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WHAT

In our last article on this sub-
ject we established, we trust to
the entire satisfaction of our
readers, that the assertion of
Churchauthority isnoinnovation
of moderntimes,and consequently
cannot be reckoned asone of the
peculiarities of Ritualism, It
is, therefore, but proper that we
should examine in whose hands
this power is placed, in order
that we may be guided in our
practical attendance on the

Apostlesinjunction * Obey them
that have the rule over you.”

Whatever may be said about
the developments of ritualism in
other respects, the doctrine of an
Apostolic succession is, after all,
the chief subject to which sec-
tarian preachers object; and that
obviously because it has a ten-
dency to lessen their over Cler-
icalimportance, HadtheChurch
Clergy omitted to meddle with
this subject, or maintained the
equality of all that pretend to
the Ministerial character, their
other errors would be looked
apon as of a very pardonable
nature. [t is elsewhere,” said
a sectarian preacher, * than in
that Episcopal succession that
we seek thatwhich gives author-
ity to our ministry, and validity
to our Sacraments,”’—(D’Au-
bigne on Puseyism, p. 23)
This was surely most judicious-

No. 10. TORONTO, SEPTEMBER, 1874. Vou. 1.

e ———— — - ———

DO THEY MEAN BY RITUALISM?

ly as well as magnificently spo-
ken ; for, if any sectarian were
to ascend but a few links in the
chain of the ministry to which
he belongs, he would soon come
to the end of it, and would find
its oricin without the claim of
even Presbyterian Ordination it-
self. He therefore gives up every
idea of a succession, and betakes
himself to the resort of every
fanatic that has sprung up since
the foundation of the church.
If called and authorized by
the Spirit of God, as all sec-
tarians suppose, to take upon
themselves the office of pastor
without any other appointment,
how in the name of all that is
rational, are we to become cog-
nizant of the fact? Has he the
power of working miracles to
convince us? Or have we the
gift of discerning spirits? One
of which, or perhaps both,would
be necessary to satisfy us res-
pecting his credentials.

In treating the origin of eccle-
siastical authority, there have
been three diflerent theories
adopted by those who have
turned their attention to the sub-
ject. The firstsupposes a spirit-
ual democracy to exist in the
Church ; and that the eccle-
siastical officers, even the very
highest, must receive their com-
mission from the people, * To
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enter upon a refutation of this
theory would be only trifling
with time. It has not the least
shadow of support from the
word of God, and sectarians all
tell us they believe the Bible,
and the Bible only. The second
supposessuch a call to theminis-
try from God himself as super-
sedes the necessity of any ad-
ditional act of the public autho-
riiies of the Church. Bat if an
individual should pretend to
such a call and be asked for his
credentials, how is he able to
furnish them? He may refer us
to certain impressions upon his
own mind which he supposes
to be made by the Spirit of God,
but whilst these may satisfy
himself, so long »s he is of that
opinion, are they calculated to
give such satisfaction to any one
else so as to induce him to sub-
mit to his authority ? The fact
is, God never called any man to
contravene the injunctions of
his own word, or to break the
unity of his Church, (a crime, of
which all such pretenders are
most glaringly guilty,) when he
did call any person to minister in
his name, by a commission held
immediately from himself, as the
Prophets and Apostles, he in-
variably furnished them with
those miraculous credentials
without which no such preten-
tions can be sustained, so as to
satis(y the mindof any man that
has given the slightest consider-
ation to the subject.

The third theory is that which
may be justly termed Catholic,
as it has been held and acted
upon in all parts of the Christian
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Church, and in all ages since the
days of the Apostles. It is sim-
ply, that in order to receive a
legitimate commissionto exercise
the office of an Ambassador of
God, it is necessary that it should
beconveyed through the ministry
of the regular and established
authorities which he has ap-
pointed in his Church. Now if
a man is to be put into the office
of the Ministry by those who
were in office before him, this
neces<ity implies a succession of
some kind,and leads us up along
the various links of a chain till
we arrive at the commencement
of the Christian Ministry, or to
the immediate appointment of the
Apostles themselves. But we
desire to call the attention of our
readers to the Episopal succes-
sion as always held by the Cath-
olic Church of Christ to which
our adversaries object, not ex-
cepting a dignitary of the « No
Church” party in'l'oronto. This
they are all free to class as un-
disguised ritualism, as a popish
innovation of the Oxford School.
Let us examine the opinions of
the Reformers upon this subject,
as also those entertained by the
early Church.

