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THE PERFECT CHRISTIAN CHARACTER.

The Eloventh Aunual Lecture delivered before the Theological Union
of Victoria College, May, 1888.

BY REV. CHANCELLOR BURWASH.

11

IN & preceding article we considered the higher form of Chris-
tian experience dcsignated by St. John as “perfect love.”
While we found this experience most fully defined by St. John
in his first epistle, we found that in the writings of St, Paul
there were many passuges which clearly implied this same
higher state. Some of these passages bring Paul and John
very near to each other in form of expression; e.g., in Eph. v.
8, 9, we read as follows: “ For ye were once darknegs, but fre
now light in the Lord: walk as children of the light; (for the
fruit of the light is in all goodness and righteousness and
truth,”) ete. This we at once compare with St. John’s “walk-
ing in the light as He is in the light,” as we may alsc, St.
Paul’s “being rooted and grounded in love” (Eph. iii. 17, ete.),
with St. John’s “dwelling in love.” St. Paul also unites with
St. Jobn in aseribing this experience to the Spirit of God, and
in meking this indwelling Spirit the witness of our sonship,
Compare 1 John iv. 13, “ Hereby know we that we abide in
8
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Him and He in us, because He hath given us of His Spirit;” and
v.7,“And it is the Spirit that beareth witness because the
Spirit is truth ;” with Romans v. 5, * And hope putteth not to
shame because the love of God hath been shed abroad in our
hearts through ti.: Holy Ghost which was given unto us;” and
viii. 15, 16, “For ye reccived not the spirit of bondage again to
fear, but ye received the Spirit of adoption whereby we ery,
Abba, Father. The Spirit Himself beaveth witness with our
spirit that we are the children of God.” To like effect is Gal.
iv. 6, “ And because ye are sons, God hath sent forth the Spirit
of His Son into our hearts, erying, Abba, Father.” These pas-
sages in Paul, as well as in John, refer not to an isolated, inisial
experience, but to an abidiny or continuous religious state, as
the context clearly shows. They apply also to every degree of
this experience, from the first and feeblest glimpse of God as love
and as our Father, to the fulness of perfect love. This reveal-
ing of the Spiritis the witness, and “he that believeth hath”
this “ witness in himself.”

But, again, both Paul and John unite in meking this experi-
ence the foundation of the entire Christian ethical development,
both in character and in action. And this character, as mani-
fested in the actions, is the touchstone of the genuineness, the
purity, and the perfection of the ewperience. The depth, or
power, or fulness of the experience, that which warrants us in
speaking of it as perfect, is never measured by emotion, nor by
miraculous gifts, nor even by spiritual illumination. It is by
the « fruits of the Spirit” that it is known, and these fruits are
either the outward acts or the inward dispositions of which
they are the expression. The experience creates the new char-
acter or disposition, and the new character is manifest in the
new life. And this experience, character and life, taken to-
gether, constitute the New Testament or Christian Aoliness, or
sanctification of the Church to the service of God. Sanctifica-
tion or holiness has, in the New Testament, the same meaning
as in the Old. It denotes the state of being set apart for God
~ and His service. Bub there is an essential difference in the
process by which this state is reached. Under the Old Testa-
ment the individual and the entire people were set apart to
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God by an externsl act—the circumeision. Those who were
thus outwardly set apart, were outwardly renewed in life by
the law. And the people thus consecrated by circumeision and
the covenant of the law were accepted as the Lord’s, (and so
their sanetification comjlete) through the blood of sacrifice, and
hence were said to be sanctified by the blood. Sanctitication
was thus the term which expressed the total result of the Old
Testament covenant. It began with circumecision, the sign of
the covenant of separation and consecration. Ibs moral power
was the authority of the covenant law over the conscience and
life. Its result was imperfect in life, inasmuch as “the law
was weak through the flesh,” and imperfect as to conscience of
acceptance, inasmuch as “the sacrifices which they offer continu-
ally ” can never “make perfect them that draw nigh,” “for it
is impossible that the blood of bulls and goats should take away
sins.” The New Testament sanctification is parallel to the Old,
and yet in contrast with it point by point. It has, like the
Old, its beginning in a definite, outward act, “ baptism.” But
that act is worthless except as it is preceded by, or accompanied
by, or followed by, “the renewing of the Holy Ghost.” This
renewing is conviction in the conscience, conversion in the will,
faith in the religious understanding, and love revealed to and
in the heart or religious affeetions. This is the *cirewneision
of the heart in the spirit.” The moral power of the Christian
life is no longer the law convicting the conscience, and so
through a spirit of fear and bondage converting the will, but
love constraining the heart. “In Christ Jesus neither circum-
cision availeth anything nor uncircumcision, but a new crea-
tion,” or, as in the parallel text, “ faith which worketh by love.”
The Christian thus becomes dead to the law, not as a rule of
life, (for as such, the law is still “holy and just and good,” and
is not “made void,” bub “ established ” through faith,) but as
the sanctifying power in the heart and life. There the law
failed. There the law ended only in sin and death. “The law
made nothing perfect,” and, therefore, “there is a disannulling
of a foregoing ccrnmandment because of its wealness and un-
profitableness, and a bringing in thereupon of a better hope
through which we draw nigh unto God.” Now this “better
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hope,” this “law of the Spirit of life in Christ Jesus” is the
mystic Christian experience which St. John defines in its ful-
ness as “ perfect love.” But what the legal spirit with its weak,
moral power and imperfect provision of atonement failed to
produce, ¢.e., & holy people acceptable to God, the new Spirit of
life in Christ Jesus (the perfect atonement) accomplishes, ful-
filling “ the requirement of the law in us who walk not after
the tlesh but after the Spirit.”

All who are in Christ Jesus are thus * called to be saints,” as
were those of old. “As He which called you is holy, be ye
yourselves also holy in all manner of living” This is the
theory of Christian holiness set forth alike by Peter, Paul, John,
and the author of the Epistle to the Hebrews. It begins with
conversion. Its fundamental principle is the experience of
God’s love in the heart, shed abroad by the Holy Ghost given
unto ue  Its resulb is a holy life acceptable to God in Christ
Jesus. And its end is what Paul calls “ perfecting holiness in
the fear of God,” founded upon the fulness of experience which
John calls “ perfect love,” and which Paul describes in the pas-
sage just referred to in these words, “I will dwell in them, and
walk in them, and I will be their God, and they shall be My
people” (2 Cor. vi. 16—vii. 1). And according to St. Peter,
those who thus “put away all wickedness and all guile” “are
built up a spiritual house, a holy priesthood to offer up spiritual
sacrifices, acceptable to God through Jesus Christ.” Even this
purified and perfected life and character must be presented
“acceptable to God through Jesus Christ.” Like the ancient,
imperfect huliness it has, it must have its atonement. Bub its
atonement is perfect.

To those who would know what is the New Testament ideal
of this perfect Christian life ard character attesting the fulness
of the Christian experience, we would commend the careful
study of the following extracts from each of the greui writers
of the New Testament :

1. For Peter—1 Peter i. 13—v. 11.

2. For Paul—Rom. xii. 1—xv. 13; 1 Cor. xiii.; Gal. v. 16—
vi. 10, where note the less full expansion, the millz for babes;
Eph. iv. 1—vi. 20. Phil. ii. 1—iv. 1. Col.ii. 6—iv.6. 1 Thess.
v, 1—v. 24, Tit. ii. 1—iii. 8.
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8. For John—1 John i. 5, to end of epistle.

4. For St. James—the entire epistle.

But above all from the lips of the Master Himself ; read Matt.
v., vi, vil. We think it must be adwmitted that if ever the per-
fect ideal of human character and life has been presented to the
mind of man, it is to be found in these passages. If any one
point be lacking it will be supplied in the living example of
the perfect life recorded in the Gospels, of whom Paul says,
“Let this mind be in you which was also in Christ Jesus;”
and John, “He that saith he abideth in Him ought himself also
to walk even as He walked ;” and Peter, “Arm yourselves also
with the same mind,” “ Beeause Christ also suffered for you,
leaving you an example that ye should follow His steps, who
did no sin, neither was guile found in His mouth,” ete.; and yet
another, “ Looking unto Jesus, the author and perfecter of our
faith, who for the joy that was set before Him endured the
cross, despising shame, and hath sat down at the right hand of
the throne of God.” And yet everywhere this high ideal of life
and character is by all those apostles of Christianity set before
us without o hint other than that it is the attainable privilege,
and therefore the bounden duty of all the sons of God.

Of the perfect Christian life thus so fully and gioriously
exhibited in these passages, any human summary would be
presumption. But this is needless, for we have also the in-
spired summary. Our Lord sums up the fundamental principle
of the whole in these words, “ Thou shalt love the Lord thy
God with all thy soul, and with all thy heart, and with all thy
mind, and with all thy strength ;” and the second is like unto
it, “Thou shalt love thy neighbor as thyself.” Paul follows
him with, “ Love is the fulfilling of the law,” and this love he
defines in the wonderful charity hymn. And John again
repeats the same divine words of the Master, “that he who
loveth God love his brother also.” And as to the measure of
Christian duty, we have the same divine summary. The
“as thyself ” is defined thus, “ All things, therefore, whatsoever
ye would that men should do unto you, even so do ye also unte
them, for this is the law and the prophets.”

This great commandment, with its universal measure by the
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golden rule, is carried back to its fountain of moral power in
the last words of the Lord’s intercessory prayer, “That the
love wherewith Thou hast loved Me may be in them,and I in
them.”

These .few passages sum up for us the most profound ele-
ments of perfect Christianity, as presented by Christ, and as
apprehended by His apostles.

But with this perfect ideal of Christian character and life
before us, and with its source of moral power clearly appre-
hended in the experience of God’s love shed abroad in eur
hearts by tiie Holy Ghost given unto us, we fall back once more
upon an important practical question: By what avenue does
the moral power reach the character and the life? Is it as an
unconscious physical foree ? or as a couscious moral influence ?
We have already answered this question in the preceding
article (page 7) thus: “The gift of the Spirit, the glorious
intuition of God’s love, does not necessitate by a mere physical
law these fruits of the Spirit as the flame necessitates the
explosion of the gunpowder, but it renders them morally
possible.” We recall this subject here for fuller elucidation,
and especially for Scriptural proof, because of its great prac-
tical importence. We fear that scores wreck their holiness of
life upon this rock. They imagine that, ecstatic experience
gained, the whole work is forever done. They forget that the
experience becomes character and holy life only through the
will. We must prove this as the New Testament teaching, and
then seek, if possible, to understand it. The proof that this is
the New Testament conception of Christian character as well as
life, appears in the fact that everywhere and with all the
writers the graces, the holy disposition as well as works or
acts of holiness, are subjects of coramand.

1. Let us take a few illustrations of this from St. Paul, in
whose conception of Christian’’y the ethical is very evenly
balanced with the spiritual. In the twelfth chapter of the
Epistle to the Romans we find the followiryg, “I beseech you,
therefore, by the mercies of God, to present your bodies & living
sacrifice, holy, acceptable to God, which is your reasonable
gservice.” Here is the will rendering the outward service of
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active work, of which the hands and feet and other members
of the hody are the instruments. Paul, himself, teaches us
elsewhere that this service is acceptable to God through Jesus
Christ (Col. iii. 17). But neither the merit of the atonement,
nor the experience of an ecstasy of love, renders unnecessary
the act of the will, the presentation of our living sacrifice.
The relation of the will to the perfection of Christian character
s scarcely less evident in St. Paul's teaching. He has chosen a
peculiar expression to designate the ethical side of disposition,
or character, which has been translated by the old English word
“mind.” In the second verse of the chapter to which we have
Jjust turned, we read, “ And be not fashioned according to this
world, but be ye transformed by the renewing of your mind,
that ye may prove” (i.e., estunate properly, or clearly discern)
“what is the good, and acceptable, and perfect will of God.
Here the mind (vous) is the power of moral discernment, the
moral understanding by which we perceive the true will of
God, and which lies behind all holy life and holy character.
But even the quickening or renewal or purification of this
moral understanding, a process which of all others we should
suppose to be indirect, and not directly under the control of
will, Paul regards as in some way a matter of will, and hence
of moral responsibility, and a proper subject for exhortation.
But this is not the “mind” of which we were speaking as the
ethical side of disposition or character. But we find that, too,
presented in this third verse, “For I say through the grace
given unto me, to every one that is among you, not to be high
minded beyond what we ought to be minded, but to be sober
minded, according as God hath meted out to each one a measure
of faith” Now here is the Christian character as humility,
the absence of conceit, the properly moderated estimate of
ourselves. But from its ethical side, the side on which it is in
some way regulated by will, it is a sober mind, a restraining
our thoughts from the intoxicating influence of pride and self-
complacency. A little further on, after reference to many of
the outward and active aspects of Christian life, in the
fifteenth verse he returns again to the ethical aspect of charac-
ter. This time it is not humility, but her #win sister sym-
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pathy, for it is the man who is oblivious of self who is open to
feel for and think for others. “Rejoice with them that
rejoice ; weep with them that weep; mind the same thing one
with another,” or “with one another,” that is, take part in
each other’s concerns, whether of joy or sorrow. Whatever
fills one mind or heart, let it fill all minds. In the next
sentence the apostle turns to another kind of mind. “Mind
not high things, but let yourselves be carried off with the lowly
things,” or “persons.” Here again is a trend of thought or
soul, a disposition of character with an ethical side, amenable
in some way to will, and hence the proper subject of command
or exhortation. Buf without dwelling at length on individual
passages, we may quote from St. Paul the following, all in the
sume strain: ¢Finally, brethren, farewell; be perfected, be
comforted, be of the same mind; live in peace, and the God of
love and peace shall be with you” (2 Cor. «xiii. 11). “If we
live in the Spirit (experience), by the Spirit let us also walk
(life). Let us not be vainglorious, provoking one another,
envying one another (character).”

2. The same constant presence of effort of will in Christian
holiness is found in St. Peter. We shall take the first passage
as an example of all (1. Pet. 1. 13, ete.): “ Wherefore binding
up the loins of your mind” (davoas), the moral discernment is
to be kept prepared for constant action; “ be sober,” (the watch-
ful, guarded spirit is an element of Christian charaecter, and
yet subject to will), “ and set your hope perfectly on the grace
that is to be brought unto you at the revelation of Jesus Christ.”
Hope, one of the most spontaneous elements of the Christian
character, is yet subject to etfort, and by that effort is to reach
its full perfection. Then, from this exhortation to perfection
in elements of Christian character, the apostle turns to the
life: “as children of obedience, not fashioning yourselves
according to your former lusts in the time of your ignorance,
but like as He which hath called you is holy, be ye yourselves
also holy in all manner of living, becrwse it is written, Ye shall
be holy, for I am holy.” No one reading this passage can
doubt as to the position given to will in St. Peter’s view of
Christian holiness.
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3. But St. John is especially the apostle of the Christian
mystic experience, and if we find that he, too, recognizes that
Christian holiness is not merely an experience, but also an
active will, through which experience “ works,” we can have no
doubt as fo the New Testament teaching on this point. Bear-
ing in mind that all exhortation appeals to the will, we find in
St. John’s first epistle exhortations as follows: to keeping the
commandments, ch. ii. 4-6; to brotherly love, ii. 9, 10; to absti-
nence from love of the world, ii. 13, ete.; to purity, il 3;
to abstinence from all sin, iii. 6, ete.; to works of love, iii. 18,
and iv. 7, ete. Finally the epistle ends with this appeal to
Christian will, “ My little children, guard yourselves from idols.”
While it is true that everywhere these ethical elements are
intermingled with phases and forms of inward experience,
and words arc sometimes used which seem almost to imply an
absolutely necessitating connection between the experience and
the ethical life, as in iii. 9, yet even in these the element of
will is implied, as is evident by comparing v. 18, “ We know
that whosoever is begotten of God sinneth not; but He that
was begotten of God keepeth him (rather himself, see mar-
gin), and the evil one toucheth him not.” The “cannot sin™ of
ili. Y, is therefore an ethical, and not a physical cannot, such as
. & good man uses when he says, I cannot lie, or I cannot disobey
God. We take it then to be the common consensus of the
writers of the New Testament that the work of the Spirit
becomes practical life only through the will. Even such matters
as humility, sympathy, brotherly kindness and charity are
matters of will, not only as to the outward expression in act,
but also as to the fully perfect feeling itself, and are, therefore,
properly ethical in their character.

The bearing of all this upon the practical side of Christian
perfection is most important, and may form the subject of
another article. We shall conclude this one by calling attention
to the harmony of this process of the work of God’s grace with
the constitution of our moral nature.

The process of perfecting Christian character and life is two-
fold: (a), purification, or, as Wesley phrases it, the death of
sin; and (b), maturity, or the fulness of the positive graces and
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works of the new life. Both these are the result of the one
moral power. It is the moral influence of the love of God shzd
abroad by the Holy Ghost, which at once destroys sin, and
perfects all the graces. Sin is not a physical entity, to be
removed by a physical act of destruction. It is a moral quality
to be removed by moral influence. We speak now not of sin
as guilt, but of sin as character.

‘What, then, is that moral quality which makes character
sinful? We reply, a relation as motive to will, which con-
travenes, or tends to contravene the law of right. To illustrate,
the parental instinct in its simple, natural, almost unconscious
form, is certainly not sinful. It is God’s gift, not to man alone,
but also to the lower order of beings, serving His beneficent
purpose. It is in itself a very beautiful thing; one of God’s
most excellent gifts to sentient creation. In the lower orders
of being it acts as a simple instinet according to its law, and
when the purposes of that law are fulfilled, it ceases to exish
Although, then, a very beautiful thing, it has no moral quality.
It is only in man, the moral being, that it rises to the dignity of
one of the noblest of the virtues, or sinks into a maudlin, sinful
weakness. Howso? By right or wrong relation to will. If
common sense, and prudence, and experience, and moral obliga-
tion, and religious duty are all forgotten in the presence of the
parent’s simple fondness, and if the wayward fancies of the
child through that fondness rule both parent and child, then
the parental instinet becomes & sinful element of character.
To become a virtue it must not die; but it must take its proper
place under control of reason, conscience and religious faith,
where it may help to the grandest acts of seif-sacrifice, of heroic
suffering, or of patient toil. It is when they lose their proper
place and relation that these native elements of character
become sinful. But what is their proper place? Not that of
master; it is not theirs to control the being. The will must be
the imperial master, the centre of the personality, not the slave
of a rassion. But to be thus master in the midst of contending
passions, the will must be supported by its God-given founda-
tion of right, truth, and love. Standing on these the will is free,
the will is master, and all lower motives serve, obey, assish



1889.3 The Perfect Christian Character. 123

But for the perfection of our morsl nature this foundation of
the free will must be perfect. The full light of truth must
shine upon the understanding. The clear voice of right must
speak out through the conscience, and the impulse of pure love
must inspire the heart. Out of this centre, as the true, inner
sanctuary of our being, that in which is God’s image, that
which constitutes us sons of God, must proceed the arbitrament
of all our living activity.

Now the philosophy of our regeneration begins to be mani-
fest. We become regenerate by the quickening of conscience,
by the enlightening of the understanding, but, above all, by
the recreation of the divine love. The original sin is the defec-
tion of the will from its high office of command. Instead of
governing the passions, it yields itself to their sway, and so be-
comes enslaved. This at once deranges the whole inner man.
The passions out of their proper subordination become abnor-
mally strong. The will itself becomes comparatively helpless.
The understanding becomes darkened. The conscience is bur-
dened with guilt, and its command of duty, no longer welcome,
beecomes less emphatic. But, perhaps, most marked of all in
this ruin of our moral nature is the extinction of the divine
love, which is converted into a dreadful overshadowing fear.
Such is the process of. spiritual death. It proceeds from the
moral influence of the act of sin, the fall, the defection of will.
But while the sinful act of will can thus work spiritual disease
and death, no mere act of will can restore the spiritual life, for
this very reason, that the foundation upon which such act of
will should be based is gone. The holy putting forih of will is
based upon the triune foundation of truth, right, and love. But
these, by sin, have been severally obscured, weakened, destroyed.
They must be restored by a power bzyond oursclves. The
darkened understanding must be enlightened; the dull con-
science must be awakened and quickened; the lost love must
be restored. This is the mystic inward experience of divine
grace which Christianity brings for the healing of humanity.
We have already studied this experience in its gradual pro-
cesses of preliminary regenerating and progressive sanctifying
grace, and also in its two grand culminations of the witness of
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sonship and perfect love. From this experience the saving
moral influence passes outward through the renewed will, not
only into outward act, but also through the whole region of affec-
tions, desires, emotions, and even appetites, restoring the control
and subordination which is God’s order for our moral nature.
. Here, then, lies the reason of the prominence of will in the per-
fection of Christian character, as well as of Christian life. No
conception of Christian perfection is right which does not plant
in its very centre a strong, sturdy, manly, holy will. Weshall
never be carried to heaven by indolently resigning ourselves to
the wafting breezes of blessed frames and feelings. Not that
we would for o moment depreciate them.

Their function, as we have seen, is of primary importance.
We can no more do without them than the ship can move
without the wind. But, on the other hand, the wind must
operate through the properly set sail, assisted by the helm, if
the vessel is to reach the port. If love governs, it must govern
not as blind impulse, or instinet working by & mere mechanical
law, but through will, a will upon which shines the light of
truth, and which ever listens intently for the voice of con-
science. The equality and unity of this trinity in our moral
nature must be preserved, or there can be no true perfection,
and that equality and anity finds its centre in will. Thus the
highest type of Christian life, instead of meking us mere
weaklings, builds up personality, and calls out all the full glory
of individual moral manhood, such as we see illustrated in a
Paul, or in the martyr heroes of all the ages. No more manly
man ever lived than Christ Himself. What grand energy of
will speaks through His whole life. No sickly sighing of
sentiment, no wild shouting of emotion, but sturdy, marnly
work filled up the measure of His days. His personality was
supreme, and was never overshadowed by the mighty heart of
Divine love, or the blazing light of perfect truth, or even the
perfect voice of right. But for one single moment in all His
history are we permitted to see even a trembling of that
mighty personality, as, in the presence of emotions and
thoughts which it is not perhaps given to us to understand,
Ha.gaid, “If it be possible, let this cup pass from Me; never-
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theless, not My will, but Thine be done.” With Him it is not
ostentatious prociamation of pious feelings, nor wordy declar-
ations of the convictions of His reason and conscience (not always
followed by doing), but a calm, serene doing of the will of God,
and in this respect, too, like the Master, must be the perfect
Christian. His conscience, and religious feeling, and clear view
of right must work out through a strong will. Thus only will
all the tumultuous and unduly hasty and violent elements of
the lower nature be reduced to their proper subordination of
perfeet moral purity.

This relation of the will to the subordination and purifi-
cation of the lower nature, leads to a consideration of the
limitation of Christian perfection. That there is such a limi-
tation was clearly taught by Wesley. That it is in some way
connecied with our dwelling in a tabernacle of flesh is equally
clear from the language of St. Paul, and has been the opinion of
the Church in all ages. In fact, the prevailing tendency has
been so to magnify this limitation as virtually to deny the
doctrine of Christian perfection entirely. The study of this
question of limitation, as well as of the very important questions
of the attainment and practice of the perfect Christian experi-
ence, character and life, we must defer for more extended
consideration.

INSPIRATION OF BIBLE WRITERS.

REV. PROF. SHAW, LL.D,,
Wesleyan Theological College, Montreal.

{Read before the Methodist Ministers’ Association of Montreal, and
published in the CaxapiaNy MrerTHoDpIST QUARTERLY at the request
of the Association.]

To serve the purpose of the present brief discussion I must
condense, rather than elaborate, the matter to be presented.
To reach what we may regard a correct view of the doctrine
of inspiration, it may be appropriate briefly to notice at least
four erroneous theories which have been advanced on this
subject.



126 The Canadian Methodist Quarterly. [Arzrr,

Ist. There is the view that the sacred writers are to be
ranked among the men of genius, who, by natural endow-
ments and culture, have been favored beyond their fellows
with deeper insight into spiritual things. Thus, Isaiah was
inspired like Shakespeare, Paul like Plato, Solomon like
Socrates, and David like Homer. In a symposium on inspira-
tion, recently published in England, Page Hopps, a Uniterian,
plausibly represents this view by saying, “Divine inspiration
comes not only to theologian and priest, surely it comes also to
statesman and poet and scientist—to all who contend with
darkness, and long to come out of that darkness into the max-
vellous light.” This implies that all good thought is equally
inspired, and inspired by the intuitions of genius, and that
such inspiration continues to the present. “Ours,” says Hopps,
“is not & silent Father, audible in Jewry once, but silent in
England now; speaking once to & chosen people, but speaking
now no more to His children, though they never needed Him
more than now.” This theory, it is manifest, does away with
all certainty in religion, and leaves us unable to determine
whether the so-called intuitions of genius are actual truth or
the vagaries of an active imagination, and it ignores the super-
natural elements and the practical superiority and authority of
the Word of God.

2nd. The second theory I notice is that the inspiration of
the sacred writers is exactly the same in kind, though varying
in degree, as the spiritual lumination given to all believers.
This error has been promulgated by the Anabapticts and
Pietists in Europe, and the Quakers in England. Among the
latter, Barclay, in his “ Propositions,” represents this personal
illumination of believers as not subordinate to the Scriptures
in authority, and as not to be tested by the Scriptures. The
results of this theory are two-—the loss of a fixed, infallible
revelation, and the rank growth of fanaticism. With the
latter evil the Quakers ave not chargeable to any very great
extent; but the idea of assumed divine revelations, indiserim-
inately continued to the present time, has driven hundreds to
insanity, and by the wildest forms of fanaticism has disgraced
the name of religion. Schliermacher, in his pantheistic views,
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associated with a fervent, evangelical spirituality, has given, 1
admit, the weight of his great influence and brilliant name
substantially to this view; still, as commonly held, it is pro-
ductive only of evil. While heartily recognizing the reality
of divine fellowship and guidance, I wish to have little to do
with the’ man claiming to be specially inspired—claiming to
have special revelations from God for governing himself, and
particularly for governing his neighbors. I cannot avoid the
suspicion that he ought to be either in prison or in a lunatic
asylum.

8rd. Coming a little nearer to the truth, I mention next the
view that not all the sacred Scriptures are divinely inspired,
and therefore infallible, but only certain portions so specitically
described, and in general all portions relating directly to
redemption; that, in fact, from lower truths up to the
“mystery hid for ages,” there are varying degrees of inspira-
tion. At the present day this theory is in favor with some, as
it seems on the one hand to meet the difficulty of alleged errors
in the Bible, and on the other it recognizes the supernatural
source and character of its great spiribual revelations. This
theory has been favored by Tholuck, Lange, Van Oosterzee,
Martensen, Lowth, Alford, Ladd and Pope. It is to be borne
in mind, however, that when the theory of degrees is men-
tioned, it is not implied that its advocates are by any means.
united as to where the line of limitation lies between the in-
spired and the uninspired. Those I have named, however, are
all in harmony in regarding the Bible as infallible in matters
of doctrine relating to human salvation. This theory quite
gratuitously apologizes for so-called errors in the Bible which,
of course, cannot be considered here, but for the explanation of
which God is providing an ever-inereasing mass of richest and
most thorough scholarship. Moreover, it freely, or by implica-
tion, makes such concessions to unbelief, as completely to
destroy the final authority of the Word of God. It results in
every man sitting in judgment upon the Bible, choosing such
portions as he prefers, and rejecting the rest as not consonant
with his reason or sentiment. It leads to the incoherent mass
of opinions which, in the last fifteen years, have been in their
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variety like Falstaff's recruits, as they have been marshalled by
what is so incorrectly termed “ Christian Consciousness,” opin-
ions which are in harmony neither with each other nor with
the Bible. The great and honored men I have named have not
80 abused this theory of degrees of inspiration; but I think i$
must be patent to all, that logically it leads to this, that by it
every man can make out of the Bible his own God, his own
method of salvation, and his own preconceived view of human
destiny ; and for poor, distressed humanity the Bible becomes
more uncertain than the Delphic oracles.

4th. This leads to the mention of one more erroneous view,
which lies in the opposite direction to the views already named,
and is known technically as the mechunical theory. Previous
theories have subtracted from the authority of the Bible. This
needlessly adds an element of superstition, which this age of all
ages will least tolerate. It makes the sacred writers the mere
pen, and, in meny instances, the unconscious instrument in the
hands of the Almighty. Such a theory silences all criticism,
and demands & blind, unquestioning submission. It is a theory
now held by no representative theologian that I know of,
although at the Reformation it became enshrined in one of the
most important Protestant creeds, the Helvetic Consensus
Formula, which went so far as to assert the inspiration of the
very Hebrew vowel points, whose introduction most eminent
Hebraists locate later than the seventh century of the Christian
era.

