Dractical Luapers,

FICTION FOR SABBATH SCHOOLS.

» HAT do we understand by Fiction 2 We reply all works of the
I imagination, whether prose or poetry ; such as fables, allegories
and tales, whether issued in book-form or in the current liter-
ature of the day.

The application of the term is proper whether the plot be
natural and well-sustained, or unnatural and extravagent. A
book is fictitious that recounts even in the most life-like manuner any occur-
rence which has not actually taken place. 'We propose to attempt an answer
to the question,—

SHALL WE FURNISH WORKS OF FICTION
for Sabbath School Libraries? We answer yes, and no. Affirmatively in
regard to approved fables and allegories, and perhaps a limited number of
books of narrative fiction, which have been duly examined; their literary
character and moral teachings being beyond suspicion, but whose title pages
shall bear the distinct notification, « This is a work of the imagination.” But,
No, in relation to all fictitious narratives where the child is not by some means
put in possession of the knowledge that the story he is veading is merely fic-
titious. Many care little if the book be well written, free from pernicious
doctrine, extravagant incident, and improper language, whether it be fact or
fietion.  The result is that the great preponderance of our Sabbath-school
Dbooks at present are of this class. It would be a difficult thing to find at any
_stationers, in any Canadian city, a hundred Sabbath-school books which have
been published during the past ten years, which do not bear this character.
‘Whether right or wrong, therefore, he who would raise his voice in favor of
greatly limiting this popular class of literature must caleulate on strong oppo-
sition : first from the authors, many of whom have earned great distinction in
the world of letters; then from publishing houses and booksellers who are
steuring large profits from the manufacture and sale of such books. It may
be said that this is taking low ground, to assume that good men would persist
in doing what is improper from purely financial reasons. But it must not be
forgotten that in doubtful matters the money interests weigh largely with many
business men, who would not for all the gold in Canada tread upon strictly
Panr VIIL—AuGUsT.] 15
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forbidden ground. If it be hard to convince a man against his will, it is harder
still to do it against his interests.

THUE APETITE EAS BEEN CREATED

for, and long supplied with, this kind of mental food, and will not readily cease
its clamor for fresh supplies. Again, we have the names of great men who
have spoken in favor of light reading to a limited extent. Dr. Adam Clarke
says he would have been an arrant cowaxd, had it not been for works of fiction
read when he was a child.  His list included “Jack the Giant Killer,)” “Sin-
bad the Sailor,” “The Arabian Nights Entertainment,” and several books on
magic. But there is no evidence that, had he obtained suitable books of other
kinds, the same result might not have been reached ; and further, though in
themselves there may be redeeming features in many works of fiction, it by no
means follows that they are therefore suitable for Sabbath-school libravies. I
presume that none of us would go so faras to place on our catalogues the
hooks already named. Mr. Wesley has been cited, because he re-published
the “Tool of Quality,” and spoke in favor of some articles of fiction. He once
recommended the reading of two novels to a young lady of his acquaintauce,
“ hut not more,” said he, “since there is danger to the young of forming a taste
fo light reading”

That taste exists to-day and needs restraining. One of the strongest
articles T have seen on the subject in opposition to the stand we have taken
is from a minister m the United States, who said, “ [ care not whether the
book be a story or a fact, so leng as the truths taught are sound and the les-
sons valuable”  “I would not,” he adds, “take gold ia exchange for the
benefit my own children have derived from fiction, obtained at the Sabbath-
school”  And yet the same man in his address goes on to say, “ You must not
let them read fiction without measure—one of my little girls became so en-
amoured of it that I directed her to read no more for some length of time, and
she then found other works to read.” e says,

“THESE BOOKS ARE LIKE COXNDIMENTS,

and the grocer is not to be blamed, for selling them ; but the parent is wrong
to feed his child a whole meal on condiments instead of substantial bread.”
Surely every man ought to see the fallacy here. Grocers do not sell sauces
and pickles wrapped up in packages bearing the label, “infant’s food;” if so
they certainly would be blamed.  This is precisely what I am contending for,
that no work of imagination, however excellent, shall go into the school with-
out giving the reader at the outset, in some way, the information that the book
is merely a work of the imagination. And as to condiments it is simply true
that those children who have never known their names are nothing worse for
that ignoraunce; the best physicians tell us that their use in many instances
has injured the digestive organs for life. So of these story books. In many
cases the mental powers of the children become so enfeebled by constantly
reading them that they never care to exercise their minds in the pursuit of
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any valuable branch of study. All the worse because they were given as good
reading matter from the Sabbath-school. There are thousands of children in
our schools who read for hours together the fascinating stories of “A. 1. 0. E.”
and others, taking no interest whatever in the moral teaching of the books, but
merely skimming along with the writer to discover the devalopment of the
plot. Such reading does not strengthen the mind, nor inform the judgment,
and rarely raises the heart in grateful praise to heaven.

“OUR LORD SPOKE IN PARADBLES !

What beautiful stories he invented to teach gospel truth; therefore we have
his example for works of the imagination.” But that furnishes no ground of
argument in favor of fictitious narratives. What is a parable? “ A fable or
allegorical instruction founded on something real or apparent in nature or his-
tory, from which a moral is drawn by comparing it with something in which
the people are more immediately concerned.”—(Buck.) Undoubtedly a par-
able is a work of the imagination, but that faculty is not necessarily employed
in manufacturing the incident, but, it may be, merely in applying it to the
lesson which it is designed to impart. In narrative fictions an attempt is
made to give an imitation of real life, the perusal of which may affect the
reader for good or evil according to the manner in which the story is written.
It has been assumed that the parables of our Lord are not narratives of fact,
but merly a sort of generic representation of certaiin ideas and practices com-
mon to the times in which Helived. But why should we draw this inference ?
There is a marked difference in the form in which the parables ave presented.
Many are introduced by this expression, “Then began He to speak unto them
this parable.”  Others are introduced in a plain historical manner, as, “ There
was & certain rich man which was clothed in purple and fine linen, &c.” Did
no rich man ever live, die, and suffer as this man is said to have done?
Doubtless there was more than one such instance, then Christ knew if, and
merely spoke of what had actually happened. But

PARABLES ARE NOT STORIES;

they merely seize on some feature which life discloses that will serve to illus-
trate the truth presented, and then the case is left. And can this be pleaded
in extenuation of the practice of fabricating « life whose greatest merit consists
in being life-like, or a good imitation. For justin so far as a work of this
kind departs from the natural, it is subject to condemnation by a discriminat-
ing public.

Children used to be punished for telling stories. They were not allowed
to say to each other, “you have lied,” but they might tone it down, by saying,
“that is a story.” And this indiscriminate writing of story books in such a
way as leads the children to suppose that they are following the footsteps of
a real person, seems scarcely in accordance with the principles of truth.  Stili
it is not regarded as objectionable by many, because it is so common, if only a
respectable story is told, for after all, perhaps some good may be done by the.
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reading of it. If there were no such object, I suppose every one would say,
that it would be wrong to write or say that John Johnsion was born in such
a street, was a very wicked boy, was sent to prison for three years and died
before the close of his period of confinement, if he never did live, act, and
suffer as indicated. In fact it would be simply a lie. But

DOES THE END JUSTIFY THE MEANS ?

To me it seems sad that the Jesuitical tendency-of the times should have s¢
far influenced the Protestant mind as to aceept anquestioned this position.
Sowe years ago I knew a lad who interpesed to save a smaller boy from being
abused by another, for which he was in turn attacked and severely beaten,
though he did his best at self-protection. "With his face bleeding and bruised
he turned his steps homeward. What was he to do? His father'’s law was,
that none of his boys’ must fight under any circumstances. The boy would
have told everything, but he knew another punishment awaited him, even
worse than he had received. So he resorted to ficcion, and told about getting
into a waggon to ride home, and falling out behind upon the fresh broken
stones of the street,and that after lying some minutes, he got up and walked home.
He cscaped a threshing which he did not deserve, but ever after felt that he
had told his father a lie. Suppose a young man desirous of making an invest-
ment in a certain new company’s stock came to you for advice. Would you
feel justified in saying. When I was out in the West a young man of means
similar to your own, invested in just such an enterprise and lost over $4,000,
everything he had in the world, sand was reduced to beggary,” &e. The object,
to deter him from rash speculation, would certainly be commendable, but the
means would be unworthy. Besides what would be his feelings, if he after-
wards found out that this was a mere invention of yours, to persuade him to
keep his money. And does it give character to a book simply because it
commends pious actions in an imaginary child and makes the good little fellow
die happily. I have no sympathy with religicus novels, they are in some re-
spects the most dangerous of all fictions. Mr. Morton, of the Plymouth Bethel,
Brooklyn, said at Toronto last fall: “The taste for reading the New York
Ledger and Waverly is created by our religious novels in the Sabbath-schools.”

THE INFLUENCE OF THESE BOOKS

is injurious in many respects. In nine cases out of ten the heroes of the
stories are not life-like, and the incidents are extravagant and delusive. Those
who read them find their own lives tame in comparison with what they have
read, and are often thereby dissatisfied with life; they wsually care to read no
other books; indeed it is almost impossible to persuade our scholars to read a
good biography, or a work on history or science. The truth is, the mental
power seems to be weakened by being frequently excited without correspond-
ing action, for when you have read a touching chapter in a novel, and then
remeiuber that it is only a piece of imagination, you will be less easily moved
another time to mirth or tears.
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In conclusion, admitting that the evils we have enumerated are over-
drawn, (which, however, we do not admit), still, is it wise that the Sabbath-
schools should furnish these books, at least except under some restriction
similar to what we have suggested ? Whatever opinion may be entertained
in regard to the question now before us, there is scarcely a division of senti-
ment that the proportion of these books now in the schools exceeds all proper
bounds, and many very objectionable books, without beirg challenged, have
been thrown into our schools and ave being read to the injury of our children.
The investigation of the subject however, brings us up against what has seemed
hitherto an impenctrable barrier.

WHAT SHALL WE DO ?

Hardly any other books can be obtained, and if they could the children would
not read them. 'We belicve the solution of the problem as given above will
meet the case. In this great world of truth there are many more excellent
books than any child will ever be able to read, ind it seems unfortunate to
supply them with what is, in many cases, nothing better than mental trash.
In Great Britain, among the Sabbath-school workers of our church, great at-
tention has been turned for some years past to this subject, and many truly
excellent works, deeply interesting and instructive, are being published by our
book-room. The titles of the books and characteristic notes are published
from month to month in the Sunday-school Mugazine, and we may well follow
the example of our fathers and brethren at home on this subject. Let us
then select for our schools books which, while well written and pleasantly
illustrated, shall also be food for their minds, on which they may become
strong,—mentally, morally, and religiously,—and then they will be able to do
successfal service in the great battle of life. A A

e

CRITICAL STUDY OF THE BIBLE—What, then, is the critical study of the
Old Testament and the New ? It is the scientitic, philosophical, manly study
of a series of books which, as any Christian man believes, nay, kuows, are of
the very first importance to the world. And does any Christian man really
say that he means to get along with any thing less than the scientific,
philos..phical, manly study of the books ? Does he really mean to take his
opinion of them at second hand,—and at second hand, perhaps, from very
questionable or very ill-educated teachers ? If a man really means that he
knows more and better than is taught in the Sermon on the Mount, or that he
can come nearcr God than the Saviour brings him in the fourteenth chapter
of John, that is one thing. That man may, with a certain consistency, excuse
himself from careful and adequate study of the Bible; but even in that con-
sistency there is a lamentable confession: “ I know very little of the Bible;
therefore I do not want to know any more.” But not to inquire into the duty
or the choice of that man,~—for other men, for men who have found Jesus
Christ 5o be their livinz help, and the Holy Spirit the true leader of life,—is
it a natural or consistent thing for them to say, that they are satisfied with a

. Sunday-school knowledge of our indifferent versicn of the Bible,and that they

will not attempt to extend that knowledge by a systematic or a critical study
of it in the original? To say the very least, have such men the right to pro-
nounece, ¢ prior:, that such study must be functional, formal, and dull ?
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THE MISSION AND WORK OF THE COMFORTER.

