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(Concluded from page 3i)6.)

Bersier’s text for the present sermon is that familiar classic place of the 
eighth psalm, “ What is man, that thou art mindful of him ? and the son of 
man, that thou visitest him ?” A fit and noble text, exactly introducing 
the theme of the sermon, without strain of ingenuity on the preacher’s part 
to effect an adjustment.

The sermon commences with the remark that one of the most recurrent 
objections to Christianity, an objection common to ancient and modern 
thought, is the insignificance of man in the universe and the consequent 
improbability of man's being the subject of a divine providential care and 
of a divine redemptive grace such as the Bible pretends to exhibit in exer
cise on his behalf.

lie quotes a lively appropriate passage from the ancient heathen Celsus, 
which states the obvious objection strikingly. A remark closely following, 
illuminated by an instance from astronomy, composing a fine rhetorical 
climax, to the effect that late science, by its discoveries and its guesses, 
has given keener apparent point to the objection, with, then, an illustra
tion or two appealing to universal human experience such as will bring the 
objection home to every hearer’s heart,—and the subject of discussion is 
effectively introduced.

The climax just now mentioned closes with the statement of a prodigious 
conclusion, reached by the English astronomer Ilcrschel, as to the distance 
from the earth of one of the stars in the Milky Way :

“ Before these formidable figures" [exclaims the preacher] “ we recoil dis
mayed ; we say, with Pascal. ‘ The solitude of those infinite spaces terrifies me ; ’ 
our infantile confidence gives way, God escapes us, and the saying of the psalm 
spontaneously springs to our lips, ‘ What is man, that thou art mindful of him ? 
What is the Son of Man, that thou visitest him ? ’ ”
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That citation from Pascal is characteristic of Bersier. He has a natural 
kindred with elevated spirits like Pascal. His second illustration—that 
drawn from universal human experience—similarly involves an allusion to 
Bossuet :

“ When one feels as if lost in the crowd, when (is not this the experience of 
many among those now listening to me 1) one walks there solitary, unknown, 
seeking in vain for sympathy, and finding nothing but the empty exchange of 
superficial sentiments, when one suffers without hope, when one has prayed with
out winning reply, when one has conic on purpose to kneel in the church and 
goes out more sceptical and more forlorn than he entered, when one muses, as 
Bossuet has expressed it, that he has appeared here below only to make up num
ber, and that the piece would not the less have been played if he had remained 
behind the scenes, one repeats, with a sombre bitterness, the saying of the text, 
' What is mortal man, that thou art mindful of him, and the Son of Man, that 
thou visitest him ? ’ ”

Thus, as has already been hinted, the introduction ends. The link of 
transition from introduction to discourse is simply this :

“ It is to this cry of your troubled hearts that I would respond, and my re
sponse, need I say it ? I wish to seek here in the Book of Life, in the eternal 
Word of the true and living God.”

It is one of the recognized traditions of French pulpit oratory, followed 
also, for example, by the English Liddon, that the discourse be divided into 
parts such that the typographical device of numbering them with Roman 
numerals across the page will be appropriate. Here commences Bersier’s

“ I.”

This first part consists of the statement, confirmed and illustrated by 
citation of texts, that although the Bible itself contains the most impres
sive affirmations conceivable of man’s nothingness in the presence of the 
vastness of the universe, the same Bible reveals a God greater than the 
universe, who yet has the concern of a Father in men as His children.

Bersier’s second part consists of an antithetic complemcntal exhibition 
from Scripture of the greatness of man in paradoxical combination with 
his littleness. In the course of this lie makes a fine, effective return upon 
those men of science who, in one breath, belittle human nature to make it 
seem absurd that human nature should be the object of a Divine revela
tion, and, in the next breath, represent human nature as sufficient to itself 
without a Divine revelation, nay, oven without a God by whom such a 
revelation might bo given. It is the glory, he says, of Christianity to 
meet at once both the one and the other of these two contradictory attacks, 
lie recalls the word of Pascal : “ If man exalts himself, I abase him. If 
he abases himself, I exalt him.” After a splendid passage of ascription to 
the powers of the human mind, Bersier exclaims finely :

“ What matters it then to me that man Is but an insignificant atom in the mate 
rial universe ? Does the genius of Napoleon or of Galileo require the body of a
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giant ? Nay, docs not the very suggestion bring a smile to your lips ? If our 
planet is a world in which the plans of God arc understood, will you complain 
that its mass is but the hundredth or the thousandth part of some of those stars 
with which the firmament is sown ? Will you have it that those physical limits 
prevent its being the marvellous observatory whence the universe may he faith
fully studied 1 Let us dismiss, then, that strange argument which consists in 
measuring the value of man by the place that he occupies in space and in time. 
For myself, that value seems to me by so much the greater, it takes hold of me 
by so much the more, as it displays itself on a narrower stage, and never without 
a thrill of enthusiasm do I exclaim afresh with Pascal : ' Man is only a reed, the 
weakest in nature ; but it is a reed that thinks ! There is no need that the whole 
universe arm itself in order to crush him. A breath of vapor, a drop of water 
suffices to kill him. But though the universe should crush him, man would still 
be more noble than that which kills him, because he knows that he is dying ; and 
of tlie advantage which the universe has over him, the universe knows nothing. 
All our dignity consists, then, in thought. It is from this that we should draw 
our exaltation, not from space and from duration which we should not l>c able to 
fill ’ Admirable words, which, under a form of expression precise and severe, 
resemble the fragments of an orphie hymn chanting the true greatness of 
humanity.”

Bcrsicr’s Third Part proceeds to admit that the foregoing demonstra
tion of the true greatness of man is adapted to produce its effect only upon 
the elect few, while the common many need something more simple, more 
easily understood. This something ho finds in those moral attributes 
which, distinguished herein from the purely intellectual, all men possess in 
common. With admirable oratorio instinct for oratorio effect, he describes 
a poor degraded human being, the pariah of the streets, and says :

“ Behold him lost in the human ant-hill ; you will be tempted to smile at the 
idea of his possessing an immortal soul, and of his occupying any place whatever 
in the plans of God. But suddenly the scene changes ! Vou are in the court of 
justice : here before you is a judgment-bar, and that despicable creature of a mo
ment ago is brought to the criminal bench under charge of being a murderer. 
Whence comes it that all is then transformed in your impressions ? Why docs 
society come to a halt in its march in order to attend the trial of this wretch ? 
Why these magistrates, this assemblage of public officials, these long legal argu
ments, these learned researches ? AVhy the intense emotion of this auditory, 
hanging on the speech of an advocate who seeks to defend this life ? Why this 
silence as of death, at the moment when the sentence is about to be pronounced ? 
Ah ! I assure you at that moment you are no longer tempted to smile, and levity now 
would excite only indignation and disgust. The explanation is that man is great, 
that his liberty is not an empty sophism, that there is in his destiny something 
that marks it august. This is the more manifest in proportion as society advances, 
as it is educated and civilized. The savages of Dahomey may, in a day of reck
less revelry, make a pond with human blood and build a pyramid of human skulls, 
but under the light of Christian civilization the lowest of malefactors may not !>c 
touched save by the sacred arm of law. There, my brethren, is something which 
the Gospel has made so clear that no one will attempt even to dispute it. Man is 
accountable, man is not a brute whose nerves or whose blood push him on by fate 
to murder, man has it in his power to say No to God Himself, man has it in his 
power to secure his own destruction or his own salvation.”
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Part Fourth advances to affirm that the moral greatness of human nature 
has been still more strikingly displayed in the character of the Ideal Man, 
Christ Jesus. Even if, Bersier says, man had himself invented that illus
trious figure, the figure so invented would still remain the supreme triumph 
of human nature. But there is something here, lie dc elares, better than 
an invention :

“ The colossal attempt to which Strauss brought a skill of science as ingenious 
as it was profound, that attempt of his to resolve the Gospel into a myth, into a 
sublime dream of the human consciousness, is to-day definitively abandoned 
There is not a single man of science who does not admit that Christ lived. . . . 
Now, when you study that life, does it ever occur to you to think for one moment 
of the littleness of the. theatre upon which it was lived ? Do you not feel that the 
greatness of Jesus Christ is of a different order, compelling us to elevate ourselves 
to far different thoughts ?... What matters it to you that all this occurred in 
an obscure corner of Galilee and upon a little planet lost in the vastness of the 
universe ?... Enlarge the theatre of these scenes, give to them gigantic pro
portions. you will have added to them absolutely nothing.”

Having pointed out that the dignity of the person of Jesus Christ im
partial itself to all that was associated with Him, Bcrsicr, with fine, 
because just and lofty, pathos, exclaims :

" No doubt unbelief may be able to obliterate for a few days those sublime 
teachings, and our common people, blinded by sophists, may forget that pro
digious revolution which transformed the ideas up to that day dominant in the 
world ; but the mistake soon disap|x‘ars, and the consciousness of the little ones 
of the earth understands that the Book which has set forth, as furnishing example 
to mankind, a few fishermen thenceforth more popular than your Ca'sars and 
your Alexanders, is the best charter of the rights of humanity.”

Bersier's Fifth Part discovers in the doctrine of redemption the crown
ing demonstration of the worth of human nature. He says :

“ The tragic solemnity of our destiny, the gloomy power of evil, and the 
Infinite greatness of the Divine love invest themselves, in the light of the cross, 
with a splendor of revelation which it is no longer possible to extinguish. . . . 
They tell us it is absurd to pretend that redemption was achieved by the Son of 
God on a planet so insignificant as our gloire. Would it then be easier to accept 
it, if it had had for theatre some mighty star—say one of those prodigious suns 
about which gravitate thousands of worlds ? For myself I here recall the exclama
tion of the prophet saluting the obscure hamlet which was to become the cradle 
of the Redeemer : ‘ 0 Bethlehem, though thou be the least among the thousands 
of Judah, it is from thee that shall come forth He who is to rule over Israel ! ’ 
and, looking at our earth, that other cradle of Christ, I, in my turn, exclaim : ‘ 0 
earth, planet lost in the vastness of the universe, thou art nothing in space but an 
atom of dust, but it is thou that hast seen love Iream out in its highest splendor, 
and a gaze which should explore the infinite depths of the worlds would not be 
able therein to discover anything greater, anything more magnificent, than the 
sacrifice of the cross. . . .

“ There is something which every Christian can understand, even the most 
ignorant, the most insignificant, the most obscure. . . . God has remembered 
him, God has redeemed him, God wills to make him sharer of an eternal glory :
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that ta enough to make him forever triumph over the besetment of the scepticism 
which assumes to crush him by telling him that he is nothing.”

Bcrsicr’s Sixth Part I give entire :
“ My closing word shall be addressed to those who ridicule our simple faith in 

what they call our proud pretensions. What is man, with a smile they say, that 
God should remember him ? Well, I shall frankly avow it, I discredit :his simu
lated humility. It is an humility too great not to be open to suspicion. Look at 
them, those very men who arc irritated at what, on our part, seems to them a 
childish illusion or else an insufferable presumption. No expression appears to 
them too strong when the object is to overwhelm us. But, mark, how well they 
will understand the art of taking their revenge, and what a surprise they have in 
reserve for us 1 You shall see them applaud without hesitation theories that ban
ish God from the world, and make man the sole sovereign of nature. A moment 
ago, in their view, man was nothing, now he becomes well-nigh all. It is to God 
that they would apply the words of my text. It is of Ilim that they would 
say, ' What is God, that man should be mindful of Him? ’ God, in their view, 
is only a name, traditional and absolete, expressing force or first cause. He is 
merely a zero ; and man, whom they were blaming us for exalting, becomes the 
sole master of his own destiny, the sole judge of his own deserts, the sole being 
whose action is to be taken account of In history. He does not deserve to have 
God concern Himself with him ; and it is an insufferable presumption on his part 
to believe that He docs ; but he is able to dethrone God and to affirm with con
fidence that no superior will has rights over him. Thus they will have nothing 
of Christianity, which unhesitatingly affirms our greatness, and they make of man 
a miserable God, whom they exalt by making hint drunk with pride. If our faith 
ha 1 need of being avenged, it is in such contradictions that its revenge might be 
tasted. But other sentiments animate our hearts. We think, with a bitter sad
ness, of that perpetual effort with which man seeks, in every age, to cscajic God ; 
opposing to His light all possible sophisms and to His love all possible evasions ; 
to day making himself too little to deserve attention from Him, and to-morrow 
finding himself too great to have need of His grace ; by turns abasing himself to 
the point of contempt, and-raising himself to the point of idolatry ; arming him
self with his own nothingness, or with his own pride, and finding any ground 
good for forgetting the Almighty upon whom he depends, the most holy Judge 
whom he has offended, the Father from whom he has wilfully separated himself, 
the Being, In fine, whose love annoys him, because He claims in return his adora
tion and his unstinted consecration. Ah ! let us bless God that He has revealed to 
us our true destiny I It will be with the accent of repentance—while we recall 
not only our littleness but our wretchedness, not only our nothingness but our 
unworthiness—that we shall repent the words of the Psalmist, * What is man, 
that thou art mindful of him ? ’ and our hearts will salute with ardent gratitude 
that compassionate love which, in our abasement and our wretchedness without 
limit, causes its splendor without limit to shine forth.”

I have been thus full in presenting one select sermon of Bersicr’s as a 
whole, because it seemed to me that I could best in this way reveal the 
secret of his method and his merit. The sermon chosen for example was 
not chosen as either superior or inferior to the average production of this 
noble preacher's genius exhibiting itself in print.

I may remark that the discourse here passed under review is not, if I 
remember right, included in any volume of English translation from Bcr-



488 Eugène Bersier. [Dec.,

pier’s works. I could have offered sermons of his whose matter would 
have been more interesting ; hut I could have offered none more truly 
representative of his habitual quality. Fundamentally such as he has thus 
been shown, Bersier will be found to be in every sermon that he has print
ed. Nowhere, it may safely be said, will he appear leas fresh in matter of 
thought, less striking in form of expression. I have dared present him 
exemplified in a style of sermon that would, in the ease of any preacher, 
fatally reveal his essentially and unredeemedly commonplace quality, if the 
preacher were in truth an essentially commonplace man. If Bersier has 
stood the test, then he has stood the crucial test ; and I think it will be 
agreed that he has not been found wanting. I put on record here the 
testimony of my own experience in reading his sermons. Every additional 
sermon read confirms and even heightens my impression of his value. To 
many a wise minister not at present familiar with French, it would be worth 
while to master the language, if only for the sake of reading Bersicr’s 
sermons in their original text. Without this arduous condition, however, 
some fairly effective knowledge is accessible, to such a man, of Bersicr’s 
work ; for several volumes exist of sermons of his translated into English. 
Of these, one volume is published in New York by A. D. F. Randolph. 
The translator in this instance has done his work well. Besides the New 
York volume, there are three volumes published in London, prepared with 
equal knowledge on the translator’s part of the French language, but with 
perhaps less felicity in the command of English expression. What is 
needed, and what 1 should like to see demanded by the English-rcading 
public, is a competent English translation of all Bersicr’s sermons.

For the information of such readers as may be inclined to gratify them
selves experimentally so far and no farther, I may mention that a very 
handsomely printed single volume of select sermons from Bersier has 
lately been issued in Paris, to serve in the way of appropriate memorial of 
the author, which is sold at the nominal price of one franc (twenty cents). 
This is the result of a generous subscription for the purpose made by Ber
sicr’s friends and admirers. The edition is limited ; but, until it is exhaust
ed, the volume may be ordered through any American bookseller, or directly 
from (i. Fisehbacher, 33 Rue de Seine, Paris,who publishes all Bersicr’s works.

I cannot, after all, dismiss the subject of this paper and feel that I have 
done him justice with the reader, without adding a brief appendix of cita
tions to exemplify the saliencies and brilliancies of thought and of expres
sion which at intervals attract and stimulate the reader everywhere 
throughout the course of Bersier’s sermons.

In a sermon on “ Caesar and God,” with what delightful, good-natured 
reduction to palpable absurdity is treated, in the following sentence, a mis
take of some Christians :

“ It were strange, if, because we expect one day the perfect bursting into (lower 
of truth and of justice, we should content ourselves to remain indifferent to their 
triumph here and now.”
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At the conclusion of the same sermon, how absolutely tit and felicitous 
this turn :

“ Christ said to the Jews, ‘ Show me a denary, and I will point out to you 
thereon the image of Cœsar. ’ We may equally say, 1 Show me a human heart, 
we will point out to you thereon the image of God.’ . . . Render to God that 
which is God’s.”

What pitilessly penetrative insight into the trutli of self and of human 
nature, is here :

“ Listen to a conversation in society where wit gives itself free play, and where 
the wish to shine prevails over those hypocritlc complaisances sometimes mistaken 
for esteem of others ; mark, if you have the skill to do it, ali the little treacheries, 
all the petty perfidies, all the steel-cold criticisms which there abound, and then 
come and tell us that La Rochefoucauld calumniated human nature 1”

Here is a fine and just appreciation of a trait in the bearing of Jesus 
toward His disciples that often escapes its merited attention :

" Consider, from this point of view, the manner in which Jesus Christ trains 
and prepares His disciples. I have just been recalling to what moral height He 
summons them ; I have now to remark with what admirable patience He conducts 
them thither. It is impossible to think of it without a stir of profound emotion ; 
never was human nature treated with such respect. . . . You find delicacies 
the most exquisite, words that warn without wounding, that enlighten without 
dazzling, that humble, then revive, without even once despising. Such a patience 
is sublime.”

The French preachers generally—and Bcrsicr is one with his compatriots 
here—deal very sparingly in elaborate illustration. Their similes and 
comparisons are few ; and the few arc brief and simple. The Attic 
character of their eloquence is herein conspicuous. They content them
selves with thought, clear enough, in clear enough expression, to make illus
tration seem a thing superfluous, if not even almost impertinent. The 
following passage from Bersier is an example of what he does on those 
rare occasions when he frankly illustrates :

“ Never, perhaps, lias the cause of the Gospel been less popular with those little 
ones and feeble ones of the world, to whom the Gospel opened room so wide, and 
out from among whom it chose a certain few to make of them the spiritual mas
ters of mankind. This revolting injustice does not dishearten us. We shall not 
cease to repeat that the individual has a sacred value, that every system is 
sophistic which sacrifices the individual ; we shall not cease to point out that, 
when the love of God burst in splendor on the world, it commenced by bestowing 
itself on plebeians, till then utterly forgotten and despised, on beings each one of 
whom was called, chosen, guarded, by Christ. It is by this token that men 
recognized the fact that God was visiting humanity. When the sun ascending 
enkindles the horizon and thrills the slumbering planet with his beams, the proud 
summits of the Alps salute him by blazing again under his rays of fire ; but at 
their feet the tiniest floweret opens her petals to receive, she also, his warmtli and 
his light. It is thus that God, the sun of souls, while illumining the world, hum-
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blés Himself toward each one of Ilis creatures, and on eacli sheds His light and 
His love.”

I ought to remark that the example, given in full abstract, of 1 tender's 
sermons is not to bo taken as indicating an invariable method on bis part 
of plan and analysis. There will be found a considerable number of other 
instances in which the divisions are sextuple or septuple, as they are in that. 
But more often, perhaps, the divisions will be found fewer, being not 
infrequently triple or even double only. In fact, Bcrsicr’s method, in 
plan, is flexible and various. He tends, however, always to be topical 
rather than textual ; bis sermons accordingly possessing little of that 
strictly exegetical value which is so remarkable a characteristic in Dr. 
Maclarcu.

That T seem not, to some reader of mine, excessive or perhaps even 
quite solitary, in my high estimate of a preacher thus far too little known 
among us Americans, I may say that Canon Liddon quotes Bersier, or 
refers to him as source or confirmation of view, in his celebrated Hampton 
Lectures ; that the late Archbishop of Canterbury, so I heard in Paris on 
excellent authority, made it a point, in visits to that capital, to hear Ber
sier preach ; that M. S. de Sacy, in the Journal des Débats, put his reputa
tion in stake by using with respect to Bersier the following language : 
“ As moralist, M. Bersier is equal, I do not fear to say it, to the most 
illustrious names of our ancient Catholic pulpit.”

One more topic, with one illustrative citation further, seems necessary in 
order to round out this presentation of Bersier's oratorio talent to anything 
like even an approximate completeness. I have as yet given no idea of 
the passionate fervor in popular appeal of which, upon occasion, the elo
quence of the great preacher was capable. During the menace of the com
munistic afterpiece to the great tragedy for France of the Franco-Prussian 
war, Bcrsicr’s voice was potent for a policy of moderation and wisdom. 
To audiences of the common people, lie addressed himself in patriotic 
exhortation and remonstrance, of which the following passage may be taken 
as example. The allusion in it to our own country will make the quotation 
interesting. (With subsequent years, and with the author’s transition to 
his later ecclesiastical views, Bersier’s admiration and love of things 
American became less lively.) The speaker begins, in our quotation, with 
a reference to the terrific watchwords of the French Revolution, of the 
enormities of which lie justly feared that a repetition was preparing :

" Let us have clone with traditional lies ; let us cease speaking of ‘ salutary 
rigors ’ and of the ‘ public safety ; ’ let us beware how we thus furnish wea|wns 
to the apologists of Philip II. and of tiie Inquisition. It is not in suspicion, in 
violence, and in blood, that liberty and justice can be founded. To all these 
deceitful legends, let me, gentlemen, oppose history. Eight years ago the greatest 
republic of modern times seemed on the point of foundering in a frightful tem
pest. A formidable insurrection had almost annihilated her. Ah I if ever man, if
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ever chief of State, had been justified in invoking reasons of ' public safety ’ in 
order to suspend the law, in order to make appeal to terror, it surely was Abra
ham Lincoln ; for, on coming into power, lie confronted treason everywhere. The 
President whom he succeeded had surrendered to the slave-holders of the South 
the arsenals of the republic, the skeletons of the army, its fleets, and almost all its 
resources. The majority of the agents of the executive power were obnoxious to 
suspicion. Anarchy, discord reigned everywhere. Each morning hundreds of 
daily journals launched at the new administration outrage and insult ; they threw 
ridicule on its plans, taxed it with feebleness and imbecility, and spread every
where a feeling of distrust by exulting the talents and resources of the insurrec
tion.

“ What, meantime, were foreign nations doing ? Imperial France, renouncing 
the glorious memories of the eighteenth century, was holding out secretly her 
hand to the slaveholders of the South, and, by creating the Mexican Empire, was 
conspiring with them to overthrow that American Republic whose pure splendor 
was eclipsing her. England remained an impassive and cynical spectator of 
what she believed to be the subversion of the American Union, as she remains 
to-day an impassive and cynical spectator of what she believes to be—but of 
what is not to be—the death of France [cheers and applause]. Never was 
country more menaced than America then, never was government the object of 
such attacks. And meantime Lincoln permitted the tempest to let itself loose 
against him. To objurgations, to provocations, to menaces, to insults, he respond
ed by calm and by serenity, showing thus that true force does not consist in vio
lence, which is always easy, but in self-possession, which is the highest victory ; 
and when triumph came to crown bis admirable jiersevcrance, he could bear wit
ness that he had never suspended a single right, had never committed an act of 
usurpation or of vengeance, had never veiled, one day, one hour, the figure of 
Liberty. Do you know what is the result ? It is that to-day the great American 
republic is there before us, on the other side of the ocean, like a pharos, a beacon- 
light, whose resplendent beams illumine the night of gloom through which we are 
passing. Do you not hear ? She cries to France, ‘ Rise thou, young republic of 
France ! Rise thou from tliy cradle full of blood and of tears ! Rise thou, to be
come great, no longer by terror, but by justice and reverence for humanity ! And 
then, standing erect, like two immortal sisters, thou in the Old World, I in the 
New,we shall see pass before us and engulf themselves in the contempt of history 
all despotisms of a day, all dominations that have no other basis than the force of 
bayonets and the divine right of kings.” [Prolonged applause.]

I indicate the punctuations of responsive applause that enlivened this 
address. These seemed a necessary part not only of the occasion, hut of 
the oratory, fine can imagine how a large amount of practice in such 
popular harangue, with its opportunity of audible reaction from hearers, 
might quite have transformed the stately eloquence of Horsier. As is the 
case with our own American Hr. Storrs, Bersier never fully showed all that 
he was capable of doing, in the way of distinctively popular oratory.

I linger, with a somewhat pathetic sense of purpose inadequately fulfilled, 
in concluding this paper. I can make no reader of mine understand, with 
me, how the gracious presence of the subject himself, as I last saw him, 
now almost exactly three years ago, stands yet vivid bcnignantly before me, 
refusing to hear farewell !
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II.—THE BIBLICAL TESTS APPLIED To RECENT CLAIMS.

By C. B. IIulbkrt, D.D., Zanesville, O.

Part II.

The religious consciousness, in un advanced form, is certain t<> 
come in the spiritual growth of the Church. But as false Christs may 
arise, so there may he false claims to this consciousness ; and hence we 
are required to apply the biblical test. We arc sure that when the genuine 
Christian consciousness dawns upon the world in the leaders of Christian 
opinion, it will, like our Lord, invite inspection, and, like Him, furnish 
cheerfully' the most convincing evidence of its authority to interpret the 
Word. It may seem a presumption in us to offer a hint as to how the 
Spirit, in this consciousness, will advance the interpreter to his work ; 
but we may venture so far as to say that he will quite likely' have very 
much less to do with the letter of the Word than with its spirit. Instead 
of manipulating violently the outer leaves of this Divine flower, as a 
honey-bee at work, he will partake of its sweetness. Beginning at this 
centre and working in this way, his primary dependence will not be upon 
grammar and lexicon—albeit these will be taken and worked for all they 
are worth—but upon the Spirit Himself, who, as its Author, is the infalli
ble interpreter of the Word. That Spirit will require the student to certify 
himself of the correctness of the letter; and, by a comparison of mss., 
require possibly a modification of the form in which the record has stood. 
This consciousness will not object to, but apply criticism, the most rigid 
and exacting ; the higher the better if the more reasonable. However, 
we suspect that dwelling in the Scriptures, and having “ the liberty of the 
house,” it will have vastly more to do in the re-discovery of old truths and 
in exalting them in Christian experience to their places of authority, than 
in sounding a bugle for an expedition into unexplored regions. It must 
be accepted on all hands, that what the Lord’s people, now living, most 
need is a more cordial, and therefore more vitalizing acceptance of truths 
that have been unquestioned from the first. The new consciousness will 
be this acceptance ; and, therefore, that preparation of heart required for 
those stores of advanced knowledge that await its coming. Let us be 
instructed by an incident in our Lord’s ministry. So soon as lie had 
disclosed Ilimself to the woman of Samaria, she sought to engage His 
good offices in settling a question long in dispute. But lie had something 
better than what she sought. Instead of advancing her in the line she 
proposed for new truth, He took her back into unexplored remainders of 
old truths, and so taught her the nature of true worship as to make her a 
worshipper. So we suspect that when the new spiritual consciousness 
shall come, there will be not a few who will first want to use it to get 
some vexed question settled, some favorite theory sustained, or its oppo
site rebuked ; but we are confident that they will be led by it, as our
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Lord led the woman, not to satisfy speculation, hut to deepen and enricli 
the experience ; and so back into the unexplored depths of the old truths, 
and kept there through many a Pentecost, until they have acquired 
strength for new departures heavenward. If it works it all upon the 
forms of biblical truth, it will work from within the Bible outwardly, and 
this it will do naturally as by growth, and not violently, as by mechanical 
reconstruction. It will end not in a superinduction, but in a process 
of natural development. But it is instructive and ominous to notice 
that in certain quarters where this consciousness, claimed, has been 
asserting its authority, it has not adopted this order of procedure. It 
did not begin at the beginning. It did not at the start disclose the 
divineness of its mission, by taking the old and universally accepted truths 
of the Christian system that had been so long “ considered as so true as 
to have lost all the power of truth, and that lay bed-ridden in the dormitory 
of the soul,” and present th m transfigured and new to the half-famished 
and fainting Christian heart. In just this direction, there was the need 
of a new departure—a departure not longitudinal, lint perpendicular ; 
reaching up and down, and especially down and back into the old truths 
which were born before modern thought ever had a conception. In the 
presence of these old truths made new and high and broad and deep and 
advanced, there was the need of a shout in Israel’s camp as of souls that 
had found great spoil. Their revivification was the epiphany needed to 
drive away the darkness that had settled into the Christian mind, and to 
restore the chilled heart. It is not to be forgotten that the first exposition 
of biblical truth we have in the new dispensation originated in the baptism 
of tire ; and this suggests that where exposition began there it should 
continue. There are those who dare to doubt if more had been added to 
the three thousand born into the kingdom on the day of Pentecost, had 
St. Peter been versed in the modern science of biblical criticism. With 
no desire to disparage that science, we may yet say that there is some
thing prior to it and better, and that St. Peter, in doing his work, had at 
command the best resources.

We account it, therefore, as ominously significant that the religious 
consciousness, of which we are speaking, did not originate in a revival 
interest as deep and pure as its claims to authority have been extraor
dinary. We seek in vain for evidence that it came in the sun burst of old 
truths in a baptism of the Holy Ghost. It would have harmonized well 
with its claims had it received its birth and education in such an experi
ence. It would have been an excellent sign. But how is it ?

The first intimation wo have of its appearance was in connection with a 
speculation in a region far remote from such a pcntccostal experience ; in 
a department of theology which, aside from plain and unambiguous bibli
cal statements, must be and remain the most obscure. It was heralded as 
a product of the speculative reason, in an hypothesis ; probationary 
privilege may, for some of the race, extend into the future life—who
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knows ? Not a few whose minds had been perplexed on the problem of 
the destiny of the pagan dead found a relief in this hypothesis. Held in 
this mild way, it was nothing new, but a comforting hope as old as the 
Christian heart. Still this hope was never allowed to go unguarded, since 
as a beautiful plant it was known to grow very near to, and thus possibly 
to derive unseen but organically its vitality from “ the root and fatnesi 
of the wild olive”—the natural instincts of the human heart. Despite 
this peril, since the lliblc did not b.tcrdict, as many thought, this 
hypothesis by any positive and absolutely clear deliverance, no special 
alarm was felt in seeing certain minds deriving a degree of satisfaction 
from it. But erelong what was accounted to begin with an amiable 
Christian sentiment began to disclose a kinship with that humanitarian 
sensibility which we are compelled to recognize as a sole product of “ flesh 
and blood.” As questions began to arise as to the latitudinarian tenden
cies of the larger hope, its friends rallied to its support, and in such 
earnestness of purpose as to show that what had begun as an hypothesis 
was fast settling down into the compactness of a doctrinal belief.

The combat deepens as Andover comes to the front in the discussion, 
and champions the new dogma. We cannot say that the wind, raised by 
this discussion, has made an epoch in the religious history of New England. 
The highest dignity to bo accorded to the movement is that for the time 
it has ruffled the face of the waters as any shifting “ wind of doctrine” 
has the power to do. It is suggestive of one of those “ eddies” of which 
Professor Shcdd speaks, in which a narrow circle of minds “ go round and 
round, and know little of the sweep of the vast stream of the ages which 
holds on its way forever ami forevermore.”

It is natural to suppose that such adventurers in the discomfiture of a 
firm resistance would move forward without delay in a work of self- 
defence. This they did. But they >on discovered that an “ hypothesis” 
did not have substance enough to become the organic centre of a religious 
movement. Luther, Calvin, Knox, Wesley, Edwards arc men who rep
resent great religious reconstructions and advances ; but at the centre of 
each of these epochs there was an Idea, vital and huge enough to be its 
justifying cause. With a mere “ peradventure” as their working idea, 
they could have accomplished nothing. Our friends of the New Departure 
movement saw this to be true in their case. IIow could they “depart” 
without something to carry with them having substance and continuity 
enough to lift it to the dignity of an organic and vital centre ? The 
“ hypothesis” must be reconstructed into a stalwart entity ; or in default 
of this, it must be inoculated with a dogma equal to the occasion. The 
surgical operation was chosen. It was performed not in the tropical 
warmth of a pentccostal fire, but in a frigid zone of boreal speculation. 
Under these cold skies no mention is made of the pearls of the religious 
consciousness. So far from being brought to the front, this consciousness 
was not hinted at as a possible reserve.
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Observe the lino of argument. The Scriptures arc first summoned to 
do service ; not passages whose meaning was clearly defined and beyond 
dispute, but such as had been, under the light of the highest learning and 
most devout piety, unexplained as yet to the satisfaction of all. Under 
cross-examination these passages gave in their testimony in forms so am
biguous as to be of no service, except for those who had taught them what 
to say before they came upon the stand. Thus a question that had arisen 
in the high court of theological speculation was remanded to the lower and 
prior court of exegesis, and there it remains. The next endeavor was to se
cure support from patristic and modiæval theology and speculation. The 
Apostles’ Creed was assumed to embody the biblical learning of those 
early times, but as they resort to it for help they arc thrust into a painful 
embarrassment. It is found when that venerable document is subjected 
to a revision, like that which the Bible has undergone, the very and only 
article in it which could serve their purpose in construing in their favor 
1 Peter iii. 19 must be expunged, or, at least, placed under such a 
burden of doubt as to make it wholly inconclusive when used in proof. 
Obviously enough, a doubtful clause in an uninspired symbol can never be 
exalted to the authority of defining a biblical passage which inspiration 
has been pleased to leave in obscurity.

The scholarly effort recently in progress to recover the discredited 
article and reinstate it in the Creed may have attained to such a measure 
of success as to impart to some minds a hope that it was not an interpola
tion ; others, whose minds arc more exacting, may construe the very 
intensity of this effort to recover the article as the expression of a forlorn 
hope. We account it very much in sympathy with the frantic struggle 
recently put forth to recover what the author is pleased to call “ The Lost 
Article in the Christian Creed.” Wo have not learned of his success. 
Wo submit ; ought we to lie surprised to see piled upon the rear of the 
Gospel Chariot by human hands, among other budgets of paganized doc
trine, a bundle containing this “ hypothesis" ? and in an age, too, capable 
of producing the apocryphal gospels and other legends of equal puerility ? 
The surprise, however, is augmented when we see men in desperation 
running far to the rear of that Chariot and clean out of sight, in search of 
a definite “lost” package that may have tumbled off—who knows f—a 
spectacle positively ludicrous, were it not painful as disparaging the 
treasures which that Chariot is acknowledged by all still to convey in its 
triumphal march through the ages !

The third resort was ad captandum. Popular favor was sought by the 
claim that the movement was inaugurated in the spirit oi the age, in the 
interest of progress in religious thought ; and this with vituperative hints 
that the older theology was moribund, A banner emblazoned with this 
inscription was flung to the breeze. It attracted the public eye. As 
opposing certain phases of evangelical doctrine, it was hailed by the 
popular voice. A portion of the secular press, being at leisure, and
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abundantly equipped, because unembarrassed by any qualifications to dis
cuss the subject, championed the cause.

