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REVIEW SECTION.
I.—SUCCESS IN TIIE WORK OF THE CHRISTIAN 

MINISTRY.
TRAINING FOR THE WORK AND IN TIIE WORK.

By Prof. R. B. Welch, D.D., LL.D., Auburn, N. Y.
Human estimates of ministerial success vary as the standards 

vary. These may be numerical, centering in mere numbers attracted 
by legitimate or illegitimate means, for worthy or unworthy motives ; 
or commercial, centering in financial success, and making the minis
try a commercial agency for the profit, if not for the piety, of the 
religious syndicate ; or literary, philosophic or aesthetic, like an intel
lectual training school or a musical conservatory ; or moral, reaching 
no higher than human ethics, aiming only at well-disciplined moral
ity ; or religious, proposing to cultivate spirituality by adopting some 
religion, oriental or occidental, ancient or modern ; or Christian, 
exalting Christ as the divine head and the Saviour of the body, which 
is the Church—the only name given under heaven or among men 
whereby wo must be saved. It is evident from this contrariety that 
human estimates of ministerial success are neither final nor trust
worthy. The'appeal must be to a higher authority and a purer stand
ard. That standard is divine ; that authority is supreme. The 
divine estimate must be both trustworthy and final. That 
authority, that standard, that estimate, is revealed in the Scriptures.

The Christian ministry is not a matter of human preference, but is 
of divine appointment—not a profession to be chosen, but a calling 
to be received. So it is represented in the Old Testament and in the 
New. In the earlier time the sanctity of this calling was divinely 
guarded. No man took this honor unto himself but he that was 
called of God, as was Aaron. So it is represented in the New Testa
ment. Jesus said to his disciples, “ Ye have not chosen me, but I 
have chosen you and ordained you.” Again said Jesus : “ Pray ye the 
Lord of the harvest that he send forth laborers into the harvest.” It 
were well, evermore, for the Christian Church to emphasize the sanc
tity of this calling. Many a mistaken choice might be corrected, many 
an inefficient ministry might bo avoided by a proper knowledge of the
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scriptural teaching of the divine call to the Christian ministry, and by 
a duo appreciation of this gracious truth. While personal piety is a 
primary condition of the divine approbation, so that none are divinely 
called to the Christian ministry who are unconverted, yet not every 
man who is converted is divinely called to the Christian ministry.

There should be a lively appreciation of the high spiritual signif
icance of this calling. It is a ministry of reconciliation between God 
and man. This is the key-note of the high calling. A state of am
nesty is to be proclaimed between the Sovereign and the sin .1er—the 
condemned sinner and the holy Sovereign—a human, finite sinner and 
the divine, infinite Sovereign. Such a reconciliation is possible now, 
for time and eternity. Such is the marvellous message. How much it 
involves on the part of God ! How much it involves on the part of 
those to whom it was sent ! How much it involves on the part of 
those who are called to bear the message 1 Never was a calling of such 
high spiritual significance. Yet this is the key-note of the high call
ing : “ To wit, that God was in Christ reconciling the world unto 
Himself, not imputing their trespasses unto them ; and hath com
mitted unto us the word of reconciliation." There is full and gracious 
provision made in the atoning sacrifice of Christ for such reconcilia
tion : “ For He hath made Him to be sin for us who knew no sin, that 
we might bo made the righteousness of God in Him.” “God so loved 
the world.” There is no fact of such blessed significance to the sinner 
as this. How will he regard such heavenly love and grace ? How will he 
regard his own spiritual need, or treat this his supreme opportunity ? 
It can scarcely fail that such thoughts as these will come to him who 
may be looking forward to this high calling. They should come with 
profound impressiveness and abide with him through all his ministry. 
Next to the abiding presence of the Holy Spirit they will help to make 
his own ministry effective. Without this two-fold presence, how can 
one appreciate his sacred calling, or profit even by the best of training 
for his work and in his work?

If there is such a word of reconciliation made possible by such a 
costly provision of divine grace, then the Christian minister is not only 
to be a message-bearer, but he is to know, and feel profoundly, that 
the estate of sin is one of spiritual irreconciliation, fraught with all 
spiritual ills ; that this estate of sin so imperatively needs to be changed 
that unless changed it is fatal and final ; that the carnal mind is enmity 
against God ; that it is not subject to the law of God, neither, indeed, 
can be, while it is carnal ; that if sinful resistance continue it must 
prove serious and suicidal. This the preacher is to present “ in de
monstration of the spirit and of power.”

At the same time as Christ’s messenger, and by the aid of the Holy 
Spirit, he is to proffer reconciliation in its fulness—to win back the 
alien if it be possible—to overcome the enmity of the camal mind,
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and with sympathetic spirit, as one who has himself obtained mercy, 
beseech men in Christ’s stead to bo reconciled to God. Never was 
such demand for the best service of a man for his fellow-man—for the 
best service of a man for his God. The voice of the Holy Spirit doth 
ever say to his true servants : “Ye watch for souls, as they that must 
give account.”

The preacher pleads with men ; he pleads for God. Pardon and 
peace with God through our Lord Jesus Christ are proffered on the 
simplest conditions, yet the only conditions possible in the inanité 
grace of God, and the only conditions possible on the part of man 
whereby can be made real in his own experience, pardon and peace 
with God. Human h >pe for time and eternity hangs upon this issue. 
We cannot escape if wo neglect so great salvation. The appeal is the 
highest possible. It should be made with all the fervency of sympa
thetic love—with all the tenderness of true concern for them that hear 
as well as true concern for himself. For each must give account to 
God. They must meet at the judgment seat of Christ. This may be 
their last opportunity for some to hear—the final time of acceptance 
or rejection ; the last opportunity for the preacher to persuade them— 
perhaps his last opportunity to plead with any. Such thoughts as 
these may—must possess the preacher, if he would duly appreciate the 
spiritual significance of his high calling, if he would commend himself 
to every man’s conscience in the sight of God, if he would have his 
ministry really successful. There is no danger, there is no possibility 
of exaggeration here, where one should make full proof of his ministry. 
With highest, sympathetic appreciation is he not apt to fall below the 
supreme significance of his high calling of God in Christ Jesus?

Communing daily, as the student for or in the ministry should, 
living, working daily in the personal presence and conscious fellowship 
of the Father and of the Son and of the Holy Ghost, is better and 
more helpful far than any human suggestions of how to do it, of how 
to succeed, or how to fail, pointing to this minister or that as an 
example in either direction ; better and more helpful far than to give 
a summary of the same exhaustive details as a human patent for minis
terial success. Rather let each be himself at his best, yet striving to 
improve by all the helps which God in His providence and in His 
grace may give—true first to his Master, true also to himself, then 
surely he will not be false or faithless toward any man.

With these primary and fundamental principles well fixed in mind, 
we are already far on toward ascertaining the need and the kind of 
training for the ministry and in the ministry.

According to inspired teaching this involves character as well as 
culture—and character as primary and essential. It involves truth of 
creed as well as courtesy of conduct. It involves purity as well as 
peaceableness, and purity first in order. It involves faith as well as
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life—Christian faith, without whicli indued there can be no Christian 
life. It concerns, it challenges the whole man, however strong or 
weak he bo—the whole man and at his best, for loyal, practical, spirit
ual, effective, service. Hence the inspired charge of Paul to Timothy, 
his beloved son in the gospel, who from a child has known the Scrip
tures which are able to make us wise unto salvation, and who cherished 
unfeigned faith and love toward Christ : “Study to show thyself 
approved unto God, a workman that needeth not to be ashamed, 
rightly dividing the word of truth,” that is, submit yourself to 
thorough training for your work and in your work. Whether ours be 
or not an ago of learning, it is certainly a practical age. It is, there
fore, especially required in our day that the Christian minister make 
his acquisitions practical, and tributary to his high calling. If as a 
student his acquisitions have only been formal, he should hasten to 
interpenetrate them with a living purpose, and fill them with vital 
contact toward God and men. If they have been merely theoretic and 
technical, he should transmute them into faith and life for himself— 
into principle and practice for the people.

He who fails to do this will certainly fail to secure the benefits of 
his preparatory course, and fail also to attain the proper object of his 
sacred calling.

But more than this, he should remember that he has been graduat
ing from lower into higher schools. At every advance he has met 
with higher challenge and higher training. As a thoughtful and true 
student, he has been more and more impressed with his own ignor
ance, not because he knows less, but because in his enlarged vision 
there appears so much more to be known. At first he thought as a 
child, ho understood as a child, but growing in every way—growing 
to be a man, he has been putting away childish things.

From the seclusion of the schools and from the fostering care of his 
theological Alma Mater, he goes forth into the great, busy, noisy, 
practical, critical world, which will not respect his person because he 
wears the clerical garb, but will test him and estimate him substan
tially according to wliat, lie is and what hr does. “ We may judge 
ourselves by what we are capable of doing, but others will judge us by 
what we have done or are doing. ” The Christian minister should be 
sensitive to this practical experience, observant of this public estimate. 
This is at once an opportunity and an obligation which he should by 
no means neglect, but be docile and wise enough to turn to his imme
diate and lasting good. Such chastening freely—perhaps too freely 
given by saints and sinners, though seeming for the present not joyous, 
but grievous—is a part of the providential training in the ministry.

But there is in store for him other training certainly more pleasant 
and perhaps far more profitable for preparation in the ministry. 
Graduating from the theological seminary, he enters a larger university
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—the university of the world, permitted, challenged, well-nigh com
pelled, to be a student still. It is his right in common with all true 
students, and especially his right to remember that all learning is his 
province. For theology—the science of sciences—encompasses all 
knowledge, and makes all tributary to its supreme purpose, while its 
crowing glory and central life is “the Truth as it is in Jesus.” Into 
such an environment I10 is introduced by his high calling, invited, 
challenged to become more and more familiar with nature, with man, 
with the Scriptures, with the Christ. The preacher should keep 

“ Himself to Nature’s heart so near 
That all her voices in his ear,

Of brook or bird, of earth or sky,
Have meanings ever true and clear.”

To him as a Christian minister assuredly the heavens should declare 
the glory of God, and the created universe be a mirror in which may 
be clearly seen the invisible things of God, even his everlasting power 
and divinity.

To him assuredly as God’s ambassador to men, man should appear 
as he is, higher than nature, created in the image of God, into which, 
again, by divine grace man, though fallen, is to be renewed “ in knowl
edge, righteousness and true holiness,” and a single soul, as it is in 
the estimate of Jesus, of greater worth than the whole world.

To him, as a student of inspired Scripture, it should appear, as it 
is, the Word of God instinct with spiritual form and feature and faith, 
and, above all and through all, with divine life.

To the Christian minister, as a loving servant loyal to Christ, 
supremely loyal, Christ should appear as he is, the divine man, God 
manifest in the flesh, the supreme teacher “ in whom are hid all the 
treasures of wisdom and knowledge.”

As a Christian minister thus trained for his work and in his work, 
his growing knowledge, secular and sacred, all will be transfigured, 
transfused, exalted, by the spiritual. Ho should not forget that assim
ilation is the secret of growth ; that concentration is the secret of 
strength ; that obedience is the secret of human fidelity and of the 
divine favor. He should not waste his life in doubts and fears, but 
devote himself to the work of his high calling, assured that the faith
ful performance of present duties will be not only the sure highway to 
present success, but the surest preparation for the days and years to 
come. Besides, abiding conscience, as well as flying time, both whisper 
to his inmost soul :

“ Thou k no west not when God thy measure takes,
Or when or not lie'll say to thee,
I find thee worthy; do this higher deed for me.”

Still, the practical test of efficiency must be in the life work. This, 
according to the Word of God, is ministry—Christian Ministry.

The general term is often employed in the Scriptures, in the Old
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Testament as well as in the New. It is a comprehensive term, includ
ing much more than 1. ere preaching. It always indicates service ; 
while the Christian ministry is service for Christ in its widest range. 
At once we are reminded of the words of Christ, so pertinent and 
practical, as he sent forth his disciples into active service for the first 
time to return unto him and report. In simple and significant meta
phors, suggesting so much more than they express, he said to the 
disciples : “ Behold I send you forth as sheep in the midst of wolves ; 
be ye therefore wise as servants and harmless as doves." They were 
to be blameless and pure, yet wisely adaptive to their new circum
stances—alert as his servants and sensitive to their surroundings. 
Thus they were to turn to the best account the careful training he had 
given them, and more effectively show forth the scriptual significance 
of their calling and the sanctity of his call.

They would best justify him and be justified by faithful, fruitful 
service. When the twelve returned, and afterward the seventy, and 
with joy reported to Jesus their success “through his name,” he 
commended their faithful service, and rewarded it by promises of 
greater grace and increased efficiency ; but charged them above all 
things not to rejoice at their mastery over men or even over spirits, 
“but rather rejoice that their Lames were written in heaven,” as if the 
present, practical, paramount, purpose of their life-work should be the 
salvation of the soul—the salvation of themselves and of those who 
came within their influence. The lesson for our times is evident.

In sending forth the disciples to this practical trial of their life-work, 
Jesus made another point which we are to note : “ Freely ye have 
received, freely give." Their service was to be generous and not 
grudging; not for gain, but from gratitude; not compulsory, but 
voluntary. The Christian ministry is not servitude, but service. 
The Christian ministry is not enslaved, but is free ; not doulos but 
diakonos.

The more completely is this realized in the experience of the Chris
tian minister, the more fully will it bring him into accord with con
science and into harmony with supremo moral obligation, and enable 
him to resist the insidious temptations of place and preferment. Help
ing to keep his eye single that his whole body may be filled with light, 
promoting his spiritual peace, imparting spiritual purity and power, it 
cannot fail to increase his spiritual influence and challenge the public 
confidence, and in this two-fold way at least make his ministry more 
effective.

Such Christian service is worthy of enlisting the whole moral actor, 
while it comprehends the whole field of his moral action. Nothing, 
indeed, that is good is foreign to it. The more thoroughly is the soul 
committed to such service, the more thoroughly are the powers of the 
soul unified, the highest capability is reached, and the man is at his
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best. Principle and practice, duty and experience, in fine, faith and 
life center in this service. Under the increasing stimulus and sway of 
this supreme purpose, he will the more readily see and employ anything 
that will increase the effectiveness of his ministry ; and, on the other 
hand, the more readily see and reject whatever may lessen its effective
ness. Now under the stimulus and sway of this supreme purpose, as 
well as the increasing force of habit, if he can do anything well, he 
can do the work of the ministry better ; and thus be training in his 
life-work to make his ministry more effective.

In his life-work the Christian minister should become more and 
more thoroughly convinced that work in Christ’s kingdom is one of 
service, not of station ; that the order of true greatness is loving ser
vice clothed with humility. This rule in Christ’s kingdom is illus
trated and enforced by Christ’s example : “I am among you as one 
that serveth.” “The Son of Man came not to be ministered unto, 
but to minister.” This is the key that opens to us the mystery of His 
incarnation and all the wonders of His holy life on earth. This, too, 
is the rule of divine reward : “ To him that hath (been faithful) shall 
be given, and he shall have abundance ; but from him that hath not, 
shall be taken even that which he hath.” Sanctified ambition is thus 
challenged to the utmost—to be good and great ; to do good and great 
things in the service of Christ.

Becoming more fully receptive and responsive toward God, the 
whole soul is borne by an increasing spiritual current into more effec
tive service for the Master. This will manifest itself not only in 
spiritual character and consecration, but in fidelity toward the church 
for its spiritual edification, in deepening sympathy toward those which 
are without, and in tender compassion even for the chief of sinners, 
increasingly and in every way to communicate of the riches of divir-' 
grace. This is ministerial opportunity and obligation first, last,always 
to communicate. This is the rule of the kingdom : “ Freely ye have 
received, freely give,” coupled and crowned with that inspiring higher 
law of the kingdom of God : “ It is more blessed to give than to 
receive.” This is right royal and heavenly. In the *umess of divine 
grace this is made regulative in all the work of the Christian ministry, 
for the pulpit, and especially for the pastorate. Never was, or can be, 
a rule of spiritual life more practical, or potent, or permanent than 
this two-fold relation toward God and man : Freely to receive, freely 
to give. It is more blessed to give than to receive. When fully appre
ciated, it becomes a grateful obligation and a quickening impulse aglow 
with loyalty to Christ and enthusiasm for humanity. It should pene
trate the minister’s life-work at home and abroad, toward the church 
and the world, toward the old and the young. In this vital and prac
tical way he will be brought into grov. ing accord with the great benev
olences of the Christian church as she advances to meet and greet the
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coming century. In this way I am sure, and in this way only, can he 
make full proof of his ministry, stimulating the activity of the church 
by his own activity ; and with growing confidence and kindling enthu
siasm combine all the influences of his pulpit and his pastorate for the 
great end of his ministry, “by all means to save some,” for the glory 
of God through the riches of his grace in Christ Jesus.

The excellency of the power is of God. To receive and commu
nicate this, the minister must he in spiritual communication 
with God and man. Those who have been effective ministers of 
Christ, from the day of Pentecost to our day, have been men mighty 
in the Scriptures, full of the Holy Ghost and of faith.

II.—MODERN BIBLICAL CRITICISM.
By Rev. Professor Georoe II. Schodde, Ph. D., Columbus, Ohio.

The written records constituting the canonical books of the Old and 
the New Testaments are a revelation from God to man and through 
man. In their production, then, two agencies were active and have let 
the impress of this activity, -lamely, the divine and the human. God 
spake to his people through the mouth of his Prophets and Apostles. 
However strongly evangelical Christians may be a unit in denying to 
the human agency any material contribution to the production of this 
Word of divine truth, the facts in the case arc equally a unit in re
fusing to exclude this agency as a formal factor. While the truths of 
revelation are of and from God, they have taken shape and form under 
human conditions and influences. While all the sacred writers teach 
one and the same Christianity, they do not all teach it in one and the 
same manner. The individuality of the writer, his style and aim. the 
attendant circumstances of time and place, have modified and deter
mined the peculiar manner ih which this one truth has been presented 
by the various Biblical writers. Each of the sacred books has its own 
marked literary individuality, just as each Biblical person has his.

The exact demarcation line between the spheres of the divine and 
the human factors in the production of the written Word has all along 
been a great debatable ground of theological and Biblical scholarship. 
The distinguishing feature of modern Biblical criticism over against 
that of earlier generations is that the human element is being brought 
into the foreground as never before, and is being emphasized to such 
a degree as all-important for the elucidation of the real and original 
meaning of the sacred scribes, that naturalizing and even naturalistic 
ideas form the basal principles of more than one modern scheme offered 
in the name of Biblical criticisms. In the words of the venerable 
Delitzsch, men are constructing the religion of the era of Darwin.

There is undoubtedly some truth in the charge that the scholarship 
of former times, by failing sufficiently to take into account the sur
roundings of time, place, person, etc., deprived itself of a valuable
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help in the process of exact detail interpretation of the Scriptures, but 
the loss is a hundred-fold greater when this element is used or abused 
in order to diminish or reduce to a minimum, or even exclude entirely 
the divine factor as the sui generis element in these writings over 
against all other literatures, when scholars take the position of Kuenen, 
who declares it as his standpoint to start with, that the' Jewish and 
Christian Scriptures are no more a supernatural revelation than are 
the literary productions of Mohammed and Zarathustra, and that be
tween the religion of the Old and the New Testaments on the one hand 
and all other religions on the other, there exists no specific difference 
(De Godsdienst, 1, 5—13 our standpoint), then the methods and the 
resultant schemes from such bogging of the question can, of course, 
lay no claim to a fair and honest critical treatment of the divine word 
and Scriptures. Kueuen’s reduction of religion and revelation to hu
man factors exclusively is, of course, an extreme and radical and not a 
representative illustration of the peculiar spirit and tendencies of the 
modern critical school. But it is a fair example of what the one-sided 
development of a principle and methods, which may be correct within 
proper limits and modifications, may lead to, and it will further serve 
the purpose of showing where the greatest strength and the greatest 
weakness < f modern Biblical criticism lie.

It is accordingly not an accidental feature of the technical Bible 
study of the day that the questions of history, chronology, archæology, 
and the like occupy a prominence never before enjoyed. The older 
generation of Bible students would not have exhibited the same zeal in 
deciphering Egyptian hieroglyphics and Assyrian cuneiforms, inscrip
tions, in viewing the Book in the light of the Land, in Oriental history, 
customs and manners, as is exhibited by their successors now. The 
ideal aim now is to bring to bear upon the interpreter all the conditions 
that surrounded the original writer, and by thus as much as possible put
ting the former in the place of the latter, enable him to think over 
again and correctly the original thoughts. In idea and ideal there lies 
in this a decided advance over the manners and methods of former 
days. It is only to be regretted then in taking this step, modern Bib
lical science has to a greater or less degree, at least in the case of many 
prominent investigators, neglected or ignored that factor in revelation 
which it was the chief glory of other generations to have made espe
cially and perhaps at times unduly prominent.

In the application of these general principles and tendencies to the 
details of Biblical problems, the beginning must be made with lower or 
textual criticism. If the words of Revelation are to be interpreted in 
their own meaning and signification, the first thing necessary is to 
have those words in exactly the same form and shape in which they 
were penned. In other words, textual criticism aims at the reproduc
tion of the ipsissima verba of the sacred scribes. The necessity and
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justification of this discipline lies in the character of the traditional 
texts. We have none of the autographs of the Biblical books. In their 
reproduction by copyists, variants by the thousands have found their 
way into the text. Habcnt sua fata libelli is rather strangely 
true of the sacred books. In regard to the New Testament alone, Dr. 
Schaff (Companion to the Greek Testament and English Version, p. 176) 
thinks that the variants “now cannot fall much short of 150,000.” Of 
these, however, only about 400 materially affect tho sense and only 
about fifty are really important, and not one affects an article of faith 
or precept of duty which is not sustained by other and undoubted pas
sages.

The efforts of scholars to find tho Adriadne thread out of this laby
rinth of perplexities have been remarkably successful. As the result 
of decades of patient toil, collecting the facts and weighing them in the 
balance of correct principles, we have now a resultant Greek text that 
is undoubtedly nearer to the originals of the New Testament than has 
been any text since the patristic age. The three texts of Tischendorf, 
Tregelles, and Westcott and Ilort, differ in no important particulars. 
Practically we have now a Textus Receptus, not as the result of arbi
trary choice, but which has been reconstructed according to the can
ons of objective literary criticism. No better summary and discus
sion of what has been done in this department can be found than the 
little manual of Professor B. B. W'arfield, “An Introduction to the 
Textual Criticism of the New Testament,” 1887.

In the Old Testament textual criticism an equally good report cannot 
be given. Indeed the whole problem, as far as method is concerned, 
is quite different from that of the New Testament. In the latter the 
manuscripts are the chief aid in restoring the original text, in the for
mer the versions, notably the Septuagint, occupy this position in the 
critical apparatus. The oldest Hebrew MS. in existence is the Codex 
Petropolitanus, written in 916 A. D. The Septuagint version was 
made in the second and third century before Christ, thus apparently 
representing a text more than a thousand years and more nearer to the 
originals of the Old Testament book. Whether in proportion it also 
represents an equally better text, is the vexed question for scholars in 
this field of research. The reconstruction of the Ezekiel text by Cor- 
nill proceeds from the previhcs that it does, and the new text thus se
cured differs materially from the traditional one. The recent work on 
tho text of Jeremiah by the Canadian scholar, Workman, advocates 
similar radical measures, while Ryssel has found but little in the version 
of the Seventy upon which to base changes in the ordinary text of the 
prophet Micah. Wellhauscn's examination of tho text of Samuel—one 
of his earlier works—holds a fair medium between the extremes. On 
this problem, which primarily is of an historical and philological char
acter, the investigators are not divided on the lines of radicalism and
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conservatism. Graf, for instance, who was one of the founders of the 
most rampant school of higher criticism, was also the chief defender 
of the superiority of the Hebrew text of Jeremiah over the Greek. 
Probably the most satisfactory and permanent work in this department 
has been done by Baer and Delitzsch in their critically exact edition of 
the Hebrew text of the Old Testament, which series is now almost 
completed.

But even with the text restored to its original word and letter, the 
Bible student is not yet ready for detail interpretation and exegesis 
and for the construction of his system of Biblical truth. Modern crit
ical methods, in accordance with their general aim and object, have 
here put into practice the principles of higher criticism to a greater 
measure than was ever done before. No term in modern Bible study 
has been more misinterpreted and misunderstood by friend and foe 
than this. The idea that it implies superior and esoteric wisdom above 
and beyond that of ordinary mortals, is foreign to its legitimate aim 
and sphere, but has quite naturally been nourished by the fantastic 
and radical hypotheses of some modern scholars, which have been la
beled with this name. In reality, higher criticism signifies nothing 
but the collection of those facts and data bearing on the author, 
time, age, literary character, etc., of the text, which contribute and 
aid in evolving the meaning of the words. Generally there is included 
in it also the constructive process of formulating the scheme of Bibli
cal history and doctrine which the critical study of the books has pro
duced. Essentially it signifies the same preparatory work which a 
thorough study of a Greek or Latin author presupposes. The unfor
tunate name “ higher ” criticism was meant to indicate merely the next 
step after lower in the process of securing an exact interpretation of 
the text. The still more unfortunate abuse of the discipline by radi
cal scholarship has completely discredited the term, for which another 
and better should be substituted. But even as it is, higher criticism 
is made to suffer for some of the sins of the lower. The demand, e. g., 
for the elimination from the New Testament of the pericope in John 
8, 1 sqq., of the doxology of the Lord’s Prayer, of the last verses in 
Mark, of the Trinity passage in 1 John 5:7, are not the outcome of 
higher but of lower.

As has already been indicated, the ultimate aim of the Biblical criti
cism of the day is a statement or restatement of the historical and re
ligious developments of the Scriptures according to what is considered 
the exact methods of objective criticism. To attain this end the first 
work to be done is an examination of the sources of information, in 
other words, of the sacred writings, as to what they teach in the prem
ises. And hero it is where both in methods and results, modern Bib
lical criticism has made new departures and sought new paths. In 
both the Old and the New Testament the traditional views are not only



14 Modern Biblical Criticism. [July,

antagonized, but in some cases considered as hopelessly undermined. 
In the Pentateuchal problem, for instance, the acceptance of an analy
sis into various documents has been steadily gaining ground. Since 
the death of Keil there is no prominent German cxegete who accepts 
the Mosaic authorship for the whole Pentateuch ; and since the death 
of Baclimann, of Rostock, all the Old Testament professors in the Fa
therland accept the analysis as a fact. In Holland matters stand in this 
regard about as they do in Germany. America has the best and ablest 
living antagonist of the documentary theory in the person of Professor 
Green, of Princeton, who just at present is making an elaborate de
fense of this position in the pages of the Hebraica, published at New 
Haven, Conn.

The dangerous feature of this hypothesis does not of course consist 
in the mere fact that the Pentateuch in its present shape is regarded 
as a composition of several documents, but that these documents are 
arranged in such a way as to overthrow entirely the accepted views as 
to the religious development in Israel, by making the law proper not 
the beginning and fountainhead, but the outcome and final result of 
this development. It is further made the text and pretext for schemes 
of the Old Testament religion that are substantially naturalistic in 
character. Naturally the Pentateuchal problem alone cannot suffice 
for this end. It is only one of the many reconstructions of Old Tes
tament sources adopted for this purpose. There is scarcely a single 
book which is not dissected or shifted. In doing this the mere chron
ological redating cannot bo looked upon as an objectionable feature. 
If this is a correction of an old blunder, the change is a matter of con
gratulation. But the radical methods adopted in many cases exclude 
the possibility of honest investigations and judgment. It is frankly 
acknowledged that the Biblical books in their present shape do not 
support the critical reconstructions. The hypothesis is accordingly 
advanced that many or most of these books have been revised from 
the standpoint of later Judaism, particularly from the standpoint of 
Deuteronomy, in order to give the older history and religion of Israel 
the stamp and imago of a much later phase. In other words, the Old 
Testament books have been intentionally changed so as to tell an in
correct story as to what the primitive religion of Israel was, and the 
books arc practically pious frauds, and in their present shape contain 
an odd and contradictory kaleidoscope of primary and secondary 
sources, which it is the work of the critic to analyze and estimate at 
their proper worth.

In the application of such more than objectionable methods quite 
naturally extreme subjectivism must be the controlling power. As to 
what, according to the principles of historiography and criticism, is to 
be considered probable or improbable in the sacred records, only the 
choice and approbation of the critic himself can decide. Indeed, the
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reason why there is so great a divergency in the opinions of Biblical 
scholars is not because one is in possession of more and better data 
than another, or is so much wiser than the other, but because one is 
more ready to accept the statements of Scriptures on their own author
ity than the other. Practically it is in a new phase the old problem 
of faith and unfaith. The standpoint of the critic is in reality the de 
cisive factor.

This criticism, both in its destructive and its constructive phases, is 
not confined to the Old Testament, although in recent years its appli
cation to this department has been the burning question before tho 
English-speaking world. The Tuebingen school as such is a thing of 
the past, but its place has been taken by others not unlike it in spirit. 
The old question as to the original character of Christianity and the 
difference between it and that of the early church is still the central 
problem for those who will not accept the plain statements of the New 
Testament, but consider it possible for them to go behind the evi
dences and test the correctness or incorrectness of these evidences by 
subjective standards. The view is quite generally entertained by more 
advanced critics, that the original teachings of Christ, who taught 
only a somewhat idealized Judaism, were materially modified by later 
and foreign influences. A favorite source of such change is generally 
found in the Greek philosophy of the day, which is regarded as having 
had not only a formal but also a decidedly material influence in the de
velopment of the so-called Catholic Christianity of the close of the 
second century out of the primitive Christianity of the Saviour him
self. Tho various phases of this complex problem and its proposed 
solution are found in the recent works of Weizsâcker, Pfleiderer, Har
nack, Iloltzmann, Ritsclil and others. Only recently one of the foun
dation stones of this superstructure, namely, the formation of the 
New Testament canon in the last decades of the second century, is be
ing thoroughly undermined by the great work of Zahn, of Leipzig, the 
leading conservative scholar in this line of investigation. In a manner 
that is to all intents and purposes exhaustive, he has examined into the 
patristic evidences on this mooted problem, and has found them to 
contradict entirely the accepted theory of the advanced school. How 
the latter will re-adjust itself to this new state of affairs remains to be 
seen.

That modern Biblical criticism has been productive of good also, 
and, indeed, of a great deal of good, nowithstanding the grave sins 
that are committed in its name, every fair-minded student will admit. 
In many ways it has aided Biblical research and science. And this 
the opponents of these methods and manners are fully willing to rec
ognize. Indeed, within the last few years, there has sprung up in 
Germany—the real battle-ground of this contest of principles—a new 
conservative school of theologians, probably best represented by such
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men as Zôckler, of Griefswald, and Strack, of Berlin, who, while 
clinging firmly to the revealed character of the Word and the divine 
origin and development of the Christian religion, in questions of liter
ary, historical and other fields, have accepted corrections and changes 
proposed by the advocates of the more advanced school. The mere 
fact that an opinion, even in theology, is old does not say it is correct, 
or that a new view, simply because it is new, must therefore be wrong. 
But any view offered for acceptance which is based upon an interpre
tation antagonistic to the very essence and character of the Scriptures 
as the revealed Word, must be rejected by all who base their accept
ance of Scriptures, not on logical deduction, but upon the testimony 
of the Spirit in the hearts of the believers. On this point there can 
be no reconciliation or compromise between the believing and non
believing critic ; here there will be eternal war between them.

But time will tell what germs of truth may be contained in this mul
titudinous and conflicting discussion. In the Providence of the 
Author of Revelation they will eventually help to a clearer under
standing of the truths of this Revelation. Magna est veritas, et 
prœvalebit.

III.—THE PAPACY AND POPULAR EDUCATION.
By Prof. F. V. N. Painter, Roanoke College, Va.

In this discussion the Papacy is distinguished from the Roman 
Catholic Church. The former is the governing power ; the latter is 
the governed body, composed of all the faithful who have been bap
tized, profess the same doctrine, and are subject to one visible head, 
the Pope. With the laity of the Roman church, who simply obey the 
orders of their official leaders, we have here nothing to do ; but in 
many of its aims, methods, and teachings the Papacy is believed to be 
mischievous, tyrannical, and anti-Christian.

Two antagonistic tendencies have existed in the Roman church for 
centuries in regard to the powers of the See of Rome. The Gallican 
view makes the church the ultimate source of authority, and restricts 
the Pope’s jurisdiction to spiritual things. The opposite, or Ultra
montane view, regards the Pope as the vicar of Christ on earth, and, as 
such, the source of all power, both spiritual and temporal. When the 
decree of Papal Infallibility was passed by the Vatican Council in 1870, 
Ultramontanism was given a permanent ascendency, and it is on this 
line that the Roman church is now working out its destiny. It is the 
purpose of the Papacy to secure universal supremacy ; and it is tliig 
fact that renders it a constant menace and danger to existing 
institutions.

The organization of the Roman Catholic Church is exceedingly 
compact. The laity are bound to obey the priest ; the priest, the 
bishop ; and the bishop, the Pope. This gradational arrangement is
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supported by doctrines, oaths, and penalties, and, in fact, is designed to 
give the Pope absolute control of the clergy and laity throughout tho 
world. In the Dogmatic Decrees of tho Vatican Council of 1870, it is 
said that “all the faithful of Christ must believe that the holy 
Apostolic See and the Roman Pontiff possesses the primacy over the 
whole world.” A careful reading of these decrees in the light of 
history fully justifies Mr. Gladstone’s judgment, that they “in the 
strictest sense establish for tho Pope supreme command over loyal and 
civil duty.”* Catholic laymen, whether they realize it or not, aro 
bound in all things to yield obedience to the Pope ; their ballots and 
the education of the children are at his disposal. Tho clergy are 
bound to the Roman Pontiff by a comprehensive oath ; and no prelate 
of foreign birth can be naturalized as an American citizen without 
perjury or disloyalty to his ecclesiastical head. The Constitution of 
the United States and the principles of the Papacy can not be 
harmonized.

The doctrines and discipline of the Roman church are marvellously 
adapted to maintain the supremacy of the Papacy. A hierarchy is 
established between the laity and God—a hierarchy through which as 
a channel salvation is communicated. By the sacrifice of the Mass the 
priest makes an offering to God for the sins of the living and the dead. 
According to the doctrine of indulgences, tho Pope can draw upon the 
treasury of superogatory merit to supply the deficiencies of needy 
members. Through auricular confession the priest obtains possession 
of the inmost secrets of individuals and families. In the case of diso
bedience, the church imposes severe penalties, culminating at last, 
where it is free to use external force, in the stake. With such a 
system, it is not strange that Roman ecclesiastics have almost unlimited 
power over the laity.

In the light of the foregoing compendious statements, several points, 
directly or indirectly related to popular education, especially in this 
country, are now to be considered.

1. The idea of temporal power is inherent in the Ultramontane 
conception of the Papacy. As the representative of God in the world, 
tho Pope is superior to civil rulers. In the famous bull, Vnam 
Sanctam, of Boniface VIII. it is declared that “The spiritual sword 
is to be used by the church, but the carnal sword for the church. Tho 
one in tho hands of the priest, the other in the hands of kings and 
soldiers, but at the will and pleasure of the priest. It is right that the 
temporal sword and authority be subject to the spiritual power. . . 
Moreover, we declare, say, define, and pronounce that every human 
being should be subject to the Roman Pontiff.” The Papacy at the 
present day has not receded from its claims during the Middle Ages. 
The Papal Syllabus of Errors of 1864, which must now be regarded as 

•Vaticanism, p. 7.
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an infallible and irreformablo declaration of principles, condemns the 
following propositions : “24. Tho church has not the power of avail
ing herself of force, or any direct or indirect temporal power. . 27. 
Tho ministers of the church and the Roman Pontiff ought to be abso
lutely excluded from all charge and dominion over temporal affairs. 
. . 42. In tho case of conflicting laws between the two powers, the
civil law ought to prevail.” It is a mistake to suppose that the 
Papacy has been influenced in its essential principles by modern 
progress. Lulled by this belief, wo have become somewhat indifferent 
to tho scheme and efforts of its representatives. In the Syllabus of 
Errors the proposition is explicitly condemned that “The Roman 
Pontiff can and ought to reconcile himself to, and agree with, 
progress, liberalism, and civilization as lately introduced.” By this 
declaration the Pope shows himself out of sympathy with modern 
civilization, aud opposed to its broad and tolerant spirit. Ho places 
himself at the head of a reactionary body that seeks to set up again 
the despotic reign of the dark ages.

