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[.—THE EVIDENTIAL VALUE OF MIRACLES.

By Professor Marcus Dods, D.D., Edinburgh, Scotland.

That our Lord considered the working of miracles an essentia! part 
of His work appears from His reply to Herod’s threat that His min
istry would be cut short : “ Behold, I east out devils and perform cures 
to-day and to-morrow, and the third day I am perfected” (Luke 
xiii. 32). Nowadays, however, the idea very commonly obtains that 
Christianity would float more buoyantly were the miraculous element 
in the Gospel narrative thrown overboard. Matthew Arnold, for ex
ample, says: “ There is nothing one would more desire for a person 
or a document one greatly values than to make them independent of 
miracles.” And the idea very widely prevails that miracle is an ex
crescence and an incumbrance, which may possibly once have served 
a purpose, but which it were well now to excise from the life and 
truth it disguises and retards. The ethics of Christianity, if cut free 
from this incubus, would assert their superiority and attract all men. 
And so long as miracles are not recognized to be of the essence of 
Christianity, so long will they be felt to be a hindrance and not a 
help to faith. Jesus considered the miraculous an essential element 
in His work ; and whoever feels uneasy at the miraculous, and fancies 
that it would perhaps be better to yield the point and surrender mira
cle, must be looking at the matter from a point of view different 
from that occupied by our Lord.

If we are to understand the evidential function of the miracles, we 
must first of all apprehend their true relation to the whole work of 
our Lord. Now, the point to be emphasized here is this: that the 
miracles were themselves the revelation of the presence and love of 
God. They were the expression of His fatherly good-will toward 
men. The sympathy wl.'ch prompted Christ to “ bear our sicknesses" 
was the Father’s sympathy. The tenderness which made Him feel 
the sorrows of men as if they were His own was the Father’s tender-
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ness. For uniformly He declared that these were the works given 
Him by the Father to do.

If we ask ourselves what effect the miracles have had on our own 
minds, we cannot fail to recognize that t"hey have revealed God to us, 
and rendered in a vivid and forcible manner truths about Him which 
otherwise could not have been so impressively taught. For, after all, 
it is chiefly through them we come to apprehend the sympathy, and 
patience, and devotedness of Christ, and in Him the fatherliness of 
God. Christ's accessibility to all, the forgiving and encouraging spirit 
He bore to all, the suitable and gratuitous relief He brought to all— 
everything, in short, which draws men to Christ is made apprehensible 
tous, not solely, but chiefly, through the miracles. To eliminate them 
from the gospels would be to eliminate what declares, manifests, and 
teaches the love of Christ and the fatherhood of God far more dis
tinctly and impressively, and in a more universally intelligible form, 
than any verbal teaching. The miracles are themselves the revelation.

Why, then, did Jesus uniformly refuse to satisfy the demand for a 
sign? This question cuts to the heart of His conception of His work. 
He recognized that His kingdom was spiritual ; that is to say, that 
those only could belong to it who were attracted to Him by spiritual 
affinities. Nothing external could introduce men to His kingdom. 
His claims were recognized by those who had eyes to see Divine glory, 
holiness, love, unworldliness, truth. To leap from a pinnacle of the 
temple was irrelevant, and had no bearing on the work of the Messiah 
—redemption from sin. To have given any outward, extrinsic sign 
would have been to confess that the ordinary woes and general condi
tion of men did not afford sufficient scope for exhibiting the fatherly 
love and power of God. Besides, affinity to Christ and love for Him 
could not be so produced. These could be produced only by reveal
ing the compassion and care of the Father.

Jesus, then, persisted in His refusal to win men by wonders; for so, 
He knew, they could not be truly won. He wrought no miracle for 
the primary purpose of convincing men of His Messiahship; but, 
quite consistently, He could appeal to the miracles he did work as 
proof of His Messiahship. The poet writes because he is a poet; not 
to convince the world that he is a poet. The benevolent man acts 
as Christ did when He laid His finger on the lips of the healed person 
and warned him to make no mention of His kindness; and, there
fore, all who do discover his actions know him for a benevolent per
son. Actions done for the sake of establishing a character for courage 
or compassion are much more likely to establish a character for vanity 
and love of applause. It is just because the primary intention of 
Christ’s miracles was not to establish a character for this or that, but 
directly to benefit needy persons, that they did convincingly prove 
Him to be God’s representative on earth.

It is, then, to misunderstand Christ’s own conception of His mira-
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ties, either on the one hand to suppose that the main function of the 
miracles was evidential, or on the other hand to suppose that they 
have no evidential function. They are evidential precisely because 
their primary object was not evidential.

The common objection, therefore, to the evidential function of 
miracles falls to the ground. It is commonly objected that miracles, 
even if credible, are useless. It is the doctrine, it is said, that proves 
the miracle ; not the miracle the doctrine. To this objection Mat
thew Arnold has given the classical expression in his famous words: 
“ One may say indeed, suppose I could change the pen with which I 
write this into a pen-wiper, I should not thus make what I write any 
the truer or more convincing. That may bo so in reality, but the 
mass of mankind feel differently. In the judgment of the mass of 
mankind, could I visibly and undeniably change the pen with which 
I write this into a pen-wiper, not only would this which I write acquire 
a claim to be held perfectly true and convincing, but I should even be 
entitled to affirm, and to be believed in affirming, propositions the 
most palpably at war with common fact and experience.”

Every friend of Arnold must wish his pen had been changed into a 
pen-wiper before he wrote this sentence, for it proves that he miscon
ceived both the nature and the purpose of our Lord’s miracles. It is 
a libel on the common sense of mankind to assert that they would be 
influenced by a mere piece of legerdemain which had no natural rela
tion to the truths to be renounced. Miracles are not gratuitous, super
fluous, inconvenient, and irrelevant credentials; they are themselves 
didactic and revealing. We accept the miracles of Christ because 
they embody and express the very thing to be proved. They were not 
credentials of the kind that can be examined, approved, and then 
laid aside that the substance of the mission may be gone into. They 
were something very different from the seal on a letter, which as soon 
as recognized is torn off and thrown aside, that the contents of the 
letter may be read. ' They were rather like the very contents of the 
letter, which in every line reveal and certify the writer. They resem
bled the munificent gift which suggests but one possible giver ; the 
far-reaching benefaction which guarantees its own authorship.

Further, in all consideration of the miracles of Christ, the miracle 
of Ilis own person must be kept in the foreground. His sinlessness 
is the crowning or, we should rather say, the fundamental miracle ; a 
miracle continuous, innate, inseparable from His own person ; a mira
cle unique, separating Him indubitably from all other men, and 
which makes all other miracles congruous and credible. Is a miracle 
in the spiritual world less or is it greater than a miracle in the phys
ical? Which is the more divine, the turning of water into wine, or 
the perfection of character that is impervious to sinful thought or de
sire? The one is as unexampled as the other, as truly beyond ordinary 
experience as miraculous.
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Anil at this point miracle carries with it the maximum of eviden
cing power precisely because here its revealing function is at its maxi
mum. God manifest in Christ is Ilis own evidence, as the sun shining 
in its strength needs no other light to see it by.

It may, however, be said that even granting that the gospels are in 
the main trustworthy, admitting that they faithfully depict Christ’s 
character, yet when they give us accounts of miracles we must draw 
the line at that point and decline to follow them, became not even 
the evidence of trustworthy men can impart credibility to the 
miraculous, it is here where cautious critics at present entrench 
themselves. Professor Huxley, e.g., will not affirm the impossibility 
but only the incredibility of miracles. Recently he has made a re
markable statement to this effect. “ Strictly speaking," he says, “ I 
am unaware of anything that has a right to the title of an ‘impossi
bility ’ except a contradiction in terms. There are impossibilities 
logical, but none natural. A ‘round square,’ a ‘present past,’ ‘two 
parallel lines that intersect’ are impossibilities, because the ideas 
denoted by the predicates, round, present, intersect, are contradictory 
of the ideas denoted by the subjects, square, past, parallel. But walk
ing on water, or turning water into wine, or procreation without 
male intervention, or raising the dead, are plainly not ‘impossibilities’ 
in this sense.” It might, he thinks, be otherwise if our present, 
knowledge of nature exhausted the possibilities of nature ; but it is, 
he says, “ sufficiently obvious not only that we are at the beginning of 
our knowledge of nature instead of having arrived at the end of it, 
but that the limitations of our faculties are such that we never can be 
in a position to set bounds to the possibilities of nature.” And I own 
I cannot see why any one who holds a Theistic as distinguished from 
a Pantheistic philosophy is constrained to hold, or can even consist
ently hold, the impossibility of miracles.

And Professor Huxley puts the argument for the incredibility of 
the miraculous in a nutshell when he asks if any testimony would 
suffice to make it credible that a Centaur had been seen trotting down 
Regent Street. This illustration brings out precisely the weakness 
of Professor Huxley’s position : for, first, the Centaur is itself a 
monstrosity. The miracles of the New Testament are all on the plane 
of nature. Feeding the hungry, healing the sick, raising the dead— 
all these are removals of obstructions which prevent nature from being 
the free expression of God’s good-will to man. They are hints of an 
ideal state which nature will one day reach, accelerations of her slower 
processes. So far from the truth is Matthew Arnold’s dictum that 
“from the moment that the comparative history of all miracles is a 
conception entertained and a study admitted, the conclusion is certain 
that the reign of the Bible miracles is doomed.” So far is this from 
the truth—that is, when we bring the miracles of Jesus into comparison 
with the prodigies and portents recorded in the annals of Greece and
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Rome—that we more clearly than ever discern the finger of God, and 
perhaps for the first time recognize the essential and distinctive char
acter of the works of Christ as truly revealing the God of the nature 
we know.

But secondly and especially, the Centaur is an isolated phenome
non; proceeding from nothing, going no whither, accomplishing 
nothing, signifying nothing ; meaningless, irrelevant, incredible. 
The fact that a man of Huxley’s sagacity should compare such an 
appearance to the miracles of the New Testament is another demon
stration that the ablest men are sometimes content with merely touch
ing the surface of a subject. The miracles of the New Testament 
were wrought by a unique person, by one who has actually revealed 
God and altered the world’s conception of God ; they appear as the 
natural outcome of a manifestation which had been prepared for and 
expected through a long course of years. Between miracles so im
bedded in the supernatural—so significant, so congruous to the circum
stances, and trailing such a history behind them—and a Centaur 
trotting down Regent Street, where is the analogy?

But it is precisely here where all assaults on the credibility of the 
Christian miracles fail. The very strongest evidence in their fa or is 
their congruity with the person who wrought them and with the reve
lation in connection with which they were wrought; and this evidence 
is regularly left out of account. In this respect Matthew Arnold, who 
compares them with the marvels related in Grecian and Roman his
tory, is as superficial as Huxley. Of course we should find it difficult 
to believe in the resurrection of Julius Cæsar or Trojan ; but given 
a unique person, a person already miraculous in his sinlessness, and 
on whose resurrection the hope of the world depended, and I find the 
incredibility immeasurably diminished. Is it nothing in favor of the 
miracles that they were wrought for the accomplishment of the greatest 
end that is to be served by this world? Does it make them no more 
credible that they were relevant, significant, congruous, necessary? 
The miracles are Christ’s miracles, and that makes precisely all the 
difference.

II.—^’HE LAST TREASURE FROM EGYPT.*

Rev. Camden M. Cobekn, Ph.D., Ann Akbok, Mich.

“ And the children of Israel . . . asked of the Egyptians jeicels of silver and 
jewels of gold, and raiment . . . And they spoiled the Egyptians. ’’—Ex. xii. 35, 36.

When the Israelites came out of Egypt they “spoiled the Egyp
tians,” and from those treasures they built the ark and the tabernacle.

* “The earliest Life of Christ ever compiled from the Four Gospels, beirg the Diates- 
saron of Tatiao (about A.D. 160). Literally translated from the Arabic Version, and contain
ing the Four Gospels woven into one story.” By the Rev. J. Hamlyn Hill, B.D. Edinburgh: 
T Sl T. Clark, 1804.
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God and His Church were honored even by the wealth which had been 
hoarded by the enemies of His chosen people.

Thus it has happened, by the decree of Providence, many times 
since. Egypt, the land of the oppressor, was the very land which 
protected the Babe of Bethlehem. Egypt, the land of idolatry, is the 
very land which has given most marvellous corroboration to the his
toric facts of Christianity. Many treasures have come out of Egypt 
in our generation. All departments of scholarship have been spoiling 
the Egyptians. It was only in 1889 that Mr. Petrie dug up at Kahun 
the pre-Greek alphabet as it was written 3,500 years ago. It was in 
1891 that the long-lost treatise of Aristotle on the Constitution of 
Athens was discovered. It was in that same year that the lost 
Antiope of Euripides and fragments of Plato’s Phaedo were published 
—the oldest manuscripts of the classics known to exist. That same 
year the oldest fragment ever found of Homer’s Iliad was published, 
and also one of the orations of Demosthenes, and another of Isocrates, 
and another of Hyperides.

Such discoveries have made our professors of Greek feel that they 
are “ spoiling the Egyptians ; ” but the theologians have done even bet
ter. The oldest version of the Old Testament, the oldest Hebrew 
manuscripts of the Old Testament, the oldest Greek manuscripts of 
the New Testament, the oldest apocryphal additions to the Scriptures, 
have all come from the libraries or graves of Egypt.

It has scarcely been a year since the Book of Enoch (quoted by 
Jude), the Gospel of Peter and the Apocalypse of Peter,—which reach 
almost, if not quite, to the days of the apostles—came into our hands. 
The last treasure that Egypt has sent us is an Arabic copy of Tatian’s 
“ Diatessaron ; ” i.e., the edition of the text of the four gospels, com
pressed into one narrative, which he arranged about 160 a.d.

WHO, THEN, WAS TATI AN?
He was an “ Assyrian,” born about 110 a.d. He was a strong and 

independent thinker. Before his conversion he had studied all the 
learning of the Greeks and was dissatisfied with it. He himself tells 
his experience in seeking Truth : “ While I was giving my most earnest 
attention to the matter, I happened to meet with certain barbaric 
writings [i.e., the Hebrew Scriptures], too old to be compared with 
the opinions of the Greeks, and too divine to be compared with their 
errors; and I was led to put faith in these by the unpretending cast 
of the language, the inartificial character of the writers, the fore
knowledge displayed of future events, the excellent quality of the pre
cepts and the declaration of the government of the universe as cen
tered in one Being.” [Address to the Greeks, chapter xxix.]

Presently he met the Christian philosopher Justin, afterward called 
“the Martyr,” and was converted to Christianity.

Justin was a great man. He was born about the time John tiie
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Apostle died. He was a Greek by education and drank deep at every 
fountain of wisdom. But he, too, met with Christianity and it con
quered him. He traveled all over the world, learning the truth about 
Christianity, and teaching the truth. He knew the men who had 
known the apostles. He lived for over fifty years as the contem
porary of Bishop Polycarp—who had himself lived for thirty years as 
the contemporary of the Apostle John. He affirms that the memoirs 
of Christ written by the apostles were in his day publicly read in the 
churches together with the Old Testament prophets, and that the 
Lord’s Day was everywhere observed. This man was Tatiau’s teacher, 
and Tatian perhaps saw him, with six other Christians, beheaded in 
Rome in the year 166, fearlessly and joyously dying for their faith.

Thus was Tatian taught Christianity. Thus he become a Christian 
philosopher and wrote against the Greeks :

“One of you asserts ‘that God is body,’ but I assert that He is 
without body; ‘that the world is indestructible,’ but I assert that it is 
to be destroyed ; ‘that a conflagration will take place at various times,’ 
but I say that it will come to pass once for all; ‘that Minos and 
Rhadamanthus are judges,’ but I say that God Himself is judge; ‘that 
the soul alone is endowed with immortality,’ but I say that the flesh 
also is endowed with it ” [xxv.].

Very probably because of his discussions with the Greeks and the 
Jews concerning the Messiah, Tatian was led to feel so keenly the 
difficulty of acknowledging Christ’s humanity while he yet argued 
with them that he was God, that he finally gave up the doctrine that 
Christ was human and declared that the human was only an appear
ance, and that the Divine in Christ was the only real thing. In con
nection with this heresy he also began to teach that the body was an 
evil thing, and that everything wts evil that gave it pleasure. He 
became, therefore, an ascetic of a pronounced type, abstaining from all 
flesh and luxurious" food and abhorring marriage as of the devil. By 
the time he died (a.D. 172) he was regarded by the Church as a 
dangerous heretic.

It was, however, most probably before he fell so far from orthodoxy, 
and yet after he began to scruple concerning the true humanity of 
Jesus Christ, that he wrote his Diatessaron.

WHAT WAS THE DIATESSARON?

The name means “ through the four,” or “ The Gospel of the Four,” 
and it was an attempt to weave everything in all the four gospels 
into one continuous narrative. It was not a harmony of the gospels 
in the sense of permitting comments and explanations, but it was an 
amalgamation of the four gospels, to which Tatian, so far as the 
evidence now shows, added no words of his own excepting a few un
important connectives.

To weave the history, the parables, and the discourses L.to one
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single narrative which should contain every detail found in any one 
account was a most difficult hut worthy task. The importance of 
such a work to modern apologetics—which would prove not only that 
the four gospels were in existence in the middle of the second cen
tury, but that they were at that time the authoritative and ancient 
historic documents of the Church—has long been recognized ; but un
fortunately until now the work itself has been lost, and has been known 
only in fragmentary quotations. Indeed “ advanced thinkers” like 
M. Henan and the author of “ Supernatural Religion” have denied 
that such a work ever existed, and have been sure that if the so-called 
“ harmony” were ever discovered it would be found to be not a har
mony of our four gospels, which at that time could not all have been 
written, but an attempted harmonization of the various conflicting 
accounts which were current concerning the life of our Lord before 
our four gosjrels became the authorized and standard histories.

T IE DISCOVERY.

It was in 1886 that this Arabic manuscript was sent to Rome 
through the good favor of Antonins Morcas, Visitor Apostolic of the 
Catholic Copts, who had succeeded in getting it somewhere in Egypt. 
In 1888 the Arabic text with a Latin translation was published at 
Rome in honor of the jubilee of the priesthood of Pope Leo XIII. 
This manuscript, carefully compared with another Vatican manu
script, also from Egypt, and with the Armenian translation of the com
mentary on the Diatessaron by Mar Ephraom (died 373 a.d.) which 
had been published in 1876, and also with the Codex Fuldensis— 
ascribed by Victor, Bishop if Capua (died 554 a.d.) to Ammonius, 
but which the new discovery proves to have been another edition 
of Tatian’s work—has just been translated and published at Edin
burgh, with a scholarly introduction by Rev. J. Ilamlyn Hill, of 
Cambridge.

From this we find that this fourteenth century Arabic manuscript 
was a translation from a ninth century Syriac text. But Syriac was 
Tatian’s own native language, and therefore there is little doubt that 
the Syriac text is a copy of Tatian’s Syriac original. The fact that 
Tatian wrote in Greek his “ Orations to the Greeks ” seems no good 
reason for supposing that he did not write this work, which was intended 
for Syrians, in Syriac. But did he then translate the gospels from the 
Greek inti the Syriac? Mr. Ilill is confident that instead of this he 
usd the a.icient Syriac version of the gospels—the Curetonian. He 
says : “At all events, it seems incredible that the Gospels were not 
translated into Syriac in the first century ; and though at first there 
may have been more than one independent private version, before the 
time of Tatian these must have given place to one which was more or 
less generally recognized. ” If, indeed, it be true, as seems most proba
ble, that Tatian used in this harmony the Syriac gospels, then in com-
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mon use in Palestine, we possess here a new test, not only of what 
those “ Memoirs of the Apostles” were which were authoritative among 
the Greek and Latin Churches in the middle of the second century, 
half a century after the death of the Apostle John, but we may also 
Bee, though dimly through two translations, what those gospels were 
which were used in Syria at the end of the first century, or at the be
ginning of the second.*

Perhaps some of the differences of reading between the Diatessuron 
as now given us and our own Greek text may be due to an original 
difference between the Greek and Syriac texts, or to the blunders of 
copyists; but generally the mere fact of this being a translation of a 
translation will account for most of these. Any one who is accustomed 
to his French or German Testament knows how curiously they some
times differ from the English in turns of expression.

Some of the most interesting places in which the Diatessaron differs 
from our text but agrees with the old Syriac versions are :

“ To give knowledge of life unto his people ” (Luke i. 77).
“ Our God is with us ” (Matt. i. 23).
“ Glory to God in the highest, and on earth peace, good hope to 

men ” (Luke ii. 14).
“ No man hath seen God at any time; the only begotten God, who is 

in the bosom of the Father, he hath declared Him ” (John i. 18).
“ Bethany "(John i. 28).
“ in the form of a dove's body” (Luke iii. 22).
“the bread of the Lord's table” (Mark ii. 26); “give a ransom" 

(Luke xii. 58).
“ cut off no man's hope ” (Luke vi. 35).
“ How narrow is the gate ” (Matt. vii. 14).
“lamb's clothing" (Matt. vii. 15).
“ the boat was nigh to be sunk through the abundance of the waves ” 

(Luke viii. 23).
“ he was in captivity to it ” (Luke viii. 29).
“ in a costly robe and luxuries ” (Luke vii. 25).
“ and he that heareth me heareth him. that sent me" (Luke x. 16).
“ thinking that it was an apparition" (Matt. xiv. 26).
“And the tears of Jesus were shed” (John xi. 35); “ under the 

pretense of making their prayers long" (Mark xii. 40); “strain out a 
gnat and adorn the camel ” (Matt, xxiii. 24); “not be slothful" 
(Luke xviii. 1); “ when they had seen Moses and Elijah entering into 
the cloud, they feared again" (Luke ix. 34); “ Whom I have chosen” 
(Matt. xvii. 5).

Thus far Tatian must not be praised or blamed, for these transla
tions have the authority of the old Syriac gospels ; but some turns of 
expression peculiar to Tatian are :

* Some interesting comparisons can he made when the ancient text of the Syriac gospels 
found last year at Mt. Sinai is published. Information from Cambridge University assures 
me that we may look for this early next summer.
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“ He that hath received his witness hath set his seal to this, that 
he is truly God” (John iii. 33); “unto the door of Jesus" (Mark i. 
33); “ but call thou upon God in thy faith ” (Matt. v. 33); “ where is 
your superiority?” (Luke vi. 33, 34) ; “ release and ye shall be released ” 
(Luke vi. 38); “know good gifts and give them” (Luke xi. 13); 
“under obedience to authority ” (Luke vii. 8); “for the heavens are 
dull” (Matt. xvi. 12); “for the redness of the heavens is dull” (Matt.
xvi. 2, 3); “shalt sink down into the abyss” (Matt. xi. 23); “ let 
every one of you, that wisheth to be my disciple, consider : for if he 
renounce not ” (Luke xiv. 33) ; “ And many envied him, and did not 
apply their mind to him but said" (Mark vi. 2); “ suspicious of him” 
(Matt. xiii. 57) ; “ Nabathœan" (Luke iv. 27) ; “ he went up himself 
and Simon” (Matt. xiv. 32); “ and think that ye are clean ” (Luke 
xi. 39); “ filled with indignation” (Matt. xv. 12); “ spitting on his 
own fingers, put them” (Mark vii. 33); “ water of life ” (John iv. 
10) ; “ for the harvest is corne before the time ” (John iv. 35) ; “ whom 
I have chosen" (Matt. xvii. 5); “saw Jesus even as he was" (Matt.
xvii. 8); “Simon said unto him, yea. Jesus said unto him, Give 
thou also unto them as if a stranger" (Matt. xvii. 26); “And lest it 
should distress them" (Matt. xvii. 27); “incite thee to strife" 
(Matt, xviii. 9); “ should perish, whom after erring he calleth to 
repentance" (Matt, xviii. 14); “treated him with hardness" (Matt, 
xviii. 28); “at this word the young man froioned " (Matt. xix. 22); 
“small in the sight" (Luke xvi. 18); “lest they also sin and come" 
(Luke xvi. 28); “my lord and master that thou mayest open mine 
eyes and I may see thee” (Mark x. 51); “and suffereth from epilepsy" 
(John x. 20); “Jesus went forth slowly to proceed” (Luke xix. 28); 
“I, the wisdom of God, send ” (Luke xi. 49); “as a blow” (Luke xxi. 
35); “judge him” (Matt. xxiv. 51); “ took care of me” (Matt. xxv. 
36, 39); “forsake me" (Matt. xxvi. 31); “for I shall be reckoned 
with transgressors ; for all things that were said concerning me are 
fulfilled in me" (Luke xxii. 37); “disquieted” (John xvi. 1); “may 
know that thou art, and that he whom thou didst send is Jesus the 
Messiah” (John xvii. 3); “because as it were a stream of blood” (Luke 
xxii. 44); “ and Jesus went on with his cross behind him" (Luke 
xxiii. 26); “ and laughed to each other, saying: ‘The Saviour of others 
cannot save himself’ ” (Matt, xxvii. 42).

Such are the most striking of the differences which Mr. Hill has 
collected between Tatian’s rendering and our own version. The dif
ference ù not much greater than between our Old and New Versions 
or between the French and English Testaments.

SOME OF THE BEARINGS OF THIS DISCOVERY.

What, then, do we have here? Are these different gospels from 
what we have known heretofore; gospels in a formative state, out of 
which our Gospels evolved toward the end of the second century?
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Not at all. That ww the theory woven with great ingenuity and 
learning upon German spindles some few years ago, but this treasure 
from the graves of Egypt has put it in its grave.

These are our gospels word for word without one sentence taken 
from any “ Gospel of Peter” or any other apocryphal gospel, however 
ancient. Tatian changes at times the chronological order of the 
gospel story for reasons of harmony, and sometimes makes slight verbal 
transpositions for the sake of improving the combined narrative; but, 
so far as this new discovery discloses, there is no hint of irreverence in 
any of these slight modifications of the gospel text—especially as there 
is no evidence that Tatian intended this work to supersede the four 
gospels, but only to be a companion to them as our modern harmonies. 
Indeed, the most surprising thing in this discovery is the proof which 
it affords that the early Christians were extremely careful of their sa
cred Scriptures. If in Tatian’s work originally there were sly, minute 
changes in order to sustain his heretical views, then the fact that 
these have all been carefully sifted out of the existing text shows how 
carefully those early Christians guarded their holy writings-, but there 
is insufficient evidence that Tatian meddled as much with the text as 
has been formerly imagined. It only needed a suspicion that he was 
a heretic, and a few striking omissions and minute changes in his 
work, to brand it as untrustworthy. It is suggestive that neither the 
names of the thieves on the cross, nor the names of any of those who 
were healed by Jesus, were given in this harmony, nor any other such 
item which Justin Martyr and, no doubt, Tatian himself, believed, 
but which were not found in the authorized text. This manuscript 
proves that Tatian stuck so close to the text of the four gospels that 
he was even led into undue repetition at times because of his anxiety 
to preserve everything which each evangelist had given. This has 
been called a “ patchwork gospel,” which, if it ever could be examined, 
would illustrate exactly the methods of the anonymous compilers of 
our present Pentateuch, who, according to the left wing of the 
“ Higher Critics,” had before them various documents of various ages 
which they patched together rather unintelligently and dishonestly; 
for they not only used verbal thread of their own manufacture to sew 
together the patches which they snatched from those venerable docu
ments, but they mutilated those documents, changing their statements 
because of their doctrinal bias, and adding to them on their own 
authority large patches of their own manufacture—false statements 
of things that had never occurred, and which they knew had never 
occurred. But the discovery of the Diatessaron has cast dark dis
credit upon the theories which expected to find a mutilation of the four 
gospels with various emendations and brilliant additions by the her
etical editor. True, Tatian omitted some things from his “ harmony.” 
This is the worst that is charged against him by ancient writers, 
but if that were all which the critics charged against the compilers
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of the Pentateuch it would not be so serious. To publish an abridged 
edition of the Pentateuch, or the gospels, is not wicked ; what is 
wicked is to add new material and to publish as the work of Moses or 
of Matthew something that the editor knows Moses or Matthew never 
wrote. It is true Tatian did omit from his harmony the genealogies 
of Jesus and other references that “ show our Lord to have been born 
of the seed of David according to the flesh.”* And what was the 
result? The result was that although such a compendium as this was 
almost invaluable to Bible students, especially then when books were 
so rare and the four gospels cost a fortune, yet the book and its au
thor were anathematized. No virtue of cheapness or comprehensive
ness would induce those early Christian bishops to sanction even an 
abridged edition, much less a mutilated edition of the four gospels. 
There seems no sufficient reason to suppose that the fathers of the 
Old Testament Church would have acted otherwise than the fathers of 
the New Testament Church.

Perhaps the learned criticism which considers the stories of the 
Patriarchs, of Joseph, and of Moses to be a late patchwork made up of 
a few old shreds of history and fact elaborately woven into a brand 
new garment of imagination and falsification may not be any more 
inerrant than that which ten or fifteen years ago could prove so easily 
that Tatian’s Diatessaron must have been just such a patchwork. 
Such discoveries as the present almost incline one to accept the sug
gestion of Professor J. Rendel Harris, of Cambridge University, that 
these “ advanced critics” are so named “ because they have a tend
ency to run ahead of the facts of the case which they discuss." f

It goes almost without stating, also, that this discovery entirely 
buries the theory so popular with “ advanced theologians” that the 
miracles of the gospels were an addendum which in the course of 
generations became attached to the plain and originally unmiraculous 
narrative. Almost every patristic discovery during the last twenty- 
five years has been a protest against this hypothesis. Document 
after document have been found—such as the “ Teaching of the 
Twelve,” the “ Apology of Aristides,” and the “Gospel of Peter,”— 
which have pressed back into the apostolic age this confident faith 
in the Deity of Christ and in His supreme miraculous power. This 
work of Tatian proves that the “ Memoirs of Christ," which Justin 
Martyr says “ were read together with the prophets in the weekly 
services of the Christians," were our four gospels, and none other ; 
for Tatian, his disciple, uses these as the authoritative, and the only 
authoritative, “memoirs.” Our four gospels, as we see from this 
document, including all the miracles, even that of the raising of Laz
arus and the resurrection of Jesus, within half a century of the

• In the present text the only long passages omitted are genealogies, the narrative of the 
woman taken in adultery, and the preface to Luke’s gospel.

t Professor Harris discusses at length in The Contemporary Review for December the 
bearing of the new discovery upon the argument for the authenticity of the fourth gospel.
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death of the Apostle John were such old writings as to be accepted 
the world over, in Syria and in Rome, as the standard biographies 
which “contained all things concerning our Saviour Jesus Christ.”

Already these four gospels—just these and no others—although 
written in different countries by different persons and at different 
times, had been so long recognized as Christian Scriptures that they 
could by heretic and orthodox be used in combination as the complete, 
undoubted record of the events related in them.

Thus have the cobwebs of speculation and the ingenious theories of 
criticism been brushed aside, and voices have cried out from the very 
generation which was born while John the Beloved was yet alive, say
ing: “Your Bible is our Bible, and our Bible was the Bible of the 
Apostles!"

III.—VOCATION—AVOCATION—VACATION.

By Professor Theodore W. Hunt, Ph.D., Litt.D., Princeton,
N. J.

VOCATION.
“The latest gospel in this world,” says the incisive Carlyle, “is 

know thy work and do it;” or, as he elsewhere expresses it in equally 
emphatic form : “ Think it not thy business this of knowing thyself ; 
know what thou canst work at, and work at it like a Hercules”— 
which, indeed, is the same as saying with Paul to Timothy : “ Medi
tate upon these things; give thyself wholly to them.”

Every man has, or should have, a vocation, or calling, to which he 
is summoned by the clear voice of conscience, and to which he is com
mitted with all the energy of his physical, mental, and moral person
ality. As Archbishop Trench teaches us, we have in the very word 
“vocation” the embodied idea of a Divine appointment; and, as God 
calls us to our work, so will He guide, and strengthen, and bless us in 
its daily execution.

The frequent recurrence in Scripture of this providential view of 
our work in life is eminently suggestive, as it lifts that work at once 
above every low conception that might be taken of it and rests it upon 
the lofty plane of conscience, and duty, and character, and spiritual 
law. Hence, the Old Testament patriarchs and prophets were called 
of God to special service in his Church. Paul was “ called to be an 
apostle,” as the people of God are “called to be saints," while every 
man is solemnly enjoined to “ abide in the calling wherein he is called. ” 
This life-work to which we are summoned is termed a “ high calling," 
a “ holy calling,” a “ heavenly calling," of which we are to be “ worthy,” 
and which by our faithfulness and devotedness we are to “ make 
sure." Moreover, whom God calls he qualifies, so that no man needs a
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larger encouragement than distinctly to hear the voice of God indi
cating to him his appointed work, for which, as appointed for him 
and not chosen by him, he will be graciously endowed. This is the 
meaning and the gladsomeness of a clear call to the Gospel ministry, 
in that the call itself ensures spiritual success to those who heed it and 
conscientiously fulfil its functions, while irretrievable failure must 
await him who enters into such a service at his own option and for 
secondary ends. We are not now discussing what constitutes a call to 
the Christian ministry. What we affirm is that when such a call is 
really made to a man and so accepted, the ultimate success of his min
istry is thereby assured. Untold good would result to the Church if 
it were oftener true than it is that before a man calls himself to the 
holy ministry, or before any body of people call him, God himself 
should issue the call in the innermost experience of his servant.

The very consciousness of having received such a summons, and the 
consequent conception of the supreme importance of it, would awaken 
every dormant spiritual energy anfl stimulate the recipient of it to 
the most intense devotion of his life to his work. As Carlyle, once 
again, tells us: “ Blessed is he who has found his work; let him ask 
no other blessedness."

So, life is a vocation, and every separate calling in it, however high 
or lowly, is a call of God to Christian service. So is it in the liberal 
professions, outside the ministry of the word—in law, and medicine, 
and journalism, and all the varied forms of educational work. So is 
it in the arts, and trades, and most secular industries of the world.

We need not wait for Carlyle to tell us that “ all true work is sacred ; 
that were it but true hand-labor, there is something of divineness in 
it.” Manual toil is not necessarily menial, save as the laborer so 
makes it; nor is any service necessarily servile, if, indeed, it be one 
for the fulfilment of which we have divine authority.

Hence, the duty of every man to have a calling and to give himself 
wholly to it. Idleness in this active world is a positive sin against 
God, and man, and self. Every man should be, in the true sense, a 
man of business—a busy man, and ply his calling in the fear of God.

“ Get leave to work
In this world—'tis the best yon get at all. ” 

says Mrs. Browning ; and she adds—
"God did not anoint thee with his odorous oil 

To wrestle, not to reign. “

Not only work, but hard work; patient, persevering, and often dis
couraging work is the part and the good fortune of man, and he is 
the happiest in it and the most useful who addresses himself to it with 
something like apostolic zeal, “ serving his generation,” as did David, 
“according to the will of God.” Some men there are in the church 
as well as out of it, in the ministry as out of it, in the secular profes-
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siona and so-called industries, who seem to bo laborers at large, having, 
despite their profession, no special work in hand, preaching and prac
ticing, teaching and trading, editing and pleading, on general princi
ples, and quite indifferent as to immediate or remote results. Men 
are not only to have a vocation, but the vocation is to have them, in 
the sum total of their mind, and heart, and personality, and possible 
influence.

AVOCATION.

There are two extreme and equally erroneous senses in which this 
word “ avocation ” is currently used. The one is when it is employed 
as synonymous with vocation, and the other when interpreted in the 
sense of vacation. It differs from the former in that it is a some
thing aside from one’s regular calling, and from the latter in that it 
is an employment demanding attention and industry. Just as our Eng
lish word “ amuse ” does not necessarily involve the idea of entertain
ment as the prominent one, but means to cause to muse, to occupy 
the mind, though with matters aside from one’s appointed routine, 
so avocation is a change of occupation, turning aside, for the time 
being, from the special work of our hands to a different and subordin
ate one, but still to a work of value and interest and, as different, 
designed to furnish mental relief and pleasure. Just as, in our physi
cal system, one set of muscles somewhat too continuously used may 
best be rested by bringing into exercise another class of organs, so may 
those mental powers too intently used be best relieved by summoning 
other powers to service. As in our modern university system of de
grees, every applicant for such a degree chooses what is known as his 
chief subject, and, with this, some subordinate subject, so, in organic 
connection with the vocation, is the avocation filling out the meas
ure of our individual duty.

