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PREFACE.

In presenting this “Life and Labors of Rt. Rev.
Frederic Baraga” to the public, we hope that we are doing
a service to réligiony to the Church in the Unitéd States,
and to our fellow-c\ti¥ens in general. The subject of our
narrative was a mam\of uncommon ability, learning, and
piety. He distinguished himself as author of many works,
written for his countrymen, for his Indian converts, and
for linguistic scholars. As Indian missionary he was
most. wonderfully successful, having converted more
Ottawas and Chippewas than any other priest the writer
knows of. Hisyconverts were of the genuine kind, deeply
religious, fervé#, and well-behaved. If in the course of
time some of them, or of their children, degenerated from
their pristine fervor, it was not his fault, but the natural
outcome of circumstances and environments, over which
he could exercise no control, and which were detrimental
to Indian moral advancement.

Bishop Baraga has won the lasting love and respect
of the people of the Northwest, among whom he labored
so long self-sacrificingly. ' To perpetuate his memory unto
future generations the remembrance of his life of labor,
prayer, and suffering, is the object of this work. We are
well aware of its many imperfections, but we have
endeavored to give the reader a perfectly reliable account
of Bighop Baraga’s life and labors. We have generally
let him tell his own story, as there isla peculiar charm in
reading the accounts he gives us of his doings and happen-
ings. Moreover, they give us an insight into the motives
and feelings that actuated him in all he did and suffered
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for God and the spreading of His kingdom on earth.
Besides, our object is to edify the reader by the recital of
the labors, tria{s, and success of a truly Apostolic man, a
Christian gentleman in the full sense of the word, a model
Indian missionary and bishop. He united in himself the
activity of Martha and the contemplativeness of Mary,
being wonderful in both.

We have utilized the annual reports of the Leopoldin
Society of Vienna, Austria, kindly furnished us by His
Grace, Most Rev. Frederic Katzer, of Milwaukee, and
Very Rev. Father Rainer, rector for many years of
the Salesianum. Baraga usually wrote to the above-
named society every year, giving a faithful account of his
labors, trials, and success in the Indian missionary field.
We have deemed it unnecessary to always designate in
what annal and on which page were to be found the
extracts taken from Bishop Baraga’s letters. However,
in most cases, we have given the dates of his letters used
in the preparation of this work. As to other sources of
information, we have endeavored to always mention the
author’s name or the social standing of our informant, thus
enabling the reader to judge of the reliability of his state-
ments. Truth the reader wants, not exaggeration, or
foolish tales. Our work is but a compilation. We have
put together and arranged what others personally
acquainted with the saintly man have said and written.
Although this work has cost us much labor, it has been a
labor of love.

We owe a debt of gratitude to all those who have
kindly aided us in the compilation of this work. Besides
the abovenamed Most Rev. Archbishop and Very Rev.
Rector of the Milwaukee seminary, we are under great
obligation to Rt. Rev. John Vertin, Bishop of Marquette,
who kindly loaned us two volumes of Baraga’s journal
or diary, which have been of great service to us; also to
his worthy predecessor, Rt. Rev. Bishop Mrak, for infor-
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mation given. Moreover, we wish to give public expres-
sion of our thanks to Hon. Richard R. Elliottt, of Detroit;
Hon. C. D. O’Brian, attorney-at-law, of St. Paul, Minn. ;
to Rev. G. Terhorst, the worthy pastor of tlte I’Anse
Indian mission; to Rev. John Chebul, of Newberry,
Mich. ; Hon. Fr. Jacker and Hon. E. Edgerton, of Jacobs-
ville, Mich., and all friends and helpers.

If we have succeeded in making saintly Bishop Baraga
more known and respected, and in so doing have benefited,
at least a little, the cause of religion and the well-being of
society, we shall consider our labor amply rewarded.

FRr. CHRYsOsTOMUS VERWYST, O.F. M.,
August 15th, 1900,
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CHAPTER L

INDIANS OF THE NORTHWEST; THEIR LANGUAGE, ORIGIN,

RELIGIOUS BELIEFS AND CUSTOMS,

As the subject of our narrative, Rt. Rev. Frederic
Baraga, labored long and successfully as missionary and
bishop among the Ottawas of Michigan and the Chip-
pewas of Wisconsin, a short dissertation on the language,
origin, religious beliefs and customs of these Indian
nations will not be out of place.

There are at present fifty-two Indian nations in the
United States, each of which has a dialect of its own.
, These fifty-two dialects are reducible to eight distinct
families of languages, each of which differs as much from
the others as the Latin, Slavonic, Germanic and Celtic
languages of Europe differ radically from each other. As
the Latin nationalities, the Italian, French, Spanish and
Portuguese speak cognate tongues, so also do the many
Algonquin nations of the St. Lawrence Valley and the
Lake Superior country. To the great Algonquin family
belong the Algonquins, properly called, the Montagnais,
the Abernakis of Maine, the Pequods and Narragansets,
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the Delawares, the Ottawas, the Chippewas, the Illinois,
the Sacs and Foxes or Outagamies, the Pottawotamis, the
Menominees, and, to some extent, also the Crees of British
America, in whose language many Algonquin words are
to be found. These nations—wrongly called tribes—once
inhabited a tract of country which extended from the
Atlantic on the east to the Mississippi and British Colum-
bia on the west, and from the confines of the Esquimoes
on the north to the Middle States on the south, a vast ter-
ritory almost as large as Europe.

The inhabitants of this immense territory spoke
radically the same language, each nation having a dialect
of its own more or less different from the others, but
radically the same as to the roots of words and the gram-
matical structure of the verbs. However, as in Europe,
the German, Dutch, Danish and Swedish tongues are
radically German, yet are now classified as so many dis-
tinct languages, so we can justly call the above-named
Indian tongues so many distinet Indian languages, though
radically they belong to one family.

A careful study of the Chippewa language has brought
the writer to the conviction that the*Indians belonging to
the Algonquin family of nations must have attained to
a high degree of civilization at a remote period of time
and that their subsequent lapse into barbarism was due to
incessant wars and migrations. Our opinion is based on
the following reason: A nation’s language is a true and
reliable index of the mental capacity and intellectual
status of its people. A barbarous, mentally undeveloped
race cannot originate a systematic, philosophically regular,
grammatical language. 1 think this needs no proof.
Now, any one who has a grammatical knowledge of the
Chippewa language, will concede that it is wonderfully
systematic, regular, euphonie, plastic, and expressive. It
must, therefore, have originated with a people mentally
well developed. A thorough study of the roots and gram-
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matical structure of the language will show that it is
Asiatic in origin and somewhat allied to some Eurppean
tongues. In a former work of the writer, “Missionary
Labors of Fathers Marquette, Allouez and Menard in the
- Lake Superior Region,” the reader will find a list, by no
means complete, of Chippewa words, which evidently have
a common origin with similar words in European lan-
guages. To those who love. philological studies we would
recommend Baraga’s Chippewa Grammar and chtlonary,
published by a hrm in Montreal.

Rev. Martin Farrard, S.J., now deceased, composed
an exhaustive dictionary of the Chippewa language, which,
however, is still in manuseript form, as the gifted author
died before completing his great work. He intended also
to write a glossary to said dictionary, comparing Chippewa
roots with similar ones in Sansecrit, Greek and other
ancient and modern languages. Such a work would,
indeed, be highly interesting to students of philology.

As to the origin of the Indian races, they are no doubt

o Asia. We have seen in missionary periodicals photo-
graphig pictures of some Asiatic people, and we can truly
say thay they so closely resemble our Indians that there
is no dogybt about their common origin. Father Grellon,
who had Mbored for years amongst the Hurons of Canada
and had left that country after the destruction of the
Huron Mission in 1648-49-’50, and went to Asia, relates
in the “Lettres Edifiantes” that he met, in Central Asia,
a Christian Huron woman and heard her confession in the
language which neither of them had spoken for years.
This poor woman had been sold as a slave from tribe to
tribe till she was brought far into the interior of Asia.

There is no doubt that in remote times Asiatic tribes,
many of whom are still of a roving, nomadic disposition,
crossed Behring’s Strait, and, once on American soil,
pushed on southward gnd in other directions. Moreover,
the many islands in the Pacific Ocean seem to indicate that
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at a remote period there was a large continent, perhaps like
Australia, between Asia and America. This may have
become submerged in the course of time, ages ago, and
perhaps many of the islands in said ocean are but portions
of this contineit. The ruins of Yucatan, Mexico, and
Peru point to an Asiatic origin and civilization.

The facial difference between some European and
Indian races is not very great. Many of our half-breeds
strongly resemble southern European races. They have
very much the same complexion, dark, black eyes, black
hair, etc. Besides, it is wonderful how easily, by inter-
marriage, the Indian race merges into the white. At our
Indian boarding schools can be found quarter-breed chil-
dren, that is, the children of half-breeds married to whites,
who are perfectly white, as to feature, color, hair, in a
word, in every respect. This shows that two or three
successive intermarriages with the whites are sufficient to
transform the Indian Into a white.

Besides, the Algonquin races seem to have far more
intellectual features than the southern and western Indian
tribes. This would indicate that they are descended from
a more intellectual type of Asiatic races~ There is about
the same difference between the Chippewa Indians and
those of the Pacific Coast as there is between the intel-
lectual Hindoo and the nomadic Mongolian of Central
Asia. It is our opinion that the different Indian nations
of this continent belonged originally to different Asiatic
nations. We hold that climatic changes, dief, mode of
living, and intermarriage have a great deal to/do with the
formation of national features, color, intellectual capacity,
and other peculiarities. It is noticeable that our Germang
French, Irish and other foreign nationalities gradually
undergo considerable change of feature after having been
in this country, many years. This is especially true of
their descendant§ in the second, third, and further gener-

J
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J

As to the religious ideas of the Algonquin family of
nations, they seem to have undergone a considerable change
since the advent of the first European missionaries in the
seventeenth century. If we can rely on Alloueg,
Marquette, Charlevoix, and others, the Indians of their
time seem to have had hardly any idea of a Supreme
Being. Some tribes appear to have picked up a vague
notion ¢f such a being from their intercourse with the
French.

Speaking of the Indians on the shores of Chequamegon
(Ashland) Bay in 1665, Father Allouez says:

“There is here a false and abominable religion, similar
in many things to that of some ancient pagans. The
Indians here do not acknowledge any sovereign master of
heaven and earth. They believe that there are many
manitous, some of which are beneficent, as the sun, the
moon, the lake, the rivers and woods; others malevolent,
as, for instance, snakes, the dragon, cold, storms; and in
general all that appears to them useful or injurious they
call a manitou, and they render to such objects the worship
and veneration which we give to the true God alone.
They invoke them when they go to hunt, to fish, to war,
or on a voyage. They offer them sacrifices with cere-
monies only used by such as offer sacrifice. :

“For the rest, as these people are dull, they do not
acknowledge any deity purely spiritual. They believe
that the sun is a man and the moon his wife ; that snow and
ice are also human beings, who go away in spring and
return again in winter; that the devil dwells in snakes,
dragons, and other monsters; that crows, hawks and other
birds are manitous and talk as well as we do, pretending
there are séme Indians who understand their language
just as some of them understand a little French.”

Another fact that goes far to show that in former times
the Indians, with few exceptions, did not know nor wor-
ship a Supreme Being, is that there is no particular word
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for God in their language. The names they now give to
God, e.g., Great Master, Kind Manitou, Master of Life,
etc., seem to be of Christian, not pagan, origin. As we see
from Father Allouez, the word “manitou” does not mean
a spiritual being or God, but any beneficent or malevolent
being, possessed of strange and, to the Indian, mysterious
powers. We must then conclude that the Indians of
former times, before the advent of the whites, were poly-
theists and idolators, like the ancient Babylonians, Egypt-
ians, Greeks, and Romans, and that one of their principal
gods was the sun. As among the Greeks and Romans
were to be found a few more enlightened men, who believed
in the one, true, living God, for instance, Socrates, Plato,
Cicero, so also we find such men amongst the ancient
Indians ; the masses, however, were polytheists. But now
the reverse is true. The pagan Indié{l's of our day are
monotheists; they believe and invoke the Great Spirit.
But we strongly believe that this4s due to their intercourse
during the last two centuries with the French-Canadians,
who have constantly traded and freely intermarried with
them. Another result of this intercourse seems to have
been the well-nigh total abolition of polygamy. Two
centuries ago polygamy was universally practiced by the
Indians of the Northwest. At present it is’ very seldom
that a pagan Indian has two wives. Two centuries ago
the missionaries complain of universal libertinism and
horrible immorality among the Indians. Now Father
Pierze tells us that, where they are not corrupted by inter-
course with the whites, pagan Indians are innocent and
moral. The Indians of our times are far superior to their
forefathers in knowledge, religion, and morality, where
not perverted by bad whites.

Our pagan Indian of the Algonquin family of nations

e ————
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respect to Him. But his greatest concern is to placate and
gain the good will of the manitous or demi-gods, with

strongly believes in the Great Spirit and shows deep
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whem his imagination peoples the sky, land and waters.
They have countless legends, some droll, some childishly
absurd, about Menabosho, or, as some pronounce it, Wena-
bosho. The universal deluge forms an important point of
their belief. This great catastrophe, recorded more or
less distinetly in the ancient traditions of most all nations,
is related by our Chippewas in true Indian fashion,
embellished with a thousand fantastic, ridiculous stories
about Menabosho, who, it is claimed, remade the earth
after the flood and for that purpose used a muskrat, who
dived down and brought up from the depth a little dirt
in one of its paws, which Menabosho dried in the palm of
his hand, as he was sitting on the top of a high tree with
the water up to his ¢ehin, and blew around him and where
ever the dust fell firm land was formed! By constantly
repeating the above proceeding he increased the size of his
island till it became the earth as it now.

Besides Menabosho, our pagan Indians have other
manitous, whom they invoke at their feasts and incanta-
tions. Such are Mishiken and Oshkabewiss, his attend-
ant or servant, who are invoked by the medicine-man at
the Indian incantation called Tchissakiwin in order to
learn future events or things going on at a distance.
Formerly Mishibishi, the god of the waters and storms,
was invoked for good luck when going on a voyage or
fishing for sturgeon. Their dances have a religious
character. They are religious rites by which they mean
to propitiate the Great Spirit. Hence they have dances
at their meetings or deliberations, when a person is sick,
to make him recover, at their funerals in the house of the
deceased, when about to go to war, etec. They have the
great medicine-dance, the Sioux-dance, the war-dance, the
squay-dance, and the scalp-dance.

IFicholas Perrot relates in his “Memoire” that when an
Indian would get up a feast in honor of the manitou he
meant to honor, he would address to him the following
prayer:
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“I adore and invoke thee that thou mayest be favorable
to me in the enterprise I have on hand, and that thou
mayest have pity on me and my whole family. I wnvoke
all the bad and good spirits, all those who are in the air,
on the earth, and underneath, that they may preserve me
and my party, and that we may be able to return, after a
happy voyage, to our country.”

As to their customs, our Indians are fast imitating the
whites. They build log or frame houses whenever they
have the means to do so. The wigwam of former times
is fast disappearing, at least among our Chippewas, and
will soon be a thing of the past, except when they camp
out to make maple sugar, gather wild rice, pick berries, or
hunt. They try to get household furniture and live like
the whites. A blanket-Indian is seldom to be seen. Face-
painting and fantastical, grotesque dressing with feathers,
beads, and other Indian paraphernalia is indulged in only
by pagan Indians at their religious feasts and dances, also
when playing their national game of ball, called La Crosse,
or, in Chippewa, Pagaadowewin.

Still they retain some of their peculiar customs. = Thus
many women still use the Tikinagan or Indian cradle for
their little children, which is certainly very convenient for
both mother and child, especially when. traveling. More-
over the men are fond of wearing mocassins and garters
tastefully ornamented with bead-work, in the making of
which Indian women are very skillful. They are likewise
fond of bright colors, and seem to have little idea of a
proper blending or juxtaposition of colors. They often
put side by side bright, glaring colors, which produce a
grotesque effect.

Our Catholic Indians beautifully decorate their
churches for Christmas and Corpus Christi. They will
cheerfully devote whole days to this laudable work and
spare neither time nor expense to decorate the church
nicely. Chrismass is preéminently an Indian holyday, on
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which all, even the most lukewarm, attend the midnight
mass. On New Year’s day they go from house to house
wishing each other a “Happy New Year.” It is the day
of universal good will and reconciliation. They all go to
the priest and shake hands with him, wishing him, too, a
Happy New Year, and kneel down to receive his blessing.
In going from house to house, they receive everywhere
little presents and occasionally a little “fire water,” too.
On the eve of All Souls’ days, that is, in the evening of
the first of November, they go to the church and each time
they pray for a deceased parent, child or dear relative, they
ring the bell, and this goes on sometimes until midnight
or till the priest, tired of the endless dingling, locks the
church. This ceremony they call “Niba-madwessing,”
night ringing, whilst people are sleeping.

- Our Indians are open-handed, liberal, and assist each
other readily. A miserly, stingy Indian is disliked by
all. To be “a big Indian,” one must make presents, be
kind-hearted and liberal. Hence, at their pagan feasts
they give presents to one another, sometimes even of great
value, such as a horse, or blanket, or dress. As a rule,
they are not thievish or dishonest. A man with money is
far safer amongst Indians than amongst whites. To steal
is considered very dishonorable, but they are rather slow
to pay their debts, which is easily accounted for; because
if an Indian owes a dollar he has so many pressing wants
for which he needs the dollar he has, that he uses it to buy _
what he needs and forgets his debt. A merchant doing
business with them must do it on a cash basis, for if he
begins to sell on credit he will certainly fail, as many of
his Indian customers will never pay their debts. Although
the Indian has some grave faults, such as sloth, ficklemind-
edness, drinking, and playing cards, he has many virtues
which offset these faults, such as doecility, liberality,
hospitality, and others.




CHAPTER II.

FIRST ATTEMPTS AT EVANGELIZING THE INDIANS OF THE
NORTHWEST—JOGUES AND RAYMBAULT AT SAULT STE.

MARIE, MICH.—GARREAU AND DREUILLETTES.

As Bishop Baraga was the worthy, though not immedi-
ate, successor of the grand old Jesuit Fathers who labored
during the seventeenth and eighteenth centuries among
the Indians of the Northwest, we deem it proper to devote
a few chapters to a brief review of their apostolic labors
and sufferings. These saintly men.labored at Sault Ste.

Marie and Arbre Croche, at I’AnSe and La Pointe du
Saint Esprit, and in all th¢se missiéns Father, afterwards
Bishop, Baraga worked during thirty-seven years.

The first missionaries that ever visited the Northwest
were Fathers Isaac Jogues and Charles Raymbault, of the
illustrious Society of Jesus. About the middle of October,
1642, these two intrepid missionaries arrived at Sault Ste.
Marie, Mich. Some two thousand Indians from all parts
of the Northwest were assembled there to celebrate the
feast of the dead. The Fathers were well received and
requested to stay there. They told the Indians that they
might establish a missionary station at that place, provided
the latter were disposed to receive instruction. A council
was held, at the conclusion of which the Indians assured
the Fathers that they greatly desired the happiness of
having them in their midst; that they would embrace them
as brothers and profit by their words. However, as the
Fathers were needed more pressingly elsewhere, they




Martyrdom of Fathers Jogues, Brebeuf, Lallemant, Rasle,
Menard, Rene Goupil.
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EVANGELIZING THRE INDIANS. 11

departed, intending, no doubt, to establish a mission there
later on. That same year, 1642, Father Jogues was
captured by a roving band of Iroquois, with René Goupil
and Francois Couture. They wére most cruelly tortured
and René Goupil was shortly afterwards tomahawked by
the side of Jogues. Four years later, October 18th, 1846,
the latter was treacherously killed at the Indian village
of Gandague, now called Auriesville, in New York.
Steps have heen taken looking to the beatification of w
Father Jogues, René Goupil, and Catharina Tegahkwita,
the Iroquois virgin, whose grave has been honored by
many miracles. '

The next attempt to evangelize the Algonquin tribes*
of the Northwest was made in 1656 by Fathers Leonard
Garreau and Gabriel Dreuillettes. An Ottawa flotilla of
fifty canoes, numbering two hundred and fifty men,
arrived at Quebec. When ahout to return to the upper
lake country the above-named Fathers embarked with
them as they themselves had asked for missionaries to
preach the gospel in their country. Unhappily the
Ottawas, trusting to their superior numbers, and regard-
less of danger, fell into an ambuscade near Montreal. At
the first discharge of musketry, made by the Iroquois upon
the unsuspecting Ottawas, a number of the latter were
killed and others dangerously wounded. Among the latter
was Garreau, whose spine was broken by a bullet and who

*The word tribe, although now in general use, is a misnomer
when applied to the different Indian nations of America. The Chip-
pewas, Ottawas, Foxes,” Illinois, etc., are distinct nations, just as
much so as the Germans, Swedes, Dutch, etc., are distinet nationali-
ties. The word tribe might be more fittingly applied to the different
totemic subdivisions of Indian nations. The northwestern division
of the Algonquin family of nations comprised the Chippewas,
Ottawas, Outagamies, Pottawatamies, Sacs, Illinois, Menominees and
other minor nations. They inhabited Wisconsin, Michigan, and Illi-
nois, and the north shore of Lake Superior.
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was captured and dragged into the Iroquois fopt. After
suffering for three days intense pains and miserjes of every
kind, he was finally brought by his captor Montreal,
where he expired, fortified by the holy Sacraments, on the
second of September, 1656. Father Dreuillettes urgently
requested the Ottawas to take him along, when secretly
embarking in the dead of night, but no one would take
him in their canoe. Sixteen years later, in 1672, we find
the same Father Dreuillettes laboring with apostolic zeal
at Sault Ste. Marie.
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CHAPTER IIIL

FATHER MENARD; HIS LABORS NEAR L’ANSE, MICHIGAN,

AND DEATH IN THE WILDS OF WISCONSIN.

The pioneer missionary of the Lake Superior country
was René Menard, S. J. He arrived in Canada
in the beginning of June, 1640, in company with
another Father and two lay brothers of his order,
together with two Sisters of Mercy and two
Ursuline nuns. He labored for many years with
great zeal and much fruit in the Huron missions
and among the Nipissings and Atontrates. He was the
beau-ideal of an Indian missionary, full of burning zeal
for the honor of God and full of sympathetic love and
compassion for the poor Indians. His exceedingly great
kindness won their hearts. After the breaking up of the
Huron missions in 1648-9, he was emplgyed among the
Indians and French at Three Rivers.

In 1656 an extremely hazardous mission was started
amongst the Iroquois at Lake Cayuga. Three Fathers,
amongst them Menard, two brothers and fifty-three
Frenchmen, left Quebec on the 17th of May of the above-
named year for the new mission field. After a long and
tedious voyage of about two months they arrived at their
destination and were received with great demonstrafions
of joy by the chiefs and head men of the Iroquois village.
The whole affair, however, was nothing but a deep-laid
plot to entice the missionaries and French to their country,
to hold them as hostages in case that any of the Iroquois
should be captured, and to masacre them should they meet
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with any reverse in their attacks upon the French settle- : our
ments along the St. Lawrence. sou
Father Menard soon collected around him at Lake : witl
Cayuga a small flock of Christians, composed mostly of us 1
captives, brought together from a score of different tribes X pra
and kept as slaves in the Iroquois country. Misfortune tion
had softened their hearts and made them accessible to the B reta
tidings of salvation. A letter of Menard, written about a of 1
year after the opening of the Cayuga mission, to his super- k. our
ior in Quebec, reveals to us the burning zeal of this saintly mal
missionary and the great dangers to which he and his stre
fellow-laborers were exposed. He writes: ton
“I praise God that your Reverence still takes an inter- ] enal
est in our affairs; but T am a little surprised to hear you : ‘
speak in a tone different from-that to which we were accus- had
tomed. How long ago isit since you wrote we had noth- for
ing to fear, that God continued sending you wherewith to strai
support fus in this remote corner of the world? How is it ; Juck
that you now complain of our too great expenses? We are and
in a place where the cost of living is very much greater ; et
than among the Hurons, and where we have no assistance }'atl
to expect from the country itself, among false traitors, who nigh
ill-treat us by right of prescription. There is a crowd of tes, ¢
captives here, gathered from all sides, who, after all, are ‘1 felt
capable of being made children of God. Of these I alone : motk
have, since last year, baptized more than four hundred. e
We walk with our heads lifted up in the midst of dangers, i ['wo
through insults, hootings, calumnies, tomahawks, and » Sl
knives, with which they often run after us, to put us to ing t
death. Almost daily we are on the eve of being massa. Hurc
cred, ‘as dying and behold we live.” And you tell us that - 1
you are 16 longer able to support this mission! I prefer, [hre
my Rev.%athor, to stand by the last words of your letter, pany
where yow\remark that after all, if we do our part well, | only
[«God will do{His as far as will be needed. Yes, assuredly, RCER
[/ He will su(}*or us, if we seek but His glbry, if we expose

‘.\ y,
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our lives to have His blood applied to those poor abandoned
souls. This very thing all our Fathers here are doing
with incredible trouble and labor. Should God, who led
us into this land of barbarians, allow us to be slaughtered,
praise be to Him forever! Jesus, His Gospel, the salva-
tion of those poor souls, these are the inducements that
retain us here and make us tarry, as it were, in the midst
of flames. Men burnt and devoured are sights to which
our eyes are accustomed. Pray you to God that He may
make Christians of these cannibals, and that He may
strengthen us more and more; and we, we shall beg Him
to move the hearts of those who love Him, so that they may
enable you to assist us.”

