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REVIEW SECTION.

I.—THE MYSTERY OF HEALING.

By Hugh Macmillan, IXD., LL.D., Greenock, Scotland. 

lam the Lord that healeth thee.—Ex. xv. 26.

This revelation of the Lord as a healer was a natural sacrament. It 
was made beside a bitter well, whose waters were made sweet ; and the 
Lord showed the deep significance of the occasion by connecting the great 
spiritual truth with the natural symbol. It was no chance circumstance 
that Marah should be the first experience of the Israelites in the wilderness. 
God placed it there, and led His people up to it designedly, to teach them 
a profound religious lesson. The bitter well was a representation of the 
diseases that belonged to their old life in Egypt ; and the sweetening of 
its nauseous waters was a symbol of the removal of these diseases, and 
their immunity from them, in consequence of obedience to God's laws of 
holiness and health in the new land and the new life before them. God 
healed the evil of the natural world as an outward proof that He could heal 
the deeper and more trying evils of the human world.

We have no reason to suppose that a miraculous efficacy was given to 
the tree cast into the water for the special purpose of doing what it could 
not accomplish by its own inherent powers. In nature there arc many 
trees and shrubs which possess the power of precipitating the mineral par
ticles that render water bitter, and making it pure and sweet. We are told 
that the tea plant was first used in China for the purpose of counteracting 
the bad qualities of the drinking water, and in that way its stimulating 
properties were first discovered. The adventurers who first explored the 
Western lands of America infused into the alkaline water of the prairies a 
sprig of sassafras or wild sage to purify it ; while in India a kind of 
bitter nut is ground down and mixed with stagnant wate-, to clarify it and 
make it wholesome. And a tree with natural properties of a similar kind 
may have been that which God guided Moses to select. It must have been
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some rare tree, of whose virtues Moses himself was ignorant, since it need
ed God to find it for him.

Hut the point of the incident is that, though the sweetening of the water 
was accomplished by the inherent virtue of the tree itself, it was God that 
gave the virtue originally to it, and in this case connected together cause 
and effect. Without the Divine guidance and blessing the beneficent result 
would not have been produced. The capacity of discovering and using 
healing medicines in nature is thus ascribed directly to God ; and the inci
dent is made a sacramental occasion for the illustration of the great truth 
that while in ordinary life we use the means of healing, it is the Lord 
Himself that healcth ; and without His power and blessing no second 
causes can avail.

One of the most comforting aspects in which God could reveal Himself 
to us is that of a healer. It is an aspect in which we have frequent need 
to regard Him in this world full of diseases and sufferings. Deep in the 
nature of God lies this healing purpose ; deep in His plan of creation has 
it been imbedded. It is no design or intention of yesterday, called forth 
by the emergency. It existed before there was any disease in the universe, 
or any sin to cause sickness or pain. God foresaw the possibility of the 
creature whom He had made in His own image, and endowed with the 
marvellous gift of personal freedom, transgressing in the exercise of that 
liberty the commandment of God, and incurring the penalties of disobedi
ence ; and in His mercy He provided for this possibility. When He laid 
the foundations of the world He created materials admirably adapted to 
restore the human system when disordered, in anticipation of and readiness 
for the use that should be made of them long afterward. Just as He 
stored up in the bowels of the earth those vast masses of coal, metals, 
and minerals which were to be utilized when the curse of toil in the sweat 
of his face was to be pronounced upon man, so He stored up magnesia 
and iron and sulphur in the rocks, and medicinal salts in volcanic springs, 
to await the time when man should require them to cure the diseases which 
the curse ol' sin should bring upon him.

When God directed Moses to put a particular tree, growing in the 
Sinaitic desert, into the bitter well of Marah to sweeten it, we must believe 
that it was God who gave the healing properties to that tree, and that these 
properties existed long before this use was made of them, and were de
signed for it. When the Jesuit priest in South America, in the dreadful 
thirst of fever, drank from a pond into which a Peruvian bark tree had 
fallen, impregnating its waters with its peculiar properties, and was cured, 
we must believe that God intended this discovery to be made, formed the 
tree originally for the cure of human fever, and brought man, who needed 
it, in contact with the remedy in His own good time and way. The heal
ing properties of rhubarb and willow bark and gentian and numberless 
other vegetable substances that might be named were imparted to them 
long before they were actually required by the disorders that were brought
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upon the human constitution by the great moral lapse. If there is any 
virtue in these remedies which we use for illness, they must have been de
signed from the very first for the very purpose to which we now apply 
them. We cannot suppose that they were the result of a mere blind 
chance, a mere accidental or capricious application to undestined medicinal 
uses. Wc must attribute the beneficent arrangement to the wise fore
thought of Him who is never taken unawares, and ever mingles mercy with 
judgment. The Balm of Gilead was the product of trees that were created 
long ages before man came into the world ; and many of the animal and 
vegetable medicines were in existence before man’s fall ; and we must con
clude that they were fulfilling the ends of their creation when they were 
removing the effects of sin upon the body of man. We are thus brought 
face to face with the striking fact that God did not suddenly assume the 
name of Healer when sin and its attendant evils came into the world, but 
had taken that name long ages before, and had a healing scheme in view 
when the foundations of the earth were laid.

We see, too, how thoroughly, and from the beginning, God took to 
Himself the name and function of Healer, from the fact that He has 
placed the disease and the remedy, the poison and the antidote, side by 
side. The manchineel is a deadly tree, but its poison is neutralized by the 
white ash, which always grows together with it. The sting of the nettle is 
soothed by the dock leaf that is found flourishing on the same rubbish 
heap. Humid regions and marshy places produce ague and malaria and 
rheumatism ; but the willow, the pine-tree, the eucalyptus, and the fragrant 
plants, whose aromatic perfume deodorizes the air and purifies the blood, 
luxuriate in such places. There is no plague anywhere but the means of 
curing it may be found in the same locality. Vegetable poisons are coun
teracted by vegetable remedies, and mineral poisons by mineral remedies. 
We see in our bodies not only the mechanism of health, which is natural, 
but also the power which enables the frame to cast off the unnatural dis
orders of disease. Most marvellous are the arrangements made in the 
body for curing accidents and ills that but rarely occur. Muscles that have 
been severed and bones that have been broken have provision made for 
their union in the natural processes of the body. God is thus the Healer 
not only at the moment when the trouble happens, but in the preparations 
which He has made beforehand for the removal, whenever it should come ; 
which gives us a much higher conception of His power and goodness.

And all this prearrangement of Providence in the constitution of nature 
and in the construction of our own frames for the remedy of disease 
points significantly to the Great Physician, who healeth all our diseases and 
redeemeth our life from destruction. He has foreordained to be the 
Healer before the foundation of the world. The whole system of things 
was constructed by Him as the Mediator with a view to redemption ; and 
we are led to the inevitable conclusion that the fall of man was no accident, 
calling for some new expedient, some undreamed-of device to repair the
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evil it had wrought, but rather an ant the whole eharaeter and issues of 
which were foreseen from the beginning of creation, and for which God 
had provided a suitable and effectual remedy. Deep down in the nature 
of (»od, deep down in the nature of the world the idea of healing lay. 
God needed to he a healer, as the world needed healing. Sin brought dis
ease and disorder into the world ; God brought healing and harmony. 
The Divine purpose in the creation of man was that he should become holy 
and blessed in the free service of God ; and since man has fallen into sin 
through the abuse of his freedom, God carries out Ilis original purpose 
under the new conditions which sin has produced, lie works the painful 
consequences of sin into the plans of love, and thus makes them salutary 
instead of destructive. Toil teaches obedience, pain produces humility, 
and death directs aspiration to a higher than a worldly hope. And thus 
the darkest human experiences enter as elements into the great redemptive 
process, and through the very evils that his sin has brought upon him 
man is healed and educated for the destiny for which he was created.

God as the Healer is revealed to us by Christ Jesus. He manifested the 
Father in the special form of the Healer. The miracles performed by Him 
consisted chiefly in healing. He went about all Galilee healing all manner 
of sickness and disease among the people. And the reason of this was 
that bodily diseases represented the more dreadful diseases of the soul 
which He came to remove. Every cure which He wrought represented 
the deliverance of the soul from some particular kind of moral evil. He 
thus showed how close was the connection between disease and sin. All 
disease has a spiritual origin. All material corruption was produced by 
spiritual corruption. Evil spirits arc older than any form of material evil. 
Had there been no spiritual wickedness in high places, there could have 
been no corruption, no disease, no death on earth. All diseases, therefore, 
were and arc spiritual to begin with. Three fourths of the elements that 
enter into them are spiritual, and three fourths of the remedies that must 
be used for them must also be spiritual. Apprehension, and memory 
which affords the ground of fresh apprehension, arc truly the source of 
most of the pain of our life. Take away these fearful qualities of reason, 
and the physical pang that remains is but a comparatively slight and mo
mentary suffering. The reason why idiots, as a rule, are so remarkably 
healthy is that they are free from those mental worries which cause most 
of our physical troubles. Sin is thus soul-disease and the parent of all dis
ease. Remove the iniquity of the soul, and universal healing comes in. 
And hence it was that Jesus addressed Himself first to the deep-lying dis
ease before healing the superficial manifestation of it ; cured the sin of the 
soul before curing the palsy of the flesh. He healeth all our diseases by 
forgiving all our iniquities.

Jesus Himself was exempt from sickness and disease because, although 
He bore the penal consequences of sin, lie had no personal sin ; and yet 
it was not by a mere word of power costing Him nothing that He healed
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them. 11 is miracles of healing were not the mere expression of a Divine 
benevolence, lie accomplished all Ilis cures on earth by deepest personal 
sympathy with the sufferer, lie wept when lie raised Lazarus from the 
dead ; He sighed and looked up to heaven when He cured the deaf and 
dumb man. Virtue went out of *Tim when He healed the woman with the 
issue of blood. It is said significantly, when He restored many people, 
that He Himself bore their sicknesses and carried their sorrows. In order 
to acquire the power of healing, He hungered, thirsted, .-as weary. The 
Roman scourge wounded Him ; the crown of thorns pierced His brow ; 
the cross lifted llis sufferings to the highest pitch of endurance. The cross 
was the healing tree which Jesus cast into the bitter Marah of all our sick
nesses and diseases. And this bitter tree of suffering and death, put into 
the bitterest human trouble, cures it. It makes a medicine of nature’s gall 
as a skilful physician uses the poisons of earth to cure its diseases.

We can see a deep-lying, far-reaching significance in the fact that the 
principle of mutual similarity between remedy and disease formed the basis 
of ancient medical practice, and is fast becoming the basis of our modem 
therapeutics. That principle is engraved on the very forefront of our salva
tion. It is shadowed forth in type and symbol and prophecy. The brazen 
serpent was lifted up to heal those who wore bitten by the fiery serpents as 
a prophetic symbol that the Son of Man would be lifted up on the cross to 
heal the sinful souls and bodies of men. And just as you bruise the 
aromatic leaf or the bitter root or bark in which hidden medicinal virtue lies, 
in order to obtain these healing powers, so it pleased the Lord to bruise 
His own Son, that healing virtue might flow from Him to us. And just 
as medical men have produced an attenuated virus of some deadly epidemic 
capable of producing a milder disease, and securing immunity from it by 
passing it through the system of animals, so our Lord, by being made sin 
for us has redeemed us from its curse, and by His stripes we arc healed.

In these two great facts, then, that God has given Ilis own Son as the 
Healer of the world, and has provided the means of healing from the 
foundation of the world, we have a guarantee that lie will heal our Marah 
of trouble or disease, whatever it may be, if wo seek Ilis help. The indi
viduality of human beings makes ordinary medicine always more or less 
empirical and tentative. When every organism is a separate problem, and 
no two constitutions arc absolutely alike, it follows that the treatment of 
disease musi necessarily he very uncertain. But the blood of Jesus Christ 
cleanses from all sin ; and His salvation is the only universal panacea suit
ed to all, sufficient for all, and available to all.

But not only does Jesus heal us individually ; He bestows upon us 
“gifts of healing.” Just as He bestows His own healing power upon 
some unconscious herb or mineral whose medicinal properties we use for 
the cure of our diseases, so He bestows upon ourselves, in the conscious 
exercise of them, His own healing power in enabling us to heal others. 
The gifts of healing which the early Christians enjoyed are perpetuated,
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not in a miraculous, but in a natural form ; not in faith cures practised by 
ignorant and credulous pietists, but in the more real and satisfactory cures 
of science ; in wonders of healing effected in our hospitals, which a quar
ter of a century ago would have been deemed impossible ; in the more 
accurate knowledge acquired by both methods of study, and in the tender 
ministries of the more favored classes to the poor helpless victims of dis
ease. And just as Christ Himself did not win His triumphs over disease and 
death by the mere exercise of a nominal faith costing Him nothing, so we 
cannot triumph over our modern diseases by spells of faith, expecting to 
win, by a mere presumptuous effort, costing us nothing, what usually re
quires years of thought and hard labor and sympathy to acquire. If, like 
Moses, in the application of the desert tree to the bitter Marah, we regard 
the operation of God’s hand in the use of the healing means, we are exer
cising faith while we are taking advantage of the resources which science 
has placed in our power ; and we have a far greater assurance that by the 
use of such means our faith will effect a cure, than if we presumptuously 
and lazily depended upon our faith alone.

It is to our Christian religion that we owe our care for the sick and the 
disabled. It is the cross of Christ that has taught us to sweeten the bitter 
Marah of disease. In the natural world the creature that is hurt is set 
upon by its fellows and is done to death or devoured, as it leaves the un
heeding herd and seeks the loneliest spot to die. In the human world, 
where the race is to the swift and the battle to the strong, those who are 
worsted and wounded in the struggle of life are left to perish with little 
sympathy. And there is a hard philosophy among us which asserts that 
efforts to remove sickness and disease are hindering the operation cf a 
beneficent law which weeds out the sickly specimens of the human race 
that the fittest may survive. But we have not so learned Christ. He 
manifested a special concern for the weak and the wretched. To His heart, 
the very presence of trouble was a dumb appeal for help. The poor, the 
sick, the desolate, the outcast—these ever found in Him a tender Healer. 
He brought in the law of grace, the higher law of love, by which the 
strong are selected, not to extinguish the weak, but to help the bruised 
reeds of humanity to flourish again. And He has given to us the greatest 
and sweetest motive of all, in laying Himself alongside of our humanity, 
afflicted in all our afflictions, identifying Himself so closely with the ease 
of the most abject sufferer, that what we do for that sufferer we do for 
Him. “ 1 was sick, and ye visited Me.”
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II.—TYRE : A LESSON IN PROPHECY.

By Profkssor E. D. Morris, D.D., Cincinnati, O, 

u Nee Ædificaberi» UUm.”

“ Wlmt plmntom is this that appears 
Through the purple mist of the years,

Itself hut a mist like these !
A womau of cloud and of tire ;
It is she, it is Helen of Tyre,

The tower in the midst of the seas 
* • * # *

“ Oh town in the midst of the sens,
With thy rafts of cedar trees,

Thy merchandise and thy ships ;
Thou, too, art become as naught,
A phantom, a shadow, a thought,

A name upon men's lips !”
—“ Helen of Tyre," Longfellow.

In reading the scant records of the most ancient civilizations, the eye 
naturally lingers on the interesting page which tells the story of Phoenicia. 
That story carries us back, not merely to the time when Joshua led the 
conquering hosts of Israel into the Promised Land, but even to the 
remoter age, when Abraham came from Ilaran to plant the seeds of a new 
nationality in Canaan. Tradition, indeed, leads us backward nearly to the 
Flood, affirming that Sidon, the primitive capital of Phoenicia, was built 
by the son of Canaan, who was the grandson of Noah, the second father 
of mankind. However this may be, we have historic warrant for believing 
that at the time when Abraham migrated into Palestine, that little strip of 
territory lying to the north, between the ranges of Lebanon and the Medi
terranean, was the home and seat of a vigorous and powerful nation ; and 
that at the date of the invasion of Joshua the city of Tyre, sometimes 
called the daughter or successor of Sidon, was the centre of an active and 
fruitful civilization nowhere surpassed among men. From that early era 
onward to the age of Solomon, the Phoenician empire thus centred is 
known to have increased steadily in almost every element of greatness and 
influence. Its geographic position of necessity made it the chief point of 
connection, commercially and otherwise, between the Eastern and the 
Western world. That position also constrained it to become a manufactur
ing and maritime rather than an agricultural State. Under such condi
tions it rose from century to century to a higher point of culture, wealth, 
and influence than it was possible for either the nomadic peoples of Cen
tral Asia or the secluded States of Southern Europe to attain. Its com
merce far surpassed that of any contemporaneous power, extending to 
India on the east, and to Spain, and possibly Gaul and Britain, on the 
west. Its manufactures of glass, of purple cloths, and other articles both
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useful and elegant, commanded the patronage of the known world. There 
is ground for believing that its political institutions were framed upon 
loftier models than those of any other nationality, the Hebrew excepted. 
It became the prolific mother of numerous colonies in the East, in Cyprus 
and Sicily, and along both the northern and southern shores of the Medi
terranean as far as Carthago and Tarshish. In literature, in art, and other 
kindred elements of a high civilization, it attained like eminence, and 
gained for itself a commanding influence among the peoples and nations of 
that early day.

Of this Phoenician empire the city of Tyre was for many centuries the 
chief seat. It had been planted by a colony from the older Sidon, at a 
peculiarly favorable point on the Mediterranean coast several centuries be
fore the invasion of Joshua. At the time of that invasion it was, as the 
sacred records tell us, a “ strong city a city so populous, so full of 
resources, so fortified and capable of resistance that the son of Nun proba
bly deemed it wiser to make a treaty with it than to attempt its subjuga
tion. Five centuries later, when David and Solomon were reigning in 
Jerusalem, Tyre had quite supplanted the older Sidon, and had become the 
chief manufacturing and commercial metropolis of Western Asia. Sacred 
and profane history agree in their glowing descriptions of her wealth, her 
grandeur, her widespread connections and intlnencc. To her came cara
vans, not merely from all portions of Syria, but even from those distant 
plains along the Tigris and the Euphrates, pouring into her coffers the 
products and luxuries of the Orient. Her ships not only coasted both 
northward and southward along the Mediterranean, but sailed far out upon 
the eastern coast-line of the Atlantic, bringing into her treasury from both 
Europe and Africa whatever it was possible in those days to make an arti
cle of commercial exchange. Her factories and workshops supplied her 
with varied domestic products wherewith to repay both the East and the 
West for the wealth they poured into her lap. Her splendid harbor, her 
docks and warehouses, her palaces and temples, both in the insular city 
and along the mainland, her beautiful suburbs extending, as we have rea
son to believe, for many miles along the southward shore, were unequalled 
by those of any contemporaneous city—at least in Western Asia. So for 
centuries Tyro continued to increase in affluence, in grandeur, and in 
power, until at length the day of retribution and disaster came. Nebu
chadnezzar first, then Alexander, then other hostile powers, became the 
instruments in the hand of God to overthrow her greatness, and to bring 
on that remarkable historic decline which we see in the nearly complete 
obliteration of the city on the mainland, and in the comparatively insignifi
cant Arab town that now occupies what was once the island. Like Babylon, 
and Tadmos, and Thebes, and Ephesus, the strong city of Joshua and of the 
age of Solomon, lias now become a ruin—a ruin never to be rebuilt, and a 
painful illustration, even on natural grounds, of the transitorincss and the 
perishable quality of all that is human.
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These brief references may serve to introduce the main topic of this 
paper, “ Tyre as a Lesson in l’rophccy.” The student of the Old Testa
ment is constantly surprised to find such abundant references to this great 
city in the prophetical writings, and especially to note the numerous and 
specific predictions concerning it in Holy Writ. Amos, Isaiah, Jeremiah, 
Ezekiel, and Zeehariali, speaking by Divine direction, have placed such 
predictions on record, and with a fulness and emphasis which hardly have 
a parallel in the prophetic declarations respecting any other city or people, 
except Jerusalem and the chosen Hebrew race.* And these predictions 
are of such character, are so direct and circumstantial and decisive in what 
they affirm, that the entire problem ot what is called predictive prophecy 
in the Old Testament might safely be left to stand or fall by the specific 
test which they afford.

The substance of these predictions, publicly recorded long before the 
dates of their fulfilment, and while this grand, luxurious city was still at 
the height of its fame and influence, was this : That Tyre, though then 
flourishing and glorious and apparently impregnable, would in an appointed 
time be assailed and overthrown by a Chaldean army ; that many of her 
inhabitants would flee westward to the colonies she had planted in Africa 
and Spain ; that those who remained would under Chaldean rule raise the 
fallen city again to even more than its former importance ; that after a 
fixed period another military power should lay siege to her and obtain a 
decisive triumph over her, scattering her population to the four winds, and 
prostrating her grandeur to the very dust ; that from this second blow she 
should in due time in some degree recover and become in form a Chris
tian city, making her wealth and influence tributary to the advancement of 
that kingdom of grace of which only the prophetic announcements then 
existed ; but that, finally, even this partial prosperity would be swept 
away, and the city as a city should perish for all time, her foundations torn 
up, her walls levelled to the earth, even the soil beneath being swept away 
as by wind and wave ; and the rocks on which she was so securely planted 
becoming barren places whereon the Arab fisher might dry his nets. So 
remarkable a series of predictions can hardly be found elsewhere in the Old 
Testament ; they have their closest counterpart only in those solemn 
prophecies wherein our Lord foretells the doom of a greater city—the 
Jerusalem whom He would have gathered unto Himself, even as a hen 
gathcrctli her chickens under her wings, if only she had seen with the eye 
of faith the things that belonged to her peace.

The verification of these prophecies began with the siege and capture of 
Tyre by Nebuchadnezzar, 573 n.c. A century and a half earlier Assyria

* The five prophets are named In their historic order, according to the received chronology, and 
the particular references are as follows : Amos 1 : 9-10 ; Isaiah 23, especially verses 15-18 ; Jer. 
25 : 22, 27 : 8 ; Ezek., chapters 26, 27, and 28 entire, and 29 :18 ; Zech. 9 : 2-4. See also prophecies 
in which Tyre and Sidon are associated in a common condemnation, Jer. 47 : 4 ; Joel 3 : 4-8, and 
others. Note also the instructive allusions In Ps. 45 :12, 83 : 7, and 87 : 4 ; indicating the close re
lations between Tyre and Israel. See for further historic reference, 1 Kings 7 :13-14, 9 :11-14 ; 
Ezra 3:7; Neh. 13 :16 ; Qosea 9 :13, and the Impressive allusion of Christ, Matt. 11 : 21-22.
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had attempted its subjugation, but had relatively failed. Another and 
more powerful foe was to appear in history. At the time when, according 
to the received chronology, Amos and Isaiah wrote their predictions (b.c. 
781-715) the Chaldean monarchy was rapidly rising into prominence in 
the East ; and a century later Babylon had become the mistress of the 
Oriental world. Then followed the invasion of Canaan, the capture of 
Samaria, the carrying away of the Israelites, and, finally, the overthrow of 
Judea and the destruction of Jerusalem under Nebuchadnezzar. Encour
aged by his successes, that ambitious monarch led his victorious hosts 
northward against Tyre, and after a siege of thirteen years, during which, 
as Ezekiel graphically tells us, every head was made bald and every shoul
der peeled by reason of the labors to which the besieging army was sub
jected, the city on the mainland fell into his hands. Shalmaneser had 
made the same attempt nearly two centuries before, and after five years 
had been compelled to retire with his baffled arms ; but now, with ampler 
forces and resources, and, ns the biblical narrative would seem to suggest, 
with more of scientific method and of military skill, Nebuchadnezzar had 
triumphed. As, however, he had no vessels adequate to the blockading 
of the port, a large proportion of the inhabitants fled in their ships to the 
colonies they had planted in Cyprus and Greece, and at Utica and Car
thage, and other points on the African coast, bearing their wares and 
treasures with them, and leaving oidy the empty city in his hands, thus 
verifying to the letter the striking language of Ezekiel : “ Yet had he no 
wages, nor his army for Tyrus, for the service that he had served 
against it.”

More than a century had passed since Isaiah, speaking by revelation, 
had declared that such an overthrow would take place ; the Lord of Hosts, 
having purposed it, to stain the pride of all glory, and to bring into con
tempt the honorable of the earth. But Isaiah had also predicted that after 
a definite period—described as seventy years—Tyre should be restored 
again to something of its former magnificence. And surely it is a remark
able fact that within such a period the Chaldee-Babylonian dynasty, which 
Nebuchadnezzar had done so much to make historic, had been subverted 
by Cyrus ; and that under the indulgent sway of Cyrus the inhabitants of 
Tyre were permitted to rebuild the insular city, and there to establish again 
in large degree those manufacturing and commercial interests which had 
been so long its peculiar glory. What the pen of prophecy had written 
two hundred years before actually came to pass, and at the very time 
specified ; and for generations insular Tyre continued to flourish, as had 
been foretold. Standing in such close connection with the several powers 
which from time to time became dominant in Central Asia, it naturally be
came once more their chief outlet for all their products and their central 
source of supply from other lands. Its position on the Mediterranean and 
its numerous colonial relations again made it such a centre of trade and 
commerce that, in the language of prophecy, its merchants became princes
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and its traffickers the honorable of the earth. There is reason to believe 
that the military resources of Tyre also grew ample and formidable with 
time, and that its influence among the nations became even more potent 
than in the days of its former glory.

According to the received chronology, Jeremiah and Ezekiel wrote their 
predictions respecting Tyre nearly six centuries, and Zechariah, the last in 
the direct series, nearly five centuries n.c. But the power and providence 
of God remained in unabated force, and the proud city by the sea was 
again to be made the object of llis holy wrath, and the sign of His prescience 
and His dominion among men. Long after His five faithful prophets 
had been buried in their tombs and their words of warning had well-nigh 
been forgotten, another day of vengeance came. When Alexander set out 
on his triumphal march to overthrow the empires of Asia, and to establish 
everywhere the Macedonian power, it was necessary that Tyre, with all her 
^sources and influence, should be made tributary to his grand purpose. 

History tells us that in the year 332 n.c. he laid siege to the city, building 
from the ruins of the older Tyre a broad causeway from the mainland to 
the island, graduait} demolishing its defences, and at last, after seven 
months, taking the city by assault. It is on record that, as during the 
first siege by Nebuchadnezzar, a large proportion of the inhabitants fled to 
their colonial possessions in the West ; and that of those who remained, 
some thousands were killed in the storming of the city, two thousand were 
crucified as a punishment for their resistance, and many thousands—in 
exact fulfilment of the prophecy of Joel—were sold into slavery. The city 
itself was laid waste ; its prestige and grandeur were forever destroyed, in 
accordance with the utterances of Holy Writ. Many incidents which oc
curred during this memorable siege and immediately subsequent, are so 
minutely described by Ezekiel and others in the prophetic group, that it 
would almost seem as if they had been eye-witnesses of the terrible scenes 
they are inspired to pwtray.

Thus a second time and in a remarkable manner was prophecy verified 
in the history of Tyre. One who reads the graphic records in the three 
chapters of Ezekiel—xxvi.-xxviii.—which refer to that history, must be 
blinded in mind or in heart if he does not discern in them the presence of 
a Divine Mind which foresees all the future, and of a Divine Will which is 
able to bring every prediction to a sure and distinct and sublime fulfil
ment. But the peculiar witness of prophecy does not end here. In two 
or three of the I’salms of David we find expressions which seem to indicat 
that this Phoenician city, once the scene of the worship of Hercules and of 
other pagan divinities, should yet be brought under the influence of the 
true faith, and should yet bring gifts and sacrifices to Immanuel. Zecha
riah gives us a similar hint ; and Isaiah distinctly tells of a time when her 
merchandise and her hire should yet be for holiness unto the Lord. How 
were such predictions as these to be verified in the history of a pagan 
metropolis like this, once devoted to hero worship, and twice cast down
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and trampled by barbaric powers into dust ! How could such a city ever 
share in that wonderful redemption of which David sang, of which Isaiah 
wrote with such poetic fervor, and which all devout Israelites were hoping 
for, but the day of whose manifestation it bed not been given to man fully 
to know ?

The story is profoundly impressive. Recognizing the peculiar advan
tages of Tyre as a commereial centre, Alexander and his successors per
mitted the insular city to be in part rebuil, so that it became for the third 
time a place of importance in both manufacture and trade. Held under 
both Syrian and Egyptian sway at intervals, and subjected to various ad
verse fortunes through severe taxation and by siege, it became at length a 
Roman city, prostrate, like the rest of Western Asia in the age of Christ, 
under the hard rule of the Cæsars. It is apparent that at this date Jews 
and Judaism had found a home within it, so that from the coasts of Tyre 
multitudes of them came to Christ in Galilee to hear Him and to be healed 
of their diseases. Our Lord Himself seems, on one occasion, at least, to 
have visited the region, if not the city itself. Her transition to Chris
tianity was easy. The Christian Church was established in Tyre at an early 
day ; and it is on record that Paul once spent a happy week in the com
pany of believing brethren there on his way to Jerusalem Her footing 
thus gained was long maintained ; and during the next century Tyre be
came distinguished in ecclesiastical history as the first archbishopric under 
the patriarchate of Jerusalem. It is supposed that the most striking ruin 
now visible on the island is the wreck of the magnificent temple erected in 
the third century by Paulinus, Bishop of Tyre, and celebrated by the his
torian Eusebius as the most splendid edifice in Phoenicia or Palestine.

Thus was the ancient metropolis, where Baal had been worshipped, and 
Mammon had for ages held sway, transformed in some sense into a Chris
tian city, verifying singularly in her unique experience the suggestions of 
David and the prediction of Isaiah. The new faith, passing northward 
from its historic centre in Jerusalem, before it turned the angle of the 
Mediterranean, naturally ma<L its first pause at this important point, and 
then gathering strength pressed forward to Antioch and Tarsus, and 
thence by land into the great cities of Asia Minor. It was natural also 
that, seeking to use the sea as an agent in its wider diffusion throughout 
the Western world, it should at the outset make its abode in this commer
cial centre, from whose parts it might go out as on the wings of the wind, 
wherever trade and civilization could carry it. Yet was not all this an 
impressive verification of those words of the prophet recorded a thousand 
years before : “ Her merchandise and her hire shall be holiness unto the 
Lord ; it shall not be treasured nor laid up, for her merchandise shall be 
for them that dwell before the Lord.”

Still the testimony of prophecy is not exhausted. Had Tyre continued 
to flourish even in this modified degree, the remarkable words of Ezekiel, 
freighted as with the flames of retribution, would have failed of realization.
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A more complete and decisive overthrow, as the Divine messenger had 
foretold, was yet to come. With the decline of the Roman power the im
portance of the city gradually waned. The rapid growth of Alexandria 
and the establishment of other commercial centres at various points on the 
Mediterranean gradually detracted more and more from its resources and 
its influence. In the seventh century it fell into the hands of the Saracens 
under Omar, and remained in their possession, though steadily dwindling 
in importance, until in the year a.d. 1194 it was captured by the Crusaders, 
and became for the time the chief seat of their dominion in Syria. Sixty- 
five years afterward it was wrested from them by the Mamelukes of Egypt 
under Alphix, and once more destroyed, in order that it might never again 
become a harbor or shelter for the crusading armies. Three centuries later 
it fell into the possession of the Turkish power, where it still remains, 
no longer a city, but a small and mined town, the abode of a degraded 
Turkish populace who bear no resemblance to the merchant princes of old ; 
with its harbor so filled with rubbish and choked with sands that no ship
ping can ever be sheltered there ; the island, the causeway, the adjacent 
plain strewn with the relics of that remarkable past which we have been 
contemplating ; manufacture, and trade, and commerce wholly lost, every 
element of importance or influence irrecoverably gone, and no possibility 
of a better future visible to human eyes. How strange a spectacle of deso
lation does Tyre now present, and what an impressive witness to the ac
curacy of that sure voice from heaven which more than twenty centuries ago 
uttered these solemn words : “ I will make thee like the top of a rock ; thou 
shalt be a place to spread into repose ; thou shalt be built no more, for I 
the Lord have spoken it. I will make thee a terror, and thou shalt be no 
more ; though thou be sought for, yet shalt thou never be found again, 
saith the Lord God !”*

Can any thoughtful student of the remarkable scries of predictions re
specting Tyre found, in the Bible, and of the equally remarkable history 
which has now been sketched in briefest outline, have any serious doubt 
as to either the reality or the importance of prophecy as a supernatural 
clement in Scripture ? The attempt has been made to explain away these 
predictions and others scattered through the prophetic writings, and relat
ing to other cities and nations contiguous to the Hebrews, by regarding 
them as rhetorical declarations of individual belief or desire, or as philo
sophical reflections based on the known providen'e and hand of God in 
human history. It was natural, it is said, that the earnest teachers of the 
chosen people should wish to instruct and warn their hearers by emphasiz
ing the wickedness of this grand city adjacent, and by prognosticating its 
doom. It was natural, it is said, that men versed as they were in the 
peculiar knowledge which God had imparted to the Hebrew race, should

• For descriptions of the present Tyre, see Robinson, “ Biblical Researches Stanley, “ Sinai 
and Palestine Thomson, “ The I.ami and the Book Osborn, “ Palestine : Past and ITesent,” 
and other similar authorities. No more pitiful picture of a great city wrecked and ruined can be 
found anywhere on earth, —
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philosophize profoundly upon the necessary relations between virtue and 
prosperity, between vice and ruin, and should infer, and, in a sense, fore
tell what the fate of Tyro would be from what Tyre was in their own time.

The sufficient answer to this type of explanation is found in this instance 
by simple comparison of the two records, the biblical and the historical. 
Such comparison makes manifest at once the conclusive fact that the paral
lel in the case is not general, but specific and detailed—such a parallel as 
could never have been drawn by a rhetorician or a philosopher, however 
competent. The particulars forbid any such supposition : the nation which 
was first to besiege and capture the proud city ; the character and length 
of the first siege, almost uneijualled in ancient history ; the rise and restora
tion at a fixed period counted by years ; the second siege, with its marked 
peculiarities and results ; the singular dispersion of the Syrians once and 
again to definite places and by definite methods ; the third growth into 
prominence in the new and strange aspect of a Christianized city, with 
splendid temples and all the paraphernalia of a Christian ecclesiasticism ; 
fifteen hundred years of subsequent decline under foreign domination of 
various types, with commerce and trade steadily waning, and every ele
ment of influence among men surely vanishing away, and at last a heap 
of ruins, an arid waste of sand, a barren rock fit only to spread fishing- 
nets upon, a harbor no longer serviceable—a name, and a name only, in 
the earth. Surely none but a Divine Mind, foreseeing the end from the 
beginning, and a Divine Will, competent to bring about such results 
through centuries of time, and by the employment of various agencies, 
physical, human, providential, could ever have wrought out such a parallel 
as this. As we meditate upon it we are compelled to exclaim : “ The 
voice of prophecy is the very voice of God !”

Neither is it possible to explain away this series of predictions thus sin
gularly verified, by supposing that these prophecies were written after the 
events had passed or while they were still in progress. Professor Driver, 
the last and ablest advocate of the hypothesis of later and more uncertain 
dates for various portions of Scripture than have been commonly recog
nized, admits * that Amos wrote indisputably during the eighth century 
b.c. ; that the chapter of Isaiah, describing in picturesque and effective 
imagery, as he says, the approaching fall of Tyre, its seventy years of 
enforced quiescence, its revival as a city, and its subsequent acknowledg
ment of the true God, was written during the same century ; that Jeremiah 
wrote his prediction in the seventh century n.c. ; that the notable chapters 
in Ezekiel, which he describes as having peculiar archaeological and histori
cal interest, and as containing a vivid and striking picture of the doomed 
city in the very height of its splendor, were composed more than a century 
before its overthrow by Nebuchadnezzar ; and that Zechariah uttered his 
solemn warning three hundred years before Alexander began the subjuga
tion of the Oriental nations. In the light of such facts the chronology of

* “ Introduction to the Literature of the Old Tellement," pauim.
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these prophecies must stand unchallenged ; whatever explanation may be 
given, by way of objection to their predictive character, it can never be 
alleged that they were written either after or during the events which they 
profess to foretell.

