And so it has been rapidly expanded in the few years of 
its currency. Thus, that already it holds out hope to the unchristian
ized of all lands: all and everywhere, who have not had Christ made 
known to them, will have—hereafter, if not here. And even if some 
have heard of Christ and have not accepted Him, still, if they do not 
“ here and now determine themselves against ” the offers of the Gos
pel, it may be given them again in the intermediate state. Finally, 
Christ may be offered to any one who can say that he did nut have 
enough knowledge of Him on earth to convince him, as he would have 
been convinced if he had had more knowledge. So that in the prog
ress which this hypothesis has already made, it has reached the point 
where it is held that : “In the case of those who have some knowledge 
of Christ, we do not think that any man has the power or the right to 
judge either of the adequacy of the knowledge or of the correspond
ing responsibility of those who have it.” These are recent words 
from the Andover Review on the subject, and they seem to justify 
the conclusion, that no difference what teaching, preaching and spirit
ual impression a man may have had in this life, should he come to die. 
still unconverted, he may say to friends: “Away with fear, I shall have 
more knowledge in the next life, and there I may accept of salvation.” 
In that hour it will not avail for a faithful friend to remind him of 
the opportunities he has already enjoyed, and of the offers of Christ 
which have been pressed upon him. His ready reply may be: “ I do 
not think that any man has the power or the right to judge of the 
adequacy of the knowledge, or of the corresponding responsibility” 
which is upon me because of the past. I go to Hades for more 
light. I appeal from the preaching of this world to the better 
preaching which I expect “ in prison !” And if any one should ask 
for the ground of such a hope, the dying sinner—who has lived, let us 
say, under the Gospel preaching of a Finney, or a Moody, a Storrs, or 
a Win. M. Taylor—may reply: “ I take the teachings of the progressive 
theology.” And should the anxious adviser of the dying quote from 
teachers of the same school: “ Those who have the Gospel while they 
are in the body are in the decisive period,” the sick could reply: “ This 
last which you quote was their opinion in 1885. But the stronger 
assertion, that no man has the power or the right to judge how much 
knowledge is needed to condemn such as die unreconciled is a declara
tion of later date, January, 1886.” And as the last utterance is pre
sumably the ripest learning, as well as the largest view, the sick man 
would seem to have the best of the argument against his spiritual ad
viser, who would vainly urge: “ Now is the accepted time, and now 
is the day of salvation.”

Some while ago, when this hypothesis of the Gospel beyond the 
grave was theoretically limited to only the pagans, who had not re-
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jected Christ, it seemed to us that a dead liait should he called to for
eign missionary labors, if the theory as then presented were true. Be
cause, at best, the faithful missionary knows how poorly he presents 
Christ. And taking the theory as it first came to us, the heathen 
were all safe, and sure of the Gospel in Hades, provided they had not 
rejected Jesus in this life. Then our thought was, that we should stop 
sending missionaries, lest they lead the pagan to reject Jesus here, and 
so lose them their opportunity over Jc: dan. Send them railroads, tele
graphs, technology schools and the like. But let no man say any
thing of Jesus. Let them die in their sins and enjoy the much more 
effective Gospel in llades. But since the theory has become so ex
panded, that no man “ has the power or the right ” to say what meas
ure of the knowledge of Christ misused in life will incur condemna
tion, there remains less reason for solicitude about the heathen, as 
also about anybody else. For, according to the latest and largest 
views of some teachers of this hypothesis, it is going to lie the eery hard
est thing in this universe far an;/ said ta he last. Christ’s use of the 
“ narrow way ” and “broad road,” and His assertion that “ few there 
be that find ” the former, has for ages been leading Bible scholars to 
believe that it is not difficult for a man to “ lose his own soul.” But 
this new teaching seems to take issue with that of Christ; telling us 
that if a soul shall ever become “ fixed in evil,” which is doubtful, it 
will not be until “ all the possibilities of the universe arc exhausted, 
that would alter the character.” “ The possibilities of the universe” are 
large. But whether “all the possibilities of the universe” will be 
used in this way has not been shown by proof from Scripture, nor by 
a deduction from reason. It is simply a say-so, to which anyone is at 
liberty, in all good-will, to say the opposite.

But let us leave these practical considerations and come to the 
Word of God. And we do this willingly, because we accept the 
teaching of the Westminster Confession: that we should take for our 
faith only that which “ is either expressly set down in Scripture, or 
bv good and necessary consequence may be deduced from Scripture.” 
By this rule we are ready to walk. And, if the hypothesis we are con
sidering cannot be so warranted, we shall abjure it: whereas, if it can 
be shown to have such a Biblical basis, we shall joyfully receive it; as 
a relief to many a bereaved heart which has bidden farewell to dying 
friends without any comfortable hope of their future welfare. 
But when we turn to Scripture we stand by the safe rule already 
quoted, and require that we be shown where it is “ expressly set 
down” in Scripture, or by “good and necessary consequence may be 
deduced from Scripture,” that every soul must know Jesus of Nazareth, 
as historically revealed in Judea, before it can be condemned for not 
repenting of sin and turning to God. It is a notable circumstance 
that in all the ages, the ancient, the mediaeval, nor the modern Church
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of Christ, has seen anything of this kind “set down in Scripture” which 
they were moved to set down in their creeds. And yet it must be a 
revealed truth, if it is to be accepted. We depend absolutely on the 
Bible for reliable information here. Shut up the Holy Hook and blot 
out its teachings from the memory of mankind, ami the most learned 
theologian knows no more of what awaits the impenitent after death 
than astri nomers know of the thermometer on Mercury.

What, then, is there “ expressly set down in Scripture ” that teaches 
this theory of extended probation ? The answer is: Nothing ! Its 
advocates do not claim for it a biblical inculcation. The best they 
have is that: “ Such an outlook is not cut off by the Scriptures.” 
But if it is sound theology to teach that God’s plan for saving men 
may include whatever the Scriptures do not expressly cut us off from 
saying it may include; then we might say: “The plan includes that in 
the next ten years the devil will be killed, and all his angels too, and 
our world will be free forever from his assaults.” We are not cut off 
by Scripture from such an outlook. However, while there is little 
dependence placed upon explicit Scripture in this matter, there are 
two favorite passages, 1 Peter iii: 18-22 and iv: 6. But as touching 
these, two things should be ever in mind: their meaning always has 
been obscure to the understanding of scholars, and the obscurity has 
not been enlightened by any new facts, up to the present. And, fur
thermore, just as eminent scholars find nothing in them to support 
this hypothesis as any who find something. Meanwhile, nobody 
claims to find a distinct declaration of the doctrine. One leading sup
porter of the hypothesis writes that these passages should be “ taken 
to mean exactly what they seem to say.” But if we do, how small is 
the support they yield to this theory as it has come to he held! These 
passages say (1) Christ visited the dw'ellings of the departed “in the 
spirit !” But there is no conclusive proof that this visit was made after 
He was crucified. Then (2), He made a proclamation; but whether it 
was an offer of the Gospel to the impenitent dead, or a declaration of 
Ilis victory, as He h- 1 made it on the cross—supposing He did go in
stantly after Calvary—crying: “ It is finished,” no man knoweth. 
Again (3), whatever he preached, and whenever it was, He addressed 
only the merest fraction of mankind; some who lived in the days of 
Noah. Furthermore (4), there is not a hint in the Bible that He ever 
repeated either His entrance or address in the realms of the departed. 
And (ô), as one confesses who stands conspicuous among advocates of 
the new doctrine: “ Nothing is said or implied (in the Bible) concern
ing the effect of Christ’s preaching among the dead.” That is, no one 
pretends to know of a single sinner having ever submitted to God 
after leaving this world. Surely these Scriptures offer no stout sup
port for the opinion of probation as it has come to be popularly known. 
But when we set beside the admission last quoted the following con-
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fuient assertion, the absence of consistence is clear enough, without 
comment. For, says one: “ If at any point Christ’s universe, which 
lie created, is sick, wear}’, guilty, hopeless, there Christ appears to re
store mul comfort." [Italics ours.] Of course, this last provision 
reaches Satan and his angels; for they are somewhere in Christ’s uni
verse, and, without doubt, they are sics, weary and guilty. And hence 
the inevitable inference, if we follow the new theology, that Christ is 
at this hour trying to restore and comfort the devils in hell, and so 
far as known, lie has not succeeded in a single case.

But while this teaching thus outruns even the doctrine of restora
tion—as that is usually stated—it may be read the other way, and be 
shown to prove too much for the safety of this hypothesis. For, if 
Christ “ mediates and reveals God to any part of Ilis universe, accord
ing to the condition or need which may exist in that part”—a position 
to which we agree; and if “through Christ the worlds were made ”— 
which is a fact—then lie must have always had access to any part, 
and have been concerned for any “ need ” which any part suffered. 
And this being so, He tr ust have been with those of Old Testament 
ages, and with people of pagan lands ever since, to “ comfort and 
restore.” And as the professors of this doctrine of extended probation 
teach that Christ, “ in the Spirit,” administers salvation in Hades, so 
that souls there now recognize Hint as Redeemer, and may be saved, it 
remains to be shown us that people of pagan and patriarchal lands, with 
whom, in the spirit, He must have always been, “ restoring and comfort
ing,” (because these were guilty and weary), did not see and know 
Him as their Redeemer, so as to accept Him, or be doomed if they did 
not do so in this life.

Or are we coming to where the exigencies of this contention will 
force defenders of the “New Theology” to deny Christ’s true deity, 
and that He existed before Bethlehem, so as to have to do with man
kind ? That such a grave denial of Evangelical faith may impend we 
have some reason to believe ; as it is being already taught in quarters 
where this error in eschatology is popular, that Christ’s knowledge— 
(say, of the character of Judas Iscariot, and his knowledge of things 
to come) was a limited knowledge.

But leaving now these two much overworked passages in 1st Peter, 
we glance at some others from which it has been sought to deduce the 
new doctrine, by way of inference. Christ said : “And I, if I be lifted 
up from the earth will draw all men unto me.” But does that any 
more teach that all will he drawn into the blessedness of heaven, than 
it means that all the publicans throughout Judea, and all the sinners 
of the Roman Empire, were present when (Luke xv: 1) it occurred that, 
“then drew near unto him all the publicans and sinners for to hear him” ?

Again, “ The Father loveth the Son and hath given all things into 
his hand.” The “ all things ” is emphasized in the interests of the larg-
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est salvation of human beings. But does it not overdo that which it 
sets out to do? By giving room for the salvation, through Christ, of 
the whole animate creation, from the lowest to the highest order ? In 
the count of “ all things ” these should he included.

Again, and more earnestly, we have Christ’s words quoted concern
ing the sin against the Holy Ghost, which is not to be forgiven, 
“ neither in this world nor in the world to come.” And we are told 
this “ certainly inqdics, if it does not distinctly teach, that there are 
other sins which arc forgiven in the life to come.” It need not be re
peated here, what a pastor would remind his people of in the pulpit, 
that conspicuous scholars consider the expression, “ neither in this 
world nor,” etc., to be but a proverbial expression for never, 
never—an emphatic never. Of course, there have been, from St. 
Augustine down to the present, distinguished exegetes who have fa
vored the idea that this passage holds out hope for the pardon of some 
sins in the future life. But opposite whatever great name any one 
mentions in its favor, as great a name can be cited in contradiction. 
If, in modern times, an Olshausen and a Lange favor it; such as De 
Wctte, Dean Alford anil Dr. Philip Sehaff oppose it. And, what is 
much to the point, we have such a scholar as Dr. Edershcim, in his 
“Life and Times of Jesus,” saying: “It were unduly to press the words 
of Christ to draw from them such an inference, as whether sins unfor
given in this world might or might not be forgiven in the next; since 
manifestly it was not the intention of Christ (in that place) to teach on 
this subject." St. Mark, when writing of the same occasion and utter
ance of Christ, concerning one who commits the sin against the Holy 
Ghost, puts the Lord’s declaration in just that condensed form which 
justifies the view of Dr. Edershcim, and of those who agree with him. 
Mark writes that sin against the Holy Ghost “ hath never forgive
ness.”

We are also referred to Philippians ii: 11-12, in anticipation of the 
ultimate dominion of Christ. Every knee is to bow, “of things in 
heaven, and things in earth, and things under the earth.” But whether 
the bowing of the knee is to be in loving loyalty, we arc not informed. 
The legion of devils in Gadara ran to Jesus, and worshipped Him, 
(prostrate on the earth, perhaps); and confessed: Thou art “ Son of 
the Most High God.” But they continued demons still. The mob at 
the crucifixion, “bowing their knees, worshipped him.” But they were 
malignant mockers, mean while. The time may, indeed, come when 
every creature will confess Christ to be “ Son of the Most High God,” 
and may have a belief of Him as such, without being better for it than 
St. James tells us demons are ; “the devils also believe and shudder,” 
and yet they remain unchanged in heart. In the declaration (1 Cor. 
xv : 24) of the kingdom being given up to the Father, the inference is 
made that by that time sinners will all have submitted to God. But
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this overlooks the faot that the Apostle leaves “ all enemies under his 
feet.” Who knows how many are to he enumerated in that list of ene
mies at last ? And as it is already admitted that nothing is known 
of the effect of Christ’s preaching in Hades, why may we not say 
that by “ all enemies ” is meant those who live and die unrepentant 
and unreconciled to God ? Paul would have placed them at “ his right 
hand,” and not have left them “ under his feet,” if all rebels arc to lie- 
come loyal at last. Again, Christ told Capernaum, if the mighty 
works done there had been done in Sodom it would have remained un
destroyed. And, “ it shall be more tolerable for Sodom in the day of 
judgment than for thee.” So in equity it ought to be. Because Sodom 
sinned against less light, and so should suffer a lighter sentence in the 
day of judgment than Capernaum. This has been the understanding 
of the passage, which has given many a Gospel preacher a powerful 
text from which to preach on degrees of guilt. And we can see noth
ing more in it.

tint the teachers of extended probation reason that, as Christ said 
Sodom would have repented if it had enjoyed Capernaum’s light, there
fore, in Hades, it will have sufficient of such light to lead it to repent, 
before the judgment-day. But have we not heard that “ if at any 
point Ilis world is sick, weary, guilty, hopeless, there Christ appears to 
restore and comfort.” Then (unless we deny Ilis pre-existence) He 
must have been with the Sodomites in Hades for two thousand long 
years before the day when 1 le spoke of Capernaum’s privileges. And if 
at the end of two thousand years there yet remained obdurate Sodom
ites “ in prison,” it would not seem equitable to give them a more toler
able judgment than Capernaum. The justice of the case would seem 
to award them a more terrible rather than a more tolerable sentence. 
Somehow Christ’s words do not fit well to this progressive theory of the 
last things. But reading the Scriptures without prejudice in favor of 
any theory whatever concerning the results of sin and limits of pardon, 
we are not so embarrassed in reaching a conclusion. As Dr. Geo. E. 
Ellis, the honored and erudite historian of the Unitarians, affirms: 
“ The Bible—taken with all the especial divine quality and character 
claimed for it, and so extensively assigned to it—is an orthodox book.” 
“ It yields what is called the orthodox creed.” “ Only that kind of in
genious, special, discriminative, and—in candor, I must add—forced 
treatment which it receives from us liberals can make the book teach 
anything but orthodoxy.” It requires a very forced exegesis to square 
extended probation with the words of the Bible. But the simple- 
minded, who are credulous enough to believe Christ, where lie said 
that the simple-minded “ need not err therein,” are awed into accept
ance of the doctrine of this life being the only period for repentance; 
by the general tenor, as well as bv the terrific declarations of the Divine 
Word.
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When Christ declared that Hades lias a gulf which divides the gold 
and the bad, and which cannot be crossed, we do not believe that a 
bridge of speculations as light as straw can ever span to its sides. 
When the inspiring Spirit informs us that at judgment we are to be 
awarded according to the “ deeds done throwjh the body,” even our 
imagination dares not venture to alter it to mean, that we shall be 
chiefly judged for deeds done outside of the body, and after death.

Christ foretold the hour when all that are in the graves shall come 
forth: “ They that have done good unto the resurrection of life, and 
they that have done evil unto the resurrection of damnation” (John 
v: 29). And the obvious reference of the passage being to doing good 
and doing evil in this life, it fits to and confirms the sentence of Paul: 
“After death the judgment.”

The more there is said in commending the theory of extended pro
bation, the plainer it is that the Scriptures cannot be depended upon 
to prove it—unless we re-adjust them. As Dr. Ellis, above quoted, af
terwards added: “Orthodoxy cannot re-adjust its creed until it re-adjusts 
its estimate of the Scriptures.” We think this position of Dr. Ellis is 
impregnable. And that advocates of “ the new departure ” are of the 
same opinion, appears from their increasing readiness to treat the Bible 
as a book containing much error as certainly as it does truth. And 
where Scripture does not—as in the case of this theory of the last 
things—contain “an explicit divine teaching,” such as they desire, they 
seem quite ready to enlarge the revelation to suit the emergency, and 
to any extent, if such an outlook is not cut off by the Scriptures. For, 
bear in mind, the Bible does not befriend this new figment of faith, and 
therefore no wonder its friends are less and less disposed to depend 
upon what is “expressly set down” in Holy Scripture. But when 
Scripture is set aside, as to chapter and verse, and recourse is had to 
reason, the results are unsatisfactory. We have room for reference to 
only a few points:

For one thing, it is claimed to be unreasonable to believe that God 
would condemn eternally those whom He created and placed in cir
cumstances which insure their ruin. But it is not the orthodox faith 
that God did so. Dr. ('has. Hodge says: “It is utterly inconsistent 
with all just ideas of God that He created man with a nature which, 
with absolute uniformity, leads him to sin and destruction ; or that He 
placed him in circumstances which inevitably secure his ruin.” (Sys
tematic Théo., Vol. II: 238.) And how is it thought to be unreason
able that Christ should condemn any one who has not known Him 
in His incarnation ? Christ is to condemn sinners ; and if any arc 
condemned it must be because they are sinners. And, if the pagans 
are not to be condemned, we must conclude they are not sinners. 
And therefore the last conclusion is that the only sinless people on the 
planet are the pagans. For it is defined that the probation believed
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in by the “progressive theology” is: “An opportunity for the forma
tion of personal character, on the basis and under the motives of a sys
tem of redemption.” Therefore, the heathen, not having these motives 
and basis, bave nothing on which to form responsible personal charac
ter; and hence they are not sinners. Therefore, if this be true, the 
only thing a heathen needs to secure bis continued safety and happi
ness is that he shall not die nor hear of Christ. For until he does he 
is not responsible. But the right of Christ to sit as Judge of men 
to whom He lias not given “ the influence of His humanity ” is dis
puted. It may be noted, by the way, that the “New Theology” 
seems to have much higher respect for the influence of llis humanity 
than for the efficacy of His shed blood. And hence it is said it would 
“practically destroy the chief significance of His judgment” to judge 
and condemn to everlasting punishment those who have not first known 
Him as the Son of Man. But we inquire of these who thus dispute 
the jurisdiction of Jesus Christ, “ Will not the judge of all the earth 
do right ?” And who art thou, O man, that thou shouldst instruct 
Him? “Noman,” we are told, categorically, “is condemned to eter
nal punishment by Christ who has not had an opportunity to be saved 
by Christ.” But as in telling us this, so confidently, we understand 
you to mean, that no man will be condemned by Christ until he shall 
have an opportunity of being saved by Christ being made known to 
him, as Christ has been made known to us, therefore we should be glad 
if you will give us chapter and verse. Whether every man must have 
as much knowledge of Christ as attendants of Christian churches have 
in New York or Boston, is a question whose answer in a Yes, or a No, 
would contribute something to the present dispute. If all have a 
claim to as much knowledge as those enjoy, before Christ can justly 
condemn them to eternal punishment, then why may not these already 
highly favored ones of New York and Boston put in a claim for still 
fuller knowledge before they will admit Christ’s right to judge them 
for rejecting Him? Thus the reasoning would end in the conclusion 
that forever increasing claims for knowledge can forever debar Christ 
from condemning anybody.

Again it is reasoned, that extended probation is needed for those 
dying in infancy. Because, although it is admitted, their “ regene
ration may have taken place in this life,” and such an influence 
of the Holy Ghost have been exerted upon them as “will certainly 
secure holy character,” yet the “ formation ” of such holy character 
in those who die in infancy is no, possible until after they enter 
the next life. Therefore, their probation is to be extended to give 
an opportunity for the formation of that holy character. Now, if 
this means anything, it means that a soul is not saved through what 
Christ has done to redeem it, and that it is not saved as soon as it is 
regenerated, but only according as it makes attainment of moral char-
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actor! We expect to hear such teaching from Unitarians and Univcr- 
salists, and they are consistent in declaring it. But for one hearing 
the Evangelical name to so speak is as astonishing as it is imscriptural. 
According to that, how much formation of holy character is required 
to just get inside the pearly gates ? llad half the old Hebrew worthies 
enough ? Had the thief on the cross enough ? Is it an undecided 
matter, after the thief was promised Paradise, whether at the end of 
these eighteen centuries he is to he found in hell or in heaven? Ho 
certainly had no time “for the formation of personal character on the 
basis and under the motives of redemption ” between the moment when 
Jesus opened to him the gates of heaven and the joon-expiring breath 
that followed. The faith of the Church has been that the poor peni
tent was thereafter and forever safe. But if his safety was to he con
ditioned on his formation of character as “an ethical acquisition,” a 
frank professor and preacher of such a view should advertise his audi
ence that nobody can say whether the penitent thief is in heaven or 
hell to-day; for possibly he did not go on to acquire such a character.

It might clear the atmosphere of some of these progressive theories 
to have their advocates preach them squarely ; not cautiously, but 
bravely; not tentatively, but conclusively. Once let the churches see 
just what these new notions imply and prepare for, and they would be 
driven out-of-doors by almost any company of Christ’s disciples. Let 
those who hold this theory of probation, at the next funeral of an in
fant, frankly say to the afflicted parents: “Your child may indeed 
have been regenerated, but its choice of God is a matter jo be deter
mined in the future. Of course, if it shall not choose God for itself in 
the unseen world, your infant will go into everlasting punishment ! ” 
Let the preacher venture to speak out such a speculation, and then 
settle with the bereaved as best he can.

To avoid unpleasantness at this point we are informed that (Ando
ver Jteview, Jaim. iy, lHSti) “ the infant transferred to the heavenly 
home is under influences perfectly Christian, and develops gradually 
into spiritual and intellectual maturity; and with a certainty as nearly 
absolute as any moral certainty can be; so nearly absolute that it is 
unnecessary to take alternatives into consideration." [Italics ours.] As 
to this saying we may remark, (1) that it is quite agreeable to the re
ceived faith of the Church, that at death “ the infant transferred to 
the heavenly home is under influences perfectly Christian, ami gradu
ally develops into maturity.” But (2) if it is, at death, “transferred 
to the heavenly home," it will entirely skip these provisions in the in
termediate state to which progressive theology has such an eye. Ami 
once transferred to the heavenly home, by the authority of the Spirit 
of inspiration, we arc assured, it “ will go no more out forever.” But 
while this comfortable statement is given to most parents, whose little 
ones have been taken “ up into his arms,” yet for some parents no such
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assurance is afforded. There are “alternatives.” Not many, perhaps, 
hut still there may he some of these “alternative” infants, who after 
they have been transferred to the heavenly home will not go on to the 
formation of holy character! What a shocking conclusion it is, to he 
sure ! and yet the teaching leads to it. To realize how revolting it is, 
one only needs to ask: “ Was my dear baby, which death deprived 
me of, and which I felt sure, beyond doubt, the dear Lord took to Him
self, was it one of those ‘ alternative ’ children which failed of ever
lasting life?” Tried by this test, who wants aught to do with the 
theory ?

Limits of space do not allow me to add what I desired to say on 
another point: that unless God has in operation methods of saving 
souls in the next world, which go out of this life unsaved, then the 
work of Ilis Son and the Kingdom of Righteousness will not be a final 
success. Perhaps we would feel the force of this reasoning more if we 
believed that the ever-adorable Deity measures success by the stand
ards which men see fit to adopt. But if He does not reckon success 
according to the numerical count of souls, but according to the ful
fillment of Ilis promise to Jesus, no such desperate resort as this 
hypothesis provides for may be needed. That every soul given 
to Christ will come to Christ, we cordially believe and confidently af
firm. And when these shall have been saved, then “all Israel shall be 
saved ; ” and Christ shall “see of the travail of his soul and shall be 
satisfied.”

Neither may we dwell upon another idea, which provides for the 
offer of grace b >yond the grave. That is, it is said, the happiness of 
God requires that sin and suffering shall come to an end in the universe. 
And it is held to be an impeachment of the Divine character to believe 
otherwise. But if the happiness of God has not been impaired by seeing 
His creatures suffer the ills and agonies which sin causes in this world, 
why should it be impaired by seeing the same in the next world ? That 
in the one case the period is prolonged, and the consequences of sin ex
cessively severe, is not to the point. For if it were, the reasoning would 
run to this astounding view of the character of God: that he is not dis
tressed at seeing souls suffer for four-score or six thousand years of 
human history; but that to have them suffer longer than that would 
impair His happiness. A strange Being would He be, if such were 
known to be true of Him. That it is an inscrutable mystery how the 
Divine Holiness can tolerate sin in His universe, we arc agreed. But 
in dealing with the matter, and studying how He can be happy and 
yet have all this sin and sorrow going on, the first question, which still 
waits for a full answer, is: How did He come to permit the introduc
tion of sin into His universe? Secondly, since He has already done so 
much to save mankind, why has He not finished the work before now? 
Certainly, lie is as able to do it all at once, as He is able to do it ever.
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And as able to win all souls, as to win one soul. If one of us bad the 
influence that could convert one soul, we could convert a million. If 
we were able to convert a man at thirty or forty years of age, we 
could convert him at ten. And if we could and did not, but let him 
go on in sin and suffering until he were forty, it would be a mystery. 
Why does the Lord not make men willing before they arrive at middle 
years of life, and yet does save some then ? If He is able to do it in 
adult years He surely is in youth. Hut seeing He does not always do 
so, but permits them to go on incurring the consequences of transgres
sion until, maybe, the very end of life, why may we not conclude that 
somehow, best known to Him, (rod’s happiness will not be diminished, 
although through all eternity some shall resolutely refuse and reject 
Him ?

And so it is, that from neither revelation, nor reason, do I gather 
foundation-stones for faith in this hypothesis of probation extended as 
far as the judgment-day. And, observing the efforts by which it is 
being introduced and popularized, we are reminded of an admonition 
recently uttered by Professor Henry Drummond: “There is an intel
lectual covetousness abroad just now, which is neither the fruit nor the 
friend of a scientific age—a haste to be wise, which, like the haste to 
be rich, leads men into speculation upon indifferent securities. The
ology must not be bound up with such speculations.”

II.—THE REFORMATION AND RATIONALISM.
By Philip Schaff, D.D., LL.D., New York.

The Roman Catholic Church makes Scripture and tradition the su
preme rule of faith, laying the chief stress on tradition, that is, the 
teaching of an infallible Church, headed by an infallible Pope, as the 
judge of the meaning of both.

Evangelical Protestantism makes the Scriptures alone the supreme 
rule, but uses tradition and reason as means in ascertaining its true 
sense.

Rationalism raises human reason above Scripture and tradition, and 
accepts them only so far as they come within the limits of its compre
hension. It makes rationality, or intelligibility, the measure of credi
bility.

We take the word Rationalism here in the technical sense of a theo
logical system and tendency, in distinction from rational theology. 
The legitimate use of reason in religion is allowed by the Catholic and 
still more by the Protestant Church, and both have produced scho
lastic systems in full harmony with orthodoxy. Christianity is above 
reason, but not against reason.

The Reformation is represented as the mother of Rationalism, both 
by Rationalistic and by Roman Catholic historians and controversial-
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ists, but from an opposite point of view—by the former to the credit, 
by the latter to the disparagement, of the Reformation and its legiti
mate fruits.

The Reformation, it is said by Rationalistic writers, took the first 
step in the emancipation of reason ; it freed us from the tyranny of the 
Church. Rationalism took the second step; it freed us from the tyr
anny of the Bible. “ Luther,” says Lessing, the champion of criticism 
against Lutheran orthodoxy, “ thou great, misjudged man ! Thou hast 
redeemed us from the yoke of tradition; who will redeem us from the 
unbearable yoke of the letter ? Who will at last bring us a Chris
tianity such as thou wouldst teach us now, such as Christ Ilimsclf would 
teach?”

Roman Catholics go still further and hold Protestantism responsible 
for all modern revolutions, and for infidelity itself, and predict its ulti
mate dismemberment and dissolution. But this charge is sufficiently 
set aside by the undeniable fact that modern infidelity and revolution 
in their worst forms have appeared chiefly in Roman Catholic coun
tries, as desperate reactions against hierarchical and political despot
ism. The violent suppression of the Reformation in France ended at 
last in a radical overthrow of the social order of the Church. In Ro
man Catholic countries, like Spain and Mexico, revolution has become 
a chronic disease. Romanism provokes infidelity among cultivated 
minds by its excessive supernaturalism.

The Reformation checked the skepticism of the renaissance, and the 
anarchical tendencies of the Peasants’ War in Germany, and of the 
Libertines in Geneva. An intelligent faith is the best protection 
against infidelity; and a liberal government is a safeguard against revo
lution.

The connection of the Reformation with Rationalism is a historical 
fact, but they are related to each other as the rightful use of intel
lectual freedom to the excess and the abuse of it. Rationalism asserts 
reason against revelation, and freedom against divine, as well as hu
man, authority. It is a one-sided development of the negative, pro
testing, anti-papal and anti-traditional factor of the Reformation to 
the exclusion of its positive, evangelical faith in the revealed will and 
word of God. It denies the supernatural and the miraculous. It has 
a superficial sense of sin and guilt, and is essentially Pelagian ; while 
the Reformation took the opposite Augustinian ground and proceeded 
from the deepest conviction of sin and the necessity of redeeming 
grace. The two systems are thus theoretically and practically opposed 
to each other.

And yet there is an intellectual and critical affinity between them, 
and Rationalism is inseparable from the history of Protestantism. It 
is in the modern era of Christianity what Gnosticism was in the an
cient Church—a revolt of private judgment against the popular fatth
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ami Church orthodoxy, an over-estimate of theoretic knowledge, hut 
also a wholesome stimulus to inquiry and progress. It is not a church 
or sect (unless we choose to include Socinianism and Unitarianism), 
hut a school in the Church, or, rather, a number of schools which dif
fer very considerably from each other.

Rationalism appeared first in the seventeenth century in the Church 
of England, though without much effect upon the people, as Deism, 
which asserted natural religion versus revealed religion; it was ma
tured in its various phases after the middle of the eighteenth century 
on the Continent, especially in Protestant Germany since Lessing 
(d. 1781) and Sender (d. 1791), and gradually obtained the mastery of 
the chairs and pulpits of Lutheran and Reformed churches, till about 
1817, when a revival of the positive faith of the Reformation spread 
over Germany, and a serious conflict began between positive and nega
tive Protestantism, which continues to this day.

Let us consider the relation of the Reformation to the use of reason 
as a general principle.

The Reformation was a protest against human authority, asserted 
the right of private conscience and judgment, and roused a spirit of 
criticism and free inquiry in all departments of knowledge. It allows 
therefore a much wider scope for the exercise of reason in religion 
than the Homan Church, which requires unconditional submission to 
her infallible authority. It marks a real progress, but this progress is 
perfectly consistent with a belief in revelation on subjects which lie 
beyond the boundary of time and sense. What do we know of the 
creation, and the world of the future, except what God has chosen to 
reveal to us ? Human reason can prove the possibility and probability 
of the existence of God and the immortality of the soul, but not their 
certainty and necessity. It is reasonable, therefore, to believe in the 
supernatural on divine testimony, and it is unreasonable to reject it.

The Reformers used their reason and judgment very freely in their 
contest with Church authority. Luther refused to recant in the crisis 
at Worms, unless convinced by testimonies from the Scriptures and 
“cogent arguments.” For awhile he was disposed to avail himself of 
the humanistic movement which was skeptical and rationalistic in its 
tendency, but his strong religious nature always retained the mastery, 
lie felt as keenly as any modern Rationalist, the conflict between nat
ural reason and the transcending mysteries of revelation. He was 
often tormented by doubts and even temptations to blasphemy, 
especially when suffering from physical infirmity. A comforter of 
others, he needed comfort himself and asked the prayers of friends to 
fortify him against the assaults of the evil spirit, with whom he had, 
as lie thought, many a personal encounter. He confessed, in 1524, how 
glad he would have been five years before in his war with papal super
stition, if Carlstadt could have convinced him that the Eucharist was
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nothing but bread and wine, and how strongly he was then inclined to 
that rationalistic view which would have given a death-blow to trail- 
substantiation and the mass. He fell that every article of his creed— 
the trinity in unity, the incarnation, the transmission of Adam’s sin, 
the atonement by the blood of Christ, baptismal regeneration, the real 
presence, the renewal of the Holy Spirit, the resurrection of the body 
—transcended human comprehension. In August 2, 1527, during the 
raging of the pestilence at Wittenberg, he wrote to Melanchthon, who 
was absent at Jena: “ For more than a week I have been tossed about 
in death and hell; so that, hurt in all my body, I still tremble in every 
limb. For having almost wholly lost Christ, I was driven about by 
storms and tempests of despair and blasphemy against Hod. Hut Hod, 
moved by the prayers of the saints, begins to have pity upon me, and has 
drawn my soul out of the lowest hell. Do not cease to pray for me, as 
I do for you. I believe that this agony of mine pertains to others also.”

