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REVIEW SECTION.

I.—HOW CAN THE PULPIT BEST COUNTERACT THE 
INFLUENCE OF MODERN SKEPTICISM?

NO. VI.
By William A. Sxivkly, D.D., Brooklyn, N. Y.

Tub subject of this symposium has already been so ably and ex
haustively treated that but little remains to be said. At the same time, 
the idea of a symposium is that a single theme should bo discussed by a 
variety of minds, each one occupying a different standpoint and look
ing upon it at a different angle of vision; thus making the total result 
equivalent to the effect of a manifold stereopticon which exhibits all 
sides and views of the object before it.

The answer to the question which embodies the theme will depend, 
first of all, upon our conception of what the specific function of the 
Christian pulpit is. Undoubtedly there is a great variety of sentiment 
in the Christian world to-day upon this point. The theories range from 
the level of the lyceum platform, with its discussion of the current 
topics of the day, finding its themes in telegraphic items and police- 
reports, up to the highest sacerdotal conception of the ministry, in 
which the duty of the pulpit becomes the simplest homily of ethical or 
evangelical truth, as a merely incidental—possibly an integral—part of 
the highest sacramental function known to the Christian church.

At whatever point in this ascending or descending scale we choose to 
take our stand, it will be generally conceded to-day that the business of 
the pulpit is not to be a teacher of philosophy, and in the impatience 
of the average congregation with what is known as doctrinal teaching, 
that it is scarcely to be a teacher even of theology.

There was a conception of the function of the pulpit prevalent a 
hundred years ago in New England, in which every man who under
took to be thoroughly furnished for its work, deemed it necessary first 
to master and assimilate some existing philosophic system as the found
ation upon which to build in safety the superstructure of his theological 
system. If that necessity he a real one and the details of metaphysi-
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cal doctrine arc to constitute the themes of pulpit discourse, then in
evitably it must bo defensive and apologetic also; and standing in this 
position it must bo prepared to meet all comers and to cross swords with 
every foe. This would necessarily involve a detailed refutation of the 
various forms of skepticism prevalent to-day : the relief of doubt, the 
reply to irreverent cavils; the formal answer to infidel objections; in 
one word, the work of Christian apology and defense along the whole 
line of assault upon the citadel of the faith.

But it becomes at once evident that if this course be adopted, the 
pulpit itself, while endeavoring to counteract the skepticism of the day, 
would really disseminate its assaults and give them a currency and a 
hearing in many minds where they were not previously known. And 
where the difficulties of one doubter might bo removed, the suggestions 
of doubt would be introduced to a score of other minds, and the result 
would be altogether different from that which was intended and sought 
for.

A distinguished pastor in one of our large cities announced to his con
gregation that he would deliver a series of sermons on Sunday evenings 
upon the fashionable sins of the day. At the close of the first sermon 
of the series, one of his deacons came to him to say that the members of 
his family must be excused from attending any subsequent sermons of 
the course, for the reason, as he alleged, that his sons and daughters 
had learned that evening of fashionable forms of sin and attractive 
phases of vice of which they had never known before in all their lives.

Just so with the formal refutation in the pulpit of the skepticism of 
the day. Many a trustful and believing heart would be disturbed by 
the statement of objections to our holy faith of which before they had 
never dreamed.

In addition to this, it must be remembered that intellectual convic
tion is not the sole object of pulpit instruction. That would be a chill
ing process which dealt only with the reason, and which permitted itself 
to stand before the bar of popular approval in which the scoffer and the 
unbeliever were permitted to be judge and jury both in regard to the 
verdict. The skepticism of the day is voluntary, and it is of the intel
lect and the reason rather than of the moral nature of man seeking earn
estly the knowledge of the truth. But there is a more powerful element 
in human nature than the decisions of the intellect or the conclusions of 
the reason. It is that voice of God within the soul of man which 
echoes and responds to the word of truth without, and whose best 
results are reached not by processes of logic, but by the humble accept
ance of the docile mind and the child-like spirit. St. Paul’s definition 
of this function of Christian preaching was the significant formula 
“Commending ourselves to every man's conscience in the fear of God.” 
It was not to the reason nor to the doubt, but to the conscience that 
he made his appeal.
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And u greater than St. Paul treated the matter of theoretical diffi
culties in substantially the same way, when an inquisitive spirit came to 
him with the query “ Lord, are there few that he saved?” The answer 
was “ What is that to thee? Follow thou me.” The whole basis of 
imaginary difficulty was swept away in a moment, by recalling the at
tention of the inquirer away from some speculative and unimportant 
query to the one thing which most deeply concerns every man—the 
meeting of his own personal responsibility in the sight of God. And 
there is one further fact to lie remembered, viz. : that those who accept 
and endorse the skepticism of the day are not usually to be found in 
Christian congregations to whom the pulpit makes its appeal.

But it may be said that there will bo a secondary and indirect influ
ence of modern skepticism exerted upon those who are sincere in their 
faith, and the question then will be, How shall the pulpit protect these 
from the fatal effects of the malaria which is in the very atmosphere 
they breathe ? The answer to that question will be found in the true 
conception of the work of the Christian pulpit, which meets all the 
necessities of the case, and which, to those who hear its voice with a 
reverent faith, can most effectually neutralize the insidious influences of 
modern skepticism and doubt. It is that which considers the pulpit 
not a teacher of philosophy, nor a lyceum lecture on current topics, 
but as bearing a divine message of pardon and peace from God to man; 
and which, standing before the world, in Christ's stead, beseeches men 
to be reconciled to God. Narrow as such a definition at first may seem 
to be, it will yet bo found that in practice it is very comprehensive. It 
will construct the theory of its duty, not upon an abstract system 
evolved from the heat of religious controversy, but upon the broader 
basis of the facts which constitute the distinctive basis of Christianity; 
and following the example of the early apostles, it will simply preach 
Jesus and the resurrection, offering pardon and peace in Ilis name; and 
it will persistently continue to do so, whether men will hear, or whether 
they will forbear.

In other words, the best way for the pulpit to counteract the influ
ence of modern skepticism is to preach the positive truth of the gospel, 
fearlessly and boldly, for the acceptance of faith, rather than to con
struct argumentative apologies and refutations for those who refuse to 
accept its message. And it will add immeasurably to the power and 
force of this divine message if it be delivered with the underlying 
thought and understanding that it is not unfamiliar with the whole line 
of assault upon the faith; that it is acquainted with its subterfuges and 
its contradictions, and yet, that having examined them all, weighed them 
in the balances and found them wanting, it still calmly and confidently 
delivers its message of pardon and peace to a sinful world through faith 
in the blood of the Lord Jesus Christ.

This we conceive to be the function of the Christian pulpit, in its
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relation to modern skepticism, and it is justified alike by a true con
ception of its work and an intelligent appreciation of the domain of 
thought and conscience which comes within the sphere of its influence.

There are other departments of thought which may enter into the 
details of the argument and which may meet and oppose the influence 
of modern skepticism upon its own ground and in its own way. If it 
be disseminated by lectures and platform speeches, there is ample room 
for lectures and platform speeches in reply. If the vulgar platitudes 
of an exploded atheism are dealt out to ignorant and applauding crowds 
in theatres on Sunday evenings at 25 cts. per head, there is also the 
Monday lecture at Music Hall in Boston, to which the culture of our 
modern Athens gives its most attentive hearing.

If it he disseminated through review and magazine, there are other 
reviews and magazines which will furnish the fitting vehicle for rejoin
der. The scientific difficulties which have been alleged against the truth 
of the Bible have been abundantly answered—not by the pulpit in its 
utterances, but by scientific men of reverent faith, speaking through 
the pages of the very periodicals which have made the assault.

But this is a different department of thought, and a different field of 
action from that of the Christian pulpit. The literature of an era or 
a people which is the expression of its highest thought, will be the 
medium at once of the bane and the antidote—the skepticism of men 
and the good news of God. While the pulpit will continue its peace
ful task of strengthening the faith and cheering the hope of those who 
accept its ministrations, the battle will be fought in other fields of earn
est thought; and the assaults upon the faith, in lyceum or lecture, in 
magazine or review, will find their fitting answer on the same field of 
contest and by the same methods of defense.

The first concern of the pulpit must be, not “to banish and drive 
away strange doctrine,” but to nourish and strengthen the souls com
mitted to its care. The men who listen to its words to-day come to its 
sacred influence weary with the toil and struggle of the week. They 
turn away from the din and turmoil of business life through six days of 
intense and exhausting effort, to find an hour of peaceful quiet in God’s 
holy house on Ilis own holy day. Tired of the petty meannesses of 
human nature, ns manifested in a thousand unlovely forms in business 
life, they turn to the sanctuary to find refreshment for their souls by a 
single hour at least of worship and the thought of a better life. They 
seek in the culm of God’s holy house, and in the words of his gospel, a 
peace which the world cannot give. And to this thirsting and expect
ant faith the pulpit must give its answer, not in words of controversy, 
nor in the display of dialectics, but in the comforting message of the 
love of the gospel to all who are weary and heavy-laden. And the 
faith which is thus strengthened will need no butti ss of logic nor argu
ment of apology to counteract the influences of the skepticism of the
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(lay. Its motto will be : ‘‘I know whom I have believed.” The cita
del of its strength will be a personal faith in a personal Saviour ; and to 
a heart thus resting in the faith of the gospel the hoarse assaults of 
infidelity, the carpings and criticisms of a skeptical antagonism to 
Christ, the puling agnosticism which has no mind of it own, and the 
hesitancy which only fails to trust in Christ because it fears to take the 
first step in the pathway of faith—to such a heart these discordant 
noises of our time can never disturb the deep, unruffled repose of a 
trust which rests upon the sure foundation. Jesus Christ, the same yes
terday. to-day, and forever.

II.—PSYCHOLOGY FOR PREACHERS.
THE PSYCHOLOGICAL WORK OF THE PREACHERS.

NO. I.
By Professor J. II. W. Stuckenberg, O.IX, Berlin, Germany.

Psychology, as the doctrine or science of the soul, aims at an exact 
account of the mental ojierations, explaining their origin, relations, and 
interactions, grouping them into classes, discovering their laws, and 
forming the whole into a completely articulated system. It thus in
cludes whatever pertains to the processes of the soul, whether in the 
form of cognition, feeling, or volition. Dealing with what transpires 
in consciousness, psychology gives a natural history of the mind, while 
logic, {esthetics, and ethics treat of the absolute laws of thought, emo
tion, and conduct. The former discusses real life, the latter establish 
ideals.

This definition need but be apprehended in order to teach the im
portance of psychological inquiry for all who deal directly with human 
nature, particularly for educators and orators. Since it treats of the 
scource and the principles of our mental life, psychology is now gener
ally regarded as the fundamental science. Ho who would understand 
the objects of the mind must understand the mind and its operations; 
and in these objects are included natural science, history, sociology, 
politics and theology, as well as philosophy and all the individual inter
ests of man. Thoughts and systems are found only in mind; what is 
extra-mental can contain only materials and symbols of thought. On 
whatever field therefore the thinker desires to reap a harvest, psychol
ogy leads him to the soil and the seed, on and from which everything 
has grown. Whatever elements may enter into them as constituent 
jiarts. religion and theology have a psychological basis, a knowledge of 
which is essential for promoting their influence as well as appreciating 
their character.

The subject itself is so vast and its applications are so numerous that 
various kinds of psycho'ogy have arisen, and these may be increased in
definitely. Thus every phase of mental life can lie taken out of the
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general subject for separate treatment, and every class of individuals 
may have a peculiar psychology. A biblical psychology lias been writ
ten by Dclitzsch and Beck; Lazarus and Stcinthal have developed the 
psychology of nations; and wo not only have a psychology of in
fants, of humor, and of music, but also of Homer, Augustine and 
Shakespeare. In each case it is the purpose to give the peculiar 
oi*1 rations of the soul involved, or to discover an author's peculiar 
views of the soul as revealed in his works. There is no reason why 
there should not be a psychology of doctors, lawyers, ministers, poli
ticians, and of all other classes whose peculiar calling develops peculiar 
characteristics. There is a psychology of the shop, as well as of the 
“ministerial air,” the professor's dogmatism, the artist’s æsthetie con
templation, the politician’s suavity, and the maiden’s love.

We distinguish between a psychology of preachers and psychology for 
preachers, the former treating of the peculiar traits formed in preach
ers by their peculiar work, the latter of such psychological elements as 
are especially worthy of attention on the part of the preacher.

It is not proposed to substitute physchology for theology, nor to ad
vocate psychological instead of biblical sermons; nor is the novelty of 
the subject the occasion of its discussion here. Psychology for preachers 
deserves profound study on account of its fundamental problems, and 
because it promises such rich results in the practical work of the minis
try. It takes out of general psychology the psychic elements of pecu
liar significance for preachers, and applies the psychological laws to their 
special work. The particular calling of the preacher is ,ve focus into 
which all the light of psychology is to bo concentrated. While ab
sorbed in the pursuit of an object, the attention is fixed on the end 
sought and on the means for its attainment; but the roots on which the 
whole activity depends are apt to be overlooked. Yet, an old saying 
teaches what our experience confirms : A small error at the beginning 
may become a mighty one in the end. A slight change at the fountain 
may change the entire course of the stream. The intrinsic value of our 
subject consists in the concentration of thoughts on this beginning 
which determines the whole character and course of ministerial activity. 
It aims to make the preacher fully conscious of himself, as well as of 
his mission in behalf of others, and of the means required for ns ac
complishment.

In thus concentrating attention on the roots of the mental organism 
in order to determine the character of the fruit, we can hero indicate 
only a few leading principles. This principiant discussion, a mere out
line of the subject, will include three divisions:

I. The Psychological Work of the Preacher.
II. Psychological Conditions in the Hearers Requiring Special Atten

tion.
III. The Psychic Culture of the Preacher.
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This pipe 1 discusses the first division.
The aim in an undertaking is the lawgiver in the pursuit. Wisdom, 

in the Scriptural sense, is not possible unless there is a clearly defined 
end to which the means are to be adopted. It is essential to distinguish 
sharply between the final aim and subsidiary purposes; the former is 
the end to which everything must tend; the latter are but means. Ab
sorbing attention to means may so engross the mind that the very aim 
which gives them their value is lost sight of. A very small object im
mediately before us may hide a great one beyond. It is easy to form a 
habit of doing, and then to make the habit itself the reason for the 
work. Hence the common perversion of treating means as ends, of 
which avarice is but one of many illustrations. We love and pluck 
withering flowers, though a little reflection teaches that, they attain per
fection only in the fruit which nourishes and also contains the seed of 
new growths.

Partly owing to the pulpit, partly to the pew, the sermon frequently 
results in the perversion of means and end. A half-way house is reached 
instead of the destination. Many a sermon makes the impression that 
the preacher has no target but is firing at random, running to and fro be
cause he has no goal in view. When the most anxious question is ex
cited in the mind of the hearer is, “What is he driving at?” we may 
be sure that the sermon is a failure.

Psychology deals with consciousness; and one of its chief benefits for 
preachers consists in the full consciousness it gives them of the ulti
mate aim of their labors. They must secure the attention and gain the 
interest of their hearers; but if these are ends in themselves, why not 
make the pulpit a stage, and the sermon a romance ? The desire to 
please, as the ruling purpose, may place the preacher below the clown, 
because lie prostitutes the most sacred office and degrades the holiest ob
jects. “Now look out for him,” whispered a hearer, as a certain 
preacher arose, whoso jokes had made a former service jolly and re
minded the people of a circus. The greed for pleasure is affecting our 
religious services, and our very language is dictated by the mania. We 
enjoy the service and like the sermon; but there are whole communities 
in which the preacher rarely receives thanks because his sermons reprove 
and rebuke. It is deeply mortifying merely to please where we ought 
to profit, correct and edify, and where to please men may mean to 
offend God. Acts iv: 19. We must, indeed, interest if wo want to affect; 
but wo cannot afford to forget that what displeases may rivet the atten
tion and arouse deep interest, and that the hearer may want the least 
what he need* most.

We rise to a higher plane when we make truth the means of instruc
tion and of arousing the emotions, and aim to produce a good life. Yet 
a system of truth may bo adopted theoretically and a man remain a hea
then at heart; and the excitement of emotion may bo but an explosion
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in which the effect terminates, while the fruit can only be good if the 
tree is first made good. Creeds are valuable, hut they are not a Chris
tian personality; it is important to move, but often those moved most 
easily are the least available. Men of decided character, whether good 
or bad. have attained a firmness and fixidity which makes them less 
susceptible of immediate influence than persons more vascillating. A 
man whose whole past is crystallized into character has a greater mass to 
lie moved than one who has nothing but the impulse of the moment to 
determine his state. While more difficult to move the thinker and the 
man of great decision than impulsive natures, it is also more important 
to affect them, because to their mental attitude the conservation of 
energy applies. Valuable as emotion as well as the inspiration of 
thought and the impulse to action are, they are still but means to the 
ultimate aim.

Many stumble at Christ's command to love God supremely and our 
neighbor as ourselves. They hold that love being spontaneous, “thou 
shall " cannot apply to it. They overlook the fact that Jesus demands 
of His followers that state whose native element is love to God as 
Father and toman as brother. Not this or that phenomenon, however 
excellent, not anything transient, is the final aim of the Lord; but that 
which endures forever, the substance that abides amid the ever-chang
ing thoughts, feelings, and actions, lie seeks the personality, the man 
himself; and having gained him, all that pertains to him has also been 
won. Snboidinato aims are. at times, the only ones mentioned, yet 
their mission as means is always clear, just as when we say we study, 
we travel, we preach, the aim being evident without special mention.

I’erhaps some object that to glorify God is the end. But this is not 
in conflict with our view, which does not include divinity but only psy
chology. Yet it is worth while to notice that “to glorify God ” is often 
used as meaningless phraseology. In John 17, Jesus puts Ills whole re
demptive work under the category of glorifying God; and it is not ap
parent how God can better be glorified than by saving men. As a holy 
life is the manifestation of a holy soul, so God's glory is promoted by 
making men His children—a real, substantial glory, not an empty 
show.

That the aim indicated reaches th cart of the gospel's purpose can
not be questioned by any who at all meditates on the deep things of 
God. Not because really questioned is it here emphasized, but because 
it is forgotten or not firmly seized. When clearly apprehended it marks 
the most radical distinction between the preachers aim and the results 
usually sought by the man of the world. The one seeks a spiritual and 
eternal realism, the other mere phenomenalism. It seems useless to 
prove what is so evident; and yet the most evident things may require 
most emphasis to make them norms of life. A few familiar references 
to the Scriptures make the final aim unmistakably plain. It is the
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children of the kingdom and of the wicked one which grow' for eternal 
garners and for the burning; they, not anything merely pertaining to 
them, are themselves the wheat and the tares. Jesus catches the dis
ciples themselves and then lie sends them out as fishers of men. The 
deep scriptural meaning of “ heart,” much as we use soul or spirit, and 
such terms us regeneration, born again, conversion, new creature, and 
similar expressions, reveal the deep purpose of Christ's work. Faith, 
love, hope, joy, pence, and the Christian life are but fruits on the tree 
that has been made good. And, like his Lord, the apostle Paul indi
cates the soul itself as the object to lie won when he says : “ 1 seek not 
yours but you.”

In the deepest and most real sense the preacher's mission is soul- 
work. The soul is a living organism and can develop. Grace may grow 
in men, but men may also grow in grace. From the ordinary teacher 
the preacher differs in that ho concentrates his efforts on the culture of 
the soul as immortal and created for God, not ignoring the body and the 
world, but making them subjects before the throne. A follower of 
Christ, a child of God, express exactly what the minister aims to realize. 
In order to preserve and illumine the world Jesus makes his followers 
themselves salt and light.

The truth frees and the truth sanctifies the soul, and thus the Lord 
teaches that it is the great power of the preacher.

The Protestant church is founded on the principle of individual free
dom and aims to develop the personality, bv means of the truth, to the 
fullest and freest exercise of all its spiritual powers. When, in recent 
times, educators have declared that all instruction aims to develop the 
natural powers, to form perfect manhood and womanhood, to lead to 
the highest stage of perfection all the purely human elements in man, 
we recognize the importance of the aim but cannot regard it as 1 ,e high
est. God is not recognized. It should be distinctly stated that the 
highest humanism is found at the point where it teaches the divine. It 
has been said that man never seeks what he is not; and it has also been 
affirmed that man always seeks what he is not, and that this is the es
sence of all real striving; and both statements have been pronounced 
true. Much of nature may be wrong and needs extirpating by grace. 
Not merely to develop what he has, but to make man what he ought to 
lie, is the highest law of education. Toward this ideal the pulpit gives 
the impulse, arousing, instructing, inspiring, and guiding. God has 
endowed it with a kind of creative energy. But the work of the pul
pit, like that of conversion, is only initiatory. Both in the pulpit and 
the pew, however, the sermon is too much regarded as a thing abstracted 
from life itself, something apart and extraordinary, whereas its signifi
cance consists in its vital relation to the whole religions organism. Too 
much stress is laid on the wire preaching and the were hearing of 
the sermon as an intellectual or entertaining exercise; the result is
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ism, intellectualisai, theory, instead of organic soul-growth. Jesus 
pronounces the doing of the known as blessed, the doing being, of 
course, inner Indore it becomes outer.

The will is the concentration of the soul’s energy, and through it, not, 
indeed, as isolated, but connected with the intellect and feeling, the effect 
on the soul must be wrought. The will to do the will of God must 
become more than a law ; it must lie the character itself, so that not to 
do it will be a violation of self as well as of God’s law. The seed of 
truth presented by the sermon must be apprehended by the hearer, and 
ethically elaborated and appropriated ; that is, it must, by being digested, 
become a personal element of the man, so leavening and transforming 
him that lie not merely has the truth hut actually becomes true. Only 
by organic overworking and in working does the spiritual become per
sonal. The world perverts the things of God into its likeness ; the 
believer is changed by them into the likeness of God. He receives to 
become, and he is, light, spiritual, gracious, loveable, heavenly, divine.

Truth as a ferment, as energy, as spirit and life, as seed, as regenera
tive leaven, is the essence of the sermon. Hut the sermon is to the soul 
of the hearer only what, the vibrating air is to the car. The seed on 
the wayside is not productive. The preacher wants to co-operate with 
the hearer ; but the moment of delivery is but a moment’s co-operation. 
The great ethical work must be done by the receiving soul. The best 
teacher is the one who makes his pupils do most for themselves, and thus 
develops the spirit of the student.

When we look at the deep, substantial, permanent work of the min
ister, we are impressed with the insufficiency of every effect that is 
merely phenomenal. The pulpit, as intimated, can at best hut begin 
the work required. The Protestant Church does not teach too much, 
but it trains too little. Jesus taught Ilis disciples and trained them in 
what He taught. We do what wo are ; but it is equally true that wo 
become what we do. Training forms habit and character, and makes 
spontaneous, natural and instinctive what at first required great effort 
and perhaps seemed impossible. The pastor often accomplishes more 
than the preacher, because he trains his people in Christian work. Why 
the attachment of Episcopalians to the Prayer Book ? One need hut 
understand the power of repetition to cultivate the taste, to form habit, 
and to determine the whole character of the mental tendency, in order 
to find the explanation. We do not attach too much importance to 
training in affirming that only what wo do (inwardly as well as out
wardly) we know.

Perhaps we can learn a lesson from the most deadly foe of Protestant
ism. We should have to abandon our estimate of the value of the full 
development of a free personality before we could approve of the aim 
pursued in Jesuit schools ; but in some respects their success has been 
astonishing, and this success consists largely in training as distinct from
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teaching. Bekx, late (lencral of tlio Order, pronounced “gymnastics of 
the mind” the aim of all instruction ; others have called the method 
adopted “the mechanism of the Jesuits.” They avow the principle : 
“Religion and morality cannot he learned, they must lie practiced ; 
hence, training consists chiefly in the training and discipline of the will.” 
This principle explains the emphasis on good works, religious exercises 
and pious practices, the aim being thereby to train the pupil into the 
desired obedience as a second nature.

Psychology is intimately connected with pedagogics, and the progress 
of the latter during the century is due largely to the progress in psycho
logical study. In spiritual training attention to psychic laws is essential, 
and an important system might be formed of these laws. Religion is 
not domineered by chance ; there is a divine method in divine things. 
The laws of religious training reduced to system would give the prin
ciples of spiritual life, and instead of leading to mere abstractions would 
lead to conformity with life. Such a system would mediate between 
divinity and psychology, and would take the divine out of its abstract 
isolation and bring it into contact with the soul. The sphere of the 
divine, so far as it can become human, is the peculiar sphere of the 
preacher. It need hardly be stated that this system is to be found in 
the gospel, the principles of Jesus in training his disciples being the 
laws of the system.

Spiritual teaching and spiritual training, in order, through the help of 
the Divine Spirit, to create and develop the Christian spirit—that is the 
preacher's aim. Only hints have been given ; but they give glimpses of 
the infinite importance and incalculable difficulty of his task. In a 
peculiar and in the highest sense his work is psychological ; it is the 
truest and most exalted work directly on the soul. Ilis work on the 
circumference is significant so far as it tends to the center. The center 
of gravity to which all influence tends is also the center of energy from 
which all power proceeds. And whatever philosophical, theological, 
rhetorical and popular influence the preacher exerts, it performs his 
mission in proportion as it co-operates with the divine purpose in Christ 
to regenerate, enlarge, enrich and spiritually energize the soul.

III.—CRITICISMS ON SOME OF THE ABLEST REPRESEN
TATIVE PREACHERS OF THE DAY.

NO. IV.—JOHN HALL, I).I).
By an Eminent Professor of Homiletics.

“John Hall!” Fix your eye on the name. How four-square it 
looks ! Speak it. How solid it sounds ! Speak it again. What weight 
it carries ! Once more. How evenly balanced it is ! Consider it. 
What freedom from surplusage ! What honest scorn of distinction ! 

John Hall’s name is a symbol of the man. One does not see how the
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accord could l>e better. Cuhieitv. soundness, weight, equi])oise. purity, 
simplicity, make up a mental and moral character in which you can 
freely rejoice ; and such a character eminently is Dr. John Hall’s.

I have here, indeed, to speak of my subject only os a preacher : but 
the preacher always, and in the present case emphatically, is the whole 
man. Dr. John Hall is an example fit to lie, without exaggeration, 
described as magnificent, of what a minister may become through sheer 
personal character joined to simple common-sense—let but the common- 
sense in him have been, by the grace of (lod, purified seven times. A 
double endowment like that for the minister is nobler, as it also is 
rarer, than genius. Genius, in truth, seems something almost vulgar 
in the comparison.

It is only fair to admit that in Dr. Hall’s case there have co-existed 
two incidental felicities which are justly to be credited with no incon
siderable share of his actual effectiveness as a minister. In the first 
place, the fine physical equipment of the man has always with him been 
a great force working on behalf of the preacher. A stature which would 
be commanding but that a not ungraceful stoop at the shoulders seems 
to make it, better than commanding, persuasive—a wholesome massive
ness of person, a face that wins you with sincere complaisance habitually 
expressed, a voice, sound, hearty, voluminous, flexible, rich, make of Dr. 
Hall a speaker such that he has already half mastered his audience the 
very moment lie begins to speak. A cultivated national accent agreeably 
dashes his speech with the flavor of a difference that you are soon ready 
to acknowledge is even distinction ; you look and you listen, and the ear 
joins the eve in being flattered and gratified throughout the entire 
discourse.

The second incidental advantage enjoyed by Dr. Hall is his position 
as pastor of a metropolitan church long tirmed to appreciate substan
tial merit such as his. The place where this distinguished preacher 
stands year after year is no small element of his pure and beneficent 
power. Without disparagement of his own personal deserving, which 
is singular, eminent, it demands to be noted that Dr. Hall entered upon 
a great inheritance in becoming pastoral successor to James W. Alex
ander. It would be high praise "its present pastor, simply to
say that the great church once served by such a predecessor maintained 
its rank and its tradition in passing, after an interval of decline, from 
under the influence of the one to be under the influence of the other. 
Hut the Fifth Avenue Presbyterian church of New York City has done 
more than continue undiminished, it has signally augmented, in power, 
since Dr. Hall's accession to its pastorship. The debt, however, is gen
erally reciprocal between the church and its pastor ; and it must, as I 
have said, be accounted a special felicity in Dr. Hall’s career that in his 
shaking lie has been able so long to be heard speaking as pastor of such 
a church.

7346
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God sovereignly situates his servants according to his pleasure ; but 
mere situation contributing so much as it does to apparent success or 
apparent failure, it justly tends alike to humility for those who appa
rently succeed, and to cheer for those who apparently fail, to consider 
that perhaps in many cases, with simple exchange of situation, exchange, 
too, of fortune would take place.

We have perhaps sufficiently recognized what may be set down 
as adventitious in the account of things contributing to the result im- 
ported in the name of John Hall ; let us now try to find what is intrin
sic and inseparable in his peculiar genius and character.

One detects one’s self using the word genius after all to describe the 
gift of a man whose chief praise it has been implied to be, that lie is 
what lie is, and that he does what he does, without genius. And is it 
anything worth distinguishing from genius to possess common-sense so 
pure and so plenteous as is in this kind the singular endowment of the 
subject of the present study? The diamond is identical in analysis with 
carbon—the most precious of stones, that is to say, with a substance 
well-nigh the commonest and the most abundantly diffused of all exist
ing substances. But the form of carbon in the diamond is finer than 
the form of carbon in charcoal ; and somewhat like is the difference 
between common-sense as it exists in John Hall and common-sense as it 
exists in the mass of mankind. John Hall’s endowment is commonsense 
glorified into genius. Still it is perhaps a moral attribute qualifying 
the mental that chiefly differences this man, wherein he is different, 
among his fellows.

For though, no doubt, the first thing to strike you in a studious con
templation, indulged with a view to analysis, of the phenomenon that he 
offers to view, is the absolute supremacy in him of unmixed common- 
sense, you immediately also perceive this attribute of his—if attribute may 
be called that which is of the very sum and substance of the man—you 
perceive, I say, his common-sense to be modified, penetrated, informed, 
with a certain moral quality omnipresent like itself, a moral quality for 
which I can find no better name than—genuineness. A genuine man, 
genuine through and through, from the crown of his head to the sole of 
his foot, bone and joint and marrow, such seems John Hall to me. He 
not only does not wish the world to take him for anything that he is not, 
but he will not let the world do so—if he can help it. And should the 
world do so, in spite of his own sincere deprecation and protest, still at 
least the world shall never prevail to deceive him about himself. Ho 
always remains absolutely, admirably, that which God made him to be, 
never seeking to swell himself out into something larger than his own 
proper pattern, never making the effort to ethcrcalize himself into an 
essence rarer and finer than he is naturally capable of becoming.

This steady poise of wise self-estimation on Dr. Hall's part—centered, 
as 1 believe, still more on his unalterable moral genuineness than on
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that rare mental sagacity which is his refusing to Ixi hoodwinked—was 
finely illustrated everywhere throughout his course of Yale lectures 
on preaching. Take, for example, these sentences of introduction 
occurring in the first lecture :

“In entering on this course of lectures, Gentlemen, I feel bound to declare to 
you that my own judgment has been overruled, and that no one can have so 
strong a conviction of my inadequacy to this task at the close as I have at the 
commencement, . . . Certain brethren, however, to whose views I could 
not but attach weight, assured me that the general subject of pulpit ministra
tions fairly came within the scope of the foundation, and that I was not 
expected to revolve in the same orbit nor to shine with the same brilliancy as 
my predecessor; that, in fact—though they did not so phrase it—one like 
myself, a long way on this side of the extraordinary, might be an encouraging 
teacher and example to ordinary men, and, in detailing how commonplace 
qualities could be turned, by God's blessing on ordinary industry, to fair 
account, might guide, stimulate and help students in theology."

It would be a mistake in judgment to attribute such deprecatory ex
pressions used by Dr. Ilall to the commonplace motive of mere worldly- 
wise modesty on bis part. They come from deeper in him than that. 
They reflect his perfectly sincere opinion of himself. They are 
thoroughly genuine. In one sense, too, they are not only genuine, but 
just. In point of brilliancy, Dr. Hall is not extraordinary. That in which 
lie is extraordinary is something such that ho could not know himself 
to be extraordinary in it, and remain extraordinary ; for it is a moral 
quality—it is unchangeable simplicity and sincerity of soul. But now 
I have affirmed what no man speaking of fellow-man has a right to 
affirm. I qualify my affirmation into the statement that such is the 
impression of himself which Dr. Hall makes upon me.

I would not be understood to mean that Dr. Ilall has no oratoric skill 
of conciliating an audience by modesty. Far from it. Few speakers 
practice the art of conciliation more variously and more adroitly than 
Joes Dr. Ilall. The sentences omitted by me in the foregoing extract 
are an exemplification. 1 restore them :

“ Nor did I labor to persuade myself of my unfitness in order to evade some 
labor, and least of all, in order to escape an undesirable association. On the 
contrary, I was much touched by the practical catholicity of the Faculty of 
this seminary in seeking out a comparative stranger, and one outside of that 
honored band whose education, intelligence, courage, and Christian worth 
have made New England what it is, and stamped a New England impress on 
so much of America. But no eagerness to respond to this attractive over
ture blinded me to the truth, that all I know on this matter of preaching 
could be put into one lecture.”

How simply and naturally suggested, hut how skilfully adapted to 
win the good will of the lecturer’s hearers !

The appeal to local or national sentiment is an obvious, often neg
lected, resource for the orator, which Dr. Hall, however, does not neglect. 
With what perfectly irresistible insinuation of compliment, the appeal is
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unexpectedly made in the following sentences (you must remember tliat 
the speaker is addressing a New Haven university audience):

“ The young sermon-writer wishes to be full, and fearing paucity of truths 
at the end, crowds in all he knows pertinent to the subject at the beginning. 
It is as if lie had to write a description of New Haven, and distrusting his store 
of materials, he dwells so long on the meadows, with their heaps of hayon 
stilts, shrinking from the soil that bom them, that he has not time for the 
noble spaces, the elms, the edifices, and the material for one of the finest uni
versity quadrangles in the world.”

It may bo reckoned one of the characteristic traits of Dr. Hall's 
speaking, that he ingratiates himself with his hearers by such complais
ances toward them as have thus been exemplified. These things are 
not artifice with him. They are art, perhaps; but if so, they are 
art identical with nature. They are the spontaneous upgushing and 
outflowing of a spring within the man—a natural spring taught by him 
to spend itself in a channel according to his choice. The speaker says 
pleasant things because he thinks pleasant things, and because he knows 
that he shall so dispose his hearers to receive his main message more 
favorably.

How conscious with Dr. Hall is the habitual effort he makes to con
ciliate, to forestall and disarm opposition, to get alongside his hearer in 
a friendly, mutual confidence, is well shown in the following passage of 
advice to ministerial students from his Yale lectures on preaching (the 
title, by the way, of the volume is characteristic, “God’s Word through 
Preaching”) :

“Good preaching should be persuasive. . . . Men must be not only 
reasoned with, but convinced of your good will toward them. They have to 
be conciliated to unpalatable truth. . . . We should never assume hostil
ity to us, or our views, on the part of our hearers. . . . Let us treat them 
as learners, keep them » s much ,os possible from the attitude of opposition, 
and carry them along without reminding them needlessly how much of their 
previous thinking we have broken down.”

To this Dr. Hall subjoins a foot-note full of his shrewd knowledge of 
men. He says :

“The principle of tins may be sometimes acted upon with advantage in 
intercourse with the members of a congregation. Almost every commu
nity contains persons who are ‘nothing if not critical.’ . . . They are 
delighted to give the new minister their ‘views.’ ... Do not let these 
men commit themselves to their positions. Do not even hear, from them, their 
opinions. If you do, their self-love will set down half your teaching to the 
effort at refutation.'-

The spirit of these counsels runs everywhere through Dr. Hall's own 
eloquence. Never perhaps did a preacher counter work himself less. 
With exquisite economy of effort ho saves all his strength to bo expended 
on the true point of resistance—on the will of his hearers. Nothing is 
wasted in the creation of needless opposition to be first additionally 
overcome.
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Do 1 seem to be saying nothing distinctive in description and analysis 
of Dr. Hall’s oratory? The fact is, that this preacher's true distinction 
lies in his freedom from what is distinctive. There is everywhere com
mon-sense, and that accounts for all. That insures the absence of 
eccentricity, that insures the absolute conformity to the average human 
mind. This perfectly normal character in Dr. Hall belongs alike to his 
matter and to his manner—his manner considered in respect both of 
composition and of elocution. Everything is, on the whole, admirable 
to everybody.