It is to be - nhasized, however, that in such avocation, variety 
and interest are conspicuous features; that the new duty, though a 
duty, shall be invested with pleasurable elements, easier of execution 
than our regular and severer work, and thus enabling us to return to 
such work with fresher zest and purpose.

Matthew Arnold, whose vocation was literature, found his avoca
tion in the examination of the educational systems of England and the 
Continent, as his distinguished father, Dr. Thomas Arnold, found his 
change from educational routine in literary pursuits. George Grote, 
the English banker, found his distinctively intellectual work in the 
preparation of a History of Greece, in his study of Plato and English 
Politics; as Mr. Stedman, our acute American critic, divides his time 
between Wall Street and his literary work.

William Morris, the English poet, author of “ The Earthly Paradise," 
has a similar history. Mr. Gladstone, whose vocation is English poli
tics, finds his avocation in Homeric study and kindred literary pur
suits, while Mr. Ruskin, when in his prime, was a notable example of
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this relation of primary and secondary work in his devotion to art, and 
poetry, and economics.

No more pertinent evidence of this principle is given us than in the 
case of those representatives of the various liberal professions—law, 
medicine, and divinity—who have found their secondary calling in the 
field of letters. This is particularly true of physicians and clergy
men. The list of literary doctors in English and American letters 
is a large one, as seen in Abercrombie, Akenside, Sir Thomas Browne, 
and in Coles and Holmes of our own country ; while the number of 
clergymen, especially in England, who have found their side work in 
the province of authorship is as extensive as it is notable. Chalmers, 
and Guthrie, and Frederick Robertson signally exemplified it, as did 
Adams, and Sprague, and Kirk, and Nicholas Murray, of this country. 
The demands of the modern ministry in pulpit and pastoral work 
are increasingly severe, and quite enough to tax the fullest energy of 
the conscientious Christian minister ; and yet some form of mental 
avocation is needed, and all the more needed because of the press and 
the stress of the vocation. For the clergy, this is best found in some 
interesting and profitable line of reading, outside of divinity ; in the 
pursuit of some special line of study—scientific, philosophic, historical, 
literary, or civic; in personal identification with the educational in
terests of the community, State and nation ; in practical co-operation 
with all measures that contemplate the public good in the line of 
healthful social and philanthropic movements; in a word, in some 
high and worthy engagement quite apart from the professional duties 
of the pastorate. One may find this varied occupation in philosophy, 
as did Dr. McCosh, when a Scottish pastor ; or in writing profitable 
fiction, as Kingsley and George Macdonald have done ; or in helping on 
social reform, as did the late Howard Crosby.

Whatever the form of variation, it is essential to mental relief, 
widens our mental horizon, and imparts impulse and tone to all min
isterial and personal work.

VACATION.

There are times, however, when absolute cessation from work, regu • 
lar and exceptional, is a solemn duty of the hard-working man; when 
one must be content to vegetate or simply to exist; to descend, for 
the time being, to the level of the merely sentient and animal, and 
live as do the flowers and the birds. Such periodical returns to the 
conditions and compensations of childhood are as wholesome as they 
are necessary, and reinforce ns for a renewed assumption of the graver 
demands of life. At times, the sense of personal responsibility is re
duced to the minimum. We dismiss, for the hour, any oppressive 
and nerve-exhausting interest in the affairs of the nation at large and 
in the narrower issues of our local life, and give ourselves up to the 
playfulness, and naturalness, and irresponsibility of youth. There is
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a rest-cure as well as a faith-cure ; p time to refrain from working as 
well as a time to work, if so be a man is to conserve his energy and 
give, in the end, the best account of himself to God and his fellows. 
The every-day manual laborer needs it. The tradesman, and artisan, 
and man of affairs need it. The hard-pressed professional man 
needs it, and no one more than the faithful pastor and preacher.

The mental demands of the Christian ministry are such, in these 
days of higher education and the wide diffusion of intelligence, and 
the claims of the pastorate upon time, and nervous energy, and sympa
thy, and practical aid are such that head, and heart, and hand, alike 
are taxed to their utmost limit and imperatively call for relief.

No man has a moral right to be idle or indolent, but he is often 
under obligations to lay down his tools and re=t.

Laziness is one thing, mental inactivity is another, while it is only 
the conscientiously busy man who has a right, when necessary, to do 
nothing and knows how to do it with good grace and profit.

There is such a thing as elegant leisure, as the real “otium cum 
dignitate" all the more dignified as he who indulges in it does so at 
the stern behest of an overtaxed brain. With the preacher, vacation 
should be absolutely sermonless. Going to the seaside or mountains 
with a valise full of sermons, prepared to preach, and rather expecting 
and desiring it, is not a pastor’s vacation. It has far too much of 
the vocation in it to be such. Complete cessation from sermonizing 
is needed—if for no other reason, to arrest the current that flows 
steadily in one direction for ten or eleven months in the year, to 
open the mind and the eye to new thoughts and new scenes, and thus 
to refresh and renovate by a total change of view.

The poet Cowper is but partially right when he sings—
' “ Absence of occupation is not rest,

A mind quite vacant is a mind distressed. "
Now and then, complete “absence of occupation” is a duty, and the 
more mind a man has and the fuller it is, the more essential is it that, 
sometimes, it should be “quite vacant.”

We note, as a final word, and as what the lawyers would call a 
saving clause, what, after all, both vacation and avocation are with 
ultimate reference to vocation. Change of service and occasional 
remittance of service are alike to be made contributive to the better 
execution of the chief business of life. Our vocation is our life. It 
is what we are, as well as what we do. It embodies and expresses our 
best selves. It is alike the end and joy of our being and, hence, all 
else must be made subservient thereto.

Recreation is re-creation, a making over of the inner and outer 
man by change of service and of rest. Intelligent, Christian activity 
is the law of life, and we close, as we began, with the laconic teaching 
of Carlyle : “The latest gospel in this world is, know thy work and 
do it.”
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IV.-THE REAL PRESENCE.

J. B. Remensnyder, D.D., New York City.

The Lord’s Supper, in view of the solemn circumstances of its 
origin on the last night of our Lord’s life, the weighty words of its 
institution, and the prominence it at once and ever since has main
tained as a sacred ordinance, is pre-eminently the Christian’s sacra
ment. No wonder, then, that its proper significance and efficacy have 
excited larger controversy and aroused profounder passion than any 
other institution of Christianity. Yet no doctrine of Revelation 
should be approached with more self-repressing reverence, or discussed 
with a gentler, sweeter spirit of Christian charity. Disputants should 
be careful here not by their sacrilegious violence to rend in pieces the 
Lord’s body afresh. In the primitive celebration of the Lord’s Sup
per, unbelievers and the unbaptized were compelled to retire during 
the holy observance; and so, for the discussion of this missafidelium, 
only those are competent who are true believers—who have the quality 
of positive Christian faith.

The significance of the Lord’s Supper rests directly upon our Lord’s 
words of institution. Luther called the sacrament “ a visible word. ” 
That is, the Word alone clothed it with efficacy, and to its exhibition 
of the Word was due its spiritual force.

The synoptists all repeat our Lord’s words in form substantially 
identical : “ Take, eat; this is my body,” “ which is given” (or 
“broken”) “for you.” “Drink; for this is my blood,” “which is 
shed for many for the remission of sin. ” To St. Paul also a special 
revelation is given, in which, with some additions, the identical sacra
mental formula reappears. So remarkable is this fourfold iteration 
and identity that the latitudinarian Dean Stanley says : “ These fa
mous words thus form the most incontestable and the most authentic 
speech of the Founder of our religion : * this is my body ; this is my 
blood. ’ ’’ * The plain, natural significance of these words, so unequivo
cally expressed and so emphatically repeated, is that in this Holy 
Sacrament the Lord meant to give to his disciples as the objective 
elements of a feast of Divine grace his broken body and his shed blood. 
And it is the question whether he did so or not which is the crux of 
the whole controversy—the pivotal point upon which all depends.

The only way to escape the natural significance of our Lord’s pre
cise and definite words is to resort to a figurative interpretation. It 
must be contended that He used symbolical language, and therefore 
did not mean what He said to be taken literally. But it is an estab
lished axiom of hermeneutics that a figurative interpretation of Scrip
ture can only be resorted to when the natural one is inadmissible by 
the laws of common sense. Any other exegetical principle would

* Christian Institutions, p. 95.
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confuse the whole system of Scripture, and resolve all its truths and 
doctrines into tropes, metaphors, and visionary ideas. Now, while 
our Lord did often speak in parables, there is not the slightest ground 
to believe that He did so here. “ To suppose that at such a holy time 
as this He spoke in metaphor is contrary to the solemnity of the 
occasion, the meaning of the institution, and the short, precise phrases 
employed.”* That our Lord did not mean by lari, is, but represents, 
is argued from such symbolical sayings as “lam the door,” “ vine," 
“light," etc. But in regard to these illustrations Dr. Schaff makes 
the sensible admission that the figure lies here (not in the copula is, 
but in the predicate). Christ is really—not in a literal and physical, 
but in a higher spiritual sense—the rock of ages, the lamb of God, the 
bread of eternal life. ” f But there cannot possibly be any metaphor 
here in the predicates body and blood, as there is nothing that they 
could symbolize. Moreover a type should have some correspondence 
or fitness for that which it typifies ; but bread and wine are the last 
symbols one would select as the types of a crucified body. All the 
members of the sentences of institution are real, and indicate a real 
transaction. The body is that “given,” “broken,” for you, viz., the 
real body that hung upon the cross. The blood is that which is 
“shed,” viz., that poured out on the cross. The eating and drinking 
are certainly not meant to be symbolical. Why should the rest be? 
The Friends here are logical, who, interpreting one part as figurative, 
view the whole transaction as such, and consequently decline the out
ward observance of the supper. Everything, then, points to the natural 
interpretation, viz., that “is" means is, and not represents. The 
command “This do in remembrance of me” refers only to the per
petual celebration of the sacrament as a memorial, but not to the ob
jective character of the sacrament itself. That had been constituted 
by the preceding words of institution.

St. Paul has left us two invaluable passages attesting his view as to 
whether our Lord’s words were to be taken in a literal or symbolical 
sense, and as to whether the Lord’s Supper was a veritable feast of 
Divine grace, or but a mere memorial. The one runs: “ The cup of 
blessing which we bless, is it not the communion of the blood of 
Christ? The bread which we break, is it not the communion of the 
body of Christ?" (1 Cor. x. 16). Here the figurative interpreta
tion is distinctly repudiated in precise terms, and the supper is de
clared a wtvutvia “ communion, ’ or, more literally, as the revised ver
sion has it in the margin, and as Tyndale, Coverdale, and the Bishop’s 
Bible rendered it, “ participation in ” the body and blood of Christ. 
The critical Greek scholar Alford, commenting on this passage, says: 
“ xotvutvta, the participation of the body and blood of Christ, the 
strong literal sense must here be held fast, as constituting the very

•“Lord's Supper,” Von Burger, Schaff-Herzog Encyclopedia, vol. ii., p. 1345.
t Lange's Commentary on Matt. xxvi. 26, p. 471.



502 The Real Presence. [June,

kernel of the Apostle’s argument. If we are to represent this tanv 
represents, or symbolizes, the argument is made void.” The other 
text is: “ For he that eateth and drinketh unworthily eateth and 
drinketh damnation to himself, not discerning [htaxplvwv, literally 
discriminating] the Lord’s body.” This text, which asserts the par
ticipation even of the unbelieving and unworthy, is the seal and 
capstone of all the other passages. Stronger phraseology language 
could not employ to show that the Lord’s Supper was not considered 
by the apostles to be mere bread and wine, and that he who partook 
of them received nothing else. But so positively did they consider 
that the objective elements were the true body and blood of Christ, 
that the communicant, even entirely apart from his spiritual state, 
could not but receive them.

Another argument for the literal interpretation arises from the pur
pose Christ manifestly had in view, viz., to establish a great Christian 
ordinance, taking the place in the Christian Church of the Passover 
in the Jewish Church. This is evident from the declaration : “ This 
is my blood of the New Testament" (Mark iv. 24). The Lord’s Sup
per was to be the great visible rite or seal of the new covenant estab
lished in the Son of God. So Paul says of it : “ Christ our Passover 
(naa/a, i.e., paschal lamb) is sacrificed for us.” Now, Paul argues in 
Hebrews that the Old Testament rites were a “ shadow" of which the 
New were to be the substance.” But if in the Old Covenant the 
paschal lamb was really present and eaten in the Jewish Passover, 
would not the sacrificial lamb in the Christian Passover be really 
present and partaken of likewise? If the type was real, would the 
thing which is typified be but figurative? If the “ shadow" was a true 
lamb, would the “substance” be but the semblance of one? This 
would be to make the sign greater than the thing signified, and the 
shadow greater than the substance. If this sacrament, then, be the 
Christian Passover, it must have a veritable Paschal Lamb ; and if it 
be a “supper” indeed, it must feed the soul upon something more 
than empty pictures and signs. So much for the Scriptural words of 
institution and their significance to the inspired epistles.

Now, let us see their meaning as interpreted by the historic Church of 
Christ. Upon this point there can be no question. Ignatius says: 
“ The Eucharist is the flesh of our Saviour Jesus Christ.” Justin 
Martyr: “The food over which the Eucharistic prayer has been 
made is the flesh and blood of the incarnate Jesus.” Irenæus: 
“ When the mingled cup and the broken bread receive the words of 
God, it becomes the Eucharist of the body and blood of Christ." 
Ambrose: “We, receiving of one bread and of one cup, are receivers 
and partakers of the body of the Lord.” Chrysostom : “ The bread 
which we break, is it not the communion of the body of Christ?" 
Jerome: “Is it not the communion of the blood of Christ? As the 
Saviour himself saith: ‘He who eateth My flesh and drinketh My
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blood, abideth in Mo, and I in him.”’ Leaving individual testimo
nies, let us take the testimony of patristic scholars and historians of 
doctrine. NEANDERsays: “ The most common representation of the 
Lord’s Supper was as the means of a spiritual corporeal communion 
with Christ." * Kuckert: “ That the body and blood of Christ were 
given and received in the Lord’s Supper was from the beginning the 
general faith, and this, too, at a time when written documents were 
not yet extant or widely diffused. No one opposed this in the ancient 
Church, not even the arch-heretics." f Haoenbach—History of 
Doctrines: “The Christian Church attached from the beginning a 
high and mysterious import to the bread and wine used in the Lord’s 
Supper." J Gieseler—History of Dogma: “ The idea which lies at 
the basis of most of the statements about the lord’s Supper is that as 
the Logos was once united with the flesh, so in the supper it i now 
united with the bread and wine.” § Krauth, after an exhaustive 
critical inquiry, concludes: “The literal interpretation [of the 
Eucharistic words] is sustained by the universal usage of the Church 
Catholic, by the judgment of the greatest of the fathers, Greek and 
Latin, and by the most eminent dogmaticians and expositors, ancient 
and modern." || The unrivaled patristic scholar, Pusey, thus sum
marizes : “ I have now gone through every writer who in his extant 
works speaks of the Holy Eucharist, from the death of St. John to 
the Fourth General Council, a.d. 451. I have suppressed nothing. 
I have given every passage with context. There is no room here for 
any alleged corruption. All the earliest as well as the later fathers 
state the doctrine of the Real Presence—all agree in one consentient 
exposition of our Lord’s words, ‘This is My body, this is My blood.’ " 

The confessions of the Romish, Greek, and earliest Protestant Church 
Confessions are here essentially one. And if this consensus of univer
sal Christendom, this sure belief of all the Christian centuries, 
amounts to nothing in the exposition of so cardinal a doctrine of the 
Scriptures, what assurance can we have as to any Christian article? 
How can revealed truth be the Rock of certainty, giving firmness to 
our feet amid the surging billows of fallible human opinion? And 
where will be the “ fixity, the security, the eternal reassurance so 
needed by those who, to-day, arc sadly wondering whether the sands 
under their feet are shifty or no?" Last of all, how can we have any 
confidence that the conflicting modern inventions of unsupported 
individuals can give us any safer resting-place than this sublime 
array of the authority of the whole- undivided past, and of 
nineteen-twentieths of present Christendom? Certainly here the exe- 
getical canon of Bishop Lightfoot is in place, viz., “ There is a strong 
presumption that the historical sense of seventeen or eighteen centu
ries is larger and truer than the critical insight of one late half-cen-

• Church History, vol. !.. p. 647. t Lord’s Supper, p. 297.
j Vol. i., p. 204. IP. 406. | Conservative Reformation, p. 634.
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tury. ” And Luther, who in his tremendous struggle with Rome felt 
compelled to assume so independent an attitude toward tradition, yet 
felt that the concurrent testimony was here too overwhelming, and so, 
speaking of the Real Presence, he gives this conclusion: “This article 
has been unanimously believed and held from the beginning of the 
Christian Church to the present hour, as may be shown from the writ- 
tings of the fathers both in the Greek and Latin languages, which tes
timony of the entire Holy Christian Church ought to be sufficient for 
us, even if we had nothing more.” *

As to the nature or manner in which the Lord’s body and blood 
are in the Eucharist—and very much here depends on precise defini
tion—we define it by the phrase Real Presence. Presence is used to 
distinguish from the Roman view of a change, as transubstantiation, 
impanation, consubstantiation, or any other error grounded on a 
confusion of the earthly and heavenly elements; and Real distinguishes 
from a merely figurative presence. That the bread and wine are not 
changed into or carnally confused with the body and blood is mani
fest from the evidence of our senses, and also because the Scripture 
still calls them in the sacrament by their natural names, viz., “cup ” 
and “ bread.” But while they are not changed into, neither are they 
separated from, the Lord’s body and blood. But the earthly elements 
are so connected with the heavenly elements that the one can only 
be secured through the medium of the other. This, in theological 
parlance, is called the sacramental union. Its parallel is found in 
the rule of God’s economic dealings with men. It is the Divine order 
that the spiritual is mediated through the material—the Kingdom of 
Grace through the kingdom of nature. The most conspicuous exam
ple of this is found in the Incarnation. In this “ the Logos was made 
flesh.” But the Son of God was not thereby changed into the flesh; 
the Divine was not confused with the human, but the two natures were 
blended into an inseparable but unmixed union. Bishop Ellicott 
thus defines it: “ In the unity of the person of Christ two whole and 
perfect natures are indivisible/, yet unconfusedly, united and co-exis- 
tent.” Precisely such is the sacramental union. In it two “whole 
and perfect " elements, the one the bread and wine, the other the 
body and blood of Christ, are “united and co-existent," without 
being“confused” with or “separable" from one another.

The bread and wine thus are not mere symbols, but means of 
grace. What they signify they also offer and convey. In, with, and 
under,—the phraseology of the Augsburg Confession,—the bread and 
wine, are the body and blood of Christ. To receive the heavenly 
“ treasure” there must be used the “earthen vessel.” In this sense 
the reception of Christ in the sacrament is an oral one, viz., by means 
of the mouth ; that is, the bread and wine must be taken, eaten, and 
drank. If the reception be not oral, but mental, i.e., through faith

♦Letter to Albert of Prussia, 1538.
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alone, then the spiritual element is separated from the material, and 
the sacramental union is destroyed. And then there is no distinct 
blessing in the sacramental communion that cannot be enjoyed by 
faith entirely apart from it.

There is no ex opere operato, however ; no magical effect from the 
simple oral partaking. But faith makes the received Christ a blessed 
spiritual food, while unbelief receives to judgment and condemnation. 
Luther’s favorite illustration here was drawn from the woman who 
touched the Saviour’s garment. There was inherent healing virtue 
in Christ. Those who touched him without faith received no benefit. 
The woman having faith was healed the moment she touched the hem 
of the garment. Her faith, however, did not make the healing power. 
That was inherent in Christ, quite independent of her act. So faith 
does not of itself make the sacramental presence. It can only appro
priate it by using the Divinely appointed means. The Romish view 
substitutes the means for the Divine gift, thus confusing earthly and 
heavenly. The figurative view separates them entirely, so that one 
can be had quite apart from the other. The Real Presence neither 
confuses nor separates, but combines both in an inseparable sacramental 
union, so that one is the means of the other. Sacramental grace is 
thus, as in accordance with Scripture appointment, bound up with 
the use and observance of the Holy Sacrament ; and this great funda
mental ordinance of Christianity cannot be lightly displaced from its 
pivotal situation.

Yet, though the Presence is one to be had by an oral reception, it is 
not a carnal, local, or physical presence. The mouth is the medium, 
but the appropriation is spiritual; and while the substance of the body 
and blood of Christ is present in the Holy Supper, it is only after a 
mystical, supernatural, and incomprehensible manner. That neither 
transubstantiation nor a symbolical presence, but that this Real, true, 
sacramental Presence, was the view held by the primitive Church is 
attested by Hagenbach, the Reformed historian, thus: “Correspond
ing to the mysterious union between the two natures of Christ in one 
and the same person, was the idea of a mystical connection subsisting 
between the body of Christ and the bread in the Lord’s Supper, and 
between His blood and the wine.” *

The objections to the Real Presence are subjective and philosophical. 
“ How can this man give us His flesh to eat?” urges the reason. The 
answer is that faith has not to do with the how? but only with the 
what ? It accepts the plainly revealed fact, but does not assume to 
penetrate the secret laboratory of the Divine working. Mysteries en
counter us everywhere in the processes of nature ; why should we not 
expect them in the deeper processes of grace? The remark of the 
great critic, Lessing, is here in place: “ What sort of a revelation 
would that be which would reveal nothing?” Christianity is full of

* History of Doctrines, i, 362.
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mysteries, and without these it would lose both its glory and its 
divinity. Where obvious knowledge dissolves into mystery and the 
eye of ltcason falters, there Faith takes up the vision, and beholds the 
unveiled splendors of the eternal, and experiences spiritual raptures 
unknown to the natural understanding. The Real Presence is, then, 
a revealed fact to be believed, not a mystery to be explained or com
prehended. With God all things are possible.

To these philosophical objections we would then respond with Scrip
tural refutations. To the argument that spiritual efficacy cannot 
come through the earthly elements, bread and wine, Scripture answers 
that the conception of Christ through the Virgin Mary by the power 
of the Highest, the gift of the Holy Ghost through the application 
of water in baptism, and even the union of the body with the human 
soul, are all illustrations of this same law. So the Word of God can 
only reach the mind through a material medium, as the printed page ; 
yet it is not confused with the letters, nor is it yet to be had apart 
from these signs. The truth is, that this is the order of the Divine 
economy. Spirit is mediated through Nature; the Divine through 
the Human; Grace through Means. Yea, if even in the Garden of 
Eden there stood a tree whose fruit, bodily eaten, fatally hurt the 
soul—over against this Sacrament of Death can there not be a Sacra
ment of Life, whose material food may be the medium of healing and 
blessing to the soul?

Again: The alleged difficulty that Christ in His human nature has 
ascended into heaven and therefore cannot be present in the Supper, 
has enriched theology with a new article on the Person of Christ. 
It is admitted that the human nature of Christ at God’s right hand 
occupies a locally circumscribed place, and could not by its own attri
butes be everywhere present. But by virtue of the inseparable union 
of the human and Divine in the God-man there results a commimicatio 
idiomalum, a mutual impartation of attributes, so that wherever the 
omnipresent Divine nature of the Son of God is, He is present as the 
whole Christ, human as well as Divine. In this way His glorified 
humanity can be in the sacrament.

The philosophical objections to the Real Presence can thus, to a 
partial extent, be philosophically refuted. But when it comes to the 
last analysis, viz., how Christ can be bodily present in the Eucharist, 
and yet not carnally, locally, or materially, we reach the realm of 
inscrutable mystery. No more insuperable, however, is this mystery 
than that of the Trinity, the Atonement, the Resurrection, and all 
the other cardinal Christian doctrines. One cannot receive the Real 
Presence without faith, just as one cannot be a Christian without 
faith. To unregenerato minds and to a sceptical philosophical 
method, that which gives offense as foolish and absurd embodies the 
deepest wisdom, power, and glory of God. The what? then, of the 
Real Presence—i.e., the actual reception of Christ’s body and
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blood—is all we have to do with ; the how ? or manner in which this 
is effected, is incomprehensible. This we neither can nor should 
fathom. Very fit here is the counsel of the saintly Thomas d, Kempis: 
“ Thou oughtest to beware of curious and unprofitable searching into 
this most profound sacrament, if thou wilt not be plunged into the 
depths of doubt. Go forward, therefore, with simple and unquestion
ing faith, and with reverence approach this holy sacrament ; and what
soever thou art not ab e to understand, commit without care to Al
mighty God. Human -eason is feeble and may be deceived ; but true 
faith cannot be deceived.” *

The greatest importance of the Real Presence is its relation to prac
tical Christianity. A vast difference is made by the vague and super
ficial, or deep and strong views entertained of this observance. To 
the one to whom it neither conceals a holy mystery nor offers a grace, 
but is a mere commemorative meal, the benefits cannot be other than 
empty and shadowy. Whereas the believer who sees in it a supper of 
good things for the soul spread in this barren wilderness, a true com
munion of the body and blood of his Lord, a means of mystical one
ness between Christ and His disciples, finds it a sacrament indeed ; a 
true Holy of Holies, a spiritual arcanum. To him it is not the mere 
memorial of a dead Christ, but a blessed fellowship with a living and 
glorified Christ. He feels that “ there is at the Lord’s table an indi
vidual application to him of the benefits of Christ’s redeeming death, 
and his faith in the remission of sins is confirmed by the Divinely ap
pointed seals and pledges of the promises of God.” f He believes that 
there is a Divine supernatural power inherent in the body and blood 
of Christ, which through the medium of the earthly elements feeds 
his soul with the Bread of Life. Thus Christ is imparted to him, 
and dwells in him, as the substance of his spiritual life, the pillar and 
ground of his faith, and his hope of glory. The difference in the 
reverence for the sacrament and in its practical efficacy to the com
municant where the altar is approached with these virile Scriptural 
views from that where hollow rationalistic views prevail, is incalcu
lable. To the former it is like the mirage of the desert, which invites 
and then disappoints the thirsty traveler; to the latter it is a veritable 
fountain, whence the Real Presence flows out, transmuting all the 
landscape into living green, filling the air with the carols of hope 
and the fragrance of joy—the soul irradiated and entranced by “ find
ing Him whom it loveth.” It was a saying of the philosopher Jacobi, 
“ that while with his head he was a heathen, with his heart he re
mained a Christian.” And so, it is some compensation to reflect that 
whatever weak and indefinite opinions many Christians formally hold 
with regard to the Lord’s Supper, in practice they are more or less be
lievers in the Real Presence ; for, in its observance, they look upon

♦Book iv., chapter xvili.
t Hodge'S Systematic Theology, vol. ill., p. 874.
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it, after all, as a sacred mystery, and that is the unconscious witness 
of their hearts to the Scriptural doctrine.

The Real Presence is the peer lefts jewel of the Evangelical Lutheran 
Church. At Marburg, a really more critical and perilous moment for 
Luther than the Diet of Worms, the great reformer, with a far-seeing 
prescience, realized that in Zwingli he was face to face with the modern 
rationalistic tendency. To give pictorial emphasis to his determina
tion, he wrote with a piece of chalk on the table the words of institu
tion with which he meant to stand or fall: “Hoc est corpus meum.” 
By thus standing immutably for the teaching of Scripture, and the 
faith of ancient and universal Christendom, Luther averted the 
gravest danger of the Reformation, and swung it into the safe channel 
of conservatism. Calvin, who agreed largely with Luther, termed 
the Zwinglian view “ profane.” But Calvin’s profounder penetration 
and spirituality failed to mold the Reformed Churches on the sacra
ment. Even of the thirty-nine articles of the Church of England, 
Dean Stanley truly says that in thpm “ the lion of Lutheranism and 
the lamb of Zwinglianism lie side by side, and it is well that they thus 
consist, or they could not mutually subsist. ” *

But alone of Protestant creeds, the chief Lutheran symbol, the Augs
burg Confession, teaches : “In the Lord’s Supper the body and blood 
of Christ are truly present under the form of bread and wine, and are 
there communicated and received.” This unambiguous and uncom
promising affirmation, side by side with the article of justification by 
faith alone, is the corner-stone of the Lutheran as distinguishing 
is from the other churches of the Reformation. To bear witness to 
this central truth in the heart of Protestantism, she has never wavered 
during three and a half centuries; and never will, by God’s help, to 
the end of time. And the significance of this stand of the mother 
and greatest Church of Protestantism cannot be overestimated in its 
bearing on the Christian world. It deprives Romanism of by far its 
most powerful shibboleth against Protestantism. It insures the cen
tral Protestant column against the deadly inroads of rationalism. 
For a Church with such a positive grasp of the Eucharistical mystery 
will never stumble at rationalistic doubt, either in its subtler or 
grosser forms. Moreover, this fact gives this great Church a unique 
position of advantage. This, Claus Harms, when in 1817 he raised, 
as it then were, the forlorn banner of orthodoxy against rationalism, 
thus finely expressed : “ The Roman Catholic Church is a glorious 
Church, because it is built upon the Sacrament : the Reformed Church 
is a glorious Church, because it is built upon the Word ; the Evangelical 
Lutheran Church is the most glorious Church, because it is built 
upon both the Word and Sacrament.”

This fact, too, argues much for the future. Negations are barren ; 
positive truths grow. While other Churches are in life and death

* Christian Institutions, p. 93.
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struggle to preserve the Christian foundations, the Lutheran Church, 
with these long settled, peaceably addresses herself to the development 
of the noblest trees of orthodox evangelical theology, and to the cul
ture of the richest fruits of practical piety. After all, amid the mu
table fashions and vagaries of each age, truth remains regnant, the one 
dominant force on earth ; and, most of all, does this potency hold in 
things spiritual. The more widely spread degeneracies, then, we ob
serve in Protestantism, the more inevitably will we see Lutheranism 
coming to the fore. Such issues, however, “wait long on time.” 
This consummation may not be now, but it will be yet.

V.—LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES.
Bv William Hayes Ward, D.D., New York City.

Shush an, the Palace.
Shushan was the Elamite capital Susa ; and the term “palace” is used to 

translate a Hebrew word which designates the fortress, and indeed the whole 
capital city, as well as its chief palace or temple. Elam was the southern king
dom, or afterward province, of what was later called Persia. The name Persia 
comes into use as the name Elam begins to be lost, when the successors of Cyrus 
preferred to call themselves kings of Persia rather than of Elam. So the word 
Elam points to a pre-exilic period, rather than post-exilic. In the case of Susa 
the city may well be called the Palace, as it was the palace that gave it its distinc
tion and that has remained in splendid ruins to this day—first the old Palace of 
Memnon, then that of Darius. We are indebted for our knowledge of Shushan 
chiefly to the recent excavations of M. Dieulafoy and his courageous wife, the 
fruits of which only about three years ago were put in the museum of the 
Louvre in Paris.

The city of Shushan is mentioned in the Bible, not only in the book of Esther 
as the place where its story is laid, but in the first verse of Nchemiah, as the 
capital from which flic patriotic Hebrew governor started on his mission to re
build Jerusalem. In one of Daniel’s visions he is said to have imagined himself 
at Shushan the Palace, by the river Ulai. Elam is much more frequently men
tioned, first in race-table of Genesis x., and often afterwards in the Prophets. 
The word Elam simply means the high land, as opposed to the low land about 
the Mesopotamian plains.

A very careful study of Shushan has appeared within a few months in Germany, 
by A. Billerbeck, entitled, “ Susa : a Study of the Ancient History of Western 
Asia, ” which gathers together the history of Elam, as far as is known to us, and 
of its famous and beautiful capital, as studied by Loftus, Dieulafoy, and others. 
From this we learn that Elam is an extremely ancient country. We first hear of 
it more than 3,000 B.c. Indeed, it has been supposed that the earliest population 
of Babylonia, called Accadim, or Sumcrim, brought their first civilization out of 
the hill country of Elam.

But the earliest population of Babylonia, and so of the outlying and lower dis
tricts of Elam, were of a widely extended race who are called negritocs, to distin
guish them from negroes. Their skin was dark brown to black, and their hair 
and eyes black. They still were a numerous people as late as the time of Darius 
I., and are painted in their deep color in the lieautiful tilework discovered by 
Dieulafoy at Susa, evidently little mixed with Semitic blood ; and their descend
ants may still be found in the neighborhood, a timid, oppressed people, who have
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not entirely lost their distinctive marks. The highlands were occupied from the 
earliest known time by a more vigorous white race, which we may believe to have 
been Mongolian, and which came from the North. A Semitic invasion, starting 
from Arabia, earlier than 3,000 n. c., and which covered Assyria and Babylonia, 
must have also reached Elam and affected the population in some districts. The 
Iranians, or true Persians, representing an Aryan stock and culture, came much 
later with the Persians from the North.

The old Mongolian name of Elam was Ansan, Elam being the Semitic designa
tion. Our first knowledge of the country reaches back into legendary times. Iu 
what is called the Nimrod-epic of ancient Babylonia, we are told that the hero 
Gilgamesh (Izdubar, or Nimrod) delivered Babylonia from an Elamite tyrant 
Khumbaba, whether representing the original negrito population or the Mongol 
is not certain, but more probably the latter was the ruling class even in the earliest 
historical times. The legend of Gilgamesh and Khumbaba doubtless rested ou 
some historical basis of very early irruptions of Elamites upon Babylonia, for one 
of the earliest rulers of Babylonia, Sargon I., who lived at the almost legendary 
period of 3800 b.c. and who was, like Moses, preserved in an ark in his infancy, 
conducted a campaign in the Elamite territory and captured the city of Darilu. 
Gilgamesh was himself apparently a Mongolian, as indicated by the biblical state
ment that Nimrod was a son of Cush, t

About 2300 b.c. one of the great events in the world’s history occurred, the 
irruption from the East of a vast horde of Mongolians over the west of Asia. One 
branch of them crossed the northern Tigris and Euphrates, overran Syria and 
Palestine, and did not stop till they had even entered Egypt, mixed with Semites, 
whom they drove before them, and established the Hyksos dynasty. The other 
pressed south over Elam, and overran Babylonia to the Persian Gulf. This gave 
rise to the Elamite dynasty which ruled Babylonia for perhaps a century, and 
which we know in the biblical Chedorlaomer, king of Elam, who made a raid 
nearly as far ns Egypt In the time of Abraham. But the Semitic inhabitants of 
Babylonia drive them out, and established the purely Semitic dynasty of Ham
murabi. Tb j date of this conquest is fixed by an Assyrian document which tells 
how King Assurbanipal recovered from Susa an image of the Mom-goddess Nana, 
which had been carried off from Erech by the Elamites seventeen centuries before.

But the hill country is apt to dominate the low country, and about 1600 b.c. 
another Elamite invasion conquered Babylonia and ruled for some two centuries, 
being the prevailing power in the East, with its capital at Susa. The Assyrian 
power began to be developed about this time, and lived at peace with Elam until 
the ninth century b.c., after which there were recurring wars, until Assurbanipal 
utterly conquered Elam and destroyed Susa. Meanwhile an Aryan or Iranian 
race from the North and East was preparing to subdue the Mongolians; and 
Cyrus, himself tracing his origin chiefly from Elam, but with some Aryan blood, 
was the founder of the kingdom of Persia, which overthrew Babylon, conquering 
its last ruler Nabonidus and his son Belshazzar. This was the beginning of the 
period of the glory of Shushan the Palace, from which, once more, after nearly 
two thousand years, Asia was ruled to the shores of the Mediterranean, and even 
Egypt was subjugated, as in the time of the Hyksos invasion.

