
The Homiletic Review.
Vol. XII.—NOVEMBER, 1886.—No. 5.

REVIEW SECTION.
I.—THE CONVERSION OF ST. PAUL : ITS PREPARA

TION AND ITS PURPOSE.
By Rev. J. B. Heard, of England, Author of “ Old and New 

Theology,” “ Tripartite Nature of Man,” etc.
Once and once only in Church history do we meet with a case of 

entire, sudden, and supreme conversion. The Apostle Paul speaks of 
himself as a pattern to them who should hereafter believe. He was a 
pattern in this sense, that, when converted, he passed over at once, 
and without reserve of any kind, from the camp of the persecutors to 
that of the persecuted. His was a unique case of a character which was 
changed not as others “ by slow degrees all but the basis of the soul.” 
One of our poets has thus described the growth from within of charac
ter, as it unfolds from narrow to wide and from little to large views of 
life and duly. In the Apostle Paul’s case,the very basis of the soul,which 
was naturally broad and fitted to take a conspicuous position in life, 
was shaken. He never could have settled down into a groove, but must 
have played a high part, whether for good or evil. Like his namesake, 
the first king of Israel, he was in mental, if not in physical, stature 
head and shoulders over others, and profiting, as he tells us he did, in 
the Jews’ religion above many his equals in his own nation.

Conversion, if it means anything, means the carrying over into the 
new and spiritual life of all that is worthiest and best in the powers of 
the old life, which is after the flesh. In conversion the flesh is not 
changed into spirit—that is unmeaning. Conversion is rather the 
grafting of a new scion on an old stock, and the more vigorous the 
old stock is the better the graft will be. In conversion God dr.es not 
change nature into grace; that would be to mar Ilia works, and God is 
the God of order, not of confusion. But what He docs is to set the 
old powers to a new use. The stock that bore wild olives now bears 
good olives, and energies and capacities which once ran to wraste in a
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wild fruitage of self-display now bear their fruit unto holiness, and 
the end everlasting life.

This, then, being the criterion of conversion, that the old life is set 
to serve the new, we may measure the completeness of conversion in 
any ease by the total amount of the old energy which is taken over 
from the flesh into the service of the spirit. In some cases—alas! that 
these are the majority—converted characters, in sitting down to say 
how much they owe their Lord, take their bill and write quickly fifty or 
fourscore, instead of the full tale of a hundred measures of duty and 
service. There is generally something secretly set apart for the former 
service of self. It is too generally assumed that even religious men 
may be allowed to lead two lives, a secular and a sacred, and that, 
provided God has I lis Sabbaths, the rest of the week may be spent in 
a six days’ service of what we describe as our social duties, and our ad
vancement in life.

It is these half-conversions, and these baitings between two ways, 
which excuse what has been described as second conversion. To 
every higher life, it is true, there is a higher still, which no one will 
dispute any more than that in every depth there is a lower still. But 
this second conversion, brought in as a supplement to the defects of 
the first, only suggests the melancholy reflection,that the majority, when 
touched with the higher life and the powers of the world to come, 
begin to hesitate and compromise. They do exactly that which the 
Apostle said he did not : they confer with flesh and blood. We 
do not understand his character at all, unless we see that such was its 
intensity, that when it passed over to the new allegiance, it passed over 
entirely and without reserve of any kind. It was a case of all or 
nothing; not some of Christ and some of self, so mixed that the Christ 
element is only slowly expelling the self element. This is the educa
tion which the majority pass through. We may even admit that the 
conversion of the other eleven apostles, which, in many respects, was 
more of an education and less of a sudden conviction, largely partook 
of this character. It was the slow but certain gaining of the new upon 
the old—the filtration through the old pores of being—of a new life- 
draught of consecration to God. In their case, the more of self and 
the less of Christ slowly grew into more of Christ and less of self, 
and it would be impossible to describe the moment when the all of 
self and none of Christ had passed into all of Christ and none of self.

With the Apostle Paul it was different, and so we see that his conver
sion was a pattern conversion. Self, in his unconverted state, rose in 
him to a kind of passion of self-assertion. Had he been a poet or a 
philosopher, he would have been self-contained and egotistic to a 
fault. Had he been a soldier, he would have pushed to the front, and at 
the head of armies would have tempted fortune by pushing victory, per
haps, too far, till she at last deserted him, as was the case with Hannibal
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and Napoleon. But Saul of Tarsus was not born to be a captain of 
men, nor one of those word-wizards, who, whether in prose or verse, 
captivate the soul. On account of his Jewish birth, all careers were 
closed to him but one, and that was Rabbi-ship, cr the self-righteous
ness of the Pharisee. That he accordingly entered on, as we know, 
with such intensity and concentration of purpose, that it would soon 
have set him as far above the Hillels and Gamaliels, as saintship, how
ever touched with fanaticism, is superior to the sage and balanced 
disposition of the ordinary school doctor.

Conversion, then, being the carrying over of the powers of the obi 
life into the new, we have now to see what makes the Apostle’s con
version so marked and exceptional that it stands out conspicuous in 
Church history. Take it all in all, it is the most decisive proof of the 
historical certainty of Christ’s resurrection which has ever arisen in the 
whole sweep of time between Christ’s first and second advent. Divines, 
as a rule, have been accustomed to regard almost exclusively the con
version of the Apostle Paul ou the miraculous side only. From this 
point of view, it is an uncaused event, with no antecedent outside the 
eternal counsels of God. The Apostle himself undoubtedly so regarded 
it, as supernatural. It is true that every birth is in a sense a miracle: 
it is a beginning, and at every such beginning there must be the eternal 
will of the Father, the eternal word of the Son, and the eternal opera
tion of the Spirit, combining to say, “ Let there be light, and there 
was light.” If this be so in nature, much more must it be so in grace; 
if the first birth be not without the creative Word: how much more 
so with the second birth ? So the Apostle himself declares his own 
case: that it pleased God, who had marked him out from his mother’s 
womb as a vessel of election, had afterward called him by His grace.

But. we have not got over the real difficulty by asserting that every 
conversion is, in essence, a miracle. The next instant we find our
selves going on to ask why was this miracle wrought, and what were 
the antecedents which prepared the way for it ? It is impossible to 
take our stand on the external only, as the old divines have done, and 
to refuse to go one step further, as we now propose to do, into the psy
chology of conversion. Had this branch of inquiry been at all ade
quately treated of, we do not know that we should have presumed to 
offer any account of what seems to us to be the three stages by which 
the Apostle Paul was led out of the natural or psychical condition 
of living to self into the spiritual stage of living no longer a self-seeking 
but a self-forgetting life, lost in the disinterested desire of living 
singly and solely for God’s glory. But we have looked in vain into 
the ordinary narratives of Paul’s conversion for the real clue to the 
mighty change. M. Godet is, we admit, an exception, in his brief but 
adequate sketch of the Apostle’s early life, in the Introduction to his 
Commentary on the Epistle to the Romans. M. Godet, in describing
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pride, or inordinate egotism, as the worm at the bud of Saul’s self- 
righteousness, has hit, as wo think, on the kernel of the question, lie 
sees in Paul’s conversion a case of sudden death to an old and evil 
selfhood and a resurrection as sudden to a new and full life of self-con
secration or of a self-crucifixion of the old man, since the two ex
pressions come to the same thing. This is the real key to the Apostle’s 
conversion : “ Sin revived and I died,” is the sum-total of all that 
came of his undertaking to keep the law. If we reverse the expres
sion and say: “ Self died, and Christ lived in me,” we have the sum
mary of what he became under the new and altered condition of being 
which followed conversion.

We are in a position now to turn to the question itself, and trace 
the stages which led up to this wonderful conversion. There are 
three stages, as we hold, of his inner experience, which had to be gone 
through, and without which we may be sure that no light on the road to 
Damascus, however dazzling, and no voice, however deafening to the 
whispers of that ravenous tyrant of an imperious egotism, could have 
produced the mighty change. No intelligent interpreter lias ever 
quite overlooked the preparation of the Gospel—that underground 
work, as we may call it, which led up to Paul’s conversion. But, as a 
rule, it has been touched upon only to throw light on his fitness for his 
high calling, as by birth a Jew, by culture a Greek, and by citizenship 
a Roman. What he was in himself, apart from his birth and breeding, 
the basis of his soul, as we may call it, has been passed by. Divines 
of the old orthodox school have accepted a miracle as per se an unac
countable phenomenon,and hence have shrunk from the attempt to trace 
any co-ordination of the miraculous and the natural. The Apostle, 
they say, was a chosen vessel—this is true, but the fitness is generally 
limited to the fact of his Hebrew parentage, his Greek culture, and 
his Roman citizenship. These, like the letters on the cross, in Hebrew 
and Greek and Latin, have been adequately described and their full 
significance recognized. We may leave to the Farrars and Ilowsons and 
the historical school of evidential writers to fill up further details of 
this kind. But when wc turn to the inner life of Saul of Tarsus, and, 
apart from his environment, consider him in himself, and note his 
mental struggles, we begin to see the true preparation for his life- 
work.

What, then, do we discover as the key to the inner life in the for
mation of such a character ? His was a self-contained nature, set on 
one great prize, which is the attainment of a righteousness which is 
“ of the law.” This was the prize of his high calling in his uncon
verted state. A Pharisee of the Pharisees, touching the righteous
ness which is of the law blameless, he was likest of all men to the 
young man who is nameless in the Gospels, and whom some critics 
have identified with Saul of Tarsus, who came running and kneeling
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to Jesus, to ask Ilim what good thing he should do to attain eternal 
life. We know how the Lord dealt with this character, and how He 
took him at his word and tested him by his own standard of legal 
obedience : “ Thou knowest the commandments, do this and live ”— 
this was the stern reply of the great Lawgiver to the great legalist. 
Still, the young man, as if courting his fate, was not satisfied: all this 
he had kept from his youth. He had a dream of some one act of su
preme merit, by which he should scale the last height of the mountain 
of legal obedience and stand on a pinnacle of self-satisfaction far out 
of the reach of the vulgar crowd of men. Then came the decisive test, 
“ Sell all that thou hast and give to the poor and follow me, and thou 
shall have treasure in heaven.” The young man went away sorrow
ful, for he had great possessions. That young man, if not the actual 
Saul of Tarsus, was like him in this respect: that he tli died from such 
a test as this. It was not self-surrender, but self-attainment, that he 
was still set upon. The preaching of the cross would have been to 
both alike foolishness. He must go on a little longer on bis own lines 
and choose his own path. The springs of self-assertion were not yet 
dried up in either case, or the character as yet ripe for the one act of 
self-renunciation in which, not having his own righteousness which is 
of the law, he might find a righteousness which is of God by faith.

This leads us the first step on to the true discovery of the conver
sion of St. Paul. He had to run his career out on bis own lines, and 
try to the very end—the bitter end—what the issue of extreme self- 
assertion must be. So it fared with Saul of Tarsus. He bad set himself 
to keep the commandments, but found himself continually balked by 
the discovery of indwelling sin. The law which was ordained unto 
life he found to be unto death. For why ? At each instant that lie 
set himself to obey the precept in the letter, he found himself break
ing it in the spirit. The law, for instance, said : “ Thou shall not
covet”; but sin—strange contradiction—taking occasion by the com
mandment, wrought in him all manner of concupiscence. Uno avii/no 
non deficit alter, as lie nipped off one bud of eoveteousness, another 
sprang up in its place, for the root, the bitter root, of concupiscence 
had struck deep in his character, as it is in the fallen and corrupt nature 
of all men. Here, then, was a strange anomaly, that the better he 
became the more corrupt he felt himself to be. Legal righteousness 
seemed to be an unattainable summit, and the higher he climbed the 
more Alp on Alp arose.

What, then, was to be done ? A commonplace character would 
have given up the pursuit, and comedown from these awful solitudes, 
content that lie had done so much and dared such heights. Not so 
with a determined nature like that of Saul. There was one way left, 
and one only, by which, as he thought, he could keep the command
ments, and quiet these terrible cravings of conscience. He could break
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with Gamaliel ami the easy-going school, whose “live ami let live” 
maxims hail long dissatisfied him. I le could turn zealot and |>nt on zeal 
as a garment, and tins he did. Like those young postulants to monk
ery who disturb the older inmates of a monastery by their activity in 
inventing new forms of penance, so with Saul of Tarsus. Nothing 
could quiet his conscience hut to throw himself headlong in a lit of 
zealotry against the new sect which was everywhere spoken against. 
Little as he knew of Jesus of Nazareth and Ilis followers, he knew 
enough to apprehend that if they were right in their Quietism, which 
lie probably confounded with that of the Essenes, then he must he 
utterly wrong. This supposition he could not listen to for an instant; 
and so, with the decision of a mind which never halted at half-meas
ures, lie joined the extreme wing of the Pharisees, or that branch of 
the zealots, who, instead of turning their arms against the Romans, 
had whetted their swords against a sect who gave out that they had 
found in the Nazarcne the true Messiah. Here was a new field in which 
to display zealotry, and so he describes himself as concerning zeal 
persecuting the Church.

We now find him in the second stage of his downward career, lie 
had been first a legalist, pure and simple, and as such he describes his 
experience in the 7th of Romans. Rut his legality had brought him no 
peace ; on the contrary, it had only begun to goad his conscience, and, 
like the bullock unaccustomed to the yoke, he was already beginning 
to kick against the pricks, and to find from sad experience how hard 
this was. To a mind in this state, legal, but unable to comply exactly 
with the law’s demands, one compromise onh- was open. It was this : 
If unable to keep the whole ten commandments in the letter, what 
was easier than to set-off the greater against the less commandments, 
and to use zealotry for the first table as a salve to his conscience, hurt 
from his known breaches of the second table ? The tenth command
ment had said, “ Thou shall not covet and he could see no escape 
from concupiscence. But, then, the first commandment implied, if it 
did not enjoin, that all idolaters, and such were the followers of a false 
Messiah, were to be utterly destroyed. It struck Saul of Tarsus, no 
doubt, as the readiest way out of his spiritual perplexities, that he 
could thus compound with conscience and set off zealotry as against 
concupiscence. Men do not consciously put this contrast so bluntly 
to themselves; but, all the same, it is in this way that the coward con
science works. Such is the deceitfulness of the human heart, that the 
pleasure is as great of being cheated as to cheat. In any ease, we know 
enough of ascetics and fanatics all the world over and in all religions 
to feel sure that the case is more common than we suppose. The his
tory of all persecution shows that it is not the worst class of men, 
but the best, who become persecutors, and generally for the same 
reason, everywhere. Llorentc, in his History of the Spanish Inquisi-
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tion, points this out. He shows that the Torquemadas, and others, 
were men, outwardly, of blameless lives, but tormented with inward 
doubts, which they could still in no other way but by stamping out the 
convictions of others which seemed to run counter to their own. It 
seems a paltry sophism to compound for one class of sins by added 
zeal against an -tiler. But it is the commonest of all in the legal stage, 
and on the brink of this stage of final discovery of the ruin of all his 
proud hopes of attaining a righteousness which was his own, we now 
stand with Saul of Tarsus.

We have reached the third and final stage in which zealotry is to 
pass into despair, ending in the death of the old nature, and the 
quickening and new birth of a new nature. It is at this point that we 
are to look for the supernatural, properly so called, and rightly con
sidered, as we have already seen, every birth is a miracle. It is a 
special act of Omnipotence, a fiat of Him who said, “Letthere be 
light, and light was.” How much more must this bo the case with one 
who is to be suddenly brought out of darkness into light, and turned 
suddenly round from the tyranny of self-will into living a life of 
blessed liberty by entire self-surrender of his will to God ! We have 
considered the two previous stages, let us now note how Saul of Tarsus 
is led up to the third and final stage. He had set out as a legalist, and 
he who had been alive once without the law, i.e., slumbering the sleep of 
moral insensibility, had awoke to the painful discovery that in him there 
lay lurking, and only awaiting the provocation of the commandment, 
all manner of concupiscence. The only effect of the tenth command
ment was to stir up these stagnant depths of covetousness, so that the 
law which was ordained unto life he found to be unto death. Then 
he fell back upon zealotry and sought, as men often do, to still the law’s 
demands by setting one form of righteousness over against another. 
If he could not keep the second table of the law, he would at least 
compound for these lapses by still stricter precision with regard to the 
duties of the first. But now he had to learn, as he did, by a light from 
heaven on the road to Damascus, that his zealotry was quite as much 
tainted with the poison of self-righteousness as his legalism. Driven 
from one retreat to another of self-righteousness, he is now brought 
to bay, and must die in the last ditch. The awful discovery is borne 
in on him, not only through the eye but also through the ear, that it 
is Jesus whom he is persecuting. His zealotry, which he had most 
prided himself on, was now seen to be his greatest mistake. Igno
rantly, it is true, but still in unbelief—i.e., under a mixed motive, partly 
right and partly wrong—he had gone on to repair one breach of the 
law only by committing another. He had broken the second table, 
and now lie learned that he had still more hopelessly broken the first. 
Like some desperate gamester, doubling his stakes at every throw of 
the dice, and trying to play quits with fortune, he has gone on to
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the point when- ho has nothing loft, to stake lint life and liberty, and 
has to lay thorn down and pay tho forfeit. All this lie instantly ap
prehends as he lies stone-cold on the earth, waiting the death-stroke of 
the enemy whom he has ehallenged to mortal combat, lie hail ridden 
out of the ranks and singled out the Nazarene, resolving in the spirit 
of a true zealot to light licit he; with small or great, save with Him 
only. And here is the awful, the crushing, surprise. The Nazarene, the 
crucified .lesus, is the Lord of glory, highly exalted, and given a name 
which is above every name. What could ho expect, and what deserve, 
but instant death 'i “ Hut those mine enemies bring hither and slay 
them before me.”

Hut one surprise only remains. The next instant, the voice addresses 
him, “ Stand on thy feet ! ” lie had not asked for ipiarter. llow could 
he ask for what he was not prepared to give ? and the enemy more than 
grants him ipiarter. lie addresses him in tender and pitiful accents. 
“It is hard for thee to kick against the pricks. Thou art a chosen vessel ” 
—mercy rejoiceth against judgment. It is more than a reprieve, more 
even than a pardon in full to the rebel, taken in arms against his law
ful sovereign. “Thou art not only restored to life, but at once called 
into my service. Now turn the same energy into promoting my 
cause which you have already shown in persecuting it.”

That such a message as this, streaming in on him from the excellent 
glory, should at once shake the soul of Saul to its foundation, as the eartli- 
ipiake did the soul, as well as the prison walls, of the jailer at Philippi, 
we may at once assume without question. It did much more: it led 
to his instant conversion in the full and exact sense of the term; his 
soul now received a new centre of gravity and focus-point of at
traction. Self, in one form or another, had been the sun of his soul— 
Christ from that instant became the new sun, and self became the 
planet, which had found its true orbit. This is conversion in its es

sence. It is death to the old nature and life to the new, and all is 
summed tip in this contrast between a being self-centred and one 
whose sun and source of life is God. As to the question whether this 
revelation of Christ to Saul on the road to Damascus was objective or 
subjective, we take it that the right answer is that it was both. It was 
objective in the sense of the old historical school, for either there is 
no miracle at all in Old Testament or New, or the conversion of St. 
Paul stands out as miraculous in tho highest degree. tSo far we arc 
at one with those who hold to the external and objective view of the 
revelation of the risen Savior to the contrite, conscience-stricken sinner, 
Saul of Tarsus. Hut we also hold at the same time that the external is 
not enough. There also needed a preparation of the heart, as well as an 
answer of the lips, in this as in in every case of conversion. The reve
lation of the risen Savior to Saul, then, was both objective and subjec
tive, and the only meaning of the distinction seems to us to lie in this,
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that the subjective revelation was continuous ami spread over some 
space of time: the objective revelation was a Hash a d a peal, a sud
den and surprising invasion of eye and ear, by a sight and a sound 
from heaven, the meaning of which lie could not mistake. Some of 
the company, as he tells us in one narrative, saw a light, and some of 
the company, as he tells us in another narrative, heard a sound. Hut. 
none of them, save he alone, could piece together these broken lights 
and wandering voices of a message from the upper world. Their feel
ings began and ended with blank wonder. They were like the ship
mates of Jonah, who only supposed that, as there was a storm, it was 
sent by some angry god; Jonah knew more—lie knew only too well 
who had sent the storm, and why.

There are cases of conversion of this kind occurring every day, 
though scarcely with such marked results to the world at large. The 
outer ami the inner world touch more often than we suspect, and this 
is the meaning of Hamlet’s deep words, “There are more things in 
heaven and earth than are dreamed of in your philosophy.” We 
cannot say, beforehand, what will come out of the conflict between 
the law and the flesh in the self-asserting will of any character. It 
may end in conversion, but it may not. There are cases of failure 
when t he character hardens into Pharisaism or sours into zealotry, and 
sueh characters go down branded in history as Tonpiemada did, or 
Mary Tudor, with the terrible epithet “bloody” shrouding her fair 
fame forever. Such would have been Saul’s case, but for the dis
tinguishing grace and mercy of (rod in Christ; since, if not the best, 
he must have become one of the worst, of men. In this sense, the con
version was all of grace, and the Apostle is emphatic in rejecting by 
anticipation all that rubbish of the schoolmen about a grace of con- 
dignity, the congruent grace, in which there is some particle of merit, 
as distinct from the grace which is not congruent, wholly without us. 
Hut, on the other hand, the most emphatic assertion, that it is all of 
Clod, so far from precluding, actually implies that (rod himself pre
pares His own door of entrance. If lie opens the heart, as in Lydia’s 
ease, the door is His; and, as wo see from the illustration of the 
flower, it is the sun which opens it by opening the eyelids of the 
morning. The sun opens the flower’s petals, while, at the same time, 
the flower spontaneously seems to open of itself. Such is grace. It 
is the conjunction of experience within with that voice of (rod from 
without, which, once heard, never can be mistaken for anything else. 
All that conversion means in an Apostle’s case, as in our own, where 
the supernatural element is not prominent, is that the hour has come 
for the meeting-point of (roil and man in the new relationship of 
grace, instead of the old relationship of nature. As long as man 
is in the outer world of nature, and under the law, self is, and 
must be, the centre of his being. All is done in relation to

H 1 (I
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that centre. He is his own beings, eml and aim, and as an egoist he 
is, and must remain. Self-consciousness is, in this case, only a 
tormenting sense that we are all alone in the universe, and we 
begin to cry out like an infant in the night—an infant crying for 
the light, and with no accent but a cry. How precious when in that 
state is the discovery that we are not orphans, and that the Father has 
sent His Son, whom to know is life eternal. All conversion hinges on 
this truth of a new relationship between our spirits and God’s Spirit. 
They know nothing of conversion who limit it to the bare knowledge 
of a new set of truths with regard to the plan of salvation, or a new 
set of rules with regard to holy living and dying. This is to confound 
conversion itself with its consequences, and to mistake the effect for 
the cause. • True conversion in every case is determined at the point 
where the death unto self sets in and the new life unto God begins 
to take its place. No man, in a word, is as yet converted, who, like 
Saul, up to the moment of riding into Damascus, has set himself to 
do some great thing in his own strength, and for his own glory. On 
the other hand, that man is converted, no matter what his stage of 
spiritual experience may be, who can say, “I no longer live unto my
self, but unto the Son of God, who loved me, and gave himself for 
me.”

In this sense the conversion of St. Paul is a pattern to them who 
should hereafter believe. We conclude, then, as we set out, with this 
remark : that the Christian Church has been given in him a type or a 
pattern by which to judge of spiritual experience forever after. The 
more closely, then, we stud)' the story of the Apostle’s conversion 
the more we see that the stages which led up to it are normal, and 
that, if miraculous and supernatural in one sense, in a deeper and 
truer sense it is profoundly natural. It is in strict conformity with 
every psychological law of our being. The attainment of our self
hood is the beginning of all moral action, and, were the spring of 
self-assertion closed, it is doubtful if moral life would awaken at all 
in any of us. Men would be improved apes, or sleeping a swinish 
sleep of indifference to anything beyond our animal wants and 
desires. I tut, with the will and its assertion in moral action, all lead
ing up to self-satisfaction, we enter on our first sphere of being, and 
pass at once into something better than the beasts. But we are still, 
at this stage, far lower than the angel, all whose fresh springs arc- 
in God; and the problem is, How can man rise to the angel ? How 
can flesh transmute itself into spirit ? Not by itself, for no man hath 
ascended up to heaven. Instead of that, the Son of Man, who is in 
heaven, has come down to raise us up by making us partakers of the 
divine nature. And now the circle of self-growth passes, by ex
pansion, into a new and wider circle, in which all things are from God 
and of God and to God. At this last stage, man has reached his per-
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faction, and the third and crowning stage of existence is attained to. 
The animal has risen into the man, and now the man into the angel. 
The flesh, which is the point of indifference between the two, has be
come spirit, and so the full-orbed nature stands out, body, soul and 
spirit, each entire, but also with the lower parts subordinated to the 
higher, and so God is all and in all. “ Howbeit, that was not first which 
was spiritual, but that which was natural, and afterward that which is 
spiritual,”—this is the key to all conversion from Paul’s day to our own.

II.—EXPKK1KNCK WITH DOI'IITEHS.
By Proh. J. II. \V. Stuckeniiero, I).I)., Berlin, Germany.

From the memorable walks with Tholuck, while a student in Halle, 
till my present residence in Berlin, it has been my fortune to come in 
contact with a large number of persons agitated by religious doubt. 
In those walks it was common to meet students from different parts 
of the world who were attracted by the fame of the eminent pro
fessor, and hoped from him help for the solution of perplexing prob
lems. Tholuck not merely gave hints of inestimable value to the 
eager inquirer, and interesting anecdotes from the exhaustless fund 
of his experience and reading, but he also had the power of pene
trating to the heart and arousing and quickening the spirit. All the 
cases which came to his notice he seemed to fully understand; he had 
himself felt doubt too keenly and deeply, and had observed the agi
tation of other seekers after truth too carefully, not to be perfectly 
familiar with the great crisis in a student’s religions faith. The value 
of association with him was not confined to the help he gave in con
quering skeptical tendencies; one also learned important lessons for 
dealing with the honest seeker of spiritual truth.

A German university, with its freedom of thought and its exclusive 
attention to intellectual development, is a fine place for doubt to lux
uriate. Even in the theological faculty, the most heterodox as well as 
orthodox views may be taught, while in the other departments infidel 
and even atheistic tendencies may prevail. The theological student 
who thinks at all is obliged to fight his way through the various sys
tems, and to determine for himself the question of their respective 
merits. Only such as have passed through the fiery ordeal can form 
a conception of the strain to which the early faith is thus subjected. 
While some minds arc unbalanced by the torture of doubt, it becomes 
to others the means of healthy and strong development; and the free
dom and advantages of a German university may help the inquiring 
mind to attain a deep and firm basis for a vigorous faith.

While the deepest and intensest doubt is most common among stu
dents, being a serious epoch in their mental and spiritual progress, it 
is by no means confined to them. One of the most interesting cases
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that has come to my knowledge was that of a German lady, an au
thoress, and the wife of a prominent author. The literary circle in 
which she moved treated religion as antiquated. She was highly 
gifted and brilliant, ambitious for intellectual distinction, but with the 
heart of a woman. In company, one evening, to my surprise, she in
troduced the subject of religion, manifested deep interest in the ob
jects of faith, and an intense desire to attain certainty. lier nature 
rebelled against the materialistic influences to which she had been 
subject. The brilliancy of her surroundings could not compensate for 
the absence of faith and hope, and she was restless and miserable. 
Her religious instincts were strong, and she manifested a burning de
sire for a vision of a realm above the fleeting phenomena; but her sur
roundings afterwards gained the victory over her longings: at least, 
she gave no evidence that faith actually beheld or seized spiritual ob
jects.

My position brings me into contact with many students from the 
leading American colleges and seminaries. A large proportion of 
them have passed beyond the period of doubt before they come to 
Germany, and are confirmed infidels. Of this class the medical stu
dents furnish the largest percentage. Even undisguised atheism is to 
be met with, and the operations of the spirit are reduced to mechan
ical laws.

The doubters are largely theological students, or perhaps preachers 
and professors at home, who study at the university here. It may 
seem strange, but in all cases that have come to my knowledge the 
students brought their doubts with them from America, or found their 
occasion in the studies at home institutions.

Individual eases would take too much time, I must generalize. In 
giving my experience with this class of dot ' fers, I want simply to 
narrate, not to give an opinion respecting faults in their training. 
Many of them come from our best orthodox seminaries and have en
joyed the highest advantages of culture. As, in our day, no training 
can or ought to prevent the ferment of doubt, so far as it is a testing 
of the grounds of faith, the chief aim should be to give the student 
the proper spirit and right principles during the conflict.

Aside from the common philosophical and scientific grounds of skep
ticism, I find that many students have been affected more or less by the 
negative Biblical and historical criticism. Usually the result is a general 
weakening of the power of Scripture rather than the rejection of spe
cific doctrines. Thus questions arise respecting certain books and par
ticular facts, and, perhaps, most of all with regard to the inspiration 
of the Bible. There is less difficulty in admitting Christianity as the 
highest existing religion than in proclaiming it the absolute and final 
religion. Some arc affected by a skepticism of a more practical char
acter. Thus, one was deeply influenced by what he called “the ethical
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movement in America,” which proposes to substitute morality for re
ligion. Another student, not theological, had similar views. The 
study of socialism and the relation of the Church to the masses had 
convinced him that the Christianity of the day cannot meet the needs 
of the people, and he seriously proposed the withdrawal of the most 
earnest from the churches and forming an organization on a more 
purely ethical and practical basis forthc elevation of humanity. While 
it is mostly on particular subjects that doubts prevail, it also happens 
that the entire basis of faith is removed or shaken and a chronic state 
of skepticism prevails. Thus, one who had enjoyed rare theological 
advantages admitted that on the great essentials of religion he had 
not even an opinion, lie made inquiries in all directions, included in 
his investigations the greatest variety of subjects, and professed to be 
intent on testing all,but was prepared to give an opinion on none, lie 
was not even prepared for eclecticism, because he had not yet found a 
principle of assimilation. Wholly at sea, he was tossed from w..ve to 
wave, without anchor and without rudder.

With such cases the religious teacher and preacher must reckon; 
and he can only reckon with them if he thoroughly studies them. A 
clear understanding of their nature is the first condition for applying 
the remedy. In many places doubt seems to be in the air, and its 
contagion is felt. Not in its existence, but in ignoring it, is the 
danger.

Extensive experience with different classes of doubters has deeply 
impressed me with the difficulty of a successful treatment. Each case 
must be individually studied, so asfo lead the inquirers through the 
crisis of destruction to a basis for reconstruction. The process of 
their minds cannot be checked, nor can the required work be done for 
them, but directions to mental and spiritual soundness may be given.

The scientific, philosophical and historical problems presented must, 
of course, be met on their own grounds. Purely spiritual difficulties 
must be spiritually met, purely intellectual ones must be dealt with in
tellectually. The mere exhortation to believe will not help the man 
■who is anxious to believe, but finds the solution of some perplexing 
problem the very condition of faith.

Among the most common mistakes of doubters I have found the 
following :

1. They want to subject to logical demonstration what docs not lie 
within its sphere. This mistake prevails among such as have been 
subject to one-sided intellectual development, paying special atten
tion to mathematics, science and philosophy, and neglecting the hu
manities and the culture of the emotions; wdio have been affected by 
positivism, and have imbibed that superficial modern spirit which re
jects as unworthy of regard whatever cannot be put into empirical 
scales or inclosed in the coils of logic. They do not want to believe,
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but to know; therefore, where sight ami touch end, agnosticism be
gins. Kant declared that he bad to destroy knowledge in order to get 
room for faith; they reverse the process, ami destroy faith to leave 
room only for knowledge. Their intellectual search does not find 
God, therefore they do not see any grounds for belief in Him. The 
same applies to the doctrine of immortality and to spiritual objects 
generally. They need a clear conception of faith, its distinction from 
knowledge, and they must learn the difference between mathematical 
demonstration and moral certainty. Frequently the Scriptural de
mands respecting faith are misunderstood, and the fact that Paul him
self teaches a Christian agnosticism is overlooked. They want to 
formulate intellectually what can only he apprehended by the heart 
and lived by the energy of the will. Kvell faith has its limitations; 
beyond these there is necessarily uncertainty.

To such intellectualists Jesus gives a law of supreme value: “ If 
any man will do his will, he shall know of the doctrine, whether it 
he of God, or whether I speak of myself.”

2. In common with a widely prevalent tendency, doubters usually 
look to nature for scientific knowledge, and to the Bible for re
ligious truth, and these two are frequently called the two volumes of 
God’s revelation. With the great predominance of natural science, we 
can well understand the attention devoted to nature; hut that the 
mind itself, the only inquirer and interpreter, should he so persistent! v 
ignored, is one of the marvels of the age, and affords food for serious 
reflection. Much of the present skepticism finds its explanation in 
the neglect of the divine revelation given through man himself, in his 
mind and spirit. Through the heart and the conscience God often 
hears witness when the ear is closed to every other voice of God. In 
the needs, the aspirations, and the longings of the soul, we have an 
earnest of what man is, what lie was made for, what his sphere is, and 
where alone rest can be found. Well has Jacobi said : ‘‘Only the 
Highest Being within man hears testimony of the Supreme Being 
without him; only the spirit of man testifies of God.” This writer 
made reason the power of intuition which directly beholds God and 
all spiritual objects; and he held that if in himself man does not find 
God, he cannot discover Him or traces of Him anywhere. Once lie 
exclaimed: “ Here stop and think, deeper and deeper ! The more per
fectly, quietly and purely you meditate on what is within, the more 
distinctly will you perceive that He is.” God is to be experienced, 
felt. Without Ilim our whole being is a monstrous deception. “ 1 
am not, I will not he, if lie is not. Verily, I myself cannot he to 
myself the highest being. . . . Thus, instinctively, my reason teaches 
me that God is.” Augustine, Pascal, and the mystics, have similar 
thoughts. The time has evidently come when we must emphasize the 
third great volume of God's revelation—the human spirit.
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:t. It is a common failing of doubters not to go deep enough; par

ticularly, as just intimated, do they fail to fathom the depths of their 
own nature. Those affected by materialism need but think through 
the subject in order to discover that it has neither the foundation nor 
breadth for the structure of the universe. So those who want to put 
ethics in place of religion, fail to penetrate to the basis of ethics. In
stead of being entangled in the reasoning of infidelity, let the doubter 
inquire into the assumptions of this reasoning, and follow the infer
ences based on them to their final consequences. The one advice ever 
to be given respecting the Bible, nature, and the spirit, is: Deeper, 
deeper ! The pearls do not float on the surface, they lie on the bottom.

4. Not a few identify the subjective basis of their faith with the 
objective basis of religion ; hence they imagine that, when their 
grounds for believing certain doctrines are removed, religion itself is 
endangered. Our faith has absolutely nothing to do with the exist
ence of things. I may have believed without sufficient evidence in 
objects, ami because the insufficiency is discovered my faith ceases; 
yet the objects may be real, and a valid basis for faith in them may 
he possible. Truth should be the ltasis of faith; but faith is never the 
basis of truth. The fact that a man rejects every Christian doctrine, 
no more affects their genuineness than the Ptolemaic system actually 
made the earth the centre of the universe.

5. We will notice but one more mistake, frequently the greatest of
all: the personal state of the inquirer is overlooked, lie takes it for 
granted that he is able to test the arguments, and hence he considers 
them only; whereas the need is a thorough investigation and
purification of self. For clear, correct vision, a healthy eye is the first 
condition. No error is more common than the transference of what 
pertains to ourselves unto other persons and to things. As through 
our eyes we get impressions of the world, so through the coloring of 
our minds and hearts we interpret it.

A glance at these various mistakes shows the necessity of making 
the doubter fully conscious of himself, so that he may know exactly 
what he is, where he stands, and what he needs. By a careful analy
sis of his inner state, particularly of his doubts, he may be led to see the 
fallacy which has led to all his perversions. So eager are some to 
settle points outside of them, that they can hardly be induced to at
tend to the necessary conditions within themselves. A knowledge of 
self is necessary, at least, for learning and seeking what is really 
needed. Some minds have vague doubts, whose significance vanishes 
as soon as they are clearly formulated and their source understood.

Arguments against particular errors are, of course, necessary; but, if 
they throw the inquirer on the defensive, their effect may confirm him 
in his errors. It is well to remember that the process to faith must he 
performed by himself; he may be helped, but it cannot be done for

6366
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him. Hints, suggestions, guidance, quickening influences, are often 
most valuable. Frequently it is best to make him do most of the talk
ing; it will clarify his thoughts. An honest, full expression of diffi
culties is important. The Socratic method may be very usef ul : ques
tions leading the doubter to state his errors and to correct them. Ilis 
own stand-point must be found and made the basis of reasoning, other
wise tiie tap-root will not be affected. Any basis of morality and 
spirituality still remaining may be made the beginning of the process 
of edification. An error, insignificant in itself, may be the source of 
a whole train of vicious reasoning, and all required is the removal of 
that corrupt seed. I remember one doubter who was greatly puzzled 
by the fact that the world was still so corrupt, although for eighteen 
centuries the Gospel had worked in it as a leaven. The impression 
which domineered his mind was this: that one generation ought to in
herit the moral progress of the preceding one, so that ethical culture 
is transmissible ami grows with the centuries. It seemed like a new 
revelation when informed, what should have been self-evident, that 
each individual must begin the ethical process at the very beginning, 
and that, while means may be accumulated, the process itself is purely 
personal.

