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REVIEW SECTION.

I.—CLERICAL CONSERVATISM AND SCIENTIFIC RADICALISM.

By Pkincii'al William Caven, D.D., Tokonto, Canada.

All conservatism is not clerical, and all radicalism is not scientific. We 
have here to speak of Conservatism as limited by the epithet clerical, and 
of Radicalism as modified by the epithet scientific. The relation of the 
clerical mind to conservatism and of the scientific mind to radicalism is the 
topic which comes before us in this paper. Moreover, the province which 
we have in view is the religious, the theological, the biblical, not the politi
cal or the philosophical. The conservative and the radical types of mind 
might be expected always to reveal themselves impartially in the various 
regions of thought or action in which each individual is concerned ; yet 
we often find it otherwise. Quite frequently conservatism in politics is 
associated with radicalism in religion, while the political radical or pro
gressist is a religious conservative. The relations of philosophy and 
theology are such.that the same tendencies will generally prevail in both ; 
though here, too, there are many instances of a contrary kind. What 
is the explanation of the fact referred to we need not inquire ; as to the 
fact itself there is no doubt.

Speaking, then, of conservatism in religion or theology, it is obvious to 
say that all the clergy have not been conservative. It may even lie affirmed 
that radical ideas and movements in religion have very generally been 
originated and largely promoted by ministers of religion and professional 
theologians. The doctrinal deviations and the schisms of the early Church 
were nearly all headed by ecclesiastics. Arius, Nestorius, and Eutyches 
were theologians ; and though Pelagius remained a layman ho adhered 
to the monastic discipline. Many causes and events prepared the 
way for the Reformation, and several princes and literary men bore a con
spicuous part in promoting it, but the real leaders of that great movement 
—which, though conservative of scriptural truth, was very radical in rela
tion to the Church and the theology of the time—were ministers of the 
Gospel. There are really no names of laymen to bo placed in the same
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rank with those of Luther, Zwingle, Calvin, < 'runnier, ami Knox. The 
rationalistic movement of last century anil, this is mainly the work of 
clergymen ; for though in Germany and elsewhere a few prominent theolo
gians who figure as leaders of rationalism had not received ordination, the 
chief promoters were nearly all in orders. Any person who consults the 
Church histories or takes note of the liberal or radical movement in 
theology in our own day has abundant evidence that all clerics arc not con
servative ;—if, indeed, he does not reach the conclusion that nearly all 
heresies, corruptions of Christianity through philcophy, and novel opin
ions in doctrine arc due to those who were specially appointed to teacli 
and defend religious truth. We do not intend by these statements to 
bring any charge against the ministers of religion nor, on the other hand, 
to claim credit for them, seeing that it cannot be affirmed of either con
servatism or radicalism that it is wholly good or wholly evil. Any broad 
and general declaration to this effect would overlook distinctions and dis 
criminations, which are of the utmost importance. A well-balanced mind is 
at once conservative and progressive ;—conservative of everything good 
which has come down to us, while it seeks by careful investigation to 
enlarge the boundaries of ascertained truth and to purge away errors and 
mistakes. Above all things, wo should seek to know what is true, and to 
have all doctrines, institutions, and modes of action brought into harmony 
with the truth. Pelagianism was a pernicious innovation, the Reformation 
a most benign one.

That the clerical mind is, on the whole, conservative in religion and 
theology may, however, be freely admitted. The existing doctrinal and 
Church systems have found their chief defenders among the clergy, who, 
as a body or class of men, have shown aversion to radical change. While 
the Apologetics of Christianity has been mainly the work of its ministers, 
we cannot deny that errors and abuses which had come to be regarded as 
part of the Church, which had obtained prescriptive authority, have, as 
a rule, been defended by the clergy. Any attempted changes in the doc
trine, polity, or discipline of the Church, whether for corruption or renova
tion, have had to reckon upon the opposition of the ecclesiastical body. 
Various causes of this clerical conservatism, some of them entirely honor
able, others not so, may be specified.

1. The piety, the faith of the clergy has been an element in determining 
their resistance to radical change. Even those who judge Christian minis
ters most severely will hardly deny that many of them have really loved 
the doctrine and the Church of which they were the zealous defenders ; 
while those who, under the influence of Christian sympathies, think more 
favorably of ministers, though they mourn the decay which, in many 
times and places, has affected the piety of both pastors and people, grate
fully acknowledge that a large proportion of the clergy have, according to 
their lights, been true servants of Christ. That some of them have led 
scandalous lives, and that many have been self-seeking and unholy is con-
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fvsscil with sorrow ; but wo should not ho blind to tho clear evidences of 
piety which shine forth in the character and work of so many Christian 
ministers.

Now we cannot he wrong in regarding the piety of the elergy as part of 
the explanation of their conservatism. Any one can see how it will act. 
Piety and faith are ever associated with reverence. They make men afraid 
of doing or sanctioning what may hurt religion even under the guise of 
promoting it. Reverence clings to all that is good in the past—all that 
has been transmitted to us as good from the wise and the holy. Even 
where in the state of the Church evil or serious imperfection is fully ad
mitted, there is, on the part of many, an unwillingness to adopt vigorous 
remedies, lest more harm than benefit should ensue ; lest the wheat should 
he rooted up with the tares. That religious feeling should sometimes 
incline toward an unreasonably timid conservatism may he matter of regret 
hut not of surprise. Enlightened Christian men should, indeed, ho able 
to distinguish between excrescences from which the Church of Christ 
should he freed and the essential doctrine and life of the Church, which 
must at all hazards he preserved ; hut, nevertheless, it is an historical fact 
that tho best and holiest ministers and members of the Church have often 
so identified doctrinal errors with tho true teaching, and abuses of admin
istration and discipline with a Divine constitution, that they failed to recog
nize the necessity of reform or improvement. And, again, when the pres
ence of error's and abuses was undeniable, when tho false growths could not 
be concealed, good men have shrunk from the apprehended risk in apply
ing the priming-knife. Staupitz was not so admirable a man as Luther, 
but he was a true servant of Christ. Many a one does not add “ virtue” 
to his “ faith.”

i. The special education of the clergy partly explains their conserva
tism. In most countries and periods the clergy have had a liberal educa
tion, and for centuries learning was a monopoly of theirs ; they were the 
“learned clerks.” In the education and studies of the clergyman much 
attention is necessarily given to Dogmatics. The credenda of the Church 
is presented to the ministerial candidate for personal belief and as the mat
ter of his teaching when ho shall receive official authority. lie is care
fully taught to interpret and defend the system of doctrine which is de
duced from Scripture and embodied in tho formularies of his Church. A 
general training in languages, philosophy, and science could not adequately 
qualify him for his duties ; he must have full and accurate knowledge of 
the depositum committed to the Church, whatever may be peculiar in tho 
construction which his Church puts upon the deposit. Tho object is to 
build him up in faith and knowledge, and thus fit him to be an earnest and 
effective teacher of others. The Bible, or the Church it may be, is re- 
guarded as the unerring fountain of I livinc truth, and the creeds or formu
laries authorized by the Church—even at the lowest estimate of them— 
have the stamp of tho Church’s best judgment upon them after their con-
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tents have been sifted ami tested for centuries. A merely critical training 
in relation to religion, the Bible, and the Church would be entirely inade
quate for those who shall be appointed to teach and prcaeli. Such a train
ing would easily lend itself to rationalism, but could not be suitable for 
those who are to teach positive truth, and whose object is to produce 
and strengthen faith in God, the soul, redemption, immortality. Were 
the position of the Christian minister merely that of a speculator in 
philosophy, who on purely rational grounds sustains his opinions as best 
he can—opinions which make no pretence to direct support from revelation 
—a discipline very differently ordered would be the proper thing for him. 
To inculcate upon the student of philosophy that submission of heart and 
intellect to authority which is so indispensable in the student of God’s 
Word would be absurd. When God’s voice is heard we must be silent ; 
but the utterances of all human teachers must be carefully weighed and 
verified.

We are not here arguing, be it observed, that clerical education has been 
always wisely directed, or that an excessive reverence for antiquity and 
Church authority has never been inculcated. On the contrary, our opin
ion is that some churches have erred and do err exceedingly in this regard, 
and that a large amount of reprehensible conservatism is thus to be ac
counted for. But our contention is that the necessarily dogmatic character 
impressed upon clerical education serves much to explain (without imputa
tion of moral obliquity or dulness) the prevailing conservatism which has 
characterized the clergy. Though we regret and condemn this conservatism 
when it becomes obstinate and unreasoning, it were a poor remedy to 
train our religious guides to be doubters or mere critics of religion.

3. The responsibilities of public teaching and Church administration 
tend toward conservatism, and the bias of the clergyman’s education is 
thus confirmed. Responsibility for administration in any department of 
life seems to develop the conservative side of our nature. In politics it is 
notoriously so. The vehement radical of the opposition becomes a cau
tious conservative when the weight of government is laid on his shoulders. 
The Christian minister feels his responsibility, and the more so in propor
tion to the sacredness of the interests with which lie has to deal. Having 
to give account of his work not only to the Church but to God, he is not 
disposed to place excessive confidence in his own judgment when he differs 
from his brethren, and to strike out new paths for himself. Should his 
fond speculations in doctrine turn out to be miserable errors, or should his 
rash devices cause his work to fall to pieces in his hands, how shall he 
answer to his Master for his self-confidence and self-will ? Reflections like 
these will surely occur to him.

4. The least worthy cause of clerical conservatism is self-interest. AVe 
should be glad were it not necessary to allege this cause. To what extent 
it has operated or is operating now we do not presume to say. To make 
an entirely reliable analysis of men’s motives, separating the evil from the
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good where both factors are present., is not in our power ; nay, we often 
fail in judging ourselves. But the most charitable reader of Church his
tory will be forced to conclude that bodies of clergy have resisted reform 
and tenaciously held to the false lest they should endanger their position.
In the ease of the very worldly this motive may have been the sole one ; 
in the ease of those less selfish it has strangely mingled with better 
motives. Demetrius, whoso “craft was in danger," is the type of the 
worst class. So gross and glaring were many of the abuses pointed out 
by the reformers in tiie Church of Home that it is hard to credit their 
apologists and defenders with any motive higher than selfishness. 
Tetzel is precisely of the same category ns Demetrius. Often has the 
cry “ the Church is in danger” been raised bv men who were utterly 
indifferent to Divine truth and the welfare of souls. We cannot fail to 
observe that ecclesiastics of this sort arc far more solicitous respecting 
the Churrh than respecting the Gospel, and are not nnfrcquently ready to 
tolerate any error which does not seem to threaten the Church’s authority 
and revenues.

Thus, both good and evil, it is obvious, have resulted from clerical con
servatism, as from conservatism in general. To hold the balances ac
curately and show which preponderates, taking account of the whole 
period of the history of Christianity, hardly lies within our competence. 
So far as conservatism has been found in alliance with sound judgment, 
with openness of mind to the fuller manifestation of truth, and with the 
desire to follow wherever truth and duty shall load, it is entitled only to 
respect and approval. As appears from what has been already said, a 
wise conservatism can hardly be separated from true piety. It is needed 
to defend the truth and resist the ingress of error. It keeps the present 
in living connection with the past, and it serves the present heir to the 
treasured wealth of the past ; it does this in face of the ungrateful levity 
with which the attainments of the past are often renounced. It recognizes 
the important truth that the Maker and Governor of all has so related the 
ages that the present always comes out of the past ; so that we arc building 
upon foundations laid in the centuries which went before. Were the 
Church handed over to extreme radicalism, with its defective reverence and 
its unwarranted eonfidencc in the human intellect as an instrument of dis
covery and progress in religion, we should lose nearly all for which pious 
souls love the Church of God.

This is the good side of religious conservatism as represented in both * 
the elergy and the membership of the Church ; and we have here an 
answer to those who have nothing but contempt for the old. But there is 
another side to the shield. Should the conservative tendency have exclu
sive sway, should it lead to obstinate rejection of evidence in support of 
the new, or refusal even to consider such evidence, it declares itself the 
enemy of truth, and forfeits every claim to respect. The most absurd and 
pernicious errors of the Greek and Latin churches shelter themselves under
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an mi reasoning conservai ism ; ami lliis notwithstanding I lie fact that many 
of these errors are unknown even to antiquity.

There are many instances of theologians, whose character, attainments, 
anil services to religion command high respect, who have permitted their 
conservatism to carry them into great extremes in certain directions or on 
certain topics. How we regret to find a scholar like the younger Buxtorf 
maintain that every letter of the current Hebrew text of the Old Testament 
remained unchanged hy transcription, and that the vowel-points and 
accents were ji'en hy inspiration ! Still more regrettable that the elder 
ISlixtorf shotil i counsel ('appelles to suppress his work on the late origin 
of the vowel-plints, lest hy creating doubt as to the infallibility of Scrip
ture he should injure the Protest ant cause and give advantage to Iiomish 
controversialists. So also we regret and condemn the attack of Owen on 
the “ lliblia I’olyglotta. ” Owen's object is excellent, even to refute the 
allegation that “ the original copies of the Old and New Testaments are 
so corrupted that they arc not a certain standard and measure of all doc
trines, or the touchstone of all translations,” but this cannot justify either 
the substance or the form of his criticism. Attempts to improve the English 
and other translations of the Bible have likewise been denounced as tend
ing to impair the confidence of the people in the Word of God. It need 
scarcely be said how absurd and foolish all this is, and how real is the in
jury done to religion when, in its name, opposition is made to the legiti
mate work of scholarship. How much better that scholarship should com
plete its task, and tints vindicate the integrity of the sacred writings as no 
obstructive conservatism has it in its power to !

But we must not leave on the mind of any one the impression that the 
Protestant clergy, at least, are principally or even largely responsible for 
any obstruction placed in the path of Christian and biblical scholarship. 
Purely ignorant and perverse obstruction has proceeded more from other 
quarters. The very men named in the preceding paragraph were illus
trious biblical scholars, and have rendered service to the Bible which does 
infinitely more than atone for the mistakes which arc recorded against 
them.

The attitude of the clergy toward the doctrinal reconstructions proposed 
at the present time is a subject too large and requiring too careful handling 
to he discussed in a few sentences. That no special charge can be sus
tained against the clergy is abundantly evident, for the most ardent advo
cates and defenders of both the old orthodoxy and the new theology are 
found in their ranks.

Scientific radicalism. Scientific, we may hero understand, in a large 
sense as applicable to Philosophy and Historical Criticism, as well as to 
Physical Science. The radicalism which appears in the sphere of religion 
comes hy no means from scientific sources only. It is often a matter of 
disposition or spiritual tendency rather than of scientific training and 
habit. But science has certainly contributed, and at present is contribut-
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ing largely to the radical tendency in theology, whether in dogmatics or in 
hihliea! scholarship. The hold scientific thinker when he comes to handle 
religious and ecclesiastical topics is not unlikely to bring with him the 
mental tendencies and habitudes which he has acquired in another 
province of investigation. Unless he -h ill recognize what is necessarily 
special to the methods of theological study in its several branches, the 
probability in that he will insist upon very radical procedure. Many dis
tinguished philosophers and men of science, it is true, have not only bowed 
with all submission to the authority of revelation, but have given hearty 
assent to the usual forms in which the evangelical doctrine is expressed ; 
but others, though not devoid of religions feeling, have advocated a freer 
handling of religion and the Bible than any of the great churches would 
approve.

Among the causes of radicalism in the theological speculations of scien
tists, the following may be noticed :

1. In certain departments of science demonstrative evidence is alone 
valid ; and when men accustomed to require such evidence enter a province 
where moral evidence rather than demonstrative prevails, they arc not un
naturally inclined to suppose that nothing in it is settled, nothing ascer
tained ; and should they not reject supernatural religion altogether, they 
are likely to fidlow some method of very fundamental reconstruction. 
Many instances will readily occur to illustrate this remark.

2. When scientific study has been mainly or exclusively physical it 
constitutes a very imperfect preparation for dealing with questions of a 
spiritual nature. Here, again, mental habits which may lead either to unbe
lief or to very radical revision of theology are quite commonly acquired. 
The physiological or chemical laboratory does not qualify for the inter
pretation of spiritual phenomena. Perhaps it is believed that there are no 
such phenomena, and that matter contains in itself all the potencies. Or 
should so extreme a conclusion not bo reached, should the existence of soul 
be allowed, a view of the nature of the soul and the conditions of its activity 
may he entertained which cannot be reconciled either with the ordinary 
theology or with the plain meaning of the Scriptures. K.g., the connection 
of all mental phenomena with certain action of the brain and nervous sys
tem has persuaded many that the soul when separated from the body 
must continue unconscious till the resurrection, or else that at death another 
and more refined organism is evolved, by means of which the soul’s 
activity is maintained. Suppose any such views to have been accepted on 
physical grounds, it would follow that the teaching of the theologians 
regarding the nature of the soul must be rejected and that Scripture must 
receive a new interpretation.

3. Lastly, among a certain class of men engaged in scientific pursuits, 
there is a sort of undefined feeling to the effect that theology has not been 
thoroughly and scientifically treated, and that the current theologies and 
interpretations of Scripture arc not entitled to any great degree of respect.
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Many writers of considerable name have been recently proclaiming that 
our chief works on Systematic Theology arc constructed on a purely de
ductive method, and that the inductive reasoning to which all science defers 
has hardly begun to be applied to dogmatics—a serious charge, indeed, if 
true. When men who thus regard our theological literature condescend to 
deliver their opinions o« matters of doctrine and interpretation, wo arc not 
surprised that they should be of a somewhat radical type.

But having thus indicated sources of danger to theology when men 
whose studies are too exclusively scientific enter a province to which they 
arc not accustomed, it becomes necessary to add that scientific attainments 
and a good scientific training arc in many respects of the greatest value to 
the student of the Bible and of theology. Too high demands cannot be 
made on theology as to the legitimacy and scientific accuracy of its 
methods. The unscientific should certainly not find refuge in that province 
of human thought which is the highest and holiest ; for in every depart
ment where science has right of entry the unscientific will probably lead to 
the untrue. Let theology, then, be thoroughly scientific, but let no 
methods and canons which are properly applicable to other subjects but 
not to it be unseasonably introduced. Let the accuracy of thought, the 
strict regard for fact, the devotion to truth, which are the honorable char
acteristics of the man of science, have their complete illustration in the 
theologian ; but let him still remember that the evidence by which he must 
establish his weighty conclusions is chiefly moral ; that in discussing ques
tions which relate to God and the soul humility and reverence are quite as 
essential as clearness of thought, and that none but the Spirit of God can 
interpret lor us the things which arc of God. Should the study of theology 
be prosecuted in a spirit in which scientific fidelity is properly blended with 
devotion, there will be little difficulty, we apprehend, in harmonizing the 
claims of the old and the new, of the earlier centuries with the present ; 
the conservative and the progressive will so happily combine that each 
shall but supplement and regulate the other. These words of Lenormant 
are well worth transcribing : “ I am a Christian, and proclaim it loudly ; 
but my faith fears none of the discoveries of criticism when they arc true. 
A son of the Church, submissive in all things necessary, I for that very 
reason claim for her, and with even greater ardor, the rights of scientific 
liberty. And it is just because I am a Christian that I regard myself as 
being more in accord with the true meaning and spirit of science than those 
who have the misfortune to be without faith.”

AVc do not here enter upon an allied topic, the valuable contributions 
which several branches of physical science are actually making to Christian 
Apologetics—an interesting bond of union between the man of scientific 
research and the man of faith, and a rebuke, on the ono hand, to the super
cilious flippancy of certain scientists in their references to the Bible and, 
on the other, to those believers (a rapidly decreasing number) w£o speak 
evil of science and scientific men.
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An unreasoning conservatism ami a presumptuous radicalism are thus 
botli at fault—both to ho treated as hindrances to the full apprehension of 
Divine truth and the interpretation of Scripture. The application of the 
critical spirit and method to theological studies by which our own age 
claims to bo pre-eminently distinguished, must not be regarded with any 
alarm. It is inevitable ami it is desirable that all doctrines should be 
thoroughly sifted, that the strong wind of criticism should blow away all 
the chaff, and the wheat only remain. The doctrine of the Canon, Textual 
Criticism, the Interpretation of Scripture, the History of Dogma, and 
Dogma itself arc all subjected to the most rigid scrutiny ; sometimes, 
indeed, by men whose only qualifications for such work are intellectual and 
literary, but also by men of equal parts and attainments who love and 
reverence the Word of God. The final result will he good ; “ those things 
which cannot be shaken will remain.” The substance of the message 
which the New Testament delivers has in all ages been apprehended truly 
by the pious, and there is no danger that when scientific criticism has ac
complished its work the great lines of evangelical doctrine will be laid in 
another direction ; nor is it possible that in the coming days the Bible 
will be less to its devout students than it has been to God's children in the 
past. We do not claim that theology, in any department of it, has fully 
accomplished its task, and that nothing remains to ho done by those who 
shall come after us. Let scientific theology press forward in its legitimate 
course, for it has its rights and its own value ; but let us not expect from 
it results which it cannot yield, nor for a moment imagine that any pos
sible reconstruction of theology will remove t'10 difficulties which, we are 
often told, make faith too hard for a scientific age and alienate large num
bers of religious spirits from the Christian Church.

IL—THE HIGHER CRITICISM AND TIIE TOMBS OF EGYPT. 

Egyptology No. VIII.

By Rev. Camden M. Cobern, Pii.D., Saginaw, Mich.

“ Misri’s poems once the Mufti took.
Head them one by one, to note their claim,
Then deliberate threw them in the flame ;

Went to nothing the fair-lettered book.”
— Goetiik, West Easterly Divan.

All who have followed the writings of the “ Higher Critics” must have 
been struck with their scant recognition of modern Oriental discoveries. 
Many of these works would not afford a hint that their authors suspected 
that there was such a thing in existence as an ancient Babylonian and 
Egyptian literature. It is an astonishing fact that in all these voluminous
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“ Iiistorico-criticai inquiries” into the origin ami history of the Israelites 
anil their national records the chapters treating of “ The Date and His
toricity of the llcxatcuch Arclueologically Considered” have yet to be 
written. It is much to be regretted that the work of the humble truth- 
upheaving spade has found so little favor in the eyes of these scholars. A 
glance in this direction would have saved some of them great weariness I.: 
the elaboration of theories which had already been proven unhistoric. For 
example, the fundamental hypothesis upon which massive arguments filled 
with appalling learning have been built is the supposed incredibility that 
Semitic knowledge, such as is taken for granted in the Pentateuch, could 
have been possible in the Mosaic age ; but the spade of the excavator has 
dug a grave for the pillars supporting that hypothesis and buried them long 
ago. It would seem demonstrable that no structure more substantial than 
an air-castle could survive such a catastrophe.

Let it lie confessed that the present scribe does not pretend to be ah! > to 
follow the Higher Critics through all the haze of bewildering and erudite 
speculations with which they surround themselves. This he calmly 
acknowledges. He only ventures to record the observation that while 
Professor Peter von Bolden, a little over fifty years ago, published a great work 
which won the applause of both Gesenius and Do Wette—the best representa
tives of the “Lower” and “Higher” criticism then living—in which he 
gave long chapters to the imhistoricity of the biblical narrative as shown 
by its blunders whenever it mentioned Egypt, yet it is a noticeable fact 
that no competent scholar for a quarter of a century has built an argument 
upon these supposed “ blunders.” Indeed it would not be guessed from 
the various works of the critics of this generation that such charges were 
approved by the critics of the last generation.

Bishop Colenso had read Professor von Bolden's argument, but having also 
read its annihilation by Dr. llengstcnbcrg,* he entirely ignored the par
ticulars which had been deemed so conclusive by that earlier critic of the 
Bible. The bishop very " confined himself almost exclusively to 
certain supposed internal contradictions of the narrative, yet did unfortu
nately specify a few 1 istorieal or archaeological mistakes. Does it not 
appear significant that, although the Higher Critics of this decade have ex
tensively used his work and still characterize it as “ an absolutely pul
verizing criticism” set forth with “ relentless thoroughness,” f yet they 
strangely refrain from even the slightest reference to those arclneological 
blunders which the Bishop of Natal considered fatal to the claims of 
Scripture ? To some it has seemed that this overstrained reticence might 
be due to the fact that since the bishop’s book was written, the monu
ments with “ relentless thoroughness” have proved that every specification 
referring to Egypt in the historical paragraphs of this “ pulverizing criti
cism” was a blunder, not of the biblical author, but of the Episcopal critic.

* Sou "The Pentateuch ami Rook of Joshua," J. W. Colenso, London, 1803-79, vol. 1., Preface.
t " An lllstorico-Critical Inquiry into the Origin and Composition of the Hexateueh," A. Kuenen,
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The later writers of this school appear to depend less upon excavation 
and more upon introspection than the earlier ones. Merely liv examining 
its fossil remains these scholars can give the “ anatomy of the l’c 
and show how it grew, chapter by chapter, to its present form.* The 
present writer must acknowledge that lie is not sufficiently well acquainted 
with archaic anatomy to follow these great doctors into the secret and lonely 

a held in the profound depths of their critical consciousness, lie 
frankly confesses, in his ignorance, that the hones on which they ops'rate 
seem very dry, and in all the clinics to which he has been admitted lie has 
seen no sign of life or a possible resurrection from the dead.

More than this, he has been discouraged at finding that a fossil bone 
which one leading examiner would assign with unhesitating confidence to 
the head, another examiner, equally acute and eager with the scalpel, 
would declare to belong undoubtedly to the too of the corpse. Ou such 
questions this scribe acknowledges his incapacity to express an opinion, 
hut he must be allowed to utter the regret which he has felt for years that 
these introspective critics have not considered it advisable in these later 
decades to ask any questions of Egypt respecting the minute accuracy of 
11 or IV, the Deutoronomist, the Great Unknown, or any other of the 
supposed writers >f the earlier Scripture narratives.

This regret may not bo necessary much longer, however. At length one 
who is in the highest degree qualified to speak has spoken, anil has de
clared that certain recent Egyptian discoveries continu the theories of those 
critics of the scriptural text who, “ with scientific freedom from prejudice, 
have surmised that Moses could not possibly have been the compiler of 
the five books passing under his name.” Such is the claim of Dr. Hein
rich ltrugseh, in a late issue of the Deutsche Rundschau. Such a claim 
made by such a man demands a most thorough examination.

His first proof is as follows : “ If in the story of Joseph the Unlooses 
town is already mentioned, why. that is a historieo-gcographieal error, for 
it is nearly 400 years after the time of Joseph that it is mentioned [in the 
Egyptian records] for the first time—viz., when King Itamesos II. had this 
city built, or had an older town extended, and allowed it to be called by 
his name.” Here, then, the “ last redactor has assigned to the older record, 
quite unquestioning!)-, what really belonged to a later epoch.”

The answer to this is swift. The only place in the story where this 
word occurs is Gen. xlvii. 11. The statement that Joseph gave his brethren 
a possession in the land of Kamescs” contains no slightest indication of 
a post-Mosaic authorship of the passage, since no one denies, and even 
Dr. ltrugseh himself affirms, that the city of Raineses did have an existence 
at the Mosaic epoch. As the Septuagint designates the “ Land of Goshen” 
as “ Gcscm of Arabia,” and the Coptic version as “ Tarabia,” and the 
Arabic translators as “ Sadir,” so does the Hebrew writer of the Mosaic 
age refer to it as “ the Land of Ramoses,” because that was the name by 

* “ Prolegomena to the Uietory of Israel,” Julian Wellhauaeii, 18S5.
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which that particular district was then known.* If this can justly he called 
an “ historico-geographical" error, what shall we say of Judge Cooley for 
beginning his history of the “ Commonwealth of Michigan" a century or 
two before it had gained its present name ? There is no error in either 
case. This is a permissible use of language ; and thus 1 >r. Brugsch’s first 
argument is shown to he fallacious. It would only become of weight if a 
Josephie authorship of the I "entatench were claimed.

Ilis second and final argument is drawn from the appearance, in the 
Hebrew text, of Egyptian words, which he affirms were never used as 
ea.’y as the Mosaic era. He rests his proof upon two names—l’otiphera 
and Saphenat-l’aneach ((Jen. xli. 45). Of l’otiphera (l’u-ti-phra) l'r. 
Brugsch says : “ l'ropcr names of Egyptian persons with the prefixed 
word l’u-ti, l’c-ti (the gift), and with a following god-name, appeared first 
in the ninth century, and are altogether unknown in the earlier periods of 
the old Egyptian history. The last redactor of the history of Joseph . . . 
picked out for the foster-father of his hero a name which belonged to his 
own time.” From the name Saphenat-l’aneach he feels himself able to 
draw “ a still closer proof” that this portion of the Pentateuch could not 
have been written by Moses. He says, “ From the ninth century on, and 
with especial frequency in the seventh, the Egyptians took a fancy to 
names whose initial word * Sa,* or ‘ Se * [it spake] followed the proper 
name of a divinity, while the word ‘ efonch ’ [let him live] expressed the 
key of the combination. Such a name was that given to Joseph by 
Pharaoh—* Sa-pnute-ef-ouch,’ and meant ‘ The (iod spake it, may he 
live.’ ”

Let us examine the strength of this argument. Stated syllogisticnlly it 
would read :

No hieroglyphic names analogous In form to Pu-tl-phra or Sa-pnute-ef-oucli 
were ever used in Egypt earlier than 1000 u.c.

But the Hebrew words Potiphera and Saphenat-Paneach correspond exactly to 
these hieroglyphic groupa

Therefore this section of the Beutatench was not written earlier than 1000 n.c.

The only objection to this argument is that the premises arc weak and 
the conclusion is inconclusive.

In the first place, it is not incredible that Pn-ti-phra and Sa-pnute-ef- 
ouch, even if later forms, might ho only a legitimate rendering of older 
forms. If the city of On in this same verse (Gen. xli. 45) is rendered in 
the Arabic version “ Un,” and in the Syriac “ Avan” and “ Ovan,” and 
in the Greek “ Ileliopolios and if the Hebrew name Saphenat-l’aneach 
is rendered in the Vulgate “ Sal valorem Mundi,” and in the German 
“ Ileimlicher Rath,” it ought not to be thought strange if in the Hebrew 
text occasionally an archaic form should in the course of time be replaced 
by a new form more easily understood. Granting, then, that both pre-

• “ (ioshen.” Edouard Navi lie, 1867.’
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mises were correct, the proper conclusion would he, not tlmt this section of 
the Pentateuch, but only that these particular words were changed by the 
“ youngest redactor” not earlier than 1000 u.c.

But, in the second place, the premises cannot he relied upon. It is by 
no means certain—that the Hebrew Sapheuat-l’aneach is a transla
tion of the Egyptian name Sa-pnute-rf-oueh. Few Egyptologists have 
assented to this. Even Dr. Brugsch has not believed this long. In 1881 
he proposed another identification, declaring that Saphenat-Paneach “ an
swered exactly letter for letter” to the Egyptian name Zn-p-u-ut-p-ad- 
anckh.* In 1889 lie had changed his mind ami hit upon De-pnute-tf-ouch 
as the proper form, j Now he announces that Sa-pnute.ef ouch is the 
proper hieroglyphic group, instead of that which a few years ago “ answered 
exactly letter for letter” to the Hebrew. Ou the whole, we can hut be
lieve that any one who examines this minor premise with “ a scientific 
freedom from prejudice” will decline to accept this identification as infalli
ble ; but if this be doubtful the entire argument falls.

Finally, it might be well to suggest that the major term of the above 
syllogism is neither shamefaced nor stingy in its sweep. Does it not seem 
a vast assumption to declare that no such names as these were ever used in 
Egypt prior to a certain date ? Such knowledge is too wonderful for us ! 
If our Bible w^rc torn in pieces and scattered to the winds, it would appear 
strange if some foreigner, who should find and translate a few of the Hying 
leaves, should forthwith assume that a man by the name of Joseph never 
lived earlier than New Testament times, because his name did not appear 
earlier than that on any of his scraps. It will be no parsimonious induc
tion on the part of the archicologically disposed New Zealander, who 3000 
years from now shall excavate our cemeteries and churches, if he shall de
clare that on no tombstone earlier than 1770 has he seen any trace of the 
name Washington, and that, therefore, ho feels himself justified in an
nouncing that no man of that name ever lived in America prior to 1770, 
and if any so-called contemporaneous records pretend to narrate the adven
tures of a Colonel Washington, who fought Indians a century or two 
earlier, so much the worse for the document, which must necessarily have 
been written or redacted since the middle of the eighteenth century.

Analogous to this is the argument of the Berlin Pasha. It would he 
enough to answer that the monuments can speak affirmatively, but they 
cannot speak negatively. But a more direct answer has just been given to 
this assumption by the distinguished Egyptologist, Henry George Tom
kins, who has actually given many names of identical formation with that 
of Pu-ti-phra, etc., from unquestioned monuments of the age of Joseph or 
earlier. J

Thus ends the first notable attempt in our times to defend the “ Higher 
Criticism” from an Egyptological stall ’point.

Let us conclude this paper with a few hints as to the date of the Penta-
* " History of Egypt.” t ” Die -Egyptologtu.” . $ The Academy, January 31.1891.
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touch, drawn from a comparative study of tliu Scriptures and the Egyptian 
records.

I. No tablet or papyrus yet discovered lias conveyed to us any informa
tion contradictory to the traditional belief that the composition of the 
“ I looks of Moses" was a work of the Mosaic era. No revision of the 
Scripture narratives has as yet been advised by those Highest Critics—the 
monuments. No mistake has yet been shown in the Old Testament narra
tives as tested by contemporaneous Egyptian documents.

This may look like the iteration of the “ dogma of the inerrancy of 
Scripture,” which Professor llriggs has frowned upon as “ a ghost of 
modern evangelicalism to frighten children but, if so, not the writer 
but the monuments must bear the frown. Certainly the facts of criticism 
must be gladly accepted, but must we with equal gratitude accept all the 
fancies of criticism ? It is not a fact but a fancy that any historical errors 
have as yet been pointed out by the Egyptian records in the Scripture 
narration.

a. It is instructive to note the character of the Bible references to Egypt 
outside of the Pentateuch.

Here we find a general miscellaneous knowledge. The sacred scribes 
speak of the medicines of Egypt and the cemeteries of Memphis as other 
foreign writers do. There is no fulness of detail as if the account were 
written by a resident of the country. There are no statements that the 
classical authors cannot parallel. Just such expressions and observations 
occur as we would expect from the pens of men who were living in a 
neighboring state, with which Egypt had at times a friendly, and at other 
times a hostile intercourse. The notices are accurate as far as they go, but 
they do not show more than a cursory and hearsay acquaintance with the 
country. The writers generally seem far more interested in Nebuchad
nezzar, or Cyrus, or Darius than in Pharaoh, f

II. But in the Pentateuch the references to Egypt arc in marked con
trast with those of the other books.

In the first place, there are more references to Egypt in the Pentateuch 
than in all the other books of the Bible combined, even when we include 
in this count the prophecies concerning Egypt and the multitude of allu
sions in the Old and New Testaments based upon the Israelitish oppression 
and exodus. Besides this, in these earlier books, many strange archaic 
words are used which have been recently discovered in the hieroglyphic 
texts of the Mosaic age, while it is a noticeable fact that the transcriptions 
of Egyptian names are given with the greatest exactness in the earlier sec
tions of the history. | A few of these words are supposed to occur only 
in the texts of the Rameasidc period—i.e., of the Mosaic era. No word

• Inaugural Address. The Interior, March 19,1891.
t In the I look of Ezra alone Cyme la mentioned by name fifteen times, Artaxerxee twelve time*, 

Darina nine timea, Nebuchadnezzar five timea, and Eaarhaddon and Ahaauerua each once.
$ “ Eeeay on Egyptian Words,’’ Canon Cook and Contemporary Review, September, 1887.
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Inter than that j>< ri<«l has as yet liven proved to have a plans in the 
text.

It is also noteworthy that in tins I’entateuch the I'haraoh is the only 
ruler. Assyria and llahylon and the Kingdoms of Israel and Judah are as 
ahsohltely ignored as if they were not yet in existenee. The Kgypt of the 
I’l'iitateueli is tins Kgypt of Moses’, not the Kgypt of K/.ra's day. lie 
Wette shrewdly pointeil out long ago, in his “ Critical and Historical Intro
duction,” that a certain genera! anpiaintnnee with Kgypt would not lie a 
proof that Moses was tins author of the I’entateuch. Tints ; hut this 
author, whoever Ins may he, describes likes a spectator and with the ac
curacy of an eyewitness. The entire story is full of vivid touches that seem 
like reminiscences. Professor li. S. I’oolc, of the British Museum, has 
declared, “ It is not merely that it shows a knowledge of Kgypt, hut a 
knowledge of Kgypt under the Itamessides and yet earlier,” and adds that 
the condition which the exodus narrative pictures was true of the Mosaic 
era, and “ of no much later date.”

4. Such exactness and minuteness and copiousness, if found in any other 
documents than these, would be counted conclusive evidence that they 
were the productions of an Kgyptian scholar of the Ramesside period.

In the Codex Alexandrians, because of a few suggestive particulars, such 
as the Kgyptian form of the alpha in the red letter title, “ The Kxodus 
from ./Egypt," Ur. Maude Thompson has argued that the whole manu
script “ if not written in Kgypt must have been immediately removed 
thither.”* Hut if an Egyptian letter or two and a few other slight hints 
can prove the Kgyptian character of the Codex, why may not the Kgyptian 
character of the original he proved from its hundreds of minute and circum
stantial references, many of which have only been understood since the 
tombs of Egyptliavc found tongues ? While the I’entateuch does not claim 
to treat on the manners and customs of the ancient Egyptians, yet inci
dentally and quite naively much information on obscure points is given. 
Indeed, it happens that scarcely a stratum of Egyptian life with which an 
enslaved people could lie brought In contact is left untouched. The 
schools arc not mentioned, though the learning of the times is indicated 
in a way onco called absurd, hut now known to he strictly in accordance 
with common usage ; f hut practically innumerable allusions to the private 
life of the common people are made, together with several references to the 
etiquette of the court. The kitchen, the armory, the field employments, 
the labor of the slaves, the brick monopoly of the king, the position of 
women, the international complications, the origin and position of towns 
and walls—all these and a thousand and one things more are touched 
upon, not seemingly with ” ition, but by the by, and in no single
instance has an error of statement been detected.