The monuments give us not only the records of the kings who mled in Susa, 
but actual portraits of Cyrus and Darius Hystaspis. The profile of Darius is 
purely Aryan, having no suggestion of Semitic or Mongolian stock, while the 
picture of Cyrus suggests rather Mongolian blood.

The great palace of Shushan described in the Book of Esther was the construc
tion of Darius Hystasp's, but enlarged by Xerxes. It was to this palace, with its 
wonderful audience room, that Dieulafoy devoted the time allowed him for exca
vation. It was on a platform 975 feet long by 650 wide. The audience-room 
was itself 190 feet square, and opening on the south. There were 36 slender 
marble columns, at equal distances, six on a side, and 68 feet high, including the
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capital. On each of the three closed sides was a veranda of two rows of six col
umns. The walls inside and out were decorated with richly colored glazed tiles, 
with simple but strong and effective designs. Inside and above was a succession 
of walking lions. On the outside was an even more magnificent frieze represent
ing the military guard of Darius, what was called the Immortals, which consisted 
of ten thousand soldiers, whose number was kept full by replacing every one that 
retired. These guards are represented as of the negrito type, wearing a low tur
ban, and with richly spangled garments, and bearing a spear, a bow and a quiver. 
A succession of six of these guards has been carried to Paris, and now forms a 
principal treasure of the Louvre.

In front of the Audience Hall, to the south, was a beautiful garden or “para
dise, ” from which visitors were admitted to an audience with the king, and it ex
tended on each side of the audience-room. Through the garden the audience- 
room was approached by a broad avenue, flanked with walls covered with glazed 
or colored tiles. There were colossal bulls, lions, and griffins here and there, 
which served as magical guardians of the place. Still further south, and at a 
forty-foot lower level, was another platform three hundred feet wide which served 
as an outer court with fountains and trees, from which the ascent was by a flight 
of marble steps, the sides of the staircase being ornamented with rich tiles. 
Through this outer court, up this magnificent stairway, and then along the 
avenue, flanked with its wall and with flags and streamers flying from high poles, 
the ambassadors of other powers, and the princes with their retinues bearing 
their tribute, passed under the costly curtains that shaded the audience chamber 
into the presence of the great king. Here, too, he had liis public feasts, and here 
occurred the exciting events in the history of Ahasuerus, Hainan, Esther, and 
Mordeeai ; except those more private interviews, which probably occurred in the 
later palace and seraglio built by Xerxes (Ahasuerus) just to the north of the 
great audience-room.

SERMONIC SECTION.
CUB PUBLIC SCHQPLS: THEIB PBIV- 

ILEGES, PROTECTION AND 
PERPETUITY.

By KerrB. Topper, D.D. [Baptist], 
Denver, Colo.

The simple inherit folly, but the pru
dent are crowned with, knmiledge. —Prov. 
xiv. 18.

One glorious feature there is of our 
American civilization which has been 
too frequently overlooked, or, at least, 
too feebly emphasized. I allude to 
what may be denominated our educa
tional feature. As Americars we re
call, with joy, the discover) of our 
continent four hundred years ago. 
With gratitude, I trust, we recognize 
the good and gracious hand of Jehovah 
in its marvelous development, through 
all these centuries, in art, in science, in

philosophy, in literature, in equality, 
in liberty, in morality, in religion, in 
commerce, in material resources. We 
picture often, and with consummate 
pridt sometimes, the magnificence of 
our patrimony, on which the sun to
day hardly sets, extending, as it does, 
from the farthest eastern coast of 
Maine to the farthest western line of 
the Aleutian Islands. We take pleasure 
sometimes in recounting the vast 
wealth that has been placed in our 
hands, a wealth estimated to-day at 
$72,000,000,000—every day, between 
the hour of 7 o’clock in the morning and 
6 o’clock at night, adding $2,578,000 
to our national resources. We recog
nize with great joy of heart, perhaps, 
our heritage as a land of priceless 
personal liberty, of exalted social pre
rogatives, of unrestricted religious free
dom, of universal political equality ;
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and yet not sufficiently have we empha
sized the means and potentiality of 
popular education as they have been 
respectively adopted and developed in 
this newest land of our globe.

Why, sometimes, my friends, such 
facts as these which I state to-night 
startle you and me. Our American li
braries have to-day 20,000,000 more 
volumes than all the libraries of Great 
Britain, and all the libraries of Ger
many, and all the libraries of Switzer
land, and all the libraries of Austria, 
and all the libraries of ltussia, and all 
the libraries of Italy combined. We 
can duplicate the libraries of all these 
nations, and then have twenty million 
volumes left. Think of that.

Our colleges and universities to
day number 400. They have been 
established at a cost of #128,000,000. 
They have in them to-day, under their 
tutelage, fully 100,000 students. No 
nation on the globe can give such a 
representation of popular education. 
England has 30,000,000 people, and 
she has 7,000 students. Germany has 
50,000,000 people, and she has 25,000- 
students. America has 6*1,000,000 peo
ple and she has a round 100,000 
students—5,000 in our theological sem
inaries ; 25,000 in our schools of medi
cine and law, and 70,000 in our 
academic departments, making just 
100,000. In Italy, the school popula
tion is 10 per cent, of the whole popu
lation. In France, the school popula
tion is 15 per cent, of the whole 
population. In America, the school 
population is 244 Ver cent- °f whole 
population! With the exception of 
Saxony, America stands first, giving 
the finest educational showing among 
the world’s peoples. In the year 1820 
our common school property amounted 
to #130,000,000. In 12 years from that 
time it aggregated #250,000,000 which, 
if you will calculate, is an average of 
#10,000,000 every year for 12 years 
added to the property of the public 
schools of America—#10,000,000 a year. 
It is going to take a good deal to uproot 
them at that rate, isn’t it? In the year
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1890 we had in our American schools 
13,729,547 students. At the beginning 
of this year we had 14,512,778, which 
is two-thirds of a million added in four 
years, and of these 12,755,950, or 87 
per cent., are in our public schools.

IIow many postmasters are there in 
America? 63,000. How many public 
school teachers arc there in America? 
350,000 ; and they draw salaries 
amounting to #81,000,000. I wish 
every one of them had the whole #81,- 
000,000, and I were a school teacher ! 
And, in passing, let me say that I be
lieve there is not a more magnificent 
corps of intelligent and conscientious 
workers for God and for man anywhere 
on the globe, and in any sphere on our 
globe, than those gifted, intelligent men 
and women who arc engaged, day after 
day, arduously and earnestly, not sim
ply in giving educational advantages, 
but what is far better, nay, what is the 
part of education, in instilling in the 
best hearts of our American youth those 
manly and womanly virtues which are 
to make them worthy members of our 
churches, our social circles, and our 
homes ; developing in these boys and 
girls of ours, in these young men and 
young women of ours, those great, 
high notions of an ideal life which 
will make life worth more to them be
cause they have been to these public 
schools, and those high notions of the 
Constitution and institutions of our 
country which shall prepare them in 
the future to say, “ These institutions 
arc worth living for, worth dying for, 
if necessary, on the part of loving cus- 
‘odians of popular liberties. ” Oh, where 
is there to be found on our soil a true 
American, from the Great Lakes to the 
great Gulf, from the broad Atlantic to 
the broader Pacific, who does not and 
will not ever stand in fearless, heroic 
contest for our public schools, their 
protection and their perpetuity?

The public school system of America 
stands for certain great fundamental 
principles of our American civilization. 
First, more than any other institution 
of our land, it militates against the
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spirit of caste, so prevalent in the Old 
World. Within the common school 
walls gather, with equal rights and 
privileges, all classes and conditions of 
children and youth. They differ in 
heredity and environment, and yet to 
all alike arc accorded glorious educa
tional advantages. The restrictions 
superimposed elsewhere upon capable 
manhood are not here found. The 
humblest boy, if he but have a pure 
purpose and a clear head and a deter
mined will, may occupy the highest 
legislative, judicial, or executive de
partment of our Government. And the 
public school is abetting and develop
ing this idea. It is the greatest boon 
to our future Rumfords and Franklins, 
our Websters and Clays, our Lincolns 
and Garfields.

Again, these schools are making for 
us intelligent citizens. What we want 
is not more but better citizens. We 
have too many citizens to-day. The 
great flood-gates of immigration have 
been thrown open by legislators who 
did not have backbone enough to pass 
right laws, and we have been made the 
very dumping-ground of the scum of 
Europe, of Japan, and of China. We 
do not want more citizens, but we do 
want better citizens—more intelligent 
citizens—more earnest, conscientious, 
thoughtful men and women, and our 
public schools are giving us such year 
by year.

Believe me, it is an inspiration to me, 
about once a month, to go into our 
East Denver High School, and there 
study its discipline, the intelligence of 
its teachers, the order of the rooms, 
and the instruction given in the classes. 
Our schools are teaching these young 
men and young women the theory and 
art of thinking—thinking long, think
ing intelligently, thinking earnestly, 
thinking accurately, holding the powers 
of their minds upon a subject until, 
like the burning focus of a lens, that 
subject becomes all aglow with the 
clear logic of intellect and the fervid 
pathos of soul. There our young men 
and young women are learning the laws

of the language, of nature, of numbers • 
they are learning how to study ; they 
are obtaining informatior ; they are- 
getting an appetite and an aptitude for 
knowledge, and they are coming out 
into all departments—in the pulpit, in 
forensic debate, in commercial trade, 
in the political world—I wish some of 
them were there to-day in Colorado, in 
the political world—and they are going 
to stamp upon the community the di
rection and complexion of their intelli
gent minds until poor Colorado will be 
saved from further disgrace and pain
ful humiliation. God bless the public 
schools, if they will only give us intelli
gent politicians !

I have not words to-night to fully 
express my admiration of the well- 
equipped and heroic souls that are 
shaping the destinies of common school 
education. And I have not words 
sufficient to express my detestation of 
any ecclesiastical system that would 
stamp the school, where I send my 
boy and my girl with pride, as athe
istic and Godless.

Well did Dr. McGlynn—and I am 
glad that with some other changes he 
has made he has not changed here, 
judging from a speech of last week— 
well did Dr. McGlynn, the Roman 
Catholic priest, say, in February, 1887, 
in Cooper Union, in New York : “ The 
American people very rightly regard 
the public school as the palladium of 
their liberties and as the greatest safe
guard for the perpetuity of tlicir Re
public It fosters manliness and pro
motes usefulness, creating the develop
ment of our American citizens. It is a 
noteworthy fact that the average 
American mechanic is more intelligent 
than the average European mechanic. 
And why? Because his father and 
mother were more educated, and be
cause he lives and moves and has his 
being in the midst of an enlightened 
community. ” And then he added : 
“ If I could lay my hand on the heart 
and mind of the American people, I 
should give this advice : Cherish our 
public schools; listen to no voice of
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the enemy ; consider no rival system ; 
make the schools their best, their most 
complete, and see to it, as God will 
enlighten you, that the money of the 
State is never appropriated to sectarian 
institutions. ”

That was Dr. McGlynn ; and I am 
glad to place to-night along with this 
fearless declaration of Father McGlynn, 
of New Y- rk, a similar declaration of 
Father Malone, of Denver. I picked 
up his Thanksgiving sermon, published 
in the Neics of November 26, 1893, only 
six months ago, and I find these words, 
which I suppose are a faithful repre
sentation of what he said : “ Let no one 
suppose that Roman Catholics are op
posed to the public schools of America. 
We realize that they are a necessary 
factor in our democratic government, 
and while we have a right to maintain 
our own schools, we yet say, perish the 
hand that would destroy our public 
school system I We realize its good, 
and thank God for it. "

Brethren and friends, the world is 
moving when we hear such declarations 
from such sources. It means much for 
the power of our American civilization 
that the supporter of the Roman Pontiff 
and the supporter of parochial schools 
can turn his face toward God and say, 
“ I thank my God for the existence of 
the public schools. " Let the Roman 
Catholic Church all over America take 
that position ; let that declaration be 
made, not occasionally by an isolated 
individual, but always and everywhere, 
from synod and council and conference 
and consistory, and then we Americans 
will take our swords of warfare and of 
contest on this question and will lay 
them aside ; and we will take our grati
tude and will wreathe it into a garland 
of approbation, place it on the brow of 
Catholicism and say, “ May God speed 
the day when we together shall advance 
in the legitimate work of helping to 
save and lift up our fallen men 1”

But now I want to ask you a plain 
question to-night. I do not think I 
should speak just as I speak to-night, 
were it not that a recent discussion of

mine on separation of Church and State 
has been characterized by one of my 
Catholic brethren as “hybrid. ” That 
opens o way for me to talk more ear
nestly in reply to that than I have ever 
spoken before. God keep me ever both 
intelligent and fearless !

Now, does the Roman Catholic 
Church agree with Dr. McGlynn and 
Father Malone? Arc they consistent 
exponents of the spirit and sentiment 
of Roman Catholicism on this question 
of our public schools? If they are, we 
ought to know it and stop this discus
sion. If they are not, then we ought 
to state it, and keep up the discussion.

Oh, if the Protestant ministers of 
America had only less fear of their own 
people in our prominent churches, less 
fear of losing some of their popularity, 
and more manliness and courage in 
expressing their convictions, and if the 
laymen of our churches had uruy more 
bravery and less cowardice in speaking 
on these questions, we should have 
more truth uttered on these matters and 
more good results by the solid rank of 
40,000,000 Protestants and their sym
pathizers I

Now, I hold in my hand to-night 
carefully compiled quotations from a 
work entitled “The Judges of Faith— 
Christian vs. Godless Schools, ” whose 
preface reads thus :

“These pages contain the conciliar or sln-
le rulings of no fewer than 8U8 high Church
ignitaries. It contains expressions of grat

itude for aid from Cardinal Newman, of 
England, Archbishop Uiblxms, of Maryland, 
and four or five other distinguished repre
sentatives of tide Church. If the quotations 
given do not plainly show that the attitude 
of Rome to our schools Is inimical, then lan
guage means notldng. And it is no unfair
ness to the Church to quote their position 
frankly and fearlessly :

“Papalencyclicals XLV. and XLVII.—‘The 
Romish Church has the right to Interfere in 
tiie discipline of the public schools and in the 
arrangement of studies of the public schools, 
and In the choice of teachers in the public 
schools. Public schools, open to all children, 
for the education of the young should be 
under the control of *he Romish Church, and 
should not he subject to the civil power nor 
made to conform to the opinion or the age.'

"Judges of Faith, page 5—‘The Catholics 
will continue building schools on their own 
grounds until, like many deserted sectarian 
temples which are legally acquired by in- 
pouring children of the Church, the future 
State school building, left empty by Catho
lics desert ing them and non-Catholics liecom
ing practically disgusted with the unrepub- 
llcan and unchristian system of them, shall



1

1894] Our Public Schools. 515

be lawfully acquired and occupied by de
nominational schools. ’

“Faye 86 — ‘The doctrine that Godless 
schools are good enough for Catholic chil
dren is explicitly condemned by the author
ity of the Church.

“Page 97 — Quotation from Right Rev. 
Francis Janssens, Bishop of Natchez: ‘Since 
public schools are bound by constitution to 
leave out religion and teach science, with
out inculcating God, His doctrines and com
mands, the public-school system should be 
looked upon by every Christian not only as 
inefficient, but as positively dangerous, pro
moting by its very nature indifferentism, if 
not infidelity.’

“Page 87—Quotation from Rev. Dr. 
Toebbe, the late Bishop of Covington : ‘The 
public schools are infidel and Godless, and 
must therefore be avoided.1

“Freeman's Journal, of New York, Nov. 
20, 1869—‘If the Catholic translation of the 
Book of Holy Writ . . . were to lie read in all 
the public schools, this would not diminish 
in any substantial degree the objections wo 
Catholics have to letting Catholic children 
attend the public schools. The Catholic so
lution of the muddle about Bible or no Bible 
in public schools is: Hands off ; no State tax
ation nor donations for any schools. You 
look to your children and we will look to 
ours. . . . Let the public-school system go 
to where it came from—the devil."

“ Catholic Telegraph, of Cincinnati : ‘It will 
be a glorious day for the Catholics of the 
country when, under blows of justice and 
morality, our school system shall be shiv
ered to pieces.1

“Judges of Faith, page S— We bring home 
to the consciences or Catholics that it is their 
duty to continue deserting all merely secular 
schools and building schools of their own, 
until public opinion itself determines what 
contains the source of its downfall and be 
relieved of unlust taxes.1

“Boston Globe, in 1885—‘We want to make 
our children good Catholics, which is the 
same as making them good Christians. We 
must have positive Christian schools, with 
entire liberty of religious instruction, even 
at the expense of building and supporting 
them, and though we should empty half the 
grand school buildings in Boston and give 
them to he sold at public auction to the high
est bidder.1

“ Catholic Review of 1889 (perhaps the most 
influential Romish organ in America)—‘The 
right of a State to foist upon its citizens a 
school system without consulting their relig
ious convictions on the one hand, and their 
rights as citizens on the other, is one that 
must be rejected totally, always denied and 
thoroughly pounded as long as it asserts it
self. . . . Tne day must come when the pa
rochial school final 1 withdraw its support 
entirely from the State.1 ”

No wonder there have l)een estab
lished all over our land patriotic orders. 
Arc they wrong? Who is responsible 
for them but that system that has made 
them a necessity for the protection and 
perpetuity of our American Govern
ment? And I tell you, men and wo
men, to-night, not as a politician, 
but as a man of God, I trust, who shall 
give an account to Him only—to no 
Church, to no State, to no man—I tell 
you that if there tic that indifference 
and apathy on the part of those men

to-day who, for the sake of popularity 
or for the sake of business, hide them
selves under the shadow of a upas tree 
that is spreading its branches deeper 
and deeper into the core of our Ameri
can life, and spreading its branches 
wider and wider over the field of our 
American society, the day may come 
when the in-rushing tide of that system 
will destroy the foundation of our 
American Republic.

General Grant was right when, stand
ing before the Army of the Tennessee 
in reunion in the year 1870, he said :
“ If there is going to be another battle 
in the near future of our national ex
istence, the dividing line will not be 
Mason and Dixon's ; that dividing 
line will be intelligence and patriotism 
on the one hand, and ignorance and su
perstition on the other. ” And then, 
looking at those old soldiers right down 
through their eyes into their souls— 
men that loved him, men that trusted 
him, men that fought with him, men 
who then would die for him—General 
Grant said : “ Cultivate, as you love 
America, free thought, free speech, 
free press, free schools, free religion,- 
keep Church and State distinct, or the 
time may come when our republic will 
fall through the apathy of its citizens. ” 
And, God helping us, we mean to fol
low the old hero’s words of warning. 
In the face of all occult opposition, our 
schools of America arc going to stand ; 
they are going to stand stronger ; they 
are going to stand more majestically ; 
they arc going to stand more firmly ; 
they are going to stand more irresistibly, 
than they have ever stood, sustained 
and supported by American citizens, 
native bom and foreign born—and 
some of the best we have got arc foreign 
bom—pledging allegiance to the per
petuity and protection of our Govern
ment.

One thing is certain : America loves 
her public schools ; and America will 
let the blood flow—yes, way “ above 
the horses’ bridles”—before she will 
ever give them up ! Riding in our 
chariot with Liberty and Education as
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our horses, wo can say, as did a New 
York paper last week to the Roman 
potentate, “You may ride, but you 
cannot drive ; Uncle 8am is doing 
that!”

But, in order for this consummation 
so devoutly to be wished, there are 
certain things that arc absolutely essen
tial. We cannot maintain the integrity 
and honor of our public schools, imd 
we can never show ourselves true 
Americans, unless we do at least two 
things : First, we must pass such laws 
as will show that we mean that our 
fundamental idea of separation of 
Church and State shall mean what we 
says it means. Eighteccn hundred 
years ago the mighty Master of the cen
turies said, “Render unto Ciesar tho 
things that are Ciusar's, and to God the 
things that arc God’s. ” Keep the two 
distinct ; never give God’s things to 
Caesar, and be sure you do not give any 
of Cæsar’s things to God. That is the 
point I wish to make. Oh, for the day 
when the taxation of churcli property 
will come! We are stealing from 
Caesar some of the things that belong 
to him, and keeping it in the treasury 
of the Church. That which is the prop
erty of the Commonwealth should not 
be used for any religious purpose at all. 
No nation has a right to help any sect, 
any creed, any person, auv denomina
tion, by any loan, or gift of money, or 
land, or privilege which goes into the 
general treasury. And until you and I 
know that, and feel that, and get 
thrilled by that, we shall never do our 
duty. What makes me talk that way? 
Because there is danger here round us 
and ahead of us.

If you belonged to the New York 
Legislature you would find that this 
bill is introduced :

“ We, the undersigned voters of New 
York, ask the legislature, as a matter of 
justice, to pass the following hill : ‘ An 
act for the promotion of education 
throughout the Htate of New York. The 
people of the State of New Y'ork do 
enact as follows : Whenever any indi
vidual or body or association of indi

viduals, or any organization of persons, 
incorporated or unincorporated, shall 
establish a school for education in the 
primary branches of reading, writing, 
and arithmetic, and such school shall 
have been in existence for a certain 
period, one year at least, with not less 
than fifty pupils in regular attendance, 
and shall have been inspected by the 
local board of school trustees, or such 
other persons as may be designated for 
.ae purpose”—any other person at all 
—“ this person or persons or association 
or organization conducting and man 
aging such schools shall be entitled to 
receive from the State, the city, the 
county, the district, each year a share 
of all State and other moneys now di
rected to be apportioned and distributed 
among the common schools, the same 
to be apportioned and distributed 
among them as directed to be appor
tioned and distributed among them by 
chapter 555 of the laws of 1864. ’ "

Any person ! I start a little school 
somewhere down on the comer of Lari
mer and Eighteenth Streets, and when 
I have 50 scholars I can have a portion 
of all the money that is appropriated 
for the public schools of Denver.

The father of this bill is the editor 
of the Neu> York Sunday Democrat, 
Dr. Michael Walsh, who is at present 
engaged in securing petitions asking 
for its enactment. It is represented by 
him that this scheme has “ Papal sanc
tion, is approved by the cardinals and 
the clergy, by the leading bishops oi 
England, Ireland, and all English- 
speaking countries, as well as by some 
of the most noted prelates of France 
and of Spain. ”

This was handed to Archbishop Cor
rigan, and he wrote under it : “I think 
this most unwise, and know of no 
bishop in my archdiocese who approves 
it. ” Yes, and I do not know of any 
legislature that approves it. I tell you. 
when you come right down to the rock- 
bed of popular judgment, American law 
is always on the side of liberty and rec
titude. In Pittsburg recently it was 29 
votes to 2 in the board that Pittsburg
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nuns should not touch in public schools 
until they took off the gowns und para
phernalia of the nunnery.

No wonder the News of our city 
speaks thus editorially under the head
ing “The Pittsburg Folly” :

The attempt to establish a precedent in 
the employment of members of religious 
orders, dressed in religious garb and carry
ing the usual religious emblems, as teachers 
in American public schools, which is being 
made in Pittsburg, is an injudicious and 
foolish proceeding, and ought to end in the 
discomfiture of those who are instigating it. 
it will prove generally offensive to the pop
ulation of the United States, while the ad
vantage or assumed advantage to the Catho
lic Church, even should the custom be 
enforced in isolated instances, would cut no 
ligure as against the injury that would ac
crue therefrom to Catholics in general 
through unjust discrimination.

The Pittsburg idea wilt never succeed in 
this country beyond the limits of districts 
heavily peopled with Catholics of non-Eng- 
lish-sneaking origin As long as it is pressed 
it will inflame a spirit of hostility to Catho
lics among non-Catholics in every part of 
the republic.

Our public schools must be kept upon a 
strictly secular basis, while It is the business 
of the churches and parents to see to relig
ious Instruction. This plan for State edu
cation is too vital to be ever surrendered.

The Catholic Church in the United States 
must be satisfied with the same freedom 
that is accorded to the Protestant denomina
tions. It is greater freedom than it enjoys 
in any Catholic nation, anti should certainly 
suffice in a Protestant country, Tienomina- 
tionallsin must be kept out of State affairs 
if we would preserve intact the American 
boon of civil and religious liberty.

The Pittsburg business will add fuel to the 
flame of bigotry that is now sweeping over 
the United States, and the results will he 
only detrimental. The vote of 29 to fi in the 
central school board of that city against pay
ing the five nuns who' have been thrust Into 
one of its schools through the influence of 
an inflammatory priest, shows how emphat
ically adverse public sentiment is to the ill- 
advised proceeding even there.

What would you think if I were to 
select four young ladies from my 
church and put on them a big sign, 
“ First Baptist Church of Denver, ” and 
send them to the Digit School to teach? 
Suppose the Methodist Church did it ; 
suppose the Presbyterian Church did 
it. Shall a Roman Catholic Church 
put on that dark dress and that dark 
veil, or some sign symbolism of Rome, 
and say, “That shall do the teaching"? 
That won’t go through. It will be in 
the proportion of 29 to 2, I predict, 
every time.

A resolution similar to Dr. Walsh’s 
in New York has been introduced into 
the Maryland Legislature, the same

thing is in New Jersey, but in each 
case the avalanche will be too great. 
It is going to shake something from 
Maine to California, and from Winni
peg to Florida !

One other point only I have got about 
this question, or only one more to
night : See to it that every schoolhouse 
of America lias a national and State flag. 
That is a better thing to create patriot
ism in the hearts of these boys and girls 
than anything else. It is the symbol 
of law and the symbol of liberty, the 
symbol of government, the symbol of 
protection, the symbol of right, the 
symbol of righteousness, the symbol of 
Americanism from the top of the head 
to the sole of the foot, and from the 
core to the cuticle, and from the 1st 
day of January to the 81st day of De
cember. That is just what that flag 
means.

I am not infrcqcntly, at half-past 
two o’clock in the afternoon, driving 
by the Iligh-School building—there to 
see two young men, in soldier suits— 
two manly young fellows—go to that 
staff and take down that flag. And 
methinks, as I see them, that, in the 
depths of their patriotic hearts, grow
ing brighter and truer every day, those 
two young men arc saying—

Breathes there a man with soul so dead
That never to himself hath said 

This is my own American Flag !

And we want not only a flag on our 
High School and other schools, but we 
want a National Flag Day. We have 
Washington’s Birthday ; we have Eas
ter ; we have Fourth of July ; we have 
Thanksgiving ; we have Christmas : 
wo have St. Patrick’s Day- all of 
them ; and blessings upon the head of 
the Mayor of St. Louis and the Mayor 
of Brooklyn, who had the manliness 
and the backbone to say on yesterday, 
“ But one flag shall fly on the city hulls, 
and that the flag the Stars and Stripes" : 
and shame upon the Mayor of New 
York, that lie not only let the Irish flag 
fly along with the American flag, but, 
in his cowardliness and baseness of in
tention, he placed the green above the
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Red, White and Blue, ns if to say, 
“ Aliovc America is Ireland ; nliove my 
loyalty to my own land is my fealty to 
the home of Hibernianism. ”

But the schoolboys of New York 
said yesterday afternoon that next year 
that thing won't take place ; and I pre
dict it won’t !

Let there be a National Flag Day, 
and let our school children, 15,000,1)00 
in number, young and old, rich and 
poor, learned and unlearned—yet as
piring to learning, and culture, and lit
erary ability—with their parents and 
with their teachers, gather in the 
Amcric n houses ; and not only these 
children, but let all Americans gather 
with intelligent minds and responsive 
hearts ; gather with the fire of patriot
ism burning deep down in their souls ; 
gather there, with no North and no 
South, no East anil no West, but 
America in all and for all forevermore ; 
gather with one flag, one country, one 
constitution, one aim, one destiny—and 
ns they bow there at the cradle of their 
republic offer the frankincense and 
the myrrh of their patriotism and their 
piety, and there upon their knees, from 
hearts all aglow with love to Qoil and 
love to our land, sing, witli rapture 
and joy—

My country, ’tis of thee. 
Sweet lane! of liberty.

Of thee I sing;
Laud where my fathers died, 
Land of the Pilgrims' pride, 
From every mountain side 

Let freedom ring.

My native country, thee,
Land of the noble free,

Thy name I love:
I love thy rocks and rills,
Thy woods and templed hills; 
My heart with rapture thrills 

Like that above.

Let music swell the breeze. 
And ring from all the trees 

Sweet Freedom’s song;
Let mortal tongues awake; 
Let all that breathe partake; 
Let rocks their silence break; 

The sound prolong.

Our fathers’ God, to Thee, 
Author of liberty.

To Thee we sing;
Long may our land be bright 
With freedom's holy light; 
Protect us by Thy might, 

Great God, our King.

[Junk,

THE CHUECH AND IT3 AUTHOBITY.
David 8. Schaff, D.D. [Pkesbyte- 

rian], Jacksonville, III.

Paul, called to be an apostle of Jesus 
Christ through the will of Qod . . . 
unto the Church of Qod which it at 
Corinth, to them that are sanctified in 
Christ Jesus. —1 Cor. i. 2.

The company of Christian believers 
is called in the New Testament most 
often the Church, sometimes the Church 
of God or the Church of Christ. “ Take 
heed to the Church of Qod, over which 
the Holy Ghost hath made you over
seers, " was Paul’s injunction to the 
elders at Miletus. “ The Churches of 
Christ salute you. ’’ Got! is the ulti
mate source of its prerogative. Christ 
is its head. He redeemed it with His 
blood. Sometimes the Church is con
fined to the limited circle of a home, as 
when Paul sent salutations to Nymphas, 
“and the church which is in his house” 
(Col. iv. 15). Sometimes its limits are 
extended to a town or territory, and we 
have the Church of Laodicea, or the 
Churches of Acliaia or the Churches of 
God, which in Judea are iu Christ Jesus. 
Sometimes the term includes the totality 
of Christian believers throughout the 
world.

Much difference of opinion exists 
concerning the definition and nature of 
the Church. If all Christians could 
come to agreement upon the meaning 
and functions of the Church, a formida
ble stumbling block in the way of the 
reunion of Christendom would be re
moved. Let our thoughts be fixed upon 
the three questions, what the Church 
is, where the true Church is, and what 
authority the Church possesses.

1. What the Church is. On two oc
casions ouly did our Lord use the term 
Church. He spoke much of the King
dom of God or the kingdom of heaven. 
On the other hand, in the Book of the 
Acts and the epistles the expression 
“ kingdom of heaven ’’ is used seldom 
and the term “Church” often. It was 
the Church that Saul persecuted. It

The Church and its Authority.
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was to “vex certain of the Church” 
that Herod stretched forth his hands. 
It was “by the Church” that prayer 
was made without ceasing unto God 
for Peter when lie was in prison. In 
addressing the groups of believers in 
different cities he addressed them as 
the Churches of Christ, or the Church 
of Thessalonica, the Church at Corinth.

A churcli was a company of believers 
who called upon the name of Christ as 
Master and Lord. The constituents 
bore the closest relation to Christ, and 
here in this passage the Apostle seems 
to define the Church as those “ that are 
sanctified in Christ Jesus. ” Called out 
is the meaning of the Greek word for 
Church, Ekklema, from which we get 
“ecclesiastic. ” It is plain that the ex
istence of a Church implied that Christ 
had been preached and believed in, and 
that men regarded themselves as being 
called out of the world, or out of dark
ness, or away from the service and con
demnation of sin to the service, the 
freedom, the light, the hope, and the 
fellowship of the Gospel. The “call
ing, ” a vocation of the Christian, has 
close relationship with the idea and 
meaning of the term. One who was 
called was in the Church. The Church 
consisted of the called “ Church. ” In 
essential connection with the Church 
we find baptism and the partaking of 
the Lord’s Supper. When parties en
tered into a band of fellowship with 
Christ and in obedience to Him, they 
constituted a Church. These elements, 
it is clear, are of the essence of the 
Churcli idea. They are insisted upon 
throughout the New Testament. Our 
Lord’s last command sending the apos
tles into all the world instructed them to 
baptize. Peter’s sermon on the day of 
Pentecost called for repentance and bap
tism. The administration of the rite of 
baptism is frequently mentioned in the 
Acts and the epistles, as when the 
eunuch Cornelius, Simon Magus, Lydia, 
and the jailer of Philippi, the household 
of Stephanas, and many others are de
clared to have been baptized.

Almost all Christians have also agreed

that the administration of the Lord’s 
Supper is essential to the ,ife and being 
of the Church. The references to it are 
much less frequent in the New Testa
ment than to baptism and faith in the 
Lord. However, the example and words 
of our Lord on the night of the betrayal 
and Paul’s declaration to the Corinthian 
Christians about it arc the sufficient 
justification for the practice of Chris
tendom, which makes the participation 
in the communion a mark of the Church. 
Thus far all Christians agree as to the 
nature of the Church, and the definition 
of the Thirty-nine Articles embracing 
these points might be accepted by all. 
It states that a true Church is “a con
gregation of faithful men, in which the 
pure Word of God is preached and the 
sacraments are duly administered ac
cording to Christ's ordinance in all those 
things which of necessity are requisite 
to the same. ” It was well if all Chris
tians were content to stop here. In 
this definition we stand clearly on Scrip
tural foundation. If we follow the 
spirit of the New Testament, there 
seem to be on the surface no other ele
ments which are essential to the Church. 
There must be administration of the 
sacraments and preaching of the Gos
pel, but it is only by an undue emphasis 
laid upon isolated passages and by an 
ignoring of others that a particular 
form of Church government or any 
privileged order of ecclesiastics upon 
whom ordination confers exclusive pre
rogatives and indelible grace are made 
essential to die being of the Church.

As is natural in human affairs, the 
Church had not been established long 
in the Roman Empire before effort was 
made to secure uniformity in all forms 
of worship and details of creeds. 
Where there was one Lord, one faith, 
and one baptism, the unity of Chris
tians was strained to involve agreement 
in all things of practice and ordinance. 
What was the choice of one or more 
distinguished Churches and Church offi
cials came to be insisted upon as the 
duty of all Churches and of all Chris
tians. This feeling has been so pressed
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since, that branches of Christendom in 
the olden time which differed upon the 
shape of the episcopal tonsure or the 
day of Easter could not tolerate each 
other. Excommunication and counter- 
excommunication were indulged in. In 
these modern times justification has 
been found for splitting up Christen
dom upon the question whether the 
bread at the Lord's table should be a 
leavened or unleavened wafer, and 
whether Church hymnody might in
clude the verses of Bernard and Bonar, 
or was to be confined to versifications 
of the Psalms.

With the increase of the congrega
tions, there grew up under the spectacle 
of the Roman Empire the idea that the 
Church is a visible organism whose 
boundaries can be fixed with the same 
precision that we fix the boundaries of 
a state or a city. It is a body that lias 
received certain marks from a particu
larly appointed order of functionaries 
and renders to them obedience. To 
the Church are necessary a bishop and 
an order of the clergy, appointed and 
confirmed by their predecessors, en
dowed with special grace and infallibly 
recognized by their official appointment 
and official insignia. To this order be
longs the exclusive right of valid bap
tism ; to it belongs the prerogative of 
absolving sin. The Church is made a 
visible society, to which a ministry called 
of man and ordained by man is essen
tial ; and without the priestly order. 
Church grace and admission into the 
kingdom of heaven cease. All empha
sis is laid upon the hierarchy, or order 
of Church officers, who take the place of 
the free operations of the Holy Spirit 
ministering immediately to the soul of 
the penitent believer.

This is the view of the Roman Catho
lic Church and of the High Church 
party in the Episcopal communion. 
Against it Wyclif, IIuss, Luther, and 
the other Reformers protested, going 
back behind all Church councils and 
Church teachers to the New Testament 
for the definition of the Church. The 
Church they found to be the company

of believers or the elect ; those who are 
called and sanctified of the Holy Spirit ; 
those who walk not after the fiesh, but 
after the Spirit. To no human priest
hood is given the exclusive privilege of 
admitting to it or excluding from it. 
The Lord may call, irrespective of all 
human orders, as he called Paul, whose 
apostlcship was “ neither by man nor of 
man, but by Jesus Christ and God the 
Father. ” God may choose to start 
centers of true apostolic succession and 
power at any time, and outside all es
tablishments. While it is proper and 
seemly that there should be official 
orders in the Church for the preaching 
of the Gospel and the administration of 
the sacraments, Christ has not exclu 
sively or irrevocably confided His grace 
to any self-perpetuated order, as though 
outside of their number and unordaiued 
by them there may not be other minis
tries appointed and fully ordained of 
the Holy Ghost, or as though to this 
order belonged infallibly and irrevo
cably official prerogatives.