Is it not clear that wc find here a marked example of that element of 
prophecy which runs like a golden thread through the later portions of the 
Old Testament? A miracle is an exhibition of Divine power above and 
beyond secondary causation, wrought in order to testify to the existence 
and the instructions of a Being to whoso will all the powers of nature are ever 
subservient. And a prophecy has been defined as a miracle wrought in 
the sphere of human history for a similar purpose. It is an exhibition of 
knowledge concerning future events above and beyond all human informa
tion, and certifying to the existence of a Being who not only knows what 
the future will be, but has all the agencies and resources of providence in 
His hands, and is competent to bring to pass in the minutest detail what
ever He has foretold, lie who admits the existence of an Omniscient and 
Omnipotent God, who is Lord over nature and over human life, cannot fail 
either to believe that prophecy may be uttered, or that whenever uttered 
such prophecy is a matter of infinite moment to men. And tl c more 
closely he studies the attostational character and relations of prophecy—its 
sacred place and mission as a support of revelation—the greater will be his 
sense of its value and the more thoughtfully will he contemplate it wher
ever it appears in Holy Writ.

In this case both the fact and the function of prophecy stand out before 
us with peculiar clearness. It cannot be that these predictions are fraudu
lent interpretations inserted in Scripture in order to deceive men into belief 
in a fraudulent Book, pretending to be from God, but written by human 
hands alone. Nor can it be said that these were merely the acute gen
eralizations of wise men familiar with the course of human affairs, and 
competent to guess at-what might happen under certain specified condi
tions. The only possible hypothesis in the case is that there was a Mind 
which, before Amos and Isaiah were born, distinctly saw the entire future 
of Tyre, which looked with undinnned vision down through the twenty- 
five centuries that have intervened since they lived and wrote, and which 
in some true sense not only foresaw the whole, but has brought it to pass. 
But that foreseeing and determining Mind is God, the God who by the 
twofold evidence of miracle and prophecy confirms His Word and proves 
Himself to be the providential Sovereign and Lord of mankind. We see 
in the verifications of history the proof that the predictions are genuine ; 
and in the verified predictions we see conclusive evidence that there is such 
a God, and that all His declarations are “ Yea” and “ Amen.” And so, 
in the crushed and perished city by the sea, standing in silent desola
tion through the centuries, we find a mute yet solemn witness to the truth 
that God rules in history, and by that sovereign rule has set to His seal 
that His revelation is infinitely worthy of all human acceptation.
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It is also obvious that the desolated Tyre is divinely designed to be not 
only a corroboration of the Bible, but also a solemn lesson to the world 
respecting the sinfulness of sin and the certainty of its final and terrible 
doom. History here confirms prophecy, and both join their voices in 
testifying to the moral government of God in the world. So long as his
tory continues to paint on its canvas the awful picture which the pen of 
Ezekiel first portrayed, it will be known and realized that a Divine power 
•that works for righteousness is always present among men, rebuking and 
overthrowing evil as well as confirming good. And we may well meditate 
in this connection on the words with which Bishop Newton closes his dis
sertation on Tyre as an illustration of the nature and scope of prophecy :

“ Such hath been the fate of this city, once the most famous in the 
world for trade and commerce. But trade is a fluctuating thing. It 
passed from Tyre to Alexandria ; from Alexandria to Venice ; from Venice 
to Antwerp ; from Antwerp to Amsterdam and London. All nations, 
almost, are wisely applying themselves to trade ; and it behooves those 
who arc in possession of it to take the greatest care that they do not lose 
it. It is a plant of tender growth, and requires sun, and soil, and fine 
seasons to make it thrive and flourish. . . . Liberty is a friend to that, 
as that is a friend to liberty. But the greatest enemy to both is licentious
ness, which tramples upon all law and lawful authority, encourages riots 
and tumults, promotes drunkenness and debauchery, sticks at nothing to 
supply its extravagance, practises every art of illicit gain, ruins credit, 
ruins trade, and will in the end ruin liberty itself. Neither kingdoms nor 
commonwealths, neither public companies nor private persons can long 
carry on a beneficial, flourishing trade without virtue, and what virtue tcach- 
eth—sobriety, industry, frugality, modesty, honesty, punctuality, human
ity, charity, the love of our country and the fear of God. The prophets 
inform us how the Tyrians lost it ; and the like causes will always produce 
the like effects.”

III.—HINTS ON EXEGETICAL PREACHING.

Bv T. T. Munoer, D.D., New Haven, Conn.

It is curious to note the phases offered by preaching at different times 
in the history of the Church. At first it was the announcement of a few 
simple but great facts. To the Jews it proclaimed that the promised Mes 
siah had come in Jesus of Nazareth, and that after having been crucified 
He was raised from the dead. The simple announcement of this fact was 
deemed sufficient to awak<r conscience and to induce repentance and 
faith. To the Gentiles it consisted in the declaration that God had re
vealed Himself through His Son Jesus Christ, and had borne witness to 
the fact by raising Him from the dead ; the inference was that repentance 
and faith should follow.
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Such was the apostolic preaching. When the Church became thoroughly 
organized and had gained possession of society, preaching reflected the 
Church, dealing not so much with its doctrines as with its requirements. 
This is still its chief feature in highly prclatical churches. The Reforma
tion brought in the apologetic and polemic sermon which still survives, 
and, in some form, will continue so long as Christianity is preached. As 
the Reformation divided the Church into different camps, and sects grew 
up, the sermon varied in species but not in genus. It still explains and 
defends and urges, varying the topic and the end in view. In the Church 
of England it reached, perhaps, the highest point ever attained—if intel
lectual greatness be the test—in the sermons of Barrow, and South, and 
Jeremy Taylor, though they might be sharply challenged in this respect 
by the sermons of the Puritan Owen, and How, and Baxter, and Bunyan. 
Since the days of those great protagonists in the pulpits of the Reforma
tion doctrinal preaching has been the prevailing type until now, when the 
ethical and ethico-social type is coming into prominence with considerable 
promise that the two types will blend, doctrine and ethics interfusing each 
other.

A subordinate phase has appeared within a few years and has found 
wide acceptance. It may be called the biblical method. Nothing could 
be more biblical than the preaching in the early Protestant period down 
even to recent times. The sermon was not drawn from the Bible—it was 
the Bible itself put together so as to uphold some doctrine. The modern 
type of biblical preaching is a wide modification of this, but not the reverse 
of it. The preacher comes to the Bible with prepossessions and a system 
indeed, but they have not the leading and commanding place they had 
in former days ; he interprets the Word just as lie finds it, just as it 
reads, with great literalness, without criticism or question, with equal 
reverence for all parts, and with a strong tendency to fanciful interpre
tation.

The type is at once recognized as common if not prevalent. It has its 
origin in a bibliolatry hardly surpassed in any age of the Church, and is 
the logical outcome of Chillingworth’s “ Bible only” theory as the founda
tion of faith and practice. A weakened sense of the Church, along with a 
relaxing of dogma, has tended to throw emphasis upon the words of the 
Bible. So great a thing as faith and salvation must have some correspond
ing basis, and the Bible is magnified until it meets the demand. The 
incompatibility between this conception and use of the Bible and modern 
criticism—not to say modern thought—is the source of much anxiety and 
disturbance in the religious world at present. It will certainly lead to a 
new type of preaching, or rather it will develop a type which is already 
formed, and has produced preachers equal to those of any age.

We assume that the criticism will go on, and that the blind bibliolatry 
of the day will give way before it. The process has gone far enough to 
justify us in offering some hints as to the use to be made of the Bible in
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preaching. Fulness of treatment is not aimed at, nor can proofs he given 
of positions taken.

It is becoming clear that the books of the Old Testament arc largely 
independent of each other, and have no namable quality that is intended 
to bind them together. They arc the sacred writings of the Hebrew nation 
—nearly its whole literature—but each writing has a character and a pur
pose of its own, and none, so far as we know, were written to support or 
supplement the others. That there is a certain unity running through 
them will not be denied and should not bo disregarded, but it is the unity 
of “ one increasing purpose” that appears from age to age, and is coinci
dent with the development of the nation ; it is not the unity of conspiring 
and consciously related authorship, nor of equal inspiration. So far as the 
books are inspired, they arc inspired separately and not as a whole. They 
were not only written by different authors, who had no knowledge of each 
other, but for different purposes. Some of them—as Esther and Ruth— 
have no use at present beyond the value that may accrue from a study of 
some of the remote and obscure phases of Hebrew life. The inspiration 
if any is of a low type ; and the lessons to be drawn can be only such as 
are suggested, not commanded. The value of each book in the Old Testa
ment is best ascertained by considering them independently and with a view 
to ascertaining what they individually teach, rather than by insisting upon 
some common and inter-related meaning miraculously wrought into them. 
There is, indeed, as I have said, “ an increasing purpose” running through 
the Old Testament, but it is incidental to the fact that the books cover 
many centuries of development. There is also in some of the books the 
hope of a Messiah, but it is because they reflect a common national expecta
tion ; a Messiah is the correlate to a self-revealing God. In more than 
half of the books there is no trace of such a hope, except as it is read into 
them by forced and fanciful interpretation. Wherever it is found it should 
have full force, but the attempt to find it in every book is to gild the 
sacred pages with a glory that does not belong to all alike. Such efforts 
may seem reverential, hut they do not rest on the truth ; and what is not 
true cannot be good. The Bible has suffered almost as much from those 
who would add to it as from those who would detract from it. The Song 
of Solomon teaches a beautiful lesson of pure love ; it is a protest against 
the harem, and as such has a certain value in all ages ; but the attempt to 
find Christ in it, because being inspired it must have some high and spiritual 
meaning, is to bring the pulpit into contempt. The Proverbs are the best 
ever uttered, but they arc a compilation from innumerable sources, and 
have only the inspiration which resided in the compiler. Genesis is a 
semi-historical compilation giving various accounts of the creation and of 
the early stages of human history as they were presented to the Hebrew 
mind, which made them sacred by introducing an ethical and spiritual ele
ment. To insist that they shall bo read literally and as veritable history is 
to violate all the canons of criticism and to sink the pulpit below the aver-
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age intelligence of the people. It is also to miss the value that comes 
from comparing the Hebrew form of the traditions with the Babylonian 
form ; the comparison reveals the higher conceptions of the Hebrew. The 
historical books are of immense value as the annals of an inspired nation, 
and are full of suggestive lessons for nations and men of other times, but 
they do not contain the laws and truths by which wo live in this nineteenth 
century. Leviticus contains a system of religious observance which, hav
ing served its purpose, was brought to an end by St. Paul. It is valuable 
chiefly as depicting a stage in the evolution of theism. The Psalms are 
the sacred hymns of the nation of unknown and miscellaneous authorship, 
but all the more valuable as voicing the experience of many of God’s saints 
—often the highest and truest ever uttered. They sink, however, when 
loaded with a theory of inspiration, and made to carry prophetic meanings 
that were never intended. Job is a discussion of the world-controversy as 
to the existence and use of evil, and comes nearest inspiration of anything 
in the Old Testament, even as it teaches the greatest truth in it—namely, 
the wisdom of trusting in a God who upholds an orderly universe. If the 
Bible should bo destroyed, the Book of Job will survive and live on as a 
fragment—the loftiest discussion of the problem that always has and 
always will haunt the minds of men, read and rested in because it offers 
the only solution that satisfies—namely, trust in God—the first and final 
lesson for man to learn. It is not strange that great men when in sorrow 
and trouble turn to it for comfort, as did Lowell in his old age. It cannot 
be preached too much if it is made to carry its own great truth and not 
loaded with history which is not in it, and with prophecy which the un
known author never dreamed of. The prophecies are the ecstatic utter
ances of religious patriots, of great ethical value, and full of inspiration 
for all time ; but they arc not foretellers except as they utter universal 
truths that must some time have fulfilment.

If the Old Testament books are regarded for what they arc and were 
meant to be, they can be still serviceable to the preacher of to-day. They 
tell their story best, and make their proper impression when each book is 
taken by itself, and, as it were, at its face value : Ruth as a tender He
brew idyl ; Proverbs simply as proverbs, valuable because true to life, 
but no truer because included under some doctrine of inspiration which is 
neither needed nor warranted ; Ecclesiastes the product of a thoughtful 
Hebrew pessimist who wrote at the very opposite pole from inspiration ; 
Jonah as a historico-parable or poem anticipating the essential quality of 
the Gospel in the loftiest and most telling imaginative forms, but degraded 
and spoiled and robbed of its meaning if treated as a literal history—a 
writing of inestimable value if regarded as the effort of some great, far- 
seeing Hebrew to broaden the conceptions of his countrymen as to the 
mercy of God and His relation to other nations. The use that has been 
made of it, and is still insisted on in some quarters, is an illustration of 
how much evil the Bible can be made to yield in the hands of pious but
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ignorant preachers—turned into a very hot-bed for the production of in
fidelity and blasphemy.

The higher criticism has come none too soon to save the pulpit from 
incurring the contempt of an age that is fast becoming too intelligent to 
accept its traditional rendering of the Old Testament, and it can do no 
wiser thing than to sit with docility at the feet of learning while it unravels 
the tangled skein of authorship, date, meaning, and purpose of each book. 
The criticism may push its hypotheses too far, for it can only work 
through them ; and it may make mistakes, but it cannot make greater or 
more fatal ones than those in which the pulpit has been floundering ever 
since the Puritans attempted to lay down the Old Testament upon modern 
society, and enforced it by a theory of inspiration that was framed to till 
the place and do the work of the rejected doctrine of church authority.

Preaching should gather its tone and emphasis from the general drift of 
the Bible, especially in its treatment of the New Testament. The same 
canon can hardly be applied to the Old and the New. In the former, take 
the books by themselves ; in the latter consider the drift, the general 
meaning and purpose. In the Old Testament there is but the slightest 
thread of unity ; in the New Testament one name binds the various writ
ings together, but the meaning is found in all, not in one.

Preaching is too microscopic—an inevitable characteristic, perhaps, 
when each week calls for an hour of discourse. The habit of taking a 
text has so many advantages that it should not be given up, but it has 
great dangers and has wrought endless mischief. Take always great texts, 
not small ones ; leading propositions, not parenthetical remarks ; great 
facts, not small incidents. Not only should a text not be separated from 
its immediate context, but it should not be separated from the entire book ; 
nor should it be considered apart from its object and the age and habit of 
thought out of which it sprang ; nor should it be made to say more than 
it was meant to say. If the text is taken from Matthew and is not found 
in Luke, or from Luke with something left out as compared with Mat
thew, allowance should bo made for the difference and the reason carefully 
weighed. If the text is drawn from St. Paul it should be kept in mind 
that he was a Jew, and that no man ever yet wholly separated himself from 
the influences of his early training ; even inspiration does not work such 
miracles. Only when we come to the words of the Christ do we need to 
make no allowance, and to receive them with unquestioning trust.

So much is evident and is required by common honesty ; but there arc 
other reasons for emphasizing the drift rather than the parts. Of the 
drift we are sure ; of the parts we are not sure. That God created the 
world and made man in His own image there is no doubt ; but when and 
how is an open question. That there was an exodus of Hebrews from 
Egypt is true, but it is not true that there were 640,000 armed men 
among them. That Moses formed a code cl civil and religious laws is un
questionable ; that he wrote them as we have them is greatly questioned.
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In treating all such subjects one should use the central general fact, not 
the unimportant details, for in the former lies the lesson to be taught.

No branch of study has been carried to such a degree of refinement and 
thoroughness as that of the text of the Bible, especially of the New Testa
ment. The exact force of each word has been calculated by the finest 
measurements of learning ; Greek particles have been weighed under a 
sense that eternal destiny hung on the result ; grammatical construction 
has been insisted on to a degree that justifies the remark of Matthew 
Arnold upon the translators of the revised version that “ they seemed to 
think that man was made for the aorist, and not the aorist for man.” 
Research into the sources and history of the documents lias gone so far 
that we are no longer sure that we have a single sentence in the entire 
Bible in the exact form in which it was originally written, though we are 
sure of the substance and drift of it. Criticism has defeated itself, and 
it is no longer important to know the exact grammatical force of each 
word. The study of the original languages is to be regarded as a luxury 
and not a necessity ; and the question may well be asked whether some 
of the time devoted to them by theological students, especially the He
brew, would not be better used if given to the study of sociology and 
evolution, with the Bible as a general text-book. It is no longer safe to 
rest doctrines on mood and tense, and to make «eternal destiny hang upon 
the force of an adjective. The logical inference is : Consult the general 
drift, the evident meaning of the whole, with less insistence upon sharply 
defined parts. Besides, the truth lies in the drift, and not in the parts. 
The Gospel by which we live is not a set of specific statements, but is a 
temper of mind begotten by the spirit of God in Jesus Christ. This tem
per or spirit runs throughout and suffuses the New Testament writings. 
It cannot bo found in one text, nor in one Gospel or epistle, but it is found 
in them all as their general meaning, especially when this meaning is 
attested by unfailing Christian consciousness.

It may seem contrary to all the canons of preaching to dissuade from 
close and microscopic study, and to urge the general view ; but I am con
vinced that it is in this direction the pulpit must move in order to discover 
the Gospel and to apply it to society. The preacher must, of course, have 
a thorough and intimate knowledge of the text of the New Testament, as 
the engineer must know every bolt and screw in his engine ; but what the 
people need to know and feel is the general purport of the Gospel, the 
universal and unalterable principles that make it up. We have only to 
consider the types of preaching in the past and note their ever-varying 
character to see that the diversity sprang from taking special and partial 
views of Scripture, and from failing to grasp it in the totality of its mean
ing. Whenever any great preacher rose above the single texts that hedged 
about his sect, or used them simply to pave the way into all texts, he 
preached in a way that still appeals to us. The fault of the pulpit of 
to-day is pettiness. It grows in part out of a general tendency in society
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to refine and specialize, ami, as the result, preaching has no moral perspec
tive, no sense of proportion, no conception of the Gospel as a whole, and 
as containing the order of human society. Single and insignificant texts 
are wrenched from their place and blown up till they fill the whole field of 
vision. Some chance analogy, reaching no farther, perhaps, than a word, 
is made to carry meanings never intended ; texts are played with and 
played upon in a way that delights the masses, hut makes “ the judicious 
grieve.”

There are, indeed, portions of the New Testament, like the Beatitudes 
and several of the parables, that will bear the closest subdivision ; every 
sentence palpitates with individual life, and requires special treatment ; 
but these are the few great eternal sayings of the Son of man. The Epis
tles can hardly furnish a theme independent of their special and central 
purpose. Their most epigrammatic sentences require to bo treated in the 
light of the whole writing, which needs to be considered in the still larger 
relation it bears to the Gospel itself. Peter and James cannot be preached 
except with Paul in mind ; and Paul must be preached with the eye 
steadily fixed on Him who is above Paul, and Cephas, and Apollos.

IV.—PREACHER AND PAINTER.

By Professor T. Harwood Pattibon, D.D., Rochester, N. Y.

There is a certain large and generous sense in which we can say to 
every true preacher what Paul said to the Corinthians : “ All things are 
yours.” All time and all space wait to enforce or to illustrate his theme. 
His course is not the narrow sheep track on the mountain-side ; rather is 
it the Roman road on which four chariots could be driven abreast. At 
this time I propose to speak only of art, and, indeed, making my subject 
still narrower, to call attention to some few of the innumerable analogies 
which may be traced between the work of the preacher and one branch 
alone of art. I mean painting. I choose this path in part because it is 
so little trodden by us. When Goethe said, “ Fortunate is he who at an 
early age knows what art is,” he certainly did not refer to the American. 
The circumstances of our lives are not favorable to an early knowledge of 
art. There are parts of Northern Italy where it is hard not to be a 
sculptor ; but we are not so menaced.

And yet, in common with other good and perfect gifts, the power to 
portray what is noble and fair in the world around us and upon the stage 
where we all act our parts comes from God. Not strength alone, but 
beauty also, is in His sanctuary. He it was who filled Bezaleel with His 
spirit in wisdom and in understanding and in knowledge, and in all man
ner of workmanship, that so the tabernacle might be made worthy of its
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sacred destiny. In no flight of unlicensed fancy Mrs. Browning—was it 
not 1—spoke of (rod as llimself “ the Supreme Artist.” He it is who

“ Lives through all life, extends through all extent,
Spreads undivided, operates unspent.”

I am not forgetful that art has been looked at askance by some who have 
been—and perhaps with reason—jealous of her power to enchant. When 
Thomas Carlyle bursts out, “ Let the devil fly away with lino arts,” we 
seem to hear an echo of his still more illustrious countryman, John Knox. 
But what shall we say to Mr. Ruskiu —the apostle, as we have been wont 
to think, of art—when he says : “ I never met with a man whose mind 
was fully set upon the world to come, perfect and right before God, who 
cared about art at all” ? The sentence thus passed ex cathedra by the 
greatest living expounder of art, the preacher of the palette and the chisel, 
seems so severe upon no one else as it is on himself. If any man cares 
for art, we should say it is Mr. Ruskin. Such words sound suicidal com
ing from his lips. We recall Hogarth’s picture of the drunken reveller 
perched in mid air upon the tavern sign, and busily engaged in sawing it 
asunder. Every movement hastens his own fall. But we can appeal, in 
this instance, from Philip drunk to Philip sober. Thus Mr. Ruskin him
self speaks to the architect :

“ But is there anything within range of sight or conception which may not be 
of use to you, or in which your interest may not be excited with advantage to 
your art ? From visions of angels down to the least important gesture of a child 
at play, whatever may be conceived of Divine or beheld of human may be dared 
or adopted by you. Throughout the kingdom of animal life no creature is so 
vast or so minute that you cannot deal with it or bring it into service ; the lion 
and the crocodile will crouch about your shafts ; the moth and the bee will sun 
themselves upon your flow'crs ; for you the fawn will leap ; for you the snail be 
slow ; for you the dove smooth her bosom, and the hawk spread her wings toward 
the south. All the wide world of vegetation blooms and bends for you ; the leaves 
tremble that you may bid them be still under the marble snow ; the thorn and 
the thistle, which the earth casts forth as evil, arc to you the kindliest servants ; 
no dying petal nor drooping tendril is so feeble as to have no help for you ; 
no robed pride of blossom so kingly but it will lay aside its purple to receive at 
your bauds the pale immortality. Is there anything in common life too mean, in 
common things too trivial, to be ennobled by your touch ? As there is nothing 
in life, so there is nothing in lifelessness which has not its lesson for you, or its 
gift. There is not a piece 01 lorn cable that will not twine into a perfect mould
ing ; there is not a fragment of castaway matting or shattered basket-work that 
will not work into a chequer or a capital. Yes, and if you gather up the very 
sand, and break the stone on which you tread, among its fragments of all but 
invisible shells you will find forms that will take their place, and that proudly, 
among the starred traceries of your vaulting ; and you, who can crown the 
mountain with its fortress, and the city with its towers, are thus able also to give 
beauty to ashes and worthiness to dust."

Every preacher may find food for thought in these splendid words, as



506 Preacher and Painter. [Junk,

well ns in mnny others like them with which the writings of this master of 
onr tongue are richly studded.

To Mr. Ruskin we owe a debt of gratitude which can never be repaid 
for teaching us how moral, how religious all true art is, and for putting his 
teaching into perhaps the noblest English of this century'. Sounder far 
than his unmeasured and inconsistent invective against art is the calm judg
ment of that holiest of missionaries, Henry Martyn : “ Since I have known 
God in a saving manner, painting, poetry, and music have had charms 
unknown to me before. I have received what I suppose is a taste for 
them ; for religion has refined my mind and made it susceptible of impres
sions from the sublime and beautiful.”

Wc need not apologize, therefore, for our subject. What points can 
the painter give the preacher ? This is the question which we will try to 
answer now.

There are some persons who, without pretending to any interest in the 
inquiry which we are pursuing, will remind us at the outset that preacher 
and painter have, at all events, one point in common. Wc arc both of us 
luxuries which can be dispensed with. We belong to the class of non- 
producers. Sir Joshua Reynolds, the greatest portrait painter of the Eng
lish school, met this sneer in his time. When Dr. Tucker, the Dean of 
Gloucester, declared before the Society for Encouraging Commerce and 
Manufactures that a pin-maker was a more useful and valuable member of 
society than Raphael, Sir Joshua replied : “ That is an observation of a 
very narrow mind—a mind that is confined to the mere objects of com
merce ; that sees with a microscopic eye but a part of the great machine 
of the economy of life, and thinks that small part which he sees to be the 
whole. Commerce is the means, not the cud of happiness or pleasure ; 
the end is a rational enjoyment by means of arts and sciences. It is, 
therefore, the highest degree of folly to set the means in a higher degree 
of esteem than the end. It is as much as to say that the brick-maker is 
superior to the architect.” Preacher and painter alike need at times to 
protest against the tyranny of the things which arc seen and temporal 
over the things which are unseen and eternal.

But leaving this objection—which if it had any force in it at all would only 
serve to bind us together under one common sentence of neglect—notice 
how much the eye serves the ear. The form, the expression, the gesture 
of the speaker all aid his voice. So Tennyson says, “ Things seen are 
greater than things heard.” The universal passion for dramatic action 
no preacher can afford to despise. Now an illustration, a picture, appeals 
not alone to the car, but also to the eye. When in the fashionable Lon
don drawing-room Whitcficld described a blind beggar wandering helpless, 
alone, ignorant of his great peril, nearer and nearer to the brink of a deep 
precipice, and did it with such consummate skill that Lord Chesterfield, 
rake and cynic, the man of all men in that heartless circle without a heart, 
sprang to his feet and cried, “ Heavens ! he is gone !” it was his eye that
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for one brief moment made a man of him. The painter is the apostle of 
the eye as the preacher is the apostle of the ear ; and because we preachers 
need to use both eye and car, it is well, if it may be so, to take a leaf 
from his book.

Let us begin by noticing some of the characteristics which the preacher 
and the painter must possess in common if they are to succeed.

Shall we put first a certain tremendous sense of the gravity, I might say 
the solemnity of the work which we have before us ? Woe to the painter 
who wields a brush with an irreverent hand ! Herbert, an English artist 
who died not long since, used, it was said, to have a mass performed over 
his canvas before he began to paint. Ever)' picture of the saintly Fra 
Angelico in the convent of San Marco, at Florence, was steeped in prayer. 
Baxter, on his knees before the Bible, his finger on his text, and his cry 
rising to heaven, “ Lord, open this to me,” has his parallel here. Blake, 
the engraver and poet, “the single Englishman,” as Mr. Swinburne de
clares, “ of supreme and simple poetic genius of his time,” struck a chord 
which will find response in many a preacher’s soul, when he inquired of 
one of his pupils, who was then illustrating Milton, “ Do you tremble 
when you paint !” “ Yes, surely,” was the answer. “ Then you’ll do,”
was Blake’s assuring reply. “ Were I in your place,” Reynolds wrote to 
Barry, who was then studying art in Rome, “ I would consider myself as 
playing a great game.” To hear this judgment of a painter’s opportuni
ties is to recall a sentiment sacred rather to the minister of religion :

“ ’Tis not a cause of small import 
The pastor’s care demands ;

But what might fill an angel's heart,
And filled a Saviour’s hands."

“ Truth” says Reynolds in another place, “ before freedom of hand 
and so we say, Let there be reverence for truth, before rhetoric, or before 
any, indeed, of the arts of the orator. In preaching and in painting alike 
the truth alone makes free. One of the first, one of the profoundest con
victions which we need to acquire is this, that above all things we must 
be true. The temptations arc severe to put the strong or the beautiful in 
the foremost place. Resist the temptation, and let neither dispute with 
troth the right to the central throne. Who does not recognize the secret 
of much of his rugged greatness in the threat which Oliver Cromwell flung 
at young Lely, the painter to whom he was sitting, “ 1‘aint me as I am. 
If you leave out the scars and wrinkles I will not pay you a shilling” ?

This loyalty to truth will call for another quality. I mean self-abnega
tion. “ Nevertheless, not I, but Christ.” What is true of the preacher 
is, in a measure, true of many others beside him. We need to lose our
selves in our subject ; to hide, as it were, behind our canvas. So Thackeray 
is passing the heaviest sentence against Rubens when he says, “ In Rubens 
I am admiring the performer rather than the piece. ” Not the preacher,



Preacher and Painter.508 [June,

bat the sermon ; not the sermon even, but the theme which the sermon, be 
it never so good, very inadequately sets forth.

To deny self will be to lift our ministry to a very lofty plane. Who 
covets much less courts the sympathy of those that speak with ill-concealed 
pity of a man who, absorbed in the glory of a worthy work, denies him
self ? Better Elijah in the wilderness than Ahab in his ivory palace in 
Jezreel. So I quote Reynolds again as applicable to all who faro hardly 
and think high, “ Live on bread and water in Rome sooner than lose the 
advantages to be found there alone. ” Of every true preacher it must he 
said that he cometh not forth but by prayer and fasting, and such a man 
asks for no pity. Did Paul claim the compassion of his judges, or come, 
cap in hand, before the Cœsar ? There is “an unspeakable glory,” as 
one of our old dramatists says of travel, which belongs to the preacher ; 
and if he realize and enter into that lie will despise the cheap compassion 
of those whose standards of success in life arc as unlike his as the vision 
of Charles Stuart, when he taunted Milton with his loss of sight, was 
unlike that of the blind poet himself, before whom heaven bared her starry 
splendors. This loftiness of aim and of companionship is the priceless 
heritage of us who “ also are preachers.” We live in the very best of 
company. Reynolds borrowed money in his early days of study that with 
it he might purchase portraits by Titian, by Vandyke, by Rembrandt. 
“ These,” he says finally, “ I considered as the best kind of wealth. By 
this kind of contemplation we arc taught to think in their way and to 
attain their excellence. ” Who can estimate aright the companionship of 
lofty themes ? To live among them is to live in high latitudes ; it is to 
breathe fresh air ; it is to be up far above 1 ‘ the mists and vapors among 
these earthly damps.”

Gainsborough, the painter of English rural scenes, wo are told took 
lodgings for the summer on one of the northern heights of London “ for 
the sake of the green fields and the luxury of pure air ; and in winter he 
was often seen refreshing his eyes with light at the window, when fatigued 
with close employment.” In these words do we not catch an echo of a 
nobler passage still, “ Thine eyes shall see the King in His beauty ; they 
shall behold the land that is very far off” ?

And yet, while the spirit of self-effacement should characterize alike the 
preacher and the painter, each has to preserve his own personality. “ This 
above all, to thine own self be true.” The lack everywhere is strong, well- 
marked, emphatic personality. For this the world is crying out ; and this 
the world, find it where it may, is quick to recognize and to reward. The 
preacher as much as the painter is tempted to become a slave to his favorite 
model. As Dr. H. L. Way land puts it, with his accustomed wit, “A 
great many preachers have gone forth saying to themselves, ‘ Methiuks the 
hat of Mr. Spurgeon would well adorn my brow ; ' but somehow there was 
too much hat.” So Sir Joshua Reynolds may preach once again to us, as 
well as to his own craft, when he says, “ To copy is to lose the power of
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putting your own spirit on the canvas.” It fills us with melancholy to 
know that there are hundreds of artists in Koine, Florence, Munich, Paris, 
who left their homes in America many years ago buoyant with bright 
hopes of achieving fame, hut who, caught in the toils of stronger men than 
they, have sunk down into mere copyists, reproducing for a few dollars 
the works of the great painters. Slaves to mighty masters indeed, but 
none the less slaves ; they never think an original thought or make an 
original stroke. Preachers, beware ! Better be yourself than a feeble echo 
of another. To be able to say of your sermon, “ It is a poor thing, but 
mine own,” is a worthier object of ambition than to be obliged to say of it, 
“ It is a fine thing—but it is Robert Hall’s.”

Now let us glance at another characteristic which preacher and painter 
should both possess. I cannot better introduce it than by quoting what 
Vigenero says of Michael Angelo’s mode of work, “ I have seen Michael 
Angelo, although sixty years of age, and not one of the most robust of 
men, smite down more scales from a very hard block of marble in a quar
ter of an hour than three young marble-cutters could in three or four times 
that space, which must seem incredible to those who have not seen it done. 
He flung himself upon the marble with such impetuosity and fervor as to 
induce mo to believe that he would break the work into fragments. With 
a single blow he brought down scales of marble of three or four inches’ 
breadth, and with such precision to the line marked on the marble that if 
he had broken away a very little more he risked the ruin of his work.”

This suggests enthusiasm, but it is enthusiasm of the right kind. 
The fiery will smiting off the flakes of marble controlled a hand that knew 
just when and just where to stop.

When we speak of enthusiasm, then we recall another quality, the com
mon heritage of preacher and painter. “ The fellow mixes blood with his 
colors,” Guido said of Rubens ; and blood is as necessary as brains. 
The preacher should not only possess his subject, he should also be pos
sessed by it. Almost with a divine power it should beset him behind and 
before, and lay its hand upon him. A priest one day asked Michael 
Angelo why he had never married, and he answered, “ I have a wife who 
is too much for me already, one who unceasingly persecutes me. It is 
ray art ; and my works are my children.” Without pausing to discuss 
Michael Angelo’s conception of a wife’s vocation or his analogy between 
his works which found a market in the highest bidder, and the children who 
are not so readily disposed of, I think his absolute devotion may well teach 
us. The honest claim of the study or the pulpit urged on the preacher should 
never be flung back with the excuse, “ I have married a wife, I cannot come.”

The preacher, as the painter, should find in his vocation sufficient em
ployment. Sir Joshua Reynolds took no other exercise than what he used 
in his painting room. It was exhausting, not only the walking but also 
the act of painting. And so the preacher who never wears himself out will 
be very likely to wear out his hearers. There are often times of Iran-
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scendcnt spiritual power in which we have to cry with Whitefiehl, “O 
Lord, I am tired in Thy work ; but Thou knowest that I am not tired of 
it.” If preaching exhausted Whitcfield, it also revived him. Lingering 
at one time for tint ■ weeks between life and death, he persisted in preach
ing, though lie had to be carried to the pulpit like a child. His candle in 
his hand, the lingers of death busy on his heart, ho pauses on the stairs to 
speak to the crowd at Newbury port, thronging about him and hungry for 
the bread of life. “ Ilis voice, never, perhaps, surpassed in its music and 
pathos, flowed on until the candle which he held burned away, and then went 
out in its socket. The next morning he was not, for God had taken him.” 
In the spasms of pain as Whitcfield lay dying, his travelling attendant— 
for, born in a tavern, he was a wayfarer to the last—begged him not to 
preach so often as he had. “ I would rather wear out than rust out,” he 
replied. Such men need no pity, as they ask for none. “ There is a 
pleasure in painting," says Ilazlitt, “ which none but painters know.” 
How much truer is this of the preacher ! With Wesley he sings :

“ Happy if with my latest breath 
I may but gasp His name ;

Preach Him to all, and cry in death,
* Behold, behold the Lamb.’ ”

From among the many characteristics in which preacher and painter are 
alike, let me choose another, which is, one had almost said, peculiar to 
them. I mean the possession of what is called “ the artist’s eye.” “ Love 
is not a hood, but an eye-water,” as Emerson puts it ; and in the pursuit 
of our work she discovers to us a thousand beauties veiled to the ordinary 
vision. That wonderful genius Blake, to whom I have already referred, 
filled a dingy London yard with forms and fancies than which Paradise 
itself could hold none more glowing. Meanwhile his poor wife was forced 
in all honesty to confess that she utterly failed to see and hear what her 
husband did. “ They arc all majestic shadows,” Blake said on one occa
sion, when living in the country, “ gray but luminous, and superior to the 
common height of men.” It was the artist’s eye, bringing to itself what 
it alone had the faculty for seeing, which peopled the air with these celes
tial shapes. “ Heaven,” he says, in writing from his home, “ beneath 
our thatched roof of russet gold—heaven opens here on all sides her 
golden gates ; her windows are not obstructed by vapors ; voices of celes
tial inhabitants are more distinctly heard, and their forms more distinctly 
seen ; and my cottage is also a shadow of their houses.” One is remind
ed of the genius who could

“ Give to barrotvs, traps, and pans,
The grace and glamour of romance,”

and of what Beecher somewhere says, “ The province of art may be said 
to be to make homely things handsome and good things beautiful.” True 
or not about art, here certainly is one mission of the pulpit. Bishop 
Brooks has told us how, when he began his work, texts used to spring up
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and cry, “ Preach from me, preach from me.” But this was because the 
texts knew their master. There is a reverse side also to this medal ; and 
one can imagine some ill-used, misapplied text, whose true hidden meaning 
has never been brought to the light, pleading when Sunday, the day of its 
torment, came near, as poor Burns did in his last moments, “ Don’t let 
the awkward squad fire their platoon over me !” In the choice of texts 
the artist’s eye is needed, and not a whit less in their treatment when once 
they have been chosen. The skilled preacher as the skilled painter makes 
no mistake as to his point of view.