In such trials and temptations lie clung all the more mightily to the 
Scriptures and to faith which believes against reason and hopes against 
hope. “ It is a quality of faith,” lie says, in the explanation of his fa
vorite Epistle to the Halatians, “ that it wrings the neck of reason anil 
strangles the beast, which else the whole world, with all creatures, 
could not strangle. Hut how ? It holds to Hod’s Word, and lets it 
be right and true, no matter how foolish and impossible it sounds. So 
did Abraham take his reason captive and slat- it, inasmuch as he be
lieved Hod’s Word, wherein was promised him that from his unfruit
ful, and as it were dead wife, Sarah, Hod would give him seed.”

This, and many similar passages, clearly show the bent of Luther’s 
mind. He knew the enemy, but overcame it; his faith triumphed over 
doubt. In his later years he became more and more a conservative 
churchman. He repudiated the mystic doctrine of the inner word and 
spirit, insisted on submission to the written letter of the Scriptures, 
even when it flatly contradicted reason. He traced the errors of the 
Zwickau prophets, the rebellious peasants, the Anabaptists, and the 
radical views of Carlstadt and Zwingli, without proper discrimination, 
to presumptuous inroads of the human reason into the domain of faith, 
and feared from them the overthrow of religion. He so far forgot his 
obligations to Erasmus as to call him an Epicurus, a Lucian, a doubler, 
and an atheist. Much as he valued reason as a precious gift of Hod 
in matters of this world, he abused it, even with unreasonable violence, 
when it dared to sit in judgment over matters of faith.

Certainly, Luther must first be utterly divested of his faith, and the 
authorship of his sermons, catechisms, and hvnms must be called in 
question, before he can be appealed to as the father of Rationalism. 
He would have sacrificed his reason ten times rather than his faith.

Zwingli was the most clear-headed and rationalizing among the Re
formers. He did not pass through the discipline of monasticism and
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mysticism, like Luther, but through the liberal culture of Erasmus. 
He had no mystic vein, but sound, sober, practical common sense, lie 
always preferred the plainest sense of the Bible. He rejected the 
Catholic views on original sin, infant damnation, and the corporeal 
presence in the Eucharist, and held advanced opinions which shocked 
Luther and even Calvin. But he nevertheless reverently bowed be
fore the divine authority of the inspired Word of God, and had no 
idea of setting reason over it. His dispute with Luther was simply a 
question of interpretation, and he had strong arguments for his exe
gesis, as even the best Lutheran commentators must confess.

Calvin was the best theologian and exegete among the Reformers. 
He never abused reason, like Luther, but assigned it the office of an 
indispensable handmaid of revelation, lie constructed with his log
ical genius the severest system of Protestant orthodoxy, which shaped 
French, Dutch, English and American theology, and fortified it against 
Rationalism as well as Romanism. 1 lis orthodoxy and discipline could 
not keep his own Church in Geneva from becoming Socinian in the 
eighteenth century; but he is no more responsible for that than Luther 
for the Rationalism of Germany, or Rome for the infidelity of Vol
taire. Upon the whole, the Reformed Churches in England, Scotland 
and North America have been far less invaded by Rationalism than 
Germany, although Germany has furnished the best refutation of its 
verity.

III.—DR. HOWARD CROSBY’S SECOND ARRAIGNMENT 
OF PROHIBITION.

By Herrick Johnson, D.D., LL.T)., Chicago.
In again taking issue with Dr. Crosby on this question of Prohibi

tion, I would, first of all, express grateful appreciation of his gener
ous personal words of respect and regard. The feeling he avows is 
more than reciprocated. But, surely, it is not for me to testify to the 
high honorableness of his motive in opposing Prohibition. I would 
as soon think the lily needed my label to endorse its whiteness.

And now let us be quite clear that we are at the root of this mat
ter. It is vital that we have distinctly before us the exact ground 
and the exact object of the legal prohibition of the liquor traffic. At 
the risk of being charged with needless repetition, let it here once 
more be stated that the ground of the prohibition of anything by 
human law is solely the amount and character of the evil effects upon 
society of the thing prohibited, and not at all the inherent evil of the 
act itself. All lying is wrong, but the law prohibits only certain kinds 
of lying. All perjury is equally a sin, but the law only prohibits per
jury in a court of justice. On the other hand, the carrying a con
cealed weapon is not a sin, but the law prohibits it. The driving a
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horse a certain gait in the city is not a sin, but the law prohibits it. 
The reason why, in each ease, is patent. Danger and damage to 
society makes the difference, and the only difference. If I tell a lie 
on the witness-stand, under oath, and get caught at it, I must go to 
prison. But, outside the court-room, I may tell that same lie and 
solemnly swear to it, and go scot-free. Why prohibition in the one 
case and not in the other case, when in both eases the lie is the same 
and the oath is the same ? Clearly, because, in a process of law, the 
liberty of lying and swearing to it would do incalculable harm to 
society, and defeat the ends of public justice.

This same principle grounds all prohibition, whether of the traffic 
in tainted meat or of the liquor traffic, whether of the saloon or of the 
slaughter-house.

It was just at this point we thought Dr. Crosby in the fog. He 
said : “Prohibition is a reflection upon the Savior of the world.” 
IIow can it be that if the question, whether the thing prohibited be a 
sin or not, has nothing whatever to do with its prohibition ? The 
only logical alternative is to take the ground that it is wrong to pro
hibit anything, in any circumstances, that the Savior practiced. But 
it is certainly supposable that Jesus, as a carpenter, built frame
houses. We in New York and Chicago have a law prohibiting the 
building of frame-houses. Is that a reflection on the Savior of the 
world ?

Dr. Crosby is too clear-eyed to miss seeing that this way out of the 
fog would land him in an absurdity. So he seeks to get clear of the 
fog by saying he was “ meeting not Prohibition in the abstract, but 
‘ Prohibition ’ in the concrete—‘ Prohibition ’ as it now asserts itself 
in the Church and in the State.” And in further explanation he says: 
“Prohibition, as now technically used, is universally urged by its ad
vocates as the prohibition of a sin, like slavery and the social vice.” 
And again : “The very soul of the whole prohibitory movement 
against wine-drinking is a belief in its sinfulness.”

But here arc three fundamental misconceptions. The first miscon
ception is that the object of prohibition is the wine-glass; or, to quote 
Dr. Crosby’s very words, “to stop all drinking of wine." He says 
we show “a very foggy comprehension of the question” in making 
the saloon the object, and “ are duped by the Prohibition leaders.” 
But the Prohibition Club of Chicago approved and adopted our argu
ment. It has been copied approvingly by all the Prohibition Press. 
It has been issued in pamphlet form by the publishers of The Voice. 
We have yet to see a single challenge, by a Prohibitionist, of its 
fundamental position. Who now is best entitled to speak for the 
Prohibitionists ? Their friend, the enemy, Dr. Crosby ? or the 
Prohibitionists themselves ?

We further cite the entire record of the prohibitory movement in
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proof to the contrary of the statement that the object of Prohibition 
is to stop all drinking of wine. The object is expressed in every con
stitutional amendment and in every legislative statute that has ever 
gone to record. The manufacture and sale of alcholic liquor for bev
erage purposes is what it would abolish, as we asserted again and 
again in our previous article. The saloon, as the embodiment and 
offensive expression of the trafic, is what it would abolish. Won’t 
this hit the wine-glass ? Very likely. But won’t a law of quarantine 
hit personal liberty, in its effort to fence in a contagious disease? 
Nevertheless, the object of the law is not to repress personal liberty, 
but to repress the contagion.

A fire rages in a great city. The authorities blow up houses in its 
path to arrest it. Is the object of the authorities the destruction of 
private property, or the stamping out of the conflagration ?

I look through my plate-glass window out on the street, and see a 
wild beast, broken loose from a menagerie, just ready to spring at 
the throat of a child. I seize a rifle and fire, breaking the window 
and killing the beast. Is my object the window or the beast?

Now, here is this liquor traffic—a raging wild beast devouring our 
youth ; a huge, foul viper sucking at the vitals of our social and 
national life. We have hedged it about with restraints; but it snaps 
them as withes of tow, and grows insolent in its license of power. Dr. 
Crosby himself says it “defies all restrictive laws.” Men, in increas
ing numbers and with increasing emphasis, are beginning to say, 
“ Shoot it dead with Prohibition." But that shot shatters the wine
glass ! Well, is the object the wine-glass ? or the liquor traffic ? 
Suppose it be true that, incidentally, indirectly, and yet inevitably, 
somebody’s liberty is struck in arresting the contagion, somebody’s 
property is struck in stamping-out the fire, somebody’s wine-glass is 
struck in extirpating the saloon ! Is the incidental more than the 
fundamental ? Shall we palter and pother about a broken glass, when 
the wild beast lies dead at our feet ?

Dr. Crosby’s second misconception is, that “a belief in the sinful
ness of wine-drinking ” is “ the very soul of the prohibitory move
ment,” and the ground upon which it is “ universallg urged! ”

We can only account for this amazing statement on the supposition 
that Dr. Crosby is strangely confounding things that differ. Un
doubtedly, in the heat of untempered discussion concerning total ab
stinence, it has been often emphasized, and sometimes with unjustifiable 
and offensive personal imputation, that wine-drinking is a sin. But 
total abstinence must not be confounded with Prohibition. The former 
is personal and moral. The latter is official and legal. The two are 
utterly unlike, both in ground and object. And Dr. Crosby will look 
in vain in the bulk of Prohibition literature for that which he asserts 
is the ground upon which Prohibition is “ universally urged,” viz. : that
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all wine-drinking is sin. We have read a good deal of current dis
cussion on ’ ’ ct, and we do not recall a single insistance of this
sort. We do not deny that such insistance may be found. But when 
men have looked on the dreadful havoc wrought by the liquor busi
ness, the properties destroyed, the homes desolated, the crimes engen
dered ; when they have seen what a growing menace it is to every 
interest of law and order; when they have witnessed all limitations 
that have been put upon it, secretly, and sometimes openly, and inso
lently defied; and, despairing of any decent and efficient restriction, 
have cried out for the utter extermination of the iniquity; does it not 
seem astonishing to hear Dr. Crosby gravely declaring that it has been 
the balancing in the scales of Christian casuistry the question whether 
it is a sin to take a glass of wine or not, and the affirmative determin
ing of this delicate anil disputed point in morals, that has prompted 
the cry for Prohibition, furnished the ground of its advocacy, and con
stituted the very smil of the movement!

How the record in Iowa puts this statement to the blush! When 
that State was swept for Prohibition, the campaign was conducted on 
this one distinct issue : that the saloon is a public nuisance—that the 
traffic in alcoholic liquor for beverage purposes is a menace to society 
and the State too grave to be an}' longer tolerated. Ministers and 
other professional men of radically different convictions on the ques
tion of wine-drinking, as we happen personally to know, ignored these 
differences, and joined heartily in the movement to place the prohibi
tory law on the statute-book. It is doubtful whether the sin of wine
drinking was ever once rdy named in that prolonged and heated 
discussion. It is certain that thousands voted for Prohibition and 
shared in the splendid victory, to whose minds what Dr. Crosby tells 
us is “ universally urged ” was never so much as presented.

But granting, for the sake of argument, that Dr. Crosby is not out 
of gear with the facts, and that even the mass of Prohibitionists do 
believe and teach the sin of wine-drinking, and urge Prohibition on 
this ground—his third fundamental misconception is that a law pro
hibiting the manufacture and sale of intoxicating liquor is identical 
with the notion that it is a sin to drink wine. Ilow can a bad reason 
for advocating a law make the lair bad ? How can the law be made 
a sinner, because of the motive mixed up with somebody’s advocacy 
of it ? This principle would vitiate much of our best legislation. The 
trouble is not with the law itself, on Dr. Crosby’s own admission. For 
he says: “ The mere prohibition by law of man does not make the use 
of the thing prohibited a sin. Dr. Johnson is perfectly right there.” 
But lie calls this, “ prohibition in the abstract;” and shelters himself 
behind the claim that he is meeting “ prohibition in the concrete.” 
This won’t do. The actual thing he is meeting, is not Prohibition at 
all, either abstract or concrete. It is only a notion in the minds of
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those who advocate l'roliihition. IIis quarrel should, therefore, bo 
with tlic belief, not with tlic Into. There the law is—the concrete law, 
the Maine law, the Kansas law, the Iowa law, the prohibitory liquor 
law—the law we have in three States, and the law we want in all the 
States. It can be known and read of all men. And the sinfulness of 
wine-drinking is not in its preamble, regulation, prescription or penalty; 
not in its legislative enactment or judicial enforcement; not in its let
ter or spirit or ground or object. When a case is tried under it, and 
the law is expounded in open court, nobody thinks of the sinfulness of 
wine-drinking. When judgment is rendered and penalty inflicted, 
nobody thinks of the sinfulness of wine-drinking. When the saloons 
arc closed, and the distilleries stopped, and the breweries shut, and 
“ Prohibition prohibits,” nobody thinks of the sinfulness of wine-drink
ing. The thing is not there—in the law, or under the law, or about 
the law. It is simply a notion in the minds of certain Prohibitionists. 
Yet, says I)r. Crosby: “a prohibitory Into, however toe might try to 
explain it, is a reflection upon the Savior of the world! ” We submit, 
now, whether this “ most peremptory argument against Prohibition,” 
as our esteemed friend puts it, is not purely a figment of his imagina
tion ?

I)r. Crosby’s further objections to Prohibition may be dismissed 
with a few words. We will notice them in their order:

1. “ Prohibition cannot command the conscience of the people," he 
urges. But why not, if its proper ground and object arc made clear to 
that conscience ? Let the distinct issue be the public welfare as against 
a public nuisance. The nuisance is the liquor traffic, prolific of our 
sorest hurts, and weighting society and the State with their widest 
and worst burdens, without one. compensating feature. The traffic has 
defied regulation. Society has a right to protect itself. Let the 
traffic die.

On this one issue where will conscience find a point of protest ? 
Is it urged that wine-drinking is not a sin per se? You may continue 
to cherish this view, Dr. Crosby. The point is not in question. Is it 
urged that personal liberty is interfered with ? But if the restraint 
of liberty is limited to the wine-glass, and the gain thereby is the 
end of this infamous traffic we have been so long striving in vain 
to regulate, what good citizen would not willingly suffer this restriction 
of his liberty, and gladly see the wine-glass break in pieces in his 
right hand ?

■J. “ Prohibition trill be perpetuallg a broken law by the better 
classes ” is Dr. Crosby’s further objection. That is to say, the men 
of character and conscience, that are now law-abiding and intelligent 
enough to know that individual rights must often yield to the public 
welfare—the men that are massed in our churches, in our educational 
institutions, in our better sections of States and of cities, away from
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the vicinage of the saloons—these men, “ the better classes,” under a 
prohibitory law will be “ perpetually ” doing that, “ than which,” Dr. 
Crosby affirms, “ nothing could he worse for the integrity of the State ”!

Or, to pass from theory to fact: Iowa, to-day, in two-thirds of her 
counties, where the prohibitory law, even on the testimony of its ene
mies, is thoroughly enforced, is given over to the rule of the worst 
elements of society ! While “ the better classes,” massed in the river- 
towns and in the grog-shop sections, are showing their superior 
sjuality of citizenship by “ perpetually ” breaking the law and defying 
the authorities, or paying fines and going to prison!

3. I)r. Crosby sees a third evil from Prohibition “in the popular
izing of deceit null react ionart/ processes,and the consequent demorali
zation ; irbile these in turn will produce a greater deluge <>/ drunken
ness them ire ever hud before." That is to say, in the counties and 
JStates where a prohibitory law has been already enacted, the people 
are being more and more versed in the art of deception under the in
ducements to its study and practice set up by this machinery of Pro
hibition. And in Maine, where an entire generation has grown up 
under the pernicious influence of this enactment, “ the popularizing 
of deceit” must have reached a fearful stage, and “the consequent 
demoralization” must be at flood-tide, “ while these in turn ” must be 
producing “ a greater deluge of drunkenness” than Maine ever had 
before !

4. A fourth objection urged by Dr. Crosby is that “ a prohibitory 
law would be pronwtive of a law-breakiny spirit for “ a community 
leurniny to break one law, will speedily learn to break all laws." That 
is to say, the spirit of lawlessness is on the increase in prohibitory 
Kansas. And a law-breaking spirit, with its “ consequent demorali
zation,” is spreading through Iowa. And in Maine, with thirty years 
of Prohibition, “ laws are regarded as oppressors,” and their “ defi
ance ” is “ counted a virtue,” “ the breach of one law ” having been 
in that State for all these years “ a powerful argument for the breach 
of any other law ” ! And this, notwithstanding the fact that, in the 
“ Garcelon ” crisis of five or six years ago, the people of Maine gave 
one of tli subliinest exhibitions of reverence for law ever shown by a 
free State!

By this time it has probably occurred to the reader that theory is 
beautiful—is beautiful; and carries itself with jaunty confidence when 
exploiting alone. But when confronted with facts, it goes bending to 
the soles of their feet in somewhat humiliating surrender of its high 
looks.

And now a word upon Dr. Crosby’s substitute for Prohibition, viz.: 
“ Let us forbid liquor to be drunk on the premises where it is sold."

The scheme is chimerical. It is impossible of enforcement. It would 
leave the places of manufacture, the source of supply, untouched.
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Men manufacturing such goods would find, or make, a market for 
them. It would be impossible to define any “premises” that would 
not furnish an open door for gross and constant infractions of the law. 
The “ premises ” could easily have an “ annex ” for drinking next 
door, or near, where the liquor could be distributed by the glass and 
enjoyed with every convivial and social incident. The plan would also 
require a relay of policemen at every place of sale, to watch from dawn 
until midnight, that nothing be sold to be drunk on the premises. The 
“ Hotel ” exceptions, which the plan provides for, would each require 
another relay of policemen, to see that only the bona fide “ occupants” 
got their bitters. Our present police force would need to be increased 
a hundred-fold. It is patent at once, with these insuperable difficul
ties of enforcement, that if, as Dr. Crosby admits, the business now 
“defies all restrictive laws,” under this new plan the proposed re
strictions would be mpes of sand.

We who honor Dr. Crosby’s motives and admire his courage, but 
have no faith whatever in the efficacy of his methods, expect yet to 
see his most sensitive conscience commanded for Prohibition.

IV.—SYMPOSIUM ON TIIE MINISTRY.
HOW MAY THE MINISTRY INCREASE ITS EFFICIENCY AND 

USEFULNESS?
NO. IV.

By Prof. M. B. Riddle, D.D., Hartford, Conn.
The prospectus of the Homiletic Review for 1866 has well de

fined the class to be addressed, in these terms: “Many preachers and 
pastors are dissatisfied with the results of their own ministry, with 
their own methods, etc., and are feeling, often in the dark, after some
thing better.” All good counsel on this entire subject can be summed 
up in a single sentence: The way to real success in the ministry, as in 
other callings, is by hard work, rightly directed to the true aim. Any 
advice to the ministry likely to be followed must concern itself with 
the right directing of hard work. Those who do not know the true 
end, and arc unwilling to labor diligently, will not take advice, though 
they need it most.

I. Efficiency in the ministry would be increased by an increase of 
intellectual force; and this would be promoted by a general improve
ment in the art of study. Men are supposed to be trained in this art 
during the years of preparation for the ministry; but at best only a 
beginning is made during this period ; and some find, to their cost, that 
even this has scarcely been done. In such cases many hold their theo
logical Alma Mater responsible for the failure. Doubtless in all our 
educational institutions there is too much cramming and too little 
training. Departments and professors have been multiplied at the
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cost of thorough drill and proper discipline in the method of dealing 
with books and using the mind to the best advantage. If, as Presi
dent Bascom lias well said, true education iu its last analysis consists 
in training of the judgment, our system of education is quite faulty; 
and the evil lies back of the seminary. A full discussion of this topic 
would lead us away from the question in hand; but to answer that 
question it must be named here. On the prevalent theory of an educated 
ministry, skill in study as well as skill in preaching; or, better said, 
skill in study in order to skill in preaching furnishes the intellectual 
basis for efficiency and usefulness. This is part of the hard work ; and 
the proper direction of it to the true end is the minister’s duty. The 
intellectual force which comes from such skill can never, of itself, 
make a successful minister, lie who makes it the chief end will in the 
end be made by it selfish, pedantic, unsympathetic, unpractical, and 
alas! undcvout, and therefore unsuccessful, whatever be the extent 
of his reputation, or the size of his audience and amount of his salary. 
On the other hand, consecration of time and talent can never mean 
wasting time and hiding the talent in the earth under the pretext of 
trusting to “ God that giveth the increase.” Dependence on the Holy 
Spirit was never meant to be an encouragement to intellectual indo
lence.

An essential means for the increase of efficiency and usefulness in 
the ministry would therefore seem to be proper habits of study for 
Christ’s sake. But what constitutes study ? Here the young minister 
is especially liable to make a mistake. In the seminary a certain round 
of intellectual exercise has been prescribed for him; the motive to study 
is changed at his entrance upon the pastorate. The routine of his pas
toral work is apt to press heavily, and he is strongly tempted to neglect 
all study other than that required for the preparation of his public 
duties, and to suppose that general reading will sufficiently maintain 
his intellectual force. It cannot be said too often, reading is not neces
sarily study. In fact, reading may become an intellectual vice in a 
minister. It demands that we should listen to the author, remaining for 
the time-being passive and receptive. Study, on the other hand, is 
active and creative; it listens to books when they answer our questions ; 
not when they talk outside of the direct matter in hand. The minister 
studies and improves himself in the art of study, when he uses books 
mainly for some specific purpose of his own, to furnish material for 
his own thinking. When he merely reads, he seeks them for pastime, 
or for stimulus, or for the mastery of their contents. Even the last 
use of them may degenerate into cramming, to the injury of the read
er’s intellectual force. To know when to close a book is a mark of 
skill in a student, quite as much as knowing what books to consult, and 
when and where to open them. Hence, books for study are largely 
reference-books; and a habit of study is promoted by the constant use
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of those (compare Dr. Lyman Abbott’* article in the Homiletic Re
view for February, 1X86).

The minister will improve his skill in study by seeking how to con
sult his books with the greatest economy of time. Training of the eve 
and hand is required here quite as much as in the best work of our 
skilled artisans. This comes from practice; and practice comes, not 
as an end in itself, but as the result of the constant habit of taking up 
books for a purpose, and an earnest one at that. Care is required to 
secure the most effective way of handling books as a semi-mechanical 
matter, else our earnest purpose is hindered by the slowness of our 
movements.

Most ministers will doubtless agree with me upon these points. They 
may deem it useless to press a matter so self-evident. Rut my own 
observation satisfies me that this point ought to be urged; that many 
men fail of doing all they might in the service of Christ, because they 
do not improve their minds as they ought. This does not imply that 
they are unfaithful, or even indolent, but simply that their method 
is faulty. Their assumed study is not real study; the time they spend 
over books is not as well spent as it might be; their sermon-writing is 
more of a task than it should be, because their material is not ready 
for use, and their productive faculties are not under proper control. 
For this reason some men never grow, though they seem to be quite 
busy; the remedy, if advancing years have not made the habit incura
ble, is in seriously attempting to study aright.

It it be asked, What should be studied ? The answer is, Anything 
in the whole range of theological science, rather than nothing at all. 
Rut in the vast majority of cases the exegctical study of the Scriptures 
will do most for the intellectual improvement of the ministry. It may 
be answered, All ministers study the Scriptures. Yes; but too few 
study them in the proper way.

II. To state the matter more fully: The efficiency and usefulness of 
the ministry would be increased by more exegctical study of the Scrip
tures, not directly connected with the preparation for pulpit duty. It 
ought to be connected with it—must necessarily be—but it ought not to 
consist solely of the careful preparation for recurring sermons and ad
dresses. There will be a vital relation between all parts of intellectual 
activity. Even intellectual play, which should not be neglected, must 
affect the minister’s work. On the evangelical theory of the ministry, 
exegctical study of the Scriptures is the necessary foundation of all 
theological knowledge and growth. Not to include this study, when a 
man has been prepared for it, is usually more than a mistake; it is a 
sin, for we are believers in Christ who is revealed to us in His word 
by the Spjrit. Rut for that very reason the Bible ought to lie studied, 
not chiefly as a mine out of which to obtain material for sermons, but 
in order to find out its meaning. Ultimately all such study will fur-
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nisli greater strength, more material fur pulpit duty, and increase the 
minister’s efficiency in all departments. But this ultimate result will 
he the greater, if the study is for the sake of discovering the exact 
truth of the record. This is in effect saying that the minister should 
use the scientific method in study—employing the word “scientific” 
in its correct sense, and not in that narrow sense which restricts it to 
topics belonging to the material universe.

A sufficient reason for this position is, that this is the only right 
way to study. No real study is possible on any other method. The 
intellectual progress of the present day is largely due to the fact that 
the great Protestant exegetes of the sixteenth century insisted upon 
this method of study to the exclusion of others. At the present day, 
among Protestants, this method obtains, in theory at least, through
out the entire range of exegetieal theologv.

Moreover, it is the only right way morally; for we must seek the 
truth first—not the truth that we can best use, or so far as we can 
use it. Many ministers are not aware how far they warp the mean
ing of Scripture statements by the homiletica! twists they put upon 
them. Often they choose an interpretation because it is adapted to the 
next Sunday’s discourse. The habit grows rapidly, and must ulti
mately injure the moral nature, while it certainly weakens the capa
city for finding out what is true. On our theory of the authority 
of the Bible, any other method tends to substitute our subjective 
moods for the voice of God in the Bible. Such a substitution may 
be made by a minister as the result of failure to study the Scriptures 
aright, even while vehemently attacking what he regards as danger
ously heretical views on the subject of inspiration.

This age is loud in its assertions that the Bible is not a bundle of 
proof-texts; but even more truly can it be said, the Bible is not a 
string of homiletica! playthings. To treat it as such is either a 
blunder or a crime. There is no better way of avoiding this danger 
than the habit of searching the Scriptures with the single thought, 
What does this mean ? In most cases, it is impossible to obtain a cor
rect view of a single passage without a knowledge of the entire book 
from which it is taken. Purely homiletieal study is very apt to nar
row the knowledge of the context. Unless there is provision for con
tinuous labor on longer portions of the Word, we are not likely to 
understand even the text chosen for pulpit use. The true method 
makes us find its meaning, not only more exactly, but more fully; 
best of all, to find it for ourselves, because the book speaks directly 
to us.

In regard to plans for such study, little can be urged. Each must 
find the plan most practicable for himself. What hour, how many 
hours, what days in the week—these are matters where advice is com
paratively useless. But continuous effort is necessary, that is, contin-
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nous from week to week for some time, with one topic or hook as the 
subject of research. This is a good rule for maintaining concentrated 
effort, which is also very desirable. Something, however, may be 
urged in regard to tools, if one wishes to do good work. Here the 
rule is: Not many tools, but goo., ones. Another one necessarily 
follows: Use the tools as such. The end is: To know the meaning of 
Scripture for one’s self. For this end commentaries were meant to 
be helps; but they never can take the place of personal exegetieal 
study. In fact, many theological students use them in the Seminary, 
as crutches, only to discover that they have thereby weakened their 
own judgment as interpreters. Many a young minister would be 
greatly profited by abstaining for a time from employing any help 
other than lexicons,grammars and concordances. If he does not know 
how to use them profitably, he does not, as a rule, know enough to 
choose wisely between the opinions of commentators, lie has yet to 
learn the A 1> (' of exegetieal study. Some men can make good and 
fruitful use of many commentaries, but these men have already trained 
their judgment, ami acquired exegetieal skill by the correct method. 
The very abundance of expository works makes skill in using them 
the more necessary. Some men have said to me: IIow are we to de
cide where doctors disagree? The same might be said in every de
partment of knowledge. The right of private judgment renders im
perative the duty of private judgment. In any ease, the different in
terpretations present themselves to the minister’s choice. He thinks 
for himself, when he learns how to choose wisely from among them. 
He thinks as he pleases, when he takes what suits his purpose, or his 
fancy. A minister’s usefulness is increased by bis thinking for him
self,not by his thinking as he pleases. Of this latter, a counterfeit free
dom or originality, ye have entirely too much; and it is not confined 
to the adherents of any one theological tendency. Choose, the minis
ter must; to (iod he is responsible for preparing himself to choose 
right. Ability to do this ought to increase his efficiency and useful
ness.

The objection will be raised that the busy pastor has no time for 
such study outside of his preparation for the pulpit; that his active 
duties absorb him. In the end, time is saved for the practical duties 
liv this method. At first it may be necessary to make time for it; to 
devote a half-hour less to the newspaper; an hour less to general read
ing; to give up some lecture or concert, in order to make a beginning; 
but in a comparatively short time the garnered results will be found 
useful for practical purposes as to show that time has been saved. 
There is thus created a reserve of thought, a surplus of material. It is 
easier to draw upon these resources for pulpit duty than to be continu
ally living with the fingers scratching the bottom of the meal tub, to 
be wasting time in seeking that which would lie at hand, as the
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result of independent study of the Scriptures. To mv certain knowl
edge, a number of ministers have found their capacity for all other 
work well-nigh doubled by adopting this method. The most intelli
gent hearers are most ready to testily to the power of preaching 
which shows the results of such study, and not infrequently do they 
lament that this means of promoting intellectual and spiritual growth 
is not more generally adopted. This suggests the third point:

III.—How does this study increase the efficiency and usefulness of 
the ministry?

First, the intellectual effect. It induces the habit of systematic 
study; as will readily be perceived. There is a connection between 
the intellectual movement from week to week which must in the 
end result in intellectual growth. This particular method is ad
mirably £ " to promote the very habits of mind which increase
the intellectual force of the minister. It constantly calls for investi
gation, for the application of the inductive method, for the exercise 
of judgment. It lies near enough to the active duties of life to fur
nish material for productive effort. The latter advantage is one safe
guard against pedantry. It is frequently intimated that such study 
on the part of the minister makes him narrow, that he runs a risk of 
becoming a one-sided specialist. But one must be, for the time being, 
a specialist to get any intellectual skill. He who learns to do one 
thing well can more readily learn to do another thing well. He who 
is so broad in his “culture ” as to fail of doing any one thing well, is 
a failure in the ministry as in every other calling. For one pastor 
who has failed from pedantic study of the Scriptures, a dozen have 
lacked success from unwise attempts at breadth of reading. They 
became smattcrers. The mistake was partly a moral one, resulting 
from lack of confidence in the gospel of Jesus Christ, as made known 
in the Scriptures. So pedantry, and the narrowness resulting from 
exclusive devotion to one intellectual pursuit, are usually tokens of 
moral and spiritual defects. Professors are, from their surroundings, 
more exposed to these dangers—especially German professors, who are 
limited in their practical effort by a State Church and many other hin
drances to Christian activity. But a pastor in this land of ours, who 
believes in Jesus Christ and in the Iloly Ghost, who sees what work 
and what encouragement lie before him, ought to have abundant safe
guards against the tendency to accumulate useless knowledge. It is 
a selfish habit at best, however noble some may deem it. Least of all 
can exegetical study, which so soon becomes useful for the preaching 
of the gospel, prove the pander to pedantry, and least of all can the 
study of the thoughts of God in Ilis Word make a believing soul nar
row and one-sided. The trouble is not there, but in the man, if such 
results follow. Lack of consecration in intellectual pursuits is the 
usual cause. Study that will increase the minister’s usefulness must
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he study for Christ's sake; the aim should be to make the most of our
selves, not for our own sake, but for Ills service. This will guard 
against the danger referred to. lint most faithful ministers, who are 
seeking light as to methods, need stimulus to exegetical study. They 
are not likely to become pedants, but they need to feel that by such 
study as this they can best serve their Master. Here, too, the thought 
of consecration should constantly enter. If this is the way to increase 
usefulness, then the faithful man, weary with active duties, can have 
his study-table glorified by the thought that thus he serves his Lord. 
This will help him to turn over his lexicon and grammar, will make 
his heart light while poring over details too often distasteful to his 
native indolence. Mv hard-working brethren of the ministry know 
how much they require such stimulus.

But it is more than a means of intellectual improvement. The busy, 
active, pastor, when he has acquired good habits of consecrated study, 
finds that this particular form of effort has an enlivening effect. It 
is, to some degree, a change of work, when not directly connected in 
the pulpit preparation. It refreshes the mind, and to the skilled 
workman gives relief from the pressure of anxiety and care which so 
often weighs upon the faithful minister. It fills him with new 
thoughts, for no study is more fructifying. How the Spirit illumi
nates our minds, or illuminates the Scriptures to our minds, we do not 
know. Nor do we know how fruitful trains of thought arise, aston
ishing ns at times by their freshness and beauty. But that contact 
with the thoughts of God in His Word produces blessed intellectual as 
well as spiritual results, every devout student of the Scriptures can 
attest. These gladdening streams are most likely to flow when we 
seek that Word, asking only to know its meaning. Experience also 
shows us that higher spiritual effects and more devotional perusal will 
follow. He who does not know this cannot know the office of the 
Scriptures; and he who does not understand that such results as these 
will increase the efficiency and usefulness of the ministry, fails to see 
the true end of the ministry and the right means of accomplishing 
that end. To others must be left the more pleasant task of showing 
how to use the strength thus obtained; but thus strength will be 
best obtained.

V.—PRISON REFORM: ITS AIM, ANI) ROW THE CLERGY 
CAN AID IT.