Aside from the removal of specific errors and a clear presentation of 
Christian truth, I have found the appeal to the soul of the doubter most 
effective. When Scripture has lost its authority, and nothing but me
chanical law is seen in nature, and even in history, nothing is left but 
this appeal. Then the psychological basis of religion becomes tin1 
only foundation on which we can build. The fact that there is doubt, 
not an absolute rejection of religion, is evidence that the spirit still 
inclines to spiritual objects. This is the good soil to be cultivated, 
ami here room may be found for planting one seed of Christian truth 
after another. By thus laying the basis of religion where alone it can 
be laid, and where there can be no question of its validity, namely, in 
tiie soul itself, the work of edification may be carried on successfully 
and steadily. Jesus welcomes all who have the slightest disposition 
to inquire and believe. And that power is concentrated in genuine 
faith, even if it be small as a grain of mustard-seed ! Those who pass 
through this epoch of doubt to the progress of which it is the condi
tion, not oidy grow themselves, but they also know howto sympathize 
with souls in which the greatest tragedies are enacted. Nothing can 
be more pathetic than the struggle of a soul with itself for all which 
makes that soul true, life precious, and hope possible. Whoever lias 
begun his experience with doubters, witli a doubter in his own breast, 
and then passed through the conflict to peace, is usually the best pre
pared to help others on to victory.
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III.—THE STUDY OF SOCIAL INSTITUTIONS BY 
COUNTRY PASTORS.

By Rev. Samvel XV. Dike, Royaltox Vt.
The interest in social questions is so great that they will soon he 

considered by all parties who are awake to the needs of the times. 
But there is serious danger of misdirected and comparatively barren 
study. An ill-digested mass of facts and theories may be gathered 
instead of pursuing careful plans of investigation, attended with 
sound thinking. The pressure upon the clergyman to make this mis
take is very great. From the character of some of the applications 
made to me for information upon Divorce and the Family, I fear too 
many ministers are always on the look-out for fixed ammunition 
merely, which can be slipped into a sermon at will and fired at a con
gregation with the least possible manipulation by the preacher. One 
is almost glad to say to these, that there is no one good compendium 
on the Family—such as they seek. For the loss of sermons from 
this class is of little account compared with the gain from the few 
who will work from a line of study through which they have taken 
themselves. This is true of social questions generally. The trans
fer of the terms, phrases, and thoughts of a student’s note-book, or 
of a traditional theology to the pages of a sermon, is not more de
structive to growth and power to quicken other minds than would 
be a similar method in sociology—especially in the present stage of 
its development as a science. The dumping of a lot of scientific 
material on this subject into the minds of a congregation is of little 
use. The preacher does not want so much to teach this science, though 
he may not forget to do even this, as to make his Christian instruction, 
as a whole, scientifically correct and wise from the sociological point 
of view.

The subject of this article is the study of social institutions by 
the pastor. It will touch, first, some few reasons for it, then sketch 
a course of study, and conclude with a brief list of references to the 
more accessible sources of information in books.

I. Some reasons for the study of Social Institutions hy the Pastor. 
The reader will observe, at the outset, that the topic is not the study 
of social questions, but of social institutions. There arc a great many 
ministers, and other persons, who have become very well-informed on 
social questions, who have taken little notice of social institutions. 
And with others there is something like a craze for the discussion of 
social “ questions ” in the pulpit. These latter, at least, often seem to 
act according to the famous rule of Donnybrook Fair: “ When you see 
a head, hit it.” But the treatment of these subjects in the light of 
the study of the institutions of society affecting them and affected by 
them, even in the published books and sermons of ministers, is some-
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wliat ran*. I tut tliosi* who know tin* vast strides of recent years in tin* 
knowledge of nearly all the social institutions that nmlcrlio the greater 
organizations called the Church and the State, are fearful of the 
superficial treatment of current social topics. They see that nowhere, 
perhaps, are the lessons of history more likely to lie missed than in 
the treatment of these matters as mere “questions of the day.” And 
part of the remedy for this evil must come from the study of social 
institutions as the true perspective in which to look at social 
quest ions.

This paper attempts to direct to this field of study those who 
greatly need it, and at the same time are the best situated to take it 
up. I mean country pastors, who include four-fifths, and probably 
still more, of the active ministry of the entire country. Interest 
in social problems deeply concerns them, though they are slower to 
approach these subjects than pastors in cities and large villages. For 
reasons that will appear later, I am confident that the element!# of the 
great social problems of this country will be found far more than 
they have been in the country towns. And the country town has 
made no small part of the city ami industrial centre.

Too many ministers will ask about the need of studying the insti
tutions of society at all. They act upon the assumption that their 
one and almost sole work is to bring men into Christian relation with 
(toil as individuals, and then leave the renewed individual to work 
out the recovery of society for himself, apart from the direct influ
ence of the religious instruction he receives. Hut those who do so, 
cannot, one must think, have a just estimate of the period in which 
they live and work. For one of the great ideas with which this century 
is closing, is the thought of man as a member of society, into which 
he is horn and in which he. does his work-, and which is something 
more than the contrivance of the mass of individuals who compose it 
at a given time. A hundred years ago, the last phrase far more 
nearly covered the ruling conception of society than it does to-day. 
The glory of the closing years of the nineteenth century is in its 
having carried along human progress with the truth that was in the 
idea of the individual so far that the people begin to see the need of 
the larger conception. The completion of the individual, through his 
growth into personality in the perfection of humanity, is coming to 
be our ideal. This is not the making of society out of the individuals 
composing it, but the discovery of the true self in others, the perfec
tion of men in the institutions and order of a perfected humanity. 
Of course, this newer view is not " tied by hard ami fast lines. As 
the life of the nineteenth and the thought of the eighteenth centu
ries are inextricably blended, so it is now and will be. Hut of the 
general truth here set forth, few thoughtful readers of history can 
have much doubt. Men, more than ever, are conscious that they

1



1886. | The Study of Soiial Institutions by Country I’,/stars. 11!» 1

think, fool, net,—live in society, by whieh we mean the relations an«l 
orders of the life of the members of the human race in contact with 
each other.

When these orders anil relations, generally through long usage, as
sume definite forms, with a tendency to fixedness, we have social in
stitutions. Social institutions are, therefore, the concentration in 
regular forms of the results of the experiences of men in the art of 
living together. At least, they appear as such to the scientific student 
who begins his examination of them with the discovery of actual 
facts. We have become very caut ious In recent years of the very terms 
—nature, natural, natural law, as applied to society. Still, we do not 
hesitate to speak of certain social institutions as natural. The Family 
and the Stale are examples. They appear in their time and place as 
leaves and acorns do on the oak. Social “ questions ” aro the fre
quently recurring incidents of the workings of human life amid the 
conditions of the more deeply-founded institutions of society. All 
solution of them that is likely to be safe must, therefore, be based on a 
knowledge of the institutions affecting them. As in all practical ap
plication of remedies, so it is here. We first generally look to the 
nearest facts, and then learn to work back to a comprehensive knowl
edge of the constitution of things underlying them. To borrow a fig
ure: social pathology must proceed upon the sound basis of social physi
ology, and the latter in its turn upon a knowledge of social anatomy.

Now, put alongside of this, the corresponding growth of the 
Church into the idea that Christ has set up a kingdom on earth. This 
phrase—kingdom of God—is but an expression, in the highest 
terms of the social language of His time, of the idea of a Divine 
Society. This Society has its realization in such relations as shall 
conform to those ideals which God slowly works out, as lie has 
wrought the frame of man from its earlier types. Into this larger 
conception of Christianity we have now come as never before. Here, 
as in the llihle, the story of the work of God is, throughout, a record 
of development in historic conditions and under historic limitations. 
Christ is ever coming in the fullness of the times. The larger ideas 
of the Divine Society, the extension of the work of the Church into 
all lands, its intension in its old fields, and the longing for greater 
Christian unity, are proofs of the enlargement both of the Christian 
thought of society and of the view taken of individual men as mem
bers of it.

And so, when by reason of scientific research on the one hand, and 
by practical Christianity on the other, social institutions have become 
definite objects of thought and life, then the Christian religion comes to 
meet them with its recognition and its Divine counsel. The preacher 
has already learned that he cannot give instruction that violates or 
ignores the facts of political economy or public law. The theologian
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knows that he must think under the laws of philosophy, psychol
ogy, ethics and logic. So the pastor, teaching and working amid 
social institutions, must have a knowledge of them as soon as they 
have become the objects of truly scientific study. More than this: He 
may now be called upon to shape social institutions as directly almost 
as he once did individuals only. If Christ and His immediate followers 
gave social truths in the historical forms of those times, it seemed no 
part of Ilis plan to let these harden into unyielding permanence. For 
lie taught that the reality is always more than its temporal expression.

From the point of view of the study of social institutions, few 
things seem more inapt and inconclusive than the attempted repro
duction of the exact methods and forms of the Apostolic Church in 
the present day. The correction of the historical aberration is not 
complete until sociological as well as political and ethical adjustments 
arc made. Only the study of social institutions by the clergy will en
able them to make this correction.

Once more, this study is needed to prevent the repetition of ex
ploded social theories in the pulpit. For whether ministers will it or 
not, some social theories necessarily underlie nearly all pastoral work 
and all sermons on certain themes. Ministers are frequently unaware 
that theories of the origin and nature of government and law, of the 
tenure of land, of the original ownership of property, common 
enough even among scholars thirty years ago, are no longer accepted, 
or are greatly modified, and so these theories are the substance or 
support of many a sermon among the less scholarly, and their leaven is 
hid in the sermons and addresses of a higher class still.

There is scarcely a greater unsupplied lack in the equipment of the 
student passing from the college to the theological seminary than a 
good elementary knowledge of social institutions. And the future 
legislator stands in the same need. The themes of the lectures on 
Ecclesiastical History and Polity, on Pastoral and Biblical—not to 
say, Dogmatic—Theology, all lie more or less in the field of sociology. 
Above all, the living realities of the pulpit are there. The endow
ment of chairs of sociology in the colleges that send the most men 
into the ministry, and provision for lectures to those already in the 
field, is an urgent need that rich men who would protect and advance 
the conditions of social order should heed. Meanwhile, let me make 
an attempt to help those country pastors who perceive the necessity 
and ask for instruction.

II. A course of Study. The country is the very best place to be
gin, just as it ordinarily is the place to begin in geology or botany. 
For here is found the best material—the social institutions of civili
zation in elementary forms. Any one who understands the social 
order of a country town has a good elementary knowledge of nearly 
all that he will find in a city or the country at large.
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Wo might take a text-book, if one could be found, or begin with the 
social order of some ancient civilization or with the early accounts of 
our own, or take up the institutions of savage life, and then work our 
way to things nearest ourselves. But let us reverse this method and 
begin with material around us, and go to books only as we need them 
in explaining what we find. I believe this to he at once practicable 
and by far the most suggestive. It will open the eyes of the pastor to 
the riches of his little field. In the hands of a skillful minister, it may 
prove a useful and interesting, original research for a class of enthusi
astic young people. Or it may lead to a method of one’s own, 
which is better still. The expert will see, and I must tell others, that 
they arc not following here a trained teacher of the science, but only 
the suggestions of one who has worked as best he could outside the two 
or three great universities that alone can give much aid. I should 
be glad to see the counsel of the learned professor and experienced 
teacher in these pages. For one object of this paper is to stimulate 
the demand for such articles. It should he added, that the aim here 
is not the historical and other scientific study of social life in all its 
breadth, but only the study of leailin;/ social institutions, so that the 
pastor, and those whom he takes with him, may get on the track to a 
good view of them.

This is the plan : Take the material of a back country village 
and its outlying farms. Let this be in the centre of a town, if con
venient. Make a series of maps of it that shall represent in outline 
the facts of human life just as they are found in the community 
selected for study. For public or class use, a common blackboard 
will do; or paper or cloth may be used. Crayons or pencils of differ
ent colors for each map will be better. In addition to the chief phys
ical features, if one wishes to have these, put on the first map only lines 
representing the highways, and dots and squares where the houses and 
the church or churches stand. Draw the second like it, in another color 
if convenient, the same as the first, except the school-houses are put 
down in place of the churches. On the third map, substitute the village 
store, which very likely may contain the post-office and serve for the 
offices of the express and stage-coach, the shops of the blacksmith and 
other trades, if there are any. On the fourth, mark the town-hall, 
which may be supposed to include the offices of the town-clerk, 
lawyer, justice of the peace, etc. In each of these maps keep the 
representations of the houses and highways. A fifth map might show 
the combined contents of the four already drawn.

Now, beginning with the first map, with its simple facts of houses 
and churches connected by highways, let the student try to discover 
the facts concerning religious institutions and their operations in the 
churches and homes. Let him note the features of the system of re
ligious life in the organization, methods and relations of the churches,
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Sunday-schools,the parish, and the religious work of the home—their 
relations and non-relations—until he shall have got at and classified re
ligious institutions as they are found there. Then treat successively 
the other three maps in a similar way, until good ideas are formed ol 
religious, educational, economic and political institutions, and their 
relation to the Family in that little vicinage. Including the Family, 
which is the germ of them all, wo have here the five great classes of 
Social Institutions : the Family ; the School ; Economic Institutions, 
or Civil Society, as some call this class ; the State; and the Church. 
Some omit the School as an extension merely of the Family and the 
Church. But my own classification comes from the induction side of 
approach. The other is more from the philosophical. Next, study 
the fifth map to get some idea of the complex interrelation of these 
five main classes of institutions which exist in almost every community.

After this, the other institutions of larger villages, such as the 
lodge of the Freemasons, or Good Templars, and the grange, the saloon, 
billiard-rooms, young men’s association, library, village cemetery, 
common, etc., may be added and studied. Then, larger sketches, in
cluding successively the combined villages of the entire township, 
the region doing business at the nearest railway station ; and then 
still larger territories maybe included, until the little community first 
taken is shown in its connections with the country and entire globe. 
But care should be taken to get clear outlines in these steps, and not 
confuse the mind with a burdensome mass of details. A few great, 
though rough, lines of study are the best for elementary work.

When this work has been done, the most of these facts might again 
be studied in three other classes under the head of the Home, the Church, 
and the Town. Indeed, I would urge that these three be studied as 
they now are until they are fairly understood as separate institutions, 
and in their relations to each other, and in those of the town to sub
ordinate communities, and to each of the larger ones of its own kind.

The fact, that, in the first five maps, all lines connect all other in
stitutions with the home, will strike the eye and come out in the analy
sis. This study will show the important and fundamental place of 
the home in social life. The family and its surrounding property are 
the most prominent and constant features of a community. The 
reader may be trusted to do the needed work with the Church (in
cluding the parish or its equivalent, and perhaps the village cemetery 
also), and the town, if I only dwell on the further study of the family 
and homestead, which I now outline. Here, again, a map will be 
useful, on which arc noted the boundaries, buildings, divisions into 
tillage, grass, pasture and woodland. Then study these and the in
dustries of the farm, its capital and labor, with their methods and ends, 
the way property is held, bought and sold, or otherwise disposed of, 
and its independence of other farms, and relations to them and the
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community in general, lie sure to study the persons on the farm, or, 
in other words, the family as an institution hy itself, until its rela
tion to the farm and other families, its constitution, other relations, 
laws, customs, are fairly seen. A home without ownership should be 
looked at in comparison.

All this needs little use of books. Much of this study can bo done 
better without, or quite as well, as with books. The written classifica
tion in orderly manner of the results, as fast as the student gets them, 
will add greatly to his real knowledge of them. He should hold firmly 
to the one main purpose, to secure a good scientific idea of social insti
tutions in their present form.

Now let the advance to the next part of the study be made. That 
is, let the historical study of these institutions be begun, remembering 
here again that wo are not at work upon the history of individuals, or 
of the town, or of social life, in the ordinary meaning of history, 
but of social institutions more strictly so-called.

Here one might first take up the Church or the town. But I sug
gest beginning with the homestead, and by the aid of books and all 
other sources trace the history of it and its institutions back as far 
as practicable, or certainly get the chief outlines of the history of 
them. Some of these points are the history of its separate ownership 
by one family as we know it, of individual property, of inheritance 
by descent or by will; of its labor, and the sale of products through 
free competition in open market, of its family burial-lot, if there is 
one—a most suggestive object of investigation ; of the family itself in 
its constitution, of the legal status of its members and their control 
over each other; and the religious functions of the family. Then go 
over the history of church, and town especially, in the same way.

A line of comparative study may follow or go with the historical, by 
which the similarities and differences in the features and progress of 
different kinds of institutions and of the same institutions in different 
periods of our own and other countries may be seen. For example: 
the farm of New England and its relations to other farms, the old 
slave plantation of the South and its successor, the Russian Mir, the 
early East Indian House Community, the early English manor, the 
ancient German land-holding, the Indian tribal occupation and the 
beginnings of agricultural life, may be compared and arranged in 
some order. Another example is the comparative study of the feat
ures of the church, the town, and their prototypes, especially the as
semblies of the early Christians and their places of meeting, and the 
Aryan city of early Greece and Home. Trace the past growth of vil
lages and towns into larger political forms, and of the local church 
into its greater organizations, and estimate the relative sociological 
progress of each.

A few hours a week for even a few months on such a course as this
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—with the aids about to lie named—and it is a fairly easy course to 
pursue—would surprise the student with its valuable and fascinating 
results. The useful knowledge of what most concerns the pastor and 
his people, the enlarged views of all social work, the new grasp and 
great freshness in his sermons, and his far better comprehension of 
all social questions, would be inevitable. It would be difficult to 
name in all the range of scientific pursuit two more fruitful objects 
of study than a country village and one of its farms. For every stu
dent of historical and political science will sec that these open a course 
in the elements of political science and in the embryology of social in
stillions generally. This study does more. For it gives us the germs of 
the great growths which are the themes of public and private law, of po
litical science, of international law, of political economy and ecclesias
tical polity, and it gives them in a way to secure something of that 
comprehensive view of these sciences which often comes only after long 
study of each by itself. Right here, as intimated before, in this 
grasp of the nature and history of social institutions, to my mind lies 
no small part of the preparation we need to apprehend our social 
questions. These need to be seen in what may be called their histor
ical and institutional perspective, while at the same time we rigorously 
deal with them as the hard, practical problems of present actual life.

But, until recently, even the text books in hardly one of these 
sciences as they are taught in college, unless it be law and polities, 
have done anything in this direction ; for they have mostly been con
structed on the dogmatic plan. Few of the results of the historical 
method had found their way into American books twenty years ago. 
The historical and comparative study of institutions was almost un
known to the graduate of college or seminary a few years ago. 
Not more than one in six or eight graduates of to-day has the slight
est knowledge even of social institutions. Lectures on Polity and 
Pastoral Duty have as yet seldom pursued their themes in the light 
of this study of social institutions. The grammar, the lexicon and 
the book of antiquities, treated as historical facts with little 
notice of them as social forms, have been the equipment of the 
young pastor. He has been left to look on his parish, its institutions 
and people, much as the man who has never heard of geology or 
botany does upon its rocks and soil, its trees and plants, lie sees few 
of its many and varied social forms, and those he does sec are mean
ingless in the richer part of their significance. The village lawyer 
and leader in polities, or the editor, unless he has fortunately come 
from a school of political science or a law-school of the first class, is 
no better off. There is need of method and books.

III. The books needed for this stud;/. They are mostly very re
cent. I know of no one manual, and think it well for the present that 
there is none. Reliance on a text-book is bad, and a pastor of good
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education has outgrown it. Though the fuller answers to these ques
tions are scattered through a long list of hooks, a great deal can be 
done with a few hooks at small cost. A copy of the Encyclopaedia Bri
tannica can he found in most country towns of the better sort, often 
on the shelves of one of the pastors. For the purposes of the student 
of social institutions, I think it worth all other encyclopaedias put to
gether. But so rapid has been the advance of knowledge that some of its 
statements are behind the times. The titles: The Family, England, the 
part by Mr. E. A. Freeman; Feudal System, Land, Law, Parish, Polit
ical Economy, Roman Law; and, " , incoming volumes, Russia,
Switzerland, Sociology, Towns, Village Communities, etc., will yield 
much information. A score of other articles will suggest themselves 
on the slightest study. Other encyclopaedias, Webster’s Unabridged 
and Smith’s Dictionary of Antiquities, will help much. Members of 
Congress have sent into many towns the Reports of the Bureau of 
Ethnology, and the papers of its chief, Major Powell. These will 
aid. On the assumption of this paragraph, there is no expense at 
all.

Now follows a list of books, many of which will have to be secured 
by purchase, made up of those combining usefulness and small cost 
so far as may be in a list of the more important half-dozen most 
needed. The retail price is given when known. Though some of its 
positions are open to doubt in the minds of competent scholars, 
Fustel do Coulanges’ Ancient City, in admirable English, by Willard 
Small, and published by Lee & Shepard, Boston, at two dollars, is a 
capital book to own. Whoever reads this will get a good idea of the 
foundations of the chief social institutions revealed in the earliest 
literary remains, and have opened to him a rich line of thought on 
the relations of religion to society. Hearn’s Aryan Household (Long
mans, London), costing four dollars, covers this and a wider field. 
But I simply mention it, without special recommendation for this con
densed list. American Political Ideas, by John Fiske (Harpers, X.Y.), 
at one dollar, should be had for its rich chapters on the town meeting 
and light on the country town and its political relations. The Johns 
Hopkins University Studies in Historical and Political Science, First 
Series, Local Institutions, costs four dollars. It is now out of print, 
hut will be reprinted by the Publication Agency, Baltimore, and by 
It. P. Putnam’s Sons, N. V., and contains invaluable papers. A list 
of the three or four series of studies, many of great value, with the 
price of many parts singly, and also the best single catalogue I know 
of Sociological books, can bo had free of the latter firm. Both should 
be procured. Rudimentary Society among Boys, No. 11 of the Second 
Series, costing 50 cents, should be read for its exceedingly instruc
tive and fascinating account, by a trained observer, of the actual de
velopment of the essential features of great political and other

5992
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social institutions among the boys of a school on an old Maryland 
plantation.*

A Historical Sketch of the Distribution of Land in England is the title 
of a compact little book by Prof. Birkbeck, of Cambridge (Macmillan, 
N. Y.), price one dollar. Seebohm’s Village Communities in England is 
an English book, costing about four dollars. But it is so important that 
I put it in this list rather than later. Its map of the Village of Hitchin, 
England, showing the early village and farm divisions of land, should 
be seen, if possible, by those who cannot buy the book. Laveleye’s 
Primitive Property (Putnam’s, N. Y.), is a standard, and costs two dol
lars. Maine’s Village Communities (Henry Ilolt & Co., N. Y.), three 
dollars and a half, almost ought to be in this first list.

The entire works of Maine (Sir Henry S.), viz., Ancient Law,Village 
Communities, Early Institutions, Early Law and Custom, and Popular 
Government (all published by Holt & Co.), are about as rich a treasure 
as a mau can have in bis library. Each volume costs the same as 
above, except Popular Government, which can be bad for two dollars 
and a half. But the latter is devoted to the higher instead of the 
elementary forms of political institutions. In Ancient Law, Maine in
troduced to English readers the application of the historical method to 
legal institutions as a source of light upon early society, and this work 
is said to have influenced the thought of our times more than any other 
book within the same period. These four volumes of Maine should be 
among the first dozen books of this list which one buys. They deserve 
a place beside the ordinary commentaries for their aid in understand
ing the legal institutions of the Bible. But, though well indexed, they 
are not compendiums nor labor-saving literature.

For further study of land, and other institutions, may be mentioned 
the scholarly monograph on Early History of Landholding Among the 
Germans, by Denman W. Boss (Soule k Bugbee, Boston), three dollars. 
This ably controverts the views of Maine and others, and has certainly 
compelled some modification of them. It gives a clear account and 
much original material, and has a good bibliography. The works of 
Freeman, and those of Stubbs and Gneist on the Constitutional History 
of England, are very important. The latter is reprinted by the Put
nams, in two volumes, at eight dollars.

* This suggests a reference to the development of an almost complete rural society, by the two 
young sons of a distinguished professor of theology, as they saw it while spending a Vf cation on a 
farm. They first reproduced the farm where they were, with its material and operations. Then 
they were joined by playmates, with first one and then another farm sketched in the sand, with 
which they were in time supplied, until they had developed the life of an entire community with 
its various operations of business and politics. It attracted the attention of a well-known educator 
and other scientific men, who intended to give an account of it with illustrations in a popular 
monthly. But the speedy end of the vacation, with the removal of much of the material and a 
damaging rain on the rest, defeated the purpose. I refer to this to show the value students of 
social institutions and educators put upon this kind of material and such as I have recommended 
in my outline.
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Of the evolutionary school, a few leading writers may be mentioned. 
It is difficult to name here, as elsewhere, any one book as the represent
ative work. But I venture to refer to L. H. Morgan’s Ancient Society 
(Henry Holt fi Co., N. Y.), three dollars and a half, as, on the whole, 
the most likely to prove the one fruitful book in this school. Its 
three main parts treat of the growth of Government, the Family 
and Property ; McLennan’s Primitive Marriage and his Patriarchal 
Theory. Herbert Spencer's two volumes on Principles of Sociology 
(D. Appleton & Co., N. Y.), two dollars each, may be read in this 
class.

For further Sociological study of Church and Parish, which is very 
important for the pastor, a few books are added : The papers of H. B. 
Adams, Channing, Ingle, and Johnston, in the J. II. U. Seri.s, already 
referred to; Hatch’s Organization of the Early Christian Churches 
(Kivingtons, London), three dollars; and Brown’s From Schola to 
Cathedral (Scribner & Welford, N. Y.), costing three dollars, is a most 
important book, “ containing the best account of the early Christian 
assemblies,'1 and, probably, of the Basilicas. The concluding article 
of the series on the Country Town, in the Andover Review for September, 
1885, may be added. For extended study the reader will look to Bishop 
Lightfoot’s great works; l)r. John Cunningham’s Growth of the Church 
(Macmillan, Loudon) ; some pages of Morris’ Kcclesiology (Scribners, 
N. Y.). This firm also publish Uhlhorn’s Conflict of Christianity with 
Heathenism, and his Christian Charity in the Ancient Church, both 
containing many material facts. Palfrey’s New England, Levermore’s 
Republic of New Haven, and other local histories, supply needed 
information. While the recent books on Socialism and kindred 
topics are widely read and generally recommended to the theological 
student, I have omitted them entirely from this list. They are im
portant in the study of social questions, but have only a secondary 
place in that study of social institutions to which I would now direct 
attention.

The limits of this article have comi>elled the utmost compression, 
possibly at the expense of clearness. But I am so deeply impressed 
both with the importance and feasibility of this kind of study by our 
ministers that I offer no other apology for its length. The pursuit of it 
by a small part of our country pastors would soon tell on the ecclesias
tical and political life of the nation in a marked way. It would give a 
new zest to pastoral duty in the country, and largeness of view to or
dinary studies in political economy and on public questions. The 
legislator and editor need it no less than the pastor.
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IV.—SIDE-LIGHTS.
Bv Prof. Alexander Wilder, Newark, N. J.

In the endeavor to comprehend intelligently the “dark sayings” 
of *he Scriptures, we may often find help by a careful study and con
sideration of the times when they were written, the customs and 
opinions which were then prevalent, as well as the idioms and forms 
of Oriental speech. The men who wrote made use necessarily of the 
phrases and forms of language which were suited to the current 
thought and understanding of those for whom they were writing at 
tiiat time. While the sentiments are as true and vivifie now as then, 
the many changes that have occurred make many of the peculiar ut
terances hard to comprehend, or even liable to be misunderstood. The 
criticisms which have been so frequently put forth by casuists and unbe
lievers, like Mr. Ingersoll, often appear very plausible under the blaze 
of his artful special pleading, but arc shown to be without foundation 
when we have arrived at the proper meaning of the text. A diligent 
perusal will often be found sufficient to show this when we have an 
intelligent apprehension of the intention of the writer. With this 
conviction, and with the desire to facilitate the earnest reader in the 
search for the hidden treasure of truth, we venture to submit a few 
readings and explanations. They may vary somewhat from the usual 
apprehension of the meanings of the passages, but nevertheless will be 
found not unworthy of a candid consideration:

Paul's Vision of Paradise. 2d Epistle to the Corinthians, chap, xiii: 
“ It is not becoming for me to boast, but I will come to visions and 
revelations of the Lord. I knew a man in Christ fourteen years ago 
—whether in the body I do not know, or whether outside of the body 
I do not know; God knows—that such a one was caught away to the 
third heaven. Aye, I knew just such a man—whether in body or apart 
from the body I do not know; God knows—that he was rapt into 
paradise, and heard things not to be divulged,which it is not lawful for 
a man to speak of."’

The analogy here employed is that of the Ancient Mysteries or Arcane 
Rites. The very expressions used are such as were descriptive of those 
observances. The Apostle prefaces the story with the peculiar phrase: 
“Visions and revelations”—ojtraffiai « ot\ ànona\v>l>sii\ the former 
of these terms denoting the spectacle witnessed by the candidate when 
initiated, and the latter the Autoptic Revealing, in which the Hiero
phant made plain the meaning of the Drama which ho had beheld. 
As ho was entranced or enraptured at the time, he might not bo able 
to tell whether he was in the body beholding the mystic spectacle, or 
apart from it, with the physical senses rendered inactive, contemplating 
a beatific vision. Thus ho was transported into paradise, with blessed 
souls, fertile Drama acted in the Arcane ceremonial represented experi
ences of the soul. Before the rite began ho was sworn not to make
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known, or even to mention, wlmt be bail beard or witnessed on this oc
casion. Tliey were “ tilings unspeakable,” àrrofjf. /rat, or etfj/ji/Tte 

fh'/finTat, and not lawful to speak of.
Æichylus once made sucb an allusion in one of bis tragedies, wbicb was 

regarded as a violation or profanation, and was called to answer for 
it as a sacrilegious crime. Damaskios declared it to be “ a manifesta
tion which must not be revealed,” and the philosopher Sallust explains 
the purpose of the rites to be to make us at one with the universe and 
with God. Hence, the relation thus considered as having been es
tablished was designated Koivavia, the communion or fellowship, a 
term which the Apostle often uses.

This secrecy was not regarded ns arbitrary, but ns necessary, and per
tained to the various religions. Hence the injunction :

“ Give ye not tluit which is sacred to the dogs,
Cast ye not your pearls before the swine,
Lest these spurn them with their feet,
And those shall turn and rend you."

THE CHRISTIAN ARCANA.

Very distinctly do the Gospels outline this difference between the 
disciples and the profane, so perfectly analogous to the wall of partition 
existing in the ancient Mystic Kites between the initiates and the un
initiated. It is recorded that when Jesus had spoken the Parable of 
the Sower, the disciples demanded why lie had used the allegoric form 
of speech. He justified himself by declaring that there was knowledge 
that was lawful for the elite, but not for the many. “ And he said to 
them : To you is given the mystery of the kingdom of God ; but to 
those who are outside (the uninitiated) everything is said in parables, 
in order that they who have sight may see and not really perceive, and 
those who hear may hear and not understand.”—Mark iv: 11,12.

The line appears here distinctly between the two classes, the seers 
who do not comprehend, and those who do—those who possess simply 
eyesight and those having also insight. Paul also several times makes 
mention of “ the Mystery,” but with less apparent distinctness. In 
the last chapter of the Epistle to the Romans, he mentions “the unveil
ing of the mystery, which had been preserved by silence in the ancient 
times, but now made manifest.” It is not unlikely, however, that this 
chapter has been transferred from some other Epistle, if not interpolated. 
Yet, in the eleventh chapter, he speaks very definitely: “ I am not will
ing, brothers, that you shall not be cognizant of this mystery, lest you 
may not be intelligent in regard to them : that a partial callousness 
has occurred to the Israelites, while the full number of the nations are 
entering.” In the third chapter of the Epistle to the Ephesians, an 
analogous explanation is made, that the various peoples outside the 
Hebrew race were alike participants of the divine favor. This was em
phatically an important feature of the Gospel of Paul. The statement,
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somewhat abridged, is given as follows: “The administration of divine 
favor, which was committed to me in regard to you; that in the un
veiling the mystery was made known to me . .—that the nations are 
fellow-heirs, of a joint body, and participants of the announcement in 
the Gospel . .—the administration of the mystery, which was kept 
secret from ancient times, has been brought to light.”

See also the first chapter of the Epistle to the Colossians, apparently 
alluding to the same subject: “The mystery kept secret from ancient 
times and from the various peoples, but is now made manifest to the 
purified ones.” To the Corinthians also he writes with emphasis: “ Let 
(every) man thus consider us as the assistants of Christ, and stewards 
(or administrators) of the mysteries of God.” Nevertheless, we find 
several terms employed by the Apostle which were peculiar to the Arcane 
Rites. Of this class are napovaia, or presence, intpiaveia, or mani
festation, and anroHaXvif’ti, or unveiling; all which frequently occur 
in the treatise of Iamblichos, when speaking of the spectacular exhibi
tions at the Initiations.

The Mysteries consisted of dramas or 2pya, which constituted an 
allegory relating to the various experiences of the Human Soul, and 
its endeavors for a higher life during its imprisonment in the world of 
sense. The wanderings of Ulysses and Æneas, and, perhaps, the 
calamities of Troy itself, were so many forms of representing the same 
thing. Even Paul, when writing to the Galatians, did not hesitate to 
declare the story of Abraham’s sons and their mothers “ an allegory ; 
and, when addressing the Corinthians, to treat of the exodus of the 
Israelites and their adventures, as “ types ’’ and typical, “ written for our 
admonition.”

That the Mysteries related to these matters of the soul and immor
tality is expressly affirmed by Plutarch in his Letter of Consolation to 
his Afflicted Wife: “You are better grounded,” says he, “ in the doc
trines transmitted to us from ancient times, even the Sacred Initia
tions of Bacchus, than to believe that the soul is not at all conscious 
after its separation from the body ; for the religious symbols are well 
known to us who are of the fraternity.”

THE BOVS IN THE AGOUA.

Another feature of the subject is exhibited in the eleventh chapter 
of Matthew : “ To what shall I compare this people ? It is like boys 
sitting in a public place, and calling to others, their fellows, saying:
‘ We played the flute for you, and you did not dance in chorus ; we 
sang the dirge for you, and you did not strike your breasts.’”

At first view this passage may be supposed to relate to the mourn
ing customs of the East. It was the practice to employ musicians and 
other professionals on funeral occasions; and it has continued till the 
present time. “And Jesus coming in the house of the ruler, beheld 
the flute-players and the throng making an uproar.” (Matt, ix: 23.) But
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a more intelligent comprehension will show the matter to relate to a 
scene in the Mystic Worship, the Mourning for Ahnd, Adonis, Tam- 
muz or Zagreus. In the various forms of the théologie dramas, the 
young divinity is represented as having come to a violent end. He is 
the child or beloved of the Syrian Goddess—the Mother, Salambo, 
Rhea, or Astarté. Distracted, she wanders to and fro, raving and seek
ing for the slaughtered one, and finally comes upon him mutinied and 
lifeless. She mourns for him, and appeals to the powers of the su
perior world, by whose goodness and favor he is resuscitated from the 
dead.

The author of The Great Dionymk Myth has shown that the various 
Arcane Rites of the Orient were derived from one source, and that they 
began from Assyria. They were observed in Egypt, Syria, Asia Minor, 
Greece, and Western countries of Europe, with some diversity of form 
and legend, but great similarity of meaning. They were identical in 
scope and purpose with the ancient philosophies. “ The Rites called 
Orphic and Bacchic are in reality Egyptian and Pythagorean," Herodo
tus has informed us. They had, however, their most impressive and 
sensuous representations in the countries of Asia, where they were ob
served with the paraphernalia and tumultuous outcries of a literal 
Mourning. Each year, at the appointed time, the priests announced 
the Solemn Rite. Women abandoned their homes in hysteric excite
ment, and the worshippers hastened together to commemorate the 
Passion and Resuscitation of the divine one. Music had a prominent 
place in all ancient worships. The kadeshim or emasculates, called also 
“ boys ” by way of euphemism in Greek-speaking countries, who had 
become such in honor of the slain divinity, were the performers. Such 
were they who are named in the Gospel. They went forth in confused 
multitude, in professed search, and having come upon the effigy or 
simulacrum, they returned in procession to the place of assembling, 
where they lamented with every sign and even sentiment of grief. 
Choric dances were also performed, the dancers often joining hands, 
with faces to the outside, and so going like the raving prophets of 
Baal round the altar. (1 Kings, xviii: 2(1.) The musicians sounded the 
dirges of the slaughtered divinity, and the others beat their breasts, 
often also gashing themselves with knives.

Mourning for Ahad.
The Scriptures abound with references, in which the annual mourn

ing for Adonis is mentioned as an illustration. The Hebrew prophets 
denominate it yjy t>3K, abel ihid; -jn (had) being the Semitic numeral, 
one. Tlius the Syrians termed their chief divinity, Hadad, the Only 
One. The Hebrew language has the prefix aleph or yod,—Ahad or 
Ihid. Thus, in the Jewish Profession of Faith, Deuteronomy vi: 4, is the 
declaration, -|n« r«n\ tava ahad, Jehovah the One. This designation 
was also used by way of emphasis to signify the one esteemed or con-
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sidered above others, the primus int<r pares. Thus the Syrian divinity, 
Adonis or Tammuz, was designated Ahad and Iliid, and his chief 
priest at each sanctuary was also so named. Hence, at Athens, we 
find this functionary styled the agates, or chief. In the twenty-second 
chapter of Genesis, Isaac is called ihidiku, thy only one, i.e., thy chief, 
thy principal one, thy beloved. He was the one. In this sense, too, the 
Semitic divinity, Adonis, was the Ahad, the one chief in the regard of 
his consort, Salambo or Astarté. Intelligent readers will not require to 
be reminded that these are the Baal and Ashtoreth of the Bible, and the 
Adonis and Venus of classic literature. The vernal rite of mourning for 
the divine youth cut off by cruel death was celebrated in commemora
tion of the grief of the Syrian Goddess, and was generally known as the 
“ Lament for Ibid,” as we find the designation in the Hebrew Prophets.