As to style, Dr. I lall is generally clear, generally correct, always 
simple, often forcible. There is not much play of the imagination, not 
much working of elemental passion. He only speaks right on. He is 
well-informed, sufficiently learned even, but scholastic never. He sees 
the essential point, His aim is infallibly chosen and lie hits what he 
aims at. His statement often is so straightforward and so clear that it 
convinces like argument. Occasionally his expression of a thought is 
dense enough and happy enough to have the effect of a proverb.

"We soon cease to do what we do with difficulty,” 
is an example. Another example :

"We |ministers] are not. Gentlemen, heathen philosphers, finding out 
tilings ; we are expositors of a revelation Unit settles things.”

Dr. Hall is urging the necessity of close personal contact with souls 
on the part of the minister himself :

"No amount of organizing, no skill in creating machinery and manipulating 
‘committees,' is a substitute for this. Who feels the power of a leur in the 
eye of a committee l"

Demonstration here twinkles into humor. Humor again smiles 
kindly out in a sally like this—merrily appreciated, no doubt, by the 
lecturer’s immediate audience at Yale :

"One hears tin* Hebrew Bible read by theological students with a slow 
deliberateness that is not all horn of reverence for the sacred text."

The substance of Dr. Hall's preaching is Scripture. His idea of his 
work is to give ‘‘God's Word through preaching.” To this idea he is, 
not slavishly, but freely and joyously, obedient. His common sense 
anchors him to it, and he rides at rest, never straining his cable and 
never feeling the need of more harbor-room. He is open-eyed and in
telligent in his loyalty to Christ as absolute Lord: but he is old-fash
ioned in it, and not ashamed. He does not care to hide his orthodoxy 
under new terms. If there is nobody else whom strict orthodoxy fits 
easily and flexibly like a soft, healthy, living skin, Dr. John Hall, at 
least, is such a man. Hide-bound ho is not, but he will not demonstrate 
that he is not by ostentatiously rending the integument here or there. 
The integument is organically a part of him. He no more needs to 
part it anywhere than he does to break some one of the members of
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that whole vital body which itself created the integument for its own 
inseparable sheath.

A very interesting study it is to read I)r. Hall’s Yale lectures with 
a constant accompanying thought of the peculiar conditions which en
vironed the lecturer. He immediately followed, or almost immediately, 
that great, headstrong genius, Henry Ward Beecher. Nothing could be 
more admirable than the manner in which Dr. Hall, conscious of his 
own contrast in spirit with his brilliant predecessor, and conscious, too, 
that his hearers, many of them, were not only, with himself, conscious of 
the same fact, but conscious, la-sides, of his consciousnesss of it—nothing, 
I say, could be finer than the manner in which the lecturer, thus con
ditioned, maintained, throughout, at once his comity toward others and 
his fidelity to the truth and to himself. He conceded everything else, 
but not one hair’s breadth conceded ho of what he held to be the 
whole counsel of God. None but an extraordinary man could have 
stood there so unbendingly without stiffness; as if the fastness of the rock 
itself on which his feet were planted went upward through his feet, 
traversing the whole length of his flexile and tempered spinal marrow. 
I know nothing anywhere more satisfactory in display of personal char
acter. But it was better than that. It was religious steadfastness for 
religious truth.

Dr. Hall has not committed himself to print in many discourses 
sealed to the public under his own imprimatur and authority, lie has 
not unfrequently been reported with more or less fullness and exactness. 
Ilis method for the pulpit is to write carefully in preparation and then 
to speak freely without reading and without having memorized. This 
is the ideal method for preaching, but the fruit is, naturally, not litera
ture for the eye, but only oratory for the car. II is great works Dr. Hall 
will have written on human hearts and published them in human 
lives.

I know of nothing better from Dr. Hall, to give an adequate idea of 
his unsurpassed power to seize the true point and pith of a matter and 
to put this effectively in expression, than a printed “open letter” of his 
which I shall deem myself to be serving the readers of Tun Homiletic 
Review by giving them the opportunity to see—at least in specimen.

The cultivated editor of a great New York daily had published a lead
ing editorial article under the form of “An Open Letter to the Rev. Dr. 
John Hall.” This article was, in effect, an adroit and specious criti
cism, of the Fifth Avenue Presbyterian Church in particular, but, 
through that, of Protestantism in general as contrasted with Catholi
cism, for neglecting the poor and currying favor with the rich. Dr. 
Hall wrote an “open letter” in reply, which the editor referred to had 
the fairness to spread out before his readers on his editorial page. It is 
rarely the case that a correspondent has the slightest chance against an 
editor—writing in that editor’s own columns and of course to that
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editors own audience. But Dr. Hall certainly did not come ol! worsted 
in the encounter which this editor had provoked.

The date was August, 1875—about the time of the completion of 
the present line editive belonging to the Fifth Avenue Presbyterian 
Church. Dr. Hall, having introduced his letter with characteristic 
shrewd but perfectly genuine eourtsey, said :

“ There is an undertone of mild censure on 4 proprietary churches,’ of which 
you regard the Fifth Avenue Presbyterian Church as a specimen. I am at a 
loss to see the grounds of this reflection. Churches must belong to somebody. 
Is it an objection to them that they are 4 proprietary?’ Protestant churches 
are usually built by the people and for the people. Would it mend the mat
ter if the title were invested in me and I had complete control ? But this is the 
condition of things with the churches eulogized in the ‘ open letter.’ The 
title rests in the bishop; the people have no rights which he is bound to re
spect; their contributions give them no rights. The ‘ ‘ ‘ scan regulate ad
mission and demand an admission fee, and in point of fact sustain their rights 
in the United States law courts. Is this any improvement on our plan?”

The editor hud made a point of the great cost of the new church 
edifice. Dr. Hall said :

“But the cost of the Fifth Avenue church is objectionable. Why? Should 
there be a church there? Should it be an eyesore ? Or would good sense and 
good taste require it to have some proportion to the style and appearance of 
the avenue? Is it our fault that it required $350,uOO to buy a site for it, or that 
it cost $700,000 more to erect a building at once large enough for a church of 
over a thousand members, and not out of keeping with the avenue ? Suppose 
we had run up a lath-and-plaster structure on the best part of the avenue, near 
the Central Park—a more solid sort of circus accommodation—we should have 
been censured for that puritanical lack of taste that disfigured ‘our most 
splendid avenue.’ And as to cost, surely, it is relative. A religious edifice 
in any American town will cost the price of ten or fifteen ordinary houses in 
the place, and not be thought extravagant. And the cost of ten or fifteen 
houses on the avenue has erected the church on the avenue.

“Surely it is not like the good sense of a high class newspaper to single out 
Protestant places of worship for disapproval, when the erection of other 
handsome and imposing public buildings is set down to public spirit. Why 
should railways, banks, and all secular corporations present themselves in 
impressive structures, and the worship of the Almighty be deemed unworthy 
of some outlay ? If, indeed, we begged the money, or wrung it from the fears 
of the poor and needy, or were conspicuously wanting to all public charities, 
we might be justly censured. But why should Protestants be precluded from 
erecting, if they can afford it, a handsome structure for the purposes of their 
worship ?

“But, it is suggested, the poor cannot worship in it. Where is the evidence 
of that? The annual cost you greatly overstate. If many rich men paid 
large sums for pews, it has been, among other objects, that the less rich should 
be able to worship there at moderate expense. It is worth inquiring whether 
there is another public building in the city that can be visited with equal com
fort and advantage 300 times in the year for less than $8 per annum.”

Could purified common-sense be imagined going fart er than the pre
ceding goes in effective, unanswerable, convincing presentation of a

D-A
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case? Mr. Spurgeon once, as I remember, having been attacked per
sonally, 1 think by name, on the floor of Parliament, probably in the 
upper house, replied with prodigious effect in a letter to the London 
Timex. Both John Hall and C. II. Spurgeon showed in these two 
newspaper letters of theirs what masters of political pamphleteering, as 
well as of political haranguing, they would have made, had they given 
themselves to the hustings instead of to the pulpit.

What fine indignant sarcasm of repudiation for perhaps insincere 
eulogy offered, blent with what unimpeachably well-bred refusal to insin
uate suspicion of motive, is sheathed in the following dignified sentence 
occurring toward the close of I)r. Hall’s “open letter”:

"I trust I am candid enough to acknowledge whatever is good in my fellow- 
citizens of any class or name, hut you will not deem it strange that I cannot 
accept any personal eulogy that appears to he levied oil' my brethren, nor by 
silence to admit statements in an open letter to me, founded, I believe, in mis
apprehension and injurious in their tendencies to great interests.”

Who does not recognize in such language us the foregoing the unmis
takable accent, not to be counterfeited, of conscious-—justly, admirably 
conscious—personal character? Common-sense so keen, so searching, as 
Dr. Hall’s might sometimes scent something little better than shrewd
ness ; but character like his, accompanying and qualifying, fairly 
redeems it to wisdom. One inevitably returns to the formula, the equa
tion, with which 1 began For, indeed, the chief lesson of this eminent 
pastor's example to ministers and to all men has been summed up when 
one has said that he is the incarnation of common-sense rectified with 
character.

IV.—THE CHERUBIM.
By J. M. McNulty, D.D., Wuoiimudue, N. J.

The Book of the Revelation, which closes the divine canon, so weird 
and wonderful in its symbolism, and that of Genesis, which opens it— 
both which the Church in her Sabbath-schools has been, and is, engaged 
in studying—give prominence to the mystic theme standing at the head 
of this paper.

Perhaps some feel about this subject as many do about that Book of 
Revelation itself, that while it is sublime, yet it is evidently so obscure 
as to be practically “past finding out. ” Ou the contrary, like some 
great castle, ivy-hung and moss-covered with age, and, while we tarry 
on the outside, only grand and grim, but, obtaining the key and passing 
within, magnificence and beauty greet us along every corridor and in the 
amplitudes of every room ; so here, mere frowning, figurative attitudes 
are forgotten when the ponderous door has swung open under the pres
sure of the right key; mystery gives place at once to simplicity, discord 
to music, darkness to light, and chaos to order.
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Commenting on its mention at the opening of Genesis, Rush says 
very expressively : ‘‘This momentous emblem, we conceive, has never 
been adequately explained in all its bearings, but is yet destined to open 
an immensely important held of Biblical research.”

The Cherubim of Genesis at the very Eden of the race, is apparently 
the same with “the 1 leasts" or “living creatures” of the Apocalypse; 
Alpha and Omega, with all the rest of the divine alphabet between.

That these cherubic figures were somewhat familiar to the Oriental mind 
is evident from recent revelations of the existence of such in the very 
Assyrian cities where the Prophet Ezekiel, who makes prominent refer
ence to it, was a captive. Huge sculptures of human figures have been 
found among the exhumations of some of those old ruins, with four wings 
let down and folded round them just as the prophet describes, with heads 
of the lion or the eagle ; sometimes a colossal ox or lion with a human 
head, though none have been found as yet with four faces like those of 
Ezekiel. Could not the idea hare floated out from Eden among the 
various divisions of the race?

Sublime and mysterious as the Cherubim is, an investigation of its 
possible meaning has ever been intensely interesting to the Christian stu
dent. The Jews, we arc told, at the fall of Jerusalem, had forgotten 
its meaning, if they ever knew it ; Josephus says they had forgotten 
their very shape, though the Jewish writers affirm; “They are the 
foundation, root, heart and marrow of the whole Lcvitical dispensation.” 
That the Cherubim is emblematic of some divine posture toward our 
race or some great truth of the divine character or government, there 
can be no reasonable question. About it opinions have greatly varied. 
All agree it had a symbolic meaning. Collating the passages in which 
it is described or referred to, and the circumstances under which it 
appears in the different writers, certain general principles are very 
manifest.

Our view of the subject will perhaps be most intelligent by referring 
first of all to the periods, circumstances, ami slightly differing names 
under which it challenges our attention in different Scripture passages.

Three different names are employed in as many different portions of 
the Word ((fen. iii : 24 ; Isa. vi : 2 ; Rev. iv : (i), “Cherubim,” “Sera
phim,” and “Beasts” or “Living Creatures,” to designate evidently the 
same thing. The original word in the last case from the Book of the 
Revelation, translated “Beasts” in the ordinary version, is the same as 
the Septuagint translation of Ezekiel i : 19, and should have been ren
dered “Living Creatures” in our translation, as it is there, and as it is 
in the revised version of the Revelation. That these differing names 
indicate the same symbols is evident from their utterances, their atti
tude, anil the general description.

The form of the representation is so complex and unnatural (using 
the latter word in no invidious sense) that it impresses us at once with
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its symbolical design. The completcst description presents a fourfold 
head ; that of a lion, an ox, an eagle, and a man, all evidently upon one 
body. Sometimes but one or two of these faces might appear when 
they wore represented upon the flat surface of the tabernacle or temple 
curtains, or when engraven or frescoed on the temple walls or ceilings. 
It usually has six wings in pairs and is covered with eyes. This Cher
ubim appears for the first time at the very gate of Eden, and just after 
man had sinned ; “before” or “on the edge” of the garden, as that 
expression, “at the east,” may be rendered.

The statement that it was “placed” carries the idea of a regular 
locality of divine service. “Placed” has the force of “putting in a tab
ernacle.” This view gives special point to Cain’s complaint : “From 
thy face shall I be hid ;” and the after statement, that “he went out 
from the presence of the Lord.”

There was apparently therefore a divinely appointed place, associated 
with the Cherubim, called “the presence of the Lord,” where, now that 
man had sinned, he could still worship, and find approach to Cod ; and 
probably this remained until the devastation of the flood. The Cheru
bim was thus significantly linked with this presence at the very outset.

Following the sacred history, we next meet this emblem in connection 
with the command given to Moses to prepare the furniture of the taber
nacle in the wilderness; although it is an approved opinion, that the 
knowledge of its form, through the longevity of the antediluvians, was 
transmitted to Abraham, and that the Seraphim or Teraphim of l'atri- 
archial times were probably models of it for domestic use. (Gen. xxxi: 
30, 34.) Whatever the source from which Bczalcel, the artificer, ob
tained his information (for we are not told of any pattern furnished him), 
he constructed the Cherubim on the ends of the Ark of the Covenant, 
and wrought them into the curtains of the sacred tent. (Ex. xxv: lb; 
xxvi: 31.) In a reverential and contemplative attitude, with outspread 
and touching wings, they stood face to face above the mercy-scat, and 
identical with its beaten gold.

Comparing 1 Chron. xxviii: 18, and 2 Cliron. iii: 13, Solomon, appa
rently in sympathy with the peculiar grandeur of his temple structure, 
or to replace the possibly defaced Cherubic forms of the wilderness taber
nacle, constructed two such figures so colossal that they entirely filled 
the area of the Most Holy Place. These solemn hieroglyphics he hud 
also profusely embroidered on all the tapestry and the great veil, and 
engraved on the sacred utensils and doors of the grand building.

Whilst there are frequent incidental references to the Cherubim, as in 
the Psalms, three passages especially, Ezekiel i, Isaiah vi, and Revela
tion iv, as already intimated, give us the most sublime view and the 
most minute and graphic description of it. As John’s is the latest, 
so it is the clearest exposition of these mysterious configurations. 
Look at the outlines of Ezekiel’s vision, and compare it with John’s.
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The divine limner traces on the retina of the prophet’s eye a most 
dazzling panorama. An infolding brightness, like amber, appears, 
and above, upon a throned chariot of glory, resplendent as a sapphire 
stone, Jehovah Emmanuel, “like unto a man,” appears and speaks. 
The throne was arched by a rainbow, the covenant sign, and borne 
majestically on by the Cherubim beneath, in company with rolling 
wheels of awful dimensions. Four living creatures distinctly appear to 
the prophet. They had the general form of a man, and they “sparkled 
like burnished brass.” Each one had four faces: of a man, a lion, an 
ox, and an eagle. Each had four wings, and underneath the wings a 
human hand. Their utterance was “as the sound of many waters," 
though not articulated, and they moved like a lightning Hash, in con
stant and automatic sympathy with the great wheels, which were equally 
brilliant and full of eyes. The similar apparition to John in l’atmos 
was in company with the elders, arranged in concentric circles sweeping 
out from the throne. (Rev. iv: G-8.) Beyond were angels, then worlds 
on worlds above, beneath and around, tilling the whole field of vision 
through telescopic space, and with a possible minuteness of microscopic 
revelations like those of a water-drop or a grass-blade.

Some slight differences in the two visions are observable. In the pro
phet’s, the throne is in motion; in the apostle’s, it is at rest. In John’s, 
as in Isaiah's Seraphim (eh. vi: 2, 3), they have each six wings, and use 
them similarly, while in Ezekiel they have hut four. John's creatures 
have eyes profusely within; none are mentioned by either of the pro
phets. But the song of each is almost identical in John and Isaiah.

We turn now to the probable meaning of the sacred and remarkable 
hieroglyph. Some tell us it designs to embody the idea of the Trinity. 
But the sufficient answer to that is, they would worship themselves in 
that case; for they are worshipers. And would not the supposition 
contravene also the second commandment? Some, and perhaps the 
majority, suppose them to represent angels. But very distinctly angels 
occupy a different position, and sing a different song in the Revelation, 
(v: 11.) Others still have imagined them as shadowing forth the great 
powers of nature, the elemental forces of the universe, as light, heat, 
fire, winds and clouds. Quoting that descriptive declaration, “And they 
rest not, day nor night, saying, Holy, Holy, Holy, Lord God Almighty !" 
a writer thus eloquently says : “Thus vividly are set forth the orders of 
the visible creation, looking Godward and praising Him who in wisdom 
made them all. The four quarters of the earthare praising Him: the four 
courses of nature are praising Him; the four winds of heaven are prais
ing Him; whistling from the North, murmuring from the South, laden 
with the breath of western whcatfields, and balmy odors from the spice 
gardens of the East—soprano and alto, and tenor and bass; and for or
gan accompaniment the roll of the sea.”

An eloquent description, but a greatly mistaken exposition; so purely
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imaginary that there is no rational force in it. Besides, the outlying 
creation is separately '“ ' in John's panorama, and represented as 
echoing hack the general jubilee with its own anthem, (v: 18.) Some 
have suggested from its four-headed ness, that there is a designed repre
sentation of the four Evangelists. But it is difficult to see any special 
appropriateness in that idea.

Tiicre is a remaining supposition, that they are associated in some 
way with the great work of redemption; and this seems to he the gen
eral truth, hut with a particular application. While it evidently em
bodies the grand idea of the Church of God, it as manifestly designs to 
designate Hr leadership, the ministry of reconciliation. that in different 
forms and ages, in all its history, has led its sacramental host.

The Cherubim could hardly represent the church proper nr a ic/tole. 
for the four and twenty elders in John's vision do that. In like man
ner in Ezekiel's vision, “ the wheels," moving in such constant har
mony with the Cherubim, ami anointed by the same spirit, would seem 
to symbolize the church, while the Cherubim take the same leading 
part that they do in the Revelation. “ Nearest the tl rone and first in 
song,” they assert a ministerial leadership of the church. They are 
evidently part of tin? ransomed host, for they sing of their own redemp
tion (Rev. v: tl), yet they commence and lead the song, and so show 
their official jmsit inn in the church.

The contemplative attitude of the Cherubim on the Ark of the Cove
nant, ever absorbed in gazing upon the divine Shekina, confirms this 
view. Is not this the very essence of the exalted ministerial office? So 
captivated with the study of divinity ‘'as it shines in the face of Jesus 
Christ,” and so personally impressed with the ineffable character and 
wonderful love of the Son of God, as to feel and exclaim with Paul: 
“Woe is me if I preach not the gospel ?" Clearer still, it seems to its, 
docs this interpretation become, as you stop to think of the facial aspect 
of the Cherubic symbol.'

It had four faces, as we have seen; that of a lion, an ox, an eagle 
and a man. These manifestly denote the spiritual t/ualitier that should 
ever characterize the ministers of Jc. us Christ. 'The!inn. s_ " " " " 
strength, courage and kingliness. The strength of truth, the courage 
of conviction, and a becoming dignity of spiritual demeanor. Like 
“the lion of the tribe of Judah,” unseduced by flatteries and un
daunted before foes. What more expressive of patience, diligence and 
sacrifice, than the ox And what graces are more in demand on the 
part of the ministry? Aptly does one of our great missionary societies 
image its work by the picture of an ox standing, a plough and an altar, 
with the motto beneath, “ Ready for either." The “perfect work” of 
“patience” is especially demanded of the ministry, as they often know 
what it is to ho alternate altar or victim.

The eagle, with his clear-sightedness and lofty flights, unblanched by
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the sun as ho scales the empyrean—how suggestive of the heavenly- 
mi inledness, the divine contemplations and spiritual ambitions which 
should ever characterize the ministerial servants of the Most High. 
And then, the face of a man: expressive of the pre-eminent intelli
gence and sympathy becoming their high office in unfolding divine things 
and endeavoring to lift up tired and troubled humanity. The “wing»" 
indicate the celerity and readiness ever demanded in the ambassador 
for Christ; the “hand»," expertness; and the “ei/ex,” their watchfulness.

llow strikingly expressive all these of what the ministry is expected 
to he. What a marvelous unity of movement between the spirit, the 
wheels and the creatures, is indicated in Ezekiel. Just such as the 
Scriptures everywhere demand of the church and the ministry under 
the guidance of the Spirit. The brilliancy and lightning-activity of the 
living creatures, how suggestive of the burning zeal and intense earn
estness that should ever characterize the ministry : “they turned not 
when they went; whithersoever the spirit was to go, they went; and 
ran and returned like a flash of lightining.”

Finally, the occasion» on which the Cherubim are most prominently 
introduced to our notice are additionally significant of the ministry.

First of all, at the gate of Eden, when man had sinned, and the hope 
of eternal life by the broken covenant of works was entirely cut off. 
This is shown by “the flaming sword” turning every way to keep the 
way of the tree of Life! "It is not, we suppose,” says Hush, “to he 
inferred from this that the Cherubim were armed with flaming swords, 
which they brandished on every side in an intimidating manner, but 
that there were flames of fire of the shape of swords streaming or dart
ing out from the midst of the Cherubim.” Yet possibly beside the 
flaming apparition and separate from it, stands the Cherubim on a 
mercy seat, indicative of a new door of hope opened through the better 
covenant where God condescends to dwell with man through the 
atonement of “the woman's seed bruising the serpent's head.” What 
else is the office of the ministry but to point this out? In the cases of 
Ezekiel and Isaiah, the Cherubic appearance is connected with the occa
sion of their prophetic commission to the house of Israel, when the 
great office of divine ambassadors was specially pressed upon their atten
tion. How forcibly, too, is there shown the great and peculiar work of 
the ministry to bring the sinner into communication with the atoning 
sacrifice of the Son of God, by the action of the Seraphim, in taking a 
live coal in his hand from off the altar and laying it upon the prophet’s 
mouth, as he said : “So this has touched thy lips and thine iniquity is 
taken away, and thy sin purged.” Beautifully illustrative, is it not, of 
Paul's ministerial declaration : “I determined to know nothing among 
you but Jesus Christ, and Him crucified !” So also was John's vision 
associated with his ministerial work as the last of the Apostles in record
ing the history of the Church at a special juncture. In each ease there
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was thus asserted the dignity and grandeur of the high office to which 
these men were called ; and whilst they could not hut he impressed, as 
we find they were, with its awfulness, the ultimate effect must have 
been stimulating and reassuring, under a deep consciousness of their 
own insignificance and umvorthiness, which they more than once express.

Thus the indications on every side point us to the great human min
istry of reconciliation to find the realization of the mysterious Cherubic 
symbol. No other supposition responds with anything like the same 
striking accuracy to the demands of the case. Shall we not therefore 
conclude that this was its purpose?

V.—ETYMOLOGY AS AN AID TO T1IE PREACHER. 
ltv Professor Alexander Wilder, Newark, N. J.

Poloniua.— . . . What do you read, my lord ?
Hamlet.—Words, words, words.

—Shakespeare.

Rambles among words will he found to be by no means unprofitable 
employment. It should be a matter of conscience to keep our utterances 
pure, not only in respect to their tone and character, but especially in 
regard to their form and diction. Speech has a sanctity all its own. It 
is the divine warrant of our humanity. Of all the creation, man alone 
has the use of words to represent his thoughts. Whatever discourse the 
brute races may be able to hold with each other, has reference only to 
matters of sense and the immediate want, and the form and mode of it 
have never changed. But as mankind differenced into tribes, peoples 
and races, the same processes of modification were also accomplished in 
the genius and constitution of their speech. With savage communities 
every vicissitude of their life and habits produces alterations of dialect, 
even till in a period comparatively brief, there will be a complete for
getting of old words and an adopting of others entirely new. Civiliza
tion, however, through the agency of literature, has arrested these pro
cesses. As words had been used to represent thoughts, so pictured and 
written symbols in their turn were made the signs of words. Thus 
language became not only a means of communicating thoughts between 
individuals at the same time and place, but also between persons distant 
from each other and living at different periods of time.

The gift of speech was no accidental evolution of a faculty. It was 
the objectifying and externalizing of the essential quality of our human 
nature. Understanding and reasoning powers pertain to man not as an 
adscititious endowment, but as constituents of his being. His life is 
from beyond the region of space and time, and hence his faculties of 
thinking, reasoning and intellection are qualities of his nature derived 
from the eternal world. Speech is the God-given agency by which he 
affords them expression and manifestation. Wilhelm von Humboldt
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tutiil truly that man was differentiated front the tmimal kingdom by tbo 
facility of speech, but that in order to possess that faculty lie must already 
be man.

It is an interesting fact, in illustration of this, that cultured peoples 
have accorded a species of reverence for words that are antique and for 
languages which have ceased to be spoken. The common version of the 
Holy Scriptures, though not yet three centuries old. has fixed itself so 
strongly in the affect ion of English-speaking peoples as to render even 
a better translation hard to introduce; and the work from the Jerusa
lem ('handier will long be regarded, if not always, as a literary work for 
curious students rather than as having a place in the pulpit and family 
circle. Similar has been the history of the (lernian versions in the Old 
World.

The Chaldwan Orach* emphatically assert the divine saeredness of 
old names and their mystic cllicaey in worship. “Change not barbarous 
names." is the injunction: "for." adds the commentator, “every people 
has (lod-given names that possess arcane virtue in the rites." This, it 
was held, was dissipated and lost by the translating.

When the philosopher l’orphyrios demanded why outlandish and 
unmeaning terms were t ' in the Egyptian worship, lambliehos 
defended their use on the ground that they were full of significance 
with God. Indeed, he declares, the whole dialect of the sacred nations, 
the Egyptians and Assyrians, is thus adapted to religions purposes ; and 
therefore by continuing its employment in prayers and other invoca
tions, the eternal and immutable energy which is allied with the peculiar 
words is also retained and perpetuated. A similar veneration was exhib
ited elsewhere. There is good reason for believing tliat even the Assy
rian priests and mages used the older Akkadian dialect in their invoca
tions. Diodorus atlirms that the mystic rites in the sanctuary of 
Samothrakia were performed in a foreign and unknown language ; and 
scholars have long been perplexed at the words “Knar Om Par," 
which the ' mites uttered as the Kleusinian initiations were
brought to a close. Mr. Robert Grown, Jr., appears, however, to have 
solved this enigma, lie finds the mysterious words to belong to the 
long-forgotten Akkadian tongue, and to imply no less than a complete 
summary of the purpose and signification of the Mystic liites, namely : 
the deliverance of the soul from the evils of the sensuous life, and her 
entrance upon the ineffable communion with the Divine Nature.

A like veneration was formerly entertained by the Jews for the ineffa
ble Name. It might not be uttered profanely in the ears of any un
consecrated person ; whoever did it would not be pardoned, but put, 
to death without mercy. It is read as Adorn in every synagogue and 
temple. Even we, ourselves, with all our latitude in matters of religion, 
when we hear the name Jehovah uttered are conscious of an awe which 
no translation of the word ever arouses. The reason is by no means
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obscure : Jehovah, or rather Yava, signifies “the One who really is," 
“Real Being,” “the True," “the One who inlribitcth eternity.”

This name appears to have been apurer/ir or arcane in other countries 
as well as the Holy Land. Ira or Era was a designation of the Divinity 
of the superior heaven in Assyria. The Semitic god of intellect, 
llamrnu, was called Yor ; and the Klarian Oracle declared Ian to lie 
supreme. It was asserted that there was a sc ' ' ass’s head in the
saeellum of the temple at Jerusalem ; if so, it was a hieroglyphic cipher, 
used as the phonetic of the Divine appellation, the Egyptian designation 
of an ass being an.

This notion of peculiar sacredness in old dialects lias existed all 
through the historic period. The Hebrew language is still employed in 
the Jewish ritual, tins Sanskrit by the Brahmans, the Zendie by the 
IInstars and Moheds of the 1’arsis, and Latin in the ministrations of the 
Roman Church. Doubtless, in each instance, there was a conviction 
that the Divine Spirit, when inspiring the compilers, made use of the 
very words and names which conveyed the sounds most delicately and 
accurately. Any one who has ever attempted the translation of an 
ancient religious or philosophic manuscript is vividly conscious of the 
difficulty, and wo may as well add. the impossibility, often encountered 
in giving the precise meaning of the text.

It would be hardly generous, or even just, therefore, to criticise 
severely the tenacious clinging to words and forms of speech, even when 
they have in a great degree lost their meaning to the hearer, and per
haps to the speaker. A life may still remain in the language beyond 
the external import of the letter. The fault, as we may esteem it, is 
after all that of a leaning to the side of goodness and devotion. We can 
afford to award to it whatever of merit it may possess. Certainly there 
is an opposite extreme to which the so-called pearl irai tendency of our 
time would hasten us. In the eagerness to divest our minds of super
stitious veneration for forms of speech and other symbols of worship, 
there is also becoming apparent an unwillingness to retain (foil in tin- 
knowledge. The crop from such sowing is always certain to be a fearful 
one to gather in at the harvest.

Let it be a matter of conscience, so far at least to keep our utterances 
pure, not only in tone and character, hut in form and diction. Per
verted language is likely to be the token of perversion of morals. Slang 
is a species of profanity. It detracts from dignity of language and 
degrades it to vileness. The best things become the worst when per
verted, and speech is thus made a root and instrument of evil. Wo can 
not reasonably expect any reformation and elevating of social conditions 
except there be a corresponding exaltation in the character of the spoken 
language.

The example of Pastor Oberlin is a forcible argument for preciseness 
in this matter. When he began his ministry in the country of the
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Waldbach, he found a people ignorant, degraded, and apparently not 
capable of any radical improvement of manners or social condition. 
Their language was a wretched mixture of German and French, inter
spersed with slang and words of unknown origin. Oberlin set at work 
first of all to teach the children to speak a pure French. This opened 
the way for his great work, the successful performance of which has 
made his name justly famous wherever it is known. He had the right 
perception of the method to begin, and the result shows that he did not 
exaggerate its importance. Indeed, it was the natural mode of teaching. 
Children commence in this manner learning first the use and meaning 
of words, and afterward by their agency acquiring other knowledge.

The preacher may profitably derive a lesson from the same source. 1 to 
cannot be too scrupulous and particular that his words shall be selected 
and his sentences constructed to the end of accurate expression 
of his thoughts. His trumpet should give no uncertain sound. 
He will not be wise or innocent if he employ language loosely, vaguely 
or improperly. He should always bear in mind that every term has a 
peculiar shade of meaning, and that even every synonym comes short 
of having precisely that same significance. If he should carelessly con
found them, his hearers will be likely to fail of apprehending his mean
ing and liable to give a different import to his language from what he 
intended. It may be arbitrary to make a man an offender for a word 
and refuse justice for a matter apparently so trifling. Hut the matter 
is too important to afford excuse for carelessness.

Some will, doubtless, disparage this requirement for exactness, and 
even declare etymological learning comparatively unimportant. It must 
be acknowledged in candor that many preachers and others who did not 
possess it have been signally useful. Wo often observe physicians who 
are very deficient in general information, and even very illiterate, whose 
skill and professional success exceed that of the accomplished graduates 
of colleges, and seeming to prove that a medical diploma means but lit
tle as evidence of qualification. We would place no obstacle in the way of 
such individuals. Yet no sensible person will regard their lack of 
technical and other knowledge in any other light than as a blemish and 
deficiency which they ought to remedy. The religious teacher is obli
gated by a similar duty. He has no right to fall short in any respect. 
The late Lemuel Haynes, hearing a man speak against classic and theo
logical education, and assert that ministers were more useful without it, 
silenced him by the pertinent question : ‘"How much ignorance is neces
sary to constitute a successful preacher ?”

Indeed, this diligence, to speak correctly, should be made a matter of 
conscience. Such carefulness proceeds from an acute sensibility to the 
importance of the matter under consideration. It is most wholesome 
in its influence. It both enhances the value of what is said, and height
ens the moral susceptibility of the speaker. It also deepens the
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impression upon the hearer, and tends to fix it permanently in his 
thought and memory. The preacher, therefore, who is most familiar 
with the laws and construction of language is likely to be most correct 
and faithful in his ministrations, and accordingly the most successful.

The popularity of the common version of the Scriptures, as has been 
already remarked, is greatly due to the correctness as well as to the 
simplicity of the language generally employed in the translation. Un
fortunately it fails sometimes to express the sense of the original text 
quite as perfectly as it might; yet, the philologie merit of the work is 
such as to give it a strong hold upon the popular mind. In like man
ner, the Danish version of 1550 and Luther's German Bible are 
given in the best form of the respective languages, and have held alike 
most happy influence from that cause. It is plain, however, that all 
the books of the English version have not been rendered with equal 
skill. The popular instinct is a very fair criterion. The gospel after 
Matthew is most read and quoted; that according to Luke, the least, 
from being less carefully worded. Take for example the following :

Matt, xvi: 26. “ For what is a man profited, if he shall gain the 
whole world, and lose his own soul? or what shall a man give in ex
change for his soul ?"

Luke ix: 25. *• For what is a man advantaged, if he gain the whole 
world and lose himself, or be cast away?"

In the original Greek the latter passage gives the meaning more 
plainly; but in the translation the former is more in accordance with 
English usage, and easier to remember. Hence few preachers or writers 
ever cite the text from Luke, but every one remembers the other.

Again, there is a similar distinction in the Epistles. The four that 
are addressed by Paul to the Romans, Galatians, and Corinthians are 
universally read and studied ; while those of James, Peter and Jude are 
more or less neglected. The more scholarly ’on the
meed of approval. Tiro great apostle was not _ v most in
what he said and wrote, but he was skilful in language and in his way 
of employing it. The instruction given in the Hebrew schools was 
extraordinary in its nicety in regard to the structure and import of 
words, and Paul had plainly profited by it. We all read him in prefer
ence to Peter; and when wo are in our more thoughtful moods, or 
earnestly desiring the better knowledge, we are in greater accord with 
him.

The sentences that are correctly worded are the ones that abide in the 
thought. Our memories discard vulgarisms and inaccurate expressions. 
Decent and modest array, without elaborate ornaments or fantastic 
decoration, always commends the wearer, whether it bo a person or a 
thought. The proverb and laconism, for this reason, have always been 
accepted forms for the expressions which are considered as wise.

The knowledge of words, their origin and uses, may now be perceived
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in full excellence. Wo give our tliouglit tho right and enduring form 
of expression, by hearing in mind the precise signification of radical 
terms, and their fitness for our purpose. As ancestors live anew in their 
posterity, so the idea and sense of primitive words are extended into their 
derivations and their influence, and modified hv tile new conditions. We 
are also heller aide, when reading works in other languages, to take the 
sense of what we are reading. The words, instead of being so main 
dreary reminders of the spelling-hook and dictionary, are made replete 
with thought, and every thought a living soul.

Perhaps this subject ought to be insisted upon at greater length. Too 
much can hardly be pleaded in behalf id' the proper etymological use of 
language, as a matter of propriety, good breeding and conscience. A 
few examples, however, selected at random, must sutliee as illustrations.

The hand is one of the most useful and significant of all our bodily 
organs. It is the symbol therefore of intelligent action, the instrumen
tality by which a purpose is carried into effect. To handle means to take 
hold by the hand, and by metonomy, to manage, to discourse upon. 
The Latin language also has words formed upon it, some of which have 
been again adopted into English. Prclicmto, to seize as with the hand, 
has the derivatives ajiyrehentlo, to lay hold of; re/irehendu, to hold 
back, to cheek, blame, pass judgment upon; coniprehendo, to grasp, 
comprise, conceive in mind, understand. In all these words and in 
their English forms, the radical idea of the hand is preserved.

ttorern is a verb denoting the exercise of authority. Its etymologic 
history excludes the idea in a great measure of arbitrary dominion. The 
Latin word from which we derive it is y obento— tireek xüjîs/wio» — to 
steer a ship, and by metonomy, to guide the affairs of the commonwealth.

