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REVIEW SECTION.

I.—NATURAL FACTS ILLUSTRATIVE OF THE BIBLICAL
ACCOUNT OF THE DELUGE.

By Sir J. WiLLiam Dawson, LL.D., F.R.S., MoNTREAL, CANADA,
Lare PrincipAL AND ViICE-CHANCELLOR oF McGiun UNIvVERSITY,
(Third Article.)

A¥TER our previous inquiry into the physical facts and historical
antecedents of the deluge, we must enter on the study of its details as
narrated in Genesis, with the impression that we have before us the
testimony of a survivor or survivors, edited under the guidance of the
Divine Spirit, and, therefore, to say the least, in a judicious and con-
scientious manner. This understanding at once removes out of the
way all questions as to the so-called “universality” of the deluge.
The witnesses of the event could testify only to what they had seen,
and to such other effects of the catastrophe as they may have observed
after the event. To stretch their testimony beyond this is to treat
them unfairly. What, then, were their probable opportunities of ob-
taining information either during or after the deluge? The actual
space traversed by the ark may have extended from the vicinity of the
Persian Gulf about seven hundred miles northwesterly into the high
lands of Armenia. The geographical knowledge of the immediate
survivors of the flood, if measured by that of their descendants for
two or three generations, as given in the tenth chapter of Genesis, may
have reached eastward into Persia and westward as far as eastern
Europe and the shores of the eastern half of the Mediterranean.
Those districts of western Europe which have hitherto produced the
most abundant remains of Paleoanthropic or Antediluvian man were
probably beyond theirken. Thus, if we can now identify the geological
and the historical deluge, we may truly say that the original narrator
of the account in Genesis could have had no adequate idea of the ac-
tual limits of the submergence, tho it engulfed all the habitable
world as known to him. This is a highly important consideration in
regard to the scope of the terms as to extent employed by him.
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The primary reason of the deluge in the mind of our narrater is
the mora. condition of the world, which was filled with violence, ow-
ing to the aggressions of the giant half-breeds of the period and their
Cainite allies, and to the decay of the race which alone represented
the higher spiritual aims and hopes of humanity. The prospect was
one of increasing evil, which there was no adequate religious influence
to counteract, and which must lead to a hopelessly brutalized condition
of mankind, frustrating all the intentions of the Creator in forming a
being in His own image and with high and immortal destinies. The
author of the old Central American story of the deluge strikes the
same note with the author of Genesis, when he says that men were in-

rapable of knowing the gods. They had fallen away from all appre-
ciation of the spiritual, and had become blind to all but purely mate-
rial aims. In such a condition of things it is time for the destructive
powers of the material universe itself to be invoked to sweep the god-
less race away and to prepare for a new and better era. The same

idea seems to be expressed by our Savior when He compares the state

of the world before His second coming to judgment to that in the time

of Noah. The men of this later time are not accused of idolatry or

other special forms of wickedness, but simply of an entire devotion to

things earthly and sensual, and want of faith in the Redeemer. It is

this negative quality which renders them entirely hopeless, and fit

only for destruction. But tho to our narrator the deluge is thus a
miraculous judgment on a hopelessly irreligious race, he is aware that
the catastrophe is brought about by natural causes, and that the deliv-
erance of the survivors is arranged for by material means.

As in the Babylonian story and other ancient legends of the event,
an ark is prepared for the only family which “ walked with Elohim”
and “found grace in the eyes of Jahveh,” and this ark of safety is so
important and perhaps so novel as a work of human art as to merit a
detailed description. It is a large, rectangular building, rather than a
ship, and is constructed of the light and durable cypress wood. It is
strengthened with three decks and with numerous bulkheads or parti-
tions. It is covered without and within with resinous coatings, prob-
ably of asphalt. It has a door in the side, like the large ports for
taking in cargo in some modern ships. It has a window or hatch
above, which, from its small size, only a cubit square, has excited much
comment. Most likely those are right who suppose that there was a
row of small ports around the upper part, and immediately under the
roof or upper deck. The ark has no sails or other means of propul-
sion, but is intended merely to float and drift. In this it differs from
the Chaldean ark, which is said to have been a ship and to have had a
steersman or pilot, and hence must have had sails or other means for
directed motion. It has been absurdly stated that the term box or
chest, employed in Genesis, bespeaks ignorance of navigation on the
part of the Israelites. But even Abraham must have been acquainted
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with ships, which before his departure from Chaldea were leaving the
mouth of the Euphrates to make voyages in the Persian Gulf and the
Arabian Sea; and in later times, whether as sojourners in Palestine or
in Lower Egypt, and afterward as the neighbors of the Pheeniciauns,
the Israelites must have been well acquainted with shipping as it ex-
isted in the eastern Mediterranean. We must therefore suppose
either that the narrative is £o old as to antedate the construction of
seagoing ships, or that the ark was intentionally distinguished from a
ship, as being a structure of a different kind. The Babylonian story,
on the other hand, proves by its terms its own later date and artificially
expanded form. However this may be, we know from the early in-
scriptions at Tel-loh, in Babylonia, and other sources, that almost imme-
diately after the deluge the descendants of Noah were skilful ship-
builders and mariners, and undertook long voyages both in the Arabian
Sea and Mediterranean. Genesis is also consistent with itself in as-
suming that the later Antediluvians could build such a structure as the
ark and provision it for a long voyage, since it describes them as
builders of cities, as acquainted with the use of metals, and as agri-
culturists and stock-raisers. We also know that the earliest “Neo-
lithic” colonists of Europe after the deluge had already advancad thus
far in the arts of life. The later Chaldean editor evidently sees noth-
ing improbable in the building of the great ship.

It may be objected, however, that all this is represented as occur-
ring in what archeologiste call the Paleolithic or Chipped Stone Age.
It does not follow, however, from the prevalence of the Stone Age in
Europe that greater advances had not been made in the older settle-
ments of man in the East. At the time of the discovery of America
the Stone Age prevailed throughout the continent, tho the Peru-
vians were using vessels of gold and implements of bronze. So after
the deluge, while Chaldeans and Egyptians were far advanced in the
arts of life, the Stone Age yet continued in western Europe. It should
also be observed that the new geographical conditions prevailing after
the deluge were favorable to maritime enterprise, and that this must
have been active at so early a period that we can scarcely suppose that
the art originated at once in full perfection in the early shipbuilding
of Chaldea and Pheenicia. These facts are noticed here merely to show
that in regard to the ark Genesis is consistent with itself and with the
evidence of the existing monuments of early man. In any case the
ark may be regarded as a suitable introduction to a period in which
men must become mariners in order to colonize the world.

But our narrator is very definite as to the natural causes of the
catastrophe. These causes are noted in Genesis in a few words, but
words full of meaning: “The cicterns or abysses of the great deep
were broken up, the chimneys or hatches of the sky were opened, and
there was a great rain for forty days.” The first of these causes was
no doubt the most important, and implies a suspension of those arrange-
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ments of the Creator by which the land is upheld above the waters and
the ocean is kept in bounds or restrained by bars lest it return again
to cover the earth. It may be remarked here that “the deep” prima-
rily imports that universal ocean referred to in Genesis i. as existing
before there was any land. Out of this primeval ocean the first dry
land was raised by the power of the Creator: “compacted, or standing
together out of the water and by means of the water,” as Peter has it.*
This great cosmic idea of the unstable support of the dry land above the
waters, with which geology has made us so familiar as a natural fact,
was always present to the minds of the Hebrew writers as an exercise
of divine power by which the dry land, produced in the third creative
day, is continuously upheld by the same Almighty hand which elevated
it at first and by the pillars He has set to sustain it. The word ren-
dered “fountains” in the authorized version does not mean springs,
but rather wells or cisterns, and is elsewhere used for the bottom or
abysses of the sea.t The land was now allowed to subside into these
depths, and the impression of the narrator was that the waters of the
ocean poured over the land; and as this great inflow would be from the
south, it accounts for the subsequent driftage of the ark inland or to
the northward. The second cause is less obvious. The word rendered
“windows” in A. V. imports rather hatches or chimneys, and if these
were, as is most natural to suppose, in the cloudy atmosphere,{ the
reference must be to an atmospheric phenomenon. On the other hand,
Isaiah uses the same word for volcanic orifices—* For the chimneys
from on high are cpened and the foundations of the earth do shake.”
There are volcanous in Armenia still not quite extinct. Violent erup-
tions of these may have accompanied the deluge, adding to its terrors
and increasing the difficulty of escape.§ But perhaps we should
rather suppose the reference to be to tornadoes or waterspouts, accom-
panied with downpours of water or “cloudbursts.” The violent up-
ward motion in these whirling masses of air and water might well be
compared to chimneys in the sky. I can not think that the reference
is merely to the third cause specified, namely the rain, which could
scarcely be described in this way and is not so designated elsewhere in
the Old Testament. The rain, however, so portentously heavy and of
80 long duration, would greatly impress the spectators, and would itself
be sufficient to produce a local inundation, while by converting every
stream into a raging torrent it would greatly impede attempts to es-
cape from the waters advancing from below.

In this connection it may be well to notice the inadequacy of any
river inundation, however severe, to account for such a convulsion as
that recorded in Genesis. The narrator and any possible reviser in

* 2 Peter {il. 5 et seq.

+ Job xxviii. 16; Prov. v. 28 ef seq.

$ The firmament or atmosphere God called ‘ heaven.”™ Gen. i. 8,

§ Loftus refers to these in his account of the geology of the region.

might stimulate their activity.

Any land subsidence
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ancient times must have been perfectly familiar with the inundations
of great rivers, as of the Euphrates and the Nile, and could not have
magnified anything of that kind into a catastrophe so stupendous, ex-
tending over so long a time and drifting the ark against the levels of
the country to the highland> of Armenia. The Babylonian history,
by reducing the time and also the distance of the driftage of the ark,
approaches more nearly to the idea of a local flood, and not unlikely
represents a later modification with the view of making the tale more
credible, or accommodating it to local prejudices.

It follows from the form of the narrative and from its relating merely
to the experience of the narrator that we are not justified in extending
the geographical range of the animals preserved in the ark beyond that
of the region in question, which was one specially rich in species use-
ful to man. It further appears from a comparison of the lists given,
that, even in regard to that region, these do not include all air-breath-
ing creatures. In the initial direction as to this, in connection with
the building of the ark, the list includes birds, herbivorous mammals,

and the smaller quadrupeds. An additional command is given to take

in seven of each clean species, that is of those fit for sacrifice, a dis-
tinction already known according to chapter iv. In the third, fourth,
and sixth lists, there is the same limitation as to species, and it is only
in the summing up of the animals destroyed that we have the general
terms, “all breeding things” and “all in whose nostrils is breath of
life,” and here special mention seems to be made of beasts of stature
or standing up from the ground. We thus observe that in all the lists
of animals saved there are limitations, especially excluding what we
usually term *“wild beasts,” and we have a right to infer that Noah
was specially.commissioned to preserve such animals as would be most
useful in repeopling a desolated region before it could be again stocked
by natural processes.

(To be continued.)

IL.—-THE ESSENTIALS OF EFFECTIVE EXPOSITORY
PREACHING.
By W. GArpex Braikig, D.D., LL.D., Proressor oF APOLOGETICS

AND EccLESIASTICAL AND PAstorAL TueEOLOGY, NEW COLLEGE,
EpINBURGH, SCOTLAND.

Exrosirory preaching has a long lineage and an honorable record.
Among the best specimens of it that have come down to us from early
times are the expositions of the Psalms by Augustine, and the homilies
of Chrysostom on many of the books of Scripture. In Reformation
times, Calvin was an admirable expository preacher, and many of his
still much-valued commentaries were delivered from day to day in
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Geneva as pulpit expositions. No man, it was remarked by Scaliger,
knew so well the mind of the prophets. So, also, not a few of the
freshest and most valuable of Luther’s works were originally exposi-
tory discourses.

Coming to the country where expository preaching, or “lecturing”
as it has been called, has held its most conspicuous place, namely Scot-
land, we note that what first drew attention to John Knox’s power
as a preacher was an exposition of the Gospel of John, in the castle of
St. Andrews, which he gave to a kind of Bible class, consisting of his
own two pupils and a few other lads. And it is remarkable that as
Knox began his ministry at St. Andrews with an exposition of John,
so he closed it at the same place with lectures on the prophecy of Daniel.
But even earlier than Knox, George Wishart, the martyr, whom Knox
counted his spiritual father, had delivered lectures at Dundee on the
Epistle to the Romans, at the very time when his enemies were plotting
for his life. In Covenanting times, too, much of the best pulpit work
of Scotland was done by continuous exposition: witness Leighton on
1 Peter, Dickson on the Pszlms, Hugh Benning and James Durham,
whose expositions of Isaiah liii., the Song of Solomon, and the Apoc-
alypse have not yet passed out of our literature.

In England, in the days of the Commonwealth, excellent work of
this kind was done by many of the best Puritan divines. But Eng-
land, in subsequent times, has shown but little love for a method that
was once so popular. Tillotson and his school, addicted to succinet,
commonplace preaching-essays, never thought of long texts or continu-
ous expositions of Seripture. And even Whitefield and Wesley, with
all their evangelical fire and biblical devotion, were so much under the
necessity of making each discourse in a manner self-contained, that
they did not cultivate the expository method. Nor has it in England,
in the evangelical revival of the nineteenth century, obtained its old
place in Puritan days. The late Dean Alford used to lament its dis-
use in the Church of England; the Church of Rome, he held, paid
more regard to it than his Anglican brethren. But works like Trench
on the “ Parables” and the “Miracles” show that there are exceptions
—exceptions that by their success bear testimony in favor of the prac-
tise. Neither Mr. Jay, of Bath, nor Mr. Spurgeon was ever in the
full sense an expository preacher, but Dr. Joseph Parker’s “ People's
Bible” shows that there is at least one great preacher in England who
realizes his obligation to carry his people over the whole field of
Scripture, not so much, however, in the way of detailed elucidation,
clause by clause, as in in the way of endeavoring to seize the leading
lesson of each passage, and adapt it to modern use.