——

A SERMON.
BY REV. GEORGE COCHRAN.

I reached in the Union Clurch, Yokohama, Jupan, on Sabbath, January Hh, 1874

T will pray the Father, and he shall give you another Comforter, that he may abide
with you forever.”—John xiv. 16,

5 HE Divine law of progress and developement is manifest in the
Seriptures. Irom the first dawn of Revelation, when time was
young, we mark a process of unfolding, that brightened and
broadened into noon-day. In Christianity we have dispensational
fulness and perfection—*“ A Kingdom that cannot be moved.”—
No further Revelation may be lool\(,d for, until Churist shall come

again, “In His glory, and all the holy angels with Him.” The importance

therefore of these words on the Mission of the Spirit, must be apparent to us
all. They lift the veil from an event which otherwise were at once an
enigma and a sore bereavement,—His departure from the world ;—for is He
not the living and personal Head of the Church ¢ Iow then can he be spared ?
When he says, “ It is expedient for you that I go away”—we may well ask,

¢ My Saviour can it ever be,
That I should gain by losing Thee.”

But as He reveals to us the Mission and work of the Holy Comforter, we
begin to understand the meaning of His words. It was required in the former
time, that the High Priest, who had offered the victim on the altar, should
carry the blood into the “Holiest of all,” and “Sprinkle it upon the mercy
gew.” So it was expedient that our Great High Priest, who had offered
himself in the outer-court once for all, should go “Into heaven itself, now
to appear in the presence of God for us.” And while there “He ever liveth
to make intercession.” e has secured that Zere. He shall still “prolong his
days,” by the vicarious presence of “ The Lord, the Spirit)” to whose mission
and work, as the ever-present reigning representative of our living but absent
Head, I would now direct your minds.

THE MISSION OF THE SPIRIT

Was the burden of Promise, even as Christ had been the burden of
Prophecy. He 1s called, “The promise of the Father ” and “That Holy
Spirit of promise” Aud though never absent from the world, but always the
“Zord and giver of Life,” he was given only partially until Christ was
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glorified. We live in the “Dispensation of the Spirit.” To us and to our
children are fulfilled the promises,—“I will pour water upon him that is
thivsty aud floods upon the dry ground; I will pour my Spirit upon thy seed,
and my blessing upon thine offspring—1I will pour out my Spirit upon all
flesh” When Johu the Baptist went about the land of Judea shaking the
hearts of the people with the call to repentance, he directed all eyes to the
coming One who would “Baptize with the Holy Ghostand with five” And
the ministry of Jesus was full of the promise of the Spivit. The “Living
water,” which He offered to the woman at Jacob’s well, and afterwards to all
the people on the “ Great day of the feast,” was “ The Spirit which they that
believe on HMim should reccive” It was one of the last themes that hung
upon His lips as He stood within the shadow of the cross ; and almost the
first thing that e resumed upon His resurrection from the dead ;—« The sume
day at evening” e breathed on His disciples and sa:d unto them ©Receive
ye the oly Ghost,”—that was the gentic zephyr which ere long waxed into
the gust of Pentecost. Among the last words He spoke when about to assume
His majesty and reign were these— Behold I send the promise of my Father
among you: bug tarry ye in the city of Jerusulem until ye be endued with
power from on high,”—Ye shall receive power after that the Holy Ghosi is
come upon you.” The mission of the Spirit was therefore no unexpected gitt,
and His advent in accordance with the promise was the coronation largess of
the King who is now a “ Priest upon His thone.”

The mission of the Spivit is in answer o the prayer of Christ. “T will ‘
pray the Father and He will give you another Comlorter.” This prayer hegun
on ecarth is still carried on in heaven. He has taught us that the gift of the
Holy Spirit comprehends the bestowment of all good—therefore He prays that
it may be imparted to wus.  His words recorded by one Evangelist ave—* How
much more shall your Father which is in heaven give good things to them
that ask Him ?”—while another actually reports thein—“ How much more shall
your heavenly Father give His Holy Spirit to them that ask Him 2 The Son
prays and the Father, gives not because there is any reluctance—~for the
Father Joves the souls of men with a pitying tenderness far beyoud our
thought. 'What an encouragement for us to pray also, secing that prayer is
thus exalted and consecrated by the example of our Lord. Let us therefore
“Draw near with true hearts in full assurance of fuith,” secing our feeble
petitions are supported and presented by One whom the Father heareth always.

The mission of the Spirit is from the Father and the Son. Intheeconomy
of grace all things are of God. There is a Trinity of Persons ; but the unity
of the Godhead is represented by the Father. There is official subordination
in the economy of redempiian,—the Son is subject to the Father, and the
Spirit is subject to the Father and the Son. Speaking of himself Jesus said,
“The word that you hear is not mine but His that sent me,”—of the Spirit He
said, “He shall not speak of Hiwmself . . . He shall glovity Me, for He shall
receive of mine and shall show it unto yow” The Son was sent by the
TFather,—and the Spirit is sent by the Father and the Son. “ I will pray the

o

Father and He shall give you another Comforter,”—*The Holy Ghost whom
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the Father will send in my name, even the Spirit of Truth which proceedeth
from the Father.” «If I go not away the Comforter will not come unto you;
but it T depart T will send Him unto you.” When all things were ready,—
when the “ Lamb of God that taketh away the sin of the world ” was offered
—uwhen the * High Priest of our profession, Christ Jesus,” had passed within
the veil,—then the Holy Spirit came to carry on the gracious work, by
converting the provisions of Redemption into the joyous experience of
Christian life,—the Son glorifies the Father, and the Spirit glorifies the Son,
and by the one united and harmonious work of Father, Son, and Holy Ghost,
the Triune God is glovified, and sinners of mankind are saved. As we
contemplate the gift of the Father's love,—the grace bestowed by the Lord
Jesus,—and the communion of the Holy Ghost, our gratitude, and love and
worship are all carried up to the Qne God,—the infinite and eternal source of

every good and perfect gift.
THE WORK OF THE HOLY SPIRIT.

He is the Revcaler of Religious Truth. By His inspiration the Holy
Scriptures were written for our learning and hope. “Tor the prophecy came
not iv old time by the will of man; but holy meu of God spake as they were
moved by the Holy Ghost.” The Saviour said to His disciples,—“ He shall
teach you all things, and bring all things to your remembrance,”—“ He shall
receive of mine and shall shew it unto you” With Divine authority and
power He did all this. He revived in their minds all that Christ had taught
them. He did more,—where the Master left off He took up the glorious
theme,—completing the lessons and perfecting the scholars. In the Acts,
Epistles, and Apocalypse, He carried the canon of Holy Scripture to a fitting
close,—and has done His work so well, that nothing can be added, for nothing
is left incomplete. He bas uncovered to our view the entire firmament of
Evangelical Truth, and given a fixed horizon of Spirvitual vision to the children
of light. The truth which concerns the manifestation of God and the
salvation of sinners is, in Christ Jesus full-orbed, and in all respects complete.
Therefore, the Holy Spirit has everything at hand, which he needs to show to
the souls of men. As “The Spirit of Truth ” it is His prerogative, not only
to reveal the truth and imprint it upon the recorded page,—but also to secure
its world-wide circulation, and its transmission unimpaired through all the
ages, until time shall be no more, and by His own omnipotent grace to
enthrone it in the hearts of living men with saving power.

His great work is to 7cveal and glorify onr Lord and Saviowr Jesus Christ.
He is “Another Comforter”—and vet not another,—it is as though the same
Lord abode with us still.  He perpetuates the presence of Jesus in the world,
—glorifics His Person-—maintains His cause, and carries on Ris work. As
the personal and living link between the absent Lord and the world he has
left, His Mission is so essential in the economy of grace that a system of
Religion with all the doctrines and institutions of the New Testement, but
leaving out the Holy Spirit, would not be Christianity. While Christ was in
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the world the Spirit was present in Him. But now that he has withdrawn
into the impenetrable mystery of the Xather's glory, the MHoly Spirit
maunifests Hitn unto us in all the plentitude of His Person and work. This is
more to us—and better—than Christ’s visible residence in the world. It
brings Himn nearer, and reveals Him unto us more fully, than mere bodily
presence could have done. We are aware how possible it is to live with
people, and yet not know them truly,—and how characters and actions are
often better understood as seen in another light, or viewed from another poiut
of vision. So Christ was manifested more truly even to His personal friends
by the Holy Spirit, thau when in flesh and blood,—Ile went in and out
amongst them every day. To become adeguately known He must depart,—
to become really present He must remove. Another must intervene, and rend
the veil, and enthrone Him in our very hearts. Then we kunow Him truly, for
He becomes to us the mystery of individual life,—and Iis own words in their
real significance and power are translated into the living faets of a personal
experience sublime and glorious —“At that day you shall know that I am in
the Father, and I in you, and you in Me.” Then, too, His own parable of the
vine receives its fittest exposition—as leaf, and flower, and frit, come at once
out of the living Dbrancles, because they are in Him the living and the true
vine.

Let us,—for our comiuvit, ~try to realize what is meant by this vicarious
presence of the Holy Spirit. Look ut those disciples of the Lord ! Amidst all
storms of disputation, reproach, and peril, that beat upon them, sec how safe
they feel, as they nestle under the shadow of His wings. Andis He not still
“The sanic gesus 27 Is He not actuated now, by the very inotives that then
moved Mis compassionate heart 2 If, therefore, e were acecessible to all of
us, and capalbic of aeting upon us by His presence now, as upon the little
company of the disciples then,—what comfort it would give as,—what a
feeling of security in time of peril,—what vigour and encouragement for every
Christinn service. How obvious then, the promise of another who shall stand
to us in His very stead! Does it not amount to this,—that He shall be to
us all that Jesus Himself could be were He visibly present with us now ?
And since He could not, in His human body be with all His people at the
same time, how much better that He is represented by the Omnipresent Spiriss
who has authority and power to convey at once, the whole Chyist, into every
believing heart,—and to “fill us with all the fulness of God.”

As the representative of Christ He is our Comjorfer and Adwocate. This
official designation is used in the New Testament only by St. John. In the
Gospel it is rendered Comforter and applied to the Spirit. In the first Epistle
it is used once, where it is said “ We have an .Advocate with the Father Jesus
Christ the righteous.” No single word in our language can express all that is
meant by the Greek word Ilaparinros. As Comforter,it describes one who
brings us strength and consolation. As ddvocate, one who stands with us, to
plead for us and uphold us in our cause, which but for such assistance would
be utterly gainsaid and ruined by the adversary. Iu this office the Holy
Spirit bore down by the lips of the Apostles with such a fload of facts aud
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arguments, that the Jewish rulers became powerless and panie-stricken, even
as the Lord had said,—* I will give you a mouth and wisdom that all your
adversaries shall not be able to gainsay orv resist,”— It is not ye that speak,
bug the Spirit of your Father that speaketh in you” In these offices of
Cowforter and  Advacate, Jesus was all in all to His disciples—and by His
Holy Spirit He is still the sume to all who are saved throuzh His name.

The Holy Ghost is the Spirit of Conwiction, which answers well to Ilis
office of Advocate. “He will reprove the world of sin, of righteousness, and of
judgment.”  The word Convénee, has bLeen placed in the margin of owr Bible
as an alternative rendering, and is a Dbetter term than reprove. In His thrce-
fold power of conviction, the oly Spivit charged home the sense of Sin upon
those who rejeeted the Lord’s anointed ; vindicated the Rightcousness of Jesus,
showing that “God hath made that same Jesus, whom they crucified, both
Lord and Chyist ;"—and revealed the Judgment passed upon the “ Prince of
this world,” whese power to prevail over men by force or fraud, in an
unbroken eourse of Fpire, is at an end.  For all sovercignty is vested in
“ Our Lord and Saviour Jesns Christ, who hath abolished death, and brought
life wid immortality to light through the Gospel” Henceforth, progressive
amelioration is the law of the world ; and Satan, in spite of his strategy and
the power of his allies, shall be expelled from his usurped dominion.