By John Hall, D.D., LL.D., New York.
In a country village—of simple ways, and no more than the ordi

nary proportion of the ordinary vices—lived a young, strong, and, for 
her class, fairly educated woman. Her associations became demoral
izing. Her self-respect was lost. She came to be dependent in a
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good degree on drink. Drink relaxes the hold of conscience, and in
vigorates the ]iassions. It destroys the power of calculating conse
quences, and it favors the plotting and the commission of crimes. It 
creates artificial wants, and it favors greed, and desperate, lawless 
efforts to supply them.

So it, probably, was that an aged woman in the village was robbed 
and murdered, and, after a time, suspicion fell on the poor, drinking 
young woman. The police made out the case; the trial proceeded; 
the evidence was complete ; the sentence of death was pronounced!

But a woman had not been hung in that county within the memory 
of man. The idea was horrible to the well-to-do women of the county. 
Some of them were titled ; many of them deserved to have, and actually 
had, much social influence. A strong Memorial went, to the Govern
ment, urging some extenuating circumstances, and deprecating the 
execution. The result was commutation of the sentence to imprison
ment for life.

In this way, being Chaplain to the Female Convict Prison—as one 
of the side-duties of a pastoral charge—I became acquainted with the 
poor convict, and had her under care for eight or nine years. She is now 
the possessor of a little sum of money—her honest savings. She has 
been for years tilling a reputable situation in a good family, and giving, 
so far as I know, satisfaction. The practical question is: How can 
such results be brought about ? What can ministers of the Gospel 
do to promote them ? IIow can they, like the Master, and in depend
ence on Him, say to such, “Go, and sin no more?”

In the case mentioned, the convicts were kept in a large prison, with 
only female resident officers. Chaplains — Roman Catholic, with 
nine-tenths of the inmates; Episcopalian, with two-thirds of the 
remainder, and a Presbyterian, with the remaining one-third of that 
remainder—found congregations unaffected by the weather, and, 
curiously enough, this was the one congregation over whose smallness 
the Presbyterian never felt anything but satisfaction.
Medical attendants, of course, were on duty, and a very efficient 
inspector—Chairman of the Board of Prison Directors—made occa
sional visits, and kept a keen and discriminating eve on the working 
of the system. Except these officers, the women only came in contact 
with women.

At eight o’clock every Sabbath morning I held my service, for an 
hour, in one of the small, plain rooms of the great building. We 
needed neither altar, nor pulpit, nor organ. The preacher stood on a 
level with the congregation, who could all read—some having acquired 
the power in the place—and a single female warden. The service 
included a sermon, in preparation adapted to the hearers, and contain
ing, in forms as far as possible appropriate to them, the essential 
“dogmas” preached for many years to other and very differently
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conditioned congregations. I should as soon have thought of lifting 
up and rescuing those poor, forlorn and wretched women by “pure 
ethical teaching,” without the distinctive doctrines of the Gospel, as 
of leaving the prison liy the roof. Man, fallen and corrupt—why, we 
had the proofs of that all around ! How to be rescued from it? 
Force, law, restraint, punishment—we had all these in daily opera
tion. Hut, over and above these, I could tell these poor, fallen, 
condemned women, that, while human law held on its way, and must 
do so, the Sovereign God had at once maintained and satisfied the 
divine eternal law by the gift, and through the sacrifice, of His Son, 
so that in Him they could have forgiveness and a better, even an 
eternal, life; and that love and gratitude to Him, a Savior, set one 
to do right, and grace from His loving hand gave help from hour to 
hour, if we asked it. I never had more attentive, interested, or 
responsive hearers. I can recall the tears of grateful tenderness with 
which from time to time the poor women went out to liberty and 
1 letter living.

In order to know the individual wants of my parishioners, I gave 
them a regular week-day hour for an informal meeting. Then separate 
autobiographies were detailed, counsel was given, and, especially, 
human sympathy was exercised. Something was said about Un
employment of the little spare time they had; help was afforded them 
as to reading. Sometimes a book was read to them, not always 
strictly religious. Nowhere in the world, I believe, did Mrs. II. It. 
Stowe’s “Uncle Tom” receive a kindlier welcome; for I read it to 
them from beginning to end. Letters to their kindred were discussed, 
advice as to their diligence in duty and observance of the prison-rules 
was given. Small grievances were arranged; and, if Sallie Gray 
thought that the warden was less civil to her than to Maggie Brown, 
Sallie was persuaded to wink hard and not see it, to maintain golden 
silence on the point, and to be so good that Mrs. Johnson would come 
to value her excellencies. I can tell you, my good friends, when 
women are shut up together in a Home, or a Hospital, or a Prison, their 
world is very small, their minds are very active, and little things 
grow great, so that a wise forbearance is to be exercised towards them. 
The same is true, of course, of the other sex, in a degree. Une has to

“ He to their faults n little blind,
Be to their virtues ever kind;
Let their poor ways be unconfined,
And put the padlock on their mind."

Practically, this is all I could do as a clergyman for my poor sisters. 
I had much in my favor—a regular appointment, a modest salary 
from the Government, and, I am bound to say, cheerful oo-operation 
from all the officers—most of them Roman Catholic.

It may be asked: What other means were employed for the good
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of the women ? In reply, I have only to say, concisely, that they lia<l 
regular work to do; that it was done under competent instructors; 
that they had credited to them a small percentage of the wages, so 
that, when leaving, they would not go out penniless; and that their 
sentences could he shortened by the goodness of the record that they 
made in industry, order and good-tempered observance of the prison- 
rules. All this was duly explained to them, and they were made to 
know that no prejudice, favoritism or outside influence affected these 
rules. All depended on themselves. It is proper to add that 
sentences for life were in a somewhat different category, and only 
exceptional features in a case altered them.

Now, as to what clergymen can do in aiding “ Prison Reform,” I 
shall venture a word—first, as to what they can do in common with 
their fellow-citizens, and, secondly, as to what they can do as ministers 
of the Gospel.

Self-indulgence, idleness and defective self-restraint are the fertile 
sources of criminality. To give over to a bad claim of mm the prose
cution and the punishment of such criminals is to harden them in evil. 
What is the impression made on a criminal’s mind during the pro
cess? “Ugh! they are bigger scoundrels than I am, only I am not 
so smart or so lucky !” Will they be lifted up by such representa
tives of law and justice? I have no opinion to give as to the general 
character of the actual occupants of these places. I have not personal 
knowledge. I only reiterate, on general principles, that if respectable, 
God-fearing citizens over the United States keep away from such 
matters, and leave appointments to lie determined by the unprinci
pled cliques that deliberate in the hack parlors of “hotels,” (where 
the guests neither eat nor sleep, but make up for the failure by drink
ing), they waste their money; they harden and multiply criminals; 
and they, so far, foster the policy of calling a company of disguised 
citizens, and administering prompt punishment on the “Lynch” 
method. One great hope of the reform of criminals is contact with 
pure, upright people. “May I do so-and-so now?” said a poor unfor
tunate to the head of an institution, in my presence. “No; I think 
not,” was the mild reply. “ But, sir, you said I might.” “ Did I say 
so ? Then, if I did, you may do it. A first thing here,” said he, turning 
to me, “is to let them know that the truth is told.” He was emi
nently successful in his good work. It is hopeless work to attempt 
the reform of ill-doers by the means of other ill-doers. Foul and 
troubled waters will no more rise above their level than will the 
streams of the Croton.

In the second place, where ministers can come in contact with the 
criminals, they can oiih' use, with wise adaptation, the same “ truth 
in love” that they employ with other members of a fallen race. 
There ought to be regular and responsible ministerial work in all
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institutions, provided for, if necessary, by tin* Christian people. A 
Presbytery, Association, Synod, having such in its bounds, should see 
to the matter with care and means. All the world over, “Chaplains” 
have been too often appointed for other reasons than their love to 
souls or ministerial fitness. I have seen some whom, had I had the 
power, I would have transferred to the cells for a limited term. 
Humanity, economy, self-preservation, ought to be consulted by a 
Christian community; and the wise, humane, Christian treatment of the 
wrong-doers at our own doors is no less incumbent than the sending 
of the (iospel to the heathen abroad.

VI.—SEED THOUGHTS FOR SERMONS.
NO. VI.

By ArtiutrT. Pikrson, I>.!>., Philadelphia.
XL. Fearlessness of Riiih. When the Broadcloth mob were thundering before 

Wm. Lloyd Garrison's office in Roston, crying, “ Hang him !” the women were 
mot in an adjoining room praying for the cause of abolition; and at that moment 
one of them was praying, “() Lord, there be many to molest, but none can make 
us afraid.” There is a political, commercial, social conscience; but woman's con
science is often corrective of all.

XLI. The Demands of Skepticism. There is a familiar story of the Russians 
chased by a hungry pack of wolves, driving at the height of speed over the crisp 
snow, finding the beasts of prey gaining fast upon them, and throwing out one 
living child after another, to appease the maw of wolfish hunger, while the rest of 
the family hurried on towards safety. The skepticism of the day pursues Christian 
believers, and some would appease the spirit of infidelity by making concession 
after concession; but it is vain. Offering after offering maybe flung to the sacrifice, 
but only to be followed by a hungrier clamor and demand for more. We may as 
well stop right here and tight these wolves; it has already become a question of 
life and death, and the crisis is desperate.

XLII. Christ's word to the troubled. John xiv: 1-27. These twenty-seven verses 
form a section of this grand address, and begin and end with the same sentence. 
This is a discourse on trouble, forbidding it and showing the disciple his refuge 
from trouble. 1. The Refuge of Faith. “Relieve in God: believe also in me,” 
etc. Three grand truths are at the basis of Christianity: God, Christ, Immortality. 
They are the antidotes to atheism, the helplessness of guilt, and the hopelessness 
of death. ‘2. The Refuge of Love. A personal relation to Christ, He is the Way 
of God to man and of man to God; the Truth, about all the soul needs to know 
and which natural theology fails to answer; and the Life, eternal and blissful. 3. 
The Refuge of Hope. Here was a personal bereavement. He was about to with
draw, and the loss was the more inconsolable because He was the object of faith 
and love. Rut He compensates this loss by the promise of the Holy Ghost, 
through whom they should do greater works, in whom the Godhead indwells in 
the Church as a body, by whom God is manifest in the believer, etc., and who 
should abide with them forever. And He promises that He will personally inter
cede for believers above, while the Spirit intercedes in them below. And so Ho 
who goes away actually does not leave them orphans, but comes to them, dwells 
in them, manifests Himself to them, and is seen by them. And so this part of the 
discourse ends as it began, with peace. Peace for the mind harassed with doubt, 
by establishing the certainties of faith. Peace for the heart harassed with unsat
isfied cravings, by establishing it upon God.
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\IiIII. Scales of Divine Judgment. 1 Sum. ii : 3; I)un. v : 27. A most interesting 
Egyptiun rolic in the “ (Iruml Hull of Judgment." The God, Thotli, le«l the Soul 
into Ainvnthe, tin* Lower World, at whose entruneo was a big-throated monster, 
•* Devon re r of inuny who go into Aim nthe ; lacerater of heurt to him who conies 
with sins to the house of Justice." The Soul, entering, kneels before the forty- 
two Assessors of Osiris, with deprecating declarations and entreaties. Then in 
the awful •• Hull of the Two Truths," the tlnul trial; the approving and condemn
ing Hull, or Hull of the Double Justice, the Reward and Punishment ; where the 
three divinities, Horns, Annltin, Thotli, weigh the Soul in the balance. In one 
ncale, a standard weight, the image of Thmei, goddess of truth; in the other, a 
heart-shaped vase, symbol of the heart of the deceased, with all the actions of the 
earth-life. Thotli notes on a tablet the result, and the Soul advances with it to 
the throne of Osiris to receive sentence.

XLIV. The fable of theEtJcndi anil the Utile hint. A bird being caught in the folds of 
his garment, he said, “Allah is good; here is a bird sent for my dinner." “Don’t 
kill me," said the bird, “and I will give you three wise maxims: the first, perched 
on your knee; the second, on a tree above your head; and the third, as I tly away." 
It being agreed, the bird, perched on his knee, said : “ Sever believe the impossible.” 
On the tree branch, “ Sever regret the past. " Hut, as the bird flew away, he said : 
“ / have a diamond weighing ten ounces in my throat.’* The KtTeiidi wrung his hand ! 
“ Why did I let you go? my fortune would be made !" “You forget my two wise 
maxims, for yon believe the impossible. How could a little bird like me, weigh
ing only a few ounces, carry a diamond in the throat weighing ten? And you 
forget that you should never regret the past." And away lie flew.

XLV. Ejgs and Evolution. Frank Huckland, the naturalist, says: “Birds that 
lay their eggs in holes have round eggs. Certain birds, however, incubate their 
eggs without any nest, upon the ledges of rocks. In this position the egg is at 
risk of being accidentally moved by the parent-bird, or by the wind. If the egg 
was round, it would probably roll oft the precipice and be smashed. See how the 
problem ot the preservation of this egg is managed bv creative wisdom. The egg 
of the guillemot, for example, is not round, but elongated at one end ; consequently, 
when touched, like a common screw, placed near the edge of a table, and set gently 
in motion, instead of running off the edge, it will simply turn round ou its 
small end—its own axis. I cannot conceive anything more beautiful than this 
arrangement of the eggs of birds which build on ledges of rocks, and which are 
very liable to destruction. Of late years the doctrines of ‘evolution ’ and ‘devel
opment ’ have seemingly gained ground. I steadfastly believe that the Great Creator 
made all things perfect and 1 very good ’ from the beginning; I am very willing to 
prove my case by holding a court, at any time or place, before any number of peo
ple of any class. I would empanel a jury of the most eminent and skillful railway 
and mechanical engineers, while the only witnesses I would call would be the fish 
fresh from the fishmonger's slab. I would adduce from them evidence of * design, 
beauty and order,’ as evinced in such as the electric organs of the torpedo, the 
gunloek spire of the file-tLh, the water - reservoirs and spectacles of the eel, the 
teeth of the gilt-head bream, the anchor of the lumpsucker and remora, the color- 
of the perch and bleak, the ichthyophagous teeth of the pike, shark and silvery 
hairtail, the tail of the fox-shark, the prehensile lips of the dory and sprat, the 
nose of the barbel and dogfish, the resplendence of the Arctic gym net run and 
scabbard-fish, the dagger in the tail of the stingray, the vest of the stickleback, 
the armor-plates of the sturgeon, the nostril-breathing powers and store of fat on 
the salmon; migrations of Hie salmon, herring, pilchard, sprat and mackerel, and, 
above all, the enormous fertility of fishes useful as food to the human race. I am 
satisfied that I should obtain a verdict in favor of my view of the case—namely, 
that in all these wonderful contrivances there exists evidence of design and fore
thought, and a wondrous adaptation of means to au end."
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SERMONIC SECTION.
THE GREAT MOTIVE FOR LIVING.

Hy Aiichdkavon Kiukby. D.D. [in St.
Ann's Episcopal Chuuch], Brooklyn. 

For me to lire is Christ, and to die is (juin. 
—riiil. i : 21.

You will not fail to lmve noticed in 
the papers for sometime past the great 
number of deaths that have taken place 
among men eminent in the various 
walks of life, both in this land and 
across the water. And the manner of 
those deaths, so sudden, has been as 
remarkable as the deaths themselves. 
So that both the deaths and the sudden
ness of them read their obvious lessons 
to ourselves. What has been the end 
of those deaths? If the lives were for 
Christ, there can be no question that 
death was to each one gain—gain in 
ways tee know not of, but which they 
know, to their everlasting joy and 
blessed content.

And so we have this prisoner here, 
in our text this morning, expecting 
death to come to him very shortly, and 
telling us what it would be to him. In 
his enforced confinement he writes to 
the church, which to us should be the 
most interesting in the world. As An
glo-Saxons, we ought to bo more interest
ed in the church at Philippi than in any 
other, for that was the first planting of 
the Gospel of the grace of God in Eu
rope. Very humble was that beginning. 
The Lord opened the heart of Lydia to 
receive the Word, and with this one 
faithful woman did the church take its 
rise, and in her homo did it find its 
local habitation. Afterwards, in the 
providence of God, St. Paul is sent a 
prisoner to Rome, and that church that 
he had planted at Philippi ministers to 
his necessities. What a strange lesson ! 
God's servant in prison, and needing 
help from that little church at Philippi ! 
This loving help is sent to the Apostle 
by the hand of Epaphroditus, their 
faithful minister, who, whilst tarrying 
with and trying to comfort the heart of 
the Apostle, himself falls sick. Then

the Apostle is full of anxiety about 
Epaphroditus, lest he should die of that 
Roman fever which ho seems to have 
had. Full of anxious thoughts, too, 
about some false teachers at Philippi, 
and of discord within the church, ho 
prays that health may be given to his 
sick friend, and that he should return 
to Philippi to minister again to his 
flock and supply the things that were 
wanting. And us he sends him back, 
he sends with him this letter of thanks 
for the loving gifts he had received; and 
in doing this, wo find a characteristic of 
St. Paul in all his letters to the churches 
ho had planted. Ho thanks God for 
what is strong in them, and then prays 
God for that which is weak in them. 
This church at Philippi was strong in 
liberality, so he thanks God for that ; 
and then prays for their advancement 
in love, knowledge and sincerity. In 
contrast to this, when writing to the 
Corinthians, he thanks God for the 
abundance of grace they possessed, and 
then prays that riches may more abound 
unto them. His principle seems to be 
always to thank God for what the 
church has, and then to pray for that 
which it needs. A lesson surely for us ! 
For ourselves may we be thankful for 
what God has given, and ask Him to 
grant those blessings we stand so much 
in need of. Having done this, the 
Apostle turns his thought inward and 
feels deep sorrow from his enforced in
activity in that prison, not able to do 
his Master’s work. And then, like a 
sunbeam through a riven cloud, comes 
the thought of God's fullness of joy. So, 
whilst willing to stay, ho desires to go. 
We generally reverse this order and 
say, we are willing to die, but desire to 
stay. It is clear that the Apostle de
sired nothing but God’s will. He was 
in a strait betwixt two. To remain 
would be for the good of those to whom 
he was writing, but to depart and be 
with Christ wxmld be better for himself. 
In the midst of this pressure, both from
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within and from without, he Rays, “for 
me to live is Christ, ami to die is gain.”
A more comprehensive sentence was 
never written. It is the language of a 
sincere, earnest, passionate soul.

Let us pray that we may understand 
something of what the Apostle means 
by it, for our own good. We have, first, 
the Christian's life ; and, secondly, the 
Christian's death.

1. The Christian’s Life. “ For me to 
live is Christ.” What does this mean 
for you ? Surely for all of us the first 
thing is to know Christ ; this is the 
great need of the world to-day. I hope 
a great many of you here do know him; 
but still we must all desire to know him 
more, and God be thanked that there is 
ample means by which this knowledge 
may be obtained. He deals variously 
with us ; no two may have been led to 
Christ alike. Some of us have had an 
overwhelming sense of sin crushing us 
dewn to the earth, and in our utter 
need we were led to Christ for the par
don of that sin and for help. To others 
of us there may have come an abiding 
sense of God’s goodness. We realized 
a Father’s love as never before, and in 
the deep gratitude of our hearts we 
went to Him, and from that moment 
knew Him as we had not done before. 
To others there conies a sense of abso
lute weariness; you-tried a hundred 
things, and felt more weary at the end 
than at the beginning. Then it was that 
you listened to a voice that came to you 
from afar, you could not mistake it, 
saying to you : “ Come unto me and I 
will give you rest ”; and took your bur
den and laid it down at the foot of the 
cross and found the rest you needed.

Now, in which of those ways is God 
dealing with you, dear friends, to-day ? 
Do you feel at this moment, while I am 
speaking to you, a crushing sense of 
sin ? Well, in your great need, go to 
Christ, and Ho will take that load away 
from you. Do you feel that God has 
made your cup of blessings full, and 
that it runs over, causing your heart to 
bubble over with joy and gratitude ? 
Oh! go to the Father with that full heart 
and say, “ My Father, I do thank
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Thee for this joy, and I bring all that I 
have and lay it at Thy feet." The Father 
will meet you with more than open 
arms, and will take you closer to His 
heart than you have been before. Is 
there a sense of weariness within yon 
every day feeling more and more weary 
still, till that word weary seems to be 
engrafted into your very nature? Oh ! 
then, come with that very weariness to 
Him that was weary for you, and you 
will know Him as your Burden-bearer, 
more than you have known him before. 
Hearken to what the Apostle says, who 
had tried every earthly good—“ that I 
may know Him**—that is all—“that I 
may know him and the power of his 
resurrection.” That is what St. John 
says in the epistle to-day, to comfort 
those to whom he wrote. “It does not 
yet appear that we shall be” no, it does 
not; it does not even appear from God’s 
Word what we shall be ; but wo know 
this, that when He shall appear we shall 
know Him and be like Him. This meets 
all our needs and all our desires. Wo 
do not want anything else.

Now', dear friends, don’t you think 
you could know something more of 
Christ in this way ? I am quite sure 
that this is what the Apostle meant—I 
want to know Him more than I do now, 
and have fellowship with Him even in 
Ilis sufferings. “Yea,” he says, “to 
be conformed to his death, if neces
sary.” A man that can say that, is ter
ribly in earnest ; and no one ever ac
cused St. Paul of boastfulness ; no one 
would do it now. His one simple de
sire was to know Christ. Then there 
comes another thing the Apostle meant.

*2. To know Christ. Ho touched a 
little upon it in his epistle to the Ro
mans, a little more fully in his epistle 
to the Corinthians, and a little more 
fully in his epistle to the Galatians, 
and when ho comes to the epistle to the 
Colossians, ho seems to shout out : “I 
serve the Lord Christ.” This is in due 
order. After knowledge must come ser
vice ; not service first ; knowledge first; 
after knowledge, then service. The 
whole tenor of God's Word demands 
this at our hands. “ Pure religion
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ami undefiled, before God is this : to 
visit the fatherless and widows in their 
affliction “ Bear ye one another’s 
burdens”; “As opportunity offers,” 
we must “do good unto all men.” No 
blessing is promised to idleness. If 
we know Christ we must serve Him. 
The duty is laid immediately upon us ; 
somewhere and somehow you must 
serve Him. I do not know where, I do 
not know how, but, I repeat, somewhere 
and somehow you must serve Him, if 
there is to be fellowship with Him. 
And so we are so anxious for those can
didates for confirmation, the young 
men and maidens of this congregation. 
There is no joy like that of serving 
Christ ; and if testimony is of value, 
more to the cause to which it is given 
than from the source whence it pro
ceeds, most thankfully can I give mine 
as to the joy of this blessed service. It 
is perfect freedom. I ask you, young 
men and maidens, would you not rather 
be by the side of Christ, standing with 
Him, facing the enemy, and being one 
with Him against all that is wrong and 
with all that is right, than to be in the 
ranks of the enemy ? And yet some
times young men think, if they are to 
be Christians, they will be weaklings, 
and not have the strength of those who 
oppose. Where do you get this idea 
from, I wonder ? The bravest men in 
the world have been Christians ; the 
strongest men in the world have been 
Christians, and they are thus to-day. 
The weakest men are those that take 
the opposite side, all the way through, 
unless it be some w'ho have not courage 
to go on either one side or the other, 
and so are led hither and thither by 
every stronger mind that comes in con
tact with them. A neutral position is 
always a weak one. An undecided man 
does no good while he lives, and is not 
missed when he dies. Let us have 
strength of conviction. Choose the 
side of right and then throw all our 
influence on that side. Sir Thomas 
Buxton says in his letters : “A purpose 
once fixed, victory or death.” And 
adds, “ nothing short of this will make 
a two-legged creature a man.”

Be it ours, then, dear friends, to know 
the Master first, and then come on His 
side for service. We desire the young, 
but want the older ones too. There are 
some people wh > think because they 
are well off in this world, it is their 
privilege to be idle. There is no such 
privilege as that in the service of 
Christ. Service, somehow and some
where, there must be. The ways and 
means you yourselves must discover.

How can you serve ? Some of you by 
your wealth. Give it for the Master. 
You will never be sorry for it after
wards. If there be any need in the 
Church give to the Lord bountifully of 
that He has given to you. Say with 
an honest heart, “ Here, Lord, take it 
all if you want it ; it is thine.” For, in
deed, everything does belong to Him.
“ All power is mine," He says, so that 
whatever power you have it is really 
His. The power of wealth His—lent to 
you for a little while, but afterwards 
you will have to give an account of your 
use of it. Strength His; influence His; 
all lent to you for a season, but to be 
accounted for in the last great day. 
May I not ask then, again, how can you 
serve Him to-day ? Cannot some of you 
serve Him a little more than you are 
doing by your purses ? By your influ
ence? By the power of words ? We 
need a hundred people speaking for 
Christ from this congregation every 
day, and, if you only do it in a kindly 
spirit, men will listen to you. We little 
know the opportunities of good we let 
pass by in not speaking a loving word 
where we might do so. Let us not be 
ashamed of Christ, lest He should be 
ashamed of us. We ask again, then, 
in all earnestness, How can you serve 
Him? Somewhere or somehow, try, 
and you will find that just in propor
tion as you do this your knowledge of 
Him will increase.

Then, thirdly, there will come joy— 
joy in Christ. The Christian life is not 
only knowledge and service, but there is 
joy also. Heart and soul and voice will 
rejoice in the Lord. Each victory we 
gain over sin, in duty, will be an added 
joy, and the Christian is richer every
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day of his life. Day by day lie is richer 
in experience that shall never fail him. 
That you may understand the better 
what I mean: to-morrow, perhaps, some 
one will speak rudely to you, and you 
will be disposed to speak rudely in re
turn ; but do not, and you will find 
that you have gained a victory. Some 
trouble may come, causing you distress 
or doubt, and you will be inclined to 
give way to rebellious feeling ; but do 
not, and you will feel at first happy 
and then thankful. In resisting evil, 
as in doing work for the Master, there 
comes an added joy. And each night, 
if you can look upon some one thing 
done, some temptation overcome, some 
one the better for you, there will be a 
joy in that you cannot mistake. You 
will feel that you are richer and hap
pier than before. We cannot work for 
Christ without reflex blessing coming 
into our own souls.

And so I spoke to you about the 
“ Spirit of Missions,” from the chancel, 
and asked you to read it for yourselves. 
We all know that the dear old Church of 
England never had such vigor in her 
life as she has now, and that has come 
to her largely since her care for mis
sions. What was her life last century 
as compared with this ? And her mis
sionary zeal for the heathen began but 
a hundred years ago. And many a par
ish, as well as individual souls, can 
date the very day of their Chr'stian joy 
and blessedness from the time when 
they began to care for others. Of this 
I am quite sure. You cannot be Chris
tians and do Christ’s work without 
having His joy come into your heart.

Then I take St. Paul's w ords and look 
at them again, and as I read, “For me 
to live is Christ," I see he means for 
me to live is to know Christ, to serve 
Him, and in that service to enjoy Him.

II. Now we come to the other part, 
the Christian’s Death. We cannot live 
always. “ To die is gain.” Death will 
come to us as it has come to others. 
This is a trite saying, very old, still 
very new, just as death itself is. Mil
lions have died ; it is old as we think of 
it about them ; yet will it be new to

tu. l of us. Death, like flowers, and 
like the day, is ever new, and yet how 
old ! Fresh as flowers come to us in 
spring, they bloomed a thousand years 
ago. Fresh as the day dawns upon us, 
it dawned upon the eyes of men before 
the Deluge.

So, what can we say about death ? 
So old, and yet so new. St. Paul says, 
it is gain. The heathen used to say death 
was gain, because they thought it put an 
end to their trouble ; that was the only 
way it could be gain to them. The 
Christian does not say it is gain because 
it puts an end to trouble, but because it 
is the beginning of his joy.

1. It is rest. St. John will help us 
here. In the Revelation which he had 
he says : “I heard a voice from heaven 
saying unto me, Write, blessed are 
the "—now suppose it had stopped 
there, what would you have added ? “ I 
heard a voice from heaven saying unto 
me, Write, blessed are the ’’—surely, 
you would have said “ the young," “ the 
rich," “the heathen," or some such 
fancied good. I do not think one of 
you, if you had never heard it, would 
have written the word “dead,” yet 
here it stands, this voice from heaven : 
“Blessed are the dead that die in the 
Lord ; even so, saith the Spirit.” And 
do you ask why ? The answer comes, 
“ They rest from their labors." Then 
we know the dead are at rest, that is, 
those that have died in the Lord. And 
is there a word that equals this one 
word rest f God only can count the 
hearts that are weary to-day. God only 
can number the homes that are deso
late, and God only can tell the number 
of His people who are struggling still 
with difficulties and sin, trials without 
and difficulties within. And so there is 
no word for which we seem to thank 
God so much to-day as this blessed 
word rest. Gently and sw'eetly does it 
come into our ears, over our hearts, and 
we look up and listen as we hear His 
voice speaking to us : “Blessed are the 
dead, because they rest.” Rest from 
the great enemy that is still here, bat
tling against us, and causing us so 
much sorrow. Sin clouds our brightest
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day, adds gloom to our darkest night, 
whitens our hair, plows furrows in our 
brows, and sometimes digs for us un
timely graves. And this warfare must 
continue here; but there it will all bo 
over, and we shall be at rest- rest from 
sin, rest in the presence of our God for
ever. “Thereremaineth, therefore,”the 
Apostle says to the Hebrews, “a rest 
for the people of God.” Surely, then, 
the Apostle is right. “ To die is gain.”

2. In the fullness of Joy. Surely it 
will be to us a gain in this blessed 
sense. Here we cry for what we want, 
and we cry for what we have lost ; but 
both what we want and what wre have 
lost we shall have with God. Those 
companions we have loved long since, 
and lost awhile, we shall find again. 
Those little faces which gladdened us 
for a season, and then left us to mourn 
their departure, we shall meet once 
more. Parents, children, friends, whom 
we loved as our own souls, we shall 
meet in glory. The Church that we 
loved so much upon earth, the prayers 
we loved to plead before God's throne, 
the hymns that lifted our souls to God, 
these we can well leave as we contem
plate the blessed compensations there, 
where God will more than restore to 
us that which we have lost here. There 
shall be with Him the fullness of joy 
which our hearts never experience, and 
which we could not realize here. No 
wonder David with his spiritual vision 
could say, “ When I wake up in thy 
likeness, I shall be satisfied with it.” 
This it is that enables us to look death 
calmly in the face, and I do not know 
what else would. We need something 
to rest our hopes upon beyond death, 
or there can be no dying in peace. To 
feel that health and strength are giving 
way ; to feel that alt in which we have 
delighted is passing away, or we are 
leaving them, will put a strain upon us 
which needs a strong assurance of fu
ture joy to enable us to meet calmly. 
None but the dying can know what it is 
to die. And so this perfect assurance 
of rest with Ood, and a fullness of joy 
in his presence, is that which to a 
Christian is so blessed and helpful.

Will you try, then, dear friends, to 
think a little of this double blessing 
which God puts before us to-day ? But, 
mind, if these two blessings are to be 
yours, there must be the Christian's 
life in its knowledge of Christ and in 
its service of Christ.

For what, then, are you living ? Let 
me come back to that. Are you living 
for self ? Then death cannot be a gain 
to you. Are you living for honor only ? 
Then death cannot be a gain. Honor 
there must be, and a blessed thing it is 
to have, but there must be something 
added. Let it lead on to the fullness of 
Christian character and it will be gain 
in every way. Are you living for suc
cess only ? Then there could be no 
gain in death. It is only when you are 
living for both worlds, and for success 
in both, that there is gain. And this is 
possible. God has never said that we 
are not to try to be the best that we can 
be in this life. He wishes us to be the 
best. God has a will for us, and that is 
that we should be as intelligent, as 
comfortable and as useful as we can ; 
that w'o should serve Him with body, 
soul and spirit, in the most absolute 
perfection.

Is it for this you are living ? If it be, 
if you can honestly put your hands up
on your heart and say, “ Yes, for me to 
live is Christ—Christ first, and all 
other things in their order and propor
tion, as God may bestow them ” then I 
can truly say to you that death, when it 
comes, will be gain.

CHRIST AND GOOD PEOPLE.
By Ernst Dryandeb D.D., * [Lutheran], 

Pastor of the Dreifaltiu-keits 
Kirche, Berlin, Germany.

And behold, one came ami said unto him, 
Good Master, What g(X>d thing shall Ido 
that 1 may have etermil life ? etc.—Matt, 
xix: 1(5-26.
Beloved congregation ! We are ac

customed to believe, and to say, that
* Superintendent Dryander was called from 

Bonn to Berlin, some three years ago, and now 
preaches from the pulpit formerly occupied by 
Sehleiermacher. He is one of the most popular 
and edifying preachers in Germany.

Translated for the Homiletic Review, by Mrs. 
Dr. J. H. W. Stuckenberg, Berlin, Germany.
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the Gospel is related to everything, 
even if only humanly, great and noble; 
that, accordingly, nothing truly great in 
humanity can really be remote from the 
kingdom of God. We are right, and 
yet how many of us have passed through 
ft different experience ! We meet people 
in life who seem to be endowed with a 
great nature. They impress us from 
the first as persons who can have no 
pleasure in what is ordinary, whose en
tire being must tend to the ideal ; we 
witness their rare goodness of heart, 
uncompromising trustworthiness and 
faithfulness to duty, and their evident 
inner harmony—beautiful character
istics, that put many a Christian to 
shame. But while they seem to re
spond to whatever else is great and 
beautiful, for one thing they appar
ently have no inclination—the Gospel 
of Jesus Christ and His kingdom.