The time, however, for the conversion of theé Iroquois
had not yet come. The tomahawk, treacherously buried
for a while, was raised again in the spring of 1658. Only
strategem And secret flight, most skillfully planned and
luckily accomplished, could save the lives of the Fathers
and Frenchmen secretly condemned to death by the head
men of the Iroquois village. With a bleeding heart,
Father Menard left \with the rest in the silence of the
night. Far sooner would he have stayed with his neophy-
tes, and, if necessary, have suffered death at his post. He
felt as if his heart had been torn out of his body, or as a
mother violently torn away from her children. But obedi-
ence called him away, and so hq departed with the rest.
Two years later we see him goihg to the Lake Superior
country, where he perished in the wilds of Wisconsin, try-
ing to bring the consolationg of religion to a few starving
Hurons at the headwaters of Black River.

In 1660 an Ottawa flotilla of sixty canoes arrived at
Three Rivers. Two Jesuit Fathers attempted to accom-
pany them on their return voyage. One of them, however,
only succeeded, namely, Menard. The other Father was
unceremoniously set ashore at Montreal. Before starting,
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Father Menard wrote the following lines to a reverend
friend :
“My Rev. Fatugr,—THE PEACE oF CHRIST!

“I write to you probably the last word, and I desire it
to be the seal of our friendship until eternity. Love him,
whom the Lord Jesus does not disdain to love, although
the greatest sinner; for He loves him, with whom He
deigns to share His cross. May your friendship, my good
Father, be useful to me in the desirable fruits of your holy
sacrifices. In three or four months you may put me in
the memento of the dead,,considering the manner of living
of these people, and my age and weak constitution. Not-
withstanding all this, I have felt such a powerful attraction
and have seen so little of nature in this undertaking, that
I Id not doubt but that 1 waquld have had eternal
rexf:be had I missed this opportunity. We were taken a

'ljStle by surprise, so that we are unable to provide our-

selves with clothing and other necessary things. But He
who feeds the little birds and clothes the lilies of the fields,
will take care of His servants. Should we happen to die
of misery, that would be for us a great happiness. 1 am
overwhelmed with business. All I can do is to recommend
our voyage to your holy sacrifices and to embrace you with
the same heart as I hope to do in eternity.

“My Rev. Father—Your very humble and affectionate
servant of Jesus Christ,

“R. MENARD.
“Three Rivers, this 27th day of August, at 2 o’clock after
midnight, 1660.”

The Ottawa flotilla, and with it Father Menard, left
Three Rivers on the 28th of August. The journey from

Three Rivers to St. Theresa (Keweenaw) Bay, Mich., took

over a month and a half. The poor missionary had to
endure incredible hardships on the way. He was obliged
to paddle all day and to carry very heavy packs on his
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FATHER MENARD. 17

shoulders at the numerous portages on the Ottawa River.
They did not even allew him time to say his office, and
threw his breviary into the water, imagining perhaps that
the mysterious procedure of passing the eyes over curiously
dotted paper was a mighty charm for their destruction.
Luckily he found another breviary stowed away in one of
his packages. Starvation was his daily companion. He
writes:

“But the worst was to come. Having entered Lake
Superior after such hardships, there, in place of finding
the promised rest and provisions, our canoe was smashed
by a falling tree, ahd that so completely, that no hope of
repairing it was left. © Everyone abandoned us and we
were left—three Indians and myself—without food and
canoe. In that state we remained six days, living on filthy
offal, which, to keep off starvation, we had to scratch up
with our finger-nails around an old abandoned lodge. To
make soup, we pounded the bones that lay about. We
picked up earth saturated with the blood of animals that
had been killed there; in a word, we made food of every-
thing. One of us was continually on the lookout at the
shore to implore the mercy of those that passed by, and we
wrested from them a few slices of dried meat; which saved
us from death. At last some, more compassionate, took
us up and brought us to our rallying point, destined for
our wintering. This is a large bay on the south shore of
Lake Superior (Keweenaw Bay), where I arrived on St.
Theresa’s day (Oect. 15th, 1660), and here I had the con-
solation of saying Mass, which repaid me bountifully for
all my past hardships. Here also I opened a temporary
church of Christian Indians, occasional visitors from the
neighborhood of our French settlements (on the St. Law-
rence), and of such others as the mercy of God has
gathered in from this place.”

In all probability Father Menard’s mission was located
at Old Village Point, or Pikwakwewaming, about seven
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miles north of the present town, L’Anse, Mich. He bap-
tized some fifty adults and many children during the nine
months he resided there.

His labors amongst the hardened, polygamous Ixdians
at Keweenaw Bay were attended with little fruit. They
were not yet ripe for the Gospel, as in the days of Baraga,
who labored ten years and conyerted nearly all the people
there. Menard, hearing finally of a band of Hurons,
many of whom were Christians and who resided some-
where at the headwaters of Black River (Wis.), deter-
mined to seek them. In the spring of 1661 he employed
three of his French companions to visit the Huron settle-
ment and acquaint them with his design. They found the
Hurons in a starving condition. Upon their return they
tried to dissuade Menard from his intended voyage, repre-
senting to him that he would likely perish on the way or
die of starvation when there; but all in vain.

“God calls me,” said-he; “I must go there, should it
even cost my life. St. Francis Xavier, who seemed so
necessary to the world for the conversion of souls, died
well in trying to enter China. And I, who am good for
nothing, should I, for fear of dying on the way, refuse to
obey the voice of my God, who calls me to the succor of
poor Christians“and catechumens deprived of a pastor so
long a time? No, no; I do not want to let souls perish
under pretext of preserving the bodily life of a puny man,
such as I am. What! must God be served and our neigh-
bor helped only then when there is nothing to suffer and no
risk of one’s life? This is the most beautiful occasion to
show to angels and men that I love my Creator more than
the life I have from Him, and would you wish me to let it
escape! Would we ever have been redeemed had not our
dear Master preferred to sacrifice His life in obedience to
His Father for our salvation ¢’

So the resolution was taken to go and seek those poor,
starving Hurons. A Frenchman accompanied the Father.




\  FATHER MENARD. 19

All the provisions they had was a bag of dried sturgeon and
some smoked meat. His last adieu to the seven French-
men who had come up with him from Three Rivers, and
whom he now was leaving, was 'in.these prophetic words:
“Adieu, my dear children. I bid you the great adieu for
this world, for you will not see me again. I pray the
divine Goodness that we may be reunited in heaven.”

So Menard set out on his last journey the 13th of July,
1661, nine months after arriving at Keweenaw Bay. He
and his French companion stopped fifteen' days near a
certain lake—most probably Lac Vieux Desert—expecting
the Huron guides, who were to conduct him to their vil-
lage. As provisions were failing, they determined to push
on, having found a small birch canoe in the brush.
Finally, while going down river—most probably the Wis-
consin—the Father got lost whilst making a portage about
two days’ journey from the Huron village. But whether

he perished from starvation or by the hand of some roving
Indian, will never be known with certainty.

It is highly probable that Father Menard was the first
priest that ever said Mass on Wisconsin soil, between the
1st and 10th of August, 1661.




CHAPTER 1V.

FATHER ALLOUEZ; HIS APOSTOLIC LABORS IN THE LAKE

AND OTHER PARTS OF WISCONSIN.

SUPERIOR REGION

The pioneer missionary of Wisconsin was Claude
Allouez, S. J. He labored longer on the Indian,missions
of that state than any other of his illustrious order; that
is to say, for almost a quarter of a century. As he labored
amongst the same class of people on the shores of Chequa-
megon Bay, that Father Baraga did a century and a half
later, a brief notice of his labors and trials will not be out
of place here.

Father Allouez left Three Rivers, Canada, on the 8th
of August, in the year 1665, in company with six French-
men and about four hundred Indians of different tribes,
who had come to traffic with the French at Three Rivers
and Quebec, and who were then returning to their country.
After a long and difficult voyage of almost two months in
a poor birch canoe, he arrived at “Chagaouamigong”
(Chequamegon Bay) on the first of October, 1665. On
the way, the poor Father suffered much from the brutality
of his Indian traveling companions. Their head men,
especially their medicine-men, did all in their power to
prevent his coming to their country; they insulted and
ridiculed him on all occasions. Hunger and misery of
every kind was his daily lot. Speaking of these hardships
he says:

“When, in addition to these hardships, hunger comes,
it is a very severe suffering, which soon taught me to take
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liking to most bitter roots and rotten meat. 1t pleased
God to make me endure the greatest hunger on Fridays,
for which I most gladly thank Him. I had to accustom
myself to eat a certaim moss, which grows on rocks. It is
a kind of leaf in the shape of a shell, which is always
covered with caterpillars and spiders. When boiled, it
makes an insipid, black, stickey broth, which serves rather
to keep death away than to impart life.

“On a certain morning a deer was found, dead since
four or five days. It was a lucky acquisition for poor
famished beings. I was offered some, and although the
bad smell hindered some of them from eating it, hunger
made me take my share. But I had, in consequence, an
offensive odor in my mouth until the next day.”

Speaking of the location of his mission at the head of
Chequamegon Bay, he says:

“On the first day of October, 1665, we arrived at
Chagaonamigong, for which place we had sighed so long.
It is a beautiful bay, at the head of which is situated the
large village of the Indians, who there cultivate fields of
Indian corn and do not lead a wandering life. There are
at this place men bearing arms and numbering about eight
hundred ; but these are gathered together from seven differ-
ent tribes, and live in peaceable community. This great
number of people induced us to prefer this place to all
others for our ordinary abode, in order to attend more
conveniently to the instruction of these heathens, to put
up a chapel there and commence the functions of Chris-
tianity.

His first baptism was that of a Pottawatami child,
whom he named Francis, having likely baptized him on
St. Francis day, October the 4th. The child died after
two days, “the first fruit of this mission.j’

At the head of the bay were two large villages, the one
inhabited by Hurons, and the other by Ottawas. The
mission was called, “The Mission of the Holy Ghost.” It




22 RT. REV. FREDERIO BARAGA.

was located between those two villages.
over, scattering villages and hamlets along the western
shore of the bay, inhabited by bands of Illinois, Pottawat-
amies, Sacs, Foxes and other tribes. These poor people
had been driven westward by the fierce Iroquois about the
middle of the seventeenth century. - They lived in peace
and security at this western end of Lake Superior for about
twenty years. But having foolishly made war on the pow-
erful Sioux, and been defeated, they were abliged to leave
in 1670°71. Some of them went to live on Manitoulin
Island, in Lake Huron; others at Mackinac; others again
at the head and on the shores of Green Bay.

During the three and a half years that Father Allouez
spent with them at Chequamegon Bay, he baptized about
five hundred adults and children. In the spring of 1669
he went to Quebec and was succeeded by Father James
Marquette, who arrived at the same bay on the 13th of
September, 1669. This pious missionary, the famed dis-
coverer of the Mississippi, labored there, but not with
great success on account of the war excitement, until the
spring of 1671, when the war between the Sioux in Minne-
sota, and the Hurons, Ottawas and other tribes in Wiscon-
sin, broke up the mission. From the above-mentioned
date till 1835 there is no account of any Catholic mission-
ary laboring on the shores of Lake Superior. In 1835,
Father Baraga founded the mission of St. Joseph on La
Pointe Island, and so revived, it may be said, the ancient
mission of Allouez and Marquette at the head of Chequa-
megon Bay.

After Father Allouez’s return from Quebec in' 1669,
he went to Green Bay to found at the head of that bay a
new mission. He departed with two Indians in a birch
canoe from Sault Ste. Marie on the 8d of November, and
after suffering many hardships and much cold, he arrived
at the head of Green Bay on the 2d of December, 1669.
He said holyLMass on December the 3d, feast of St. Fran-
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cis Xavier, with all possible solemnity, and dedicated to
“that great saint the mission he was establishing.

This indefatigable missionary may be justly called the
ancient Indian Apostle of Wisconsin, for he was the
founder of all the principal missions within its borders.
He founderd St. Michael’s Mission among the Menom-
inees, that of St. Mark among the Foxes on the Wolf
River, that of St. James, on the Upper Fox, amongst the
Illinois, Miamies, and Kickapoos; besides other stations
on the eastern shore of Green Bay, among the Winneba-
goes, Pottawatamis, and Sacs. He also labored with great
zeal in Illinois and died a holy and edifying death in St.
Joseph’s Mission, Michigan, about the year 1689.




CHAPTER V.

('™

THE LABORS OF FATHER MARQUETTE AT THE MISSION OF
THE HOLY GHOST ON THE SHORES OF CHEQUAMEGON

(ASHLAND) BAY AND AT ST. IGNACE, MICH.

Father Marquette, who had been laboring for about a

- year among the numerous Indians at Sault Ste. Marie, was
sent by his Superior, in 1669, to the Mission of the Holy
Ghost, to continue the work so auspiciously begun by his
zealoww predecessor, Father Allouez. He arrived at
“Chagaouamigong” on the 13th of September of the above-
named year. In a letter;”most probably written from
Sault Ste. Marie in the spring of 1670, he speaks of his
labors at Chequamegon/ Bay. We will give a few extracts:
“Divine Providente having destined me to continue
the Mission of the Holy Ghost, which Father Allouez had
begun, and where he baptized the headmen of the Kiska-
konk tribe, I arrived there on the 13th of September. I
went to visit the Indians, who were living in clearings
divided, as it were, into five villages.* The Hurons, to
the numbPBer of from four to five hundred souls, are nearly
all baptized, and still preserve a little Christianity. Some
of the principal men, assembled in council, were much
pleased at first to see me. 1 gave them to understand,
however, that I did not as yet know their language per-

*The location of these five Indian villages on the shores of
Chequamegon Bay may have been as follows: 1, at Fish Creek; 2,
at Nash; 3, at der Venter’s Bay; 4, near Pike’s Bay; 5, Bayfield.
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fectly, and that there was no other Father to come here,
partly because they were all gone to the Iroquois, and
partly because Father Allouez, who understood them per-
fectly, did not wish to return here for "this winter on
account of their not showing enough attachment to relig-
ion. They admitted that they well deserved punishment
and afterwards during the winter they spoke of it and
resolved to do better, which they in reality have shown me
by their conduct.

“The Outaouacs (Ottawas) are remarkably superstx-
tious in their feasts and juggleries and seem to harden
themselves against the instructions imparted to them.
They are, however, well satisfied to have their children
baptized. God has this winter permitted a woman to die
in her sins. Her sickness had been concealed from me,
and I heard nothing about it, except by a report circulated
about that she had requested a very bad dance to be per-
formed for her cure. I immediately went into a wigwam,
where all the headmen were at a feast, and among them
some Christian Kiskakonk. I pointed out to them the
wickedness of that woman and of the medicine-man (in
getting up such an immodest dance). I instructed them,
speaking to all present, and God willed that an aged
Outaouac should take the word, saying that my request
should be granted, no matter 1f the woman were to die.
An aged (‘hrlsnan also spoke, telling the tribe that the
debaucheries of the young people ought to be stopped, and
that Christian girls should never be allowed to be present
at these dances. To satisfy the woman, the dance was
changed into a child’s play, but this did not prevent her
from dying before daybreak.

“The extreme danger in which a young man lay sick
induced the medicine-man to say he would nvoke the devil
by means of very extraordinary superssitious perform-
ances. The Christians made no invocation whatever. Only
the medicine-man and the patient did so. The latter was
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made to walk over large fires, which had been lighted in all
the wigwams. They say that he did not feel the heat of
those fires, although his body had been anointed with oil
for five or six days. Men, women, and children ran from

_wigwam to wigwam, proposing, as an enigma, anything
they had in their minds, and the one who guessed it was

very well satisfied to receive whatever he was looking for.
I prevented them from practicing the indecencies, in which
they are in the habit of indulging at the end of these devil-
tries. I think they will not return to them again, as the
gick man died shortly after.

“The Kiskakonk tribe, which for three years had
refused to receive the Gospel announced to them by Father
Allouez, finally H:jved in the autumn of the year 1668
to obey God. This resolution was taken in a council and
made knownq to the Father, who was obliged to winter with
them for theé fourth time, in order to instruct and baptize
them. The headmen of the tribe declare themselves Chris-
tians, and in order to attend to them, the Father (Allouez)
having gone to another mission, the charge of this one was
given to me, which charge I took up in the month of
September of the year 1669.

“All the Christians were in the fields at that time,
harvesting their Indian corn. They listened to me with
pleasure, when I told them that I had come to La Pointe
merely through consideration for them and the Hurons;
that T}IGV never would be abandoned, but would be cher-
ished above all other tribes, and would henceforth form
one nation with the French. 1 had the consolation of see-
ing their love for religion, and how much they appreciated
their being Christians. 1 baptized the newly-born chil-
dren and visited the old men, all of whom I found well
disposed. The chief had allowed a dog to be attached to
a pole near his wigwam, which is a kind of sacrifice to the
sun. I told him that it was not right and he immediately
took it down himself.
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“A sick man, who had been instructed but not yet bap-
tized, begged me to grant him this grace, or to stay near
him, because he did not wish to employ the medicine-man
to get cured, and feared the fire of hell. I prepared him
for Baptism. I was often in his wigwam and the joy my
visit caused him partly régtored him to health. He
thanked me for the care I had taken of him and shortly
after, saying I had restored him to life, he made me a
present of a slave, who had been brought to him from the
Illinois two or three months before.

“In the evening, being in the wigwam of a Christian,
where I used to sleep, I made him say some prayers to the
guardian angel, and related some anecdotes to make him
understand the assistance the angels give us, especially
when in danger of offending God. He told me that now
he knew the invisible hand that struck him, when, after his
Baptism, he was on the point of cothmitting sin with a
waman, and having heard a voice that told him to remem-
bervthat he was a Christian, he departed without commit-
ting this sin. Afterwards he often spoke to me about the
devotion to the guardian angels and conversed about it with
other Indians” “. . : . : ‘ .

These few extracts from Marquette’s letter give us an
insight into his labors at “La Pointe du Saint Esprit,” the
name given by the ancient missionaries to Bayfield penin-
sula. In the spring of 1671 the mission broke up. Some
of the poor Indians immigrated to St. Ignace, Mich., on
the mainland, about fou¥ miles from Mackinac Island, and
thither Marquette followed them. The “Relation” of
1672, speaking of this new mission, says:

“Father Marquette, who followed them from La Pointe
du Saint Esprit, still has charge of them. But he has not
given us any particular memoirs of what took place in this
mission (St. Ignace). All that can be said of it is that
this tribe (Huron) had been formerly brought up in the
Christian religion prior to the destruction of the Huron




RT. REV. FREDERIC BARAGA.

nation, and that those who have persevered in the faith are
at present very fervent. They fill the chapel every day—
yes, even often during the day do they visit it. They sing
the praises of God with a devotion, which has been com-
municated in a .great measure to the French, who have
witnessed it. Adults have been baptized and old men set
a good example to the children to go to prayers diligently.
In a word, they practice all the exercises of piety that can
be expected of Christians converted over twenty years ago,
although for the greatest part of that time they were with-
g i out a church and pastor, having no other teacher than the
f Holy Ghost.”
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CHAPTER VL

FATHER MARQUETTE DISCOVERS THE MISSISSIPPI; ESTAB-
LISHES THE MISSION OF THE IMMACULATE CONCEP-

TION ; HIS EDIFYING DEATH.

In 1672 Louis de Buade, Comte de Frontenae, suc-
ceeded M. de Courcelles as governor of Canada. As soon
as he h&d arrived, M. Talon, the intendgnt, laid before him
the plan of exploring the Mississippi. For this great
undertaking Sieur Jollyet and Father. Marquette were

chosen. On the 8th of December, 1672, feast of the
Immaculate Conception, Jollyet arrived at St. Ignace and
told Father Marquette the joyful news of their appoint-
ment to visit and explore the Mississippi. Duging the
winter they perfected their plans for thé undertaking, and
on the 17th of May, 1673, started from St Ignace, in com-
peny with five Frenchmen, who had volunteered to accom-
pany them on this glorious though hazardous journey.

At the mouth of the Menominee River, where it
empties into Green Bay, was a settlement of Menominees,
several of whom were Christians. They tried very hard
to dissuade Marquette and his companions from the
intended exploration. They told him he would meet with
savage tribes, who showed no mercy to strangers; that war
had broken out between the tribes along the proposed
route ; that the great river was very dangerous and full of
horrible monsters, which devoured both men and boat;
that a demon or manitou obstructed the passage and
drowned all who dared to come mnear, and that the heat
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was insupportable. Father Marquette, however, made ab
light of all their objections and boldly pushed forward.
On the 17th of June, 1673, their canoes glided into the :
Mississippi. For upwards of a hundred leagues they met of
not a single human being on the Wisconsin and Missis-
sippi. Finally, on the 25th of June, they discovered a
trail leading from the river to an Indian village. This adc
they followed in silence and prayer. It led them to tro
settlement of Peoria (Illinois) Indians on the banks ."; bes
Des Moines River, consisting of three villages situated at \ riv
a short distance from one another. e ha»
They were offered the calumet, or pipe of peace, and
one of their chiefs thus addressed them: “How beauti-
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ful, O Frenchman, is the sun, when thou comest to visit E the
us! All our village waits thee and thou shalt enter all to 1
our cabins in peace.” He then conducted them into his Gre
wigwam, where a great crowd, as Marquette graphically . hea
describes it, devoured them with their eyes. Soon an :

and
invitation came from the head chief of the tribe to visit

his village, as he desired to hold a council with them. ing
On the way thither they were accompanied by the whole f plat
village. * ' seas
When they arrived at the village of the great chief, ful
they saw him standing in front of his cabin in the midst chil
of two old men, with their calumets turned towards the “5 of
sun. The chief bade them welcome in a neat little speech piec
and offered them his pipe to smoke. Father Marquette : ther
then spoke, telling them the object of his visit. He told siste
them that he and his party were traveling in peace to visit B . prep
the nations that lived along the great river; that he was ) did:
sent on the part of God to enlighten them with the knowl- ~ buff
edge of the true God, of whom they had been so long ignor- & :
ant; that the great chief of the French had subdued the
Iroquois and made peace everywhere, and finally he Souak

v . : th
requested them to give him all the information they could ofeo:

civilil
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about the sea and the nations, whom they would have to
pass to get there.