This work of Conwiction is cmried on still wherever “ The Gospel is
preached with the Holy Ghost sent down from heaven,”—there, conviction is
brought home to the conscience of men,—couviction of their own sin, for
which they are verily guilty before God.  And wherever this conviction
ripens into penitence, and the prayer, “ God Ye merciful to me a sinner,”—
there follows the manifestation of Rightcousness. The propitiatory, substitn-
tional “ Rightcousness of God,"—which iu its gracious offer is “ Unto all)—
without respeet of persons—and in the benelit of its saving power is “ Upon
«ll them that belicve”  And its acceplance is always accompanied by the glad
conviction that the dominion of this world’s prince is broken, for the believer
is “ delivered from out of the bondage of corruptivn into the glorious liberty
of the children of God.

The Holy Ghost, as the Spivit of Christ, is the Lijc of believers; for Jesus
*came that we might have lite, and that we might have it more abundantly.”
This life is imparted 1o us when we experience “ the washing of regeneration
and the rencwing of the Holy Ghost;” then “ Christis formed inus” . . . “ the
hope of glory,” and the “ Fountain of Living water spriugs up 2n owr heart
unto everlasting life”  Jesus well said, “ I will not leave yow orphans, I will
come to you™ Sin has entailed upon us spiritual orphanage.  © Iaving no
hope,” and, “without God in the world,” is the real condition of all men out
of Christ.  But they are no longer orphans, who have received the “ Spirit of
adoption.”  In their deepest heart a Divine voice is sweetly assuring them,
“1 will be a father unto you, and you shall be my sons and daughters saith
the Lord Almighty.” ¥or, “because ye are sons, God hath sent forth the
Spirit of 1is Son into your hearts, crying Abba, Father.” This is the birth-
right of every child of God.  * Because yo are sons,” for the very reason and in
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proof of the fact that ye are sons, God has furnished to you this testimony.
The Spirit itself’ beaveth witness with our spivit that we ave the children of
God. II' a system of religion leaving out the Holy Spirit cannot be called
Christianity, so neither can a religionist without the Mely Spirit in his heart
be called a Christian; “For if any man has not the Spirit of Christ he is
none of His.”

The Holy Spirit perpetuates the work of Christ, in the training of IHis
people for wseful seiviee in the world. "We know how the Lord Jesus called
and trained His own Apostles,—how He left that training still incomypicte,—
how the Holy Spirit carried it on unto perfection,—and how wondrously
effectual it at length became.  They had no reason to comyplain that the
Master was not with them ; as they went everywhere preaching the word, the
Spirit confirming their testimony with signs following. When the “promise
of the Father” was fully come; and “they were all filled with the Holy
Ghost,”—then began the mighty witnessing for Jesus, which the preachers of
His Gospel still sustain, and are empowered to carry forward in a * bright
succession” to the end of time.  Gather up the lessons of that auspicious hour
and see how much remains, a perpetual heritage to the Church of® Christ.
Those flaming symbols! How significant! They tell of witnesses invested
with the mightiest instrument of propagation,—man’s speech with his fellow
man.  They tell of an inward fire, hreaking forth and beginning o conflagra-
tion for the smelting and re-moulding of a world of fallen mind.  They tell
how men baptized with the Holy Ghost are filled with ministerial energy, and
prove that the kingdom of God has come not in word only but in pow.r
“ Lhey wiere all filled with the Holy Ghost,” is the one central fact of that im-
portant hour. No such fulness of the Spirit had ever before been given.
In all the past Messieh had been prominently Lefore the world preparing the
Redemption, and haviug just finished that work, the Holy Spirit came to give
it practical effect. The sound from heaven,—the lambent flame,—the miracle
of tongues,—were but the ushers and heralds of the Comforter—the sensuous
vestments in which He choose to nmmounce His presence ameng men.  The
grand feature of the Pentecost,—its spiritual amd converting power,—remaing
the permanent endowment of the church.  And this is the gifvof the Ioly
Ghost. Thus Christianity established its own precedent, and brought out its
own measure, to ve repeated continually until the carth shall be filled with
the knowledge of the Lovd. This is our hevitage,—~*The glorious Gospet of
the blessed Gad,"—* The old, old story, of “esus and Iis love,”—that “preached
with the Holy Ghost sent down from heaven,” and by men, “filled with the
Holy Ghost,"—shall “make the wilderness and solitary place glad, and the
desert shall rejoice and blossom as the rose.”

In the carly records of the Church we learn how the Holy Spirit raised
up an evangelical agency and carried on the work of Christ. e sceut Philip
to preach Jesus to a nobleman upon his journgy. o broke the fetters of
ccelesiasticism, and opened unto the Gentiles the door of faith, by showing
Peter that “God is no respecler of persons.” Ile arrested the mmpant
persceutor ab the gate of Damascus, converted him into *“a minister and a
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witness,” and made him “a chosen vessel to bear the name of Christ before
the Gentiles, and kings, and the children of Israel.” e selected the fields to
be cultivated first, and directed the Church in appointing the labourers, saying,
 Separate me Barnabas and Paul for the work whereunto I have called them.”
He fixed the order in which they should enter those fields, “forbidding them
to preach the word in Asia,” until it had first heen carried into Europe and
proclaimed in Macedonia. He appoiuted shepherds to the oversight of flocks
as they were gathered, and charged them “to feed the Church of God which
He Lath purchased with His own blood.” And His blessing upon the lahours
of His servants gave them great suecess. The grandee of Lithiopia “went on
his way rejoicing.” On the household of Cornelius “ the Holy Spirit fell, as
on the Apostles at the beginning” By the ministry of Paul many were
“turned from darkness to light, and from the power of Satan unio God”
Edified by faithful pastors, the churches “ walking in the fear of the Loxd and
in the comfort of the Holy Ghost were multiplied.”

The Holy Spirit perpetuates the work of Christ by feacking us to pray.
How beautifully Jesus taught His disciples,—first, by dictating a perfect
model of prayer,—and then by revealing the Divine Father and bringing Him
so near that they felt He was indeed a VFather pitving His human childien,
and so ready to Dbless them that prayer to Him rose up spontancously, and
men came to Him for help as naturvally as a child comes to a parent. The
Holy Spirit continues this instruction as the “Spirit of grace and of supplica-
tions.” e “also helpeth our infirmities ; for we know not what we should
pray for as we ought; but the Spirit itself maketh intercession for us with
groanings which caunot be uttered,—and e that searcheth the hearts
knoweth what is the mind of the Spirit, because He maketh intercession for
the saints according Lo the will of God.” e teaches us our need. He shows
us the treasured fulness of infinite Divine supplies,—and by His <ntercession
in us He draws our hearts out toward God, in earnest and believing prayer,—
s0 carnest that much of it ean find expression only in the groan of strong desive,
which language has never learne to clothed in words. But it is all intelligible
to Him who “searches the heart and knows what is the mind of the Spirit,”—
and whose desire to bless us is equalled only by His power. What a warrant
for prayer ! Jesus said, in view of His departure and the coming of the Spirit,
“In that day ye shall ask ME nothing. Verily, verily, I say unto you, whatso-
ever ye shall ask the Farner in My Naxg, He will give it you; ask and
receive that your joy may be full” Jesus so revealed the Father, that hence-
forth we know Hix as the fountain of all good. The Holy Spirit so revealed
Jesus, that now we understand the value of Iis spotless Nume. And as
prompted by the Intercessor within, we ask in the name of our Intercessor
above, the Father is well pleased to hear,—the gracious answer comes,—our
cup is full, and we “rejoice with joy unspeakable and full of glory.” In
prayer thus offered, God recognizes the work of His own Spirit in the heart of
His human child; for the “Spirit who searcheth all things, yea, the decp
things of God,” “muketh intercession for the saints according to the will of
God,"—and Jcsus presents the petitions thus indited before the throne of
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grace, securing their acceptance through the merit of His mighty name-
Such prayer ceases, in a sense, to be man’s prayer at all. 1t becomes God’s
own prayer,—inspired by God the Spirit,—presented by God the Son,—and
accepted by God the Father; man is all the while, but the intelligent, willing,
and happy channel through which the prayer is breathed for his own eternal

good. i ) .
““WWe cannot think a gracious thought,

We cannot feel a good desire,

Till He who spake the world from nought
The power into our hearts inspire ;

And then we in His Spirit groan,

And then we give Him back His own.”

This is the prayer in the Holy Ghost. Thank God for prevailing Isracls,
whose fervent prayers bring down continuous showers of blessing upon the
world. They teach us in a way which we can understand that there is a
direct communication with the throncof heaven. Xor God has constituted
prayer one of the spiritual forces of the universe. And though men scoff’ and
cavil, the fact remains unchallenged, “The effectual fervent prayer of a
righteous man availeth much.”

The Holy Spirit constitutes the Church the dwclling place of Chaist.
He has come that He may abide with us. But He abides not separately from
Christ. His presence in your heart is “ Christ in you the hope of glory.” e
fulfils the promise of Jesus, “TLo! I am with you alway, even unto the end of
the world.” And also that other promise, “ Where two or three are gathered
together in my name, there am I in the midst of them.” He perfects the
unity of the Church, winding around the hearts of God’s dear children the
golden bonds of charity,—the greatest grace. He begins with Clrist and ends
with Christ. He reveals Chiist, and re-produces Christ,—for, “We all with
open face beholding as in a glass the glory of the Lord are changed into the
same image, from glory to glory, even as by the Spirit of the Lord.” And
thus the Church Catholic, united in faith and love, “groweth unto an holy
temple in the Lord, builded together for an habitation of God, through the
Spirit.”

- —

TIHE HEIGHTS BEYCND.

HERE are doubtless at the present moment thousands of people,
sincercly desirous of being truly religious, who regard the privilege
ol assurance of salvation as an experience almost out of $heir reach,
and a blessing reserved only for a few of God's favoured ones.
Such persons, on hearing the testimony of those who have enjoyed

N the Spirit’s witness of adoption, have been known tosay, “I would

give all the world, if I had it, just to know for certainty that I was forgiven !”

There are others whe have been favoured with clear seriptural teaching on the

subject of justification and its immediate results, and have obtained, through

faith, not only pardon for past sin, but a very clear and joyous evidence of
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that pardon, who yet look upon another promised experience as something
impossible to present attainment, and only to be realised when a whole lite’s
discipline has prepared the soul for its acceplance, and when approaching
death is about to place an imy  sable gulf’ between it and the trials to which
it has been subjected while in the body.  We speak of course of the experi-
ence of perfect holiness. There may he disputes as to the nature of this
privilege, and questions as to the mode of its reception and the conditions upon
which it is retained ; but with the Bible in our hand, it appears to us impos-
sible to avoid secing there set forth, as attainable in this life, a condition in
which the believiug soul shall kuow daily its union with its Saviour, shall he
conscious. of its full devotedness to Him, shall place its whole strength of
affection upon Him, and by the purifying presence of Divine Love, shall be
practically delivered from sin.  That this is attainable in Christian privilege
is attested by many declaracions of Divine Truth, and confirnie! by the credible
testimony of many living wituesses. It would be difficult to measure the loss
resulting to Christ’s cause from the prevalent notion that such a condition of
spiritual life represents the last attainment of religion—a something to he
pursued and Jonged for, but only grasped just as the spirit leaves the body.
How greatly would God be glorified were such a standard of experience and
living recognised as possible and obligatory now ! How would the grace of our
Lord Jesus be honoured ! Iow would Scripture truth shine in living embodi-
ments ! IHow carnest and hopeful would the endeavour heecome 1o attain the
Divine image !  And, not least, how covered with shame would those be, who,
professing love and loyalty to God, now content themselves in a low state of
grace, tolerating sin in their hearts, and excusing themselves for their nox-
fulfilment of the first and greatest commandment by the plea that to love God
with all the heart and soul is not expected of them now !

