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ON THE PAGANISM OF THE CIVILISED IROQUOIS OF ONTARIO
By Davip Boiik, Curator of the Archzeological Museum of Ontario

. been a subject for doubt whether this or that primitive people,
if left to 1tself, would have emerged 1nto civilisation—m othel words, 1t has
proved a matter of uncertainty whether the people concerned possessed the
potency ot progiess In some cases Dame Nature has relentlessly cut off the

supply of raw material before the eapernuent Was well begun, and 1n others
but a short tune afterwards, showing us, at any rate, that the elements of

d worse than nullified, by contact with superior peoples
Respecting no division of the human race has there been moie diversity
sihilities of 1mprovement than with regard to our

of opinion as to nate pos
Amencan Indians, o1, as a sister society has lately decided to call them, Amerinds

But the terms just mentioned ae ot very wide a,pphcamon—much too wide to

make 1t possible for any oue to arrve at a conclusion, for what 1s true of

one stock, or of one group 1 a stock, may be wholly, or largely, imappheable to

any other division o1 subdivision

The Hwon Iroquois beleve thal
under a hill on the north shore of the
further declare that on account of a great dissension which took place, those who
are latterly known more specifically as Hurons, and have been 1egaided by Brinton
and Hale on philological grounds as the senior bianch, found their way by circwitous
routes to the countiy which lies north of Toronto, on the south shore of the
Georgian Bay , while the portion we call Iroquois took a southerly course and
oceupied the noithern and central part of what 1s now the state of New York

Other two not inconsiderable bodies found excellent hunting grounds still
farther west, on the northetn and southern shores of Lake Eme, the former

own to us as the Attiwandarons, or Neutrals, and the latter as the

bemng kn
Enes, or Cats  Other dwisions lying south of the mam body were the Tuscaroras

and Andastes It 1s wholly with those who made therr home 1 New York and

ultumately m Ontaro, that we are now concerned
1t 1s unnecessary for present purposes to follow the hustory of these people
from the date of their first contact with the French Let 1t suffice to say that

early 1 the seventeenth century they became the undymg enemies of France, on

at was made on them by Cliamplam, who allied himselt

account of an attack th
with the Hurons of Ontaro, and thus mtiated a semes of wars that contmued
a

It has ofter

guceess were nullihed, an

t they themselves ongmated from a hole
St Lawrence river Thewr traditions
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264 Davip Bovir —On the Paganasm of the Crdesed Inoquors of Ontario

until the French were compelled to retire from the continent This almost
chionic state of hostilitics, however, did not prevent French mssionaies from
devotmny themselves to the conveision of these most untamable of savages, a
small portion of whom became Roman Catholics, and have left descendants
living now at St Regis and Caughnawags on the St Lawrence Protestant
mussionaries also, both Dutech and Englsh, met with some success, but still a
very large minority remained tiue to paganism, so that of those who, on account
of their loyalty to us, lett tie newly formed United States to take up then abode
i Canada, nearly one-fourth clung to the belief ot then tomefathers To-day
the proportion of avowed pagans to professmg Christians 1s about the same,
and we have therefore, on the Grand River Reserve m Ontario, a pagan population
of fully one thousand persons Thete 15 another settlement on the Bay of
Quinte at Deseronto, all the membeis of which ae Mohawhks, and piofess
Christiamty

It will be seen very 1eadily that a condition ot society m which paganism
openly protessed and practised has evisted sule by ade with Christiamty for
neuly thiee hundied vears canmot farl to possess many tearures of peculiar
mterest to the ethmological student, and to aftord much matenal tor protound
study

One of the hrst things that obtiudes itself on the attention of a visitor, even
during a briet stay among the Tnoquors, 1s the utter mdifference of Chustian or of
pagan to the rehigious convictions ot each other  In then Couneil o1 goveing
hody of hity-two members both beliets ate 1epresented  yet no 1ecinmmations
o1 causes of difference vcemr on this account  Manv ot the so-called (‘hnstians
are mtluenced Ireely by old-time predilections, and either attend no place ot
worship at all o1 would just as soon put m an appearance at a pagan testival
i the long-house  Stll 1t must be acknowledged that theie are whole tamilies
on the Reserve which awie as truly Chrnstian as binth hunging-up, and Indian
natwe 1ender possible, but one’s opmon ot the possibilities need not be
umeasonably high