The chief then arose and laying his hand on the head
of a little slave, whom he meant to give them as a present,
he spoke as follows:

“I thank thee, Black-robe, and thee, Frenchman,”—
addressing M. Jollyet,—‘“for having taken so much
trouble to come and visit us. Never was the earth so
beautiful nor the sun so bright as to-day. Never was our
river so calm nor so free from rocks, which your canoes
have removed in passing by; never had our tobacco so
good a flavor, nor did our corn appear so flourishing as
we now see it. Behold, here is my son, whom I give to
thee, that thou' mayest know my heart. I implore thee
to have pity on me and all my people. Thou knowest the
Great Spirit who made us all; thou speakest to Him and
hearest His word. Ask Him to grant me life and health,
and do thou come and live with us to make us know him.”*

The council was followed by a great banquet, consist-
ing of four dishes. The first consisted of a large wooden
plate of sagamity; that is, corn meal boiled in water and
seasoned with fat. The master of ceremonies put a spoon-
ful of it into the Father’s mouth, as one would feed a little
child ; he did the same to Jollyet. The second was a plate
of fish. The master of ceremonies took some choice
pieces, removing the bones, blew them to cool them, and
then put some into \their mouths. The third dish con-
sisted of a darge dog, which had been hastily killed and
prepared for the occasion, but learning that their guests
did not relish dog meat, it was removed. The fourth was
buffalo meat, of which he put the fattest pieces into their

*We doubt whether a white orator could have made a more
touching, simple, and beautiful extempore address than this child of
the prairies on such an occasion. Many Indian speeches are models
of oratory, showing that the gift of true eloquence is not confined to
civilized nations.
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mouths. They left these kindhearted Indians the next
day and continued their voyage down the Mississippi.

As they were gently floating down the river in their
canoes, they suddenly beheld some Indians armed with
guns. The Father held up the calumet, the pipe of peace,
which he had received at the Illinois village, whilst his
companions prepared to defend themselves. He spoke to
the Indians in Huron, but they did not answer. Their
silence was interpreted at first as a sign of hostility. It
seemed, however, these Indians were as much frightened
as their French visitors.““Finally the latter were given to
understand that they should land and eat with the Indians,

bear-oil, and plums of an excellent flavor. These Indians
had guns, axes, hoes, knives, beads and glass bottles, in
which they carried their gun-powder. They informed
Marquette that they obtained those articles from Europ-
eans, living eastward from theré; that those people had
rosaries and images and played musical instruments, and
some of them were clothed like him. Father Marquette
instructed them somewhat and gave them some medals.
At about 33 degrees of latitude they saw a village near
the river, called Mitchiganiea. Perceiving the strangers,
the Indians quickly prepared to fight. They were armed
with bows and arrows, tomahawks and war-clubs. They
jumped into their large wooden canoes. Some of them
stationed themselves at the river below, whilst others took
position above the party, so as to cut off their retreat.
Those on the bank ran back and forward, shouting and
animating one another to fight. Some young men even
jumped into the river to seize Father Marquette’s canoe,
but the current being too strong, they were obliged to swim
back to the shore. One of them threw his war-club at the
party, without, however, hitting any one.. In this great
danger the Father most fervently invoked the Blessed
Virgin Immaculate, while showing continually the calu-

which they did. They were regaled with buffalo-meat, -
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met. At length it was seen by some of the old men, who
then restrained the young. Two of the headmen came
into his canoe, throwing down the bows at his feet to give
him to understand that no harm would be done to him and
his party. They all disembarked, not, however, without
some feeling of fear on the part of the Father. He spoke
to them by signs, as they did not understand any one of the
six Indian languages he knew. Finally an old man was
found who could speak a little Illinois. The Father told
them that he was on his way to the sea, and he gave them
some instruction on God and the affairs of their salvation.
All the answer he received was that eight or ten léagues
further down the river he would find a large village called
Akamsea, where he would get all the information he
desired.

Early next morning they embarked, accompanied by
an interpreter andsten Indians in a canoe, who rowed a
little ahead. Having arrived within half a league of
Akamsea, which was located opposite the mouth of the
Arkansas River, they saw two canoes coming to meet them.
The headman stood up in his canoe and showed them the
calumet. He then sang an agreeable song, offered them
the pipe of peace to smoke, and served them with sagamity
and corn-bread, of which they partook a little. The peo-
ple in the village in the meanwhile had prepared a suitable
place under the scaffold of the chief warrior. They
spread out fine mats made of rushes, on which the Father
and his companions were invited to sit. Around them
sat the chiefs of the tribe, further back the warriors, and
behind them the rest of the people.

The Indians told Marquette that they were ten days’
journey from the sea (Gulf of Mexico), but the Father
thought they could have made it in five. They said they
were not acquainted with the tribes that dwelt there,
because their enemies hindered them from having inter-
course with the Europeans there; that the axes, knives and
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beads they saw had been sold to them by tribes living
towards the east, and partly by a village of Illinois four
days’ journey towards the west; that the Indians whom
they had seen with guns, were their enemies, who cut them
off from all intercourse and trade with the Europeans;
finally that it would be dangerous to go any further,
because their enemies continually sent out war-parties on
the river, whom they could not encounter, armed with guns
as they were and accustomed to war, without exposing
themselves to great danger.

Father Marquette and Jollyet deliberated amongst
themselves whether they had better push on further or
return home. Knowing they were within a few days’
journey of the Gulf of Mexico, and being convinced that
the Mississippi emptied into said gulf and not towards
Virginia nor California, the main object of their explor-
ation had been realized. Having therefore rested them-
selves a day at the village of Akamsea, they left on the
17th of July, having spent an entire month;}cxploring
the Mississippi. They returned home by way of the
Illinois River, and coasting along the western shore of
Lake Michigan, arrived safely at the Mission of St.
Francis Xavier, near the present city of Depergg Wis.,,
towards the end of September. They had mad®in theit
two small birch-canoes a journey of over 2,700 miles.

Father Marquette had suffered much on his voyage
down the Mississippi in consequence of which he was
attacked with the dysentery. He remained at St. Francis
Xavier Mission for a whole year. Finally, to his great
joy, he was ordered by his Superior to proceed to the
country of the Illinois to establish there the Mission of the
Immaculate Conception. He left on the 25th of October,
1674, and after traveling for upwards of a month by way
of Green Bay, Sturgeon Bay, where they made a portage
of three miles to T ke Michigan, and the western shore of
the last named lake, he and his two faithful companions
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arrived at the Chicago River. They wintered at the port-
age between Chicago and Illinois River. Marquette had
a new attack of his old ailment, which never left him
entirely after that, though he was able to say Mass every
day. He had all along a presentiment of his death, for
he told his companions plainly that he would die of his
ailment, and on that véry journey. He made the spirit-
ual retreat of St. Ignatius with great devotion and consol-
ation, said Mass every day, confessed and communicated
his two companions twice a week, and spent most of his
time in prayer. He made with them a Novena in honor
of the Blessed Virgin Immaculate that she might obtain
for him the grace not to die till he had founded his
intended mission. His prayer was heard.

On the 29th of March, 1675, he departed from his
winter encampment and traveled down the Illinois River
for eleven days amidst great hardships. Finally, on the
8th of April he arrived at the village of the Kaskaskias,
where he was received as an angel from heaven. He went
from cabin to cabin to instruct the people. On Holy
Thursday he said holy Mass in the open air in the presence
of an immense concourse of Indians, having first preached
to them a most touching sermon on the death of Jesus
Christ on the cross for the redemption of man. On Easter
Sunday another great meeting was held, at which he said
Mass again and preached with fiery zeal. The good
people listened to him with great joy and approbation.
Thus Father Marquette was the first priest that offered
up the holy Sacrifice on the soil of Illinois in 1674-5.
His work was done and he prepared to return in order to
die, if possible, amongst his brethren at St. Ignace.

We shall give the particulars of his holy death in the
words of the “Relations” :

“After the Illinois had taken leave of the Father, he
continued his voyage and soon after reached the Illinois
Lake (Lake Michigan), on which he had nearly a hundred
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leagues to make by an unknown route, because he was
obliged to-take the eastern side of the lake, having gone
thither by the western. His strength, however, failed so
much that his men despaired of being able to bring him
alive to the end of their journey; for, in fact, he became
so weak and exhausted that he could no longer help him-
self, nor even stir, and had to be handled and carried like
a child.

“He, nevertheless, maintained in this state an admir-
able equanimity, joy, and gentleness, consoling his beloved
companions and exhorting them to suffer courageously all
the hardships of the way, assuring them, moreover, that
our Lord would not forsake them when he would be gone.
During his navigation he began to prepare more partic-
ularly for death, passing his time in colloquies with our
Lord, His holy Mother, His angel guardian and all
heaven. He was often heard pronouncing these words:
‘I believe that my Redeemer liveth,” or ‘Mary, mother of
grace, mother of God, remember me!” Besides a spirit-
ual reading made for him every day, he, towards the end,
asked them to read to him his meditation on the prepara-
tion for death, which he carried about him. He recited
his breviary every day, and although he was so low that
both sight and strength had greatly failed, he did not omit
it till the last day of his life, when his companions induced
him to cease, as it was shortening his days.

“A week before his death he had the precaution to bless
some Holy Water, to serve him during the rest of his ill-
ness, in his agony, and at his burial, and he instructed his
companions how to use it. On the eve of his death, which
was a Friday, he told them, all radiant with joy, that it
would take place on the morrow. During the whole day
he conversed with them about the manner of his burial,
the way in which he should be laid out, the place to be
selected for his interment. He told them how to arrange
his hands, feet, and face, and directed them to raise a cross
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over his grave. He evén went so far as to enjoin them,
only three hours before he expired, to take his chapel-bell,
as soon as he would be dead, and ring it while they carried
him to the grave. Of all this he spoke so calmly and col-
lectedly, that you would have thought he spoke of the
death and burial of another, and not of his own.

“Thus did he speak with them as they sailed along the
lake, till perceiving the mouth of a river with an eminence
on the bank, which he thought suited to his burial, he told
them it was the place of his last repose. They wished,
however, to pass on, as the weather permitted and the day
was not far advanced. But God raised a contrary wind,
which obliged them to return and enter the river pointed
out by Father Marquette. They then carried himr ashore,
kindled a little fire, and raised a wretched bark cabin,
where they laid him as comfortably as they could. But
they were so overcome by sadness, that, as they afterwards
said, they did not know what they were doing.

“The Father being thus stretched on the shore, like St.
Francis Xavier, as he had always so ardently desired, and
left alone amidst those forests—for his companions were
engaged in unloading—he had leisure to repeat all the
acts in which he had employed himself during the preced-
ing days. When his dear companions afterwards came up,
quite dejected, he consoled them and gave them hopes that
God would take care of them after his death, in those new
and unknown countries. He gave them his last instruc-
tions, thanked them for all the charity they had shown
him during the voyage, begged their pardon for the trouble
he had given them, and directed them also to ask pardon
. in his name of all our Fathers and Brothers in the Ottawa
country, and then disposed them to receive the Sacrament
of Penance, which he administered to them for the last
time. He also gave them a paper, on which he had written
all his faults since his last confession, to be given to his
superior to oblige him to pray more fervently for hirh.
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In fine, he promised nof«-ﬁ) forget them in heaven, and as
he was very kind-hearted, and knew them to be worn out
with the toil of the preceding days, he bade them go and
take a little rest, assuring them that his hour was not so
near, but that he would wake them when it was time, as
in fact he did two or three hours after, calling them when
about to enter his agony.

“When they came near he embraced them for the last
time, while they melted in tears at his feet. He then
asked them for the Holy Water and his reliquary, and
taking off his crucifix, which he wore around his neck, he
placed it in the hands of one, asking him to hold it con-
stantly opposite him, raised before his eyes. Then, feel-
ing that he had but little time to live, he made a last effort,
clasped his hands, and with his eyes fixed sweetly on his
crucifix, he pronounced aloud his profession of faith and
thanked the Divine Majesty for the immense grace He
did him in allowing him to die in the Society of Jesus; to
die in it as a missionary of Jesus Christ, and, above all,
to die in it, as he had always asked, in a wretched cabin,
amidst the forests, destitude of all human aid.

“Hereupon he became silent, conversing inwardly with
God; yet, from time to time, words escaped him: ‘Sus-
tinnit anima mea in verbo ejus—my soul hath relied on
His word,” or, ‘Mater Dei, memento mei!—Mother of
God, remember me!” which were the last words he uttered
before entering on his agony, which was very calm and
gentle. He had begged his companions to remind him,
when they saw him about to expire, to pronounce fre-
quently the names of Jesus and Mary. When he could
not do it himself, they did it for him; apd when they
thought him about to die, one cried -aloud: ‘Jesus,
Maria!” which he repeated several times distinctly, and
then, as if at those sacred names something had appeared
to him, he suddenly raised his eyes above his crucifix, fix-
ing them apparently on some object, ‘which he seemed to
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behold with pleasure, and thus, with a countenance all
radiant with smiles, he expired without a struggle, as
gently as if he had sunk into a quiet sleep, May 18th,
1675.%

“His two poor companions, after shedding many tears
over his body, and having laid it out as he had directed,
carried it devoutly to the\grave, ringing the bell according
to his injunction, and raised a large cross near it, to serve
as a mark for passers-by. When they talked of embark-
ing, one of them, who for several days had been over-
whelmed with sadness and so racked in body by acute
pains that he could neither eat nor breathe without pain,
resolved, whilst his companion was preparing all for
embarkation, to go to the grave of his good Father and
pray him to intercede for him with the glorious Virgin,
as he had promised, not;doubting that he was already in
heaven. He accordingly knelt down, said a short prayer,
and having respectfully. taken some earth from the grave,
he put it on his breast, whereupon the pain immediately
ceased, his sadness was changed into joy, which continued
during the rest of the voyage. ‘

“God did not suffer so precious a deposit to remain
unhonored and forgotten amid the woods. The Kiskakon
Indians, who for the last ten years publicly professed
Christianity, in which they were first instructed by Father
Marquette at La Pointe du Saint Esprit, at the extremity
of Lake Superior (between Ashland and Washburn), were
hunting last winter on the banks of Lake Illinois (Michi-
gan). As they were returnihg, early in spring, they
resolved to pass by the tomb of their good Father, whom

*We have given this affecting narrative of Father Marquette’s
death in full. Well may we pray in the words of Holy Writ: “May
my soul die the death of the just and may my end be like unto
theirs.” It is highly probable that Father Marquette died where the
moderw town of Ludington now stands, though some claim it was
near Charlevoix.
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of taking his remains and bringing them to our church at
- the Mission of St. Ignatius, at Missilimakinac, where they
reside.

“They accordingly repaired to the spot, and after some
deliberation they resolved to proceed with their Father,
as they usually do with those whom they respect. They
opened the grave, divested the body, and though the flesh
and intestines were all dried up, they found it whole, the
skin being in no way injured. This did not prevent their
dissecting it according to their custom. They washed the
bones and dried them in the sun. Then putting them
neatly in a box of birch bark, they set out to bear them to
the house of St. Ignatius.

“The convoy consisted of nearly thirty canoes in excel-
lent order, including even a good number of Iroquois, who
had joined our Algonquins, to honor the ceremony. As
they approached our house, Father Nouvel, who is Supe-
rior, went to meet them with Father Pierson, accompanied
by all the French and Indians of the place. Having
caused the convoy to stop, they made the ordinary inter-
rogations to verify the fact that the body, which they bore,
was really that of Father Marquette. Then, before land-
ing, he intoned the ‘De Profundis’ in sight of the thirty
canoes still on the water, and of all the people on the shore.
After this the body was carried to the church, observing
all that the ritual prescribes for such ceremonies. It

remained expoéed under a pall, stretched as if over a coffin,
all that day, which was Pentecost—Monday, the 8th of
June (1677). The next day, when all the funeral honors
had been paid it, it was deposited in a little vault in the
middle of the church, where he reposed as the guardian
angel of our Ottawa Missions. The Indians often come
to pray at his tomb.”

On September 3d, 1877, Very Rev, Edward Jacker,
then stationed at St. Ignace, discovered the grave of Father

they tenderly loved, and God even gave them the thought
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Marquette. A monument has been erected on the spot,
with the following inscription ?

IN MEMORIAM:
REV. o1 Prris J. MARQUETTE, S. J,
QUI OBIIT
DIE 18 MAII, MDCLXXV.
XXXVIII ANNOS NAT:
ET SEPULTUS EST IN ISTO SBEPULCHRO
A.D., MDCLXXVII,

R L P.

LAPIS ISTE ERECTUS E§P AB INCOLIS-QPPIDI
Sr-Tanatix .
_-K&. D., MDCOCLXXXII




CHAPTER VIL

FATHER GABRIEL DREUILLETTES, 8. J., HIS LABORS IN

MAINE, CANADA, AND MICHIGAN.

Another most worthy predecessor of Bishop Baraga in
the Northwest was F. Gabriel Dreuillettes, S. J. He
arrived at Quebec on August 15th, 1643, accompanied by
two Fathers of his Order, namely, Leonard Garreau and
Noel Chabanel. These two Fathers died as martyrs in
the missionary field ; the former was shot by the Iroquois,
the latter was most probably assassinated by an apostate
Huron. On the same ship also arrived Rev. Chartier, a
secular priegt, and three nuns.

In 1645 F. Dreuillettes accompanied some Indians on
their winter chase. 'The poor Father endured untold hard-
ships, hunger, and every kind of misery. His ministry,
however, was productive of abundant fruit in the hearts
of the poor people, who had an opportunity to hear fre-
quently the word of God and receive the Holy Sacraments.
The continual smoke in their wigwams made him blind
for some time, but through the powerful intercession of
the Blessed Virgin Mary, for whom he had always enter-
tained filial devotion, and whom he had invoked most
earnestly with his simple, but pious people, he recovered
his sight instantly and perfectly, whilst in the act of offer-
ing the Mass of the Blessed Virgin, which he knew by
heart.

For several years he labored with great zeal amongst
the Abenakis of Maine. He was exceedingly kind-hearted
and thereby gained the hearts of all who came in contact
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with him. He nursed the poor, sick Indians with all the
love and kindness of a father. By day and by night he
would watch at their bedside. He used to bring them food,
and if he received any delicacies from others, he would
bring them to the sick.

In his travels amongst the Indians of Maine he came
to a New England settlement on the Kenebec River, where
he was received and treated most kindly. He also visited
other white settlements near the sea coast and was every-
where treated with great respect. They had found out
that his conduct was most exemplary and that he sought
not furs, but souls. Even the Protestant ministers of
Plymouth and-Boston approved of his apostolic labors
amongst the Indians.

At Pentagotiet he found a small community of French
Capuchins, who overwhelmed the good Father with kind
attentions during the few days he stopped with them.

F. Dreuillettes accompanied his Indians everywhere
on their chase, doing an immense amount of good by his
mortified, apostolic life, his sublime virtues, his incessant
labors and his wonderful, if not miraculous, cures. He
was truly “a hunter of souls.” Noticing day after day
the saintly, self-sacrificing life of this holy man, even the
pagans were struck with admiration. They contrasted the
holy life of the missionary with that of their pagan medi-
cine-men.

“The God, whom this Father preaches;” said*they,
“must be powerful, since He cures so perfectly the greatest
and most contagious diseases, which the manitous cannot
accomplish, whom our sorcerers invoke. This God must
be great and wise, since He makes this stranger speak our
language in two or three months, which the Algonquins
cannot do after living with us a whole year. This God
must be good and powerful, since He takes from this Patri-
arch (that was the name they gave him) the fear of the
most contagious diseases and protects him against the
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threats of our sorcerers and against the evil of their
charms, at which he mocks. This man is different from
our medicinemen. They are always begging; he never
asks for anything. They are, so to say, never with the
sick ; he stays with them day and night. They seek but
the furs of beavers and other animals; he does not even
look at them through a corner of his eye. Our sorcerers
make good cheer as long as possible; the Father fasts
sometimes fifty days, with only a little corn and without
wanting to taste of meat. If we give him some delicacy,
he brings it immediately to our sick. He is full of cheer
in the dangers and sufferings of a long voyage. He is
always busy with us, our children and our sick. He is
welcome everywhere. The French at Pentagouet treated
him most kindly ; and, what is more wonderful, the Eng-
lish, who are not of the same country nor of the same lan-
guage, respect him ; all this shows that his God is good and
powerful.”

The Iroquois having struck terror into the hearts of
all the surrounding country by their great victories over
the Hurons in 1648-1649, the Abenakis of Maine deputed
I\ Dreuillettes to visit the governor of Boston and prevail
upon him and his people to aid them against the fearful
enemy. He accordingly went to Plymouth and Boston
and visited also other New England settlements and was
everywhere well received. He did not, however, succeed
in stirring up the people of New England against the
Iroquois. There was too much jealousy and bad feeling
between the two European nations, who contended for the
mastery of the great North-American continent.

What helped the cause of religion among the Indians
under the Father’s charge was his wonderful, if not mirac-
ulous, success in healing the sick. He was a very holy
man, and hence his prayers very powerful with God. It
would be out of place here to dwell at length on the count-
less cures he performed upon the sick Abenakis, Montag-
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nais, Hurons, and Upper Algonquins. Many of them are
recounted in the Jesuit Relations between 1643-72. How-
ever, the writer cannot forego the pleasure of giving his
own account of one performed on an old man, almost a
centenarian, in Maine in 1647. He writes (Relation of
1652, page 27) :

“I met an old man of about one hundred years. I had
baptized him already in 1647, believing him to be on the
brink of the grave. This good neophyte, whom I named
Simeon, received the life of the body and of the soul as
suddenly after three or four years of languishing sickness
in his extreme old age, that he was a subject of astonish-
ment to all his countrymen. ‘You know well,” he said to
them, ‘that I was dead (so to say) before my Baptism. I
«id not live any more. I could not move. Two days after-
wards I was seen in health. I have killed this winter four
moose that I overtook in running. I have slain two bears
and killed a number of deer. T continually think of Him
who made all. I speak often to Jesus; He fortifies and
consoles me. I outlive my family; I have seen die my
son, my wife, and my little nephews. At first I felt some
grief in losing them, but as soon as I began to pray, my
heart was consoled, knowing that those who believe and
are baptized go to paradise. 1 thanked Him, who made
all, that they died as Christians. I feel happy in my soul
because I shall soon see them in heayen. WIgh my heart
wants to wander away in grief, I throw myself down on
my knees and prayer makes me find anew my heart.’

“Another old man, still more advanced in years, is so
strongly addicted to prayer that he passes a part of the
night conversing only with God. Sleeping once in his
wigwam, I heard him get up secretly. The darkness with-
drew him from my eyes, but not from my ears. He com-
menced his prayers with those I had taught him. He then
added others so well and made such amorous acts of love
to God that I was over/elighted.”
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These extracts, and many other edifying facts that
might be added, did we not fear to tire the reader, show
that those grand old Jesuit missionaries of Canada formed
Christians of the very best kind. They show that the reli-
gion of these Indian converts was not, as some of our ene-
mies assert, mere formalism, but that it penetrated deeply
into their hearts, purifying, enlightening and ennobling
them, making them Christians that would compare favor-
ably with any Christians of Europe, of ancient or modern

times. <
In 1656 Fathers Dreuillettes and Garreau- attempted
to go and convert the Upper Algonquins, by which name
were designated the Ottawas, Chippewas, Illinois and
other tribes belonging to the great Algic family of nations.
They embarked on a flotilla of more than sixty canoes of
these Uppegr Algonquins. However, on the 30th of August
the party was ambuscaded by a small band of Iroquois,
who awaited the flotilla near Montreal at a place where
they had to pass by. The enemy firing from behind the
trees on the bank, killed several of the Algonquins and also
mortally wounded F. Garreau. He died three days later
at Montreal. In their hasty departure the Algonquins
SN aban&oned Dreuillettes, who was thus obliged to postpone

“\ his 1nﬂended voyage.