It is not to be denied that this not 
only distresses us deeply, but it stag
gers our faith. In fact, often Chris
tians, not very firm, stumble on this re
flection : “What shall I think ? Be
hold here a man who is a model for me 
in every particular. He outshines all 
of us a hundredfold, and yet it was not 
through the Gospel that he became 
what he is ; truth to say, he refuses to 
receive the Gospel and the help it of
fers.” How often others, especially 
such admirable people, these “ beauti
ful natures ” themselves, seriously re
sent the apparent narrow-mindedness 
which can regard their absence of re
ligion as deficiency in them, or their 
lack of faith as any reason for separat
ing them from communication with our 
innermost life. Difficulties of this sort 
meet us everywhere. They have their 
origin within ourselves, sometimes 
springing up with overpowering force. 
How shall we meet them ?

Our gospel for to-day reveals the way. 
Just this difficulty is solved by these 
verses. We have here one of the very 
persons we describe, standing before 
our Lord. How, it would seem to us, 
the young man here must feel drawn 
to the holy being before him ! how 
quietly he will recognize in Jesus the

light for his soul ! On the other hand, 
it seems natural to exclaim, “ Behold 
here just the wood out of which the 
Lord carves his apostles ; this young 
man will be welcomed accordingly ! ” 
And—why, we hardly understand the 
Savior, at other times He condescends 
so graciously to the lowliest even, a 
bruised reed He handles so gently that 
it does not break ; He hoards up the 
last remnant of good a sinner has left. 
Now we find Him abrupt, almost ro- 
pellant, even the disciples are startled, 
and, at least for a time, the interview 
ends with a discord, the young man 
leaves Him. Let us follow up the mo
tive which guides the Lord, so as to 
find the right key to what Christ means 
by taking such a stand. That will also 
open our eyes to the attitude of good 
people to the Savior, and we shall gain 
the true standpoint from which to 
judge our own position relative to Him.

Christ and Good People is our super
scription. The gospel indicates three 
particulars in re par d to their mutual 
relation :

1. There is a point which attracts 
them to each other.

2. There is a point which separates 
them from each other.

3. This separation must be realized 
in order truly to find the Lord.

I. We have a thoroughly noble and 
winning presence before us in the per
son of this young man. Although sur
rounded by great wealth, he has never 
yielded himself to youthful frivolities, 
but has kept his spirit intent on higher 
aims th in earthly gratification. Already 
distinguished for his services and rank 
among men (Luke mentions . hat he is 
a ruler), he has yet preserved enough 
modesty to be conscious of imperfec
tion, and to lead him to make inquiries 
where there is an opportunity to learn. 
He is not one of those precocious 
youths, such as we meet to-day, who 
have forestalled everything, know 
everything, and have enjoyed every
thing. He still retains enthusiasm, and 
the object of his enthusiasm is no in
ferior one. “ Good Master, what good 
thing shall I do, that I may have cter-
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nnl life ? " What good thing shall I do ? 
He means to do something, and that 
without being incited to it by advantage, 
or convenience, or gratification, some
thing which may perhaps go counter to 
all these. That 1 may have eternal life, indi
cates pursuit of the highest good a man 
can attain. It is certain that one who 
talks like that occupies higher ground 
than the indifferent, spiritless multi
tude, so absorbed in the pursuit of gain 
and gratification that they never think 
of satisfying their immortal souls, or of 
aspiring after the development of their 
inner nature. Considered in this sense, 
we also call such people good ; not be
cause they are spotless—they themselves 
would repudiate that—but because they 
are animated by a manifest, steady pur
pose and holy zeal to make themselves 
fit by their performance of duty and 
their piety for an eternal good. Such 
people must feel the attraction of the 
person of Jesus Christ. They love the 
good, and Christ is the Good One. 
There is not one truly noble feature in 
the ideal they strive to follow not ac
tually realized in Jesus.

Evidently the rich young man felt 
this. It was no little confidence he 
manifested by approaching the Lord 
with this question. That laid bare his 
inmost heart to Jesus, permitting Him 
to penetrate to his profound est motives, 
which he would be careful to conceal 
from profane gaze. The very fact that 
he comes to consult Jesus concerning 
what is highest, is an evidence of con
fidence that Jesus can give information 
concerning the highest as no one else 
can. Dear friends, if you were only to ex
ert yourselves to penetrate all your hin
dering prejudices to the person of the 
Lord himself, and were then to compare 
everything you see and hear with your 
own deepest and best intentions—if you 
would only exert yourselves seriously 
enough to read the Gospels through once 
purely to discover in how far Christ's 
ideal and word will answer your ques
tion as to what good thing to do, and 
what good people ought to pursue—you 
now would acquire the same confidence, 
and the Lord would exercise a stronger

attractive power over you than was felt 
by this young heart ; you would be
come alive to the fact that Jesus can 
throw light on what is good as no one 
else can, because He himself is that 
Good One.

But we affirm also that this attraction 
between the Lord and His inquirer was 
mutual. Jesus characterized himself 
as the One who came to seek the lost, 
and to save the sinner and the publi
can. But it would be a grave error to 
conclude from this that the purity of 
this naturally noble heart would receive 
no recognition from Christ. No ; in 
His sight it is something great to at
tain maturity through a pure period of 
youth, coming out of it with no deep 
scars, no deplorable interval. It was 
from such circles that He chose His 
apostles, those fisher-sons of Bethsai- 
ada. It is not without significance that 
Mark, in relating this interview, tells 
us, “Jesus beholding him, loved him."

And wherever to-day there is faithful 
painstaking with one’s own character, 
earnest conflict with what is impure, 
abhorrence of what is wicked, pleasure 
in whatsoever things are just and pure, 
lovely and of good report, wherever 
there is a longing to attain eternal life, 
no matter what else a man may or may 
not possess, we still are permitted to 
say, in the sense of divine good pleas
ure, Jesus, beholding such a one, loves 
him.

Neither is this mutual attraction be
tween the Lord and the young man 
merely for the moment. That will re
main, even though the youth experi
ences a disappointment at first, and the 
Lord is obliged to utter a gentle re
proach : “ Why callest thou me good ? 
There is none good but one, that is, 
God "—almost as if he did not care to 
deal with such a question. Not that 
He is incapable of pointing out what 
His inquirer desires to know, or as if He 
first had need himself of being taught 
by the truly good Master. Immedi
ately afterwards He shows him how to 
become perfect. Rather, it yas a warn
ing to the youth not to deal too hastily 
with that word good ; to reflect on his
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resolution before he proceeds with such 
an inquiry ; to count the cost before he 
builds his tower. “ You want to do 
something good ; do you know what 
good means? Learn to look up to God, 
with whom there is no variableness of 
light and shadow. He is good in the 
perfect sense ; how, then, can you greet 
me in the same sense, since, after all, 
you have addressed me as only a human 
teacher ? Perhaps the young man only 
partly understood what Christ meant ; 
but so much was clear, that his aim had 
received a higher direction, his ques
tion had been made to signify some
thing deeper. Hence his disappoint
ment, that, after all, the Lord points 
out no other way than the plain, old- 
fashioned commandments. This ac
counts for his haughty answer : “All 
these things have I kept from my youth 
Tip ! ” Oh ! it ought to have become 
evident from the first word of the Mas
ter that He would attribute deeper 
meanings to those easy commandments, 
that itis not only the hand that kills, but 
also the poisonous words of the tongue, 
the ill-will that bubbles up in the heart; 
that not only the outward man com
mits adultery, but already the germinat
ing desire of the heart; that being pro
hibited from bearing false witness re
quires more than true speech -it de
mands the truthfulness of the whole 
character, the entire being ; and that 
the great command of Love includes all 
these others, and contains the roots of 
all God’s commands, the fulfillment of 
His whole law. If this had dawned up
on him, he surely would not have replied 
so confidently ; probably he would not 
have urged his question with the words; 
“ What lack I yet?” Neither would he 
have gone away, nor turned his back 
upon the Savior of his soul. It was 
not like him to decide, as so many do 
now, “That is too serious, too hard.” 
He would have kept Jesus for his Master, 
his guide. And, beloved friends, if from 
among that throng of good people there 
were to remain a few only who compre
hend the commandments in their 
deeper sense, and yet do not lose heart, 
but respond cheerfully, even though

conscious of personal deficiency, “ I 
will try ! ”—if there were those among 
us who aspire to increase their consci
entious discharge of duty to something 
more than a merely external fidelity 
to their calling and position, to their 
inmost heart, to motives seen only by 
God, to the secret lusts which nobody 
knows about, to self-discipline — if 
there were those who desire to aim as 
high as the Savior places the mark, 
anxious not merely to do good, but to 
become good, like God, holy as He is 
holy, and who would accept His direc
tions with a real enthusiasm—they, too, 
would be forced now to acknowledge: 
“ Indeed, there is a deep point of con
tact between my soul and the Word and 
the ideal of Jesus Christ. I cannot 
withdraw from it, although so much 
that He said I cannot yet accept. An 
inner impulse draws me to Him ; there 
is a force of attraction stronger than all 
I find in Him to resist. I am con
stantly impelled to bring Him my diffi
culties ; my esteem and holy veneration 
for His person increase day by day.” 
Jesus beholding such among our num
ber would love them.

II. And yet at the very point where 
the Lord exerts the strongest power of 
attraction upon the naturally noble and 
good, their separation begins. And this 
lies not so much in the apparently se
vere bearing of the Lord ; it is rather a 
necessity of the case. Already Jesus’ 
first word concerning the good, and his 
enumerating the commandments after
wards, had both been designed to 
awaken in His inquirer a consciousness 
of deficiency, distrust of self, before this 
undertaking. The young man dimly 
perceives this, for he inquires, dissatis
fied with the feeling that he is not per
fect : “What lack I yet?” The Soul- 
Phvsician then applies his knife to the 
true seat of the disease ; “If thou wilt 
be perfect, go ond sell that thou hast 
and give to the poor, and thou shalt 
have treasure in heaven ; and come and 
follow me.” A moment, perhaps, the 
youth still lingered ; he makes a start ; 
but a conflict arises ; shall he stake that 
too? But who ever heard of such a de-
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mand? Is that really the way of life? 
Then he turns away. A gifted Ameri
can preacher (Beecher) has said : “You 
can cut a man's hand off and he will 
continue to live ; you can amputate his 
arm to the shoulder and ho wil con
tinue to live ; you can mutilate more of 
him still, and he will live in spite of it. 
But there is one point we cannot even 
touch without causing death.” Just so 
in a man’s spiritual life ; you are at lib
erty to attack him here and there, and 
lie will not be hurt seriously ; you may 
deprive him of this and of that, and he 
will yield his consent ; but, finally, you 
come to a point which a touch will 
wound mortally. This young man 
would have permitted the Lord to re
quire much fasting from him, severe 
discipline, and great abstinence ; but 
here came an exact ion that touched him 
to the heart’s core. He cannot do that ; 
that price is too high : “ He went away 
sorrowful, for he had great posses
sions.”

Do you interpret the Lord’s thoughts 
thus, dear friends ? He is not condemn
ing riches in themselves as something 
imperfect, or as if he were aiming to set 
up an ascetic monasticism ; that con
clusion is superficial and unreasonable. 
Still less does He propose to indicate 
some higher way to perfection than 
through God’s commandments— the 
way of a self-conceited holiness attaina
ble to some and not to others—a Romish 
view, that is an equally superficial and 
unreasonable perversion of the truth. 
No; it was His design to expose with im
pressive earnestness the point in which 
this (foodperson is not good, the existence 
of which ho is not aware, but without 
whose regeneration all his virtue loses 
its value. He wants to reveal the one 
point which has kept the young man in 
delusion concerning his complete ful
fillment of the law and the excellence 
of his own character. Christ wants com
plete persons for His followers. It takes a 
complete person to win the prize of 
eternal life for which this young man 
was competing. That admits of no 
private immunities or stipulations; 
nothing can be withheld by one who

enlists in this pursuit. The winning 
of this prize depends on the really true 
centre of the will ; is the centre for 
which you pledge all you have, yourself 
included, the eternal God and accord 
with His will ? or is it, no matter how 
little you suspect it, or how hard for you 
to believe, the pleasures of the world, of 
possessions, and of the comfort, the en
joyment and the power which these 
possessions afford ? Hence, what the 
Lord propounds to him is, after all, that 
commandment which includes all the 
others : “Thou shalt love the Lord thy 
God with all thy heart, and with all thy 
soul, and with all thy strength ;” and 
Ho questions, Have you kept this also? 
What do you love most, your money or 
your God ? How much of a sacrifice 
can you make for the sake of God, 
whom you think to love more than all 
else ? And because the Lord did not 
put these reflections to him in this, so 
to speak, abstract form, but because He 
specially applied them to that point 
which, as Soul-Physician, he had recog
nized as the darkest ; because He em
bodied them in one concrete demand 
suited to the needs of the case—here 
lay their incisive power.

Let us now apply them to ourselves. 
He will take a different form and require 
different words for each individual, but 
will be pressed home on every one of 
us with the same urgency. If you want 
to be perfect, renounce the secret reser
vations you oppose to the rigor of the 
Divine commands ; penetrate the secret 
recess you are trying to conceal from 
the gaze of the holy God ; put away the 
consuming lusts which hamper the in
ner man and cannot co-exist with love 
to God ; root out earthly affection, even 
for the one you love most, if it does not 
aid you to attain holiness, but militates 
against holiness ; cast away earthly 
honors and your pursuit of them, your 
struggle for titles and recognition ; all 
these usurp the place of God ; away 
with your pride of knowledge, your ob
ject of worship, rather than God ! How 
much shall I name ? Each has his price, 
and each his point, which no one may 
touch, but which he mentally reserves
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from his apparently unconditional pur
suit of the good This is the point 
Christ besieges when he demands, Re
new your heart! This point has been your 
centre of gravity ; put a new object in 
this centre. Let that be the living God; 
let Him be the fundamental impulse of 
your will. And then come and follow 
Him who, in this sense, is good. 
Friends, let us test ourselves most thor
oughly ! Many of us would probably 
end our confession just as this young 
man did : "No, I cannot ; that is too 
much. I am willing to renounce all 
but this, everything but my pride, 
everything but my comfort, everything 
but my distinction, everything but my 
passion.” But to except one thing is 
enough to poison the whole ; for the 
sake of one thing you will turn away 
from your Savior and your salvation, 
in spite of all your noble efforts, all your 
ideal endowments, all your faithful dis
charge of duty, and all your goodness of 
heart.

III. But, dear friends, We must not 
stop here and let this be the sequel, as 
it is of the story in the gospel. When the 
physician performs an operation, it is 
because he wants to heal ; and when the 
Lord seems to discourage nearer ap
proach it is because He wants to make 
the reason for coming one that lies 
deeper within, so that after they unite 
nothing shall be able to separate them. 
Hence, we like to believe concerning this 
young man who went away sorrowful— 
that his separation was not final. That a 
sting in his heart had been inflicted by 
the Lord in his wisdom, and it will 
serve as a handle by which to keep hold 
of him, to guide him, and, at length, to 
draw him back. But, naturally, when 
he returns he will not be animated with 
that same fiery, youthful enthusiasm ; 
he will no longer seem to be girded with 
a surplus of power. It was to this the 
Lord Referred, when immediately after 
the young man turns away, th > startled 
disciples inquire : “ Who, then, can be 
saved ? ” He replied, ‘‘With men it is 
impossible.” What Jesus proceeded to 
say, the youth will yet come to appre
hend: “But with God all things are

possible ! ” And we all are entitled with 
him to attain that assurance.

That is why a separation from the 
Lord was necessary before he could find 
Him in truth. It was necessary that he 
should be so deeply impressed by the 
requirements of the Lord, by the mag
nitude of the undertaking, by the grav
ity of His claims, that the fire of purely 
natural enthusiasm before it would burn 
out and sink within itself. If ever a man 
is to become a follower of Christ, not 
only as pupil of some great master, but 
re His disciple, who is the Way, the 
Truth and the Life, then God's com
mands must first grow immeasurable 
before him ; conscious of impotence 
and of sin, he must prostrate himself in 
the dust before them. As long as lie 
can continue to persuade himself : "All 
these things have I kept from my youth 
up as long as he can continue to be
lieve : "I shall keep all of them in spite 
of a few defects and weaknesses I feel 
myself "—so long a Redeemer is super
fluous—a Moses or a Socrat îs would 
suffice. But when ho learns to despair 
of his own strength, and begins to have 
doubts as to his own virtue ; when, in
deed, even the best characteristics he 
can boast shrink before the great things 
God demands of him—then he arrives 
before the gate of salvation, and 
stretches imploring hands for a Re
deemer. Therefore, the Lord cannot do 
otherwise than first destroy this young 
man's merit and the high opinion he 
has of himself. He is obliged to deal 
thus with persons like him, who, 
because they have never been guil
ty of any gross offenses, and per
ceive no unsightly stains on the 
purity of their efforts, and are pos
sessed of an earnest will, are especially 
liable to self-deception concerning what 
is dark in their inner man. Such an 
experience is the more needful because 
they realize in themselves so many of 
the noble and beautiful characteristics 
that lap over into a life born of God, 
that they are in the more danger of de
luding themselves with reference to 
their inmost hearts. They need to 
learn that most difficult lesson of all:
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to know themselves, their sinfulness 
and weakness. But the aim in learning 
that lesson is to find out howto humbly 
follow the Lord, who alone can restore 
a paralyzed will, or has the power to 
change the centre of gravity even of our 
inner life. Out of the conscious need 
of help, faith in a helper must grow—a 
Helper who will receive the penitent 
and forgive his sins. As soon as a man 
realizes his lost estate he begins to beg 
for his redemption.

This is the point, then, to which the 
All-wise Teacher aims to lead even good 
people, and, indeed, the best among 
them. It stands first in the great pro
gramme of Ilis kingdom, the Sermon 
on the Mount, “Blessed are the poor 
in spirit,” i. e., those conscious of pov
erty of spirit, “ for theirs is the king
dom of heaven." There is no other way 
to salvation. Even the noblest of man
kind cannot enter the kingdom of God 
unless they pass through this narrow 
gate. No one is saved except by grace ; 
and no one feels the need of grace who 
has not humbled himself nor bowed 
before God as a sinner.

And he who never flinches at being 
humbled, but raises his bowed head 
bowing to Jesus, “I will be firm and 
follow Thee !”—he will perceive that it 
is a kind Master he has chosen. True, 
the training by the side of Jesus, under 
the discipline of God's Word, and look
ing up to his holy pattern, is a training 
towards a constantly deepening humil
ity. For, in the light that streams from 
Jesus, his own sinfulness will become 
more and more apparent, and the 
thougut of the divine holiness the more 
overpowering. Even little sins will 
become great ones, and the unsus
pected, manifest. And he will learn 
to cry out with Paul : “O, wretched 
man that I am ! Who shall deliver me 
from the body of this death ?” But his 
apprehension of grace will open up 
deeper and ever deeper, and he will be
hold how grace can accomplish what is 
impossible with man. Besides, new 
powers of forgiveness and of refreshing 
issue daily from the Lord, out of whose 
fullness he will receive grace for grace,
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light upon light. To sacrifice for Him 
is to lose nothing, but to gain every
thing. Jesus has greater things to of
fer than the pleasures and possessions 
of this world. He can still all longing 
with eternal life. Oh, let us enter His 
school and never let go His hand, even 
when it seems to be laid heavy upon us ! 
He gives even where he takes. “ His 
yoke is easy and his burden light." Let 
us take it, then, upon us, and we “ shall 
find rest unto our souls.” Amen !

THE WONDERFUL EXCHANGE.
By Bishop H. W. Warren [Methodist], 

Pontiac, Mich.
For brass 1 will bring gold, and for iron I 

will bring silver, and for wood brass, and 
for stones iron.—Isa. 60: 17.
This seems like a very unthrifty kind 

of commerce. It promises only the most 
speedy and utter bankruptcy. Surely 
one making such an offer must have 
great treasures, and great love. There 
must bo a perfect confidence that there 
can be no exhaustion of treasure, nor 
any exhaustion in the delight of perpet
ually giving others the best end of the 
bargain. No one can have such confi
dence and feeling but God. He has in
finite resources, so much that giving 
does not impoverish, nor withholding 
enrich. The ocean is not impoverished 
when the sun lifts a million tons from 
its bosom, nor enriched when the Miss
issippi, gathering it up from ten thous
and slopes, pours it back again. It is 
God, the infinite, who proposes to give 
gold for brass. It is just what he is 
constantly doing in nature, giving out 
the best for the worst. There was a 
time when utter darkness rested on the 
face of the world, with a word he gave 
the golden light. There was a time 
when there was only chaos, anarchy, 
warring elements ; He gave order. There 
was a time when this world swung in 
space a mass of heated rock; He brought 
soil, grass, animal life, man with a soul 
to know, and a heart to love God, and 
He has plans for a new earth wherein 
dwelleth righteousness, a new Jerusa
lem, where gold shall be plenty and 
cheap enough for paving streets. God
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always sees and seeks the highest possi
ble thing in every nature. Occasionally 
we do the same. Occasionally we see the 
gold in the rock, the glass in the sand, 
the electric light in the zinc and acid; 
and only occasionally (so rarely that 
most men count it a delusion) we see 
heaven through the midnight sky at 
Bethel, and celestial armies encamped 
about us at Gothan. But God sees glass, 
and gold, and electric light, and heaven, 
and celestial armies all the time. And 
He wants us to catch His penetrative in- 
HiBht.

A cool, immovable critic once stood 
before one of Turner’s gorgeous pic
tures of sky, all blazing with the glories 
of the sunset, where God made the out
goings of the evening to rejoice, and 
said to its author, “ I never see such col
ors of cloud as you paint." “ Don’t you 
wish you could ?" said the artist; “as for 
me, I never can begin to paint the glo
ries I see.” “Eye hath not seen, nor 
ear heard, nor the heart of man con
ceived the glories God hath prepared 
for those who love him." But God is 
constantly trying to reveal them unto us 
by His Spirit. He is ever trying to give 
us gold for brass, and silver for iron. 
This ought to be good news for man. It 
just tits his nature. He is always will
ing to get the best end of a bargain. It 
is a constitutional trait. It shows itself 
early. He trades marbles, jackknives, 
tops, skates, bats, balls, apples, etc., al
ways nothing averse to getting some
thing better than he has. The man has 
the same instinct. He trades horses, 
houses, lands, mines, always willing, to 
say the least, to get something better 
than he has. Nay, more, he has caught 
the very wish and practice of God, and 
wants to make something higher and 
better out of everything pure and low. 
He is not content to live in slippery, 
miry clay, so he turns it into brick, and 
his house is a thing of beauty, and a joy 
all his life. He is not content with mere 
soil, so he raises it into golden grain, 
into luscious fruit, into gorgeous flow
ers. He is not content with ore, so he 
raises it into solid cast iron, malleable 
iron, wrought iron, steel so elastic it

will bend a million times without break
ing, so full of tensile strength that he 
suspends a mile and a quarter of Broad
way in air, and hangs the world’s hur
rying commerce over an arm of the sea; 
so sensitive to the touch of electric fire 
that it sends its unthinkably swift waves 
nil freighted with thought and the vast 
concerns of nations to the ends of the 
earth. Man is always ready to take gold 
for silver, or silver for iron, in material 
realms at least.

Now there are various kinds of life, 
and many degrees of each kind. There 
is what is known as physical, mental, 
emotional and spiritual life. Of each of 
these there are many degrees. There is 
the quiet even flow of calm blood that 
no excitement can rouse, no insult can 
fire nor hardly quicken; and there is 
the fervid temperament that a breath 
may sting, or a word rouse, or a look 
make to blush. There is a physical life 
that is torture, pains that are like driven 
daggers, the muscles and knots, the 
beaded sweat is blood. And there is an 
ecstacy which is agony reversed. As the 
other was whatEncelodes endured with 
burning Ætna heaped on him; this is 
what one enjoys when he stands on the 
mountain top himself. The blood 
bounds in its channels, as a war-horse 
leaps at the sound of a trumpet, every 
motion is pleasure, all activity and de
light.

There are degrees of mental life—all 
the way from the poor swain who hardly 
differs from the clod he turns with his 
plow and treads upon, of memory so 
weak the name his mother calls him by 
he scarce remembers, his judgment so 
untaught that what at evening plays 
along the swamp, fantastic clad in robe 
of fiery hue, he thinks the devil in dis
guise, and flies with trembling footsteps 
home. And there is the man of large 
understanding, of judgment deep, of 
imagination vast,that traverses the earth 
and heavens at will, dives into the mys
teries of God, and thinks his thought 
after Him ; feels that the eternal years 
of God are his, and that during them all 
memory cannot be overloaded, judgment 
shall have new incentives for broader
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and truer exercise, and love shall for
ever sun itself in higher and more beau
tiful rapture.

There are vast differences of feeling. 
There is the cold insensibility of the 
earth-worm, which even the sunshine 
drives into a deeper, darker grave. 
There is the dull stolidity of the miser 
that has no delight but in gold ; the un
tuned ear of him who hath no music in 
his soul, and is not moved by the con
cord of sweet sounds, but is fit for trea
son, strategems and spoils; there is the

" Narrow wretch with until bo dead,
Who never to hiniHelf hath said.
This is my own. my native land,
Whose heart hath ne'er within him burned, 
As home his footsteps he hath turned 
From wandering on a foreign strand."

And there are those high examples of 
patriotism, which regarded some high 
ideal of common good as dearer than 
life itself. We never tire of reciting the 
brave deeds of Regulus and Horatius. 
Even old blood leaps with the fire of 
youth as wo declaim how the first ad
vised Rome to send him back to Car
thage for torture, and how the second 
kept the bridge in the brave days of 
old. The first general council of the 
Christian church was composed largely 
of men who were scarred, maimed and 
mutilated by fighting with wild beasts 
in the arena, and by enduring the more 
pitiless torture of the rack. It is no 
wonder that the soul thrills with holy 
love for men who counted not their lives 
dear unto themselves, so that they might 
finish their course with joy and the min
istry they received of the Lord Jesus.

There are degrees of spiritual life. The 
first awakening of the sense of guilt, the 
oppression of fear of judgment and hell, 
the first glimmer of hope in mercy, and 
the trembling consciousness of pardon. 
But there are supersensuous experi
ences also, times when caught up into 
the third heaven the things heard can
not be uttered in the language of men. 
There are visions of God when a little 
more unveiling would result in death, 
and knowing this wo still sing:

“ Oh would He more of heaven bestow 
And let the vessel break,
And let our ransomed spirit go 
To grasp the God we seek."

There are degrees of power when Pe
ter cannot face a girl, and other degrees 
when he can face the whole Jewish 
nation, all the power of the Sanhedrin, 
all men and devils, and tell the most 
unpleasant truth most bravely ; times 
when weak men, of like passions with 
us, can turn the world upside down, 
when fire, fagot, seven times heated fur
naces, are pleasant as summer breezes, 
because the form of the fourth is pres
ent, when lions’ dens are reception- 
rooms for ministrant angels, and when 
the hours of martyrdom are times of the 
revelation of the very face of God.

Evidently there is life that is as clay, 
as ore, as iron, as brass, as silver, as gold. 
There is life like Cain saying “ my pun
ishment is greater than I can bear,” and 
there is life grand as Abraham’s when 
on the mount of sacrifice, he knew the 
very feelings of God in giving up His 
Son. There is life mean as the prodi
gal’s, hungry, filthy, disgraced, among 
harlots and swine; there is life like the 
prodigal’s after return, having honora
ble raiment, abundant feast, and a fa
ther’s love, and there is the vastly higher 
life of the non-prodigal son.

God all the time offers, to every man, 
to change his hard iron of life into 
brass, his brass into silver, his silver 
into gold. How does He propose to do 
it ? On precisely the principles that man 
acts in every-day life. Indeed God has 
made it impossible for men to succeed 
at all in the life that now is, except in 
the laws that give success in the life to 
come. He has made it impossible for 
men, mole-blind, not to see; adder-deaf, 
not to hear the things of the eternal 
kingdom. Just as man gives muscle for 
bread, or exertion of muscle that all the 
delights of life may be his, just as he 
gives a few midnights to study that he 
may be everlastingly wise, just as he 
gives self-denial that he may have ex
uberance of strength, just as he gives 
all the things that he hath, in order that 
he may keep his life, so God always asks 
your iron when He would give brass, 
asks your brass when He wrould give sil
ver, asks your silver when He would 
give gold tried in the fire, that you may
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Le rich,and have crowns of eternal glory. 
The trouble with men is they give their 
muscle for bread, but will not give iron 
to God for brass. Men are sharp at bar
gains for pelf, but fools when they might 
gain soul wealth, nay, often they barter 
souls utterly away for indulgence. Why 
are men so short-sighted as not to see 
higher things than bread, diamonds and 
gold ! Why do men stop at iron when 
they can have steel, why stop at steel 
when they can fill it with the swift soul 
of electricity ? Why stop at electricity 
as a type of swiftness, storm as a type of 
strength, sunrisings as a type of beauty, 
when each can be changed for a higher 
and better ? How can it be done?

I think it is a statement capable of 
vindication, that God does not enrich 
by legacy but by exchange. We some
times wonder that the strong man can
not always endow his children with 
strength, they must all begin as weak 
as possible and fight their way through 
long disciplines, and perils, and immi
nent deaths to strength. We almost 
wonder that the wise man cannot endow 
his child with knowledge. But his 
child must learn the alphabet, shed tears 
over the multiplication table, and possi
bly get whipped for not knowing para
digms. Even a fox gives his cunning, 
a hare his timidity, à lion his bravery 
to his offspring, but the child of earth’s 
wisest must begin as ignorant as the 
child of the most ignorant. We some
times wonder that the eminent saint 
cannot give his graces to his children. 
We cannot see why Adam should beget 
a Cain, David an Absalom, or anybody 
a Judas. But it is a proclamation of 
God’s everlasting principle to enrich 
not by legacy, or endowment, but by 
price, by sacrifice.

The reasons for this mode of dealing 
are very clear. First, God wants per
sonal dealing with his children. Every 
mother would rather educate her chil
dren herself if possible; she grudges the 
teacher who did not give life to those 
children, the joy of leading them into 
the flowery paths of knowledge. So 
God desires to train His own children. 
Christ has travailed in soul for them,

and the Holy Spirit has cared for them 
with unutterable love. The divine Fa
ther wants to direct them, and aid them 
moment by moment. He wants the joy 
of seeing the growing sous face tempta
tion, spurn the allurement, seize a prin
ciple, get strength by a sudden reaching 
up to God, and then grow swiftly toward 
the stature of perfect manhood in Christ 
Jesus. God triumphs in every victory of 
His child. There is no other way by 
which a Christian character can be ma
tured. It is too great a thing to be crea
ted, even by an infinite Creator. He has 
omnipotent power, infinite wisdom, per
fect beauty and brings all of these to bear 
when He speaks His creative fiat. These 
are employed to make glorious the hab
itation fit for His children. But a char
acter in the likeness and image of the 
uncreated God cannot be created. It 
must be matured. It must take co-op
eration of God and man. It takes two 
concurrent wills, the Creator’s and the 
creature’s, to make a being glorious 
enough to be a companion for God.

Every one that is endowed is in great 
peril. That which ought to bring hu
mility really brings pride; that which 
should bring thanksgiving, breeds arro
gance. A prince born to a crown and 
empire ought to be a seeker after wis
dom in order to rule wisely, a seeker af
ter manhood to be a good example. But 
he requires the greatest care to escape 
being vicious, foolish, proud, and tyran
nical. Children born to wealth need 
to be trained as if they were born poor, 
or they are put into great peril. When 
God put man into Eden, the condition 
of possessing it was to subdue the earth. 
He failed, and had to be taken out of 
Eden and put where his clamoring hun
ger compelled him to subdue a thorn- 
cursed earth. It was the only way to re
deem a race. Endowment had failed, 
even when man was innocent. Acqui
sition must be tried when he was weak 
and sinful.

Look at the great heroes that God has 
made in our history; they fill the earth 
and rise into the skies. Were they en
dowed ? Not one, except with faculties, 
they had to develop their virtues. So



514 The Wonderful Exchange, [June,

in the case of all moral greatness. God 
gives the conditions, the opportunities; 
hut man must work with God. He want
ed a great spiritual lender who should 
be the father of the faithful in all ages. 
How should such a character be ma
tured ? It was easy to arbitrarily confer 
every gift possible at once, but God took 
100 years to develop the character he 
wanted in Abram. He applied the gold 
for silver principle. He said unto him, 
“ get thee out of thy country, from 
thy kindred and from thy father’s 
house.” Give up your silver of home, 
country, family, and I will give thee the 
gold of making of thee a great nation; 
give up what men value, and I will give 
what God values. Give up the herds of 
Harau and I will give you tribes, peoples 
and nations; give up dependence on 
goats, sheep and camels and I will give 
God on whom to lean. Abram obeyed, 
and grew to the peerless height of per
sonal faith for himself, and to the proud 
position of being the father of all the 
faithful to the end of recorded time. 
What a small surrender for such an in
finite good—but I have no doubt those 
camels were just as dear to Abram as 
horses, cattle, jewels and bonds are to 
men and women of to-day.