Even Professor Kucnen draws an argument from the discovery of the
• Autotype facsimile of the Codex Alexandrines, 4 volt»., Itritinh Museum, 1881.
t See, eg.y Gen, xxxvjil. 18 ; Ex xxxiv. 28 ; Dcut. vi. 8, xxvii. 2, 8.
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city of Baineses, which city has not hcvn discovered even to this day ;* 
but these supjHisably late ami nameless writers have not blundered once ! 
Can we credit the existence in Ezra’s day, for example, of a Hebrew 
arclueologist of such careful and scientific habit? Could any Hebrew of 
post-exilic times have entered so perfectly into all that ancient I’haraonic 
civilization and ventured such a full and apparently careless relation of 
events without blundering 1

5. This leads us to notice the marked contrast between the graphic 
Scripture narrative and the most authoritative classical history. It was 
not far from the time when the ticdactor, that man “ without father, 
without mother, having neither beginning of days nor end of life,” accord
ing to the Higher Critics, was editing the Pentateuch with notes and 
emendations, that Herodotus was editing his famous work. Now, even a 
superior man like Herodotus, who went to the country for the purpose of 
learning and writing out its exact history, and thus making his reputation, 
and who, according to his own statement, enjoyed the peculiar privilege 
of having the chief priests of Memphis and Thebes as his teachers—even 
he has tripped so often that it is not uncommon now for scholars to speak 
of his history as “ a series of guide-book stories.” That I believe to be 
an exaggerated statement, but his gross mistakes all must acknowledge. 
To have chosen Moses instead of Herodotus as an authority on Egyptian 
matters a few decades ago would have drawn out the criticism from the 
Higher Critics that such a position could only be taken by one “ not quali
fied to judge,” or by a “ mere casual visitor to the field of Old Testament 
research.” But the fact remains that, so far as their accuracy is concerned, 
when compared with all other ancient delineations of Egypt found in poems, 
histories, or travels, these “ free creations of unconscious art,” as Well- 
hausen calls them, remain entirely above competition, parallel, or rival.

When Francisco Vhertini in the sixteenth century painted Potiphar, 
he clothed him in Italian armor, and armed him cap-a-pie, with his helmet 
adorned with feathers. When Herodotus, in the fifth century n.c., paint
ed his picture of ancient Egypt, he did it with Greek pigments. But when 
certain nameless Jewish artists, not far from the same time (if we arc to 
believe the “ higher critics”), painted their picture of ancient Egypt, 
they did it with an Egyptian brush, and the colors to-day arc as fresh 
as those on the monuments, and the life and style as archaic as those 
now to be seen at Karnak or Beni Hassan.

To any man who can cry “ Credo !” to this, one can only reply, won
dering!)', “ Great is thy faith ! I have not found so great faith, no, not 
in Orthodoxy.”

The Religion of Israël," Eng. ed., 1883, vol. 1, p. 133.
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111.—RICHAUD IU>1.1,K, Till: HAMPOLK HERMIT.
IÎY pKOFKSSOIl T. W, llvNT, I'll.D., I.ITT.1).

Nothin» inor» is needed to justify us iu calling tint attention of the 
readers of the Homilktic Review to the life and work of this Old Knglish 
author than the striking language of Ten lirink as he says, “ All in all, 
llampole is the most notable Knglish religious writer of the first half of the 
fourteenth eentury, anil he had a corresponding influence upon later re
ligions literature, especially that of the fifteenth century.”

This high culogium is elicited partly because of what llampole was and 
did, and partly by reason of the fact that ho appeared just at the time 
when such a mail was needed to conserve and perpetuate what was best in 
the life and teaching that preceded him. Horn at Thornton, in Yorkshire, 
about 121)0 a.»., he is known to us now as Richard of llampole, a province 
in the southern part of Yorkshire, near Doncaster, where he died in I H I'.), 
right at the middle of the century—looking backward and looking forward 
as he did to what was praiseworthy in < >ld England and to what might 
yet he done for the cause of good learning and Christian character.

Little as we know from the Cistercian records and other sources as to his 
personality and mission, enough is known to stimulate us to seek for more 
and to give to this old Northumbrian monk a far higher place in Middle 
Knglish history than has been hastily assigned him. Karly inclined to 
educational life, we find him at Oxford deeply absorbed in scriptural and 
theological studies, and in secular study on the ethical side. So strong 
did this desire become to devote himself to such a line of inquiry, that, 
leaving Oxford, he entered at once upon the more secluded life of a hermit, 
and went about with crook in hand teaching, preaching, and working in a 
truly s "" manner. Belonging, formally, to no ecclesiastical sect or 
order, he was a self-appointed herald of the truth and comforter of the 
people, amenable, as he held, to no other voice than the voice of God as 
heard in the Scriptures, and often heard, even more impressively, within 
the most interior recesses of his soul. Partly a monk of the cell and the 
cloister, he was also an evangelist out among the people, if so he he might 
win them to the religious life, lie was enough of a Romanist to hold in 
traditional veneration the Pope, the Church, the sacraments, and established 
doctrines of the Holy See, and also enough of a Protestant to note the 
necessity of spiritual life behind all dogma and ritual, ami incline the 
Lollards themselves to examine his writings in search of anti-papal teach
ings. It would not he unhistorical to apeak of him as a devout Romanist 
with evangelical and Protestant tendencies. No one can read his treatise on 
Divine Love (De A more Dei), to the spiritual perception of which he came 
through the medium of holy meditation, and not discern repeated evidences 
of the Reformed theology, while yet the English Reformation was three 
centuries distant. Feeling his indebtedness to the faithful anchoress of 
Andcrby in the line of his literary work as an English author, it is most

2844
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interesting to mark that lie seeks partially to repay the ileht hy instructing 
her, as we are told, “in the art of the love of God.” It was, as we 
know, for this same religious helper that he wrote the short treatise called 
“ The boko inaad of Hycharde hampolc, hercinyto, to an ankeresse,” a hook 
thoroughly in keeping with the homiletic and parochial method of that 
age. At her suggestion he also prepared (1:140) what is for ns in many 
respects his most significant literary and religious work, “ A Metrical 
Version of the l’salms," corresponding to an earlier “ Prose Psalter,” in 
1:127, hy William ofSkorcham, and the still earlier “First English Ver
sions,” hy Alfred and Aldhclm, in the eighth and ninth centuries ; these 
various versions thus bringing us down almost to the great “ Wiclifite 
Version” of 1,180. Add to this a partial paraphrase of Job and his 
numerous though mainly unedited treatises in prose and verse ; we. note 
the fluency and fertility of this old author, as also the definitely biblical 
and moral purpose for which all that he wrote was written.

One of these treatises, in metrical form, has been ably edited by ]>r. 
Morris, and is worthy of special notice. Prepared both in English and in 
Latin, it is as a strictly English production that it is now studied, under 
the title “ The Prieke of Conscience" (Stimulus Conscicntiie), addressed, 
as we are told, “ to the lowed (unlearned) men of England that conncth (can) 
nothyng but English understand. ” This pungent title has naturally sug
gested to Ten Brink and others a somewhat similar poem by Michel, of 
Northgatc, “ The Aycnbitc of Imvyt ; or, Remorse of Conscience.” 
llampolc’s poem is precisely what it purports to be—a spiritual stimulus, a 
terse and pointed thrust at the sins of the heart, and as such fitly illus
trates the very method commended by Solomon, the preacher, “ The words 
of the wise are as goads and as nails fastened by the masters of assem
blies”—a method specifically exemplified in the Word of God as “ quick 
and powerful and sharper than any two-edged sword, piercing even to the 
dividing asunder of soul and spirit." Made up of seven books or parts, 
the one text in all may be said to be that of Ecclesiastes, “ Vanity of 
vanities, saith the preacher, all is vanity.” Christ and Antichrist, 
heaven and hell, life and death, time and eternity, and the final, general 
doom are in turn reviewed by the devout poet after the manner of the 
mcdiicval theology and with the practical aim of personal, religious 
reformation. While not devoid of passages of hope and cheer, the bur
den of the song is in the minor key, as this Old English Bernard speaks of 
the wretchedness of man’s birth and life and old age ; of the fear of 
death and judgment. A line or two may bo cited :

“ Naked we come liider, and bare,
And pure (poor), swa sal (so shall) we hctlien fare (lienee go),
Bot als tyte (soon) als a man waxes aide
Than waxes his kynde (nature) wayke and calde,
The last ende of man's lyfe es hard 
That cs, when he drawes to ded-ward.”
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Ile compares the present world to four tilings—to the sea ebbing and 
flowing, to a wilderness full of wild beasts, to a forest in a wild coun
try, and to a field full of battles and enemies. < )f the evil of sin he 
writes :

“ That if n man miirlit properly so his syn 
III tlie kvnd (natural) lyknes that it fidles he (befalls) in 
He ahuld for ferdnes (fear) titter (sooner) it lie,
Than any (level (devil) that lie might se.”

At length, however, the sombre tone gives way to a bright and hopeful 
description of heaven :

“ Aile matière of ioyes cr in that stale (place),
Thare es ay lyfe with-outen dede (death),
Tliare es yliewthe av with-outen cldc,
Thare es alkyn (all kinds of) wolth ay to welde (wield),
Thare es, with-outen myrknes (darkness) lyght,
Thare es ay day and never nyght.”

Tims the poem begins and ends, running on “ from grave to gay, from 
lively to severe,” the severe prevailing. IIampole and his contemporaries 
wrote in prose and verse, much as the Old Testament prophets wrote, with 
“ the burden of the Word of the Lord ” upon them, and they must utter 
the plain truth in the plainest way. No harm would come to the church 
of our day if there were more 1 lam poles in the pulpit. The old monastic 
method undoubtedly erred in the line of religious moroseness and the 
undue emphasis of the graver features of the scholastic theology, but 
have we not long since passed over by reaction to the far more danger
ous extreme of a loose theology, a loose method of preaching, and a de
cided widening of that “ strait gate" through which Christ has told us we 
must pass into 1 lis kingdom 1 More of the “ l’riekc of Conscience” would 
be timely in the modern pulpit, as the. occasion, under God, of that scrip
tural Remorse of Conscience, so urgently needed, in larger measure, in the

Two or three of the leading characteristics of the personality and author
ship of this 1 Iampole hermit may be briefly noticed.

We are impressed at the outset, as \ c read him, with his sincerity and 
courage. Though not in any sense an original thinker, lie was a strong- 
minded and an independent thinker. From the days of his Oxford study 
he was an earnest searcher after the truth, inquisitive and assiduous, and 
not content to take all of his beliefs and opinions at second hand. Versed 
as he was in the writings of the Fathers and the Schoolmen and the gen
eral history of opinions, he insisted upon his individual rights as a man and 
a student, and in this respect departed widely as well as wisely from the 
many of his own day who subjected their consciences and intellects to the 
Pope and the Church. A man of clear perceptions and strong convictions, 
he looked at truth, secular and sacred, in his own way, and when he saw 
it expressed it in his own way, quite regardless of the canons of the critics
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or tlio laws of ivsthetie art. Ho magnified tlio idea alune the word as 
much as laitimcr or John Knox did, “ striving only," as it lias linen 
tersely said, “ to make what is black right black, and what is bright very 
bright.” In this sense ho was a reformer before the Reformation, a 
l'nritan before the days of Milton and Cromwell, and an important factor 
in that slowly developing movement which later in English history ex
pressed itself in freedom of conscience and of speech. A still more note
worthy feature of the character of llampole is seen in what may be called 
his devout ardor. The old French writers and preachers would have called 
it unction, the natural revelation of what has been fitly styled “ his rich, 
subjective experience.” Ills temperament was “ sensuous and impas
sioned," and that on the ethical and spiritual side. What he thought and 
believed he profoundly felt. Ilis convictions passed through the medium 
of his personal experience. Early in life lie was strongly inclined to the 
meditative and devout, ami when, after leaving Oxford, he assumed the 
parochial and ministerial duties of a monk, lie did so with all the intensity 
of a Crusader, awakening interest and enthusiasm as lie went about from 
place to place in his evangelistic work. No one can read such of his 
treatises in prose as “ The Active and Contemplative Life,” “ The (lifts 
of the Holy Ghost,” “ The Virtue of the Holy Name of Jesus,” or “ The 
Virtue of our Lord's Passion,” and not be reminded of Thomas it Kempis, 
in his “ Imitation of Christ,” or of the great Augustine, in his “ Confes
sions ;” while here, again, the question arises, whether model'll ( hristianity 
has not something to learn from incdiroval Christianity in the line of a deep, 
intensive spirituality, Johanncan and Petrine in its type, and whether we 
have not too largely sacrificed such an order of religious life to the cold 
and often frigid formalism of the day !

There is no question whatever but that llampole was a mystic, and as 
such often passed over the line of temperate, Christian emotion into the 
province of excessive spiritual ecstasy, when he enjoyed, as he tells us,

the vision of the heavenly gates, the inflowing and perception of the 
celestial." So was Augustine a mystic in his “ Confessions" and Jona
than Edwards in his “ Religious Affections,” as were Pascal and Bernard 
and a host of other worthies of the Church, papal and Protestant.

There arc some things worse than mysticism, and care must be taken 
lest, in its sweeping condemnation, wo do not prove too much and confirm 
the modern Church in its tendency to the indifferent and heartless. The 
New Testament would be incomplete without the writings of John, as the 
Old Testament would be without the Canticles. Abelard is as much need
ed in Church history as Anselm, and Edwards is as much needed on “ The 
Affections,” as Edwards on 11 The Will."

How much, after all, are we indebted in life and teaching to these old 
semi-evangelical hermits and authors ! But partially enlightened at the 
best, they were ever seeking for increasing light, and, all their errors of 
faith and practice conceded, did a work for their own age and ages follow-
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ing of which no adequate estimate can liv made. Ilack in tliu midst of 
mediievul crudeness and superstition, they still seemed to see afar the 
promise of a better age. Romanists as they were, many of the best among 
them were better than their church or creed, and often openly avowed 
their Protestant proclivities. Spiritualists in the mystical sense, they were 
also spiritualists in the hihlical sense, and saved the times in which they 
lived from total demoralization. It was this “ ghostly" piety, as he r !ls 
it, for which the old Yorkshire hermit pleaded, and which suffuses all his 
prose and verse as it sweetly suffused his life. We resort to llampole and 
these Old English authors in quest of philological knowledge, anil with 
the interests of English ‘ _ in view, and while securing such results
are doubly compensated, as we also find that from the days of Alfred on to 
Richard of llampole, and on to Wiclif and Tyndale the English language 
was mainly the medium of religious truth. It is strangely reserved for the 
nineteenth century to utter a protest against this subordination of culture 
to character.

IV.—POPULAR MISAPPREHENSIONS OK ROMAN CATHOLIC 
DOCTRINE, POLITY, AND ITS At IE.

liv Rev. Ciiaklks C. Stakuuck, Andover, Mass.

These are mainly owing to three causes : (1) Animosity. This, of 
course, can only he corrected by moral advancement. The gradual 
divergence in the use of ecclesiastical language since the Reformation. 
(:t) The unconscious substitution of the Protestant point of view for the. 
Roman Catholic, in interpreting Roman Catholic forms of doctrine.

I purpose neither an attack nor a defence of Roman Catholicism, but 
only an explanation of it, where most open to Protestant misapprehension, 
as to doctrine, polity, or usage. The errors being rather promiscuous, 
my rectification of them will necessarily be desultory, though I shall 
endeavor to secure a reasonably lucid order. Except as to points where 
the terminology evidently tempts to mistake, I shall confine myself, merely 
as samples, to errors actually met with, of prominent clergymen or laymen. 
This article being meant for current reading, I have not encumbered it 
with heavy references, but in every case rest on authorities of unquestioned 
weight, compared, tested, and digested through years of careful study, 
and therefore, in a certain mitigated sense, attested by an expert.

DOCTRINE.

1. Salvation by Works. It is true and false that Rome, as interpreted 
by Trent, teaches Salvation by Faith and Works. False as respects the 
first translation from the condemnation of Original Sin into a State of 
Grace, through Baptism, or the restoration to it after the loss of Baptismal

f
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(•nice liy Mortal Sin, tlirongli Penance. In neither ease, it is held, ean 
anything done hy the sinner properly give a claim upon (!od for forgive
ness. The part of the sinner is purely receptive, and the remission of 
eternal penalty purely of grace, though of covenanted grace. Hut being 
once in a state of grace, it is held that he may, hy Clod’s goodness, “ who 
will have the fruits of 11 is own grace to become the merits of I lis creatures,” 
do works which shall merit more grace, and thereby, derivatively, not in
dependently, purchase not, indeed, salvation, hut a higher measure of sal
vation. To this increment of grace there is no assignable limit, even till 
the point is attained at which it merits the grace of final perseverance.

ii. Necessity of the Sacraments. It is often said that Home holds that 
the sacraments of Baptism and the Eucharist are necessary for all men to 
salvation, the former for all whatever, the latter for all reaching the full 
use of reason, ami 1‘enance, or Confession, for all who, after Baptism, 
have forfeited Baptismal Grace by Mortal Sin, as opposed to Confirmation 
and Extreme Unction, which are helpful, but not always necessary ; Matri
mony, permitted to most, hut not objectively imposed on any, ami forbid
den to some ; and Orders, which are necessary only to give validity to 
certain other sacraments. True, with the addition, expressed hy the Coun
cil of Trent, that where the external sacrament of Baptism, the Eucharist, 
or Penance cannot he had, the votum, or effective desire of it, with Con
trition for Penance (more exactly, spiritual reception of the Eucharist), 
secures the appropriate sacramental grace. An infant dying unhaptized is 
held incapable, not, indeed, of perfect natural beatitude, including the 
natural knowledge and love of God, but of the beatific vision, as having 
neither had the sacrament nor the effective desire of it. A mere desire in 
an adult, which would not infallibly result in act on opportunity given, is 
not held availing. An unhaptized infant murdered as the child of Chris
tians is held to he admitted to the beatific vision, as having likewise re. 
ccivcd “ the baptism of blood.” Modern Roman Catholic theology inclines 
to esteem the implicit purpose of a necessary sacrament, involved in gen
eral loyalty to the mind of Christ, as equivalent to the explicit desire, 
where ignorance or inevitable errors of education stand in the way of this 
latter.

!t. Only Roman Catholics can be saved. True and false. It is held 
that Christ appoints all baptized Christians to be organized under the epis
copate and priesthood of apostolic succession, presided over by the Pope. 
A neglect of this, if wanton, shuts out from grace. But if it is only the 
fruit of invincible errors of education, it is not imputed by God as sin. 
Such material heretics, holding the matter of false doctrine, but not form
ing it into sin by evil intent—i.e., not being formal heretics, are held by 
God as Roman Catholic Christians, belonging to the soul of the Church, 
th< ugh not to her body, and therefore capable of salvation, though in a 
peculiarly precarious state, as being, if Protestants, deprived of a valid 
priesthood, and therefore of nearly all the sacraments, which Rome
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esteems as the chief channels of saving grace. The hull Unigenitus, how
ever, condemns every form of the doctrine that “ grace is not given out of 
the Church.” And Pius IX., in his address to the Italian bishops, quoted 
by John Henry Newman in his letter to the I hike of Norfolk, and by Mr. 
Hase, in his Protestantische Polemik, has papally ratified the doctrine that 
the goodness of (Jod will never give over to eternal death any persons 
whatsoever, who, being by invincible error out of the Church, are never
theless studious to fashion their lives according to the precepts of His law 
written on the heart. This, having been for at least two hundred anil 
lifty years a cherished tenet of the Jesuits, has now become an nncontra- 
dictcd tenet of the whole Church. Yet salvation, precarious to all, is held, 
aeteris paribus, to be doubly precarious to those outside the communion 
of the Roman < 'ntholic Church.

4. Membei hip in the Church insures salvation. The very reverse of the 
truth. Romo teaches that every baptized Christian, not excommunicate, 
or self excommunicate by heresy or obstinate schism, remains a member of 
the Church. Yet if he commits any mortal sin, thereby falling out of 
grace, then, unless recovered by the sacrament of Penance (Confession) 
or by perfect Contrition w ith the desire of Penance, he is hopelessly lost. 
Church-membership, therefore, is held not to insure salvation, but simply 
access to the principal means of salvation—namely, the sacraments.

f>. Papal excommunication, unreversed, shuts out of heaven. Erroneous. 
This confuses the forum internum of the :onfessor, which determines the 
relation of the soul to God, with the forum externum, which determines 
only her relation .to the Church. Hut Excommunication belongs to the 
latter, and only partially affects the former. Some Catholic doctors hold 
an unjust excommunication to be null and void, even ecclesiastically. The 
great Hellarmine thinks otherwise, but says of a man unjustly excommuni
cated, that “ though man may condemn him, God will crown him.” St. 
Alphonso Liguori, the great present authority, says, as cited by Father 
Curci, that any church sentence, if notoriously unjust, may safely be 
neglected by the person concerned. If unjust, but not notoriously so, it 
should be respected, not as ratified of God, but out of regard to public 
order. Even a just excommunication may be remitted by any priest, even 
though himself excommunicate, where there is apparent danger of death. 
In the event of recovery, assuming repentance, we have, say the authori
ties, the case of a man who is at once absolved as toward God and con
demned as toward the Church until he reconciles himself publicly. Even 
if, being justly excommunicated, he dies impenitent, it is, strictly speaking, 
not the sentence, but the sin that destroys him. The doctrine as thus 
expounded is, says Curci, the unanimous teaching of the Doctors, by which 
all extravagant language of heated ecclesiastics must be corrected and con
trolled.

0. A sacrament requires for its efficacy, as a channel of personal grace, 
no subjective condition of the receiver. It requires one, and only one : The
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absence of mortal sin. Some attenuate the condition as to some sacraments 
still farther, but have not, thus far, carried through their view. Baptism, 
Confirmation, and Orders, received in mortal sin, convey each its respective 
indelible character, but not its sanctifying grace until the sin is removed ; 
and so, m u la I is mutandis, of Matrimony. It is acknowledged by all, how
ever, that the fuller the faith and love with which a sacrament is received, 
the richer its fruits, and the greater the probability of maintaining its grace.

Ï. The excommunication of a priest or bishop annuls his subsequent sacra
mental acts. < tidy true of his Absolution, and not even then, if solicited 
in extremis ; or, says an eminent bishop, by a penitent ignorant of the 
excommunication. 11 is incapacity to ratify Matrimony depends not on 
excommunication, but on deprivation. His other sacramental acts continue 
valid, but arc held to be ordinarily sacrilegious, involving mortal sin in 
those who use them unnecessarily. Especially does a priest, even after 
degradation, remain always capable of consecrating the Eucharist, and a 
bishop of admitting to every degree of Orders. The Monophysitc and 
Nestorian churches, though excommunicate from Home for 1400 years, 
have a succession which she forbids to be questioned. And, say the learned 
Wetzer and Welle, had the Church of England maintained an unbroken 
episcopal succession, with the necessary rites and the sacramental intent, 
her schism, heresy, and excommunication by Home would still have left 
her with valid orders. And even now Rome, though treating her orders 
as void, has never rendered a formal decision against them. To the Greek 
Church, says Dr. Bollinger, the Homan doctors allow even spiritual juris
diction, which many extend even to the heretical Eastern churches. But 
there are those who apparently refuse to concede jurisdiction even to the 
Greek Church, of course acknowledging her orders.

H. Sacramental marriage means sacerdotal marriage. The exact reverse 
of the truth. Since Trent it had been an article of faith, guarded by 
anathema, that a Christian marriage does not, intrinsically, require the 
presence of a clergyman for validity. But l’ius IX., having decided that 
all valid Christian marriages arc also sacramental marriages, even those 
that arc validly celebrated without a priest, has thereby established the 
previous majority doctrine, that the contracting parties, and not the priest, 
are the complex minister of this sacrament, anil the clergyman only a 
“ public witness,” whose presence is necessary to validate the contract, 
and therefore the sacrament, where the Church prescribes, and only 
there. The Church prescribes it for Homan Catholic marriages in about 
all, and for mixed marriages in most Homan Catholic countries, and in a 
few Protestant regions. Elsewhere marriages, Roman Catholic or mixed, 
are held valid with or without a priest. Any contrary action is either 
ignorant or fraudulent. Protestant marriages in Protestant parishes, even 
in Catholic countries, arc held not subject to the law of Trent. * But the

• Provided thine iiarlrhes were organized before the promulgation of the lex daiiUettliiltatii in 
the particular country.
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marriage of any baptized with any unbaptized person without allowance 
of Koine is belli absolutely null and void, and even when allowed, is 
accounted as being, even for the Catholic party, probably non-saeramental. 
Only “ inter tidcles”—-that is, between such persons as by baptism are 
held bound to profess the faith, has it been papally decided that a valid 
marriage is always sacramental. An unbaptized person, though capable of 
a valid, is held incapable of a sacramental marriage or of any sacramental 
act. “ Baptism is tire door of the sacraments.” Hut no Protestant bap
tism may be questioned to the prejudice of a marriage.

0. A venial sin means a sin of small account. Grossly erroneous. A 
venial sin, though not, like a mortal sin, incurring, if unexpiated on earth, 
eternal punishment, may incur, it is held, torments inexpressible until the 
day of judgment.

10. There can be a change of doom after death. False through and 
through. Home holds, more absolutely, perhaps, than any other church, 
that the eternal destiny of every human being, without any exception what
ever, is decided by the question of being in or out of a state of grace before 
the final severance of the spirit from the mortal body. Purgatorial tor
ments may be more or less completely remitted through Intercession in 
various forms. But no 011c, it is held, ever enters Purgatory who is not a 
predestined heir of salvation. “ The holy souls in Purgatory” are prayed 
for, and no other are known. All who do not enjoy the prayers of the 
Church arc either in heaven, where they intercede, but need no interces
sion, or in hell, from which no intercession can ever deliver them. And a 
fall from Purgatory into Hell is no more admissible in the Church doctrine 
than one from hfcaven into hell, though some doctors think that an illusory 
fear of this is a possible purgatorial torment. Yet the very plot of a fic
tion published by a learned religious society rests upon this impossible 
heresy.

POL1TT.

There arc two points as to which I have observed some confusion here.
1. That Bishop, Archbishop, Cardinal, Pope, are four different orders, 

resting, like Deacon, Priest, and Bishop, on separate sacramental consecra
tions, and constituting, like them, intrinsic individual differences. But 
Orders conveys neither ecclesiastical rank nor jurisdiction, both of which, 
even the papal, have been enjoyed in a few cases by men who, being in 
minor orders, were spiritually only laymen. Sacramental consecration 
gives only sacramental competency. But every bishop has full sacra
mental competency, has the plenitude of the priesthood. There can, there
fore, be no sacramental consecration of a bishop to any higher degree. The 
distinctions between Bishops, Archbishops, Primates, Patriarchs, Pope, rest 
only on the distinctions of rank and authority between their respective bish
oprics, not on any differences of personal order between the men them
selves. And Cardinal is neither an order nor a grade of an order. It is 
simply a personal dignity, involving one great prerogative, and permitting
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one great ambition, a dignity which may be given indifferently to a deacon, 
priest, or bishop, or even, by dispensation, to a man of lower order, and 
which leaves him, in point of sacramental competency and of jurisdiction, 
precisely where he was before, saving only his nominal connection with his 
titular church in Home. A priest may, therefore, say, “ My bishop an 
ordinary suffragan, “ My archbishop but no one, with propriety, “ My 
cardinal.” As cardinal, his authority is confined to the city of Rome.

ii. Regular clergymen arc naturally, but erroneously, opposed to irregu
lar. Rut an irregular priest merely means one who, by certain lapses, has 
lost sacerdotal rights. The antithesis of regular is secular. A regular, 
whether clergyman or lay person, man or woman, is one who follows a 
monastic régula, or rule. A secular is any person, clerical or lay, who 
lives in the seculum, or world. If he is a priest, deacon, or subdeacon, a 
secular vows celibacy and canonical obedience to his bishop as respects his 
ministry, lie neither vows poverty nor obedience to the bishop in his 
private capacity. His property he manages ami bequeaths at pleasure, 
and if he dies intestate, it goes not to the bishop, but to his own heirs. 
If he, as a widower, has legitimate children, he is not subject to ecclesias
tical control in his guardianship. If the bishop endeavors to coerce him, 
an appeal lies against him for tyranny. But a re g a lar (or religious) vows 
also poverty and personal obedience to monastic superiors, as to every act 
of his life, being only permitted, even if a Jesuit, to except “ what in my 
conscience I am persuaded to be manifest sin,” and, say great canonists, 
“ any act commanded contrary to essential human dignity" and to essen
tial filial obligation, though from this last exemption Thomas Aquinas dis
sents, so far as respects the right of leaving the cloister to tend an infirm 
parent.

By a certain strain of language, certain less strictly bound regulars are 
designated as seculars. The Oratorians, l’anlists, and some others follow 
monastic rules, but take no monastic vows (taking only, as clergymen, the 
vow of celibacy), and may resume their separate status without censure, 
though perhaps not without a certain discredit.

The statement once made by one of our most eminent journals, that every 
bishop or priest among us is bound, if the Pope wills, to go to Paraguay 
to-morrow, is whimsically erroneous. Such an obligation is not assumed 
even by regulars, as respects the Pope, except the Jesuits, and among 
them only by that small governing minority called “ the professed of the 
four vows.”

The expression, sometimes occurring in monastic rules, “ this or that 
vow binds to sin,” means not to the commission of sin, but, :f violated, 
to the penally of sin. The Jesuits limit the power “ of binding to sin ’’— 

of binding on the conscience, if neglected, the guilt of sin, to the 
four fundamental vows of chastity, poverty, obedience, and, when taken, 
of obedience to the Pope. All other parts of their rule are regulative, not 
obligatory, except so far as a superior may give to some part, for some
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brother, the same power “ of binding unto sin,” in which ease a neglect 
of this part also will leave the brother in conscience “ bound up unto sin” 
—obstrictus ad peccatum. Sonic rules, like that of the Oratory, have not, 
in any part, the power of “ binding up unto sin,” so that any violation of 
them incurs only a loss of ' " not any obligation of confessing
even a venial sin. But most monastic rules “ bind up unto sin” through
out, so that the unpermitted neglect of even the smallest part of them 
incurs at least the censure of a venial sin.

VSAUK.

This, being external, is less open to misapprehension. I therefore note 
only one misstatement of a very widely circulated paper, which explains to 
its readers that Roman Catholic excommunication secludes the offender 
from the reception “ of the wafer supposed to be the body of Christ, 
dipped in the wine supposed to be His blood.” My probable readers hardly 
need to be reminded that all communicants of the Latin rite (perhaps nine 
tenths of the Church), whether lay persons or non-celebrating priests, re
ceive a wafer which has never touched the wine, but is held to include the 
blood of Christ by necessary concomitance with Ills body. The Council 
of Trent makes it an article of faith to believe that the whole Christ, body, 
blood, soul, and divinity, is contained in either kind or species of the sacra
ment and in the least part of either.

CONCLUSION.

The Reformation, breaking off from the whole development of the 
Church as it had proceeded from the second century to the sixteenth, in 
order to take an altogether fresh departure from St. Paul, the prototype 
of Luther, has necessarily thrown the Protestant mind almost entirely out 
of gear as to the interpretation of Catholic modes of expression, Roman or 
Oriental. If this great divergence is always borne in mind differences will 
he accentuated, but rash accusations will be greatly diminished, aud awk
ward though innocent misapprehensions will be largely obviated.

The charge of mangling the Decalogue to cover image-worship, applying 
equally to Lutherans, and resting on pure ignorance of Jewish interpreta
tion, needs no refutation for my present readers. (See the Bibliotheca 
Sacra for January, 1882.)

V.—SCRIPTURE INTERPRETATION.

Bv James Mudoe, D.D., Clinton, Mass.

(Concluded from page 224.)
Rule VI.—Due regard must be had in interpretation to the progress of 

doctrine in the Bible. God has communicated llis truth gradually, as men 
were fitted to understand it ; has hail constant reference in His revelation

A547C
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to the partial hardness of men's hearts and the remaining blindness of 
men’s minds, fondes» ling to their weakness and ignorance, He has 
given them the knowledge that they could appropriate, and has inaile each 
step in the divine teaching a preparation for some higher step. It follows 
from this that earlier revelations are often superseded by later ones, and 
that to quote an earlier against a later as if it were of equal authority, 
because part of the same book, is to ignore the fundamental principle of 
the Hook’s construction. In the Old Testament the standard of the 
prophets is higher than the standard of the law, their inspiration is fuller, 
and their authority as a source of doctrine is greater. And so great is 
the advance when we come to the New Testament, that before a single 
one of its plain declarations, in all cases where there is a conflict, the 
whole of the < )hl Testament goes down in helpless insignificance. In the 
clear light of the moral and religious standard established by Christ Jesus, 
the only teacher with absolute authority, all Scripture must be judged, and 
so far as any of it falls below that standard it simply forfeits all claim on 
our highest respect, all right to command us. All the other teachings of 
the Bible must be brought to Jesus for confirmation, revision, or rejection. 
In the New Testament itself there is also a progress of doctrine, not in the 
sense of there being any other teacher than Christ who has a right to 
revise or reverse His decisions, hut in the sense that what is taught in the 
germ by Jesus, privately and enigmatically, because the set time for full 
disclosure had not yet come, is taught by Ilis apostles more elaborately 
ami clearly, with immediate practical application to the exigencies of daily 
life, they being especially indwelt and endued by the Holy Spirit accord
ing to promise, for the very purpose of thus giving us the largest, com
pletes! disclosure of the mind of God ; for the purpose of founding the 
Church and bearing the truth of the Gospel to the world, but not for the 
purpose of giving authoritative decisions as to all ecclesiastical or theologi
cal questions which might in far subsequent times arise.

There should then be no trouble at all about the low morality of many 
passages or personages in the Old Testament, such as the hateful deed of 
Jael and the vow of Jvphthah in Judges, the imprecatory Vsalms, and the 
superstitious notions in regard to the discovery of marital infidelity in 
Numbers. There should be no attempt to evade them or to justify them. 
They were what might naturally be expected in the time and place where 
they occurred. We who have passed beyond their stage of civilization 
and revelation are not concerned with them, except to mark their inferiority 
and rejoice at our higher privileges.

Rule VII.—Ho Scripture precept indirectly binding except on those to 
whom it was directly given, and it is binding on us only so far as we are 
in circumstances similar to those which surrounded the original recipients 
of the command. In other words, there is a very large local and temporary 
element in the Bible, not without use to us of the present day in that it 
shows us how God dealt with the pe-plc of the older time, but needing an
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imleponilent exercise of our own judgment, if we would draw from it light 
as to what lie means us to do. We may, reasoning hy analogy, derive 
important principles, having wide application to this day, from those 
ancient precepts. This is the business of the preacher, and it will afford 
large scope for his utmost skill. Hut if he were to take the precepts 
literally as they stand, precepts made for an entirely different state of 
society, and press them rigidly as of binding force unaltered in these days, 
he would make a vast mistake. Yet such mistakes, alas ! have been and 
still are constantly made. ( >f this an excellent illustration is furnished by 
the strange attempt to cramp and confine the activities of the American 
woman of the twentieth century in obedience to precepts called forth by 
the surroundings and conditions of the Asiatic or European woman of the 
first century. It is of a piece with the attempt in other days to bolster 
up slave-holding and wine-drinking by appeals to special texts written for 
a different stage in the world's advancement. Practical exegesis very 
largely consists in deciding on the degree of present application to our 
own situation attaching to these words spoken or written thousands of 
years ago. The greatest injustice is often done both to the Bible anil the 
Christian conscience by lack of sound judgment at this point. The com
mon practice, which is to take the ancient word as of literal present force, 
so far as it accords with our interests or prejudices or desires, and reject it 
otherwise, cannot be too severely condemned.
Hulk VIII.— The final appeal in the interpretation of Scripture, jor 

determining v’hat really is the genuine word of God, must be to the spirit
ually illumined reason and conscience of the general Church, the community 
of believers. In other words, the Holy Spirit who gave the Book is its 
one supreme interpreter. Inspiration is needed to understand it as well 
as to produce it. The same Spirit that guided the writers in writing must 
guide the readers in reading. As Christ opened the Scriptures to 11 is 
apostles, so the lloly Spirit opirns them to us. And this Spirit dwells 
to-day in the hearts of God’s little ones. His believing children, whom He 
has promised to guide. He who has the mind of the Spirit has the truth 
of God. It is necessary to know God and His Christ in order to know 
the Bible. None but the Master can give us the master-key to the Word. 
The Scripture cannot be understood from outside by grammar and history 
and rhetoric alone, but from the inside, from the heart of Jesus. They 
who have most of the Spirit, other things being equal, are most likely to 
apprehend aright what the Spirit has spoken, or has moved holy men of 
old to set forth.

Hence also a large number of true Christians are more likely to have 
the right interpretation, if they are agreed, than any one or two or three 
who may be in opposition to them. While every ( Christian is inspired, 
the community or body of believers is in a still larger sense the tme subject 
of divine inspiration. The Church existed before the Bible, and produced 
it. The Bible is of and for the Church as well as to the C .rch. Chris-
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ti.in consciousness lias nn authority of its own which cannot he contravened 
liy the authority of the Bible, hut is in some respects above it, since it 
must sit in judgment on many points connected with the book. It is 
accordingly of great importance to consider the views of those Spirit- 
taught men who have in many lands through many centuries studied the 
word before us. An interpretation which has run the gauntlet of thou
sands of devout minds and still stands firm, commanding the assent of 
the vast majority, has a great presumption in its favor. lie is very pre
suming who ventures to call it in question. If this Christian conscious
ness, or the general agreement of the most enlightened believers, definitely 
rejects what has long been considered the true interpretation of any pas
sage, that interpretation must be modified, must be looked upon as a 
proved mistake, in the same way that the interpretation is voted a mistake 
which is found to be in direct conflict with some thoroughly established 
fact of science in the material world. It is in this way that the old Cal- 
vinistic interpretation of many texts is being steadily pushed into the back
ground and authoritatively rejected by the changed Christian consciousness 
of the age. It is thus that provision is found for the development of 
Christian doctrine and the progress of theological science. The truth of 
the Bible is one thing, and our interpretation of it, our opinion about it, is 
quite another thing.

An important corollary to this proposition that the general Christian 
conscience and reason is the final authority in Scripture interpretation may 
be stated as follows : whenever and wherever no general agreement ran 
be reached on a point of Christian doctrine, the interpretation of the 
texts supposed by some to support it being sincerely disputed by equally 
good and able men, it is perfectly safe, and the only proper thing to con
clude, that the matter lies outside the circle of the essential truths that 
belong to the Christian faith. If this were only generally remembered, how 
mightily it would help to increase Christian charity and produce unity of 
spirit in the midst of widely diverging views !

It will, of course, be objected by some that this rule gives too much 
authority and dignity to the Christian consciousness, and detracts from the 
reverence due to the written Word. It will perhaps be stigmatized as a 
desertion of the Protestant position, and a conceding of the claims of 
Koine or of Rationalists. But such it is not when rightly viewed. The 
Protestant position as against Roman Catholicism was that “ the Bible 
alone is authoritative and sufficient concerning things necessary for salva
tion, both as respects faith and morals which sounds all right until it 
is asked, Who is to decide what writings belong to the Bible and what do 
not, and who is to authoritatively interpret the Book ? Then it is per
ceived that some further considerations must be brought in. The Bible 
is a collection of writings. To have an infallible Bible, the authority by 
which the collection was made must be infallible. If the Church was not 
inspired in making the collection, then we have no guarantee for the
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inspiration of the collection made. No one ran believe in tlie inspiration 
of the Bible who does not believe in the inspiration of the t'hnreb. Hut 
by the Church here we do not, like the Humanists, mean the pope and 
the councils. We mean the body of genuine believers, the majority of 
Spirit-taught men of God, not the organized visible Church, but the in
visible. To every regenerate man true Scripture has a self-evidencing 
power. It speaks for itself, authenticates itself as worthy by its contents. 
It is accepted as canonical because it speaks to the soul with a divine 
might, satisfying the conscience. It has witness borne to it by the Holy 
Spirit in the heart of the believer. So there comes about in the course of 
time a common consent of the children of God, eliminating that which is 
of lower value, of a merely national or temporary character, ami conse
crating that which on the whole is best fitted to survive. It is a process 
of supernatural rather than of natural selection, because made by the 
Divine Spirit dwelling in the souls of holy men.