“~_Four years later, in 1670, he was sent to Sault Ste.
Marie, where, by his apostolic labors, his exceedingly great
kindness, and his miraculous cures, he converted a great
number of pagans. Of all the ancient Canadian mission-
aries F. Dreuillettes seems to have been gifted in a par-
ticular manner and to a wonderful degree with the “grace
of curing—gratia curationum.” Wherever we read of him
in the Relations we find accounts of his miraculous cures.
The “Relation” of 1671 mentions ten of his wonderful
cures at Sault Ste. Marie. It was greatly due to these
extraordinary eures that the Christian religion was so
highly extolled by the Indians and so many of them con-
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verted. They brought their children in great numbers to
be baptized, declaring themselves ready to embrace the
faith as soon as they would be sufficiently instructed. One
of their head chiefs, named Ishkouakite, one day seeing
Father Dreuillettes summoning by the sound of a little
bell the women and children to instruction, remarked as
follows:

“The Black-robes are truly our fathers. It is they
who take care of us and give life to the Sault by assembling
our wives and children at their place (for instruction)
and by praying for us to Jesus, the God of war. Yes, even
if the Sioux should come to attack us, as we have been
informed they intend to do, we put all our confidence in
the King of heaven and earth, who is preached to us. He
alone can guard us. It is He that heals so often our sick;
it 18 He who preserves our young men from accidents,
when they go to traffic or war. How happy are we in
dwelling so near the Church! Young people, Wémen and
children! Let no one be slothful in attending prayer!”

Father Dreuillettes continued to labor year after year
at Sault Ste. Marie. As late as 1675 he is mentioned as
laboring at his post with his customary zeal and success.
He spent about thirty-five years in the Indian mission
field. The writer has not been able to ascertain the year
of his death.

For an account of a terrible tragedy, that occurred in
1674 at Sault Ste. Marie, we refer the reader to a note in
the appendix.




CHAPTER VIIL

MISSIONARIES THAT LABORED IN THE NORTHWEST DURING

THE EIGHTEENTH CENTURY.

Between the years 1678 and 1800 there is a great
dearth of missionary accounts. ~/This is due to several
causes. Onme of the principal reasons was the discontinu-
ance of the Jesuit Relations in 1672. The discontinuation
of these edifying and interesting accounts is much to be
deplored by all students of Canadian and Northwestern
history.

Some fragments of later Relaters, condensed and com-
piled by Father Dablon, bringing the account of Jesuit
labors in Canada and the Northwest down to 1678, have
been published in our days through the untiring zeal of
Father Martin, S. J., and John Gilmary Shea, under the
title, “Les Missions du Canada.” They contain F. Mar-
quette’s Journal, his discovery of the Mississippi, his
establishing the Mission of the Immaculate Conception
amongst the Illinois, also the labors of Fathers Allouez,
André, Dreuillettes, etc. Many of these accounts will be
of special interest to Catholic historians of Wisconsin.
However, as it is our intention to confine ourselves in this
work to the territory consecrated by the labors of Baraga,
we will speak here only of those missionaries who labored
before him in the same field which he afterwards tilled

" with such great success.

It is a fact patent to all readers of Catholic missionary
accounts that the eighteenth century was far less pro-
ductive of good results than the century preceding it. For
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this many reasons may be assigned. One was the unset-
tled state of Canada and the Northwest. For seventy-four
years there was almost incessant war between England
and France and their American colonies for the mastery
of the St. Lawrence Valley. There was:

King William’s war, A. D. 1689-1697.

Queen Anne’s war, 1702-1713.

King George’s war, 1744-1748.

The Old French and Indian war, 1754-1763.

Conspiracy of Pontiac, in 1763.

The American Revolution, 1776-1783.

These wars were very unfavorable to missionary work.
The Indian was kept in continual excitement. It is true,
there were many wars during the preceding century ; but
they had, at least for the Christian. Hurons and Algon-
quins, to some extent, the appearance of religious wars,
as they viewed the Iroquois not only as enemies of their
country, but also of their religion.

Moreover, the Canadian governors, at least several of
them, for instance, Comte de Frontenac, were more or less
unfriendly to the Jesuits. The latter opposed with all
their might the nefarious liquor traffic between the French
and Indians, which several governors tolerated from
motives of trade. It was principally the Jesuits that
labored amongst the Indians. The secular clergy and the
Franciscans confined their work chiefly to the French set-
tlements and military posts. It is easy to see that this
unfriendly feeling towards the Jesuits could not but be
injurious to their work. Finally, the suppression of their
Order in 1775 was a fearful blow to Indian missionary
work. The once flourishing missions of Sault Ste. Marie,
Green Bay, St. Joseph, Mackinac, were almost entirely
abandoned until they were revived again in the fore part
of the present century, by Fathers Gabriel Richard,
Francis Vincent Badin, Baraga, Van den Broek, and
others. For a list of the clergymen who officiated at Macki-
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nac and Detroit during the last century we refer the reader
to the appendix at the end of this work.

Arbre Croche being near to Mackinac, was attended
from time to time from the last-named mission during the
seventeenth and eighteenth century. Father Sebastian
Rasle, S. J., who labored for some time amongst the Illi-
nois, and finally among the Abenakis of Maine, and who
was slain in 1724 by a New England party, states that
there were Fathers of his Order in 1691 at Mackinac,
Arbre Croche, Bay of the Pudnts, or Green Bay, and St.
Joseph. As to the labors of those devoted men we know
next to nothing. Let us hope that future research in Cana-
dian and French archives may bring to light some of their
letters. We will give a few items of interest about Father

Du Jaunay, S. J., who, though stationed at Mackinac, or

Point St. Ignace, resided also for some time at Arbre
Croche, where, it is said, the Ottawas gave him a tract of
land, some of which he cultivated. John Gilmary Shea
asserts that he died at Arbre Croche, whereas others claim
that his death occurred at St. Joseph’s Mission.

In 1763 Pontiac, the Chippewa chief of St. Clair,
plotted the destruction of all the English forts in the
Northwest. On the 2d of June of that year a Chippewa
party played their national game of lacrosse, or pagaa-
dowewin, near the fort of Mackinaw. This fort was not
located on the Island of Mackinae, nor at St. Ignace, but
south of the Strait of Mackinaw, at the northern
extremity of the southern peninsula of Michigan, where
Mackinaw City now stands. During the play the ball was
several times thrown designedly over the walls of the fort,
when.it would be thrown back by those within. Finally,
to facilitate matters, the gate of the fort wds left open, so
that the players could get the ball themselves, if it should
happen to be thrown inside the fort. That was just what
the Chippewas wanted. The next time the ball was thrown
into the fort the players rushed in, seized the arms, which
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their squaws held concealed under their blankets, rushed
upon the few unsuspecting English soldiers and butchered
them before the eyes of the French within the fort, who
themselves were not molested. Captain George E. Ether-
ington was seized and bound and was about to be burned,
but was saved by the timely arrival of Charles Langlade.
Whether Father Du Jaunay was in the fort at the time
of the massacre does not appear. We are inclined to think
that he was not there, but at Arbre Croche at that time.
At any rate, he did all he could for the English com-
mander and the remaining soldiers of the fort. We will
give a few extracts of Etherington’s letter and another
co-temporary document. Writing to Major Gladwyn,
commandant at Detroit, under date of June 12th, 1763,
he says:

S “I have been very much obliged to Messrs.
Langlade and Farli, the interpreter, as likewise to the

Jesuit, for the many good offices they have done us on this
occasion. The priest seems inclined to go down to your
post for a day or two, which I am very glad of, as he is a
very good man, and has a great deal to say with the
savages hereabouts, who will believe everything he tells on
his return, which I hope will be soon. The Outaways
(Ottawas) say they will take Lieut. Lesley, me and the
eleven men, which I mentioned before were in their hands,
up to their village (Arbre Croche), and there keep us tilk
they hear what is doing at your post. They have sent this
canot (canoe) for that purpcse. I refer you to the priest
for the particulars of this melancholy affair, and am, dear
sir, Yours very sincerely,

GEeo. ETHERINGTON.
To Major Gladwyn:

P. S.—The Indians that are to carry the priest to
Detroit will not undertake to land him at the fort, but at
some Indian village near it; so you must not take it amiss
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that he does not pay you the first visit. And once more 1

beg that nothing may,stop your sending him back the next
day after his arrival, if possible, as we shall be at a great
loss for the want of him, and I do not doubt that you will
do all in your power to make him return, as you see the
situation we are in, and send up provisions as soon as pos-
sible, and ammunition, as what we had was pillaged by
-the savages. Adieu,

GEeo. ETHERINGTON.”

The priest mentioned in Etherington’s letter is Pere
Du Jaunay. This courageous missionary, who had already
rendered the greatest service to the British prisoners in
the hands of the Ottawas, in order to be still more useful
to them, did not fear to expose himself to the dangers and
fatigues of a long and monotonous canoe-voyage upon Lake
Huron. . He accomplished his mission with fidelity, had
an interview with Major Gladwyn, then left Detroit to
return to Michillimackinac on the 20th of June, 1763, as
we learn by the following extract from a curious narrative,
entitled, “Diary of the Siege of Detroit” :

“June 20th, 1763. This morning the commandant
gave to the Jesuit a memorandum of what Ke should say
to the Indians and French at Michillimackinac, as also to
Captain Etherington, seeing he did not choose to carry a
letter, saying that if he was asked by the Indians if he had
any, he would be obliged to say yes, as he had never told a
lie in his life. He gave him a belt to give to the Ottawas
there, desiring him to tell them that he was very well
pleased with their not having meddled in an affair which
must have brought on their ruin; and that if they would
send their prisoners to Montreal, they would convince the

general of their good intentions, for which they would
probably be well rewarded.”

)
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CHAPTER 1X.

MISSIONARY LABORS OF FATHERS . RICHARD, BADIN, AND
DEJEAN IN THE NORTHWEST PRIOR TO THE

ARRIVAL OF F. BARAGA.

~ During the latter half of the eighteenth century very
little missionary work was done in the great Northwest.
The little that we done during that time was confined
almost entirely to Michillimackinac and Detroit. Things,
however, changed for the better with the arrival of Rev.
Gabriel Richard. He was born in Saintes, France; on the
15th of October, 1767. He was ordained at Issy, near
Paris, and became a Sulpician in 1791. The following
year he came to America and was sent by Bishop Carroll
to Illinois to labor among the French-Canadians, half-
breeds, and Indians at Kaskaskia. After six years of
apostolic labor he was sent to Detroit, where he arrived
in 1798. Here he labored for thirty-four years with great
zeal and success, though not without many trials and hard-
ships. :

On the 3d of June, 1799, he visited Mackinac Island
and remained there three months. He found things in
a sad state. In his letter to Bishop Carroll he says:

“The trade here is principally in liquors, and as long
as this state of things exists there can be no prospects of
making them (the Indians) Christians. . . . God
only knows how many evils flow from this traffic. It has
been observed that English rum has destroyed more
Indians than ever did the Spanish sword. Several Indian
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chiefs have requested that the trade in liquors be abolished
by law.”

In 1812 Detroit was taken by the British and Father
Richard taken prisoner and sent to Sandwich. The writer
found an interesting item about him and Tecumseh, which
he gives without, however, guaranteeing its historical
truth, as he has not found it in any historical work. The
fact is narrated in the Detroit Catholic Vindicator, May
5th, 1855, by a well-educated Indian of Mackinac. He
says:

“The circumstances mentioned in that article were
related to me by a person who had heard Father Richard
himself speak of them.

“When Hull surrendered in 1812, the British required
the citizens of Detroit, not prisoners of war, to take the
oath of allegiance%e king of Great Britain. In return
protection to persons and property was promised. With
these advantages in view, some took the oath ; while others,
preferring to stand by their country even in the dark hour
of her misfortune, refused to take it. Among the latter
was Father Richard. When asked to swear allegiance to
the king, he answered: ‘I have taken one oath to support
the Constitution of the United States, and I cannot take
another. Do with me as you please.” Upon this refusal
he was seized and hurried away to Malden and was there
placed among the prisoners of war.

“At Malden, the place of confinement for the
prisoners, was a pen or small enclosure of high pickets.
On one side of it, near the ground, there was a small open-
ing, through which the prisoners were thrust in, and their
daily allowance of food passed to them, when it was not
thrown in over the pickets, as was sometimes done.
Within this enclosure there was no covering or shelter of
any kind as a protection against the hot rays of the noon-
day sun, or the inclemency of the weather. This was the
place into which Father Richard was thrown, after having
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been denied the use of even his hat. While he was an
inmate of this pen the other prisoners paid him the utmost
respect, and they would open for him, while reciting the
Rosary of the Blessed Virgin, a narrow walk through the
middle of it.

“Among the Indian allies of the British in the war of
1812, Tecumseh, as everybody knows, was one of the most
distinguished, and was apparently held in high estimation
by them. One day, while the above scenes were passing
at Malden, he presented himself before the British com-
mander and, in tones and bearing of one well aware of the
importance of his services, said to him in substance as
follows:

*“‘I have come to tell you that my young men will fight
for you no longer, for you hold the Black-robe as a
prisoner. I cannot answer for my warriors while you keep
him shut up. I demand his liberty.’ /

“The commander, well acquainted with the character
of his red visitor, and being unwilling to lose his friend-
ship at such a time by a refusal, wrote immediately the
order discharging Father Richard unconditionally, thus
leaving him to pursue his peaceful ministry in the country
unmolested. Was Tecumseh a savage ¢’

Speaking of Father Richard’s extensive mission, Hon.
Richard R. Elliptt says in his “Sketch of the Life and
Times of the Rev. Gabriel Richard”: ‘“Probably the
greatest missionary work accomplished under the direction
of any one priest in this country during the first three
decades of this century may be claimed for Father
Richard.” . . . “The territory included much of the
ground occupied by the Jesuits in the seventeenth and
eighteenth centuries, and extended from the River Raisin,
near Lake Erie, along the American shore of the Straits
of Detroit, around Lake St. Clair and tributary streams,
Lakes Huron and Michigan, as far as the River St. Joseph
on the Indiana bbrder, Green Bay and other parts of Wis-
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the Georgian Bay, and up the River St. Mary to the mouth
of Lake Superior.”

In 1832 the Asiatic cholera visited Detroit. Father
Richard was day and night busy attending the countless
sick-calls of his poor, plague-stricken people. He finally
succumbed to the dread disease and died on the 13th of
September, 1832. Bishop Fenwick and Fathers Badin
and Baraga were at his dying bed. Thus passed away a
noble missionary priest after forty years’ service in the
cause of religion, humanity, literature and patriotism.

In 1823 the Ottawas at Arbre Croche sent the follow-
ing petition to Congress by hand of Very Rev. Gabriel
Richard, a member of that body:

“We, the undersigned, chiefs, headsmen and others
belonging to the Ottawa tribe, who reside at Arbre Croche,
on the eastern shore of Lake Michigan, use this oppor-
tunity to make known our wishes and wants to our Father,
the President of the United States. We thank our Father
and Congress for all they have done for us to introduce
amongst us morality and the knowledge of Jesus, the
Saviour of the red and white people. Confiding in your
fatherly goodness, we ask for freedom of conscience and
for a teacher or preacher of the Gospel, who belongs to that
society (church) to which belonged the member of the
Catholic Order of St. Ignatius, which was established at

Michillimackinac and Arbre Croche by Father Marquette
and other missionaries of the Jesuit Order. They lived
many years in our midst. They cultivated a field in our
land in order to teach us agriculture and Christianity.
Since that time we have always longed,for. such priests.
Should you deign to grant us such, we shall ask them to
settle again on the ghore of Lake Michigan near our vil-
lage, Arbre Croche, on the same place which Father Du
Jaunay possessed.

“If you comply with the humble wish of your faithful

~
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sons, they shall be forever thankful to you and pray the
Great Spirit to shed his blessings over the whites.
“In witness whereof, we have hereunto signed our
names. August 12th, 1823.
Hawk, FisH,
CATERPILLAR, CRANE,

EaGLE, Frying Fisu,
BEAR, DEegr.”

Four months later, Macate Binessi—Black Bird—
wrote as follows to the President of the Unitfd States:

“My Father! I desire thee now to hegr me—me and
all thy children in this far-off land. They extend their
hands to shake thine. - We, the chiefs, fathers of families,
and other Ottawas, residing at Arbre Croche, pray thee
and earnestly implore thee, Renowned Father, to obtain
for us a Black-robe (priest) like those who instructed the
Indians in the neighborhood of Montreal. Thou art our
Father. Be charitable to thy children ; listen to them. We
desire to be instructed in the same principles of religion
which our forefathers professed when the Mission of St.
Ignatius was in existence.

“We address ourselves to thee, the first and greatest
Chief of the United States. We entreat thee to help us
build a house of prayer. We will give land for cultivation
to the Minister of the Great Spirit whom thou shalt send
to instruct us and our children. We shall do our very best
to please him and to follow his good advice. We shall feel
very happy if thou send us a Man of God of the Catholic
religion like those who taught our forefathers. Such is
the prayer of thy devoted children. They trust that thou,
their Father, wilt kindly hear their prayer. This is all
thy children ask of thee now.

“Father, all thy children extend their hand and press
thine with all the affection of their hearts.

Macate Binesst.”
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In 1825 Father Vincent Badin visited Arbre Croche,
Mackinac Island, Green Bay and other places, as we learn
from a letter to his brother in France, dated Detroit,
December 25th, 1825. He left Detroit on the 25th of
April of the above-named year on the schooner “Jackson.”
After a long and tedious voyage he arrived at Mackinac

Island, ®r, as it was formerly called, Michillimackinac.

He arrived in the evening and was received with the great-
est joy by all the inhabitants, Catholics and Protestants.
He was conduéted to the court-house, which was lit up
and tastefully decorated for the occasion, and held service
the same evening he arrived. He spent a few days with
the poor people, mostly French-Canadians, preparing them
for the Holy Sacraments, which they were to receive at his
return from Green Bay.

At Green Bay he stayed two months, teaching and
instructing the poor people, who were awfully ignorant,
for they had not seen a priest for fifty years, except in
1823, when Father Richard visited them. During the
eight days the latter remained with them he baptized one
hundred and twenty-eight persons and married twenty-six
couples. For two months Father Badin labored undefa-
tigably amongst those rude, ignorant, but well-disposed
people. His instructions were well attended by old and
young, Indians, half-breeds, and whites. A log church,
40x45, had been begun, it seems, during or shortly after
Father Richard’s visit in 1823. It was completed under
F. Badin’s care and supervision and by him blessed on the
26th of June, 1825, in honor of St. Francis Xavier. He
baptized a large number of adults and children and
admitted seventeen persons, between thirteen and thirty
years of age, to their first Holy Communion. He then
returned to Mackinac.

His next visit was to Arbre Croche, where he arrived
on the 19th of July, 1825. At his first visit to Mackinac
he had sent word to the Indians of Arbre Croche to erect
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a prayer-wigwam in honor of the Great Spirit and in front
of it a cross. When he, therefore, arrived at their village
he was agreeably surprised to find a log chapel, 25x17 feet,
on the summit of the hill. He compares it to the temple
of Solomon, for neither iron nor nails had been used in
1ts construction, but only an axe! The poor Indians sang
Ottawa hymns during Holy Mass with great devotion.
Indian singing is slow, solemn and affecting. It is not
art, but the heart that sings. Their singing is more suit-
able for divine service and more soul-elevating than that
we hear in many of our large churches, with their “sharps
and flats” and their endless and senseless repetitions.
Indian singing inspires and promotes devotion. Would
to God that this could be said of all our church singing!
As Father Badin had arrived at Arbre Croche on St. Vin-
cent’s day, his patron-saint, he dedicated the little chapel
to him.

After a short visit to St. Joseph’s Mission and Drum-
mond Island, he returned to Mackinac and Arbre Croche.
As a specimen of Indian letter-writing we insert the fol-
lowing letter of one of the chiefs of Arbre Croche to Father
Richard :

“I salute the Black-robe of Detroit and the chief Black-
robe at Rome, as also the highly celebrated Father of the
French, the King of France, and 1 press his hand.

“Vow that there are so many hats (\\hlte people) in
the country, we cannot kill enough gamb to support our
children. ‘

“But, before all things, we want a Black-robe to
instruct us. We will listen to his word and fulfill his com-
mands.

“There is too much whiskey here and we are reduced
to extremes. We want to have at Arbre Croche a French
priest to teach us temperance and the way to salvation.
The number of Indians amounts to 650, including women
and children. MakaTe Binesst.”
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On the evening before his departure from Arbre

Croche F. Badin buried with all possible solemnity a poor
Indian child, which he had baptized shortly before. The
darkness and stillness of the night, the burning lights, the
solemn prayers of the church, the singing, combined to
make a deep impression on their minds. In fact, one of
the Indians wanted in all earnest to leave wife and children
and become a priest! It took all the influence and per-
suasion Father Badin was capable of to induce this child
of nature to return to his wife and children.

The next day, at sunrise, all the poor Indians
assembled at the beach to bid farewell to the Father, whom
they had learned to love so well. They cast themselves on
their knees on the sandy beach to receive his parting bless-
ing, which he gave them with a heart overflowing with
emotion at the thought of never seeing them again.

_ During the voyage to Mackinac, a venerable old man,
(who accompanied them, spoke continually and with much
feeling of the Jesuit Fathers who had formerly been sta-
tioned at Mackinac. The names of Frank and Du Jaunay
were ever on his lips. They were stationed at Mackinac
from 1741 to 1764, perhaps even later. He spoke very
warmly about Father Du Jaunay, who had prepared him
and given him his first Holy Communion. That must
have been at least sixty years before. He had also often
served his Mass. He showed Father Badin the place
where the good Father used to say his breviary walking
up and down. This seems to refer to Arbre Croche, where
Du Jaunay resided part of the time. Nothing escaped
the good old man’s memory and with love he dwelt on the
smallest circumstances connected with the Father’s actions
and labors.

On their way back to Mackinac Father Badin disem-
barked at St. Ignace, about six miles from the island, on
the main land, the seat of the old Jesuit Mission founded
by Father Dablon in 1670, of which F. Marquette was the
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first resident priest from 1671 to 1673. In 1705 the mis-
sion was abandoned. The Fathers themselves fired the
buildings before departing in order to preserve them from
being desecrated by the pagans. Before the church, where
in 1877 Father Edward Jacker found some relics of Mar-
quette’s body, a large cross was erected, which was renewed
from time to time. It was always held in great veneration
by both Christians and pagans. With feelings of deep
reverence towards the noble missionaries, who had lived
and labored there, F. Badin endeavored to find traces of
their house and church. The memory of their many vir-
tues and labors, of their zeal, courage and self-sacrifice
passed before his mind’s eye. They were the red man’s
truest and best friends, whom they sought to elevate to a
nobler mode of thinking and living, striving to make him
both a true Christian and a civilized man.

Finally, having spent seven months on his missionary
tour in the Northwest, F. Badin returned to Detroit by
the middle of November.

In 1829 Father P. S. Dejean, a French secular priest,
came to Arbre Croche, as its first resident pastor. During
his two years’ pastorate he accomplished mueh good. He
built a church, 54x30 feet, with ten large windows, like-
wise a school and parsonage, 46x20 feet, with three rooms,
the largest of which was used for a school room. These
buildings were constructed of hewn logs. As the poor
Indians had no horses nor oxen, they were obliged to carry
the heavy logs out of the woods to the place where the
church and school were to be erected. As some of these
logs were thirty feet long and very heavy, it took a great
number of men and hard work to carry them. At times
forty or fifty would work hard at these buildings for a
whole week. Certainly those poor Indians deserve great
praise for their persevering zeal in erecting two large
buildings under such unfavorable circumstances and with
such incredible labor. This chapel was dedicated and first

——————
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Mass said therein on the last Sunday of September, 1829,
when many received also for the first time Holy Com-
munion. The school was opened on the 23d of August,
1829, and within a month had thirty-eight scholars, of
whom eighteen were girls. Twenty-five children boarded
at the school, their parents bringing them some potatoes
and corn and the missionary giving them some lard and
salt. The boys were made to work at clearing the land to
raise vegetables. Mr. L’Etourneau and Miss Williams
were the teachers of these children of the forest. Father
Dejean, in a letter to F. Richard, praises very much their
zeal in instructing the poor children, who suffered con-
siderable from the want of proper clothing.