Then God wanted to take Abram into 
such sympathy with Himself, as no man 
ever approximated before or since. He 
wanted the man who trusted Him, as no 
man ever did, to know God as no man 
ever did. He wanted Abram to know in 
bis measure the highest experience of 
God, viz. : the giving up of his only son 
for the world. But in order to gain this, 
Abram must give up something. How 
could he know God’s sacrifice without 
sacrificing something himself? So God 
asked Abram to give up his son. Peo
ple often wonder why God asked such a 
strange thing of Abram, but it was what 
God had done Himself, and He wanted 
the “ friend of God ” to know His high
est experience. The three days’ strain 
on his affections was hard to bear, but 
the joy of knowing God’s love for a lost 
world is an eternal joy. Parents are yet 
called upon to give up children to God 
for service in heathen lands, but it may

be an exchange of affection’s silver for 
love’s gold.

Moses as a reputed son of Pharoali’s 
daughter, used to courts and authority, 
might be supposed to be admirably fit
ted to lead the hosts of Israel out of 
Egypt. He had kingly qualities, but 
lie had not Christly qualities. Like a 
man in authority he could break out in 
auger and slay an Egyptian who op
posed him. But he was not yet the 
meekest man who could bear with stub
born and rebellious people as Christ 
bears with a stubborn and rebellious 
world. He must give up his silver of 
authority and kingliness for the gold of 
Christliness. He must esteem the re
proaches of Christ greater riches than 
the treasures of Egypt, must be willing 
to suffer affliction with the people of 
God, rather than to enjoy the pleasures 
of sin. He must give up the palace for 
the cold mountain side, he must leave 
association with magicians and keep 
company with flocks in the desert. He 
must stop trusting in chariots by the 
thousand, and horsemen by the ten 
thousand, and trust in God. And after 
forty years of surrendering brass he 
gets meekness, of surrendering the sil
ver of kingly company he gets the gold 
of the company of the King of kings. 
Oh! what are the purple hangings of pal
aces to the pillar of cloud by day and of 
fire by night, to the cloud on the top of 
Sinai echoing with thunder, veined with 
lightning and glorious with the pavil
ioned splendor of God. What the brief 
companionship of kings to the eternal 
company of the King of kings !

Oh! what is the slave-tended death
bed in Egypt and being mummied in a 
royal tomb, to dying in the arms of God 
onPisgah.his soul taken out ot the body 
by the kiss of Qod, and to conversing 
with Christ in the splendor of transfigu
ration, about the most stupendous trans
action of the eternal Kingdom ! But 
Moses had to give the silver of purplo 
hangings for the resplendent gold of 
the divinely inhabited cloud, give up 
being mummied, for God’s burial, give 
up the prospect of the throne of Egypt 
for the surety of eternal empire. Very
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few people are able to give up anything. 
They lack faith in Go<l. Have more in 
themselves and their acquaintances.

Christ taught the same principle. 
Said Peter, “ Lo we have forsaken all 
and followed Thee, what shall we have 
therefore ?" He had left nothing but a 
boat and some ill-savored nets. But 
what was the answer? “Verily I say 
unto you, that ye that have followed mo 
in the regeneration, when the Son of 
man shall sit on the throne of his glory, 
ye shall also sit upon twelve thrones 
judging the twelve tribes of Israel. And 
everyone that hath forsaken houses, or 
brethren, or sisters, or father, or mother, 
or wife, or children, or lands for my 
sake, shall receive a hundred-fold, and 
shall inherit everlasting life.” Oh! gold 
is too poor to represent God’s gifts of 
eternal life and love. Paul was great 
enough and clear-visioned enough to de
sire the fellowship of Christ's suffer
ings and to be made conformable to His 
death, a thing in no respect to be de
sired in itself. But freedom from suf
fering and life itself, are but silver com
pared with the gold of Christ’s resur
rection to which he hoped to attain. He 
states the same principle in Romans: 
“ If we suffer with Christ we may be 
glorified together. For I reckon that 
the sufferings of this present time are 
not worthy to be compared with the 
glory that shall be revealed in us." We 
surrender the silver of present joy and 
take the gold of eternal glory.

But the question that imperiously de
mands answer is this -was this princi
ple of giving the lower for the higher 
applied in developing the one perfect 
life that has glorified humanity and 
made the earth a place of hope ? Did the 
human soul that Christ associated with 
himself submit to thip plan of develop
ment, and especially did the Son of God, 
begotten in holiness and perfection, 
submit himself to this law that has been 
applied to all men ? If this shall be an
swered in the affirmative, we must con
clude that there is no other possible way 
to greatness and road to perfection.

It is evident at first glance, that the 
man Christ Jesus constantly accepted

this law. He was obedient to His pa
rents, giving up His will to them. His 
announced principle of life was: “I 
came not to do my own will, but the 
will of him that sent me.” Even in the 
last agony He said, “ not my will but 
thine be done.” He constantly went 
about doing good. He sought noth
ing for Himself—virtue went out of 
Him continuously for the blind, deaf, 
palsied, and to all sorts of incurables. 
On a few occasions, the divine voice 
broke out of the heavens, to the ineffa
ble comfort of His soul. On what occa
sions were these marvellous manifesta
tions ? They were always occasions of 
personal surrender. When, in the face 
of John's protest of unfitness, he sub
mitted to baptism, the Spirit descended 
like a dove, and the divine voice said: 
* this is my beloved Son in whom I am 
well pleased.” Th*> same word came 
amid the glories of the transfiguration, 
but it was just after He had announced 
His readiness to die for the w orld. And 
once again, He said: “ Now is my soul 
troubled, and what shall I say? Father 
save me from this hour, but for this 
cause came I unto this hour— Father 
glorify thy name." Then, in answer to 
that perfect submission, came the voice 
from heaven, “I have both glorified it 
and will glorify it again." The people 
said it thundered, but Christ knew the 
infinite ecstacy of communion with God.

But the whole matter is fully settled 
by that wonderful statement of Paul in 
second Philippians. He is teaching the 
highest Christian life. He says in holi
ness of mind let each esteem other bet
ter than themselves. “ Let this mind 
be in you which was also in Christ 
Jesus: who being in the form of God 
counted it not a thing to be grasped, to 
be on an equality with God, but emptied 
Himself, taking the form of a servant, 
being made in the likeness of men, and 
being found in fashion as a man, He 
humbled himself, becoming obedient 
even unto death, yea the death of the 
cross.” He gave up the riches of silver, 
and for our sakes became poor. He va
cated the throne of the universe and be
came servant of servants of men. The
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Lord of life became obedient unto death, 
even the death of the cross. He gave 
up all silver, brass, iron, stones, and 
wood. Was there any gold in return ? 
4t Wherefore, because of this, God hath 
highly exalted him and given him a 
name that is above every name, that at 
the name of Jesus every knee should 
bow, in heaven, on earth and under the 
earth, and that every tongue should con
fess that Jesus Christ is Lord to the 
glory of God the Father.” We are sure 
we make no mistake for the redeemed 
who are singing the new song in heaven 
to-day, give as the reason for the su
preme worthiness of the Lamb “ for 
thou wast slain." Yes, up the same way 
that Abraham, Moses, Peter and Paul 
took to greatness went the Lord Him
self. There can be no mistake. We see 
plainly the way to highest strength of 
character and greatest height of glory.

It is not the way of present gratifica
tion, of selfishness, of the pursuit of 
personal and family ends,but a giving up 
of personal good for God's higher good, 
a selling of lower for higher. Could our 
poor faith grasp the real height, we 
would be willing to step off our little 
elevation up the steps of God’s throne. 
God constantly tries to make us see the 
difference, but it is beyond us. Our 
language adapted to human ideas breaks 
down in trying to express the ideas of 
God—so God tries to invent a language 
of His own. He takes figures and sym
bols and object-lessons to crowd on man 
some larger conception of His thought.

Once God opened the windows of 
heaven and poured out water enough to 
drown a world. Then He takes that 
great deluge of abundance and makes it 
an emblem of the abundance of spiritual 
blessings. Bring the tithes into the 
storehouse, the little tenths of daily 
gain, and see if I will not open the win
dows of heaven and pour you out a 
blessing that there shall not be room 
enough to receive it. In the heavens 
above us are great wealths of blessings. 
These all walk in white for they are 
worthy, they talk in music, for it alone 
is tender and sweet enougli to express 
their joy and love. The streets are gold,
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the gates are pearl; there is the tree of 
life whose leaves alone are sufficient to 
heal the enormous woes of groaning na
tions. What must be the life-giving 
power of its often gathered fruit ? There 
is the rive:’of life,bringing life wherever 
its healing waters come.

And God proposes to open the win
dows of heaven once more. Down comes 
another deluge, a vast inundation of 
blessings,so much that there shall not be 
in all the world room enough to receive 
it. And what is the condition? Bring 
in the tithes of daily gain. The brass of 
earth for heaven’s gold of grace and wis
dom and love and life eternal.

SEBMON ON THE SEASONS.
By Rev. C. II. Spurgeon, London. 

While the earth remaineth, seed time and 
harvest, and cold and heat, and summer 
and winter, and day and night shall not 
cease.—Gen. viii: 22;
Our text takes us back to the time 

when the waters of the Flood had just 
assuaged, and God opened the door of 
the ark and bade Noah and his family 
come forth into a new world. For a 
time there had been a confusion ; the 
seasons were mixed up, the perpetual 
downpour of the rain had almost turned 
day into night, and whether it was sum
mer or winter could scarcely bo told. 
The frame of nature seemed to be out of 
joint,her order suspended. And now the 
Lord, in making a promise to Noah that 
he would never destroy the earth again 
with a flood, also declares that while the 
earth remaineth there shall be no more 
of the confusion of the seasons and 
mingling of day and night which had 
brought such destruction upon all liv
ing things. As there should be no more 
a general deluge, so should there be no 
more a serious disarrangement of the 
course of the seasons and the tempera
ture appropriate thereto. Seed time 
and harvest, and cold and heat, and 
summer and winter, and day and night, 
are to succeed each other in their per
petually unchanging change, so long as 
the present reign of forbearance shall 
last. Until comes the close of time, the 
rolling year, made up of alternate day
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and night, filial 1 pass through cold and 
heat in due order. We are grateful to 
God for thus settling in his mind that 
so it shall be.

I. The text contains a solemn hint 
of warning: “while the earth remain- 
cth.” Then the earth will not always re
main. “ God hath appointed a day in the 
which he will judge the world in right
eousness by the man Christ Jesus.” 
The time of this eml is not known to man. 
The duration of the earth will be brief 
compared with preceding and succeeding 
ages. The life of this present evil world 
is but a span ; it is of few days and full 
of trouble.

II. The text contains a sentence of 
promise, rich and full of meaning: 
“ While the earth remaineth, seed time 
and harvest,” etc. This promise has been 
kept. So long and faithfully kept, that 
even the unbelieving and infidel world has 
come to believe it. We look for the sea
sons in their course and duration as a 
matter of course. Why do we not be
lieve God’s other promises as readily 
and firmly? Have wo not experience 
in matters spiritual as well as temporal ? 
If the Lord do not send spring and 
summer, we cannot create them. A real 
miracle is every break of day and every 
set of sun. A world of wonders bursts 
forth in every spring-tide ; each blade 
of grass and ear of corn is a dbpiay of 
divine omnipotence. We are surround
ed with works of almighty power and 
goodness from morn till eve, and 
through the watches of the night; from 
the first day of the year until its close 
the Lord is about us. Unseen by us, 
His hand propels the silent spheres, 
which no force within human calcula
tion could move in their orbits ; that 
same power sustains and animates and 
perfects all things. God is in all, and in 
all wonderful.

Now, brethren, we not only believe 
this promise as to the seasons, but we 
practically act upon our faith. The farmer 
acts upon it, and plants and sows with 
full expectation of summer and harvest. 
If a man did not act upon the declaration of 
God in our text he would be counted foolish ! 
Suppose one bays: “I am not sure
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there will come a harvest, and, there
fore, I will not sow. His neighbors, 
seeing his fields unfilled, would reckon 
him out of his mind. If another says: 
“We shall have perpetual summer and 
so I shall lay by no stores for the win
ter,” we should say he was fit for a lu
natic asylum. Equally mad are they 
who treat other promises of God as if 
they were idle words, no more worthy 
of notice than the prophecies of a char
latan. The masses of our fellow-men 
never search the Word of God to find a 
promise suitable to their cases, and even 
if such a proai.se were laid before them, 
they would only regard it as a matter of 
imagination or meaningless jargon. 
What shall I say of those who thus trifle 
with eternal verities, but that madness 
has carried away the heart of man ? 
What God has promised. But, whether 
men believe this or not, it will stand true. 
The year will go on whoever plays the 
fool ; so, too, will the sun arise, whoever 
prophecies an endless night. God's 
purpose and God’s promise will stand 
fast though the hills be removed. If 
you believe in the Lord Jesus, you shall 
be saved; but if you believe not, you 
must perish ; in either case the law will 
not alter for you. God’s great laws in 
the spiritual world hold good with a 
certainty as great as those which gov
ern the natural world. We cannot sus
pend the force of gravitation; and if we 
could, we should not even then be able 
to change the veracity of the Most High. 
Hath He said and shall He not do it ? 
Though we believe not, He abideth 
faithful ; He cannot deny himself ; 
therefore, ye sons of men, be wise, and 
take heed to the word of the Lord. As 
in the summer ye prepare yourselves 
for winter, and as at spring-tide ye sow 
your seed that ye may gather your har
vest in the summer, and thus ye obey 
the voice of God in nature, I pray you 
also have respect to that voice as it 
speaks of in the pages of His Book, and 
shape your conduct by that which the 
Lord has revealed.

III. Last of all, I want you to regard 
my text as a token for the assurance 
of our faith. In the fact of the text we
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are bidden to see the seal and token of 
the covenant. The abiding of the ordi
nances of heaven is a token («) that 
Christ shall reign King of kings, and 
Lord of lords, forever, (b) Of the con
tinuance of the Royal Priesthood, (c) 
That He would not put away the seed 
of Abraham.

To end all, let our prayer be that the 
Lord would abide with us, and then the 
beat shall not smite us, nor the cold 
molest us. The presence of God makes 
fair weather. Let us sing with quaint 
John Hyland—

" Rise, then, Sun of righteousness.
Mu with thy sweet beamings bless ; 
Winter then may stay or flee,
Lord, ’tie all alike to me."

Oh, you that know not our God, I 
feel heartily sorry for you ! To you all 
seasons must be blank, for God is not in 
them. Oh, that you knew Jesus ! The 
world is a bleak house, a chill and 
empty corridor, without God; and men 
are orphans, and life is hopeless, and 
death is starless night, if Jesus is not 
known and loved. He who trusts his 
soul with Jesus has found the key of 
the great secret, the clue of the maze. 
Henceforth he shall see, in all that 
smiles or rages around him in our 
changeful weather, pledges of the love 
of the Father, tokens of the grace of 
the Son, and witnesses of the work of 
the Holy Ghost. To the one God be 
glory forever ! Amen.

THE BUSSED MAH OF THE WILDEB- 
NESS.

By Rev. B. J. Hoadley [Methodist], 
Bucyrus, O.

He was not that light, but iras sent to bear 
witness of that light.—John i: 8. 

Kinoless and throneless, John the 
Baptist belongs to the ages. As we may 
be witnesses after Christ, so he was a 
witness before.

I. John the Baptist was well born. 
The best Jewish blood flowed through 
his veins. Hereditary forces are the 
conservative forces of society. Voice, 
stature, longevity, mental and moral 
qualities, descend from one generation 
to another. It is not true, however, that

inherited tendencies and susceptibili
ties necessarily make character. If this 
were so, there could be no advance or 
retrograde movements among men. A 
child could be no better, no worse, than 
its parentage. Every mind is an orig
inal power for good or evil. Still, be 
thankful Timothy that Lois was your 
grandmother, and Eunice your mother. 
Rejoice, blunt man of the wildernuess, 
in Zacharias your father, and Elizabeth 
your mother.

II. He was well trained. Jewish 
homes did not let go training of its 
children. Training tells more than 
birth in the forming of the mysterious 
aroma wo call character. Faith, rever
ence, obedience, courage, humility, are 
some of the elements of a soldierly 
training in the things belonging to a 
rising manhood. Let a child see love 
illustrated at home, and if he cannot 
be scolded into the ranks of the Lord, 
he may be won. The children of good 
people usually come on well. Sons of 
preachers are generally found doing 
well in society. The present President 
of the United States, as well as his pre
decessor, had a minister for his father.

III. He was a man of courage (Matt, 
iii: 1-10). Who were the Pharisees ? 
They represented the Church, were 
orthodox in faith, but unsound in lives, 
and with an assumed sacredness they 
covered the iniquities of their day. 
Who were the Sadducees ? They rep
resented the State, denied the existence 
of spirit, the fact of immortality, and 
the resurrection of the body. They 
loftily said, “Do right without expect
ing rewards,” and their stoicism kept 
them on the summits of pride, and they 
were largely responsible for the degen
erate times (Matt, xiv: 3-4). John had 
been highly esteemed by Herod, but 
friendship did not blind the prophet's 
eye to his glaring offence. It is easy to 
denounce a sin committed two thousand 
year*, ago, but quite another thing to 
point to one from whom you have re
ceived favors and say, “Thou art the 
man.” He who speaks bluntly to oth
ers, like John the Forerunner, never 
boasts of his plainness of speech, if he
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parts company with pride. Though 
John rebuked a man, who was eating 
the poisoned grapes of the world, the 
record is not that he said, “ I speak out 
just what I think.” Courage was a real 
quality in John. If a peculiarity bo 
«imply an affectation, it is unendurable. 
Ask for no trimmers in the pulpit, when 
tipplers are down in the pews. In the 
long run, the courageous man is popu
lar. Crowds listened to that blunt voice 
of the wilderness.

IV. He was a man of humility (Matt, 
iii: 11-17; John i: 29-36 and iii: 25-30). 
On the mountain tops there are no fields 
of ripened grain inviting the reapers. 
Up there are only growths of rock and 
tempest. Down in the valley the reap
ers sing. John was willing to go to the 
foot, while Jesus went to the head. How 
hard for one pupil to be eclipsed by an
other in the same class! for one preacher 
to be over-shadowed by another, not in 
a remote town, but around the corner! 
Let every man do his level best, and, if 
beaten honorably, let him rejoice in the 
increase of another.

V. He was a man of doubt (Matt, xi: 
1-3). Why was he in doubt about 
Christ? He was human, and shut up 
in prison, and the Master did not re
lease him. But he took his doubts to 
Jesus. Behold the gentle response to 
the doubter! So let men now take their 
doubts to the Christ, and they will dis
solve as the snow under the rays of the 
sun. The trouble with men is they do 
not handle their doubts in the right 
way, and they grow upon their hands.

See what Jesus is now doing, 0 
doubter! Churches are not neglecting 
the poor; the poor sometimes neglect 
the churches. The Gospel is still 
preached unto the poor. Jesus will 
speak for Himself. Do not prop up 
His word any more than you would a 
strong mansion, lie speaks heaven it
self to the mind—not the distant heaven, 
which the eye will see, but the heaven 
at hand, even the deep thing- if God. 
They are gloriously revealed to him who 
believes and walks courageously, yet 
humbly, upon the King's highway of 
holiness.
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CONSCIENCE AND GOD AS JUDGES.
By James M. Ludlow, D. D., East 

Orange, N. Y.
If our heart condemn ns, God is greater 

than our heart and knoxoeth all things. 
—1 John iii: 20.
“Condemn us" is, literally, “know 

against,” the basis for condemnation ; 
hence, used for condemnation itself. 
This brings out a contrast between our 
knowledge of ourselves and God’s 
knowledge of us, which does not lie on 
the surface of the English text.

To our natural thoughts this is a fearful 
contrast; but to our minds, as lifted by 
faith to meet the full revelation of God, 
it is a most comforting one.

Note, 1st, thoughts which our natural 
minds take from it. We know, in the 
sense of being impressed with, but a 
few of our own sins—only such as are 
somewhat aside from our ordinary habit, 
or diverse from our current taste. The 
mass of them are of the line of our 
opinion or easy allowance, and so pass 
without attracting our sensitive atten
tion. Often it takes a charge from 
others, or some heinous outcome of our 
habitual sin, to bring it clearly before 
our judgment. But God, the impartial 
and omniscient, sees them all numeri
cally; every grain in the growing heap 
of “wrath against the day of wrath.”

2. We see at best but detached portions 
of our lives ; we easily forget the past; 
hence, our moral equanimity differs 
from day to day, according to the por
tion of our lives we may have forced to 
our contemplation. But God sees us 
altogether in our general character, the 
drift and meaning of our lives, the little 
good upon which we pride ourselves 
lost in the mass of evil.

3. We do not know the sin that lies 
ioilhin our own purposes. No wicked 
man lives out the full of the wickedness 
that is in him; he is hedged in by a 
thousand fears; only what he can con
vince himself is not impolitic comes to 
the word or the deed. But God looks 
on the heart, and through its foulest 
depths shines the clear beam of His 
righteous omniscience.

4. We see our sin in the narrow scope
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of its immediate effect. God sees it in nil 
the hideousness of sin’s general work in 
the world, the diseases, poverty, crime, 
death, which deeds of the same kind as 
those that to us seem venial have accom
plished. There is really no more veni- 
ality in sin than there is innocuousness 
in the floating germs of small-pox ; the 
smallest sin is at least an atomic devil.

5. We know almost nothing of the 
meaning of sin as seen in its conse
quences within the soul: blinding spiritual 
sight ; corroding the finer sensibilities; 
paralysing the will; engendering eter
nal impotency and misery. God knows 
all this, and, from above the possibly hell 
at the feet of every soul, sounds the 
alarm against it.

6. We have no high standard of judg
ing our sins; conscience is generally 
depraved to near the level of the sinful 
habit. God sees our sin in contact with 
His infinite purity, oursins in the light 
of His countenance.

7. God sees all sin in the light of His 
purpose one day to rid the universe of it ; 
the refiner sits at the fire, and our sin 
is there awaiting the process.

Note, secondly, thoughts which Bible 
faith puts into the text for our conso
lation. 1. It is especially said to be for 
our assurance. Revised version, “assure 
our hearts before Him whereinsoever 
our heart condemns us, because if,” etc. 
The word “against” is not used in con
nection with God’s knowledge, but 
simply “all things,” implying things 
favorable.

2. God knows what He, the Judge, is: 
“God is love.”

3. God knows the meaning of His 
own infinite fatherhood. Contrast the 
prodigal's idea of what a father would 
do with that which his father enter
tained on the same subject, as evinced 
in the sequel.

4. God knows what he has already 
done for us. We do not begin to realize 
the meaning of the gift of the only be
gotten Son.

5. God knows what he has already 
done with our sins—blotted them out.

6. God knows what the Holy Spirit’s 
mission to a sinful soul is; we but dimly
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conceive it, as the sanctifying process is 
manifest to our experience.

7. God knows how the light of heaven 
will put away all darkness from the 
soul that he has permitted to enter 
there, and looks upon us as candidates 
for that perfection which He has de
creed and prepared for us.

THE LABOR QUESTION AND CHRISTI
ANITY.

By Rev. Walter M. Roger, London, 
Canada.

Blessed is every one thatfeareth the Lord; that 
waiterth in his uxiys. For thou shall eat the 
labor of thine hands: happy shalt thou be 
ami it shall be well with thee.—Ps. cxxviii : 
1, 2.

Prevailing distress among the poor, 
calamitous conflicts between Labor and 
Capital, with ominous mutterings of 
something worse coming, call for earnest 
thought,and wise and faithful utterance 
from the Church of Christ. Working
men claim their right “ to secure the full 
enjoyment of the wealth they create,” 
(see “ Declaration of Principles of 
Knights of Labor,”) and they certainly 
have a right to a larger “ share in the 
gains and honors of advancing civiliza
tion.” Hov* is this to be realized?

I. Not by Socialistic revolution and 
Communistic confiscation and redistri
bution. These methods are contrary 
alike to nature, reason, revelation and 
experience.

II. Organization, bureau registration, 
co-operation, arbitration, legislation, 
etc., are largely empiric and artificial ex
pedients, productive at best of only par
tial and superfiral amendment.

III. The Christian religion will secure 
whatever is good in the above, and, be
sides, will produce the only radical and 
permanent cure.

1. It teaches and realizes a Brother
hood of Humanity, embracing rich and 
poor, in which, if one member suffer, all 
suffer—e. g., Sir Robert Peel’s daughter 
in the West End of London contracted 
and died of small-pox carried in a new 
riding-habit from the East End. It 
gathers all in common cause at His foot
stool to cry, “Our Father, who art in
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Heaven, give us this day our daily 
bread.”

2. Its golden law strikes at the selfish
ness of the rich in refusing to consider 
the poor, secures the immediate relief 
of Christian philanthropy, and the per
manent improvement of “things just 
and equal,” (Col. iv: 1). “A fair day’s 
work, etc., fair day’s wage.”

3. It gives best promise of regulating 
the labor-market by checking over
crowding in the easier callings, substi
tuting conscientious choice and provi
dential guidance for the unreasoning 
selfishness which makes time and means 
for pleasure the great consideration
e. </., City factory and sewing-room al
ways crowded, farm and domestic ser
vice rarely if ever fully supplied.

4. It imparts dignity and self-respect 
through union and fellowship with the 
Lord Jesus Christ, a brother mechanic, 
and the only perfect model of what the 
workingman may be and ought to be. 
Thus alone can he realize his ideal aris
tocracy of “ industrial and moral 
worth,” instead of wealth and birth.

5. It secures him the best of all help, 
self-help, and puts him in the way ot 
working out his own salvation. The frui
tion of such culture will be, from his 
own stock, trusty and efficient repre
sentatives who “ shall stand before 
kings.”

6. It will make his home the scene of 
highest comfort, purest and most stable 
domestic happiness and family welfare, 
as pictured in Ps. cxxviii.

Application: “Seek first the kingdom 
of God and his righteousness, and all 
these things shall be added unto you ” 
(Matt, vi: 33). For, “the kingdom ot 
God is righteousness, peace and joy in 
the Holy Ghost.”

CONFESSION, FORGIVENESS, AND 
CLEANSING.

By It. S. MacArthur, D. D. [Bap
tist], New York.

If we confess our sins, he is faithful and 
just to forgive us our sins, and to 
cleaiise us from all unrighteousness.— 
1 John i: 9.
The teaching of this scripture gathers
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about these three words : Confession, 
Forgiveness, Cleansing.

I. Confession. This is not simply 
confession with the mouth, neither is 
it only contrition of the heart. It is 
both. It is the contrite and believing 
heart voicing itself in confession with 
the mouth. With the heart man be- 
liewth unto righteousness ; and with 
the mouth confession is made unto sal
vation. To whom is the confession to 
be made ? Manifestly to those whom 
we have wronged.

1. To ourselves. Every unconverted 
man has wronged his own soul; he has 
sinned against the noblest instincts of 
his nature, against intelligence, reason 
and conscience. He must go through 
the chambers of his own soul with a 
lighted candle. This tests a man ; many 
do not wish to know themselves. The 
humbling revelation may be unto sal
vation.

2. To our fellow-men. Directly and 
indirectly we have wronged them. No 
man has a right to set a bad example. 
Refusing Christ we wrong men. This 
confession is manly. The un manliness 
consists in the wrong—nobility in its 
confession. Guilt should shame us, not 
its confession.

3. To God this includes all forms of 
confession. All true confession to men 
implies confession to God. If this be 
wanting, all true confession is wanting. 
Remember the 51st Psalm: “Against 
thee, thee only, have I sinned.” Recall 
the outpouring of the Prodigal’s heart : 
“ Father, I have sinned against heaven 
and in thy sight, and am no more 
worthy to be called thy son.”

II. Forgiveness. 1. It is conditional, 
“ if we confess.” Always, in the Word of 
God, pardon implies confession; not an 
arbitrary demand. God’s commands 
never are.

2. It is assured. Where the condition 
is met it is assured pardon. Christ is 
“ faithful ” to His plighted word. He 
cannot deny Himself.

3. It is justifiable forgiveness. God 
must be just. He is just, as well as 
“faithful,” in forgiving penitent sin
ners. Our redemption contemplates
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God's justice, ns well as His mercy. All 
His attributes harmonize. He is just, 
and yet the justifier of those who be
lieve. He is a just God and a Savior.

III. Cleansing, To cleanse is more 
than to forgive. We now advance a 
step. To forgive is to justify; to cleanse 
is to sanctify. This we must seek; this 
we must have. What are marks of this 
cleansing ?

1. This is personal cleansing, “To 
cleanse us." We must personally be 
“ washed whiter than snow.” Person
ality is immortal.

2. This is divine cleansing. “ He is 
faithful and just; ” God alone can 
cleanse. Only one fountain can wash 
away the stain.

3. This is complete cleansing. “ All 
unrighteousness." Do I advocate sinless 
perfection ? If I did, the next verse 
would rebuke me: “If we say that we 
have not sinned, we make Him a liar, 
and His word is not in us.” It includes 
sins of every class and degree. Come to 
this cleansing fountain to-day.

JUDGE NOT A MAN BY HIS SUBROUND
INGS.

By Rev. G. F. Green [Presbyterian], 
Cranford, N. J.

Can there any good thing come out of Naz i-
reth ? . . . Come and see.—John i: 46.

e intellectual world. Can a 
man become a scholar without a Uni
versity training? Hugh Miller, etc.

2. In the political world. Is it possi
ble that a man who was a rail-splitter in 
his youth (Lincoln) can make a good 
President ? “ Come and sec.”

3. In the social world. Frequently a 
man whom society learns to respect and 
honor is of humble parentage, and vice 
versa.

4. In the ecclesiastical world. Occa
sional examples of pure Christianity 
in Romish Churches — e. g., Anselm, 
Bernard of Clairvoux, Newman. Noble 
lives among pagans—e. g.t Seneca, So
crates.

5. In the world of thought. Some 
truth exists in all false systems, creeds, 
and churches.

6. In respect to Christianity. The

right question is, What is it ? not, What 
was its human origin?

The purest diamond may have the 
coarsest setting ; the brightest picture 
the ugliest frame.

THE CAUSE AND CURE OF THE 
“HARD TIMES.”

By Rev. Salem B. Tower [Methodist], 
Terre Haute, Inp.

Ye have sown much, and bring in little ; 
ye eat, but ye have not enough . . . and he 
that earneth wages, earneth wages to put 
it into a bag with Judes.—Hag. i: 6.
The text is a striking portrayal of 

“ Hard Times,” together w ith an ex
planation of their cause.

We are all familiar with a serious and 
long-continued complaint of “ hard 
times.” Many in this country are say
ing: “ We have sown much and bring in 
little: we vat, but we have not enough ; we 
drink, but we are not filled with drink: 
we clothe us, but there is none warm.”

Why ? Because our fields are barren ? 
No. Because our attempts at manufac
ture have been failures ? No. Because 
the wages we earn w ill not supply our 
need ? No. Why then ? Because “ he 
that earneth wages, earneth wages to 
put it into a bag with holes.”

The ruin shop is our “bag with holes.” 
Our drink bill for 1885 was$000,000,00(7; 
indirect cost of the traffic $1)00,000,000 
more; together they would pay the na
tion’s debt in one year, or pension 
every voter in the United States at $15 
per month, or give every family in the 
United States a good home worth $1,000, 
in five years.

Is it any w’onder that we have “ hard 
times?” Stop that enormous waste, and 
without another stroke of productive 
labor than that now in exercise we shall 
flourish in luxury.

What, then, is our commercial wisdom ? 
To organize Capital against Labor and 
Labor against Capital ? “ Whom God 
hath joined together let no man put 
asunder.”

The answer is plain : Strangle the 
liquor traffic. Put no more of the 
hard-earned wages of the people into 
this torn purse.

00
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THEMES AMD TEXTS OF BECEMT 
LEADING SEEMONS.

1. God’s Abiding Presence an Inspiration to 
Courage. (“As I was with Moses, so will I 
be with thee; I will not fail thee, nor tor- 
sake thee, lie strong and of a good cour
age.*—Josh. i: 5. 6. George W. Miller, 
J).D., in Grace [Methodist] Church, Brook
lyn. N. Y.

12. Aclian’s Confession. " And Aclian answered 
Joshua and said. Indeed I have sinned 
against the Lord God of Israel.”—Josh, 
vii : 20. Wilbur F. Watkins, D.D., New 
York.

3. The Census and the Pestilence. "The anger
of the Lord was kindled against Isiael, and 
he moved David against them to say, Go, 
number Israel and Judah.”—2 8am. xxiv: 
1. Joseph Parker, D.D., London.

4. The Power that was Behind Elijah. “ Ann
lie took the mantle of Elijah that fell from 
him and smote the waters and said, Where 
is the Lord God of Elijah? and when he 
had smitten the waters they parted. . . . 
and Elijah went over."—2 Kings ii: 14. W. 
M. Taylor, D.D., New York.

6. For Love or for Lucre? “Doth Job fear
God for naught?” Job i: 9. Itev. George 
Lloyd, Croton, Mich.

€. The Incredible Things of Life. “ The kings 
of the earth and all the inhabitants of the 
world would not have believed that the ad
versary and the enemy should have en
tered into the gates of Jerusalem.’’—Lam. 
iv: 12. Joseph Parker, D.D., Loudon.

7. The Newspaper Press as an Ally of the Pul
pit. “ Then I turned and lifted up mine 
eyes and looked, and behold a flying roll.” 
—Zech. v; 1. T. DeWitt Talmage, D.D., 
Brooklyn, N. Y.

8. God’s Championship of the Wage-earning
Class. “I will be a swift witness against 
those that oppress the hireling in his 
wages.”—Mil. iii: 5. Itev. 8 V. Itobiusou, 
South Amboy, N. J.

9. A Trinity of Miracles. “For whether is
easier to say. Thy sins be forgiven thee; or 
to say, Arise and walk?"—Matt, ix: 5. 
Henry J. Van Dyke, Jr., D.D., New York.