Erelong these valiant pioneers of the new movement found themselves 
balked at certain strategic points, when, for popular effect, they posed as 
martyrs. The cry of persecution did not last long, for it was soon merged 
and lost in the noise of a great shout in the ramp of their sympathizers. 
Aid and comfort came from parties that had never been known as friendly 
to the evangelical faith. Good men are sometimes betrayed inadvertently 
into bad company ; ami many hoped this was the limit of the reckless 
adventure. One thing was obvious : this movement took ground so ex
treme that many did not know whether to call it liberal or latitudinarian. 
Charity struggled hard and long to give it the tolerance of Christian 
magnanimity, while the disciples of the larger hope discovered in the inch 
given the elongation of the logical ell. Some feared that the logic of 
events might sustain this apprehension. The fear was intensified by wit
nessing the familiarity of some in laying hands upon that line which God 
lias drawn as the limit of probation. The)’ knew too much about that 
line. They assayed the task to tell the course it takes among men in the 
earth. Others dared to venture beyond the bounds of time, and announce 
its generous curves among the souls of the departed clean up to the Day 
of Judgment. In a notable instance, editorial hands, with tragic energy, 
seized upon that line, and, while running it in time and in eternity, to his 
surprise, it vanished out of the editor’s hands, and be hastened back to 
announce to mankind that the line was imaginary, that probation has no 
limits but those prescribed by the probationer !

Recall the arguments thus far, for a second probation. Appeal was 
first made to the Scriptures, but the passages cited were so obscure as to 
give only a doubtful support. Resort was then made to patristic and 
medheval history, but this did not lift the clouds. Popular favor was 
next sought in the claim that the movement was in the interest of free 
thought and the broadest catholicity, but this argument had force only for 
those who do not attach a supreme authority to biblical statement. The 
measure of distrust placed upon these proofs by the friends of the new 
theology appears in the emphasis which they have been laying openly or 
covertly all along upon their favorite argument, the Christian conscious
ness.

We arc not strangers to this august power in ( 'hristian experience. 
Wo have marked its characteristics when genuine, and exalted it when 
such and full of the Holy Ghost upon its throne of dominion. Never 
having any more authority than the heart has piety ; always vitiated with 
the remains of depravity ; intermixed with natural human sentiment, 
and often nothing else ; it is forever of doubtful service when it exalts 
itself as a guide in Christian doctrine. It can have authority in propor
tion, and only in proportion as it is the exact equivalent of a sanctified 
heart. Far be it from us to deny to our brethren of any school this
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spiritual power. But except for themselves, we object to it as an argu
ment for their peculiar views. In the form it lias presented itself in recent 
discussions, it is so wanting in some particulars, it is so encumbered with 
suspicious bearings, it is so hospitable to alien beliefs, that we instantly 
deny to it the authority it has claimed, to give to mankind a New Theology. 
We call for the accrediting signs.

Consider a few things that disturb our confidence in the validity of its 
claims. (1) As an argument it disparages itself by being brought in so 
late. It is the notable fact in this defence of a future probation that its 
projectors never laid the emphasis on this argument until they had 
failed to get the support they needed in the Bible and elsewhere. We 
say this, that the religious consciousness when genuine and equal to such a 
service cannot, by virtue of its own nature, be thus deferred. It is the 
fire kindled on the altar of the heart which never goes out ; and whatever 
this inner oracle says, it says from the first and all along. It is identical 
with the pentecostal tire and glows with its light and warmth. But how 
is it ? In the order of the argument it came in as an afterthought, remote 
enough from this tire, far away in the chill region of speculation, and 
made to do its work retrospectively. As a sort of magnet it was made to 
pass through the Bible and through patristic history, and gather upon 
itself whatever it could find homogeneous with it ; and then, with all its 
accumulations, it was erected into a pillar of tire “ enlightening the 
world." As the Scriptures had suffered some violence of interpretation, 
and been left in a disturbed condition by its treatment of them, it is well 
that they should recover their coherence and rhymic unity ; but woe to 
the Christian consciousness that should undertake to do this work of 
repair. If the Bible cannot be interpreted in the light of this conscious
ness without violence, any consciousness that comes in afterward and 
assumes the sufficiency to do it, will by its glaring presumption instantly 
imperil its claims to genuineness. Without any help from Christian logic 
it will perish under the broad laugh of common sense. So we say to the 
brethren of the New Theology, Too late ; if you want the benefits of the 
religious consciousness as an argument, you must think of it sooner and 
bring it in earlier, giving it no support from the speculative reason, save 
as both it and the reason arc manifestly subordinate to the Holy tlhost, 
who exalts for all who have Him the written Word as man’s only rule of 
faith and practice. Therefore (j) brought in too late, this argument is 
made too much of. So far as it is made to stand as an independent 
argument it is put in competition with the Bible. It is exposed to the 
charge of making itself the Supreme Centre where all biblical truth must 
converge and crystallize. But we submit ; is the religious consciousness 
in this world, even at its best estate, pure enough, and is there enough of 
it to justify its claims to such authority ? (3) This argument has imperilled
its claims by a failure to discriminate the consciousness in question from 
those tender and humane sentiments and sympathies that inhere in the
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instincts of the natural heart, and which Universalisai lias erected for 
salvation into walls and bulwarks. For its Bible, Universalisai turns the 
pages of the natural heart and accepts their record as the end of all con
troversy. Confine Univcrsalists within the Bible, and they are “ bulls of 
Bashan” in a brush fence. It is Theodore Parker who had the courage 
to avow their real belief, when fenced in with biblical texts : “Jesus 
Christ taught the doctrine of eternal torment, but I do not accept it on 
Ilis authority.” We would be understood ; we do not charge our brethren 
of the No. Theology with resting upon a Christian consciousness at this 
low level of mere natural sentiment, but we do say that in their use of the 
term in this whole controversy, they ought to have so guarded it as to have 
given less comfort than they have to the immemorial enemy of our faith. 
If they are, as they claim, the advance picket-guards of the orthodox 
army, they have got into such close proximity with the guards on the 
other side, and raised such shouts of exultation across the line, that their 
loyalty has been exposed to suspicion.

(4) This argument from consciousness has discredited itself by the 
violence of its methods. Had it come to bless the world as the expression 
of that Love which is supreme among, and, while comprehending, is an 
advance upon all the graces, no one would have questioned its genuine
ness. But should any one claim to find in it, as it has manifested itself 
in all this controversy, St. Paul’s characteristics of the supreme grace, he 
would be charged instantly with perpetrating a grim sarcasm. When we 
recall the way in which the action of the visitors, in declining to confirm 
the choice of the Andover Trustees, was resented ; the spirit in which the 
Andover Review had its origin ; the scheme to get possession of Andover 
Seminary and its funds, and the long litigation, prosecuted with all the 
arts and subterfuges known to the legal profession, and whose end is not 
yet ; when we remember the embarrassment that has come to the American 
Board, because it could not sanction by toleration the New Theology by 
accepting men who had espoused it, and meanwhile, precipitating upon 
all our churches a painful disturbance, diverting gifts when not diminishing 
them, and impairing the confidence of the churches in the Board—we say, 
when we recall all these acts—-and they lie right on the surface of events 
—and observe that they have the coherence of a system of violence, we 
arc simply shocked at hearing the mere mention of the religious con
sciousness as having any part or lot, much less as being a leading factor 
in such a procedure. Our brethren have no right to harness in this good 
angel and make him wrork in such a team. We see him looking out from 
under his burden of shame as did our Lord from under the cross. His 
good name is put in jeopardy by this cruel imposition.

When the religions consciousness is mentioned in such a connection, 
and as a justification of what has been in progress, wo arc shocked with a 
sense of incongruity, such as drives the shudders through us, when, having 
been told to behold “ the wings of a dove covered with silver and her
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feathers with yellow gold,” wo see scales in lieu of “ wings.” (5) Coming 
in too late ; made too much of ; indiscriminate in confounding this con
sciousness with natural sentiment, and violent in its methods, so this 
argument invalidates itself hy proving too much. If this Divine energy 
in the human soul is a spirit of prophecy, so extraordinary that it can give 
such an improved interpretation of the Scriptures as to develop therefrom 
a New Theology, crowding back to the rear the old creeds of the Church ; 
if it is such an expression of the mind of the Spirit, and enjoys such 
intimacy with the Itiscn Lord as to justify its endeavors to recommend, 
and when not received, to enforce such a New Theology upon the Chris
tian world, then we must conclude that it is so spiritual in its nature, 
comprehensive in its mission, sweet in its temper, gentle in its methods, 
and mighty' in its power, as to brook no limitations. It will be one with 
the kingdom of God among men and sweep and fill an equal area. Instead 
of narrowing its work down to the propagation of a theory of doubtful 
validity, it will get the loan of Gabriel’s trumpet and blow such a blast of 
imperial authority as to rally the sacramental host of God’s elect all along 
the line of battle in one overwhelming charge. "We have men sitting in 
Moses’ seat, in editorial chairs ; we have men in high official stations in 
the kingdom and patience of our Lord, in pulpits and in pews, who exult 
in the joys of this 1 )ivine indwelling assurance, who claim special union 
with Christ in love, who have found for themselves a now Gospel, richer, 
sweeter, and more entrancing, and therefore broader and more catholic 
than the old ; and what have we, who assert no special claims, to say to 
these brethren ? Nothing, except to extend to them instantly our con
gratulations, and then to covet earnestly for ourselves the best gifts. But 
when they come out with a New Theology and “ let slip the dogs of 
war,” we say : “ Hold, brethren ; if you have a spiritual experience so 
much in advance of ours as to give us a New Theology, show it by giving 
us along w ith it a New Order of Pulpit Power. Since we do not live in 
the age of biblical inspiration, wc have the right to suppose that if the 
Holy Ghost has given you special light to interpret the Word, He has 
given you special power to preach it. These two tilings went together on 
the Day of Pentecost and in apostolic times. If the Holy Ghost is the 
author of this consciousness, it will give to the distinctive truths of the 
Gospel a prominence as much above that given to a future probation as 
these arc more clearly revealed and made more important.” It will be 
studious of the proportions of faith. We must all agree that Jonathan 
Edwards made “Improvements in Theology.” He might have referred 
his advanced theological views to his religious consciousness in biblical 
study and Christian work. Had any questioned his claims to advanced 
thought, he might have replied by an appeal to fact : ‘ ‘ That ye may 
know that I have power on earth to make these improvements I point 
you, in all humility, to the measure of grace given me in my pulpit minis
trations.” When preachers in modern times, who claim the spirituel
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authority to give us new truth, can point to impenitent men seizing hold 
upon their seats in the sanctuary in the consternation of conscious guilt 
and coming in multitudes to the Lamb of God, and the churches to whom 
they minister built up above all others, not in numbers merely, but 
spiritual power, we will acknowledge that so far forth they are asserting 
their claims, “ with signs following.” On the other hand, when we see 
them working on with no success above others, with no special signs of 
the Spirit’s presence in them or in their work, are we not justified in sus
pending our judgment as to the asserted claims ? Before they give us a 
New Theology and demand our acceptance of it, and advance to recon
struct our theological schools and boards of mission, may we not ask 
them to attest their authority by disclosing in their own work in the 
pulpit and among men more of the spiritual power of that Christian 
Prometheus at Northampton, who, while “ improving” theology, brought 
down tire from heaven upon the churches ? We call for the accrediting 
signs.

III.—WILLIAM CANTON, THE OLD ENGLISH PRINTER.

By Professor Theodore W. Hunt, 1’h.D., Litt.D., Princeton, N. J.

“ O Albion ! still thy gratitude confess 
To Caxton, founder of the British press ;
Since first thy mountains rose or rivers flowed 
Who on thy isles so rich a boon bestowed !”

The history of printing is full of the romantic element. Whether we 
have reference to its invention and earliest applications in Continental 
Europe or to its subsequent transfer, as an art, to England, and its special 
relation to the rapid expansion of English civilization and literature, there 
is enough of the semi-historical and the legendary mingled with well 
accredited fact to give to the narrative the interest of fancy and fable.

Invented as early as 1440 a.d., its origin takes us back to the cities of 
Mentz, Haarlem, and Strassburg, and to the indefatigable labors of Guten
berg and C'ostar, Fust and Schtiffcr. Even at this late date, historical and 
scientific criticism finds it a matter “ ill to solve,” to state just how much 
merit properly belongs to these respective cities and workers in originating, 
establishing, and diffusing this art of arts. Who of us can even approxi
mately estimate the measure of that expanding movement in Church and 
State, in literature and life, when the wooden block gave place to metal, 
and fixed type, to movable type ! What, we may add, could have been 
more providential and more fitting than that this noble and practical art 
should have been christened, as it was, by its application, at the first, to 
Christian and scriptural ends ! “ The high-minded inventors of this great
art,” says Ilallam, “ tried, at the very outset, so bold a flight as the 
printing an entire Bible, and executed it with astonishing success.” The
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reference here is to the celebrated Mazarin Bible, 1456, so called from a 
copy found in the library of Cardinal Mazarin, at l’aris.

Thus it was that “ this noble mystery and craft of printing” was 
applied, at once, to embodying the Word of God in permanent form. 
It is, however, with its introduction into England (1474-77) that we have 
especially to do, and with Caxton, the faithful Christian translator and 
printer, as lie applied the art, more and more fully, to specifically English 
uses. The first printing in English, as is well known, was not in England. 
Still, the very fact that the foreign tongues were rendered into the ver
nacular, and so printed, marked an epoch in the art itself and in all its 
far-reaching influences. Though it was in the city of Cologne, in 1471, 
that the first printed book in English appeared, a translation from the 
French of the “ Histories of Troy,” what might be called the vernacular 
movement was thus originated, and soon expressed itself on native shores. 
Caxton and his ingenious co-workers were soon in England with their new 
art, of whose inestimable value they, as yet, knew hut little, and at once 
devoted themselves with untiring zeal to the prosecution of their craft. 
English historians, civil and literary, in their gloomy portraiture of this 
particular period, have often failed to give sufficient emphasis to the fact 
that it was in the reigns of Edward VI. and Henry IV., in the barren 
era between the death of Chaucer and the rule of Henry VII., that Caxton 
lived and wrought and naturalized the art of printing. The evils attendant 
upon the bitter feuds of the Houses of York and Lancaster were as nothing 
in comparison with those priceless benefits that were already accruing to 
England from the labors of these humble men who had followed Caxton 
over the sea.

Bom in the Weald of Kent, in 1422 ; serving an apprenticeship to a 
London merchant ; living for thirty years and more in Brabant, Flanders, 
and Holland ; in 1404 a government official under Edward IV., and, 
later, a copyist in the service of Mary of Burgundy, it is chiefly as a 
printer that Caxton is referred to by Morley and others—‘1 as one of the 
worthiest names in English literature.” Learning the art, as he says, 
“at great charge and expense,” his life from 1470 on to his death, in 
1402, was conscientiously devoted to one governing end. Busy as ho 
was on the continent, ho was even busier when at home, and it occurs to 
us to say that it would be a scene worthy of an artist’s brush or chisel to 
set before us in vivid form this lowly minded English printer, in the 
Almonry of. the Abbey, absorbingly engaged in his educational and Chris
tian work. Though his critical judgment cannot be said to have been 
high and his strictly original work was limited, his place and work as 
“ the first practiser of printing” arc quite sufficient to secure to him 
historical renown. “ I, William Caxton, a simple person,” he wrote, in 
his preface to Higden. It is to these “ simple persons,” all along the line 
of English history, and, especially, in its earlier periods, that our speech 
and people owe a debt too great to meet.
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As author, translator, and printer he did an amount of work in the 
fifteenth century which, at this late date, can scarcely lie appreciated, 
lie both learned and applied the art under the greatest difficulties, and yet 
was discouraged by no obstacle. He has fitly been called “ an indefatiga
ble translator. ” From the French, Dutch, and Latin he rendered what 
he thought to bo valuable authors and topics, and in so far as lie erred, did 
so on the side of judgment and not of conscience. Just exception may 
be taken to the excessive attention that he gives to the lighter literature 
of England and foreign lands. The first book which he is said to have 
printed, “ The Game and l’lav of Chess,” is too indicative of the sportive 
and romantic nature of much of his translation. We have too much of 
Jason and Hercules, of hawking and hunting, of legend and fiction ; in 
all of which, however, lie aimed, in every proper way, to please the taste 
of the times in which he was living, while what may now be styled 
religious romance received its due attention. As Sir John Mandeville 
before him, he had too keen a taste for the fanciful, and yet insisted on 
giving, as Mandeville did, an ethical cast to the most unhistorical data.

He did not, however, confine his labors to the province of the mytho
logical, but had to do as well with such classical authors as Virgil, Cicero, 
and Boethius, and such English authors as Gower and Layamon, Lydgate 
and Higdon, and the far-famed Chaucer, “ that worshipful man who ought 
to be eternally remembered.”

“ Though not a genius to soar beyond his age,” writes Disraeli, “ he 
had the industry to keep pace with it.” Eliciting the helpful interest of 
such patrons as the Earl of Arundel, Earl Rivers, Earl of Worcester, 
Richard of Gloucester, Edward IV., Richard 111., and Henry VII., lie 
was enabled to prosecute his work with some degree of practical result, and 
thus, in part, to supply the deficiencies arising from his humble parentage 
and life. Printing was now established in Europe. Ilollandish, German, 
and French artisans were at work, and Caxton was at work, and more 
significance, after all, is seen in the fact that printers were engaged on 
Ei " ' soil than in the special character of the volumes they were printing, 
as light or weighty, fanciful or historical. The first applications of the 
art, as was natural, being illustrated in the lines of romance and descriptive 
miscellany, it was not long before the mythical gave place to the historical, 
and the legends of Arthur and of Reynard the Fox, to the Bible versions of 
Tyndale and Coverdalc. There arc two or three special claims which 
Caxton has to our gratitude and remembrance, (a) One is found in the fact 
that be did what he could, under the circumstances, for his native speech. 
Green, the historian, and others have justly called our attention to the 
peculiar and trying conditions under which Caxton did his work, and to 
the consequent difficulty of avoiding the equally dangerous extremes of 
pedantry and purism. “ He stood,” as Green expresses it, “ between two 
schools of translation, that of French affectation and English pedantry.” 
It is thus that the old printer himself speaks of the straits to which he
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was reduced relative to the matter of diction and structure and general 
style. “ Some honest and great clerks (scholars) have been with me and 
desired me to write the most curious terms that I could find ; some 
blamed me, on the other hand, saying that I had over many curious terms 
which could not be understood of common people, and desired me to use 
old and homely terms,” and he adds, “ Fain would I please every man.” 
Just here lay the difficulty—to please alike the courtiers and scholars and 
the common folk ; to write an order of English which should not mark a 
violent transition from the days of Chaucer and Orm, and, yet, should be 
sufficiently in sympathy with the modern movement as to look oftener 
down the centuries toward Latimer and Spenser than backward to Rede 
and Alfred. Bred, as he was, in the “ broad and rude English” of the 
Weald of Kent, and yet «absent from homo for more than a generation in 
Holland and Flanders it was no easy matter for him to do what he 
wished to do and practically did, to use “ the common terms that ho daily 
used,” rather than the quaint and curious terms of court and school. 
Hence it is that all the more honor is due him for what he did, so that, 
instead of condemning too broadly the foreign element in his diction, we 
should seek to discover and worthily praise whatever we find that is 
genuinely home-born.

As a translator and printer and simple-minded Englishman he wrought 
enthusiastically on behalf of his vernacular idiom ; made the best use of 
his opportunities ; conciliated, as far as possible, conflicting tendencies, 
and, with all his faults of word and phrase, has left the deep impression 
that, as English as he was, he would have been glad to have been more 
thoroughly so. His style as a writer is crude and imperfect ; he gives no 
special evidence of what one would now call, literary culture, and yet 
back of all that he says and pens there is clearly evident an honest and a 
robust Englishman, wholly bent, by God's help, upon furthering the best 
interests of English speech and life. (1) It is here that we note a further 
claim that Caxton has upon us, in that lie sought to lift the life of his 
time to higher ethical levels ; to counteract, as best he could, those 
debasing influences connected with the bitter struggles of the day, and 
thus to do his part in opening the way for better things in England. 
Caxton was more than a printer. He was a Christian man and a Christian 
printer, utilizing his influence for the worthiest ends. Not infrequently 
he seems to us to have anticipated that widespread revival of life and 
letters and biblical spirit which may be said to have begun before his 
death, in the early years of the reign of Henry VII. Tyndalc and Latimer 
were boys in their teens as Caxton came to the year of his death, and 
yet it was not difficult for this old English Westminster printer to see that 
new forces were at work, and that Providence was gradually ordering 
events and adjusting conditions so as to usher in a new and nobler 
economy.

Caxton was, in no inferior sense, a careful student of his age and
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environment, seeking to ascertain, as fully as possible, his place and func
tion as divinely assigned him, and wondering, after all, what it meant for 
England and for the cause of truth that printing had been invented and ap
plied, and that ho was the heaven-appointed primate of the English press.

Let us imagine for a moment that Caxton should have been any other 
than be was ; that the weight of his influence should have been cast on 
the side of Romanism and against the preparative agencies working toward 
the English Reformation ; that his sympathies as a translator should have 
been intensely foreign, and his unwearied labors exerted against freedom 
of conscience and freedom of the press. In such a case, what evils in 
Church and state, in education and literature, in life and speech, might 
not have followed, and might not the Protestant awakening of Elizabethan 
days have been deferred for half a century ? It was not simply the inven
tion of printing, as is so often said, that made this awakening possible, 
but also the fact that such men as Caxton and, his devoted colleagues 
guided aright the earliest applications of the art, and with all their failures 
of judgment and result, sought, above all, the honor of God and of God’s 
truth on English shores. It is thus that Elliot fittingly sings :

“ Lord I taught liy Thee, when Caxton bade 
His silent words forever speak ;

A grave for tyrants then was made,
Then cracked the chain which yet shall break.”

That chain has already broken, the English world over, and truth is free 
and we are free because such men as honest William Caxton have lived 
and wrought.

IV.—BIPLICAL IIOMILETICS.

III.—TO WIIAT EXTENT CAN THE SCRIPTURES HE USED ?

Br Charles E. Knox, D.D., Bloomfield, N. J.

II. We find now, secondly, in the Scriptures, diffused through these 
very elements, a preparation for all varieties of preaching for all peoples 
in all future ages.

The Bible docs not shut us up to Jewish methods nor even to the 
noblest Hebrew models. It provides within itself an adjustment to sys
tems and forms of speech which spring up outside the Hebrew people.

There were nations lower than the Hebrews in knowledge. There 
were nations who esteemed themselves far higher than the Hebrews in 
mental and social culture. Whatever was the truth in the comparison, 
these communities must be met, if not on the level of their own self
esteem, at least with consideration of their national taste and conceit.

The wide comprehension of the New Testament compassed within its 
scheme crude nations, plain communities, cultivated society, massive
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power, polished minds and manners. It gives us not only intimations, 
but the very mode of address for rural Lystrans, for barbarous Milctans, 
for imperious Homans, for commercial Corinthians, for refined Athenians. 
However dissimilar the people to the nations of the biblical histories, the 
scope of the biblical movement in sacred speech takes in all their forms 
and modes of address. There is no contempt for any systematic form, 
for any new framework or covering or embellishment of thought ; but 
there is a holy contempt for that undue nicety of form which suppresses 
or destroys the vigor of spiritual utterance and spiritual life.

Two principles arc the source of and the reason for the future unfold
ing of every grade and type of expression.

1. One is the principle of Development.
From the beginning to the end of the Scriptures there is r. constant 

growth in the conception of preaching. There is enlargement in kinds of 
sermons, in types of thought, in varieties of style, in change of circum
stances and change of the preacher’s attitude, in the specific ends and in 
the varied means to the particular ends.

In the Old Testament this development began in the direct and plain 
speech of Enoch against “ the way of Cain” (Jude K, 15), and of Noah 
against the violence and the wicked imagination of the world. It ex
panded through all those older historic periods, developing in the historical 
sermons of Moses, in Lcvitical instruction, in priestly interpretation of 
the Sacrifices and of the Law, in the chant, in the proverbial and the 
epigrammatic, in prophetic exhortations and predictions, and in a constantly 
increasing detail of type and style. This constant expansion teaches the 
1 Icbrew people and the succession of the Hebrew prophets to expect expan
sion in the future.

The wider homiletic expansion comes at once as we enter the New 
Testament. John the Baptist and our Lord break directly over the limits 
to expansion which the literal teachers had set. It is as when the land
scape of the widening mountain ravine at last breaks from the ravine ridges 
and bursts out into the broad plain. Beyond our Lord's wider area the 
apostles go. The diverging lines which our Lord had set they follow. 
The angle opening to the west sweeps out to the pillars of Hercules, and 
includes the great Mediterranean, the Homan provinces and capitals.

So that within the homiletic range of the Old Testament and the New 
Testament canon there is a constant development ever widening—a de
velopment which, in its vast expansion at the end of the sacred history, 
teaches the homiletic mind of the early Christian Church a further 
development in all secular history. The last word of the New Testament is : 
Develop to the utmost these principles to all nations of men. Go preach 
as holy men of old have preached—comprehend the various periods and 
places. Go preach as your Lord has preached—follow His principles of 
instruction ; comprehend the nations and the races. Go preach as the 
apostles have preached—see new visions on the new shores of new seas ;
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occupy new divisions of the earth ; embrace in your hallowed purpose 
new civilizations and new developments ; carry the ready and penetrating 
mind of the Lawgiver, the kingly leader, the royal singer, the great 
prophets, the disciples, the apostles, of the Lord Himself into your preach
ing methods to the last discoveries, to the last race, the last tribe of 
man ; through apocalyptic visions behold the kindreds and nations and 
tribes and tongues gathering in multitudes, as the old heavens and the old 
earth pass away.

2. The other principle is the principle of Adaptation.
Such a development contains within itself the law of adaptation. No 

more docs the preacher adapt his subject and his address to the moral 
character of the individual hearer than he adapts it to the wide varieties 
of life. Habits, manners, modes of thought, geographical scenery, 
national and tribal relations, historical associations, modes of worship, 
moral and religious observances and institutions, arc recognized. With 
ready instinct they arc all considered in framing and phrasing the speech 
and pointing the mode through which the effect shall bo produced. False 
habits, national customs, mythologies, hostile laws, antagonistic histories, 
persecutions, afflictions, necessitate the adaptation. Age, station, domes
tic relations, degrees of mental strength, types of thought, conditions of 
labor, conditions of society are no less recognized than departures from 
morality or growth in the graces.

Such an adaptation to some extent is the first necessity of the preacher, 
as it is of any speaker. But the principle is asserted in no narrow limita
tions. The geographical limits of the Old Testament are narrow, but the 
range of adaptation from Moses at Moab, to Jeremiah and Ezra at the 
exile period is very great. Within these same geographical limits a more 
exquisite adaptation to personal environment and mental condition starts 
into life in the Great Preacher. The whole land opens anew with more 
affluent resource of apposite address. The missionary journeys pass 
beyond this narrow land to illustrate the same homiletic habit in new- and 
large varieties. Whether St. Paul speaks in Greek to the captain on the 
temple stairway or addresses the Roman procurators at Caesarea ; whether 
the persons addressed be the Lycaonian pagans or the Galatian Judaizers, 
the ship-captain and the ship-crew in the shipwreck or the mixed philoso
phers and people on Mars Hill, Timothy and Philemon as persons or 
churches or assemblies, excited crowds or calm officers of the guard over 
him, there is the same ready adjustment of the subject to the person. 
The last word of ripe apostolic experience is the permanent homiletic 
maxim of all ages : “ To the Jew, a Jew ; to the Greek, a Greek ; to the 
weak, in weaker form and style ; to the strong, in more powerful address ; 
to those without revelation by the law of nature and of conscience ; to those 
under revelation by inspired authority—in all forms for all men, to save 
some. ” Logic for the logical, rhetoric for the rhetorical, culture for the 
cultivated, music for the musical, the pictorial for the picture-loving, the
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philosophic for the philosophical, all arts for all minds, if only the arts lie 
genuine and do not betray or suppress the truth. All modes for all possible 
schools, social, literary, philosophical, scholastic, may be truthfully and 
lovingly adjusted to the scholars of the schools, that all types and varieties 
may be won.

Xot only may these principles of Development and Adaptation be 
used, but they must be used. There is a holy compulsion. It is the will 
of man which must be sought. Permanent habit must be formed by 
shaping or reversing the habit that is. The avenue which reaches the will 
is the avenue of language, but that language is not merely verbal. 
Whether it be the language of grammatical idiom and of national vocabu
lary, of action, of custom and manner, of historic modes, or of poetical, 
historical, or purely logical thought, that language the Christ-like preacher 
will learn. The heavenly mind is under loving compulsion to master any 
and every mode of communication which leads into the seat of life.

These two principles, therefore, carry the preacher into the representa
tive address of each nation to which he goes. But is there any reason 
why he should not keep the great outline method of the Scriptures domi
nant when he enters into the representative discourse of <1 recce and Rome, 
of cloister and crusade, of Scandinavian and German and French and 
Scottish and English and American thought ? Have not all the great 
preachers been great in proportion as they suited the Scripture methods 
to their time and their people ? Chrysostom electrifies in exposition, starts 
not at the interruptive inquiry, and knows little of the set proposition and 
division. Augustine holds clergy and people under his spell without a 
text at the beginning of'his sermon, 'dither comes forth to dispute with 
dialectic acumen theses drawn from Aristotle, as well as to expound the 
Scripture in course. Texts and divisions have to tight their way into use 
in England against such men as Roger Bacon. The Puritans enter into 
the Baconian method and elaborate a thorough order. Wesley preaches 
in the spirit of an administrative genius who would marshall a straggling 
spiritual life into order. Whitefield seizes so fully the spirit of later 
rhetoric and elocution, that the power of his sermons dies with his wonder
ful voice. Each one found the best type of biblical thought for himself, 
and fashioned it to his local purpose.

America, with her broad political freedom, appropriates the logic and 
rhetoric of all ancient and modern leaders. The liberty of printing and 
the education of the people give a great variety to her ministry, and 
demand the widest development and the best adaptation of public address. 
We cannot afford, however, to be indifferent to the homiletic value of the 
Bible. If we set aside the Scriptures as having no guide for us, we arc 
in danger of absorption in secular rhetoric.

So far as possible let the Scriptures be our first source and power. 
Let the biblical principles and illustrations, the biblical types and methods
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first take possession of the young preacher. Then let the full power of 
this vital homilctical habit flow through modern rhetoric and logic. In 
this way swept the broad flood out of the New Testament into the Roman 
provinces and the world abroad, instinct with inspired matter and with 
the methods of minds most in communion with God. We cannot indeed 
equal our Lord in speech, but we can refuse to place Ilis preaching at a 
distance from our own. We cannot assume Ilis personal power, but we 
can so far catch the elements of Ilis mode and style that the common 
people will hear us gladly.

V.—TRAINING MEN TO PREACH.

By Ex-Phesident E. G. Robinson, D.D., New York City.

Preaching in the modern acceptation of the term is the oral proclama
tion and enforcement of Christian truth. It consists of thought, of 
thought embodied in words, and of words uttered in the hearing of others. 
It comprises both substance and form ; a substance not alone of bare 
truth, but of truth informed with life from the heart of the preacher, and 
a form, whether of language or delivery, bearing the stamp of the preacher’s 
personality. No correct account of preaching can be given which fails to 
take cognizance alike of its thought and the expression of it ; and no 
kind nor amount of training can be effectual which fails of due attention 
to both its substance and its form. And inasmuch as the aim of all 
preaching is the moral and religious quickening of the hearers, one indis
pensable part of the preacher's preparation is, that the truth lie is to 
preach shall have first quickened himself. Ilis power to convince and 
move others will always be gauged by the degree to which he is himself 
convinced and moved.

Theological seminaries were established in this country for the express 
purpose of preparing men for the Christian ministry. The courses of 
study arranged in them were professedly for the very purpose of instruct
ing in both the substance and form of preaching. Unfortunately, how
ever, the seminaries have been much more successful in teaching how to 
accumulate thought than how, when accumulated, to use it skilfully in 
preaching. The proportion of respectable exegetes, of fairly good his
torians, of even reputable theologians turned out by the seminaries is 
largely in excess of excellent or even acceptable preachers. Men come 
from them well stored with knowledge, but often with little or no power 
to use it. They know enough if they only had the secret of so using their 
knowledge as with it to sway the minds of other people. Their guns are 
well loaded, but they have never learned how to shoot with them. The 
seminaries have turned out an abundance of second-rate scholars, but few 
first-rate preachers.

Why so many carefully educated anil scholarly graduates of the tlico-
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logical seminaries should fail of success in the pulpit is a question that 
has been variously answered. Thus, undue attention given in the semi
naries to the accumulation of materials in comparison with that given to 
practice with the materials in preaching explains it, says one ; it is the 
kind of practice they get in the seminaries, says another ; it is the spirit 
and atmosphere of study, rather than of practical life, which prevails in 
the seminaries, and a consequent inappreciation of the value of a power to 
attract and hold an assembly in public address, says a third ; and pos- 
sibly, after all, says a fourth, the chief cause of failure may be found in a 
lack of intelligent, patient, and persistent self-discipline on the part of 
theological students themselves while in course of training for their work. 
In each of these answers lies perhaps more or less of truth. Let us see.

The work prescribed for regular students in the seminaries during the 
three years allotted to it is enough, oven when only tolerably well done, 
to tax their full strength and occupy their whole time. Of this work less 
than one seventh, in some instances not more than one tenth, consists of 
direct attention to preaching ; the remaining six sevenths are given to the 
study of both Testaments of our Scriptures in the original languages, to 
ecclesiastical history, to apologetics, and to theology, biblical, systematic, 
and polemic. The attention of each professor is naturally absorbed by 
the studies of his own department, to the comparative exclusion of all 
thought of the homiletic use his pupils might make of what he is imparting 
to them. The student’s desire to acquire knowledge also naturally gets a 
start of his desire to become an expert in the use of it in preaching, and 
keeps ahead of it, with an ever-widening distance between them. The end 
of the seminary course is reached with the predominant disposition to play 
the râle of a scholar rather than of a preacher.

Various incidental causes may contribute to this result. Let one or 
two students of high scholarship, of tine literary taste, and superior per
sonal character bo known to be indifferent to every means of preparation 
for success in the pulpit, and a whole class, if not the whole seminary, may 
be infected with indifference. Let two or three flashy men, with no 
standing as scholars, and with no depth of nature, be known as specially 
popular preachers, and indifference will pass from being an unconscious 
feeling into an avowed state of mind. Let the faculty of instruction, 
especially the professor of homiletics, be selected, as is too often done, not 
for success in the pulpit, but partly for want of it, and chiefly for eminence 
in learning, and the theological school may produce men of learning and 
piety, it will not be prolific of good preachers. And it will not be impos
sible to find men coming from it who, with a half-concealed sneer at suc
cess in the pulpit, will complacently tell you that they do not affect to be 
popular preachers.

Nor can the ordinary homiletic appliances of the theological seminary 
prevent these results. The mere abstract study of preaching as an art 
never yet made a preacher. Nor can the writing and rehearsal of sermons
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to a select audience of critics—that is, playing the preacher, ever make 
one. The moot-court may be of great service to the law student, hut a 
moot-church service is out of the question. And yet something like what 
the moot-court docs for the law student who would become a successful 
pleader at the bar, an analogous contrivance endeavors to do for the theologi
cal student who would become efficient in the pulpit. In either case, what 
is resorted to is only an expedient or device to fit for efficiency in real life 
by practising in scenes that are made as nearly as possible to resemble the 
real, but are in fact only imaginary. In the device of the moot-court, in 
which the law student seeks to prepare for the bar, there is as nearly an 
possible an exact forecast of what he will have to do in real life. The 
only thing about it strictly imaginary is the case to be tried ; but in trying 
it, there is a real judge and a real jury to be addressed, and his brief may 
be in every particular precisely like that which in after life he may be 
required to make. Not so the student of theology, preparing to plead in 
the pulpit. With him all is in a sense fictitious and imaginary. The 
auditors for whom he writes his sermon—his fellow-students and the pro
fessor of homiletics—have little or no resemblance to the real men and 
women to whom sermons are ordinarily addressed. He writes it through
out with these auditors directly in mind ; every sentence is conned with 
the vivid consciousness that it is to run the gauntlet of their criticism. 
The mixed assemblage of men and women to be addressed in real life lie 
in the dim background, so far behind the professor and fellow-students as 
to be spectral and unreal. To them his sermon would drop dead-born in 
the delivery. It either treats of a theme that has no attraction for them, 
or treats of it in the abstract, and so is either a disquisition or a mongrel 
essay, but no sermon. The more of such preaching the theological student 
becomes accustomed to, in his long novitiate, the less will he be likely, 
without further training, to win attention from the common people of 
every-day life.