And this same process or power which has settled the greater question 
of the canon is the only one that can really settle the lesser questions of 
how this or that part of the canon, this or that particular verse, is to bo 
understood. It has ruled out certain books from the Bible, and put others 
which have been admitted into a distinctly secondary position. It can 
also be trusted to make a distinction between certain portions of books, 
and say this or that, though in an accepted canonical book, cannot be the 
veritable word of God. But this is a different thing, be it noted, from 
subordinating the word of God to the consciousness of any individual ; 
a very different thing also from making the unillumined, unsanctified, 
haughty, independent reason of the natural man a judge and critic of the 
divine word. We do neither of these things. What we say is that the 
spirit-guided intelligence of the body of sanctified or Spirit-born persons is 
the best, highest, most authoritative interpreter of the written word that 
we ran possibly have.

This clears up, we think, in great measure the important relation of the 
Church and the Word. Bach supports and corrects the other. Neither 
can be independent of or absolutely and in all things superior to the other. 
The Bible is dependent for its existence and interpretation upon the Church. 
The Church is dependent for its development and purification upon the 
Bible. One and the same Divine Spirit is the creator and life of both.

These rules, we believe, are in full accord with the trend of modern 
biblical study which has been so rapidly advancing in the last fifty years. 
Out of them may be gathered perhaps a working theory as to the true 
place of the Bible. The Book should not be made a fetich or a despot to 
fetter the conscience and bind the reason of those that arc conscious of 
being directly guided by God. There should bo no bibliolatry, no blind 
adherence to traditional views. Room must be made for all facts, from 
whatever source they come. There has been in the past too much deifying 
of the letter. We are finding out that it is the Spirit which maketh alive.
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The children of God must prize and use their freedom, ami not he brought 
into bondage even bv so good a tiling as the good Ilook.

Good men in the past have made very sail mistakes in the matter of 
interpretation. Some have spiritualized everything ; have found sacred 
mysteries in all sorts of most unlikely passages ; have made every word, 
letter, and syllable an allegory of some kind, using it to escape difiicultics 
in philosophy and theology, ami to maintain their peculiar views. Others 
have litcralizcd everything in a way equally extreme and mischievous. 
Scholastics have gone to one extreme. Rationalists to another. The former 
have ignored the human features, making the Scripture altogether divine, 
with the same attributes of unity and infinity that God has, and interpreting 
everything with the severe precision which alone is worthy of God. The, 
latter have made too much of the human features, ignoring the divine, and 
regarding the Book as a bundle of miscellaneous heterogeneous writings 
without unity or authority. The truth is, it is a divine-human hook, 
human but not heathen, divine but not deity. We have this treasure in 
earthen vessels because, on the whole, it is best it should be so ; but it is 
a treasure nevertheless of unspeakable worth and more than mortal value. 
It cannot he proved, and it should not be claimed, that the Bible is, in 
every particular expression, in the fullest sense, the infallible word of 
God. Some errors there are. Let it be freely admitted. There is in the 
admission no cause for alarm. Nothing that is of importance to our 
Christian faith has been or will be jeopardized by any errors discovered. 
We are in favor of the freest, fullest investigation, and the widest search 
after truth. The faith of the properly instructed Christian will in no way 
suffer therefrom. It will lie established on still more unassailable founda
tions ; it w ill glow with clearer, more resplendent light.

If the eight rules of interpretation which have been set forth and 
explained in the preceding pages are correct, then before the meaning of 
any passage of sacred Scripture can be fully settled, the following eight 
questions should he asked—namely :

1. What does the grammar and lexicon say concerning this verse Ï
2. What modification is demanded by the historical perspective ?
3. What application have the laws of rhetoric and logic to the form of 

expression here used ?
4. What meaning best accords with the context and with the general 

drift of Bible teaching i
5. Is the passage a part of the very marrow of Scripture, or is it an 

unimportant accessory Î
0. Is it a part of the very latest revelation, or is there something later 

of higher authority, by which this is superseded ?
7. Is this of local and temporary character, or lias it general and per

manent force ?
8. Is this interpretation ratified by the general agreement of the most 

enlightened and devout Christian minds !
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SERMONIC
THE MEA3ÜBE OF IMMEASÜBABLE 

FOWBB.
By Alexander Maclaren, DD, 

[Baptist], Manchester, Enu.
That ye may hour . . . iehnt it the er- 

ceeiliuy greatnett of Hit pouter to ««- 
ward who tteliere, according to the 
working of Hit mighty jxurcr which lie 
wrought io Chritt.—Eph. 1. 19, 20.
“ Tub riches of tlio glory of the In- 

licriliincc" will sometimes quench rather 
than stimulate hope. He can have little 
depth of religion who has not often felt 
that the transcendent glory of that 
promised future sharpens the doubt— 
“and can 1 ever hope to reach it t" 
Our paths are strewn with battle-fields 
where we were defeated ; how should 
we expect the victor’s wreath ? And 
so Paul does not think that he has askeil 
all which his friends in Ephesus need 
when lie has asked that they may know 
the hope and the inheritance. There is 
something more wanted, something 
more even for our knowledge of these, 
and that is the knowledge of the power 
which alone can fulfil the hope and 
bring the inheritance. His language 
swells and peals and becomes exulierant 
and noble with his theme. He catches 
fire, as it were, as he thinks about this 
power that worketh in us. It is “ex
ceeding.” Exceeding what ? He does 
not tell us, but other words in this let
ter, in the other great prayer which it 
contains, may help us to supply the 
missing words. He speaks of the 
“ love of Christ which passeth knowl
edge," and of God being “able to do 
exceeding abundantly above all that we 
can ask or think." The power which 
is really at work in Christian men to
day is in its nature properly transcen
dent and immeasurable, and passes 
thought and desire and knowledge.

And yet it lias a measure. “ Accord
ing to the working of the strengtli of 
the might which He wrought in 
Christ." Is that heaping together of 
synonyms, or all but synonyms, mere

SECTION.
tautology V Surely not. Commenta
tors tell us Unit they can distinguish 
differences of meaning lietwcecn the 
words, in Unit the first of them is the 
more active and outward, and the last 
of them is the more inward. And so 
they liken them to fruit and branch and 
root ; but we need simply say that the 
gathering together of words so nearly 
vo-cxtensive in their meaning is witness 
to tile effort to condense the infinite 
within the bounds of human tongue, to 
speak tlie unspeakable ; and that these 
reiterated expressions, like the blows of 
the billows that sueceed one another 
on tlie beach, arc hints of the force of 
the infinite ocean that lies behind.

And then tlie Apostle, when he has 
once come in sight of his risen Lord, 
as is his wont, is swept away by the 
nrdor of his failli and tlie clearness of 
his vision, and breaks from his purpose 
to dilate on the glories of his King. 
We do not need to follow him into that.
I limit myself this morning to the 
words which I have read as my text, 
with only such reference to the mag
nificent passage which succeeds as may 
be necessary for the exposition of this.

I.—So, then, I ask you to look, first, 
at the measure and example of the im
measurable power that works in Chris
tian men.

“ According to the working of the 
strength of the might which He wrought 
in Christ. " The Resurrection, the As
cension, the session at the right hand of 
God, the rule over all creatures, and the 
exaltation above all things on earth or 
in the heavens—these are the things 
which the Apostle brings liefore us as 
the pattern-works, the chef-d'œuvre of 
the power that is operating in all Chris
tians. Tlie present glories of the as
cended Christ are glories possessed by 
a man, and that I icing so, they arc 
available as evidences and measures of 
the power which works in believing 
souls. In them we see the possibilities 
of humanity, the ideal for man which 
God had when He created and breathed
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Ilia Messing upon him. It ia one of 
ourselves wlio lma strength enough to 
lienr the hunlcn of the glory, one of 
ourselves who can stand within the 
blaze of encircling and indwelling Di
vinity and be unconsumed. The possi
bilities of human nature arc manifest 
there. If we want to know what the 
Divine power cun make of us, let us 
turn to look with the eye of failli upon 
what it has made of Jesus Christ.

Hut such a thought, glorious as it is, 
still leaves room for doubt as to my 
personal attainment of such an ideal. 
Possibility is much, but wc need solid 
certainty. And wc find it in the truth 
that the bond between Christ and those 
who truly love and trust Him is such 
ns that the possibility must become a 
reality and lie consolidated into a cer
tainty. The Vine and its branches, the 
memlicrs and their Head, the Christ and 
Ills Church, are knit together by such 
closeness of union as that wheresoever 
and whatsoever the one is, there, and 
that, must the others also he. There
fore, when doubts and fears, and con
sciousness of my own weakness, creep 
across me, and nil my hopes are dimmed, 
as some star in the heavens is, when a 
light mist floats between us and it, let 
us turn away to Him our brother, bone 
of our lame and flesh of our flesh, and 
think that He, in His calm exaltation 
and regal authority and infinite blessed
ness, is not only the pattern of what 
humanity may lie, but the pledge of 
wlrnt His Church must be. “ Where 
I am, there shall also My servant lie." 
“ The glory that Thou gavest Me I 
have given them.”

Nor is that all. Not only a possibil
ity and a certainty for the future arc for 
us the measure of the power that work- 
cth In us, but as this same letter teaches 
us, wc have, as Christians, a present 
scale by which we may estimate the 
greatness of the power. For in the 
next chapter, after that glorious burst 
as to the dignity of his Lord, which we 
have not the heart to call a digression, 
the Apostle, recurring to the theme of 
my text, goes on to say, " And you

hath He quickened. " And then, catch
ing it up a verse or two afterward, re
iterates clause by clause what had been 
done on Jesus as having been done on 
us Christians. If that Divine Spirit 
raised Him from the dead, and set Him 
at His own right hand in the heavenly 
places, it is as true that the same power 
hath " raised us up together, and made 
us sit together in heavenly places in 
Christ Jesus.” And so not only the 
far-off, though real and brilliant, and 
eye and heart-filling, glories of the as
cended Christ give us the measure of 
the power, but also the limited experi
ence of the present Christian life, the 
fact of the resurrection from the true 
death, the death of sin, the fact of 
union with Jesus Christ so real and 
close as that they who truly experience 
it do live, as far as the roots of their 
lives are cc erned, and the scope and 
the aim of them, "in the heavens,” 
and “ sit with Him in heavenly places" 
—these things afford us the measure of 
the power that, worketh in us.

Then, because a Man is King of kings 
and Lord of lords : and because He who 
is our Life “ is exalted high above all 
principalities an 1 powers and be
cause from His throne He has quickened 
us from the death of sin, and has drawn 
us so near to Himself that if we are 
His we truly live beside Him, even 
while we stumble here in the darkness, 
wc may know the exceeding greatness 
of His power according to the working 
of the strength of the might which Hu 
wrought in Christ when lie raised Him 
from the dead.

IL—Secondly, notice the knowledge 
of the unknowable power.

Wc have already come across the 
same apparent paradox, covering a 
deep truth, in the former sections of 
this series of petitions. I need only 
remind you, in reference to this matter, 
that the knowledge which is here in 
question is not the intellectual percep
tion of a fact as revealed in Scripture, 
but is that knowledge to which alone 
the New Testament gives the noble 
name, being knowledge verified by in-
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want experience, anil the result of one's 
own personal acquaintance with its ob
ject.

How ilo we know a power ? By 
thrilling beneath its force. How are 
we to know the greatness of the power 
hut because it comes surging anil re
joicing into our aching emptiness, and 
lifts us buoyant above our temptations 
and weakness? Paul was not asking 
for these people theological concep
tions. He was asking that their spirits 
might be so saturated with and im
mersed in that great ocean of force that 
pours from God as that they should 
never, henceforth, be able to doubt the 
greatness of that power which works 
in them. The knowledge that comes 
from experience is the knowledge that 
we all ought to seek. It is not merely 
to be desired that we should have right 
and just concept ions, but that we should 
have the vital knowledge which is, and 
winch comes from, life eternal.

And that power, which thus we may 
all know by feeling it working upon 
ourselves, though it tie immeasurable, 
has its measure, though it lie, In its 
depth and fulness, unknowable and in
exhaustible, may yet be really and truly 
known. Y ou do not need a thunder
storm to experience the electric shock ; 
a battery that you can curry In your 
pocket will do that for you. You do 
not need to have traversed all tile length 
and breadth and depth and height of 
some newly discovered country to be 
sure of its existence, and to have a real, 
though it may lie a vague, conception 
of tile magnitude of its shores. And 
so, really, though boundeilly, we have 
the knowledge of God, and can rely 
upon it as valid, though partial ; and 
similarly, by experience, we have such 
a eertitied acquaintance with Him and 
His power as needs no enlargement to 
be trusted, and to become the source of 
blessings untold. We may see but a 
strip of the sky through the narrow 
chinks of our prison windows, and 
many a grating may further intercept 
the view, and much dust that might be 
cleared away may dim the glass, but

yet it is the sky that we see, and we 
ran think of the great horizon circling 
round and round, and of the infinite 
depths above there, which neither eye 
nor thought can travel unwearied. 
Though all that we see be but an inch 
in breadth and a font or two in height, 
yet we do see. We know the unknow
able power that passeth knowledge.

And let me remind you of how large 
importance this knowledge of and con
stant reference to the measureless power 
manifested in Christ is for us. I lic- 
licvc there ran lie no vigorous, lmppy 
Christian life without it. It is our only 
refuge from pessimism and despair for 
the world. The old psalm said, “ Thou 
bast crowned Him with glory and hon
or, and hast given Him dominion over 
the works of Thy hands.” And hun
dreds of years afterward the writer of 
the Epistle to the Hebrews commented 
on it thus, “ We sec not yet all things 
put under Him.” Was the old vision 
a dream, was it never intended to lie 
fulfilled ? Apparently not, if we take 
the history of the past into account, 
and the centuries that have passed since 
have done nothing to make it more 
probable, apart from Jesus Christ, that 
man will rise to the height which the 
Psalmist dreamed of. When we look 
at the exploded Utopias that fill the 
past ; when we think of the strange 
and apparently fatal necessity by which 
evil is developed from every stage of 
what men call progress, and how im
provement is perverted, almost as soon 
ns effected, into another fortress of 
weakness and misery, when we look 
on the world ns it is to-day, I know 
not whence a man is to draw bright 
hopes, or what is to deliver him from 
pessimism as his last word about him
self and his fellows, except the “ work
ing of the strength of the might which 
Ho wrought in Christ.” “We see not 
yet all things put under Him.” Be it 
so, “ but we see Jesus,” and, looking 
to Him, hope is possible, reasonable, 
and imperative.

The same knowledge is our refuge 
from our own consciousness of weak-
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lies*. \Ye look up, as a climlsr may 
ilo in some Alpine ravine, upon the 
simint!i gleaming walls of the cliff that 
rises above him. It is nmrlile, it is 
fair, there are lovely lands on the sum
mit, lint nothing that 1ms not wings can 
get there. We try, and slip backward 
almost as much as we rise. What is 
to Is' done ? Are we to sit down at the 
foot of the cliff and say, “ We cannot 
climb, li t us lie content with the lus
cious herbage and sheltered ease lie- 
low ?" Yes ! That is wlmt wo are 
templed to say. Hilt look ! a mighty 
hand reaches over, an arm is stretched 
down, the hand grasps us and lifts us 
and sets us there.

“ No limn hath ascended up into 
1 leaven save lie that came dow n from 
Heaven,” and having returned thither, 
stoops thence, and w ill lift us to Him
self. I am a poor weak creature. 
Yes ! I am all full of sin and corrup
tion. Yes ! I am aslmmeil of myself 
every day. Y'es ! I am too heavy to 
eli. ,h, and have no wings to lly, and 
am hound here by chains manifold. 
Yes ! Hut we know the exceeding 
greatness of the pow er, and we triumph 
in Him.

That knowledge should shame us 
into contrition, w hen wo think of such 
force at our disposal, and so poor results. 
That knowledge should widen our 
conceptions, enlarge our desires, breathe 
a brave confidence into our hopes, 
should teaeli us to expect great things 
of Oral, and to lie intolerant of present 
attainments while anything remains un
attained. And it should stimulate our 
vigorous effort, for no man will long 
seek to lie better, if lie is convinced 
that the effort is hopeless.

Learn to realize the exceeding great
ness of the power that w ill clothe your 
weakness. “ Lift up your eyes on 
high, and behold who hath created 
these things, for that lie is strong in 
might, not one failelh.” That is won
derful, but here is a far nobler opera
tion of the Divine power. It is great 
to preserve the ancient heavens fresh 
and strong by His might, but it is

[Oit.,

greater to conic dow n to my weakness, 
to “ give |siwer to the faint," and " in
crease strength to them that have no 
might." And that is what lie will do 
with us.

III.—Lastly, notice the conditions 
for the o]ieratinii of the power.

“ To usward who believe,” says 
Paul. He has been talking to these 
Ephesians, and saying " ye,” but now, 
by that “ us," he places himself lieslde 
them, identifies himself with them, and 
declares that all his gifts and strength 
come to him on precisely the same con
ditions on which theirs do to them ; 
and that he, like them, is a waiter upon 
that grace which Oral bestows on them 
that trust Him.

“To usward who believe,” Once 
more we are hack at the old truth which 
we can never make too emphatic and 
plain, that the one condition of the 
weakest among us being strong with 
the strength of the Lord is simple trust 
in Him, verified, of course, by continu
ance and by effort.

How did the water go into the Ship 
Canal at East ham last week ? First of 
all they cut a trench, and then they 
severed the little strip of land between 
the hole and the sea, and the sea did 
the rest. The wider and deeper the 
opening that we make in our natures 
by our simple trust in God, the fuller 
will he the rejoicing tlooil that pours 
into us. There is an old story about a 
Christian father, who, having been 
torturing himself with theological spec
ulations aliout the nature of the Trinity, 
fell asleep and dreamed that he was 
emptying the ocean w ith a thimble ! 
Well, you cannot empty it with a thim
ble, but you can go to it with one, and 
if you have only a thimble in your 
hand you will only bring away a thim
bleful. The measure of your faith Is 
the measure of God's power given to 
you.

There are two measures of the im
measurable power; the one is that in 
finite limit of “ the power which He 
wrought in Christ.” and the other the 
practical limit—the working bounds of
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our spiritual life is our failli. In plain 
English, we can have as much of Goil 
as we want. We do have as much as 
we want. And if, in touch with the 
power that can shatter a universe, we 
only get a little thrill that is scarcely 
perceptible to ourselves, and all un
noticed by others, whose fault is that ? 
And if, coming to the fountain that 
laughs at drought and can till a universe 
with its waters, we scarcely bear away 
a straitened drop or two, that barely 
refreshes our parched lips, and does 
nothing to stimulate the growth of the 
plants of holiness in our gardens, whose 
fault is that ? The practical measure 
of the power is for us the measure of 
our belief and desire. And if we only 
go to Him, as I pray we all may, and 
continue there, and ask from Him 
strength, according to the riches that 
are treasured in Jesus Christ, wo shall 
get the old answer. ' ‘ According to your 
faith be it unto you.”

CHRISTIAN LINEAGE.
By Rkv. William H. Campbell [Con- 

(IUI'.c.ationai.ist], Boston, Mass.
For in Christ Jesus I begat yon through 

the (losjkt. Tieaeech yon therefore Is', 
ye imitators of me.—1 Cur. iv. 15, 16. 
As a child who has been kept in ig

norance of Ills parentage, after years of 
neglect from hirelings, and hard service 
under taskmasters and the blight of de
grading associations, comes to know 
those who have given him life and 
loved him, and rejoices in the discov
ery, so we in times of evil condition and 
days of questioning may be strength
ened and made glad in the knowledge 
that we belong to a noble race.

For our joy and assurance in regard 
to our spiritual ancestry let us consider 
Our Christian Lineage Traeeil l>y Family 

Memorials anil P/rtraits.
I. Tnt; Recouds and Memorials oe 

the CmtisTiAN Family.
“ For in Christ Jesus I begat you 

through the Gospel.”
The propagating power of the Divine

life in men Is one of the distinctive 
features of the religion of Jesus. Other 
systems have made provis'jn for carry
ing down their tenets by teaching or 
by conquest, but the ollleu of the blessed 
Spirit of God is to recreate. Through 
Him the believer by prayer and faith 
imparts a new clement to the man who 
accepts in olssllent trust the message 
from above. The text, instead of in
volving an assertion of personal superi
ority, is only a proper fatherly exhorta
tion as to the spiritual family of the 
apostle. A recently appointed bishop 
when asked for an account of his life 
is reported to have said, ” 1 have hail no 
wife, no children, no serious misfor
tune, and no honors worth speaking 
of.” Those who know the man or who 
have heard 1dm could, however, bear 
the strongest testimony that he has a 
vast Gospel household ; that the im
pression of his life, words, and faith 
will go down as constant moulding in
fluences and unspent forces far beyond 
this generation. Paul would doubtless 
have made a similar reply us to wife, 
sons, and daughters, but he speaks 
more than once, as in the text, of those 
whom he has liegottcn. John says in 
one of his epistles, ” My little children, 
love one another.” Jesus used a sim
ilar phrase, as in this instance, “ Chil
dren, have ye any meat ?” The founder 
of Christianity and His disciples claimed 
those in their own day who could lie 
spoken of as “children,” those who 
had been born again into a new family 
circle. In looking up the genealogy of 
any line, the fact that there were known 
to be numerous descendants gives us 
the best evidence that we shall be able 
to trace the branches to the parent stock.

Some of you have recently lost friends 
above ninety years of age who were dis
ciples of Jesus. I know three such per
sons who have passed away at alxwe 
this great age within the last month. 
Two hundred and eighty years would 
have been the jicriod covered by their 
joint lives, if they had been successors 
of one another, instead of contempo
raries. Twenty such persons would
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lake us back to the time of the Naza- 
rene, and the last man would have 
heanl the story of the Crucifixion from 
children who witnessed it, or himself 
might have been led in the sad proces
sion to Calvary.

You can select out of each century a 
worthy historical character, one whose 
age nearly covered it, who might have 
passed on the Gospel traditions by word 
of mouth, as well as by the spiritual 
affinities of the heart, front Polycarp 
down to Gladstone.

Some days ago I was shown in a 
bookstore a Bible such as our own, 
beautifully written on vellum, every 
word by hand. The date was of the 
year 1800. In the year 1100, or a thou
sand years after Christ, we find churches 
whose creed and ritual we know and 
the character of whose piety hears simi
lar marks to that of our own day.

One of the churches of which I speak 
was in Athens, a capital city. Rome 
has its scat in a city w hich has had a 
continuous history from long before 
tlie time of Christ and Ilis apostles. 
Crisp], speaking last fall at Palermo, 
said, “ Rome was great before the hier
archy. Rome will he great long after 
that dynasty has perished.” The rec
ords of our Christian faith arc inter
leaved with those of the cosmopolitan 
centres of the world and interlined with 
the annals of virile races now influential 
in the earth. The Jew, is he not a fac
tor in the problems of the nations '/ and 
tlie Romans, are they not a living peo
ple i and the Greeks, dwelling in the 
same spot from which their ancestors 
went forth to Thcrmopylic 1 The 
Church has as well authenticated out
lines from tlie time of Constantine, in 
325, as have the governments of tlie 
greatest nations of the past or their 
ruling houses. Tlie cni|ierors from 
that time onward espoused the cause of 
the Christian family, and their own 
household history, as well as that of 
their reigns, was recorded within its 
archives, stamped on the decrees of its 
councils, and emblazoned on its temples 
and shrines. At this early period also

rocT.,
we have a universal ouncil called to 
pass on the most important doctrine of 
the Christian failli, the divinity of our 
Lord. Thence conies our Nicene 
Creed. You will realize, however, that 
a church which has reached this stage 
of organization and influence from an 
obscure beginning must have some 
time allowance for its crystallization.

Your scientist wants you to grant 
him thousands of years for the erosion 
of the bed of Niagara and the glacier 
tracks and deposits of natural forces, 
lie must not deny some fair period of 
Christianizing energy to cut tlie chan
nel in which we find the love of God 
moving within the visible Church, so 
that the Gospel might spread as it had 
done from India to Spain and Britain ; 
from a humble circle of persecuted fol
lowers to numbering among its dis
ciples the greatest rulers of earth. The 
graves of tlie saints would bridge the 
gulf from Constantine to martyred 
Polycarp, if there were no other rec
ords. Their inscriptions of the Chris
tian virtues, hopes of immortality, and 
faith in Jesus would restore the mate
rials for our family history, and the 
types by which we could trace our an
cestry if all other lines should fail.

It is not my purpose at this time to 
refer to the manuscripts of the Bible, 
the direct and ample records which con
nect our present Christian household 
with its ancestry, hut to suggest those 
incidental lines of proof which each of 
us, without scholastic learning, may 
enter upon for himself.

As the scoriæ of Vesuvius have pre
served intact the remains of the sites at 
its feet, so the dark ages discover on 
their further side the perpetual outlines 
of our Christian institutions. Beyond 
the storm-tossed Atlantic the wash of 
its waves and its overthrown light
houses are the silent hut unshaken dill's 
of a continent guarded by Alpine sen
tries.

Our memorials have been kept for us 
as tlie choice traditions of our litera
ture, our science and art. In Plato's 
“ Tlicalctiis,” Euclid, speaking of the
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conversation of Socrates, says, “ As 
soon as I got home I made notes, and 
afterward, as at my leisure l recalled 
more, I would write it out. Then, 
whenever I went to Athens, 1 used to 
ask Socrates what 1 had not been able 
to recollect and to set it right upon my 
return ; so that I have nearly the whole 
conversation written out.” Why may 
not a sindlar method have been em
ployed by the writers of the gos]>els, 
seeing that from early days the dis
ciples of great masters used thus to 
preserve their words 1

There are records of a spiritual fam
ily extant who trace their descent from 
Jesus of Nazareth. Our hooks of her
aldry and archives of the peerage come 
down in duplicate copies. “ Alfred, 
Lonl.Teunyson, ’’ is said to he the license 
mark on some of the milk carts on the 
southern side of the Isle of Wight. 
The Christian coat of arms is inscribed 
on many monuments besides the Scrip
tures. Our armorial bearings adorn 
many heirlooms beside the illuminated 
missal.

II. Proofs ok Quit Spiritual Line- 
a6r.

“ For in Christ Jesus I begat you 
through the Gospel.”

It is often affirmed both by literalist 
believers and the cavillers outside the 
Church that the Christian society or 
brotherhood is not what it was meant 
to he or what it was in the days of the 
apostles. We might begin at Christ 
and show w lmt lie was, and then make 
a comparison as to His professed fol
lowers of the present day. But Paul 
traces his own new birth and life to 
Jesus, so that wo may consider the 
great apostle to the Gentiles as a repre
sentative of what men had begun to be 
in the line of Christian descent, and 
compare ourselves with him. Then, 
too, we may reach his level, while we 
never could attain that of the great 
Master. We know the creed and char
acter of one of the chosen followers of 
Jesus. We have an opportunity to

study what he was before and after the 
great change in him.

Christ was always holy, but Paul 
was once a sinner condemned, then a 
saint serving the same Saviour he had 
resisted. We kuo' what he had been, 
then what he Lu ame. There was a 
transformation. Let us see what it was 
out of. “ Though I was before a blas
phemer, and a persecutor, aud injurious ; 
howbeit I obtained mercy, because I 
did it ignorantly in unbelief” (1 Tim. 
i. 13). This he makes as a confession 
to Timothy, whom he calls “ My true 
child in the faith.” We are told what 
was the character of other people before 
they also were changed. “ Be not de
ceived ; neither fornicators, nor Idola
ters, nor adulterers, nor eiTcmiuatc, nor 
abusers of themselves with men, nor 
thieves, nor covetous, nor drunkards, 
nor revilers, nor extortioners, shall in
herit the kingdom of God. And such 
were some of you ; but ye were washed, 
but ye were sanctilied, but ye were 
justilied in the name of the Lord Jesus 
Christ and in the Spirit of our God ” 
(1 Cor. vi. 9-11). This was what Paul 
wrote to the Corinthians shortly after 
the words of our text. We know that 
neither he nor they were any longer the 
kind of persons to whom these vices aud 
evi, traits would apply. Let us think 
what would be the opposites of these 
sins, and we have an indication of the 
characteristics of Christian disciples in 
that day, ami can tell whether we are 
like the people of Corinth before or 
after the new birth. In order to set 
forth more clearly the type of the new 
family, an example is given of one of 
Paul’s pupils : “ For this cause, there
fore, I sent unto you Timothy, who is 
my beloved and faithful child in the 
Lord, who shall put you in remem
brance of my ways which be in Christ. ’* 
Here is, as it were, a spiritual grandson 
of Jesus. We have three generations 
in line to study, Jesus, Paul, Timothy. 
We can tell what the Gospel was as it 
worked in the son, sire, and founder of 
our faith. Then Timothy is particu
larly not to teach doctrines only, but to
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put the people in remembrance of Paul's 
ways. They could sec whether the 
child’s walk and features were like 
those of the parent, and were “ in 
Christ.”

There are many varieties of tempera
ment among children of the same house
hold, and the Christian family presents 
us those with differing and peculiar 
traits. But does any candid man dare 
arise and say he cannot find in the 
world to-day the type of those who 
formed the early Church in spirit, love, 
and works? If we consider the change 
which takes place in men, the wide 
gulf they cross from darkness to light, 
tlie many forms of service, the devo
tion to the same Lord, can we fail to 
trace the features of Jesus and Timothy 
and Paul in the lives of men of our 
time ? What changes would take place 
in a family in twenty centuries under 
the conditions similar to those which 
the Christian faith has encountered ? 
Are the differences which you think 
you find between the life of modern and 
ancient believers any greater than those 
winch climate would account for in 
races, some variations in complexion 
and the color of the skin ? If the men 
of the kingdom are not all you wish 
or those of the local church come short 
of your ideal, ask yourself where you 
received this noble image of the mind 
save from the Christian types you have 
looked upon or read of in the annals 
of Gospel history. It should not be a 
matter of surprise that grotesque forms 
come to us from the isolated frontier 
communities of the world. The won
der is tliat they have preserved any like
ness to our great ancestors. Races per
secuted, left to themselves, have often 
degenerated to extinction. It is no
wise strange that the members of the 
Christian household under the same 
conditions should bear some impress of 
their hardships and isolation. Select 
the best examples of faith and service 
in our world to-day, and you will lie 
careful how you say you cannot find 
Christ, or Ilis truth, or His will for 
you to obey. If in our city, if any

where on the earth, there are the flower 
and fruit of the Gospel, any spiritual 
children of that faith, every careless 
one among us should pause reverently 
to inquire into this long descent of the 
followers of Jesus. If the Church had 
departed very far from a true standard, 
and anywhere in the world we found 
this noble type, tracing its ancestry to 
Christ, we of the nineteenth century 
would have no more sacred duty than 
to seek out and restore these lost fea
tures of our religion. But no man will 
calmly claim that specimens of the true 
children of Jesus are infrequently 
found. Our spiritual lineage and kin
ship with Paul and John is practically 
conceded.

Through all the ages of darkness, of 
idolatry, of persecution and punishment, 
the strain has continued in the blood ; 
the Spirit has been among men.

III. An Invitation to Join the 
Ciihistian Family.

“ I beseech you, therefore, be ye imi
tators of me.”

Next to the hopelessness of the un
supported future is the thought that 
there is nothing back of us to lean 
upon. What a curse for children to 
be thrust out in each generation to pick 
up a new religion ! They begin at the 
point of least advantage, without ex
perience, ignorant, helpless, and are 
compelled to experiment through life, 
anil then when death comes they have 
only the same dark, cloudy winding- 
sheet of doubt which has enveloped so 
many others. For myself, I read with 
thankfulness the genealogies of Jesus 
in the beginning of the gospels, one of 
which traces His ancestry back on the 
human side not only to Adam but to 
God. The slender life did not lodge 
here as an uprooted branch swayed by 
every fierce storm from the ends of the 
earth. He was in God and we are in 
Him. You have seen boys trying to 
balance a stick on the hand moving 
about to keep it up, but when the mo
tion stops it topples over. Our lives, 
without some root in religious ancestry.
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some family bouda, are like these play
things of the children, waiting only for 
the movement to cease when they shall 
fall to the earth.

We arc Invited, by furnishing no 
more dillicult bond than a right spirit, 
to join ourselves with the household of 
faith. “ Follow Me,” said Jesus. 
“ lie ye imitators of me,” was the in
vitation of the apostle to the same 
blessed family. You can tell where 
you are by observing the change wrought 
in your character as you mingle with 
the visible saints and the unseen minis
ters of souls. You know if you are in 
a land of rich foliage and luscious 
fruits that you are beyond the Arctic 
circle. You will learn, if you hold the 
truth and imitate the grace of these 
tirst children of Jesus, that you belong 
to the family.

CHRIST OUR ARCHETYPE—OUR EXEM
PLAR.

By Rev. W. II. Wells [Methodist 
Episcopal, South], Owensuok- 
otuu, Ky.

Th un it mui written, and thus it betiooceil 
Christ to super.—Luke xxiv. 40.
“ Titus it is written.” The crucifix

ion had passed. The resurrection had 
occurred. The remaining eleven apos
tles were assembled at some house in 
Jerusalem. The women had been early 
at the sepulchre, and were convinced by 
what they saw and heard that their 
Lord was alive from the dead. Peter 
and John lmd been added to the num
ber of believers. Luke and Cleopas 
had had a most wonderful experience 
on their journey to Emmaus and in 
breaking of bread. “ And they rose up 
the same hour, and returned to Jeru
salem, and found the eleven gathered 
together, and them that were with 
them, saying, The Lord is risen in
deed, and hath appeared to Simon. 
And they told what things were done 
in the way, and how He was known of 
them in breaking of bread.”

While this conversation was proceed

ing Jesus appeared in the very midst 
of them and said, “ Peace lie unto 
you.” They were “terrified and af
frighted,” supposing Him to be a spirit. 
To remove tins delusion. He reminded 
them that a spirit had not “ llesh and 
bones,” as they could see He had. He 
showed them His hands and feet, in 
order to perfect identity, and then, call
ing for something to cat, actually dined 
with them. Then proceeded the won
derful statement of which our text is a 
part. Said He, “ These arc the words 
which I spake unto you, while I was 
yet with you, that all things must be 
fulfilled, which were written in the law 
of Moses, and in the prophets, and in 
the Psalms, concerning Me.” Then 
opened He their understandings, that 
they might fully comprehend Him, and 
uttered the language used as a text. 
Hence, “ Thus it is written.”

Christ was not in the world by acci
dent. 'I'he plan of salvation is not an 
afterthought. Clod is not surprised. 
He is not disappointed. He is not com
pelled, on the sudden and in an emer
gency, to rush some plan to the front 
for man’s rescue. All was foreknown 
and provided for. “ In the beginning 
was the Word, and the Word was with 
God, end the Word was God.” Christ 
is the Lamb slain from the foundation 
of the world. The shouts of angels 
over an accomplished sacrifice mingled 
with the voices of the sons of the morn
ing who rejoiced at the birth of time. 
It was a pre-arranged plan. Jesus was 
ready to save as soon as there were sin
ners needing salvation. Men began to 
write and explain as soou as sinners 
needed information and explanation. 
“Thus it is written.” Christ was in 
the world on purpose and to meet cer
tain demands of “ the Law,” and fulfil 
all “ things written of Him in the 
prophets, and in the Psalms.” In this 
regard He was the marvel of the ages. 
Whatever you may think and say of 
Him as to His Divine nature, you will 
be impressed, on the human side of 
His life, with His adaptation to the pre
arranged plan, and as to His ability to
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meet all its conditions. He worked to 
His model perfectly. Whatever may 
lie your views of tile architectural skill 
and beauty of the plan, you are com
pelled to give Christ credit for follow
ing its details to the final minutin'. Any 
thoughtful and impartial man who 
will first read the scheme of human re
demption ns portrayed in “ the Law, 
and in the prophets, and in the Psalms, ” 
and note their fulfilment in Jesus of 
Nazareth, will be amazed and admire. 
Remember, these details are given in 
prose and poetry ; foreshadowed ill a 
multiplicity of types, symbols, and 
shadows ; described in every possible 
detail by different men speaking and 
writing independently at Intervals of 
four thousand years. Read their ful
filment as detailed by the four evangel
ists, and wonder and adore. Such sub
ordination of the will ; such surrender 
of private judgment and preference are 
without parallel in human history. 
Take His life from birth to death, and 
you cannot find a break In this particu
lar. Apart from other claims, He chal
lenges the world's confidence and ad
miration for His consistency and con
formity ; aud iu others you extol this 
virtue. Your complaint is that church- 
members are wanting in conformity to 
their creed. We profess much, et 
little. Plan admirable, programme 
faultless ; but you complain of failure 
to execute. No such charge can be 
brought against Jesus. He is the per
fect Archetype. He is worthy to be 
our Exemplar.

To be consistent with our creeds 
would indeed make us so good that the 
world would call us “cranks.” If we 
measure up to the standard fixed in the 
life of Christ, we will surely become 
"a peculiar people.” However much 
justice there may be in the charge 
against the average ehuich-membcr, 
certainly the most violent and en
venomed enemy will not find a flaw in 
the Christ. Considerate men contem
plating Him in this altitude to the will 
and plan of another will lie amazed at 
His self abnegation. And It is not sur

prising that these same reverent students 
of His history should thus lie led to 
further inquiry, and thence to deeper 
anil stronger faith in the God-man. 
Examine His life and criticise it if you 
ran. Let Him lie studied and criticised 
from the only two possible standpoints 
of just criticism—in His words and 
deeds.

“ Thus it is written.” Every word 
uttered is prophecy aud promise ful
filled. While free from the charge of 
being loquacious, yet He talked much. 
Every word meant something. He 
spake as it was written of Him. Not a 
word less than demanded, and yet not 
a redundant sentence. The prophets 
give in detail the matter, manner, and 
spirit of His message to the world. Aud 
so He spake to the final syllable.

The first word recorded of Him was, 
“ How is it that ye sought Me V know 
ye not that I must lie about My Father's 
business ?” (Luke if. 49). His last 
word, according to Luke, was, “ Father, 
into Thy hands I commend My spirit." 
John gives as His last word, “ It is fin
ished.” Here is a space of twenty-one 
years intervening between the first and 
last words of tin’s wonderful Teacher. 
How much lie must have said in these 
years ! He was a public teacher and 
private Instructor. Speaking as never 
man spake, it is quite natural the peo
ple should ply Him with questions and 
desire to hear Him on every possible sub
ject. Possessed of all learning and 
master of all the philosophies, men 
would naturally desire to hear Him. 
To Him they carried all their difficult 
questions. With matchless skill and 
ease He resolved their doubts aud re
lieved their fears. He was alike famil
iar with tlie past, present, anil future. 
Such a person could not be silent. And 
yet of Him it was truthfully said, 
“ There was no guile found on His 
lips.” Such was prophecy. “His 
name shall be called Wonderful Coun
sellor.”