Among American writers, Dr. Phillips Brooks has shown a lively
appreciation of the expository method along with a due recogni-
tion of its risks and possible faults. The prolonged and continuous
course of sermons he regarded as a safeguard against mere flightiness
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and partialness in the choice of topics. The only serious danger about
a course of sermons was, that when it grew too long it was difficult to
have the vitality continued through all its length, and even to its last
extremity. Some courses started with a very vital head, but ended
with a very lifeless tail. On this very serious risk, Van Oosterzee
expatiates with no little feeling; he quotes Spurgeon’s pathetic remi-
niscence of his childhood—of an endless series of discourses upon the
“ Hebrews;” and tells of a preacher who began an exposition of Job
with eight hundred hearers and ended it with eight; while another,
lecturing on the “Little Horn of Daniel,” blew the horn so long that
his audience was reduced to seven!

The preacher commencing a course of expository sermons is like the
man in the Gospel commencing to build a tower; he must think care-
fully of the end as well as the heginning.

In proceeding now to the question, What are the essentials of
effective expository preaching? it will be well at the outset to observe
that certain of these essentials belong to the category of analysis, and
others to the category of synthesis, In other words, some of them
depend on the capacity of the preacher to apprehend, or see into, the
full scope and purport of the passage to be expounded; while others
depend on his constructive faculty, his power to make a good use of
his materials, and bring out all his conclusions whether in the way of
instruction or in the way of persuasion, in the most clear, orderly,
and impressive form.

I. Under the former of these divisions, the first requisite to be
noticed is, an ample acquaintance with the conditions and circumstances
under which the book was written that is to be the subject of expo-
sition. It is essential that the preacher transfer himself to the position
of the writer, and envelop himself, as it were, in his atmosphere. He
must realize “ the form and pressure” of “the very age and body of the
time.” He must be able to enter into the feelings and aims of the ser-
vant of God whose words he is going to expound, in reference to the
prevailing temptations, sins, sorrows, and shortcomings of the age.
This will enable him to find more surely the drift of the passage; it
will likewise enable him to explain peculiar terms of thought and mode
of exposition that might often otherwise be unnoticed, and contribute
vivacity and color to the discourse. In an age where so much exercise
is found for the dramatic imagination, this ought not to be a very
difficult attainment.

And never, as is evident, were there such abundant and valuable
materials as we find now for the illustration of ancient, and especially
biblical, writings. Never had the preacher access to such store of side-
lights from history, geography, physical geography, natural history,
ancient monuments (especially those of Egypt, Chaldea, and Assyria),
and observations of modern travelers and residents, whether in the
land of Israel or in adjacent countries. Knowledge of this kind will
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be found to be of especial service in the exposition of the historical
parts of the Old Testament, and likewise of the prophets. Let us
take, as a contrast, the manner in which an old and a recent expositor
of Isaiah frame their expositions—Calvin and George Adam Smith.
With all his unrivaled insight into the moral and spiritual drift of the
prophet and the messages he was ordained to deliver, Calvin’s expo-
sition is applicable to no particular period of the history, and to no
peculiar circumstances of the time. Dr. Smith, on the other hand, is
at extraordinary pains to connect the prophecy with the history, and
one of the chief merits of his exposition is the way in which the visions
of the prophet are thus brightened. At the same time we are far from
committing ourselves to all Dr. Smith’s views, either as to the time or
the occasion on which the different parts of the book were written, or
as to the manner in which the prophet attained to his supernatural
knowledge of the divine will. Next, we note the class of qualifications
that ordinarily fall under the term, exegetical skill. Insight into the
drift and purpose of the passage, and the connection of its several
parts; power of removing difficulties, explaining terms, and clearing
of obscurities; along with a vivid apprehension of the connection be-
tween old times and new, between human nature in its older and in its
more modern manifestations, and of the principles of the divine dealing
as applicable to both; the power, as some one has expressed it, of Japh- 1
etizing Scripture—of adapting the Semitic forms of thought and expres- ‘
sion to Western races; the faculty of perceiving the abstract in the
Semitic concrete,and then reconverting the abstract into the modern con-
crete; such are some of the exegetical requisites of efficient exposition. ;
It is hardly possible to lay too much stress on this last feature—the
capacity of adaptation of the old to the new. Of what avail, for ex-
ample, is a uccessful exposition of the parable of the unjust steward
if it is not brought home to the business and bosom of the present
generation of hearers? You may draw a vivid picture of the scene;
you may vindicate our Lord for bringing forward such a scoundrel as
an example to His people in any point of view; you may explain the '
strange expression “mammon of unrighteousness” and show the con-
nection and purport of the questions, “If, therefore, ye have been ]
unfaithful in the unrighteous mammon, who will commit to you the
true riches?” and, “If ye have not been faithful in that which is an- .

other man’s, who shall give you that which is your own?”—in all this 2
you may have been successful, and that is not saying little; but unless 3

you can point out clearly how it is to be applied to modern times and
conditions you have failed in the chief purpose of the exposition.
Perhaps no great modern preacher is so remarkable for this gift as
Dr. Joseph Parker. Under the garb of an ancient people that dwell
in a far-away land, he finds human nature, thinking, feeling, and acting
{ much as it does to-day. You are initiated into one of the wonders of
| Scripture—what we may call its perpetual contemporaneousness. You
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see that Carlyle’s fling at the Old Testament as “ Hebrew old clothes”
was not the fruit of superior wisdom but of defective vision—of spiritual
cataract. We take at random from “The People’s Bible” two speci-
mens.

The first is the case of Jacob. Tho Jacob has grossly deceived
his father, he thinks it outrageous and is most indignant that his father-
in-law should deceive him. That is human nature; we do not like to
be paid back in our own coin. “But is it to be supposed that we can
do just what we like, and hasten away from the consequences, and
escape the penalty due to evil? Be sure your sin will find you out.
What eyes it has! what keenness of scent! what little need of rest or
sleep! . . . Is not Jacob most human when he lifts up his pale, inno-
cent face and says, What is this thou hast done to me? . . . We
understand the mystery, it is part of our daily life [we do hard
things to others], but how surprising that «e should be misled; that
we should be robbed, that we should be unkindly treated? . . . We
say, when a blow falls on us, How mysterious are the ways of Provi-
dence! Rather we should say, How mysterious are the ways of man,
that we should ever have deceived the old, the blind, the helpless!”
After probing the consciences of such self-deceivers, he supposes a
hearer convicted and made to tremble. He is delighted to find it so.
“The Lord be praised! There is a smiting that is followed by bless-
ing; there is a cry of contrition that may be followed by a hymn of
praise.”

The other instance is in the history of the Kings. The text is
1 Kings xv. 22: “ He took away the stones of Ramah and the timbers
thereof wherewith Baasha had builded, and King Asa built with them
Geba of Benjamin and Mizpah.” The lesson is that in the Church of
Christ we are to use old material for new and gracious purposes. Men
who have shown much energy in the service of the world must not be
allowed to sleep when they come into the churchj their old energies
must be directed into Christian channels. He indulges in a sarcastic
sally at the easy, self-indulgent spirit of many a so-called Christian.
“In the olden time there used to be conversions; men declared them-
selves on the Lord’s side. They were turned to the Lord with full
purpose of heart. There are no conversions now. Men sit on cush-
ioned seats, hear music, mumble a little, and call it praise, and are
angry if the sermon exceeds twenty minutes. Is that making use of
the old stones of Ramah? If you can sing, be a singing missionary.
Wesley would not allow the devil to hear all the fine songs.” After
lamenting his own inability to cheer despondent souls with a song, he
proceeds to show how Jesus takes the old stones and turns them into
living stones. “Out of the ruins of Sanul He built a Paul; out of the
ruins of Luther the monk, He built Luther the Protestant reformer.
Out of the ruins of the drunkard (John Gough) He builds the apostle
of temperance. Jesus is building His great house, and some day men
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will say about the stones that are in it, What are these and whence
came they? And Jesus will answer with a pride of satisfaction flood-
ing and inflaming His soul: ‘Every stone that is there is precious to
me; thisis Ramah, rebuilt as Geba; this is the old fortress turned into
the new sanctuary.” Andas He looks upon the palace, wide as the hori-
zon, high as heaven, what wonder if, seeing the travail of His soul,
He is satisfied ?”

1I. These instances have carried us unconsciously into the second
department of our subject: the place of the synthetical element in
efficient expository preaching. One may have insight into the full and
continuous meaning of a passage of Scripture and yet not have a corre-
sponding gift of construction and expression, TLike Wordsworth’s

“Poets that are sown
By Nature, men endowed with highest gifts,
The vision of the faculty divine, ”

they may “ want the accomplishment of verse”—the power of clothing
their conceptions in fitting and attractive raiment. The construction
of a good expository discourse is hardly less important than the con-
ception of it.

Two special features ought to be conspicuous in its plan and
structure—comprehensiveness and simplicity. It ought to be compre-
hensive, bringing out in some way all the lessons of the text; but it
ought also to be simple, marked by a pervading unity, not breaking
the passage up into so many unconnected morsels, but making all con-
spire to a common end. For an expository discourse or lecture, in its
true ideal, is neither a paraphrase nor a commentary. It is not an
sasier mode of preaching, adopted by the preacher to save himself
trouble. It is not a series of little sermons on half-a-dozen consecutive
texts instead of one. It is the evolution of some important truth spread
over a passage of considerable length. In general, the function of the
lecturer is to seize boldly the leading thought of the passage, and group
the subordinate truths around it.

Suppose we take for illustration the passage in John xv. 1-8, the
parable of the vine and the branches. The great thought here is that
Jesus is the sole source of spiritual vitality and fruitfulness—He is to
His people what the vine is to its branches. Round this great central
truth are grouped 2 uumber of truths arising out of it:

1. True union is inward and real, not merely external or apparent.

2. True union is abiding and permanent, not transitory, as the
morning cloud or the early dew.

3. True union is fruitful, changing the heart and purifying the life.

4. True union involves a profound appreciation of Christ’s words;
His words, which are words of eternal life, abide in us.

5. True union implies union of will, for the will in prayer is
directed only to objects that will be given when asked.

i
4
3
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6. This union is highly glorifying to God.

Or, let the passage taken as example be 2 Cor. v. 1-8. The lead-
ing truth here is that in the future state the soul of the believer will be
better lodged than here. TIn support of this, four propositions are
affirmed :

1. The present dwelling has many drawbacks, we groan in it, being
burdened.

2. The future dwelling has many advantages: (1) it is not made
with hands, (2) it is a building of God (3) in the heavens (4) eternal,
(5) in which mortality is swallowed up of life.

3. In the two buildings our fellowship with the Lord is different;
we are absent from Him in the one, we are present with Him in the
other.

4. We have a confident assurance that when the one is removed,
the other will be realized—for (1) God hath given us the earnest of the
Spirit; and (2) we walk by faith, not by sight; hence the joy even of
the suffering Christian, and the earnest desire with which he looks for-
ward to the next stage of his being.

Lecturing needs a faculty of perspective, a power of apprehending
the proper proportions and relations of the parts of a subject, along
with a light touch, so that subordinate topics may find their proper
place, and be handled with no more than their proper emphasis and
fulness. Perfection in this art demands no little practise. But it
must be practise founded on a clear perception of what ought to be
aimed at, of what constitutes the perfection of an expository discourse.
We have said nothing of the more ordinary essentials of effective
preaching, of clearness, force, and beauty of style; of appeals to the
various faculties—reason, conscience, feeling, imagination; of the use
of illustration, of lively contrasts and resemblances; nor have we en-
larged on the indispensable need of divine power to make all fruitful,
because our one subject has been the features peculiar to expository
preaching. With ample space it would have been well to note the
parts of Seripture best adapted for such preaching. It must suffice
here to refer to the author’s “ Manual for the Work of the Ministry,”

chap. xi. Not a little depends on the selection of appropriate books
or passages of Scripture, with enough of human interest to attract,
and enough of divine teaching to stimulate, nourish, and strengthen.

As the Bible is the best of books, so the next best is that which is
most like it, that which teaches the same thing—or explains the Bible.
Instead of studying and writing about Austin and Luther, do what
Austin and Luther did, namely, tell what the Bible teaches. Go

straight to the Law and Testimony, instead of all subordinates and
substitutes.—James W. Alexander.



14 Review Section. [Jury,

IIL.—RESPONSIBILITY FOR ERROR OF OPINION.

By E. F. Burr, D.D., LL.D.,” Lymg, CoxN.; AuTnSr or “Ecce
Carum,” “Parer Muspn” Erc.

II.—Tur PosiTive SipE.

In a former article it was claimed that men are not responsible for
all errors of opinion, nor even for a/l errors of religious opinion.

While it seems that, if from the outset we were morally perfect, we
would escape a vast amount, perhaps the greater part, of our present
mistakes in both the religious and secular field, we are obliged to con-
fess that in neither field would we escape mistake entirely. There
would be an evil remainder. We would not be completely infallible.
The finiteness of our powers, and the present habit of Divine Provi-
dence in dealing with men, even with the best, forbid us to expect
absolute inerrancy. But we should expect that all ‘harmful conse-
quences to ourselves from the surviving errors would be divinely pre-
vented. So much is virtually promised. So much accords with the
experience of the holy angels, who, tho fallible, find that no chilling
shadows are allowed to cross the brightness of their day.

But tho a perfect moral character from the first would not secure
us from all mistake, or even from all religious mistake, it is certain
that it would secure us from certain religious mistakes of supreme im-
portance. We have biblical authority for saying that it would secure
us, at least under the conditions prevailing in Christendom, from such
errors as atheism, infidelity, and even agnosticism as to any funda-
mental Christian doctrine. Which means that in our time and lands
snch errors should be considered criminal.  The errorist would neither
have fallen into them, nor have loug continued in them, if he had
properly used his faculties and opportunities.

Time was, and that not very far back, when the curren “~eling
among Christians was that there is no such thing among us as a real
unbelief in God, or Christ, or any vital Christian doctrine. But, lat-
terly, this view has very sensibly retreated. Not only is the genuine-
ness of the grosser forms of unbelief allowed, but a disposition is widely
shown to speak of them, and especially of the more eminent and
scholarly unbelievers, in so mild and apologetic a tone as to thrust on
us the inquiry, Is it indeed little or nothing of an offense for men in
these times and lands to be without a Bible, a Christ, and even a God?