The words city, ciril, ciriliza/ion. are better understood when we 
remember that their radical is the Keltic term kyf {hie) meaning to
gether. Thus, civilization is tho actor condition of being together in 
society; a city originally denoted a commonwealth in which its mem
bers were associated oil equal terms; ciril means pertaining to the man
ners, social conditions or rights of a citizen; ciciti/y signifies urbanity, 
politeness, the culture and manners of a city life.

Know and its cognate words ken. can, cunning, and their Greek and 
Latin synonyms, are explained to us by their etymology. The Sanskrit 
gnu, or its Aryan primitive, originated them all. Wo have the array of 
Greek terms, y-tin, y:y>wox<o, péonv, yvrôirreç, ywù/twv, etc., and the kindred 
Latin words ynosco. or mere, aynosco, cognosce, and their derivatives. 
From these come our accepted expressions, note, notice, notion, cog
nition, gnostic, gnomon, and others. Our English language has other 
terms, which are indigenous, and it would scent, in sufficient numbers. 
Know and ken head the list. They are from tho Anglo-Saxon cnawan; 
old English kennan, Gothic, knnnan. The potential verb can is of the 
same origin, showing, etymologically, that "knowledge is power.”
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Canning is 11 word <>f tilt) same family, ami in employed in tin» ooiniimn 
version of tlu) Script urns, not in the modern sense of subtle, or artful, hut 
with its legitimate meaning of lianeini/, skilful. The radical sense of 
the verb iiiuw includes joining, perceiving, affection, ability, purpose, 
possession. To linur hint is to lie intimately joined with Him, to pos
sess Him in the sense of being one with linn. Knowledge, therefore, 
is the highest as well as the distinctive boon of Hod to mini.

Charih/ is a word well worth retaining in our Knglish Bible. It is 
derived from the Latin term earns -Sanskrit turn—signifying dear, 
precious, highly esteemed. Thu word implies a moral quality rather 
than an emotion, and so is the proper equivalent of the (Ireek àynr.ih 
and Hebrew All aha. Compare 1 I’eler iv:S, with I'rorer/is x : I

The Hebrew language exhibits remarkable fertility in etymology. 
The radical Kan, a cavity or hollow body abounds in its offshoots. 
In Xunihers \xv: S. nouait (whence alcove) is rendered tent, and Kalia ra 
also signifies the lower abdomen. In the third chapter of (Jetiesis it is 
declared that the serpent will wound the AKoit.or heel of the woman's 
offspring. Some have suggested this term to lie an euphemism, as in 
lereiiiia/i xiii:”-. Again, l/enesis xxvi'Ni, the younger twin son of 
Uebckah is described us taking the A Kelt or heel of his brother in his 
hand, and to have been accordingly named IAK011. This term naturally 
came to denote the end, limit, extremity, final issue, etc. l/enesis 
x I i v : lb. ‘•lie shall overcome at the last"—A Kan. Isaiah W.M, “Which 
justify the wicked fur (akuii. for the sake of) reward.” l/enesis xxvii: 
:»>, “Is he not rightly named daenhf for he hath supplanted me’ 
(laKoltaxt deceitfully treated me), .loci iii: lb, “The press is full; 
the fats (iaKollIM) overflow." The name of the 11 rent Mother, the 
Hoddess Ki/hrln (genitrix) is doubtless from this root. The verb NaKali, 
to bore, to make a hole (Kings xii: 11), also means to divide, to make 
distinct, etc., and gives the noun and adjective N’ukuiia, a female; also 
MaiikatiA, a hammer (Isaiah xliv: l”: Jeremiah x: -f)—whence .Indus 
the Asmonean prince was named Maccabietts, or, the Hammer. MaKu- 
HotIi also signifies a hollow or cleft of a rock—Isaiah li: 1.

The Jewish teachers, it is well known, made great use of etymologi
cal learning itt their expositions of the Scripture, “(live heed to your 
words, ye sages," says the Misluia; “lest ye pay the penalty of captivity, 
and be led away to a place of foul water, of which the disciples who come 
after you will drink thereof and die, and the name of I leaven be thereby 
desecrated.” This caution should ring in the ears of everyone that 
sets out to instruct others in these matters of vital importance. While 
the weightier matters are diligently heeded, this one to which we have 
asked attention may not be safely disregarded.
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VI.—MAN CREATED AS A LIVING SOUL.
By Chas. S. Robinson, D.D., New York.

“ And the Lord God formed man of the dust of the ground, and breathed 
into his nostrils the breath of life ; and man became a living soul.” We have 
dwelt upon the first part of this verse: the truth which is announced in the 
last part is of infinitely more importance. In an age like ours, it matters lit
tle what has been the history of our poor frail bodies, comparatively speaking; 
it matters much what has been, as well as what is to be, the history of our 
immortal souls. Yet men have always been more easily interested in death 
than in the hereafter. An experienced lawyer lately remarked to me that he 
frequently found it a difficult and almost an offensive thing to draw the mind 
of an opulent person to the necessity of making a will. It seemed like a 
death-warrant. Notwithstanding, after it had been once done, there was no 
hesitancy afterward about the same thing. Indeed, there appeared to be a 
positive fascination in altering and rewording and codiciling and fixing over 
the document. The philosophy of such a change is simple.

A sense of mysteriousness arises out of the contemplation of the period 
after one is really dead and buried, when his wife and sons are to come in and 
take the keys to his private trunks and drawers, and so have their own way 
with tilings. Butas soon as the firstshudders are lost under the familiarity, it 
looks exceedingly interesting to put in an appearance at the family conclave. 
Hence, each man keeps trying to arrange affairs to suit his taste, and to hold 
control in the house a few years more after he has been buried. And the 
strange vision which succeeds decease resolves itself into a mere home spec
tacle in the familiar library, or parlor, or counting-room : one wants to be 
there.

Whereas, the fact is, that tin* body cannot possibly be present at any such 
earthly scenes, and the soul will be about something else, it is likely, with 
quite enough to attend to without earthly discussions.

There are at least three questions which it would be best for a preacher to 
take up in any orderly examination of this final clause in the text, if in his 
hearer’s patience space should be found enough for all :

I. What does it mean to he created “ a living soul,” as Adam was ?
II. Wh ere do the living souls which men now receive come from f

III. What is the advantage one gains in having “ a living soul” ?
In his book, entitled “Thoughts on Health and Some of its Conditions,” 

James Hinton has been quoted as observing : “I never see one of those spiral 
pillars of dust, which, like a mimic simoon, rush along the road on a windy 
day, without thinking, There is an image of life : dust and breath ! Notice 
how the apparent pillar is but a condition, just an active condition of the par
ticles of the soil, and those particles continually changing. The form of that 
column depends upon the incessant movement. The heavy sand floats on the 
impalpable air while it shares in its motion; let that cease and it falls. So the 
dull clods of the fields, smitten by force, take wings and soar into life, 
partake for a time of its rapid course; and then, the force exhausted, fall back 
into their former state. A whirl, a flux, maintained by forces outside, and 
ceasing abruptly the moment they are withdrawn—that is our life.”

This seems very melancholy. Percontrat as the accountants say, intensely 
resistant to all this, on the other hand, let us remember in the Bible account 
something besides that poor little word dust. True : “The Lord God formed 
man of the dust of the ground;” but in an instant after it is added: “and 
breathed into his nostrils the breath of life; and man became a living soul.” 
In this is the glory of our race.
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I. So what does it really mean ? The expression “brealli of life" is in the 
plural number, if that may be supposed to add to the signitieancc of il : the 
“breath of lives.” Some say that this hints at some very singular and emi
nent bestowal, as if intellectual life, and spiritual life, were added to the phys
ical life which the other animals in previous creations had received. More 
importance, however, may be attached to the fact that Jehovah is su'd to have 
breathed this life into the nostrils of the man ; for this is not predicated of any 
other of the creatures. The early Christian fathers in the Church compare 
this record with the record of our Lord Jesus, when, after 1 lis resurrection 
from the grave, he breathed on his apostles, and said : “Receive ye the Holy 
Ghost.” It was as if some actual communication was then made.

We shall have much more to say concerning this point when we advance to 
the study of what is meant by the image of God given to Adam. It is enough to 
observe now that the young Elilm, in his conversations with Job. appears to 
have expressed the exact meaning of Moses’ words : “But there is a spirit in 
man : and the inspiration of the Almighty giveth them understanding. 
The Spirit of God hath made me, and the breath of the Almighty hath given 
me life.” That is to say, there is in man’s nature a power of correspondence 
and communion with God, who is a spirit. This is not because it happens to 
be so; he was made so in the beginning. He can be on terms of association 
with his Creator. Our constitution is fashioned religiously, as the ark of 
Noah was fashioned for sunshine ; it had one window, “finished above;” it 
could look, as no other building ever built could look, toward the clear sky 
without a barrier between. We can worship God ; only poetry can talk about 
birds and beasts uttering their praises ; we have no proof of it. There is 110 
reverence in a brute. Animals never pray for love, grace, or comfort, so far 
as we can even conjecture : it is a peculiar characteristic of our human race, 
given at the beginning.

There is no need for argument in this matter ; it is more a thing to be 
detected by instinct than by logic. Wherever any complete man is discovered, 
there is supposed to be a being with a religion ; sometimes rude, meager, 
bloody in rites and uncouth in ceremonies ; sometimes grand, mysterious, 
beautiful, and even poetic ; always forceful, and conspicuous, as a village 
spire among the lowly dwellings around it— “ g up toward God.

II. We meet, just here, our second question : Where do the living souls 
which men receive now come from ? The act of creation is not the same as 
it was with Adam ; yet we all have this spirit within us; there is no doubt 
that we are born with consciences ; we are immortal and responsible : whence 
do these strange spirits of ours take their start?

The Scriptures do not answer this inquiry directly ; all that any one can say 
must be mere conjecture, or inference from something else. Some, following 
Plato, have boldly declared that there must have been, in the history of our 
present race, a state of previous existence. It has been a poetic conceit with 
many people of vivid imagination that a memory conies to them now and 
then which can have no other explanation than this; they have been in a 
place before ; they have seen a friend along time ago, mysteriously remote ; 
they have felt certain feelings in some far-away form of association. Felicia 
Ilemans has this in a poem :

“The power that dwelleth in sweet sounds to waken 
Vague yearnings, like the sailor’s for the shore,

And dim remembrances, whose hue seems taken 
From some bright former state, our own no more :

Is not all this a mystery ? Who shall say
Whence are those thoughts, and whither tends their way ?”

Kosctti also has some stanzas, claiming a recognition of his friend, a

41



;; 14 Man Created as a tJving Soul. [Oct.,

maiden, oik* of whose personal peculiarities lie felt sure In* had Motived, notas 
if just now, but in an auld lang syne before she was alive :

“1 have Ihumi here before, but when, or how, 1 cannot tell ;
I know the gratin beyond the door, the keen, sweet smell.

The sighing Bound, the lights around the shore.
You have been mine before—how long I may not know :
Hut just when at that swallow’s soar your neck turned so.

Some vail did fall—1 knew it all of yore.”
All this is poetic; but tlm likelihood is that, whenever one has any such 

deep impressions which he considers memories of his pre-existence, he is only 
recalling some half-forgot ten occurrence, or even the imagery of some dream 
lie happes to have had, and of which he has suddenly grown as oblivious as 
did Nebuchadnezzar in the days of Daniel.

Others, who have wrestled with this question concerning the origin of souls, 
have said that all souls were created at the same time a great many ages ago, 
when Adam's body was created ; they were introduced into life, that is, poten
tially ; but they were made to live actually whenever any child was born, and 
not before ; this theory was called tradueianism : souls were propagateu as 
bodies are. Then, when any soul was needed, one was constrained to take up 
its abode in a living form.

There is a weird and thoroughly imaginative comment, worth quoting here, 
made bv Alfred Vaughan upon one of Porphyry's conceits as to the conflicts 
of spirits out in the unseen air around us. This mystic philosopher believed 
in the existence of a certain order of genii, who took pleasure in hunting wild 
beasts—demons whom men worshiped under the title of Artemis or Diana 
and other names, falsely attributing the cruelties they committed to the calm 
and guiltless gods, who can never delight in blood. Some of these natures 
hunt another sort of prey ; it has been said that they chase souls that have 
escaped from the bodies, or are reluctant to enter the bodies, of men and 
women on the earth, a mere pursuit of want on ness because of their spite, for 
their aim is in every case to drive them to re-enter some fleshly prison once 
more.

Vaughan asks his readers to imagine some one soul which has just leaped 
out of the door of a dungeon of pain and ignorance, as Porphyry would term 
it, the body of a human being, and in its new freedom fluttering in the sun
shine among the tree-tops, over wild and town, all of the fields of air its 
pleasure-ground for an exultant career on an upward way to join the journey
ing intelligences in their cars above. It sees, afar off in mid-heaven, a troop 
of dark shapes; they seem to approach, to grow up out of the airy recesses 
of the distance; they come down the white precipices of some piled clouds, 
over the long slant of some vapor promontory—forms invisible to man, and 
with them packs of spectre hounds whose baying spirits alone can hear. As 
they draw closer, the soul recognizes its enemies. In a moment it is flying 
away, away, and after it they sweep—pursuers and pursued—shapes so et bu
rial that the galleries of the ant are not shaken even though the hunters and 
the quarry glide into the earth, and not a foam-hell is broken or brushed from 
the wave when they emerge on the sea. So with many a winding and many 
a double they mount into the air. Hemmed in at the last, the soul—in des
pite of that desperate sidelong dart which had all but eluded them—is crowded 
down into a body, the frame of a beggar's babe, or a slave's. Then, like some 
struggling bird, drawn with beating wings beneath the water, it sinks slowly 
into the clay it must animate and direct and inhabit through many a miser
able year to come.

Enough of such speculations: this matter of transferring spirits from one be
ing to another is more than ridiculous: it is horrid. What the orthodox people
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think is tumor in imagination, hut on tho whole is more acceptable to com
mon sense. Jeromeuml Anselm, and with them the great hotly of modern theo
logians, judge that the soul of an infant has its creation at the same instant in 
which its hotly is horn; that is to say, soul and hotly begin to live with the 
saint» act of God who makes us all. This theory helps much with what the 
Scriptures otherwise teach.

III. Thus we come to the consideration of our third question, as offered in 
tht» beginning: What is the advantage in man's havinga living-soul ' Surely, 
the answer to thin must be. Great, great; altogether beyond estimate ! This 
one endowment is what lifts man at once with unchallenged superiority to 
the head of created things oil earth.

1. There is an advantage, first, in the explanation it brings of the mystery 
of existence. The mystery of existence consists in its incompleteness, its 
illusiveness, its apparent failure. And the fact of the soul's continued life, 
its capacity for increase, its susceptibility to limitless joys of communion with 
God, lifts this state of existence out of the range of all deprecation and con
tempt. This world is the vestibule of another world, full of all that mind 
can desire. Any man is simply crazy when lie allows Ins vices to becloud 
his judgment, and sour his heart, so that lie turns away from the truth and 
falls into a reckless lie, as Solomon did when lie wrote his melancholy tirade :

“I said in mine heart concerning the estate of the sons of man, that God 
might manifest them, and that they might see that they themselves are beasts. 
For that which hefalleth the sons of men hefalleth beasts; even one thing 
hefalletli them : as the one dieth, so dietli the other; yea, they have all one 
breath; so that a man hath no pre-eminence above a beast : for all is vanity. 
All go unto one place; all are of the dust, and all turn to dust a,,.tin. Who 
k no wet h the spirit of man that goetli upward, and the spirit of the henst that 
goeth downward to the earth ? Wherefore l perceive that there is nothing 
better than that a man should rejoice in his own works, for that is his por
tion : for who shall bring him to see what shall he after him?”

ti. In the second place, there is vast advantage in the exhilaration which 
the disclosure of our immortality gives in the prospect of death. Think of 
the Scott h kings, all closing their record in the silent isle of Iona. Think of 
the poets and the orators, the statesmen, the scholars, buried for eternity in 
the Abbey of Westminster, solemnly sleeping while the memories of their 
fame fade into oblivion. Kuig David in Jerusalem, Moses on Mount Neho, 
Abraham at Machpelah, Joseph in the valley of Shot-hem—just imagine all 
these abiding in the dust of ages under the stone mounds in a slumber that 
has no dream of beauty now and no dawn of sunshine beyond it ! The 
ancient Scythians used to celebrate the birth of every child with funeral obse
quies, for, they said, with sombre anticipations, a new mortal is ere long going 
to die I Hut immortality relieves all this; hence, to us death has no sting.

•\. Then, again, there is an advantage in the comfort which such a doctrine 
offers under the discipline of bereavement. What could you or I say or do 
if we laid our beloved ones down in the ground, and as wo lifted our eyes 
caught no glimpse of a future meeting? No more vision or touch? Never 
another word or deed ? Alone and lonely, till we die ourselves, and then, all 
blank and block? Now we look up and sing :

“ We shall meet, doubt It not, on a happier shore,
Where the voices of sorrow are uttered no more;
For there lingers no shadow of death or of time.
There falleth no night in that beautiful clime !”

4. Finally, there is an advantage to us in the incitement which this disclc 
sure of immortality furnishes for growth in purity and perfection. Life is 
fading, it will soon be over; then we are going home to (tod. We shall see
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Him face to face : all, how we long to be prepared for that first grand meet
ing with Him who breathed into man's nostrils the breath of life when lie be
came a living soul !

God's breath in our nostrils? What reverence siicli a thought suggests ! 
“Enter into the rock, and hide thee in the dust, for fear of the Lord, and for 
the glory of his majesty. Cease ye from man, whose breath is in his nostrils; 
for wherein is lie to be accounted of?”

God's breath in our nostrils ! Oh, how one longs for purity and truth ! 
“ All the while my breath is in me, and the spirit of God is in my nostrils; 
my lips shall not speak wickedness, nor my tongue utter deceit."

VII.—GEMS AND CURIOSITIES FROM A LITERARY 
CABINET.—No. X.

By Rev Akthik T. Pikhsox, I).IX, Philadelphia.
105. Three Hide* foe Wide Study. Compare—especially the two Testaments. 

“ In order that, we may read the Old Testament with benefit we must begin with 
the new."—Augustine. Without understanding tin1 godhead of Christ and of 
the Holy Ghost, we cannot penetrate the Old Testament. Meditate in order to 
penetrate and read, behind the letter, the spirit. The Jews illustrate posses
sion—jealous care—enthusiasm of the Scriptures, together with blindness of 
mind. Pray—“Open thou mine eyes.” Men may be learned in history, lan
guage, geography, chronology; combine Rabbinical learning with Masorilic 
carefulness, and yet perceive nothing of the real meaning of Scripture. 
They possess the field, but the treasure is hid; they have the skill, but see not 
the pearl. There are not only accurate statements of physical phenomena, 
but wonderful foreshadowings of spiritual mysteries. “A ih itspot iosum•nihil 
vacuum, neque sine signo apudsjteum."—Iremvus.

1ÎM3. hiring a Dual Life. For years W. W. Knapp, of Colonin, Mich., was 
one of the most respected citizens of that village; a leader of every good 
work, and treasurer of the township. In February last, he was converted ; 
and after acknowledging that he had found peace, he announced that on Sun
day he would make a confession. The church was crowded Sunday and Mr. 
Knapp, in a broken voice, confessed that for years he had been leading a dual 
life ; that while to all outward appearance he had been honest, the fact re
mained that he had been stealing systematically from his employers; had 
appropriated township funds, and had become so dishonest that nothing was 
safe with him. llis confession created great excitement throughout the audi
ence. The self-accused and converted thief is making restitution as rapidly 
as he can by turning his property into cash.

107. The Corruptibility of Popular Leaders is one of the worst “ signs of 
the times.” The greatest of European journals moves like a weather-vane 
just as the day's wind blows. The best talent of Europe is for sale, for or 
against despotism. Some of the most gifted men in the House of Lords have 
been of plebeian birth, bought by the bribe of a title, like Harry Brougham, 
when his great influence became a terror to the aristocracy. The Duke of 
Newcastle is said to have bought one-third of the House of Commons. A 
measure, however infamous, may be pushed through legislative bodies if the 
lobbyists are “ influential and numerous" and the money plentiful enough. 
We may well give God thanks for every man in the community who is not on 
the auction block to he knocked down to the highest bidder. In days of 
abounding fraud and falsehood, men begin to feel the value of simple honesty. 
In their admiration of the genius of intellect, men sometimes forget that
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only the genius of goodness inspires heroism. Better to nerve timid hearts 
to be loyal to principle than to deserve the encomium of Augustus, who “ found 
Rome of brick, and left it of marble.” The Earl of Chatham refused to keep 
a million pounds of government funds in the bank and pocket the proceeds; 
as Edmund Burke, on becoming paymaster-general, first of all introduced a 
bill for the reorganization of that department of public service, refusing 
through the emoluments of that lucrative office to enrich himself at public 
expense.

11)8. Escortai. Philip II. vowed that if St. Lawrence would give him victory 
over the French in the battle of St. Quentin in 1557, he would build for him the 
most magnificent monastery in the world. St. Lawrence suffered martyrdom 
by being broiled on a gridiron, and the ground plan represents a gridiron re
versed, with handle and bars complete. The body and bars of it are represented 
by 17 ranges of buildings, CD feet high, crossing each other at right angles, 
forming a parallelogram enclosing 24 courts, with a square tower 200 feet 
high on each of the four corners for the up-turned feet. A wing 400 feet long, 
and containing the royal apartments, represents the handle.

100. “ Mi/ Lord delaycth his coming.” In Ilaggai the argument of the book 
is based on this fact : The temple building had been interrupted by inter
dict obtained by Samaritans from Smerdis, the usurper. When Darius as
cended the throne, the Jews might easily have resumed the Temple building. 
But some of their leaders maintained that the temple, as well as captivity, was 
included in the 70 years period, and that only 08 had passed, and therefore the 
time had not come for the Lord's House to be built ; so they allowed the 
temple to lie in ruin while they built ceiled houses for themselves.

200. Guff Stream. There is a river in the ocean. I11 the severest droughts 
it never fails, and in the mightiest floods it never overflows. Ils banks and 
its bottom are of cold water, while its current is warm. The gulf of Mexico 
is its fountain, and its mouth is the Arctic seas. It is the Gulf Stream. There 
is in the world no other so majestic flow of water. Its current is more rapid 
than the Mississippi or the Amazon, and its volume more than a thousand 
times greater. Its waters, as far out as Carolina coasts, are of an indigo blue. 
They are so distinctly marked that the line of junction with the common sea
water may be traced with the eye. Often one-half of the vessel may he per
ceived floating in the (Juif Stream water, while the other half is in the com
mon water of the sea, so sharp is the line and want of affinity between these 
waters; and such, too, the reluctance, so to speak, on the part of those of the 
Gulf Stream to mingle with the waters of the sea. In addition to this there 
is another peculiar fact. The fishermen on the coast of Norway are supplied 
with wood from the tropics by the Gulf Stream. Think of the Arctic fisher
men burning upon their hearths the palms of Hayti, the mahogany of Hon
duras, and the precious woods of the Amazon and Orinoco.

201. Daily Grace. Some one asked Moody lately whether he had grace for 
a martyr's death, and he said “ No.” “ Have you grace to die V ” “No ! I 
only want grace to stay in Milwaukee three days and do my duty.”

202. Plagiarism. Quote from all books you can lay your hands on. Quote 
from all directions. It is a compliment to have breadth of reading so as to 
be able to quote. But be sure to announce it as a quotation. Ah! how many are 
making a mistake in this thing ; it is a mistake that a man cannot afford to 
make. Four commas upside down—two at the beginning of a paragraph, two 
at the close of the paragraph—will save many a man's integrity and useful
ness.—Dr. Tat mage.
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SERMONIC

JUDAS, AND HIS DELATION TO JESUS.

Hy Key. I). J. Mukllensiefen, D.D.* 
[Lutheran], Herein, Germany. 

When Jeans had thus said, he iras 
troubled in spirit, and testified, 
and said, Verily, verity, I say unto 
yon, that one of you shall betray 
me. Then the disciples looked at 
one another, doubting of whom he 
spoke, etc.—John xiii: 21-30. 
To-day our Sunday carries us into 

the holy Passion time. It has a beau
tiful and important mission to fullill 
in us, and this it can only accomplish 
in proportion as it succeeds in renew
ing and strengthening our realization 
of the unutterable love of our mar
tyred Redeemer and the impenetrable 
depth of human depravity. For here 
lies not only the singular charm, but 
also the peculiar blessing of the 
period of Lent, that then we always 
behold this love and this sinfulness 
together, side by side. Hut the con
trast is not passive, like what we 
should behold in a picture, as for in
stance on a painting, where lights 
and shadows lie side hy side, and 
where deep, powerful shadows only 
contribute to bring the illuminated 
central figure into more prominence 
and define it more clearly; this con
trast is living like light that wrestles 
and contends with darkness, both 
when the rising sun conquers the 
night and brings the new day to its 
birth, and when the setting sun is 
obliged to yield at the approach of 
night. Who would deny that the 
first scene is loveliest, tin* one that in
spires most? How wide and high 
our heart expands at beholding the 
morning sun rise victor over the

♦Translated from the German for Tub 
Homiletic Review by Mrs. J. H. W. Slack
en berg, Berlin, Germany.

[Many of the full
authors' manuscript ; others are specially 
to make these reports correct, 
supervision.—Ed.]

SECTION.

night—t he psalmist says, “as a bride
groom coming out of his chamber,” 
and then at recognizing how its out
poured beams awaken all nature and 
humanity to new, joyous life. Hut 
with how much greater rapture we 
perceive that the Sun of Mercy is shin
ing far into the dark heart of a sin
ner that seemed lost; permitting the 
day of a new life to dawu upon a 
spirit shrouded in night bv sin. The 
history of the Passion discloses such 
a picture in the sin of tin* denying 
Peter; the Prince of darkness had 
enveloped this soul in dusky shadows, 
already felt sure of having gained 
another child of the night in that 
disciple when a Mightier than the 
strong one came and wrested Peter 
from his grasp. If the crowing of 
the cock that aroused the falling dis
ciple’s slumbering conscience an
nounced the fairest morning gray of 
his new day of life, then that mild, 
reproachful look from the Saviour, 
that nevertheless won the trembling 
sinner for ever, was like those warm 
beams of the rising morning sun, 
melting away the rind of ice from 
his wicked, déliant heart, so that it 
fell off dissolved into tears of burn
ing repentance, bearing testimony 
that henceforth the full day of a new 
life had arisen upon a soul found 
again. Our meditation for to-day 
presents an opposite picture to our 
view. Here is a soul upon which night 
has fallen and grace is contending with 
it, longing to save it; but her efforts 
are all in vain. For three long years 
this contest has gone on without 
avail, for she is unwilling to abandon 
the child of destruction; she exhausts 
every means in her power, has even 
laid it upon her own heart only to 
meet the same requital as that com
passionate wanderer who lifted a

us utul condensations published in this Review are printed from the 
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frozen serpent from his path and 
wanned it to life in his own bosom. 
On the serpent's return to life it made 
use of its poisonous fang to sting its 
benefactor to death.

Peter's case fulfilled the beautiful 
saying, “Where sin abounded, grace 
did much more abound;" butin Judas 
we see that “the time for mercy 
must have an end, and the sun will 
set on the longest day.” For him the 
sun of grace was going down, and 
that for ever; the significant close in 
the account, “and it was night,” 
also may be applied to this lost child’s 
condition of soul. That soul sank 
into eternal night out of which no 
morning shall ever be born again. 
Who does not feel his very bones to 
shake .it a thought so appalling? 
Already it seemed as if we were 
standing before some profound and 
frightful mystery in Peter's sin; hut 
that of Judas is far more inexplicable, 
far more horrifying; but peering into 
the depths of this mysterious abyss 
would be of no profit to us, if we look 
upon Judas as a unique character, 
one who occupies an exceptional 
attitude toward all other children of 
mankind. That is not true of him. 
When the Lord revealed the fright
ful secret of that night as He said, 
“Verily, verily, I say unto you, that 
one of you shall betray me,” we per
ceive the trembling question upon tile 
lips of every one of the 'disciples, 
“Lord, is it I?” Already this ques
tion, emanating from true hearts, in
dicates that, so far as we are con
cerned, Judas's fall would not be be
yond the range of our possibilities. To
day the subject for consideration 
will be
JUDAS AND HIS RELATION TO JESUS.*

O Lord, do Thou create in us a holy, 
contrite heart as we reflect upon the 
mystery of iniquity; reveal our own 
heart to us in this sin of Judas; con
tend with this wicked heart of ours

♦The author followed this discourse by a 
second on “ The Disciples Confronted by the 
Kin of Judas.” Through a misunderstand
ing this was given first by us. See Homi
letic Review. Aug.—Eus.
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uni il Tltpu dost win it for Thyself, so 
that the agony of repentance may 
bring forth the day of a new and joy
ous life of faith! Amen.

When Jesus had thus said he \*:c; 
troubled in spirit, and said, “Verily, 
verily, I say unto you. that one of you 
shall betray mo.” What anguish the 
Lord must have endured ; what a 
storm of contending, torturing emo
tions must have besieged His soul as 
lie uttered these words ! He had 
approached the end of His career of 
suffering. How unspeakably lie had 
loved his nation; what benefits, bless
ings and remarkable sacrifices He had 
showered upon them, and how shock
ing their requital of His love ! His 
last evening had set in; what a night 
of horrors was to follow this evening, 
and what an appalling day this night 
was to bring forth! First, that long 
shuddering at death which overcame 
Him in Octhsemane; then the kiss 
from the betrayer; the being taken 
prisoner; the abandonment by His 
disciples; the double trial; Peter’s de
nial; next morning the scourging, 
the sentence of death, the brutal cru
elty from the soldiers, the crown of 
thorns and— the cross ! JTis prophetic 
insight foresees the whole accumula
tion of woes that will agonize His 
soul and body; what more natural 
than that before their dreadful on
slaught He should once more seek 
refreshing in the circle of his loved 
ones—those appointed to continue 
His work after He shall have gone 
Home! He longs to pour out all His 
love, all the consolation and warming 
contained in Ilis love; hut before that 
is granted, He finds also here a terri
bly hitter cup of anguish that He 
must drink to the dregs. One among 
the faithful is a traitor. For this soul 
He had contended the longest, ami 
yet lie did not gain the conquest; 
might not such an experience st Agger 
even Him in His faith; even though 
some suggestion of this sin had been 
faintly indicated by the voices of 
prophecy, and so adopted into God’s 
wonderful providence that Jesus in

/ndas and His Relation to Jcsia.
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Ilis sacerdotal prayer remembers the 
lost child with the words, “ That the 
Scripture might he fulfilled” (John 
xvii: 72); even though the impending 
sorrow is according to God's will it 
cannot prevent the intinite anguish 
He feels; much less van it exhaust 
Ilis love which, up to the very last 
hour, never ceases its efforts to save 
that lost one. But here arises a most 
dillicult question: How could so black 
a soul have been admitted into the 
band of disciples? Granting that his 
nature concealed noble germs that 
would justify his admission among 
the twelve, how, with this infinite 
fullness of love contending for him, 
and the rich measure of knowledge 
which must have accrued to him 
with such intercourse, is it possible 
to conceive that they could have no 
other effect than to increase the dark
ness in his so..l and finally to harden 
liis heart into the most obdurate 
Insensibility,

That great gifts had been entrusted 
to Judas is evident from the magni
tude of his sin. Great criminals that 
spread horror among their contem
poraries ; tyrants and usurpers, who 
become the scourge of nations, are 
never people of mediocre endow
ments. The position lie held among 
the disciples indicates almost beyond 
a doubt the nature of his gilts. He 
was their treasurer; he managed their 
earthly possessions. Ilow very desir
able such a talent would have been 
for that future organization over 
which the twelve were to preside! 
Later, when the apostles were no 
longer capable of controlling the dis
tribution of alms, and the Greek 
widows suffered neglect to the advan
tage of those of the Jews (Acts vi: 1); 
and afterwards, when the congrega
tion at Jerusalem was suffering such 
privations that Paul was obliged to 
take up collections through all the 
churches in Europe and Asia to res
cue the first apostle’s church from 
danger of starving; these facts prompt 
inquiry as to whether some deficiency 
was not felt among the apostles after
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the loss of him whom the Lord had ap
pointed to be steward of the congre
gation, and whether Judas's successor 
did not lack fitness for his oil ice. Of 
course, these merely external gifts 
could not alone have justified his ad
mission to the hand of disciples; they 
must have been accompanied by in
ner receptivity; very likely the first 
appearance of the Redeemer had 
wrought upon his spirit with over
powering effect ; his natural penetra
tion would enable him to recognize 
that stupendous results were to be 
anticipated from the operations of so 
extraordinary a man; with him, as 
with the other disciples, a misinter
preted conception of the prophetic 
utterances projected before his soul 
the vision of a future Messiah-King- 
dorn, whose glory and fullness of 
power would exceed that of all the 
empires of the world; and if, being 
perfectly well aware of his capacities, 
lie fully expected to occupy some 
high position in that future kingdom, 
the Knower of Hearts would not 
have deemed all this any indication 
that he was unworthy of admission 
among the disciples, since thoughts 
and expectations of very similar sort 
were occupying the hearts of even 
a Peter, a James; yes, and even a 
John. When, therefore, Judas, with 
all the force and enthusiasm of a 
resolute, decided character, attached 
himself to Jesus, to Him who else
where says of Judas that he was 
“given Him by the Father,” Jesus, 
as Knower of Hearts dared not deter 
him, since the presence of this disci
ple was destined, in a most extraor
dinary way, to contribute to His own 
perfection.

This aspect will expose to our view 
an entirely new side of Christ's suffer
ing, one that rarely receives atten
tion, though most profitable for our 
consideration, and for application to 
ourselves. In Christ's passion we are 
accustomed to think of only those in
sults and humiliations, and that phy
sical and mental suffering which re
ceives definite mention, and was the
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result of some external occasion for 
them. Hut must it not also have 
been most profoundly atllieting to en
dure among 11 is beloved, chosen 
band, this disciple, this black heart, 
whose groveling tendency must have 
come into more striking view day by 
day? These disciples were, in the 
truest sense, IIis house, llis family, 
in whose midst he sought refreshing 
when llis spirit was wearied by the 
labors of the day. lie once said 
to llis mother himself, on an occasion 
when she had laid on Him some un
timely claim : “Who is my mother? 
Who are my brethren ? And he 
stretched forth his hand toward his 
disciples, and said, Behold my mother, 
and my brethren.” (Matt, xii: 48, 40.) 
But now, when He would return 
home from the vulgar world-ways and 
from the jostling of rude crowds and 
gather His own about Him with ten- 
derest love; when John would lean 
on llis bosom, and Peter pour out his 
overflowing heart, dismay must often 
have sent a shudder through His 
soul, when His sad gaze rested upon 
the traitor who could meet the seek
ing love of the Master with insolent 
brow I For, although His teaching 
was public, the Lord often had much 
on his heart that wanted to confide to 
none but his consecrated band of dis 
ci pies, because the multitude would 
not have understood; but even all 
pure enjoyment of such sacred' out
pourings of llis heart to his trusted 
band must have been so embittered 
by the traitor's constant presence, 
that lie probably could not find an 
hour of unmolested companionship 
with those He loved. Notwithstand
ing all this, He never could gi\e way 
to bitterness; no outburst of passion 
ever dared escape His lips; and to be 
constantly obliged to bear this venom
ous serpent in His bosom, to be al
ways responsible for its nourishing 
and cherishing; to keep on laboring 
calmly, with unmistakable love, for 
the salvation of that soul, to behold 
all His effort of no avail, and still 
never grow weary: that was a task
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that required love and sorrow to 
work hand in hand, where sorrow 
was an outgrowth from the love, and 
where love was destined to end in 
the bitterest anguish !