One thought more just here. Both preacher and painter seem ever to 
need, for entire success in their work, a certain admixture of contrasted 
elements. Memory, it has been said, depends upon attention and imagina
tion. So does painting, and so does preaching. Hence the absolute 
necessity for diligence, one of the unhcroic virtues for lack of which many 
a promising career in both vocations has been wrecked. The world, see
ing the canvas glow with life, listening to the sermon instinct with power, 
thinks little of all this. Turner, the sublimest painter of our century, 
worked alone. He kept his hours of patient toil inviolate. All that the 
world saw was the finished picture. There must be a road straight from 
the study to the pulpit, and it needs to be a road sacred only to the 
preacher’s footsteps. No stranger should be free to tread it at his pleas
ure. The world is under no obligation to ask us how we do it ; its only 
legitimate demand should be that it be done. I think that we shall sym
pathize in our own experience with llazlitt, who began life as a painter, 
and who says that his first Head cost him much pains, and pains to little 
apparent purpose ; but that, in view of his after work, it taught him much. 
“Not joyous, but grievous,” is often our feeling in reference to some 
hard and ungracious bit of study ; but then let us remember that for us, 
here as in higher matters, there is an “ afterward, ” with its peaceable fruits 
to us who arc exercised thereby. Solomon struck a truth of wide application 
when he said, “ In all labor there is profit.” Listen to old Albert Durer, 
“ Now a man might say, Who will devote continual labor and trouble, 
with consuming of much time, thus in tedious wise to measure out a single 
figure, seeing, moreover, that it often happeneth that he must make, it 
may be, twenty or thirty figures in a short time ?... If thou hast well 
learnt the theory of measurements, and attained understanding and skill in 
it so that thou canst make a thing with free certainty of hand, and know- 
est how to do each thing aright, then it is not needful always to measure 
everything, for the art which thou hast acquired giveth thee a good eye- 
measure, and the practised hand is obedient.” Yes, “ the practised hand 
is obedient. ” That is the truth which will, if we honor it, make us free. 
Every touch tells only because long practise has taught us to lay on no 
touch which does not tell. A thirty minutes’ sermon without a loose end 
in it represents often a thirty years’ apprenticeship to Durer's great maxim, 
“ The practised hand is obedient."
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Let me add that the day never dawns in which painter or preacher ran 
afford to drop this practice. To live long in either avocation may be to 
discover drooping powers. Well, then, let us lay to heart what Solomon 
says, “ If the iron be blunt and one do not whet the edge, then must he 
put to more strength : but wisdom is profitable to direct.” At seventy- 
three Mulrcady, being invited to dine at a friend’s house, begged to be 
excused because it was his night at the drawing-class. 111 used,” said 
he, “ to draw rapidly in pen and but I find I have lost some of my 
power. I used to he able to draw half-a-dozen hands carefully and cor
rectly in an hour. Now I find I car.’t do that. I must restore that power, 
I must get it up again. ” Happy the preacher who maintains the habit of 
enthusiastic devotion to his work to the very end, and merits to have said 
about him what I)r. Johnson said to Boswell about their friend Sir Joshua, 
“ I know of no man who has passed through life with more observation.” 
Of preaching as well as of painting it is true that study reveals continually 
fresh and undreamed-of beauties. Reynolds, visiting the galleries of the 
Netherlands for the second time, was surprised that the pictures of Rubens 
seemed so much less brilliant than on his first inspection of them. He 
learned the reason for this ‘1 when he recollected that when first he saw 
them he had his note-book in his hand for the purpose of writing down 
short remarks. By the eye passing immediately from the white paper to 
the picture the colors derived uncommon richness and warmth ; for want 
of this foil they afterward appeared comparatively cold.” I quote these 
words for the sake of urging that the note-book, actual or mental, be never 
relinquished. Many a text capitulates and surrenders its peculiar treasure 
at sight of it.

Perhaps the man most to be pitied is ho who, whether preacher or 
painter, is cursed with a fatal ease, a facile pencil, or a fluent tongue. 
Sir Thomas Lawrence was an infant prodigy. At five lie recited Shake
speare to the guests at his father’s inn, and drew their portraits in chalk. 
Garrick wondered, as he saw him, whether the boy was to turn out a great 
actor or a great painter. He turned out neither. At nine years old he 
•travelled with his parents from one place of fashion to another, earning an 
ample fortune for them by his brush. He never did much more. A mas
ter when he should have been a student, lie lived to reap a golden harvest, 
to charm his sitters by his courtesy, and to flatter every face that he placed 
upon the canvas. But this was all. The promising painter, like the 
promising preacher, has often been little more than an unfulfilled prophecy, 
with a future all behind him, and before him only the wilderness of 
mediocrity in which he is doomed to wander up and down to the end, 
without ever crossing the Jordan or setting foot in the Land of Promise, 
which once seemed so near.

I think that it is not necessary that I do more in summing up what has 
already been said than remind you, in a word, that such qualities as rever
ence anj self-abnegation and enthusiasm and discernment, and that
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faculty for taking infinite pains which Charles Dickens declared to be itself 
genius—all these, I say, combined will give to any man who wins and 
wears them a certain independence and a sense of mastery which is much 
to be coveted. “ As for color,” Motley writes about Rubens, “ his effects 
are as sure as those of the sun rising in a tropical landscape. There is 
something quite genial in the cheerful sense of his own omnipotence.” 
Yes, and is not the same thing true, only in a still loftier range of action, 
of the preacher ? Ho who, even in an inadequate measure, has these quali
ties, can dispense with what Ruskin scornfully calls “ the frippery of gay 
furniture about the place from which the message of judgment must be 
delivered.” In many of the accompaniments of that message, in its set
ting—architectural, decorative, musical—there is often a lurking peril. 
When Rogers wrote verse which the critics refused to call poetry, he sum
moned his bank account to his aid. “ I’ll make them buy my poems,” 
said he, “even if they won’t read them.” Turner and Stothard were 
forthwith engaged to illustrate his volumes, and to-day Rogers’ “ Italy” 
in that edition fetches a great price. It is not that purchasers care for 
Rogers or for Italy, but they know the value of Turner’s glorious 
vignettes. Alas ! for the preacher who needs to have his poor sermon set 
forth like that. Mr. Bright, sitting to have his portrait painted, looked 
round on the bare studio and said to the artist, “ You do business on a 
very small capital.” None better than the great orator could have an
swered himself with Shakespeare, “ My mind to me a kingdom is.” The 
true preacher can make a meeting-house as barren of adornment as was the 
holiest of all to glow with the splendor of God’s presence. “ It is lie,” 
as Dr. Maclarcn says, “ and not the carven timbers and the jewelled stones 
which we may bring that makes the place of His feet glorious.”

So far we have been thinking chiefly of the personality of the preacher 
and the painter. AVc have glanced at some conspicuous points which the 
two possess in common. On another occasion we may turn for a little 
while to the arts themselves.

V.—ON TIIE STUDY OF LEIGHTON.

By Professor J. 0. Murray, D.D., Princeton, N. J.

Coleridge has said, in his Literary Remains,* “ Surely if ever a work 
not in the sacred canon might suggest a belief of inspiration, of something 
more than human, this it is. When Mr. Elwyn made this assertion I took 
it as the hyperbole of affection ; but now I subscribe to it seriously, and 
blessed the hour that introduced me to the knowledge of the evangelical, 
apostolical Archbishop Leighton. Next to the inspired Scriptures, yea, 
and as the vibration of that once-struck hour remains on the air, stands 
Leighton’s Commentary on the First Epistle of Peter.”

Readers of the “ Aids to Reflection” know how many of its most strik-
* Works, vol. 6, p. 364.
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ing aphorisms arc quoted from Leighton, and as well how his theological 
temper and method seem to pervade the thinking of that remarkable book. 
Is Coleridge’s estimate of Leighton extravagant, or has it substantial and 
enduring grounds ? lias the “ evangelical, apostolical archbishop” any 
teaching for men to-day, or has lie been superseded by the more recent 
methods in commentary and by the newer commentators ? We believe not. 
Leighton, we think, is among the seventeenth-century authors whom our 
ministers cannot afford to neglect, end we propose, in this article, to set 
forth the reasons for this view.

But to know an author we must know something of the man. The main 
facts in his career can be briefly told. He was born, Hill, in Edinburgh, 
according to his biographer I’earson, though London has been claimed 
for his place of nativity, llis father, Dr. Alexander Leighton, a Presby
terian clergyman , author of “ Sion’s Plea against the Prelacie,” was made 
the object of Laud’s bitter, unrelenting, and cruel persecution. For pub
lishing this work he was committed to the dungeons of Newgate, haled 
before the Star Chamber, lined £10,000, pilloried at Westminster, a sec
ond time at Chcapside, was whipped, his nose slit, his cars cropped, and 
after enduring all these barbarities was doomed to languish in the Fleet 
prison ten years. Robert Leighton was his eldest son. The education of 
the future archbishop was singularly thorough. lie was graduated at the 
University of Edinburgh in 1031, “ having been sent,” says Burnet, “ to 
be bred in Scotland.” After graduation, and for a period of about ten 
years, he gave himself to foreign travel and residence. On his return he 
was ordained over a Presbyterian church at Newbattle in Mid-Lothian, 
seven miles from Edinburgh, in 1041. Leighton was then thirty years 
old. He had evidently a wholesome fear of entering on the sacred office 
at too callow a period, for he is said to have remarked, “ Some men 
preach too soon, and some too long.” Of Leighton’s pastoral career we 
have but slight record. One incident has been preserved well worth relat
ing. At a meeting of the Synod he was “ publicly reprimanded" for 
“not preaching up the times.” “ Who,” he asked, “does preach up 
the times ?” The reply was, “ All the brethren.” “ Then,” said Leigh
ton, “ if you all preach up the times, you may surely allow one poor 
brother in peace to preach up Christ Jesus and eternity.” When in his 
“ Pastoral Care” Bishop Burnet, discoursing of qualities in the true 
preacher, drew the following picture, he had Leighton in mind, as is clear 
from the estimate of his preaching given in the “ History of his Own 
Time”—“ There is an authority in the simplest things that can be said, 
when they carry visible characters of genuineness in them. Now, if a 
man can carry on this method, and by much meditation and prayer draw 
down Divine influences, which arc always to be expected, when a man 
puts himself in the way of them, and prepares himself for them, he will 
often feel that while he is musing a fire is kindled within him, and then he 
will speak with authority and without constraint ; his thoughts will be true
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nu his expressions free anil easy. Sometimes this fire will carry him, as 
it were, out of himself, and yet without anything that is frantic or 
entlmsiastical. Discussions brought forth with a lively spirit and heat, 
where a composed gesture and the proper motions of the eye and counte
nance and the due modulations of the voice concur, will have all the effect 
that can be expected from anything that is below immediate inspiration.”

This is Leighton to the life. The first half of the seventeenth century 
gave Scotland two remarkable saints as well as preachers in Samuel Ruther
ford at Anworth and Robert Leighton at Ncwbattlc. As Rutherford went 
from his beloved Anworth to be Principal of the New College at Aberdeen, 
so Leighton was transferred from his parish to the University of Edin
burgh and made its Principal in 1653. Here he was quite as successful as 
in his parish work. He was an efficient administrative officer. He 
showed abilities as an educator. It is recorded of him that he * ‘ revived 
the obsolete practice of delivering, once in the week, a Latin lecture on 
some theological subject.” The hall in which these were given was always 
thronged, quite as much, we arc assured, from the fascination of Leigh
ton’s delivery as from inherent interest in theological discussion. But 
what reads more strangely in this part of his career is that he bad admin
istered to James Mitchell, who was concerned in the attempt on the life of 
the infamous Archbishop Sharp, the Solemn League and Covenant, when 
Mitchell was a candidate for laureation at the university in 1656.

Leighton held the post of Principal of the University of Edinburgh till 
the year 1662. Then occurred that change in his ecclesiastical relations 
which has been made the subject of very fierce animadversions. He ac
cepted from Charles II. an appointment in the Church of England, first as 
Bishop and then as Archbishop of Glasgow. He had been for twenty years 
a Presbyter of the Church of Scotland. Ilis father, as we have seen, had 
endured terrible wrongs at the hands of Archbishop Laud. The question 
is asked, How could he have thus turned his back on his ancestral faith, 
scaled by his father’s sufferings and death, and have taken a post under 
that very Laud who had hounded his father to his fate ? We have no 
space here to discuss the question. Those who desire to read a temperate 
and thorough discussion of the matter will find such in an article on Leigh
ton by the late President Woolsey in the New Englander, vol. 3. One 
thing, however, is perfectly clear : Leighton never intended to cast the 
slightest doubt upon the validity of his Presbyterian ordination. This is 
made evident by the following extract from Bishop Burnet.* Leighton 
“ did not think orders given without bishops were null and void ; he thought 
the forms of government were not settled by such positive laws as were 
unalterable, but only by apostolical practices, which, as he thought, 
authorized episcopacy as the best form. Yet lie did not think it necessary 
to the being of a church. But ho thought that every church might make 
such rules of ordination as they pleased, and that they might reordain 

* “ History of his Own Time,” folio ed., vol. 1, p. 140.
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all that came to them from any other church, atul that the reordaining a 
priest imparted no more, but that they received him into orders according 
to their rules, and did not infer the annulling the orders he had formerly 
received.” On this subject lie held the same views as Hooker and other 
great lights of the English Church.

We have no space, as we have no occasion, to review Leighton’s career as 
a prelate of the Church of England. Ilis fame does not rest on this, but 
on his writings. That career ended in 1674. While it lasted, Leighton 
shunned everything that savored of ecclesiastical show and prclatieal 
assumption. He labored to secure the beatitude of the peace-makers. 
He spent ten years of retiracy, first at the University of Edinburgh and 
then in Broadhurst, Sussex, England, dying at last, in 1084, in London at 
the Bell Tavern, Warwick Lane. “ He used often to say that if he were 
to choose a place to die in it should be an inn, it looking like a pilgrim’s 
going home, to whom this world was all as an inn, and who was weary of 
the noise and confusion in it. ” He added that the officious tenderness and 
care of friends was an entanglement to a dying man, anu that the uncon
cerned attendance of those that could be procured in such a place would 
give less disturbance.

Leighton’s life falls thus into the following periods : That of his early 
training ; that of his foreign travel and residence ; that of his pastorate at 
Newbattle ; that of his principalship of Edinburgh University ; that of 
his prclatieal career ; and finally that of his retiracy. What we wish to 
mark is that in them all lie was the saintly man. In the close of his treatise 
on the “Pastoral Care,” Bishop Burnet gives this estimate of Leighton, 
which will stand as no overdrawn portrait of the man : “ I have now laid 
together with great simplicity what has been the chief subject of my 
thoughts for above thirty years. I was formed to them by a bishop that 
had the greatest elevation of soul, the largest compass of knowledge, and 
the most mortified and most heavenly disposition that I ever yet saw in 
mortal ; that had the greatest parts, as well as virtues, with the por- 
fectest humility that I ever saw in man, and [who] had a sublime strain in 
preaching, with so grave a gesture and such a majesty both of thought, of 
language, and of pronunciation, that l never once saw a wandering eye 
when he preached, and have seen whole assemblies often melt in tears be
fore him ; and of whom I can say, with great truth, that in a free and 
frequent conversation with him for above two-and-twenty years, I never 
knew him say an idle word, [or one] that had not a direct tendency to edifi
cation ; and I never once saw him in any other temper but that I wished 
to be in in the last minutes of my life.”

There are two lines on which Leighton deserves to be studied by the 
preachers of to-day. One is homiletical ; the other is exegetieal. In both 
these regards he is widely differenced from preachers and exegetes of the 
present time. This, however, is no reason for dropping his study ; may, 
indeed, be a reason for pursuing it, since there is no reason to suppose
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that the preachers and expositors of any one age monopolize all the excel
lences of their vocations. As a preacher, Leighton lends his influence to 
those who hold that sermons should not he read hy the preacher. In this 
respect he can hardly he considered as an extempore speaker, llis prac
tice seems to have been a memoriter speaking. “ I know,” he said, “ that 
weakness of memory is pleaded in excuse for this custom [viz., reading 
the sermon] ; hut better minds would make better memories. Such an ex
cuse is unworthy of a man, and much more of a father, who may want vent 
indeed in addressing his children, hut ought never to want matter. Like 
Elilm, he should be refreshed by speaking.” He, in a number of his ser
mons, has an introduction before announcing the text. The practice has 
this merit at least—it serves to rivet attention on the text. It is difficult 
to see why preachers should he so hound hy hard-and-fast rules. There 
is no law requiring them to “ give out” the text first. Leighton used his 
common sense, and brought his text in when and where it would best serve 
the purpose of a text. In fact, the business of preaching from single texts 
may be somewhat overdone ; and the minister will find thr.t if he occasion
ally departs from a stereotyped method he will be the more likely to gain 
the attention of his hearers from the start.

Coming now to the elements of his sermons which best deserve and 
repay study, they arc :

1. They arc, in style, plain pure English, clear as sunlight, simple in 
their diction, models of lucidity and purity. The contrast between 
Leighton and Jeremy Taylor here is striking. Nothing of the latter’s 
soaring rhetoric is ever found in the former. None of the former’s excess 
in learned quotations ever appears. Leighton’s only aim is to be plain and 
weighty. He says nothing for effect. So, on the other hand, he is in 
contrast, so far as style goes, with preachers like Ilowe and Baxter, who 
are careless and involved in style ; whose weighty or burning sentences 
have yet a certain cumbrousness about them which impedes their full 
effect. A style like that of Leighton resembles far more closely that of 
the late Cardinal Newman, the praise of whose noble English is in the 
mouth of all the critics. The resemblance is so close, indeed, that one is 
tempted to think Newman must have studied Leighton carefully. It is in 
the thought as much as it is in the style. This severe simplicity of style 
stands in absolute contrast with what is called in modern phrase “ sensa
tional preaching. ” This, in both its good and its bad sense, has had full 
sway among us. But there are some signs of reaction. Sure we are that 
preaching, to reach its best ends, must have a style more like Leighton’s 
and less like that of some modern pew-fillers. There is an essential differ
ence between the two—a moral as well as an intellectual difference. Space 
does not allow of any quotations to illustrate points ; but readers are re
ferred to such sermons as that on “ Christ, the Light and Lustre of the 
Church,” or that on “ Hope Amid Billows” as examples.

2. The other quality for which Leighton should be studied is his
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spirituality. It is not only the sermon, it is the man behind the sermon 
who determines the spiritual force in any given preaching. In Leighton’s 
time preachers in the English Church were, as a rule, worldly prelates, 
whose words from the pulpit were cold and dead ; and in the Scottish 
Church they were busy “preaching up the times,” with here and there 
such an exception as Samuel Rutherford of Anworth. If in the sermons 
of Dr. Robert South, with all their magnificent force and bold indictments 
of prevalent immorality in the Court, we see a lack of evangelical warmth, 
we find Leighton’s all aglow with it. The spirituality of the preacher’s 
life affects the structure, the thought, the language of his sermons. It 
gives them intense reality of conviction. lie sees into things with a 
spiritual eye ; and we have the vision in the sermon. It is no narrow 
evangelicalism, harping on a few phrases and dealing with a few topics. 
It illumines everything. The richness of Leighton’s evangelical thought is 
seen everywhere in his writings ; but his sermons especially are full of it. 
Here is power, but it is power gained not by sheer force of his intellectual 
perceptions as these were found in a soul born again. It is power gained 
in a godly life. We have had so much talk about the importance of a 
minister's being a “ man among men” that we may have forgotten the 
truth that a minister must have a deep spiritual experience if he is to bo a 
preacher in the sense which Leighton embodied, and not a mere filler of 
pews. And the study of his sermons is a good training school for this 
divine gift. Leighton as an expositor of Scripture belongs of course to 
the goodly company of the older commentators. But w*e make a great 
mistake if we think these arc wholly superseded by the biblical scholars of 
the present day. Undoubtedly the latter have far more full and accurate 
knowledge of the sacred languages. The difference is represented at once 
in the difference between the grammars and lexicons of that day and this. 
The older exegetes cannot for a moment compare with those of this century 
in all the minutiae of biblical scholarship. Must they then be shelved ? 
Is Matthew Henry only an antiquarian curiosity—fossil remains of an 
extinct method Î Or have biblical expositors like Henry and Leighton 
something of permanent value ?

1. These men have a way of getting at the “ gist” of scriptural teaching 
which does represent the core and substance of inspired truth. They have 
what Professor Stuart, of Andover, used to call the “ logic of commen
tary.” I am free to say, at the risk of being thought behind the times, 
that if I wanted to get at the full scope and the whole context in the First 
Epistle of Peter, I would rather depend on Leighton for it than on Lange. 
If I wanted light on a vexed passage I should seek Lange rather than Leigh
ton. The reason for this comprehension of the kernel and substance of 
inspired truth is that they—the older commentators—brought to the study 
of the Word of God a spiritual illumination, something altogether apart 
from knowledge of New Testament Greek or Hebrew philology. They 
were no mean scholars in their day ; but to their scholarship they added a
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spiritual illumination, an enlightening by the Holy Spirit gained through 
deep devotion, in which they saw the “ mind of the Spirit” as that mind 
was expressed in the Scriptures they explored. Men like Leighton were, 
by the very fact of their deep spirituality, brought into such sympathy 
with inspired truth that their comprehension of it acts like an intuition 
and is akin —I am not afraid to say it—to inspiration itself.

2. Leighton is of special value in the matter of expository preaching. 
It is said by one of his biographers that his commentary on the First 
Epistle of Peter was originally preached to his parish at Newbattle. This 
seems altogether probable from the form in which it is cast. He has left 
also other specimens of expository preaching in his expository lectures on 
Psalm xxxix. and on the first nine chapters of St. Matthew’s Gospel. 
While they may be said to lack an illustrative element needful to a mixed 
audience, they lack nothing which the “ spiritual mind” can desire. They 
would strike deeply responsive chords in any weekly service where Chris
tians come to be built up in their most holy faith.

It would be unjust to Leighton to say that he is wanting in imagery. 
On the contrary, though sparingly used, it is always of an effective kind. 
Thus in the expository lecture on Romans xii. 3-12, on the first clauses of 
verse 3 he uses three telling illustrations. They are not so often sprinkled 
over his discussions, but they are always apt, and shed light on the pas
sage, as when he says : “ Alas ! it is an uncomfortable and commonly 
an unprofitable thing to speak of Christ and the graces of His Spirit only 
as having heard of them or read of them, as men that travel in their studies 
do of foreign countries. ”

3. If for nothing else, Leighton richly repays study for his stimulating 
power in cultivating a true thoughtfulness on spiritual things. Samuel 
Taylor Coleridge, with his quick insight into authors, discerned this power 
in Leighton. Hence his use of aphorisms taken from this divine in his 
“ Aids to Reflection,” a book which has powerfully moulded such minds as 
those of President James Marsh and Dr. William G. T. Shcdd. One can
not read long in any of Leighton’s writings without coming upon some 
statement of a truth which will impel him to think ; never because it is 
paradoxical nor strained, but because it is—what Coleridge called it— 
aphoristic. A specimen of this is found in the opening sentences of the 
lecture on Romans xii. 3-12 : “ He that gives miles of life without first 
filing principles of faith offers preposterously at building a house without 
laying a foundation ; and he that instructs what to believe, and directs not 
withal a believer how to live, doth in vain lay a foundation without following 
out the building." This will bear a good deal of thinking on. It contains 
in short compass a whole philosophy of religious training. One word of 
caution as to the handling of such an author. Cursory reading will not 
do. If lie be not studied somewhat carefully his excellences will not be 
recognized. As in some of the masterpieces of art, glances will not reveal 
their beauties, only a steady gaze. So with Leighton. But they who do 
study him rejoice over hid treasure.
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SERMONIC SECTION.

THE GOSPEL ACCORDING TO AMOS.
By Rkv. E. T. Jeffehs, D.I). [Phes- 

bytei ian], Oil City, Pa.

My subject this morning is somewhat 
indefinite : The Gospel according to 
Amos.

Amos was not a prophet, he was not 
a clergyman, he had never been a theo
logical student. He tells this himself 
in his own way : “ I am neither a 
prophet, nor am I one of the sons of the 
prophets." That is, he was not one 
who had been in training for a proph
et ; but he spoke God’s message, lie 
was the original of Moody, he was a lay 
preacher ; and this may account for the 
directness and conciseness of the mes
sage which he delivers, and the entire 
absence of any attempt to round off the 
clear-cut corners of unpleasant truth. 
He speaks directly, and speaks as though 
he intended to present God's message 
as a matter of business. He said in one 
place, “ When the Lord has spoken, 
who can but prophesy ?” and it is be
cause he has this message which he can
not but deliver, that he speaks. Not 
because of any professional necessity, 
but because of the burden that rests on 
his heart and fills his mind.

Another point : this Gospel of Amos 
was not intended exclusively for Gaza, 
and Tyre, and Ammon, and Moab, and 
Damascus, and Judah, and Israel.- 
Had it been, the memory of it would 
have perished with the memory A 
Amos, and his name even would not 
have come down to us. The herdsman 
of Tekoa, who cultivated the tigs, would 
never have been heard of beyond his 
native plain, and would not have been 
rememliered beyond his generation.

It is because his message suits all 
times and peoples that it has been writ
ten ; and when God writes the names 
of the nations that take the place ami 
ought to listen to the message that was 
sent to Israel, and Judah, and Edom, and

Ammon, and Gaza, and Tyre, we shall 
not be surprised to find England, au.l 
America, and Germany, and France, and 
Russia, because the same sins that were 
prevalent in those old nations are just 
as prevalent in these modern nations ; 
and when God writes in the names that 
shall be spelled out in place of that of 
Jeroboam the Second and others who 
were associated with him, we need not 
be surprised to find some who are not 
kings—possibly but rai lroad kings—who 
monopolize the earnings of multitudes 
when they steal a railroad according to 
law and by the modern methods of the 
exchange. We need not be surprised 
if we find some names that are quite 
prominent among benevolent people and 
among Church people ; and we need 
not be shocked if we should find there 
even our own names. This Gospel ac
cording to Amos comes right home, and 
I think if every man understands him
self, he will find something here wortli 
listening to.

I. What is this Gospel of Amos ? Here 
is the first point in it : Sin will certainly 
lie punished. Your sin, not the sin of 
Amos, the contemporaries of Amos, 
not the sin of Israel, who set up golden 
calves in Bethel and Gilgal and Beer- 
sheba, but your rin ; and that is what 
Amos is saying to us all to-day. You 
may think to escape, “ but if you es
cape the lion, the bear will cat you.” 
That is his own figure ; “ and if you 
get out of the way of the outside dan
ger into the house, and lean up against 
the wall, a serpent will bite your hand.” 
That is a figure also of his, and belongs 
to the Eastern country, where serpents 
frequently found refuge in the peculiar 
walls of their uncomfortable houses. 
“ Dig into hell, or the grave," Amos 
says again, “ climb into heaven, go 
hide in Carmel, I will find you, God 
says.” Punishment certainly comes. 
Sin is its own punishment, you say. 
Not quite. God looks after it to see
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that sin is punished, because sin is a 
bad thing for us, and He wants to root 
it out of our nature and keep it out of 
our lives. There is no Canada or 
South America to which a man can es
cape from the penalties of his sins, 
though lie may escape from the judicial 
punishment of his crimes. God’s gov
ernment 1ms an extradition treaty with 
every kingdom under the sun, and you 
can never escape from the penalties of 
sin. This the Gospel of Amos ; the Gos
pel according to Amos is the Gospel 
for all times. Christ says, ‘‘Except ye 
repent, ye shall all likewise perish.” Sin 
has in it some elements of punishment.

“ Rest yourselves on your ivory 
couches,” Amos says to the luxurious 
Israelites. The day of Amos was a day 
of luxury, a day of wealth, a day of 
almost unlimited wealth. Stocks were 
high in those days, money was plenty, 
houses were luxuriously furnished. 
They had each his winter house and 
each his summer house, and they went 
from the one to the other. They 'csted 
quietly in their long vacations in the 
splendid mountain districts of Pales
tine. God is no enemy of luxury. 
But look into your houses, study the 
elaborate furnishing of your rooms, 
observe whether or not there is the trace 
of injustice found in one of them. If 
there is a figure there that stands for 
the defrauding of laborers, or if there 
is a sign there that, indicates that that 
luxury has been bought at the expense 
of unpaid labor ; if you have defrauded 
any poor man, if you have put your 
heel on the neck of any one who is 
down, “ the Lord will take you away 
with hooks, and your prosperity with 
fish hooks." Your palaces will be de
stroyed. That spot of unpaid labor 
which represents unrighteousness will 
grow into a cancer that will eat into 
the heart of your luxuries, and into 
your own heart, and take all the heart 
out of life. Now, this isn’t hate, this 
isn’t malice, this isn’t hard feeling and 
unfeeling threatening ; notât all. It is 
God’s kindest message to the sinner, to 
warn him of an inevitable fact.

11. A second point in Amos' Gospel 
is this : Mercy postpones punishment, 
but does not set it aside. God will 
never forget ; that is not mercy. God 
will never forget your injustice, your 
fraud, your deception, your robbery, 
your violence.

“ Ye have tilled your palaces with 
robbery and w ith violence, and there
fore your palaces shall be spoiled 
they go together. There is a “ there
fore” that links them together, and that 
binds them with a bond tenfold stronger 
than tempered steel ; you can never 
separate the two. You can’t forget ; 
God won’t forget. Mercy postpones 
punishment ; but some one will say to 
Amos, “ We have listened to this kind 
of a prophet before, and Israel still 
stands. It has been a hundred years 
since this thing started in Israel, and 
we are still rich, and we are growing 
richer, and our boundaries never wTent 
so far cast, and they never went so fat 
south, and they never were so strong in 
the north. We are rich ; there is an 
abundance of money and everything 
that ministers to life. Your prophe
cies are evidently ill-timed.” And 
after Amos died fifty years passed on 
and not a sign of any fulfilment of 
them ; ana they would say, “ What a 
strange old fanatic that Amos was ! lie 
told us in the midst of our wealth and 
intelligence and refinement and luxury 
that all this was destined to destruc
tion ; and see, it goes right on, and the 
summer palaces are grander, and the 
trade is stronger, and the poor are held 
down more firmly, and money increases 
more rapidly. Why, we understand 
how to run the world. Amos was mis
taken.” And Amos would say quick
ly, if permitted to speak, “ Mercy holds 
up the judgment and waits ; but it 
doesn’t mean that God is slack concern
ing His promise, but only that He is 
long-suffering, and waiting in order that 
none may perish, but that all may re
lient, that all msv come to repentance.” 
This is inevitable, this is the eternal 
principle upon which God acts.

In the gallery of a photographer you
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find a mass of glasses, square pieces of 
glass stacked up one against the other, 
very insignificant looking ; but take 
out any one of them and let it see the 
light, and it will print the same picture 
it did at the beginning, the picture that 
it caught from the face that sat opposite 
it. There is a series of instantaneous 
views taken of every man right through 
life. He never does anything that 
isn't fixed in the sensitive plate of mem
ory, and there is no action that can ever 
destroy that plate, and it only needs a 
little light turned on to let that man 
see himself everywhere lie lias ever 
been ard in every deed he has ever 
done. God’s memory and yours, these 
are the negatives. Turn on the light 
and the picture is reproduced, and even 
that secret act that is done in the heart 
is taken and preserved, taken by the 
flash light of God’s knowledge, the 
light of heaven. Nothing escapes, 
nothing is forgo'ten. It stands there, 
and when God unrolls these views we 
shall see ourselves from the beginning 
to the end of life just exactly as we 
are, and as we were, and as we did. 
Nothing is forgotten. God waits, but 
He reminds us that these tilings arc all 
fixed. Those sins have been committed, 
we know it and He knows it. He is 
waiting ; will you repent ? Will you 
seek the Lord, will you turn away from 
the golden calves you are worshipping, 
will you still cleave to that sin and stick 
to it, and say, “ Because judgment 
against an evil work is not executed 
speedily, then the evil is forgotten. 
He takes no account of judgment, He 
leaves men to themselves in their natu
ral relations, and favors one who has a 
knowledge of the world, and He puts 
right up to the top a man who can 
handle men and can use them and get 
the most out of them. The Lord does 
not execute just judgment” 1 And all 
this just when the Lord is waiting to 
be gracious, urging us to repent, and 
waiting until wo shall turn from our 
wickedness. That Ho may spare us 
and that He may not inflict penalty 
God waits, but He does not pass by.

He hasn’t passed yet, He hasn’t passed 
yet ; He waits just on tho other side. 
He is waiting, mercy holds Him there, 
holds Him there still. Shall we mis
understand. shall we abuse that wait
ing, supposing He has passed by ? 
How many a man does wickedness, and 
then is all in a tremor immediately for 
fear he will suffer for it. He knows 
he lias done wrong, lie knows it clear 
into the depths of his heart, and he ex
pects because he did wrong that he will 
suffer for it, he expects immediately 
that the heavens will fall. The heavens 
don’t fall ; the blue arch stands there 
just as beautiful as ever, and the stars 
arc jifsi as bright, the moon Is as clear, 
and nature is as beautiful, and all so
ciety looks on him as pleasantly as 
ever, and he thinks the Lord has passed, 
and it is as though he bed been right
eous. Tlie Lord has not passed ; that 
is the word of Amos, that is the word 
of the lay preacher, that is the word of 
the business man who talks theology, 
the Lord has not passed. He is waiting, 
He is waiting for penitence. The sin 
will certainly be punished, only mercy 
holds up the punishment for a time.

III. A third remark Amos is in the 
habit of making is, that intense devo
tion to religious service don’t offset un
righteousness. You can’t do evil all 
the week and balance up the ledger by 
a devout serrlcc on Sabbath. You 
can’t do wickedness and then cover up 
the wickedness by intense churchism. 
The attempt has been made in every 
age. Some men seem to have a fancy 
for that kind of double-entry book
keeping, and they think they can bal
ance the one with the other, that they can 
work up so much enthusiasm in church 
work as to cover all their sins, and so 
exactly keep the new moons and the 
fast days that it will conceal the wick
edness they are guilty of. Amos is 
very clear-headed on that. Ho says, 
“ Go multiply your sacrifices if you 
will, come up to Gilgal, bring your 
sheep and oxen and sacrifice them 
there ; go clear down to Beerslieba if 
you wish to, but understand distinctly
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that doe# not take tlio place of right
eousness." Never let this thought en
ter the mind for a moment ; but Amos 
is sufficiently clear in emphasizing this. 
Church is good when it produces right
eousness. Church, religious service, 
religious exercises, religious enthusi
asm—all that belongs to the external ser
vice of the Church, all that is excellent 
so long as it produces religious life, 
genuine integrity of character, charita
ble and sympathetic feeling toward 
mankind, and a devout service and 
loyalty to God.