And yet nothing lias been devised or is ever likely to be devised 
which can do for the young preacher what an experienced professor of 
homiletics and fellow students can do for him. They do for him what, 
above all else, he most needs to have done. They trim off his excres
cences ; their criticisms digest for him his crudities. The professor, 
hatchclling the tow from his thoughts, teaches him to think clearly and con
nectedly ; fellow-students, laughing at his foibles and conceits, rouse him 
to an apprehension of something better and to endeavors to attain to it. 
Such instruction, intelligently given and intellirmtly received and acted 
on, gives a better start toward becoming a good preacher than is other
wise or elsewhere attainable.

But this training of the seminary, unless supplemented by what the 
student can alone do for himself, may prove in vain or worse. Pruning 
only cuts off the useless. Excision without subsequent reactionary growth 
from within only mutilates nature without improving it. A made man,
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hearing at every angle the marks of the knife, is not a pleasant spectacle ; 
anil the one place above all others where a made man is least likely to win 
favor, even if he he tolerated, is in the pulpit—the place where, if any
where on earth there should he a spontaneous energy and a symmetrical 
manhood. These are qualities which no mere teaching at the hands of 
others can ever bestow ; which can alone spring from within, engendered 
by reflection and self-training. The only effectual training for the pulpit 
is that which, after due enlightenment under intelligent instruction, the 
preacher gives himself.

Self-training, however, to he productive of good must he both intelli
gent and persistent. Unintelligent training, whether at the hands of one’s 
self or of others, is quite as likely to he productive of evil as of good.
Ilut to be intelligent, there must lie distinct understanding of what is to be 
done. One must sec himself as he really is ; must know his weak points 
and his strong ones, if he has any ; must see exactly where there should 
he pruning and where there should he cultivation. All is in vain without 
a just estimate of the self that is to be improved. Self-conceit and vanity 
are fatal, but when self is well understood, the self-handling must be relent
less and incessant. Fitful, casual efforts accomplish no permanent good. 
A radical defect yields only to a hand that will not relax its hold A prime 
excellence of any kind comes to full flower and fruitage only under inces
sant watchcare and culture.

But the self-trainer must be careful about his ideal. Some kind of an 
ideal he will necessarily have, and every blow he strikes will be toward a 
realization of it. Possibly his ideal will be a mere reflection of some one 
living person whom he greatly admires, and striving to become like him, 
the result will be a mere caricature. By a never-failing law in imitation, 
the defects of one’s model arc sure to be reproduced and exaggerated ; 
and the imitator is laughed at for his pains. The pupils of Basil the 
Great won nothing but ridicule for striving to imitate the native lisp which 
their master strove in vain to cure. Ludicrous and pitiful were the 
struggles of young Scotch preachers to express their twopenny thoughts 
in the high-sounding flow of tumultuous words in which Chalmers was 
accustomed to pour forth his large conceptions. And yet every one in 
constructing his ideal gathers its component parts from the real. No 
artist can construct his model out of the wholly unseen. The painter 
must have sitters ; but alas for the painter who cannot out of them con
struct an ideal superior to each and all of them. The young preacher 
must have originals out of which he constructs his ideal, but the ideal to 
be worthy his efforts to realize it, must be superior to each and all 01 his 
originals—must be his own creation—himself raised to the highest he can 
reasonably conceive himself capable of. His ideal may rise immeasurably 
above anything he can ever attain to, but it will be ever drawing him 
v ;>ward.

A fatal mistake, how'ever, is here possible—a mistake illustrated by
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many a pitiable example. Self may, by a diseased imagination and weak 
ambition, lie transfigured into an artificial and deceptive ideal—an ideal so 
far transcending the impassable barriers of natural endowment as to pre
clude any perceptible approach toward a realization of it. Fascinated by 
stories of pulpit eloquence or by notable examples of pulpit oratory, one 
may become inflamed with a passion to lie known as an eloquent divine or 
a pulpit orator. It is a blinding passion, befooling its victim, and in due 
time bringing him, unless released from its grasp, into contempt with all 
discerning people. Thu mistake is fatal for two reasons.

Prepensed purpose, however backed by zeal and toil, never yet brought 
true eloquence. It must bo iuborn and spontaneous, if it come at all. 
If a native quality, purpose and toil may greatly improve it ; they never 
can create it. Attempts to create it produce only a counterfeit, and coun
terfeits arc sure to lie detected ; and detected, to lie detested. And what 
is true of the would-be eloquent man is equally true of the would-be orator. 
Among all the diversified specimens of humanity now found among the 
accredited heralds of the Gospel, the aspirant for the honors of pulpit 
oratory may not be the most contemptible, but he certainly is very far 
from being the most commendable. Ilis mannerisms and affectations and 
exaggerations—the cheap tricks of speech that take with the vulgar—may 
attract the floaters of a religious community and win the applause of the 
groundlings ; they never build up symmetrical characters nor organize 
promiscuous assemblies into enduring churches. The growing demand for 
preachers who can “ fill the house” has led to a rapid increase in the 
number of this sort of men, or rather in the number of young men who 
affect this kind of preaching ; but multiplication of clerical mountebanks 
is not one of the needs of our time. Men naturally gifted with the graces 
that win for them a public hearing will always be in demand, and will have 
abundant inducement to cultivate their gifts with diligence and patience. 
And yet men endowed with none of the rarer gifts, but with good sense 
and genuine piety, may with due self-cultivation exceed in usefulness the 
most gifted, if only they will be content with the spheres which God 
created them to fill. The ostrich is more useful in his allotted sphere 
than the eagle in his, but when the ostrich, as in the fable, would emulate 
the eagle, lie simply deserves the ridicule he incurs.

Again, an ideal begotten of ambition is fatally delusive, because it 
beguiles into self-glorification. Attempting to realize it, one becomes so 
constantly and manifestly occupied with thoughts of himself as to thwart 
his own purpose. A self-conscious preacher, consummately trained in his 
art, may draw as large a crowd as a clown in the circus, and for the same 
reason ; and lie may foolishly mistake his reputation with the crowd for 
the repute for eloquence or oratory lie so much covets ; and he may also 
be weak enough to think himself a real preacher of the Gospel, when he is 
simply and plainly a vain-glorious proclaimer of himself.

The way to learn to preach, it has been often said, is to preach ; and
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tho saying, like many another apothegm, duly qualified expresses a uni
versal truth. Practice makes perfect, hut there must he preliminary 
training of the powers to he used in the practice, and in the use of the 
language to he practised with, or faults will speedily he acquired which 
the longest lifetime will he too short to remedy. To take a young man of 
eighteen or twenty years of age from the farm, the workshop, or the 
grocery store, with only a common school education, and set him at once 
to preaching the Gospel, is to stamp him with hahits of had grammar and 
worse rhetoric, to say nothing of self-assurance, which no subsequent 
tuition can entirely correct. Nor does it help the matter to wait until well 
under way in his academical studies, and when loaded with all he can 
easily carry of these, to set him at sermon-making and preaching. The 
number of men annually graduated from our colleges who, by continuous 
preaching during their undergraduate courses of study, have been crippled 
in scholarship, perverted in rhetorical taste, habituated to loose and illogi
cal methods of thought, as well as to belittled and belittling conceptions of 
the dignity and awful responsibility of tho preacher’s function, is painfully 
large and alarmingly on the increase. Following these men to the theo
logical seminaries—.when they can bo induced to resort to them, and to 
pursue the courses of study prescribed in them—they arc by no means 
found on becoming pastors to be any better preachers than those who, 
while undergraduates, persistently and patiently held themselves to their 
appointed tasks and kept out of the pulpit. The way to learn to preach, 
therefore, is not to begin preaching before there has been acquired some 
fair degree of preparation for it—before the student, with mind disciplined 
to think and to express thought, has already entered on a systematic study 
of the great truths he is to preach. And yet, on the other hand, it can 
hardly be said to be altogether wise to shut up a youth for seven or eight 
years to the study of Latin, Greek, and the sciences, with an occasional 
thin sandwich of rhetoric, and then for three years more confine him to 
theological studies, with only a sprinkling of homiletics, and when his 
ten or more years of recluse life and study arc completed, or are about to 
end, to send him forth with sermons for a congregation of men, women, 
and children the current of whose thoughts and the atmosphere of whose 
lives are so alien from his own as to make what he has to say to them of 
little or no interest, and barely intelligible. This certainly docs not seem 
the most sensible method of training preachers for an age so intensely 
realistic and practical as our own. So much by way of criticism on exist
ing methods of training men to preach. What might be done in amend
ment of these methods can be given, if at all, only in another paper.
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ELIJAH’S TRANSLATION AND ELI
SHA'S DEATH-BED.

By Alexander Maclaren, I).l).
[Baptist], Manchester, Eng. 

And Misha sow it, and he erieil, My 
father, my father, the chariot of Israel 
and the horsemen thereof.—2 Kings ii. 
12.

AndJoash, the Kilty of Israel, rame doirn 
unto him, amt ire/it oner his fare, and 
said, 0 my father, my father, the char
iot of Israel and the horsemen thereof. 
—2 Kings xiii. 14.

The scenes ami the speakers are 
strangely different in these two inci 
dents. The one scene is that mysteri
ous translation on the further bank of 
the Jordan, when a mortal was swept 
up to heaven in a fiery whirlwind, and 
the other is an ordinary sick chamber, 
where an old man was lying, with the 
life slowly ebbing out of him. The one 
speaker is the successor of the great 
prophet, on whom his spirit in a large 
measure fell ; the other, an idolatrous 
king, young, headstrong, who had de
spised the latter prophet’s teaching 
while he lived, hut was now for the 
moment awed into something like seri
ousness and reverence by his death.

Now the remarkable thing is that this 
unworthy monarch should have come 
to the dying prophet, and should have 
strengthened and cheered him by the 
<1 notation of his own words, spoken so 
long ago, as if he would say to him, 
“ All that thou didst mean when thou 
didst stand there in rapturous adoration, 
watching the ascending Elijah, is as 
true about thee, lying dying here, of a 
common and lingering sickness. My 
father, my father, the chariot of Israel 
and the horsemen thereof.” Seen or 
unseen these were present. The reality 
was the same, though the appearances 
were so different.

I. We have in the first case the chari
ot and horsemen seen.

To feel the force of the exclamation 
on the lips of Joash, we must try to

make clear to ourselves what its original 
meaning was. What did Elisha intend 
when lie stood beyond Jordan, and in 
wonder and awe exclaimed, “ The 
chariot of Israel and the horsemen 
thereof" 1

It does not seem to me that the inter
pretation of the words now in favor is 
at all satisfactory. They tell us that 
the expression is to he taken as in appo
sition with the exclamation " My father, 
my father and that both the one 
phrase and the other mean—Elijah ! 
Yet what a preposterous and strange 
metaphor it would he to call a man a 
chariot and pair, or a chariot and cav
alry ! It seems to me that the very 
statement of this explanation, in plain 
English, condemns it as untenable. 
It is surely less probable that Elisha 
was describing Elijah than that he was 
speaking about that wondrous chariot 
of fire and horses of fire that had come 
between him and his master, and that 
this exclamation was one of surprised 
adoration as he gazed with wide-opened 
eyes on the burning angel-hosts, and 
saw his master mysteriously able to 
hear that fire, ringed round by these 
llaming squadrons, possibly standing 
unscathed on the floor of the chariot, 
anil swept with it and all the celestial 
pomp, by the whirlwind, into Heaven.

But why should he say “ the chariot 
of Israel "t I think we take for grant
ed too readily that “ Israel ” here means 
the nation. You will remember that 
that name was not originally that of the 
nation, lint of its progenitor and found
er, given to Jacob as the consequence 
and record of that mysterious wrestling 
by the brook. And I think we get a 
nobler signification for the words before 
us if, instead of applying the name to 
the nation, we apply it here to the indi
vidual. When Elijah and Elisha crossed 
Jordan they were not far from the spot 
where that name was given to Jacob, 
“ the supplanter.” whom discipline and 
communion with God had elevated into 
Israel. And they were near another of
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the sites consecrated by his history, 1 lie 
place where, just before the change of 
his name, the angels of Uml met him 
ami " lie called the name of the place 
M'llmnaim." That means the tiro 
o/inyw, the one, Jacob's defenceless 
company of women and children, the 
other, their celestial guards.

It seems reasonable to supiiosc that, 
in all probability, a reminiscence of that 
old story of the manifestation of the 
armed angels of God as the defenders 
and servants of 11 is children breaks 
from Elisha's lips here. As he looks 
upon that strange appearance of the 
chariot and horses of tire that parted 
him and his friend, he sees once more 
" the chariot of Israel and the horsemen 
thereof,” the reappearance of the shin
ing armies whose presence had of old 
declared that “ the angel of the Lord 
cnenmpeth round about them that fear 
Him, and chlivcrcth them.” And now 
the same hosts in their immortal youth, 
unwenkened by the ages which have 
brought earthly warriors to dust and 
their swords to rust, are flaming and 
flashing there in the mid-day sun. 
What was their errand, and why did 
they appear ? They came, ns God's 
messengers, to bear Ilia servant to llis 
presence. They attested the commis
sion and devotion of the prophet. Their 
agency was needful to lift a mortal to 
skies not native to him. Strange that 
a body of flesh should be able to endure 
that tiery splendor ! Somewhere in the 
cause of that upward movement must 
this man, who was caught up to meet 
tlie Lord in the air, have been 
“ changed.” His guards of honor were 
not only for tokens of his prophetic 
work, but for witnesses of the unseen 
world and in some sort, pledges, suited 
to that stage of revelation, of life and 
immortality.

How striking is the contrast between 
the translation of Elijah and the ascen
sion of Christ ! He who ascended up 
where He was before needed no whirl
wind, nor chariot of tire, nor extrane
ous power to elevate Him to His home. 
Calmly, slowly, as borne upward by in

dwelling afllnity with heaven. Hell lated 
thither with outstretched hands of 
blessing. The servant angels did not 
need to surround Him, but, clad no 
longer in fiery armor, but “ in white 
appal el,” the emblem of purity and 
peace, they stood by the disciples and 
comforted them with hope. Elijah 
was carried to heaven. Christ went. 
The angels disappeared with the prophet 
and left Elisha to grieve alone. They 
lingered here after Christ had gone, and 
turned tears Into rainbows flashing with 
the lines of hope.

II. We have in our second text the 
chariot and horsemen present though 
unseen.

We are now in a position to appre
ciate the meaning of Jonsh’s repetition 
to Elisha of his own words, spoken 
under such different circumstances.

Elisha was by no means so great a 
prophet ns Elijah. His work had not 
been so conspicuous, his character was 
not so strong, though perhaps more 
gentle. No such lofty and large influ
ence had been granted to him as had 
been given to the fiery Tlshbite to 
wield, nor did he leave his mark so 
deep upon the history of the times or 
upon the memory of succeeding gener
ations. But such as it had been given 
him to be he had liecn. lie was a con
tinuer, nor an originator. There had 
been a long period during which he ap
pears to have lived in absolute retire
ment, exercising no prophetic functions. 
We never hear of him during the inter
val between the anointing of Jcliu to 
the Israelitish monarchy and the time 
of his own death, and that Interval 
must have extended over nearly fifty 
years. After all these years of eclipse 
anil seclusion he was lying dying some
where in a corner, and the, king, young 
but impressible, although, on the whole, 
not reliable nor good, came down to the 
prophet's home, and there, standing by 
the pallet of the dying man, repeated 
the words, so strangely reminiscent of 
such a different event—” My father, 
my father, the chariot of Israel and the 
horsemen thereof.”

>
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And what does that mean ? Two 
things plainly. One is this, that the 
angels of the Divine presence arc with 
us as truly, in life, when unseen as if 
seen. So far as we know, it was only 
to Elisha that the vision had been grant
ed of that chariot of fire and horses 
of lire. We read that at Elijah’s trans
lation on the other side of Jordan, and 
consequently at no great distance off, 
there stood a company of the sons of 
the prophets from Jericho to set; wlmt 
would happen, but we do not read that 
they did sec. On the contrary, they 
were inclined to believe that Elijah had 
been caught up and flung away some
where on the mountains, and that it was 
worth while organizing search parties 
to go after him. It was only Elisha 
that saw, and Elijah did not know 
whether he would sec or not, for he 
said to him, “ If thou shall see me 
when I am taken from thee,” then thy 
desire shall lie granted.

The angels of God are visible to the 
eyes that are fit to see them ; and those 
eyes can always see them. It docs not 
matter whether in a miracle or in a 
common event—it does not matter 
whether on the sands by tli Jordan 
side or in a close, sick chamber, they 
are there for those who, by pure hearts 
and holy desires, have had their vision 
purged from the intrusive vulgarities 
and dazzling brightnesses of this poor, 
petty present, and can therefore see 
beneath all the apparent the real that 
blazes behind it.

Tlie scenes at Jordan and in the death 
chamber arc not the only times in Eli
sha's life when we read about chariots 
and horses of fire. There was another 
incident in his career in which the same 
phrase occurs. Once his servant was 
terrified at the sight of a host compass
ing the little city where Elisha and he 
were, with horses and chariots, and 
came to his master with alarm and de
spair, crying, “ Alas ! my master, how 
shall we do ?” The prophet answered 
with superb calmness, 1 ‘ Fear not : for 
they that be with us arc more than 
they that be with them. . . . Lord I

pray Thee, open his eyes that he may 
see. And the Lord opened the eyes of 
the young man, and he saw ; and, be
hold, the mountain was full of horses 
and chariots of fire round about Eli
sha.” They had always been there, 
though no one saw them. They were 
there when no one but Elisha saw them. 
They were no more there when the 
young man saw them than they had 
been before. They did not cease to be 
there when the film came over his eyes 
again, and the common round took 
him back to the trivialities of daily life.

And so from the mouth of this not 
very devout king the propln ' was re
minded of his own ancient experiences, 
and invited to feel that, unseen or seen, 
the solemn forms stood, bright har
nessed and strong, in order serviceable, 
ranged nlxmt him for his defence and 
blessing.

And arc they not round about us ? 
If a man can but look into the realities 
of things, will he see only the work of 
men and of the forces of nature ? Will 
there not be—far more visible as they 
arc far more real than any of these—the 
forces of the Eternal Presence and ever 
operative Will of our Father in Heaven. 
We need not discuss the personality of 
angels. An angel is the embodiment of 
the will and energy of God, and we 
have that will and energy working for 
us whether there are any real angels 
about us or not. Scripture declares 
that there are, and that they serve us. 
We can be sure that if only we will 
honestly try to purge our eyes from the 
illusions and temptations of things seen 
and temporal, the mountain or the sick
bed will be to us plainly full of the 
angel forms of our defenders and com
panions.

Do we see them for ourselves ; and, 
not less important, do we, like Elisha, 
lying there on his death-bed, help else 
blind men to see them, and make every
body that comes beside us, even if he 
be as little impressible and as little de
vout as this King Jonsh was, recognize 
that in our chambers there sit, and 
round our lives there flutter and sing,
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sweet and strong angel wings and 
voices ? Will anybody, looking at 
yon, be constrained to feel tlmt with 
and around you are the angels of God V 

Still further, another cognate applica
tion of these great words is that one 
which is more directly suggested by 
their quotation by Jonah. It docs not 
matter in what way the end of life 
conies. The reality is the same to all 
devout men : though one lie swept to 
heaven in a whirlwind, and another 
fade slowly away in old age, or “ fall 
sick of the sickness wherewith he 
should die.” Each is taken to God in 
a chariot of tire. The means are of lit
tle moment, the fact remains the same, 
however diverse may be the methods 
of its accomplishment. The road is 
the same, the companions the same, the 
impelling—I was going to say the loco
motive—power, is the same, and the 
goal is the same.

Of Enocli we read, “ he was not, for 
Go l took him.” Of Elijah we read, 
“ he went up in a whirlwind to heaven. ” 
Of Elisha we read, “ he died and they 
buried 1dm.” And of all three—the 
two who were translated that they 
should not see death, and the one who 
died like the rest of us—it is equally 
true that “ God took” them, and that 
they were taken to Him. So for our
selves and for our dear ones we may 
look forward or backward, to death
beds of weariness, of lingering sick
ness, of long pain and suffering, or of 
swift dissolution, and looking beneath 
the surface may learn the blessed cen
tral reality and thankfully feel that 
Death, too, is God’s angel, who does 
His commandments, hearkening to the 
voice of God’s word when in his dark 
hearse ho carries us hence.

BiaraoustTEss or life.
By Moroan Dix, D.D. [Protestant 

Episcopai,], New York.
Except your rightemuness tliall exceed the. 

righteousness of the Scribes and Phari
sees, ye shall in no case enter into the 
kingdom of heaven.—Matt. v. 30.
It must have been a good thing to

hear our Lord as He discoursed of right
eousness. Well might one wish that he 
had been there to listen. Rightcous- 
ness has been and is the desire of all 
desires. In this world of shame and sin 
we long for it in our hearts. There is 
a sadness in the very word, as if it stood 
for something far beyond our nature. 
Righteousness is the gift of the Holy 
Ghost. They arc blessed who hunger 
and thirst after it. “ Righteousness 
exaltcth the people and “ when 
righteousness and peace meet together, 
there is rest from trouble, and the na
tions rejoice and are glad.” This was 
foretold, also, as the name whereby the 
Redeemer should be called—” the Lord 
our Righteousness and so, when He 
came among men, a preacher of right 
cousness, there must have been that 
perfect harmony between the Speaker 
and His words, which inspires belief 
and compels assent throughout the au
dience. Men, no doubt, drank in pure 
draughts of refreshment by the mere 
opening, as it were, the mouth and 
drawing in the breath, and bad we been 
present we should have said with them, 
“ Oh, it is good for us to be here !”

He, then, was righteousness itself, 
and spoke to us of our need of right
eousness unto salvation. He spoke to 
us, observe, not of His righteousness, 
fictitiously ascribed to man, but of 
righteousness correctly called our own. 
The Lord is called, in Holy Scripture, 
our Righteousness, not to the end that 
we might shirk our duty and make pre
tence that His acts were ours, formally 
and by imputation, and that we are 
safe because He did no sin, but because 
by His death, resurrection, and exalta
tion He obtained a gift freely to be l>e- 
stowed on men, and designed to make 
them saints. It is nowhere intimated 
in the Bible that by a kind of kaleido
scopic movement men are to be put in 
Christ’s place and supposed to have 
done all that Christ did. Nowhere is 
it said that the works according to 
which we shall be judged hereafter are 
the works done by Christ. On the con
trary, direct, personal responsibility is
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incurred by every man on whom has 
been conferred the grace of God. 
“ The soul that someth, it shall die.” 
“ The righteousness of the righteous 
shall be upon him, and the wickedness 
of the wicked shall boon him.” Our 
righteousness, though it be the gift of 
God, is our own ; as our breath is ours, 
though God gives the power to breathe ; 
as our blood is ours, though God de
cides how long it shall course through 
the veins ; as our lives are our own, 
though they began when God willed, 
and when He wills, shall end.

Therefore, let us consider, this morn
ing, what righteousness is, and of what 
elements it is made up ; so shall we 
better take the meaning of the words 
of our Lord in the text.

Righteousness is no simple thing, to 
be, fully described in a word or two. 
It is the result of diverse agencies, the 
product of at least three causes. It is 
the increase of faith, hope, and charity, 
three Divine virtues, themselves the 
offspring of the Holy Ghost. Faith, 
hope, and charity, these three, living 
and active, combine to produce that 
righteousness which the Lord called 
ours and announced to be a condition 
to entrance into His heavenly kingdom.

And next observe, brethren, that God 
Almighty has given us a double na
ture, that He has set all things two and 
two. over against each other. We arc 
made of a visible body and an invisible 
soul and spirit, and this dual principle 
runs through the whole state of man ; 
and therefore faith, hope, and charity 
have an outward form as well as an 
inner life, and the form is detachable 
from the spirit ; and the same thing 
holds true of that righteousness which 
is their outcome. Man is a complete 
being, in lxidy and soul. Death di
vides the two asunder. So, wherever 
the dual principle exists, some appro
priate death process may be feared. 
Faith, hope, and charity have their out
ward manifestation and their inward 
spirit, and these two complete each 
other ; but for these also there is a 
kind of death in which they may be left

of each a barren simulacrum, an empty 
shell. Faith may degenerate into a 
mere; empty profession which a man does 
not really believe, though he recites, 
automaton-wise, the symlxd. Hope 
may lie no better than a pretence, a 
wish only, and not a strong persuasion. 
Charity may be outward in deed and 
act, fair enough to the eye, hut with
out a root in true love of God or man. 
And so, as faith, hope, and charity may 
be but a name and an outward shadow, 
so the righteousness which springs from 
them may lie no better than an external 
righteousness, a hollow shell from 
which the life has tied. This is a dead 
righteousness — dead, though for a 
while fair to the eye. Some persons 
have looked 1 letter and handsomer a 
few hours after death than ever they 
did in life, while yet the work of decay 
was in rapid progress, and travelling 
toward the surface. And so there 
may lie a righteousness which shows so 
far, so worthy admiration, so excellent, 
that one might say that nothing could 
be more commendable ; while yet within 
is naught but ruin, corruption, and 
death.

Nowt, to proceed, what was that 
righteousness of the Scribes and Phari
sees to which the Lord referred w hen 
He said, Except ours shall exceed it, we 
shall in nowise enter into the kingdom 
of heaven 1 What did He mean '! 
What could He have meant but this— 
that their righteousness was but an in
cipient body of spiritual disease, and 
yet nothing could have been more pro 
cisc, more formal, perfect. The Scribe 
and the Pharisee did everything that 
men could do. They fasted, they 
prayed, they went daily to the temple, 
they paid tithes, they gave alms. Did 
Christ reprove them for these acts ? 
Nay ; these were done by God's com
mand. What was wTrong ? Wluit 
want lay in all that ever those men did ? 
Death had come in—death, which di
vides body and soul. The form was 
there, perfect to the view, but the 
spirit, the inner life was gone. The 
Pharisee kept the letter of the law As

f
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for the spirit, he gave himself little 
trouble, lie cleansed the outside of the 
cup and the platter, but he left the in
side unwashed and tilth}’, lie had 
faith, hope, and charity ; yes, but these 
stood in outward profession, in boastful 
exclusiveness, in acts to be paraded lie- 
fore the public eye. lie had a strong 
Idstoric faith in the God of Abraham. 
Isaac, and Jacob, and yet he feared not 
to tempt that God by habitual impurity 
and offence. His hopes were high. 
He and his race were the children of 
Abraham, and not as the despised and 
outcast Gentiles ; and he dreamed of 
the day when the power and the king
dom and the dominion would return to 
David's seed. In that hope was no hu
mility. It was a proud assertion of a 
claim on God, who could not, so they 
thought, cast oil His ancient people 
consistently with His promises and His 
oaths. And as for the charity of those 
proud, cold hearted men, how much it 
was, where it could be seen, how liberal 
the alms after the trumpet had been 
sounded, how plentiful the gifts to the 
treasury as soon as a large crowd of 
spectators had assembled. “ God, I 
thank Thee, that I am not as other men, 
or even as this publican. I fast twice 
in the week. I give tithes of all that 
I possess.” What boast, what osten
tation, and underneath, what black 
hearts, what envy, hatred and malice, 
what thirst for blood, even while they 
washed their hands ! They kept the 
law to the letter, and there they stopped. 
That [loured over the outer text, and 
they knew nothing at all of the inner 
meaning. They read, they studied, 
they piously lauded and eloquently ex
pounded the written Word of God ; 
and when He came who was that Word 
incarnate, that Word in living and 
breathing lieauty and perfection, they 
rejected Him, cast Him out, and 
gnashed upon Him with their teeth.

You see this horrible, this frightful 
disagreement between the outward and 
the inner parts. You see in their 
righteousness a body of death and noth
ing else. You see in them an exterior

body, an unreal figure of a thing nb 
sent. You see that the enemy hud con
trived to divide what were made for 
each other. Had the Pharisee been in
wardly what, judging from the exte
rior, he ought to have been, he should 
have liecn saved. There was nothing 
the matter w ith his righteousness in its 
outward form. The trouble was this, 
that it was an outward form and noth
ing else—a form where the spirit beat 
no longer. Without that spirit, that 
inner grace and truth, it was just a lie. 
There is no help for such a trouble, no 
physician for such a disease ; and so it 
came to pass that those men stand as a 
warning to all generations while the 
world shall last.

Now, toeoine to ourselves, what did 
the Lord mean when He said that our 
righteousness must exceed theirs ?
11ère those people who raised curious 
and useless questions have ste|>]ied in 
to puzz.le and confuse us with their 
speculative ideas. They have tried 
first to make out a generic difference 
between righteousness in the old times 
and in the new, as though the Lord had 
said, “ Except ye have an entirely dif
ferent kind of righteousness from that 
of those Scribes and Pharisees, ye shall 
not enter into the kingdom." But it 
seems as if there were no ground for 
that, because righteousness among us 
Christians means just what it meant 
among the old people of God. The 
righteousness mentioned in the Old 
Testament is the same as that enjoined 
and required in the New’. The One 
Hundred and Nineteenth Psalm, that 
wondrous composition, is the daily com
panion of earnest souls, and every verse 
comes home to them, though it was 
written centuries before the Incarna
tion. And, again, the speculative folk 
have tried to make it out that it is 
Christ's righteousness, not ours, that 
God demands ; in which case He ought, 
one would suppose, to have stud, “ Ex
cept my righteousness should exceed the 
righteousness of the Scribes”—a sense 
more pious, from a particular point of 
view, than intelligible. No play upon
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the words of the Master can ever hide 
their meaning. It stands before us, dis
tinctive and portentous. It is echoed 
by St. Paul, in ids emphatic statement, 
“ He is not a Jew which is one out
wardly ; neither is that circumcision, 
wine h is outward in the llesli. But lie 
is a Jew which is one inwardly, and 
circumcision is that of the heart, in the 
spirit, and not in the letter, whose praise 
is not of men, but of God." We have 
to render an accurate and punctual obe
dience, and that shall be our righteous
ness ; but it may be and it must be either 
alive in the grace of the Holy Ghost, 
or, like that of the Pharisees, au out
ward and unprofitable show.

AVe arc not thinking so much of a 
long catalogue of acts or an extended 
inventory of works as of what those 
acts and those works mean, of what 
they are a sign, of the steady and in
ward progress of him who does them. 
Pasting, prayer, and alms-giving—yes, 
of course, all these—real self-denial ; 
prayers which go burning up to God, 
carrying with them the thoughts, the 
hopes, the fears, the sorrow, the joy, 
the full unveiling of the soul ; alms
giving which costs, which cuts into 
one’s income, which deters from desired 
indulgence in lawful things—these are 
what the Church requires and what 
God expects, our duty to Christ and 
the Church, to our own souls. But 
now I ask you wlmt life is in such acts 
as these, unless they spring from a pure 
intention and a living principle within 
the soul. Christian obedience lias that 
sacramental cast which runs through 
our religion and stamps it as Divine. 
It is an outward sign of a heart centred 
in the Lord. If the sign and the spirit 
do not correspond, believe me, brethren, 
we are worse off than the Scribes and 
the Pharisees. We have aids which 
they had not. We have grace which 
they had not, and we have the example 
of their utter badness, that we may 
steer clear of the rock upon which they 
split. . Our righteousness must exceed 
theirs. Does it ? Do we fast ? Do 
we give tithes of what we possess V Do

we pour gifts into the treasury with 
such good will anil such ample hand 
that the clergy have no need to make 
appeals and scud around collectors and 
ask for the means to carry on God’s 
work ? Are we daily in the temple ? 
Are we read and known of all men as 
the avowed and devoted servants of 
our God ? In fact, is it not to be feared 
that, as to its external features, our 
righteousness, instead of exceeding that 
of old times, falls short of it, far short 
of it—that our charily is so strained 
and so meagre in proportion to what 
we might do if we would, that the men 
of old time would have laughed at our 
feeble show ? What, then, if even this 
poor measure of obedience and diligence 
still further falls short through the ab
sence of any of the real earnest love of 
God to prompt our acts V What if we 
be found doing grudgingly, reluctantly, 
and of necessity the little that we do ? 
What if we complain bitterly of being 
asked for help, for alms for the poor, 
for gifts to missions, for offerings for 
the extension of the Cliureh V Oh, 
righteousness of the saints I Is there, 
then, no attraction for us in that which 
Christ approves and the Father loves ? 
Is it nothing to us, that terrible sound, 
“ Ye shall in no case enter into the 
kingdom of heaven ?” Do we or do 
we not believe the Master, and must 
there come a day when that word, 
quick, powerful, and sharper than any 
tw'o-edged sword, shall divide asunder 
and pierce through the joints and mar
row, and discern the thoughts and in
tents of our heart 1 Hypocrisy, at any 
time and anywhere, is bad ; but it is at 
its worst when the form is there of a 
catholic Christian, and underneath is a 
cold, reluctant, unwilling, selfish heart.

Christ came into this world not to 
destroy, but to fulfil the law. He 
came not as a revolutionist, but as a 
conservative ; not to take away old 
tilings, because they were old ; not to 
introduce novelties as such, but to 
strengthen what was ready to die. 
Man’s righteousness was dead—dead in 
tlie Scribes and Pharisees, dead among
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the Gentiles ; (lead just because the 
soul had gone out of the body ; and 
being dead, it was ready to bury and 
cast away. But it fell, as it were, into 
the sepulchre of Christ ; and lo ! another 
miracle, like that of old, when men, 
surprised by enemies, cast a dead body 
Into the tomb of Elisha the prophet, 
and when the man was laid down and 
touched the bones of Elisha, he revived 
and stood up on his feet ; so, when the 
righteousness of man was touched by 
the living Christ it lived. Apart from 
Him and His grace our righteousnesses 
are indeed but filthy rags. Brushed by 
the hem of His garment, they become 
honorable and glorious, and they profit 
us to eternal life. “ Blessed are they 
that do hunger and thirst after right
eousness, for they shall be filled.”

In you, perchance, the spirit may 
have been slowly dying. Fear not, 
but pray to Christ as you never prayed 
before. Ask Him to call aloud at the 
grave and gate of your dead heart, and 
bring life and righteousness for you to 
light. Make that One Hundred and 
Nineteenth Psalm, dear brethren, your 
daily study. Begin with the last 
phrase, “ I have gone astray like a 
sheep that is lost : seek Thy servant : 
for I do not fdrget Thy command
ments.” So you may then bless God 
with the joyful meditation at the begin
ning—“ I will praise Thee with a thank
ful and unfeigned heart : I have learned 
the judgments of Thy righteousness.”