When the English Reformers
renounced the usurped power of
the papacy, and reclaimed their
own native independence, the
succession of their Bishops, it is
well known, was carefully pre-
served. This is rendered pecu-
liarly obvious,as a matter of fact,
by the celebrated controversy
which was subsequently carried
on with the Jesuits, about the
“Nag’s Head Ordination.”” Now,
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by the book of consecration of
Archbishops, Bishops &c.,which
by the authority of the Legisla-
ture, was made an integral part
of our public liturgy. Itis man-
ifest that Bishops were then
reckoned as a distinct order frou.
Presbyters or Priests, and that
their succession from the Apos-
tles was indubitably assumed :
for in the preface to that book it
is expressly said: “That it is
evident to all men diligently
reading Holy Scripture and an-
cient authors, that from the Ap-
ostles time there have been three
orders of ministers in the Church
of Christ, Bishops, Priests, and
Deacons,”” to which is subse-
quently added, ““and therefore
to the intent these orders should
be continued and reverently uscd
and esteemed in the Church of
England, it is requisite, that no
man shall execute any of them,
excepthe be called, iiied,and ex-
amined, according to the form
hereafter following.”

From this book therefore, it is
plain that our Reformers asserted
atripartite ministry from thetime
of the Apostles; thatthey resolved
that the same should be con-
tinued in the Church of England;
and in order that a man should
lawfully execute any of these
offices, it was necessary that he
should be not only tried, and ex-
amined but ‘“called’ to the office
in the manner and by the author-
ity prescribed in that Book.

Now, surely nothing else is
meant by the doctrine of Apos-
tolic Succession than this; and
we would ask is it fair, is it
honest in the Church Association
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to represent this doctrine of the
Church of England, s clearly
set forth in her prayer book, as
one of the innovations of Ritual-
ists? If our opponents wish to
attack us as Churchmen,let them
do so openly and in a manly
spirit; but let them not dare to
tell us, in order to gratify the
morbid appetite of a low and
vulgar and ignorant mob, similar
to the one just called in Toronto,
that when we believe in the doc-
trine of Apostolic Succession that
we are papists, trying to intro-
duce a novelty into the Chuich
of England, when every man
among them with the slightest
intelligence knows that the state-
ment 1s a deliberate and wicked
falsehood.

“All verygood,’’ the dissenter
exclaims, **so far as your prayer-
book is concerned, but what do
we care for the prayer-book, it 1s
the Bible (we sects) look to for
direction and information.”’—
Very little we know !! but you
have had the goodness to accuse
us of introducing a novelty, and
as such guilty of Ritualism, for
teaching and believing what the
Church of England commands
us to teach and believe. It is
amusing to hear the sects talk
about the Bible, just as if the
Church did not reverence that
book which was committed to
her own keeping, but which, to
the present hour, was never
given to the sectarians by its
Great Author. The Church is
still the keeper and guardian
of Holy Writ.

But is it true that the Holy
Scriptures are against us? It
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cannot be that the inspired
volume favors the sects, for not
one of them were born for over
a thousand years after it was
given to the Church.

Let us now enquire what the
Holy Scriptures teach us on
this subject.

Thatthe Holy Apostles receiv-
ed their commission to preach,
and to govern the Church of God
from the Blessed Redeemer him-
self, we take it for granted none
will be disposed to deny; but
the question at issue is, whether
there was any order of men to
succeed them in the same office,
at least as regards the ordinary
part of that commission. Ithas
never been shown by the most
talented of our opponents, that
there is the least intimation in
the New Testament of the ces-
sation of this office ; and surely
it is not reasonable to suppose
without proof, that our Blessed
Lord should appoint governors
over the Church, and that these
should ordain others throughout
every purt of the world to which
their ministry extends, as we
know they did, and yet upon
the death of these men, the
Church should be left, contrary
to its first institution, without
any settled order of ecclesiasti-
cal government. This prepos.
terous opinion is that on which
dissenters and sectarians stretch
their mangled and distorted
bodies,

Blondel, the most learned and
acute of all the opposers of Epis-
copacy, who succeeded Vossius
in the Chair of History in Am-
sterdam in 1550, admits that
episcopacy did existin A.D.
135, Now it is universally

agreed that St. John lived till
the last year of the firstcentury:
there remains, therefore, only
an intervening period of 35 years
between the death of that Apos-
tle and the admitted existence of
Episcopal gcvernment,

Our Blessed Lord promised
his Apostles that they should sit
upon twelve thrones judging the
12 tribes of [srael. Bishop Hall,
who could not be accused of
Ritnalismremarks upon thispas-
sage +—“What are the 12 tribes
of Israel, but the whole Church
of God? For, whereof did the
whole Christian Church consist,
but of converted Jews? And
whether did our Saviour bend all
his allusions, but to them ? They
had their twelve princes of the
tribes of their Fathers, heads of
the thousands of Israel Num I.
16, They had their 70 Elders,
to bear the burden of the people
Num. 10, 16, 17. The Son of
God affects 1o imitate his for-
mer polity ; and, therefore,
chooses his 12 Apostles, and 70
disciples, to gather and sway the
Evangelical Church. The 12
Tribes then are the Church ;
the 12 Apostles must be their
jud ges and governors ; their sit-
ting shows authority, their sit-
ting on thrones eminencs of
power, their sitting on twelve
thrones gquality of rule; their
sitting to judge power and exer-
cise of jurisdiction. And what
judgment could this be but ec-
clesiastical and spiritual ; for
civil rule they challenged not?
And what thrones, but Apostol-
ical, and by their derivation
Episcopal.” —(Divine Right of
Episcopacy, Part 11, Sec. 2.
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THE TORONTO ASSASSINS.