IV. The fourth principle of this Gos
pel, perhaps, is needed more in modern 
times than in ancient. “ What» seest 
thou, Amos?" the Lord said to him 
once. “I see a plumb-line.” We 
haven't got beyond the need of th 
plumb-line yet. Although the spirit- 
level is a good substitute, the plumb- 
line is still used. We know how* it is 
used to test the perpendicular of a post 
or the corner of a house. “ What seest 
thou, Amos?” “ A plumb-line,” Amos 
answers. The Lord says, “ I will bring 
that plumb-line into the church.” I 
think we all feel slightly uncomfortable 
when God prondses to bring the plumb- 
line into the church. One writer, 1 no
tice in one of the magazines during the 
past week, says, what the world needs 
to-day is less churchlsm and more right
eousness. I sympathize with him when 
I know In what kind of a church he Is. 
Had ho been in the midst of the Evan
gelical Church of America, he would 
not have felt so much the need of right
eousness nor the hollowness of the 
clmrchism he laments as he feels it now. 
The plumb-line has been brought into 
the evangelical churches of the Uuited 
States. The character of church-mem
bers to-day is infinitely better than it 
has been in the past ages of the Church. 
There is no public sentiment that de
mands that a man should he a memlwr 
of the Church. This is bad in one 
way -, it is excellent in another. Noth
ing induces one to profess Christian 
faith except the exercise of faith, and 
so the probabilities arc vastly in favor

of righteousness inside of the Church ; 
but the plumb-line lias its uses still. If 
every man in the Church is righteous, 
still let the plumb-line come and prove 
it to be so ; and it is well for us all to 
use the plumb-line with ourselves, and 
frequently try the uprightness of our 
character by this precise test, and find 
out whether or not we arc attempting 
to cover up any unrighteousness by our 
Church life, or whether we are depart
ing in any sense from the strict letter 
and spirit of the perfect law of God. 
Because Jesus’ blood cleanses from all 
sin, that is the best reason in the world, 
that has proved the strongest motive to 
produce absolute righteousness of char
acter ; and to-day I am prepared to say 
that in every city the mass of men who 
are strongest In righteousness are those 
who have felt the [rower of the blood 
of Christ, and arc held to righteousness 
by the love they bear Him who loved 
them and gave Himself for them ; so 
that the plumb-line of righteousness is 
largely in the Church. Let us not 
fancy now, because this is so in the 
Church, or because the average cliureh- 
membcr is a righteous man, or because 
the Church has maintained a righteous 
character so long, and it to-day has a 
good reputation for righteousness—let 
us not imagine that is sufficient, and let 
us not shield our unrighteousness un
der the righteousness of our neighbors, 
but let us apply this plumb-line of 
Amos rigidly and mercilessly to our 
own character, for God will not pass by 
unrighteousness. He waits, He holds 
the plumb-line, lie shows us wherein 
wo are wrong, and then He waits aud 
waits for penitence. Seek Him, and 
not Bethel ; seek Jehovah and not the 
Church ; seek righteousness and not 
the mere outward forms of religion. 
Seek righteousness, and the righteous
ness of God will show itself in devotion 
to Christ and devotion to the interests 
of men through the agency of the 
Church.

V. The last point in this Gospel of 
Amos is the promise. No Gospel is 
perfect without a promise. God never
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spoke without a promise ; He never 
says the hardest tilings that are said in 
the Bible (and they arc awful) without 
holding out hope. Christ said sonic of 
the severest things that were ever ut
tered by human lips, of those that were 
hypocritical and grasping, who robbed 
widows and made long prayers. There 
is not any sin, however small, that will 
not be remembered of God ; there is 
not any sin, however great, that will 
not be forgiven of God, if we turn unto 
Him with penitence. Wickedness will 
certainly be punished, sin will be re
membered. Sin is lixed ; sin is always 
on the negative of God's memory, ready 
to he brought out. God does not pass 
by, He waits ; hut, on the other hand, 
there is the promise, “ The blood of 
Jesus Christ. God’s Son, cleanses from 
all sin.” That is not the way Amos 
put it, but he hints at it. “ Beck ye 
Me, and ye shall live.” The remnants 
of the nation that has been rent in 
twain and scattered by the onset of 
Assyria shall be brought together 
again, and there will be a new king
dom, and the new favor of God shall 
banish this famine that they lament— 
the famine of wheat and the greater 
famine of the Word of God. He that 
harvests shall tread upon the reaper, 
and there will be no time between the 
sowing and the reaping, so rich will be 
the land, so full the harvest, so prompt 
the response to every effort ; “ and the 
ploughman shall overtake the reaper, 
and the treader of grapes him that sow- 
ctli seed.” So the circle of the year is 
filled. That is a figure. He predicts 
the coming of that time which we al
ready see approaching, when David’s 
greater Son, Christ, will gather to Him
self even in Syria, right down where 
this prophecy was uttered, where this 
fouthem prophet came to the northern 
kingdom to speak of the sin and of the 
hope, right in these mountains and in 
tne cities—Hamath, that he mentions so 
often, Tyre and Gaza, that he threatens, 
and all through this country of Israel 
and Judah—He has already gathered 
into the kingdom those who arc turn

ing, of the scattered remnants of these 
old races.

And this is only a shadow of the ful
filment of the promise, when all the 
kingdoms of this world shall be gath
ered under the King, Christ, the Son of 
David. There is the promise ; per
sonally it means a great deal to us. 
“ Seek ye the Lord while He may be 
found ; call ye upon Him while He is 
near. ’ ’

I have endeavored to preserve the 
spirit of the method of this lay’ preach
er, who has not hesitated to speak plain 
truths in a most positive and practical 
manner. I have endeavored to give 
also tne promise and the hope that he 
holds out upon the single and only con
dition of repentance and turning to 
God. It is not wise for us to overlo. V. 
the earnest words of an earnest man. 
lie took his life in his hand when lie 
delivered this message. We are in no 
danger of death from telling the truth, 
though we may he treated just as he 
says the speaker of the truth often is, 
hated because he tells the truth. Never
theless, the truth is the truth, and it is 
true that sin brings punishment, that 
God waits to be gracious, that we are 
very likely to abuse Ilis mercy by going 
on in sin, that there is forgiveness 
promised, and grace to the penitent, 
and that the blood of Christ, who is 
foreshadowed by this David of Amos 
—the blood of Christ is for the atone
ment of sin to-day.

And let us not say, 11 Arc there not 
three months and four months, and then 
the harvest ?” He who takes Christ by 
the faith that works by love, and works 
intensely, may hear Christ saying to 
him, “ Lift up thine eyes, behold the 
fields are already white to the harvest." 
God has been ploughing through the 
hearts of men, and He has brought 
home this truth, and He has taught 
them the great principles of righteous
ness, and men are not slow to hear this 
Gospel to-day. They hove listened to 
it often enough. Our public prints, 
our newspapers, that a few years ago 
had not the courage to say a word
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against vice, that had not sufficient love 
of the truth to say a word for Christ 
and the Church, are to-day speaking 
bravely and clearly and with an unmis
takable sound for this same righteous
ness that comes through the love of 
Christ.

The harvest is already white, it waits 
only the reapers, it waits men who have 
the zeal of Christ and who are ready to 
go into the harvest and gather that 
which lias lieen grown by the patience 
and tlie cure and the sowing of those 
who have gone before us.

The Gospel according to Amos pre
pares the way for the Gospel according 
to John. The keen warning against sin 
paves the way for the blessed Gosjx-l of 
the everlasting L vc of the Father.

CHHST'S SIFT TO US AND OVBS TO 
HIM.

By Alexander Maclaren, D.D.
[Baptist], Manchester, Eno.

Who gave Himself for us, Huit He might 
redeem usfromalliuiquity, and j urify 
unto Himself a peculiar people, zealous 
of good works.—Titus ii. 14.
We have already seen, in sermons on 

the previous part of this paragraph, 
that the apostle is here regarding the 
Gospel predominantly under its ethical 
aspect, and that he states, as the great 
purpose for which the saving grace of 
God has appeared, the disciplining of 
us for sober, righteous, and godly liv
ing. Here, at the close of this section, 
he reiterates the same idea yet more 
tenderly and more emphatically, for he 
specifies that great and infinite gift of 
Jesus Christ, with all its mysteries of 
unfathomable self-sacrifice and love, 
and conceives that this mighty bestow- 
ment was given for the sole and simple 
purpose of making us love righteous
ness and hate iniquity and do good. 
Mighty agencies are not set in operation 
for small ends ; to make good men was 
an adequate object for the sacrifice and 
self-surrender of Jesus Christ.

We have in this text mainly two

great thoughts : the conception of 
Christ’s work and the conception of its 
purpose. And perhaps we shall best 
appreciate the fulness of meaning in the 
words before us if we simply take them 
as they stand.

I. Note, first, the unspeakable and 
all-powerful gift. “ He gave Himself 
for us.-”

Now that is more than a mere beauti
ful hyperbole for a life of beneficent 
devotion to the welfare of humanity. 
Such a thought us that is a great deal 
too shadowy to have rested on it the 
weight of the moral reformation and 
spiritual quickening of mankind. There 
must be something more meant than the 
beneficence of the most enthusiastic 
philanthropist : something more than 
the self-sacrifice of the martyrs for man
kind. For there have been many such 
in the past ; but the most pure, lofty, 
and fervent of them has not been able 
to kindle any widespread conflagration 
of righteous zeal amid the dead green
wood of humanity. The fire which is 
to transform and transfigure the selfish
ness of men into zeal for good works 
and ee’.‘-surrendering devotion must be 
brought from another altar than any to 
which these have access.

I take it that in that great word “ He 
gave Himself" there lies a great deal 
more than such sacrifices as those which 
other benefactors have made for man
kind. I take it that the beginning of 
Christ's giving of Himself to the world 
lay farther back in time than the cradle 
of Bethlehem ; for to Him it was con
descension to be born ; and His bestow- 
ment of Himself upon the world began 
when He “ left the Father and came 
into the world." He began to give 
Himself when from the depths of eter
nity He passed within the limitations of 
men, and, drawn by our need, and im
pelled by filial obedience and fraternal 
love, entered within the conditions of 
our existence, “ and, forasmuch as the 
children were partakers of flesh and 
blood, Himself likewise took part of 
the same.” It was much that Christ 
should stretch out His hand to bless.
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should ‘1 give Ilis buck to the smitcr 
and His cheeks to them that plucked 
off the lmir,” and l>car His Cross on 
His own shoulders, aud should he fast
ened to it on Calvary. Did you ever 
think that it was perhaps more that He 
should turn a hand with which to bless, 
and a back to be bared to the scourge, 
a cheek that did not flush with one an
gry spot when rude spittings were shot 
upon it, and traitorous kisses touched 
it : shoulders to bear His Cross, and a 
body to be nailed upon it. Why had 
He these but because, ere He had them, 
He gave Himself for us ? And so, hav
ing its roots in eternity, that gift in
cluded all His wonderful self-oblivious 
and world-blessing life and culminated 
in the death upon the Cross. Not that 
He only gave Himself to the world 
when He “ gave Himself up to the death 
for us all,” but that therein were most 
eminently expressed, aud there were 
most mightily concentrated, the powers 
that redeemed and the love that sacrificed 
itself. Unless this be our conception of 
Christ’s gift—a willing incarnation, a 
willing endurance of the woes and pains 
of Immunity, and a willing death for 
the world—I know nothing that there 
is in Him, or in it, either to evoke or to 
deserve the reverence and the obedience 
of the world.

But then, mark, still îurther, that the 
apostle here gives us another thought 
which deepens the wonderfulness and 
the preciousness of this gift ; for, speak
ing to a man who had never come near 
Jesus Christ in the flesh, and including 
in his words the whole race of mankind 
to the last syllable of recorded time, he 
declares that “ He gave Himself for 
us.” How did He give Himself for us 
unless in the giving He had the knowl
edge of us and His heart turned to us ; 
unless when He yielded Himself to life, 
and to death, the thoughts of all the 
men in the world, and that should 
thereafter be in it, were the motives 
that impelled Him ? And how did 
“He give Himself for us” unless He 
gave Himself for me and for thee ? 
The individualizing character of

[June,

Christ's purpose of mercy in His death 
is taught us throughout Scripture, and 
His yielding of Himself for us is only 
intelligible when we understand that 
the k* for which He died was made up 
of all the single me'» that had been, or 
that should be. So you and I and all 
our follows can take such great words 
ns these of my text and point their gen
erality till it blessedly pierces our own 
hearts, translating the universal benevo
lence into the individual affection, and 
saying, “ Ho loved me, and gave Him
self for me.”

One more word before I pass from 
this first thought of my text—and it is 
this. The language here, strictly un
derstood, simply declares that Jesus 
Christ, in His whole life, and eminently 
in His death, was doing something for 
our benefit. It docs not literally and 
accurately declare in what way that 
benefit was to accrue. There are plenty 
of places in the New Testament in 
which we read that Jesus Christ suffered 
in life aud in death the consequences of 
man’s transgression, Himself being sin
less. There arc plenty of places in 
which the “ for us” means “ instead of 
us.” It does not grammatically mean 
that here. The apostle is not defining 
the method in which Christ’s death was 
beneficial to humanity, but I want to 
ask this question, which I have asked, 
I dare say, from this place many a time 
before, and which seems to me to ad
mit of but one answer—in what way 
was Christ’s death for me unless It was 
instead of me ? I venture to say that it 
is of little more use than the lives and 
deaths of a hundred named and un
named saints and heroes and benefactors, 
unless that be so.

Why is it, for instance, that the magic 
pen of a Plato leaves us cold when we 
read of the death of a Socrates, except 
for a moment’s admiration ; and why is 
it that our hearts thrill when we read 
the inartificial records that fishermen 
and peasants have left us of Calvary ? 
I know of but one reason why Christ’s 
life aud death are a transforming power 
in the world. And the reason is “the
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Lord hath made to meet on Him the 
iniquity of us all. ” “ lie pave lliinsrlf 
for us" most chiefly in this, that, “ He 
hare our sins and carried our sorrows” 
“ in His own body on the tree and 
that therefore “ by His stripes we are 
healed.” Christ's saeriticc for sin is 
the superlative manifestation of His 
giving Himself for us.

II. Secondly, notice the redeeming 
power of the gift thus conceived.

Now, you will remember that the 
metaphor contained in the word “ re
demption" is that of delivering a slave 
from bondage by paying a ransom. 
Probably it alludes to the emancipation 
of Israel from Egypt. In this con
text, that from which we are said to be 
redeemed is iniquity or lawlessness, and 
that what is meant Is emancipation from 
the power and practice of sin is obvious 
from the next clause in which “ puri
fy” expresses the same thing positively 
as “redeem” does negatively. It is 
noteworthy that here, in the apostle’s 
summing up of the great purpose of the 
life and death of Jesus Christ, he iso
lates from all other consequences of that 
mighty fact, blessed as those are, and 
selects, as the sole object to be consid
ered, this power to deliver men from 
the bondage of evil.

Now, of course, Paul would have 
been the last man to say that the work 
of Jesus Christ did not avert from men 
the so-called penal consequences of sin. 
He would have been the last man to 
deny that the work of Jesus Christ had 
for its ultimate object the elevation of 
men to the full possession of the Divine 
likeness, and the walking in the light 
of the Dlvinç countenance amid the 
glories of heaven. But neither forgive
ness nor acceptance, nor the blessings 
of the inward spiritual life here on 
earth, nor the glories and felicities of 
that life beyond the grave, so much as 
come into his view here. This is what 
Christ died for—not that you might es
cape the consequences of your evil- 
doing ; not only that you may be for
given ; not that you may have the 
blessedness of the consciousness of the
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Divine favor, and all those sweet and 
sacred secrets of fellowship with Him 
which make so much of a good man’s 
life ; nor even that you may pass into 
heaven and its glories when, wearied 
with earth, you unregrettingly leave it ; 
but that you may be good people down 
here, toiling and moiling amid all the 
troubles and temptations of your daily 
life. That is what Jesus Christ died 
for—not only that He might redeem 
you from the penalties of sin, nor from 
its guilt, but that He might redeem you 
from doing it. “ Little children, let no 
man deceive you. He that docth right
eousness is righteous.” And while one 
cannot say too much, or speak too 
thankfully, too hopefully, too joyfully 
of these other great purposes for which 
Christ died, let us remember that here 
all these are put into the shade, and one 
only is selected as the adequate pur
pose which warrants and repays even 
the expenditure of that love which 
“gave Himself for us.”

There is nothing except the gift of 
God in Jesus Christ which is powerful 
enough to break the bondage of sin un
der which we are held. You want 
more than culture, more than the mo
rality of prudence, more than education 
of conscience, in order to weaken pas
sion and to strengthen will, so that a 
man may shake otf the bondage of the 
evil which he has done, and may begin 
to walk in newness of life. I know of 
no power that enables a poor man, beset 
and burdened by torturing tyrants of 
his own passions, and feeble against the 
strong seductions of outward tempta
tion, to stand fast and overcome them 
all, shaking their fetters from his eman
cipated limbs, but the realization of 
that infinite sacrifice, that changeless 
Divine human love, that mighty pure 
Brother's life, from which there flow 
into men’s hearts motives and powers 
and impulses which, and which alone, 
are strong enough to make them free. 
“ He that committeth sin is the slave of 
sin and if the Son shall make us 
free, we shall be free indeed. This 
conception of Christ’s work alone, as it
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seems to me, carries volume and sub
stance enough to sweep out of our 
hearts our evil inclinations. This, and 
this alone, ns it seems to me, brings into 
humanity impulses, motives, powers 
which will free us from the dominion 
of the lusts and sins that have hound 
us. He comes ns His angel did to the 
man sleeping in his chains, with the 
quaternion of rude soldiers watching 
over his slumbers, lest their prey should 
escape, and separated from liberty by 
iron doors and thick walls. He lays His 
hand upon the sleeper, and at His word 
“ Arise !” the chains fall oil the fet
tered limbs ; and the argus eyed guar
dians are sunk in charmed slumber ; and 
the captive passes them unharmed and 
unhindered ; and through the iron gate 
that openeth of its own accord ; and 
stands wondering at his liberty, but 
feeling in every thrilling vein that lie is 
free at last. Christ is the Emancipator, 
and His gift of Himself, construed as 
I’aul construed it, is the power that sets 
us free.

III. Note, still further, the answer
ing gift that corresponds to and is 
evoked by Christ’s gift of Himself.

The apostle still is thinking in the 
terms of the ancient Jewish history, and 
just as in the redemption from iniquity 
there is an allusion to the deliverance 
of the people from Egyptian bondage, 
so in the other clause which speaks 
about our Lord’s redeeming and purify
ing unto Himself a people for His own 
]K)sscssion, there is an allusion to the 
standing of Israel of old, which by its 
deliverance from Egypt was in a special 
sense made to be God’s own particular 
possession. Thus Jesus Christ “ gave 
Himself for us,’’says Paul—with beau
tiful lingering emphasis on the redupli
cated “ Himself''—“ gave Himself for 
us that He might win us for Himself.” 
The only way by which we can win 
another for ourselves is by giving our
selves to that other. Hearts are only 
bought by hearts ; love’s flame ran only 
be kindled by love’s flame. The only 
way by which one spiritual being can 
possess another is when the possessed

loves and yields to the love of the pos
sessor. And thus Jesus Christ makes 
us ills own by giving Himself to us for 
our own. Brethren ! there is no power 
known in humanity that can, I was 
going to say, decentralize a human life 
and lift it clean off its pivot of self ex
cept the power of the unspeakable love 
of Jesus Christ on the Cross. We re
volve round our own centres, self is our 
centre ; but that great Sun of Right
eousness has mass enough to draw 
hearts and lives from their little orbit, 
and to turn them into satellites of its 
own. And then they move in music 
and in light around the Sun of their 
souls. If you want to know the blessed
ness of loving self, yield to the love of 
Him who forgot Himself for you and 
gave Himself for you. Nothing else 
will conquer that miserable demon of 
self-regard that cracks his whip and 
rattles his chains in all our hearts. But 
Christ is Conqueror, because Christ is 
the infinite Lover. lie gave Himself 
that He might buy us for Himself. 
Therefore to live for myself is death, is 
blasphemy, is ingratitude ; and the only 
fitting response to Him who thus yielded 
all for us is that we should come and 
say, “ We are not our own, we arc 
bought with a price.”

IV. Lastly, and only a word, notice 
here the enthusiasm for good which 
that great gift will kindle. “ Zealous 
of good works.” Now do not let us 
run away with the idea that ” good 
works” means giving away money, and 
visiting among poor people, and nil 
these other conventional things that 
have usurped the name. These arc 
good, no doubt, at least they will be if 
the motive be right ; but the apostle’s 
notion is a much wider and broader one 
than that. He means substantially the 
same thing as he and the others mean 
by " righteousness”—the deeds of all 
kinds which correspond to men’s place 
and power—“ whatsoever things are 
lovely and of good report.”

Paul thinks that if a man has rightly 
pondered and yielded himself to the in
fluence of that serene and supreme ex-
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ample of a beautiful work, Christ’s giv
ing of llimself for us, lie will not only 
do such works, but be passionately de
sirous of opportunities for doing them.

Ah ! That goes pretty deep, does it 
not ? It is not enough that a man shall 
do the good work, as so many profess
ing Christians do, feeling all the while 
that it is rather a burden to have to do 
them, and that inclinations go the other 
way. Hut we must lie passionate en
thusiasts for goodness, must seek for 
opportunities for it, or as Christ put 
it, “ hunger and thirst after righteous
ness." It is a deal easier to be zealous 
for the Church, for a society, for a po
litical or religious party or school, for a 
movement or a cause, than to be “ zeal
ous for good works. ” And all that zeal 
is froth unless the other be with it. All 
Christ’s flock arc earmarked thus. 
They are zealous for good. They like 
and they seek for good works. That is 
the Owner’s brand ; they arc known to 
be the people of His possession, because 
they are so marked.

Now, you Christian men and women, 
go away home and ask yourselves, “ Is 
that I, and have I that likeness ?" 
And do you all of you take this for a 
last word—you will never love right
eousness and hate iniquity, you will 
never belong to Jesus Christ, you will 
never be “ zealous of good works,” or 
take a pleasure in nobility and purity of 
life and character until you lmve sub
mitted life and character to the trans
forming power of the wonderful fact 
that Jesus Christ gave Himself for you ; 
and, on the other hand, you have no 
right to say that you are a Christian 
unless, through faith in that sacrifice, 
you not only arc sure of forgiveness, 
but conscious that Jesus Christ has 
broken the chains of ••our, sins, and 
made you free for and in His happy ser
vice. “ O Lord, truly I am Thy ser
vant. Thou hast loosed my bonds."

When we reach the limit of knowl
edge we stand on the shore of the un
traversed ocean of faith.--Stuckenbery.

CHRIST AND THE BIBLE ; HOW THEY 
STAND OR FAIL TOGETHER.

By I). J. Hukkkix. I). I). [Reformed], 
New York City.

Had ye believed Muses, ye would hare be
lieved Me, for he wrote of Me ; hut if 
ye believe not his writings, how shall 
yc believe My words t—John v. 46.
Tiie two storm-centres in our relig

ious history arc Christ and the Bible. 
All notable controversies have gathered 
about these. As to Jesus, who is lie? 
Is He what He claimed to be, the only 
begotten Son of the Father, or a mere 
trickster and dissembler ? The strife 
of centuries has turned upon this and 
kindred queries ; for it has lieen under
stood all along that if Christ could be 
disposed of Christianity would go to 
pieces ; and when the controversy has 
not been respecting Christ, it has one 
wav or another centred in the Bible. 
What is this old Book ? Is it what it 
claims to be, God-breatlied, or is it above 
the ordinary only by reason of certain 
venerable associations ? Arc there any 
clear characteristics which lift it quite 
out of the category of other books ? 
Can it be received with absolute confi
dence as an infallible rule of faith and 
practice ; or are those who so regard it 
no better than a sort of fetich-worship
pers ? Is it the Truth, or does it merely 
contain it ? What think yc ? Christ 
and the Bible, these are the two con
troversial centres of our religion as they 
ought to be, and these two arc really 
and substantially one. The porch of 
Solomon’s temple was upheld by two 
mighty brazen pillars, the names of 
which were Jachin, or strength, and 
Ztwz, or continuance. A Jew going up 
to the temple, faint and heavy-hearted, 
felt his strength and confidence renewed 
by the sight of those pillars with their 
capitals of lily-work. Thus Christ and 
the Bihic uphold our blessed religion. 
While they remain it is safe ; and they 
shall abide forever ; the mouth of the 
Lord hath spoken it.

It is significant that Christ and the 
Bible arc each called the Word of God,
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How, indeed, could God reveal Himself 
to men otherwise than by His Word. 
He was known in nature, but. not clearly 
or intimately. It would be difficult for 
a man to look so far “ through nature 
up to nature’s God" as to be able to 
say, " Abba, Father !” He would be 
much more likely, standing amid the 
bewildering glories of the earth and 
overarching heavens, to cry aloud in 
desperate desire, “ O God, if Thou art, 
or wheresoever Thou art, speak to me 1 
Speak to me !”

And God has spoken. His Word has 
come to us. As it is written, “ In the 
beginning was the Word, and the Word 
was with God, and the Word was God ; 
and the Word was made flesh, and 
dwelt among us." Language is the 
medium of our acquaintance with each 
other. You know what sort of person 
I am, the trend of my thought and pur
pose, by what I am saying. Thus 
God’s incarnate Word is His way of 
making us acquainted with Himself. 
Our Lord and Saviour is, as it were, 
God’s articulate Speech addressed to 
men. He revealed the Father fully. 
This He could do because He was Him
self the express image of the Father ; 
in Him dwelt the fulness of the God
head bodily. On one occasion Philip 
said to Jesus, “ Show us the Father, 
and it sufliceth us and Jesus an
swered, “ Have I been so long time 
with you, and yet hast thou not known 
Me, Philip? He that hath seen Me 
hath seen the Father. How sayest 
thou then, ‘ Show us the Father ’ ? Be- 
lievest thou not that I am in the Father 
and the Father in Me ?”

But this incarnate Word was not 
enough. God must speak further and 
otherwise if He would reveal Himself 
to all mankind ; for Jesus was hemmed 
in by a narrow environment of time and 
space. His ministry lasted only three 
years, during which He traversed, to 
and fro, a small portion of an inconsid
erable province in a remote comer of 
the earth. Shall the gracious offices of 
the only begotten Son of God be con- 
lined to healing a few sick folk and

preaching to some thousands of stiff
necked and unregenerate Jews ? Nay, 
all nations and centuries are groaning 
and travailing for Him. The Word 
must traverse the world. The Sun of 
Itiglitcousness must go forth as a bride
groom out of His chandler and rejoice 
as a strong man to run a race. This He 
does in the written Word, which is the 
reflex of Himself, His universal and 
perpetual shining lorth. Christ is made 
kuowrn through the Scriptures to all 
tribes and generations of the human 
race. They, therefore, rightly share 
w ith Him the honor of the title “ Word 
of God.”

The pages of Scripture, like the leaves 
of the tree of life, are “ for the healing 
of the nations." They have fluttered 
forth upon the four winds of heaven 
bearing the tidings of redemption to 
those who sit in darkness and the shad
ow of death. If Jesus Christ is to reign 
universally, it is because, under the 
present Dispensation of the Spirit, the 
propaganda is being successfully carried 
on through the instrumentality of the 
written Word. We arc expressly told 
that “ the sword of the Spirit is the 
Word of God.” Thus the Bible is the 
complement and counterpart of Christ. 
The incarnate and the written Word are 
one—llie binomial Word of God.

And they stood or foil together. We 
hear much in these times aliout a Chris
tocentric religion ; as if, indeed, it had 
ever been called in question that Christ 
is the only foundation, that He is 
first, last, midst, and all in all. The 
word Christocentric has a very attrac
tive look and a mellifluous sound ; but 
there is reason to fear that under certain 
conditions it may Ik* made to serve 
Christ Himself an ill turn. If it be 
used to emphasize the need of a pro- 
founder regard for Christ and the entire 
Christian system, then let us cordially 
assent to it ; but if it be employed in 
any quarter as a cloak for rejecting 
Christ’s teaching as to Holy Writ, then 
good Lord deliver us ! We may tie 
sure that Christ Himself would be the 
very first to repudiate a Biblelcss Gos-
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pel, no matter what sweet adjective 
might be attached to it. Merc protes
tations of loyalty to Christ must go for 
nothing, particularly in a controversy 
like tins respecting the Divine oracles, 
unless a man can prove his loyalty by 
an unswerving and unreserved adhe
rence to the doctrine of Christ. “ Not 
every one that saith unto Me, Lord ! 
Lord I shall enter into the kingdom, 
but he that doetli the will of My Father 
which is in heaven”—
” A man may cry * Christ, Christ,’

With no more piety than other ifcoplc ;
A daw’s not counted a religious hint 

Because it keeps a-cawlng from a steeple.” 

This, then, is the question which we 
now approach, Can m throw over the 
Bible and still retain Christ f

I. Let us (ibserre what the Bible has to 
say about Christ. To begin with, it is 
something more than a mere biography 
of Him. To say that its purpose is to 
outline the scheme of salvation, in its 
narrow sense, furnishes a taking phrase, 
but not a complete statement of fact. 
There arc very many things in Scrip
ture which have no direct bearing on 
tlie way to escape hell-tire and reach 
the joys of heaven ; and whatever the 
Book contains, whether theological, 
ethical, or scientific, is true, absolutely 
true. Thus it is written, “ All Scrip
ture, given by inspiration of God, is 
profitable for doctrine, for reproof, for 
correction, for instruction in righteous
ness, that the man of God may be per
fect, thoroughly furnished unto every 
good work”—i.e., that he may have a 
well-rounded and symmetrical furnish
ing for life every way.

It is true, however, that the golden 
thread running through all the Scrip
tures is Christological. Their theme is 
Christ. This is tme of both the Law 
and the Prophets.* 1. The moral law, 
as delivered from Sinai, is a school
master to lead sinners to Christ. The 
ceremonial law, in all its rites and sym
bols, pointed to Him. Its local centre 
was the Tabernacle, which, from the

• The common tltlo of tho Scriptures among 
the Jews was “ The Law and the Prophète."

brazen altar at its door to the Ark of 
the Covenant in the Holiest of All, was 
everywhere typical of Christ. Its tem
poral centre was the Great Day of 
Atonement, when every occurrence, 
front the robing of the priest in white 
to the sending away of the scape goat 
to Azazel, was eloquent of Christ, 2. 
The same may be affirmed of the Proph
ets. Tlie beginning of prophecy was the 
protevangel in Eden, “ The seed of the 
woman shall bruise the serpent's head.” 
As years passed on and men forgot God 
and lapsed into the abominations of the 
heathen, Abram was called out of Ur of 
the Chaldees, called and “chosen” to 
preserve monotheism and hand it down 
through the generations until the com
ing of Christ. To him was the promise 
given, “ I will bless thee and make thy 
name great ; and in thee shall all the 
families of the earth be blessed,” a 
promise to which Jesus Himself ascribed 
a distinct Messianic import. The 
Psalms of David arc so full of Christ 
that they furnish much of the material 
for our Christian hymn-books. Isaiah 
for a similar reason is called “ the evan
gelical prophet.” He foretells Christ 
as a child, a teacher, a wonder-worker, 
a man of sorrows, a vicarious sacrifice, 
dying, triumphing over death and ever
more living as the Mediator and Advo
cate of penitent souls. Daniel saw the 
great world-powers rising and flourish
ing and passing away to make room for 
the universal dominion of the Son of 
man. The last of the prophets, Malachi, 
in the gathering gloom of that Egyptian 
darkness of four hundred years which 
intervened between the two economies, 
waved his torch crying, “ The night 
cometli, but be of good courage, the 
Sun of Righteousness shall arise with 
healing in His wings I” Thus Christ is 
everywhere, in Law and Prophecy, like 
the theme of an oratorio ; so that it 
would be obviously impossible to keep 
the Bible and let Christ go.

II. What, now, has Christ to say 
about the Bible f He was familiar with 
It. He learned it memoriter when a 
lad, and received it as His “ infallible
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rule of failli and practice,” so received 
it without any twisting of language or 
qualification or mental reservation. In 
each of Ilis three temptations in the 
wilderness He used it as an effective 
foil against the adversary. When urged 
to change the stones into bread to satisfy 
llis hunger he answered, “ Nay, I can
not ! For I remember what My dear 
mother taught me out of the Book, 
‘ Man shall not live by bread alone, but 
by ever)- word that proceedetli from 
tlie mouth of God. ’ ” And when urged 
to cast Himself down from a pinnacle 
of the temple, thus showing His God- 
hood by His superiority to natural laws, 
He answered again, “Nay, I cannot ! 
For I remember what My Bible says, 
‘ Thou slialt not tempt the Lord, thy 
God.’ ” And when urged finally to 
avoid the agony of the cross and accept 
the world’s sovereignly in return for a 
single act of homage rendered to its dc 
facto prince, He answered again, “ I 
cannot ! For the Book says, * Thou 
shall worship the Lord, thy God, and 
Him only shall thou serve. ’ ” Thus in 
every case the Bible was Ilis stand-by. 
“ It is written” was enough for Him ; 
and blessed is every one of His follow
ers who can defend himself in like man
ner with the sword of the Spirit.

1. But, now, to bo more specific ; 
Christ declares the Scriptures to be true. 
He does not scruple to call them 
“ truth.” He does not say that they 
contain, but that they are the Word of 
God. Thus in Ilis sacerdotal prayer in 
behalf of His disciples He pleads : 
“ Sanctify them by thy truth ; thy 
Word is truth.” A follower of Christ 
ought to be willing to follow Him in 
His indorsement of the Scriptures no 
less than in faithful service. He affixed 
His seal to the story of the deluge, say
ing, “ As it was in the days of Noah so 
shall the coming of the Son of man be : 
they were eating and drinking, marry
ing and giving in marriage, and the 
flood came and swept them all away.” 
He believed in the old story of the de
struction of the cities of the plain by 
fire and brimstone from heaven ; in the

healing efficacy of the brazen serpent, 
in the turning of Lot’s wife into a pil
lar of salt, and in Jonah in the whale's 
belly. He gave an explicit assent to 
those Old Testament “ failles" which 
are so abhorrent to many of the learned 
critics of these days. He was probably 
as well advised as most of our biblical 
exegetes respecting the real facts liear- 
ing upon the question of inerrancy, and 
knowing all He did not hesitate to in
dorse the entire trustworthiness of the 
most vulnerable portions of Holy Wrrit.

And, then, observe llis eloquent si
lence respecting all those alleged errors 
and discrepancies which so vex the 
souls of certain of our learned folk. 
Did He know that these blunders were 
to be found in the sacred pages ? How 
is it that He uttered no word against the 
Mosaic cosmogony ? How is it that He 
did not denounce those imprecatory 
Psalms which are too horrible to be 
rend in some of our modern pulpits ? 
How is it that He did not expose the 
falsity of those prophecies concerning 
Himself, which have never been ful
filled and never can be because their 
time has gone by ? Surely it is not too 
much to suppose that Jesus was an 
honest man. He seems to have been a 
fervent hater of shams and impostures, 
lying frontlets and phylacteries, false 
traditions of the elders and deceptions 
of every sort. Is it possible that His 
eyes were not so clear in this particular 
as those of our recent biblical scholars ? 
Or was His soul not so sensitive with 
regard to those dreadful things in Scrip
ture ? We arc in a dilemma. Was He 
unscrupulous or merely ignorant Ï 
Must we pul the most severe limitations 
upon llis knowledge, assuming that He 
knew no better than to let these errors 
pass unchallenged, or must we impugn 
His ingenuousness ? In either case we 
could scarcely receive Him as our Sa
viour and spiritual Guide.