In the New Testament the predomi
nant, if not the sole, reference is to 
faith, holiness, the seal of the Holy 
Spirit, as marks of Christian power and 
official ordination. It is these things 
which make a Christian, and Christians 
constitute the Church. In the first no
tices of efficient preaching by the apos
tles, it is not said that believers were 
added unto the Church, but that “they 
were added unto the Lord” (Acts v. 
14), or “ that the Lord added unto them 
daily such as should lie saved ” (Acts ii. 
47, R. V. ). The Church is too big a 
thing to be confined to the Methodist 
Church, or the Baptist Church, or the 
Catholic Church. It is the Lord’s body. 
It consists of those who have been called 
and sanctified by the Lord. It is the 
household where the Holy Ghost dwells. 
Where two or three arc gathered to
gether in Christ’s name, there He is.

In the place of this body of l>elievers, 
imbued with devotion to Christ and 
looking for His appearing, men have 
substituted a corporation, presided over 
and ruled by an order of officials, a
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hierarchy which clnin 3 the right ct 
perpetuating itself in its own way, and 
declares all bodies which will not yield 
obedience to it as not of the Church. 
It possesses a monopoly of clerical func
tion and privilege, and Christ himself is 
bound so that He does not call any min
ister competent to administer the sacra
ments except through it and by its 
ordination. All who do not submit to 
its authority are schismatics, defying 
the authority of Christ. And if a house 
of worship be dedicated with ever so 
much solemnity and prayer, and though 
a very Paul preach in it, learned in the 
Scriptures and in labors abundant, it is 
nothing more than a meeting-house or 
clubhouse, as they disparagingly call it.

In this view of the Church, the holi
ness of the sacraments and the priest
hood is emphasized above the holiness 
of the members. Stress is laid upon par
taking of these sacraments as adminis
tered by the priesthood, and not upon 
union with the invisible Christ. But 
who can read the Sermon on the Mount 
without feeling that the state of the 
heart is the supreme thing? To the 
poor in spirit belongs the kingdom of 
heaven. Who can read the epistles 
without feeling that the only ground 
of hope is the indwelling of Christ in 
the soul? And still, to this day, it would 
seem as if some Christians are so scru
pulous about the tithe of the mint, and 
anise and cummin of ritual that they 
will have no fellowship with others 
who do not agree with them in these 
matters, no matter how reverently they 
receive Christ’s words, and seek to obey 
Him, and exalt His name. There are 
two words of Christ, it must be con
fessed, which fairly admit of the inter
pretation which gives to a specific order 
of men almost all the prerogatives 
which in some communions are claimed 
for the priesthood. By the first, Christ, 
answering Peter’s confession, said, 
“Upon this rock will I build my 
Church. ” By the second he declared 
of the apostles that “whosoever sins 
they remit should be remitted ; and 
whosoever sins they retain, should be
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retained. ” But the tenor of the New 
Testament and the practice of the apos
tles are against those interpretations. 
More consonant witli the entire teach
ing of the New Testament are the other 
interpretations, that it is upon Peter’s 
confession that the Church shall be 
built, and that the apostles should have 
the power of declaring the conditions of 
the remission of sins. Tlius interpreted, 
the teaching of the New Testament sets 
up a Church whose existence does not 
depend upon au order of clergy deri
ving their prerogatives through apos
tolic succession and possessing the sole 
right of administering the sacraments. 
Its existence depends upon the indwell
ing of the Holy Spirit and the failli and 
sanctification of believers. The Chris
tian Church is the communion of saints 
who have the mind of Christ dwelling 
in them, look to him for salvation, and 
seek to spread His Truth. Theirs are 
the promises ; theirs is the kingdom 
of heaven.

II. Where the Church is. The Church 
is everywhere where Christ dwells in 
the hearts of believers. The kingdom 
of heaven is within you. Christian 
character is a matter of the soul which 
God alone can infallibly detect, and 
which is not certainly vouched for by 
the outward signs made by priestly 
hands in baptism or by the words of 
the mouth. The reality of the king
dom is detected by the fruits of the 
Spirit, and by these fruits believers are 
to be known.

III. What potrers the Church possesses. 
The fundamental ideas of the Protes
tant Churches are the supremacy of the 
Scriptures, the supremacy of faith, and 
the supremacy of the Christian be
lievers. The supremacy of the Church 
is denied, as likewise that recent doc
trine of the supremacy of the Christian 
consciousness must be denied when by 
that is meant the prevailing state of 
Christian feeling and opinion. Tn the 
Church there is no privileged priest
hood distinct from the mass of Chris
tians. There is one Priest, Christ Him
self. The Old Testament order of
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priests ended with Him, as they were 
typical of Him. The only altar is the 
Cross. One oblation was offered for 
the sins of the world. There remain 
no other sacrifices to be made. We 
have one advocate with the Father, 
Jesus Christ the righteous. The be
liever has immediate access to the 
throne of grace through Him.

The other theory is that there exists 
an institution of priests in the Christian 
Church through whom the believer 
must of necessity go to find pardon and 
have access to God. This is a delusion 
of souls. The confessional was the out
come of it, and means that the soul is 
dependent upon the priest to be pre
sented to Christ and before God for the 
benefits of the Gospel. The case is ns 
if there were a fountain of water, and 
a class of men should come to you and 
say : That water is of no efficiency for 
you, and you cannot drink at the foun
tain. You must take it from our cups 
and out of our hand. As over the en
trance to the great convent at Einsiedeln 
at the time of the Reformation the 
motto was placed, “ Here is full remis
sion of sins, ” so the priesthood assumes 
that through it full remission of sin 
may be had, and through it alone. The 
soul is put at the mercy of an order, and 
the purest and the best of earth may 
become subject to an ignorant and per
haps debauched clergyman who claims 
to have the sole right of conveying the 
blessings of grace.

The clear teaching of the New Testa
ment is that there is only one Mediator 
between God and man, and that through 
Him we all have free and abundant 
access to the throne of grace. Clergy
men are chiefly preachers and ex
pounders of the truth, set apart to act 
as guides to the teachings and offers of 
the Gospel. All who believe in Christ 
are priests. They offer up the spiritual 
sacrifices of praise and prayer. Does 
not Peter himself write of the totality 
of believers when he says, “Ye arc an 
elect race, a royal priesthood, a holy 
nation. ” It is by faith exercised by 
the soul, that we have union with

Christ and become members of the true 
Church of God. The birth from above 
fits for the kingdom of God. God 
speaks immediately to the soul. “ He 
that cometh unto Me shall never thirst. ” 
As a son and daughter have immediate 
access to a father, and need not go 
through tutors or servants to present 
their requests, so the children of the 
covenant have the privilege of going 
directly to the Father in heaven for 
pardon and daily grace.

The Church does not communicate 
holiness. That attribute was not 
granted to her. A camp docs not com
municate patriotism. The Church is 
not a way of salvation ; Christ is the 
only way of salvation. When Thomas 
said, “ Lord, show us the way, ” Christ 
replied, “ I am the Way, the Truth and 
the Life ; no man cometh unto the 
Father but by Me. ” A church occupies 
the relation of a stage-coach or caravan 
on the way. Baptist, Methodist, Pres
byterian Churches are but caravans on 
the way of life, if so be they follow 
Christ. Whosoever is sincerely allied 
to one of them is pursuing the way of 
life.

Our Lord rebuked the disciple who 
repelled the mothers, and said, “ Suffer 
the little children to come unto Me. ” 
So He is against all ecclesiastics who 
set up any barrier between the soul and 
himself. How often He called men di
rectly to Himself, and where did He bid 
the sick or the troubled to make their 
appeal to Him through His disciples? 
The confidence in the Divine preroga
tives of a priesthood and the indelible 
holiness of the Church enjoying the 
services of such priesthood is adapted 
to give peace to the soul even where it 
deludes it most fatally. For, so far as 
human age can judge by conduct, a 
mnr may be a most thorough Church
man and yet be as far from the king
dom of heaven in thoughts and right
eousness as the Anarchists who have 
been admitted to citizenship arc from 
being true Americans. Naturaliza
tion papers do not work beneath the 
skin. Ecclesiastical rubrics often go
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no farther. It is the new birth from 
God and faith which makes men mem
bers of the Church of Christ and co
heirs with Him of the kingdom.

The authority of the Churcli does not 
lie in itself, but in Christ. The Church 
is His body. He is the spirit, the heart, 
and from Him is poured into hands, 
arms and other members the heavenly 
life. The body is not the source of life. 
The Church is a conservator of life, nut 
a source of life. The body is not a 
fountain of movement anil controlling 
authority. Nor is the Churcli. An 
American army is not a fountain of au
thority to itself. It gets its commands 
from tile President of the United States, 
as well as its right to exist. Christ is 
tile sole fountain of authority in His 
Church. The Church is simply a guide 
to Him, His truth, and cross. The 
Scriptures have authority because they 
take the place of the living words of His 
lips. Only as they are the words spoken 
by Him have they spirit and life. The 
individual soul must listen to Christ, 
learn from Christ, obey Christ, be saved 
by Christ. He is the standard and 
source of authority. “ If Peter, Paul, or 
James, ” said Luther, “ say anything 
contrary to Christ, they arc not apos
tolic, and whatever is of Christ is apos
tolic, though Herod, or Judas, or the 
Devil had spoken it. ”

The judgment of a single man filled 
with wisdom and the Holy Spirit has 
been of more value at times than the 
judgment of ecclesiastical assemblies. 
It was a long time before Luther dis
covered that a Church council was falli
ble. When lie studied the case of John 
lluss this dawned upon him. A general 
assembly or conference is liable to err, 
as is a Pope ; and may like him assume 
authority not belonging to it. Presby
ter Milton declared, to be priest writ 
large. Ecclesiastical assemblies arc 
worthy of respect as they include men 
of piety and sanctified judgment, but 
no further. It is the temptation of all 
ecclesiastical bodies in the interest of a 
centralized authority and of uniformity 
to impose tests of ministerial standing

and doctrine which the free spirit of 
the New Testament docs not make ob
ligatory. I myself have always been 
made uneasy by the use of the expres
sion “Court of Jesus Christ” for the 
Presbytery. It is not a New Testa
ment expression, and seems to favor the 
apparent eagerness of not a few to ex
ercise judicial functions and pronounce 
judgment upon their fellows. And 
tlie danger is that ecclesiastical assem
blies, instead of being upper chambers 
of prayer, may be turned into court
rooms. A republican form of govern
ment, though it ought to be the best, 
may u»der the sway of partisanship be
come as flagitious and unbearable as the 
reign of monarchy under Charles II. or 
Louis XIV. A Protestant Church, like
wise, whose organization implies a tol
erable amount of personal liberty of 
opinion, may in the interest of party 
spirit go so far in pressing logical con
clusions as to set aside mercy and the 
law of a generous Christian tolerance in 
matters non-essential. Let us thank God 
that our salvation depends upon His 
grace, and not upon human juries and 
ecclesiastical tribunals on the earth. 
Not seldom has the cause of piety and 
godliness in the Church been obliged to 
cry out, “ Let me fall into the hands of 
God, and not the hands of men. ”

There is nothing on the earth, after 
the family, so ideally beautiful as a 
Christian Church. It is the household 
of faith, the building of God. A well- 
ordered and ample household has room 
after room appropriately fitted out : 
here chambers for sleep ; here library ; 
here storerooms, with chests for winter 
clothing ; here room for the meals. 
Each member helps the other. 80 is a 
Church—meeting together for common 
praise and prayer, all the members 
bearing one another’s burdens, not 
finding fault with one another and 
fretting. There are many rooms in 
this great house of God on the earth. 
If one prefer to sit in the east window 
and to look toward the east, let him 
do it. If one prefer to sit in the sec
ond story looking up at the open sky,
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let him do so. If he prefer to sit 
much where there is song, let him do 
it ; or much in darkened chamber, where 
he can quietly meditate, let him do it. 
If we call one of these rooms the Cath
olic room, and another the Baptist room, 
and another the Methodist room, then 
let us say to all, “ Dwell together in 
peace as members of one household, and 
as those who enjoy one common shelter 
and protection of Divine grace, and look 
,'or the glorious appearing of one and 
the same Lord. *

The Church of God among men is 
too great for you and me to tag on its 
doors the device, “for Presbyterian 
only, " or “ for Catholic only. ” It is 
for those who are called to be saints in 
Christ Jesus. Its gates are open, three 
to the north, and three to the south, and 
three to the west, and three to the east ; 
and on its several gates arc written, “ I 
am the door. ’’ Christ admits to the 
Church. He alone fills it with holiness 
and grace. He alone will present to 
Himself a glorious Church, without 
spot, or wrinkle, or any such thing. 
When every soul has Christ dwelling 
within it, then shall the angels look 
down and say : “ Behold the bride, 
adorned to meet her Lord ! ' ’ And in this 
indwelling of the Holy Spirit, in the pos
session of saving faith in Christ, in the 
bearing of the fruits of righteousness, 
lies the secret of Christian communion 
and Christendom’s reunion—not in 
the existence of any ordained order of 
clergy anil the imposition of clerical 
hands. He belongs to the communion 
of saints in whom Christ dwells.

PURE RELIGION.
By C. V. Anthony, D.D. [Method

ist Episcopal], Oakland, Cal.

Pure religion and undefiled before Ood 
and the Father is this, to visit the 
fatherless and widows in their afflic
tion, ami to keep himself unspotted 
from the world.—James i. 27.

What is pure religion? How shall 
we define it? We may say of religion

itself that It is intended to fix our rela
tionship to God and eternity. Pure re
ligion fixes this without having any 
error that will prevent our securing the 
proper result. There are three ways of 
looking at it, and consequently three 
ways of defining it : 1. Its sources ; 
whence is it? who is its author? 
where is its authority? 2. Its attain
ment ; how shall we possess it? with 
what condition of mind, and with what 
action of ours may we receive it? 8. 
Its manifestation ; how does it appear 
in human life? how shall those who 
have it be distinguished? what life 
will it produce? It is in this last sense 
that James defines religion in the text.

James was an eminently practical 
man. His life in Jerusalem won for 
him even the admiration of the enemies 
of Christ. vVlien he was stoned to 
death, it created general indignation 
throughout Jerusalem. It is true that 
the writings of the Bible convey to 
some extent the prevailing characteris
tics of their authors. The human ele
ment in the Word needs study no less 
than the Divine. Now, P^ul was a man 
of mighty fajtli. How this branch of 
the Christian life appears on almost 
every page and paragraph! If you 
were to ask Paul for a definition of re
ligion, lie would answer, “ The just shall 
live by faith, " or perhaps, “ Faith is 
the substance of things hoped for, the 
evidence of things not seen. ’’ Jqjiu was 
the loving disciple, and how this trait 
shines out in his writings! If you 
were to ask John for a definition of re
ligion, he would say, “ This is the mes
sage that we have heard from the be
ginning, that we line one another. ” 
Now, when honest James speaks, it is 
not in antagonism to any of these, but 
a new chord is struck that vibrates in 
perfect hannony witli all the others, 
yet with a distinct and lovely tone 
peculiar to him. It may have a minor 
key, but none the less musical to ears 
attuned to human woes ; but he is not in 
discord with the triumphant faith of 
Paul, as some suppose, and he is yet 
more in consonance with the gentle love
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of John when he says : “ Pure religion 
and undefiled before Qod and the Father 
is this, to visit the widows and the 
fatherless in their affliction, and to keep 
himself unspotted from the world. ” 
This is not a perfect definition any more 
than the others named. But it points 
to the elements which go to make up a 
perfect Christian character, and for this 
reason should be studied with great 
care.

Pure religion and undefiled. There 
may be a religion that is neither pure 
nor undefiled. It is the very nature of 
sin to deceive. It often happens that 
religion becomes intense in proportion 
to its becoming impure. Some of the 
most religious people in the world are 
the most immoral. The Hindu fakir 
makes great pretensions to religion, and 
is considered a marvel of piety by his 
co-religionists, though he is filthy in 
person, and impure in conduct. The 
Hindu prince will plentifully feed the 
monkeys in the time of famine, though 
he will not give a handful of rice to 
save the life of one of the thousands of 
men, women, and children who are dy
ing of starvation around him. May 
we not come nearer home and see that 
naturally this same defect enters into 
Christianity? IIow easy to substitute 
a belief for a life ! How easy to trust 
in a ceremony and allow it to take the 
place of a holy life 1 Are there not 
millions of professing Christians to-day 
who care more for obedience to the ar
bitrary rules of the Church than to the 
moral law that Qod thought worthy of 
His writing on tables of stone? He 
that “searcheth the heart and tryeth 
the reins” cares little for our punc
tiliousness in self-imposed duties, but 
he does care for “ mercy and the fear of 
Qod. ” Let us be careful about culti
vating a religion for Sabbath use, or to 
satisfy the troubled conscience on other 
points, and remember that pure reli
gion involves every act of one’s life, 
whether nominally secular or sacred.

Before Ood and the Father. There is 
something significant in the terms here 
used. The word Qod in Hebrew,

whether in its plural or singular form, 
is the august name of deity. The word 
here found in Greek is in the highest 
sense a divine term, and involves the 
majesty and mightiness of Deity. The 
education James had received would 
lead to his high appreciation of this 
word. But he had learned from his 
Divine Master another way of looking 
at Qod, a view of His character emi
nently fitting to this place. The Son 
had shown him the Father, and now 
this was the endearing name by which 
he must call Him. It may be readily 
imagined how reverently James would 
use these two words—the one the God 
of his youth, the other the Father of 
his perfected Christian life ! Both true, 
but the latter, oh, how full of comfort !

But what do these words, “ Before 
God and the Father, ” mean? “Before 
the face ” of one was a Hebraism to con
vey tlie idea of one’s acceptance by the 
person so showing favor. To stand 
before God is to be approved of God. 
So here the words mean a religion that 
God approves, one that is acceptable 
to Him. And surely any religion is 
“vain” unless God approves it. The 
very nature of religion is a something 
acceptable to God, and not simply 
pleasing to man. Too often men 
choose their religion as a man orders 
his dinner from a bill of fare at a res
taurant. He takes what suits his incli
nation. He pleases his taste. Many 
say, “ I like this or that kind of relig
ion, ” as though it were a matter of any 
moment whether it pleases them or not, 
the great question of all questions 
being. Dies it please Qod?

But this expression involves another 
important thought. It becomes a safe
guard against a very common perver
sion. Charity, or benevolence, has a 
good name. It is everywhere com
mended. Some say, “That is my re
ligion, to do all the good I can in the 
world. I believe in clothing the naked, 
and feeding the hungry, and living to 
help my fellow man. " Well, that is 
good as far as it goes ; good enough 
for this world, good enough for man.
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If done to be seen of men, even that 
does not make it sin. “ They have their 
reward. ” They do it to gain the fa
vor and praise of men, and they get it. 
They ought to get it. Gratitude and 
praise for kind deeds cost but little, and 
are certainly deserved. But religion is 
not for man nor for the world ; it is for 
God and for eternity. All duty is God- 
appointed, and we ought to do all 
things in His name. If it cannot stand 
the test of His approbation, it will not 
answer our need on the Judgment Day.

Is this. Now we come to the thing. 
This we may set down as the infallible 
test, the rule by which re may prove 
to ourselves that we have religion. It 
is not in emotion, though the heart that 
has it must he glad. It is not a fancy, 
it is not even an experience, hut it is a 
life. The life of God. The life of 
Christ. It is not unlike the test our 
blessed Lord gave John to quiet his 
doubting heart in that low prison of 
Machænis. Christ said, “ Go and show 
John again those things which ye do 
hear and see. The blind receive their 
sight, and the lame walk, the lepers are 
cleansed, and the deaf hear, the dead 
arc raised up, and the poor have the 
gospel preached to them, and blessed is 
he whosoever is not offended in Me. ” 
A life of loving fellowship. “He bath 
borne our griefs and carried our in
firmities. ” Well might we pray with 
the poet :

“Oh, give us hearts to love like thee ;
Like thee, O Lord, to grieve 

Far more for others’ sins than all
The wrongs that we receive."

There arc two elements in this state
ment of what constitutes the character 
of true religion. Let us consider each 
separately.

1. To visit the fatherless and widows 
in their affliction. Here a part is put 
for the whole. Fatherless children 
were especially to lie pitied in ancient 
times, and are still so in heathen lands. 
Children bore, to some extent, the 
sorrows of their widowed mothers, and 
these were the most pitiable creatures 
in society. When given from home,
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they became parts of the husband’s 
family and were lost to their own 
homes. When left widoy k, they be
came the subjects often of the most 
bitter hatred and cruel treatment upon 
the part of the husband's relatives. 
James has picked the most wretched ob
ject for human sympathy in order to 
give us one of a class to show us where 
our duty lies. We may notice, first, 
that he turns attention to these extreme 
cases to show where Christian enter
prise is to be turned ; not simply to 
relieve, but also to remove the occa
sion of tlicir existence. What a change 
the religion of Jesus Christ 1ms made 
in the condition, not only of widows in 
this land, but of womankind in general ! 
It is thus always. True religion not 
only relieves the suffering, but plans to 
prevent it. This is the most wholesome 
way of dispensing favor, indeed the 
only way that properly respects the 
highest interests of those in need. But, 
secondly, we need no enumeration of 
woes to tell us what to do. One thing 
is as good as a thousand. Where we 
see suffering, we arc also to feel it. We 
are never to “ pass by on the other side ” 
when suffering humanity holds out its 
hands for help. Had James lived in this 
age, he might have held up for our sym
pathy and care the motherless children 
rather than the fatherless ones. Really, 
of the two, a woman left with children 
in these days will do better than a man 
when left with them. But, thirdly, it 
would be folly not to sec that to remove 
evil from the world needs instruction, 
intelligence, Christian knowledge, and 
so needs the Gospel preached. Much 
more than half the misery of heathen 
lands would be removed by the accept
ance of the Gospel. The larger part of 
the poverty of our large cities comes as 
the direct results of sin. The quickest 
way to cure them is to save the people 
from their sins. So we open a large 
field, and the word “ visit, ” in the sense 
of looking after and providing for fully, 
warrants such an application of the 
thought of the faithful James.

2. And to keep himself unspotted from
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the world. These words seem to meet 
» great want of these days. There are 
abnormal eharacters who with great 
wealth arc very wicked. They make 
money by taking every conceivable ad
vantage of their fellow-men, and then 
hope to secure the approbation of man 
by some acts of generosity toward, 
possibly, the victims of their wicked 
devices. Sometimes they leave much 
wealth to benevolent objects when they 
ran no longer use it themselves. AVc 
may not say this is a bad use of their 
money. Would that more of it went 
in the same way ! Neither can we say 
their way of doing is right. Their acts 
of benevolence will not atone for their 
sinning. Because one side of their con
duct is right, that can by no means 
make the other correct. God wants 
well-doing coupled with well-being. 
God's almoners should handle His alms 
with clean hands. The religion of 
Christ is a pure religion. The world 
and its defilements must be separated 
from His true followers. Not to be
come ascetic and consider ordinary 
business defiling, else he would have 
no help for the suffering ones he visits ; 
but he is required to make the ordinary 
occupations of life pure from defile
ment. He is to have a clean heart, 
and with it he is to-make a clean world. 
But if the world remains impure, he is 
to keep himself unspotted from it.

This is pun; religion. It accords in 
every particular with the teachings of 
our Lord, and the other apostles whose 
writings constitute the New Testament. 
It is a religion everywhere approved 
and everywhere admired ; a religion 
that can only come through “ the wash
ing of regeneration and the renewing of 
the Holy Ghost. ”

After all is said and done, there is 
but one test with God of orthodoxy, of 
catholicity, of membership of the king
dom of heaven ; a test which sweeps 
away nine-tenths of the falsity of arti
ficial religionism—it is “ He that doetli 
righteousness is righteous. "—Farrar.

THE CHURCH AND UNJUST CRITI
CISM.

By Rev. P. P. Berry [Presbyte
rian] , Kansas City, Kans.

Despise ye the Church of Godt—1 Cor.
ii. 22.

lie that toueheth you. tourheth the apple
of his eye.—Zech. ii. 8.

In a religious paper of the Northwest 
there has lately appeared a symposium 
on “The Church and the Kingdom of 
God. ” In it we are told some very 
startling things : That “ one of the 
most dangerous of current heresies is 
the identification of the kingdom of 
God with the Church. ” The kingdom 
of God can never einliody itself in [an 
institution]. ” That “ it would lie well 
for awhile to stop preaching altogether, 
in order that people might no longer 
think that going to church and listen
ing to sermons is serving the Lord. ” 
That “churchgoing is mostly serving 
ourselves. ” “ The church is not here 
to build itself up." “It may soon 
come to a time when it will have to get 
out, or be put out, of the way of the 
growing kingdom of God. ” “ Many
of the great philanthropies of the world, 
whose heart is the real Christ, have 
already slipped far out of the hands of 
the Church, which ought always to 
have been their home. ” “ For us to 
attempt to bamboozle ourselves with 
our fine statistics about the wonderful 
missionary work that is being done, in 
comparison with what children of the 
kingdom are privileged to do, is sheer 
nonsense. " “ Most churches are in a
struggle to keep themselves going— 
barely to meet expenses. ” “How 
much is such an organization feared by 
the powers of darkness rampant in the 
world?” A politician is quoted as 
saying, “ I would rather have one saloon 
on my side than a dozen churches. ” 
Another speaker is approvingly quoted, 
who says “three-fourths of the minis
ters are place-seekers and time-servers. ” 
“The Protestant Church of to-day 
stands in need of reformation about as
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much as the Roman Catholic Church 
did in the days of Luther. ” One 
writer declares, “ I do not believe that 
Protestant Christendom knows what 
Christianity is;” “I do not think that 
the pulpit knows what Christianity is ; ” 
“ I think there is nothing the Church 
more dreads, nothing it is so afraid to 
have tried, as the actual kingdom of 
God on earth;” “I am reluctantly 
coming to Itclievc that Christianity, ns 
it is organized, is the most serious ob
stacle in the way of the realization of 
the Christianity of Christ. ”

And so on. Not all the writers in 
the 21 wide columns of the symposium 
take this view. Some stand up bravely 
in defense of the Church. But those 
who thus decry the Church are her own 
sons—not atheists and infidels, but min
isters and laymen of prominence and 
good standing ; all of whom were 
cradled in the Church and received their 
moral and religious ideas and training 
from her. Many of them get their en
tire support from her. These are they 
who bring arraignment after arraign
ment against their spiritual mother, 
stab her almost to the death, and hu
miliate Zion in the eyes of the Canaan- 
ites and the Philistines.

It is time to call a halt, time to ex
pose to the world the real animus of 
such ingratitude and faithlessness. My 
only apology for taking your valuable 
time in the consideration of such rav
ings is the fact that similar criticisms 
fill the air everywhere. It is an age of 
iconoclasm, and the fury of the idol- 
breakers would tear down even the 
house of the true God. These stric
tures must be met, and it is well to listen 
to them that we may discover how 
much, or rather how little, there is in 
them. Then we shall avoid dismay 
and panic over their reiteration, and by 
our calmness bring to them a more 
complete refutation.

The first thing to be said in reply is, 
that although the kingdom of God is 
spiritual, nevertheless it and the ex
ternal organization which we call the 
Church arc practically identical. There

is very little of the real spirit of the 
kingdom outside of that institution. 
Grant there is little enough inside, there 
is infinitely less outside. When men 
become imbued with the spirit of God’s 
kingdom, they arc generally ready to 
go into the Church. The reason they 
stay outside is because they have not 
caught that spirit. Where are the much- 
talked - of philanthropies, charities, 
establishments, colleges, seminaries, 
asylums, homes, refuges founded by 
men or societies outside of the Church 
of God? Organically, many of these 
beneficences have no connection with 
the Church as an institution. This is 
probably all the better. But their 
founders got their noble impulses from 
the Church, and many of them are with
in her communion. Need I mention in 
proof the Dodges, and Stuarts, and Mc
Cormicks, and Greenes, and Rockefel
lers, and Childses, and Stanfords, and 
Armours, and hundreds of other givers 
large and small ? Where arc the magnifi - 
cent philanthropies that have been 
established by some spirit, or kingdom, 
or society of men outside of the Church 
of God? Who will rise up and name 
them? Where arc the donations and self- 
sacrifices of infidelity that will eclipse 
those of the Church of God? Is not the 
implication that these things exist a 
falsehood? Is it not one of the devil’s 
lies ? V/hcn sceptics and other devotees 
of the world give a thousandth part as 
much for the advancement of morality 
and the elevation of mankind as mem 
liers of the Church give, then it will lie 
time enough to begin to lampoon the 
Church. Then, and not till then.

But again. Spirit in this world 
needs body through which to work. 
Man is a spirit, but he can do nothing 
here without a body. It is so with 
God’s kingdom ; it is a spiritual king
dom, but it must lie embodied in an in
stitution for its propagation. When 
one becomes m spiritual that he wants 
soul to work without body, and God's 
kingdom to advance in the world with
out a temporal organization, he is alto
gether too ethereal for this mundane



The Church and Unjust Criticism.1894.]

sphere. He ought to take on his wings 
and go. It reminds me of a college- 
mate I had. He was so spiritual and 
refined that the work of taking food 
into the body became altogether too 
gross and repulsi re to him. He looked 
upon it as not only a waste of time, but 
also a vulgar operation, reducing him 
about to the level of the swine. He 
used to say, “ Oh, this eating ; what a 
degrading occupation ! ” But I took 
notice that he was about as fond of a 
good dinner as any of the rest of us 
common, vulgar folks, and I saw him 
at a Thanksgiving dinner once gorge 
himself till he could neither sit nor stand 
with comfort. 80, Isay, whenever you 
hear such professions of etherealness, 
look out. There is self-deception or 
conscious insincerity somewhere. These 
bodies which God gave us, and one of 
which His Son thought it no degrada
tion to assume, deserve our utmost re
spect and consideration, for they are 
necessary to our souls in this sphere. 
80 also is the Church as an institution 
necessary to the kingdom of God. 
What if Jesus does use the word church 
only twice? He founded the Church, 
and evidently instructed His disciples 
to rear it with scrupulous care. And 
the apostle says she is His bride, and 
that notwithstanding her spots and 
wrinkles He loved her so that He gave 
Himself for her. Besides, the apostles 
use the word Church 100 times, and just 
as soon as it began to grow they began 
to give it organization. And to-day 
the efforts of God's people to give the 
Church more complicated machinery 
and more efficient organization are only 
the attempts to follow out the practical 
hints and ideas of the apostles—ideas, 
which I have not the slightest doubt, not 
only received the approval of the 
Saviour, but were even suggested by 
Him.

Then as to this idea that “most 
Churches are in a struggle to keep 
themselves going, barely able to meet 
their expenses. ” What of it? Suppose 
that were strictly true? Would it 
prove that they were utterly useless,
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and might just, as well lie abolished as 
not? If the statement means anything, 
that is what it implies. But will that, 
sort of talk help on God’s kingdom? 
Because the Church has to struggle to 
live, would it be better for her to die?
I notice that the vast majority of men 
and women have a tolerably hard strug
gle to get a living in this world. It is 
about all that they can do to make both 
ends meet, to keep body and soul to
gether. Has any one said that for that 
reason all mankind should commit sui
cide? That it is a hopeless fight ? That 
no one does any good by keeping him
self alive by this ceaseless effort and 
toil? That all might as well give up 
the ghost? Is that the way men talk 
of the life of the body? But, if not, is 
it fair to intimate that the Church ac
complishes nothing merely by her exist
ence, even though it be a struggling 
one? Is it nothing for her spires to 
point to heaven and her pulpits to tell 
the way? Is it nothing that through 
her agency a constantly increasing 
multitude of consecrated souls are in
duced to live holy lives in this wicacd 
world, and by their very existence fur
nish a constant protest against the works 
of iniquity? Is it nothing that in this 
world, whose prince is Satan, as Jesus 
said, an army of the Lord should be 
able to maintain itself at all? That the 
devil should find that army invincible 
and indestructible? That it should be 
slowly but surely making inroads upon 
his domain, and bid fair some day to 
wrest it all from his authority and 
power? Is this nothing? The work 
is slow, it is true ; that is partly, at 
least, because it is a prodigious under
taking. To cleanse this planet from 
sinl What audacity for finite beings 
to attempt such an infinite enterprise I 
Who but Hercules dare ever think of 
beginning to clean the Augean stables? 
And has not the Church of God dis
played Iroth herculean courage and her
culean energy in daring to commence 
such a mighty enterprise? Where is 
the institution or society outside of the 
Church that ever conceived such an idea,
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or with calm confidence as to ultimate 
success entered upon the work neces
sary for its realization?

Yes, the Church is accomplishing 
much when it merely exists in this 
world. It is a good deal for a man 
merely to live with imperfect but toler
able health in some terribly miasmatic 
localities. Think of the demoniacal 
forces arrayed against the Church and 
wonder that she survives at all ! Think 
of the saloon-keepers, the gamblers, the 
Sabbath-breakers, the libertines, and 
thieves, and murderers, and all the rest 
trying to destroy the influence and un
dermine the teachings of the Church— 
and the devil cheering them on ! IIow 
sad that any who belong to Christian
ity’s host should lend aid and comfort 
to the enemy by their unfair criticisms 
and their pessimistic views ! I saw a 
street-car last Monday trying to get 
through the snow. It plunged into the 
banks, and then backed out to get a 
fresh start. While backing and wait
ing, a dozen men in front shoveled out 
the snow from the tracks, and so assisted 
the car. And I thought the car of the 
Church has to make her progress while 
the devil and his emissaries are shovel
ing in the snow. What a pity that 
some who ought to be working for the 
company, and who live on the com
pany’s pay, should spend their time 
also in shoveling in the snow, and so 
impeding the car I

But it really looks as though the 
Church was doing something more than 
simply existing—infidelity rampant in 
America after the Revolution ; four 
per cent, of our population church 
members in 1800, now 25 per cent. : 
almost hundreds of millions spent by 
the Christian nations for the support of 
the Gospel ; preaching as practical as 
Isaiah’s desired and obtained all over 
Christendom. Some wince under it, 
but the majority of Christians welcome 
it and commend the fidelity of the pul
pit. And who can measure the influ
ence of the Church upon society, busi
ness, legislation? If politics is so bad 
with Christianity, what would it be
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without it? Who can measure the 
abysmal depths to which all Christian 
governments and peoples would plunge 
without the upholding and preserving 
influence of the church? And as to 
missions, listen to this testimony : 
“ The directors of the East India Com
pany, early in the century, placed on 
record the following : 'The sending of 
Christian missionaries into our Eastern 
possessions is the maddest, most expen
sive, most unwarranted project that 
was ever proposed by a lunatic enthu
siast. ’ Eighty-five years afterwards, 
Sir Rivers Thompson, lieutenant-gov
ernor of Bengal, said : ‘ In my judg
ment, Christian missionaries have done 
more real lasting good to the people of 
India than all other agencies combined. ’ 
This convincing testimony is from a 
witness who has had every opportunity 
of forming an honest and intelligent 
opinion, and whose word carries im
mense weight. ”

And similar testimony from all 
around the world. It is unfair to 
compare the $10,000,000 given by the 
Church for missions with the $1,000,- 
000,000 given, for intoxicating liquors, 
for that amount was not given by the 
Church. The Church “ playing at mis
sions”? Yes, it is play compared with 
the mighty work it will yet do some 
day. But will you discourage her in 
the beginning, and so lead her to de
sist? What was she doing at missions 
a century or two ago? Is not this work 
(or play) better than that idleness and 
indifference to the state of the world? 
Does not a child “ play” with carpenter 
tools before he builds real houses? 
Suppose you tell him his occupation is 
useless, that he is only wasting his time 
and material, as some unwise parents 
do? Will that sort of encouragement 
ever make a builder out of him? I 
have seen child architects and builders 
working or playing (as you choose) 
with tremendous earnestness in the 
construction of some little buildings 
that were very creditable to them. Of 
course, compared with finished resi
dences, and business houses, and
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churches, and cathedrals they were in
significant, just as the early efforts and 
results in missions an; insignificant com
pared with the grander efforts and glori
ous results when the nations shall all be 
brought into the kingdom of Christ. But 
I never thought of telling them their 
play was useless, and might as well be 
abandoned. It was real work to them.
I never saw a great good work yet that 
did not have a small beginning ; I 
never saw a child that did not first play 
before the real work of life.