But His acts are equally in keeping 
with what was written. The same is 
true, “ Thus it is written.” Prophecy
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dctmed the clu meter of deeds He would 
perform. He wns to be a prophet 
“ mighty In word tind deed." lie wits 
to do the works which no other did. 
lie was to give sight to the blind ; hear 
iug to tile deaf ; speech to the dumb ; 
soundness to the lame and halt ; deliv
erance to the captives ; the opening of 
the prison to them that were bound, 
and salvation to the penitent believing.

lie raised Lazarus from the dead. 
He had been four days dead. A great 
commotion followed. 1 lis enemies felt 
the force of such a miracle, and in their 
desperation said, “ Perceive ye how ye 
prevail nothing ? behold, the world is 
gone after Him.” Jesus challenged 
them, saving, “ Believe Me that I am 
in the Father and the Father in Me : or 
else believe Me for the very work's 
sake.” His was a busy, merciful life, 
“lie went about doing good.” After 
recounting such as he was directed to 
do, John added, “ And there arc also 
many other things which Jesus did, the 
which, if they should be written every 
one, I suppose that even the world itself 
could not contain the books that should 
he written.”

Think of a life so thoroughly occu
pied, so tilled with di’ctls, ami yet every
one in fulfilment of Scripture ! Not a 
thing done in all this vast range of be
nevolence out of harmony with the will 
of Him who sent Him and the best inter
ests of our race ; not a selfish word or 
deed. In all the mighty range of His 
dazzling performance not a thing was 
done for mere display. It was not a 
self constituted panorama to attract at
tention to Himself. He sought not to 
create any glamour about His head by 
moral pyrotechnics. He worked by a 
rule and to a plan. Herod had long 
desired to see Him, and hoped to wit
ness some miracle wrought by Him. 
But no prophet had said lie would work 
miracles to gratify such evident curi
osity. Fine opportunity this for the 
mere display of His powers, and to pro
voke the empty adulations of a villain
ous king. But in the midst of the aw
ful pressure from the human side lie

maintained that marvellous reticence 
and stillness peculiar to our Divine Ex
emplar. lie made no vain show of His 
extraordinary powers. He was about 
His Father’s business. He came to do 
the will of another. He was here on a 
mission devised by anothc. It be
hooved Him to he obedient, as a son, 
in all things. To His works He ap
pealed for confirmation of Ilis mission. 
And not only because they were greater 
than any other man's, but also be- 
cattse they- conformed in detail to what 
was w ritten.

Charles Wesley has well described 
Christ in word and deed fulfilling 
Scripture,

" lie speaks—and, listening to ltis voice,
New life ttie dead receive ;

The mournful, broken hearts rejoice ;
The bumble |toor believe.

“ Hear him, ye deaf ; His praise, ye dumb 
Your loosened tongues employ ;

Ye blind, behold your Saviour come,
And leap, ye lame, for joy."

“ And thus it behooved Christ to suffer. ”
Divine necessity was laid upon Him. 

He was under moral obligation to exe
cute a certain plan. It was an agreed 
and accepted plan. The execution was 
voluntary. “ lie gave Himself a ran- 
so 1.” “He gave up the ghost and 
died.” Said He, “Father, into Thy 
hands I commend My spirit." “ I came 
not to do My own will, but the will of 
Him that sent Me.” Remember His 
first public, authoritative, utterance, 
“ I must be about My Father’s busi
ness.”

Another class of Scriptures teach that 
lie was in the world on a mission for 
another. Take these : “ God seat not 
His Son into the world to condemn the 
world, but that the world through Him 
might be saved.” Put the emphasis 
on the word “ sent.” Again, “ God so 
loved the world that He gate llis only 
begotten Son, that whosoever believeth 
on Him, might not perish,” etc. The 
emphatic word here is “gave.” “He 
that receiveth Me, rccciveth Him that 
sent Me.” Tlte Bible places tremen
dous stress 011 the “ oughtuess” of hu-
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man redemption. “ Ought not Christ 
to have suffered these things, and to 
enter into Ilis glory ?" 1’aul to the 
Thessolonians argued thus, “ And Paul, 
as Ins manner (habit) was, went in unto 
them, and three Sabbath days reasoned 
with them out of the Scriptures, open
ing and alleging, that Christ must needs 
have suffered.” To the Hebrews lie 
said, “ It was therefore necessary that 
tlic patterns of things in the heavens 
should be purified with these," etc. 
The argument is that, whoever exe
cuted tlie Divine plan of human re
demption must lead just such a life and 
die such a deatli as did Jesus of Naza
reth. Paul says He worked to certain 
heavenly plans, lie is under moral 
constraint to say and do certain tilings. 
“ It behooved Him. ” This necessity is 
the outgrowth of several considerations.

1. Clod had promised just sucli a plan 
should be executed for human salva
tion, Though not in the slightest de
gree responsible for man’s fall and deg
radation, He was moved with sympathy 
foi him, and through kindness puts 
Himself under obligation by promise 
to save him from the execution of threat
ened wrath. And having promised the 
race a Saviour, He dooms Ilis Son to a 
life of trial and a death of ignominy. 
In the gift of Christ He makes good 
every pledge.

2. The shedding of blood was made 
a necessity to the perfection and effi
ciency of the plan. This is the second 
reason why it “ behooved ” Him to 
suffer. Plainly it is written, “ Without 
shedding of blood there is no remis
sion." Said Jesus, at the institution of 
the Supper, “ For this is My blood of 
Hie New Testament, which is shed for 
many for the remission of sins.” Paul 
to tlie Hebrews says, “ When He had 
by Himself purged our sins, He sat 
down on tlie right hand of the Majesty 
on high." Tlie life and suffering of 
Jesus must be in certain manner, meas
ure, and spirit to meet the demands of 
the Divine veracity. Thus and thus it 
is written of Him.

Hut it behooved Him also “ to suffer."

The manner and measure of His suffer
ings are to be considered in order to as
certain His fitness as an Exemplar. We 
inquire whether He fulfils all the con
ditions of our Archetype. Bear in mind 
Unit He suffers as it is written of Him. 
As in words and miracles of life, so in 
the sufferings of death, there is con
formity to prophecy. He does not 
choose cither tlie manner or measure of 
His sufferings. When we come to anal
yze these sufferings by their natural 
divisions, we shall find their exact con
formity to what was written of Him. 
Head carefully the prophecies and then 
the record of fulfilment, and you will 
see the precise correspondence. Take, 
for illustration Isa. liii. ; Ps. xxii. 6, 7 ; 
Dan. ix. 24-27 ; Ps. xxii., and then com
pare the accounts given by the four 
evangelists.

The seemingly small omission of the 
rule to break the bones of the legs of 
malefactors, in order to hasten death, 
in the case of Christ, is matter of proph
ecy. Head Ex. xii. 46 ; Num. ix. 12, 
and Ps. xxxiv. 20. To tlie very minutiae 
the words of these prophets are fulfilled 
in His sufferings. So, often, you read 
that this and that was done “ that it 
might be fulfilled.”

But let us examine the account of 
these sufferings by their natural divi
sions and compare Scripture with event. 
They were in two main divisions—phy
sical and mental.

In the latter must lie included much 
that seems to belong to a higher realm. 
We must, therefore, give very large 
sco[ie to our ideas and definitions.

And, first, as to physical suffering. 
What does it include? What does it 
amount to ? How is it expressed ? 
We answer : by hunger, by thirst, by 
fatigue, by actual pains from punish
ment inflicted. Were such as these 
actual experiences of the Son of man ? 
To what degree did He suffer V The 
New Testament gives the answer. If, 
in anything required, He failed, then 
designate the failure. If He dodged 
any issue or evaded any possible suffer
ing required by Divine promise, then we
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yield our claim for Him and surrender 
Him as our Exemplar. Heading the 
accounts of His life, we fail to find any 
proof that in His body He did not 
“ bear our stripes.” “Surely He hath 
liorue our griefs, and carried our sor
rows.” “ He was wounded for our 
transgressions, He was bruised for our 
iniquities ; the chastisement of our 
peace was upon Him," etc. Looking 
at the human aspect of His sufferings 
we arc compelled, with the poet, to ex
claim :

O, Lamb of God!
Was ever pain, was ever love like thine?

Secondly. Let us consider his menial 
sufferings.

In what did they consist ? How 
were they expressed ? We answer : by 
lieing homeless ; by being friendless ; 
by being the subject of constant and 
unreasonable censure ; by the most 
heartless and relentless persecut ion ; by 
having His words perverted and His 
motives impugned ; by being classed 
with the vilest impostors and denounced 
as a hypocrite ; by being charged with 
consorting with harlots, publicans, and 
sinners ; by being accused of being in 
league with Beelzebub, the prince of 
devils ; by being arrested at the instance 
of a mob as a common thief and high
wayman ; by being tried w ithout due 
process of law ; by being accused of 
crimes of which He was absolutely in
nocent, and the truth of which they 
could not get a single witness that 
would not have been pronounced un
worthy of belief in any court ; by in
sult and indignity without number, and 
passing description ; by a trial whose 
every form was a caricature on the 
semblance of justice ; by the shameful 
insults offered Him during those live 
awful hours He was a prisoner ; by the 
mockery of His sentence after thrice 
living pronounced innocent by the only 
competent authority to adjudge in such 
matters ; by His betrayal at the hands 
of one of IBs trusted disciples • by the 
denial of Peter, nnothet chosen disci
ple ; and, finally, by Ilis desertion on 
the part of every friend, leaving Him

helpless and unpitied in the hands of 
an unreasonable mob.

The higher realm of mental distress 
may have been touched by Him in the 
garden of Gcthcscmanc when He said, 
“ My soul is exceeding sorrowful, even 
unto death.” Again He seems to have 
experienced an extraordinary degree of 
agony when on the cross He cried out, 
“ My God, My God, why hast Thou 
forsaken Me ?”

“Thus it is written and thus it be
hooved Christ to suffer.”

The Captain of our salvation was 
“made perfect through suffering.” 
“ Wherefore in all things it behooved 
Him to be made like unto His brethren, 
that He might be a merciful and faith
ful High-priest in things pertaining to 
God, to make reconciliation for the sins 
of the people.” In Christ, therefore, 
we have the fulfilment of “ all things 
which were written in the law of Moses, 
and in the prophets, and in the Psalms.” 
He is our Exemplar.

What excuse can be framed for those 
who reject Him ? Need we look for 
another ? If we desire salvation will 
we likely find it in any other f “ For 
there is none other name under heaven 
given among men, whereby we must 
be saved.” He that rejects our Christ 
is truly “ without God and without 
hope in the world.”

Accept Him and make Him your 
model. Amen.

THE BEST OF ALL LEGACIES.
By T. I). Witherspoon, I).I)., LL.n. 

[PnKsnvTF.nian], Louisville, Ky.

And Elixha raid. I pray Hier let a double 
]tortion of thy t/iirit he vpon me.—2 
Kings ii. !).
Two men arc ascending one of the 

rugged slopes that leads up from the 
Jordan valley to the high table-lands of 
Gilead. The practical eye and steady 
step of the one in front tell of experi
ence gained in his boyhood amid these 
rough hills. The younger man who 
follows, unaccustomed to such hard
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climbing, would long since have yielded 
to the considerate entreaty of the elder, 
and have gone back, had not prophetic 
voices declared that his master should 
lie “ taken away from his head ” that 
day. As we gather about the bedside 
from which one of our loved ones is 
about to be translated, and watch and 
linger, counting every moment of these 
last hours of intercourse more precious 
than rubies, so Elisha presses on with 
the “ As the Lord liveth, and thy soul 
liveth, I will not leave thee," until the 
wind-cloud comes down and, unfolding, 
reveals the chariot, and Elijah is borne 
away. It is in that hallowed interval, 
on the borderland betwixt earth and 
heaven, that Elijah turns to his beloved 
disciple and says, “ Ask what I shall 
do for thee before I be taken away from 
thee?” Elijali is the man who has 
power with God. What shall his last 
great prayer for the young disciple be ? 
Could any choice be more appropriate ? 
As ever and anon we see the chariot de
scending to take some Elijah from 
among us, what prayer can conic more 
appropriately to our lips? When we 
think of the generation of men and 
women who laid the foundations of 
Church and State in this country, and 
then of the present generation coming 
into their room, hard pressed, like Elisha, 
to keep pace with their hardy virtues, 
shall we not ask a double portion of 
their spirit ? Notice that in Elisha's 
case, where the prayer was answered, 
Elislm was not transformed into another 
Elijah. The two men were cast in 
different moulds. Each had his own 
work to do. Each needed just the 
qualities lie had. Elijali was a stern, 
rugged man, fitted for the clearing of 
forests and the opening of furrows. 
Elisha’s was a mild nature, fitted for 
the gentler process of harrowing in the 
grain. A slavish copying of Elijah's 
methods would have lieen fatal to Eli
sha's work. It was not for the forms 
or methods, but for the spirit of Elijali 
that Elisha prayed.

I. The spirit of Elijah wTas one of im
perturbable failli in God and in revealed

truth. Tlie age in which he lived was 
one of religious vacillation. The mul
titude halted between the claims of Je
hovah and those of Baal. They were 
not certain in which they believed. 
They were not certain of anything. 
Elijah's faith was clear, sharp cut, well 
defined. There was no doubt as to his 
position, no ambiguity as to his utter
ance. lie was a firm and fast believer, 
a man of u.idoubting and unquestioning 
faith. So were the noble men who pre
ceded us in high places of Church and 
State. They were men who lielieved 
in God and in revelation. They had 
no doubts about inspiration and no 
squeamishness about future punish
ment. But we arc fallen upon times 
when it is fashionable to doubt, when 
the popular fad is to play the rôle of 
the agnostic, when it is a mark of inde
pendence and intellectual manhood to 
cavil at creeds and disavow orthodoxy. 
AVc need a double portion of the Elijah 
spirit that expresses itself in the words 
“ As the Lord liveth liefore whom I 
stand.”

II. It was a spirit not only of settled 
convictions, but of courage to avow and 
maintain them. Not Aliab, with all his 
power and insolence, can Intimidate 
him. Single-handed lie enters the lists 
against the four hundred and fifty 
priests of Baal, with all their princely 
retinue and prestige at the royal court. 
He builds his altar over against theirs. 
It is nothing to him that he is on the 
unpopular side. He is right—that is 
enough for him. This was also a char
acteristic of tlie great men into whose 
inheritance in Church and State wo 
have come. If they had convictions, 
they were ready to avow them, to de
fend them, to suffer for them, to go 
through fire and sword in vindication 
of them. They were no trimmers, no 
timeservers, no wcathervanes, showing 
ever the direction of the popular cur
rent. Great-smiled men they were, 
just such as we need now—men who, if 
convinced that they are right, will stand 
up in the face of the whole world and 
glory in their convictions.
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III. A spirit of incorruptible integ
rity and regard for the principles of 
honor. Elijah not only could not lx- 
intimidated, but he could not t>e bought. 
The highest honors and greatest emolu
ments of the kingdom would have been 
at his disposal, If lie had licen willing 
to sacrifice convictions and join in the 
orgies of the Baal-worship. The fas
cination and flattery of the modern 
Baal-worship arc far more to lie dreaded 
than the whip of its sarcasm or the cru
cifixion of its scorn. The men into 
whose places we have come hail a jeal
ous care of their reputation and a high 
sense of personal honor. They put 
character above all price. Honest in 
all their commercial relations, clean in 
all their business transactions, just and 
impartial in the administration of all 
public trusts, they were like Elijah at 
the court of Aliab, representatives of 
principle that is above price. Of such 
a spirit may a double portion descend 
upon us in this age when emlrezzlement 
and defalcations are about us on every 
hand.

IV. The spirit which underlay the 
two last named and gave them power 
was that of whole-hearted consecration. 
Elijah was a consecrated man. lie had 
a work for God. He had come to do it. 
Everything was subordinate to it. How- 
significant his oft-repeated adjuration, 
“ As the Lord God llvcth, before whom 
Island !” His attitude was that of a ser
vant standing to receive and execute 
God’s command. His time, his talents, 
his labor, his influence—everything he 
recognized as in the service of God. 
Such were in large measure the men 
whose inheritance of civil and religious 
liberty we enjoy to-day. The times de
mand a double portion of this spirit of 
consecration. Our opportunities are 
greatly enlarged, our facilities won- 
drously increased. We want a host of 
consecrated men in every department 
of life and of labor. The pulpit needs 
them—men who will go forth in the 
spirit of Elijah, content with camel's- 
halr raiment, and willing to set up an 
altar over against that of every Baal-

worshipper, even though lie be of 
Allah's court. We need them in the 
pews—these consecrated men who will 
give freely of their time, their labor, 
their money, their influence to the Lord. 
We want consecrated men in our busi
ness houses, in our great moneyed cor
porations, in our halls of State and na
tional legislation. As the gray-headed 
men and the venerable women pass 
from among us, and go up through the 
parted waters of the Jordan to the 
chariots of fire that await them on the 
other shore, may the Lord God of Eli
jah cause their mantles to fall upon the 
Elishas who are following them, and 
striving to keep close to their dear per
sons until the chariot descends. May 
a double portion of their spirit rest upon 
those to whom the great interests of 
Church and State arc for all coming 
time to lie committed.

THE SPIHIT OF YOUTH.
By A. II. Bradford, D.D. [Congrb-

gationalist], Montclair, N. .1.
The tliild thall die a hundred yearn ohl.

—Isa. lxv. 30.
This declaration forms a part of the 

description of that happy period when 
God’s people shall enjoy the work of 
their hands and each one dwell under 
his own fig-tree in peace. There is 
promised a practical annihilation of the 
line which divides youth and age. 
Youth shall be wise and age shall Ire 
ardent. The young will not regard the 
aged as fossils, and the aged will not 
look down on the young ns heedless and 
unwise, but there will be mutual ap
preciation and regard. We are to study 
the spirit of youth in history and in the 
Church. But I do not forget the 
achievements of age ; that the greatest 
preachers of to-day arc over fifty years ; 
that the greatest rulers are over sixty ; 
that men like Ruskin and Gladstone 
have borne fruit in old ape ; that Bryant, 
wrote his “ Flood of Years” at eighty- 
two, and Longfellow his “ Morlturus” 
near the end of his long and beautiful
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life ns n testimony to the possible ac
complishments of ago. Chaucer was 
aixty when lie wrote “ Canterbury 
Talcs,” anil Goethe eighty when he fin
ished “ Faust." Tlius the Gulf Stream 
of youth sometimes flows on to warm 
the Arctic seas of life’s latest years. 
But we speak of youth.

Hope, enthusiasm, energy, anil au
dacity arc elemental forces in youth. 
These arc all good. How dreary life 
would lie if it really was as some view 
it in middle life, whose ideas are dull 
and monotonous, and who sneer at ar
dent youth as dreamers ! Luther was 
audacious to burn the hull of the Pope. 
Gary was tolil to sit down when, a cen
tury ago and more, he proposed mission
ary endeavors for India. lie was told 
that the Lord would, without his elTort, 
convert the heathen in His own good 
time. Peter was audacious in saying, 
“ We ought to obey God rather than 
men,” and Paul in attempting to con
vert Europe, apparently single-handed.

Youth makes mistakes, but age mag
nifies difficulties.

Age regards that impossible which to 
youth presents the prospect of success. 
Most of the leaders of our American 
Revolution were under forty, and the 
same fact apjiears in European history, 
so that Disraeli was right in saying, 
“ Tlie history of heroes is the history 
of youth.” So in art. Raphael died 
at thirty-seven, Keats at twenty-two, 
Shelley licforc thirty, and Professor 
Clifford at thirty-four. The time for 
action is the morning !

There is a fiery enthusiasm in youth. 
It is to lie utilized. When steam is 
generated, do you open the valves and 
let it all escape for fear that the boiler 
will explode V Shall youth be confined 
in action because youth makes mis
takes ? The Church to-day shows the 
new activity of the spirit of youth. 
The Endeavor societies have stimulated 
its action as nothing else has during the 
century. Luther was but twenty four 
when he denounced the Papal Church, 
and Calvin twenty-six when he wrote 
his great work, "The Institutes.” So

with Wesley anil Summcrlield, who 
made themselves felt in early manhood. 
Robertson, of Brighton, died, at thirty- 
four. Though preaching to but few, 
he has Influenced the world by his broad 
and catholic views. Henry Martyn died 
at thirty-two, and Harriet Newell when 
hardly out of girlhood. We never tire 
telling over and over again die story of 
the four young men at Williams Col
lege who, bv tlie haystack, la-gun c in
ferences which issued in the forma1.. ■ 
of the American Board, or of the ’ .i 
Band from Andover Seminary who 
buried themselves in wlmt was then 
Western solitudes, planting the seeds of 
a Christian civilization where now some 
of them, old men, see populous cities 
growing year by year. Are youth 
blind ? Oh, it is sometimes good to lie 
blind to danger and difficulty, uninflu
enced by discouragements, if only 
awake to the grandeur of the work and 
the promised alliance of God ! 1 would 
not encourage self confidence or a zeal 
not according to knowledge, but it is 
well for us who arc older to realize that 
as we soon shall leave the field there is 
lichiiul us an army of those who have 
faith and hope, anil who are 1 letter 
equipped, even, than we, and that these 
arc to till our places. Would it not be 
a source of rejoicing to us in battle to 
know that though we w ere to fall, mill
ions were just behind us to reinforce us 
and to win the victory ? It is true. 
From a purer heredity- and from a 
Christian stock there is a generation 
coming upon the stage to do valiant 
work for Christ. From this review we 
infer,

I. The elder should not be jealous of 
the younger. They should not be criti
cal and querulous. I have little respect 
for one who never made a mistake, 
“ who never said a foolish thing anil 
never did a wise one.” It is pitiful 
to see a cynical spirit shown toward 
those who are coming to take our 
places. Better imitate the magnanimous 
temper of John—was there ever a 
grander example in all the world ?— 
who said, as he saw the grow ing pnpu-
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Unity of the Master, “lie must in
crease, I must decrease."

The coming generation must do their 
own thinking and make their own phi
losophies. We have had our own way. 
Let them have their liberty as well. 
Wisdom was not born with us. It will 
not die with us. God honors individ
uality. He makes faces unlike and 
minds unlike.

II. Tlie Church should be alert to 
train youth to lie equal to the demands 
of I lie age. Its offices of trust should 
not l*i wholly in the hands of old per
sons. Too often the earnest young man 
is coldly and loftily suppressed by his 
seniors in the Church. Let the young 
be educated by bearing responsibilities.

III. We remark that some ]>eoplo 
never seem to lose their youth. It is a 
lovely sight to see the youthful spirit 
strong at seventy. It is like seeing a 
river pouring its life through a desert. 
Such young old men move among their 
juniors with cheerful sympathy, par
ticipate in their plans and pleasures and 
hopes and aims. They do not talk of 
failure, but of the grand possibilities of 
life which they have found and which 
are still before the coming generation 
in larger limits. Some petulant lives, 
like a November blast, cut like a razor ; 
but other aged men—far more in num
ber—are bright and sweet as an Octo
ber afternoon, full of the color and 
beauty of a brilliant sunset.

IV. We learn how to continue to be 
youthful. If linked to Christ, how can 
we he otherwise than glad and growing, 
hopeful and purposeful 1 A vital, vivid 
constant faith in God feeds enthusiasm 
with perpetual strength. Pessimism 
denies this constant, personal presence 
and help, therefore life is dark, its bur
dens heavy, and its mysteries baffling. 
Suffering often brings a deep, quiet 
joy. Shrink not from it. Moreover, 
we can cultivate this youthful spirit. 
We can compel ourselves to look on the 
bright side of things. “ If the world 
is to be saved it is to be done by the 
optimists,” said an acute Frenchman. 
They who believe that all things work

aaa
together for good to those who love God 
ought to be continually young.

In closing, let me ask each of you 
what are you doing ? What do you 
read? Novels ? Have you continued 
the studies you dropped when you left 
school ? No ? yet find time for tenuis, 
tea-parties, concerts, theatres ? Do you 
spend all you earn, and is your life 
growing leaner instead of larger every 
year ? This is the case with too many 
of those who have great opportunities. 
We may pity them. We will rejoice to 
believe that a larger number remain 
true to their ideals and go forward to a 
glorious future.

On a monument in London to “ Chi
nese Gordon” arc these words, worthy 
to lie written in letters of light and to 
be a guiding motto to all who realize 
the value of life and its responsibilities : 
“ At all times and everywhere he gave 
his strength to the weak, his substance 
to the poor, his sympathy to the suffer
ing, his heart to God !”

Bv Kkv. Charles M. Shepherd 
[Presbyterian], Evanston, Wyo. 
Ter.

All things arc yours; ... or life, or 
death,—1 Cor. iii. 22.
Victor Hugo said that the battle of 

Waterloo was a change of front of the 
universe. The believer may adapt his 
figure to illustrate the work of Christ in 
the soul. It makes all things new. It 
is a change of front of the universe. 
In nothing is this more manifest than 
in our ideas of death. What is the nat
ural image ? To the Hebrew, a pit en
gulfing the soul ; to the Greek, a stroke 
of fate ; to the barbarian, a spectre rav
aging the world.

Turn now from these to the concep
tion of our text. What a heaven of 
contrast ! To Paul death has become 
the heritage, the servant of the soul.

This is indeed a transformation of 
thought. In what sense is it true ?

I. In that death is to the Christian a

A FUNERAL SERMON.
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means unto the highest end. It does 
what he most desires to have done. 
Surh is the thought of the text. Paul 
has been speaking of the temple of God. 
“ Know ye not that ye are the temple 
of God, and that the Spirit of God 
dwellelh in you ?” Then, referring to 
a s|x.'cial hindrance in the work of tem
ple-building, he concludes with a cate
gory of helps. Splendid and puissant 
host I ” All things are yours ; whether 
Paul, or Apollos, or Cephas, or the 
world, or life, or death, or tilings pres
ent, or things to come ; all are yours.” 
We may properly draw the inference 
that death is a constructive force in the 
kingdom of God. The connection for
bids any oilier thought. Paul, Apollos, 
and Cephas help by counsel, by sym
pathy, by holy example. The world is 
full of the wisdom and goodness of 
God. Life is a series of opportunities, 
and death—death is no longer that 
Titan spectre blotting out the sun. He 
is an angel of kindly though solemn 
mien, with trowel and plummet, build
ing up the temple of the Lord. Why 
weary you with reasons ? It is a mat
ter of experience. Some of you can 
testify to the work of the angel of death 
in your own souls. Some of you can 
say, “ I entered the valley of the shad
ow of death one man ; I came out an 
oilier.”

Now were there but one in the world, 
he would be a marked man. He would 
be an exception to a general law of 
mind. But it is the experience not of 
one, but of multitudes.

II. Again, the assertion of the text is 
true in the sense that death is a revela
tion of spiritual values and a converter 
of the lower into the higher. May we 
not refer to your present experience for 
illustration ? Your eyes have hereto
fore been filled with things seen. Your 
hearts have been laden with anxious 
cares. The King and His beauty have 
indeed been afar off, on the very liori 
zon of your thoughts. But now, in a 
moment, all has been changed. The 
tilings your hearts have been set upon 
arc us stubble. The things not seen,

truth and love, God and life eternal, 
arc as the sun and stars to some lonely 
watcher on the desert. What has 
wrought this change ? The touch of 
death. He lias lifted a cloud. You 
are now contrasting the things of time 
and the realities of the celestial world. 
That such impressions are Heeling, that 
in some cases they never recur, makes 
nothing against their truth. Parity and 
transientness are notes of ultimate 
values. Only twice have mortals been 
translated to heaven. Only once, an in
stant in the world’s long day, did God 
walk in the flesh. Yet these are really 
glimpsesof the inner, eternal order. But 
these impressions are wrought most com
monly by dentil. One may lose wealth, 
fame, health, or happiness. His 
thoughts will range the world in quest 
of them. Let death take away liis 
treasure, his imagination must follow 
it to the unseen universe. If he seeks 
it, lie must seek it there. And yet we 
lielievc that the things seen have a 
value. They arc the work of God. 
They are the body of the mortal life. 
The truth is, they have the value of 
means. In their present shape they are 
uncurrcnt coin in heaven. They must 
be exchanged. We recall Jesus’ incom- 
liarnblc teaching of the treasure laid up 
in heaven. We remember His estima
tion of the widow's mite. Nature af
fords analogies. The seed liccomes the 
flow'er, the rough friction of the elec
tric engine passes into light. God’s 
government is full of suggestions touch
ing the transition of the lower into the 
higher. Used after a godly fashion, 
your wealth, talent, strength, or beauty 
takes on its spiritual form. And dealli 
is a most potent instrument of con
version.

Is it not so ? I went into the claim 
her of death with the conception of 
God as the universal ruler, the Al
mighty One. I came out looking up 
and saying, “ Abba, Father !” 1 en
tered thinking, " Some of self and some 
of Thee.” I came out confessing, 
“ None of self and all of Then." How 
literally, too, may some of you inter-
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prêt tills transforming office of cleat li ! 
You lmvc lost a husband, father, c hild, 
or friend. You have gained a deathless 
spirit, a ministering angel, a pillar in 
the temple of your God. You may not 
see these things just now, but your 
vision will clear ; the time will c ome 
when you can say, “ Death has been to 
me a servant and a minister.”

ill. Finally the text is true in the 
sense that deutli is one of the modes in 
which Jesus manifests Himself. It is a 
law of the lower life, an clement in the 
travail of the soul, that God's ways 
should have a fearful aspect. “ Clouds 
and darkness arc round about him.” 
" He rode upon a cherub and did fly.” 
We have a type in the cloud of Israel. 
To them it was light, guidance, com
fort, strength. To their foes it was 
gloom, discomfort, and terror.

To God’s people, in rebellion and 
apostasy, it wore its face of wrath. 
Yet its essential import was ever the 
same the holiness and trutli of God. 
Here, again, we have an idea that per
vades the universe. The march of cre
ation is through convulsion and pain. 
The progress of society is along the line 
of struggle, war, and outward failure. 
The highest form of the truth is seen in 
the spiritual world: The darkest hour 
of the kingdom of God was that when 
Jesus hung u]x>n the cross. Then night 
and chaos seemed about to swallow up 
the world again. Yet from that dark
ness broke the Faster dawn. And that 
is tile type. The inner side of the 
heavenly life is a tiling of faith.

This thought is uppermost in the 
representation of dcatli as the coming 
of the Lord. Oh mourning heart, can 
you not receive the solace of the 
thought? That was no unfriendly pres
ence in your home. It was the Lord.

Shall he not do that which seemeth 
good to Him? His dark mantle has 
cast a shadow over your life. Turn, 
like the afflicted soul of old, and touch 
its hem. He will look upon you. He 
will not hold His peace at your tears. 
The healing impulse of His love will 
penetrate your inmost soul.

Wherefore comfort one another with 
these words, “ All things arc yours ; 
whether Paul, or A polios, or Cephas, 
or the world, or life, or death, or tldngs 
present, or things to come ; all are 
yours, and ye are Christ's, and Christ 
is God's.”

THE WHEAT AND THE CHAFF.
By Phokessoh J. B. Thomas, D.I).

[Baptist], Newton Centre, Mass.

What is the chaff to the wheat ?—.1er.
xxiil. 2b.
Some years ago I read a magazine 

article on “ How Mr. Frye and I 
preached it," a flippant story of the 
confident criticisms which a young man 
made on a sermon lie had heard. It 
well illustrated the readiness with which 
everybody, newspaper reporters and 
correspondents included, passes judg
ment on the motive and method of the 
preacher's work. People who never 
have preached think it is easy work. 
The critic of Ole Bull's instrumentation 
confessed that he had never learned to 
handle a violin, and many a critic of 
the sermon has no just eoneeption of 
the aim of the ministry. But this is 
the one determining test of judgment. 
On this depends the justice and accu
racy' of our comments. The work of 
the minister is unique. It is needful 
for us to discriminate. God’s Word 
does. The story of creation discrimi
nates light from darkness, the sea from 
dry land. Further on, the clean and 
unclean are separated. Linen and 
woollen are not to be mixed, nor differ
ent seeds in sowing. In Christ’s hand 
is a fan to purge or separate chaff and 
wheat. The contents of the Gospel net 
are to be separated ; the wheat and 
tares, and at the judgment day the 
sheep and goats. So here wc arc to 
judge carefully and set over against the 
dream the truth, against tile chaff the 
wheat. Look at these substances. As 
in other phenomena of nature, we find 
here the concealed thought of God. 
The chaff is blown away by the wind.
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It is not vital anil nourishing. It lias 
no reproductive power. It is not un
developed wheat. So witli human 
speculations compared with Divine 
truth.

There are men who look forward to 
human perfection through the evolu
tion of natural forces, a sifting out of 
error and evil, a development of the 
New Jerusalem from the Old. Hut 
good is not a product of evil, truth a 
resultant of error. “ No lie is of the 
truth.” Tile two are essentially antag
onistic. God made man upright. 
Apostasy is ipiite a different thing from 
ignorance or immaturity. The false 
teachers alluded to in the text gave 
their own notions as God's truth, 
whereas the dreamer should tell his 
dream as such, and not pass it off as an 
authoritative utterance. The preacher 
has a peculiar function.

I. He is not a novelist. The writer 
of fiction gives his own views gotten of 
the world by observation. The minis
ter is a bearer of a Divine message. 
The two are put not in comparison, 
but in contrast. “ Ve are from be
neath, I am from above,” Christ said. 
The truth and impulse and guidance of 
the messenger of God are from aliovc. 
The aspiration of a soul is not its in
spiration, the fancies of men are not 
tlie truth of revelation. “ The prophet 
that hath a dream, let him tell a dream. ” 
We bear a great deal about free thought. 
You get it iu dreaming. Ideas are law
less and free, often incredible. “ We 
are all pashas in sleep,” as the Oriental 
proverb runs. The bankrupt dreams 
that he is rich again. How insane he 
would be if, on waking, he began to 
issue checks on ilia imaginary wealth ! 
Indeed, what is insanity but a perpet
ual, waking dream ! In sleep we are 
cut off from the control of fact. The 
reality of the outer world has no influ
ence on us. The text implies that the 
dream has no basis in fact, but comes 
wholly from within, and therefore is not 
true.

The word of truth we preach is, on 
the other hand, the mind and will of

God. Christ said that lie in the bosom 
of the Father had learned the message 
He brought down to earth. His dis
ciples spoke with something of the same 
positiveness, “ That which we have 
seen and handled, and our eyes have 
looked upon and our hands have handled 
of the word of life, Him, we declare 
unto you.” What does the novelist 
bring to us? His own conceptions of 
truth, often distorted and generally 
buried in a mass of matter. It is a 
wonder to me iu a world like this, and 
with time so scarce to study it, that 
people can patiently spend hours and 
days wading through hundreds of pages 
to find something that never happened ; 
how they can wander about in an un
real land and weep artificial tears and 
get enthusiastic over that which brings 
no result to mankind. Such reading is 
not only a waste of time, but is [x>si- 
tivcly injurious to the sensibilities. If 
the sewerage of the body or of a house 
be obstructed, the poison is fatal to 
health if not to life. If emotions be 
roused and spiritual secretions excited 
which arc neglected and reabsorbed, 
the results arc disastrous. One may 
witness scenes of fictitious distress in a 
play, and have the feelings excited for 
the moment, and come out of the the
atre and push aside the pleading news
boy who seeks to sell his last paper, the 
heart being left as selfish as ever.

Again, the novelist aims to amuse, 
lie often caricatures and takes unfair 
advantage of his position by putting 
people iu abnormal relationships or at
tributing untrue motives. lieligious 
novels almost always introduce incon
gruous elements, as in “ liobert Els- 
merc.” Theologians had better not 
write novels, and novelists better not 
meddle with theology. Let the shoe
maker stick to his last. I have read in 
books of travel, ostensibly giving re
hearsals of journeys, people, and places, 
open attacks on Christianity. We say 
it is unfair. So it is also unfair for the 
novelist to pervert facts in his effort to 
amuse. I do not condemn fiction in
discriminately. Sick people may be
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diverted by it. Overtasked brain- 
workers may gain relief by oceasional 
diversion, but in a world like this, so 
opulent in truth, a realm of inquiry so 
vast, is it wise to give much time to 
unrealities ?

II. As the preacher's aim is not that 
of a novelist, so his aim and method are 
not those of a lecturer. Science deals 
with the finite and visible, but it cannot 
touch tlie infinite. No Babel can reach 
heaven and no human phenomena solve 
tlie mystery of God. Yet the dreams 
of science are often presented to us as 
the facts of God. Science thus violates 
the canons of self-restraint which it has 
established. We cannot push our way 
into this globe very far, for it is too 
hot. We cannot soar away into the 
limitless altitudes of space above It. 
We must stick to this planet where we 
arc. So tlie tether of material science 
Is too short to allow us to go heyond 
the seen and by our powers of analysis 
and synthesis fathom and explain the 
unseen. The lecturer can teach and 
tlie orator can delight, each confined to 
his own sphere, but the messenger of 
God has to do with sublimer themes 
and draws from higher sources.

III. Like the Master, the preacher 
speaks with authority. Some have said 
that men yielded to Christ’s words be
cause there was an instinctive response 
in their hearts to the truth of this mes
sage. They thus would belittle the 
greatness of that message from heaven 
lie uttered. Hut men did not yield 
thus instinctively. "It is a hard say
ing; who can bear it?" was once re
plied ; “ Not so, Lord,” at another 
time. “Ye will not believe," was 
Christ’s own verdict. Even the dis
ciples themselves were slow of heart to 
believe. The source of Christ’s trutli 
was celestial. He dealt in statements 
from out of the infinite and lie pointed 
to miracles and prophecies as creden
tials.

So Paul spoke not in his own name, 
but as an ambassador of God put in 
trust witli the Gospel ; not us pleasing
men, but God, who trieth the heart.

lie did not deal in dreams and evolve 
his message from his own conscious
ness. Neither did men teach him his 
message, lie spoke what he received 
from God, therefore it was infallible, 
therefore it was mandatory. The ser 
mon is not a novel, not a lecture, but a 
message from heaven, from out of the 
land of truth, dealing in verities which 
will lie proven when we reach the other 
side. Science itself teaches us to dis
trust our own uncorrected sense percep
tions. We also find that our logical 
faculties are often uncertain, therefore 
our conclusions arc not positive. As 
the school-boy has a sponge tied to his 
slate to erase computations made one 
hour to lie crowded aside by others 
made tlie next, so human science is con
stantly setting aside previous conclu
sions and adopting new ones. The 
text-books of fifty years ago arc almost 
useless now. Ilut the word of tlie Lord 
endureth forever. The Divine utter
ances do not pass away as tlie clouds 
melt in the sky or as the fallible and 
fickle powers of man fail, but they are 
abiding and eternal.