2. Let us further mark how Christ 
adventures His entire work on the veri
fication of Scripture. At the very out
set of IIis ministry He went into the 
synagogue at Nazareth and opened the
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scroll at the place where it is written,
“ The Spirit of the Lord God is upon 
me ; because He hath anointed me to 
preach good tidings unto the meek, to 
bind up the broken-hearted, to proclaim 
liberty to the captives and the opening 
of the prison to them that are bound, to 
proclaim the acceptable year of the 
Lord and the day of vengeance of our 
God, to comfort all that mourn, to give 
unto them beauty for ashes, the oil of 
joy for mourning, the garment of praise 
for the spirit of heaviness.” And hav
ing rend this passage He said to His 
audience, ‘ ' This day is this Scripture 
fulfilled in your ears.” During the 
three years that followed, He hypothe
cated the truth of His teaching and the 
genuineness of His work in all particu
lars on the sanction of Holy Writ ; and 
after His resurrection, while walking 
with cer'ain of His disciples along the 
way to Ernmaus, He “ began with Moses 
and opened the whole Scriptures con
cerning Himself.” It would be inter
esting to know the substance of that ex
pository sermon. We may be quite 
sure that He unfolded the meaning of 
ancient rites and symbols, as well us of 
Messianic prediction in the light of the 
things which had recently happened at 
Jerusalem. We may be equally sure 
that He carefully avoided any sugges
tion of the fact which has recently been 
discovered, that “ the great body of the 
Messianic prediction has not only never 
been fulfilled, but cannot now l>e ful
filled for the reason that its own time 
has passed forever.” What He did say 
seems to have been of directly contrary 
import. It was directly in line with 
His previous utterance, “ Not one jot 
or tittle shall pass away until all lie ful
filled.” Thus Christ planted Himself 
on the absolute truth of Scripture, and 
adventured His whole ministry upon 
it ; what was good enough for our 
Lord and Master ought to lie sufficient 
for us. He stood as a constant witness 
to their unqualified truth, ever turning 
to them as a Court of Last Appeal in 
verification of His Divine nature and 
mediatorial work, saying, “ Search the
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Scriptures, for in them ye think ye have 
eternal life and they are they which 
testify of Me.”

III. I do not see, therefore, how it is 
possible to detach the Written from the 
Incarnate Word. They must stand or 
fall together. Christ is interwoven 
with the very fibres of the Book, and it 
is everywhere loyal to Him. They are. 
both revelations of the same God.

Attention is here called to a striking 
parallel in the following particulars :

First, Christ and the Scriptures are 
both alike called The Truth and The 
Word of God.

Second, They are both theantliropic— 
that is, the Divine and human are inex
tricably blended in their fabric. Christ 
was conceived by the Holy Ghost and 
born of the Virgin Mary ; but in par
taking of IIis mother’s humanity Hi in 
nowise inherited her sin. In like man
ner the Holy Ghost wrought upon cer
tain men to produce the Scriptures ; as 
it is written, “ Holy men wrote as they 
were moved by the Holy Ghost and 
in this case also the product was free 
from human imperfection. No doubt 
the features of Jesus bore a distinct like
ness to those of His mother ; just as the 
pages of Holy Writ are marked by the 
mental characteristics of their human 
penmen ; but in neither case does this 
resemblance prevent that absolute fault
lessness or Inerrancy which belongs to 
any Word of God.

Third, it is only in the original that 
either the Incarnate or Written Word 
can bo called “inerrant.” With re
spect to the Scriptures the higher critics 
are accustomed to say, “ What is the use 
of affirming inerrancy of an ‘ original 
autograph ’ which is not in existence. 
‘ The theory that there were no errors 
in the original text is sheer assumption, 
upon which no mind can rest with cer
tainty.’ We must take the Scriptures 
as we have them, without reference to 
an hypothetical original which no man 
living has ever seen.” But it is a poor 
rule which cannot be made to work 
both ways. No living man has ever 
seen Jesus Christ. There is no accurate
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portrait of Him in existence ; certainly 
not if the Scriptures arc errant. Every 
representation of Him in the life and 
character of His disciples is full of im
perfections. Nevertheless we do be
lieve that the original Christ, who for a 
brief period of thirty years lived among 
men and then vanished from sight, was 
“ holy, harmless, and undefiled,” just 
as the Scriptures were in the original 
autographs, as it left the peus of those 
holy men who wrote as they were 
moved by the Spirit of God.

Fourth, notwithstanding the errors in 
transmission, the Word of God in both 
cases remains in such substantial per
fection as to be effective in the accom
plishment of its work. A special provi
dence has kept before the eyes of all 
generations the image of an immaculate 
Christ. A special providence has, like
wise, so guarded the transcription of 
the Written Word as that we may con
fidently hold it to be an infallible rule 
of faith and practice. Neither the 
Incarnate nor the Written Word, as wo 
have them, can lead a soul astray, but 
will infallibly direct “ unto every good 
work” and lead at last to heaven’s gate.

The Ark of the Covenant, which was 
the centre of the cultus of the old econ
omy, was a complex type of the Writ
ten and Incarnate Word. In it were 
the tables of the Law, which were the 
nucleus of the Scriptures or “ Book of 
the 1 aw.” Over it was theShcchinah, 
the luminous cloud in which Christ, as 
“ the Angel of the Covenant,” was wont 
to manifest Ilis presence. It was un
derstood that the welfare of Israel was 
involved in the destinies of that Ark oZ 
the Covenant. It was carried event
ually into the battle at Ebenezer as a 
forlorn hope. The old priest Eli sat by 
the gate awaiting the result ; and there 
ran a man of Benjamin out of the army 
with his clothes rent and earth upon his 
head ; and when he came, lo, Eli sat by 
the wayside watching ; for his heart 
was troubled for the Ark of God. And 
he said : “ What is there done, my 
son ?" And the messenger answered : 
“ Israel is fled before the Philistines,

and there hath also been a great slaugh
ter among the people, and thy two sons, 
Ilophni and Phineas, are slain—and the 
Ark of Ood it token!” And it came to 
pass when he made mention of the Ark 
of God that Eli fell from off the scat 
backward and died. Woe worth the 
day when Christ and the Bible shall 
lose their place in the forefront of the 
Christian Church ; but it shall not be. 
The veracity of the living God stands 
pledged to the perpetuity of llis Word. 
All flesh is as grass and the glory of 
man as the flower of grass ; the grass 
withcrcth and the flower thereof passeth 
away ; but the Word of the Lord en- 
duretli forever. The mouth of the Lord 
hath spoken It.

PENTECOST SEILMON.
i

By Pastor W. Zietre, Berlin, Ger
many.

For God no loved the world, that He gave
Ilia only begotten Son, etc.—John iii.
16-21.

Beloved ! we are celebrating a 
birthday to-day. The day of Pentecost 
is the birthday of the Christian Church. 
When Peter through the power of the 
Holy Ghost had delivered his Pentecost 
sermon, three thousand were baptized 
In the name of Jesus. On that day the 
Christian Church was born. The Holy 
Spirit and the Christian Church are as 
Intimately connected as arc body and 
soul. Therefore wo say in the third 
article of the Apostles’ Creed, “ I be
lieve in the Holy Ghost, the Holy Catho
lic Church.” Therefore It is right and 
proper just on the Pentecost festi
val to remember the Church of God 
and to celebrate her birthday.

When a Christian celebrates his birth
day he does three things : he renders 
thanks to his merciful God for his tern, 
poral and spiritual blessings during his 
life, and from his heart he exclaims : 
“ Bless the Lord, O my soul, and for
get not Ilis benefits.” Next \ic petitions 
his faithful God to grant him for the 
rest of his life His grace and mercy. In
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the third place he humble* himself be
fore his God, because in the light of his 
Father’s mercy his own sins and wick
edness are all the more apparent, and 
because he knows that God’s grace is 
intended to lead him to repentance. 
Only when these three features are 
present does a Christian celebrate his 
birthday in a manner pleasing to God.

The Church of God on her birthday 
has all the reasons in the world to thank 
her King and to glorify Ilis might and 
goodness. She looks back upon the 
more than eighteen hundred years of 
her existence. She sees all the strug
gles and persecutions in which the faith
ful hand of her God has preserved her, 
and thinks of the glorious victories 
which Ills mercy has given her. All 
these arc reasons to be glad and hopeful 
for the future. She knows that the 
gates of hell shall not prevail against 
her, and that lier King and Redeemer, 
according to Ilis promises, shall be witli 
her to the end of days ; but she has 
also reasons to humble herself lieforc 
her God and to confess many a guilt 
and evil. What on this day we should 
do we learn from this Gospel lesson. 
Let us consider

Tub Pentecost Festival of the 
Christian Chukcii—I. Her Pentccoit 
Gladness ; II. 11er Pentecost Sadness.

I. The cause of the Church's joy on 
this day we see in the opening words 
of the Gospel lesson : “ For God so 
loved the world, that He gave His only 
begotten Son, that whosoever believeth 
on Him should not perish, but have 
eternal life.” This is the golden text, 
tlie gem of the Gospel, the ornament and 
crown ; yea, the heart of the entire 
Holy Scriptures. These are the words 
which, indeed, every Christian heart 
knows, the words which we have heard 
thousands and thousands of times, but 
the dcptli of which we can never en
tirely fathom and penetrate. This mes
sage is the ground upon which the 
Christian Church is built ; this is the 
Gospel which she preaches. This is the 
Pentecost hymn which resounded on 
her birthday ; in a certain sense, this is

her cradle song, and to the present day 
this message is still her Pentecost joy 
and her Pentecost song which she will 
sing until it ends in an eternal and 
blessed hymn of victory'.

And what arc the contents of this 
Pentecost joy ? The human tongue 
will never be able fully to describe the 
contents of these golden words. We 
must experience its glorious truth in 
our hearts. Only then will we be able 
to understand it, as far as this can lie 
done here in the flesh. The Church of 
the Lord in her Pentecostal gladness 
glorifies her God, who is not a God who 
merely punishes sin, or who has no 
concern for the world or for man. She 
praises Him. because lie is a living God, 
and because He is love, and also does 
love and must love IIis creatures. She 
lauds and magnifies her God because 
He has loud the world. Not only the 
wise and educated, but also the low and 
uncultured peoples of the globe ; not 
only the rich and powerful, but also 
the poor and humble ; not only the up
right and honest, but also the despised 
and outcast. It is the entire world that 
He has loved. The Church lauds and 
glorifies her God, who has loved a re
bellious world, and has loved it to such 
an extent that He has given it His only 
begotten Son. It would have been as 
much as we deserved if He had given 
us our bodies and all the temporal 
things that wc need for the sustenance 
and support of life. In that case we 
would have had more than enough 
reasons to praise and magnify Ills holy 
name ; but our Gospel lesson praises an 
altogether different and infinitely higher 
exhibition of His love—namely, that 
He has given us that which was nearest 
and dearest to Him, IIis beloved, only 
begotten Son ; that He gave Him into 
poverty and humility, into suffering 
and sorrow, and indeed even into a bit
ter death, and all for us who were lost.

The Christian Church lauds and mag
nifies the Son of God, who in obedience 
to the Father, and prompted by His own 
love, freely given, submitted to the 
death upon the cross and entered death.
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She glories in Go<l because tie lias given 
us eternal life in Christ Jesus. He has 
not been satisfied to give us grace and 
blessings here on earth and in this life ; 
nay, He even gives us, who are children 
of the devil and poor, condemned sin
ners, life eternal ; s„ that we do not re
ceive the punishment we merit, but be
come the children of God and the heirs 
of the glory of His Son. The Church 
lauds the mercy of her God, because 
He has made the acquisition of this 
eternal life so easy a matter for the 
Christian. He gives this life to all who 
believe. Not to a few only, not to cer
tain favored ones, but to all who be
lieve, no matter what their creed or 
confession or station in life.

The Church on this day renders 
thanks to God the Holy Ghost because 
He has established her on this founda
tion of eternal life through faith, and 
has preserved her through all times and 
dangers on this foundation. She thanks 
Him on this her birthday for the preser
vation of her Gospel privileges. She 
thanks Him that on this day this Gos
pel is preached from tens of thousands 
of pulpits ; and that now ns never be
fore since the apostolic era this Gospel 
message is being carried to the ends of 
the earth. This is the Pentecostal glad - 
ness of the Church on this day ; and 
this joy is her strength in the Lord, so 
that from the day of Pentecost she may 
proclaim this good and glorious mes
sage all the more powerfully. Oh, my 
beloved, we dare not be ashamed of 
this Gospel. We dare not fear to knock 
at any door with this message. The 
children of this world often think our 
God is too strict, our Gos[X'l too nar
row ; but consider, has there ever been 
a more loving message than this, that 
God so loved the world, that He gave 
His only begotten Son, that whosoever 
believeth on Him should not perish, hut 
have eternal life ? Has there ever been 
a more glorious message than the one 
in which we are told that God did not 
send His Son to judge the world, but 
that the world might be saved through 
Him ? Indeed, we need not be ashamed
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of our Gospel, and can l>oldly offer it to 
all. The main thing is only this, that 
wo from our heart of hearts say yea 
and amen to its message. He who can 
do this will to-day, too, be filled with 
Pentecost gladness, but he will also 
think of the Pentecost sadness.

II. How are we to understand this? 
Is there a Pentecost sadness as well as 
a Pentecost gladness ? And shall our 
festivities to-day also be disturbed by 
the lamenting and sorrow ? These are 
the thoughts that doubtless suggest 
themselves to many of my hearers. 
Yes ; for such is the course of things. 
The genuine Christian humbles himself 
just on his birthday with his whole 
heart before his God ; and the days of 
blessings arc also always days of true 
repentance for those who walk in the 
truth. The Lord Jesus, who lias spoken 
not only the beautiful and consoling 
words which we considered in the first 
part, but also the earnest and sharp 
words which follow these, knew very 
well why He spoke just as He did an:’ 
not otherwise ; and the Church of the 
Lord, which has made these words, too, 
a part of the Pentecost Gospel lesson, 
sought by this act to add to the Pente
cost gladness also the Pentecost sadness. 
“ He that believeth on Him is not 
judged ; he that believeth not hath been 
judged already, because he hath not 
iK'lleved on the name of the only begot
ten Son of God.” Here we have already 
a prelude to the Pentecost sadness— 
namely, that there arc poor sinners who 
do not believe, and for that reason must 
be condemned The greater the love 
and benefits are on the one side the 
greater is the guilt and wrong on the 
other, when this love is not appreciated 
and its lx-ncfits are rejected with scorn. 
If God so loved the world that He gave 
IIis only begotten Son to save it, then 
this guilt is all the greater and the 
judgment all the heavier when this 
wonderful love of God is despised ; and 
this is done by unbelief. There Is for 
this reason no sin which condemns a 
man so entirely as unbelief. He who 
does not believe is condemned already.
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Through the Son of God the world is 
placed between condemnation and sal
vation. Tile unbeliever rejects salva
tion, and through his own deeds thus 
falls under the condemnation.

It would already be a voice of sad
ness if our Pentecost Gospel lesson 
ended here. We would then already 
know that it is at least possible that some 
do not believe and arc thereby con
demned ; but the Pentecostal gladness 
becomes a Pentecostal sadness when we 
hear the Saviour lament : “ Aud this is 
the judgment, that the light is come 
into the world, and men loved the 
darkness rather than the light ; for 
their works were evil. For every one 
that doetli ill lmteth the light, and eom- 
eth not to the light, lest his works 
should be reproved.”

This is the Pentecostal sadness of the 
Church of Christ. The light of tin 
world has come in Jesus Christ, as John 
and the Saviour Himself testify. The 
light has come, but men love the dark
ness more than the light. This is the 
history of the Christian Church from 
the first Pentecost to the present day. 
There always have been those who loved 
the darkness. Why this is so is seen in 
the words, That he who doeth ill hateth 
the light. The thief loves the darkness 
of night for his nefarious work. Thus 
it is with our spiritual life. We must, 
indeed, confess that all our works are 
evil, that we in thought, word, and 
deed do much wrong ; aud yet it makes 
a great difference whether we do such 
evil intentionally and willingly, or 
struggle against our sinful propensities. 
He who does evil and desires to do evil 
hateth the light and docs not come into 
the light.

It is true, indeed, that men generally 
deny that they willingly and intention
ally sin. We seek to cover and hide 
our evil ; and yet the Son of God, who 
knew what is in man, looks into his 
heart and reveals its innermost thoughts. 
When Paul spoke to Felix of righteous
ness and judgment, he told the apostle 
that he woo'd hear him at a more con
venient time. An old negro woman in

Jamaica was asked why she did not go 
to hear the missionary. She replied, 
“ Because I yet intend to do some evil. " 
God has loved the world ; but evil
doers bate the light. The light has 
come into the world ; but they do not 
come to the light. They flee the Word, 
the Church, the sacraments, and, in 
snort, all that is of the Light ; and this 
they do lest their “ works should be 
reproved." It is a silly fear. It is a 
useless fear, because by the very fact 
that they hate the light they full under 
the condemnation.

This, then, is the Pentecostal sadness 
of the Churcn that so many hate the 
light and will not come to the light ; 
and he who has tasted the love of God, 
the goodness of Christ Jesus, the grace 
of the Holy Spirit, the blessedness of 
faith and the powers of eternal life— 
must he not lament and regret this state 
of affairs? The Church of Christ in 
her Pentecostal sadness shows heartfelt 
repentance. She asks herself whether 
she is not in a measure the cause of 
this ; and when she recognizes the fact 
that she has not done her whole duty in 
spreading the Word of truth, she is 
sorry for her guilt and sin ; and this, 
too, is a part and portion of the Pentecost 
festival. This all the pastors and peo
ple of the Christian churches should 
this day remember , and then let them 
bring forth the due fruits of repentance. 
Let the Pentecost season urge and in
cite all Christians on to renewed work 
in the great cause of Christian activity, 
love, and enterprise. To this end may 
the merciful God bless these Pente
costal services to the hearts of all Chris
tian people. Amen.

ANSELS OF JESUS.
Bv Robert P. Kerr, D.D. [Presby

terian, South], Richmond, Va.

His angels. Matt. xvi. 27.

The Annonciation. At the Fountain 
of the Annunciation, in Nazareth, there 
may be seen now at every sunset a large
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company of women anil girls gathered, 
hearing their earthen vessels, which 
having tilled with clear water, they 
walk away toward their homes in every 
part of the village. Tradition says that 
two thousand years ago a maiden of 
Judah came hither for water, with a 
great love burning in her soul for lier 
betrothed husband, and that an angel 
appeared to her at the fouutaiu. Ga
briel (Ood it mighty), the same who pro
tected Daniel in the lion’s den, and who 
had already appeared to Zacharias as lie 
minister! d in the temple, foretelling the 
birth of John the Baptist, did announce 
to Mary a great secret. It was a secret 
which, when it comes to a young wife, 
brings conflicting feelings of fear and 
love and hope ; but when disclosed to 
this virgin meant that she should be 
placed under the most blighting sus
picion that ever falls upon a woman’s 
character and name. Mary's faith was 
equal to the strain, and she was willing 
to submit to God’s decree, leaving to 
Him the vindication of her innocence. 
This is such a delicate subject Unit it is 
seldom touched upon, but it is too beau
tiful to be left in oblivion. Gabriel said 
to her, “ Fear not, Mary and when 
she responds, “ Behold, the handmaid 
of tile Lord, let it be unto me according 
to thy word," we bow our heads and 
say, “ Here are two angels, the celestial 
messenger and she who was willing to 
dare the world in obedience to God’s 
command.”

" Thou shall call llis name Jesus,” 
which means Saviour. Most names are 
prayers in which the parents express 
the desire that their child may be like 
some one from whom the name is bor
rowed, or that the sentiment embodied 
in the name may be exemplified in the 
life which is just beginning ; but this 
name was a prophecy, “ for He shall 
save His people from their sins.”

Joseph, in a disturbed frame of mind, 
filled with mortification and disappoint
ment, having determined privately to 
put aside the great love and hope of his 
life, has also a visit from the same an
gel. It appears that Mary had kept

I he annunciation to herself, or if dis
closed to Joseph, it had not l)cen be
lieved ; but Gabriel comes to vindicate 
Mary and to reveal to him the wondrous 
story, and he at once accepts it, follow
ing Mary in the path of faith and duty.

The Natal Uymn. Never was nobler 
lyric sung to mortal ears than that which 
the shepherds heard as they sat under 
the stars by Bethlehem. It was a more 
transcendent scene than the one at cre
ation, “ when the morning stars Bang 
together and all the sons of God shouted 
for joy. ” This suggested the pathos of 
sorrow ind of sin and the exultation of 
victory for man and God. The celes
tial choristers bad fought under Michael 
against the devil and his angels, and 
now sang a song of triumph over evil. 
The good angels arc on the side of the 
shepherds and of idl devout toilers and 
mourners. Stop, weary-hearted world, 
under the prophetic star, and hear the 
angels sing.

The Angelic Warnitig. “ Arise and 
take the young Child aud IIis mother 
and flee into Egypt, and be thou there 
until I bring thee word, for Herod will 
seek the young Child to destroy Him.” 
Joseph obeyed, and set out by night, and 
waited in Egypt the angel’s promised 
return. “ Arise and take the young 
Child and His mother, and go into the 
land of Israel, for they are dead which 
sought the young Child’s life.” He 
was also warned not to go to Bethlehem, 
but to pass on up into Nazareth of Gali
lee, and so these two names arose into 
the sublimities of Divine love and light 
and glory. Any place where Jesus rests 
is illustrious, or will be, whether it be a 
despised village or a humble mortal’s 
heart.

The Temptation. After forty days’ 
fasting and prayer, that He might be 
prepared for the conflict with Satan, the 
prince of the powers of evil meets Christ 
in single combat. It is the antithesis of 
the fall of Adam in Paradise, when our 
first representative lost himself and all 
humanity by believing and obeying Sa
tan. Here the second Adam was con
quering for Himself and all who put
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their trust in Him. The mighty strug
gle over, “ angels came anil ministered 
unto Him. ” Tradition places tills scene 
in the desert mountains between Jeru
salem and Jericho, overlooking the plain 
of Jordan, with the mountains of Moab 
in sight, hcyond. It was the place 
where Elijah was fed by ravens. They 
were good enough for the grand old 
prophet, but messengers of brighter 
plumage must serve the Son of man. 
The scene is sublime—Satan raging as 
he Hies defeated, and Christ partaking 
of a repast spread in the desert by wor
shipping angels—ministering spirits, 
who wait to do IIis pleasure. Every 
faithful follower of Christ who resists 
the devil until lie flies from him partakes 
of angels' food in that sweet calm which 
follows the con diet.

The Angels Care. “ He shall give 
His angels charge concerning Thee, and 
in their hands they shall bear Thee up,” 
is the promise Christ quoted to Satan in 
the wilderness, and doubtless there was 
no moment in His life when they did 
not minister to Him. In Gcthsemnne 
Christ had need of sympathy and com
fort. He took the eleven with Him, 
aud the favored three a little farther 
than the rest, that they might watch by 
Him while He prayed. Though pre
pared for what was approaching, they 
failed to enter into the sublime pathos 
of the occasion, and fell asleep. Twice 
He awoke them, gently chiding them, 
and even excusing their neglect ; but 
their opportunity lost, we read that 
“ there appeared an angel unto Him 
from heaven strengthening Him.” The 
sublime opportunity neglected by the 
disciples was caught up by the celestial 
host, and one of their number had the 
proud privilege of being His comforter. 
It was an angel, but it should have 
been a mau ; and often when some poor 
child of God suffers alone neglected by 
men an angel takes the place.

The Mighty Reserve. The eyes of 
Christ must have been always open to 
the celestial cohorts which hovered over 
His life, and we hear Him say just after 
the prayer under the olive shades was

over, while rebuking Peter for bis tardy 
devotion and rash valor, “ Thinkcst 
thou that I cannot now pray to My 
Father, and He shall presently give me 
more than twelve legions of angels ?” 
Peter might not have denied his Master 
if he had watched and prayed in the 
garden, but it was late now to show 
loyalty. The Lord declines it, inti
mating that if He needed help He would 
get it from that shining host, one of 
whom had done Him such timely ser
vice in His agony and bloody sweat ; 
but He does not call down the armies of 
the sky, because He must die for the 
sins of Peter and the rest. So with in
stant deliverance in sight, He calmly 
says, “ Take me, but let these go their 
way.”

The Waiting Host. It is hardly to be 
supposed that the angels sang while 
the Lord of angels was suffering on the 
cross. I fancy there was silence in 
heaven while the Son of God was dying 
for a lost world, and that if angels 
could grieve it would be that they were 
not permitted to take Him from the cross 
and from a rebellious world and bear 
Him to His throne on high ; but angels’ 
thoughts flow in the currents of Divine 
decrees, and there is no murmur in the 
withholding of a command to fly to the 
rescue. They watched over His tomb, 
and guarded the body of this greater 
than Moses. Michael defended the an
cient prophet’s dust, and Satan shall 
not profane this sacred sepulchre.

The Angels of the Resurrection. The 
mighty drama hastens to its close. The 
sorrow is all past ; the hour of triumph 
has arrived, and down from heaven, like 
gleam of light, flashes the angel of the 
Lord. With eager hand he rolls the 
stone away, scaled and sentinelled by 
the Roman guard, while the earth 
trembles under the mighty deed. No 
hand of priesthood or Sanhedrim or Ro
man power could roll bock the stone to 
its place and prevent the glorious resur
rection, for the angel sits upon the 
stone. The Lord of life arises from His 
rocky couch and prison. Hallelujah 1 
Death is dead I The grave has become
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the chamber of new life and immortality 
for men. Wedo not read of rapturous 
glorias in the sky, as at the Saviour’s 
birth ; the scene seems too solemn for 
that ; it contains too much of the ten
derness of human sorrow auil hope and 
eternal love ; but in blissful reverence 
angels divest the august person of the 
cerements of death and, tenderly folding 
them, lay them in holy order by. Then 
they stand guard, in person like young 
men, marking young manhood for the 
same loyalty and service, while He, the 
Lord of men and angels in dignity Di
vine, steps forth, the conqueror of death 
and Saviour of the world. To the sol
diers the angels appeared with lightening 
countenances and raiment like snowy 
Demon's glistening armor, but to the 
women who came loving Christ and 
seeking to do Him service they were 
gentle messengers of joy. “ Why seek 
ye the living among the dead ? He is 
not here ; He is risen as He said 
Come, see the place where the Lord 
lay.” But do not tarry ; God would 
not have His children shed a needless 
tear. “ Go quickly, and tell His dis
ciples that He is risen from the dead." 
“ And as they went, behold Jesus met 
them, saying, All hail ! And they 
came and held Him by the feet and 
worshipped Him,” afraid, perhaps, 
that those dear feet might leave them 
again and now forever ; but He too re
members His weeping followers, and 
bids the women go and tell them He 
will meet them in Galilee ; and so the 
Lord departs ; the angels fly away to 
heaven, and the women run to bring 
the disciples word, while nothing is left 
but an empty tomb, an excited city, un
believing still, and a band of bewildered 
men unwilling to receive the tidings 
which seemed too good to be true. 
Though the Scriptures do not tell it, we 
cannot doubt but that the heavenly 
ether trembled that day with grander 
anthems than even those that sounded 
over Bethlehem’s plain the night the 
Lord was born.

The Closing Scene. We are not to

stand long gazing up into heaven after 
our ascended Lord, but as our eyes do 
almost weeping follow Him, two angels 
stand by us on Olivet and close the 
splendid epic of His life on earth by 
giving a promise, that “ this same 
Jesus, which is taken up from you into 
heaven, shall so come in like manner as 
ye have seen Him go up into heaven.” 
And as we walk down the mountain-side 
we remember that He said, “ The Son 
of man shall come in the glory of His 
Father with His angels. ”

INTERRELATION OF BELIEF AND 
ACTION.

By Rev, Pkofessor William North 
Rice, LL.D. [Methodist], Wes
leyan University, Middletown, 
Conn.

If ye continue in My icords, ye shall know 
the truth.—John viii. 81.

While never spoken in technical 
forms, the teaching of our Lord was 
profoundly philosophical. In this ut
terance and in that of the seventeenth 
chapter, “ Sanctify them through Thy 
truth,” are embodied two laws of the 
development of human character. Un
der the action of one, the intellect is in 
harmony with truth and receives all 
truth which brings the justifying power 
of evidence. One thus characterized is 
not omniscient or infallible, for lack of 
evidence mars one’s conclusion ; but 
though there is much to learn there Is 
nothing to unlearn. The other princi
ple of development is the harmony of 
feeling and action with truth. Good 
excites pleasure and evil aversion. 
Volitional activity is in the line of right 
doing. This is spontaneous and it is 
constant.

One Being, the Lord Jesus, has per
fectly illustrated this ideal perfection. 
The verdict of nineteen centuries is an 
iteration of that uttered by admiring 
hearers of old, “ Never man spake like
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tills man.” Yet there are multitudes 
the tenor of whose life is an approxima
tion to this character. Their thought 
may show the bias of inherited preju
dice and their judgment be warped by 
their surroundings, yet they are strug
gling toward the perfect ideal ; but 
there arc still more who prefer self-in
dulgence and sin to the hardships of 
duty who do not hunger and thirst 
after righteousness ; and so we see this 
twofold development of character 
among men.

1. Truth loved and obeyed clarifies 
the mind and heart and prepares the 
one for larger light and opportunity, 
for nobler growth and fruitage. Truth 
neglected or rejected darkens and de
bases the other, and with a blinding of 
the mental vision and a hardening of 
the heart, the individual grows less and 
less responsive to truth and wanders 
still farther from virtue. We admit 
that there arc exceptions where the pos
session of truth, intellectually, does not 
bring forth a holy life, for the devils 
believe and tremble yet remain devils 
still. We admit that it is possible for 
one to be better than his belief. Still 
the axiomatic fact remains, and it needs 
no argument, that belief and character 
act and react. Their interrelation is 
universal and constant in human ex
perience.

History is rich in illustrations. The 
way we look at duty shows our idea of 
truth. We believe woman to be the 
peer of man in her spiritual faculties, 
and therefore honor her. The Moslem, 
who looks on her as soulless, treats her 
as a toy or drudge. We look on suicide 
with horror, but one who ignores hu
man responsibility as related to either 
man or God secs in it a convenient and 
honorable exit from unavoidable trou
ble. We condemn wars of conquest 
because we believe mankind to be of 
one blood, but not so do unchristianized 
races. The monotheism of the Jews 
and their moral teaching raised them 
above the grade of nations about them 
who had higher culture in the arts ;

but there was a narrowness and bigotry 
about the Jews themselves, and they 
looked with disdain upon the Gentiles. 
The recognition of the Divine sover
eignty elevated the character of the 
English and Puritan Reformers, and 
their profound reverence for the Divine 
glory levelled all earthly distinctions in 
their view ; but their exaggeration of 
certain features of truth made them in
tolerant and persecuting. The growth 
of modern philanthropy, the overthrow 
of many social evils, and the ameliora
tion of others, like war, not yet removed, 
show tlie growing power of the Gospel 
which teaches the fatherhood of God 
and the brotherhood of men.

But belief has quality as well as 
quantity. There is a vague, unintiuen- 
tial reception of ideas, and there is, on 
the other hand, a red-hot earnestness. 
It is one thing to have an idea and an
other thing to have the idea possess us. 
A stupid peasant looks up from the 
Swiss valley and thinks of the Alps as 
simply high mountains, but knows 
nothing of the thrilling emotion felt by 
an educated traveller who has climbed 
their summits and feasted upon the be
wildering glory of earth and sky. So 
one who has soared to the altitudes of 
truth and taken in the superb scenery 
there has a different quality of knowl
edge from him who is content with the 
dull level of mere rudiments.

2. The converse of the proposition al
ready considered is true. Belief not 
only changes character, but character 
influences belief. We are influenced not 
merely bj evidence, but by preposses
sions of alkirts and motives of pruden
tial policy. If punishment followed the 
adoption of a problem in Euclid, that 
fact might obscure our study of it. 
Conservatism and cowardice retard the 
progress of knowledge. There is jeal
ousy among scientists and a backward
ness to accept the views of another of a 
different school of thought. Still more 
is this true in religion, for this demands 
the denial and crucifixion of self, the 
abandonment of sin. Our selfishness
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keeps us from adopting the truth which 
our judgment commends. When un
willing to live a moral life, one is apt to 
question ethical standards, or give but 
a casual, languid consent. The heart 
makes the theologian. With the heart 
man believes and disbelieves.

We infer from this subject the need 
of a catholic spirit in the search of 
truth. Be hospitable to new ideas, for 
the truth we seek may be in them. 
There is the blade, the ear, and the full 
corn in the car. We have not reached 
the final stage. More truth is to break 
forth from God’s Word ; as John Robin
son said, “ Slowly the Bible of the race 
is writ, and not on leaves of paper or on 
stone.” We may know all things. 
We may not all think alike. Paul and 
John differed in details, but were one 
in the grand essentials. By the truth 
we arc sanctified. Continuance in the 
truth will illumine the path. Docility 
and obedience are indispensable. We 
are to avoid not only gross sins, but the 
subtle seductions of evil which come 
through a proud self-sufficiency, a dis
putatious or cynic spirit, self-righteous
ness and worldliness. We arc to be re
sponsive to the Holy Spirit. The meek 
will He guide in judgment. To Simeon 
He came, whose eyes had long been 
waiting for God’s salvation ; to Luther, 
struggling and praying, came the glori
ous conviction, “ the just shall live by 
faith to Wesley, hungering for a re
alization of lofty conceptions, came the 
same enduement which fitted him to in
itiate the great Methodist revival. Obe
dient to the past, let us wait the revela
tions of the future. This is true con
sistency and not moral fossilization ; it 
is a harmony of belief and life, a sweet 
accord of faith and duty here, which is 
grandly prophetic of that sublime per
fection of thought and character which 
may be ours eternally in heaven. With 
Dean Alford, let Forward be our watch
word, looking not behind.

“ Forward, marching eastward,
Where the heaven is bright,

Till the veil be lifted.
Till our faith be light !”

[Junk,

THE UNABASHED APOSTLE.
By Rev, Professor George F.

Wright, D-D. [Congregational-
ist], OlllORMN, O.

] <1111 not ««homed of Ike Gospel of Christ.
—Rom. i. 10.

It is well not to belittle the civiliza
tion in which Paul lived, while exalting 
our own. That was a higher grade of 
society, in some respects, than this with 
which Christianity at the outset had to 
compete. The text is not a random 
statement, but measured words. The 
apostle fully understood and appreciated 
the forces with which he had to con
tend. Let us look at the conditions un
der which he was to present the Gospel 
to Rome. Three things are to be con
sidered by a man who brings forth to the 
world something new : First, the per
manency of the market ; next, the com
petition in his way, arid then his supply 
ns compared with that of others.

1. Man is a religious animal. His re
ligious instincts arc clearly marked. 
Religion is not a passing fashion, but a 
permanent feature of the race. It is as 
needful to him as the sea is for the fish 
or the air for the bird. It may be true 
or false, but of some sort he must have 
religion. So Paul was sure of a per
manent market. Now, how about the 
field ?