What do Christian critics sometimes say of such gross unbelievers?
They say, “ We are sorry for the result to which this writer has come,
but there can be but one opinion as to the candor and hearty love of
the truth displayed in his inquiries.” So the critics pronounce, and,
in the spirit of such a verdict, they go on to bespeak for these unbe-
lievers as lecturers and authors a large public attention and welcome,
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By their mild words and liberal encomimns they erect, so to speak,
]n‘fty platforms for them from which to command the sight and ears of
men. And it is just possible that, when the fair-minded and very
distinguished gentlemen have come to occupy the real platforms so
kindly provided for them by their Christian admirers, these admirers
take the platforms with them, nobly introduce them, and afterward
compliment them with breakfasts and receptions. When called to
account for s, they justify themselves partly on the ground of the
literary or scientific eminence of their protéyés, and partly on the
ground of their attitude as sincere and earnest inquirers after truth
men who have painfully done their best in the searci and yet with-
out success, and so are, at least, agnostics as to the Bible and God and
even the reality of moral distinctions. Of course, then, we must call
them nnfortunates, victims of circumstances or constitution, men to be
pitied rather than blamed.

I do not feel permitted to take this view of the case, amiable as it
seems. The chief trouble is that it is quite too amiable for the Bible.
No doubt men do sometimes come to the point of being sincere doubters
and even deniers of the most vital religious truths; but, according to
the Bible, they always reach this point by a guilty road—by a perverse
use of their faculties and opportunities. Also, such sincere errorists,
who perhaps, like Saul of Tarsus, “verily think that they ought to do
many things contrary to the name of Jesus of Nazareth,” and even that
by “killing the servants of God they are doing God service,” do some-
times become earnest seekers after the truth; but, according to the
Bible, they can not have this seeking attitude long without finding what
they are seeking. They are in process of rapid transition from unbelief
to faith. God and His truth come swiftly to meet such seekers. They
would never have become sincere doubters unless they had culpably
mismanaged themselves; and they could not long continue doubters
after becoming earnest seekers. Beyond all question these are the
Bible views.

Take the case of the atheist. According to the Book no one can
miss faith in God without great guilt. In which of the Testaments
do we find that one may be an atheist and yet be blameless? Where
is the prophet or apostle who speaks of an unbeliever in God in the
vein in which some Christian reviewers have spoken of Mill? Even
the heathen are declared to be without excuse for not knowing the
Creator of the heavens and earth. It is the fool that says in his heart,
There is no God.

Ungodliness—the being without God in the worll—whether prac-
tical or intellectual, is treated as a sin everywhere in the Scriptures.
We are told in many ways that a true seeking after God is sure to find
Him—that He is nigh to all who really call upon Him.

The Scriptures are equally clear as to the guilt of the infidel—of
the intellectual unbeliever in Christ and His Gospel, where that Gospel




16 Review Section. [Jury,

has been fairly presented. The Apostolic Commission is, “ Go, preach
the Gospel to every creature; he that believeth and is baptized shall
be saved, but he that believeth not shall be condemned.” In accord-
ance with this are many other passages—notably these: “If our Gos-
pel be hid it is hid to them that are lost;” * he that believeth not the Son
shall not see life, but the wrath of God abideth on him.” These are
specimens of the current representations of the New Testament. No-
where is intellectual unbelief in an offered Gospel treated as innocent.
it is uniformly traced to a wayward and sinful heart and the influence
of him who “hath blinded the minds of them who believe not lest the
light of the glorious Gospel of God should shine unto them.” Weigh
well the words of Christ Himself: “Ie that believeth not is con-
demned already, because he hath not believed in the name of the only
begotten Son of God. And this is the condemnation, that light is come
into the world, and men loved darkness rather than light, because their
deeds were evil.” He proceeds to tell how any to whom His claims
come may test them: “If any man will do his will he shall know of
the doctrine, whether it be of God or whether I speak of myself”—
that is, a conscientious liver and doer according to the light he has on
the divine -vill is sure to become a believer in Christ. Not one of these
men about us who are without a positive faith in Christ has yet seen
the time when he could not reasonably be summoned to repent and be-
lieve the Gospel immediately. The repentance itself would bring him
faith. He never would have come into this faithless state if he had
treated himself and the truth fairly; and he now continues in it, not
by any invincible necessity, but from some gross moral remissness for
which he may righteously be held to severe account. Even weakness
and slowness of faith in Christ are severely condemned.

Further, unbelief in certain fundamental Christian doctrines is
criminal. Every human body has its lungs and heart without which
it ceases to live. Every house has its foundation and corner-stones
and main timbers without which it would soon fall to pieces. Every
system of law, of science, of philosophy, of art, of business, of relig-
ion, has its vital parts by which it stands or falls. So Christianity
has its vital doctrines without which collapse and ruin await it. As
to what these vital parts are men differ; but not as to the fact that they
are. On this point the Scriptures are very explicit. On looking about
them, the apostles saw within the nominal Church, both present and
prospective, “antichrists,” “doctrines of devils” subverting souls,
“damnable heresies,” * other gospels”—professedly Christian teachers
so far astray in their teaching as to deserve an anathema and excision
from all Christian fellowship. The sacred writers plainly teach that
among those who profess and call themselves Christians certain doc-
trinal errors are criminal apostasies from the faith once delivered to
the sair’s, deserve denunciation, and will receive severe punishments.
The apostles are by no means liberals. They do not believe in a church
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that has room in its capacious bosom for all sorts of belief and misbe-
lief. They are far enough from that apologetic, extenuating, and
almost justifying tone which we now so often hear in regard to men
who are reprobate concerning the faith. There is no mistaking the
indignant severity of their judgment on those who, under the Christian
name, deny or ignore fundamental Christian doctrines. As soon as we
have satisfied ourselves as to what these doctrines are we are bound to
charge sin on all who fail to accept them, if not in accusing words at
least in our honest thought. Beyond all reasonable question this is
the Bible way of viewing things.

And it is also the way of a reasonable deism. Whether there is a
God from whom we came, and to whom we owe reverence, love, wor-
ship, service—is it possible that one honestly and patiently struggling
for light is left helplessly in the dark about such a matter as this?
Whether we have a written revelation from heaven on the basis of
which only we can be sanctified and saved—is it possible that God
leaves any honest soul among us to do its painful best over such a
matter as this, and yet do it in vain? I can not say, yes. I can not
reconcile it with my sense of what would be kind or just or wise in the
Supreme. So whenever I see an atheist, or infidel, or agnostic as to
any fundamental Christian doctrine, whatever show of candor and fair
research he may make, I say to myself, Something is wrong about the
moral interior of this man; the fair appearance is deceptive; if his whole
history, outer and inner, were laid open to view it would be found that
he has sadly and criminally mismanaged himself and his light, and if
he ever becomes a believer he will be apt to see and confess as much.

How well I remember such a confession once made to myself. A
young man of uncommon mind, in connection with unbelieving company
and reading lapsed through infidelity into apparent atheism. I sought
to recover him in many a conversation. He expressed the utmost con-
fidence in his position.” He had all the air of a most profound and in-
genuous unbelief, he had sought to know the truth, had desired it above
all things; had thought and read to the best of his opportunity and
faculty; and, as the result, had felt comyelled to withhold faith from
Jesus and from God. A great trouble came on him. He was set face
to face with death. Still no change in his bearing. The end drew
nigh. The same confident composure of a mind that has done its best
to know and has failed. I almost despaired of him. But one day I
found a great change. I could see it in his face before I heard it in
his words. The whole structure of his unbelief had suddenly fallen
to pieces, as if a house of cards, at the first stroke of a genuine repent-
ance. And then he confessed to me how hollow had been his confi-

dence, his so-called investigations, and even his seeming unbounded
ingenuousness. He had overstated himself; his seeking did not deserve
the name; he felt blameworthy in view of the whole process by which
he became and so long continued an unbeliever.
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Such a confession almost always follows such a recovery. And
were there no other light on the case of such radical unbelievers—who
seem to have exhausted all the attitudes and motions of a fair religious
inquiry, and all to no purpose—than is shown by such examples, we
should feei sure that they arve very like some collegian we have known,
and of whom we know that he has bent over the college books for four
years, appeared regularly at recitations and examinations, and is now
through his curriculum, but without anything that deserves to be called
an education. Is he an incapable? By no means; not even a dullard.
So I know that he must have been culpably wanting to himself; knew
it before taking counsel of his teachers and learning from them how
sluggishly and carelessly and superficially he has dealt with his studies.

Well, if there is blameworthiness of a very grave sort about all of
these supremely unbelieving men, in what does it lie? My view is
this: In common with all other natural men, they secretly disrelished

essential religion itself; they neglected to practise the truth as far as
1

known; they opened their ears and eyes freel, to unbelieving specula-
tions—without really investigating any; even their seeming investiga-
tion of Theism and Scripture was only a seeming., Names and forms
of rational inquiry they had in abundance, but they were only names
and forms. They never went on the tracks of truth as the hunter pur-
sues his game. Their learned natures, their logical formulas, their
scientific and philosophical molds of thought never included a real,
hearty seeking after truth. One is reminded of a suit of armor, each
part fastened to its proper place; at a distance one might think he saw
a knight ready for battle; but, on coming up, a single rap shows that
there is no man within. Their investigation was a mere simulacrum.
It did not deserve the name of investigation, tho no doubt it plenti-
fully got it, especially from themselves. The whole matter was slurred
over. They read, heard, talked, and, to some extent and after a sort,
inquired around the subject; they received impulses, floated on cur-
rents, perhaps drifted so as to touch the circumference of the evidences
at some points; but they never faithfully laid themselves out to reach
the center.

Their minds had no anchorage. They were just in the position to
be blown hither and thither by every wind of doctrine. And they
allowed themselves to be blown upon freely from all points of the com-
pass. Perhaps they invited all the winds. Led by the secret repug-
nance to religion of which I have spoken, they set their ears wide open
to everything objectors had to say. They set their eyes wide open to
all that cavillers chose to print. Under the plea that it was but fair to
hear both sides, and the assumptior that such vague and carnal deal-
ings with the side of faith as no one can well fail of in a Christian
land are enough for it, they made themselves thoroughfares for all sorts
of unbelieving speculations. That easiest thing in the world for any-
body to do on any subject, the raising of objections, they took in the
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whole unbelieving world to assist them in doing. They heard every-
thing and thoroughly examined nothing.

The consequence could have been foreseen from across the world.
The smallest acquaintance with human nature could have predicted an
unsettled mind; a mind full of suspicions and jealousies of the truth,
full of difficulties and doubts and antagonisms, and at last full of bitter
infidelities and atheisms. In fact it is a case of much bad company.
Is a man known by the company he keeps? Does one insensibly take
character from his habitual surroundings, unless he is contending against
them? Do we wonder if a man becomes modified by the food he eats,
the air he breathes, the dress he daily puts himself in, the class of
people he confines himself to? Bad surroundings will unsettle good
health, good manners, good grammar, and even good morals, especially
in early life and when these things have but little root. They will
unsettle good opinions as well.

So, for one, I am not surprised that these men are agnostics, in-
fidels, atheists. I should be surprised if they were not. If a man
opens all the gates of his field into a hunting-park, he may be sure
that the foxes, wild boars, and other destructive animals which belong
to the park, to say nothing of trampling hounds and hunters, will lay
his field waste and make a harvest impossible.

IV.—DR. JULIUS KAFTAN AS A THEOLOGIAN.*

By Samuen Prantz, Pa.D., D.D., PRESIDENT oF LAWRENCE UNIVERSITY,
ArpPLETON, WIS,

AMoxa the most popular and able of the younger theologians of Germany is
Julius Kaftan, the successor of Schleirmacher, Twesten, and Dorner in the chair
of dogmatics in the University of Berlin. From three to four hundred young
men crowd his lecture-room, and with most of them he is phenomenally popu-
lar, Certainly, he is making a decided impression on his hearers, and is doing
not a little to influence the theological thought of Germany for the next fifty

ears,
¥ There are several reasons for the popularity of Kaftan as an instructor. In
the first place he has an attractive personality, being a courteous, sympathetic
Christian gentleman. He is beyond question a deeply pious man ; calls himself
a pietist ; says he is such von Hause aus, and has never ceased to be; confesses
himself friendly to the ideal demands of this testimony, authority, and renuncia-
tion of the world ; and declares that they remain to him unalterable moments of
personal Christian conviction, even tho he is removed from the theology to
which they are attached. *“We hold firmly fast to this, ” he says, “that all that
is named flesh has but one right and that is to be crucified.” Another thing
about Kaftan is that he is an earnest man. He is not “engaged with the uni-
verse” because he bas nothing else to do; but he believes he has heard a call and
has a mission to fulfil. This he describes in the following sentence: “Our aim

* Kaftan, while of the school of Ritschl, belongs to those who have, as Dr. Stuckenberg

says, “gone further to the right and approach more nearly the orthodox position” than
many others,
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is to bring the truth of God to the people; to awaken faith, that men may be
born anew. ” Still another reason for his great influence is that he possesses, in
several ways, the qualities which go to make an eminent teacher. His mind is
capacious and remarkably well furnished. His memory is ever as ready to yield
up its facts as a trap to spring and in accuracy is like a syllogism. His whole
formulation of theology is out of the beaten track. His style while abounding
in particles has sunlight in it ; and his definitions never remind us of Dr. John-
son’s definition of network, “any thing reticulated or decussated at equal dis-
tances with interstices between the intersections.” He is fearlessly independent
and criticizes current theology as mercilessly as Luther, that trip-hammer of the
Reformation, criticized the Pope; tho he would never be so uncourteous as
to remark of a contemporary, as Luther did of Cajetan, that he was no “more
qualified to deal with spiritual things than an ass is to play a harp. ” Iis utter-
ances are always full of fervor, and occasionally white with heat.

Coming to a consideration of his theology, we would call attention first to his
demand for a new dogma, Kaftan is profoundly convinced that the best thing
that can be done with much of current theology is to give it a decent burial ; and
yet he does not condemn orthodoxy in the sense of a modern free-thinker. He is
no flippant caviler or cynical skeptic, but is at work in the interests of practical
spirituality. He has felt the breach between modern culture and the church, and
thinks he finds the reason in this: “Our dogma is not that of the Christianity of
Christ, nor in harmony with the spirit of the Reformation. It is a product of
ancient philosophy and medieval scholasticism.” He labors to show that tho
great forms of human life and thought are a unit, a totality, in which the single
points inwardly condition and correspond to one another. Roman Catholicism
is one of these inwardly agreeing forms. The old dogma grew up in this con-
nection and enters as an essential part of the organism. If we of the Reforma-
tion have broken with this form of Christianity, we need a new dogma not rooted
in Romanism, but flowing from the pure springs of primitive Christianity. This
conclusion leads Kaftan to a twofold investigation: first, What is the real spirit
and central thought of original Christianity and the Reformation? Second,
What has been the effect of human speculation on the truth in the course of the
history of doctrine?