Amos is the first who names the custom, viii : 10:
“ I will turn your festivals into mourning,

And your songs of mirth to dirges;
I will bring sack-cloth on all your bodies,
And baldness upon every head:
I will make it as the Mourning for Ihid,
And its ending as the Bitter Day.”

This is a very exact description, and very closely resembles that of 
the poet Mainander, which appears in Porphyry’s treatise on Abstinence :

“ Then they put on sack-cloth and sat down 
In the highway upon the filth ;
And thus abased, with ardent zeal 
They propitiate the Goddess.”

Jeremiah, when depicting the fearful horrors of the Skythic invasion, 
employs the same illustration to set forth the general calamity : 

“Daughter of my people, gird thee with sack-cloth,
Lie prostrate in the dust ;
Set up a Mourning for Ihid,
A wailing most bitter—
For swiftly comes the destroyer upon us.”

The writer of the twelfth chapter of Zechariah gives also a descrip
tion of this disastrous event, and makes the same comparisons:

“ It shall come to pass in that day 
That I will set out to destroy all the hordes 
That come against Jerusalem;

And I will shed upon the House of David,
And upon those who dwell in Jerusalem,
The Spirit of earnest supplication:
And they shall look upon him whom they slew,
And will mourn over him,
As in the Mourning for Ihid,
And will grieve bitterly for him,
As in the Bitter Lament for the First-Born.
In that day, great will be the mourning in Jerusalem,
As the mourning of Hadad-Rimmon 
In the Valley of Megiddon.”
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The prophet has added a parallel analogy, the Lament for the First- 
Born. The Orphic Carolina explain this personage as Protogonos of 
twofold nature, the child Zagreus, whom the Titans murdered. The 
Mourning for Hadad-Rimmon has been,with good reason, declared to be 
an allusion to the calamitous death of Josiah; nevertheless, Hadad (the 
Only One), was a name of Adonis, and Rimmon was the Assyrian Lord 
of the Sky. He was also called Yav or Yiv.

That the princes and inhabitants of Judea had adopted the Syrian 
worship is affirmed by the prophets. This, of itself, accounts for their 
references to it in their various writings. The prophet Ezekiel depicts 
it as a total apostacy. In the eighth chapter he describes an ecstatic 
vision, in which he was brought to the Temple at Jerusalem, and wit
nessed the rites and symbols of the Syrian religion. First, he saw at 
the opening of the inner gate, facing the north, the “image of Jealousy.” 
Afterward, passing into the court, he found an opening in the wall and 
entered. He was in a crypt, on the walls of which were depicted the 
figures of the gods, the sacred animals and constellations. The seventy 
elders, composing the Judiean Senate, were there, with a son of the 
king’s secretary at their head, offering incense to the “ idols of the 
house of Israel.” Next, proceeding again to the northern entrance, he 
perceived the Mourning Rite in full progress. “ Then he brought me 
to the opening of the gate of the house of Jehovah at the north ; and, 
lo ! women sitting there, bewailing Tammuz.”

(Tu be concluded in our next num'ier.)

V.—SEED THOUGHTS FOR SERMONS.
NO. X.

Bv ArthurT. Pirrsox, D.D., Piiiiadeumiia.
LXXV. Piety,is a Disposition Toward the Divine. Like a plant in a dark cellar 

growing toward light, the soul of the believer gropes toward God. This is finely 
expressed in Robert Seagrave's hymn: “Rivers to the ocean run,” etc. In Prof. 
0. Root's grounds, at Hamilton College, stood a large lilac bush, under whose 
shadow grew a young ash, whose growth, and even life, were threatened by the 
hush, that kept from it light and rain. The ash, bent out of its course, shot by the 
bush, and grew to the height of fifty feet, till, leaving all hindrances below, it rose 
above every overshadowing iutlneuce, and its leafy crown looked out unobstructed 
on the sunlit sky from sunrise to sunset. “So a soul that’s born of God," etc. 
The swan may be hatched in a lien's nest, but it is uneasy and restless until it finds 
its natural element, the water. Though seen for the first time, it seems old and 
familiar; the swan plunges in, and, perfectly at home from the first, glides grace
fully over its bosom. “ Thou, O God, hast made us for Thee," says St. Augus
tine, “and our heart is restless till it rests in Thee!"

LXXVI. IVorldly Amusement. Five forms of amusement bear the unmistakable 
stamp of this world : The theatre, opera, card-table, horse-race, and dance. 
Pollok said of the theatre: “ It might be a school of good morals; it never has been ;” 
and so we may say of all. Whatever they might be, they never have been helps 
to piety. The carnal mind is that which has supreme reference and deference to, 
and preference for, carnal things.
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LXXVII. Sneering is not Argument. It may raise a smile of derision, but it con
vinces nobody. The same mode of assault has been used all through the cen
turies to make the grandest truths appear as absurd as a farce. “ The blood ” has 
been sneered at, the Lord's table caricatured, the inspiration of the Bible traves
tied ; but all these are like the school-boy's attempts to excite laughter by char
coaling the features and lines of a Punch or Judy face over the pure, alabaster 
countenance of an Apollo or a Minerva. You cannot but smile at the caricature; 
but the statue still remains as the masterpiece of Angelo or Canova, and pilgrims 
will still seek it as a shrine.

LXXVIII. Salamander's. The fable, that there were animals that lived in the fire, 
came from the glowing brilliance of some metals that when they are heated to a 
white heat acquire a supernal splendor and apparently a new and mysterious life. 
The metal seems now to live, breathe, heave, move; at every new expansion and 
contraction, a hundred hues, indescribably brilliant and radiant, play around be 
molten surface. So of heroic and holy souls in the furnace-tires of trial. The 
flames cannot destroy, but only display, them. They manifest a new and divine 
vitality in fires that consume others.

LXXIX. Prayer. Bunyan says that “it will make a man cease from sin; or 
else, if he continue in sin, it will make him cease from prayer.” Prayer and sin 
cannot live together and be active in the same heart.

LXXX. Power of Prejudice. Francis Bacon long ago told us that the principal 
hindrances to scientific progress or religious advancement are the prejudices <f 
men: first, prejudices of the race, or “ idols of the tribe"; second, prejudices of 
the individual, or “idols of the den ” or cave ; third, prejudices communicated by 
common contact, or “idols of the forum” ; and, last, prejudices imbibed from the 
great teachers, or men of influence, “ idols of the theatre.”

LXXXI. Analysis of I. Corinthians. Grand truth, mystical union between Christ 
and the Church. This is the key to the main divisions. This union is, 1. Dishon
ored by factions. 2. Destroyed by impurity. 3. Signified in marriage. 4. Pro
faned by eating idol-meat. 5. Symbolized in the Lord’s Supper. 6. Disgraced 
by disorderly assemblies; and, 7. Consummated in Resurrection. Sin defiles the 
Temple of the Holy Ghost; and deliverance comes only through the interpenetra
tion of the believer's life with the supernatural life of Christ. Comp. Principal 
Edwards' suggestive Commentary.

LXXXII. The Symbols of the Holy Spirit. 1. Wind or Breath, representing Lfe. 
2. Water, diffused in vapor, distilled in dew, descending in rain. 3. Wine, re
freshing after effort, stimulating and strengthening for unusual exertion. 4. 07, 
cheering, healing, anointing. 5. Fire, illuminating as Light, refining, transform
ing, or glorifying. 6. Dove, symbol of Love and tenderness, wooing and winning. 
7. Seal, adoption, approval, authority. Combining all, we have Life, Light, and h)ve.

LXXXIII. Christ's Miracles. The famous clock in Strasburg Cathedral has a 
mechanism so complicated that it seems to the ignorant and superstitious almost 
a work of superhuman skill. The abused and offended maker, yet unpaid for his 
work, came one day and touched its secret springs, and it stopped. All the pa
tience and ingenuity of a nation’s mechanics and artisans failed to restore its dis
ordered mechanism and set it in motion. Afterward, when his grievances were 
redressed, that maker came again, touched the inner springs, and set it again in 
motion, and all its multiplied parts revolved again obedient to his will. When 
thus, by a touch, he suspended and restored those marvelous movements, lie gave 
to any doubting mind proof that he was the maker—-certainly the master—of that 
clock. And when Jesus of Nazareth brings to a stop the mechanism of nature, 
makes its mighty wheels turn back, or in any way arrests its grand movement— 
more than all, when He cannot only stop, but start again, the mysterious clock of 
human life, He gives to an honest mind overwhelming proof that God is with
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Him. For a malignant power might arrest or destroy, but only He could recon
struct and restore !

LXXXIV. Christ as God's Servant. Isa. xlii : 1. Word, servant, very comprehen
sive. Might mean a born slave, a steward having all control, a soldier, court-otti- 
cer, or even military commander. “ Servant of Jehovah ” is used if a worshipper, 
ambassador, any one who performs a special service. In the latter chapters of 
this prophecy (xlii. -liv. ), a peculiar intimacy and endearment implied, and marked 
distinction. See xliii: 10; xlix: 30; lii: 3; liii: 2. Indeed, the “ Servant of Je
hovah” seems here to be a complex person : the Messiah plus the body of Ws follow
ers, or, as Paul writes, in Romans xii. and 1 Cor. xii., the Body with its members, 
as well as head. Christ’s service was, I. Voluntary, not compulsory, service, not ser
vitude. Philip, ii: 7. Caliph Haroun Alraschid, and Emperor Joseph II. of Ger
many, used to go in citizens’ disguise through the streets of their respective capi
tals, mingling with the people, to learn their wants and redress their grievances. 
II. Conspicuous for obedience, implicit and immediate. Ps. xl: 8; Ps. cxxiii: 1, 2. 
In Oriental courts and households, servants are often directed by signs, and even 
by looks alone—they watch the hand and the eye of the master or mistress. As to 
immediateness, compare Matt, iv: 18-22; Acts xxvi: 19. III. Eremplfied in service 
and in suffering. Suffering, the severest test of obedience; activity is often congenial, 
but passive obedience requires great faith and patience. Christ’s miracle of passion 
excelled all IIis miracles of power. The old Roman device was a bullock between 
an altar and a plough, “Ready for either.” IV. Illustrated the sublimest ministration. 
It was mediatorship. Job ix: 33. Christ was the daysman, by nature and by office. 
The grandest work, with the lowliest humility. John xiii: 1-7. Ho “ went about doing 
good.” He served man by His obedience, vicarious death, and matchless example.

LXXXV. To have simply done one's duty is no mean victory. To stand, like the 
anvil beneath the blows of the hammer, and firmly resist the force of a repeated 
temptation, is grand and heroic. To be venal is no venial fault; no price which 
can be weighed in gold can pay a man for the sale of one ounce of his manliness. 
Conscience is a Samson whose locks are easily shorn, but they never grow again ; 
whose eyes, once put out or seared with a hot iron, no prayer will restore. And 
men, as great and wise as Bacon, have, like him, been compelled to confess to 
their own meanness and the mercenary character of their virtue.

LXXXVI. Capital vs. Labor. The annual salary of Queen Victoria and family is 
five million dollars. The gross income of the English House of Lords is about 
$75,000,000. A writer upon the present condition of English society said: “All 
through rural England we have continually before us that most saddening of all 
spectacles—two or three families living in great splendor, and hard by their gates 
the miserably poor, the abject slaves of the soil, whose sole hope in life is too 
often the workhouse—that famous device against revolution, paid for by the mid
dle class—and the pauper’s grave.”

LXXXVII. Self-nvide Men. A half-drunken Congressman once staggered up to 
Horace Greeley and exclaimed, “ I am a self-made man.” Horace replied that he 
was glad to hear it, “ for,” said he, “ that relieves God of a great responsibility.”

LXXXVIII. Repulsive Power of a New Affection. Dr. Chalmers, riding on a 
stage-coach by the side of the driver, said: “ John, why do you hit that off-leader 
such a crack with your lash?” “Away yonder there is a white stone; that off- 
leader is afraid of that stone; so by the crack of my whip and the pain in his legs, 
I want to get his idea off from it.” Dr. Chalmers went home, elaborated the idea, 
and wrote “ The Expulsive Power of a New Affection.” You must drive off the 
devil and kill the world by putting a new idea in the mind.
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SERMONIC SECTION.
THANKSGIVING SERMON.

By Howard Crosby, I).I)., New York. 
And Og, the King of Jiashan : for his mercy

endure!h forever.—Ps. cxxxvi: 20.
When Israel was marching northward 

out of its desert sojourn, there must 
have been many a quaking heart in the 
host when the vast preparations of the 
Amoritish Sihon and the Batanean Og 
against them were known. The name 
and fame of the latter especially, in 
those rude days, must have had a weird 
effect upon the Mosaic army. He was 
a giant, one of the remnants of a mar
velous race who had formerly lorded 
it over this portion of Western Asia, 
and both his person and his origin were 
calculated to give an air of romance to 
his character and exploits before which 
ordinary strength would be apt to yield. 
His kingdom was extensive and rich, 
full of cities and people, and covered 
with pastures and fertile farms. In the 
centre of his realm rose a most remark
able plateau of black basaltic rock, of 
triangular outline, being twenty-two 
miles long from its apex at the north to 
its base on the south, and eighteen 
miles broad along the line of its base. 
On the southwest corner of this island 
of rock, twenty or thirty feet above the 
rich and fertile plain, was the strong
hold of Edrei, the capital of the giant’s 
domain. Full of faith in God, right up 
to the frowning defences of this natural 
fortress the aged Moses led the army of 
Israel. He did not wait for Og to come 
out against him, but penetrated to the 
giant’s capital, and, by the impetuosity 
of his attack, made havoc of the city and 
the kingdom. The old dominion of 
Bashan was wiped out, and the land be
came the inheritance of the tribe of 
Manusseh.

In all the memories of Israel’s won
derful career, this conquest held a con

spicuous place. The story of Og was 
told from father to son through all the 
generations of the national life, as at 
once a source cf pride and encourage
ment; and wo find it introduced into 
the religious services of the people, as 
a token of their thanksgiving and a les
son for their faith. The 136th Psalm is 
very evidently a Psalm for public ser
vice. It begins with the familiar dox- 
ology which David had introduced, ‘0 
give thanks unto the Lord: for He is 
good, for His mercy endureth forever,” 
and then, after two repetitions of the 
invitation to praise, rehearses some of 
the striking exhibitions of the Lord’s 
mercy, at the conclusion of each of 
which (given most briefly by allusion\ 
the congregation shout the refrain, “For 
His mercy endureth forever.” My text 
is one member of this responsive ode of 
thanksgiving—the member that has ref
erence to the conquest of the great giant 
of Bashan. The nation felt its ancient 
victory to be a present blessing, and it 
also regarded it as a pledge of God’s fu
ture care.

These are the two views of the text on 
which I base what I have to say this 
morning. The nation (I repeat) felt its 
ancient victory to be a present blessing, 
and it also regarded it as a pledge of 
God’s future care. Its quotation of the 
fact, in connection with the mention of 
God’s mersy, proves the former, and 
the very assertion in the refrain, “ His 
mercy endureth forever^ proves the 
latter.

Without dwelling farther on the case 
of ancient Israel, let us apply the exam
ple to ourselves on this our National 
day of thanksgiving.

I. Let us thankfu ly enumerate before 
God some of the triumphs of the Nation 
under the good hand of God over the 
giants that threatened us.

[Many of the lull sermons and condensations published in this Rkview are printed from the 
authors' manuscripts ; others are specially reported for this publication. Great care is taken to 
make these reports correct. The condensations are carefully made under our editorial super
vision.—Ed.]
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1. When our fathers first landed on 
these Western shores, they met three 
foes: the climate, the wilderness, and 
the savage. The bleak severity of the 
winter on Massachusetts Bay, and the 
deadly malaria of Jamestown, were 
alike enough to deter colonization. The 
first settlers at Plymouth nearly all 
soon lay beneath the sod on that ex
posed coast. The little colony was for 
a long time like a candle-light flickering 
in the wind. No human prophecy would 
have dared to predict its existence for a. 
single generation. Before this feeble 
few was a vast, unbroken wilderness. 
The primeval forest covered the land, 
and not a farm could be tilled until 
hard labor had cleared the ground of 
its massive timber. And then there 
stole, with the light tread of the deer 
through the broad wilds, the jealous 
barbarian, who was by his nature the 
enemy of civilization and human pro
gress. How, under God, we overcame 
this threefold obstacle, this three- 
headed Og, and gave our Nation a vic
tory whose benefits we are to-day en
joying, is the trite, but never too trite, 
theme of every school-boy in the land.

2. As the colonies grew, a new giant 
presented himself in our path. The 
mother-country was determined to use 
the new settlements (that had been dis
regarded whilu insignificant, but which 
had become valuable by growth) for its 
own advantage. Their independence 
was curtailed, and they were made the 
hewers of wood and the drawers of 
water for the British Empire. This 
giant of governmental tyranny was a 
formidable ogre. Like Polyphemus, he 
had only one eye, and that a huge one, 
for self-interest. In spite of the protest 
of the oppressed people and a few men 
of justice in England, for years the sys
tem was maturing and strengthening 
by which the very life of the colonies 
was debased, and the foundation of 
their happiness and vigor was under
mined. It is hard for us now to realize 
the fearful forebodings which filled the 
hearts of our fathers for the generation 
which preceded the Revolution, as they 
saw the bonds of political slavery draw

ing the tighter around them, and the 
hope of eventual free development wax
ing weaker. The very distance from 
the mother-country, so far from con
tributing to their more independent 
life, only made their cry for redress the 
more indistinct and disregarded. It 
was a very dark day for this land when 
At tucks fell in the street at Boston un
der the lire of the British soldiery. How 
could this feeble and discordant band 
of colonies oppose the will of the fore
most nation of the earth, whose fleets 
held the world in awe? It seemed like 
madness - that farmer's fight at Lexing
ton. And oven when Virginia came to 
Massachusetts and kissed her, and 
Washington was hailed with unanimity 
as the country's chieftain, it appeared 
as if the colonies had embraced one 
another only that they might fall to
gether in their cruel fate. It was a 
fierce Og which then frowned on this 
inchoate Nation, before whom its heart 
grew faint. The leaders walked with 
halters around their necks, and men 
were sober before the cloud of British 
vengeance arising in the East. Oh! 
what a Ited Sea deliverance was ours 
then, and what a song of praise the Na
tion sang upon its shore in 17h3 ! God 
had now torn away the second great 
group of obstacles to the national pro
gress, those which gathered around an 
irresponsible tyranny, and a now growth 
at once began, intensified and made 
more rapid by the stream of immigra
tion opened from the oppressed and 
poverty-stricken districts of the Euro
pean countries. The population in sev
enty-five years had multiplied from 
3,000,000 to 30,000,000, an increase en
tirely unexampled in the whole range 
of the world’s history. By the attrac
tions of the fertile Mississippi valley, 
and by the discoveries of the precious 
metals far beyond, this population was 
diffused over the continent, and so the 
whole land was possessed—a political 
fact that could not have been guessed at 
by the shrewdest thinker of the age of 
Washington.

But, 3. With all this unrivalled pros
perity, a new Og was growing up and
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preparing his gigantic force for the de
struction of the Nation. The original 
covenant against the tyranny of Britain 
had dared, with human inconsistency, 
to preserve and maintain a system of 
social tyranny, which was to evolve a 
fiery retribution in its turn. It was 
only thirty years after the successful 
termination of the revolutionary strug
gle, that symptoms of the coming erup
tion appeared. For forty years these 
symptoms continued to show them
selves from time to time. Compromise 
after compromise was effected, pallia
tives administered, and the people tried 
to shut their eyes upon the disagreeable 
fact that they were living on a volcano. 
At length the terrific outburst occurred. 
Twenty-five years ago the whole world 
was shaken by the explosion. Its ter
rible history of desolation and blood 
shall ever be read with tears. It buried 
a million of men and $3,000,000,000 of 
money; it filled the land with groans, 
and turned fertile fields to a wilderness; 
it blasted works of industry—dissipated 
the accumulations of generations, and 
threw back a large part of the land into 
a new childhood. But with all this, it 
was the destruction of Og. The giant 
died hard, but the grim monster at last 
succumbed, and the land of Bashan be
came the land of Israel.

Now, all these three great overthrows 
of the giants who threatened this people 
are present blessings. We cannot put 
them away in a book of history. They 
belong in our hearts. We give thanks 
for them to-day. The nation-life is 
one. It was this Nation—it was you 
and I—who landed at Plymouth, and 
mastered the wilderness. It was the 
Nation —it was you and I—who fought 
at Bunker Hill and Yorktown, and saw 
the red flag of Great Britain go down. 
It was the Nation—it was you and I— 
who struggled with Og from Sumter to 
Appomattox; and it was God's mercy 
which led us in each conflict and made 
our weakness strong. Such is our first 
thought from the text.

II. The other is this; that God’s past 
acts for ns are pfed<jes of his future acts in 
our behalf. “ For His mercy eudureth

[Nov.,

forever.” As the former thought calls 
forth our thanksgiving, this calls forth 
our cheerful hope. God delights in 
mercy. The flow of His mercy is con
stant. Its apparent cessation is simply 
the obstruction of its current by our 
wilfuluess. God's mercy flows in ac
cordance with the perfection of His 
character, His perfect holiness. His su
preme and absolute righteousness. We 
may take a position of antagonism 
which may demand of God's mercy that 
its ushers should be very stern and very 
afflictive to prepare the way for it. And 
it is possible for a continued and per
sistent antagonism to increase this 
sternness to final retribution and de
struction. It is thus the wilful rejec
tion of the mercy of God. These truths 
hold good of the Nation as of the indi
vidual. On God's side, His past help is 
a pledge of His future help; but it is in 
our power to annul and make void this 
help by our own conceited self-suffi
ciency. Timid souls are seeing giants on 
every hand, when they ought to bo 
thinking how giants are but straws be
fore God. The negro question will cer
tainly ruin us, the National debt will 
bury us, Komanism is about to swallow 
us up, Socialism and Anarchism will 
make our land a desert—these are the 
sad moans ever on their lips, as they go 
shaking their heads, not to create a con
fidence in God, but a general distrust 
of everything. These croakers are the 
pests of the land—they are like the silly 
visitors who come to the sick man's bed
side, and, with long face and sepulchral 
tone, quote all the terrible cases of like 
disease they ever heard of. Instead of 
acting the sprightly nurse, preparing 
the appropriate remedy, and by word 
and manner cheering the patient, they 
seem to have a morbid satisfaction iu 
helping him down into despondency, 
and so diminishing the power of the 
system to resist the complaint. These 
political nuisances, like grave Mentors, 
caution the hopeful, and, with Delphic 
dignity, rebuke them as visionary. But, 
surely, it is better to be visionary, and 
have a good time of it, than to start the 
groaning so long before it is necessary.
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But hopefulness in God for the Nation 
is not a visionary thing nt all. It is 
simply using the great truth, “His 
mercy endureth forever.” Such a hope
fulness will set one to using the condi
tions by which the mercy is received. 
And if the persistent mourner here ex
claims, “What is one man to the Na
tion?” “How can a single man’s faith
fulness avail the whole country?” the 
reply is, that the Church of Christ, be 
it small or large, is always salt enough 
to preserve the Nation, and will save the 
Nation, if it does not lose its savor. 
And one way for it to lose its savor is 
to get into the dumps, and fret about 
everything. The Church of the Lord 
Jesus is the core of this Nation. For 
it He pro erven and guides its history. 
For V lie overthrew the giants in the 
past. The rest of the Nation has no 
more to do with the determined motion 
of things than the cabin wood-work has 
to do with a steamer’s progress through 
the water. The earth is for God’s peo
ple. Institutions, governments, over- 
turnings, and all the wonders of air, 
land, and sea, are for them. The great 
chariot of Providence, as it rolls along 
the ages, carries within it God’s own 
saints; and the noisy politicians, the 
kings and the pompous ones, have as 
much to do with it as the flies on the 
wheel. If God’s people act in faith and 
ccmmou-sense, there’s not an Og before 
us that will not be laid low. We shall 
have the mercy if we look for it and 
stand ready to receive it. The welfare 
of the land does not depend on Con
gress, or Wiggins, or on the editors of 
all the newspapers from the Bay of 
Fundy to the Golden Gate. The Lord 
could confound the whole of them with 
a breath. But the faith and faithful
ness of the Church are the true elements 
of the national success, for they accept 
God’s mercy; and it is only by God’s 
mercy (not by man’s arm) that Ogs fall 
and Bash ans are acquired. So the fu
ture of our beloved country resolves it
self into your behavior and mine as 
God’s children. Our private lives are to 
b» 'I'xlhj. We are to let God’s grace act 
upon our hearts in its transforming

power, likening ns to our Savior in 
truth and love. Under such a divine 
iulltience wo shall abhor secret sin, w 
shall purge our commercial and pro
fessional lives of the deceptions, over- 
reaehings, and collusions that are so 
prevalent; and we shall send forth upon 
others unobscured rays of godliness to 
enlighten their hearts and save them. 
And then we shall in our public or political 
lives make no terms with sin for the 
sake of friendship, or gain, or party. 
If ft scoundrel is nominated for office, 
we shall use vote and influence against 
him, no matter to what party he belongs. 
Wo will not vote for the devil, although 
ho carry the banner of philanthropy 
and moral reform. God will bless us in 
voting against him, although we may 
vote with a forlorn hope. We must 
recollect that our God is on the side of 
truth, and not on the side of Og. Oh ! 
for Christian backbone ! Away with 
doubts and fears when God is with us. 
Away with this truckling to the world’s 
clamor and numbers when the Al
mighty is on our side. And away with 
our worldliness of heart and life, which 
makes us such cowards, and is the bot
tom secret of the whole folly. Let us 
stand up boldly by the side of God, and 
defy the world. Let the Church in solid 
ranks stand around Jesus, its Captain, 
and see the Lord’s power consume the 
giants, as stubble is consumed before 
the flame. The Nation is safe while the 
Church is pure —and the Church is pure 
while its members are men of faith and 
faithfulness.

THE SOURCE OF HOPE.
By Chaules H. Hall, D.D. [Episcopal], 

Brooklyn.
The Collect. Almighty ami everlasting God, 

give unto uh the increase of faith, hope, anil 
charity ; and that wo may obtain that which 
thou dost promise, make us to love that which 
thou dost command, through Jesus Christ our 
Lord, Amen.
I say then, Walk in the Spirit, and ye shall 

not fulfill the lust of thejlesh.—Gal. v: 1G. 
Du. South lias a famous sermon on 

the idea, that “no man ever went to 
heaven whose heart was not there be
fore.” This is a graphic way of ex-
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pressing the idea of the Collect for this 
day, that “ to obtain that which God 
does promise wo must love that which 
he commands.” And the Collect is the 
key-note of the Epistle from which the 
text is taken. The excellence of the 
suggestion is, that it tells us of the 
things that we must do now, and be so 
busy in the doing them that wc have 
no time or desire to look beyond them 
to the future. Instinctively we mortals 
project our religious feeling into the 
future, and are anxious as to what wo 
shall be hereafter—what will happen to 
us—what sort of sky will open beyond 
the last great change—whether some 
outside benediction will drop on us out 
of the vast unknown, or by some fatal 
chance the doom of horror and misery 
shall sound upon our startled, grieving 
souls. But the fact remains, that, if we 
love that now which God commands, we 
have the surest title to that which He 
promises. The true salvation is always 
here and now. In other words, if we 
walk in the spirit of Christ, and of this 
eminent follower who first illustrated 
it, St. Paul, and love the truth, then 
the truth shall make us free from the 
evil lusts of the flesh; and in the present 
health of the soul, we have the best 
assurance of its salvation. When the 
text says, that wo must walk in the 
Spirit, we must drop the metaphor at 
once, in order to bring it nearest to us. 
The walking of the body is the ordinary 
act of going by the shortest way to a 
place that we seek. The walking of 
the soul is the practical industry to do 
what the Epistle describes—to forsake 
the works of the flesh, and to intend 
and accomplish the fruits of the Spirit. 
The works of the flesh are these, and are 
sufficiently manifest—that is, all man
ner of bad and naughty deeds of pride, 
anger and unclean ness. The fruits of 
the Spirit are equally definite—such as 
love, goodness, meekness and the like. 
The former deeds are those things 
which God commands us not to do. 
The latter are the things that grow out 
of the Spirit and mind of Christ. Christ 
was the Word of God to each one of us; 
that is, His whole life was the inter

pretation, in picture and action, of what 
God means to have us be. To walk in 
the Spirit is to have the mind of Christ, 
and then God is in us, as He is in all 
good things; ns He was in creation, 
when His Spirit brooded over the face 
of the deep; as He is in the new creation, 
while He ever broods over our darkness 
to give us light and new life, and to 
create for us a new heaven and new 
earth. Salvation, then, is not that at 
death a new life will then first begin in 
us, but that a new life has already begun 
in us. Heaven as a royal city, with 
pearly gates and gold-paved streets, will 
never be visible to any eyes that have 
not seen its pearls already in tears that 
angels catch and treasure upas a sinner 
repents, or in the gold of solid satis
faction, as a saint feels in his deepest 
nature when the peace of returning 
health begins to banish sin and assure 
him of pardon. The body is the teacher 
of the soul.

There was formerly in New York an 
old man possessed of a vast property, 
who for some years of utter decrepitude 
could not enjoy any of its advantages. 
The poorest news-boy in the streets, if 
young and well, might have been 
properly envied by him for the bless
ings that no gold could buy for him. So 
is the soul that is sick, corrupt with ill 
blood, ruled by a tyranny of cancerous 
lust, decrepit and doting with unclean
ness, envyings, drunkenness, revelings, 
and such like, "of whom,” says St. Paul, 
" I have told you in time past, that they 
who do such things shall not inherit the 
kingdom of God”—that kingdom which 
is as real now as it ever will be.

I passed a man, lately, in the street, 
whose unwholesome hue of skin, and 
adipose form, his unsteady gait and 
wandering, yea, pleading, bleared eyes, 
all revealed that death had just as firm 
a hold of him, body, and I venture to 
say soul, too, as if we could see through 
him, and note the central vitalities that 
were already corrupt and rotten. Possi
bly he was finishing "barns” and 
gathering into safe-deposit vaults the 
fruits of his mortal works, and wheez- 
ingly saying to himself in secret, "Soul,
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be of good cheer; take thine ease. Eat, 
drink and be merry, thou hast much 
goods laid up for many years but it 
needed no voice out of the heavens to 
say of him, “Fool, this night—this 
year—thy soul shall be required of 
thee." Clod help us to see ourselves as 
other spirits see us, as at best the ser
vants in bondage to death of the body, 
at worst the victims to lusts that de
clare the death of the soul. It was an 
old tradition, you know, that two angels, 
one all light, and goodness, and beauty, 
the other black, degraded and hateful, 
took charge of every new-born child, 
and went with him wherever he went, 
tempting him into the two paths of life 
and death, and ruling his destiny. We 
recognize the force of the legend. Every 
day the increasing battle goes on in us, 
and it “ is in ourselves, and not in our 
stars," that the issue lies. It is for 
each of us to choose whether we walk 
in the Spirit and in the unfailing law, 
that all things work together for good 
to those who love God, or “to fulfill the 
lusts of the flesh," when the only god 
is the belly, whoso destruction is cer
tain.

It is to be noted that St. Paul makes 
a distinction in his phrases between 
“the works of the flesh" and the 
“fruits of the Spirit.” The works of 
the flesh are all ours. God has no part 
in them. We create them, and we create 
the power of evil in them which destroys 
us. We are just now familiar with the 
eloquent fact which temperance evan
gelists emphasize, that the use of stim
ulants has a dire and fatal tendency to 
raise a devil in our nerves which feeds 
as a worm within the body, and at last 
receives from frequent libations an 
awful not regeneration, but vitalized de
generation, a separate-vigor of its own, 
that reproduces in this age the fact of 
the simpler ages, that one is possessed 
of a devil. It is the same with all the 
passions and appetites. No one of them 
ever leaves a man, who indulges them, 
just where he was before. No one of 
them is a mere dry, isolated fact, that 
drops into his record and stops there. 
If a bank-clerk steals his employer’s

money, we do not put our funds in his 
hands, as if that were a simple fact, and 
he the same as before. If a woman 
loses her purity by a single act, no 
sensible man seeks her in marriage, on 
any theory that he can afford to condone 
the fall. Such is the nature of the soul 
that it lives in its own issues, or dies 
in its own empoisoned evil deeds. They 
are all our works ours only. God has 
no part in them ; good angels have no 
part in them ; yea, that thing in us, 
which is truest self, the conscience, re
sists and struggles against them. As 
the eye weeps and inflames at the 
irritation of a grain of sand, so the 
conscience resists and inflames before 
the works of the flesh before “adultery, 
fornication, un clean ness and such like.”
I do not wonder at the despair, the black 
despair, which, like a dark night in 
winter of clouds and sleet and chill, 
settles down on such souls as are victims 
to bodily lusts, namely, hatred, envy- 
ings, murders, drunkenness, and such 
like ; and men hear the howling of 
fiends, and see lurid lights, and moan 
of a hell of fears, horrible to think of, as 
yawning before them. These things are 
the inheritance of their election. They 
need no revelation of any Bible, no 
exhortation of any prophet. They grow 
as do the cankers and mushrooms of the 
fat, damp, dark soils of our alleys. They 
are the Gospel spelled backward, the 
devils own special charge, whose emis
saries are many, whoso churches are 
gambling saloons and gin-hells, and the 
houses where the back-doors lead down 
to the chambers of death. It was a 
terrible accuracy in the man Paul, who, 
whatever he did not know', certainly 
knew men and human nature, that he 
called his awful catalogue—the works of 
the flesh—the steam of a fat, indulged, 
corrupted and diseased body.

On the other side of his contrast, the 
love, joy, peace and goodness of all our 
better life, are called properly the fruits 
of the Spirit—not merely the works of 
the Spirit, much less our works, but, 
better, the fruits that lie between the 
benedictions of God and the answering, 
grateful efforts of men. Fruits depend



414 The Sourie of Hope.

on the soil find the healthy tree, and no 
lens on the airs and sunlight of heaven. 
All unite in them, and the power of life 
that produces them is the middle ground 
between what God does for us and what 
we do in return for ourselves. "We 
love God because He first loved us.” 
That sweeps away all metaphysics. We 
joy and rejoice in the Spirit of infinite 
goodness, that fans us with airs of purer 
worlds. We have peace as it comes to 
us from forgiveness and divine parental 
healing.

It seems to me that one habit of 
thought has become largely obscured 
among Christians—the habit of looking 
at all revelations of the Spirit of God as 
coming to us through Jesus Christ. Wo 
call Him the perfect man and perfect 
God, and then we practically dissever 
these two thoughts of Him, and think 
of the Holy Ghost as more or less 
separated from Him, and working on 
us by itself; coming to us as a gust out 
of the blue skies, as a formless power, 
that neglects the thoughts of Christ. 
Were it not better for us to feel always 
as we speak of it, as being the mind of 
Christ; or, to use a figure drawn from 
mechanics, as being focussed on us 
through the revealing lens of the human 
character of Jesus. The Holy Spirit is 
the ideal man, made a potent reality in 
our souls. Thus St. John says once: 
‘‘as he was, so shall we be," when wo 
shall at last "see him ns he is." That 
seeing Him as He is now is the real aim 
of God’s power in us. It is the pro
ducing it, ns the real light of the world, 
that justified the Apostle in saying that 
“ we are partakers of the divine nature, 
having escaped the corruption that is in 
the world through lust "; or that caused 
another writer to say: "God is in you 
to will and to do of his own pleasure." 
God works by law, and is a unit in 
revelation. In the Church below there 
is the window of revelation, and the 
light that streams in through it is seen 
through the express image of God in 
the person of Jesus Christ. When we 
pray for knowledge of God’s truth, 
which is the equivalent of eternal life, 
we should look for the answer in new
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and warmer views of Jesus, as the Word 
of God to us that Word which before 
all else tells us what we should be now; 
not what we shall have, nor even what 
we shall be. St. John had written the 
Apocalypse, when he confessed : “We 
know not what we shall be." All we 
know about it is, that it will be our 
assimilation to, the ideal man, as God 
revealed him to us in His beloved Son. 
Thus God becomes practically one God 
to us. First, our Father; next revealed, 
not merely in order for scholars to dis
pute over it, but in real life; then in the 
united power of both, as the present 
God, the very mind of Christ, producing 
the fruits of Christ’s life in us. It 
seems so simple to us in life, that after 
we have learned ever so many exact 
definitions of schools and sects, the 
Christian heart then begins to unlearn 
them as obscuring truth, rather than 
helping it to real life. If one has the 
mind of Christ, and in its essence that 
mind was "to love that which God 
commands," then the knowledge of such 
life becomes a potent life in us. We 
find our hearts have gone towards 
heaven, and may well trust that all the 
rest of us will follow in God’s own 
time. If the sun is sparkling on the 
healthy leaves of a fruit-tree, and heav
enly airs are fanning them, and a good 
soil lies below, we do not try to prove by 
abstract rules that probably the fruit 
will somehow drop down of a sudden on 
the twigs. The eye sees the work going 
on, and doubts about contingencies and 
dangers seldom disturb the husband
man. If there is a work of grace now 
stirring, if the Christ-tlioughts become 
more and more our thoughts, if the 
world below sinks in value, and the 
character deepens on sound things, on 
truer judgments, on simpler goodness 
and wisdom, we need not to look to some 
far-off future to find hope. It comes of 
itself. It is a fruit unformed yet, in
choate, and still more or less acidulated 
to the taste; but it means eternal life. 
"This is eternal life, to know God and 
Jesus Christ whom he has sent." That 
is the profoundest text in the Bible, and 
its counterpart is in this Epistle. The
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knowiiig JeHiis Christ is fourni in walk- 
iug iu the Spirit of Jesus—in loving the 
things which God commands, as He did, 
and did so quietly, so habitually, that 
we all at last go back to Him alone for 
our help and hope. The man who has 
in him the fruits of the Spirit—love, 
joy, peace, long - suffering, goodness, 
faith, meekness, temperance—is under 
no law of “ thou shalt,” or “thou shalt 
not,” any more than the angels are. He 
is a law to himself. He is as Christ was 
in this present world. He keeps the 
temptations of the flesh and its vile 
works at arms' length fights them off, 
and stands erect, a Son of God, and a 
joint-heir of Christ. What ho will be, 
no tongue can tell; what he is, all true 
men discover, and learn of him what 
the reality of religion is, and what the 
truth as it is in Jesus means.