Beloved, the suffering the Lord en
dured because of the constant pres
ence of Judas was so profound, 
because the love he expended upon 
the faithless disciple, holy, disinter
ested and patient as it was, could 
avail nothing. If, notwithstanding 
lie never grew weary attempting to 
fulfill His redeeming mission on this 
abandoned soul, what a finger-post 
that should be for us, how it should 
admonish us to become like Him, and 
manifest such love toward sinners. 
Many a father and many a mother 
have a similar affliction to bear, and 
they might learn a lesson from the 
Master. Among the children they 
received from Hod one is perverse, 
degenerate ; that child's existence 
disturbs the happiness of the entire 
home, and embitters every hour in 
the family circle that might be so 
happy but for him. When a father 
returns from the fatiguing occupa
tions of his calling and seeks refresh
ing in a quiet home among his loved 
ones, how infinitely sail to have the 
consciousness sweep over him that 
the lost son he must meet there will 
prevent all possmility of any real 
satisfaction. How often we are made 
aware that this distressing feeling 
embitters his inmost soul, and that 
the passionate excitement manifest 
in his dealings with this child of 
affliction renders it impossible for him 
to exercise any beneficial influence 
upon that refractory nature ; right 
here how a father needs to learn from 
the Master to control himself so at 
all times to be able to renew the 
effort to conquer by love, in order at 
least to retain this consciousness, “I 
left no means untried that might 
have saved him ! ”

How often, beloved hearers, the 
Lord places us in immediate, daily 
contact with people who, far from 
resembling Judas, only seem to us so



Juhis an J Ifis Relation to Jesus. [Oci..

intolerable because of something in 
their nature which tries our patience 
or temper ; we sigh, at having to 
endure such people ; we turn from 
1 hem in disgust, and then complain 
because they so disappoint our ex
pectations ; but we manifest no love 
toward them, and how can we expect 
that they should love us? Jesus ad
mitted Jutlas into his band of disciples 
to try whether daily, intimate com
panionship with Him, whether being 
close to His heart, could win this man 
and his rich endowments for the King
dom of God. Ah, beloved hearer, how 
many an individual who seems intol
erable to us would become dear and 
precious if only we would conquer 
our repugnance and get nearer him 
with persuasive, winning love; and 
how often such love would prove 
successful if only it were sufficiently 
unselfish ; if only we would not seek 
to win people chiefly for ourselves, 
for the sake of serving our plans, but 
would woo people for Christ only, 
for the sake of winning souls for 
Him, so that their endowments may 
also contribute to establish the King
dom of God upon earth !

And now, in relation to the person 
of Judas, two questions still await an 
answer : First, What sin has a root 
that could produce perfidy reaching so 
deep? Second, How can we explain 
"he fact that this very fullness of love 
und spiritual influence working upon 
Judas for three entire years through 
the most intimate companionship 
possible with the Lord, not only did 
not diminish the profound damage to 
his soul but became the very means 
of impelling it to attain such a cli
max V

Both these questions have a most 
intimate connection. In regard to 
the first, we have a definite answer 
in Scripture : Avarice was his sin. 
It was closely allied to the talent 
already mentioned. It is a general 
rule, that a man's richest endow
ments and his besetting sins lie in 
close proximity—the latter develop 
from the abuse of the former. Judas’s

sin also found nourishment in the 
self-interest with which he turned 
his gifts for financiering into money, 
and his office as manager of their 
common treasury afforded it only too 
easy nurture. Many commentators 
on the Bible have been inclined to 
consider this vice too petty to account 
for so enormous a defection, and 
hence they take a most un justifiable 
position and seek to palliate the enor
mity of his offense by attributing, as 
a motive for Judas's nefarious deed, 
that he sought, in delivering Jesus 
into the hands of his murderers, to 
compel his King, only too meek and 
patient, to make use of His miracu
lous gifts and finally establish the 
Messiah-Kingdom they all had longed 
for so earnestly, and thus put down 
His foes. Is avarice really so petty 
a sin ? Granting that every separate 
manifestation of sin in man is noth
ing but an eruption that brings to the 
surface the nature of the sinful cor
ruption hidden within, then, of all 
sins, avarice reveals the most shock
ing demonstrations of human de
pravity. There are many sins, as 
was manifest, among the other dis
ciples, which are not incompatible 
with the practice of noble virtues, 
but avarice is not one of that class. 
Avarice is like that poisonous plant 
whose pestilential exhalations de
stroy every germ of life in its vicinity, 
and change the soil on which it grows 
to a desolate waste. Avarice in the soul 
will destroy every virtue, compassion, 
sympathy and love; avarice will ex
tinguish all spiritual light within a 
man; it is destructive to every power 
by which the higher truths may be 
discerned and to all capacity for spirit
ual influence. The heart of an ava
ricious man is not only like the hard 
road, which neither the seed-corn, 
nor yet the rain or sunshine can pene
trate, but it is like a bed of rock 
where even an iron ploughshare no 
longer can draw a furrow. Avarice 
sacrifices what every natural man 
would otherwise preserve, even self- 
love; for, in complete departure from
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till that is natural, the avaricious 
man will ravage against himself, 
deny all enjoyment, and even de
prive his body of necessities ; for 
him money is not a means of enjoy
ment hut an end in itself ; it is his 
god, his accursed idol, and therefore 
the horrible devil to whose torture 
he surrenders himself of his own 
will.

And now we pass to the considera
tion of the second question. How, 
in the very most intimate relation to 
Jesus, Judas could develop the ut
most extreme of human depravity; 
and here so rich a field of observation 
reveals itself that I cannot do more 
than merely touch upon the truths 
suggested. Light has a winnowing 
and a judging power. No one can 
come into close contact with Jesus 
and remain spiritually undecided ; he 
must either become better or worse. 
Under ordinary circumstances a man 
can retain within himself such a 
mixture of good and evil as to leave 
his tendency something still undeter
mined ; but let him enter the circle 
of the daily, unremitting intluence of 
the Divine Word, and that indefinite 
state cannot continue; his inner na
ture must decide, either for the evil 
or the good. When, however, we 
arrive at the question, why, of all 
things, Judas should direct his crime 
against the person of Jesus, who had 
done him nothing but good, we meet 
a singular truth. Every sin of any 
magnitude when exposed to full light 
reveals its essential nature ; taken 
fundamentally it is enmity against 
God. According to that He had to 
be the victim, since it was his mission 
to bear the sins of all humanity, to 
experience the weight of their woe in 
IIis own person. We see this con
firmed in the sins of the other disci? 
pies, particularly during the last days 
and hours of Jesus* life, where 
finally their sifting and choosing was 
brought into more and more promi
nence. How much even the best of 
them were still under the influence of 
the flesh was manifest during Jesus*
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agony in Gethsemane ; the very hour 
of His life most full of anguish was 
also the time when He would long 
most of all for the companionship of 
those in sympathy; but three times 
one after another they fall asleep 
and leave Him alone with His sor
row; what they lacked in faithfulness 
directed its sting toward 1 lis heart, 
since at the moment of His imprison
ment every one of them took to flight; 
the fear of man which Peter had not 
yet subdued reveals what it is—de
nial of the Lord ; his haughty self
esteem receives a blow when he is 
compelled to look at his sin in its 
true light — enmity with the Lord. 
How could it have been otherwise 
with Judas, whose soul constantly 
yielded more and more to the do
minion of the powers of darkness; 
with the clear light streaming upon 
him from Jesus, and disclosing to 
himself the blackness of his soul, 
the mean groveling of his nature, 
how could he help being embittered 
more and more against that One 
whose spotless purity was constantly 
bringing his own infamy into more 
vivid contrast; and how could his 
nature, after taking such a course 
of development, choose but over
throw the Lord by such means as 
would gratify not only his hitter 
hatred but also his insatiable greed 
to the full?

1 am compelled to leave these sug
gestive thoughts without deducing 
any further lessons. We have been 
standing before the picture of a repro
bate, lit up by the last rays of the 
setting sun of grace, upon which it 
was to sink into eternal night; we 
have endeavored to descend into the 
depths of the human heart in search 
of the mysterious ramifications of 
sin in these depths. I hope that these 
meditations will not prove wholly 
unprofitable, but that the words of 
Jesus, announcing that startling fact, 
made us hear the beating of our own 
hearts and inquire with the other dis
ciples, “Lord, is it I?”
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FORMES THINGS PASSED AWAY.
I$y Richard 8. Storks, D. D. [Con

gregational], Brooklyn, N. Y.
The former things are passed 

away.—Rev. xxi: 4.
As the mere statement of a fact, 

obvious to one who views a period of 
history from a point subsequently 
reached, this is comparatively com
monplace. The former things are 
always passing away as we advance 
in knowledge and in power. So it is 
with the individual. He does not 
reach maturity without leaving the 
ignorance, the misconceptions, the 
imperfect faculties of childhood be
hind. His consciousness of weakness, 
his sense of dependence, and his fear 
of being left alone are replaced by a 
sense of developed and ripened power, 
of enlarged responsibility, and of 
wider, richer associations in life. lie 
has assured knowledge, and his char
acter is clarified by experience and 
discipline.

It is also true of the community, of 
the city where we dwell, and of our 
personal surroundings. When this 
edifice was reared, for example—and 
this is not an ancient church—these 
squares on which it looked were pas
tures. The old country road came 
down to the City Hall. Our present 
spacious and beautiful park, on which 
so much of taste, of toil, and treasure 
have been expended, was then but an 
unsightly waste, and reached by an 
almost tedious journey from the 
Heights. An hourly ferry ran where 
now a magnificent bridge leaps across 
the river, light as a dream and solid 
as the hills. “The former things 
are passed away.”

So with our country, The crude 
colonial institutions and govern
ment of two centuries ago have 
passed away. Then we had no liter
ature or art as now ; no private gal
leries, such as men of this city and of 
this congregation possess to-day, rich 
with the productions of the artist 
and the sculptor; no great musical 
entertainments as now. These days 
have gone, and so, too, those periods

of hostility with foreign powers and 
later intestine animosities. These 
contests of parties and of powers are 
forgotten, only so far as they have 
entered into history, or have shaped 
laws and tended to a fuller under
standing and application of funda
mental principles of legislation in 
domestic and foreign relations.

Early heathenism has passed away 
with its sacrifices and cannibalism; 
its piracy and wars of rapacity. 
Kingly and feudal tyranny and slav
ery are gone. Hence history becomes 
a fascinating theme, a story of a world 
we hardly recognize as we walk in 
thought amid scenes that are utterly 
foreign to what we now see about us. 
Society is still changing, still incom
plete. We see a jlister civilization, 
better manners, more lovely and 
lordly art, and nobler philanthropies. 
The darkness is passed, and the light 
shines as when the cataract is re
moved by surgical skill from the 
darkened eye.

Many things we have lost that we 
would have gladly kept. As the 
sweet simplicity of childhood, with 
all its capacities for love and confi
dence, passes away, so the neighbor
ly simplicity and quiet life of rural 
communities are exchanged for the 
more elaborate and artificial life of 
cities. We look back regretfully 
upon the primitive fancies of this 
auroral period, and we would not, on 
the whole, be willing to return to 
them. It would be like putting the 
oak back again into the acorn, the 
eagle into the primitive egg. We 
would not put back our country to 
the colonial period, when there were 
but a few straggling communities 
scattered along the At lantic coast ; not 
set the course of the world's history 
backward to earlier centuries. In
deed, the most hopeless people are 
those that are immovable and fixed, 
stagnant and sluggish. Christianity 
carries the human race forward. 
“The former things are passed away.” 
So it is, and so it must be, as higher 
influences are brought to bear upon
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mon. Tims we should expect that 
John would he struck with tl»e fact 
of the text as he saw it realized in his 
day; still more would he be if he were 
now alive. Not only would he see the 
stylus replaced by the type, the cos
tumes and customs of men changed, 
but ho would see war, slavery, the 
abuses of Roman power and later 
despotisms removed, the constitution 
of society modified, and a new blood 
running in the veins of social life. 
These also are but prophetic of future 
changes. At Patmos lie saw earth 
and heaven so closely assimilated he 
could hardly tell the boundary be
tween-the terrestrial and the celestial 
realms, just as we sometimes stand 
with wondering gaze as the western 
heavens are flooded with a golden 
luminosity that bathes the hills at 
sunset; we can hardly mark the line 
between earth and sky so beautifully 
do they blend. So John could 
scarcely separate the majesty and 
charm of the upper from the lower 
sphere, the New Jerusalem above 
from the purified planet beneath.

Take the element of sin. There is 
no ethical power that can eliminate 
it from society. It has left its stamp 
inelTaeably in art, poetry and song; 
in the family, in the community, 
even in the Church of God. Sin has 
desecrated everything. When there 
is no more sin, then with it will go 
pain and sorrow and death, which lire 
simply consequent on sin. John saw 
this grand, profound, comprehensive 
and radical change, for “ all things’* 
had passed away. Following the 
analogy of history, he takes us to 
this final fruit of the developed and 
perfected race of man. Several note
worthy facts are illustrated by this 
train of thought.

1. We behold a characteristic dif
ference between Christianity and 
all other forms of religion that the 
world has ever seen. Some of these, 
like the Greek, had certain graceful 
features, or, like the Romans, allied 
themselves to great, enduring and 
dominating institutions. They in-
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spired those painters and poets and 
sculptors whose works to-day are 
the admiration of the race. But with 
all these and other alluring adjuncts, 
there was this weakness: these relig
ions all looked backward to the golden 
age of the past; to the days when the 
gods walked with men, when inspira
tion was common, and the secrets of 
wisdom were declared in human 
ears. The Roman, Greek, Persian 
and Egpytian, lived in an age of dull
ness and decay; of hopelessness as to 
the future, as is seen by a reference 
to the utterances of their leading 
thinkers. Christianity looks ever 
forward to a glory to be realized. It 
appeals to hope. It says “ the former 
things are passed away.” The cus
toms of society shiver and disinte
grate because a new life is introduced 
and a new level is attained. An 
earthly lustre is to blend with a 
heavenly glory; men are again to 
walk with God and see his face and 
grasp his hand. That hand is to wipe 
away every tear from every face. 
Christianity gives encouragement for 
the individual and for the State. It 
is the only religion that wears on its 
illuminated forehead the Star of 
Hope. The old times arc not as good 
as ours. Our times are not as good 
as those which are yet to he. Whence 
came this quickening thought? 
From man’s timid heart, or from 
God’s divine inspiration ?

2. We see what an unwavering 
confidence Christianity had in itself, 
and its preachers, too, in the assured 
triumph of the gospel. Here is an 
exile in Patmos, living, as it were, 
under the shadow of the sword, as a 
candidate for martyrdom, and yet 
looking forward with buoyant hope, 
for ho believed that the truth of God 
would conquer and renew the earth. 
The philosophers of his day hardly 
noticed it as he wrote. Its very ob
scurity was its protection from per
secution. The Greek smiled at it 
with derision, and the Roman thought 
to sweep it from his path as the dew- 
drop was swept from the grass by

Former Things Passed Away.
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the foot of the mail-clad soldier as he 
passed. Hut the gospel of Christ 
triumphed where philosophy and art 
failed, and showed it to he the power 
of God and the wisdom of (Sod to 
salvation. By Hie word of divine 
instruction, by tin* example of Christ, 
hy his atoning sacrilice, hy the power 
of the llolv («host, hy the promise 
and providence of God, Christianity 
lifted the race sunk deep in the mire 
of sin. The confidence of John was 
jiistitied. Christianity yet remains. 
It remains to conquer ! Cannot we 
enter into something of this trium
phant conlidenee of the apostle? Wo 
are living hi an age when wealth, 
learning and genius are enlisted in its 
behalf, when Christianity has molded 
laws and laid commerce under trib
ute. Shall we be timid as to its 
future, and lose courage, when our 
fathers were so confident, waiting for 
these triumphs? I am ashamed of 
myself, I am ashamed of the church, 
if any tremor of apprehension he 
allowed as to the onward progress of 
that religion of which these disciples 
were glad witnesses.

8. We learn who they are who 
cherish this ardent expectation of 
the future. It is not they who look 
on their immediate surroundings in 
time and place, and have no secret 
signs, no assurance of heart, hut it is 
they who see Him who is invisible 
and believe in Ilis promise with un
faltering trust. There were wise, 
sagacious and far-seeing men who 
lived in our colonial period, when 
over them bent an inclement sky, 
and merciless savages prowled about 
them. But they did not lose heart, 
nor did their sons in the Revolution
ary war, for they were sustained by 
inward truth and principle and full 
assurance of faith. So he who is in 
communion with God, and has His 
power in his heart, is himself a kind 
of microcosm as related to the future 
<>f the world. The Kingdom of God 
in him is already established, lie 
has seen the sign, the cross in the 
heavens. By it he shall conquer.

Again. We have said that many 
things have passed away which we 
would have gladly kept; but when 
sin is expelled there is no reason why 
anything lovely left behind shall not 
remain. It is sin that spoils child
hood. It is sin that breaks up the 
serenity of peace with Christ. It is 
sin that severs the sweet fellowship 
of kinsmen and neighbors, or puts 
artificial conventionalities in their 
place. It is sin that makes the 
national life empty and hollow. When 
this is removed, then the grace and 
gentleness of early fancy, the power 
and beauty of developed faculties, 
shall again be tasted and enjoyed. 
Delivered from sin, the repentant, 
forgiven, sanctified child of God will 
come into the beauty of holiness, and 
remember even the darkness of igno
rance and evil only to intensify the 
light and joy of his conscious union 
with God, as the returned sailor, who 
walks the streets of his native city or 
rests in the embrace of his family, 
thinks of the bleak and wintry seas 
he has traveled only to enhance his 
present felicity; or the Alpine climber, 
when safely at home, tells of his per
ils and of his escapes. Our present 
experience is brightened by the dark
ened past, for on it are seen shining 
figures in robes of light, crowned 
with gold.

Lastly. This future perfection is 
the warrant of its finality and fixity. 
Only the incomplete can be improved. 
We cannot remake the sunshine, the 
atmosphere, the blue sky, or the 
sunset splendor, because they are 
perfect. But perfection of thought 
and character is not fully realized on 
earth. Approximations are made. 
Some laws we cannot touch, for they 
are enshrined in the veneration and 
regard of society. There are a few 
pictures that we cannot touch. They 
evoke admiring and affectionate hom
age, and a whole community would 
rush to save them from flame or vio
lence. Some poems we will not will
ingly let die, and it is because they 
approach perfection. Absolute per-
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fuel ion is a warrant of permanency.
Hero is the aim of life. Amid the 

fugitive and evanescent, we are 
cheered with the ever present thought 
of the abiding and permanent. With 
gratitude to Christ, and with joy of 
soul, we walk onward in hope towards 
that glory which the beloved disci
ple saw, a glory even now revealed 
to the expectant, enraptured saint. 
We can hardly tell whether it has its 
seat oil earth or in the sky ! Behold, 
the former things are passed away, 
and all things are become new.

THE CANAL CHRISTIAN.
By Kkv. Thomas Kelly [Method

ist], Philadelphia.
Not far from land.—John xxi: 8.
Michael Anuklo went into the 

studio of Raphael one day when the 
artist was not in. Raphael had been 
sketching some ligures on the canvas. 
Angelo took the chalk and enlarged 
the outlines of the ligures. He then 
wrote underneath the one word, 
amplins. It was the turning point 
in Raphael’s career. It was just the 
suggestion he needed, for hitherto 
his lines! productions had been too 
cramped and condensed.

We are all Raphaels in our ten
dency to cramp and minify matters 
when sketching our own spiritual 
outlines, and possible Christian at
tainments. O for an Angelo in every 
church, in every community, to. en
large our paltry sketches, and to 
write amplins under the meagre out
lines of our spiritual achievements ! 
The four monosyllables of my text 
indicate the spiritual whereabouts of 
the majority of Christians : “Not far 
from land.1* 1 shall divide professing 
Christians into three classes and 
speak of them under the ligure or 
symbol of navigation. At present, 
I shall speak only of the first class, 
leaving the other two for separate 
outlines.

I. The Canal Christian. “Not 
far from land.”

It is not my intention to preach a 
sermon from this text. I simply take
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it because it is suggestive, and points 
out a characteristic of all canal sailors, 
both temporal and spiritual. Wliere- 
overyou find them, they are “notfar 
from land."

Look at the obtuse, sleepy barge
man on the canal, and then look at 
the sprightly, ambitious, experienced 
seaman who circumnavigates the 
globe, and see the vast difference 
there is between people who belong 
to the water. I need hardly say, that 
t here is just as much difference, spirit
ually, between people who belong to 
our churches.

We live in an age in which canal 
business is at a discount, both tem
porally and spiritually. Ours is an 
age of railways and telegraphs : wo 
travel by steam, and talk by light
ning. People everywhere are in a 
hurry; and no person in a hurry to 
do anything, or go anywhere, would 
ever think of patronizing the canal. 
Our line traveling facilities, and the 
rapidity with which all manner of 
freight and merchandise is dis
patched by our railways, have greatly 
damaged the canal business of the 
country. And the equal, if not 
greater revolution in the moral world, 
through the more general diffusion 
of knowledge, and the exercise of 
common sense on the subject of re
ligion, have seriously damaged the 
canal business in the religious world, 
as well.

Men do not tamely submit to hu
man dictation and control, now as in 
the past. Less importance is attached 
to priestly intervention, and ecclesi
astical authority, and much more 
stress is laid upon the teachings of 
the oracles of God. There is still, 
however, a large number of canal 
sailors, and also, I am sorry to say, 
of canal Christians, who appear to be 
quite at home in their tedious and 
monotonous vocation. Notice, briefly, 
some of their salient points of resem
blance.

(1) The canal Christian, like the 
canal sailor, never goes on a voyage 
of discovery, or sails in nnc.i'plored
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water*». Il»' loves narrowness, and 
is so short of sea-room that In* could 
scarcely turn round if lie tried, and 
lie does not feel like trying, for hotli 
in front and rear it is equally narrow 
and clieei less. I le is strictly confined 
to channels marked out and made for 
him by others, and outside of whose 
shallow waters he has not the slight
est ambition to go. Others have an
ticipated his coming and have marked 
out his course, and so he follows the 
beaten track.

2. The Cfnidi Christian, like the 
canal sailor, has but Utile varie!}/ 
or eh an (je, either in scene r//, serriee, 
or s/teed. 11 is course, though, as 
a general thing, tolerably straight, 
always keeps him close to the banks 
and bottom. Time does not expand 
or deepen him. hut old age linds him 
as narrow and shallow as when he 
first began.

fi. The, eanal Christian, like the 
canal sailor, carries neither chart nor 
compass, log nor lead. He sails only 
by sight, and is never in doubt as to 
his depth or whereabouts. He never 
ventures beyond the ordinances and 
“shibboleths” of his own church. 
He sails in the same narrow channel 
in which his fathers lived and died, 
and beyond that he is not disposed 
even to look or think. The genuine 
canal Christian, unless under the 
dominion of some secret sin, is gener
ally as uncharitable as lie is narrow, 
and as bigoted as lie is shallow.

4. The eanal Christian, like the 
canal sailor, sails neither by wind 
nor steam. He does not carry his 
own propelling power, nor can he 
utilize wind or tide; and so he 
makes little headway, only as lie is 
taken in tow. His highest hopes 
and finest inspirations come from the 
tow-path. Hence lie is never so 
happy as when he sees “the smiling 
meadows on either side of his narrow 
barge, and the old sacerdotal horse 
(frequently a mule) on the tow-path 
pulling him lazily along.”

The eanal Christian, however, is 
quite a harmless, respectable charac-
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for, compared with another class, 
which, I fear, is multiplying in our 
day. This class tends to the other 
extreme. The one is too narrow, the 
other is too wide. They greatly dis
relish old-fashioned gospel truth, and 
strongly advocate liberty of thought 
and freedom of expression.

Their Christian career reminds one 
of some African rivers, such as the 
Nile and Congo. These rivers begin 
hopefully and well up in the moun
tains, and gather strength from the 
everlasting hills; but when they 
reach the plains they spread out and 
become so broad and shallow that 
there is no river left. “ For want of 
depth they die,” and their death 
breeds an African “swamp.” “So 
instead of bringing life they bring 
disease; ” instead of being sources 
of blessing and comfort they become 
sources of malaria, pestilence and 
death. The most fatal scourge in 
that doubly darkened country is the 
“ African fever,” which has its origin 
in the horrid “swamps” and jungles 
produced by these rivers.

Brethren, 1 need hardly apply the 
fearful but suggestive figure. Ho 
you ask why it is that our social at
mosphere is so heavy with the ma
laria of doubt and contempt for sacred 
things? And why people everywhere 
are smitten with the chills and freer 
of skepticism and unbelief? The 
cause of this deplorable state of 
things is to be found, I believe, not 
so much in the scientific trend re
cently given to theological thought, 
as from the inconsistency of church 
members, and especially from the 
fact that society is full of unbeliev
ing, wicked men, who once were 
zealous for the truth and active in 
the cause of God. Many of these, 
like the African rivers, began hope- 
full)’, but imbibed liberal views of 
gospel truth, and, therefore, loose 
views of Christian conduct; and as 
they reached the sultry plains of 
doubt and temptation they became so 
broad and shallow that they soon 
wound aj> in a “swamp.”
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There is scarcely a community 
whose moral atmosphere is not pois
oned by the presence of such persons. 
Persons who once were earnest be
lievers and active workers in tin* 
church, but who now ridicule the 
whole t hing as a farce or a delusion. 
No tongue can tell, no human mind 
can measure, tin* deadly inlluencc of 
such men upon those around them. 
The hell awaiting such persons is 
fearful to contemplate.

While I have little sympathy with 
the narrow monotony of tint canal 
Christian, and would urge every 
man in it to quit the business, yet I 
would warn you against that liberty 
of thought that is too broad for any 
channel. Beware of the “broad, 
Catholic, charitable, any Hungarian ” 
spirit so popular just now. Its direct 
tendency is to turn everything sacred 
into myth and marsh and mire, and 
impregnate society with moral ma
laria and death. Spurgeon says: “I 
have lived in times in which I should 
have said * Be liberal and shah'off 
all narrowness.’ But now I am 
obliged to alter my tone and cry 4 Be 
steadfast in the truth.’ The faith 
once delivered to the saints is all the 
more attractive to me because it is 
culled narroWt for I am weary of 
that breadth which comes of broken 
hedges. There are fixed points of 
faith and definite certainties of creed, 
and woe to the man who recklessly 
ignores them." Yes; we must be
lieve something, and we must believe 
it on divine authority. In other 
words, we must have a divinely or
dained channel, and keep in it, or 
there will soon be nothing left of us 
but a 44 swamp.”

THE PREPARED WORM.
By Howard Crosby, l>. 1). [Pres

byterian], New York 
Hut God prepared a worm ichen 

the morning rose the neæt day, 
and it smote the gourd that it 
withered.—Jonah iv: 7.
Just when Jonah had felt the de

light of the shadowing foliage and

had begun to promise himself a most 
comfortable retreat against an As
syrian sun, the broad-leaved gourd 
withered. The morning had arrived 
and the heat was becoming more in
tense, when the glad shelter was re
moved, and the prophet's head was 
smitten with the scorching rays. “It 
is better for me to die than live,” ex
claimed the fainting Jonah. And 
what caused this calamity ? A worm. 
And is that all ? No! God jnepared 
the worm. The worm was under or
ders from heaven, and while he, 
doubtless, ate into the gourd, with a 
good appetite, following the bent of 
his natural constitution, nevertheless 
he was acting in direct obedience to 
God. God prepared the worm. And 
yet in the sixth verse we read that 
God prepared the gourd. This is the 
record. “And the Lord God pre
pared a gourd and made it to come 
up over Jonah, that it might he a 
shadow over his head, to deliver him 
from his grief. So Jonah was ex
ceedingly glad of the gourd.” And 
then follows immediately: “But God 
prepared a worm, when the morning 
rose the next day, and he smote the 
gourd that it withered.” Does God, 
then, build up in order to destroy? 
And does lie give comfort to his crea
tures in order to torment them by its 
removal ? So reasons the carnal 
heart, ready to complain, and looking 
on all God’s conduct in its superficial 
aspect, its own selfish and sensuous 
advantage being the criterion of all 
its judgments. It is an easy counsel 
of Satan, when we are fainting by a 
withered gourd, “Curse God and 
die,” the selfish soul is all ripe for 
such advice—desperation is more in
viting than faith. And there are but 
few Jobs who can resist the appeal 
to discontent and anger, in the face 
of Satan and wife combined, for when 
the natural depravity of our own 
hearts is supported by the entreaties 
of our nearest and dearest friends, 
hell’s heaviest engine is brought 
against us. “I do well to be angry, 
even unto death,” is the usual style
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in which we greet the alllietive provi
dence of (loti. But a failli like .lob's, 
(liât learns the lesson which the sor
row teaches, is rewarded, as was 
Job’s, by the presence and com
munion of God, and by a satisfaction 
with His holy and righteous will.

Let us endeavor to understand, to
day, some of the facts connected with 
our afllictions, as disclosed by the 
Word of (lod, in order that wo may 
be prepared to follow Job rather than 
Jonah.

I. In the first place, (iW is the au
thor of ajjlietion. “Allliction cometh 
not forth out of the dust, neither 
doth trouble spring out of the 
ground." (lod asserts most positively 
in llis Word, that all the losses in 
the world are sent by Him. He calls 
them chastisements from His fatherly 
hand. “I make peace and create 
evil,” saith the Lord. This is not evil 
in the sense of wickodonss. God does 
not create wickedness—hut it is evil 
in the sense of allliction and trouble, 
the opposite of jnwc in the con
trasted clause, **I make peace and cre
ate evil.” That is, (lud is the author 
equally of prosperity and adversity 
to His creatures. If it were not so, 
we should have to imagine certain 
powers in God’s universe not subject 
to his Almighty control, which would 
be an absurdity. “Shall there be 
evil in a city and the Lord hath not 
done it ?” It is in this sense of God's 
hand in adversity that the psalmist 
cries, “Thou, O God, hast proved us: 
thou hast tried us as silver is tried; 
thou broughtest us into tin* net, thou 
laidest allliction upon our loins;” and 
again, “Thy wrath lift It hard upon 
me, and thou hast atllicted me with 
all thy waves.” God may send alllic
tion by permitting Satan to atlliet, 
but still God is the author of the 
affliction. He could prevent it, but 
He permits it. Indeed, it is, perhaps, 
true that all our losses and injuries 
in this world are Satan’s inllictions, 
that this over-active spirit of evil is 
constantly using the agencies of the 
natural world for our harm and de

struction, and we are preserved 
simply by I be interposing and re
straining providence of God. When 
Satan wished to alllict Job, he sought 
and gained permission of the Lord. 
Job’s calamities were clearly Satan's 
blows, and yet Job addresses God, 
“Why hast thou set me as a mark 
against thee, so that I am a burden 
to myself ?” So, again, the diseased 
woman, who hoard our Saviour’s 
healing words on the Sabbath day 
and was cured, is described by the 
same Divine Physician (whose diag
nosis cannot be questioned) as one 
whom Satan had hound for eighteen 
years. Under such examples, 1 can
not believe we err in attributing all 
our sicknesses and pains of body to 
t ho permitted agency of our arch-ad
versary. They are tokens of his 
power over our race, for he is the 
prince of this world, and it, is only in 
God that we liud protection from his 
cruel sceptre. God sutlers us to feel 
his inflictions in order to remove our 
directions from the world and to place 
them more devotedly upon our Heav
enly Father. God is thus most, truly 
the author of allliction, whatever may 
he the agencies he uses in the course 
of his providence. Hut,

V. He uses the natural lairs of the 
world as his agents in alllicting. 
These laws may be thus used per- 
missively by Satan in other ways 
than in sickness or not, but the 
text, shows us clearly that God so 
uses them. “God prepared a worm.” 
There is a world of instruction in 
that brief statement. It infinitely 
transcends the science of the natu
ralist. Bring the most learned ex
plorers of nature together to this 
gourd of Jonah, and show them this 
little worm creeping toward the 
thick stalk. Let them see it move 
its many feet and flexible body till it 
reaches the goal of its instinct. Now 
it uses its gnawing jaws upon the 
woody fibre; deeper and deeper it 
pierces the stem ; now it reaches the 
innermost pith, and again returns 
upon its course. The current of the



The Prepared ITorm. )»;> I|SS7.|

g<Mini's life is marivil ; tin* leaves 
droop, and ils slndlvr is gone. Now, 
ye scientific mon, wlial made that 
gourd wither? Hoar them philoso
phize. Yon worm is a caterpillar, 
whose appropriate food is the Rici- 
nus com mini is, this very gourd with 
its palmate leaves and red-tinted 
Mower. The worm has merely fol
lowed the impulses of its nature in 
seeking that tree-like plant, and the 
equally natural result, of its feeding 
upon the stalk has been the failure of 
the tree's nourishment, and with the 
failure the foliage has, of course, 
withered.

Well, is that all science can say ? 
Yes, all. It, is little more than that 
a horse is a horse. It explains noth
ing hut the most proximate causes. 
It classifies facts, and then leaves us 
gaping into the abyss of causation as 
ignorant as ever. Four words from 
the Bible carry us back to the ultimate 
cause, the lirst mover in this gourd’s 
withering. Science talks of laws, 
but these four words go behind all 
laws to the Maker of laws, to Ilim 
in whose hands are all things. ‘'(Iml 
prepared a worm,” What ! says 
science; drag God in to explain every
thing? Nay, God drags all in to 
effect his plans. He lias made all 
things, however great, however 
small, for Himself. And these things 
which you call laws are only the 
methods of his activity, and these 
methods be has formed for the very 
ends which lie accomplishes by them. 
The worm which crawls to Jonah’s 
gourd was created by God to destroy 
that plant, and the law of that 
worm's movement was ordained for 
that destruction, as well as for all 
else which it accomplishes. The 
mind is satisfied when it finds a mind, 
a purpose, a plan in every event 
which it observes, and the pious 
heart is rejoiced to know that it is a 
Father's mind and purpose and plan 
which directs every movement, even 
to the crawling of a worm. “God 
prepared a gourd—God prepared a 
worm”; no accident brought the

gourd there; no accident brought the 
worm there. God stood in a like 
relation to both. I le sent the gourd, 
through nature, to comfort Jonah, 
lie sent the worm, through nature, 
to trouble Jonah. Nature is a forlorn 
object to study unless we lind it a 
mirror to reflect God. II is only as 
we see it, the result of His handiwork 
and 11 is instrument in governing 11 is 
creatures, that nature has a glory. 
Then il is ennobled; then it lias a 
meaning that no mere naturalist cun 
fathom, but which renders valuable 
the researches of science with its 
classifications.

J. God is just in afflicting us. If 
we look at God simply as the Maker 
and < hvner of his créât lires, we could 
easily deduce his right toaf 11 id. “ Is 
it not lawful for me to do what T will 
with mine own?” says the ( ! real or; 
and he must, he a daring soul who 
disputes the force of this question. 
“Shall the thing formed say to him 
that formed it, ‘ Why bast thou made 
me thus?’” But we are not left to 
this view of (foil's right to nllliet. 
God has entered into covenant with 
us. He lias said, “Doye according 
to my commandments, and ye shall 
live.” This was the purport of bis 
very first communication to our race 
in Adam. It, treated of obedience 
and reward, of disobedience and pun
ishment. And what is the record of 
our race since ? Have we _ * or 
have we disobeyed? Is there the 
slightest claim in us for the reward? 
Is t here not the most complctcdcmand 
for the punishment? What sin in the 
whole catalogue of sin lias been 
omitted by man ? Enmity to man 
and God, pride, ingratitude and re
bellion have marked the history of 
mankind. And are you and 1 excep
tions? Look at our years of worldli
ness, years of sinful affections, years 
of opposition to the Word and Spirit, 
years of selfishness, and then let us 
confess our full participation in the 
general depravity. We are unclean 
in our natures and by practice, and so, 
under the covenant which our Maker

15
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was pleased (o form for us, we can 
only deserve punishment.

Do we then complain in affliction? 
Surely, if God would be just in cast
ing us down to hi»ll for our rebellion 
and disobedience, he is just in laying 
upon us our earthly afflictions. Shall 
the Jonah, who ran away from the 
Lord's commandment, and afterward 
Hung his anger in the face of his God, 
shall such an one feel that God is 
unjust in preparing a worm to de
stroy his gourd? By what arithmetic 
is such a balance cast ? It becomes 
us, rather, to take up the words of 
David and cry, “I acknowledge my 
transgressions; and im sin is ever 
before me. Against thee, thee only 
have I si lined and done this evil in thy 
sight, that thou mightest be justified 
when thou speakest, and be clear 
when thou judgest.”