2. The Gospel of Christ is not imper
illed by competitors. Paul was well 
aware of the futility of that system un
der which he, a Jew, had been trained. 
Though a Hebrew of the Hebrews, a 
Pharisee of the Pharisees, he had learned 
that the righteousness of the law alone 
was not sufficient. He saw the truth of 
Christ’s symbol of “ a whited sepul
chre,” as 3 the Jewish people.
His wide observation and his own in
ward ex|>crionce showed him that a now 
life in Christ Jesus, and that' alone, 
would avail for the individual or na
tion. He saw the culture of Athens, 
beyond our own in linguistic and classic 
attainments, in art ami beauty of crea
tive skill. Should we study Greek all

1142
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our days, wo might, said President 
Woolscy, get the nequaintance with 
Greek that an Athenian blacksmith had. 
So in architecture. We bow licforc a 
bit of frieze from the Parthenon and 
gatlter up fragments of their great orig
inals as wo would jewels. In poetry 
and the drama, in all branches of polite 
learning, the Greeks were superlatively 
gifted, but the deepest and most imperi
ous demands of the soul they coidd not 
meet. Corinth was profligate. Unrest 
prevailed everywhere. It is well for 
the apostles of culture to day to remem
ber this. Culture cannot save a nation. 
Paul realized this and that he had some
thing which was vitally important. He 
feared no comixitition. He was not 
ashamed of the Gospel. It was the 
power of God. He knew the power of 
Home as a political existence, yet he, a 
backwoods pastor in Asia, as it were, 
a despised home missionary earning his 
bread making tents, did not hesitate to 
tell them of a greater King, even Jesus, 
and a broader realm than Rome, the 
kingdom of grace. Not the words of 
man’s wisdom did he speak, not specu
lative philosophy. Paul would have 
l)een a madman on this errand had he 
not had an assured experience of the 
truth ho spoke ; but he had had wide 
observation and a profound self-knowl
edge of the power of the truth of God. 
lie, a foe and persecutor, had been con
verted and knew the mighty power of 
those forces Injected into the centre of 
a human soul.

Now let us notice his message. It is 
a supernatural one, “ the power of 
God.” The conceptions are broad and 
wholly unique, universal guilt and 
grace ; the pervasive Influence of the 
Holy Ghost in all true believers, a vica
rious sacrifice the fruit of infinite love ; 
the free proclamation of pardon to all, 
the poorest and weakest, for He came 
to call not the righteous, but sinners— 
these are some of the features and facts 
of Paul’s message. Prom the applica
tion of the elemental forces of Christi
anity has come the world’s true progress 
in knowledge, material and social ad

vancement. The leaven of the Gospel 
changed the whole Homan Empire, and 
it is changing the race to-day. As we 
study the intricate, complex, and clalio- 
ratc civilization of this century we are 
dazed. Compared with some of its 
splendid and audacious advances, 
preaching seems prosaic. Hence many 
who leave our academic halls go into 
other professions ; but we still an- sure 
that that ministry wields the mightiest 
of agencies, because spiritual aud eter
nal. Material energies are indeed re
duplicated and material wealth in
creased in amazing magnitudes, but 
evil lurks here. We have waked a 
Leviathan that is to be watched. Civic 
life takes on vast proportions and swal
lows up the rural, but the latter has 
some influence in shaping the spirit of 
the metropolis. The first ten years of 
my pastoral life were spent in Northern 
Vermont, a dozen miles away from a 
railway station, on a salary of four 
hundred dollars a year. Work in such 
retirement tells not only in the individ
ual life of the faithful toiler, but in the 
communal life about him. Initial 
movements in men and measures begin 
back in obscure hamlets, good and evil.
I have traced them. I well remember 
a great missionary conference in an east
ern city which took up a certain jrorteu- 
tous evil, which I could directly trace 
back to one village and to one man. 
lie was cultured but wicked, and be
came the source of destructive influences 
that ripen hundreds of miles away. 
Moral forces are mightier than material.

It follows from this brief discussion 
that we should exalt the powrer of the 
Gospel, and not by word or act belittle 
the function of the ministry. It re
quires no small mental calibre, rather 
lie finest talent, the loftiest genius, the 
most thorough consecration. It is of 
God’s appointment. The true preacher 
has a place in an illustrious succession.

Finally, the power of Christianity is 
not waning. We need not be ashamed 
of the history it is making. The rec
ords of the missionary enterprise arc 
full of exhilarating promise. Not of
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the Gospel arc we to be ashamed, but 
only of our low, limited, and meagre 
conceptions of it and of our feeble de
gree of zeal and devotion to its procla
mation. Let us live more constantly 
under the august and solemn inspiration 
of its truths, and in continual anticipa
tion of the hour when we shall join the 
great company of its loyal followers and 
heralds, who, like Paul, have kept faith 
with Christ and received His welcome. 
I jet us so live, as well as speak this 
truth, that in that day we may not be 
ashamed at His coming.

CHRIST'S GREAT CLAIM.
By J. J. Robinette, D.D. [Methodist 

Episcopal], Knoxville, Tenn.

I am the tray, the truth, and the life.— 
John xiv. 6.

All men are gone astray ; all have 
sinned and come short of the glory of 
God. Man suffers from the most ex
treme destitution, having gone away 
from the only means by which he could 
maintain his acceptance with God, the 
only foundation upon which he could 
build with security, the only power that 
could impart licauty, and strength, and 
life. Consequently, he raises his feeble 
voice and cries for help : ” Lord, save 
or I perish “ Oh, that I knew where 
I might find Him !” “ How can we 
know the way?” Or, as Montgomery 
expresses it :

“ Oh, where shall rest be found,
Rest for the weary soul ?”

In response to these bitter wails, the 
Lord Jesus Christ came into this world 
and lifted up His voice and said : “ I 
am the way, the truth, and the life ; no 
man cometh unto the Father but by 
Me.”

Then, only in Jesus Christ can be 
found the means necessary to man's de
liverance from sin, the foundation for 
his new structure (for he must rebuild), 
and the life and essence for his spiritual 
deadness.

[June,

I. Look, then, at this great claim 
which the Man of Nazareth makes for 
Himself. He declares that He is

1. The Way. If He would make an 
atonement for human sin and guilt, and 
thus sliow Himself to be the way, He 
must

(1) Not only offer Himself a sacrifice 
(“for without the shedding of blood 
there is no remission”), but possess su
perior dignity, and power, and glory, 
to those of the person atoned for. He 
was not wanting in this respect. He 
was infinitely higher than Adam before 
the fall. He had all power and glory 
with IIis Father before the world was.

(2) He must be of the same nature 
with the guilty party ; hence, angels 
could not do this work ; but Christ was 
made of a woman, was made under the 
law, that He might redeem man from 
the curse of the law.

(3) He must have the right to dispose 
of Ilis own life and offer Himself freely 
to this end. No mere creature has such 
right. He possessed it, however, for 
He said, “ No man taketli it (My life) 
from Me ; but I lay it down of Myself. 
I have power to lay it down, and I have 
power to take it again.”

(4) He must be free from all charges 
of personal guilt. Otherwise He would 
require a sacrifice for Himself. To 
meet this requirement He was holy, un
dented, separate from sinners.

(5) He must approve of the law and 
suffer its penalty. Jesus explained, en
larged, spiritualized, and defended the 
law. On the cross He suffered its 
curse. All this He included in His 
claim to be tiie way.

But He claimed to be
3. The Tkuth. All truth has the 

Lord Jesus Christ for its centre. Every 
thing that is true belongs to His king
dom.

In its various manifestations to man, 
truth has had a gradual development.

There were the revelations of truth
(1) To the patriarchs in their age ;
(2) In the Mosaic economy ;
(3) In the prophetic dispensation ;
(4) In the manifestation and work of
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Christ—all under the direct agency of 
the Divine Spirit.

He who accepts Christ as his way of 
escape from sin and death, and the 
truth, as it appears in Him, as the creed 
of his life, will also accept Him as

3. The Like. “Iam come that they 
might have life.” “ Because I live, ye 
shall live also.” Iu Him we have

(1) Physical life ; (2) spiritual life ; 
(3) eternal life.

II. But how can this great claim he 
justified .'

1. On the ground of His personal 
character. Two traits were clearly 
manifest in His life from the manger to 
the ascension—humanity and divinity. 
In Him human holiness has its consum
mate ideal. Ves, let him who loves 
morality and extols human virtue ; let 
him who prates of human goodness and 
excellency of life go and study the hu
manity of Jesus Christ, and learn of 
Him in whom these qualities had abso
lute perfection ! Let him who would 
learn how to endure the most trying 
temptation, suffer wrong for others, and 
exercise the spirit of patience and for
bearance, go and study the character of 
tlie blessed Christ. If one would have for 
his model a pure character, a righteous 
character, a perfect character, let him 
take the human character of Jesus Christ, 
for in Him no fault could be found.

2. His mission was conducted in liar 
mony with His twofold nature ; for 
while He was iu the form of a man, 
“ He acted like a God. ” He exercised 
power in all realms. He controlled the 
inanimate ; the animate was subject to 
Ills word ; spirits, good and evil, were 
swift to obey His mandates.

3. The consummation of His work is 
a vindication of this claim.

Tlie cross and its phenomena cannot lie 
explained upon the basis of any theory 
except that of tlie tuuth of this claim ; 
but in the light of the fact that Jesus is 
the way, the truth, and the life, the 
mystery of Calvary is solved. Tlie 
wall of human grief and anguish is 
turned into joy and gladness, for in 
Christ man has life.

THE DIVINITY OF CHBISTIANITY.
By Rev. John P. Styles, Ph.D., D.D.

[Baptist], Shelbyvillk, III.

The Gospel of God.—Rom. i. 1.

Paul’s idea of Christianity, “ the 
Gospel of God.” A Divine Gospel ; 
not a human philosophy. Tlie Divinity 
of Christianity is seen in :

I. Tlie Mental, Moral, and Spiritual 
Magnificence of its Founder, Jesus 
Christ (Luke xxiii. 4, 14).

Socrates, Plato, Aristotle us teachers 
compared witli Christ. W. C. Bryant 
and W. II. Lecky on the character of 
Christ.

II. The Excellence of the Doctrine 
(John vii. 46).

Thomas Carlyle and Newman Smyth 
on tlie teachings of Christianity.

III. The Impotence of the Apostles 
(Acts ii. 7, 12).

Huxley on the character of tlie Apos
tles. diameters of Buddha and Mo
hammed as teachers.

IV. The Supernatural Methods of 
Christianity (Matt, ix. 33).

Church and State. Politics and Re
ligion. Ram Chandra Bose on methods 
of Christianity contrasted with Hindu
ism.

V. The Marvellous Conquests of 
Christianity (Luke v. 26).

Canon Bernard in Bampton Lectures. 
Gibbon's fifteenth chapter. Whittier’s 
Christ in the Storm.

VI. Tlie Glory of its Inherent Vital
ity (Mark xiii. 31).

Beecher on the vitality of Christian
ity. Last stanza of “ Tlie Old Ways 
and the New,” by Yates.

VII. Its adaptation to the desires and 
needs of every man (Rom. i. 18).

Bacon on tlie adaptability of Chris
tianity. The Iloosac Tunnel calcula
tions. Medieval monastery gates.

VIII. Its power over the world to-day 
(2 Cor. v. 14).

De Liefdc on influence of Christianity 
in “ European Charities.” Odors of
cut flowers.

A Divine Gospel the great need of
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every man. Christianity the only per
manent potent power.

STRIKING THOUGHTS FROM RECENT 
SERMONS.

The work and glory of religion to life, that is 
niv subject—the “ beauty of holiness.” As to 
this special word, I once heard, among our York
shire hills, an anecdote of John Wesley which 
has always helped me to feel the fuller meaning 
of it. Two rough village lads tilled their pockets 
with stones, and crept up into the room where 
Wesley was to preach. They intended to help 
ii; breaking up the meeting. But when they 
looked on the old man’s face as he stood preach
ing, that face lighted up with such a glow of 
goodness, and piety, and strong desire to win the 
souls of those before him, it seemed to those 
rough lads as if they had never seen any face 
like it. Probably they never had. And, as he 
spoke, the awe kept growing upon them until at 
last one of them whispered to the other : “ He’s 
not a man ; he’s not a man !” When the service 
was over they crowded down to where Wesley 
would pass out, and, as he went by, the same 
lad just felt at the sleeve of his gown, felt the 
arm there, and, said he, “ He is a man !” and 
John Wesley felt the touch, and turned, and saw 
the boy’s awed and wondering face, and just put 
his hand upon his head, and said, “ The Lord 
bless thee, my lad.” I did not wonder to hear 
that that lad in after years became one of Wes
ley's band of preachers.- Brook Herf ord. (Ps. 
xcvi. 9.)

It is impossible to put into words how small 
are the differences wliich divide us from the 
great bodies of the Orthodox Nonconforming 
Christians of England, compared with our bonds 
of union in one faith, one Lord, one baptism ; in 
the face of the gathering clouds of infidelity, 
secularism, atheism, ignorance, sin, and vice. 
What are questions of Church Government, 
however important in themselves, at their own

SI ace, at their own time, compared to the evi- 
encesof a holy life, and the indwelling of the 
Spirit of God ? Shall we not follow great ex

amples, and each endeavor to see what we can 
do to conciliate our Christian fellow-subjects, 
and prove to them that we gladly recognize them 
as followers of the same Saviour, called by the 
same name ? The best possible defenc that we 
as Christians can offer tor those venerable and 
iriceless institutions—which we value not for 
heir privileges, but for their opportunities of 

work for the Lord—is to follow the wise and 
Christian precept, “In honor preferring one 
another.” Far from uselessly trying to keep our 
Nonconforming brethren in the background, it 
should be our delight to take every opportunity 
of sharing our work with them .—A rcn deacon of 
London. (1 Pet. ill. 8, 9.)

To the man who looks upon man without 
reverence, and hope, and large lielief, there will 
always appear less and less of the Divine in the 
human. Suspect human nature, and you will be 
sure to have your suspicions confirmed. Expect 
to find little good in men, and you will always 
find less. Take a base estimate of human 
motives, and you will always find them baser 
than you thought. We find in this world that 
which we bring with us the power to sec. It is 
only the pure in heart who see good. What is 
cal kid worldly wisdom and shrewdness is too 
often the mere symptom and consequence of 
spiritual blindness. To believe in God and to 
have the true vision for Divine things is to be
lieve in man even after you have been a thou
sand times deceived, and to see good in the very 
heart and centre of evil itself .—Laing. (Ps. xiv. 
5.)

Climb the hill of duty, and oftentimes you will 
thus escape the fog or scepticism. When Dr. 
Marshman was young and at home he was now 
and then assailed by unbelief. But Carev, the 
grant! ‘ consecrated cobbler,” inaugurated, mis
sions. Under his influence Marshman went to 
India to seek the salvation of the heathen. 
Thirty years after he returned. “ By the by,” 
asked a friend, “ how about those doubts which 
you used to talk about, Marshman y” “ Oh,” was 
the answer, “ I’ve no time to think of them 
now ."—Stevenson. (Matt. xi. 28.)

Man cannot love God, his Father, unless he 
loves man, his brother ; and he cannot love man 
the brother aright or at all unless he love his 
Father God. Religion is dead if it is severed 
from morality ; moralitv perishes if it lie 
divorced from religion. Righteousness without 
God-fearing is a rootless flower stuck in the 
garden of a child. The mighty rivers which 
fertilize the plains of India w ith all their count
less affluents have their force far up in the aerial 
ocean among the lofty Himalayas. Cut them off 
from this source in the high mountains and they 
will vanish utterly. Even so it is with the moral 
law, which alone gives fruitfulness to any hu
man life : dissever it from its fountain in the 
Divine sanctions, and it evaporates in the scorch
ing fury of evil passions.— Farrar. (Deut. iv. 
23.)

Have you ever thought of it all—the sunless, 
holidayless childhood of the little girl, half- 
starved when trouble is in the family ; her only 
playground the gloomy streets, her only dancing- 
place the lane, her only bright place the school
room, where more is driven into her head than 
her fainting body can well l>ear ; her only sleep
ing-place a room where four or five are often 
crowded into a single bed, where indeed she is 
well loved and carea for—for motherhood is as 
full and tender among the poor as among our
selves—but where circumstances are such that 
love cannot give what it would, where illness 
is frequent, and the battle of life is fierce and 
terrible—so that many a girl of ten has more 
experience of physical distress and mental wor
ry than our women have at forty years of age ? 
Have you thought of that for a girlhood—you 
who honor womanhood, and woulaguard it from 
the storm 1—Brooke. (Rom. xv. 1.)

THEMES AMD TEXTS OF RECENT 
SERMONS.

1. Inspired Ignorance. “Now when they saw
the boldness of Peter and John, and per
ceived that they were unlearned and igno
rant men, they marvelled ; and they took 
knowledge of them that they had been with 
Jesus.”—Acts iv. 13. H. G. McNiece, 
D.D., Salt Lake City, Utah.

2. What the Religion of Christ has done .for
the World. “ And Caleb stilled the peo
ple before Moses, and said, Let us go up 
at once and possess it ; for we are well 
able to overcome it. But the men that 
went up with him said, We are not able, 
to go up against the people ; for they are 
stronger than we.”—Nnm. xiii. 30, 31. 
Prof. S. F. Upham, D.D., Springfield,

3. The Hidden Treasure ; or, Business Sagacity.
“The kingdom of heaven is like unto 
treasure hid in a field ; the which when a 
man hath found, he hideth, and for joy 
thereof gocth and selleth all that he hath, 
and buyeth that field.”—Matt. xiii. 4L 
Rev. Frank W. Foster, Omaha, Neb.

4. The Triumphal Entry : A Palm Sunday
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Sermon. “ Rejoice greatly, O (laughter of 
Zion ; shout, () daughter of Jerusalem ; 
behold, thy King cometh unto thee; He 
is just, and having salvation ; lowly, ami 
riding upon an ass, and upon a colt, the 
foal of an ass.”—Zech. ix. 9. R. R. Mere
dith, D.D., Brooklyn, N. Y.

5. The Official Oath—A Covenant, with Jeho
vah. “ For men swear by the greater : 
and in every dispute of theirs the oath is 
final for confirmation.”—Heb, vi. lti (Rev. 
Ver.). George B. Spalding, D.D., Syracuse,

6. Shall the Columbian Exposition be Opened 
on the Lord's Day ? *‘ Six days shalt thou 
do thy work, and on the seventh day thou 
shalt rest ; that thine ox and thine ass may 
rest, and the son of thine handmaid ; ana 
that the stranger nwfy he refreshed.”—Ex. 
xxiii. 12. David Gregg, D.D., Brooklyn,

7. The Joy of the Resurrection. “ Then were
the disciples glad when they saw the 
Lord.”—John xx. 20. Rev. E. S. Tipple, 
Ph.I)., New York City.

8. Self-Discipline. “ Beloved, now arc we the
sons of (iod, and it (loth not yet appear 
what we shall he : but we know that when 
He shall appear we shall he like Him ; for 
we shall see Him as He is.” 1 John iii. 2. 
Rev. Canon Scott Holland, London, Eng.

9. Chains Worth Wearing. 11 The Lord have
mercy on the house of Onesiphorus ; lor 
he oft refreshed me, and was not ashamed 
of my chain.”—2 Tim. i 16. Rev. F. W. 
Gunsaulus, D.D., Chicago, 111.

10. Hearsay and Conviction. “ I have heard of
Thee by the hearing of the ear ; hut now 
mine eye seetli Thee. Wherefore I abhor 
myself, and repent in dust and ashes"— 
Job xlii. 5, 6. Rev. P. M’Adani Muir, 
Edinburgh, Scot.

11. Our Duty to Working Women. “ We then
that are strong ought to bear the infirmi
ties of the weak, and not to please our
selves.”—Rom. xv. 1. Rev. Stopford A. 
Brooke, LL.D., London, Eng.

12. Evils of the Sweating System. “ The laborer
is worthy of his hire.”—Luke x. 7. Rt. 
Rev. Samuel Fallows, D.D., Chicago, 111.

13. Christ's Ambassadors. “ Now t hen we are
ambassadors for Christ, as though God 
did beseech you by us : we nray you in 
Christ's stead, lie ye reconciled to (iod ”— 
2 Cor. v. 20. Rev. J. Wesley Sullivan, 
Philadelphia, Pa.

14. The Basis of Character. “Watch ye ; stand
fast in the faith; quit you like men ; be 
strong. Let all your things be done with 
charity.”—1 Cor. xvi. 13, 14. Rev. D. R. 
Lucas, Indianapolis, 1ml.

15. The Mind of Christ. ” Let this mind be in
you which was also in Christ Jesus.”— 
Phil. ii. 5. Rev. S. 8. Waltz, Louisville, 
Ky.

Suggestive Themes for Pulpit Treatment.
1. Humility the Precursor of Exaltation.

(“ Humble yourselves under the mighty 
hand of God, that He may exalt you in 
due time.”—1 Pet. v. 6.)

2. A Successful Quest for a Divine Person,

Divine Power and Divine Peace. (“Seek 
the Lord and His strength, seek Ilis face 
continually.”—2 Chron. xvi. 11.)

3. Menial Perturbation the Result of High-
strung Expectation. (“ Now we beseech 
you, brethren, by the coming of our Lord 
•fasua Christ, and by our gathering to
gether unto Him that ye be not soon shak
en in mind, or bo troubled, neither by 
spirit, nor by word, nor by letter, as from 
us. as that the day of Christ is at hand.”—
2 Thee. ii. 1,2.)

4. The Prevention of Difficulties. (“ And Esau
took his wives and his sons, and his 
daughters, and all the persons of his 
house, and his cattle and all his beasts, 
and all his substance which he had got in 
the land of Canaan ; and went into the 
country from the face of his brother Jacob ; 
for their riches were more than that they 
might dwell together.”—Gen. xxxvi :
6.Î.)

5. The Province of Sin in the Execution of
God's Purposes. (“ But Pharaoh shall not 
hearken unto you, that I may lay my hand 
on Egypt, and bring forth my armies, and 
my people the children of Israel, out of the 
land of Egypt by great, judgments. ”—Ex. 
vii. 4.)

6. The Apology of Providences. (“ Now, there
fore, (> Lord our God, save Thou us out of 
his hand, that all the kingdoms of the 
earth may know that Thou art the Lord 
(iod, eveii Thou only.”—2tKings xix. 19.)

7. An Old Testament Foreign Missionary.
(“ Wherefore they spake to the king of 
Assyria, saying, The nations which thou 
hast removed, and placed in the cities of 
Samaria, know not the manner of the God 
of the land : therefore He hath sent lions 
among them, and, behold, they slay them, 
because they know not the manner of the 
God of the land. Then the king of Assyria 
commanded, saying. Carry thither one of 
the priests whom ye brought from thence ; 
and let them go and dwell there, and let 
him teach them the manner of the God of 
the land. Then one of the priests, whom 
they had carried away from Samaria, came 
and dwelt in Bethel, and taught them how 
they should fear the Lord.”—2 Kings xvii. 
26-28.)

8. A Traditional Bible and the Responsibility
of the Heathen. (“ Wherefore then do ye 
harden your hearts, as the Egyptians and 
Pharaoh hardened their hearts, when he 
hud wrought wonderfully among them, 
and they let, not the people go, and they 
departed 1 8am. vf. 6.)

9. Prayer for Mercy in the Day of Judgment,
t“ The Lord grant unto him that he may 
find mercy in that day.”—2 Tim. i. 18.)

10. The True I’attern of Marital Love. “ Hus
bands, love your wives, even as Christ 
also loved the Church, and gave Himself 
for it.”—Eph. v. 25.)

11. The Self Publication of a Fool. (“Yea 
also, when he that is a fool walkcth by the 
way, his wisdom faileth him, and he saith 
to every one that he is a fool.”—Eccl. x. 3.)

12. The Declination of Public Office. (•' In that
day shall he swear, saying . . . Make me 
not a ruler of the people.”—Isa. iii. 7.)

13. The True Source of Official Integrity. (“ I
will make thy officers jieace and thine ex
actors righteousness.”—Isa. lx. 17.)
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HELPS AND HINTS, TEXTUAL AND TOPICAL.

By Arthur T. Pierson, D.D.

The Word of God Received.
1 Thess. ii. 13.

This is a peculiarly valuable text as 
alllrming the plenary inspiration of the 
New Testament Gospel. Compare 2 
Peter i. 19-21, as to the Out Testament, 
and espcci y the prophetic element. 
They “ spake, moved by the Spirit.”

So Paul's words are not words of 
vum, but of God. Ancient prophecy 
proved itself to be such by

1. Correspondence with general teach
ing of God :

2. Correspondence with subsequent 
events.

Prophecy is a science having laws 
and canons.

(1) No man can tell what lie does not 
kiow.

(2) Nor know what the past does not 
enable him to forecast.

(3) A conjecture is not a prediction, 
though it may come true.

jompure an accidental shot. One 
may hit the mark without aiming at it.

(4) Every detail added to a prediction 
increases by geometric ratio the impos
sibility of chance fulfilment.

Review the argument from prophecy, 
and especially the prophecies about our 
Lord.

In this text Paul is referring to the 
Gospel as preached by him.

Here the main element is not predic
tive, but instructive.

Its test is not fulfilment of prophecy, 
therefore, but fulfilment of promise. 
edcctually working in the believer.

Promise is prophecy confined to the 
individual, therefore essentially predic
tive, only with this difference ; all other 
prophecy is independent of man’s atti
tude, and will be fulfilled in spite of 
man’s opposition ; but all promise de
pends on our attitude in receiving and 
believing.

It cannot be fulfilled except to those

who believe and so receive (compare 
2 Cor. i. 20).

We have, then, the Old Testament 
mainly predictive, secondarily instruc
tive. Tile New Testament mainly in
structive, secondarily predictive. In 
both “ holy men of God spake, moved 
by the Holy Ghost.”

The prophets uttered predictions, and 
upon their predictions’ fulfilment de
pended their instructions’ power.

The apostles gave instructions, and 
upon their instructions being received 
by believing depended the fulfilment 
of their predictive promises.

So as to the miraculous elements. 
The prophets of old wrought special 
miracles in attestation.

The apostles’ miracles were mainly 
those of new life in believers, for every 
believer is a "miracle,” as wo sing : 
“ I’m a miracle of grace.”

As to the reception.
It is represented as deperding on be

lieving (compare John i. 13).
1. It does not depend on reason.
Reason is given us to weigh proofs,

not to explore and find out God.
To expect to understand perfectly is 

presumptuous and unreasoning. The 
presence of mystery is a proof of Owl's 
mind in the Word.

“ What man knoweth the things of a 
man,” etc. (1 Cor. ii. 11).

To understand perfectly implies an 
equality with the Divine Author. 
God's Word is not more mysterious than 
are His works. There are apparent con
tradictions, but there is real harmony.

We are compelled to accept much we 
cannot understand, as we are to believe 
much we cannot su.

2. Nor does it depend on conscience.
Conscience is usually correct, but

sometimes is warped and biassed.
Paul at Athens did appeal to seven 

instincts in men ; but the judgment is 
sometimes incorrect even in the best of
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men, and conscience follows the judg
ment.

The reception of the Word hy faith 
then is, first obtaining reasonable assur
ance of its being the Word of Hod; 
and then accepting it with all its mys
tery and verifying it by our own ex
periment. _____

Hearing the Spirit's Message,
He that luith an ear, let him hear ichat

the Spirit saith unto the churches.—
Rev. iii. 22.
This often-repeated text suggests :
1. Capacity—hath an ear.
2. Opportunity—let him hear.
8. Authority—what the Spirit saith.
4. Pertinency—unto the churches.
These four unite to determine respon

sibility. ____

Salvation in Christ Alone.
Neither is there salvation in any other.— 

Acts iv. 12.
The Revised Version improves the 

order and impressiveness of the words : 
“ And in none other is there salvation : 
for neither is there any other name un
der heaven, that is given among men, 
wherein we must be saved.”

Here salvation is limited to Christ 
only by denying to any other saving 
power. Christ Himself says, “ No man 
conicth unto the Father, but by Me” 
(John xiv. 6).

This text is curiously both explained 
and illustrated by the preceding narra
tive (chap. iii. 1 : iv. 12). Peter and 
John had found a lifelong cripple at 
the temple gate, and in the name of 
Jesus had bidden him rise up and walk. 
This incident had awakened great curi
osity and made impossible a denial of the 
miraculous power exerted. Peter had 
declared (iii. 16), “ And His name, 
through faith in His name, hath made 
this man strong, . . . hath given him 
this perfect soundness.” Again (verse 
26), “ Unto you first, God . . . sent 
Him to blear you, in turning away every 
one of you from his iniquities. ' ’ Again 
(iv. 10), “ By the name of Jesus, . . .

even by Him, doth this man stand here 
before you whole. Neither is there sal
vation in any other,” etc.

Plainly Peter uses the miracle of phys
ical healing in Jesus’ name as the type 
and illustration of salvation.

Here, then, is the one saving name to 
be found under the whole heaven.

It is given among men, “ God sent 
Him to bless you,” etc.

By Him it is necessary to be saved. 
There is one source of salvation—God- 
given—one only.

1. There is spiritual wholeness or 
holiness for impotent souls.

2. It is God’s gift, without price.
3. It is found only in one saving 

name.
When Sir Joshua Reynolds closed his 

art lectures in London, having given a 
whole course to four statues of Michael 
Angelo, he said : “ And now I have but 
one name to present to your attention, 
it is the name of Michael Angelo.” So 
the minister of Christ may say at the 
end of a long course of preaching ; he 
may sum up in one name all his message 
—Jesus only, the Stone at the base on 
which all rests : the Stone at the apex 
in which all ends.

The Christian religion presents four 
" onlys” :

The Word of God, the only complete 
rule of faith ;

Tile grace of God, the only hope of 
salvation ;

The work of the Spirit, the only source 
of the new birth ;

The faith in Christ, the only condi
tion of salvation.

Loyola and Luther were both con
victed ; one soueht favor through pu
rity, the other purity through favor. 
“Christ,” said Whitefield, “will re
ceive even the devil’s castaways if they 
come to Him.”

Walking with Sod.
Enoch walked with God.—Gen. v. 28.
This is one of the earliest and brief

est of all descriptions of a holy life—a 
life co uplete. Enoch lived three bun-
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drctl and sixty-five years—a cycle of 
year-days—like a complete revolution 
of earth in its orbit.

Wliat is it to walk not merely in the 
presence of God, but with Him ?

1. He who walks with God goes the. 
way lie goes (Amos ii. 3). There must 
be agreement as to darting-point, and 
likewise as to courue and goal, “ Ter
minus a quo” and “ ad quern.” The 
Way of Holiness is obedience to God.

2. He touches God at times. Contact 
there must be, more or less frequent, 
between fellow-travellers.

How do I touch God ?
(1) Through His Word, a “ living” 

Word, for God’s Spirit breathes in it, 
and God’s heart throbs in it. To search 
it prayerfully reveals God to us.

(2) Through prayer. “ Handle Me 
and see.” The touch of God in the 
closet is the main thing, not asking 
only, but receiving Impressions, like 
the fleece drinking the heavenly dew.

8. He s/waks to God, and hears God 
speak.

(1) Prayer is communion—there 
is communication on both sides.

(2) Voice of conscience, which the 
Latins called “Index, Judex, Vindex," 
the vicegerent of God in the soul.

(3) Voice of Providence.
How interpreted ? Only by a habit 

of watching and comparing, so as to sec 
converging lines of evidence.

(4) Voice of Spirit, the “ still small 
voice.”

4. He keeps step with God, not going 
before as if to lead, not lagging behind 
as if unwilling to follow ; but watching 
Divine leading, and putting the foot in 
the footsteps of God.

We need patience, thc plans of God do 
not always appear at once.

5. He leaves the world behind Him, etc. 
There is constant progress away from 
all evil, and so toward all good.

(1) Sin will be abandoned and hated, 
and even worldliness lose ils power.

(2) Duty will cease to be dominant, 
for

(3) Privilege (Psalm li. “free spirit”) 
will take its place.

6. He rests with God at the end. Enoch 
“ was not.” Asa little girl said : “ One 
day they walked farther than usual, and 
God said, ‘ Enoch, you are a long way 
from home ; you may come in and stop 
with Me.’ ”

The One Approach.
No man cometh unto the Father, but by 

Me.—John xiv. 6.
At the entrance to Port Jackson, in 

New South Wales, is the only opening 
from the sea. Captain Cook missed it 
when he circumnavigated the world. 
There is no other. Some years since 
the clipper ship, the Duncan Dunbar, 
from England, had arrived with her 
valuable cargo and precious freight of 
about six hundred souls. It is said that 
the commander had speculated a heavy 
sum as a wager : he would put his ship 
inside “ The Heads” in so many days. 
The last day had come ; he must take 
her inside the harbor that very night or 
the wager would be lost. The tempta
tion was great. Peering through the 
mist, by the aid of his glass, the captain 
discovered what appeared to be the 
deep, safe, though somewhat narrow- 
entrance to the finest harbor in the 
world. He made for what he thought 
was the opening. There was, however, 
no such passage \ ’lore. He was about 
two miles south of the real entrance, at 
a point on the coast where the high 
cliffs decline almost to the sea level, 
and where the depression of the cliffs 
has been appropriately named “ The 
Dip.” This the captain had mistaken 
for “ The Heads. ” On came the gallant 
ship with her sails spread. The man 
on the outlook suddenly cried out : 
“ Breakers ahead 1 Breakers ahead !” 
but, terrible to relate, the warning cry 
was too late. In one brief hour the 
noble vessel had struck on the rocks 
and was being dashed in pieces by the 
heavy waves that were breaking in mad 
violence upon the reef.

Up the rough, unhewn, rocky way, 
now known as “Jacob’s Ladder,” one 
solitary sailor climbed, the sole survi-
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vor, to look down upon that scene of 
awful wreck. He told the story ns the 
morning dawn Hashed the dread news 
to Sydney. Do not try conclusions

wiih the rocks ! If fifty vessels tracked 
the same course, destruction would be 
inevitable. There is no passage that 
way. Heuby Varley.

THE PRAYER-MEETING SERVICE.
By Wayland IIoyt, D.D.

June 1-4.—God’s Help.—2 Kings 
vi. 16.

Elisha is just now the prophet stand
ing for God in Israel. It was a sad and 
broken time ; and amid the tendencies 
to idolatry in the court, and the general 
want of loyalty to God amid the people, 
there was need enough of a prophet 
who should strongly say forth the truth 
of God, and who could buttress what 
he said by mighty deeds.

It was a time of raiding, back and 
1 forth, among the contiguous nations— 

of guerilla warfare.
Such raids the King of Syria was just 

now leading against Israel. He was 
depending, not so much upon great 
forces, as upon the seizun of strategic 
positions. He would hold councils of 
war, lay out his plans, say, “ By this 
mountain pass to hold it, by this stream 
or fountain to prevent its waters from 
the Israelites, we will pitch our camp."

But the Syriac king found himself 
strangely thwarted. Ills traps, so 
secretly and safely set, could not catch 
the prey. Not once nor twice, but 
many times, when he had everything 
arranged, the King of Israel had es
caped.

The Syriac king suspects and declares 
that there is treason against himself ; 
hut one of liis officers puts his finger on 
the difficulty : “ None of us, my lord, 
O king, is for the King of Israel ; but 
Elisha, the prophet, that is in Israel, 
telleth the King of Israel the words 
that thou speakest in thy bed-chamber."

Nothing could go well then, the King 
of Syria naturally thought, until lie had 
laid grip upon Elisha. Up toward the 
north, on the edge of the plain of Es-

dmelon, there was a hill crowned by a 
town called Dothan. Just now Elisha 
is in that town. Very skilfully the 
King Ci Syria forms and carries out his 
plan. It is all so well done and secretly, 
that on some dark night the town of 
Dothan is entirely surrounded by the 
Syrian forces, and no sentinel even 
knows anything about it.

Gehaz.i had been dismissed because of 
his treachery. Elisha now has another 
young man for attendant. Probably 
to go to the well—which was almost 
always outside the towns—to get the 
water for the daily use, the young man 
goes forth ; but he comes back quickly 
and with blanched cheeks. This is the 
startling intelligence the young man 
brings Elisha, “ Behold, an host encom
passes the city, both with horses and 
chariots." And then he breaks out in 
despairing exclamation, " Alas, my 
master I how shall we do ?”

This is the prophet’s serene answer :
“ Fear not ; for they that be with us 
are more than they that he against us."