10. The ltights of Labor. “The laborer is
worthy <>t his hire."—Luke x: 7. A. J. F. 
Behrends, D.D., Brooklyn.

11. A Practical Creed. “ Whatsoever he saith
unto you, do it.”—John ii; 5. Itev. f aiuuei 
H. Virgin, New York.

12. Bread for the World. " And Jesus t« >k the
loaves, and when he had given than as. he 
distributed to the disciples, and the dis
ciples to them that were set down : and 
likewise of the Ashes us much as they 
would."—John vi: 11. Alexander Mavlaren, 
D.D., Manchester, England.

13. Spiritual Gift and Reception. "Why do ye
not understand my speech ? even because 
ye cannot hear my word. . . He that is of 
God heareth God's words; ye therefore hear 
them not, because ye are not of God.” 
John viii: f>, 7. Bishop Huntington to the 
faculty and students of Cornell Uuiver-

14. Character the Guarantee of Truth. “ Which
of you conviuceth me of sin?’’—John 
viii: 46. Rev. F. H. T. Horsfleld, Cam
bridge. N. Y.

15. The Obscurity of Divine Dealings. *• What
1 do thou knoweat not now; but thou 
shall know hereafter."—John xiii; 7. A. T. 
Pierson, D.D., Philadelphia.

16. Why They Leave Vs. “Father, I will that
they also whom thou hast given me, be 
with me where I am."—John xvii: 24. Itev.
C. H. 8purgeon, Loudon.

17. Relations of Ignorance and Knowledge to
True Religion. “ If the soul be without 
knowledge it is not good.”—Prov. xix: 9. 
“Knowledge puffeth up, but charity edi- 
fyeth.”—1 Cor. viii: 1. J. M. Buckley,
D. D , to the faculty and students of Cornell 
University.

SUGGESTIVE THEMES.
1. Visions in the Cloud. (" And Moses went

into the midst of the cloud,” etc.—Ex. xxiv:
18.)

2. The Trumpets of Providence. (“ And the
Lord spake unto Moses, saying, Make thee 
two trumpets of silver. . . And the sons 
of Aaron, the priest, shall blow with the 
trumpets; and they shall be to you for an 
ordinance for ever throughout all genera
tions.”—Num. x: 1-10.

3. The Use and the Abuse of Power. (“And
Saiuson said, Let me die with the Philis
tines. And lie bowed himself with all his 
might; and the house fell. . . So he slew 
at his death more than in his life.”—Judges 
xvi: 30.)

4. The Vision of Visions. (“ I will behold thy
face in righteousness; I shall be satisfied 
when 1 awake with thy likeness."—Ps.

6 The Revolutionary Power of Christianity.
( •I am come to set a man at variance 
against his father, and the daughter against 
her mother, and the daughter-in-law against 
her mother-in-law.”—Matt, x: 35.)

6. Allegiance to Christ demands a positive Al
liance with Him. “ He that is not with 
me is against me.”—Matt, xii: 30.)

7. The Morality of Language. (“Every idle
word that men shall speak they shall give 
account. . . For by thy worn* thou shall 
be justified, and by thy words thou shall 
be condemned."—Matt, xii: 30, 37.)

8. Christ’s Mission not Destructive, but Restora
tive. (“For the Son of man is not come 
to destroy men’s lives, but to save them.” 
—Luke ix: 56.)

9. The Undying Hostility of Sin to Holiness.
(“One of the malefactors which were 
hanged railed on him.”—Luke xxi: 39.)

10. Humility the Doorway to Pardon. (“Jesus
said unto them, If ye were blind, ye should 
have no sin; but now ye say, we see; there
fore your sin remaiueth.’’—John ix: 41.)

11. Unrecorded but not Forgotten Deeds. (“ And
there are also many other things which 
Jesus did,the which, if they should be writ
ten,” etc.—John xxi: 25.1

12. Our Individuality. (“The Master is come
and calloth for thee ’’—John xi: 28. •• None 
of us liveth unto himself, and no man 
dicth to himself.”—Rom. xiv: 7.)

13. The Scars of a Glorious Warfare. “ Let no
man trouble me; for I bear in my body the 
marks of the Lord Jesus."—Gal. vi: 17.)

14. The Mutable and the Immutable in Life.
(“For all flesh is as grass, and all the glory 
of man as the flower ot grass. . . But the 
word of the Lord endureth forever.”—1 
Peter i: 24, 25.)

15. What is thy Heart’s Verdict? (“Beloved,
if our heart condemn us not, then have 
we confidence toward God.”—1 John iii : 
21.)
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THE PEA YES-MEETING SEE VICE.
By J. M. Sherwood, D.D.

Juno 2.—Making the Most of Life.— 
Eccl. xii: 13, 14; Matt, vi: 33.

Life is u trust of sacred and infinite 
import. It is given us for a purpose, and 
is not to be idled or frittered away. It 
is brief, and yet eternal issues bang upon 
it. It is the first stage of an endless ex
istence, and yet it will shape and give 
character to nil that is to come after. 
To misspend it, is to wreck the soul and 
blast our eternity. There is nothing in 
God's universe more sacred, or of more 
value to us, or so burdened with duty 
and responsibility, as this transient 
probationary life which we are now 
spending.

How CAN WE MAKE THE MOST OF IT ?
1. By keeping continually in view the 

end of it. A mistake here will be fatal.
2. By an early and entire consecration 

of it, with all its opportunities and pos
sibilities, to the service of Him who gave 
it.

3. By subordinating all other claims 
and interests to the one supreme good 
which Christ died to put within our 
reach.

4. By putting a high value upon time, 
as a thing sacred and invaluable. Once 
lost, it is lost forever.

“ Life is short, and time is fleeting."
Then husband every day and moment 

of it.
“ Part not with it but for its worth!

Its worth—ask death-beds!"
5. Defer not till to-morrow what can 

be done to-day.
" To-morrow ?

Where is to-morrow ? in another world!
For numbers this is certain, the reverse 

Is sure to none."
Each day has its own work, and if not 
done then will never be done.

6. We are commanded to “ redeem the 
time.” And yet there is nothing so irre
deemable as time. Time lost can never 
be recovered. The opportunity that we 
seize not on at the time, never waits on 
us again. Evil done, is done forever. 
But what the Bible means by “ redeem
ing time ” is, that we put forth special, 
strenuous efforts, if, perchance, we may 
in some degree repair the waste of past

years and modify the future by right 
living. Days and years that work upon 
us in thought and deed with the force 
and power of eternity—days and years 
whose marks we shall carry forever—flit 
like shadows across our path and are 
gone forever !

How soon will tho night be upon us 
in which no more work can be done ! 
Are we ready for it? Is life’s great work 
accomplished? Are wo ready for an 
accounting?

June 9.—Will ye also go away ?— 
John vi: (JG-68.

“Will ye also go away?” The plain 
and spiritual teaching of our Lord had 
given offence to many of His nominal fol
lowers. He had exposed their selfish mo
tives in attending on His ministry, and 
instituted tests of disciplesliip which 
they could not stand. “ From that time 
many of his disciples went back and 
walked no more with him. Then said 
Jesus unto the twelve, Will ye also yo 
awiy ?”

I. What is it to go away from Jesus ? 
1. To cease attending on the word and 
ordinances of His house. 2. To cease 
fellowship with His people. 3. To turn 
away from “ the faith once delivered to 
the saints.” 4. To crucify and put 
Christ to open shame by sinful indul
gences. 5. To betray His honor, His 
cause, by unholy alliances, by teaching 
evil doctrines, by bearing false witness.

II. Why many do go away from Jesus. 
1. They have never been truly converted, 
regenerated. They fall away, after a sea
son, because “the root of the matter” 
is not in them. 2. They failed to count 
the cost before enlisting, and faint in 
the evil day. 3. They “joined the 
church ” from selfish or worldly consid
erations, and hence could not endure 
the strain, the sifting, the sacrifices in
volved in the profession and life of god
liness. 4. They mistake the form of re
ligion for the essence, the letter for the 
spirit, the ritual of Christianity for the 
living soul, so that they go away from 
Jesus in the essentials of life and doc-
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trine, while they still cry Master, Mas
ter, and are busy ami fervent in a round 
of ceremonial religion. 5. The cares, 
pursuits, and attractions of the world 
engross their time, excite and occupy 
their minds, and ensnare or steal away 
their hearts. Their hearts are with 
“mammon,” and all of religion that re
mains is membership in the church, and 
xi heartless, profitless round of external 
rites and ceremonies.

III. What follows such a going 
away? 1. The loss of all spiritual life. 
“If a man abideth not in me, he is cast 
forth as a branch and is withered." 
(John xv : 1-8.) 2. The loss of all spirit
ual comfort and satisfaction in religion. 
To go away from Jesus is to go out into 
darkness, desolation, weariness, hope
lessness. This is the reason for all the 
sighing and complaining and barren
ness we hear ami see on every hand. 
3. The loss of the power of usefulness. 
To go away from Jesus is to be shorn of 
our strength, stripped of our manliness 
and courage, and given over to fear, de
spondency, and the powers of evil. 4. 
To give aid and encouragement to the 
enemies of Christianity. Oh, it is these 
false brethren, these apostates, these 
Judases, these brethren who “have a 
name to live while they are dead,” that 
are the special "curse of the church, and 
the stumbling-blocks, over which mil
lions fall into hell ! 5. To go away from 
Jesus is to forfeit life, heaven, and 
make damnation sure. “Will ye also 
go away?”

June 16.—A Thorn in the Flesh.—2 
Cor. xii: 7.

Volumes have been written to show 
what was the particular affliction which 
Paul alluded to in this text. We are not 
concerned, however, to know the nature 
of this “ thorn in the flesh." Suffice it 
for us to know, that it was a severe and 
humbling personal dispensation, sent 
Gf God for a special purpose, and rec
ognized by Paul ns to its source and 
agency and end. While it was “ a mes
senger of Satan to buffet ” him, yet it 
was appointed by the Lord as a needful 
discipline to His servant,lest he “should

be exalted above measure through the 
abundance of the revelations given " to 
him. Thrice he sought the Lord for its 
removal. But the only answer to his 
prayers—the only response to his fears 
and groanings —was “ My grace is suffi
cient for thee.”

I. Paul's experience is a common one. 
To every man is “ given a thorn in the 
flesh”—some peculiar personal inflic
tion, bodily, mental, or spiritual—as an 
abiding, ever-present cause of mortifi
cation and moral discipline. God gives 
an infinite variety to these thorns of His 
providence; scarcely two persons expe
rience the same, in kind and degree. 
But rest assured the wisdom that or
dains these thorns will adapt them in 
every case to the needs and conditions 
of the subject and to the end in view by 
means of them. There is reason to be
lieve that in Paul's case the thorn 
pierced to the very quick and rankled 
with intensest force, and that, whatever 
it was, it was a constant and menacing 
source of anxiety, buffeting, humilia
tion, before God and man. And on this 
same principle God deals with every 
one of His children.

II. Paul knew the gracious design

AND END OF THIS SPECIAL DIVINE VISITA
TION. “ Lest I should be exalted above 
measure,” etc. He was in danger of 
spiritual pride. He was the chiefest of 
the apostles. He had gathered great 
churches in all the great cities of the 
world. Abundant revelations had been 
made to him. He had been caught up 
into heaven and seen and heard things 
which it was not lawful for him to de
clare to mortal ears. And besides he 
was a man of most extraordinary gifts. 
No wonder he needed a thorn in the flesh 
to remind him daily of who and what 
he was, of his sinful nature, his moral 
weakness, the power of Satan over him, 
and his dependence on God’s power and 
grace to keep him from falling, especi
ally from that sin which hurled Satan 
and his angels from the heights of 
heaven into the abyss of hell. Paul un
derstood all this. He had discernment 
to see it, and wisdom to act accordingly. 
Happy will it be for us, if we have the
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like diseornniftfit, and practice the like 
submission and reliance on God’s grace.

III. The ASSURANCE WHICH Goi) GAVE 
to Paul He gives to every believer in 
similar need. “ My grace is sufficient 
for line.” Oh, glorious assurance ! Wo 
need no other. Paul found it ample. 
So sustained was he by it—so lifted up 
above the weaknesses of the flesh—that 
he actually tjloried in the infirmity, “ that 
the power of Christ may rest upon me!” 
And his blessed, triumphant experience 
in this, may be the experience of every 
tried, buffeted, suffering, tempted dis
ciple of the Master.

Juno 23. Self-Examination.—Lam. 
iii: 40; 2 Cor. xiii: 15.

“Know thyself,” is one of the most 
important of all precepts. Self-examina
tion to know “whether we be in the 
faith”; to “search and try our ways,” 
that we may conform them to God's 
statutes, though a much-neglected duty, 
is often and imperatively enjoined upon 
us in the Scriptures.

This duty has its foundation in the 
natural imjtcrfeclion of our nature, and the 
many insidious itfiuenc.es which continuady 
environ us and assail our integrity. To 
neglect it, is to run the risk of self-de
ception and consequent ruin.

I. Some reasons which urge vs to 
the faithful discharge of this duty.

1. The heart’s natural ignorance of 
spiritual verities. 2. The heart’s innate 
deceitfulness. 3. The heart’s natural pro- 
clivities to evil. 4. The power and insid
ious workings of evil example. 5. The 
corrupting and misleading influences 
which this world naturally exerts over 
and upon beings sanctified but in part. 
0. The Devil's evil and tremendous 
agency, actively and constantly put 
forth to deceive the very “ elect of God,” 
and seduce the saints, as he seduced the 
angels, from their allegiance. Finally, 
the high and everhisting interests at stake.

If these reasons are not sufficient to 
make us watchful, thoughtful, jealous 
of our hearts, and to constrain us to 
“search our ways” and “examine our
selves whether we be in the faith”— 
then there is no power in motive, no 
force in the most cogent reasons.
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II. HoW THIS DUTY OF SELF-EXAMINA
TION SHOULD 1IE PERFORMED.

1. Statedly. 2. Frequently. 3. Hon
estly. 4. Thoroughly. 5. Prayerfully. 6. 
With suitable aids. 7. With the deter
mination to put away whatever is dis
covered in “ our ways” or in our hearts 
that is evil. “ Let us search and try 
our ways, and turn again to the Lord”

It we thtis examine our faith and our 
lives, we shall never go far astray. If 
we fail to institute such an examination, 
we are liable not only to depart so far 
from the Lord, both in our hearts and 
in our ways, as not only to seriously in
jure our Christian name and character, 
but also to go so far astray, without a 
proper consciousness of it, as to imperil 
our souls and lead to open and final 
apostacy.

June 30.—Contrasted Conditions.— 
Kph. n : 1 13.

Our state by nature, and our state by 
grace, are here sharply drawn by the 
pen of inspiration. The contrast is a 
very instructive one, and wo do well to 
study and ponder it.

What ark the leading character
istics OF EACH STATE ?

I. Of man’s state by nature. 1. It is 
a state of estrangement from Ood. Gone 
away from Him as the prodigal did. 
God not in all his thoughts. The “ car
nal heart is enmity,” etc. 2. A state 
of moral and spiritual death. “ Dead in 
trespasses and sins;” “dead in sins,” 
with no power to resurrect the soul. 3. 
A state of awful conwption—destitute of 
moral virtue—walking according to the 
course of this world, according to the 
prince of the power of the air, the spirit 
that now worketh in the children of 
disobedience . . . fulfilling the desires 
of the flesh and of the mind, “ without 
God and without hope in the world.” 
4. A state of condemnation, being with
out Christ and aliens from the cominon- 
wcalt h of Israel. “ Condemned already” 
for rejecting the Christ of God sent to save 
them. 5. A state of wrath, being “the 
children of wrath,” and as such cut off 
from God’s favor and doomed, without 
repentance, to everlasting death.
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A horrible state, indeed ! Without 
mitigation, without relief or hope, un
less the sovereign grace of God in Christ 
bo interposed. And this is the terrible 
state of every man, woman and child 
in the world, except where the regen
erating grace of < >in 11 i potent Love has 
redeemed, quickened and lifted them 
out of it.

II. Of man's state when grace has 
done its work. 1. A state of réconcilia- 
tum with and restoration to Gml. Once 
“afar off, they are now made nigh by 
the blood of Christ." 2. A state of 
resurrected life ami adivVy. “ You hath 
lie quickened . . . quickened us 
together with Christ, and hath raised 
us up together and made us sit to
gether in heavenly places in Christ 
Johus.” It is a new lite—life in Christ— 
life with Christ—life for Christ a life 
of entire, active consecration to the 
service of Him who hath redeemed us.

3. It is a state of blessed liberty, (a) Free
dom from the bondage of error; (b) 
freedom from the bondage of sin and 
guilt: (c) freedom from the tyranny of 
Satan; (d) from the condemnatory law 
of God. 4. A state of /tope and glorious 
expert at ion. “Christ in you the hope of 
glory !" Can you conceive of a more 
blessed state? “For he is our peace." 
“ Now ye are no more strangers and for
eigners, but fellow-citizens of the saints 
and of the household of God."

What a contrast what an infinite 
contrast—in these two states! Which 
of them is descriptive of your state? 
To the one class or the other you per
tain. If in the state of grace, happy 
are ye, and thrice happy will ye bo for
ever. But if still “ dead in trespasses 
and sins," the Bible sheds not one ray 
of life or hope on your future. Already 
the “blackness of darkness" is set
tling down upon it !

HOMILETICS.
Conducted by Prof. J. M. Hoppin, D.D.

What course would you recommend a 
preacher to pursue to rid himself of a halnt
of halting often for words when spe iking ?

The question implies that the es
teemed correspondent who asks it holds 
to the good old custom of extempore 
preaching—by fiir the best method when 
it is what it ought to bo, terse, thought
ful, sympathetic and forcible. Luther 
said that “ he who cun speak is a man "; 
he did not say this of him who reads. 
But to be an extempore preacher one 
must possess a mastery of all his pow
ers of body, mind and spirit, for it is 
a supreme effort of manhood. The an
swer, a mathematical instructor with 
whom I am acquainted and who him
self is never at a loss for a word, would 
make to the question, and that right off, 
would be: “Let him be put through a 
hard course of mathematics;" and would 
he be far out of the way? Since speak
ing is, first, a mental act, and a man must 
have something to say before he says it, 
discipline in logical thinking is at the 
root of clear and ready speaking. Con
fusion of thought makes confusion of 
speech. When a thought lies lucid in

the mind, having freed itself from all 
ambiguous and doubtful conditions, 
there will be no difficulty in finding 
words to express the thought. A vig
orous ratiociuative process within clears 
for itself without a course of utterance 
that like a torrent brought to a head 
sweeps away every lingering obstacle, 
hesitation and difficulty in expression. 
So we often give theadvice, Let the mind 
be filled with the subject and the words 
will take care of themselves—in nine 
cases out of ten they will do so, for in 
nine cases out of ten the difficulty is 
psychical instead of physical, and even 
in this one case it may be a physical ob
stacle that can be overcome by an effort 
of will. Will-power ought to be as much 
educated by a speaker as reasoning 
power. I knew a theological student 
who not only possessed no natural gift 
or mental quickness for improvised 
speaking, but who had also a decided 
stammering in his delivery that consti
tuted a serious physical obstacle to his 
becoming a preacher at all—but, awak
ened to the value of extempore speak
ing as increasing his power in the pul-
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pit, by ft tremendous effort of pure will 
and pfttient toil, having made ft vow 
never to preach with notes, he so trained 
himself that the difficulty was overcome, 
and although he stammered and hesi
tated still in ordinary conversation, 
when he preached he spoke without 
hesitation and with uncommon power 
and freedom. He adopted also rather 
an argumentative style and trained him
self to close thinking, not shunning the 
most difficult and abstruse subjects. He 
thus exemplified Quintilian’s concep
tion of the orator, that it is the whole 
man who speaks, that it is one who 
brings in play all the forces of his na
ture, and that oratory, in fact, is the end 
to which the entire mental and moral 
development of the student is to be di
rected.

But facility of speech—a ready use of 
words—is a special gift. When it is not 
bestowed by nature, then it must be 
acquired by great pains, and it may be 
easily thwarted by slight physical 
causes. Forgetfulness of words in 
speaking may be occasioned by tempo
rary bodily weakness, bad digestion, 
sleeplessness, ill-health and any letting 
down of the tone of the bodily system. 
It may become an actual disease, affect
ing the memory like the trouble called 
aphasia. Power is lost by considerable 
and repeated hesitation for words; that 
sympathetic flow of thought and feeling 
which influences more and more by ac
cumulation the minds of hearers, like a 
magnetic stream pouring upon them, 
when once broken is not easily restored. 
Therefore, to speak well one must be 
well and have all his vital energies in 
easy and healthful play, so that the 
minds of those who listen to him are 
conscious of a power that bears them 
along flowingly on its deep, strong, un
broken current.

It is said that William Pitt cultivated 
his facility in the use of words by a run
ning translation of Latin or French, 
uttered aloud. Practice in a debating 
society is to be recommended to young 
speakers, if at the same time they can 
uvoid the slovenliness of style, the re
dundant rhetoric and the endless repeti-
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tion of a stock debater. Some men's 
minds work slower than others, and a 
debating club is apt to quicken the mind 
and rouse it, as the body is stimulated 
in a race or athletic game. Many of the 
most brilliant pf the Parliamentary ora
tors have been trained in the Union 
Club of Oxford; but English speakers 
nowadays do not strive to be eloquent, 
and in this they have made an advance; 
they strive, only with a little more care 
as to method and choice of words, to 
talk right on sensibly,manfully—at times 
forcibly—and without confusion either 
in thought or language. The best way 
to enrich one’s vocabulary is by copious 
reading of the best English literature, 
both of prose and poetry; and those 
truly masterly fictions, like Thackeray’s, 
of which we have examples in these 
days, in which subtlety of thought, pene
trative analysis of character, and plastic 
harmonies of style, mingled with real
istic vigor, are exhibited, should not be 
entirely shut out of a minister’s reading 
and course of training for the earnest 
business of preaching. Even a careful 
study of synonyms is useful. The cul
tivation of conversation as a fine art is 
also helpful, and serves to take one out 
of the student habit of mind into a 
larger space and public area, as it were, 
where he must give up his subjective 
tendencies and endless ramifications of 
thought, and speak to common men of 
common things. But, after all, practice 
in speaking off-hand directly to the souls 
of men, women and children at the pray
er-meeting, in the Sunday-school, in 
the lecture-room for running exposition 
of the Scriptures, on the platform, and 
w'herever a word may be said in season 
from a full mind working constantly 
upon these vital themes that relate to 
the Kingdom of God and the salvation 
of men, forms the best preparation for 
ready, effective utterance in the pulpit.

What is meant by a textual sermon, and 
will you exemplify this ?

Technically, a textual sermon is one 
that follow's without deviation the terms 
of the text, clause by clause, word by 
word, and the text’s form moulds the 
sermon’s plan as closely as a model does
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a cast; but I would prefer to widen this 
definition and employ textual in the 
sense of finding the actual material, the 
real thought, inspiration and life of the 
sermon in the text. This enables the 
preacher faithfully to interpret the 
Word of God and to carry out the in
valuable truth that preaching is indeed 
interpretation. It is the art of inter
preting God to men just as an astrono- 
mer interprets the secret of the stars, 
or the artist the meaning of nature, that 
we may know and love her. It enables 
the preacher to deal with texts in the 
mass or fragmentarily; to use texts that 
compose longer or shorter portions of 
Scripture—perhaps a chapter at a time 
—and this is the beauty of this method, 
that the texts may be longer and em
brace wider range like the parables; or 
extended figures, as in the 15th chapter 
of Luke, 1 Cor. ix: 24 17» Eph.vi: 14 17; 
or narrative texts; or texts containing 
some important subject fully treated, 
as 1 Cor. xiii. and Mark x: 33-50, where 
humility is the underlying lesson of the 
whole; or meditative texts, as many of 
the Psalms, where the inner life is 
brought forth. The textual sermon hon
ors the Word by keeping close to it and 
dwelling upon it. It develops the riches 
of the text, mines into it and follows 
out its details like the lode of a gold 
mine—not, perhaps, running into a 
formal proposition and argument, but 
at the same time not disregarding the 
ground-truth of the passage (dasinneres 
Ftidum), the essential unity of thought, 
tlie comprehensive generalization. Its 
subject may sometimes be defined by a 
general title, such as •* The Centurion's 
Faith,” “The Healing of the Blind 
Man,” “ The Golden Rule,” “ The New 
Commandment.” Thus, the teaching is 
drawn from the heart of the Scriptures 
in an original and independent way, and 
its spiritual power educed, with nothing 
to intervene between the living Word 
and living hearts. Let us take one of 
these subjects/1 The Centurion’s Faith," 
as an example. The whole narrative 
really forms the text, but the more spe
cific passage in which the centurion’s 
faith is comprehended is in Matt, viii:

10: “When Jesus heard it, He marvelled, 
and said to them that followed, verily I 
say unto you, I have not found so great 
faith, no, not in Israel.”

We find a parallel passage in Luke 
vii: 1 10. Here Jesus shows His bene
ficent divine personality in humanity, 
and it is a scene in a life-drama in 
which the pagan soldier, the Jews claim
ing to be Abraham’s children and of the 
true faith, and the kingdom of Rome 
and the Kingdom of God pass before 
us. Should such an animated portion 
of the Scriptures be treated in an ab
stract way? It is life, the life of the 
Son of God on earth, rolled out in vivid 
colors as no fresco or canvas could 
present. There is an opportunity to 
discuss the vital elements of faith, and 
the argument is from the less to the 
greater -if I, a subordinate, who know 
how to obey, am obeyed, how much 
more the Lord of all should be trusted 
and obeyed ? and then the conclusion 
that the slave was healed in the same 
hour in which Jesus spoke the word 
through His divine power, or the idea 
that the personal presence of Christ was 
not needed for effecting the cure desired, 
and that the Redeemer could heal the 
servant with a word (ente Xoyoo)—not 
“speak the word,” but “command by 
word ” merely—this shows a faith above 
that of the senses. It betokens a spiritual 
susceptibility, which the Jews, with all 
their advantages, had not shown. It is 
a privilege indeed to he born in a Chris
tian laud and house—we Christians, as 
it were, now take the place of ancient 
Israel —but many who are born in a 
Christian land are put to shame by 
ancient Romans and modern heathens. 
Such spiritual members indeed of the 
“ true Israel ” are scattered everywhere. 
Evidently the centurion represents the 
Gentile element of the world, and the 
Jews the “ children of the kingdom,” 
and yet it is said, “ I will call that which 
is not my people, my people, and she 
who was not beloved, beloved.” Thus 
we obtain the correct idea of a spiritual 
kingdom on earth, even as one has said 
that “the external participation in the 
visibly and also outwardly realized king-
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dom of God necessarily presupposes 
an internal foundation of it in the 
spirit,” and the centurion’s faith is an 
example and earnest of this faith by 
which the Gentiles should surpass Is
rael.

The preacher would have to show in 
the sermon, by a close textual study of 
the whole narrative outward and in
ward, in what respects the centurion’s 
faith was superior to the faith of the 
Jews, so that Jesus marvelled thereat.

I. In its spirituality. It gave evi
dence of spiritual susceptibility which 
the Jews with all their kuowlege did 
not have.

(1.) Its spirituality proved by its hu
mility. “Blessed are the poor in 
spirit.” The centurion, in the spirit of 
faith, said: “Lord, I am not worthy 
that Thou shouldst come under my 
roof”; and in a spirit of thoughtful hu
mility he did not come to Christ, but 
sent the elders.
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(2. ) Its spirituality proved by its love. 
The earnest desire for the servant’s wel
fare and the benevolent spirit toward 
the Jews in building them a synagogue 
show this.

(3.) Its spirituality proved by its im
plicit trust in Christ’s divine nature, 
mission and power. “Command by a 
word ”—no personal presence, no sensi
ble medium, desired. Here was an en
tire readiness to accept Christ in His 
highest claims as Redeemer and Lord, 
which was not seen in the Jews.

II. In its effectiveness. The reality 
of the centurion's faith was shown by 
its power—by its actually obtaining 
the object it sought, viz., the life of the 
servant. “ As thou hast believed, so be 
it done unto thee.” In all these respects 
the genuineness and superiority of the 
centurion’s faith was demonstrated.

In the next month’s article I will give 
two plans of the same text by eminent 
preachers.

PASTORAL THEOLOGY.
Conducted by Prof. William C. Wilkinson, D.D.

I.

THE ELEMENT OF CONTINUITY IN PASTORAL 

WORK.

By the phrase, “Continuity in pas
toral work,” we do not mean uninter
mitting, unflagging industry on the 
part of the pastor in pastoral effort— 
though that of course is an excellent 
thing. We mean, rather, continuous, 
patient, persistent following up of par
ticular pastoral enterprises through 
stage after stage of progress toward the 
consummation sought.

Suppose, for example, you know of a 
man not at present a member of any 
Christian congregation. It is your idea 
that this man must be captured for 
Christ. You will not simply once invite 
him to your services, and with that in
vitation, accepted or not, have done with 
the man. No; you will perhaps by no 
means begin with the blank invitation 
supposed, you will first rather risk some 
personal acquaintanceship with the man 
in question. In order to do this, use 
common sense—worldly wisdom, if you

please to call it such. Get introduced 
by some one, just as a man of the world 
might do. Find some common ground 
of interest between you and him about 
which to talk. Let your quality as a 
minister be in the background, or quite 
out of sight. Follow up your clue of 
acquaintanceship at every opportunity 
that offers. Create opportunities if none 
spontaneously offer. Study your man. 
Learn his past history, his tastes, his 
habits. See thus how you may hope to 
get in contact with his inner self to in
fluence him for his good. Be patient. 
Do not force things. Wait. But all the 
time keep influences at work upon your 
man. By and by you will have got a 
good serviceable hold upon him.

We have been advising here exactly 
such a course of proceeding as business
men pursue, when, for some purpose, 
they wish to enlist a person in a project 
for which his co-operation is deemed 
important. Politicians thus “cultivate” 
a man to use him for the advancement 
of their own fortune There is no rea-
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eon why ministers—indeed, why Chris
tians generally —should not practice the 
art of making themselves agreeable, ir
resistible, if that may be, for Christ. 
This is what, as we take it, Paul meant 
by making himself all things to all men 
that by all means he might win some.

Take another example. Suppose the 
sentiment prevailing among your church 
and congregation on the subject of ques
tionable amusements be not qni+e what 
you would be glad to see it. It may be 
too strict—possibly; but we will take 
the more probable case of its being too 
lax. Now it may be more wise for you 
to work quietly in pastoral ways, with a 
view to the change desired,than it would 
be to preach on the subject. Very well; 
set about it with slow and gradual con
tinuity of effort. Choose at tirst some 
one man—or woman—whom you judge 
to be accessible to spiritual motives and 
influences. Do not be abrupt with even 
such a person. Ply him, or her, gently 
with indirect persuasion. Use all your 
power to bring about a highly sensitive 
state of Christian conscience in general. 
Iron must be made soft with heat before 
it can be shaped to desire. Avoid using 
mere personal influence and authority. 
Apply good sound arguments—such as 
ought to be influential, quite apart from 
anything there may reside in your own 
personality or relation, to make them 
persuasive. Ground the sentiment you 
seek to have entertained, ground it 
solidly, on rock of truth and argument. 
Convert this selected soul into a perma
nent, rather than a temporary, magnet 
to draw in unison with yourself on be
half of Christ. Then you are two instead 
of one, and the process may be repeated 
in a growing geometrical ratio.

Illustrations might be multiplied in
definitely, but further illustration is not 
needed. The principle is simple and 
plain. It is the principle of continuity- 
continuity and cumulativeness. There 
ought never to be a moment in any pas
torate when the pastor’s lines are not 
thus out in several different directions. 
Few influences would contribute more 
to lengthen terras of pastoral service 
than would the wise, assiduous applica

tion of the principle of continuity and 
cumulativeness in pastoral activity.

n.
HINTS TOWARD MAXIMS RELATING TO THE 

QUEST OF THE WORK.

1. As long as you remain without 
particular engagement anywhere, con
sider Jin unsought invitation from a 
Church to vish hem, with a view to pas
toral relationship, prima facie evidence 
that it is your duty to go ; and this, 
equally, whether the church be appar
ently above, or apparently below, the 
standard of your ability.

2. If obliged to seek a place of work 
through your own application for it, be 
sure to have it one such that your mo
tives in seeking it cannot be suspected 
as selfish. Call a church, if no church 
calls you.

3. Never advertise yourself in the pub
lic prints, and never enter your name 
on the register of any ministerial bureau 
of exchange, as an unemployed pastor 
seeking a charge.

4. Aim to be such a workman that, 
while you shall never need to seek a 
place of work, places of work will always 
be seeking you.

5. Avoid being pastoral candidate to 
more than one church at a time.

6. Avoid being one of several pastoral 
candidates to the same church at the 
same time.

7. In general—shun the reputation of 
being a chronic and universal candi
date.

8. Never encourage a church to call 
you as pastor, unless you are disposed 
to accept their call.

9. If your moral strength is equal to 
following the advice, never be pastoral 
candidate while you are pastor. At any 
rate, never do so without a frank,mutual 
understanding about it, with a few ju
dicious counsellors in your church.

10. When you appear in the character 
of pastoral candidate to a church, put 
yourself at ease, with the reflection that 
the church is reciprocally candidate to 
you.