Luckily we have another witness of those times, we
mean E. J. Blackbird, who most probably attended this
school himself in his boyhood days. He says:

“In the fall of 1827, my father left his subjects at
Arbre Croche proper, now Middle Village, in charge of
his brother, Kaw-me-no-te-a, which means Good Heart, as
he was persuaded by other chiefs to come and establish
himself where the mission was and send his children to
school. There were only three Indian log houses at that
time in Little Traverse (Harbor Springs), one belonging
to my uncle, Au-se-ge-nock, onefor Joseph Au-saw-gon,
my father’s messenger, and another to Peter Sho-min.
But we and all other Indians lived in wigwams, and all
the Indians were dressed in Indian style. Rev. Mr. Dejan
(Dejean) brought with him a Frenchman from Detroit
named Joseph Letorenue (L’Etourneau) as school teacher,
and two girls from Mackinac Island (Miss Baille and
Miss Williams) as domestic servants, and an old nun,
whose real name I never learned and knew only as ‘Sister.’
She was exceedingly kind to Indian children and we all
liked her very much. The log school house was used as
a dwelling as well as a school house, as all the boys and
girls who attended school were kept there continually,
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same as boarding school. The larger boys and girls were
taught household duties and to cook for the scholars. The
children were kept quite clean. The French teacher took
very great pains to teach them good manners, and they
were taught no other but the French language. In the
spring of the year each family of Indians gave one large
mocok (a kind of box made of birch-bark) of sugar, which
weighed from eighty to one hundred pounds, which Father
Dejan would empty into barrels, and then go down to
Detroit with it to buy dry goods, returning with cloth with
which to clothe his Indian children. Rev. Mr. Dejan did
not say Mass on week days, only on Sundays. He visited
the Indians a good deal during the week days, purposely
to instruct them in the manners and customs of the white
man, ordering things gemerally how to be done and how
the women should do their domestic duties, not work out
of doors, and take good care of what belonged to their
household.”

In his letters to F. Richard, three of which are pub-
lished in the annals of the Leopoldine Society, Rev.
Dejean says that he baptized two hundred and twenty-four
Indians, many of whom were adults. His health being
poor, he left Arbre Croche towards the end of the year
1830 and returned to France.
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TIME OF BARAGA’S ARRIVAL IN OUR COUNTRY IN 1830.

In 1783 Great Britain acknowledged the independence
of the original thirteen colonies, which then formed the
United States of America. They were bounded on the
north by Canada, on the south by Florida and the Spanish
territory along the Gulf of Mexico, and on the west by the
Mississippi River. Later on Spain ceded Florida, and
France Louisiana to the United States. At a still later
date Texas, New Mexico and the Pacific country were hatre:
added to her domain. anti-C

Before the Revolution of 1776 there were but very the to
few Catholics in the thirteen colonies and these were con- af oy
fined principally to Maryland and Pennsylvania. Bishop plant
England says that in 1783, at the close of the Revolution, 4 faily

- there were probably not one hundred Catholics between P
the Potomac and Florida. Out of a total population of scloni
3,000,000 in the United States at that time there were the ¥
but 25,000 to 30,000 Catholics, with about forty priests, See of
of whom one-half were Jesuits. The far greater number wat o
of these people were poor farmers—in Maryland—and Chape
laborers in the principal cities, Irish and German immi- Cathol
grants from Europe. They were a persecuted, despised of Ner
and barely tolerated class of people. Prior to the Revolu- erected
tion the statute books of almost all the original thirteen Metroj
colonies contained odious laws against Catholics. After Cathol
the Revolution these anti-Catholic laws were gradually ’
repealed. This was partly due to the fact that Catholics
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had fought gallantly side by side with their Protestant
fellow-soldiers in the great struggle for liberty and inde-
pendence. Moreover, it could not be denied that the
colonists would never have achieved their independence
had not Catholic France helped them in the hour of
supreme need. Another circumstance aided this revulsion
of feeling towards the Catholic Church. About the middle
of the present century thousands upon thousands of Catho-
lic immigrants from Ireland and Germany poured into"
our country, settling principally in the Eastern, Middle
and Western States. The American people gradually
became more and more acquainted with these people, their
religious principles, their industrious and law-abiding
ways, and so prejudice and bigotry gave place to a more
liberal and enlightened attitude towards their Catholic
fellow-citizens. At one time, it is true, the Know Noth-
ings, and very recently the American Protective Associa-
tion, endeavored to rekindle the fire of bigotry and blind
hatred against Catholics, but with poor success, for such
anti-Catholic movements are too much at variagce with
the tolerant and enlightened sentiments of the great mass
of our American people of to-day. The attempt to trans:
plant Irish and Canadian Orangeism to American soil was
a failure.

Prior to 1790 the Catholics of the original thirteen
colonies were subject to the ecclesiastical jurisdiction of
the Viear-Apostolic of London, England. In 1790 the
See of Baltimore was erected and Rt. Rev. John Carroll
was consecrated first Bishop of the United States in the
Chapel of Lulworth-Castle, England. The number of
Catholics kept on increasing, and so in 1808 the dioceses
of New York, Boston, Philadeipiia and Dardstown were
erected, and Baltimore made an Archbishopric and the
Metropolitan See of the United States. In the South
Catholicity made but little progress; in 1796 the total
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number of Catholics, exclusive of Florida and Louisiana,
was about one thousand.

The archdiocese of Baltimore comprised, in 1830,
Maryland, Virginia and the District of Columbia. Mary-

# land contained a Catholic population of 70,000. They
were, as a rule, poor.in earthly goods, but good, practical
Catholics. Virginia had 4,000, and the District of Colum-

m‘,\ooo, making a total of 75,000 for the archdiocese.
‘mmetsburg was the mother-house of the Sisters of
Charity, in Georgetown a Convent of the Visitation, and
in Baltimore anether of Carmelite nuns. It was in St.
Mary’s County that Lord Baltimore started his Catholic
colony in 1632. The Catholics in this and St. Charles
County were poor and their land unproductive. Their
churches were cheap, wooden structures, attended occa-
sionally by priests from other parts, as the people were
unable to support a resident priest. In the District of
Columbia there were some Catholics at Washington,
Georgetown, and -Alexandria. Washington had two
churches, one of them large, the other small. In George-
town were likewise two churches and a Jesuit college.
Out of a total population of 1,211,272 in Virginia in
1832, scarcely 4,000 were Catholics. Most Rev. James
Whitfield had charge of the archdiocese, 1828-1834.

One of the foremost dioceses of the United States in
1832 was that of Philadelphia. The Catholic population
of the city amounted to 25,000 out of a total of 160,000.
It had five churches, four large and one small. The
diocese had fifty churches, thirty-eight priests, and a i
Catholic population of upwards of 100,000. It was under i
the care of Rt. Rev. H. Conwell, with Rt. Rev. Francis
P. Kenrick as Coadjutor, consecrated in 1830 Bishop of
Arath. In Pittsburgh was a convent of Poor Clares, and
a small clerical seminary in Philadelphia. There were
flourishing congregations in Lancaster, Elizabethtown,
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The diocese of &\Tew York, erected in 1808, was under
the care of Rt. Rev. John Du Bois, 1826-1842; it
embraced the states of New York and New Jersey. In
1832 New York City had 80,000 Catholics out of a total
population of 200,000. Many of these Catholics were
rich and influential, but the far greater number were poor
immigrants from almost every country of Europe. In
1783 there was not a single Catholic Church in the city,
nor any Catholic priest anywhere in the state. The oldest
church, St. Peter’s, built with funds collected in Cuba
and South America, was erected some time between 1784
and 1790. In 1832 there were four lgrge churches in New
York City, also one in Brooklyn, dedicated to St. James.
There were also some schools in charge of Sisters of
Charity and an orphan asylum. In Albany were many
Catholics, who had a large church, an orphan asylum and
a school. The diocese had about thirty priests, with as
many churches. Out of a total population of 2,073,987
in New York and New Jersey there were about 80,000
Catholics.

The diocese of Boston, erected in 1808, was in charge
of Rt. Rev. Benedict Jos. Fenwick, consecrated in 1825.
At that time there were but four priests in the diocese,
which embraced all the New England States. In 1832 the
number of priests had increased to twenty. The first
Bishop of Boston was Rt. Rev. John Lefevre de Cheverus,
afterwards Archbishop of Bordeaux in France and Car-
dinal. Besides the Cathedral, there was a small chapel
in South Boston and a nice church and Ursuline Convent
in Charlestown. The latter was soon after destroyed by
a fanatical mob. The Catholic Intelligencer was pub-
lished in Boston and the Catholic Press in Hartford. In
Maine were many Catholic Indians, whose forefathers had
been converted by Gabriel Dreuillettes, S. J., and other
Jesuit missionaries of the seventeenth century. The total
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population of New England in 1830 was 1,960,015, of
whom a little over 15,000 were Catholics.

The diocese of Bardstown was erected by Pope Pius
VII. in 1808, and its first Bishop, Rt. Rev. B. Flaget, a
Sulpician, consecrated by B. Carroll in 1809. In 1832
Bardstown contained a large Cathedral, a college and a
seminary. There was also a Dominican monastery at St.
Rose, and nearby a convent of Dominican Sisters, of whom
fifteen were professed mergbers of their Order. In Naza-
reth, aboyt three miles from Bardstown, was a convent
with seventy Sisters and one hundred boarding scholars.
The community had charge of several Catholic schools
throughout the diocese. There was, moreover, a convent
of Loretto Sisters at Loretto, Washington County, con-
taining one hundred professed Sisters: The diocese
embraced Kentucky and Tennessee ; a part of Indiana and
Illinois was for a time attached to the diocese as a mis-
sionary district. Bishop Flaget had a Coadjutor, Rt. Rev.
Bishop David. There were about twenty priests and
twenty-five churches in the diocese. Out of a total popu-
lation of 1,872,923 there were about 25,000 Catholics
belonging to Bardstown and 5,000 in Illinois belonging
to St. Louis.

The diocese of Cincinnati, erected in 1821, had for
ten years Rt. Rev. Edward Fenwick as Bishop. Out of a
total population of 30,000 in 1830, Cincinnati had about
6,000 Catholics. The diocese embraced the State of Ohio,
with Michigan and the Northwest attached as a missionary
district. There were about eighteen priests and as many
churches. In Somerset, Perry County, O., there was a
Dominican monastery, St. Joseph’s, and a convent of
Dominican Sisters, St. Mary’s. The Catholic population
of Ohio, Michigan and Northwestern Territory in 1830
was a little over 32,000, of whom almost one-half belonged
to Michigan and the Northwest. There were large con-
gregations of French, Germans, Irish and (Indians at
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Detroit, Green Bay and other places. In 1833 Detroit

was made an Episcopal See, with Rt. Rev. Frederick Rese
as its first Bishop. '

The diocese of St. Louis, Mo., was erected in 1826.
It embraced Missouri and Arkansas, with about one-half
of Illinois—the western part along the Mississippi River
—attached as a missionary district. Its first Bishop was
Rt. Rev. Joseph Roduti, consecrated July 18th, 1826 ; died
at Rome September 25th, 1843. The diocese was immense

1n extent.

On the north it extended on the western side

of the Mississippi to British America, on the south to
Texas and New Mexico, and on the west to the Pacific
Ocean. The far greater part of the Catholic population
in 1830 were of French descent, besides some Irish and
Germans in Missouri and Illinois, and some Catholic
Indians in the far west. The Catholics numbered /about
40,000, of whom over 3,000 lived in St. Louis, which had
then (1830) a total population of 8,000. About three-
fourths of the Catholics in the city spoke French. The
diocese contained the following institutions and missions:
A convent of Ladies of the Sacred Heart, with about one
hundred boarding pupils; a hospital in charge of Sisters
of Charity; a Jesuit college with eighty students. The
above institutions were in the city of St. Louis. There
was a diocesan seminary at Perryville (Barrens), in
charge of the Congregation of the Missions, with one hun-
dred students; also a Catholic congregation of 200 fami-
lies with a resident priest. At Ste. Genevieve there was
a French-speaking congregation of 2,000 souls. At St.
Michael’s there were 200 Catholics with a stationary
priest. Carondelet had 140 families of French descent.
St. Ferdinand, at Florissant, had eighty families, mostly
French, with three Jesuit Fathers. There was likewise
a convent with novitiate of the Ladies of the Sacred
Heart. At St. Charles were about one hundred families,

mostly French, attended by two Jesuit Fathefs; also a
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school in charge of the Ladies of the Sacred Heart. On
the banks of the Mississippi was Portage des Sioux, a
French village with forty families, attended from St.
Charles. Another small settlement, La Dardenne, con-
taining but eighteen families, was also attended from St.
Charles. Cote Sansdessein, another small French mission,
ninety miles from St. Louis, had sixty Catholic families.
La Vieille Mine (in the lead-mine district) had a church
and resident priest. '

In Illinois were: La Prairie du Rocher, a French vil-
lage with forty Catholic families and a church built by
Father Murin, the last Jesuit missionary there before the
suppression of the Order in 1775. Chare Settlement con-
tained a considerable number of English-speaking Catho-
lics. Kaskaskia was an old French-Indian mission station
dating from Father Marquette’s time. In 1830 there were
but few Catholic Indians left; the French population was
about 1,400. Prairie du Chien (Wis.) and La Riviere
aux fievres contained about 500 Catholics. Langamo,
about one hundred miles from St. Louis, had. forty Catho-
lic families.

The diocese of Charleston was erected in 1820, and
its first Bishop, Rt. Rev. John England, consecrated Sep-
tember 21st, 1820. The diocese embraced North and
South Carolina and Georgia, with about 11,000 Catholics
out of a total of 1,836,432 in 1830. There were eleven
priests. Charleston had about 5,000 Catholics, many of
whom were negro slaves. There were two churches of
moderate size, the Cathedral and another, in the city. The
oldest Catholic paper in the United States, the United
States Miscellaney, was published in Charleston. It
began to appear about 1820. The Franciscan Fathers in
Superior have one small volume of the above-named paper,
dated 1824.

Mobile, erected as Vicariate-Apostolic in 1824 and

made an Episcopal See in 1829, comprised Alabama and
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On Florida. j Spain ceded Florida to the United States
X, 8 ) most of the Spanish clergy and people left the country,
St. . taking along almost everything of value belonging to the
s Church. The first Bishop of this diocese was Rt. Rev.
, St. Michael Portier, consecrated in 1826. With funds col-
sion, ‘ lected in Europe he built a college and seminary, contain-
Heon, ing, in 1832, about one hundred students and twelve semi-
urch narians. There were but six or seven priests in the

: diocese, which contained about 8,000 Catholics out of a
1 vil- total population of 343,931 in both states.
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CHAPTER XI.

DESCRIPTION AND HISTORY OF BARAGA’S BIRTHPLACE.

. We enter now upon the life and labors of saintly
Bishop Baraga, the man chosen by Divine Providence to
take up and bring to a successful issue—after a lapse of
almost a century—the glorious work of the grand old
Jesuit missionaries of the seventeenth and eighteenth cen-
turies. The latter had labored most zealously and self-
sacrificingly among the Indians of the great Northwest.
But only partial success crowned their efforts. The Indian
was not as yet ripe for conversion. Polygamy was one of
the great impediments to his conversion. This great evil
had gradually and almost entirely disappeared prior to
Baraga’s arrival in the Indian country. Moreover, the
fame of the French “Black-robes” as men, who loved the
poor Indian, who deeply sympathized with him in the
cruel wrongs he suffered at the hands of his crafty and
powerful white brother, and who labored so disinterestedly
for his spiritual and temporal good: the memory, I say,
of Marquette, Allouez, Du Jaunay, Gabriel Richard,
Badin and others; all these memories and traditions, faith-
fully handed down from father to son, paved the way for
Baraga and his noble co-laborers, such as Bishop Mrak
and Fathers Pierz, Skolla, Van den Broek and others, to
work successfully at the conversion of the Indian nations
dwelling near the great lakes. ‘
;. Before entering, however, upon the life and apostolic
* labors of B. Baraga, we beg leave to say a few words about
his birthplace.
The parish of Dobernig (Slov. Dobernice), in which
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B. Baraga’s Birth Place.
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the illustrious subject of our nm‘z‘btivc was born, is situated
in the diocese of Laibach, Unterkraln (Carniola), Austria.

It lies in a deep, arid valley. The inhabitants often suffer
from the want of water, as neither river nor creek flow
through it. Hence the whole country, from Treffen to
Ribnica, a distance of 11])\\'31'(1.5 of thirty miles, is popu-

larly called “Suha Krajina,” which signifies in English:
Arid Krain. The inhabitants of this waterless district,
who are mostly farmers, depend upon rhin for their supply
of water, which, falling on the roofs of their houses and
barns, is gathered and conducted by means of gutters and
conduit-pipes into cisterns. In times of great drought
they are obliged to haul water in barrels from the River
Krika or Temenica. The country is not very beautiful,
but the people are staunch Catholics and very pious, as a
rule.

The parish of Dibernig is very ancient, as parish
priests were stationed there in the fourteenth century.
For a time it was in charge of the religious of the Cister-
cian monastery of Sittich, founded A. D. 1135. Thig
monastery is about six miles from Dibernig. Tt was secu-
larized in the year 1784. For some time Fathers of the
(C'onventual Branch of the Franciscan Order had charge
of the parish. However, most of the time it was attended
by secular priests. DGbernig has a population of 2,400
souls, and is in care of a parish priest and his assistant.

The parish Church is dedicated to St. George, Martyr.
It has two side altars, one of the Dolorous Mother, and
the other of St. Anthony of Padua. In front of the latter
there is a subterraneous vault, in which Baraga’s maternal
relatives, the de Jencic, are buried.

The parish of Débernig has eight station chapels
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(chapels of ease), namely :

1. St. Ann, in Smaver, in the midst of vineyards.

2. Blessed Virgin Mary, in Dobrava.
4
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St. Agnes, V. M., in Knezjavas.
St. Peter, in Korita.
Holy Cross, on Mount Lisec.
St. Maurus, M., in Smaver. /

4

. St. Anthony, the Hermit, in Selca.
8. Holy Ghost, in Tahovec.

For several years a curious report has been cu‘culatmg,

among the people of Dobernig and vicinity that as soon as
Bishop Baraga would “be made a saint,” canonized, his
remains would be brought from their present resting place
in America and be buried under the high altar of the
Holy Cross Church on Mount Lisec. Perhaps so! God
knows !

Baraga was born in the castle. of Malavas (German:
Kleindorf), as before stated, in the parish of Ddbernig.
As to the history of this castle, Baron Weikhard Valvasor
(+1693) relates as follows in his work, “Renown of the
Dukedom Krain” (Book XI., pages 308-309) :

“In the parish of Débernig there used to stand on a
mountain a very ancient castle, called Kozjek. At present
(1683) only a few ruins remain. During the unhappy
times caused by the irruption of the Turks in the four-
teenth, fifteenth ahd sixteenth centuries, this castle was
often attacked by the Mussulmans, but never captured.
Towards the end of the seventeenth century the castle
Kozjek was abandoned by its owner, Count Auersperg,
and in consequence Count Wolfgang Engelbert von Auers-
perg built—e. 1670—in the valley a smaller castle in order
to live more conveniently. The materials of the ancient
castle Kozjek were removed to Malavas (Kleindorf).

“After the death of W. E., Count of Auersperg, his
brother, Johann Weikhard, Prince of Auersperg, inherited
said castle, and after his death it passed over to his son
Ferdinand, Prince of Auersperg.”

In the beginning of the eighteenth century the tamily
Morautscher (Slov. Moraveer) bought said castle. After
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the death of Franz Morautscher, March 3d, 1742, the
castle was purchased by Josef Karl Kern, who a few years
later, c. 1750, sold it to Bernard Anton de Jencic, Bagaga’s
maternal grandfather. In this castle were born unto Ber-
nard A. and Katharina de Jencic the following children:

1.  Anton Daniel Josef, born May 31, 1756.

2. Maria Theresia, bdrn October 24, 1757.

3. Maria Katharina Josefa, born March 21, 1759.

(Mother of Bishop Baraga.)

4. Anton Bernard Josef, born May 22, 1760.

5. Maria Elisabeth, born January 7, 1762.
Josef Stanislaus Anton, born May 1%\1763.
Ferdinand Josef Michael, born September 24,

Francisca Haveria, born November 6, 1765.
Wilhelm Vincenz Ignaz, born March 9, 1768.

In the castle Malavas, in which Baraga was born, was
a very beautiful chapel, served by chaplains in the employ
of Bernard Anton Jencic, who also actedgas tutors to his
numerous children. They were: In 17*, Christophorus
Tobonneth; in 1763, Georg Zelenec; later on,, Valentin
Terbar, who died at the age of thiglg', in Malavas, and who
in the Records of the place is degéribed: “Moribus et/ vita
praeclarus.” He was buried, under the altar of St.
Anthony of Padua in the ]grish Church of Débernig.
From 1780 to 1783 Anton Bolka was stationed as chgplain
in the castle Malavas. He afterwards became parish ‘priest
of Dibernig, 1800-1827. The family Jencic were also in
constant friendly intercourse with the inmates of the Cis-
tercian Abbey\f Sittich. From all this it is easy to be
seen that the childfen of Bernard Jencic were brought up
very piously and that.they received a thoroughly religious
education. Thus young Baraga inherited from his dear
able all his lifetime.
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After the death of Bernard Anteh Jencic, his daughter,
Maria Katharina Josefa, mother of Bishop Baraga,
inherited the castle Malavas from her father. She was
rich, but Johann Nepomuc Baraga, whom she married on
the 16th of May, 1792, seems to have been a man of but
moderate means, as he was but overseer of the castle of
Neudegg. Two years after the birth of Frederic Baraga,
they sold the castle Malavas to a man by the name of
Santo Treo, whose grandson, Julius Treo, still owns it.
Baraga’s parents bought in Treffen a larger and more
beautiful castle in 1799, situated about two miles from
Malavas. After the death of his father, in 1812, young
Frederic inherited this castle. Subsequently, when pre-
paring for the priesthood in the clerical seminary at:
Laibach, he donated freely this grand mansion with
adjoining lands to his sister Amalia, not even reserving
an annual allowance for himself. He could therefore
truly say with the royal prophet: “Dominus pars haeredi-
tatis ‘meae et calicis mei; tu es qui restitues haereditatem
meam mihi”—The Lord is the portion of my inheritance
and of my chalice; it is thou who wilt restore to me my
inheritance.” (Ps. xv, v. 5.)
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CHAPTER XII.

but

y of BIRTH AND EARLY EDUCATION OF FREDERIC BARAGA } DEATH
1ga, 'OF HIS PARENTS ; HE STUDIES AT LAIBACH AND VIENNA ;
' f)f, BESOLVES TO ENTER THE PRIESTHOOD ; STUDIES AT THE
| 15, CLERICAL SEMINARY AT LAIBACH AND IS ORDAINED
\ore

‘om THERE.

ung

re- In the Register of Marriages in the parish Church of
at Dé6bernig we find the following entry :
rith *On the 16th of May, 1792, Johann Nepomuec
ing Baraga, widower, overseer of the castle of Neudegg, of
ore the parish of Neudegg, was united in marriage to his
di- spouse Katharina, virginal and legitimate daughter of
em Bernard Jencic, of Kleindorf (Malavas), in the parish
nce of Débernig, in the presence of Anton Lakner and Joseph
my Whuzeli, witnesses, by Thomas Zajec, parish priest of

Débernig.”
Five children were born of this marriage:

1. Maria, born and died March 13, 1793.

2. Vincenz Johann Nepomue, born January 23,
1794 ; died February 24, 1794.

3.  Amalia, born July 16, 1795.

4. “~Irenaeus Friedrich, born June 29, 1797.
5.  Antonia, born February 4, 1803.

Irenaeus Frederic Baraga, the subject of our narrative,

*”Die 16 Maij, 1792, D. Joannes Nepomucenus Baraga, viduus,
praefectus in arce Neudegg, Parochiae Neudegg, cum sua sponsa
Catharina, Dni. Bernardi Jenciec, fil. leg. coelibe ex Kleindorf, Paro-
chiae Dobernicensis coram testibus D. Antonio Lakner et D. Josepho
Wuzeli copulatus est ab A. R. D. Thoma Zajec, parocho Dobern.”
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was born, as the above shows, on the 29th of June, A. D.
1797, in the castle of Malavas, or Kleindorf, in the parish
of Débernig, diocese of Laibach, Unterkrain (Lower Car-
niola), a Slavonic province of the Austrian Empire. The
full name of his father was Johann Nepomuc Baraga, and
that of his mother Maria Katharina Josefa Jencic. As in
the above-cited matrimonial record, the first name of his
mother, Maria, was dropped, so also young Baraga never
used in after life his first name, Irenaeus, neither did he
ever use’it in any.of his official documents as priest or
bishop. Hence we will alsp drop it and simply call him
Frederic, as he lalways did/ himself. As the name of his
_parents indicaté, F'. Baraga was a Slavonian by birth and
not a German), as is stated in some magazines.