Finally, the preacher is not to give 
the dreams and chaff of fiction, nor tlie 
fine sentences of the orator, and trust in 
eloquence of speech, but he is to put 
self out of sight and aim to burn the 
thoughts of God into the hearts of men, 
that they may carry away not some 
gem of rhetoric or words of worldly 
wisdom, but the truth which the Holy 
Spirit will bless to the salvation ami 
sanctification of the soul “ Preach 
theWoiiDl" is the command. We arc 
not to add to it or to diminish it. Wo 
are not to present the excellency of 
speech and the graces of oratory, but 
determine not to know anything save 
Jesus Christ and Him crucified, even 
the Galilean peasant who hung on the 
vulgar cross, between two malefactors. 
Away with dreams and chaff, the strain
ing after effect and the winning of hu
man applause. Listen to what the 
Lord said to Moses. “ What is that in 
thine hand?" Nothing but a stick, a 
simple acacia rod used to guide or pro-
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tcct hi» sheep, perhaps. Yet Unit sim
ple, homely stick has its place in the 
history of the world. It becomes a ser
pent, then a stick again. Lifted up, it 
instrumental!)' brings bane or blessing. 
So the plain, simple word in the preach
er’s lips, a commonplace and familiar 
truth it may be, with the blessing of 
God will be a fruitful seed from which 
a precious harvest comes, in which the 
sower and the reaper shall together 
rejoice.

What God hath put asunder let not 
man join together. Let us not confuse 
the simplicity of the Gospel by min
gling with it the dreary speculations of 
men, the clialf that comes from worldly, 
unsanctiticd hearts. “ lie that hath 
My word, let him speak My word faith
fully." Remember also the solemn re
sponsibility of those who listen. “ Take 
heed how ye hear," for “ How shall 
we escape if we neglect so great salva
tion ?”

FOB THE F SIZE.

The Fruits of Christian Hope.
Mow our Lord Jem» Christ Himself, anil 

God, even our Father, which hath loved 
v», and hath giren us everlasting con
solation and good hope through grace, 
comfort your hearts, and stablish you 
in every good word and work.—2 
Thess. ii. 16-17.
Most affecting is the description of 

the pitiable condition of the ungodly as 
“ having no hope, and without God in 
the world.” Every man cherishes 
some kind of hope, but "the hope of 
the righteous shall be gladness, while 
the expectation of the wicked shall per
ish." The latter looks to transient 
things, the former to eternal , the one 
is based on the fluctuating and false, 
the other on the immutable and true 
( Rom. iv. 19-21). The hopefulness of 
the sinner is a natural emotion which 
grows weaker with age ; that of the 
saint, a supernatural grace which shines 
more and more unto the perfect day.

Such a ho])e : I. Establishes us in our 
spiritual life. We lay hold upon it 
“ as an anchor of the soul, both sure 
and steadfast.” Our soul is a ship 
tossed upon the stormy waters of life ; 
hut though the winds howl around her, 
and the waves swell high and beat 
against her, she is not driven from her 
moorings. Her anchor is not. endied- 
ded in the loose sands of vain human 
philosophy or fickle sentimentalism, but

is fastened upon the eternal " rock of 
salvation."

The hope of salvation is also a “ hel
met" which protects our most vital and 
vulnerable parts from the assaults of 
spiritual foes, and so gives us confi
dence, strength, and courage.

II. Mainspring of spiritual activity 
(Heb. vi. 11-19). As in a ship firmly 
moored the sailors may attend to their 
duties without minding the storm, even 
so the soul which is restfully and hap
pily assured of salvation does not ex
pend its energy in anxious i' .ought, but 
in profitable exercise. Moreover, hope 
incites to activity by realizing to our 
minds the reward (1 Cor. xv. 58).

III. It proiluces patience, comfort, ami
joy in affliction. “ We arc saved by 
(in) hope ;" live in an atmosphere of 
eager and confident anticipation that 
buoys us up under the burdens of a 
sinful and sorrowful life (Rom. viii. 
18 ; 2 Cor. iv. 16-18). “ Hoping for
that we see not, we do with patience 
wait for it." We arc “ patient in tribu
lation,” because “ rejoicing in hope."

IV. It purifies us (2 Cor. vii. 1 ; 2 Pet. 
i. 4 ; Titus ii. 12, 13). As the face of 
the moon turned toward the sun reflects 
its light and beauty ; as the upturned 
leaf and flower catch the dews and ab
sorb the light and warmth of heaven ; 
so does the heaven-aspiring soul drink 
in God's grace and reflect His glory 
(1 John ill. 1-8), If we were sum-
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moned to attend upon a king, we would 
procure tlie court costume, learn It* 
etiquette, and study to adapt ourselves 
to the disposition and habits of our lord : 
and shall not we, who are heirs of the 
kingdom of heaven, strive to adapt our
selves now to our Divine and celestial 
relations ; become “ meet to be par
takers of the inheritance of the saints 
in light"?

V. It eulticates a heavenly minded din- 
position (Hcb. xi. 13-lli). “ Thus
Moses disdained the pomp of Pharaoh's 
court, and the pleasures of sin, and the 
treasures of Egypt, for he hud respect 
unto the recompense of a higher re
ward, and endured the wrath of the 
king, as seeing him who is invisible" 
(Col. iii. 1-4). Aletiieb.

Backsliders in Heart
The backslider in heart shall be filled with

his own ways. — Prov. xiv. 14.

The bell-buoy must ring out over the 
rock all the time because the rock is 
there all the time. The reason the Bible 
warns so much about backsliding is lie- 
cause we are always in danger of back
sliding.

A disease may lie eating our life 
away ; our ship in the fog may lie 
drifting upon a rocky coast. We arc 
only in the greater danger if not aware 
of it. Backsliding begins unexpected
ly : like a dangerous disease, it steals 
into our system so secretly that utmost 
vigilance is necessary lest we be taken 
unawares.

Knowledge of the nature, manner, 
causes, results of the evil should prove 
substantial help toward its avoidance.

I. Let us kuow, first, that backsliding 
begins in the heart.

The leaves of a fruit-tree begin to 
fade, curl up, and wither ; no fulness 
of life, no fruit. You suspect a worm 
at the heart—something gnawing at the 
seat of life—the heart. Men fall as 
trees do—after gradual decay at the 
heart. “ Keep thy heart with all dili
gence,” etc. ( Prov. iv. 23 ; Hosen x, 2).

II. Well to remember, also, that a 
backslider in heart is not always a back
slider in life. Indeed, he is often a 
zealous worker iu external tilings ; 
shows honest pride in all church suc
cess, as tine buildings large congrega
tions, good choir—the “ temporalities." 
Also keeps up the forms of personal and 
public Christian duty faithfully, etc. 
But the form without the power (2 
Tim. iii. 5). Rich—poor (Rev. iii. 17).

III. Note, also, same of the signs or 
indications of haring backslidden. For 
the backslider in heart may not be con
scious of his own backsliding. Came 
upon him so quietly he did not know 
it ; just as one never is conscious of 
going to sleep. Some signs are

1. Loss of relish for private devo
tions. He may keep them up, but does 
not enjoy them as formerly (John xv. 0).

2. Loss of interest in God's Word. 
He may continue to read, but not to 
love as before (Ps. cxix. 11, 97).

3. Thinking lightly of sin. He is in
clined to excuse or belittle it, and shows 
a lack of tenderness of conscience. 
Alarming symptom ! (Sol. Song ii. 5 ; 
Gen. xix. 20).

4. Loss of zeal in spiritual work. 
He does no soul-winning work, and 
shows no enthusiasm, warmth, or 
‘ ‘ close" personal interest and effort (2 
Tim. iv. 2).

IV. Again, consider ichat are some of 
the causes of backsliding.

1. Getting off guard. Un watched
avenues of approach (Mark xiv. 38).

2. Love of the world. When the 
world is in, Christ is out (1 John li. 15).

3. The habitual neglect of a single 
known duty (Jonah i. 1-3).

4. The habitual indulgence of a single 
known sin. Compromising ; sparing 
the little one, etc. (2 Sam. xii. 7).

V. Lastly, bear in mind some of the 
results of backsliding in heart. “ Shall 
L tilled with his own ways." Not 
God's ways for His followers.

1. With ways of doubt. Backsliding 
in heart how often doubt begins (Ps. 
lxxiii. 11).

2. Ways offault-finding. Everything
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looks weary lierausc the heart is wrong 
(Ex. xvi. 2, 3).

3. Ways of alienation. Forsaking 
the Saviour and His service (Mai. iii. 
13-15).

4. Ways of despair. Saddest human 
condition (1 Sam. xxviii. (1, 10).

Arc you conscious of having back
slidden even the least '!

Return ! Return ! (Mai. iii. 7-10).
Evanuklist.

The Resurrection Body.

How are the dead raised up? and with
what txxly do they comet—1 Cor. xv.
35.

The apostle, after proving the fact, of 
the resurrection, goes on to illustrate 
its nature.

I. It will be the rame Ixxly. Our “ mor
tal body "will 1m; "quickened," “raised,” 
"come forth.” It will l>e a "resur
rection,” not a new creation. Christ’s 
resurrection is the proof and illustration 
of ours. " Behold My hands and My 
feet, that it is I Myself.” The dissolu
tion of the body is no objection. ‘ ‘ That 
which thou sowest is not quickened ex
cept it die ;” the death of the body, like 
that of seed, is not annihilation, but 
disorganization in order to reorganiza
tion.

II. Wonderfully changed. "We shall 
all be changed ” (1 John iii. 2 ; Phil, 
iii. 21).

III. Glorified. “ It is sown in dishon
or, it is raised in glory." Our earthy 
laxlics will crystallize Into wondrous 
forms of beauty ; the worm will be 
transformed into the butterfly, we shall 
exchange the glory of the terrestrial 
for the glory of the celestial. Wc have 
an illustration in the transfiguration of 
Jesus ; Ilis face, that careworn "marred 
countenance” " did shine ns the sun, 
and His raiment was white ns the light.” 
Even here the sanctified soul transforms 
and beautifies the form and counte
nance. There is )>erfect holiness ; we 
” shall shine as the brightness of the

firmament, and as the stars forever and 
ever.”

IV. “ liaised in power." Our senses 
will be intensified and possibly multi
plied. The higher the scale of animal 
life, the more perfect the differentiation 
of organs and faculties. May not man’s 
higher development endow him with 
more ]>erfert and ever new faculties? 
At any rate, all imperfection will he re
moved. “ Then the eyes of the blind 
will be opened, and the ears of the deaf 
shall be unstopped,” etc. There will 
be no weakness and pain arising from 
unsatisfied physical desires. “ They 
shall hunger no more, neither thirst any 
more,” etc. ; “ no more death, neither 
sorrow, nor crying.” Different con
ditions of locomotion ; how long did it 
take Enoch and Elijah to reach heaven ? 
Glorious possibilities of enjoyment.

“ Go wing tliy flight from star to star, etc.
Take all tile pleasures of all the spheres."

V. “ Sown a natural, raised a spirit
ual body:” V'.V'/. principle of animal 
life ; wvrvpa, rational and immortal 
principle. " Natural body,” carnal, 
conformed to animal nature ; “ spiritual 
body," one conformed to higher attri
butes and life of soul. The “ natural 
body” is earthy, gross, weak, failing, 
and destructible, like the principle of 
animal life. The" spiritual body" will 
be heavenly, ethereal, strong, incorrup
tible, and immortal, like the rational 
and spiritual nature tabernacled within 
it. This glorification of tl-o body is 
due to its interest in the covenant of 
grace. “ As we have borne the image 
of the earthy, we shall also bear the 
image of the heavenly as we were 
given laxlics adapted to the more animal 
nature of the first Adam, so shall our 
redeemed bexlies correspond with the 
glorified spiritual nature of the second 
Adam. See Phil. iii. 21, " Christ shall 
change the body of our humiliation, 
that it may be fashioned like unto the 
body of His own glory.” Even now 
the spiritual pervades, transforms, and 
sometimes almost glorifies the physical.

Eoo,
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Communion Sermon.
And Ih' vent aient/ again thesrrond time, 

and prayed. 0 My Father, if (hi* cap 
may not pa»*front Me, except 1 drink 
it, Thy trill be done.—Mult. xxvl. 
42.
The scene of our text is too tender 

for a cold, critical study. By its very 
nature it repels the merely curious and 
abashes the unbelieving questioner. 
We are lost in these deep shadows of 
Gcthscmnne to everything but our suf
fering Saviour. The inexpressible sad
ness of the moment, its pathos of ex
perience, its deep-buried ends of self, 
its lofty purposes of submission in face 
of unutterable agony, all tins over
whelms the believer, and he gazes in 
tlie silence of his own tears at the inci
dents of tlie moment. It stands the 
most critical moment in the history of 
the plan of our salvation.

I. It trite a moment of painful isola
tion.

In all the crises of grief the heart is 
inapproachable. Words of sympathy, 
expressions of condolence are short
armed to relieve the pressure of agony. 
Hut the isolation of-the human heart, 
under the sorest stress of grief, cannot 
compare for a moment with the abso
lute and limitless solitude under which 
our Saviour lies prostrate and prays. 
None of the twelve could enter the 
shadow with Him. Unreached by hu
man sympathy, untouched by Divine 
intervention, alone in the pathway He 
cries from out of the depths of Gethsem- 
ane to His Father.

II. It true a moment of mixed experi
ences !

Earthly tremors shook the heart in 
which was lodged a heavenly determi
nation. The flesh quivering with agony 
sounds a retreat, but His heroic soul 
marched on through pain and suffering 
to victory. There was fear and shrink
ing, but not the shadow of an idea of 
leaving the path. The human steps 
faltered, but never paused. It was for 
this that He came into the world. He 
knew the climax of His mission to be

death, and yet it wrung from Ilis heart 
this ‘ tic prayer

III. It iras a moment of agonizing but 
trilling submission to tint.

" Thy will lie done” never came out 
from beneath such a load of dark and 
dreadful providences. The submission 
measured by the weight under which 
the soul willingly bowed was perfectly 
sublime. Before it our mind stands be
wildered. The victory bought at the 
total sacrifice of self, by a surrender to 
shame, was great beyond comparison. 
The triumph was subjective, but such 
as the world never saw. Out of the 
shadows Christ emerged strong and 
equipped for the crowning struggle in 
the plan of salvation. Determination, 
perseverance, and perfect submission 
were tlie attributes of Ilis love from 
this moment on till He expires on the 
cross. He halts in His pilgrimage at 
Gethsemanc, but to show us deeper 
truth concerning the suffering He bore 
for us and the bitterness of the cup of 
death 1 le drained, that we might taste 
the sweetness of life. Chai.meks.

STRIKING THOUGHTS FROM RECENT 
SEMIONS

Let no enthusiasm for humanity, no vague 
wild desire for human progrès*, mi passion for 
fame, even of the noblest sort, lead you into 
place* where you do not belong. As you rever
ence your own mind, a* you would nave it, if you 
know how, from the blighting touch of those 
who do not know and cannot teach, so do you 
beware of defacing another soul by a cureless or 
a selfish touch. As you reverence the Divine 
possibilities within yoitr own soul, so 1 entreat 
you how yourselves humbly in tlie presence of 
these possibilities in others. Put from you all 
arrogance and affectation, all spurious humility, 
every form of vain and foolish show. Be con
tent to do the tiling you can do. doing it always 
with your might. Then every increase of your 
personal power will Ih; an addition to tlie public 
wealth, then the progressive perfection or your 
own life will lie a lienefaetion to your fofiow- 
men.—Little.

Inspiration is the co-operation of the Spirit, 
of (Iod w ith the spirit of men in such a degree 
as to produce and preserve in terms of human 
speech an accurate record of such doings and 
sayings of (iod and of man, and in such propor
tions as the llolv Spirit deemed necessary to 
allow the various fines along which tlie kingdom 
of (iod among men was to be builded ; to show 
the human and Divine elements out of which He 
is to build it ; to show the varied stages of its 
progress and growth, and to show its Huai and 
glorious consummation.— Wuod.

Look at the common soldier. We know that

5
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most frequently the ranks are recruited, not 
from the Holier, Industrious, self-respecting mem
bers of the community, but from the thriftless 
and ne’er-do-well, the‘improvident and idle, the 
loungers at our street corners, the frequenters of 
our public-houses. Weil, but bring order and 
discipline to bear upon these men ; instil Into 
them devotion to duty : inspire some higher and 
nobler sentiment than love of pleasure into their 
lives, as, for instance, a pride in their regiment, 
attachment to their Hag, a lovcof their country's 
honor, audio I what a transformation is wrought! 
what incredible hardships will these men endure 
without a murmur : of what deeds of valor are 
they not capable ; how fearlessly will they face 
wounds and death. —Mackay.

Wk must not forget that there are moral slums 
In regions where there is no such excuse as must 
lie made in Whitechapel ; there are candidates 
for the abyss in the avenues and squares ; there 
are those who are now contracting the accursed 
habit of drink, and those who are beginning the 
still more accursed and shameful ways of licen
tiousness, who bid fair, in ten or twenty years’ 
time, to lie in as pitiable a condition as the vilest 
wretches in “Darkest England” are today. 
The Church has quite as important a w ork to do 
with respectable as with disreputable sinners; as 
much responsibility for the character of the 
upper ten as for the condition of the submerged 
tenth. Those higher up have less need of phil
anthropic exertions ; but they have juntas much 
need or saving grace. — (iifoon.

Hr who plants a tree does well ; he who fells 
and saws it into planks does well ; he who 
makes a bench of the planks does well; he who, 
sitting on the bench, teaches a child, does better 
than the rest.—Farrar.

I heard for almost an entire day the great 
master Remenyl draw his wondrous tx>w upon 
the obedient strings of his violin ; I saw the 
little company who gathered round played upon 
by his genius as some mighty orator brines to 
the features of his hearers the outward sign of 
secret thought or passion ; 1 watched the most 
noted unbeliever in the world until the melody 
began to quiver at the great and overflowing 
heart of Robert IngeraolLand as the big tears 
fell from tho eyes wh’ch had so often flashed a 
withering scorn, I felt, as never before, the maj
esty of music as a gift immortal to the race.
. . . Ay I forget not the mission of those 
of whom Longfellow writes :

“ God sent His singers upon earth,
With songs of sadness and of mirth,
That they might touch the hearts of men. 
And hritig them back to heaven again.”

Let all who sing remember how high and holy 
is their mission. Pure hearts and pure voices 
are sources of redemption to many a blasted and 
ruined life. “ Hock of Ages, cleft for me. Let 
me hide myself in Thee”—how the lines melt to 
the tenderness of the Infinite Love I Wedded to 
appropriate melody and sung by him whose soul 
is tilled with a joyous sense of the Divine Pres
ence in forgiveness, these words become the hal
lowed prayer of a worshipful people. So with 
hundreds of the grand old liymns of the Church. 
-Root.

Tueur are those who never think of C.od, or 
feel that He is near them, except when some ter
rible calamity occurs, or when the thunders roar 
and the lightning tires make them tremble. And 
if at any time these people felt impelled to utter 
the words, "Odod, Thou visitest the earth,” It 
would Ik* when something appalling was taking 
place ; when the pestilence was w alking in dark
ness, and the arrows of death were darting about 
swift and thick. We can thus see what such 
men think of God. ... To them God ever 
wears a robe of terror and a face of severity and 
gloom ; and w hen they see earth or air, heaven

or sea assuming such aspects ns these, then and 
only then ran they say tremblingly, “God is 
come.” Not so the Psalmist. It was earth’s 
spring time, when he could especially tee that 
God was here, when everywhere was brightness 
and beauty, and reviving me.—Clarke.

Man is like a palm-tree grown under Northern 
skies, stunted and dwarfed and misshapen be
cause the bright sunlight and gentle air which 
are necessary to its right development arc want
ing, and yet having in itself that which, under 
favorable" circumstances, would have made it a 
miracle of gracefulness and beauty. He is like 
the diamond or other precious stone in its rough 
shape, with nothing attractive about it, duller 
than a piece of common glass, and yet of inch a 
texture that when polished and cut into a hun
dred facets it becomes the key to the treasury of 
the sunbeam, and breaks it up into all the colora 
of the rainbow. Or he Is as the marble in the 
quarry ; in its natural condition there is no 
beauty that we should desire it ; but let it be cut 
and polished and chiselled, bring to l>ear on it 
the labor of the artisan and the knowledge of 
the builder, the skill of the architect, and the 
genius of the sculptor, and such artistic miracles 
as Milan Cathedral or the Venus of Milo may he 
the result.—Mackay.

In man, as soon as the instinct of civilization 
touches him, ns soon, that is, as his proper man
hood l>egl«s to work, there appears a power of 
raising his demands upon life, a power of uro-
frressive desire, vs inch uses the satisfaction of the 
Rimed i ate and necessary needs only us avantage 

ground from which to extend the range and 
the variety of his wants Each fresh rise in the 
satisfaction docs but increase and intensify the 
capacity of desiring, and the higher the level 
reached, the wider, the richer, the more iilimi 
table the possibilities that open out alcove, ttixmi, 
beneath him. Each satisfaction renders him, 
therefore, less and less satisfied, it does but w het 
iiis ambition ; his restlessness, his movement, 
his progress do but grow more urgent, and in 
this very urgency, in this very necessity for un
ceasing" advance, lies his work, his life, his joy, 
his fulrtlmcnt. This is civilization.—Holland.

THEMES AND TEXTS OF RECENT 
SERMONS.

1. God’s Inheritance in the Saints. “ That ye
may know what is the riches of the glory 
of his inheritance in the saints.”—Eph. 1, 
18. Alexander Maclaren, D.D., Manehes-

2. The Intercession of Abraham. “And the
Lord said. Shall I hide from Abraham the 
thing which 1 do ; seeing that Abraham 
shall surely become a great and mighty 
nation, and all the nations of the earth 
shall be blessed in him?” etc.-Gen. xvlii. 
17 38. Rev. John Smith, Northtield,

3. The Commercial Value of Christianity. “ So,
as much as in me is, I am ready to preach 
the Gospel to you that are at Rome also. 
For 1 am not ashamed of the Gos{>el of 
Christ,” etc.—Rom. i. lf>-20. George 1\ 
Hays, D.D., Kansas City, Kan.

4. The Sheepfold of God. “ And other sheep I
have which arc not of this fold ; them 
also I must bring, and they shall hear my 
voice : and there shall be one fold and one 
shepherd.”—John x. 16. R. Heber New
ton, D.D., New York City.

5. “ Me First.” “ And Elijah said unto her.
Fear not ; go and do as thou hast said ; but
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make me thereof a little cake llrst, anil 
bring it unto me, and utter make for thee 
mill for thy son." 1 Kings xvii. 13. Rev. 
John McNeill, London, Eng.

C. The Character of the Apostles. “ Now the 
names of the twelve u|•outlet* are these : 
The tlrst, Simon, who is cal lei l Peter, and 
Andrew hip* brother ; .lumen the non of 
Zcbcdcc, and John his brother; Philip, and 
Bartholemew ; Thomas, anil Matthew the 
publican ; James the son of Alphæus, anil
l.ebbieus, whose surname was Thaddtvuu ; 
Simon the Can mini te, and Judas Iscariot, 
who also betrayed him.”— Matt. x.
Prof. R. E. Thompson, Northtleld, Mass.

7. The (lift of Life. *‘ 1 am come that they
might have life and that they might have 
it more abundantly.”—John x. 10. Rev. 
T. F. Caskey, Brooklyn, N. Y.

8. What the Pilgrim Fathers Believed.
“ Whose faith follow, considering the end 
of their conversation, Jesus Christ, the 
same yesterday and to-day and forever.” 
Heb. xiil. 7, 8. E. P. Goodwill, D.D., 
London, Eng.

9. Profession not Religion. “ Many will say to
me in that day. Lord. Lord, have we not 
i ophesied in thy name y and in thy name 
have cast out devils y and in thy name 
done many wonderful works y And then 
will 1 profess unto them, 1 never knew 
you; depart from me ye that work in
iquity.”-Matt. vii. 22, x!3. Rev. W. U. 
Thrall, Williamsport, Pa.

10. The Watchful Christian. “The wise took
oil in their vessels with their lamps.”— 
Matt. xxv. 4. W. F. V. Bartlett, D.D., 
Lexington, Ky.

11. The Survival of the Weak. “ We then that
are strong ought t*» bear the intlrinitles of 
the weak and not to please ourselves.”— 
Rom. xv. 1. I). Schley Schaff, D.D., Jack
sonville, 111.

Saggestive Themes for Pulpit Treatment.
1. (lod and Race Development (“ I will make

thy seed as the dust of the earth, so that if 
a man can number the dust of the earth, 
then shall thy seed also be numbered. 
(Jen. xiii. 10.)

2. Restitution as a Condition of Pardon. (“If
any one . . . deal falsely with his neigh
bor in a matter of deposit or of bargain, 
. . . then it shall be, if he hath sinned 
and is guilty, that he shall restore that 
which he took, ... he shall even re
store it in full, and shall add the fifth part 
more thereto ; . . . and lie shall be for
given.”—Lev. vi. 2-7.)

3. Labor and its Rewards. (“ What profit hath
a man of all Ids labor which he taketh 
under the sun Keel. 1, 3.)

4. Vacation Observations. (“And he came to
Nazareth whero he had been brought un ; 
and as his custom was, he went into the 
synagogue on the Sabbath day.”—Luke iv. 
16.)

5. (Jod and the Distribution of Land. (” All
the land which thou seest, to thee will I 
give it, and to thy seed forever." -Gen. 
xiii. 15.)

6. The Assertiveness and Exclusiveness of
Faith. (“Though we, or an angel from 
heaven should preach unto you any gos|»el 
other than that which we preached unto 
you, let him be anathema.”—Gal. i. 8.)

7. Business Integrity. (“If thou sell aught unto
thy neighbor, or buy of thy neighbor's 
hand, >e shall not wrong one another.” 
Lev. xxv. 14.

8. The Family Name. (“ And I saw, and be
hold, the Lamb standing on the Mount 
Zion, and with him a hundred and forty 
and four thousand, having his name, and 
the name of his Father, written on their 
foreheads.”—Rev. xiv. 1.)

9. Breakers Ahead. (“ These are they who are
hidden rocks in your love-feasts when they 
feast with you.”—Jude 12 )

10. Uninterrupted Consecration. (“Fire shall
be kept burning on the altar continually ; 
it shall not go out.” -Lev. vi. 13.)

11. Life for a Prayer. (“If any man see his
brother sinning a sin not unto death, he 
shall ask, and God will give him life for 
them that sin not unto death.” 1 John v. 
10.)

12. The Tme Source of Supplies. (“ And Abra
ham called the name or that place Jehovah- 
jireh : as it is said to this day. In the 
mount of the Lord, it shall be provided.” 
Gen. xxii. 14.)

13. The Successful Forester. (“ Thus saith the
Lord God : I will also take of the lofty top 
of the cellar, and will set it ; 1 will crop oil 
from the topmost of his young twigs a 
tender one, and 1 will plant it upon a high 
mountain and eminent : in the mountain 
of the height of Israel will I plant it ; and 
it shall bring forth boughs, and liear fruit, 
and be a goodly cedar : and under it shall 
dwell all fowl of every wing.”—Ezck. xvii. 
22, 23.)

14. Self-Condemnation. (“It is not lawful for
us to put any mail to death.”—John xviii. 
31 ; “And they stoned Stephen, culling 
upon the Lord, and saying, Lord Jesus, 
receive my spirit.” -Acts vii. 59.)

HELPS AND HINTS, TEXTUAL AND TOPICAL.
By Aimiun T. Piekson, D.D.

first two companionWe present 
themes :

A Warnin ; far the Times.
This know aUo, tint in the but days peril- 

ous times shall come. —2 Tim. iii. 1.

warning. It is m : directed against the 
peril of open and violent antagonism on 
the part of Jew and Gentile, but rather 
against false teaching and practice cor
rupting the very church life itself.

3. The compass of the warning. Every
Note here : 1. The nature of the command of the decalogue Is comprc-
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bended. Self, money, nnd pleasure are 
the Idols : God's name and day are to 
lie disregarded by unthankful, unholy 
blasphemers ; parents to he dishonored 
by disobedient children ; fierce, incon
tinent, truce-breaking, false-accusing, 
and covetous men will trample on the 
laws that guard life, family purity, 
property, etc.

8. Tile progress of the warning. It 
1 mgins and ends with selfishness, that 
root and source of all sins. But selfish
ness is here shown to lead to worldli
ness, formalism, rationalism, lawless
ness, and general apostasy.

A Remedy for all Times.
lint continue thou in the things which

thou host learned and been assured of,
etc.—2 Tim. iii. 14-17.
Ili.itr: is the preventive of all apostasy, 

and the secret of continuance. We 
must begin with the child. (1) A holy 
heredity (I. 5). (2) A holy training in 
the Scriptures. In seeking for ourselves 
and our children a complete education, 
not the wisdom of this world, that comes 
to naught, but the wisdom which is 
unto salvation is all important ; for in 
the dread ordeal by tire, the gold, silver, 
and precious stones will perish as well 
as the wood, hay, and stubble, and only 
the living stones of the spiritual house 
survive.

The rendering of the Authorized Ver
sion is, in our humble judgment, much 
to be preferred to that of the Revised 
Version. The Greek reads without any 
verb—“ All scripture God-inbreathed 
and profitable." To introduce the verb 
between two adjectives connected by 
tlie conjunction “and" is a violation 
of grammatical usage. In two other 
cases where this structure is found, the 
translators introduce the verb just where 
in the old version it stood—immediately 
after the nominative or predicate. Com
pare 1 Tim. iv. 4 and Hebrews iv. 13. 
If we are to read, “ Every scripture, in
spired of God, is also profitable,” why 
not also, “ Every good creature of God

is also not to be rejected,” and “All 
naked things arc also opened”? This 
passage teaches not only the inspiration 
of every sacred writing, but also its holy 
uses : for doctrine or teaching, for re
proof or moral rebuke, for correction or 
reconstruction of character, and for 
training or complete instruction. The 
effect is that the man of God who prop 
crly uses the Book of God is not. only 
kept from apostasy, but fully furnished 
for all good works. He is completely 
clad, not only in the defensive armor, 
but grasps the offensive weapon, the 
sword of the Spirit, which is the Word 
of God.

A Funeral Sermon.
We spend our years as a tale that is told.

—Psalm xc. 9.
Titk last three words are in italics, 

and arc supplied. It is doubtful 
whether they add anything to the in
spired thought. A tale is something 
that narrates in a few moments a story 
of events which may reach over many 
years. And this seems to lie the concep
tion of Moses. Human life is so brief 
in duration, and especially In retrospect, 
that it seems rather like a quickly re
cited tale than like the history of which 
it is the story—a story, not a history.

2. From this comes another and re
lated thought. A tale is often ficti
tious ; it deals in fancy rather than fact : 
and often what is founded on fact is 
mixed with fiction. Sometimes a story 
of a life reads like an unreal romance ; 
and so we have a second suggestion. 
Life seems not only’ brief, but unreal. 
Its verities do not impress us ; its re
sponsibilities we do not weigh as we 
ought.

3 From this comes a third thought. 
Human life seems unimportant. We 
do not feel its awful value—its relations 
to the hereafter as the vestibule and the 
preparation for eternity. We live it as 
we hear a tale, witli comparative in
difference, and lo ! it is gone, and we 
are gone with it.

A fine turn might now be made In
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conclusion, showing tile true length vf 
life ; it is long only when it answers the 
great end of life ; it is real only as it 
works out eternal verities ; it is valu
able only as it serves God and man and 
fits us to enjoy God forever.

To put this theme in brief : 1. Life 
seems brief—more like a story than a 
history. 2. Unreal—more like a ro
mance than a reality. 3. Unimportant 
—more like a trifle than a treasure.

“With Thee.”

Gon's presence with the disciples is 
threefold, lie goes before to lead the 
way ; lie goes beside to share the bur
den ; lie goes behind to follow up our 
work. His presence thus reached iuto 
the past, the present, and the future.

A Revival Sermon.
Acts iii. 19.

The true reading is, “ Repent ye, 
therefore, and be ye turned (to the 
Lord), that your sins may be blotted 
out, so that times of refreshing may 
come,” etc. Of course, in primary ap
plication, this text is, as Alford and 
others make plain, dispensational. It 
refers to the connection of the repent
ance and conversion of the Jews w ith 
the final season of universal refreshing. 
The last great outpouring of the Spirit 
waits for the restoration of God's elect 
people to covenant allegiance and Di
vine favor (comp. Rom. xi. 15 ; Joel 
11. 37, 28).

There is, however, a valuable sugges
tion here : that the repentance and turn
ing to God of Ilia professed but sinning 
people may be the indispensable condi
tion of larger blessing upon mankind. 
Revivals may end with converting sin
ners, but u.cy always begin with con
secrating saints. The Holy Spirit needs 
believing souls who live in fellowship 
with God as the vessels and vehicles of 
His blessing to the rest of mankind. 
Hence a worldly and prayerless and in

consistent church nawts between God 
and the salmtion of nu n, as surely as a 
holy anil devout people Income the 
channels of His grace to a dying world 
(comp. John vii.).

A Thanksgiving Sermon.
In everything give thanks.—1 Thess. 

v. 18.

Nothixo can lie broader or more 
comprehensive than the expression in 
everything. It includes all things that 
enter into the experience of a believer.

1. All external blessings, whether tem
poral or spiritual, from the smallest of 
our daily comforts to the greatest of our 
redemptive mercies, every good gift is 
from above, and, therefore, demands 
grateful recognition and acknowledg
ment.

2. All Divine disripline, however an
tagonistic it be to our plans and feel
ings. It is God's loving chastening and 
correction. " Disappointments” may 
lie viewed as “ His up|iointments” 
(comp. Heb. xii. 1-10 ; John xv. 1-10).

3. All future good, yet unrealized, 
but appropriated by faith, and so en
joyed in advance and foretaste. Failli 
brings down to earth the days of heaven, 
and projects our lives into the future.

4. All holy and grateful dis/msitions, 
which enable us to recognize anil real
ize our Father’s hand anil care 5

“ Nor is the least a thankful heart,
That tastes those gifts with joy.”

As John Newton says, " Thauks-giving 
means thanks-living. ”

Suggestive Paragraphs.
In Luke ix. 57-62 we have Christ’s in

structive dealing with three proposed 
followers : 1. The ambitious self-seeker, 
who obviously had some personal, per
haps temporal advantage in view, to 
whom Christ answered, “ Foxes have 
holes,” etc. If the Master had no tem
poral good for Himself to enjoy, lie 
had none to couf r on followers.
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2. The procrastinating time ■ serrer, 
who sought an excuse for postimniug 
an immediate duty, to whom Christ re
plies that not even for offices of filial 
love should the duty of following Him 
be delayed.

3. The hesitating and half hearted 
compromiser, who was not ready to sur
render all things, to whom the Master 
taught the needful lesson that His ser
vice admits no divided allegiance or 
affection. 1 Making back means going 
hark.

Ix this same chapter, Luke ix. 33, 40, 
45, wo have three incapacities—speech 
without knowledge, action without 
power, and hearing without understand
ing. Also three wrong dispositions re
linked—verses 46-56—ambition to be 
greatest ; intolerance in forbidding even 
exorcism, because the exorcists followed 
not with them ; and vindictiveness, pro
posing to call down tire to consume men 
liecause they received not the Master.

Hkcif.i. said there was only one thing 
his philosophy would not explain, and 
that was Israel. For ourselves we fail 
to find any explanation of this mystery 
of God's ancient people except the key 
given in Homans xi.

Heoel also said that only one man 
liesidc himself understood his philoso
phy, and he did not. Much that pro
fesses to explain Scripture needs ex
planation. Sermons that deal in meta
physical subtleties and hair-splitting 
distinctions may gratify the preacher, 
but fail to edify the hearer.

Undovhtedly there will always re
main mysteries in the Word of God ; 
but while there are secret things that 
belong to Him, depths of His living 
which remain impenetrable because of 
His infinity, all the words of His law 
which ladong to us and our children for 
the regulation of our daily life are ex

plicit and apprehensible. To compre
hend God would be to be Ilis equal. 
The mystery of Scripture seals it as the 
handwriting of God ; the simplicity of 
His law seals it as adapted to man. And 
if there be any mystery capable of ap
prehension, obedience to His law is the 
key to unlock it (comp. l)cut. xxix. 2'J ; 
John vii. 17).

One of the McAll workers in Paris 
was very much affected at finding a 
poor working woman, already in a 
dying condition, who had strayed into 
one of the sidles, and there for the first 
time heard of Christ as the Good 
Shepherd of souls. She was trying to 
recall and put together in an intelligible 
shape the few hints she hail picked iqi 
at that meeting (mere fragments of Gos
pel truth), and when she found on< at 
lier bedside who could give her the 
whole truth about this great Saviour 
her joy was so great that she forgot 
even the agonies of dying ! And yet. 
Ilivre are literally millions of souls in 
France hungering for just such a gos
pel.

When Queen Victoria was crowned 
in Westminster Abbey, three presents 
were made to her : first, the Sword of 
State ; second, the Imperial Kobe ; and, 
lastly, the Bible ; these words accom
panying the gift : “ Our gracious 
queen, we present you with this book, 
the most valuable thing the world 
affords. Here is wisdom ; this is the 
royal law ; these are the timely oracles 
of God. Blessed is he that readeth, and 
they that hear the words of this Ixiok ; 
that keep and do the things contained 
in it. For these arc the words of eter
nal life, able to make you wise and 
happy in this world, nay, wise unto 
salvation, and so happy forevermore, 
through faith which is in Christ Jesus, 
to whom lie glory forever. Amen.” 
Words as true as they are beautiful I— 
and by no one have they liecn put to a 
fuller test than by the royal lady to 
whom they were addressed.
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October 1-3.—Helps toward Get- 
tino on in Religion.—Murk i. 3!>.

I11 our Scripture we get visiou of the 
Great Model for the spiritual life nur
turing His own spiritual life. Well for 
our spiritual life, and steadily minister
ing to its advance, will be, on our part, 
close copy of our Great Model.

Consider, first : our Scripture shows 
us the Master in strenuou» effort toward 
the preservation and nurture of His 
spiritual life. Here appears the first 
help. We never find the Master resign
ing the nurture of His spiritual life to 
any time of leisure. We never find 
Him allowing the pressure of other 
duties to crowd that nurture out of its 
position of a supreme importance. How 
do these words, “ And in the morning, 
rising up a great while before day,” 
speak to us of stern effort ! The day 
preceding had been sufficiently labori
ous. He had been preaching and teach
ing the good news of the kingdom. He 
had been spending Himself I11 helpful 
ministries. And when the night of the 
long day shut down, and the laborer 
left the fields to seek his home, and the 
kindly darkness began to ply its gra
cious dissuasions from toil—not with 
the kindly darkness did work cease for 
Jesus ; for we read, “ At even, when 
the sun was set, they brought unto 
Him all that were diseased, and them 
that were possessed w ith demons ; and 
all the city was gathered together at the 
door ; and He healed many that were 
sick of divers diseases, and cast out 
many demons.” In the largeness of 
your conception of Christ as Divine, do 
not forget His humanity, and suppose 
that He could toil thus through the long 
day aud far into the night and not be 
weary. And yet, tcry early in the 
morning, long before the day had 
broken, we see Him casting sleep away 
and rousing Himself for effort toward 
spiritual culture. If the sinless Christ

needed such special and attentive effort 
here, how much more we, sinful.