It is with shame and regrei
that we are obliged to bring to
the notice of our readers recent
articles which have appeared in
a Toronto paper (The Leader),
of a most disreputable and
vulgar character, against the
Church of England and her
clergy, and by men, too, who
have the daring eflrontery to
call themselves Orangemen.
Loyal ard Christian Orangemen
the ruffianly assassins cannot be,
for the members of our Loyal
Order have always been dis-
tinguished both by honor and
courage, and, we may add, by
warm attachment to the Church
of England, as the great bul-
wark of Protestantism, and the
noble Church of the Reforma-
tion. Orangemen all over the
world have ever been ¢ slow to
take offence, offering none:”
but, at the same time, they have
never been branded with cow-
ardice ; and such cowardice, too,
as to strike a supposed enemy
in the dark, and, at the same
time from an evident conscious-
ness of their own guilt and
shame, concealtheir names from
the public, as well as from him-
self, 'The Toronto assassins
have done this very thing by
publishing their miserable rab-
bish in a newspaper that could
afford to lend its columns to so
vile a purpose. We refer o
the articles which haveappeared
against the Venerable the Arch-
deacon of Niagara, and St
George’s Church. And we may
observe that the man who could

be guilty of attacking any
Church or person under cover
of darkness is no Orangeman at
¢!l, and unworthy the honored
name of Protestant,

The Orange body never did
profess to be a religious Society.
And how could it? Composed
of every section of the Protes-
tant family, from which could it
draw its religion ? For although
the Institution originated in
the Church of England, and by
far the large majority of our
Lioyal Order are churchmen,
yet we admit dissenters to mem-
bership who are known to be
loyal to the British Crown, and
who are willing to subscribe to
our principles, which are sum-
med up in Prov, ii.iv,,21; and in
admitting them to the privileges
of our Order, we never so much
asonce alluded to their religious
opinions as differing from the
established faith of the Church,
simply, because the Society is
not religious, but political, mili-
tary and moral. In politics it
1s a defensive association, de-
signed to resist foreign and
domestic innovations on the
rights of free born British sub-
jects.  And in this respect we
speak from knowledge. We
are not an Orangeman of yester-
day. but one of the fourth gen-
eration, every drop of blood in
our veins being Orange, and we
are to-day, after much thought!
and reading, an Orangeman,
and opposed, not to Romanists,
but Romanism by conviction.
For over a quarter of a century
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we have never once failed, not,
merely, to meet with our breth-
ren in their Lodge room, but
amidst friends and enemies ;
aye, and in the time of danger,
100, to march withk them in pro-
cession on the glorious old 12th
to the soal-stirring music of
“ The Protestant Boys,”” while
over forty good working lodges
now in the Dominion were or-
ganized by ourselves, at our own
expense, and yet a few persons
in Toronto, most of whom have
driven respectable men from the
Institution, have had the pre-
sumption to class our maga-
zine ** The Theological Instruc-
tor,”” our Protestant and
religious journal, with such

semi-popish rags as The Church
Chimes, a paper that we would

not allow inside our doors on
account of its popish tenden-
cies. We surely do not require
the superstitious and deadly
heresies of Rome, while every
trath held in the Roman Church
is equally held in the Church
of England. Our Church, there-
fore, being divine in her origin
is a perfect Church in her-
self, and does not require the
interference of any foreign
Church to make her more com-
plete than she is.

We have no fault to find with
any good man in Toronto, but
we have found it necessary to
reprove a great many for vice
and lmmomllty,and we are sorry
fo say that these are The Protes.
tantism of too many of our peo-
ple. At all events it is not
unreasonable that before a man
presses his views of religion

Theological Instructor.

upon us, he should be the sub-
ject of the commmon decencies
of religion himself. But how
is it with our Church opponents
in Toronto? Alas! it is too true
that many of them love their
glasses more than they do the
Saviour and his spouse, the
Church, and very few of them,
even those who have the most
to say on religious subjects, ever
darken a church (lonr' while
others spend the Lord’s day in
concocting schemes to advance
the interests of the Church As-
sociation, and, without any ex-
ception, not one can repeat his
duty to God and man, which
everychild should learn from the
Church Catechism. We have
the particolars at hand, and we
hope we will not be forced in
our own defence to give them to
the public: further comment,
however, is unnecessary. These
are the men, that distinguished
members of the Church Asso-
ciation have addressed for their
influence 10 crush the Clergy.
They need not deny ity for we
have read with our own eyes
Mr. B s letter, addressd to
a grand officer. Surely Chief-
Jusiice Draper, the Church
Association, and their Puritan
friends have cause to congrat-
ulate themselves in having such
renowned characters to return
them thanks for services ren-
dered, against those who are
labouring night and day for
the welfare of their fellow-
men. The Orangemen of To-
ronto, as a body, are orderly and
well behaved, if letalone by such
men as the framers of the reso-
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lutions referred to, whose stereo-
type expressions very easily de-
tect the author. The Oraange-
men of the dominion are by no
means responsible for the doings
and sayings of these men.