2. Tho Papacy specifically repudiates religious freedom. This is 
consistent with its fundamental claim ; for, as the infallible source of 
all religious truths, it is necessarily intolerant. Tho Syllabus already 
quoted condemns the following propositions : “ 77. In tho present 
day, it is no longer expedient that tho Catholic religion shall be held 
as tho only religion of the State, to the exclusion of all other modes of 
worship. 78, Whence it has been wisely provided by law, in some 
countries called Catholic, that persons coming to reside therein shall 
enjoy the public exercise of their own worship.” Tho desire and aim 
of the Papacy is to establish the Roman Catholic religion in every 
country, to exclude every other form of worship, and, if necessary, to 
impose its faith by force upon all men. The Syllabus denies that 
“ Every man is free to embrace and profess the religion ho shall believe 
true, guided by the light of reason.” Religious liberty is tolerated by 
the Papacy only where it can not bo successfully resisted.

The Papacy Inis not relaxed in its bitterness toward Protestantism. 
Protestants are declared to bo exposed to the pains of eternal damna
tion, and every prelate is sworn to oppose and persecute them. The 
papal bull, In Coena Domini, clearly sets forth the attitude of tho 
Roman See toward heretics and infringers of its privileges. Although 
its annual publication has been discontinued since 1770, from consid
erations of expediency, its principles are still binding on the Papacy. 
“In the name of God Almighty, Father, Son, and Holy Ghost, and 
by the authority of the blessed apostles, Peter and Paul, and by our 
own, we excommunicate and anathematize all Hussites, Wiclifitcs, 
Lutherans, Zwinglians, Calvinists, Huguenots, Anabaptists, and other 
apostates from the faith ; and all other heretics, by whatsoever name 
they are called, or of whatsoever sect they may be. And also their
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adherents, receivers, favorers, and generally any defenders of them ; 
with all who, without our authority, or that of the Apostolic See, 
knowingly read or retain, or in any way or from any cause, publicly or 
privately, or from any pretext, defend their books containing heresy 
or treating of religion ; as also schismatics, and those who withdraw 
themselves, or recede obstinately from their obedience to us or the ex
isting Roman Pontiff.” The Rambler, a Catholic paper of London, 
is merely consistant and outspoken in the following extract : “Re
ligious liberty, in the sense of a liberty possessed by every man to 
choose his religion, is one of the most wicked delusions ever foisted 
upon this ago by the father of all deceit. The very name of liberty— 
except in the sense of a permission to do certain definite acts—ougli 
to ho banished from the dominion of religion, It is neither more nor 
less than a falsehood. No man has a right to choose his religion. 
None but an atheist can uphold the principles of religious liberty. 
Shall I foster that damnable doctrine that Soeinianism, and Calvin
ism, and Anglicanism, and Judaism, are not every one of them mortal 
sins, like murder and adultery f Shall I hold out hopes to my erring 
Protestant brother that I will not meddle with his creed if he will not 
meddle with mine ? Shall I tempt him to forget that he has no more 
right to his religious views than ho has to my purse, to my house, or 
to my life-blood ? No, Catholicism is the most intolerant of creeds. 
It is intolerance itself ; for it is truth itself.”* Roman Catholics in 
this country have predicted that men now living would see the major
ity of the people of the United States papists ; that Catholicism is 
destined to become the State religion ; and that plans are in operation 
for gaining a complete victory over Protestantism.

3. The Papacy does not tolerate intellectual freedom. In his func
tion as universal teacher, the Pope claims authority over the intellects 
of men. In an allocution condemning the Christian League, an 
organization for the circulation of the Scriptures in Italy, Gregory 
XVI. speaks as follows : “ Accordingly it is your duty to remove from 
the hands of the faithful Bibles translated into the vulgar tongue, 
such as have been published contrary to the decrees of the Roman 
Pontiffs, and all other prohibited or dangerous books, and to see that 
the faithful themselves by your admonitions and authority may learn 
ivhat hintl of food they should consider wholesome, and what 
noxious and deadly.”\ The text-books in Roman Catholic schools 
are mutilated and falsified in the interests of Rome. In Fredet's 
“ Modern History,” for example, wo find the following in reference 
to the St. Bartholomew massacre : “ It is certain that religion had
nothing to do with the massacre. . . . The only share which 
bishops, priests and monks took, in it was to save as many as they

* Strong, Our Country, p. 48,
+ DeMontor, Roman Pontiffs, Vol. II.
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could of tho Protestants. . . . It is objected that Pope Gregory
XIII. publicly returned thanks to God on that occasion ; but . . .
the Pope rejoiced for tho preservation of the French monarch and his 
kingdom.” The prohibitory catalogue of tho Papacy includes the 
ablest works of modern times in leading departments of learning. In 
it wo find such names as Ilallam, Ilurne, Gibbon, Moslieim, Sismondi, 
Kant, ltanke, Locke, Bacon, Dos Cartes, Whately, Cousin, Montes
quieu, Milton, and tho reformers. In the interests of its domination, 
the Papacy undertakes to keep the mind in bondage, to prevent free 
investigation, and to shut out tho light. The Bible is practically pro
hibited. The Council of Trent passed ten rules in relation to pro
hibited books, which rules were approved by Pius IV. in a bull issued 
in 1564. The fourth rule is as follows: “ Inasmuch as it is manifest 
from experience, that if the Holy Bible, translated into the vulgar 
tongue, be indiscriminately allowed to every one, the temerity of men 
will cause more evil than good to arise from it, it is, on this point, 
referred to the judgment of tho bishops or inquisitors, who may, by 
tho advice of tho priest or confessor, permit the reading of the Bible 
translated into the vulgar tongue by Catholic authors, to those persons 
whose faith and piety, they apprehend, will be augmented, and not 
injured by it ; and this permission they must have in writing. But if 
any one shall have the presumption to read or possess it without such 
written permission, ho shall not receive absolution until he have first 
delivered up such Bible to the ordinary.”* Booksellers are prohibited 
from selling Bibles under pain of forfeiting their value, and of paying 
such other penalty as it may please tho bishop to inflict. Thus the 
Papacy endeavors to keep the intellects of men in bondage.

4. It forms an important part of the Papal scheme to have control 
of tho young. To let the children of tho church grow up out of the 
circle of its influence, to imbibe instruction from prohibited books and 
heretical teachers, to hear history impartially discussed, would bo 
dangerous to Papal supremacy. At all hazards, therefore, the Papacy 
is bound to keep control of tho education of its children. It denies 
the right of the State to take charge of education. The Syllabus of 
Errors expressly condemns the following propositions : “ 47. Tho
best theory of civil society requires that popular schools open to 
children of all classes, and, generally, all public institutes intended 
for instruction in letters and philosophy, and for conducting the edu
cation of tho young, should bo freed from all ecclesiastical authority, 
government, and interference, and should bo fully subject to the civil 
and political power, in conformity with tho will of rulers and the 
prevalent opinions of the age. 48. The system of instructing youth, 
which consists in separating it from the Catholic faith and from the 
power of tho church, and in teaching exclusively, or at least primarily,

* Smete, Concllii Trldentlni.
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the knowledge of natural things apd the earthly ends of social life 
alone, may be approved by Catholics.” The feeling and purpose of 
the Papacy are here clearly indicated. Religious instruction, by which 
is meant a training in the doctrines of Romanism, is to be the basis or 
principal element in education. The schools are to be under ecclesias
tical jurisdiction, which includes the selection of text-books and the 
appointment of teachers. In the presence of this over-riding claim, 
the State has nothing to do with the education of its future citizens.

The attitude of the Papacy toward our public school system was 
clearly and forcibly presented by the Rev. F. T. McCarthy, in a 
lecture delivered in Boston in December, 1887. He stated emphati
cally that he was not giving his individual opinion, but that of the 
Roman Catholic church—a fact, that is evident not only from the 
Syllabus of Errors, but also from the fundamental principles of the 
Papacy. “The State,” said Mr. McCarthy, “has no right to teach, 
no right to educate. When the State steps in and assumes the work 
of the teacher, then there is an invasion of the individual rights, of 
the domestic rights, of the rights of the church, and of divine rights. 
There are no circumstances under which the State is allowed to teach. 
The Catholic church teaches that if Catholics have other schools to 
send their children to, where they can receive a fitting education, and 
they send their children to godless schools, . . . they are guilty
of mortal sin. We can not allow this state of things (the public 
school system) to go on, without imperilling the salvation of your 
children and your own salvation.” The Papacy is at open war with 
the public schools of our country.

The policy adopted by the Papal hierarchy is very simple. The 
third Plenary Council of American bishops, held in Baltimore in 1884, 
outlined it as follows : “Two objects then, dear brethren, we have in 
view : to multiply our schools, and to perfect them. We must 
multiply them till every Catholic child ill the land shall have within 
its reach the means of education. . . . Pastors and parents
should not rest till this defect be remedied. No parish is complete 
till it have schools adequate to the needs of its children, and the pastor 
and people of such parish should feel that they have not accomplished 
their entire duty, until this want is supplied.” Active steps are being 
taken to carry out this policy ; and the priest who has the ability to 
establish a parochial school and fails to do it, thereby gives sufficient 
ground for his removal.

The principal means employed in undermining onr school system is 
the Roman Catholic vote. There were in the United States in 1883, 
73 Roman bishops, 6,546 priests, and 6,832,000 laymen. Not only in 
ecclesiastical but also in political matters they are obedient to the 
Pope. This is a tremendous power to rest in the hands of a shrewd 
and aggressive foreigner ; and as recent events show, it is being skil-
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fully used to build up the Roman church. Votes are traded for 
favors and money. In the days of the notorious Tweed, several hun
dred thousand dollars were appropriated from the public treasury for 
the support of Catholic parochial schools in New York. There are at 
present large Roman Catholic institutions in New York City—the 
House of the Sisters of Mercy in Eighty-first street, the Foundling 
Asylum of the Sisters of Charity in Sixty-eighth street, and the Catho
lic Protectory in Westchester—that arc supported by the city treasury 
at a yearly expense of more than half a million dollars. The two 
former institutions are built upon blocks of ground, worth hundreds 
of thousands of dollars each, that were given by the city through the 
favor of the Tammany ring.* These gifts were made in payment for 
political influence. “The authorities of New York City,” says the 
Rev. Dr. Strong, “ during the eleven years preceeding 1880 gave the 
Roman church real estate valued at $3,500,000, and money to the 
amount of $5,820,471 ; this in exchange for Romish votes, and 
every cent of it paid in violation of law.” f This illustrates the papal 
method. The same bargaining is going on in other cities ; and in 
Poughkeepsie and New Haven a division of the public school fund has 
been secured.

5. Yet the Papacy is not favorable to the education of the masses. 
It seeks above all things absolute obedience on the part of its adherents. 
Intelligence among the laity is recognized as a dangerous possession ; 
for it ministers to their independence of thinking, and makes them 
more critical of the teaching imposed upon them by priestly authority. 
Any activity displayed by the papal hierarchy in popular education is 
forced by the existence of Protestant schools. The establishment of 
parish schools giving an education worth the name, is a measure of 
self-defense. The Jesuits, with all their lauded activity in education, 
never had the intellectual elevation of the masses at heart. With 
them education was a means of combating Protestantism, and of be
getting a bigoted attachment to the Roman church. Wherever the 
Papacy has had full control of education, the masses have been 
brought up in ignorance. It is a Jesuit maxim that “A few should 
bo well educated ; the people should bo led. Reading and writing are 
enough for them.” When Victor Emmanuel took possession of the 
Papal States in 1870, only five per cent, of the population could read 
and write. In thrift and intelligence Roman Catholic countries do 
not compare favorably with Protestant countries. Macaulay’s judg
ment on this point is as just as it is positive :

“ During the last three centuries, to stunt the growth of the human mind 
has been the chief object of the church of Rome. Throughout Christendom, 
whatever advance has been made in knowledge, in freedom, in wealth, and 
in the arts of life, has been made in spite of her, and has everywhere been

«The New Know-Nothinglsm and the Old, by Rev. Dr. McOlynn. North American Re
view, August, 1887.

t Our Country.
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in inverse proportion to lier power. The loveliest and most fertile prov
inces of Europe have, under the rule, been sunk in poverty, in political ser
vitude, and in intellectual torpor, while Protestant countries, once prover
bial for sterility and barbarism, have been turned by skill and industry into 
gardens, and can boast of a long list of heroes and statesmen, philosophers 
and poets.’’*

From the preceding discussion we may easily deduce the line of ac
tion that is necessary to protect our institutions, particularly our pub
lic school system, against papal aggression.

a. We should carefully observe the insidious movements of the 
Papacy.

b. Recognizing the separation of Church and State wisely made by 
the Constitution, we should nowhere tolerate sectarian legislation.

c. Maintaining the right of the State to educate its citizens, we 
should forbid the appropriation of any public funds to sectarian 
schools.

d. All public school offices should be filled by the recognized 
friends of popular education.

e. The rights of conscience should be maintained and defended by
the State. ________________

IV.—EFFECTIVE CHURCH ORGANIZATION.
By Akthur T. Pierson, D.D., Philadelphia.

A church exists for two grand objects : first, gathering in, and 
then sending out. Souls are to be saved, and then educated and 
trained to save others. The work of reaching out after others is called 
evangelization, i.e., proclaiming the good tidings. Every man and 
woman who is saved is bound by duty, and should be impelled by priv
ilege, to do as the demoniac of Gadara or Gerasa did, go out and tell, 
publish what great things the Lord hath done for them. See Mark vi.

To do this work effectively, of bringing the gospel into contact with 
the unsaved, organization is necessary, which is simply the proper 
distribution of the working force. I call the church the working force. 
We ought to get over calling our own church our “field”; that is too 
narrow. “The field is the world,” and the church is the force to go 
into that field and w rk it thoroughly, and completely, and universally. 
No church can ever be effectively worked and used until there shall be 
impressed on the people that they must all aim at as perfect an organ
ization as possible, in order to sec that to every man and woman is 
given a share of the work.

Organization brings all elements and workers, into systematic order, 
preparing all for harmonious operation and co-operation. The church, 
as the body of Christ, is organic—composed of living organs, and all 
organically one ; all its organs have functions and spheres of activity. 
If the body grows and thrives, it must be in proportion as each member

* History of England, Chapter I„ where the contrast between Protestant and Catholic 
countries is strikingly presented.
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or organ, however minute, or humble, or obscure, or hidden, does its 
own work in its own sphere, fulfilling its destiny.

The church needs to get hold and keep hold of this vital truth ; 
there is not to bo in the whole body of its membership one idle soul! 
Every mouth ready to speak, every hand to work, every foot to walk 
for our Lord. It may be assumed that every true disciple has a mind 
to work ; for a positive unwillingness to do anything for Christ argues 
an unrenewed heart and will. Of course, even the most genu ire dis
ciple may distrust his own fitness for some particular sort of work, or 
shrink from many things which others may be disposed to lay upon 
him as duty ; but when a true child of God is persuaded that God calls 
him to any duty, ho gladly responds, knowing that he must have a fit
ness for it or he would not have been called and chosen to that form 
of service.

The great matter then is to reduce work for Christ to such a system 
as that for all and for each there is a place ; or, as Sydney Smith would 
have said, a hole fitted for every peg, whatever its size or shape. The 
melancholy fact is that the majority of so-called disciples are not at 
work for Christ. However busy in domestic concerns or commercial 
pursuits, in household duties or on farms, or in shops, or in exchange, 
they are spiritually idle, or at least indolent.

The first question for a disciple to ask, while yet bowing before 
Christ in self-surrender, is, “ Lord, what wilt thou have me to do?" 
and under the three-fold guidance of God’s word, providence and spirit, 
the work of each may be prayerfully sought and found. Were this 
done, organization would be simple and easy. We should have only 
to bring the workmen together, and all would fall into their places 
without clashing. But we are not in such a healthful state. Thou
sands who come into the church have no conception of the act as im
plying work for God ; they are seeking their own salvation and sanc
tification, or are drawn by bonds of sympathy into closer fellowship 
with the brethren of the Lord. Others know and feel that they ought 
to work, but stand waiting for some one to show them how, and when 
and where, or at least to take the lead ; and so neither do they grow 
in grace, knowledge and power, nor do they promote the growth of the 
church as a whole. So long as one church member is idle, the church is 
like a machine that runs irregularly, spasmodically, because there is 
friction : a screw loose, a wheel that clogs, a lever that is out of place; 
some part of the mechanism that is out of order.

Let every child of God engrave on his own memory these simple 
propositions :

1. One test of a new heart is a will to work for Christ.
2. There is some work to which each is called of God.
3. For that work ho has capacity and in it he can be happy.
4. Faithfulness, there, will fit him for promotion to a higher sphere.
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Every church member should look at,, the work now doing, and 
decide into which departments he or she is fitted and willing to enter. 
The church of Christ, in its scriptural spiritual type, is as nearly 
perfect as any human organization could well be. All arc welcome to 
its membership who have a mind to work ; and its plans and methods 
are very simple and easy of comprehension. Its prayer, praise and 
promise meetings, its conferences, training schools, bible classes, mis
sionary and social gatherings, are meant to help every one who wishes 
both to grow and work. It has a hundred hands like Briareus, and 
like Argus, a hundred eyes. Every true worker is a representative of 
the whole work. That law of representation is important. David, 
in his pursuit of the Amalekite invaders, established a statute and an 
ordinance for Israel that has a wide typical bearing. Some selfish men 
of Belial would have deprived of any part of the spoil those who could 
not take actual part in the pursuit and conflict. But David said, “ As 
his part that goeth down to the battle, so his part that tarrieth by the 
stuff. They shall part alike.”

So God ordains. All of us cannot engage directly in the same work. 
If we could and did, that line of work would be overstocked and 
another would be undersupplied. But any work in which we cannot 
directly engage, we can indirectly promote and support. When Mr. 
Moody was holding meetings in the great Iron Tabernacle in London, 
ladies of quality took the infant children of poor workingwomen and 
nursed them while the mothers went into the preaching service and 
inquiry room. In God’s eyes, those godly women were just as much 
preaching the gospel, as the evangelist ; or directing the inquirers as 
truly as the most skillful counselor that sat by their side.

A recent chapter on Tropical Africa has given us rare insight into 
the system by which the worms in some countries, and the termites or 
white ants, in others, pulverize and subsoil the fields by their cease
less and multiplied activities. Nature teaches us grand lessons on 
organization and co-operation. The world is a vast garden which must 
be ploughed, harrowed, tilled, even where man cannot do the farming. 
There can be no crops or succession of crops without agriculture. And 
nature has her own husbandmen, that secure mixture and transference 
of the layers of soil. Mr. Darwin thought the most important of 
these cultivators of the soil is the common humble earth-worm, which 
in making its little tunnel under ground passes the earth through its 
own body, partly for convenience and partly for nutriment, and in fact 
cats its way to the surface, and there leaves the little heap of pellets it 
has brought from beneath. Darwin’s èstimato was that on every acre 
of land in England over ten tons of dry earth are thus passed 
through the bodies of earth-worms and brought to the surface every 
year 1 and that every few years the whole soil of a country must pass 
and repass through their bodies. Thus the inequalities of the soil are
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levelled, and the subsoiling is effected by millions of animals of the 
lowest order, about as long as one’s finger.

Prof. Drummond conjectures that in tropical countries, the termite, 
or white ant, performs the office which in those lands the worm could 
not perform. The termite lives almost entirely upon decaying or 
sapless wood. These animals with incredible rapidity gnaw out the 
interior of the entire framework of a dwelling.

Now the white ant has to work under protection, to avoid its 
enemies ; and wherever it works it takes along with it the ground. 
For example, if a tree is to bo attacked for the sake of some decaying 
branches, these termites build on the bark of the entire tree a tunnel 
of earth, which they construct pellet after pellet, cementing them as 
they advance and then working inside this wall. Some forests are for 
miles thus encased. To do this work the entire community is 
thoroughly organized. There are in each such society of termites a 
king and queen, neuters, workers and soldiers. The king and queen 
have to do exclusively with peopling the colony. The queens are very 
rare; there are only one or two in a colony ; and the body is three or 
four inches long and charged with eggs. The one duty of the queen 
is to lay eggs, and she w:ll lay 80,000 in twenty-four hours, or 
30,000,000 a year. The neuters carry off the eggs to where they are 
hatched, and attend to the infant progeny as they develop.

To every 100 workers in a termite colony there are some two of the 
soldiers. The workers are blind and unarmed, good for nothing save 
to work, but if attacked these soldiers that are larger and stronger 
and armed by nature with scythe-like jaws, advance to the fray, clear 
the ground of foes, and meanwhile the unconscious and unmolested 
builders carry on their work. These soldier ants have a very severe 
and painful bite, and will suffer themselves to bo torn asunder rather 
than let go their hold.

Of course the quantity of earth thus plastered over a tree, and 
especially a forest of trees, must be immense, and when the heavy 
rains fall in torrents, these frail earth-tubes crumble and are washed 
into the rivulets and borne away to enrich the soil of the valleys ; or 
perhaps they dry, under the heat, and crumble into dust at the foot 
of the tree, to bo washed or scattered by winds over the adjacent soil. 
It will thus bo seen that by these excavations under ground and opera
tions above ground, the soil of the tropics is in perpetual motion. 
The under soil is constantly lifted to the surface, and then swept back 
by the soaking rains to mix with the rest of the earth.

“Go to the ant, thou sluggard : consider her ways and be wise.”
What a lesson the termite teaches us on organization ! How we 

need to learn to stand each in our own place and do the work for 
which wo are appointed and fitted ! To some of us it is given to care 
for the family ; to bear and rear offspring for God. That seems a
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humble and obscure work, but who is to supply the workers, if Chris
tian parents bring up no children ? Mrs. Wesley bore two sons, but 
John and Charles made on the world as great an impression as any 
two men of history. Maria Millis would never have been heard of but 
for the fact that in the humble nursery she trained Ashley Cooper, 
Earl of Shaftesbury, to do the widest work of philanthrophy in his 
generation.

You may be only the most lowly workers—blind, defenceless—lifting 
pellet by pellet to its place. Yet it is by just such co-operation of 
multitudes that largo aggregates are reached. The soldier does no 
building, but he protects the workers. Each doing what is given him 
to do ; that is nature’s plan, and nature is but the expression of God.

V.—EGYPTOLOGY.—No. I.—THE LAND OF THE ARABIAN
NIGHTS.

By Rev. Camden. M. Cobern, Ph.D., Detroit, Mich.
“ Our Fathers went down Into Egypt.”—Moses.

If the diary of Abraham should presently bo discovered in the cave 
of Machpelah, how eagerly would the members of our Oriental socie
ties examine the detailed account of his travels. The Bible records 
are very simple. Those grave writers used few exclamation points. 
Not one guide-book story has crept into the scripture narrative ; and by 
not one of those ancient writers were the pyramids even so much as 
mentioned !

Nothing is plainer, however, than that the journeys of Abraham, 
Isaac, and Jacob in Egypt were crowded with novelty. How those 
nomads must have stood agape at the “many medicines” of Egypt, its 
“palaces” and “pomp,” its “fine linen and embroidered work,” and 
at what even a prophet called the “infinite strength" of Thebes is 
illustrated on many monuments. For example, at Beni-Hassan a fam
ily of Semitic visitors or immigrants are pictured paying their saluta
tions to the Gpveruor on their entrance into Egypt and offering him 
the customary present (Gen. xli : 11), in this case a much-prized cos
metic from Midiau.

There, in that most ancient art gallery of the world, are painted the 
very portraits of those strangers—who look as if they might have been 
blood relatives of Jacob. Their weapons, their weaving implements, 
their “ coats of many colors,” their little children seated upon the ass 
and the looks of astonishment on the faces of their wives are all accu
rately represented. It is noteworthy that the Hak (Sheik) leading this 
party into Egypt in this patriarchal age is named Ab-sba, “ Father of 
the sand”; which is singularly like that other well-known name, Ab
raham, “ Father of a multitude."

What was true of natives of Syria was true of all other peoples. It 
is certain that Egypt from the earliest historic times was visited by 
curious travelers from all lands. Probably some of our wild ancestors
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in Britain who, some three milleniums ago, exchanged with Phoenician 
sailors their worthless loads of tin for bright beads and trinkets, took 
passage back with them to see with their own eyes the vast empire at 
the end of the world where men carved statues out of mountains and 
builded mountains themselves for their tombstones.

If ihe libraries of the Canaanitish “City of Inscriptions” (Josh. 
15-15 LXX.) had not been destroyed, or if the literature of the Khita 
or the Rutennu could he recovered, the antiquarian would find among 
the most interesting works of these foreigners the stories of adventure 
and travel in Egypt.

It was no doubt literally true that “all countries came into Egypt” 
from the dawn of history—came to see and wonder and mistake and 
report. Intercourse with China and India seems to me clearly proven, 
while Schliemann in ancient Troy and Layard in Nineveh found indi
cations of such intercourse, and the old Babylonian records are full 
of it.

The curiosity with which all foreigners regarded everything Egyp
tian is illustrated in the “ travels ” of Sanelia, who lived in the patri
archal age. He was born in Egypt, though of foreign parentage, but 
was forced to flee the country for some reason. He was received cor
dially, however, by the King of the Tennu, who invited him to private 
audience and asked him as almost his first question : “ Is it true that 
the wealth of King Amenemha reaches to heaven ?”

This was the land of the Arabian Nights—the land of magical wealth 
and magical power—even in the days of Joseph and Sanelia.

Greek literature contains the proof of Egyptian influence from the 
earliest times. Many a refugee sought a home here. Many a ship 
“Argo,” visited its harbors. While every young Greek noble, every 
soldier of fortune, every student of history, law, science, or religion 
thought his education but half finished without a trip to Egypt. 
Many a poet caught here the inspiration of his finest muse. Homer 
himself may have been here. Mr. Gladstone even suggests that 
Homer copied his Achilles from the hero of the national Egyptian 
epic.

On the ruins of the oldest Egyptian temples are everywhere written 
the names of ancient tourists who visited the country centuries before 
our era, and so far resembled what one has called that “noxious rep
tile,” the modern tourist, that they could not leave without scribbling 
their names, and an account of their hunting expeditions and a bit of 
personal biography for the edification of future gencratiomf.

Besides this, sometimes in the graffiti of the tourist, and always 
in the more pretentious writings of the author, are to be found sundry 
observations concerning the monuments, the language and the religion 
of the Egyptians, which are generally laughable enough.

It is the fashion now-a-days to speak even of the Father of History
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as a “garrulous old gentleman ’’ who, being unable to speak the lang
uage of the country, was left to the mercies of his dragomen, who 
pocketed his bakshish and stuffed him with nonsense. Some of our 
modern Lucians have gone so far as to deny that he ever was in Egypt 
because of the extent of his misinformation ! This rule, however 
(celebrated professors to the contrary notwithstanding), cannot be 
counted a correct one, as many books on Egypt, more modern, though 
less classical, abundantly prove.

Does Herodotus make the pyramid builders to reign after Ramses? 
That, to be sure, is much the same as to speak of Moses living after the 
days of Calvin, but it is worth remembering that Volney made Sesostris 
the contemporary of Solomon, and thought it a fact that ought never 
to have been called in question that the Great Pyramid was built SCO 
B. C. ; while within the last fifty years a writer has declared that the 
real Hyksos rulers of Egypt were Saul, Abishai and Jchoshaphat. Does 
Herodotus venture the statement that the hippopotamus has the voice 
of a horse, and must it be concluded, as a celebrated Oxford scholar has 
lately argued, that therefore he never saw this imroç of the Nile ? It 
is instructive in this connection to remember the experience of Sir 
Gilbert de Lannoy, who, in his survey of Egypt in 1422, undertaken 
“By order of the most high, most puissant and most excellent Prince, 
King Henry of England, heir and regent of France, whom God 
pardon,” does not refer at all to the pyramids, but mentions the “fish 
resembling great wild horses” which the Nile contains ; while 
Abdallatif, the famous physician of Bagdad, in the 13th century, 
describes the hippopotamus as of terrible aspect, “ with a voice like 
that of a horse,” or, adds this critical observer, “rather like that of a 
mule.” Now, would any logician feel it necessary to claim that these 
gentlemen never saw a hippopotamus merely because they lacked a 
correct eye or a good ear for music ?

The fact is that no ancient author has been more careless in his 
observations nor more absurd in his deductions than some modern 
writers on Egyptology. Diodorus Siculus ventures the assertion that 
the ancient Egyptians were “the first to speak articulately,” but 
while this is rather a risky statement, will it compare unfavorably with 
that of learned men of every generation up to the present that the first 
of all languages was the Hebrew—for, argued they, “Were not Adam 
and Eve named in Hebrew ?”

Strabo’s observations concerning the pyramids, and Pliny’s attempts 
to explain how they were built by suggesting the use of vast mounds of 
nitre and salt, which were melted afterwards by introducing the water 
of the river, cannot bo defended in the light of modern knowledge ; 
but are any of the statements of these historians more stupid than that 
of the German scholar who a century ago announced his startling dis
covery that the Great Pyramid was never built at all, but that it was a
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natural growth ; or more wild than the conclusions of those who, in 
our own times, have held that it was an inspired building, a Petrified 
Prophecy, to teach old Cheops, or ourselves, the weight of the atmos
phere, the distance to the sun, and the history of the church, and 
that Shorn, Hum and Japhcth were the “Sons of God” who shouted 
for joj when its corner-stone was laid fast?

The unhappy truth is that foolish inductions from insufficient data 
are not confined to any age.

The pyramids have been regarded as treasuries, granaries, ob
servatories, sun-dials, beacon-towers, temples and tombs ; while a 
recent statesman has advanced the novel view that they were walls 
built for the protection of Egypt from the desert sands ; and Professor 
Proctor, in a yet more recent work, has constructed an elaborate and 
impressive argument to show that they were colossal astrological 
horoscopes.

The favorite theory with Christian writers of all ages has been that 
they were the “Garners of Joseph.” The least pleasing theory to 
most writers was the one which is now accepted by Egyptologists 
generally—that they were merely tombs ; although this last suggestion 
was sometimes offered by early Christian travellers with the under
standing that it must be regarded as the tomb of the Pharaoh 
drowned in the Red Sea. Occasionally one suggested that the Great 
Pyramid was built by wise men to escape the Deluge, and as late as 
1833 this suggestion was approved by an author, with the added 
inquiry, “ Was it not a copy of the original tower of Babel,” and were 
its dimensions “not originally taken from the Ark of Noah?”

Even before the Christian era the Nile had been regarded by the 
Alexandrian Jews as the Gihon of Eden. So also the fathers of the 
church taught, and the almost universal reference to the Nile in the 
writings of the middle ages is that it flows from “ Paradise Terres
trial”; in support of which proposition the “revised texts” of the 
Bible and the fertility of the soil are appealed to, and the fragrance of 
the spices found in its waters, which can only naturally be traced to 
the “nobilissima gleba Paradisi.”

Every event in Egyptian history and mythology was supposed by 
these pilgrims to be a metamorphosed Bible story.

The fable of Osiris was but the memory of Noah or of Ilam. There 
never was any city Thebes; the tradition of such a city was simply the 
corrupted memory of Noah’s Ark.

The mythological narratives concerning Thoth and Serapis were 
evidently derived from the life of Joseph. Indeed, Apis and Mnevis 
were but the hieroglyphics of that grand Vizier of Egypt. While the 
only question worthy of discussion concerning Typhon was whether 
this deity was originally the Patriarch Jacob or Moses. Images of the 
Holy Trinity could be seen upon the monuments by all travelers whose
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eyes were open, and even as early as Hadrian’s time, Scrapis became 
honored as a type of Christ.

The pilgrims to the Holy Sepulchre in Saracenic times saw Egypt 
under difficulties. As our good knight Sir Gilbert witnessed, they 
were shut up in their houses at an early hour every evening, and even 
for two or three hours at midday every Friday, and were only per
mitted to enter or leave the country in safety because of the fear which 
the Egyptians had of Prester John, who was supposed to reign at the 
roots of the Nile over the Ten Lost Tribes, and who could turn its 
course and bring famine upon Egypt if his friends, the Christians, 
were molested.

It is not strange that these pilgrims who saw Egypt under such dif
ficulties seldom failed to see something worth telling about when they 
got home. They saw Egypt with Christian eyes, but Egypt was still 
to them the Land of Wonder, where anything particularly strange 
might be accepted as therefore the probably true. Every one saw the 
pyramids which were, of course, built by Israel in bondage. As early as 
the fourth century at least, some began to report having seen among 
the gigantic monoliths the statues of Moses and Aaron. Others were 
soon displaying branches from the tree where the Holy Family had 
rested, and water from the spring where the infant Jesus was bathed. 
Still others saw marvellous and everlasting evidences of the Exodus of 
the Jews graven upon the sands of the Red Sea. Martin Baumgarten, 
some four centuries ago, could write of the Pharaoh of the Exodus, 
“the track of his chariot wheels are to be seen on the shore to this 
day, and though one should deface them this minute they shall 
plainly appear the next, stretching as far into the sea as one's sight can 
reach.”

The Land of the Arabian Nights waited long for one who should 
knock at its dark doors, speaking the “ open sesame ” of the scientific 
explorer.

Not, indeed, until Norden and Pococke came did the general read
ing public learn that there were any other monuments in Egypt worthy 
of study besides the pyramids and the alleged remains of Noah’s Ark. 
All the learned travelers of the eighteenth century, however, labored 
under great disadvantages, being constantly threatened by the natives 
and humbugged by the officials, and although they left some beautiful 
prints and wise observations, yet not until Napoleon invaded Egypt 
with his battalions, bringing with him his hundred savants, were 
these monuments of antiquity worthily examined, copied and printed. 
There had been travelers before. These began a new era, for they 
were explorers.
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SERMONIC SECTION.
THE POWEB OF THE GOSPEL IN 0TB 

NATIONAL HISTOBY.
By R. S. Storks, D.D., LL.D., 

Brooklyn, N. Y.
And in thy majesty ride prosper

ously, because of truth and meek
ness and righteousness, and thy 
right hand shall teach thee terrible 
things.—Psalms xlv : 4.
This is manifestly a Messianic 

psalm, referring supremely to the 
Divine King, and it is in perfect har
mony with that conception of things 
which pervades, as you know, the 
whole Scripture—the conception of 
the Christ, the Son of God, as the 
proper final King of the world. From 
the first prophecy which indicates 
His coming in the then far future, 
to the last discovery of Him to him 
who saw Him in the Apocalypse, 
this conception of Christ as the King 
pervades the Scriptures. And it is a 
conception which history is continu- 
al.y anew illustrating. He who had 
been prophesied so long, He who 
came in such humility of appearance, 
and yet with such power of miracle 
and such wisdom and authority as 
Teacher and Lawgiver ; He who 
gave Himself to the cross, but then 
arose from the grave, bursting the 
gates of death and then ascending 
in triumph to the heavens, is more 
and more coming to possess the do
minion of the earth. Even secular 
history has, sometimes reluctantly, 
to acknowledge and report this. 
Here is the one cause that never fails, 
the one standard which never goes 
down, the one Master of mankind 
whose name is honored more and 
more widely with every generation, 
in every land. He is to be the King 
of the World.

Therefore the true measure of na
tional prosperity is always to be 
sought in the measure of the subjec
tion of any people to Christ—their 
voluntary allegiance to Him—and in

the measure of the service which 
they are gladly ready to offer to Him. 
This is not that measure of prosper
ity which the political economist 
may most easily accept, or the sta
tistician most promptly endeavor to 
tabulate. But this is the measure 
which the truly philosophical mind 
will more and more apply to national 
prosperity. This is the test which 
lies behind all tables of the census, 
all enumerations of the products of 
mines and the products of factories, 
or of the vast expansions of commerce 
on sea or land : How far does a na
tion fall in with the line of the king- 
ship of Christ ? How far is it ready 
to render obedient and joyful service 
to Him ?

And it is in tins light and along 
this line that we, as a people, should 
look back as we review the century 
of years, which closes with the 
present week, from the time of the 
inauguration of the first President of 
the republic.

We may rejoice in many things 
which have marked our history ; but 
the one question which ought to rise 
before us prominently and domi
nantly is the question, How for has 
the gospel of Christ here prevailed 
and progressed? What has been the 
law of its advancement and increase, 
or, on the other hand, of its dimin
ished power in the land ? And when 
this question comes before us, we 
front at once the unquestionable 
fact, full of significance, that the 
gospel of Christ has far more power 
in this country now than it had 100 
years ago ; not merely more, abso
lutely, because the number of 
churches and Christian congrega. 
tions is larger and the number of 
communicants is vastly increased, 
but more proportionately to the 
growth of the nation in population 
and wealth, in general intelligence 
and in power in the world. For
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where there was one communicant 
to perhaps thirteen or fourteen of 
the population then, there is now, as 
you know.onecommunicanttoevery 
five or six of the entire population. 
And whereas there were less than 
.160,000, I think, of communicants at 
that time, there are now between 
11,000,000 and 12,000,000 in the coun
try. That all these are earnest and 
well instructed disciples of the Mas
ter, we may not affirm, we cannot 
hope j but that the large majority of 
them are such, we may contidently 
believe. And the very number of 
those who have been brought within 
the church, without, perhaps, a dis
tinct personal apprehension of the 
Master, shows the push and swirl of 
vast moral influences around them, 
which have brought them, at least in 
form and formal profession, to con
secrate themselves to the divine 
Christ. Christianity, or the gospel 
which represents it, has, in other 
words, a far larger power in the 
country, proportionately, than it had 
a hundred years ago.

