
The Homiletic Monthly.
Devoted to Homiletics, Biblical Literature 

Discussion of Living Issues, and 

Applied Christianity.

Vol. VIII.--------NOVEMBER, 1884.--------No. 14.

SERMONIC.
THE DESPAIRING CRY OF JESUS OH 

THE CROSS.
By 8. V. Leech, D.l). [Methodist], 

Albany, N. Y.
My God! my God! why hast thou forsaken 

me Î—Mutt, xxvii: 26.
The New Testament contains many 

momentousquestions. The text,Christ's 
Syro-Ch aid aie quotation from the twen
ty-second Psalm, transcends all others 
in sadness and sublimity. Divinely 
appropriate!! as prophetical to Himself, 
it introduces the student of His last ut
terances to a field of theological inquiry 
both instructive and interesting. With 
the channel connecting His mighty hu
man soul with His Father’s supporting 
sympathy, temporarily obstructed; with 
midnight on His great mind, as nature's 
supernatural gloom gives its recogni
tion of His agony, He asks, as life ebbs 
away, this desponding inquiry, given 
by the Evangelist in the Hebrew rather 
than in the Greek, as explanatory of 
the mistake of those supposing that, 
amidst the delirium of His death-pains, 
He called for Elias. Let us take a glance 
at

I. The subroundings of the Sufferer

UTTERING THIS WAIL OF DISTRESS.

Among the Homans of Christ’s age, 
crucifixion was the most reproachful 
mode of inflicting capital punishment. 
History, profane and sacred, emphasizes 
the fact that the conquered Jewish na
tion, clamoring through its represent
ative men for the execution of the Proph
et of Nazareth, possessed no longer the 
legal authority to decree or carry out 
the death penalty. The civil and 
ecclesiastical dignitaries of Judaism 
yearned to associate indelible disgrace 
with the name and cause of Christ. To 
gratify their malignant desire, and to 
popularize his own administration, Pi
late signed the warrant that decreed 
the death penalty of the condemned 
slave upon the Lord of glory.

The custom of the conquering Romans 
required the doomed criminal to per
sonally bear the upright timber to which 
he was to be fastened, to the locality 
of his execution. Jesus and the two 
thieves undertook this task. He was 
physically unequal to the emergency. 
The military executioners promptly im
pressed into service one whom tradi
tion has presented as a colored man, and 
on him was laid the eminent honor of 
carrying the wood on which the God- 
man was to die
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John has been the only disciple of 
the twelve near to the cross. Appre
hensions of danger, blended with with
ered expectations as to the sufferer's 
messianic claims, have caused the oth
ers to view the phenomena of their 
Teacher's execution from a safe stand
point. But the female friends of Jesus 
have stood near to the cross. To His 
natural mother the bleeding Victim has 
spoken farewell words, supplementing 
them with the command to John to 
bestow on His desolate mother a son’s 
home and affection.

The afternoon hour of three is ap
proaching. Since noon the sun has 
strangely hidden his face. Over the ad
jacent city a mysterious night has fallen 
like a vast ebon canopy. A crown of 
twisted thorns engirds His brow. An 
infuriate mob is massed about Golgo
tha. Blood steadily drops from His 
palms and feet. Every nerve quivers 
in agony. A long-honored and divine
ly protected nation is driving from Pal
estine the only divine Personage earth 
ever knew. His native love of life 
rises in imperial power for the final 
and fearful struggle. The intellec
tual faculties are all profoundly sym
pathetic with a tormented bodily na
ture. At last, like a wail from a broken 
harp, His appalling question breaks on 
the solemnity of the scene: "My God ! 
my God ! why hast thou forsaken me?” 
With reverential thought let us inves
tigate the inquiry,

II. What is the import of this la
mentation of Jesus ?

1. It is not the result of any corporeal 
pain being endured. It is true that 
Christ is hanging under an Oriental 
sun. His blood is both interrupted in 
its flow and congested. Fever and 
thirst are doing their work. Death 
swiftly approaches. But the relation 
of these agonies to this dismay is very 
remote. They do not induce or account 
for the alarm flashed on our vision by 
this question. History is sprinkled 
with instances where heathen and 
Christian martyrs, living and dying in 
isolation from the supporting power 
of eminent purity of character, have

passed on to eternal relationships un
terrified through sufferings of body in
tenser and more protracted than those 
confronted with dismay by our Lord on 
Calvary.