The pagan does not 1egard himselt, nor 1s he regarded by others, as bemng 1n
any degree, or 1n any sense, inferior  He 1s not ostentatiously a pagan otheiwise
than m counection with the iegulation feasts, such as those of the New Year
{(when the white dog 1s burned), the strawberry-dance, the corn-dance, and many
others  Indeed, 1t 18 not charactenstic of the Indian to be ostentatious m any
capacity, except that of a brave, and, for the Iroquois, the days of bravery in his
sense have long smce departed. In his rehigious or ceremonial dances he may
deck hmself gorgeously with bead-work, cheap jewellery, featheis, and highly
coloured garments, but there 1s an evident lack of individuahity about him
notwithstanding  He seems to regards imself merely as an anybody , as a quite
mdifferent umt of his clan, as one who happens to have the necessary toggery
for such a display, and whose impersonal or clan duty 1t 13 to appear mn any sort
of grotesque costume he pleases  Other men please themselves also by attending
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the most solemn feasts m everyday clovhing  Most of the younger fellows appear
m fashionable tailor-made garh, with limen collais and bright silk neckties The
women dress, as a rule, more carefully and conservatively than the men, therr
chief article of apparel hesides then gowns or dresses being a brightly coloured
shawl, either of some strong uniform colour or of a large tartan pattern

Now as to the worslip itself Ouginally 1t was, as a matter of cowise,
putely of a natural kind, that 1s to say, 1t was founded wholly on the experience
of the 1ace 1especting everyday phenomena, the occurrence of which was
accounted for by ewplanatory tales hased on anthropomorphic and s0omorphice
grounds  Thus the sun would appear to have been 1egarded as an anunate being
with whom, m tune became associated the Gieat White Wolf, 1f, mndeed, 1t was
not 1teelf this very anumal  Whiteness, 1t may he observed, was always associated
m the Indian mind with the East, and, m time, with goodness, success, and health
The other cardinal pots were also connected with then 1espective colowrs  In
some mythologies the deer hecame the mediator of the sun, and m others the
turtle  Among neatly all Amerncan peoples the rattlesnahe was of supreme
mport mce, vet we Jo not hnd this creature representcd among the totems of the
Iroquots  Anmmism, or spimticm, pervaded every nook and cranny of Indian
beliet  Nou only could the lower animals converse with one anothe1, and arrange
plans to henefit their human I1iends or plots for the discomfiture of therr enemies,
but the hills, the rocks, the streams, the trecs, and ey ery object 1 nature, as well
4s those produced "y art, possessed a spirit  As a 1esult of this couvietion, the
Indian was, and 15, an anant coward m the dark

They also had their equivalent of the “furies” ot the Old Wold—httle
people who held the power to assist men, o1 to play them nfimte mischief

Certain places were, to use a Scottish phrase, “no canny ”  Among the
Iroquois such places were mostly near 1apids or uere the rapuds, but sometimes
they were m the form of caveins, o1 of beetling cliffs, on the shores of rock-bound
lakes  On approaching o1 1n passing such spots placatory ofterings of tobacco
were made, and sometuues uvhjects of cousiderable value were diopped 1nto the
water

To dreams, our Iroquois, with all his congeners, was an abject slave, for he
regarded them as the expeiiences of the first of his three souls, the second being
the one which always 1emained with his body, and the third that which became
visible as his shadow

Roughly, this was the mental attitude of the Iroquois to nature and natural
phenomena until the appearance of Ayontwatha, the “ Hiawatha ” of Longfellow,
who, however, makes an ethnological muddle by assigning an Iroquois culture-hero
to Algonkin legend Ayontwatha was, first of all, a political reformer, 1t we may
so digmfy one who lived 1n such a crude condition of society , but his success 1n
bringing about & confederation of the Caniengas, Senecas, Cayugus, Onondagas,
and Oneidas must have exercised a very powerful mfluence 1n modifying some
beliefs and intensifying others among all these “ nations ” or tribes
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We know not when he lived, despite attempts that have heen made hoth by
Indians and by whites to deteimine his date, mdeed, we are uncertan whether
there ever was such a person But, n any event, there came a time when the
spint of change entered the muinds of the Troquois, and henceforth they became
more adaptive and more modihable than then surrounding Algonkin neighbours
Thus it was, 1 large 1neasure, that they proved themselves such unconquerable
and resnurceful opponents of European, and espectally of Fiench, aggiession