And this becomes the more remark
able when we remember that, in the 
early period to which we are looking 
back, there was a vast, distributed 
skepticism, particularly among the 
more influential and leading men of 
the country—partly indigenous, no 
doubt,but partly, also, imported from 
France, the writings of Rousseau and 
Voltaire being familiarly read by the 
better educated ; and partly from 
England, where the infidelity of the 
eighteenth century had largely af
fected the public mind, and from 
whence it had been imported hither. 
So that there were many of those to 
whom we look back with honor as 
distinguished patriots, soldiers and 
statesmen of the time, who were en
tirely or chiefly skeptical in regard 
to the gospel of Christ. So far as 
they had inherited their religion 
from their fathers they honored it 
tor their sakes, but the interior mys
tery and glory of it were hidden

from their eyes. And President 
Dwight, becoming head of Yale Col
lege, X think, in 1795, and continuing 
there for seventeen or eighteen of 
the earlier years of this century, ad
dressed his sermons, afterward form
ing the Body of Divinity published 
by him or under his name, to this 
temper of skepticism : so that any 
one who reads that Body of Divinity 
will observe that it is not a mere de
velopment into organic form of the 
truth which he had received from the 
Scripture, and which had been em
phasized and interpreted to him in 
his own experience, but it is a Body 
of Divinity after the fashion of an 
armory. It is full of arguments ad
dressed to those who were skeptical 
in tendency and in tone. That was 
the tone in the college at New Haven 
in his time; and it was largely by his 
eloquent, energetic and Christian 
power that that tendency was re
versed, and that tone essentially 
modified.

We are to remember this, then ; 
and we are to observe, as well, that 
it would have been natural to expect 
that where this skepticism concern
ing the gospel had so wide a preva
lence at the outset, a people thrust 
into continual, energetic and strenu
ous political discussion, might have 
been expected to carry on the same 
temper. A free people must always 
administer the affairs which belong 
to it through the instrument of dis
cussion. Prolonged debate, bringing 
many minds into comparison, with 
many different views of public pol
icy, is essential to the development 
or the maintenance of the policy 
which is ultimately found to be the 
best; and men who do not like de
bate do not, therefore, of course, like 
free popular government. They 
would prefer a state of society in 
which a bureaucratic or an auto
cratic administration is established, 
in which all law proceeds from the 
will of one or of a few. But in this 
country we have to do everything
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through the ministry of debate, and 
to do it as the consequence of what 
that debate lias impressed upon us. 
So political discussion has prevailed 
here, and oftentimes in a very in
tense and energetic fashion from the 
very outset. It has not been a de
bate concerning points that are inci
dental or trivial, merely or mainly, 
though sometimes touching upon 
such points, no doubt. It has been a 
debate upon things fundamental— 
upon the proper interpretation of the 
Constitution, and the proper con
formity of the law to the Constitu
tion ; upon the just policy of the 
country within itself, in regard toits 
own industries, for example, and the 
protection and furtherance of those 
industries ; in regard to the policy 
of the country toward other nations, 
toward those on the other side of the 
ocean, and toward those on our own 
side, differing from us, however, in 
race and in religion and largely in 
social custom. These and the like 
have been the questions which have 
attracted and excited the minds of 
the American people from the day 
when President Washington was in
augurated up to the present hour.

Now, political discussion is not us
ually regarded as favorable to spirit
ual reflection. Clamorous and eager 
debate upon matters of finance, mat
ters of legislation and public policy, 
seems almost certain to interpose a 
barrier between the minds of the peo
ple engaged in that debate and the 
contemplation of the high spiritual 
themes which are presented to us in 
the gospel of Christ. Especial ly when 
every four years, with the national 
election, comes another special pe
riod of eager and sometimes exciting 
and angry discussion of character 
and of policy, we have almost ceased 
to expect any wide influence of the 
Spirit of God accompanying the gos
pel in connection with such a period.

And yet in spite of the skepticism 
with which the nation started, in 
many of its leading men, and in spite

of the political discussion in which it 
has been ever since engaged, here is 
this amazing advance of the gospel 
of Christ. And also in spite of the 
enormous material work which it has 
been given to the nation to do—a 
work such as had never been pro
posed before to any other people of 
equal size at the outset. Three mil
lions of people were scattered along 
the sandy, narrow strip between the 
Alleghanies and the Atlantic, and 
from year to year the pressure upon 
them and their successors to subdue 
the country to the uses and purposes 
of civilized man has been unceasing; 
to bridge the river, to open new 
waterways where Providence had 
given no rivers, to tunnel or level 
the mountains, to open the mines, to 
carry the lu.lway lines across the 
continent, to subdue the ocean itself 
by modern mechanism, and make it 
a smooth highway for modern com
merce. There has been this enor
mous material work, reaching every
where throughout the country, from 
the poor farms in Maine, rocky and 
unproductive, where the stone walls 
on the farm have cost more than the 
present value of the farm itself, down 
to the enormous ranches of Texas 
and Colorado, and the West at large. 
This enormous work of developing 
the material riches of the country, 
and subduing it tothe beautiful home 
and prosperous place of industry for 
civilized man, has been done within 
this hundred years. I say distinctly 
that never was so great a physical 
task, to be accomplished in a time so 
limited, presented to so small a peo
ple as this was at the outset, from 
the beginning of history.

And then with this has come, of 
course, the rapid and vast accumu
lation of material wealth ; and the 
accumulation of material wealth is 
not always favorable to spiritual dis
cernment, to high spiritual reflec
tion, to the development of noble 
spiritual character, either in persons 
or in peoples. How often have we
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seen the instances in which increase 
of wealth lias brought decrease of 
faith ; in which the engagement of 
the mind with the possessions of the 
present has detached that mind from 
any high contemplation of the riches 
of the future. God’s voice is heard 
in the desert, still and small and 
royal. The vision of God is seen in 
the wilderness, and out on the deep. 
They that go down to do business 
upon great waters are they who see 
the wonders of God. Populous cities, 
whose roofs rise skyward higher and 
higher every year, whose streets are 
crowded with the products of indus
try and the splendor of riches more 
abundantly every year, while echo
ing with the voice of enterprising 
and successful throngs more vocifer
ously every year, are not supposed 
to be the places in which men come 
nearest to God. Accumulation of 
wealth, as the result of vast continu
ous enterprise and labor, i nots 
deemed naturally favorable to the 
progress of the gospel of Christ. Yet 
the gospel here, with all this labor, 
and with all this prodigious increase 
of wealth, has never lost its hold, but 
constantly increased it.

Then we are to remember, of 
course, that we have had a great 
civil war to fight through to its con
clusion ; and war has always been 
expected to exasperate what is evil 
in man's nature ; while civil war, of 
all the forms of public strife, has 
seemed most certain to bring into 
energetic development whatsoever 
was most fierce and brutal in human 
nature, and to stir deeply every pas
sion most offensive to the gospel of 
Christ. Yet you know how it was in 
our war; how, in the alternations of 
hope and fear, men, praising God in 
the sanctuary on the Lord's day, 
lifted their Te Deum, and then again 
uttered their pain in the wailing De 
Profundis, relying upon God with 
grateful confidence in the hour of 
success, and with a confidence as 
grateful and sure, in the hour of ap

parently overwhelming disaster. 
The gospel went into the camp, the 
Bible went witli the rifle, and the 
hymn-book with the saber and the 
revolver. The gospel was carried by 
the churches throughout the camps, 
and after the war, the success result
ing was hailed with the most tri
umphant gladness because it opened 
new and vast tracts, north and 
south, to the free, unhindered propa
gation of the truth. So that we may 
honestly say that the civil war itself 
did not intercept the progress of the 
gospel of Christ, but rather hastened 
and furthered that progress, wher
ever its tremendous influence ex
tended.

Remember, too, that all the time 
we have had populations from for
eign countries pouring in upon us, so 
as almost at times to submerge, in 
the enormous and riotous floods of 
immigration, the population which 
had been here born upon the soil. 
And multitudes of these have come, 
if not from heathen lands, as many 
do, certainly from lands in which 
the gospel, as we understand it, be
lieve it and teach it, is not recognized 
and honored ; so that multitudes of 
them have come absolutely Godless, 
atheistic, because the gospel to them, 
and all divine religion, had been 
identified, from their babyhood up, 
with a social aristocracy and an op
pressive government, upholding re
ligion, according to their estimate of 
things, in order to have a new instru
ment with which to beat them into 
abject subjection. Now you cannot 

, wonder that when men come here, as 
they do, from Bohemia, front Bava
ria, from Poland, and from Servia, 
and from other various districts in 
which such forms of religion have 
confronted them from infancy, they 
come hating religion, desiring to 
conquer and to crush it if they can— 
at any rate, to escape altogether, 
for themselves and their households, 
from all its influence, from the re
motest reach of its touch. Yet these
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populations have been coming here, 
millions of them, and all the while, 
within this hundred years.

At the same time you observe that 
in other countries, during this cen
tury of years, the forms of religion 
there prevailing have been manifest
ly losing power, so that men some
times say that religion is ceasing to 
be a factor in European politics. For 
example, there was a time when 
France would rush into arms for the 
defense of the Pontiff, or of the 
“Catholic Failli.'* Now France is 
predominantly unbelieving toward 
the high officers of the church, and 
toward the faith which those high 
officers maintain and present. The 
same is true of Italy. The enlight
ened statesmen of the Italian penin
sula recognize the gospel as relating 
to man's spirit ; but as connected 
with existing forms of pontifical gov
ernment, they are widely unbeliev
ing and re hellions against it. To an 
extent, certainly, probably to a large 
extent,even in Protestai t Germany, 
where religion lias hern associated 
with the State establishment, there 
has been also a decline in faith. At 
one period there was certainly a vast 
decline, but from that there has now 
been a strong, wide, and salutary 
reaction ; for which blessed be God's 
name.

So it is that this fact becomes re
markable, memorable, that the gos
pel of Christ has larger and wider 
hold in this country now, proportion
ately to the population, than it had 
a hundred years ago ; in spite of the 
fact that we began with a distinctly 
skeptical tone in our most distin
guished public men, that we have 
been engaged in wide and eager pol
itical discussion, from the first hour 
to the present, that we have had this 
enormous material work to do, that 
there has been this immense accumu
lation of wealtli and of all means of 
pleasure in the country, that we 
have had the civil war to carry 
through to its conclusion, that we

"have been receiving multitudinous 
populations from all the earth, hea
then and Christian, piling them
selves upon us, until, as I said, they 
have seemed to overshadow and 
practically overwhelm the original 
germ of the English, Dutch, Ger
man, and Swedish population here, 
equally in spite of the fact that while 
so great has been the progress of 
Christianity in our country, in other 
countries, cultivated, and standing 
in the front rank of civilization, the 
forms of religion peculiar to them 
have been losing power and waning 
in influence all the time.

It is, indeed, a remarkable result. 
It shows that the gospel of Christ, 
as we hold it, and as we teach it, is 
the mightiest moral force on the face 
of the earth. Men may not accept it. 
They may say, “Oh, it is the relig
ion of the man in the pulpit. He 
believes it, perhaps; at any rate, ha 
teaches it; but it is nothing to us.” 
Fugitive paragraphs may rage or 
rattle with skeptical sneers at it. 
Men of the world may say, “I don’t 
believe it at all, and therefore I don’t 
go to church, or care anything about 
it.” But no man can read the phi
losophy of the history of this country 
in the last hundred years without 
admitting that here, in the gospel as 
here proclaimed, is the mightiest 
moral force which exists on the 
earth. You may call it a fancy, or a 
fiction, or a fable, if you choose ; no 
matter. It is the grandest force that 
has ever yet appealed to an aspiring, 
intelligent, energetic and courage
ous people ; and the demonstration 
of it is in the history of this hundred 
years.

And always it appeals, we must 
observe as well, to the sensibilities 
which arc the same in the human 
heart to-day that they were when the 
angels sang over Bethlehem, or 
when the ascending triumph left its 
luster on the summits of Olivet. The 
same sensibility to that which in
spires admiration and love ; the same
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conscience, the same sense of the fu
ture, the same inwrought conviction 
of God ; the same expectation of the 
judgment and its recompense, the 
same need of a divine comforter, a 
divine instructor, a divine helper— 
these are the sensiblities in the 
human heart to-day, as fresh as 
when the gospel first was preached, 
to which it still and constantly ap
peals ; and until they have left the 
soul of man, this mightiest force on 
earth will forever be making its ap
peal to him, and bringing out the fit 
response.

It is important to notice, too, how 
much more powerful Christianity is 
when it is perfectly free, liberated 
from all support of, and all control 
by any government, imperial, mon- 
archial or republican, or whatever it 
maybe. Christ did not ask the Ro
man empire to accept His religion. 
He taught it to the disciples around 
Him, and sent them out to teach it 
to others. And when at last the 
Roman empire did accept the re
ligion, it was only to pervert it, and 
to make it an instrument of State 
policy, rather than the lovely and 
lofty evangel of the divine love and 
majesty and mercy to mankind. So, 
ever since, wherever the gospel has 
been brought under State control, 
and built into the great political es
tablishment by State authority, 
there it has lost and loses power, 
and only in a country where it is 
free from any and all political en
tanglements, has it perfect liberty of 
range, with assurances of success.

Herein we may find, certainly, 
ground for courage and hope con
cerning the future. I do not marvel 
that men were discouraged about 
the gospel at the time when Wash
ington was inaugurated on the steps 
of yonder building, or of that which 
preceded it a hundred years ago. 
They may well have felt, they may 
almost judiciously have felt, that the 
gospel in this country, with no State 
power to sustain it, and with so

many men, at once eminent in sta
tion and skeptical in tone, could 
have no clear and large outlook for 
the future. They might have des
ponded ; but we, with this extraordi
nary history behind us, and this 
mighty march of the untrammeled 
gospel throughout the country, 
should be simply moral idiots if we 
desponded. We must feel that what 
has been is to be, and to be in more 
illustrious progression and triumph, 
henceforth, and to the end.

We have a right to feel this, not 
merely because the prosperity of the 
nation stands in line with the majes
ty of Christ as long and as far as it 
holds his gospel, but because we can 
trace the benign and prophetic effects 
of this in our national life. I do not 
now speak of its effect on individu
als—the comfort and solace which it 
has given in the hour of grief, the 
hope it has inspired in the time of 
despondency, the courage it has 
quickened when men were timid of 
the future. I do not speak of the 
direction of individual effort into 
nobler lines of action, or the eleva
tion of individual affection to a no
bler unfolding of love toward God. 
Let it all pass—what the gospel has 
done for individuals. But we can 
see what it has done for the nation, 
on the large scale. It has inspired 
and molded public education. It has 
put a vast force into the mental de
velopment of the entire population 
of the land. For the Bible, is the 
most educating book on the face of 
the earth ; with everything in it to 
attract a child, and at the same time 
to attract and command the most 
philosophical thinker — history and 
biography, general narrative, indi
vidual photographs, signs and mar
vels surpassing fiction, songs, pre
dictions, great arguments, visions of 
the future. No book reaches all 
classes of society as this does ; and 
no other book puts such force into 
intellectual development wherever 
it is published and freely read.
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Then the gospel which we have 
had in this country is especially a 
gospel which is to be propagated by 
preaching ; and preaching implies 
the utterance, by one mind to others 
of tlie thought which is important 
and imperative with it. Wherever a 
gospel, if a form of religion can be 
called such, is merely exhibited to 
the eye through comely or ostenta
tious rites, through magnificent 
buildings, through splendid symbols 
brilliant but inarticulate, wherever 
it commands the respect and atten
tion of the people only, or chiefly, by 
the grace or glitter of its show, there 
is no intellectual culture or fine men
tal advancement naturally or com
monly connected with it. But where 
it is propagated by preaching—the 
preaching may be poor enough, often 
it is ; but at the same time it exhibits 
the earnest thought of one mind to 
others, for them to accept or decline, 
as their independent judgment may 
prompt, at any rate, to consider, aud 
to look at in the light of their im
mortal relations, and with reference 
to the great destinies involved in the 
hereafter ; and so the preaching sets 
thought and spirit into fresh and 
large activity. It gives occasion and 
incentive to common schools and to 
higher schools, to colleges and semi
naries, and to a generous Christian 
literature. It gives incitement to 
public speech on every platform. It 
starts manifold moral improvements 
for reform, and makes the utterance 
of hearts kindled with zeal for such 
reforms the means of propagating 
them, as it is the means of propagat
ing the gospel. So it is that in this 
country education has been widened 
rapidly, constantly, almost beyond 
parallel ; not universally, because 
there are still sections of the country 
where common,even primary schools 
of education are yet almost unknown, 
or are painfully scattered and weak ; 
but to a degree unexampled in the 
history of other nations, certainly, or 
any as recent as ours, it has become

the law in this land—universal edu
cation, free as water, air, or light.

Then, certainly, the gospel has 
given a higher character to the peo
ple. It is not very high ; I perfectly 
admit that. You show me the vices, 
shames and crimes of a single city, 
or a single district, on a single day, 
and I admit myself overwhelmed at 
the thought of so many atrocities, 
falsehoods, blasphemies and frauds. 
But the character of the nation 
would have been coarsened and ma
terialized to a degree almost incredi
ble to us if it had not been for the 
constant uplifting and purifying 
power of this gospel of the Master ; 
a gospel which presents to men a 
Divine law of purity, not a majestic 
suggestion of ethics ; a law which 
shows the judgment throne behind 
and above it, which shows the eter
nities extending from that judgment 
throne, of differing destinies, ac
cording to the relation men hold to 
this law; a gospel which compels 
every reader or hearer of it to recog
nize God not merely as the Builder 
of the heavens and the earth, but as 
the eternal Lawgiver, at the same 
time that He is the Divine Helper 
to every one aspiring to obey His 
law and come to moral harmony 
witli Himself. The invisible powers 
of the world to come, through the 
the gospel, have streamed upon in
dividual minds and hearts, and then 
upon households, and then, not al
ways palpably, but effectively, per
haps in visibly,but with mighty sweep 
of effect, throughout communities. 
So that the nation, in its character, 
as was tested in the civil war, has 
been partially, at any rate, Chris
tianized ; has been lifted not merely 
from the level of the fierce savagery 
of our ancestors, but to a point 
where ethical considerations have a 
sovereign power with it, where spir
itual thought has wrought, in a de
gree, at least, under God’s grace, 
spiritual character.

There are times coming, no doubt.
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when our present character as a na
tion, as looked back upon from the 
future era, will seem to be confused 
and almost chaotic, perhaps, in its 
comminglings and collisions of ava
rice with faith, of pride with piety,of 
furious ambitions with holy conse
cration. I recognize them all, and 
would overstate nothing. But what 
I affirm is, that it is iniinitely better 
—this present moral life of the na
tion—than it would have been at this 
time, with all the material wealth 
acquired, with all the material work 
accomplished, with all the influx of 
foreign populations, if the original 
skepticism had even held its own, if 
the gospel had been only as power
ful now, and no more powerful than 
it was at the beginning of our his
tory.

It has acted directly as well as in
directly upon legislation, tending to 
make this humane and righteous. 
Not that all our laws are perfect, by 
any means, but that the ideal of law 
in this country has been as is to give 
to the individual, as an immortal in
telligence, responsibility to God, op
portunity and means for self-devel
opment, for usefulness and enjoy
ment. That is the ideal of Ameri
can law. The ideal of law in other 
countries has been to maintain an 
establishment ; tosustain and enrich 
certain sections of the State ; to make 
families august and powerful, or to 
keep them so ; to do whatever is done 
for the people at large only in sub
ordination to this controlling and 
limiting idea. Here law, when it is 
humane and righteous, is recognized 
as taking permanence and honor 
from its righteousness ; and when
ever it conflicts with righteousness 
it has, sooner or later, to go down in 
the struggle. The great illustration 
of that, of course, is given for all 
time by the laws relating to the in
stitution of slavery. The Fugitive 
Slave law was regarded as necessary 
to the political welfare of the coun
try, and those who resisted it were

denounced as declaring themseives 
enemies of the State ; yet, even it 
had to go down before the advanc
ing Christian sentiment and the 
aroused Christian will of the nation; 
and all the laws associated with it 
by which the institution of slavery 
was maintained, were compelled at 
last to share the same fate. Legisla
tion has been made humane and 
righteous, in a large measure at any 
rate, and will be inre and more so 
in the future thro.. ;h the propaga
tion of the gospel here.

Then think how by this all sec
tions of the country have been knit 
together 1 Out from New England, 
out from New York, westward and 
westward, with the wagon of the 
emigrant, westward and westward 
with the camp of the pioneer, with 
the shout and shot of the far fron
tiersman, went the Bible, the Christ
ian emigration, the Sunday-school 
and Bible class, and the preaching 
of the gospel, until men looked out 
from Christian homes and Christian 
churches on the vastexpanses of the 
Pacific. Now nothing binds men in 
moral coherence as does spiritual 
sympathy, through the same relig- 
on, the same Divine Master, the 
same judgment to be expected and the 
same immortality. Where men held 
these earnestly and in common they 
were bound together ; and those who 
sought to strike at our national life 
made their fatal mistake in undcres- 
timatin" the power of such moral 
and spiritual alliances between the 
East and the West. They thought 
commercial advantages—the retain
ing control of the mouths of theMis- 
sissipi—would be a reason for de
taching the West from the East. So 
they would have been if there had 
not been this intense and continuing 
moral sympathy between the ex
tremes of the North at the East and 
at the West. But by reason of this 
their unity in political purpose be
came infrangible, became at last tre
mendously effective. And so it is
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to-day. Here and out in Washing
ton Territory, out in Lower Califor
nia, wherever the same Gospel is 
preached, we touch hearts with those 
who are there dispersed ; their hands 
grasp ours. And here is the power 
—nowhere else—to knit these peo
ples, widely Scattered as they are 
over such enormous reaches of terri
tory, into one. No army could do it, 
no bands of railway could do italone; 
hut everything does it which helps 
those who are at the East and the 
West, and now equally at the North 
and at the South, to hear and read 
the same Gospel,to sustain and cher
ish the same religious institutions 
and inlluences that are recognized as 
properly emanating from it.

Then think, too, of the courage 
and high expectation concerning the 
future which the gospel has here 
made familiar, which is not due to 
our stimulating air or to our virgin 
soil, or fundamentally to the blood 
in our veins. There is this expecta
tion of the American people, of vast 
and peaceful progress in the future, 
because they know that the Gospel 
of Christ never goes down ; that 
whatever that Gospel touches with 
its divine benediction becomes im
mortal ; and that whatsoever in the 
natural life is tributary in the fur
therance of that Gospel in the land 
and in the earth has upon it the ben
ediction of Him who wears upon His 
head the many crowns, King ofkings 
and Lord of lords. In the Roman 
empire at itsgrandest, there was no 
such sure and great expectation of 
the future as we possess. Take the 
Republic of France to-day, stately 
and splendid as it is, with so many 
years of magnificent history behind 
it,so much wealth within it, so many 
openings around it, and such an ea
ger and busy industry covering its 
area, and there is not the same as
sured expectation of victorious prog
ress which belongs to us—not to the 
more eminent among us merely, but 
to the common classes of our people.

Everywhere it is, throughout our 
land, unless there be here and there 
some pessimistic mind that would 
quarrel with the sunshine as not 
likely to come again to-morrow, 
though to-day it may be bright. 
There is here this sense of expecta
tion, of courageous looking forward 
into the future, which brings its own 
guaranty of success, and which 
comes with the Gospel of Christ.

In all these ways, through its effect 
on mental education, through its 
elevation of character, through its 
influence on legislation, through its 
knitting the different sections of the 
country together, and through the 
courage and expectation which it 
inspires, the Gospel lias been work
ing for us in all our national progress 
until now. “Ride prosperously be
cause of truth," in the interest of 
truth, “of meekness and righteous
ness; and thy right hand,” in the 
hour of necessity, “ shall teach thee 
terrible things,” as it has done and 
doesl And every nation which fol
lows in the march of that Divine 
Leader, sharing His service, shall 
also—blessed be His name—share His 
success. With joyful faith, then, 
remembering the past, let us go forth 
to meet the future ! And to the uni
versal establishment in the land of 
the Gospel of Christ let prayer, and 
effort and hope be given, until for us 
the years are closed I Amen.

CENTENNIAL ADDBESS.*
By the Right Rev. Henry C. Pot

ter, D.D., Bishop of New York.
One hundred years ago there knelt 

within these walls a man to whom, 
above all others in its history, this 
Nation is indebted. An Englishman 
by race and lineage, he incarnated 
in his own person and character 
every best trait and attribute that 
have made the Anglo-Saxon name a 
glory to its children and a terror to 

•The Address delivered at St. Paul's Cha
pel, New York, on Tuesday, April 30, 1889, 
being tlie 100th anniversary of the Inaugu
ration of George Washington.
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its enemies throughout the world. 
But lie was not so much an English
man that, when the time came to be 
so, he was not even more an Ameri
can ; and in all that he was and did, 
a patriot so exalted, and a leader so 
great and wise, that what men called 
him when he came here to be inaugu
rated as the first President of the 
United States the civilized world has 
not since then ceased to call him— 
the father of his Country.

We are here this morning to thank 
God for so great a gift tothis people, 
to commemorate the incidents of 
which this day is the one hundredth 
anniversary, and to recognize the 
responsibilities which a century so 
eventful has laid upon us.

A.n-i as we are here, of all other 
places, first of all, with pre-eminent 
appropriateness. I know not how it 
may be with those to whom all sa
cred things and places are matters of 
equal indifference, but surely to those 
of us with whom it is otherwise, it 
cannot be without profound and pa
thetic import that when the first 
President of the Republic had taken 
upon him, by virtue of his solemn 
oath, pronounced in the sight of the 
people, the heavy burden of its Chief 
Magistracy, he turned straightway 
to these walls, and, kneeling in yon
der pew, asked God for strength to 
keep his promise to the Nation and 
his oath to Him. This was no un
wonted home to him, nor to a large 
proportion of those eminent men 
who, with him, were associated in 
framing the Constitution of these 
United Sta.es. Children of the same 
spiritual mother and nurtured in the 
same Scriptural faith and order, they 
were wont to carry on with them 
in their public deliberationsomething 
of the reverent and conservative 
spirit which they had learned within 
these walls, and of which the youth, 
ful and ill-regulated fervors of the 
new-born republic often betrayed its 
need. An 1 he, theirleader and chief, 
« hile singularly without cant or for

malism or pretense in his religious 
habits, was penetrated, as we know 
well, by a profound sense of the de
pendence of the Republic upon a 
guidance other than that of man, 
and of his own need of a strength 
and courage and wisdom greater than 
lie had in himself.

And so, with inexpressible tender
ness and reverence, we find ourselves 
thinking of him here, kneeling to 
ask such gifts, and then vising to go 
forth to his great tusks with mien so 
august and majestic that Fisher 
Ames, who sat beside him in this 
chapel wrote : “I was present in the 
pew with the President, and must 
assure you that, after making all de
ductions for the delusions of our fan
cy in regard to characters, I still think 
of him with more veneration than for 
any other person."So we think of him, 
I say; and, indeed, it is impossible to 
think otherwise. The modern stu
dent of history has endeavored to 
tell uo how it was that the service in 
this chapel which we are striving to 
reproduce came about. The record 
is not without obscurity, but of one 
thing we may be sure—that, to him 
who, or that goodly company who 
a hundred years ago gathered within 
these walls, was chief, it was no 
empty form, no decorous affectation. 
Events had been too momentous, the 
hand of a Heavenly Providence had 
been too plain, for him, and the men 
who were grouped about him then, 
to misread the one or mistake the 
other. The easy levity with which 
their children's children debate the 
facts of God and Duty and Eternal 
Destiny was as impossible to them as 
Faith and Reverence seem to be, or 
to be in danger of becoming, to 
many of us. And so we may be very- 
sure that, when they gathered here, 
the air was hushed, anil the hearts 
as well as the heads were bent in 
honest supplication.

For, after all, their great experi
ment was then, in truth just begin
ning. The memorable day s and dt -ds
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which had preceded it—the strug
gle for independence, the delicate 
and, in many respects, more difficult 
struggle for Union, the harmoniz
ing of the various and often ap
parently conflicting interests of 
rival and remote States and sections, 
tlie formulating and adopting of 
the National Constitution—all these 
were, after all, but introductory and 
preparatory to the great experiment 
itself. It has been suggested that 
we may wisely see in the event 
which we celebrate to-day an illustra
tion of those great principles upon 
which all governments rest, of the 
continuity of the Chief Magistracy, 
of the corporate life of the nation as 
embodied in its Executive, of the. 
transmission, by due succession, of 
authority, and the like ; of all of 
which, doubtless, in the history of 
the last hundred years we have an 
interesting and, on the whole, in
spiring example.

But it is a somewhat significant 
fact that it is not along lines such as 
these that that enthusiasm which 
has flamed out during these recent 
days and weeks, as this anniversary 
has approached, and seemed to 
move. The one thing that has, I 
imagine, amazed a good many cynical 
and pessimistic people among us is 
the way in which the ardor of a 
great people's love and homage and 
gratitude have kindled, not before 
the image of mechanism, but of man. 
It has been felt, with an unerring 
intuition which has, once and again 
and again in human history, been 
the attribute of the people as dis
tinguished from the doctrinaries, 
the theorists, the system-makers, that 
that which makes it worth while to 
commemorate the inauguration of 
George Washington is not merely 
that it is the consummation of the 
Nation's struggle toward organic life, 
not merely that by the initiation of 
its Chief Executive it set in operation 
that Constitution which Mr. Glad- 
sto' ; has declared is “ the most per

fect instrument which the wit of 
man has devised but that it cele
brates the beginning of an Adminis
tration which, by its lofty and stain
less integrity, by its absolute super* 
iority to the selfish and secondary 
motives, by the rectitude of its daily 
conduct in the face of whatsoever 
threats, blandishments, or combin
ations, rather than by the ostenta
tious phariseeism of its professions, 
has taught this Nation and the world 
forever what the Christian ruler of a 
Christian people ought to be.

I yield to no man in my veneration 
for the men who framed thecompact 
under which these States are bound 
together. One cannot easily exag
gerate their services, or the value of 
that which they wrought out. But, 
after all, we may not forget to-day 
that the thing which they made was 
a dead one not a living thing. It 
had no power to interpret itself, to 
apply itself, to execute itself. 
Splendid as it was in its complex and 
forecasting mechanism, instinct as 
it was, in one sense, with a noble 
wisdom, with alarge-visionedstates
manship, with a matchless adapt
ability to untried emergencies, it was, 
nevertheless, no different, in another 
aspect, from one of those splendid 
specimens of naval architecture 
which throngourwharvesto-day.and 
which, with every best contrivance 
of human art and skill, with capa
cities of progress which newly amaze 
us every day, are but as impotent, 
dead matter, save as the brain and 
hand of man shall summons and 
command them. “The Ship of 
State,” we say. Yes ; but it is the 
cool and competent mastery at the 
helm of that, as of every other ship, 
which shall, under God, determine 
the glory or ignominy of the voyage

Never was there a truth which 
more sorely needed to be spoken 1 A 
generation which vaunts its descent 
from the founders of the Republic 
seems largely to be in danger of for
getting their pre-eminent distinction.
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They were few in numbers, they 
were poor in worldly possessions— 
the sum of the fortune of the richest 
among them would afford a line 
theme for the scorn of the plutocrat 
of to-day ; but they had an invinci
ble confidence in the truth of these 
principles in which the foundations 
of the Republic had been laid, and 
they had an unselfish purpose to 
maintain them. The conception of 
the National Government as a huge 
machine, existing mainly for the 
purpose of rewarding partisan service 
—this was a conception so alien to 
the character and conduct of Wash
ington and his associates that it 
seems grotesque even to speak of it. 
It would be interesting to imagine 
the first President of the United 
States confronted with some one 
who liait ventured to approach him 
upon the basis of what arc now 
commonly known as “ practical 
politics.” But the conception is im
possible. The loathing, the out
raged majesty with which he would 
have bidden such a creature to 
begone is foreshadowed by the gen
tle dignity with which, just before 
his inauguration, replying to one 
who had the strongest claims upon 
his friendship, and who had applied 
to him during the progress of the 
“Presidential campaign,” as we 
should say, for the promise of an ap
pointment to office, he wrote : “In 
touching upon the more delicate 
part of your letter, the communica
tion of which fills me with real con
cern, I will deal with you with all 
that frankness which is due to 
friendship, and which I wish should 
be a characteristic feature of my 
conduct through life. . . . Should it 
be my fate to administer the Govern
ment, I will go to the Chair under 
no pre-engagement of any kind or 
nature whatever. And when in it, 
to the best of my judgment, dis
charge the duties of the office with 
that impartiality and zeal for the 
public good which ought never to

suffer connections of blood or friend
ship to have the least sway on decis
ions of a public nature.”

On this high level moved the first 
President of the Republic. To it 
must we who arc the heirs of her 
sacred interests be not unwilling to 
ascend if we are to guard our glori
ous heritage !

And this all the more because the 
perils which confront us are so much 
graver and more portentous than 
those which then impended. There 
is (if we are afraid of the wholesome 
medicine that there is in consenting 
to see it) an element of infinite sad
ness in the effort which we are mak
ing to-day. Ransacking the annals 
of our fathers as we have been doing 
for the last few months, a busy and 
well-meaning assiduity would fain 
reproduce the scene, the scenery,the 
situation, of an hundred years ago I 
Vain and impotent endeavor 1 It is 
as though out of the lineaments of 
living men we would fain produce 
another Washington. Wo may dis
inter the vanished draperies, we may 
revive the stately minuet, we may 
rehabilitate the old scenes, but the 
march of a century cannot be halted 
or reversed, and the enormous 
change in the situation can neither 
be disguised nor ignored. Then we 
were, though not all of us, sprung 
from one nationality, practically one 
people. Now that steadily deterior
ating process, against whose dangers 
a great thinker of our own century 
warned his countrymen just fifty 
years ago, goes on, on every hand, 
apace. “ The constant importa
tion,” wrote the author of the 
“Weal of Nations,” “as now, in 
this country, of the lowest orders of 
people from abroad to dilute the 
quality of our natural manhood, is a 
sad and beggardly prostitution of 
the noblest gift ever conferred on a 
people. Who shall respect a people 
who do not respect their own blood? 
And how shall a national spirit, or 
any determinate and proportionate
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character, arise out of so many low
bred associations and coarse-grained 
temperaments, imported front every 
clime? It was in keeping that Pan, 
who was the sou of everybody, was 
the ugliest of tiie gods.”

And again : another enormous 
difference between tins day and that 
of which it is the anniversary is seen 
in the enormous difference in the 
nature and influence of the forces 
that determine our national and po
litical destiny. Then ideas ruled the 
hour. To-day there are, indeed, 
ideas that rule our hour, but they 
must be merchantable ideas. The 
growth of wealth, the prevalence of 
luxury, the massing of large material 
forces which by their very existence 
are a standing menace to the freedom 
and integrity of the individual, the 
infinite swagger of our American 
speech and manners, mistaking big
ness for greatness, and sadly con
founding gain and godliness—all this 
is acontrast to theaustere simplicity, 
the unpurchasuble integrity, of the 
first days and first men of our Re- 
public, which makes it impossible to 
reproduce to-day either the temper 
or the conduct of our fathers. As 
we turn the pages backward, and 
come upon the story of that 30th of 
April in the year of our Lord, 1789, 
there is a certain stateliness in the 
air, a certain ceremoniousness in the 
manners, which we have banished 
long ago. We have exchanged the 
Washingtonian dignity for the Jef
fersonian simplicity, which was, in 
truth, only another name for the 
Jacksonian vulgarity. And what 
have we gotten in exchange for it? 
In the elder States and dynasties 
they had the trappings of royalty 
and the pomp and splendor of the 
king’s person to fill men’s hearts 
with loyalty. Well, we have dis
pensed with the old titular dignities. 
Let us take care that we do not part 
with that tremendous force for which 
they stood I If there be not titular 
royalty, all the more need is there

[JUYL,

for personal royalty. If there is to 
be no nobility of descent, all the 
more indispensable is it that there 
should be nobility of ascent—a char
acter in them that bear rule, so fine 
and nigh and pure that as men come 
within the circle of its influence they 
involuntarily pay homage to that 
which is the one pre-eminent distinc
tion, the Royalty of Virtue !

And thatit was, men and brethren, 
which, as we turn to-day and look at 
him who, as on this morning just a 
hundred years ago, became the 
servant of the Republic in becoming 
the Chief Ruler of its people, we 
must needs own, conferred upon him 
his divine right to rule. All the 
more, therefore, because the circum
stances of his era were so little like 
our own, we need to recall his image 
and, if we may, not only to com
memorate, but to reproduce, his vir
tues. The traits which in him shone 
pre eminent as our own Irving has 
described them, “ firmness,sagacity, 
an immovable justice, courage that 
never faltered, and most of all truth 
that disdained all artifices "—these 
are characteristics in her leaders of 
which the Nation was never in more 
dire need than now.