One thing we are sure of, that
the Orangemen throughout the
land know us too well, for one
moment to doubt our Protestant-
ism. Our brethren must let the
Church of England alone, if they
desire to answer the purpuses
for which they were evidently
intended. The Church has
surely us good a right to her own
faith as the dissenters have to
their opinions. And Baptist,
Methodist, and Presbyterian
Orangemen ought o know that
they are not the proper persons
to teach Churchmen what they
are to believe : and although
we may love them ever so
much as good Orange breth-
ren, vet we could not allow
them todictate to us on religion,
especially when we know they
do not understand the subject in
dispute at all. We hope all
Church Orangemen will take the
hint and stand by their Clergy
“that have the rule over them,”
and whom they are commanded
to obey. We say to you, “Love
the brotherhood,”” embracing in
that term dissenters as well as
yourselves ; but, at the same
time, allow no intrusion upon
your rights and liberties as
Churchmen.

But to return to « The Theo-
logical Instructor.”” We would
ask what have we ever pub-
lished in it to shake the faith of
any man in our Protestantism?

Have we not given the authority
of God’s Word for every line we
published in  that magazine,
from the first number to the
present ?  Let our readers ex-
amine the pages of the magazine
attentively. and if he require
farther light upon any given
subject we will be most happy
to give it, provided his name ac-
companies the request. We are
prepared to give him a clear
and plain ¢ Thus saith the Lord,”
for every theological point we
advocated in this our evangeli-

cal journal. We want to know
nothing of tractarianism or any
other ism similar to the resolu-
tions by which our brethren
were imposed upon. God’s
Word, and God’s Word only,
is the rule of our faith and prac-
tice. All the favour we have to
ask of our brethren is, to hear
us before they condemn us.

But they say we have written
strongly against the Church As-
sociation : and so we have. Be-
cause we know that they have
misrepresented our brethren,
and violated the ninth com-
mandment of the blessed deca-
logue. This was unprotestant,
and, we therefore exposed their
wicked sophistry to the world.
They may have thought them.
selves justified in their state.
ments, although we have doubts
upon that subject; but we know
that we are justified in God’s
sight for all we have said in op-
position to their accusations.

Had the Associationists not
slandered the Church and her
Clergy. Had they written the
truth against them, none would
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have been more willing to ex-
pose the wrong than ourselves.
If there are clergymen in this
city or elsewhere who adheres
to the rubrical injunctions
of the prayer-book, no person
has any right to call them ritu-
alists on that account. And if
complainers would have the
goodness to come to the point
at once, and tell us whet ritual-
ism really is, and by what au-
thority they can recognise it or
detect it, we will at once tell
them whether we believe in it
or not. But until they do in-
form themselves upon the sub-
ject they complain of, they
must excuse us if we attach
but very little importance to
their opinions on theological
questions, and we trust we will

The sixteenth Sunday after
Trinity was dishonored in To-
ronto by the presence of two
profane iuntruders from the
neighbouring Republic ; and
judging from what we heard from
eye-witnesses, their speeches,
lectures, and harrangues, were
as stupid as the men themselves
were presumptuous and wicked.
One of the apostates was de-
graded by Bishop Potter on the
261h of September, 1871, nearly
three years before the Methodist
Preacher Mr. Cummins, formed
his troop of Apostates into what
they call «“ The Reformed Epis-
copal Church;”’ the other has
been a deacon for a great many

THE TWO APOSTATES.

Instructor.

hear no more from the self-con-
stituted “ [rquisitors.”” If our
readers wish to know our views
concerning popery they can
read our reply tothe Rev. Father
Damen. In that reply they
will hardly find any popery or
ritualism, and we hereby beg
to inform all men everywhere,
that our Orange colors are nail-
ed to the mast, and our word
is « No Surrender,”” but at the
same time our duty to Christ
and his Church 1s far above all
party considerations, and no
man must ask us to lose sight
of our calling. By God’s assis-
tance we mean, as we have
hitherto done, to contend ear-
nestly for thefaith oncedelivered
to the saints.