Now that was altogether a spiritual 
reply. It took into the account facts 
and forces of which the young man had 
then no cognition. Beleaguered, de
fenceless town ; crowding hosts and 
chariots—these were all he knew alxiut.
It is quite possible that, though the 
young man had doubtless great respect f 
for Elisha’s wisdom, he was quite sure 
he had never heard him make a speech 
so foolish. That was just the trouble, 
that, as far as the young man could see, 
nobody was with him and with Elisha ; 
all the apparent forces were with the 
crowding Syrians.

It is quite likely, indeed It must be,
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that the speech of spiritual men should 
sound botli foolhardy and foolish to 
men unspiritual ; for the spiritual man 
sees into and dwells in a realm alto
gether shut off from the unspiritual.

“ But Elisha prayed and said : Lord, 
I pray Thee, open hit eyet that he may 
see.” And the Lord opened the eyes 
of the young man—gave him spiritual 
vision—and behold, the mountain was 
full of horses and chariots of Are round 
about Elisha I

Our narrative plainly teaches that, 
there it tuch a thing at Divine help for 
men.

Fire is the steady Old Testament 
symbol of the Divine presence ; and the 
chariots of fire meant God’s near pres
ence and direct help, though rank on 
rank of beleaguering Syrians might be 
crowding round.

It is not ' be denied that it is some
times hard to sec these horses and chari
ots of fire in all the mountain round 
about. On the battle-field of Shiloh 
four thousand wounded and dying men 
lay in their blood all night. One of 
them looked up reproachfully at the 
cold and shining stars. ” Why,” 
thought he, “ do they not veil their 
faces? They seem to wink to each 
other at this scene of agony, as though 
it were the dénouement of a comedy.” 
Amid the thirst and the weakness and 
the pain and the gathering death It was 
very hard to see and to be certain of 
the help of God ; but this poor fellow be
gan to sec the horses and chariots of fire 
in a little time. Tender memories of a 
hymn he had been taught in youth be
gan to come to him ; visions of a Sa
viour hanging in Hit blood upon the 
cross for his redemption began to pass 
licfore him ; the poor fellow began to 
look from the material into the spirit
ual ; from the blinking stars to the 
sacrificial cross ; and then the sweet 
song of the certainty of God’s help be 
gan to break from his parched lips,

“ Now I can read my title clear 
To mansions in the skies,” etc.

And as he saw and sung, lo, others be
gan to sing and see as well. One

wounded man took up the song, and 
then another and then another still, the 
blue and the gray together ; and as the 
sweet notes floated over the gory battle
field, tile certainty of God's help began 
to comfort their poor hearts.

And here it the certainly of it ; here 
it may be teen ; in the life and deatli and 
resurrection of Jesus Christ, Emmanuel, 
God with us.

Think now of the application of our 
truth of God’s help. Therefore, fear 
not.

(«) Fear not to undertake the Chris
tian life.

(6) Amid despondencies do not fear.
(e) Fear not to undertake Christian 

duty.
(<Z) Fear not about death.

June 5-11.—The Valley of Deci
sion and the Danger of Staying in 
It.—Mark vl. 20.

Multitudes, multitudes in the Valley 
of Decision, exclaims the prophet Joel 
—that is, multitudes in the mood of de
bate as to whether they will distinctly 
choose and serve the Lord or no.

Our Scripture lifts into view a soul 
in the Valley of Decision, and also dis
closes the danger of remaining in this 
merely sclf-debatcful state.

When Bunyan’s pilgrim had really 
made up his mind to enter the Christian 
way ; had pressed on up to the wicket- 
gate of an unalterable determination, 
which neither Mr. Legality nor Mr. 
Worldly-Wiseman could possibly 
change, then, when he knocked at the 
wicket-gate of that distinct decision, 
Mr. Goodwill, who opened the gate for 
Mm, as Bunyan’s pilgrim was stepping 
in “ gave him a pull.” Then said 
Christian, the pilgrim, “ What means 
that?” And Mr. Goodwill told him : 
“ A little distance from this gate there 
is erected a strong castle, of whicli 
Beelzebub is the captain ; from thence 
both he and them that are with him 
shoot arrows at those that come up to 
tliir gate, if haply they may die before 
they enter in.”

That is a touch to the life. No man
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ever passes out of the Valley of Decision 
into distinct volition for the Lord, 
and does not meet many opposing in
fluences and obstacles which lie must 
press through quickly at ail hazards. 
There is tremendous menace for him if 
he tarry. Beelzebub shoots his sharpest 
arrows and marslialls ids strongest 
forces at that soul passing out of the 
Valley of Decision into grand and irrev
ocable choice of God

First, consider who this one in the 
Valley of Decision was, Herod Antipas 
also known as Herod the Tetrarch. He 
had divorced his own wife, the daugh
ter of King Aretas, and was living in- 
cestuously with Herodlas, the wife of 
his brother Herod Philip.

John the Baptist had never taken any 
lessons in that school where it is taught 
that it is wrong for a preacher to preach 
politics ; and so into Herod’s ear went 
crashing the condemnation of the utterly 
fearless preacher, “It is not lawful for 
thee to have thy brother Philip's wife.”

But, though public sentiment is such 
that the preacher may not just then be 
slain, it is possible for Henni to arrest 
the preacher. He is accordingly seized 
and confined in the great and gloomy 
castle of Machœrus.

Second, consider how this Herod the 
Tetrarch got into the Valley of Decision.

Bad as this man was there was yet 
some good in him. " He was not yet an 
entirely hardened man. He was a Jew, 
and the thought of God was still a real 
thought to him. Conscience had not 
yet lost its power. The spiritual nature 
in him had not yet lost susceptibility. 
We are sure of this because of the fact 
our Scripture states.

Some time or other, how soon after 
John's imprisonment there we cannot 
precisely tell, Herod and Herodias made 
a visit to this castle of Machœrus in 
which Joint the Baptist was confined. 
Being there Herod came into closer con
tact witli John the Baptist. In a sense 
the Baptist becomes for a little time 
court preacher ; and very evidently the 
preacher la-gins to wield influence over 
the king.

There is no power in the world so 
forceful as that of a determined and 
questionless goodness. This mighty 
power now began to do its work on 
Herod.

“ Herod feared John." He began to 
be inspired with a holy awe of the brave 
preacher ; knew that John was a “ just 
man and Holy and this goodness in 
John began to stir into new life the 
latent better and nobler nature even of 
the bad Iicrod. “ Herod did many 
tldngs according to the new- version 
“ was much perplexed “ heard John 
gladly," etc. John’s words Iicrod 
knows are true ; conscience urges ; 
Herod is plainly debating whether he 
shall not repent of sin, put IL-rodias 
away, become God's, and rule for Him. 
It is thus Herod entered into the Valley 
of Decision. John the Baptist led hir. 
there.

And now the mighty question is 
whether Herod will go through that 
valley on and out into distinct choice of 
God. Ah, how many multitudes there 
are with Herod in tins Valley of Deci
sion ; how many there are in this place 
of sore debate with themselves between 
the wrong and the right ! They “ hear 
the Word gladly “ do many tilings 
“ arc much perplexed.”

Third, behold the danger of remain
ing in this Valley of Decision.

It is plain enough what Herod ought 
to do ; but instead of doing it he waits 
before it, still debateful.

Notice these dangers to one remaining 
in this Valley of Decision :

(a) Opposing versons—e.g., Herodias ;
(*) Opposing fi>-cu)n«<rtnce*-e.ÿ., Her

od’s birthday, feast, the dancing, his 
promise, oath, etc.;

(c) Opposing influences. How much 
more dallying Herod has now to choose 
against after his foolish feast, than lie 
would have had, had he nobly chosen 
right in the first instance ; and dallying 
thus one is so certain to withdraw from 
the valley, as Herod did, on the wrong 
side of it.

Fourth, behold the issue of it all :
(a) Terror (Mark vi. 16) ;
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(4) Utter loss of spiritual susceptibility 
(Luke xxiii. [iii. 11]) ;

(e) Frequently worldly ruin.
Not long thereafter Herod lost his 

kiughood.

June 12-18. — Enabling. — Rom. i. 
16.

There is no such instance of calm, 
sublime audacity. Consider the con
dition of that ancient Home. Of its in
habitants fully one half were slaves. 
There was a proposition to uniform 
them and so designate them, but this 
plan was refused, because of the fear 
lest the slaves, thus recognizing their 
own number, should come to the con
sciousness of the power residing in their 
numbers and revolt ; and these slaves 
were not the members of an alien race, 
iK'ariug the badge of a separating color, 
but were members frequently of the 
loftiest and proudest races. They did 
lofty work as well as lowly. They 
were often teachers, artists, physicians ; 
and they were under the absolute heels 
of masters irresponsible. A cough, a 
sneeze, a slip upon the polished pave
ment, as a slave passed to give his mas
ter a cup of wine, might condemn to 
the galleys, might hang in crucifixion : 
and there was neither law nor public 
sentiment to punish or stigmatize the 
heartlessness.

Also all the old Roman heroism had 
died. The beastliest luxury was the 
main object of devotion. From $250,- 
000 to $400,000 were expended by em
perors like Nero and Hcliogabalus for 
a single banquet. Self-denial was folly. 
Lust indescribable ruined and ravaged. 
Chastity was unknown. The purity of 
the family was scorned. The few rich 
ground the multitudinous poor to dust. 
There was more brotherhood in a drove 
of tigers than in those men who sat be
neath the brilliant sun of that ancient 
civilization.

Also cruelty was crowned. Ten 
thousand men fought to the death as 
gladiators in the games of Tmjan. Nero 
made torches for his gardens by wrap

ping Christians in shirts of pitch and 
setting them on fire.

And religion was a byword and a 
hissing. Faith in the gods had gone 
out of fashion, and faith in the foolish- 
est superstitions, auguries, postures, 
dreams, soolhsayings, lying wonders 
of mediumistic necromancers had taken 
its place.

And life was one vast wretchedness. 
But one day there comes trudging 
along the Appian Way a sniall-statured, 
sore-eyed, emaciated, bruised, and bat
tered prisoner. He is about to enter 
this renowned Rome, the metropolis of 
the world. He is about to announce 
within that sinful city a Gospel which 
shall break the shackles from the slave 
and kill that riotous self-indulgence, 
and change that crowned cruelty to 
brotherhood, and, delivering troth from 
the guilt and from the love of sin, put 
in the place of that weltering wretched
ness the comfort and the peace of God.

And he does not blanch or quail as 
he undertakes the immense experiment. 
There never was an audacity at once so 
star-touching and so calm and reason
able ns his. This is what the despised 
prisoner says, as the gates of the proud 
and great and guilty city open for him : 
“ For I am ready to preach the Gospel 
to them that are at Rome also ; for I 
am not ashamed, etc. ; for it is the power 
of God,” etc.

And the calm courage of the great 
apostle was not misplaced, llis Gosjrol 
was power. To-day the nations which 
closest accept his teachings are the fore 
most nations of the world ; and in that 
Rome Nero is the shadowy memory, 
the despised apostle is the dominating 
presence.

And the need for power is of all hu
man needs the hungriest. What man 
or woman of us is not conscious of an 
awful inability toward the best he 
knows, toward what, in his better mo
ments, he unutterably desires. Wlmt 
each of us needs is this which Paul 
taught, the power of Ood unto salvation 
to every one that believeth.

Consider, this is the power of a Di-
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vine brotherhood. Said the Superinten
dent of the Inebriate Asylum at Bing
hamton, N. Y. : “ Some men are sent 
here under compulsion, almost driven 
by their friends ; and no such man is 
ever cured. No man ever has gone 
from this asylum cured of his inebriety, 
unless there was some one—a sister, a 
mother, a wife, a maiden, who prayed 
for him, hoped for him, and wept for 
him at home.” The poor weakened 
will could not gird itself for the deadly 
struggle with the awful appetite, ex
cept as it could rest itself and gird itself 
in the thought of a sympathizing love ; 
but the prayer and pleading of mother 
or maiden are but as the winter moon
beam to the June sun, compared with 
the brotherly sympathy of God in Jesus 
Christ :

“ The very God, think Ablb, dost thou think t 
80 the All-great were the All-loving too ;
80 through its thunder comes a human voice, 
Saying, “ Oh heart I made, a heart beats here, 
Face My hands fashioned, see it in Myself ; 
Thou hast no strength, nor mayest conceive of 

Mine ;
But love I gave thee, with Myself to love,
And thou must love Me who have died for 

thee."

Consider, this power is the power of 
a relenting. “ When you have done a 
mean, cruel, lustful deed you cannot 
say good-by to it.” Years may have 
folded themselves between you and the 
deed, but still the evil deed is somehow 
yours and is with you. By remorse, by 
the penalty belonging to it, by the fear 
it necessarily breeds as I think of meet
ing the holy and the judging God, and 
by many other results and ties, still the 
evil deed, though long since past, fast
ens itself to me ; but the Gospel is the 
power of God to release from sin. The 
forgiveness of the Gospel means pre
cisely this, a putting away, a sending 
away of sin.

Consider, this power is the power of 
an empmeering. By regeneration the 
nature is changed. By the indwelling 
spirit the better nature is steadily 
helped.

Consider, this power is the power of

a new deetiny. Heaven is the destiny 
of the soul.

And for whom is this power ? For 
every one that believeth.

June 19-25.—The Lord’s Love.— 
Mark xvi. 7.

Confine attention to just these words 
in our Scripture, “ And Peter.”

Study the story of Peter’s denial. 
Ah, yes, we stagger as Peter did ! Our 
lives are broken, not strong, straight, 
sustained. The measure of our fall 
may never have been so great or black 
as Peter’s ; but that, like Peter, we have 
all very sadly and needlessly stumbled, 
we must all confess.

Now here is a practical and Intense 
question. Being such Christians as are 
the most of us, how does our Lord re
gard and treat us 1 In the light of our 
Lord’s treatment of the fallen Peter, 
let us, as we may, get answer to this 
question.

First, even though we arc such stum
bling Christians we are each one of us 
held by our Lord in spécifie memory. 
“ And Peter"—mark how individual
izing ! Our Lord thinks about us one 
by one ; knows us one by one. Though 
Christ had been crucified, buried, and 
had risen from the dead, though He had 
passed through such immense experi
ences, yet He has a special message for 
the special Peter. Peter had not 
dropped from his Lord’s memory. 
Peter stood to Christ still in personal 
and particular relation. This individ
ualizing method of the Divine knowl
edge is lioth an inepiration and a safe
guard. Inspiration, because how com
forting that God specifically knows each 
one of us ; safeguard, since we camiot 
escape this specific knowing of us.

Second, though we be such stumbling 
Christians, our Lord holds us in a 
eluingele*» love. Nothing can occur to 
Christ—not death, burial, resurrection 
to make Him change in love. Nor can 
Peter himself change Christ’s love for 
him. The love of Christ for Peter, for 
you, for me, is not variable ; is not now
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hot now cold ; Is not dependent on the 
constancy or inconstancy of Peter, of 
you, of me. The love of our Lord for 
us is changeless notwithstanding our sin
ful changes.

Third, though we be such stumbling 
Christians, Christ loves us with an ex
quisitely sympathetic and delicate love. 
1 ie appoints for the fallen Peter a epeoial 
interview.

[June,

Fourth, though we be such stumbling 
Christians, our Lord regards us with a 
restoring love. He reinstates Peter in 
his apostleship (see John xxi.).

Christ loved Judas, but Judas would 
not love back, and so he went to his 
own place ; but amid his stumbling 
Peter loved back. May Christ’s love 
for us stir us into loving back. So His 
love can conquer in us and for us.

EXEGETICAL AND EXPOSITORY SECTION.
THE HISH PRIEST OF THE OBEATEB 

TABERNACLE.
By PnoEEsaon William Milligan, 

D.D., the University, Aberdeen, 
Scot.

Hut Christ being come a high-priest of 
good things to come, by a greater and 
more perfect tabernacle, not made with 
haiuls, that is to say, not of this build
ing ; neither by the blood of goats and 
calves, but by llis own blood He entered 
in once into the holy place, having ob
tained eternal redemption for us.—Heb. 
ix. 11, 12.
In asking the attention of the readers 

of The Homiletic Review to one or 
two of the more difficult texts of the 
New Testament, the writer of the pres
ent short series of papers may be per
mitted to say that the principle of se
lection upon which he desires to pro
ceed is that of choosing texts which 
have a dogmatic as well as an exegeti- 
cal interest. Many texts belonging 
mainly, if not only, to the last men
tioned of these two classes might easily 
be found. But what the Church is at 
this moment earnestly engaged in seek
ing for is clearer light upon some, at 
least, of the great doctrines of her faith. 
The chief thing longed for by multi
tudes, both in America and Europe, 
who are cither beyond her pale or but 
feebly attached to her, is a restatement, 
If it can be given, of what these great 
doctrines really are. The indifference 
to, even the outcry against dogmatic 
theology, which everywhere marks the

existing condition of theological thought 
in all the countries of the Reformation, 
does not, we are persuaded, spring from 
aversion to dogma considered in itself. 
Few of those who look into questions 
of this kind are either so ignorant or so 
prejudiced as to persuade themselves 
that the Church of Christ can live and 
work without a distinct dogmatic the
ology. Most of them will probably 
agree with the following words of Can
on Holland, in the preface to his remark
able volume of sermons on “ Creed and 
Character.” ‘‘We are accustomed,” 
says the Canon, “ to abstract these two 
from each other for logical and tem
porary purposes ; and this abstraction 
has had disastrous results. We all 
know them. They make the sickness 
of the hour ; for men are sick, and mis
erable, and weak as soon as their thought 
has no definite relation to their moral 
qualities ; and yet the absurd and igno
rant commonplace that Christianity is 
a separate matter from its dogmatic be
lief persuades men to accept a false 
division, which attempts to break up 
the undivided unity of the man, to sever 
the inseverable. No wonder they find 
themselves enfeebled and distorted by 
such an impossible divorce.” With 
these words few reflecting men will re
fuse to agree ; and hence our belief that 
the present wandering of the heart from 
dogma is less a wandering from the 
idea of dogma in any form than from 
certain particular forms in which it is' 
placed before the world. Nothing, 
therefore, can be more worthy of the
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Church’s most anxious thought than to 
ask herself whether any of her dogmas 
are stated In a one-sided, partial, or im
perfect way ; or whether fresli inves
tigation into the teaching of our Lord 
and His apostles may not suggest other 
points likely to meet the wants of those, 
the secret k jing of whose hearts is not 
against the truth, but for the truth, and 
whose cry is, even when they are not 
always fully aware of it themselves, 
“ Lord, I believe ; help Thou mine un
belief.” With this aim always, though 
not always expressed, in view, we pro
ceed to the task before us.

The first text which we select is that 
contained in Heb. ix. 11, 12, and the 
translation of the Revisers is as fol
lows : “ But Christ having come a high- 
priest of the good things to come, 
through the greater and more perfect 
tabernacle, not made with hands, that 
is to say, not of this creation, nor yet 
through the blood of goats and calves, 
but through His own blood, entered in 
once for all into tho holy place, having 
obtained eternal redemption.” Upon 
this translation it is only necessary to 
remark at present that, in its descrip
tion of Christ as “ a high priest of the 
good thing» to come,” it adopts the read
ing of the T. R. rôv pehMvruv àyadüv, 
instead of rùv yevoptvuv àyadùv. Yet the 
latter reading is to be preferred. It not 
only possesses at least equal ms. author
ity, but it was far leas likely to have 
been substituted for the first than the 
first for it ; while at the same time it 
corresponds to that idea of Christ and 
the accomptithment of His work upon 
which the argument of the chapter 
rests. Render, therefore, “ of the good 
things that are come,” instead of " the 
good things to come.” In now turn
ing to the meaning of our text, it is of 
essential importance to mark :

1. Its connection with the previous 
verses of the chapter. Upon this point 
there can be little difference of opinion. 
The ii following xpnrrùf has obvious re
lation to the gtv of verse 1, yet to that 
word as introducing the whole state
ment contained in verses 1-10, and not

in verse 1 alone. A comparison is 
drawn between the carnal, worldly, and 
imperfect service and ordinances of the 
Old Testament dispensation, as special 
ly represented and carried through by 
the Levilical high-priest, and the spirit
ual, heavenly, and perfect services of 
the New Testament, as represented and 
carried through by the High-Priest of 
the Christian faith. In verses 1-10 two 
points engage the attention of the sa
cred writer : first, the sphere of the 
highpriestly functions in Isri d (verses 
1-5) ; secondly, these function* them
selves (verses 6-10). He points out, as 
to the first, that the Jewish high-priest 
ministered in a sanctuary which, how
ever in its own day worthy of reverence, 
was still a sanctuary "of tlds world,” 
its furniture being indeed well ordered, 
beautiful, and glorious, but consisting of 
material things fashioned by the hand 
of man. As to the second, he shows 
that into this sanctuary the high-priest 
was permitted to enter only “ once a 
year, not without blood,” of course 
implying that he had to retire from it 
whenever his service was accomplished. 
The result of all this was that fhe true 
way into the most holy place was not 
yet “ made manifest,” that the troubled 
conscience was not yet “ perfected," 
and that the worshipper was still in
volved in carnal ordinances doomed to 
pass away. What, therefore, we ex
pect, when we come to the second 
member of the general contrast at verse 
11, is that we shall be shown that our 
Illgh-Priest is in one way or another as
sociated with a higher tabernacle and a 
higher sacrifice of blood (for the words 
“ not without blood,” instead of simply 
“ with blood,” prove that the necessity 
for blood is a latent part of the thought- 
compare verse 22), and that He is thus 
able so to enter into the presence of Qod 
as to dwell there, with His people or 
those whom He represents in Him. It 
is particularly to be observed that no 
proof is to be offered that the anti-typi
cal Higli-Priest is greater than His type. 
He is greater. The fact that He is the 
Higli-Priest not of a preparatory dis-
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pensation only, but of “ the good things 
that are come,” sufficiently establishes 
this. Tile writer is rather to set before 
us the conditions in virtue of which, 
being what He is, He is able to fulfil a 
much more glorious function than the 
high-priest of Israel could discharge.

2. These considerations alone go far 
to determine a second question in re
gard to which great difference of opin
ion lias prevailed. With what arc we 
to connect the two clauses beginning 
with dm, the one in verse 11, the other 
in verse 12 ? They have been connect
ed by some commentators with irapayr- 
vApcvoç, by others with ûpxiepeiç, by 
others with cioi/Mev. It has been also 
proposed to connect the second with 
napaywApwoç, understood of an appear
ing before God, and the first as closely 
as possible with yevopivuv, the later 
reading, thus yielding the translation, 
“ But Christ appearing as the High- 
Priest of the good things that came 
through the greater and more perfect 
tabernacle, not made with hands, that 
Is to say, not of tlds creation ; and not 
through blood of goats and calves, but 
through His own blood, entered in,” etc. 
(Rendait, in loc.). This last proposal it 
seems hu rdly necessary to discuss. The 
position of oviW at the beginning of 
verse 12 is thus rendered exceedingly 
awkward, and the assertion that the 
“good things" enjoyed by the New 
Testament Church “ came through the 
greater and more perfect tabernacle,” 
without including in the same state
ment the efficacy of the blood of Christ, 
“ His own blood,” in which alone we 
arc complete, can hardly be entertained. 
As to the other connections mentioned, 
it seems enough to say that it is less 
necessary to come to a definite conclu
sion regarding them than is often 
thought. The two prepositional clauses 
may be connected either with what pre
cedes or what follows without produc
ing any real difference in the sense. 
Yet when we remember that in the first 
paragraph of the chapter to whicli the 
present verses arc a contrast, the point 
of especial prominence is the imperfect

entering of the Jewish high-priest into 
the presence of God. we shall probably 
think it desirable to keep the words of 
verse 12, ctoi/Wev tÿdirof e'iç rà <lym, in 
as independent a position, and to lend 
them as independent a force, as possible. 
This is best donc if the two dm clauses 
are associated with what precedes rather 
than with what follows them.

8. Turning now to these two clauses 
themselves, it may be well to consider 
the second first, “ nor yet through the 
blood of goats and calves, but through 
llis own blood.” Whether we under
stand this clause to be in connection 
with rapaytvApevoç or àpxicpcùç or riof/A- 
flrv, it is obviously impossible to take 
the preposition in the local sense of 
through. Even Del it/.sell, who adopts 
this sense in the first clause, is com
pelled to give it up in the second and 
to render “ through—that is, by means 
of.” The same remark may be made 
of Kurz and Keil, who in the first 
clause translate Am by dutch, in the sec
ond by mittclst ; while Bleek, employ
ing in both cases the same preposition, 
durch. is constrained to say of It in the 
second, “ The preposition dm may here 
be understood in the sense of vermittel- 
ung.” It cannot, indeed, be otherwise. 
To give it a load meaning would sug
gest thoughts alike inappropriate and 
unscriptural. When our Lord entered 
into the presence of His Father He cer
tainly did not enter “ through” IIis 
own blood. Let the meaning of 
“ blood” be what it may, our Lord did 
not pass through it. He entered with it 
or rather in it (compare verse 25). He 
did not leave it behind Him. Had He 
done so lie could no more have appeared 
before God so as to procure “ an eternal 
salvation” for us than the Jewish high- 
priest could on the Day of Atonement 
have entered within the veil, leaving 
behind him the blood of the offering 
just made by him in the court. The 
Am of tile second clause, therefore, must 
without the slightest hesitation be un
derstood in the sense of by mean» of or 
in virtue of ; and the clause beginning 
with it describes one of the concluions
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fulfilled, one of the things done by our 
Lord by means of which He showed 
Himself to be the great High-Priest He 
was. He went in before God us one 
who, in part at least, by virtue of His 
own blood, was enabled to dwell always 
in the Divine presence and to convey 
the same privilege to His people.

Such, then, being the unquestionable 
meaning of <hn in the second clause, the 
question arises, Alt' we to interpret it 
in the same or a different manner in the 
first ? It cannot lie denied that in the 
latter case the local sense of the prepo
sition seems at first sight the easiest and 
most natural, more especially if we 
connect both clauses with eifi/Mev. 
Whatever the tabernacle was, it was a 
structure that one could pass through. 
Arc we, then, now to adopt a local 
sense for the preposition and to give it 
a rendering different from that borne 
by it in the clause immediately follow
ing? Tlie reader will see by and by 
how closely the answer to this question 
bears upon the view to be taken of the 
passage as a whole ; but before reach
ing that point, the words with which 
the preposition in the first clause is con
nected—“ the greater and more perfect 
tabernacle "—must be examined.

Xo these words very various mean
ings have been assigned. Block re
gards the “tabernacle” spoken of as 
the archetype of the outer apartment of 
the tabernacle in the wilderness, through 
which the liigh-pricst of Israel passed 
into the inner sanctuary, and as thus 
equivalent to the rnvç ovpavoiç of chap
ter iv. 14. With this Riehrn (Lehr- 
begriff d. II. /?., p. 532) Kurz (in loc.), 
and Delitzsch (in loc.) substantially 
agree, only finding the antitype which 
is here in view not in the starry heav
ens, but, to use the words of Delitzsch, 
in the supra-local place of Divine mani
festations to the angels and the blessed, 
the heaven of love in which God mani
festly dwells, while the to ûyia after
wards spoken of is “ the eternal heaven 
of God Himself, which is His own self- 
manifested eternal glory.” Keil (in 
loc.) rejects this interpretation in both

its forms, and understands the oKr/vtj of 
our passage to lie that symbolized not 
by the outer but by the inner apart
ment of the tabernacle, the heavenly 
dwelling-place and throne-room of the 
heavenly High-Priest. Professor Da
vidson (in for.)considers it more natural 
to think of the sanctuary as a whole, as 
in chapter viii. 3. Dr. Moulton, fol
lowing the steps of the early Greek 
Fathers, is of opinion that “ the greater 
and more perfect tabernacle” is “in 
all probability the human nature of our 
Lord,” an idea confirmed to him by a 
number of passages presenting the same 
idea—“ The Word was made flesh, and 
made His tabernacle among us “ He 
spoke of the temple of His body 
“ The Father that dwelleth in Me 
“ In Him dwelleth all the fulness of the 
Godhead bodily” (John i. 14, ii. 19, xiv. 
10 ; Col. li. 9), .ifter quoting which he 
adds, “ As in Him God gave to the 
world the first true revelation of Him
self (i. 2), God’s dwelling-place among 
His people was a type of the Incarnate 
Word” (in loc.). Hofmann, alike in his 
Schriftbcireie (ii. 1, p. 409, etc.) and in 
his commentary (in loc.), has contended 
for the thought of the glorified human
ity of our Lord, and Dr. Westcott (in 
loc.) follows, acknowledging that “ we 
must take account of the Lord’s minis
try in the heavens,” but suggesting at 
the same time the thought of “ the 
union of the redeemed and perfected 
hosts made one in Christ as His body” 
—i.e., of the glorified Church. It is 
unnecessary to refer to other commen
tators, but a few remarks upon those 
now spoken of, and upon the meaning 
to be attached to the words “ greater 
and more perfect tabernacle,” must be 
made.

(1) The idea of the ani/vii here cannot 
rest upon the thought of the outer of 
the two apartments of the tabernacle. 
When the writer of the Epistle used the 
epithets “ greater” and “ more perfect,” 
he was evidently thinking how much 
the “tabernacle” of which he spoke 
surpassed the ancient tabernacle at its 
best, and that best was in its inner, not
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its outer room. Further, it is the min
istry of the Iligh-Priest of the Christian 
faith that is contrasted with that of the 
high-priest of Aaron’s line ; and as this 
latter ministry was associated both in 
the law and in the thoughts of every 
Jew with tiie innermost and most holy 
place, it is impossible to think of any
thing falling short of that as the “ tab
ernacle” here referred to. Nor is it 
possible to adduce the roiç ovpavovç of 
chapter iv. 14 as a proper parallel, for 
in no sense can it be said of these heav
ens that they are “ not made with 
hands, that is to say, not of this crea
tion.” Our Lord might “ pass through” 
them as He ascended to the spiritual 
and eternal home of God ; but at what
ever point in His ascent we pause, they 
are still material, changeable, and tem
porary. They have not and cannot 
have the characteristics of this “ taber
nacle.” On the other hand, the thought 
of a middle heaven of angels and saints, 
where God manifests His presence, 
though it cannot be spoken of as His 
throne, affords no help, for the concep
tion of such a place is not simply strange 
to the Epistle, but is entirely at vari
ance with one of the lines of thought 
by which it is most deeply penetrated, 
that we have to do with one great con
trast and one only, that between the 
worldly and the superworldly, the carnal 
and the spiritual, the temporary and 
the everlasting, Zniirf in verse 11 can
not rest upon the remembrance of the 
outer part of the tabernacle. On the 
other hand, it is equally impossible that 
it should rest upon the remembrance of 
the inner apartment alone. That inner

apartment is the symbol of the scene of 
God's immediate presence, of that abode 
titan which there is no higher, of that 
place, since we must use the language 
of men, which is most of all lightened 
with His glory. Our Lord never passes 
through that scene, or abode, or place. 
He passes into it, and the loftiest tiling 
that can be said of Him is, that He is 
entered not into a holy place made with 
hands, like in pattern to the true, but 
into heaven itself, now to appear before 
the face of God for us” (ix. 24). To 
be in this inner apartment is to be “ be
fore the face of God,” and through that 
there is no entrance into anything more 
glorious.

Thus resting upon the thought of 
neither the outer nor the inner apart
ment, oki/v!) in the words under consid
eration can refer to nothing else than 
the tabernacle as a whole. This is, in
deed, its ordinary signification in the 
Epistle. It meets us there no fewer 
than ten times as applied to that struc
ture. In four of these it is certainly 
the whole (viii. 2, 5, ix. 21, xiii. 10) ; 
and on all other occasions, when the 
writer would proceed upon the fact that 
it consisted of two apartments to one 
of which he desires specially to advert, 
he uses such words as irpùrt), <levrtpa, h 
’foyaptvr) Hyta hyiuv to bring out his mean
ing (ix. 1, 2, 3, 0, 8). Nothing of that 
kind meets us in the present passage, 
and it is a legitimate inference that 
the word is employed in its ordinary 
acceptation. (Compare also for the 
same sense Rev. xiii. 6, xv. 5, xxi. 
23.)

(Tobe Continued.)

SOCIOLOGICAL SECTION.

Vindication of Reform.
By Ex-Prksident John Bascom, 
D.D., LL.D., Williamstown, Mass. 
There is a certain percentage in 

modern society entirely indifferent to 
progress. They seek their own wher
ever they can find it, with very little

consideration of the bearing of their 
actions on the well-being of the com 
niunity. These men will shelter them
selves lieliind radicals or conservatives, 
ns their immediate interests may de
termine. They more frequently follow 
in the rear of the prudent and the cau
tious as the best shelter for existing pur-
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suits. Those who desire, witli different 
degrees of depth and sincerity, the pros
perity of society, may he divided into 
two or into three classes. If we prefer 
the latter division, we shall have con
servatives, moderates, and radicals. 
The first class is more impressed with 
the necessity of holding the gains al
ready secured than of making new ones. 
The third class is looking more intently 
at the things that remain to be done 
than at those already accomplished. 
The second class blend these opposed 
characteristics into something less posi
tive than either, and make up the mass 
of good men on whom the more strenu
ous temperaments operate. They con
stitute the social momentum or the so
cial inertia' which is to be guided, or 
which is to be overcome.

To which class any one man shall be
long is a question largely of intellectual 
and moral constitution. Each class 
subserves a valuable, though not an 
equally valuable, purpose in reform, 
and each is exposed to especial danger. 
The thoughtful observer will give each 
class credit according to the degree in 
which it has escaped its own peculiar 
liability of failure, and fulfilled its own 
function.

The conservative is apt to he the 
well-to-do man, who has struck hands 
with the present—a thing quite right— 
and is, therefore—a thing not so right 
—reluctant to entertain new ideas. The 
radical is in sympathy with the restless, 
disturbed, dissatisfied clement in society 
—men and women who have much to 
win, and ought to win it speedily, if 
possible—and because of this sympathy 
he is liable to share their impatience, 
their sense of wrong, and to underesti
mate the obstacles, interior and exterior, 
which lie in the path of progress. The 
moderate man, whose function it is to 
keep the ranks solid, is liable to give 
more heed to the loiterers than to the 
advanced guard, and to make the march 
an unnecessarily concessive, slow, and 
wearisome one. The radical brings for
ward the new ideas, takes the initiative 
in progress ; the conservative applies to

these ideas all needed tests, and the 
midway man gives them slow diffu
sion.

If this he at all a correct analysis, the 
radical is, with all his possibility of 
haste and rashness, an absolute essential 
to progress. Neither of the other , wo 
classes can fulfil their function without 
him. Thus wisdom lies in accepting 
the energy he imparts, and building by 
the force which he supplies.

The moderate, as a moderate merely, 
does not ]H)ssess the tme philosophy of 
progress. His theory is contradicted 
by the entire history of reform. Move
ment cannot be secured without the vio
lent separation of elements. A quiet 
and continuous unfolding of society is 
a dream of the idealist. I have given 
the subject much thought, and I have 
never been able to get beyond the phi
losophy of Beecher : “ It matters not 
how gently a cannon is touched off, the 
explosion and racket are sure to fol
low.” The history of the world seems 
to show most conclusively that a moral 
or spiritual motive strong enough to 
secure immediate motion calls out re
sistance and strife. Indeed, the subject 
in hand is a striking illustration of this. 
Tlie creed of the Prohibitionist and the 
creed of many of those who find so 
much offence in him are not very differ
ent. It is the last moral increment of 
immediate and decisive effort that cre
ates the irritation. It is a universal 
characteristic of men that they are most 
annoyed by an appeal which is instant 
and urgent in its nature. Bitter con
tentions, as in faith, are over slight or 
invisible lines, not across great gulfs.