Let the truth of God be perceived as to the privilege and duty of being
entirely holy now, and that the experience is reached by faith in Jesus; and
the believer, desirous of glorifying his Father to the utmost, will be prepared
to “claim the blessing now.”  The good Spirit will lead him along the line of
self~snrrender, to the point of trust; the “cexceeding greatness” of Christ’s
saving power will be seen, and all being yielded to God, there will foliow
acceptance of what He has promised. At this point the soul enters a purer,
“higher life,” and unless its “confidence” be “cast away ” under the pres-
sure of temptation, or during the absence of joyous feeling, the result is a vest,
a power, a freedom from condemnation and doubt, and an case in doing God's
will such as were unknown before. It rests in God ; it lives by faith; it loves
and obeys, and steadily witnesses that in its case “the blood of Jesus Christ
cleanseth from all sin.”

It s been said that were the soul to reach in this life an experience
such as this, there would be nothing further to look for, nothing to seek or
purste. A great mistake! As if the restoration of a sickly child to health
precluded all future growth, and forbade the development of the powers and
activities of its manhood! We may just indicate one or two lines along which
the fully sanctified soul may progress toward the limitless fulness prepaved for
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it in heaven.  There is the “increase in the knowledge of God,” a knowledge
of Him who is our Maker and End, which can only be attained as acquaintance
with Deity becomes more intimate. *Thus saith the Lord, Tet not the wise
man gloxy in his wisdow, neither let the mighty man glory in bis might, let
not the rich man glory in his riches; but let him tnat glovieth, glory in this,

Rt

that he knoweth and understandeth Me.”  What heights are here !

P “Q that I conld climb
The wonderful ascent with equal praise 1"’

Next, there are possibilities of growth in love. As the mind surveys the
infinite breadth and glory of the Divine excellencies, the afiections enlarge,
and the soul is conscious of the inflowing and outflowing of a love which is
unspeakable.  Thers are degrees in love up to the point of loving God with
all the heart.  Some are “cold,” others “lukewarn,” and others “hot;” hut
the full enlargement of this holiest affection follows complete deliveranee from
that evil which it is emphatically said the soul of God hates. We read of the
“Rise and progress of religion in the soul:”  There is truth in what has heen
said, that it ought to be the rise and progress of the soul in religion-—the all-
pervading element in religion being love.  “He that dwelleth in love, dwelleth
in God, and God in him.” This will prepare the soul for dezper and more
intimate fellowship. God is known by the Zeart, and as He is loved increas-
ingly, the communion becomes more constant and familinr.  Paradise is
restored, in that God walks and talks with man, and man, like Enoch, “walks
with God.” He sees God face to face, and lives! The Most High tells His
secrets to. His friends, and to those who dwell under His shadow, there wre
revealings of His nature and will which are unspeakable. Xow close this
fellowship may become, we may sce in Abraham and St. John, in Fenelon and
Madame Guyon, in Fletcher, Brainerd, McCheyne, and many others. To this
must be added the possibility of progress in active service—of service such as
those only can render whose spirits are healed by the blood of Jesus, and
energized by the indwelling Spirit of God. The soul may advance in the
improvement of natural gifts, in the wisdom to win souls to Christ, in the faith
which ventures, the zeal which flames, the courage which attempts great things
for God, the power that accomplishes them, and the humility which gives the
praise where it is due.

It may be nccessary to remark that while the possibility of eminence in
“the heights of holiness ” is placed before all, it is not for every one to excel
in the same grace, and to the same degree. One is fitted alike by constitution
and circumstances for the contemplative life, and may possibly enjoy a depth
of intimacy unreached by another whose “seal and consecration, and anointing
all” are for energetic action and unwearied labours. One may reach high in
zeal and power, another may sink low in meekness and humility. The sky is
glorious in its height, but there is that which is wonderful in the clear blue
depth of the sea. '

The ancient saying, that there is no royal xoad to knowledge, may have
an appheation to this. While we are saved by believing simiply in Jesus, the
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degree of our attainment will be in proportion to the earnestness and diligence
of our endeavours. Some of our readers have already passed the Jordan, and
exchanged the wilderness for the enjoyments of the “goodly land” of perfect
purity. Let them remember that there are not only Pisgahs in the desert,
fiom whieh the length and breadth of privilege may be seen ; but Carmels and
Hermons in the good land itself, from which the riches of its glory may ve
surveyed as never before.  The destiny of the human spirit is immortality, and
when purified by the blood of its Saviour, it should aspire ever upward—
higher, ever higher.  And if thought may pass the boundary line which sepa-
rates this life from that which is eternal, we may obtain a glimpse of an
everlasting progression in all that is holy and godlike and joyful, long as God
Himself shall live, “or immortality endures.”—1. E. PAGE, in King's Highway.
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THE BEAUTY OF RELIGION.

BY NENRY WARD BEECHER.

pe
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THINK the most beautiful thing in this world is religion; and I
think the most disagreeable thing in this world is religion. Well,
ask alinost any child whether it likes religious folks, and it will tell
vou it does nut. Ask almost any persons whether they enjoy reli-
gious conversation, and four-fifths even of members of the Church,
will tell you that they suppose that it is necessary, but it is rather
dry talking. They do not relish it very much. If you take the.

popular impression in regard to-religion (and I have great respect {or a popular

impression which continues from generation to generation) it is about the same
impression that men have respecting @ physician or an apothecary : that it is

a good thing when a fellow cannot help himself, but that the less you have to

do with it, ordinarily, the better yow are off.

Now, it is worth our while to inquire how it-is that this has come to be
so. And I do not think we shall need to go far to find out. .

If, when I order a beautiful marble bust or statue, I received, in my.
parlor, a block of unwrought stone, and a man came to work it there, and
threw off his chips and dust on the floor, all the time explaining to me how
he did it, I should not enjoy statuary. The process would not be very
pleasaut to have going on in one’s house.

If I order a bureau from & cabinet maker, I do not want his shavings, or
measures, or fittings and joinings made subjects of instruction in my house,
though it may have been the business of the journeyman in the shop to teach
the method of making the furniture.

Now, more than half of religious preaching and religious conversation con-
sists in the explanation of the instrumental processes by which we are trying to
do something, We talk about means of grace, Thatis it; we talk about
the implements, and not about the thing which these implements are to
promote. Generallly the mwans of grace are conspicuous, bubt grace is not
much seen. We tallk a great deal about the docirines of religion; but the
doctrines of the Christian religion are of no more value than the doctrines of
tie Brahmins, except in-the thing that they do. . .

—~
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There are in Washington a thousand patents, which are extremely curious,
but are good for nothing because they do not effect the purpose for which they
weve intended, or because they do it so expensively and civeuitously that
it can be better done by other means. The benefis of a doctrine is to be
measured by what it will do, as the value of an apple-tree is to be estimated
by the quantity of apples that it bears from year to year.

As long as religion consists in the presentation of restraints and regular
duties, dividing or methodizing things after a given plan; as long as religion
consists in a worship presented in a certain fixed form; us long as we ave all
the time holding up the processes of religion, and forcing them upon men, so
long is religion like any other machinery. 1t is not Interesting, and you
cannot make it interesting for any length of time.

It is necessary that there shounld Be all these things; but I say that
if you wish to make religion interesting, it is not the loom that yow are
to show, but the carpet that has been woven in that loom. You must show,
not the pizment nor the canvas, but the picture that is wrought on the canvas
by the pigment. That is what I mean by religion.

Now, religion, being heautiful, has three elements. One is preparatory.
It is turning away {rom wickedness. It is what is called “repentance.” It is
the birth in a man of a new tendency. Whereas before he lived selfishly,
worldlily, and for everything that pleased him, there springs up in him a sense
of higher manhoud, and of allegiance. Under this double sense he strives to
draw away from everything that is wrong, and a new and curative tendency is
instituted in hin.

The second element is faith in the Lord Jesus Christ. Everybody likes
to see & man turn away from things wrong, and this preparatory stage is
interesting to people; but still more interesting to themm is faith. “I
guess not,” some of you will say. One says, “ I have been hearing about faith
as long as T can remember. I have heard a hundred sermons on it. A dis-
cussion of faith may be important, but it is not particularly lovely. It does
not ordinarily produce a pleasing effect on the mind.” That may be true
of what you have been accustomed to regard as faith ; but faith itself; the
living quality ; the sense of a I'erson present who is transcendent over any
ordinary companionship ; the consciousness of an intelligent Power, of aliving
Providence ; and of the going out of your nature to it, so that you live, not by
sight, but by the invisible—Dby the great supereminent Power that controls all
things—not talking about it, but living it, so that men see and feel that
you do it—that is beautiful, and it inspires everybody with adiiration.
Where a person has been under a cloud, and you see that there is something
in him which¢lifts him above the cloud, you canuot help admiring.

Here is“a man who lifts himself up through the lower experiences of
life. He evidently has something higher than ordinary men have for his
support. His vision takes in a larger horizon. He has a broader type of
manhood. It is something very serene and beautiful. Everybody that sees it
wishes he had it.  Men have no prejudice against this. They do not like the
doctrine of faith: but the reality of an allegiance to a superior being;
the giving of every part of one’s self to it ; the holding on to a comforting
seuse of an abiding support—that, everybody admires.

The third element 1s, that ye bear much frudt ; that we shall bring forth
from our nébler faculties the fruits of grace which shall make us like God.

Now, I have a perfect aversion to perfect folks. I know that imperfection
is likely t0 b2 at discord with perfection; but T cannot repress it,that I have
a dislike to perfect folks—those who are all the time talking perfection,
and saving that they are perfect, and showing all the elbow-joints and knuckles
of perfection. But now and then I meet a person who is nearly perfect ; and

16
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the thing itself, perfection, is beautiful. I love screnity. I love long-
suffering. I love gentleness under provocation. I love the nature that is
sweet under bitter treatment. I love one who smiles where everybody else
frowns. 1 love one who thinks better of men than people generally do.
I love one who “rejoiceth not in iniquity, but rejoiceth in the truth,” so thag
the ideal which is presented to me is full of a higher and nobler life and dis-
position. I love those who, when I am in trouble, are by me, to succor,
I love those who are full of helpfulness. I love all these qualities which ave
so muech insisted upon in the letters of the Apostles, and which were so
eminent in the life of Christ himself.

I tell you, there is nothing on earth so Leautiful as religion, where
you see it in the living form; and there is nothing so little esteemed as
religion, where you see it in its machinery, in its organization, in its methods,
in its process, In its instruments. 1t is beautiful in itself; and the more
a man is conformed to it, and develops it, the more admirable it seems.

We are now in a skeptical age, and are surrounded by influences that are
very strong upon young men and maidens : and the popular literature is, and
will be more and more, grounded upon science; and the tendencies of science
are not spiritual buc material, at present.  This is the case the wold
over. And I should have most serious fear for the future of religion and the
Chureh, if 1 did not believe that religion is not a set of doctrines, but a style
of life and of manhood. I am certain that the heanty of the ideal of that
manhood, when it is realized, is something that the world will not see extin-
gnished.  There has been so much of it; there are so many tendencies in that
direction, now, that the world would mourn it this type of the new life were
suddenly put out. Men want the fruitof religion. The grace, the aspiration,
the disinterestedness, the hardihood, the courage, the patience, the activity, the
enterprise of religion—men want these things.

Mankind have been stirring for religion in every age and in all nations
Now, we have it brought to us in the Lord Jesus Christ, and in his Apostles,
and in the long line of noble men who have lived since their time. We have
it perfected, rounded out, and exhibited in traits which all the world admires,
Whatever befalls churches and systematic theology, reiigion, as a quality
of man’s nature is too transcendently precious for the world to suffer it to Le
lost; and I am not afraid that it will go out.