In studying the first problem, he finds that the original idea of the Gospel
itself is contained in Paul’s “obedience of faith.” Obedience is twofold, of
which one.form leads to slavery (Romanism), and the other to liberty (Protes-
tantism), Luther’s work was to make us conscious that freedom takes its rise
in obedience. This holds true of Christianity as a whole, holds true of faith.
Only in the Church of the Reformation does Paul’s idea of the obedience of
faith tend to assume an independent reality. It will become such to the great-
est extent when once the activities and agencies of the church lead on to this
obedience. Then will Evangelical Protestantism develop an hitherto undreamed-
of power among all nations. Through the obedience of faith, in the spirit of the

teformation, the Christian is to become dead to the world. Faith unites us to
Christ who is now hidden in God, and hidden in God are all those, as to their
inner man, who belong to Him. Hence they are dead to the world. The diverg-
ing formulas of Christian doctrine and life grow out of the question, How are
we called to eternal life in God, to bring our transcendent possession into rela-
tion to a life in this world? Romanism replies with Monasticism. The Refor-
mation says we are to attend to our duties in the family, the state, and in soci-
ety, as they are the ones in the fulfilment of which the kingdom of God, as the
kingdom of ethical rectitude, will come to make itself manifest. But how are
we to retain the equipoise between our heavenly possession by means of which
our life is hid with Christ in God, and our moral duties which belong to this
life? The dogma of the church of to-day does not show us, and we need a new
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dogma which will so formulate the truth of our relation to Christ that it will
awaken faith and become a productive power in the innermost life of the indi-
vidual. We do not need more speculation, but we need the development of a
dogma which will bear more vitally upon those truths which, for us and our
faith, are life questions, When this is given us, we may go after the presup-
positions and seek to form into logical conceptions the eternal mysteries of God.

Concerning the second question, namely, the influence of speculation on the
development of Christian truth, Kaftan has much to say of which only a few
straws can be brought forward here. He shows at length how Greek philosophy
introduced new elements into the original Christian faith. e attempts to trace
the intermingling of the factors until in the fourth century they petrified into
dogma. To gnosticism is largely due the first Christian theology. It sought to
ally Hellenic culture with Christianity, transforming the latter into a system of
doctrine and presenting it as the absolute religion. The early Christian apolo-
gists caught the spirit of their age. A logos doctrine, essentially Greek, was
brought forward. In the Nicene Creed the Christ of the Gospels has receded be-
fore the Christ of speculation. The work was carried on during the Middle
Ages, the principle of authority and the relation of authority to reason exercising
a controlling influence. In Thomas Aquinas the tendency culminated. Our
orthodox 110,;,‘,'111:13 are largely a reproduction of the scholastic, and are especially
built up on the Platonic theory of knowledge then regnant., Great stress is laid
by Kaftan on the influence of the scholastic psychology on theology, and he
claims that rationalism has arisen as an outcome of these false principles retained
in our orthodox dogmatics.

This investigation leads him to two results which vitally affect his system,
First, since it is philosophy which has corrupted orthodoxy and led it away
from the unadulterated teaching of the Gospel, he would exclude metaphysics
from theology and return to a simple formulation of what is revealed to us in
the Bible. In every doctrine he touches he accordingly seeks first to separate the
speculative from the biblical and cast the former aside. Not thathe would have
an undogmatic Christianity and reduce systematic theology to a purely biblical
theology ; but he would develop a system especially related to practical life.
The content of theology must come, not from the speculations of men, but
directly from the Rible. He says: “ Nothing can be counted a dogma but what
can be derived from the rich, living fulness of the Scriptures, directly forth
from their midst. ”

But while metaphysics are to be excluded from theology, Kaftan finds it
necessary, at the very beginning of the formulation of his ideas, to go into meta-
physics and bring forward a new theory of knowledge. The logic of the situ-
ation forces this upon him. If it is an erroneous theory of knowledge underly-
ing orthodox dogmas which largely leads him to ask for their rejection, he
must show what that false theory is, and also what is the correct one, He first
seeks to manifest that the dogmas he rejects are founded on the Platonic theory
of knowledge which ruled at the time these dogmas were formulated. This the-
ory pretends to know the thing in itself and outside of its activitics and deduces
everything from general concepts. Applied in theology it introduced the con-
ception of God as the Absolute, and led to Christ being studied from the stand-
point of His preexistent divinity, rather than His historical life, which is the only
thing we know about. It created the doctrine of original sin and other specu-
lative doctrines. The Platonic theory is now out of date and also the errors it
introduced. For a true theory Kaftan gives usa modified Kanteanism. He

holds that we can not know things in thewmselves. We can only know an agent
in its activities, and therefore theology has solely to do with judgments of value.
Space will not permit us to expand his views. Their practical application in
the light of what has been said is apparent, We know only 88 much of God as
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is revealed. All arguments of a cosmological, teleological, etc., nature have no
place in dogmatics. Of Christ we know simply what can be learned from His
life, including of course His words, works, and sufferings. Concerning His dual
nature, His relations in the Trinity, His preexistence, etc., we have no right in
formulating dogma to speculate. Natural theclogy is a fiction. We know God
only in the face of Jesus Christ.

The essence of the Christian religion, Kaftan tells us, is determined by the
good which it offers to man. This good is the kingdom of God whicl is both
the supreme good and as such transcendent, and the moral good which as such
is immunent and the proper object of human activity. The kingdom of God is
der Mittlepunkt der Dogmatik. It is the proper formative principle. In the Old
Testament and in the New, it occupies a central position. Instead of being the
result, it is the aim of the divine purpose. It is the divine end in the world for
which man has been appointed, and in which he is to realize his moral freedom
and secure his spiritual satisfaction and perfection. Thus the ordinary method
of theology is to be reversed. Instead of starting with the idea of God and His
attributes and reaching the conception of the divine kingdom at the conclusion,
we are to start with the kingdom of God and relate all else to it. The atone-
ment, justification, adoption, Christ, the Holy Spirit, the church, find their
value for man in that they serve the purposes of this kingdom,

A discussion of Kaftan’s development of particular doctrines is here impos-
sible, but, in conclusion, we wish to offer some commendatory and critical sug-
gestions.

1. His purpose is worthy, Kaftan wishes to overcome the antagonism be-
tween supernaturalism and rationalism, or between faith and science; and in
such a way as will not sacrifice the claims of either. This has often been
attempted ; but Kaftan, with a few others who make up the growing Neo-Kan-
tean school in Germany, is cutting a new way through the tangled thicket. He
is seeking to gain an independent province for the religious consciousness by
disengaging religion from all essential association with metaphysics and natural
science. He would present a system which, no matter what philosophical and
scientific conclusions come to prevail, will remain unaffected by them. The
purpose is worthy, but the task is about as impossible as for Flammarion to
succeed in seeing men sailing on the canals of Mars.

2. His emphasis of the importance of the study of history to dogmatics is of
vital account. To really understand our dogmas without a careful consideration
of the age in which they arose and the influences under which they were devel-
oped is, in many cases, impossible. The work of such scholars as Harnack in
Germany, Hatch in England, Renan in France, and Allen in America has made
it necessary for the systematic theologian first of all to make a critical study of
the origin and history of doctrine.

8. He wiscly makes much of the Bible. There is a demand that theology be
made more biblical, and that the Bible be used more rationally. A theologian
can no longer pillow his head on a few texts and rest content, thinking he has
proved his position, The unity of thought in the Word of God needs to be stud-
ied more, and this is one of Kaftan’s excellencies.

4. The practical aim which rules his thought is also commendatory. He
holds that creed affects life, and that its end is not to satisfy the spirit of specu-
lation. It is to lay hold of men and make them better. Doctrine, he claims, is
nothing less than a Jacob's ladder. As long as we have a dogma which does
not pulsate with the life and spirit of Christ, we shall make slow progress in sa-
ving the world. It was said of Alexander Hamilton that he touched the dead
corpse of finance and it sprang upon its feet. This is what Kaftan feels needs to
be done with orthodox dogma. The fact that doctrine is being supplanted by
ethics in our pulpits, that we are told that doctrinal preaching is too heavy and
dry for the age, would indicate that Kaftan's position is worthy,
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5. His theology is Christocentric. Jesus is the spirit within the wheels of
his system. The time has gone by for the base line of a theology to be some
attribute or relation of God, as for example His sovereignty or kingship.

6. Again Kaftan is to be commended for interpreting God in the light of His
divine Fatherhood. Past theology and much of present theology have looked
upon God's government as if it were of a piece with the system of Koman juris-
prudence. It has been very jealous to protect God’s justice, His rectoral integ-
rity, etc. ; but has often failed to adequately disclose His heart. One of the
things which theology has needed in all its history is a better nuderstanding of
the divine nature in its unity and essence.

7. Kaftan believes that theology is a progressive science and should develop
with the development of history. This does not mean that its facts are mutable,
but simply that no age can formulate its thought in what shall be a formula for
all nges. It is useless to try to crush all men into the Procrustean bed on which
we have grown up.  “The thoughts of men are widened with the process of the
suns.”  With ncw methods introduced by modern science, with biblical criticism
having grown to u science and our knowledge of the Bible having been greatly
increased thereby, with changed conceptions of philosophical principles, we
may well ask ourselves if our dogma does not need to be reformulated in har-
mony with the greater light of the age.

While Kaftan’s system has these excellencies which we have briefly indi-
cated, it also has defects which are not to be overlooked.

1. First, his theory of knowledge is wrong, and since this is his corner-stone
the whole structure of his theology is weak. Indeed, his theory of cognition is
rcally inconsistent, being a kind of combination of subjective idealism and
realism.

2. We think he overestimates the iafluence of philosophy upon the develop-
ment of doctrine. That it has brought in elements we would be better off with-
out, we believe ; but we are by no means sure that our creeds are so much cor-
rupted by speculation as Kaftan thinks. Nor do we agree that the remedy lies
in the absolute exclusion of metaphysics from theology. In the first place, this
is impossible. Men will speculate on the nature of Christ, the doctrine of the
Trinity, ete., and theology must satisfy the demands of culture in making these
doctrines as intelligible as possible. Moreover, we are of the opinion that Prof.
0. A. Curtis is right when he says : “The work of relating doctrines can only be
done by a profound knowledge of metaphysics. The mysteries of the Bible are
only cheapened and emptied of spiritual life by the anti-metaphysical movement
in Germany. We must go the other way. We need more metaphysical discus-
sion rather than less. ”

3. Kaftan is to be condemned for often upholding his views by arbitrary
exegesis.

4. He bas an inadequate conception of religion. He says it lies in the dispro-
portion which man experiences between his need of life and the satisfactions
which this world offers him. Thus God is used only as a help to man that he
may solve the p:oblem of his earthly antagonisms. Much more satisfactory is
Dr. Luthardt’s conception, who says of religion: “It is a thing natural, intrin-
sically necessary, rooted in man’s very nature. . . . Religion is present in
man’s inmost being prior to all reflection, to all religious thought and feeling.”
Religion has to do with the entire man, not one sentiment or feeling as Kaftan
implies. It isa “fact of the collective inner life. ”

5. Kaftan’s limitation of our knowledge of God to what is revealed of Him
through Jesus Christ is an unnecessary rejection of the great facts which are
made known to us through natural theology. Moreover, in the development of
the doctrine, he seems to overlook the relation of God’s will to itself, forgets His
inner self-subsistence, which is a conception not only metaphysically necessary,
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but of great religious importance, since it is the foundation of the biblical con-
ception of the divine holiness and righteousness.

6. Kaftan's explanation of the origin of sin would seem to be based on the
fact of man’s ignorance, which is a case where “the bed is shorter than thata
man can streteh himself on it ; and the covering narrower than that he can wrap
himself in it. "

7. We object also to his trimmming down the conception of Christ’s divinity so
that it expresses nothing concerning the transcendental unity of His nature with
God, but only makes Him divine in the sense that He grasped the purpose of God
toward us and made that purpose the task of Iis life. The Scriptures them-
selves teach much more concerning the metaphysical qualities of Iis nature.

Other defects in Kaftan's system could be pointed out if space were at our
disposal, as, for example, his superficial view of the biblical idea of the vicari-
ous element in the atonement.

In conclusion, it deserves to be said that Kaftan is not an egotist, thinking
that he is able to write a new scheme of doctrine which the world will find, or
should find, entircly satisfactory. Charles Sumner said, “I am not an egotist
but an egoist.” So one might say of Kaftan. He is not an egotist, but he has
opinions and convictions which he would have heard. In his argument for a new
dogma, he states emphatically that he does not presume to be able to draw up
the new formula demanded. Indeed he says: “No man can make the dogma
that is needed, nor any dogma worthy the name. 1f he should attempt to lay it
on our table, it would be of no use. . . . In the on-goings of history, it must
force itself upon us, as something which the moment demands and can never be
forgotten as is wont to be the case when the Lord creates anything in His church
on earth.” However much one may differ from Kaftan in matters of opinion,
he is worthy of all confidence as a thoughtful, deeply spiritual man.

V. LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES.

By Proressor J. F. McCurpy, Pu.D., LL.D., UniveErsiry COLLEGE,
ToronTo, AuTHOR OF * HIsTOoRY, PROPHECY, AND THE MONUMENTS,”

“FOR THREE TRANSGRESSIONS OF DAMASCUS, YEA, FOR FOUR, I WILL NOT TURN
AWAY THE PUNISHMENT THEREOF, ” ETC.—AMOS 111, 3.

Iv the occupation of Canaan was a matter of prime importance to the He-
brews, its retention by them was at least of equal consequence. As we have
seen, Canaan was not normally a country left to itself so that it might be open to
chance invaders. It was, on account of its international position and its strategic
advantages, greatly coveted by the ruling powers of the ancient East, and usually
occupied by one or the other of them. Thus it appears that the independent rule
of Israel was but a brief interlude in the long and checkered history of the Holy
Land—a history of national and racial vicissitude, of dependence and servitude.
This somewhat stariling fact brings out in strong and bright relief the preemi-
nent importance of the Hebrew #égime in Palestine—so brief and politically so
insignificant, and yet fraught with infinite and world-wide issues.