Consider, second : our Scripture shows 
us the Master’s method of spiritual 
culture. “ And there prayed " Prayer 
was the Master’s method. If deter
mined effort is one help toward getting 
on in religion, prayer is another help. 
Notice, it was beforehand prayer. Pray
er was the vestibule through w hich our 
Lord passed into the day's temptations 
and duties. Great saints have been wont 
to follow the Master in His seizure of 
this help of beforehand prayer. Gen
eral Havelock would rise at four if the 
hour of marching was at six, rather 
than miss communion with God. Lu
ther, in his busiest seasons, felt that 
praying time was never lost. When 
pressed with work he would say, “ I 
have so much to do I cannot get on 
without three hours a day of praying.” 
Said Sir Matthew Hale, "If I omit 
praying and reading God's Word in the 
morning, nothing goes well all day.”

Consider, third : our Scripture shows 
us another help toward the nurture of 
the spiritual life the Master used—viz., 
the folitary place. Christians need the 
solitary place—the place of quiet loneli
ness with God. There is too little quiet 
in our time. It is full of whirr and 
stir. Men's hands arc so crowded with 
things to do there is little time for 
thought how the things may be well 
done and religiously. Life goes at a 
constant run, and so gets tripped easily. 
Everything tends to outwardness, to 
clack and noise. “ The Divine Spirit 
has gone into distance and strangeness 
from us, and is hard to reach ; things 
just next the senses seem nearer to us 
than those which touch the soul ; the 
crowd aud noise are too constant, con
fusing our better perceptions, and lead
ing us always to look around, seldom 
to look up ; the glare of the lamps 1ms 
destroyed the midnight and put out the

■
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stars.” But our Example teaches us 
that no life can get on well without the 
' ‘ solitary place. ' ’ 1 lere are the three 
helps toward getting on in religion : the 
sight of our Great Model our Scripture 
gives suggests—effort, beforehand pray
er, meditative solitude.

Orront;it 5-10.—The Eyes of the 
Loud—I’rov. xv. 3.

And we do fearfully live, as it were, 
out of God's atmosphere. We do not 
keep that continual consciousness of 
His reality which, I conceive, we ought 
to have, and which should make Him 
more manifest to our souls than the 
Shckinah was to the minds of the Is
raelites,” thus wrote Dr. Arnold of 
Rugby ; and I think no one of us can 
read the words and not feel they say a 
truth.

“ Dare to be alone with God,” wrote 
the true-hearted preacher, F. W. Rob
ertson, to a friend. “ Dare to be alone 
with God.” Why should not the child 
gladly seek the Father’s presence ? 
Why should we shrink from intimacy 
with the infinitely pure and loving V 
Why should not the soul search for such 
communion, just as the leaf turns itself 
toward the light and prays for it ? And 
yet any man who goes down into his 
own heart must feel that there is indeed 
needful a kind of moral bravery if he 
would shut himself alone with God.

The Indians of South America told 
the missionaries, “ You say the God of 
the Christians knows everything, that 
nothing is hidden from Him ; that llu 
is everywhere and sees all that is done. 
Rut we do not desire a God so sharp- 
sighted ; wo choose to live with free
dom in our woods, without having a per- 
petual observer over our heads.” And 
the savages but said forth a feeling in 
which men civilized naturally share ; 
for from purity conscious impurity 
slinks. Men may quarrel with the doc
trine of depravity as they choose, but 
this instinctive hiding themselves from 
the eyes of the Lord is steady proof of 
the doctrine of a universal moral lapse.

Consider, men are always trying to 
put out the eyes of the Lord. By athe
ism—\cltiag the bad, foolish heart tell 
the head there is no God, and trying to 
make the head accept the falsity. By 
semi-pantheism—denying personality to 
God, calling Him “a stream of ten
dency.” Simply a vague, impersonal 
“ power not ourselves by trying to 
think of God in the ancient epicurean. 
fashion, making Dim but a huge and 
listless carelessness, as Thomas Carlyle 
so finely stigmatizes t lie notion, ” an ah 
sentec God, sitting on the outside of His 
universe, and seeing it go by identi
fying 0ml with law, hiding the thought 
and truth of God away in the muffling 
folds of natural law, and so imagining 
that they are somehow getting them
selves out of God’s real jurisdiction ; by 
a sensual curetâmes» of Owl, living as 
though there were no God, though all 
the time His being and presence are 
theoretically confessed.

But yet, the eyes of the Lord are in 
every place, beholding the evil and the 
good.

Therefore
(a) We, in our conscious sinfulness 

before their gaze, need atonement for 
our sin ;

(*) And the readjustment with God 
the Holy Spirit works in us by regenera
tion,

(e) And the sweet consciousness of 
forgiveness ;

(if) And so the making possible the noble 
bravery of welcoming His vision into 
our hearts and lives, that we may slmn 
the evil and seize the good ; and thus 
the living the true life only to be lived 
in “ God’s atmosphere.”

October 12-17.—Offending in one 
Point.—James ii. 10.

A law is the expression of the mean
ing of the law-making power. The 
Constitution of the United States is the 
declaration of the method by which the 
law-making power—the jieoplc of the 
United States—Intends to govern. A 
law will be right and beneficent in the
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proportion of the moral elevation of the 
power promulgating the law. A bad 
king, other things being equal, will 
promulgate bad laws. A community 
debased in moi al tone will establish for 
itself correspondingly deteriorated laws. 
On the other hand, a supremely good 
governing power will express itself by 
law supremely good.

God is the governor of the universe, 
and God is the supremely good ; there
fore, the law which He has promulgated 
must be the expression of a nature in
finitely good, and so must itself be in
finitely good.

This infinitely good law of God is 
stated for us—in man’s moral constitu
tion ; in the Ten Commandments ; in the 
condensed universal formula for right 
living by the Lord Jesus, “ Thou shall 
love the Lord thy God with all thy soul 
and strength and mind, and thy neigh
bor as thyself still further, this law 
of God is taken out of a merely cold and 
mechanical and dead statement and set 
before us and illustrated in the Living 
Person, Jesus Christ.

Our Scripture declares that though a 
man keep the whole of this law and yet 
offend in one point, he is guilty of all. 
Why 1 Because, first, of the emntiul 
unity of the Dirine Lord. The law of 
God is not made up of parts dissimilar 
in authority. You arc under no less 
obligation to love your neighbor as 
yourself than to love God with your 
whole being. The sanctions sustaining 
either part of the law are just the same. 
The law of God is the expression of the 
one nature of God. Each particular of 
the law is equally holy with every other, 
and equally good with every other, and 
equally authoritative with every other. 
“ For He that said, do not commit adul
tery, said also, do not kill ; now if thou 
commit no adultery, yet if thou kill, 
thou art become a transgressor of the 
law.” The law of God is a complete 
circle. It makes little difference whether 
you break into the circle at what you 
call the top or bottom or on either side ; 
if it be fractured anywhere it is broken. 
Here is some most precious statue, per

fect save that it is broken as to its least 
finger. Is the statue whole t Is the 
unity of its beauty unimpaired ? Is it 
not henceforth forever a broken thing ? 
In some true sense do not features 
and feet anil limbs and bauds share 
in the damaged unity 1 Is it not 
really true that that broken linger, 
offending though only in that one point 
against the law of wholeness, is yet 
guilty of breaking the entire law of 
wholeness ? That perfect statue is the 
law of God. God's law possesses in it
self the majestic unity of perfection. It 
is the expression of the one perfect 
nature of Jehovah. Each least particu
lar of it is essential to the unity and 
completeness of the whole. And if you 
break it in one particular you forever 
damage that law’s oneness, and do, in 
most true sense, break it all, and so arc 
guilty of it all. Profoundly true these 
words of Milton, “ If the law allow sin 
it enters into a kind of covenant with 
sin, and if it do, there is not a greater 
sinner in the world than the law itself. ' ’

Because, second, that disparition 
which would break one point would, 
other things being equal, break any 
other point. “ lie who would, for sound 
religious reasons, keep one precept, 
would, from the same conscientious 
motive, abstain from breaking all the 
rest ; and, on the other hand, he who 
would not for any religious reasons ab
stain from breaking one, has nothing 
within himself which would restrain 
him from breaking all the rest.”

Because, third, the sin in one point 
ineritably spreads into sin in other points. 
A teacher chanced to put some money 
in his desk—a bill and a silver five-cent 
piece. The desk was open a little way. 
As the scholars were running about dur
ing recess, one of them saw the gleam 
of the silver. The teacher saw him stop 
and look at it. After he had run past 
two or three times, the boy thrust his 
hand slyly into the desk, seized the 
money, put it into his pocket There 
the law was first broken at the point— 
thou shall not covet. Then the guilti
ness at that point led on to the law’s
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infringement nt nnollicr point—tliou 
slialt not steal. The teacher had seen 
the boy take the money, but lie wanted 
to give him a chance to be sorry and 
confess. So, before the school was 
done, the teacher told the scholars lie 
had lost the money, talked to them of 
the sin of stealing, and then said lie 
would wait after school, and the child 
who had done the wrong might own it 
and return the money. But the boy 
put on his cap and walked off just like 
the others—a further infringement of 
the law at another point—thou shall not 
lie. The teacher rightly went to see 
the mother of the child. School had 
been out an hour and the child had not 
con. jomc. “ It is my rule for him to 
come straight home from school, and 
he knows it,” the mother said—the first 
breaking of the law spreading into the 
breaking it in yet another point—obey 
your parents. At last the boy came in, 
his hands and face daubed with candy. 
“ Where did you get it ?” asked his 
mother. “ John Smith gave it to me.” 
Again is the law broken twice at the 
same point. Yes, only a child's story, 
but it tells the mighty fact that you can
not control sin ; that breaking the law 
at one point, you will again at some 
other. Listen to Samuel Taylor Cole
ridge : “ I used to think the text in St. 
James, that he who offends in one point 
offends in all, very harsh ; but I now feel 
the awful, the tremendous truth of it. 
In the one crime of opium, what crime 
have I not made myself guilty of ! In
gratitude to my Maker and to my bene
factors ; injustice and unnatural cruelty 
to my poor children ; self-contempt for 
my repeated promise-breach ; nay, too 
often actual falsehood.”

And since all have sinned, not only 
in one point but in many, how des
perate the need in all for the atoning 
Chr=3t 1

October 19-24. — Limiting tiie 
Holy One ok Israel.—Psalm lxxviii. 
41.

The old song of human doubt, or 
rather the old dirge.

Glance at the history of which the 
psalm makes mention. God s time had 
come, when the seed of Abraham should 
go forth to possess the land the faith of 
Abraham had consecrated. Through 
that magnificent gateway of miracle had 
the people passed and begun their jour
neying. Behind them Egypt ; around 
them the Arabian wilderness, desolate 
and desert ; but freedom also, and the 
presence of their God, by day in cloudy 
pillar, by night in liante ; before ti ent 
God’s promise of inheritance and na
tionality, and the promise buttressed by 
such miracle.

And then, when barrenness was under 
them, God made the skies yield bread ; 
and when there was no water, the rocks 
softened their strong heart and forth the 
waters gushed ; and when there was no 
flesh, the evening wind brought quails.

Yet the people murmured. Egypt 
was better than the wilderness. Onions 
and cucumbers were better than the 
Divine promise. Who was God that 
they should trust Ilim ? Were not these 
sands and these dangers between them
selves and all fulfilment ? And sands 
were hot and blistering, and dangers 
were menacing. How could God bring 
them through ? So they limited the 
Holy One of Israel. Ard their doubt 
wrote its record in their bleaching 
bones strewing their desert way.

But this ancient and Israelilish Unix - 
lief finds continual modern and Gentile 
illustration. We are ever limiting the 
Holy One whom we profess to serve. 
Amid our wilderness of emergency, 
temptation, trial, our faithless hearts 
arc asking the same question, “ Who 
is the Lord that we should serve Him V 
How can lie deliver us?” God stands 
there, over against each one of us, with 
an infinity of blessing in His hands—of 
deliverance, of present and abiding 
peace, of the promise of the land be
yond ; but unbelief is a staggering and 
blear-eyed creature, who often cannot 
see what God pmffers, ami even when 
she does, reaches forth such palsied 
hands they cannot reach and hold the 
blessing,
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And who is our God ? A being per
fect in power, in holiness, in love. And 
yet how constantly we limit llim !

(a) Concerning vur own possible spir- 
Hunt advancement. By a kind of com
mon consent the heights of present 
blessing and spiritual achievement, 
stated over and over again in Scripture 
—of love, joy, peace, victory—are re
garded as beyond our reach, as a sort 
of inspired hyperbole. And so our 
usual style of Christian thought and 
speech is only as the baby prattle of the 
nursery compared with the thought and 
speech of maturity and manhood we 
should employ. We are like the prod
ucts of Japanese culture, “ dwarfed and 
dwindled” into shrubs when we should 
be towering trees. Just to escape hell, 
just to manage to get to the other side 
the gate of heaven—this is too much 
the limit of our praying and our living. 
We serve God because, on the whole, 
we think lie “ outbids the devil not 
enough for the sake of the essential 
nobleness of His service. And so our 
Christianity is of the weakest and most 
scanty sort.*

The remedy is the refusal to limit 
God by unbelief. What we need is 
thorough faith in God. And faith is 
“ ament of intellect and convent of heart.

(b) We limit the Holy One of Israel 
too much concerning the advancement 
of lKs cause and work in the world. 
Such meagre and half-hearted Christians 
ourselves, possessing such scanty results 
of experience, we look out into the 
world, and, estimating the forces of evil 
and the forces of good battling for the 
supremacy, with faint hearts fear dis
comfiture for Christ. And then, as a 
necessary consequence—for no soldier 
can tight when lie half distrusts his 
leader—our right arms deal but partial 
blows, our shields become encum
brances, and sometimes we even c.a. » 
to fight at all.

Once, walking on some high hills sur
rounding a city, I stumbled on a stone.

* 1 am indebted for suggestion here to Bora 
ttreenwelVe “ Patience of Uoi>e,”a most admira
ble book.

It was a common stone, such as you 
shall find lying on nil those hill-sides. 
But when I stooped to look at it I 
fount! it was formed almost entirely of 
fossils—of the shells of fishes living un
counted ages ago ; these shells of them, 
carefully preserved anti solidified, were 
what had formed the stone. And then 
I thought, it is of such minuter and 
larger shells as these that God lur built 
the hills. The chalk cliffs of England 
are only the aggregation of the shells of 
animalculæ too minute for the discern
ing of the unaided eye. But God, in 
the course of ages, shall form the moun
tains out of such as these. Could we 
have lived back in the geologic ages, 
and could it have been told us that from 
such particles as these the mountains 
should be builded, how our unbelief 
would have limited the Holy One of Is
rael ! But God works grandly on, and, 
fossil by fossil, the mountains rise.

And so this truth possessed me : God 
works—in an infinite leisure, but He 
works. And just as here the cast-off 
and most minute coverings of fishes and 
animalculæ have built the hills, so in the 
other spiritual kingdom every least word 
and kindly act and prayer shall He pre
serve and use to bring to triumph His 
purposes of grace. Oh, for a faith like 
that of William Carey, flinging himself 
upon all India with the battle-cry, “ Be
lieve great things of God ; attempt great 
things for God.” Such faith is refusal 
to limit the Holy One of Israel.

OcTonF.n 26-111.—Striving Foil JIah- 
teriks.—2 Tim. ii. 5.

The figure is a favorite one with St. 
Paul. Again and again he introduces 
it. It is a figure Ixirrowed from the 
great games so common in his day. It 
is as if St. Paul had said, “ Here is aman 
aliout to run a race and compete for the 
prize well, if he will do it he must 
conform himself to the laws of the 
game ; he must go through the pre
scribed training ; he must lie careful of 
his diet ; he must develop his muscle ; 
he must accustom himself to continued
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mill intense exertion ; he must Increase 
his breathing powers ; lie must rentier 
his body supple with oil ; and then, 
when the day has come, and the specie 
tors are gathered, and the crowd waits 
breathless for the beginning of the con
test, and the woril is given, and the 
racers start intent upon the goal, lio 
must observe all the laws which rule 
the game ; he must gather Ids strength 
and expend it in the most skilful fash
ion ; lie must take no unfair advantage 
of his antagonist ; lie must hold himself 
fairly to the course ; he must conquer 
by legitimate methods ; only so can he 
win the laurel wreath. Just so St. Paul 
would say, if a man is going to triumph 
In tlie Christian course, he must con
form himself to the laws of the Chris
tian course. < Inly so can he be crowned.

Two prevalent errors concerning the 
Christian life arc guarded against by 
this statement of the apostle :

(u) That the Christian life is all in the 
lieginnlng of it,

(6) That a man is going to triumph in 
the Christian life in a kind of beyond- 
law, miraculous, haphazard way.

Consider some of the laws supreme 
over the Christian arena.

Thi' law of lli'/ientanre. While re- 
|ientancc is a law for the beginning of 
the Christian life, it is as much a law

’ " ifMsiturv Section. | < h r.,

for the sulisequent course of it. When 
I was a liny my father used In set me at 
pulling up ailunthus shoots, which in
fested the yard. But you might get the 
ground completely cleared of them, end 
before the season was over armies of 
shoots would again spring up from the 
roots of the pestiferous tree. Just thus 
is it with our evil nature, whose roots so 
underrun us. It is continually shoot
ing itself up into sinful acts. (See 
Homans vii.) You cannot do your re
pentance up at once and have done with 
it for a lifetime. A Christian man must 
steadily repent as long as a vestige of 
tlie old evil nature remains in him.

Tlie law of Faith. Even must the 
Christian endure as seeing Him who is 
inrisible.

The law of Prayer. We need super 
natural help. Prayer is its inlet. We 
seize God's strength by self-surrender
ing prayer.

The law of Action. And this law 
must be obeyed in two directions—in 
tlie direction of diligent search for truth 
in the study of tlie Bible, tlie use of tlie 
means of grace, etc. ; and in the direc
tion of the diligent expression in action 
of the truth when found. Our religion 
must be more than fervor and senti
ment. It must be tlie steady doing of 
the will of God in the daily life.

EXEGETICAL AND EXPOSITORY SECTION.

Studies in the Psalter.
Bv Talbot W. Ciiamhehs, I). I).

NO. XXXIV.—TIIK Ollll PSALM.

Ood the True Portion of the Soul.

Tins earnest spiritual song lias been 
a favorite with devout minds in all 
ages. It has justly been called “ A 
prayer without a petition,” but the 
longing of the soul which it utters is 
not to lie mistaken. The singer, cut off 
from tlie usual ordinances of worship, 
feels bitterly tlie loss, and pours out his 
heart in strains which seem extravagant 
to the undevout. But, us St. Bernard

says, Lingua amort» non amanti bar- 
barn e»t. Only the spiritual-minded can 
have sympathy witli those to whom the 
living God is all in all. Tlie title attri
butes the composition to David, when 
in the wilderness of Judah, which tin: 
older expositors understood to refer to 
his persecution by Saul ; but at that 
time he could not cull himself king 
(vcr. ii.), nor was the sanctuary then so 
easy of access. It must have been writ
ten during David’s flight from Absa
lom, when he was king, when he felt 
keenly tlie loss of the privileges of 
Zion, and when he was pursued by ene
mies thirsting for his blood. Dr.



egeticat and Exposihorv Section.

Clirynr puts it in the time of the Mae- 
eahivnn princes ;* but thorn is every 
reason to think that the canon was 
closed long before their day ; none of 
them was a king, and the spirituality of 
the utterance differs widely from the 
rigid formalism of t heir period. Whether 
these reasons Is' satisfactory or not is of 
little consequence. For this is one of 
the numerous ]>sulms the signilleanec 
and importance of which In no degree 
depend upon the time when they were 
composed or the personality of their 
authorship. The text itself contains all 
that it is necessary to know in order to 
catch the spirit of the sweet singer and 
enter with lively sympathy into his 
feelings.

I. The Lonyinyfur the Sanctuary (vv. 
l-:i).
“ O (iotl, Thou art my <iod : vnriivHtly T wvk 

Thee !
My mmI thiratctli for Then, my lb*nh pi noth for 

Thee,
In a dry and weary land where no water is.

So in the aanrtmiry I had viaiou of Thee,
Beholding Thy power and Thy glory.

For Thy lovlng-klndneaa la better than life 1
My llpa shall praise Thee.*’

The faith of the singer appears in 
that, although far away and in deep 
unhappiness, hr does not relinquish his 
relation to the Most High. It is not 
God in general, but Ids God that be in
vokes. Him he seeks, not merely 
“early,” as the A. V. says, a sense 
which the Hebrew lias, and which led 
the early Church to use this psalm as a 
morning hymn in the Sunday service,f 
but, as, the word came to mean by a 
natural derivation, “ earnestly,” with 
such an intensity of desire as involved 
1 mdy and soul, each part of his com
posite nature yearning to see. The 
mention of the parched and sunburned 
region not merely occurs as describing 
Ids actual condition, but as symptomatic 
of his spiritual state. All human sources 
of consolation and peace were dried up ; 
hut he only thirsted the more for that 
Divine fountain which still remained 
open. This is the experience of all true

* In Thf Fr/mitor,,Tilly. ISttO. 
t Hu Athanasius, basil anil bust-bins

believers. Suffering turns the worldly 
away from God, but real piety, the 
more it is afflicted, longs the more in
tensely for Divine fellowship. The 
second verse recalls his former experi
ence of this blessing. Just as he now 
desires, so heretofore he has had the vi
sion of God in the sanctuary. There 
God has shown him His juiwer and His 
glory. In the solemn services, in the 
company of fellow-worshippers, he lias 
had an insight into God's being and 
works such as did not come to 1dm else
where. Then he saw, he felt, that God's 
loving-kindness is better than life itself, 
the basis or condition of nil other bless
ings. Owl's favor is the mmmnm 
honnm. ft was their deep conviction of 
this fact that made the Old Testament 
saints so attached to the public worship 
of the sanctuary (Pss. xxiv., xxvli., 
xlii., lxxxiv., etc.).

II. (lot! Ilinuelf the Soul'» Portion (vv. 
4-8.)

“ Thua must I blnaa Thee while I live.
In Thy name 1 lift up my hand*.

A» with marrow ami fatneaa my mil in aated. 
And with jubilant lipa my mouth aingeth 

praise :
When I call Thee to mind upon my bed,

Through the night watchea I muse on Thee. 
For Thou hast been my help,

And In the shadow of Thy wlnga I about for
Joy.

My aoul followeth hard after Thee,
Thy right hand holdeth me faat.”

Thue—i.e., with the same ardent de
sire as before expressed, he feels him
self summoned to praise, which shall 
continue as long as life lasts. And with 
the invocation of God’s name as the ob
ject of worship, lie will lift up his hands 
in thanksgiving (Ps. xxviii. 2). The 
highest expression of a truly renewed 
soul is the habit of earnest, grateful 
praise. But it is a privilege as well as 
a duty ; and so the next couplet com
pares it to the joy of a rich and splen
did banquet. Even in the arid wastes 
of the wilderness he is as mucli re
freshed as lie could be by the richest 
and most savory food ; and ids lips 
burst forth into jubilant song, the natu
ral, necessary utterance of a joyful
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spirit. So keen is this enjoyment that 
It continues even in the night. When 
lie awakens during the hours of dark
ness, the thought recurs to him, nor is 
it a mere fugitive recollection, but keeps 
him altsorbed in meditation through the 
watches into which the Hebrews were 
accustomed, for military and municipal 
purposes, to divide the night—the first 
(Lam. ii. 19), the middle (Jud. vii. 19), 
and tile morning watch (Ex. xiv. 34, 1 
Sam. xi. 3). The following verse gives 
the reason why the Psalmist cannot 
cease from his musing. The matter is 
inexhaustible. In all the past of his 
long and varied course God 1ms been a 
help to 1dm. This prosaic statement is 
repeated in the next mendier of the 
parallelism in the form of a lieautiful 
and most expressive figure, a favorite 
with David as it occurs in Pss. xvii., 
xxxvi., 1 vii , and lxi., and always in the 
same connection. Ho perhaps borrowed 
the image from his great ancestor's ad
dress to Ruth (ii. 13), just as his far 
greater desc^.Jnnt expanded it in his 
touching apostrophe to Jerusalem 
(Matt, xxiii. 37), “ How often would I 
have gathered thy children together 
even as a lien gathered! her chickens 
under her wings !" The shadow is a 
protection from the heat, but to David 
the outstretched wings of Jehovah were 
a safeguard from evils and foes of every 
kind, lienee follows in the next verse 
a vivid statement of the mutual rela
tions between a believing soul and its 
gracious Lord. It “ follows hard after 
Him,” that is, depends on Him and 
cleaves to Him, as Hcngstenbcrg says, 
“ like a burr to a coat it imitates 
Jacob at Penicl (Gen. xxxii. 36). He, 
on the other hand, seizes it with liis 
powerful right hand and holds it up so 
that it does not sink into the abyss of 
destruction and despair. No meta
phorical language could better express 
the trustful dependence of the believer 
and the constant favor and protection 
of his Lord.

III. The Doom of Hie Fo< x (vv. 9-11). 
" But they, to their mill, seek ray life ;

They shall go lulo the ile|, ths of the earth ;

They shall 1st given over to tile power of the 
Hivonl ;

They hIihII become a prey to jackals.
Hut the King shall rejoice in (jo<l ;

Every one that sweareth by Him shall glory, 
But the mouth of liars shall be stopped.”

Every reader notices the sudden 
transition here. We pass all at once 
into a different atmosphere. We ex
change high and heavenly tnusings,

" The calm retreat, the silent shade,"

for the noise of conflict, the doom of 
the ungodly. But the jar is only ap
parent, the incongruity only on the sur
face. David's enemies are God's ene
mies, and their success would frustrate 
IBs holy and gracious purposes. And 
therefore in the midst of the Psalmist’s 
exulted spiritual fervor, lie can turn 
aside to set forth their sure and deserved 
overthrow. “ But they"—the pronoun 
is emphatic ; making a sharp contrast 
between the wicked and himself—they 
who seek my life only procure their 
own destruction. They pass below the 
earth like those fierce rebels who in the 
days of Moses went down alive into the 
Sheol (Num. xvi. 33). The depths or 
“ lower parts” of the cartli scent to 
mean simply the unteen world or the 
place of the departed. The wicked are 
abandoned to the edge of the sword, 
and their mi buried carcasses arc left to 
lie the prey of the animals of the desert. 
It is otherwise with the Psalmist, who 
here designates himself by his official 
title—the king. Such he was by Divine 
appointment, and such he should re
main, and therefore he rejoices in God, 
his constant and competent proteetor. 
For every one who sincerely swears by 
Jehovah, and so acknowledges Him as 
his God and portion, shall have reason 
to glory ; while, on the contrary, they 
who, having no fear of God, seek to 
prevail by lies, shall be brought to 
shame.

The great peculiarity of this psalm is 
its intense spirituality. It does not re
count God's wonders in creation or in 
providence, does not dwell on anything 
He has made, hut thinks only of Him
self as lie has beeu set forth in the in-
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stitutinns of lho covenant people, or in 
llio ex|iericnco of the writer. The soul 
kindles as it muses on the Most High 
and His varied |affections. It. is the 
Giver and not His gifts on which it 
loves to meditate. When God’s praises 
arc sung it is not formally or as a mat
ter of course, but with jubilant lips as 
a most grateful service. And even in 
the stillness of the night the same theme 
occupies the mind as that to which it 
instinctively turns whenever left to its 
own impulses. No ancient literature of 
any people or country expresses such a 
rapturous sense of communion with 
God, and yet free from any sense of 
mystic absorption in Him. It is pecul
iar to the Psalter alone. And is there 
any reason to stumble at the typical in
terpretation of the Song of Solomon 
which simply uses the endearments of 
earthly love as expressed in Oriental 
form to set forth the reciprocal action of 
Divine love between God and the soul ? 
The use of this lyric is to serve the pur
poses of a believer when in a very spir
itual frame of mind, and when he is 
otherwise to set la-fore him that at 
which lie should aim. Alas, how many 
must mourn that even one confined to 
the weak and beggarly elements of the 
old dispensation has given a pattern of 
devotion that transcends the experience 
of multitudes under the Gospel.

Nor is the concluding strain of the 
psalm unworthy of what precedes. It 
shows us that David was not the victim 
of a weak sentimentality hut the pos
sessor of a robust faith w hich took in 
the whole nature of God, His justice as 
well as His mercy, and apprehended the 
sterner as well as the milder of Ilis per
fection-;, The question lay between 
David and his foes, and so far as they 
were implacable, his preservation and 
restoration involved their overthrow. 
Expecting as ho does God's protection 
for himself, he anticipates their ruin—.1 

ruin which they bring upon themselves 
—and he announces it without misgiv
ing. It is a part of the Divine righteous
ness in which he thoroughly acquiesces, 
living in entire sympathy with the Holy
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One of Israel. Hucli psalms as this one 
are of immense service in days like our 
own, when the moral libre of Christians 
is weakened, and they speak with bated 
breath of the wrath to conic, and fear 
lest any reference to the doom of the 
impenitent should sound harsh. For 
here we see by actual example that the 
very highest joy in God, the closest 
communion with Him, can and docs 
coexist with a calm and deliberate ap
proval of the surrender of Ills foes to 
the overthrow which their conduct has 
provoked. “ Let God be found true, 
but every man a liar” (Horn. iii. 4).

“Our Debts"—“Our Trespasses or, 
How Shall the Lord's Prayer be Worded ?

By E. J. Wolf, D.D., Gettysburg, 
Pa.

It is a pity that all Christians do not 
have a uniform version of the Lord’s 
Prayer. It is a positive loss to public 
worship, and an unhappy disturbance 
of personal devotion when one accus
tomed to either form is surprised by 
hearing in the midst of the prayer a 
different phraseology. Concentrated 
thought, absorbed attention is one of 
the requisites of acceptable worship. 
This is possible only when the mind is 
left free, unhindered, and undistracteil 
In spiritual exercise, when all its powers 
are intent on the blessing sought, wrapt 
up in the consciousness of communion 
with the Most High. Then and then 
only will the heart be able to pour up
ward its stream of praise and supplica
tion, as the unseen fountain, shut in on 
every side, emits from beneath the earth 
its volume of living water.

Prayer is not an easy task. “ How 
heavily we go” as a rule in the attempt 
to lift our souls to God ! We cannot 
afford, while in this tension of thought, 
to be hampered by questions of phrase
ology or any other matters that are cal
culated to divide or draw away our at
tention from the Divine. Genuine, 
fervent, effectual praying demands that 
we lie

- Lost in wonder, love unit praise."
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The interruption may last hut a mo
ment, yet it is a positive interruption ; 
and the mind, so ready to wander, may 
not find it easy to return to praying, 
even though the lips may utter the re
maining petitions.

Tuts variation In the divinely given 
and eonunon prayer of Christendom is 
to lie seriously deplored ; anil churches 
are hardly justified in perpetuating a dis
tinction which involves no confessional 
or denominational interest, the removal 
of which would he a manifest gain to 
Christian worship, and might even con
tribute a little to Christian unity. Its 
origin is doubtless to lie traced to the 
divergence in this petition of the great 
religious manuals of the English-speak
ing world, the Book of Common Prayer, 
and the Standard or King James’s Ver
sion of the Scriptures. The former, 
which dates from the middle of the six
teenth century, translated this petition 
in accordance with Tyndale's version, 
“ Forgive us our trespasses as we for
give those who trespass against us.” 
The authorized version of the Bible, 
which was made a.i>. 1611, adopted the 
phraseology, " Forgive us our debts as 
we forgive our debtors." It is to be 
remembered, too, that the public use of 
the Lord’s Prayer in English was long 
restricted to the Episcopal Church in 
England and America, and that the use 
of the form in the Book of Common 
Prayer came doubtless into vogue in 
other churches by their following the 
form which is wont to be heard in that 
Church instead of that contained in our 
English Bibles. On the other hand, 
those who at one time omitted to use 
the prayer in public, or opposed its 
repetition in concert, would naturally 
use the phrase in their Bible when they 
came to repeat it in their devotional ser
vices.

It may have appeared also to some 
that they were showing special rever
ence for the Holy Scriptures by follow
ing their language in preference to the 
language of a prayer-book, forgetful of 
the fact that the Lord’s Prayer, whether 
appearing on the page of Holy Writ or

within the lids of the Book of Common 
Prayer, is equally and unqualifiedly 
recognized as so much Holy Scripture. 
It is in both cases the same prayer, 
drawn from the same source ; and, like
wise, in each case it is but a translation 
of what our Lord uttered—a translation, 
in the one instance, of the sixteenth 
century ; in the other of the seventeenth.

The reason why, in either case, the 
given rendering was made may not be 
accessible to-day ; but an examination 
of the original in the Gospels may show 
why the rendering of the Book of Com
mon Prayer is to be preferred. The 
term of the fifth petition found in Mat
thew is ùifriM/fiara : that given in Luke 
is iipaprta.

Undeniably Matthew’s tsyibpmra U 
synonymous with Luke’s ùpapna ; and 
ii/iapTia, as every New Testament scholar 
knows, is the generic Greek word for 
sin. How fully the two terms cover 
each other is shown very decisively by 
the passage Luke xiii. 2-4 ; when our 
Lord speaks there of certain Galileans as 
being regarded sinners above all the Gali
leans, He says iSwoi iipapruhii. When 
He speaks of those on whom the tower 
of Siloam fell ns possibly sinners above 
all men, he says avro! tynArnu.

Manifestly, then, hon/ppura, which 
corresponds to our English “ debts,” is 
used in the New Testament as the 
equivalent of cluaprta, and to call men 
irprûtrtu is the same as to call them 
npapruM, the latter being notably a very 
strong term in New Testament Greek. 
Cremer (Diblisch-theologisches Wvrter- 
/me*) says that in profane Greek the word 
txprih/pa means simply Scliuld, debt, 
ilebitum, not rnl/xi, or reatus. Rarely it 
has also the sense of reward, tax, fine ; 
but its New Testament significance is 
unknown. The latter is not a one-sided 
negative view of sin as merely omission 
of duty, but the term includes, among 
other things, technically the idea of 
culpa, reatus, peccatum—i.c., fault, guilt, 
sin. “ Sin is tyeihiifia in so far as it im
poses on the sinner the duty of repent
ance, of rendering satisfaction, of en
during punishment.” So also Thayer,
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in his Greek-English Lexicon of the 
New Testament, gives to this term the 
sense of liotli debt and tin. In imitation 
of a Chaldee term, the i&u/Jrîjr js “ one 
who owe» Oml jienalty, or of whom Oml 
can demand punishment an something 
due—i.i,, a sinner.”

Now if “ debt” and “ debtor" in Eng
lish included the ideas of sin. offence, 
guilt, transgression, and the like ; if the 
debtor in our current phraseology were 
a person who owes penalty to the law 
or to God, or of whom punishment can 
Ik; demanded, it would be perfectly 
legitimate and projtcr to use the term in 
reference to our sins, and as equivalent 
to sinner or transgressor. Hut debt and 
debtor are with us very mild expres
sions. No sense of wickedness or crim
inality, no idea of penalty or punish
ment attaches inherently to them. A 
debtor, even a bankrupt, may be a man 
of excellent character. The law not 
only provides no punishment against 
him, but it shields him from any pun
ishment which a creditor might wish to 
inflict upon him. Ilis debts arc, as a 
rule, regarded in the light of misfor
tunes. He is, perhaps, to lie pitied on 
their account rather than to be blamed. 
Ilis offending is not to be compared 
with that of a criminal. Debt and guilt 
are in his case not at all synonymous.

Now then, when we approach the 
Majesty on High, when we supplicate 
the mercy of our God, against whom 
we have sinned with a high hand and 
with presumptuous and defiant trans
gression of His laws, and before whose 
infinite holiness our sins are ns scarlet 
and red like crimson, it does not become 
us to minimize or palliate our offences, 
or in any way to lessen or to cover up

the guilt of our sinful hearts and lives 
by the use of the weakest and mildest 
terms. Heal prayer means not the de
nial, but the confession of our sins. 
For this we want the strongest expres
sions afforded by language ; even these 
fall short of the reality, making thus 
acknowledgment of the exceeding sin
fulness of our sins, and showing by the 
words we employ that we have, at least 
in a measure, some sense of their «en
ormity. To use phraseology that means 
no more than omission of duty, a failure 
to render all that is required of us, has 
the appearance, to say the least, of an 
effort to cover our sins.

There is, therefore, no justification 
for the terms “debts” and " debtors" 
when we use the Lord's Prayer in our 
devotions. The Author of the prayer 
has Himself furnished the right term, 
whose true force in Greek and in Eng
lish is unmistakable. Commenting upon 
the prayer immediately after He had 
dictated it, Jesus said : “ For if ye for
give men their trespasses, rapairru/iaTa, 
your Heavenly Father will also forgive 
you. But if ye forgive not men, neither 
will your Heavenly Father forgive your 
trespasses, nagn^TiépuTu." The true 
equivalent of the word in the petition, 
its correct interpretation is “ trespasses," 
according to the explanation of the 
author.

This ought to settle the philology of 
the matter. And if we are willing to 
accept the Master's own interpretation 
we shall have but one form of His prayer 
in public use, a consummation devoutly 
to be wished. And are we not, all of us, 
prepared to substitute the rendering of 
the great Teacher for that of our cate
chisms, our translators, and our revisers?

EUROPEAN DEPARTMENT.
Conducted by ,1. II. W. Stuckenbero, D.D., Berlin, Germany.

Christian Faith ani Christian Systems. The various schools are modifying their 
Thf. breaking up of theological sys- principles and changing their positions, 

terns is one of the signs of the times. Only in a general sense ran it be said
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that theologians belong to the school of 
Schleicrmncher, Tuebingen, or Kitsch! ; 
the thinkers go their own way in spite 
of the leaders. So if a man is called 
ortlaxlox or rationalistic, we must de
line the term to get out of it any detinite 
meaning. Men of the different schools 
freely discuss their differences ; and in 
their free interchange of thought they 
learn from one another. The changes 
in •science and the confusion in philo
sophic thought have deeply affected 
theology. Not only arc theologians less 
dogmatic than formerly, they arc also 
less ready to form theological systems, 
and admit that their work is only tenta
tive where formerly scholars were ready 
with final assertions and with systems 
pronounced absolute. Our era is re
nowned for patient research and for the 
accumulation of learned material rather 
than for Its comprehensive construc
tions and completed systems.

Past failures have made men afraid of 
systems. They involve too much the
ory, too much speculation, too much of 
the subjective element, for an ago in
tent on facts and determined to build 
only on hard reality. And yet the 
tendency to unity and the demand for 
system are among the most powerful of 
the human mind.