Men say, “ why do you not live so2 Why do you not away with all your
medievahism, why do you not away with all your ecclesiasticism, why do you
not clear the ground, and just preach manhood ?” That is as if’ you should
say to a farmer, “ Away with all your tools, and your plowing and harrowing
and reaping; away with all your instruments, and give your attention to
nothing but harvests.” Would a man have any harvests il he did not use
tools? You must have preaching to instruct men, and you must have
churches and schools to train them in.

The point that I make by these remarks is, that while we are using
instruments, we are not to lose sight of the fact that instruments are not
religion, but that they are the things which are leading toward it, and
by which we scek to educe religion; and that we are not to rely on any
machinery. It is not talking about the doctrines of the Church, nov talking
about the Chwreh itself, nor talking about Christian duties, that converts the
world.  We are to convert the world by the power of living godliness in the
human heart, if at all. 1t is not by the power of men, but by the power
of God and the wisdom of God, through Jesus Christ, that the world is to be

saved.
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The Higher Christian Life

THE HIGHER CHRISTIAN LIFE.

N this article T shall consider what the Higher Life is, and how it is
to be attained.
As to what it is—it is simply letting the Lord carry our
burdens and manage our affairs, instead of trying to do it ourselves,
Most Christians are like a man who was toiling along the road
hending under a heavy burden, when a wagon overtook him, and
the driver kindly offered to help him on his journey. He joyfully
accepted the offer; but when seated continued to bend beneath his burden,
which he still kept on his shoulder. “Why do you not lay down your
burden 27 asked the kind-hearted driver. “Oh ¥ replied the man, “1 feel
that it is almost too much to ask you to carry me, and I vould not think of
letting you carry my burden too.” Aud so Christiaus, who have given them-
selves into the care and kecping of the Lord Jesus, still continue to bLend
beneath the weight of their burden, and often go weary and heavy laden
through the whole length of their journey. _

When I speak of burdens, I mean everything that troubles us, whether
temporal or spiritual. I mean our houses, our servants, our busihess, our
children and all our outward affairs. And I mean also our peculiny tempera-
ments, our especial weuknesses, our cold and dead frames and feelings, and all
our inward affairs. We are prone to commit the keeping of our souls to the
Lord, because we know, without a shadow of doubt, that wé cannot keep them
owselves ; but all these other things we take into our own keeping, and try to
carry on our own shoulders, with the, perhaps, unconfessed feeling that it is a
areat deal to ask the Lord to cairy us, aud that we cannot think of asking
him to carry our burdens too.

I knew a lady who had o very heavy burden. It took away her sleep
and her appetite, and there was a danger of her health breaking down under
it. One day, when it secemed especially heavy, she noticed lying on the tahle
near her a little tract called “Hannal’s Faith” Attracted by the name, she
picked it up and began to read it, little knowing, however, that it was to
create @ revolution in her whole experience. The story was of a poor woman
who had been caxried trinmphantly through a life of unusual sorrow. She
was giving the history of her life to a kind visitor on one occasion ; and at
the close the visitor said, feelingly, }

« Q Hannah! I do not see how you could bear so much sorrow.”

“ T did not bear it,” was the quick reply : “the Lord bore it for me.”

“ Yes,” said the visitor, “that is the right way: We must take our
troubles to the Lord.” _ ‘

“ Yes,” replied Hannah, “but we must do more than that: we must leave
them there.  Most people,” she continued, “take their burdens to Him ; but
they bring them away with them again, and are just as worried and unhappy
as ever. But I take mine and I leave them with him, and come away and
forget them. And if they come back, I take them again; and I do this over
and over, until at last I just forget I have any troubles, und am at perfect rest.”

My friend was very much struck wifh- this plan, and resolved to try it.
The circumstances of her life she could not alter; but she took them to the
Lord, and hauded them over inte his management, and' then she believed that
he took it, and she left all the responsibility and the worry and anxicty with
him. As often as they returned she took them back ; and the result was that,
although the circunistances remained unchanged, her soul was kept in perfect
peace 1n the midst of them. She felt that she had found out a blessed secret;
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and from that timeshe never again tried to carry one of her own burdens, noy
o manage any thing for hersell.

And the sceret she found so effectual in her outward affairs she found to
be still more effectual in her inward ones, which were in truth even more
utterly unmanageable. She abandoned her whole sclf to the Lord, with all
that she was and that she had ; and, believing that he took that which she had
committed to him, she ceased forever to fret and worry, and her life became all
sunshine in the gladness of belonging to him.  And this was . “the Higher
Clhuristian Life!” It was a very simple sceret she found out: only this, that
it was possible to obey God’s commandment contained in those words, “ Be
careful for nothing; but in every thing by prayer and supplication, with
thanksgiving, let your requests be made known unto God,” and that, in obey-
ing it, the yesult would inevitably be, according to the promise, that the “peace
ot God which passeth all understanding shall keep her heart and mind through
Chuist Jesus.”

There are many other things to be said about the Higher Christian Life,
many details as to what the Lord Jesus does for those who thus abandon
themselves to him. But the gist of the whole matter is here stated, and the
soul that has got hold of this seeret has found the key that will unlock the
whole treasure-house of God.

And now I do trust I have made you hungry for this blessed life. Would
you not like to get rid of your burdens? Do you not long to hand over the
management of your unmanageable self into the hands of one who is able to
manage you? Are you not tived and weary ? and does not the rest I speak of
look sweet to you ?

Will you not, then, ask the Lord, with me, to make the way of entering
into rest so plain that not can fail to see it ?

And meanwhile, will you not try, day and night, in all things to obey
this blessed command of our Lord, “Let not your heart be troubled, neither
let it be afraid ?"—Pathway of Power.

MY GRACE IS SUFFICIENT FOR THEE.

———

LL unseen the Master walketh

3 By the toiling servant’s side ;
Comfortable words He speaketh,

‘While His hands uphold and guide.

Grief, nor pain, nor any sorrow

Rends the heart, to Him unknown ;
He to-day, and He to-morrow,

Grace sufficient gives His own.

Holy strivings nerve and strengthen,
Long endurance wins the crown;
When the evening shadows lengthen,
Thou shalt lay thy burden down.
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TRIED GOLD.

BY LLULIE E. BARR,

I

Get the spindle and distaff ready,
God will send the flax :

So makes the bee, from Summer flowers,
Honeycomb and wax.

Work the six days, pray all seven,

Trust the rest to the grace of heaven.

1L,

Cast thy bread upon the waters,
Ask not gain or praise,
Thou shalt eat it fresh and sweet,
After many days.
Work the six days. pray all seven,
Trust the rest to the grace of heaven.

1L

Winds may blow, but the tree God
planteth
Taketh deeper roct;
Winds thas shake it cannot break it.
It shall bear good fruit.
Work the six days, pray all seven,
TLeave the vest to the grace of heaven.

1v.
Never wish for the tarnished wages,
Fraud and lying pay ;
Unto every evil-doer
Comes the evil day,
Work the six days, pray all seven,
Trust the 1est to the grace of Leaven.

V.

Go to the “well of living waters”
If thy spirit faints;

Better it is to do with God
Than with all his saints.

Work the six days, pray all seven,
Trust the rest to the grace of heaven.

VI,

He doeth well who doeth his best,
He doeth well who strives;

Noblest cfforts may sometimes fail,—
Never noble lives.

Work the six days, pray all seven,

Truast the vost to the grace of heaven.

“A BRAND PLUCKED OUT OF
THE FIRE.”

[We have received the following narrative
from our venerable friend, John Mathewson,
Isq., of Montreal, who, at the ripe age of more
than fourscee years, still lingers on this side
the river.—Iiviror, E. C.]

‘Whey [ resided in Londonderry, in the
year 1820, an intevesting circumstance
occurred. A man named Atkiuson was,
with several others, concerned in 2 num-
ber of robberies. At length they com-
mitted & robbery and murder, about
twenty miles from Londonderry. Three
of the parties were arrested, and placed
in jail, but soon after broke jail and
escaped. In a short time two of them
were captured, tried and executed.—
Atkinson was still at large, and being a
very powerful man, and known to be
thoroughly armed, he was a tervor to
everybody. However, he was at last
taken, when asleep, and brought back to
Londonderry jail. After a shovt time
he was tried, found guilty, and sentenced
to be hung within 48 hours. In the
course of the trial it appeared that Atkin-
son himself had been averse to the
murder, One of the witnesses, the
widow of the murdered man, testified
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that she believed she would have lost
her life, but for Atkinson; when her
husband had been shot by one of the
gang, and he was about to fire at her
also, Atkinson prevented him, saying
that he would shoot the first man who
raised his hand to strike or fire; that he
came to rob, but not to murder.

‘When I heard these statements, I
‘thought there must still be something of
remorse or fecling left in the man, and
I felt that I must go to the jail and see
him, and talk with him about his soul.
I strove to get rid of the conviction hy
saying there were a number of ministers
in the eity, and that it was their place,
not mine, to go and see the man, Still
the impression upon my mind remain d.
1 revired to my room to seek Divine
direction and the conviction became
deeper that I must go.  Accordingly, I
went to the jail, and told the keeper for
what parpose I bad come. He said, in
reply, he was sorry he conld not admit
e ; that the Sheriff had Leen there, and
kel given strict orders to admit no one
without a pass from himself, as the pri-
soner had broken jail Lofore, and might
atlempt it again. I immediately hurried
off’ to the Sheriff’s office, and told him
for what purpose I had came. e asked
me if I knew the prisoner. I said no;
I had never seen him. He said he
thought there was litttle wse in secing
him, he was such a bad man. I said,
bad as he was there was mercy for him,
if he humbled himself before God, and
sought pardon through Christ ; and that
if he (the Sherifl) prevented a minister
or kind friends from secing the prisoner
and speaking with him about his soul, he
would have to give account therefor to
God. He suid he would think of it, and
immediately entered his carringe and
drove away.

Between eight and nine o'clock, the
S eriff’ sent his servans with a letter
saying, if I wished T might take a friend
with me and go to see Atkinson, but
that I must remain locked up in the cell
all night. T thought this was rather
hard, and that probably the Sheviff had
several objects in view :—If I went, his
prisoner would be safe ; it would he a
good way of testing the sincerity of
“¢those Methodists;" if I declined the
condition it would be an easy way to get
xid of me.

.

Earnest Christianty.

On my way to the jail T called upon
the Methodist Minister, the Rev. M),
Trwin, and told him the whole affair,
He immediately said he would not Jot,
me go alone, so we went together. The
juiler was very courteous, prepared seats
and lights, and introduced us to the
condemued man's cell.  After telling the
prisoner who we were and for what pur-
pose we had come, the jailer bid us a
kind good night, and retired, and wo
fonnd ourselves alone with the doomed
man. I shall never forget his wild,
haggard looks. e was heavily ironed,
and was just about lying down on his
miscrable bed. I have no doubt he
would gladly have excused us; but we
felt it was now or never. We read
suitable portions of Seripture, conversed,
and prayed with him several times dur-
ing the night. Te said but little, except
that he had intended to commit suicide
that night by means of poison which had
been given him before he left the Court-
honse.  We -ointed out the great sinful.
ness of such an act, and he at jast gave
up the poison.

In the morning Mr. Trwin left, but I
remained for some time longer. T told
Atkinson it was well-known he had been
connected with several robberies of late,
and that if he had any of the stolen pro-
perty in his possession, or knew where
it was, it was now his duty to confess it,
so that it might be returned to the vight-
ful owners. I also told him that he need
not expect pavdon from God, so long as
he had such property in his possession ;
and that the interest I took in this
matter could be prompted only Ly a desire
for bhis salvation. I saw these remarks
affected him considerably, and I left him
to consider them.

About 11 o'clock a messenger told me
that Atkinson wished to sec me. As
soon as I entered his cell he told me that
he knew where a quantity of stolen pro-
perty was concealed, and that he now
wished to have it restored to its proper
owners. I then took down, at his dicti-
tion, a list of 15 or 16 horses and cows,
and some other property, which he, with
others, had stolen. He gave me a full
description of the aniwals, the names of
their owners and the places where the
property was concealed, Atkinson and
his gang were connected with another
gang near Belfast, Fach gang would
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rob in its own part of the country, and
then exchange the booty with one
another, to prevent detection.