And so we come and kneel at this 
ancient and hallowed shrine where 
once he knelt, and ask that God 
would graciously vouchsafe them. 
Here in this holy house we find the 
witness of that one invisible Force 
which, because it alone can rule the 
conscience, is destined, one day, to 
rule the world. Out from airs dense 
and foul with the coarse passions 
and coarser rivalries of self-seeking 
men, we turn aside as from the crowd 
and glare of some vulgar highway, 
swarming with pushing and heedless 
throngs, and tawdry and clamorous 
with bedizened booths and noisy 
speech, into some cool and shaded 
wood where, straight to heaven, 
some majestic oak lifts its tall form, 
its roots embedded deep among the 
unchanging rocks, its upper branches
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sweeping the upper airs, and hold
ing high co mm une with the stars; 
and, as we think of him for whom 
we here thank God, we say, “ Such 
an one, in native majesty he was ; a 
ruler wise and strong and fearless in 
the sight of God and men, because 
by the ennobling grace of God he 
had learned, first of all, to conquer 
every mean and selfish and self-seek
ing aim, and so to rule himself !” 
For

“ What are numbers knit 
Ry force or custom f Man who mau would be 

Must rule the empire of himself—in it 
Must be supreme, establishing his throne 

Of vanquished will, quelling the anarchy 
Of hopes and fears, being himself alone.1’ 
Such was the hero, leader, ruler, 

patriot, whom we gratefully remem
ber on this day. We may not repro- 
<1 uce his age, his young environment, 
nor him. But none the less may we 
rejoice that once he lived and led this 
people, “ led them and ruled them 
prudently” like him, that Kingly 
Ruler and Shepherd of whom the 
Psalmistsang, “ with all his power.” 
God give us the grace to prize his 
grand example, and, as we may in 
our more modest measure, to repro
duce his virtues !

THE BAPTISM OF FIEE.
By J. B. Donaldson, D.D., Minne

apolis, Minn.
He shall baptize you u-ith the Holy 

Ghost and with fire.—Matt, iii: 11. 
Because John the Baptist was 

“the greatest born of women,” he 
excelled in magnanimity. He was 
able to say, what few of us are able 
to say of another, “He shall in
crease, but I must decrease.” John's 
baptism was an outward ceremonial 
and an initial step into abroader dis
pensation. One mightier than John 
was to come with the baptism of fire 
to purge the dross and carnal cor
ruption that then abounded.

Fire is a portentous word. Fire 
swept the fields of Egypt, smote the 
godless at the call of Elijah, and fire 
was poured out on Sodom and Go
morrah, whose ruin is a symbol of

eternal destruction. Fire is also a 
vital factor in the industries and con
veniences of modern life. It is an 
element of cheer in the domestic cir
cle. We lost not a little when we 
parted with the open fire place of 
other days. Fire in the furnaces of 
the factory causes its manifold ac
tivities, and under the boiler of the 
engine sends the locomotive across 
the land and the steamer across the 
sea. From dawn to dark a baptism 
of fire from the sun falls as a blessing 
on all the animal and vegetable 
creation of the globe. 0 that the 
Sun of Righteousness would shed 
His richer baptism of celestial tire on 
every human heart 1

Noticing three functions of this 
fiery spiritual baptism we may first 
suggest its work of separation. The 
wise gardener gathers out the weeds 
and rubbish and sets them aside. 
There is much to be eliminated from 
human nature and from society about 
us which our eyes will see if they be 
purged and made clear by the Holy 
Spirit. The sorcery of Elymas is to 
be rebuked, and the simony of Simon. 
The good are gathered and the bad 
separated from them. God calls out 
the father of the faithful, Abraham. 
He selects or elects Moses to be a 
leader of the people. He sifts the 
nations as well. The pilgrims of the 
Mayflower, the Scotch from Scot
land, the Dutch from Holland, and 
others who were persecuted for 
Christ's sake, came to this land to 
establish a freer and purer church 
in this new world. This is the work 
of God's providential grace.

A second result is the destruction 
of worthless material. Garments in
fected by the plague arc burned that 
the disease may not spread. Judg
ment fell on the camp of the Midi- 
anites, and the people thus learned 
that sin would be punished by a holy 
God. From the bundle of sticks 
gathered by Paul after the ship
wreck, came out a viper, but the fire 
at once was there to consume it. So
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will the baptism of fire try every 
work, of what sort it is, and consume 
all that does offend.

Purification is a third function. 
The idea of purgatory is correct, 
though the Papist puts it wrongly in 
the next world. It is Christ’s aim to 
present the church to Himself as a 
bride in whom is no spot, wrinkle or 
blemish of any kind whatever. He 
would tear away every idol in our 
hearts, remove the hay, wood, stub
ble which are there, purge out the 
dross with fire until He can see His 
own image reflected in us. When 
we come forth as gold is tried, the 
face of Jesus will be clearly seen. 
Only divine grace can melt the frigid 
zone of our ungrateful hearts, and 
cause divine grace to flourish there. 
It is the fire of the goldsmith that 
welds together the linksof the chain. 
It is love, warm and strong, that 
unites us in affection to our home 
circle, our city or nation, and makes 
us proud of each. Shall not a warmer 
love bind us to Him who suffered for 
us on Calvary? It was this that led 
Paul to call himsel f, joyfully, Christ’s 
bondservant, to suffer stripes, bonds, 
imprisonment, and, finally, to go 
forth on the Ostian road without the 
city bearing his reproach, even to 
death. Baptized with the same spirit 
we shall endure as seeing Him who 
is invisible.

This theme is related to prayer. 
There may be emphatic Ciceronian 
words and no five in them. There 
may be but a short, sharp, agonizing 
cry, yet true prayer in it. “ Lori 
save ! ” has often been heard when 
longer petitions availed nothing. 
Fragrant gums need the breath of 
fire to draw out the perfume of in
cense. The Iloly Spirit is the true 
Inspirer of prayer.

Here, also, is the source of genuine 
enthusiasm in Christian work. It 
was the Holy Spirit that made the 
humble fisherman of Galilee so suc
cessful in winning thousands to God. 
It was the same energy that lifted

Paul into such conspicuous useful
ness in the church ; that made him 
fearless in prayer, indifferent to im
perial edicts, and resolute in the 
work of overthrowing evil, turning 
and overturningthat He whose right 
it was, might reign. No nobler 
knighthood ever existed than that of 
our chivalric missionaries who, obe
dient to their Leader, have been 
going forth to disciple the nations. 
How great a matter a little firekind- 
leth. A spark may set a city on fire. 
From the little band at Jerusalem a 
great army has grown. They have 
gone forth, not crying as was heard 
by the arm)- of Tennessee during the 
Rebellion, “McPherson and revenge!" 
but with the proclamation of the love 
of God in Christ.

Livingstone died praying on his 
knees in Africa. Bishop Hannington 
followed him into the same barbar
ous wiles, and fell at the hands of 
savages whom he would have taught 
the love of God. Carey, the cobbler, 
Studd in China, and our own Moody, 
are others who have had this bap
tism of fire, the holy enthusiasm 
which is to lead us all in our work, 
toil and danger, as it led Ignatius 
to the lions and Polycarp to the 
flames.

Finally, brethren, I charge you to 
keep alive the fire on your altars. 
Let not the query be needed, “Have 
ye received the Holy Ghost since ye 
believed?” You have had the bap
tism of John—repentance, but how 
many half-hearted folio wersof Christ 
there are resisting not unto blood, 
but keeping afar off. Think how 
soon the Master will call for you. 
There is a myth of an ancient hero 
who fell from his horse dying, one 
hand holding—stained with hisblood 
—the bridle rein, and the other hand 
holding his broken sword, who cried 
as his soul was released from the 
body, “Go tell the dead I come!” 
Our Lord lives, liveth evermore ! He 
is not a dying, but a risen and con
quering King. He calls not to the

11
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dead, but to us, “ I come !” “I am 
the Lord thy God and thy Redeem
er.” Soon all Ins saints will meet 
and greet Him and join with the 
hundred and forty and four thou
sand, and thousands of thousands in 
the eternal worship of heaven. Bap
tized with His Spirit, we shall serve 
His cause and kingdom here with 
renewed consecration, and ever put 
up the appealing cry “Even so, 
come Lord Jesus, come quickly !”

STANDARDS OP WELL-D0IN5.
By J. S. Hamlin, D. D. [Presbyte

rian], Washington, D. C.
Lo, Thou hast thine own.—Matt, 

xxv : 25.
The design of this parable is to 

teach that smallness of endowment 
is no excuse for neglect. Gifts are 
bestowed according to ability. One 
who has a large capital given him to 
use is to secure large results, but he 
who has the gift 'of but one talent 
makes no increase,and for that reason 
is condemned, and not because of the 
limit of his capital. The wealth of 
the rich is a strong city and large
ness of capital promises fruitfulness 
of gain. Yet shrewdness and thrift 
may be equally shown in the im
provement of a small gift. The 
poor, living from hand to mouth, 
equally with the rich, who are amply 
endowed, arc stewards and should be 
conscientious. Let us accept our 
trust and live accordingly. It is so 
in all other matters in the kingdom 
of God. We are to consider our 
affections our capacity to love a gift 
and to love the Lord with all our 
hearts. The command is “ with all 
tliy heart,” not with the heart of an 
angel or the heart of Paul or 
Luther, but with the measure of 
affection with which you are fur
nished.

Three standards may be named, 
namely, that of Waste, of Retention, 
and that of Improvement. The first 
is one which is below that of the 
text. It is illustrated in the riotous

life of the prodigal son who spent 
all. We need not, however, confine 
the thought to money alone. Econ
omy of material wealth is, indeed, 
our duty. Money is a medium of ex
change and answereth all things. 
We estimate the value of our ma
terial treasures ill money, and we arc 
properly thoughtful to provide it to 
meet the wants of our households. 
AVe should show fidelity in its use; 
but there is a waste in other things, 
a lack of appreciation of the value of 
our physical, mental, and moral 
equipments of life. Health, time, 
learning, culture, beauty and refined 
tastes are truly a capital which no 
possessor has a right to waste, or to 
retain unconsecrated, but gifts which 
are to be heartily dedicated to God, 
the Giver of every good gift.

How little we prize our health till 
it is gone. How few, comparatively, 
die of old age. Could you, if called 
to account for the stewardship of 
this one gift, your physical vigor, be 
able even to say with the text, “Lo, 
thou hast thine own.” You may have 
saved dollars and yet squandered 
health, by evil indulgences of appe
tite or neglect of the laws of well
being, so that instead of having an in
crease to show, you have not even 
the original capital left. So with 
the intellectual endowments with 
which God had enriched you. Are 
your judgment, conscience and will 
vital and forceful, or do you say, per
haps in regard to truth, “I can’t be
lieve ” ? Are these powers weak like 
a flabby muscle, unused and atro
phied ? Then it is true, you cannot 
believe. In the trivialities of thought 
you have dulled and weakened your 
mental powers and lost your intel
lectual aptitudes. In the realm of 
sensibilities you may have frittered 
away your power of responsiveness, 
so that you truly say “ I can’t feel.” 
These are fearful losses. What the 
rudder is to a ship or steam to the 
engine or the sun to the solar system 
this priceless power, the Will, is to
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your moral life. The will may make 
you master of your environment. 
Disuse or perverted use rrentes a 
lamentable loss. This waste is more 
common and easy than the waste of 
wealth. Wealth is distributed to 
but few, but these mental and moral 
endowments are the dowry of all I 
address. With this enervation of 
moral character, a man becomes a 
slave to his tyrannizing habits. The 
helpless victim of drink says, “I 
can't reform.” It is true. His will 
power is gone. The lazy vagabond 
says, “I can't work.” True again, 
for his vigor, self-respect, and reso
lution are all gone. The hardened 
sinner says, “I cannot accept 
Christ,” and it is true, for he is 
powerless, of himself. He is crippled 
by long indulgence in sin and by dis
use of noble functions ; he cannot, of 
himself, stretch out the hand to 
Christ.

In view of what has been said, it is 
clear that there is no stand-still. 
Character must grow better or 
worse, as the body grows weaker or 
stronger, as plants are either grow
ing or dying all the time. The un
faithful steward returned the iden
tical gift, saying, “ Lo, thou hast 
thine own;” but not so here, we can
not all remain the same. He speaks 
unwisely who says, “I am not a 
Christian, it is true, but then I am 
not a bad man ; my endowment is in
tact ; it has suffered no loss. I have 
not chosen Christ, but I have done 
about as well as I could. Here is my 
talent." But where is the usury ? If 
it were possible to return the orig
inal coin it would not be acceptable 
to God, any more than would the re
turn to you by a servent of the iden. 
tical sum which had been put in his 
hand for use and increase. Is your 
conscience satisfied with such neglect 
and indifference to obligation ? You 
do not put out money without ex
pecting interest? You are not con
tent to lose even a loaf of bread by 
mold, or a garment by moth, but

guard against waste and loss in these 
minor matters. How easy and in
different in regard to matters of 
eternal moment !

The doom of the unfaithful steward 
is certain. The “ wicked and sloth
ful servant," mentioned in the text, 
was “ east into outer darkness where 
was weeping and gnashing of teeth.” 
So will it be when the Son of Man 
shall sit upon the throne of His 
glory. Only he who has im
proved his talents shall receive the 
glad welcome, “Well done! enter 
thou into the joy of thy Lord I"

CUB ESTIMATE OF CHBIST.
By G. S. Burroughs, D.D. [Con

gregational], Amherst, Mass. 
What think ye of Christ t—Matt- 

xxii : 42.
Nothing impresses us more than 

the broadening estimate of Christ 
which, in the lapse of time, men 
have formed since this query was 
first propounded. Then it may have 
been only regarded as the question 
of a Gallilean philosopher in Syria, 
put to his Pharisee opposera. To
day, as Ritter has suggested, it is the 
question of Him who is holiest among 
the mightiest and mightiest among 
the holy, who has turned the stream 
of centuries out of its course, and 
given a new direction to the thought 
of the race. The question of the text 
is that of the world. The world gives 
her reply. This fact makes our day 
Interesting. Here is the crisis of our 
times: What think ye of Christ? 
Our confidence is this, Christ who 
asked has also answered the inter
rogation. Our reply is only a re
statement of our Lord's words. The 
church’s answer is the gospel, written 
that men shall believe and so have 
life. The history of the church, the 
character of her members and their 
individual and collective experience 
answer it. Christ is the central fig
ure of humanity, and therefore this 
is a central inquiry, and thinkers in
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all departments are brought face to 
face with it.

1. The world finds in Christ the 
center of character. This is funda
mental in the lesson He teaches 
mankind. The last day of his public 
ministry, “The Day of Temptations," 
our Lord revealed his spiritual self 
and condemned his enemies thereby. 
Around Him surged a sea of malice. 
Wild and tempting queries came from 
Hisenemies, but these only forced the 
questioners to condemn themselves. 
Their masks were stripped off. With 
scathing rebuke the Master pointed 
out their moral nakedness. The last 
word of His public teaching was the 
proposition of this question. “ What 
think ye of Christ?” Then he left 
the temple never to return. Itwasa 
fitting close to his ministry, and His 
ministry was in harmony with His 
life, faultless as well as blameless, 
for He was holy, harmless,undefiled; 
therefore this “Holy One could not 
see corruption."

The life of Christ has come to be a 
part of the world’s life and civiliza
tion. Instead of asking what it has 
done, it would be easier to say what 
it had not done. His character has 
incarnated the principlesof love, jus
tice, truth and love, of self-sacrifice, 
and all that is included in the word 
“humanity," all that fulfills the ex
pectations of conscience. These new 
principles, of which His life was the 
embodiment, now dominate society. 
As men seek to know the relation to 
character, to whom can they safely 
go but to Christ the perfect One?

2. He is the center of revelation as 
well as of character. The world has 
this unconsciously, for revelation is 
lodged in the minds of men, and then 
afterwards the nature and methods 
are more fully disclosed. Christ told 
Peter that what flesh and blood had 
not revealed, the Father had un
folded to his inward experience. The 
pure in heart see God. Peter saw 
what Judas could not see. He had 
knowledge from what he had person

ally learned. Revelation is a living 
process. It conies through charac
ter, which is life. Only in Christ self- 
knowledge andconscicnce are in per
fect harmony. Jesus was fashioned 
from within, while other men bore 
the impress of society and of things 
about them. His was a unique soul, 
therefore this character was unique. 
Emerson says, “Jesus spoke from 
within, and here is the miracle." 
Yes, and He acted from within, for 
in Him was life, and He was the 
light of men. Still, though thus 
unique, and with a character that 
has no parallel in sharp outline any
where in literature, Christ’s charac
ter is also thoroughly human, and 
typical of human hopes, struggles 
and aspirations. It mirrors the na
ture of tilings truly. It also reveals 
God’s relations to us, and ours to 
Him. It answers the queries of 
thoughtful souls, “Is there a God? 
How does He regard me, and how 
shall I order my life? What is duty? 
Is there a hereafter?" Theseprima- 
ry ideas and questionings, all our 
inarticulate sensibilities as well, are 
fully answered in Christ. He sees 
God and secs man. He came down 
to us from heaven, yet answers to 
our personal, human needs. Prob
lems of thought, relating to God and 
to life, are answered in the soul of 
Jesus. In Him thought and life are 
reconciled. Thus He is a revelation. 
Thelightgrows brighterand brighter 
to us, as He is to us the Light of the 
world.

8. Christ is thecenterof authority. 
This follows from what we have said. 
Authority is found in life. Life rests 
in character. Belief and obedience 
are one. The latter is the expression 
of the former. A perfect character 
involves perfect authority. The 
“oughts” of Christ are the oughts 
of religion. We cannot escape them. 
No one in any age can escape them. 
In Christ is the standard of right. 
He speaks with authority and not as 
the Scribes, because of what He was.
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Therefore His disciples did not argue 
about His authority, but bowed be
fore it. His mind was their instruc
tor, His life their law. If any man 
willeth to do His will, he will know 
of the doctrine. This is satisfying. 
It always will be, for it ir in the na
ture of things, and so it is the method 
forthe world. Do you ask why you 
ought to believe, love and obey God. 
Christ before you, the centerof char
acter, revelation and authority, is 
the answer. He requires your obe
dience, and will accept no compro
mise or half-hearted obedience. He 
has given His life for us that He 
might give it to us and in us. In His 
blood is life. If you will look, be
lieve, obey, then will the joyful dis
covery of the life of Jesus Christ in 
you, the hope of glory eternal, be
yours. -------

BLESSED P0VEBT7.
By Rev. Henry E. Dosker, A.M.

[Reformed], Holland, Mich. 
Blessed are the poor in spirit, for

theirs is the kingdom of heaven.—
Matt, v : 3.
The sermon on the Mount is not 

only the most extensive, but also the 
most important discourse of the 
Master, which has been preserved 
for us. It stands unique, as an ex
plicit development of the principles 
which ruled the life of Christ and 
were to rule his kingdom. It is the 
new law, crushing through the in
crustations of centuries of Jewish 
thought. The opening words must 
have been a revelation to his hearers. 
The “ beatitudes ” are, to a weary 
sinner, like sweet strains of soft 
music to a tired brain. They do not 
embody, as some would have it, an 
essenic ideal of life. Far from it. 
Christ did not shrink from contact 
with the world, nor does he require 
it of his followers. Iti the world we 
are to be, yet not of the world. 
These beatitudes rather give us the 
terms and outline of a well-rounded 
consistent. Christian life.

I. Who are these blessed poor ?

Poverty and riches arc but relative 
ideas. No man can be either ab
solutely rich or poor. Riches and 
poverty stand rather for subjective 
states of mind, than for objective 
realities.

Physicial poverty is not rarely a 
blessing.—Jame ii : 5. Luke does 
not qualify the statement, as Mat
thew does.—Luke vi : 30. Mark 
x : 31-37 is perhaps the most sugges
tive passage in this connection. 
•* Trust in riches,” constitutes their 
danger. Per se they are an in
estimable blessing, provided they 
are well used. The doctrine of 
modern socialism, “that riches is a 
crime,” is a terrible heresy, looked 
at from the Christian standpoint. 
The definition of the relation be
tween riches and poverty, capital 
and labor, is the burning question of 
the times. In attempting it, we 
should never forget that God, 
throughout history, has caused 
society to exist on a slope, not on a 
plain. The lower strata are not 
rarely, spiritually the most faithful. 
Not rarely, I say, for poverty is no 
more, in an absolute sense, a blessing 
than riches.

This blessed poverty is something 
spiritual.—“ Poor in Spirit.” Rich
ness in spirituals does not always 
stand for spiritual richness. (Rev. 
iii : 17.) This poverty in spirit is 
founded in self-knowledge. The man 
who has not “come to himself,” is 
self-centred ; but no sooner does he 
begin to know himself, than his 
sense of spiritual poverty is awak
ened, and he becomes conscious of 
moral and spiritual want, willing to 
be helped. The center of his life is 
removed away from self to its 
original and natural position, in 
God. “ We find no rest but in 
Thee.”

Now there is a false and a true 
revelation of this spiritual poverty.

False. A simulated, often nause
ating, humility, not rarely attended 
by excessive spiritual pride. A
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gloomy and dejected attitude of 
mind, often simply due to physical 
causes and only removable by physi
cal agents. A lamentation without 
meaning, and a continuous but 
meaningless confession of sin, of 
course, utterly barren of results iu 
life. Such Christianity may be com
pared to a tree, rotten at the core, 
and flourshing, in a precarious way, 
on the bark.

True. Revealed in a tender, sweet, 
Christ-like life ; in love for the fellow- 
poor; in severity, in self-judgment 
and leniency in judging others ; in a 
life, breathing hard after God. (Ps. 
xlii : 1.) The ivy feels about itself, 
till its tendrils have found the sturdy 
oak. Then, and then only, it rises 
and thrives an»' is beautified.

II. WHAT IS SAID OF THESE SPIRITU
ALLY POOR.

They are blessed, for theirs is the 
Kingdom of heaven. The Greek word 
here used in the classics, primarily 
stands for theeverlastingbliss of the 
gods. Paul uses it in this sense (Tim. 
i: 11; vi: 15). It stands here for com
plete, effulgent blessedness. And no 
wonder, for the very consciousness of 
this poverty in spirit makes riches, 
inasmuch as it fills the soul with 
the utmost contentment and peace. 
Emptied of self, the heart is filled 
with divine consolation. Peace and 
contentment reign supreme. It 
opens to the needy the inestimable 
riches of the divine treasure-house (1 
Cor. iii : 22).

It compares the eternal and abid
ing with the temporary and trans
ient (2 Cor.: iv :8).

“ These are the joys which satisfy,
And sanctify the mind ;

Which make the spirit mount on high,
And leave the world behind.”

Thus, life in all its aspects and 
experiences, is changed, it becomes 
beautified.

The fundamental thought of that 
blessedness is “the Kingdom of 
heaven.” What is meant by it ? It 
may be in you, and then we call it 
faith ; about you and we call it

church ; above and beyond you, and 
we style it heaven. Here it stands 
for all these. For the possession is 
immediate—“is.” And yet the de
gree of the sense of this possession is 
limited by the exact consciousness of 
spiritual poverty. This conscious
ness of possession is progressive, 
both in its growing estimate of the 
treasure and of the responsibilities 
imposed by it. It is to be finally 
perfected, complete and eternally 
illuminated only there, where all 
struggles cease ; where the weary 
are at rest, and where the lessons of 
life expand into the blossoming- 
forth of the eternal and self-satisfy
ing knowing.

This beatitude is neither under
stood nor appreciated by the world. 
Do you understand it? Are you 
poor in spirit and therefore blessed 
and a possessor of the Kingdom of 
heaven ?

LIFE'S TRUE IDEAL.
By Rev. W. G. Thrall [Lutheran], 

Burlingame, Pa.
Strive for masteries.—2 Tim. ii ; 5.

Paul was not satisfied that he was 
a man of superior extraction, a *• He
brew of the Hebrews,"but he sought 
the higher education and effective 
action in liis religion. His motto 
was “fervent in spirit, diligent in 
business.” “This one thing I do.”

The gospel presents a challenge to 
its subjects, calling into exercise 
every talent and opportunity. Noth
ing less than this can bring a man 
even to the effort toward life’s true 
ideal, “Be ye therefore perfect.”

Great need of inspiring words to 
the masses, for they are more in
clined to admire and worship true 
eminence in others than to attain it 
for themselves ; as the multitudes 
of visitors at President Harrison’s 
home in Indiana during the recent 
campaign, carrying away the 
branches from the shade t ees and 
pickets from the fence, despoiling the 
property, so that Mrs. II. said “they
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would be compelled to go to the 
White House or the poor-house.”

Masteries—name some of them.
I. Physical attainments. Care of 

the body ; harmonious development 
of the whole physical economy ; 
health ; a sound body. Even a Her
cules would fail in the race with a 
frail barque.

II. Mastery of mental domain ; 
culturing the mental powers, as only 
the few at present “strive” to do.

III. Mastery of the passions ; not 
as some great warriors, ruling na
tions, but victims of their own pas
sions. “ He that ruleth his spirit is 
greater than he that taketh a city.”

IV. Mastery in personal, spiritual 
experience. Reaching the heights. 
••Perfect day.” “Whole armor.”

V. Mastery of one's professional 
situation. Not satisfied to do well, 
but striving to do the best.

VI. Mastery in service for salva
tion and edification of souls.

Every one striving “lawfully” 
along these lines cannot fait, but 
is sure of being “crowned.”

CONVEBSION TO THE JHILDLIKE 
SPIBIT.

By Rev. Herman C. Riggs, Bing
hamton, N. Y.

Some profess themselves willing 
to accept the historic Christ, who 
yet resist manyof his teachings, for
getting that there is no historic 
Christ who can be separated from 
the life he lived, and the truths 
he taugh '. and the sacrificial death 
he died.

The ictrine of conversion, unpal
atable to many, is here clearly in
sisted upon by Christ. Specifically 
he -peaks of conversion to the child
like spirit :

I. As a condition of entrance into 
the kingdom of heaven.

II. As a condition of preferment 
in the kingdom of heaven.

His general teachingis that humil
ity is the condition and measure of 
Christian greatness ; that the Chris-

[JULV,

tian who is willing to be last and 
least, to serve in humblest offices 
and as the lowliest of servants, is 
really nearest to being the first and 
chiefest. The Master always had 
most hope for the man who had no 
hope for himself. All Christian ex
perience proves that the lower one 
grows in genuine humility, the 
higher he grows in holiness.

Clustering about this grace of hu
mility, in the childlike spirit, and in 
the Christian character, are the kin
dred graces of sincerity, simplicity, 
docility, sweet and restful faith—all 
conditions of growth and greatness 
in the spiritual life.

POLYCABP: THE C0NF1CT OF CHBITIAN- 
ITY WITH HEATHENISM,

By Rev. L. D. Temple [Baptist], 
New York.

Anil unto the angel of the church in
Smyrna write.—Rev. ii : 8.
Polycarp, probably the angel, ser

vant or minister, of the church at 
Smyrna.

I. Importance to the Christian of 
a knowledge of Christian history.

II. Polvcarp and his work. 1. One 
of five Apostolic Fathers. 3. Sources 
of information. 3. Earl)- life. Con
tact with Apostle John. 4. Pastor 
and writer. Ordained at Smyrna 
about 104 A. D. John present? 
Quotations from Peter, Paul, Acts 
and Matthew.

III. Persecution a >d martyrdom of 
Polycarp. 1. Marcus Aurelius, his 
religion, etc. 3. Arrest and death 
of Polycarp. 3. Other persecutions.

Course of persecution generally. 
Ten great periodsextending over 350 
years. Number of victims.

IV. Lessons from the life of Poly
carp. 1. Thankfulness. 3. Evidenceto 
our faith. He lived near the time of 
Christ and knew that the truths of 
Christianity were worth dying for. 
3. Reproof to infidelity. His death 
an evidence of the intolerance of un
belief. 4. Reality of his Christian
ity. Death calm. Confidence in
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Jesus unwavering. Beyond the 
smoke of the burning his home. 
Above the crackle of the flames he 
heard the Spirit and the Bride say 
“come.”

THEMES AND TEXTS OF RECENT 
SERMONS.

I. Taking Possession of oar Inheritance.
“Moses my servant is dead ; now there
fore arise, go over this Jordan, thou, and 
all this people, unto the land which I do 
give to them, even to the children of Is
rael. Every place that the sole of your 
foot shall tread upon, that have I given 
unto you, as I said unto Moses.”—Joshua 
i : 2, 3. Rev. C. H. Spurgeon, London. 

12, Signs and Wonders. “And the sun stood 
still, and the moon stayed, until the peo
ple had avenged themselves upon their 
enemies.'*—Joshua x : 13. J. Hall Mcll- 
vaine, D.D., New York.

3. The Perils of Selfishness. “ Perilous times
shall come, tor men shall be lovers of 
their own selves."—2 Tim. iii : 2. Denis 
Wortman, D.D., Saugerties, N. Y.

4. Job’s Sublime Outburst under Terrible
Discipline. “ Though he slay me, yet will 
I trust In him."—Job xiii : 15. Rev. Theo
dore A. Leggett, West New Brighton, S. I.

5. From Darkness to Light. “T1’:;- that dwell
in the land of darkness, up- ' *hem hath 
the light, shined.”—Isa. lx : 2. .~v. Sam
uel McFarlane, LL.D-, London, England.

6. Judas Iscariot. “ It had been good for that
man if he had noi been born."—Matt, 
xxvi : 24. Rev. Canon Liddon, St. Paul's 
Cathedral, London.

7. The Companions of Temptation. The wil
derness, wild beasts, Satan and angels. 
“ And he was there in the wilderness 
. . . tempted of Satan ; and was with 
the wild beasts ; and the angels minis
tered,” etc.—Mark i: 13. A. T. Pierson, 
D.D.. Philadelphia.

18. The True Vision of the Father. “Philip 
saith unto Jesus, Lord, show us the 
Father and it sufflceth us. Jesus saith 
unto him, Havel been so long with you, 
and yet hast thou not known me, Philip ?" 
—John xiv : 8-11. Alexander Maclaren, 
Manchester, England.

9. The Cost of Liberty. “ W[th a great sum
obtained I this freedom.”—Acts xxii : 28. 
F. A. Noble, D.D.. Chicago. III.

10. Ungodliness [as surely as wicedness] 1s De
structive. “ For the wrath of God Is re
vealed from heaven against all ungodli
ness.”- Rom. i : 18. Rev. Charles F. 
Deems, D D., New York.

II. The Consecration of the Body. “I beseech
you therefore brethren, by the mercies of 
God. that ye present your bodies a living 
sacrifice, holy, acceptable unto God.”— 
Rom. xil : 1. Wilson Phraner, D.D., 
Brooklyn, N. Y.

12. Tw o Standpoints. “ There is no new thing
under the sun.”—Bccle. i : 9. “ Therefore 
if any man be in Christ, he is a new crea
ture ; old things are passed away ; be
hold. all things are become new.”- 2 Cor. 
v : 17. George Matherson, D.D., Glas
gow. Scotland.

13. Glorying Alone in the Cross. “God forbid
that I should glory, save in the cross of 
our Lord Jesus Christ.” etc.—Gal. vi : 14. 
J. A. Worden, D.D.. Princeton, N. J.

14. Confirmation comes after Confidence. “ In
whom, having also believed, ye were 
sealed with the Holy Spirit of promise.”— 
Eph. i : 13. J. M. Ludlow, D.D., East 
Orange, N. J.

15. Completeness of Character and Life in
Christ. “And ye are complete in Him."— 
Col. ii : 10. Robert F. Sample, D.D., 
New York.

16. Coutinuit; “Jesus Christ hath brought life
and im mortality [incorruption] to light 
through the gospel. '—2 Tim. i : 10. Rev. 
Canon Westcott, Westminster Abbey, 
London. ______

SUQ3ESTIVE THEMES FOR PULPIT 
TREATMENT.

1. JThe First Temptation a Perpetual
Temptation. (“ And he said unto the 
woman. Yea, hath God said. Ye shall 
not eat of every tree of the garden ? ” 
—Gen. ill: 1.)

2. The Evolution of Wickedness. (“And
Hazael said. But what, is thy servant 
a dog, that lie should do this great 
thing ? ”—2 Kings viii: 13.)

3. The Moment after Death. (“Man giv-
eth up the ghost, aud where is he?” 
—Job xiv: 10.)

4. Secret and ITesumptuousSins. (“Cleanse
thou mo from secret faults. Keep 
back thy servant also from presump
tuous sins. '—Ps. xix: 12, 13.)

5. Moral Courage the Prerequisite of
Strength. (“Be of good courage and 
He shall strengthen your heart. ’—Ps. 
xxxi: 24.)

6. A Model Repentance. (“I thought on
my ways, and turned my feet unto thy 
testimonies. I made haste, and d< - 
laved not to keep thy commandments. ’ 
—Ps. cxix: f>9, 60.)

7. The Extatie Vision of Christ and Home.
(“Thineeyes shall see the King in his 
beauty ; they shall behold the land 
that is very far off.”—Isa. xxxiii: 17.)

8. Wanted, a Man. (“Run ye to and fro ..
and seek in the broad places if ye can 
find a man, if there be any thatexe- 
cuteth judgment, that seeketh the 
truth.”—Jer. v: 1.)

9. Character, not Position or Profession.
(“Tekel: Thou art weighed in the bal
ances and art found wanting.”—Dan. 
v: 27.)

10. llow Heroes are Made. (“The people
that do know their God shall be strong 
and do exploits.”—Dan. xi: 82.)

11. Forgiving Men from the Heart. (“So
likewise shall my heavenly Father do 
also unto you if ye from your hearts 
forgive nut every one his brother 
their trespasses."—Matt, xviii.: 35.)

12. Humility and Service the Stairway to
Greatness. (“ Whosoever will be great 

among you let him be your minister,” 
etc.—Matt, xx: 20-27.)

13. Prophecy Fulfilled in our Day. (“ For
false Christs and false prophets shall 
rise and shall showsignsand wonders,” 
etc.—Mark xiii: 22.)

14. The Coronation of Suffering. (“And they
clothed him with purple, and platted 
a crown of thorns, ana put it upon his 
head, and began to salute him, Hail 
King of the Jew's.”—Mark xv: 17,18.)

15. Ringing the Chimes of Memory and its
Dirges. (“I stir up your pure minds 
by way of remembrance ”—2 Pet. iii: 1. 
“Son,remember,”etc.—Lukexvi: 25.)

16. Calling Men to a Life, not to a Creed.
(“ Zac hens, make haste and comedown, 
for to-day I must abide at thy house.” 
—Luke xix: 6.)

17. Carnal Weapons in Spiritual Warfare.
(“Then Simon Peter, having a sword, 
drew it and smote the high priest’s 
servant and cut off his right ear.”— 
John xviii; 10.)

18. The Glory EclipslngtheSuffering. (“For
1 reckon that the sufferings of this
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present time are not worthy to be 19. An Easy Road to Contentment. (“ Hav- 
compared with the glory which shall be inir food and raiment let us be there-
revealed in us.”—Rom. viii: 18.) with content.”—! Tim. vi: 8,

THE mTBB-MBBTim SERVICE.
By Wayland Hoyt. D. D.

July 1-6.—God glorified in us. 
Gal. i. 24.

Our Scripture is a snatch of auto
biography. In the previous verses 
Paul had been telling of his life pre
vious to conversion, of his conver
sion, and, in our Scripture, of the 
effect of his conversion.

First. This Christian life of Paul 
is evidence of the possibility of o 
divine life in the human soul. Says 
Paul—and they glorified God in me. 
Caesar's palace stood upon the Pala
tine Hill in Rome. In recent excava
tions, on the side toward the Circus 
Maximus, a succession of low arched 
rooms has been laid bare. They 
were the barracks of the Imperial 
Guard. The plaster is still clinging 
to the stones. Upon the walls you 
can see the drawings and carrica- 
tures, scratched with nail or iron 
stylus in their empty moments by 
the Roman soldiers, nearly 2,000 
years ago. One of these i.s deeply in
teresting to ns as Christians. It 
is the most ancient representation 
known of the crucifixion of our Lord. 
Alas, that it should be a representa
tion of division. The scratching is 
that of the figure of a man with 
the head of an ass ; the arms are 
stretched upon a cross and the feet 
rest upon a transverse support. On 
the right, and a little below, a man 
is outlined in an attitude of devo
tion. Underneath in rude Greek let
ters this is written: “Alexamenos 
adores his God.”