The validity of Christian faith in spite 
of the failure of theological systems has 
become one of the weightiest of religious 
problems. Does the failure to establish 
a satisfactory system of Christian faith 
invalidate that faith ? And if theo
logical systems are shaken, does that 
necessarily overturn Christian faith ? 
In Germany theology and religion are 
more carefully distinguished than in 
other countries ; theology being treated 
as a matter of the schools rather than of 
the Church, and religion being empha
sized ns a matter of the heart and life 
rather than of the intellect. And yet 
there is no doubt that the theology of a 
man has a direct ami very powerful In
fluence on his life. But it is a mistake 
to suppose that a man's theology must 
he a perfected system, in which each 
religious thought tinds its proper place,

its right relation, and its complete inter
pretation. Such a system is not at 
tempted by Christ and the apostles, and 
why then should it be a necessity for 
us?

The marvel is that Christians should 
have any faith in the possibility of con
structing a final system of theological 
thought. The best attempt can only be 
tentative. The subjects arc too great, 
too many of the thoughts arc imper
fectly understood, and many of their 
reasons and consequences arc wholly 
beyond the reach of our present research 
and comprehension. Only a philosophy 
which claims such absoluteness as that 
of Hegel can demand an absolute sys
tem ; and during its prevalence theolo
gians were regarded os incompetent, 
unless they could construct complete 
and final systems. But since the failure 
of that philosophy Is admitted, thinkers 
have less confidence in the synthesis of 
thought, particularly of thought that 
involves the nature, the origin, the des
tiny of man and the universe.

For more than fifty years a systematic 
treatment of the life of Jesus has been 
one of the chief aims of theologians. 
And yet the Is'sl results are a failure so 
far as system Is concerned. Strauss, 
Kenan, Weiss, Beyschlag, all have their 
peculiar theories, propose various con
structions ; and all fail to harmonize 
that life with itself or with the Gospels. 
The early years are wholly beyond the 
power of systematic treatment ; and 
even the Gospel records of Christ’s min
istry do not present the facts ill such a 
way as to make the construction of that 
part of the life of Christ as a systematic 
unity possible. I)r. Koestlln, a theo
logical professor of repute, lectures wit h 
preference on the theology of the New 
Testament. Yet he declares that a con
scientious historian cannot but regard 
impossible a life of .Jesus in the sense in 
which we ordinarily s|ieak of biogra
phy. For this, he says, we have not 
the materials.

Are we any better off when we at
tempt a system of Christ's doctrines? 
Can we fully explain and systematize

t
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Ilis teachings respecting few I, or re
demption , or eschatology ? Paul moved 
amid Christian mysteries, and saw 
tlirough a glass darkly ; lie declare 
that God 's judgments arc unsearchable, 
and Ilis ways past tioiling out. And it 
is a strange revelation of the profundity 
of theological thought to find it so little 
aware of its limits as to make it confi
dent or even arrogant where an apostle 
walked by faith, no1, by sight, and 
where another apostle declared that it 
doth not yet appear what we shall lie.

Tlie only astonishing thing is that 
men arc astonished at this inability, and 
that it disturbs their Christian faith. 
In other departments of thought which 
are far more within the limits of rational 
construction, we find exactly the same 
difficulty. With all its boasted exact
ness, science is severely limited to facts 
and their laws ; ns soon as it begins to 
construct theories of the universe, it 
meets with inextricable difficulties. In
deed, the great systems of the universe 
are philosophical rather than scientific. 
The ultimate problems are beyond the 
power of experiment and mathematics. 
All tlie attempts of philosophy to ex
plain the universe meet with as much 
opposition as the theological systems. 
Tims evolution presents simply a pro
cess respecting which even scientists 
themselves arc not yet agreed ; hut the 
1 «'ginning, the purpose, and the end of 
the process are not explained by the 
theory itself. When we come to mate
rialism, wo find it unable to explain 
mind and its phenomena, and therefore 
philosophical thinkers and the first sci
entists abandon it. Mechanical pro
cesses do not explain consciousness and 
volition. Pantheism fails to explain 
personality. Positivism rather places 
harriers in the way of reason than offers 
a solution of the universe.

When we come to individual philoso
phers and their systems, we find the 
same unsatisfactory results. Perhaps 
Aristotle is the greatest philosopher the 
world has produced ; yet his system 
is said to teem with contradictions. 
Hume is one of the keenest minds Kng-
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land has produced ; yet he places two 
principles which are opposed to each 
oilier side by side, declares that he can
not reconcile them, and still affirms that 
lie cannot abandon either of them. Kant 
is regarded as the profoundest as well 
ns most critical philosopher of modern 
times ; hut under the head of antino
mies he presents a number of contradic
tory theories which he cannot reconcile. 
But besides these, later thinkers have 
found many fundamentals of his phi
losophy untenable. When we come to 
Hegel, whose disciples claimed that he 
had developed the absolute philosophy, 
we find that it has been so completely 
rejected that few in Germany even 
study it. And when we examine Scho
penhauer, Herbert, Lotie, and Hart
mann, we may assent to certain princi
ples, and yet hut few regard their sys
tems as satisfactory. The prevalent 
confusion in philosophy is due to the 
very fact that the old and modern sys
tems have lieeti found wanting.

But another fact is equally clear. 
While science offers no sat isfaclory com
prehensive system of the universe, it 
presents facts and laws of indisputable 
authority. So philosophy lias princi
ples which no thinker will question, if 
now science and philosophy cannot pre
sent a final system, is it surprising that 
theology, with its transcendental ob
jects, cannot harmonize all the problems 
of divinity ?

Yet while it has not the data for a 
perfect and final system, that need not 
interfere with Christian faith. Religion 
has its facts as well as science, and it 
has its immovable principles as much 
as philosophy ; ami these furnish a 
realm of certainties so large that it can 
never be exhausted. The very fascina
tion connected with mysteries is apt to 
draw the mind from tlie certainties ; 
and yet the latter is the proper realm 
of religion and the sphere of practical 
success. We cannot reach to the bot
tom of the ethical principles ; and yet 
the moral duties are unmistakable and 
imperative. We cannot give a com
plete biography of Jesus ; and yet there
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is more for thought, for the heart, anti 
for the life in wlmt we know of Christ 
than in any life we can comprehend. 
Iteligimi is the realm of mysteries ; ami 
yet it is likewise the realm of what is 
clearest anil most certain to the mind. 
And Christian faith may be firmly estab
lished where theological systems are 
untenable and pass away.

We do not want to join the common 
opposition to Christian systems. The 
lack of system is an element of weak
ness in the various departments of 
thought. A truth is only complete 
when it finds its proper place in an 
organism. The mind must perpetually 
attempt to construct a comprehensive 
and harmonious system of the universe. 
Hut the failure to do so in theology is 
no more an argument against the cer
tainties of Christian faith than the fail
ure of science to interpret the universe 
of being invalidates its experiments and 
the mathematical conclusions drawn 
from the sam

Beforms.
The demand for reform 1ms 1 income 

a mania. Evils arc exposed, the condi
tion of things is declared intolerable, 
and it is fashionable to announce great 
transformations as in progress. The 
state is criticised, and a revolution is 
proposed in order to change it into a 
Utopia ; the corruptions of society are 
analyzed and depicted in journals and 
novels ; the school is blamed for failing 
to educate and train manhood and wom
anhood. and a reform in the subjects 
and methods of teaching is agitating 
schoolmen ; and there is no end to the 
exposure of the inefficiency of the 
Church, of the weakness of the pulpit, 
and of the departure of the Spirit of 
Christ from His professed followers.

The need of reforms is beyond ques
tion. Hut w lmt age did not need them ? 
The evils may not lie greater than for
merly ; that they are now more realized 
than in the past shows an awakening of 
consciousness which is a hopeful sign. 
There is desire for progress, a looking

for improvement ; and yet a more care
ful study proves that much which is 
labelled “ Reform" is nothing but a 
modern sham.

We may well hesitate as to whether 
it would not be as correct to call this a 
croaking, fault-finding age as to desig
nate it an age of reforms. The cry for 
reform, where it is not a fashionable 
craze, is largely a sport. People like to 
see faults in others, and writers delight 
in making them as glaring ns possible. 
Especially strong is the disposition to 
decry the means used to promote the 
highest ethical and spiritual purposes.

There is evidently much more décla
mai ion alxmt reforms than real effort 
at reform. Men have ideal standards, 
find the reality far lielow them, and so 
have abundant reason for declaring ex
isting institutions and agencies defec
tive. Many see the need of improve
ment in others, hut do not look at home, 
where it is most of all needed. Nor is 
scl - reformation regarded as the first 
condition of all efficient reformatory 
activity. Where efforts at reform are 
actually attempted, they often lose 
themselves in mere negations, and may 
do the destructive but not the construc
tive work required. Frequently they 
arc superficial, pertain to mere form and 
ceremony, stop with methods instead of 
beginning with the heart, the source of 
all method. Mere charlatans emplis 
size vestments, processions, and the put
ting of words into the mouths of people 
—and that they call divine service. 
Sham reforms are generally character
ized by glorying in externalities. Men 
are apt to seek in institutions and 
mechanisms that salvation which Jesus 
showed to consist in the regeneration of 
the soul.

That the laxly of religion is not to be 
ignored needs no emphasis in an age 
which is apt to worship the body and 
lose the soul. The spirit is, however, 
the essence ; it comes first and must 
rule. The recreated spirit must be the 
reformatory agent. Mere logic has no 
quickening power. Organization, so 
exalted now, is valuable in pro|iortion
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to the substances organized. An indi
vidual may be greater than an organiza
tion. The truth is eloquently praised ; 
and yet truth is an abstraction and 
powerless, unless it becomes personal
ity. Effective truth is individuality, 
but an individuality that is likewise so
cial, that is diffusive as the light.

Heal reforms are inner, deep, radical ; 
their means are a leaven, not the prun
ing knife. They are vital and produce 
life. Reforms arc not made ; they 
grow. Ideas witli irresistible power 
arc the seeds whence they spring. Re
formers by tlie grace of God are apt 
to be too greatly absorbed by the work 
committed to them to think of them
selves as reformers. They have the 
creative thought, and the creative 
thought has them, so that they are but 
its agents. They need not worry about 
success ; they produce what the age re
quires, give what is deeper, broader, 
and more effective than the old, and 
gain Hie victory by producing what is 
Niqierior and more satisfactory. What
ever has inherent energy will work its 
way ; and what is in itself weak cannot 
Iks made strong by means oi organiza
tions and institutions. An adapted 
truth will soon push aside an unadapt
ed theory ; a sufficient reason will pre
vail over an insufficient one ; and the. 
best form will make the imperfect one 
obsolete. Tile thermometer that re
veals the degree of cold produces no 
warmth ; the discovery of bacteria as 
the cause of disease does not remove the 
cause ; and yet what we want for cold 
is heat ; what we want in disease is 
health. So in reform'we want reform, 
not mere gossip about the faults of the 
age. Reforms arc creations ; not crea
tions out of nothing, but from nature 
and mind, from Scripture and history. 
The void of mere negation is tilled by 
reform witli new creations or new de
velopments.

A strange phenomenon is witnessed 
throughout Europe. Theoretically men 
live in a new era ; they loudly declare 
that many of the old agencies have be
come effete. They believe that the

progress of humanity in science, in re
ligion, and in culture generally has in
augurated a new world. But it is only 
theory. Excepting perhaps some nega
tions and numerous doubts, men remain 
where education, training, custom, 
habit have thrust them. Reform is in 
the tdr, and it remains there. What is 
needed is the making real and actual 
the reforms in the Church and society 
which men of God feci to be the im
perative demand of the age.

Boellinger on American Life and Litera
ture.

It cannot he said that American 
thought is deeply felt in Germany. Our 
literature, with the exception of a few 
writers, is unknown ; and the impres
sion prevails that we arc too much en
grossed in making money to pay serious 
attention to great intellectual problems 
or to devote ourselves to the culture of 
literature and art. Even those better in
formed arc puzzled to know what the 
characteristics of American literature 
are, and what marks it as peculiar in 
comparison witli the literature of others 
lands. Some wonder whether our writ
ers arc not mere imitators, especially of 
English models ; others think our only 
peculiarity consists in describing Ameri
can scenery and life, with perhaps a 
strong flavor of boasting and exaggera
tion. Lately two volumes on the “ His
tory of North American Literature," by 
K. Knortz, in German, have appeared 
in Berlin, and they will no doubt help 
to make our literary productions better 
known. The author thinks our country 
presents a striking union of ideal ten
dencies with practical life. He was sur
prised to find the drama so much neg
lected. It is tlie most complete work 
on American literature which has ap- 
peared in Germany.

Doelllnger was a good English 
scholar, and took great interest in Eng
lish and American literature. An ad
dress on the “Literary Activity of 
North America” was delivered by him 
in December, ItibB, before the Academy
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of Science* In Munich, and 1ms just 
ls'cn published with other addresses. 
We select from this address such gen
eral views of this eminent author on 
American thought and life as are of 
especial interest to the readers of the 
Review,

lie thinks modesty not a distin
guishing trait of Americans, and there
fore not a peculiarity of our literature. 
“ On account of his training and the 
moral atmosphere which surrounds hint, 
tire American is early animated by a 
spirit of self-confidence. lie errs much 
more frequently through over-confi
dence than through a timid deprecia
tion of his abilities. He readily 1 relieves 
himself equal to the greatest difficul
ties.”

Doellinger is suspicious that our na
tional freedom has not lreen productive 
of individual independence of thought. 
“ Strangers are likely to be struck with 
the fact Unit public opinion is so uni
form that each one submits to it. and 
rarely does any one dare to oppose it. 
I find that Americans themselves pro
nounce this a kind of slavery ; but they, 
of course, do this anonymously and in 
Ilritish journals. The fact is in part 
explained by the sameness of the peo
ple, there being no social ranks, no aris
tocracy or privi'eged persons of any 
kind, no lcarned class. . . . The door 
to every calling is alike open to all, and 
each one is afraid lest avowed opitosi- 
tion to the prevailing views may prove 
a barrier to success. . . . The mouths 
of the discontented are closed by the 
fear of that almighty monarch Public 
Opinion.”

Our youth arc curly thrown on their 
own resources. This dcvchqis energy, 
but it may interfere with learning. 
“ Early, mostly too early, and while 
still intellectually immature, the Ameri
can youth leaves school, in order not to 
be left behind in the great race. He at 
once finds himself in possession of all 
political rights, and has a voice in the 
decision of the most weighty national 
problems. Life itself becomes the true 
high school for him. lie begins with
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practice, he ends with theory. ‘ You 
must help yourself, ' that is almost the 
first admonition given in childhood, and 
it accompanies him throughout the jour
ney of life. With this is connected a 
prevalent optimism—namely, the con
viction that the political and social order 
is the best in the world.”

Nowhere else in the world do the 
learned men form so distinct a class as 
in Germany. American scholars arc 
more fully a part of the general public. 
“ A learned class, a class of persons who 
devote their whole life to science, so us 
to live for its discovery and promulga
tion, is lacking in America. There is 
no want of specialists in natural science, 
in ncchanicul and technical pursuits ; 
but small Is the numlier of men whom 
we would call genuine scholars. Those 
who would be thus designated have 
nearly all obtained their education in 
foreign lauds, namely, in Germany, 
France, or England. Such men, there
fore, are apt to have jicriods of longing 
for the Intellectual atmosphere of Eu
rope, although amid their frequent visits 
to Europe they retain their attachment 
for their native land.”

Aside from its enterprise American 
journalism has not won the admiration 
of European scholars. Our press is 
supposai to be on a vulgar level, and is 
then thought to lie a correct expression 
of the life itself. Doellinger regards 
the American newspaper an injury to 
literature. He declares that with few 
exceptions the press is much lower than 
in England. The most trilling tilings 
are fearfully exaggerated, and empty 
phraseology abounds. “ Petty gossip, 
whole columns devoted to the descrip
tion of a ball, gross defamation of the 
most esteemed men, sentimental ac
counts of crimes and of criminal pro 
ccdures—such stuff fills these papers, 
which are large, but, in point of 
thought, poverty-stricken. Thus the 
time which might lie used for healthy 
intellectual fooil is wasted, and taste 
and appreciation for what ia truly worth 
having are destroyed. It may well be 
alUrmed that the journals are the cue-
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mies of books, and dial 011 their account 
many a good volume remains unwrit
ten.’ ’ Ouroffice-seekersare|ironouneed 
a national cm sc ; the ignorant voters 
arc regarded a menace to the republic ; 
emigration threatens our institutions. 
Ik ing absorbed by present concerns, we 
have failed to cultivate a taste for his
tory. All these national characteristics 
have an influence in determining the 
character of our literature. It is evi
dent that in an address on so large a 
subject the stress must be laid on com
prehensive views, rather than on details 
or on a description of particular authors.

The Socialistic Trend.
Will the German social democracy 

gain the victory ? This is now one of 
the burning questions, discussed fre
quently in public meetings, in journals, 
and in books. It is generally admitted 
that the present social structure, with 
the wealth in the hands of a few and the 
masses poor, cannot last. Others than 
laborers declare that the existing social 
organization is glaringly unjust, and 
ought not to be perpetuated. This con
viction is evidently growing. Many of 
the claims of the socialists are recog
nized as just, especially those which de
mand more lime and means to secure 
culture and its blessings. The social
istic state is, of course, vague and vi
sionary ; in some respects it is au ideal 
which is adapted only to ideal citizens, 
lint no man of heart questions that the 
present reign of capital, particularly in 
the hands of great niono[iolics, is intol
erable. The evils under which the 
masses suffer arc too glaring to be ques
tioned ; the only difficulty is how to 
find a remedy.

At a recent meeting of university stu
dents in llerlin tile chances of socialistic 
success were considered. It was de
clared that these arc very strong, mid 
that they will become still more so un
less society is reformed, the school made 
more ethical and more religious, and the 
Church aroused to greater efficiency, 
i’rofessor A. Wagner, one of the lead.

ing professors of political economy, 
made an eloquent s|icecb. 11c showed 
that in socialism the economic must lie 
separated from the religious question. 
Christianity, he said, docs not deter
mine the social structure aside from 
ethics and religion. It does not decide 
the problems of public and private prop
erty, or how many hours men shall 
labor, and what wages they arc to re
ceive. Thus many demands of the so
cialists might be complied with and yet 
Christianity not lie affected thereby. 
The same view’ was advocated by a 
prominent theologian at the Evangelical 
Social Congress in Berlin, and it is evi
dently gaining advocates. A preacher 
in Wuerttcmbcrg, Th. von Wacchtcr, 
has publicly announced himself a social
ist. lie holds that the theory of private 
property as the basis of the family, of 
society, and of the State has no founda
tion in Christianity, lie takes part in 
socialistic meetings, and claims to be a 
socialist on ethical and religious 
grounds.

Tile leading socialists are avowed 
atheists ; but their atheism is not a 
necessary element of their socialism. It 
is surely a significant fact that Chris
tians recognize the possibility of a so
cialistic state in which the Christian re
ligion can be as pure and effective as in 
the present social structure.

The efforts of socialists to win the 
laborers in the country have thus fur 
met with little success. These laborers 
are more religious and more attached to 
the Church than those in the cities. 
The atheism in the movement repels 
them. The agitators in the country 
have adopted peculiar tactics. Though 
atheists at heart, they speak respect
fully of religion, and even quote Scrip
ture for their views ; nevertheless the 
conditions arc against them. In their 
public meetings in the country they find 
men prepared to meet their arguments. 
The pastors and churches have been 
aroused, ami are warning the laborers 
against the irreligious and fanatical ele
ments in the actual social democracy. 
Then the employers and society gener-
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ally in country districts lmvo been im
pelled by the emergencies of the case to 
show more consideration for the labor
ing classes. Now the socialistic agi
tators are changing their tactics. They 
have literary bureaus, from which they 
attempt to Hood the country with their 
literature. Whether this will accom
plish what the public meetings have 
failed to do remains to be seen. The 
work is, however, pushed with the 
greatest energy, the hope of socialism 
licing in winning the laborers in the 
country.

There are dissensions among the so
cial democrats themselves. The more 
moderate ones are now in the ascend
ancy. They say little about revolution, 
but emphasize legislative and peaceable 
means for the accomplishment of their 
purpose. While admitting the neces
sity of revolution to gain their end, they 
are not ready to declare that it must be 
bloody. They deem it expedient to say 
nothing about destruction and blood, 
since this would drive many laborers 
from their ranks. A decided and very 
energetic minority, however, wants 
revolution to be a part of the public 
programme. They declare that the 
privileged classes will never voluntarily 
do justice to the laborer ; and they lie- 
lieve the party will gain by boldly an
nouncing revolution us the inevitable 
consequence of the socialistic movement. 
They are impatient, fearing that delay 
will weaken their cause and strengthen 
the other classes.

In the mean while the indolence, the 
luxury, the heartlessness, and the vices 
prevalent in wealthy circles are ex
posed mercilessly and receive the most 
scathing rebukes. Professor Wagner, 
at the meeting ment ioned atiovc, showed 
that the hopeless condition of society 
to-day is revealed in the exchange, in 
monopolies, in the wealthy circles, anil 
in fashionable society. In these he sees 
much that is of the devil, and here he 
finds the greatest dangers to the State, 
while he recognizes many justifiable 
elements in the socialistic movement. 
One of his statements was most signifi

cant. lie said tlmt from a Christian 
standpoint we have no right to declare 
monarchy the only authorized form of 
government, anil asserted that in the 
United States, Switzerland, and France 
Christianity can be as effective as in a 
monarchy. Such a declaration by an 
appointee of the Government and at the 
seat of monarchical power means very 
much. Indeed, the social agitations are 
broadening the views of men, and are 
promoting revolutions in thought us 
well as in life

The Creative Thought of Life.
Various efforts have been made to 

select the best books in literature—say 
the best one hundred—and to recoin 
mend them as of most importance in 
education. In Germany anil other 
countries scholars have also been ap
pealed to for Information respecting the 
dozen or more 1 looks which have been 
especially inllucntiul in determining 
their moral and intellectual character 
and their course in life. Valuable as 
the hints thus secured are, they arc too 
vague to furnish the specific directions 
needed by earnest seekers intent on get
ting the best mental stimulus and mak
ing the most of themselves. Eveu in 
the best books much may produce but 
little effect. It is of doubtful value to 
learn that a dozen liooks have had the 
greatest influence in moulding the mind 
of some eminent scholar unless he at the 
same time states wlmt produced the 
effect. I low indefinite the statement 
that Neuuder’s “ Church History” or 
Julius Mueller’s “ Doctrine of Sin" de
termined the course of a life. It is of 
far more value to learn the particular 
thoughts which have wrought most 
effectively iu moulding the intellect, in 
affecting the heart, and in shaping the 
career.

The creative thought of life, the seed 
whence the whole sprang—that is what 
we want to know respecting men whose 
course is especially worthy of study. It 
may be more difficult to determine the 
creative thoughts than to refer to the
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inspiration of particular books ; but it 
is also more valuable. It gives a deeper 
insight into the mind and heart of a 
man. Many a scholar would find it 
hard to give the seed-thought of his 
life ; but the self-consciousness gained 
by its discovery would be of great im
portance to himself, as well as to others.

llow essential to the rising generation 
to know the fundamental thoughts of 
men who have attained eminence In in
tellect, in literature, and in life ! If one 
hundred men of this character would 
give their moulding thought and high
est inspiration, it would be a more 
tangible, more creative, and more direc
tive power than to learn what one hun
dred books are deemed most valuable 
or what particular volumes have been 
most effective in individual cases. How 
helpful to preachers to learn from the 
most successful of their number to what 
they attribute their success, to what 
dominant thought or ruling impulse, 
and what first suggested the thought 
and gave the impulse !

For the Times.
Continental writers are beginning 

to write the history of the century 011 
whose last decade we have entered, and 
are trying to discover its leading char
acteristics and marked peculiarities. It 
is said that at the close of last century 
eminent scholars advocated culture of 
a universal character, rounded, com
plete, embracing all that pertains to 
humanity. Hut at the close of the pres
ent century we find the emphasis placed 
on specialization, on severe limitation, 
on exactness in details. As a conse
quence, learning is now usually limited 
to a narrower sphere, but it is more 
minute and more thorough. The ad
vantages attained are great, but there 
are likewise disadvantages. Thought 
is distracted by details ; the mind is so 
absorbed by a limited sphere and par
ticular objects tlmt comprehensive views 
and great systems of thought arc scarce 
and extremely difficult. In their spe
cializations men lose sight of the rational
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view of the totality of being and even 
of the great purpose of life. Formerly 
thinkers who produced comprehensive 
philosophies of the universe were lead
ers ; now pigmies are said to come to 
the front, made notorious through some 
experiment or some investigation, but 
without great thought and without 
fathoming the meaning of life its, If. 
Those who cannot rest in these distrac
tions find especial attraction in the com
prehensive schools and systems fur
nished ready at hand in science, in 
philosophy, and religion. Hence the 
|iower of Catholicism.

In the study of comparative religion 
it has been found that a number of an
cient heathen religions contain precepts 
which sound strikingly like some given 
in the Gospel. St ress is csjicciully laid 
on this similarity in comparing Buddh
ism with Christianity. It is surpris
ing that in such comparisons an essen
tial element is generally overlooked. 
Writers forget that precepts worded the 
same way in two religions are not for 
that reason alike. Thus sacrifice and 
love to the neighbor may be expressed 
in the same language in Buddhism and 
Christianity, and yet the meaning be 
very different in the two. The brother
hood of man, which, according to the 
Gospel, has its source in the fatherhood 
of God, is unknown to Buddhism. All 
the Christian commandments must be 
taken in their totality in their relation 
to the Father and to Christ, otherwise 
they cannot lie properly understood. 
When the precepts of the Gospel are 
viewed in their depth and fulness, they 
are found to have an element peculiarly 
Christian which distinguishes them 
from similarly worded teachings in 
other religious.

The rapidity with which movements 
spring up is a feature of the age. The 
press, the telegraph, all the modern 
facilities of communication, serve to 
spread popular thoughts and tendencies 
so as to make them national and inter
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national. Hut thorn is another fide. 
Movements are not likely to he so deep, 
so absorbing, or so lasting as formerly. 
Modern life is too distracted for that. 
New interests arrest the attention, gain 
the ascendancy, and banish concerns 
which were uppermost yesterday. Thus 
the death of a movement may lie as sud
den and unexpected as its b'rtli.

Germany affords a significant illus
tration of this. A year ago Egidy, a 
Saxon military officer, published a book 
entitled “ Earnest Thoughts,” In which 
lie attacked the dogmas of the Church, 
advocated rationalistic views, but with
out depth, and attempted to establish 
what he regarded a practical in place 
of a dogmatic Christianity. The vol
ume created much excitement ; scores 
of thousands of copies were circulated, 
and an extensive literature was occa
sioned by it, Tile author held public 
meetings in Berlin at Whitsuntide this 
year to expound his views and to form 
an organization for their dissemination. 
And now V In spite of the fact that 
the author was declared to express the 
views of multitudes, within one short 
year the movement has spent its force. 
His views are still discussed ; but even 
those friendly to him admit that the 
movement he began has had its day, 
and that no permanent traces of it are 
visible. Docs not the very excitement

produced by a movement sometimes 
wear out the interest in it and produce 
indifference or create a counter-move
ment ?

Tits:survival of religious feelings and 
practices amid professed religious in
difference and even with theoretical 
atheism is significant. It is an argu
ment for the depth of the religious in
stinct and for the psychological basis of 
religion. A German writer states that 
there is in Vienna an eminent scholar, 
tlie president of scientific institutes, who 
has at his fingers' ends all the philo 
sophical objections to faith, and lets no 
one suspei l that he docs not regard 
them conclusive. And yet he goes to 
church daily. The same writer also 
says : “ I myself knew Baron von Stifft, 
who died some ten years ago. He was 
a grandson of the celebrated physician 
of Emperor Francis. In the midst of 
the agitations of 1848 he was an extreme
ly active member of the revolutionary 
and atheistic journalism of Vienna. 
Ills articles professed to annihilate all 
the eternal lights. ... Ni m rth-less, 
this same Baron Stifft daily, n the carli 
est morning hours, when n i acquaint
ances were likely to see him, visited St. 
Stephen’s cathedral, and kneeling be
fore the image of the Virgin Mary, 
offered his devout supplications.”

MISCELLANEOUS SECTION.

The Socialists' Appeal to the Clergy.

Bv Lawrence Giioni.cn», Washing
ton, D. C.

I am very glad to have this oppor
tunity to make, as a socialist, an earnest 
appeal to the clergy. We wish to im
press all men of intelligence and heart, 
but the clergy especially, as the accept
ed teachers of morality. Let it, how
ever, at the very start be understood 
that this appeal to them is not, as lias 
been intimated to me, to assist us “ in 
lessening the evils of which socialists

complain and accomplishing the good 
that they desire to see done," which 
shows a misapprehension both of social
ism and of the course of human evolu 
lion ; I simply appeal to them to study 
socialism thoroughly.

Religious people as yet misunderstand 
socialism ns completely as the Romans 
did Christianity fifteen hundred years 
ago ; as Christianity then was supposed 
to mean murder and treason, so social
ism hitherto has been thought synony
mous with confiscation and robbery. 
Christian ministers now have no ex-
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cuse whatever for further ignorance on 
that subject. The literature is now 
adequate, and some of their noblest and 
brightest brethren are luminous guides 
to them on the path of inquiry. Perhaps 
it is well to remind them of the fateful 
indifference of their predecessors in the 
ministry to the early anti-slavery agita
tion ; "fateful"! call it, for had the 
opposite spirit prevailed, who knows 
but that our fratricidal war might have 
been prevented ?

I ask them simply to study socialism 
thoroughly, for 1 know that such a 
study must lead them to a firm convic
tion that the ml vent of socialism is 
God’s evident will ; I know, further, 
that then they will hail its advent with 
joy, as it will advance morality and 
preserve religion. However curious 
these claims may sound to them at 
present, I have an abiding faith that 
they w ill come to like conclusions.

Vint. All thoughtful |ieoplc who 
have profoundly considered the subject 
admit socialism is liound to become the 
reigning system iu all civilized countries 
in the near future, whether we like it 
or not ; the only question that may be 
doubtful is whether it will he the per
manent regime, or w ill prove merely a 
temporary arrangement.

Second. We claim that sociidism will 
realize the kingdom of heaven on earth. 
It is a radically mistaken idea that men 
must be moral licforc t hey can have bet
ter social conditions. The germ of 
morality is a Divine gift, but it is social 
renditions that determine its growth. 
It is to civilization we owe whatever 
morality there now is in the world ; it 
is civilization that, e.g., has converted 
our primitive beastly passions into con
jugal love and universal sympathy. 
Hut we arc at present at a peculiarly 
dangerous crisis—morally especially. 
The established competitive order has 
accomplished all the good it is capable 
of, and is fast becoming the foe of both 
morality and religion. I can here 
sketch the arguments only in large out
lines.

! say, then, that the basis of morality

—to wit, integrity and loyally—is seri
ously threatened by the reign of the 
present industrial system with the worse 
principles of competition - -i.e., struggle 
for life as its motive force. It is an in 
disputable fact that this system tempts 
us all to evil courses, while society 
surely ought to influence every one of 
us to the very reverse way, as it did 
during the Middle Ages, and, on the 
whole, even in antiquity. It tempts 
commercial men to all sorts of dishon
esty—and in a rapidly developing indus- 
I rial society like ours, the atmosphere 
is intensely commercial—and the worst 
is, it is the worst men and not the best 
men who necessarily give tone to busi 
ness society. Nine just men in a given 
trade arc forced to conform to the 
methods of the tenth, who is a scoun
drel ; hence the plane of business morals 
is always lower than the moral char
acter of the majority of men who com
pose it. Irresistibly business men arc 
drawn into corruption. Look how one 
utterly conscienceless man starts some 
new form of fraud. The more upright 
men first struggle against it, but the 
greater the nuinlx'r that yields the more 
unequal the battle. The pressure of 
competition becomes more and more 
severe ; finally they arc compelled to 
follow the unscrupulous leader. Is it 
not enough to rouse Christian men to a 
battle to the death against the present 
order, to see generous, upright men 
compelled to imitate the knaves at the 
1 isk of bankruptcy ?

Hut business men arc not intrinsically 
worse than Olliers. We ,.11 continually 
fall into such temptations as are open to 
us. It is admitted that politics are car
ried on by systematic corruption, that 
political parties arc only organizations 
to secure and partition the spoils. The 
established order tempts us by having 
made wealth for the first time in history 
the greatest social ]lower, resulting in 
an indiscriminate leaped for it, since 
by controlling the wealth, of which all 
must have a share, the rich man exer
cises a double pressure on the needy, 
by picking out the favored ones and
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dictating Ilia own terms. This social 
order tempts us to chase after wealth by 
every possible form of gambling, colled 
euphoniously speculation, so that it is 
said now to be a common practice for 
ministers of the Gospel, as often as they 
can spare a few dollars, to put them 
into margins and stocks, and our 
churches have become “ witnesses for 
tlic principles of property.” Closely 
connected with all this is that, though 
the necessity of obedience by no means 
lues diminished (the power of particular 
persons over their fellow-men has never 
in any age of the world been so well de
fined and so easily ant’ safely exerted 
as at present), the spirit of loyalty has 
grown very weak. Loyalty depends for 
its strength upon who it is that com
mands, and for what purposes. In our 
era of competition the chiefs arc success
ful " self-made" men, whose mental 
horizon necessarily has been immensely 
narrowed in the struggle, and petty, 
selfish interests are their ends. This 
sufficiently explains the decay of loy
alty, and the contempt that now 
attaches to the very idea of obedi
ence.

If the present industrial system is 
inimical to honesty, it must lie so to 
honor, which is its refinement. It is the 
monstrous fact that a man of refined 
honor, if lie be poor, cannot be perfect
ly honorable, since, in order to satisfy 
his mere physical wants, he must stoop 
to gain tlie favor of some individual and 
advance this man’s private interests. 
And how incomparably worse is the 
corresponding position of woman ! How 
difficult it is for the poor girl to keep 
lier “ honor,” wealthy ladies can never 
comprehend. The poor pay given to 
female wage earners is a fearful tempta
tion to prostitution. Lecky said, in his 
“European Morals,” “The statistics 
of prostitution show that the great 
proportion of those who have fallen 
into it have been impelled by the 
most extreme poverty, in many in
stances verging upon starvation.” 
Should not the scandalous fact that 
honor is now placed in one scale and

starvation in the other nerve Christians 
witli energy enough to change this 
social order ?

Now, I assert that socialism will radi
cally change this ; as we now are all 
tempted the wrong way, we shall, in 
the socialist republic, be all tempted the 
right way. It will become the interest 
of all of us to be honest. Wealth will 
cease to lie the social power it now is ; 
that is to say, there will probably lie in
dividual wealth then as now, but no 
one will need to apply to the rich to 
get a livelihood. Ability, skill, and 
wisdom will naturally gravitate to the 
control of affairs, which will be con
ducted wholly with a view to the social 
welfare ; and, therefore, subordinates 
will again loyally second their leaders. 
All labor will become a social function. 
When every one is assured of a decent 
living, and knows that in the circles 
where he figures as consumer his in 
terests arc guarded, then he will, as a 
producer, perform his work well. It 
is simply human nature. Then the 
motives will once more lie at work 
which ruled “ when all England awoke 
every morning and went to its work 
with a prayer.”

Again, not only will the motives to 
morality be much improved, but mo
rality itself will be placed on a far 
higher plane. Can it be doubted that 
there are now numbers, among them 
some of our most intellectual men, who 
in their hearts look on morality as sen
timental stuff fit only for babies and 
Sunday-schools? Socialism will con
vince them that morality is the highest 
interest of man ; but, observe, true 
morality. For socialism will, in the 
next place, emphatically teach us that 
conventional “ morality,” which differ
entiates men into saints and sinners, is 
not morality at all, but pure Phari
saism ; true morality unites men, is the 
voluntary co-operation with God for the 
brotherhood and fellowship of man 
Tlie unity of mankind—that is the end 
of morals ; and therefore sympathy is 
the alpha and omega of morality : 
therefore also Jesus summed up the
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law in tin1 commandment, “ Love thy 
neighbor as thyself.”

It is easy to see that the present order, 
with its principle of struggle for life, 
iloes nothing to advance sympathy, but 
actually throws colil water over it. If 
it could and would speak out frankly 
and honestly it would pronounce the 
martyr, the man who does an act of 
self-sacrifice, nothing but a fool. True, 
sympathy has steadily grown, but 
grown in spite of our established order. 
Socialism, on the other hand, will ad
vance sympathy to such heights as we 
now can have no idea of, in all its 
three forms : sympathy with others' 
pains, sympathy with others’ pleasures, 
anil—the divines! form of all—friend
ship.

But I go still further, and say that 
socialism will preserve religion : that 
it is the only power that ran—I say it 
advisedly—save religion, as Christianity 
was the only power that could do it in 
the decay of the Roman Empire. Can 
any thoughtful man deny that atheism 
or agnosticism is spreading terribly, 
and spreading among the intelligent 
classes? Must not all religious minds 
shudder at the prospect ? That makes 
the question all important : Will the 
coming socialist republic be atheistic, or 
religious ? I know full well that if it 
should lie filled with ever so many 
material enjoyments, but at the same 
time be grossly materialistic, nine out 
of every ten of its people will want to 
commit suicide, anil there will lie a 
general regret that mu' hind ever was 
weaned from its faith n nymphs and 
Olympus, If that were to be the end, 
it would be criminal to move the little 
finger to bring in socialism. But I ant 
confident that socialism hauls straight 
up to God, and that In a socialist 
commonwealth all scepticism about 
the presence of God and Personal 
Immortality will become imperti
nent. I say you should be social
ists precisely because von are Chris
tians, and thus make religion joined to 
socialism the strongest social motive 
force.

37;.
How to Prevent Clergyman': Sore Throat.
By Professor A. H. Coats, Roches

ter, N. Y.

Probably Dr. Charles Dunn, in his 
little work, “ The Philosophy of 
Voice,” has given the best account of 
the genesis of “ clergyman’s sore 
throat” that is generally available. It 
is ns follows : “ There is a class of men 
who seem especially to suffer from their 
attempts to create power falsely, so 
much so that the result upon them
selves has given the name of ‘ clergy
man’s sore throat ’ to the disease. Of 
course all those who of necessity use 
the voice must thereby cause a greater 
flow of blood to the parts, and the parts 
being exposed, would be more liable to 
be affected by sudden change of tem
perature or by dampness than parts of 
those not so speaking : but this fact of 
itself will not account for the disease, 
for it has been observed that those w ho 
produce true tone do not suffer there
from. 80 far as the disease is con
cerned, the first prompting cause is the 
substitution of eonstriction at the 
fauces for the true obstruction at the 
chords. A tightness is felt just under the 
jaws, aud iu a little while the speaker 
complains of his throat ‘ aching. ’ ”

The way, then, to prevent the clergy
man’s sore throat is to use the voice 
rightly instead of wrongly, and usually 
more instead of less. More especially 
if the throat is in a healthful condition, 
since the heltdomadul strain to which 
most preachers subject their vocal ap
paratus when in its flabby condition 
from a severe rest of six days is doubt
less one great source of the difficulty 
we are seeking to avoid. Daily voice 
exercise, then, daily use of the speak
ing voice—the voice pnqierly used in 
addressing an assembly of people, 
daily use of the voice in an assembly 
room must lie one of our means for the 
prevention of this disease.