“ The Church is very imperfect. ” 
Yes ; so is everything else on earth. 
But why not judge her by her best re
sults and products, as you judge gov
ernments, schools, colleges, banks, rail
roads, manufactories, and houses of 
merchandise f None of these arc con
demned and abolished because of their 
imperfections. And the Church, like 
them, is willing to be reproved and 
corrected for her faults. Everything 
in these latter days may be challenged 
to give its reason for existence. The 
Church wishes to be noexceptiou to the 
rule. She is ready to vindicate her 
right to live. But meanwhile she has 
a warning for unfair critics, especially 
within her fold. “ Despise ye the 
Church of God?" '“He that toucheth 
you, toucheth the apple of Ilis eye. ” 
God’s Church is dear to Him. He is as 
careful of her as of the apple of His eye 
Beware how you condemn His Church, 
and so provoke His wrath. Destructive 
criticism is easy—one of the easiest 
things in the world. But it is not a 
very useful employment, nor one that 
requires very much brains. Because a 
man can see a flaw in a magnificent 
cathedral, he is easily led to think that 
he is equal or superior to the architect 
and builder. Because a man can de
tect an imperfection in the Church, he 
readily imagines he is doing or can do 
more for humanity than God’s own in
stitution. Nothing grows faster than 
the spirit of faultfinding and censure. 
No preacher can preach well enough, 
no Church can live holy enough, no 
Christian can work earnestly enough to

suit a soul that gives himself up to 
pessimistic ideas and heartless criticism. 
But the Church is little harmed after all, 
though fearful damage comes to the 
soul of the one who indulges this ter
rible habit. He soon comes to imagine 
that he is better than all the rest of the 
world, and is utterly unable to see that 
his imaginary superior sanctity is 
nothing but sanctimoniousness after all. 
At last ho becomes blind to all excel
lence, and unable to see anything except 
in a state of distortion. Says Bishop San
ford : “The great satirist, Hogarth, was 
once drawing in a room where many of 
his friends were assembled, and among 
them my mother. As she stood by 
Hogarth, she expressed a wish to learn 
to draw caricature. ‘ Alas, young 
lady, ’ said Hogarth, * it is not a faculty 
to be envied 1 Take my advice, and 
never draw caricature. By the long 
practice of it I have lost the enjoyment 
of beauty. I never see a face but it is 
distorted. I never have the satisfaction 
to behold the human face divine. ’ ” 

This is a solemn and awful warning 
as applied to critics of the Church of 
God. Some persons get so accustomed 
to looking at the faults of the Church 
that they can see no good in her at all. 
The Church is imperfect ; but, with all 
her faults, she is the bride of the Son of 
God. It is one thing to reprove her 
affectionately for her sins, as Paul does, 
or even denounce her for apostasy, as 
Isaiah ; it is another thing to try, like 
the Canaanites and Philistines, to over
throw her and wipe her from the face 
of the earth. The Church is imperfect. 
She knows it, but she is pressing on ; 
her ideal must recede with every new 
advance. Pity her when she thinks she 
has attained it. Clearer spiritual per
ception reveals higher summits to be 
scaled. In changes of methods, espe
cially of late, she has shown a flexibility 
of adaptation to any legitimate demand 
or need. If she does not know what 
Christianity is, who does? Where is 
the society that will spend money, as 
she docs, for the good of others? Bays 
ihe Interior, of Chicago :
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“ The words of certain of these breth
ren remind us of the late apology for 
his past life which has been presented 
to the publie by Mr. Hugh O. Pentecost. 
He talked this way for some months, 
and then with a solemn imprecation on 
the Church left it to its doom. To
day Mr. Pentecost tells us that while 
he left the Church to save the people, 
he found no fellow saviors outside the 
Church ; and he found, to his still 
greater surprise, that the reason the 
people for whom lie had given up all 
were not saved, was, firstly and chiefly, 
because they did not want to be saved. 
He thought it was the fault of the 
Church that they did not have work, 
and bread, and decent homes ; but when 
he cast in his lot with them, he found 
that they preferred idleness, and de
manded beer, and went to the reeking 
saloon from choice. It was a sorrowful 
awakening, but he has told the story of 
it in unvarnished words. ”

Something, of course, is “horribly 
wrong” when labor assemblies will not 
let a speaker name the Church or Chris
tianity. But something has been “ hor
ribly wrong” with this world ever since 
the fall, and the Church is trying ns 
nothing else is to set it right. You can
not save it in the lump, all at once. It 
must be done as wood is piled—stick by 
stick, soul by soul. Tell the Church 
she should exist for the service of the 
world? That she has always known. 
But she also knows that noble, perseve
ring service for lost humanity will only 
come from those who have seen and ac
cepted the Cross of Jesus Christ for their 
own salvation. So the Church, first of 
all, holds up the blessed Cross. This is 
her true, chief mission ; and this she will 
not forget. For this the best people in 
the world love her ardently. For this 
the worst people in the world fiercely 
hate her. Oh, do not join their ranks ! 
Despise not the Church of God. Love 
her ; commend her ; stand by her. The 
world would be lost indeed without her. 
She is faulty, but she is presssing on. 
And she will yet overcome the meanness 
and heartlessness of all her enemies, and

extend her walls so as to take them all 
in, and thus spread the kingdom of God 
to the uttermost parts of the earth.

MEMORIAL DAY SERMON.
By Rev. James D. Rankin [United 

Presbyterian], Denver, Colo.

0 thou sword of the Lord, hoir long will 
it be ere thou be quiet f Put up thy
self into thy scabbard, rest, and be 
still. How can it be quiet, seeing the 
Lord hath given it a charge t—Jer. 
xlvii. 6, 7.

I cannot shrink from any service 
that bears upon it the will of old sol
diers. War is a wrong to man and hate
ful to God ; but when Ills plans could be 
accomplished by no other means, God 
has entrusted them to the sword until 
His purposes have been secured. It is 
my firm conviction that our civil war 
was the consummation of one of the 
most wide-reaching purposes of Divine 
Providence—the establishment of the 
brotherhood of man. Will you very 
hurriedly trace with me this movement? 
The despotic monarchies of the ancient 
world will not detain us long. Some 
of them enjoyed mighty civilizations, 
but an impassable gulf separated the 
ruling classes from the toiling millions. 
In Greece the common people had a 
larger place, but the equality and 
brotherhood of man were unthought 
of. Then to the Hebrew race was re
vealed the doctrine of God’s father
hood. In the very heart of this doc
trine rests the brotherhood of man. 
You cannot separate them. There it 
stands in the heart of the Jewish faith 
that all men are equal. This nation 
was henceforth to be the guardian of 
this truth. All her laws were for the 
benefit of the individual and the larger 
liberty of the human soul. As organ
ized by God, the nation was a theocracy ; 
on her manward side a liberal democ
racy. Later, in violation of God’s 
command, they changed to a monarchy, 
which at length became a spiritual des
potism. The rulers claimed the right
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to think for the people. The brother
hood of mun was not recognized. Then 
Jesus of Nazareth came, declaring with 
a fulness never yet heard the equality 
of man ; demanding for every one the 
right to think for himself, and asserting 
his responsibility to a power higher than 
Church or State. For that truth He 
died. That death has revolutionized 
the world. The divine Son of God, 
sealing with Ilis life the declaration 
that all men were equal, gave it an im
pulse unlimited in its sweep and irre
sistible in its power. John Stuart 
Mill, the Deist, said one day to the hus
band of George Eliot : “ A great crisis 
in the history of liberty seems to me to 
have come at the cross of Jesus of Naz
areth. ” That greatest writer on liberty 
saw what every student of history must 
see, that the cross of Christ was the 
center of a new civilization based on 
the brotherhood of man. Its second 
conflict was with the Roman power. 
It lasted for three centuries. The vic
tory was only temporary. Centuries of 
hopeless despotism had so unwrought 
in Roman thought and character the 
idea of the superiority of the ruling 
classes as to forever unlit it to champion 
the equality of man. - It is a historical 
fact that not a single people long sub
ject to Rome have ever been capable of 
self-government. So long ns Rome 
lived, the liberty of the individual was 
impossible. Then out of the German 
forests God called the worshipers of 
Thor, Balder, Odin, and Freia and com
mitted to them His sword. Before 
them civilization with all its treasures, 
religion with all its institutions, wrcnt 
down. That was the most awful catas
trophe ; those were the most hopeless 
centuries of history. But they show 
the value God places upon liberty. 
They say that if you place in one scale 
Roman power, culture, civilization ; and 
in the other the liberty of the individ
ual, it outweighs them all. Back into 
the German forests were carried Chris
tian captives, who in their rude cabins 
told the story of Jesus. At length it 
reached the north of Germany, where

dwelt the Saxons—your ancestors and 
mine. Wild and ruthless men were 
they, dressed in the skins of wild ani
mals, drinking human blood out of hu
man skulls. Bravery was a virtue, 
fear a crime. But their blood was un
tainted by vice, their spirit unbroken 
by oppression. Their simple form of 
government was democratic. Their 
laws were ratified in popular assembly 
by the shout of the people and the 
clash of shield and spear. Give Chris
tianity such blood and it will come to 
power. This race is henceforth to he 
the champion of liberty. Transferred 
to England, the tribe became a nation 
for a time despotic. But the old Saxon 
nature had been deeply permeated by 
the spirit of the Gospel, and liberty 
grew apace. Now, ns quietly as the 
morning comes, as the harvest ripens, 
as the flush deepens on the vintage ; 
now, in tumult and war, but always as 
resistlcssly as if pushed by an Omnipo
tent hand, did the purpose of God move 
on, through those splendid centuries of 
English history : now wresting the 
Magna Charts from tyrant hands ; now 
transferring the sovereignty from the 
king to the people ; now building on 
the ruins of the old Constitution the free 
institutions of England ; now circum
scribing the “divine right of the king” 
by the divine right of the people. Out 
of those troubled times came the Amer
ican nation. God had breathed into 
the dreams of some a liberty larger than 
could find expression in Europe, and 
they turned, with their dream, to the 
new land revealed to the Genoa sailor. 
It was not their purpose to establish an 
independent government, but the 
mother country seemed driven by an 
unseen hand to compel it. Long they 
fought against such a step. They cried 
to the sword to be quiet, but it could 
not, “seeing the Lord had given it a 
charge. ” He was forcing them toward 
a larger expression of liberty than any 
had yet dreamed of. They were seek 
ing only religious liberty. He was for
cing them toward a government which 
should exist for the benefit of the com-
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mon people, whose rulers should be 
chosen from among the poor oftener 
than from among the rich ; in which 
the government should derive its power 
from the consent of the governed ; in 
which every man should be equal to 
every other man—a government whose 
corner-stone should be the equality of 
man. When the Continental Congress 
of 1775 declared its purpose to raise an 
army against Great Britain, it closed 
the declaration with the assurance that 
“ We do not mean to dissolve the union 
which has so long and happily subsisted 
between us. ” But God had determined 
otherwise. He hardened the heart of 
England ; and at last, contrary to their 
wishes and purposes, the colonies were 
driven to write that historic declaration, 
declaring that these united colonies arc, 
and of right ought to be, free and inde
pendent States ; and, as the corner-stone 
of the new State declared : “We hold 
these truths to be self-evident that all 
men are created equal ; that they arc 
endowed by their Creator with certain 
inalienable rights ; that among these 
arc life, liberty, and the pursuit of hap
piness ; that to secure these rights gov
ernments are instituted among men, 
deriving their just powers from the 
consent of the governed. ” Never be
fore had that truth been so clearly and 
definitely expressed ; never before had 
it been the corner-stone of a State. It 
startled the world. In the fine image 
of Bancroft, “ The astonished nations, 
when they read that all men were cre
ated equal, started out of their lethargy, 
like those who, exiles from their child
hood, suddenly hear the dimly remem
bered accents of their mother tongue. ” 
There arc times when, through some 
one man, the struggling thought of 
ages comes to utterance, as the widely 
separated snowflakes and raindrops, 
sinking through the mountain's crust 
and gathering in reservoirs in the heart, 
at last rush through some fountain at 
the base. That declaration was the 
gathering of centuries. Its source was 
in the doctrine of the brotherhood of 
man entrusted to the Jewish race—sent
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to the heart of the world from Calvary, 
welliug above the surface in the strug
gles of the early Church ; at every 
martyr’s death ; in all the struggles of 
English history, and at last finding its 
outlet through the peu of Jefferson. 
The equality of man had now become 
the maxim of a nation ; could it be es
tablished? Never was a more tremen
dous problem submitted for solution 
than presented itself to the framers of 
our national Constitution. Around the 
Southern States slavery had entangled 
itself, and they refused to enter the 
Union unless it were permitted. It 
was hated by nearly all, and was in 
direct conflict with the great principle 
upon which the Government was to be 
builded. The South tried to force a 
compromise, which would leave it to be 
dealt with by the individual States. 
They thought by this means to secure 
peace. The North refused. God would 
not permit pence on such a basis. He 
had determined that this nation should 
establish the equality of man, and to 
Him a man was a man whether his face 
was black or white. Until that were ac
complished, the sword could not be 
sheathed. New States were constantly 
entering the Union, and every one re
vived the question, “ Shall it be a free 
or slave State?” Along the pathway of 
those dark years stand ns milestones the 
acquisition of Louisiana, the annexa
tion of Texas, the Mexican war, the 
compromises of 1850, with the infamous 
Fugitive Slave Law, the repeal of the 
Missouri Compromise, and the Bred 
Scott decision. The slave-holding 
States were aggressive and domineer
ing ; the North ever willing to sacrifice 
for the sake of peace and the Union. 
Public men were swayed by threats, 
promises, and sophistry. They were 
ever seeking to settle the matter by 
compromises, but these were never 
satisfactory to the South and always 
angered the North. The South was 
united, the North divided. As the 
struggle deepened, new and bolder 
spirits arose to leadership in the North. 
The North cried, “ No more slave ter-
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ri tory ” ; the South answered, “ More, or 
disunion. ” The compromises of 1850 
tired the whole North. It became one 
vast debating-ground. It was rent by 
discussion. Family ties were severed, 
churches rent, political parties fell to 
pieces, and new ones were formed. The 
country was rent like the demoniac of 
tindara. Mobs ruled our cities. The 
press burned with the passion of the 
hour. Pulpits cringed or thundered 
their invectives ; the pew answered with 
applause or frowns. In the awful 
tempest the Whig Party was swept 
away and one arose that would brook 
no more compromises, and the footsteps 
of the “irrepressible conflict” were 
heard on the threshold. Kansas had 
become the bloody skirmish-grouml of 
the impending conflict. The country 
stood with bated breath. Suddenly the 
crack of John Brown’s rifles among the 
hills of Virginia gave warning. The 
Republican convention met to nominate 
Seward, and God led Lincoln to the 
door. The South understood and an
swered by secession. Then the North 
fell on its knees and offered the South 
anything—everything—if she would re
turn. Congress hastened to propose to 
amend the Constitution forever forbid
ding the abolition -of slavery. This 
was the South’s opportunity, but she 
refused to listen. God was hardening 
Pharaoh's heart ; He was driving him 
to the Red Sea. Then the South made 
her supreme blunder. Had she gone no 
farther, a peaceable dissolution would 
have taken place and a new nation 
would have been formed, with slavery 
as its corner-stone. But pushed on by 
an unseen hand, little suspecting its 
effect on the North, and hoping by it 
to secure the secession of the border 
States, she fired on the flag at Sumter— 
that flag that enfolded the most precious 
hopes of humanity. Then was witnessed 
the grandest scene of history. The 
hostile parties of the North flowed to
gether, and
"Pouring like the tide Into a breach.
With ample and brim fulness of Its force,"

sprang the volunteer soldiers of Amer

ira, offering to die for their country. 
Then the world saw the very pathos of 
patriotism ; saw women giving their bra- 
• est and their best to flying bullets and 
to flashing steel, and men offering to die 
without a murmur for their country. 
Many of those men had never seen a 
company of armed men, but from them 
came a heroism and courage never ex
celled. It was not courage against 
cowardice, intelligence against igno
rance, strength against weal ness. Their 
foes were worthy of their steel. It was 
courage against courage, endurance 
against endurance. When Sherman 
and Johnston met ; when Sheridan and 
Stonewall Jackson rode in from North 
and South ; when Grant and Lee stood 
face to face, it was no dress parade. 
Only the South realized the scope of 
the war. She sought to destroy the 
Union in order to preserve slavery ; the 
North thought only of preserving the 
Union. She had no intention of de
stroying slavery. On July 22, 1861, 
with but two dissenting votes Congress 
declared the purpose of the North was 
“to defend the Constitution, witli all 
the rights of the slave States. ” With 
that design, she sent out her armies, and 
God gave them defeat instead of victory. 
By failure He lashed and scourged the 
conscience of the North, until at last it 
was burned into her heart that God’s 
blessing would not rest upon her arms 
till they were used for the abolition of 
slavery. Stronger and stronger grew 
this conviction, till from marching col
umns by day and campfires by night 
was heard the anthem of liberty : as 
Christ lmd died to make men holy, they 
would die to make them free. In Sep
tember, 1862, Lincoln vowed that, if 
Lee were driven from Maryland, he 
would abolish slavery. On the 17th of 
that month his prayer was answered 
at Antictam. Five days later he issued 
his provisional proclamation of emanci
pation, and on the 1st of January, 1863, 
made it absolute. From that day the 
tide turned ; God was blessing our 
arms. From the 1st to the 4th of July 
was fought the decisive battle of the
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war—a battle that has made the little, 
unknown town of Gettysburg forever 
memorable in the annals of the world. 
The fate of the Republic hung on the 
issue ; aj e, the fate of the great plan 
we have traced this morning. Believ
ing that our center was the key to our 
position, Lee determined to carry it at 
any cost. All the night of the 2d lie 
was concentrating his artillery on this 
point. Aware of his purpose, the Union 
artillery was massed to protect it. 
Morning came and revealed yonder on 
Seminary Ridge for two miles one un
broken line of Confederate batteries and 
here, stretching along Cemetery Ridge, 
two miles of Union batteries. All fore
noon the preparation was hurried on. 
Then there was a pause ; they were ta
king breath. Suddenly flashed the Con
federate signal-gun, and instantly there 
burst forth the fiercest cannonade ever 
heard on the Western Continent. 
Yonder, for two miles, and here the bat
teries were blazing like volcanoes. The 
earth trembled under the awful tempest 
of 300 guns. Suddenly the Confeder
ate fire ceased, and over Seminary Ridge 
and across the mile-wide plain thun
dered Pickett’s awful charge—a column 
three miles wide, 18,000 picked veter
ans, the pride of the South. Our bat
teries were now a sheet of flame ; the 
air was full of bursting shells ; great 
furrows wore plowed through the 
charging ranks, which closed again 
like the waters around the vessel’s 
keel. It was the grandest, most awful 
charge recorded in the annals of war. 
All other parts of the field were forgot
ten in the interest that centered here. 
On yonder height sat General Alex
ander, commanding the Confederate 
artillery. To the right was Longstreet, 
trembling and hopeless ; up yonder 
knoll rode Lee, pale and fearful ; yonder 
on Crest Hill, Stuart’s scattered columns 
paused to listen. By this shabby frame 
house sat Meade surrounded by his staff ; 
on yonder knoll, in the left center, the 
superb Hancock and staff, brilliant in 
flashing uniforms ; on the knoll to the 
right, Howard watched and prayed with
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white lips ; out from the shadows of 
yonder oaks the gallant young Farns
worth was leading his last charge. On 
they swept. As they neared our ranks 
they paused to mass for the final plunge. 
Garnett and Armstead, veterans of a 
quarter of a century, and the gallant 
young Pender called on their men to 
follow—rush for the stone wall behind 
which our troops were massed. Gar
nett and Pender fall before they reach 
it. Armstead, with hat on his sword, 
calling his men, springs over the wall 
and falls dead at the feet of our soldiers. 
All is now a scene of indescribable up
roar and death. Hand to hand they 
struggle. All distinction of rank is 
lost ; officer^ and privates struggle to
gether ; horses and men go down to
gether. Riderless horses rush wildly 
through the struggling ranks. Artil
lery is dragged over mangled forms. 
Uniforms are set on fire by burning 
powder. Human life is being poured 
out like water. Yonder Armstead, 
Garnett, and Pender, commanding the 
three divisions, are dead. Here half of 
Meade’s staff is wounded or dead ; Sick
les, Gibbon, and Hancock are wounded. 
Farnsworth is dead. Of the five bat
tery commanders, four are dead and 
the fifth mortally wounded. The 69th 
Pennsylvania has lost every field offi
cer. Yonder the Confederate General 
Pettigrew, wounded and bleeding, is 
urging on his men ; here Cushing— 
every gun but one disabled, and every 
officer dead, himself severely wounded— 
pushes his last gun into the face of the 
enemy, and dies delivering his last can
ister. Yonder the 1st and 7tli Tennes
see regiments push beyond our line, and 
the 14th Tennessee plants its colors on 
the stone wall. Then the Confederate 
supports waver, and all is over. Whole 
regiments throw down their anus and 
rush out of the sheet of flume to sur
render. Retreat is sounded, and of his 
18,000 Pickett leads back 7,000, carry
ing in their arms the corpse of the Con
federacy. Back to its grave at Ap
pomattox they Imre it, their muffled 
drums beating the requiem of the “ Lost
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Cause. " Then in the Constitution was 
written that which the Declaration of 
Independence had declared long before, 
“That all men are created equal. " 
By those amendments equal rights and 
privileges were pledged to all. The 
great purpose of the centuries had be
come a reality. In the C onstitution of 
a great nation was declared the brother
hood of man. Wherever American his
tory is read it shall be told that the 
Northern army was accorded the su
preme honor of making a fact this great 
purpose of the centuries. So long as 
liberty has a place in the hearts of men, 
this will be told for a memorial of them. 
They will ever stand in the midst of the 
centuries crowned with this supreme 
honor. It is the celebration of this 
consummation that makes the day regal 
amid its simplicity. Deeply do I fee! 
that no words of mine can add dignity 
to the occasion. The more I have con
templated it the more hopeless has 
seemed the task. It gathers unto itself 
at once the proudest recollections and 
the saddest memories that our hearts 
can cherish. Words are but shadows 
of the thoughts and emotions it pro
duces. That which is around must 
supplement the effort of the tongue. 
The occasion is more eloquent than 
words. In a crisis day in Roman his
tory no one co’di move the people ; 
orator followed orator in vain. Then 
an old veteran came forward and held 
up the stump of an arm th.it had been 
lost in battle. He spoke no word, but 
the common heart was tired and the day 
won. Thus must the heart of this 
great audience be moved. Not him 
who speaks, but you who suffered, 
must warm the heart and Arc the soul. 
Our meeting will bo in vain unless these 
silent orators be heard.

The day should move us to gratitude. 
When the war was over, as quickly as 
they had rushed to arms did they dis
perse. Some with empty sleeves ; some 
with crutches for comrades ; multitudes 
with the seeds of disease, sown by hard
ship and exposure—they returned to 
their homes, asking no superior rights

over those who had remained at home. 
Multitudes did not return ; they sleep 
in Southern graves. Day by day others 
are being mustered out. To them we 
owe a debt of gratitude too deep for 
words. We who reap the splendor of 
their achievement and enjoy the peace 
that followed the victory of their arms 
are debtors in a measure that cannot be 
canceled. We are glad to offer this 
tribute to those who counted life not 
dear, if, by its sacrifice, they might 
leave an undivided land. We rejoice 
in the spirit that guards so tenderly 
their memory, loves even their dust, 
and strips our homes of their rarest 
flowers to scatter on their graves. May 
He, to Whom the very dust of His saints 
is dear, guard carefully the graves of 
those who gave themselves for us. Let 
us not be forgetful of the soldier’s 
widow ; through her sorrow we have 
found joy. Shall we be forgetful of 
the debt thus imposed? Let us re
member the ever-decreasing remnant 
of that great army through whom 
our blessings came. As the swiftly 
passing years steal from them the 
strength of manhood and give in its 
place the infirmities of age ; as they 
reap in pain, weakness, and disease, the 
result of exposure, hardship, and war, 
may we remember what they sacrificed 
for us, and what that sacrifice for us has 
brought, and be not unmindful to render 
them the reward that is theirs.

But this service has another purpose. 
The recital of a nation’s achievements 
excites that patriotic pride which is 
such a great element in building up 
national character. It brings its past 
to act upon us in its most intense form. 
The Old Testament is crowded with 
commands to recount the patriotic deeds 
of their ancestors in order to inspire 
them for future duty. In this mate
rialistic age, when all arc engrossed in 
money-making, great may be the ser
vice of this occasion. Thousands of 
young lives are just awakening to the 
responsibilities that rest upon them, 
and the recital of the past is needed to 
incite them to faithfulness. Our sol-
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(Here displayed an elevated patriotism 
worthy of our imitation. The world 
treasures no worthier names than those 
of our officers. Of them can be said 
what was written of the Knights of St. 
John in the Crusades, “In the fore
front of every battle was seen their 
burnished mail, and in the gloomy rear 
of every retreat was heard their voice 
of conscience and courage. ” Arc not 
the volunteer soldiers even worthier of 
praise? Before the leaders there ever 
blazed the promise of military glory ; 
upon them rested the eyes of the world. 
Great is such an incentive. For the 
private there was no such incentive ; 
to the world he was unknown. If he 
fell, he had promise of nothing more 
than an uncofflncd sepulture. He en
dured hunger, thirst, weary marches ; 
faced death in the plague-breeding 
swamps of the South, and on the battle
field ; bared his breast to lc.^.d and steel, 
and all voluntarily for the sake of his 
country. Duty, patriotism, love of 
the Old Flag—these alone inspired him. 
If there is such a thing as patriotism, 
these were patriots. They wore no in
signia of rank ; but in the book of the 
chronicles of the brave it is recorded 
that they wore a hero’s heart within.

But braver were the wives and 
mothers who, with breaking hearts, sent 
husbands and sons to fight and, if need 
be, die for the Union. Upon them 
rested the heaviest cross—the deep and 
silent anguish of suspense. When the 
message came that darkened their homes 
forever, they pressed the lips more 
tightly together and went forth to fight 
life’s battle alone.

Nor can we forget those noble wom
en who, overcoming the timidity 
natural to their sex, went as minister
ing angels to the hospitals and battle
fields. It was woman’s soft hand that 
stanched the bleeding wounds and 
cooled the fevered brow ; it was wo
man’s voice that spoke comfort and hope 
to the dying ; they were woman’s tears 
that fell upon the dead.

This day calls us to hold fast the 
principles for which they battled. It

is not enough' that God’s great purpose 
should have a place in our written law ; 
it must find a place in the administra
tion of the law. It must be an equality 
that the poorest can enjoy and the rich
est dare not deny. I fear we are drift
ing toward a slavery but little lietter 
than that overthrown by our Civil War. 
I refer to that condition of polities 
wherein a few demagogues may dictate 
our political action ; in the commercial 
world, where monopolies may grind the 
laborer to the ground, the wages re
ceived by many make life little better 
than slavery. It is idle for us to keep 
the day if we fail to preserve that which 
it commemorates. As heirs to the glory 
secured, let us be faithful to our trust. 
That nation only has a place among the 
centuries which exists for the good of 
mankind. The greatest peril that to
day confronts this nation is the indiffer
ence to political duty on the part of 
many good citizens. Upon the faithful 
discharge of political doty by this class 
rests the integrity of the Republic. 
They are to blame for every evil that is 
threatening our institutions, not be
cause of what they have done, but be
cause ol their inexcusable indifference 
to their political duties. If there is one 
lesson more than any other taught this 
day, it is that to preserve the integrity 
of the Republic and the splendid heri
tage won by war, the better class of 
citizens must participate actively in 
civil affaire. Guard the right of suf
frage. The day it is surrendered the 
Republic dies. What has been secured 
by the bayonet must be preserved by 
the ballot. By the memories of this 
day ; by the greatness of our charge ; 
by our place in the march of Provi
dence ; by His sovereign touch upon 
us, God make us faithful to our trust ! 
Upon this glorious day let us pledge 
ourselves to go forward hand in hand, 
increasing the intellgence, deepening 
the patriotism, and establishing the 
work so grandly begun.

Superficial as our study has been, I 
think it has shown that our land oc
cupies no mean place in the plans of
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God. It stands down here in the cen
turies as the God-appointed nation, to 
work into a fact, next to the redemp
tion of man, the grandest purpose of 
Divine Providence. Ilis providential 
care has been most marked. Almost in 
spite of ourselves, He has pushed us on 
to that which is our glory. Surely we 
should acknowledge Him through 
Whom it has come. In our Constitu
tion, where is enthroned His great pur
pose, He should he acknowledged 
whose right it is to reign. His tie- 
vcaled Word should be our highest 
law ; His Holy Day be defended by 
law. Only in their larger recognition 
can we come at last to that exceeding 
and eternal weight of glory laid up 
for us.

Veterans, my last word is to you. 
The heart ot a great people beats in 
gratitude larger than words can ex
press. From countless thousands of 
reverent lips prayer to-day ascends 
for you. But your work is not yet 
done. The blessings which we enjoy 
cost you much, and you have aright to 
demand that they be secured in the ad
ministration of law. Consider your
selves still on guard. Challenge every 
one who seeks admission to places of 
trust, and admit no one who cannot 
give the countersign known only to 
those whom virtue exalts and character 
crowns. Men who imperiled life for 
tiieir country cannot consistently favor 
anything that threatens her integrity. 
Seek to mold a healthy public opinion. 
It is a power that few have the courage 
to defy, and fewer still the strength to 
resist.

Long ago you learned to obey orders. 
You had little respect for him who dis- 
oheyed. I, too, am a soldier under or
ders. My orders are to present the 
Gospel of my Commander’s love wher
ever I speak in his name. YTou are be
ing mustered out. Y ou are all drawing 
toward the evening. The bugle will 
soon blow “ Lights out. " Your life 
has been a mingling of glory and of 
gloom. What shall be its ending 1

Some of you are moving toward a glori
ous sunset, and some, perhaps, toward 
one of gloom ; for it must he gloom 
unless “Christ be in you the hope of 
glory. ” By and by the clouds will 
gather, and the shadows deepen, and the 
evening come, and the sunset. What 
will be its setting : bright with hope, 
the hope both sure and steadfast ; or 
will you leave the sunlight, and step 
out into the shadows? Will your voice 
catch up the choral hymn of heaven, or 
will you hang your harpon the willows 
and go into everlasting captivity ? Will 
you step out into such light as never 
shone on land or sea, or into the gloom 
of an everlasting night? I have 
stood by many a deathbed and have 
learned that it is hard to 1 ithout 
Christ; to feel this world . pping 
from our grasp, and know that it is the 
best we will ever have. I have stood 
by many a grave, and I wit to ‘ell 
you that a Christlcss shroud i e* y ’old 
and a Christless grave very deep. In 
the hour that you are mustered out 
Christ alone can give you comfort. I 
have often thought how hard it must 
have been to die upon the battle-field— 
no hand to caress, no voice to comfort, 
no pillow upon which to rest ; but, I tell 
you in sincerity, I would rather die 
alone upon the field, cold and drear ; my 
pillow a stone ; my bed the ice ; my 
covering the drifting snow, that soon 
will be my shroud ; the only voice I 
hear the shriek of the wintry blast ; the 
only hand I feel that of the night wind, 
slapping from my brow the death-damp 
that my mother would have kissed away 
—rather die thus with Christ, than in a 
home of luxury without Him.

Dear friends, I crave for you all a 
life upon whose heights and depths the 
light will never go out, but grow 
brighter and brighter until the perfect 
day that needs not the sun, for the Lord 
God is the light thereof. Veterans, let 
me commend to you a Saviour who, 
when life’s battles are over, will give 
to you the palm of victory and the 
crown of life.
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THE MISSION OF THE CHRIST.

By Rev. Nelson B. Chester [Pres
byterian], Buffalo, N. Y.

The Son of Man it come to teek and 
to mve that which wot lost. -Luke 
xix. 10.

Class distinctions among tlie Jews 
were very strong. The two great re
ligious factions, the Pharisees and the 
Sudducees, hated each other with a 
hatred surpassed only by their common 
aversion to the publicans. The latter 
they regarded as national enemies, and 
such of them as were of Jewish birtli 
as traitors to their own people. Pub
lican and sinner were practically syn- * 
onymous, and were used to designate 
the outcast id degraded classes of the 
commu my. Any thought of their Mes
siah, th i King of the Jews, as associa
ting with such people had never entered 
their heads. With the most withering 
scorn and contempt, they said of Jesus,
“ This man rccciveth sinners and eatetli 
with them. ” In the opinion of the 
Pharisees and Sadducecs, to be obliged 
to mingle in business relations with 
the publicans was a great misfortune. 
But to associate with them voluntarily, 
to move with them on a footing of 
equality, to eat with them, to pass by 
the Pharisees and take up his abode 
with the chief of the publicans, was a 
thing unheard of in Israel. The only 
explanation that occurred to them was 
that Jesus was Himself a sinner, and 
therefore fond of such company ; and 
that His pure moral teaching was only 
a ruse to gain the popular favor. They 
assumed that it is always tme that “a 
man is known by the company he 
keeps. " But that old saw is not infal
libly true. It depends entirely on the 
motive for seeking such company. The 
man who joins the Church and associates 
with Christian people in order that he 
may advertise his business or cover up 
dishonest dealings is not whitened by 
the company he keeps. Neither is the 
Christian man necessarily injured in 
his character by associating with the

vicious and the impure. Christ did 
not deny the charge of the Jews. On 
the other hand, He more than once as
serted the same thing of Himself. He 
gloried in the title, “ Friend of Sinners. " 
He openly sought the society of the 
neglected and the outcast. But while 
He asserted the fact, He denied the 
implied slur on His own character. He 
sought the company of sinners, not 
because He found it pleasant, or lie- 
cause He would participate in their sin, 
but in order that He might save them 
from their sin. “The Son of Man is 
come to seek and to save that which 
was lost. ” The man who seeks the 
company of criminals because he enjoys 
it, or because lie is curious to see what 
it is like, will become as bad as the 
worst of them ; but the man who goes 
among them that he may lift them out 
of their sin and show them the way to 
a better life will grow steadily purer in 
contrast to his surroundings. To Christ 
it must have been one of the most pain
ful elements of His humiliation that He 
was obliged to pass so much of His 
time in the company of the godless, the 
profane, the impure. By as much as 
His character was purer than that of 
other men was it more sensitive to im
purity or unlioliness in the lives of 
others. In more than one sense is it 
true that “ on Him was laid the iniquity 
of us all. ” He felt the necessity of 
finding the sinner and then of saving 
him. With the knowledge of the evil 
must come the remedy. It may be 
worse than useless to publish statistics 
of crime, and to tell in what parts of 
the city it most abounds, unless at the 
same time steps can be taken to remove 
it. You may simply give it a free ad
vertisement and lead the way for its 
larger growth. “To teek and to tave" 
was the mission of Christ, and that is 
the mission He has left for His Church 
to accomplish in His name. It is often 
said that the ministry of Christ, judged 
by the ordinary standard, was not a 
successful one. It is true that the im
mediate results were as nothing com
pared with those that followed in after
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ages. Yet we are told that after Ilis 
resurrection, “ He appeared to above 500 
brethren at once. " It is not probable 
that these were all the converts that He 
bad made. Certain it is that there were 
others who lmd not yet declared them
selves openly on His side, thougli they 
favored Him in their hearts. But 
granting that the 500 were the whole 
number, what minister of to-day would 
not feel elated at such a result from a 
three years' ministry? Consider also 
that Christ preached an unpopular 
Gospel to a prejudiced people, while 
the modern ministry has behind it the 
prestige of a well - organized and 
powerful Church, with popular senti
ment in its favor, and the ministry of 
Christ becomes phenomenally success
ful. He came to save the world. He 
made no social distinctions. He associ
ated with all who would receive Him. 
He was the guest of Pharisee and pub
lican alike. He preached the Gospel to 
all. But His greatest success was 
among the outcast popidation. “The 
common people heard Him gladly. " 
“Then drew near unto Him all the 
publicans and sinners for to hear Him. ” 
How was the work done? How shall 
we account for His success? The so
lution lies in the method by which He 
worked.