4. God ajjlicts us .?i His love. 
With all Jonah's sins against. God, it 
was not to punish him that God 
prepared a worm. God is long-suf
fering and withholds punishment in 
his desire that all men may come to 
repentance. If punishment were 
God's aim in affliction, our afflictions 
would be inlinitely greater than they 
are, for punishment would be propor
tioned to desert, and our desert is 
eternal condemnation: God's aim in 
affliction is our restoration, our im
provement. By it le* shakes us olF 
from oui* dependence upon a world 
which, however it might please us 
for the moment, would cheat us 
sadly in the en I. By it he reminds 
us of Ilims. f as our source of 
strength an happiness, and then 
brings us to the unfailing fountain of 
pence, w » h our earthly prosperity 
would hide from our eyes. By it He 
teaches us to aspire to higher spirit
ual attainment, to grow in grace, to 
cultivate a more heavenly disposition 
of mind and heart.

These are the uses of adversity. 
Christians who have come through 
scenes of trial, and whose thankful 
declaration is, “It was good for me 
to be afflicted," certify to these blessed

[< >CT.,

results. They tell us that they be
lieve nothing else hut the severe 
losses they sustained could have freed 
them from the fascinations of the 
world—nothing else could have made 
holy things so delightful to their 
soul. Now, such an experience is not 
the result of God's anger hut of God's 
love. However harsh I ho voice of 
God may seem to us, it is yet a 
Father's voice, with a Father's heart 
behind it. It is, therefore, meant 
not to drive us away to seek a hiding 
corner, hut to bring us directly to 
himself. The same love which sent 
the alllietion will receive the alllicted. 
God prepares gourds, and God pre
pares worms; and he uses each to 
build up faith and holiness in the 
human heart. In earnest seeking 
after God, in complete consecration 
to His holy will and service, is to he 
found the surest avoidance of the 
worm. If we can learn our lesson 
without the worm, the worm will 
not he sent to gnaw our gourd to 
ruins. The nearer our life to Jesus 
the more free shall we he from the 
sting of alllietion. Had Jonah been 
an obedient and submissive prophet 
his gourd would not have withered. 
Ihit alas ! Jonah and ourselves need 
correction to keep our faces heaven
ward. Forgetfulness and indulgence 
plant their weeds in our Lord's gar
den, and they must he rooted up by 
force. It is for our own good, and it 
is Infinite Love which decrees it.

Now note some inferences from the 
subject under consideration.

first. If God afflicts, hair foolish, 
it is to go to the world for relief / 
Is the world greater than God ? Wo 
may he sure that any comfort the 
world can give, as against God's 
affliction, must he dangerous. It is a 
contest with God, which God may 
allow to he successful, hut only for 
the greater condemnation thereafter. 
The world’s relief is not a cure hut 
an opiate. It stupefies, hut does not 
give health and strength. The 
world's relief is a temporary applica
tion—a lull before a fiercer storm.
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The world's relief is a detcvmiiuiiion 
not to heed the lesson God sends us; 
it is the invention of frivolity, and 
not the device of wisdom. More 
slumber, more pleasure, and more 
worldly care are three favorite medi
caments the world uses in these cases 
—anodynes which only weaken the 
system and prepare it for more fear
ful suffering. God wishes to awaken 
the mind by aflliction, and man im
mediately prescribes a narcotic. The 
Great Physician brings the aflliction 
for our good ; we turn to quackery to 
destroy the effects of the divine medi
cine. All! the day is coming when 
God shall appear as no longer our 
Saviour hut our Judge, if this be our 
treatment of his love. “Because 1 
have called and ye refused; I have 
stretched out my hand and no man 
regarded; but ye have set at naught 
all my counsel, and would none of 
my reproof ; I also will laugh at your 
calamity; I will mock when your 
fear cometli; when your fear cometh 
as desolation, and your destruction 
cometh as a whirlwind.”

Secondly. Jf Ood prepares worms, 
then worms at once form an inter
esting study for us. We cannot see 
a caterpillar upon the leaf, but we 
know God has a mission for that 
worm. He is an ambassador of the 
Most High cn his way to perform his 
Master's will. The headache, which 
unfits us for our ordinary occupation, 
is more than a headache. It is the 
voice of our God. Let us listen to 
the next headache and hear what God 
would have us learn. Every bird and 
beast, every rain-drop and sunbeam, 
every breath of wind, and every 
event, however small, are the writ
ings of a heavenly scribe. Let us 
study God's providence. It is all a 
message of love to us. We shall 
find out infinitely more in this study 
than in deciphering the hieroglyphics 
of Egypt. We shall find correction, 
expostulation, comfort, encourage
ment and instruction; and the more 
we look, the more we shall see. We 
shall become adepts in the high art

:$:w

of interpreting the acts of God to
ward us, and in this, as in prayer, 
hold constant communion with our 
Divine Redeemer.

Thirdly. When our gourds wither 
it is proof that God is near. We 
should be ready to say with Jacob, 
“Surely the Lord is in this place.” 
Prayer and humiliation are now our 
appropriate exercises. God has put 
forth Ilis hand to summon us to these 
duties. Our gourd is gone, but our 
God is not gone, Ih can protect far 
better than a gourd, lie will more 
than make up all our losses. Let us 
go to Him, and our dark night will 
make the day-dawn more brilliant. My 
dying fellow-sinner, do not, 1 best ecli 
you, grow angry under God's severe 
dispensations. You do not well to be 
angry. God is near you with a blessing 
in his hand for you. He has a lesson 
for you to learn which will make you 
wise unto salvation. Say, will you 
learn it? If not, God is near you to 
condemn you. Oh! dread the alterna
tive, and be wise to say in your heart, 
“Blessed be my God and Father, who 
prepared the worm to destroy my 
broad-leaved gourd !”

THE EMPTY HOUSE.
By Henry J. Van Dyke, Jr., D.D.

[Presbyterian], New York. 
When the unclean spirit is gone (tut 

of a man, he walketh through dry 
2>laces, seeking rest, and Jindeth 
none. Then liç sailli, I will return 
into my house from whence I came 
out; ami when he is come, he Jind
eth it empty, swept, and garnished. 
Then goeth he and takeih with him
self seven other spirits more wicked 
than himself, and they enter in and 
dwell there.—Midi, xii: 43-45.
This parable is easily misrepre

sented. At the first reading one may 
suppose that it is the man who wan
dered restlessly in the desert, lie 
knows not what to do. He misses 
liis familiar, and the evil suggestions 
that come from him, hut he finds no 
rest in solitude. The parable, how
ever, is not framed on this lint1. It is
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not the man but tbe evil spirit wlio 
roams abroad* 11is occupation gone. 
IIv lows to wander, and vet lie desires 
a local habitation where he may 
tyrannize at will. lie seeks the arid, 
sterile solitudes of the desert, where 
lie may tarry, yet prefers a desert 
and desolation of his own mak
ing. A light as lurid as Dante's In
ferno invests the picture. “I will 
go back to my house.” He purposes 
to make it more lilthy than ever, to 
strip it of every relic of innocence and 
make more desolate than before. 
Wonderfully fair and costly was that 
dwelling at first; beautiful, splendid, 
strong; the building of God, and He 
the intended guest. But how solitary 
now ! The place is empty, the rub
bish is swept out, tbe walls painted 
and decorated. There is no guest. 
The latch-key bangs by the door. We 
see the return of the evil spirit with 
seven companions. He seems to say 
to them, “Walk in, gentlemen, all 
mine is yours; the house is now un
occupied, but soon you will be entirely 
at home.” They take up their abode 
in the man, and his last state is even 
worse than his iirst.

The meaning of this wonderful 
parable is clear. No man is unoccu
pied. We all have a tenant. There 
is need of positive religion to fill and 
bless our lives. The Bible speaks of 
man as a building. Luke uses this 
figure when he speaks of tbe strong 
man who kept his goods in peace. 
Satan is said to have entered into 
Judas, as a man takes possession of a 
house which lie has hired. The apos
tle says that we are a temple of the 
Holy Ghost. We are not, indeed, 
passive and helpless, for we can make 
or mar our life and frustrate the 
grace of God. Yet we know that 
each of us has a masterful spirit 
within to which our desires and im
pulses habitually respond. It may be 
a good or an evil spirit by which we 
are led. The relations are subtle, but 
the fact is indisputable. We cannot 
deny the resemblance between this 
dominating spirit and ourselves.

There are no colorless hearts. We 
are all growing in likeness to the in
dwelling spirit. This is a profound 
query. It is not “who made us, or 
whither are we going V” but “who 
now dwells in our hearts?”

Behind our desires and resolves 
there is a hidden shrine. Who is 
there? The characteristic of true 
religion is the indwelling of God in 
the heart. We may borrow virtues 
as we can clothing, but we cannot 
possess them till God dwells in us. 
Furthermore, note that the results 
and processes of religion are positive. 
Faith is atlirmative. You may burn 
up errors, sweep out superstitions, 
and then teach a creed, but not till 
the man is born again does a man 
truly live. There must be an interior 
power implanted: then is he truly 
alive. Look, therefore, for God, not 
for faith. Call to Him “My Father !” 
and where He is, faith must dwell. 
So, too, with worship. You may 
seize lance and battle-ax and light 
falsehood, overthrow idols, and cast 
down error; teach man beautiful 
hymns and solemn prayers; you may 
make his forms worshipful, and lull 
of outward grace, and still have his 
crushed soul unrelieved. God him
self must enter his being as the hid
den hillside springs fill the fountain 
that feeds the streams. Ritualism is 
but an outward, dead thing; ritual, a 
living flower blooming from an in
terior life, a garment of praise cloth
ing the spirit of holiness. How do 
you teach your children to pray? Do 
your acts and examples speak per
suasively as well as your words ? Re
call the loving testimony of the con
verted Augustine, after years of sin 
led to the Saviour by the prayers 
and example of the Numidian mother, 
of whom he writes, “Her words, 0 
Lord, were thine, though then 1 knew 
it not.”

Again, apply this reasoning to con
duct. There is much of merely nega
tive morality. It is the renunciation 
of sins, the denying of self, the effort 
of eradication and the ceaseless vigil
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of conscience over mutinous desires. 
The morality of the Hebrews was 
largely of this restrictive character. 
Pharasaic zeal emphasized abstinence 
from this and the other thing. This 
was their righteousness. They meas
ured a man by what lie was not. “ I 
thank Thee that I am not like this 
man,” was their language. “Hold 
in,” seemed to he their motto. There 
is much of this leaven in our think
ing to-day. Sometimes the heart, 
stifled under this coercive restraint, 
like a lake or dam, bursts forth in 
desolating might, spreading ruin all 
around. Christ shows us a more 
excellent way. He teaches the spirit 
rather than the letter, as in His pre
cepts about the Sabbath. He drives 
out darkness by introducing light. 
“He went about doing good.” The 
old law was “Thou shall not,'1 but He 
fulfilled it, filled it full by saying 
“Thou shall love,” etc. It was 
affirmative and positive; it enthroned 
love within, a power that led man 
out of self, leaping into a fuller life, 
as the brilliant insect leaps from 
the imprisoning shell. This experi
ence is a march of triumph, a casting 
off of fetters, a coronation of the 
soul ! This is the finding out of one’s 
true mission and destiny, something 
worth living for. The soul says to 
God, “My Father, this house is thine 
and all within it, thine forever. Teach 
me to live and servo Thee.” „ Re
straints there are, hut they are re
straints of love. Love does more 
than law. It transforms character. 
That is the all-important product of 
the tutelage of time—character.

Do we not have here a hint as to 
the mission of the church? It is a 
poor, cold, dry religion that merely 
sweeps out the home and leaves it 
unoccupied. A true, warm religion 
fills and beautifies it. The church is 
not to merely raise barriers, it is not 
to wrangle about theories and specu
lations, but wakes up in the soul and 
life new springs of holy impulse to 
cultivate that which fills the heart to 
the brim with the pure and the good.

Let us trust and love. Let us not 
doubt. Let not the heart remain 
empty. It need not bo, for the Holy 
Spirit knocks at the door and woos 
us. Give love the key. Let Christ 
take and rule the house, dwelling in 
the heart, “for lie that dwelleth in 
love dwelleth in God and Gol> in 
HIM.”

THE CHRISTIAN’S INHERITANCE.
By Thom as R a meant, D.I). [Bap

tist], Brooklyn, N. Y.
Oicing thanks unto the Father,which 

hath made us meet to he partakers 
of the inheritance of the saints in 
light.—Col. i: 12.
In the Greek games the competi

tors were incited to effort by an 
exhibition of the crown of victory. 
Christians may well keep in thought 
and vision the glory which awaits 
them. It is our duty to contemplate 
heaven, not only through the imagi
nation, but practically to study its 
characteristics and adapt our tastes to 
that celestial life.

1. This is an inheritance. If I am 
born again, adopted into the King
dom of God, this inheritance, heaven, 
inheres in my very nature and rela
tions to God as his child. I have not 
learned it, but it is mine in the very 
constitution of the govern meat of 
God. As Jesus says at last, “In
herit the Kingdom prepared for you 
from the foundation of the world.” 
The stability of the divine govern
ment is the guarantee of our posses
sion of this inheritance. Not by our 
merits or our purpose, for we are 
weak, unworthy, variable; but by the 
eternal grace of God the inheritance 
of tin; saints in light is ours.

2. It is held by saints. The Romish 
saint is recognized by bishop, pope 
and council. That is not the sort of 
saint spoken of here. In common 
speech wo understand a saint to be 
one who is “saintly,” who is pre
eminently pure and good a..a gener
ous ; but the Bible uses the word to 
designate al'i who are born of God 
and follow Christ Jesus in sincerity
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and truth. A saint is such because 
he is “a nexvcreature in Christ Je
sus*’ ; not because of his own good
ness, but because he is the workman
ship of the Holy Spirit. He may be 
a beggar or some bedridden cripple, 
slow to claim sainthood, but he is a 
saint still.

3. “Saints in light.” Light is a 
symbol of purity. Such are the saints 
in their high ideal, and in their strong 
desires after holiness. It is a symbol 
of knowledge. The enlightened soul 
knows God, and this is eternal life. 
Peace and joy are also his.

4. For this inheritance we are 
“made meet.” President Edwards 
has somewhere shown how unfit the 
sinner is for heaven by pointing out 
the tiresomeness to such a man of 
Sabbath hours and Sabbath worship 
here below. What could he do above ? 
How wretched a clown would be, 
compelled to hear continually the 
speech of scholars, or one in filth and 
rags to stay in the parlors of opu
lence and fashion. Each would seek 
his own company. But God makes 
us meet for the inheritance above in 
mind and heart; in desire, expecta
tion and plan. Thus we become 
partakers of the divine nature, filled 
with the fullness of God.

Finally, if we expect to praise Him 
forever, let us now be “ giving 
thanks unto the Father, who bath 
made us meet to be partakers of the 
inheritance of the saints in light.” 
Let us increase in “ the knowledge of 
God, strengthened with all power, 
according to the might of his glory, 
unto all patience and long sulfering 
with joy.”

If any one of you be not ready, 
harden not your heart against this 
grace, resist not His Spirit, but this 
moment, just where you sit, yield 
heartily to Him, accept the Lord 
Jesus Christ, and become with us a 
partaker of this inheritance of grace 
and glory eternal.

[Oct.,

GOD'S NEARNESS TO US.
By Rev. C. II. Spurgeon, London, 

England.
Though he he not far from ererg 

one of its.—Acts xvii: 27.
AVhen niiin disobeyed his God lie 

died spiritually, and that death con
sisted in the separation of his soul 
from God. From that moment man 
began to think that God was far 
away, and this has since been his 
religion in all ages. Either he has 
said “There is no God," or he has 
believed the visible creation to be 
God, which is much the same as 
having no God; or else he has 
thought God to be some far-away, 
mysterious Being, who takes no note 
of man. Even after obtaining a bet
ter conception of God, he has I bought 
him hard to find and hard to be en
treated of. Because his own heart is 
far from God he imagines that God's 
heart is far from him. But it is not 
so. The living God is not far from 
any one of us; for “In him we live, 
and move, and have our being.”

The nearness of God to man is a 
teaching of revelation Look back 
to the record of the Garden of Eden, 
and see an early evidence there of 
God's nearness to man. Adam, hav
ing transgressed, hid himself among 
the trees of the garden ; but in his 
hiding-place God sought him, and 
the voice of the Lord God was heard, 
walking among the trees of the gar
den, and saying, “Adam, where art 
thou? All through history God has 
been familiar with man. He has 
spoken to him in divers ways, but 
principally through chosen men. One 
after another ho has raised up proph
ets, and by their warning voices he 
has pleaded with men, and invited 
them to seek his face. His own voice 
might have caused dismay and dis
tance, and so he has used human 
voices that he might come nearer 
to the heart. All the history of the 
chosen nation, as we read it in the 
Old Testament, reveals the nearness 
of Jehovah; whatever we read upon 
the page we know that within, above,
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or behind it, the Lord is near, even 
when he appears to have hidden 
himself. In these latter days the 
Lord has come nearer to us still, for 
he has spoken to us by bis Son. The 
Son of God became the Friend of 
sinners: could he come nearer than 
that? The Word was made flesh, 
and dwelt among men, and men be
held his glory. B0110 of our bone, 
and flesh of our flesh, is the Christ, 
and yet he is very God of very God. 
In him God is next of kin to man, 
and manhood is brought near to the 
eternal throne. Jesus Christ is God 
and man in one person, and thus the 
closest union is formed between God 
and man. Verily, verily, the Lord 
God is not far from each one of us in 
his own dear Son.

I. To those who are feeling 
after God I speak in deep earnest
ness. Like blind men you grope for 
the wall. Rejoice, for lie is not far 
from you.

1. What then? How impious is 
sin seen in this light !

2. IIow profane is indifference !
3. If so near you cannot deceive 

Him.
4. How vain is all hope of escape 

from God !
5. How hopeful is our seeking of 

Jinn !
G. IIow perceptible must repent

ance be !
7. IIow readily he can reveal Him

self to us !
II. Let me speak to those who 

HAVE FOUND THE LORD.
1. Note how strictly God observes 

us.
2. How readily he hears our 

prayers !
3. How simple is communion with 

the Lord when we know that He is 
near us !

4. If He is so near, how securely 
are we defended !

f>. How speedily He can renew our 
graces !

G. If he is so near us there is 110 

reason why we should not speedily 
enjoy a manifestation of 11 is glory.

This presence of Cod which cheers 
in life also sustains in death. He is 
not far from any one of us when all 
the world flies far away.

SACRAMENTAL SERVICE.
II ith desire have I desired to eat this 

passover with you before I suffer. 
For I will not eat any more thereof 
until it be fulfilled in the kingdom 
of God.—Luke xxiii 15, 16.
“With desire have I desired:’’ an 

intensive expression (Epithumia),
Our Lord’s deep interest in every 

passover season (John ii: 13; John 
v: 1; John vi: 4). As a patriot in re
calling a nation’s independence; as 
a pious man in recognizing God’s 
hand in public events; as a prophet, 
knowing the messiamic meaning of 
the rite ; as Himself to be the great 
Passover sacrifice. IIis interest in 
“this Passover' as the hour of ful
fillment.

That interest chiefly because of His 
love for men on whose behalf He was 
to be “ The Pa-sover.”

I. How intense His love for us 
must have been in that His desire 
was not extinguished by the knowl
edge that it was to be his death feast ! 
(“Before I suffer.”) As the ox is gar
landed by the priest before sacrifice 
to express people’s joy on the bene
fits to be derived from the victim’s 
death, so Christ garlanded Himself 
with joy that He was about to redeem 
His people,

II. How close His fellowship with 
men, as shown in that He desired to 
spend such an hour in theircompany. 
(“ With you before I suffer.”) Antici
pating great trial, one wants to be un
diverted by the presence of any but 
the most intimate and loved. A 
friend, told that he could not live un
til the morning, said to all present, 
“Please retire that I may think,” and 
only retained the hand of his wife 
until life ebbed out. How endeared 
the fellowship that wanted the dis
ciples to be with Him on that tre
mendous night I

III. IIow eager the Master was to
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make the disciples realize the near
ness of the heavenly blessing He 
would purchase for them, and to give 
them a pledge of it for their assur
ance. (“For I will not eat any more 
thereof until it be fulfilled in the 
kingdom of God.")

The Lord's Supper, then instituted, 
is thus designed to be

(1) An evidence of Christ’s undying 
love.

(2) An assurance of llis intimate 
fellowship.

(3) A confirmation of His promise 
of the everlasting blessedness.

THEMES AND TEXTS OF DECENT LEAD
ING SEBMONS.

1. How God Reveals Himself. “Lo, these 
are but the out,skirt of his ways; how 
small a whisper do we hear of him; 
but the thunder of his power, who can 
understand it?;’ (R. V.)—Job xxvi:14. 
Prof. E. Y. Hinke, of Andover Semi
nary, in Brooklyn, N. Y.

The Effect of Gentleness. “Thy gentle
ness hath made me great."—Ps. xviii; 
35. George E. Reed, D.D., of New 
Haven, Conn., in Brooklyn, N. Y.

3. An Old Picture of Modern Life. “Also
thou son of man, the children of the 
people «till are talking against thee. 
. . . And they hear thy wer ds but 
they will not do them; for with their 
mouth they show much love, but their 
heart goetn after much covetousness. 
. . . And when this cometh to pass
then shall they know that a prophet 
hath been among them.”—Eze. xxxiii: 
33. Rev. G. D. Gotwald, Salma, Kan.

4. Our Summer and Winter Houses. “And
I will smite the winter house with the 
summer house, and the houses of ivory 
shall perish, and the great houses 
shall have an end, saith the Lord.”— 
Amos iii:15. S. Domcr, D.D., Washing
ton, D. C.

5. The Supremacy of Faith. “According
to your faith he it unto you.”—Matt. 
ix:29. Rev. W. A. Layton, New York.

0. The Personality of the Devil. “ When 
the unclean spirit is gone out of a 
man,” etc.—Luke x 1:24-26. Rev. S. D. 
Lane y Townsend, New York.

7. The Evils of Avarice. Parable of the
rich man and Lazarus.—Luke xvi: 
19-31. [A rebuke to the avarice of 
the Pharisees.] Charless H. Hall, D.D., 
Brooklyn, N. Y.

8. The Time of Visitation. “Because thou
knewest not the time of thy visitation.” 
—Luke xix:44. Canon Liddon, D.D., 
London, Eng.

9. “In the Garden.” “And he cometh and
tindeth them sleeping, and saith unto 
Peter, Simon, steepest thou ? could’st 
thou not watch one hour.” etc.—Mark 
xiv:37-41. Samuel D. Thomas, D.D., 
Norfolk, Eng.

1(1. Revolution, not Evolution, needed. 
“ That which is born of the flesh is 
flesh, ami that which is burn of the 
Spirit is spirit.”—John iii:6. T. W. 
Chambers, D.D., New York.

11. Loving Persuasion. “Persuading them
concerning Jesus.”—Acts xxviii:23. 
Rev. C. H. Spurgeon, London, England.

12. Identity and Variety. “There is one
glory of the sun, and another glory of 
the moon, and another glory of the 
stars; for one star differeth from 
another in glory.”—1 Cor. xv:41. Phil
lip!» Brooks, D.D., Boston.

13. The Power of Christian Song. “Speaking
to yourselves in psalms and hymns and 
spiritual songs, singing and making 
melody in your heart to the I/jrd.”— 
Eph. v; 19. George E. Reed, D.D., New 
Haven, Conn.

14. Growth in the Knowledge of our Lord
Jesus Christ. “ Grow in grace and in 
the knowledge of our Lord and Saviour 
Jesus Christ.”—2 Pet. iii:18. J. ll.Vin- 
cent, D.D., Chautauqua, N. Y.

15. The Touchstone of Character. “. . .
that ye may know that ye have eternal 
life, and that ye may believe on the 
name of the son of G<h1.”—1 John v:13. 
A. T. Pierson, D.D., Philadelphia.

16. What John Saw and Heard. “And I
John saw these things and heard 
them.”—Rev. xxii:8. R. S. Storrs, D.D., 
Brooklyn, N. Y.

SUGGESTIVE THEMES.
1. The Best Politician is a Just Ruler. (“He

that ruleth over men must be just, rul
ing in the fear of God.”—2 Sam. 
xxiii: 3.)

2. The Philosophy of Skepticism. (“What
is the Almighty, that we should serve 
him ? And what profit should we have 
if we pray unto him?”—Job xxi: 15.)

3. The Individuality of God's Thoughts.
(“Tiie Lord thinketh upon me.”—Ps. 
xl: 17.)

4. Hurrying God. (“Make haste unto me,
O God: thou art my help and my de
liverer; O Lord, make no tarrying.”— 
Ps. lxx: 5.)

5. The Cumulative Power of a Christian
Life. (“The path of the just is as the 
shining light, that sliineth more and 
more, unto the perfect day.”—Prov. 
iv: 18.)

6. The Blunders of Unbelief. (“The kings
of the earth, and all the inhabitants of 
the world, would not have believed 
that the adversary and the enemy 
should have entered into the gates of 
Jerusalem.”—Ijutn. iv: 12.)

7. The Ministry of the Hand. (“Jesus took
him by the hand,ami lifted him up.”— 
Mark lx: 27.)

8. The Doctrine Discovered in the Doing.
(“If any man will do his will, he shall 
know of the doctrine.”—John vii: 17.)

9. The New Theology. (“ A new command
ment I give unto you, that ye love one 
another; as I have loved you, that ye 
also love one another.”—John xiii: 34.)

10. The Changeful ness of Human Opinion. 
(“Howbeit, they looked when he should 
have swollen, or fallen down dead, sud
denly: but, after they had looked, a 
great while, and saw no harm come to 
him, they changed their minds, and 
said that he was a god.”—Acts xxviii:



11. The United Labor Party. (“Wo are
laborers together, with God.”—1 Cor. 
iii: U.)

12. God's Tilled Land. (“ Ye arc God’s hus
bandry: Ltilled land, mary. R. V.]''— 
1 Cor. iii: V.)

13. The Expansiveness of Christianity. (“A
little leaven leaveneth the whole 
lump.”—Gal. v: 9.)

14. The Noblest Ambition. (“ I press toward
the mark for the prize of the high 
vailing of God in Christ Jesus.”—Plul. 
iii: 14.)

15. A Progressive Theology. (“Therefore, 
leaving the principles of the doctrine 
of Christ, let us go on, unto perfec
tion."—Heb. vi: 1.)

1(1. Conservative Progression. (“Whosoever 
goeth onward Itaketh the lead, mnrgr.]. 
and abideth not in the teaching of 
Christ, hath not God.”—3 John V. R.V.)

17. The Universal Panacea. (“The leaves 
of the tree were for the healing of the 
nations.”—Rev. xxii: 2.)

THE PRAYER-MEETING SERVICE.
By J. M. Sherwood, D.D.

Oct. 5.—The Blood of this Cove
nant.—Exodus xxiv: 6-8.

It is not my purpose to go into the 
literature of this subject, which is 
extensive and instructive. “The 
Blood Covenant,” hy Trumbull, is an 
admirable work to consult. All I 
propose are a few practical remarks 
appropriate to the prayer-meeting.

I. The SACREDNESS OF BLOOD is 
conspicuously taught in the Scrip
tures, both in the Old and the New 
Testaments.

I. In the entire system of blood 
sacrifices. 2. In its use in the cove
nant making. Blood was used in the 
passover. Blood was shed in the rite 
of circumcision. Abraham made a 
covenant of blood friendship with 
Jehovah. Blood was insisted on in 
the Noachic covenant. The Mosaic 
ritual was a blood covenant of exten
sive and wondrous significance. Be
fore Sinai this covenant was entered 
into with great solemnity. (Bead 
Exodus xxiv: 3-8.) Moses told the 
people all the words of the covenant, 
and the people with one voice as
sented. Then lie built an altar, and 
“sacrificed peace-offerings unto the 
Lord.” And Moses took half of the 
blood and sprinkled it on the altar, the 
other half on the people (in Hebrews 
we read that he also sprinkled it on 
the book of the covenant), and said: 
“Behold the blood of the covenant 
which the Lord hath made with you,” 
etc.

II. The Christian Covenant is 
also a covenant of blood.

And the blood which sanctifies and

seals the covenant which God enters 
into with believers under the Gospel 
—the blood which atones for sin, and 
reconciles to God, and brings in ever
lasting righteousness—is the blood of 
the Eternal Son of God, shed on Cal
vary as a propitiary sacrifice. This 
precious blood is sprinkled on the 
high altar of Heaven, and sprinkled 
on all the people who approach it 
with penitence and faith. Of the 
blood poured out on Calvary Jesus 
said: “This is my blood of the [new] 
covenant, which is shed for many.” 
And to show the vital sacramental 
union secured between himself and 
his true disciples, by virtue of his 
sacrifice, he said: “Except ye eat the 
flesh of the Son of man and drink his 
blood, ye have not life in yourselves. 
He that eateth my flesh and drinketh 
m\' blood hath eternal life.”

III. The COVENANT WHICH CHRIST 
HAS INSTITUTED WITH HlS PEOPLE is 
the most sacred covenant which God 
ever made with man. It c jst the life 
of His only begotten Sen. It is 
signed and sealed with his heart’s 
blood. It is as sacred, as strong, as 
obligatory, as Divine love and mercy 
and perfection can make it. To 
break that covenant were ingratitude 
and sinfulness unparalleled. That 
covenant every one solemnly enters 
into when he joins the church and 
professes Christ before the world and 
heaven.

IV. The Lord’s Supper is a me
morial and a solemn public ratifica
tion of this divine blood-covenant. 
It brings vividly to view the tender
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and tremendous scenes of Gethsem- 
ane and Calvary. It sprinkles us 
afresh with the blood of the great 
atonement. It demands a renewal of 
our consecration vows—our public 
pledges to God and his church—to be 
faithful to the memory, the cause 
and the honor of our once crucified 
but now risen and exalted Saviour 
and King.

Oct. 12.—Bread Cast Upon the 
Waters.—Eccl. xi:l.

The figure here used is as beautiful 
as it is striking. There is no rain-fall 
in Egypt; the land is dependent for its 
fertility on the annual overflow of the 
Nile. Rice is the staple of food, and 
this is sown literally upon “the 
waters,” either from boats or by 
wading in. When the swollen waters 
subside the seed takes root, and, the 
soil enriched by the alluvial deposits, 
it springs up and yields a rich har
vest.

I. Consider the sowing. “Cast 
thy bread upon the waters.”

It was an act of faith on the part 
of the Egyptian sower. On any other 
principle it was a waste of seed and 
effort.

1. So every act of service we do 
for Christ is an act of faith. It is 
throwing seed into the river, relying 
on God’s promise.

2. It is co-operating with God ; (a) 
in his Word ; (b) by his llolv Spirit ; 
(c) in his Providence. To have sown 
at any other time than at the annual 
overflow, would have been fruitless. 
“ He that winneth souls is wise,” and 
the spiritual husbandman will be care
ful to “observe the times and the 
seasons,” and work in harmony with 
the laws of nature and providence 
and grace.

II. The REWARD IS IN THE LINE OF 
THE SERVICE. Sowing and reaping 
go together.

If we fail to sow, and sow in favor
ing conditions, we shall not gather ; 
and if we sow sparingly we shall 
reap also sparingly.

III. The OUTCOME, THE REWARD. IS

nature.
So sure as the Nile, year after 

year, will rise and overflow its banks 
at the appointed time ; so sure as 
the rice cast upon the bosom of 
the turbid waters will seek the bot
tom and there vegetate and ripen its 
grain in the sunshine—so sure will 
bread cast upon the spiritual waters, 
in faith and in conjunction with the 
Spirit and providence of God, be 
found “after many days.” Weeks, 
months, years, may intervene be
tween the sowing and the reaping— 
between the act of faith and the di
vine fulfillment ; but there will be no 
failure I ** Thou shalt find it,” The 
word of God has spoken It. The Nile 
may dry up, and the earth refuse her 
increase, but the word of God shall 
stand !

IV. After Many Days.
The Nile is months in rising to its 

full flow, and then slowly recedes; 
so that it is “many days” before 
there is the least show. And so with 
the farmer in our day. And it is the 
same in spiritual things. Long and 
anxious years often intervene bet ween 
seed-sowing on the waters of travail 
and the ripened harvest. Waiting 
“ many days” is God’s mode of dis
ciplining faith. Often, it is not till 
faith is ready to fail, that God reveals 
himself and permits his servants to 
press the golden sheaves to their bo
soms and rejoice.

The literature of the church is full 
of illustrations ot this subject. A 
mother’s prayers for a prodigal son 
have finally prevailed after long years 
of tears and pleadings, as in the case of 
John Newton. He confessed that in 
his awful career of wickedness, noth
ing but his mother's tears and pray
ers held him back from final ruin. 
“After many days” the Divine prom
ise was verified ; and what a harvest 
has all Christendom gathered from 
the “ Olney Hymns,” and from the 
life and sermons of John Newton !

A poor woman a while since lost 
her only daughter in the whirlpool
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depths of London lift;. The girl loft 
a pure home, to be drawn into the 
gulf of guilty misery and abandon
ment, The mother, with a breaking 
heart, went to Dr. Barnardo and, tell
ing him the story, asked if ho could 
help to find the lost one. The doc
tor said, “ Yes, I can ; get your pho
tograph taken, frame a good many 
copies, write under the picture,‘Come 
home,'and send them tome.” The 
doctor sent the photographs to the 
gin-places, music-halls, and other 
places which wretched outcasts are 
in the habit of frequenting, and had 
them hung in conspicuous places. 
One night the girl, with some com
panions in sin, as she entered one of 
these dens of iniquity, saw her moth
er’s carte. Struck with astonish
ment, she looked closely at it, and 
saw the invitation written beneath. 
To whom was it addressed '( To her ? 
Yes. She saw by that token that 
she was forgiven, and that night she 
returned to her mother's arms, just 
as she was. “After many days'" the 
lost was found, the dead made alive.

The writer vouches for the follow
ing : A daughter, on her death bed, 
having exhausted every means to win 
her ungodly father to Christ, with 
painful effort wrote h.m a long, 
faithful letter of entreaty. That let
ter was received by him in due course 
of mail, glanced at and put away. 
Years rolled by ; he sickened" and 
wasted away, hut would hear noth
ing of Cod or death. In glancing 
over his papers one day to make a 
final disposition of them, his eye fell 
on this letter. For the first time he 
read the dying words of his favorite 
child, long since dead and well nigh 
forgotten. A voice as from the grave 
pierced his stony heart. Those gentle, 
loving pleadings he could not now 
resist, for the Spirit of Uod gave them 
effect. lie fell upon his knees in the 
quiet of his chamber and for the first 
time in his life prayed. He lived 
long enough to give evidence that 
the handful of seed which the hand 
of filial love had gently sown long
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years before in that letter, which 
she had wet with her last tears, and 
consecrated by her last prayers, had 
now taken root in her aged father’s 
soul, and had sprung up and ripened 
after she had gone. “After many 
days” the bread cast upon the waters 
had returned, a fruitful, glad harvest.

Oct. 19.—Cause for Spiritual 
Kkjohtxu.—Horn, xiiitll.

The one reason hero urged for 
spiritual activity and rejoicing, is the 
near approach of eternity, the sjieedy 
coming of the day of complete re
demption to the believer. Under the 
image of “night,” the apostle repre
sents the state of partial enlighten
ment and sanctification, and conse
quent fear and conflict with evil. But 
the “day.” he says, is near: “The 
night is far spent, the day is at hand.” 
He speaks like one who lacs traveled 
long in the darkness of sin and four 
and misery, and who sees at length 
the morning breaking. “Now,” he 
exclaims, in a transport of joy, “now 
is our salvation nearer than when we 
believed” — nearer as to time and 
space than when we first believed— 
nearer as it respects completion and 
reward than when we first entered 
upon it. Both time and the Spirit’s 
work have brought the great consum
mation nearer;—indeed, he regards 
himself and fellow-believers as stand
ing on the very threshold of the 
heavenly kingdom. And surely such 
a fact might well fill them with re
joicing, and spur them on to re
doubled efforts to make their calling 
and election sure.

The same is true of every true be
liever.

I. His Salvation is Nigh.
(1) Actually nigh. “The night is 

far spent.” Life here is short at best 
—death is nigh, heaven but a little 
way off.

(2) Relatively nigh, (a) “nearer than 
when we believed,” (b) nearer at the 
close of each year, each day. Every 
moment rolls on the gladsome time!