THE SUM OP BELIGION.
By Rev. Newton Wray [Methodist 

Episcopal], Kensico, N. Y.
Rot every one tluit mith unto .Ve, fjOril, 

bird. «hall enter into the kingdom of 
heaven ; bat lus that (ioeth the will of 
Mu Father which ie in beaten.—Matt, 
vl*. 31.
Love has been called ‘ ‘ the greatest 

thing in the world," and faith “the 
first thing in the world.” I do not ob
ject to these definitions, but would In
quire if obedience is not the best state
ment of religion.

Obedience includes all other 'acts of 
the Christian life, and proven' storied 
and one sided views. Where tins is not 
the accepted rule, faith may become 
the convenient refuge of uiitinomiunists 
and love the pet delusion of weak senti
mentalists. Superstition, on the one 
hand, and fanaticism, on the other, are 
due to swinging away from the central 
point, where God’s Word shines with 
even splendor and holds the soul in 
equipoise. “ Beloved, believe not every 
spirit, but try the spirits whether they 
are of God ; because many false proph
ets are gone out Into the world.” A 
man's convictions or Impressions are 
worthless, if not indeed dangerous, un 
less they accord with that infallible 
test, the written Word ; for the devil is 
capable of making impressions on the 
mind.

Unquestioning loyalty to the Scrip
tures alone will keep us steady amid 
the fluctuating influences of the popu
lar theories of our day. And this is the 
very thing in which much of present 
religious profession is most wanting. 
Men are going through the Bible with 
their pen knives of criticism anil cutting 
it to pieces ; and no attempt to dignify 
the process with the phrase, “ Higher 
Criticism,” can make it less offensive 
and wicked. Moreover, there is a ten
dency on the part of many professed 
followers of Christ to ignore the pre- 
ceptual aspects of His religion. Do 
they not thus prove their profession to 
be a sham ?

What is religion but obeying God? 
The moment a sinner acts on the light 
God’s Word affords, he is on the thresh
old of the kingdom. “ I thought on 
my ways and turned my feet unto Thy 
testimonies ; I made haste and delayed 
not to keep Thy commandments” (Ps. 
cxix. 59, 60). There is conversion, and 
after the assurance of justification, the 
entire Christian life is simply doing 
God’s will. It is “ whosoever heareth 
these sayings of Mine and doeth them,” 
that Jesus likens “ unto the wise man 
who built his house up' •> a rock.” We 
talk of papal indulgences, but what is
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this ploa, sometimes heard, of moral 
inability, in the faee of infinite help in 
Christ, hut an attempt to compound 
for sin ? What is reliance upon out- 
warti forms and nets by those who have 

usure in righteousness but another 
way to purchase indulgence in sin? 
Will the Lord condone disobedience at 
this rate ? Will lie pay any attention 
to performances that only emphasize a 
disregard for His precepts ? “ Behold, 
to obey is better than sacrifice, and to 
hearken than the fat of rams.”

Under the proclamation of the pre
cepts of Scripture, the carnal mind be 
trays itself. ** The people will not 
stand it.” It amounts to this : Sup
press the truth, to gain the 
of the world, which James declares to 
be “enmity against (iod.” Let the 
loveliness of Christianity be portrayed, 
say those who care less for Cod’s will 
than for their own entertainment. But 
the more one is imbued with the Spirit 
of Cod, the more he aspires to be 
Christ-like, and the less he cares for the 
mere ecstasies of religion. Pleasant 
feelings, tine sermons, and the like no 
longer satisfy him. Nothing but con
formity to Christ’s mind will do. 
Others may sigh for mental and moral 
confectionery ; lie will seek the Divine 
precepts. I lis motto is : “ Every word 
of Coil is pure.”

God’s character is known by 11 is re
quirements, which are the sum of llis 
will. There is no religion except in 
doing that. Some persons think almost 
anything is allowable under the reign 
of grace, but they have never known 
the Lord. “ Grace and truth came 
through Jesus Christ,” not that we 
might no longer lie obliged to keep the 
law, but that we might be delivered 
from the curse of its violation, and re
ceive strength to keep it (Gal. iii. 13, 
Horn. viii. 3, 4). So that now it be
comes the evangelical law of oliediencc 
instead of the Adamic law of innocence. 
“ Being not without law to God, but 
under the law to Christ.”

We have the means for deciding this 
question in the life of Jesus, the guid-

| Dkv ,

ing principle of which was thus pro
phetically announced : “ Lo, 1 come to 
do Thy will, O God.” In that will He 
found His supreme delight. “ My 
meat is to do the will of Him that sent 
Me, and to finish llis work.” This 
perfect obedience, ” even unto the death 
of the cross,” established the righteous
ness of God, and procured salvation for 
all who meet the conditions, the first of 
which is repentance or submission. 
Hence it is written that lie “ became 
the author of eternal salvation unto all 
them that obey Him.” What, then, 
one may ask, is the relation of obedi
ence to faith, love, and other elements 
of religion ?

Obedience moi/ be colled faith in ac
tion, though it is something more, it 
is the condition of faith as well as its 
manifestation. Upon first view, it 
would seem that doubt preceded dis
obedience in the tall of man, but had 
the spirit of obedience reigned doubt 
would have found no admittance. 
That spirit believes, whether the reason 
of a command is apparent or not. As 
a lilt le girl said, in answer to the ques
tion, What is faith ? “ It is doing God’s 
will and asking no questions.” Had 
our first parents been resolved to obey, 
no suggestion of Satan would have de
throned faith and left them to follow a 
vain imagination. Milton, therefore, 
rightly sings :
“ of niAii'H llr-l ilt.iit.iHviu-v mid tin* fruit"

Of tint forlilddi-it tiw, w lit me murtal taste
Ilmuglil death into tin1 world and all our won,
With Iona of Kdeii."

As illanltvillt live is flic first step it way 
from God, so obedience is the lirst step 
in return to Him. True, Jesus said the 
lloly Spirit should convict the world 
of sin “ because they believe not on 
Me but this implies a wilful continu
ance in sin tis tlie ground of unbelief. 
Tlie Holy Spirit convicts by showing 
God's holy law “ embodied in Christ 
and set at naught by the sinner,” caus
ing tlie sinner to realize his exposure to 
tlie wrath of God, and tlie necessity of 
embracing Christ in order to be saved. 
This at once reveals llie impossibility of

6
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saving faith without repentance. Sin 
must be renounced before the soul can 
contlduntly claim the benefit of IIis 
atoning work. When Jesus reproved 
the Pharisees for their unbelief, He re 
minded them of the faith of publicans 
and harlots, and said, “ Ye, when ye 
had seen it, repented not afterward that 
ye might believe.” Many passages could 
be adduced in proof of the fact that 
faith, both before and after conversion, 
is prevented by disobedience, which is 
only another name for sin, in whatever 
form it exists. “ How can ye believe 
who receive honor one of another, and 
seek not the honor that cometh from 
(bid only?” (John v. -14.) An utter, 
unselfish surrender to the Lord, and a 
resolute adherence to His Word, will 
set faith free and strengthen its grasp 
on the unseen.

Obedience in the tent of love. This test 
involves more than a formal fulfilment, 
as is evident from such passages as 
these : “ Ye have obeyed from the heart 
that form of sound doctrine which was 
delivered you ;M “ Doing the will of 
(bid from the heart.” If we complain 
that duties are laid upon us. our service 
is that of slaves, who have no choice in 
the matter, but obey bv compulsion. 
To call that obedience is to make a 
virtue of necessity. A child was told 
to bring her father’s slippers, but she 
didn't want to leave her play. At 
length she went for them very unwill
ingly, and returned without a smile, 
saying : ” I’s bwinged ’em, papa, but 
I guess you needn’t say ‘ Thank you.’ 
’cause I only did it with my hands ; my 
heart kept saying, 41 wont.’ ” That is 
about the only way some people oliey 
God.

To slight llis commandments and 
talk of love is nonsense, if not hypoc
risy. “ lie that hath Mv command
ments and keepeth them, he it is that 
loveth Me (John xiv. 21). The trouble 
with the religion of many ia that it nets 
out with unsound notions of ain and 
Qod'a law. Conversions are spurious 
or feeble because the groundwork of a 
true experience is not laid in the sinner’s

:>2:t

consciousness of sin and ill desert. Un 
awakened by the law, lie will think of 
the Gospel as a convenient thing, and 
be flatten'd with the prospect of a non 
descript heaven, as opposite to the hab
itation of the just as the vain dreams of 
lust are to the insufferable glories of 
Divine righteousness. The doctrine of 
self denial loses its meaning under such 
impressions, and the Gospel is resolved 
into u pleasant invitation to accept what 
leaves a man essentially the same after, 
as before, the acceptance.

The patient never sends for a physi
cian until convinced of his need. ( hrist 
is the great Physician, but men have 
no use for Him apart from the law. 
Those who administer religious opiates, 
instead of revealing the sinner’s con
dition and putting him in quest of soul 
health, should remember God’s charge 
against them : 44 They have healed the 
hurt of the daughter of My people 
slightly, saying. Peace, pence, when 
there is no peace.” Soothing poultices 
are out of order until the lam ;t has 
done its work. 44 Is there no balm in 
Gilead V Is there no physician there ? 
Why, then, is not the health of the 
daughter of My people recovered?” 
Because the case is in the hands of 
quacks, whose deceptive potions new r 
touch tlie seat of trouble. When 44 the 
hurt ’ is exposed, the Gospel, like a 
true physician, effects a cure. Things 
must come in their order. The farmer 
never runs his drill over unploughed 
ground. The heart must be broken 
up, or the seed of the Gospel will not 
take root. 441 was brought low, and 
He helped me.” A conviction that 
does not put a man there will not In* 
followed by the testimony of experi
enced power. To be brought low on 
account of sin is the prelude to Divine 
help ; and the knowledge of sin is by 
the law. 44 Alas,” exclaimed the saintly 
Rutherford ; 44 alas, that men should 
think they ever met with Christ who 
had nev^r a sick night through the 
terrors of God in their soul, or a sore 
heart for sin !”

Without its underground of fear,
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l ive is mi effeminate quality, voit! of 
strength and ineapublc of maintaining 
its hold upon intelligent 1 icings. I n 
armored by the sanctions of justice, it 
degenerates into a powerless sentiment, 
or, to borrow- a phrase from an old 
Ohio statesman, “a barren ideality,” 
whose fictitious hem-tits are to be had 
at men's leisure, and with no saeritlee 
on their part. What sort of character 
will develop from a root like that 1 
Tenderness apart from righteousness 
strengthens the motives to sin. Love 
unguarded by law becomes lust. The 
teaching that puts out of sight the ret
ributive features of God's AVord, and 
regards with timid protest if not silent 
acquiescence the sentimental tendencies 
of the age, not only lends aid to Second 
Probation and other uuscriptural dog
mas, but prepares the way for a crop of 
converts that w ill never bear the fruit 
of vigorous faith and sturdy self-denial. 
The church becomes a dispensary, where 
squills, soothing syrups, and candied 
medicaments are doled out to sickly ad
herents of the Gospel, wli can digest 
neither “the sincere milk” nor “the 
strong meat” of the AVord ; who “ are 
ever learning but never able to come to 
a knowledge of the truth.”

Only when men get such a view of 
the Cross as makes them hate sin and 
love righteousness do they know any
thing of the grace there revealed. 
“ With Thee is forgiveness of sin, that 
Thou mnyest be feared," said the 
Psalmist, who never struck a w-rong 
chord when singing of the Divine at
tributes and of the wondrous plan of 
salvation in which they harmonize. A 
principled love is grounded in law and 
fosters the fear of the Lord. None 
know so little of this love as those who 
grow restless at the declaration of the 
whole counsel of God, and insist on 
hearing mild statements from the pulpit.

If the love we hear so much about 
were more than a conceit, there would 
be no plate among Christians for the 
money-raising, entertainment heresy 
that, like Pharaoh’s lean kine, devours 
the good in their churches. The ro

bust, self-sacrificing love inspired by 
the Spirit of Christ turns with indig
nation ami grief from such a counter
feit. It cherishes the Word of the 
Lord, and will have no fellowship with 
aught that disputes its supremacy.

Again, obedience in the condition of 
jnnci r and niece*». Said an eminent 
servant of God : “ The way to have 
miracles wrought in us is to yield obe
dience to Hie Divine AVord." Some 
sing, “ Standing on the promises," 
when they haven't a single promise to 
stand upon. Promises are for the obe
dient. The soul must be on believing 
ground in order to appropriate them. 
“ AVhy call ye Me Lord, Lord, and do 
not the things I say y" Dr. MeCosli 
has beautifully said : “ Love is the re
freshing water ; the la- is the channel 
for it to How in ; and its source is the 
bosom of God.” You now see why 
you have so little comfort in Christ, so 
little of the refreshing water of IIis 
love. The channel is not open. Get 
in harmony with llis will ; cease to 
tight holiness ; separate yourselves 
from the world, and submit yourselves 
unto God, and lie mil ttream through 
you.

Emmanuel's land is no wild waste, 
where souls wander about crying, “ My 
leanness ! my leanness I” It “ flows 
with milk and honey “ bread ” is 
abundant ; and “ waters are unfail
ing.” The “willing and obedient eat 
of the good of the land,” ami “ flourish 
like tlie palm-tree.” Let those who 
complain of being unsatisfied, and of 
having no liberty in God’s service, ex
amine whether they be in that service, 
and whether they have met the con
ditions of satisfaction. Trying to serve 
God and Mammon ; seeking to know 
Christ without coming out from among 
the worldly and being separate ; choos
ing those tusks which seem agreeable 
and easy of execution, and turning 
from others that require self-denial 
this renders impossible anything but a 
feeble apprehension of Christ’s power 
to save.

I was much impressed lately in read-
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ing Josh. x!. 15, 10 : “ Hu left nothing 
undone of nil Hint the Lord comminut
ed.” Itesult : "So Joshua took nil 
that land.” A glorious verification of 
the promise, conditioned U|>on the dili
gent keeping of all the commandments 
of the Lord, “ Every place whereon the 
soles of your feet shall tread shall he 
yours ; there shall no man lie able to 
stand liefore you” (Dent. xi. 33-25). 
This power for service follows obedi
ence now as certainly as in the days of 
Joshua. God demands entire obedi
ence. To leave anything undone which 
lie requires is to forfeit the secret of 
victory. Turn to Acts v. 32, and read 
the condition of the power which will 
enable you to “ possess every place 
whereon the soles of your feet shall 
tread.” A man once said to Dr. John 
Hall : “ I hear people pray for the bap
tism of the Holy Spirit, but I never see 
that any one gets it.” ” They get all 
they really want,” replied the doctor. 
“ They reach a point where they see 
what it means, and they do not want it 
and the responsibility involved.” This 
is the reason for their miserable piety. 
The light Hashing into the heart reveals 
some fat idol skulking there, which 
they are unwilling to put away ; or it 
illumines the way of self crucifixion and 
trial, which they prefer not to take.

The Divine order is thus stated : 
“ Turn ye at My reproof ; behold, I 
will pour out My spirit unto you, I will 
make known my words unto you” 
(Frov. i. 23). Mark 1 the reproof comes 
first. If that is unheeded, do not ex
pect God to answer prayer. “ Whatso
ever we ask, we receive of Him, becamte 
we keep Ilia commandments, and do those 
things that are pleasing in Uis sight” 
(1 John iii. 22). Faith has no trouble 
under such circumstances. Conscious 
of having obeyed, the lieliever moves 
forward without a single misgiving that 
God will magnify His own Word. In 
grateful retrospect of spiritual victories, 
he can say with Deborah : “0 my 
soul, thou hast trodden down strength. ’ ’ 
Hallelujah I His weakness overthrows 
the world's might. Difficulties are

trodden down and the stout-hearted ur" 
taken for a spoil. That is the baptism 
of the Holy Spirit “ whom God hath 
given to them that obey Him” (Acts v. 
32).

JOSEPH, THE HUSBAND OF MABY.
llv Kkv. C. M. Hurt: [Baptist], 

Franklin, O.
Joseph, the husband of Mary, of irhom

iras born Jtsns, irhn is calUd Christ.—
Matt. i. 111.
JoSKPII, TUK ill's HAND OP MaUT.— 

He does not seem, at first glance, to 
possess much in his own name and 
right. His great distinction, ami the 
reason of his being found In the rec
ord, is, that he is the “ husband of 
Mary." He would not have been here 
at all—his very name would have been 
lost to the world, like those of tens of 
thousands of other Jews of his time, 
had It not been that he was to take 
some little part in the events connected 
with the birth sud early life of Jesus. 
His life has no significance for the 
world, except what it draws from its 
relation to Jesus the Christ. Because 
he has a remote connection with Him, 
his name and character are preserved 
through the centuries. The lustre of 
the humble offices he performed for the 
infant Jesus shines upon his head in 
undying light and makes him known 
throughout all ages.

The truth here suggested is, the tig- 
nijicanceanil calue which indiiiduallices 
derive from their connection with Christ. 
None of our lives differs in this respect 
from that of Joseph. Their chief value 
is determined by the closeness of their 
relation to the person and work of Jesus 
Christ. The memories of none shall be 
worth preserving throughout the eter
nal years of God, except those into 
whose hearts His glory has shined, and 
who have linked themselves by service 
and love with the name and fame of 
Jesus. The world was created for the 
sake of manifesting His glory. “ All 
things were created by Him and for 
Him” (Col. i. 10). The evolution of
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the kingdom of God, through Christ, 
is the deepest meaning, and will he the 
final result of human history. The 
abiding worth of all living will he 
measured by the part it has in Ilis work 
and glory. How life becomes exalted 
by its relation to Him I How wide and 
deep its meaning ! As the dull peak 
and leaden cloud arc touched into re
splendence by the beams of the setting 
sun, so even a simple life, wrought in 
with His spirit and purpose, is made to 
glow with something of His beauty and 
immortality of glory. Strikingly is 
this illustrated throughout the Gospel 
history. Who would have known any
thing of Joseph, and Simeon, and Alma, 
and Matthew, the Jewish tax-collector, 
of Veter and John, fishermen of Gali
lee, of the narrow and incredulous 
Thomas, of Saul, the Pharisee and 
tent-cloth maker of Tarsus, except for 
the relation they all hold to the life and 
work of Jesus Christ V Yea, His glory 
preserves in infamy the names of those 
who set themselves against Him. 
Everything He touches has imparted to 
it immortality of fame or of infamy. 
The very names of the Ilerods, of Pi
late, of Caiaplms, who were only com
mon men, never would have passed the 
narrow boundaries of their provinces 
and generation, had they not come into 
active relation with the life of Christ. 
The memory of their opposition to Him 
and evil characters arc perpetuated in 
an infamy which deepens as the ages 
magnify the glory of Jesus. This ques
tion, then, should be most seriously 
pressed home u[x>u our hearts for an
swer : “ What connection have my life 
and work with Christ and His pur
pose ?" This is the touchstone of 
value. That it is linked with Him is 
the only guarantee that our lifework 
will be worthy and abiding.

There arc at least tiro reasons why 
Joseph should have been chosen for the 
part he bore with respect to the infancy 
and childhood of Jesus. First, he was 
“of the house and lineage of Dadd," 
and therefore satisfied the prophecy 
which had declared that the Messiah

[Dec. ,

suould be born iu the line of David ; 
but this was only a secondary reason. 
There were thousands who, by this 
qualification, were as well fitted for the 
service as he. What we are in our
selves* is always of more importance 
than what ancestors we have had, 
what money we have inherited, or 
what outward advantages we possess. 
The elmraeti r of Joseph was the second 
and important reason for his being 
chosen. The subsequent history shows 
that the guardianship of the infant 
Jesus and 1 lis mother required a man 
of great piety and charity, and of sim
ple, responsible failli. We are told 
that Joseph was “a righteous man." 
In liis piety were rooted all the qualities 
which made him just the nmn needed for 
a most important and indispensable ser
vice. These fitted him for the peculiarly 
difficult and delicate relations he sus
tained to Mary. A prouder nature with 
less piety would have revolted against 
the imputations of dishonor, which the 
circumstances of the case were certain to 
bring upon himself and upon his house
hold. But when, after the discovery 
which seemed the blighting of all his 
hopes, God made known to him the 
facts in the case, incomprehensible as 
it all was to him, he acquiesced in the 
revelation with a simple and satisfied 
faith. There was cheerful submission 
to the strange circumstances, which 
must, iu the minds of many, cast over 
him suspicions which could never, per
haps, lie wholly removed. A sincere, 
trustful, tender-hearted man, he was 
well fitted to be the head of the home 
in which the Holy One was to be reared, 
and to be the guardian of His early 
years. The subsequent journeys and 
escapes, so important for the life of the 
wonderful babe, showed that Joseph's 
strong and responsive faith was the 
quality of greatest importance for the 
guardian of the infant Redeemer to 
possess.

Joseph illustrates the mpreme mine 
of character for service ; especially of 
character that is bound by living faith 
into close union with God. God’s
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choice of him Is the Divine seal set 
upon the value of these simple elements 
of character. They are, after all, the 
supremo qualities. Learning is wort it 
much, but there is something that is 
worth more. There were learned and 
aide teachers in Israel, who were passed 
by for the humble Joseph. There is 
something more valuable than riches, 
position, and power. There were 
strong and honorable senators, priests, 
and kings in Israel, but Joseph, the 
carpenter, with his sincerity, righteous
ness, and faith, was chosen for services 
which doctors, priests, and kings might 
well have coveted.

Sui'li s ns Joseph’s are the
chief conditions of effective service, for 
it is they which inspite loyalty to truth, 
which impel to obedience, which lead 
us in the line of God’s purposes mid 
providence, which keep our souls In 
communion with Him and open to Hie 
ini s and guidance of Ilis spirit.

A faith which looks to God, trusts 
and obeys, is for all of us, as for Jo
seph, the secret of guidance power. 
“The meek,"—that is, the teachable, 
the submissive, the trustful—” will He 
guide in judgment, the meek will lie 
teach His way” (Ps. xxv. 9). To lie 
guided by the Infinite One is to reach 
the highest attainment and the largest 
success possible to a rational 1 icing. 
God’s Providence is the only strong 
thing, and will ultimately be the only 
successful thing. To be in accord with 
it is to be in unison with the mightiest 
of realities. The faith which opens the 
soul to communion with God and ren
ders it susceptible to the light and 
energy which come from Him is of 
more value for service than high tal
ents. Without it great abilities are 
sure to be misdirected and largely abor
tive in their use. It is that which ren
ders both the talented and the humbly 
endowed lit for services which are sure 
to honor God in deeds of abiding worth 
and glory. There was in England a 
poor Baptist minister who hail a small 
congregation and a small salary. Not 
many people cared to hear him preach,

and, being poor, lie cobbled shoes dur
ing the week to eke out a meagre liv
ing ; but be had a heart o|ien to God, 
fond of communing with Him, and of 
reflecting on llis truth. The windows 
of his soul were all open toward the 
skies. His was a soul coveting instruc
tion and loving to obey. Light from 
God's Word and Providence streamed 
in. The Holy Spirit begot in his heart 
an overpowering conviction of the 
Chu roll's duty to preach the Gospel to 
the heathen—this before the days of ^ 
modern missions. One day in a minis
ters’ meeting, when the question of a 
subject for discussion at the next meet
ing was up, the young man arose and 
proposed that it be the obligation rest
ing on churches of the present day to 
send tile Gospel to the heathen. Imme
diately an old minister of dignity and 
influence rose and exclaimed : “ Sit 
down, young man, sit down ; when 
God is ready to convert the heathen 
world, lie will do so without your help 
or mine.” The question now was, 
Shall William Carey maintain a charac
ter for “ level headedness” by deferring 
to the judgment of the great ones of liis 
time and the spirit of his age, or shall 
he, in loyalty to what he believes to lie 
the moving of God’s Spirit in his soul, 
go forward to inaugurate the move
ment of modern missions and open one 
of the grandest chapters of Christian 
history ? It was the simple element of 
faith and obedience in the soul of Will
iam Carey that carried the day, and 
these proved themselves wiser than the 
wisdom of men and mightier than their 
strength. The cultured Sidney Smith, 
in the garb of a clergyman, sat upon 
the literary throne of his great Review 
and sneered at the fanatical enthusiasm 
of the “ consecrated cobbler," but the 
results, the service the “ consecrated 
cobbler" rendered to God and human
ity, have given us an impressive illus
tration of the truth that simple faith is 
more than culture and genius, or the , 
wisdom of an age. The great mission
ary movement of our own country be
gan in the operation of God’s Spirit in
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the hearts of ft few young men. Go«l 
lms never used miy individual to nr- 
eonipllsli it great work who did not 
have in high degree these simple quali- 
ties of fiiilh in nnd loyalty to i 1 is re
vealed will. In the history of God's 
kingdom almost every movement lms 
liven begun and every important work 
done by persons—ofh n of obscure char
acter—in whom these graves were dis
tinguishing eharneterisl ies.

We often, as Individuals, long for 
opirortunlty to do something more 
worthy of our Christian vailing than 
anything we have yet done. We sigh 
for wealth, or talents, or time ; but we 
need to be assured that these are not 
our greatest want. Much more than 
these, we need hearts in loving and 
constant communion with God—hearts 
open to the teaching of His truth and 
Spirit—hearts ready to walk in trustful 
and hearty confidence in the way His 
Spirit and Providence direct tis. Are 
you ready, brother, to " seek first the 
kingdom of God and His righteous
ness,” to lie guided by Him rather than 
by the spirit of your time, to follow 
His w ill lovingly and loyally as it is r-' 
vealed to you, even though it require 
you to go into Egypt V If so, you shall 
walk in the light, and though you may 
have been a weak and stumbling dis
ciple, you shall become a workman 
whose work shall remain after the test
ing fire, which “ shall try every man’s 
work of what sort it is.” The angel 
of God's guidance finds his way to the 
couch of tile willing disciple, and wills 
pers in his sold the wisdom which shall 
deliver him out of many a trial and lead 
him to services and to the accomplish
ment of purposes he knows not how 
grand.

Let us see in the life of Joseph how 
the very humble life is linked into the ac
complishment of the greatest purpose*. 
Joseph's was a humble sphere and a 
humble service. It was mainly for sev
eral years taking care of “the baby.” 
It took him out of native land into 
Egypt ; it consumed much time and 
greatly interrupted business, but what

|Dk<.,

a service it proved to be ! He had no 
comprehension of its connection with 
tile inexpressibly wide and grand pur- 
|mse of God. Ho was only a willing 
and obedient servant, doing the work 
of each day faithfully, lie preserved 
from destruction ami nourished for 
Gcal the infant Saviour. Take out of 
human history the link of his simple 
piety and earnest faithfulness, and it 
sirnis impossible that Jesus should have 
escaped the murderous vengeance of 
Herod, who came down upon the vil
lage of Bethlehem with the suddenness 
of a thundcrlailt, destroying at one 
blow all the children under two years 
of age. Grand, simple man I I should 
like to take him by the hand, worn 
hard and rough by the saw and plane, 
and say, “ I thank thee, brother, 
friend, for thy simple faith and for thy 
loving service.”

A chain is said to be no stronger than 
its weakest link. A humble life has 
many a time been a link in a chain of 
forces that have blessed a generation or 
large masses. So far ns human instru
mentality is concerned, it was the ear
nest prayerfulness of a Scottish mother 
which gave the work of John Newton 
to the world. There 1ms been no more 
powerful individual force operative in 
Christian history than that of Augus
tine, but wo could not conceive of it as 
possible apart from the prayerful, anx
ious faithfulness of his mother Monica. 
It is said that I)iaz, the Cuban evan
gelist, who is gathering thousands of 
his countrymen under the spell of his 
remarkable Christian eloquence and 
bringing multitudes of them to Christ, 
was himself converted through the lov
ing faithfulness of a Christian young 
lady of Brooklyn. Learning that the 
foreigner was lying in one of the hospi
tals at the point of death, and ignorant 
of Christ, she felt that it was too bad 
that he should die in the “ city of 
churches,” with no one to tell him of 
the Saviour, and herself procured a 
S|ianish Testament—not a word of 
w hich she understood—and going to his 
bedside, read to him the “ wonderful
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words of life.” The truth took liold 
of him, and he went lmek to Ids coun
try the glowing and successful evange
list that he is. When the awards of 
Christian toil arc made at the last day, 
the honors of many a magniliccnt 
worker will be divided and a consider
able measure of them placed upon the 
brows of hitherto unrecognized ser
vants, without whose faithfulness in a 
humble sphere the grander work would 
never have been done. Then these who 
have been “ faithful over a few things” 
will find that their “ few things" have 
been far more vast and beneficent in 
their results than they have dreamed, 
and with joyful amazement they will 
go up to be " rulers over many things.”

Tlie lesson of this survey of the char 
actcr and work of Joseph is the high 
place of the humble life in the scheme of 
Providence and in the philosophy of 
ldstory. It is the lesson of individual 
responsibility. It reveals the large out
come of faithfulness in an obscure 
sphere and of duties that are common
place, when the life is wrought out in 
unison with God’s Providence. After 
all, the voice of the humble witness 
reaches to the ends of the earth, and 
his sphere is bounded only by eternity. 
Tlie worker whose work is 'felt to be 
commonplace and obscure takes a fear- 
fid responsibility if he is unfaithful or 
squanders his opportunity. Consecra
tion to the Divine will, loy. 1 submission 
to His Providence and truth, and a 
heart open to llis Holy Spirit arc our 
only wisdom, since these bring us into 
effectual connection with tlie power and 
Providence of God, which are the 
pledge that the results of our work shall 
he grandly larger than our hope, and 
worthy of the power of God.

LOST OPPORTUNITIES.
Hv Rev. Canon O’.Meare, St. John’s 

College, Winnipeg, Manitoba. 
And ns thy serrant mis busy here ami 

there, hr iras gone.—1 Kings xx. 40. 
Ron the environment of this verse we 

must go back three thousand years. It
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is the close of a long day of battle and 
of blond. The victorious king is rid
ing homeward, when lie sees a man by 
the wayside, dust-liegrimcd, wounded, 
weary, depressed in spirit. The man 
calls to him and tells him of his direful 
plight. During the battle lie bail lieen 
given a prisoner to keep, for whose 
safe custody lie was to answer with ills 
life, and he. had let him go ; and now 
disgrace and death W'cre looking him 
closely in tlie face. The unpitying 
king refuses to rescue him from the 
consequences of his own carelessness ; 
but in thus condemning the suppliant 
soldier to death, the king, like David, 
utters his own condemnation ; for the 
disguise is at once thrown off, and the 
wounded soldier becomes the stern 
prophet of God, pronouncing on Allah 
the sentence of doom for his neglect of 
the trust committed to him, in having 
let Hcnhailad, King of Syria, go instead 
of obeying tlie Divine command regard
ing him.

I have thought, my friends, that the 
acted parable referred to in my text 
might, perhaps, have for us a meaning 
and a message as well as for King Ahull 
of Israel. We have in tlie text, you 
will observe, a trust, tlie failure of the 
trust, and (lie excuse for failure. We 
will think of these three in their order, 
and first of the trust.

A very important trust was given to 
the soldier. And docs not God deal so 
with us ? Which of us that realizes 
the responsibilities of life at all does 
not know that we arc entrusted witli 
many talents, privileges, and posses
sions for which we must give account 
to Him that made us? I cannot tell 
you of all these solemn trusts with 
which our life is full, but I shall speak 
of just a few.

There is the trust of our time. Each 
new day that dawns upon us, each 
hour that rests with us in its rapid 
flight, each of tlie moments which to
gether make up the sum total of our 
existence, each .of these is a trust, not 
to be used at our inere caprice, not to 
be cherished or lost jtm 88 the passing
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fancy takes us. Each (lay, each hour 
is golden with possibilities of good ; of 
good for ourselves, of self-discipline, of 
self-culture, of deepening spirituality, 
of a nearer vision of God ; of good for 
others, of gentle words and kindly 
deeds, of some task begun for the bless
ing of our fellows, of some seed sown 
which shall ripen at last to a harvest of 
beneficent achievement. Oh ! the sol
emn trust that lies for us in a single 
day—a single day—that messenger from 
God, flying to us from out the darkness 
lief ore, and passing away from us into 
tile darkness behind—that messenger 
whose hands are laden for us with the 
gifts and possibilities of infinite results. 
And if we once lose this trust there is 
no getting it again ; if we let the golden 
grains of time slip through our fingers, 
they drop away from us forever into 
the great ocean of the irrevocable past.

Is not time, then, a trust to be kept 
sacredly and used wisely ? “ We
should count time by heart-throbs ; he 
most lives who thinks most, feels the 
noblest, acts the best."

And if tile parts of our life are thus a 
trust, what shall we say of life itself in 
its entirety ? What tremendous possi
bilities of weal or woe arc bound up in 
(lie small compass of a single life ! 
There have been lives which have 
moulded the destiny of nations, lives 
that have changed the currents of his
tory, single lives that have made exist
ence a better and sweeter and nobler 
thing for millions of the race. And 
what infinite possibilities of power there 
are even in unnoticed and ordinary 
lives. Tile mother may so live her life, 
so keep her trust, that her children and 
her children's children shall scatter in an 
ever-widening circle the light and love 
they learned from her ; the faithful 
wife may so realize the trust of her life, 
that from her sympathy and counsel 
the husband shall catch an inspiration 
which shall make his life, in turn, one 
great harmony of true and noble service 
for his fellows and his God. The 
teacher may so realize the trust of his 
life, that the principles of truth and

right which fill his heart shall become 
infinitely fruitful for good in the lives 
of those who, from year to year, come 
beneath his influence. There is no life 
that is lived that is not in itself a great 
and tremendous trust, to be used and 
guarded for our God and King.

But if this be true, as it is, of the life 
that is bound within the two shores of 
birth and death, what shall we say of 
the trust of the soul itself—the soul 
whose unending life reaches far on into 
the unknown eternity beyond the 
grave—the soul, that spark flashed forth 
from the fire of Eternal Being, ray of 
light let down to earth from the Central 
Sun of Universal Existence ? Oh, what 
a trust is this ! Not, as with the wound
ed soldier, a trust of death, but a trust 
of imperishable, inextinguishable life. 
The soul, with its wondrous talents, 
with its fine fancies, with its heaven
ward-soaring powers—“ the soul, in 
action how like an angel, in apprehen
sion how like a god"—the soul stamped 
witli the very image and likeness of the 
Omnipotent Himself ! We talk of the 
sacred trust of human life ; we speak of 
the tremendous responsibility of the 
engineer of the railway train, of the 
captain of the ship, of the leader of an 
army, because to them is entrusted the 
holy charge of human lives ; but each 
one of us has a responsibility far more 
tremendous than any of tlnse; for to 
each of us is entrusted, for eternal weal 
or for unending woe, a human soul—a 
soul to be brought to Christ for pardon, 
to be washed in Ilis blood, to be sunlit 
with His presence, to be strengthened 
with His power, to be consecrated to 
His service, and, at last, to be set, as a 
gleaming jewel, in the coronal of Ilis 
everlasting glory ; or, a soul to be 
stained deeper and yet deeper with in
creasing guilt, to be overmastered more 
and more by the strong tyranny of 
sin, to wander farther and yet farther 
from its God, as the years go on to 
trample out utterly the lingering image 
of its Maker, and, at last, to be shut 
out forever in the dark despair of an un
ending woe. That is the trust that you
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mill I have to keep, my frirmls. Such, 
then, arc the various trusts that the 
great Captain bids us keep for Him 
through the stress and strain of the long 
battle of life.