It is significant, however, that this mechanical theory, which
is now generally abandoned, is thus favorably referred to by
Bellows, an eminent authority in American Unitarianism, who
candidly says: “The ordinary popular view of religious inspira-
tion, which makes man the mere tool or pipe of the Almighty,
with all its mechanical defects, is, after all, truer to the reality
of the case than the so-called advanced view, which confounds
inspiration with the possession of superior natural insight and
purer gifts of mind and heart.”

The view which commends itself to me I will now strive to
indicate, not by any formal definition nor technical terms, but
by specifying the elements which it involves.



1889.] Inspiration of Bible Writers. 129

1st. It implies a distinction between revelation and inspire-
tion. Revelation relates to truth and inspiration to the r~cord-
ing of the truth. It was not really the Bible that was inspired,
but the writers of the Bible, who were thus divinely and
infallibly guided in recording the matters of which they wrote.
The inspiration relates to the divine direction of the sacred
writers, revelation to the truths supernaturally revealed to
them, which otherwise they could not know. Many things
they wrote, which were not matters of revelation—this takes
in,indeed, the largest part of the Bible, viz: history and matters
of ordinary experience and observation. Some things they
wrote by revelation which they could spiritually discern at
least in part, and some things they wrote which they eould not
understand. Moses had probably but a limited view of the
marvellous economy and significant symbolism revealed to him.
The prophets may have caught some glimpse, but, at best, a
defective glimpse of the glory to be revealed. Daniel tells us
plainly, after the wonderful revelation made to him: “ And
I heard, but understood not; then said I, C my Lord, what
shall be the issue of these things ? and He said, Go thy way,
Daniel, for the words are shut up and sealed till the time of
the end.” There is & disposition generally among writers on
this subject—eg., Morell, Atwell, and Ladd—to draw some
kind of distinction between revelation and inspiration, although
the bases of this distinction are somewhat different from what
hes been stated. The last of these, Ladd, considers that inspira-
tion and revelation must be co-existent, and that the former
subjectively prepares the way for the latter. I prefer the view
of Hodge, which is the one already stated, that inspiration is
subsequent to revelation, and that it is the supernatural guid-
ance of the mind of the writer, by which he is kept from error.
While, through custom, we call the whole work a revelation,
it is to be borre in mind that most of its contents were not in
any sense matters of revelation. The very cosmogony of Moses
may have been & matter of tradition. The story of the fall
of man and of the deluge recorded by Moses was, doubtless, of
the same traditional chavacter as the almost identical and con-

temporaneous narratives discovered not very long ago on
9
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Assyrian tablets of stone. Butf, when we come to prophecy
and to the redemption scheme with the truths it involves
relative to the triune God, the atonement, the operations of the
Holy Spirit and haman destiny, we pass ab once into a realm
where all we know can be known only by revelation, where the
human intellect, unaided, is utberly powerless to grasp the most
elementary truths. Such are necessarily matters of revelation,
and these and all other contents of the Book, I believe, are
infallibly recorded by the spirit of revelation.

2nd. The view just stated implies another, namely, ¢ Auman
element in the Book, as well as a divine. Giving any promi-
nence to this human element has often been regarded with
suspicion in the history of the Church; still, at a very
early period in the tifth century, Jerome certainly recognizes it
in his commentary on the Epistle to the Galatians, when he
intimates that Paul, in rebuking Peter, was inspired by ill-
temper rather than the Holy Ghost. I presume that even
matters of revelation came through a natural channel, and were
received by a normal exercise of the mental and moral powers.
Being perceived by the intellect, they illumined the whole mind,
and, like the discovery of a new world, a vast spiritual realm,
they thrilled the whole heart, and, by the spirit of inspiration,
became infallibly recorded. If this be so in the realm of
revelation, namely, that truth was apprehended in a normal way,
how much more is it true in the realm of ordinary experience,
into which the writers so largely dealt? If this be so, we must
be prepared for idiosyncrasies, for peculiarities in temperament,
and even for mannerisms in the Bible. In no other way con
we understand how Mark uses his favorite adverb straighiuvy
forty-one times; that is oftener than all the other evangelists
together. In the same way John uses his favorite word o
abide more frequently than all the evangelists, and many an
expression could be cited which is pronounced by the critics to
be especially Pauline. It is this very element of peculiarity of
diction which aids us in searching for the unknown authorship
of the Epistle to the Hebrews, and of the last twelve verses of
Mark. In this short passage there are seventeen words or
forms of construction used nowhere else in this gospel—a fact
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which may legitimately be taken into account in determining
who wrote the passage. The Bible is human as well as divine.
It follows that it cannot claim, nor does it ask, for any exemp-
tion from human ecriticism. The divine and personal Word
Himself came in fashion as & man and subject to the limitations
of human experience. The written Word itself likewise comes

_ in the fashion of a human garb, and invites, rather than shirks,

criticism, and says to every doubter, “ Reach hither thy finger
and probe, and test and see if I cannot satisfy both mind and
heart of humanity.” “The Book of God,” says Stanley Leathes,
“is not different from any other book in the laws of its compo-
sition, the changes and chances of its traditions, and its liability

. to errors of transcription.” If only an over-ruling providen-

tial protection be recognized in these changes, the statement
may stand unchallenged. Says Westcott, “ The Bible is authori-

- tative, for it is the voice of God. It is intelligible, for it is in

the language of men.”

3rd. The third point I note is, that every word of the Bible
is inspired, or, rather, that the writers were tnspired in every
word they wrote. “ Holy men spake as they were moved by
the Holy Ghost.” “All Scripture given by inspiration of God
is profitable for instruction.” What the sacred writers wrote,
they wrote, as Paul says, “ Not in the words which man’s wis-

- dom teacheth, but which the Holy Ghost teacheth.” Says St
© John: “We are of God. He that knoweth God heareth us. He
- that is not of God heareth not us. Hereby know we the spirit

[

of truth and the spirit of ervor.” Says St. Paul, “If any man
thinketh himself to be a prophet or spiritual, let him acknovw-
ledge that the things that I write unto you are the command-
ments of the Lord.” And confirmatory to such divine authority
are the internal and external evidences afforded by the canonical
books, establishing them as the Oracles of God through all the
ages.

Such a view does not imply a divine approval of all historical
mabters recorded. The drunkenness of Noah ; the duplicity of
Abraham ; the adultery of David ; the casuistry of Bildad and
Eliphaz; and the lies of the father of lies are all faithfully

" recorded ; but, of course, there can be no divine approval herein
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implied of what is vicious or untrue. Luke reports the address
of Stephen just as it was given in his defence. This address
contains some striking errors in history, but these do not vitiate
the genuineness and authenticity of the record. This no
unbiased man would dream of maintaining, whether the record
is human or divine.

Nor does this view imply that all portions of the books are
of equal practicul importance. The genealogy in Chronicles is
of great value in tracing the golden thread of the Messianie
line. The minute details of the Levitical ritual are important,
because of their spiritual significance. The long list of names
of residents in Jerusalem in the restoration under Nehemiah
must have’some historical consequence, but snrely no one will
claim that these Old Testamnent sections are inirinsically equal
to the call to all men everywhere to repent, vor to the saying
that is faithful and worthy of all acceptation that “ Christ Jesus
came into the world to save sinners.” Siill, while acknowledg-
ing this, I can cordially agrec with Hodge when he maintains
that “all the Scriptures are equally inspired; that inspiration
extends to all the contents of the books, and to the words as
well as to the general subject matter.” All portions of the Bible
are equally the product of inspiration, though most portions may
not be matters of revelation. Luke says in his introduction
that many before him had undertaken to write biographies of
Jesus. It was not a matter of supernatural revelation to know
the circumstances of Christ’'s remarkable career. These were
matters of notoriety, but with the consciousness of divine and
infallible guidance he undertakes to trace these things as he
says, accurately, and to state them with certainty.

It is further to be observed that this view of the equal
inspiration of all portions of the Bible does not lose sight of
the errors of copyists. I do not believe necessarily in the
inspiration of the best extant MSS., but of the sacred subo-
graphs themselves. Some manifest errors of copyists are per-
petuated in all our Bibles to the present day, especially in the
Old Testament with reference to numbers, owing to the
peculiarities of Hebrew notation. For example, in 2- Samuel
we find the statement that David took 700 chariots from the
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Syrians. In 1 Chron., in the account of the same battle, the
number is given as 7,000. In 1 Kings xx. 30, it is said the
wall of Aphek fell and killed 27,000 Syrians. Is it wrong to
questicn the exactness of this number? In 2 Chron. xiii. 17,
we are told that Abijah put to death 500,000 of the followers
of Jeroboam. Is it possible that the rebel chief had so large
an army, that in one battle he lost by death a number of
soldiers twice the size of the standing army of Great Britain,
the largest and greatest empire of history ? I believe in the
infallible inspiration of the sacred writers, but not of copyists
nor of tramslators, either of 1611 or even of 1880. In the
New Testament there are 150,000 variations of readings, but
there are not fifty of these that materially affect the sacred
narrative, and, as shown by that distinguished Unitarian
acholar, Ezra Abbott, not one invalidating any Christian doc-
trine. Indeed, he shows that the very number of variants,
being caused by so vast & mass of testimony in MSS., versions,
lectionaries, and patristics, gives almost absolute certainty in
determining the original text; that is, having so many authori-
ties to consult in collating them all in each separate case of
variation, a degree of certainty can be secured which, in
secular history or criticism, or in science, would be pronounced
absolute.

In this analysis I have given a place to verbal inspiration
side by side with what is known as the Dynamic theory. I
am aware that the latter is generally regarded as precluding
the former. I think this is not necessariiy so, but that the
spirit of inspiration, while presenting truth through the chan-
nel of the normal action of the intellectual faculties, and beax-
ing the tinge of the writer's peculiarities of style and tempera-
ment, still guides his writing so as to give infallible exactness
to every word, without mechanically using him as a tool. The
Roman Catholic Bishop of Amyela, in the symposium before
mentioned, gives a very good illustration which, in some
respects, correctly typifies this point. A ruler wishing to send
an important despatch abroad, makes known to & minister of
the crown what he wishes to say. The latter proceeds to for-
mulate the despatch, at the same time being overruled and
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guided by his king as to the very words of the message. The
message is now the exact message of the king in every word,
and at the same time it reflects the intellectual cast and literary
style of the writer. Similar is God's proclamation through the
words of the inspired writers.

To sum up the elements discussed in the view of inspiration
Jjust presented, we find :—

1st. That the inspiration was in the writer and not in the
book, and has no connection with the supernatural revelations
which may or may not have been made to the writer.

2nd. That the writer exercised his own natural powers,
under the guidance of the Holy Spirit, and, therefore, peculiar-
ities of temperament and style are conspicuous. The Divine
Book has this human element, and must, therefore, be amenable
to criticism.

3rd. In every word the writer was inspired, not necessarily
as represented by any existing manuscript, but by the auto-
graphs, and this not in a mechanical but in a “dynamic” sense.

4th. There have been errors made by copyists, but the proof
is absolute that none of them have been of serious consequence,
or such as to prevent us, by the aid of the apparatus within
our reach, determining what was the original text with
infinitely greater certainty than we can have as to the original
test of the /Eneid or the Illiad.

If we rightly interpret the tendencies of our times on the
subject before us, they show :—

1st. The certain disappearance from the theological horizon
of the theory of mechanical plenary inspiration. Kahnis is not
rationalistic, but evangelical, and he says in his “Dogmatik,”
“This old theory has now scarcely a representative left. It
has fallen, and with right.”

2nd. The present tendency is to take more account of the
personality of each writer, and the human elements in the
book.

3rd. Doctrine is not so much developed by stringing together
disconnected texts, as by studying the scope of a book and its
historical cast, and by recognizing the progressiveness of
revelation through succeeding dispensations up to Christ.
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The divine inspiration and authority of the sacred writers
are so asserting themselves in the best thought and feeling of
our times, that the Bible has fewer enemics to-day than it ever
had. MNen who are merely worldly, realize that without its
ethics and salutary influence the fubric of society and national
government must collapse. It is no longer treated with con-
tempt by scholars, but with the greatesi respect. Hear what
Matthew Arnold says, one of the severest and perhaps most
haughty crities: “As well imagine a man with a sense for
sculpture, not cultivating it by the help of the remains of
Greek art; or a man with a sense for poetry, not cultivating it
by the help of Homer and Shakespeare, as a man with a sense
for conduct, not cultivating it by the help of the Bible.” Pro-
fessor Huxley, the léte noire of orthodoxy, is candid enough
to say: “I have been perplexed to know by what practical
measures the religious feeling, which is the essential basis of
conduct, was to be kept up without the use of the Bible.”
Among the ignorant and vulgar it is still treated with blas-
phemy, but in the ruling thought of the age it meets with
nothing but respectful consideration. This Book stands before
us as divine in its form, in its contents, and in its effects, and
not because so pronounced by a Council at Carthage in 397, for
Romanist and sceptic alike may understand that the Church
has not made the Bible, but the Bible the Church. This Book
is the inspiration of the only-abiding civilization, and the
source of the highest forms of science, philosophy, art and
literature, and this because God in Christ is here revealed. It
is the god of books, because it is the Book of God. Its
practical effects are its grandest eredentials.

AN Aadover editorial on “The Preservation of Spiritusl
Christianity ” classifies “the successive types of preaching as
historical (primitive), doctrinal (medizval), and spiritual (the
present).” The editor thinks that the pulpit is the great pre-
servative foree, and that the combination of the three classes
will produce the best results; especially keeping before the mind
the historical Christ. It explains and illuminates the freedom
of faith, the peace of personal trust, the consciousness of son-
ship, the newness, that is, the perennial freshness, of the life in
the Spirit, the law of service, the Spiritual renovation of society.”



136 The Canadian Methodist Quarterly. {Arnm,

HOME AND FOREIGN IMISSIONS.

REV. PROF. STEWART, D.D,,
Mount Allison College, Suckville, N.B.

1. THE LONDON WEST CENTRAL MISSION FIRST ANNUAL REPORT.

12

. SIXTY-FOURTH ANNUAL REPORT OF THE MISSIONARY SOCIETY OF
THE METHODIST CHURCH.

3. SEVENTH ANNUAL REPORT OF THE WoOMAN’S MISSIONARY SOCIETY
OF THE METHODIST CHURCH, CANADA.

GENERALLY speaking, wissionary reports are not regarded as
attractive reading. It is to be feared that often they are not
read ab all by those for whom specially they are prepared.
Even in public meetings, to promote the very interests which
they represent, they often scem an unwelcome guest, and are
either introduced with abundant apologies and howed out as
quickly as possible, or, for the encouragement of all concerned,
they are quietly ignored, or remitted to domestic study. Bub
this kind of literature is of real value, after all, and may be
made both instructive and interesting. Some Chancellors of
the Exchequer have made even their budget speeches not only
bearable, but positively fascinating; and we have known men
who, when on the wmissionary platform, could charm and capti-
vate an audience with a Report. But then, they could scarcely
be said to have simply read it. They had gone into it and
gone through it themselves con ainore. They had seen its
wealth of fact, and noted its telling points, and points that
might be made to tell, and they knew how to put their soul
into it. They could speak of labors divinely blessed, and of
self-denial enlisted in the best of causes, of many an act of
moral heroism among both the contributors and the beneficiaries,
and of Providential deliverance and spiritual power which had
crowned the labors of the agents of the Society. One of the
best results of such an address would be to send the hesrers
home with their minds full of pertinent facts, and with the
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determination to read and digest the Report for themselves.
Such cases, we submit, ought to be the rule rather than the
exception in our missionary meetings; and such meetings may
be made attractive, popular, even delightful, anywhere. More
than that, they may be made awakening, edifying, and pro-
motive of the deepest spirituality, as well as of the noblest
liberality. But all this depends largely on the use which may
be made of the statements in the Report. The subscribers
ought to learn how their money has been disposed of, and all
ought to be informed of the progress of the kingdom of God,
and of the claims upon us for its extension. This is one of the
wential pre-requisites of a good meeting, and the way in which

it is gone about will ordinarily give a tone to the occasion—
high or low—which will regulate its character and its results
_all the way through. Painstaking work here is sure to succeed.
Each of the Reports named at the head of this paperis worthy
of our earnest thought. Separately, and in combination, they
exhibit the distinctive features of the Christianity of the last
quarter of the nineteenth century. It is true that we are yet
far from the realization of the ideal Church of the Lord Jesus
Christ. The most devoted and the most hopeful men in the
Church to-day, are those who affirm that we are far behind
our responsibilities in reference to the salvation of the world.
Yet, nevertheless, it is admitted with all gratitude to the Lord
and Giver of Life, that the present time is peculiarly that of
revivals and of issions. OQur “forward movement” may be
best justified as in some measure a backward one. We are revert-
ing to first principles. The ever-memcrable charge and com-
mission which our Saviour gave to His apostles, just before His
ascension, had referrnce to this feature of His religion. His
final saying was not, Look to yourselves; Be men of prayer;
Do not bring & reproach on your profession; See that you rise
 to the full experience of the sanctifying grace of God; or even,
Be upright and blameless in all manner of conversation. No.
- These were preliminaries to the accomplishment of the great
“ design. They are involved in it, and would be secured in the
+ loyal endeavor to bring it to full effect. The parting word to
them, the chief command to tha body of believers in Him till
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the work be done, is this; Go, make disciples for Me; Preach
the Gospel to every creature, “teaching them to observe all
things whatsoever I have commanded you t”

Often, indeed, has the Church slumbered at its post. The
primitive Eastern Church early fell into decrepitude and decay,
because it lost its missionary spirit. The Western Church only
survived amidst its growing corruptions, because it never quite
lacked its zeal to convey at least a modicum of saving trath to
the heathen nations. Looking back to the Reformation, we may
feel astonished that at the great awakening this point—the
great point—was so imperfectly seen, and so soon, apparently,
forgotten. Many admirable things were said and done by the
Reformers, and at a later time also by the Puritans. But this
thing—to institute missions to the outside world—they did not
do; and, overlooking the supreme commandment of the Saviour,
is it to be wondered at that they fell into wrangling with each
other; that they allowed their fealty to Christ to be mixed up
with questiors of statecraft and of worldly ambition; and that
they settled down into dead formalism on the one hand, or
barren doctrinal disputations on the other? Even a century
ago the true conception of the obligation of the Church to con-
vert the world had only begun to dawn upon the Christian
consciousness, and for long years it bad to struggle against the
most formidable prejudices, and all but inveterate unbelief.
But things are now rapidly changing. Every true Church of
Christ has some missionary work on hand. Without it any
Church must soon cease to live, as it would certainly deserve
to die. The older and more evangelistic churches are putting
on new strength; and objects, and means of labor, that had
scarcely been thought of before, are now securing the prayerful
consideration and the powerful support of all classes of Chris-
tian disciples.

It has sometimes been supposed that Home and Foreign
Missions stood in something like a relation of entagonism to
each other. That old cry about home heathenism demanding
all the resources of the Church, on the one hand, and just occa-
sionally the romantic attractions of some distant field of labor
absorbing an undue support, on the other, may have given a

[SPUNDV SR T S

i R R L aa et

...«g&.



'RIL,

ach
all

Che
'y,
nly
lite
to
ay
she
1y,
he
his
10t
ar,
ch
up
at
or

ty

153}
1€
of,
of

209

1889.] Home and Foreign Missions. 139

gemb'ance of reason to this supposition. But it is a great mis-
take to imagine that there is any such antagonism. The one
implies a duty to be done in the best manner possible, the other
a duty on no account to be left undone. Both are necessary to
the full realization of the calling and work of the Christian
Church. And, as a matter of fact, he who is intelligently
faithful in regard to the one of these, will be found equally
faithful in regard to the other.

. No age has seen so much done for Foreign Missions as the
present.  Wealth, position, learning and labor have been laid
with unshrinking devotion upon the altar of consecration for
{his purpose. But in modern church-life nothing is more won-
derful than the variety of effort put forth to reach the sunken
masses of London and other large cities in the mother-country.
1t was high time that som =thm0' extraordinary should be
attempted. It wasa burning sha,me that around the very cen-
tres of Christian light and mﬂuence thousands, and even teus
of thousands, of huma.n beings of both sexes, and of all ages,
ghould be found as \vletcheJ as utterly ignorant, as deeply
depraved, and as dangerously vicious as the denizens of any
segion of China or of Africa. Yei so it was. And “the bitter
cry ” that was ceaselessly going up to the ears of the Most High
at length feil upon the ears of the Christian people of En«vland
:l‘llere followed a great awakening. Means for a.mehoratlon
for rescue, for renovation, were at once devised and put in
opera.inon Some of these were perhaps more vigorous than
w15e were shortlived, and left those who were envacred in them
?erhaps more despondent than ever. It must ta,ke more than
ordmary faith to continue a struggle against such terrible sin
and suffering—-against such a gigantic mass of evil, so deeply
rooted in tho social organism of which it forms a part—and
pothmfr but Chrxstmn hope and courage can keep the worker
{rom being overborne by what appears to be theinevitable. But
Christian faith, and hope, and courage have sufficed for this
purpose, and are daily gaining the victory. Of this, the first
Annual Report of the London West Central Mission affords
sbundant proof. Though this is & small volume of less than a
hundred pages, it is one of positively thrilling interest, and, in
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the movement which it describes, it exhibits and enforces the
great principles of missionary ethics and economics in a most
instructive manner. 16 is almost needless to say that the Rev.
H. P. Hughes, M.A,, is the superintendent “missioner” of this
work ; that he is asscciated with the no less remarkable Rev.
Mark Guy Pearse, and with a band of assistan's, male and
female, most of them voluntary, some of whom have not only
wholly attached themselves to the mission, but have devoted
largely of their substance to it also.

Perhaps we cannot give a better outline of the work being
done than to transfer the unique table of contents of this
little pamphlet ; here it is: '

“ Historical Introduction, by Rev. H. P. Hughes, MAA. The
Work of the Year, by Rev. M. G. Pearse. The Mission and
Modern Scepticism, by P. W. Bunting, M.A. The Medical
Department, by Howard Barrett. Specimen Facts and Inci-
dents of the Mission, by G. Nix. Musical Departinens, by R.
Heath Mills. The Sisters of the People—Katherine House
Report, Sister Cecilia and the Sick Poor—The Mothers’ Meet-
ing. Inquiry-room Work—The Girls' Club—The Playground,
by Mr. Hughes and the Sisters. Specimens of the Work at
Wardour Hall, by Wm. T. Piper. Work among the Poor
‘Women of Soho, by Mrs. Nix. Life at Lincoln House, by the
Brothers. The Young People’s Department, by Major Meares.
The Treasurer’s Statement, and Lists of Gifts and Subscrip-
tions.”

Here is a bill of fare rich and varied enough, and, for those
frightened by figures, let it be added that only some ten pages

are taken up with subscriptions and donations. Yet even
these, from the “box of hats,” “two pairs of shoes,” and the
“gack of onions,” to the contributions of £100 and £105, form
a most suggestive study in themselves. Let us further add
that here is sensational reading of the most approved type. It
will stir the deepest emotions in any soul capable of emotion,
and yeb it will not, by a demoralizing reaction, leave the heart
harder when the excitement has passed away.

Of the sphere of his labors, Mr. Hughes says:

“The West Centre of London is the most important sphere
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of Christian work in the British Empire, and, therefore, in the
world, It is the great commercial centre. Business tends
more and more to the West. Many thousands of young men
and younz women are employed in the West End houses.
Agnin, this quarter of London embraces both Houses of Parlia-
ment, the ¢lubs, and the immensely influential classes who are
significantly called ‘society.” Above all, this part f London is
the great centre of pleasure. It is the ¢ Vanity Fair’ of the
civilized world, competing even with Paris in its elaborate,
costly and artistic provision for all the lusts of the flesh.
BEvery night, when the spiendid music hails in the mneighbor-
hood of Piccadilly Circus are closed, 20,000 pleasure-seekers,
many of the most licentious type, are turned out into the
streets . . . . On the other hand, the removal of the
wealthier tradesmen and others to the suburbs, has left a com-
paratively ponr residential population in the most crowded
district of the West End, a population which has neither the
leisure nor the resources to provide an adequate staff of volun-
tary Christian agents.”

While there is evidently a firm hand as well as a guiding
head at the centre of this movement, it is obvious that each
worker, from the least to the greatest, adapis himself to his
own particular line of action. St. James’s Hall, capable of seat-
ing from two to three thousand persons, is used for services on
the Lord’s Day. There Mr. Pearse preaches in the morning,
* dealing mainly, but not cxclusively, with the personal aspects
of Christlike Christianity.” In the afternoon Mr. Hughes
“applies the ethical teachings of our Lord to social life.” The
service at night is “strictly individualistic and evangelistic.”

. Perhaps the afternoon service is more of an innovation than
any of the others. It deals with subjects which connect the
religion of Christ with the relations of men to each other, with
law, with politics, with government, and with everything
which pertains to the welfare and existence of society,
Of course, a faithful treatment of these subjects must deal
with prevalent wrongs, and the bold and unconventional
manner in which Mr. Hughes has dealt with some of these has
provoked no little criticism from even his own friends and the
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press of Methodism. There is, undoubtedly, a danger of going
to one extreme as well as to another ; and the very fact that so
many things ought to be said against the social faults of the
age renders it the more necessary that nothing irrelevant,
extravagant, or unjust, should be said respecting them. But
it is only fair to hear Mr. Hughes himself on this matter:

“The Sunday afternoon Conference is an attempt to give
popular expression to this long neglected side of Christianity.
I have held up Christ as the author of social as well as indi-
vidual salvation. The addresses have advocated profound sym-
pathy with the masses, the provision of better dwellings for
the poor, as great a regard for personal rights as for the rights
of property; the exclusion of immoral men from parliament and
from all public offices; the prevention of pauperism as dis-
tinguished from poverty; and the discouragement by law, cus-
tom, and opirion, of drunkenness, lust, sweating,* gambling, and
war. The audiences have numbered from 1,200 to 1,500, and
the great majority have been men. Members of parliament,
journalists, and others specially interested in public and social
questions, have attended in considerable numbers.”

There can be no doubt that the work so outlined is one of
the highest importance. For Christianity is an eminently
practical religion, and where it fails in producing truth, justice,
and mercy, it fails altogether. If intemperance and impurity,
if avarice and tyranny, if disorder and lawlessness, be allowed
to grow up and luxuriate under the very shadow of our
churches, then is there not only an impediment to the progress
of the Gospel of the most alarming character, but a diseredit is
entailed upon its Divine claims. The faults and failures of its
representatives and teachers will, in the popular mind, be
transferred to the religion itself, and in proportion as this is
inefficient, will it be regarded as untrue. Preaching the Gospel
is not merely stating its truths, however accurately this may
be done; but expounding the fulness of their meaning, and
especially applying them to the varying phases of human life,
and its experiences. And where this is done in prayerful de-
pendence on the Holy Spirit, God will undoubtedly set the

*The oppressive method of exacting labor by means of middlemen.
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seal of His approval to it; and man, both as an indivinual and
as society, will demonstrate its purifying and ennobling power.
' The resources of this mission have been numerous and ex-
ceedingly varied. Musie, both vocal and instrumental, has
been largely employed, and to good purpose. Open-air services
and house-to-house visitation have been in constant operation.
The sisters have had their hands full with mothers’ meetings,
with the care of young work-women, and of destitute children.
They have not been above giving object-lessons in such prosaic
‘matters as scrubbing the floor, washing the baby, or making
ithe bed of the poor invalid. Themedical man has been at hand
whenever needed. Mr. and Mrs. Nix seem to be most pro-
ividentially placed abt the head of the house. They have turned
what was formerly an infamous club-room, with a history too
bu,d to be written, into at once a Bethel and a Bethesda;
aml they themselves seem to be equally adapted to hold an
‘evangelistic service, lead a class, or make and dispense the
jvmnds of the soup-kitchen.

i The crowning excellence of this report is its narrative of
‘success. We do not mean that visible success is always in
;proportion to either the faith or the diligence of the Christian
‘worker. For a time, at least, many oE God’s most devoted
servants have apparently had to labor in vain, and spend their
1si;rengbh for nought. Nor will the absence of obvious results
justify the slackemnfr, or the intermission of effort. Buf, on.
‘the other hand, where faithful work is done for Christ, we may,
‘according to His promise, look for “signs following.” These
_signs here abound. Mr. Hughes says, “ About 500 persons have
already professed to find salvation at Wardour Hall,” and “not
a single Sunday has passed without public decisions for Christ,
and there have been numerous striking conversions” An
account of several of the latter we had hoped to transfer to
these pages, but space forbids. One is that of an actress who
{was led to one service, then sought the Lord at home, gave up

“her profession and wage of £4 a week, learned to work in a
Dox factory at 12s. a week, and is a devoted Christian ; another,

that of o servant at a club where ninety such are kept, and who
before sweeping the smoke-room, just after her conversion,

|
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knelt down with her mate and learned to begin the day’s work
with an eftort to lead another soul to the Saviour; and yet
another, who, after a Sunday’s vain wandering in search of a
shelter, and seeing nothing before her but infamy, or drowning,
chose the latter, and was actually on the way tothe river when
8 kind-hearted policeman advised her to go to St. James's Hall,
and who was brought to Christ that very night, and was
helped to a situation in which she is now striving to bring
others to the Lord.