(3) Nearer as to the preparation for

The Prayer-Meeting Sen'ice.
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it. “Salvation” is a life*, a work, a 
growth, a consummation, a progress 
from tlrst principles to complete and 
glorious development and crowning. 
The Christian is put to school at con
version, and year by year he grows 
in grace and love and holiness, till 
his graduation day. His path is as 
“the shining light that shineth more 
and more unto the perfect day.”

II. What Follows ?
1. “The night is far spent”: (a) The 

night of spiritual conflict, (b) The 
night of mystery—seeing things as 
through a glass darkly—will soon see 
as we are seen, and know as we are 
known, (c) The night of sin and suf
fering. The day that is coming will 
bring absolute deliverance from evil 
in every form.

2. “The day is at hand.” Not only 
will the darkness be gone forever, 
but the day of perfect and eternal 
sunlight will have come. Not only 
will there be a deliverance, but a 
crowning. The salvation will be a 
salvation from death to life; from sin 
to holiness; from shame to glory, 
divine and everlasting.

And this salvation is nearer the 
Christian’s grasp to-day than when 
he first believed. Revolving suns 
bring it continually nearer. Great 
promises have already been realized; 
great victories won ; many a rough 
place passed over and many a weary 
footstep measured off; many a Sab
bath day’s journey made: and al
ready the “delectable hills” are in 
sight; angels are bonding over the 
battlements of heaven to welcome 
the approaching pilgrim; and soon 
the conflict will cease, and glory im
mortal — so long contemplated by 
faith and longed for—will be a blessed 
realization.

So near to heaven !
So soon to be done with earth and 

sin and evil and conflict !
So soon to stand with the ransomed 

on the heights of glory and shout, 
“Thanks be to God, who hath given 
us the victory through our Lord 
Jesus Christ 1”

[Oct.,

Oct. 20.—Robbing God.—Malachi 
iii: 8.

Robbery is viewed and treated as a 
crime by all civilized people. The 
man who steals another’s property, 
or robs him of his good name by 
lying, or takes from him by treachery 
any valued right, or withholds ser
vices justlv his due, is held to be 
guilty and is punished by the laws. 
It is an offense against person, or 
property, or both, that man and so
ciety will not excuse.

How infmiteiy more heinous the 
offense when God is the person 
robbed ! The Scripture puts the 
matter interrogatively, as if the of
fense were too monstrous to be 
believed: “ Will a man rob God?" 
Hut the response comes back quick, 
sharp, decisive: “ Yet ye have robbed 
me. . . . Ye are cursed with a 
curse; for ye have robbed me, even 
this whole nation.”

II. How Men Rob God.
1. By refusing Him their supreme 

allegiance. He is the Supreme Ruler 
of the universe, and every heart and 
life, in heaven and on earth, owe 
him absolute and universal recogni
tion and submission. This is treason 
against His sovereignty.

2. By refusing Him their affections. 
“ My Son, give me thine heart.” The 
claim is a natural one, and is en
forced by a world of motive: not to 
love God is an unnatural and awful 
sin against His Fatherhood.

3. By withholding their gratitude. 
God is our Creator, Benefactor and 
Redeemer; we owe him everything; 
and not to thank him and make life 
a ceaseless off tiring of gratitude, is to 
grieve and wrong him to the utmost, 
and do all in our power to rob him of 
his revenue of glory.

4. By withholding their service. 
God is entitled to it, and he demands 
it,and he will not excuse the withhold
ing of it. No earthly father has so 
clear a right to the love and service 
of his child, as God has to the su
preme love and service of every soul 
of man. And to refuse it is an insult,
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an outrage, an inlinite wrong to the 
ever-blessed God.

5. By withholding their sitbKtance. 
We are simply “stewards.” It is our 
Lord's money we are spending and 
trading with, and if we do not regard 
his glory, his claim, in our use and 
disposition of it, wo not only rob him 
of his dues, but we pervert his gener
osity and gifts to his dishonor and 
injury in the eyes of men.

6. By failing to give Him the 
praise and vnruliip due Him as God 
over all blessed forever. This was 
the species of robbery for which God 
so terribly arraigned his people in 
Malachi's day. “Ye say wherein have

ye robbed me? In tithes and offer
ings." “ Ye are cursed with a curse," 
for this heinous offense. They 
robbed his holy temple of the required 
tithes and offerings, till there was 
“no meat in his house,” and the 
sacrifices were omitted.

And such robberies as these I have 
specified, are every day practiced upon 
the great, loving, patient God, by his 
creatures, too often by his children.

Let the one lesson from this theme 
be one of great searching of heart on 
the part of every reader to ascertain 
it, in any one, or in all of these par
ticulars, he is robbing God,

HOMILETICS.
Conducted by Prof. J. M. Hoppin, D.D.

What is the law of Truth in its relativity 
to the human mind, that the preacher should 
understand in order to preach successfully 
for the conversion and spiritual upbuilding 
of men Î

In the article of last month I 
treated of the law of relativity in re
gard to the knowledge of divine truth 
as being dependent upon the state of 
the heart in its willingness to do the 
will of God, and going beyond the 
bounds of rationalistic proof, which 
is of the utmost importance for the 
preacher to understand. Now, wo 
might, by parity of reasoning, affirm 
that he who, on the contrary, scorn
fully or carelessly reverses the process, 
and strives to comprehend before he 
obeys, to know the truth before he 
does the will—in this way, too, one 
can never come to the knowledge of 
divine things, for he who is seeking 
God, never having said, “ Lord, teach 
me,” is cutting and wounding him
self with the mysteries of God, 
not having obeyed those plain re
quirements of Ilis will which lie can 
by his moral instinct comprehend. 
Religious truth being thus full of the 
instant, intimate and vital claims of 
God upon us; being full of the heart 
and spirit of God; being addressed 
not only to the intellectual, but above

all and supremely to the moral na
ture, and being alliliated with our per
sonal responsibility, then our deepest 
spiritual being and affection, our own 
hearty obedience of the truth be
comes the only way to know it—the 
way to that real knowledge of truth 
which vivifies and saves the soul, 
“whom to know is life eternal." The 
preacher should bring home the ques
tion to liis hearers : “Are you willing 
to begin the serviced God?” This ques
tion settled leads to all other things 
in knowledge and faith. It is to be 
reasonably presumed that in ordinary 
congregations there are some per
sons who, if not converted men, are 
not without thought upon their re
ligious responsibility, and who, at 
some time in their lives, have made 
an effort, perhaps a strong effort, to 
obtain the true knowledge of God 
and that peace which flows from the 
assurance of His love. The lonely 
room has hid these struggles. The 
silent heart lias been tossed with them 
as with waves of the sea. The hour of 
affliction and heavy disappointment 
has emphasized them with terrible 
power. In the necessities of the mind 
that penetrate to the reason of tilings, 
those “thoughts that wander through
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eternity” have been aroused. What is 
life? What is the end of this restless 
existence ? The pessimistic cry of 
1 lie uselessness of nil, the “eternal 
misery of life,” will not answer these 
questions. As the consciousness of 
wrong-doing, of sin, has mingled 
with such relleetions like a cloud that 
rolls menacingly over the clear sky of 
contemplation, shutting out the light, 
the mind has lost itself in thinking, 
in interminable questions, and has 
come back from such search unsatis- 
tied, desparing of light, without 
peace or even hope, and getting no 
nearer to God and the rest of 11 is 
love. Thought, every good preacher 
and pastor knows, is among the first 
signs of an awakened condition of 
the mind at last drawn to give an at
tention to spiritual realities, and 
which would be sheer fanaticism to 
overlook, as if we could leave out the 
intellectual nature in this universal 
awakening of being, such as a true, 
religious conversion is; yet it is not, 
after all, by the way of the intellect 
that one comes into the peace of a 
child who finds rest on the bosom of 
its Heavenly Father. It is only by 
the way of love and obedience; for 
in matters that pertain to the spirit
ual kingdom the heart goes before 
the head, and love outstrips the swift 
reason. In God's dealings with hu
man minds this truth has been illus
trated. The patriarch Job recognized 
the same law when he humbled him
self before Him who searches the 
reins and heart. David, by awful 
humiliations and chastisements, was 
brought to sing: “Show me Thy ways, 
O Lord, teach me thy paths. Lead 
me in the truth and teach me—the 
meek will He guide in judgment, and 
the meek will He teach his way.” The 
disciple who, by loving, had learned 
to know the divinity of Christ and 
truth as it is in Jesus, wrote : “Every 
one that loveth is born of God and 
knoweth God.” The Lord said in 
the Sermon on the Mount, in which 
the kingdom of God in its majestic 
breadth and beauty is unrolled before

us: “Blessed are the poor in spirit, 
for theirs is the kingdom of heaven.” 
And He said in another place : “Ex
cept ye be converted and become as 
little children ye shall not enter into 
the kingdom of heaven.”

A German author, poetically but no 
less truly, writes of this process of 
moral life through that humility 
which tits the mind for the reception 
of divine truth : “It is a fruit which 
is found in the field of spiritual pov
erty—a flower that grows from the 
ashes of self-love; ’ for, when a man 
acknowledges his want, comes to the 
death of self, and at the same time 
feels and acknowledges the all-gra
cious, all-completing, all-satisfying 
love of God, then his heart is teach
able, is softened to receive the seed 
of eternal life. How else could he re
ceive it? IIow else could rich and 
poor, high and low, receive the gos
pel ? In what other way could there 
be hope for all sorts of men in every 
state of life and intelligence — for 
those who have no intellectual train
ing—to be brought to the saving 
knowledge of the truth ? Could they 
come by the way of reasoning? This, 
after all, partakes of the pride of the 
intellect. Yet, even the most rude, 
simple and sinful man, under true 
spiritual influences, may evolve this 
willingness of which the Saviour 
spoke in words of divinely practi
cal moment and help when lie said: 
“If any man will do His will, he 
shall know of the doctrine whether 
it be of God.” Here the fhXttv means 
true desire. Our King James’s ver
sion does not give us its precise mean
ing; and the new revised version 
even would be apt to lead us into er
ror—“if any man willcth to do his 
will”—which might give the impres
sion that Otl.iiv implies a deliberate 
act of will, or choice, whereas it is 
willingness more than will. It is dis
position rather than volition. Ac
tions which result from the will are 
altogether in a man’s own power. 
They are acts of conscious voli
tion, and have their origin within
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ourselves. Will is to be distinguished 
from willing disposition, or desire— 
for desire may originate from objects 
out of ourselves and over which we 
have often no control. Now, if Ot/.nv 
here be not a dry act of will spring
ing from the reason, or intellectual 
nature merely, and consciously taken 
as a deliberate act of choice, but is a 
true desire only to do God's will, 
springing from the affections or what
ever source—a sincere yearning of the 
heart to God—the smoking tlax—the 
inward acknowledged desire of the 
spirit toward a higher obedience and 
life, however small, and in one how
ever sinful, wrought, we hardly 
know how, by the Spirit of God and 
the imperceptible spiritual inlluences 
of truth upon the heart, which every 
man, the wickedest man, experiences 
at times, because he is a man and is a 
child-spirit dependent upon God the 
Father of spirits, and is a being 
capable of loving, obeying, and know
ing God—how possible, how easy 
for him to be saved I He has but 
to follow out this thread of light 
kindled in him, this gracious yearn
ing, arisen from whence it may, this 
penitent wish, this softening desire 
after better things, this coniiding im
pulse and real willingness of the 
heart toward God—follow it humbly, 
boldly, persistently, implicitly, like a 
little child, still trusting in God to 
guide and lead to perfect light and 
|>eace. So was it with the disciple 
Peter, the untaught fisherman of Gali
lee, who leaped into the sea to go to his 
Master, forgetting difficulties, undis
mayed by impossibilities, looking 
only to his beloved Lord. And he did 
not sink, although his faith was fear
fully tried and he began to sink. The 
preacher of Christ's gospel has a 
right to say to his hearers that any 
man may be saved who is willing to 
be saved; and that everyone knows 
this by his own heart-experiences, by 
being willing to follow out the higher 
divine leading, or, on the contrary, 
the lower, sensual desire.

Then let him be told who is hon

estly seeking the truth for his eternal 
salvation, who is only willing to be 
saved, that he may and should go 
fearlessly to the soul's Lord, obeying 
Hissimple word to come to Him, even 
though he must cast himself into a 
raging sea of long-terrifying difficul
ties in order to reach him. “We know 
that God heareth not sinners; but if 
any man be a worshiper of God and 
doeth his will, him he heareth." The 
docile, obedient, broken and trusting 
heart, Christ will fill with the new 
light of His truth and life.

It has seemed to me in regard to 
some men in especial, that “they had 
every other gift but wanted love;” 
that there was nothing lacking to 
them 111 religious things but that cre
ative touch of God which makes all 
things newr. It. is like a landscape at 
night. The hills, the sea, the forests, 
the plain, the well-built towns and 
the fertile fields stretching away half 
seen or hidden in the obscure light, 
are all, indeed, there; but all is dim, 
confused, dark; it requires a touch of 
the morning's beam to reveal its noble 
features in their true beauty, fullness 
and life. Truth is not absent, knowl
edge is not wanting, but it is the 
heart that is wrapt in darkness, un
belief and death. It is the silent, apa
thetic, impenitent, unloving heart. 
No slightest impulse of loving desire 
even 1 The Spirit of God responding 
to the least yearning of the heart 
after His higher teachings, will at 
once bring light and gladness to the 
whole internal scenery of the mind. 
The mind will awake beneath the 
transforming beam of Christ's love, 
and where was darkness there w ill be 
light, where was only the natural 
there will be the spiritual, where was 
death, eternal life. To such persons, 
the preacher of Christ cannot, prac
tically, do better than to say with all 
the earnestness he possesses, O good 
men but blind, O w ise but ignorant 
seekers after the higher truth, begin 
to listen to the doctrine of God with 
tin; ear of the heart as well as the ear 
of the mind, or the mere outward ear!
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U'ome like the publican to tin* door of 
the temple, falling on your face and 
c onfessing' your sins ! Humbly sub
mit 1 o the truth that it may teach 
you ! Do it that it may bring you to 
life and make you wise unto salva
tion ! Obey the things you truly 
know and can do ! Forsake all and 
every known sin ! Yield up a proud, 
untamed indifference to divine things, 
and love if you never loved before ! 
(live yourselves up to the Divine will, 
and cast yourselves unreservedly on 
the love of God, and He will send His

[( >CT.,

renewing and enlightening Spirit, 
and conductyour minds on. from un
der the cloud of fear and doubt, into 
the serene realm of a perfect faith in 
Christ through whom we have access 
unto God and the everlasting life in 
Him.

Owing to absence in Europe, 1 must 
here bring these papers to a close, 
but regretfully, since 1 have hardly 
no higher satisfaction than to aid 
young men to become strong and 
able preachers of Christ.

The Question of ‘•Evangelists."
The question we mean is, as to the 

propriety and expediency of engag
ing, upon occasion, temporarily, some 
auxiliary minister of the gospel spe
cially dedicated tv such service, to 
work in collaboration with the pastor 
in the line of distinctively aggressive 
effort with the unconverted—in short, 
of employing professional evange
lists, or revivalists, so-called. We 
use the word “ professional *’ here 
with a strictly descriptive object, not 
intending, by the choice of that term, 
to convey the slightest implication of 
disrespect toward a class of ministers 
containing, no doubt, many pure and 
noble spirits, burning and shilling 
lights affame with love of the gospel 
and with love for the souls of men. 
The pastor’s practical question is, 
What is true wisdom for me in this 
matter? Shall 1 favor the inviting of 
an evangelist to come and work with 
me in my field of labor?

In reply, nothing absolute and un
qualified admits of being said. The 
administration, once more, is of 
greater importance than the policy. 
Clearly it is conceivable that a man 
may devote himself most usefully to 
the special work of stirring up the 
spirit of religious revival among the 
churches. Only, this pre-supposes

revival does not 
in the churches. If if 

does already exist, the special func
tion of the revivalist is unnecessary. 
The ordinary ministerial equipment 
of the churches should in that case 
suffice. We mean if the spirit of re
vival already exist, not as the excep
tional, but as the prevailing, condi
tion of the churches. Certainly were 
this the case, as it should be the case, 
then it would most obviously be the 
duty of the churches to equip them
selves with a permanent ministry 
adequate to meet the demands of such 
supposed permanent spiritual condi
tion. Among churches thus alive, 
there would be no room for itinerant 
evangelists. Now you, pastors, whom 
we here address, you, as good minis
ters of Jesus Christ, ought to do 
everything that depends upon yon to 
put your churches into this chronic 
state of rc\ ival, and to keep them in 
it. By the grace of. God, you, each 
individual pastor, may justly hope to 
make the work of an evangelist un
necessary in your church. Aim at 
this, live for it, pray for it, labor for 
it. But do so in no selfish, no self- 
sufficing spirit. Have no mean jeal
ousy of the evangelist. If, by the 
wish of your church, he come, wel
come him. support him, strengthen 
his hands. At the same time, relig-

PASTOBAL THEOLOGY.
Conducted my Prof. William C. Wilkinson, D.D. 

1. that the spirit of
a I read v exist
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ioiisly preserve tin* integrity of your 
manliness and independence. To a 
very large extent, it is hut just and 
needful that lie have his own way. 
This is essential to his success. Hut 
without opposing him, you must have 
your own way too. The relation is 
one of exceeding delicacy. The evan
gelist may, if he please, hy sudden 
surprises in public, commit you to 
apparent approval of courses on his 
part which in your heart and con
science you disapprove. The duty 
is correlative and reciprocal between 
you and him. He, on his side, should 
be honorably and sensitively careful 
with reference to this. You, on your 
side, must yield everything that you 
can without, compromising convic
tion of duty.

So much depends on the real per
sonal character of the evangelist that 
you are bound to exert all your in
fluence with your church to make 
their choice fall on an irreproachable 
man. T' ; case may arise in which 
it would be your duty to accept a dis
tinct issue with your church, to the 
effect that if such a man -some man 
known by you to be in character 
unfit for his work—is to be invited, 
then he must come to labor alone, 
for you could not consent to remain 
as pastor in fellowship of ministerial 
labor with him.

Be extremely slow, however, to 
raise or to accept any explicit issue 
like this with your church. Exert 
your influence by presentation of 
reasons, addressed to the common 
sense and to the Christian conscience 
of your church. Use no threats, 
open or covert. Having exhausted 
your resources of argument, refuse 
to supplement these with any obtru
sion of your own mem personal 
authority. Content yourself, in the 
extreme cases, with simply resigning. 
Then firmly adhere to your resigna
tion. A conflict, however, like this 
between you and your church is 
scarcely conceivable, if you coniine! 
your port wisely.

A preferable way, as compared
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with inviting an evangelist not cer
tainly known by von to be far be
yond reproach, may be to secure 
some judicious neighboring fellow- 
pastor of yours to help you. You 
will then, of course, be able to keep 
the helm in your own bands.

Nothing could be more subtly dan
gerous to the cause of Christ and to 
the welfare of men than that, in the 
<•our.se of a revival of religion, so 
called, t here should be involved 
breaches of common morality on the 
part of those actively engaged in pro
moting the revival. Strange as it 
may seem, this is by no means an 
impossible thing. For example, an 
evangelist makes an unqualified 
promise to come to your church on a 
day designated. He does not come, 
lie is not prevented by death, or by 
sickness, or by accident. No impossi
bility of any sort intervenes. The 
explanation is that the state of the 
revival in which he is engaged else
where is such that he feels it his duty 
to remain. This explanation would 
be valid enough, probably, if tbeen
gagement with you and your church 
had been conditional and not abso
lute. Had the understanding been 
explicit that the evangelist would 
come on such a day, unless lie 
deemed it his duty not to come, then, 
of course, he would have been left 
free to act as he saw lit. But his 
engagement was unqualified and ab
solute. Still he does not keep it. 
This is immoral. It is a sin. The 
evangelist is a covenant-breaker—un
less, indeed, you, tm a statement of 
the case, have released him from bis 
obligation. But, manifestly, he can
not release himself. He has trans
gresses! in the matter. Hi1 owes it to 
the community, who know of his 
transgression, a full and unreserved 
public acknowledgment, of bis breach 
of covenant. lie should acknowledge 
it distinctly as a sin—as a sin to be 
repented of before God, as a sin re
quiring forgiveness through Christ's 
blood, and finally as a sin not to be 
repeated. The evangelist who will
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not do this art of confession, alter 
having done that act of sin, is not lit 
to be an evangelist. He is not a lit 
mail for you to labor with in the 
fellowship of the ministry. It would 
be a force for nioralization if
that, man, openly guilty of sin not 
openly confessed as sin, should go 
forward to urge sinners and backslid
den Christians to the duty of confess
ing. It would imply, beyond the 
power of anything to countervail it, 
that the confession called for by him 
was not in the nature of a solemn duty 
obligatory upon his own conscience 
as well as upon the consciences of 
those whom he was seeking to influ
ence, but was a mere trick of impres
sion belonging in the machinery of 
the art of revivals. It would tend to 
divorce, in the public sentiment, re
ligion from morality—two eternally 
wedded things, which, God having 
joined them together, it is blasphemy 
for man to put asunder. The effect 
would propagate itself, obstinately 
refusing to be eliminated. The type 
of religion in that community would, 
for an indefinite period of time, be to 
a degree affected by it. You, as a 
pastor, would have your duty in 
reference to such a matter. Your 
complicity, even by silence, would be 
a guilty complicity. Deal with the 
evangelist, your brother, in fidelity.

The case supposed is simply sup
posed by way of instance. But there 
will be plenty of chances occurring 
for actions on the part of Christians 
warped from that straight line which 
is the truth. Be observant and do 
what belongs to your duty, to see that 
morality is wedded fast to her heaven
ly mate, religion.

11.
HINTS TOWARD MAXIMS RELATING

To THE CONDUCT OF THE PRAYER-
MEETINU.
1. Guard against the occurring of 

awkward silences in the meeting by 
teaching your people not to be dis
turbed by such silences when they 
occur, and never to sing, or pray,
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or speak, simply in order to keep 
something going on.

2. Rarely call on any one by name 
to take part in the meeting.

3. Rarely interpose general impor
tuning remarks to incite participation 
on (lie part of those present.

4. Teach to all the duly of exclusive 
ami implicit attention and obedience 
to the Holy Spirit in the individual 
heart, in deciding whether to use the 
voice, or to keep silence, in the meet
ing.

f>. Heedfully examine for yourself 
the instructions of Scripture on the 
subject, before you either encourage 
women to tie actively in the
exercises of the meeting or discourage 
them from it.

0. As to participation on the part 
of children, exert your influence to 
restrain it within just bounds of mod
esty and decorum ; but never neglect 
to provide something in the exercises 
that shall be interesting and profita
ble to them.

III.—QUESTIONS AND ANSWERS.
1. “Will you please give mo somo advice 

in the following case? I have an olllcial 
member in my church who has some good 
qualities which make him valuable in many 
respects, lint he is not popular with the 
people because of his impetuous temper, his 
stubborn and self-willed disposition, and the 
sarcasm in which ho at times indulges. In 
our official meetings lie is contrary, will not 
yield his judgment to that of others.

“Were it not for this dogmatic nature he 
would be a most valuable man, because of 
his liberality and active interest in the 
church. The jieoplo are under the impres
sion that this church is a ‘one-man* church, 
and do not take much interest in the church. 
What am I to do now ? I do not care about 
losing his service, for we are not very 
strong, yet this cannot continue. I am a 
young clergyman, and would therefore 
thankfully receive your counsel.”

Make up your mind that, practi
cally, men of full age cannot be ex
pected to change much in fundamen
tal disposition. The m;m of whom 
you write will remain substantially 
the same mail that lie is now, in ten
dency of character, lo the day of his 
death. You are wise in trying to let 
him be useful in spite of his faults.

The only thing in your note that
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looks seriously threatening is your 
remark, “This cannot continue.*’ 
Take that hack. Say in your heart, 
“ What can’t be cured, must he en
dured; and why shall I not do the en
during as well as some other man ? 
By God’s grace, 1 will endure to the 
end.”

Next, privately, with sweet heart 
and much wisdom sought from God, 
strive to irnbre your church also, and 
especially t:ie official members of 
your church, with the same spirit of 
tolerance. Remind them, and re
mind yourself, that love “suffereth 
long and is kind;” that love “heardh 
all things, believetli all things, 
hopetli all things, endureth all 
things.” (Note how that quality of 
patience, of tolerance, belonging to 
love, reappears here in expression !) 
Make that your golden text. Dwell 
on it, let it dwell on you, and in you. 
Let this particular word of Christ 
dwell in you richly, in all wisdom, 
and dwell in all your brethren too.

Lastly, softened, chastened, lovely 
with loving much, after prayer, and 
with prayer, you may go to the 
brother himself and tell him how 
highly you value his help to your 
work in the gospel. Then do not 
say “ but.” On the contrary, say: 
“ I am comparatively young and in
experienced, as you know. 1 am 
constantly tempted with the young 
man's seal to bring everybody imme
diately to my own way of thinking. 
I wish you would help me in this 
matter. I am going to watch you to 
see how you manage. I have no
ticed that you naturally have my

:U!)

disposition to bring things up with a 
short turn, and 1 know it will cost 
you an effort to he yielding in any 
matter in which you feel sure you 
are right. If you succeed in being 
conciliatory notwithstanding, that 
will he an inspiration tome—an in
spiration that 1 need. 11 was gentle 
among you*—what a touching testi
mony that is from Paul about his 
own behavior. I wish you would 
pray for me that 1 may he like Paul 
in that respect. Rut the greatest 
belt) 1 could have would he in seeing 
you, naturally so positive, show 
every one how a strong man can 
afford to he yielding and mild. This 
is what I fool like saying to you ; hut 
to the church I shall say, ‘(five up
to Brother----- , when you can, for I
know from my own heart how hard 
it is for a man of his positive charac
ter to give up to you. ‘ Yea, all >f 
you be subject one to another,’ is 
what the Apostle requires. Let us 
try that plan all around.* ”

In saying this, or something like 
this, you must bring yourself to be 
downright genuine. The hope then 
is that your spirit, if not your words, 
will induce your brother to hold his 
disposition in wholesome check—for 
Christ’s sake. If, unhappily, you 
have already been exasperated to he 
exasperating toward the brother in 
the way of pastoral rebuke, you will 
have a duty of confession first to per
form, and then a term of patient si
lence and love to fulfill, before you 
can profitably undertake anything in 
the line of what is here suggested as 
to personal talk with him.

THE STUDY TABLE.
Conducted by James M. Ludlow, D.D.

JESUS AS A PREACHER.
The ultimate power of persuasion 

which our Lord possessed was, be
yond all question, the Divine Spirit. 
Yet, regarding Him as a human 
speaker, there were certain elements 
in IIis address which llis hearers

could readily take account of. There 
was an authoritativeness in His man
ner which they doubtless tried to 
analyze. The Scribes had an author
ity of outward commission, but of 
Jesus they noted that “He taught 
them as one having authority, and
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not as the Scribes ;** that is, the com- 
mission of His authority attached to 
His personality. Lot us trv to dis- 
cover this, looking at Him from the 
standpoint of one of His actual 
hearers.

There must have been an impres
siveness in his personal appearance. 
The traditional pictures of Jesus had, 
perhaps, an artistic genesis in real 
facts. As described in the reputed 
letter of Lentulus to the Roman Sen
ate, he was “a man of lofty stature, 
beautiful, having a noble counte
nance, so that they who look on Him 
may both love and fear. . . . Ter
rible in rebuke, calm and loving in 
admonition, cheerful hut preserving 
gravity.*’ Jerome repeated the be
lief of his day that “a llamo of lire 
and starry brightness flashed from 
His eye, and the majesty of the God 
head shone in his face.”

Even if we take the prophetic car
toon (Isaiah liii: V), “ He hath no 
form nor comeliness; and when we 
shall see Him there is no beauty that 
we should desire Him,” to refer to 
His literal appearance instead of to 
his life of humiliation, we need not 
give up tin* conception that llis fea
tures were marked with strength, and 
fascinating as the mask of a majestic 
soul. Many orators and actors, much 
of whose power is due to facial ex
pression, are not handsome. The 
men of most “distinguished pres
ence” are seldom models for the 
artist. Demosthenes was homely; 
so was Socrates; so was Disraeli, 
Carlyle, Henry Clay, John B. Gough; 
so are Bismarck and Gladstone. In 
Munkacsy’s picture of Christ before 
Pilate there is hardly a line of beauty; 
but it is, notwithstanding, one of the 
most “telling” countenances ever 
portrayed. If such an one would 
but look at you it would be startling, 
exciting curiosity, reverence and 
half conviction before lu» spoke a 
word.

That He was “a man of sorrows 
and acquainted with grief” rather 
added to than detracted from the im

pressiveness of his features and bear
ing. One of the most noted modern 
attempts to picture the Master is 
Gabriel Max's “Raising of Jairus’s 
Daughter.” We sit breathless before 
that form so bent with weariness 
and grief. Indeed, the whole pur
pose of the artist seemed to have 
been to make an embodiment of sor
row and sympathy. In that respect 
the impressiveness of the figure of 
Christ is immense; in other ways de
signedly commonplace.

The limitless intellectuality of 
Jesus also must have put some of its 
light into His eye. His thoughts, 
wide and deep as the universe, were, 
doubtless, domed beneath a massive 
brow. The philanthropy which 
melted His soul softened his glance, 
sweetened His accents, and made all 
His manner exquisite with the grace 
of tenderness. The rightness and 
sincerity which antagonized the 
wrongs and vanities of the world, 
until they staggered away from Him, 
as the mob fell back before IIis gaze, 
in Gethsemane, must also have char
acterized to a degree His every look 
and action. If this were not so, then 
our Lord was not made altogether 
under the law of human nature; for 
there is a true science of physiog
nomy. And if He was completely a 
man, then, since He was also con
sciously God, it is difficult to believe 
that His face was not pre-eminently 
the “human face divine.”

But even if there were no touch of 
the celestial in the countenance of 
Jesus when in repose, there must 
have been in it some expression of 
the superhuman thought and passion 
when He was speaking. The sublime 
visions of truth, the range of infini
ties and eternities which llis soul took 
in, though human words could not 
define them, certainly gave a deeper 
gleam to His eye when He talked 
about them. The pathos of a mighty 
heart, breaking under the load of the 
woes of the race, surely gave a tragic 
tremor to the muscles of His face 
when that pathos broke in appeal
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from Iiis lips. If we vtuinot believe 
that lie wore an absolutely stolid, 
expressionless aspect when He cried, 
“Ye will not come unto 1111, that ye 
might have life," neither can we be
lieve that He uttered that lamenta
tion without some indication that it 
was drawn from deeper depths than 
ordinary human prescience ever 
fathomed. There was, perhaps, a 
reference to what we may call the 
glow of Jesus’ superhumanity, in 
His condemnation of the men of His 
day, “Ye have seen me and have not 
believed.**

But though the physical appear
ance and manner of Our Lord are 
unknown to us, we are not left in 
similar doubt as to, what we may call, 
His intellectual manner. This is pho
tographed. as it were, in the Gospel 
reports.

A stranger, knowing nothing of 
His peculiar claim to Messiahship, 
but thoroughly familiar with the 
methods of other teachers, Jewish 
rabbis and oriental rhapsodists, Greek 
philosophers and Roman rhetori
cians, would have been impressed 
with the unique originality of the 
Galilean. The writers and lecturers 
of that time—as of all other times— 
being themselves the product of their 
schools, wore the rhetorical garb of 
their special guilds of thought. 
Their choice of words, quotations, 
tropical phrases, débilitions,'indeed, 
the whole setting of their ideas, pro
claimed their origin, as truly as their 
brogue revealed their nationality. 
But no school had left a trace of its 
influence upon the mind of Jesus. If 
He quoted from any religious book, 
from the wisdom of the ancients, or 
from the proverbs of the day, it was 
with such novel application and 
strange pertinency as to put new 
life into the quotations, rather than 
borrow light from them. Christi
anity was indebted somewhat to Juda
ism; but it was as a plant is indebted 
to some enriching mold rather than 
to a living root. In His own figure, 
Jesus’ thoughts were new wine, and

needed new bottles of language in 
which to convey them. Hence, Iiis 
speech was absolutely unconventional 
and incessantly novel; stimulating 
the curiosity as well as refreshing the 
mind of the listener. He cited no 
human authorities, but impressed 
His ideas by proofs and analogies 
from living nature, and from habits 
of men. women and children in every
day life. Seeing abstract truth by 
immediate mental vision, He caught 
its illustration with His eye, His ear, 
and through His sympathetic contact 
with society and individuals. Hence, 
the most learned could listen to Him 
with unfailing interest, for His range 
of thought was al ways aside from that, 
of their bookish erudition, and, there
fore, novel; and, at the same time, 
the unlearned listened without em
barrassment from their ignorance. 
The originality of the Galilean 
teacher was thus like the fresh flow 
of a fountain of which no man ever

Our Lord must have impressed His 
hearers also with His intellectual 
fullness, as sluncn in the marvelous 
ease with which he handled the 
greatest themes. Men are expected 
to struggle in lifting weights, and to 
show the struggle in the bending of 
the body and the contraction of the 
muscles. Bo we expect them to labor 
in mastering and expressing great 
ideas. We are not surprised at the 
intellectual toil expended by Kant in 
preparing his work on “The Critical 
Philosophy.” Madame de Staël said 
of him that “except in Grecian his
tory there was not a life so vigorously 
philosophical.” Possessed of tre
mendous intellectuality, he gave up 
his life to meditation and reading. 
Science, language, literature fur
nished him with their best products. 
At the age of 4Ô, when his mind was 
at its fullest energy, the most power
ful engine of thought in the world, 
he began his great work. For twelve 
years, shutting himself away from 
the distractions of society, he toiled 
over his outlines; and then, like a
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muss of iron <‘<miing from the latin», 
the subject was in shape. For live 
months lie polished it up in proper 
rhetoric, and sent it out to the 
world. Even then his enthusiastic 
admirers apologized for much of its 
crudity of style, because of the com • 
paratively brief time expended upon 
the work.

Put over against this picture that 
of Jesus; a young man, untaught in 
the schools; a mechanic until 30 
years of age; then, during his mi
nority, the most busy, harassed, care- 
pressed of men, lighting otr a crimi
nal's death until he met it ! He 
spoke; and lo ! His thoughts went 
beneath and above and around and 
through all the thoughts of men, as 
sunshine among torches. Yet he did 
not elaborate his expressions; wrote 
nothing; hardly premeditated His 
words; spoke in answer to men’s 
hasty questions—now of a taunting 
skeptic, a doctor of the law, an igno
rant peasant, an inquiring night visi
tor, a clamoring multitude. It is 
these easy, es 1 talks, collected
hy simple men who heard them, and 
reported in disconnected scraps, that 
have revolutionized the thinking of 
the ages. Mightier than the waters 
of thought, which men have reser- 
voired with stupendous talent and 
patience, is the overflow of Jesus’ 
mind. Men make an illumination by 
burning their very brains, and the 
light glimmers afar; but Jesus shines 
with the ease and fullness of the 
dawn.

The evidence that a speaker or 
writer possesses a ‘‘reserved power” 
renders his actual utterance far more 
impressive. The apparent effort one 
makes in formulating his ideas or 
elaborating his arguments is met with 
proportionate discount in the convic
tion of hearer and reader. A master 
of address studies to appear at ease 
in dealing with his subject, and simu
lates that virtue if lie has it not. 
What, then, must have been the im
pressiveness of the “reserved power” 
in Jesus as a teacher? It was to Ilis

actual words what the momentum of 
the ocean tide is to the billows it 
hurls upon the beach; making His 
lightest saying weighty with the 
massive intellectuality that was evi
dently back of it.