After falling under pwely British mfluence the number of professing
Christians 1apudly mcieased, but, as has alicady heen pomted out, fullv 25 per
cent have 1emamed steadfastly pagan

It 15 from this pomt that om study of hoquors pagamsm hecomes iteresting,
because 1t was unpossible that (hristian and pagan doctimes and practices could
long exist i pronmmty without some modifyme wfuences extendimg b the
stionger to the weaker side  Long before tlis tune, however, the hoquors m
common with many other native 1aces, had, perhaps wnconserously, adopted the
1lea ot a Great .\']m;t trom the missionaies, tor m the abo irnal pantheon no o
bemg of this kind exercced supreme power o1 even seemed to tahe any Mt
mn the work of the other spiits an 1dea hased no doubt on e customs of the
Indians themselves, over whom no one man exereised absolute SWay

Having adopted the wdea of o Great Spuit, the admission of some other
beliets hecame easter, not lecause they had any logical connection at all, ton
louie 1s quite foreign to the Indian nimd, hut hecause, perhaps of the tamhaity
consequent on intercowrse with Chuistians, hoth white and ot then own hind

It was probably on account of knowledge mnved at m some such way that
an Onondaga, by name Ska-ne-o-dy-o, who hived at the end ot the cighteenth
centiny (i 1790 according to some), declared himselt o 1mophet and clammed to
have had mtercourse with divine bemgs  His congzeners, by this tune hnew
enough ahout Chistiamty to be m some medsure prepared tor a4 wmessage trom
the Great Spit, and then peculiar notions concernmy soul-experiences fitted
with the announcement ot Ska-ne-o-dy-o that le had been tavowred with an
mterview with fowr bemgs m heaven  Undoubtedly the Indians had head ot the
Trimity, but as three 1s an unsatistactory number to the Indian mnd, we here
have a 1eference to towr peisons, o1 the Four Angels, tor although Ska-ne-o-dy-o
sar, only three, the touith one was always present

It 1s somewhat 1emarkable that although this revelation 1s of such a
comparatively 1ecent date, thete 15 a good deal of confusion 1especting what 15
known of the circumstances by the friends and 1elations ot the prophet , hut
this only goes to show us how extiemely dithcult 1t 13 to get at the truth m
such matters, and how little confidence we may place m tradition, if we demand
exactitude

All the stories, howevel, agiee m the statement that Sha-ne-o-dy-o s
revelation came to hun while he was 1n a trance, so that we need not care
whether this condition lasted tor only a tew howts m until he came to himself
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on the fourth day He did not profess that he had seen the Gireat Spint, but
only the fom beings who weie commissioned by the Great Spimt to deliver His
message  These were young men, dressed n the height of Indian fashion, and
carrying bows and arrows Here we have a compromise and a correspondence,
the former as to the number, and the latter as to the office, for Christian teaching
always ntipduces a medium of communication between the Creator and His
people  As a matrer of course, the four persons were Indians, and behaved 1n
Indian manner, for otheiwise the appeal to Indian minds would have lost much
of 1ts effect  Still Ska-ne-o-dy-o perceived cleaily enough that his people
tequired a new gospel—one that would correspond 1n a measure to the altered
cnncumstances m which they found themselves, and that would, to some extent,
place them on a level with white men  Himself, no doubt, unawaie that a belief
mn the Great Spirit was one of comparatively recent acquirement, he urged the
people to offer prayers to Niyoh, the Creator, but he adds a touch of Indian
anthiopomorplusm when he teaches that all such addresses must be made hefore
noon, on the ground that as tie Gieat Spint goes to sleep 1 the afternoon, he
cannot then hear anything saul to Hun  These prayers were nearly an adjunct
to the old-tune dances, which were to be maintamned, for the angels said to
Ska-ne-o-dy-o, “ You must woiship N1yoh, the Great Spint, by dancing the turtle-
dance at the new moon when the strawberry ripens At the new moon of the
gieen corn you shall ane o thanksgiving-dance In the midwinter at the new
moon you sha]l g1ve another thanksgiving-dance  You shall have a thanksgiving-
dance at the new moon at the time of making suga1  You shall dance at the new
moon of planting-time, and pray for a good harvest  You shall dance at the new
moon of the harvest-time, and give thanks for what the Great Spirit has given
you” Among primitive peoples dancing 1s 1itself, as a distinguished wrnter has
said, “praying with the feet” Oral prayer was therefore, largely, the result of
European nfluence, something with which the Indian had become to some extent
acquainted, and something that was of comparatively easy assimilation