We have learned that Israel’s occupation of the Promised Land was made
possible through the retirement of Egypt, after the fierce conflicts with the Hit-
tites had left either power incapable of holding a permanent empire in Western
Asia. Viewing the matter, however, from a more commanding historical stand-
point, we observe that both Hittites and Egyptians followed a more ancient and
powerful claimant ; that they were, so to speak, residuary legatees of the Baby-
lonians. For many centuries before the Egyptians ventured to set foot in Pales-
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tine, or the Hittites formed their memorable confederation in Syria, the Babylo-
nians had colonized, ruled, and civilized the whole of the Mediterranean coast-
land. The El Amarna letters, the latest of the great monumental discoveries, are
a sample of the kind of literature which still lies buried here and there in Meso-
potamia, Syria, Palestine, and perhaps even elsewhere in Egypt—the relics of an
immemorial empire, the half of whose deeds and might has not yet been told us.
The most comprehensive and decisive fact in Oriental history is the power of
Babylonia and the kindred realm of Assyria. Perhaps the most important re-
sult of modern archxological research is the resetting of Oriental and biblical his-
tory in their true relations, according to the light that comes streaming upon
them from the cuneiform records. With relation to our present topic, it is to be
noticed that when either Babylonia or Assyria was unquestionably supreme in
the East, the control of the West-land fell to it almost as a matter of course.
From about 4,000 B. c.,until Assyria became her rival in the sixteenth century,
Syria and Palestine were within the sphere of influence of Babylonia. But for
centuries before and after the entrance of Isracl into Canaan, Babylonia and
Assyria were contending with one another as rivals upon nearly equal terms.
This was accordingly the era of the conflicts of Egyptians and Hittites for the
possession of the West, of the intermittent occupation of Palestine by the former,
and of the appearance of Isracl as one among the nations by virtue of its settle-
ment in Palestine.

What is of equal significance, this period of strife between the empires of the
Euphrates and Tigris involved also the era of Isracl’s growth as a people, of the
rise of the monarchy, of the political, moral, and religious changes which condi-
tioned the reception and progress of Revelation. As we shall see, minor national
movements played their important parts; but the great determining element in
the whole international struggle was the position and influence of the leading
empire of the East. Thus it came to pass that when Assyria reached undisputed
predominance, the fate of Syria and Palestine was sealed, and one of the king-
doms of Israel was obliterated., And when Assyria in its turn gave way to the
reviving Chaldean power, the West-country, after a bricf interlude of Egyptian
control, fell speedily into its old relations, and the other kingdom of Israel came
to an end. .

Such are in broadest outline the conditions which made it possible for Israel
to secure and retain a refuge and a home for itself and its religion in the inter-
vals between larger international movements. But the Hebrews in Canaan had
also a narrower national environment ; and its relations with the peoples in its
immediate neighborhood, and nearer its own political lead, also played a most
important part in molding its destiny and in preparing it for its mission in the
carth.  Of these closer rivals of Israel the most influential were the Aramwans of
Damascus. 'We meet here with a very remarkable phenomenon, to which I ven-
ture to call particular attention. We divide the Northern Semites into the
Canaanites, the Hebrews with their kindred of Edom, Moab, and Ammon, the
Aram@ans, and the Assyrio-Babylonians, Now it is to be observed that the de-
gree of political influence exerted by the kindred peoples upon the Hebrews was
in inverse ratio to their geographical nearness, and even to their family re-
lationship. 'We may leave aside the Canaanites, the original possessors of the
land, as being of little significance politically after the Hebrew scttlement was
completed ; for the Pheenicians, the great surviving Canaanitic community, only
cared for and realized commercial preeminence. The nearest kindred of Israel,
the Edomites, Moabites, and Ammonites, were often indeed its fierce rivals,
Their function, however, was rather to hold in check and to chasten the people of
Jehovah than permanently to affect their career among the nations. But the
Aramzans had a task to fulfil toward Israel, which has actually given them their
chief historical importance, and also a very conspicuous place in the history of
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Revelation. In particular their relations with Israel determined largely the rise
and development of a cycle of Old Testament Prophecy. Finally, that still more
remote branch of the family, the Assyrians and Babylonians, overshadowed all
the nations, and brought to its catastrophe the drama of Israel’s history.

Let us look for a moment at this Aramewan interlude and its larger implica-
tions. The Aramwmans came in force over the Euphrates after the wars between
the Egyptians and Hittites had weakened the latter and their anomalous con-
federacy was dissolved. The Hebrews had scarcely been settled in Canaan be-
fore they had to undergo a term of subjection to Cushan-rishathaim, king of
Mesopotamia. This was in the twelfth century B.c., just before Assyria, rising
in her power to take the place of Babylonia, had gained control of the country
as far west as the great river. This domination of Palestine was soon forced
from the hands of the unsupported Aramemans, Henceforth we hear no more of
any powerful Aramaan state east of the river. Butan opportunity was afforded
of forming Aramaan colonies in Syria as far south as the borders of Palestine,
Accordingly, we read of several powerful communities reaching from the
Euphrates to Damascus in the time of David. This greatest and most enter-
prising king of Israel put them under tribute, and thus fixed the traditional and
ideal limits of the “kingdom of David” for all coming time. Dut before the
reign of Solomon was over all trace of Aramaan subjection to Isracl was gone,
Half a century after the division of the kingdom, we even find Asa of Judah call-
ing in the aid of Benhadad I. of Damascus (the Biblical “Syrin”) against his
rival and oppressor, Baasha of Northern Israel. The result of the intervention
was that valuable Galilean territory was incorporated into the rising kingdom
of Damascus. Henceforth, until the Assyrian came upon the West-land, the
Aramaans held the leading position which had been so briefly enjoyed by the
Hebrews.

Such predominance, in all human probability, would have proved fatal to
both of the kingdoms of Israel if it had not been that it was put an end to by
the intervention of the Assyrians. Observe the principal stages in the provi-
dential process. Northern Israel was first made a strong, self-contained state by
the genius of Omri, the founder of Samaria. It was he and his dynasty who
maintained the independence of Israel against the Arammans. There are three
notable features of the era of the house of Omri : the promotion of the Pheenician
Baal-worship, the Syrian wars, and the ministry of the great political prophets
Elijah and Elisha, The last-named event was provoked and largely determined
by the other two. It marked the beginning of that wide and keen interest in the
external relations of Israel which is so essential an element in Hebrew prophecy.
Another feature of the time should be added, tho it did not become at once of
decisive importance. I mean the coming of the Assyrians in force upon the
borders of Palestine. In the midst of the wars that raged between Benhadad TI.
of Damascus and Ahab of Israel, the news suddenly came (in 854 B.c.) that
Shelmaneon II. of Assyria was marching down from the Euphrates. At once
the kingdoms of the West-land laid aside their habitual strife and combined to
meet the invader. Foremost in the array of defense stood the Aramwmans of
Damascus. Side by side with them, for the first and only time, stood the chariots
and foot-soldiers of Israel. The confederacy was defeated. But it served toshow
the intruders from over the rivers what the obstacles were to their triumphal
westward march. Henceforth their progress was very gradual, and, strange to
say, the Arammans were left alone to bear the brunt of the numberless assaults.

The most critical period for Israel came with the fall of the house of Omri.
The dynasty of Jehu was unable to withstand the onslaughts of the terrible
regicide Hazael. In his time Damascus rose to a height of military power and
endurance never equaled by any native community of Syria or Palestine. By
it Northern Israel was almost obliterated, the whole Philistine coast was ravaged,
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and the kingdom of Judah brought to accept terms of submission. For a time at
least almost the whole of Palestine was in vassalage to Damascus. So much
we learn from the Bible alone. But the fuller explanation of the puzzles of the
story we gain from the cuneiform records. We ask: How then was Israel
rescued? And further : How was it possible for Israel, at the close of the dynasty
of Jehu, to rise to an unexampled height of prosperity and power? The answers
till lately lay under the earth, Now that they have been dug up, we learn that
it was during the temporary withdrawal of the Assyrians from the West that
Hazael, who had held his own so bravely against them, had scope for action in
the traditional field of Palestinian warfare. There afterafew years the Assyrians
returned.  Under Ramman-nirari II1., the city of Damascus itself was at length
taken (797 .c.), and thenceforward never took a leading place among the nations.
This was the opportunity both of Israel and Judah. For the Assyrians them-
selves retired and remained inactive for nearly half a century. Thus we ac-
count for the prosperous reigns of Jeroboam 11, and Uzziah.

One thing more we learn, and that of the very highest significance. At this
latest period of our present review, when Isracl was reaping the bitter fruits of
its prosperity as well of its adversity, Amos and Hosea came forward as the
first of the great literary prophets. With them the high career of Damascus is a
thing of the past. They look forward to its utter destruction and, with mar
velous political and moral insight and foresight, to the return of the Assyrian
hosts and the captivity of faithless, dissclute Isracl. How different would have
been the history of Israel and Judah, how different would have been the course
of Revelation itself, if Assyria had not done its brief but effective work upon
Damascus after the devastation wrought by Hazael !

TicraTa-PrLeser II1. was one who did a great deal more than merely restore
the old order of things. His administration of eighteen years (745-727) began
a new era, not merely in the history of Assyria, but also in the history of the
world. Several of his predecessors had made conquests equal or nearly equal to
his; but he was the first who knew how to retain the possessions thus acquired.
He was the first, indeed, who anywhere rul2d over an empire in the true sense
of this term. Before him, the territory claimed by the rulers of Babylonia and
Assyria were held, for the most part, on a very precarious tenure. The new
king introduced new ideas of organization and administration; and these princi-
ples, steadily acted upon by himself and his successors finally resulted in the
establishment of a comparatively settled government throughout the North-
Semitic world. . . .

The aim [of Assyria] was, in brief, to make all lands tributary to Asshur,
.+ . The new monarch perceived that, to carry out the old plan of subjugation
and administration, would require not merely an army continually on the march
from one insurgent district to another, but as many armies of occupation as he
held, or expected to have, administrative districts. But even this wonld not
provide a satisfactory government, since a régime of martial law would fail to
develop the resources of the countries from which he hoped to draw his riches.
. . . How, then, was the scheme of world-wide empire to be realized? . . .
The chief device was to secure a tractable population in the more troublesome,
unsubmissive districts, by substituting other inhabitants for those who persist-
ently rzfused to acquiesce in the rule of the oppressor, and who were themselves
dragged away to a remoter portion of the empire, usually not very far from the
capital.—J. F. McCurdy, in “ History, Prophecy, and the Monuments, "
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REPRESENTATIVE SERMONS.

REST IN CHRIST.*

By Rieur Rev, Tuomas M. CLARK,
D.D., LL.D. [ProresranT Episco-
rAL], Bisnor or Ruopr IsLaND,

Come unto me, all ye that labor and are
heavy laden, and 1 will give you rest,
—Matt. xi. 28.

No words were ever spoken that
have given the world more comfort
than these. They are addressed to all
the weary and heavy-laden, let their
burdens be what they may, and there
is nothing which they need to do but
to lay those burdens down at the feet
of Jesus, with perfect trust and entire
abandonment of thems:clves to Him.
All power is given to Him in heaven
and earth, and when the help of man
faileth, as it must do in our greatest
needs, we can always find a place of
refuge in Him., He understands our
necessities, He knows the meaning of
our trials and how they are intended
to subserve our good. He can tell why
His own children are left to suffer, not
only the sharp pangs of bodily pain
and the long protracted illness, wring-
ing from their souls the bitter cry,
“When I lie down I say, When shall
I arise and the night be gone!” but, it
may be, the more terrible agony which
comes of the hiding of God’s face and
His seeming abandonment of them
in their sorrows. In this emergency,
Jesus comes to our aid and tells us that
God never abandons IIis children, and
that this time of darkness will serve to

*In a note, dated April 28, 1896, accom-
panying this sermon, the beloved bishop and
servant of Christ wrices: “I send you a copy
of a sermon which I wrote last week. . . . I
am almost eighty-four years of age and stand-
ing, as I do, on the borders of eternity, I take
no interest in anything but the most direct
and simple appeals to the hearts and con-

sciences of those whom I address, of which
this discourse is an illustration,”

make the light of heaven more clear
and brilliant.

Every suffering which we experience
on earth, which does not come as a
punishment for our sins, will be more
than recompensed by the increase of
our happiness hereafter. Even the
agony we endure for our transgressions
may be regarded as a blessing, for the
worst calamity that can befall us is to
sin without suffering.

It is a great comfort to feel that
Christ sympathizes with us in our
trials, and the fact that He Himself has
known what it is to suffer brings Iim
very near to us, If we live in any-
thing like confidential relations to Him
we can go to the Savior with perfect
confidence that He will listen patiently
to the story of our woes, and, sooner or
later, give us the comfort which we
need. Our trials may be of such a na-
ture as to make it hard to believe that
Christ can take any interest in our
welfare. They may have been brought
upon us by our own fault, they may
seem to be only the punishment that
we deserve, and be more likely to repel
the Savior than to elicit His sympathy ;
but if we go to Him in the right spirit
and ask Him to forgive us, we shall be
sure not to be sent comfortless away.

The need of that rest which no one
but Christ can give may be much
more widely extended than we sup-
pose,—no one but God knows all that
is going on in the chambers of the soul.
The man who greets you with a pleas-
ant smile may be suffering the most
dreadful torture within. It is not only

the poor wretch whom you meet on the
highway, half-starved and half-clothed,
with no place that he can call his own,
and no friends to assist him in his
penury, who needs your sympathy.
In that stately mansion, blazing with
gold and vermilion, where everything
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that wealth can purchase is to be had,
one may be living, upon whose soul no
ray of sunshine ever falls. Quietness
of mind does not depend upon our out-
ward condition, nor upon anything
which this world can give. How
many men have spent their strength in
amassing a gigantic Jortune, and then
have been cut down before they had
time to reap the fruits of their labor!
How many magnificent palaces have
been built by those who never lived to
inbabit them! How many men have
been suddenly swept away just as they
reached the summit of power, of which
they had been dreaming all their
lives!