If there be one thing that Mr. Hughes insists upon in this
work, it is that he be left with “a free band,” and an absence
of “red tape.” Perhaps he is too sensitive in regard to the
latter. If there is peril on the one hand, so is there on the
other. It is possible that things may go to loose ends, unless
there is system and even red tape somewhere. It were
probably perilous in certain spheres to say so, but it is our deep
conviction after all, that some of the modern methods of
evangelization tend to the setting aside, not only of well-tried,
but divinely appointed means of grace. Nor can we but
question whether the beginning of wisdom, the fear of the
Lord, isnot in danger of suffering irreparably by the irrever-
ence, if not the impiety, of some of the religious attractions of
the present day. But Mr. Hughes sees this as well as any of
us, and has inserted these very judicious remarks:

“All our social and other work converges to the supreme end
of personal conversion. As soon as Lincoln House was secured,
and we had class-room accommodation, we formed society
classes for those who spontaneously desired the form of
Christian fellowship, which prevails in our own connexion
Upwards of 300 persons are meeting regularly in these classes,
nearly all of them the fruit of the mission. A leaders’ meeting
and & quarterly meeting are also established. We have thus
already a vigorous young circuit in a quarter of London where
last October we were literally non-existent.”

And again, “I may teke this opportunity of saying that we
have, without clearly foreseeing, or intending it, and therefore
without any special merit, solved the most difficult problem of
modern evangelism, namely, the combination of non-sectarian
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aggression, with due provision for church-life. Mr. Moody has
now discovered that great non-sectarian missions carried on
apart from organized church-life, are a rope of sand. The
Salvation Army is face to face with the embarrassing fact, that
it makes no regular provision for administering the holy sacra-
ments, expressly ordained by our Lord. And yet aggressive
‘work must be conducted on an unsectarian basis, if it is o
‘succeed on a large scale among non-church-goers. We act upon
that principle. We furnish a basis broad enouzh for all earnest
-Christians. But, on the other hand, we urge all converts to
join some church, and if they wish to remain with us, we
'provide them with the safeguards—the Scriptural instruction
and church privileges—which our Lord and His apostles
‘deemed necessary. We do not intrude our ordinances upon
‘those who do not desire them. But they are in the background
—a guarantee for the solidity, the continuity and the perma-
nence of the work.” Solidity, continuity, permanence. These
“are the attributes of any work that is worth the name. Gold,
silver and precious stones may be hard to get, still, even & few
-of them well and firmly laid may, for the builder, be immensely
'preferable to an imposing structure of wood, hay and stubble,
‘especially if fire is to try it. And every man’s works shall be
tried of what sort if is.

( Let it be known that the West Central is only one of several
.such missions in London, and of others in Manchester, Liverpool
‘and Birmingham, of which as much of interest might be written.
Bub having attended to this specimen, we must turn to some-
‘thing nearer home.

* The Aunual Report of our own Missionary Society is a
remarkably full presentation of the operatioas of that depart-
went of our Church work ; it is well arranged, and both in its
survey of the work done during the year, and in its statements
regarding the receipts and expenditure it is clear and explicit.
There is an abridgment of this Report in the Missionary Tract
Series, which is of great value, and ought, according to its title,
“Information for the People,” to be circulated by the thousand.
The table of percentage expenditure, printed on the last page,

10
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is of very great value ; and we should be glad to see it embodied
in the large Report as well.

We turn over these pages with devout gratitude to Almighty
God. As a Church we have been led to engage in missionary
work that has been adapted to our position and circumstances,
that has been, by the Divine blessing, an eminent success, and
that promises to be of increasing value in the future. There is
evidence here of faithtul, patient, Christian toil. As a general
rule, the agenés of this society must be men and women of
thorough devotion to the cause of Christ, and many of them
have, all unconsciously, by their labors and their sufferings
reached the position of Christian heroes. “They are the glory
of Christ.” :

Two things, however, cause us regret.  First, there is a lack
of method, or of interest, or of sense of obligation in regard to
reports from several of the missions. Such entries as the fol-
lowing are not satisfactory: “ Again we are without a report
from It is very rarely that tidings of any kind concern-
ing this mission are received at the Mission Rooms. We have
no reports from —— or " Where hundreds of dollars are
annually granted to such missions there ought to be some infor-
mation in regard to the state of the work.

But a second matter is still more serious. In a good many
instances it would seem that confessed spiritual prosperity does
not result in numerical strength, or in the ability or desire to
assume an independent position. “A elaims success in every
department, and yet there is a decline of twenty-one in mem-
bership.” “B, with a membership of 200, should go off the
fund.” “From C comes cheering news of glorious revivals,
and improvements all along the line of Church work, but some-
how the membership does not increase.” People will read and
think about whet is found on page xlii,, and will doubtless come
to the conclusion, “ such cases demand careful serutiny from the
Board.” Thoughtful men are apt to diminish rather than
increase their contributions over such revelations; and for the .
circuits respectively themselves there is nothing so weakening |
as o state of dependence upon the Mission Fund. ’

On the other hand, the Report shows a large amount of ,
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liberality. There must be a great pO.WGI’ of religious conviction,
a3 well as of deep emotion, at the back of these lists of subscrip-
tions. That year by year these sums should be raised for work
done principally beyond the giver’s eye, indicates that faith in
Jesus Christ as the Divine Man and the world’s Saviour is
peither dead nor dying.  The breakers of unbelief seem to be
about the most harmless that cast themselves in self-dissipating
spray upon the rock of eternal truth. He who sat over against
he treasury in ancient times still notes the prayerful self-
denial which has prompted so much of the givings as are here
recorded. Still we are far from supposing that there is room
for boasting. We are sometimes led to speak of ourselves as
the largest Protestant denomination in the Dominion. But if so,
then corresponding obligations rest upon us. Is it then alto-*
gether creditable to us as a people that our total income for the
ast year should not be quite $220,000? More than this, deduct-
311g the $8,875 from the Government for the schools of the
Indian department, it would appear that the total contributions,
i;ncluding juvenile offerings, legacies, and miscellaneous, smount
to but $210,605, and that ot thls forty per cent. is actually repaid
to ourselves in the form of grants to Domestic Missions. The
membemhlp of our Church is probably from 210,000 to 220,000,
¢nd we have perhaps been felicitating ourselves upon an average
income of a dollar a mmember. But that does not mean that the
vaajority of our members give even that small sum. If we
mmply subtract the amount paid in subscriptions of $25 and
upwards, we shall find that some six hundred persons con-
tribute $47,000, which would bring the average down to seventy-
five cents per member. But if we further ta,ke into account
’d‘xe large number who give subscriptions ranging from $5 to
520, we must inevitablv conclude that a very large number of
oixr peopie either give nothing at all, or extremely little, to this
department of the work of Christ. And, if little to this, it may
ke feared little to anything. We have sometimes heard it said
that there is too much preaching nowadays. Perhaps, of a
certain kind, there is, but there would seem to be a wide field
of Seriptural truth greatly neglected. Of old, there was a
people who sought the Lord daily and took delight in knowing
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His ways and drawing near to Him. But it was in reference
to these very people that the prophet was told to “Cry aloud,
spare not, lift up thy voice like a trumpet, and declare unto My
people their transgressions, an.d to the house of Jacob their sins.”
Suppose we change our subject a little, and show that we ate
“not without law to Goid, but under the law of Christ.”

More work is wante:d from the Methodist people of the
Dominion. In some cases work such as is being done by Mr.
Hughes and his associates in London; and the sooner it is over-
taken in all larger cities and towns the bebter. There is no
community on earth whose doctrines, and organization, and
traditions, and professions, it them so well for this kind of ser-
vice as our own. And we have plenty of material to employ
The unused talent of the Methodist Church is simply enormous.
We fear in many instances it is being hid under the bushel of
respectability ; it is wrapped in the napkin of costly churches
and fine pews, or buried, literally buried in ambition, or busi-
ness, or pleasure. But all round this talent is wasted. It
might greatly strengthen our Home Missions, and at once set
free the largest part of the sums spent on them, and increase
the area from which other sums might be raised for the foreign
work.

We have but little space left for reference to the admirable
Report of the Woman’s Missionary Society of the Methodist
Church of Canada. Founded in 1881, for the purpose of
“engaging the efforts of Christian women in the evangelization
of heathen women and children,” thi: Society has had a pros-
perous career, both in arousing a missionary spirit among the
women of our churches, and in aiding thuir destitute sisters and
orphan children in various parts of the mission field. The firs
year’s income was 92,916, the last, $19,070. There are now 206
Ausiliaries, with a membership of 3,176, besides 83 Mission
Bands, with a membership of 2,622. Tl. y have twelve lady
agents at work in Japan, British Columbia, and the North-
West, among the Indians; in Qu~bee, among the French; and in
Victoria, B.C,, among the Chinese.  Communieations from these
ladies of a most interesting character are found in the Report,
and show that the work accomplished is of the most successful
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kind, awl foll of rich hope for the future. How needful such
a work as this is, aml what room there is in it for expansion is
secn from a sentence in the President’s address at the Annual
Meeting: “There is only one Christian woman to every two
hundred heathen women in the world, and while the churches
have gathered three millions of converts from heathen lands,
their population have inereased two hundred millions.” The
ladies of this Socicty are evidently shrewd and careful in the
management of the affairs of their work, and some of them,
doubtless, give a large amount of time to its business. We feel
certain, too, that they must be contemplating some sirongly
aggressive movement in the near future, for, unlike most mis-
sionary socicties, they appear to have a balance at their
banker’s of $17,170.

But our greatest comtfort in connection with this branch of
Methodist enterprise is that its educational value must be of the
best, and of the farthest reaching character. If ‘the people of
Canada are to be saved from the vices and the degradation of
the older European nations;if our land is to be purged from
the intemperance and other evils which have been fastening
themselves upon it; if our churches are to be strong, wise, and
‘influential ; and particularly if we are to take our full share in
the world’s evangelization, and so sccure the choicest blessings
of the exalted Redeewer, then our coming men and women
‘must be fitted for this service from their very infaney. And if
our wives, and sisters, and daughters accustom themselves to
‘missionary reading, plauning, praying, and giving, the husbands,
‘brothers, and sons will be trained for the noblest possible ser-
;vice; then “God shall bless us, and all the ends of the ecarth
ghall fear Him.”

The Andover Review,speaking of the “Secularized Classes.”
'8ays: “Secularism is not of necessity a foe to Christianity, it
is simply an indifferent force working toward an unmoral and
-and unspiritual end. Left to itself it does one thing—it secu-
‘larizes. But why should it be left to itself? Many of its
"agencies are open to Christian uses, and all of its hours to the
devotion and activity of the Chureh.”
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WHOC 18 GOD? WHAT IS GOD!?

DNelivered in outline as the Eleventh Annual Sermon before the Theological
Union of Victoria Cuicge, May, 1888.

BY REV. A. M. PHILLIPS, B.D.
II.

In the preceding number, the importance of this question is
shown ; and, also, that God is the Known and Knowable; that
man may have an actual, experimental knowledge of God
through the spirit’s faculty of love. It was further shown that
a knowledge of Divine things was progressive, and that man
has the right to correct any misconceptions of God in order to
a correct solution of the all-important interrogative, “ Who is
God ? What is God ?”

Our ConcerTiON OF GoOD.

Man will have a conception of God; but, as to kind and
quality, it always depends upon the character of our spiritual
knowledge and the development of the love (perception) faculty
of the soul. Since all human knowledge must be imperfect,
and the development of any faculty limited in degree, it fol-
lows that our conception of God can never be absolutely per-
fect, but may ever be approaching thereto. As already intimated,
the development of our spiritual nature and perfection of our
moral character is so inherently associated with “ Who is God 2”
in relation to man, and * What is God ?2” in nature and character,
that man has in all his upward endeavors been attempting an
answer to this involuntary question of his immortal nature.
The questions are so perplexing to unassisted human reason, that
man has been completely puzzled in their solution ; and many
attempts at answering have producel very erroneous notions
of the Divine Being. We get our religious ideas as we do our
politics—largely by inheritance—in which may be traced the
trend of human nature, the influence of the thought of the age,
and the bias of personal characteristics. In Joshua's fare-
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well address to Israel, God recognized the tendency of human
nature to form a materialistic idea of Deity, when He warn-
ingly said : “ Your fathers dwelt of okl time beyond the river
(Euphrates); even Terah, the father of Abraham and the father
of Nahor: and they served other gods.” This, Joshua not only
enforced, but he admonished them against the danger of their
present surroundings, and of a possible backsliding to ancestral
ideas. “Now therefore fear the Lord, and serve Him in sincerity
and in truth: and put away the gods which your fathers served
on the other side of the river (Euphrates), and Egypt; and serve
ye the Lord.”

The subsequent history of the Hebrew people showed the
timeliness of these exhortations.

With equal truth it can be said of us concerning our concep-
tions of God: “Your fathers dwelt of old time beyond the river
(Atlantic) . . . and they served other gods.”

TaE THEOLOGICAL MOULD.

Our conceptions of God bear the impress of the theological
,mould in which they are cast. There is a great difference
: between the gold coin of Casar and of Victoria; not that the
{ gold in it has changed, but that the art of coinage has improved
Cits appearance. In the moral world, Divine Revelatxon ig the

i gold mine, theology the mint. The gold mine of God’s Truth

! never changes, but the theological mint may vary the “image and
; superscription ” of the coin. If we hold up the theolomcal coin
; that bears the stamp of the Christian conceptlon of God and
i ask “Whose is this image and superscription?” the response
would be, Augustine’s, or Pelagiug’, or Calvin’s, or Arminius’.
' . Who commissioned sny of these, or even Wesley, Watson, or
Pope to fix the dies of the theological mint? The need and ery’
' of the world is: “We would see Jesus;” and the only theo-
; logical conception of God that will satisfy the human heart is
; thab which bears His image and superscription. Whatever
; helps us to come face to face with Him, to see Him person-
¢ ally, as our Immanuel, really and truly “God with us,” helps
| us to see the Divine “image.” Whatever enables us to realize

; perfectly that “ In Him dwelleth all the fulness of the Godhesd
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bodily,” aids o the correct deciphering of the divine “ super-
seription.” The answer then to “Who is God? Whe. i3
God?” is, Jesus Chuist.

DEVELOPMENT OF THE THEOLOGICAL CONCEPTION.

A little atiention to the history of the modern theological
development, will show that the Christian conception of
God did not come to us direet from Christ, but through
the primitive fathers, medimeval schoolmen, and modern theo-
logians. The present is the fruit of the past. The river
ab its source is pure and clear as crystal; but in its passage
to the sea becomes corrupted and colored by the soils and
strata through which it flows, and by the drainage and streams
that empty into it. In like manner the primitive stream of
Christian thought flowed from its fountain-head, Christ and the
apostles, true and simple as to its idea of God; but “ We have
this treasure in earthen vessels,” and in its transmission to us,
the truth has been tinged and tainted by the social, intellectual
and political character of the “ vessels.” But, as the stream
holding the detritus in solution, deposits these foreign substances
in its course, as sediment, and is itself lost in the purer water of

the great lake or sea, so the colored stream of theological ideas .

i3 being clarified as it is filtered through the pure waters of

Divine revelation, and human errors and coneeptions pass from

sight in the deep sea of God’s truth.

In a study of the development of the Christian idea of God, °
we should clearly distinguish between religion and theology.

Religion is a faet, or a series of facts; theology is a theory of
the facts, or rather a theory founded on the facts. The facts
are divine ; the theory is human. Religion is a matter of the

heart; theology of the intellect. The one is not the other, but
the one cannot exist without the other. Religion is more than .

the theology that theorizes about the facts of nature, revelation

and experience which lie behind all religion. Also care should -

be taken not to confound religion with religions. There is
but one absolutely true religion; there are many religions,

all approximating more or less to the true. As theology .

systematizes man’s ideas of God and divine things, so religions
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are the expressions of his idea of human duty toward God and
man. It will thus be seen that theology and religions are closely
related, theology being the theoretical and religions the prac-
tical side of religion. All religions are, therefore, produets of
theology, and practical religion cannot exist without some
theology. * Further, the character of one’s religious life will be
according to his prevailing theological opinions. Hence the
importance of correct idess of God in order to true conceptions
of religious duty. There must be a religion of the intellect
(theology) before there can be a religion of the life (practical
_religion) ; but practical religions are based not only upon the
head but the heart, or religious faculty. The development of
‘the religious faculty and exercise of the religious emotions are
entirely dependent upon a conception of God, and an idea of
‘human duty. If these were absent there could be no religion;
‘lut they are self-existent, every man has a theology; every man
.has a religion, and the quality of the religion will be according
to the nature of the conception and kind of the idea. Religions,
{to be absolutely correct, must correspond to the facts of religion,
‘end to secure this correspondence, we need a. correch idea. of the
jfacts. The life will be as the heart, and the heart will be as
jthe head. In making this statement, we do not lose sight of

«the interaction of each upon the other, and that the normal

!action of the one involves the action of the others; but we also
(insist that the functions of each are distinet, and that ideas of

' iGod and duty must exist in men’s minds as fundamental to

jreligious life. It is the character of the conception of God that
‘differentiates the Christian from all other religions, and that
distinguishes between the different forms of the Christian
religion.

THE CONCEPTION OF GOD PAGANIZED AND LEGALIZED.

The early Christian Church, true to its commission, “begin-
ning from Jerusalem,” went forth witnessing for Jesus “ to make
disciples of all the nations.” Immediately the Church had gone
beyond the bounds of “Judea and Samaria” it came in contact
with pagan philosophies and Gentile conceptions of God, which,
the writings of the apostles show, corrupted the Church, even

S,
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in their day. When, however, the Roman Empire was Chris-
tianized by imperial proclamation, and the Church filled with
& people who retained their pagan philosophy, pagan thought,
pagan conceptions, and pagan forms of worship, the result was
a corrupted Christianity. The Christian idea was paganized,
rather than the pagan idea being Christianized. This pagan-
ized Christianity manifested itself, and is still perpetuated, in
the Church of Rome. The Protestant Reformers and Puritan
Fathers, though breaking away from a paganized Church, did
not entirely cast off & paganized theology, caused by retaining
many pagan conceptions of God and man. If the Reformation
did not produce a galvanized Romanism, it produced a Calvi-
nised Christianity,- which was a re-produced Augustinian
paganized Christian theology. The theological controversies

and church councils that formulated the creeds, had to do.

principally with philosophical speculations rather than with the
revelation of a personal God to man, with abstract rather than
concrete idess, with metaphysical rather than practical dis-
tinctions. They were attempts to harmonize the Christian
idea with the pagan conception of God and divine things. As
language may be used to conceal rather than express thought,
so theology may hide rather than reveal God. However

needful the settlement of metaphysical distinctions, and

however important the formulation of philosophical definitions,
they were made at the sacrifice of a knowledge of the nature

and character of God as revealed in Christ Jesus. Also the .

student and teacher of theology has since that day been largely
busied in studying the history of the doctrines, ascertaining
the meaning of the various creeds, and defending his own
particular theology, instead of becoming thoroughly acquainted
with the Bible, and with God as revealed therein.

We should not lose sight of the familiar fact that while the
Eastern or Greek Church worked out the problems of the
Divine existence as to the doctrines of the Trinity and the
Person of Christ, the Western or Roman Church developed the
doctrine of God’s relation to man and man’s relation to God,
therefore the Western conception of Gor is the product of the
practical Latin mind. It should also be remembered that as the
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hent of the Greek mind was metaphysical, that of the Roman
was legal and administrative. The Roman Empire and the
Roman Law were not only the great products, but the great
moulding forces of the Latin mind. Individual ideas and
personal relations were permeated with a reverence for
authority and law. The very system of education stamped
this reverence upon the mind of the Roman youth; schools of
law were in every part of the Empire, and the intellectual
activity of the Western Romans was expended upon jurispru-
dence. As Roman law laid the foundations of the civil legal
systems of Europe, from it, also, sprang the ecclesiastical law
of Latin Christianity. All the theologians, until after the time
of the Reformation, were trained under the juristic influence
of Roman civil and ecclesiastical law ; their mental discipline
was juridie and in all their theological discussions they were as
much lawyers as theologians. Roman lawyers bear the same
relatxon to Western theology that Plato and Aristotle do to
‘the Eastern. The Roman theologians did mnot, however, like
Pa,ul use legal figures as mere illustrations, but crystallized
'these statements into dogmas and deduced from them a judicial
;theological system. Considering the legal age in which they
hved and the legal training they recelved it is not surprising
that the theo]oma,ns of that day formulated their systems of
theoloory after the legal spirit and methods. Hence, every
‘conception of the relatlon of God and man would be forensic,

. 2nd the moral relations would be viewed chiefly from the legal

rather than the paternal and filial standpoint.

Passing by Tertullisn, Cyprian and Minucius Felix, men
;who were not only acquainted with Roman law, but were of
ieminent legal culture, the minds which have principally
f{‘moulded the modern conception of God, are Augustine and
iCalvin. A knowledge of their history will reveal the personal
“)]83 in their theology.

Augustine, born a heathen, became at twenty a Manichean—
.a Gnostic system, which, combining Parseeism and Buddhism,
;fma,de evil eternal and inherent in matter, and enforced a

*
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religious asceticism. The immorality of the “perfect,” and the
utter inability of the system to satisfy the deeper wants of his
mind led him at thirty to reject it and become a sceptic. He
next adopted Neo-Platonism, a mystic philosophy which was
the last religious development of the Greek-Roman civilization:
it fixed all evil in matter and all good in spirit, and made the
goal of moral effort for man tu be, to rid himself from his
conpection with matter, through purification of the soul, hy
an extinguishing of the sensuous affections and a contemplation
of the divine, until the spirit is absorbed in God. Though
nob a lawyer he was teacher of rhetoric in a law school, and
must have had, at least, an ordinary acquaintance with civil
law, which, together with having been educated in an
atmosphere saturated with legal ideas, would give him

the forensic way of looking at things. At thirty-three -

years of age he became a Christian, after heving lived from
his sixteenth year a most dissolute and immoral life. Being
a man of strong impulses, after his conversion he adopted
extreme views as to his former life and be'iefs. Hsving
renounced all illegitimate intercourse, he took a vow of celibacy,
and entered upon an ascetic life. His opposition to Mani-
cheeanism, formulated under the influence of his judicial bias
of mind, led him to propound the doctrine of hereditary guilt,
and consequently of hereditary punishment. His controversy
with Pelagianism, and semi-Pelagianism drove him to mag-
nify wman’s utter moral inability, and to contract as much as
possible his individual liberty of free choice. Pelagian-
ism held that man’s body was created mortal, denied here-
ditary depravity and hereditary guilt, taught that man’s
character and destiny were entirely decided by the choice of
his own free-will, and that man with the help of divine grace,

might, perfectly obey the law and live a sinless life. Semi- -

Pelagianism, was intended as & compromise, or middle position

between the doctrines of Pelagius and Augustine; it regarded .
man as morally infirm, needing the co-operation of divine grace,

with his own free-will, in order to his spiritual restoration.
Seeking to exclude the errors of Mani and Pelagius, he makes

God give sinful man, the weaker, over to the power of Satan, i

P =4 = G e ~ g YR~ g™ P08 B =0ty e A aras -
o - a1 $Xr 20 A . P -
=~ =.

2,
~

Ah
Jab
ye

“abl

ec
La
%:h;
14
‘Prz

Pr
l'tru




(A o

73

1889.) Who is God? What is God? 157

the stronger, which becomes an hereditary bondage. He
then made salvation to consist in deliverance of the elect only
from this captivity, for whom Christ paid & ransom price to the
devil. Based upoun these deductions, he founded the doctrines
of predestination according to God’s absolute purpose and
arbitrary -favor, and of the impartation of irresistible grace
directly to the will and intelligence of the elect by the activity
of God. His idea of the Church of Christ was, that of a world-
conquering kingdom ; he made the “ City of God ” the survivor
and suceessor of imperial Rome. His ideas of government were
sbsolutism, and of God, the pagan conception of an extra-
mundan: 2, or far-off Deity. From these ideas of the Chureh, of
.government and of a Supreme Being, he represented Divine
Suvereignty as the essential thought of God, and developed the
Roman Catholic ides of the Church from which sprang the
government of the papacy, as representing the Supreme power

“and head, and the vicar of this extra-mundane Being The

place and influence of Augustine in theology will be best
enforced by a quotation from the Schaff- Herzog Encyclopedia:
¢ To understand Augustine is o understand all the preceding
history of philosophy and theology, and at the same time the
bources of subsequent progress. Thus he is the dividing line
between the Church of the persecution and the Church of the

- ¢mpire. He ended the old and began the new period of her

development.”
{ Calvin was the son of an attorney, who, designing him for
}he priesthood, gave him the best educational advantages, and

at twelve years of age secured him a chaplainey, but after four

years of preparation for the church he advised him to turn his

" attention to law. After a brilliant career as a student and

lecturer in law, which secured for him the degree of Doctor of
Law, he returned to the study of theology. His sternness of
character while a student secured for him the sobriquet,

. “ Accusative Case.” Through the influence of Wolmar, the

. "’iof\,bsor of Greek in the l&w school at Orleans, a Suabian

Prot.estu,nt he, along with Beza, became an earnest seeker after
truuh and at the age of twenty-three was suddenly and
radlca‘.ly converted. “He made the Bible his text-book, and
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after four years of study published his Imstitutes. The very
name which Calvin chose for his great theological work
reveals his juridical spirit. The Institutes of Justinian had
been for a thousand years the authorized text-book on Roman
Law; this, Calvin had studied, taught and admired, and, as a
theologian, he makes it his ideal for a standard on theology. His
stern character and legal training made him a severe disciplina-
rian; he ruled with a rod of iron, and was constitutionally of
an intolerant spirit. In common with the theologians of the
Protestant Reformation, he revived the doctrines of Augustine, in
order to conquer Rome, thereby accepting predestination and
election, which his legally trained mind carried to the extreme
logical consequences of supralapsarianism. He made pre-
destination the cornéxr-stone of the Christian faith ; holding that
Glod decreed the fall of man with all its consequences, from all
eternity, and that our first parents had no liberty in the
beginning, thus making God the author of sin. Augustine’s
influence is also seen in Calvin’s idea of God and the Church.
He made God to be a despotic Sovereign, outside of creation,
and far away from man, ruling not by the agency of popes, but
through His Word interpreted by the Church. He regarded
«the Church as our mother,” and that outside of it there is
no salvation. In this scheme of government, he aimed at
theocracy, similar to the Israelites, with God as a supreme,

righteous judge. His idea was, that though Church and State -
were separate and exclusive in jurisdiction, yet that they

mutually co-operated with, and corresponded to each other.
His ideal civil and ecclesiastical government, embraced a demo-
cracy (the mass of guilty sinners), and aristocracy (those
elected to salvation), and a King, or Autocrat (God, the Ruler).
His was the legal aspect of God; fear was the controlling
motive, and justice the prominent feature in his system of

theology. Calvinism is Protestant Augustianism, formulated

by the remorseless logic of its founder’s legal discipline, in

which God is conceived of as the Ruler, rather than the Lover -

of the race, and as an object of reverence rather than of
affection. Its dominating idea of Divine Sovereignty, no
doubt, originated in the deference paid to arbitrary authority
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by society generally, and in the legal habit of thought of
Calvin, and of Augustine at whose feet he sat. The influence
of this legal mould is seen, also, in the Calvinistic doctrines of
impuicd sin and imputed righteousness, in the treatment of sin
as a debt and in the satisfaction theories of the atonement.