years, and for reasons known
to himself and his bishop. he
naturally hesitated to seek the
priesthood. We understand that
he says he was so much loved
by the Church in the U. &, that
his bishop has kindly given
him 8 months in which to sow
his wild oats, and to do the
wérks of the devil, and that,
after the expiration of that time,
he can return again to the ~iaco-
nate. From his own account it
would appear that he has been
coming Beecher over them in
his own country, and in the
latest American style he would
like to try the same game in
anada; for we can say this
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much for him, he is not at all
hostile to the ladies. And
we have the bes! of reasons
for believing him o be a papist
in disguise : at all events we
hope to be prepared to give some
particulars in a short time. We
simply at present warn our
brethren of approaching danger,
althongh we hardly think the
apostates will make much out of
the roughs of Toronto. In his
Sunday harrangue, one of the
quacks declared that our prayer
book must be popish, because
the word priest was found in it,
and he very learnedly informed
his hearers that our priests, now
a-days, were all deacons or min-
isters ; but he can neither ex-
ercise the oifice of one, nor the
other order : he being deposed
from both, and degraded too, by
his bishop some three years ago.
The two apostates no doubt will
cause the enemies of the Lord
to blaspheme. One of them
made ridicule of the most sacred
act of Christian worship, the
hoiy Eucharist; and in the pres-
ence of young people who would
be the most likely to be injured
by the profane man’s babblings.
This was the ex-deacon. A few
nights ago a dozen or so of the
Toronto roughs met 1o do these
profane men honor, and two or
three resolutions being moved
and seconded by the quacks
themselves (for no body else
could do it for them) were read-
ily devoured by their distin-
guished associates : after which
the roughs retired ‘o their usual
retreat to discuss the subject
over that—
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Whose /hidden virtues makes _men
stumble,

And knocks them down to keep them
humble,

Where low they lie to fate resigned,

A meek example for mankind.

It was amusinz to hear the
intruders talk about WiLLiam,
of immortal memory, vainly im-
agining that the Orangemen
were all a pack of roughs, and
like the founders of the new
sect, outcasts from society.
Our people that feel disposed
to patronize such vulgar and
ignorant quacks, must surely
have but litle respect for. them-
selves, and still less for the cause
of Christian morality and virtue.

The following eight bright
lights organized the new sect,
Let their names be had in re-
membrance.

. Georee Davip Commiss,
formerly, a Methodist Preacher,
suspended by the Most Rev-
erend the Metropolitan of the
United Siates on his apostacy,
and for violating his oath,

2. Cuarres E. Cueney, de-
graded or deposed by Bishop
Whitehouse, August, 1872,

3. Marshall B. Smith, de-
graded or deposed by Bishop
Odenheimer, April 19, 1864.

4. RowrLaxp H. Browne, de-
graded or deposed by Bishop
Pouter, July 1, 1870,

5. MasoN Garvacir, degra-
ded by Bishop Potter, Septem-
ber 26, 1871.

6. CuarrLes Tucker, deposed
by Bishop Littlejohn, May 2,
I1870.

7. W. D. Fevrwerr, | dateof

8. B. B. Leacock, }degra-

dation unknown,
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Sir,—I subjoin a translation of
the famous passage of S. Aug.
bearing on the above subject. It
is found in S, Aug. ad Inquisi-
tiones Januarii, Ep. liv. (pp.
126, 127. Benedictine Edition
in the Library of the University
of Toronto.)

If you will allow me, I will
leave the passage without com-
ment at present, and send you
some remarks on the subject gen-
erally and the value and meaning
of this letter of S. Augustine, in
particular, in time for your next
issue. Let me observe, however,
that the authority to which we
appeal on this matter, is the
custom of the Churches of God ;
an authority claiming the defer-
ential attention of all good Church
of England men.

Januarius had asked what ob-
observances were proper for
Maundy=Thursday, orin his own
words “ what ought to be done
on the fifth day of the last week
of Lent, whether the oblation
ought to be made in the morning,
and again after supper, on ac-
count of the words * likewise after
supper,” or whether we ought to
fast, and make the oblation after
supper only, or even to fast and
take supper after the oblation as
we are used to do.”

The Saint refers to the diversity
of practice as to this particular
day, and proceeds as below. We
may notice the incidental manner
in which the general subject of
fasting communion is itroduced,

Theological Instructor.

FASTING COMMUNION.

To the Editor of the Theological Instructor,

and the completeness of his testi-
monyastothe practiceof the whole
Church of that and all former
ages :—

¢ 1t is perfectly clear that when
the disciples first received the
Body and Blood of the Lord,
they did not receive them fasting.

““But surely the Universal
Church is not, on that account,
to be censured because it is al-
ways received by people fast-
ing. For it pleased the Holy
Spirit that in honor of so great a
Sacrament, the Lord’s Bodyshould
enter the Christian’smouth before
all other food ; for therefore that
custom is kept up throngh the
whole world. Nor because the
Lord gave it after food, ought
the brethren to come together
for the purpose of receiving
that Sacrament after breakfast or
dinner, or, as they used to do,
whom the Apostles blames and
corrects, to mingle those things
with their meals. And the reason
of this is, that the Saviour, that
He might the more emphatically
commend the grandeur of this
mystery, wished to fix this more
deeply in the hearts and memory
of His disciples, as being the last
thing when He was on the point
of separating from them to go to
His Passion. And so He did not
lay down the order in which
It should be afterwards received
that He might keep the duty of
doing so for the Apostles through
whom Hewas going to arrange the
churches. For if He had com-
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manded that it should be always
received after other food I believe
that no one would have altered
that custom. But when the
Apostle says in speaking of that
Sacrament, ¢ wherefore bretheren
when ye come together to eat
wait for one another. If any man
hungers lethimeatathome that ye
come not together to condemna-
tion,” immediately he adds “‘and
the rest will I set in order when
I come.”