11. The foregoing maxim you cannot 
obey, if you have set your heart before
hand on being pastor of some particular
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church. This, therefore, never do. Es
pecially never aspire to the pastorship 
of an exceptionally important particular 
church—unless you happen to be an ex
traordinary man, which you probably 
are not. ^

QUESTIONS AND ANSWERS.
1. " What interval of time do you think it de

sirable to place between acceptance of a pastoral 
call and actual entrance upon work ?"

As to the point above raised, nothing 
absolutely decisive admits of being said. 
There may be peculiar circumstances in 
the case of either the pastor-elect or the 
church, creating a necessity, or at least 
a palpable expediency, that will deter
mine the question. The preacher's 
health may require a respite on his part 
from exhausting work. The church 
may wish to make preparation for re
ceiving their pastor that will need a lit
tle time. On the other hand, the exist
ing condition of things may render it 
highly important that the pastor's work 
should begin at once. The only general 
rule for the elected pastor is to hold him
self ready to act as the exigencies of his 
Master’s service require. He should 
use the best wisdom that he can com
mand, but he should not use it for the 
sake of his own personal prosperity. If 
he is now physically effective, he would 
do wrong to postpone engaging in work 
for any such reasons of worldly wisdom, 
as, for instance, the considerations that 
the summer season is ordinarily a period 
of slack religious enterprise on the part 
of the churches, and that thus, in case 
of immediate entrance upon pastoral 
duty, ho would probably have exhausted 
the impulse of common enthusiasm 
likely to facilitate his first efforts in joint 
activity with his people, before the real 
fall and winter campaign of serious ag
gressive operations begins. This may 
be true, and it might constitute to 
worldly wisdom, exercised in the inter
est of personal advancement, a justify
ing reason for delay in commencing pas
toral work. But it is no reason, justify
ing delay to the spirit of obedience. The 
spirit of obedience sees in the depressed 
state of religious interest only a reason 
for hastening to the spot where the bat-
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tie wavers or turns back. In the end, 
too, the spirit of obedience proves wiser 
than worldly wisdom—for the secret of 
the Lord is with it. The season of com
parative spiritual sloth may be improved 
by the pastor for the doing of that ob
scure and quiet work from house to 
house, and from heart to heart, among 
his people, which, done by some one, 
almost always, if not absolutely always, 
precedes, as a condition, the coming of 
the Kingdom of God with observations 
in any community. Now, too, the min
ister may find out who among his church 
are permanen:, and who are intermit
tent, Christians. He may also find out 
how far his own spiritual life is fed from 
the fountain that never varies in the 
fullness of its flow, and how far it is like 
one of those winter torrents of Greece, 
which rush and roar when the snow 
melts, but which go ghastly dry and 
bare in summer draughts.

2. “ Have you any counsel to give respecting 
the best management for a young minister to 
aim at, in his way of living, when he first ‘ set
tles * as pastor ?’

If you are unmarried, it may be your 
wisest course to seek a home somewhere 
outside of your own congregation. There 
are always currents of social communi
cation, actively flowing in the channels 
of acquaintanceship created by church 
relations, and it is very well for the min
ister to live, if he can, a little apart from 
these. It is not really important to your 
pastoral influence that your flock should 
all know whether you eat brown bread 
or white, whether you take one spoon
ful, or two, of sugar in your tea, whether 
you like your steak rare or well-done. 
Your habits and manners ought, of 
course, all to bo exemplary, but in the 
unguarded ease of domestic life you 
may possibly make a slip some time, 
somewhere, and it is by no means cer
tainly indispensable to your discipline 
in humility for the church for “Mrs. 
Grundy” to put that slip in pickle, as a 
rod of chastisement, against the day 
when you may chance to offend her. 
We have a high sense of the value to a 
minister of his being so unexceptionable 
in all his personal habits and manners 
that he might live in a focus of publicity,
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without damage to liis influence. Still 
it is desirable, human nature, minis
terial and other, being such as we all 
know it to be—it is desirable that you 
should enjoy the luxury and refresh
ment of real privacy during the more 
domestic moments of your life. A man 
can hardly always be in the strain of 
introspection and of circumspection 
twenty-four hours in the day, sleeping 
and waking, from Sunday morning to 
Sunday morning. There will inevitably 
come intervals of reaction when the ten
sion gives way. At such moments it is 
a great relief for you to be where you 
may relax your vigilance with safety, 
and rest. Avoid, if possible, the home
less life of a hotel, and find, if possible, 
a retreat in some quiet household, where 
the art of reticence is understood and 
practiced. But nothing else is better 
than simply next best compared with 
having a home of your own. Remem
ber the prerogative that Paul asser cd 
for himself, though he did not use it. 
Have you not power to lead about a sis
ter, a wife ?

3. "O ,ght it to be expected of a pastor's wife 
that she should shave her hushaud's responsi
bility for the prosperity of the church ?"

This is a question often spiritedly an
swered in the negative. “ I married her

to be my wife, not to be the pastoress of 
my flock,” the minister will sometimes 
smartly reply to any hint that his wife 
should take this or that position of lead
ership in such church work as may best 
be done by women. Occasionally the 
answer will be more distinctly still on 
the plane of worldly relationships, “My 
wife does not receive any salary as asso
ciate-pastor. Her duty is at the pastor's 
home, with her husband and her chil
dren.”

The simple, obvious, and, as it seems 
to us, unquestionable truth in the mat
ter is that, on the one hand, the church 
has no right to claim anything from the 
pastor’s wife on the mere ground of her 
being the pastor’s wife; while, on the 
other hand, she, not because she is the 
pastor’s wife, but because she is a Chris
tian (we certainly hope she is), ought to 
do what she can, along with her sisters 
in the church, to make the cause of 
Christ prosper. Her peculiar position 
creates for her peculiar advantage—in 
some respects —therefore peculiar re
sponsibility. This she must not evade.

The disposition in all hearts to do the 
will of Christ will solve, here as else
where, any practical problem of the 
Christian life.

THE STUDY TABLE.
Conducted by James M. Ludlow. D.D.

Praise Songs'of Israel, by l)r. De- 
Witt, of New Brunswick. We commend 
this book to the brethren with very 
much of the feeling with which we 
would introduce some dear old friend 
whose face has become to us a benedic
tion ; for, somehow, Dr. DeWitt’s work 
wins our hearts as well as our judgment. 
The secret of this is, doubtless, in the 
fact that Dr. DeWitt puts into his work 
so much of his own heart, and so much 
true spiritual appreciation of the great
hearted Psalmist of Israel. The place 
of this book should be, not on the shelf, 
but on the study-table, for constant ref
erence, and for ordinary devotional use.

No man is better qualified to make 
such a translation of the Psalms than 
Dr. DeWitt. His rare knowledge of the 
Hebrew language secured his position

as one of the Old Testament Revision 
Company. His experience upon that 
committee, in constant conference with 
the brightest minds regarding the sub
ject-matter. assures us that every line of 
his translation was reviewed in all pos
sible lights before it was committed to 
print.

Beyond this qualification, Dr. DeWitt 
had the advantage of being absolutely 
free to make his translation according 
to his judgment ; whereas, the Revision 
Company were restricted by their rule 
to depart as little as possible from the 
Authorized Version. The attachment 
of the people to the old version, says 
the author in his preface, “ constitutes 
the most delicate and difficult feature in 
the reviser’s work. It often holds him 
equally poised between the ‘faithfulness*
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in rendering Divine thought accurately, 
required by bis rule, and an apprehen
sion that all he has labored for will be 
rejected. For the amended version can
not be imposed by authority ; it can 
only be adopted, if generally approved. 
. . . The revisers are often obliged to 
decide on other ground than that of 
inherent fitness, and often to put aside 
manifest improvement in favor of the 
more ancient and familiar phrasing, if 
the sense is not materially affected.” 
Dr. DeWitt, being free from these tram
mels, has probably given us the nearest 
approximation to what the company 
would have prepared, hail they been 
independent translators from the orig
inal rather than revisers of another 
translation.

This translation has the especial 
excellence of preserving more of the 
poetical element of the Hebrew Psalms 
than any other work which makes equal 
claim to literalness. Former transla
tions have either preserved comparative 
accuracy at the expense of poetic set
ting, or have preserved the poetic form 
at the expense of the exact thought. The 
reason for this is evident. In poetry 
much of the impression is made to 
depend upon the order and euphonic 
balance of words ; even the ear must 
catch the cadences, in order that the 
soul of the reader may respond to the 
subtle sentiment. Lexicon and gram
mar, however well mastered, can never 
fit one to translate poetry. He must 
master idiom and measure, must catch 
the sheen of exact imagery and the glow 
of the varying emotion. For this Dr. 
DeWitt seems to be peculiarly gifted. 
He has mastered Hebrew poetry, or, 
shall we say, he has allowed himself to 
be mastered by it. Its rhythm has gone 
through him, and he feels the delicate 
shading of impression made by accent 
and parallelism, but which could never 
be conveyed by the words alone. His 
own enjoyment of the Psalms has led 
him, in translating for others, to seek, 
as he confesses, “ the most exact expres
sion of the cadences of Hebrew song in 
pure, rich, racy Saxon English of the 
earliest times.”
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These last words, “ Saxon English of 
the earliest times," suggest another fine 
feature of the w’ork. There is a rugged 
picturesqueness, a realistic power, in 
Anglo-Saxon words which make them 
better vehicles of Hebrew thought than 
their Greek or Latin-derived synonyms. 
If the latter made the speech of phil
osophy, the former are more like voices 
of the soul, and better reveal its grand 
but simple and unsophisticated senti
ments.

We enjoy this translation also, in that 
Dr. DeWitt felt himself free to depart 
from strict lexicon literalness where it 
is evident that the Psalmist originally 
chose his words for euphonic effect. 
In some cases, where the thought is 
general, and one word would serve it as 
well as another, the Psalmist selected 
that which fitted his measures. To 
convey the same impression to an Eng
lish reader, the translator should use 
equal freedom. For example, the word 
foe is not the same in its root idea as 
adversary; the former carrying with it 
not merely the idea of opposition, but 
also of personal hatred, a taint of tiend- 
ishness. Yet there are passages where 
either would be appropriate. Where 
one of two Hebrew synonyms is used 
in only its general sense, it is proper 
for a translator to use a word nearer to 
the other ; indeed, it is his duty to do 
so, if thereby he can better preserve the 
rhythmic effect of the original. This, 
however, must be done only with exceed
ing cautiousness, and in such a way as 
to show not looseness, but rather exact
ness of scholarship, the finest apprecia
tion of the Hebrew vocabulary. Here 
Dr. DeWitt has shown the rarest quali
ties.

This new version has received the 
commendation of the foremost Hebrew 
scholars for its use of the Hebrew 
tenses. Dr. DeWitt says in the preface : 
“ There are no tenses in the Hebrew. 
There is nothing in any verb-form to 
indicate whether it is past, present, or 
future. The so-called tenses are rather 
moods—not as identical with our sub
junctives, optatives, and potentials, 
although jften used for them, but as
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exhibiting aspects in which an action 
may be viewed other than in relations 
of time. . . The time or date of an 
action must be determined by the con
text.” Following this rule, he uses the 
present in those places where the past 
or future is not necessitated by the con
text. This gives the Book of Psalms a 
larger service as the liturgy of the soul 
in all ages. Much that has heretofore 
appeared as the narration of the past 
experience of the Psalmist, or the his
tory of the Jewish people, and much 
also that has been classed only as the 
hoped for, becomes the actual posses
sion of the soul. Thus, Psalm xc : 1, 
tl Lord ! Thou art our refuge in all gen
erations,” instead of “ Thou hast been," 
etc.
Pa. xxviii : 1.

•' Unto Thee, O Jehovah ! I call, Instead of 
will I call."

Pa. xxvi. : 1. "Judge me, O Jehovah! For 
I walk in mine integrity,” instead of "I have 
walked."

v. 2. "In Jehovah 1 trust without wavering,” 
instead of •• I have trusted."

v. 4. I fit not with men of falsehood, and with 
dissemblers I go not,' nstead of "I have not sat,” 
and " I will not go,” etc.

The Psalm thus read fits many 
devoted lips which could not repeat it 
sincerely as a record of past experi
ence. It now becomes, as it was intended 
to be, a formula of consecration, instead 
of a record of very exceptional experi
ence. Thus, much of the Book of 
Psalms is restored to its original pur
pose as a manual of devotion, and can 
never become obsolete or exclusive.

Even a hasty reading of Dr. DeWitt's 
translation will reveal a multitude of 
changes which impress the English 
reader as improvements on the other 
versions. We cite from casual turning 
of the pages :
Pa. 1:4.

' Not ho are the wicked,
But like the chaff, which the wind scattereth," 

which is more poetic than “driveth 
inoay."
Is. 1:6.
'• For Jehovah knoweth the way of the right*

But the way of the wicked shall vanish."
The other versions say "perish," los

ing entirely the poetic image. The

contrast is between the way which is 
clear, upon which Jehovah's eye rests— 
indeed, that in which he guides with 
his eye—and the way that cannot be 
discerned, where the traveler becomes 
hopelessly bewildered, and conse
quently lost. His path has vanished, 
and he, not the path, perishes.
Ps. li: 1.

'• Wherefore are the heathen in tumult,
And the nations muttering vainly !" 

is incomparably better than “the peo
ple imagine a vain thing."
Ph. xxiii: 2.

"By restful waters he leadeth me."
The common rendering by “ still 

waters" is neither literally correct (He
brew, “ waters of rest "), nor does it fit 
the pleasing pastoral scene which the 
Psalmist would depict. “ Still waters " 
suggest stagnation. The brooks, flow
ing with ripple and murmur, the rivers 
that come from the snowy mountains, 
like the Barada, or leap full-flooded 
from the earth, like the Jordan, are 
the “ restful waters ” to men and beasts 
in the sultry Bible lands.
Pa. xlv: 1.

" Unto Thee, O God 1 in Zion,
In the stillness cometh a song of praiae,” 

instead of the barren statement, “ Praise 
waiteth for Thee."

Pa. xli: 11.
“ Thou crowneat the year with thy goodness, 
And thy footsteps are dripping with riches," 

instead of “ Thy paths drop fatness." 
Pa. lxxiv: 1.

" Why ascendeth the smoke of thine anger 
Over the flock of thy ahepherd care?" 

instead of “ thine anger smoke against 
the sheep," etc. Is this borrowed from a 
scene on the edge of the desert where 
the storm of wind raises the sands like 
enveloping clouds of smoke, and some
times destroys the flocks ?
Pa. cxxxix: 5.
" Behind and before thou art close around me. 

And putteat down over me thy hand.”
This carries out the idea of the all-en- 
vei oping Providence better than the or
dinary reading:

•• Thou hast beaet me behind and befoi 
And laid thine hand upon me.”

Pa. v: 9.
'• Let me lifl the wings of the dawn.

And settle down far west of the sea."
Pa. v: 13.

•'For thou didst create my inmost being— 
Thou didst wore me together when not yet
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Such suggestive variations from the 
current versions occur on every page, 
generally enriching the thought, and 
always exciting the reader’s interest.

The student will find especial help 
in Dr. DcWitt’s use of English parti
cles to express the logical connection be
tween sentences, where the connection is 
not expressed in Hebrew,and not appar
ent without the closest observation. The 
Hebrew writers use particles sparingly, 
leaving the connection between con
tiguous clauses to the discernment of 
the reader. The English reader is not 
prepared for this, and is apt to be mis
led by the apparent abruptness with 
which a sentence closes, whereas the 
Hebrew reader would convey the 
thought over to the next sentence. Dr. 
DeWitt has supplied these “ missing 
links,” and done it so accurately that 
his rendering has been spoken of ns 
equal to a commentary.

We cannot refrain from giving a speci
men or two of translation which show 
the rare qualities of Dr. DeWitt s schol
arship.

Ps. lxxvt : 10.
The Authorized Version reads:

" Surely the wrath of man shall praise tlieo ;
The remainder of wrath «halt thou restrain.” 

This could not be retained, as all mod
ern philology is against the word “re
strain,” as a rendering of the Hebrew. 
The idea is that of girding something 
about one. The Revisers observed this 
and read,
“ The residue of wrath shalt thou gird about 

thee.”
I. E., God wears the residue of man's wrath as 

a trophy.
It it well objected to this, however, 

that there is no residue of man's wrath 
which God cannot make redound to His 
praise; and, if there were, why should 
only the remnant be God's trophy, and 
not the whole? Indeed, the wrath that 
praises Him is more significantly His 
trophy than any that did not so turn 
to His glory. Dr. DeWitt looks more 
closely at the word rendered “ remain
der” or “residue." It means over
abundance, more than enough, a surplus 
not needed. The very word suggests 
that the remainder spoken of is not
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the remnant of man’s wrath, but the 
superabundance of God's retributive juncer. 
The Psalm represents God as a mighty 
warrior “descending from the moun
tains of prey.” With ease he conquers 
all the wrath of man and turns it to 
His praise, having an infinite sur
plus of righteous energy remaining. 
With this He girdeth Himself as for 
further conquest. Dr. DeWitt, there
fore, translates thus:

“ Surely tbo wrath of man getteth Thee praise: 
With wrath that exceedeth doHtThou gird Thee.'*

This rendering has the authority of 
Gcsenius, Moll, etc., and is, moreover, 
in poetic analogy with other passages in 
the Psalms [xviii: 39; Ixv: (5; xciii: 1].

Turn to Psalm xlv: 8. The other Ver
sions read.
“ All thy garments smell of myrrh and aloes and

Dr. DeWitt reads:
“ All tliy garments am myrrh and cuttings of the 

fragrant palm.”
In response to inquiry, the learned 

translator gives the following reasons 
for this change, which strikes every 
reader as a vast poetic improvement. 
We take the liberty 0f quoting his lan
guage :

“ Tho words translated in the A. V. • aloes 
and cassia* are both feminine plural forms, 
without the copulative ‘and * intervening. This 
alone gives reason to suspect that there aro 
not two things mentioned, but that they are in 
grammatical agreement, or that the second in 
some way modifies the first. Now, the first oc
curs three times elsewhere, translated ‘ ligu- 
aloes,' which tho most reliable authorities say 
is a species of palm remarkable for its frag
rance. Tho other word (rendered Cassia) oc
curs nowhere else in Hebrew. The * Cassia * 
mentioned in Exodus and Ezekiel translates 
an entirely different Hebrew word. . *. But 
it is derived from a verb meaning to cut or 
scrape off, and it is in the form of a passive par
ticiple or participial adjective, agreeing in gen
der and number with the noun it accompanies. 
If this is so, the literal translation would be cut 
(or scraped) palm trees, which would seem to 
refer to the bark of these odoriferous palms 
as shaved or scraped off for purposes of per-

Had we space we might give many 
gems of translation in this book, genu
ine “ cuttings from the fragrant palm 
tree” of the old Hebrew Psalmody, 
whose perfume has never before regaled 
our English minds.
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Rovbheatt, by John Morley.
A most instructive book, not only for 

the information it furnishes of the actual 
life and times of the father of socialism, 
but especially as a study of character. 
A clergyman needs to know much about 
human nature, the springs of conduct, 
the balance of motives, the reciprocal 
influence of reason and impulse, the 
training of conscience, the genesis of 
habit. Such things are not to be learned 
by looking upon humanity in the mass, 
but by the analysis of individual lives. 
To know one man thoroughly, though 
he be of the commonest and most medi
ocre sort, will help us more than to 
know all the superficial virtues and foi
bles of men and women in general 
society.

Rousseau’s life affords an abundance 
of material for this detailed study 
Notwithstanding his great genius, he 
was not possessed of sufficient self- 
respect to withhold from the world the 
story of his most private life, even in 
its most unseemly features. Reside 
this record, the Confessions give us 
Rousseau s own analysis of his motives, 
his own graphic pictures of the inner 
play • of his passions. To these Mr. 
Morley adds an independent and shrewd 
criticism of both Rousseau’s life and 
his moralizing thereon. It is a sift
ing cross-examination of the wretched 
Frenchman in the court of casuistry.

That Rousseau was a strange creature, 
with intense and morbid predisposi
tions, as unhealthy a soul as ever stag
gered over the earth, gives us special 
advantages in studying human nature 
in his case—just as medical science 
advances by the study of disease, the 
normal finding its exposition by means 
of contrast with the abnormal.

We cite an instance of the way in 
which Mr. Morley shows, from Rous
seau’s Confessions, the deceitfulness of 
a depraved conscience, and the blind
ing of the judgment that comes from 
the greed of selfishness.

Rousseau had, at their birth, put his 
five children into the Hospital for 
Foundlings, without taking any precau
tion for their future identification. Of
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his motives at the time of the commis
sion of these social crimes, he then

" 1 formed 1117 fashion of thinking from what 
I perceived to reign amt mu pe< pie who were at 
bottom exceedingly worthy folk, and I aaid to 
my self, Since it 1h the usage of the country, aa 
one liven here, one may as well follow it. Ho I 
made up my mind to it cheerfully, and without 
the least scruple.”

Near the same time —perhaps under 
some compunction of conscience, or 
some criticism from others—it occurs 
to him to offer a sort of apology for his 
unnatural atrocity:

“I owe them (the children) aubsiatenee, and I 
procured a better, or, at least, a surer subsist
ence for them than I could myself have pro
vided. You know my situation : I gained bread 
from day to day painfully enough ! how, then, 
should I feed a family as well ? And if I were 
compelled to fall back on the profession of 
author, how would domestic cares and the con
fusion of children leave mo peace of mind 
enough in my garret to earn a living? Writings 
which hunger dictates are hardly of any use, 
and such a resource is speedily exhausted. 
Then I should have had to resort to patronage, 
to intrigues, to tricks—in short, to surrender 
myself to all those infamies for which I am 
lienetrated with such just horror. Support 
myself, my children, and their mother on the 
blood of wretches ? No 1 it wore better for them 
to be orphans than to have a scoundrel for their

The conscience which even contem
plated the possibility of deliberate 
scouudrelism, as an escape from the lot 
of honest penury, is a curious study, 
especially in the case of one who be
came the leader of multitudes in the 
name of justice and humanity. Wo 
cite this moralizing of Rousseau, how
ever, to show that lie was led to impute 
to himself motives which, by his state
ment at the time of the misdeeds, we 
know he did not entertain—a too com
mon habit with men in reviewing the 
errors of past life.

Rut the miserable self-deception grew 
upon him. He attributed to himself 
every good motive that he could con
ceive might have influenced another 
person in similar circumstances. He 
quiets the misgivings of conscience by 
trying to believe it better for the chil
dren to be kept from the softening 
influences of home, and to be brought 
up in the condition of semi-paupers :
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••I know that foundling* are not delicately 

nurtured ; ho much the letter for them, they 
become more robunt. They would not know 
how to dance, or ride on hor*ehack, but they 
would have strong, unwearied legs. 1 would 
neither make authors of them, nor clerks; I 
would not practice them in handling the pen, 
but the plow, the file, and the plane—instru
ments for leading a healthy, laborious, innocent 
life.”

It afterwards occurs to Rousseau to 
use this act of cruelty os an occasion of 
parading an imagined parental tender
ness;

“I deprived myself of the delight of seeing 
them, and I have never tasted the sweetness of 
a father's embrace. I deliver them from misery 
at my own expense.”

Yet lie elsewhere wrote: ‘‘I made up 
my mind to it cheerfully, and without 
the least scruple,” because it was the 
usage of certain other people to do so.

At another time, having changed his 
early love for the mother of his chil
dren (never his wife) into suspicion of 
her fidelity, he lays up before his dis
turbed conscience another excuse for 
his sin. He declares that his motive 
was fear of their being spoiled by their 
mother, and being turned into mon
sters by her kin.

At length he comes to regard this 
contemptible transaction as his practi
cal enrollment as a citizen of Plato's 
Republic. Morley says, of all this 
insincerity, this miserable travesty of 
reason and righteousness, that it was—

“Only the talk of one become famous, who is 
defending the acta of his obscurity on the high 
principles which fame requires. ... If a man 
frequents company where the dispatch of 
inconvenient children to the hospital was an 
accepted point of common practice, it is super- 
fluous to drag Plato and his Republic into the 
mutter.”

Toward the close of his life, this man, 
having added to his study of men at 
large a close scrutiny of his own soul 
ns it must soon present itself before 
the Great Judge, saw through the 
wretched sophistries by which he had 
deceived himself, and puts down these 
honest words :

" In this, far from excusing, I accuse, myself ; 
and when my reason tells me that I did what I 
ought to have done in my situation. I believe 
that less than my heart, which bitterly belies 
it."

We do not know of a better illustra
tion than this of the self-asserting 
power of conscience, which survived 
the untoward influences of one of 
the meanest lives, and the shrewdest 
assaults of unsanctified reason, and, in 
the end, pronounced a true judgment. 
If so in the case of a Rousseau, it must 
be so in the case of everybody. Con
science is king, and will not desert 
the throne.
Acts xvn: 30. —"The Times of this 

Ignorance God Winked at.”
We are asked by a correspondent what 

time did God ever wink at ignorance ?
The question may have been sug

gested by the unfortunate rendering in 
the Old Version. The expression 
“winked at ” conveys to ns the idea of 
collusion with. This thought was not 
probably in the mind of the translators, 
but simply that of the temporary clos
ing of the eyes. Hence the Revised 
Version reads “overlooked," giving 
thus the exact thought of the original. 
The expression is used, as the verse 
following shows, simply of God’s judi
cial relation to men; and is equivalent 
to saying that He saw fit at the time 
spoken of not to call men to account, or 
to pronounce upon them judgment, for 
this ignorance. There are often circum
stances which suggest to the most up
right members of a court that an indict
ment against an offender should not be 
at once pressed, that a trial should be 
delayed, a sentence be suspended, or 
that its execution should be stayed. 
In these acts of judicial mercy, there is 
no patronage of the offence ; yet there 
is in them as much of the overlooking 
of the evil as is attributed to God by the 
text.

The ignorance referred to suggests 
the reason for this Divine clemency. 
The Apostle is speaking of that ignor
ance of the true nature of God which 
the Athenians displayed, even in the 
exuberance of their devoutness. The 
great power which controlled the world 
they did not know. They were not 
Jews, and had not heard of the “ I AM.” 
They had not seen Christ, “the fulness 
of the Godhead bodily." They had
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felt after Him. Foolishly they had 
built altars to an unknown God, or some 
imagined mysterious force that had 
troubled them. In their better wisdom 
some of the poets had sung of the Di
vine Fatherhood of God, “We are also 
His offspring." Had they known better 
they would, perhaps, have done better. 
We can only say that there was some
thing in their ignorance that led God to 
exercise judicial forbearance. But now 
that a clear manifestation of the Divine 
had been given men, in the form and 
life of Jesus Christ, they would be 
henceforth without excuse unless they 
paid Him a more intelligent and hon
orable worship, even that of such rev
erent faith and godly living as Christ 
demanded.

It would seem to us men that any 
time of real ignorance of truth and 
duty should be a time when God would 
forbear to punish, be lenient toward 
the imperfections of faith and life. Our 
Lord made ignorance the basis of His 
plea for His murderers, “Father, for
give them, for they know not what they 
do.” Thus, when carefully studied, 
this saying that God “ winked at the 
times of ignorance,” instead of detract
ing from our conception of His justice, 
widens and exalts it.

Boyhood of Jesus.

We are asked to indicate sources of 
suggestion for a picture of the early life 
of our Lord. We offer the following, 
with the request that any of our readers 
supplement them with useful informa
tion they may have acquired through 
their reading:

For the natural scenery of Nazareth, 
Canon Farrar has a graphic description 
at the close of chap. vii. of his Life of 
Christ. Better, perhaps, is Murray's 
Hand-book for Palestine in loc.

For the historical associations of Naz
areth, one cannot do better than to 
read the Old Testament narratives of 
the events that transpired in the im
mediate vicinity or within eye-range of 
the home of Jesus—the plain of Es- 
draelou.Gilboa, Shunem, Jezreel,Tabor, 
Carmel, etc.

For the home-life and religious training 
of a Jewish boy, Edersheim has some 
exceedingly graphic and scholarly pages 
in his Life of Jesus. Consult also De- 
litzsch’s Jewish Artisan Life, translated 
by Dr. Pick (Funk & Wagnalls).

For the educational influence of current 
thought upon a young Jew, read articles 
on Scribes in Stanley's Jewish Church, 
and in Encyclopædias.

MISCELLANEOUS SECTION.
THE MISSIONARY FIELD.

By Arthur T. Pierson, D.D., Philadelphia.

Part I.—Miscellaneous.
DANCER OF PRACTICAL APOSTASY.

Sheldon Dibble said that a Christian 
needs conversion to a personal interest 
in Missions, as an unregenerato man 
needs conversion to a personal interest 
in Christ. The process of such conver
sion would be neither long nor labor
ious were some grand facts weighed.

1. Foreign Missions represent the 
latest and ripest fruit of our church life.

True, the Apostolic Church was thor
oughly missionary; but it belonged to 
the age of miracles, and seems entitled 
to a place by itself. The relapse in the age 
succeeding was so rapid that it was as

though the supernatural pillars or props 
were removed. Whatever our philoso
phy, the fact is, the Church went down 
into the dark ages, when the fires on her 
altars and the flames in her lamps almost 
went out; and it was a millennium of 
years before recovery toward Apostolic 
simplicity and purity began. In Wycliffe 
rose the morning star of the Reforma
tion; the stake of Huss, and the doc
trine of Knox, Calvin and Savonarola, 
still more lit up the darkness; and final
ly, under Luther, the new day-dawn 
burst on the Reformed Church. And 
yet it took three hundred years more 
for modern missions to assume organic
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form. There are men whose lives reach 
back to the day when it was thought 
needless and presumptuous to send 
missionaries to the heathen.

The latest product is the maturest and 
best in invention and discovery. Sci
ence refuses to go backward. And so 
this latest development of Church en
ergy and activity represents the ripest 
fruit of her life. She begins to obey 
her Lord’s last command, and return 
toward the ardor and fervor of her first 
love.

2. In Foreign Missions the Church is 
pre-eminently seeking the lost. This factor 
of comparative destitution cannot fairly 
be left out. In days of famine the 
neediest is entitled to preference and 
precedence. If our next neighbor has 
had no bread for one day, and the re
moter none for two days, we pass by 
the nearer to feed the needier. Jealousy 
between the advocates of Home and of 
Foreign Missions might be obviated if 
this were considered. It is said, “the 
mission work is one—giving the Gospel 
to the destitute”—“and, therefore, 
there should be no discriminating line 
between home and foreign fields;" but here 
is a fallacy; for there is a marked differ
ence in degrees of destitution. Even in 
destitute frontier settlements, without 
church or minister, you find both Chris
tians and Bibles; most of the settlers 
have heard the Gospel repeatedly; some 
are Gospel-hardened. Millions abroad 
have never yet seen Bible or mission
ary, and know no way out of darkness. 
Have they not a superior claim, on the 
ground of comparative destitution ? Is 
the depreciation of foreign missionary 
work justified on the ground of the im
portance of work nearer home? Is 
comparative nearness to blind us to com
parative need? We warmly advocate 
Home Missions; but no zeal for those 
in need of Gospel privileges, in our own 
land, should permit indifferentism to
ward more destitute millions not even 
enjoying the reflected light of the Gos
pel. If Cheyenne needs the Gospel, 
what of China ?

3. The most consecrated and heroic lives 
are linked with this xcork, either working
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in heathen lands, or at home, praying 
and giving. Something in the work 
develops Christian heroism; in it world
ly-minded and half-hearted disciples are 
not found. There must be, some link 
between exalted Christian character and 
mission work.

4. Of all Church enterprises, this is 
also the most effective and comparatively 
successful. Modern missions are not, 
till 1892, a century old. Fifty years 
ago, scarce a single fortress of heathen
ism was taken for Christ, and the ad
vance was only projected. History can
not unroll her shining scroll and point 
to any other record so brilliant. Tho 
column of assault was small, like Gid
eon’s picked three hundred; yet all the 
appliances of Gospel ordinances and or
ganizations can show no such compara
tive results at home. Within three-quar
ters of a century the Bible has been 
furnished to almost every people in the 
native tongue; it is the reversion of 
Babel, the repetition of Pentecost, that 
every man may read the Gospel mes
sage in his own tongue wherein he was 
born. Missionaries have had to face 
gigantic Anakim, master strange lan
guages, overcome hostility, dare mar
tyrdom, breathe the stifling atmosphere 
of a godless community, teach souls 
whose moral discriminations were well- 
nigh obliterated; and yet the average 
growth of churches in pagan lands is three
fold, and the average perseverance of con
fessors of Christ in pagan lands is, as 
missionaries declare, fourfold, what it is 
at home. To decry missionary work 
abroad betrays culpable ignorance of 
comparative results.

5. Providence has opened doors, great 
and effectual. A half-century ago the 
world was a walled city with shut gates. 
Japan sealed her ports; China locked 
her iron doors; India forbade mission
aries to land: Africa excluded even the 
explorer. Now, where cannot the mis
sionary go? When did God ever be
fore open fields so vast and doors so 
wide ?

Father Gulick spent the evening of 
his days in Japan, watching the pro
gress of Gospel triumph. When he
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went to the Sandwich Islands he found 
eight converts only; when he left, the 
Christian religion was the established 
faith. He, who within forty years saw 
a pagan nation's doors opened to the 
Gospel, was firm in faith and strong in 
hope for that other island empire of the 
Pacific.