Hut our Lord spoke» not only with 
the facility which betokens exhaust- 
less resources; His language was that 
of conscious knowledge, lie neither 
theorized about, nor argued for, but 
stated the truth. Of themes relating 
to destiny, the great philosophers, 
Socrates, Plato, Cicero, ventured to 
speak only tentatively: Jesus deci
sively. With the former, religious 
truths were transcendental; with the 
latter, they were experiential. With 
Jewish rabbis they were only tra
ditionary; with Jesus they were real 
visions, and that not of things with
out, but within, His mind ; which 
lay within His consciousness. And 
when men speak from consciousness, 
they cannot fail to persuade others; 
the soul itself puts some of its own 
light into the words used, which are 
thus made to carry an illumination 
beyond that of their definitions. In 
heaven, St. Augustine says, we shall 
communicate impressions from soul 
to soul without the intervention of 
speech. To an extent we can do so 
now. We may say that conscious
ness can touch consciousness. What 
one knows and deeply feels he can 
impress beyond his ability to express. 
It is this that gives elocutionary 
power to earnestness. It is tips that 
puts clear and bottomless depths be
neath the words of a true poet; his 
song is the outflow of his soul, and it 
is his soul that acts upon ours. How 
impressive this soulfulness of Jesus ! 
When He spoke of Clod He did not 
labor to build up a conception of God 
by inductive process, or deduce it 
from any necessity of human thought, 
but simply talked of “Mv Father,” 
“Our Father in Heaven,” etc. In 
a sense aside from that of the in
carnation, God lived within Him, 
i. c.y within His experience. He was 
evidently God-conscious, even in the
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estimate of (hose who did not believe 
Him to be consciously God; and the 
subtle proof that He knew of the Di
vine presence was conveyed in 11 is 
very words and tones. He also taught 
the doctrine of daily Providence with 
persuasive effect because His own 
mind rested in the fact of it. His 
out ward life was tossed like a ship in 
the angry waves, but Ills heart was 
sway less like the hammock that is 
steadied by the attraction of the 
whole glohe. His words were 
charged with His own imperturba
bility. They came like His breath 
upon the disciples’ faces when He im
parted to them His benediction. 
(John xx:22.) Hence His simplest 
utterance of the doctrine of Provi
dence has more convincing force than 
the greatest arguments of others; as 
Margaret Fuller, after hearing Chan- 
11 ing’s noted sermon on “ The Dig
nity of Man,” said, “Somehow it 
wearied me, and I was glad <0 go 
home and read what Jesus said, 4 Ye 
are of more value than many 
sparrows.’ ” Thus also the conscious 
holiness of our Lord made His re
bukes of sin burn against the con
science of His hearer, with that “ line 
lire” of essential righteousness; they 
were prophetic of the ultimate judg
ment. And when He said “Thy 
sins be forgiven thee!” it was not 
with the artificial cheer of a mere 
well-wish, nor with the pathos of a 
prayer, but with conscious authority. 
Some questioned this authority, and 
said, “ Who can forgive sins, but God 
only?” but they who were sin-strick
en felt a strange comfort in bearing 
Jesus’ words. They were relieved! 
doubtless, of much of their guilty 
load even without having any clearly 
defined idea of Jesus’ divine charac
ter. Indeed, the moral miracle 
wrought in them by His words led 
them to credit His divinity. Similar
ly Jesus taught men to pray, not by 
expounding the philosophy of prayer, 
nor by citing proofs of its answer; 
hut by 1 he evidence of His own con
scious communing with God. He

could say without a waver of uncer
tainty, “ I know. Father, that thou 
hearest me al way.” Men came and 
begged Him “Teach us bow to 
pray!” lie had only to repeat such 
injunctions as “Ask!” “Seek!” 
“ Knock !” and give a simple model 
of petition, in order to set. the whole 
community about him praying. We 
observe also that he made little at
tempt to bring outward proof of His 
divine mission. Such proofs gathered 
thick around His path in miracles 
and fulfillments of prophecies, but 
even beyond their significance was 
the evident consciousness which he 
put into the simple assertion of His 
Divinity. While they whose preju
dices kept them ordinarily at a dis
tance came now and then to ask of 
Him a sign, they who were much 
with Him learned not to question, 
but to adore. If we mistake not, 
this consciousness of truth, and the 
subtle, convincing power that such 
inner knowledge always imparts to 
its expression, was the chief element 
of Jesus’ force as a speaker, so far as 
men could estimate it.

Had we time we might greatly en
large this analysis from the stand
point of an ordinary hearer of our 
Lord’s discourses. His intense ear
nestness, His love for men, the 
practicality of His addresses to the 
conscience, fears and hopes of His 
auditors, the accompaniment of mir
acles, the testimony of John the 
Baptist, etc., were doubtless made 
account of. But the three features 
noted — His absolute originality, 
shown in both substance and style; 
His limitless comprehension of truth 
evidenced in the ease with which lie 
taught it; and His conscious cer
tainty of whatever He said—gave 
greatest weight to his utterances. 
All of these, however, cannot explain 
the full marvel of His speech. His 
own Divine Spirit was the foundation 
of His power; the final analysis of 
His persuasiveness reveals a miracle. 
But this lies beyond the scope of our 
inquiry.
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MISCELLANEOUS SECTION.
THE MISSIONARY FIELD.

H y Arthur T. Pierson. D.D.. Philadelphia.
MC ALL, THE EVANGELIST OF FRANCE.

There is, perhaps, to-day, no ono 
mission in any of tlm cities of the 
world wliivh deservedly attracts so 
much attention and awakens so much 
admiration as the so-called Me All 
Mission in France. Here is the story 
of its origin, almost in the words of 
the workers themselves :

In the summer of 1871, the war 
with Germany having just closed, 
Paris was comparatively empty ami 
desolate. Among the few visitors 
was Rev. Robert W. McAII, a Scotch 
minister, who, with Ins wife, was tak
ing a little rest and recreation, and 
looking at the ruin and wreck wrought 
by the war. They were deeply moved 
by the spiritual condition of the 
French. A kindly feeling prevailed 
toward the English, for England had 
fed them during the seige. Mr. and 
Mrs. Me All moved freely among the 
people and were graciously received, 
and, wishing to be helpful in some 
way and seeing no better method of 
work, they went about from place to 
place distributing tracts,

Late in the evening of August 18. 
they came to the Hotel la Vielleuse 
on the Rue de Belleville. While Mrs. 
Me All stepped inside with a handful 
of tracts, her husband distributed to 
passers-by on the street. A workman 
stood forth among his associates and 
earnestly said : “If any one will come 
among us teaching a religion, not of 
hierarchy and superstition, but of re
ality and liberty, very many of us 
are ready to listen."

These words could not be forgotten. 
Mr. MeAll was already fifty years old, 
not an age when men are wont to 
leave country, home and kindred, to 
take up some new, experimental 
work. But after long and prayerful 
deliberation, these heroic Christians 
decided to give the rest of their lives 
to preach the gospel to those so long

deprived of its truth; and, closing 
their work at Hadley, returned to 
Paris to inaugurate the MeAll Mis
sion.

It was a favorable time. God had 
made all things ready. The thought
less frivolity and fashionable gavety 
of the people had been checked by 
the scourge of war, and there was a 
renenewal ot earnestness on the part 
of the Protestants of France. The 
French people were ready to listen to 
the gospel as the way of deliverance 
from sins and sorrows, and from the 
burdens of priestly oppression.

Me All secured for public services a 
shop, about thirty by twenty feet, 
near the present Belleville station. 
A few chairs, a plain desk, a har
monium, and a few paper texts, were 
the furnishings. A sign outside— 
“Workingmen's Moral Meetings, En
trance Free"—was the only announce
ment of this undertaking, afterwards 
to develop so wonderfully. There 
was no organization, he being alone 
responsible for the success or failure 
of the enterprise.

The first meeting was held in 
November, 1871. Printed hymns 
were distributed and sung, Scripture 
read, and earnest words spoken, a 
short prayer offered, and that was 
all. But immediate results followed. 
Early in February, 1872, a second 
room was opened a short distance 
from Belleville, and two others in 
April. The work grew. At first 
slowly and with no systematic sup
port; McAU’s personal friends in Scot
land and England, becoming inter
ested, gave money to help, and funds 
were sent from the United States. 
Year after year new hulls were 
opened, fresh sympathies awakened, 
and reliable income received from 
England, Wales, Ireland, Scotland, 
the United States, Canada, Australia. 
Switzerland, and France itself. There
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are now a total of 130 stations, anil 
they are constantly increasing. These 
are placed in Versailles, Cannes, Nice, 
Lyons, Corsica, Bordeaux, Aivaclion, 
Boulogne-sur-Mer, La Rochelle, lioeli- 
fort, Lille, Roubaix, Croix, Dunkirk, 
St. Etienne, Saintes, Cognac, Mon- 
tauban, Toulouse, Clermont-Ferrand, 
Auxerre, Alençon, Lorient, Brest, 
Clarnecy, Dijon, Tulle, Nantes, Al
giers, and other places.

Toward the close of IHi-W a perma
nent hoard of directors was chosen, 
with Mr. Me All as president and ••di
rector for life.'* It meets weekly, 
and has entire management of the 
work. Me All and many helpers give 
their whole time and means to the 
work, without compensation.

Such a work cannot fail to com
mand the attention of the thinking 
men of France. M. St. Hilaire, Mem
ber of the Institute, writes: “ It is, in 
truth, a miracle to see the people of 
our boulevards, always in haste, al
ways seeking fortune or amusement, 
taking their places in Mr. Me All's 
meetings, listening to (toil's words, 
and lindnig time to think of 1 he soul's 
affairs.**

M. Eugène Réveillaud, editor of Lr 
Signal, an active public man, one of 
the foremost advocates and helpers 
of the movement, says: “Of all the 
missionary enterprises of the nine
teenth century, none perhaps will 
have done more for the advancement 
of Christ's kingdom upon earth than 
that of Mr. McAll; not alone in ex
ternal results, but in having revealed 
to Protestant Christians, who were 
especially afraid to present the gospel 
in its simplicity to our sceptical and 
critical Parisian workingmen, its in
trinsic force and sovereign authority 
when announced in its original 
purity." M. Sail lens, one of the di
rectors, and for ten years one of the 
devoted workers of the mission, 
writes: “A hopeful feature of the 
work is its undenominational charac
ter, ministers and laymen of every 
church, Episcopal, Presbyterian, Bap
tist, Congregational, Methodist and

others, meet on one platform. P«t- 
liaps in no country in the world 
has denominational feeling given 
place to missionary enterprise so 
completely as in France, through the 
McAll work.

The government has twice testified 
its appreciation of Mr. Me All's ser
vices by awarding him decorations as 
a •* friend of humanity."

Converts are encouraged to join 
churches already established, but 
there is often need of much instruc
tion, and the recently organized So
ciétés Fraternelles supply that lack. 
Exacting no profession of faith be
yond a belief in Coil as Father and in 
Jesus Christ as Saviour, they receive 
converts to membership, and after 
training them in habits of Bible study 
and prayer, of punctual attendance 
on public worship, of alms giving, 
charitable work, and efforts to bring 
others to the hearing of the gospel, 
they finally dismiss such to the mem
bership of the churches of their own 
choice.

The preaching halls of the mission 
are established in all parts of France, 
and the demand for the opening of 
new halls far exceeds the resources of 
the mission. At one time twenty 
letters lay on the table before Mr. 
McAll from different towns, asking 
him to send someone to establish a 
mission hall, and promising to aid in 
the expense; or saying that the Prot
estant pastor would take charge of 
the hall if Mr. McAll could pay the 
rent. But his means would not per
mit him to add further expense, and 
he was obliged to decline many prom
ising openings.

Mr. Sai liens says: “ Many have 
been added to the churches through 
the working of the mission. It is 
impossible to give numbers, but some 
communities have been largely in
creased both in Paris and the prov
inces. I attended a missionary meet
ing in a regular Protestant church 
some time ago; the audience was 
800; of this number 500 at least 
belonged to the McAll Mission. The
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time will conic when these converts 
will he numerous enough to make a 
real impression, not merely on the 
Christian churches hut on the gen
eral public, yea even on the world 
itself.*’

MONTHLY BULLETIN.
Africa#—Bishop Taylor's little hand 

of missionaries is making progress in 
its march across Africa. A telephone 
is to ho placed along the Congo route, 
and about the same time the little 
steamer for navigating the Congo is 
expected, supplied with apparatus for 
throwing a stream of water on bel
ligerent natives. There will also he 
an electric light on the boat, and in 
time this also will he introduced into 
the mission stations. He hopes, with 
a chain of mission stations, to cross 
the dark continent. He has called 
for a new hand of workers to go out 
to him this fall, including farmers, 
builders, or tradesmen.—It is a re
markable fact, not generally known, 
that in Ethiopia, a jieople, number
ing about 200,000, have the Old Tes
tament in an Ethiopie version, and 
still adhere rigidly to the Mosaic 
ceremonies ami laws. They are the 
children of Hebrew immigrants, who, 
in tint time of the great dispersion, 
settled m Abyssinia, and married 
wives of that nation.

China.—Mr. Stanley Smith, one of 
the Cambridge athletes converted 
during Mr. Moody's visit there, and 
now a missionary in China, has 
learned the language so well that he 
lately conducted a Sunday service, 
preaching for half an hour.—The 
province of Honan has a population 
of 15,000,000, and thus far hut one 
missionary. The natives are said to 
he superior alike in body and mind. 
To this field the Presbyterian Church 
in Canada have decided to send Mr. 
Goforth, a graduate from Knox Col
lege, as the pioneer missionary. Mr. 
Goforth is to be supported by minis
ters in Canada, graduates from Knox 
College.—Colonel Denby, the United 
States Minister at Peking, delivered 
an address last October, in which he

said he had just returned from a tour 
of inspection of all the open polls. 
The object of his voyage was to look 
after commercial interests, but lie had 
seen more missionaries than mer
chants, and become convinced that 
they wore carrying on an immense 
work, which neither China nor their 
own country could fail to recognize. 
They have planted themselves at all 
the most commanding points on the 
seaboard, and have penetrated far 
into the interior. He purposely 
avoided the discussion of tin1 work in 
its higher and holier aspects; but, 
viewed on its secular side, it was con
ferring benefits on the United States 
as well as China. By opening the 
minds of the people to new ideas, il 
was opening new markets for our 
products. The missionaries, by their 
schools and their hooks, were waking 
up the native mind, and initiating a 
movement of inconceivable magni
tude.

The Four Pillars of Foreign Mis
sions.—Universal need of man, and 
the universal adaptation, sufficiency 
and warrant of the Gospel. With
out any one of these the fabric falls.

Father Gtilick, after forty-three 
years in the Sandwich Islands, where, 
when he went, he found but eight 
native Christians, where, when lie 
left, Christianity was the religion of 
the islands—went to Kobe to spend 
his life's evening. He looked from 
his window on one town having as 
large a population as the whole 
Hawaiian group. But he had full 
faith in the speedy conversion of 
.Japan, and died in that faith.

Greenland. — Dr. Robert. Brown, 
who has visited Greenland for botani
cal and geological studies, writes that 
there is not now one professed pagan 
in all Danish Greenland.

The Hawaii Insurrection.—The 
people of Hawaii have arisen, de 
manding a complete change of ad
ministration. King Kalakaua could 
not oppose any effective means of 
resistance. The Honolulu Rifles 
joined in the insurrection, and even
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tin* deposed ministers did not hint at 
resistance. The king shut himself up 
in his palace, and the approaches 
were barricaded by his guards, hut lie 
was evidently glad to save himself 
from deposition by any concession. 
A cabinet, named bv the people, has 
been appointed. The king, though 
permitted to remain, is divested of 
all present power, having acceded to 
the demand for a new constitution, 
and promising to abide by the will 
of the people. It was thought that 
the king would be allowed to retain a 
nominal power. There is, among the 
natives, some pity for the king, hut 
no one raised a voice in favor of re
taining his power, lie is notorious 
for his fickleness and hypocrisy.

Japan,—In May, meetings similar 
to the Mildmay Park anniversaries 
were held for nearly the whole month 
in Tokio, 57 churches represented; 
over UK) delegates; a large number 
of clergymen as corresponding mem
bers. We reserve fuller account for 
next month.

Jews.—The New Testament, trans
lated into Hebrew by the late Rev. 
Isaac Salkinson, of the British Jews’ 
Society in London, Missionary among 
the Jews of Vienna, has been re
printed at Vienna in a second edi
tion of 120,000 copies. Of this num
ber 100,000 have been bought by the 
subscription of one generous Scotch 
donor, who requested that they might 
be distributed gratis among Hebrew- 
reading Jews all over the Continent. 
Two missionaries lately came from 
England to make a distribution from 
Vienna, and they have been sending 
copies to about 5100 Rabbis, many of 
whom have undertaken to circulate 
these Scriptures among their co-re
ligionists. Very few have stated 
that they had any objection to read 
the New Testament. In connection 
with this movement, one of the most 
learned Hungarian Rabbis, Dr. J. 
Lichtenstein, thirty-five years Rabbi 
of Tapio-Szele, attirais the divinity of 
Christ. His two pamphlets, very ably 
written, have been noticed by all the
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leading newspapers and raised much 
controversy, for lie professes to re
main obedient to the Mosaic dispen
sation while recognizing that Christ 
was the Messiah.

Madagascar. —The London Mis
sionary Society's progress has not 
been hindered by the new political 
conditions, the presence of the French 
resident-general, nor by the fact that 
the Romish Church has returned in 
increased force to resume work. 
With its thirty English missionaries, 
it reports the astounding number of 
82S native ordained ministers and 
4,895 native preachers, with 61,000 
church members and 286,000 adher
ents ! Yet half the population re
main heathen, untouched by the 
gospel.

Southern Presbyterian Church.—
Tin» women in their work for foreign 
missions, have gained 70 now societies 
during the year, making a total of 
873; theircontributionshave increased 
$3,000. ________

OUB PEAYEE MEETING!.
K KS POSSIBILITY FOB IT.—SO. 3.

By J. E. Twttchell, D.D., New 
Haves, Voss.

All ’OK UI so to estimates in former 
article on above topic, about fifty per 
cent, of the entire membership of the 
churches, seldom, if ever, attend tin» 
Church Prayer and Conference Meet
ings. There must he some cause or 
causes lor this large per cent, of non- 
attondants. A few things, I think, 
will he admitted.

1. That those denominations which 
make most of these meetings are most 
influential as Christian forces in the 
community and country.

8. That the ioeal ehitreh of any de
nomination which gives the prayer- 
meeting largest place in thought and 
étroit, other things being equal, is 
most alive and most aggressive.

3. That those professing Christians 
who sustain these meetings by their 
presence, prayers and hearty co-oper
ation, as a rule, are the most spirit
ually minded anil most useful in
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building up tin* common cause of 
Christ; while those who voluntarily 
absent themselves from these meet
ings, as a rule, not only miss wonder
ful helps and holy living, hut suffer 
spiritually for the lack of these helps. 
It is scarcely possible that either of 
these things will be denied, or ques
tioned.

It maybe said farther, that, as a 
rule, those past urn who highly prize 
these meetings, and carefully prepare 
for them, secure the largest per
centage of attendance. If this he 
true, then it follows that every pas
tor, in some large measure, should 
hold himself responsible for a goodly 
percentage of church attendance, and 
also for meetings of interest and 
profit. Of course the church is also 
responsible; hut, for appreciation of 
these meetings on the part of the 
church, the pastor has much to do. 
He is the one who is to lift the peo
ple into right estimates and inspire 
them to right action. They look to 
him for guidante and incentives; 
and, while they ought to be alive and 
active, irrespective of argument or 
appeal, or example, still they natur
ally catch the spirit of him who min
isters unto them in holy things.

What, then, about the pastor as to 
the meetings in question ?

1. He himself must thoroughly ap
preciate the value of such meetings, 
and show his appreciation of them 
by word and deed. Very seldom does 
a pastor lift his people to a higher 
plane than that on which he stands, 
as to doctrine, or life, or conception 
of aids to Christian growth. The rea
son, doubtless, why so many churches 
hold the prayer-meeting in low es
teem, and make so little effort to 
sustain it, is because their pastor 
seems to have like estimate, and thus 
does so little to make the meeting of 
real advantage. We are all creatures 
• if influence and imitation. We catch 
the spirit, especially of our lenders. 
Enthusiasm and inference are alike 
contagious. The same words are not 
always equally potential; nor is the

same spirit. All churches, however, 
are influenced and moulded by the 
attitudes and estimates of those who 
minister to them,

2. The pastor must prepare for 
these meetings, and start them ac
cording to some definite plan, and 
some definite object in mind. It will 
not do for him to leave them to take 
such a topic, or such a turn, as may 
he suggested when the hour arrives: 
nor to trust in providence for such 
inspiration in handling themes, which 
may have been previously selected, 
as will attract and instruct. Just 
here many pastors are sadly at fault. 
“Anything,” or nothing, according 
to their estimate, seems to be “good 
enough" for such meetings. Thus 
they go, from walks, or rides, or teas, 
or “what not," into the prayer-meet
ing room, more empty, if possible, 
than the room itself. This is a busy 
world. Christians, as a class, are 
the busiest men and women. Their 
hearts hunger for rest and refreshing. 
They will not go where they find no 
food. Dear brethren, get ready for 
the meeting, if you would have it 
well attended. Bring to it the results 
of thought and prayer. Put into it 
your host energies. Prove to the 
people that you regard it of great 
value as a building force. You will 
then scarcely ever fail of making it 
an attractive and inspiring power.

3. The pastor, if he lead the meet
ing, must hare a topic and line of 
thought in hand, when he begins 
the meeting; his hymns selected, 
and a general order of procedure in 
mind, subject, of course, to varia
tions, as the hour progresses. Noth
ing will so surely destroy the interest 
as for the pastor to be hunting for 
hymns, and hunting also tor himself, 
while prayers are being offered or 
painful pauses are upon the people. 
The meeting should begin promptly 
and with a spirit which convinces all 
that they are there for a purpose.

•1. Things to be avoided. These 
are the discussions of all impracti
cable and unimportant matters; all
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dry, devotional items, save as they 
hear oil every-day life, oil the duties, 
burdens, rares, and responsibilities of 
individual souls ; all long remarks, 
and espec ially long pauses. Somehow 
keep the meeting going, and give it 
such variety as will furnish comfort 
or inspiration of some kind to every 
person present. Many a meeting has 
been killed by the leader, because he 
delivered a long address, sang a long, 
doleful hymn, and either himself 
prayed a long, promiscuous prayer, 
or called on some other one, who did 
the same — the first thirty or forty 
minutes of the hour being so stately 
and solemn as to make freedom im
possible in the few remaining mo
ments.

True, the leader says : “Now, breth
ren, the meeting is open !” but lie 
lias shut it so tight that nobody ran 
open it. lie may follow with the ap
peal : “Now, brethren, please occupy 
the time;" but all are <1n nib, unless 
somebody, to break the awful silence, 
in despair, attempts to pray or speak. 
Don’t he slow. Don't be doleful. 
Don't be dry. Don’t sing six or eight 
stanzas, because some hymn-writer 
has wrought out this number, and 
some hymn-book maker has felt 
obliged to print them all. Don't ex
haust the subject in your opening re
marks. Don’t encourage criticism. 
Don’t allow it. Don’t have long 
pauses. Don’t in the prayer
meeting. Don't, lecture there.

5. Things to he sought. These are 
inspiring song; brevity; variety; per- 
fect freedom and familiarity; subjects 
oi present, practical interest; life; a 
calmful atmosphere, and such infor
mality \\\ all paitsol the service as 
shall give to the meeting the charac
ter of a home gathering. Sometimes 
it is well for the pastor to appoint 
leaders from the church. They will 
thus be trained for such service, and 
be ready to assume it when lie is 
unavoidably absent. Sometimes it is 
w,,ll to have the topics previously 
announced; sometimes to have per
sons indicated who will be expected
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to speak; sometimes to call on men 
without previous intimation ; and 
sometimes to have every detail of the 
whole hour so thoroughly arranged 
as that the meeting shall be assured, 
while it. has the appearance of perfect 
spontaneity.

ti. But if the pastor fails to do his 
part, in preparation or guidance, let 
the people take their meeting in hand. 
They can pray their pastor into effi
ciency, or pray him out of the way. 
A half dozen lire Christians can 
resurrect an almost dead church and 
revolutionize its whole worship. The 
people should always feel and say 
“ Our prayer-meeting.” It belongs 
to the body of believers. It is not 
the minister's meeting. It is not the 
ilea eon s' or the elders' meeting. That 
gathering in the room ol’ prayer is 
a family gathering. All Christians 
there are members of the body of 
Christ, and all are brethren. They 
have come worried and wearied with 
business and home cares. They have 
been tried, and tempted, and per
plexed, and disappointed. Some of 
them are bereaved and broken
hearted. They long for uplifting and 
inspiring. Their demand is not ‘ >r 
line-speech theories or fanciful phi
losophies; not for speculation or 
dogma; but for contact with the all- 
sympathizing, all-hopeful and ever- 
living Soil of (iod. They have come 
from toil and trials, from the innum
erable and unnamable frictions of 
life. They want cheer, and comfort, 
and warmth, rest and peace. There
fore, till that hour of prayer with 
beauty and brightness.

7. How to get the people there. Let 
pastors never fear to make frequent 
mention of the prayer-meeting in the 
pulpit and in private. Let the peo
ple never tear to remind each other 
of the meeting. Assure the members 
of the church that they will not be 
called upon to pray or speak unless 
they are known to be willing.* Many 
absent themselves for fear that they 
shall be drafted, if caught on the 
ground. Allow no one such an ex-
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cuse. Encourage all to speak, il‘ they 
have a thought which they would 
utter, or offer a few words ol prayer, if 
the Spirit prompts, rising or remain
ing seated, as they choose. Some
times ask questions; always encour
age questions. Look for a large meet
ing. Let the church and world see 
you prizing these social religious 
gatherings. Soon others will begin 
to prize what you hold in high re
gard. Men and women will be at
tracted, the unchristian will be as 
Christian. Inquiers will come. Souls 
will be saved, and God glorified.

Brethren, gather up the forces. 
There is a vast amount of undevel
oped talent in each of our churches. 
Call it forth; bring it forth. There 
is growth in action, not in idleness. 
Many a man waits for encourage
ment and guidance.

DR. JOSEPH PARSER’S THURSDAY 
NOON SERMON.

By Rev. Charles Parkhurst.
This is a historic event in London. 

On the 14th day of July last this 
week-day service reached its eigh
teenth anniversary. Such a method 
of religious work called for great 
faith and courage in its inception, 
for London is painfully conservative. 
“ We have always done so,” is the 
stereotyped explanation for all Eng
lish customs and practises. It was 
my privilege to hear him on this 
occasion. Though it was exceedingly 
heated for London, and vacation sea
son, yet a large congregation was 
present to hear him, including many 
clergymen, several from America, a 
large element of business men and a 
generous proportion of women.

Dr. Parker is in the prime of a 
most vigorous manhood. He has the 
look of perfect health. This fact will 
be of interest to the large number of 
American friends who ask anxiously 
“if he will probably live to complete 
his great work, ‘ The People's Bi
ble?’” Voluminous as this work is to 
he, he seemed to me, as I listened to 
him, to have many such great liter-
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ary enterprises in him. He is so 
wonderfully fertile. Great thoughts 
flash out to surprise and charm you, 
and yet you feel there is an immense 
reserve power. Having once seen 
him you will never forget him. It is 
a most striking face and head, Ro
man, shall I call it? I have likened 
him to Wendell Phillips, but it is a 
more expressive face. It is the typi
cal face of a judge on a bench. In 
Dr. Parker a most able lawyer was 
spoiled in making a most remarkable 
clergyman. With face closely shaven, 
with hair brushed back, just thinning 
a little on the top of the head, clothed 
in surplice, he stood in his own pul
pit on that day to speak Ho a most 
expectant congregation. God gave 
him all the native qualities of an 
orator. He has but to use them well, 
and he knows how to do it. He is a 
genius. I have heard many clergy
men on both sides of the Atlantic, 
but there is none with whom I can 
compare him. He reminds me, in 
his methods and manners, of Mr. 
Beecher, and, as you listen to him, 
you are impressed with the fact that 
Mr. Beecher was his ideal and model. 
Genius, however, cannot imitate. 
He must be himself, unique, indi
vidual.

He is an actor, and might have been 
the rival of Irving, and yet, best of 
all, his acting is all unconscious. I 
never saw in the pulpit, except in Mr. 
Beecher, such power of facial ex
pression, and such sweep of intona
tion. In gesture lie is a master, and 
yet never artificial or overwrought. 
His sweep of scornful utterance and 
explosive climax, is terrible. If lie 
should give free rein to this, it would 
he repulsive in the pulpit. He im
presses you most by his suggestive
ness. While you wait for him to de
velop one line of thought, there flash 
out a volume more. In rhetoric he is 
classic, never lacking the fit and best 
word. He collocates sentences with 
absolutely perfect English, and it 
seems to you as if they must have 
been specially chosen and finished m
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the study. There is nothing, however, 
to indicate this as the fad. lie has 
neither manuscript nor notes before 
him, and there is never any mental 
struggle, as if memory was treacher
ous. 1 do not think that he could 
memorize any more than Beecher, 
lie is too great for that small art. 
There is never any change of word 
after it has left the lips. 1 repeat 
that Dr. Parker is an orator, and this 
is a rare gift in a London pulpit. 
The American preacher is decidedly 
superior to the English in oratorical 
expression. The clergy of the Estab
lished Church seem entirely to ignore 
the art of expression. The reading 
of the liturgy in “St. Paul's,*’ last 
Sabbath, was decidedly the worst I 
ever heard. It. was a niedly bet ween 
a whine and a sing-song, and it lacked 
the appearance of devout ness. For 
an hour and ten minutes 1 listened 
to a preliminary service in that grand 
cathedral that was most tedious, a, 
weariness to the llesh and a paralysis 
to sincere worship. In striking con
trast, Dr. Parker hastened the pre
liminary. Two versos of a hymn 
sung, then a most fitting prayer, and 
then the sermon. This noon service 
lasts just the hour between 12 M. and 
1 P. M. In prayer he reminds you 
much in manner and expression of 
supplication to Joseph Cook.

Ilis text was the simple word. “If;” 
not chosen fantastically but as an ex
positor, the “IPs” of th : 11th chapter 
of John. The sermon was so charac
teristic of him that I am confident 
his many admirers in America will 
be gratified with a very brief abstract, 
showing mainly the divisions. The 
greatness of Dr. Parker is shown, in 
that everything he says seems so 
natural, grows out of tin- theme, and 
yet you never got just what he is say
ing out of the word.

1. If, is that of wisdom. “If a man 
walk in the day he stumbleth not.”

2. If, that of imaginable folly. 
“But if a man walk in the night he 
stumbleth, because there is no light 
in him.” How, in a most c*
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passage, Dr. Parker characterized 
the evil doer as seeking tin* darkness 
and not the light. You could see 
the villain in his reprehensible work 
of rapine, treachery, debauch in the 
dark. Edwin Booth could not have 
been more impressive, and yet with 
Dr. Parker it was artless, lie felt 
and said it, and hence he made you 
to feel and see it.

3. If, that of human hope. “Then 
said his disciples, Lord, if he sleep he 
shall do well.” The disciples felt 
that Lazarus was dead. They wanted 
heaven to speak the language of 
hope, though their own hearts 
doubted it. It is noticeable in tlie 
preaching of Dr. Parker that lie rec
ognizes sympathetically that with 
many conscientious people there is a 
trial of faith, a difficulty in believing, 
a large element of men and women 
who, like Thomas, would believe, but 
are mentally holden. He utters no 
severe denunciation against these 
sincere souls, but speaks out their 
doubts frankly and tries to help them 
to believe.

We caught these sentences under 
this head as an illustration of his 
frankness with his hearers: “ Who 
does not know what it is to have a 
doubter in the heart while the tongue 
is uttering theology and orthodoxies? 
Who has not lifted the soul in sincere 
prayer and have some demon voice 
echo through it ‘ Thou liar?’ Who 
would have himself tried then by 
arithmetic lines and geometrical 
measures? The disciples were not 
insincere, though they tried to utter 
the language of hope when they did 
not feel it.” Under this head, too, wo 
caught This epigrammatic sentence: 
“Only in heaven can any creed be 
understood.”

4. If, that of ignorance. “ Lord, if 
thou hadst been here my brother had 
not died.” There is the tone of re
proach in that statement. You are 
greatly interested while Dr. Parker 
is preaching on the Scriptures which 
lie will occasionally read. The into
nation of the passage is so exprès-9882
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siwly done and yet so natural that 
you have with th reading an exe
gesis of the passage. You can antici
pate what he is to say of the Scripture 
by the manner in which he reads it. 
Under this head was an apostrophe 
to death, such only as this master of 
thought ami language could utter : 
“Death, the black, weird spectre, 
even it is the servant of God. What 
could the Lord do without death 
when he has so little earth to work 
upon? Let pagans die; Christians 
must languish into life. Beasts die, 
but man must be liberated. The child 
must be taken up like the dewdrop.”

5. If, that.offaith. “If thou would- 
est believe, thou shouldest see the 
glory of God.** Here is the lens ; it 
is faith. Can you see the stars with
out the telescope? If men will not 
use the lens shall they say that the 
lens has no power? When we read 
that a man has discovered a star we 
do not read that he discovered it with 
the naked eye.

0. If, that of human despair. 
“If we lot him thus alone all men 
will believe on him.** ITeve the 
Pharisee is holding a council. They 
are always holding councils or com-
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mittce meetings. Many a good man 
has been killed because of it. “There 
are people who say that there are 
spots on the sun. There will he spots 
on the earth as long as they live.** 
This last sentence drew from the 
congregation a responsive expression 
of merriment. Ur. Parker is a most 
keen wit, and does not hesitate, like 
Beecher, to use it often in the pulpit.

lie closed his sermon by quoting 
two more ifs.

“If we say that we have no sin we 
deceive ourselves, and the truth is 
not in us. If we confess our sins, he 
is faithful a ml just to forgive our 
sins and to cleanse us from all un
righteousness.” The first verse was 
especially dwelt upon, and the as- 
sumpt ion of sinlessness by those hold
ing the tenets of sanctification or 
perfection was characterized as the 
incarnation of so much pride and 
conceit that there was no spot on this 
sinful earth good enough for such 
people to stand upon.

It was a suggestive and brilliant 
sermon, adapted to practical life, 
helping men and women amid intel
lectual conflict and the fierce battle 
of life to inspiration and light.

PBEACHEBS EXCHANGING VIEWS.
Service for Invalids.

In a little village in the State of 
New York there resides a Christian 
woman who has been blind and abso
lutely helpless for seven years. She 
was once an active member of the 
church, and now she greatly misses 
the church privileges which she for
merly enjoyed. Her present pastor 
has made a practice of holding prayer- 
meetings at her residence once a 
month for quite a while. They have 
been union prayer-meetings, and 
sometimes more than twenty per
sons have been present, the most of 
whom have taken some part, the 
sister herself also participating. She 
greatly appreciates such services, and 
in variably thanks the attendants for 
their presence and sympathetic min

istry. And they, too, are abund
antly blessed in trying to cheer and 
strengthen their sadly afflicted sister. 
All are led to value, more than ever, 
their preserved eye sight and health
ful use of their physical powers. It 
is an object lesson which the pastor 
can use well to remind his people of 
their privileges, and of the impor
tance of constantly employing them 
to good advantage while they are so 
graciously favored.

Such meetings render a broad ser
vice. They help not only the help
less invalid and those persons who 
attend, but the pastor also. But the 
pastor who immediately preceded the 
present one did not attempt to render 
such a service to this sister; and 
whenever he called upon her, it was
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in a perfunctory sort of manner 
which, as a matter of course, did not 
result in any particular good, either 
to her or to himself. But now these 
meetings have resulted in so reviving 
and strengthening her that she is 
deeply anxious to do what she can to 
point sinners to Christ, as they call to 
see her, and to speak words of cheer 
to the discouraged. Her pastor reads 
some of his sermons to her, those 
especially which are calculated to 
confirm her faith and impart consola
tion to her. Now every pastor ought 
to esteem it a high privilege to thus 
serve those invalid members of his 
church who cannot meet at the usual 
appointments of («oil's house. Try 
it, brethren, if you never have, and 
thus make your ministry doubly 
fruitful and particularly pervasive.

C. II. Wetherbk.

Not Too Many Preachers.
The question has been raised m the 

Review whether there are too many 
preachers, and Mr. W. R. Goodwin 
says emphatically and unqualifiedly 
yes.

The answer, it seems to me, must 
be yes and no, according to the idea 
one has of the meaning of the term 
preacher. In common, every-day 
speech any one who publicly pro
claims what lie may call religious 
tvut h is a preacher. Thus every sect, 
no matter how far from the truth 
may he its teachings, has its preach
ers. In this sense of the term we 
have Mormon, Universalist. Catho
lic, and all sorts of preachers : in 
this sense we certainly have too 
many.

In the scriptural sense of the term, 
one is a preacher whom God lias 
called to the special work of pro
claiming the Gospel of Jesus Christ. 
To say that there are too many 
preachers in this sense of the term is 
to say that God has made a mistake 
in calling so many men to the ser
vice. Certainly no Christian man 
will maintain this view. There may 
be too many men preaching (I use

the term in its broad sense), but there 
cannot he too many preachers.