But, and more especially, the voice 
must be rightly and not wrongly used. 
“ Tile attempt to create [lower falsely” 
must be abandoned. How ?
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First, convince yourself that your 
auditors can all lie made to hear you 
with ease and pleasure to themselves 
without great effort on your part. If 
you try to make loud tones you will 
most likely “create power falsely.” 
Adopt, if you have not yet done so, the 
conversational style of oratory. That 
is the only common-sense style, the only 
style that convinces the judgment and 
moves the will, however much the old- 
fashioned bombastic style “ split the 
ears of the groundlings. ” Begin with 
the " talking” tone, and never, from 
tile first to the last word of your dis
course, stray so far away from it in 
your bursts of eloquence that you cannot 
easily and gracefully take it up again.

Secondly, remember that a right use of 
the voice necessitates constant variety 
in force, rate, key quality, etc., thus 
bringing Into constant use slightly dif
ferent parts of the vocal machinery, 
while the other parts are resting. No 
style of oratory so contributes to this 
variety as the conversational, just re
ferred to. Seek no more variety in quali
ty, key, and movement of voice than 
you have in the nature and importance 
of your thoughts. Variety for the 
sake of variety is a curse, even though it 
prevent the clergyman’s sore throat. 
But show by your voice the varying 
degrees of inqiortaneu you attach to 
your thoughts as well as the different
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emotions they awaken in your own 
heart. Thus you will weary neither 
yourself nor your auditors.

Finally, make your strong tones in 
the only place where such tones can lie 
male easily—not in the lips, but in the 
open throat. Of course the sound is 
produced by the passage of the air over 
the vocal chords in the larynx, but It is 
converted into tone, and may be in
creased a bundredfold in power by the 
resonant chambers in the back part of 
the mouth, the throat, and the nasal 
passages. The larger these chambers, 
the stronger and fuller the tones. The 
more they are used the larger they grow, 
the more easily strong tones are made, 
and the more surely is this dread disease 
avoided. Kemcmlier the remark of the 
great French tragedian : " I have been 
all my life trying to get force without 
noise.” The more noise you make the 
less forceful and effective your utter
ance. Know that you are speaking, 
what you are speaking, and how you 
are speaking, but do not fed that you 
are speaking. If you feel any sensa
tion in your throat, you are not using 
vour voice aright.

If you have the clergyman’s sore 
throat, or what Dr. Morel 1 Mackenzie 
very suggestively calls “ the coster
monger’s sore throat,” consult the best 
physician at hand and that wisest of 
nurses—Time.

PREACHERS EXCHANGING VIEWS.
Conference, Not Criticism Not a Review Section Not Dlscuawlone, bill 

Experiences and Suggestions.

Studying vs. Killing.
I have been much interested in this 

discussion. I cannot understand how 
any Christian man, minister, or lay
man can find pleasure in taking the 
life of bird, beast, or fish. I think 
relaxation gained at that price is bought 
at a cost too dear both to the victim and 
the moral nature of the sportsman. 
Let me tell the readers of the Homiletic 
Review how I have gained the rest

sought by many. A friend, who is an 
expert ornithologist, gave a lecture on 
the birds of Ontario. I attended the 
lecture, and was inspired to know more 
about them. My friend took me “ under 
his wing,” led me over hill and dale, 
through meadow, swamp, and field, 
initiated me Into the mysteries of bird 
life, and opened up to inc an entirely 
new world. Week after week, when 
we could command the leisure, did we
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sot forili 011 our limit for birds to 
study, not to shoot them.

This |diin 1 would commend to every 
]iasl or.

1. It gives nil the change and relaxa
tion required. It is in every way the 
reverse of desk work, mentally and 
physically.

9. It enriches one’s own life without 
robbing any other being of its life. The 
evening when I found the tawny thrush 
and heard his liquid note for the first 
time was an era in my experience, and 
the man who would have killed that 
songster would he nothing short of a 
brute.

8. It leaves no pangs in the recollec
tion. The visions of feathered lieauty 
railed up by memory as I think upon 
those walks is never marred hv the 
thought of death or slaughter. I can 
look any bird in the face, for I have 
learned to love them 1 letter, and to ad
mire more truly the work of Him who 
made and cares for them.

4. Still further change may he found. 
From bird life one may pass to botany, 
from botany to fishes, and to obtain end
less variety without the disadvantages 
of shooting, snaring, or mutilating.

V. K. Dayfoot.
Stiiatiiiiov, Ont.

Officiating at Funerals
My custom in officiating at funerals 

has been this : When not asked to omit 
giving a sermon, I have prepared a brief 
one, occupying about twenty minutes 
in delivery, and designed to be consol 
atory in its teachings and applications. 
A few selections of Scripture appropri
ate to the character of the deceased are 
read, and a sympathetic and comfort- 
entreating prayer occupying two or 
three minutes is offered. When request
ed by the friends to give no sermon, I, 
of course, readily comply, and make 
brief remarks instead. As I am in the 
“rural regions,” I am obliged to con
form to the old custom of preaching 
funeral sermons. But oven in the coun
try this custom is gradually becoming

olisolcte. From the very beginning of 
my ministry 1 have refrained from say
ing much about the departed, however 
good Christians they might have been. 
My reason for doing this is : I desire 
to avoid wounding the feelings of 
the friends, and at the same time to be 
faithful to the Gospel and to men. To 
say much in favor of one Christian and 
hut little of another on such occasions 
cannot he done without causing un
pleasant feeling on the part of the 
friends. Hence, if there he plain evi
dence that the deceased was a Christian, 
no matter in what degree, I simply say 
at the close of a Gospel sermon or some 
general remarks that we have reason to 
believe that the departed lias died In 
Christ. Great caution is needed in offi
ciating at funerals.

C. II. Wetherhe.

Was Paul Married 1—A Negative View.
Allow a word in reference to this in

quiry in the June number of the Re
view, Tlie argument in the affirmative 
is based on Arts xxvi. 10, where the 
apostle is supposed to say, “ I gave my 
rote against them,” according to the 
Canterbury revision. The King James 
version has rvice. The change indi
cates the belief of the revisers that Saul 
was a member either of the Sanhedrim 
itself or of some tribunal with delegated 
authority to try and punish heresy. I f 
a member of the first, he must have 
been married. Does the argument hold ? 
Looking at the passage closely, we find 
tile original is xori/rryxo fttfnv. Here 
we have the tirst aorist, indicative of 
knrapqiu. Literally rendered, wo would 
have “ I bore down a stone.” The verb 
occurs only in this place, and in Acts 
xx. 9. where it is rendered “being 
fallen” and “ sunk down.” The Vul
gate (Ithemish translation) lins, ” I 
brought the sentence.” The noun 

rendered voice, vote, sentence, 
occurs I11 the New Testament only in 
Rev. ii. 17. It is also found in the Sep- 
tuagint in Ex. iv. 25, where the Canter
bury revision has “ flint" in place of
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“ atone." It mwins a pebble or small 
stone ; and Paul may have referred to 
the custom of voting by casting pebbles 
in a 1h>\. With hesitancy I suggest that 
lie merely states that lie actually par
ticipated in the martyrdom of Stephen, 
casting down the first stone upon him. 
I know not that Ibis possible interpreta
tion has ever been advanced, but it com
mends itself to my mind. Against the 
suggestion is the fact that HQaç is the 
usual word for stone. Still a stone large 
enough to lie sharpened into a circum
cising knife (Ex. iv. 33) would do con
siderable damage in a stoning. It may 
be added that Saul’s " casting down the 
stone" on Stephen may have been mere
ly a formal act as the chief witness and 
prosecutor in the trial of the proto-mar
tyr. See Acts vii. 38 compared with 
Délit, xvii. 3-7.

C. E. W. Dobbs.
Cakteusvili.e, 0.x.

Young Men : How to Hold Them.
Tiik question asked by A. H. II., 

how to hold our young men in the 
churches, is, I firmly believe, one of the 
most important questions of the day 
touching the prosperity of our church
es. It is alarming how many of our 
intelligent young men drop out of 
church and Sunday-school at an early 
age. In a word, let me suggest, first, 
young men can be won for Christ, as in 
days past. Their hearts are as sus
ceptible as iu years past ; but the pas
tor must find the iray to their hearts.

This can lie done not by preaching 
sermons to please alone, devoting an 
evening to travels, describing foreign 
lands, etc., having nothing of God but 
the text ; such sermons will draw only 
a class of people that have no care for 
the church ; neither must the pastor 
find the oile r extreme. God’s Word 
given in a dry and prosy way will put 
even the old church-members asleep. 
We must, first, "preach the Word.” 
Never let a longing desire to “draw” 
tempt any pastor to substitute anything

|"Ot:T.,

for “the Word.” Second, la-fore 
preaching, fervently ask God to make 
your message a part of yourself ; then, 
as you stand Indore your congregation, 
you will be filled with your subject, 
and when you preach you will thrill 
your hearers. Make your sermons short. 
Twenty-five minutes is long enough for 
one of your sermons of a Sabbath, and 
take care not to repeat. No sharper 
critics can lie found than young men 
for this fault. If you repeat, they no
tice it at once, and grow tired. Ilavo 
something in every sermon for them. 
Your truth must not be cold or luke
warm. but hot. Such preaching will in
terest and win them.

Alwtya know them on the street, and 
lie glad to stop and talk with them. I 
have been enabled to hold my young 
men through these and other means, 
and think others can also.

H. M. Kent.

Plagiarism.
In your July number, page 114, you 

very happily auswi r the query as to “ a 
lawful and unlawful use” of the Homi
letic Review by quoting Mr. Spur
geon’s views as to plagiarism. What 
he says is very helpful, and also sug
gests to any who are tempted to plagiai- 
ism a way of escape—viz., “ Eat the 
roll take time to digest what is read, 
and then reproduce in one's own fash
ion. As to how far the use of another’s 
matter may be used without plagiarism, 
the following illustration may lie help
ful. I have a gun and some powder, 
but no shot. I want to go gunning. 
In my front yard is a tree into which a 
friend of mine not long since tired oil 
the load in his gun. I take out my 
knife and carefully pick out those shot 
in the tree. I put them into my gun, 
which is charged with my powder, and 
I fire oif the load. Now whose shot 
did I shoot—my own or some one 
else’s ? The process of getting and the 
manner of use made them my shot.

A. W. IiAMAlt.
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Perplexed.
I am perplexed aliout certain state

ments of Scripture that seem to me to 
lie conflicting. Vet it may be that some 
of my brethren have access to helps 
that give an adequate solution. If so,
I shall lie grateful for any help they 
may give me. In Gen. xv. lit we read 
the predictive words of Jehovah to 
Abraham : “ Know of a surety that thy 
seed shall be a stranger in a land that 
is not theirs, and shall serve them ; ami 
they shall afllict them four hundred 
years. . . . But in the fourth genera
tion they shall come hither again." In 
accordance with this prediction, we read 
in Ex. xii. 40 the historical statement, 
“ The sojourning of the children of Is
rael who dwelt in Egypt was four hun
dred and thirty years." But turning 
to Gal. iii. 17 we read the words, “ The 
covenant that was confirmed before of 
God in Christ, the law, which was four 
hundred and thirty years after, cannot 
disannul." How to reconcile those 
passages I do not know. If the period 
from the giving of the covenant to the

giving of the law was four hundred 
and thirty years, how could the chil
dren of Israel—the grandson of Abra
ham—sojourn in the land of their bond
age four hundred and thirty years ?

It is of interest, moreover, to notice 
that the period of affliction is designated 
as four hundred years in length, leav
ing only thirty years or thereabouts for 
the peaceful sojourn of the sons of 
Jacob with their families before the be
ginning of the oppression. But the op
pression did not liegin until after the 
death of Joseph, when a new king rose 
who did not know him ; and yet he 
lived one hundred and ten years.

I know that the question is one touch
ing historical accuracy only, and is not 
very important in its hearing upon the 
saving truths of revelation, to convey 
which the Bible is given—in fact, is with
out any Importance whatever in that re
gard ; hut I would like the problem 
solved for the satisfaction of my own 
mind—if a solution Is possible—and 
would lx: greatly indebted to any one 
who might so solve it. T. M. S.

EDITORIAL SECTION. 
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The Buler and the Law.

Whenarulersinneth , . . and is guilty ; 
if his sill, wherein he hath sinned, be 
made known to him, he shall briny for 
his oblation a goat, a male without 
blemish. . . . And if any one of the 
common peo/ile sin ... he shall bring 
for his oblation a goat, a female with
out blemish.—Lev. iv. 22-27.

One of the striking provisions of the 
ceremonial law binding the Jewish na
tion in Old Testament times was that to 
which the above text directs attention. 
Nothing could be more suggestive of 
the Divine conception of the varying 
responsibility of individuals than the 
fact that in the event of a ruler's trans
gression he was required to bring us a

sin-offering a victim, like in nature, but 
superior in value, to that which was 
demanded of one of the common people. 
The idea conveyed by this demand was 
that the position of the oflieial made 
defection upon his part a more serious 
thing than that of any one of his sub
jects. It was to be expected of him 
that by virtue of his ofltce he would set 
an example of integrity for those the 
conduct of whose public affairs was en
trusted to his hands. The law for them 
was, not equally merely, but in a higher 
degree, obligatory upon him. lie must 
not only see to it that they obeyed it, 
but also must himself olx*y It the more 
carefully because of his oflieial position.

“ The single ami iierullar life is bound,
With all tho Htrength and armor of the mind,
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Tu keep iter lf fruni ’noyante ; hut much more
Tltut itpiril. ii|hiii whore weal ile|ienil anil real
The liver of many."

The ceremonial law, it Is true, “ lias 
lull its day anti ceased to be but the 
principles within and behind it are still 
as truly in force as ever they were. 
To-day, no less than in the days of old, 
the prominence of the ruler makes dis- 
ot ns lienee to law upon his part a more 
heinous tiling than it is in the case of 
one less conspicuous. It is a most 
lamentable thing, when the idea comes 
to possess him or bis people under him, 
that he is not subject to the restraints 
obligatory on them, hut can do as he 
pleases in all matters : lamentable be
cause disregard for law on the part of 
the ruler starts a stream of disobedience 
and crime that broadens and deepens 
with its onflow until it undermines the 
foundation of a nation’s strength and 
leaves ruin and wreck behind it. When 
Vashti, the queen, refused to obey her 
kingly husband, the l’rince Memucan 
declared in response to the king’s ques
tion as to what must he done with the 
royal rebel : “ Vashti the queen hath 
not done wrong to the king only, but 
also to all the princes, and to all the 
people that are in all the provinces of 
the King Ahnsuerus. For this deed of 
the queen shall come abroad unto all 
women, so that they shall despise their 
husbands in their eyes.” Nothing 
tends more surely to rob law of its 
majesty than for so called majesty to 
claim exemption from it or ignore its 
provisions. And when a nation’s jus
ticiary countenances such action, there 
is the best of reasons for most serious 
apprehension on the part of the law- 
loving and law-abiding as to the out
come in the future.

Precisely thus do matters stand in 
England to-day. With a law upon her 
statute-books pronouncing gambling a 
crime for any of her subjects, the heir- 
apparent to the throne sets the example 
of, and encourages by explicit werd, 
the infringement of that law. The 
most serious usjx-ct, so it seems to us, 
of the recent notorious baccarat scan-
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dal, was not Hie discovery of cheating 
on the part of one who participated in 
the game, lint the fact that lie who 
should have stood pre-eminently for the 
integrity of the law. he who by deed 
and word should have been an exem
plar to his people and the supreme 
exponent of law’s inviolability, could 
have condescended to undermine the au
thority of the throne by his ignoble and 
lawless action. It is no wonder that 
one of London's most famous preachers 
should have closed a sermon, in which 
he had treated most caustically the 
stigma that had fallen on England's roy
alty by royalty’s own action, with the 
words, “ Long live the queen !” lie 
hut expressed so a sentiment that was 
general throughout the realm among 
thoughtful and law-abiding subjects, 
that the day of the ascension to the 
throne of the present prince—unless
“ Consideration like un angel came 

Ami whipped the offending Adam out of him"

—would bo a day that boded ill for tin- 
nation, since, when the sceptre came 
into his hands, it would be in the hand 
of one to whom self-gratitlcation was 
of more moment than the law's exalta
tion ; a sentiment like that of the four!I 
Henry concerning the wild Harry :

“ The soul of every man 
Prophetically does forethink thy fall.
Hud I so lavish of my presence been,
So common-hackney'd In the eyes of men,
So stale and cheap to vulgar company. 
Opinion, that did help me to the crown,
I,ad still kept loyal to possession.”

To those whose judgment is not 
blinded by the dazzling glitter of roy
alty the words that fell from the lips of 
the Chief Justice of England—wherein 
lie condoned the action of the prime 
and endeavored to smoothe away the 
effects of the telling arraignment of I lie 
solicitor-general, acting as counsel ior 
Sir William Gordon Gumming—are 
simply amazing. That a Coleridge 
should lower himself to the level of a 
Caliban in “foot-licking” would have 
been deemed impossible had it not been 
actualized. Well had it been had lie 
kept in mind the counsel of the royal



i8yi. | Living Issues for Pulpit Treatment.

proverb-writer : “ It is Dot good to have 
rrspwt to jMrsmis in judgment, lie 
that sailli unto the wicked, Thou art 
righteous, him shall the ]>cople curse ; 
nations shall nlilior him ; hut to them 
that rebuke him shall Ite delight, and a 
good blessing shall come upon them. ’ ' 
The “ lame and impotent conclusion” 
that the diversions of a prince were of 
larger moment than the saeredness of 
law, that the entertainment of the heir 
to the throne was more to he considered 
than the stability of the throne, a “ con
clusion” announced by one sworn to 
interpret and apply without fear or fa
vor the law, upon respect for which 
that throne is founded, was but an in
dication of the inevitable tendency of 
royal demoralization. An unlialanceil 
brain will cause the feet to stumble. 
If “ princes are rebellious and the com
panions of thieves”—and what is dis
regard for law hut rebellion, or cheating 
hut thieving ? — their corruption is 
I Found, by a law of nature, to circle 
outward and downward till the whole 
body-politic is more or less infected.

“The cvaHc of majesty 
Dies not alone, but, like a gulf, doth draw 
What's near it with it : it is a massy wheel 
Fix’d on the summit of the highest mount,
To whose huge spokes ten thousand lesser things 
Are mortis’d and adjoined ; whiefi when it falls, 
Knell small annexment, petty consequence, 
Attends the Imisfrous ruin.11

Perhaps it is well to remind our 
American readers that a rebellious at
titude with relation to law is not pecul
iar to the one individual upon whom 
attention has been fastened hitherto. 
When it is remembered that in almost 
every one of our great cities the com
mon council contains no small percent
age of men who represent a I raffle that 
is notoriously antagonistic to existing 
law—men who are proprietors of sa
loons, and defiantly break the statutes 
concerning them week after week, year 
in and year out ; that there is also good 
reason to lielieve that in every one of 
our legislative bodies. State and Na
tional, are to be found some who do 
not ” shake their hands from the hold

ing of bribes,” hut “ with shame do 
love, (live ve;” that even in higher 
official position still there have liecn, if 
there are not now, men to w hom pub
lic office Is regarded ns a private trust, 
affording opportunity for personal 
emolument ; when all this is remem
bered, it will bring more closely home 
the conviction that there is a responsi
bility resting upon us as individual 
citizens which cannot lie evaded, of see
ing to it, so far as we may, that those 
who represent the people in the making 
and in the execution of law, in its 
enactment and in its enforcement, shall 
themselves he obedient to law. This 
will demand both vigilance and pa. 
tience, and a willingness to put partisan 
considerations below those of the general 
weal. Moral principle must lie re
garded as the very first requisite in any 
candidate for political office. “ They 
that stand high have many blasts to 
shake them.” They need a sturdy 
conscientiousness to support them, and 
the possession of this should lie the first 
of all the characteristics demanded of 
them. A man of integrity—one who 
is an integer and not a fraction—is the 
only kind of a man capable of worthily 
filling an office of trust. A clear con 
science is the essential of a truly gcaal 
judgment. He who has not the light 
of moral principle to guide him will 
walk in darkness politically.

Much should lie the teaching of our 
pulpits. To this extent, at least, poli
tics may enter its sacred precincts. A 
Christian citizenship should be taught 
to set honor upon office by demanding 
that honorable men alone shall occupy 
office—such men as Whittier pictures in 
his “ Sumner ” :

“ Suffice it that he never brought
Ilia conscience to the public mart ;

But lived himself the truth he taught, 
Whlte-eouled, clean handed, pure of heart.

* • • * *

Ilis statecraft was the Oolden Rule :
His right of vote a sacred trust ;

Clear, over threat and ridicule,
All heard his challenge : ‘Is it just ? ’ ”
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The Privileged Law-Breaker : the Ameri
can "alocu.

By H. L. Waylakd, D.D., Editou ok
tiik “ National Baptist," Phila
delphia, Pa.

We have among ns a class of men 
who are uIkivc the Viw, who violate the 
law with impunity ; who, if necessary, 
unmake the law ; though, it is true, as 
a general tiling they find it quite as easy 
to allow the law to i omain unre|>ealed 
on the statute-hook, but -.imply to set it 
at naught.

This class includes a very large range 
of persons—the distiller, who lives in a 
palace, who is clothed in purple and 
fine linen, who on occasion dispenses 
an almost royal hospitality, who per
haps has a pew in the broad aisle, and 
whose contributions would be greatly 
missed ; who is a patron of the fine arts, 
who has a gallery, admission to which 
is a prized privilege ; whose patronage 
is sought by artists ; who often sub
scribes large amounts to public objects ; 
the brewer, who, in England, stands a 
good chance of becoming a peer of the 
realm, as already several of the frater
nity have done, as Lords Burton, Hind- 
lip and Ardilauu ; and, along with 
these, Patrick O'Donohue, whose stock 
in trade is a barrel of whiskey, or, more 
properly, a gallon of whiskey extended 
to a barrel (for the gallon resembles the 
widow's cruse of oil in being suscepti
ble of indefinite multiplication) ; and the 
keeper of the lager-beer saloon, where 
politics are manufactured for the Teu
tonic voters who make up the ward. 
To these I might add the allies and slaves 
of these men, the politicians, who are 
sustained by their money and by their 
votes, and who in turn give them such 
laws aud such officials as they demand ; 
tlie owners of real estate, who derive 
from them a rent such us no other kind 
of business could afford to pay ; the 
wretched victims who are enslaved 
body, soul, and will, and who yield 
up at their demand wages, home, wife, 
children, life, immortality ; and the 
larger class of respectables, who from In-
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deleave or from cowardice or from inter
est allow all these things to exist. The 
distiller, the brewer, the retailer, and all 
those who arc swayed by them, through 
the potent influence of ambition, ava
rice, appetite, and apathy—all these I 
venture to class tinder the one name, 
Tlie Saloon. And I affirm that the Sa 
loon is the great law-breaker of our time.

Tlie very existence of the Saloon is a 
violation of the unwritten law of every 
community ; the law that no one shall 
infringe on the rights of his neighbor. 
The very existence of the Saloon robs 
all surrounding y ,-operty of half its 
value ; tlie vicinity of the Saloon ex
poses to ruin the young along with 
their parents. The law does not allow 
a road, however useful and necessary, 
to lie carried through without adequate 
compensation to those whose property 
it injures. Every Constitution provides 
that no property shall be taken for 
public uses without compensation to 
the owner. And yet tlie saloon has no 
scruples in robbing me in a single day 
of half the value of my property. No 
one is allowed to put a bolt factory 
or a bone-boiling establishment or a 
manufactory of nitro-glycerine in the 
midst of a crowded city ; but the Sa
loon unhesitatingly plants Itself wher
ever it will.

It is a violator of the spirit, if not tlie 
letter, of all constitutions and all laws. 
The welfare of the community is tlie 
supreme law ; and this law is perpetu
ally violated by the Saloon.

While thus the Saloon violates the 
spirit of all law, it is equally a violator 
of the letter. It sets at naught the 
laws whic:i forbid sales to minors, tin- 
laws which forbid minors to frequent tlie 
saloons, the laws which forbid sales on 
Sunday, the laws which forbid sales to 
habitual drunkards or to those already 
intoxicated.

The Saloon not un frequently lms 
the brutal candor to confess that it 
can live only by violating tlie law. A 
saloon-keeper to w hom I spoke on tlie 
subject of keeping open on Sunday, 
said, “ Sunday is worth to me three or
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four ordinary days.” In the city of 
Philadelphia a Methodist church—all 
honor to the valiant followers of John 
Wesley and of John Wesley's Master !— 
proceeded against a beer garden in the 
neighborhood, and forced the proprietor 
to respect the laws which forbade sales 
on Sundays and sales to children. This 
action in a short time compelled Hie 
closing of the garden ; and the man by 
this act silently acknowledged that his 
infamous business could live only by 
violating the law ; that obedience to 
the laws, lax and imperfect as the laws 
confessedly are, would lie fatal to his 
business. Out of this action of the 
Methodist Church grew the Law and 
Order Society, which 1ms been a g eat 
blessing to Philadelphia.

The Saloon allies itself most nearly 
with everything that is a violation of 
law ; it allies itself to the lowest dance 
house, to the dive, to the den of prosti
tution. Some years ago, under the 
influence of the Society for the Preven
tion of Vice, in New Haven, Conn., 
tlie Commissioners refused a license for 
a building in which was carried on a 
Variety Show. As the result, the Vari
ety Show was abandoned ; the two 
were so mutually dependent that the 
one would not succeed without the 
other. The Saloon and the Variety 
Show, the Saloon and the Dive, the 
Saloon and the Gambling Hole, these 
arc sets of Siamese Twins ; the oue 
cannot live without the other.

The following, from the Wine and 
Spirit Gazette, is surely significant :

“ The Phillips law, passed by the last 
Legislature of Ohio, forbidding the sale 
of liquors in houses of ill-fame, went 
into effect on May 23th. The importers 
of champagne in this city arc beginning 
to feel the loss of business in Ohio. 
Piper Ilcidseick representatives in Cin
cinnati claim that the enforcement of 
tlie law in the big cities of Ohio will cost 
them $40,000 annually ; Mumm Com
pany’s representatives estimate their loss 
at $30,000 ; importers of Pomery Sec 
claim that they will lose $00,000, and 
other importers will suffer proportionate

losses. The local brewers also feel the 
effect of the new law, as many of the 
houses in Cincinnati and Cleveland sold 
large quantities of beer."

Tlie statement shows how close is 
the relation between the Saloon and the 
house of prostitution. In fact, is there 
any crime, any form of infamy, any en
emy to the home and to virtue, with 
which the Saloon does not ally itself ?

The Saloon is tlie parent of every 
crime. It fortifies the intending mur
derer for ids act. ; it inflames to crime 
him who otherwise is quiet and law- 
abiding ; it sends the maddened drunk
ard to his home—no, that holy term 
cannot lie applied in this case—It sends 
him, shall I say, to his kennel, to mur
der his patient, long-suffering wife. It 
lends itself to every crime. A minister 
in one of the inland towns of Pennsyl
vania said to me, “ At tlie most gor
geous of our saloons, it is a common oc
currence for a young woman, hitherto 
unfallen, to lie invited to take some 
harmless refreshment, Then she is 
drugged into insensibility, and, while 
in this condition, is ruined ; then, when 
she has recovered consciousness, there 
is set before her the impossibility of 
her returning home, and finally she is 
shipped off to Philadelphia or to New 
York as a recruit to the great army of 
the fallen, which witli hideous steadi
ness keeps its ranks ever full, though 
the term be lint of two or three years.”

It is in the Saloon that tlie young 
man takes the first steps in tlie course 
which ends in defalcation, shame, and 
ruin.

With a no doubt unconscious humor, 
tlie Saloon in New York has appointed 
Hon. Paddy Divver, the keeper of many 
saloons, as police-justice. This emi
nent jurist will have one advantage 
over many of his fellows on tlie bench. 
When the law breaker, the thief, the 
murderer, is brought before Judge Div
ver, tlie criminal may at least feel that 
he enjoys tlie great constitutional priv
ilege of being tried by his jieer.

At tlie foundation of republican 
government lies nil honest ballot as the
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expression of the will of llie majority. 
Of this honest ballot, o' this intelligent 
expression, the Saloon is the implacable 
foe. Just in pro|x>rtion to the prev
alence of the Saloon is the prevalence 
of fraud, of the ignorant, the drunken, 
the purchased ballot. Every citizen of 
tile Metropolis knows that in the wards 
where the Saloon holds sway, the talk 
of a fair ballot is a mockery. Boss 
Tweed well understood how to rule the 
Metropolis, and through it the State.

The charter of a Nation lies, not in its 
written constitution, but in the charac
ter of the people. The experience of 
the South American republics reminds 
us of how little consequence are paper 
forms of government if there he not 
present behind these forms an upright, 
intelligent people capable of self-gov
ernment. Against this character of the 
people, the Saloon, from the very neces
sity of the case, is pledged. It strikes 
at the very charter of the national life.

[Oct.,

And yet, while the law lessness of the 
saloon, w hile its violation of every law, 
written and unwritten, is so outbreak
ing, we arc compelled to confess with 
humiliation that the Saloon is large
ly our master. I imagine it would he 
impossible, in any of our great cities, 
for a chief magistrate to he elected win* 
was avowedly hostile to the Saloon. 
Along with its wickedness and unscru
pulousness and lawlessness, the Saloon 
is united ; it is in earnest ; it means 
what it says ; it knows what it wants ; 
it means to have it ; it is willing to pay 
for it ; it is ready .0 strike down any
thing that stands in its way ; it sticks 
at nothing, whether fraud, bribery, or 
murder.

We must make up our minds that 
the war against the Saloon must Is; 
marked by an earnestness, a tirelessness, 
a wisdom, a tenacity, a bravery, not 
less than that by which we arc con
fronted.

EDITORIAL NOTES.

Oar Sermonic Section.
In a Review such ns this, which is 

absolutely undenominational, it is the 
intention to exclude everything that 
may in any wise seem to suggest criti
cism or reflection upon the creed or 
polity of any of the various divisions of 
the Christian Church. This rule is re
ligiously observed in every contribution 
of an editorial character, and it is the 
intention also to adhere strictly to it in 
the selection of articles for the Review 
Section, and of sermons for the Ser
monic Section. As will be readily seen, 
the latter section presents opportunities 
for suggest ion or assertion which may lie 
construed by the unduly sensitive as 
assaults upon the systems which they 
represent. While we shall endeavor to 
keep it free from anything that is mani
festly of such a character, we cannot 
hold ourselves responsible for the senti
ments of the contributors to this section 
or for the sensitiveness of its readers.

An Erroneous Quotation.
In an admirable article in the Tlib- 

liotlieca Sacra for July, Professor Hunt, 
of Princeton, a name well and favorably 
known to our readers, asserts that “ one 
of the supreme tests, on the secular 
side, of a call to the ministry is . . so 
to express thought as to make ’ per
fectly plain to the recipient n . i, so 
that, as the Scriptures declare, ' ,.e who 
runs may read,’ ” The nei cssity of 
clear thinking and clear sj caking is 
granted. But where arc we to look for 
this so-called declaration of Scripture t 
Is it in the Old Testament or in the 
New ? We venture the assertion that 
it cannot be discovered between the 
covers of any English version of the 
Bible, and also that there is nothing that 
corresponds with it in the Hebrew or 
Greek versions now in our possession. 
What may have been in the inerrant 
documents which certain of our friends 
claim to have come from the pens of the
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original and inspired writers of the 
liooks of the Bible, we do not know, 
indeed this hypothesis leaves us alto
gether at a loss ns to how much of our 
present Scriptures are to be accepted 
and how much rejected. But this aside. 
Tlie nearest approach we are able to dis
cover to what is so frequently said to 
he a declaration of Scripture is the 
command of Jehovah to the prophet 
iiabakkuk (ii. 2), “ Write the vision 
and make it plain upon tahhw, that he 
may run that readelh it.” Tt will 
readily he seen that the idea herein con
veyed and that which is hinted at in the 
popular rendering of it are by no means 
identical. The latter, “ he who runs 
may read,” suggests that the message 
he so plain that the passing glance of 
one who is hurrying along shall be able 
to catch its significance : the former, 
“ he may run that reads, " suggests that 
the warning of the message be so plain 
liait he who reads shall quicken his 
steps until he reaches a place of safety, 
thus reminding us of the angelic com
mand to Lot, “ Escape for thy life; 
look not behind thee, neither stay thou 
in any part of the plain. . . . Haste 
thee” (Gen. xx. 17, 22). Both convey 
important truths, both emphasize the 
need of plain utterance ; but it It hardly 
to be questioned that the scriptural ex
pression is the more suggestive of the 
two.

Reopened Churches,
It is probable that by the time of the 

issue of this number of Tim IIomii.ktm 
all our city churches will be open again 
for their regular services. Doors that 
have been closed for two or three 
months will have been unlocked ; dust 
that has accumulated through the sum
mer will have been carefully removed ; 
walls that have stared down on empty 
pews during that period will have be
gun to re-echo the sounds of ardent de
votion from the lips of reassembled wor
shippers, and everything will ls-gin 
again to evidence the spiritual pros- 
perily of the respective congregations.

All of which is, of course, very encour
aging.

But there is a question that will not 
down, and that is, Ought our churches, 
save for the sake of repairs or some cor
responding necessity, ever to be closed 7 
Is it not true that their closing is at the 
cost of the rights and desires of no small 
fraction of their various congrega
tions ? Is it not true that in nine cases 
out of ten the majority of the congre
gations of these dosed churches spend 
their summers in, and not out of. the 
city ? And even if this is not true, is 
it not the case that the spiritual needs 
of such of our church-members as re
main in the city are as great during the 
summer as at other seasons of the year 7 
And is it not also the case that there 
arc enough of the unchurched classes 
in our cities during the summer to fill 
every one of our churches, some of 
whom, as the result of earnest, con
secrated effort, might be induced to at
tend them ; perhaps would do so the 
more readily that that which gives to 
some of them the title of " fashionable,” 
during the rest of the year, is at that 
time absent from them 7

We are persuaded that tne closing of 
these edifices is a great mistake. Bet
ter far secure the pastoral services of 
some devoted servant of Oral, and the 
musical ability of some capable leader 
of song, and some efficient instrumen
talist, and endeavor to utilize all the 
forces of the home-staying portion of 
the congregation, and let the work of 
soul saving and soul building go on, 
Sabbath by Sabbath, without interrup
tion, the year round. It is too often 
the cry of the poor that our churches 
exist for the rich. To have any coun
tenance given to such a cry, by virtually 
treating such as have the means to take 
a summering as the only ones worth 
regarding in the matter of church ac
commodation, is a great blunder, not to 
say crime. It is but fostering the idea 
of the existence of ( lass distinctions in 
our churches, and the irritation lietwecn 
poor and rich, which is already deep- 
seated enough, perhaps not altogether



Blue Monday

groundlessly. Our Protestant cLarches 
may well learn from their Roman Catlio- 
iic. neighbors a lesson in this particular. 
We do not yet adequately appreciate, 
as do they, how completely the religion 
of Jesus Christ abolishes such distinc

tions as we have allowed to enter, and, 
in some measure, to control our man
agement of ecclesiastical things. What
ever their pastors anti some of their 
members may do, let not our churches 
take vacations hereafter.

BLUE MONDAY.
The Best Parishioner.

When I first took charge of my present con
gregation, more than twenty years ago, one of my 
heat parishioners said to me, “ Now 1 am presi
dent of a bank, and of two coal companies, direct
or of a railroad, a member of our school board, 
etc. These have frequent meetings, but, unless 
there be something very urgent, you may expect 
me at every church meeting, week-day as well as 
Sunday.”

From that day none lias liecn more faithful 
and ready to take part in every service than he.

He then paid one-fourth of the salary, more 
than one-fourth of the benevolence, and made up 
the deficits at the close of the year, if there were 
any. At the close; of one year, as his pastor was 
starting to synod, he handed him $50 for mis’ 
sionary purposes, saying, 11 I want to give this 
extra to the Lord this year, for saving the life of 
my son Ueorge,” who had been very seriously 
hurt by an accident in which two other young 
men lost their lives. Instead of curtailing his 
gifts to the Lord on account of extra doctor bills, 
he increased them because of the Great Physi
cian's goodness. He was then in good circum
stances financially. Ho afterward became em
barrassed. He had given his note to Wittenberg 
College for $5000, on which he was annually iky
ing $401 interest, lie said to me, one day, “ I 
have just paid the interest on my college endow
ment note, and left my taxes delinquent.”

He is a man of very fine mind, of much more 
than ordinary intelligence, and has but few 
equals among the laity as a theologian.

We never speak in his presence that we do not 
feel there is, at least, one in the audience that 
knows more than we do.

He is the best listener we ever knew—never 
takes eyes off the speaker. Knows every word 
you have said when you get through. The best 
critic we ever had. Modest, unobtrusive and 
kind with all. After failing in business, and not 
able to pay to church as formerly, he resolved to 
do more of its spiritual work. He has kept his 
promise. Although over 11 threescore years and 
ten,” he is still a zealous worker in church and 
Sabbath-school.

When absent from a church service, he seldom 
fails «to cither send his excuse to the pastor, or 
give it himself the first time he sees him.

Does all he can to encourage pastor and people, 
by praising their virtues and apologizing for 
their fallings, G. W. H.

A New Way to Tie Old Knots.
There was to be a wedding fine,
A little out of the usual line.
Two sisters fair resolved to mate,
And enter wedlock’s holy stale.
A double knot was to be tied ;
Such was the choice of the elder bride.
Now each had chosen a different man, 
According to the ancient plan,

And each had joined a different church, 
While for the true way each did search.
The Presbyterians baptized one ;
The other’s praises, Methodists sung :
And each elected, as was right,
That her own shepherd should unite

Her heart and hand and all her life 
To him who longed to call her wife.
’Twas so arranged, the feast was spread, 
And to the altar both were led.

The Presbyterian did his part,
And filled with joy the bridegroom's heart.
The Methodist was still quite young ;
His ministry hud but begun,

And ne’er before had lie been asked 
To take a part in such a task.

The words lie so desired to say 
Took themselves wings and llew away.

His tongue grew dry, his knees did quake, 
The awful silence none did break.

At last, with forehead beaded o’er 
With sweat, that oozed from every pore,

He said in accents of dismay,
” Give heed, my friends, to what I say.

“ I'm very sure you all must own,
That 'tia not well to live alone.

“ This youthful pair desire to prove 
That life is nothing without love.

“ All who consent that they should try, 
May make it known by saying 1 aye;’

“ And what is joined by human band 
Must not he loosed by God’s command.

“ You now, my friends, are man and wife, 
I wish you both a happy life.”

Marion E. Beall.