His search for sinners was earnest. 
He made soul-winning His business. 
The word used in the original is some
times used of the hunter. Christ 
showed the same eagerness in the 
search for fallen manhood that the 
hunter shows in the pursuit of game. 
At the greatest personal risk and dis
comfort, even at the cost of His life, 
Christ sought the sinner. What, think 
you, would be the result if, for one 
week, Christian people should apply to 
the search for sinners and the effort to 
save them the same earnestness that 
they give during the year to the search 
for wealth, or pleasure, or agreeable 
companions? How long would it take 
to save the world? We mourn over the 
prevalence of vice in our large cities, 
but what are we doing to stop the

growth of these giant evils? Practi
cally nothing. We open our churches 
and support pastors for them. Such as 
come to the church and receive the 
Gospel message arc benefited by it. 
We cannot afford to give up our church 
services. They arc essential to the 
work which Christ has given us to do. 
But they are only a part of the agency 
by which the work is to be accom
plished. We must seek before we can 
save. If tile sinners will not come to 
our church, the Church must carry the 
Gospel to them. We arc too timid. 
We have not faith enough in the Divine 
power of the Gospel as a means of sav
ing men. Christ had no doubt of the 
ultimate success of His work. He 
came not to try experiments, but to 
save. If only the sinner could be 
found and the Gospel applied to him, 
there could be no doubt of the result. 
The same sublime faith in the power of 
the Gospel was the mainspring of Paul’s 
missionary zeal. “ I am not ashamed of 
the Gospel of Christ, for it is the power 
of God unto salvation to every one that 
bclieveth. ” The only thing that re
mained for Christ and for Paul to do 
was to seek out the sinner and persuade 
him to believe the Gospel. Their ear
nestness in doing this was one of the 
reasons for their success. The same 
method that succeeded in the hands of 
the Divine Saviour succeeded in the 
hands of His human apostle. But mere 
earnestness is not in itself successful. 
There is a mistaken zeal which does 
more harm than good. Of all work, 
there is nothiug so delicate ns trying to 
lead sinners to Christ. So many things 
must be taken into account. Disposi
tions vary ; circumstances vary. What 
will succeed in one case may be a total 
failure in another. But if combined 
with earnestness there be also love, 
success is certain. Christ's search for 
sinners was loving. It was love for a 
lost world that induced the Father to 
send Him.

It was love for sinners which induced 
Him to come. And this love showed 
plainly in all His interviews with sin-
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ful men. The great secret of His suc
cess lies in this characteristic. It was 
a constant surprise to these people so 
long cast out from all decent society 
that any one should show such interest 
in their welfare. The Pharisees had 
condemned and derided them. He 
who associated with them lost caste. 
They were quick to see that no ordinary 
love prompted Christ to come to them 
with the message of salvation. And 
the manner of His preaching was as 
strange to them as the gentleness of Ilis 
personal hearing. They had been 
taught that there was no hope for 
them. They were beyond the pos
sibility of salvation. Not a word did 
Christ say to them about condemnation. 
He talked of salvation. Not a word of 
despair. He spoke of eternal hope. 
Not a word of the wrath of God. He 
dwelt upon the love of the Heavenly 
Father. He could hurl against the 
hypocritical Pharisees the most terrible 
denunciations, but for the self-confessed 
sinner he had only words of love and 
hope. They were all too deeply im
pressed with their sin and their lost 
condition. Christ aimed to show them 
the opportunity of salvation. What a 
sad commentary on the religion of the 
day that such a man was an object of 
curiosity ! Zacclieus wanted to see the 
man who ate with publics is. Is not one 
reason for the lack of success in the 
evangelistic work of our Churches the 
lack of loving earnestness in the presen
tation of Gospel truth to the sinner? 
Has not the Church followed too largely 
in the footsteps of the self-righteous 
Pharisee and preached the condemna
tion of the world, instead of imitating 
Christ and presenting the love of God 
to those that are ready to perish? Has 
not Sinai been too prominent and Cal
vary too obscure in our theology?

What chance for reformation has the 
fallen woman when once she has turned 
aside from the path of virtue? Nay, 
even let her be a little indiscreet in her 
actions, so as to incur suspicion of im
purity, and she is frowned upon by so
ciety. Her own sex, the embodiment
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of love and gentleness, is most un
merciful in its treatment of her. She 
receives, instead of the loving sympathy 
which Christ gave to those of her class, 
the harsh criticism of the Pharisee. 
Where can she go? She is despised by 
respectable society ; she is welcomed 
by those who have been longer in sin. 
There is often but one course open to 
her. It is fearful to think how many 
have thus been driven by the lack of a 
little Christlike treatment to the depths 
of infamy.

What chance has the prisoner on his 
release from jail? He would like to 
lead an honest life. He resolves to re
form. But his old record meets him 
on every side. Turn where he will he 
finds himself suspected or despised. 
No one will employ him ; no one will 
associate with him. He must steal or 
starve. The gate of entrance into re
spectability is closed and barred against 
him. The gate of entrance to crime 
stands wide open. What wonder that 
he seeks in despair the companions with 
whom he associated in days past? 
They welcome him, while others repel 
him. A loving, hopeful word, a 
friendly grasp of the hand at the right 
time, would have saved him. Do 
Christ’s work in Christ’s way. If you 
must preach the wrath of God, preach 
it to careless, slothful Christians. But 
to the outcast and degraded, preach the 
love of Christ. Can we find any better 
or more effectual gospel of salvation 
than that which was so successful in 
the ministry of Christ and His apostles? 
Was it because Christ’s look of re
proachful and injured love had such 
an effect upon his own soul that Peter 
selected for the main theme of his Pen
tecostal sermon to Christ’s murderers, 
not the enormity of their guilt, but the 
hope of salvation through repentance? 
The most successful evangelistic work 
has always been that which dwelt most 
largely on the love of God in the pardon 
of the penitent sinner. Limit the love 
of God and you limit the number of the 
saved. Magnify the love of God, and 
you draw men to Him.
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Combine with this your own personal 
love for the sinner—let him feel the 
power of human sympathy—and yon 
cannot fail to win him. For little can be 
done without personal effort. Christ’s 
search for sinners was characteristically 
■personal. He did His best work with in
dividual inquirers, such as the woman at 
the well, Nieodemus, etc. IIis disciples 
l)cgan their work in the same way. 
We have often made the mistake of 
thinking that the problem of the world’s 
salvation is to be solved by hurling the 
Church as a mass against the unsaved 
world as a mass. But wo must re
member that the Church and the world 
arc each made up of units. When we 
oppose man to man and heart to heart 
we shall be able to conquer the hosts of 
evil, but not otherwise. When a loving 
soul in personal touch with Christ comes 
into contact with an unsaved soul, the 
circuit is completed, and the warm, life- 
giving current of Divine electricity flows 
from the soul of Christ to the soul of 
the sinner, transfusing into it new 
spiritual life and energy. Blessed, 
thrice blessed, is he who has the privi
lege of being the medium through 
which that current passes. His own 
soul is refreshed and renewed, and his 
moral and spiritual force increased. 
Not more Christians, but Christians of 
a more Christlike temper, is the first 
need of the Church to-day ; not more 
purity of doctrine, but greater ortho
doxy of action. For, given true fidelity 
to Christ, fidelity to the Church will fol
low. The hope of the world’s salvation 
lies in the earnest, loving, personal 
search of the Church for the lost sheep 
of Christ’s flock. Among heathen or 
nominal Christians, these methods will 
be equally successful. That heart is 
hard indeed that will not open to the 
magic touch of love. “The Son of Man 
is come to seek and to save that which 
was lost. " “If any man have not the 
spirit of Christ, he is none of Ills. ”

There is a terrible danger for us 
all ; it is the narrow fascination of 
domesticity. —Farrar.

CHRISTIAN COMMUNISM AND NOT 
MONASTIC SEPARATISM.

By Rev. W. Borrows, B. A. [Church 
of England], Lonjsleddale, Eng.

Distributing to the necessity of saints ; 
given to hospitality, etc.—Rom. xii. 
18-16.

The monastic idea might have in it a 
germ of goodness, but there was in it 
a selfish spirit going contrary to the Di
vine order. Monastic institutions 
dwarf human nature and must engen
der corruption. However pure and 
well-meaning at first, they decline, and 
are likely to become hotbeds of im
morality. Surely man was not made 
to be a monk. Alone, man perishes. 
If lie does not perish physically, he per
ishes intellectually and morally. Mon
asteries can never produce the highest 
type of man. If there have been great 
men in monasteries, and we must admit 
their presence, the greatness arose not 
by virtue, but in spite of the system. 
If the countenance be an index to the 
man, then the pictures of monks, say 
Doré’s pictures, do not speak favorably 
of the monastic institution as a school 
for the development of manhood. By 
separatism man is belittled ; but by true 
communism he is enlarged. God has 
set us in families, and given the true 
communistic idea. The tribe is an en
larged family ; the Church is a Divine 
family. The Church of the first-born in 
heaven is a vast redeemed family. In 
the family and in the Church there may 
be differences, but there should be one
ness. Sympathy—feeling together
with—should bind the family and unite 
the Church. This should bless ard 
glorify the world.

I. Christian communism expresses it
self in benevolent deeds. Christianity 
does not declare that there is to be no 
individual or separate right in prop
erty. The Christian Church in its 
youthful ardor tried the experiment, 
and proved it a failure. The trial was 
not repeated. St. Peter did not ad-
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vocate common rights. “ While it re
mained, was it not thine own? And 
after it was sold, was it not in thine own 
power?” Christian communism means, 
as we understand it, that one brother 
is not to spend money in useless ex
travagance while other brethren are 
dying of starvation. Can that man be 
called a Christian who pampers his 
dogs and his horses, who creates for 
himself a myriad of unnecessary wants, 
while Lazarus, for whom Christ died, 
for whom a glorious heaven waits, lies 
at tlie gate full of sores, unfed, un
tended, and unhoused. The man who 
does not want to do good can easily raise 
objections. He can say, “If I distrib
ute to the necessity of saints, I may en
courage imposture ; pauperize and pre
vent the workijgof self-help, of proper 
industry, of wise economy. ” Eleemosy
nary aid increases the number of vol
untary paupers and is harmful to 
society. But the man who sincerely 
desires to be helpful will not create 
objections. He will find out the saints 
and minister to their needs. If the so- 
called saint turns out a sinner, the be
nevolent man may comfort himself with 
the thought that the sinner helped may 
feel that there is good in the world. 
Sometimes we read thrilling tides of 
the fabulous wealth made by beggars 
and impostors. The natural questions 
occur: Would the writers of those 
talcs exchange places, even if the im
postor’s proceedings were legitimate? 
Is the licggipg profession likely to be
come overcrowded ? We want more 
practicalness—less selfishness and more 
benevolence. “Distributing to the 
necessity of saints ; given to hospital
ity, ” contains a large lesson, whicli 
modern Christianized society has not 
properly learned. In connection with 
the precept let us ask, Is it true that so 
much as a thousand pounds have been 
paid for flowers for one night’s enter
tainment at tiie houses of certain lead
ers of London society ? Is it true 
that a dinner party given by an Ameri
can millionairess in London cost no less 
than £4,500? Is it true that each Lord

Mayor’s banquet in London on No
vember 9 costs £3,000? Can it be 
possible that at the same time thou
sands in London are pinched, have act
ual want, and drag on a miserable ex
istence ; and far from all not suffering 
for their own wrongdoing? Is it a 
probable story that the owner of t cer
tain estate in England derived an an
nual income of £250,000 from a prop
erty and had not time to consider the 
claims of those who uclpcd to make the 
wealth and who srught redress? The 
claimants might be mistaken. Their 
course might be wrong ; some of their 
proceedings excite loathing rather than 
compassion. But surely there might 
have liecn consideration. In the inter
ests of humanity, we may hope that the 
story is a fiction. But as we look at 
starving women and children—the sad 
spectacle produced by most strikes—we 
may well ask : “ For these poor sheep, 
what have they done?” Surely the chil
dren are God’s saints, and their pressing 
wants ought to be relieved. Recent 
commotions in civilized communities 
teach us one sad lesson, at least. It is 
that Christianity has not leavened the 
whole of society. There is still much 
work to be done.

II. Christian communism has a hard 
lesson for the oppressed. “Bless them 
which persecute you ; bless and curse 
not. ” These words have lost much of 
tlieir primary significance. The relig
ious persecutor is now harmless, so 
that we may apply the words in a dif
ferent sense. We may say there would 
be little need for soldiers and policemen 
if this precept were obeyed. Certainly 
no good end is served by cursing per
secutors, which may mean masters ; by 
maiming overlookers ; by the burning 
and wholesale destruction of property ; 
by letting loose the diabolic passions of 
a depraved humanity. The man who 
curses docs both himself and his cause 
damage. If agitation is needful, the 
ruthless destruction of property and of 
life can promote no beneficial end. If 
agitation be needful, why can it not be 
conducted on peaceful lines? The
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primitive Church proceeded on the 
principle of blessing the persecutors, 
and it became victorious.

III. Christian communism teaches 
sympathetic projection. “Rejoice with 
them that do rejoice, and weep with 
them that weep. ” The man who has 
true sympathy throws himself into the 
position of others. lie projects him
self, or a part of himself, into the posi
tion of the other self. This state is 
reached by the few, for our own sor
rows are greater than the sorrows of 
others. We can use the prophet’s 
question in a sense, different perhaps 
from what he intended, and ask, “ Be
hold and see if there be any sorrow like 
unto my sorrow. ” Tears flow freely at 
the graveside of our own loved ones. 
How often we can talk and even laugh 
as we follow other loved ones to the 
burial I Poetry can touch us as it sings 
“Somebody’s Darling Lies There”; 
but how callous we often are as some
body’s darling, not our darling, is 
being let down into the tomb. If we 
cannot weep with the weepers, we often 
find it more difficult to laugh with the 
laughers. Am I to rejoice when my 
defeat leads to the victory of somebody 
else? Suppose I have tried for years 
to produce a good picture, to write a 
successful book, to compose popular 
sermons, and I have failed ; can I re
joice when my friend has a painting 
hung in the nation’s great gallery, or 
that the publishers have paid him hand
somely for his book, or that crowds arc 
listening to his eloquence every Sun
day? My college friend has hit on an 
invention which is bringing him to the 
possession of great wealth, and can I re
joice, as life is to mo a dreadful strug
gle? I can laugh with the laughers if 
the laughter does not touch any sensi
tive point produced by failure. I can 
rejoice with the joyful if there be no 
reason for the making of envy. Thus 
I often find it easier to rejoice with the 
joyful who live ten miles away than 
with him who is my next-door neighbor. 
Laughter is contagious. Alas, that sin
cere rejoicing with others is not always
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contagious ! We can only sincerely re
joice with others as we are of the same 
mind one toward another. Mind-same
ness is not intellectual monotony. The 
same mind does not preclude the idea 
of different mental proclivities. All 
may be of the same mind one toward 
another, though following different 
trades, callings, or professions. The 
same mind refers to the emotional 
rather than to the intellectual side of 
man’s nature. The same mind perva
ding the community would produce 
glorious harmony. The same mind 
stretching through all ranks and classes 
would bind all together.

IV. Christian communism looks down
ward. “ Mind not high things, but con
descend to men of low estate. ” The 
communism of the world is the opposite 
of this. It minds high things if they 
can be made subservient to its own en
richment. The man of low estate be
comes a communist, socialist, a mem
ber of the Fabian Society ; and then 
sets to work to level down those high 
things in order with them to level up 
himself. If St. Paul were to rise from 
the dead and were to say in a London 
drawing-room, or in the assemblies of 
other great cities, where the crush is 
excessive to get in touch with the high 
things and persons of modern society,
“ Mind not high things, but condescend 
to men of low estate, ” he would be re
garded as “a very objectionable per
son, ” “ not of our set, you know. ” If 
lie took it to heart, he would pass a very 
unpleasant evening, if, indeed, he were 
not summarily ejected by the police
man or tlie master. Ah, it is so. Hu
manity’s high things are Divinity’s low 
things. Men of low estate were the 
Pauls, Johns, and Peters ; men of high 
things were the wretched Nerocs. Time 
has strange reversals. What is great 
and noble in our time may be little and 
ignoble in after time. High tilings ! 
Vanity of vanities ! The reader of a 
large publishing-house pretended the 
other day that lie recommended a pop
ular book which he had rejected. High 
things ! popular appltuse, the return of
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the public. God’s things are high, and 
eternally great and noble.

Here is a strange conclusion. “Be not 
wise in your own conceit. " It is good 
to be wise, but bad to be conceited. 
The truly wise will consider the claims 
of others, while the self-conceited and 
self-opinionated see little beyond their 
own small spheres. These arc the peo
ple to be shut up in monastic seclusion.

PBBCIOUS DEATH.
By Rev. A. C. Dixon, D.D. [Bap

tist], Brooklyn, N. Y.

Precious in the sight of the jùord is the
death of His saints.—I’s. cxvi. 15.

As we see death, it means decay, re
moval, absence. These are things 
which we do not prize. They are the 
“ present affliction, ” which is “ always 
grievous. ” But as God sees death, He 
beholds something really precious to 
Him and, we may justly infer, pre
cious to us, for whatever is against us 
cannot be precious to our Father.

We are looking at the wrong side of 
the tapestiy, where all is tangle and 
confusion. God sees the right side, 
where the design is intelligent and the 
colors harmonious. We look at the 
back of the canvas ; God alone sees the 
painting wrought by a master hand. 
We arc without the vail, and see but 
the dim light through the curtain ; 
within is the shcchinah glory. We 
stand in the dark, believing and ho
ping ; God is in the light, seeing and 
knowing.

It may be of profit to us to inquire, 
Why is the death of a saint precious in 
the sight of the Lord?

I. Because to God death means the 
opportunity to supply every need of 
His child. Health means conscious 
strength. While we are well, we may 
feel that we are equal to taking care 
of ourselves. Dying means absolute 
helplessness. Such is God’s opportu
nity. When physicians give up the 
case, He takes it up. After human 
help has failed, the Lord delights to be
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to us all that we need. When loving 
words fail to comfort, “His rod and 
His staff, they comfort. ” His voice in 
the dark is music to our souls. When 
we are too weak to speak to Him in 
prayer. He speaks to us in promise. 
Our weakness in the dying moment is 
precious to God, for it gives Him the 
opportunity of doing all for us.

II. To God death means the most 
intimate communion. He rejoices to 
have all to Himself those whom he 
loves. He said of Israel, “I will allure 
her and bring her into the wilderness, 
and speak comfortably unto her. ’’ No 
one else can help us die. Through the 
valley we must go alone—yet not alone, 
for Jesus accompanies. For once He 
has us all to Himself. While living, 
we may have experiences that isolate 
us from others : sorrows or joys which 
no one upon earth can appreciate. 
Only He can enter into them with us. 
At such times God delights to be alone 
with his people. He makes the wil
derness a garden and the desert place a 
fountain of living water. Those of us 
who have experienced something of this 
kind may dimly imagine the more 
blessed experience when, in the hour 
of death, the Christian has God all to 
himself, and the joy which he feels is 
but a tithe of the joy which the Lord 
Himself must derive from such intimate 
communion with His children.

III. To God death means rest. Jesus 
said, “ Come unto me, all ye that labor, 
and I will give you rest. ” It was His 
delight to quiet the heart and give rest 
to the weary mind. The voice from 
heaven said, “ Blessed arc the dead 
which die in the Lord ; they rest from 
their labors. " “ There remaineth a rest 
to the people of God. ” To us death 
looks like a rest of the body—the lifeless 
form no longer suffers ; it sleeps until 
the waking on the resurrection morn
ing. God sees the rest of soul, and the 
event which introduces His children 
into this restful state is precious to Him.

IV. To God death means larger life. 
Christ came to give life, and to give 
it more abundantly. Whatever imparts
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ami increases the life of God’s people 
is of great value. While to us death 
seems to be the cessation of life, to God 
it is an increase of life.
“Death is the crown of life.
Were death denied, poor man would live in 

vain;
Were death denied, to live would not be life ; 
Were death denied, even fools would wish to 

die."

To us death is contraction. As we 
grow older memory fails, sight fails, 
hearing fails, strength fails. Our 
world narrows, and to the eye of sense 
death is the climax of successive fail
ures. It is the final contraction into 
the narrow grave. Paul looked 
through God’s eyes when he wrote, 
“ The time of my departure is at hand. ” 
The word “departure” is a nautical 
term, which means lifting anchor and 
sailing out into the broad sea. Death 
is enlargement of life and opportunity. 
The last words of Drummond Burns 
were, “I have been dying for years, 
now I shall begin to live. ” It is pass
ing from the laud of the dying into the 
land of the living.

"Death is another life. We bow our heads 
At going out, we think ; and enter straight 
Another golden chamber of the King’s 
Larger than this we leave, and lovelier.”

V. To God death means joy. All 
through the Bible we are exhorted to 
“ Rejoice, rejoice evermore ! ” The joy 
of His children is precious to God.

We are apt to fear dying more than 
death. What death will bring we an
ticipate with pleasure, while we shrink 
from the pain and mystery of the dying 
moment ; and yet even in this many arc 
agreeably disappointed. Dying may 
be rapture.

Dying, Rutherford exclaimed : “ I 
feed on manna ; oh, for arms to embrace 
Him!”

President Wingate, of Wake Forest 
College, whispered to his wife with his 
last breath, “I thought it would be 
sweet, but I did not think it would be 
so sweet as this. ”

But however great the joy of dy
ing, the joy of death is greater, for

“It is the key
That opens the palace of eternity."

It is passing from shadow into sun
shine ; from the discords of earth into 
the music of the celestial harps ; from 
contraction into everlasting expansion.

Oh, the joy of meeting and greeting ! 
Death is still a gathering unto our peo
ple. To know that Christ is with us 
thrills our hearts. To behold Him as 
He is and be like Him will give such 
rapture that mortal frame could not en
dure it. Hope has its joy ; hope re
alized will be ecstasy. If the joys of 
anticipation are so great, what will be 
the joys of realization? Pope’s picture 
of the dying Christian is not overdrawn, 
and marks with vivid outlines the 
transition between earth and heaven ;

“Hark ! they whisper; angels say,
‘Sister spirit, come away !’
What is this absorbs me quite,
Steals my senses, shuts my sight,
Drowns my spirit, draws my breath?
Tell me, my soul, can this be death?

“The world recedes, it disappears!
Heaven opens on my eyes I my ears 

With sounds seraphic ring:
Lend, lend your wings ! I mount ! I fly ! 
O grave ! where is thy victory?

O death 1 where is thy sting?”

VI. To God death means ministry to 
the living. Death is a dusky servant 
of the King. Through death Jesus en
tered the family of the Jewish ruler, 
and the death of our friends often leads 
us to invite this Man of Sorrows to our 
homes. The departure of loved ones 
opens a window of heaven, and gives 
us a glimpse into the beyond ; and in 
leaving us, they, in a very true sense, 
come to us. We appreciate them as 
we never did before ; we see their vir
tues and forget their faults ; they are 
to us transfigured, while everything 
about them shines with a peculiar glory. 
The most precious treasures in every 
family are its deaths. Like angels, they 
come to us daily from the past, making 
us more heavenly-minded, and we look 
for our loved ones toward the future, 
for “ them that sleep in Jesus will God 
bring with Him. ”
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STRIKING THOUGHTS FROM RE
CENT SERMONS.

So terrible is the indifference with which 
our every-day life is swathed, so thickened 
has become our spiritual hearing, so dull, so 
stupid, so dead have become our spiritual ap
preciations, we call it almost a blessing if 
great calamity, the death of a darling child, 
or any great personal shock stirs a man to 
feel that he is immortal. ... I thank God 
for earthquake, if it will only shock men 
from their lethargy and their dreams. Let 
convulsions rock the solid globe, if only this 
poor, benumbed, frozen race of men can be 
kindled into life again. —Rossiter. (Luke 
xvii. 32.)

I show you three spectacles :
Spectacle the First-Napoleon passing by 

with the host that went down with him to 
Egypt and up with him through Russia and 
crossed the continent on the bleeding heart 
of which he sot his iron heel, and across the 
quivering flesh of which he went grinding 
tiie wheels of his gun carriages—in his dying 
moment asking his attendants to put on his 
military boots for him.

Spectacle the Second- Voltaire, bright, and 
learned, and witty, and eloquent,with tongue, 
and voice, and stratagem infernal, warring 
against God and poisoning whole kingdoms 
with his infidelity, yet applauded by the 
clapping hands of thrones and empires and 
continents—his last words, in delirium sup
posing Christ standing by the bedside—his 
last words, “Crush that wretch !”

Spectacle the Third—Paul—Paul, insignifi
cant in person, thrust out from all refined 
association, scourged, spat on, hounded like 
a wild beast from city to city, yet trying to 
make the world good and heaven full; an
nouncing resurrection to those who mourned 
at the barred gates of the dead ; speaking 
consolations which light up the eyes of 
widowhood, and orphanage, and want with 
glow of certain and eternal release; un
daunted before those who could take his 
life, his cheek flushed with transport and his 
eye on heaven; with one hand snaking defi
ance at all the foes of earth and all the

Erincipalities of hell, and with the other 
and Beckoning messenger angels to come 
and bear him away as he says: “I ain now 

ready to be offered, and the time of my de
parture is at hand. I have fought the good 
fight; I have finished my course ; I have kept 
the faith. Henceforth there is laid up for 
me a crown of righteousness, which the 
Lord, the righteous Judge, will give me.”

Which of the three spectacles do you most 
admire? When the wind of death struck the 
conqueror and the infidel, they were tossed 
like seagulls in a tempest, drenched of the 
wave and torn of the hurricane, their dismal 
voices heard through the everlasting storm, 
but when the wave and the wind of death 
struck Paul, like an albatross he made a 
throne of the tempest, and one day floated 
away into the calm, clear summer of heaven, 
brighter than the dove, its wings covered 
with silver, and its feathers with yellow 
gold. Oh, are you not in love with such a 
religion—a religion that can do so much for 
a man while he lives and so much for a man 
when he comes to die?—Talinage. (Ps. lxviii.
is.;

That there is on every side of us a vast 
sea of misery which rolls its turbid waves to 
our very doors; that there are thousands 
living in these our great crowded cities on 
the dim borderland of destitution ; that there 
are among us thousands of the unemployed, 
many oi ./horn are not, as some would per
suade us, mere lazy impostors; that there 
are thousands, and tens of thousands, of

poor miserable little children who soak and 
blacken soul and sense in city slime; that 
there is everywhere around us a vast mass 
of suffering humanity, which looks to us 
with its silent appeal ; that there is still 
among us the demon of drink, creating in
famies daily in our cities such as could 
hardly be exceeded in literal truth by 
Dahomey or Asliantee, and still raking into 
its bursting coffers streams of gold, much of 
which is red with the blood A men, and 
swollen w ith the tears of women—that all 
this is around us is patent to every eye.

And God will work no miracle to after this 
state of things. He works through human 
means. If we neglect these evils they will 
remain neglected and uncured until the pit 
swallows them, but we shall be held responsi
ble for them. It is vain for us to ask, “Are 
we our brother’s keeper?” In spite of politi
cal economists; in spite of superfine theo
ries of chilly wisdom ; in spite or trenchantly 
contemptuous leading articles which treat 
of propositions dictated, at any rate, by sin
cerity, as if they were, to quote their own 
language, “mere verbal poultices,” “mere 
sickly fluidity,” “merehysteric gush”—Isay, 
in spite of these influences, which tend 
against the passion and the enthusiasm of 
humanity, God will ask everyone of us. with 
such a glance as struck Simon Magus with a 
curse, or Gehazi with leprosy, “What hast 
thou done? Smooth religionist, orthodox 
Churchman, self-satisfied worldling, be
fringed and be-phylacteried Pharisee, that 
voice of thy brother’s blood erietli to Me 
from the ground. "—Farrar, (wn. iv. 9.)

A “clc vk of religion” keeps sin out of 
view, but does not drive it away. A true 
religion does not undertake to save a man in 
his sins, but from them. If we so love to 
dwell in the pure presence of God that mean 
thoughts vanish, that sins, which we have 
tolerated or even enjoyed, are seen in their 
true and hideous character, and flee from us 
as the unclean insects that have found a 
home in some foul corner hurry out of sight 
when a stone is lif' *d from its bed and light 
falls on the place where till then damp and 
darkness held sway—if such things be true 
of us, we have grounds for the belief that 
God is with us of a truth. His presence 
“breaks the power of canceled sin.” If, in 
addition, we find that His light shining on 
our souls robs death of its terrors, and points 
to lietter things beyond, so that the “dread 
specter of the lone valley” is itself scared 
instead of scaring us—we have surely in this 
some assurance that we are within that king
dom where He reigns, through whom one 
shall “chase a thousand, and two put ten 
thousand to flight.”
But there no evil thing may find a home.
And yeti hear a voice that bids me “Come.” 
—Rae. (Zech. ii. 5.)

THEMES AND TEXTS OF RECENT 
SERMONS.

1. The Defense and Glory of the Church.
“For I, saith the Lord, will be unto her 
a wall of fire round about, and I will 
be the glory in the midst of her.”— 
Zech. ii. 5. Rev. H. Rose Rae, Ryton- 
on-Tyne, Eng.

2. The Signs of an Enduring Sacrifice. “In
the midst of the throne and of the four 
living creatures, and in the midst of 
the elders, stood a Lamb as it had 
been slain.”—Rev. v. 6. John Hall, 
D.D., New York City.
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3. Wounds that Have Healing Power. 
“With His stripes we are healed."- Isa. 
liii. 5. Rev. S. Kerr, 13.A., Key West, 
Fla.

4. Christ, the King of Labor. “And Jesus
gave them authority . . . and sent 
them forth to preach the kingdom of 
God . . . and they departed and went 
through the villages preaching and 
healing everywhere.”—Luke ix. 52-6. 
Rev. C. W. Stubbs, London, Eng.

5. A Root for an Ensign. “And it shall
come to pass in that day that the root 
of Jesse, which standeth for an ensign 
of the peoples, unto Him shall the 
nations seek, and His rest shall be 
glorious.” — Isa. xi. 10. Rev. C. L. 
Palmer, New Brunswick, N. J.

6. Looking Backward. “ Remember Lot’s
wife.”—Luke xvii. 32. 8. B. Rossiter, 
D.D., New York City.

7. Suicide. “And departed, and went and
hanged himself.”—Matt. xxvi. 5. Rev.
C. W. Heisler, Denver, Colo.

8. The Ruler’s Humility a Nation’s Hope.
“ Lord, my heart is not haughty, nor 
mine eyes lofty : neither do I exercise 
myself in great matters, or in things 
too high for me,” etc. —Ps. cxxxi. 1-3. 
R. Q. Mallard, New Orleans, La.

9. The Garden of the Lord. “For the Lord
shall comfort Zion : He will comfort all 
her waste places : and He will make 
her wilderness like Eden, and her des
ert like the garden of the Lord; joy 
and gladness shall be found therein, 
thanksgiving and the voice of melody.” 
—Isa. li. 3. Rev. E. P. Chittenden, 
Winona, Minn.

10. The Sabbath a Gift, not a Law. “And He
said unto them : The Sabbath was 
made for man * and not man for the 
Sabbath.”-Mark ii. 27. W. G. Ready,
D. D., Greensboro, Ala.

11. Woman’s Political Rights. “That there
may be an equality.”—2 Cor. viii. 14. 
R. S. Ma», rthur, D.D., New York City.

12. Crime and Criminals. “Let the sighing
of the prisoner come before thee!”— 
Psalm lxxix. 11. Rev. J. W. Horsley, 
London, Eng.

13. The Sustaining Power of Religion.
“Though ye have lain among the pots, 
yet shall ye be as the wings of a dove 
covered with silver and her feathers 
with yellow gold.”—Ps. lxviii. 13. 
T. De Witt Talmage, D. D., Brooklyn,

14. An Appeal for Mercy to the God of Right
eousness. “Hear me when I call, O 
God of my righteousness : Thou hast 
enlarged me when I was in distress; 
have mercy upon me, and hear my 
prayer.”—Ps. iv. 1. Rev. James Owen, 
Swansea, Wales.

15. Valiant through Knowledge. “And such
as do wickedly against the covenant 
shall be corrupt by flatteries ; but the 
people that do know their God shall be 
strong and do exploits.”—Dan. xi. 32. 
Rev. George W. Greenwood, Brooklyn,

Suggestive Themes for Pulpit Treat
ment.

1. Hope the Child of Faith. (“For we
through the Spirit wait for the hope of 
righteousness through [lit, out of] 
faith.'"-Gal. v. 5.)

2. Two Inheritances : a Contrast. (“The
wise shall inherit glory." Prov. iii. 35. 
“The simple inherit folly."—Prov. xiv.

3. Paltry Means to Grand Ends. (“Surely
the wrath of man shall praise thee.”— 
Ps. lxxvii. 10.)

4. The Rubbish that Hinders the Building.
(“And Judah said. The strength of the 
bearers of burdens is decayed, and there 
is much rubbish ; so that we are not 
able to build the wall.”—Noli. iv. 10.)

5. Love’s Giving. (“And Jonathan stripped
himself of the robe that was upo i 
him, and gave it to David, and his gai 
monts, even to his sword, and to hU 
bow, and to his girdle.”—! 8am. xviii.

6. The Stream that Never Runs Dry. (“And
it shall lie in that day that living 
waters shall go out from Jerusalem; 
half of them toward the former sea, 
and half of them toward the hinder 
sea; in winter and in summer shall it 
be.”—Zech. xiv. 8.)

7. Summer Church-Closing. (“He that
fathereth in summer is a wise son."— 

rov. x. 5.)
8. The Business of Idleness. (“And withal 

they learn to be idlers, wandering about 
from house to house ; and not only idle, 
but tattlers also, and busybodies, 
speaking things which they ought not.” 
—1 Tim. v. 13.)

9. Equalizing Responsibilities. (“For I 
mean not that other men be eased and 
ye burdened: but by an equality, that 
now at this time your abundance may 
be a supply to their want, that their 
abundance may be a supply to your 
want ; that there may be an equality.” 

-2 Cor. viii. 13, 14.)
10. Unworthy and Worthy Love. (“ Men shall 

be lovers of their own selves, . . . lovers 
of pleasures, more than lovers of God.” 
-2 Tim. iii. 2, 4.)

Seed-Sowing : a Series.
11. Where Not to Sow. (“Break up your fal

low grounds, and sow not among 
thorns.”—Jor. iv. 3.)

12. Where to Sow. (“Blessed are ye that sow 
beside all waters."—Isa. xxxii. 20.)

13. When to Sow. (“In the morning sow thy 
seed, and in the evening withhold not 
thine hand ; for thou knowest not 
whether shall prosper, either this or 
that, or whether they both shall be 
alike good.”—Eccle. xi. 6.)

14. How to Sow. (“They that sow in tears 
shall reap in joy.”—Ps. exxvi. 5. “He 
that soweth sparingly shall reap also 
sparingly; and he that soweth bounti
fully shall reap also bountifully.”—2 
Cor. ix. 6.)