What a flood of light the rough 
scratching, sostrangely kept through 
centuries, throws upon the sort of 
life going on there, in the quarters 
of the Emperor's guard. You have 
read of the saints in Cæsar’s house
hold. Behold the kind of life into 
which they were thrust—of ridicule 
and reproach I

Men often say it is impossible for 
me to live a Christian life. My cir
cumstances, temptations, business, 
competitions, etc., forbid. Think 
you your plight worse by any pos
sibility than that of the saints in 
Cæsar’s household? Yet, even amid 
the immense wickedness of Caesar's 
palace, amid its scoffs and sneers and 
lusts and murders the divine life 
in human souls triumphed. We may 
be sure Alexamenos was a praying 
man, else they had never caricatured 
him in the act of praying. As it was 
with Alexamenos so was it with Paul 
—there was a divine life in him 
which gave God glory. I once heard 
Dr. Wayland, of Brown University, 
say : ‘‘There aretwoplaces in which 
God speaks of Himself as dwelling— 
in the highest heaven, in the contrite 
heart." This is t he explanation of 
the life from which God gets glory— 
by the Holy Spirit. He dwells in us, 
and so power is ours. If you would 
glorify God be certain of the possi
bility of a divine life in you. It is 
promised to your seeking. If ye then, 
being evil, know how to give good 
gifts toyourchildren, howmuchmore 
shall your Father which is in heaven 
give the Holy Spirit to them that 
ask Him.

Second. Notice the genuinely 
Christian life cannot be a secret one. 
It will announce itself. A this new 
life of Paul men could not help see
ing the shining of God's glory. It 
gleamed out. They glorified God in 
him. Says the Emir Abdel Kader, 
“Take a thorn bush and sprinkle it 
for a whole year with water, it will 
yield nothing but thorns. Take a 
date tree leave it without culture, 
and it will always produce dates." 
That is to say, do what you will, or 
cease from doing, the meaner or the 
nobler nature will come out. If you

1
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are a partaker of the divine nature, 
it will be known.

Third. Notice it was the life for 
which God was glorified.

It was not that Paul had had a 
brilliant conversion and flamed forth 
a little while and then flashed out. 
It was not that Paul had now and 
then preached some mighty sermon. 
It was not that Paul had even, once 
and again, suffered imprisonment for 
Jesus' sake. But it was because the 
life of Paul all through was luminous 
with God's glory, and was so steadily. 
It is not now and then a spurt, it is 
the daily life which brings glory to 
God. -------

July 8-13.—Cure for Anxiety.— 
Matth. xi. : 35, 34.

Four times in our Scripture our 
Saviour enjoins upon us to take no 
thought—that is, accurately trans
lated, fo refuse to be consumingly 
anxious. And concerning four 
things—life, raiment, food, the mor
row. Yet this does not mean that 
there should not be wise lore-look
ing. Joseph is commended for his 
provision against famine ; Solomon 
bids us get lesson from the ant's 
thrift ; even our Lord Himself took 
thought in the sense of a wise readi
ness for future needs. The twelve and 
the seven basketsful of fragments 
were to be gathered up; and our 
Lord and the desciples had a bag in 
which the unused treasure of the 
little company was kept and carried 
against the time of need. That bag 
means for us savings banks, and life 
insurance, and good investments. A 
wise fore-looking and a careful 
guardiig against the contingencies 
of the future is something right ac
cording to the examples of our Lord.

Yes. Christianity is the mother 
and the nurse of thrift. But taking 
thought in the sense of foresight is a 
very different thing from taking 
thought in the sense of an anxious 
foreboding.

Here is a piece of precious fabric. 
In its wholeness it is something

beautiful and useful. But cut it into 
strips ; hang it out in a fierce wind 
and let that fray out all its edges, 
and you have destroyed it. This is 
precisely that against which we are 
commanded. Be not by anxiety, by 
dreary foreboding, by vague and per
plexed wondering how things are go
ing to turn out ; be not thus—in 
judgment, in daily devotion to daily 
duty, in skill, in persistence, all 
shredded away ; do not let an anxi
ous care cut you all up into mean and 
miserable bits. Have nothing to do 
with this sort of taking thought. 
Use foresight, not foreboding. Do 
not borrow trouble.

Now, in our Scripture our Lord 
gives six distinct reasons why we 
should refuse to give way to any 
such anxious foreboding care.

First. Because God's greater gifts 
always include the lesser. “Is not 
the life more than meat and the body 
than raiment?" That is to say : 
Here you are in this world ; you ex
ist; you are in life. This wonderful 
life has residence within a wonderful 
body. Adjusted to the necessities of 
the life is the body which is its in
strument. Certainly your life, de
tained thus in your body, needs vari
ous provision. You must have food, 
raiment, shelter. But now concern
ing presence of life and presence of 
body, you are obliged to trust God. 
You cannot help being dependent. 
You did not cause yourself to live ; 
you did not fashion for yourself your 
body. But now, is not the life more 
than meat and the body than rai
ment ? Since you must hang on God 
for the gift of life, for the possession 
of a body, do you not think that you 
may depend on God for the supply of 
the necessities for the maintenance 
of these? Must not the very fact of 
the gift of existence include the gifts 
of the necessities of existence? Why, 
then, be torn to pieces with anxiety 
when there is a presiding God?

Second. Because such anxious care 
is useless. “ For which of you, by



56 The Prayer-Meeting Service.

taking thought, can add one cubit 
unto his stature? You must accept 
your stature. Worry about it is fool
ish. Accept things you cannot 
change. Trust.

Third. Because such anxious care 
is denial of a Divine Providence. 
Evidence of such Providence is all 
about you. “Behold the fowls of 
the air ; for they sow not, neither do 
they reap nor gather into barns, yet 
your Heavenly Father feedeth them. 
Are ye not much better than they? 
Consider the lilies of the Held,’’ etc. 
Birds and flowers cannot influence 
the future. Birds and flowers cannot 
sow, or reap, or spin. But you are 
better than birds and flowers. You 
can toil. You can influence the 
future. You have faculty and fore
sight. You are lifted above these 
by the diameter of a whole heaven. 
If God so cares for these which can
not labor and yet are fed andclothed, 
think you His blessing will not fall 
on you, gifted with power of work 
and girded with force to mould the 
future? You have power for toil 
and you have God. Are not these 
enough?

Better than these are you in being. 
Yet God lavishes beauty on the flow
er. Better than these are you in 
destiny—the flower lives but for the 
day. Yet God cares for it. Certain
ly He will for you—so much better !

Fourth. Because such anxious care 
t> denial of the Divine Fatherhood. 
“ For after all these things do the 
Gentiles seek, for your Heavenly 
Father knoweth that ye have need 
of all these things.” It is not so sur
prising that the Gentile—the heathen 
should be anxious. They have no 
right thought of God ; for them 
there is but a multiplicity of warring 
gods, or a stoical faith, or an Epi- 
curian carelessness. But to you has 
come the revelation of the Heavenly 
Father. He knoweth. Trust then ; 
refuse to worry.

Fifth. Because to righteousness 
are added all necessary things.
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“ But seek ye first the kingdom of 
God and his righteousness and all 
these things shall be added unto you. 
This is God's world and not the 
devil’s. Be right and do not fear.

Sixth. Because the future will 
bring its needed disciplinary troubles? 
Do not add to those of to-day the im
agined troubles of the morrow. Suffi
cient unto the day is the evil thereof.

Wise John Newton says :
“Sometimes I compare the troubla we 

have to undergo in the course of a year to a 
great bundle of fagots, far too large for us 
to lift. But God does not require us to carry 
the whole at once. He mercifully unties the 
bundles, and gives us first one stick, which 
we are able to carry to-day, and then an 
other, which we are able to carry to-mor
row, and so on. This we might easily manage, 
if we would only take the burden appointed for 
us each day ; bat we choose to increase our 
trouble by carrying yesterday's stick over again 
to-day, and adding to-morrow’s burden to our 
load before we are required to bear it.”

July 15-30.—Lead us not into 
Temptation.—Matt, vi : 13.

If we were to search for some 
moral designation of our race, I do 
not think we could find one more 
deeply and widely true than that 
ours is a race tempted. Since Adam, 
no one has ever lived who has not 
been somehow and sorely tempted. 
The history of our race is a history 
of temptation—of a too sadly usual 
yielding to it. Think of the lives of 
Scripture characteis—Abraham, Ja
cob, Moses, Balaam, Achan, David, 
Solomon, Elijah, Hezekiah, Peter, 
John, etc.—all tempted, all more or 
less yielding. And even the Perfect 
One, most true, pure, fair, entering 
into our nature, must share with all 
of us this human doom and destiny 
and meet temptation, and, thank 
God, through His victory, show 
every one of us the way of victory.

Temptation is. The Lord Jesus 
recognized the fact, andintheprayer 
He taught us amid its few petitions 
—few yet comprehensive of all life- 
bids us ever more keep this one on 
our lips, “And bring us not into
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temptation, but deliver us from the 
evil one.”—Revised version.

1st. It is impossible for us to ex
cuse ourse Ives for yielding to temp
tation. This is a first impulse with 
us. E. g. Adam laying the blame on 
Eve ; she on the serpent. But fair 
and real as the excuses seemed, they 
only seemed such. They could not 
hinder the falling of the penalty. 
They could not wipe out the sinful 
yielding. So has it been from then 
till now. Men have yielded. But 
men have never found excuse suffi
cient to overlay and overlap the sin 
of yielding.

(a) Men say, 1 am folded out of an 
evil race, etc. But still the heart 
condemns.

(b) Men say, I became netted with 
bad companionships, etc. But still 
the heart condemns.

(c) Men say, My pi iyht was pecu
liar, etc. But still the heart con
demns.

(d) Men say, At first the tempta
tion seemed to be such a little thing. 
But still the heart condemns.

How true it is that men have been 
on the hunt for excuses with which 
to annihilate the sin of their yield- 
mgsto temptation as miners hunt 
tor gold, but can never do any better 
than turn up sham gold, iron, py
rites, which will not pay even for 
the mir.ing. How wise, then, how 
necessary, the daily prayer, lead us 
not into temptation.

2d. Temptation garbs itself with 
fascinations. It hides its evil be
neath allurements with which it 
tricks itself. A broad-shouldered 
Scotchman was looking at Ary 
Scheffer's painting of the Tempta
tion of our Lord. In that picture, 
as is usual in pictures, Satan is rep
resented as some grim, dark, ugly 
monster, the very sight of whom is 
terrible. Said the Scotchman : "If 
that chiel cam to me in sic an ugly 
shape, I think he wud hae a teuch 
job wi me too.” Not thus does Sa
tan show himself at first—as an an

gel of light rather. How necessary 
again the daily prayer to be defended 
from temptation.

8d. Temptations are always to
ward comparatively slighter sins at 
first. But these are paths to dead
lier. Resist beginnings. For this 
reason again let the daily prayer 
against temptation rise.

4th. The only successful place at 
which to begin resistance to tempta
tion is at the thought. If I will not 
allow myself to think evil I will not 
do it. Here Christ fought the battle. 
He would not harbor the suggestion,

July 22-27.—A loxoed-forbut use
less remedy.—Ps. lv. : 0, 7, 8.
At last, after four fullyears of va

rious scheming, plotting, politicma- 
næuvring, the rebellion of Absalom 
was no mushroom—Jonah’s gourd 
affair—the time was ripe. Absalom 
causes himself to be proclaimed King 
at Hebron. The people flock to him. 
David wakes up to the mighty and 
awful surprise of a vast and thor
oughly organized rebellion, led on 
by Ins own son. He is environed by 
trouble and various disaster. He 
must flee, etc. This 55th Psalm is a 
clean mirror of this sad and startling 
time. Notice how David sings of it 
all so vividly—vs. 4, 5, 9, 10,11.

Then there is another element in 
these manifold troubles thickening 
around David. Ahithophel, his 
most loved and trusted counsellor, 
has deserted him and gone over to 
Absalom, and is pledging him all 
his vast influence and crafty skill. 
David goes on in this Psalm, in all 
the bitter disappointment of his 
breaking heart, to wail concerning 
Ahithophel. See vs. 12, 13,14 and 20.

Surely trouble dark enough and 
dense enough was David’s. King
dom aquiver, capital unsafe, beloved 
son a rebel, numerous armies swiftly 
gathering to that standard. Even 
Ahithophel, his trusted friend and 
closest adviser, a traitor. “Oh!” 
cries David, “let me get out of it;
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let me leave it all ; let me cut asso
ciations with it ; let me go some
where, anywhere, that I may be de
livered from this dinning trouble ; I 
do not care where I go, or how, only 
let me get out and get away. And I 
said Oh, that I had icings like a dove; 
'or then would I fly away and be at 
rest. Lo, then would I wander far 
off and remain in the wilderness. I 
would hasten my escape from the 
windy storm and tempest.”

How natural all this ! Though it 
is the record of an experience in the 
grey glooms of 2,000 years, how 
thoroughly modern it all is. What 
a constantly longed for remedy for 
various assaulting trouble this is to
day ; the desire just to get out of it ; 
to flee from it all somewhere, any
where. How easily does this pas
sionate wish of the badgered David fit 
lips now. Oh, that I had wings like 
a dove, etc.

(a) Amid burdensome duties we 
often long for such remedy as this.
(b) Amid darkening sorrows also.
(c) Amid difficult circumstances we 
crave this remedy.

But this remedy so usually longed 
for, is almost always the entirely use
less one, even if it be, in some meas
ure, granted. Change of place does 
not always issue in change of pain. 
David did not get the dove’s wings 
he longed for, but he did get change 
of place ; he did get out into the 
wilderness. And there in the wil
derness, look at him a moment, in 
the chamber over the gate. See 
Longfellow’s wonderful poem on the 
death of Absalom, entitled “The 
Chamber over the Gate.” Escaping
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wings of the swift dove, even though 
we could have them, were but a use
less remedy after all. Absalom is 
slain. How true it is that in this 
world we often fly into trouble when 
we seek to fly from it.

But notice, in contrast with this 
useless one, the better remedy for 
trouble. After all, David was too 
strong and true a man to be vainly 
wishing simply for a wild tearing 
of himself from trouble. Steadily, 
as the Psalm goes on, you see David 
turning himself toward the better 
remedy.

(a) Prayer. Sings David, “As for 
me, I will call upon God.” Vs. 16, 17.

(b) Retrospection. “ He hath deliv
ered my soul in peace from the bat
tle that was against me.” V. 18. 
Amid present trouble David will get 
heart by memory of what God has 
dene for him in past times.

(c) Thought of Ood's character.— 
Sings David : “God, even He that 
abideth of old. V. 19. Oh, yes, the 
thoughtof the abiding God that will 
help in trouble.

(d) Commitment of trouble to 
Ood. Sings David : “ Cast thy bur
den on the Lord and he shall sustain 
thee." V. 22.

(e) Persistent determination of 
trust in Ood, notwithstanding eve
rything.— “But I,” says David, 
“will trust in Thee.” V. 23.

Behold the real remedy for trouble. 
Cease wishing for dove's wings and 
betake yourself, as David did, to 
God.
“ No change of time shall ever shock 

My trust, O Lord, in Thee,
For Tiiou hast always been my rock,

A sure defence to me."

EXEGETICAL AND EXPOSITORY SECTION
Studies la the Psalter.

By Talbot W. Chambers, D.D., 
New York.

NO. VII. THE FIFTIETH PSALM.
A Rebuke to Formalism and Hypoc

risy.
Dies Irae, the wonderful hymn of 

the thirteenth century, in its first

stanza, Teste David cum Sibylla, re
presents David as joining with the 
heathen prophetess in looking for
ward to the great consummation of 
all things in the fire of the final 
day. Doubtless the reference was 
to this solemn lyric. Yet the 
psalm is not a prediction of the
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last judgment, but a poet bor
rows the form of agreat judicial pro
cess in order to set forth the vanity 
of heartless worship, and of uniting 
the acknowledgment of God's law 
with the violation of its precepts. 
Asaph was one of the three chief 
singers appointed to preside over the 
great choral company of Levites, the 
other two being Homan and Jedu- 
thun. He was also one of those who 
“prophesied’’ (I Chron. xxv: 1, 2), 
t.e., spoke or sang by inspiration. It 
is impossible to determine whether 
his name was prefixed to this psalm, 
as its author or as its performer. 
Happily the point is one of no mo
ment. After a solemn introduction 
the poet delivers God’s rebuke to 
those who trusted in outward rites, 
and then turns to those who made 
professions of piety a cloak for in
iquity.

I. The Magnificent Exordium (vv. 
1-6):
The Almighty, God, Jehovah,

Speaks and calls the earth.
From the rising to the setting of the sun.
Out of Zion, the perfection of beauty,

God ehineth forth I
Our God cometh and kecpeth not silence ; 

Before him is a devouring fire.
And round about him a tempest rages I 

He calls the heavens above and the earth.
To the judgment of his people :

“Gather to me my favored ones,
That have covenanted with me by sacri

fice."
And the heavens declare bis righteousness, 

For God himself is about to judge. Selah, 
The openingline gives threedivine 

names, one expressing God's power, 
the second his perfection as the ob
ject. of worship, the third his self- 
existence and eternity, the peculiar 
God of Israel. The same combina
tion is found in Josh, xxii : 22. This 
heaping-upof titles, so farfrom being 
“frigid,” as some have said, greatly 
enhances the grandeur of the scene. 
This great being summons the earth 
in its widest extent to come before 
him. He shines forth, not from Sinai 
as of old (Deut. xxxiii : 2), but from 
Zion, the seat of the theocracy, and 
therefore perfect in moral and spirit.

ual beauty. It is our God, the God 
of Abraham and the covenant, that 
comes, and as he stands in such rela
tions to the people he cannot keep 
silence, but must needs vindicate his 
law, and warn its transgressors. 
Hence the terrible accompaniments 
of his presence, the devouring fire 
and the mighty tempest. Once again 
the summons is renewed ; this time 
to the heavens as well as the earth, 
that all nature may appear as wit
nesses of the solemn procedure. And 
now the voice of God declares who 
it is that are to be the subjects of the 
trial. It is not “saints” (for the 
term does not denote an intrinsic 
quality, but a relation), but those 
who have obtained favor in God's 
sight, or, as the next clause explains, 
who have entered into covenant with 
God, and that over a sacrifice (cf. 
Ex. xxiv: 4-8). “This reference to 
sacrifice shows clearly that what fol
lows was not intended to discredit 
that essential symbol of the typical 
system.” The last couplet sets forth 
the truth that now the heavens (by 
the extraordinary manifestation in 
verse 3) have declared God’s essen
tial righteousness in the fact that He 
in person occupies the judgment seat. 
Selah denotes a solemn pause before 
the dread proceedings begin. Its In
sertion here is every way appropriate 
to the interval between this magnif
icent and solemn theophany and the 
searching investigation of which it 
is the prelude.

II. The Rebuke of Formalism (vv. 
7-15).
Hear, O my people, and I will speak,
O Israel, and I will testify unto thee,

I that am God, tfc me own God 1 
Not for thy sac rifle 11 will I reprove thee, 

Yea, thy burnt offerings are ever before

I will take no bullock out of thy house,
Nor any he-goats out of thy folds :

For mine is every beast of the forest.
The cattle upon a thousand hills.

I know every bird of the mountains.
And the brood of the field is with me.

If I were hungry I would not tell thee,
For mine is the world and the fulness 

thereof.
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Do I eat the flesh of bullocks.
Or do 1 drink the blood of goate ?

Sacrifice uuto God thanksgiving.
And (so) pay to the Must High thy vows. 

And call upon me In the day of distress,
1 will deliver thee, and thou shall glorify 

me.
The opening words show that what 

is described here is not a general 
judgment, but an assize of the cove
nant people by One who stands in a 
special relation to them, the same 
that is stated in the preface to the 
Decalogue, “I am Jehovah, thy 
God." What is repudiated is not the 
system of animal sacrifices or any 
failure of Israel to present them. Ou 
the contrary, witness is borne that 
these have been unintermitted. The 
trouble was that the people acted on 
the opus ope rat u 11 theory, and held 
that there was intrinsic merit in their 
oblations which commended the of
ferers to the divine favor. Hence the 
fine vivid assertion of Jehovah’s in
dependence of his creatures. If he 
needed supplies of food he was under 
no necessity of seeking them at his 
worshipper's hands. Wild beasts 
and domesticated cattle, birds of the 
air and whatever roamed over ihe 
earth, all, all were within his reach 
and subject to his disposal. The 
world and whatever it contains, ani
mate and inanimate, belonged to 
him, and he could not, therefore, 
need sacrifices to enrich him. But 
besides this, was the supersensu- 
ous nature of God, he as a spirit 
being exempt from all corporeal 
necessities. The whole passage is a 
strain of impassioned and indignant 
expostulation with those whose 
heartless service implied such revolt
ing absurdities. It concludes with 
the direction to “sacrifice unto God 
thanksgiving,” not in place of ma
terial sacrifices, as if these were con
demned, but in company with them, 
making them the outward expression 
of an inward, spiritual allegiance and 
service. To those who thus worthily 
practised the Levitical cultus as a 
symbol of their devout affection the

promise is given that their prayers 
should be heard in every time of trial, 
and that deliverance should be af
forded so promptly and liberally that 
the worshipper would have new oc
casion for giving glory and praise 
to his covenant God.

III. The Rebuke of Hypocrisy (vv. 
16-22).
But unto the wicked God eaith,

What right hast thou to recount my stat
utes,

Or to take my covenant into thy mouth— 
Even thou that hast hated instruetiou.

And hast cast mv words behind thee? 
When thou sawesta thief, thou hadst pleas

ure in him.
And wert in fellowship with adulterers. 

Thou givest thy mouth up to evil.
And thy tongue fraineth deceit.

Thou sittest rpeaking against thy brother. 
Thou slenderest thy mother’s son.

These things hast thou done, and 1 kept 
silence ;

Thou tboughtest that I was just like thy
self;

1 will reprove thee and array the facts be
fore thine eyes.

Oh consider this, ye that forget God,
Lest 1 tear in pieces, and there be no de

liverer.
He that sacrificeth thanksgiving shall glo

rify me.
And to him that ordereth his way aright 

Will 1 show the salvation of God.
Having rebukèd the formal wor

shipper, the divine voice now turns 
to open sinners, those who actually 
violated the law they professed to 
acknowledge. First comes an indig
nant exclamation at the course of 
the men who talk of the covenant 
and reiterate the precepts of the law 
to themselves or to others, and yet 
are inwardly alienated from the rule 
of duty, and treat it with neglect and 
contempt. (Compare Rom. ii : 21-23.) 
What claim indeed have such per
sons to profess or boast in a law which 
they really dislike and actually vio
late? Then follow specifications of 
the wrongdoing in the violation of 
the seventh, eighth, and ninth com
mandments. To “ have pleasure in 
a thief,” like the corresponding ex
pression in Rom. i: 32, denotes a 
higher degree of guilt than even the 
commission of sin. To “have fel-
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lowsliip with adulterers " implies a 
common interest with them. Sins 
of the tongue are mentioned iirst as 
evil speaking, then as more artillcial 
and ingenious lying, and linally as 
calumnies uttered not against strang
ers, but one's nearest friends. The 
word rendered “slandeiest” means 
literally “givest a thrust," but the 
parallelism requires us to under
stand it as a stroke of the tongue. . 
Such strokes are sometimes worse 
than a whip of scorpions. The divine 
voice then proceeds to show the 
usual effect of thedelayof judgment. 
The sinner waxes conlident by his 
impunity, and not only that, but 
conies to think that God is like him
self, and that good and evil are 
tilings indifferent. Not that he says 
so. Few reach such a pitch of im
piety, but this is the underlying 
thought of the heart. Calvin truly 
says, “ No more atrocious insult can 
be offered to God than to despoil him 
of his justice,” But men cannot al
ways abuse the divine long-suffer
ing. A time comes when God will 
unfold the longbeadrollof transgres
sions and shortcomings so plainly 
that the sinner, willing or unwilling, 
shall be forced to read and acknowl
edge it. In view of this the strophe 
concludes with asolemn exhortation, 
accompanied witli a gracious prom
ise. Goo calls to the consideration 
of his punitive justice from which 
there is no escape, the very thing 
which men deny or question or wil
fully forget, and therefore fall into 
formalism or hypocrisy. On the 
other hand, the true worshipper, he 
who with his slaughtered victim 
brings the offering of thankful 
praise, a genuir . spiritual service, is 
sure of acceptance and will have oc
casion toglorify God. Thankfulness 
includes faith and prayer and self- 
denial and all holy exercises, as 
seems suggested by the other mem
ber of the parallelism. Whoever 
•‘orders his way," t.e., in opposition 
to all crooked and perverse courses

marks out and pursues a straight
forward direction, is enabled to see 
and rejoice in the salvation of God. 
Thus the final promise takes in both 
classes referred to in the psalm, spir
itual worshippers as against formal
ists,and upright well-doers as against 
wicked hypocrites.

This psalm is remarkable for other 
things besides its lyric grandeur and 
dramatic vivacity, and its foregleams 
of the great white throne and the last 
assize. It is as spiritual and heart
searching as anything in the gospels 
or epistles, and it brings out in a most 
satisfying way the inner side of the 
Old Testament religion. This it does 
without reflecting upon other por
tions of the Hebrew revelation or in
troducing a fatal discord between 
priests and prophets. But nota few 
in our own day maintain the con
trary. They say that this lyric and 
some others like it clearly show a 
more advanced stage of religious 
consciousness than is found in the 
Pentateuch. Thus Dr. Cheyne 
(Book of Psalms, p. 142) says that it 
seems to him “certain that neither 
the prophets nor the wise men (Prov. 
xxi: 3) regarded animal sacrifices as 
ideally good," and this psalm “ re
veals a sympathetic interest in the 
animal creation(cf. Ps. ciii.) which is 
hardly consistent with a cordial en
dorsement of the principle of animal 
sacrifice" (ibid.), and yet again, 
“Our psalmist differs from the 
friends of the Levitical legislation in 
not referring the sacrilicial system to 
the institution of Jehovah ” (ibid. p. 
110). To all this and much more of 
the same sort it may be said ( 1 )that if 
the Levitical sacrifices did not orig-i 
inate by Divine appointment, then] 
the Pentateuch is the most mis
leading book ever written, lor on 
every page it appeals to the author
ity of God. (2) In it there are found 
very clear assertions that the obliga
tions of the law are summed up in 
the circumcision of the heart and in 
duty to God and man, all resting
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upon the one central principle of 
love. (3) The ritual anil the moral 
elements of the law are not sepa
rated, but stand side by side in the 
statute book of the nation. The dec
alogue heads the entire list of cere
monial and typical enactments, and 
the searching and thrilling farewell 
words of Moses, enjoining above all 
things spiritual obedience, form its 
appropriate conclusion. (4) The 
sanction attached to the second com
mandment, but certainly belonging 
to the whole series, resolves all dis
obedience into hatred of God, and 
all obedience into the love of 
that great Being. Has any higher 
conception of human obligation ever 
been reached ? (5) The only basis 
for the modern impeachment of the 
constant faith of the church in all 
ages lies in a wretched, forced, and 
irrational literalism in the interpre
tation of singers and prophets. Be
cause holy men denounce reliance 
upon outer forms, and in one case 
(Jerem. viii : 23, 23) even repudiate 
the forms themselves, it is hastily 
gathered that these forms are value
less, of human origin, and only the 
abortive efforts of the race in its 
childhood to invent some form of 
worship. Such a method of treating 
the word of God turns it into a mass 
of hopeless contradictions, and seri
ously impeaches the divine character. 
Whereas the accepted view of the 
case makes the whole rational, har
monious, and consistent. Along 
with the moral law came a ritual 
stately and significant, and properly 
understood, each was an aid to the 
other, but the perversity of men led 
them to substitute external rites for 
inward graces—an error which is 
often found even in our dispensation 
—and hence we find in various forms 
the repeated reminder that obedience 
is better than sacrifice. An to make 
it more familiar to the people, it was 
incorporated by the stirring lyric be
fore us into the inspired praise- 
songs of Israel.
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The Jehovah Hytcn in Amos.
By Prof. Willis J. Belcher, 

D. D., Auburn, N. Y.
Many scholars have noticed, in 

one or two places in the book of 
Amos, a sudden change of rhythm 
and sentiment, introducing a lyrical 
fragments, sharply different from its 
immediate context. I do not happen 
to know that any one lias noticed 
that there are four of these frag
ments in all, and that they are 
closely related among themselves. 
We will first cite the fragments, 
with so much of the context of each 
as is neccessarv in order to show the 
sudden contrast between the frag
ment and the context ; and then 
notice the correspondencies of the 
fragments one witli another. To ex
hibit the structure, the translation 
of the fragments, while closely 
literal, is so arranged as roughly to 
show the rhythm of the Masoretic 
Hebrew, so far as the succession of 
accented and unaccented syllables is 
concerned. Of course, this must re
sult in a translation which, from a 
purely literary point of view, is 
cramped and lacking in elegance; 
but there seems to be no other way 
of exhibiting certain peculiarities of 
the text which it is desirable here to 
exhibit.

Most scholars recognize three 
principal divisions in the book of 
Amos, the second division including 
chapters iii.-vi. I hold that this 
second division consists of two dis
courses, Jehovah’s Word of Re
monstrance, chapters iii.-iv, and 
the Lamentation, chapters v.-vi. If 
this division is accepted, it renders 
what I am about to say a little more 
distinct ; but otherwise it is not im
portant to the purpose in hand.

It is convenient to speak of chap
ters iii.-iv. as prose discourse, in
cluding two poetical passages, iv. 
6-11, and iv. 13 ; though it amounts 
to practically the same thing if any 
one prefers to regard the discourse 
as a poem, including these two pas-

Exegetical and Expository Section.
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sages of poetry of a different kind 
from the rest. With the passage in 
iv. 6-11 we have now nothing to do. 
That in verse 13 is the first of the 
lyrical fragments which form the 
subject of the present paper.

The discourse is an accusation of 
Israel for certain sins, with threaten
ing of divine judgment therefor. 
The accusation in prose terminates 
with iv. 5. Then follows the remin
iscence of Israel’s wrong-doing, in 
the little poem, iv. 6-11, and then 
the threatening of the discourse is 
summed up in a single tremendous 
sentence, verse 13, followed by a 
stanza of a hymn, the sentence and 
the stanza together constituting the 
peroration of the discourse:

“Therefore, thus will I do to thee, Israel ; 
because that 1 will do this to thee, prepare to 
meet thy God, O Israel 1 For behold :

He form,-th hills, spirit createtb,
Making known to man what is his thought ;
Doth change dawn into dark.
And on earth’s high places he treadeth.

His name is Jehovah, the God of Hosts.’’
In this stanza, the verb through

out is in the form of the active 
participle, without the article. Syn
tactically, it is most simply regarded 
as a noun in the construct state. 
The form of the government would 
be shown in English by translating : 
“a former of mountains, a creator of 
spirit” (or of wind, if any one really 
thinks that is the true rendering 
here), etc.

The stanza is directly followed by :
“Hear ye this word which I am lifting up 

over you—a Lamentation, O house of Israel.’’
This is most naturally understood 

as the beginning of a new discourse, 
but even if one takes a different 
view on this point, he cannot fail to 
see that this verse is independent of 
the preceding stanza. The stanza 
stands out by itself. It is a hymn- 
verse quoted by the author of the 
discourse, or a gloss added by a later 
hand, or something of that sort.

In Am. v. 6-11 is another passage 
of the same kind :

“Seek ye Jehovah, and live ye, lest there 
leap aa it were Are into the house of Joseph,

and it devour, and there be no one quenching 
it in Bethel 1 They who are turning judgment 
to wormwood, and have laid down righteous
ness on the earth 1 

He maketli pleiad and stars,
And deep darkness turneth to morning ;
To night darkened ho day.
He who called the ocean waves.
And poured them over the earth's dry surface I 

His name's Yahweh.
Flasheth he doom on strength,

And cometh on fortress doom.
They have hated him that reproveth in the 
gate, and him that speaketh uprightly they 
abominate. Toerefore, because of your tramp
ling upon the feeble, and taking a burden of grain 
from him—ye have built houses of hewn stone, 
and ye shall not dwell in them,” etc.

In this passage the versions have 
neglected to make the Hebrew 
tenses distinctive. The perfect 
“darkened,” in verse 8, may pos
sibly be a perfect of experience, or 
may perhaps mean that God turns 
the deep darkness to morning, hav
ing previously turned the previous 
day to darkness ; but in the two fol
lowing lines, the translation “ call- 
eth for the waters of the sea, and 
poureth,” can hardly be defended. 
We have here a simple narrative 
perfect, telling us, not what God is 
accustomed to do, but what he did 
in some one definite instance. It is 
evidently an allusion to some partic
ular event.

It is perfectly clear that the part 
of the passage which is printed in 
lines is of a different strain of com
position from what precedes and fol
lows it. It is equally clear that we 
have here one complete stanza of a 
hymn, closing with “ His names’ 
Yahweh," followed by two lines of 
another stanza.

Another like passage is found in 
Amos ix. 4-7:

“ And if they go into captivity before their 
enemies, from there I will command the sword, 
and It shall slay them ; and I will set my eye 
upon them for evil, and not for good.

Now Yahweh of Hosts he is the Lord,
He who touched the earth and it dissolved. 
And mourning were all dwellers therein ;
And rising was, like the Nile, all earth 
And sinking down, like Nile of Egypt.

He who bullded his staircases in the heaven. 
And his sky-vault—it he founded above earth ;
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He who called the ocean wave».
And poured them over the earth’s dry surface 

His name’s Yahweh,
Are ye not like sons of Cushites to me, ye sons 
of Israeli is the utterance of Jehovah. Did I 
not bring Israel up from the land of Egypt, and 
the Philistines from Caphtor, and Aram from 
Kirt

In verse 5, the old version has 
“ toucheth the land, and it shall 
melt,” and the new version has 
“and it melteth.” But the verb 
here is an imperfect with Wnw con
secutive, and can hardly express 
either future action or customary 
action. The singer has in mind 
some particular occasion when 
Jehovah touched the land (better, 
touched the earth), and it became 
liquid at his touch. This being the 
case, the following verbs that de
scribe the mourning and the rising 
and sinking of the earth are fré
quentatives, giving details of the 
same event, and not futures. The 
event thus described seems to be an 
inundation, the same that is described 
in the following stanza, and in the 
passage we last considered. The 
earth's surface is represented as be
coming a water surface, rising and 
then sinking, as is the case with the 
water in the annual overflow of the 
Nile.

In ix, 6, as in v. 8, the proper 
translation is not “he that calleth 
. . . . and poureth,” indicating 
customary action, but “ he that 
called .... and poured,"refer 
ring to some particular event.

It is evident that in the lines here 
cited we have two stanzas, and the 
first of the two may be regarded as 
closing, like the second and the 
stanzas we have found in the prev
ious passages, with the refrain (in 
this case implied, not expressed) 
“ His name’s Yahweh.”

The remaining passage to be con
sidered is Am. viii. 8. It seems not 
to be a simple citation, like those 
hitherto examined, but a citation, 
with modification and comment, of 
the stanza we have just been con
sidering in ix. 5 :

41 Does not earth for this reason tremble ?
And each man mourn who dwells there Î 
And risetli up Nile-like all earth.
And it is tossed, and Is soaked, like Nile of 

Egypt."
Or by another reading of the last 

line :
44 And it is tossed, and sinks down like Nile of 

Egypt.”
These lines do not stand out dis

tinct from their immediate context, 
as in the case of those previously ex
amined. If one prefers here to fol
low the English versions, and trans
late the verbs as futures, there is no 
grammatical reason to prevent his 
doingso. Theexpansion of the fourth 
line makes the metre of it different 
from that of any of the lines we have 
been examining. To the picture of 
the inundation in chapter ix. this 
verse adds two particulars, the toss
ing water surface, and, in the variant 
reading, the soaked earth.

Not much comment is needed on 
this exhibit. Evidently we have 
here, in three different discourses in 
Amos, these fragments of one an
cient hymn. It was constructed in 
stanzas of four or five lines each, 
with the refrain “ His name is 
Jehovah the God of Hosts,” if in
deed we have the right to assume 
that this full form is the original, 
and that the shorter form is simply 
an abbreviation of this. How many 
stanzas there were we have no 
means of knowing ; we find in Amos 
four stanzas and part of a fifth. The 
hymn praises Jehovah as the creator 
of the mountains, of spirit (or of 
wind), and especially of the heavenly 
bodies, and as the being who controls 
day and night, light and darkness ; 
but its principal subject is the mani
festation of Jehovah’s power in a 
certain mighty inundation, in which 
the earth (or the land, that is, some 
country) was covered with tossing 
waters from the sea, so that the ap
pearance of things was like that of 
the Nile overflow in Egypt. It is a 
plausible view that we have here a 
hymn celebrating Noah's deluge ; it 
is possible, however, that it cele-
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b rates merely some local and other
wise unknown inundation.

Whatever it celebrates, this hymn 
must have been well known and in
fluential at the time when it was in
corporated, in this fashion, into the 
discourses of Amos.