Pass we now to speak, in the second 
place, of tlic failure of the trust. “ As 
Tliv servant was busy livre and there, 
and lie was gone.” “ He was gone," 
what a sad story these words suggest ; 
a charge neglected, a duty unfulfilled, a 
bitter loss sustained, a dire doom In
curred. This they meant to Ahnb ; 
this they mean to all to whom they 
may apply. “ It is gone,” what a sug
gestion of inconsolable regret there is 
in these words. Some trusts once gone 
may be recovered : lost health may be 
restored, friends alienated may be won 
back again ; but in life there arc some 
utterly irreparable failures. The boy 
at school, who has wasted Ills youth In 
idleness, who has given to pleasure and 
to trilling the hours that should have 
been given to study, through all life 
goes handicapped by the irreparable 
loss of those infinitely fruitful hours of 
youth. A young man grieves the fond 
heart of a loving mother by carelessness 
or sin ; he wanders away, perhaps, into 
other lands, and by silence and neglect 
breaks the tender heart he has so deeply 
shadowed ; and then, perhaps, he comes 
to himself, and lie says, ” I’ll go home 
and make up for my hard neglect by 
special tenderness and care and when 
he gets home he finds that she is gone ; 
that there is now no chance for his late 
atonement ; that no word of love can 
now reach and heal the mother’s sore 
heart ; no deed of repenting tenderness 
can brighten the closed life that was sad
dened by his sin ; and down the dark
ened halls of his remaining life there 
echoes ever the wailing cry, “ Too 
late ! too late !"

And, then, there is the sacred, solemn 
trust of life itself : how unutterably 
sad for those who, ns they draw near 
its bound, have to say to an enquiring 
conscience and a questioning God, 
" Thy servant was busy here and there, 
and it is gone." Let us try to realize

what this means. Let us suppose the 
case of a man of whose life this sad ac
count has to Is: given. Look forward ; 
his life has come to its end, the long 
day of battle is over, and the shadows 
arc closing fast around him ; wounded 
with tlic strife, dusty with the manifold 
defilements of the conflict, weary with 
the struggle, lie seats himself on the 
farther edge of life’s great battle-field. 
The inevitable hour draws near ; he 
knows that he is going to die ; and 
then lie bethinks himself of his trust, 
of the life lie should have lived so well, 
and w hich lie has wasted so utterly ; 
of all the possibilities for good which 
were in his hand, and which, one by 
one, have gone from him unguarded 
and unused ; and then he too, like tlic 
wounded soldier, makes his moan, the 
moan that is dreariest of all, the moan 
whose bitter wail of unavailing regret, 
if heard in heaven, might mar the an
gels’ rejoicing song ; the moan that has 
gone up again and again from many and 
many a gloomy death-bell, the moan 
for a lost and wasted life. Such the 
trust, such some of its most signal fail
ures.

Pass we now, in the third place, to 
speak of the excuse for failure : “ Thy 
servant was busy here and there, and it 
was gone." Now, murk you, the ex
cuse was not, “ Thy servant was busy." 
That would have been in one sense a 
justifiable plea, and not a lame excuse. 
For life, for the best and the noblest, is 
always a busy thing. We are in a busy 
world. Around us we hear on every 
side the breaking of the unresting 
waves of human industry anil human 
toil. Stand on the corner of one of the 
streets of some of our great cities, and 
mark the rushing river of humanity 
that sweeps by you in a single hour, 
and you will sec that men everywhere 
arc busy ; nay, to be busy seems to be 
increasingly the necessity of existence 
in our modern life. Whether it lie for 
himself, for his family, for his country, 
or for his God, the man in these days 
who would accomplish anything that 
shall be wortli the doing must needs
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be a busy man. Why ; we arc in the 
midst of an environment of ceaseless 
industry. Nature is busy, the wheels 
of her great workshop are never idle. 
The sun, the tides, the winds, the cease
less death and life, the continual re
newal and decay of the changing sea
sons, the perpetual movements of the 
pauseless planets, all tell us that Nature 
is busy always. And if we lift our eyes 
and thoughts, above the skies, above 
the stars, to the heavenly city itself, 
there, too, we And the truest and no
blest industry ; for, of the angels we 
are told that " they rest not day nor 
night now filling heaven with the 
seraphic harmonies of their immortal 
song ; now winging through the im
mensities of space to bring comfort or 
protection to the sons and daughters of 
men.

So, you sec, it is plain that the hav
ing been busy is not the excuse that we 
have to consider. Now notice what 
the excuse really was, *' Thy servant 
was busy here and there." I think 
that this being busy here and there 
may fairly be taken to mean that desul
tory and utterly unsatisfactory kind of 
being busy in which so many waste 
their days and miss their chances of 
good ; the busy idleness of the restless 
child, not the busy industry of the 
thoughtful and high-purposed man. 
Now is it not just this serious trilling, 
this spending of our energies on lesser 
and lower objects, and so withdrawing 
them from higher and truer and more 
lasting occupations-is it not just this 
that will account for half the failures 
of life f The two great wants in this 
habit of life are the want of a continu
ous purpose and of a true and worthy 
object—a purpose that shall bind all 
our multiplied actions into one, and so 
give to our energies and our life that 
true unity in which alone lies strength ; 
an object great enough and good 
enough to lend inspiration to flagging 
energies and attractiveness to the most 
trivial tasks needed for its achievement.

The hoy at school who has no strong 
purpose of self-culture, no high object

of true self-advancement will fritter 
away his time in a useless and trouble
some trifling far worse for him than 
absolute inactivity itself. The man 
who, in life, is busy here and there ; the 
man who seeks to sail his sldp across 
the sea of existence without the unfail
ing trade wind of a strong and consis
tent purpose, without the guiding com
pass of a high and worthy objort, will 
be tossed hither and thither on the un
quiet waves of every chance pleasure 
or fancy or caprice that meets him ; w ill 
never reach a haven of achieved suc
cess, and, at last, will add his life to 
the dreary wrecks of wasted lives with 
which the shores of time are strewn.

This, then, is the meaning of the ex
cuse of “ being busy here and there 
it means the spending our energies and 
wasting our time on unworthy objects.

And this, my friends, in the saddest 
sense of all, is the excuse that will make 
thousands at the last miss utterly their 
chances of eternal life. Of those who 
make what Dante calls “the great re
fusal of those who fail to accept the 
offers of salvation held out to them in 
the Gospel of Christ, there are not 
many, I fancy, who do so deliberately 
and of set purpose. The invitation is 
so pressing ; the Divine Saviour is so 
loving in llis pleading ; the way is so 
open and so plain ; the offers of mercy 
are so full and free, that there arc not 
many who deliberately and consciously 
put these things from them, and choose 
the sentence of eternal loss ; they do 
not put them away, they simply put 
them off ; they arc busy here and 
there ; their life is filled with what, 
compared to the great issues of eter
nity, arc but solemn trifles. The pleas
ures of a passing world, ambitions that 
fail in their very achievement, hopes 
that fade and die away in presence of 
the realities of death, or even perhaps, 
occupations and duties nobler than 
these and yet unblessed of God, because 
not touched and glorified by any 
thought of His will—it is this, the being 
so busied with the affairs of time and 
sense as to neglect the far graver issues
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of eternity—it is this form of “ being 
busy here and there’ ’ that accounts for 
a great deal of the sinful rejection of 
Christ.

Friends, is it Unis with any of you 
A Divine and Holy Guest, the Spirit of 
God, came to you in childhood, and 
lias been pleading with you and striving 
with you since then. Arc you keeping 
Him, listening to His voice, looking to 
llis guidance, leaning on his strength, 
longing for His gracious gifts ? or are 
you grieving Him by a continual re
jection of your Saviour's preferred 
mercy ; are you hardening your heart 
against His pleadSgs '! Oh, take care, 
lest at last the grieved Spirit fold His 
wings for tinal flight, and you be left 
to appear before the judgment bar of 
your God with the soldier’s miserable 
plea, “ Thy servant was busy here and 
there, and He was gone” ! Oh friends, 
when you and I draw near the liourne 
of life, when we have to pass the bound 
of being, I know that we shall have lost 
many things ; if we have gathered 
wealth, it may have gone again ; our 
health may have fled ; our dearest 
friends may have passed away ; the road 
of life may be marked for us with 
graves—sail milestones to tell us of the 
vanished years ; but whatever we do 
lose, let us keep and cherish evermore 
this Divine Guest ; by His power we 
shall set our backs upon a darkened 
and sin-stained past, and our faces to 
tlie sunrise of a new hope and a new 
life ; by His power we shall pass the 
waves of death ; by His power we shall 
stand at last, clad in the garments of a 
Saviour’s spotless righteousness ; by 
His power the battle cries of this life 
shall merge in the triumph song of the 
next ; by His power the sword of earth
ly conflict shall lie exchanged for the 
crown of victory and fadeless rest.

God may at times move slowly ; He 
never moves backward. His crescent 
is ever filling.

“I am the first and the last,” says 
Christ, and His love partakes of that 
eternity.

BE&imna.
By George D. Armstrong, D.D., 

LL.D. [Presbyterian], Norfolk, 
Va.

Thin day will I begin to put the, dread 
of thee and the fear of thee upon the 
nation» that are under the whole 
heaven.—Deut. ii. 25.

Every work must have a beginning. 
Even in the case of Jehovah, though a 
work may have been long determined 
upon, and its execution rendered cer
tain by explicit promise—as the giving 
of Canaan to the Israelites for a quiet 
possession, referred to in the text— 
nothing is actually accomplished until 
a point is readied at which Jehovah 
says, “ This day will I begin.”

In the case of man and his works 
many a fair project fails and many a 
good purpose is never accomplished 
simply liecause the point is never 
reached at which the projector says : 
“ This day will I begin.” Especially 
is this true of that greatest of all works 
which man has to do in this world, the 
saving of his soul.

My unconverted hearer, you who 
have a soul yet to be saved or lost for
ever, you knowr full well that this, 
life’s great work, is all before you as 
yet untouched. You do not doubt the 
Gospel statements that ‘ ' Christ Jesus 
lias come into the world to save sin
ners” (1 Tim. i. 15), that “ He is able 
to save them to the uttermost that come 
unto God by Him” (Hcb. vii. 25), that 
on God’s part “ all tilings are now 
ready” (Luke xiv. 17) ; and that, in 
view of these facts, God calls upon you 
in the words, “ Behold, now is the ac
cepted time ; lichold, now is the day of 
salvation” (2 Cor. vi. 2). “ To-day if 
ye will hear IIis voice, harden not your 
hearts” (Heb. iii. 7) ; that with refer
ence to this work of saving your soul 
the Holy Ghost says, ever to-day, 
never, to-morrow. Why not, then, 
here and now say, with honest purpose, 
and looking to God for help, “ This 
day will 1 begin f"

I. To this appeal some will object—
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honestly, ns they understand the mat
ter—' 11 have no feeling on the subject 
of religion, and in this condition how 
can I begin ?” To this I reply :

(1) The Scriptures nowhere teach, by 
example or precept, that a sinner must 
have feeling, in the sense of emotional 
excitement, in order to begin this great 
work—as a preparation for coming to 
Jesus. The Apostle Matthew was 
found by Jesus “ sitting at the receipt 
of custom,” engaged in the every day 
business of life, “ and lie saith unto 
him, Follow Me. And he arose and 
followed Him” (Matt. ix. 9). The 
Ethiopian eunuch was sitting in his 
chariot, quietly reading the Scriptures 
ns he journeyed homeward, when, under 
tire teaching of Philip, he was enabled 
to say, "I believe that Jesus Christ is 
the Son of God and, having been 
baptized, “ went ou his way rejoicing” 
(Acts viii. 37, 38). There is no one of 
our modern hymns more thoroughly 
scriptural in the lesson it teaches, and 
for this reason more generally accepted 
by evangelical Christians than the one 
beginning

“ Just an I am, without one plea 
But that Thy blood was shed for me,
And that Thou bld’st me come to Thee,

U Lamb of tiod, I come.”

(2) The deep emotional excitement 
which sometimes precedes a sinner's 
com g to Jesus has nothing gracious 
in it—is no part of that repentance 
v. , ich the Scriptures and an enlightened

mscicnce demand of the sinner.
' ' Some one may be ready to say. All 
admit that none ever came to Christ 
until he experienced conviction of sin ; 
but I have no conviction, or none worth 
mentioning. Oh ! if I could experi
ence some tender relenting ; if I could 
get this adamant heart broken into 
contrition ; if I could even feel pungent 
pain or alarm on account of my sin.,, 
my case would not appear so hopeless ; 
but how can I come to Christ with this 
blind and stupid heart ? Now, my 
friend, I beg you to consider that this 
blindness and unyielding hardness is 
the very core of your iniquity ; and to

be convinced that you are thus blind 
and stupid is true conviction of sin. 
If you had those feelings that you so 
much covet, they would not answer 
the end of conviction, which is to show 
you how sinful and helpless your con
dition is. But if you felt as you wish 
to feel, you would not think your 
heart as wicked as you now see it to 
be. And the truth is, that you arc now 
in a I letter situation to come to Christ 
than you would be if you had less con
viction of the stubbornness of your 
heart.”—Dr. Archibald Alexander.

II. IIow shall I begin this great work 
of my life? “ What must I do to bo 
saved ?” To this question but one an
swer can be given. “ Believe on the 
Lord Jesus Christ, and thou shall he 
saved ” (Acts xvi. 31), and believe with 
“ a faith made perfect by works for 
the Scriptures testify that “ Him hath 
God exalted, with His right hand, to be 
a Prince and a Saviour, for to give re
pentance to Israel, and forgiveness of 
sine” (Acts v. 31) and further, “ There 
is none other name under heaven given 
among men, whereby we must be 
saved” (Acts iv. 12). As you well 
know, repentance a.id the forgiveness 
of sins lie at the very beginning of the 
Christian life. For them, “Come to 
Jesus. ”

Do you ask what is meant by the 
words “Come to Jesus”? I answer, 
they are plain, simple words, and mean 
to-day just what they meant 1800 years 
ago. You find no difficulty in under
standing the record, “ And there came 
a leper to Him, beseeching Him, and 
kneeling down to Him, and saying to 
Him, If Thou wilt, Thou cans! make 
me clean. And Jesus, moved with com
passion, put forth His hand, and 
touched him, and saith unto him, I 
will ; lie thou clean" (Mark i. 40, 41). 
It was to Jesus, as God, this leper 
came ; for the belief was a settled one 
among the Jews that God alone could 
heal the leprosy. Now, as God, Jesus 
is as present here on earth to-day as He 
was 1800 years ago ; and we can come 
to Him, and speak to Him, and He can
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hear and answer ns as really and readily 
now as then , and we have the assur
ance of His Word that “ He is the same 
to-day, yesterday, and forever” (Heb. 
ill. 8).

This prayer of the leper, and that of 
the publican, “ God be merciful to me 
a sinner” (Luke xvlil. 13), and that of 
the father, who, when our Lord made 
the healing of his demoniac child de
pendent upon his faith, “ cried out, 
and said with tears, Lord, I believe ; 
help Thou mine unbelief” (Mark ix. 
24), are all three, prayers which when 
first offered, as recorded in Scripture, 
were at once heard and answered, and 
as such they have been recorded for 
our instruction ; they are all three, 
prayers which have been offered many 
thousands of times since by sinners 
beginning “ to work out their salva
tion,” and who, “ God working in
them, ” have accomplished that work. 
Consider them carefully, and see if you 
cannot honestly make them your own.

(1) If Thou wilt. Thou run at make me 
clean.” You know that sin is working 
death to your soul, just as the leprosy 
was working death to the body of the 
poor man who first came to Jesus with 
this prayer. You are satisfied that 
God can—and He alone can—save 
you from the deadly power and guilt 
of sin. You believe that He has saved 
others, and that, moved with compas
sion, He may save you. You could 
say all this honestly to me. Why not,
then, say it to Jesus ?

(2) “ God be merciful tome a sinner.” 
Grace is favor to the undeserving ; 
mercy is favor to the ill-deserving. 
Mercy is what you, a sinner, need ; 
and it Is God’s mercy ; for who can 
forgive sin but God only. When God 
would make known Ills name to Moses, 
even amid the terrors of Sinai, lie did it 
in the words, “ The Lord, the Lord 
God, merciful and gracious, longsuffcr- 
ing and abundant In goodness and 
truth” (Ex. xxxiv. 6). Why not take 
Him at His word, and cast yourself 
upon His mercy ?

(3) “ Lord, 1 believe ; help Thou mine
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unbelief.” The Gospel makes your 
salvation dependent upon your failli. 
You ought to believe Jesus when He 
says, “ God so loved the world that He 
gave His only begotten Son, that wno- 
soever helieveth ill Him should not 
perish, but have everlasting life” (John 
iii. 16). And in a certain way you do 
lielievc Him ; and yet you are conscious 
of a strange, unreasonable, wicked un
belief which mingles with your faith ; 
and because of this you shrink from 
coming into the presence of a heart- 
searching God. Many have felt just as 
you do, and like the father who first 
offered the prayer, have come to God 
with their trouble, and He has an
swered their prayer. All three of these 
prayers are prayers you can honestly 
offer, and they furnish you a definite 
startinir-point. Why not now say, 
with honest purpose, and looking to 
God for help, “ This day will I begin.”

UNDERSTANDING) THE WORD.
By Michael Burnham, D.D. [Conoiii:- 

oationalist], SrmxoriELD, Mass.

Understandest thou irhat thou nudist ?— 
Acts viii. 30.

Tnrs is a query of Philip addressed 
to the eunuch, a proselyte of the Jew
ish faith on his way from Jerusalem to 
Gaza. Philip is sent of God to meet 
him. The question implies that the 
Scriptures might not be understood. 
The eunuch admits his ignorance and 
desires instruction. We know the re
sult. We now have only to do with 
the question. The Word of God is 
not a sealed liook, but we need to use 
all the light we can gain, and we ull 
need instruction. There arc helpful 
methods. Scholarship has its place. 
Light from above and light all about 
Us may be ours.

First. Notice the preliminary fact 
that the Scriptures challenge investiga
tion. ” Let us reason together,” says 
Isaiah. The Bible is a definite and 
positive force. You can no more elimi
nate it from the world's life than you
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can take oxygen from its atmosphere, 
or Columbus ami Constantine from its 
history. The life and words of Jesus 
invite, demand intelligent study.

Second. These Scriptures are a 
growth. The Word of God is not 
“dropped ready-made from heaven.” 
Currents of Hebrew life run through 
the Old Testament and those of Greek 
life through the New Testament. 
There is progress of doctrine, as Bernard 
has shown. A child can understand its 
history before he comprehends its re
vealed doctrines. Here is shown the 
conflict between right and wrong in all 
ages, the sure victory of one and the 
overthrow of the other. God is seen 
an ally whether In the den of lions with 
Daniel, or on the isle of Patmos with 
John.

Third. Our understanding of the 
Word is a grow th. We must get more 
and more the true perspective. We 
must learn to read each book in the 
light of its social environment, and see 
the stamp of the people and the times ; 
more than that, too, we must see the 
stamp of the Divine author. God is 
tlie God of Greek and Hebrew alike. 
He used these media. He put the seed 
of truth into the authors, and in sundry 
times and diverse manners revealed His 
thought and purpose to men. As the 
truth of immortality, forexamplc, grew 
from its twilight stage in the earlier 
books to the fulness of day in the later, 
so men’s understanding of the Bible en
larges as they come to know more of 
God.

The stamp of the natural and of the 
supernatural, as well, is seen. What 
God permitted in one age He frowns 
on in another. Man marches into new 
and larger obligation as the ages go 
on. The work of Christ stopped not 
at Calvary, or at Olivet, but He is 
still at work setting up a kingdom 
which shall never be overthrown. 
Now we come to certain vital points.

I. What rules of interpretation are 
we to adopt t

II. What perils do we encounter ?
1. At the outset we assume the fact

that the Word is not a scaled volume, 
but a plain liook, in the study of which 
reason, common-sense is needed, na
tionalism enthrones reason above the 
Bible, we need not go to the other ex
treme and ignore it. Truths here arc 
just as truly settled as in science. We 
find in geological epochs certain physi
cal conditions related to the existence 
of life. We find necessary facts in 
the Scriptures. Things, indeed, there 
are which arc hard to be understood, 
but we need not magnify difficulties 
into doubts. To recognize difficulties 
is not sinful, but doubt, at least, is not 
holy. We are to remember that God 
is not limited to our comprehension of 
Him. We cannot rule out all difficul
ties. Faith 1ms its p’acc as well as rea
son. God’s way is in the sen, but He 
comes to the surface. The cable Is hid
den in tlie depths between continents, 
but it speaks to us at the hither end. 
God speaks to us out of darkness. He 
appeals to our reason. The laws of 
our mind are as sacred as those of 
Sinai. Even in the miracle there is a 
fitness. It is a mountain that quakes 
and a bush that burns. A monster fish 
swallowed Jonah. Such monsters are 
found in our day, but the miracle was 
in the prophet’s preservation. This is 
not all. We go further.

2. The Scriptures, in the next place, 
appeal to our moral nature, the con
science, affections, to hope and fear. 
Christ says, “ I will tell you whom ye 
shall fear.” The fear of God is the 
beginning of wisdom. Love, too, lifts 
the veil from many a mystery. This 
is true in even human friendship, but 
in a grander sense love is an interpreter 
of God. We quarrel with the facts of 
His character and government until we 
learn to love Him. Then all grows 
plain.

The Word of God meets the soul’s 
yearning for pardon. Penance and 
the confessional show how strong this 
desire is. Christ says, “Come unto 
Me.” Tlie cry of man in all lands and 
in all ages has been, “ Show us the 
Father.” In the Scottish Highlands a
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man once met a shepherd and put 
the one query, “ Do you know the Fa
ther ?" and left him. Years afterward 
they met, and the shepherd’s glad ex
clamation was, “ Nm I know the Fa
ther."

The conscience of Felix was appealed 
to, and he trembled. Christians need 
to make their consciences more discrimi
nating and sensitive. We can cultivate 
the moral sense us we train any other 
faculty. We can seriously apply the 
sanction of God's Word to our actions 
and our thoughts. The avaricious 
man, the lawless transgressor, the har
dened offender, by looking irto this 
mirror will see himself in some degree 
as God sees him. A keener conscience 
is an imperative need in the Church to
day and in the world at large.

3. Again, we are to interpret the 
Word of God in its unity and rest upon 
it as God’s truth, not content with frag
mentary facts. Faith and reason are 
alike active. Failli is always reason
able, though it be above reason. The 
human and the Divine sides are seen in 
revelation as in the nature of our Lord. 
The supernatural is in the natural, and 
the natural in the supernatural. We 
never have seen one who has risen from 
the dead, hut faith, “ the substance of 
things hoped for," gives foundation 
for a hope full of immortality. The 
soul asserts itself above the sense. The 
action of faith is natural and it is con
clusive. Our spiritual universe is more 
than one story high. We cannot leave 
out belief in a future existence. Deep 
and reverent scholarship shown in the 
study of Divine truth has always been 
honored of God. We ought to he con
tent only in a large outlook.

II. Perils in methods of interpreta
tion.

1. Some come to the Scriptures for a 
purpose and bend it to a theory. This 
is true not only in theological contro
versy, but in the perversions of truth in 
common experiences of life. But " no 
Scripture is of private interpretation. ” 
It is on a higher than human plane, and 
to be humbly, candidly studied.

2. Others come to the Scriptures with 
a captious spirit to pick out faults and 
errors. They use their wit and satire 
on Moses, or complain of the impreca
tions of David. They point out sup
posed blemishes in Christianity, and are 
silent us to its purity and power. They 
point to the thumb-screw and stake, 
but say nothing of the martyrs who 
were faithful unto death.

8. Some cultivate a merely intellec
tual, speculative knowledge, and know 
nothing of the Gospel as the power of 
God unto salvation.

4. Others are literalists. They make 
a great deal about the horses in Revo
lution and their color. They say that 
“ everlasting” applied to hills does not 
mean eternal, and therefore it cannot 
mean eternal when applied to the future 
state. They point to the Lord’s Sup
per as a standard of action and say, 
“ No woman was present at its institu
tion ; shall we admit any now ?” They 
do not recognize that baptism sometimes 
means suffering and at other times the 
application of water.

5. Olliers, still, go to the opposite ex
treme and spiritualize everything. I 
heard a man in my own church com
pare David when, little more than a 
freebooter, he gathered discontented 
men to the cave of Adullam, to Christ. 
I was shocked, yet did not doubt the 
honesty of the man. It is a puerile 
and a perilous course to thus misuse 
the Word of God in any of these meth
ods. We are to come seriously to this 
volume to And God in all its parts, to 
wonder and adore. We are to seek to 
know what it commands us to do with 
full purpose of obedience. Free from 
all indocility, we are to yield our thought 
and life to :fr teachings. God will 
guide the meek in judgment. They 
shall understand His ways.

Finally. The Bible advances as a 
pos'tive revelation, definite and fixed, 
while science every year abandons one 
theory after another. The Gospel is 
carrying on steadily its work of reno
vation in the individual and State. 
Dropped on Pitcairn’s Island, I lie Bible
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worked a marvellous change in the 
hearts and lives of the people, and this 
has been repeated the world over, for 
it is agreeable to reason, it satisfies the 
moral nature. There is nothing grander 
than the sublime expression with which 
the Bible begins, “ In the beginning 
God I" “ It fills all my horizon,"said 
an aged saint to me, referring to the 
plenary satisfaction of the Word of 
God. It stirs our moral life by teaching 
the truths, “ I ought to love and rever
ence my Maker ; I ought to love anil 
serve my fellow-man.” The Bible 
opens a glorious life beyond and assures 
us that if we know and love and obey 
the truth, wo shad hereafter he kings 
and priests unto God and reign for
ever. Take, then, this Word, study its 
pages, and make it a lamp to your feet 
and a light to your path. In the keep
ing of its precepts there is great reward.

A CHRISTMAS MEDITATION.
By Rev. E. A. Bradley, H. I). [Epis

copal], Brooklyn, N. Y.

That you rjvy may be full. —John xvi. 24.
Let this lie the Master’s word to you 

this morning, rejoicing as we are in the 
anniversary of the day accepted as that 
of His birth. The earliest Christians 
could hardly let the season pass un
noticed. Chrysostom in the fourth 
century speaks of the great joy which 
lielievers from remotest times had ever 
expressed in the event. The Church 
has preserved sermons that were 
preached at Christmas ns far back as 
the end of the s-cond century. Ser
vices began at midnight with the Holy 
Communion. Two other services fol
lowed. The prayers, also, which arc 
preserved reveal the temper of the occa
sion. The advent's blended with the 
second coming of the Lord in glory 
everlasting.

It is meet for us in these latter days 
to celebrate the festival, both in the 
sanctuary and in the home. Angels 
sung the song “ Glory to God, peace,

good-will toward men,” for peace 
comes through the reunion of forgiven 
souls with God, through our Lord 
Jesus Christ. All nations join in this 
festival. It is humanity's hour. The 
marts of trade are closed. Would that 
we could stay, for one brief day the 
hurrying machinery which drives onr 
maddening life, close up every haunt 
of sin to the lowest den, hush every 
sigh, and dry up every tear, bidding 
every soul enter into the blessed peace 
of God.

This day is monumental. Every 
page of Scripture points to it, for it is 
the central point of history. What is 
it to us that kings have reigned, em
pires risen and fallen ? What to us 
that migrations and conquests have fol
lowed each other, and one chapter after 
another of history has been opened to 
our view V Often a finger cut is a 
more vivid fact to our thought than 
the story of Napoleon. But here is an 
event that has a personal significance 
anil relation to us, beyond all the 
chances and changes recorded in his
tory. Before the manger of Christ all 
bow\ Men below and angels above 
join in lowly and loyal worship. Christ 
is, or should be, everything to us. 
From out that humble cattle-shed stream 
influences as widens eternity. Inti'a 
Lord Jesus we see the centre of history. 
Here mercy and truth have met to
gether, righteousness and peace have 
kissed each other. In this event all 
days find their significance. Without 
the Incarnation life would be a mystery 
and a failure ; but with the knowledge 
of Christ and of His redemption, w 3 

may lift our Gloria in Excelsis, joining 
our jubilant melody with the sinless 
ones on high.

Human love is made godlike by the 
hallowing love of Jesus in the heart. 
Who to-day can keep back his heart 
from his fellow-man ? Beautiful in
deed is it to see the people hastening 
along our avenues or in the vehicles of 
travel with their gifts to others, particu
larly to the poor and to God's little 
ones. How the crust of selfishness
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should melt in the recognition of tins 
festivnl and in its worthy observance I 
In little acts of kindness and in little 
deeds of love we nourish the Christ 
life in our own souls. Who does not 
say to his fellow to-day, ‘ ‘ Merry Christ
mas.” I would repeat it to you with 
all my heart, or rather say, “ A blessed 
Christmas,” blessed with the conscious
ness of Christ’s love in your soul and 
the hope of heaven before you. This 
is impossible to realize without the re
ception of Jesus into the soul. How 
bleak and black is life without Him !

Enter, then, into the true spirit of the 
day. Show your .jve by your life— 
your love first and supremely to your 
Heavenly Father and then to your fel
low-man. Oh, who can keep his heart 
from Him, or from all human life, re
deemed and enriched by Love Divine ? 
May God bless you with every good 
gift, but above all with Himself, that 
your joy, indeed, may be full ! Then 
when you have sung your last Christ
mas song on earth, you may rise to take 
your place In that heavenly fellowship 
and rejoicing, the rapture of which 
even the angels themselves will be un
able to comprehend.

THE FULNESS OF 305.
By J. M. Ludlow, D.D. [Presbyte

rian], East Obanqe, N. J.

For in Him dieclleth nil the fulness of 
the Godhead bodily.—Col. il. 9.

Common Objection to the Doc
trine.—A man is too insignificant a 
creature to contain the Creator • the 
finite cannot hold the infinite.

This incredulity comes
1. From a misapprehension of what 

is meant by “contain.” It does not 
mean to limit. Thus, all the compo
nents of light arc contained in, i.e., pos
sessed by the slightest glimmer of 
light from a needle’s point, as well as 
in the world-filling blaze of the sun in 
which I hold that needle. So a man 
may be the “ brightness of the Father's

glory and the express image of His 
person,” in the sense of fully revealing 
Him to us, without assuming to limit 
the Divinity to human form.

2. From confounding the idea of 
humbling with that of degrading things, 
so different as to be often contradictory. 
David Livingstone humbled himself, 
but did not lower himself when he left 
the environment of his English home 
and partook of life among the almost 
dehumanized Africans. Which is 
grander, an angel seated on a star, en
robed in all the cold splendors of mere 
position, or an angel following with 
loving eye and helping hand the tiniest 
bit of humanity V

3. From misapprehending man ’» rela- 
tiie imition in the scale of being. As
suming that God would reveal Himself 
in any form, what higher form of crea
tion do we know of than man ? Physi
cally he is the finest piece of mechan
ism in the world. Man's body is the 
archetype is all the animal world, and 
the animal of the highest grade of cre
ated things we have seen. Then how 
much man outranks physical creations, 
by reason of his endowment of thought, 
affection, will, hojic, and the spiritual 
powers 1 If God would tabernacle 
anywhere, w hy not in man, the most 
glorious tabernacle He has built V If 
the Divine light would reveal itself by 
illumining anything, why not that 
brightest thing in all the world, a 
human soul 1

4. From regarding Jesus as merely a 
common man. His intellect was the 
finest ever known. Untaught by the 
schools, rising from the carpenter's 
bench, while still in youth, He stood 
and taught the ages. His moral char
acter wras perfect and has charmed all 
generations. Besides,Ilisliuman nature 
was especially prepared for Him, that 
it might be the vehicle of Divine reve
lation. “ A body hast Thou prepared 
for Me,"etc.

!

Don't be afraid to expert from God. 
. . . His infinitude will exceed your ex
pectation.— McDonald.
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fob the pbize.

The Magnetism of Sin.
And pitched hin tent Uncard Sodom.— 

Gen. xiii. 12.
Introduction.—“ And pitched "— 

who pitched ? “ Toward Sodom"—
where and what was Sodom ?

The magnetism of sin is shown by 
Lot’s conduct as expressed in the text.

I. That conduct finds its explanation 
in the man himself, in the susceptibili
ties of his nature.

(a) No external compulsion forced a 
move in that direction.

I. Abram did not force him. The 
patriarch’s magnanimity is easily read 
lietween the lines. He gives him his 
choice, right or left.

16. Neither did the Canaanite and 
Perizzite.

3. No providence compelled him. 
Abram found sustenance away from 
the breath of Sodom.

(4) No outward constraint can or does 
absolutely compel a man to do the 
wrong thing. Luther, “ Here I stand ; 
I can no other ; God help me.” The 
explanation is in the properties of the 
man’s own mind and heart—responding 
to the magnetic power of sin.

II. His conduct shows a gradual 
progress Sodom ward.

(a) His action the resultant of certain 
opposite considerations.

1. On the one hand conscience, the 
silent influence of Abram, perhaps the 
remonstrances of some in his own com
pany.

2. On the other hand, the fat plains, 
with Sodom for a splendid market ; the 
natural descent to them, the growing 
familiarity with vice. With no re
straints he would have made better time 
on the march, but, thus retarded, prog
ress was slow at first, though soon ac
celerated.

(4) So the chain of sinful habit is 
forged link by link.

Confirmation in sin the result of grad
ual development. Seen in the fasci
nating power of the drink habit. With

out the first step the second will never 
be taken, but the first taken, the next is 
easier, and finally comes the loss of 
self-control. Illustration : Bird within 
fatal sweep of serpent’s fascination.

III. Results of his conduct.
(a) Results (1) to his family in the 

corruption of their morals ; (2) to him
self in loss of peace of mind (“ vexed 
his righteous soul ”) ; in loss of char
acter (his cattle grew fat ; his soul 
grew lean. What real estate in the 
miserable city ever could atone for 
that ?) ; in loss of property—the very 
thing he went to Sodom for. (Fire of 
God’s anger licks up his ill-gotten 
gains. Now it is rich Abram ; poor 
Lot.)

(4) Whatsoever any man sowetli, that 
shall he also reap. Sin brings its har
vest (1) in result to others within reach 
of its influence ; (2) in effects upon the 
soul itself (this the direst result of sin) ; 
(3) in defeating its own purpose in the 
end. Sin and suffering linked by the 
law of heaven ? This not a stage of re
wards and punishments, but in measure 
the rebound comes here, and generally 
comes, as here, in the line of the man’s 
own choice—e.g., Jacob’s cheating, Dan
iel's enemies, the Jews’ “ His blood be 
upon us and on our children.’’

Conclusion.- Every one pitching 
tent in some direction—making Abram’s 
or Lot's choice. W’here arc you pitching 
the tent f What is the trend of your 
life-march ? Plus Ultra.

Self-Examination.
Let a man examine himtelf.—1 Cor. 

ii. 28.
Tue Lord’s Supper a sacrament. 

Roman oath of soldier. At communion 
soldiers are at headquarters to report, 
lie inspected, and receive fresh orders. 
Each should ask :

I. Have I a right to be here ? Am 
I enlisted Î

II. Have Ï the qualities of a soldier ? 
1. Am I obedient 1
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2. Is my obedience (a) unselfish, 
(4) unquestioning, (c) prompt, (d) en
tire, (<) cheerful ?

8. Am I reliable ? Wesley said that 
with three hundred reliable Christians 
lie could shake the gates of hell and set 
God up in the world. Havelock’s 
“ sainls" were known to be always 
ready.