Did any man ever find, in this world,
everything he needed, in order to the
completion of his happiness? The
wants of the soul are infinite. Nothing
that comes to an end can fully satisfy
its aspirations. Nothing that pertains
merely to the earth can meet its highest
wants. It demands an eternity to fill
up the measure of its capacity ; it must
have a God to lean upon ; it must have
some share in the pleasure which He
alone can give ; it must have a Savior,
So long as we are chasing after the
shadows of the world, we may not be
conscious of all this; so long as the
doors and windows of the soul are
closed against the light, we may not
be able to distinguish the great realities
of our existence; so long as we turn
our backs upon God, we do not know
what a terrible thing it is to live with-
out God in the world.

There are conditions of the mind
which are fatal to anything like true
repose. Noone who has any concern
for his eternal interests cau be at rest,
while he is in doubt in regard to those
great truths upon which the welfare
of the soul depends. If one is im-
mersed in the affairs of this world,
caring for nothing but the pomps and
vanities which are so soon to perish, he
is not likely to be disturbed by any
spiritual perplexitics. It does not
much concern him whether there is a
God or not, whether there is arother
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existence awaiting him hereafter or
not. How many there are who are
floating on with the stream in this
careless, in ‘ependent condition! But
when the spell is broken, and the man
begins to ask himself, “Why do I
exist? Where shall I be in a few short
years? Shall T continue to live after
my body is laid in the grave?” then
the period of anxiety comes, and it may
begin with terrible agonies of death.
These agonies are not so much to be
dreaded as the spiritual torpor from
which the man has escaped. It is
better to cry out in anguish and fear:
“Is there a God? Has He anything
to do with me? Iave I ever crossed
His will? Is there another world,
where I must take my place according
to the life I am living here? Did
Christ die to save me? Has He asked
me to give myself to Him? Must I do
this, if I would hope for happiness
hereafter?”—1 say, it is better to have
our hearts torn and bleeding by the
laceration of such questions as these,
than to go on our way in serene indif-
ference,

“But what is to be done? Shall
I try to reason it all out by myself?
Shall I make a study of thé theories
which have been projected, in the
effort to solve these grave questions?
Or shall I put them all aside, as mat-
ters which admit of no satisfactory
solution? Shall I go back to my old
pursuits and pleasures? They will
not last very long, they may all be
taken from me before the sun goes
down, but there are multitudes of
people who seem to be content with
these transitory things, and why
should I not be?”

Why should you not be? If God
has touched your soul, you can never
be content to go back to your old,
stupid, thoughtless, idiotic delusions.
These questions must be answered, or
you can never have any-real rest. You
may put them aside for the time, you
may try to smother them, but they
will return upon you again, and if you
have any regard for your eternal wel-
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fare, you can have no rest until they
have been answered.

“But what am I to do?”

Take your doubts, your fears, and
your sins with you into your closet and
kneel down at the Savior's feet, and
ask Him to show you what you are,
and what e would have youdo. Ask
Him to take you into Ilis charge and
give you rest,

“But I have never looked to Him for

help. He is a stranger to me. I have
never felt any need of Him. I do not
know how to approach Him. What

reason have I to suppose that He will
hear me, if I do call upon Him

You are no stranger to Him, and the
fact that He has awakened in you these
feelings of anxiety and doubt is enough
to show that He is interested in your
welfare.  Tell Him everything that
troubles you, tell Him all your doubts
and all your fears, put yourself unre-
servediy into His hands, and He will
give you rest.

There may be some one present who
says : “ This does not describe my case.
I have no such doubts as have been
I am suffering the bitter
pangs of an awakened conscience, and

9n

described.

the hand of God is laid heavily upon me.
More than once I nave turned away
from the Savior, when He was waiting
to receive me. I have lived without
prayer. I refused to take up my cross
and follow Him, aud now I can hear His
voice no more and I can not help feeling
that He has deserted me. 1 do not dare
to ask for any aid from Him. "

And yet this is the only thing that
you can do, and it is all that He asks
you to do. Left to yourself, you are
helpless.  You can never erase the
records of the past, you can never make
amends for the wrongs you have done,
you can never wipe out the stains from
your soul. You can never hope to
enter heaven on the ground of any
merits of your own, but the Lord Jesus
is ready to take your burden of sin and
bear it for you. He has a place for
you in His heart, and there you will
find everlasting rest.

Section, [Jury,
“ But my sins have been so numerous
and so aggravated. Many of them
were committed long ago and had been
forgotten, It can not be thatany repent-
ance of mine can be of any avail.
There is nothing left for me but to
appear before my God, and bear the
penalty which I have so justly in-
curred. All the hope I dare to enter-
tain is the faint prospect that some
time in the remote future I will be
allowed to return to the Savior and be
taken back into His household.”

The merey of God in Christ Jesus is
not limited by time or space—the re
moteness and magnitude of your trans-
gressions will not debar you from
pardon. If your repentance is thor-
ough and sincere, if you turn away
from every evil thing, and leave every-
thing that concerns you in the charge
of your Redeemer, your salvation is
secure.

There may be other persons who are
carrying a burden of which nothing
as yet has been said, and such thoughts
as these disturb their minds :

“If I go to Jesus, I must appear
before Him as one who, after having
promised to serve the Lord, has turned
away, to walk no more with Him. 1
have been induced by the enticements
of the world to forget the vows which
I once made, 1 have gone back to the
evil habits which I once renounced, I
no longer look to Christ for help and
guidance. I have, in a great degree,
forsaken the House of God and I have
abandoned the Holy Communion. 1
have ceased to pray in private. Ihave
almost lost my faith in the Gospel, and
given myself over to skepticism and
unbelief. [ seek the company of those
who are certain to lead me farther and
farther away from the Savior. I do
not like to hear any one mention the
name of God. But at last, as the years

roll by and the end draws near, T feel
that T have committed a most grievous
sin, and if I continue in my present
course of life, I must go down to my
grave, and plunge into the darkness,
with no one near to help me.

When I
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stood before the altar and pledged my-
self to God, I did not make a true and
unqualified surrender of myself to Him.
1 kept something back. There are
passions in my soul, which I did not
thoroughly extinguish. I did not
realize what a wrong I was doing to
myself and what an insult I offered to
my Savior, when I asked Ilim to ac-
cept the service of a divided heart.
I understand it all now, and, moreover,
sce it with an agony which no words
can describe. Is it possible that when
Jesus calls upon all the heavy-laden to
come to Iim and find rest, He will
allow me to return?”

Yes, no one will be received more
gladly. Do you remember what He
said about the Good Shepherd, who,
when he found that one of his flock
had wandered off and was lost, left the
ninety and nine sheep to go after the
poor wanderer, and how he brought
him home on his shoulders rejoicing?
Do you remember what He said to one
of Hisdisciples, when he asked Him,—
“Lord, how oft shall my brother sin
against me and I forgive him? Till
seven times?” “I say not unto thee,
not till seven times, but until seventy
times seven.” It is never too late for
you to return, and you have learned
some lessons by your apostasy, which
only this sad experience could teach
you. You will never trust in yourself
any more. You will never again try to
make a compromise with God. Tlere-
after you will keep close to the Savior
and never let go His hand, and He will
never let you go away from Him.

“Come unto me, all ye that labor
and are heavy-laden, and I will give
you rest. ”

It may be possible for us to attain a
certain degree of rest while continuing
in sin, by drugging the conscience,
by absorption in worldly pursuits, by
intoxicating ourselves with the hours
of pleasure, but it is a rest that must
soon be broken, with consequences
which weshrink from describing. The
rest which Jesus gives, we carry with
us to the end,—we carry with us into

cternity. It can not be broken by the
storms of earth, by the loss of fortune,
by the ravages of sickness, by any
earthly calamity. It is a rest which
abides, it is a peace which passeth all
understanding.

Jesus is standing here, ready to give
you all this great gift if you will
accept it.  'Will you refuse His offer,
with the certain knowledge that you
are abandoning the only Being who
can help you when all other helpers
fuil —the only Being who can forgive
you and cleanse you from your sins, the
only Being who can comfort you in the
hour of your bereavement, the only
Being who can sustain you when you go
down into the deep waters and close
your eyes up on the world forever?

THE CHURCH AND THE ROCK.*

By J. GersnoM GreEeNnovarr, M.A.,
PresipENT oF THE BArrist UNIoN,

And I say unto thee, That thou art Peter,
and upon this rock 1 will build my
Chureh, and the gates of hell shall not
prevail against it.—Matt, xvi. 18,

I surrose you all know something of
the controversy which has been carried
on upon these woras, and how on this
slender basis the whole structure of pa-
pal dominion and papal infallibility has
been built; and probably you have
heard something about Peter and the
keys which are supposed to open and
shut the gates of heaven, and about
those who professed to have stepped
into Peter’s place, and about the whole
structure of priestly arrogance which
has lifted itself up to very heaven upon
these words of our Lord. . . . I merely
mention it to sweep the ground clear
that we may have room for talk about
better things.

I.—What was the Rock?

First, then, what was this rock on
which the Savior said He would build
* Preached in Rye-lane Baptist Chapel,
Peckham, Eng., at the Recognition Service of

Rev. J. W. Ewing, M.A., on Tuesday after-
noon, March 17,
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His Church? Was it Peter, as the
word seemed to imply, and even di-
rectly to state? Sometimes Protestants
have vehemently denied that, because
they were afraid that by admitting so
much they would be conceding all the
claims of Rome. I have no such fear,
1 think in a sense it was Peter, and the
company of Apostles of whom he was
the acknowledged leader; for it was
indeed upon their rock-like witness,
against which all the powers of the
world could not that the
Church of all the ages grew. It was
built, as we read in another place, upon
“the foundation of the apostles and
prophets, Jesus Christ Himself being
the chief corner-stone, ™

The rock was Peter; it was Peter
made a new man by the mighty truth
which he had just confessed — this
truth, “Thou art the Christ, the Son of
the living God.” The apostles, after
all, were only the upper stratum of the
rock, if we might so speak, the part
whicl: jutted above the surface, while
underneath was the solid bed-layer,
deeper than the earth, deep as the uni-
verse, this solid bed-layer of truth that
Christ their Master was divine, that the
words which He spoke were true as
heaven, and that His life and power
were eternal and indestructible. And
we are all rocks if we believe that from
Peter down to the humblest person at
the present day the veriest human fee-
bleness becomes as solid and immovable
as the ground under your feet as soon
as there enters into it the conviction
that Christ is God, that His word can-
not be broken, and that you are held
fast by Him and His in
changeless power and everlasting love.

You think it a strange thing that
Christ called Peter a rock—that way-
ward, impulgive, fickle nature, that

prevail,

promises

man of many moods and humors, bold
as a lion one hour, and frightened as a
sheep the next, that impetuous moun-
tain torrent overflowing its banks one
moment, and sinking down to the dry
stones on the bed the next— was it
etrange Christ should call this man a
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rock? Not a bit of it. He changed
the man's name because He was going
to change the man’s nature. Faith in
this man and the Spirit of God in him
were going to do with him just what
they might do with any one of you;
they were going to change his weakness

Section.

into strength, and his fickleness into
impassive stobility. Christ knew what
a grand thing Ie was going to make
of this bit of plastic yiclding human
stuff when He said, “ Upon this rock 1
will build My Church.”

And Christ is always building His
Church upon rock-like faith and rock-
like natures ; it may be uponr: wills and
natures that were once as weak as ever
I)('.l'l“S was, or as il“y one (lf ours can
be, but which have been solidified and
made like adamant by the coming in
of His truth. Christ first makes rock-
like people, and then He builds upon
them. . . . Upon rock does Christ
build His Church, and He wants rock
for the building up of any Church, this
Church—rock-like members, rock-like
deacons, rock-like teachers in the Bible-
classes and Sunday-schools, rock-like
preachers, men that know in whom
they have believed, and what they have
believed, and speak out with clear, un-
faltering certainty the things which
they have seen, and felt, and heard of
God.

I think there never was a time when
that was more needed than it is to-day,
there never was a more urgent demand
made for it. We live in an age of al-
most general unsettlement. You can
hardly think of a department in which
there are no doubtful minds, doubtful
opinions ; all questions seem to be in
a state of solution, nothing fixed and
determined. . . . Wherever you look,
except where Jesus and His messengers
stand, there is a sort of heaving, rest-
less sea that tosses up a great deal of
mire, and dirt, too; and the minds of
men are getting weary of it all, tired
of their own vacillations, and uncon-
sciously crying out for certainty, cry-
ing out, though they ‘on’t know it
yet, “To whom shall we go but unto
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Thee, for Thou hast the words of eter-
nal life?” . . . Men are slow to believe
in the glory of uncertainty and the sur-
passing excellence of doubt. They
can not feed their hunger on the husks
of conjectures and bare possibilities;
we can not tread on cloud, still less
climb up to heaven upon it.

We want rock; and the real deep
hearts of men everywhere, whether
they know it or not, are always saying,
Away from us, ye who preach nega-
tions, and doubts, and darkness, who
come and sit upon the threshold of our
hearts like some poet’s raven, croaking
out a dismal “Nevermore.” Away
with you ; and come ye, John and Paul,
and all such clear-voiced witnesses,
with the glow of hope on your faces
and the music of conviction in your
tones. That is the message we need ;
that is the message which this age
needs, and which Christ would have
His representatives give. He builds
His Church upon rock.

IT.— What 18 Christ’s Church?

Now, secondly, what was this
Church which He had in mind, which
He saw already spreading in magnifi-
cence and widespread beauty and im-
perishable durability, and which He
spoke of very tenderly as a mother
might speak of some dear little child,
“My Church,” “My Church”? When-
ever I hear people talking, as they
sometimes do to-day, about “My
Church” and “Our Chureh, ” I seem to
hear the least bit of irreverence in the
expression, for I think nobody has a
right to use that phrase except the
Master who first used it, and to whom
alone the Church belongs. What was
this Church which He had in mind?
What is the Church to-day?