How are we to account for the in
corporation? Two theories present 
themselves with especial claims to 
recognition. Eitherthe prophet was 
accustomed to quote this hymn, in 
the discourses he uttered, and act
ually quoted it in the instances we 
have examined, or the stanzas are 
glosses, added to the discourses by 
the prophet himself or by some later 
hand. Of course, men of certain 
habits of critical thought eagerly 
accept the idea that we have here a 
series of glosses, added by scribes long 
after the times of Amos. Tome this 
seems supposable, but yet very im
probable. I do not see what could 
lead any scribe, in cold blood, to 
scatter hymn-verses through the 
book, after this fashion, by way of 
notes or otherwise. But I can see 
abundant reason for the presence of 
the stanzas, on the supposition that 
they are quotations from a current 
hymn, made by the prophet when he 
originally preached the discourses. 
What could be a more effective oral 
peroration to the discourse reported 
in chapters iii. iv. than the lines 
cited in iv. 13? Or suppose that in 
the midst of the severe charges he 
was making against the people in 
v. 6, 7, 10, 11, the prophet-preacher 
arrested himself, uttered a stanza or 
two of the magnificent familiar 
hymn (v. 8,9), in this way fixed the 
attention of his hearers and filled 
their minds with the thought of 
Jehovah's greatness, and then in
stantly resumed the charges of in
justice and sordidness he was bring
ing against themselves—on this sup
position, his oratory must have 
been tremendously effective. In 
some such hypothesis as this, we 
have a natural way of accounting

for the phenomena in the case, 
which seems to me far better than 
the mechanical account of them 
afforded by the theory that the lines 
are red actional changes.

The High Ground for Believing Christ's 
Words.

By Howard Crosby, D.D.
“ Believe me that 1 am in the Father 

and the Father in me ; or else be- 
lieveme for the very works’ sake.” 
—John xiv: 11.
The common interpretation of this 

passage is that of Meyer, to wit : 
“ Believe me. without anything fur
ther in addition to my personal as
surance that I am in the Father and 
the Father in me; or else on account 
of the works themselves, irrespective 
of my oral testimony, believe me in 
this.”

The difficulty with this rendering 
is that we have to supply the main 
thought of the first member of the 
alternative, which is exceedingly 
harsh.

An English reader does not natur
ally supply this, and is puzzled by 
the want of balance in the two mem
bers of the verse. The “or else” 
suggests to his mind that there 
should be an argument or reason in 
the first member as there is in the 
second, namely, for the very works' 
sake.” If the ground of belief in the 
second member is the works, what is 
the ground of belief in the first mem
ber? The words have an unmeaning 
sound “Believe me, or believe me."

Now nioTeveri pot on may mean 
either “ believe me that ” (indicative) 
or “believe me because (causative). 
The mere fact that John uses rriorevf 
pot in inch, iv: 21 for “believe me 
that,” does not compel us to tran
slate this passage in the same way, 
for this would be an assumption that 
John could use a Greek phrase in 
only one of two proper ways.

By rendering this “ Believe me be
cause,"we have a complete and most 
satisfactory sense.
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Our Lord is telling Philip and the 
disciples that the Father is seen in 
him, and strives to make the fact of 
his oneness with the Father the basis 
of their acceptance of his words. 
They should live on such a high 
plane of spiritual life and perception 
that his Godhood should bind them 
to his words. They should not be de
pendent on miraculous works as the 
ground of their belief, for (as he says 
afterward) God's prophets, who are 
mere men, would do greater works 
than he had done. Such a belief 
would be only belief in a prophet of 
God, but he wished them to believe 
him as God himself. He had told 
them that He and the Father were 
one, and his miracles should have 
lifted them through faith in Him as 
a true prophet to this higher posi
tion in which they should believe 
Him no more as a prophet, but as 
God. Hence the verse should read, 
“Believe me, because I am in the 
Father and the Father in me; or 
else (if you cannot rise to that height 
of rest for your belief) believe me for 
the sake of the ». as themselves." 
That is, if you cannot take me as 
God, the alternative is to take me as 
a prophet.

The common rendering is also 
proved w rong, because the sequel 
contradicts it. The common render
ing is “Believe me that I am one 
with the Father because I say it, or 
else believe this,because of my works. 
But then our Lord goes on to say 
that mere men would do greater 
works. The inference, then, would be 
that those men were one with the 
Father !

It is curious to see how many com
mentators skip this passage.

"The Songs of Degrees."
By Prof. W. W. Davis, Ph.D., 

Delaware, O.
Fifteen Psalms (120-134) are 

known in the Authorized Version by 
the above title. The Revised Version 
has substituted “ ascents” for “de

grees.” The word “degrees” has no 
more meaning for the average Eng
lish reader than the original Hebrew 
ma'aloth, and nearly the same might 
be said of “ascents.” The question 
might be asked, Why do these 
Psalms have an inscription which is 
all but unintelligible? The answer 
is not easy, for as we examine the 
lexicons and the works of writers on 
the Psalms, we are impressed with 
two things: the variety of opinions 
and the difficulty of a true solution. 
Though we may not hope to estab
lish, beyond controversy, the real 
meaning of ma'aloth, yet we may 
discuss the terra in such a manner as 
to throw some light upon the sub
ject, and that must prove beneficial 
to the Bible student. Let us, then, 
notice some of the many explana
tions.

1. Ma'aloth is a mere title, the 
true import of which is now entirely- 
lost, like many others in the Psalms, 
as Shiggaion (Ps. vii), Oittith (viii) 
or the common word Selah.

2. It is a musical term which re, 
fers to the mode of singing, i. e., 
Psalms which were sung with a very 
loud voice.

3. The word is equivalent to our 
superior or excellent, because these 
fifteen Psalms are characterized by a 
beauty of diction, sentiment and 
thought above the rest of the collec
tion.

There is certainly no proof in favor 
of the first two explanations, while 
the third is not true, as any intelli
gent reader of the Psalter can testify.

4. The word ascent or degree is 
used to denote “ a certain step-like- 
ascending rhythm,” what is known 
in rhetoric as anadiplosis, a repeti
tion of the last word or thought of a 
clause at the beginning of the next, 
such as we have in Ps. exxi : 1, 2 :
“ I will lift up mine eyes unto the mountains : 
Whence shall come my helpt 
My help cometh from the Lord.

There are fatal objections to this 
view.
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(1) This mode of composition is not 
a peculiarity of these Psalms, as 
llupfeld and others have pointed 
out. Compare for instances :—xxiv : 
7-9, lxxvii : 16, Ixxxix : 51, xciii : 3. 
xciv : 1-3, and many other Psalms. 
And indeed we find tiiis mode of 
composition outside of the Psalms, 
as in Jud, v and Is. xxvi : 5f.

(2) It is entirely wanting in several, 
as in cxxvii, cxxviii, cxxxi and 
cxxxii.

(3) It is not found in one clear 
through.

(4) It is prominent only in cxxi. 
Thus we see that such an explana

tion is altogether illogical.
5. Ma’aloth should he rendered 

stairs or steps, hence the ‘•canticum 
gradum” of the Vulgate, or our de
grees—“step-Psalms.” Those who 
hold this view claim that these 
Psalms were sung on some steps in 
or near the temple, seven on one sid 
and eight on the other (see Ezek, 
xl : 22, 31), or, as the Talmud says, 
on the fifteen steps between the 
court of the men and that of the wo
men ; or, as Kimchi claims, they 
were sung by the priests on the fif
teen steps by which they ascended to 
the temple. Though this view has 
been very popular, and was held by 
the ancient Jewish writers, as well as 
by most of the early Christians, yet 
history is silent both in regard to 
these fifteen steps as well as the cus
tom of singing these Psalms upon 
them, and it ought to be regarded as 
a pure rabbinical invention, and has 
nothing in its favor except that the 
word ma'aloth is often translated 
steps or stairs in several places, as in 
1 Kings x : 19, Ezek. xl : 6, etc.

6. Others, again, translated ham- 
ma’aloth “the goings up,” like the 
Greek “anabasis,” and refer it to the 
return of the Israelites from the Ba
bylonian captivity. Etymologically, 
this has much in its favor, for the 
singular form, maalah, is used in 
this sense in Ezra vii : 9, where we 
read : “ For upon the first day of the
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first month began he to go up from 
Babylon,” or as more literally ren
dered in the margin, “was the foun
dation of the yuiny up." See also 
Ezra i : 3, 5 ; ii : 1, 7; vi. There 
are, however, serious objections to 
this interpretation. We might men
tion that the plural form used in the 
Psalms is not employed in Ezra, and 
that even the singular form is always 
limited by some other wordsas “from 
Babylon ” or “out of captivity." Of 
course it might be objected that the 
exiles returned in several bands at 
different times. We must also cal 
attention to the fact that four of 
these Psalms are attributed to David 
and one to Solomon. And though 
serious linguistic difficulties are 
found, seemingly sufficient to dis
prove the Davidic or Solomonic au
thorship, yet the fact remains, as 
Hengstenberg has pointed out, that 
the collector of the canon, in accept
ing them as from the pen of David 
and Solomon, could not have re
garded them as having been written 
on the return of the exiles. More im
portant is the fact that some of these 
Psalms are utterly at variance with 
this view. In cxxii Jerusalem is rep
resented as a city “builded,” t\ e., 
without doubt “rebuilt,” as a city 
with gates, “compact together," ». 
e., without gaps in the wall ; in 
cxxvi the captivity is spoken of as 
something still existing, for how 
else can we interpret, “ Turn again 
our captivity?" Finally, if we ex
cept the cxxvi Psalm, thereisscarcely 
any reference at all In the remaining 
fourteen to the captivity.

7. The last view which we shall 
notice, and probably the correct one, 
is that of Herder, Hupfeld, Rielim, 
Alexander and many other distin
guished Old Testament writers : that 
these are called “songs of the as
cents,” because they were sung by 
the Israelites on their way up to the 
annual festivals at Jerusalem. When 
the term ma’aloth is thus explained 
it becomes perfectly clear why the
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plural form is used, and why the 
definite article is prefixed to it, for 
they were the well-known annual 
processions. It is also worthy of 
mention that the verb alah, from 
which ma’aloth is derived, is the one 
used in describing these pilgrimages 
to Jerusalem, as in Ex. xxxiv : 24 
and 1 Kings xii : 27, 28. Again, 
there is nothing in any of these 
Psalms which does not harmonize 
with this explanation. On the other 
hand, they are all of them, without 
exception, just such songs as the pil
grims would sing on these occasions. 
This accords perfectly with the sen- 
t ment expressed in Ps. cxxii, where 
we read :
“ I was glad when they said unto me.
Let us go up unto the house of Jahvch," etc.

or again, in Ps. cxxxm :
“Behold how good and how pleasant,”etc. 
And finally, as Riehm thinks, there 
can be no doubt that these annual 
processions had their music and 
songs. It is to these that the psalm, 
ist refers when he says : “ How I 
went with the throng, went in the 
procession with them to the house of 
God, with tlie voice of joy and praise, 
a multitude keeping holyday.” (Ps. 
xlii : 5.) And also the prophet Isaiah 
in these words : “Ye shall have a 
song as in the night. When a holy 
feast is kept; and gladness of heart 
as when one goetli with a pipe to 
come into the mountain of the Lord.” 
(Is, xxx : 29.)

EUROPEAN DEPARTMENT.
Conducted by J. H. W. Stuckbnbkro, D.D., Berlin, Germany.

Albrecht Bitschl.
(Concluded frontpage 557, vol. xvii).

HIS SCHOOL.
In his history of Pietism Ritschl 

states that he had intended to in
clude in his work an account of the 
pietistic movements in the nine
teenth century ; but he found that 
these movements are not yet com
pleted, and so lie abandoned the pur
pose. Only what is finished he re
gards as an object of historic re
search ; for only when all its pro
cesses have been fully manifested 
can a movement be understood. 
This should be remembered in an ac
count of Ritschl’s school. It has 
sprung up suddenly, has grown rap
idly, and is still on the increase. 
There lias not been time to fix and 
formulate its principles, and to give 
a clear, complete and authentic ex
hibit of its views. The disciples are 
intent on mastering, criticizing, sys
tematizing and developing the teach
ings of their leader, and it is not safe 
to prophesy what the outcome of 
their efforts will be. The school is 
tentative, and must be treated as 
still in the process of formation. As 
is often true in such cases, it will

likely be found that wliat was at first 
treated as a nucleus around which a 
school was to form turns out eventu
ally to be merely a ferment that 
works upon the various elements 
with which it comes in contact, and 
that is itself modified by the sur
roundings which it modifies.

Tlie rapidity with which the school 
was formed, and the proportions it 
has already attained, have caused 
much surprise. Besides numerous 
preachers in various parts of Germa
ny, the school lias gained promi
nence and power through its repre
sentatives in different universities* 
Entire faculties are decla' id to be un
der its control. Among theological 
professors, who are more or less 
closely adherents of Ritschl, are 
Harnack and Kaftan of Berlin, 
Schultz of Goettingen, Wendt of 
Heidelberg, Hermann and Schuerer 
of Marburg, Gottschick and Katten- 
busch of Giessen, Lobstein of Strass- 
burg, and Weizsaeckerof Tuebingen. 
Their literature is very extensive ; 
and while strongly influencing va
rious journals, they have a represent
ative organ in the Theologische Lit- 
eraturzeitung, in which they criti-
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cize from their standpoint the most 
important theological productions. 
The influence thus gained in the uni
versity and in literature must tell 
powerfully both on theological stu
dents and on preachers.

The rapid growth of this school is 
one of the signs of the tunes ; but the 
interpretation of the sign is not dif
ficult. Theological learning is far 
more common in Germany than ear
nest and independent theological 
thinking. The readiness of the av
erage German student to let others 
do his thinking is notorious. Many 
copy with equal elfort the professor’s 
thoughts on their mind and on their 
paper. Hence the power of an origi
nal and bold thinker with the cour
age of his convictions, and uniting 
acumen with learning, and produc
tiveness with criticism. A careful 
study of the schools which have been 
formed in Germany shows that imi
tation lather than prolound thought 
frequently furnished the key to the 
devotion of multitudes to a favorite 
teacher.

But Ritschl’s school has an un
usual number of thinkers as well as 
scholars, and it would be wrong to 
put them with the mere imitators. 
They are, however, the ones who 
are not dominated by the master but 
retain their independence. Freely 
criticizing thesystem of Ritschl, they 
accept or reject as free inquiry dic
tates. How far they remain in the 
school is a matter for future devel
opment. Already there is a right 
and left wing in the school. Kaftan, 
the successor of Dorner in Berlin, 
approaching more and more to what 
have all along been regarded its the 
evangelical doctrines. He empha
sizes the resurrection of Christ as of 
the utmost fundamental importance 
for Christianity, while others lay no 
stress upon it as a fact and are in
clined to explanations which make 
Christ’s appearances to his disciples 
subjective rather than objective. 
Bender of Bonn has gone so far to

the left as to atttempt to reduce all 
religion to naturalism, and it was 
found necessary to transfer him from 
the theological to the philosophical 
faculty. Scholars and thinkers like 
Harnack, with all their admiration 
for Ritschl, do not hesitate to pro
nounce his views as tentative rather 
than final.

That earnest thinkers have been 
strongly attracted by Ritschl theol
ogy finds its explanation in what has 
been said as the criticism of the sys
tem. Who can study this theology 
without being convinced that it em
phasizes neglected and much needed 
subjects, and that it furnishes food 
for candid and profound inquiry? 
This is admitted by Ritschl’s most 
decided opponents.

Thecharacter of the times also helps 
us to understand the prominence 
so rapidly gained by Ritschl’s school. 
Modern culture, as it is called, has 
become a potent factor in shaping 
theological thought. But this thought 
instead of making religion super
fluous has deepened ii many minds 
the conviction that it is indispens
able. Ritschl, standing on the basis 
of modern culture, and having him
self experienced its conflict with re
ligion, makes an earnest attempt so 
to interpret the Christian doctrines 
as will commend them to the age, 
and will at the same time secure them 
from the attacks on the part of phi
losophy and science. The orthodox 
oppose him because he makes such 
radical changes in accepted doctrines; 
the liberal Protestant Association 
opposes lum because lie rejects the 
philosophy which they so liberally . 
use in constructing theology, because 
he gives Scripture so exclusive a 
place, because he emphasizes the 
church as the repository of the bene
fits of the Christian religion, and 
because he formulates doctrines 
which they claim do not admit of 
dogmatic statement. It is certainly 
significant that when the theological 
faculty of Berlin voted on the call of
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Harnock, the only opposing voice 
was that of Pfleiderer, a leader in the 
Protestant Association. Put between 
tlieorthodox and the extreme liberals 
there is a great multitude, and in 
these Ritschl's doctrines found aeon- 
genial soil. His originality, his pro
fessed aim to restore the primitive 
doctrines of Christianity and the 
genuine elements of the Reforma
tion, and his attempt to free theology 
and religion from the shackles of 
philosophy, were powerful attrac
tions. Then the church was to be 
freed from sectarian tendencies, 
while at the same time it was to be 
stripped of hierarchical assumptions. 
In a time of moral laxity he made 
the ethical factors of Christianity 
supreme ; and in an age of socialism 
he put the values of religion in place 
of metaphysical speculations, and 
made the benefits conferred by Christ 
the very test of Christianity. Thus 
the practical needs of the day were 
to be met. Taking all these things 
into account, we can v "erstand how 
amid the prejudice and blind par
tisanship of the day, amid the con
fusion and the conflicts of thought, 
acritical and constructive theologian 
like Ritschl, with so much in his 
system that is the product of the 
times and for the times, should so 
speedily form a school of such mag
nitude. He wants to transcend con- 
fessionalism and liberalism by form
ing a union of elements found in 
both, an aim which many were pre
pared to hail with joy.

It is said thatthe influenced Ritschl 
is already greater than was that of 

•Schleiermacher, who never at any 
time has had so many disciples occu
pying chaire in universities. But we 
must not forget that Ritschl's theolo
gy has a narrower range than that 
of Schleiermucher ; it is more limited 
to a definite system around which a 
school can be formed. For more 
than thirty years the studies and 
works of Ritschl centred in the doc
trine of regeneration and redemption;

and even his historical studies con
tributed to the completion of the 
system which made this doctrine its 
center and its substance. Schleier- 
mâcher regarded life itself as best a 
school, and he himself was constant
ly changing and was continually 
modifying Ins views. But then in 
nearly every department of theology 
he was a master, in exegesis, in dog
matics, in ethics, in practical theolo
gy ; and in the pulpit he was no less 
powerful than in the university. He 
was a philosopher besides, translated 
Plato, wrought out a philosophical 
system, and became the founder of 
one of the many philosophical cur
rents of Germany. Certain theolo
gical principles which he enunciated 
were adopted by what were called 
Ins disciples; but Ins theology as a 
whole became a general leaven of 
theological thought rather than the 
nucleus of a school. Ritschl himself 
owes much to Schleiermacher ; but 
aside from the great influence which 
each exerted in his day and from 
some general characteristics, the 
work of the two men is too different 
for comparison.

Schleiermacher forms an epoch in 
theological thought; so does Baur 
with Ins Tuebingen school from 
which Ritschl proceeded ; and it now 
looks as if Ritschl too had started an 
influence which may be termedepoch- 
making. There are original, creative 
elements in his work, but it is too 
early to measure the depth and per
manence of the new movement lie 
began. But it is the essentially new 
element in his dogmatic works which 
distinguish him from so many other 
eminent German theologians of the 
century, who interpreted and deep
ened and broadened and intensified 
and Slightly modified what already 
existed. Consciously and positively 
Ritschl’s work is directed to the in
troduction of an entirely new era in 
theological thought.

However earnestly his school may 
attempt to carry on Ritschl’s work,
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there are already numerous indica
tions that Ills theology will be sub
jected to serious changes. With the 
freedom of thought prevalent in 
Germany, we have a right to expect 
that this modilication will be the re
sult of the labors of the school itself, 
as well as of the attack of its oppo
nents. More than ever are thinkers 
convinced that nothing but truth can 
stand the test of the ages; and the 
sharpness of the conflict which 
Ritschl’s theology has occasioned will 
only serve to bring Christian truth 
into greater prominence, with sharp
er outlines, and into a stronger light.

Motes on Boman Catholicism,
It has been pronounced the natur

al depravity of Rome that it trans
forms the kingdom of God into a 
kingdom cf this world, and with the 
methods and means of this world 
tries to promote the kingdom of 
Christ or rather the kingdom of 
the Pope. While all the machinery 
of the papacy is so directed as to 
weaken Protestantism and to pro
mote the advance of Catholicism, 
the loudest of recent public utteran
ces are those which demand the res
toration of the Pope’s temporal pow
er. Perhaps the ado about this mat
ter is tbe explained by the German, 
proverb, that the worst wheel makes 
the most noise. Recent Catholic 
congresses in Austria, Spain, Portu
gal. and Belgium, made a specialty 
of die secular sovereignty. No mi
serliness was evident in the speeches, 
resolutions, shouts and enthusiasm 
occasioned by this theme. The world 
is to be convinced of a general up
rising of Catholics demanding this 
claimed right of the Pope. As a ma
gician's tricks lose their marvel 
when explained, so this clamorous 
spontaneity loses its force when it is 
known to be inspired for a purpose. 
The puppets moved by Jesuitism 
have danced so frequently before the 
public that the charm of novelty 
has been changed into weariness

and ridicule. Europe knew long be
fore interpolations in the Italian and 
Austrian parliaments brought out 
the fact, that these Catholic con
gresses do not represent the views 
of the Catholic governments ; as for 
the mass of the people, they do not. 
concern themselves about the mat
ter. But the leaders feel the neces
sity of keeping the subject before the 
people, as otherwise it might fade 
even from the Catholic conscious
ness. The grand reception of the 
King of Italy in Berlin is far more 
significant than these congresses.

But while Europe admits that the 
question of the Pope’s temporal 
power belongs to Italy, and is not to 
be interfered with by other nations 
any more than is Italian unity which 
is involved, still these congresses 
have significance. Circumstances 
may arise when the Pope's restora
tion temporal power will be seri
ously considered ; and on these cir
cumstances it is thought worth 
while to speculate, and for their sake 
to keep the subject before the world 
by means of boisterous agitations. 
When the expected European war 
comes the defeat of the allies, Ger
many. Austria and Italy, by Russia 
and France, may be signalized by 
restoring Rome to the Pope. France 
is the hope of the ultramontanes ; 
and there may be a serpent’s cun
ning in concentrating Catholic affec
tion on France. The allies are pre
dominantly Catholic, Germany ex
cepted ; and in case of war the en
thusiasm of these Catholics might 
be cooled by the conviction that they 
arc really opposing the interests of 
the Pope and the Catholic church. 
It is not wise to underestimate the 
proverbial wisdom of the Jesuits. 
If Germany makes concession on 
concession to conciliate its Roman 
Catholic subjects, what is to be ex
pected of Austria and Italy in emer
gencies? It must be remembered 
that much of its mighty power the 
Catholic church owes to the claim of
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being international. The Pope and 
the church first, the monarch and 
fatherland second, that is the rule.

Italy, which is most of all con
cerned, treats the established order 
of tilings as final. The Pope evident
ly nas serious difficulty in keeping 
the priests on his side. A few years 
ago Padre Tosti.ahigh papal official, 
proved that the hope of the restora
tion of the Pope's temporal power is 
vain. A similar view was published 
by the Bishop of Cremona. On flood 
Friday a Sicilian priest publicly 
avowed his sympathies for the King 
of Italy. In Rome itself the eloquent 
Agostino prayed for the king. The 
Pope was displeased and the offend
ers have been obliged to repent of 
their crimes. Still, the world moves.

In a lecture at San Remo, Count 
M. II. de Campello, formerly canon 
of St. Peter's, Rome, recently gave 
his reasons for leaving the Catholic 
church. He declared that it had be
come impossible for him longer to 
endure the hj'pocrisy and slavery 
to which his office as a priest doomed 
him. He was also unwilling to con
tinue the enforced hostile attitude 
toward his native Italy. In his view 
the Pope is simply Bishop of Rome, 
without any spiritual prerogative 
over his Episcopal colleagues. With 
the overthrow of the dogma of papal 
infallibility the entire superstructure 
of superstition must likewise fall. 
The Count does not aim to promote 
infidelity, as so many do who aban
don the papacy ; he wants to lead 
from the Pope to Christ, from the 
syllabus to the gospel.

For some time the project of mak
ing Berlin the seat of a Roman Cath
olic Archbishop has agitated the 
press. The Prussian government 
was said to favor this project a few 
years ago, and it is feared that there 
may still be an inclination to do so. 
It is claimed that through the Arch
bishop the government could 
commune with the Pope without 
a nuncio or ambassador, and that

through the Archbishop it could 
also exert a direct influence on 
its Catholic population. But the 
Protestants are emphatically op
posed to the project. Not one 
tenth of the inhabitants of Berlin 
are Catholics ; and it seems strange 
that the Protestant capital of a Prot
estant empire should be made a 
Catholic archbisopric. In rank the 
Archbishop would be a prince, and 
would bo held superior to the most 
exalted of the evangelical clergy. 
A place of peculiar prominence and 
influence would have to be given him 
at court. His first duty would be to 
his lord, the Pope, and he would be 
a representative of the Pope's su
premacy. The project would be a 
virtual denial of the ascendancy of 
the evangelical church in the land, 
and would give Catholicism great 
advantage in organization and for 
propagandism. These are the 
weightiest reasons urged against the 
plan. The Catholic press has treat
ed the matter with a measure of in
difference ; partly has opposed it be
cause the establishment of the 
new See would diminish those of 
Posen and Breslau. Perhaps an as
sumed indifference or even opposi
tion is the best policy. The Catho
lics as well as the Protestants must 
know that to the papacy the advan
tages of the establishment of the 
archbishopric of Berlin would be 
enormous.

A peculiarly tender regard for the 
Catholic consciousness, while that 
of Protestants b ignored, has become 
common in various parts of Germany. 
At Corpus Christi processions in 
predominantly Catholic cities the 
Protestants are expected to take off 
their hats as a mark of reverence to 
the host which the priest carries. 
Yet evangelical Christians regard 
such reverence as idolatrous. At 
a Corpus Christi procession in 
Brochterbeck, Westphalia, a Roman 
Catholic peasant attempted to strike 
the hat from the head of an evangel-
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ical minister. He was arrested and 
sentenced to a fine of six dollars and 
to imprisonment for five days. But 
on appealing to a higher court the 
decision was reversed and the peas
ant cleared. The plea was that the 
minister ought to cultivate the spirit 
of confessional tolerance, and that 
therefore he should have shown that 
reverence which the Catholics de
mand for the host. Even if the 
peasant was over-zealous, he was 
not culpable since he defended Cath
olic interests. That the minister 
had evangelical interests to conserve 
seems to have been wholly forgot
ten.

Beligioua Thought In England.
For some time the secular maga

zines of England have devoted an 
unusual amount of space to articles 
on theological and religious subjects. 
After vigorous discussions of agnos
ticism by Mr. Frederick Harrison 
and Prof. Huxley for some months 
preceding, we find the following in 
the May monthlies: In the Fort
nightly, “What is Ritualism?" and 
“Robert Elsmere as a Symptom”; 
in the Nineteeth Century Rev. D. 
Wace discusses “Christianity and 
Agnosticism,” and the Bishop of 
Peterborough has “An Explanation 
to Professor Huxley,”; the Contem
porary has an article on “Agnostic 
Expositions,” and a severe criticism 
of Herbert Spencer's philosophical 
and theological views under the 
heading “ Our Great Philosopher ” ; 
and in the Westminster wc find a dis
cussion of “The Future Develop
ment of the Religious Life.” Most 
of these articles are friendly to Chris
tianity, and a number of them are 
occasioned by Prof. Huxley’s recent 
attacks on Christian theology and 
advocacy of agnosticism. In the ar
ticle on “ Robert Elsmere as a Symp
tom,” Prof. R. Y. Tyrrell claims that 
the success of the novel is due to the 
fact that it discusses subjects of vital 
interest to a large class of readers,

and favors views which are in har
mony with much of the superficial 
culture of the day. The close of the 
article gives a summary of its sub
stance: “It appears, then, that in 
this extraordinary age a writer who 
has a little real knowledge of the lit
erature of the questions treated in 
her work, who makes hardly any 
appeal to the unfailing sources of 
dramatic effect, and who does not 
possess that absolute perfection of 
style which can charm apart from 
the matter, can nevertheless achieve 
an extraordinary success if she de
scribes with sufficient minuteness 
the religious throes of a high-minded 
but imperfectly-informed and very 
conceited young man, in the intel
lectual vagaries of the teachers in a 
seat of learning, which has been wit
tily described as the place to which 
good German philosophers go when 
they die.”

The success of the novel is cer
tainly a symptom of the tendencies 
of religious thought, both in the 
church and outside. Critical prob
lems, once the study of a few scholars, 
are now interesting the masses. It 
is al ways important for the Christian 
teacher to know the exact state of 
the public mind on religious ques
tions, and therefore this “ symptom ’’ 
has its value. The book which has 
excited so much interest in England 
and America could hardly arrest at
tention in Germany ; and that is cer. 
tainly significant. What is regarded 
as new and startling across the chan, 
ncl and over the Atlantic is stale in 
Germany, and was the subject of 
controversy fifty years ago.

The article in the Westminster Re
view puts all religion, Christianity 
included, under the aspect of evolu
tion. Christianity, Scripture and the 
church are declared to have lost their 
former pre-eminence ; but the writer 
is convinced that the decadence of 
orthodox Christianity is not necessa
rily the decadence of religion itself. 
There is, however, thought to be
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great danger that all the blessings of 
religion may he lost, and the writer 
urges the preservation of the heart 
of religion after its dogmas have 
vanished. What the next form in 
the evolution of religion will be it is 
impossible to tell, and the article 
ends with mere wishes and hopes. 
Even if in religion we admit evolu
tion, as we cheerfully do, is there not 
something substantial and abiding 
in that which is in the process of 
evolution? Certainly amid the 
changes something remains un- 
chaged ; and certain religious evolu
tions have so long proceeded in the 
vacuum of negations that, if pious 
wishes are in order, we may be per
mitted to hope that something posi
tive and fixed will eventually be 
evolved.

The opponents of Christianity pre
sent the spectacle of a house divided 
against itself. Neither in their nega
tions nor in their positions are they 
agreed. Recently the advocates of 
positivism and agnosticism have at
tacked each other as literally as each 
opposes Christianity. Both profess 
to be desirous of conserving religion 
itself, and yet neither can claim re
ligion in any true sense. If Mr. Har
rison proves agnosticism utterly void 
of all that is allied to religion, Prof. 
Huxley ridicules the positivist’s re
ligion of humanity. We can under
stand the worship of exalted individ
uals by savages ; but the worship of 
that abstraction termed humanity 
deserves all the contempt Prof. Hux
ley pours upon it.

Positivism as a religion is dead 
and only awaits decent or indecent 
burial. The religion of agnosticism 
never was anything else than a 
ghost; the progress consists in the 
fact that everybody now knows that 
it is only a phantom. One wonders 
how it could ever have been pre
sented as the saviour of the soul 
otherwise than in bitter mockery. 
The utter emptiness of agnosticism 
is now mercilessly exposed ; and
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with all possible charity it is hard to 
oelieve that its advocates did not all 
along know its worthlessness. Prof. 
Huxley is offended because the 
Bishop of Peterborough speaks of 
“Cowardly Agnosticism”; but in 
the April Fortnightly W. H. Mullock 
makes cowardly agnosticism the 
heading of his article, in which he 
shows that if agnosticism were not 
cowardly it would admit its inability 
to furnish a basis for faith and hope 
and duty, and for life itself. If ag
nosticism is true, then all that is 
dearest to the soul must be false. 
He states that religion says : “ Deny 
the existence of God, deny man’s 
freedom and immortality, and by no 
other conceivable hypothesis can 
you vindicate for man's life any pos
sible meaning, or save it from the 
degradation at which you profess to 
feel aghast.” In order to get a firm 
basis for life a great act of faith is 
necessary. Advocates of agnosticism 
pronounce this act of faith “intel
lectual suicide,” an expression which 
the author does not think justifia
ble. But using that expression pro
visionally, the author says: “It is 
only through the grave and gate of 
death t hat the spirit of man can pass 
to its resurrection."

In England, as on the continent, 
the trend of thought opposes the ex
clusiveness both of positive science 
and of faith. They mustsupplement 
instead of antagonizing each oilier. 
It must cease to be an objection to 
faith that itcannot be demonstrated; 
for it will be evident that if it were 
demonstrated it could not be faith. 
The attacks directed ostensibly 
against Christianity are, on closer 
inspection, found to be subversive of 
all religion and even of morality. 
Mr. Mallock thinks that perhaps he 
was wrong in affirming that agnosti
cism can supply us with no religion, 
and so he corrects his statement as 
follows: “It will supply us with a 
religion which, if we describe it in 
theological language, we may with
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literal accuracy describe as the re
ligion of the devil—of the devil, the 
spirit which denies.” It is this actual 
denial of all religion which has 
aroused all classes of religious think
ers, so that without regard to their 
dogmatic differences they rush to the 
defense of what is dearest to their 
hearts and constitutes the essence of 
all religion.

In the defense of faith against un
faith we at present find the most vig
orous religious thought in England. 
The avowed purpose of some of the 
attacks on Christianity was to arouse 
professed believers, especially relig
ious teachers, from their dogmatic 
slumbers. The questions at stake in 
the controversy bet ween Christianity 
and infidelity are of such overwhelm
ing importance that they are well 
calculated to absorb the attention of 
all believers. But there are evidently 
many in the churches on whom the 
earnestness of the situation has not 
dawned. Some still lay the stress on 
clerical assumptions, as if the pecu
liar prerogatives of priests could 
silence the deepest demands of the 
intellect and the loudest cry of the 
human heart. They forget that the 
middle ages are past. Others treat 
the agony of honest doubters as a 
crime to be met only with denuncia
tion. That is an attempt to put out 
the lire by pouring in oil. A fat liv
ing, and a luxurious, lazy life in the 
living, arc also apparently chief con. 
sidérations with same. These men, 
utterly regardless of the great inter
ests at stake, often conceited, arro
gant and supercilious, are the most 
hopeless sign. When one reads their 
discussions about dress and forms, 
while all that is weightiest to the 
soul is ignored, it is enough to make 
one's heart sink into despair. But 
with all the trifling in religious lit
erature, many earnest men are fully 
awake to the demands of the time 
and are doing grand work for the 
deepest truth. They realize that the 
foundations of all religion are more

important than questions of disestab
lishment,of ritualism,of apostolicauc- 
cession and of sectarian prejudices- 

The attacks on the Christian relig
ion reveal a state of thought in many 
respects surprising. They are largely 
the result of half-culture, coupled 
with unbounded conceit. It is pain
ful to observe the haste to pass Anal 
judgment on the most solemn sub
jects without even an effort at 
thought, and the claim to solve with 
flippant ease the deep problems 
which have made the greatest think
ers of all ages pause.

The religious discussions in the 
popular magazines are to be hailed 
with joy as evidence that religion ex
cites vital interest, and that no pains 
are spared to fathom its meaning and 
establish its truth. Even in the pop
ular novel, in which we see the cul
mination of the modern prevalenceof 
subjectivism, an individual's relig
ious views can be marketed to the 
public. But with all the advantages 
there are also attendant evils. The 
masses are deluged with problems 
which they have neither the ability, 
nor the time, nor the means to inves
tigate. On subjects which are of vi
tal consequence to them they are dis
tracted and unsettled, and then are 
abandoned to helplessness and de
spair. When it is proclaimed that 
science, philosophy and historical crit
icism have overthrown Christianity, 
the scholar knows that this is a mere 
opinion, and he proceeds to investi
gate the subject on its merits ; but 
the masses cannot do this. They 
have nothing but negations and nihil
ism, as certain forms of socialism 
prove. Besides, the masses are apt 
to take a name eminent in one de
partment as an authority in all; 
hence the influence of a noted scien
tist even in religious questions. On 
Vue plea that mere authority is to be 
destroyed in the interest of free in
quiry, we have simply the substitu
tion of one authority for another, 
he difference being that a single in-
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dividual becomes the authority for 
the masses instead of the authority 
of Scripture and of the church. And 
that is called freethinking !

From the standpoint of Berlin the 
use made of German investigation 
by some English opponents of Chris
tianity is incomprehensible. Thus 
the negative critical results are her
alded as final; and when German 
scholarship is appealed to, these 
negative results are treated as if uni
versally accepted by scholars of the 
first rank, and with a degree of co n 
temptopposing views are considered. 
Theories long ago met and virtually 
abandoned in Germany are now 
hashed up in England as if some won
derful new discovery. There are Eng
lish writers who speak as with au. 
thority on critical subjects who have 
evidently not even followed the de
velopment of the Tuebingen school, 
to say nothing of the learned labors 
of the antagonists of that school. Is 
it just, is it honest, to proclaim as 
final, negative results which are still 
subject to modifications ; to proclaim 
them to persons who cannot test the 
correctness of the assertion? At the 
very best these persons may be able 
only to suspend their judgment, and 
this, we know, means in many cases 
an undermining of all faith.