FUNERAL ADDRESSES IN MEMORY OF 
LEOPOLD von RANKE.

No. I.—By Rev. Otto von Ranke * 
[Lutheran], f

JJTien the Lord shall release the captives
of Zion, etc. (Luthei’’s translation).—
Psalm exxvi.
To-morrow, before we accompany our 

beloved father's mortal remains to their 
last resting-place, and lay him to sleep 
in the cold ground by the side of his 
wife, our memorable mother, wl i rests 
in God—Earth to earth, ashes to ashes, 
dust to dust—full of the glad assurance 
of the hope of the resurrection at the 
last great day, divine services will be 
held in the church.

No lack then of recognition; honor, 
love and gratitude will be brought, as a 
tribute to this intellectual hero, from 
every side. It seems to me a particu
larly happy dispensation of Providence 
that we shall be then addressed by a ser
vant of the Church whom my father him
self pronounced, “A preacher by the 
grace of God.”

* Delivered beside his father’s coffin before a 
small assembly of the relatives ami friends, in 
the residence of the deceased, on the evening of 
May 26th.

t Translated for the Homiletic Review by 
Mrs. Dr. J. H. W. Stuckenberg, Berlin, Ger-

But to-day we have assembled for a 
more quiet home-service in these rooms 
where our beloved one lived and 
labored for his specialty, forty years of 
unremitting, unwearying toil. To-day, 
it is the privilege of the son to minister 
in his holy and glorious office beside 
his father's coffin.

I shall base my remarks on the P2fith 
Psalm, which, a week ago to-day, my 
brother read to father for his edification 
and to his great comfort. All who be
held our father upon his sick-bed 
during these last weeks of severe suf
fering, and especially these last days of 
his powerful conflict with death, were 
impelled to acknowledge, he, too, is a 
fettered captive, imprisoned by a poor, 
perishing, slowly dissolving mortal 
body. Wonderfully sublime it had 
been, during those ninety years of his 
life, to see what perfect control this 
spirit exercised over his weak, little 
body, subjecting it completely; and 
now in these last weeks his soul was 
afflicted in the prison of his perishing 
body.

And, therefore, when Sabbath evening 
finally brought the hour of release—it 
had seemed to us almost too long, so 
that we often exclaimed in our distress,
“ It is enough, Lord, 0 receive his soul 
unto thyself ! Make haste to deliver, 
Lord, 0 make haste to deliver.” In 
spite of all our tears of filial gratitude, 
we were full of consolation, assured 
that the Lord had opened the prison- 
doors and set the captive free. The 
prayer appointed for the day was real
ized in him, “ Thou, O Lord, art our 
father, our redeemer; thy name is from 
everlasting. The Lord hath done great 
things for us; whereof we are glad.” 
Great things—He gave us such a father; 
great things — he maintained this 
father’s intellectual strength unim
paired for ninety years and five months ; 
great things—now, after a brief sowing 
in tears, He has prepared an eternal har
vest of joy for him above !

“Man is like a tree, he also receives 
strength from air and light, from wind 
and wea her—yes, even from the storms 
themselves "—these were my father’s
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words on the 21st of last December, in 
that speech which now has become, in 
part, his last legacy to posterity. No 
matter to what ago a man attains, a 
thousand roots still bind him to his na
tive earth,—to that my father was a strik
ing testimony.

How fondly ho clung to his native 
soil, to yonder fertile meadows by the 
streams, to Wiehe, his birthplace, and 
to its pear-tree ! During his last years 
ho was always planning to visit them 
once more. And it seemed to him a 
special source of gratulation that his 
favorite child, his daughter, who to day 
is detained by sickness from attending 
this solemn family service, was led, by 
her marriage, back to his old home. How 
warmly and vividly ho cherished the 
memory of his parents ! What pleasure 
he took in telling about his grand
father, pastor in llitteburg, and with 
what ardent affection he regarded his 
brothers and sisters ! Held by them in 
highest honor, he felt for their joys, 
triumphs and blessings, as well as for 
their sorrows, cares and tears, the most 
heartfelt sympathy. We bury him to
morrow, on the birthday of his brother 
Ferdinand. And, his own family ! He 
was true and grateful to the memory of 
his beloved Clara, our mother, to his last 
moments. How he rejoiced in the wel
fare of his children ! “ Three blooming 
families surround me,” was his frequent, 
grateful boast. What pleasure he took 
in his maturing granddaughters, as, 
every Sunday, they repeated the gospel 
for the day to him ! How he trembled 
for the life of my son Eborkard during 
his severe illness ! How earnestly ho 
blessed your little Henry !

“ But I have another, older family,” 
ho was accustomed to say, “my scien
tific, my historic, family—the family of 
my pupils and of my pupils' pupils.” 
To them he felt a close relation. How 
he rejoiced at their triumphs ! His life 
was bound up in them. How he 
mourned when death made a gap in 
their number ! I call to mind Siegfried 
Hirsch, Kopke, Pauli, Nitzsch, Arnold, 
Yes, indeed—he was right—“old age 
is solitude." How his large circle of

friends thinned out ! Beside his coffin 
I will mention names that were ever 
dear to his heart : Eichorn, Saviguy, 
Neander, and Friedrich Strauss, the 
Grimm brothers, Karl Hitter, Scholl in g, 
Drake and Dove, Ehrenberg, Portz 
and Lopsius, Field-Marshal von Man- 
teuffel and Frau von Mante uffcl, King 
Max of Bavaria, Prince Albert, the 
father; Friedrich Wilhelm IV. and his 
Queen Elizabeth.

Yes, his friends passed on before— 
but ho still had his work. “ It is work,” 
he often said, “that keeps me alive. If 
a life has been precious, it has been 
made up of work and care.” Labor Ipse 
voluptas, was the motto ho chose for our 
coat-of-arms.

How ho toiled ! It seemed as if the 
older he grew the more intense and 
unremitting ho became in his work. 
He consecrated even the latest hours of 
the night to labor ! Ami, at eighty-five, 
he undertook, with the courage of 
youth, the gigantic task of his “ History 
of the World ! ”

Ought wo now to lament, or, worse 
still, to rebel against God’s will? Why 
was he snatched from us before his 
work was completed ? It would have 
been such a joy to us to nurse and servo 
him longer—to labor on with him ! 
. . . And yet, even hero, I can only 
extol the goodness of God. How pain
ful it would have been if the produc
tive energy of his intellect had gradu
ally failed, if what he would have writ
ten had indicated a diminution of 
power ! But just that was so marvelous, 
so phenomenal, the thing to be most 
thankful for,—his last volume to ap
pear always seemed the best, the most 
perfect, of his works. “I would be 
glad,” are the closing words of the sixth 
volume, “ to be permitted to trace the 
progress of the world’s history still 
further.” This desire was not fulfilled. 
But, with all our grief, there is a satis
faction in the thought, he did not live 
too long; even at ninety, for his work, 
death was premature. When this intel
lectual hero was called from the field, it 
was in the full strength of all his facul
ties.



1886. ] Funeral Addresses in Memory of Leopold vm Ranke. 417

I have much more to nay, hut I must 
bring my remarks to a close. There 
are still, however, two things I dare 
not leave unspoken beside this coffin. 
The one was his love and veneration for 
our reigning dynasty; there could not 
have been a subject more faithful to his 
king. With his whole soul he was the 
historiographer of the Prussian State. 
King Frederick William III. he held in 
honor, although he entered into no 
personal relations with him. lie was 
permitted to call King William IV. his 
friend. His Majest), our emperor, has 
heaped honors and distinctions upon 
him. The visits from the Crown Prince, 
from both the Princes Albert, father 
and son, and from the Grand Duchess 
of Baden, were occasions to him of 
much joy and encouragement. Also, 
that father was a Christian, not only in 
name, but in spirit and in truth; that 
he regarded religion as the essential 
element in the development of the 
world’s history, must he evident to all 
who read his works. In his domestic 
life, too, religion was always a very 
living factor. I shall never forget how, 
during my childhood, we were obliged 
every morning early, often with the 
most scanty light, to read aloud three 
Bible passages from a little book called 
“ The Threefold Cord.”

I shall never forget how, in the days 
of my youth, Strauss,* of blessed 
memory, administered the Lord's Sup
per to us here at home, and how my 
father, deeply moved, began, before the 
celebration was concluded, to speak in 
his capacity as house father and house
hold priest ! I shall never forget how, all 
through these years of my manhood, 
father always encouraged and insprired 
me to proclaim with joy the evangelical 
doctrines of salvation.

We find a prayer in his diary which 
closes with these words : “ Almighty 
One, and Triune God, Thou hast 
called me from nothing; I am prostrate 
here before the steps of Thy throne.”

Yes, I am prostrate here before the 
steps of Thy throne—especially true

* G. F. A. Strausa, Court Preacher and Pro

d 11 ring the last days, these hours of 
hardest conflict, these last hours of his 
peaceful going home. We may well ask, 
Why he should have been obliged to 
suffer such agony ? Why the Lord could 
not have led him out beyond tlio 
gates in a dream, and released him at 
once ? I know only one reply to make, 
and that was Paul’s answer, “That no 
flesh should glory in his presence.” 
Even this wise man was not permitted 
to glory in his wisdom before God. He, 
too, was obliged to “ put off the old,” 
the only essential in this world. Before 
the throne of his God there lay at last— 
not the learned man whose glance 
could penetrate and embrace thousands 
of years,—not the investigator whose 
name and labor will exert influence 
through centuries to come. At last, 
before God’s throne, there was lying 
only a poor, sinful, weak child of man, 
who knew of but one consolation in 
life, and in death : Grace, only grace.

Indeed, during these last days, while 
father sometimes lay moaning, sighing 
and crying out, “Miserable thing, 
wretched man that I am, so needy ! ” I 
seemed always to hear Paul’s exclama
tion in his cry, “ Oh wretched man 
that I am ! Who shall deliver me from 
the body of this death?” The answer 
has come at length. The Lord has de
livered him from all evil, and helped 
him unto (Luther’s translation) his 
heavenly kingdom.

It was on the evening of Cantate Sab
bath that father went home; up there, 
in that blessed light, ho will celebrate 
Cantate forever. “ 0 sing unto the Lord 
a new song, for he hath done marvelous 
things.” Amen.

II.—Address by Rudolf Koegel, D.D.
[Lutheran], Cum-' Court Preacher,
Berlin, Germany.
The grace of our Lord Jesus Christ, 

who is the resurrection find the life, and 
the love of God the Father, who is not 
the God of the dead but of the living, 
find the communion of the Holy Ghost, 
who is a comforter of all that mourn, be 
with you all, now and evermore. Amen. 
Even the youths shall faint and be weary,



418 Funeral Addresses in Memory of Leopold von Ranke. [Nov.,

and the young men shall utterly fall ; 
but they that wait upon the Lord shall 
renew their strength; they shall mount 
up with wings as eagles ; they shall run 
and not he weary, and they shall walk 
and not faint.—Isaiah xl. 30-31.
On Inst Sunday, Cantate, while Art 

•was celebrating her Jubilee in our 
midst, Science beheld one of her most 
eminent representatives close his eyes 
never to open them again. The coffin 
of the man and master who wrote Prus
sia’s history and Prussia's fame, of a 
tried friend and a faithful subject, has 
been decorated by our venerable Em
peror and Empress, our Crown Prince 
and his wife, with wreaths of recog
nition and gratitude. Our University 
escorts her incomparable teacher to his 
last resting-place. The capital of our 
empire is consigning one of the most 
celebrated of her honorary citizens to 
the tomb. All through the German 
empire, and far beyond her boundaries, 
throughout the world, wherever history 
is written or history made, sympathy 
will be felt for this occasion. How 
marvelously favored the life has been 
which ends here, a life permitted to 
overstep the boundary - stone set to 
human existence, in the ninetieth 
Psalm, by a decade of undiminished 
creative energy ! The words he pro
nounced beside the bier of his brother 
Ferdinand have been still more sig
nally realized in his own career, “It 
was a life lived in continual pro
gress,” a life under the protection of 
the divine promise, “ They that wait 
upon the Lord shall renew their 
strength; they shall mount up with 
wings as eagles.”

It would be presumption were the 
present moment to seek expression for 
what the deceased has been to our own 
times, or they to him. Men who are 
more competent than I will celebrate 
his memory,—pupils of the master, 
w'ho themselves have ripened into 
masters in their department of learning. 
A great historian of literature, torn 
from our midst a few weeks ago, dedi
cated his dying words in homage of the 
master who lies before us. Indeed, this

is no parting we have united to solemn
ize. As Leopold von Ranke belonged 
to us, so he continues to remain with 
us. In all our sorrow this is an occa
sion for thanksgiving ! We offer thanks 
to the Father of Lights from whom—as 
our epistle for Cantate Sabbath reminds 
us—is every good gift and every perfect 
gift. How gifts were united here which 
either lie widely asunder or seem wholly 
incompatible; with an elasticity of will 
which could use the hours for such un
remitting labor as to double the length 
of the day, there was combined a never- 
failing physical vigor—“His eye was 
not dim, nor his natural force abated.” 
With the wisdom of his ripe experience, 
he retained his youthful ideality to the 
last ; with the penetrative insight of a 
discoverer of principles, he united the 
formative hand of an artist; with his 
observation of details, his faithfulness 
of memory—a faculty he cultivated with 
as much painstaking as though it were 
a moral quality—he united an intuition 
for totality, a divination for the impul
sive forces of historic life; with a self- 
renunciation which devoted itself to its 
object, without, however, losing itself 
in it, that creative faculty which unbolts 
the chambers of the buried past and in
fuses life into the dust of centuries; with 
an impartial justice that faithfully re
flected event upon event in the career of 
nations,the gift of discerning the spirits, 
—and, crowning all, a heart that beat 
for the needs of our own times. It was 
not ingratitude; not that he was insa
tiable, nor, least of all, the fear of death, 
that led him to pray to live one lustrum 
longer; it was his anxiety to finish his 
“ History of the World.” God denied 
him and us that wish. “ Poets,” Ranke 
once said, “ are born. It is the pre
rogative of musicians to create immortal 
works during their early years. Some 
departments of learning already yield 
rich results to youthful manhood’s 
powers. But a historian must become old, 
if, in any sense, he is to gain control of 
the immeasurable reach of his studies, 
and to permit the fullness of a rich 
epoch to infuse him with its secrets.” 
To our master, the writing of history
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was something more than the mere re
moval of a death-mask. To him it was 
to realize the saying of the proverb 
concerning the office of a king : “ It is 
the glory of God to conceal a thing; but 
the honor of kings is to search out a 
matter.” Writing history was to him 
directing prophecy backward; just as 
Moses, in the Old Testament, sought 
after the footsteps of God, or as Paul, 
in the Areopagus at Athens, extolled 
God’s directing hand in the career and 
the training of nations.

The man resting here was true, 
chaste, German, a man of reverence, 
and hence opposed to revolution. A 
man of reverence ; up to his gray, old 
age he cherished most tenderly the 
blessed memory of his parents, the 
schools to which he owed his training, 
the cloister school at Donndorf, his alma 
mater Schulpforte, and the Thuringian 
soil where his cradle had stood. The 
last volume of his " History of the 
World," which appeared, manifests the 
ardor of liis love of home by his pre
possession for the Saxon emperors; with 
him we march through the golden 
plains, we hear the rushing of the Un- 
strut, and behold the imperial palace 
of Memleben restored again to its old- 
time splendor. A man of reverence ! 
When he became the celebrated head 
of a school of historians, he desired to 
have it called “a family association in 
literature,” rather than a school. Even 
on his death-bed he was moved to pain 
by sympathy for his invalid friend, 
George Waitz, who has now also gone 
home.

How true a heart has ceased to beat, 
no one knows so well as you, beloved 
relatives, you, his only brother, you, 
his tenderly-loved children and grand
children ! His study-cell was neither 
desolate nor solitary. How tender the 
bond t’ at united him to the wife that 
preceded him to eternity fifteen years 
ago on Sunday Jubilate, his appreci
ative help-meet, your memorable 
mother ! How hearty his gratitude to
ward the nurse of his old age ! With 
what joy he, who was so sparing of 
every minute, listened while his daugh

ter and daughter-in-law played Bee
thoven ! How faithfully, as you, my 
colleague, acknowledged last evening 
beside his coffin, he endeavored to 
strengthen, encourage and admonish 
you to be firm in ministering the Word 
that preaches reconciliation ! How de
voutly he blessed his grandchildren ! 
Verily, his blessing will be handed 
down even to your children's children. 
Filled with presentiment, he foretold 
on the betrothal-day of one of his 
daughters-in-law, that she, one day, 
should close his eyes; and it was so.

The secret of his peace and of his 
strength was his covenant with God. 
“They who wait on the Lord renew 
their strength." He who has here 
entered into rest was not ashamed of 
the Name above all other names, of the 
crucified and risen Son of God; he be
lieved in our Lord and Savior Jesus 
Christ. Who does not know, how, in 
in his “ History of the Reformation," 
he eulogizes Germany’s greatest book 
for the people, “ Luther’s Smaller 
Catechism ! " “ This book is as child-like 
as it is profound, as comprehensive as 
unfathomable, simple and elevated. 
Happy,” he exclaims, “he who nour
ishes his soul therewith, and who 
abides by its teachings.” Beside this 
coffin we could say in perfect truth, 
“ To me to live is Christ, to die is 
gain ! " Sunday after Sunday he had 
his granddaughters read to him the gos
pel and epistle for the day. That re
mained his practice up to the week be
fore his death. And during the agonies 
of these last weeks, he compared him
self to the sick man at Bethesda waiting 
patiently for the angel to trouble the 
waters. In the appalling struggles from 
which he was not spared, in his sigh, 
“Oh wretched man that I am,” the 
promise of the 126th Psalm was im
pelled from the lips of one of his sons, 
and the parting words of his brother 
was the consolation, “The Lord is my 
shepherd, I shall not want.”

The prayer composed by him during 
his last years, which he inscribed on 
the last page of his diary, a monument 
to himx an inheritance to us, shall be
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our close : “ Who is the power that 
creates life in me? Who giveth knowl
edge and understanding? Who pre
serve! h the soul that it may not fail ? 
Thou, the Almighty One and TriuneGod, 
Thou hast called me out of nothing, 
I am prostrate here before the steps of 
Thy throne. Amen.”

THE SHIPWRECK OF PAUL.
By J. Rev. Jackson Wray [Congrega

tional], London, England.]*
When we were escaped, then we knew that 

the island was called Melita, and the bar- 
b trims showed us no common kindness, 
f'c.—Acts xxviii: 1-0.
That wind is called an ill wind which 

blows nobody good. Here is a case in 
point. The sailors of that Alexandrine 
corn ship regarded it an ill wind that 
wrecked their ship, risked their lives, 
and robbed them of their goods. But 
had it sunk them in mid-ocean instead 
of bringing them to a good place to 
winter, it would have been a worse wind. 
It blew good to the islanders, for they 
got healing for the body and gospel for 
the soul. It blew good to the apostle, 
for he was received with an angel's wel
come and became a dispenser of rich 
blessings. Indeed, can we call any wind 
an ill one ? The sonny wind is ever 
fulfilling God’s word. It is better than 
the south wind blowing softly, but 
often bringing peril. “Mysterious 
providences ” is a phrase we ordinarily 
affix to unpleasant things, but in the 
light of accomplished facts our view of 

* Mr. Wray is one of the prominent Noncon- 
formints of London, and pan tor at the famous 
Whitefleld Tabernacle in Tottenham Court Hoad. 
He in in the prime of life, of vigorous frame, 
and has a strongly marked personality. Ho is 
fettered by no manuscript, speaks with strong 
emphasis, and uses familiar speech. His style 
of thought is well illustrated in this sketch. He 
has written numerous books and edits a monthly, 
" flood Company.”

His spacious church is well filled, the hun
dreds of young people and Sunday-school pupils 
being a cheering feature. The building was 
begun by Whitefleld, May, 1756. Members of 
the royal family, Lords Chesterfield, Holing- 
broke and Halifax, David Hume, David Garrick, 
and others crowded to this centre of Whitefleld's 
power. It still is a fountain of healthful in
fluence.—Eds.
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what is good or ill may bo corrected. 
Our partial knowledge leads us to mis- 
judgments. Wait till to-morrow. All 
w ill be well. Impatience is rebuked by 
the revelations of providence.

Luke speaks here of “ barbarians," a 
rude, uncivilized people who did not 
speak Greek, but by Greek, Jew and 
Roman were regarded heathen. We 
Englishmen have something of this feel
ing towards aliens, but we call it “ pa
triotism.” Worst of all is this clannish 
spirit when shown in the assumption 
of excellence by some portion of the 
Christian Church who say, “The temple 
of the Lord are we !” The Lord Jesus re
quires us to put away such pride of 
exclusiveness and to become like a lit
tle child in order to enter heaven.

“No common kindness” was shown 
by these “barbarians.” No, you are 
wrong, Luke. Call them friends, neigh
bors, aye, Christians in a large sense, for 
did they not realize the Spirit of the 
Master? “I was ah lingered and ye gave 
me meat, naked and ye clothed me." 
Take off your hat and bow your knee, 
proud Jew. I'd rather stand with them, 
at last, than with many robed and titled 
ones.

To feed the welcome fire and 
strengthen the blaze, Paul gathers wood 
in his hands. Those hands were always 
ready for service: to gather golden coin 
to the coffers of the Church, or to make 
tents for his own support; to raise the 
dead, or gather converts to Christ; to 
quell a mob, or, “beckoning,” hold an 
audience with a wizard’s spell. He now 
gathered sticks, for he was all things to 
nil men, and had no respect for the “bine 
blood ” which looks disdainfully on 
meaner men. He flung the fagots on 
the fire, and soon a numb and frozen 
viper warmed by the heat, with its nat
ural malignancy, leaped forth and fast
ened itself on the apostle's hand. All 
vipers are venomous, but the Southern 
viper is especially so. The bystanders 
infer that Paul is a man guilty of crime, 
saved from the flood to die by the vi
per’s fang. Notice, that even heathen 
have a conviction of the retributive jus
tice of God, It is only the civiliz-1
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fool who says, “No God," and he says 
it in his heart. Also notice how ready 
people are to jump at conclusions. 
Paul's chain settled the fact to them 
that he was a guilty criminal, and so we 
unjustly judge the accused and arrested 
before he is proved culpable. The in
nocent are often overshadowed. Charity, 
or love, “believeth all things." The 
proverb is, “We guess eggs when wo 
see eggshells," but there is a barn-door 
fowl as well as a cockatrice. Isaac 
Watts advises us always to “Endeavor 
to believe a story to be wrong which 
ought to be wrong." Remember the 
moral effect upon ourselves of the judg
ment we pass upon others.

The viper on Paul's hand produced 
no fatal harm. Was it a miracle? Per
haps the frost or fire had eliminated the 
poison. Possibly the salt, sodden hand, 
soaked in the brine of the sea, was proof 
against it. What we call miracles are 
the lawful manipulation of laws we may 
not see. We do know this, that Paul 
“ must stand before Cæsar.” He must 
go to Rome. Neither the High Priest, 
the Jewish Parliament, the oath-bound 
conspirators, the devil himself, the 
storm-lashed Mediterranean Sea, nor 
the venomous viper, can prevent his 
going to Rome. So we are going to 
heaven, and God is our continual guard. 
All nature is used by Him for our good 
and we need not fear. I wish I had 
time to develop this idea of vipers. In
gratitude is one that attacks us. Its fangs 
are sharp, but it may be shaken off. 
Slander is another. It would be venom
ous if its power were as good as its 
will. But integrity comes out un
harmed. The barbarians cried out, “He 
is a god !" It would have been truer 
to say, “ He has a God." That was the 
secret of his safety. Have you one ? If 
God be for us, who or what can bo 
against us? The forty men at Jerusalem 
must have starved, or else they broke 
their vow, who swore that they would 
kill Paul. So every conspiracy against 
God’s cause must come to naught. Men 
blunder. God is faithful. “No doubt 
this man is a murderer," said the Me- 
litans. In five minutes they were as

sure that he was a god. “No doubt we 
shall drown," said the sailors, for “ all 
hope was taken away ” that they should 
be saved. So you in tiouble are ready 
to give up, but the everlasting arms are 
about you. Fear not, Jehovah is faith
ful. That is the only thing of which 
“ there is no doubt." He will protect 
His own. Here is a man called one 
minute “a murderer,” the next he is 
called “agod.” Dear me ! I was once 
awfully sensitive as to what men said ot 
me, but have learned the wisdom of 
what Paul said, “It is a small matter 
that I be judged of man’s judgment." 
Ho left all things with God ; neither un
duly cast down by difficulty, nor elated 
by success, but doing all things as unto 
the Lord and not unto men. I like to 
hear “ well done ” spoken by my fellow, 
but I prize the Master’s “ Well done ’* 
above all things else. Cease them from 
man whose breath is in his nostrils, 
forget human criticisms and look above 
you. Forget earthly disasters, trust in 
God, nd all things will work together 
for your best good.

CHRIST AND COMMON LIFE.
By Rev. Wm. S. Jerome [Presby

terian], Kino’s Ferry, N. Y.
The Son of Man came eating and drinking.

—Matt, xi: 19.
This statement is made by Christ 

himself. He is comparing Himself and 
His work with the person and work of 
John the Baptist.

*. We ho ve here a strong proof of the 
Humanity of Christ.

The name He uses is His favorite 
title. About eighty times He calls him
self “ the Son of Man." He was repre
sentative of the race of mankind, not 
of any special class, single tribe, or one 
age. And this fact strongly attests His 
oneness with men. He ate and drank 
like them. “The king himself is 
served by the field.” We must all eat 
to live. Nothing but food and drink 
can sustain physical life. Christ was 
not exempt from this necessity of our 
nature. As man, He was subject to the 
laws under w'liich we live. No manna 
fell from heaven for Him. He was weary
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ami hungry and thirsty. There is in the 
record of His life an apparent effort to 
bring in the divine and miraculous as 
little as possible. His birth and resur
rection were miraculous, but His life 
was upon the plane of mortality. His 
weariness by the well, His sleeping in 
the storm, His need of food and drink, 
attest His humanity, His perfect union 
with our race. This fact, that He ate and 
drank like men,is theonetouchof nature 
which makes the whole world His kin.

II. Bui Christ ate and drank with men.
Not only as others, but with others. 

Ho was no recluse or ascetic,in marked 
contrast to John. He did not separate 
Himself from men, even the most sinful 
and degraded. He sat at their tables. He 
attended their feasts, even giving oppor
tunity for the charge that He was a glut
ton and winebibber. And His example 
is for us. John represents the old dis
pensation, whose motto is, “Thou shall 
not.” Jesus represents the new order, 
which is a life of liberty, because a life 
of love. The law of the one is absti
nence; of the other, temperance. The re
ligion of Christ forbids nothing not 
harmful. The spirit of His teaching is, 
“ Every creature of God is good." This 
is a far higher view than that which for
bids their enjoyment. It is a common 
idea that there is merit in denying our
selves proper pleasures merely for the 
sake of the denial. The lloinish idea 
of the separation of the religious and 
secular has great influence. But, as has 
been said, one evil of the monastic sys
tem was that it gathered the salt of the 
earth into piles, instead of scattering it 
abroad. The religion that cannot stand 
the strain of business, or politics, or 
variety, is not worth much. The Chris
tian who cannot buy and sell, visit or 
travel, without losing his piety,has little 
to lose. We need Paul’s sturdy com
mon-sense: “ Meat commendeth us not 
to God." “All things are lawful." “All 
things are yours." Religion does not 
consist in outward observance, but in 
the inward spirit. God’s gift are for 
our use. He deals with us as with sons. 
He has made all things beautiful, and 
given all things for our enjoyment. We
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honor Him, we follow Christ, not by re
jecting His gifts, but by using them to 
the good of others, and to His glory.

III. But see ajain how Christ sanctified 
the common duties of every day.

Nothing is so common as eating and 
drinking, and because common it bi 
cornes commonplace. The temptation 
is twofold to make the hours for meals 
mere feeding-times, or to become an 
epicure and gourmand. Christ’s words 
and example furnish a safeguard against 
both dangers. He taught us the value 
of a man, the dignity of our bodies; 
hence, the nobility of labor for the sup
ply of our needs. “Our vile bodies” 
is not a Scriptural phrase. Our bodies 
are temples of the Holy Ghost. Let us 
honor the body, because it is the casket 
of a priceless jewel. He who recognizes 
the body as God’s gift will never dis
honor it, or misuse its powers and ap
petites. If our bodies are God’s 
temple, those who supply its needs are 
in a true sense His ministers. The daily 
meals may be family sacraments, 
cheered by Christian intercourse and 
hallowed by prayer. The labors of the 
kitchen, the time spent at table, are of 
divine appointment. Our tendency i> 
to not make enough of our family meals 
The common meeting-place, its lesson^ 
are powerful in the training of the 
young. Just because we must eat three 
times a day, wo should take care that 
the act does not become mere animal 
gratification. The custom of asking a 
blessing is according to Christ’s ex
ample, and recognizes the sacramental 
nature of the meal. The supply of out- 
daily needs may prove to us means of 
grace, help to holy living. “The trivial 
round, the common task,” will give op
portunity for self-denial, and growth in 
Christian graces. God hath shown us 
that He has made nothing common or 
unclean. He has appointed no work 
which is beneath any of His creatures. 
Whether we eat or drink do all to the 
glory of Cod, because Christ has sancti
fied these duties of common life, these 
necessities of our bodies, and what He 
has thus cleansed and honored, that call 
not thou common.
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These, then,are the lessons of the text 
Christ came, not to separate the reli
gious and the secular, but to make every 
duty a religious service. Ho came 
to fit men for this world as well as the 
next. He did not come to take away 
any real pleasures, but to give addi
tional gifts to men. He gave new mean
ing to life. He dignified what was com
mon and despi-ed. He glorified our 
humanity. He consecrated our earth and 
our bodies. He taught the true moan
ing of life. He showed how to redeem 
it from monotony, and make the daily 
round a pathway to heaven :

“Make this forenoon sublime,
This afternoon a i>salm, this n Aut a prayer.
Ami Time is comjueretl, and thy Crown is won.”

THE TERMINI OF TWO CITY ROADS.
By T. DkWitt Talmaoe, D.D. [Presby

terian], Brooklyn.
Ponder thepdth of thy feet. — Prov. iv: 26.

It was Monday, September 20, at a 
country depot. Two young men are to 
take the ears for the city. Father 
brought them in a wagon with two 
trunks. The evening before, at the old 
home, was rather a sad time. The 
neighbors had gathered in to say good
bye. Indeed, all the Sunday afternoon 
there had been a strolling that way from 
adjoining farms, for it was generally 
known that.the two boys the next morn
ing were going to the city to live, and 
the whole neighborhood was interested, 
some hoping they would do well, and 
others, without saying anything, hop
ing for them a city failure. Sitting on 
the fence, talking over the matter, the 
neighbors would interlard their conver
sation about the wheat crop of last sum
mer, and the apple crop yet to be gath
ered, with remarks about the city pros
pects of Edward and Nicholas, for those 
were the names of the two young men— 
Edward, seventeen, and Nicholas, nine
teen ; but Edward, although two years 
younger, being a little quicker to learn, 
knew as much as Nicholas.

Father and mother on Monday morn
ing had both resolved to goto the depot 
with the boys, but the motliQr at the 
last moment backed out, and she said

that somehow she felt quite weak that 
morning, and had no appetite for a day 
or two, and so concluded to say good
bye at the front door of the old place. 
Where she went and what she did after 
the wagon left, I leave mothers to guess. 
The breakfast things stood almost till 
noon before they were cleared away. 
But little was said on the way to the 
railroad station. As the locomotive 
whistle was heard coming around the 
curve, the father put out his hand- 
somewhat knotted at the knuckles, anil 
one of the joints stiffened years ago by 
a wound from a scythe—and said : 
“Good-bye, Edward; good-bye, Nicho
las ! Take good care of yourselves, and 
write as soon ns you get there, and let 
us know how they treat you. Your 
mother will be anxious to hear.”

Landed in the city, they sought out, 
with considerable inquiry of policemen 
on street corners and questioning of 
car-drivt rs, the two commercial estab
lishments to which they were destined, 
so far apart that thereafter they seldom 
saw each other, for it is astonishing how 
far apart two persons can be in a large 
city, especially if their habits are difièr
ent. Practically a hundred miles from 
Bowling Green to Canal Street, or from 
Atlantic Avenue to Fulton.

Edward, being the youngest, we must 
look after him first. He never was in 
so large a store in all his life. Such in
terminable shelves, such skillful imita
tion of real men and women to display 
goods on, such agility of cash-boys, 
such immense stock of goods, and a 
whole community of employees ! His 
head is confused, as he seems dropped 
like a pebble in the great ocean of busi
ness life. “ Have you seen that green
horn from the country?” whispers 
young man to young man. “ Ho is in 
such and such a department. We will 
have to break him in some night." Ed
ward stuck at bis new place all day, so 
homesick that any moment he could cry 
aloud if his pride had not suppressed 
everything. Here and there a tear he 
carelessly dashed off as though it were 
from influenza or a cold in the head. 
But some of you know how a young
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man feels when set down in a city of 
strangers, thereafter to fight his own 
battles, and no one near-by seeming to 
care whether he lives or dies.

But that evening, as the hour for 
closing has come, there are two or three 
young men, who sidle up to Edward and 
ask him how he likes the city, and where 
he expects to go that night, and if he 
would like them to show him the sights. 
He thanks them, and says he shall have 
to take some evenings for unpacking 
and making arrangements, as he had 
just arrived, but says that after a while 
he will be glad to accept their company. 
After spending two or threi evenings in 
his boarding-house room, walking up 
and down, looking at the bare wall, or 
an old chromo hung there at the time 
that religious newspapers, by such 
prizes, advanced their subscription 
lists, and after an hour toying with the 
match-box and ever and anon examin
ing his watch to see if it is time to re
tire, and it seems that ten o’clock at 
night, or even nine o’clock, will never 
come, he resolves to accept the cha
peroning of his new friends at the store. 
The following night they are all out to
gether. Although his salary is not 
large, he is quite flush with pocket- 
money, which the old folks gave him 
after saving by for some time. He can
not be mean, and these friends are do
ing all this for his pleasure, and so he 
pays the bills. At the door of places of 
enchantment, his companions cannot 
find the change, and they accidentally 
fall behind just as the ticket office is 
approache ., or they say they will make 
it all right, and will themselves pay 
the n< time. Edward, accustomed to 
farm life or village life, is dazed and en
chanted with the giitter of spectacular 
sin. Plain and blunt iniquity Edward 
would have immediataly repulsed, but 
sin accompanied by bewitching orches
tra, sin amid gilded pillars and gorgeous 
upholstery, sin arrayed in all the attrac
tions that the powers of darkness in 
combination can arrange to magnetiz ) a 
young man, is very different from sin 
in its loathsome and disgusting shape.

But after a few nights being late out,
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he says : “I must stop. My purse 
won’t stand this. My health won’t 
stand this. My reputation won't 
stand this.” Indeed, one of the busi
ness firm, one night, from his private 
box, in which he applauded a play, in 
which attitudes and phraseology oc
curred, which if taken or uttered in his 
own parlor would have caused him to 
shoot or stab the actor on the spot— 
from this high-priced box sees in a 
cheaper place the new clerk of his store, 
and is led to ask questions about his 
habits, and wonders how, on the salary 
the house pays him, he can do as he 
does. Edward, to recover his physical 
vigor and finances, stopped awhile, and 
spent a few more evenings examining 
the chromo on the wall, and counting 
the matches in the match-box.