“We HAVE LEANED T0O MUCH TO CALVINISM.”

. The conception of God, even of Methodists, is essentially
Calvinistic. A revolt of the moral sense against the Augus-
§inian docbrines of predestination and grace, as revived by
Calvin, and developed into an wunconditional election to
salvation, caused a re-action against this view. Arminius, a
divinity student of Geneva, considered the best expounder of
the dogmatics of Calvin, was called upon at Amsterdam to
i}efend the doctrines of predestination against the attacks of a
layman. Arminius, while pondering the question to refute the
writings of Koornheert, became conscious that Calvinism was in
érror with respect to its dogmas of predestination and grace.
r;l‘he result of the controversy which ensued, was the five articles

-bof the Remonstrants—conditional election, the universality of

galvation, freedom of the will, regeneration through Christ, and
¢complete victory through the Holy Spirit. It will be seen
from this that Arminianism in nowise directly affected the
Qalvinistic, Augustinian, paganized conception of God. Neither’
does the Methodist expression of Arminianism essentially differ

: grom it, as Wesley maintained the Divine Sovereignty as

trongly as did Calvin, only making & distinction between the
desires and the purposes of God. It must be borne in mind
that, as Calvinism is a development of Anti-Pelagian Augus-
i,inianism, differing only on justitication, the rule of faith, the
{Jhurch, and some other points, so Methodist theology is a
development of Anti-Calvinistic Arminianismw, differing mainly
on the essential Calvinian doctrine of absolute predestination
¢oncerning man’s everlasting destiny, and the distinctions con-
Sequent upon this. Clearly, then, the fundamental difference
between the Arminian and the Calvinian conception of God,
telated not to the “who” and “what” of God, but to the
telation of the divine foreknowledge to the divine volitions ; the

!
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Arminian making the prescience of God intuitional and logi-
cally precedent to His volitions, and not resulting from, or
necessitated by them.

The father of the Wesleys belonged to the Arminian school i
of theology; and the brothers, while at college, in the discussions
of “the Holy Club,” took strong grounds against the doctrines v
of election and reprobation; in the controversy thatgrewup in - 4
connection with the Methodist revival, it was upon this ground
alone that the Wesleys separated from Whitfield. Methodism §
has, therefore, inherited the idea of God as being the Sovereign
and Judge of man, and not as his Father and Friend, His rela-
tion being a relation of accident and not of necessity. The
former has been made prominent at the expense of the latter.
Divine Sovereignty and God as a stern Judge has been put in
the foreground, instead of setting forth His character as a
righteous Father, and emphasizing this as the fundamental !

truth in a correct conception of God. f{:
INFLUENCE OF THE AGE. ;h
e

Theological thought is not only tinged by the personal bias of
of human characteristics, but by the very age in which the con-
ception is formulated and receives expression. Augustine’s was
an age of absolutism in monarchs and of centralization in i
government ; hence the idea of God as & universal despotic King .
and an omniscient, unrelenting Judge. Calvin’s was an age of |3
the divine right of kings, when the subject existed for the ,
sovereign, and not the sovereign for the subject—the emphasis a
of position and control was placed on king and lords, not on Go.
commons and people—hence the abstract and impersonal ides: ]
of God as a moral Governor and Lawgiver. The creed-forming _i%
age was one in which men were viewed not as individuals, but
in relation to society and the nation—hence the conception of
God as a King establishing and administering laws for s 1(,?:1(
nation or for all mankind. It was a period in which the great
jurists lived and all the best minds were occupied in the study iy
of civil law. The theologians of the Western Church lived,
moved, and breathed in an atmosphere surcharged with judicial' i
ideas and modes of thought. A theology born in & climate of ! A
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Roman law would strongly partake of the coloring of such a
remarkably legal age-—hence the idea of God as a Judge
presiding over the Supreme Court of the Universe, issuing
srbitrary decrees and dispensing inexorable justice.

There never was a more favorable age than the present in
which to form a true conception of God. The despotism of the
Aryan races, vnder which the conception has been formed, is
giving way to the individualism and representative character
of the Anglo-Saxon, producing & civilization that is pregnant -
with a truer ideal of God and government. The emphasis is
placed upon people and parliament; democracy is the prevail-
ing idea; home the basal principle of government, and the
trotherhood of man universally accepted as the true relation of
tf_'xe race. If in our time the paganized god of medismval the-
O}Ogy is giving place to a more Christianized conception, it is
1ot to be attributed mainly to our Arminianism, but rather to
t?xe spirit of the age, which regards the character more than
the sovereignty of God; His goodness rather than His greatness;
hence God, as & loving Father, is being made the central fact
f the prue conception. The stern natures by which, and hard
times in which, creeds were formulated, all tended to the auto-
ctatic ides of God ; and, also, to the same idea of a father in his
réelation to the family. Had the thought of God as Father,
therefore, been put before the mind in such an age, the concep-
tion would have been that of & Divine ruler and judge. As the
‘2ue idea of the relationship of family and home, and of father
+nd child develops, we are prepared for a truer conception of
God. But the true relation of these is the moral, not the
Iefga,'l; so the true relation of God to man is the paternal,
n;ot the governmental, and upon His moral nature and
rolations must be based any true conception. These, however,
cénnot be seen in God as a Creator and Governor, but only in
Uod as “Our Father,” since Creator only expresses force, and
GGovernor, authority ; but the universal feeling regarding true
i‘%therhood carries with it the idea of love to all the children.

1
¢

Gop OsscURED BY THEOLOGICAL DEFINITIONS.

P

éAll theological definitions have been about God, and have
1
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had to do with attributes, faculties, and abstract qualities, and
have obscured rather than enlightened the human conception.
An idea of God cannot be reduced to a syllogism, nor set forth
in a metaphysical formula.  Any atteinpt at a syllogistic formu-
lation of “ Who and what God is,” must,as to a personal Deity,
result in vagueness to the human mind.  As an illustration of
this, take the definition of God as given in the Westminster
Confession of Faith: “There is but one only, living, and true
God: who is infinite in being and perfection, a most pure
Spirit, invisible, without body, parts, or passions, immutable,
immense, eternal, incomprehensible, alinighty, most wise, most
holy, most free, most absolute, working all things according to
the counsel of His own immutable and most righteous will, for
His own glory; most loving, gracious, merciful, long-suffering,
abundant in goodness and truth, forgiving iniquity, transgres-
sion, and sin; the rewarder of them that diligently seek Him;
and withal, most just and terrible in His judgments, hating all
sin, and who will by no means clear the guilty.

“ God hath all life, glory, goodness, blessedness, in, and of Him-
self; and is alone in, and unto Himself all-sufficient, not stand-
ing in need of any creatures which He hath made, nor deriving
any glory from them, but only manifesting His own glory, in,
by, unto, and upon them : He is the alone fountain of all being, -
of whom, through whom, and to whom are all things; and, hath
most sovereign dominion over them, to do by them, for them,
or upon them whatsoever Himself pleaseth. In His sight all
things are open and manifest; His knowledge is infinite, infal-
lible, and independent upon the creature, so as nothing is to
Him contingent, or unecertain. He is most holy in all His coun-
sels, in all His works, and in all His commmands. To Him is due
from angels and men, and every other creature, whatsoever
worship, service, or obedience He is pleased to require of them.

“In the unity of the Godhead there be three Persons, of one
substance, power, and eternity ; God the Father, God the Son,
and God the Holy Ghost. The Father is of none, neither be-
gotten, nor proceeding: the Son is eternally hegotten of the

father : the Holy Ghost eternally proceeding from the Father
and the Son.”
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Now, who can form an idea of God from such a definition ?
‘Who can put all these attributes, faculties and qualities together
-and worship them, pray to them, or feel a personal relation to
them? What kind of being would that be into which He could
make them.all inhere ? It is no more a definition of God than
the enumeration of its colors would be a deseription of a paint-
ing. It no more gives a conception of God than would a
descriptive catalogue give axn idea of a museum or picture
gallery.

Nor are we much bettered by taking the definition laid
down in the A rticles of Religion of the Methodist and Episcopal
Churches: “ There is but one living and true God, everlasting,
without body or parts, of infinite power, wisdom, and goodness;
the maker and preserver of all things, visible and invisible.
And in unity of this Godhead there are three Persons, of one
substance, power, and eternity : the Father, the Son, and the
Holy Ghost.”

i The definition has given us no explanation of *who or what,”
but rather separated or distinguished God from everything
else, and left us still in darkness and wonder. Equally vague
have been the impressions produced by the catechism definitions.
In answer to the question, “ What is God 2” the Westminster
‘Shorter Catechisi gives: “God is o Spirit, infinite, eternal,
funchzmgeable, in His being, wisdom, power, holiness, justice,
‘goodness, and truth.” Dr. A. A. Hodge says: “This is the best
(definition of God ever written,” and yet what conception could
or would a child get from it? Not much more comprehensible
{is the answer that obtained, until recently, in the Methodist
iCateciism: “God is an infinite and eternal Spirit, one that
jalways was, and always will be.” These definitions are
;equally mysterious, as no child has any idea of spirit, infinite,
{eternal, ete.

DAwN oF THE TRUE CONCEPTION.

; In 1882 the Wesleyan Conference in England revised the
i Catechism, introducing & new question, “Who is God?2”
i Answer : “God is our Father in heaven,” and giving as the
‘answer of “ What is God ?” “Goa is & Spirit, One that always

] .
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was and always will be.” This Catechism, which has been
adopted by the Methodist Church in Canada, is in perfeet
harmony with the teaching of Wesley, though sufficient prom-
inence has not been given by his followers to the idea of
Fatherhood in the Divine nature. In his sermon on the Lord’s
Prayer, Wesley says on

“¢Qur Father :* “If He isa Father, then He is good, then He is loving to
His children. Our Father : our Creator, our Preserver ; the Father of our
Lord Jesus Christ, and of all that believe in Him. Our Father: Not mine
only who cry unto Him, but oxrs in the most extensive sense. The God
and ‘ Father of the spirits of all flesh ;” the Father of angels and men. So
the very Heathens acknowledge Him to be, mavip ardpor 7= Ocdvve. The
Father of the universe, of all the families both in heaven and earth. There-
fore with Him there is no respect of persons. He loveth all that He hath
made. ¢ He is loving unto every man, and His mercy 15 over all his works.’
¢ God so loved the world, that He gave His only begotten Son, that they
might not perish, but have everlasting life.””

Although Methodist theology may have recognized the
divine Fatherhood, yet it has not been so emphasized that our
people have been taught to know “ the Farther.” Watsun, in his
* Institutes,” seems to do littic more than present the Father idea
in relation to the Trinity, and gives us a relative conception of
God through & definition of the attributes. And Pope, in his
“Theology,” advances but little further in the direction of
emphasizing the relation of God as a Father to man. He holds
Christ to be the Revealer of the Father in relation to
Himself, but regards God and Father as “terms used inter-
changeably ”— The Father, or, what is in the New Testament
the same, God.” This idea he enlarges a little under the con-
sideration of the providence of God, which he assigns lo God as
Father. “We understand by it, that underlying, or overarching,
or all-pervading presence and care, which has reference to the
well-being of man rather as a creature than as a redeemed
creature. The Lord’s Prayer keeps this ever before our minds.”
But he reasons from the constitution of human nature, that
“the first and last credentials of the existence of u Supreme-
Being are found” in the innate idea of “the existence of a

Supreme Lawgiver, a Holy Governor and a Perfect Being,” -
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instead of in the spontaneous interrogatives “ Whence is
wan?” “What is he?” and the inevitable conclusion that
there must be a Personal Being related to him.

It will thus be seen that Methodist theology has done little
%o develop the idea of the natural Fatherhood of God, as defined
by Wesley, although its conception of justification is based
dpon this natural relation. Watson says:

¢ “Qur sins had deprived us of our sonship, the favor of God, and our
dght to the inheritance of eternal life ; that we had become strangers, and
aliens, and enemies ; and that, upon our return to God and reconciliation
#th Him, our forfeited privileges were not only restored, but heightened
through the paternal love of God. Adoption, then, is that act by which we
who were alienated, and enemies, and disinherited, are made the sons of
God and heirs of eternal glory’

- He uses the parable of the prodigal son as an illustration of
this view. Pope speaks of adoption as,

“The divine declaratory act by which those who are accepted in Christ
dre reinstated in the privileges of forfeited sonship.”

! Hesays:

| “Adoption defines the peculiarity of the filial relation as a sonship
ciestored in respect to its privileges. It is not the sonship of creation
which is signified. The human race inits origin received this designation ;
‘i/!dam, the son of God? Hence the prodigal son is still a son. Even after

¢ moral image departed, the natural image remained. ¢ For this my son
was dead and is alive again’ But it is the restoration of prodigals to the
fxousehold of God.”

! Mark the use of the terms, “restored,” “reinstated” “for-
é\elted privileges,” “forfeited sonship,” “sonship restored,” and
‘fprodinal son.”

i A conception of God, like the revelation from God, is pro-
aresswe and adapted to the intellectual characteristics of each
fuccessive age. If the Augustinian conception of the moral
relations subsisting between God and man was predominantly

;udxcml it was m\‘,ellvuble and congenial to a legal age. If

the Calvinian couception was t,ssentm.lly nrovermnental as well
13 iegal, it commended itself to monarchial times and peoples.

: And if Wesley suggested, though he did not fully develop
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the truer conception, it, like other of his teaching, was germinal
and only needed the proper intellectual atmosphere and
spiritual sunshine to perfect the full development. His owr
ecclesiastically conservative mind, in a regal age and nation

hindered the growth to maturity of the Father idea which he

bimself propounded. But has not the time fully come when
uniting our intuitive reason and common sense with Seripture,
we should declare and emphasize the natural Fatherhood of God
and the universal Brotherhood of man as the only true concep.
tion of all Divine and human relations ?

THE SUPERNATURAL IN REVELATION AND
MODERN THOUGHT.

A Lecture delivered before the Guelph Conference Branch of the
Theological Union at Seaforth, June 9th, 1388.

BY REV. JOHN SCOTT, M.A.

In the year 1799 the great siege of Gibraltar—a siege that lasted. . -

four years—was undertaken by the combined land and sea

forces of France and Spain. These nations exhausted all their
resources of wealth, power and science in the determined
sttempt. The sea was literally covered with gunbosts, mortar-
boats, and floating batteries which were so constructed that
they were believed to be invincible. Shot and shell were
poured on the garrison in merciless fury, but the old flag still
floated proudly over the great stronghold. When the din of
the conflict had subsided and the smoke of the battle had.
cleared away, it was found that some of the works reared by
buman hands had been shattered by the foe; but the grand old.
fortress that God had set up stood unshaken and unharmed,
and even the human works which had suffered loss were soon
replaced by others of a greatly superior character.

We live in days of conflict. Many vigorous assaults have

been made upon the doctrines and evidences of the Christian
Revelation. Many of the assailants are loud in their boasts
that fort after fort has fallen into their hands. Some Chris-:

P SIS

e e P e s e e Y e W 8 et i e

RN -

e et O P o G A

RPN

=

a, =



T T T T T = e BT I O S R Y L Rl ]
f"ﬁﬁ

,1880.] The Supernatural. 167

;tians have grown timid, compromising, and doubtful of the
’1ssue Already, in some parts of the field, the smoke, dust and
{din of the battle seem to be passing away. In the clearer
‘atmosphere and better light, it cannot be amiss to inquire into
:ﬁhe actual results. If any breach has been made in the wall of
'our defence, we ought to ascertain its nature and extent, so as
ito repair it in the best possible way. If any weakness or error
iha.s been exposed, or any truth brought out into clearer light,
;we should be prepared to accept the result. The beraltar of
iTruth con never be shaken. The human outworks should be
isubjected to thorough inspection—may sometimes need altera-
ition and repair. It would not be in place, and it is not the
intention, to attempt an extended and minute examination of
the case in hand at the present time, but along the line of the
question. Has modern thought disturbed the ground of our
belief in the supernatural chavacter of the Christian Revela-
tion? an humble attempt will be made to touch two or three
+ points in the discussion.
By “ Christian Revelation” we are to understand “ the unveil-
{ing or disclosing of God’s purpose in Jesus Christ to restore man
ito fellowship with Himself.” By its “supernatural character”
| we are to understand its peculiarity as an unfolding of truth,
i not in and through nature, but above and beyond nature, by
special intervention of God.
i For instance, take the Jews. Other examples might be
chosen, and, many may think, better ones, but let this suffice.
They are taken out of the natural stream of tendency, out of
the natura! course of history in Ur of the Chaldees—separated,
} organized, located, governed—all by special interposition of
Jehovah By speem.l Divine communications of knowledge
i they are instructed, encouraged, warned. By miraculous dis-
plays of Divine power they are delivered from their enemies,
corrected for their sins, and assured of the presence of the
Lord. Through the agency of inspired men they are fed with
the marrow and fatness of the Psalms, their destiny is unfolded
in prophecy, and their knowledge is enlarged by the commu-
nication of truth which the human intellect could not have
discovered of itself; so that they become a peculiar people, pos-

P
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sessed of the oracles of God, and appointed to fulfil a gracious

mission to all the world.

In all this there is & manifest Divine interposition for the
purpose of preparing the way of the Lord, and ushering in ..e
“ desire of nations” to bless all the families of the earth; and thus

that the choice vine planted in the very fruitful hill, fenced,

pruned and watered, might blossom and cluster into the full
excellency and fruitage of Christianity.

That is our position ;- -but there are some lines of modern

thought which have been supposed to weaken, if not over
throw, it.

First, the great postulate of modern science—the wniformity ..
of nature—is said to preclude all such special intervention as is

implied in supernatural revelation. What is meant by the

uniformity of nature ? Simply, that all the facts of nature are

reducible to invariable laws.
Now, we all believe in a principle of uniformity in nature.
We sow the seed in the expectation that it will grow, just as

seed sown under proper conditions has grown ever since the"
first spring. We partake of food, relying upon food to nourish °
us as it has done hitherto. We provide for the winter warm
clothing, abundant fuel, sufficient food for man and beast, in the -

confidence that the winter will be stormy and cold, as winters in
our latitudes have been heretofore. We lay our plans for to-

morrow’s work in the belief that the sun will rise in the morn-

ing, as it has done every morning since the Creation.

But we are told that this is a wniversal prineciple. It :
admits of no exceptions and of no interruptions. All things
that exist and all things that happen must harmonize with .
natural law.  Therefore there can be no supernatural interfer-

ence with the order of nature.

Now let us pause. 'What is the ground of our belief in the °
and Hume’s
answer seems to be correct. It is experience alone that estab- |
lishes for us the certainty of natural law. Some truths haves
different ground of certainty. “The whole is equal to the sum
of all its parts.” “If equals be added to equals the wholes are :
equal.” “Every effect has a cause.”  “ All motion is in space.”

i

uniformity of nature? Hume says, “experience;’
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The moment these statements are made to us we perceive that
they are true. Their certainty is fixed without the necessity of
any resort to experience. The mind cannot rid itself of its
belief in them. We cannot conceive the opposite to be true.
The uniformity of nature does not belong to this class of truths.
When 'we see the sun, we do not perceive that in itself there is
& necessity that it should rise to-morrow morning. Itis experi-
ence alone that makes us certain that it will so rise. ~Nay, we
pan conceive that a night may come to be followed by no rising
sun But, from the very nature of the evidence, experience
cannot establish the universality of law, because experience
itself cannot be universal, cannot take cognizance of every fact
and of every moment of time. The very time in which the
testimony of experience to the uniformity of law is wanting, may
‘be the time in which the miracle of the Incarnation took place.
{The very place in which experience falters may be the sepulchre
in which the Son of God rose from the dead, and “became the
firstfruits of them that slept.”  All the evidence of the unifor-
amity of nature which the ages have accumulated leaves room
still for a supernatural revelation.
i Then even evolution comes to our aid just here. Evolution
teaches that the law of uniformity is not to be understood in
such a sense as to preclude the introduction of something new
into the order of nature. It teaches the doctrine of the develop-
ment of the heterogeneous out of the homogeneous. Herbert
Spencer waxes eloquent over the “instability of the homo-
‘geneous”—the readiness of the homogeneous to change and
ta,ke some new form. Hence the great variety of forms in
nature which have been developed out of the homogeneous.
New things, then, have occurred in nature. What are some
of these new things ?
( Let us suppose, now, that Raphael, of Milton’s immortal epic,
the angel who took such a lively interest in our first parents in
the garden, pays a visit to our globe in the early part of ths
history recorded in the first chapter of Genesis. The light is
shining, the earth has taken form, the dry land has appeared,
the seas are lying within their bounds; the mountains
:a.re rearing their heads aloft; but no herb, shrub or tree, no

i

i
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insect, bird or beast, no fish, reptile or monster of the deep,
anywhere meets his eye. Silence, like the silence of the
tomb, broken only by the murmuring of the stream, or the
voice of the storm, or the roar of the waves as they dash and
break upon the shore, reigns over the whole face of nature. He'
tarries long enough to discover the principle of uniformity in
nature, and takes his departure. Ages roll round, and he
returns, remembering distinetly the great law of umtormlty
What sights and sounds now burst upon eye and ear! All
nature luxuriant with flower and fruit! The air resoundmg
with the buzzing of the insects and the warbling of the birds!:
The plains covered with flocks and herds! The waters teeming:
with finny tribes! .There has been some interference here. A
new thing has been introduced. That new thing is life. And.
it has been introduced by some cause outside of nature; for,
even the most radical Evolutionist if he had lived at that time,
could not have pointed out to the angel a single case of.
spontaneous generation. Before he ta.kes his departure, ho’
seeks out the highest kind of living creature, which he finds i in’
the anthropoid apes—-lea,pm chmbmg, chattering, mimicking,;
Greatly interested in this highest form of earthly life, he wings:
his way to far distant regions. After the lapse of ages, he;
returns once more, his mind much exercised about the apes.!
And lo! genius tunnelling the everlasting hills, and laying|
through the solid granite, highways for the commerce of nations.’
Mind capturing the lightning, putting it in irons and sending it:
with messages under oceans, across continents, over mountain?
ranges, to the remotest points of the globe. Imagination creatingi
an “Iliad,” a “ Paradise Lost,” and an *In Memoriam;” philosophy
producing a “Novum Organum,” a “Critique of Pure Reason,”and !
a “ Microcosmus;” music, with overmastering effect, rehearsing a:
“Creation,” an “ Elijah ” and a “ Messiah ;” oratory swaying the
masses through the lips of a Demosthenes, a Savonarols and a!
Beecher ; sculpture making the dead marble breathe, and painting
filling the canvas with forms that seem to live and speak and
act. There has been some interference, surely, with the order of
nature since Raphael’s last visit. A new thing has been brought
into nature—intelligence, consciousness, personality. And it

]
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%has come from without; for Professor Wallace, the great apostle
tof “natural selection,” and defender of Darwinism, acknowledges
'candidly that there are elements in the human mind which
ihe cannot trace back along the line of evolution to what is
lcalled the intelligence of the brute.

I Now, if the uniformity of nature presents no impassable
tbarrier to the special intervention which broke into the order
of nature to introduce life into the world, and again broke into
the order of nature to introduce personelity into the world, what
right, or what power, does it possess to bolt the everlasting doors
against the compassiou of the Eternal Father, when He seeks to
break into the disorder of nature to avert the calamity of all
calamities ?

Again, the limitations of human knowledge are said to be
such that we have no capacity for a supernatural revelation.
It is said that God is unknowable. We have no capacity to
which a knowledge of God can be disclosed. We are shut up
tin helpless ignorance of the Infinite Being. We know beings
gthrough their attributes. But we cannot conceive of an Infi-
' nite Being who is possessed of attributes. Or, we cannot con-

ceive of an Infinite Personal Being. Such a being would be an
infinite limited being, which is contradictory, and, therefore,
untrue. So that an Infinite Personal God is inconceivable and
unknowable, and cannot be revealed to us. Dean Mansel says:
“It is our duty to think of God as Personal ; and it is our duty
to believe that He is Infinite.” Herbert Spencer replies: “ Duty
requires us neither to affirm nor to deny personality. Our duty
i3 to submit ourselves with all humility to the established limits
of our intelligence ; and not perversely to rebel against them.
Let those who can believe there is eternal war set between our
intellectual faculties and our moral obligations; I, for one,
admib no such radical voice in the constitution of things.”

We all freely admit that there are limitations to human
knowledge; but, side by side with that fact, we should always
place the other fact, that we are all conscious of limitation. We
feel ourselv~s to be “cribbed, cabined, and confined;” and we
are impatient of our limits, and strive and struggle for wider
scope. Why? Is it not because there is a power within us
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that is imprisoned by those bounds and limits—an actual power
to pass beyond them, if only the opportunity were given ? The
brutes have no such consciousness of limitation, and no such
consequent unrest. The dog is not troubled about the cause of
the fall of an apple. He is content with the simple observation
of the fact, simply because he has not a capacity to go any
further. He is incapable of being made to understand the law
of gravity; but he has no consciousness of that inability, and
no unrest in consequence. The horse does not trouble himself
about the origin of species. He could not be made to grasp the
idea. He has not the capacity to do so, and he has no conscious-
ness of such lack of capacity. There is no unrest in consequence,
and no struggle for wider scope. But man is conscious that a
bar has been set to his progress, a bar against which he struggles,
and to which he will not quietly submit. Is not the presumption
fair that these limits are simply restraints put upon an actual
power—that we have the capacity ; but, somehow, are hindered
from using it—that the limitations are felt to be odious, because
they are put upon an actual power? A spirited steed prances
and frets, rears and plunges, when reined up, because he has
the power to go. The restraint is felt simply because he has the
power. A caged eagle will lash its pinions till they are bruised
and bleeding against the iron grating of its prison walls in its
struggles for freedom, because it possesses the power to soar and
circle in the giddy heights. The possession of that power is
the explanation of its sense of restraint. I make my way to
the door of the palace of truth, all aglow with desire to see the
King and to know Him. But the door is closed and barred against
me. I try to open; but in vain. I seek; but cannot find. I
look ; but cannot see Him. I listen; but hear not His voice.
Helpless, bafiled, disappointed, I stand outside the door. What
if some hand should fling back the bolts and allow the door to
swing upon its hinges! Will the power in which I made my
way to the threshold, and knocked and struggled for admittance,
forsake me as soon as the opportunity to enter is given? “My
heart and flesh cry out for the living God!” Revelation flings
back the bolts, and the door opens wide. Hecrt and flesh may
enter how.

S
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Now, whether we have such a capacity or not, it is tolerably
certain that the Agnostic Philosophy has not shattered the
grounds of our belief that we have. We shall not attempt a
criticism of Herbert Spencer in the full sense of the term; but
in reading his “ First Principles,” one stumbles upon two admis-
sions—one might almost say affirmations—which merit serious
attention. The first is that we have a consciousness of the
absolute, of that which lies behind all the phenomena of the
universe. Here are his words: “Though the absolute cennot
in any manner or degree be k.wown, in the striet sense of know-
ing, yet we find that its positive existence is a necessary datum
of consciousness; that so long as consciousness continues, we can-
not for an instant rid it of this datum; and thst thus the be-
lief which this datum constitutes, has a higher warrant than any
other whatever.” Again,“ Every one of the arguents by which
the relativity of our knowledge is demonstrated, distinctly pos-
tulates the positive existence of something beyond the relative.
To say that we cannot know the absolute is, by implication, to
affirm that there is an absolute. In the very denmial of our
power to learn what the absolute is, there lies hidden the assump-
tion that it is; and the making of this assumption proves that
the absolute has been present to the mind, not as a nothing, but
as a something.” Then in an ingenious discussion he labors to
explain and defend his idea of the indefinite consciousness which
we have of the absolute. Plainly, then, according to this phi-
losophy, we have a capacity to be conscious of the absolute.
Perhaps some competent critic may be able to point out such a
clear distinction between consciousness and knowledge, as to
make it certain that we may be conscious of that of which we
can have no knowledge; or, if there be a distinction, to show
that our knowledge is not exactly coterminous with our con-
sciousness. Some distinguished phil sophers hold the belief that
knowledge is co-extensive with consciousness.