In the Baptismal Record of Débernig we find the fol-
lowing entry :

*“On the 29th of June, 1797, was baptized Irenaeus
Frederic Baraga, legitimate son of Johann Nepomuc
Baraga and Katharina Jencic (pron. Jentschitsch). The
sponsors were Andreas Zurbi and Juliana Abulver, by
Anton Herman, assistant priest.”

Young Frederic had the inestimable blessing of having
deeply pious and God-fearing parents. His early educa-
tion was in the hands of pious house-chaplains, who
instructed him in the first rudiments of learning and reli-
gion. His mother being very pious, instilled into the
hearts of her children from their earliest years the love
of God, a loathing of sifi, and great compassion for the
poor and suffering. Young Frederic was thus brought up
under most favorable circumstances, under the vigilant
eyes of pious parents and tutors, away from the seductions
of the world and from contact with bad children.

*“Die 29 Junii, 1797, baptizatus est Irenaeus Fridericus Baraga,
filius legitimus Dni. Joannis Nepomuceni Baraga et D. Catharinae
Jencice. Patrini D. Andreas Zurbi et D. Juliana Abulner, per cooper-
atorem Antonium Herman.”
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In the year 1806, at the age of nine, Frederic was sent ™
by his parents to Laibach. 'There, under a private tutor
engaged for him, he studied the main branches that were
taught at the high school of that city. This no doubt was
done to shield the innocence of the pious child, to keep him
from coming into contact with bad children, who might
easily sow the seeds of sin in his pure, innocent heart.
Under this private teacher he made rapid progress in all
his studies.

After having spent two years at Laibach, his pious
mother died. Although deprived at the early age of eleven
years of his dear mother, her memony never faded from
his mind. Her piety and love were a source of most happy
recollections to his tender heart, and her motherly admoni-
tions and pious examples guided him safely through the
dangenrs of his childhood days. Bodily taken away by
death, she lived in his memory and her loving spirit accom-
panied him upon all the ways of his afterlife.

In the year~ 1809 he ‘entered the gymnasium at
Laibach. “That same year Napoleon Bonaparte took pos-
session of Carniola, Frederi¢’s native land, and established
the “Kingdom of Illyricum.” It remained under French
rule till 1813. After Napoleon’s disastrous Russian cam-
paign and his retreat from Moscow, during which he lost
almost half a million of men, Austria shook off/the galling
yoke of the Corsican usurper and with the help of other
continental nations drove him from his throne and-landed
him in Elba.

During the French occupation young Frederic com-
menced to study French, to which he took such a delight
that he continued it even after the French had been driven
from his native country. The knowledge of this language
was of great service to him during his long missionary
career in America. As he was the only son of the family,
neither he nor anyone else could think otherwise but that
he would be in future the sole heir of the domain of
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Treffen, especially as his father, who died in 1812, trans-
ferred them to him. Hence his prospects for a life of
worldly happiness were all that could be wished for. He
was unusually bright, intelligent, gifted with great talents,
had many friends, a large domain, good health, and the
prospect of a long and happy life. Yet he renounced all
these worldly advantages to devote himself to the service
of God as priest and missionary. ‘

After the death of his father, in 1812, young Frederic
went to live with George l)olmar professor of canon-law
and ecclesiastical hlstm-y in the theologlcal department of
the Laibach Lyceum. He lived with this pious man for
four years, until 1816, and found there a truly Christian
home. The same order, the same Christian virtues, which
he had seen constantly practiced at the house of his dear
parents, were also prevalent in the house of his dear friend
and protector. With great delight did young Baraga
often write in his letters to his sister Amalia, of the
wisdom, learning, and deep piety of this good man. It was
certainly through a special and loving arrangement of
Divine Providence that Baraga’s youthful days were
spent under the best possible surroundings. It is, after
all, true that man is to a great extent a creature of c1rcum—
stances. A child brought up, as Baraga was, will in mostlv
all cases be good and virtuous, whereas another living in
bad surroundings will generally turn out to be bad.
Baraga had saintly parents and tutors and he became a
saintly man himself.

Whilst pursuing his classic studies at Laibach he
applied himself likewise to other useful branches of knowl-
edge, such as music, painting, and languages. "He once

'i

*He died October 21st, 1858, at the ripe age of ninety-four years.
Though but a layman, he was professor of Canon Law .and Church
history at the diocesan clerical seminary in Laibach. He was a very
learned and pious man, and wrote, in 1837, a beok entitled, “The
Life of Our Lord Jesus Christ.”
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painted a picture of the Good Shepherd and sent it to his
sister- Amalia, writing at the same time: “The picture
shows the Good Shepherd who gave his life for his sheep
and who, when one of the hundred is lost, leaves the
ninety-nine and seeks the lost one until he finds it. Do
you recognize the Good Shepherd, dear Amalia ¢’ Surely
his beloved sister, who received this letter and looked often
at this picture, of which her brother so frequently spoke
in his subsequent letters, must have felt then that he would
sooner or later become a living and true image of the Good
Shepherd.

After Krederic Baraga had finished his course of
classics at Liabach he entered the University of Vienna
in the year 1816, being then nineteen years of age. In
the Austrian metropolis he was surrounded by dangers
on all sidles, but, thanks to his early training and the
nobility of his soul, he escaped the contagion of vice and,
in the words of St. James, “preserved himself unspotted
from the world.” Moreover, his tender, strong, and pure
love for his sister Amalia had an ennobling and purifying
effect on his young and sensitive heart. In a letter
written to her from Vienna, and dated May 6th, 1819,
he says:

“Now are and continue to be the consoling source of
my thoughts. Although my soul is sometimes engaged in
other thoughts and finds pleasure in them, yet my spirit-
ual joy is but imperfect and weak and my heart endures
it only for a short time. Sometimes there is in my heart
such a desolation and emptiness that it can only be filled
by raising my thoughts to God and His eternal love and
with thinking for your dear, sisterly love, your affection
for me.” ’

Here Baraga shows his great affection for his sister,
but he guards this feeling by directing it towards God.
He says in one of his letters to her, “More and more do
I understand that the eternal love gave me a heart crav-
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ing for love, and I also see wha.t,‘ﬁl great favor God has
bestowed upon me by giving to my heart another heart to
which it is given to appreciate the sentiments of my heart
and to return them a hundred fold. Indeed, my dearest
Amalia, if my heart were not filled with the purest love to
you, it would be impossible to attain to that high degree of
holy love, with which a Christian soul loves the eternal
Love (God), for the ways are unknown to us, by which
God’s love draws us to Himself. God Himself gave you
to me as a gift, that by this gift He might remind me of
His infinite love to us. Never have I felt love so strongly
as I do since I have loved you more than anything else
on earth, In this manner has earthly affection, my love
to you, in the designs of the Almighty and All-wise God,
become the means by which He prepares our hearts for the
joys of heaven and draws us more and more to Himself.”
Young Baraga was a great lover of drawing and paint-
ing. He sometimes spent from six to eight hours at land-
scape painting. From Vienna he sent two beautifully
bound books with drawings of his own, executed with

paint-brush and pen, and also in colors, In the first and

larger book he wrote the following dedicatory words:

“Dir, geliebte Amalia, zum Andenken von deinem Friedrich.”

On the next page he wrote:

“Nimm es hin, O liebe, Theure Schwester,
Dieses Denkmal nimm aus meiner Hand,
Es kniipft inniger und enger, fester
Unser schones, zartes Liebesband.”

This book contains fifty-two drawings, all executed by
himself, some of them miniatures, representing rustic
scenes. At the conclusion a flower is painted with the
following inseription :

“Zirtlich briiderliche Liebe
Weihet diese Blumen dir.”

On the next to the last leaf a wreath is drawn with
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symbols of the four seasons, and below are the following
words:

“Jede der vier Jahrzeiten
Mige Freude dir bereiten.”

On the last leaf are the following words in German:

“Gezeichnet und gemahlt
von
Friedrich Baraga
Horer der Rechte
An der hohen Schule zo Wien
im Jahre des Heils
1818.

The second book of his drawings has the following
title:

“Kleinigkeiten aus dem Lanschaftsfache, gezeichnet v. F. G. B.”

It contains a beautiful poem of his own composition,
which we give in full, as many of our readers may be
conversant with the German language:

1. Bist du ewig fort-geschwommen,
Himmlische Vergungenheit?
Wirst du nimmer wieder kommen,
Nimmer wieder, schne Zeit?

2. Durch die buntgeschmfickten Fluren,
Folgend selbstgewiithlten Spuren,
Sang der Hirt der Herde nach.

3. Unschuld alles, was er dachte,
Unschuld alles, was er machte,
Unschuld alles, was er sprach.

4. Wo er immer hingekommen,
War er freundlich aufgenommen,
War er unter Freundes Dach.

5. Alle liebt ’er ja wie Briider,
Die geliebten liebten wieder,
Denn die Herzen waren eins.

Doch der nachtumflorten Riume
Fiirst zerknickt die zarten Keime
Dieses gottlichen Vereins.



RT. REV. FREDERIC BARAGA.

Tiickisch fiihrté“er den Milden
Aus den duftenden Gefilden
Seines blumenreichen Hains.

8. Lehrte ihn nach Schiitzen trachten,
Zeigte ihm des Berges Schachten,
Wo versteckt der Demant gliiht ;

9. Liess ihn Gold und Perlen schauen,
» Lehrte ihm Paliiste bauen,
Und sieh da—die Unschuld flieht!

Nach der Flur zu ihren Lieben,
Die allein noch treu geblieben,
Sie aus Marmorsiiulen zieht.

Und in ihrer reinen Mitte,
In der anspruchslosen Hiitte,
Wohnt sie, selber anspruchslos.

12. In der Stiidte Dunstrevieren
Liisst sie Stinden triumphieren,
Ruht in der Gefilde Schoss.

Den sie rein und wiirdig findet,
Sie mit reinster Lust umwindet,
Die aus ihrem Fiillhorn floss.

Und auch dich, hat sie umschlungen,
Dir auch ist ihr Ruf erklungen,
Dich auch sie im Arme hiilt.

D’rum hab’ ich die Heimath-Scenen
Dieser Hehren, dieser Schiénen,
Dir zum Denkmal auserwiihlt.

Nimm sie hin die Heimath-Scenen
Dieser Hehren, dieser Schonen,
Die dich fest im Arme hiilt.

At Vienna, Baraga studied law, rhetoric, ssthetics,
English, French, and Italian, all of which were of great
use to him in after-life. He also took good care of his
health by shunning all youthful excesses, abstaining from
wine and aleoholic liquors, and by undertaking long jour-
neys on foot during the seasons of vacation. Thus he
walked on foot all the way from Vienna to Pesth, walking
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througﬁ Moravia, Bohemia, and Bavaria. It was thus he
prepared himself for his future apostolate in the wilds
of America. Both body and soul were trained for the
great work in store for him.

The thought of embracing the sacerdotal state entered
his mind gradually during the time when he was pursuing
his studies at the University of Vienna, and seems to date
from the year 1819, after he had spent three years in the
study of law and other useful sciences. How it origin-
ated, we have no means of ascertaining, as he kept it a
secret. He had painted the Good Shepherd some years
previous and spoke of it repeatedly in his letters to his
beloved sister Amalia. As he was filled with the love of
God, may we not suppose that the frequent thought of the
Good Shepherd seeking the lost sheep may have gradually
awakened in his pious and loving heart the desire to
imitate Him by devoting himself to the.priestly state?

Baraga’s spiritual guide and confessor at Vienna was
Blessed Clemens Maria Hofbauer, that illustrious member
of the congregation of the Most Holy Redeemer, who died
on the 15th of March, 1820, and was beatified in 1888.
It was most likely this holy man that awakened in the
heart of Baraga the desire of devoting himself to the
ecclesiastical state. Baraga visited him frequently at
Vienna,and the sight and conversation of Blessed Clemens
Hofbauer must have made a deep, lasting, and salutary
influence on the pious and sensitive youth. Although
Baraga never said anything about how, or when, or by
whom he was induced to study for the priesthood, we may
safely conclude that, after God, it was due to the counsels
and prayers of his holy confessor. The burning zeal of
St. Alphonsus was infused into the heart of his worthy
disciple, Blessed Clemens Maria Hofbauer, and he again
communicated it to his spiritual child, Baraga.

In order not to do anything hastily, he continued the
study of law until he had finished his course in 1821.
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He then applied for admission into ‘the archdiocese of
Vienna, and his petition was readily granted. However,
when he returned to Liabach and told his bishop, Rt. Rev.
Augustine Gruber, the latter prevailed upon him to enter
the diocese of Laibach, to which he belonged by right, and
he accordingly entered the Seminary of Liabach in the
month of November, 1821. He was an exemplary theo-
logian, most fervent in prayer, a close and earnest student,
observing conscientiously all the rules of the house, per-
forming all his duties with punctuality and fidelity,
whether the eyes of his superiors were upon him or not.
With what untiring zeal and happy results he applied
himself to his theological studies is shown by the fact that
he completed certain branches of study within a year,
which others could scarcely accomplish in two. So at the
end of two years he was duly prepared and received Holy
Orders on the 21st of September, A. D. 1823, at Liabach,
and the next day he said his first Mass in the Cathedral of
that city.

We will not attempt to describe the feelings of joy and
happiness which flooded his pure soul on that grand day,
when he consecrated himself unreservedly for his whole
life to the service of his Divine Master. Having con-
veyed all his rights and title to his paternal domain of
Treffen to his sister Amalia, he refused even to accept an
annuity of 600 fl., which she wished him to reserve.
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CHAPTER XIIL

FATHER BARAGA’S LABORS AT ST. MARTIN.

After his ordination, F. Baraga continued his theolog-
ical studies for another year, during which he preached
the word of God with great fervor and unction from time
to time. Speaking of the feelings that animated him at
that time, he writes to his sister:

“I am now without an 1nher1tance in this world.
When He shall come, whose name is Love, to call His
faithful servant, He will say, ‘Come! I will give thee
what is right!” Here I am, Lord; give me now what is
mine; give me my crown, as thou didst give it the Apostle
St. Paul.”

In the autumn of the year 1824 he was sent to the
parish of St. Martin, as assistant to its reverend pastor.
There he had abundant opportunities to show his great
zeal and administrative talents. The one great thought
ever uppermost in his mind was the salvation of the
immortal souls entrusted to his care. This solicitude for
their spiritual welfare made him become “all to all” in
order to gain all. He labored with all the energy of his
loving heart to convert sinners, to reclaim them from the
ways of sin and vice, and lead them back to the path of
virtue. The better everything that he undertook for the
good of his people succeeded, the more favorable was the
judgment they passed upon his priestly labors and the
higher rose the burning flames of his fatherly love for
them. He gave himself neither rest nor peace, so that his
sister was obliged, even in the first month of his pastoral
labors, to implore him to take a little care of himself and
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not to ruin his health. His answer was characteristic of
the man:

“Without work I cannot live. In labor I find my
sweetest consolation. I want to labor and I must do so as
long as it shall please God to keep me in good health.
At present my strength for work is at its best. God’s
harvest-field is immeasurable; the grain is high and ripe.
The servant, whom the Master has called to work in the
harvest-field, should not stand by and look on idly whilst
the wild birds are devouring the ripe grain. No, this I
cannot do; it was not given me to act thus, even if I should
have to give up my life right here.”

No, it was not given him to be idle. His whole life
might be described in these few words: sanctity in action.
He sought no reaction here below, no rest before the final
rest of death, the rest of the grave. As a true pastor of
souls; he labored “in season and out of season” for their
salvation. With fiery zeal he announced the truths of
salvation, taught the little ones entrusted to his care the
rudiments of faith in plain catechetical instructions, Reard
confessions day after day—for people flocked to kis con-
fessional from far and near—and visited, consoled, and
helped the sick and poor. ' — -

As he himself knew and felt the sweetness and happi-
ness which are the fruits of a thorough knowledge and
understanding of the consoling truths of the holy Catholic
religion, he had also the peculiar gift of teaching and
explaining those truths with that convincing power and
burning zeal that even the most hardened sinners were
moved to repentance and yielded to the sweet and powerful
workings of divine grace in their hearts. And when those
poor, repentant sinners came to him to open to him their
hearts, it was his greatest joy to receive them, to pour the
oil and wine of consolation into their lacerated hearts, to
bind their wounds and bring them back to the Good Father
from whom they had strayed. He knew how to inspire

M
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fthem with a salutary fear of the justice of God and unite
the same to the consoling confidence in His infinite merey.
While engaged in the study of civil law in Vienna, he gave
expression to this double sentiment of fear and confidence,
which should animate the repentant sinner, in a letter to
his sister Amalia, written in 1819. He says:

“Great and fearful are the offenses committed by men.
But the greatest and most awful offense is the sin of
despairing in the infinite mercy of our eternal Father.
O that I cculd imprint with angelic words upon the heart
of the miserable sinner who with a contrite heart wishes to
return to his offended Father, but who, under the sense of
the immense outrage committed against God, cannot imag-
ine how the eternal, just God can forgive him; O that I
could impress upon his heart these words: My friend!
In the everlasting justice of God is also at the same time
the love of an infinite mercy, though we cannot understand
this with our poor, limited intellect. By your offense you
indeed outraged the divine justice so much that all man-
kind combined could not sufficiently atone for this outrage,
but the eternal Son of God gave Himself fer you, sinner,
as a just reconciliation. He reconciled you with the
Eternal Justice and made it possible for you to be
re-united again with the Eternal Love through love. See,
God demands nothing else from you but your good will.”

With F. Baraga’s coming to St. Martin, new life came
to the parish. Before that but few frequented the Sacra-
ments; many did not comply with their Easter-duty.
Moved by his soul-stirring discourses in the pulpit and his
bonndless love and compassion towards poor sinners in the
confessional, numbers came to him from all quarters;
sinners, to be led back to God ; just to be conducted by his
pious and prudent counsels on the road of Christian per-
fection: Being thoroughly convinced of the truth that the
spiritual life of a congregation will flourish in proportion
as it is nourished by the frequent reception of the Holy
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Sacraments, it was his first and chief endeavor to induce
his people to approach the Sacraments worthily and fre-
quently. And the people, seeing how it made him happy
to go to the confessional, and how he was ever ready, at
a moment’s notice, to be at their disposal, needed no long
sermons and exhortations to bring them to confession in
large numbers.

Moreover, on Sunday afternoons and on holy days he
taught catechism, and the instruction proved so attractive
arid popular that the church used to be filled as at High
Mass, many people from the country remaining in town
after the morning services in order to attend the same.

Would to God that all priests having the care of souls
would imitate this saintly priest. The children are the
choice portion of the flock of Christ. Upon their training
depends the future of the family, Church and State.

F. Baragi took special pains to instruct such poor chil-

dren as could not be sent to school on account of the pov-

erty of their parents. He gathered them around him, and
that with such results that he could write in the very first
month of his arrival at Medlika, to send him sixty A-B-C
books, as those he had brought along were not sufficient for
even one-half of the children that frequented his school.
His inborn kindness as well as supernatural love to
souls made him assiduous in attending the sick. He con-
soled them in their sorrows and relieved their wants as far
as was in his power. Kind-heartedness and charity to the
poor and destitute he had imbibed, so to say, with his
mother’s milk. He learned the practice of these virtues
at the side of his mother when visiting with her the sick
and needy. Greed or covetousness he knew not. The
more he had the more he gave. He had a beautiful say-
ing:" “Whatever you give to the poor, that you shall have;
what you do not give, that some one else will have.” He
frequently used the words of our Lord: “As long as you
did it to one of these My least brethren, you did it to Me.”
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People tell of Lim how one day he came home bare-
footed, because he had given his shoes to a shoeless beggar
whom he had met on a sick-call. Another time he found
a sick beggar lying on the street, unable to help himself.
F. Baraga took the poor man in his arms, carried him to
the priest’s house and nursed him until he*recovered. If
at times he expressed a wish to have something, it was only
that he might be able to give to the poor and sick, or to do
good with it. His usual saying was: “I do not want
riches, but to have a penny (to give away) I would like
well enough.”

In the year 1§26 F. Baraga published a Slavonian
prayer-book with the title, “Spiritual Food.” The editor
of the Slavonian Lif» of Baraga, Dr. Voncina, speaks of
this prayer-book in terms of the highest praise. He says:

“Of all the prayex-books that were ever edited there is
none which was so snitable to the needs and wants of the
Slavonian people, noue to which they were so accustomed,
as to this prayer-book of Baraga, ‘Dusna pasa; very many
editions of it have already appeared; it remains even to
this day the most popular prayer-book in Krain (Car-
niola). This book is a dear souvenir, by which Baraga
lives and shall continue to live in the grateful memory of
the pious Slavonian people, wherever they reside.”

In the year 1830 F. Baraga published a work called,
“The Veneration and Invocation of the Blessed Virgin,
Mother of God.” He translated this work from the Ger-
man into Slavonian at the request of his reverend friend
and benefactor, Very Rev. Augustin Sluga.

At the parsonage in St. Martin’s parish there was an
aged sservant by the name of Mica (Mary). F. Baraga
used to say to her: “Mica, please go and see whether any-
one is waiting at my confessional ; T shall be very thankful
to you for so doing.” The good old woman would go into
the church at two or three o’clock Sunday mornings,
because generally at that early hour there would be people
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in the church preparing jor confession, to whom Baraga
would attend immediately. His confessional used to be
besieged with crowds of penitents, for people from other
parishes, ten or twelve miles -away, would flock to his con-
fessional. Hence it was a common saying with the people
of St. Martin: “With us it is always Portiuncula.”

This great zeal of Baraga met with disapproval from
his colleagues. Many of the Austrian priests of that
period had received their clerical training in seminaries
infected with Febronianism and Jansenism. The clergy
educated at such institutions were destitute of the true,
Catholic spirit of piety and discountenanced the frequent
reception of the Sacraments. The result may easily be
imagined ; a universal stagnation of Catholic life and devo-
tion. Baraga had imbibed a different spirit. His con-
stant aim was to enkindle everywhere true piety and pro-
mote the frequentation of the Sacraments. On this
account he was disliked, belittled, and ill-spoken of by
many of his luke-warm, Josephinistically-educated col-
leagues. The people, however, held to Baraga. They
loved and venerated him as a saint. Even at the present
day, after a lapse of seventy years, his memory is still
fresh with them, and in almost every house in St. Martin’s
parish a picture of Baraga may be seen. Many a pious
legend they tell of their former curate. -On a certain occa-
sion, they say, he was taking the Blessed Sacrament to a
sick person, his sacristan accompanying him. They came
to the River Save, which had to be crossed. As there was
no bridge anywhere nearby, the sacristan took Baraga on
his shoulders and carried him across the river without feel-
ing any weight.

The only priest in the whole neighborhood, who
befriended Baraga and who was heart and soul with him,
was Rev. Augustin Sluga, the last member of the sup-
pressed C(listercian Abbey of Landstrass in Unterkrain.
He was at the time parish priest of Krainburg (Slov.
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Kranz), and also dean of that district. Baraga found in
him a true friend and protector. The latter invited him
to preach, during three consecutive days before Ash
Wednesday, 1827, in the parish church of Krainburg on
the Holy Eucharist, which he did before an immense con-
course of people, to the great mortification of his envious
colleagues in the ministry. They wrongly accused him to
his Bishop, Rt. Rev. Anton Aloys Wolf, who removed him
from St. Martin and sent him to Medlika, near the
boundary of Croatia, in June, 1828. His friend, Rev.
Avugustin Sluga, died at the ripe age of eighty-nine, on the
19th of July, 1842, being at the time honorary Canon of
the Cathedral Chapter at Laibach. ;

As to Baraga’s personal wants in those\dayg, they were
few and easily supplied. His meals wefe extremely
frugal ; he seldom ate meat, and then but ljttle; he never
drank wine. He generally slept on hard boards, and had
very little furniture in his room. He gave all he had to
the poor and for beautifying the House of God. He was
remarkably kind to children, especially to those who were
poor. On great feast days his sister Amalia used to send
him from Treffen all kinds of confectionary, not a bit of
which he would put in his own mouth, but would divide
these sweetmeats among the children, the poor and the sick.
The latter he visited very often and consoled and helped
them in every way possible.
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CHAPTER XIV.