Even the matter of the prayers, however, 1s 1n the nature of a compromise
for the addresses to the Great Spirit are rather m the form of requests that He
will command other entities to do their duty, the performance of which, but for
His orders, might be done either reluctantly or not at all Take, for example,
bearing 1n mind, meanwhile, the animism which pervades the Indian mind, the
following petitions 1n the prayer which 18 used at the Burning of the White
Dog 1n connection with the New Year festival —

“We ask that the sun will continue to shine on *.) and make all things grow

“ We ask that the moou may always give us Iight by night

“We ask that the clouds may never cease to give us ramn and snow

“ We ask that the winds may always blow

“We ask that the trees and plants may always grow.

“We ask that Thou wouldst send all sorts of ammals for foud and clothing,
and make the birds increase 1n number ”
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In this modern form of prayer 1t wsll be observed that Rawen Niyoh, the
Gieat Spint, 1s addressed as contioller and duector , m older (but not the oldest)
forms of addiess, which certainly are not prayers, the annmstie and ndividually
independent ulea comes out strongly, as when, for example, at the ureen-corn-
dance the head man, o1 speaker, says,“ We thank the earth for all the things
that grow tor food,” and at a Cayuga sun-dance, at which T was present, the old
chiet opened the ceremonies by thanking the earth for having yielded grass, tiees,
tobacco, and medicine, the sun for giving hight and heuat, the moon tor making
dew, and the thunder tor supplyimg 1am and tor preventing serpents from coming
up through the ground and destioyirg the people  And then comes this =« We
thank the Fow Angels for protecting us from sickness, disease, and accident, and
the Great Spit tor providing everything and govermng all things, although we
cannot see Him and never will «ce Him unless we are good”  Hete the stock and
the @afts are quite distinguishable  the ancient phiases 1emain much as we may
suppose them to have been tor centuries, w hile Rawen Nivoh and the Fomr Angels
are @ plam addition without the 1emotest attempt to modity the old o1 issmlate
the new

The ammustic and the anthiopomorphie assert then sway onee more when
we are gravely mformed that Rawen Niyoh also thonght 1t would be o good plan
to have some Thundereis, to whom he gave power to tahe ¢harge ot tne whole
world, telhng them to use plenty ot cold water m then work, as long as the
world and the people should last  He sad to the Thunderers, “You may go
among the people just whenever you Iihe and unve them all the watar they
need’, and we know that all the plants and tices ae pleased when the cold
water comes to the earth  They me clad the Inunderers have not torgotten
them  Niyoh also told the Thanderers to hill anything that mght e unlucky to
the people ’

The Indian Angels vouchsated to Sha-ne-o-dy-o othar mtormation, ~owme
of which had reference to what we may suppose the best of Iis people had always
believed, but svme ot 1t undoubtedly mspired by Chustian mftluence  Thus they
told hun that Niyoh mtended men and women to maiy and have tamilies, that
the cluldren were to be treated kiudly, not to be provoked m any way, not to
be despised tor ugliness or awhwardness never to be whipped, that homeless
childien should be adopted by married persons without fanulies, and that uo
person m want should be turned away hungry trom one’s door In all this, as
well as 1n what appertains to the holding of dances, o1 festivals, we have what 18
native, or neaily so, but when Ska-ne-o-dy-o declares that the fom persons
said, “ Your people must not play cards,” and “ Niyoh says it 1s wicked to play a
fiddle, and wiong to drink rum,’ he 18 prohting by his contact with white people
The reasons adduced for the last-named inhihtion are truly Indian ~ “1f,” said the
prophet, “ you are drunk when you go hunting, the animals will smell you a long
way off and keep out of your way, 1f you go a-hshing the tish will nde , 1t you
ate driving a hoise the smell of the rum will make him 1un away , your dog will
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not hike you, yowr corn and pumpkins and tobaceo will not grow , 1f you try to
dance o1 to 1un,or to 91t still, you will have no sense, everything will go wrong”