The second admission is that the absolute is the cause that
produces all phenomena. Spencer says: “ An unknown cause
of the known effects which we call phenomena, likenesses and
differences among these effects, and a segregation of the effects
into subject and object—these are postulates without which
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we cannot think.” Mark, an unknown cause of «ll phenomena '

18 @ postulate without which we cannot think. Again, “ Force, as
we know it, can be regarded only as a certain conditioned effect
of the unconditioned cause—as the relative reality indicating to
us an absolute reality by which it is immediately produced.”
Observe, the absolute realily is the producer of force. Onee,
more: “Thus the consciousness of an Inseratable Power mani-
fested te us through all phenomena, has been growing ever
clearer ; and must eventually be freed from its imperfections.”
Now, phenomena are an interpretation of their cause. The
Producer of the phenomena, we see, must be possessed of at-
tributes, such as wisdom and power; and through those
attributes we may know Him. The effects He produces are the
alphabet by which we may spell out His name. But Spencer
is very explicit: “ An Inscrutable Power manifested to us
through all phenomena.” Now, if the Inscrutable Power is
manifested to us, if we cannot rid ourselves of the consciousness
of the Absolute who is manifested to us, and, if the Absolute is
“present to the mind, not as a nothing but as a something ” that
is manifested to us, have we not a capacity to which a mani-
festation of the Absolute Producer of all phenomena may be
made? How far, then, are we removed from the possibility of
a knowledge of God? And, notwithstanding all the assump-
tions of agnosticism, have we not the capacity for receiving a
Divine revelation ?

There are also certain theories of Natural Religion that are
directly antagonistic to the supernatural in the Christian
revelation. Their advocates avow their loyal attachment to
Christianity and their love for the Bible, but desire to drop out
the supernatural, and assert that then all that is valuable in
Christianity will be left. In short, the Christian revelation,
they declare, will be greatly improved by the purging out of
the supernatural. They are laboring assiduously to render an
important service to the religious world. The candid student
will be likely to perceive that the most valuable service they
have performed for the cause of religion consists in the evidence
they have furnished of the fact that when the supernatural is
dropped, the human heart is robbed of that which it needs most
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f deeply and cherishes most dearly in religion. One evening in
the early part of the month of June, while I was yet a strip-
ling, I was walking in the company of two gentlemen of a
! philosophical turn of mind. The ~onversation had turned on

. the subject of religion and church-going, when our attention

was directed to some cattle quietly grazing in an adjacent pas-
tuve. “There,” exclaimed one of the gentiemen, “are worship-

pers of nature. That is the worship I believein. That is my
religion.” Like a flash the retort came back: “How do you
like your communicants?” with a significant look 2t the cows.
A system of religion that contains so little as that to satisfy the ¢
demands of our religious nature can never seriously disturb the
foundations of our belief in the supernatural in the Christian
Revelation.

Happily for us, we have the testimony of history to the
value of what is called natural religion, and to the power it

| possesses to gain the adherence of any considerable number of

worshippers. The Theophilanthropists, who arose in France
during the Reign of Terror, attempted to found a natural reli-
gion which should supersede Christianity. The time was in
every way favorable to the growth of the new religion. It was
a period of decay in religious beliefs, and a time of free-
dom of religious opinion and worship. The authorities favored
the new church, for they dreaded the revival of Roman Catholi-
cism. A system of dogma was adopted. A ritual was provided.
Sacraments were instituted. Regular times of meeting for
worship and religious instruction were observed. Still, it
gained very few adherents. It proved a failure. The leader,
- Lareveilliere-Lepeaux, confided to Talleyrand his disappoint-
ment at the ill-success of the attempt. “His propaganda made
no way, what was he to do?” The ex-bishop politely condoled
with him, feared it was, indeed, a difficult task t» found s new
religion, more difficult than could be imagined, so difficult that
he hardly knew what to advise! “Still,” he continued, after a
moment’s reflection, “ there is one plan which you might, at
least, try ; I should recommend you to be crucified and to rise
again on the third day.”

One of the most solemn and suggestive comments that could
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well be made on the tendencies and dangers of such a -
system of religion, may be found in the words of Professor -
Seelye, the eloquent author of the treatise entitled “Natural .
Religion.” After he has written his argument with all the |

ingenuity of his well-trained mind, and all the eloquence of his
practised and facile pen, in support of the doctrine that the
expunging of the supernatural would be a gain to Christianity,
we are surprised and puzzled to find the following among his

closing words: “ When the supernatural does nut come in to ;

overwhelm the natural and turn life upside down, when it-is |

admitted that religion deals in the first instance with the known
and the natural, then we may well begin to doubt whether the
known and the natural can suffice for human life. No sooner
do we try to think so than pessimism raisesits head. The more
our thoughts widen and deepen, as the universe grows upon us
and we become accustomed to boundless space and time, the
more petrifying is the contrast of our own insignificance, the
more contemptible become the pettiness, shortness, fragility of
the individual life. A moral paralysis creeps upon us. For
awhile we comfort ourselves with the notion of self-sacrifice;
we say, What matter if I pass, let me think of others! But the
other has become contemptible no less than the self; all human
griefs alike seem little worth assuaging, human bappiness too
paltry at the best to be worth increasing. The whole moral
world is reduced to a point, the spiritual city, ‘the goal of all
the saints,” dwindles to the ‘least of little stars;’ good and
evil, right and wrong, become infinitesimal, ephemeral matters,
while eternity and infinity remain attributes of that only
which is outside the realm of morality. Life becomes more
intolerable the more we know and discover, so long as every-
thing widens and deepens except our own duration, and that
remains as pitiful as ever. The affections die away in a world
where everything great and enduring is cold; they die of their
conscious feebleness and bootlessness.

“ Supernatural religion met this want by connecting love and
righteousness with eternity. If it is shaken, how shall its
place be supplied? And what would natural religion avail
then?”
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If, then, natural religion be the feeble thing that it is thus

* described to be in the eloquent words of one of its ablest

defenders, we cannot fail to see that the forces with which it
sssails the supernatural must prove self-destructive, while the
foundations of our faith stand unshaken.

Let. us not be afraid of modern thought. If it has any light
to offer us, let us thankfully accept the gift. If it shows us
conclusively that any of the beliefs we have held need modifica-
tion in order to bring them into harmony with the truth, it
will prove our benefactor. 1f it aid and stimulate the Chris-
tian mind to arrive at clearer views and better statemenis of
any truth, it will confer a benefit on the world. But we have
humbly desired to indicate a line of study that will lead to the
honest and intelligent certainty that, while some human state-
ments way be improved by modification, the rock on which we
base our belief in the supernatural in Christian Revelation
remains, amid all the assaults of modern thought, irm as the
pillars of eternity.

FAITH-HEALING.

[Read before the Ministerial Association of Hamilton, and published by
request. ]

BY REV. J. S. ROSS, M.A.

It will be necessary in considering this subject first to clear the
way by definitions and distinctions. Faith-healing is the doc-
trine which teaches that God interferes directly in the cure of
bodily disease in response to faith. Mind-cure is the doctrine
which teaches that physical disease may be cured by the appli-
cation of certain mental principles, the more prominent of
which are “ concentrated attention” and “ earnest expectation,”
or briefly, the doctrine of physical changes wrought by mentel
impressions.

Another distinction necessary to be made, is that between
organic disease and frnctional derangement. Organic disease
exists when the tissue of the organ is diseased ; functional
derangement is when the organ does not perform its special

12
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work from some weakness or obstruction, but where the tissue
itself is healthy. For the purpose of illustration, take & person
who is deaf. He may be so because the tissue of the earis
diseased, or from a film of wax in a healthy organ. The
former is organic, the latter functional.

SoME PRELIMINARY (QUESTIONS.

We admit at the ot sseb that scores and hundreds of persons
have been relieved of acaes, pains and weaknesses without
medical or surgical aid. But before we can admit that they
were cured by faith alone, two porches at least must be passed.
First, was there real disease? and secondly, was the cure of
such a nature that no other possible adequate explanation was
open, except that God directly interfered and performed it?2
May it 1ot be possible that before these two doors are passed,
few phenomena will be left to investigate ?

Two points we wish to emphasize. First, that two things
occurring at the same time do not necessarily have the reiation

of cause and effect. This has an important bearing on the |

subject under discussion. Prayer and a cessation of pain, or a
return of strength, may occur at or about the same time, but
not necessarily as one the cause of the other. Secondly, if A
comes to B, claiming that cures have been eflected by faith
alone, and so uniformly as to claim the title of “Christian
Science,” B has a right in the name of science to have the fact
of actual disease, and the particulars concerning it, so verified
as to be beyond contradiction. True science “searches for fact,
works with the facts, uses all the facts, and construets from the
facts” Any theory which fails to account for a large class of
facts is probably untrue.

TMPORTANCE OF CORRECT DIAGNOSIS.

In examining this subject, the first question then is, Was
there any real disease? The query at first sight seems too
simple to ask. But what if one-fourth of all alleged cures are
cleared off the board by this ¢uestion alone ? There are hun-
dreds of persons who believe they are sick whose troubles are
only imaginary. That fact, of course, does not lessen their

it ™y
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Inisery, but we are inquiring now for real disease. Every
Physician knows that hysteria can simulate a large number of
diseases, among the rest, paralysis, heart disease, inflammation,
the worst forms of fever and ague, and in one recorded case
by Dr. Marvin R. Vincent, an ovarian tumour, which disap-
peared on the administration of ether.

But suppose that there is real disease, the next question is,
What is that disease? This, which seems so simple, is really
the most difficult thing in a practitioner’s life. The difference
between success and failure in the medical profession lies in
the power of correct diaznosis. And the diagnosis of certain
diseases of the heart, liver and lungs, even byeminent physicians,
has often been proved to be incorrect by subsequent develop-
Ments, or post-mortem examinations. Cancer of the stomach is
Sometimes mistaken for an acute attack of indigestion ; tumours
are mistaken for ecancers, and those curable for incurable. Even
the cause of a swelled joint is often difficult to determine.

But having settled the nature of the disease, still another
Question remains. Is it curable without medical or surgical
8id? A boil on the hand is an instance of diseased tissue. A
Poultice may be applied or not, but it has a tendency to cure
itself, and so of scores of other diseases. In fact, so general is
this tendency, that physicians, at the best, can only help nature.
Pl‘&yer, at or near the time of a natural cure, does not neces-
Sarily cause the cure.

SoME EsSENTIAL CONDITIONS.

Joseph Cook says the real questions are five: (1) As to
Organic disease; (2) pronounced so by competent physicians;
(@) given up as hopeless; (4) cured by prayer; (5) cure attested

¥ permanence. In all his extensive reading and experience
® says that he knows of only one apparent example fulfilling

these conditions—that of the wife of the Rev. Asa Mahan,

Teported to be cured of cancer. Until cases are verified on

these points, by competent authority, the title “Christian
ience” is a decided misnomer.

When one rises and says the Lord healed him of heart disease
Or cancer, a scientific inquirer could not accept his word as
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to the disease mentioned, except from a physician himself,
and then he might be mistaken. When a person declares (as
did one in Dr. Cullis’ meeting in Boston) that the Lord has cured
him of consumption, and he died of it six months afterwards,
the scientific inquirer is justified in rejecting his testimony as
to the cure. It is peculiar, too, that previous to the cure being
pronounced pains are considered indicative of disease, but when
they return they are called, in technical phraseology “testings
of faith.”

CerTAIN LivMITATIONS CONSIDERED.

In further considering this subject, there are certain limita-
tions observed. First, as to the persons through whom alleged
faith-cures ave performed. They are generally men and women
marked by a strong personality. They are assertive. Their
quietest word produces conviction on certain minds. Holiness
is not an indispensable condition, that is, thousands of holy
persons have no such power; but strong personality does seem
to be absolutely essential. But in a question of faith in God,
why should holiness of character take so subordinate a position?

Next, notice the limitations as to the classes of cures per-
formed. Ability to raise the dead is not claimed. The Rev.
A. B. Simpson, of New York, who recently held a faith-healing
convention in this city, said that if he could raise the dead he
would aot. Why not? To do so would certainly occasion (as
in the case of widows losing their only support) as much joy
as the restoration of health. To raise the dead is nowhere for-
bidden in Scripture, and as the apostles did it, it cannot, there-
fore, be wrong. Neither is it professed to be able to restore a
lost eye, or to produce a new limb; but if God does the work
why should He stop at a small matter like this? As a rule, it is
not professed that dislocated joints may be set. Mr. Simpson
told of broken bones being healed by prayer, but if only eracked
they would heal without prayer. But does he know of two
ends of a broken bone over-lapping each other half an inch, or
a dislocated shoulder set right by prayer alone? Without the
most absolute proof, one may well be excused from helieving
that there was ever a single such case in existence. But if the

.
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¢ faith-cure theory be true, why should not God do so? He
certainly is as good & surgeon as a physician, and why should
He be limited to the work of the latter 2

It is further to be noticed, that the cures are almost entirely
limited to'that large class called hysterical or nervous disorders.
But why should faith limit God so largely to this department,
especially when the Scriptures relied wpon to sustain this theory
give no intimation of such a limitation ?

Again, why is it that faith-cures have beer. equalled by many
persons who have never professed to be actuated by faith, as
Drs. Newton and Bryant? Into this class, too, come cures
performed at Roman Catholic shrines in Irelard, France and
Quebec. Pyramids of crutches and other insignia of disease
are piled up at these places. Why should not faith-healers,
with God directly interfering, surpass them? The rod thrown
down by them has, indeed, likewise turned to a serpent, but
has shown no superiority by swallowing up all the rest.

No LimMiTatioNs IN THE CASE oF CHRIST OrR His APOSTLES.

Now, contrast the cures wrought by Christ and His apostles
with those under the aforesaid limitations. “The multitude
wondered when they saw the dumb to speak, the maimed to
be whole, the lame to walk, and the blind to see” (Mabt. xv. 31).
And again (Luke vii. 22), “Go and tell John how that the
blind see, the lame walk, »he lepers are cleansed, the deaf hear,
and the dead are raised.” When in convention, Mr. Simpson
was asked, “ Are we to expect to be able to do as great wonders
as Christ 2” he replied, by quoting, “ He that believeth on Me,
the works that I do shall he do also, and greater works than
these shall he do, because I go unto my Father,” and gave as
illustration the conversion of Jerry McAuley, which was a con-
founding of spiritual and physical healing, and no answer to
the question.

Now, if faith-healing is left to the Chureh, why do faith-cure
advocates omit from the catalogue of curable diseases the great
bulk of diseases cured by Christ and His apostles? Who
authorized them or any one else to make a selection of diseases ?
“Of those whom Christ undertook to heal, all were healed.
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There were no exceptions. None went away with their dis-
orders alleviated, but not removed.”

How ARE CERTAIN PHENOMENA EXPLAINED ?

We now come to the question, As itisadmitted in the cases
of hundreds of persons that pains and weaknesses (often of
many years' standing) have been relieved and cured, and as the
conjunction in time of prayer and the relief experienced does not
prove that they stand in the relation of cause and effect, how
are the facts accounted for? Before answering this question,
two points should be noted. First, Any disease which requires
for its cure increased nervous stimulus may be healed without
direct interference on the part of God; and, secondly, of two
adequate explanations the natural should have precedence over
the supernatural. This principle has delivered educated coun-
tries from the power of ghosts, spooks, medicine-men, and
superstition in general. It does not degrade the idea of God to
believe that He works by cause and effect, provided the explan-
ation is adequate; and the name of Christ should not be lightly
used to explain phenomena which may be as satisfactorily
explained by purely natural, even if unusual, methods, or by
the study of the power of the mental over the physical nature.

REMARKABLE CURES BY NATURAL CAUSES.

Take the following as instances of striking cures explained
on natural principles alone: Prof. Cuthbertson, of New York,
in the Homiletic Review for October, 1886, recites the case of
an elderly gentleman who had become almost totally blind,
being able to see dimly through only a few feet of space, but
retained all his other faculties normally. He continued so for
years, till one day, when straining at a heavy lift, his sight
suddenly rushed back to his eyes, and he saw quite well after-
wards. The explanation of this and similar cases is, that the
optic nerve did not transmit enough stimulus, but when strain-
ing at the lift, stimulus was impelled along all the motor
nerves, and thus the optic nerves received their proper amount.
Had he been plunged into a very hot or cold spring, the result
might have been the same.  Had he been of an emotional tem-
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perament, and in a lively religious meeting, the same result
might have followed. Again, & woman in the western portion
of Ontario, who was so paralyzed as to be unable to move for
years, was so shocked one day at the sight of a child about to
pull over herself a pot of boiling water, that she suddenly
sprang up and saved the child, a.nd was well ever after. There
are scores of similar illustrations, as, for instance, when persons
paralyzed for years have escaped when they suddenly dis-
covered the house to be on fire.

Tur Power oF THE MENTAL OVER THE PHYSICAL.

Take the following as illustrations of the power of mind over
the body. It is one of the most common facts in medical prac-
tice that hopefulness is a powerful element in the cure of dis-
ease. Perhaps this accounts for the doctor’s white lies when
he tells a sinking patient he is doing well, and will soon be
around. The patient needs the recuperating power of hope to
tide him over the crisis. A rough doctor was known to enter
the room of a boy given up to die from typhoid fever. Taking
him by the hand, he said, “Do you want to live or die?”
Catching inspiration from the doctor’s face, the boy said, “I
want to live” “Then,” said the doctor, with an oath, “you
shall live,” which had almost a resurrection power over the
patient. The Rev. Dr. Buckley, in the Century Magazine for
June, 1886, gives an account of several remarkable cures illus-
trative of this point. We quote two or three. Dr. Carpenter
vouches for the cure of an obstinate case of constipation, when
all medicine had lost its effect, by ordering the patient to direct
his thoughts entirely to the sensations experienced in the region
of the abdomen. Sir Humphrey Davy pilaced a thermometer
under the tongue of a person paralyzed, simply to ascertain the
temperature. The patient, supposing it to te aremedy, at once
claimed to experience relief, so the same treatment was con-
tinued for two weeks, and by that time the patient was well.
The daughter of an eminent clergyman of New York had been
long sick and unable to move, and suffered intense pain. One
of the most eminent surgeons of New York declared she had
disease of the breast-bone and ribs, requiring a severe opera-
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tion. Three times he came, but the parents could not bring
themselves to consent to the operation. At last, the late Dr.
Krackowitzer was called in, and he thoroughly examined her,
taking a long time, when suddenly he exclaimed, “ Get out of
bed, put on your clothes, and go down stairs and meet your
mother in the parlor!” She automatically obeyed him, the
next day took s walk with her mother, and soon entirely
recovered. The doctor recognized in her a case of obstinate
hysteria, which required the stimulus of sudden command from
a stronger will than her own. So a sudden shock, or a strong
belief in, or confident expectation from either God or man, will
often give the necessary propulsion, by means of which the
boundary line between disease and health is crossed. We

believe there is a great future for mind-cure, and are often.

surprised that it is not more fully utilized by physicians.

FAILURES OF FAITH To HEAL.

We now come to notice some sad instances of the inability of
faith to cure. Charles Miller, one of Bishop Taylor’s party to
Africa (though the Bishop himself does not believe in faith
cure) took sick with African fever. He stoutly refused all
medicine ; said he would dic before e would take it, and
insisted that God could cure him by faith alone. One night he
sent for the physician, saying he was choking to death. Though
the fever yielded to medicine, the systemn was unable to rally,
and he died some days afterwards. Mrs, McK , of London,
Ont., who long had been an invalid, was specially prayed for
on & cerfain day by her minister and others, and, to the
surprise of all, got up and walked about. Ir sensational type
the cure was heralded far and wide. In a few weeks after she
died, but the fact was recorded in type not so sensational. A
young girl in London, about fourteen, and in consumption, told
the writer she had been reading Patton's “Remarkable Answers
to Prayer,” and had received assurance she would recover. The
poor girl died a few weeks afterwards. Another case was Mrs.
‘W——, of London. The physicians pronounced her case cancer,
and incurable. The writer prayed for her recovery condition-

ally. She desired him to pray unconditionally, which he could.
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not do, though others could and did. One said he would never
believe she was dead till she was put under ground. A lady
came one day, and placing her hand upon her body, pronounced
her healed in the name of the Lord; and as she must manifest
her faith'by works, she got out of bed and came down stairs.
She soon returned, and died some weeks afterwards. These are
only a few examples of many who have received what is called
the “assurance,” and notwithstanding, have shortly afterwards
died.
Hearrs A TEMPORAL BLESSING.

Restoration to health is purely a temporal blessing like food
or clothing, which is obtained by the use of appropriate means.
To die of hunger or cold is as bad as to die of disease. We do
not pray for bread directly from heaven, but we sow wheat.
Why erect institutes to secure only one temporal blessing out
of several? Why not organize to pray bread directly from
God into widows’ cupboards and coal into their cellars 2 If by
prayer we can cure disease, why not by prayer purify the air
of the germs of disease? If we can pray malaria out of an
individual, why not out of a marsh ?

Prayer for the sick, with application of the best known
remedies, is right, valuable and an inestimable privilege. But
it will not always cure. Paul prayed thrice to have his trouble
removed (believed by nearly all commentators to have been a
painful physical ailment), but the Lord did not comply. Mr.
Simpson asserted that with the exception of anointing with oil,
the Scripture writers never mention the employment of natural
means. Against this we have the poultice of figs ordered by
Isaiah to be applied to Hezekiah’s boil (2 Kings xx. 7), and the
prescription by Paul to Timothy to take a little wine for
chronic indigestion (1 Tim. v. 28). No doubt God has a benefi-
cent design in permitting sickness to come and continue. A
lady at the late convention, who professed to be healed by faith
alone, stated that she would not give her sickness training for
that of ten thousand colleges. When Trophimus was much
needed for the work, Paul, instead of curing, left him ab
Miletum sick (2 Tim. iv. 20). John wrote Gaius, “Beloved, I
wish above all things that thou mayest prosper and be in
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health, even as thy soul prospereth” (3 John 2.). But he did
not cure him,

CONDITIONAL vs. UNCONDITIONAL PRAYER.

Mr. Simpson teaches that sickness arises from the Fall, and
that recovery from it was included in the atoning work of Christ.
But is it not strange that physical ailments should be included,
and intellectual infirmities arising from the same Fall should be
excluded ? and thus prayer for idiots to become rational, be ruled
out? When Mr. Simpson was asked, Should one pray condi-
tionally for recovery from sickness? he replied, “ No more than
one should pray conditionally for salvation, as ome was as
absolutely promised to faith as the other.” We decidedly
demur to the correctness of this assertion, and call for proof.
The two principal differences between average Christians and
believers in faith-healing are, first, the former use appropriate
remedies, but the latter reject them; and secondly, the former
pray for recovery from disease conditionally, the latter abso-
lutely, as illustrated by what Mr. Simpson said to God regard-
ing a cure for diphtheria, “I believe you ought to do it for my
child.” But can it be possible that a Christian who prays for a
temporal blessing, according to God’s will, shall have a less
chance of success than one who claims it as hisright ? When
the verse is quoted, “And the prayer of faith shall save the
sick,” does it mean that all sick shall always, be saved provided
the prayer of faith is present? If so, when such persons die
(as they will some time) they died really not from disease, but
from want of faith, so that Christians who die at thirty-five
when they might have lived to sixty, or indefinitely, will be
received above not with a welcome, but with the reproof, “« Why
art thou here, O thou of little faith 2”

EviLs FLOWING FROM THE FAITH-HEALING DOCTRINE.

What harm will it do to let people believe in this theory ?
We reply, with partial quotation from Dr. Buckley, the doc-
trine produces an effeminate class of people who shrink from
any pain. It makes a false ground for determining whether
8 person is in the favor of God. It develops spiritual pride.

EEasathis o L
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Those who do not believe with such persons are pitied for their
deplorably low state of faith. An impression is made on many
minds that those through whom cures are effected possess
superior sanctity. But it is no more pious to heal psychologi-
cally than medicinally—by hopefulness than by quinine. The
doctrine further opens the door to superstition, by giving heed
to “impresssions” and “assurances,” and thus often leading to
hallucination and mental derangement. Finally it injures
Christianity by subjecting it to a test which it cannot endure.
The sincere but weak-minded believer who prayed uncondition-
ally is greatly staggered by the death of the person designated,
and the dying one himself, when he knows death has come
and prayer is now of no avail, is liable to.doubt the very
existence of God, and is thus tempted to plunge into all the
depths and horrers of infidelity. How unutterably sad that in
the extreme hour of life his soul should thus be unnecessarily
harassed, when he might be peacefully trusting in the promise,
“The Lord will strengthen him upon the bed of languishing ;
Thou wilt make all his bed in his sickness.” “¥Yea, though I
walk through the valley of the shadow of death, I will fear
no evil” “Thanks be to God which giveth us the victory
through our Lord Jesus Christ.”

THE CRIMINAL CODE OF THE JEWSs.
BY REV. D. G. SUTHERLAND, B.D., LL.B.

It is impossible fully to understand the character of a people
without studying their laws and usages. These laws and usages,
on the one hand, are generally the outcome of the spirit and
experience of the people; and, on the other hand, exercise &
strong influence in directing their course ard education. Whilst
these laws are ever changing and developing, they are essen-
tially formative in their influence on the life of the nation.
‘Who can tell, for instance, how far the laws of Draco and Solon
affected the character of the Athenians? Who can say how
much the spirit and success of the Romans were brought about
by the laws of the Twelve Tables? Who can measure the
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influence upon the English character of that regard for ancient
law and usage that led to the cry: “ Nolumus leges Anglice
mutari ?”  So,in regard to the Jewish character and course, we
can say with even more force, that they were the outcome of
the laws given by Moses at the founding of the nation. The
secret of their moral strength and greatness is to be found in
those ten “words,” which came from God himself to His sexr-
vent at Mount Sinai, and were delivered by Him to the people.
The circumstances under which they were given could never be
forgotten. The lofty peaks and majestic crags of Sinai trembled
under the footsteps of the Almighty Lawgiver; the clouds and
darkness and thick smoke, and lurid flashes of lightning, and
deep roar of the thunder, were fitting accompaniments of an
oceasion so solemn and important. The memory of it never
died out. We find Nehemiah declaring, “Thou camest down
also upon Mount Sinai, and spakest with them from heaven, and
gavest them right judgments and true laws, good statutes and
commandments” (Neh. ix. 18). So, also, in later days, Stephen
refers to it in his defence (Acts vii. 38).

To what extent the laws associated with the Decalogue, the
state laws, the ceremonial laws, the laws affecting life and pro-
perty, and directing the course of judicial procedure, were
Divine, and to what extent merely human, we are unable to
say. All we can say is, that they had the Divine sanction. To
suppose that they all originated at Mount Sinai would be a mis-
take. Michaelis says that the writings of Moses evidently pre-
suppose the existence of a more ancient law founded upon
usage ; otherwise we cannot explain the many chasms in the
Mosaic record. Wefind some of his laws in force in earlier times
and in other countries, as in the offering of sacrifices, the recog-
nition of vows, and the principle of the goel or avenger of blood.
Other usages, as divorce, and polygamy, were allowed to remain,
Christ declared, on account of their hardness of heart (Matt.
3ix. 8). There is no doubt, however, that they became per-
meated with a new moral significance.

Neither can it be said that the Pentateuch embodied all the
laws which subsequently had force. It is true it was written :
“Ye shall not add unto the word which I command you, neither
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shall ye diminish from it” (Deut. iv. 2); and yet we find that
one of the obligations laid upon the Israelites was that upon
their arrivel in the Promised Land they should appoint judges
to interpret and administer the law: thus there would arise a
table of precedents or common law for all succeeding time.
Under the government by kings, different regulations were re-
quired than under the judges. It must be remembered, too, that
the nation, from being entirely agricultural, became in later
days largely commercial in character, rendering necessary the
introduction of commercial law. Moreover, the rabbins were
always strongly disposed to modify and restrain the severity of
the law. Some laws became practically obsolete, and others
were introduced.