FATHER BARAGA’S LABORS AT MEDLIKA. HE RESOLVES TO
DEVOTE HIMSELF TO THE INDIAN MISSIONS OF
AMERICA j IS RECEIVED INTO THE DIOCESE OF CINCIN-
NATI. SCENE AT HIS DEPARTURE FROM MEDLIKA.

In Baraga’s time the parish of Medlika was large, with
more than 6,000 souls and twenty or more stations with
chapels. The people were very kindhearted, but sadly
neglected and very ignorant as to their religion.

In this place Baraga labored with his customary zeal
and forgetfulness of self. God visibly blessed his labors.
One of his first cares was to procure a beautiful set of
stations or Way of the Cross for the parish church of that
city, to promote devotion to the Passion of our Lord. In
due season they arrived and were carried in solemn pro-
cession through the streets of Medlika from the parsonage
to the church. They were solemnly blessed and erected
in the month of October, only four months after his
arrival in that city. F. Baraga himself describes vividly
this celebration in a letter to Amalia:

“When we arrived at the church, the men, who carried
the pictures, placed themselves, two and two at the places
where the pictures were to be hung. Then I ascended the
ladder and it was a real joy for me to hang up the pictures
with.my own hands. Oh, dearest Amalia! I cannot tell
you how the hearts of my people beat with joy at this
unusual solemnity. I have often shed tears, but our
people never shed tears so readily and so abundantly as on
that Sunday. Now let me tell you how we finished this
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solemnity.. In my inexpressible delight I ascended the
pulpit and out of devotion for the Way of the Cross, I
spoke with such fervor that very soon all my hearers were
in tears, and many have declared afterwards that this day
would remain for all time in the memory of the people of
Medlika. Everlasting praise to the Heavenly Father,

whose hand was opened with such fatherly mercy at this
celebration, for it is He that effected all this. Our coun-
try people cannot control themselves, so great is their
delight at the sight of the holy stations, and they often ask
when the priest will pray the stations with them.”

Scarcely had this one wish of Baraga’s been fulfilled,
namely, to see the Way of the Cross erected in the parish
church of Metlika, when he turned his attention to other
needs of the church. The high altar, as well as the side
altars of the parish church were in need of renovation, new
vestments, and other church utensils had to be bought for
the churches under his care. All these things were
procured in a short time, mostly at his own expense. At
the same time he found time to publish a work, entitled:
“Visits to Jesus Christ in the Most Holy Sacrament,” a
translation of a similar work of St. Alphonsus Liguori.
All this shows how much a zealous servant of God can
undertake and accomplish, who has God’s interests and the
salvation of souls at heart.

Whilst F. Baraga was thus laboring with all the
earnestness and energy of his noble soul for the salvation
of his countrymen, the thought of so many poor pagans
living in the darknes of heathenism, in ignorance and sin,
awakened gradually in his heart an earnest desire to
devote himself to their conversion. It cannot with cer-
tainty be said when and where this thought of going to the
pagans first originated in his mind. Certain it is that
it was dormant several years before he finally revealed it

to others. The author of the Slavonian Life of Baraga
remarks :
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“Taking into consideration that already at St.
Martin’s he usually slept on bare straw or on a board ; that for
he would not shrink neither from great cold nor excessive go
heat ; that he not only abstained entirely from wine, but tl?e
that very often his breakfast and supper consisted only of his
bread and water; from these and many other such fasts req
and mortifications in eating and drinking, we must con- Aw
clude that this resolution must have been growing for
several years even if he had not so declared in a letter to Goc
his sister.  For this reason he kept silent and did not The
reveal this his heart’s desire to anyone, until from various tha
indications he had been fully convinced that his wish in ﬂ_‘a‘
this matter perfectly agreed with the will of God, and that tion
it was God who was calling him thither where his own has
heart’s longing was directed.” to £
In the year 1829 a society was organized in Vienna, go -
Austria, which had for its avowed object the supporting BOX
of the North American missions. This society was fron
called “Die Leopoldinen-Stiftung” (TLeopoldine Society). and
It was approved by Pope Leo XII., who, eleven days hear
before his death, issued in its favor an Apostolic Brief and holy
granted certain indulgences to its members. His Imper- knox
ial Highness, Archduke Rudolph, Cardinal Prince Arch- both
bishop of Ollmiitz deigned to act as its supreme head and W e
superintendent, and he appointed the Prince Archbishop obta;
of Vienna as his representative. The rules and regula- he w
tions of the society were published at Vienna on the 13th I
of May, 1829. This society has done immense good to leflvf
the struggling church of our country. Year after year Bish,
large contributions were sent to the poor bishops, mission- lettes
aries, and religious societies. In the appendix of this an: a
work the reader will find a detailed statement of the con- mont
tributions sent to this country betwen 1829 and 1868. e
Father Baraga looked upon the establishment of this AR }}1
society in his country as one of the many indications of MBI

his vocation to the Indian missionary field. He, there- t’;lnp‘)
en
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fore, made known the secret wish of his heart, namely, to
go to the Indians, to his bishop and to the managers of
the Leopoldine Society, all of whom highly approved of
his design. Full of joy at the successful outcome of his
request, he immediately wrote from Metlika to his sister
Amalia, under date of November 4th, 1829 :

“You say the truth when you write that the will of
God is seen plainly in my choice to go on the mission.
Therefore I most firmly hope and I am immensely rejoiced
that God has looked upon me with a truly great love and
that He has heard my most fervent prayers and supplicg._
tions, which are of several years” duration! From all that
has happened in such an extraordinarily short time, I hope
to foresee that it will be through the will of God that I
go to the mission. I prayed to God, especially when
going to Laibach, and later until I received my answer
from Vienna and the bishop’s representative, to so guide
and dispose my spiritual and temporal superiors, whose
hearts are in His hands, that by their decision His most
holy will might be made known to me, which I could not
know in any other way. And see, without any hesitation,
both my spiritual and temporal surperiors grant me their
permission to go to those missions, on condition that I
obtain from the corresponding bishop the assurance that
he will receive me into his diocese.”

Having thus obtained the necessary permission to
leave his diocese, he wrote to Rt. Rev. Edward Fenwick,
Bishop of Cincinnati, for admission into his diocese. This
letter was lost. In vain F. Baraga waited and waited for
an answer. No answer came. However, during the long
month§ of anxious suspense he had ample opportunity to
examine and consider any doubts that might have arisen
in his mind ‘as to the trne nature of his vocation to the
misionary life.  But as in all things, so also in this
important affair, he sought nothing but the fulfilment of
the most holy will of God.~Fiat voluptas Dei—may the

- T ————————— e S




S e et e e

98 RT. REV. FREDERIC BARAGA.

will of God, not mine, be done—was his daily and hourly
prayer. These sentiments of entire resignation to the
will of God are beautifully expressed in a letter to Amalia,
his sister, dated January 22d, 1830. He writes:

“You now think that after all it may be that I will
need those books myself. To be sure, with God every-
thing is possible. God could allow my letter to the Bishop
of Cincinnati, or his to me, to be lost on its long and unsafe
transit. 1 will certainly write adother letter if I receive
no answer by March the 19th, feast of St. Joseph.
Almighty God can permit my second letter to be lost, like
the first, if it should be His holy will that I am not to go
there. But He has at His disposal a thousand other means
of turning me away from my design. He is the Lord—
His holy will be done !”

Having waited in vain until the 5th of April, he wrote
a second letter to Cincinnati. The answer came on Sep-
tember 22d, 1830, and filled him with great joy, to which
he gives expression in a letter to his sister:

“Now at length I hear from afar the voice, which
invites me to come to the holy mission. On the 22d of
September, just on the seventh anniversary of my first
holy Mass, I received a letter from North America, from
the Bishop of Cincinnati, in which his representative, that
is, the Vicar-general, entreats me most pressingly to come
as soon as possible to that so much neglected part of the
Lord’s vineyard. Now I dare hope that all obstacles have
been removed ; now I shall soon reach the goal for which
I have so long aspired.”

In another letter, written to that same sister he loved
with such a strong and pure love, shortly before his de-
parture from Metlika he says amongst other things:

“I must scold you a little for giving yourself so much
unnecessary trouble and care, that you are so much afraid
on my account of the cold winters, of the hardships,
hunger and thirst, and all kinds of dangers, which may
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overtake me on my travels. Do not, my dear sister, do
not, I beseech you, let these trifles worry you. If the mis-
sionaries troubled themselves about cold, heat, hunger and
thirst, fatigues, dangers and other hardships, they would
not bring many heathens into the Christian fold. "As
merchants do not shrink from perils and hardships in
order to increase their possessions which they can enjoy
only to the end of their short life, why should these dif-
ficulties frighten me who have no other object in view than
to gain immortal souls for heaven? Banish, then, all
these vain cares from your mind, which oppress you so

much as you write in your letter, and give me up perfectly
and completely to the Lord.”

After Baraga had arranged all his affairs and received
all things necessary for his long journey, it was his only
care to start as soon as possible. Great was the grief of
the good people of Metlika when the day of his departure
was come. He had labored among them for two years
and had endeared himself to them by his many acts of
kindness¢ . anil;’ natuerly gopdnese Hg had been a true
father and ‘friend ‘to’ them: ‘all.- - His departure from
Metlika “wis ‘indedd sdd.. ‘Towards the end of October,
1880, on a Sunday after catechism, he spoke a few words
of farewell to his people. Cries and lamentations broke
forth on all sides. Baraga himself could not restrain his
tears. He left the pulpit and kindly requested one of his
reverend colleagues to pray the Litany in his stead. But
when the people noticed that he was not kneeling as
usually before the altar, they ran out of the church after

him and kissed his hands and garment, crying piteously at
the same time.

The next day the wagon that was to take him away
was waiting in front of the priest’s house. Hundreds of
people had come from all sides to see him once more and
receive his parting blessing. When Baraga came out of
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the house all crowded around him to kiss his hands or gar-
ment. All wept bitterly.

After Baraga had taken his seat on the wagon, someone
attracted his attention by tapping on his arm. It was the
parish priest, who was also dean, Rev. Marcus Derganec.
He had entertained for a long time a great dislike to
Father Baraga on account of the latter’s great populanty
“Father Frederic,” says he, addressing Baraga, “you have
rummaged a great deal in our churches and, wanted to
make yourself important by getting things for them.
But all is not paid for yet. Who will pay for them when
you are gone ¢’

Baraga arose from his seat and looked sadly at the
dean. Tears glistened in his eyes. He said: “Very Rev.
\Dean, you know very well that I have no property and that
my pockets are empty. I willingly give you my coat that
you may pay with it the remaining debts.” He then
began to pull off his coat, which he had lately got made
to cover with it his shabby clothes. At this, loud murmurs
of discontent were heard.. The,people were highly
incensed at the dean’s u,nreasdnable digplay, .of ill-will
against Baraga. The dean’ hasm]‘y withdrew, full,of con-
fusion and Wlthc,lt -akmg Baraga 8 cmt The debts,
which the latter hidd contracted in repairing and ornament-
ing the churches under his care, were afterwards paid
mostly by his sister Amalia and partly by the voluntari
contributions of pious people.

After the dean’s departure, Baraga wanted to drive
away. But the people seized the wheels of the wagon on
which he was sitting, and forcibly held back the horse and
wagon. He could not stir. He consoled them and begged
to let him depart, but in vain. It was only after a long
delay that they finally let him go. Once more he gave
them his blessing, and the wagon began to move. Many
ran after him. All cried&so loud that their cries and
lamentations could be heard at a great distance. We are

pr



LABORS AT METLIEA. 101

reminded here of St. Paul’s departure from Miletus (Acts
Ap., ch. xx). “Magnus autem fletus factus est omnium.”

Great, also, was the grief of his dear sister Amalia,
when, on the 29th of October, at half-past nine in the
evening, she accompanied him to the stage coach which
was to carry him away. But this we must mention: that
Baraga himself, though very tender-hearted and easily
moved to tears, left everything that was dear to him—
sister, fatherland, all—with a cheerful heart. All was
forgotten in the happy thought of becoming now a-mis-
gionary in America.

After a journey of two days and three nights, he
arrived at Vienna on the 1st of November. There he was
received with great joy and much kindness everywhere,
especially by the directors of the Leopoldine Society, who
gave him 400 florins to pay his traveling expenses, as he
was their first candidate for the Indian mission. Others
presented him with various articles for his mission.




CHAPTER XV.

FATHER BARAGA LEAVES EUROPE. INCIDENTS OF HIS
JOURNEY.

ARRIVES AT CINCINNATI.

HIS
LABORS IN THAT CITY.

Having obtained his “Exeat” from the Rt. Rev. Bishop
of Laibach and his admittance into the diocese of Cincin-
nati, Father Baraga departed from Vienna on the 12th
of November, 1830. Traveling by way of Linz, Passau,
i and Landshut, he arrived at Munich, Bavaria, on the 15th
3 of said month. He stayed there two days, and went, on
the 19th, to Strassburg. Being on French territory, he
feared trouble on account of the excited state of the coun-
try. He was not molested, however, in the least. On
November 23d he arrived at Paris and remained there
! three days to see the most celebrated sights of the great
: French metropolis.
' On the 27th of November he arrived at Havre de
‘ Grace, where he was obliged to wait until the first of
f December, on which day he embarked for New York. It
; is an indication of F. Baraga’s humility and frugality that
|

he traveled as deck-passenger. The fare from Havre de
Grace to New York was but 52 florins. The weather was,
on the whole, very favorable. On the second Sunday and
| Monday of Advent, however, they had a fearful storm,
;; which filled the passengers with terror, as the mountain-
l

high waves threatened to submerge the ship# During the
f voyage F. Baraga suffered much from sea-sickness, but
no sooner had he landed than he recovered and enjoyed
better health than he formerly had in his own native land.

]
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He landed in New York on December 31st, 1830. With
feelings of deep gratitude to Divine Providence, who had
brought him safely across the stormy Atlantic, he stepped
on the soil of the New World, where he was to labor se)long
and faithfully for the conversion of innumerable goufl/s.

Although New York contained then one hpindred and
sixty churches of all possible denominationj-,«",he found
only four Catholic places of worship, and that in a city
which then had a population of 200,000. On the 4th of
January, 1831, F. Baraga left New York, and landed the
same day in Philadelphia, where he stopped five days.. At
the urgent request of the priest, who had kindly received
him, he preached with a heart full of emotion, in German,
on Sunday, the ninth of January.

On the following day he set out from Philadelphia,
and arrived late that same day in Baltimore. The next
day he paid a visit to Most Rev. James Whitfield; Arch-
bishop of that city. The good Prelate received the young
priest most kindly and praised his good intention of devot-
ing himself to the Indian mission. He left Baltimore on
the 12th of January. A short distance from Columbus,
0., an accident occurred, which might have cost him his
life and which shows the loving care of God for the young
missionary. As he was traveling on a stage, he arrived,
some time after midnight, at a hotel not far from Colym-
bus. The passengers got out to) warm themseélves..
Scarcely had they done so when the horses became fright-
ened and ran away. At a considerable distance the stage
was found in a ravine all smashed to pieces. The passen-
gers thanked God for their wonderful escape, for had the
accident occurred a few moments sooner, while they were
on the stage, some of them would probably have lost their
lives. At the next house another conveyance was hired,
and so they arrived safely at Columbus, whence a stage
brought them to Cincinnati, where Baraga arrived on the
18th of January. The whole cost of the journey from
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Vienna to Cincinnati was 365 florins. Bishop Fenwick
received F. Baraga most cordially. It pleased him highly
that Baraga had arrived so soon, for he had not expected
him before May. He was particularly delighted when F.
Baragatold him that he had come, not to stay in the city,
but that he wanted to go to the Indians to labor for their
conversion. The good Bishop told him to remain over
winter in Cincinnati and that he would take him along

on his next Episcopal visitation and station him at a suit-
able place.

F. Baraga was enthusiastic with praise of Bishop Fen-

wick. He says one cannot imagine a more humble, kind,
pious, and zealous Prelate than the Bishop. He compares
him to St. Francis de Sales on account of his affable and
saintly disposition. As to his labors during his stdy in
Cincinnati, F. Baraga writes as follows to his sister
Amalia, under date of March 19th, 1831:

“We have here in Cincinnati two congregations—the
one English-speaking, the other German. In a former
letter I have informed you that the number of German
Catholics here is quite considerable, and 1 have to hold
divine service for them until I leave for the Indian mis-
sion. Now, during Lent, I preach three times a week, as
the Bishop has enjoined me to do, namely, on Sundays,
Wednesdays, and Fridays, in the afternoon, besides which
I have another sermon at the 10 o’clock Mass on Sundays.
In addition to this I have catechism for the German chil-
dren three times a week—on Tuesdays, Thursdays, and
Saturdays. Moreover, 1 attend sick-calls and have other
pastoral duties to perform.

“Whatever spare time I have I bestow upon improving
my knowledge of the English language. "What I have
learned of this language in Vienna is of such service to
me now that I can understand almost all I read in English
and express myself in conversation. It is not difficult to
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learn English in our residence here, as almost all our con-
versation is carried on in that language.

“Not long ago I had to perform a missionary duty in
English. The case was this: A negro, who could speak
but English, was in danger of losing his life through a
contusion that happened to him on board a steamboat.
This negro had often entertained the wish to be baptized,
but had never executed this good resolution and had not
belonged hitherto to any religious denomination. But
when this misfortune brought him to his death-bed, the
desire to be baptized and become a Catholic revived in
him lively. A woman, therefore, came to our house to
bring an English-speaking priest to this negro, but there
was none just then at hand. As the woman declared that
the sick man was in danger of death, I went immediately
with her. When I arrived at the house and found the
negro really very sick, I asked him whether he earnestly
desired to be baptized and become a Catholic. He declared

expressly that such was his wish, whereupon 1 baptized
him after some preliminary instruction an§l preparation.
He was afterwards more fully instructed by gnother priest.

“A missionary in North America should know almost

all languages that are spoken in Europe, for people of all
European nations are to be met with here. During the
short. time that I have been here, I have used in the.per-
formance of my pastoral duties all the languages I kngw
except the Slavonian. 1 have heard several confessions
in Italian and French, and God gives me the grace not to
fipd it as difficult to hear French and Italian cqnfessions
and give instructions in these languages as it was in
Slavonian during the first year of my priestly career.

“I have also not omitted to learn the language of the
Indians a little. An Indian youth, who is being educated
in our house, occasionally gives me instructions in) that
language, which, however, is not easy to be learned. Tt
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has long and queer-sounding words, but I hear it is poor
in words and very simple. Here are a few:

God means in Ottawa—Kitschemanito.

Heaven—Wakwing.

Hell——Anamakamegong.

Earth—AKki.

Sun—Kisis.

Moon—Tibikikisis.

Day—Kischigak.

Night—Tibikot.

Water—Nibisch.

Fire—Skote.

Soul—Ninschibam.

Father—Nosse.

Priest—Makateokonoje.

Mary, mother of grace, means in Ottawa—Maria,
quenatsch ningwinam.

Mary, our protectress, pray for us, means in Ottawa—
Maria, genawenimiiang ! gaganotamawischinam.

“Today, that I am writing, is the feast of St. Joseph.
Here it is not a feast of obligation ; otherwise I would not
have had time to write to you. All day I am thinking of
my dear relatives and acquaintances in Europe. I love
you all as dearly as I did when yet in Europe, and even
at this great distance I think daily of you. We live, it
is true, in different parts of the world, and the immense
ocean rolls between us, still we can always be united in
sentiment and prayer and remain united until the divine
love unites us still more intimately hereafter in the king-
dom of everlasting love.”

As we have seen above, there was as yet no separate
German Church in Cincinnati, although the Germans were
even at that time numerous enough to form a large con-
gregation (in 1831). The ground, however, had been
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bought for a German Church, but the people were very
poor, having come but lately to Ohio, and being mostly
laborers and farmers. There was thus but one Catholic
Church in Cincinnati in 1831, which was Bishop Fen-
wick’s cathedral.

Father Baraga enumerates, in a letter dated January
22d, 1831, the churches built in Ohio during Bishop Fen-
w1ck’s adm1mstrat10n, prior to 1831: The cathedral in
Cincinnati, a church at Lancaster, Somerset, Canton,
Zanesville, New Lisbon, one in Guernsey County, two
churches and a monastery in Perry County, and a church
in Brown Co.; in all, fen churches. In the following
places churches were soon to be erected: A German
Church in Cincinnati, another church in Tiffin, Chnton,
a German Church in Huron County, and others

Bishop Fenwick (Edward), who was himself a Domin-
ican, led with his priests and ecclesiastical students a real
monastic life in a poor, delapidated building, dignified
with the name of seminary. At five in the morning the
bell would ring and all would rise. Before and after meals
prayers were said aloud, as is customary in monastic
houses; after meals followed a short adoration of the
Blessed Sacrament. There were five priests and four
ecclesiastical students, one of them a full-blgdd Ottawa
Indian from Arbre Croche, Mich., with the name of
William Maccatebinessi (Blackbird), a youth of eighteen
years, who could speak English and Ottawa, and was to
be sent back, after his ordination, to his people in the wilds
of Michigan to work at their conversion. He was subse-
quently sent to Rome by Bishop Rese, and studied with
marked distinction in the Urban college of the Propaganda
Fide, where he died on the 25th of June, 1833.%

*In his work: “History of the Ottawa and Chippewa Indians of
Michigan,” the author, A. J. Blackbird, asserts that William
Macatebinessi was assassinated at college. For a full refutation of
this groun(iless assertion see note in appendix.
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The residence of Bishop Fenwick and his priests was
very poor indeed. With the money received from the
Leopoldine Society, Vienna, he had erected, prior to
Baraga’s arrival, a three-story college, at a cost of $7,500,
and Baraga estimated that it would take about $4,000
more to finish and furnish it. At the special request of
his beloved Bishop, F. Baraga wrote a letter of thanks to
the abovenamed society for their generous donations to
the Cincinnati diocese. The very first donations of the
Leopoldine Society were for the diocese of Cincinnati. In
April, 1830, they sent 22,220 florins, and in August of the
same year again 12,200 florins; in all, 34,420 florins. We
shall show hereafter how much the Catholic Church in the
United States owes to Austria, to the generosity of her
ruler, of her nobility, clergy and people.

L4




CHAPTER XVI.

FATHER BARAGA SETS OUT FROM CINCINNATI FOR HIS

INDIAN MISSION. HIS LABORS AMONG THE WHITES

ALONG THE ROUTE. HE ARRIVES AT ARBRE CROCHE.

As we have before remarked, Bishop Fenwick told F.
Baraga, upon his arrival in Cincinnati, that he would take
him along in the spring, when visiting the Indian missions
of his diocese, and duly install him amongst his future
spiritual children. The burning zeal of the saintly Father
manifested itself, as might be expected, everywhere on this
journey. Wherever there was an occasion to preach the
word of God, to baptize poor children, to hear confessions
and bring back sinners to God, or to visit the sick, Father
Baraga was there. He gave himself no rest seeking the
poor “lost sheep of the house of Israel.” Of him it may
be truly said as it was of our Lord: “Pertransiit bene-
faciendo”—he went about doing good. We will give to
the kind reader the particulars of this journey in Baraga’s
own words:

“On the 21st of April, this year”’—his letter was dated
Arbre Croche, August 22d, 1831—“I set out from Cin-
cinnati to betake myself to the mission station assigned
to me. To complete my narrative, I must mention here
what the humility of my Rev. Bishop passed over in silence
in his former communications to the Leopoldine Society
regarding his indefatigable zeal for the cause of God. It
is this: In order to further the cause of the Indian mis-
sion, the Bishop resolved to make the entire journey from
Cincinnati to Arbre Croche with me. The Indians of that
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place are acquainted with him; he had been there once
before. They call him the Great Black-robe or High
Priest and have great respect and unbounded confidence
in him. It was therefore very good that he came here with
me and installed me in their midst. The distance from
Cincinnati is at least as great as that from Vienna to
Naples.