There are some few people, not many
of the Protestant presuasion perhaps,
who when they speak of the Church
mean almost exclusively the clergy and
the officials ; and some when they think
of the Church have in mind creeds and
confessions, and cathedrals, temples,
churches, various ecclesiastical build-

ings, liturgies, and sacraments, and
bishops, aud priests, and preachers,
and rectors, and curates, and deans,
and archdeans, and sub-deans, and ca-
nons, and minor canons, and officers and
offices innumerable ; and they even say,
“There is no Church without these.”
. « . I gladly admit—and thank God
for it—that the Church is where these
things are associated with it; and that
the various offices which I have named
are filled by an almost countless num-
ber of good men, full of the Holy Ghost
and of power ; but these things are not
the Church, they are no essential part
of the Church even, no more than the
cogs and wheels in a factory are the
living human hand and the furnace
power which keep the whole mass in
motion,

We have to go back to find out what
Christ meant by “My Church.” And
the Church which He bad in mind,
which He saw filling the world, was
already present, in its beginnings at
least, in that little company of disci-
ples whom He had gathered together
and was training ; and you know there
never was in this world a society less
organized than that. There was not a
bishop or priest among them; not one
who had been trained to preach, not a
college man, not a surpliced gown or
band, not one ecclesiastical building of
any sort ; no liturgy except the simple
prayer that they had heard from His
lips, “Our Father which art in heav-
en, ” and no creed even save the confes-
sion which one of them had just made,
“Thou art the Christ, the Son of the
living God.”

What was there then? There were
twelve simple-hearted men looking up
into His face with unquestioning trust ;
drinking His words in as the very
words of God, loving Him with a love
that was growing stronger every day,
and making every fiber of their being
thrill with a strange new joy, believing
in Him as they believed in nothing else
in the world, and prepared to do any-
thing and to go anywhere in obedience
to His commands; twelve fervent, re-
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ceptive, teachable men sworn and

pledged to Him in unquestioning obe-

dience, with Jesus in the midst to

teach, and train, and guide, and cor-

rect, and strengthen, and perfect, and

at last sanctify. That was the Church,

that was the tiny grain of mustard-seed

which was to grow into the biggest of
all trees ; it was the little household of
faith which was to push out and ex-

pand its walls until there was room in
it for all creatures in the world who
would believe. And the Church to-day
is substantially the same; the Church
to-day, in all essentials at least, is just
that little company of disciples indefi-
nitely multiplied, with the same Jesus
in the midst. The Church is the com-
pany, now indeed quite innumerable,
of disciple-like souls who are forever
and ever learning of Him, some of
them, the greater number, beholding
His face, and serving Him day and
night in His temple; and the rest not
seeing Him yet, but rejoicing in Him
with joy unspeakable and full of glo-
ry. . . . Uponall these, wherever they
are, the Savior looks down as with the
joy of one who looks upon a noble pos-
session, and He says, “They are My
Church, My Church ; and there is no
other, no other.”

11I. —The Church’s Indestructibility.

And now, lastly, this Church living
and loving was to be and will forever
be indestructible. From the first IHe
gave this solemn pledge about it, sta-
king His truthfulness upon the Word,
and His very existence, indeed, upon
the Word, “ Upon this rock I will build
My Church, and the gates of hell"—
and He meant by that all possible
forces that could come out of hell—
“shall not prevail against it.”

The Church is indestructible. There
are some things which have been called
the Church that will probably pass
away ; not a few things which preju-
dice, or ignorance, or pride, have re-
garded as essentials of the Church that
may possibly be crumbled, and dis-
solved, and banished. Creeds may be
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modified and enlarged by the fuller un-
derstanding of the truth; but all our
little systems which are broken lights
of Him may have their day and cease
to be. Our organizations may grow
corrupt and perish; our methods of
working may become obsolete and
yanish away. Episcopates, synods,
presbyteries, may be put off as one
puts off old garments in exchange for
new. Ido notsay they will; I do not
think they will; but they may pass
away, because it may be proved that
they are not essentials. That which
He called my Church, which was to
Him as the apple of His eye, is a dear
and a , ¢culiar possession—the Church
of living souls cemented together, and
bound to Him by an infinite and im-
mortal love, that will never know
change or decay, that will always be
upon this earth composed of a never-
diminishing and ever-increasing num-
bers of souls, men and women to whom
He is more than all things else in the
world, whoserve Him with the perfect
liberty of a joyful self-surrender, who
would rather die than deny Him be-
cause He died for them, and to whom
the hope of seeing His face and enjoy-
ing Him forever is the main strength,
consolation, and ecstasy of living.

And oh, my brethren, how wonder-
fully the Savior has kept this pledge
up to the present time; the gates of
hell have not prevailed against IHim.
Thrones and dominions, principalities
and powers, rulers of all sorts of dark-
ness have done their best against the
Church; all manner of storms have
beaten upon this rock. You cannot
think of any sort of force, or any sort
of corrupting and dissolving elements
which have not been at work in the
midst of it. . . . And the Church has
always been surprising its enemies in
that way by its wonderful resurrection ;
just as Jewish rulers were surprised
when they found that the namc of Je-
sus which they had crucified, and
buried, and got rid of, was working
greater miracles than ever,

And we know, we who believe in

Section.
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Christ, that it must be so, and will for-
ever be even so; we know that what-
ever bodies break up on this earth,
whatever other institutions, systems,
fashions, corporations, break up and
disappear, there is one body which
never can die, the body which Christ
calls His own Body—the Church. But
until the world has crucified Him a sec-
ond time, and buried Ilim beyond the
reach of another resurrection, which
never can be, not till then will the
Church, which lives through Him, and
is part of His life, pass away.

You remember how a very little
while ago in this great metropolis one
of the daily papers—I really forget
which — was full day after day for
weeks with letters all about a dying
Christianity that was played out—I
think that was the word—Iletters sug-
gested by a poet and followed up by
many second-ratescribes. Christianity
played out—that is what they said.
Oh, these fools and blind, as the
Apostle would call them, who can not
see that which is far off or that which
is near, who sit in their small literary
circles, and fancy they have got all the
world down there, and can not see any-
thing outside, who put their fingers
upon their own feebly beating pulses,
and then think they are feeling the
throbbing heart of the big world.

Christianity may be played out with
these people, just because they have
never been in it. They say that spec-
tators see most of the game. That may
be true of other games ; it is absolutely
untrue of this one holy and divine
game. The people outside don’t see
anything of that. “The love of Jesus,
what it is, none but His loved ones
know ;” and the power of Jesus, and
the gladness and vitality which are in
the Church, none but His loved ones
know. . . .

Oh, be not afraid or disturbed by
those who mutter and complain that the
Church is losing power because they
would like to have it so. You belong
to a kingdom that can never be moved.
“Thy kingdom is an everlasting king-
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dom ; and Thy dominion shall have no
end;” and the Savior is saying to us,
to this congregation, and to your min-
ister much the same as what He said to
Peter, “ Upon this rock I will build my
Church, and the gates of hell shall not
prevail against it. ”

‘“AND THE SECOND IS LIKE
UNTO IT.”

By Davip James Burrern, D.D.
[RErorMED], NEW YORK.

And the second 18 like unto it, Thou shalt
love thy mneighbor as thyself.—Matt.
xxii. 89,

Tue lawyer in this case got more
than he bargained for. His purpose
was to trip Jesus with the catch ques-
tion, “Which is the great command-
ment?” The answer came without a
moment's hesitation and with an em-
phasis and solemnity that must have
made a profound impression, “Thou
shalt love the Lord thy God with all
thy heart and soul and mind, this is
the first and great commandment.”
But then the Lord proceeded, “ And
the second is like unto it, Thou shalt
love thy neighbor as thyself.” The
lawyer should have been familiar with
the former; for was it not written in
the law, “ Hear, O Israel, the Lord thy
God is one Lord, and thou shalt love
the Lord thy God with all thy heart
and soul and mind”? But this other,
in the form in which it was given, was
distinctly & new commandment, It
was elsewhere so characterized, as when
Jesus said, “ A new commandment give
I unto you, that ye love one another.”
And also, “Ye have heard that it hath
been said, Thou shalt love thy neigh-
bor and hate thine enemy. But I say
unto you, Love your encmies, bless
them that curse you, do good to them
that hate you, and pray for them
which despitefully use you and perse-
cute you.”

This was putting the law upon a
new basis. The Ten Commandments
had been regarded as ten lofty peaks
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of justice, marked, like Sinai itself,
by stupendous tokens of the divine
Majesty ; the lowering clouds, black-
ness, darkness, tempest, fateful light-
nings with which the mountain seemed
on fire, and the voice of the trumpet
waxing louder and louder. But they
are here given to understand that these
mountains were cast up by the central
fires of love. Law and love are made
identical. Law proceeds from love,
accomplishes its purposes and termi-
nates in it. The sum and substance of
the first table is love toward God ; of
the second table, love toward men.
The purpose of law is to prepare the
way for the reign of love; and ulti-
mately law will resolve itself into love
and love into law. The sole remnant
of the magnificence of a medieval abbey
is in granite walls and oaken beams.
There were silken tapestries, once, and
beautiful frescoes, and vessels of gold
and silver; but only the granite and
oak have resisted “the tooth of time
and rasure of oblivion.” Thus with
the passing of the present order all will
crumble save Law and Love. One is
granite, the other oak; and both are
destined to abide forever.

It ean not be denied that there are
difficulties attending a clear under-
standing of this commandment, “Thou
shalt love thy neighbor as thyself.”
They will all be made to disappear,
however, by a right use of the three
key-words, “Like,” “As,” and
“Neighbor. ”

I. Like. “The second is like unto
it.” Wherein can this commandment
be said to be like that, “Thou shalt
love the Lord thy God™?

First—In that it proceeds from it.
There is no true philanthropy which
does not find its fountain in piety.
There is indeed a tenderness of heart in
less or greater measure among all men,
but it is an open question how much of
moral worth there is in a mere natural
affection. Sir Walter Scott was so ten-
der-hearted that, having broken a dog's
leg by an inadvertent blow, he never
ceased to feel remorse for it. Some
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persons can look dry-eyed on scenes of
suffering that move others to ready
tears. True humanity, however, is
founded not upon mere sentiment, but
upon principle. It proceeds from a
recognition of the divine nature in
every man and of the divine love to-
ward all. A child stood at the window
of a baker’s shop, looking in with hun-
gry eyes. A lady passing by took
compassion on her. The little one re-
ceived the purchased dainties without
a word, until at parting she quaintly
and pathetically said, “Be you God’s
wife?” There was profound philoso-
phy at the bottom of that. All true
kindness proceeds from the best and
noblest—yes, from God within us.

And second—DBecause a true manifes-
tation of philanthropy is the proof of
love toward God. So it is written, “If
a man say, I love God, and hate his
neighbor, the truth is not in him.”
This was why Jesus denounced the
Pharisees. They professed a deep
piety, which they attested by tithes and
frequent fasts, long prayers, and broad
phylacteries. “God is our Father,”
they said ; but the Lord’s reply was,
“Nay; yonder is a widow whom ye
have dispossessed; yonder is a man
impoverished by your usury; your
hands are red with blood!” e who
wilfully and deliberately wrongs his
neighbor can by no means be regarded
as a friend of God.

II. As. “Thou shalt love thy neigh-
bor as thyself.” By this he intended
to say, not that the mete or standard
of love to one’s neighbor is the selfish-
ness which prevails among many, but
the true self-love hich should rule
among all.

There is a self-love or egoism which
is self-ruinous and destructive. It is
said of Narcissus that, as he beheld
himself in the fountain, he was so over-
come by his own beauty that he died
in a rapture of self-admiration. This
is indeed the commonest form of sui-
cide. Men devote themselves to wealth,
pleasure, and honor for the mere get-
ting and keeping and using one’s self ;
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this is miser-love, gourmand-love,
Napoleonic self-love. “Let no man
think of himself more highly than he
ought to think.” Let no man live as
if he were the only soul worthy of con-
sideration. A man living in this man-
ner could by no possibility love his
neighbor as he loves himself.

But there is another form of self-love
which is right and dutiful ; a true ego-
ism which puts a right estimate on the
importance of self. An old weaver in
England used to make this prayer each
morning, “Lord, teach me to respect
myself.” This was a right prayer. I
am a man made in God’s likeness and
after Ilis image ; it is my duty to make
the most of myself, not for self’s sake
alone, but for the sake of others and
the glory of God. It is my duty to re-
alize the vast possibilities of my life
and the destiny which is divinely in-
tended for me.

An Oriental legend tells of a man
who had stored away a vast quantity
of wheat in expectation of famine. In
the time of necessity the people be-
sought him in vain; he would reserve
his store for a higher price. Multi-
tudes died in the streets and still his
granaries were locked. At length the
exigency was so great that the people
were ready to pay whatever he might
ask. He opened his granaries and
went in; there was nothing there but
dust and crawling worms. He had
overreached himself. This is the way
of the selfish world. It is indeed the
duty of every man to increase his stores,
to fill his granaries, but only that he
may disburse his wealth and distribute
his possessions to the needy children
of men,

III. Neighbor. Nachbar; that is,
near-dweller. This word, however,
does not properly characterize the
thought in the Savior’s mind. The
neighbor to whom he referred was dis-
tinctly not the near-dweller. For in-
deed vicinage has little or nothing to
do with the real claims of humanity.
This is a pagan conception. In the
philosophy of Hierocles the relative
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claims of others upon a man’s regard
were indicated in concentric circles.
The nearest circle enclosed the man
himself, the next his household, the
next his townsmen, the next his fel-
low-citizens, and the great multitude
lay wholly without these circumserip-
tions of love. The Romans had only
one word, /ostis, by which to charac-
terize a stranger and an enemy. To
the Greeks, all but themselves were bar-
barians. A shipwrecked sailor on the
coast of Britain was doomed without
ceremony to the altar. Thus to the
non-Christian thought of the world, the
only neighbor was the near-dweller:
the man who lived next door. There
are persons in Christian communities
who cherish the same idea, but it is dis-
tinctly at odds with the Christian view,

We are left in no uncertainty as to
Christ’s opinion at this point. A
lawyer came to him on a certain occa-
sion, asking, “Master, what shall I do
to inherit eternal life?” THe answered,
“Thou shalt love the Lord thy God
with all thy heart and soul and mind
and strength, and thy neighbor as thy-
self.”

Thereupon the lawyer, feeling soiue
qualms of conscience and desiring to
justify himself, asked, “But who is
my neighbor?”