Up to a late period the works in English commenting on
the Jewish Law were few, and not for popular use. Bishop
Warburton’s “ Divine Legation of Moses” was of a controversial
character, intended by a kind of paradox to prove to the deist
the Divine origin of the law from the supposed omission from
it of all reference to future rewards and punishments. Jahn’s
“Commonwealth of the Jews” is rather a constitutional history
than an interpretation of law. The most important of all the
works on the Mosaiec Law is that of Sir J. D. Michaelis, “ The
Hosaisces Recht, or Commentary on the Laws of Moses,” of
which a transiation by Rev. Alex. Smith, D.D., of Gairloch,
was published in 1814, in four volumes. Prof. Michaelis was
one of the most eminent oriental scholars of his day, and
having, by travel and study, made himself familiar with the
systems of jurisprudence in England, France, and Germany, was
well fitbed to “illustrate the philosophy of the Mosaic laws,
and to show their wonderful adaptation to the peculiar circum-
stances of the people.” His work is full and satisfactory, and
makes most interesting reading; bub it is intended rather for
the student and the philosopher, than for the general public.
A minute analysis, or index, of the Mosaic laws may be found
in Smith’s “ Bible Dictionary,” as also in McClintock & Strong’s
“ Encyclopmdia.” Two small werks of a more popular character
have been puhlished in England within the last few years:
“The Laws and Polity of the Jews,” by B. W. Edersheim; and
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“The Criminal Code of the Jews according to the Talmud,” by
P. B. Benny. Both are well written, and the latter may even
be called fascinating. To both these works the writer is
largely indebted in preparing this article.

The foundation of the jurisprudence of the Jews was
eminently religious. God was to be King, no matter what
form of government prevailed. Transgressions of the law
were offences against the Holy One. The offender, however,
was not lookel upon as an outlaw, but as a disobedient child;
and the object of punishment was not so much to wreak
vengeance as to put away sin.  Sin had a wider range
than that of the individual. By the sin of one the whole land
suffered, for it had become defiled and unfit for God to dwell
in. The law for murder ends thus: “Defile not therefore the
land which ye shall inherit, for I the Lord dwell among the
children of Israel” (Num. xxxv. 34).

Acting upon the advice of Jethro, his father-in-law, M 3
appuinted “able men, such as feared God, men of truth, hating
covetousness,” to Le “rulers of thousands, rulers of hundreds,
rulers of fifties, and rulers of tens,” to be “judges of the people
at all seasons” (Ex. xviii). In the first chapter of Deuteronomy
we have their commission more fully set forth: “ Hear the
causes between your brethren, and judge righteously between
every man and his brother and the stranger that is with him.
Ye sholl not respect persons in judgment; but ye shall hear
the small as well as the great: ye shall not Le afraid ..¢ the
fuce of man; for the judgment is God's” (vs. 16, 17). After
the settlement in Canaan every city was to have magistrates
to sit in the gates, and to judge the people with just judg-
ment” (Deut. xvi. 18).  These had power to impose fines, to
inflict corporal punishment, and to condemn to death; and if
any matter was “too hard " for them they could appeal to a
higher court (Devt. xvii. S). Local courts do not seem to have
been thoroughly organized until the time of King David. He
appointed six thousand officers and judges from the tribe of
Levi throngh the length of the land (1. Chron. xxiii. 4
1. Sam. vii. 16).  After Solomon’s time the administration of
justice apparently became more regular.  Considerable altera-
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tions in the mode of interpreting and administering law seem
to have been made under the Talmud, which, as Mr. Benny
says, was “the compendium of their literature, the storehouse
of their traditions, the exponent of their faith, the record of
their acquirements, the hand-bovk of their ceremonials, and
the summary of their legal code, civil and penal” Here we
shall find, he says, “a system of jurisprudence ingenious and
elaborate; a scheme of organization at once simple and effec-
tive; and & criminal law the most interesting, and probably the
most humane, that antiquity has transmisted to us.

There are three classes of tribunals: 1. The petty courts of
three judges—formed in the same way as our courts of arbitra-
tion, the plaintiff and defendant each choosing a competent
person, and these two appointing a third. These tribunals were,
of course, not permanent, although the same parties might be
chosen again. The duty of this court was to adjudicate in civii
cases, and also to deal with charges of assault, theft, robbery
with violence, injury to persons and damage to property—in
fact, with all crimes involving a pecuniary penalty. They also
performed, when required, other duties, such as giving estimates
of the value of the fourth year’s produce for the use of the
priests; giving judgment on business litigation ; absolving frora
rash vows, ete.

2. Provincial Synhedrin. Every town of 120 families could
have a Synhedrin of twenty-three members. The great Syn-
hedrin sent word for the residents to assemble and elect such as
were “learned, honest, and popular.” The names of those elected
were then forwarded to the Great Synhedrin, which,in due course,
sent down an act of incorporaticn. Where, however, rabbinical
colleges were established, these became in time charged with
the administration of justice. There were two of these Synhe-
drin of twenty-three in the city of Jerusalen, meeting in
different parts of the temple. The first was made up of
members selected from varivus provincial Synhedrins, and the
sccond was recruited from the first. Above all these was the
Great Synhedrin, whose members were elested from the second
local Synhedrin at Jerusalem.

The local Synhedrin judged all crimingl cases involving.
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capital punishment, internment in a city of refuge, imprisonment
or seclusion for life, and corporal punishment. To these be-
longed cases of murder, adultery, blasphemy, idolatry, incest,
manslaughter, and seduction with violence. The court sat
whenever occasion required, and always en permanence on
Mondays and Thursdays, the days appointed for the public
reading of the law. Other duties imposed upon them were, to
estimate the amount of taxes to be imposed; to distribute the
commune] charity ; to manage the public elementary schools;
to inspect weights and measures; to repair the defences of the
town; to attend to sanitary matters, and to perform many of
the duties devolving upon modern town councils. The mode
of procedure in a case of trial was very simple. The prosecutor
lodged his complaint in person, and the accused was summoned
by an officer to appear. Witnesses were then heard, and the
court being cleared, the judges deliberatca on their verdiet.
All parties heing readmitted, the decision was given. No
counsel appeared on either side, but the judges always were care-
ful to look for mitigating circumstances, if the charges were
clearly proven. A right of appeal existed, to be exercised
within thirty days after this trial, and the case was carried to
some neighboring Syndedrin which possessed a greater number
of learned and practised jurists.

8. The Great Synhedrin at Jerusalem. This court consisted
of seventy-one members, and was the supreme council of the
nation, and the highest court of criminal jurisdiction. It was
competent to judge & high priest, against whom accusation had
been made; a false prophet; a city given to pagan practices;
and an entire tribe. Otner duties were, to ¢xercise supervision
over the provincial Synhedrin; to grant certificates for their
establishment; to decide doubtfnl points, and to furnish prece-
dents to the minor courts. Theze appeals from lower courts
for precedents were first made to nother court of greater re-
pute ; if that failed, to the first courb. t Jerusalem ; if that failed,
to the second court; and if that too failed, then to the Great
Synhedrin.  The decision of the majority was binding, and be-
came the decision of the whole court. The members of the
courts were both judges and jury, and also acted as counsel for

the accused.
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The advantage of this thoroughly democratic system was,
that each suitor found at his own door a tribunal competent to
hear and decide his complaint without delay, and without
expense; and every one accused of crime obtained a speedy trial.
Under this scheme every man might aspire to the position of a
Jjudge, nor did any evil arise from the largeness of the privilege.
No Israelite could be absolutely igncrant of the law. From his
earliest years he was a diligent student of the Bible; its laws
and traditions were as familiar to himn as the alphabet. Every
district had its school-boards, ar:l education was compulsory.
Moreover, it was a religious duty to attend the public reading
of the law on Sabbath, on festivals, and on the mornings of
Monday and Thursday. In this way a good general knowledge
of the law widely prevailed. In cases, however, of a more
important character, such as one involving the question of life
or death, this standard of ualification was higher. Learning,
ability, keen insight and uniloubted integrity, were required of
members of the higher tribunals. Certain classes of persons
were absolutely disqualiied from acting as judges, as, for
instance, those who made money by dice-throwing and other
games of hazard, as likely to be dishonest; such as lent money
upon usury, as likely to be oppressive ; such as dealt in slaves,
as being harsh and unmerciful; such as dealt in fruits of the
seventh year, as not being conscientious. So, also, all persons
interested in the case and their relatives, or beneficiaries, were
excluded. Another notable exception, was that of one who
had no fixed occupation, or trade, by which to earn a livelihood.
In cases where capital punishment might be iuflicted, the
foilowing were also excluded: An aged man, as likely to be
harsh, if not obstinate and vayielding; & judge who had never
had any children, as not likely to feel a warm paternal regard
for the unfortunate culprit; a bastard; a man known to be at
enmity with the accused, tested by his not having spoken to
the prisoner for more than three days. The betier classes of
judges were familiar with matters of science, and had an
extensive knowledge of languages. If a foreigner appeared as
& witness, it was absolutely necessary that two judges should
bave a general knowledge of his language, two others be able

13



194 The Camadian Methodist Quarterly. [Areir,

to speak to him, and a fifth to understand and converse freely
with him.

In the taking of evidence the court always leaned to mercy’s
side, the object being to make the conviction of an innocent
person impossible. No one could be convicted except upon the
testimony of at least two witnesses (Deut. xix. 15). Witness-
bearing was a sacred obligation, the neglect of which demanded
an offering (Lev. v.); but in every case the credibility of the
witnesses must be established, and their impartiality left
without a doubt. No man could incriminate himself, nor
could a wife testify against her husband. Relatives generally,
except grandchildren, were excluded; but a prisoner could
testify in his own behalf. The punishment for false testimony
was very severe. “Ashe thought to have done to his brother,”
so should it be done unto him (Deut. xix. 19). Moreover, the
witnesses had to take the first step in pubting the convicted to
death (Deut. xvii. 7).

There were two forms of oaths, the shevnh, or simple oath,
and the «lah, or imprecation, both of which were accompanied
with the lifting up of the hands, and were considered to be
binding forever. In contrast with other nations, the Jews would
not allow torture to beused in compelling evidence. The mode
of examining witnesses was very singular. There were two
sets of questions tixed by law, the hakirak, dealing with time
and place, and the bed.kuh, relating to attendant circumstances.
The huliroth were seven in number, were always the same,
and were put to the witness by the judge, in private. They
were: In what schemituli—cycle of seven years—was the
offence perpetrated? In what year of the schemitah? In
what month of the year? On what day of the month? On
what day of the weck ? At what hour of the day ? In what
place? The answers to these questions of course gave the
accused o good chance to prove an alibi, if that were at all
possible.  The other set of questions, the bedik-th, were limited
as to numuer, but had to be relevant to the matter in hand.
No evidence as to the prisoner’s character, or antecedents, was
admitted. The information was all drawn out by questions
put Ly the judges. No hearsay, presumptive, or circumstantiak
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evidence was allowed. Harmony was not required from
witnesses in minor matters, but they must agree in all the main
points. If, for instance, one witness said that the criminal was
clothed in a white coat, and the other said that he was attired
in a black one, it did not matter. If, however, one said the
murder was committed with a spear, and the other with a knife,
the evidence was rejected.

Mr. Benny’s description of the form of trial in capital cases,
is especially interesting. Of this we can give but a brief
synopsis. It was conducted with all the solemnity of a
religious ceremony. “A judge,” says Talmud, “should always
consider that a sword threatens him from above, and destrue-
tion yawns at his feet.” Rising early, the members assembled
after prayers in the hall of justice. The judges sat in a semi-
circle. Before themn sat three rows of their disciples, twenty-
three in each row, thus giving three assistants to each judge.
Many of these assistants were not at all inferior to the judges
in skill and learning. Three scribes were present, one of whom
kept the record of those voting for acquittal, together with
their arcuments; another did the same service for those con-
demning the prisoner; and the third kept the record of both,
50 as to be a check on the other two. After the prisoner was
arvaigned, whilst in ordinary cases the proceedings began with
arguments for, or against, the prisoner, in a capital charge it
could begin only with an argument on his behalf. In ordinary
cases, a majority of one could conviet; in capital cases, a
majority of two was required. In ordinary cases, julgment
could be annulled upon disecovery of an error; in capital cases,
an acquittal eould never be reversed. In ordinary cases, the
disciples could offer an opinion for or against; in capital cases,
they could suggest only arguments in favor of the accused. In
ordinary cases, the judges could change their opinion before
giving the final and collective verdict; in capital cases, they
could change it only if they intended at first to vote for a
conviction. In ordinary cases the judgment could be given on
the day of trial; in capital cases the prisoner could be acquitted
on the day of trial, but, if guilty, he could not be sentenced
until the following afternoon. In erriving at a conclusion,
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every item of evidence was gone over and criticised ; incon-
sistencies in the testimony were brought out and extenuating
facts were pleaded. The culprit could plead in his own behalf,
and if one of the disciples could find a cogent, or valid, argu-
ment in behalf of the prisoner, he was placed among the judges
for that day. Then came the voting. The judges, beginning
with the youngest, pronounced judgment for or against, giving
their reasons. If there was no decision, through twelve voting
against and eleven for the prisoner, two additicnal judges were
taken from the first row of the disciples; and if this failed, two
more were added, and this process was continued until a legal
decision was arrived at. If the verdict was “ guilty,” the court
adjourned and met again the next morning. Not one partool
of food, for the day that saw an Israelite sentenced to death
was a fast day for his judges. The whole evidence was ugain
carefully gone over, and any member could change his vote
from conviction to acquittal, but not from acquittal to convie-
tion. Opportunity was given for witnesses to come in favorable
to the accused, or fcr new argumients $o be advanced in his
behalf. Sunset was the time fixed for sentence and execution,
there being no interval between the two. A man stationed
himself at the gate of the court, carrying a flag. In the
distance a horseman stood so as to be alleto catch a signal from
the flag. After prayer, the Synhedrin pronounced sentence.
Accompanied Ly two rabbins and the witnesses, the prisoner
was led to the place of execution outside the walls, Even yet
he might be saved. If any judge could yet think of an argament
in the convict’s favor, a signal was given by the flag, and the
horseman rode at full speed to stop the execution. A herald
went before the condemned, calling upon any one who could
give evidence in his favor to appear at once before the Synhe-
drin. If the prisoner himself could give a valid excuse, he
might once more be brought before the judges. The court
continued in session until the messenger returned to announce
the death of the doomed man.

In the infliction of penalty, two benefits arose to the ecom-
munity: (1) “Evil was to be put away from the land,” and
what had been defiled was thus sanctified ; and (2) admonition



AT T4

1889.] The Criminal Code of the Jews. 197

was given to others— those which remain shall hear and fear,
and shall henceforth no more commit any such evil among you.”
The object was not vengeance, but to restore moral equipoise.
Hence, in marked contrast with the practice of surrounding
nations, and of later Gentile usage, no torture was allowed, lest
the offenders be offended; nor might the punishment be too
severe, “ Lest then thy brother seem too vile unto thee” (Deut.
xxxii. 35). The penalty of death was for murder, disrespect to
parents, manstealing, adultery, lying assumption of the prophet’s
office, profaning the Sabbath, blasphemy, idolatry, witcheraft
and soothsaying, and disregard of a sentence of the supreme
court, Next in severity was the being “ beaten with stripes,”
in which case the criminal, lying down in the presence of the
judge, was beaten with whips of ox-hide thongs, the number
of strokes being limited to forty. Other penalties were the be-
ing cut off from the congregation, involving & kind of exile and
the sacrifice of civil rights; the payment of fines, and, in the
later days of the kings, imprisonment.

When the penalty of death was inflicted, it was made as pain-
less as possible. A stupefying draught was given the prisoner,
composed of myrrh and frankincense, mixed in a cup of vinegar
or light wine, rendering him indifferent to his fate, and scarcely
sensible to pain. There were four modes of death—stoning,
strangling, burning, and decapitation. There were two modes
of stoning—sakul, or casting enormous stones, and ragamn, the
piling of a heap of stones on the criminal. Mr. Benny, how-
ever, contends that the common views on this matter are &
mistake, and that, at least under the Talmud, the criminal was
taken to an clevated place and hurled down a height, so that
the spinal cord might be dislocated without greatly disfiguring
the face or form. If still living, a large stone was cast down
apon him from the height, quenching the last spark of life. If
condcmued for blasphemy or idolatry, the body was then hung
upon o gallows till dusk. Even here the reverence of the
rabbins for the dead was manifested. The hands of the deceased
were tied together, and by these the body was suspended.
Often while one man was tying the rope to the gallows, another
commenced to untie it from the body, thus exposing the body
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to indignity but for & moment. In burning,a shallow pit about
two feet deep was dug, in which the criminal stood, and carth»
was packed closely about his legs up to the knees. A strong
cord was then brought, around which was wrapped a soft cloth,

and, being placed around the criminal’s.neck, was drawn tight
by two executioners until strangulation ensued. As the jaw

fell, a lighted wick was thrown into the mouth, this constitut-

ing the burning. Decapitation was performed in the same
way as in the surrounding nations, and was looked upon as the

most ignominious of all deaths. Crucifixion and other cruel

modes of punishment found no place in the Jewish code.
Throughout the whole of the Jewish criminal code and practice
the most striking characteristic is the leaning to the side of
mercy, and this becomes all the more apparent when placed
beside the extreme harshness and eruelty that prevailed among
the other nations of antiquity. Whilst much of the peculiar-

ity of the Jewish law arises from the peculiarity of their

position in the world and their mission, so that it would be
unwise and impossible, as Michaelis contends, to incorporate
their enactments and usages in the statutes of other lands; yet

a diligent study of their laws would be of much value to

modern jurists, and the introduction of the spirit that char-
acterizes them—of reverence and obedience to God, of fairness
and humanity to man, and of regard for the weak and defence-

less—would be of immense value to the systems of modern
nations. It would help very much to the realization of the

venerable Hooker’s idea of law, that “her seat is in the bosom

of God, and her voiee the harmony of the world.”

Graphic Statistics. By GEORGE JOHNSON, Ottawa. The
author’s motto is, “ Things seen are mightier than things heard.”
And acting upon this principle, he has most strikingly placed
before the eye, by means of charts, diagrams and suggestive
cuts, the comparative statistics of Canada during the twenty
vears of Confederation. These statistics suggest the changes
and illustrate the development of the country in that period.
It is a very useful volume.
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A CRITICISM OF REV. J. GRAHAM'S CRITIQUE ON DR.
DALLINGER'S FERNLEY LECTURE FOR 1887.%

BY REV. J. W. DICKINSON.

I AnM somewhat averse to entering the field of controversy, but
encouraged by the statement made in the opening of the eri-
tique, that “The founders of this REVIEW designed it to be a
medium through which the distincetive doctrines of Methodism
may be defined, defended, and scientifically considered in the
light and experience of the present day” (REVIEW, p. 54),
I beg to offer a few remarks which may bring the subject, Dr.
Dallinger’s Fernley Lecture of 1887, and the Rev. Jas. Graham's
critique up to the present day, and for intruding myself upon
the notice of the Rev. J. Graham and the readers of his eritique,
I make the statement I quote above at once my excuse and
my apology. I do not intend to enter into anything like a full
discussion of the points at issue between the Rev. J. Graham
and Dr. Dallinger, as I do not think it will be necessary for me
to do so, nor the spirit that pervades the critique, which, to my
mind, is not without some unnecessary shadeof bitterness.
But I do beg most humbly to differ from the Rev. J. Graham’s
expressed opinion. What we seck is the truth, whatever the
consequences may be; though the heavens drop and the earth
melt away, we must have the truth and the whole truth upon
this, as upon every other subject, or we are false to our profes-
sions. The Rev. Joseph Cook says: * Theology demands in this
age, as she has demanded in every age, that we should be loyal
to the scientific method” (Lecture on “ Biology,” p. 25). If we
call in the aid of science to assist us in our search after truth,
then certainly we should be loyal at once to the method and the
the truth, whatever the consequences may be; and this I take
o be the purpose intended in the establishment of this REVIEW.

* The Creator, and What We May Know of the Method of Crealion.
Being the 17th Fernley Lecture, delivered by Rev. W. H. Dallinger, LL.D.,
F.R.S. Toronto: William Briggs. Price, Paper, soc.; Cloth, 75c.
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But, to proceed, the Rev. Jas. Graham raises an objection
that “ all that the Creator and creature can mean in consistence
with the theory of the evolver and the evolved is, that the
evolver is called creator and the evolved creature” (REVIEW,
p. 59). Is this incompatible ? “The new philosophy as to
matter is consistent with a belief in the Divine existence, and
ultimately will put all science on its knees before a personal
God” (Rev. J. Cook, “ Biology,” p. 22), and surely this is the
aim and object of the Rev. Jas. Graham as well as Dr. Dal-
linger, who says: “The loftiest object of human thought is to
discover how far the material universe is an expression of
supreme unity of rhythmic action and of rational order”
(“Fernley Lecture,” p. 7).

The writer of the critique, as an upholder of Methodist the-
ology, is unfortunate in his quotation of Dr. Christlieb, especi-
ally the sentence in italics: “Nay, we must believe that He
rules the world according to men’s moral conduct, and con-
stantly adapts the course of nature to express His judgmens
concerning that conduet” (REVIEW, p. 60). If this be carried
out to its logical issue, there are no laws according to which
nature works, but she is entirely dependent upon circum-
stances. Seasons are not fixed, day and night are continued
only tentatively, and cverything is liable at any moment to be
changed, as man’s moral conduct may call for such change.
Man and not God is the ruler of the universe; man is the
supreme being if he so control the adaptation of the course of
nature, for what else is nceded to raise him to that position?

his may be Christian theism, but not of a kind taught in the
Bible, or by Wesley, Pope, or even Dallinger. What becomes
of the foreknowledge of God? He is contingent upon circum-
stances which He cannot control. He has given His creatures
freedom, but in the giving has bound Himself with fetters
which He has no power to break. It denies to Him the
freedom of ruling, and overruling for good, all the actions of
his creatures, to work out His vast designs in unity of purpose
and harmony of will. Surely this is not Methodist theology,
or we are in a bog, indeed. To hold the absolute freedom of
man at the expense of the absolute freedom of God is at once
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folly and blasphemy. We are bound by laws on every hand,
and we know if,, though we cannot tell to what extent; in fact,
the only realm where we possess absolute freedom is that of
the mind and will in relation to God, but to compel us to believe
that He rules the universe according to our moral conduct, and
constantly adapts the course of nature to express His judgment
concerning that conduet, is to fetter us under a pretence of
giving us absolute freedom, and to rob God of His right to
work according to His own will. Let man, if you wish it, be
bound in the ever-evolving arms of necessity, but let God be
free to work out His own purposes without any such restraint.

I do not wish to enter into a contest of authorities with the
reverend gentleman, as that would take up too much space,
without serving the end I have in view, but he must be aware
as well as myself, that many equally as eminent as those he
quotes might be adduced in favor of Dr. Dallinger ; and if he,
and any others who are interested in the discussion, will take
the trouble to read Rev. Joseph Cook’s lectures on “Biology,” and
his lecture, “ God in the Natural Law,” in the series, “ God and
the Conscience,” and especially the latter one, they will find
authorities quoted on all sides of the subject equally weighty
and learned with those quoted by the reverend gentleman him-
gelf. “The eve of an unexpected time I believe to be at hand,
and its dawn more than begun in the best educated minds,
when faith will make scicnce religious, and science make faith
geientific ” (Rev. J. Cook, “Goc in the Natural Law,” p. 33).
“As science progresses, it draws nesrer in all its forms to the
proof of the spiritual origin of force; that is, of the Divine
immanence in natural law; that is, of the omnipresence of a
personal First Cause, and the religious value of this proof is
transcendently great. Wherever science finds heat, light, elec-
tricity, it infers the motion of the ultimate particles of matter
as the cause ; wherever it finds motion of the ultimate particles
of matter, it infers force as the cause; and wherever it finds
force, it infers, or will infer, spirit ” (Rev. J. Cook, “ Biology,” p.
24). This gives us, in a concise form, that gentleman’s own
view of the subject, and yet he is an evolutionist, so much
dreaded, like the ghost of our childhood days, by the Rev.
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Jas. Graham, Surely such statements as that should be explicit
and orthodox enough to remove the reverend gentleman’s fears
on the subject.

I spoke of his quotation of Dr. Christlicb as unfortunate, but
his appeal to Dr. W. B. Pope is disastrous, at least to his own
case. Like many another wise man, Dr. Pope has advanced
with the times, and so, keeping step in the onward march of
progress, he has had to alter his ground somewhat; and while
the Rev. James Graham has used him as an authority, he does
not seem to have been aware, or he has disregarded the fact, if
he was aware of it, that there are some later utterances by
Dr. Pope on the subject at issue than those quoted by him.
The critic has used for his purpose Dr. Pope’s “ Compendium
of Christian Theology,” in one volume, my copy of which was
published fourteen years ago. Since that time the work has
been revised and enlarged, and the edition now in use as the
text-book in theology by the Methodist Church of Canada is
published in three volurmes.

Will he kindly allow me to call his attention to one cr two
quotations from the later work. “The earth, as man’s abode,
the history of all the creatures that it inherit, especially in the
progress of everything pertaining to its chief inhabitant, has
been under a law of secular and slow evolution” (Pope’s ““ Com-
pendium,” Vol. I, p. 60). “Throughout the works of God,
granted that the creation is a work of God, we perceive the
universal sway of alaw of cvolution” (“Compendium,” Vol. I, p.
97). These sufficz to show Dr. Pope’s leanings on the question,
but T wish to take the quotations given by the Rev. James
Graham, and see what alteration has been made in them. We
will take them in the order in which they are given. The
quotation on page 67 of the REVIEW: “ The omnipotence of Gad
gives us absolute, creation; His wisdom and power secondary
creation or formation. . . . Bub ib must be remembered that
the formation was creation also. No theory of evolution or
development which seems to trace a regular succession of forms
through which organic existence has passed, in obedience to a
plastic law originally impressed upon matter, can be made con-
sistent with Seripture. Nor do the discoveries of science give
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any valid sanction to such a theory” (*Compendium of Christian
Theology,” pp. 161-164). In place of this, we find in the revised
work the following guarded statement: “It is enough to say
here that the omnipotence of God as the outward manifestation
of His interior all-sufficiency is enough for the original produc-
tion of matter in what may be called absolute creation; that
His wisdom and power are scen in the secondary creation, or
the formation of matter into worlds” (* Compendium of Chris-
tian Theology,” Vol. I, p. 364). “Negatively the Seripture
precludes any other doctrine than that of an absolute creation
of all things by the direct act of the Divine will. It omits any
dlusion to pre-ezisting maltler, aniinate vr inanimidte, out of
which the present universe wus through long periods devel-
oped” (* Compendium of Christian Theology,” Vol. I, p. o66).
Every one must, I think, admit that there is a very decided
difference between the two quotations given, and that ditterene
is not in Rev. J. Graham’s favor. The quotation given by the
reverend gentleman commencing, “This Divine account of
man’s origin displaces many theories,” on the fifteenth line of
page 69 of the REVIEW, and continuing to the thirty-first line
(which I need not give in extenso), and taken from page 177
of the first edition of the “ Compendium,” is in the later edition,
now under consideration, altogether omitted, for what reason
I suppose the author knows best. In the place of “ There are
some who maintain that all matter is simply force, and that
force is the will of God.”