“Whence,weare given to under-
stand (since it would be too much
to introduce in the epistle the
whole of that order of proceeding
which the Universal Church
keeps up throughout the world)
that what is not varied” (i.e. in
S. Augustine’s time) “by any
diversity of customs was ordained
by him.

“But a certain likely reason
pleased a good many, that on one
certain day in the year, on which,
the Lord gave the Supper itself,
as if to make the commemoration
more marked the Body and Blood
of the Lord might be offered and

The following Discourse on Con-
tentment, waswrittenby ihe learned,
pious, and orthodox Biswor Part-
RicK. Reason and religion, light
and heat, are so happily blended
throughout the whole of this Ser-
mon, as to render it equally inter-
esting lo the unleared Christian,
who reads little more than his Bible,

CONTENTMENT.
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received after food. *But I
think it is more properly done at
that hour that even a man who
has fasted after the refection
which takes place at the ninth
hour may come to the oblation.
Wherefore we do not compel
anyone to breakfast before that
Supper of the Lord” (i.e.on Maun-
day-Thursday) “nor do we dare
forbid any one.

“ Thast plnn. however, [ think
was only instituted because many
and nearly all in a great many
places are used to taking the
baths on that day. And because
a good number also keep the fast,
the oblation is made in the morn-
ing on account of those who break-
fast becanse they cannot bear the
fast and the bath at the same
time ; but at eventide on account
of those who do fast.”

I remain
yours very truly
CATHOLICUS.

* Honestinis autem arbitror ed hord fieri ut
qui etiam jejunaverit post refectionem queme
hor@l nond fit ad oblationem possit occurrere.

T Thie seems to refer to the first way set
down by Januarius.

and the pious man of genius and
learning who is a general reader.

‘ Be content with such things as ye have.”
Heb, xiii. 5.

Something to trouble and mo-
lest us we must always expect,
and not imagine that we can find
eva Biov alvmrov, some one sort of
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life, void of all grievances and
vexations. We do but lose our
time and labour if we go in the
search of any such state ; whether
we fancy it to be in the country
private life, or in the unmarried,
or even in that of greal princes
and kings; For, as Plutarch
(whose words these are) hath
observed out of Menander, e
ovyyeves 11 Avmy kat Bup, there is a
certaln kind of kindred between
life and trouble. You cannot
divide it from the delicate life;
the honourable hath its company;
and it grows old with men of
meaner condition,

But God hath not left us with-
outaremedy: that is our comfort,
And it chiefly lies in divine faith,
and a heavenly hope which
springs from thence; and in a
great love and gratitude to God,
and an hearty affection for all
mankind.

But besides those general rules
which have been mentioned,
there are certain particular ad-
vices, that are not unworthy the
consideration of those who would
live quietly in this world, and
will tend very much to make
their passage through it more
easv, less offensive to others, and
consequently less troublesome to
themselves, 1 will briefly pro-

ound them to you at this time ;
and conclude them with a direc-
tion or two which are of the
largest use.

I. The first is, 7o have some-
thing still to do. For though
idleness seem easy, and to have
nothing to trouble it, it lays npon

us a great burthen of unquiet
thoughts, and breeds a number

of vexatious desires. If our con-
dition therefore leads us neither
to public nor private business,
let us employ our time in honest
studies. That is Seneca’s rule,
1 remember, to a man who aflfects
not public employment, or can-
not have it, nor finds much to
do in domestic affairs; In studia
conferas, quod subduxeris offictis ;
bestow that on study which
thou takest away from basi-
ness. By this means a man
shall be, Nec sibi gravis, nec
alits supervacuus, neither burth-
ensome to himself, nor imper-
tinent to others. He will invite
many to his friendship ; the best
persons will love his company.
For even an obscure virtue can-
not alwas lie hid ; 1t gives some
signs of itself, which will make
it honoured and courted.

And here it will not be amiss
to subjoin, that the very same
rule is to be observed which was
given before concerning the de-
sire of riches; not to aflect too
much of them. *Give me neither
poverty nor riches, but feed me
with food convenient for me,”’” is
is the prayer of Agur, Prov. xxx.
8, which the centile wisdom con-
spires with in these words, “The
best measure of money is that
which neither falls so low as
poverty, nor is very far removed
from *it.””  And by the same
measure we should govern our-
selves, say they, in our stadies.
Many books are a trouble, Like
a variety of meats they burthen
the stomach or breed diseases,
but do not give much uourish-
ment. Or like a man that is al-

ways in travel from place to
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place; he hath many inns, but
nofriends,and few acquaintance.
A muliitude of books distracts
men’s minds,and therefore when
thou canst not read all that theu
hast, it is enough to have all that
thou readest. It is a sign of a
squeamish stomach to be tasting
every thing. Read those that
are approved. And if thou
wouldst turn aside from one to
another, return to the first again,
by which thou hast profited.
And be sure, saith he, to provide
thyself of something every day
which will serve as a remedy
against poverty, against the fear
of death, against the rest of the
plagues of human life. And
when thou runnest over many
things. Unum excerpe, quod 1llo
die concoguas, pick out some one
thing 1o digest and concoct that
day. But I intend not to insist
long upon these advices, there
being many of them, and there-
fore let us pass w0 the next,
which is this : —