Though one’s method and spirit may 
easily be at fault, the anger and irrita
tion of reforms are not primarily due to 
this defect. No man ever preached 
truth with more patience, persuasion, 
and love than our Lord, yet His words 
of insight and wisdom brought Him 
speedily to the cross. He says, express
ly, in view of this inevitable conflict, 
that He came not to bring peace, but a 
sword. He found occasion for the most 
unqualified and severe rebuke of the
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moderate men of his day. Reform has 
ever involved this deep and wide divi
sion. It lias not progressed by slow 
and unoffending methods. All the 
older churches, in which this continu
ous movement should have shown it
self, are the more corrupt and inert 
churches. There is not a hand of Chris
tians of more than one or two hundred 
years’ duration that does net disclose 
something of this tendency toward de
cay. The kingdom of heaven pro
gresses by efforts made in departure 
from the line pursued by the great mass 
of relatively moderate and good men. 
An inner indolence and inertia remain 
to he overcome by zeal.

It happens, therefore, that there is no 
sin which the historic muse is more 
willing to forgive than an excess of zeal 
in a good cause. The warm words of 
an ail vocale of human rights are readily 
discounted, though they lay open some
what unjustly the weaknesses of these 
moderate men who are bearing with pa
tience and equanimity the sufferings of 
a forgotten or an oppressed class. 
Even a John Brown, with his vigorous 
fanaticism, takes on g'gantic dimen
sions in the drama of history by virtue 
simply of his devotion. It is devotion 
that men worship in the long run as 
something truly Divine.

One might take up the historic ren
dering of our critic of abolition and pro
hibition, bit by bit, and yet it would be 
an effort to very little purpose as far as 
those are concerned who do not clearly 
see that the errors of these early advo
cates of human rights arc fading away,

. and the eternal truth of their words 
shining out ever more clearly, that a 
Lovejoy won a crown of martyrdom as 
truly as any man who ever laid down 
his life for liberty. The most powerful 
moral treatise of our time, “Compro
mise," by John Morley, gives itself to 
an unqualified enforcement of this very 
principle of immediate faithfulness to 
the light, less or more, that is in us.

Let us turn for a moment to the creed 
of prohibition, and see what there is in 
it to call out those unqualified censures.

One can speak with more certainty of 
his own belief than of that of another, 
and as there is no honor to be won in 
the presentation, there is no want of 
modesty in the reference. I have act
ed, West and East, with the Prohibi
tionists for a considerable period ; have 
given and received the most cordial 
support, and have been in no way open 
to suspicion or criticism. My creed, 
therefore, is all that is requisite to make 
me a firm and consistent advocate of 
direct political action in behalf of per
manent prohibition. I do not believe 
that it is proved that intoxicating drinks 
arc injurious in all quantities. The dis
cussion about the wine at the marriage 
feast in Cana of Galilee has seemed to 
me wearisome and unprofitable. I have 
not the slightest reluctance to admit 
that the wine provided by our Lord was 
intoxicating. In a community in which 
temperance has not been raised as a 
moral issue, a moderate use of wine 
may well pass without censure, with 
this one qualification, that the point at 
which injury commences or personal 
danger arises is much nearer than hab
itual users of wine are likely to think 
or admit.

On the other hand, when clear light 
begins to fall on this social habit, and 
the immense evils to be seen which are 
associated with it, it becomes, it seems 
to me, one of the clearest possible duties 
imposed by charity, by love, to lay 
aside a custom which brings such very 
slight gains to one's self, and such 
widespread, immeasurable and inescapa
ble evils to others. It is not meat, in 
this instance, that we arc called on to dis
pense with in behalf of our brother, but 
an indidgencc which, if kept within 
limits safe for ourselves, is very trifling, 
and, if allowed to pass these limits very 
dangerous. As total abstinence is the 
only perfectly safe law for a large per
centage of mankind, burdened with a 
vicious inheritance, it becomes my law 
with all the glad concessions of love in it.

I have no desire to interfere ; nay, 
I regret the need of interfering, by civil 
law with the ordinary, even if not the
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strictly temperate, use of intoxicants, 
but when I remember how this use 
stands connected in a way beyond all 
power of divorce with the drunkenness, 
poverty, and crime of the world ; how 
we are all compelled, willingly or un
willingly, to bear our part of this cruel 
and loathsome burden ; how men, wom
en, and children, with or without fault 
of their own, are trampled under foot 
and utterly ruined, I have no hesitation 
in saying that it is the duty of society 
to step in and protect those, otherwise 
so utterly without protection, so utterly 
unable to protect themselves ; to protect 
them even though the effort to perform 
this duty puts restraint on what would 
otherwise be the secondary liberties of 
men. This is a principle fundamental 
in society and of constant recognition. 
Search the world over, and law could 
in no way cover as many rights with its 
protecting shield, with as little real in
jury of any sort as by effective pro
hibition.

One item more remains in the neces
sary creed of a third party Prohibition
ist. He believes that the partial fail
ures, greater or less, of prohibition arc 
not due to the weakness of the doctrine 
itself, but to the limited areas to which 
It has been applied, and to the dishonest, 
tricky fashion in which it has been em
ployed by those into whose hands it lias 
been committed. The failure is in the 
method and not in the principle. A 
thorough and honest met hod will justify 
our confidence in the principle of pro
hibition, and is worthy of an immediate 
and united effort for its attainment. 
The interests, measured in social well
being, involved in it, surpass in magni
tude all other civic and social interests 
which offer themselves for immediate 
consideration.

This creed may bo controverted at 
every point ; but what is there in it that 
renders it in any way unworthy of can
did discussion ; that exposes it in the 
outset to the stigma of being cranky, or 
gives justification to bitter condemna
tion ? To my mind no more sober and 
wide-reaching truth lias been offered to
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a free community for its Intelligent con
sideration than that contained in this 
creed. It is not the inapplicability of 
the creed to our social conditions that 
is the occasion of the present attitude 
of good men toward it, but its applica
bility. If it were inapplicable they 
would laugh at it and pass it lightly 
by. It is its tremendous applicability 
that angers them.

I wish in conclusion to indicate a few 
points of weakness in the criticism to 
which Prohibitionists are subjected. 
Prohibitionists arc as thoroughly within 
their own rights as citizens as men well 
can be. Whatever may be the prescrip
tive right of political parties, there is 
hardly another direction in which the 
public, civic welfare is better subserved 
just now than by an effort to put a 
limit on their authority and break their 
absolute control. If the efforts of the 
third party were far less wise and ger
mane than they now are, a thoughtful 
citizen must see this much good in 
them, that they tend to weaken that 
irksome and mischievous political bond
age to which our present political meth
ods arc subjecting us. Many of us, if 
we were not Prohibitionists would be 
Mugwumps, browsing on the thistle 
here and the thorn there, and finding in 
them both but a lean diet.

Why should any candid man ascribe 
unworthy motives to Prohibitionists? 
Such an ascription is not a fair, facial 
interpretation of things. We are wag
ing war at our own cost, with no prob
able personal gains, either near or re
mote, for very much the larger share 
of us. So obvious is the costliness to 
ourselves of our efforts, the discomforts 
and self-denials that attend on them, 
that they ought to shield, and would 
with perfectly fair men shield us from 
any imputation of other and meaner 
purposes than those which wo offer to 
the public. We must needs be fools— 
and feebleness should appeal to sym
pathy—as well as fanatics, to be in any 
considerable degree sub ject to the influ
ences to which our efforts arc so readily 
ascribed.
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But if our motives are wlmt they pur
port to be, individual well-being and 
social renovation, and if our methods lie 
wholly within the civic rights of a good 
citizen, there ought to be, with moder
ate men, a feeling of forbearance toward 
us, so goaded on by a hard task, so har
assed by the opposition of good and 
bad men alike in our disinterested pur
suit of the common social welfare. If 
there is any one to whose sharpness of 
speech wc should extend some allow
ance, it is to that man who is encoun
tering unexpected opposition from quar
ters whence lie had a right to anticipate 
ahl. If the kindly interpretations of 
charity are ever in order, they are so 
when a man is baffled and bewildered 
and perplexed by the inertia of a Chris
tian community and its opposition to in
trinsic righteousness. If an onlooker 
lias no forbearance under such circum
stances the fact tells heavily against 
himself. If any set of men ever make 
an earnest appeal for fair dealing, it is 
those who enter on the labor of social 
improvement.

It also strikes me strangely that the 
moderate men are so unwilling to stand 
stanchly by their own position. They 
wish to license the liquor traffic and not 
to license it ; to condemn it and to give 
it qualified acceptance in the same 
breath. The case is not other, as re
gards this traffic, than the one which 
has arisen in Louisiana in connection 
with the lottery. One must know 
where he stands and accept to the full 
Ids responsibilities. There is no reason 
why I should vote to grant license un
less I approve license. I may submit 
quietly to the license which my neigh
bors force upon me, but as a policy I 
must myself either adopt it or reject it. 
Why should a man allow himself to be 
drawn into a policy which he is reluc
tant to avow and defend ? If I voted 
for license I should look around for 
some good reason for license as a public 
policy, and take no offence when held 
accountable for what I had sanctioned.

It is also strange that moderate men 
ascribe at once so much and so little

influence to Prohibitionists. We count 
for nothing when the good is summed 
up ; wc count for everything when the 
evil is under consideration.

Is it not surprising, if our critic is 
correct, that the great mass of moderate 
men opposed to slavery did not go 
quietly forward in their own way. and 
not suffer the Abolitionists—a mere 
fniction—to so tangle, precipitate, and 
ultimately ruin events Î If Temperance 
Republicans and Temperance Demo
crats have the game in their hand, how 
happens it that for the past fifteen years 
there has been a steady retreat in dis
tinctively temperance measures and in 
distinctively temperance action. It is 
astonishing that such i in potency as that 
ascribed to Prohibitionists should be so 
troublesome, and that such potency as 
that referred to moderate men should 
yet be so inefficacious. Wc may make 
suppositions till doomsday of what 
might happen if things and persons 
were different from what they are ; but 
what does happen is that the fanatic, so 
called, precipitates the issue and brings 
in the final result. He is in at the 
death.

Or, again, why, above all men, should 
Prohibitionists be stigmatized as par
tisans ? It is not to be a partisan to be
long to a party, or to be an earnest ad
vocate of a party, but to adhere to a 
party for narrow and personal ends 
rather than from broad and public 
ones. It is very difficult to be a par
tisan during the early history of a party. 
Principle is then almost of necessity 
uppermost and self-denial the order of 
the day. It is very difficult not to be 
somewhat of a partisan in the later his
tory of a party, when it has won social 
prestige and political power. If we 
contrast the Republican Party with the 
Prohibition Party, all influences make 
for partisanship in the former case and 
against it in the latter case. It behooves 
a Republican to look closely to himself 
lest he should be unduly influenced by 
the personal advantages his party offers. 
The Prohibitionist need hardly take into 
consideration the drift of his own inter-
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eats, for he is manifestly rowing hard 
up the stream.

An equally strange impression is that 
the Prohibitionist, in carrying this civic 
question into politics, is turning aside 
from moral influences. Righteous law- 
is in the very forefront of moral influ
ences, and is supported both in winning 
and maintaining it by the entire cohort 
of moral persuasives. On the other 
hand, if a man refuses to advance his 
moral argument to its legitimate civic 
conclusion, his words lose force over 
the minds of men. They grow weary 
of familiar and accepted truths which 
lead to no results. Every moral consid
eration that makes for temperance can 
be handled, and often is handled, in 
connection with the key-stone of the 
whole structure—prohibition.

Our critic speaks as if the Prohibi
tionists proposed to enforce temperance 
simply by law. The proposed law is a 
levee against this flood, but a barrier 
that cannot be built till at least a ma
jority of the community are its firm 
friends on sufficient grounds. It would 
certainly bo better that this majority 
which enacts prohibition should be a 
strong and permanent one, but how can 
that strength and permanence be better 
secured or otherwise secured than by 
aiming at an organized majority of per
sona who arc willing to make this a pri
mary issue. It is one or the other of 
the old parties that is liable to pass a 
prohibitory law with no sufficient moral 
backing, not the Prohibitory Party.

We are laboring hard to secure that 
very majority, resting on solid, well- 
argued sentiment, which shall make 
prohibition an invincible moral force. 
Certainly this method is more sure than 
uniting this issue with other issues in a 
way in which no man knows what 
interests arc represented in the strug
gle.

Is it not also unkind and unfair to 
say, because we propose and urge what 
wc regard as a better method, that our 
attitude is, Am I not more righteous 
than thou ? A criticism of this order 
must preclude all discussion and all 
progress. It is a universal postulate to 
which wc are all entitled, that we are 
at liberty to think our scheme better 
than another's. To object to this tacit 
and universal assumption is to refuse 
all terms of fair argument.

In the moral as in the physical world 
a great deal of mist and obscurity dis
appears with more warmth. Moral 
warmth is the true and the only remedy 
for the divided sentiments of temperance 
men. I would reverently pray that no 
unkindly criticism on my part should 
embarrass any man dealing with the 
difficult and perplexed personal and 
social problems of our time. I would 
pray, with equal fervor, that no unkind 
criticism of others should for a moment 
turn me from my own clear and cau
tious convictions. I should be glad to 
believe that what has now been urged 
woidd be weighed with even more can
dor than it is offered.

MISCELLANEOUS SECTION.

Effective Preaching.
By Robert F. Sample, D.D., New 

York City.
When the Word of God is faithfully 

preached in the power of the Holy 
Ghost, it awakens a desire for Christ 
and leads to Him. The great fact that 
the Holy Spirit is the efficient agency 
in conversion and in all the steps lead
ing to it, must have an abiding and a

controlling influence on the preacher. 
The result to l>e attained is Divine and 
can only he wrought by supernatural 
power. Paul may plant and Apollos 
may water, but only God can give the 
increase. If the preacher relies on his 
own intelligence, logical acumen, and 
persuasive power, failure will rebuke 
his self-sufficiency. God uses those 
who, reaching up out of their conscious 
weakness, take hold on His strength.
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Yet even then the measure of effi
ciency is not determined by & uniform 
law. In conversion God's sovereignty 
is exercised in respect to the subjects of 
it, and also as to the time and the means 
by which it is accomplished. Christ 
recognized this principle in the Divine 
economy when He said : “ I tlmnk Thee, 
O Father, Lord of heaven and earth, 
that Thou hast hid these things from 
the wise and prudent and hast revealed 
them unto babes ; even so, Father, for 
so it seemed good in Thy sight.”

At the same time wc recognize the 
relation of appropriate means to the end 
in view. Conversions result from the 
preaching that God appoints. They 
will not attend another Gospel. Then, 
if we would kindle desires after Christ 
and lead souls to Him we must dili
gently and prayerfully employ the in
strumentality God has designated.

1. We must preach the Word. The 
Apostle Peter says that wo are “ bom 
again by the Word of God, which llv- 
cth and abldcth forever, and this is the 
Word which by the Gospel is preached 
unto you.” The soul was made for the 
truth, and it can be savingly attracted 
to the Christ of revelation only by the 
truth. The most successful preachers 
have saturated their sermons with the 
Word of God. They compared Scrip
ture with Scripture. They drew their 
illustrations from the Bible. They pre
ferred the poetry God inspired to that 
which was the product of human geni
us. The early Welsh ministry excelled 
in pulpit power. They wore men of 
one book. They had no access to the 
libraries of Oxford and Cambridge. 
They drew intellectual stimulus from 
the Bible, formed their style after the 
Divine model, discovered rich veins of 
truth in God’s unfathomable thoughts, 
and, burning with a holy zeal begotten 
in communion with Him who spake as 
never man spake, set their little princi
pality on fire.

The preaching which most exalts the 
Scriptures will lie most effective in 
drawing souls to Christ. It is ordi
narily some passage of the Word of

God, reverently quoted, supporting the 
preacher’s utterance, that leads the soul 
to Christ. Sermons should be fragrant 
with the Scriptures. If in our preach
ing wc use a detached text, then the 
sermon should not simply be scriptural, 
but it should also be the unf ililing of 
the particular truth therein contained 
since the latter course confers higher 
honor on the Spirit speaking through 
the Word. For the same reason textual 
preaching is ordinarily more useful than 
the topical, and the expository than 
cither. Man is hidden that God may be 
seen and His power felt.

But especially does it liehoove those 
who would attract souls to Christ, to 
avoid the preaching which selects a 
text as a caption for the discourse that 
is to follow, and then, parting company 
with it, draws its material from Emer- 
son, Shakespeare, or any purely human 
source ; the preaching that excels in 
everything except in magnifying God’s 
revelation to us sinners ; that glides into 
brilliant essays on philosophical the
ories, on systems of ethics, on popular 
literature, or is not occasionally but 
habitually occupied with the signs of 
the times, the social problems of the 
age, or the horoscope of the future, fail
ing to exalt in human esteem the Word 
of God, the Christ of revelation, and 
the godliness of the Gospel—which is 
profitable for this world and that which 
is to come—and never awakens the in
quiry, “ What must I do to bo saved ?” 
or the request of certain Greeks, “ Sir, 
we would see Jesus.”

The preaching which results in con
version is much occupied with Christ : 
the glory of His person, the fulness of 
His offices, and the sufficiency of His 
grace. He is the incarnate Word. He 
vocalizes the Divine thought and inter
prets the Divine will. In Him the ab
stract becomes concrete and the abso
lute becomes personal. He is the centre 
of all prophecy, the sum of all excel
lence, the source of all blessing, the 
light of this world and the everlasting 
glory of the next. On the day of 
Pentecost Peter preached “ Jesus and
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the resurrection." When Paul went to 
Corinth he knew nothing among the 
people “ save Jesus Christ and Him 
crucified.” In order to awaken desires 
for Christ it is necessary to set forth the 
blessedness of a Christian experience. 
In tiie habitual unrest of worldly attach
ments the voices of the soul are contin
ually culling for real good, a higher ob
ject of affection, and a destiny in har
mony with the reminiscences of a lost 
manhood. This demand is met by the 
Gospel only, and by this fact we are 
encouraged to preach a personal Christ, 
fairer than the children of men, who, in 
His sympathy with the lost, crosses all 
the space which separates them from 
satisfying good, and by Ills sacrifice 
lifts them up to God. The prophet asks 
the question, “ Wherefore do ye spend 
your money for that which is not bread, 
and your labor for that which sutlsfieth 
not ? Hearken diligently unto me, and 
cat ye that which is good and let your 
soul delight itself in fatness." Jesus 
said in one of the sweetest and most at
tractive utterances that ever fell from 
His lips : “ Come unto Me, all ye that 
labor and arc heavy laden, and I will 
give you rest.” Only a new affection 
can displace the old. The Esquimaux 
refused to desert their snow huts in the 
frigid Arctic, until they were persuaded 
that there was a ummcr-land lying 
away toward the outh. Dannaker, a 
German sculptor, made a face of Christ 
so l>eautiful and tender in its expres
sion, that strong men wept as they 
looked upon it. He was afterward 
solicited to make a similar statue of 
Venus, but he replied : “ After gazing 
so long at the face of Jesus Christ, I 
cannot now turn my attention to a hea
then goddess." So a sight of Christ 
both wins and holds the soul.

But an evangelical preacher cannot ex
alt a scriptural Christ without preaching 
the great and fundamental fact of sin. 
Christ’s proper name, which is Jesus, 
finds its only interpretation in the fall of 
man and recovery from it. A desire for 
Christ is begotten of a sense of need.

It was well said by James Alexander :

“ None will thirst for and tiee to the 
Saviour till they see their ease to be 
hopeless without Him.” This is in 
harmony with the saying of Christ : 
“ They that are whole need not a phy
sician, but they that are sick. ’ ’ Hence, 
the Holy Spirit convinces men, first of 
all, of sin. He leaches them that they 
arc already condemned and in them
selves forever lost.

The unconverted rely on themselves. 
They trust in their native ability. They 
magnify their natural goodness. They 
set a high estimate on their own works, 
and feel no need of Christ. The last 
thing they will do, without which there 
is no salvation, is to renounce their self- 
righteousness. Hence the law, faith
fully and affectionately preached, serves 
an important purpose. It awakens the 
conscience to consciousness, destroys 
self-sulliciency, and shuts man up to 
Christ. Such preaching would soon 
leave but a remnant in a church which 
had ministered to natural pride, and 
magnified natural virtues, and opened a 
road to heaven which reveals no prints 
of the pierced feet ; but a multitude is 
no criterion of success. It were better 
to preue h the truth to an audience such 
us Christ hud at Jacob's well and attain 
like results.

It is said of Net tie ton that he had no 
confidence in that ministry which dis
pensed with the " law work.” He did 
not suppose the work of conviction need 
be of long continuance, but under His 
preaching sinners were awakened out 
of their carnal sleep. They were not 
merely alarmed by some vague sense of 
danger, but were convinced of sin. 
They saw their hearts were enmity 
against God, that they had never, in a 
single instance, obeyed Him, and were 
entirely dependent for salvation on His 
sovereign grace. Then looking away 
from themselves they l>ehcld “The 
Lamb of God that taketh away the sin of 
the world. ” (“ Taylor’s Life of Nettle- 
ton,” pp. 227, 228.)

We promptly admit that the love of 
God in Christ is the magnet which at
tracts lost souls to Him. Love will
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draw whom bayonets cannot drive. It 
will turn a heart of stone to flesh. It 
will win from self to Christ, from sin 
to holiness, and from earth to heaven ; 
but what needs to be emphasized is, 
that a sense of sin precedes a desire for 
the Saviour, and as a preparation for it 
is an absolute necessity.

Maclaren, of Manchester, has truth
fully said : “ The secret of most of the 
mistakes anil partial views of Christian 
truth lies here, that people have not got 
into their hearts and consciences a sense 
of their own sinfulness, and so you get 
a tepid, self-sufficient, and superficial 
Christianity ; and you get ceremonials, 
and high and dry morality masquerad
ing under the guise of religion ; and 
you get Unitarian and semi-Unitarian 
tendencies in churches and preachers 
and thinkers. But if there have come 
a wholesome, living consciousness of 
what is meant when men say, ‘ We arc 
sinners, ’ all such mutilated Christianity 
woidd crumble, because it would be 
felt to be all inadequate to the needs of 
the conscience.”

There is an unscriptural preaching of 
the love of God which awakens self- 
love, and self-reliance, and begets false 
hopes. It may lengthen church rolls, 
but does not result in conversion. Men 
may think they love God when they 
simply believe that He is infinitely good 
and indulgent ; too merciful to punish, 
and by Ills Fatherhood bound to save 
them. There Is no Christ in such an 
experience and therefore no salvation. 
Braincrd besought deceived sinners 
whose religions exercises had lieen born 
of such a belief to abandon their hopes 
without a moment’s delay.
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Further, if we would be successful in 
saving souls we must declare the truth 
concerning all who remain in impeni- 
tcncy, though they are speculative be
lievers, that their need of Christ is Im
mediate and urgent ; that salvation can 
be secured in this life only, and that to 
go out of this world with the blood of 
a rejected Christ on their feet is to 
perish. “It is appointed unto men 
once to die, and after that the judg
ment.” From the decision of the last 
day no appeal can be taken. If we our
selves disbelieve this we shall lose our 
power to awaken and rescue the lost, 
and if we intimate the possibility of a 
second probation we may destroy souls 
for whom Christ died.

With due regard to the proportions 
of truth we must link God's justice 
with His love, human impotence with 
God's sufficiency, man's guilt with the 
cross. John the Baptist must prepare 
the way for the conquering Christ 
The ministers of the ages who, in the 
saving influence and fruitage of their 
lives, survive the ages, are men who 
honestly, affectionately, and in constant 
dependence on the Holy Spirit, preach 
man’s apostasy from God, and salvation 
only through the sacrifice made by His 
Son. They live when such men as 
Mariano, Sterne, and Swift are forgot
ten, or arc remembered only to be con
demned. If we would commend our
selves to the consciences of men, and 
being dead continue to speak, we must 
be true to our commission. There is a 
world of suggestion in what Lorenzo 
de Medici said when dying : “ Send for 
Fra Girolamo, he is the only honest 

niouk I know,"
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Experiences and Suggestions.

Another Note Concerning “The He
brews."

In my article on the Hebrews in the 
May Homiletic Review, I made the 
statement that they (the Aperi-u) arc

never mentioned in the Egyptian texts 
earlier than the time of Thothmcs III. 
(eighteenth dynasty). I wish to add 
that if it should be found true that this 
name occurs in the texts as early as the



i892.] Preachers Exchanging Views.

thirteenth dynasty, as is sometimes 
claimed, this would not at all alTcct the 
value of the argument offered. It 
would only indicate that Abraham was 
not the only “ Hebrew” who entered 
Egypt in the twelfth dynasty.

Let me once more repeat that the 
Bible does not give attention to the so- 
journ of the Israelites in Egypt. All 
the centuries between Joseph’s death 
and the preparations for departure un
der the “ king that knew not Joseph” 
are wrapped up in one verse (Ex. i. 7).

Camden M. Cobkkn.
Ann Arbor, Mich.

“Dees It Pay?"
(In answer to 8. W. L. in the March 

number of The Homiletic Review.) 
Does it pay to keep up our acquaintance 
with the original languages of Scrip
ture ? As to Greek, yes, by all means. 
It is a most profitable investment. Only 
do not suffer it to remain “ imperfect.” 
It is not that we desire or need a criti
cal knowledge of it—leave that to the 
doctors ; but it makes the New Testa
ment » viil to us. It breaks up the fa
miliar English idiom, and startles us 
with new significance. It fertilizes the 
mind. It is the best of commentaries. 
I would not exchange it for the rest of 
my library ; and the acquisition is not 
such a serious thing. Beginning w ith 
February 10th, 1891, and ending with 
February 9tli, 1892, I memorized the 
whole vocabulary of the Greek New 
Testament, and so read it now at sight. 
Three months were omitted, being 
given to revival meetings and vacation, 
and the remainder of the year was well 
orev’>ied with pulpit and parochial 
duties of a large parish. Previous ac
quisitions in the language were very 
slender beyond a good knowledge of 
the grammar. The Greek Testament 
contains nearly one hundred and fifty 
thousand words, which by a very close 
condensation of compounds, etc., may 
lie read with a vocabulary of eleven 
hundred. If there is any demand for
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it, I will print the results in a little hand 
book that will go in the pocket, under 
the title, “ Words that Must be. Known 
to Head the Greek Testament at Sight.”

William J. Fkazek. 
Paris, III., March 17, 1892.

“The Little Bift."
In The Homiletic Review (March, 

p. 288) a communication by 8. Y. E. 
rightly calls attention to the little flaws 
that often mar the beauty and effective
ness of a sermon. It is a matter of sur 
prise, however, to find this item : 
“ Want of care as to grammatical ex
pression, as by making a plural of the 
singular ‘ none.' ” Even a hasty refer
ence to such authorities as Webster, 
Worcester, etc., would show that no 
hearer, however acute liis literary sensi
bility may be, has any right or occasion 
to take offence at this particular “ flaw.” 
Smart observes concerning “none”: 
“ It is used as a plural quite as fre
quently as a singular.” Accordingly 
Blair does not scruple to write : “ None 
of their productions are extant." Mil 
ton says : “ In at this gate none pass." 
And Byron : “ None are so desolate, 
but something dear,” etc. And 
Young : “ None think the great un
happy but the great.”

One cannot but regret the publication 
of the article, “ Does It Pay ?” The 
air, alas ! is full of the spirit which said 
article breathes ; but how nobly it is re
buked by the statement in Dr. Pierson’s 
helpful article (The Homiletic Re
view, March, p. 211) : “ For ourselves, 
we feel constrained to bear our witness 
that no amount of study of commenta
ries or of any other form of human 
product has been of such help as the 
spiritual, devotional study of the Scrip
tures in the original tongues, carefully 
noting every word and phrase, case of 
noun, mood and tense, number and per
son of a verb, and the relations of 
clauses and phrases and words to each 
other.” J. A. Dk Si-elder.

Orange City, Ia.



670 Living Issues fur Pulpit Treatment. [June,

EDITORIAL SECTION. 

LIVING ISSUES FOB PULPIT TREATMENT.

The Preacher and Public Evils.
And it came to /mss, when Ahub taw 

Elijah, that Aha)) mid unto him. Art 
thou he that troubleth Israeli And 
he answered, 1 hate not troubled Is
rael ; but thou and thy father's house, 
in that ye have forsaken the commaml- 
ments of the Lord, and thou hast fol
lowed Baalim.—1 Kings xviii. 17,18.
In the Sermonic Section of the May 

number of the Homiletic we published 
n sermon preached by the Kev. Ur. 
Parkhurst m the pulpit of the Madison 
Square Presbyterian Church, New York 
City, ll was a direct arraignment of 
the public olticials of that city for neg
lect of sworn duty. On the one side it 
called forth the deepest indignation, on 
the other it aroused the greatest en
thusiasm. Never in the history of the 
metropolis had there been such an un
veiling of the iniquities that hud come 
to make their abode therein and to flour
ish there, not only without the inter
ference, but with the consent and even 
connivance of the jwilicc authorities to 
whom was entrusted the protection of 
the law-abiding and the detection and 
punishment of the law-breaking cle
ment there resident. That the arraign
ment was based on the best of grounds 
was evidenced by the presentment made 
immediately thereafter by the grand 
jury, whose findings were in every re
spect in accordance with the testimony 
submitted by the well-known and hon
ored preacher and pastor, and also by 
the fact that since that time the police 
forces of New York have manifested an 
unwonted activity, with the result that 
law-breakers have felt the necessity of 
showing a little respect, at least, for the 
demands of the law. With striking 
unanimity the religious press upholds 
the action of Ur. Parkhurst, though the 
secular press is divided on the wisdom 
of his action, especially with reference 
to his manner of securing evidence, 
which, as is well known by our read
ers, involved a personal inspection of 
resorts that are not supposed to be with
in the province of pastoral visitation. 
The voices of two or three of the occu
pants of our city pulpits have been 
raised against the attempt to secure the 
enforcement of existing law by what 
appears to be a sacrifice of the dignity 
of the ministerial office. We desire to 
lie known as not among the number of 
these critics. The time, we believe, has 
come when ministers of the Qosiiel of

Jesus Christ should consent to lie made 
of no reputation, if that be necessary, 
to secure the purification of our politi
cal and social life. Too long has the 
reproach been cast against the Church 
of Christ that it is indifferent to the 
evils that infest the body politic—evils 
that will continue to hold sway so long 
as Christian men sit inactive or hold 
their peace. If the law of the land is 
allowed to be broken with impunity ; 
if, while holding forth the Word of Life 
to sinful and dying men, preachers and 
hearers lift up neither voice nor hand to 
stay the progress of vice and crime that 
shelter themselves behind this indiffer
ence and batten on it, what wonder that, 
instead of having free course, the Ui- 
vinc Word has an impeded course, and 
accomplishes but a tithe of what it 
mignt accomplish ? And who, if not 
Christian men, should see to it that the 
laws that deal with the great moral evils 
of our social life are enforced Y Where, 
if not with them, does the responsi
bility lie ? If we rightly apprehend the 
mission of the Christian religion, it is 
not simply to prepare men for a bet
ter world than this, but to make this 
world better also, and to make it 
better in all respects by all righteous 
means.

The law of the Christian citizen is 
everywhere one and the same : “ Let 
every soul be subject unto the higher 
lowers.” Wherever the laws of the 
and are not in conflict with the lawT of 

God, there the Christian is under abso
lute obligation of obedience, for the 
reason that the will of those powers 
represents the will of God, since the 
powers that be are ordained of God. 
The State, in other words, is as truly a 
Divine institution as is the Church. It 
is a providential arrangement for the 
conservation of all the interests of men 
save those which may be termed dis
tinctively spiritual. So that obedience 
to its statutes is as truly a moral obliga
tion as is obedience to the laws that 
hear upon the development of personal 
character. But Christian obligation does 
not end with obedience merely. In as 
clear language as that which enjoins 
proper subjection to the representatives 
of law is the declaration made, that 
“ they that resist shall receive to them
selves condemnation.” Those words 
are the expression of an injunction. 
The Christian citizen is to see to it that 
righteous laws are enforced against 
law-breakers. Indifference in this re-
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card is essentially sinful. It becomes 
the duty of every man who recognizes 
the authority of God in the Stale to 
have a care that, so far as he is con
cerned, the laws shall be properly en
forced. To be conscious of the viola
tion of law and to make no effort for 
the punishment of the evil-doer is to 
connive at such violation.

A call to the ministry does not lift a 
man out of the sphere of obligation as 
a citizen, whether it be the obligation 
of obedience or that of the execution of 
law, so far as that is in his power. In
deed, it seems to us that a call to the 
service of the ministry but intensities 
his obligation. By his example in all 
the relations of life lie should encourage 
others to the complete fulfilment of all 
their obligations. He should be pre
eminently a man of deeds as well as of 
faith. However he may shrink from 
encountering the opprobrium that is 
almost sure to result from his setting 
himself against evils that have en
trenched themselves behind the almost 
universal indifference of his fellow-citi
zens, still he is under obligation to do 
his very utmost, by word and deed, to 
secure their extirpation. It is because 
Dr. Parkliurst has done this ; lieeause, 
seeing the universal apathy of those 
who should have saved him the neces

sity of doing this, and the criminal con
nivance of the officers of the law with 
that which they are sworn to suppress, 
he has gone reward and secured the 
evidence that was necessary in order to 
accomplish the enforcement of existing 
law, we bid him Godspeed. If, for the 
protection of the purity and integrity of 
those who are entrusted to his pastoral 
care and for the honor of the munici
pality of which he is a member, he has 
sought evidence in the only way in 
which evidence could be secured, we 
believe him perfectly justified. If as 
one of the only sovereigns known in 
this laud—the people—lie has proved 
himself a terror to evil-doers he has 
done well. When Elijah sought for 
evidence against the priests of Baal, 
who were not only enemies of the re
ligion but of the political interests of 
the Jewish nation, he saw nothing wrong 
in furnishing the instruments for their 
self-conviction and leading them on to 
their own destruction. Nor do we. 
The evidence was quickly forthcom
ing, and the doers of evil were routed. 
Most heartily do we trust that this will 
be the result of the work of this mod
ern follower of the prophet of old, and 
that all the people who love that which 
is pure and honest and of good report 
will say to him, Well done I

EDITORIAL NOTES.

A Correction.
The writer of the article “ Imago 

Dei,” in the April number of the Homi
letic, was stated to be the Bight Rev. 
Robert Balgarnie, D.D. Dr. Balgar- 
nie, while not a bishop of the Estab
lished Church of England, is a bishop 
of the Presbyterian Church of that 
land, and is therefore rightly reverend, 
if not a Right Reverend. Our chief 
error was in locating him at Auckland. 
His bishopric is at Bishop Auckland, 
England.

Bible Study for 1892-93.
It has been the custom of the Ameri

can Institute of Sacred Literature, for 
the past two years, to offer a general 
examination upon a biblical subject of 
current interest. The examination, for 
which preparation will be made in 1892, 
will take place January 10th, 1893. 
This examination will be open to indi
viduals or groups of persons in all parts 
of the world.

The subject of this examination will

be the “ Founding of the Christian 
Church,” as recorded in the Acts of the 
Apostles, the Epistles, and the Revela
tion. The examination of 1893 will 
cover but half this topic, closing witli 
Acts xv. 35.

Address William It. Harper, Princi
pal, 391 Fifty-fifth Street, Chicago, 111.

The American Institute of Christian 
Philosophy.

The sixteenth Summer School of this 
well-known Institute will hold its ses
sions this year at Prohibition Park, West 
New Brighton, S. I. A most interest
ing programme lias been prepared, in
cluding among other thinça the discus
sion of problems in Applied Christian
ity. The sessions will begin on July 
12th, at 11 a.m., and will last ten days. 
Those of our readers who can spare the 
time to attend will find it greatly to 
their advantage to do so. To members 
of tile Institute the exercises arc free. 
To others the price of admission is 50 
cents to each lecture, except on Sunday.
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