4. Ami watchful ? Our enemy able, 
crafty, without honor.

5. Have I proper discipline f
6. Am I diligent in knowing and 

doing duty ?
III. As a sohFer. what have I done ?
1. Have I conquered myself'?
2. Do I show signs of conflict and 

victory—the fruits of the Spirit >
8. Have I any captives fur my Cap

tain?
IV. What do I want at the table ?
1. To eat and drink simply to get 

spiritually fat ? Soldiers need sinew 
and muscle, not adipose tissue.

2. To appear well before men? They 
judge our lives, not our professions.

8. To get inspiration for better ser
vice ?

4. To get strength, so as to continue 
faithful to the end ?

V. We must be our own examiners.
1. The world or our "brethren cannot 

see our hearts.
2. God does not judge us here. He 

gives means and tests.
3. God will not even examine us at

last. Our own open hearts will lie our 
judges. Celo.

The One Essential,
Sirs, what must Ido to be sated f And

they said, Believe on the I/>rd Jesus
Christ, and thou shalt be saved.— Acts
xvi. 30, 31.

I. Intkoduction.—Two of God’s 
faithful servants thrown into the dun
geon because in love to suffering hu
manity and obedience to God they had 
cast out an evil spirit. Note how the un
godly seem to favor religion so long only 
as it advances their material interests.

But the light of God’s truth can

penetrate prison walls. Though from a 
human point of view Paul and Silas 
can have little hope of escape, yet their 
hearts are full of praise.

(Describe the miracle.)
II. The Question.—" Sirs, what must 

I do to he saved ?"
1. A question of momentous impor

tance. Eternal life.
2. A personal question. What must 

“I” do?
8. A question of intense anxiety. 

Not what " am” I to do, but what 
“ must" I do. It reveals the fact that 
it was not mere physical fear because 
of possible escape of the prisoners, hut 
a deeper spiritual fear that had over
come the jailor. While his first thought 
may have been of the Roman tribunal, 
his thought now is of the Divine tribunal 
where he is condemned. Necessity of 
repentance.

III. The Answer.—" Believe on the 
Lord Jesus Christ, and thou shalt he 
saved."

1. Evangelical. He was not directed 
to any particular church, or to believe 
any particular doctrine, but to trust the 
personal Saviour.

2. Faith. Not mere assent to truth. 
May profess to believe Bible or confes
sions, but such a belief will never bring 
forgiveness. No other name.

"A. P."

The Eternal Building.
For we know that, i f our earthly house 

of this tabernacle -ere dissolved, we 
hare a building of God, a house not 
made icith hands, eternal in the heavens. 
—2 Cor. v. 1.
Giiief is often a wonderful inter

preter of truth. Tears, while they may 
distort the rays of physical vision, clarify 
the sight of our souls. In our hours 
of ease the words of Scripture often 
come over our minds like drowsy 
chimes, hut in the day of anguish they 
seem to grow to their real size and 
meaning, and “ come to writhing mor
tals like pitying seraphim, divinity on 
their faces and healing in their wings."
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The profound depths of comfort in our 
text am only be seen by those whom 
sharp grief has cut off from earthly 
help, and who stricken look to God for 
consolation. To such the passage 
speaks in healing and sympathetic 
tones. The text implies that

I. We oil face an inevitable contin
gency. The dissolving tabernacle is a 
certainty. Death is the gate at the end 
of every path. None ever lived who 
was so strong, so full of vigor, with 
such claims on health and such knowl
edge of laws and principles of life that 
he could evade death. Upon our en
trance into this world our face is set 
toward the grave, and every step we 
take brings us that much nearer to the 
end. The crumbling of this earthly 
tabernacle is the inevitable and com
mon lot of us all. lint this piospect is 
no more positive than

II. That we shall invest a heavenly 
home. Man’s immortality secures him 
existence beyond the grave, lie is no 
sooner “ unclothed ” than he is “ cloth
ed upon.” He leaves one life but to 
be translated into another. Let the 
l>ody broken by the wearisome toils of 
life lie down in death, and it but sets 
the hampered soul free, and it rises to 
God. Immortality through Christ in
sures a happy distillation. Our invest
ment of heavenly mansions is just as 
certain as the dissolution of the earthly. 
So the sting of death is gone, for “ mor
tality is thus swallowed up of life.”

III. Hy our certain knowledge of its 
comforting features we are cheered in 
our bereavements. We know' our 
heavenly home is not made w ith hands. 
Not a single human element in its con
struction. No reminders of the bard 
toils of life, no signs of the touch of 
corruptible bands. It will be “ eternal 
in the heavens.” Our souls arc con
tinually harassed by the falling and 
crumbling and changing of earthly 
things. We never see an end of the 
shifting and turning of scenes here but 
our heavenly home will stand complete 
and unchangeable.

With this prospect before us of such

a happy translation from a home 
thronged upon with disappointments 
and perplexing changes to a home eter
nal in the heavens, the inevitable con
tingency of death should not cast a sin
gle shadow' across life’s path.

CllALMKHB

STRIKING THOUGHTS FROM RECENT 
SERMONS.

What is thin Socialism of which we hear so 
much at the present flay ? I am not very sure 
If 1 con give you what may lie colled a clear-cut 
ami logical detlnition of this particular term, hut 
1 should describe it as something like this : A 
great modern movement in all civilized nations 
—in England, in Sc otland, in Ireland, in the na
tions of the Continent, in the United States, and 
in the far-off provinces of the Empire—a move
ment, I say, that has for Its object the destruc
tion of poverty, the removing of all disabilities 
on the part of those that are kept in a lower 
grade of society than others, an eoualization of 
social life, and such reappropriation of capital 
and property that the nation rallier than the in
dividuals or companies shall own the land, the 
great public buildings, the houses, the machin
ery, the steamboats, the telegraph—everything, 
indeed, that is a condition of labor, and w ith 
out which work or labor is impossible- that on 
each individual there shall be laid the neces
sity of working for his living, which, by the 
way, is a very good provision, whether we have 
Socialism or not ; that every one, I say, shall do 
something as n contribution to the well being of 
the commonwealth, and that that, and that 
alone, shall be the condition on which he receives 
the necessaries of existence, giving effect to the 
old scriptural injunction or admonition, “ If a 
man will not worn, neither shall lie live”—that 
work and living shall be so identified and related 
that there shall be no divorce or separation,— 
Principal Gorman.

The unity of the Spirit is a certain positive 
passionate lielief in C hrist and in 11 in kingdom ; 
n is a moral earnestness that welds as by tire its 
subjects into one common whole. It can never 
be understood by the men who play at life and 
find religion an amusement, a recreation, a play
thing. It is the solemn, serious embracing of a 
holy, a transcendently holy cause. The unity 
of the Spirit is for the men who have found the 
whole aim and direction of their lives to be Cod- 
ward and mamvnrd, their whole effort and en
deavor to learn to understand the Fatherhood 
of//0<l UIU* lo reu^zu ^1U brotherhood of man.

People are disliked who disturb our sleep w bo 
introduce disagreeable subjects, who thrust un
pleasant duties upon us. This is the sort of man 
that the reformer is. Why cannot he let things 
alone V Why V What becomes of things that 
arc let alone—your garden, your roof, votir 
drain-pities f But the reformer, without whom 
we should nil be heathen savages to-day, is well 
scolded while doing his work, and well praised 
when his w ork is done. As Jesus said, one gener
ation stones the prophets and an other generation 
decorates their tombs. Fifty years ago William 
Lloyd (iarrlson was dragged through Boston 
streets with a rope uroununis neck, but now ho 
forms an imposing statue in Boston’s noblest 
avenue.— Wilton.

The Babylonian type of life is everywhere. It 
is that type which seeks after the extern d— 
wealth anu luxury and ease—regardless of spirit-



I8yl.| rhemes and Texts of Recent Sermons, 543

uni character. It 1ms no light in It by which to 
interpret itself. It mvds n Daniel to interpret 
It. but neversends for him till it linn tried all 
other sources of Information, awl only then at 
the suggestion of some one who knows Daniel, 
and pleads to have him sent for. And when lie 
is sent for, all he can asy is : ••Thou art weighed 
in the balances and found wanting.” You nave 
lived a life of trilling and levity a life of useless 
and purposeless frivolity, and ibis is the result :
frott nave no strength for action, no will-power 
eft in you, and are conquered by every attack 
from without. Oh, how many lives there are 
which have in them this want, which the Scotch 
people call “ wee ht 1" They are light--light ; no 
weight in them.—Thomas.

SeiENCK knows nothing, and can know noth
ing, because Nature knows nothing of tin; for
giveness of sins. In the physical world there 
is no forgiveness of sins. It required Christ 
to become man for us to save the life of the 
sinner. What man is there of all of us that 
sinneth not y It required Christ to tell us the 
second half of the parable of the Prodigal, to 
tell ns of that Father who still opens His forgiv
ing arms to Ilia hapless and 'self-ruined prodi
gals. Science says, “ Disobey me and thou shall 
perish.” Christ says, “ Thou' hast destroyed thy
self, hut in Me is thy hope.” It is only when 
we have grappled thèse principles of His teach
ing I hat the cycle of blessed knowledge is com
plete. It is not until we have learned of Christ 
that we are able to say with a jierfect under
standing of what we mean when we say, 
“Though He slay me, yet will I put my trust in 
Him.” Hut when wo have learned to know 
Christ we can say, knowing t he Father of Lights, 
“ With Him is no variableness, nor shadows 
cast by turning.”
All Nature is hut. art unknown to thee.
All chance, direction which thou can’st not

All discord, harmony not understood,
All partial evil, universal good.
Ill spite of pride, in erring reason’s spite,
One truth is clear : whatever is is riglit.^

Tub world wants nota low-type Christianity, 
hut a high one. It. does not want a God who is 
“altogether such an one a>' itself,” nor a Saviour 
whom His advocates represent as not simply 
“ meek and mild,” hut rather “ milk and 
watery.” In the long run, men will only resjiect 
the res|ieclahle, venerate the venerable, look up 
to what is lofty, and follow that which justifies 
its claim to sovereign sway. Brethren, the true 
policy, and the only effectual policy, is to raise 
your standard if you would raise the public to 
it, ; or, in other words, let men set* Christianity 
in its own native dignity and moral splendor, 
unencumbered and unadorned by any tinselly 
recommendations and histrionic enticements : 
and it will do its own attracting work, and lead 
men in its train to holiness anu God.—Ingram.

THEMES AND TESTS OF DECENT 
SERMONS.

1. The Working-man, his Enemies and his
Friends. ** Faithful are the wounds of a 
friend ; hut the kisses of an enemy are de
ceitful.”—Prov. xxvii. G. Rev. F. C. Baker, 
Warehouse Point, Conn.

2. Sowing and Reaping in the Ministry. “One
soweth and another reapeth.”—John iv. 
37. Rev. Ë. J. Babcock, Omaha, Neb.

3. Human Evolution. “ Speak unto the children
of Israel, that they go forward.” -Kx. xiv. 
)3. Rev. Myron Reed, Denver, Col.

4. Belief in God and Another World Universal.
“Oui Father which art in Heaven.”—Matt, 
vi. D. Rev. Robert McIntyre, Denver, Col.

5. Woman ; her Privileges and Rights. “ Let
vour women keep silence in the churches ; 
for it is not jierniitted unto them to speak ; 
hut they are commanded to he under obedi
ence, as alsosaiththe law. And if they will 
learn anything, let them ask their husbands 
at home ; for It is a shame for women to 
sjs ak in the church ”—1 Cor. xiv. 34, 35. 
Rev. David Swing, Chicago, 111.

(J. The Spirit a Guide to Truth. “ When He, the 
Spirit, of truth, is come. He will guide you 
into all truth.”—John xvl. 13. K. P. 
Sprague, D.I), Ithaca, N. Y.

7. The Pulpit a Place for Men of Conviction 
Only. “ We also believe and therefore 
speak.” 2 Cor. Iv. 13. J. W. ltosebro, 
D.D., Petersburg, Va.

H. What, were you made for ? “ To this end was 1 
horn.” John xvlll. 37. T. De. Witt. Tal- 
mnge, D.D., Brooklyn, N. Y.

0. Unconscious Backsliding. “ Gray hairs are 
upon him here and there ; yet he knoweth 
it not.”—Ilosea vii. 0. G. R. Brackett, 
D.D., Charleston, 8. C.

10. The Whole Man. “ Fear God and keep His
commandments, for this is the whole man ” 
—Kccl.xll. 13. Prof. W. W. Moore, D. 1), 
Northlleld, Mass.

11. The Church Debt. “But if ye will not drive
out the inhabitants of the land from before 
you, then shall those which ye let remain 
of them he as pricks in ymur eyes and as 
thorns in your sides, and they shall vex 
you in the land wherein ye dwell.”—Rev. 
William Gardner, St. Peter, Minn.

12. Men Get what, they Seek. “ They have their
reward.”—Matt. vi. 2. J. W. ltosebro, 
D.D., Petersburg, Va.

13. Greater Things to Follow. “ Jesus answer
ed and said unto him, Because 1 said unto 
thee, I saw thee under the fig-tree, belie vent 
thou ? Thou shall see greater things than 
these. And he saith unto him, Verily, 
verily, I say unto you, Hereafter ye shall 
see heaven open and the angels of God as 
tending and descending upon the Son of 
man.”—John i. 50,61. Thomas Armitage, 
D.I)., Warwick, N. Y.

U. The Monument of Christ. “ This do in re
membrance of me.”—Luke xxii. 19. Prof. 
W. W. Moore, D.D., Staunton, Va.

15. The Supreme Motive. “Because ye belong 
to Christ.” Mark iv. 41. G. R. Brackett, 
D.D., Charleston, S. C.

Suggestive Thoughts for Pulpit Treat
ment.

1. Conditions of Rain-giving and Fruitfulness.
(“ If ye walk in my statutes, and keen my 
commandments, and do them ; then I will 
give you rain in due season, and the land 
shall yield her increase, and the trees of 
t he field shall yield their fruit,”—Lev. xxvi. 
3, 4.)

2. Breaks in the Chain of Evolution. (“Thou
hast heard, see all this : and will not ye 
declare it 't I have shewed thee new things 
from this time, even hidden things, and
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thou didst not know them. They nre cre
ated now, and not from the liegiuning ; 
even before the day when thou neardeet 
them not ; leet thou should**! nay, Behold, 
I knew them.”—Isaiah xlvlll. 0, t1.)

8. Divine Coercion of Human Speech. (“ Foi 
we cannot but apeak the thing* which we 
have eeen and heard.”—Acta Fv. 20.)

I. The Unwritten Bible. (“ And there are alao 
many other thing* which .lean* did, the 
which if they should be written every one 
I suppose that even the world Itself could 
not contain the tiook* that should l»e writ
ten.”—John xxi. 25.)

•*». ApoKtolic Hospitality. (‘‘And Paul dwelt 
two wholeyear* in hi* own hired house, and 
eceived all that came in unto him, preach 
Ing the kingdom of God. and teaching 
those thing* w hich concern the Lord Jean* 
Christ, with all confidence, no man for
bidding him.”—Acta xxvlli. 30,31.)

6. Superabundant Grace. (“ Where *iti abounde<l
grace did much more abound.”—Korn. v.
20.)

7. An Empty Croa*. (” For Christ sent me not to
baptize but to preach the Gospel ; not witli 
wisdom of words, lest the cross of Christ 
should be made of none effect,” /if., emp
tied.-! Cor. I. 18.)

8. t'nsnaring Reproof of Sin a Proof of an In
dwelling Christ. (” 1 write to them which 
heretofore have sinned, and to all other, 
that, if I come again, 1 will not spare; 
since ye seek a proof of Christ shaking in 
Me, which to y ou-ward is not weak, but la 
mighty in you.”—2 Cor. xiii. 2, 8.)

0. Siient Year*. (“We spend our year* a* a talc 
that Is told.”—Psalm xc. 9.)*

10. Year* that have no End. (“Thou art the 
same, and thy year* have no end.”—Psalm 
cli. 27.)

CHRISTMAS THEMES.

11. The Humble Origin of a New Creation.
(“His good pleasure which He hath pur 
l>o*ed in Himself, that In the dispensation 
of the fulness of times He might gather to
gether in one all things in Christ, both 
which are In heaven and which are on 
earth.”- Eph. i. 9, 10. “ When the ful
ness of the time was come God sent forth 
His Son, made of a woman, made under 
the law.*—dal. iv. 4.)

12. A Babe the Sign of " Saviour. <“ And this is
the sign unto you: Ye shall find a babe 
wrap|M-d in swaddling clot lies, and lying in 
a manger.”—Luke ii. 12.)

18. Obedience to Civil Law and the Fulfilment 
of Prophecy. (“ And Joseph also went up 
from Galilee, out of the city of Nazareth, 
into Judea, to the city of David, w hich is 
called Bethlehem,... to enrol himself with 
Mary, who was betrothed to him.”—Luke 
ii. 4, 6.)

14. The Divine Servant. ( “ Have this mind in you 
which was alao in Christ Jesus ; w ho/lie- 
ing in the form of (iod, counted It not a 
prize to lie on an «‘quality with God, but. 
emptied Himself, taking the form of a ser
vant, living made in the likeness of men.” 
-Phil. ii. 5-7.)

HELPS AND HINTS, TEXTUAL AND TOPICAL.

By Arthur T. Pierson, D.D.

“Be Filled with the Spirit.”
—Eph. v. 18.

lie that is able to receive it, let him re
ceive it.—Matt. xix. 11, 12.

There is a class of truths that even 
all dimples arc not ready to receive. 
Yet they belong to the necessary con
ditions of both the highest sanctity and 
service. This is one of them. The 
filling of the Spirit. The reference is 
evidently to Pentecost, when the Spirit 
descended upon and filled each of the 
disciples ; and when an effect was pro
duced similar to that of wine—a cer
tain holy excitement and exhilaration. 
So that observers said, “ These men are 
full of new wine.” Peter explained, 
“These are not drunken," etc. So 
Paul says. “Be not drunk with wine 
wherein is excess, but be filled with the

Spirit." Here no excess is possible. 
Avoid spirituous intoxication, but seek 
spiritual inspiration and exhilaration— 
a personal ]>entea>st. A command, BE 
FILLED.

In order to understand this, we must 
understand that the Holy Spirit repre
sents God, indwelling, inworking, and 
outworking. In the unbeliever, He 
works as from without, while the spirit 
of evil works within. In the believer 
He works from within, while the evil 
spirit works from without. Now it is 
the believer’s privilege to have the Holy- 
Spirit completely fill him, so that he is 
occupied and possessed and so used by 
God. This is the great truth here 
taught. Hence the believer is called a 
vessel; and if the Spirit fills the vessel 
all else is displaced and it overflows 
with God.
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Manifestly a vessel must be emptied 
liefore it can be JUlcd, and this suggests 
the natural divisions of the theme :

I. The emptying process.
II. Tlie filling process.
How is the lieliever emptied and so 

prepared to be tilled ? Let us seek an
swers in the Holy Word.

1. Conscious need of the Spirit. Ap
petite. hunger, thirst is the preparation 
and condition of I icing filled. “ Blessed 
arc they which do hunger and thirst 
after righteousness, for they shall lie 
filled.” The curse of Laodiceanism is, 
“ Thou knowest not that thou art”— 
in want of all things (Rev. iil. 17, 18). 
Our Lord’s counsel is, “ Anoint thine 
eyes with eye-salve, that thou mayest 
see." Before we can be tilled with the 
Spirit He must open our eyes to see our 
need. Hence the greatest hope is found 
in the deepest sense of destitution, if 
that leads us to cry unto God for the 
supply of our need.

2. A voluntary abandonment of all 
blown sin. “If I regard iniquity in 
my heart, the Lord will not hear me” 
(Ps. lxvi. 18). Nothing shuts out God 
more effectually than sin indulged and 
cherished. God does not demand a 
sinless heart, but He does demand a 
heart that wills to be pure. Sin loved 
is God hated.

8. Renunciation of idols. There are 
many things not in themselves sinful 
which absorb our thought and practi
cally occupy our hearts. The first 
commandment both of Law and grace 
is, “ Thou shall have no other gods 
before me.” in My presence. Appetite, 
avarice, and ambition are the three 
prevalent forms of idolatry. Pleasure, 
greed of gain, lust of place and power 
and human glory have to be renounced 
if we are to lie filled with God. Paul 
in Heb. xii. 1, 2 bids us “ lay aside 
every weight,” as well as sin. Now 
these are not the same. A weight is a 
hindrance to progress. The athlete in 
his training wore weights for muscular 
training, but he laid them aside when 
he ran in the race.

4. We must be emptied of self. The

essence of sin is selfishness. Self inter
est, self-glory, self-dependence fill the 
horizon and shut out God, even from 
the sinner's thoughts. Hence our Sa
viour teaches us that the foremost need 
of every man who aspires to be llis dis
ciple is sclf-renunciatiou. We must 
take up our cross daily. We must no 
longer seek to save our lives or our
selves, but lose both in God. Hence
forth we do not lean on self-righteous
ness, seek self-gratification or glory in 
self-advancement (comp. 1 Cor. x. 83, 
“ not seeking mine own profit;” Phil, 
ii. 5-8, “ Let this mind be in you,” 
etc.). Life comes out of death. The 
seed is buried iu order to the harvest 
(John xii. 24, 25).

II. The filliny process. The emptied 
vessel must be filled ; there is a recep
tive as well as renunciative side to this 
matter.

1. Submission to God. In one sense 
we cannot empty ourselves any more 
than we can fill ourselves ; but when 
we have willed to lie filled, and hon
estly submit to God's discipline, He 
will complete even our emptying. We 
may humiliate ourselves, but He only 
can humble us. We must yield our
selves to Him “ to be drained of our 
self-esteem and self-reliance” (comp. 
1 Peter iv. 14), submitting to reproach 
for the name of Christ, that the Spirit 
of glory and of God may rest upon us 
(2 Cor. xii. 9). Paul besought God 
thrice to lie delivered from the thorn in 
the flesh, but God left it to humble 
him, and that in weakness His power 
might be perfected ; and so Paul gloried 
in infirmities.

2. Reception of God’s Word. The 
power of the Spirit naturally flows 
through His chosen channels. There 
must be an admission to the heart of 
whatsoever God saith. Those who 
stumble at Christ’s sayings cannot have 
this power (John vi. 67-89). And there 
must lie appropriation of God’s Word by 
faith (Gal. iii 5,14). We need both the 
hearing of faith and the receiving of the 
promise by faith. Over against every 
promise let us write, “ Forme, Father.”
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3. Acceptance of God’s will and plan 
(James iv. 13-17). Wc must not form 
schemes, leaving out God. Whatever 
plan our life pursues must be according 
to His pattern (Hcb. vlil. G). We must 
not go ahead of God, hut wait for Ilis 
will to be made clear, and avoid such 
preoccupation of mind ns makes im
possible to follow when He reveals His 
purpose.

4. All must be for Vis glory (John vii. 
39, Acts v. 82). Human praise is a 
snare. Any man may make people 
think well of him who first makes them 
think well of themselves (comp. 2 Tim. 
ii. 15, Gal. i. 10). He who pleases men 
is not the servant of Christ. Wc arc 
to study to show ourselves approved of 
God.

The Lord’s Prayer.
Pkaveu is the desire and yearning 

Godward rather than any form of 
words ; and the highest conception of 
the Lord’s Prayer is that of a model or 
pattern for the inner life of a child of 
God. As such it will be found to con
sist of seven parts, each of which gives 
one of the normal features of a truly 
holy character.

The opening words arc obviously to 
be separated from the seven petitions 
which follow, as they are merely an 
address to God ns the Heavenly Father. 
They serve, however, to introduce the 
prayer, and indirectly to define prayer 
as the approach of the child to the 
Father. All prayer is based on the 
recognition of this relation, and all 
holy living is the realization of this 
relation. The sin of man is a practical 
denial of the Fatherhood of God—the 
child turns his back on his Father, dis
owns His authority, and despises His 
rule. And when the sinner comes to 
himself lie says, “ I will arise and go to 
my Father,” etc.

Holy living begins in the recognition 
of this new relation to God. The peni
tent, believing sinner turns to God and 
cries, “ Abba, Father.”

Seven petitions follow, each serving

to portray an essential feature of a 
godly character and a regenerate life.

I. Hallowed be Thy name. The 
name of God stands for Him and repre
sents His whole personality. This 
petition asks that God Himself may be 
held in holy reverence, regarded and 
treated ns worthy of being held in su
preme regard.

The first feature of a renewed char
acter is, therefore, a holy obedience, an 
obedience of love ; an obedience born 
not of fear, but of childlike affection.

II. Thy kingdom come. Our Heav
enly Father is the enthroned king. His 
human subjects are in revolt. Every 
soul that yields to His sway receives 
into the heart His Kingship, and hence
forth represents IIis kingdom. Hence 
this petition shows us a second feature 
of a holy life, a holy jealousy for God’s 
glory. It seeks first the kingdom of 
God, its universal extension and ulti
mate triumph.

III. Thy will be done, as in heaven, 
so in earth. Perfect rule is essentially 
absolute. Where perfect wisdom and 
love combine, the perfection of govern • 
ment is an unlimited monarchy, which 
is unsafe among men only because man 
is neither infallible in judgment nor 
unselfish in spirit. To have God’s will 
the absolute and uniform law would be 
to bring down to earth the bliss of 
heaven itself. A third feature of holy 
living is therefore a supreme reference 
to the will of God.

IV. Give us, day by day, our daily 
bread. This petition is a representative 
one. It uses the stall of life as repre
senting all our need, and prays for a 
Divine supply, not in advance, but as 
the need arises. It serves to draw an
other double feature of holy living : de
pendence on God and confidence in Ills 
Fatherly care, with contentment as to 
our present state. Wc may express it 
as supreme reliance on God.

V. And forgive us our sins, etc. 
This is an indirect confession of guilt, 
a prayer for pardon, and a revelation of 
a new disposition. The sense of sin 
overwhelms ; we feel that our only
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hope is in God's mercy ; and the ex
perience of grace leads to the exercise 
of a gracious temper toward offenders. 
A fifth feature of a holy life is a 
graciait» Spirit, that recognizes our 
debt to grace, ami deals with others as 
God deals with us.

VI. And lead us not into temptation. 
The word temptation means trial or 
testing. This prayer is directed against 
exposure to severe tests of our love and 
loyalty. As the child of God depends 
on God for daily bread, lie dares not 
go forward without strength from 
above. He fears to choose his own 
way lest he wander from God and fall 
into snares, and so he prays to be led, 
so that he shall not have his faith and 
love and strength subjected to a strain 
that he cannot bear. A sixth feature 
of a renewed man is surrender to Divine 
leading. God goes before, and he fol
low's, and follows safely.

VII. Hut deliver us from evil, or 
“ the evil one.” Satan is the eternal, 
irreconcilable foe of God, the mightiest 
of all the adversaries of holy living. 
We cannot overcome him apart from 
God. The only hope is that we shall 
be environed with God, and that He 
shall surround us with His power and 
presence ; and so the seventh feature of 
a holy life is security in God (comp. 
1 John v. 18, Revised Version, and Ps. 
xci.)

Summing up, we have here the por
trait of a child of God restored to his 
filial position in the Father's house
hold ; and we find him characterized 
by a loving obedience, a jealousy for 
God’s glory, a supreme reference to 
God’s will, habitual reliance on God’s 
care, a godlike disposition, a surrender 
to Divine leadership, and a security in 
God.

THE PBAYEB-MEETHtG SERVICE.
By Wayland Hoyt, D.D.

December 1-5.—The Kept Heart. 
—Prov. iv. 23.

She was the sister of Dr. Arnold, of 
Rugby. For twenty years, through 
some disease, she was confined to a 
kind of crib ; never once could she 
change her posture. Yet of her Dr, 
Arnold exquisitely writes : “I never 
saw a more perfect instance of the spirit 
of power and of love and of a sound 
mind ; intense love, almost to the an
nihilation of selfishness ; a daily mar
tyrdom for twenty years, during which 
she adhered to her early formed reso
lution of never talking about herself ; 
thoughtful about the very pins and rib
bons of my wife’s dress, about the 
making of a doll’s cap for a child ; 
but of herself, save only as regarded 
her ripening in all goodness, wholly 
thoughtless ; enjoying everything love
ly, graceful, beautiful, high-minded, 
whether in God's works or man’s with 
the keenest relish ; inheriting the earth 
to the very fulness of the promise ; and

preserved through the very valley of 
the shadow of death from all fear or 
impatience or from any cloud of Im
paired reason which might mar the 
beauty of Christ’s Spirit's glorious 
work ; may God grant that I might 
come but within one bundled degrees 
of her place in glory.”

Plainly such a life did not happen. 
The life was well because the heart was 
well. Such kept heart only could find 
issue in such beautiful life. “ As a 
man thin'ieth in his heart, so is he.” 
It is the within which makes the with
out. With all thy keeping, then, keep 
thine heart, as the Injunction literally 
is.

How ? By presenting it an object of 
pure and overmastering affection. If a 
man loves up he will live up ; if he 
loves down he will live down. That 
is a mighty principle Dr. Chalmers has 
ennunciated in his great sermon on the 
“ Expulsive Power of a New Affec
tion.” Such object of high and pure
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affection, which shall surely keep one's 
heart, and so give ability for the noble 
life, is the Lord and Saviour Jesus 
Christ.

Again, but love depends on knowl
edge. In order to love Christ, we must 
know Christ. We come to the knowl
edge of Christ in two ways : («) By the 
thorough and persistent study of Him 
as Ho is revealed in the gospels ; (A) liy 
iustant and persistent obedience to 
Him. I’ray-1 lui study of the Bible, 
then, and daily obedience to the Lord 
Jesus will increase our knowledge of 
Him, and so our love to Him, and so 
will be kept our heart 

In the light of this see 
(«) The danger of secret sins ; they 

obscure and lessen love.
(6) The true method of reform. You 

have won a man when you have won 
him to love for Christ. Love will hold 
him when the strongest resolution sim
ply would surely fail.

Decemhkit 7-13.—How Escape ie 
we Neglect ?—Heb. ii. 11.

Consider a snatch of the argument of 
this epistle. It is an argument against 
apostasy. These Hebrew Christians 
were in danger of going back to an 
effete Judaism ; but “ the Old Testa
ment dispensation, with its prophets and 
priests and temple and sacrifices, was 
only a type of Christ, and was to dis
appear when Christ Himself had come. ” 
The revelation of God in His Son is the 
culminate „ revelation. That having 
hem made, that which has led to it 
and introduced it is no longer neces
sary, and to cling to it is to cling to 
superfluity. The man who trusts in 
Jesus is safe whether the temple fall or 
stand, whether he worship within its 
precincts or he thrust out of them.

Then the epistle goes on lo substan
tiate this truth by various argumenta
tion. Angels, the messengers of God, 
had to do with the introduction of the 
old economy ; but Christ, the founder 
of the new economy, is superior to an
gels. His title is superior. He is called

the Son of God. No angel was ever 
called the son of God in such terms as 
would involve sameness of nature with 
God ; but Christ is. Therefore 1 Ie is 
superior ; but angels are required to 
worship Christ. Therefore, again, He is 
superior.

Then, again, the angels arc called 
winds and lightning—names implying 
servitude : but Christ is He at whose 
behests I he angels go forth as winds and 
as lightnings ; and so, as King over 
them, Christ is their superior. And, 
therefore, since Christ is thus the supe
rior of angels, the dispensation which 
He Himself personally introduced must 
Ire higher in authority and more endur
ing in existence. Tlds, then, is the 
first argument in substantiation of the 
theme of the epistle.

But the Bible is the most practical of 
books. Let a truth but be established, 
and at once it springs to press that 
truth in application. So before anotln r 
argument is introduced to substantiate 
further the mighty theme of the epis
tle, the discussion tarries for pressing 
the truth it has carried home. If, 
though this preparatory dispensation 
was less in authority and grandeur, 
yet, if even this lower and lesser word 
spoken by angels and delivered to nu n 
by Moses was nevertheless a woid 
most firm ; if disobedience even to that 
lower and lesser word was always fol
lowed with its threatened penalty, then, 
how shall we escape if we neglect this 
so great salvation ; this word, the high
est and most precious possible, which 
the Son of God Himself has come to 
tell us V Such is the setting of the in
spired argument. A most pertinent 
question, How shall we escape if we 
neglect ?

(a) There can be no farther and other 
Divine revelation as to salvation from 
sin. In Christ dwclleth all the fuîmes 
of the Godhead bodily (Eph. ii. 0). God 
cannot speak more plainly than He has 
spoken by His Son.

(A) There can be no other and further 
Divine sacrifier for sin. God has noth
ing more to give, than He has already
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given. Even infinity does not possess 
a preciousness beyond that of the Only 
Begotten Son.

(c) Our own good works cannot pos
sibly match or go beyond the efficacy 
residing in the finished w ork of Christ. 
To trust in them, rather than in what 
He has done, is not only folly ; it is 
sacrilege.

(<i) No sacramental rite administered 
by man can possibly equal the com
pleted atonement wrought by Christ 
and ministered by the Holy Spirit to 
tlie believing soul.

(«) In every sense this salvation is a 
salvation utmost. In no way can we 
touch or pass beyond that limit. IIow, 
then, escape if wo neglect V

(/) And to neglect it is to refuse it.

December 14-19.—The Plague or 
i'ltoos.—-Ex. viii. 1-15.

It was the old demand of God, 
through Moses, upon Pharaoh. It was 
followed by the old refusal. The judg
ment threatened was the plague of 
frogs. The fulfilment was exactly co
incident with the threatening. The 
laud became creeping and crawling with 
the frogs. The baking oven of the 
Egyptians was often a round hole, three 
feet deep, and plastered with mud. 
This was heated by burning brushwood 
in it. The douglt was then spread with 
the hand upon the sides and speedily 
baked. A pot of earthenware of nearly 
the same shape was also sometimes em
ployed, the fire being placed within and 
the dough applied without. Into such 
places the frogs penetrated, defiling 
them. Everywhere else they were 
found as well. They became disgust
ing family companions. They had no 
respect for royalty. The sentinels at 
tlie gates of Pharaoh’s palace could not 
keep them out. They were as much 
with him as with his humblest subject. 
The sanctuaries were defiled also. 
When we remember the scrupulous 
cleanliness of the ancient Egyptians— 
there were no people so fastidiously 
cleanly—we can appreciate a little the
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disgust at such universal reptilian pres
ence.

It was no unusual thing that there be 
frogs in Egypt. They were plentifully 
produced at each overflowing of the 
Nile. The miracle consisted in their 
appalling numbers and in their every
where infestation.

First, the presence of this plague 
brought to the mind of Pharaoh the 
great fact of the identity of humanity. 
Before the plague of frogs there had 
been the plague of blood, but Pharaoh 
was not much troubled by that in a 
personal way. We read that though 
tlie Nile was blood, the Egyptians ob
tained water by digging for it along tlie 
river-banks ; and it is probable that 
Pharaoh, with all the resources of roy
alty at command, was not much incon
venienced by that plague. His sub
jects felt it, but lie in his royalty was 
lifted nliovc it. There is no record 
that, smitten with personal trouble, he 
sought release. Of Pharaoh’s action 
at the plague of blood we read, “ And 
Pharaoh turned and went into his 
house ; neither did lie set his heart to 
this also.” It was of comparatively 
little moment, since the splash of tlie 
red waves did not reach him. Let his 
subjects suffer. He himself is secure.