How does the Church meet the com
mand of her Lord, and the demand of 
the world ? After praying for half a cen
tury that doors of access and approach 
might be opened, now, when in every 
land the Gospel may be freely pro
claimed, what is our attitude? We 
answer, that no enterprise of the Church is 
sustained with so great difficult}/as Foreign 
Missions! This argument and appeal, 
and even the logic of events, fail to 
arouse us to send the missionary or 
even to give money, in any adequate 
ratio, to the scope and need of the work. 
Even the sum asked for the most economi
cal maintenance of the work now doing is 
more than the Church will supply and 
retrenchment becomes needful when it will 
not do even to remain stationary. Mission
aries cannot go, because there is no 
money in the treasury. The Church is 
not in profound sympathy with her Lord in 
His work among the heathen! If we 
were heartily praying for the coming of 
His kingdom, and watching the signs 
of the times and the signals of His 
providence, could we allow Foreign Mis
sions to move backward or even stand 
still ?

We need to build our habits of giving 
upon a new basis, and to have a new 
baptism of the Holy Ghost and of fire. 
Christ stands waiting for His soldiers 
to come up to His position, that He, 
with them, may take Satan’s strong
holds ! Let us prayerfully consider 
whether we are not in danger of practical 
apostasy in the matter of Foreign Missions! 
All along the line of battle, now encom
passing the globe, sounds the imperial 
clarion of our white-plumed Leader, 
summoning His host to the onset. Let 
there be a grand onward movement 
from every quarter, that every hostile 
fortress may tremble before the over
whelming charge !

Methods of Missionary Work. -Sec
retary Fenn, of Church Missionary So
ciety, combats with vigorous pen jive 
errors: 1. That missionaries should seek 
out any existing good in beliefs of the 
heathen, and proceed from these as 
basis. 2. That civilization should pre
cede Christianity. 3. That converts 
from heathenism should be gathered 
into Christian villages and put under 
government of missionaries. 4. That 
children offer a more hopeful field than 
adults; and, 5. That native converts are 
to be treated as children.

The American Baptist Missionary 
Union asks $175,000 in order to end the 
fiscal year without debt. The Presby
terian Board, on April 1, needed $203,- 
000 to avoid a similar calamity.

Euphrates. That paragraph about 
the “drying up” of this river, quoted 
from a leading journal in the April 
issue, is pronounced “ unadulterated 
nonsense.” Really, one is not safe with
out a personal journey to every locality, 
to verify the "observations of travelers."'

Part II.—Monthly Bulletin.
Korea.—King is willing to establish 

a Government college, in connection 
with hospital now in charge of Dr. Al
len. Methodists have permission to 
establish a school.
Japan.—Rev. Dr. N. Brown, Baptist, of 

Yokohama, is dead, one of the senior 
missionaries. He was appointed to Bur
undi in 1831, returned to this country in 
1855, and in 1872 went to Japan as first 
representative of Baptist Missionary 
Union, and translated the New Testa
ment into Assamese and Japanese.— 
Churches of Presbyterian Union have 
in two years increased membership 80 
per cent., and this year a native pastor 
was chosen moderator.

France—A new McAll Mission just 
opened in Paris, and full every night; 
also in Latin quarter for students since 
January 28. Dr. de Pressense thinks no 
such open door ever was in Franco be
fore, and only men and means needed 
to preach the Gospel effectively in all 
great centres of population.

London.—Proposed to build a large 
Tabernacle in West End, as an aggres-
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Rive centre for Methodists, at cost of 
$250,000; Rev. H. P. Hughes and M. G. 
Pearce to be in charge.

India.—The Lorn'.on Missionary So
ciety has done a great work in Travan- 
core, gathering over 4,400 Ch. members 
and about ten times as many into Chris
tian communities; 11,000 pupils, 3,000 
of them girls, are under instruction, 
and the whole province is prospering 
under Christian influences. Rev. H. J. 
Bruce, of Satura, has prepared a Bible 
Dictionary in Marathi, on the basis of 
Dr. Schafl’s. Application has already 
been made to translate this valuable 
work into Bengali and Urdu.—The Tel- 
ugu Jubilee was held in February; the 
day July 3, 1878, when 2,222 men were 
baptized, will never be forgotten—prob
ably the most wonderful day since Pen
tecost.—Rev. Cephas Bennett, Baptist, 
of Rangoon, Burmah, is dead.—Rev. P, 
F. Leavens argues that three grand 
facts indicate the coming Christianiza
tion of India: A vernacular Bible, native 
ministry, and native converts in or
ganic church systems.

China.—A London merchant, J. T. 
Morton, offers to send four missionaries 
to South-west China through the Bur
mah open door, defraying expenses for 
three years, which would amount to 
$25,000.

Africa. — Bishop Hannington, of 
Church Missionary Society, was seized

and confined, and orders to execute him 
were given by Mwanga, King of Uganda; 
efforts were made by the missionaries to 
get the order countermanded, but two 
natives report his execution as taking 
place October 31. The missionaries ex
pected their own martyrdom to follow. 
—Mr. Lowe, the Wesleyan missionary, 
reports rapid advance for the Gospel in 
the Transvaal, native converts teaching 
and preaching without pay, and from 
no impulse but love for truth and souls. 
—Mr. Arthington offers the A. B C. F. 
M. $25,000 to maintain a mission on 
east coast among Masai and Kwafl 
tribes. Zulu mission kept its jubilee 
from December 20-27 last. Bev.Win. Ire
land and Rev.Josiah Tyler gave address
es covering the history of the fifty years, 
with reminiscences of early workers. 
A “Jubilee Hall” was opened to be 
used for the Aman Zimtote seminary. 
It cost $14,500, and the natives of Natal 
gave over one-quarter of that amount.

Madagascar.—The London Mission
ary Society can now go on with its 
grand work. On December 17, a treaty 
was concluded with France; $2,000,000 
are to be paid in settlement of French 
claims, but the Queen rules the whole 
island, the Bay of Diego Suarez being 
alone reserved for the French. There 
is no interference with the internal ad
ministration of the island, nor with the 
Protestant missionaries.

DECORATION SERVICE.
As on the sea of Galilee,
The Christ it whispering peace.”—Whittier.

" She wept tear after tear with the blood that was shed, 
And both turned intojluwers."

Love of Country.
If I forget thee, 0 Jerusalem, let my right 

hand forget her cunning.—Ps.cxxxvii: 5.
Jerusalem was more than the capital 

of David's kingdom—it was the em
bodiment of the theocratic government 
—it represented both the Jewish State 
and Church. They were one and in
separable. To forget Jerusalem, there
fore, was to be recreant to all the high 
claims of patriotism; to fail in duty to 
her grave interests was treason against 
God himself.

The claims of Patriotism upon us 
are as real and imperative as the claims 
of religion. No man can ignore his 
relations to his country, or neglect his 
civil obligations and duties, and not sin 
against God. Human government is 
ordained of God, and every citizen is 
bound to bear his share in its support 
and proper administration.

If the patriotic spirit dies out of 
people, liberty and integrity will not 
long survive. This fact is blazoned on 
a thousand pages of history. It needs
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only to be stated to command assent. 
When the better class neglect the obvi
ous duties of citizenship; when venali
ty. corruption and demagogue!sm creep 
into and sway our politics and legis
lation and the administration of law, the 
people are on the road to speedy ruin. 
How WE MAY PRESERVE AND INCREASE 

THE VIRTUE OF PATRIOTISM.

1. By keeping in remembrance the vir
tues and principles of the noble and 
patriotic men who laid the foundations 
of this Republic. While the memory 
of the immortal Washington and his 
co-patriots is green, and the principles 
of his “Farewell Address” are cher
ished by us, we are safe. Example is 
more powerful than precept :

" Washington's a watchword such as ne’er 
Sha l sink while there’s an echo left to air.”

—Byron.

2. By honoring with suitable memor
ial services those who have sacrificed 
ease and fortune and life itself at their 
country's call, in behalf of liberty, prin
ciple, the right. All honor to the na
tion's heroes, whose priceless services 
we this day call to mind, whose he
roic sacrifices are embalmed in a na
tion's tears and sorrows, and whose 
graves, in unnumbered cemeteries, on 
hilltop and in sequestered valleys, wo 
this day decorate with floral offerings, 
with solemn and tender thanksgiving.

3. By the enactment of wise and 
equitable laws, and a faithful and im
partial execution of them. Never was
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the necessity of this greater or more 
imperative than now.

4. By elevating Patriotism into a 
Christian virtue. Patriotism without 
piety ; patriotism divorced from Chris
tianity and the institutions of religion; 
the State, civil society, politics, given 
over to infidelity, to ungodliness, to the 
tyranny of human passions and selfish 
seeking, cannot be long maintained. 
And here is our greatest danger to-day.

SUGGESTIVE THOUGHTS.
, . . We join ourselves to no party that does 

not carry the flay and keep step to the music of 
the Union.”—Rufus Choate.

. " Strike—for your altars and your fires;
Strike —for the green graves of your

God and your native land.”
—Fits Greene Hulleck.

. . . “This nation,under God,shall have a new 
birth of freedom, and that government of the 
people, by the people, for the people, shall not 
perish from the earth.”—Lincoln.

. . , “There is a higher courage than that 
which faces the frowning caution; it is that 
which, for conscience’ sake, defies a frowning

. . . ” Surgeons often find it necessary to break 
a deformed limb, that it may be made to grow 
straight. So even civil war may be required 
before a nation can stand strong and upright 
before God and the world.”

. . . While we plant fresh flowers to-day on 
the graves of our dead heroes, let us devoutly 
pray for a new and more powerful baptism of 
patriotic spirit, that the coming generation may 
lift higher the standard of civic virtue and of 
righteousness,and battle valiantly for the speedy 
and universal reigu of liberty, peace and godli
ness among the nations of the earth.

Preachers Exchanging Vitws.

PREACHERS EXCHANGING VIEWS.
A Specimen of Mr. Beecher's Sermon 

Notes.
It has occurred to me that some of the 

clergy would be curious to see a verba
tim copy of the no es from which Mr. 
Beecher preached the sermon published 
in the May number of The Homiletic 
Review. 8. B. Halliday.

[The reader, of course, will under
stand that these notes were not intended 
for the public eye, but only to refresh 
the memory of the speaker. We print 
them verbatim et literatim, abbreviations, 
punctuations and all.—Eds.]

Afatt.v: 17 20.
External change for sake of internal l^erma-

I. How it seemed to his own age ?
1. To his own family.
2. To his townsmen—is not this, etc.
8. To the crowd—bread, fish, miracles.
4. To the more devout and common people— 

pro/thet " feared the people,” etc.
5. To Rulers, Scribes and Pharisees. Some 

good men—but, mostly, they were sectaries— 
selfish conservatives of Jewish sect.

It is with this last, we have to deal.
I. Law and prophets—was in Substance the 

Creed.
1. They looked at it fr. outside.
2. Christ, for its Center— It was a means of se

curing Righteousness, or right living.
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II. Christ's deniol—outside change—for sako 
of inward permanence.

It was not the morality and spirituality that was 
to ho destroyed, but tho external forms

1. 111. - Bud, h'ossom, seed, plant agaii. This 
is increase not destruction.

2. 111.—babe, child, youth, man.
Is Paul—in regard to internal—when I was a 

child, etc.—put away, not for sake of destroying 
but, increasing.

III. This is tho Key note, or philosophy of all 
thin growth— in Society.

1. Tho laws and institutions of Civil Society— 
the habits of Communities—are meant to secure 
truth, justice, order, protection.

New and better, ways, are the grounds of 
change.

1. Inflexible institution, tend to prevent ex
pansion of tho people, and of their ideas of

2. If the people tmi>rove under laws and gov’t 
—there must Ik» a modification, of laws to meet 
tho higher and better evolution of Justice.

Distinction of external institutions is emanci
pation of the principle wh. they contained.

Two applications.
1. What is going on in Society Organs.
2. What is going on, in Religious forms, and 

beliefs.
In Europe—Civil gov’t.
Russia—anomalous.
In Germany—immediate future uncertain—after 

ltismavk ?
France and Italy—slow, unfolding popular in

telligence.
111.—That is the sap wh. wakes life in forests.
Qt. Britain—Hoc ms a hopeless tangle.
It is bursting of shell to let nut And roots.
It will go on—men will rank by the National 

forces, and not by hereditary or class jtrivileges.
America— Our ideas and institutions, adapted 

to change.
Ill,—Expansion and contraction of Brooklyn 

Bridge provided for.
Rut, imlustrUtl re-adjustment going on—sub

ject to all the stages of reform.
Rude, and often mistaken to excitement and 

conflict, producing dread and fear, among 
timid and conservative—and yet when roused 
up results, a larger liberty, justice, sympathy, 
Itfe.

Religion—the same process goes on,
Change of exterior for sake of augmenting the 

interior.
Health—End of medicine. Change in Physic

ians’ theories.
The end of all Religion is Character and 

Conduct.
The Operation and indispensable doctrines— 

or facts, are — Gotl Sm — Reformation —Divine 
Help.

Mr These may be sought, one way—or an-

Cliange in external theology for sake of keeping 
the essential truth.

Single example- Sin.
1. Fall of Man.
2. Temptation of Satan in various Oriental 

forms, etc.
it. Sin, for View of Evolution.
1. Do not 1)0 amazed.

Bid Paul Write the Epistle to the 
Hebrews Î

“In Dr. Gregory's admirable work, ‘Why 
Four Gospels ? ’ be uses tho following language 
in regard to Paul and tho Epistle to tho Hebrews: 
‘Judaism, of his knowledge of which we have 
such evidence in his Epistle to tho Hebrews,’ 
etc.—p. 223. Now, is it not conceded by most 
Biblical scholars that Paul was not the author of 
Hebrews ? Meyer says, ‘Tho Epistle to tho 
Hebrews is the work of an unknown writer,’ and 
afterwards inclines to the opinion that A pol
ios wrote the Epistle. Doubtless Dr. Gregory 
had some very cogent reasons for making the 
statement lie did, but we wish ho had given in 
few words his reasons for making it. I can 
scarcely see how Romans and Hebrews could 
have come from the same mind. I would 
like to have Dr. Gregory state his reasons, or ex
plain himself ; and. by so doing, he would 
oblige a seeker after light.” Benj. F. Fiutz.

Chilicothe, 0.
Dit. Gregory’s reply.

I lmve what seem to mo “very cogent 
reasons” for thinking Paul the author 
of the Epistle to the Hebrews—reasons 
which it was not within the scope of 
my book to state, and which can hardly 
be satisfactorily outlined in this brief 
note of reply.

1. The weight of external and his
torical evidence is in favor of the Paul
ine authorship of the Epistle. The most 
ancient and generally received opinion 
ascribes it to Paul, at least in its 
matter.

In general, those who objected to the 
Paulino authorship may bo said to have 
done so, not on historical grounds, but 
as mere matter of guesswork. Tertul- 
lian conjectured that Barnabas might 
have written it ; Clement of Alexandria, 
that Luke might have written a part of 
it ; others, that Clement of Rome might 
have Avritteu it ; still others, and later, 
that Apollon might have been the author. 
It is to be noted that the first two of 
these views regard the Epistle as sub
stantially Paul’s ; according to Clement 
of Alexandria, Paul being the author 
and Luke the translator ; while the 
others are merely guesses, without any
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historical or other adeq ate rational 
basis.

2. The argument from internal evi
dence may be made to favor either side, 
as the prejudices of the critics may re
quire. In my view, there is no founda
tion for the claim that the doctrine of 
this Epistle differs from that which 
Paul teaches elsewhere. Differences of 
■style are urged ; but style varies with 
the age and mood of the individual, 
with the subject in hand, and with the 
object in view, not to mention many 
other causes of variation. To my 
mind, as good an argument can b<3 
made in tavor of Bacon as the author of 
the poems attributed to Shakespeare, as 
can be made in favor of Barnabas, or 
Luke, or Apollos, as the author of the 
Epistle to the Hebrews. As against the 
positive historical argument, these con
siderations have with mo little real 
weight, however ingeniously urged.

3. The fact that the Epistle completes 
the cycle of Paulino teaching seems to 
me a strong confirmation of its Pauline 
authorship. Paul was the great theolo
gian of the Church ; and, as such, liis 
teachings met the various phases of 
theological need. His Epistles fall into 
three classes : doctrinal, pastoral, and 
apologetic. In the apologetic Epistle 
(Hebrews), he settles for Jew and 
Christian the perplexing question com
ing up in all minds in that age : What 
is the relation of the Old and the New? 
by showing that the Old is the shadow 
of which the New is the substance. 
The cycle of doctrinal truth from the 
hand of Paul would have been incom
plete without this crowning Epistle.

The aim of the Epistle accounts for 
the differences of matter and style, for 
the depression of the personal element 
usually so prominent in other Pauline 
epistles, and for various other features. 
I agree with Bloomfield that no one but 
Paul could have produced the Epistle, 
and that no one but Paul did produce 
it. He may have used Luke as his 
amanuensis or translator, but the marks 
of Paul's comprehensive and master
mind are upon the work. He "geared 
his thinking apparatus," under guid

ance of the Divine Spirit, in the right 
way to accomplish the great object in 
view the settling of the most pressing 
theological question of the age.

I). S. Gregory.
Lake Forest, lit., April, 188(1.

Dr. Witherspoon Criticised.
"In the March number (p. 200), • a very intelli

gent Christian lady * is represented by a learned 
contributor to Thk Rkvikw an reading in 
the 11. V. of Job, xix : 25, • I know that my Re
deemer liveth,' and having all her doubt* a* to 
the Mewianic nature of that text dinaipated by 
thi* proof that the learned body of Revi*er* con
sidered Jeaua Chrint to t>o mentioned here. And 
it i* further represented that the celebrated 
divine who nuppltv* the incident, took thi* wim
ple method of Hiitiafying the lady that tho 
doubt* <»f those who think Johuh i* not men
tioned here ha* no foundation. What puzzles 
me t* to know what edition of the R. V. was 
consulUid. I have the Oxford and Hanier** 
American edition*, and in both thewe the text 
read*, • I know that my redeemer (*mall r] 
liveth/ and the margin ha* • vindicator.* 
How • Redeemer * can bo made out of thi*, or 
how that intelligent lady could have been hon- 
c*tly satisfied, is a mystery. Will Dr. Withcr- 
apooii explain?" Jams* Mudok.

Whitiruville, Mas*.
AN ANSWER.

Dr. Witherspoon, to whom the above 
communication was referred, sends the 
following reply:

I. The use of a capital letter in the 
word redeemer was a typographical 
en or, overlooked by the author in the 
correction of the proof.

II. Tho absence of tho capital letter 
is not peculiar to this passage, the Old 
Testament Revisers having adopted the 
rule of spelling tho words redeemer, 
savior, etc., without capitals, a rule to 
which no exception is made in any case.

HI. The marginal reading, vindicator, 
simply exp.esses the fact that the ele
ment in the redemptive work of his 
kinsman-redeemer, which was at the trial 
prominently before the mind of Job, 
was his vindication against the mali
cious accusations of Satan, and the 
cruel suspicions of his friends. When 
his redeemer should stand upon the 
earth, and all men appear before his 
judgment-seat, the maligned and sus
pected sufferer should be completely 
vindicated.
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IV. The word translated redeemer 
here, being the same used in
Psalm xix : 14 ; Is. liv : 5, lix : 20, etc., 
and there being no change introduced 
by the Revisers in the reading of the 
context which can impugn the Messi
anic character of the passage, it re
mains ns to its Messianic significance 
upon precisely the same basis with 
those other well-known passages. It 
has not been, as this lady had been led 
to believe, subjected to any special dis
credit as a witness for Christ, as the

result of modern criticism. This was 
all she desired to know. This is all my 
language implied. If Mr. Mudge will 
read the passage carefully, he will cer
tainly see that the doubts of the lady 
were represented as springing from the 
supposed results of a special distinc
tive criticism of this particular passage. 
The fact that the Revisers have re
tained it in its present form was justly 
satisfactory to her on this point, as it 
must be, I think, to every candid mind.

T. D. Witherspoon.

EDITORIAL SECTION. 

HOTS AT THE MEANING OF TEXTS.
If what I speak be true, it i

Christian Culture.
God’s Voice in the Soul.

My reins instruct me in the right season.— 
Ps. xvi: 7.

The ancients regarded the reins, or 
kidneys, located in a retired part of the 
body, as the seat of the moral and spir
itual sentiments, especially of the intu
itional convictions, in distinction from 
those which have been acquired from 
philosophy or the experience of others. 
To be instructed by one’s reins is, there
fore, to give heed to the voice of the 
soul itself.

The soul articulates itself in conscience, 
which gives wiser counsel regarding 
duty than any “court of casuistry;” in 
the sense oj God, which men cannot di
vest themselves of, as even Rousseau 
confesses, “Keep your life such as 
would lead you to desire that there 
should be a just God, and you will have 
no doubt of Ilis existence in the vital 
instiwt, which predicts immortality, etc. 
Infidelity would bo impossible if men 
would take the counsel of their own 
“reins.” In the silent depths of the 
soul the echoes of God’s voice are al
ways sounding.

We will hear these echoes best when 
all is quiet about us—the janglings of the 
busy day ceased. The soul expands 
toward the infinite when the narrow 
arena of earthly competitions disap
pears, as the stars show themselves 
when darkness has blotted out the 
scenes on earth.

not / who sjieak, but God.
The best interpreter of the counsel of 

the reins is the \V(rrd of God. It reveals 
ns to ourselves. Of Jesus it was said 
that “Ho knew what was in man.” 
Francis Quarles (1044) represents God 
as saying :
" I, that nlono am Infinite, can try 

How deep within itself thine heart doth lie; 
Thy seaman's plummet can but reach the

I find that which thy heart itself ne’er found.”
How to Deal with the Erring.

If any man obey not our word by this epis
tle, note that man. . . Yet count him 
not as an enemy, but admonish him as a 
brother.—2 Thess. iii: 4, 5.
No Christian duty more delicate and 

difficult than that wo owe to the unbe
lieving,the disobedient, the erring, even 
for the haters and despisers of Christ 
and His Church.

1. * ‘ Xote this man.” There should be a 
full realization of his error; no ignoring of it, 
or acquiescence in it; no belittling of it.

2. We are to note all such, separate our
selves from them, have no fellowship with 
them. And this implies—(a) A defence 
of the truth, a vindication of the right; 
(b) a bearing open, faithful witness for 
Christ, for the Church, etc.

3. But we are not to cast them off— aban
don them ns hopeless reprobates—with
draw sympathy, anxiety, prayer, effort 
in their behalf. “Count him not as an 
enemy, hut admonish him as a brother.” 
Kindness, gentle entreaty, Christian 
endeavor, persisted in, may finally make 
him “ashamed,” and win him over. Oh,
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had hereticR, schismatics, apostateR, er
ring brethren of every kind,been always 
dealt with in this Christian way, how 
different had been the result ! It is not 
too late to begin.

Christian Liberality.
In a great trial of affliction, the abundance 

of their joy and their deep poverty 
abounded unto the riches of their liberal
ity, etc.—2 Cor. viii: 2-5.
I. The Motive, one's own glad ap

preciation of the benefits of the Gospel, 
(v. 2», “'Ike abundance of their joy. . . . 
abounded unto the riches of their liber
ality.

II. The amount («i\ not merely one's 
proportion. These Macedonians, though 
very poor (v. 2), supported Paul's 
preaching in Corinth, (b) Xot limited 
by selfish prudence, (v. 3) “ For to their 
power, I bear record, yea, and beyond their 
power, they were willing of themselves.”

III. The Spirit. Not in response to 
appeal, but (v. 4) “ Praying us with much 
entreaty that we would receive the gift.”

IV. The Secret of it all (v. 5). They 
“ first gave their own selves to the Lord."

Funeral Service.
The Frailty of our Physical Life. 

Them that dwell in houses of clay, whose 
foundation is in the dust, which are 
crushed before the moth.—Job 4:19. 
“God’s finger touched him and he 

slept.” This moment wo live—the next, 
gone. Seemingly the slighest causes 
can end our mortal life. We arc 
“ crushed before the moth.” Yet be
hind all is the finger of God, and that 
which inhabits these houses of clay is 
immortal. It is only the outward cov
ering—the house in which we live—that 
is perishable.

Consecration.
lam now ready to be offered.—2 Tim. iv: C.

Revised version,“I am already being 
offered.” Marginal note, “ poured out 
as a drink-offering." The reference is 
to the cup of wine which the priest 
poured around the altar after the sacri
fice. Paul is not speaking solely of his 
coining death, but of the completion of 
the offering of his life to the service of
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Christ: Christ’s life the sacrifice; Paul's 
an oblation upon that sacrifice. What 
a beautiful figure of Christian consecra
tion ! How differently men use their 
“sup of life" ! wasting it—pouring it 
on unhallowed ground ; or consecrat
ing it—at the altar of the cross, so that 
when the year-drops disappear one by 
one, or altogether, in sudden death, not 
one of them but shall come up as a 
memorial before God.

Considerations in Adversity.
In the day of adversdy consider.—Eccl. 

vii: 14.
I. The desivin of the visitation. It 

includes--
1. Correction.
2. Prevention.
3. Trial or testing of character.
4. Instruction in righteousness.
5. Increased usefulness.
II. The relief which God is ready

TO BESTOW.
1. Consider that your afflictions are 

not pecxdiar. It is not “a strange thing 
that has happened unto you." Not even 
the most advanced saint is exempt. 
Even Jesus was made “perfect through 
suffering.”

2. They happen not by chance. God’s 
wisdom plans, and Ilis love executes, 
them all.

3. They are not penal. They are for 
correction; to bring “nearer to God;” 
to wean from the creature, and draw 
the soul upward.

4. They are not unmixed evil. “ It is 
good for me that I have bten afflicted," has 
been the tearful cry of millions as they 
came forth from the fiery furnace.

5. They are not to endure always. 
Only for “a moment,” and then heaven !

C. We are not asked to bear these 
afflictions alone. The form of a fourth 
man was seen in the furnace with the 
three Hebrew worthies. “ Angels came 
and ministered ” to Jesus after the con
flict of the wilderness and the agony of 
the garden. What Divine support, what 
angel visitants, what unspeakable peace, 
what glorious victory, have come to 
God’s people “in the day of adver
sity," in the night of sorrow—yea, in 
the hour and article of death itself !

lints at the Meaning cf Texts.
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LIVING ISSUES FOB PULPIT TREATMENT.
The Labor Problem.

Labor is discovered to be the grarvl conqueror, 
•enriching and building up notions more surely than 
•the proudest battles.— ChaNNINO.

We vive below an interesting table of 
Sahor statistics, which has cost us no 
11 it tie trouble to prepare, and which, we 
think, will repay careful study. It is 
the first of a series which we propose 
to publish, as space will permit, from 
time to time. The storm-clouds that 
liow overcast the sky will disappear, 
but the real grievances of the working- 
men, whatever they are, will remain. 
The problem of capital and labor is as 
vet unsolved, and seemingly ns uusolv- 
sble as it was two thousand years ago. 
Strikes and boycotts cannot solve it ; 
they make it only the more complex, 
and leave the laborer more and more 
hopelessly entangled. A correct diag
nosis of a disease should precede any 
attempt at a remedy. Light is needed. 
There is an irresistible force in intelli
gence. The sword is nothing to the 
pen. The walls of Greece fell before 
Homan assault, but Rome was helpless 
before the force of Grecian logic. 
Light and love will solve the labor 
problem. Capital and labor should ad- 
«d vess themselves first to a clear under
standing of the wrong suffered, and 
then to a clear understanding of its 
cause, and then its remedy. It is a 
task that will require much thought 
And patience ; but the path of human 
progress lies through the correct solu
tion of the labor problem.
WAGES AND PROFITS. — IS THE CONDITION 

OF THE WORKINGMAN GROWING 
BETTER OR WORSE ?

The following table gives, for the 
seven States, showing, in the year 1880, 
a capital of $100,000,000 or more in
vested in manufacturing interests ; the 
number of manufacturing and mechan
ical establishments reported in the 
Tenth U. S. Census of 1880, ns having 
each a yearly product of $500 or more ; 
the number of hands employed in these 
-establishments, male, female, and chil
dren, with the proportion of women

and children to the whole number ; the 
value of materials used ; the total 
amount of wages paid ; the value of the 
manufactured product ; and the total 
profits of all these establishments for 
the years 1870 to 1880, in each. The 
table also shows the average amount of 
product earned or produced by each 
laborer, the average wages paid each 
workingman, the average profit of each 
establishment, the proportion of aver
age individual wages to the average 
profits of each establishment in these 
States for the same years ; also the in
crease or decrease in the proportion of 
women and children to the whole num
ber of hands employed, the per cent, of 
increase or decrease of the average 
amount of product earned or produced 
by each laborer, the per cent, of in
crease or decrease in average individual 
wages, the per cent, of increase or de
crease in average profits of each estab
lishment, and the per cent, of increase 
or decrease of average individual wages 
in proportion to the average profits of 
each establishment for the years 1870 
and 1880.

It will be seen from this table that 
from the year 1870 to the year 1880:

I. The proportion of women and 
children to the whole number of em
ployees increased in six States at a rate 
varying from 9 to 84 per cent., and de
creased in one 2 per cent.

II. The average profit earned or pro
duced by each laborer decreased in six 
States from 5 to 20 per cent., and in
creased in one 15 per cent.

III. The average individual wages 
decreased in six States from ti to 16 per 
cent, and increased in one 5 per cent.

IV. The average profits of each estab
lishment increased in six States in a 
ratio varying from 5 to 28 per cent., and 
decreased in one 10 per cent.

V. The proportion of average indivi
dual wages compared with average 
profits of each establishment decreased 
in six States from 10 to 31 per cent., 
and increased in one 1 per cent.

Conclusion. These facts seem to in-
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(Unite that, although the individual 
workman produces less in value of 
manufactured product, yet the profits 
of the proprietors are increasing ; that 
while the employer is getting more and 
more out of his establishments, the 
laborer is getting, actually and relatively, 
less wages for his work. But the ques
tions may be asked, Does not the in
creased number of women and children 
now employed, with their smaller pay, 
produce this lower average of wages ? 
and may not the male workman be re
ceiving equal, if not larger, wages in 
1880 than in 1870? As a fact, bearing 
upon the first question, we call atten
tion to the table, wherein it will be seen 
tlmt, in Massachusetts, although the 
number of women and children em
ployed actually decreased 2 per cent, 
from 1870 to 1880, and while profils in
creased 5 per cent, during the same 
time, yet wages decreased 14 per cent., 
and the proportion of wages as com
pared with profits decreased 19 per 
cent.

Another fact indicated by this table 
is the striking disproportion between 
the earnings of labor and the profits of 
capital, which disproportion increases 
in every instance but one. For exam

ple, in the State of Connecticut, for 
every dollar received by the proprietors, 
the laborer gets 6 2-10 cents in 1H70, 
and 4 3-10 cents in 1880.

Other elements, such as the increased 
use and productive power of machinery 
and the varying cost of living, may en
ter into the problem, which we may 
probably be able to furnish in future 
tables.

Explanation of Terms. In this table, 
“materials” include not only the mate
rials from which the manufactured 
product is produced, but also other 
necessary materials used up in the 
process of manufacture. “Profits” is 
the difference between the value of the 
materials, as above explained, plus the 
amount of wages paid, and the value of 
the manufactured product. “Estab
lishments ” include all manufacturing 
and mechanical establishments, as above 
indicated, except in manufacture of 
fishery products, quartz milling, manu
facture of petroleum, refining, printing 
and publishing of newspapers, manu
facture of gas, and manufacture and 
repair by steam railroad companies of 
their rolling stock and supplies.

Values and amounts are taken front 
the Tenth U. S. Census.
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The Social Evil.
Eider not into the path of the wicked, and 

go not in the way </ evil men. . . For 
they s'eep not, except they lave done mis
chief/ and their sleep is taken away, 
unless they cause som? to fall.—Trow iv : 
14. 1G.
One immediate good effect of the reve

lations of the Pall Mall Gazette, last sum
mer, was so to arouse the indignation 
of the better class in London as to se
cure the enactment by Parliament of a 
law by which the “age of consent” 
(i. e., the age at which a girl could le
gally agree to her own ruin) from 10 to 
1G years. This was a long step in ad
vance. Mr. Gladstone recommended 
18, and others urgently strove to reach 
that point, but failed. The world 
stood aghast at the disclosures made 
in connection with this revolting sub
ject.

It may not be generally know n that 
in many of the States of this Union— 
in New York, New Jersey, Maryland 
and others, and in the District of Co
lumbia — the “age of consent" is 10 
years ! — three years younger than it 
was even in Great Britain ! In Massa
chusetts it is 13, and a bill is now be
fore the Legislature to raise it to 17 
years. Even under French and other

Continental common law, a girl under 
21 cannot legally consent to her own 
debauchery, and the man who de
bauches her cannot plead “consent” 
in defence, and is subject to punish
ment. Here the law surrounds with 
legal safeguards the property of a minor 
under 21, but none whatsoever the per
son of young girls older than 10 years. 
What a monstrous discrimination ! 
“With such a legal status for young 
girls, and the comparative impunity 
with which vicious and designing men 
may pursue their evil ways, the flagrant 
exhibitions of vice in our large cities, 
the abandoned girls in their teens in the 
streets, though deplorable in the ex
treme, are in nowise surprising. It is 
the young, ignorant and inexperienced 
who are most easily led astray, espe
cially the children of pinching poverty 
and want."

Is it not high time that public senti
ment was roused on this subject, and 
directed to the reformation of existing 
laws on the subject? We rejoice that 
the women of America have taken up 
the crusade against the “ social evil ” 
with a spirit and determination that 
augurs wi 11 for the future. Let every wo
man —our mothers, sisters, wives—bear 
their part in this crusade for purity!
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