“ Confound it ! ” cried the young man, 
“I cannot stand this life any longer, 
and I must go out and see'the world.” 
The same young men, and others of a 
now larger acquaintance, are ready to 
escort him. There is never any lack 
of such guidance. If a man wants to 
go the whole round of sin, he can find 
plenty to take him, a whole regiment 
who knows the way. But after awhile 
Edward’s money is all gone.

He has received his salary again and 
again, but it was spent before he got it, 
borrowing a little here and a little 
there. What shall he do now ? Why, 
he has seen in his rounds of the gam
bling table men who put down a dollar 
and took up ten, put down a hundred 
and took up a thousand. Why not he? 
To reconstruct his finances he takes a 
hand and wins ; is so pleased he takes 
another hand and wins ; is in a frenzy 
of delight, and takes another hand and 
loses all.

When he first came to the city Ed
ward was disposed to keep Sunday in 
quietness, reading a little, and going 
occasionally to hear a sermon. Now, 
Sunday is a day of carousal. He is so 
full of intoxicants by 11 o’clock in the 
day, he staggers into one of the licensed 
rum-holes of the city.

Some morning, Edward, his breath 
stenchful with rum, takes his place in
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the store. He ifl not fit to be there. 
He is listless or silly or impertinent, or 
in some way incompetent, and a mes
senger comes to him and says, “The 
firm desire to see you in the private of
fice.”

The gentleman in the private office 
says.

“ Edward, we will not need you any 
more. We owe you a little money for 
services since we paid you last, and 
here it is.”

“ What is the matter?” says the young 
man. “ I cannot understand this. Have 
I done anything? ”

The reply is : “We do not wish any 
words w'itli you. Our engagement with 
each other is ended."

“Out of employment !" What does 
that mean to a good young man ? It 
means opportunity to get another and 
perhaps a better place. It means op
portunity for mental improvement and 
preparation for higher work. “ Out of 
employment !” What does that mean 
to a dissipated young man ? It means 
a lightning express train on a down 
grade on the Grand Trunk to Perdition.

It is now only five years since Ed
ward came to town. He used to write 
home once a week at the longest He 
has not written home for three months. 
“ What can be the matter? ” say the old 
people at home. One Saturday morning 
the father puts on the best apparel of 
his wardrobe, and goes to the city to 
find out.

“Oh, he has not been here for a long 
while,” say the gentlemen of the firm. 
“ Your son, I am sorry to say, is on the 
wrong track.”

The old father goes hunting him from 
place to place, and comes suddenly 
upon him that night in a place of 
abandonment.

The father says : “ My son, come with 
me. Your mother has sent me to bring 
you home. I hear you are out of money 
and good clothes, and you know as 
long as we live you can have a home. 
Come right away,” he says, putting his 
hand on the young man’s shoulder.

In angry tone,Edward replies: “Take 
your hands off me ! You mind your own

business ! I will do as I please ! Take 
your hands off me, or I will strike you 
down ! You go your way, and I will go 
mine !”

That Saturday night, or rather Sun
day morning—for it was by this time 
two o’clock in the morning—the father 
goes to the city home of Nicholas, and 
rings the bell, and rings again and 
again, and it speins as if no answer 
would be given; but after awhile a win
dow is hoisted and a voice cries, “Who’s 
there ? ’

“It is I,” says the old man.
“ Why, father, is that you? ’
In a minute the door is opened and 

the son says, “ What in the world has 
brought you to the city at this hour of 
the night?*

“Oh ! Edward has brought me here.
I feared your mother would go stark 
crazy, not hearing from him, and I find 
out that it is worse with him than I 
suspected.”

“Yes,” said Nicholas, ‘ I had not the 
heart to write you anything about it.
I have tried my best with him, and all 
in vain. But it is after two o’clock,” 
says Nicholas to his father, “and I will 
take you to a bed.”

On a comfortable conch in that house 
the old father lies down coaxing sleep 
for a few hours, but no sleep comes. 
Whose house is it ? That of his son, 
Nicholas. The fact is, that Nicholas, 
soon after coming to the city, became 
indispensable in the commercial estab
lishment where he was placed. Be 
knew, what few persons know, that 
while in all departments of business 
and mechanism and art, there is a sur
plus of people of ordinary application 
and ordinary diligence, there is a great 
scarcity, and always has been a great 
scarcity, of people who excel. Plenty 
of people to do things poorly or toler
ably well, but very few clerks, or busi
ness men, or mechanics, who can do 
splendidly well. Appreciating this, 
Nicholas had resolved to do so grandly 
that the business firm could not do 
without him. Always at his place a 
little after everybody had gone; as ex
tremely polite to those who declined
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purchasing ns to those who made large 
purchases. He drank no wine, for he 
saw it was the empoisonment of multi
tudes; and when any one asked him to 
take something, lie said “No” with the 
peculiar intonation that meant no. His 
conversation was always ns pure as if 
his sisters had been listening.

He went to no place of amusement 
where he would be ashamed to die. He 
never betted or gambled, even at a 
church fair ! When he was at the board
ing-house, after he had got all the ar
tistic development he could possibly 
receive from the chromo on the wall, ho 
began to study that which would help 
him to promotion—study penmanship, 
study biographies of successful men; 
or went forth to places of innocent 
amusement and to Young Men’s Chris
tian Associations, and was not ashamed 
to be found at a church prayer-meeting. 
He rose from position to position and 
from one salary to another salary.

Only five years in town and yet he 
has rented his own house, or a suite of 
rooms, not very large, but a home large 
enough in its happiness to be a type of 
heaven. In the morning, as the old 
father, with handkerchief in hand, 
comes crying downstairs to the table, 
there are four persons, one for each side; 
the young man, and opposite to him the 
best blessing that a God of infinite 
goodness can bestow, namely, a good 
wife; and, on another side, the high 
chair filled with dimpled and rollicking 
glee, that makes the grandfather oppo
site smile outside, while he has a broken 
heart within.

Well, as I said, it was Sabbath, and 
Nicholas and his father, knowing that 
there is no place so appropriate for a 
troubled soul as the house of God, find 
their way to church. It is communion 
day, and what is the old man’s surprise 
to see his son pass down the aisle with 
one of the silver chalices, showing him 
to be a church official. The fact was, 
that Nicholas from the start in city life 
honored God, and God had honored 
him. When the first wave of city tempta
tion struck him, he had felt the need of 
divine guidance and divine protection,

and in prayer had sought a regenerated 
heart, and had obtained that mightiest 
of all armor, that mightiest of all pro
tection, that mightiest of all reinforce
ments, the multipotent and omnipotent 
grace of God, and you might as well 
throw a thistle down against Gibraltar, 
expecting to destroy it, as, with all the 
combined temptations of earth and hell, 
try to overthrow a young man who can 
truthfully say, *• God is my refuge and 
strength.”

But that Sabbath afternoon, while in 
the back room, Nicholas and his father 
are talking over any attempt at the re
clamation of Edward, there is a ringing 
of the door-bell and a man with the uni
form of a policeman stands thert and a 
man with some embarrassment, and 
some halting, and in a roundabout way 
says, that in a fight in some low haunt 
of the city Edward had been hurt. He 
says to Nicholas: “I heard that he was 
some relation of yours.”

“ Hurt ? Is he badly hurt ?”
“Yes; very badly hurt.”
“Is the wound mortal ?”
“Yes; it is mortal. To tell you the 

whole truth, sir,” says the policeman, 
“although I can hardly bear to tell you, 
he is dead.”

“Dead !” cries Nicholas. And by this 
time the whole family are in the hall
way. The father says: “Just as I feared. 
It will kill his mother when she hears 
of it. Oh, my son, my son ! Would to 
God I had died for thee ! Oh, my son, 
my son !”

“Wash off the wounds,” says Nicholas, 
“and bring him right here to my house, 
and let there be all respect and gentle
ness shown him. It is the last we can 
do for him.”

Oh, what obsequies ! The next-door 
neighbors hardly knew what was going 
on; but Nicholas and the father and 
mother knew. Out of the Christian and 
beautiful home of the one brother is 
carried the dissolute brother. No word 
of blame uttered. No harsh thing said. 
On a bank of camellias is spelled out 
the word “ Brother.” Had the prodigal 
been true and pure and noble in life, 
and honorable in death, he could not
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have been carried forth with more ten
derness, or slept in a more beautiful 
casket, or been deposited in a more 
beautiful garden of the dead. Amid 
the loosened turf the brothers who left 
the conn fry for city life five years be
fore now part forever. The last scene 
of the fifth act of an awful tragedy of human 
life is ended.

What made the difference between 
these two young men? Religion. The 
one depended on himself, the other de
pended on God. They started from the 
same home, had the seme opportu
nities of education, arrived in the city 
on the same day, and, if there is any 
difference, Edward had the advantage, 
for he was brighter and quicker, and all 
the neighbors prophesied greater suc
cess for him than for Nicholas. But, 
behold, and wonder at the tremendous 
secret !

Voices come up out of this audience 
and say, “Did you know these broth
ers?” “Yes, knew them well.” Did 
you know their parents ?” “Yes; inti
mately.” “ What was the city, what the 
street, what the last names of these 
young men ? You have excited our cu
riosity; now tell us all.”

I will. Nothing in these characters 
is fictitious except the names. They are 
in every cityt and in every street of every 
city, and in every country. Not two of 
them, but ten thousand. Aye, aye ! 
Right before me to-day, and on either 
side of me, and above me, they sit and 
stand, the invulnerable through re
ligious defence and the blasted of city 
allurements. Those who shall have 
longevity in beautiful homes, and others 
who shall have early graves of infamy, 
and I am here to-day in the name of 
Almighty God to give you the choice 
of the two characters, the two histories, 
the two experrnces, the two destinies, 
the two worlds, the two eternities.

Standing with you at the forks of the 
road something makes mo think that if 
to-day I set before the people the ter
mini of the two roads, they will all of 
them take the right one. There are be
fore me in this house and in the invisi
ble back of this—for journalism has

generously given mo every week full 
opportunity to address the people in 
all the towns and cities of Christendom 
—I say in the visible and invisible au
dience, there are many who have not 
fully made up their minds which road 
to take. “ Come with us !” cry all the 
voices of righteousness. “Come with 
us !” cry all the voices of sin.

Now, the trouble is that many make 
disgraceful .surrender. As we all know, 
there is honorable and dignified sur
render, as when a small host yields to 
superior numbers. It is no humiliation 
for a thousand men to yield to ten 
thousand. It is better than to keep on 
when there can be no result except that 
of massacre. But those who surrender 
to sin make a surrender when on their 
side they have enough reserve forces to 
rout all the armies of Perdition, whether 
led on by what a demonographer calls 
Belial, or Beelzebub, or Apollyon, or 
Abaddon, or Ariel.

We have talked so much the last few 
weeks about the abdication of Alexander 
of Bulgaria, but what a paltry throne 
was that from which the unhappy king 
descended compared with the abdica
tion of that young man, or middle-aged 
man, or old man, who quits the throne 
of his opportunity and turns his back 
upon a heavenly throne, and tramps off 
into ignominy and everlasting exile ! 
That is an abdication enough to shake 
a universe. In Persia they will not have 
a blind man on the throne, and when a 
reigning monarch is jealous of some am
bitious relative, he has his eyes extin
guished so that he cannot possibly ever 
come to crowning. And that suggests 
the difference between the way sin and 
divine grace takes hold of a man. The 
former blinds him so he may never reach 
a throne, while the latter illumines the 
blind that he may take coronation.

Why this sermon ? I have made up 
my mind that our city life is destroying 
too many young men. There comes, in 
every Sep1 ember and October, a large 
influx of those betweeL sixteen and 
twenty-four years of age, and New York 
and Brooklyn damn at least a thousand of 
them every year. They are shovelled off
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and down with no more compunction 
than that with which a coal-heaver 
scoops the anthracite into a dark cellar. 
What with the wine cup and the gam 
bier's dice, and tho scarlet enchantress 
no young man without the grade of God 
is safe ten minutes.

There is much discussion about which 
is the worst city of the continent. Some 
say New York, some say New Orleans, 
same say Chicago, some say St. Louis. 
What I have to say is, yon cannot make 
much comparison between the infinities, 
and in all our cities the temptation 
seems infinite. We keep a great many 
mills running day and night. No rice 
mills or cotton mills. Not mills of corn 
or wheat, but mills for grinding up men. 
Such are all the grog-shops, licensed 
and unlicensed. Such are all the gam
bling saloons. Such are all the houses 
of infamy. And we do the work accord
ing to law, and wo turn out a new grist 
every hour, and grind up warm hearts 
and clear heads; and the earth about 
a cider mill is not more saturated 
with the beverage than the ground 
about all these mind-destroying insti
tutions is saturated with the blood of 
victims.

We say to Long Island neighborhoods 
and villages, “Send us more supply;” 
and to Westchester and Ulster and all 
the other counties of New York, “Send 
us more men and women to put under 
tie wheels.” Give us full chance, and 
we could grind up in the municipal mill 
five hundred a day. We have enough 
machinery; we have enough men who 
can run them. Give us more homes to 
crush ! Give us more parental hearts 
to pulverize ! Put into the hopper the 
wardrobes and the family Bibles, and 
the livelihoods of wives and children. 
Give us more material for these mighty 
mills, which are wet with tears and sul
phurous with woe, and trembling with 
the earthquakes of an incensed God, 
who will, unless our cities repent, cover 
us up as quick and as deep as in August 
of the year 79 Vesuvius avalanched 
Herculaneum.

Oh, man and woman, ponder the path 
of thy feet! See which way you are

going. Will you have the destiny of 
Edward or Nicholas? On this sacra
mental day, when the burnished chal
ices stand in the presence of the peo
ple, start from the foot of the cross for 
usefulness and heaven. Plutarch tells us 
that after Cæsar was slain and his twen
ty-three wounds had been displayed to 
the people, arousing an uncontrollable 
excitement, and the body of the dead 
conqueror, according to ancient custom, 
had been put upon the funeral pile, and 
the flames arose, people rushed up, took 
from the blazing mass torches, with 
which they ran through the city, crying 
the glory of the assassinated ruler and 
the shame of his assassinators. On this 
sacramental day, when the five bleed
ing wounds of Christ, your king, are 
shown to you, and the fires of his earthly 
suffering blaze before your imagination, 
each one of you take a torch and start 
heaven ward -a torch with light for your
self and light for others ; for the race that 
starts at the cross emls at the throne. 
While the twenty-three wounds ofCsesar 
wrought nothing but the consternation 
of the people, from the five wounds of 
our Conqueror flows a transforming 
power to make all the uncounted mil
lions who will accept it, forever happy 
and forever free.

JUDAS.
By II. F. Smith, D.D. [Baptist], 

Mount Holly, N. J.
Have I not chosen you tœelve and one of

you is a devil* etc.—John vi: 70, 71.
Did Christ know the character of this 

man of Kerioth ? John ii: 24, 25; John 
xiii: 11.

A number of questions will suggest 
themselves; but we note only the brief 
account given in the Bible.

I. The Development or his Deprav
ity.

As treasurer, he develops selfishness, 
avarice, thievishness : a typical defaulter. 
The anointing at Bethany showed Satan 
in possession. Conference with the 
chief priests, and the compact with 
them. The upper room, the betrayer 
revealed. The kiss, and tho cowardly 
disappearance.

i
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II. His Dreadful Death.
The accounts in Matthew and Acts 

are not contradictory: one is supple
mental to the other. Conviction, remorse, 
suicide. Matt, xxviii: 3-5.

HI. His Doleful Destiny.
Matt, xxvi: 24. “Own place.” The 

two Scripture hints indicate his dark 
doom.

Remarks.
1. This betrayer a minister. Official 

prominence has special dangers. Hier
archies have been traitors, in destroy
ing foundation doctrines, and individ
uals have pierced Christ in the house of 
His friends.

2. But the loyal far outnumber the 
betrayers. Do not forget the faithful 
standard-bearers.

3. A warning to all against making 
worldly gain out of professed godliness. 
Let avarice be shunned.

4. Each impenitent sinner will have 
his “owr place." Remorse will be his 
constant companion.

5. Contrast the joy in prospect of de
parture which a loyal faith yields. 2 
Tim. iv: 6 8.

TRANSFORMING POWER OF THE DIVINE 
IDEAL.

By Rev. James L. Ei.derdice [Methodist
Protestant], St. Michael's, Md.

But ice all, with open face beholding as in a
glass the glory of the Lord, are changed
into the same image from glory to glory.
—2 Cor. iii: 18.
I. How Character is to be Trans

formed.
By beholding the “glory of the 

Lord."
1. Character develops according to 

the pattern of some ideal.
2. The nobler the ideal the nobler 

the man, and the grander the man the 
grander the ideal he is capable of cher
ishing. Man and his ideal reciprocally 
influence each other.

3. Christ is the Divine ideal. There 
is no higher.

(а) Looking at Him we first see our 
true condition, are enlightened as to 
our moral deformities.

(б) Looking at Him we behold what
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perfection is, our unloveliness fades, 
our ideal towers, and we become trans
formed.

II. The Progressive Character of 
this Transformation.

“ From glory to glory.”
1. From death of sin to glory of a new 

life. “New creature.”
2. From the new birth to the glory of 

Christ-likeness.
3. From the glory of Christian expe

rience to the glory of Christian reward 
hereafter. “Exceeding and eternal 
weight of glory.”

THE SALOON-KEEPER’S LEDGER.
By Rev. Louis Albert Banks (Meth

odist), Boston, Mass.
Be not among winebibbers... For the drunk-

ard . . . shall come to poverty. . . H7<o
hath woe? etc.—Prov. xxiii: 20, 21, 29.

The Saloon is Dr. to—
1. Babblings.
2. Redness of eyes.
3. Poverty.
4. Contentions and Wounds.
5. Stupidity.
6. Social vice.
7. Sorrow.
8. Woe.

Cb. by----------------- .
Add it all up, put with it that un

known quantity of nameless horror, “A 
drunkard's hell,” and ask if any other 
business would be allowed to continue 
a single day with a ledger account like 
this.

ANARCHISTS IN THE GOVERNMENT 
OF GOD.

By Rev.F. J. Mundy [Congregational], 
Lynn, Mass.

Look 11 n/o me aiul be ye saved all ye ends 
of the earth.—Isaiah xlv: 22.

1. The Anarchists are sinners against 
the Government and condemned to die.

2. Sinners are Anarchists in the Gov
ernment of God and condemned to die.

3. Anarchists are sinners against the 
Government and worthy of death.

4. Sinners are Anarchists in the Gov
ernment of God and icorthy of death.

5. The Government makes no pro
vision for the salvation of Anarchists.
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(». In tlie Government of ti-ul provis
ion has been made for the salvation of 
Anarchists.

“ Look unto me and be ye saved.’*

THEMES AND TEXTS OF DECENT 
LEADING 8EBM0NS.

1. Wickedness Open before Ood. “ And Ood
saw that the wiekednei . of man was great 
in the earth, aud| that,” etc.—Oeu. vi: 5. 
Justin D. Fulton, D.D., Brooklyn.

2. The Power of Memory in Judging the Soul.
My transgression is sealed up in a bag, 

and thou newest up mine iniquity.”—lob 
xiv: 17. Thomas Armitage, I).If., of New 
York, before the Faculty and students of 
Cornell University.

3. Error and Disaster. “ Hast thou marked the
old way which wicked men have trodden ? 
Which were out down out of lime, whose 
foundation was overflown with a flood V”— 
Job xxii: 15,10. Kev. C. P. 11. Nason, Chel
sea, Mass.

4. Divine and Human Side of the Ministerial
Office. " Behold, 1 am according to thy 
wish iu God’s stead ; I also am formed out 
of the clay. '—Job xxxiii: 6. Rev. George 
Elliott, Baltimore, Md.

6. The Only Solvent Man. “Thus saith the
Lord, Let not the wise man glory in his 
wisdom,” etc.—Jer. ix: 23, 24. A. J. F. 
Behrends, D.D., Brooklyn, 

ff The Crown Fallen from our Head. “ Woe 
unto us that wo have sinned.”—Lam. v:
10. Kev. Louis A. Banks, Boston.

7. The Abiding of the Spirit the Glory of the
Church. " Be strong all ye people of the 
land, saith the Lord, and work: for I am 
with you. . . . According to the word 
that 1 covenanted with you when ye came 
out of Egypt . . . fear ye not.”—Hag- 
gai ii: 4, 5. Itev. C. H. Spurgeon, London.

8. The Etemal Endurance of God's Truth.
“ Heaven and earth shall pass away ; but 
my words shall not pass away.”—Mark 
xiii: 31. K. 8. titorrs, D.D., Brooklyn.

9. Believers as Blessed as the Blessed Virgin.
“And it came to pass, as he spake these 
things, a certain woman of the company 
lifted up her voice, and said unto him, 
Blessed is the womb that bare thee, and the 

. paps which thou hast sucked. But he said. 
Yea rather, blessed are they that hear the 
word of God, and keep it.”—Luke xi: 27, 
28.” Rev. C. H. Spurgeon, Loudon.

10. The Betrayal and the Betrayer. “ And ho
that betrayed him had given them a token 
. . . whomsoever I shall kiss, that same 
is he. And ... he goeth straight
way to him and saith. Master, master: and 
kissed him.'—Mark xiv: 44. 46. L. T. 
Chamberlain, D.D., Brooklyn.

11. Knowing the Gift of God. “If thou knew-
est the gift of God,” etc.—John iv: 10. 
A. T. Pierson, D D., Philadelphia.

12. Who are Christians. " They follow me.”
John x: 27. Richard G. Greene, Grange, 
N. J.

13. The Effect of Cheerfulness. “He that
wheweth mercy with cheerfulness. ’—Rum. 
xii: 8. J. B Thomas, D.D., Brooklyn.

14. More of Christ, Less of Ethics. " And I
know that when 1 come unto you. I shall 
come in the fullness of Christ.”—Rom. 
xv: 29. Wm. M. Taylor, D.D., New York.

15. The Garments of the Renewed Soul. “Put
on therefore, as God’s elect . . a heart
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of compassion, kindness, humility, meek
ness, longsuffering,” etc.—Col. iii: 12-14 
(Rev. Ver ) Ah xamler Maclaren, D.D., Man
chester, England.

10. The Anticipation of the Judgment. “Some 
men’s sins are open beforehand, going lie- 
fore to judgment; and some men they fol
low after 1 Tim. v. 24. A. T. Pierson, 
D.D., Philadelphia.

17. The Child of Lust “ Then when lust hath
conceived, it bringeth forth sin ; and sin 
when it is finished, bringeth forth death.” 
—James i: 15. Itev. Clearfield Park, Mil- 
field, N. J.

18. The Attitude of the Christian Pulpit to the
Labor Question “If ye fulfill the royal 
law according to the Scripture, thou shall 
love thy neighbor as thyself, ye do well.” 
etc.—James ii: 8. Charles H. Eaton, D.D„

19. Disturbances in Nature an Argument for
Holy Living. “Seeing then that all these 
things shall lie dissolved, what manner of 
persons ought ye to be?” etc.—2 Peter iii:
11. 13. George B. Spalding, D. D., Syra
cuse, N. Y,

SUS3ESTIVE THEMES.
1. A Foolish Bargain and What Came of It.

(“And he [Esau] sold his birthright unto 
Jacob.”—Gen. xxv: 33.)

2. A Timely Example to Employers and Em
ployed. (“ Boaz said, The Lord be with 
thee; and the reapers answered, the Lord 
bless thee.”—Ruth ii: 4.)

3. Manliness the Condition of Respect and
Power. (" Shew thyself a man.’ —1 Kings 
ii: 2.1

4. The Nobility of Self-sacrifice for a Good
Cause. (“If I perish, 1 perish.”—Esther 
iv: lti)

6. Satisfaction with God’s Character. (“As for
me, I will behold thy face iu righteousness; 
I shall be satisfied when 1 wake with thy 
likeness ”—Pa. xvii: 15.)

C. A Kingly National Gift. [A Thanksgiving 
Theme.] (“Thou crownest the year with 
thy goodness.”—Ps. lxv: 11.)

7. The Highest Liberty is Found in Obedience
to Law. (“I will walk at liberty,for 1 seek 
thy precepts ”—Ps. cxix: 46.)

8. Observation a Source of Wisdom. (“ I looked
upon it and received instruction.”—Prov.

9. Obscure Merit Unrewarded. (“ Now there
was found in it a poor wise man, and he by 
his wisdom delivered the city; yet no man 
remembered that same poor man.”—Eccl. 
ix: 16.)

10. The Selfish Indifference of the Church to the
Cry of a Perishing World. (“ Send the mul
titude away.”—Matt, xiv: 26 )

11. Faith Surmounting Failure. (“ Master, wo
have toiled all the night and have taken 
nothing : nevertheless at thy word I w ill 
let down the net.’’—Luke v: 6.)

12. Curiosity-Seekers iu Religion. *• He [Zac-
cheus] sought to see Jesus who he was.” 
—Luke xix: 1-9.

13. Freedom from Blood-Guiltiness. (“ Where
fore I [Paul) take you to record this day, 
that 1 am pure from the blood of all men.” 
—Acts xx: 26.)

14. The Assurance of Faith. [Sacramental ]
(“And we know that we are of Ood. . . 
And we know that the .-on of God is come, 
and hath given us an understanding, that 
we may know him that is true,” etc.— 
1 John v: 19, 20.)
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THE PRAYER-MEETIM SERVICE.
By J. M. Sherwood, D.D,

Nov. 3.—Making Light of Gospel 
Invitations.—Mutt, xxii: 1-10.

The interpretation and application of 
this parable are obvious on the surface. 
We pass, therefore, at once to the con
sideration of two practical points: 
When or How men make light of Gospel 
invitations, and the Danger of so doing.

I. When or How Men Slight the 
Invitations of the Gospel:

1. When they neglect the Word of God, 
which is full of them, and which au
thoritatively announces them to the 
world.

2. When they absent themselves from 
the sanctuary, where they are proclaimed 
by God's own ambassadors.

3. When they fail to give heed to the 
divine message, when it is personally 
and solemnly addressed to them.

4. When they absolutely and persist
ently, Sabbath after Sabbath, refuse to 
accept the invitation, and refuse to come to 
the feast of love spread for them.

No greater slight can be conceived 
possible than this, when we consider 
(a) 117/0 gives the invitation, (b) the 
character and condition of those to whom 
it is made, and (c) the honor and infinite 
good involved in the invitation.

II. The Danger of Slighting these 
Invitations.

1. It cannot fail to provoke the anger 
of God. 41 The King was wroth." The 
like done to an equal would be resented 
as a gross insult. Done to the great God, 
ten thousand times, it is sure to arouse 
His hottest displeasure.

2. It inevitably forfeits all the blessmgs 
of Christ's mediation aiul sacrifice proffered 
to man in the glad tidings of the Gospel.

3. It s/iNte the door of mercy against 
the sinner, and dooms him to the wrath 
and curse of a slighted, wronged, and 
incensed God of justice.

“ They made light of it.” And just so a 
multitude of perishing sinners, every 
Sabbath, in God's own house, 44 make 
light " of the Divinest messages of mercy 
and love that ever came forth from 
lit iven, or that ever fell upon the ears of 
men or angels.

Nov. 10.—Preparation for the L »rd’s 
Work.—Isa. vi: 1-8; Matt, x: 10, 20.

A special “anointing" from on high 
is needful whenever we undertake any 
special service for the Master, and God 
is ready to give it. Isaiah, in view of 
his unfitness and sinfulness, cried,
44 Woo is me," when summoned to de
liver God's message to His guilty 
people. But a “seraphim" snatched 
a coal from the altar, and flew and laid 
it upon the prophet's lips, and straight
way his “ sin was purged," his courage 
revived, and he cried out, 44 Here am l; 
send me." So when Christ sent out His 
Apostles to preach salvation to a lost 
and hostile world, He endowed them 
with special power, and charged them 
thus: “When they deliver you up (to 
governors and kings) take no thought 
how or what you shall speak: for it shall 
be given unto you in that same hour what 
ye shall speak : For it is not ye that 
speak, but the Spirit of your Father," 
etc.

In like manner, God, at sundry times, 
calls His people, often individually, 
olten an individual church, often the 
church collectively, to do a special work 
—it may be a difficult and important 
work, demanding a high order of talent 
and consecration ; or it may be a quiet 
and seemingly humble service—it mat
ters not. The latter often requires 
more grace and self-denial than the for
mer. But, whatever the service, the 
vlaincall to it,in God's providence, pledges 
His promise for all strength and grace 
necessary to its acceptable jerform- 
ancc. The gra e, the strength, l ay not 
be given in advan-e, as in the case of 
Isaiah. But, venturing forward in faith, 
God will, in the hour of need, more than 
verify His Word. His strength and all- 
sufficiency will be made manifest in 
our weakness and insufficiency. He will 
give us wisdom which our adversaries 
shall not be able to gainsay.

The season is at hand when pastors 
and churches are anxiously considering 
the condition and prospects of God's 
work in the midst of them and plan-
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ning for the winter. All true believers, 
we may hope, desire to see God's stately 
steppings in the sanctuary. 44 Lord, 
wilt Thou not revive us again ?" is the 
prayer that is going up from many a 
burdened heart and many a praying 
circle. Let all such take home the 
lesson of this topic.

I. That Special Pbepabation is ne
cessary fob A Special Work of Grace,
WHETHER IT BE IN THE INDIVIDUAL
Heart, or in the Church.

God himself recognizes this fact in 
His promises,and in the economy of His 
providence. As thy day is, so shall thy 
strength he. He calls to no duty, whether 
in the way of performance or endur
ance, that He is not ready to impart the 
requisite ability to perform it to His 
acceptance and glory.

If a “ revival " blessing is desired, (a) 
a preparation of the heart is demanded, 
that it may enter heartily into God’s 
work. (h) The life, too, needs searching 
and cleansing—44 purged of sin,” as 
with Isaiah. (c) *The 44stumbling- 
blocks " must be removed, that the 
Spirit of God may have free course, 
(d) A spirit of prayer and renewed 
consecration must be sought with im
portunate end persistent supplication.

II. The Blessed Results of the 
Work will be Laroely Proportioned 
to the Character and Degree of the 
Preparation.

(<i) The soul that seeks and obtains 
a full preparation will enter with joy 
into the work, and receive a special and 
full baptism of the Holy Spirit.

(ib) The soul that fails to seek and get 
a fall measure of preparation will re
ceive only a partial blessing: 44 measure 
for measure."

(c) While the soul that fails to pre
pare for the day of merciful visitation 
is sure to be passed by and will not 
share in the blessing. His fleece will 
gather no dew.

November 17. -Christian Heroism.— 
Daniel iii: 18.

The service of Christ demands hero- 
ism of the truest and highest kind. 
This world is radically hostile to Christ
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and His religion, and no disciple, in 
any age or land, can be, in all things 
and at all times, true to His Master, in 
the full sense of the term, and not en
counter opposition and obstacles that will 
demand the very highest type of heroism 
to meet and overcome. Examples of the 
sublimest heroism are not wanting in the 
history of the Church. We have such in 
Noah, in building the Ark; in Abraham, 
in the sacrifice of Isaac ; in Daniel; in 
the three Hebrew worthies; in Paul, and 
the other disciples; in the long line of 
the prophets, martyrs and witnesses to 
the truth, and in the lives of such 
missionaries as Brainerd,Martyn,Carey, 
Judson, Morrison, and Harriet Newell. 
And in the grand roll of honor, read off 
in the final day, will ' be found the 
names of untold thousands of true 
heroes, whose deeds were never recog
nized on earth—men and women, who, 
in humble life, or in private stations, 
away from the observation of men, 
heroically endured and wrought for 
the Master, and won a crown as bright 
as any worn by martyr-saint !

Never was there greater neetl of Chris
tian Heroism than at the present time.

I. In the Pulpit. The tide of 
change, of insidious and seductive 
error, of wordliuess and spiritual de
clension, is rising high and beating 
fearfully against the old foundations of 
faith, and spirituality, and a godly 
life. The pulpit of to-day is assailed 
by more potent and dangerous influ
ences than if we were in the midst of 
fiery persecution. To stand firm for 
God and truth, and “the simplicity that 
is in Christ,"—to lift high the banner 
of righteousness and wage uncompro
mising war with sin and error in every 
form—requires the heroism of apostles 
and martyrs. Would to God our pul
pits everywhere, in city and country, 
responded to the demand !

II. In all the walks of private 
Christian life. This is a day that puts 
to a severe test the fidelity of the heart 
to Christ. Oh, there are so many false 
Christs in the world, false standards 
of duty, counterfeit experiences, “ly
ing and seducing spirits," evil examples
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find declensions, and so much “ con
formity to the world,” and worship of 
“ mammon,” and lowering of the stand
ard of discipleship, that to meet the 
full demands of Christ - likeness and 
Christ's service calls for more heroism 
than it would to face the stake ! Alas, 
how little of it, comparatively, do we 
see !

III. In the Great Missionary Work, 
to which God is calling his people. 
Never was there such a call—never such 
a harvest waiting to be gathered ! But 
the men, the consecrated spirit, the 
heavenly anointing, the means neces
sary—where are they ? If, at the loud 
trumpet-call that is now ringing out 
over the Church, a million saints, of the 
spirit of Paul and Mart y n and Brainerd 
and Judson and Mrs. Judson and 
Harriet Newell, were to come forward 
and take hold of the work, in a single 
generation the Millennium would bo 
ushered in

IV. In the mart of Business. Ter
rible is the strain here, and how many 
fail and go down in the awful wreck 
and ruin of character, many of them, 
too, bearing the name of Christ ; and 
all because they have not true manli
ness, true courage, to face temptation 
and disaster—have not heroism suffi
cient to live up to the principles of 
righteousness.

V. In Public life, in Politics, in

ALL PL AC E& OF HONOR AND TRUST.
Heroism is here demanded, and heroism 
of the genuine stamp. Dare to do right, 
though office be lost, or election fail, 
or poverty come, or clamor assail. To 
do right is to win ! To do or connive at 
wrong is to lose, always !

Nov. 24.—Say not four ”onths and 
then cometu Harvest.—John iv: 35, 
38; Matt, ix: 37.

God, in His gracious ami providential 
preparation, has always been in advance 
of the faith and work of his pe pie.

So was it when Christ spoke these 
memorable words. His disciples were 
waiting for the harvest to ripen in the 
future. But the Master bade them 
“Lift up your eyes and look on the
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fields; for they are white already to har
vest."

So has it ever been : so will it ever 
be. Whenever and wherever God's 
people have a mind to work, and in 
faith and prayer enter upon it—be it 
at home, or in some distant field—they 
are sure to find that God has been be
fore them there, shaping and directing 
in the way of preparation. Often the 
field is found “ white already to har
vest,” and they have only to put in the 
sickle and reap it.

And in no former period of the 
world has this principle of God's provi
dence received more signal illustrations 
than in our own age. Go where the 
missionary may—in any land or isle in 
heathendom—he finds that God has 
strangely and wonderfully anticipated 
him. As it was when our American 
missionaries landed at the Sandwich 
Islands, doubtful of their reception: to 
their joy and surprise they found there 
had just been an uprising of the people, 
who had cast away their idols and were 
“waiting for a new religion !” And 
marvels as great are repeated every 
year in other lands, as in China and 
Japan, and other fields, showing that 
the God of Missions is abroad in all 
lands, preparing the way, planting the 
seed, ripening the harvest, and sound
ing the trumpet in the ear of the uni
versal Church, “Lift up your eyes and 
look on the fields; for they are white 
already to harvest.”

Since I began the preparation of this 
month’s Prayer-Meeting Service, there 
has come to me from the Messrs. Car
ters a small volume entitled “The 
Crisis of Missions.” It is from the pen 
of the beloved brother who prepares 
“The Missionary Field” for this Re
view. I wish it were possible to give to 
our readers the substance of it—the 
condensed and stirring facts and ap
peals along the line of this lesson, and 
be able to echo the trumpet-peal by 
which the author summons God's peo
ple to enter in and possess the land—to 
rally, in force and in faith and in the 
power of the Holy Ghost, to go forth at 
once to the conquest of “the world”

The Prayer-Mating Service.
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for Christ. Surely if the inspiration 
and the force of this “Crisis of Mis
sions,” were imbibed and felt by the 
whole sacramental host, there would bo 
a mighty uprising, a grand anointing, 
and a holy crusade to storm the king
dom of darkness all along the line, and 
speedily add the crown of earth to 
Christ's many crowns !

Practical Application. We have space 
to indicate only two lines of it.

1. In the way of reproof. Christ's 
words were words of faithful, solemn 
rebuke to His disciples. And God’s 
providences administer the same rebuke, 
and with infinitely greater emphasis, to 
His whole Church in these latter days. 
Never were His marvelous workings 
throughout heathendom so manifest as 
they are at this very time. “Facts 
are the finger of God;” and can there

be a doubt as to the direction that Finger 
now points; or as to the significance of 
these wondrous interpositions of Provi
dence? And yet, how few s»e that 
Finger stretched across the sky; or 
heed the amazing significance of God’s 
wondrous doings before the eyes of 
the nations, or hear His trumpet-calls 
from the walls of our modern Zion !

2. The call is to Prayer. And the 
call comes from the very lips of the 
Master himself, and in His own em
phatic words, and is enforced by ten 
thousand occurring facts in the provi
dential world, and by all the light of 
Prophecy and Revelation focalized at 
this very point :

“ The harvest truly is plenteous, hut the 
laborers are few. Pray ye therefore the 
Lord of the harvest that he will send forth 
laborers into his harvest.”

HOMILETICS.
Conducted by Prof. J. M. Hoppin, D. D.