It might be difhcult to hnd a better illustration of purely abongmal and
illogical reasoning than this1s  Incapacity to hunt, hsh, manage a dog o a horse,
or to cultivate plants 15 attnibuted to the mtelligence of these things  they inow
that the man has been dimking too much, and tor this reason fear him, o1 despise
him  and 1t 15 only when the man tues to w1t stil, or to 1un, or to dance
when drunk, that he hunselt will discover Ins lack ot sense

fhe mhintions respecting cards and the use ot the hddle were no doubt
mtended by the “tour persons”—iv, by Ska-ne-o-dy-o—to prevent too much
social mtercourse with white people, the former on account ot the Iudians’
well-known gambling propensities, and the latter owimg to then equally notorous
desne tor the stiong drinks which usually accompanmed such testivities a century
ago It was no doubt also mtended to prevent any assimmlation of the native
teasts o1 dances with the wlhite peoples’ social gatherings—perhaps mdeed this
was the mam consideration

Gambling m  weneral, however  was not torlndden, only sambling with
cuds  The Tudian prophet was too well awate how uttetly mpossible 1t would
be, even were he wishtul, to aholish this practice among his people  Twice a vear
at the creat public teasts 1t was allowable to play tor stakes and at howe o1
elsewhere, they could always do as they pleased m this 1espect

I'he teasts o1 dances so otten rereired to were, and are, 4 steln necessity
Without shese, hite to the pagan Indian would not be worth living, and one ot
them s held on every possible occasion m addition to the regular, seasonable,
ceremontal affans to which 1eterence has alteady been made  But m accordance
with present custom some of the latter are set apart for thanksgiving  Now the
aiving ot thanks (1 oul sense) tor anything 1s wholly toreign to Indian natwe, as
mdeed 1t 15 pethaps to aboriginal nature everywhere It 15 an acquured method of
evpression, and whether the seatvment ot gratitude has yet been aequ red 15 another
question .

Agieeably to the totemne 1dea thankf.iness 1s out ot place, v1 1ather has no
existence m any ot life’s conditions  For primtive man m his tribal 1elations,
individualism has but a hazy meanmng, 1t any at all He gives as fieely a~ he
tahes, neither expecting nor giving thanks, but lis associations with us have
taught hum to comply with form at least, and thus m some measure to remove
from himself the 1eproach of the white man respecting Indian “ingratitude” We
find, theiefore, that Ska-ne-0-dy-o has mtroduced expressions of thankfulness
connection with some of the ceremomal feasts, but 1t 15 also observable in the
older and shightly adulterated dance-speeches that not a word of this kind
occurs Take, for example, the address ot the head man at the Burmng ot the
Wiite Dog, notwithstanding 1ts ostensible appeal to Niyoh Following what may
be called the 1invocation, he asks that the sun, moon, clouds, and winds may
continue to perform their duties that the warmors, young men, and women
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may be preserved in health and stiength, that medicine-plants and fruit tiges may
continue to grow, that game may be abundant for food and clothng, and he
concludes with the selt-righteous and unconsciously humorous wish, « May the
scent of the tobacco I have thrown on the fire reach Thee to let Thee know we
are still good, and that Thou mayest give us all that we have ashed’

With the mtioduction or adoption of the behef m o Great Spiit—“One,
you know, that hosses all the other spints, and the hittle peoples, and Ta-10n-ya-
wi-gon, and Ongwehdgon, you know,” as a Seneca once eaplamned to me—it
became necessary to provide some means of communication between heaven and
earth 1 addition to prayer and thanhsgiving, which, alone, aze somewhat too
intangible tor this purpose The Burning ot the White Dog was theretore seized
as a htting occasion for the sending of messages heavenwards But this long
antedates the appearance of Ska-ne-o-dy-o, who actually forbade the ceremony,
probably because it was a subject of ndicule among white people  Notwith-
standing both circumstances, our Canadian Iroquois pagans mamtam the castom
m connection with their annual New Year’s dance at the tune ot the Febiuany
new moon, when near the close of a ten days’ celebration the master of
ceremonies reverently says—