“Bishop Fenwick desired me to leave Cincinnati a
couple of weeks before him in order to hunt up, on the
way, Catholic families and give them an opportunity to
perform their Easter duty. In a small town called
Miamisburg, thirty-five miles from Cincinnati, I found
the first Catholics, and they were Germans. , I stayed there
a few days, said Mass, preached three times, and heard
confessions. I learnt here that there was another Catholic
family twelve miles from Miamisburg. I went thither
and found a good man and his equally worthy wife and
six children. These good people were highly rejoiced at
my coming. They prepared themselves for their Easter
confession, and the next day both of them and their two
oldest children received Holy Communion. I preached
there likewise in a large room of his house. In the neigh-
borhood there are many Germans, who, it is true, are all
Protestants, but who gladly hear the word of God, even
when announced by a Catholic priest. This man had
informed his néighbors that a Catholic priest had arrived
—as I was informed, I am the first Catholic priest that
ever came to that part of the country—and thus many
assembled to hear the sermon. They were satisfied with
the doctrine announced, but no tree falls with one blow!

“Next day this man conducted me three miles further
into woods to a venerable old Irishman. I had been
informad that this poor old man of eighty-one years had
been living a long time in the wilderness, that he was half
blind and deaf, and that for many years he had had no
chance to receice the Holy Sacraments. The evening
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before my intended visit I sent a boy to tell him that a
priest would come the next morning in order to hear his
confession and give him the Holy Sacraments, at which
the good old man was very much rejoiced. 1 accordingly
went and found him in a very miserable hut. In this
shanty resided the old man, his wife, and three other
women with five small children. The poor old man, who
had not seen a priest for upwards of fifty years, received

the Holy Sacraments, of which he had stood in want for
8o long a time.

“The other inhabitants of this hut were not Catholics.
I was heartily glad to have been able to give spiritual help
to this poor old man, who stands at the door of eternity.
But God gave me, in addition, another ineffable missionary
joy. As above remarked, there were five small children
of different mothers in this hut, and I learnt that not one
of those children had yet been baptized. Their mothers
are unhappy creatures, who profess no religion, and, con-
sequently, did not trouble themselves about having their
children baptized, as there are many such in this wild and
too free country. Besides, no priest had ever before pene-
trated this wilderness. When I proposed to them to bap-
‘tize their children, two of the mothers immediately con-
sented, but the third did not. However, she soon
acquiesced, and the holy baptismal function proceeded. I
thanked God most heartily and begged Him at the same
time that, if it were His holy will, He might take to Him-
self all or some of these poor creatures, who had now
become His children, or, that He might let them become
more fortunately situated (for their religious good) than
they are at present.

“I then returned to Miamisburg and journeyed on
further to another pretty large city named Dayton. Here
I awaited Rt. Rev. Bishop Fenwick. In the meanwhile
I performed missionary duties in this city. There are
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but few Catholics there and they are very lukewarm, with
the exception of a few.

“On the first of May I said Mass in the house of the
Catholic with whom I was stopping. In the afternoon I
preached in a Protestant Church. There are many Ger-
mans here of all sects. It appeared to me very singular
Ao preach in a Protestant Church and before a Protestant
congregation. Besides, the sermon was preached in my
secular clothes, without surplice and stole. Alas! It is
really a misery the way religion fares in this country. In
addition to the many sects that are found here, there are
everywhere a great number of atheists. They are neither
baptized, nor have they any kind of faith or religion.
There are many good-natured people to be found amongst
them, who have grown up in this sad state solely through
neglect on the part of their parents and through want of
priests. And now they remain in their infidelity because
they know nothing better. Many of these unhappy crea-
tures might easily be gained for God and the Church, if
there were but more priests to preach the Gospel to them.
I intended to ask my Bishop for. permission to let me
always travel around in the country to seek such lost souls
and stay with each one-until he would be thoroughly
instructed, baptized, and strengthened in his holy faith,
and then go on further. How many souls might I not
gain for God! When in Cincinnati I deliberated about
this matter with Very Rev. Vicar-General Rese, but he
told me it would be more useful and betten for me to go
to the wild Indians; that the prospects there were brighter
still. Hence in this regard all T can do is to pray God to
send soon several laborers into this abandoned part of His
vineyard, that so many immortal souls, redeemed with His
precious Blood, may not perish.”

The above reflections show the heart of a true pastor.
Not ease and comfort, not money or honors, souls, immor-
tal souls, redeemed with the precious Blood of Jesus, these
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were all that . Baraga sought. To the true pastor the
soul of the poorest Indian or negro child is as precious as
that of the greatest king or millionaire.

Father Baraga continues: “From_Dayton I set out,
in company with my Bishop, for Detroit; where we arrived
on the 15th of May, and where we remained five days.
There are many German and French Catholics in this city.
I spent my time in preaching and hearing confessions.

“From Detroit we traveled by water to Michilimacki-
nac, where I did not delay long. On the 28th of May
(1831), I arrived at Arbre Croche, and shortly after came
also my Bishop. Happy day which plaoed me among the
Indians, with whom I will now remain uninterruptedly
to the last breath of my life, if such be the most holy will
of God !”
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CHAPTER XVIIL
LABORS OF FATHER BARAGA IN ARBRE CROCHE.

The good Indians of Arbte Croche were highly pleased
at the arrival of their new pastor. They were filled with
unbounded joy when, at Baraga’s first Mass in their rude
chapelpBishop Fenwick told them that he would leave him
with them and that their new Father would always remain
with ther.

The newly converted Indians gave their new pastor
great (?OIIS()M/ti()H. In his report to the Leopoldine Society
of 1831 11(“.1\)1‘21i8(?s their doeility, humble and ready obedi-
ence, piety and child-like attachment to him. They
always called him with the endlearing name of Father and
behaved towards him like good children do towards their
father. Whatever he told them to do was immediate]y
done and the order of divine service punctually observed.

At five in the morning the Angelus bell was rung and
the whole village assembled at the church or morning
prayers, which were read aloud by one of the head-chiefs.
Then followed Holy Mass, at which a great number
assisted every day. Every evening the bell was rung
again and all assembled for night prayers, at which they
sang pious hymns in their native tongue. After devotions,
he gave them a short catechetical instruction, which, of
course, the poor, ignorant, but well-meaning, Indians
needed very much. On Sundays and holy days of obliga-
tion they had divine service four times, namely, early
morning prayers in common, then High Mass at 10 a. .
At 3 oclock in the afternoon were Vespers and cate-
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Indians Logging Near Harbor Springs (Ancient Arbre Croche), Mich,
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chism, and night prayers at sunset. Truly this was a
model Christian community.

In the beginning F. Baraga, like all missionaries,
employed the service of an interpreter. Luckily, he had
an Indian who could speak French fluently. When preach-
ing, F. Baraga would say a few sentences in French and
stop; then his dusky interpreter would tell his country-
men what the Father had said. He likewise heard con-
fessions in the same way. The people were satisfied at
this, as they knew that their beloved Father could not

yet speak their language and that the interpreter was a™

good Christian and well instructed. The writer had to do
the same thing when he preached and heard confessions
among the Menominees at Keshena in the winter of 1865-
1866. Although confessing through an interpreter is
highly disagreeable to white people, it does not seem to
be so repugnan; to the Indian, provided the interpreter
be a person of great virtue and discretion. F. Baraga
praised his people for going often and willingly to confes-
sion. Scarcely a day passed without some one going to
confession. Between Christmgs and New Year all the
communicants, to the number 1f one hundred and thirty-
seven, approached the Holy Sacraments. This filled the
heart of the pious pastor with sweet joy and consolation.
He also kept up the school, started by his predecessor, Rev.
F. Dejean. He had at first forty children, boys and girls,
whom he and his interpreter instructed in reading, writ-
ing, and the catechism.

Speaking of his labors at Arbre Croche during the fall
and winter of 1831, he says:

“It is unspeakably consoling and joyful to me to be
here. The conversions of pagan Indians, who live around
here, are so numerous that in the short space of two months
and a half that T have been here, seventy-two Indians, chil-
dren and adults, have been baptized ; among them are ven-
erable old men of sixty and seventy years. 1 make, from

¥
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time to time, excursions into the country with my inter-
preter, and when I find a wigwam I enter. In some wig-
wams I find only Christians, in many they are all pagans,
and in some they are mixed. Where I find pagans I try
to show them the utility and necessity of the Christian
religion, which God Himself has taught us. I have often
the joyful consolation of seeing how deep the word of God
penetrates into the hearts of these poor savages and how
they resolve to embrace a religion which can make them
happy for time and eternity. I then take care to have
these catechumens instructed in the first rudiments of the
Christian faith by others who are already Christians and
live near them, and then they are solemnly received into
"the Church. I cannot express with what heartfelt joy and
grateful feelings I baptize newly converted pagans, espe-
cially when there are several to be baptized together. On
one day I had seven, and on the 12th of July—O happy,
never to be forgotten day !—I baptized at one time eleven
pagans. :

“The inhabitants of this part of the country are real
heathens and idolators. They adore not only the sun and
the moon, but have, moreover, their household gods, to
whom they offer solemn sacrifice, at the conclusion of
which they have their sacrificial banquet. They are full
of idolatrous superstitions and have bags full of all kinds
of superstitious objects, of which they make use at their
sacrifices and other pagan ceremonies. Now, when a
pagan having such a bag is converted, he brings this

devil’s bag to the missionary to be burnt. Not long ago
“.such a bag, full of superstitious articles, was brought to
be burnt in front of our church. I hope that the Lord
of hosts, who alone should be adored, receives with great
satisfaction such burnt offerings. The pagan who brought
me this sack to be burnt is one of the chiefs of the Ottawa
nation. T hope that his conversion, which caused quite a
commotion, will bring about that of a great many others.
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God, the sole cause and perfecter of all good; be a thousand
times praised for all the good He allows to be accomplished
here.”

Father Baraga’s church, school and house were no
architectural beauties:” They were the work of Indian
carpenters, whose principal, if not only, tool, was their
axe or hatchet. The roofs of these buildings were covered
with birch-bark, and when it rained the water came in
through many a hole. On such occasions he would spread
his cloak over the table, on which he kept his books and
papers, and open his umbrella and put it above his bed to
keep it dry; he himself would sit down in that part of the
room where it rained the least. Truly his was a poor, hard
life; a life full of privations, yet he says he felt happier
in his little room, notwithstanding all hardships and
miseries, than many others in their gilt palaces. “Super-
abundo gaudio in omni tribulatione nostra”—I exceed-
ingly abound with joy in all our tribulation.

Baraga’s church was comparatively large and could
seat about four hundred persons. It was a very poor build-
ing, built of logs and covered with bark. He had near by
two small missions, which he often visited. In one of these
places not only the roof, but the whole church was made
of birch-bark, like the common Indian wigwam; it was,
in Indian parlance, a birch-bark prayer-wigwam.

He found the Ottawa language at first very difficult,
not having any books to aid him in the study of the lan-
guage. His interpreter, however, was of great help to him,
and with his assistance he worked at composing an Ottawa
dictionary and grammar. He also intended to compose an
Indian catechism with prayers and hymns, which Bishop
Fenwick promised to have printed in Cincinnati.

During the summer and fall of 1831 the number of
conversions was so great that nearly all the people of that
place were now either Christians or catechumens under
instruction, and soon to be baptized. By the 4th of Jan-
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uary, 1832, that is, in less than six months, he had 131
converts, mostly adults. It was his intention to leave
Arbre Croche as soon as most of the pagans were converted,
and go north, where, as he was told, there were a great
many pagans who had never heard or seen a missionary.
Of course, there were some pagans at Arbre Croche and
in the neighborhood "who were hardened in paganism and
sin. No missionary can convert all. Even our Lord, the
great model of all true missionaries, did not convert the
hardened pharisees and scribes. Falth is a gift freely
offered to all, but it is not forced upon anvbod\ Of the
Apostle’s ministry it is said: “brediderunt quoti quot
praeordinati erant ad vitam aeternam,” “As many as were
ordained to life everlasting believed.”

“I cannot thank the love of God enough,” he says,
“that He called me to a country where there are still so
many pagans and so few preachers of the holy faith,
There is but one priest in the neighborhood, who is abont
fifty miles away from me, at Mackinac. The other mis-
sionaries are 400 to 500 miles away, and the further north
one goes, the fewer missionaries does he find, and the more
pagans. Oh, how glad I am and how thankful to God that
I have left a country which has a superabundance of
priests and have come here where I can count my fellow-
priests, who are hundreds of miles away! If some of my
younger fellow-priests would know what happiness Indian
missionaries experience, and how many occasions they
find to work at the salvation of their fellow-men, certainly

® some of them would resolve to brave all the hardships and
dangers and come to this country in order to preach the
word of life to the heathens, and make them Catholics,
and thus bring them to eternal life. It is true, many hard-
ships are connected with the missions in this country, but
they are far outweighed by the consolations and spiritual
joys which are enjoyed here.”
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May these saintly words of Baraga find a responsive
echo in the hearts of many a young, noble-hearted priest !
“The harvest is great, but the laborers are few.” There
are about 300,000 Indians in the United States and
Alaska. Of this number a great many are still pagans.
The Jesuits, Benedictines, Franciscans and some secular
priests are doing noble work among them; still much
remains to be done.

Although Father Baraga had such great success, this
did not elate him nor make him proud. He was little in
his own eyes. All our Indians praise his great humility.
We see this beautiful virtue shine forth in all his letters.
They breathe humility, gratitude to God and his bene-
factors, ardent zeal for the salvation of souls and great love
and kindness towards the poor Indians. He was truly a
man of God, a man of prayér, gifted with apostolic vir-
tues; hence God’s blessings attended his work everywhere.

Speaking of his labors during the winter of 1831-1832,
he says:  “Indescribable is the goodness of our God,
which reveals itself here so much. I am infinitely thank-
ful that T1e has deigned to use a poor man as an instrument
for manifesting to these poor heathens His merciful love
and grace. Conversions continue steadily and those con-
verted are very good Christians. They live in peace and
brotherly love and havéan extraordinary fear of commit-
ting sin. They like very much to go to confession and keep
going oftener and oftener. Some days I have from
twenty to thirty confessions.”

“I await with great longing the near arrival of spring,
for then I will again have more numerous conversions and
baptisms. There are many pagan Indians in this neigh-
borhood who promised me, last summer and autumn,
when I went to seek them in their wigwams and forests
and spoke to them about the Christian religion, that they
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would embrace it and be baptized next spring. Many of
them are being instructed during this winter in the prin-
ciples of our holy faith by such of their fellow Indians

as are already converted, in order to receive Baptism
immediately this spring.”




CHAPTER XVIIL

FATHER BARAGA’S VISIT TO BEAVER ISLAND.

In the early part of spring, 1832, a Christian Indian
of gnother part of the country came to tell Baraga that he
hafl conversed with many of his pagan countrymen about
the Christian religion, and that they had assured him that
they, too, would become Christians as ioon as a priest
would come and instruct them. This made our good
Indian so happy that he made a journey of\three days to
tell the Father the joyful news. He invited‘the mission-
ary to visit that section during the coming spring and as-
sured him that he could establish quite a mission there.
F. Baraga praised his zeal for taking such an interest in
the eternal welfare of his countrymen, gave him some pic-
tures, and bade him return home and strive to keep his
people in their good disposition. From two other Indian
villages came the same joyful tidings. The good Father’s
expectations were not disappointed. Between KEaster
Sunday, April\22d, and June 24th, that is, in two months,
he baptized oné hundred and nine pagans, mostly adults.
Seve f these converts were venerable old men, who, at
the brink of the grave, so to say, received the grace of
spiritual birth in Jesus Christ and with it eternal life.

He writes: “Since the conversion of the pagans was
the only motive I'had in leaving my dear fatherland and
coming to this wild country, I feel great satisfaction and
experience unspeakable spiritual delights at the great suc-
cess the Lord of the harvest gives to my labors. I cannot
sufficiently thank God for coming here, where so much
good can be done. Even if T would have nothing else to
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do for the rest of my life than to keep and confirm in the fied.
faith the Indians thus far converted, I would be perfectly have
satisfied. I hope, however, that God will give me the ner
grace to convert many more pagans to the true faith, and be 11
bring them through the saving teachings of Christianity Arb
"to civilization.” - chie
During the past winter F. Baraga had oft({n xhade me 1
enquiries whether there were any other Indian\yill ‘
near by. Ile was informed that there was one a nu
journey distant, another a day and a half, and & aslrd a comy
distance of three days. As soon as his Indian parishion- show
ers at Arbre Croehe had performed their Easter duty, he sion;
made a trip $6 Beaver Island, a beautiful island in Lake SR«
Michigan. The island is of cons1derab1e size and named then
Beaver Island from the many beavers that used to be found bark
there. There was a small Indian village on this island, chiei
consisting of eighteen wigwams. The principal source of and
support was fishing and making maple sugar. for t
During the past winter one of these poor Indians had “
imbibed some knowledge of. Christianity by conversing Indi
with some of his Christian countrymen. He came after- ties.
wards to Arbre Croche and was baptized. He proved to to sa
be a very good Christian. When about to return to his At It
island-home, F. Baraga requested him to tell his people gran
that he, Baraga, would visit them the next spring and A
preach to them the word of God. So in due time the zeal- win,
ous missionary embarked in a small sail-boat with some tions
Christian Indians of Arbre Croche. We will give his made
own account of the journey: exclu
“My heart beat sensibly when we approached the T
island. T have a white flag with a red cross in the middle, of th
which T unfurl to the winds when going to a mission, so impo
as to make the boat of the missionary recognizable. We made
had a favorable wind when sailing toward the island. them
Lovely floated in the wind the friendly banner of the cross and f
and announced the coming of the minister of the Cruei- so th
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fied. As soon as the island-dwellers—who, as all savages,
have remarkably sharp eyes—saw and recognized my ban-
ner far in the distance, the head-chief caused his flag to
be immediately hoisted over his wigwam. My Indians of
Arbre Croche immediately noticed the flag of the head-
chief and interpreted this as a very good sign, which made
me feel at ease.

“Finally, when we approached Beaver Island; I saw
a number of these pagans hasten to the shore to bid us wel-
come. The men fired a double salute with their guns to
show how much they rejoiced at the coming of the mis-
sionary. Scarcely had I stepped ashofie, when all the men
s&gpme and shook hands with me to bid me welcome. They
then conducted me to their village, composed of poor birch-
bark wigwams. I first entered the wigwam of the head-
chief, where a number of these poor savages assembled
and could not satisfy their eyes gazing at the Black-robe,
for they had never seen a priest before.

“When a person has any business to transact with the
Indians of this country he must observe certain formali-
ties. Hence I did not tell them immediately what I had
to say to them, but conversed on other different subjects.
At last 1 requested the head-chief to convene next day a
grand council.”

An Indian couneil is called in Chippewa: Sagasswaidi-
win, a smoking together, because at such public delibera-
tions every Indian smokes whilst listening to the speeches
made by the tribal orator and other speakers. Women are
excluded from such public assemblies.

The Father continues: “I told him”—the head-chief
of the island—*‘“that I would speak to the people about
important mafters. So next day they all assembled and I
made them a speech, in which I briefly and clearly showed
them the necessity and benefits of the Christian religion,
and finally requested the chief to answer. The latter did
so through his orator, assuring me that they were very
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much pleased and reckoned themselves happy at seeing a
priest on their island and that they desired most earnestly
to\embrace the Christian faith. You can imagine what
a heartfelt joy this answer caused to the missionary. I
remained some time with them, instructed them, and the
11th of May was the happy day on which I baptized
twenty-two of these Indians.

“From there I went to another small village, which is
two days’ journey from Beaver Island, on the other side of
Lake Michigan, in the territory of the Northwest. As I
have remarked above, I had last winter an opportunity to
send word to the Indians of that village that I would visit

them during spring. Hence when 1 arrived there they

received me in the most friendly manner and rejoiced
exceedingly at the coming of the missionary. The good
feeling of these poor savages, who had remained pagans
so long solely because no preacher of the faith had ever
before come to them, filled my heart with inexpressible
sadness and joy. I was deeply moved and surprised when
I saw that these good people, in whose hearts the antici-
pating grace of vocation to the holy faith worked so
mightily, had begun to build a little church, Indian-
fashion, of logs and bark, even before I had come to them !
They had not thought that I would so soon fulfill my
promise of coming and seeing them, and that was the
reason why they had not as yet completed their church.
When I saw them working so diligently at their church,
I, too, began to work, and my companions, nine in num-
ber, encouraged by my example, aided in the good work,
and we finished the church that very day. The next day
I called them all together and, having first blessed the
church, I said Holy Mass in it and preached. I cannot
describe with what deep emotion and gratitude towards
God I performed the ceremonies of the church. The
thought: In this wild place, in this primeval forest,
where but lately only the cry of savages was heard and
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idolatroug sacrifices offered to the wicked spirits, now in
this same place stands a temple of the living God, in which
the immaculate Lamb of God is offered to the heavenly
Father—this th6ught affected me so strongly that I wept
tears of the deepest emotion and I could not find words
with which to thank God. Happy are we that He needs
not the expression of words! He sees our hearts! This
little church is built but of logs and bark and is in want
of all that can please the eye or express artistic taste; yet
it appears to me to be a more precious temple*than so many
churches in Europe, richly decorated with gold and works
of art, and which are often desecrated by the lukewarm-
ness and misbehavior of those that visit them:~,

“I dedicated this little church to the honor of God
under the name and patronage of His Virginal Mother
Mary. When I made—in Europe—the resolution to con-
secrate my life to the (Indian) mission, I promised our
dear heavenly Mother that I would dedicate the first
church, which I would bless amongst the Indians, to her
protective Name, for I am convinced that she continually
prays to her divine Son for the success of our mission.

“I remained quite a long time with these good Indians,
instructing them in the doctrines of religion, and said
Mass every day. All the Indians of this place, large and
small, old and young, embraced the Christian religion with
one solitary exception, namely, an old man, to whom God
seems to have denied the grace of faith on account of his
pride. .He is unwilling to believe anybody except his own
very weak reason. He maintains stubbornly that he lived
once before on earth, that this is his second life, and after
ending this life he wants to go where his pagan forefathers
are.” This last remark is a common saying with pagan
Indians.

“The 25th of May was for these Indians the happy
day, on which they were regenerated by water and the
Holy Ghost unto eternal life. T baptized on that day nine-
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teen pagans. Thanks be to the good Shepherd, who has so : Croc
mercifully led these poor lost sheep to His fold. Thanks many
be also to Mary the loving Mother of grace, who continu- religi
ally prays for the conversion of pagans. ‘ third
“After Baptism they brought to me all their idolatrous journ
articles, which they had hitherto used in their pagan sacri- altho
fices. I had a fire made and burnt all these abominations enem
of paganism as a holocaust to Him, the Almighty, the Thesc
Eternal, to whom alone sacrifice is due and to whom be tion a
praise and glory forever! Before leaving these good and them
happy people 1 distributed among them a great many these
religious pictures and promised to visit them from time they ¢
to time in order to preserve and strengthen them in the of int
faith, which promise consoled them very much.* to whi
“From there I returned to Beaver Island, where they to mal
also brought me all objects used in their idolatrous sacri- in eve
fices, which I likewise burnt. The newly converted and ke
Indians determined to erect a small chapel. At the present spoke
time they had constructed a kind of chapel of logs, birch- hearin
bark and mats, in which I daily said Mass with grateful gone t
feelings and gave religious instructions three times every took G
day. Six more pagans were converted and baptized. tized ¢
However, there are yet many pagans in this island who them a
refuse to be converted. One day a number of them came read 1
to my tent ; some of them were quite naked with the excep- near fi
tion of a piece of mat tied around their waist; this was all £ H
their clothing. One of them spo<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>