2. Let ws mever attempt any
thing in our enterprize, but what
18 of good report and praiseworthy.
This I find recorded in the life
of a famous person, that he was
wont constantly to comfort him-
self in this, God nihil tentasset,
aon laudabile, that he never
assayed any thing but what was
Jaudable., Inthts, if a man mis-
carry, yet it is some comfort to
have endeavoured to obtain it.
And he may again renew his
endeavours, according as the
same person was wont to say ;
“Let us resume our work, and
not despair.” Fishermen do not
break their nets because they
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sometimes cast them in vain,
and catch nothing.

3. The third is, to do nothing
of consequence without deliteration
and good advice. 1 donot mean
only of our own, but of our
friends also. For if anything
fall out ill, they will help to
bear a part of it

4. T'he next 18, to repent of
nothing that we have done ad-
visedly : for we could not tell
then how to do it better. These
two are joined together by the
wise son of Syrach, from whom
I borrowed them, Ecclus xxxii.
19, “ Do nothing without advice
and when though hast unce done
it, repent not.”’

5. Another rule is, to be of @
stabie and fixedrresolution ; and
not to be still changing of our
purpose. No man’s life can be
quiet and orderly who hath not
a settled judgment and inten-
tion. And especially to run
after a new thing, before we
have finished the former, is the
way never to be at rest. But
as we should not be uncertain
in our designs and desires, al-
ways fickle and given to change,
S0,

9. We ought not to fear those
changes which will come unavoid-
ably. Let us accustom our
thoughts and reconcile our affec-
tions to them, by considering
that everything in this world is
eflected by changes, Itis Anton-
inus’s observation, T 3a. ®Arnpor
&c. What, [ beseech you, is
more friendly and familiar to
universal nature, than changes?
Thou canst not go into a bath
unless the wood be changed

e b
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whereby it is heated. Nor
canst thou be rerurished, with-
out change and alteration of thy
food. No profitable thing can
be produced but by the change
ofsomething orother, Methinks,
then, that thou shouldst discern
that changes in thyself are no
less necessary and good too, in
order to some useful and excel-
lent end. But since there will
be changes in our condition, it
makes the next advice neces-
sary, which is.

7. To order things so, as not
to be taken wunprovided. For
which end we must thinkbelore-
hand of all that may come, even
of the worst. That which we
look for will be less troublesome
to us, It was the wise observa-
tion of Carneades, that the
greatest griefs of our life come
from hence, that the tempest
arose unexpected. It is just
as if u great many guests should
come in upon us when we are
wholly unprovided, and there is
neither meat, nor fire, nor ser-
vants, nor anything else in the
house. Then it is that we run
up and down, and keep up a
stir, and make a noise, and all
in a great confusion. Whereas,
if we had known of it before, all
things would have been done in

uiet, and we should have given
(tlllem entertainment with ease
and pleasure.

The old story was, that if the
wolf saw a man before he saw
him, the man was struck dumb;
but the same happened to the
wolf if he was first espied. The
tale may thus be interpreted ;
that if dangers surprise us before

we are aware of them, they are

wont to bereave us of our suc-

cours, otherwise we can defend

ourselves wellenough, or receive

them without harm. Sudden

frights commonly astonish us,and

take away our voice, and ex-

tremelytrouble us;butthat which
we are prepared for, can make
nosuchterribleassaait nor fright-
ful noise, but silently falls upon
us. If we forsee what may come
it will not give us such a shock
as it will if we have no
thoughts of it. Foresight will
put us upon the use of all those
means which I have formerly
discoursed of, and therefore we
are not to suffer ourselves to be
without it, 'T'ake advice of the
son of Syrach, Ecclus, xviii. 25,
26, “ When thou hast enough,
remember the time of hunger;
and when thou art rich, think
upon poverty and need. From
the morning unto the evening
time is changed, and all things
are soon done before the Lord.”’
This you will find he condemns
inanother chapter as agreat folly
Ecclus,xi. 25, “ That in the day
of prosperity, there is a forget-
fulness of affliction, and in the
day of affliction there is no re-
membrance of prosperity.” If
we will be wise and happy we
ought to balance one of these
with the other, that is, “ In the
day of good things to remember
evil, and in the evil day to re-
member good.” But enough of
that. ,

8. It will add alsomuch toour
tranquillity if we take care to
contend with noman unnecessarily,
no not with those of whom we are
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like to get the victory. It is
better a great deal, to sleep in
the quiet of peace than io be
awakened from our repose by
all the trampets of conquest, and
the loudest shouts of acclamation
and praise. Suppose a man will
say thatwhich you know notto be
true,letitpass,ratherthandispute
it with him, if he be a captious,
proud, and quarrelsome person.