15. What to Sow. (“The seed is the word.”— 
Luke viii. 5. “To him that soweth 
righteousness shall be a sure reward.” 

-Prov. ii. 18.)
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LIGHT ON SCRIPTURAL TRUTHS FROM RECENT 
SCIENCE AND HISTORY.

By Rev. Geo. V. Reichkl, A. M., Brockport, N. V., Member of the Ameri
can Association fob the Advancement of Science.

The Insidious Nature of Evil.— 
The insidious, all-pervading nature of 
evil is well illustrated in what the bot
anist terms the “ migration of weeds. ” 
In a recent paper on this subject, llyrou 
I). Halstead says : “ A large number of 
our worst weeds came to us from for
eign countries. Just how they emi
grated in every case will never lie 
known. Some came as legitimate 
freight ; many were stowaways. 
Some entered from border countries 
upon the wings of the wind, on river- 
bosoms, in the stomachs of migrating 
birds, and clinging to the hair of pass
ing animals, besides by a hundred other 
ways, not excluding the agency of man. 
Weeds, usually as seeds, go and come 
in all directions, no less as trumps 
catching a ride upon each passing 
freight train than in cherished bouquets 
gathered by the wayside and tenderly 
cared for by transcontinental tourists in 
parlor cars. For example : In Argemone 
Manama L. we have a common and 
miserable weed of the Southern States, 
which has come to us from tropical 
America and spread over many of the 
Northern States.

“ The three species of Bramai are to 
be found in nearly every flora, no mat
ter how local.

“ Sida rjnnoza L. whose home is in 
the tropics and brought north in cotton 
bales, is now to be found throughout 
New England and many of the Middle 
States, and is even found in the Central 
States.

“The Isspiiteza, a Japan clover, was 
accidentally introduced into South 
Carolina with imported goods, prob
ably from China. It is an aggressive 
weed in Florida. ”

Similar migrations of the wild pars
nip and carrot may be related, but the 
above examples are suilicient.

Some Conditions of Growth.—Dr. 
W. I*. Wilson, of the University of 
Pennsylvania, speaking upon the 
growth and habitat of the bald cypress 
(Taxodium dintichum), said :

“ The active growth of this remark
able tree begins at the upper or exposed 
portion of its root, which at once com
mences to thicken up, and sends down 
new lateral roots as supports. But the 
root never produces anything more than 
these supports if in a dry noil, and never 
fails to reach full development when 
11 ideal with water. After develop
ment lias been attained, the fully 
grown tree will live with astonishing 
vigor in the dry est of soils. ”

Let the Christian character but re
ceive during its early periods of 
growth much of the waters of Divine 
grace, and it will maintain its life in 
the greatest beauty when times of 
spiritual drought come upon it.

“ He Hath not Dealt so with Any 
Nation. ”—J. Richards Dodge spoke 
recently on the “ Standard of Living ” in 
this country, and among other excellent 
things pointed out the following :

“ The conditions here in America fa
vorable to a high plane of living 
are that the barrier of primogeniture, 
the repression of caste, the compulsion 
of social distinctions, which arc ob
structions, have no existence here. 
The conscriptivc clutch of arbitrary 
military rule holds in its own vise the 
youth and manhood of European na
tions, and drives the enterprising and 
ambitious into exile.

“ Physical influences are here in har
mony with the intellectual. The West- 
ern World in its most temperate zone, 
with long reaches toward the tropics 
and approaches toward the north pole, 
with a breadth bordered by the two
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great oceans of the world and span
ning practically the possibilities of cli
mate by climate, is, in extraordinary 
measure, independent of other lauds.
It is a new world, geologically old ; rich 
in soils, in woods and waters, minerals 
and metals. Labor has an incentive, 
enterprise a motive, and skill a phe
nomenal growth.

“ The laborer stands on a relatively 
higher plane. If native born, he lms no 
conception of the limitations by which 
the life of his brother in other civilized 
countries is restricted, and would not 
tolerate them for a moment.

“ He requires more and better house 
room, food in larger quantity and 
greater variety, clothing for his family, 
books and facilities of education for 
his children, and something for social 
life—amusements, and even charities. 
Not that his foreign brother does not 
possess many of these things, but his 
exercis. and enjoyment of these things 
arc, in more restricted measure, under 
the limitations of purse and social 
usages. ”

Mr. Hodge further refers to the 
“superiority” of our “food supplies,” 
the “ clothing supply, ” our homes and 
their adornments, educational and 
esthetic considerations, high rate of 
American wages, and the status of our 
farmers.

One op God's Wondeupüi, Provis
ions in Nature.—Mr. Jacob Reese, of 
Philadelphia, gives us the following 
very interesting facts regarding what 
he terms “the refrigerating power of 
trees.” He says : “Trees arc living, 
breathing beings. Their leaves are 
their most important organs. By the 
agency of small openings in the leaves, 
call J utomatu, the carbonic acid is nb- 
sorlicd or inhaled from the atmosphere 
and deposited in the chloropliyl, which 
is the laboratory. The carbonic acid 
is then' dissociated, the carbon put into 
wood fiber, and the oxygen exhaled as 
ozone. When we burn a pound of 
carbon to carbonic acid (C O,), 14,544 
heat-units are set free ; and in the act

of dissociation of carbon'c acid to wood 
fiber in the ozone exhaled to the atmos- 
sphere the same number of heat-units— 
14,544—are abstracted from the atmos
phere and made latent in every pound 
of carbon thus formed into wood fiber.

“We thus see that the trees not only 
purify the atmosphere by abstracting 
carbonic acid and surcharging it with 
ozone, but they arc also nature’s auto
matic refrigerators for abstracting at
mospheric heat and tucking it, latent, in 
the wood fiber.

“ The wonderful development of rail
way business has destroyed and is de
stroying the trees forties, bridges, cars, 
and other uses to such an alarming ex
tent, and thus lessening the refrigera
ting power of the forests to such a de
gree, that our summers arc getting hot
ter and hotter every year.

“ I, therefore, raise my voice against 
unnecessary destruction of forest trees. 
They are nature’s atmospheric purifiers, 
nature’s atmospheric refrigerators and 
conservators of health and comfort. ”

A Mutual Dependence of IIioiier 
and Lower Life.—This is a truth 
taught generally throughout the Scrip
tures in various relations. In discuss
ing recently the “ biological factors in 
the nutrition, of farm crops, ” Dr. Manly 
Miles, of Michigan, said: “The ‘tu
bercles’ or ‘ nodules’ observed cn the 
roots of leguminous plants are caused 
by microbes, and the relation between 
the roots and the bacterial organisms is 
a true symbiotic, or mutually beneficial, 
one, each developing more vigorously 
at the expense of the other ; and thus 
free oxygen is made available for the 
higher organism through the agency of 
the lower. " In this manner peas, 
vetches, lupins, red clover, and lucerne 
are constantly thriving. Bacterial life 
is a type of that lower sinful element in 
the moral nature, which, though an
tagonistic to the higher life, is neverthe
less made subservient by certain Divine 
provisions to the higher life. Thus 
may it even be said, “ Surely the » rath 
of man shall praise Thee ” (Ps. lxxvi. 10).
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The Destructive Forces of Un
seen Evii,.— The authority just 
quoted, namely, Dr. Manly Miles, tells 
us further concerning the nature of mi
crobes, that in the course of his experi
ments with what he calls “soil mi
crobes” they have “proved their ability 
to take their required supplies of lime 
and potash from solid fragments of 
gypsum and feldspar, and even from 
the glass tubes in which cultures were 
made, which were deeply etched by 
their action. ”

Master and Servant.—That the 
Scripture doctrine touching the mutual 
relation of master and servant and of 
employee and employer would be, a 
happy solution of the present difficul
ties existing between capital and labor, 
if only it were faithfully and correctly 
practiced, is acknowledged by many. 
Dr. W. H. Hale, of Brooklyn, an au
thority in economics, takes the ground 
that “ there is a mutuality of obliga
tion between employer and employed, 
just as there is in all contracts. ”

Reclaiming the Apparently Val
ueless.—This is a task laid upon the 
Christian worker foi which he may 
bring many an encouragement from the 
Scriptures. That the work of rescuing 
the so-called “ valueless” is of the great
est importance may oe illustrated in 
the recent efforts in the State of Indi
ana to reclaim what is known as the 
Kankakee marsh. This vast waste
land lies in the northwestern portion 
of the State, and covers with shallow 
water nearly half a million acres of land 
that might be utilized for farms. Sci
entific engineers have been busy deter
mining the best method for draining 
off this large territory, and are now 
pushing the work to successful com
pletion as rapidly as possible.

Professor Campbell, of Wabash Col
lege, says, “ This entire problem is of 
the greatest interest to Indiana, and its 
proper solution involves interests of the 
greatest value. ”

Again. The reclaiming of the appa

rently valueless may be illustrated in 
the treatment of another problem, 
touching the neglected vagrant chil
dren of our land. Their condition has 
been most ably brought to the attention 
of scientific men by Laura Osliorn Tal
bott, of Washington, D. C. She says : 
“In economic subjects involving the 
happiness or misery of millions <tf hu
man beings very little treatment of a 
scientific character is given to the early 
training of vagrant and neglected chil
dren.

“As American citizens, no doubt we 
are able to give our own estimates as to 
the rate of increase of population in the 
United States, but we are often helped 
by knowing how we are regarded by 
lookers-on.

“ Carlyle tells us that Americans 
double their number every twenty 
years, and John Fiske makes this 
statement a basis for his calculations 
that at the close of the twentieth cen
tury we shall have reached the stupen
dous figure of fifteen hundred millions. 
With this rate of increase, and the fact 
that large masses of children are grow
ing up in ignorance and vice to furnish 
criminals and become burdens upon our 
taxpaying communities, is it not time 
to consider, and to reflect upon the 
question from an economical stand
point, how this troublesome element in 
our country is to be at once benefited 
and utilized?”

This writer further declares that the 
present system of public schools does 
not reach this class. She quotes the 
Hon. William T. Harris, Commissioner 
of Education, as saying that the gamins 
of the street, to which the neglected 
child degenerates, cease developing by 
the time they have reached the age of 
twelve years and become dwarfed men
tally and morally. At Cold water, 
Mich., may be seen the only State 
method at present existing by which 
the public school seeks to save neglected 
children.

We add that, although the mission 
Sunday-schools of our great cities can
not take the place in any sense of the
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public school, without doubt much 
training, neglected by the State on be
half of this destitute class, has been car
ried on through them, and has been 
widely instrumental in lifting these 
poor waifs to higher levels of thought, 
and consequently of life.

The Critical Period of Life.— 
Professor George Lincoln Goodalc, 
speaking of the cultivation of plants, 
said : “ It is impossible for us to ignore 
the fact that there appear to l>c occa
sions in the life of a species when 
it seems to be peculiarly susceptible 
to the influences of its surroundings. 
A species, like a carefully laden ship, 
represents a balancing of forces with
in ami without. Disturbances may 
come through variation from within, 
as from a shifting of the cargo, or in 
some cases from without. We may 
suppose both forces to be active in pro
ducing variation, a change in the inter

nal condition rendering the plant more 
susceptible to any change in its sur
roundings.

“Under the influence of any marked 
disturbance a state of unstable equili
brium may be brought alxiut, at which 
times the species ns such is easily acted 
upon by very slight agencies. ”

Analogous to the learned scientist’s 
observation of growing plants is the 
experience of every growing human 
life. We cannot pass over its ever-re
peated evidence that there are occasions 
when character, to use Dr. Goodale’s 
phrase, “seems to be peculiarly sus
ceptible to the influences of its sur
roundings;” and disturbances, whether 
from within or without, produce such a 
state of “ unstable equilibrium, " that the 
character is “easily acted upon by any 
very slight agencies. ” Then is it that, 
by the merest little only, life’s im
portant steps are taken, and lead to 
either success or failure.

HELPS AND HINTS, TEXTUAL AND TOPICAL.

By Arthur T. Pierson, D.D.

Marginal Commentary: Motes on 
Genesis.

Gen. viii. 1. And Ood remembered 
Noah. In chap. vii. 1., is the first for
mal acknowledgment of the covenant of 
grace. Nothing is said of the righteous
ness of Noah’s house, but for liis sake 
grace is extended to them all. The 
unit in the Scriptures is not the in
dividual, but the family; and so im
portant. is this principle that it explains 
both the common ruin of man and the 
common redemption of the race ns such. 
Adam was the federal and organic 
head, and in his fall the whole race 
went down into ruin. Christ became 
the second Adam, and stood for the 
race, and won back for the race the lost 
estate. There is a sense in which lie 
is “ the Saviour of all men, ” though 
“especially of those who believe. ” And 
John refers to this when he writes:

“ He is the propitiation for our sins ; and 
not for ours only, but also far the whole 
world" (comp, the Greek). Even the 
Anally impenitent owe to Christ an 
unrecognized debt. But the present 
thought is the unity of family life, here 
a second time illustrated in God’s re
membrance of Noah and his house.

This chapter is occupied with details 
of the assuaging of the flood and the 
emergence from the ark.

4. In the mountain range known as 
Ararat, the highest peak rises 17,000 
feet. But Ararat is probably the old 
name of the southern part of Armenia, 
a district or region, not a peak. Tra
dition points somewhat vaguely to a 
mountain called Baris, on which a ves
sel struck, parts of which were found 
(Josephus, Antiq. i. 4). The 17th of 
the 7tli month, Abih or Nisan, was the 
very day of our I/rrd'e remrreetion.

6. Noah opened the window. The
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word is not the same as in vi. 10. Tliat 
refers to a means of giving light in the 
Ark—this is an opening or casement.

7, 8. The story of the raven and 
the dove has so Iicautiful a typical 
lwaring that it seems a parable of life. 
The raven is the type of persistently rc- 
liellious natures that disdain all refuge 
in God, and arc perpetually restless, 
like the birds which fly about the Gold
en Horn and arc known by the people 
as “ lost souls. ” The dove is the beau
tiful type of the loving, yearning na
tures tliat seek rest in the bosom of 
God. Note how the only form the 
Spirit ever took is that of the dove, ns 
though to express the fellowship of 
those whom He fills and makes dove» 
of God.

10. lie stayed yet seven other days. 
The septenary division of time plainly 
hints Sabbatic observance as long an
tedating Moses. In the decalogue the 
Sabbatic command alone is prefaced by 
the word “ Remember, " ns though to 
hint an emphasis upon an existing 
custom.

11. An olive leaf plucked off. This 
is one of the undesigned coincidences 
which give verisimilitude to the narra
tive. The olive may live under a flood 
when most trees would die, and it is 
said that olive trees have lieen found 
growing under water and bearing olives.

21. The Lord smelled, literally, the 
saror of rest (a play on the name of 
Noah, niehoach-noach.) Noah’s thank- 
offering, manifesting gratitude and 
faith, sent up a sweet savor of satisfac
tion, refreshing to God. What a hint 
of character reproduced in service and 
giving to it savor and flavor (comp. v. 
29 ; Levit. i. 9).

As the flood reveals God’s holy anger 
with sin, here His tiew covenant reveals 
His grace toward sinners, and the con
nection of this gracious attitude with 
the savor of sacrifice is significant. It 
was when the smoke from the altar of 
burnt offering ascended that God gave 
the new promise of deliverance from 
further curse. Noah’s offering was a 
typical prophecy of that greater sacri

fice for whose sake all curse is changed 
to blessing.

22. The flood had introduced con
fusion. Land and sea had been as one, 
and one long winter night had been 
regnant for over a year. Henceforth sea
son is to succeed season. But while God 
promised no more to resort to a deluge 
of waters, to purge the earth of exces
sive sin, He did not promise to ab
stain from all visitations of judgment ; 
for how quickly, then, would the earth 
have become again rotten witli iniquity ! 
Sodom’s flood of fire succeeded, and 
pestilence, and famine, and war, and 
earthquake ; and there is to be a final 
flood of fire.

Gen. ix. 1. Noah now becomes 
the second head of the race, and the 
blessing pronounced upon him should 
be compared with that upon Adam, the 
first head (1. 28). There is a sort of 
a new creation now, and_ a new begin
ning. Chaos has succeeded cosmos, by 
human sin : and once more, out of the 
destruction of the flood, comes a ren
ovated earth. A small family of man 
uow begins history anew, amid leasts 
which outnumlx-red them, and which, 
as some think, were especially wild 
after the deluge’s catastrophe. Hence 
the assurance in verse 2.

8. Every moving thing shall be meat 
for yon. Hitherto vegetable food only 
was expressly permitted (i. 29). The 
climatic and other conditions of the 
antediluvian world probably made 
vegetation so luxuriant and varied as 
to make animal food needless, as is the 
cast; now in some tropical climes.

4. The flesh with the life thereof, etc. 
Some think a monstrous custom had 
grown up among antediluvians of 
eating flesh cut from the animal while 
yet alive, and tliat this cruel brutality 
is forbidden. But it is enough to in
terpret this by Levit. iii. 17 ; vii. 26 ; 
xvii. 10, etc., where the blood is em
phasized ns the life. This need not Im
pressed as a scientific statement, -ut 
must be regarded in its moral and 
spiritual Ix-arings.
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A great law is here enunciated : life 
is identified with blood. Blood shed
ding therefore stands throughout the 
word of God for surrender of life; 
lienee its connection with atonement. 
To shed blood is to pour out life's es
sence, and hence typical of vicarious 
sacrifice, whose full meaning is seen 
only in that Lamb of God who poured 
out Iiis soul unto death, a:.d by death 
gave life to sinners. The sentence of 
sin was, “ The soul that sinneth it shall 
die. ” Hence sin forfeited life, and 
lienee man’s substitute must give up 
the blood which is the life, and “ with
out shedding of blood there is no re
mission of sin. ” This verse, thus early 
in Scriptures, gives the key to atone- 
ment by blood.

6. Whom slieddeth man’s blood, by 
man shall his blood be shed. This is not 
simply a legal retribution, a life for a 
life ; it is a part of redemptive philoso
phy. The blood is the life—lienee 
man's lilood represents man’s person
ality as the foremost of God’s creation. 
God provided a Redeemer for man’s 
forfeited life, and so made that life 
doubly sacred. Here lie puts special 
guards about the life He lias so re
deemed by the blood of Christ, and He 
adds man’s special dignity : for in the 
image of Ood made lie man. To dest roy 
human life is more than manslaughter ; 
it is sacrilege.

Here again we meet the distinction 
between man and the animals as such. 
Man alone was made in God's image 
and likeness. Brutes have animal life, 
will, self-consciousness, and some meas
ure of rational instinct ; but they have 
no self-determining will, no moral 
choice as to good and evil (though they 
have an instinctive choice as to what 
they sec to be good, i.e., expedient), no 
|Hiwer of self-education, no capacity 
for unlimited improvement, and no true 
personality, which depends upon these 
and is possible only to a properly moral 
character. Man alone is like God, a 
responsible, free, personal, intelligent 
lieing. To destroy life in such a being 
is to interfere with God’s moral gov-
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eminent, and is akin to an attempt to 
destroy God ! It is, humanly speaking, 
defeating God's providential and gra
cious plan concerning one of his moral 
creatures. As the sin of murder is the 
greatest crime against man, it is the 
highest indignity to God, who made 
man in His own image. Hence murder 
is thus early made a capital crime, that 
the strongest guards may be put about 
the greatest treasure, Life, on whose 
preservation all else depends. Note 
in the Decalogue murder is first pro
hibited, before adultery, stealing, false 
witness, etc.

The ancient Hebrews taught that to 
Noah were given seven unwritten pre
cepts, universally binding :

1. Abstinence from murder.
8. “ “ eating the flesh of living

animals.
3. Abstinence from blasphemy.
4. “ “ idolatry.
5. 64 41 incest.
6. 41 44 theft.
7. Submission to lawful authority.

13. I do set My boie in the cloud. The 
new covenant with man, through Noah 
as the second head, was a universal 
one. Every covenant has its sign or 
seal. The Adamic covenant liad the 
Tree of Life, for it was a Covenant of 
Life. The Noachian Covenant as the 
bow in the cloud, for it is a covenant 
which touches Nature, and hence the 
propriety of a natural object as its sign ; 
and it has to do with sunshine and rain, 
and hence a sign which demands sun
shine and rain. Clouds brought disas
ter : clouds should now remind of prom
ise. The Covenant was with man as 
man, and lienee a sign—visible to all and 
apprehensible by nil—arches Heaven, 
that God may “look upon it” as well 
as man. The reference to the Bow of 
Promise in Revelation iv. 3 shows us 
that from this time the rainbow be
came an emblem of God’s covenanted 
mercy. Is there not a more precious 
symlxilism here? The flood was a type 
of the holy wrath of God against sin. 
The bow became a type of the grace 
that arches the very cloud of divine 
anger with a radiant pledge of pardon,
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and which is made more beautiful by 
its dark background. Moreover, as we 
observe the bow, it seems to touch the 
horizon of earth while it arches Heaven, 
and so typifies the grace that unites 
earth and heaven in covenant (13). 
And ns every observer sees hi» own 
rainbow, to every believer the grace of 
God is an individual blessing; he 
can say, u He loved me and gave Him
self for me. ” The seven colors blent 
in the bow symbolize the harmony of 
divine attributes in redemption.

We have referred to traditions of the 
flood. Assyrian tablets in the British 
Museum, dating 660 b.c., copy and 
preserve an older record of 1700 n. c. and 
refer to a great ship, birds sent out, 
an altar built, etc. Archeology is be
coming the great apologist.

20. Noah planted a vineyard. No 
doubt the art of wine-making was not 
new, and Noah's drunkenness needs not 
to be excused on the ground of ignorance 
of the effects of wine. Intemperance 
was without doubt one of the great sins 
of antediluvian days. But with the 
marked impartiality of the biblical nar
rative, no vice or sin even of God's saints 
is ever hidden or extenuated. There 
is no other such biography. It stands 
absolutely unique. Noali, Abraham, 
Jacob, David, Moses wrerc men of God 
—yet Noah got shamelessly drunk, 
Abraham lied, Jacob cheated, David 
was both adulterer and murderer, Moses 
was guilty of unholy anger and even 
self-glorying. But one perfect man, 
Christ Jesus I Noah was an upright 
and holy man, but appetite betrayed 
him into a detestable vice, and entailed 
a sorrow and curse on his descendants.

22. The sin seems to lie have been 
Ham’s, the curse Canaan’s. The 
brevity of the narrative makes impossi
ble any but a conjectural explanation. 
Most commentators incline to Origen’s 
suggestion that the Jewish tradition 
is correct ; that Canaan first discovered 
Noah’s condition and made it known 
to the others. His may thus have been 
the leadership in this mockery of the 
dishonored grandsire. And the phrase
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“younger son” in verse 24may refer 
not to Ham but to Canaan, the grand
son.

25, 27. And he laid, Oursed be Canaan, 
etc. We have in these three verses the 
second of the great prophecies of the 
Bible, and it is so remarkable both for 
its antiquity and accuracy that it may 
be well to give it prominence. The 
patriarchs seem to have combined the 
functions of king, priest, and prophet 
in the family or tribe ; and here is a pro
phetic utterance that is more than a 
parental blessing and curse. Noah 
spoke not of himself, but, lieing pa
triarchal priest, he prophesied. The 
prophe'ey forecasts the exact and even 
minute development of human history.
“Cursed be Canaan I

A servant of servants shall he be 
unto his brethren.

Blessed be Jehovah, the God of Shem;
And let Canaan be his servant.
Japheth, God shall enlarge.
And in the tents of Shem let him dwell.
And let Canaan be his servant."

Here is without doubt a double curne 
pronounced on Canaan. He is to be a 
servant of servants, both to Shem and 
Japheth. The land of Canaan was, 
long after, subjugated by Israel, and 
the Canaanites became servants of the 
Semitic race. In a wider sense, as Ham 
settled Africa, his descendants have 
also been for long centuries slaves of 
the Japhetic races.

Enlargement is pronounced to Japh
eth. This is a play on words, for, 
aside from vowel points, the Hebrew 
word “shallenlarge" is the same, letter 
for letter, as the name Japheth. Cer
tainly the Japhetic races have been very 
remarkable for enlargement. They have 
boon the colonizing races. Their wide 
realm has reached from the remote East, 
Persia, and even India, to the farthest 
West, extending from the Golden Horn 
to the Pillars of Hercules, and thence to 
the new worlds of America and Aus
tralia. While the Semitic races have 
remained stationary, the Japhetic races 
have spread abroad, as the term liter
ally means, and have overspread the 
habitable globe.

Helps and Hints.
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THE PRAYER-MEETING SERVICE.
By Waylakd Hoyt, D.D.

June 3-9.—Over Against the 
Treasury.—Mark xii. 41.

The Court of the Women in the 
temple at Jerusalem.

Thirteen great brazen chests—called 
shophareth, or trumpets, from the 
trumpet-shaped lips they opened, 
through which money might be cast— 
ranged round.

A ceaseless throng of givers, and 
from the hands of many rivers of gold 
and silver sliding into the boxes be
tween the trumpet-lips.

As Overlook has painted it—“A 
great, rich, burly Pharisee pressing for
ward and ostentatiously emptying his 
huge purse into the brazen chest, while, 
just back, out of the foreground and a 
little in the shadow, a poor woman with 
penury staring out of every gap in her 
mean, torn clothing, with two little 
children clinging to her and hiding 
their faces in her dress, modestly reach
ing forward to cast in her most humble 
gift.»

How humble her gift was 1 A mill 
is a tenth of a cent ; a mite was a poor 
bit of a copper coin about equal in 
value to a mill. Two such mites the 
widow had. Two only. “Of which 
the widow might have kept one, ” says 
Bengel, with thoughtful sympathy. 
But she gave both freely.

And Jesus, sitting over against the 
treasury, and accurately beholding and 
precisely understanding all !

And as Jesus, sitting over against 
the treasury, beholds the widow’s gift, 
He calls unto Him His disciples, and 
this is what He tells them of her: 
“ Verily, I say unto you that this poor 
widow hath cast more in than all they 
which have cast into the treasury. "

This scene is significant of much.
First—that Jesus thus sits over 

against the treasury and thus beholds, is 
signiticant of the great practical truth, 
that ail our live» are going on beneath the 
précité Divine notice.

Not in any crass and general way, as 
one of us would look upon such a scene, 
saying “the people are very generous 
to-day, " “a great offering is being 
made, ” did Jesus, sitting over against 
the treasury, behold ; but rather in the 
way of a searching and exact analysis 
and understanding of each one of the 
people, and of each separate gift as a 
signal and test of character. He be
held the much of the rich people, rec
ognizing precisely how much it was for 
them. He beheld the two mites of the 
poor widow, recognizing precisely how 
much they were for her.

I saw once the wonderful perform
ance of an automaton chess-player. 
There was the figure dressed like a 
Turk, sitting with his legs crossed. 
Before him was a chess-board. On 
that pieces were placed. Then any 
one who would was invited to play a - 
game with him. The one playing 
against the automaton would make a 
move. Then the figure would strange
ly nod his head, and, lifting his hand 
and seizing a piece, would make his 
move. So the game would go on. 
Almost always the automaton was vic
torious. It was very strange. You 
could hear the click of the machinery. 
Apparently nobody was concealed 
within the automaton. The exhibitor 
threw back the clothing and nothing 
could be seen but a maze of brass 
wires. The playing of the figure was 
quite inexplicable.

Men arc sometimes just ns inexpli
cable to each other. The reason is we 
can only see the outside of our fellows ; 
we cannot pierce into the inmost ma
chinery of their actions. You can only 
see another’s act when it is done. You 
cannot go back—except only in the most 
inferential and bungling way—into 
the hidden and mysterious interplay of 
conception, conscience, inclination, mo 
tive, volition, behind your fellow’s act.

Hence arises the constant danger of
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our misapprehension and misjudg- 
ment of each other.

But Christ notices all life in its most 
hidden depths, and motives, and mean
ings. He cannot misapprehend and 
misjudge. He knows utterly.

There is a comfort and a terror here. 
The comfort—that however men may 
misjudge, Jesus never will. The ter
ror—that from His sight we can hide 
nothing.

Second—“Jesus sitting over against 
the treasury and beholding” furnishes 
the true test and measure of the moral 
quality of action.

At first sight and on the surface 
merely, that is a most strange judg
ment: “Verily, I say unto you that this 
poor widow hath cast more in than all 
they which have cast into the treasury. ”

Judged of as men judge things, it is 
not true. Two mills is not more than, 
say, ten thousand dollars. It is almost 
infinitely less. If you arc going to use 
them as men use money, build or repair 

- temples with them, buy animals for 
sacrifice with them, pay priests with 
them, your two mites will not do any
thing appreciable, while the “much" 
given by the others than the widow 
will do much.

And this is the teat which men too 
frequently apply to action—the test ex
ternal.

But the real test as to the moral qual
ity of action is something other alto
gether. The realm of the intention is 
the realm God looks at.

Intention—there you put your finger 
on that which flushes an act with 
moral quality. Now the intention of 
this poor widow was most costly and 
worthy. The others flung out of their 
superfluity. She gave out of her de
ficiency. She would withhold not even 
the little she had from a loving service. 
And God’s scales are hung back here in 
the realm of the intention. What men 
call a service of the poorest and most 
meager sort God often calls a service 
most opulent and achieving, because 
He secs that it springs out of pure in
tention. Verily, when God’s judg

ment discloses things, often shall the 
first be last and the last first.

Third—“Jesus sitting over against 
the treasury and thus beholding" is evi
dence of the fact that the Lord regards 
the unsuccessful as the world measures 
success.

“They only the victory win 
Who have fought the good fight and have 

vanquished the demon that tempts us 
within;

Who have held to their faith, unseduced by 
the prize that the world holds on high; 

Who have dared for a high cause to suffer, 
resist, fight—if need be, to die.

“Speak, History, who are life’s victors?
Unroll thy long annals and say—

Are they those whom the world called the 
victors, who won the success of a day? 

The martyrs, or Nero? The Spartans who 
fell at Thermopylae’s tryst.

Or the Persians and Xerxes? His judges, 
or Socrates? Pilate, or Christ?”

June 10-16.—The Glory op Jesus. 
—John xiii. 81.

First—The Glory of Jesus is the glory 
of tacrifiee.

“Celsus drew a picture of Christ’s 
sufferings on the cross ; and when he 
had vividly represented Him, arrayed in 
purple and crowned with thorns, and 
nailed to the tree, he exclaimed, ‘In 
the name of wonder, why, on this oc
casion at least, docs He not act the 
God, and hurl sonic signal vengeance 
on the authors of this insult and an
guish?’” Such question by Celsus is 
the natural question of the world. 
Looking outwardly and speaking gen
erally and naturally, we would say 
these were strange circumstances in 
which to expect glory—just ahead the 
agony, the cross.

But Christ came to introduce a new 
notion of glory. Would you know the 
meaning of my life? Christ said, “Be
hold the symbol of it. It is the buried 
seed” (John xii. 83, 34).

Celsus plainly suggests the tent of a 
real sacrifice. “ In the name of wonder, 
why docs He not act the God?”—pos
sessing God-likc power, as He claims 
to, why does He not vue Ilis God-likc 
power for Himself? Possession is the 
test of sacrifice. Think of the power
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of Jesus. Power over nature—winds, 
waves, wine, bread, etc. ; power over 
men—in the garden those coming to 
arrest Him fell backward at His simple 
presence ; power over demons—how 
often was this power displayed ; power 
over any els (Matt. xxvi. 53).

Think of the sensitive purity of Jams. 
Tlius writes a missionary’s wife of her 
place of work in Africa, and as you 
read it think of the natural and neces
sary shrinking of her beautiful and cul
tured womanhood from close and steady 
contact with such barbarism and sav
agery :

"As to their clothing, the heathen 
dress admits of little variety. But 
many appeared dressed partly or wholly 
in European attire—and here there was 
variety enough. Wo had the usual 
members of the congregation, some of 
whom were neatly dressed. But stick
lers for the ‘ proprieties’ would have 
been shocked to see a man moving in 
the crowd who considered himself well 
dressed although wearing a shirt only ; 
another with trousers only ; a third 
with a black ‘swallow-tail’ closely 
buttoned to the chin—the only piece of 
European clothing which the man 
wore ; another with a soldier’s red coat, 
overshadowed by an immense wide
awake hat, the rest of the dress being 
articles of heathen wear, etc.

“The church doors were thrown 
open, and many strange remarks were 
made with reference to the building. 
One man said, 1 What a splendid place 
to drink beer ini’ another, 'What a 
capital pen for sheep and goats V and 
a third declared that with a few people 
inside they could defy the Matabele 
nation. ”

And do you think enough, can you 
imagine even faintly, what must have 
been the shrinking of the immaculate 
purity of our Lord Jesus from personal 
and close contact with the frequently 
awful and various evil into which He 
came?

Now it is the tendency of such purity 
to withdraw itself from touch with de- 
lilement, and it is the tendency of

power to build a throne for the self. 
Such is the natural feeling and ten
dency. “ Yes, ” says Cclsus, “ if He be 
God, let Him use His God like power 
for Himself. ”

But now in Jesus you see no trace of 
this tendency. Never, in the least, 
does He use His power for Himself. 
Because He is so pure, therefore let 
Him touch the leper. Not self- 
aggrandizement, but selt-distribution 
is the steady method of Jesus. His 
glory is the glory of sacrifice.

I have read of the lumber-room of 
the Castle of Dunregan on the Island of 
Skye, where hang tunics of knitted 
steel. But so worn and rusted have 
they been made by time that when 
you seek to bring them forth out of the 
dim light and lay your touch upon 
them, what once were the strong steel 
tunics fray out, as if they were woven 
but of worsted. So when I bring my 
life out into the light and under the 
touch of this glory of sacrifice, how it 
sinks and shrivels ! Ah, let us test our 
lives a little, under this celestially daz
zling light !

(a) In the family.
(b) In the neighborhood.
(c) In the city.
(d) In the church.
(e) Among our friends.
(f) Among our enemies.
Second—The glory of Jesus was the

glory of action.
How easy it is to purpose good 

things, great things 1 How difficult it 
is to achieve that which is good and 
great ! When we recognize anew our 
failure in the line of our noblest en
deavors or of our highest opportuni
ties, we are prompt to feel and to say 
that this shall never be again. But it 
is—again, and again, and yet again.
“The wave Is mighty, but the spray is weak I 
And often thus our great and high resolves, 
Grand in their forming as an ocean wave, 
Break in the spray of nothing.”

It is good to purpose wisely. It is 
better to perform faithfully.

But Jesus actually yielded everything 
that was most dear—heaven, home,
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friends, the energies, the powers, the 
organs, the members of His body, the 
faculties, the endowments of His soul, 
the shining of His Father’s face. He 
laid Himself out for terrific agony. He 
hastened to Gcthsemanc. He embraced 
the cross. Ho went on, with bleeding 
feet, and bleeding hands, and bleeding 
heart, until the last inch of that awful 
path of sacrifice was traversed. (Sec 
Liddon’s “Our Lord’s Divinity, ” p. 
104.) Our Lord actually did all this. 
What He purposed He did. What re
buke here for a religion of slippered 
and lavender sentiment merely !

Third—The glory of Jesus was the 
glory of consecration. “ My meat is tp 
do the will of Him that sent Me, and to 
finish His work. "

And this is the true glory. What 
little of such glory shines in us makes 
our lives watchful—the glory of our 
sacrifice, our veritable deed, our con
secration.

June 17-23.—The Accumulation 
of Power.—1 Chron. xii. 22.

For a long time David had been an 
exile and a fugitive. Like the hunted 
roe upon the mountains he had been, 
as he himself sings. At first ho had 
been almost entirely alone. Then, 
gradually, there came to him a little 
company. When he had reached the 
Adullam-cavc period, a little herd of 
people had rallied to his standard. But 
they were mostly of the somewhat un- 
rcputable, broken sort. You remember 
how the Scripture tells of it: “And 
every one that was in distress, and 
every one that was in debt, and every 
one that was discontented, gathered 
themselves unto him ; and he became a 
captain over them ; and there were with 
him about four hundred men” (1 Sam. 
xxii. 2).