But, from reading Mr. Goodwin’s 
rejoinder in the last number of the 
Review, I apprehend that lie does 
not mean what he really says in the 
July number. In that his answer 
was an unqualified yes; now he says 
there are too many 44 in the towns.” 
That there arc too many preachers 
congregated in some places is a dif
ferent proposition, and one which 
perhaps no one will deny. There 
was a time, in the first days of Chris
tianity, when there were too many 
preachers Li Jerusalem. Christ com
manded the Apostles to remain in 
Jerusalem until they should receive 
the Holy Spirit; hut they remained a 
long time afterward, until God sent 
upon them persecution, and scattered 
t hem abroad. There were too many 
preachers in Jerusalem, but the 
world was perishing for lack of 
preachers. There may he now too 
many preachers in the towns and 
cities; hut when we consider the 
length and the breadth of the field, 
who will say there are too many?

AVI 1 at Mr. Goodwin says about too 
manv denominations is foreign to 
the question. Are there too many 
preachers is one question; should 
there be more than one denomina
tion in a given town is another, and 
foreign to the subject under discus
sion. C. M. Williams.

Edinburgh, Mo.
Still Another.

Well, is there any other line of 
business that is not equally crowded? 
Is there a deeply felt want of lawyers, 
doctors, teachers, editors, merchants, 
mechanics, farmers or day laborers? 
Is there a thriving village where 
there are not six grocery stores to do 
the work of two, and four or five 
shoemakers doing the cobbling that 
would fail to enrich one ?

The laborers combine to keep down 
the number of competitors; the far
mers are unanimous in the declara
tion that farming don't pay; if a doc
tor dies, three or four young pliysi-
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dans come to the funeral, prospect
ing; and wherever there's an aged 
lawyer you will not look long to find 
several young attorneys patiently 
starving, in hope of catching his 
business when he gives it up.

It would be quite exceptional if 
there were no discouragements and 
no failures in the ministry. They 
arc to be expected everywhere. The 
world is full of men, and vacancies 
do not wait for anybody. Every man 
must make his own place; and it is 
my conviction, after 40 years’ experi
ence and observation, that it is not 
any more difficult to do it in the* min
istry than in other callings. If men 
are not deterred from starting news
papers, pract isingdent ist ry, work i ng at 
life insurance, and peddling lightning 
rods, by the fact that the business is 
crowded, we need not turn aside from 
the best business that it is possible to 
engage in ; at least until we can hear 
of some employment in which there 
is more demand for men.

We must be ready to endure hard
ship, to work in the small fields, if 
the wide fields are not accessible to 
us, and live in a humble style. We 
entered the ministry for the work, 
and not for the wages, or the popu
larity; and as long as we can find 
work to do we must do it, and trust 
the Master for present support and 
future reward. C.

Dr. Lyman Abbott and the “Professor 
of Homiletics.”

The Doctor's reply in the July 
Homiletic does not refute the Profes
sor’s allegation. Mr. Beecher's cham

pion fails to make it appear that his 
critic is in error in his conclusion 
that the great Plymouth pastor was 
a “ pulpit orator but not a preacher* 
The reply is an evasion, it seems to 
us. The Professor does not aver, as 
his critic would make it appear, that 
“ Mr. Beecher did not preach obedi
ence to the law of God”; or that 
“duty was conspicuously absent from 
his ministry.” The Professor freely 
admits that “Mr. Beecher taught 
much that Christ taught”; that the 
“morality he preached was a good 
morality in the main”; but he fails to 
regard this as preach in g according to 
the teachings of the New Testament, 
simply because it is lacking in the 
cardinal and “saving principle of 
obedience due to Christ as Master.” 
This is what the Professor charges as 
“conspicuously and glaringly ab
sent" in Mr. Beecher’s ministry. And 
he is bold to allege that Mr. Beecher 
“notonly failed to teach obedience 
(to Christ as Lord), but he taught in
subordination instead of obedience.” 
Now this is the very pith and marrow 
of the Professor's criticism of Mr. 
Beecher as a preacher, and we sub
mit that any candid reader of the 
“criticism” and the “reply” will 
fail to find the latter a confutation 
of the former. The advocate does 
not acquit his client or make his in
nocence appear. If Mr. Beecher was 
not guilty, as the indictment charges, 
something additional and different 
from what Dr. Abbott sets forth in 
vindication should be forthcoming.

W. H. G.
Philadelphia, Pa.

EDITORIAL SECTION. 
HINTS AT THE MEANING OF TEXTS.

[Wo began in the March issue the publi
cation of some of the briefs sent in response 
to our’offer in the February number. They 
will be recognized by a pseudonym and a *, 
e. g., “Salamander." *—Eds.]

Christian Culture.
The Golden Rule.

Therefore, all things trhatsoever ye 
would that men should do to you, 
etc.—Matt, vii: 12.

“ Therefore ” implies a summary 
of the whole duty of man.

“Love your neighbor as yourself.” 
It is the “Royal Law,” the practical 
rule of life.

This rule implies
I. A Universal Relationship 

Between Men.
(a) Extending to “all things.” (b)
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Extending to “all men.” (r) Ex
tending to all relations. “ None of 
us livetli to himself.”

II. A Mutual Relationship.
(a) Mutual responsibility. As they 

ought, so he ought. No one is exempt 
from the ought. (6) Mutual activity. 
As they should do, so should ye do. 
(c) Mutual desire. “ Whatsoever ye 
desire." The desire is measure of the 
act. (if) Mutual profit. Our happi
ness depends on their actions and 
vice versa.

III. A Relationship of Equali
ty.

“As—so,” i. e., the same thing — 
the same manner, (a) Put all on a 
level with yourself. (6) Put yourself 
in his place. (<•) Pass judgment on 
him. (if) Carry out your own judg
ment. Hainan and Mordecai, David 
and Uriah.

IV. A Relationship of Brothku- 
hood.

(«) Christ puts us on conscience and 
honor. (b) Christ puts us on love 
—the last analysis of Christian life— 
the “sine qua non.” (c) It cannot he 
forced. Como.*

The Test and Reward of Love.
He that hath my commandment*, ami 

keepeth them, he it is that loveth 
me: amt he that loveth me shall be 
loved of my Father, ami I will love 
him, and will manifest myself to 
him.—John xiv: 31.
Three thoughts. 1. The test of our 

love.
2. Our Assurance.
8. Love’s Reward.
1. The Test. “He that hath my 

commandments and keepeth them."
What these commandments are will 

be seen in the context.
Verse 1. Faith in Christ. Verse 

11. Faith in Christ's oneness with 
God. Verse 10. That He spake the 
word of God. Verse 31. Arise, let us 
go hence. Where?

To Uethsemane—learn how to sor
row for our sin.

To Calvary—learn what redemp
tion cost.

II. Our Assurance.
The simple word of Jesus. “He it 

is—that loveth me," not feeling, etc.
III. Our Reward.
1. The Father's love. “Shall be 

loved of my Father.”
2. Christ’s love. “I will love him."
I—the Son of God.
I will—the “I will's” of Jesus.
I will love him.”
3. “ And will manifest myself to 

him."
Note the circumstances under which 

Jesus did this. To Mary. She was 
seeking—early—sorrowing. To the 
disciples at Einmaus. While studying 
the word: In upper room while the 
disciples were relating their religious 
experience. “ A Certain Man.”*

Revival Service.
Encouragement for the Erring.

iieturn unto me, and I wilt return
unto you, saitli the Lord of hosts.
—Malachi iii: 7.
God conies to his people. Here the 

manner is sudden. The purpose is to 
reline, purify and save; and to judge 
and witness against wrong doing. 
God's blessings are given condition
ally. Do you want pardon, and con
sequently every other good? There
fore, observe:

I. The Duty. “ Return unto me.”
1. The words imply distance from 

God. The cause is sin. Sin deepens 
and widens the difference between 
God and man. Sin put away, and 
God and man are at one. Sin has 
many forms. It is a breach of the 
law. It is a failure in the discharge 
of duty. All that God requires is a 
penitent heart and a contrite spirit. 
And take Christ, “who is our peace," 
and be at one with Him.

2. Return by a recognization of 
neglected duty.

3. Return with a fixed purpose to 
conform in all things to God's will.

II. The Promise. “I will return 
unto you.”

1. God’s promises are many.
2. God's promises are great.
3. God's promises are precious.
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4. God's promises are encouraging. 
To the weak, afllicted, troubled, un
fortunate; yea, to the erring and 
sinful.

III. The Confirmation. “Saitli 
the Lord."

1. Tin*authority. “The Lord."
2. The conlidenve it inspires.
3. Thu action it should prompt.

Alpha.*

The Dividing Line.
I will put a division between my 

people and thy people.— Ex. viii:23.
This is a particular application of a 

general truth. God always has a 
dividing line between the true Israel 
and the ungodly. Consider.

I. Its Nature.
I. Not geographical. 2. Not eth

nological, as in the case of ancient 
Israel. 3. Not denominational. 4. 
Not social or political. 5. Not ma
terial but spiritual, running through 
States, classes, churches, homes. 6. 
A diffe •cnee of kind, not degree. No 
gradual shading olf, no border land, 
but a line as distinct and broad and 
real as the impassable “gulf." 7. 
We have a divine rule by which to 
trace its course, “by their fruits,” 
etc. ; but owing to human infirmity 
we can only approximate the truth.

II. The Basis of the Division.
In the example before us it was

the blood of the Paschal lamb on 
their door-posts. The Hebrew is “I 
will set a redemption." “Christ our 
Passover is slain for us.” “ Justified 
by faith in his blood " is the essential 
fact which distinguishes the saved 
from the unsaved.

III. The Objects Similar.
1. Safety in a day of wrath. 2. 

See ’ ^eter i: 3-0.
IV. This Line will One Day Be 

Drawn Locally, Visibly, Irrevo
cably.

1. Death a great divider. Luke 
xvi: 20. 2. Day of judgment. Mat. 
xxv: 31-40. You are entreated to 
step over the line now to Jesus.

Rusticus.*
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Funeral Service.
Life, Death, and Eternity.

I ant now ready to be offered. . . .
1 have fought a yood Jight, I hare
finished my course, . . . Hence-
forth there is laid up for me, etc.—
2 Tim. iv: 6-8.
Paul had a good opportunity of 

understanding and knowing life well. 
Every phase of life in turn was ex
perienced by him. Forsaken by 
Demos, deceived and opposed by Al
exander, hated and put to death by 
his avowed enemies, yet loved, hon
ored, and faithfully served by Luke, 
Mark, and Timothy. In these cir
cumstances he looked upon the past, 
examined the present, and antici
pated the future with the calmness 
of a purpose unalterably fixed. This 
Scripture gives us:

I. A Popular Estimate of Life.
1. It is a battle. A moral contest. 

“ A good fight.”
2. It is a race: “I have finished my 

course.”
3. It is a trust* “I have kept the 

faith."
II. A Right View of Death.
1. It is properly described as a “de

parture."
2. The time is divinely appointed, 

the period, the means, and manner 
considered.

3. For the change Paul was pre
pared: “I am now ready."

III. The Encouraging Outlook 
for Eternity.

1. A grand reward: “A crown of 
righteousness."

2. By whom given: “ The Lord, 
the righteous Judge."

3. The august occasion: “ At that 
day.’*

4. Tla* spirit that animated (he
pious expectation: “And not to me 
only.” Alpha.*

The Christian'. Hope.
Blessed be the Gud and Father of our

Lord Jesus Christ, etc.—1 Peter i:
8-8.
I. The Source Whence this Hors

SPRINOS.

Hints at the Meaning of Texts.
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1. (loti, even the Father of our Lord 
Jesus Christ.

2. The abundant mercy of (loti, 
(ti) Character of Him who bestows 
the hope, (b) Persons on whom the 
hope is conferred, (r) Means by which 
the hope is secured.

il. This abundant mercy manifests 
itself in our being “begotten again.”

II. The Object on which this 
Hope Centres.

“An inheritance"—hereditary prop
erty rather than that obtained by 
purchase or received as rewards: “If 
children thin heirs.”

1. Incorruptible—undecaying.
3. Undefiled—essentially pure.
8. Faileth not away — uuwithenng, 

never ceasing to satisfy.

III. The Grounds on which this 
Hope Rests : “The resurrection of 
Christ.”

1. Seals tlie truth of Christ's doc
trine.

3. Attests the acceptance of His 
sacrifice.

3. Ground of mediatorial exaltar 
lion.

IV. Fruition in which this Hope
will Culminate : “Reserved in
heaven.”

1. This inheritance is in safe keep
ing.

2. Meanwhile we are kept by the 
power of God.

3. At the appropriate time we shall 
enter upon our inheritance.

Tonoa.*

LIVING ISSUES FOB PULPIT TBEATMENT.

Illiteracy and Blair’s Educational Bill.

My people are destroyed for lack 
of knowledge.—Hosea iv: 6.

Our readers have doubtless heard 
of this bill, and are somewhat ac
quainted with its purpose and provi
sions. As originally prepared by 
Senator Blair and introduced in the 
Senate of the United States in 1881, 
it proposed the distribution of $105- 
000,000 among the States for educa
tional purposes in ten annual install
ments. As passed by the Seriate in 
1884 by a vote of 33 to 11, $77,000,IKK) 
were to be distributed in eight years; 
and as passed by the Senate in 1886 
by a vote of 36 to 11, the same amount 
in the same time with a schoolhouse 
fund of $2,000,000. While there was 
a large majority in the House of 
Representatives in favor of the me"s- 
ure in both the 48th and 49th Con
gresses, its opponents thus far have 
been able to defeat the consideration 
of it on its merits.

Public interest in the hill is increas
ing, and the necessity of its enact
ment is not diminishing. We know 
of no more vital question than this 
now before Congress. The measure 
will be vigorously pressed in both

houses upon the assemblingof the 50th 
Congress, and it will continue to dis
turb its peace until the great evil 
which demands its interposition is 
removed. It will be found impossi
ble to evade the issue presented in 
this bill much longer. It is a wise 
and beneficent measure to confront 
the immense and threatening mass of 
ignorance now existing, particularly 
at the South. Senator (now Secre
tary) Lamar's words in voting for it 
are true:

“ I have watched it with deep interest 
and intense solicitude. In my opinion it is 
the first step and the most important step 
this Government lias ever taken in the di
rection of tlie solution of what is called the 
race problem; and I believe it will tell more 
powerfully and decisively upon the future 
destinies of tlie colored race than any meas
ure or ordinance that has yet been adopted 
in reference to It—more decisively than 
either the thirteenth, fourteenth or llf- 
1 eenth amendments, unless it is to be con
sidered, as I do consider it, tlie logical 
sequence and Hie practical continuance of 
those amendments. I think that tills meas
ure is fraught with almost uusjicuknblc 
benefits to the entire population of the 
South, white and black. It will excite a new 
interest among our people; it will stimulate 
botli State and local communities to more 
energetic exertions and greater sacrifices, 
because it will encourage them in their 
hopes in grappling and struggling with a
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task liefure whusv vast |ir..portions tlo-y 
have sl.ssl appathsl in the eonseiollsness of 
the inadequacy of their own resources to 
meet it.”

Intelligence is the surest founda
tion on which a free government can 
be built anil the surest guarantee of 
its stability, anil the principle ol 
national aid to vliools of a high class 
has been recognized almost from the 
beginning. Why should it be denied 
to tilt* common schools ? Is it not 
there that the need is greatest ? With 
2,000,000 of voters who can neither 
read nor write, is it not quite time to 
stir ourselves? With an average of 
42fy in eight of the Southern States 
of persons over ten years of age un
able to read, is not the evil of such 
gigantic proportions that Federal aid 
only is adequate to cope with it ?

The last census disclosed a degree 
of illiteracy that is truly alarming.

“Of the 30.701,007 persons over ten 
years of age in the United States, 
4,920,4Ù1 were reported as unable to 
read, and 0,239.958 as unable to write. 
That is to say, in a general way. 
thirteen out of every one hundred 
voters in the country confessed that 
they were unube to read their ballots. 
No , when we consider that few per
sons who reach the age of ten years 
without knowing how to road rarely 
acquire that facility at all, and that 
every one who could make out to 
spell a-b ab, b-i bi, b-o bo, was classed 
as able to read, we can got some idea 
of the vast number of our fellow- 
citizens who are shut off from any 
intercourse with the intelligence of 
the modern world. It would hardly 
be too much to say that twenty-live 
per cent, of the adult population of 
the country to-day should be classed 
as illiterate.*’

The case would not be so bad if 
this illiteracy were somewhat equally 
distributed among the States. But 
this is far from being true. The 
great mass of this ignorance is in the 
Southern States—Alabama, Florida, 
Georgia, Louisiana, Mississippi,North 
Carolina, South Carolina, and Vir-
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ginia—the average in these eight 
States being forty-two per cent., 
while in many of the Northern and 
Western States it was less than four 
per cent.

We submit a table showing the 
strength of the illiterate vote, pre
pared by Senator Butler from the 
census of 1880. Then our population 
was 50,000,000. In 1890 it will be 
70,000,000. So that the tremendous 
numbers and alarming conditions re
vealed in this table are constantly 
expanding in their gigantic propor
tions and overwhelming gravity.
Stales and Tern- 

tortea. White, Cul’d.* Total.

M t ' ■ mi | (id, 174 200,878
633

267,052
4,18:1

’iïS
3,550

50.235 68,444
California.............. 22.625 22,100
Colorado............... 405
Connecticut.........
Dakota....................

sueii
0,206

1,407
458

24,836
ojkw

tutti 7,005 M:S
60,608

his. of Columbia. 
Florida....................

:t,sw

;i,mi 247,018 010,011
Idaho........................ 610 040 1,460

100,751Illinois.................... . 90,350 10,:$07
Indiana................... 77,070

06,815
8,800 65,882

07.770
28,5»0

iSK
«.•0.708

17,«K.:,
Kentucky ... 124,720 sgjg

04,810 178,780
00.5Maim*..................... 10,204 16.56»

100,51204,155 «Î
3.7.7M

skS

Massachusetts... 
Michigan...............

hi.Oil 
48Jj»l

80,802
62,040

27,045 28,414
205,911
130,281

l,:i02

Mississippi............. 27,78»
Missouri.'................ hU,'.til 4037
Montana................. ftif,

K!
10,004
«7,348
33,623

182,1 no

400 sa
ass

Nevada....................
New Hampshire..
New Jersey..........
New Mexico.........

1,000
81

7,844
6,200

10,101
North Carolina.. 
Ohio ........................

110,407
ttijili

174,152
14,162

200,580
106,788

2,004 2,087 5,201
Pennsylvania — 
Rhode Island. ... 
South Carolina. .

17430
18,011
34,335

118,704
ti.-i.117

15,551 
I,i:i0 

200, IN» 
1.20,000

■K
204.008
245,670
1 Mi, «144
.S3»

285,044

121,827
618Utah...... 6,085

12,872
71,004

1,011
45,040

120
21430

Washington.........
West Virginia, ..

1,884
7,510

«1-1
2,8115 

62,870 
46,7'. 0

144 420

United States....

11

* Including Indians and Asiatics.

Popular ignorance is far more dan
gerous now than it was in the days 
of our forefathers. A century ago 
tin* Negro was a slave with no politi-
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cal power. To-day he has all the 
legal and political rights of the edu
cated white man and is increasing 
in number with fearful rapidity.

A century ago, in many States, ig
norant white men were not allowed 
to vote. To-day they have the ballot 
in every State in the Union. A cen
tury ago they could not readily com
bine. To-day, owing to the tele
graph and steam-engine, they can 
unite in powerful organizations reach
ing throughout the country. A cen
tury ago they could not have done 
much harm, even if they had had the 
ballot and had been able to combine, 
owing to the fact that the simple or
ganization of society could have stood 
almost any shock which they could 
have inflicted. To-day, a blow in one 
part of the highly complicated organ
ism of our modern society is felt in 
every other part, and a stoppage of 
circulation at one point causes a con
gestion at another. In other words, 
general education is necessary to 
day to the existence of civil society 
in its present form.

“The conclusion of the whole mat
ter may be summarized as follows:

“ 1. Education is a matter of general 
and not merely local interests. It is 
fair, therefore, to call upon the most 
general form of government to assist 
in its support. The idea that educa
tion is a matter of merely local im
portance, and should therefore he re
manded to the communities, is of 
comparatively recent growth.

“2. Under our system the local com
munities limited to direct taxation 
are unable to provide i * e edu
cational facilities in addition to satis

fying purely local necessities. The 
necessity of outside assistance is be
coming more and more impera
tive.

“ «h The Federal government is am
ply able to assist in the support of 
education.

“4. So far from being restrained by 
constitutional provisions, it would 
simply be following precedents al
ready set, and continuing the policy 
begun even before the adoption of 
the Constitution.” The founders of 
the government, the framers of the 
Constitution, the early Presidents 
and early Congresses knew nothing 
of such a doctrine. There was in the 
act of 1ÎS7 a distinct recognition of 
the importance of popular education, 
and of the necessity of Federal action 
to secure the linancial basis of a sound 
school system. The early Presidents 
favored the establishment of a na
tional University. The early legisla
tors considered it a part of the func
tions of the national government 
to secure, so far as the granting of 
aid would do it, the establishment of 
school systems in every new State. 
Our later Congresses, in addition to 
what former Congresses have done, 
have built up in Washington the 
nucleus of a grand University, and 
have undertaken to secure the estab
lishment of special schools of agricul
ture in every State in the Union. 
Our forefathers granted such aid as 
they 1 bought the necessity demanded, 
and did not let themselves he de
terred by the cry that education was 
only of local interest, and that the 
national government had no power 
to assist in its maintenance.

CURRENT RELIGIOUS THOUGHT OF CONTINENTAL EUROPE.
By Prof. J. II. W. Stuckenukro, Berlin, Germany.

Controversies of toe Evangelical Church.
The heavy theological works of Germany 

are now devoted mainly to Biblical and His
torical Criticism. The subjects exciting 
most discussion are tho origin of the Penta
teuch, the Gospels, and the character of the 
apostolic and post-apostolic church. Of 
special prominence among works introduc

tory to tho Scriptures, arc those of Dill- 
mann, Block, Iloltzmaim and Weiss, all but 
the first on tho New Testament. The criti
cal standpoint of the authors of the various 
commentaries of course determines largely 
tho character of their cxegetlcal works. 
The commentary on the whole Bible, now in 
process of preparation under the editorship
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of Professors Zoeckler and Struck, occu
pies a conservative standpoint. The few 
volumes which have appeared were severely 
criticised by Professors Schaerer and Har
nack, of the Ititschl school, and by Holtz- 
maim, of the Protestant Association. The 
first two are editors of the Theoloyischc Lit
er aturzeitung, devoted to the review of 
theological works. It is a journal of much 
influence,and a most efficient means of pro
moting the principles of Ri Isold's theology. 
In this journal Sehuerer declared that the 
new commentary ignores the results of 
Biblical criticism, in order to promote a re
actionary theology, and to induce theolog
ical students to overlook the recent inves
tigations into the real character of the 
sacred Scriptures. He a Aimed that the com
mentary places itself on tradition, and in this 
respect was the Catholic spirit. Making 
tradition the standard, it does not enter u|m>ii 
the serious scientific inquiries of the mod
ern critical theology, but proceeds as if we 
still lived in the 17th century, and as if no 
progress had been made since then.

To these attacks Professor Zoeckler re
plied in a pamphlet entitled, “Against the 
Infallible Science," claiming that the charge 
that he and his colleagues are laboring in 
a Catholic spirit in the interest of a tradi
tional reaction is false, and asserting that 
an evangelical conservatism is his stand
point. Holding au impartial view of inspi
ration, he asserts that he has always treated 
the problems of higher criticism fairly. 
He thinks it a matter of course that he 
should prefer reliable testimony from the 
patristic age to modern subjectivism. “A 
science which offers a chaos of sup|iosed 
hypotheses as established fact, cannot in
spire us with great confidence respecting 
the correctness and fruitfulness of its

To this pamphlet Prof. Sehuerer replies 
rather severely in the Theologische Litera- 
turzeitung. He says that the point at issue 
is nothing less than the entire method of 
theological inquiry; it pertains to funda
mental | rinciplcs. “Is the kind of science 
which Zoeckler and his friends pursue 
justifiable or not at present in the church 
based on the reformation—that's the ques
tion.” Sehuerer claims that the Lutheran 
theologians of the day, like the Catholics, 
are controlled by traditional views, not by 
scientific research, and that this is true in 
all departments of dogmatics, church his
tory and biblical criticism. Other theolog
ical professors, as well as preachers, are en 
gaging in the controversy. The discussion 
is not only significant because it affects 
fundamental views respecting the Scrip
tures, but also because it intensifies the 
conflict between the orthodox and the fol
lowers of Ritschl.

This controversy has led orthodox minis

ters to emphasize the need of having theo
logical professors whose teachings are in 
harmony with the faith of the church. It 
is claimed that now as appointees of the 
State, they have the instruction of the fu
ture ministers of the church, while the 
church has no guarantee that they will labor 
to conserve and develop the faith of that 
church. There is decided growth in the 
conviction that the church should have 
more control in the appointment and con
tinuance of the theological professors, and 
much is written on the subject. Others 
claim that in the interest of scientific free
dom the matter should be left with the State, 
as at present. At a recent convention of 
ministers some severe things were said 
against professors who teach that Christ 
was merely human. Prof. I>eyschlag,of Halle, 
who was present, stated that he did not 
know a professor of theology in Germany who 
regards Christ as an ordinary man. To this 
a minister replied: “ But I know many who 
regard Him as only an extraordinary man.'1

There are so many factions in the Protest
ant Church of Germany, that it is hard to 
determine just what persons would be ac
ceptable if the choice were left to the eccle
siastical authorities. Where is the stand
ard according to which the matter shall be 
settled V In the Catholic church he is a 
Catholic whom the Pope recognizes; but the 
Evangelical church has no such authorita
tive personal standard. Prof. Koestlin, of 
Halle, recently indicated the difficulties in 
the way of appointing theological professors 
by the church. He said: “ In the second de
cade, if a general synod had existed on the 
basis of our present organization, Tholuck 
would certainly have been rejected by its 
board as a pietist, mystic, and fanatic." But 
the State authorities appointed him in spite 
of the opposition to him in the ministry, us 
well as in the university at Halle. There is 
less difficulty in the appointment of profes
sors than in the supervision after appoint
ment. Whatever theories prevail respect
ing Church and State, the university is 
regarded as the place where thought is ab
solutely free in all departments of science. 
The Catholic church, which claims entire 
control over its teachers of theology, cannot 
remove a professor once appointed to a 
position in a German university. Prof. 
Koestlin related a case in point. Ur. Baltzer, 
of Breslau, Catholic professor of dogmatics, 
taught a doctrine of the relation existing 
between body, soul and spirit which the 
Pope pronounced contrary to the teaching 
of the church. Yet the State retained him 
in his position and continued his salary, but 
of course he had no Catholic hearers. As 
there was no fund to provide for another 
professor of dogmatics, the bishop provided 
the money, and thus secured the appoint
ment of another teacher.
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Church and State.
Another subject of much animated dis

cussion is that of the entire relation of the 
Church to the State. The ruler is the head 
of the church—Summits Episcopes; lie ap
points the members of the Upper Ecclesias
tical Council (Ober-Kirehenrath); he also 
appoints the members of the consistories; 
the Cultus Minister, having general charge 
of ecclesiastical affairs, is also h is appointee. 
Many of the affairs of the church are left 
to the Provincial Synods and the General 
Synod, composed of ministers and laymen 
elected by the congregations: but in these 
elections but few members take part, and 
the Synods are rather controlled by factions 
than governed by the real sentiment of the 
church. The evils of the present state of 
bondage is generally admitted, but how to 
find relief is not easy. An entire separation 
of the Church from the State is generally 
regarded as too revolutionary and liable to 
result iu complete anarchy. Besides, the 
support of the church in that event would 
be a very diflicult matter. The general de
mand is for more liberty; but what measure, 
and how it is to be obtained, are points In
volved in difficulty. Iu the pulpit a preacher 
declared: “ In its present entanglement with 
the State, the Church is only a caricature of 
the Church of Christ.” And at one of the 
synods a member said: 44 Let us approach 
his Majesty and say, 4 It is impossible for 
the church in its present status to unfold its 
living activity for the best welfare of the 
people.” Such views have become common.

But the liberal party in the church fear 
that if the church is made independent they 
will be cast out of it by the orthodox party, 
which is now in the majority. Much discus
sion takes place, and propositions abound, 
but there are no indications of a probable 
solution of the dillicultics. At a convention 
in Potsdam, where the subject was under 
consideration, the following theses was 
adopted : 44 The freedom and independence 
of the Evangelical church depend first of 
all on the intimate co-operation of the min
istry with the believing congregation.” The 
need of harmony in the church itself, and of 
co-operation between preacher and mem
bers, is certainly one of the most vital, and 
the condition for the strength and eiliciency 
of the church.

At a conference in Giessen, Prof. Herr- 
man, a leader in the Ritschl school, delixvied 
an address on “Revelation.” The following 
theses give his standpoint:

I. God can reveal to us only that by means 
of which lie makes us new creatures.

II. Jesus Christ in his historic manifesta
tion is God’s revelation; not% however, any 
doctrine respecting Him.

II. As others cannot b« lieve for us by proxy, 
so they cannot by proxy receive torus a 
revelation on which we can base our faith.

The correspondent of an orthodox journal 
proposes the following as counter-theses:

I. God can and will reveal whatever He 
deems necessary. The design of all revela
tion is to make us new creatures.

~. The sum of all revelation is given in 
Jesus Christ» who is teacher and prophet. 
From his own testimony respecting Himself, 
and from the testimony and doctrines of the 
holy apostles, a doctrine respecting Him 
grows necessarily.

II. It is unquestionably true that others 
cannot believe for us; but others can receive 
a revelation for us, on which our faith can 
rest; and they have received such a revela
tion. Eph. ii: lit); 2Pet. i: l‘J-21.

Whatever evils may attend these contro
versies, they serve to arouse the church, 
and to make it conscious of its treasures, 
and also of its needs. Uncertainty, anxiety, 
agitation and confusion, the usual attend
ants of crises, prevail. One writer allirms 
that the Evangelical church is in a transition 
state, during which the distinction between 
evangelical saving truth and dogmatic the
ology will be made apparent. The relation 
of theologians to the confession of faith 
may be inferred from a statement made at a 
conference by Prof. Koestlin; 44 It is well 
known that at present there is not a German 
dogmatic theologian of note who does not in 
some resects differ from the confession of 
failli.”

Pic m iitno the Efficiency of Divine 
Services.

The preacher’s part in this desirable object 
is the subject of an article in the KirchUche 
Monataschrif t for July, by Prof. Sac lise, D.D. 
It is worthy of note that the journal is con
servative, and therefore supposed to be on 
the side of the government. This makes the 
beginning of the article referring to the 
status of tlm Catholic and Evangelical 
churches the more significant. Speaking of 
the Evangelical church, the author says : 
“This church is neither respected nor feared 
by the temporal powers. For her quiet, 
faithful services she is sent, like Cinderella, 
to the kitchen, while her proud Romish step
sister is honored like a princess and courted 
by the great.

“After a brief conflict with the tcmi>oral 
power, Rome has gained the victory. This 
fact cannot be disguised, and in the near 
future it will become manifest with fearful 
distinctness. True, we did not go to Ca- 
nossa; but we went to Rome in order to in
tercede with the 1’opo for help in ordering 
German affairs, and the way to Rome is not 
very far from Canossa. Rome has rendered 
the desired service, and in return received 
more than it hoped. It arranges its ecclesi
astical affairs independently; it trains its 
priests in the Romish spirit, and the State’s 
|H)wer of veto in the appointment of priests 
is only of significance so long as Rome thinks
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it expedient to heed it. A iarge proportion 
of its orders will return to us; its teaching 
sisters will aga'n train a part of the girls to 
bigoted fanaticism; and at the State uni
versities no professor of Catholic theology 
will be appointed without the consent of the 
bishop. Besides, large sums of money are 
granted to this church, and its bishops are 
honored like princes.

“That is the victory which Home has gain
ed. And what is given to the Evangelical 
church, which has always submitted loyally 
to the laws of the State, has never com
mitted any crimes so as to deserve the 
grievous laws of the Culturkampf ? Noth
ing. absolutely nothing. Indeed, the fact 
that she ventures to open her mouth and 
to give expression to her wishes, is re
garded as reprehensible, and interpreted 
as a spirit of opposition and ambition. Yet 
the time has probably come when her wishes 
should be favorably considered. We have a 
General Synod, but its resolutions too often 
find their way into the waste basket; the 
General Superintendents dare not even issue 
a general pastoral letter on the observance 
of the Sabbath, since it might become the 
first of a series of such united activity; all 
the higher ecclesiastical olllces are filled 
solely by the State officials; the confiscated 
church property is not compensated for, 
though a rich endowment ol the Evangelical 
church was explicitly promised in lieu of it; 
for the care of the enormously large parishes 
scarcely any thing is done; the needs are 
admitted, but relief is promised at such 
time in the future as the State shall have 
more money.”

This is the sad state in which we live; 
therefore complaints are justifiable and 
efforts at relief are praiseworthy. He re
gards present troubles as only precursors of 
still greater ones. How now prepare for 
these ? He answers: By work in the church 
itself, by training the members to become 
truly Christian. In order that this may be 
done, lie thinks the improvement of divine 
services worthy of supreme importance.

In order to increase the effectiveness of 
divine services the preacher must himself 
have made marked progress in faith and 
Christian knowledge, in love and holiness; 
he must have divine life in rich measure, if 
he hopes to awaken and cultivate it in 
others. “Life cannot proceed from death.” 
The services should be made mure attract
ive, and should afford more spiritual nour
ishment. “If the services are dead and te
dious, it is only because our awkwardness, 
indolence, or unholy spirit, prevents the 
working of the means of grace. The preacher 
should be a bright glass through which the 
sun of life shines clearly; sometimes, how
ever, he is a screen preventing the rays 
from shining through.”

The reading of Scripture should be made

more effective, not by artificial means, but 
by catching die spirit of the passage, and 
then reading it naturally. What is read 
must be understood and felt, never treated 
as a mechanical performance. Then the 
sermon must lie made more powerful. The 
people estimate the service according to the 
effect of the preached word. “The sermon as 
a direct expression of t he religious spirit, and 
a living testimony of the grace experienced, 
is the most effective means of kindling holy 
enthusiasm.” He pronounces the sermon 
“the crown of spiritual activity,”and de
clares that “it makes the greatest demands 
on us, and only by exerting all religious and 
ethical power can we meet these demands.” 
Of course, the substance of the sermon is 
more essential than the form. “A sermon 
whose contents are good, is always effective, 
even with a defective form, while a sermon 
empty of contents, even with the best form, 
is without effect.” The three sources 
whence the substance is to be taken are 
Scripture. personal experience, and pastoral 
work. Oil the second point he says; “The 
basis of all Christian knowledge is knowl
edge of sin, and this we learn only in our 
own hearts. Those are the poorest preach
ers who zealously oppose sin in others, 
without first looking into their own hearts.” 
He regards, too, the form as very important.

Three faults in this resjiect are specially 
noted by him. He finds that some preachers 
have neither a leading thought in the ser
mon nor a clear connection between the 
different parts. “I have found other preach
ers who were clear, their subject sharply 
defined and logically arranged, but the 
treatment was no abstract and dry that 
yawning soon began.” Inner experiences 
were described in a scholastic manner, with
out color and vividness. “The sermon must 
be made vivid, partly by means of figures, 
partly by illustrations from history. All 
that is earthly is but a symbol of the eter
nal.” Others begin their sermons with too 
much pathos; as they proceed the fire di
minishes, and at last there remains only a 
small spark. “These forget the first prin
ciple of oratory, namely, that there should 
be growth in the effect till the close.” The 
aim of every address is “docere, dclcctare, 
movere.” He warns especially against the 
common fault of making many words but 
giving few thoughts. “I have frequently 
wondered at the art of stringing out words 
for three-quarters of an hour and yet saying 
so little.” He wants every sermon written 
out in full, and memorized. All that per
tains to the services is to be a matter of 
heart and life, so that nothing be done in a 
perfunctory manner. And in the improve
ment of the services, he sees the best means 
of enabling the church to pass through the 
present crisis. The great work for the 
church is to be done in the church itself.