9. Another is, not to scoff at
any body r'or few can endure
to heer themselves abused ; or
pass it by without an endeavour
of severe revenge. T'he mention
of this is sufficient, and the
reason of it apparent.

10. It is no less prudent as
as well as pious, to speak il of
no man, except when 1t is neces-
sary to do some good to others.
This is one of the Psalmist’s
counsels for a contented life,
“What man is he that desires
life, and loveth many days, that
he may see good? Keep thy
tongue from evil, and thy lips
that they speak no guile,”” Psal.
xxxiv. 12, 13. This is so true
that it is safest not so much as
as 1o open our ears to others that
speak evil of their neighbours,
If we do not entertain their
speeches, theyrecoil and wound
the speaker; if we receive them
they wound and trouble us. And
indeed the tongue is wont to pro-
cure us so much mischief, that,

11, Wise men (let me add in
the next place) have advised us,
if we would live happily, to ac-
custom ourselves to speak spar-
ingly, at least among strangers ;
e/g)ecinlly concerning great per-
sons it is best not to speak at all.
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This is a rule which Arrianus
gave in histime when there was
danger from such men. Words,
though innocently meant, yet
may be ill-interpreted. And it
is better (as Cardan was wont
to say) to pretermit an hundred
things worthy perhaps to be
heard, than to say one that should
not have been spoken.  Again,

12. It is of great service to
accustom ourselves to be cheerful
and to find all the means we can
to preserve ourselves in that
temper. For we shall the more
easily pass by a great many oc-
casions of trouble without much
notice, and feel the rest less
lieavy and more supportable.
Sadness neverdid any body good
nor lighiened any man’s calam-
ity ; but it is a new misery in
itself. Ttis apt also to lock on
things otherwise than they are ;
for it sees them in the twilight,
and not in the clear sunshine of
our spirits. Seneca I think was
in the right when he said, that
of the two, one had better imi-
tate Democritvs than Heraclitus.
Forhe thatlaughsat things, looks
upon thembut as slight and vain.
And so they will be the more
equally enjoyed or equallyborne.
There is more of humanity in it
also to smile at things, than to
frown and lament. He that
laughs deserves better of man-
kind, because he leaves some
good hope ; whereas the other
bewails that which he despairs
of amending. But the best of all
is to receive all accidents quietly
witha smooth and placid temper,
neither with much laughter nor
with lamentations.
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18. If we would live happily
we must likewise take care that
we be no busy bodies. For such
people are very unacceptable to
others and uneasy to themselves.
They have a great deal to do,
when in truth they do nothing
but trouble themselves and the
neighhourhood. This is Anto-
nious’s rule, * Do not trouble
thyselfaboutothermen’smatters,
unless it be for the common
benefit.” For example, saith
he, do not still be fancying what
such a person is doing, and why
he doth this or that, and what he
de signs and contrives with such
like things. This is but to wan-
der from one’s self, and to for-
sake the custody of his own soul.
'Therefore avoid these super-
flous thoughts, which belong not
unto thee. For upon this de-
pends as Seneca hath observed,
that teterrimum wvitium, most
foul and cdious vice of listening
after, and inquisitiveness into,
the sccrets of others; desiring to
know much, even those things
which are neither safely told nor
safely heard. A man that would
live in peace, should be so far
from this busy prying humour,
that he should not let his secret
thoughts run this! way; but
rather accustom himself (as the
aforosaid great emperorand phi-
losopher speaks) always to em-
ploy his mind, that if any other
person be so curious as to de-
mand of him what he was think-
ing of, he may not be afraid to
tell him. By this means, saith
he. it will appear that all things
in thee are simple and good-
natured, sociable, and void of
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envy, emulation, suspicion, im-
purity, or any such like thing,
which should put thee to the
blush. Such a man ought to be
ranked among the best and the
happiest; being wepevs Tis,a priest
and minister of God, who uses,
with due respect, that divine
image, which is within him.

14. And to make our lives still
the less burthensome, we must
not be too stiff and rigid in the
form and manner of our life; nor
too peremptorily resolved in
things that are not absolutely
good or evil. We shall but dis-
order ourselves the more by
keeping too strictly to our own
orders in indifferent things. We
must be easy and yielding if we
would be happy; and not stick
too pertinaciously, no not ta our
own determinations and appoint-
ments. We must comply with
occasions, provided lightness do
not move us to it; for that is as
great an enemy to peace as the
other, All pertinaciousness snd
obstinate adherence to our own
set forms of life, is anxious™and
miserable ; because accidents
will always contend with us, and
struggle against us, and still be
wresting something from® us.
And levity is as grievous, if 'not
more ; because it hath no cer-
tain bounds, norcan contain and
rest itself in any’thing. Both are
very contrary to tranquillity, to
be able to alter nothing, and to
endure nothing.

To be concluded in our next,