1. Will you give the best method of pre
paring sermons, especially with refei'ence to 
the use of books, commentaries, sermons, 
etc., upoîi the theme in hand ? How much 
w<d how shou'd they be used ?

2. How much may one use another's 
thought without plagiarism, • and without 
dwarfing himself ?

3. What course of study would you 
recommend to a young minister, in order to 
develop and enlarge his mind ? Is general 
reading in a special line best suited for this 
propose ?

I have already spoken of the general 
reading in theology, philosophy and 
ethics which is useful to a minister for 
the maintaining of the intellectual life 
and the solidifying of his preaching, 
or, in Sydney Smith’s terse language, 
“ what is needful to have and shameful 
to want.” It is quite easy to give ad
vice that one does not himself find so 
easy to follow, and to recommend books 
that one does not himself read ; and it is 
likewise absurd to expect that an ordi
nary hard-working pastor can carry out 
so extended a system of reading as a 
purely scientific or literary man is forced 
to do; for the minister is not primarily 
a learned man, since the very chief

Apostles were called unlearned and ig
norant men (dyôp. aypapparoi xai 
Id i cor ai ; although it was added “and 
they took knowledge of them, that 
they had been with Jesus.” They drew, 
indeed, from a fountain deeper than 
books, because Christ opened to their 
minds things divine, and revealed that 
knowledge of God which is more inti
mate and spiritual than lies on the sur
face, like intellectual or natural knowl
edge. But, for all this, it is neverthe
less true, that unstudious ministers, as 
a general rule, survive their usefulness 
in the pulpit; and there is at least one 
field of study which may be said to be 
absolutely essential to the preacher, to 
the maker of real sermons, though 
even here there is room for exceptions, 
since divine truth is something to be 
interpreted by the prophet rather than 
translated by the scholar, viz. : the 
study of the Scriptures in their original 
languages. One might say, that a min
ister should never dare to preach on a 
text that he has not carefully examined 
in the original; yet there is a quaint 
story told of John Bunyan, which is 
not without instruction to the arrogance 
of the mere scholar; one of this class,
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from CambridgeUniversity,encountered 
the unlicensed tinker and asked him 
how he, not having the original Scrip
tures, had the hardihood to preach. To 
this, Bun y an answered by asking the 
scholar if he himself had the originals, 
those written by the prophets and apos
tles. No, but he had what he knew to 
be true copies of the originals. “And 
I,” said Banyan, “believe the English 
Bible to be a true copy also;” upon 
which the university man went his way; 
and was not Banyan, in the main, 
right in saying that the plain English 
Bible, before the new translations, re
visions and commentaries, good as they 
are, had been made, contained the gos
pel of our Lord Jesus Christ in all its 
spiritual fullness and saving power ? 
But for the preacher to plant his feet 
on the original record, as on a rock, is 
to stand more firm. He should teach 
his people this truth, so that they shall 
not be offended when the meaning of a 
passage is discussed. The reality and 
usefulness of commentaries may be 
overstated, but the value of exegesis 
for purposes of instruction cannot be. 
Original and conscientious exegesis is 
becoming more and more the only 
foundation of preaching and theology— 
the preparing of those living stones 
which the reason builds into the har
monious structure of divine science. It 
is for this cause that the preacher 
should be, for himself, a Hebrew and 
Greek scholar, so that he shall be able 
to carry forward all his life the exeget- 
ical study of the whole Scriptures. His 
commentaries, translations, revisions, 
dictionaries, grammars, chrestomathies 
are nothing more than helps to this 
broad study of the Word, by which the 
Scriptures may be co-ordinated and com
pared with themselves, and the true 
“ mind of the Spirit " evolved. Com
mentaries may be a slavery and a snare 
if a man be not himself an accurate 
scholar, able to judge, or, at least, to 
form an independent opinion, one not 
only drawn from the grammatical analy
sis of a passage, but from the survey of 
a book and of the complete Scriptures, 
in the spirit of the language employed

and in the usage of words, terms, 
and ideas. This daily systematic study 
of the Scriptures in the original, car
ried through long periods, and the pro
fessional life, with all aids of learning 
possible, tits one to preach better than 
the study of isolated passages for the 
sole purpose of making sermons. Topics 
for preaching will spring up fresh and 
abundant—they will be like the sug
gestions of the Divine Spirit. This will 
make the full and spiritual preacher, 
who goes to draw from the everlasting 
fountain. The minister should have 
enthusiasm enough to pursue this sys
tematic study by himself, setting apart 
certain hours for it, but he also may be 
urged on by association with his breth
ren in study together of entire books 
of the Old and New Testaments; and 
surely young ministers may thus, by 
mutual stimulation, acquire more He
brew and Greek than they have done 
in the seminary or college, especially if 
one or more of their number is an able 
and earnest scholar. I think it to be 
the duty of a young pastor, at his set
tlement, to form, with others, such an 
association for a thorough study of the 
Scriptures, giving much time, and, I 
might say, prayerful thought to it, and 
letting nothing interfere with it. His 
own library will gradually show the in
fluence of this strenuous and con
tinuous study. His commentaries, se
lected with intelligent care, will, by and 
by, extend themselves over the whole 
Bible, and instead of the dusty and old- 
fashioned ltoseumuller, or Bengel, he 
will have the best representatives both 
of the old and new learning; and, for 
one, I do not think that some of the 
older commentaries are to be neglected; 
for example, Bengel, Calvin’s Commen
taries, Luther on Psalms and Gala
tians,Leighton, Lightfoot, and before ali. 
Chrysostom, who still remains amine of 
theological learning and devout thought. 
But the minister now has an untold ad
vantage in his access to such scholars as 
Ewald, De Wette, Meyer, Godet, and the 
best modern English commentators; 
and he has no excuse in remaining ig
norant of the freshest Biblical re-
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searches that are brought to his door in 
English translations. If he can go to 
the German and French sources, so 
much the better; but he should goto 
these for critical, not homiletical, pur
poses. The homiletical portion of 
Lange’s Commentary, no one, probably, 
conceives to be of much value. The 
preacher wants only light, not methods, 
in his professional work. He asks no 
one to do his thinking. Pulpit helps 
are pulpit hindrances. They enfeeble 
the preacher’s invention. In preparing 
a sermon, let him first make his plan and 
write his sermon; and after that, if he 
please, he may read the sermon, the ar
ticle, the review of another upon the 
same topic, and may then, perhaps, be 
able to correct an erroneous statement or 
strengthen a weak one; but his diction
ary, grammar and commentary—his 
Winer and Bnttman— these are the best 
tools to help him quarry the original 
stone. The polish and decoration come 
when the material is prepared and is 
already reared upon the constructive 
lines of architecture which he knows 
to be firm and true, because laid in 
faithful and solid scholarship. Thus 
strong and spiritual preachers are 
made. I would only add, that the re
vival of interest in Hebrew study among 
settled pastors, is one of the best signs 
of the times.

Of course a book might be written 
upon the intellectual life and culture of 
the minister in its varied directions, 
linguistic, scientific and philosophic. 
The more a mind is enriched the richer 
will be its product. The better it is 
trained the sharper its penetration. A 
philosophic mind reaches the heart of 
a subject far more readily than a half- 
educated one, however bright in wit and 
rhetorical endowment. The success of 
F. W. Robertson as a preacher was due 
in a great measure to the philosophic 
discipline of his powers. Yet rhetor
ical culture must be added, as represent
ing the external side of the mind, its 
expressive power. Rhetoric is not alto
gether an art or superficial study—it 
allies itself with psychology and logic, 
and also with literature. Literature is
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a universal language,in which the mind 
expresses its thought, emotion and in
ventive fancy in the most living form. 
It is the moral and intellectual life of 
humanity embodied in speech, and in 
its grand departments of historic and 
creative literature,the preacher may find 
the human soul, which he is appointed 
to guide and save, imaged forth more 
clearly than in any other way, from the 
book of Job to Shakspeare's dramas,and 
from Shakespeare to the last work of 
literary genius which sets forth in vital 
color and expression the original ideas 
of the mind.

Literature, says Matthew Arnold, is 
the best that has been thought and sai l 
in the world, and in order to know our
selves and the world we must know the 
best that has been written and spoken. 
Literature, indeed, comprehends all 
knowledge worth knowing and record
ing, forming the image and expression 
of the human soul, not only in conduct 
but in beauty, not only regulating the 
moral sense, but feeding the emotions 
and desires. We often see scholarly 
ministers, where we do not sometimes 
see ministers of literary cultivation. 
There is a difference here. There is 
vigor but not culture of mind, strength 
but not gentleness. Why not the two 
combined, as in the blessed One, of 
whom a quaint English poet, Thomas 
Dekker, wrote:

" The best of men
That e'er wore earth about him was a sufferer;
A soft, meek, patient, humble, tranquil spirit. 
The first true gentleman that ever breathed."

In this connection it might be said 
that when Art shall assume its true 
place in education—a place which it 
has not yet obtained in America—ex
cepting in the department of the 
art of money-making—then (esthetic 
culture, in its important relations 
to the interpretation and expres
sion of Christian truth, in the world 
of the ideal in religion, will be recog
nized by preachers of “ whatsoever 
things are honest, whatsoever things 
are just, whatsoever things arc pure, 
whatsoever things are lively, what
soever things are of hood report.”
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There is real poetry in the Bible anil in 
the religion of Christ; for it is “the eter
nal law, that first in beauty should 
be first in might.” Among books 
which should be found in a minister’s 
library and diligently read, there might 
be less useful, enriching and mentally- 
taxing books than Buskin’s “ Modern 
Painters,” Bugler’s “ Handbooks of 
Painting,” and Fergusson’s “ History 
of Architecture. ” But the wide-open 
book of Nature is also spread out for 
the minister's study, in which the 
mind touches its native soil and is re
invigorated . The soul of Nature is di
vine. The beautiful and the good go 
together, and the moral impulse is pro
foundly allied with the natural when 
un perverted by sin. God should be re
garded as immanent in nature, which is 
the manifestation of Himself and His 
thought. When we once realize this truth 
then the world becomes anew thing to us. 
Then the study of nature will be quick
ening to all the best that is in us. The 
contemplation of nature in its æsthetic 
aspects, however, does not give us, as 
it seems to me, positive thoughts or 
ideas, so much as it refreshes and in
spires the mind, renders it productive, 
and impels it to new achievement. It 
makes it over,as a dip into the ocean in 
summer heats makes over the body and 
cures its lassitude and infirmities. It 
is like the lilting influence of good 
music. Frederick the Great was wont 
to listen to music when he was plan
ning his most heroic campaigns. 
George Eliot said that she always 
wrote best after listening to the music 
of the great masters in Germany. Her 
mind was aroused and made creative.

I have thus desired to show that the 
minister in the range of his studies not 
only should read books of knowledge, 
but books of inspiration. His preaching 
will be indescribably improved ; for 
who has not caught fire in sermon
making at times from the poetry of the 
prophets ? Dante, Shakespeare and 
Tennyson may also, now and then, 
awaken in us a subtler thought, pene
trating to the heart of things. Our con
fessions and creeds are themselves sym

bols. The mystery of divine truth can, 
in one sense, be only mftde known to us 
through the forms of language and ex
pression. We see as through a glass 
darkly. Yet the preacher has a superior
ity to the ordinary speaker, in the intel
lectual posture of his audience and 
their moral and spiritual preparation 
for the reception of divine truth. Car
lyle says; “ What an advantage has tho 
pulpit where you address men already 
arranged to hear you, and in a vehicle 
which long use has rendered easy; how 
infinitely harder when you have all to 
create—not the ideas only an l the sen
timents, but the symbols and the moods 
of mind ! Nevertheless, in all cases 
where man addresses man, on his 
spiritual interests especially, there is a 
sacredness, could we but evolve it, and 
think and speak in it. Consider better 
what it is thou meanest by a symbol ; 
how far thou hast insight into the nature 
thereof.”

I have been led away, by the interest 
of the theme of the intellectual culture 
of the ministry, from the immediate 
questions of my correspondent, and 
have only left myself room to say, that 
in the actual preparation of a sermon, 
as far as my judgment goes, the books 
one should read should be limited 
pretty much to the Scriptures them
selves, and to those scholarly aids that 
enable us to come at the exact meaning 
and substance of the text. That is tho 
primary and essential thing. In a word, 
the sermon should be drawn by our 
study and thinking from the exhaust
less soil of the Word rather than from 
the comparatively thin soil of a book, or 
an article in a theological review, or an
other sermon. To be sure, a preacher 
has a right to draw from all sources 
where he can get help and light upon his 
theme, but his study should be system
atic and general rather than spasmodic 
and topical, and it should be, in making 
sermons, rather directed to the broader 
principles of truth, with his own thought
ful application of them to the subject 
in hand, than applied merely to topics 
for the exigencies of pulpit ministration 
from week to week.
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PASTORAL THEOLOOY.
Conducted by Prof. William C. Wilkinson, D.D.

I.

HOW THE PASTOR MAY HELP THE PREACHER.
There are many ways. We select, for 

the present, one. Talk with your con
gregation about the sermons you have 
in mind to preach. If you never tried 
this plan, you have no idea how much 
it will help you.

Of course, we mean, talk with your 
congregation, not as a congregation, 
collectively, but as persons, individ
ually. Do this in the course of your 
pastoral visiting. Take not the most 
cultivated only, and not the least culti
vated only, but both these classes, and 
then the intermediate class also, if you 
can find this class. Perform an “exam
ple” in what the old arithmeticians used 
to call “alligation medii.' ” and make 
up for yourself a sort of ideal average 
human being. This ideal average 
human being is your true hearer, when
ever you preach. Always preach to 
him. Luther, in his “Table-Talk,” 
said: “When I am in the pulpit, then 
I resolve to preach only to serving-men 
and housemaids.” Ordinarily, or, not to 
say ordinarily—for we preachers must 
not exaggerate, as we are so apt to do— 
often, the average man is a much neg
lected hearer. There is no way of com
ing to know this true hearer of the ser
mon—the aforesaid ideal average man— 
equal to that of the pastoral call, if the 
pastoral call be rightly conducted.

Do not be afraid, when making a 
pastoral call, to speak of the sermon 
you are planning, by and by, perhaps 
not next Sunday, to preach. You need 
not speak of it as a “sermon’’—proba
bly you had better not—it will seem too 
much like making of your work a “pro
fession like talking “ shop.” You 
need not even speak of your purpose 
to preach it. But speak (anonymously) 
of the sermon, nevertheless. Mention 
the text you have thought of for it. Do 
not mention it as a proposed future 
text of yours, but simply as a passage, 
a verse, a clause, a phrase, of Scripture. 
Ask Deacon A—, Brother B—, Sister 
C—, or even it may be some one not a

member of the church, no matter—ask, 
“What do you understand that Scrip
ture to mean ?” You will need to con
duct your inquiry with some skill, not 
to let it seem formal, or in the nature 
of catechetical examination. Be ge
nial, easy, brotherly, docile, rather than 
didactic—social, rather than official. 
Your object is to arrive at the actual 
existing state of knowledge, or of doubt, 
or of ignorance, or of misunderstand
ing, as to that particular Scripture, in 
that particular person’s mind. Lead a 
little, if you must, but avoid leading, if 
you can; somehow, at any rate, get 
your friend to express himself frankly, 
and, so far as possible, without bias, or 
even suggestion, communicated from 
you.

You will bo surprised,once and again, 
by the revelations with which you will 
meet. You will begin to understand 
one reason, at least, why so much 
preaching, such as preaching frequently 
is, remains without fruit. A large pro
portion of all the sermons preached 
next Sunday will fail of true contact 
with the hearer’s mind, will be “ in the 
air,” as we say. It was so last Sunday. 
The preacher was in one relation to the 
text or the theme, his hearer was iu 
another relation, and the sermon began, 
continued, and ended, without con
sciousness, on the preacher’s part, that 
such was the case. That preacher's 
labor was largely in vain. It might 
have been otherwise had he practiced 
beforehand on the plan of conversation 
with his hearer now recommended.

No preacher need fear that he shall 
make his sermon less interesting to his 
hearer by thus talking with that hearer 
about it in advance. On the contrary, 
he will make it more interesting. The 
persons most eagerly attentive, and 
most profitably retentive, out of all the 
congregation, will be precisely those 
persons with whom the preacher has, 
as pastor, previously talked on the sub
ject discussed in the sermons.

Unrelatedness is one of the deadliest 
inherent foes to the true success of the
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sermon. You must in some way get 
vital and vitalizing contact and connec
tion with your hearers. No amount of 
mental intensity, no amount of moral 
earnestness even, will compensate for 
lack of relatedness. You need an op
portunity of personal communication 
with your hearer, held under circum
stances such that he can, that he must, 
that he will, say something back to 
you. You will thus, and you can in no 
other way, learn where he is, mentally 
and morally—and where he is, you have 
got to reach him, if you are to bring 
him to where yon wish him to be. And 
what else than this is the object of your 
life whether as pastor or as preacher?

We have said enough to suggest to 
the responsive mind all we moan. To 
the irresponsive mind, wo could never 
say enough to express it all. We fer
vently believe that any pastor who, in 
good faith, and wisely, will pursue the 
lino of preparation for his pulpit thus 
pointed out,and who will do this with
out at the same time neglecting his 
study, will immensely, indefinitely, in
crease his power as preacher.

We should like to receive, in due 
time, reports from not a few among our 
brethren who shall think well to try for 
themselves the suggested experiment. 

II.
HINTS TOWARD MAXIMS RELATING TO PAS

TORAL VISITING.
1. Make wise use of good religious 

literature in the form of book, tract 
and newspaper, to supplement and con
tinue the influence of what you say in 
personal conversation while prosecut
ing pastoral w'ork.

2. Task your tact to select such read
ing-matter adaptively, and then to pre
sent it skillfully, never making of your
self a mere peripatetic tract-distribut
ing machine.

3. For example, avoid using the word 
“ tract," where the use of that word 
might rouse a prejudice unfriendly to 
the effect you seek to produce.

4. So, too, especially if the reading- 
matter proffered be of slight pecuniary 
value, lend it, instead of giving, that it 
may b ? the more esteemed.
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5. Never suffer yourself to lie a pecu
niary gainer, to the value of even a cent, 
by the efforts you may make to put read
ing-matter ntothe hands of your people.

III.
QUESTIONS AND ANSWERS.

What is " theosophy ?" In it worth while for 
the pastor to concern himself about the sub
ject?

“What is Theosophy?" is the title 
of a seductively written booklet just 
published in Boston, having the evi
dent design to drive an entering-wedge 
for the introduction of “ occult sci
ence," so called, which is an alterna
tive name for “ theosophy," among us 
Americans. The author hides under 
an anonym, lie dedicates his booklet 
“To My Little Boy.” He says, “The
osophy means God’s wisdom." Hardly. 
The sense rather is, Wisdom concerning 
God, or derived from God, or God-like.

Our readers will understand the mat
ter best if we say, in one word, that 
“ theosophy," as currently used nowa
days, means “ Buddhism "—Buddhism 
of the sort known as “Esoteric.” That 
is the truth of the whole affair. And it 
is the fact that Buddhism is now turning 
the tables ou Christianity by setting up a 
propaganda among the Western nations.

It may be well enough for ministers 
to become, for their own enlightenment, 
acquainted with the facts existing as to 
this curious state of things; but they 
had better do so armed in soul with a 
good shield of faith able to quench all 
the fiery darts of the adversary.

To indicate the ubiquitous spread in 
our own land of the Buddhist craze, we 
may mention that the present writer 
came last spring into personal knowl
edge of the case, in a very remote West
ern city, of a highly intelligent and even 
actively enterprising Christian lady, 
who was deeply infected with curiosity— 
a not wholesome, a dangerous curiosity 
—to learn everything she could about 
“ theosophy." It is doubtful if her 
pastor was aware of the alien leaven that 
was working in that heart.

What we should advise on the point 
is, that the preacher introduce quietly 
into his sermons antidote to this in-
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aidions mischief, in such form as to be 
recognizable to those already interested, 
without communicating any knowledge, 
or rousing any curiosity, on the subject 
among others than they. This will be 
likely to call out question or remark in 
private, with the pastor, from secret dab
blers in “theosophy," if such there be, 
among his congregation. These cases 
may then oe dealt with in pastoral con
versation. Great patience of wisdom 
will be necessary. Seek this from God, 
who giveth to all men liberally.

2. " Is the promise made by Jesus [Matt, 
xviii: 19, 20, ' If two of you shall agree on earth 
as touching anything that they shall ask, it shall 
be done for them of my Father which is in 
heaven. For where two or three are gathered 
together in my name, there am I in the midst 
of them,'] as long as time, and as broad as dis- 
cipleship Î ”

The foregoing question is asked us 
from the South-west by a minister, who, 
in a friendly spirit, criticises the inter
pretation of the text, incidentally given 
(September) in the present depart
ment of The Homiletic Review. Our 
answer is :

Yes. In neither of the two respects 
named by our correspondent is there 
any limitation either expressed or im
plied, whether in the text, or in the 
context, of the passage under consider
ation. The Savior, throughout the en
tire discourse, is speaking to his “dis
ciples " in general, of the “church," or 
“ congregation," in general. In the 
particular verses quoted and inter
preted by us, he makes his language as 
wide and inclusive as possible. He 
says, “If two of you," (or two from 
among you), that is, two of you “ disci
ples." What could be clearer than that 
He meant to include the whole body of 
Christian church-members ? The idea 
of a hierarchical class is out of the ques
tion. The next following verse uses 
language more unlimited still : “ Where 
there are [any] two or three [the limit
ing words, “of you,” now disappear] 
gathered together in my name, there am 
I in the midst of them." The promise 
here implied was thus made even more 
with reference to the future, the un
limited future, of the church’s history,
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than it was with reference to that im
mediate present, the period of Christ's 
earthly life, in which it was first spoken 
to the “disciples.”

It is not much in our way of doing 
things here, to support so unquestion
able an interpretation as the foregoing 
with authorities cited; but our corre
spondent, with others, may be glad to 
see what Dean Alford, himself member 
of an ecclesiastical hierarchy, that of 
the Church of England, has to say on 
this passage:

“ That it [ecclesia=churcli] cannot 
mean the Chwch us represented by her 
rulers, appears by verses 19, 20 [the very 
verses now in question], where any col
lection of believers is gifted with the 
power of deciding in such cases.”

The italics are Dean Alford's own. 
We may unqualifiedly say, Yes, to our 
correspondent's neatly - put inquiry. 
Christ's promise was “as long as time 
and as broad as disciplcship.”

3. " What is the import of the Scripture, * A 
time to dauce ’ ? When is this time ? Ami what 
is this dance ? ”

The foregoing threefold question 
comes to us from Vermont. The writer 
finds in that State what, in the northern 
part, at least, of this country, he 
would find almost anywhere else, “a 
good many dancing Christians." His 
righteous soul is vexed, and he desires 
to know what he shall say to such Chris
tians when they quote Ecclesiastes to 
him in the phrase, “Atime to dance.”

Well, tell them that the phrase di
rectly expresses nothing more than the 
obvious truism, that human life, among 
its many vicissitudes (see the context) 
contains, for most people, a time in 
which to be merry. That is the whole 
meaning of the words, as the words are 
used by the writer of Ecclesiastes—the 
whole express meaning; that is to say, 
“To dance " is simply a symbolic ex
pression for “to be joyfulsince 
lively motion of the body is a natural 
language for joyful feeling.

This answer satisfies at once all three 
of our correspondent's interrogatories. 
For, of course, the “time to dance" 
is “when" you feel like it, “ when” 
your inward state of heart prompts you
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to frisk about in frolic motions of body. 
And as to “ wlmt" the dunce should be, 
we reply, Any modest, saltatory exercise 
of your limbs that your irrepressible 
mirthfulness spontaneously suggests.

This explanation of the text obvi
ously excludes from consideration the 
idea of set occasions arranged for the 
purpose of dancing. Such occasions 
may, or may not, be right; but they are 
not at all within the purview of the 
text. The text no more recommends 
balls and assemblies than its com
panion text immediately preceding,“ A 
time to mourn," recommends the getting 
up of funerals, or other melancholy occa
sions, for the purpose of engaging in 
grievous social outcries, or beatings of 
the breast,such as were customarvamong 
the ancient Jews, and are now custom
ary widely in the East, to express emo
tions of sorrow, especially at the death

of friends. For the word “ mourn ” 
here, we suppose, had not, as might 
hastily be inferred, the sense simply of 
inward sorrow, which might be silent, 
but the somewhat, technical sense of 
formal demonstration of grief. In 
short, the contrast was between joy, on 
the one hand, expressing itself phys
ically with motion, and grief, on the 
other hand, expressing itself physically 
with gesture or with sound.

The general subject of dancing, as 
dancing is practiced in modern social 
life, we do not touch upon here, for 
the very good reason that it is not 
touched upon in the text supplied to us 
by our correspondent. Although this 
is the department of Pastoral Theology, 
we like to govern ourselves by the ex
cellent rules proper to our neighbor de
partment of Homiletics — and stick to 
our text.

THE STUDY TABLE.
Conducted by James M. Ludlow. D.D.

ZOROASTER.
In his recent novel, “ Zoroaster," Mr. 

Crawford represents that great religious 
teacher as a disciple of the prophet 
Daniel during the Jewish captivity,and 
also as the friend of Darius the Great, 
under whom he effected the religious 
reformation of the Persians. We are 
asked if there is any historical ground 
for this; or is it it merely the fancy of 
the novelist ?

Mr. Crawford's book is made up of 
such an agglomeration of fact and fic
tion, put together with such disregard 
for all distinction between the two, that 
the ordinary reader quite naturally as
sumes the whole to be invention. There 
is a legitimate field for the historical 
romance; but the first principle to be 
observed is that of fidelity to the actual 
facts so far as the writer makes use of 
them. Where the history is unknown, 
he may draw upon his “historic im
agination ” for color and detail, but 
this invented part must be true to the 
times and places involved. In this 
sense a historical romance may be a 
better history than the bare annals 
alone would constitute. But Mr. Craw

ford's book is not even a historical 
romance, but a novel in which some 
known names and events are made use 
of. Ti e character attributed to Daniel 
is inconsistent with the impression one 
would get from the Scripture account 
of the prophet, which is the only reli
able picture of him. The doctrine 
which Zoroaster is represented as re
ceiving from the Hebrew prophet, is, 
in some points, antagonistic to the Jew
ish faith, and rather allied to the 
pantheism of India; indeed.it is utterly 
impossible that Daniel could have so 
taught his disciple. Admitting that 
Zoroaster may have lived at tint age of 
the world, it is also impossible that he 
should have sustained the relation to 
Darius which Mr. Crawford asserts. 
We are historically acquainted with the 
Persian court and personages of that 
reign, and no room for Zoroaster as the 
virtual Prime Minister, as well as High 
Priest, remains. Such works, how
ever brilliantly written, tend to bring 
the historical novel into disrepute.

As to the time of Zoroaster, many 
scholars fix upon that era as approxi
mately correct. Bishop Browne (Speak-
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cf'h Commentary, note to Genesis i.) 
thiukH that Zoroaster was probably 
brought into contact with the Hebrews, 
and possibly with Daniel. Perhaps the 
idea may have gathered credence from 
the fact that the oldest Greek writer who 
wrote about the author of the Zend- 
Avesta was Xauthus of Sardis, a con
temporary of Darius the Great; but 
even this writer spoke of him as having 
lived before his time. Huron Hansen 
attributes the belief to the fact that no 
was said to have lived under the reign 
of a certain King Vistaspa, whose name 
has been confounded with llystaspis, 
the father of Darius. Hut Vistaspa was 
doubtless one of the ancient Hactriau 
kings, of whose personality we know 
nothing beyond what is contained in the 
myths of Firdnui (a Persian poet of about 
the eleventh century, A. D ). The Bac- 
trian Empire was overthrown by !the 
Assyrians as early ns the eighth cen
tury H. C. (some say the twelfth).

Ploetz, one of the most careful Ger
man chronologists, places the writer of 
the Avosta about 1,000 B. 0., some five 
hundred years before Darius. Prof. 
Whitney assents to this date.

Max Muller says (Chips from a Ger
man Workshop, Vol. I., p. 84): “ It can 
now le proved, even by geographical 
evidence, that the Zoroastrians had 
been settled in India before they im
migrated into Persia. That the Zoro- 
nstrians and their ancestors started 
from India during the Vaidik period 
can be proved as distinctly as that the 
inhabitants of Massilia started from 
Greece.” Professor lloth, of Tubingen 
(quoted by Muller) says : “The Veda 
and Zend-Avesta are two rivers flowing 
from one fountain-head: the stream of 
the Veda is the fuller and purer, and 
has remained truer to its original char
acter; that of the Zend-Avesta has been 
in various ways polluted, has altered its 
course, and cannot with certainty be 
traced back to its source." Spiegel does 
not hesitate to associate the Persian 
and Hebrew religions at the origin of the 
latter in the times of Abraham, and in
clines to believe in the personal inter
course of Zoroaster with the “Father
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of the Faithful.” Bunsen w’ould give 
from 2,500 to3.000 B. C., following the 
estimate of the ancient Greek writers, 
Plato, Eudoxus and Aristotle, who 
represent Zoroastrianism as a light 
from tho remotest antiquity. Herosus 
was of opinion that 2,‘2d4 B. C was not 
too remote, llmg makes the Gat has, 
the earliest hymns in tho Avesta, as an
cient as the Song of Moses.

We can only say that, if Zoroaster 
lived as late as the time of Darius, he 
was not the founder, but probably only 
a reformer, of the religion which goes 
by his name.
Cmust as a Teacher of the Divine 

Fatherhood.
Wo are asked, Upon what grounds 

is Christ called the teacher of the doctrine 
of the fatherly love of God to men ? 
Does not such a title imply that, except 
for the teaching of our Lord, mankind 
would have been without tho concep
tion ? And is it not true that other pre- 
Christian religions than tho Jewish 
contained the same comforting and en
nobling thought ?

It is unquestionably true that tho 
idea of the Divine Fatherhood is to bo 
found outside the Bible system. Paul 
admits it before tho Athenians, “As cer
tain of your own poets have said, For 
we are also His offspring.” Virgil makes 
a character pray thus:

l( Pater, O hominum Divumque, 
EternaPotestas."

Tho word “Jupiter " is derived from 
Jovis-Patei'. Plutarch defined the dif
ference between supurstition and piety 
thus: “The superstitious man is one 
who recognizes the absolute government 
(turaunikon) of God,and not its paternal 
care (patrikon).” Homer occasionally in
volves the idea, as in these lines 'trans
lated by Worsley):
" Such is the mind that dwells In the spirit of 

earth-bom mortals.
As is their day which still tho Father Si-ndcth 

upon them.”
Among tho many titles which the 

ancient Accadian hymns ascribe to the 
Moon-god, Harki, is this, which Tom
kins translates from Lenormant's read
ing :
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" Clod’ii sire and men's, of childhood guide, 
Father mine, of life the giver, cherishing, be

holding all."
Zoroaster recognized Mazda as the 

“ All-good," the “ Helper who gives to 
pious hearts to inherit the earth,” the 

4 Father of truth,” the “ Parent of good 
thoughts'*—44who was the Father of 
pure spirits at the beginning," “ who 
created through his purity the love of 
father to son."

The Rig-Veda speaks of Varuna as—
" Your loving ford, whoofibrs you good increase, 

lie, the Creator, grant you long to live."
A Vedic hymn thus describes the 

birth of mind:
" Then first canio love upon it, the new spring 

Of mind—yea, poets in tlmir hearts discerned, 
Pondering, tills bond between created things 
And uncreated."
But we are aware of nothing in the 

pagan writings which leads us to be
lieve that the idea of the Divine Father
hood was anything more than an idea, 
a poetical figure, or, at best, but a 
longing, a cry, and not a creed. We ob
serve in the expressions of the most 
exalted writers nothing like a sweet 
conviction of it, or a saving influence 
from it over their lives. As near an ap
proach to filial communion with Deity 
as we will find in reading a thousand 
pages of uninspired scripture is this 
line from a Vedic hymn:
“ Yearning for Him, the far-seeing, my thoughts

OnwardH, as kino move to their pastures.” 
Faith in the affection of Varuna, or 

the Sky-Father, is matched by faith in 
the affection of the soulless earth,which 
is called Mother-Earth, ns we, too, call 
it in our poetry. At the lighting of the 
funeral pile which is to consume a dead 
body, an address is recited by the 
Brahmins, commending the spirit to 
the Sky and to the Earth, and to both 
with equal hopefulness:
“ Depart, depart, along those ancient paths,
By which our fathers have gone homo to rest; 
The god Varuna shall thou now behold.
And Yaina, the two kings who take our gifts.

In highest heaven, fit meed of thy deserts, 
Leave there all evil, then go home once more, 
And take a form of radiant glorÿ bright . . , 
There, where the pious dwell and roam in
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Go to thy loving mother—homo to F.arth:
With wide spread arms and blessing-bringing

She takes the pious to her kindly breast.
As ’twere a maiden's bosom soft as wool,
And holds thee safe from danger’s threatening

Open thy arms, O Earth, do him no harm, 
Receive him gently with a loving kiss,
And wrap him round, O Earth, as when a babe, 
His mother in her garment folds to rest !’’

Iu spite of nil the high thcistic say
ings of the Veda, they seem not to in
fluence the common heart of the people. 
Bunsen tolls us that when Sakya-Muni 
came to help men to lie free, he found 
44 the millions of his fellow-countrymen 
plunged into the catastrophe of a fear
ful nihilism, combined with the utter 
exterualization of the religious con
sciousness by superstitious usages, and 
the consequent fading out of the sense 
of moral personality.” And after all 
the ancient Vedic teaching, together 
with the Bralimic and Buddhistic “ im
provements,” this keen observer re
marks of the ordinary Hindoo man, 
,4He is a blank page between the Bible 
of nature-worship and that of Chris
tianity; but this page is black!"

Admitting all the bright things in 
pagan writings,and giving fullest weight 
to all their approximations to Christian 
sentiments,—which are so bepraised by 
many critics who would depreciate 
Christianity by the comparison, —these 
pagan scriptures are really the saddest 
of all human productions. Their aspi
rations are deep-drawn sighs, because 
they have no knowledge of the reality 
of that to which they aspire. One of 
the Vedic hymns —that in which Love 
is said to have been the source of Mind 
—is called “The Thinker’s Question," 
and ends with doubting the truth of its 
own sentiments:
"ThoMost High Seer that is in the highest 

heaven,
He knows it, or perchance even He, knows not.”

We cannot, therefore, in any strict use 
of language, say that the heathen world 
had ever been taught the paternal love 
of God; for a teachtr is not one who may 
casually mention an idea, but one who 
conveys tlio impression of that idea to 
anotln r, so that the pupil receives it as

The Study Talk.
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one of bin convictions, im ingredient of 
his knowledge, u part of his own intellec
tual life. Quo of the Buddhistic hymns 
expresses this well : “Though thou 
shouldst rehearse a hundred of such 
hymns in the empty swell of thy words; 
better is the one word of the doctrine 
that shall give one man rest." And none 
of these religions seem to have had the 
teaching power to give “one mm rest" 
in the love of God.

With this only worthy idea of what 
teaching implies, we do not hesitate to 
say that the Bible is the only real text
book of the Divine paternity the world 
has ever had, and that Christ was and 
is the only Teacher of it. lie only has 
made men believe it,feel it,and live by it.

Observe some features of our Lord's 
tuition of this grand truth.

I. lie taught it repeatedly. It was a 
constantly recurring topic. The ex
pressions, “The Father,” “Our Father," 
“ My Father," “ Your Father,” occur 
nearly a hundred times within the few 
pages of the Gospels. During the three 
years of His ministry He probably ut
tered the thought more times than it had 
appeared in the uninspired literature 
of all nations since the world began. 
Some gold grains have been found in 
nearly all our Slates, but they are not, 
therefore, regarded as gold-bearing 
lands, and spoken of in comparison 
with California. The simple abundance 
of this soul-enriching truth in Jesus' 
teaching would give Him the pre-emi
nent title of its Teacher.

II. Our Lord made the Divine pater
nity not merely one of llis doctrines, 
but the centre and life of all lbs other doc
trines. What to others had been at the 
utmost but a casual meteoric fancy, 
dropping,almost as soon as uttered,back 
into the black depths of doubt and ig
norance, was the sun in Jesus’ system. 
Because God is our Father, He upholds 
us in the hands of His loving Provi
dence, pardons our offences—having 
borne in His own heart the penalty per
fects our souls by the indwelling of His 
own spirit,and brings us to the heavenly 
home whose joy is that of His own pres
ence. Take away all the sayings about

God’s love from pagan religions and 
they will not be materially mutilated. 
Take the idea from Christianity and the 
system vanishes; its entire substance 
is annihilated.

III. Our Lord most effectively taught 
the Divine Fatherhood of God by exem
plify iny in His own life the Divine, love. 
His teaching was by demonstration. 
Baron Bunsen, speaking of the decay 
of the early faith men had in the near
ness of the Godhead, explains that sad 
fact when he says: “ It must needs be
hold a vision of the divine in this world, 
or after a few generations it will find 
itself at sea and sink into skepticism." 
In Jesus the world beheld the divine; 
beheld it radiant with love, tender, hu
manity-embracing. His words, which 
broke the hearts of men with their pa
thos of affection, were sealed as divine 
by His miracles, and especially by His 
resurrection.