When Atkinson had made this confes-
sion, his previvus hardaess disappeared.
He was completely broken down, and
wept bitterly, T prayed with him again,
and was aboutleaving when he requested
me to come and stay with him thag night,
as 1t would be his Jast. I accordingly
returned in the evening, in company
with the Rev, Mr. Lrwin and two of our
class-leaders.  Atkinson was in deep
distress of mind, erying to God for merey.
About 12 o'clock that night God an-
swered prayer, and set the guiliy sonl at
liberty. The transformation was glovious.
The condemned man started to his feet,
and praised God so loudly that the jailer
heard him, and fearing something was
wrong, came down and opened the cell.
The jail was bailt in the civeular form,
the cells opening on a larue hall in the
centre.  The jailer now opened the outer
doors of these cells. <o that, through the
inner grating, the jni-oners could see and
heavall that was goingon. Theguardswere
then brought in, also the families of the
juilerandiwrnkeys,and Mre.Tewin preached
a most powerful sermoun.  We continued
continued in praisé snd prayer till the

In the morring the Rev. Willinm
Finlay, (father of Mr. Swmuel Finlay,
now of Montreal]. who was stationed on
an adjoining cireuit, mrrived in town, and
to him I related the whole affair. ¥le
kindly consented to stay with Atkinson,
as the rest of us were worn out. M.
Finlay told me aferwards that the part.
ing scene between Atkinson and his wife
was unspeakablyaftecting. e exhortel
her to forsake her sins and seck pardon
from God, telling her, at the same time,
what God had done for his soul. The
Sheriff was present all the time, and
scemed astonished. e said— How
can you be so sure of what God has
done ?”  Atkinson veplied—* Were not
my feet chuined of late, so that I could
not walk?”  “Yes,” said the Sheriff.
“Well,” continued the prisoner, you
orderved the chains to he taken off, and
now [ can walk; and Tam just as sure
that God for Christ’s sake, has tuken off
the chains of sin from my soul and st
me at liberty.,” On the scaffold he
exhorted the people to keep from bad
compeny and gaabling, declaring that
these had been his destruction.
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The next day T made out a list of the
stolen property, from whom taken, and
where to be found, which I took to the
Mayor, informing him of the whole affaiv.
A day ortwo after, T called again, to see
what he had done.  He said hie had ealled
a meeting of the magistrates for consul-
tation. aud that they hal come to the
conclusion not to do anything, as it wonld
ouly cause trouble and disturbanee in the
conntry, and perhaps not result in the
vecovery of the property after all.  Ce -
ting no satistaction from the Mavor, |
coneluded to try what I could do myselt.
I aceordingly wrote to & man who lived
about nine miles from Londonderry, from
whom Atkinson had stolen a horse, sa, -
ing T wished to see him.  When he
came, T detailed the matter, telling him
the horse could be found wta place about
60 miles distant and that I would eive
him a letter to a gendeman in that
neighborhood with whom [ was acquaint-
ed. e went accordingly. and delivered
my letter. The gentleman went with
him to the place, and there they found
the horse plowing. They spoke to the
man, who said he had bought the horse
from a neighbor, who, in turn had bought
it from the man to whom it had heen
sent by Atkinson. He gladly gave up
the horse to save further trouble.

The affair soon got abroad, and eveated
no smali séir in the city. When the
owner of the horse came to thank we for
the aid I had given, T said to himn,—
“ You have now seen what the grace of
God did for poor Atkingon; and the
proof of b’ sincerity is seen in his anxiety
that all vae stolen property should be
vestored to its rightful owners. Would
you have any objection to Mr. rwin
going out and preaching to your neigh-
hors?’  IMe replied, “Not the least,
provided you will come with him.” This
1 consented to do, aud an appointment
was arranged for the following Sunday
afternoon.  Theve were no Methodists
within 9 miles of that neighbornoad at
the time, and we expected only u few of
the neighbors to preach to; but hefore
we arvived the affair had been cirenlated
through the country, and the people
tarned out in such numbers that no house
could hold them, so Mr. Trwin had to
preach in a field. The people seemed
deeply impressed, and invited him to
preach the next Sunday, which he did.
This led to regular preaching in the
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neighborhood, and after an absence of 20
vears from that part of the country, 1
was glad to learn that the preaching was
still continued, and that there was a
flourishing class of 20 members,

The practical lessons of this simple
Jittle narralive are too obvious to need
special application. T will  therefore
leave that part to the reader; and will
merely say to those who may be curious
about the watter, that I sueceeded in
~atting nearly all the stolen property
returned teo its vightful owners.

Joux MarTHEWSON.

Montreal, 1874.

THE MASSACRE OF CHURCIL
MUSIC.

Tnere has been an coffort made for the
last twenty years to kill congregational
singing.  The attempt has been toler-
ably successful ; but it seems to me that
some rales might be given by which the
work conld he done more quickly and
completely.  What is the use of having
it lingering on in this uncertain way?
Why not put it out of its misery? If
vou are going to kill a smake, kill it
thovonghly, and do not let it keop on
wagging its tail ull sundown.  Congre-
gavional singing is a nuisance, anyhow,
to wmany of the people. Tt interferes
with their comfort. 1t offends their
taste. Tt disposes their noses to flexibil-
ity in the upwird divection. It is too
democeantic in its tendency.  Down with
congregational singing and leb us have
no more of it.

The first rule for killing 1t is to have
only sucl tuaes as the peaple canaot. sing.

In some churches 1t is the custom for
choirs at cach service to sing one tune
which the people know. It is very gen-
crous of the chotr to da that.  The people
ought to he very thankful for the dona.
tion. They donot deserve it. They are
all # miserable offenders,” (I heard them
say so), and, if permitied once in 2 service
to sing, ought to think themselves highly
favored.  But 1 oppose this singing of
even the one tune that, the people nder-
stand. 1t spoils them. It gets them
hankering alter more.  Total abstinence
1s the only safety ; for, if you allow them
t2 imbibic at adl; they will after a while
ger in the habit of drinking o0 much of
1%, and the ficst thing you know they will

Earnest Christianity.

bef going around drunk on sacred psalm.
ody. Besides that, if vou let them sing
onc tune at a service, they will be putting
their oar into the other tunes and hotly
cring the choirv.  There is nothing more
annoying to the choir thun, at some
moment when they have drawn out a
nule o exquisite fineness, thin as a splig
hair, to have some blundering elder to
come in with a «“Praise ye the Lord 1
Towl abstinence, 1 say! Let all the
churches take the pledge even against
the milder musical beverages 3 for they
who tunper with champagne cider soon
geb to Hock and old Burgnndy.

Now, if all the tunes are new, there
will be no temptation to the people.
They will not keep humming along, hop-
ing that they will find some bars down
where they ean break into the clover
pasture.  They will take the tume as an
Inextricable conundram, and give it up,
Dusides  that, Pisgah, Ortonville. and
Lrattlestreet are old fashioned.  They
did very well in their day.  Our fathers
were stmple-minded people, and the tunes
fisted them.  But our fathers are gone,
and they ought o have taken their
baguage with them. 1t is @ nuisance to
have those old tunes floating around the
charch, and some time, just as we have
got the music as fine as an opura, 1o have
avevival of religion come, and some new-
born soul break out in “Rack of Ages
Cleft for Me ! till the organist stamps
the pedal with indignation, and  the
leader of the tune gets ved in the fice
amd swears. Certainly anything thag
makes 1 swear is wrong—arga, con-
wregational singing is wrong.  Quod eraf
demonstrandwm; which, being translated,
means Slain as the nose ore @ man’s_face,
What right have people to sing who
know nothing about rhiymthmics, melo-
dics, dymumies?  The old tunes onght o
be ashamed of themselves when compared
with our modern beanties. Tt Dundes,
amd  Portuguese Hyum, and  Silver
Street hide their hewds beside what we
heard ot long ago in a church—just
where 1 shall not tell. The minister
read the hiymm beawifully.  The orgam
began, and the choir sang. as nearas T
could understand, a1s follows :

Qo—aw—gee—hah
Ah—me—~la—he

Q—pah—sal—idalh
Wo—haw—gce.e.c-c.

My wife, seated beside me, did not
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like the music.  But T said: «What
beantiful sentiment! My dear, it is a
pastoral. You might have known that
from ¢ Wo-hes-gec !’ Yon have had your
taste ruined by attending the Brooklyn
Tabernacle.”  The choir vepeated the
last line of the hynm four times. Then
the prima donna leaped on to the fivst
line, and slipped, and fell on to the se-
cond, and that brake and let her throngh
into the third. The other voices came
in to pick her up, and got into a grand
wrangle, and the hbass .md the soprano
had it for about ten seconds; but the
soprano heat (women always do), and the
bass rolled down into the cellar, and the
soprano went up inte the garret, but the
latter kept on squalling as thouzh the
hass, in leaving her, had wickedly torn
out "all her hack hair. I felt anxious
about the soprano, and Jooked hack to
see if she had fainted; but found her
reclining in the arms of a young man
who looked strong enough to iake care
of her.

Now T admit that we eannot all have
such things in our churches. It costs
like sixty. Tn the Church of the Moly
Bankak it costs one hundred dollars to
have sung that communion picce :

“Ye wrelched, lungry, siarving poor!”

But let us come as near to 36 as we e,
The tune * Pisgah™ has heen standing
long enongh on  “ Jordan's  stormy
banks.”  Let it pass over and get ont of
the wet weather.  Gocd-bye € Antioch,”
S Harwell)” and “ Boylston.”  Good bye
till we meet in glory.

But, if the prescription of new tanes
does not end congy c;v:xtmn.nl singing, I
have another suggestion.  Get an irre-
ligious choir, and put them i a high
l):llcony Iack of the congregation. I
know choirs who are wade up chicfly of
religious  people; or those, av least,
respeetful for sacred things, That will
never do, if you want to kill the music.
The theatrical troupe are not husy clse-
where on S.Lb\mth, and you can get them
at Ialf price to sing the prises of the
Tord. Aleet them in the gareen room wb
the close of the *Black Crook” and
secure them. * They will come to chwrch
with opernglasses, which will bring the
winister so near to them they can, Trom
their high perch, look clear down his
throat and sce his sermon before it is
delivered.  They will wake excellent

poctry on Deacon Goonsout as he carries
around the missionary box.  They will
write dear little notes to Gonzaldo, ask-
ing him how his cold isand how he likes
gum-drops.  Without interfeving with
the wo:.slnp below, they ean dlscuss the
comparative .l\‘ﬂ()l\.l‘)‘i‘n(thh of “The
Basque” and “The Polonaise,” the onc
lady vowing she thinks the first style is
“horrid.” and the other saying she would
ather die than be scen in the latter—
all this while the chorister is gone out
during sermon to refresh himself with a
mintjulep, hastening back in time to
‘ng the last hymn. How much like
heaven it will be when, at the close of a
solemn service, we are favorod with
snatches  from  Verdi’s ¢ 'Iyovatore.”
Meyerbeer's “Hugnenots.” and Bellini's
“ Somnambula,” from such artistes as:

Prima Domna Soprano,
MADEMOISELLE SQUINTELLE,
from Grand Opera House, Paris.

Siexor BoMBastaxi,
Basso Bufto,
from Royal Ttalian Opera.

CARL SCHNEIDERINE,
First Baritone,
of His Majesty’s Theatve, Berlin.

If after three months of taking these
two prescr iptions the congregation: ‘l sing-
ing is not thoroughly des ul, send e 2
letter dirceted to my name, with the tide
of 0. F M. {Old Fogy in Music), and I
will, on the receipt thereof, write another
preseription, which T am sure will kill ¢
dead as a0 door-naily, and  that is the
deadest thing in all history.