“ Great Master, behold heie all of our people who hold the old faith, and who
mntend to abide by 1t

“ By means ot this dog being burned we hope to please Thee, and that just as we
have decked 1t with ribbons and bead~, Thou wilt grant favours to us, Thy own people

« I now place the dog on the fire that 1ts spint may find 1ts way to Thee who
made 1t, and made everything, and by this means we hope to get all we want
from Thee 1n return ”

In full accordance with Indian belief, the spint of the dog, on 1eaching
Niyoh, will apprise him of the state of affairs on the earth, a belief that not
only proves a want of faith i the adequacy of prayer alone, but which could
not have had any reason for 1ts existence before Rawen Niyoh himselt was
introduced to “boss all the other spimts” But the kilhng, burming, or saciifice
of a white dog has always, and everywhere over the northern part of our con-
tinent, possess.d some mysterious influence In my archeological report for
1898 I have taken some pams to summanse our knowledge of this custom,
whereby 1t appears that not only with the Iroquois, but among the Algonkian,
Athabaskan, and Siouan peoples, as well as among the more highly cultured
Aztecs, the custom of using such an animal in one or other of these ways
was very generally observed

It may suffice 1n this connection to state that in the opinion of General
Clark, of Auburn, New York, who has made a special study of Iroquoian
mythology, the white dog 13 now employed as a substitute for the white wolf,
which formerly represented the sun, and Dr Bnnton, quoting Von Tschudi,
approves the statement of the latter that “ white dogs were closely related with
cosmogonical and culture myths ” 1n many native religions




DAvVID BoYLE —On the Paganasm of the Cuvilised Iroquos of Ontarve 271

However this may be, the pont to be observed here 1s that our present-
day pagan Troquois, having long since forgotten the omginal significance ot
the 1ite, now attibute mediatorial or mtercessory powers to the white dog, the
spiit of one of which they despatch annually to carry a message to Niyoh, o1
Rawen Niyoh, the Creator Nothing can be more certain than this, that when
there was no Great Spirit there was no need for the services ot a messenger

But notwithstanding the evident mtluences which led to this new 1dea
1especting the office of the white dog’s annual visit, mplying as 1t does a
heaven, as istinguished from a mere “ happy hunting-ground,” 1t 1s worthy
ot notice that our Indian triends did not take kindly to the 1dea ot a hell, which
thcy have lett 1n the undisturbed possession of the white man  Pumshment
In any case was objectionable to the Indian It may he difhcult to reconcile
this statement with our knowledge ot the cruelties he intheted on his enemes,
whether wlnte o1 of his own blood Imt his purpose on such occasions was
1athel to mamtam the honour of his totem, o ot his tube, by rendering m
providing an equivalent tor the sufferings ot his own people when they were
i the enemies’ hands, as well as with a view to test the power of his captives’
endmance, hoping, 1t possible, to mahke them evince signs ot pain, and thus
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prove themselves to be only women  Ow pagan Dhoquos, then, has no hell,
but Ins lemency m this 1espect 1s more than counterbalanced by his exclusive-
| ness 1especting heaven, where he admits no white man  On the New Yok
! Reserve 1t 15 asserted that Geoige Washington, on account of his goodness to
the Indians, has been permtted to go halt-way, wheie he 1emains speechless,
and accompanied by his dog but on the Giand River Reserve m Ontailo, I
have never heard but one Indian 1efer to this exception, and 1t 1s not mmpiobable
that 1n time 1t will be wholly torgotten among Canadian pagans.

The 1emark has often been made that certamn groups ot people 1 various
\ parts ot the world have tailed to keep pace with neighbouring groups through
sheer 1abihty to advance beyond a given line  Among ourselves civilisation
15 & comparatively slow process, and with some ot us 1t 18 of much slower
development than 1t 1s with the mass Amencan Indians ale not a progressive
people They assinmlate European notions very slowly, and, at best, somewhat
impertectly Tiadition and usage are more powertul than appeals to action along
new lines, even when the advantages ot the latter course are made plam It 1s
only when tradition has been deprived of its power by the segiegation of indi-