IV. In His human nature, in which 
lie was made in all things “ like unto 
His brethren," He exemplified the Divine 
Sons hip. As a man, His life was lustrous 
with the outshining of the conscious
ness of the love of His Heavenly Father. 
No child ever spake to his earthly par
ents with more confidence, intimacy, 
and evident assurance of communion, 
than Jesus talked with the invisible 
Father. When men saw Him at prayer, 
they knew of His having entered the 
secret place which the saints of other 
religions had only longed for the very 
bosom of God; and in amazement they 
voiced the great longing, “Lord, teach 
us to pray.” Ho was so sure of and so 
absorbed in the Divine affection that 
Ho was willing to die ou the cross 
rather than depart in the least from the 
will of the Father. Though racked by 
terrible suffering, when seemingly de
sert ed by the Deity, as men taunted 
Him with the cry, “If thou be the Son 
of God, save thyself," His heart never 
wavered; it was sustained by His inner 
knowledge, which neither the woes of 
time, nor the darkness which swept over 
Him from the abyss, could obliterate; 
so that He died saying, “ Father, into 
Thy hands I commend my spirit.” The



The Study Table. 4451886. |

pagan Centurion, at Hint most unfavor
able moment for ho judging, was forced 
to confcHH, “Truly this was the Son of 
God.” A child in itH mother's arms is 
no more impreasive an illustration of 
the filial relation than was the whole 
life of the man Jesus an illustration of 
the same possible relation between hu
manity and God.

V. Our Lord taught this doctrine not 
only by precept and exemplification, 
but with spiritual power, conveyimj the ex
perience of it to others. What a marvel
lous teacher of music be would be who, 
when he touched the hands of the pupil, 
imparted to them some of his own talent 
and skill! With such power Jesus 
taught men the love of God putting it 
into their hearts. They not only heard 
of it, they felt it. “To as many as re
ceived Him gave He power to become 
the sons of God." The spirit of disciple- 
ship becomes the "spirit of adoption 
whereby wo cry Abba, Father." Mil
lions have had this heart-tuition from 
the great Teacher. The persuasion of 
it comes independently of argument, 
and even independently of thorough 
Scripture learning. It is said that one 
of our most famous t heological profes
sors was accustomed to visita venerable 
negro to take lessons in certain phases 
of Christian doctrine which the learned 
man could not get from his books, but 
which the illiterate man learned while 
upon his knees. Visiting a poor bed
ridden woman in one of our hospitals, I 
was greatly impressed with her Chris
tian assurance. There was an almost 
superhuman composure and confidence 
with which she spoke of her good Father 
in heaven. They called her “Old Sun
shine,” because sbo seemed to bo in a 
state of inner transfiguration, many 
beams of which suffused her outward 
life. I asked her, “ But how do you know 
that God is your good Father? She re
plied, “Does not n child know its 
father's voice? The vobe itself taught 
me. I could not doubt it if I tried." 
Madame Guyon delighted to sing:
“ I love my Ood, but with uo love of mine;

For I have none to give.
I love Thee, Lord; but all the love is Thine ;

For by Thy love 1 live.”

These persons had been to Christ's 
school, and had learned to know the 
love of God by its immediate impression. 
The “love of God is shed abroad in our 
hearts by the Holy Ghost which is given 
unto us."

A practical consideration grows out of 
the fact that Christ is the only teacher 
of the loving Fatherhood of God, viz., 
Whoever would have the comfort of this con- 
vidian must <jo directly to I'hrist for it.

If the great philosophers and religious 
teachers of the ages have not been able 
to demonstrate this truth to their own 
complete satisfaction, surely we of ordi
nary minds cannot hope to do so, search
ing for its proofs in the limited area of 
our own lives. We must take the de
lightful lesson first from Christ, and 
then we shall find its corroboration in 
our observation of the things of daily 
life, lleversing this process we can 
make no progress. A teacher does not 
set before the pupil a mass of figures, 
and ask him to discover a rule which 
shall reduce them to a solved problem. 
But he gives the pupil the rule, and that 
enables him to reach a solution. So 
Christ reveals to us the principle which 
underlies all these perplexing details of 
life. It is this: a heavenly Father's 
love arranges whatever occurs. Begin
ning with this rule, applying it to every
thing, all life becomes clear and beauti
ful. lieverse the process, determine to 
form your conception of God from what 
you see of His dealing with you, and 
you can reach no satisfactory conclu
sion, simply because life's problem is 
too much for any man to solve without 
the heaven-revealed rule. An ant, gifted 
with the Reasoning faculty, crawling 
across the lines of the marvellous fres
coes of ltaphael on the ceiling of the 
Sistine Chapel, could see as much of 
the beauty and harmony of those mas
terpieces as we can of the full order and 
beneficent meaning of the life of hu
manity which fills history and covers the 
globe. I have two friends who are study
ing the life-problem, the one without 
and the other with the Christ-given ex
planation. The former is in health and
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possessed of abundant means. But he 
talks pessimism as he sits on his piazza 
and overlooks his flower-laden grounds. 
The world, even from his stand-point, 
does not demonstrate a paternal provi
dence. The other is a blind man. His 
affliction has not only shutout the cheer 
of vision, but brought him incessant 
bodily pain and hopeless poverty. But 
he long ago accepted by faith the doc
trine of the Divine love, and from his 
stand-point he finds everything proving 
it. He has become an enthusiast for 
his faith. His heart overflows with 
gratitude, and his life is almost trans
figured with the brightness of His 
Father’s face. He goes in and out with 
a strange freedom of manner, which 
comes from a realistic interpretation of 
the promise, that God will guide him 
with His eye, and, if necessary, send 
the angels to bear him up in their hands 
lest he dash his foot against a stone. 
His life flows as serenely as the brook

that runs singing by his cottage door, 
of which he says mirthfully: “See, the 
brook is blind also, but it feels the 
banks that lovingly guide it; and so do 
I feel the safe restraints of my Father's 
promises.” The first of these men, in
terpreting God by what he sees in the 
world, is like a man who should look at 
the sun through a piece of rock crystal, 
which projects all its imperfections 
against the fair orb, and who should 
conclude that the sun is but a shape
less body which can never illumine the 
universe. The latter, interpreting life 
by the revelation of God’s love, is like 
one studying the rock crystal in the 
sunlight. How beautiful is the crystal ! 
The dark things of his experience are 
only like the graceful moss-fibres im
prisoned in the transparent mass. The 
mysteries of daily life are the curious 
refractions and reflections of the light 
that plays through it and glances in 
broken rays from its sides.

THANKSGIVING SERVICE.
A Historic Contrast.

Our first Thanksgiving Day in this 
country was that appointed by Gover
nor Bradford, of Massachusetts, in 
1623. Contrast common life then with 
that we enjoy in 1886.

Henry VIII. was upbraided for wan- 
ton extravagance in having a bed-tick 
stuffed with feathers.

Saw-mills enabled common people 
to have wooden floors, instead of 
stone or earth, about 1666.

Anthracite Coal utilized for warming 
and manufacturing purposes in 1770.

Goal-gas light, 1702.
Electric light, 1874.
Stoves, The Franklin, 1745.
Cotton goods—muslins, calicoes— 

used by English not before the eigh
teenth century. Common dress of 
men made of leather.

Glass mirrors in England, 1673.
Watches, 1658.
Coffee, 1641.
Tea, 1666.
Potatoes not commonly used before 

1754.
Meats not within the ordinary purse-

limit until the eighteenth century. 
Says Macaulay: “It is the fashion to 
place the golden age of England in 
times when noblemen were destitute 
of comforts, the want of which would 
be intolerable to a modern footman; 
when farmers and store-keepers break
fasted upon loaves, the very sight of 
which would raise a riot in a modern 
workhouse.”

Sewing machines, 1849.
Newspapers introduced by Roger 

L’Est range in 1663.
Medicine—“Starve ’em and bleed 

’em ” practice until recently.
Aniesthetics, 1844.
Death-rate in seventeenth century, 

one in every 17 persons annually; in 
nineteenth century, one in 40. Macau
lay says of the former period : “ Men 
died faster in the purest country air 
than they now do in the most pesti
lential lanes of our towns, and men 
died faster in the lanes of our towns 
than they now do on the coast of 
Guinea.”

Production to the acre in seven
teenth century averaged less than
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seven bushels. The advance of agri
cultural knowledge has advanced the 
average to thirty bushels.

The majority of occupations now 
followed were unknown two centuries 
ago; estimate the limitation of enter
prise.

Ileccnt inventions have given to each 
person a help in the way of comfort
able living equal to half a dozen ser
vants who should labor gratuitously.

Traveling—Coaching in seventeenth 
century versus steam-rail and steam
boat.

Old writers speak of the incessant 
danger from traveling. Statistics show 
that a man may now ride 100,000 miles 
every year for forty years without 
chance of injury.

Men formerly limited for life to their 
neighborhood; the world now open for 
inspection.

Pianos, 1717.
Studies in science, art, etc.
Respect for Clergy. Lord Clarendon 

complained that in his day there was 
such confusion of rank that damsels 
of much culture had married clergy
men. Queen Elizabeth gave special 
command that servant-girls should not 
marry ministers without the consent 
of the master or mistress. A “young 
Levite's ” salary was called fair at ten 
pounds a year.

To carry out this contrast read Ma
caulay’s History, Chapter III., and 
Ludlow’s Chart, page, “Useful Arts.’

Paul’s Idea of Enough.
7laving food and raiment let us be there

with content.—1 Tim. vi: 18.
‘' Raiment,” — “ covering ” (R. V. ) 

“Be content”—“have enough” (mar
ginal reading.)

The Apostle, living in his own hired 
house, and paying his rent from the 
proceeds of tent-making, was as inde
pendent a gentleman as walked the 
streets of Rome. He differed from 
most people in that he was wise enough 
to see that, in order to get on top, it 
was folly to begin by getting under the 
mass of wordliness and then try to 
burrow up. He balanced his mind

with a sublime philosophy and sat 
down above the world, with as little 
care for the shape secular things as
sumed as a king has for the mere carv
ings of hi a throne.

Fichte, the German philosopher, 
wrote: “Since I could not alter what 
was without me, I resolved to try to 
alter what was within me.”

Descarte laid down as one of the 
practical rules of life: “I must not seek 
to gratify my desires so much as I seek 
to restrain them.”

•Sir Thomas More wrote in his journal: 
“ I make it my business to wish as lit
tle as I can, except that I were wiser 
and better.”

Plato taught his disciples: “We 
should not demand that things should 
be as we wish, but we should wish that 
things should be as they are.”

Horace said of the money-scrambling 
Romans: “ What they have, that they 
are.” The Christian idea is just the 
reverse; a man really possesses, enjoys 
the world, in accordance with what he 
is in himself. Faith makes the whole 
world “Our Father’s house”; takes 
away every solicitude for the future, 
for we are ' heirs of God." A good 
conscience before God brightens every
thing with the reflection from our 
hearts of “ the light of His counte
nance.”

Thanksgiving Day Salutation to 
Friends.

Is it wdl with thee ?—2 Kings iv: 2f>.
The text is an Oriental equivalent to 

our common salutation, How do you 
do? The universality of the question 
among friends implies the constant 
presentiment we have, that men are 
always under impending evil. When 
we separate for a time, we are like sol
diers leaving the bivouac for the battle, 
and when we meet again it is as soldiers 
returning from the conflict, scanning 
each other's persons for the wounds. 
Solicitude is necessarily one of the 
bonds of friendship; and when friend
ship deepens into love, solicitude deep
ens into anxiety.

Our common use of the salutation is
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a trivial one. What if health of body 
is continued for a little ? or what if dis
ease has cut some of the strands that 
bind us to life? So soon all must be 
sundered. Therefore, enlarge the 
meaning of the query to take in the 
soul's condition.

The Shunamite said, “ It is well," 
though her child lay dead in her house. 
Washington said, “It is well," though 
they were the last words he uttered as 
he was leaving the glory of earth. 
Fichte, dying, exclaimed, “ Now I am 
getting well."

There are three prominent indications 
of being unwell in body (1) pain (2) 
weakness (3) numbness, or lack of sen
sation. The same may indicate soul 
illness.

1. Spiritual jxtin (a) of conscience. 
(b) of fears for the future.

2. Moral weakness. Inability to do 
what we know to be duty.

3. Lack of feeling. Dull conscience. 
Indifference to spiritual truth. No 
sensation of the world to come which 
presses so close upon us.

Christ's question, “ Wilt thou be made 
whole ? "

Christ's healing, of the morally-de
formed Zaccheus ; of the demoniac 
Saul, who thought he was doing God's 
service in slaughtering the innocent; 
of the lust-fevered nldulteress. The 
beginning of Christian Exjwrience, in peace 
of conscience, soundness of motive, 
the clear vision of hope.

The end of Christian Experience, being 
made whole in the perfect likeness of
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Christ. "I shall be satisfied when I 
awake in Thy likeness."

Thanksgiving Hints.
Gratitude to Providence a Natural 

Impulse.
The Kaffirs of South Africa will not 

gather the maize until after they have 
celebrated the Festival of the First 
Fruits.
Thanksoivino should re Joyous in its 

Expression.
Mrs. Browning describes a morose 

saint thus :
“ She thanked God and sighed—some 

people always sigh in thanking God."
Mere Outward Abundance Cannot 

Same Happiness.
The Poet Heine went to visit Baron 

Rothschild.
Heine—“ How fares it with you?"
Rothschild—“ I am crazy."
Heine—“Until I see you throwing 

money out of the window I shall not 
believe that,"

Rothschild—“ That is just my form 
of craziness, that I do not pitch mouev 
out of the window."

Thanks for Secular Blessings ex
pressed in Religious Donations.

A violent thunder-storm once pre
served the town of Basle from the 
shells of the Russians and Hungarians 
who were besieging the place. The pi
ous people, in gratitude, founded a 
training-school for Christian Mission
aries. This was the origin of the Basle 
Missionary Society, which has sent out 
over five hundred devoted men to the 
heathen.

The Missionary Field.

MISCELLANEOUS SECTION. 

THE MISSIONARY FIELD.
By Arthur T. Pierson, D.D., Philadelphia.

Part I.—Miscellaneous, 
the international missionary conven

tion.
Rev. Wm. Osborn, a former mission

ary of the Methodist Church to India, 
proposed, early in the summer of 1884, 
a convention of returned missionaries. 
At Wesley Park, on the Canada side of

Niagara Fulls, the first convention 
met in August of that year; the interest 
and profit attending it led to a perma
nent organization; a constitution was 
adopted, officers were elected, and the 
new association began its career. The 
second meeting was held last summer 
at the same place.
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The Thousand Island Park Associa
tion invited the Union to hold its con
vention this year in its tabernacle, 
and offered free entertainment to all 
missionaries. Accordingly, the Union 
assembled August 4th, at the Thousand 
Island Park, on Wellesley Island. About 
sixty missionaries were present, repre
senting Europe, Asia, Africa, North 
and South America; more particularly, 
China, India, Japan, Burmah, Siam, 
Assam, Bulgaria, Buenos Ayres, Greece, 
Italy, New Hebrides, Western Africa, 
Zulu Land, etc. Among those present 
were Itev. Dr. Gracey, President of the 
Union; Rev. Dr. Happer, for forty-two 
years in the Canton Mission of the 
Presbyterian Church ; Warren, “who 
succeeded in finding the Garden of 
Eden at the North Pole before others 
had been able to find the Pole itself;” 
the heroic Wilson, “too modest to tell 
his thrilling story of those awful days 
at Chieng Mai seventeen years ago, 
when the Presbyterian Mission there 
was ready to be offered, and the execu
tioners even more ready to slay;” 
Chandler, of India, the sweet singer; 
Parks, lately editor of the India Evan
gelical Reviewy Smith, whose successes, 
since the famine and the fever in North 
China, have thrilled many praying* 
waiting souls; the venerable Goodrich,
“ who has perhaps traveled over more 
of China and preached the Gospel more 
widely than any other living American 
missionary;” Young, of Canada, who 
told a touching story of the Lord’s 
work among the North American 
Indians; Dr. Samuel R. House, who for 
more than thirty years was a missionary 
and a physician in Siam ; Mellen, who 
for near a quarter of a century preached 
to the Zulus; Rev. Dr. Thompson, for 
twenty-four years in the Presbyterian 
Mission of Japan ; Baldwin, of Foo 
Chow ; Comfort, of Assam Baptist Mis
sion; Booth, of the Reformed Mission 
in Japan; and Chamberlain, of the Re
formed Mission in India.

“The convention was a school of 
nations; the teachers were men and 
women who had gained their knowl
edge of those nations at the fountain

head. Probably in no place in the 
world can so much information be 
gained in so short a time of the various 
peoples of the earth as was given at 
that assembly. The convention re
solved strongly in favor of co-operation 
and union among missionaries of dif
ferent churches in foreign lands.”

Ilev. W. Fleming' Stevenson, D.D., 
Author of “Praying and Working,” 
etc., died very suddenly in September. 
He was, perhaps, the most conspicuous 
man, not only in the Irish Presby
terian Church, but beyond the Atlantic, 
in his advocacy of Foreign Missions. 
He made a tour of missions as the rep
resentative of the Church; his ad
dresses and writings have done as much 
as those of any man of this country to 
promote intelligent zeal. He died in
stantaneously, at about sixty years of 
age. Details have not yet reached us.

Bishop William Taylor has begun 
two chains of missions across the Dark 
Continent, and projects two more. He 
makes a compact with the chiefs and 
people, agreeing on his part to furnish 
good teachers and preachers, without 
expense to the tribes, and to buy tools 
and machinery for industrial schools; 
he asks, in return, a thousand acres for 
each school-farm, a few acres cleared 
and planted to provide food for teachers 
and preachers; houses built for work
ers, and a small monthly fee for tuition 
of day scholars. Boys and girls may work 
for their tuition; and those who wish 
a full course must remain five years. 
By these equitable mutual agreements, 
the natives are made to feel that they 
are partners in the work, and a perma
nent rnd self-supporting basis for the 
missions is secured. May God bless the 
Methodist Missionary Bishop of Africa !

Japanese in California.—A Japanese 
church has been organized in California 
by Presbyterians, which now numbers 
forty-two members. The evening school 
numbers twenty-nine pupils, and the 
Sabbath-school twenty-two. Religious 
services have been held upon Sabbath 
evenings, at which Rev. Mr. Kerr and 
the pastors of San Francisco have 
preached. Rev. David Thompson, of
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the Japan Mission, but now on leave of 
absence, has devoted time and labor 
to this Japanese congregation. Ilev. 
John Carrington, formerly a missionary 
in Siam, has been conducting the night 
school. Toward the close of the year,Mr. 
Morita, a young Japanese Christian, was 
employed tolabor among his countrymen 
in San Francisco. More adequate provi
sion should be made for missionary work 
among these people. The number of 
Japanese in San Francisco is continually 
increasing. There are now about 400.

Thirteen Missionaries on Sept. 14, 
in the 2d U. P. Church of Philadelphia, 
took leave of their own land and frit nds. 
Rev. J. S. Barr and wife, hound for In
dia; Rev. J. R. Alexander and wife, for 
Egypt, accompanied by eight young 
ladies as teachers, of whom two are 
daughters o'. Rev. David Strang, and 
one, Miss White (M. D.); and the thir
teenth of this missionary band was Miss 
M. B. Edgar, bound for Latakia, Syria.

“Our Country,” by Rev. Josiuh 
Strong, is one of the most interesting 
and important books of the time. He 
was engaged in Home Missionary work 
in Ohio, and has studied this whole 
question to the bottom. He presents, 
within some 200 pages, an array of 
facts as to the national resources, West
ern supremacy, immigration, Roman
ism, Morraonism, intemperance, Social
ism, wealth, the population of great 
cities, etc., which will surprise and 
startle all who have not examined and 
collated facts. The book may be ob
tained of Baker Sc Taylor,9 Bond St., New 
Yoi k, and every citizen ought to read it.

Drunkenness in IihIIu. Archdeacon 
Farrar says: “ In India, the English 
have made one hundred drunkards for 
each Christian. England is girdling 
the earth with drunkenness.”

The Bilile and Schools.—1Those who 
thrust out of the schools the Word of 
God, yielding to infidel influence and 
Romanism, as in Chicago and Cincin
nati, may well consider the example of 
Holland. Twenty-five years ago, the 
reading of the Bible was forbidden in 
the public schools of that country. 
Now, it is said, there is scarcely a frown
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of any importance which has not its 
free, popular Bible school; and in many 
public places the public school is al
most deserted. These Bible schools 
are maintained by private expense, 
and cost the Christian public nearly 
two million dollars.

Home Influence has much to do in 
molding character, and in shaping our 
course of life. Dr. Alexander Duff, for 
many years amissionary in India,whose 
name is a household word in many a 
Christian family, testified that his fa
ther was aman of profound missionary 
spirit, with whom love for Christ's king
dom was a passion. The cause of modern 
missions was much upon his heart and 
lips. He “rejoiced in tracing the 
triumph of the Gospel in different 
lands, and in connection with the dif
ferent branches of the Christian 
Church.” To interest his children, he 
procured pictures of Juggarnath and 
other heathen idols, to show the awful 
sin of idolatry, and to excite the com
passion of the children towards the poor 
blinded idolaters. These talks on hea
thenism were well mixed with state
ments of the love of Jesus for perishing 
sinners. Is it any wronder that the mind 
of Duff was well instructed touching the 
condition of the heathen, and that his 
heartbeat for them in loving sympathy, 
which ripened into unreserved conse
cration to the cause of Christ in India?

A Dying Chinese. —A West China 
woman,dying in Kiukiang, called for a 
missionary. It was too late to do more 
than point her to Christ, who gave His 
life for all. “ But not for me, a poor 
Chinese woman—no one could care so 
much for us,” was her moan. Again 
and again she war. assured that even a 
poor Chinese woman might have salva
tion. Gathering her last remnant of 
strength, she cried: “ Why doesn't some 
one tell the women of my province ?" and 
her soul had fled. There were four 
million of women in her province, and 
not a missionary among them Î

A Missionary Hero.—Molokai is the 
“lepers’ island,” of the Sandwich 
group. Leprosy there is fatally fre
quent, and it is necessary to separate
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the infected from the healthy; every 
one, therefore, who is seized by the 
disorder, is removed thither, to remakn 
till he dies. A young priest, Father 
Damiens, like the Moravians in Africa, 
spontaneously devoted his life to com
forting and helping these poor creatures 
in their horrid exile. The Mission News 
says, that this Apostle of the Lepers 
of Molokai is beginning to pay the pen
alty of his heroism. Shut away from 
all civilized and healthy humanity, for 
a long time Father Damiens continued 
in good health, though alone among the 
dead. But tie stroke has fallen at last. 
In a letter, written recently, he says :
“ Impossible for me to go any more to 
Honolulu, on account of the leprosy 
breaking out on me. The microbes 
have finally settled themselves in my 
left leg and my ear, and one eyebrow 
begins to fall. I expect my face soon to 
be disfigured. I feel calm, resigned, and 
happier among my people. Almighty 
God knows what is best for my sancti
fication, and with that conviction I say 
daily a good Fiat voluntas tua." Where 
is the heroism that surpasses this?

Part II.—Monthly Bulletin.
Arabia.—A young layman, an earl's 

son and an Oriental scholar, an elder in 
the Free Church of Scotland, proposes 
to establish a mission at his own ex
pense among Mohammedans in Arabia, 
and direct it in person.

France. Professor Yeatman spoke 
on the “Religious Condition of France 
and the Work of the Paris City Mis
sion," at the annual meeting held in 
London. The City Mission is an inde
pendent and undenominational society, 
makes domiciliary visits, bringing Gos
pel truths home to the people, reading 
and explaining God's Word, distribut
ing tracts, etc. Each agent receives $500 
per annum, one-third paid by the So
ciety or pastor employing, and two- 
thirds by the Paris City Mission. Since 
its origin, six years ago, the little band 
of seven members of the Paris Mission 
have made 40,077 visits, and 5,336 to 
the sick ; meetings attended or held, 
11,684 ; Bibles and New Testaments 
given or sold, 10,087 ; tracts and por

tions distributed, 171,274 ; attendance 
at the meetings -adults, 214,075: chil
dren, 130,863; making a total of 345,838.
In 1813 Proti stantism in France could 
not count one hundred and fifty pas
tors, and had not a single work of its 
own, either of charity or instruction, 
or evangelization. To-day that same 
Church counts nine hundred devoted 
pastors. It has thirty-seven homes for 
orphans and abandoned children ; asy
lums for the blind, the deaf and the 
dumb, forty-two retreats for the aged, 
two convalescent reformatories for pris
oners—all the outgrowth of Christian 
faith and duty. In a word, it is to-day 
active in all charities which flow from 
the fountain of Christian duty and love. 
Note the marked progress of all so
cieties organized for special Christian 
work. The French Bible Society, which, 
in 1875, circulated but 16,000 copies, in 
1885 circulated 60,000. The Société 
Evangélique, for the first two years of 
its existence, received but 1,650 francs, 
to-day its annual receipts are more than 
125,000 francs. The Société Centrale 
began with three missionaries ; it now 
employs one hundred and seventy, has 
built within a few years eighty new 
churches, and opened three hundred 
and sixty missionary stations. To ad
vocate Christian principles there are to
day in France no less than seventy-three 
religious newspapers, not including a 
number of monthly magazines. And all 
this is the work,not of the Government, 
but of Frenchmen themselves, moved by 
the spirit of Christian faith and duty.

Hawaiian Islands. — First native 
Hawaiian pastor ordained in 1849; since 
then, ninety-five, of whom forty-seven 
are now at work either as home pastors 
or foreign missionaries. Since 1852, 
when the first Hawaiian Evangelists 
went to Micronesia, no less than seven
ty-five have gone ns missionaries, about 
half of them women. The total con
tribution to Foreign Missions has been 
over $170,000, and for all purposes, 
from the beginning, $818,000. The 
white residents are rapidly leaving, and 
it is feared the country will become a Chi
nese colony. The Japanese immigrants,
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brought to the Islands at considerable 
expense, appear anxious to get away 
again and leave the field to the Chinese.

India.—At Lucknow’, where so many 
were murdered during the Sepoy rebel
lion thirty years ago, two thousand 
children, nearly all of Hindu or Moham
medan parentage, recently marched in 
a Sunday-school procession. The “ In
dian Witness” reports, through Rev. 
Mr. Radley, a Methodist missionary, the 
baptism, within a fortnight, of four hun
dred and fifty-three persons, including en
tire villages of the Tharus, an aboriginal 
tribe of the Gonds in Central India.

Africa.—Among the obstacles to the 
Gospel, in Western Africa, is the great 
number of tribes. In the limits of the 
field occupied by the Gaboon and Cor- 
isco Mission there are at least twenty; 
many of these, like the Jews and the 
Samaritans, have no dealings with each 
other. The dialects that they speak, 
though belonging to the same family of 
languages, often differ from each other 
as much as English from German.—The 
colored Baptists of the Northwest have 
sent two missionaries to the Congo 
field, and show increased interest in 
that mission. They have a membership 
of about 930,000 in the United States, 
and though very poor, accept the sacri
fice necessary to send the Gospel to the 
land of their fathers.

Traffic in Native African Girls. - 
The Natal Mercury is our authority for 
saying that unscrupulous white men in 
Zwaziland, Tongaland. and Delagoa 
Bay devote themselves to the purchase 
and sale of native girls and sometimes 
boys. These gentlemen (principally 
English and Frenchmen) reside at times 
in the Bombay range of mountains, and 
others in Delagoa Bay. They purchase 
the girls from Ew ay-way’s territory and 
Tongaland principally, and se 1 them to 
any white man who is willing to give 
them their price - which varies from £8 
to £15—in either cattle or money.

Greenland.—7,000 Esquimaux con
verts are under the fostering cure of the 
Danish Missionary Society.

S. America.— The first Protestant 
mission in Guatemala was opened by
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the Presbyterians two years ago. The 
city has a population of 1,200,000, of 
which 180,000 are white. The Gospel 
is freely preached, influential classes 
welcome the missionary, and the Presi
dent himself sends five children to the 
first school opened. Having broken 
loose from Rome, the danger is that the 
people will drift into infidelity. A 
Protestant church, the first in the city, 
was organized last December.

China.—The converts of the English 
and American churches together 
amount now to about 50,000, as against 
half a dozen forty-five years ago. In 
one mission alone of the Church of 
England—in the province of Fuh-Kien 
—there are some two thousand baptized 
members. The mission was begun in 
1850, and for the, first ten years there 
was no apparent result, so that in 1861 
the C. M. S. was on the point of trans
ferring the one surviving missionary 
to another mission, and abandoning 
this altogether. —While the recent out
rages against Chinamen in this coun
try have evoked earnest remonstrance 
in all quarters, they are bearing their 
legitimate fruit in provoking the 
Chinese to similar outrages upon the 
foreign missionaries and their prop
erty. There has been a riot in W. 
China by which mission property was 
destroyed, though the missionaries 
themselves escaped injury. The mob 
ruined six missionary places and the 
house of the British residents, robbing 
and rifling, and then tearing down ; 
burning the Romish Cathedral, etc., and 
destro)’ing the personal property of 
missionaries, who saved only the clothes 
they wore ! A despatch from Shanghai, 
Sept. 1, states that the natives of 
Sechuen Province and of N. Cochin 
China are killing Christians. In Cochin 
China alone, fifty Christians have been 
massacred and their houses burned. 
In Sechuen, a general massacre of 
Christians was reported to be going on. 
And this despatch attributes these out
rages to the “ Imprudence of the mission
aries!" Mr. Gamewell forcibly says, 
“We have to foot up some of the bills that 
are being run up in our IFestern territories."
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mACHEILS EZCHAl'GiVQ VIEW*
The Vacation Scandal."
A Southern View.

It seems to be certain tlmt Dr. Bacon 
lias some grounds for his impressions. 
My view simply is this : His generali
zation is too sweeping. lie has appar
ently fallen into the mistake of regard
ing as representatively “ American " 
what prevails in circles that have New 
York and Boston as centres. But tnis 
is a large country.

I should like to learn that Dr. Bacon’s 
sweeping assertions respecting the Prot
estant ministry of New York are ex
aggerated. But on this point I know 
nothing. But I do know that it would 
be a great distortion of facts to assert 
of Protestant ministers in the largo 
towns of the Southern States, that, 
generally, year after year, without mu
tual consent, without a thought of the 
common needs of the people, of the 
common interests of the Church, of the 
common honor of the ministry, they 
simultaneously desert their work in 
the interest of their personal comfort. 
All this may, as Dr. Bacon says, be true 
of New York pastors. But it is not true 
of some other pastors. Nor is it neces
sary to assert that these other pastors 
arc any better as men or pastors than 
those in New York. Something is to 
be allowed for Church authority, for 
the pressure of public opinion, for “ the 
tradition of the elders,” which is not 
always bad.

I have some personal acquaintance 
with the customs prevailing among 
Protestant ministers in Richmond, 
Norfolk, Petersburg and Lynchburg, 
Va., and in Savannah, Mi; on and At
lanta, Ga. I have some impressions 
gathered from various sources respect
ing similiar customs in other large 
Southern towns. Perhaps Dr. Bacon 
would not regard any of these towns as 
“large,” but they certainly are “ Ameri
can.” In all of these towns the Protest
ant ministers enjoy vacations from time 
to time. With few exceptions, it is 
not the habit of any of them to take 
vacations every year as a matter of

course, and only for their personal 
comfort.

In several of these places I know that 
among Presbyterian ministers there is 
a regular understanding among them
selves on this subject—they are never 
all absent at the same time—certainly, 
this is true when the absence is only 
for their personal comfort. Arrange
ments are uniformly made to have one 
or more churches open at least once 
every Sunday. There are, for example, 
four Presbyterian churches in Rich
mond, Va. With rare exceptions, all 
have been open at least once every Sun
day during the past summer, and 
two or three Presbyterian ministers 
have been constantly in the city, al
though the First Church was practically 
vacant, owing to the protracted ill- 
health and absence of its pastor.

Baptist and Episcopal ministers are 
not less thoughtful and provident for 
their flocks than their Presbyterian 
brethren. Methodist ministers, over
looked by their presiding elders, are 
perhaps held to a more rigorous per
formance of duty. I am informed by 
one of them, that, in the city of Balti
more, for example, vacations are the 
exception rather than the rule with the 
ministers of the Methodist Episcopal 
Church, South ; and that this remark is 
applicable, in his opinion, to all the 
large towns covered by that Church— 
their flocks are never left wholly with
out pastors. In this respect this great 
Church is almost as particular as the 
Church of Rome, and with far less 
reason.

It would indeed be monstrous, a re
finement of cruelty worthy only of 
devils, if Rome left her people without 
pastors. But no intelligent Protestant 
thinks that, except as a matter of per
sonal comfort, it makes any difference 
whether a true Christian has, in sick
ness and death, the services of a minis
ter or not.

It is on this account, as well as for the 
truth sake, that some of us object to Dr. 
Bacon’s sweeping charges against Prot-
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estant ministers, with the implication, 
not very obscurely hinted at, that 
Roman Catholic priests are not obnox
ious to them. Comparisons are odious; 
particularly in this case, where the cir
cumstances are so different ; and to 
some of us especially, who have seen 
both classes of mm work side by side 
in ordinary as well as in heroic times, 
Christian love and duty do achieve in 
some places, if not in New York, what 
the Roman Catholic Church has ac
complished by the force of a noble dis
cipline.

Dr. Bacon has brought a very serious 
charge against his brethren in New 
York and America. Some of his breth
ren outside of New York object to being 
placed without proof in this condemna
tion. The impressions he has somehow 
acquired are not according to the facts 
in one section of America. I believe, 
and would like to be assured, that this 
is true also of other sections.

Salem, Va. E. C. Gordon.

Our Education Boards.
In the Homiletic Review (Aug., p. 

128), Dr. John Hall makes some state
ments in reference to “ the working of 
Education Boards” that are a little sur
prising as coming from a man of his 
great wisdom. After speaking of the 
danger to those who receive aid from 
these Boards, he says, " There is 
danger, too, of those who, if they 
chose, could pay their own way, turning 
from a profession that is fed in this 
way."

If there were deep love for Christ and 
an earnest desire to save souls, such an 
excuse would not stand in the way an 
instant. If the Education Boards keep 
such out of the ministry, they are do
ing a good work. Our Savior said, 
“How hardly shall they that have riches 
enter into the kingdom of God." But 
ho did not blame the poor, nor their 
benefactors, for this. Nor ought Edu
cation Boards to be held responsible 
for the pride of rich young men.

2. Again he says, “That benevolence 
is needed to found colleges is one thing; 
it is to the average man a quite differ-
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ent thing, that church benwoleure 
supports him while in attendance." 
Though I have often seen these 
referred to by able men as the same 
in principle, I have never before 
known of any one saying they were 
different. We should be pleased to 
have the distinction brought out. In 
the one case the young man has yivtn 
him, perhaps, nine-tenths of the cost 
of his tuition. In the other, he has 
given him the whole. In the one case 
he is “independent; " in the other, he 
is a beneficiary."

3. The Doctor also says, “ The ques
tion is sure to be asked, at no dis
tant time, Why cannot the Church 
draw students at their own cost, and as 
truly as do .Law, Medicine, and Phys
ics?” Surely such a question is not 
difficult to answer. Men engaged in 
those professions are paid for what they 
do, in proportion to their labor, by those 
for whom they work. The same may, 
perhaps, be largely true of clergy
men in our wealthy churches. But it 
is not true of those who labor among 
the feeble churches and over-numerous 
infant churches in our great mission 
fields. A large share of the recompense 
received by the average minister must 
come in some other way than the par
ish stipend, and he must “be drawn" 
into the ministry by other inducements 
than those which actuate the average 
lawyer or physician.

Murdock, G. Geo. J. E. Ricuards.

Be Sure of Your Facts.
In the sermon, “ Boys and Girls like 

Apple Trees ” (Sept, p. 244\ occur two 
errors as to facts in nature, which 
deserve correction. Says the author :

1. A worm at the heart of an apple 
tree does not kill it; it does not kill any 
tree. The worms which kill apple 
trees work just under the bark at the 
roots, and, in fact, kill the tree then only 
when they girdle it.

2. It kills an apple tree to girdle it as 
surely and quickly as any other tree. 
One of the difficulties of getting an 
orchard started is to keep the mice in 
winter from girdling the young trees.
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I have known men to lose hundreds of 
trees in a single winter from this cause 
alone.

In so happy a subject as the sermon 
suggests, there is no need of making 
analogies. One can find enough and 
he true to the nature and habits of the 
apple tree.

What the preacher refers to in the 
last point noted is undoubtedly the 
fact, that, at about the 20th of June, the 
old bark may be carefully stripped from 
an apple tree, leaving the new incipi
ent bark, and the tree thrives under 
such treatment; but that is not <jirdliug 
the tree; to girdle is to cut through the 
bark and sap wood around the tree, 
and who does that kills whatever tree 
he does it on.

Théo. D. Williams.

The Bicycle for Posters.
Economy of time and strength is of 

so much importance to a pastor, that 
any one does a favor who suggests a 
labor or time saving expedient.

The type-writer is undoubtedly a 
good aid in the study, but it has a rival 
for out-door work in the bicycle. It is 
no exaggeration for me to say, that I do 
my pastoral work in a congregation of 
over 200 families, by the aid of this 
handy vehicle, with" less than half the 
physical labor and less than one-quar
ter the waste of time required of me as 
a pedestrian.

There is an entire satisfaction with 
my use ot the wheel on the part of my 
people, evinced by their words of en
couragement and other tokens.