One who lives in the midst of the 
critical thought of Germany must be 
astonished that so much of English 
thought has only reached the point 
attained and passed by Germany fifty 
years ago. Verily this skepticism 
makes the religious problems too 
easy. If these men and women want 
to become a religious authority for 
others, would it not be well to follow 
the cr.tical development from Baur 
to Weiss, instead of stopping with 
Strauss.

The conflict in England between 
Christianity and the various forms 
of unbelief is by no means ended; 
perhaps it has not even reached its 
climax. But it is clear that as the 
basis of a new religion Comte’s posi

tivism and Herbert Spencer's agnos
ticism are utter failures. And those 
who borrow their liberal criticism are 
likely to find that it has not the orig
inal power it had in the land of its 
birth. When the avalanches of crit
icism have disappeared, the firm 
rocks they momentarily hid will 
again stand out in bold relief. Eng
lish empiricism, clothed in garments 
woven by Locke, Hume and Mill, 
may boast that its science leaves no 
room for faith ; yet this very claim 
is an abandonment of its empirical 
principles. The attacks on Chris
tianity largely have their source in 
materialism ; but materialism is not 
empirical, but metaphysical. Mira
cles are rejected and revelation is 
proclaimed impossible ; although this 
is done in the name of science, it is 
nothing but a philosophical hypothe 
sis, wholly incapable of demonstra
tion. God is not found by science in 
nature; but thought itself has as
cended from material nature to man, 
and is intent on learning the mean
ing of his needs, his aspirations, his 
morality aud his religion; and all 
are found to be unmeaning without 
God and without immortality.

In view of the great conflict in 
England we can adopt the language 
of the theologian who said; “I see 
that the sky is red, but I do not know 
whether it is the red of evening or of 
morning; I think, however, that it 
is the morning-red of a new and 
grand era.”

The Decadence of Thought In France.
An interesting article on this sub

ject in the Fortnightly Review shows 
what a cesspool French literature has 
become. The indictment is a terri
ble one, and it is not surprising that 
earnest men in other nations are 
anxiously discussing how to prex'ent 
the form of corruption which comes 
from France fromdelugingtheirown 
countries. The latest school in 
French literature call themselves 
“ les Decadents," the offspring of de-
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cay. And surely the suggestion of 
putridity is more than a mere name. 
The writer of the article says of this 
school : “We all of us know quite 
well what is the kind of life which is 
born of putridity, and we turn from it 
in disgust ; we do not like to rest our 
thought upon it; they do; there is 
the difference.” For a long time the 
decadence of real thought lias been 
going on, but itis most marked since 
1830. With all his splendid talents, 
Victor Hugo is charged with being 
“responsible for a very considerable 
portion of the downward progression 
of thought in France, and for the 
ravages made by the school of 1 false 
creation." With him first begins the 
cult of the ugly, the tenderness for 
crime, the admiration for lawless
ness, the avowed principle of distor
tion. Take all his earlier works, 
those in which his temperament, the 
impulse of his being is strongest, and 
goes farthest. . . You will in all 
find the apology of sin, the contempt 
for duty, the implied superiority of 
wrong over right. . . In Notre Dame 
de Paris you come (for the first time 
in French literature) upon the wor
ship of deformity, which, more or 
less, never again at any moment 
ceases to exercise its fascination upon 
Hugo. From that hour it would 
seem that in Hugo’s mind dramatic 
interest must always -be inseparable 
from what is either physically hide
ous or morally reprehensible.”

A popular school has sprung up 
which neglects what is beautiful and 
good, and glorifies or apologizes for 
what is ugly and depraved. “ There 
is always the same excuse for the 
fallen, the same exoneration for 
crime; there is almost always glory 
for the victims of passion ; there is 
never any feeling of enthusiasm for 
worth. As we get on into the last 
decade or two we progress towards 
genuine degradation, for we come to 
an avowedly larger measure of inter
est for the merely weak, the incapa
ble of right. "

77

This species of literature, called 
naturalism or realism, deifies the 
flesh at the expense of the spirit. 
Sinks what is bestin humanity to the 
level of the brute, makes materialism 
supreme, puts passion in place of 
reason, exalts appetite and desire to 
the throne of conscience, and pro
motes moral imbecility by preaching 
the impotence of man. This litera
ture familiarizes men with the low
est elements in society, and by means 
of this very familiarity promotes 
them. The unconscious contagion 
is enormous. Men are constantly 
taught that crime and passion and 
weakness are inevitable ; that men 
are consequently not responsible for 
them ; and they catch the loathsome 
diseases to which they are made to 
believe themselves destined by na
ture. Hence the dire curse of this 
infamous literature of infamy. The 
good requires a moral purpose, an 
effort of will ; but the seeds of dis
ease and death are insidiously pro
moted by this offspring of hell.

Intellectual Characteristics of the Age.
If there is to be growth, there 

must be a seed that develops ; but 
there must also be soil in which the 
seed is planted. The age is the soil 
which every husbandman cultivates 
and in which every seed of truth is 
sown. Much thought is lost because 
the age to be affected is not under
stood. Extremely difficult as the 
study is, has not the time come when 
the peculiar characteristics of the 
age shall be a special branch of in
quiry in our theological seminaries? 
The leaven is studied ; but the lump 
to be leavened is imperfectly under
stood, and therefore the adaptation 
of the leaven to the lump is a failure. 
The stream of history is followed ; 
but the storms and calms, the shoals 
and the harbors, of the deepen which 
the whole of life must be spent are but 
superficially viewed. Where are the 
specialists in this department who 
look below the superficial facts to
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find their producing causes, and who 
trace the various tendencies to their 
fundamental principles? Hegel 
taught that ages have their control- 
lingideas which distinguish them and 
give them their peculiar place in the 
historic process of development, and 
Ranke sought in each age for the 
dominent factors which give historic 
signillcance to the age. What now 
are the potencies of our day, making 
it peculiar, marking it, showing what 
is needed, and what is able to sup
ply the need? Is it true that a pe
riod can be understood only when it 
is past and has become historic? 
Then we are but moles whose work
ing may be seen by others, not by 
ourselves. There are movements 
of the age which future generations 
may understand better than the pres
ent; but there is much whose true 
nature can be fathomed by the actors 
and observers more fully than by 
those who can view it only from a 
distance and as strangers.

Among the chief complaints re
specting theological students in Ger
many is the failure of their studies 
-O prepare them thoroughly and di
rectly for their calling. They study 
languages, they learn history, they 
know doctrines, they are familiar 
with many things; but the needs of 
the people and the peculiar demands 
of the time are not understood, and 
the ability to meet the requirements 
of the day is sadly wanting. Hence 
the appeals to put theological stu
dents with older pastors before en
tering the ministry, to train them by 
making them teach children and do 
pastoral work, and to erect practical 
seminaries for practical instruction. 
Largely on account of the socialistic 
movements German Christians have 
been impressed as never before that 
the minister who would do the work 
of the day must understand that 
day.

The European Department is de
voted chiefly to those thoughts and 
tendencies which are characteristic

of the age. Facts and events arc 
considered only so far as they are 
supposed to reveal the heart and 
mind of the generation with which 
we have to deal. Frequent reference 
has been made to the intellectual 
characteristics of the day. Culture 
is overestimated; the attainments of 
a few exceptional minds are taken 
for the attainments of the age. This 
false estimate makes it seem as if the 
work of culture so urgently de
manded had already been accom
plished. We expect intellectual 
giants while'vetind pigmies. Espe
cially do we mistake respecting the 
prevalence of independent thought. 
It is a theory that each should thick 
for himself ; and, as is so often the 
case, the theory is taken as a fact. 
Independent thought ought to lead 
to originality ; but where in litera
ture are the evidences of this origi
nality? German literateurs are doing 
their best work by commenting 
Goethe, and by giving a criticism and 
history of what other literary men 
have thought and done. Germany 
now produces no great philosophical 
system, therefore its philosophic 
minds write the history of past sys
tems. There is an accumulation of 
learned lore from past ages such as 
was never before witnessed ; and un
der this mass originality seems to be 
smothered. Perhaps the very effort 
required to learn what has already 
been done cultivates a habit not fa
vorable to originality. Can it be that 
thought has exhausted its resources 
and has developed all the fruits pos
sible? Such an idea has been ad
vanced to account for the decline of 
thought in Greece. But whatever 
we may think of this there are, no 
doubt, other causes to account for the 
fact that with such laborious efforts 
on the part of many thousands of 
students—the number was never be
fore equaled—we look in vain in our 
day for striking originality in philos
ophy. in theology, in poetry and in 
general literature. There may be
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exceptions in different nations, but 
their scarcity serves to conlirm the 
rule

The European Department has re
peatedly given evidence that this is 
the intellectual character of the age 
with which the scholar and thinker 
must reckon. We must cease to 
look upon our generation as having 
inherited all the learning of the past, 
and as then adding vast original con
tributions in the various departments 
of thought. In some instances the 
greatness of the inheritance may 
have made personal effort seem un
necessary. We are so apt to forget 
.hat in intellect as in morals each one 
begins at the beginning,and depends 
on his own ability and efforts.

We find that a writer in another 
country has come to the same con
clusion in studying the intellectual 
characteristics of the age. H is state- 
ments, taken from the Edinburgh 
Heview, are sufficiently important to 
be given in full. They are by no 
means isolated, for similar ones are 
frequently made by thoughtful con
tinental writers. The article, which 
is on “The Literature and Language 
of the Age," says :

“If we had to speak at large of the 
current literature of the age, we 
should be obliged to conless that 
there has not been for many years a 
period more absolutely devoid of or
iginality and genius. The tire which 
burned with such intensity in the 
earlier half of the century is in ils 
ashes. That astonishing array of 
writers of the llrst rank in poetry, in 
fiction, in history, in philosophy— 
writers so eminent and so original 
that their fame went forth into all 
lands and secured them a place in 
the records of all time—is extinct. 
Perhaps in science and in history 
some exception may be found ; but 
even in these branches the most emi
nent names belong ratherto the past 
than to the present. In the myriad 
of books which are poured forth in 
ever-increasingnumbersby the press, 
it is rare to meet with one which will 
outlive the year or which deserves a 
longer life. The reason is plain : 
such books are not created by the 
energy of the mind, but are manu

factured from old materials. There 
is uo greater proof of the extremely 
superficial character of modern edu
cation lhan the superficial character 
of the current literature. In place 
of grasping thesubstanceof the great 
men aud the great writers of old, peo
ple content themselves with their 
shadows on the wall. Biography, 
which is at this moment the most 
popular form of literature, consists 
in reducing to the smallest possible 
compass the heroes and sages of the 
past, and in inflating the posthumous 
reputation of yesterday by ransack
ing their desks and publishing their 
private letters. Indeed, it is a curi
ous characteristic of the literature of 
the day that biography preponderates 
to an enormous extent over eveiy 
other branch of composition. It 
would seem as if the present genera
tion had nothing better to write 
about than the personal lives of their 
predecessors, and even of their con
temporaries. It is proof that the 
public care more forpersons than for 
things, for the details of daily ife 
than for originalityof thought. In
fiction the popular writers who seek 
to stimulate the jaded taste of their 
readersaredriven from theexhausted 
soil of nature and reality to the ex
travagance of a Hoffman or the agi
tated waters of controversy. Nor is 
this deartli of a pure, original and 
manly literature peculiar to this 
country. It lies heavy on the most 
cultivated nations of Europe. . . 
No living English wr ,-rexcites much 
attention abroad. In Germany no 
literary reputation has traveled 
across the Rhine. The popular liter
ature of France, judging from the 
volumes which obtain the largest sale 
in that country, is stamped, under 
the name of realism, with pestilen
tial indecency and immorality. . .
Such is the dark and displeasing pic
ture which the surface of the current 
literature of the day presents to our 
eyes. Unhappily this is the litera
ture most commonly read by the ma
jority of those who think to read at 
all. It has the attraction of novelty ; 
it affords desultory amusement, and 
it suits the taste of the times; but 
It dissipates and emasculates the 
mind."

In closing this summary view the 
writer says that “there is an amount 
of industry and scholarship employed 
in storingand reproducing theknowl- 
edge of the world which has never
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been surpassed. . , So that incur 
opinion the literatureof the age may 
be presented in two different and dis
similar aspects—a superficial litera
ture, extremely feeble, ephemeral 
and worthless, and a substratum 
reared, like the coral islands of the 
Eastern seas, by the indefatigable 
industry of a multitude of workers, 
whose names do not attract the no

tice of the world, who labor often
times as much for the love of learn
ing us for its rewards, and who suc
ceed in rearing by their associated 
efforts a useful and a lasting monu
ment. The creative power is for the 
moment in abeyance, but the analyti
cal faculty which dissects and criti
cises the records of the past is in full 
activity.”

MISCELLANEOUS SECTION

Sow I Succeeded as an Extempore 
Preacher.

By A. T. Pierson, D.D.
1. First I deliberately cut loose 

from all manuscript. There is 
only one way to learn to swim, and 
that is to get into deep water where 
you have to. As long as you can 
get your toe on the sand you will 
never learn to trust the water and 
your own power to keep afloat in it. 
For me there was but one way— 
namely, to do it. I tried carrying a 
skeleton in the pulpit, more or less 
full ; but it was like trying to fly 
with weights on one's wings, and I 
abandoned all such helps. I found 
that reading a manuscript and build
ing up a discourse on my feet were 
two quite different processes and 
could not well he mingled.

2. I avoided making muchprcjta- 
ration with the pen. It is well to 
draw out the full outline, even to 
illustrations and some details. Par
ticularly should each head of dis
course be carefully stated, for the 
sake of clearness and accuracy. If 
an illustration or anecdote is to be 
used where delicacy is needful, 
where the sublime and the ludicrous 
are not far apart, it may be well to 
write it out for the sake of the 
groove left in the mind by that pro
cess. But where there is elaborate 
pen-preparation there is risk of 
memorization—of trying to remem
ber the exact language, and so be
coming dreamy and absent-minded, 
if not hesitating and embarrassed. I

have found it well to keep up the 
habit of careful and exact composi
tion, but not of the sermons I was 
designing to extemporize.

3. I studiously sought simplicity 
of plan for extempore sermons. To 
extemporize well we must not over
tax the memory. A simple, natural 
mode of treatment is easily carried 
in the mind. The law of association 
or of sequence, the natural develop
ment of the theme, make needless an 
artificial commission to memory. 
The growth of the discourse is like 
the development of a germ-even 
the ramifications are natural and 
necessary. I have found that what
ever was not thus vitally connected 
with my treatment, I forgot, and 1 
am glad to forget what is not essen
tial and natural. Thus the memory 
is left free, and all the energy may 
be concentrated on the development, 
expansion and expression of the 
thought.

4. I always make much more mate
rial ready than I can possibly use. 
This not only gives a certain confi
dence in the amplitude of one’s re
sources, but it enables the speaker 
to follow a law of selection as he 
speaks. If he finds that a head of 
his discourse that promised well does 
not develop well, either from a lack 
in himself or from awantof response 
in his audience, he can pass briefly by 
that and take up another. “If per
secuted in one city he can flee into 
another.” This was Wendell Phil
lips’s uniform method. When about



1889.] How the Pastor May Keep in Touch with the Youug People. 81

to speak oo any subject lie tilled his 
mind with it—read everything he 
could lind, read carefully, retiective- 
ly, stopping as he went, to consider 
and digest ; then when he got up to 
speak, he naturally and without ef
fort, poured forth the full volume of 
his stored up thought and knowl
edge.

5. I cultivate physical contact 
with the audience. John McNiell of 
Edinburgh, on taking the Regent 
Square Church in London, said in 
his first sermon, while discoursing 
on the “ Healing of the Lame Man ” 
—“He took him by the hand and 
lifted him up”—What contact can 
a preacher have with the audience 
from such a box-pulpit as this? Ten 
or twelve feet above their heads 1 
Whatever hinders absolute un con
sciousness of self in a speaker hin
ders extempore power. To put a 
man up before an audience, and put 
between him and them a bank of 
plants and flowers, or any sort of a 
barrier, prevents the sense of con
tact. Ordinarily the nearer a speaker 
gets to his audience the better. Pul
pits ought to be as low as possible 
and as far out into the auditorium. 
Most men will extemporize better if 
the pulpit is like a platform, afford
ing freedom of movement. The desk 
never should be highor-broad, other, 
wise the attitudes and gestures arc 
seriously int<”'fered with, and stiff
ness and stateliness if not awkward
ness result.

6. I sedulously cultivate the power 
of expression. Nothing helps a man 
to think of o word, and of the word, 
at the moment when needed, like a 
persistent practice of studying the 
dictionary and the book of syno
nyms. Never passover a word when 
you read, without stopping to find 
out its meaning; and if you want a 
word, in writing, which evades you, 
wait till you find that very word. 
Ransack the whole list of synonyms; 
learn their shades of nice distinction, 
and whenever you want the exact

word, on your feet, it will come to 
you. You will not be using “allu
sion” when you mean “ reference,” 
or “enough” when you mean “suf
ficient,” or confounding such words 
as “vacillating,” “undulating,”
“fluctuating,” or such as “effect
ual,” “effective,” “efficient,” “effi
cacious.” Nothing marks the elegant 
platform orator more than a discri
minating use of words.

7. Last, but not least, I cultivate 
an easy, colloquial, natural delivery. 
Some men, charming in conversa
tion, assume an artificial tone the 
instant they come into the pulpit. 
They have a monotone, a sing-song, 
a high key, a constrained manner, 
which destroys all impressiveness, if 
it be not positively wearisome. Let 
us talk to men in preaching just as 
we talk to them on the street. Dr. 
Kirk used to go into the market
place and listen to the common con
verse of men, the tones and inflec
tions with which the huckster ped
dles his goods, or two men engage iu 
a barter or a banter, and then he re
produced those very tones and in
flections in the pulpit. A man who 
would extemporize well, needs to 
begin early, guard his habits, prune 
off all excrescences before they be
come habits, but above all, get spir
itual power in answer to prayer. 
Then getting something to say, say 
it as simply and earnestly as possi
ble. These seven rules are not ex
haustive, but they may be helpful, 
and they reveal the open secret of 
whatever success the writer has at
tained in extempore preaching.

How the Pastor May Keep " In Touch ’’ 
with the Young People.

By W. C. Wilkinson, D.D.
“ In touch ” with the young peo

ple the pastor must be, and continue 
to be, or he fails in his ministry. It 
is the young people whom he moulds, 
if he moulds anybody. How to put 
himself, how to keep himself, in this 
indispensable relation of intelligent
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sympathy with those younger than 
himself—that is one of the perpetual 
problems of the pastor. 1 have a 
way of doing this—« way, not the 
way—which I wish here to propose. 
It is to assume and maintain an act
ive personal part in stimulating and 
in guiding tl, ; intellectual activity 
of the younger, more alert, more en
terprising members of the congrega
tion.

I need not explain that I would 
make this intellectual function of 
the pastor loyally subordinate ever 
to the spiritual function. The intel
lectual life which I have herein mind 
is strictly and only intellectual life 
for the sake of, that is, as minister
ing to and nourishing, spiritual life. 
With so much premised, I shall go 
on to speak freely of intellectual ac
tivity without expressly emphasiz
ing again the subordination of this 
to spiritual, while always desiring to 
have such subordination clearly un
derstood as intended.

In the first place, so far as you can 
do this without seeming to be med
dlesome, exert your pastoral influ
ence to encourage reading in the 
homes of your congregation. Rec
ommend books, taking the utmost 
care that your recommendations be 
suitable. This means not only that 
the books recommended be good, 
but that they be good for the persons 
concerned. Watch heedfully to ,-ee 
whether in any given attempt to 
match a book to a reader, you made 
a happy hit. Do not try overmuch to 
influence and conform at once a 
reader's taste. Be somewhat in
dulgent. Condescend a little. Be 
sure to learn at last what a 
given reader does really and heart
ily like. Widen your own range of 
acquaintanceship with all sorts of 
books in order that you may the more 
successfully secure the desirable 
adaptations in recommendation to all 
sorts of all readers.

In the next place, accordingly, be
sides taking the initiative in the way

of recommendation—and probably 
before taking such initiative—find 
out what books are now, or recently 
have been, iu the hands of readers 
among your congregation. Manage 
to acquaint yourself with them. Find 
out what the readers think of them. 
You will thus have got a clue to the 
present reading inclination of some 
at least among your hearers.

In the third place, having suffi
ciently prepared yourself with pre
liminary pastoral investigation,con
sider what you may with good hope 
undertake to do for your young peo
ple in the way of associative work of 
some kind. (When I say “young 
people” now, I mean people of what
ever age, provided they be young 
enough to have a fair degree still re
maining of intellectual curiosity and 
enterprise.)

There is the scheme of “Book 
Clubs.” These are associations of 
persons or of families combining to 
select, buy,andcirculate among their 
own members, from one to another, 
books supposed to be adapted to gen
eral reading. The present writer be
longs to such a club. There are, 
say, twenty-six members. These 
meet and appoint a buying commit
tee, who, taking suggestions volun
teered by members, supply at the 
start, say, a hundred books. Each 
member contributes, say, five dollars 
for the annual fund. The particular 
club to which the present writer be
longs started with ten dollars from 
each member for the first year, but 
after that it was found that five dol
lars annually from each was amply 
sufficient to keep constantly five 
books, changed every fortnight, so
journing at every house represented 
in the membership, throughout the 
year. For at each year’s close the 
old books are sold at auction, and 
nearly the buying price is realized, 
to go again into the fund for a new 
supply. The plan is for a set of 
books to be placed at once in every 
house represented. Then, at the end
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of a fortnight. A sends his set to B, 
B his to C, C his to D, and so on 
to Z, Z sending his to A, and thus 
the circle is complete. Every fort
night this circulation is repeated. 
At the end of the year every such 
subscriber has had a chance to see 
every book. A list of the members, 
arranged in the order of successive 
delivery, is printed, to be pasted in
side on the paper cover in which 
every volume is wrapped, and addi
tionally, on the cover mtside are 
written not only the title of that vol
ume—this always being made first in 
the list—but also those of all the vol
umes constituting that set. There 
are various other minor details of ar
rangement found convenient, which 
each club can adapt to its own incli
nation. Obviously, if the time for 
keeping each set of books be limited to 
one week, there may be Hfty-twomem- 
bers instead of twenty-six in a club.

More briefly and more satisfactor

ily, perhaps, than m any other way, 
I can convey the information desir
able in order to the actual putting 
into practical effect of what is now 
suggested if I incorporate here in 
compact form that paper pasted in
side on the wrapper to each volume, 
of which mention has been made. 
This paper plays a very important 
part in the working of the plan. As 
there is nothing secret or confiden
tial in the matter, no one, probably, 
would object if I should let the 
names, too, appear in full; but the 
initials will be enough to make ail 
plain. It is, of course, a point of mo
ment, so to arrange the order of 
names according to place of resi
dence as to make the circulation of 
the books the most convenient and 
most agreeable, that may be, from 
member to member. Here then is 
the letter of instructions put into the 
possession of each volume belonging 
to our truly “circulating” library:

MEMBERS OF THE BOOK CLUB.
Sixth Year—March 1889 to 1890.

Mr. L.
Mr. O.
Mr. C.
Prof. W. 
Mr. R.
Miss B. 
Miss P. 
Rev. Mr. S. 
Dr. C.
Mr. R.
Mr. F.
Mr. H.
Rev Mr. K

Dr. H.
Mr . W.
Rev. Mr.H. 
Mrs. N.
Mr. H.
Miss N. MissO. 
Rev. Mr. B, 
Miss D.
Mr. D.
Mrs. W. 
Miss A., 
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Please record opposite your name some 
comment on this book.

It facilitates matters to printa list, 
and send it to each member of the 
book-club for the year—this at the be
ginning of the book-club year. Our 
printed list adds the regular price of

each book and the price actually paid, 
which is almost always considerably 
less. This is convenient as informa
tion to guide you in buying books for 
yourself, enabling you to avoid du-
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plicating a book that will come to you 
as a member of the club. You can 
also thus bid more intelligently at 
the final auction.

The foregoing scheme is admir
able for its purpose ; but its purpose, 
it will be observed, is not to provide 
opportunities of social intercourse 
and mutual mental stimulation in 
connection with the reading done. 
This latter end will justly, by the 
pastor, for pastoral benefit bestowed 
and received, be regarded as of prime 
consequence. To secure it, an asso
ciation with meeting$ at suitable in
tervals will be useful. Now the 
maintaining of such an organization 
in prosperous activity costs, to some 
one, a great expenditure of vital 
force. This particular “someone” 
is very likely to be the pastor. Let 
hint devolve it if he can. But, in any 
case, it is exceedingly desirable to 
“hitch your wagon to a star”— 
that is, avail yourself of any great 
quasi-elemental forces already pro
vided to your hand. One of the 
chief of them, perhaps the chief, is 
the Chautauqua Literary and Scien
tific Circle. This organization the 
pastor may, for his own object, con
sider in the light of a vast accumu
lated reserve of incentive and regula
tion which he may freely draw upon 
for supply of motor power to his 
purpose. It is an immense economy 
of personal force. No pastor can 
afford to neglect it. You have only 
to slip on the band and your wheel 
will go whirling and do your work 
for you, with incalculably less ex
penditure of energy exhausting to 
you. I need not press the point. 
Every intelligent pastor will feel it 
at once. Miss Kate F. Kimball, 
Plainfield, New Jersey, is the ac
complished and indefatigable secre
tary of the organization named, and 
a postal card to her will bring to any 
applicant full desired information.

It would have been cumbrously 
long, but tbe title to this paper 
sho id have been “ One Way

[July,

for the Pastor of Keeping ‘in 
Touch ’ with the Young People.” 
The “One Way ” may have seemed 
to multiply into two, but in reality 
the change has been division rather 
than multiplication, for it is through 
reading, however done, if done in 
common with your young people, 
that I would have you keep “in 
touch” with them. Yet, common 
reading done in connection with so. 
cial intercourse is the best, far the 
best, and for this the best, far the 
best, provision, in most cases, is the 
Chautauqua Literary and Scientific 
Circle.

The House as Used In Bible Illustration.
By James M. Ludlow, D.D., 

Litt. D.
No. IL—Windows.

Those that look out of the win
dows be darkened.—Eccles. xii: 8. 
In the description of the infirmities 
of old age, the window doubtless 
stands for the eyes, with lashes like 
lattice-work of an Oriental house, 
and the fringe of the iris regulating 
the light as a curtain. Observe that 
it is said, not that the windows, but 
“those that look out of them ” are 
darkened : the reference, therefore, 
being not to the failing eyesight, as 
many have supposed, but rather to 
file growing dullness of the inner 
person, the mind, which takes less 
and less interest in the world as one 
advances toward senility. A person 
may be blind in years, yet young in 
heart, if he only keeps alert to the 
life about him. Think of Ranke be
ginning his Universal History at 
eighty-three years of age, and finish
ing his seventh volume at ninety- 
one ! The venerable Kaiser Wilhelm 
not long before his death was asked 
by his daughter if he had not better 
rest a little. “No,” he replied, “I 
will have plenty of time to rest by 
and by.” In a call upon George 
Bancroft, at eighty-eight years of 
age, I found him as full of questions 
about men and things that he
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thought I knew of as if I were the 
representative of old times and he 
interviewer. The eyes of such men 
may be dim, but the spirits that look 
out of them are not “darkened.” 
They are the really senile people 
who pull down the curtains of sel
fishness on amiable curiosity, on 
generous solicitude for the evils of 
society, and on delight in the good 
of the world, though they have not 
ret come to wear glasses. Let us 
keep at the windows until God closes 
them by dropping over them the 
curtain of the last night. And then, 
when the dusk of life's eventide has 
fallen around us, when secular things 
do turn dim, we may look up through 
the window at the infinite sky, and 
see the stars of a better world com
ing out.

Solomon'» Sony, ii : 9. The Bride 
shut up within her home says of her 
Beloved: “Behold he standeth be
hind our wall, he looketh in at the 
windows, he sheweth himself through 
the lattice.'' How beautiful this sug
gestion of our Lord's love and desire 
to commune with us. The soul is 
often lonely. Outward circumstances 
close in upon it very narrowly. 
Poverty, necessity for confining toil, 
sickness, limit our going. Old friend
ships, it may be, no longer invite us. 
But the oest Friend of all, the “ One 
altogether lovely,” looks in at us, 
His face brighter than the light, in 
the beaming of His promises. He 
woos the soul to come out of its soli
tude, saying, “Rise up, my love, mj 
fair one, and come away. For, 1< 
the winter is past; the rain is over 
and gone. The flowers appear on 
the earth. The time of the singing 
of birds has come. . . . Arise, 
my love, my fair one, and come 
away.” A soul need never be any
thing but free and happy, if it accepts 
the invitation of the loving spirit of 
our Lord. He leads us on excursions 
of pleasure through the Bible land 
of truth ; He gives us joys of an un
seen companionship with the arms of

His covenant round about us. while 
he points to the even brighter skies 
that are over the land that is far 
away. It is good to sit by the win
dow of such faith, to hear the com
ing of such a Lord.

Take two contrasted window pic
tures, of desolation and prosperity, 
In Zeph. ii : 14, there is a description 
of the woe that should come upon 
wicked Ninevah : “Both the pelican 
and the porcupine shall lodge in the 
chapiters thereof ; their voice shall sing 
in the windows.'' A pelican standing 
motionless on one leg, with his great 
bill dropping like a scarf across his 
body, is a whole funeral by himself, 
even without the attendance of the 
porcupine, dressed out in his black 
and white quills. This scene is com
mon in the East. In the windows 
where beauty once laughed, and 
princely lovers sang to their ladies’ 
eyebrows, these hideous creatures 
lodge and utter their doleful noises, 
the mourners over dead empire. And 
this is the end of “ the joyous city 
that dwelt carelessly, and said in her 
heart, I am, and there is none else 
beside me.” Such windows are also 
the symbol of thewoebegoneness that 
will one day come upon the soul that 
seeks only its own greedy gratifica
tion, and proudly cares nothing for 
the good of others or for the will of 
God.

Note this opposite picture of the 
comfort of God’s people (Isaiah liv: 
11, 12). O thou afflicted, tossed with 
tempest, and not comforted, behold I 
will set thy stones with fair colors, 
and lay tliy foundations with sap
phires. And I will make thy win
dows of agates (rubies) and thy gates 
of carbuncles, and all thy border of 
pleasant stones. The lattice work 
of Oriental windows is sometimes ex
ceedingly rich ; rarest woods exqui
sitely carved or inlaid with pearl ; 
bronze delicately wrought ; cross 
strips of alabaster or a net-work cut 
from porphyry. But the imagina
tion of the prophet, forseeing the



SG The House as Used in Bible Illustration. [July,

blessing of the patient and faithful, 
out-runs any reality he ever saw. He 
says their joy shall he as if they 
looked out through bars of cut agate 
or net-works of strung rubies. But 
even such a window would be for
gotten in the magnillcient vision the 
trusting soul shall see through it, 
when the glory of God's full promise 
has unrolled its panorama of plea
sures forevermore.

Think, too, of some things that 
happened at uindotes mentioned in 
the Bible. Evils came in through 
them. Jeremiah (xiv : 21) mourns 
over Jerusalem, '‘For death iseomc 
up into our windows, and is entered 
into our palaces." There are fierce 
enemies who do not stop at defeating 
a nation, but sack their homes and 
murder their families. So, too, death 
comes at the head of his cohorts of 
diseases. Pestilences ride upon the 
air as on gigantic horses stalking 
over the mountains ; with invisible 
sails they cross the seas ; with thou
sand-league boots they come from 
lands accursed on the other side of 
the globe, as the Asiatic cholera, 
Egyptian plagues, etc., and vault 
into our windows. They rise, like the 
armed men of the fable, out of the 
ground in invisible particles of poi
son from decaying matter, and enter 
ourcasements. So, too, moral evils 
leap through the windows of the 
soul that thinks itself best guarded— 
stalwart temptations, insidious al
lurements, some whose forms are as 
fine as thoughts, the subtle malaria 
of a low popularsetitiment, the poison 
germs of lustfulness, the thieves of 
greed, or the fierce-faced passions. 
These slay us in our parlors or in our 
beds. They steal away our children's 
hearts, and capture their lives.

But is there no safety from these? 
Turn to the irindow scene in Joshua 
ii: 18. A woman of Jericho showed 
kindness to the servants of Joshua, 
and let them escape their enemies 
through her window, and they said : 
" Behold, when we tome into the land

(to capture and destroy) thou shalt 
bind this line of scarlet thread in the 
window, and thou shalt gather unto thee 
into the house thy father, and thy mother, 
and thy brethren, and all thy father's 
household . . . and whosoccer shall be 
with thee in the house, his blood shall be 
onour head, if any hand be upon him." 
The scarlet thread at the window 
symboled Rahab's faith, and was a 
memorial of her fidelity to it. That 
little cord was a stronger defense 
when Jericho was laid waste than 
would have been bars of iron or for
tifications of stone ; for all such 
human defences fell down before the 
invaders. So to the end of time it 
will be true that simple trust in God, 
proved to be genuine by any act of 
devotion, will save the soul. Let the 
thread be scarlet, dyed as it were, in 
the blood of the great atonement, 
and it will be God's own sign of im
munity from every invading evil.

2 Kings xiii : If. Recall the scene at 
Elisha's window. The prophet was 
in his last sick ness. He could no long
er go up and down the land confirm
ing the courage of the people. His 
voice of counsel would never again 
be heard in the palace of his king. 
But the prophetic spirit and power 
were not lessened through physical 
incapacity. The kingcameto Elisha's 
chamber. The prophet bade him open 
the window east ward, and take his 
bow. Laying his feeble fingers on 
those of the king, they shot an arrow 
outinto the air, and it became a sign 
honored by the God of battles, for the 
prophet cried, “ The Lord's arrow of 
victor}-, even the arrow of victory 
over Syria.” So a true servant of 
God never loses his power for service 
while life lasts. The influence of a 
devoted life is never shut in, though 
the body may be. Indeed, the out
ward disability may develop an in- 
tenser radiance and prowess of soul. 
A young man who would brook no 
control at home became a dissi
pated wanderer in a foreign land, 
but was heart-broken with gen-
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uine penitence, and resolved a pure 
life when lie learned that his mother 
prayed for him a« she was dying. She 
shot the Lord's arrow of victory then. 
A child was lost among the liether 
hills of Scotland. All daylong they 
sought for the endangered one, and 
at night returned home in despair. 
They lighted the lamp ; its rays shot 
through the window far over the 
plain. The child caught the distant 
glimmer and found his own way 
home. Keep the light of holy pur
pose burning in the soul. At night
fall, when you think your day of use
fulness over, it may do more than 
you have accomplished with your 
activities. Dan. m : 10. Daniel's win
dow is memorable for its lesson. The 
king of the Persians decreed that 
whosoever should make petition of 
any god or man, save himself, for 
thirty days, should be cast in to a den 
of lions. Then Daniel went into his 
bouse, and his chamber windows 
1 cere opened towards Jerusalem, and 
be kneeled therein open observation 

three times a day and prayed and 
gave thanks before his God as he did 
aforetime.” No den of lions is pre
scribed against us; no single lion 
even is in the way of our confession, 
except such a cowardly lion as slinks 
away before the eye of even a child's 
resolution. Yet, how many are 
afraid to tell their faith in their cov
enant God. They pray—they are 
afraid to go to sleep without doing 
that : but it is when the light is put 
out so that no tell-tale gleam of it can 
be seen. A strong man did only that 
for years, but when stricken with his 
last sickness, he sent for his pastor, 
gathered his family and some neigh
bors about his bed-side that they 
might see him baptized, and asked 
that after his death his name should 
be read in the church as a Christian, 
if, perchance, he might make some 
amends for the wretched time-serv
ing that was past. Keep open the 
windows toward Jerusalem.

Genesis viii. 6. Noah's Window in

the Ark suggests the believer's ex
pectation, waiting for a blessing. 
Noah opened the window and sent 
out a dove—the symbol of prayer— 
pleading God’s promise that the 
waters should be stayed. The dove 
came back to him, for the waters 
had not abated. Yet he hoped on, 
and sent another at eventide ; it also 
came back, but with a fresh olive 
leaf in its beak. There was no land 
yet in sight, but there was grand en
couragement, for the waters were 
evidently abating. Then he sent a 
third dove, and she returned to him 
no more. Was Noah disappointed 
that his scout made no reappearance? 
On the contrary, the dove that made 
no sign again at the window was the 
best of the three : it was a sign-less 
sign that no further sign was needed. 
This makes us think of some of our 
so-called unanswered prayers. Some
times we need encouragement be
cause we will have to wait still upon 
God ; the blessing is not ready for 
us. Then God gives us little tokens 
to stay our patience ; bits of olive 
leaf our prayers bring back to us. 
But at other times the blessing is so 
imminent, pressing right around us, 
that God sends no token to stay our 
faith. Then, in our foolish fears we 
mistake the meaning of it all—lest 
our dove should have been drowned 
in the deluge—lest God had “ forgot
ten to be gracious.” An u 11 tokened 
prayer may be the best. Our Lord 
did not answer all the questions his 
disciples asked about the future life 
and its joys of companionship, but 
only said, “If it were not so I would 
have told you.” The silences of God 
are filled with his best promises. 
But, alas for some of us who will not 
be satisfied unless our dove comes 
buck with the pebbles of Ararat in 
his mouth.