But under the plague of the frogs tlie 
case is altogether different. He suffers 
in his palace as the meanest subject 
does in bis hovel. Tlie identity of suf
fering compels him to the recognition 
of the identity of humanity. The dis
tance between tlie hovel and the palace 
is not so mighty, after all. Now he is 
touched, and tlie kingly isolation and 
self-complacency is broken. He feels 
at ri e tlie binding of the deep and in- 
destru tible human tie. The plague 
has thrust him into an unusual sym
pathy. He calls for Moses and Aaron, 
and implores, “ Entreat the Lord that 
lie may take away the frogs from me 
and from my people ; and I will let the 
people go, ’ ’ etc.

See the point and lesson—the pres
ence of this plague forces the k cogni
tion of the great fact that humanity is
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The Saviovrone ; that no difference of office or so
cial position, even though the difference 
l>e so great as that between Pharaoh in 
ids palace and the hungry beggar at 
his palace-gate, can divide and sepa
rate the one and indestructible human
ity.

But Pharaoh was not or is not the 
only man who thus, because of class or 
position, forgets this primal truth of the 
essential oneness of himself with all the 
rest. This evil forgetfulness contin
ually repeats itself. It is so easy for 
the heart to grow small and hard, 
standing in its own place and occupied 
about its own concerns. Every posi
tion has its peculiar tendencies toward 
memory of itself and forgetfulness of 
others. Rich people often become 
Pharaohs toward poor people. So 
people in certain social sets are apt to 
become Pharaohs toward other sets ; so 
employers sometimes become Pharaohs 
toward their employés ; so, too, em
ployés, by strikes, etc., become Pha
raohs toward their employers. He is 
tlie truest man whose heart is largest 
and juslcst ; who approaches nearest 
to that Divine sympathy which amid 
human affliction was itself afflicted.

Learn, second, the amplitude nf the 
Divine remit ret* in the iray of judgment. 
In the Divine hand it was the pitiable 
frog which become Pharaoh's punish
ment. A frog was nothing. It was 
the commonest sight in Egypt. It was 
one of tlie meanest and most harmless 
of creatures. There was an almost in
finite distance between it and Pharaoh 
on his throne. A revolution might un
seat him, a mighty war might cause 
him trouble, tlie cares of state might 
give him anxiety, but a frog—what had 
Pharaoh to fear from frogs ? But in 
the Divine hand it was tlie pitiable frog 
that became his punishment. The truth 
is that when a man is at one with God, 
all things are at one with the man ; 
but when a man is at enmity with God, 
as Pharaoh was, all things are against 
him. What is most harmless may be
come most harmful, what is least God 
ran make mighty for his overthrow.

December 21-26. —
Born.—Luke il. 11.

The world was weary. It had tried 
to help itself and failed. “ Unless it 
please God to send us some one from 
Him to instruct us," said Socrates, to 
ids pupil Alcibiades, “ do not hope 
ever to succeed in reforming the morals 
of men : the best course we can take is 
to wait patiently ; yes, we must wait 
till some one comes. ” What had been 
the sorrowful longing of Socrates had 
become the sorrowful longing of the 
world. The moral condition of the 
world, just before the Advent, was the 
saddest possible. There was universal 
disbelief ; there was universal longing 
to believe something ; there was uni
versal inability to find anything worthy 
of belief. Pilate's question, “ What is 
truth?” was an inquiry to which no 
answer seemed to come but its own 
tantalizing echo. ” All religions are 
true," tlie people said ; “ one is as good 
as another.” “ All religions are false,” 
the philosophers answered ; “ one is as 
good as another ; solace yoursclics 
with any or with all, poor fools, it 
makes no difference." Tlie oracles were 
silent. Plato forbade intemperance, 
except at tlie Feast of Bacchus. Aris
totle forbade lewd images, except the 
lewd images of the gods. Tlie usual 
worship was one of horrible unclean
ness. “ It is difficult,” exclaims Pliny, 
“ to say whether it might not he better 
for men to have no religion than to 
have such an one as ours.”

And the hope so long deferred made 
the true heart sick in Palestine as well. 
The voice of prophecy had ceased for 
four hundred years. “ All the circum 
stances of the national life of the Jews 
tended to fix their thoughts on One w ho 
was to come. ” By types and by proph
ecies their eyes were continually turned 
toward a Messiah. Their history was 
a continued prophecy. All the great 
stages of llieir national existence were 
accompanied by effusions of prophetic 
light. Abraham was called from his 
father’s house, and it was revealed that 
in him all the families of the earth
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should be blessed. Moses formed 
Abraham’s descendants into a nation, 
but while doing so he spoke beforehand 
of Him who was hereafter to lie raised 
up a prophet like unto himself. David 
reigned, and during that glorious time 
the Psalms all had a forward-looking 
note, they spoke of the Future King. 
The pious Hebrew was thus ever ill an 
attitude of expectation. The temple 
sacrifices pointed with their bloody 
fingers toward a Greater Sacrifice. 
The golden age of the Greeks and Ro
mans was in the past ; that of the Jews 
was in the future ; but the golden fu
ture seemed long in coming, and even 
pious hearts were weary and the time 
was very sad.

Then at last the Fulness of the times 
gathered to the consummation. The 
great clock of God, ticking slowly 
through the centuries, struck at the 
right moment. Man’s extremity is 
God’s opportunity. When men con
fessed that they could not help llicm- 
sel ves, then God came to their help. As 
to Abraham there was a ram caught 
in the thicket fit for sacrifice, so to men, 
helpless and hopeless, God came, giving 
them exactly what they needed—sight 
of Him ; brotherhood with Him ; the 
one sacrifice for sin t the way, the 
truth, the life ; the opened path to 
heaven.

From this great advent, learn first, 
the particularity of God'» fulfilment of 
Hi» promi»e». “ Unto you is born, etc., 
in the city of David." The mother of 
our Lord was dwelling in Nazareth. 
Hut seven hundred years before there 
had been uttered a dim prophecy. It 
was made by one of the minor proph
ets. According to this prophecy, Beth
lehem in Judea was to be the birthplace 
of the Messiah (Micah v. 2). A little 
longer stay at Nazareth and the proph
ecy of the Lord's birth at Bethlehem 
would have failed ; but the Emperor 
Augustus Caisar is brought under trib
ute to bring Mary to Bethlehem (Luke 
il. 1, 7), and in that place the great birth 
occurs. Get the preciousucss of the 
Divine exactness toward the promises ;
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generalize from God’s particularity in 
keeping this promise to His particular
ity in keeping all. It is right to do it. 
God will ke-p to the last letter every 
one of His promises. They are worth 
trusting.

Second. Learn the truth of a con
trolling Providence. There is nothing 
more delightful than to study out how 
even the great Roman emperor was a 
thrall of God toward the Birth nowhere 
but in Bethlehem. The highest earthly 
thrones are in God’s grasp.

Learn third, the intercut of heaven in 
earth. Celestial beings made the an
nouncement of the Great Birth.

Learn fourth, the needlessness of the 
eternal loss. A Saviour has been born.

Learn fifth, turn we have no need of 
*ny human prient». Christ, i.e., Messiah, 

the anointed. High Priestly One, 
has come. Nothing is more arrogant 
than for men to attempt to be mediat
ing priests now that the Supreme Priest, 
the Messiah, has appeared.

Learn sixth, that Chrint i» lord. If 
we accept Him at all, we must accept 
Him not only as the One who forgives 
us through His High Priestly atone
ment, but as the One who henceforth is 
to rule us, and to whose gracious rule 
we are joyously to submit.

December 28-31. — The Passing 
Years and the Failing Life.—Ps. 
xc. 17.

Isaac Taylor calls this Psalm “ per
haps the most sublime of human com
position, the deepest in feeling, the 
loftiest in theological conception, the 
most magnificent in imagery ; true is 
it in its report of human life as troubled, 
transitory, sinful ; true is it in its con
ception of the Eternal, the Sovereign 
and the Judge, and yet the Refuge and 
the Hope of men.”

The Psalm springs out of a striking 
and pathetic time. It is a Psalm by 
Moses. It must have uttered its grand 
and solemn tones near the end of that 
long wandering in the wilderness, and 
so close to the thither limit of Moses
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lift*. During Huit time of weary lead
ership Moses IiiuI seen n generation of 
his vomitrymon write tlio record of 
llivir faithlessness iu t lu* h!niggling 
procession of tliviv gril vos. 1le luul svvn 
the quick Hash of tliv Divin» anger smite 
•lown t lu» (hiring find rebellions Kornli 
and Datluin and Ahiram. il» hnd seen 
victory mm failli tliimcd up, and then 
disaster and defeat, as failli went, dicker 
Ing down ; tie liad tolled at Hie im- 
mense duty of changing a herd of 
slaves into a nation ; lie had trained a 
lieller generation for entrance into the 
land which tied had promised. lie 
had wrought and prayed and sulTered, 
and now, though from thetopof l isgali 
he could see the goodly country, the 
view of his own life must sink into the 
sand this side the hor*' of it. lie was 
waiting amid the thickening shadows of 
his own end.

Three main thoughts strike through 
the solemn INalm that of the passing 
life ; of the eternal (led ; of our human 
work.

(it) The passing life. Thou turnest 
man to destruction, O Ood, the Psalm 
walls out ; literally. Thou grimiest 
man to powder, Thou pulverizest man. 
Thou earliest them away as with a 
Hood ; the untamed waters sweep on, 
and mail seized by them is helpless as 
any straw amid their plunging fury. 
Men are as a sleep ; how quickly sleep 
seems to pass when in heavy slumber It 
presses down upon the eyelids and 
drowns the consciousness ; It Is hut as 
a small moment between the sleeping 
and the waking, though a long night 
may have intervened ; as swift and 
short as seems that time of sleep Is the 
career of man.

Men ar<t us the grass, in the morning 
it is green and flourishing, hut the sun 
smites it, and in the evening it is cut 
down and burned. And tljen, besides, 
all life is disup|M>intnicnt ; the frosts of 
ils mutability bite to their vitals man's 
fairest hopes ; no budding plan of his 
can get full-bloomed ; no life is long 
enough to lift the lagging actual Into 
perfect marriage with the ideal. The.

days of our years are three score years 
and ten, etc., pit Is their strength labor 
and sorrow, etc. Illrtli, growth, decay 

the longest life too short, the shortest 
sad ; hopes blooming but to blight . 
desires vaster Ilian fruition, toil drag
ging Itself along, then sinking Into fall 
ure ; want of fixedness in everything, 
death sure for everything.

(f>) lint this is not tin* entire thought 
of this great Psalm. It were a Psalm 
sad, Indeed, if this were the entire 
thought. Yet it Is to this side and 
thought of this ninetieth Psalm much 
of the modern thinking would compel 
you, only to this side and thought. 
What Is the new Uospel which much 
of the modern thinking has to preach 
but just such a Uospel of disappoint 
ment and decay and death V Man lives 
and dies that Is the whole of it. What 
is there for him beyond death ? Noth 
ing that anybody knows of. What l« 
there for him during the present and 
passing life Y Nothing that anybody 
knows of ; nothing, lit best, bill, the 
cold grip of soulless law. H is a great 
tiling to sing the ir/ioh ninetieth Psalm. 
It is a terrible tiling to bo compelled to 
sing but such poor fragment of it. Hut 
Moses sung tlm irfiotr of It. While 
there Is this sad and certain fact of the 
failing, disappointing, passing, dying 
human life, there Is thin ot/n r n/no Ilf/ 
irrtnin fnrt. of a (1ml over nil, of o (Imt 
for rrfugp. Sing the whole Psalm If 
you are at all to sing it, O dying 
men; () men from whose grasp tne 
years are slipping so speedily, steadily. 
Lord. Thou hast been our dwelling-place 
In all generations, etc. ; from everlast 
ing to everlasting Thou art (jod. Men 
do die ; the generations pass ; the years 
speed by ; but Thou. O (Jod, art in If 
all and over it all ; our human changing 
damages not Thy steadfastness, for a 
thousand years In Thy sight are but as 
yesterday when It is past, and as a 
watch in the night. Ho man is not the 
vain and helpless thing he seems, since 
he has Ood to trust In and to go to. 
Our life is not the worthless tiling it 
sometimes seems, since there is over It
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EXEGETICAL AND EXPOSITORY SECTION.
Studies in the Psalter.

By Taliuit W. Viiamhkhh. I).I).
NO. XXXVI.—THK 3iït> I’HAI.M.

The (treat <Sofferer and His lielief.
Tiiih Psalm sets forth the last ex

tremity of human sulTering, yet without 
any confession of sin, ami closes with 
the sure hope of deliverance. The 
title, ” Set to Aiyelclh Hash Similar.” 
by some considered an enigmatic refer
ence to tlie sentiment of the Psalm, 
rather indicates the melody to which it 
was to l>e sung. There is no reason 
for doubting the correctness of its 
ascription to David. We Indeed know 
of no circumstances in his life to which 
its various details can In* referred, and 
the New Testament represents it as ful
filled in Vhrist. Its first words were 
uttered by Him on the cross ; the scorn 
of the passers-by in ver. 7 ami the ic 
proachin ver. 8are reproduced in Malt, 
xxvii. Ill), 43 ; the intense thirst of ver. 
15 is seen in John xix. ‘J8 ; the parting 
of the garments in ver 18 in John xix. 
ÎÎ3 ; the piercimr of the hands and feet 
in ver. 10 in the crucifixion ; and the 
triumphant praise of ver. 122 is applied 
in Hub. ii. 11 to our Lord. We are 
then to consider it an idealized descrip
tion of the Great Sufferer. David is so 
wrought upon by tho spirit of proph
ecy, that he passes beyond his own 
shnr|M\st experience of anguish to that 
of a future successor on the throne, 
whose deliverance would lie a source 
of joy to all the world. Three divi
sions are usually made : The Complaint 
(tv. 1-10). 2. The Prayer (vv. 11-21). 
3. The Expression of Thanks and Hope. 

I. The Complaint (w. 1-10).
My (icnl. O my Hod, why hast Thou forsaken

aiv r
Why ho fur from my help are my outcries of 

pain ?
O my (Jod, I cry in the daytime, hut Thou an- 

ewerest not,
And by night anti keep not alienee :

Yet Thou art Holy,
Enthroned on the prulscs of Israel.

In Thee our fat hern t runted ;
They trusted, and Thou didst deliver them :

I nto Thee they cried and were readied, 
lu Thee they (rinded and were not put. to 

shame.

Hut I am a worm ami not a man,
A reproach of men and dvnplned of the |m*o-

I'l*' :
All that nee me laugh me to acorn,

They shoot out the lip, they wag the head 
(saying)

“t'aat thyaelf on Jehovah. I.et Him deliver 
him :

I .et Him rearm* him. airing lie delighteth In 
him.”

Yea, Thou art He that look me from the wornI», 
That kept me aecure upon my mother‘a limed. 

I'pon Thee wan I cast from my hirth,
From the bowel* of my mother Time art my 

(bal.

The cry with which the Psalm o|x ns 
is not nn utterance of e or
despair, but of grief and entreaty. It 
is the question of faith ns well ns of 
anguish, for the sufferer says, “ .1/// 
God, () My God.” The rendering of 
the second line (taken from Dr. De 
Witt) suggests the great chasm between 
his outcry and the help he implores. 
The thought is expanded in lilt1 next 
verse, which states that his entreaty 
continued day and night, and still is 
unavailing. God stands afar off. i.e, 
withholds His help. What makes this 
the more remarkable is the nature of 
God. as Holy, i.e., separated from all 
im|H’rfeetion, a God of infinite excel
lence. sitting as king upon the praises 
of Israel.* i.e., the thankful recognitions 
of his former tokens of favor. Upon 
these acts of deliverance and redemp
tion the sufferer dwells with emphasis. 
In the olden time the fathers trusted 
and were not put to shame ; why, why 
is the present case made an exception ? 
It is such, for alas ! he is mean, and 
weak, and helpless as a worm—re
proached and despised not merely by a 
single person or a few, but by the com 
munity at large. All the spectators

• A li «• expression, taken from tho common 
description of Jehovah us seated ul>ove the cher-
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join In «lerlslon, gesticulating with tlie 
lip nml the head to express their ma- 
licimiM joy at Ilia sufferings. Nay, they 
taunt him with his presumed piety, 
asking him to « all on .ieliovaii for re 
lief, anil using solemn and comforting 
words with hideous mockery, hut the 
ridicule fails of its object. Faith turns 
the mockery of foes Into an argument 
for deliverance. The derision only 
casts him hack more trustfully upon 
the One who does delight in him, for 
lie had sustained him from Ids very 
birth. The remembrance of past mer
cies and deliverances is a great st imulus 
to patience and hope.

II. The i‘rayer at/ainM Violence (vv.
II 81).

lie not far from iim*, for «IIhIivhn is near,
For there Ih non«* to help.

Many t-nlls have come almut me ; 
lluslinn's stroaK ones have Iswl. me round.

They open their month wide imnlnsl. me.
The rending and roaring lions.

I mil poured out like water,
And all my hones are disjointed ;

My heart, has heeome like wax,
It. Is melted In the midst of my Issly.

My strength is dried up like a potsherd,
And my tongue eleaveth to my jaws ;

And thou layesl me in the «lust, of 
«leutli.

For «logs have conn» about me,
A band of vvll-iloersliave eiielowsl nn\ 

Piercing my hands and my f«sit.
I can tell all my bones ;

They stand gazing and staring at me.
They part my garments among them.

And ii|hiii my venture tlu-y cast lots.
Itut. Time, Odehovah. be not far off,

<) my Strength, com«> «piiek to my aid.
Deliver my soul fmm the s\v«»r«l,

My only one from the power of the «hi';.
Save me from the lion's mouth,

Yea, from the horns of wild ox«,n Thou 
nnswerest me.

In the lirst strophe the great subject 
of complaint wtv the scorn and derision 
of his enemies ; here it D their vio
lence. Having shown that he was 
justillcd in ex|>eeting Divine aid, he 
now shows that the necessity for it ex
ists. It was no time for God to lit» far 
olT, when distress was so near, ami there 
was no other helper. The figures that 
follow are from pastoral life. The bulls 
fed in the rich and solitary pastures of

Baslian, where the absence of men would 
increase their wildness, well express 
the strength and fierceness of his per
secutors. This is enhanced by the 
thought of lions rending and roaring 
with open mouth. The consequence is 
weakness and utter exhaustion. His 
bones are out of joint, bis strength is 
gone, his heart has melted away. He 
is as destitute of vigor as a broken piece 
of pottery is of moisture. 11 is tongue 
is parched with thirst. Death must Is; 
the end, and the sufferer recognizes 
Hod as tin» author of this event and 
men as only His instruments (ef. Acts 
ii. 2!i). His enemies are still compared 
to savage animals, “dogs" in the Fast 
being much wilder than with ns, and 
being also considered ils es|iecially un
clean. These represent an organized 
body engaged in the persecution, and 
they pierce the sufferer’s hands and 
feet.* And now he is so emaciated 
that he can count all his hones, while 
his enemies look with malicious satis
faction upon his sufferings. Upon this 
follows the last act of indignity which 
completes the picture. Ills clothes are 
stripped from him and divided as 
plunder among his foes. Again re
curs the same prayer as in vv. 1 and 
II, “Be not far,” but with greater 
emphasis, ‘ But, Titov, Jehovah, be 
not far." The sword is a general ex
pression for life-destroying agents. 
“ My only one" is shown by the paral
lelism to mean life, the only one he had 
to lose, and therefore precious. In the 
next verse, in the very net of praying 
for deliverance from tin; lion or the 
wild ox, there occurs an assurance of 
success, and he announces it. There 
are many examples in the Psalter of a 
song liegi lining in deep anguish and 
ending in a shout of triumph, but none 
is so conspicuous as this. The transi
tion is immediate and immense.

III. The Kip reunion of Than ten and 
Hope (vv. 28-31).

• The Mason-lie interpnnetion rends, “ Like a 
Hon,” but the impossibility of making sense of 
this justlfi«‘s one in following tin; oldest version 
(LXX), which gives the sense inserted above.
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1 v. ill Ml Thy liami1 to my brethren, 
in the millet of the assembly will I praire 

Thee.
Ye that fear Jehovah, praire Him ;

All ye the atari of Jaenh. glorify Him :
Anil Miami in awe of Him, all ye the reed of

For He tleaplaetl not nor abhorred the aitffering 
of the sufferer,

Neither tilt] He hide IIIm face from him ;
Hut when he cried unto Him. He heard.

From Thee cometh my praire in the great ar- 
aemhly.

My vowr will I pay liefort* them that fear 
Him.

The lowly -hull eat and lie satisfied,
They rhall praire Jehovah that reek Him :
May your heart live forever !

All the emir of the earth rhall remember and 
turn to Jehovah,

And all the familier of the nallonr rhall wor- 
rhlp before Thee.

For Jelmvah'r ir the kingdom.
And lie ir ruler over the nation*.

All the rich of the earth rhall eat and worrhip : 
All that go down to the dart ahull bend before 

Him.
Even he that cannot prenn e hlr own life.

A marl rhall nerve Him,
It rhall lie told of the Lord to the next getter»

They rhall come anil rhall declare Hir righteour-

To a people yet to I» horn, that He hath done 
It.

The sufferer's certainty of deliverance 
is shown lty his intention to give thanks 
for it. This will be done not in pri
vate, lint before the whole nation. And 
he proceeds, as if in the midst of the as
sembly, to summon all the race to join 
in the ascription. The reason is God's 
faithfulness to His promise in bearing 
and rescuing one so hardly bestead. 
Then the singer turns to God, and says 
that his praise has Him for its source, 
since He furnished the occasion for it. 
With this are connected the thank-offer
ings which he vowed when in mortal 
danger. When these are performed it 
is not a solitary service, but the lowly 
are to join in the banquet, even all 
who fear God and who seek Him, to 
whom there is expressed the wish that 
this may prove a refreshment that shall 
endure forever. The next verse tells 
of a still wider diffusion of the thanks
giving. Not only one race, but every 
race is to participate. The ends of the

earth and all that lies between them, 
the entire human family, are to join in 
the service, and acknowledge G oil as 
the sole and rightful ruler ot the world 
anil the author of this great salvation. 
Here the singer recurs to the figure of 
the banquet, and represents all classes 
as joining in ; the rich and mighty and 
also the very opposite condition, such 
as arc just ready to return to dust anil 
unable to recover themselves, shall to
gether occupy scats at the table, and 
bend in thankful acknowledgment of 
the privilege. Nor is this to lie only 
for a time. Posterity shall continue 
the service, and generations yet unborn 
shall hear and celebrate the righteous
ness of Jehovah in what Ho has done 
in the whole treatment of His faithful 
servant, alike in the previous suffering 
and in the subsequent exaltation.

It is veryr manifest that the experi
ence here recorded, alike of sorrow and 
of joy, far transcends anything which 
we have reason to think that David 
passed through. So far as we can learn 
he had no such depth of anguish or so 
near an approach to a violent and pain
ful death, nor did lie cherish for him
self or for his posterity such a wide
spread and unending fume as the chosen 
of God, as we sec recounted here. 
His person was never pierced, so far as 
we know, nor did his captors gamble 
for his garments ; nor were his indi
vidual fortunes made the theme of pub
lic praise in the assemblies of Israel ; 
nor did men in his day or that of his 
lineal descendants come from far-off 
regions, and offer thanks and worship 
to the God of Israel for the manifesta
tions He made of Himself to the cove
nant people.

No ; David was a poet and a proph
et. He was lifted altove himself. He 
idealized an experience of his own, in
tensifying every feature and heaping 
together all that could make the pic
ture impressive and startling, and then 
left the poem on record ns an outline 
which one day was to be filled up, both 
in its dark and in its bright features, 
by one who as Messiah would be bolli
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a sufferer and a conqueror. The coinci
dences between I lit; Gospel narratives 
and tin; first half of llio lyric, and lie- 
tween the fortunes of I' j Church and 
the second half are too striking in num- 
licr and character for any one to don I it 
tile existence of a real relation between 
them. The Psalm is an epitome of re
demption, setting forth the cross in the 
first half and the crown in the second, 
beginning with a cry of despairing an
guish and ending with a shout of tri
umph. It was sung by North African 
churches at the Master celebration of 
Hie Lord's Supper, and hymns founded 
upon it still are put to the same holy 
anil solemn use. No. will the people 
of God ever be persuade. ' to regard the 
theme of this striking lyric as other 
than the sufferings of Christ and the 
glory that should follow.

An Exegetical Study of 1 Poter iii, 
13 22.

By Ukv. D. F. Honshu, 11.lt., Fl,om- 
da, N. V.

In seeking to ascertain the meaning 
of an obscure passage in any writing, 
close attention must be' given to three 
things : 1. The exact language of the 
passage ; 2. The manifest teachings of 
plain portions of the same writing ; 
and 3. The line of thought, if any such 
be discoverable, in the preceding and 
succeeding contexts.

In the present paper it is proposed, 
by means of the strict application of 
these rules, to seek the meaning of this 
milch-discussed passage in the first 
epistle of Veter.

There is a distinct lino of thought 
running through liotli the preceding 
and succeeding contexts. It can 1m; 
easily traced up to the passage before 
us, and passing over the passage it can 
he easily picked up again at its close. 
This being the case, the natural infer
ence is that that line of thought some
how or other runs through the passage 
itself, and that a true interpretation of 
the passage will reveal it. Veter lias

f>07

lieen urging the Christians of I ho Dis. 
persion to lead holy and lieneficeut 
lives, lie presents various motives to 
induce them to live such lives. («) By 
so doing they will place themselves 
under the protection and gracious 
Vrovidencc of Almighty God. “ For 
the eyes of the Lord are upon the 
righteous," etc. (ver. 12). (6) If they
live such lives few will molest them.
“ And who is he,*' etc. (ver. 13). (>•) 
Should they even suffer for such a life 
they will lie happy. “ But and if,” 
etc. (ver. 14). The mention of this pos
sibility leads to a brief digression. Be
soming his argument, lie maintains that 
suffering for righteousness ought to 
bring happiness because it brings suc
cess, “ For it is better,” etc. All rec
ognize tlie fact that it is well to suffer 
for evil-doing, but it is even better, if 
wills the w ill of God (mark the condi
tion) to suffer for well-doing. This po
sition lie justifies by the experience of 
Christ, “ For Christ also hath once 
suffered,” etc. (ver. IS). Then follows a 
statement respecting the sufferings of 
Christ. It is a very suggestive state
ment, and contains an admirable sum
mary of Christian soteriology. It pre
sents in the briefest form the great 
features of Christ's redemptive suffer
ings. They were penal, “ for sins 
vicarious, “ for the unjust propitia
tory, “to bring us to God.” But the 
richness and suggestiveness of the pas
sage in the domain of soteriology should 
not be permitted lo prevent a clear rec
ognition of its place in the apostle's 
argument. It is not Hie uniqueness of 
the sufferings of Christ which the apos
tle has now specially in mind, but the 
fact that they were sufferings for well
doing, and as such were wondrously 
liencflcent. We must keep this . fact 
clearly and constantly in mind, if we 
would follow the apostle in lilsargumcut.

It is true that actually, as viewed in 
the light of the accomplishment of 
(toil’s purpose of redemption, Christ 
suffered for sins. It is true also that 
ostensibly, in the light of the judicial 
sentence under which the extreme incus
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ure of these sufferings was inflicted, 
He suffered for sins ; but it is y t true 
that it was only vicariously that lie so 
suffered. He was personally innocent 
of all the crimes laid to Ilis charge. 
Ilis whole life was holy, and Ilis whole 
work gracious in its purpose and benefi
cent in its results ; and yet lie suffered 
—suffered to the death ; but with what 
result V In its rendering of the apos
tle's statement in this regard the Au
thorized Version is very seriously de
fective. It translates : “ Being put to 
dcatli in the flesh hut quickened by the 
Spirit. ” It spells" spirit” with a capital 
S, and so indicates that the thought is 
that He was put to death in the flesh, 
but was made alive again by the Holy 
Ghost. Thus translated, the passage 
asserts the facts of Christ's death and 
revivilication, and reveals the agent by 
whom this latter was effected ; but this 
introduces an idea entirely foreign to 
the apostle’s thought, and states a fact 
which is wholly irrelevant to Ids argu
ment. Literally the expression is : 
“ Being put to death in flesh, h tm/iKi, 
but quickened in spirit, tv irvev/tari. 
The contrast is between Christ’s physi
cal nature, on the one hand, and His 
spiritual nature, on the other. Ilis phy
sical life was terminated, but His spirit
ual life was intensified.

And now this assertion is to be sub
stantiated. Then follows the passage 
which is to be considered in this study. 
This being the case, it is manifest that 
whatever may be its sped tic meaning, 
tile purpose of the passage is to justify 
the apostle’s assertion that the physical 
death of Christ has resulted m the 
spiritual quickening of Christ. It is 
manifest that the only way In which it 
can be shown that the sufferings of 
Christ intensified the spiritual life of 
Christ is by comparison of the vigor 
of that life prior to His sufferings with 
its virility subsequently. If such com
parison reveals increased vigor subse
quently to His sufferings, there comes 
then the further question, Is this in
creased vigor the result and reward of 
these sufferings ? By the terms of the

argument just this is the task which 
Peter sets himself to accomplish in tile 
passage before us.

The passage literally rendered reads 
as follows : “ Being put to death, in
deed, in flesh, but quickened in spirit ; 
in which going He preached also to the 
spirits in prison, disobedient sometime 
when the long-suffering of God waited 
in the days of Noah, while the ark was 
preparing, in which few—that is, eight 
souls were saved through water ; which, 
in a like ligure, now savetli us also, even 
baptism—not the putting away of tile- 
tilth of tile flesh, hut the stipulation 
toward God of a good conscience ; 
through tile resurrection of Jesus 
Christ ; who is on the right hand of 
God, having gone into heaven, angels 
and authorities and powers having been 
made subject unto Him.” *

Evidently two things, at least, are 
here asserted : (a) That the unemhodinl 
spirit of Christ preached. (6) That 
those to whom He preached were ante
diluvian sinners. This much is plain, 
but when was this preaching done V

An increasingly popular answer to 
this question is substantially this : It 
w as done in the interval between the 
crucifixion of Christ and His resurrec
tion. A cursory reading of the passage 
seems to justify this answer, but close 
attention to his language reveals the 
fart that the apostle does not specifically 
designate the time. All he says is that 
Christ, in Ilis unembodied spirit, 
preached to the antediluvians, and that 
His going to them preceded His preach
ing to them’; but he says nothing di
rectly about the time of His going. It 
is to be noted, however, that these 
spirits were disobedient in the days of 
Noah. He does not say that those to 
whom Christ, in His unembodied 
spirit, preached were the spirits of men 
who were disobedient in the days of 
Noah. They were spirits who in the 
days of Noah were disobedient. This 
would seem to indicate that the preach
ing was in the days of Noah, and that

* Lillie, Lectures on Epistles of Peter in toco.
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the disobedience consisted in rejecting 
it.

lie further describes those to whom 
Christ's spirit preached as being spirits 
in prison. The word is of frequent oc
currence in the New Testament, and in 
thirty-six instances out of forty-seven 
denotes a place of primitive safe-keep

ing. Only here, however, and in Kev. 
xx. 7—where it is applied to Satan—is 
it used in connection with spiritual 
1 wings. Tile thought seems to be that 
when tli ; bodies of the antediluvians 
perished in the Hood, their spirits were 
put in safe keeping—“ prison”—till the 
judgment.

EUROPEAN DEPARTMENT.

Conducted by ,T. II. W. Stvckenbero, O.D., Berlin, Germany.

The Teeper Prtb'ems.
In looking back at the course of Ger

man theology during the year, we find 
that much of its .best thought was ab
sorbed by questions of the day. So 
momentous and evi n critical are many 
of the practical concerns of religion, 
that the best Christian thinkers feel the 
need of devoting their energies to the 
problems which pertain to the very ex
istence and the efficiency of the church. 
More than ever we now hear the
ologians declare that it is for the sake 
of tlie church that theology exists, and 
that, therefore, Christian science must 
be the minister of Christian practice. 
But it is also admitted that the deepest 
inquiries may lie most practical, because 
so fundamental as to underlie the whole 
of Christian faith and life. Scholarship 
has a mission of its own, however, even 
if lire immediate application to practice 
is not apparent ; and although the age 
is predominantly practical, there is 
proof enough that German theology 
pursues profound inquiries for their 
own sake, without regard to the practi
cal results.

Freely, quietly, rcsistlessly tire march 
of Christian intellect goes on. Barriers 
are put up, and it is said to reason : 
Thus far and no farther. But reason 
car, be met only by better reason, so 
the investigation continues. Even in 
the ranks of the strictest confessional 
party voices are heard in favor of the 
utmost freedom in theological investi
gations Thus at a religious conference

in Berlin severe thrusts were made at 
biblical criticism ; but Professors G mu 
and Zocckler, recognized leaders of or
thodoxy, claimed that this criticism has 
its legitimate sphere, and protested 
against the efforts to check its free in
vestigations. As truth is the only ob
ject worthy of search, so all possible 
evidence should be secured in favor of 
truth and for the exposure and over
throw of error. The value of what is 
traditional depends on the evidence in 
favor of the tradition.

Tlie great theological problems are 
not such as admit of the same fluid so
lutions as in mathematics and in natu
ral science. These problems may be
come clearer and the method of dealing 
witli them more evident, without find
ing a solution. That the problems are 
ever deepening ; that behind the prob
lems discussed there are other and still 
deeper ones ; that as problems are 
evolved they are also involved with 
others ; and that solutions given are 
but revelations of new problems—all 
this is evident to the student of the 
deeper discussions of the day and to I he 
earnest thinker. And whatever the 
immediate practical demands may be, 
these problems cannot be dismissed. 
They are innate to the mind in the 
sense that they are inevitable as soon as 
a certain degree of intellectual develop
ment is attained. They may be settled 
dogmatically and traditionally, but only 
so long as the dogmatics and traditions 
are received as valid and final. But in
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crises, when scepticism ami the critical 
spirit become dominant, scholars arc 
not willing to begin with dogmatics and 
traditions, but insist on going to the ul
timate sources, so as to construct their 
own doctrines and begin a new tradi
tion.

There is a deep and broad ferment 
in German theology. Minds are agi
tated ; old problems, long deemed set
tled, arc disturbed ; petrifactions are 
melted and become Iluid ; fossils arc 
quickened with new life. The thor
oughness of the present criticisms in
volves the greatest dillicullies and pro
duces painful unrest. But the advan
tages in the demand for an ultimate 
and immovable basis arc also great. 
Christians at all thoughtful and earnest 
are obliged to consider the greatest 
questions of reason, of faith, and of 
life. Men arc aroused from the slum
bers of security, which often mean in
difference ; they are, if at all alive, 
freed from the slavery of the petty 
considerations which destroy the effi
ciency of so many minds, and are ab
sorbed by the great thoughts of nature, 
of the soul, of Scripture, of God. The
ologians must now do for themselves 
what they have too often been content 
to let others do for them—namely, to 
determine amid the multitude of the
ories which has the most valid reason 
for existence. There must be thor
oughness, otherwise the problems can
not even bo appreciated ; there must 
be severe intellectual honesty, or the 
problems which ought to be investigated 
now will culpably be deferred to the 
future ; and there must be freedom 
from external restraint, in order that 
the inner authority of truth may be ab
solute. Partisanship and prejudice 
have no voice in the matter ; where 
the cause is everything, there personal 
vituperation is but an evidence of weak
ness. It is said of Rothe that he knew 
only of fellow-laborers in his inquiries, 
not of antagonists, no matter with whom 
he argued ; and this community of 
labor, whatever difference of view may 
prevail, is a growing conviction of the
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Christian scholars of Germany, in spite 
of the bitterness of parties.