No doubt, there are hundreds of pas
tors who recognize the advantages of 
the wheel, but are deterred from its use 
by the fear that they cannot learn to 
ride without great risk, or that they 
will present an unministerial appear
ance. The tricycle takes up too much 
room on sidewalks, costs too much, is 
useless on most country roads, and 
looks like a sick-man's wheel-chair. It 
will never be popular for general use. 
Most bicycles are so high as to cause 
the riders to appear rather more sug
gestive of an acrobat than is consistent

with dignity or safety. Dut all bicycles 
are not tall. The last year has brought 
out a class of so-called “Safety” ma
chines, which are comparatively free 
from liability to pitch forward, are easy 
to learn, easy to mount, easy to step 
down from, and not inconsistent with 
ministerial dignity. There are two 
classes of these machines operat ed re
spectively by levers connecting with 
the cranks and by an endless chain. 
The prices are about the same as for 
other first-class wheels, ranging from 
§110 to $140. It is always possible to get 
one at second-hand, practically as good 
as new, for from $75 to $100. The 
writer rides a lever-movement wheel, 
41 inches in diameter, known as the 
Facile. He has no fault to find with it. 
The Columbia Safety is a good wheel of 
the chain style. Either can be learned 
in less than a week, the dealers' cata
logues say “in half a day,” and might 
be safely guaranteed to give satisfaction 
to any reasonable person.

For a pastor, inclined to make the ex
periment, it would be a good plan to 
join the “ League of American Wheel
men ” as the first step, by which he 
would not only be giving his moral sup
port to this society, which has thus far 
defended the use of the bicycle from the 
corruptions of the race-track, but ho 
would put himself in a position to re
ceive all necessary information and 
assistance. À. C. Wheaton.

Political Sermons.
Do not ministers, as a rule, make a 

mistake in preaching political sermons 
on Thanksgiving Day ? If I am not 
mistaken,this is one reason the churches 
are not well attended on such occasions. 
In “ our church ” we have changed that 
old custom. The Dominie announces, 
“ No Politics, but a few words to stir 
your gratitude, and plenty of good, 
hearty, praise music.” ' The result is, 
that where four churches used to unite, 
ami get a representation of a half-house- 
full from all, now we are full and 
crowded all by ourselves. A hint from 
experience is better than theorizing. I 
give mine. Common Sense.
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EDITORIAL SECTION.
HINTS AT THE MEANING OF TESTS.

Christian Culture. The path wan plain. The command to
Trite Religious Experience begins in 

the Conscience.
Wash you, make you clean ; put away the 

evil of your doings from before mine eyes ; 
cease to do evil; learnlo do well. .. (ktme 
now, and let us reason together, sailh the 
Lord: though your sins be as scarlet, 
they shall be as white as snow, etc.—Isa. 
i: 16-18.
Saint Bernard used to say that he em

braced God by His two feet, that of His 
justice, and that of His mercy. IIis 
justice with the hand of conscience in 
consecration to holy living; His mercy 
with the hand of faith in trusting Him 
for forgiveness.

Horace liushnell found difficulty in 
bringing his restless mind into Chris
tian confidence until after consecration. 
In the midst of his doctrinal doubts ho 
said to himself: “I have no doubt that 
there is a distinction between right and 
wrong. I feel sure on that one point. 
Am I willing to throw myself over the 
line between the wrong and the right, 
toward the side of tho right, and here
after consecrate myself irrevocably, ut
terly, affectionately, to the following of 
tho best light I possess ? ” He knelt 
down, and rose a humble believer.

Man's Need of the Superhuman. 
Lead me to the rock that is higher than /.— 

Ps. lxi: 2.
Unless the rock be beyond our height 

it cannot shield us from the sun-glare, 
nor from the arrows of the enemy.

We need —
I. A Faith that is beyond the range of 

earthly knowledge. Daniel Webster said 
bo would not believe in a religion whose 
doctrines he could comprehend.

II. A Power to Help us that is beyond 
our own power, in order to conquer our
selves.

The Prayer of Cowardice.
Wherefore criest thou unto me ? Speak unto 

the children of Israel that they go forward. 
—Exod. xiv: 15.
Duty, in this instance, was clear.

go forward was peremptory. It was 
simply cowardice that led the children 
of Israel to hesitate. And God justly 
rebuked it.

And the same spirit is often manifest. 
God's Word, or Spirit, or Providence, 
or all combined, makes the path of duty 
open and plain to spiritual apprehen
sion: there is no good reason for doubt 
or hesitation. But unbelief, or coward
ice, holds us back. And we cry out to 
God not to lead us and strengthen us 
for the service and crown our obedience 
with success, but in the spirit of trem
bling and uncertainty, as if God's com
mands were not reasonable and safe, or 
our duty clear. Wo should not be sur
prised when God rebukes this kind of 
praying.

The Over-Tempted.
TA no man say when he is tempted, I am 

tempt'd of God : for God cannot be 
tempted with evil, neither templelh He any 
man : but every man is tempted, when he 
is drawn aioay of his own lust, and en
ticed. Then when lust hath conceived, it 
bringeth forth sin.—James i: 13, 14.
A common question of weak men is. 

Why does God let me fall when I do 
not want to fall ?

(1) This question involves a radical 
error. At the time of falling, the man 
is willing to full. At other times when 
tho temptation is absent ho wants to bo 
true and pure; but the vision of the sin 
weakens the will.

(2) If it be true that at the time ho 
cannot control his will, it remains a fact 
that he could have controlled the incip
ient thoughts which excited the desire 
and undermined his purpose. Rous
seau, in his Confessions, brings out 
this fact. He says : “ Tho sophism 
which destroyed me is that of most nu n, 
who complain of lack of strength when 
it is already too late for them to use it. 
It is only through our own fault that 
virtue costs us anything: if we could 
always bo sage, we should rarely feel 
the need of being virtuous. But in-
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cliuatioUH, that might ho easily over
come, ilrag us on without resistance; 
we yield to light temptations of which 
we despise the hazard. Insensibly wo 
fall into perilous situations, against 
which we could easily have shielded 
ourselves, but from which wo can after
wards only make a way out by heroic 
efforts that stnpify us, and so we sink 
into the abyss, crying aloud to God, 
"Why hast Thou made me so weak ? Hut, 
in spite of ourselves, God gives answer 
to our conscience, ‘ I made thee loo 
weak to come out from the pit, because 
I made thee strong enough to avoid 
falling into it.’ ”

Lord Lawrence records an amusing 
illustration of the power of temptation, 
lie desired to purchase a horse for 
which the Sheik who owned him had 
declined to take less than three thou
sand rupees. The wily Englishman put 
a far less amount of gold in a bag, and 
while conversing with the Sheik kept 
the pieces jingling. The sound so ex
cited the miserly cupidity of the man 
that he could not return to his homo 
without the gold, and allowed himself to 
defraud his own judgment. Thus the 
devil leads men to ruin by temptations 
which their candid thoughts confess to 
be utterly trivial, their evil desires alone 
making them resistless.

duties only as y<>u perform present ones. 
No one trail step to the top of the pyra
mids; but ho can climb one block; and 
from that he can reach another. Says 
llobert Browning :

" I nee utility and do it not,
And therefore wee no higher “

IV. God's grace is promised only for 
time of am/. No man to-day can bo 
prepared for to-morrow’s duties.

V. Usui's strenyth is our only strength, 
and that is pledjed. “I will be with you 
even to the end of the world.” lie 
“ will not suffi r you to be tempted 
beyond that you are able, but with the 
temptation will provide a way of 
escape.”

Revival Service.
Dklayinu Christian Profession.

Follow me. — John i: 43.
The command is for instant obedience. 

A common objection of honest souls is 
this; while I am now disposed to give 
myself up in Christian consecration, I 
have no confidence in my future 
strength. I must wait until I am 
stronger before I profess to have de
voted my whole life to Christ.

lleply—I. ïou are living only in the 
present. The future is not. For you 
there may be no earthly future, for you 
may die to-night. Your responsibility 
is for the now.

II. Duties void come no* in the mass, but 
one by one. Strength for each is all you 
will need.

III. You will grow stronj for coming

Funeral Service.
Considerations under Adverse Provi-

In the day of adversity consider,—Eccl. 
vii: 14.

1. Consider our natural inconsiderate- 

ness while in prosperity.
2. Consider the Providential Design of 

afilictive dispensations.
(a) To rebuke our thoughtlessness. 

(/>) To correct our faults, (c) To test 
our principles. (<Z) To regulate our 
duty, (e) To purify and strengthen 
us.

3. Consider the alleviations afforded 
by God’s great goodness.

(a) Your adversities are not peculiar.
“ Many are the afilictions of the right
eous.” (b) Not blind Fate but an All-Wise 
God governs the world, and not a spar
row' falleth to the ground without his 
knowledge, (c) Your afilictions are not 
penal but disciplinary, the chastise
ments of Love, (d) They are mixed 
with a thousand blessings. In the 
darkest hour, the most of life’s essential 
blessings are still left to you. (e) You 
are not to bear them long. They are 
“ but for a moment.” (/) You are not 
to bear them alone. “ My grace is 
sufficient for you.” “ Call upon mo in 
the day of trouble; I will deliver thee.” 
(j) They will work out for all who “en
dure” them a more exceeding glory in 
the future world.
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LIVES ISSUES FOR PULPIT TREATMENT.
Tha Waste Side of the Liquor Question.

Due weight is not given to the eco
nomic side of the Rum question. The 
untold miseries and horrors of in
temperance have been set forth a mil
lion times in truthful and vivid lan
guage.

Attempts also have been made to es
timate the number of victims annually 
sacrificed to the god of Drink, and the 
amount of crime caused by it, to guago 
the poverty and other personal and 
social evils which can bo traced to this 
one source. Judge Noah Davis says that 
at least 90 per cent, of the poverty and 
80 per cent, of crime existing among us 
are due, directly or indirectly, to the 
use of liquor.

This, however, is only one side of the 
question. We present below another 
side, which, though not as dark and 
damning as the one commonly pre
sented, is still a frightful one to contem
plate, and one that is essential to a lull 
view and estimate of the gigantic evil wo 
are seeking to put down.

In the two tables presented below, 
prepared with great care from authentic 
sources, wo give the WASTE side—the 
waste in Materials, and the waste in 
Labor -and wo ask our business-men, 
our laboring-men, our drinking-men, 
and the friends of temperance every
where, to look at and study these tables 
until they take in the awful truth they 
express:

TA non LOST IN MALT LIQUORS.

.sais. No. Acres 
Culti
vated.

i Amount of 
Value <>f Materials Used. 

Laud. | Bushels or
Value ..f 
Materials.

Wane*
Paid.*

Iireweries.............
Malt Houses. ... 
Harley...................
loi.*.....................

$104.200,500 20,53j
30,786,843 7,621

62.219 
| 7,391

2,053,250
73.917

82.120.240 41,006.125
2,956.680 ; 30.95H.012 11m.

3O.7S0.843
14..>3.441

12,198,053

LABOR LOST IN DISTILLED LIQUORS.

-iiS- No. Acres 
Culti
vated.

Value of Amount of
Land. Materials Used.

Value of 
Materials. Paid.

Distilleries, etc.*
Orain lands.........
Hop lands..........
Rectifierai............

$21,247,695 5,551
32.040 1,057.332

191 1,919
1,40s 1

42,293,280' 21,140,058
70,7001 959,950

*2,003,907

LABOR LOST IN VINOUS LIQUORS.
Wines................... ; $*.581,910 «67 j 1,340,628 *211,652

Orau.lTotal ,.| ai.HW.m* l:l7.sw ! «0,1)1(1,916 15,078,579

According to Mr. Clausen's and the 
brewers' estimates, there were, in 1883, 
engaged in raising materials and man
ufacturing them into liquors (as we 
have seen), 137,882 persons. In addi
tion to the persons employed in distil
leries and breweries and producing ma
terials, Mr. Hausen states that 10,000 
persons are employed in connection 
with breweries as blacksmiths, maso us, 
coopers, carpenters, teamsters, etc. The 
distillers’ products are not so large nor 
as bulky as the brewers’, and will there
fore not need so many barrels, nor equal 
labor of blacksmiths, masons, carpen
ters, etc. ; vet we mav safelv estimate

that not less than 2,000 will bo employed 
making barrels, stills, repairing, build
ing, etc.

By the Internal Revenue Report, 1883, 
the following number of liquor dealers 
paid the United States taxes, viz : Re
tail liquor dealers, 187,871 ; wholesale 
liquor dealers, 4,f>17; retail malt liquor 
dealers, 7,998; wholesale malt liquor 
dealers, 2,582; total taxed liquor deal
ers, 203,098.

If two persons are engaged in each re
tail liquor establishment (which is not 
higher than the average), there are em
ployed in the retail liquor trade 391,739 
persons.

* As given in the Census Report, 1880, the others ure based on the brewers’ own estimates, 
t Internal Revenue Report, 1883.
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If three persons nre employed in 
each wholesale liquor store, as agents, 
clerks, porters, etc., there nre engaged 
in the wholesale liquor business not less 
than 21,f>87.

In addition there are Internal Rev
enue Officials, one-half of whom, at 
least, are connected with the liquor

business. In 18*3 there were 120 col
lectors, 981 deputy collectors, 220 clerks, 
messengers, janitors, etc., a total of 
1,333, at a cost of $4,999,190.

The number of persons directly and 
indirectly employed and connected with 
the liquor trades is not less than as f'ol-

PEKSONS EMPLOYED IN LIQUOR TRAFFIC.
Employed In breweries and distilleries, and in producing materials........... ........ 137,*90
Employed in connection with breweries as blacksmiths, masons, etc................ lO.nuO

" “ “ " distilleries “ “ “ " .................. 2,000

Total employed in manufacture of liquors.............................................. 140,8=0
Employed in retail liquor traffic ........................................................................... 301,738

“ wholesale liquor traffic ...................................................................... 21,0*7

Total employed in sale of liquors........................................................... 413,423
Revenue officers engaged in collecting liquor taxes ( the force estimated)....... 006

Total number employed directly and indirectly in liquor traffic......... 563,971
This does not include all engaged in 

the business in the sale or the manu
facture, for it is well known that there 
is a large amount of illicit manufacture 
of liquors carried on, and it has been

estimated by many writers that there 
are at least one-lmlf as many unlicensed 
or untaxed as taxed retail liquor sellers, 
so that after you have gathered all you 
can, there still remains a large balance.

WASTED ON MATERIALS USED IN MX KIND DISTILLED LIQUORS DURING THE LAST 
SEVEN YEARS *

Materials. ! 78
Bushels. Market Value.

18
Bushels. Market Value.

Mult ................ ................... 1.02",*80
3,947

tl,13o.ii74.04 
*4,220.29

1,334,897
6,473

$1,401,641.86 
$8,609,09

C«yn...................................... 11,074,366 
84,‘231

$5,814.042.15
$31,165.47

13,858,845
141.112

$7^4*3,770.30
$57,150.36

277,607
(Gallons'.

1.995,645
71

$'=78, 083.80
(Gallons).
2,801.307

2,205
$1,148,535.*$

Other Materials.....................
Total Bushels........................
Total Dallons.....................

14 680,552 
1,995,645

* 18.735,8(4 
2.801,307

Spirits Produced (Gallons). ÏL204.J78 71,892,6.1

Materials. Bushels. Market Value.
1881.

Bushels. Market Value.
1,830.502

5,103
19,892

3,623,055

$2.115,146.30
$6.684.93

$18,300.64
$3.478.132.80

2,455.184
180,186

$2.848.013,44
$243.251.10

124.095 $132,781.65
4,630,800 $4.709.724,00

17,049,269 
140,9'2 
526.362

$9,018.851 00 
$59,917.35

23.109.114 $14.327.650,68
177,855 $83,591 85

Mill Feed.............................. 612,736
(Gallons).
3,110,190

211.134
$1.632,849.25

(Gallons).
2,710,307 $1,599.081.13

Other Materials..................... 505
24.006,859

3,110,190
31,291.175

Total Gallons......................... 2.710 5U7

Spirits Produced (Gallons).. 90,355,270 117.728.150

* In the above table the amounts of materials used are obtained from the Annual Reports of 
the Commissioner of Internal Revenue. The materials used in manufacturing distilled spirits 'nly 
are gfven in the Reports. Under this classification come Whiskey [rye and bourbon), Alcohol, Rum, 
Giu, High Wines, and Pure, Neutral or Cologne Spirits. The materials used for Malt Liquors aim 
Wines are not included in the above. The market value of materials for each year was obtained 
from the Annual Reports of the New York Produce Exchange, the price given above being the 
average price for the year. It will bo noticed that there is a decrease in the lust few years in the 
amount of spirits produced. But the amounts consumed have been steadily on the increase, and that 
too at a much more rapid rate than the population has increased.
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WASTED ON MATERIALS USED IN MAKING DISTILLED LIQUORS DURING THE LAST SEVEN YEARS.
TI ‘ | 18S2. I 1883.
Materials. j Bushels. Market Value. | Bushels. Market Value.

liait ........................................ 2.199.71» $2.740.808.75 
$ 171,651.25 
$51,688.50 

#8,552,165.16

1,478,971 $1.518,550 42
Wheat...................................... $313,639.60

$68,610.50
$2.240,577.73
$9,400.128.30

$56,388.18

Barley........................................
Bye .......................................

73,380
2,987.473

13,428,469$14.035.867.30
$92,608.40168

Mill Feed................................. 240,340
(Gallons).
2,373,106

22.203

(Gallons).
2.121,801

13,754
$1,357,054.56 $1,257,746.18

Other Materials.......................

Total Gallons........................... 2.121 801 2,373,106

Spirits Produced (Gallons .. 105.853.077 " 74,037,135

Materials. 18t>4.
Bushels. Market Value.

Total for Seven Years. 
Bushels. Market Value.

1 633.914 $1.496,966.74
$95.1824.25

11,054,133 $13.251.88.7
Wheat...................................... 114,475 902.703 $1,042,987

2,867,603
13,746,605

124.165

$1,806.689.89 
$7.216 915.12

23,333,345 H9.344.J25
112 917.707 $67,897.031

$426,889$36,007.85 959,416
Mill Feed............................... 241,U73 

(Gallons). 
2,259,536

591

2.722,840
(Gallons).
17.371.805

250,523
$9,057,910

Other Materials.................
18,027.9S2 188,748.764

Total Gallons................. .. 2.259.636 17,371,895

Spirits Produced (Gallons).. 75.436,739 826,659,280

These figures surely are enough to 
startle every business man, every friend 
of the laboring class (for this frightful 
waste falls most injuriously upon them), 
and indeed every citizen. 0/«e hundred 
and fifty-three million bushels of grain in 
seven ye \s* worse tlun wusled, or twenty- 
two million each year ! If all this grain 
were thrown into the sea the loss would 
be nothing in comparison. But the 
jtnnluct of it enhances the waste a hun
dred-fold. Seventy-Jive million gallons of 
whiskey each year ! And this in a single 
branch of the traffic. Look at the fig
ures for the entire traffic. Count the 
cost for a single year. What has the 
nation lost ? The labor of 503,1)71 men 
engaged in breweries, distilleries and 
saloons, costing over fifteen million of 
dollars. The lives of a hundred thou
sand men per annum who go down to 
the drunkard’s grave. And the loss of 
health and time and happiness and 
character, which is beyond all estimate. 
And what have we gained ? An army of 
paupers, criminals, tramps, idiots, in
sane, and bankrupts in purse and char
acter. We have gained also 200,000 cen
tres of moral and political corruption, 
socialism and anarchism. Does it pay ? 
Can we afford such a waste ? Is it any 
marvel that we have "hard times?”

The Gathering Storm.
Am 1 my brother's keeper ?—Gen. iv : 9.
The frightful poverty, and the still 

more frightful harvest it is yielding of 
ignorance and vice and crime in sec
tions of our large cities, notably in New 
York and Chicago, cannot be longer ig
nored with safety. Years ago the most 
elementary principles of humanitarian- 
ism should have urged the problem to 
solution. Wo are sure that but few 
of the clergy in the upper part of New 
York, and few of the officers of their 
churches, have any adequate conception 
of the terrible state of affairs in these 
sections of the city. The storm-mlitter
ings now heard in the Henry George 
campaign and in the labor troubles, are 
warnings that must bo heeded. If we 
will not heed Christian impulses, God 
will find a way to arouse us. Just look 
at this one class of facts brought out by 
Henry George in a recent speech :

“Why are there such poverty and such distress 
in this city on the one hand, and such wealth on 
the other? There is one great fact that will stare 
in the face any one who chooses to look at it; a 
vast majority of us, 99 per cent, at least, must 
pay the other one per cent by the week, by the 
month, or by the quarter, for the privilege of 
living and working here. See how we are 
crowded in New York. London has a population 
of 1,500 to the square mile. The city of Canton,
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in uvcrevowiletl China, lms a population of 3,.*00 
to thesqwurv mile. New York, taking all its aron, 
lias a population of 54,1)00 to tho sipiaru mile,anil 
leaving out the un inhabited portions it lias a 
population of 85,QUO to the square mile. In the 
Sixth Ward there is a population of 140,000 to 
the square mile. In the Tenth Ward there is a 
population of 276,000 to the square mile. In tho 
Thirteenth Ward there is a population of 224,000 
to the square mile, and this includes in the 
square mile roads, squares and all open places. 
There is one block in this city which ordinarily 
contains 2,500 inhabitants, audevery living-room 
in it is also a work-room. There is in one ward 
a tenement covering one-quarter of an acre

which contains an average of 1,350 people. At 
that rate a square mile would v utain 3,456,too. 
Xowhvrv cl*u in the civilized world to-day are 
human beings packed so closely. N-.vt here else 
in the civilized world to-day is the mortality, 
and especially infant mortality, so terrible. In 
that district known as Mulberry Street, there is, 
according to the report of Charles F. Wingate, 
the Commissioner appointed by the Legislature 
or Governor (1 forget which),to make an investi
gation of the sanitary condition of the district, a 
death-rate of 65 per cent., and in the tenement 
district it is said that 00 per cent.of the children 
die before they arrive at the age of five

EDITORIAL VOTES.
HOMILETIC REVIEW FOR 18S7.
Our arrangements for the coming 

year are on a scale commensurate with 
the high position and wide iulluence al
ready achieved by the Homiletic Re
view during the ten years of its exist
ence. Encouraged by the strong en
comiums of our patrons, and by the 
high appreciation of the religious pub
lic, we have made a more liberal and 
varied provision for tho literary and 
spiritual instruction of our readers for 
1887 than ever before—more liberal, we 
think we may safely say, than any other 
religious monthly in the world. We 
present below, in proof of this, a list oi 
the leading subjects that will bo dis
cussed in the Review during tho year, 
and the names of the respective writers, 
so far as we are able to give them at this 
early date. There has been time as yet 
for only a very partial response to our 
letters of invitation; but we can safely 
say that each and all of the topics here
in announced will be discussed dur
ing the coming year by writers emi
nently qualified to do justice to them.

SYMPOSIUMS.
I. How van the Pulpit bust Counter

act llic Influence of Modern Ski p-
tic ism l The subject to be dis
cussed in its scientific, historic, 
moral, social, ecclesiastical and 
practical aspects.

This important and eminently timely 
theme will be presented by 12 or 15 
of the most eminent writers of the 
da}', American and English,chosen with 
special regard to fitness. J. B. Thomas,

D. D., A. J. Gordon, D.D., Henry A. 
Buttz, D.D.,Wm. A Suively, D.D., Pres.
E. G. Robinson, and others to be an
nounced.
II. The Hunger from Excluding Relig

ion from Secular Education. To
be discussed by 2 eminent Roman 
Catholic writers and 2 Protestant 
divines, Herrick Johnson, 1).D., 
Samuel T. Spear. D.D.

III. Should Women he Licensed to 
Preach 2 4 papers by those com
petent to discuss tho question.— 
Francis E. Willard and others.

A SERIES OF PAPERS
On tho following subjects, every one 

of which is a live theme, and many of 
them of transcendent importance.

I. Under the general title of Applied 
Christianity, the 12 topics named be
low will bo treated, each by the best 
qualified writer wo could find on that 
particular subject:

1. The Relation of tho Church to the 
enormous jroioth of our Cities. J. M. 
Sherwood, D.D.

2. The Relation of the Church to the 
conversion of our Great Cities. George
F. Pentecost, D.D.

3. The Relation of the Church in our 
Wealthy Cities to the Waning Churches 
in our Rural Districts. Rev. R.W. Dale.

4. The best way to reach and interest 
the Laboring Class in Religion and tho 
Church. A. J. F. Behrends, D.D.

5. The “ Labor ” Problem. T. T. 
Eaton, D.D.

6. Uniform Marriage and Divorce 
Laws. Judge Noah Davis.



402 Editorial Notes. Nov.J
7. How nifty the Groat Temperance 

Cause be best Advanced ?
8. How nmy the Prevalence find 

Alarming Increase of Gambling be 
Checked ?

9. Ministers' Vacations. John Hall, 
D.D., Marvin It Vincent,’D.D.

10. The Sunday Question, especially 
in reference to the “ Sunday News
paper,” and the opening of places 
of amusement. Talbot W. Chambers, 
D.D.

11. Prison Reform and our Criminal 
Class.

12. The Saloon and the Church.
II. The significance of the Prohibi

tion Movement in the South. 2 papers. 
Prof. H. A. Seomp, Emory College, Ga.
1 paper.

III. Is Paul’s Law of Charity a fair 
Argument in favor of Total Abstinence 
at the present day ? 2 papers. Howard 
Crosby, D.D., T. L. Cuvier, D.D.

IV. What the Sunday-school asks of 
the Pulpit. 2 papers.

V. Simple Methods by which a 
Preacher may improve his Elocution.
2 papers. Rev. E. P Thwing, Pb.D., 
and the other to be announced.

VI. The Drift of Religious Thought 
in Europe. 2 papers. Philip Schaff,D.D.

VII. Some of the Social Problems of 
the day in which the Church should in
terest herself. 2 papers, J. JI. Ry
lance, D.D.. R. Ileber Newton, D.D.

VIII. Preaching by Colored Ministers 
at the South. How may the Standard 
be raised ? 2 papers.

IX. How I manage the Inquiry-Room, 
in interviews with Dwight L. Moody, 
and several other well-known Evangel
ists and Revivalists.

X. Curiosities from a Minister’s Cab
inet. 12 papers, by Dr. A. T. Pierson.

XI. Homiletics. 12 papers, by Prof. 
J. M. Hoppin, D.D.

XH. Pastoral Theology. 12 papers, 
by Prof. W. C. Wilkinson, D.D.

XIII. The Study-Table. 12 papers, 
by James M. Ludlow, D.D.

Among the subjects treated will be:
1. Bible Truths in Secular Poetry.
2. Scientific Discoveries Illustrative of 

Religious Truths.

3. Statesmanship of the Bible.
4. Statesmanship of Missions.
fi. The Modern Novel.
0. How the Great Secular Histories 

may serve the Pulpit. Illustrated by 
examples.

7. The moral element in Modern 
Literature.

XIV. Current Religious Thought of 
Continental Europe. 12 papers, by 
Prof. J. II. W. Stuckenberg, Berlin, 
Germany.

XV. The Prayer-Meeting Service. 12 
papers, by J. M. Sherwood, D.D.

XVI. Etymology an aid to the 
Preacher ; illustrated by examples. 2 
papers, by Prof. Alex. Wilder.

XVII. The Poetic Element in Christ’s 
Teaching. 2 papers. Thomas Arini- 
tage, D.D., and another writer.

XVIII. Modern Civilization and Chris
tianity. 2 papers.

XIX. The Sympathy of the Roman 
Catholic Church for the Laboring 
Class. 2 papers.

XX. The Sympathy of the Protestant 
Church for the Laboring Class. 2 
papers.

XXI. Best Methods of Get ting Church 
Members to work. Chas. S. Robinson, 
D.D., Chas. F. Thwing, D.D., G. R. 
Leavitt, D.D.

XXII. New Reading of familiar texts 
in the Psalms. Prof. John De Witt, D.D.

Ways in which Clergymen will find 
the New Revision helpful. Prof. John 
De Witt, D.D.

XXIII. One of the most eminent and 
experienced teachers of Homiletics in 
the country will prepare a series of 
papers in the way of Criticism on the 
Preaching of Rev. C. H. Spurgeon, Ib-v. 
Henry Ward Beecher and Drs. Philip 
Brooks, John Hall, T. De Witt Talmage 
and Wm. M. Taylor. The object will be 
to make appear the elements which have 
given success to the preaching of these

In addition to these there will bo 
single papers on each of the following 
subjects :

How to Develop the Grace of Benevo
lence in a Congregation. A. Lawson, 
D.D.
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Is the Practical Business Sense of the
Clergy Underrated? I>. C. Eddy, D.D.

The Position in Preaching. Prof. W. 
C. Wilkinson.

A Criticism on Pulpit elocution, by a 
Professor of Elocution in an Actor's 
School.

Drunkenness in Germany. Dr. Stuck- 
cnberg, Berlin.

Coincidences and the so-called miracu
lous in our day.

Uso of the Manuscript in Preaching. 
William M. Taylor, D.D.

How may Music be made more Effec
tive in Divine Worship? Leonard W. 
Bacon, D D.

How best to utilize the fruit of our 
Reading. Rev. W. F. (-rafts. 

Story-telling in the Pulpit. Edward
E. Hale, D.D.

Should there not be a Professor of Elo
cution in every Theological Seminary? 
Prof. G. L. Raymond, of Princeton 
College.

Some of the best of the Recent Lives 
of Christ and their Characteristics. E.
F. Williams, D.D., Chicago.

What can the Ministry do to Purify 
our Politics? Howard Crosby, D.D.

The Development of Church Life. 
A. J. Gordon, D.D.

Progress of “ Progressive Orthodoxy.” 
J. L. Withrow, D.D.

Christianity and the Labor Problem. 
W. M. F. Rounds, Sec’y Prison Assoc.

Recent Scientific Discoveries of 
special interest to Clergymen. Prof. A. 
Winchell.

Light from Recent Explorations in 
Palestine.

The Negro Element in Religion and 
Politics.

1. How the Pew can help the Pulpit.
2. The kind of men the Pulpit 

needs.
3. How to prepare for the Ministry. 

Win. Ormiston, D.D.
The Effect of Christian Missions on 

the Social, Political and Religious Con
dition of Non-Gospel Nations.

The Legal Rights and Responsibilities 
of Clergymen. Rev. William Hull.

Hints to Clergymen who wish to 
Write for the Press. Editorial.

Bunyan. the Allegorist and Preacher, 
as a Study for Ministers. Prof. J. O. Mur
ray, D.D., Dean of Princeton College.

Nearly all of these contributions will 
appear in our li>vlew Department, mak
ing a larger number and a greater 
variety of topics than are ordinarily 
furnished in any single Review.

THE SERMONIC DEPARTMENT.
We shall spare no pains to make in

creasingly valuable, aiming to give in 
each number four full sermons and 
eight or ten outlines, in addition to the 
four or five outlines in the Prayer-Meet
ing Service, and eight or ten under 
“ Hints at the Meaning of Texts,” mak
ing, in all for the year, nearly fifty full 
sermons and 250 outlines, or a total of 
300 or more.

In our next number wo will furnish ft 
list of the leading sermons for the 
year. Among them there will be given 
one each mouth from a leading preacher 
of Germany or France, translated for 
the Homiletic Review by Mrs. Dr. 
Stnckenberg, of Berlin, Germany. The 
condensed sermons or brief outlines 
are too numerous to mention.

The “Homiletics," ‘‘Pastoral The
ology "and “Study Table”Departments 
will remain in the hands of the accom
plished writers who have had charge of 
them the present year, and whose ser
vices have been appreciated by our 
patrons. We have the assurance, from 
their interest in the work and the ex
perience gained during the current year, 
that they will make their respective de
partments increasingly valuable in the 
year to come.

The Editorial Section we shall strive 
to crowd with the best thoughts and 
most useful material that we are able to 
bring forth. Our motto is PROGRESS. 
And we appeal to our numerous patrons, 
if Progress has not hitherto charac
terized each and every year of our ex
istence? And we mean not to stand 
still on this line, but to move steadily 
forward, God helping us, till we shall 
make a Homiletic and Review maga
zine un equaled by any in the world,and 
one which, “No minister can aflord to 
be without.”

Gambling in Saratoga.
The Rev. Dr. Le«-ch writes us a letter 

from Saratoga in reference to the inter
view with Anthony Comstock,which wo 
published in our October issue. He 
says the reluctance of some of the clergy 
to permit the use of their churches for
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the meeting against gambling grew out 
of the belief that it public hall would be 
better fitted for such a meeting. But 
will Dr. Leech tell us whether Mr. Com
stock's statement is correct, that gam
bling is greatly on the increase in Sara
toga, and that " u sentiment in the 
Church, as well as out of it, is growing

more and more tolerant toward it ? If 
this is true, will the doctor also be will
ing to tell us what steps the churches 
in Saratoga have taken to circumscribe 
and to overcome this frightful evil, 
and what success is attending their 
efforts? The experience of our Saratoga 
brethren may be helpful elsewhere.

CURRENT RELIGIOUS THOUGHT OF CONTINENTAL EUROPE.
By Pbof. J. H. W. Stuckenbeuo, P.D., Beulin, Gekmany.

[Want of space compels us to lay over to our next issue the most of this article.—Eds.]
BIBLICAL.

The new Commentary edited by Professors 
Struck and Zoeekler is making rapid progress. 
A short time ago, the first volume ou the New 
Testament appeared, containing the synoptical 
Gospels, and now the second volume is out, in
cluding the fourth Gospel and the Acts. Au 
idea of the condensed character of the work may 
be inferred from the fact that the entire volume 
contains only 234 pages, about equally divided 
between the two books. The Commentary ou 
John is by Prof. Luthardt, of Leipzig. For 
twenty-five years ho has published works in 
defence of the genuineness of this Gospel, whoso 
significance lor the Cliristology of the N. T. is 
almost as great as that of Pentateuch for the law 
of the U. T. Besides his own works, the author 
makes special mention of the writings of Bey- 
schlag (Halle), Godet (luiusaune), and B. Weiss 
(Berlin), as defending the Johan nine authorship. 
Those, rejecting this authorship have been forced 
gradually to bring the time of the composition 
nearer and nearer the period in which John 
lived. The Tubingen school originally put its 
origin in the second half of the second century; 
but further investigations compelled them to 
admit that it existed already in the first half of 
that century. Hilgenfeld places the date ol its 
origin at 137, Keim at 100-117, and then at 130. 
In comparison with the synoptical Gospels the 
subjective character of the fourth Gospel is very 
marked. Luthardt says, that of all the disciples 
John most fully appropriated the testimony of 
Jesus respecting His eternal essence, and there
fore also gave it most prominence in his Gospel. 
That John gives a picture of Jesus according to 
the subjective impression received by him of 
the Lord,lias been called the subjectivity of that 
Gospel. Luthardt holds that this subjectivity 
does not make this Gospel uuhlstorical or its 
contents of an arbitrary character, as Keim 
claimed. " The fourth Gospel is the most sub
jective of all ; but in its way it is just as his
torical as tho others. Each Gospel presents the 
evangelical contents under a peculiar aspect, 
and this determines the choice and arrangement 
of the matter.” John appropriates the events 
and makes them part of his personality, and 
then out of his own thought and life reproduces 
what he has appropriated. “This is not a 
change of history, lor the very view which ho

carries out in his representation is not foreign, 
brought as something extraneous to the history, 
but it is tho product of that history itself. It is 
tho innermost essence of the person and history 
of Jesus which ho aims to present in his Gospel. 
And he can ho free in the reproduction of the 
separate words just because he is conscious of 
standing in the centre of the knowledge respect
ing Jesus, and, therefore, in tho highest sense 
thinks of Him historically."

The volume on Aets is prepared by Pr<-f. 
Zoeekler, of Grcifswold. While holding that 
the book of Acts is beyond all question the 
work of Luke, he admit* that neither the place 
nor the time of its authorship can be deter
mined. He, however, thinks it probable that it 
was written about the year 70; 1» it whether be
fore or soon after must be left an open question.

While Luthardt and Zoeekler are among the 
more orthodox Lutheran theologians, Prof. B. 
Weiss, Berlin, is inclined to be more critical, 
and to make more concessions to the negative 
tendencies. But, in admitting certain results of 
criticism, he is animated with deep reverence 
for Scripture, defends its reliableness, and may 
be classed among the most positive of critical 
theologians. The negative school charge him 
with a lack of ingenuousness, because he does 
not admit more of the negative results; some of 
the more orthodox, however, think he yields too 
much. His labors, iu connection with Meyer s 
Commentary, and his other exegetical and crit
ical works, have placed him in tho front rank of 
exegetical scholars, and not a few regard him as 
tho chief attraction in the theological faculty of 
Berlin. He has just published a new Commen
tary on the Pastoral Epistles, as part of the 
Meyer series. His critical spirit sees the diffi
culties iu defending tho genuineness of these 
epistles, and ho makes no attempt to disguise 
them. But the supposition, that Paul was not 
the author of the letters to Timothy and Titus, 
has by no means overcome them, but has rather 
added new difficulties and increased tho num
ber of unsolved problems. He, therefore, de
fends their genuineness, and thinks they are the 
last epistles written by tho apostle. The entire 
volume consists of 400 pages, 100 more than the 
original volume ou the Pastoral Epistles iu tho 
Meyer series. The learned Introduction occu
pies 72 pages.
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