Scripture asserts that the beginning of the living creature
was an act of God, and indicates the reality of matter from the
philosophy which would resolve it into nothing. . . . All the
more recent theories of force, which would annihilate matter as
the vehicle of energy, must yield to the evidence of a creation
which preceded ali life. This theory seems to breathe into the
organic universe a kind of life called force which preceded
organic life ; but it has no support (“ Compendium of Christian
Theology,” pp. 173-4). We have “ Scripture which asserts that
the beginning of the living creature was a new Divine act,
indicates the reality of matter from the philosophy which
would resolve it into nothing. So all the more recent theories
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of force which would annihilate objective substance, as the
vehicle of energy must yield to the evidence of a creation
which preceded all life. This hypothesis seems to breathe into
the organic universe a kind of life called force, which preceded
its organic forms, but it has no support” (“Cumpendium of
Christian Theology,” Vol. I, p. 418). This is the only quotation
given by the Rev. Jas. Graham from Dr. Pope’s works which
retains anywhere near the form he quotes it in. 'Only one con-
clusion can be drawn from this fact, that the writer has moved his
ground, and modified his views in the interval between the publi-
cation of the first and second editions of his work. As the
reverend gentleman made the first appeal in support of his con-
tentions to this authority, perhaps he will permit me in reply
to give himone or two more quofations from the same source.
“Bold hypothesis, sustained by mathematical science, has
assumed that matter existed in a higher attenuated state, for the
expression of which every material word is too gross. This
fire mist, or nebuls, dust of creation, had in it, or received, all the
powers and potentialities of the vast future. Some flash of
energy threw this silent depository of all the known laws into
eternal activity. Rotation, radiation, cooling, produce centrifu-
gal force, which detaches the nucleus of future planets; and
these, by know laws, necessarily seeking their origin again, are
thrown into orbits, meanwhile throwing oft'in their turn, during
the process, attendants of their own. On the vastest scale this
is the universe, on a smaller seale the solar system, on the small-
est scale our little earth with its endless molecular, chemical and
dynamical laws. But this cannot go onforever. The beginning
of any system can be calculated, so can its end. This rough
sketch of the nebular kypothesis gives us a cosmogony which is
not inconsistent with the Seriptural genesis as to its begin-
ning” (“Compendium of Christian Theology,” Vol I, pp. 402-3).
May I, elong with this, be allowed to give a quotation from
Dr. Dallinger. “ A beginning is inevitable to a philosophy of
material evolution. Then in the beginning, what? The latest
science in tracing back the genealogies of various objects, finds
that their components were once in diffused states. A diffused
state of matter is, it thus appears, the earliest point of the
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beginning that physical evolution can decry. This is the
nebular hypothesis of Laplace (“Fernley Lecture,” p. 21).
These two statements, although differing in their form of
expression, hoth agree as to the fact that the beginning, so far
as it is known, was in the nebular hypothesis, so boldly con-
demned by the reverend critic. Whilst this is the beginning, so
far as we may know it, it very plainly proves to us that there
is a point beyond which we cannot go. We cannot penetrate
the presence of the great Unseen, and demand to know the how
of creation. The reverend gentleman himself has joined issue
with Dr. Dallinger in showing the futility of this, when he
says, ¢ We cught to remember that our power of mental con-
ception is no measure of the Divine action in the universe”
(REVIEW, p. 67). Before we leave Dr. Pope altogether, I
would like to call attention to his estimate of the theory of
evolution. “ As held by its best advocates, this thecry pays a
high tribute to the truth against which it seems to contend.
No writings have done so mueh, and certainly none have done
more, to open men’s eyes to the infinite variety and beauty and
wonderfulness of the adjustment of the vegetable and animal
worlds, than those which are written in opposition to the doc-
trine of occasional Divine interventions in the economy of
things. Moreover, they have called attention to some truths
that are too generally neglected, as to the degree in which it
has pleased the Creator to use the principle which they so much
dishonored by exaggeration. They have also taught us to appre-

.ciate the wonderful relation in which man is placed to the

creatures whose all is bound up with the earth; that as created
out of the dust, he is a development of older physical types, a
Jinal development on which evolution has spent itself, found
worthy at last to be the receptacle of an immortal spirit”
(“ Compendium of Christian Theology,” p. 405).

The opinions held and expresssed by Dr. Pope are supported
by the Rev. J. S. Banks in his article, “The Gains and Losses
of Faith.” On the subject of Evolution he says, “Take again
the idea of Evolution or development. How will it affect the
argument for a Creator? So far as we can see it will affect
the form but not the substance of the argument. For the
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theory merely professes to describe the method or the steps by
which the world reached its present form. It does not touch
the question of a primary intelligent cause. If everything we
sce has come by slow, imperceptible steps out of primitive
germs, still everything must first have been in those germs, in
a latent undeveloped state. The germs must have possassed
all the properties necessary to produce the world as it exists
now. The necessity for an adequate cause is simply pushed
further back. Darwin himself said, ‘That there was no neces-
sary antagonism between his theory and the doctrine of crea-
tion.” Atheists may try to claim Evolution as on their side
just as they try to claim all science in the same way, and one
claim is as baseless as the other. Evolution is simply another
conception of the mode of creative action.’ ”—Methodist Times,
Nov. 4th, 1886.

I think the reverend gentleman’s fears are entirely ground-
less. We may safely say with Charles Kingsley, “ What harm
can come to religion, cven if it be demonstrated not oniy that
God is so wise that He can make all things, but that He is so
much wiser than even that—He can make all things make
themselves.”

If evolution be the method of creation, there must be an
intelligent cvolver, and in such & method there is nothing
derogatory to any or all of the attributes of the great Unseen,
so far as we may know thewm, or know anything of their action.
There is nothing that is incowpatible with what we know
through His given revelation of the genesis of the universe,
and the advent of man upon the carth. But I leave this to
others to decide for themselves, on the evidence before them,
praying God that we may be led into all truth.

The reverend gentleman set out with the intention of lighten-
ing our darkness on this matter, and leading Dr. Dallinger, and
those who coincide with him, to the full, clear light of day; but
he turns away from the light, and leads back into darkness,
beseeching us not to know more than our fathers knew. Good
men they were, and true; but I have confidence enough in the
good, sterling common sense and learning of John Wesley to
believe that, were he alive to-day, he would stand as the centre
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of a trio, welcoming on his right hand the mature theologian
and thinker, Dr. Pope, and on his left the lear-:< 1 scientist and
searcher after truth, who has done so much o defeat by his
observations, and vanquish on their own grounds, those who
held the opinions the Rev Jas. Graham now imputes to him,
Dr. Dallinger.

It may not accord with the reverend gentleman’s view of the
question, but will he allow me to inform him that this is the
doctrine which is held and supported by the Methodist theology
of to-day. Dr. Pope was, until very recently, as most of my
readers will be aware, the Thcological Professor at Didsbury
College, while the Rev. J. S. Banks held or holds a similar
position at the Headingley Cullege under the Wesleyan Church
in England. And Dr. Pope’s “Compendium of Christian
Theology,” in three volumes, is the recognized and authorized
text-book which we place in the hands of probationers in the
Methodist Church of Canada for study, and by it we expect to
mould their thought. We have adopted it as the best and
latest work of its kind; ard, having done so, we are pledged to
its teaching, and must stand by it. Whatever may be thought
to be the doctrines held by Wesleyan ministers, these are an
actual statement of what ave really held and taught by them,
and which we, in company with them, have adopted and made
our own.

It is hard to be “hoist by one’s own petard ;” but all that I
can do for the reverend gentleman is to invite him to bring his
knowledge, views and authorities up to date, ani join in the
ranks of those who, by all the faculties God has given them,
aided by all the opportunities they have of knowing and loving
Him, strive to worship Him in spirit and truth, raising 2 glad
anthem of glory, honor, praise and power unto Him for ever and
ever.
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Editorial Notices of Books anﬁ Reviews.

The Text of Jeremiah. By Rev. G. C. WorkMaN, M.A, Pa.D,,
Professor of Old Testament Exegesis and Literature,
Victoria University. 8vo., pp. 895. William Briggs,
Toronto. Price $3.15.

The scholarship of our day is quite as remarkable for its
critical exactness as for its wide range and strong grasp of
truth. The scientific spirit which demands the exact facts
rules in every branch of investigation. This is quite as true in
the domain of literature and history as in that of physical
science. At the foundation of all our studies of the literary
treasures of antiquity lie the great critical questions, when?
by whom ? in what place? and under what circumstances was
the book written? does it come into our hands as it left the
hands of its author ? if not, how can we restore it to its original
form? The determination of these questions requires the most
perfect scholarship, and the man who has satisfactorily deter-
mined them in reference to any great work of antiquity has
vindieated his right to be called & master. The man who is
competent for this work requires a perfect mastery of the
language, the most sensitive discriminating acquaintance with
style, a wide and accurate knowledge of history, and he must
be perfectly at home in the field of antiquities and chronology.
Even the historical progress of philosophy, ethics, religious
doctrine, or mythological conception, is often a determining
factor in the solution of these difficult questions of criticism.

No part of this work ‘is more difficult than that which
Dr. Workman has chosen as his special field. The Jewish
tradition is that the Old Testament Scriptures were collected
and edited in their present form by Ezra and the men of the
Great Synagogue. This probably has some foundation in fact;
but of the nature and extent of this work, and of its relation
to the pre-existing Hebrew Scriptures, we have no certain
information. The theories of what took place back of this
supposed final establishment of an Old Testament canon
belong to the sphere of the Higher Criticism. The utmost to
which the science of Textual Criticism can aspire is to reach
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some knowledge of the state of the text in the centuries im-
mediately preceding the Christian era, from Ezra onward.

It has generally been supposed that from the time of Eazra
the text of the Old Testament has been comparatively fixed.
So far as the Hebrew text is concerned, we are limited to the
Masoretic Recension, dating between the third and sixth century
after Christ, and to MSS. of that recension, not older than the
ninth century. From that date to the present the Hebrew
text has remained as nearly stereotyped as the accidents of
transcription permitted. Was it equally well preserved from
the time of Ears and the Great Synagogue to the Masoretic
Recension? Our only remaining witnesses as to the facts on
this question are the ancient versions, pre-eminent among
which stands the Septuagint. It is well known that these
differed in many important points from the Masoretic text;
but the divergence was usually ascribed to ignorance or care-
lessness in translation, or even to wilful alterations to suit the
convenience or the opinions of the translators. By this means
the testimony of the versions as to the original text was almost
completely invalidated.

This is the question which Dr. Workman has made his own
in the volume before us He has brought to bear upon it
painstaking scientific work and varied scholarship, such as
have earned for his work the acknowledgment and for himself
th~ academic honors of what is perhaps the most competent
tribunal on this subject in the whole learned world. His work
is no mere doctor’s thesis; it is, to use the words of the vener-
able Prof. Delitzsch, “a contribution to the science of Biblical
criticism of valuable and lasting service.”

It would be impossible, within the limits of an article like
the present, to present even a summary of the results of Dr.
Workman’s investigation. His own condensed analysis of
results occupies several pages, and would need to be copied in
extenso. We can refer to but two or three points.

1. On the question of textual criticism Dr. Workman has,
we think, made it evident that the Septuagint must be rein-
stated as, next to the Masoretic text, the most important
witness to the Old Testament originals, and as but little in-
ferior to that text in point of importance. He has also, in the
study of the Book of Jeremiah, most ably illustrated the
method by which this witness may be made to present its
testimony. This method may almost be said to be new. It
certainly has never been so exhaustively worked out before.

2. In the work of interpretation he has likewise developed

14



210 The Canadian Methodist Quarterly. [ArriL,

the value of the Septuagint to an extent not Litherto attempted
by any of our commentators.

3. But a more startling, and, perhaps, we may say more im-
portant result, is reached in the new light obtained upon the
history of the text between the date of the Masoretic Recension
and the time of Ezra. Our old traditional conceptions of a
religious serupulosity and almost supernatural perfection in
the Jewish preservation and transmission of the sacred text
during this period are somewhat rudely dispelled. Oar old
appeal to the authority of the New Testament is of no avail
here, for, so far as the New Testament supports any special
text of the ancient Scriptures, its countenance is rather given
to the Septuagint. Now, Dr. Workman's labors do more for
us than the approximate restoration of amother MS. of the
Hebrew Scriptures dating back to the time of the Septuagint
translation, and serving as the basis of that translation. They
bring very strong evidence from this restoration of the foilow-
ing facts:

(«) That the pre-Masoretic MSS. differed not merely in the
ordinary errors which arise in transmission, such as accidental
omissions, insertion of minor glosses, and occasional slight
transpositions of words or clauses, but in much more radicai
and apparently intentional changes : the most notable are—

(b) The transposition of a large section of the Book of Jere-
miah in such a way as really to constitute a rearrangement of
the work.

(¢) The addition to the work of extended sections of new
matter. These additions are not the mere creeping into the
text of brief explanatory glosses. They can only be compared
to the variations which meet us in the various recensions of
the Ignatian Epistles. This new matter in the Book of Jere-
miah amounts frequently to several verses, sometimes to as
many as ten or twelve in a single passage. The old theory
that this additional matter is omitted from the Septuagint by
wilful abridgment on the part of the translator seems to be
completely overthrown by Dr. Workman’s painstaking and
scientific process of investigation. The mere statement of these
facts will serve to show how wide is the field which the author
has here opened up, and how far-reaching the influence of his
work may prove upon the future scientific study of the Old
Testament. -

In conclusion, we perhaps may be pardoned for the expres-
sion of an honest pride that such scholarly, original, and im-
portant work has been accomplished by a Canadian, a graduate
of Victoria University and a member of her staff.

N. Burwasa.
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The Great Value and Success of Foreign Missions. By the
Rev. JorN Ligeins. The Baker & Taylor Co., New York,
William Briggs, Toronto. Paper 33 cents, cloth $1.25.

The author of this book was one of two who, in 1859,
founded the first Protestant mission in the empire of Japan.
He gives us here a brief review of the progress of the work
in ali the ~reat missivn fields of the world, and shows by the
testimony of competent witnesses the actual progress which
has been realized. The facts massed together will be a revela-
tion to many, even of those who have worked with an abiding
faith, but expected that the Church must wait centuries before
realizing such results as have been reached in thirty, forty, and
fifty years, notably in Japan, the Fiji Islands, the vast island
of Burnco, and among some tribes of American Indians—the
Modocs for example—twelve years since the terror of some
parts of the extreme West, now a race of civilized and pros-
perous furmers, one-half of them members of the Christian
Church. This report of the most recent facts from the world’s
mission field is to-day the most convincing chapter on the
subject of evidences of the Divine authority of Christianity
found in all literature. The human family is rapidly coming
under allegiance to the Lord of all. . The Agnosticism and the
worldliness of cld civilizations are, in the estimate of those who
will read with open eyes, more than answered by the spectacle
of heathenism flowing into the house of the Lord. The work
of the present century has placed the Bible within intelligible
reach of 500,000,000 of people, and the .uccesses of the past
have increased by an hundred-fold the momentum of the
mighty movement of the Christian Church for the world’s
evangelization, so that now no progress, however great, will
be an occasion of surprise, except to the ignorant and in-
different. Heathenism in its almost inconceivable vastness is
weary of itself, and is waiting unconsciously for Christianity
to come and oven the door of release from its bondage and
degradation. The really wonderful things which future histo-
rians will record of these times will not be wars, and the
intrigues of diplomacy, and the policies of cabinets, but the
oserturning of temples and altars of idolatry, the revulsion of
whole peoples from the errors of the past, the creation of order,
the home, purity, schools, and stable government, all through
the preaching of the Gospel! And only those will be left
behind who, in Christian lands, are.too stupid to learn of the
God-wrought progress, or too evil to care for what God
Almighty is doing among men. One of the greatest hindrances
to Christian liberality for missions has been found in the state-
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ments made by residents and visitors in India, China, and
other mission fields, that nothing is being accomplished. 1t is
a fact that people may be very ignorant of what is transpiring
all around them. Let even an intelligent citizen of Toronto
attempt to give an account of the various charitable enterprises
of his own city, and he will be surprised at the inquiry neces-
sary before he can be accurate in his statements. So, also,
men living in the service of the government, or in pursuit of
business in a pagan land, may, though honest and truthful,
know little of the work of the missionaries but a short distance
from them. But suppose they are not Christians, and choose
to take advantage of the opportunities oftered to live a life of
vice, which is & by no means uncommon occurrence, or they
are iravellers seeking the excitement and the gratification of
their curiosity, possible in new and strange scenes, then they
will not be interested in the work of missivns; they will
neither put themselves in the way of knowing what is being
done, nor will they be truthful in relating what incidently
comes under their notice, therefore come meny statements to
the effect that missions are a failure, made by those who have
lived upon the ground or who have travelled there. They
have great weight because the persons are in & position to
speak what they know. But such statements are, almost with-
out exception, contradicted by those who have travelled with
different eyes, who have visited the missionaries, exemined their
work, and noted the results. All who wish reliable testimony
and the latest facts should give this book a careful study.

Systematic Giving : The Churclh’s Sufequard against Nineteenth
Century Evils. By the Rev. CHARLES A. Cook; and, The
Gifts of the Royal Family ; or, Systematic Christian Bene-
Jficence, its Nature and End. By the Rev. JAMES COOKE
SeyMoUR, Toronto: Williara Briggs. Price, cloth com-
bined, 60 cents; each, in paper, 25 cents.

A prize of £50 sterling was offered for the best essay on the
above-named subject. The offer brought out twenty-five essays,
and from them the adjudicators selected the two above-named
as better than the others, and equal in merit, and the prize was
divided between the authors. In this the judges took the risk
of inviting every reader tuv pass judgment on their judgment as
to the equal value of these two pieces. They deal with pre-
cisely the same subject, go over the same ground, draw from the
same, or very similar, sources of information, and sometimes
use the same illustrative fact, as, eg., the cost of a concert by
Patti. The first has undoubtedly the better arrangement, and
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its matter is more thoroughly digested ; hut the second reaches
& higher literary style, seizes the more telling and weighty
facts, and sets them in a more striking manner.

The fact that a work won a prize does not mean that it is
the best work on the subject that can be produced. The trith
is probably just the reverse, for an author confident in his
strength will not take the risks of writing for a prize, when,
if he wins, the prize is his complete reward; and, if he fails, and
then decides to publish independently, he will place his work
on the market at a great disadvantage.

Hence these two prize essays are only elementary to the great
subject dealt with, and neither presents the seriptural argument
in the strongest form. Then some statements indicate a want
of carefulness, unbecoming a work designed to create convie-
tions. For example, on page 29, we read: “Itisestimated that
the members of Christian churches in the United States and
Canada spent as much in one year in tobacco as the whole
Christian church throughout the world contributes annually
for the support of foreign missions, namely, over $10,000,000.”
Now that estimate can be nothing more than some person’s
“guess.” There are no data on which to form a fair estimate
of the amount church members spend on tobacco. The estimate
may be too high, we think it as likely that it is too low, but the
uncertainty about it destroys its authority, and its power to
work strong conviction.

Still, to persons to whom the subject is new, the work will
be of great use, and should be widely circulated. To those
wlready thoroughly convinced, and fairly up in the argument,
it will not be so valuable, except for some of the striking illus-
trative facts foreibly presented in the second essay. Probably
if either author had produced alone a work on the subject as
laxge as this whole book, it would have been more nearly up
to the demands of the subject in this age of colossal private
fortunes.

The Bible Doctrine of Inspiration, explained and vindicated.
By BasiL Mawnvy, D.D. LL.D., Professor in the Southern Bap-
tist Theological Seminary, Louisville, Ky. 6mo., pp. 266.
New York: A. C. Armstrong & Son. Toronto: Williamson
& Co. Price, cloth, $1.25.

The author, without claiming originality, has aimed at “honest
independence of inquiry, a careful sifting of opinions, a fair
recasting of views in the mould of one’s own thinking, and a
subordination of the whole simply to the controlling authority
of God’s word.” In opening the question, he deals with the
importance of the subject, shows the deficiences of an uninspired
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Bible, and points out some sources of misapgp-ehension. In stat-
ing the doctrine, inspiration is distinguished from kindred topics,
as genuineness of Scripture, textual criticisin, authenticity,
canon, ete. It is defined as implying a real supernatural inter-
position, both as an act and a result. It implies both human
and Divine authorship, and is distinguished frowm revelation and
illumination. He next gives a summary of the six principal
prevalent views and then gives a negative and positive state-
ment of the doctrine. He says the mode of Divine influence is
not to be explained, but that the Bible is the Word of God and
the production of man, the two-fold authorship extending to
every part. He states inspiration not to Le mechanical, not
destructive of consciousness, self-control, or individuality ; nor
mere elevation of natural faculties, nor perfect knowledge on
all subjects; not great piety, nor exemption from error in con-
duct; did not prevent errors of subsequent transeription, nor
imply the truth of opinionsor sayings stated but not sanctioned,
nor the propriety of actions recorded but not approved. Two-
thirds of the book is taken up with * proofs of inspiration,”
and meeting “ objections toinspiration.” The book is calculated
to clear the mind and strengthen the convictions touching this
fundamental doctrine of Christianity.

Western China. A Journey to the great Buddhist Centre of
Mount Omei. By the REv. VirgiL C. HarT, B.D, F.R.AS.
8vo, 306 pp., 12 Illusirations and Map. Toronto: William
Briggs. Price, cloth, $2.00.

This interesting work is by a gentleman now resident in
Toronto, who for twenty-two years labored in mission-work in
China, and for several years held the post of Superintendent
of Methodist Missions in the Central Provinces. His intimate
acquaintance with Chinese dialects, his extensive travels in
various parts of the great empire, his daily contact with the
natives for so long a time, and his special inquiries and re-
searches in the field of ancient records and inscriptions, render
Mr. Hart a competent authority in the matters with which he
deals. The book in hand is an enfertaining and instructive
account of his visit to Mount Omei, supposed to be the greatest
centre of Buddhism in the world. After a voyage of several
hundred miles up the great river Yang-tsze, thro.gh scenery of
the most varied character, he arrived at the city of Chungking,
where so many of the years of his life were spent. An overland
journey of several days through a populous country and most
charming scenery brought him to Cheuteun, capital of the
Western Provinee, and birth-place of Lao-tsze, founder of the
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Taou religion, which in antiquity and importance rivals that of
Confucius. As might be expected, this city is the centre of
many pilgrimages, and is celebrated for its temples and mon-
asteries. About one hundred miles away is Mount Omei, the
“centre of natural and artiticial wonders, the like of which
may not be found elsewhere upon the globe.” It rises to
the height of 11,000 feet, and is surrounded by hills erowned
with temples and pagodas. There are in the neighborhood
several images of Buddha, one of which, in a sitting posture, is
over 300 hundred feet high. On one tower are 4,700 images of
Buddha of exquisite workmmnship. Temples and costly bronze
images are scattered at short intervals along the road. Crowds
of people are going to and returning from the top of the sacred
mount. The view from the crest is most magnificent. The
mountain in one place has a sheer descent of a mile. In the
distance are the mountains of Thibet, and thus this spot is the
gathering-place of thousands of pilgrims trom the great plateau
of Central Asia, as well as from the sea-board provinces of the
Celestial Empire. Mr. Hart has given the public a most racy
and instructive book, throwing much light upon the religious
views and practices of that crowded empire.

Vital Questions, the discussions of the General Christian Con-
ference held in Montreal, Oct. 220d to 25th 1888, 8vo., pp.
290. W. Drysdale & Co., Montreal. Price, paper 75 cents;
cloth, $1.25 per mail free.

Among the topics discussed are “ Current Unbelief,” “ Capital
and Labor,” “ National Perils,” “ Roman Catholicisin in Canada,”
“ Romanisn in relation to Education,” “ Romish dogma, a Souzee
of Religious, Social, and National Peril,” “Co-operation in
Christian Work,” and “ The Church in its Relation to the Evan-
gelization of the World.” These topics were opened and diseussed
by some of the ablest men in the United Stated and Canada; and
this volume, with its copious index, forms a valuable repository
on the living issues of the present day.

The Theological Monthly takes the place of the Briiish and
Foreign Evangelical Review. Toronto: James Bain & Son.
This Review is a favorite with a great mauy, and well deserves
its fame. On its title-page are the mottoes, “Exorcise
the evil genius of dulness from Theology,” and “Hold to the
written Word.” Its contributors are able men, and its articles
are chiefly on living topies. In the January number, * Chris-
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tianity at the end of the Nineteenth Century,” by Principal
Cairns, is of & decidedly hopeful character. The dynamic
forces of Chrissianity are more actively at work to-day than
ever before. In apologetics, intidelity has had of late to make
large cuncessions to Christianity. The losses to Romanism
are greater than its gains. The Tractarian movement was
merely an eddy in the stream. In exegesis there has been
a great improvement, and in Christian ethies a most decided
advance. Other articles are, “ What is the Supernatural ?”
“Sceptical Novels by Women,” with special reference to
“Robert Elsmere "—the writer claims that the field of fiction
will be in the future the great battle-ground for Christ and
truth in Christian 1ands; * America’s Contribution to English
Hymnody ;" “Can we popularize the Epistles of the New
Testament "—a plea for a translation into every-day speech;
“Church Polity a part of Christianity ;” and “ Forces antago-
nistic to Christianity.”

The February number opens with an able article by the Rev.
William Arthur on “The Dollinger-Reusch History of the
Intestine Conflict on Morals in the Church of Rome”—a very
opportune article to Canadians, dealing as it does with the
conflicts in the Jesuit body in regard to probabilism and bona
Jides; “What is a Miracle, and the Proof of it?” “Schools
of Chinese Writers;” “The Signs of the Times” by Dr.
Faussett—an argument for the expectation of the speedy
coming of Christ; “ Belief and Conduct"—an answer to Leslie
Stephen’s attack on Christian doetrine; *“Cremation and the
Clergy "—an_urgent appeal for cremation, by the celebrated
surgeon, Sir Spencer Wells ; and “ Palestine Life: the Clapping
of Hands.”

Methodist Review, New York, for March-April, opens with an
article on “Inspiration and Infallibility,” by Dr. Bowman, of
DePauw University. 1t is an able argument proving “The
claim of infallibility, as inherent in inspiration, as belonging to
the sacred writers while engaged in writing the Holy Serip-
tures.” He defines infallibility as expressing “ exemption from
error; that which is an unfailing and indubitable evidence; as
sure proof, not capable of error” His application is “that
certain men, by virtue of being supernaturally inspired, became
thereby the agents of God for the infallible expression of His
will toward mankind in such a sense that what they taught
God taught” It was God’s infallibility acting in, upon and
through the limited nature of man, producing inspired men, not
an inspired book. “Supernatural inspiration applies to person-
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ality, not to parclunent.” *“Their inspiration was not constant,
but it was limited to the purpose for which it was promised,
viz, to teuch wnd preuch.”  The second contribution is on
“ Wentworth’s Logic of Introspection,” by J. W. Bashford, Ph.D.,
and is a thoughtful defence of Dr. Wentiorth’s masterly battle
against the inductive method of reasoning in psychology. The
work under review is an attempt to formulate the true method
of psychological inquiry, in which he shows that the physical
is the proper realm for reasoning by induction, and that the
true method for the intellectual is the intuitional, which he
names “consciential.” The article gives any one who has not
studied Dr. Wentworth’s great contribution to philosophical
discovery a clear conception of his reasoning in attempting the
overthrow of the inductive method and all materialistic theories.
Next “ A Symposium on the New Edueation,” in which Prof.
Wincheil, Dr. Sims, and Prof. Butler take part. Four other
contributed articles, and Editorial Notes, Discussions and
Reviews, with “The Arena,” make up a good number.

The Quarterly Review of the Methodist Episcopal Chureh,
South, Nashville, Tenn., for January, is a well-filled number.
“Evolution and the Origin of Life,” in which the evolution
of scientists is regarded as atheistic materialism, and shown to
be “inconsistent with science, philosophy and religion,” and
subversive of supernaturalism. He refutes spontaneous genera-
tion and all mechanical theories of life, and by ample illustra-
tions shows that “ the advocates of evolution have gained their
most signal victories ” by the manufacture of words and phrases
and the use of “bad English.” “The corruption of language
means a corruption of truth,” he asserts, which he proves Ly
numerous and convineing quotations. He closes by asserting
the harmony between the biology of the Bible and of science.
“ The Problem of Methodism,” by Dr. Boland, being a “review
of the residue theory of Regencration, and the second change
theory of Sanctification, and the Philosophy of Christian Per-
fection,” is creating no small stir in Southern Methodism. In
this number of the Review, Josephus Anderson, D.D., defends
the commonly accepted Wesleyan doctrine of entire sanctifica-
tion after conversion, as opposed to Dr. Boland’s theory of
entire sanctification at regeneration. The editor, W. P. Har-
rison, D.D,, also has two articles bearing on the book. One,
in which he quotes a memorable conversation between John
‘Wesley and Count Zinzendorf, showing clearly that Wesley
believed that “ sanctification began at the new birth, and was per-
fected in entire sanctification, which put an end to the presence

14°
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of indwelling sin.”  The other, the “Problem of Methodism,”
discusses the points in dispute between the contending parties
in the Methodist controversy on the subject of Christian Per-
fection. He thinks “the controversy turns upon the use of
words which are understood by the two parties in opposite
directions,” and cites « depravity,” “ guilt,” and the double sense
of “sin,” viz, an act and a state, as examples. He suggests, as
preventing the confusion and obscurity, a defining of “the
terms, deprovity and pravity, meking the former inclusive of a
guilty consent to the dominion of sin in the soul, and the latter
the term expressive of a want of conformity to the will of God.”
“Pravity, the root, produces depravity, the fruit. Universal
pravity produces universal depravity, tempered only by the
grace of God.” He thinks “ the question of the gradual or the
progressive, as contrasted with the instantaneous maturity of
the reign of grace in the soul, is one about which we may argue
with little profit.” “The grace of God may, by slight, unseen,
scarcely sensible degrees, remove the olstruction day by day
until the gracious moment comes when even Infinite Wisdom
condescends to say: ‘Mark the perfect man, and behold the
upright’” *“There is & moment of time in which it may be
said the fruit is nof ripe, and another moment in which we say
the froit 4s ripe. Evidently, then, the change from the one
state to the other is instantaneous. It cannot be otherwise.”
Though, as in the illustration, the process is gradual—not neces-
sarily so—yet the conscious realization of Christian perfection
is instantaneous. “ Faith-Cure, in the light of Scripture,” is &
timely editorial based on James v. 14, 15. After examining
the language of the Greek text, the editor believes that “the
correct interpretation of the passage” proves “It has nothing
whatever to do with diseuse, properly so-called, and does not
express or allude to Aealing the body at all” The result of his
examination is that éederes, though it means to be sick, primarily
means “to be without strength—that is, to be weak” -“In
more than thirty places in the New Testament this word is
translated weok; and there is no instance, we believe, in which
it is used to designate disease, properly so-called.” “In Matt.
iv. 23, ‘ sickness’ is vooor, ‘ disease’ p2asia, and ¢healing’ Sepamerow.
James does not say that the prayer of faith will ‘heal’ the
sick, but it will ‘save’ him "—cwset nob depamever.  This exegesis
is in harmony with “the sick” saxvorra of ver. 15, which means
“to be wearied,” figuratively, “ to be sick.” He regards “sick”
as “despondent, doubtful, weary, and ready to give over the
strugele. So far cast down that his body sympathizes with his
soul.” For examples of dndaog, translated “ weak ” in this sense,
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see Rom. xiv. 1, 2; 2 Cor. xi. 29; 1 Cor. xi. 30, etc. Rev. E.
Barrass, M.A., contributes an excellent article to this number
on “ Romanism—its Qutlook.”