And Jesus said: “A certain man
went down from Jerusalem to Jericho
and fell among thieves, who stripped

im of his raiment, and wounded him,
and departed, leaving him half dead.
And by chance there came down a cer-
tain priest that way, and when he saw
him he passed by on the otherside ; and
likewise a Levite came and looked on
him and passed by on the other side.
But a certain Samaritan, as he jour-
neyed, came where he was; and when
he saw him he had compassion on him,
and he bound up his wounds, and took
care of him. Which now of these
three, thinkest thou, was neighbor to
him that fell among the thieves?”

Observe, he does not directly answer
the lawyer’'s question, “Who is my
neighbor?” but tells him rather how he
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should be neighbor to every man: for
when the lawyer answered, “He that
showed mercy on him, ” Jesus said un-
to him, “Go, and do thou likewise. "

“Thy neighbor? 'Tis that wearied man
Whose years are at their brim,

Bent low with sickness, cares, and pain:
Go thou and comfort him,

“Thy neighbor? Yonder toiling slave,
Fetter'd in thought and limb,

Whose hopes are all beyond the gravel
Go thou and ransom him,”

The true Christian is a cosmopolite.
He believes in the fatherhood of God,
and consequently in the brotherhood of
man. In pursuance of this conviction
he sends out his sympathy and helpful-
ness not only to his kinsmen or his
countrymen, but to all men every-
where, who have need of him. As it
is written, “One Lord, one faith, one
baptism, one God and Father of all.”

The rabbis say, that once upon a
time there were two affectionate broth-
ers who tilled the same farm. On a
certain night, after the gathering of
the harvest, one of them said to his
wife, “My brother is a lonely man,
who has neither wife nor children; I
will go out and carry some of my
sheaves into his field.” It happened
that, on the same night, the other said,
“My brother has wife and children, and
needs the harvest more than I; I will
carry some of my sheaves into his
field.” So the next morning their re-
spective heaps were unchanged, and
thus it happened night after night, un-
til at length, one moonlight night, the
brothers with their arms full of sheaves
met midway face to face. On that spot
the Temple was built, because it was
esteemed to be the place where earth
was nearest heaven, This is indeed the
noblest attitude of man. And what a
world ours would be if all men, reali-
zing that they are children of the same
God and therefore brethren of the same
household, were to treat each other in
this way.

And the Lord said, “On these two
commandments hang all the Law and
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the Prophets.” Love is the sum and
substance of law. Love God supremely
and love thy neighbor as thyself. He
that doeth this law shall live by it.

If we would learn the true philoso-
phy of the law and catch the true spirit
of obedience, we must visit the cross,
It is here that we discover how God
loved us. “He commendeth his love
toward us in that, while we were yet
sinners, Christ died for us.” If once
we apprehend the length, breadth,
depth, and beight of the love mani-
fested in this supreme self-sacrifize in
our behalf, we shall never need to say
to ourselves again, “Thou shalt love
the Lord thy God.” And if once we
shall perceive that Jesus here tasted
death for every man—for the drunkard
that reels along our streets, for the
poor Fetish worshiper in the far-away
jungles of Africa—we shall need no
more to say to ourselves, “Love thy
neighbor as thyself.” The God who
gave Christ is the Father of all. The
Christ who suffered and died is the
Brother of all. To love as the Fatlber
and Son have loved is the consummao-
tion of duty. Loveis the fulfilling of
the Law.

Section.

THE GLORY OF THE CHRISTIAN
AND THE CHRIST.

By R. V. Hu~ter, D.D. [Pressy-
TERIAN], TERRE HAuTE, IND.
Now unto him that is able to keep you
Jrom falling, and to present you fault-
less before the presence of his glory
with exceeding joy, to the only wise
God our Savior, be glory and majesty,
dominion and power, both mow and

ever, Amen.—Jude 24, 25,

Tuese words cover the destiny and
existence of an immortal soul. There
are two parts to our soul’s existence ;
this world is the theater of the first
part, and heaven is the theater of the
other part, if the soul is saved. Here
we act in time ; over there we have our
being in eternity. Here we look out
upon the Atlantic of troubles and sor-
rows ; over there we have smooth sail-
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ing upon the Pacific of God’s love.
Time is the outer room to eternity.
In this life we creep as we follow
Christ ; as the infant learning to walk
is sustained by the parent’s hand, so
we are sustained by the band of God,
but in the next life we walk as men
and women, having arrived at the full
stature of godliness.

“Now unto him that is able to keep
you from falling.” When? In this
life. “And to present you faultless
before the presence of his glory.”
When? 1In the next life.

I. Let us note the meaning of this
clause : “Now unto him who is able
to keep you from falling.”

Then there is danger of falling; of
sinning against God. “ Wherefore let
him that thinketh he standeth take
heed lest he fall.” Some of the angels
fell from heaven. “Our first parents
fell from the estate wherein they
were created.” Moses sinned ; David
sinned ; Peter denied his Master ; Paul
and Barnabas quarreled. Good men
have often sinned, and we all do come
far short of duty. Our natures are de-
praved, for the race has apostatized.
There is no perfection of nature in this
life. Weare on trial here. God has
not sanctified us, nor will He until we
have shaken off this mortal coil. The
world, the flesh, and the devil are a
syndicate formed to break down the
kingdom of our Lord Jesus Christ.
But, thanks be to God! He is able to
keep us from falling. God is able to
keep us against this syndicate of sin.
Our King is mightier than the king of
darkness, and is able to keep His own
until the perfect day.

The evil one is often allowed to have
his way in this world for a time, as
was the case in the thirteenth century,
when it seemed as tho unbelief and
paganism would ultimately rule the
world. The tide of Christianity which
had been advancing since the Christian
era was turned back; and it seemed
as if a wave of darkness and death
would sweep away all that had been
gained. But again Heaven’s banner

of light floated above an advancing
host of Christian patriots. So it is,
oftentimes, with men and women
“b aagain.” There may be a time
wheathey seem to have lost their hope,
and darkness closes in about them,
But like the Christian religion of the
thirteenth century, which blazed out
in the fourteenth century, they return
to their God, take up the drooping
standard, and bear it aloft in God’s
name. When the Master came to the
sepulcher of Lazarus, some one said
that Lazarus was dead. The Master
replied, “No, he sleepeth.” 8o with
a soul once regenerated. It may seem
to be dead. It is not dead; it sleeps.
At the Master’s bidding it will rise
again,

Also He is able to keep us from fall-
ing altogether—that is, from commit-
ting the unpardonable sin. Hell is
not so strong as heaven. God is su-
preme. Not only is Christ able, but
He is willing to keep us from falling.
He does not delight in the death of
any. “He would that all should turn
unto him, and live.” His love and
mercy are inexhaustible; His pardon
is waiting for all who wish it; but oh!
too many, too many, prefer sin and
death! It is a matter of our own
choosing. Allow me, my friends, to
commend to you “Him that is willing
to keep you from falling.”

II. Let us note the meaning of the
second clause: “And to present you
faultless before the presence of his
glory with exceeding joy.”

This clause covers the soul's exis-
tence in the world to come. In this
life there is sin and temptation. In
the life to come the soul is made per-
fect, aye, it is presented perfect at the
threshold of heaven. We must say of
progressive sanctification, it is as yet
unproven. By “faultless” the apostle
means that our sins shall not be im-
puted to us. We are justified be-
fore God, through faith in Christ.
There is no justification except by
faith.

Oh! what a change, and what a
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blessing ! We are lifted from this sin-
cursed earth to the “land of pure de-
lights, where saints immortal reign.”
There is no falling there, no tempta-
tion, no sin, no death. Death is the
gate through which we must pass
from the corruptible to the incorrupti-
ble; from mortality to immortality.
We care to pass through its portals
but once.

The apostle invokes God’s power to
uphold the members of the churches
in this life, and to present them per-
feet before God in the next. Solin
voke Christ’'s power to present you
perfect before God in the life to come.
I would have Him present you a par-
doned and justified saint, to the com-
pany of all the redeemed.

Note that when we are presented to
the Father, we are faultless.

Says our catechism: “The souls of
believers are at their death made per-
fect in holiness, and do immediately
pass into glory.” Says Paul, in wri-
ting to the Corinthians: “But we all
with open face beholding as in a glass
the glory of the Lord, are changed into
the same image, from glory to glory,
even as by the spirit of the Lord.”

It is plain that all men come short
of duty in this life. It is equally
plain, we think, that sin can not enter
the pale of heaven. The first wave of
sin that would pass over the threshold
of those upper mansions would call
forth the purified hosts to hurl it down
to plutonian darkness. There are no
sinners there; then if no sinners, no
sin ; and if no sin, there is perfection.
That cleansing of the soul seems to be
between earth and heaven, notwith-
standing the newer theology. How
comforting the thought that the dispo-
sition to sin which is inherent in this
life, is taken from us the moment we
take our farewell of earthly things!

We shall be “presented faultless be-
fore the presence of his glory.”

Paul says we shall be presented in
the presence of His glory. Not long
have we tostay here at best. Life isbut
abreath. The years urespeeding along

[Juvry,

and multiplying with wonderful rapid-
ity. It was but yesterday we were
children playing upon the green with
a score of others from the village.
How our blood ran hot with the ex-
citement of our childish games!
“Black man,” *hide - and - seck, ”
“blind-fold, ” and “town ball” have
given way to sterner things. Those
children are the men and women of
to-day. And yet not all of them are
busy with life’s cares, for some are
not. One day I heard that the boy
with whom I recited my first Latin
lesson died in Baltimore—died with
the Gospel armor on, preaching the
unsearchable riches of the Christ.
The brightest-cyed girl of the happy
group lay down to rest nineteen sum-
mers ago. And the fathers, where are
they? Under the sod, or ready to
yield up the spirit to the God who gave
it. “Life is a meteor, bursting in the
night of eternity. While we see its
light, we call it life; when it fades,
we call it death ; but it has only been
removed to another sphere with its
immortal beauty.”

Over there we are in the immediate
presence of God’s glory. In this life
God’s glory is the object of our faith ;
in the next life it will be the object of
our senses. Now we wonder what
God and heaven will be ; soon we shall
know what they are. Soon, very soon,
we shall realize the glory of God, if we
but Jove Him.

Observe that when believers shall be
presented faultless, it will be with ex-
ceeding joy. We tremble now lest we
fall short of that glory. We distrust
our s/nful hearts. Life’s sweetest cup
is mixed with aloes. But when we
are safe under the shadow of that
“Rock of Ages” there will be no dis-
trust, no fear, no aloes, for God “ will
dwell with us, and we shall be his
people, and God shall be with us and
be our God. And God shall wipe
away all tears from our eyes, and there
shall be no more death, neither sorrow
nor crying, neither shall there be any
more pain, for the former things are
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passed away.” The slaves of many
ills to-day will be faultless to-mor-
row ; and where there is the perfection
of holiness, there will be the perfec-
tion of joy.

Great will be our joy on entering
our immortal home. Our cup—our
hearts—will be full. Is this not an
object worthy of our efforts? For the
Master says, “He that overcometh
shall inherit all things; and I will be
his God, and he shall be my son.”

III. Let us now note the meaning of
the third clause: “To the only wise
God our Savior, be glory and majesty,
dominion and power, both now and
ever. Amen.”

The Apostle has exhorted the
churches to faithfulness in preserving
sound doctrine. He has warned them
against deceivers; he has pointed out
the God who is able to upheld them in
this life and that will present them be-
fore God, the Father, faultless. Now
in conclusion he would have all glory,
majesty,dominion,and power bestowed
upon that God, our Savior, who does
all for us. He is worthy of man’s
highest praise, his loftiest song, and
his most carnest adoration. There is
none other who could do for man what
He has done for him.- None other was
possessed of the infinite merit peculiar
to Him ; no created being would have
undergone what this Christ passed
through to redeem an enemy; none
other could keep us from falling even
after our redemption has been wrought
out; none other than the Son of God
could present us to the Father fault-
less. Christ bought us after having
created us; then He keeps us from
spiritual death after He has bought us
—He carries us along. Furthermore,
He bears us aloft to God’s throne, and
presents us justified, sanctified, and
glorified to the Father. Such love is
unbeard of outside of Revelation!
None other than a merciful and power-
ful God could and would have done so
much for dying men. And then we
were enemies when He did it ; enemies
by nature! Yet He bears with us, in-

vites us, loves us, and rejoices when
we do come to Him,

Is there not reason enough then for
giving all glory, majesty, dominion,
and power to this wise God, our Sa-
vior? This God remains the same to-
day He has ever been, His promises
are just as good. He is every whit
as able and His love is as plenteous
as in the time of the Apostle John, I
would commend you to this God.
He will keep you and present you
to the Father, spotless and undefiled.
Then I would have you give all the
glory and majesty and dominion and
power to this “only wise God, our
Savior. ”

I fear many Christians mistake the
ultimate and highest end of life. “To
be bhappy” is not the highest order of
Christian service. “Man’s chief end
is to glorify God.” We are to seck
to magnify and glorify our Master—
not ourselves. It is a common say-
ing in certain quarters—“ How do
you feel, brother?” As tho the feel-
ings were the measure of a man’s
religion! A better test is: “ What are
you doing for Christ, and your fellow-
men?” In what way have you glori-
fied His name? Have you given a cup
of cold water? Have you spoken a
word for Him? Have you given Him
the homage of your heart? The end of
a Christian’s life-work should be, not
to be happy but to glorify God. Then
the happiness will come. We are al-
ways happy in the performance of
duty. A good conscience brings nc
remorse. A bad conscience is wrung
with agony. In our Christian efforts
let us contribute to Christ’s honor, not
toour own ; for our joy ought to be the
greatest when we see our best friend
honored.

Let us give all honor to Jesus; for
all glory, majesty, dominion, and power
belong to Him, and ought to be given
Him by all rational creatures, in view
of the fact that He has redeemed us,
and can keep us from falling in this
life, and will present us to His Father
faultless in the life to come.
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CHURCH UNITY.

By J. B. Remensnyper, D.D. [Lura-
ERAN], NEw York Crry.
There is one Body and one Spirit, one
Lord, one faith, one baptism, one God
and Father of all. —Ephes. iv. 4, b.

TrERE is no more intensely absorb-
ing and practical question than Chris-
vian unity. Christ beyond doubt meant
His kugdom to realize what had failed
in all other kingdoms, viz., a common
brotherhood of the race. And this ideal
was attained by primitive Christians.
The “one H