viduals trom national or tribal associations that tradition itself ceases to govern
If we judge the pagan Iroquois thus, we shall wonder that they have been
m any way modified by European contact so far as them religion 1s concerned,
for they are thoroughly separated from theirr Christian fellows 1n all that concerns
their myths and superstitions It 1s not with them, as 1t 1s with us, a matter
of disputation concermng what constitutes the true rehigion, for according to
. their philosophy 1t 18 not necessary that all should be ot one taith The white
. man’s God need not be—indeed, 1s not likely to be—the same heing as the Indian’s
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God, and here we see how very superficially after all the 1dea ot a Great Spirig
affects the aboriginal mind It has never been made to fit exactly nto the
Indian pantheon, which recogmses no paramount being, but leaves the thousand-
and-one phenomena to the good o1 bad offices of a thousand-and-one mdependent
spirits, or, perhaps 1t would he mote correct to say, to spirits each of whom
15 mdependent i his own spheie, for 1t 1s withn the power of any one of these
beings to ereate so much trouble on his own account as to compel one o1 mere
of the others to “ come to tune” m any matter of dispute

The wonder then, 15, not that Tioquois pagamism has been to some estent
modified by Chrnistian mfluences, but that 1t has been modified so lhttle One
must mingle with these people m then homes, m the fields, at their games,
and m then long-houses 1n connection with their feasts or dances, to appreclate
tuily then mental attitude i this respect  They ae uttelly unconscious of
any sumlanty hetween their own and the white man’s religion  They belheve
that Ni1yoh, the Great Spint, has always formed a part ot Indian lelief, and
consequently have no dithculty i accepting the «<tory 1espectmg the tour
persons or angels he commissioned to commumecate with Ska-ne-o-dy-o
Smularly they have no hesitation 1n the offering ot specific thanks to Rawcn
Niyoh, and have perfect faith n the intermediary services of the white dog
If we added to these a few suggestions 1especting conduet, based on the Chistian
code of morals, we have about all for which Iroquois pagamsm 1s ndebted to
Euiopean culture after a period ot more or less direct contact lasting tor
three hundred and hfty years It 15 questionable whether many othel
foms of pagamsm have remammed so unchanged for the same length of
tue, and 1 anything approaching similar circumstances 1t 1s, indeed, a
matter of doubt whether several forms of Chrstiamty and Mohammedanism
have not suffered or benefited to a gieater extent, even during the space ot the
present century

Here we have i almost therr pristine sumplicity and crudity the music,
the songs, the dances, the speeches, and the ceremonies of old, but the ongm
and meaning have long smce been forgotten Therr maintenance 1o puzely
conservative  Even the significance of the #ods of the song 15 lost, and 1
many of the ceremomial rote-speeches in connection with the feasts, words and
phrases are employed respecting which even the oldest medicine man has no
knowledge In this, however, they are only a few degrees worse than ourselves
The same 18 true with regard to such customs as the « scattering of ashes,” the
sprayng of heads with sweetened water, the anomnting of heads with sunflower
o1l, and several other 11tes

It 18 1nteresting, also, to note that all these are mdulged n by the halt-
breeds, and by some who are more than half white, seemmgly with qute as
much cest as by those of purer or wholly pure Indian blood It seems some-
what anomalous, at first sight, to observe, engaged m a dance or a dream
Interpretation, persons of all shades of colour, from the darkest (which 1s darker
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. than nmlatto) to a tint that conveys only the shghtest suspicion ot Indian
bload
But the old-time ways aie doomed, and will probably disappear as a system
long lefore the people die out, for the young men mingle more and more with
their white neighbours, the young women tiequently find employment as
f domesties m “white houses,” and paients are gradually losing their grip of
the ancient forms, although thev (lmg tenac ously to the superstitions these
tvpity
Meanwlile the condition 15 an extremely mteresting  and mstructive one
| to the anthiopologist, one which 1 many respects 15 unique 1 the history of
the wold
1 have frequently regietted that when the Brnitish Association met m
Toronto a tew years ago, no arrangements were made tor a visit of the Anthro-
pological Section to the Six Nations’ Reserve, only some sixty miles distant, when
1t would have been a matter ot but httle dithculty to ar range to1 a special pagan
teast, and where the members might have heen able to realise, to some extent,
much that has been either only shghtly adverted to o mmperfectly ¢xplamned
) n the piesent papel, 1especting the pagan rites and ceremonies of the I oquors—
o1, a3 one has called them, the “ Romans of America”
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