How I Comforted the Bereaved.*
The subject which you have pro

posed to me. How to comfort the be-
♦An interview with a distinguished Con

gregational clergyman, of Brooklyn, N. Y.
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reaved, is certainly a very difficult one 
fora preacher to talk about. If I had 
any patent, mechanical method of af
fording consolation to my parishoners 
who have lost friends or are otherwise 
suffering from domestic trouble, the 
Lord help 'em. There may be minsi- 
ters who pursue this branch of pas
toral work in a matter-of-fact, me
chanical, or, if you please to call it, 
a methodical kind of way. I do 
not.

So far as I am concerned I cannot 
imagine aman having any sy sternal* 
ic method of affording comfort to 
those who need it, that is, a method 
of procedure which would be thesame 
in each and every case. I believe it 
was Numa, one of the early kings of 
Rome, who, by legal enactment, fixed 
the time of mourning according 
to the different ages of the deceased. 
He allowed none for a child that died 
under three years of age, and for one 
older, the mourning was only to lust 
as many months as he lived years, 
provided those were not more than 
ten. The longest mourning was not 
to continue above ten months, after 
which space widows were permitted 
to marry again ; but the woman that 
took another husband before that 
term was out was obliged by his de
cree to make a sacrifice. A Roman 
king might successfully carry out a 
law of this sort, but I defy any synod 
or ecclesiastical council, let alone 
any single minister, no matter how 
pious, learned or distinguished he 
may be, to say that comfort to the 
bereaved shall always be given in a 
certain way.

And then again, different methods 
will prevail in different ages of the 
world. The methods that were pur
sued by Baxter, Wesley, and the 
miqisters of that day, would not be 
suitable at the present time. Out
age is very different from the age of 
Baxter. The great masses of church
going people are more intelligent, 
better read, than were the people of 
those times, and now-a-daysaminis

ter would not be called upon to say 
many things that might, at that pe
riod, have been quite pertinent, even 
absolutely necessary. After all, the 
trutli of the matter is, that to a be
reaved person of intelligence who has 
a reasonable knowledge of the truths 
of Christianity and is fairly acquaint
ed with his Bible, a clergyman cannot 
say much more than the person 
knows already. Do not let me be 
misunderstood : I mean to say that 
the intelligent church-going Chris
tian of to-day, with his ample oppor
tunities for hearing the word, to
gether with the large mass of relig
ious periodical reading at his dispos
al, is as well acquainted as his min
ister witli the Scriptural methods of 
consolation.

But then comes personal sympa- 
thy. Aside from any particular thing 
that may be said to the man in dis
tress, the mere presence of a sympa
thizing friend at such a time is pretty 
sure to be appreciated by the bereaved 
one, and to be a help him. And it 
will be found that sometimes, to the 
very persons the clergyman would 
fain be of the greatest service, he 
will render the least assistance in 
bearing up against calamity, and 
when he has his own troubles he may 
be the poorest comforter that can be 
found. Men can give counsel and 
give comfort to the grief they do not 
feel, but once having tasted it, their 
counsel deserts them at the time 
they most stand in need of it, and 
leaves them helpless.

After all, did not thei'riendsof Job 
do the most sensible thing that could 
be done under the circumstances? 
We are told that when Job’s three 
friends, Eliphazthe Temanite.Bildad 
the Shuhite, and Zophar the Naama- 
thite, heard of the evil that had come 
upon him they made an appointment 
to go and see him, and mourn with 
him and comfort him. When they 
found Job they sat down with him 
upon the ground seven days and 
seven n ights, and none spake a u-ord
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unto him ; for they saw that lus grief 
was very great.

And what a close connection there 
is between silence and great grief? 
As our own Whittier says :

11 With silence only as their benediction, 
God’s angels come where in the shadow 

of a great affliction.
The soul sits dumb 1”

I could, did time permit, give many 
illustrations of the silent manliness 
of grief. After the battle of Leipzig, 
which decided the overthrow of Bo
naparte’s power in Europe, he was 
seen sitting at a window in Freiburg, 
his head resting on his arm in silent 
despair. Berthier, Marshal and Vice- 
Constable of France, sat opposite to 
him in a similar state. Neither 
spoke, and officers who entered were 
silently ordered, by a wave of the 
hand, to leave the room. And the 
best sort of consolation many times 
a clergyman can give the grief- 
stricken one will be a sympathetic 
silence.

In no branch of pastoral work is 
sound common-sense and discretion 
more needed than in this. Through 
the lack of tact great harm may be 
done, and, on the same principle that 
different diseases require different 
remedies, so different natures require 
different methods of consolation. 
You would not speak to the strong, 
intelligent, grief-stricken, man who 
knows that one of the off-sets to sor
row is hard work and alife of action, 
the same as you would to a fragile 
widow who all her days had lived a 
life of inactivity and comparative

seclusion. Nor is it possible for me 
to say what I would say to a bereaved 
one; I could not describe exactly 
how I would go about it any more 
than I could trace for another my 
own spiritual progress as wrought 
out in my own life and through my 
own private devotions. The subject 
is one that each minister must study 
out for himself. No successful man 
has ever been able to give to others 
the secret of success, for success de
pends on many things purely condi
tional and for the time being, and no 
general rule can be laid down. And 
so it is with comforting the bereaved.

I do not recommend my bereaved 
friends to read any particular books of 
devotion, not even such an excellent 
book as the “Imitation of Christ.” 
The greatest trial I have is to re
claim those souls who, under severe 
afflction, become skeptical and doubt 
the providence of God. I remind 
such of the case of Job, whose suffer
ing did not proceed from God’s an
ger but from his love, and had the 
design to test and perfect the piety 
of a righteous man. Other argumen ts 
will occur to the reader, very common, 
but very necessary in such cases. 
Very often, instead of calling, I write 
to the distressed parishioner, nearly 
always enclosing some bit of poetry 
from Faber or writers of his class, or 
some apposite clipping from the re
ligious press ; any good scraps I read 
I cut out or copy for such emergen
cies.

PBEACHEBS EXCHANGING VIEWS.
The Prophecy from Olivet.

ANOTHER VIEW.
IN Dr. Crosby’s article in your 

June number he applies the prophe
cies of Matt, xxiv : 3-34 ; Mark iii : 
S-86; and Luke xxi : 8-33, exclusive
ly to the destruction of Jerusalem, 
and denies that any reference is had 
to the end of the world. His argu
ment seems to me not conclusive.

In the first place it is evident that

Christ's prophetic utterances '-om 
the Mount of Olives were in answer 
to the questions of his disciples, re
corded in Matt, xxiv : 3, which refer 
to two distinct events. “These 
things ” refer to the buildings of the 
temple, etc., the destruction of 
which was foretold in Matt, xxiv : 3. 
The second question of thethree isnot 
a repetition of the first, but refers to 
the end of the world or “age,” which
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in no Scripture text is referred to the 
overthrow of Jerusalem. Ur. Crosby 
would not narrow the words owrtXetac 
tov aiûvoç in Matt, xxviii : 20, “ Lo, 
I am with you all the days until the 
end of the world,” to the short time 
before A. D. 70. So in Matt, xiii: 39, 
40, 49, the words clearly point to the 
end of all things. This second ques
tion, having this broader scope, was 
answered by Christ in this prophecy 
as well as the first.

Matt, xxiv : 34. “ This generation 
shall not pass till all these things be 
fulfilled,” doubtless helps to settle 
the matter, but not in the manner 
Dr. Crosby has indicated. He has 
expended the force of his criticism 
upon the wrong word. No doubt the 
word yeveà means generation, and 
refers to people then alive. But that 
is not the word at issue. The verb 
tevyrai, which is mis-translated “be 
fulfilled," is the keyword of the pas
sage. That the prophecy in question 
is not composed of single events in
dépendant of each other, or of a sin
gle chain of events, but of at least 
two chains of “ things,” must be evi
dent to critical students.

That the beginningsof these chains 
were witnessed by men who were liv
ing when Christ spoke is also evi
dent. That this fulfills Matt, xxiv : 
34 seems also evident, since ylvr/rai 
means “be born,” “begin to be,” 
etc. See Liddell and Scott, Donne- 
gan, Robinson, et. al. The initial 
event of each chain being fulfilled 
within the lifetime of the men then 
living, would fulfill “this generation 
shall not pass till these things be 
born,” and leave the remainder of 
the chains to occur in succeeding cen
turies, and to culminate at “the end 
of the world” or age. Thus the 
prophecy includes Jerusalem’s de
struction and a future judgment 
day.

Again, Dr. Crosby's view of the 
“strong figurative language of the 
prophecy ” is hardly warranted by 
facts. Hyperbole is not character

istic of divine foretelling. In all 
prophecy, whether type, symbol, 
parable or trope is employed, it is an 
invariable rule, that they point to 
larger facts than themselves. The 
guide-post is less than the city to 
which it points. Christ is far greater 
than scape-goat or lamb or bullock 
or tabernacle, of all which He was 
the anti-type. Wars of kings and 
kingdoms are more than fightings of 
beasts which foreshadow them. The 
kernel of fact is no* enwrapped in so 
much shell of “strong figurative 
language.” The prophecies from 
Isaiah, Ezekiel and Joel do not 
clearly indicate what Dr. Crosby as
serts. There are many events lore- 
told by Christ in the prophecy under 
discussion, which we believe no fair 
exegesis can locate at the destruction 
of Jerusalem. Christ’s warning 
word, “ what I say unto you, I say 
unto all, watch,” has had no special 
significance for 1,800 years, if Dr. 
Crosby is right.

H. O. Cunningham.
Somerville, Mass.

I see in your April number among 
Themes and Texts (p. 341) this from 
Dr. Pierson : “ Accountability for 
lost, time.” Eccl. iii : 15. I write to 
ask him through your columns if his 
careful study of that text, justifies the 
theme he draws from it. I am in
terested, for I had intended to use it 
in the closing service of the last year, 
but from the helps at my command 
I thought I had not had the cor
rect view of it, and took another sub
ject. I write not to criticize, but to 
seek information. With highest re
gard for Dr. Pierson and yourself, 
I am Geo. E. Chase.

To which Dr. Pierson replies :
I am not unaware of the divergen

cies of interpretation, etc. But. the 
whole context shows that the ruling 
idea of the paragraph which reaches 
to and includes verse 17, is that of Di
vine Judgment. Literally transie ted, 
it would read “ God seeketh that
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which was crowded back or crowded 
out.” The same word specially means 
requires for judgment. Comp. He
brew in 2 Sam. iv : 11. Ezek. iii: 18, 
etc. The context in the last clause of 
verse 14; also verses 16, 17, seems to 
require this meaning here. Where 
there are two contrary ways of in
terpreting, the drift of contextual 
teaching must decide. I think the 
thought is that though time revolves 
and men and things pass into obliv
ion, nothing escapes God's eye or re
membrance. What in the coming 
on of future events is drawn back
ward or crowded into the darkness 
of the past, God seeks and again 
brings to light. So understood, the 
whole passage gets a certain har
mony and unity that I cannot make 
out otherwise.

A Question.
"Ira neighboring minister, preaching for a 

pastor, uses the printed sermon of some pop
ular preacher, has that pastor any duty re
quiring him to speak or keep silence about 
it, or should lie act toward that person as if 
nothing had occurred, exchanging, etc.” ?

Reply—Obviously, if the fact be as 
stated, it is your duty to go to the of
fending brother and charge him with 
the plagiarism ; and if he admits it, 
or you have positive proof of it, you 
would be justified in declining fu
ture exchanges. Such a thing must be 
looked upon as a grave moral and 
ministerial offense and treated ac
cordingly. Editors.

Was Philip the First Called?
In this suggestive outline of J110. 

xiv: 9, in the April Review, Philip 
is said to be the “ first called ” apos
tle. Is this according to the record? 
In John i : 38-42, we are told how 
Peter and Andrew, and probaby John 
and James had acknowledged Jesus 
as Messiah before our Lord said to 
Philip, “follow me.” But was this 
the formal call to the apostleship? 
Rather was it not a call to ordinary 
discipleship? Other passages would

show the former call to have oc
curred later. C. E. W. Dobbs. 

Columbus, Miss.

Two Astonishing Statements.
In the Homiletic Review for May, 

in an article by Rev. G. 8. Plumley, 
on “Two Celebrated Sermonizers," 
these statements occur in speaking 
of one of them : he “at his death 
left in his study 5,000 written ser
mons. . . . He prepared
only one discourse each week,” and 
to this he “devoted Tuesday, Wed
nesday, Thursday, Friday, and Sat
urday.” At this rate of preparation 
it would take ninety-six years and 
eight weeks to write 5,000 sermons ! 
This is the longest ministry of which 
I have read since that of Noah. Are 
the statements true ?

L. E. Peters.
Clarksburg, W. Va.
[I have no doubt the statement is 

true. I happened to know the person 
referred to, for more than sixty years 
a distinguished pastor, and equally 
an author, whose manifold published 
works bear testimony' to his literary 
activity. It is not said that he 
preached to his people the “5,000 
sermons.” Doubtless a very large 
number of them were “occasional” 
sermons, as he was continually 
called upon for public occasions.— 
J. M. Sherwood.]

Ths Leri's Supper.
On page 468, Mr. Shetland contends 

that the Lord's Supper is a ‘sacra
ment." This is not a matter of opin
ion to be settled by the Shorter Cat
echism ; but a matter of faith to be 
settled by explicit Bible statement. 
Will he kindly refer us to the place 
in the Word of God where it is so 
called? Is it not better to adhere 
to Bible names for Bible things? It 
will avoid confusion. As well to 
call prayer, church attendance, read
ing the Scriptures, Sunday-school or 
any other religious act a sacrament, 
as the Lord’s Supper, for in these the
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Christian consecrates himself anew. 
1 do not use the term in this connec
tion, because of its abuse in some 
theological circles, and chiefly be
cause the word not only does not so 
use it. but describes the Supper, as 
commemorative in character.

R. E. Dunlap.
ANOTHER CRITICISM.

To support his view the author 
quotes the following as a single por
tion of scripture—“ crucify the flesh 
with the lusts thereof, so that being

[July,

dead unto sin we may arise with 
!.*m into newness of life.” Now 
here are parts of three passages. 
The first portion, with some changes, 
seems to belong to Gal. v : 24 ; the 
middle words, “being dead (un)to 
sin(s),” belong to 1 Peter ii : 24 ; the 
last words,“newnessof life,” belong 
to Romans vi : 4. It is possible to 
make the Bible prove anything and 
everything by using it after this 
method. H. J. ROBERTS.

Easton, Ct.

EDITORIAL SECTION. 
HINTS AT THE MEANIN3 OF TEXTS.

Christian Culture.
The Law of Christian Unity.

There shall be one fold (lit., flock) 
and one Shejiherd.—John x : 16. 
Note thecorrect rendering “flock.” 

It makes a vast difference. The di
visions of Christianity are not in the 
separate folds or sects (sections, de
nominations), but in the flock itself, 
as to alienations of feeling, preju
dices, selfishness and worldly ambi
tion, the lack of cordial sympathy, 
brotherhood, mutual discipleship, 
minor differences in the dogma or 
ritual. Separate organizations do 
not really divide. A country’s forces 
may be widely separated as to bar
racks, camps, equipments. There is 
the infantry, artillery, cavalry, 
scouts, the navy, etc., but one esprit 
du corps pervades, the forces are 
really one in fullest loyalty and cor
poration. Such should be the unity 
of the church of Christ, which He 
hath purchased with his blood.

I. The foundation principle of 
Christian Unity. A common love, 
open hr t to one shepherd and one 
anotln . One in Him.

(a) under this head study context, 
relation of Gentile to Jew, and of 
both to kingdom of Christ. “ Other 
sheep I have.” (b) Fold is the enclos
ure, flock the living body united in a 
shepherd, (c) Thought (intellectual) 
may draw demarcations. Life (spir

itual) is always one. The first tends 
to divisions, the second to unity.

II. The realization of Christ's 
prayer and prophecy : “ that they all 
may be one." “There shall be one 
flock, one shepherd.” Let us recog
nize that Hie folds must be diverse in 
the nature of the human mind, etc. 
but that the flock must be one to ful
fil the purpose of Christ, and really 
to become the “fullness of Him that 
filleth all in all." As organizations, 
various — as an organism, one of 
which He is the head and all they 
members, one spiritual body. No 
schism in the various parts of the 
physical man, nor of the intellectual 
man as long as the moral man is one. 
Christ does not aim at “ comprehen
sion,” but at concord. Loyal obedience 
to the Shepherd will effect this. “My 
sheep hear my voice." Out of many 
folds the true sheep, hearing his call, 
flock to Him and are one. J. S. K.

The Restoration of Family Re
ligion.

And He shall turn the heart of the fa
thers to the children and the heart of 
the children to their fathers, lest 1 come 
and smite the earth with a curse.— 
Mai. iv : 6.
The Family a type of the church 

and of the Heavenly life. A divine 
institutiontwith divine sanctionssmd 
watchcare.
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I. The religion of the family the 
most primitive and ideal.

3. Peculiarly approved and Messed 
of God. Fruits.

3. In our age has suffered deca
dence. Enquire into causes, and con
sequences.

4. Restoraton—by what means. 
Restoration of family altar, of pa
rental Bible teaching too much rele
gated to Sunday-school. The head 
of the household should be priest at 
altar.

5. Social and National preservation 
largely involved in such restoration. 
Show relation of this to the social 
perils and evils ofto-day. J, S. K.

The Religious Shirk.
Am I my brother's keeper f—Gen- 

iv :9.
The question had a bad original— 

Cain the murderer.
It expresses incarnate selfishness. 

An indication of carelessness as to 
the safety and happiness of others. 
Man’» inhumanity to man.

II. It expresses dishonest selfish
ness. In the very words “ My Broth
er,” it is rebuked human brother
hood, creates mutual responsibility 
byrelationship, contact, association 
the same nature, blood temptations, 
perils, sorrows, destiny. Cannot help 
being, in measure, either his helper 
orhinderer, his saviour or destroyer.

III. In a professed follower of
Christ it shows alienation from the 
supreme aim of Christian service. 
Christ came to seek and save the lost. 
His true followers will share in this 
purpose. He brought out with clear 
light the brotherhood of man and our 
responsibility for each other. Chris
tianity gave birth to the true “ hu
manity.” God will answertliis ques
tion to you at the judgment with 
awful emphasis. J. 8. K.

Bevival Service.
Confession of Sin Without Re

pentance.
I have sinned.—Exod. ix: 27, Numb.

xxii : 34, 1 Sam. xv : 34, Matt.
xxvii : 4.
There cannot be true repentance 

for sin without confession. There 
may be secret regret or voiceless re
morse, but repentance must reveal 
itself openly either by the utterance 
of the lips or the eloquence of a radi
cal change of heart and life, which is 
itself a confession. But there may 
be confession without repentance. 
Illustration. 1. That of the King of 
Egypt. A stubborn, rebellious heart 
still. Forced under the lash of judg
ment. He at once reveals his impen- 
itance as soon as the plague is 
removed. The repetition of the re
bellion, even to the day of his de
struction, intensifies.

3. The false prophet Balaam. An 
instance of vacillation—confession 
one day and transgression the next; 
now eloquent in acknowledging the 
God of Israel, anon presumptuous 
and devilish in recommending Balak 
to seduce the Israelites from their 
God. His goodness as a morning 
cloud and early dew.

3. The confession of king Saul. 
1 Sam. xv : 34. An illustration of 
pure selfishness. His confession a 
makeshift. He sets up pretexts for 
his sin even while he confesses it. 
His excuses false. He pretends to 
have repented, and next thing he is 
acting in opposite to spirit, e. g., his 
treatment of Samuel and David.

4. The confession of Judas. Matt, 
xxvii; 4. Remorse not repentance. 
Despair not repentance. Did not cry 
to God for mercy like dying male
factor, but committed suicide.

Conclusion : Illustration of Gen
uine Confession as the fruit of re
pentance—the Prodigal Son.

____ J. S. K.
The Resurrection of the Soul.

And you hath he quickened who were
dead in trespasses and sins. Eph. ii: 1.
I. Quickeninu of Vision or Per

ception of Spiritual things. Before 
blind nerve of soul sight dead.

3. Quickening of Affections. They



94 Hints at the Meaning of Texts.

lay prostrate, insensible to love or 
wrath of God as a corpse. Now, sen
sitive, receptive, responsive.

3. Quickening of the will toward 
good. “Ye will not come to me,” 
etc. I will not have this man to 
rule over me. See healing at the 
pool of Bethesda. “ Wilt thou be 
made whole ? ”

4. Soul flooded with resurrection
life, out of which flow rivers of living 
water to enliven and purity society. 
See John vii : 38. J. S. K.

The Supreme Reason for Salva
tion.

Nevertheless he saved them for His 
name's sake.—Ps. evi : 8.

God made all things for Himself 
and man for His glory. His restora
tion from the fall in the same line of 
Divine purpose. See Ezek. xxxvi : 
30-30.

1. Salvation not an expedient for 
satisfying man's crude ideas of justice 
or mercy.

3. Its genesis is out of the eternal 
nature of God.

3. He the origin and fullness of all 
Righteousness, Reason, Law and 
Life has supreme and sole right to 
glorify Hiipself in salvation.

4. Salvation does, in fact, bring the
highest revenue of honor, praise, 
and glory to all attributes of the Di
vine nature. This, the saved them
selves gratefully recogn ize, and be
fore all rank of beings His name is 
thus supremely vindicated from all 
miejudgment and enthroned in the 
adoration of all. J. S. K.

Funeral Service.
Posthumous Eloquence.

He being dead, yet speaketh.
Heb. xi : 4.

The elc'juence of life and the elo
quence 'tor life are nearly one, the 
latte ior the most part a prolonged 
rev i beration. The life may be still 
a living epistle, not dependent upon 
monumental marble, nor the book 
memoirs. There are, however, special
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values attaching to the echoes of the 
life after it lias closed on earth.

I. Speaketh through the charitable 
memoirs of men, kindred, friends, 
the church, the community—by 
word, w-"k, example.

II. St eaketh i-i testimony and vin
dication of the truths, the cause for 
which the life stood as an exponent. 
A completed argument, the perora
tion, the most forcible part and the 
tiie most lasting in impression.

III. Pre-eminently Christian faith 
gives posthumous power to the life. 
“By it he (Abel), being dead, yet 
speaketh.” Agnosticism, infidelity, 
pessimism, worldliness, selfishness, 
in any form not only winds up in de
spair, but leaves no echo that men 
care to listen to. Christian faith, as 
the soul of tho Christian’s life, is im
mortal and perennial in influence and 
fruitfulness. It reappears in chil
dren and children's children. It adds 
continually to the witnesses sum
moned by the church in her vindica
tion, adds undying elements to the 
church’s endless pilgrim song.

------- J. S. K.
A Midsummer Sermon.

A Basket of Summer Fruits. 
“And, behold, a basket of summer 

fruit."—Amos viii : 1.
Fruitage is the consummate 

honor of orchard and vineyard and 
field, and the substantial revenue of 
the owner thereof. So of God’s hus
bandry, which Christians are. Prac
tically, however, the latter, during 
summer time, think it enough to be 
ornamental, plenty of gay or grace
ful life, but little of fruitbearing.

I. There is no excuse for the sus
pension of fruit bearing in the sum
mer. For all the ordinary means 
thereto are in full operation. Espe
cially the Word and Spirit of God.

II. There are special opportunities 
and stimulation to fruit bearing in 
summer. Genial environments, spec
ial providence, comparative release 
from rush of business, intercourse
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through travel, new associations at 
summer resorts, etc.

III. Fruits specially appropriate 
to summer. Gratitude for rest in 
Christ, Christian sympathy with 
strangers, blending harmonies, sun
shine and fervors of the heart with 
those of nature in her summer mood. 
Charity to poor and sick of the 
crowded cities that they may have 
something of the summer’s blessing. 
Watchfulness and prayer lest we 
enter into summer’s temptations.

J. S. K.
Sermon to Young People.

The Counsels of a Dying Father.
And thou Solomon, my son, know 

thou the God of thy Father, etc.—1 
Chron. xxviii : 9.
Parents and children mutually re

sponsible for the life the latter live, 
and whether or not the children lay 
hold on eternal life.

I. A dying legacy. Such counsel 
better than gold. Thy father’s 
God.

(a) Le careful not to grieve or dis
please him. (6) Do all you can to 
obey and honor him. Serve him

Livma issues res
The Call For More Ministers.

If a man desire the office of a bishop he 
desireth a good work.—1 Tim. iii.: 1. 
The recent meetings of the various 

church organizations all over the 
country have emphasized anew a 
topic that is constantly impressed 
with greater force upon all who are 
heartily interested in the spiritual 
welfare and growth of the church. 
Statistics are multiplied, until it 
seems as if the great work of preach
ing the gospel had fallen into disre
pute. Reasons arc searched after 
and found by the score to account 
for the fact, that in proportion to 
the need, fewer and fewer men are 
found willing to take up the labors 
and responsibilities of a minister's 
life. These reasons all have force. 
It is undoubtedly true that the pnl-

with the whole heart; serve him 
spontaneously and willingly.

II. A warning. If thou forsake 
him, etc.: may do that by forsaking 
Bible, neglecting prayer, refusing 
him the heart and life. J. 8. K.

Installatior Sermon.
The Preacher's 0 lestlon and the 

People s Answer.
What shall I say unto them f — 

Exod. iii : 18.
Speak thou unto us all that the 

Lord our God shall speak unto 
thee ; and we will hear it and do 
it.—Deut. v:27
I. The Pastor s Question. He is 

an embassador and a teacher. He 
must consult his instructions. He 
is to “preach the word,” in its es
sence, proportion and harmony ; to 
declare the whole counsel of God ; to 
furnish the mind, heart, conscience 
and life their appropriate food and 
guidance.

II. The People’s Answer. They 
desire whatGod has to speak through 
him, and they promise to hear ; to 
take heed how they hear, i. e., cheer
fully, earnestly, candidly, meekly, 
prayerfully, obediently. J. S. K.

PULPIT TBEATMENT.
pit seems to many young men in col
lege a position of mere drudgery 
for the great majority. Very advan
tageous for a few, but very hard for 
the many. It is also undoubtedly 
true that the prospects of being 
placed in a theological straight- 
jacket is intensely repugnant to 
many of the brightest minds among 
our educated young men. Trained 
in college to impartial investiga
tion, honest in their seeking after 
truth, and willing to accept it, what
ever it may be, they dread the often 
severe character of our examina
tion for license or ordination. And 
so on through the whole long list of 
reasons, that with varying power 
act upon those to whom the already 
overworked ranks of earnest, conse
crated ministers look anxiously for
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help. It is wise to consider these 
reasons candidly and carefully. 
There is no use in denying them, or 
in trying to argue them out of exist
ence. Like Bunquo's ghost “they 
will not down,” but are continually 
re-presenting themselves on the 
most inopportune occasions.

It has been a great mistake that 
the words of Christ’s great commis
sion, “Go ye into all the world and 
preach the gospel to every creature,” 
have been to such an extent monop
olized by foreign missions. They 
belong fully as much to home work, 
not merely on the frontiers, but in 
the centers, the suburbs, the country 
towns and villages. Many years ago 
we heard in the chapel of Yale Col
lege an addnss from Phillips 
Brooks, on the peculiar duty of edu
cated young men to the gospel-min
istry. It was not an appeal, but a 
simple statement of the call of Christ 
to his discipleship, yet the effect was 
that of a most earnest appeal. It 
was no laudation of the ministry 
above other professions, as if Christ 
could be served nowhere else as well ; 
it was simply the setting forth of 
the “good thing" that was his who 
accepted the duties of the “ bishop.” 
Would that there were more of such 
addresses to the students in our col
leges from men whose every nerve 
tingles with the sense of the great 
blessedness of him whose special 
labor it is to help men grow into 
likeness to Christ. They would, we 
believe, accomplish much, but by 
no means all that may be gained. 
There is a field for every pastor lying 
at his own doors, in his own congre
gation. Let him set forth from his 
pulpit the need and the opportunity; 
bring before his people, his young 
men and women, the lives of such 
men as Bishop Hannington, Father 
Damien, the scores of men and 
women holding the forts on our own 
frontiers, proving by their daily lives 
that the era of self-sacrifice, of earn-
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est work for Christ, has not passed, 
pressing home the duty upon each, 
just as the duty was pressed home 
to those who went as volunteers to 
the front in the nation's political 
peril. Then let him follow up the 
subject in private conversations. 
There is no one but has many oppor
tunities for this. Young men, young 
women, looking out on life, eager 
for work, yet often doubtful of their 
ability to meet its demands, hesitant 
about their fitness, dreading respon
sibility. Let him not overlook the 
difficulties, or if they come up, un
derstate thorn, but let him dwell 
upon the privilege, the assurance of 
the best success. If every pastor in 
the land would take something of 
this course, we believe that much at 
least of the want would be met, and 
the churches would be filled.

Militarism.
Thou therefore endure hardness as

a good soldier of Jesus Christ.—2
Tim., 3 :3.
The Peace Society issue from time 

to time notices in which they call at
tention to the dangerous increase of 
the military spirit, especially in dis
tinctly Christian countries. One such 
lies before us, which enumerates very 
fully the indications of the develop
ment of the military passion in this 
country since the war. Among these 
arc tlie increasing numberof military 
parades, militia regiments, regularly 
organized, equipped and drilled, 
ready at a moment’s notice to be 
called on for active duty, the amount 
of pensions for distinctively military 
service, the adoption of military uni
forms in many of our schools, etc. 
The circular closes with the words : 
11 altogether, a huge tide of militarism is 
increasingly setting in amongst this vast 
nation of sixty million people—a nation 
which, it is evident, can never be conquered 
by any foreign invader whatever, and which, 
therefore, might reasonably rest secure 
from alarming apprehensions of invasion 
from any quarter. Some half dozen Peace 
and Arbitration Societies are laboring faith-
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fully end perieveringlyln the United States 
to counteract, at least in some degree, this 
great current of martial enthusiasm, but 
unfortunately the influences tending in a 
contrary direction are incomparably more 
numerous and extensive.”

With the spirit and intent of the 
Peace Society we heartily agree. 
They have accomplished much and 
will accomplish more for the preven
tion of war, the peaceful settlement 
of all national questions. Yet we 
cannot think the idea of militarism 
an entirely mistaken idea. It is in
grained in human life and character. 
The nation that has none of it has 
never held any position in the world, 
never accomplished anything for the 
welfare of mankind. It is not only 
an actually present element in hu
manity, but is recognized and com. 
mended as such throughout the Bi
ble. The Christian’s life is every
where looked upon as a warfare, the 
Christian as a soldier. What are 
often called the distinctively military 
virtues—strict obedience, prompt ac
tion, disregard of danger, patient 
endurance—are no less insisted upon 
than are meakness, unselfishness, 
yielding our own rights for the sake 
of others. Much of evil has undoubt
edly come out of the war, and the 
turbulence of passion aroused by the 
tierce contest. Yet we are to-day a 
stronger nation than we were thirty

years ago, and a portion of that 
strength is due to the development 
of certain elements in militarism in 
the people at large.

The duty of the pulpit is not to 
condemn the spirit in general, but 
the particular elements in it that are 
harmful. Such a service as we at
tended a few weeks since in honorof 
the Grand Army Post, we cannot look 
upon with disfavor, and as the mem
bers slowly filed out of the church, 
giving a practical enforcement by 
their very presence to the lessons of 
the pulpit, the feeling that was up
permost was one of gratitude that the 
military spirit of the land was so 
largely under the guidance of the 
Christian spirit. Militarism in itself, 
just as political life in itseif, we be
lieve to be a good, useful, essential 
element in the development of na
tional as well as individual character. 
It may beabnormally developed, dis
torted, turned to unworthy and base 
ends, but it may also be so guided as 
to become a most effective feature in 
the attack that the church must make 
on the forces of evil on every side. 
If we had [in the church], ten-fold 
more of the rigid discipline, and the 
habit of implicit obedience, which 
characterize the military code and 
service, it would be vastly more effi
cient than it now is.

EDITOBIAL MOTES.
The Sabbath was Made for Man.

The question of railroad earnings 
is becoming one of the most serious 
problems of the day. According to 
the last census 763 railroads with a 
capital of $1,637,878,218, or about 
two-thirds of the railroads of the 
United States, show net earnings 
averaging less than 3 per cent., or 
with earnings that balanced expen
ditures. A still farther investigation 
shows that the transportation ex
penses amount to 61 per cent, of the 
transportation earnings, or 7.05 per 
cent, of the capital and funded debt 
of the roads. If now these roads rep

resenting the invested capital of 
thousands of people are to be made 
practically useful to the ministers, 
one great thing to be accomplished 
is the reduction of these transporta
tion expenses.

The American Sabbath Union, giv
ing these statements in an address 
by Hon. G. P. Lord at Chicago, 
claims that this could be done by the 
discontinuance, and where that is 
impracticable, the reduction of the 
Sunday trains.

There is a certain class of Sunday 
traffic that cannot be avoided, at 
least as yet. There is a vast amount
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of perishable material, of live stock, 
etc., now transported by rail that 
could not be left to lie over. Un
doubtedly arrangements could be 
made for reducing this to a mini
mum, but whether it could be com
pletely stopped may be doubted. 
Again, the conception of Sunday as 
a certain number of definite hours 
from 12 o’clock Saturday night to 12 
o'clock Sunday night is easily open to 
criticism. Also, there are certain ex
penses that go on whether the trains 
run or not. Salaries, rentals, taxes, 
insurance, certain classes of repairs 
and renewals, etc., will remain about 
the same whether the time of service 
be six days or seven.

Other expenses, however, could be 
equally distributed over the different 
days of the week without undertak
ing to be absolutely exact. Mr. Lord 
estimates the fixed charges at $94,- 
171,336, and the adjustable charges 
at $238,628,724. If, now, one-seventh 
of them be saved by the discontinu
ance of Sunday trains, there is again 
of $36,946,960, or an increase ol 50 
per cent, on the gross dividends of 
the roads. This is, of course, based 
upon the absolute discontinuance of 
all trains for a period of 24 hours 
and the holding of the same rate for 
the remainder of the week. This is 
hardly correct, for the stopping of 
all Sunday trains, while so far as 
passenger traffic is concerned, it 
might mean an actual diminution in 
the amount of work ; so far as freight 
traffic is concerned would rather 
mean the crowding more into the 
six days. There would probably be 
nearly as many freight trains run 
during the six days as during the 
seven. Hence a considerable element 
of the charges would not be affected. 
Still that there would be a great sav
ing is evident, from the figures, and 
from the fact that not a few of the 
leading railroad men express them
selves as anxious for such a change. 
During the past month one of the 
wealthiest railroads in the country,

the New York Central, has inaugu
rated a movement in this direction 
in the belief that not only is it right 
in principle, but correct in finance.

The one tiling that is needed is 
such a pressure of opinion, not 
merely from the general public, but 
from the individual stockholders us 
shall compel the directors of the 
roads to accord to what all know to 
be not only a law of God, but a ne
cessity for man. It, is here that the 
pulpit may exert its power. Every 
pastor has in his congregation those 
who are personally interested in rail
road investments. If every Christian 
mail who owns stock in any railroad 
should take the stand wisely and 
firmly against Sunday trains, the 
pressure would soon be irresistable, 
and the results would be seen not 
only in quieter communities, but in 
increased incomes ant. greater gen
eral prosperity.

A Word to Our Contributors.
In the department of “ Preachers 

Exchanging Views,” we invite a free 
interchange of views on all subjects 
legitimate to the pulpit and to pas
toral work. This includes, of course, 
criticisms on doctrinal views ex
pressed. Whenever exceptions are 
taken to anything that we have ad
mitted into the Review, the point of 
the objection should be carefully ami 
tersely stated, and the criticism be 
brief and to the point. Three-fourths 
of this class of communications we 
have to decline because of their 
length. Instead of two orthree pages, 
from one-fourth to half a page is all 
our limits will allow. And as a rule 
that is sufficient. It is no place to 
argue, thecase, only tostate the point 
and the grounds of the dissent. Not 
unfrequently we receive half a dozen 
ora half score of letters criticising 
the same writer and thesamepoint. 
In such cases our rule is, if we think 
the matter calls for it, to admit one, 
at the utmost two, of the criticisms, 
and decline the rest. So that if the 
correspondents who write for that 
department do not find their commu
nications published, it is for one of 
three reasons : 1. The editors judge
that the criticism is either not called 
for or is irrelevent. 2. Orthelength 
excludes it. 3. Or we have already 
given all thespace tothemattertnat 
we can afford.

If these points are clearly noted 
and remembered, it willsave ustrou- 
ble and prevent misapprehension.