The New Englander, January, February, and March.—In
the January number, the leading article, by Dr. Noah Porter, of
Yale, is on the life and works of the late Prof. Green, of Oxford
—the “Doctor Grey ” of “Robert Elsmere.” He is represented
as one of the ablest philosophical writers of the present genera-
tion, one of the most effective agents for good at Oxford,
whose influence will for many years survive his untimely death.
Born in Yorkshire in 1836, left without his mother in infancy,
brought up by his father, & man who combined deep religious
feeling with native eloquence and love of people, young Green
became a man of marked individuality. His carcer at Rugby
and Oxford developed a strong self-reliance. As an illustration
of this, it is said, he was among four hundred boys the only
water-drinker. At college, he fell under the strong influence
of Prof. Jowett, and became an ardent admirer of Wordsworth,
Carlyle, and Maurice. He learned to look at politics from the
ethical side, called Louis Napoleon “a successful brigand,” Lord
Palmerston “ the most mischievous man in England,” and, with
manly courage, glorified John Bright as one of the noblest of
men. The strongest element of his character was a sense of
public duty and of religious independence. As a philosopher
and philosophic critic, he was strikingly able. His reviews of
Locke and Berkeley and Hume, of Stuart dlill and Spencer and
Lewes and Kant, are masterly. A brief account of his ethical
system is given in the article. The other articles of this
number are on “The Relation of the National Benevolent
Societies to the Church ;” on “Suggestiveness in Art;” and on
the “Ethics of Speculation,” in which the writer takes strong
ground against stock-jobbing and land speculation.

The February number opens with a sharp review of Prof.
Shedd’s “ Dogmatic Theology.” Dr. Shedd is known as a strong
supporter of the theology of which Augustine and Calvin
are leading representatives. He does not hesitate to declare that
in former ages there were some men who thought more deeply,
and came nearer to the centre of truth, upon some subjects than
any modern minds. The reviewer takes the author to task
chiefly on the questions of Bible inspiration and infallibility,
decrying the applicability of his proof-texts, and questioning
his description of the way in which infallibility was secured.
He deals also with Dr. Shedd's theory that all mankind were
actually present in Adam, and voluntarily committed his first
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sin. He also attacks the author's position in regard to the
salvation of infants. He claims that Dr. Shedd's position on
these and kindred points, renders plausible the attacks of in-
fidels, and tends to drive earnest minds into scepticism. The
closing artirle on Philo Judeus and the Jewish-Alexandrian phi-
losophy in the days of Christ, is interesting. Philo’s philosophy
was the ripe development of Judaism amid Greek influence.
His teaching was in some respects akin to that of Christ. Both
burst through the rigid Jewish bonds and taught a fuller and
freer system of truth, with this difference—that Philo rational-
ized Judaism, and Jesus spiritualized it. Dr. Drummond’s book
is spoken of by the reviewer as a most valuable addition to the
literature of the subject. Other articles are on Mr. Lowells
“Misconception of the Japanese Character,” by a Japanese ; and
on “ How the Color-Law Affects Our Homes.”

The articles in the March number are: “How a New Eng-
land Frontier Town Grew Up in the Old Colonial Times;”
“The Why of Poverty ;” “ Euphuism in Literature and Style ;"
and “Ultimate Distinctions in Philosophical Methods.” The
last is by a Japanese gentleman at Yale University, who is
making for himself quite a name in philosophical circles. It is
a clear and succinet account of subjects and modes of study in
the] fields of philosophy, and will prove of great value to
students.

THE February and April numbers of the magazine Christian
Thought are received, full of thoroughly original and most able
articles, worthy of a high place in the apologetic literature of
the ages. The last number opens with a critical and intensely
interesting review of some trials and judicial proceedings
mentioned in the New Testament. We know of no delineation
of character in any work of fiction that excels the description
of Pilate, his motive and his interests, in confliet with his
embarrassing surroundings. The “Logical Detinition of Chris-
tlanity ” is a comnarison between other religions which claim
to produce morality and the religion of Jesus Christ, clearly
exhibiting the distinguishing feature of the latter, and placing
it in an unapproachable pre-eminence over them all, as alone
uniting men with God. Another study of religion is found ir
the article on the “Nirvana of Buddha,” in which the atheistic,
materialistic and pessimistic tendencies of its tenets are
exhibited. “Buddhism, as a system, recognizes no God to
whom worship and obedience are due; no sin against God
which requires an expiation to remove guilt and the dread of
it ; no sacrifice for sin to justify Divine law and redeem the
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sinner; no soul capable of committing sin or incurring moral
responsibility.”  Nirvana, the highest aim, the summum
bonwm of Buddhism, is the absolute nothing. “Buddhism, asa
system, is understood to deny the possibility of immortality.”

The article joins issue with a contention set up by Prof. Max
Muller, that Buddha himself taught the immortality of the
soul, though later developments of the system had displaced
that important truth. The author establishes his view of the
case by appealing (1) to the Buddhist doctrines of the non-
existence of the soul; (2) by the fact which Prof Miller
mentions, that Buddha, after attaining Nirvana, or the
highest good, lived for a time and presently died; (3) by
passages quoted by Prof. Miiller, from other sacred writings,
which show that in reality there is no contradiction on this
subject between the writings of Buddha and the teachings of
Buddhism.

This system of religion has been made fashionable among
people of great sentimentality, but with little discrimination,
through the poem, “The Light of Asia,” published a few years
since; and that is a real service to truth and to humanity, which
exhibits this system in its barren and fruitless character, as
destitute of that inspiration to all noble achievements which
con;es from a mighty conviction of the immortality of the
soul.

The articles in the successive numbers of this valuable
magazine are an important contingent in the great army
fighting the battle of truth and righteousness in the earth.

The Christiun Quarterly Review. January. Columbia, Mo-
A body of Christian people numbering in the United States,
about 600,000, with no distinetive name as a Church, but known
individually as “ Christians,” “ Disciples,”  Saints,” ** Brethren,”
are represented by this Review. They scorn all ecclesiasticism,
formal creeds, and distinctions between clergy and laity; but,
judging by the contents of this number, while professing to
receive both the teaching and the silence of the New Testament,
no people have a narrower and, in their opinion, & more invin-
cible creed. Immersion alone is baptism; regeneration is
received in baptism; faith and repentance are one. Such are
some of the most positively enunciated tenets of this un-
written but sternly formulated ereed.

The value of more than half the contents is seriously dis-
counted by the fact that they are devoted to the work of
stretching the texts of the New Testament so as to fit upon
the narrow framework of & preconceived notion of what they
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ought to teach, viz, the aforementioned creed. This is particu-
larly true of the editor’s more than forty pages, and of the
articles named, “Our Commendation,” and “A Congregation
of Christ.” It is not our place in this department to enter
upon any controversy of subjects under review, but it is a
fact that the Christian Churches are learning that the Bible
may be trusted alone, without being prejudiced by any creed,
written, or, like that represented by this review, unwritten,
but none the less distinetly formulated, and iron-bound. The
greatest commentaries of the day are written as if without a
knowledge of any theological system in existence, setting forth
the truth by fair, textual and historical criticism, regardless of
whom it may support or condemn. Anything written with the
view of compelling the Word of God to teach the author’s pre-
conceived views and notions is becoming less worthy of being
read avery day, and so it ought to be.

But, turning to something better, we find here a valuable
article marked by originality and much diserimination, on the
“Supernatural in Jesus of Nazareth,” traced clearly in His
teaching on remission of sins, regeneration, and personal holiness,
as well as in the public worship of God and the two sacraments.
Also “ Moses’ Idea of Giod,” as indicated in the names he uses
to describe Him. It is one-fourth part of an interesting study
of what the names of Deity in the Hebrew indicate. A
lengthy article on “ Civil Government ” teaches that Christian
people should have no part in civil affairs, but to submit.

Our Day,“a Record and Review of Current Reform.” Joseph
Cook, editor, with specialists in the various departments of
reform as associate editors. “One of its chief aims is to unite
Evangelical Christianity with Practical Reform to the advantage
of both, to champion the cause of the people, and be a record
and review, not so much of public opinion as of expert opinion,
in the chief fields of Criticism and Progress.” The departments
are “Temperance,” under Miss E. Willard; “Labor Reform,”
Prof. E. J. James, Ph.D.; “ Education,” Prof. L. T. Townsend,
D.D.; “Suppression of Vice,” Anthony Comstock; “ Missions,”
Rev. Cyrus Hamlin, D.D.; “Church Work,” Rev. Wilbur F.
Crafts. The January number begins & serial, “ Robert Elsmere’s
Sucecessor,” by Dr. Joseph Parker, and contains “Robert Els-
mere’s Self-contradictions,” by Joseph Cook : February has
“Education in Jspan,” by C. S. Eby, and “False History in
Robert Elsmere,” by Pres. James McCosh ; March has “ British
Imperial Federation,” by Principal Grant, and begins the four-
teenth year of the “ Boston Monday Lectures,” by Joseph Cook.
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Hebraica, a quarterly journal in the interests of Semitic
study. Wm. Harper, Ph.D.,, Yale, editor; Paul Haupt, Ph.D.,
Johns Hopkins; and Hermann L. Strack, Ph.D., D.D. Berlin,
Associate Editors. The most interesting articles in No. 1 of Vol.
V., are: “Pentateuchal Analysis,” by Rev. B. W. Bacon, being a
statement of the various views relating tu the exact material of
each document. “The Pentateuchal Question,” by Rev. W. R.
Harper, the first of a series of articles discussing “the alleged
facts and considerations of the Hexateuchal Analysis” on
the question, “ Are there really distinct documents ?” Prof.
Harper presents the claims of the analysts, and Prof. Green, of
Princeton, will oppose, beginning in the April number. The
discussion is after the inductive method—Afirst the facts, then
the conclusions. And “Addresses on Semitic Studies in America,”
by members of the American Oriental Society,

The Statesman discusses “ The Sunday Newspaper,” “ Factory
Legislation,” “Econowmic Influences,” “The Single Tax,”
“Equitable Compensation,” “The Woman Vote,” “Revenue
Reform,” ete. The editor defines capital as “ Wealth devoted to
the prcduction of more wealth. Sced wheat is wheat devoted
to the production of more wheat; wheat devoted to foud is not
seed wheat. . Wealth devoted to luxury, comfort or entertain-
ment is not capital.” And the capitalistas “ A man who devotes
his wealth to production, either by direct investment in indus-
try, or by a loan to another who does so invest it. All employ-
ment of labor and all the increase of wealth depends for one of
its conditions on this investment.”

The Methodist Magazine of Chicago is a neat monthly, in its
second year. Gladstone’s review of “Robert Elsmere” and
Mark Guy Pearse’s “ Thoughts on Holiness ” are being published
in continuous numbers. As a “Family Repository” it does
not equal our own Canadian Methodist Magazine.

THE A. M. E. Church. Review (Quarterly) is published at
Philadelphia by the African M. E. Church. The January
number contains twenty-one articles, together with editorials
and book reviews. Many of the articles, as might be expected,
deal with questions affecting the colored people. Most of them
are well written, and give a good idea of the progress that has
been made in intellectual and religious matters. Evidently
the old race struggle is not yet dead.

The African News, edited by Bishop Wm. Taylor, assisted by
T. B. Welch, of Vineland, New Jersey. A monthly magazine, con-
taining information and news from and about Africa, and other
Mission Fields.
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The following pamphlets have been received :

Christ’s First Miracle, a reply to a sermon by Rev. G. J. Low,
by Rev. Jas. Lawson, of Danville, Que., preached by special
request. To be had from the author or at the Methodist Book
Room at 15 cents per dozen, or $1 per hundred.

Future Punishment, being an octavo of 43 pages, giving a
synopsis of sermons on the “ Final state of the ungodly,” by
Rev. A. M. Phillips BD. Taking as texts, 1 Peter iv. 17, and
2 Thess. i. 8.9, the preacher discusses exegetically and exposi-
tionally the whole of Christ’s teaching upon this subject. To be
had from the author or at the Methodist Book Rooms, at 10
cents each, or $1.00 per doz.

Outlines of the History of Methodism in Charlotietown,
P.E.I, by John T. Mellish, is a carefully prepared and very
interesting account of Charlottetown Methodism from its
beginning in 1774 to the present. To those for whom it was
specially written it will have enduring interest.

Blood Money, a strong Temperance sermon, by Rev. T. H.
Orme, M.A,, published at the request and under the direction of
the Official Board of the Dereham Cireuit.

Sanctify Them Through Thy Truth, a practical sermon, set-
ting forth the Wesleyan view of Christian holiness and refuting
many of the errors and fanaticisms of our time, by Rev. Dr.
Aylsworth, of St. Thomas, Ont.

Future Probalion, a sermon on the “ Non-forgiveness of Sins
after Death,” by Rev. A. M. Phillips, B.D. It is a reply to the
theory of, “ Probation after Death,” as set forth by the Andover
School of Theology; and includes an explanation of Matt. xii. 22-
87, and 1 Peter iil. 13-22; iv. 1-6. Price 8 for 10 cents, or 12 for
25 cents.

The Andover, in closing an article on “The Problem of the
Second Sunday Service,” says: “Provide the people with
plenty of good music, an abundance of sacred song, both
choral and congregational. Have violin, flute and cornet
accompaniments. Muric draws, but it is the preaching that
holds. The sermon must be practical, earnest, cheerful, free
from cant, spicy, and short. The preaching must be fresh,
erisp, and abounding in illustrations from nature and human
life. The topics should cover a wide range, and leave the hearer
with his face toward the Cross. Pastor and people should
make the second service as easy and unconventional as possible.
The spirit of welcome must be real and unassumed. The seats
free and the service democratic.”
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“CANADIAN METHODIST QUARTERLY.”

“This is a new candidate for the favor of Canadian Methodists, and it
richly merits their approval and liberal support. In its first article, Chan-
cellor Burwash presents a well-worn topic (‘ Perfect Love’)-in a style and
manner which give it an aspect of originality. Yet it is really only the old
wine in a new bottle. It clothes a soundly Methodistic doctrine in a
highly presentable garb. The second ar*icle, by Rev. W. Harrison, is a
philosophical analogy of the ‘Religious Faculty,’ very attractively presented
and very ably written. In the fourth article, Rev. J. Graham reviews with
a caustic pen Dr. Dallinger’s ‘Fernley Lecture.” It is a specimen of pitiless
logic, racy style, and strong sympathy with the teaching of Scripture
concerning the Creator and creation. The fifth article, by Rev. A. M.
Phillips, on the ‘Fatherhood of God,’ is a profoundly thoughtful paper,
analyzing with much acute discrimination the causes and processes of the
soul’s spiritual life.”—Methodist Review, New York.

“The need of such a REVIEW has been long felt, and as the subscription
price is only one dollar a year, every minister and every studious Jayman
in our Church should subscribe for it. The opening article by President
Burwash is worth more than the whole price of the REVIEW. All the
articles are marked by earnest and close thinking, creditable to the
different authors. We hope this important venture will receive the
patronage it deserves.”—Christian Guardian.

“It also has high aims as a REVIEW. The contents of the first number
.s an earnest of the ability of the managers to accomplish all that they
have undertaken.”—Zoronto Mail.

“A glance through its contents gives the assurance that the QUAR-
TERLY will at once take a prominent place among the leading religious
Reviews.’—Inlernational Royal Templar.

“This valuable addition to Canadian Methodist literature will furnish
an admirable repository for the excellent essays and sermons delivered
before the Theological Colleges, which have heretofore appeared in separ-
ate pamphlets, which were, therefore, difficult of preservation, as well as
for other high-class theological contributions. We bespeak for this new
enterprise the patronage, especialiy, of the ministers and of our thoughtful
laymen. Even those young ladies who take their theology from ‘Robert
Elsmere’ and ‘ John Ward’ will find here a much more helpful guide in
the discussion of this august theme.”—Canadian Methodist Magazine.



2

“The number contains articles of such a high order as to be a credit
to Canadian literature. It opens with a statement by the Rev. Chancellor
Burwash, of the doctrine of ‘Perfect Love.” In these days in which
Perfectionism, with its conspicuous errors, is being so strongly announced
in various quarters outside of Methodism, it is of interest to read Dr.
Burwash’s moderate spiritual and logical appeal to Scripture in the main-
tenance of Wesleyan teaching on this subject.”"—Montreal Witness.

‘“ Another valuable addition to Canadian periodical literature is THE
CANADIAN METHODIST QUARTERLY, a publication somewhat after the
fashion of the American AZethodist Review. Practical illustration of the
good faith of this promise to limit its sphere to the consideration of the
severer theological problems is given in the first issue.”—~G/obe, Toronto.

“Members one of another” cannot be limited to any mere religions or
spiritual application. It is a universal principle. The brain-toiler and the
hand-worker are co-partners—each serves the other. Science and religion
are helpmeets—they advance reciprocally. The man who buys and the
man who sells are dependent each upon the other, and they should be
equally interested each in the other. *Trade and get rich” may be a
good motto, but not the right motive for either seller or buyer. *Live and
let live” is the true principle. The seller should give the buyer full value
for his money, and the buyer should pay the seller full cost of the article,
plus the worth of the service rendered. The buyer then is advantaged by
dealing with that seller whose business is conducted upon that principle.
‘When the seller buys direct from the manufacturer for cash, and also sells
for cash, the buyer simply uses the seller as his agent, and when the seller
depends for his gains not on large profits on small sales, but small profits.
on large sales, he is treating the buyer as his partrer. They are “ mem-
bers one of another.” This is the policy of T. EaToN & Co., 190-196
Yonge Street, extending to 1o-12 Queen Street, Toronto. You can be
served through their ma:il order departmnent. Send for Price List in any
one of the fifty departments, or call and inspect for yourself.

“ Being a well-filled and well-printed magazine of 112 pages, at this
price ($1.00 per year) it is offered at less than cost” (which is true if
Editors, Manager, or contributors received a cent.)—Z77%e (hristian Quar-
terly Review.

“The initial number is a success, and will be welcomed to the exchange
table of contemporaries, as well as by the reading public in general.”—
The A. M. E. Church Review.

“The names of distinguished brethren who constitute the staff of
editorial management affords sufficient guarantee of the sound judgment,
discriminating literary taste, and thorough supervision which such an
enterprize demands. Under such able direction and favorable auspices,.
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the REVIEW ought to achieve brilliant success, and to become at once an
indispensable agency in the work of the Church. It is usually very
difficult to establish a new Review of this type and pretension. But this is
the organ’of the Theological Unions. It has a broad constituency. It
meets a conscious need. Should it not then be welcomed at once as a
boon in our most thoughtful and cultured circles? We believe that it will
be appreciatively received, and that it will grow with the growth and
strengthen with the strength of Methodism in the Dominion. Into what-
ever home the QUARTERLY enters, it will become a moulding influence,
and will help to give right direetion to current thought. This isfa matter
of immense moment.’—7%e Wesleyan, Halifax.

“I wish to express my unqualified pleasure in the make-up of the
QUARTERLY. The style, the paper, the type, and the matter show skilful
management. The notices of books, etc., will be very helpful. A grand
repository.”

“Am very much pleased.”

“ Am delighted with it.”

“Itis just what we needed.”

“It is good, and fills a place.”

“I pray that the Lord will sustain you, and that the QUARTERLY will
be a great success.”—Sawmiples of scores of kind words.

‘We are glad to get them, brethren ; it warms our hearts. But ONE
DOLLAR and a NEW SUBSCR/BER would strengthen our hands.
and go farther toward assuring the success of yox» QUARTERLY.

PUBLICATIONS OF THE THEOLOGICAL UNION.
LECTURES AND SERMONS

Vol. 1.—1878-1882.
“  2.—1883-1887.

Bound in Cloth. Only 5O Cents each.

LECTURES ON PREACHING.

SOUL-WINNING. By Rev. H. F. Bland. 30 cents,
WITNESS FOR CHRIST. By Rev. F. H. Wallace. 35 cents.
THE AMBASSADOR FOR CHRIST. By Rev. Dr. Ryckman. 4oc.

THE MINISTER AT WORK. By Revs. Jas. Awde, W. Williams, W. J.
Ford, and LeRoy Hooker. 35 cents.

WILLIAM BRIGGS, 78 & 80 King Street East, Toronto, Ont.
C. W. CoaTEes, Montreal, Que. S. F. Huesrtis, Halifax, N.S.




THE ONLY APPLIANCES

2 ABsorsENT (JUATITIES

- A NEW LEASE OF LIFE -

CURED WI1ITHOUT MEDICINE.

All diseases are cured by our Medicated Electric Belt and Appliances. On the principle
that electricity is life, our appliances are brought directly into contact with the
diseased part. They act as perfect absorbents, by destroying the germs of disease
and removing all impurities from the body. Diseases are successfully treated
by correspondence, as our goods cau be applied at home.

READ OUR HOME REFERENCES:

LADIRS. GENTS.

Kenry Conway, 41 Centre St., cured of In-
tormittent Fever in 10 days—ono year's stand-
ing. D. X. Bell, 135 Simcoe St., cured of onc
year's gleeplessness in three days. L. B. McKay,
Quern St-, tobacconist, curcd of headache after
rears of suflering. Misg Annie Bay, Manning
Avenue, music teacher, finds Actina invaluable
E. Piggs, 220 Adelaide St. West, cured of Cat-
arrh by Actinra. Mrs. 8. 3. Whitehead, 578
Jarvis 8trect, a sufferer for years, could not be
induced to partwith our Elcctric Belt.  Rr. J.
Fuller, 44t Centre St., coughed eightecn
mwonths, cured in two treatments by Actina.
G. 8. Pardee,i51 Beverley St., curod of lamo
back after all medicines failed. ¥liss Della
Clayton, Toronto, cured of paralysis ufter being
in tho hospital nine monthe. Joha Thompson,
West Toronto Junction, cured of Tumaer in the
eyc in two woeks. J.Mc@uaig, grain merchant,
currd of rhoumatism in the shoulders after all
other remedics had failed. Jemes Woeks,
Parkdale, sciatica and lame back, cured in 15
days. Hrs. J. Bwift, 87 .Agnes St., Sciatica-
Rheumatism perfectly cured. €. C. Rockwood,
16 Bulwer St., curcd of lame back in a few daya.

“Your Belt and Suspensory have cured mo of impotency,” writes G. A.

Miiss E. 3. Forsyth, 18 Brant St., roports o
lump drawn from her hand—12 years standing.
A. Bodgcrs, Tobacconist, Adelaide St. West,
enys Acting is worth $100—Headacho. Mra.
Hatt, 342 St. Clarenco Avenue, cured of Blood
Poisoning—all other remedies failing.  Birs, J.
HcLaughlin, & Centro St., a cripple from rup-
ture, now attends to her household duties.
Thomas Eorford. Penetang., Sciatica and Lum-
bago—~now entirely curcd. 8, M. Clapp, Boot

and Shoe Merchart, $10 Queen St. West, dys- §
vepsia—perfectly curcd. IMiss Laura Grose, &
166 King St. West, Constitutional Sore Eye— 3"‘.

cured in four wecks. Thomses Bryan, 341
Dundas St., Nervous Debility—improved from
first day until cored. Charles Cozens, P.M.,
Trowbridge, Nervous Debility, after 5 weeks
focls liko his former selt. J. A. T. Toy, cured
of Emissions in threo weeks. W. J. GQarling,
Excter, could not be induced to part with
‘Lctina. E2win Gale, Giencoe, cured of lame
back in ten days. Michael Kal6y, Acton,
cured of rheumatism in the shopier, after
suffering 10 ycars.

“f

would not be withont your Belt and Suspensory for §50,” writes J. McG.
¢ For general debility your Belt and Suspensory are cheap at any price,”

says S. M. C. These lecters are on file.

Mr. McClinchy, Thessalon,

cured of rheumatism in the back and legs; very bad case; laid

up a long time.

Many more such testimonials on file.

CATARRH IMPOSSIBLE UNDER THE IHFLUENGE OF ACTINA.S

Actina will cure all diseases of the cye.
treated while closed. Actina

for the throat and lungs. Send for
Book and Journal FREF.

Compare our Goods in Price to any Others, 38

4W. T BAER & CO.

155 QUEEN ST. WEST, TORONTO.
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The Rev. €. . Spurgeon :—THE VERY BEST. I have carciully
examined the volume and can unreservedly recommend it.”

THE OXFORD

BIBLE FOR TEACHERS

IN TWELVE CONVENIENT SIZES.

With the Text arranged in cach so as lo correspond page for page
with all the others.

Five Sizes are printed upon the Ozford ‘% India™ Paper, and are ex_trcmely
light and thiz  They vary in weight from 123 to 22 ounces, and in price from
§3.00 to 312.50, and do not exceed an inch in thickness.

Scven Sizes are printed on best Iag-made Printing Paper, and vary in
price from $1.00 to $8.75.

Two Sizes are printed with wide margins for MS. notes.

Four Sizes are issued interleaved throughout with writing paper for MS.

notes.
The HELPS TO THE STUDY OF THE BIBLE are published separately

fn small type at 50 eents, and in large type at $1.00 and upwards.

The late Rev. W. lﬁorley Punshon, D.D.:—“I cannot imagine anything
more complete or more helpful.”

The Rev. G. Osborn, D.D.:—* A book which comes as near perfection as can
reasunably be expected ; has surpassed all competitors.”

The Rev. C. Garrett : —*The highest wishes of Biblical Students are here
exceeded, not a want is unmet.”

The Rev. Hugh Price Hughes, M.A.:—*I have used this book for years,
and can only join in the universal chorus of all students of Scriptare in
describing its high merits, and commending it to all.”

The Rev. W. Arthur, M.A.:~* The words which would sincerely express my
personal sense of the Oxford Bibl: for Teackers, would, if printed, scem
too strany to be soberly felt.” )

The Rev, W. B. Pope, D.D.:—* I have taken pains to fornm an honest judg-
ment of the Oxford Bible for Teachers, and have come to the conclusion
that it has few rivals and no superiors in its ovn linc. Its entirc apparatus
of neeessary Biblical knowledge is as neatly perfect as possible.”

The ‘“NMethodist Recorder”:- ¢ This valuable and incomparable boek is the
most wonderful digest, both in compactness anid completeness of Biblieal
information, compiled by the best Scholarship of the age, that has been
offered to the general reader.”

The ‘“Wesleyan Methodist Magazine:--To Ministers, Local Prenchers,
and Teachers, it is sinply invaluaile. Nothing is wanting to the com-
pleteness of the volume”

THE OXFORD BISLE FOR TEACHERS
PRINTED ON THE OXFORD ‘‘INDIA T PAPLI.

TR weonderful parer dca speciclty of i Oxford University Fress, and is
used exr, usively for Oxford Bocke, It & waastreseied for of apucitess, thinness, and
strengtl, 7t Gasa st surfae and an agerztle tone. A strap of it three inclies i
breadtis swill sustain & guarter of @ Lundreduweight withsut yiclding.

>

WILLIAM BRIGGS, 78 & $0 KISG STREET EAST, TORONTO.
C. W. CO.\TES, MoNTREAL, QUE. S. F. IIUESTIS, Haurax, N.S.