— | Zulmage in The Independent.

WORDS FOR IR

EACILERS.

Wauexy I hegan to preach of these
things (death, judgment, cte.,) long ago.
I confess the matters scemed to me so
tervible, that T was afmid that people
would have ran out of their wits with
fear; but a litkle expereence showed
me, that many ave like a dog that is bred
up in a forge or furnace, that being used
to it, can sleep, though the hammers are
heating, and the five and hot ivon flaming
about Lm\, when another that had never
seen it, would be amazed at the sight.—
Beacter, 1613-1691.
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My best presentations of the Gospel
to you are so incomplete ! Sometimes,
when [ am alone, 1 have such sweet and
rapturous visiong of the love of God and
the druvhs of His Word, that I think, if
I could speak to you then, ¥ should move
your hearts. I am like a cnild, who,
walking forth some suuny summer’s
morning, sees grass  and  flower all
shining with drops of dew,

“Oht” he cries, “ Il carry these
Leautiful thivgs to my mother”

And, eagerly plm.l\m" them, the dew
drvops iuto his little padm, and all the
charm is gone.  There is but grass in his
hand, and no longer pearls.—ZBeecher.

THEIR DISCOURAGEMENTS.

Tuis is the killing paiv of all our
paing, that all we do is rejected.  Min-
isters would not be gray-headed so soon,
nor die so fust for all their labor, if it
were but successful ; bus this cuts to the
heart, and makes us bleed in secret, that
ﬂmnuh we do much it comes to not,'nn'r
Iam pl wed in an hospital, where there
are so nany sore diseased cremares, that
it would pity any one's heart to look on
them, and yet when I eame to dress them
they all curse me in their heart ; and
on¢ hites his wouuds from we, and
another says and sweas he is as well as
I, inas gond a coundition as his minister;
and vet looks as pale as death, as black
in the mouth and eyes as if he were in
hell alvculy. — Loclier.

CauseLess depresion is not to be rea-
soned with, nor ecan David’s harp charm
it away, by sweet discoursings.  As well
fighs with the wist as with vhis shape-
lt,ss wndelinable, yet all-beclonding hope-
lx.xsm'ss. If those who laugh at such
melancholy did but feel the -'ru-f of it,
for oue hour, thuir .m«hu.r would be
sobered into compassim.  Resolution
might, pevhaps, shake it off, but where
ave we to find the resolution, when the
whole man is unstrang —Spurgeon.

Tuere are three kinds of men in the
world—tl:e Wills, the Wont’s, and the
Caut's.  The ﬁlsb cffect everything ; the
others  oppose  everything. «T will?
builds our ratlroads ;and .stuunbo.nis; B |
won't” don't believe in experiments and
nounsense; while « Leant” grows weeds
for wheat, and commonly ends his duy's
in the slow digestion of bankruptey.

Earnesi Christianily.

A QUESTION WITH ONLY OXNE
ANSWER.

A youxeg man from the provinees, whe
was sent to Pavis to linish his education,
had the misfortune of getting into I ul
company. He went so fir as to wish
and o say, There is no God : Gad wag
only a word. After staying sevewal
years in the capial, the young man ve-
turned to his faunily.  One day he was
invited to a respectable house, where
there was & numerous company.  Wlhile
all were entertaining themselves with
news, pleasures, and lmslmss‘ two girls,
aged x('\pu.uvdv twelve .md t]m'tcm
were seated ina bay window, reading to-
gether,  The voung man .tppl'o.tchul
Llwlu, and asked :—

“What heautiful romance are you
reading so attentively, young ladies 2

« W are reading no romanee, sir ; we
are reading the ln.stmy of God's LhOa‘:ﬂ
people.”

“You believe then that theve is a
God 1” :

Astonished at such a question, the
cirls looked at cach other, the blood
mounting to their cheeks.

“ And you, sir—do you not believe it 97

“Quee I believed it; but after living
in Paris, and studying p]u]osophv mathe
ematics, and polities, Iam convinced that
God is wn empty word.”

“ [, sit, was never in Paris; I have
never studied philosophy or mathematics,
or ull those heautitul things which yon
know ; T only know my catechism. But
since you are sn leuned, and say there is
no God, you can casily tell me whenco
the egg comes 2"

“A funuy question,
comes from the hen”

“ Aud now, sir, whence comes the
hen?”

# You know that as wellas I do, miss;
the hen comes from the egg.”

« Which of them existed fivst, the cgy
or the hen?”

a1 really do not know what yon in-
tend with this question, and with your
hen; but yet that which existed first

cas the hen,”

“There is 2 hen, tlxcn, which did not
come from an eygg "

# Beg your pavdon, wiss; I did uot
take notice that the gy existed fust.”

traly ; the cgg
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«Theve is, then, an cgg which did not
come from 2 hen1”

«Q! i{‘ you—beg pardon—that is—
you see—"

<1 see, sir, that you do not know
whether the eay existed before the hen,
or the hen before the eyy.”

«Well, then, I say the hen”

“Very well; there is, then, a hen
which did not come from an egg. Tell
me, now, who madeo this first hen, from
which all other eggs and hens come?”

“ With your hens and yowr eges, it
scems to me you take wme for a poulery-
dealer.”

“ By no nieans, sir ; I only asked you
to tell me whence the mother of all hens
and cgas come.”

¢ But for what object.”

“Well, sinee you do not know, you
will permit me to tell you, Ie who
created the first hen, or, as you would
rather have it, the first egy, is the same
wha created the world ; ; and this being
we eall God. ' You, who canmot explain
the existence of a hm er an cgg without
God, still wish to maintain to be able to
explain the existence of this world with-
out God.”

The young philosopher was silent, and
quictly took his hat, and full of shaume
departed.—2Lranslated from the French.

LOVEFEAST.
—) e

AFTER long delay, T have at length over-
come my reluctance to write an account
of the way by which the Lord led me
into the enjoynient of full salvation.  In
the course of my ministrations T lave
testified to this grace before thousands of
the Lord’s ])LO])I(, and if my written tes
‘timony can bring glory to Chuist, or
benefiv to Iis suints, T have no right to
withhold it.  Indeed, it is one of the
conditions on which T hold the bles ssing,
that I shall make it known te otlu.r« as
by this means © the communication” of
our “faith may bhecome cffectual by the
acknowledging of every good thing which
. isin ‘us’ by “Christ Jesus.”

My conversion was clewr.  No one,
perhaps, had ever less cause to duubt its

reality. I coull go to the spot where I
received ¢ the sense of sin forgiven”
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throngh faith in Jesus Chrise.  With o
heart-Tel consciousness of His peace, I
testified before many to whom 1 had
access, and soon found the way opening
for the public proclunation of His love.
Forward I went, preaching «the know-
kd«c of salvation by the remission of
sms Tand in a few years I was tully
emplovul in calling sinners to repent.
ance. My to%mnmw to the pardon of
sin t;lnou_gh faizh in Jesus Christ was not
altogether in vain, for in some of my
services I had the joy of sceing sinners
brought to God.

Jut through all the eanvlier years of my
Christian life and ministry I was con-
scious there was a higher degree of
salvation for me if 1 conld oul\' attain
toit. Many times T was deeply :mpwsscd
with the need of baving my heart purified
from sin, and 1 was moved to scek this
blessing. I knew there were some living
witnesses  that “the blood of Jesus
Christ cleanseth from adl sin,” but sear-
cely any of my acquaintance professed it.
Although T was convinced it was the
peivilege of all, I confess T locked upon
those who enjoyed this blessing as very
specially favoured. Iany times 1 was
stirred to pray for full salvation fiom tie
power and the inbeing of sin. 1 believed
i such a salvation, but I did not believeo
Jorit.  Once in particular, T remember,
after reading one of Mrs, Palmer’s books
upon the subject, I enrnestly prayed that
I might obtain it. As I walked along
the road to a cowntry appointment, my
desire became intense, and T prayed that
God would then impart it to me. I do
not think T ever felt it more necessry to
my Christian enjoyment and ministerial
suecess than I did at Shat moment.  Bug
with all this desire and prayer, I failed
to obtuin it. I scemed to be sccking
another salvation, rather than a higher
degree of the salvation T then possessed.
e S .
This Ligher degree conld only he olitained
by faith, but I had no one to simplify to
me the way of believing.  Looking back
upon my struggles to obtain this blessing,
I sce how zealously T tried to obtin 1%
by the works of the law. Jwly in my
Christian course I deew up a covenant
and signed it, Linding myscll to condi-
tions I found it impossible to fulfil. I
have tried to live by strict vules, think-
ing tmt if I could live as some whose
“lives” I had read, I miight find it. My
strictness of lite so ufiected my accus-
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tomed cheerfulness, that one who ob-
served it, said, If that was what entive
sanctification would do for me, it was to
he lhoped I should never attain it, T
need scavcely say that Ilooked too much
to the help of man. T read various
authors.  Any book on the subject, new
or old, T read with ecagerness.  One book
in particular I expected great things
from, but when the last page was vead T
was still without the blessing,  Discour-
aged by my fuilure, at length I yiclded
to the temptation that it was too high
for me (o attain, and for two or three
years I was content with past experience.
I was somectimes repraved by wmy con-
science for so doing, especinlly when
speaking to others about faith in Christ
for the pardon of their sins. At length,
on Saturday, the 27th January, 1866, I
was again much stivred in spirit, and
was greatly encouraged by reading an
article on “Purity of Heart” in a perio-
dical called “The Messenger of Life.”
For the benefit of others, I will give the
snbstance of it.  The writer showed that
the means Lo be employed for its reception
are Prayer and Faith.  The preparation
reguired was (17 a conviction that you
need it, and (2) a desire to obtain it.
Both these T found myself to possess.
Reference was then made te the words
of Jesus, where He says,  What things
soever ye desive when ye pray, believe
that ye rveceive them, and ye shall have
them.” (Mark xi. 24.) The desire is to
be put into prayer; and, while in the
act of praying, you are to helieve you do
RECEIVE the blessing you pray for, and
you shall have it.  The faith which
sanctifies was then described as :—

1. A conviction in the mind and heart
that the blessing desived is altainable,
as no one will strive to obtain thas which
he believes canmot be possessed.

2. An assurance that the blessing is
promised. in the word of God, instancing
Ezek, xxxxi. 2527,

3. A conziclion that the person prom-

ising the blessing is alsv anLE to perform

it.—Epi. iii. 20.

+. That He who is able is also willing.
—1 Thess. v. 24,

5. Not only faith in God's promise,
ability, and willingness to bestow it;
but that He is able and willing to do it
Now. Th: Lord says now is the accepted
time, wow:s the day of salvation.  Satan
says, some other time ; you arc not fit;

i

vou ave not prepared ; you are not ready
for it. Beware, lest he lead you to seek
it by works instead of by rarrm. Ifit
is to be by faith, as the Scriptures dis-
tinctly teach, then you, and all things,
are now ready. Then plungo into the
Fountain open for sin and uncleanness,
is blood avails now.  Plunge xow, for
it cleanses Now.