But prospects were not specially 
bright for David. A cave must be his 
home. All the royal power lodged in 
Saul’s hand is alert to smite him. 
Every day is a danger. Every move
ment is menaced.

But will you particularly notice?—

David will be steadily upright, though 
fortune is so black and circumstances 
arc so hard, lie will seize no unfair 
advantage. He will not stain his hand 
with any wrong. He must be fugitive 
and exile, for Saul compels him, but 
he will be inflexibly right and loyal. 
Though the king breaks law, David 
will submit to law. He will be true 
and trust and wait (1 Sam. xxvi.).

But now the years have sped, and 
David has all the time been showing 
himself thus true, lawful, loyal, right. 
So, too, his great natural administrative 
capacity has been announcing itself. 
Saul, the king, has been growing more 
and more moody, gloomy, capricious, 
powerless, as a man must who con
sciously forsakes the right. The king
dom is in disorder. Enemies are 
encroaching. Disaster of all sorts 
threatens. Men arc longing for some 
firm, fair, intelligent hand upon the 
helm.

In their extremity, more and more 
the thoughts of men tum to David. 
He has shown himself trustworthy, 
able, fit, and fitted for command.

So now, though he is still exiled, here 
at Ziglag men, and men of the best 
sort, begin to troop to him.

David has manifestly passed beyond 
the crest which divides probation from 
achievement ; men haw come to recog
nize what he i», and what he can achieve.

With steady and swiftly accelerating 
force, the movement toward David 
gathers head (1 Cliron. xxii. 1, 2 ; viii. 
16, 18, 20.).

There is a steady, natural, swift ac
cumulation of po'-er. “For at that 
time, day by day, there came to David 
to help him until it was a great host, 
like the host of God. ”

It seems to me quite possible, in the 
presence of this Scriptural incident, to 
find a quite easy statement of the law 
of the accumulation of power. I think 
the law may be stated thus : Persistent 
action in one direction brings, after a 
time, surprisingly added power for fur
ther action in that direction.

Consider certain practical and impor
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tant illustrations of the working of this 
law :

(a) In the accumulation of property. 
You cannot have money and at the 
same time lavishly spend it. You can
not get money and be all the time for- 
tuitously trying to get it, now in this 
way and then in that. Steady devo
tion to one method till one gains charac
ter in it and becomes adept in it is the 
only way. I do not think that the re
lations of capital and labor are ideal 
yet, but I do verily believe that vastly 
greater numbers might pass from the 
so-called laboring class to the prop
erty class—and everybody ought to 
seek to make such passage—were it 
not for lavish expenditure for drink. 
This is the great money-sucking abyss 
—wild and needless expenditure for 
drink.

(*) As to the formation of habite. 
“ We inherit a nature, but we acquire a 
character. ” Character is the sum total 
of one’s habits. If one set himself 
toward the formation of good habits, 
and so toward winning good character, 
steady attempt in this direction always 
and necessarily results in the Increasing

accumulation of power in this direction. 
The law is as certain as gravity.

(c) As to increase in intellectual 
force. Steady determination toward 
intellectual discipline produces as stead
ily the power intellectual, which comes 
from discipline.

(<i) As to advancing power in the 
spiritual life. Regeneration is but the 
beginning. The use of the self in the 
regenerate life makes steadily for accu
mulating and triumphant power in the 
regenerate life : that is sanctification.

Some lessons.
I. Be careful of the day. Day by 

day, because lie day by day had lieen 
the man he was, they gathered to 
David. Especially toward the accu
mulation of any sort of power do not 
lose time in youth.

II. Have courage. Front toward 
such right accumulation of power, and 
this great law of its accumulation is 
steadily working for you.

III. This great law works as steadily 
the other way ; e.g., King Saul, front
ing and choosing wrong, was losing 
righteous power day by day, until at 
last he came to the sad wreck he made.

EXEGETICAL AND EXPOSITORY SECTION.
AN EXPOSITION,

By Robert Paterson, D. f>., Bel
mont, Blantyre, Scotland.

Paul, a ne mint of Jesus Christ, railed 
to be an apostle, separated unto the 
gospel of Ood, etc.—Rom. i. 1-4.

The Gospel originated in God’s 
mind. He is its author. It has been 
revealed from of old. Hence the apos
tle Bays which He promised before. 
The Gospel has an outer and an inner. 
On the outside it is words, news ; on 
the inside it is thoughts, God’s 
thoughts. These thoughts again are 
regarding Jesus Christ. Thus Christ 
Himself, the personal Christ, is the 
inner essence of the Gospel. The 
Gospel then was promised before, in

asmuch as Christ the Deliverer, the 
Saviour, the propitiation for sins, was 
promised all down through the pre- 
ircarnatc ages. It was, thus, even in 
Paul’s day, no new-fangled and up
start theory of things. It certainly, as 
matter of fact, was no creation of his 
mind, or of the mind of his fellow- 
apostles and evangelists. Documentary 
evidence to the contrary, and in proof 
of his allegation, was then in existence 
and is extant to-day in the Old Testa
ment Scriptures.

Through His prophets in holy 
writ. If the word écrit were plural 
the expression in holy unit would ex
actly reproduce the original. Supply
ing the article, we may say in the holy 
unitings, or in the holy scriptures. The 
reference is to the Old " estament
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Scriptures us a whole. They are 
“holy” because they are essentially 
God's writings. The ideas of God and 
holiness are inseparable. He is, as the 
infinite One, the infinite good ; He must 
be holy, holy, holy. All the outrome 
of His infinite mind and heart, of his 
infinitely holy moral character must be 
morally perfect ; like Himself, morally 
pure, morally clean, morally healthful 
and blissful.

The word prophet literally denotes one 
who «peaks before God and for God. 
The prophet is thus conceived as stand
ing in God’s presence and speaking 
down as from the side of God to men. 
He speaks also for God under impulses 
from God. Such is the idea involved, 
particularly in the Hebrew term. The 
prophet was God’s spokesman or inter- 
prêter, uttering by inspiration of God all 
that was divinely suggested to him. 
That such was the real idea is apparent 
from Exodus iv. 6. To Moses Jehovah 
says, “I have made thee a god to 
Pharaoh, and Aaron, thy brother, shall 
be thy prophet—thou shall be, as it 
were, the inspirer, to suggest to him 
what he shall say, and he shall be thy 
spokesman to lay before Pharaoh all 
that thou suggestest. ” Again, “ I will 
raise them up a prophet from among 
their brethren, like unto thee; and I 
will put my words in his mouth, and 
lie shall speak unto them all that I shall 
command him” (Dcut. xviii. 18). To 
Jeremiah also God says, “Thou shall 
1)C as my mouth" (Jcr. xv. 19). The 
biblical conception of the prophet, 
therefore, is that of one who speaks for 
God and under the inspiration of G<xl. 
He may foretell events ; he may not. 
That is a secondary matter. In the 
circumstances of the prophets par ex
cellence, the grand realities concerning 
which they spoke being mainly in the 
future and connected with the Christ 
as “ God manifest in the flesh, ” the 
predictive element of necessity entered 
largely into the*' prophesying, but that 
was because of the jieculiarities of the 
case ; the essential thing was the speak
ing for God, rc-uttering the thoughts of

[JVNE,

God, of which prediction was but ac
cidental.

The expression “ through his prophets ” 
confirms the view just stated. God 
Himself promised. The promise was 
emphatically His promise ; the speak
ing, essentially His speaking. The 
prophets were but the mediums through 
whom He communicated His mind to 
the people. Doubtless they would not 
be mere machines or unintelligent au
tomatons in the Divine hands. Just as 
water takes the shape of the vessel into 
which it is poured, so we find that the 
peculiarities of mind, and temperament, 
and circumstances give figure, and tone, 
and complexion to the writings of the 
various prophets. Peculiarities there 
are. Differences there arc. Drapery 
of varying style and proportion there 
is. The essential matter, however, is 
that not their own ideas of things, but 
God’s, are embodied in their oracles. 
The matters of which they spoke, the 
ideas, originated not in their own mind, 
but in the Great Fountain of Intelligence 
around them and above them and with
in them, and were poured forth through 
them for the benefit of contemporary 
peoples, and also for all ages to the end 
of time. Thus when we think their 
thoughts we re-think the thoughts of 
God. It is consequently no mere fancy 
to say of the Old Testament Scriptures, 
“ Holy Bible,, book divine. " Into the 
vexed discussions of to-day regarding 
the Old Testament we do not feel called 
upon here to enter. We have chiefly 
to do with the apostle’s inspired teach
ing. What he says by authority of the 
Holy Spirit, and what is implied in his 
utterances, are especially the expositor’s 
business. He here asserts that the 
writings of the prophets—of all the 
prophets, from Moses to Malachi—are 
essentially God’s writings and are 
“ holy. ” Let criticism go on and have 
its legitimate sphere. Let it have free 
scope. He is not wise who would seek 
to hinder it. In the end no damage can 
come to the Bible. At the beginning, 
as at the end, there can be no cause for 
fear with respect to the Bible. Paul
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knew much betttcr than the critics. 
Paul's inspired judgment will lx; 
countersigned by all legitimate criti
cism to the end of the ages.

It is delightful to notice that the 
Gospel in its essence is the sum and 
substance of all the writings of all the 
prophets. Indeed, apart from Christ 
there was nothing to be revealed. But 
for the fact that God had a Saviour to 
reveal to men, a grand propitiatory 
method of salvation, there could have 
been no reason and no place for either 
the prophet or the written revelation. 
The Divine revelation in words is, and 
must be, from the very nature of the 
case, a supernatural revelation ; a rev
elation, that is, over and above the or
dinary revelations of God in nature and 
in providence. But a supernatural 
revelation of necessity involves a super
natural method of salvation. And so, 
as a matter of fact, Christ Jesus is the 
alpha and the omega, the beginning 
and the ending, the grand subject mat
ter of the Old Testament Scriptures in 
their entirety. Those who think other
wise differ from the Apostle Paid and 
must have misinterpreted the holy 
oracles. Paul, of course, is at one 
with Christ who' says, “Search the 
Scriptures, for in them ye think ye 
have eternal life, and they are they 
which testify of me” (John v. 39). 
Peter agrees witli both in asserting that 
“The prophecy came not in old time 
by the will of man ; but holy men of 
God spake as they were moved by the 
Holy Ghost” (2 Peter i. 21).

It is, from another point of view, more 
delightful still that the Gospel, in its 
essence, has been divinely proclaimed 
in all the ages. There never was a time 
when men were of necessity ignorant of 
the Gospel. God’s method of saving 
is the same for all times and places and 
circumstances. Christ is the Saviour 
of the world. “The Lord, the Lord 
God, merciful and gracious, abundant 
in goodness and truth, ” is in all the 
ages, and reveals Himself graciously to 
all the ages, and to all men in all the 
ages. Thus the Gospel in one form or

another is revealed, promulgated to 
all tlie peoples of the earth, to all the 
individual sinners among the masses of 
mankind. Those especially who were 
privileged to read or hear read the 
utterances of the divinely inspired 
prophets had the Gospel in a superior 
form. They might and should have 
all been saved and holy. We in our 
circumstances are more highly favored 
still. We arc privileged to possess the 
Gospel in its highest and final form. 
Solemn is the responsibility and fear
ful the destiny of the man who now re
jects it and goes down to perdition.

One other suggestion seeks recogni
tion before passing from this pregnant 
clause. Although the reference is to 
the inspired writers of the Old Testa
ment scriptures, the principle, in a 
sense, is to be extended to believers in 
Christ generally. Not to speak of the ac
credited apostles and evangelists, there 
were New Testament prophets, men 
who spoke for God and under some 
measure at least of Divine inspiration. 
“And God hath, ”says Paul, “set some 
in the Church, first apostles, secondarily 
prophets, thirdly teachers” (1 Cor. lii. 
28). Again he exhorts : “ Follow after 
love; yet desire earnestly spiritual 
gifts, but rather that ye may prophesy.
. . . But he that prophesieth speaketh 
unto men edification, and comfort, and 
consolation. ... IIo that proptumdh 
edifieth the Church” (1 Cor. xiv. 1-5). 
Even women prophesied. Philip 
“had four daughters, virgins, which 
did prophesy” (Acts xxi. 9). They 
spoke for God, and under impulses 
from God, to their neighbors and 
fellow-countrymen. And why not? 
Why should not God, if He please, 
make use of a woman’s mind, and a 
woman’s heart, and a woman’s sancti
fied tongue in this secondary sphere, at 
least, as well as a man’s? Even Moses 
in his day rose sublimely above the 
prejudices common to his brethren. 
The Spirit came upon Eldad and Medad 
and “ they prophesied in the camp. 
And there ran a young man and told 
Moses. . . . And Joshua, the son of
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Nun, the minister of Moses, one of his 
chosen men, answered and said. My 
lord Moses, forbid them. And Moses 
said unto him, Art thou jealous for my 
sake? Would God that all the Lord’s 
people were prophets, that the Lord 
would put his Spirit upon them?” 
(Num. xi. 26-29.) It is the privilege, 
the duty as well, of every believer to

be filled with the Spirit, and in his 
own sphere and measure to re-utter the 
thoughts of God in the Gospel, in the 
Bible, and thus to speak for God to 
his fellow-men. When the principle is 
realized and acted on universally, the 
grandest revolution will have come for 
the Church and the world.

SOCIOLOGY AND COMPARATIVE RELIGION.

The Sun Dance.
Pagan Practices ok Montana 

Indians Described. •

Bv Chaplain C. C. Bateman, U.S.A., 
Fort Assinaboine, Mont.

I have witnessed the sun dance, 
though not every form of ingenious 
torture which at times lends a savage 
adornment to the accompanying bar
barous rites. That I have not beheld 
all the “mysteries” is largely due to 
my disinclination to become a spectator 
to farther exhibition of human suffering 
voluntarily inflicted. I am, therefore, 
dependent in part upon the testimony 
of others for material facts contained in 
this article.

That such scenes as I am about to 
depict can be enacted anywhere within 
the territorial bounds of Christian 
America in the midsummer month of 
this year of grace (1893) is a sad re
minder that the divine message of the 
adorable Master must still lie preached 
to the heathen at home as well as 
abroad.

From time immemorial the sun dance 
has been an annual festival celebrated 
by nearly all the tribes inhabiting the 
great plains and mountain districts of 
the West and Northwest. The exer
cise, so far as I am informed, was never 
successfully introduced among the In
dians of the Pacific coast.

While some of these latter tribes pos
sess knowledge of this dance in honor 
of the sun, the celebration has remained 
apart from their forms of paganism. 
The sun dance reached perhaps its

height of atrocious cruelty among the 
Sioux, who are now our national wards 
and to whom this indulgence is forbid
den. Ilocky Mountain tribes generally 
seem to have patterned their sun festi
vals closely after those of the powerful 
Sioux nation. It is believed that the 
only tribe within our borders who this 
year (1893) indulged in the orgies of 
the sun dance is that of the Crée In
dians, whose presence in the United 
States since the memorable though 
short-lived Biel rebellion against Cana
dian authority has been a subject of 
international correspondence.

Were the Crées our wards, 500 men 
with fixed bayonets would have 
marched out of this garrison a few 
days since and put an end to the sun 
festival, had a smaller show of force 
first failed to impress the savages with 
the majesty of civilized law.

It is, lienee, with the sun sacrifice as 
practiced by the Crée Indians of Can
ada that I am concerned in this con
tribution.

The actuating motive of the sun 
dance, with this as with other trilies, is 
propitiation of the Great Spirit, whose 
power and might find, to the savage 
mind, their highest illustration in the 
incomparable splendor of the sun.

Indeed the dance is a carnival of 
worship. The celebration lasts three 
or four days, according to the size and 
representative character of the assembly 
and the number of braves who arc will 
ing to propitiate the Great Manitou, or 
Spirit, by undergoing the required tor
tures.
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A suitable place is selected for the 
dance. This is usually near a stream, 
which commands a prospect of all ap
proaches.

Here the tents are pitched in such 
order or disorder as may be suggested 
by the surface of the ground.

A central area is reserved for the cir
cular pavilion. This is constructed of 
boughs and forks of trees around a 
center-pole, after the manner of a large 
booth. The roof is made of brush in 
full foliage. About one-half of the 
circle is inclosed to the eaves, and sub
divided into separate stalls or compart
ments, each large enough to admit one 
person and no more.

Perhaps twenty such stalls, built up of 
willows woven in rude basket-fashion, 
are constructed for the benefit of female 
participants in the exercises.

These stalls arc wholly closed to the 
outside, and across the front within is 
run a willow-wrought partition which 
screens the occupants when they sit 
down, and above which only the heads 
are visible when standing upright.

A still larger compartment is reserved 
for the chief and medicine-man of the 
tribe. The male participants arc gau
dily painted and", apart from a cloth 
about the loins, wholly nude.

The squaws are also in the highest 
style of Indian art, but not indelicately 
attired. The center-pole is wound with 
yards of red and yellow calico and 
painted buckskin, and from its top de
pend st >ut ro|*es and brilliant stream
ers. Into the depending ends of these 
ropes tough thongs are fastened.

Each participant, male and female, is 
provided with a willow whistle, which 
is blown as the breath is expired in the 
exercise. All things being in readiness, 
the chief, from behind the partition of 
boughs, announces the entrance of the 
medicine-man.

This hideously dressed and undressed 
dignitary enters the ring and advances 
to the center-i>olc, where lie mutters 
some introductory service, which is 
supposed to be in the nature of prayer. 
This done he retires to his stall and

hiding-place, where he squats on his 
haunches and whines a melancholy 
dirge. So many of the squaws as 
have been designated to participate 
now enter with lamentation, while the 
tom-toms well beaten keep up a deaf
ening clatter.

The squaws fall upon all fours about 
the center-pole and groan and wail in 
hysterical frenzy for all the braves slain 
in the battles of the past.

When this ceremony has continued 
for a certain time, the squaws retire to 
their appointed stalls and proceed with 
a stamping motion of the feet, accom
panying the same with vigorous whis
tling.

Strangely in common with all forms 
of religion having their origin in bar
barism, the sins of the flesh must be 
purged away by the only sacrificial 
atonement known to the savage, 
namely, intense bodily suffering.

The only sins which burden the In
dian are those of fear and cowardice. 
Physical weakness must be overcome 
by physical courage.

To endure with composure extreme 
torture is to the Indian the highest ex
ercise of manly virtue.

The young men who are now to prove 
their manhood, and so win the approval 
of man and Manitou, arc announced and 
enter the area about the center-pole one 
by one. The head men of the tribe (not 
including the chief) gather about the 
first victim after he has advanced and 
rested his head against the banners and 
ropes of the central support for a mo
ment.

He sits down, with his feet under 
him. A blanket is thrown over him, 
and under this the head men arc par
tially hidden from view.

The mcdicinc-inan now appears, and 
he too gets under the blanket.

All the figures arc now sitting or 
squatting on the ground.

The medicine man has sharp skewers 
with thongs attached.

These he holds in his hands while he 
gathers up folds of flesh on the victim’s 
breast and back.
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Through these folds he forces the 
skewers, and seeks to check the flow of 
blood with salt and alum.

The young brave, now with skewers 
protruding from the breast and the ticsli 
of his shoulders, is assisted to his feet and 
advances to the center-pole, where the 
thongs of the depending rope-ends are 
securely tied to the thongs which were 
made fast to the skewers by the medi
cine-man. Now the sun dance proper 
begins. The victim, with eyes presum
ably upon the sun, more likely gazing 
fixedly toward the sky only, and with 
a streamer in each hand throws the 
weight of his entire body upon the 
skewers and ropes, which tear the 
quivering flesh. His fortitude is sus
tained by encouraging words from his 
friends. Meantime the whistles and 
tom-toms are kept in active and discord
ant operation. If the victim can tear out 
the skewers at once, his suffering will 
the sooner be at an end ; but should it 
happen, as it often docs, that the skew
ers are in too deep or the weight of the 
body insufficient to secure the desired 
release, the brave must keep on his 
journey about the pole, bearing his 
weight upon the skewers until uncon
sciousness overtakes him and he falls 
headlong in a dead faint. In either 
event he has proved his character for 
endurance and bravery. If, however, 
he should faint before he has endured 
the torture for any considerable time, 
the victim is forever disgraced.

lie is contemptuously thereafter re-
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ferred to as that “run-dance woman.” 
To bo known as a “sun-dance woman” 
is worse than death in the estimation of 
any brave.

Borne, to show extraordinary char
acter, will, after the breast-skewers 
have been torn out in the dance, cause 
buffalo skulls and other heavy weights 
to be attached to the skewers in the 
shoulders, and on hands and knees drag 
these loads of agony until the flesh gives 
way to the pressure or unconsciousness 
overtakes the benighted sufferer.

Others will cause a horse to be tied 
to the skewers in the shoulders, and, 
mounting other horses, will by quick 
jerks tear themselves loose. During 
all these three or four days of torture 
the participants wholly fast, if their 
strength is sufficient to sustain them. 
At the close of this carnival of cruelty 
and fanaticism a great council is held, 
in which gifts are exchanged. This 
closes with a feast. The favorite dogs 
arc killed, and baked dog-meat is de
voured in large quanitites.

When intoxicating liquors can be ob
tained (and such are usually obtain
able), the feast ends in a drunken de
bauch and crimes of unspeakable beast
liness. As each year shows a diminish
ing number of participants, it becomes 
more evident that we are seeing the last 
of the sun dance, and that the Indian’s 
bloody and barbarous gavot to the sun 
will soon be a thing of the past, to be 
recalled only in the aboriginal folk-lore 
of the North American continent.

EDITORIAL SECTION. 
LIVING ISSUES FOB PULPIT TBEATMENT.

A Dilemma in Education,
By PnoPEsson Edgar W. Work, 
Wooster University, Wooster, 

Ohio.
And all thy children shall be taught of 

the Lord; and great shall be the peace 
of thy children.—Isa. liv. 13.
There is scarcely a question before 

the nation to-day which more vitally

concerns every higher interest of the 
nation than the question, What is the. 
ideal college f Nor is the deeper signifi
cance of this question reached by the 
discussion between the defenders of the 
two types, the college and the uni
versity. The more important question 
for the nation is rather this one : Shall 
the college lie Christian or anti-Chris
tian, or at least neutral Y It could be

7
7
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easily shown that the position of neu
trality is illogical if not impossible, and 
promises very little more toward con
serving the religious life of the nation 
than the position of open antagonism.
It is to be admitted that the question 
of the denominational college lies not 
very far away from the question of the 
Christian college ; but the denomina
tional idea need not confuse our present 
discussion. The real contest is not be
tween secularism and sectarianism, but 
between secularism and religion. The 
struggle Is in reality a very old one, 
only it is in new forms. As Principal 
Shairp has shown, it is the Hellenic 
idea of culture pitted against the 
Hebrew idea of life. The latter idea is 
thus expressed, “The spirit that is in 
each man craves other nourishment 
than the bread he wins. ” It is voiced 
again sadly and longingly by an Amer
ican father, himself all at sea in relig
ious doubt, who has sent his four sons 
to a Christian college hoping, as he is 
reported to have said, that “theymight 
be taught to believe something. ” One 
'-ould like to know what the father’s 
• xperience in college was.

America’s indebtedness to her Chris
tian colleges ought never to be lost 
sight of in the course of this discussion. 
President Carter holds that no church 
has ever made a gift equally as great 
and beneficent “as the great gift of 
Congregationalism, the colleges of New 
England. ” The early American type, 
as every one well knows, was that of the 
Christian college. The question now 
is, Shall the old type go out and the 
new type come in? Some modification 
may l>v conceded to the university idea as 
distinct from the College idea. A 
well-known professor at Yale is re
ported to have solved the vexed ques
tion of compulsory attendance thus : 
“ The question whether attendance upon 
chapel exercises shall be required de
pends upon the question whether Yale 
is a university or a college. ” The 
wider question still remains unaffected 
by this narrower one—which type, the 
Christian or the non-Christian, shall ob

tain in our higher education ? Shall the 
old American idea, so nobly represented 
by Williams College in the days of 
Mark Hopkins, give way to the new 
idea, which, consulting the liberalism 
of the times and seeking an unfettered 
intellectualism in sympathy with the 
prevailing humanism, minimizes as 
much as possible the recognition of re
ligion ? The dilemma confronts us here 
again, usually in the hands of the con
fessed opponents of religious instruc
tion. On the one side is secularism, on 
the other side is the complete theologi
zing of the schools. We are told that 
“ if educators were thoroughly in ear
nest about the prior importance of re
ligion over all other subjects, they would 
be obliged to give as much attention to 
theological and religious instruction as 
was given by them to scholasticism, if 
they had any hopes of regenerating the 
world on that plan. ” There is no space 
here to discuss the manifest misconcep
tion in this statement of the purpose of 
the introduction of religion into the col
lege. I hope it will be believed that 
the defenders of religious education 
have no such extravagant notions of the 
value of religion in education. It is 
proposed to bike neither horn of the 
dilemma, but to find the way out of the 
dilemma, which is usually, it will be 
conceded, the reasonable way.

What is reasonable and practicable in 
the effort to introduce religious influ
ences into the higher education? It is 
remarkable how the opponents of relig
ious education have sought to cover up 
their attack against the principle which 
stands in the case by a more noisy at
tack upon the methods in vogue. That 
the victory has inclined at all their way 
is due in no small degree to the many 
bungling attempts that have been made 
to serve a good cause. Probably the 
ideal Christian college, viewed from 
cither side, does not exist on the Ameri
can continent. That the ideal should be 
given up, however, because of the diffi
culties, limitations, and failures, is the 
last thing to be confessed. There are 
four reasonable ways of giving Chris-
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tian character to a college, which should 
lie operated conjointly : 1, Biblical 
and Christian instruction in the class
room ; 2, worship ; 8, Christian char
acter in the teachers ; 4, a religious 
atmosphere. These can ho discussed 
but briefly here.

Of the first, I would like to say that, 
with the distinct forward movement in 
many of the colleges in the methods of 
English Bible study, it is a little late in 
the day to listen complacently to com
plaints about biblical instruction that 
“ the students despise it, ” that “ it 
alienates them permanently from a re
ligious life, and is respected only by 
those who expect to adopt the ministry 
as a calling or by a few whose religious 
sympathies arc already well settled. ” 
A simple statement of the case is, 
the facts do not warrant such com
plaints. It is safe to predict that the 
next ten years will sec such an acceler
ation of college Bible study as will 
make such statements as the above im
possible. The question whether the 
biblical study should be required or 
elective is of course debatable. Most 
of our larger institutions tend to put it 
among the electives. It would be pref
erable, 1 think, to have a course in 
biblical history required for one of the 
early years parallel to other lines of 
history, and to open the higher kinds 
of study as electives to the advanced 
classes. Such a required course would 
make impossible such an incident as is 
related by a professor of English liter
ature in one of our largest colleges. 
He tells of flooring ten members of the 
junior class in succession upon a line 
of Drydcn, in which allusion was made 
to the pathetic words of the blind Isaac, 
“The voice is Jacob’s voice, but the 
hands are the hands of Esau. ” If any 
one ask, “Where were the Sabbath- 
school and the home training in those 
cases?” the reply is that that is the ques
tion which the college biblical instructor 
must often ask himself. The fact is that 
the Sabbath school has failed in the past, 
though there is already vast improve
ment, with promise of more, to do its

work well. The results that have al
ready been attained by this quickened 
and newly directed study of the Eng
lish Bible are highly gratifying. The 
Bible is, at length, being studied. Its 
historical value is appreciated. Its lit
erary wealth is unfolded. Its relation 
to life in a hundred ways is observed. 
Its theological side need not constantly 
be presented. The instructor is not a 
sermonizer, yet its religious signifi
cance cannot for a moment be hidden. 
Such a system of biblical instruction 
skilfully administered is bound to 
bring excellent results. It has done so 
already in many colleges. In addition 
to biblical study and to Christian 
ethics, why should not a course in the 
evidences of Christianity be required or 
offered in every American college? Is 
the subject not of sufficient importance? 
Would there probably be much, if any, 
objection upon the part of those who do 
not themselves accept it, to having their 
children investigate it fairly under 
competent leadership? The prime ob
ject in such a course would not be to 
convert the student. That result, if it 
came, might be viewed as incidental. 
With the Christian religion built into 
our whole national life, why should it 
be thought a thing unreasonable to fur
nish the opportunity at least in our sys
tem of higher education for the study 
of the grounds and reasons of the 
Christian faith?

The necessity for worship comes 
when the theory is adopted that relig
ion has a right in the college as minis
tering to the preparation for complete 
living. To leave that out would be to 
leave a gap in the wall. This is not 
saying that the Sabbath worship and 
the daily chapel will accomplish all that 
might be wished. Neither does the 
ordinary church service do that in the 
case of some in every audience. Neither 
does the family altar or the grace at 
table do that for every child of the homo 
circle. I only say that we can find no 
justification for the omitting of worship 
from the institutional life of the col
lege. There is need of skill and wis-

>
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dom and of large resource. There are 
grave problems in the college worship. 
There arc serious hindrances and limi
tations. But these aside, there is no 
place about the college where more can 
be done for the character of the student 
than in the appointed worship. It is 
hard to discover wlmt one writer means 
when he says that the college worship 
is “a concession to public opinion of a 
very unintelligent sort. ” If the phrase 
means as much as it might mean, there 
is no argument to be offered in reply 
except the appeal to the religious in
stinct. The charge of perfunctoriness 
is no more easily proved than it is 
against the ordinary religious service, 
unless indeed the service be conducted 
by those who are manifestly out of 
sympathy with it, a condition which 
ought nowhere to exist. As to the in
fluence of the college worship on the 
non-Christian student, that is a subject 
upon which statistics could not be 
easily gathered. I have myself fre
quently observed the most serious at
tention upon the part of non-Christian 
students to the skilfully handled ser
vice of the daily chapel. And I hold 
with President Carter, that “ no gradu
ate can wholly throw off the influence 
of these years. ' Even to the most 
thoughtless, serious lessons arc brought 
home by the influence of the college, 
and a young man must be very insen
sible who is not at some point of his 
college life deeply impressed with the 
significance and scope of Christian 
character. ”

I cannot take the space to discuss ad
equately the third point at which re
ligious influence may be lodged in the 
college, in the characters of the teach
ers. In many respects it is the truest 
of the influences. We have had in 
America many college presidents and 
professors, who have in themselves em
bodied and expressed the Christian 
system of faith and morals, and who 
have reached farther and done truer 
work by their lives, their sympathy, 
their enthusiasm for truth and for hu
manity than their direct teaching has

ever done. Emerson long ago said that 
the “who" in education is more impor
tant than the “ what. " From whatever 
quarter it comes, the insistence upon 
this truth should be warmly welcomed. 
It is not here affirmed that every teach
er should be a professed Christian. 
Would that it might be 1 Wholesome
ness of character must of course be 
everywhere in the teacher a nine qua 
non. And an intellectual and moral 
sympathy, an outreaching of soul after 
soul, apart even from the Christian 
motive, is justly to be demanded of 
those to whom the great task of mold
ing so Important a part of the manhood 
and womanhood of the nation is com
mitted. Every true teacher must feel 
himself to be doing his work under 
some “great taskmaster’s eye.” But 
to place a college student under the 
tutelage of an avowed unbeliever, an 
active infidel or atheist, whatever the 
personal traits may be, is one of the 
gravest errors a parent or a member of 
a board of trust can commit.

By a religious atmosphere is not meant 
certainly the air of a theological semi
nary or the air of a church. Rather 
the meaning is this : that religion may 
be made a part of that “corporate life 
of the school” of which Dr. Noah 
Porter has written in his book on 
American colleges. Many influences 
must combine to produce this—those al
ready named, and others less formal, 
less institutional. The argument for 
the Christian college is very strong 
here. It offers to supplement the work 
of the homo ami of the home church. 
It promises to do what it can to guard 
the student, fresh from the affections 
and restraints of home-life and of pa
rental solicitude. It determines to create 
a healthful atmosphere for him to live 
and study in. And this it can do with
out making religion obtrusive, or with
out failing to furnish, under wise ad
ministration, every proper channel for 
youthful enjoyment, as well as abund
ant scope for free, natural, and broad 
intellectual growth. Vpon such lines as 
these the character of the Christian col
lege can be maintained, and that with
out artificiality, without fanaticism, 
without unreasonableness. That this 
is the true type of college for America, 
“a Christian nation,’’ought not any
where to be doubted. “ Secularism in 
education is scientific crime. ”

It might be added, it is political blind
ness.
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EDITORIAL NOTES.

The Higher Critics at War.
PnoFESsoit Ciieyne, in liis criticism 

of Professor Sayce’B recent book, “The 
Higher Criticism and the Monuments, ” 
thinks that its author, without being 
any less useful as an archeologist, 
might have given more evidence of a 
critical study of texts, and that “ if he 
could cut himself entirely loose from the 
committee of his church society, he might 
help forward the cause of a more com
pletely furnished criticism of the Old 
Testament and a more thorough ex
ploration of the recesses of biblical an
tiquity. ” The committee of the ven
erable Society for the Promoting of 
Christian Knowledge distinctly asserts 
that it is in no way responsible for Pro
fessor Sayce’s opinions, but the mere 
fact that this exceedingly orthodox 
society, so honored in the annals of 
missionary work, undertakes to issue 
Professor Sayce’s remarkable contribu
tion to the study of biblical criticism is 
of itself significant. Professor Sayce 
maintains that there are popes in 
“higher criticism” as well as in theol
ogy, and it is because these popes (in
cluding, of course, Professor Cheyne) 
have proclaimed somewhat loudly the 
doctrine of their infallibility that it is 
most desirable to test the conclusions of 
these critics, so far, at least, as the Old 
Testament is concerned, by the discov 
cries of Oriental archeology. The 
learned author bravely asserts that the 
apologist for the Bible who deliber
ately shuts his eyes to archeological 
light is far less blameworthy than the 
higher critic who does the same. The 
one is defending what he believes to 
have been a time-honored doctrine of 
a community, while the other rejects 
the testimony of the archeologist for 
the sake of the theory of some modern 
scholar. The busy pastor and preacher 
may therefore safely leave the “ higher 
critics” in the hands of the Itev. Arch
ibald Henry Sayce, M. A., of Queens 
College, Oxford, who has been a criti
cal student ol all ancient monuments

(including the Bible) for a quarter of 
a century. They can tight the matter 
out. For it is not reason that they 
should leave the ministry of the Word 
to study ancient tablets when such men 
as Professor Cheyne, Driver, and 
Sayce, all of Oxford University, cannot 
agree as to the Interpretation of ancient 
monuments. They will peacefully 
study that exceedingly ancient monu
ment (the Bible) for the edification of 
their flocks while the critics are at war.

We Are a Christian Nation.
The desirability of placing in the 

Constitution of the United States some 
clause which shall acknowledge the ex
istence of a Supreme Being and a be
lief in the Christian faith is occupying 
the attention of our organized liodies, 
and petitions are being signed and pre
sented to Congress on the subject.

The question is an exceedingly dif
ficult one to decide. No believer in 
divine revelation can view the matter 
with indifference. The rapid influx of 
a foreign element with avowed atheist
ical opinions must excite the alarm of 
all Christian people, but whether an 
amendment to the Constitution of the 
United States will effect any change 
may l>e discussed, if not questioned. 
In Great Britain the Protestant succes
sion is secured by an act of Parliament, 
and yet this enactment has not pre
vented the appointment of Homan 
Catholic “ viceroys” and secretaries of 
state.

The American nation inherits its be
lief in God and in Christianity just as 
it inherits many important principles 
of old English jurisprudence, and it 
may be assumed that the United States 
is a Christian country. But if an 
amendment to the Constitution is pro
posed to establish this fact, and is re
jected, it would seriously imperil the 
present satisfactory position. Let us 
guard and defend the Christian institu
tions which we have, and insist as far 
ns possible on the sanctity of the Lord’s 
day and the nation’s purity in morals, 
and this will do more for keeping the 
nation Christian than any amendment 
to the Constitution. We arc a Chris
tian nation by inheritance, and it does 
not require an act of legislation to es
tablish the fact that every man is the 
son of his father.
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