Most of all in Germany is theology a 
part of the great intellectual organism. 
The theological faculty is in living con
tact with the other faculties of the uni
versity. It constantly receives and 
gives ; it is subject to the scrutiny and 
criticism of science and philosophy ; 
lienee theology must not only take the
ologians into account, but all scholars, 
all learning The positions of infidelity 
must lie fairly stated and fully met, 
otherwise theology will have to aban
don the hope of gaining the respect of 
men of culture and of coping with 
the most advanced thought of the day. 
Heterodoxy cannot be met by the crush
ing weight of the authority of former 
ages ; it must be met by the authority 
now recognized as valid. If theologians 
themselves do not expose the weak
nesses of theological positions, there arc 
others who will do so with exaggera
tions. In Germany it is clear that the
ology must not only justify itself to 
the believer, but also to the profoundest 
intellect and highest culture of the day.

Those, therefore, who seriously enter 
upon the study of the deeper problems 
do so with the conviction that the search 
for truth, with the aid of all that rea
son and past inquiries and present 
scholarship can give, is the sole aim 
worthy of the Christian scholar. This 
aim, freed from the embarrassments of 
past ages, is lauded as the glory of our 
age, and this glory the Christian thinker 
shares to the fullest extent. In this 
aim the Bible is a help, not an obstacle. 
The German Christian scholar regards 
it as self-evident that ungodly learning 
must be surpassed by the godly ; that 
a materialistic science must be met by a 
deeper science that proves materialism 
inadequate ; that an atheistic philosophy 
must be overthrown by a more pro
found theistic philosophy ; that a criti
cism which is purely negative must be 
superseded by a criticism that is not less 
thorough but more rational, and strong 
enough to discover positions as well as 
negations ; and that a one-sided iutcl-
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lectualisin must lie met by an intellec
tuality that is still greater, and for that 
reason has room for a spiritual soul, an 
ethical will, and a valid faith.

Well may we be awed by the magni
tude of the great problems of German 
thought—psychological, philosophical, 
seientitiv, historical, dogmatic, biblical. 
A t the close of the year their discussion 
seems less heated than formerly. Par
tisan fervor is seen to injure the very 
cause it would promote, and quiet in
vestigation is more and more taking its 
place. Extremes in criticism and in all 
departments produce reactions against 
themselves, and thus create their own 
remedy. New theories, so apt to be 
exaggerated when first proposed, grad
ually assume their proper place with 
friend and foe. Even in discussing the 
problems of the Ritschl school there is 
more calmness, and in the school itself, 
as well as by opponents, these problems 
are criticised and modified. Much 
which when first introduced into mod
ern theology seemed startling and be
came the occasion of fanatical attack 
and of as fanatical defence, has become 
a quiet leaven to theological thought. 
For awhile Christians were disturbed 
by the negative results of criticism ; 
but it has become evident that numer
ous positive elements remain for solid 
and firm Christian constructions.

Mistakes Respecting the German Army.
It Is common to regard a standing 

army us a national curse. The reasons 
for this opinion are frequently enumer
ated, and they are weighty ; but they 
are often exaggerated, while it is wholly 
overlooked that such an army may also 
have elements that are a blessing. 
Those who have only a theoretical 
knowledge of a standing army—which 
is the case with most Americans —are the 
ones whose views are usually full of 
errors. When they visit Germany and 
meet soldiers everywhere and hear com
plaints about heavy taxation, they con
clude that the army, while a necessity 
for national defence, is an almost In

tolerable bunion to the people, and 
ought to be abolished as soon as prac
ticable.

A careful examination of the matter 
has wholly reversed the views with 
which I came to Germany, and has led 
me to question whether in itself the 
army is not a blessing to the people, 
aside from all questions of its necessity 
for defence against foreign foes. Great 
evils are undoubtedly connected with 
the German army. Many thousands of 
otlieers devote their lives to the study 
of military affairs, and millions of men 
spend from one to three years, during 
the best period of life, in the same pur
suit. Young men who have passed a 
successful examination at the end of a 
six years' course in a gymnasium serve 
but one year, the others three, though 
many are dismissed at the end of two 
and a half years. During this period 
they are taken from their studies and 
regular avocations, and the interference 
with their chosen pursuit in life niav 
be very serious. But besides this break 
in the course of the individual, the 
army has many temptations to young 
men lodged together in barracks anil 
deprived of the restraining influences 
and positive blessings of home-life. 
To this must be added the interference 
with the intellectual life of the nation, 
with the industries, and -the agricul
tural pursuits. What development 
might be possible in these, if they could 
absorb the strength now devoted to the 
army ! Then we must also add the 
enormous expense of the army, which 
is such a burden on the people and ex
hausts the national resources, or rather 
oppresses the country with debt. The 
army takes men, labor, money, all of 
which might be devoted to the develop
ment of the wealth and intellect of the 
nation. That these evils are admitted 
in Germany is evident from the fact 
that there is a strong tendency to reduce 
military service from three to two years, 
a tendency favored by men of position 
and influence.

And yet, glaring as the evils are, this 
is only one side. The money spent for
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the army comes from the people ; hut 
this money also remains in the land, pro
motes various industries, and flows hack 
to the people whence it came. More 
than half a million men arc constantly 
taken from the industrial and agricul
tural pursuits, but the actual Situation 
proves this evil less than foreigners 
usually suppose. Laborers arc super
abundant in Germany, while labor is 
scarce. Even with the army, there is 
such a surplus of laborers that the earn
ings are small, and many thousands 
emigrate to other lands in order to find 
labor. It is wrong to judge Germany 
by a new land with vast undeveloped 
resources, with a surplus of labor and 
a lack of laborers.

While these facts arc admitted as 
mitigating circumstances, few foreign
ers are prepared to acknowledge the 
positive blessings of the standing army 
of Germany. Yet they are great. The 
army is a national school, whose teach
ing and training are in many respects 
superior to those of the common schools 
and the universities. This training is 
essentially alike for all the soldiers. 
Here they meet on a common ground. 
The awkward and the gawky and the 
crooked are made straight and supple 
and skilful. Young men are taken 
from the plough and from the herds, 
and by discipline that is severe but 
methodical are soon transformed into 
new beings. They arc taught cleanli
ness and order. Those taken from be
hind the counter arc developed physi
cally, and thus are prepared for hard
ships. This physical discipline is of 
inestimable value. At a late niedical 
congress a leading authority delivered 
an address on longevity. As one of 
the means to secure a long life lie men
tioned the discipline of young men 
while serving in the army. There are 
also intellectual advantages, the strength 
of the German army consisting in its 
intellectual character as well as in its 
physical qualities. The soldiers are 
taught as well as drilled ; and the fact 
that the educated serve only one in
stead of three years is a premium on in

tellect. The service is very severe ; 
but it is based on the principle that 
what will make the soldiers the most 
intelligent and most robust and most 
efficient is also most advantageous to 
the army and the nation. The soldiers 
arc trained to hardship, and that is a 
great boon in an age strongly inclined 
to effeminacy. Courage is developed, 
and great stress is laid in general on the 
Roman virtues and all manly qualities. 
Duty is made supreme, and the soldier 
is taught that selfishness must be over
come, that lie is part of the nal ion, that 
its interests are his own, that he must 
lie prepared to defend those interests 
to the utmost, and that lie must lay life 
itself on the altar if the nation demands 
the sacrifice ; hence the army is a school 
of patriotism as well as of courage. 
Then obedience is taught as nowhere 
else. Authority is respected, law is 
severely enforced. The army is one of 
tlie mightiest bulwarks against the 
loosening of authority which has be
come so common in our day. Imperti
nence, impudence, the undue exaltation 
of self are looted out, and in their 
place we find respect and obedience.

The influence of the army is fc-lt 
throughout tlie nation and in all depart
ments of life. In some respects the 
effect is detrimental. Men accustomed 
to such rigid subordination arc apt to 
lack the spirit of independence. Espe
cially in official life is tlie effect of tlie 
army felt. Tlie will of a superior is so 
predominant that those under it arc in 
danger of becoming machines rather 
than strong personalities. The disap
pearance of independence during Bis
marck's dominion was especially 
marked. Where the government is pa
ternal, we look for subjects rather than 
for independent citizens ; and particu
larly is this the case with government 
officials. But at the same time there is 
a prevalence of order and system and 
faithfulness to authority which is not 
surpassed in any land. Official corrup
tion is rare ; the German cities arc, ns a 
rule, the best governed in the world. 
The German» have a reputation for sys-
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tom, for faithfulness, and for tinirongli- 
ucss in their public dealings, and tliey 
owe this largely to the impress received 
from tlie army.

These facts enable us to understand 
why many parents rejoice when their 
sons enter the army. In so many re
spects it is the best school for them ; 
and the soldiers themselves are apt to 
take pride in tlicir army life. When 
the Catholics appealed to the govern
ment to exempt their theological stu
dents from military service, the evan
gelical students of theology requested 
that they be not included in the exemp
tion, because they desired the privilege 
of serving tlicir country in the army. 
Even social democrats, from whom it is 
least expected, glory in their military 
life. A young theologian who spent 
months as a common laborer in a Saxon 
factory, for the study of socialism, gives 
interesting reports on this subject. Fre
quently the conversation with his fel
low-laborers would include the army. 
The one most intimate with him spoke 
with enthusiasm of his army life. It 
was spent in Thuringia, at the residence 
of one of the smaller princes, lie had 
been especially struck with the respect 
paid by the prince himself to an oUlcer 
who was not a prince,' but outranked 
him in the army. The young theolo
gian says : “ Every one in the factory 
remembered with pleasure the time 
spent in military service. An inspira
tion came over them when we stood to
gether and something suggested tlicir 
military experience. Then they related 
with satisfaction the severity of the ser
vice, such ns tlie drill in the heat of 
summer and guard duty in the cold 
winter nights. Many were very proud 
of their particular regiments ; and yet 
all who spoke thus, whether young or 
old, were social democrats.” One of 
them, an ambitious locksmith of eigh
teen, was determined to spend four 
years as a volunteer in an artillery regi
ment, and from this purpose his fellows 
could not dissuade him. A number of 
the young laborers had to enter the ser
vice in the coming autumn as recruits.

The writer nays that they looked joy
fully, with a degree of childish impa
tience, for the beginning of their mili
tary career. Numerous individual in
stances are recorded of the pleasure and 
pride with which the older laborers re
membered tlicir cxjxTicnco in the army. 
Some said : “ We are soldiers, laxly and 
soul, and shall remain so till the end 
of life.” Ileal bitterness toward the 
army he found only in a single instance.

These are facts worth considering. 
They at least show that a standing 
army may have a bright as well as a 
dark side. In point of discipline the 
German army certainly contains ele
ments of training which arc greatly 
needed by our age, and which might 
be a blessing to other nations.

The Nervous Age.
Tiik age has been called nervous, and 

evidences abound that the appellation 
is correct. Men are controlled by the 
stale of tlicir nerves ; and the excite
ment of modern life, together with the 
common use of stimulants, has had a 
tendency to make the nerves peculiarly 
sensitive and even irritable. That we 
arc dependent on our environment, and 
arc the creatures which our sensations 
and the world's impressions make us, 
lias long been taught as a philosophical 
theory, and is now reduced to practice. 
Ideals are discarded as standards of 
conduct, and hard reality, the tangible 
reality of the senses, has taken their 
place. So faith has been obliterated 
from many a heart, leaving nothing 
but a materialistic realism as the liusis 
of life. Reason with its principles is 
questioned, and the noblest inspirations 
of the heart are suspected as illusions. 
Thus the vulgar philosophy of the day 
dooms men to the sphere of the senses 
and the power of the impressions re
ceived through them.

It is startling to what extent the 
masses of Europe have lost the idea of 
life as having a grand mission. Hence 
tlie immediate earthly concerns arc the 
dominant factors, not a high purpos :
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that includes God ns well ns man, 
lieuven us well ns earth, and eternity 
as well as time. Constantly yielding 
to what is present and near, men not 
only lose their self-control, but also 
themselves. Gratification, pleasure lie- 
comes the ai in of life. The temples of 
Venus and llacchus are the sanctuaries 
of millions who never enter the house 
of God. Pleasure cultivates the love 
of pleasure until it becomes an irresisti
ble passion. Men seek excitement In 
society, in sport, from the novel ; and 
even art, especially music, has been 
robbed of its divinity, in order to min
ister to the demand for the sensational. 
Instead of the grand thoughts which 
are the soul of Shakespeare's plays, the 
theatre is devoted to the spectacular, 
the exciting, to the interest of the mo
ment, and often panders to lascivious 
desires and morbid tastes.

Even the children are affected by the 
common trend. Suicides are becoming 
more frequent among them, and for 
the most trifling causes, such as a re
buke, a threat of punishment for mis
demeanor, or the failure to pass an ex
amination at school. On the continent 
suicides occur with frightful frequency, 
in all circles of society, from youth to 
old age, because men arc disappointed 
in love or fortune, are momentarily de
pressed, or are weary of life. The evi
dence thus furnished that men are con
trolled by their nerves instead of char
acter, reason, faith, and a high purpose 
in life, is abundantly confirmed by the 
testimony of physicians, especially by 
such as have charge of insane asy
lums.

Nations no less than individuals arc 
proof that the age is nervous. The 
most frequent and most exaggerated 
illustrations are seen in France, until 
one wonders whether there is any char
acter or stability left. But other na
tions arc also subject to frequent and 
great excitement. This is true of Italy, 
of Belgium, of Bohemia, and in fact of 
the whole of the Austrian Empire, of 
Russia, and even of Germany. Much 
pf this is, of course, due to the con

stant danger of war and the animosity 
which exists between different nations. 
Then in each nation the partisan spirit 
has been greatly developed and intensi
fied, and this is the occasion of much 
agitation. As the political parties de
pend on popular favor, they do their 
utmost to excite prejudice for their own 
side and against their opponents. The 
revolutionary movements among la
borers also cause much apprehension to 
tlic government, to society at large, and 
to the Church. To these various causes 
must be added the press, with its eager
ness to meet the public wishes, which 
means an eagerness to emphasize what
ever interests and excites the people. 
No pains are spared to accomplish this ; 
and often false reports, sensational de
tails, and wild exaggerations are used 
for this purpose ; but the tap-root lies 
deeper. The age has lost its moorings. 
Principles have been shaken, reason 
has been set aside, a sensational philoso
phy dominates the masses, conscience 
has been robbed of its authority, and 
God is dethroned.

Notes.
At the recent death of King Karl of 

Württemberg, who was childless, the 
throne passed to his nephew, Prince 
William, horn in 1848. By his first 
wife Prince William, now William II., 
lies a daughter, Olga ; but by his sec
ond wife, to whom he was married in 
1886, he has no children. Unless a 
male heir is born, the throne will pass 
to Duke Philip, who has three sons. 
This D ike is a Catholic, and the Protes
tants, u ho constitute two thirds of the 
population, look with apprehension to 
his accession. In that event three of 
the four kings of Germany will be 
Catholic — namely, in Württemberg, 
Bavaria, and Saxony, while only one is 
Protestant, the King of Prussia, who 
is likewise Emperor of Germany. And 
yet in all these countries, Bavaria alone 
excepted, the Catholics are greatly in 
the minority.
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MISCELLANEOUS SECTION.

The Sap between the Poor and the 
Churches—Can it be Closed ?

By Rev. P. RoBERTsor Cincin
nati, O.

It is conceded that there is, at pres
ent, a great and growing estrangement 
bctw'cen a very large body of poor peo
ple and the churches. There is, there
fore, need of deep concern on the part 
of God’s people respecting this danger
ous and menacing condition of things.

There are, doubtless, very grave 
faults on the side of the Church, as well 
as on tlie side of the poor themselves. 
If these faults can be kindly and dis
criminatingly pointed out, and a sure 
remedy suggested, a real service will 
have been rendered the Church, the 
poor themselves, and the general cause 
of civilization.

It is but fair to the Church to say 
that she never before embraced in her 
communion so many of the working 
people as now, and that these will out 
rank in character, intelligence, thrift, 
respectability, earthly possessions and 
usefulness the great body of poor peo
ple outside the Church of Jesus Christ. 
It is also true that the gap in question is 
confined chiefly to the cities—the sub
urban village excepted—the larger the 
city, the wider the gap. In the village 
and country, people live more on the 
sphere of equality, are less afflicted 
with the artificial distinctions of so
ciety, and arc partly on that account 
bound more closely together in the 
bonds of a general brotherhood. In 
the large cities, however, there is a very 
large body of people who are growing 
more and more hostile to the church, 
in spite of the fact that there is a 
friendly spirit, and an abiding affection 
for the Church on the part of a great 
multitude of humble, working people.

A most important cause of this es
trangement is the depravity of human 
nature, which consists in a general un
soundness of man’s entire being, the 
absence of right affections toward God

and man, a dislike of the spiritual, a 
blind insensibility to the invisible and 
eternal, that which is most real, most 
excellent, and most enduring. Christ 
sometimes cut down the size of His au
diences and the number of His follow
ers when He grappled with native de
pravity and insisted upon spirituality 
in the worship of God, and the faithful 
and richly endowed Isaiah cried out, 
“ Who hath believed our report ? and 
to whom is the arm of the Lord re
vealed ?”

A second factor in the extension of 
this gap is the ingenuity, energy, and 
incredible amount of money invested to 
furnish cheap, attractive, demoralizing 
amusement for the rapid development 
of depraved and dangerous passions, 
which inflame, deceive, and stupefy the 
soul. Tile name of Satan’s appliances 
along this line is legion. They are 
everywhere, brilliantly lit up, well 
aimed to secure a large share of the 
earnings of the poor, confine them to 
debasing home and social surroundings, 
keep them from everything like thrift, 
self culture, or serious thought, and de
prive children of the means of secular, 
as well as religious education, and all 
refining influence.

The Church too often goes forth to 
meet these powerful allies of the wicked 
one with the least possible equipment, 
a force wholly inadequate to the fray, 
the least possible investment of money, 
brains, push, and piety, and, as might 
be expected, she retires ingloriously 
from the field.

A third cause of the gap in question 
is the growth among the common peo
ple of foreign atheistic, communistic, 
and socialistic principles, the belief 
that there is something radically wrong 
in existing relations between labor and 
capital, the growing inequalities be
tween the classes and the masses, the 
belief that the Church and the ministry 
arc haughty, exclusive, and aristo
cratic, discarding Christ’s golden rule, 
paying servile court to wealth, and
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honoring distinctions which have no 
linsis in character, ahility, or good 
works. All these intensify the feeling 
of estrangement among the children of 
toil, and keep them apart from the 
Church.

There is coupled with all that we 
have just stated a spirit of suspicion 
anil ridicule.

The advances of the Church in the 
way of evangelistic centres are regarded 
as patronizing n|>ologics to the poor, 
for the relief of the conscience of the 
Church, because of its undue devotion 
to wealth in the interest of inequality 
and oppression.

The weapon of ridicule is used with 
telling effect in the workshop on church
going men, and a strong effort is made 
to make them feel, that it is not otdy 
unmanly to assemble on God’s day for 
worship, but that the Church is the 
enemy of the humble poor and the con
genial home of the wealthy who op
press them. That line of argumenta
tion failing, the Church is spoken of as 
a place more suitable for the occasional 
presence of women and children than 
for able-bodied and strong-minded 
men, who think for themselves.

Such is the gap at present existing 
between a very large body of poor 
people in our cities and the churches— 
Can it be closed 1

We believe the Gospel, ably and 
faithfully preached, consistently lived, 
judiciously adapted, in various ways, 
to the lower plane of intelligence of 
the non-churchgoing poor, will level 
up and level down, till a vast multitude 
will unite in a closer companionship 
and dwell finally in a kingdom of sur
passing glory of which Christ Himself 
shall be the King.

The leaves of the tree of life in the 
midst of the paradise of God were for 
the healing of the nation i. All power 
in heaven and on earth is given to 
Christ, and He pledges that power and 
Ilia presence to the Church, on condition 
that it do His good pleasure.

To close this gap, the Church must 
open in all our large cities, in plain,
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attractive, well-arranged buildings, nu
merous evangelistic centres, in which 
there will be many informal as well as 
formal preaching services, a vigorous, 
wide-awake Sabbath-school, reading- 
rooms, night-schools, Christian kinder
gartens, kitchen-gardens, much of the 
civilizing and Christianizing influence 
of music, tuicrcd and secular, and cease
less effort at sanctified, social, and in
tellectual life. Let the aim he to save 
the children of this generation, and we 
will have for servants of God a much 
greater multitude of the men and wom
en of the next.

We must put character, ability, 
warm-hearted piety, tact, and push in 
the pulpit, and a goodly company of 
intelligent, well-trained, paid workers 
to co-operate with the pastor in charge 
of said evangelistic centres. Christ’s 
enterprises should lie on as liberal a 
financial basis as Satan’s arc, economy 
relegated to the background, the regen
eration of our cities regarded as cheap 
at any price, the salvation of a single 
soul worth more than all the gas, oils, 
ores, and diamonds in the bosom of the 
earth—worth far more than all the busi
ness enterprise on the globe.

Every house in the region of the 
chapel should be constantly visited, 
lovingly besieged, thoroughly instructed 
in the way of the kingdom, and Her
culean efforts put forth to improve the 
surroundings and life of these homes.

Inasmuch as the heart is wrong tow
ard God, the aim at conversion, as 
well as witnessing to the truth, should 
he vigorous and steady. Every philan
thropic measure should be in Christ’s 
name, look toward self-help, and in 
some way lead up to the kingdom of 
God. As there are men and women by 
the tens of thousands living in hostility 
to the Church, whose minds in some 
respects arc like those of little children, 
and as the same is true of a large laxly 
of young people, much personal contact 
and very much personal and varied 
instruction, secular and sacred, running 
through a period of years, will be 
necessary to form pro|xirly the char-
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acter of all such, oven after the nature 
has been changed ami the heart sur
rendered to God.

Without very liberal investments of 
men, women, and money, without de
velopment of character, no work in our 
day will be permanent or highly bene
ficial among the people who at present 
constitute the nou-churehgolng poor. 
The submerged and hostile multitudes 
arc too deeply steeped in sin, too 
strongly intrenched in iniquitous prac
tices to be dislodged by the feeble forces 
which the Church thus far has set in 
battle array.

If the Church and clergy seem 
haughty, exclusive, and aristocratic in 
the eyes of the poor—and there is 
doubtless very much truth in the charge 
—let Christian men whom God has in 
trusted with wealth reckon themselves 
stewards of God, give of their means 
till self-denial is reached and there 
scriptural liberality begins ; let their 
money lie followed by active self-for
getful service among the poor ; then let 
each and every clmrch-member build 
opposite his own door, remove every
thing which hinders the power of Christ 
from resting upon him, discard all dis
tinctions but those which rest on char
acter, simplify and spiritualize the 
worship of God’s house, cultivate the 
single eye to God's glory, recko- him
self a representative of Chris* to a 
world that is lost, and then with all his 
might seek every man his neighbor's 
good.

There is something in the human 
heart which cries out after God, ami 
the Church is the appointed custodian 
of those heavenly treasures which will 
abundantly satisfy that cry.

However unsympathetic the Church 
may appear to the toiling millions, the 
main part of whose life is spent in 
keeping the wolf from the door, the 
charge of pride, exclusiveness, aristo
cratic feeling and patronizing spirit 
cannot lie truthfully made against 
Christ and 1 lis apostles, for they made 
a specialty of the poor ; neither did any 
man say that aught which he possessed 
was his own ; yet they did not close 
the gap entirely, though they licgot in 
the hearts of a great multitude of poor 
people a lasting love for the Clmri h 
and the ways of Zion.

All that we can do in lids whole 
matter is to lay down correct princi
ples, work from and toward them, and, 
like our ideally unselfish. Divine Lord, 
go about continually doing good, heal
ing all that are oppressed of the devil. 
We will thus introduce God's Word into 
a great multitude of human hearts, 
break down selfishness, destroy empty 
and sinful distinctions in Christ’s 
Church, form character, and establish 
all work in Christ’s domain on a basis 
of truth. While we may not entirely 
close the gap, it will 110 longer be a 
gap between the poor, as such, and the 
churches, but between the regenerate 
and the unregenerate, whether rich or 
poor.

EDITORIAL SECTION. 

LIVING! ISSUES FOB TULPi: TREATMENT.

The Cosseting of Criminal:.
lie that doeth wrong shall recette again 

for the wrong that he hath done.—Col. 
iii. 25.
In the Forma for October Mr. W. P. 

Andrews, Clerk of the Criminal Court, 
Salem, Mass., has an article of a sug
gestive character, to which it is well 
that special attention should be called.

It is an arraignment of the methods at 
present in vogue in our penal institu
tions. Coming from one occupying his 
otlieial position, it has an authority 
which gives to its statements and statis
tics a startling significance. It is a vir
tual declaration that, by the adoption 
of its improved ideas with reference to 
the treatment of criminals, society is
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fostering the crime which it should re
press, and increasing the indifference 
to law which it should diminish. A 
premium is set upon vice ; a reward 
offered for idleness. A sentence has 
become a thing to be coveted, not de
plored. Prison-life is made a change 
for the sweet, not for the bitter. The 
idea of punishment is done away with. 
“Suffering” for wrong-doing is not to be 
thought of. Life-takers, house»-break
ers, the foes of society generally are to 
be coddled as unfortunates, not to be 
treated as malefactors. Those who 
never produced enough in an honest 
way to support themselves are to be 
supported by the State, and not merely 
supported but maintained in “ luxuri
ous idleness.” Expense is not to be 
taken into account in providing for 
their laxlies dainties and delicacies, or 
in developing the «esthetic side of their 
intellectual natures. The prison au
thorities arc to see to it that there shall 
be a generous supply of “ tomato-soup, 
beef-soup, clam-chowder, baked fish 
with sauce, mashed potatoes, corned 
beef with apple sauce, roast beef with 
vegetables, baked beans, brown and 
white bread with butter, oatmeal and 
milk (we would suggest cream), ginger
bread, prunes and cheese, tea anil coffee 
with milk and sugar, fruit and cocoa.” 
The Young Men’s Christian Associa
tions and church organizations should 
furnish “ appropriate chromo Christ
mas cards.” Flower missions should 
take care that inmates be not left with
out bouquets, from time to time, and 
other pleasure-giving luxuries. Every
thing that public and private munifi
cence can do ought to be done to relieve 
the monotony of prison life, and convey 
the impression that the misfortune of 
being a violator of law entitles one to 
special consideration and indulgence.

Such seems to be the idea that has 
taken possession of the modern mind 
with reference to the subject in hand. 
It is regarded as one of the indications 
of progress that an advancing civiliza
tion has brought us so far away from 
the barbaric notions of our sterner fore-
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fathers, who held to the “ punitive idea," 
which has been abolished by us.

What have liecn the results of this 
improved system ? The statistics given 
by Mr. Andrews are worth pondering.

“ From the report of the Attorney-General for 
the year 1839 it appears that in the dark ages of 
1836-38, when the punitive idea w as still esteemed 
as valuable and in accordance with Immutable 
law, England and Wales, with a population of 
14,000,000, had but 14,771 prisoners, or one to 
every 948 inhabitants ; New York, with a popu
lation of 2,200,000, had 1,080 prisoners, or one to 
every 2,025 (the reformer was not then active in 
New York) ; Massachusetts, with a population 
of 700.000, had 852 prisoners, or one to every 822 
inhabitants. The last Report of the Commis
sioners of Prisons, which lias continued this j>or- 
tion of the reports of the earlier Attomeys-Gen- 
crul, shows that this proportion of prisoners to 
population has vastly changed. The population 
has only trebled, but tho number of prisoners 
has increased fifty-fold. In the county prisons 
alone, excluding the State prison and reforma
tories, this proportion has increased to one pris
oner to every 461 inhabitants. The criminal 
cases in the lower courts during the year ending 
September 30, 1890, were in the aggregate 81,255, 
and in the Superior Court, 2,158 more ; in all, 
83,413 ; and of this number, 33,290 were com
mitted to the county prisons.

“ With one-seventh of the population of the 
England of fifty years ago, Massachusetts hail lust 
year more than three times the number of pris
oners—that is, 44,908 prisoners to our 2,200,000 
population, as against England’s 14,771 prisoners 
to her 14,000,000 population—over 21 jier cent 
more than England.”

This much as to the increase of the 
criminal classes under present methods. 
How docs tile case stand witli reference 
to the criminals themselves ? Are they 
reformed by the “ reformatory" sys
tem ? Ho “ orchestras" and " chro
mos” and “ roast beef with vegetables,” 
etc., allure them from their criminal 
practices and convert them into good 
and honest citizens when they have 
emerged from their temporary sissies 
of “ luxurious idleness” 1 The answer 
may be found in the statement that, 
“ out of the 38,290 prisoners committed 
during I he last year in Massachusetts, 
over 17,667 were known to be recom
mitments. . . . Not counting the vast 
number unrecognized, 124 men and 34 
women, in all 158 persons, are known 
to have returned for these blessings
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(the consequences of crime) more than 
fifty times ; and 397 persons more than 
thirty times.”

These facts are sufficient to at least 
start the inquiry whether, as the Rus
sians express it, it is not “ time to go 
home whether, in other words, the 
old method is not 1 letter ; whether it is 
not time that the lesson be taught trans
gressors of law that the consequence of 
crime is pain, not pleasure ; penalty, 
not reward.

One consideration ought to be kept 
in mind. In the great majority of 
cases, or, at least, in a very large num
ber of rases, the crime of one or more 
mendiera of a household is apt to render 
the remaining members of that house-
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hold candidates for public or private 
beneficence. It is a question worth 
considering whether the money that is 
now expended in making life easy for 
transgressors might not better be turned 
over to organizations or bureaus that 
shall seek to make life easier for those 
who are the tme ” unfortunates,” who, 
through no fault of their own, have 
been involved in want by the ill-doing 
of their unworthy representatives. The 
time is past when the children’s teeth 
should lie set on edge by the sour 
grapes which fathers have eaten. This 
question demands separate considera
tion, and we reserve its treatment for 
another paper.

EDITORIAL NOTES.
Preachers Exchanging Views.

The omission of this department from 
the present number is rendered neces
sary by the pressure of other material 
upon our pages. We trust that the com
ing year may see its serviceableness 
largely enhanced by a general inter
change of views upon subjects of prac
tical interest to those engaged in pas
toral work.

“ Financial Bondage of the Southern 
Negro."

I was sorry to see in a recent Review your 
quotation from and endorsement of Mr. Bar
rows’s article in the Atlantic Monthly on this 
subject.

I have never been much concerned about our 
Southern people being misunderstood upon this 
or any other subject, but I claim to know some
thing about the negro and our connection with 
him. Reared as I was with the negro on the 
plantation, where he was born a slave to my 
father, and having worked with him side by side 
in the cotton Helds before and after freedom, and 
having had him in my house ns a servant since 
my manhood, and still living ith 1dm, employ
ing him not only as a servant, but as a tenant on 
the farm, I feel fully competent to testify upon 
this subject.

Mr. Barrows says, “ Farms arc not to be had 
for the asking.” So far is this from being true, 
that the very opposite is the fact. Almost any 
land-owner prefers the average colored tenant to 
the white, and in many instances he is most 
eagerly sought after. Only last year I positively 
refused to rent to a white man who was anxious

to remain on my place, and put myself to some 
trouble to get a colored tenant, for the simple 
reason that 1 felt sure that he would do better for 
himself and for me than the white man.

Mr. Barrows refers to the enormous rents paid 
by the colored man, and the " onerous system of 
commercial oppression which keeps him down.” 
I make this statement in reply : The negro with 
capital can rent lands and purchase goods to as 
great advantage as the white man who has capi
tal ; the negro without capital is at just ns great 
disadvantage—no more and no less—than the 
white man who has no capital. The white man 
without capital is just as closely mortgaged, and 
pays just as much interest and ns high prices for 
goods as his unfortunate colored brother who 
happens to be poor. The financial lumdage is 
the same in the one case as in the other. Mr. 
Barrows shows his great ignorance when he 
states that one bale of cotton is worth $50. It 
may be worth that in the North, but we never 
realize so much in the land where the staple is so 
abundant.

In your comments you say, “ If liberty be ‘ the 
inalienable right’ of every one of our citizens, as 
our Constitution asserts, then the national pro
tection should be given in the direction indi 
cated. The negro should be no more subjected 
to commercial than to civil oppression. Usurious 
demands upon him should be treated as crim
inal.” Now, Mr. Editor, there are thousands of 
whites in the South as well as in the North who 
are in financial bondage—a bondage just as 
onerous as was ever borne by the negro. The 
poor whites and blacks are in the same boat. 
Why invoke the arm of the Government to strike 
the shackles from the one and leave the oilier 
bound ? Yes, liberty is the inalienable right of 
every citizen ; therefore let the nation protect 
every one, and see that he has the privilege of
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exercising this right whether his skin he as black 
as coal or as white as snow. Let usurious de
mands upon him tie treated as criminal, aud let 
us not favor the one class above the other. I 
plead in the name of humanity, and in the name 
of our holy religion, that we do all in our power 
to free the oppressed everywhere—North. South, 
blast, West- and that we make no distinction on 
account of race or previous condition. I never 
thought slavery right, and rejoice that the negro 
has civil liberty; hut I am just as anxious for 
those of my own race to have relief from com
mercial oppression as I am for the negro. I do 
not believe that the negro is any better or any 
more deserving, and am of the decided opinion 
that I voice the sentiment of the best of ou. 
Southern people. G. W. Gardner.

Oxford, Miss.
I We have already replied to another 

correspondent touching upon the points 
adverted to in tills communication, and 
need say nothing further. Let justice 
he done to white ns to black, to black 
as to white, as it should lie, by the chil
dren of Him with whom is no respect 
of jiersons. — Eds.]

Beform in Funerals.
Thk editorial in the September num

ber of the Review upon this subject 
seems to have awakened considerable 
interest among some of our readers. We 
arc in receipt of a communication from a 
gentleman in this city, in which lie calls 
attention to an association in successful 
operation in Cleveland, O. .whose consti
tution he encloses, and of which he 
writes that it is in every sense a suc
cess, and has proved a Godsend to 
those of limited means. The objects of 
this association ns staled in the pream
ble are :

1. To secure the burial of its tlead in 
the most appropriate, respectful, and 
unostentatious manner.

2. To tlefend its members against the 
extortion anil injustice of any and all 
combinations formed to control or 
monopolize the manufacture aud sale 
of funeral supplies.

P To protect them against the tyran- 
n of fashion, which degrades funeral 
occasions into vain and ostentatious 
art exhibitions, floral displays, costly 
street parades, and into occasions for

Notes. [Dec. ,

the display of conspicuous mourning 
apparel.

With these objects we confess our
selves in hearty sympathy, aud wish 
that chapters of this association might 
lie organized in all parts of our land. 
Love may break its alabaster boxes of 
precious nurd upon the persons of the 
living “ against the day of burial but 
let It not waste its trt usures osleutat ions- 
ly upon the dead. And, especially, let 
it not afford a selfish greid the oppor
tunity of taking advantage of its grief 
to the extent of defrauding the living of 
their just expectations and rights. The 
best monument to the dead is a better 
care for, a larger devotion to, the living.
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