6. If you have not obtained the bless-
ing vou ask, said the writer, the next
step is to believe that the Lord poes it,
That is, while you are in the act of
praying, say, Lord, [ believe I do receive,
Thou dust sprinkle me with clean water
and make me clean; from all my filthi-
ness and from all my idols, Thou dost
cleanse me this moment; the blood of
Jesus Christ Thy Son cleanseth me
Now from all sin. T cluim the blessing,
T un now washed. I am now sanctified
wholly, in the name of the Lord Jesus,
and by the Spirit of our God. Should
there still be auy doubt left in your
mind, you must—

7. Steadlastly believe that you receive
the blessing yvou pray for. Should yon
ask, But aun T to believe that I receive
hefore I feel 7 Certainly.  You are not
saved by feeling, but by faith. But
upon what authority am I to believe?
I answer, not on the authority of your
own feelings, for how can you feel before
you receive? IMow can you feel you
drink water hefore you dvink it?  Well,
then, I want to receive. But how can
you receive before you believe? It is,
believe first, receive next, and feel lase.
Believe; receive; feel.  Jesus savs,
“«Believe that ye receive, and ye shall
have.”  Suppose I had a friend in whom
I had the greatest confidence, possessing
intelligence, piety, and wealth, and he
should show me n £5 Bank of England
note, and say, “If you will belicve my
word, and not doubt in your heart, I will
put this bank note inte your coat pocket
bebind you.  Now, are you believing,
because I am putting itin?” Yes, Lam
helieving that 1 veceive it “Theve,”
says he, T have put it in your cond
pocket ; do you believe me?”  Yes, I
belicve it. T have now u £5 Bank of
Baglwud note in my coat pocket.  Sup-
posu some one were to say, “How do
vou know it—yow can't feel 162 You
wounld say, * No, I cannot {eel it, but
I know it is there.,”  * But how do you
know?’ ¢ Because my friend says so,

3
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and I honour his word, and can trust in
his veracity, and don’t doubt for a mo-
ment that I have is.”

1f you would trust a friend so, said the
writer, would you doubt for a mowment
the words of the Lord Jesus? Is Ie
not the Way, the Truth, and the Life?
Does He not say just now, « Believe ye
reeeive, and yo shall have?” Then at
once say, “Lord, I believe I now receive,
and I have it.”  Thus you are sanctified
by faith, which isin Christ. IHold fast,
your heart shall be impressed with the
Holy Ghost's indubitable seal.

8. The next point was to confess it.
Say at once, *Lhe blood of Jesus Christ
cleanseth me from all sin.”  Tell your
friends. Tell it in your class.  Tell them
all that you do now “reckon yourself
dead indeed unto sin, but alive unto God,
through Jesus Christ” your ¢ Lord.”

This believing I did receive when 1
prayed was something new to me. It
was as a new revelation.  All day it was
revolving in my mind, and before retiv-
ing for the night, I determined to try
what this believing would do for me.
On my knees, after telling the Lord what
T desired, and that I was willing to
receive it, and if I received it I would
confess it on all proper occasions, I said,
“Lord, I Lelieve Thou dost this moment
cleanse my soul from all sin.  Thou dost
this moment save me.” And while my
lips gave cxpression io the words, al-
though I had nothing but the promise
and faithfulness of God to rely upon, my
heart did firmly believe that God fulfilled
His purpose in me, and that the blood of
Jesus cleansed me from all sin.  Almost
as soon as I had spoken the words, 1 felt
that it was even as I desived, that accord-
ing to my faith so it was done unto me.
1 believed that I received the blessing,
and 1 had it.

Immediately I began to praise the
Lord, and to confess what He had done
for my soul, and I was encouraged in so
doing. The next dwy being the Subbuth,
I had three opportunities of confessing
in public, and I availed myself of them.
Every time I confessed it I was
strengthened.  Sometimes when severely
tempted, I wished myself in the pulpit,
that I might break the power of the
temptation by a public confession. At
last I resolved I would never doubt
again. I determined to live not Ly feel-
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ing, but by fuith, and the less fecling,
the more faith [ would exercise. Yea,
if it should come to pass that I had no
feeling, 1 would dare to believe that
through Christ L was aecepted and saved
from all sin.  Through all the varying
circumstances of life I resolved, in the
strength.of God’s grace, to commit the
keeping of my soul to my Saviour, assured
that He was “able vo keep me from
falling, and to present me faultless before
the presence of Mis glory with exceeding
joy.”

Nearly eight years havo passed since
I received this blessing.  During this
period I have never doubted the power
of Christ to preserve me, and He las
kept me from falling. My joy in the
Lord has been ever-increasing, and now
my hope is full.  Jesus saves me. 1
want more and more of His Spirie. 1
want more and more of Iis power, that
I may speak to others of His love, and
win them from the paths of sin.

During this period I have constantly
proclaimed this us the privilege of every
child of God. Sume lhave believed my
testimony, and have entered into “the
rest of faith,” and are now enjoying the
blessings of the spiritual Canaan,  Some
who have entered have, 1 fear, gone back
through “the sin which doth so easily
beset us,” namely, unbelief. I pray that
if any such read this they may be in-
duced to return unto their vest.  Others
who have heard the testimony have not
mixed faith with their hearing, and are
still in the wilderness of doubts and
fears. Some have opposed the truth
through ignorance; others, I fear, be-
cause it came into contact with their
cherished sins ; but still I have continued
to testify. Of Jate I have been much
cheered by tho suecess which God has
given to my testizuony for Jesus.

The receptios of this blessing, I may
add, has greatly intensitied my love to
Christ and to perishing sinners. It has
made my ministry more successful, for it
has led me to rely more upon the Spirit
in my endesvours to save the people
from death. When addressirg them I
have often felt I could with jwopricty
say, *As though God did bescech you
by ” me, I “pray you in Christ's stead
bo ye reconciled 10 God.”

Josern NIELD.
—Iing's Highway.)
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ALONE WITH GOD.

BY J. LAWSON.

Alone with God : no other place so sweet ;
Fain wounld I ever dwell at Jesus’ feet

To worship Him, free from all worldly care,
In holy solitude and earnest yprayer.

Alone with God: when grief o’erwhelms the
soul,

Aud boisterous waves in fury round us roll,

How sweet thenee to repair, there to unload

Our weary, burdened souls, alone with God !

Alone with God: whotre carthly friends wre
not,

Ang cruel enemies our ruin plot,

We still a refuge have, o safe retreat—

Alone with God, at Jesug’ blessed foet.

Alone with God : though carthly comforts fail,
And all the powers of hell our souls assail,
We fear them not, with Jesus for our friend,
For all who trust in Ilim will e defend.

Alone with God : let men and devils rage,
In secret prayer my soul shall then engage;
Nor will I fear, for they can never harm
Me while I trust in His Almighty armn.

Alone with God: the busy world outside,

In holy quict, there wonld Iabide;

My griefs aud troubles all to God makeknown,
In humble confidence, with }im alone.

Alone with God: how vain all earthly things

Compared with converse with the King of
Kings!

0, Hlessed privilege to mortals given—

Sweet, quict, blest communion with Heaven'!

JAPAN.

Since our last issne we received a letter from
the Rev. Geo. Cochran, dated Yokohama.
Our readers will be glad to know that the
Mission work of our church in Japan is most
encouraging. Two converts have been haptized
—the first fruits of Methodist effort in Japan,
It is delightful to know that the two young
men referred to have not only embraced Chris-
tiauity as a system, but, as Bro. Cochran
expresses it, have been ¢ translated, with a
beantiful experience, ‘into the glorious liberty
of the Sons of God.””  Alter veferring to the
two converts whom he had baptized, Bro.
Cochran says:—*1 am persnaded there are
many others in the same case, earnestly desir.
ing to know the truth. Their native supersti.
tions yield no satisfaction to the cravings of an
immortal spirit, and I believe they are a
veople prepared of the Lord to receive with
joy the Gospel of His grace. 1 expecet to see
wonderful changes here in favor of Christianity
within a few years. Siuce our church has re.
solved to enter the forcign field, a better than
Japan could not have heen selected.”

EARTHLY TREASURE.

OxE day when Aleibiades was hoasting of his
wealth, and the great estates he had in posses-
sion,—which too generally cause pridein young
people of high rank,—~Socrates carried him to
a geographical map, and asked him to find
Attica. 1t could scarcely be perceived upon
the driaft ; he found it, however, though with
much difliculty ; but upon being desired to
point out his own cstate there,—1t is too
small,” said he, *‘to be distinguished in so
little a space.”  *“See, then,” replied the
philosopher, ““how much you are affected
about an imperceptible point of land.”




Editor's

.
COMPLETENESS IN CHRIST.
Honixess does not change the essential quali-
ties of mind, nor make us omniscient, or all-
knowing; hence, ““ We cannot always decide
the right or wrong in matters entirely depend-
ent on human judgment or skill, and in such
questions often err, and, erring in judgment,
we err in the practice it leads too,” which,
therefore, may sometimes seem to others in-
consistent  with our profession.  But not
claiming to e perfect exeept in trust, we sub-
mit ourselves to the infinite skill and moulding
power of our infinite Futher, and are being
perfected in holiness ; are even now ‘com-
piete in him,” or as the original expression

literally is, *‘ye are filled by him.”

Words fail me to express the exceeding pre-
ciousness of Jesus to me, as a daily, a comyplete
Saviour. He is indeed my light and my sal-
vation, my life and my all. He is made of
God unto me, even me, wisdom, righteousness,
justification, sanctification, and redemption.
He is to me, *“Wonderful, Counscllor, the
mighty God, the everlasting Father, the Prince
of peace.” Glory to his name !

“* All my longings are contented,
All my wanderings turn te him."”

He is my daily constant companion, my best
and dearest friend, my Elder Brother. e is
my Sayiowr from sin.  He leads me and guides
ne and keeps me, and will afterward reecive
me into glory.

DAILY PRAYER MEETING.
For about four months past a Noon Prayer
Meeting has been held daily, in one of the
Class Rooms of St. James-strect church, Mon-
treal. Manifest good has resnlted in several
cases from this mecting, and the brethren
engaged in it are encouraged to persevere.
Friends from other parts of the country who
may come to Montreal will be heartily wel-
comed at the Noon Prayer Meeting.

—

A GOOD ILLUSTRATION.
Rev. Dr. WavueH, one of our missionaries in
India, says that the Hindoos and Mohaumme-
dans almost universally concede the depravity
of the race.  Among the illustrative examples,
he gives this from one of the chief men of
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Lucknow : “The sinfulness of a man,” said
he, “‘is easy enough understood, when we
remember that in disposing of a good thing—
for instance, milk—we have to carry it to
men’s doors; but when we wish to furnish
that which is evil—that is, to sell rum—we
have but to open a shop, and they come to us.
That is,” continued the man, “we will make
sacrifice to destroy owrselves, but none to help
ourselves.”

[¥ 2 man looks for God, God knows that he is
looking. He that secks is sought. Take
trouble to win a blessing harder for you than
for others, and you shall have one bestowed vn
you better than you sought for.

Kind hearts are the gardens,
Kind thoughts are the roo’ ;,

Kind words are the blossoms,
Kind deeds are the iruits.

Love is the sweet sunshine
That warms into life,

For only in darkness
Grow hatred and strife.

Wiex RicHARD Warsox died, he remarked :
¢ I shall see strange sights to-day, but it is not
the glitter and glare, the topaz and diamond—
no, it is God I want to sce.” And they shall
see his face.”

Reader, how does your heart respond to this
expericnce? Docs this touchstone reveal a
Christian's love, or must you henestly say,
“*None of those things move me, ncither is
there beauty in him that I desive.”  Are you
blind to the vision? O, annoint your eycs
with cye-salve that you may see. Cry with
the urgency of Bartimeus, ‘‘Thou Son of
Davip, have mercy upon me!”  And he will
open thine cyes. Then, with all saints, will
you be able to comprehend the height, depth,
length and breadth of his grace, and know the
love of Jesus only.

WHiLE ten men watch for chances, one
man makes chances ; while ten men wait for
something to tum up, one turns something up ;
so while ten fail, onc succeeds and is called a
man of luck, the favorite of fortune. There is
no luc’: like pluck, and fortunc most favors
those who-are indifferent to fortune,



GOD IS KNOCKING AT THE DOOR.

¢ Behold, I stand at the door and knock.”—Rev, iii. 20,

With Expression.
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2 He is callihg, 8  Hec'sentreating;

. Still they answer not the summons,
Till.the Spirit-voice hus-flowi,

Ever calling,

In o soft and gentle tone,

To the fallen

Aud the falling,
To the weary and the lone ;

E'er entreating,
By His mexcy, by His care ;
" Kirocking, knocking,
And repeating ;
Calling, calling—this. His prayer:
¢ Let me enter !” Hear it, mortal,
Open wide the sin-lock’d portal.