Let the example of the pagan hero, 
Marcus Atilius Regulus, illustrate this 
affirmation. After years of Carthagen- 
ian captivity his captors sent him on 
parole, with their official envoys, to sue 
for peace. He had sworn to return a 
prisoner should his mission fail. The 
Itoman Senate offered to accept the Car- 
thagenian proposals for peace anil an 
exchange of prisoners, from their affec
tion for this illustrious patriot. He 
begged them to reject the overtures 
and continue the war. Conscious of 
the tortures awaiting his return, he 
bravely refused to violate his oath, and 
returned to Carthage to astonish his 
enemies by the moral magnificence of 
his fortitude and love of country. They 
resolved to murder him by an agoniz
ing method. They cut off his eyelids 
and laid bare his naked eyes for hours 
under the glare and heat of a torrid 
sun until blindness overtook his vis
ion. They rolled him in a cask lined 
with sharp nails until the great pagan 
died. But he never shrank from pcin 
or death. With a corrupt moral nature 
he irod the bloody death-vale with vic
torious footsteps.

The chronicles of primitive Christian
ity sparkle with such records of indi
vidual courage. Jude, Bartholomew, 
Andrew and Peter, were crucified as in
humanly as was Jesus. Christian mar
tyrs, before the conversion of Constan
tine, suffered nameless pains without 
complaint. Some were exultant in the 
midst of flames ; others, when wild cat
tle were tossing them, and not a few 
while Numidinn lions lapped their 
blood. Physical pains constitute no 
key to Christ's mental anguish in His 
last hour.

There are two primary causes for this 
cry: (a) In n manner beyond finite com
prehension God then withheld from His 
dying Son, as the latest and most ap
palling ingredient of His atoning suf
ferings, a cloudless consciousness of
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His supporting presence. Christ’s sad 
interrogatory assumes the fact, that in 
some mysterious sense God hud for
saken Him. For three hours He has 
been dying in the dark, both in the 
realms of nature and of mvnd. For 
three hours in the silent kingdom of 
His own thMight, He realizes an exile’s 
relation to Him beside whom He had 
sat, coequal in eternity and glory. In 
this crisis, as His divine errand to earth 
is closing, He feels that in an incom
prehensible severance from His Father 
He is battling alone with the difficulties 
of redemption. The necessity of this 
eclipse of His Father’s face, He cannot 
understand. For, as men deny Him 
water, God withholds the light of His 
countenance. True, a profound con
sciousness of personal innocency cheers 
Him. An intellectual apprehension of 
the plan of salvation sustains Him. His 
omniscience comprehends the progress
ive and final triumphs of His cross. 
But He now becomes aware of paternal 
desertion as He occupies the relation of 
the sinner’s substitute.

(b) Track His public ministry, and 
He is never found murmuring as to His 
Father’s absence. Fifty times He has 
announced His union with His Father. 
The burden of His utterances has been 
His union with the eternal Deity. Amid 
His temptations in the wilderness, God 
sent to Him angelic ministers. Before 
the Last Supper, with troubled soul He 
besought God to save Him from the 
cross, and added to His earliest cry ot 
alarm the words, “Father, glorify thy 
name.” The storm was beginning to 
brew over His soul, but a voice from 
heaven, heard by the people, respond
ed, “I have glorified it, and will glorify 
it again.” At once His agitated spirit 
rallied His normal courage for the 
greatest tragedy in the annals of time.

So, too, when in Gethsemane He felt 
the merciless sacrificial lash touch His 
quivering soul, He exclaimed, “My soul 
is exceeding sorrowful even unto death.” 
With night waving its dark sceptre over 
His thoughts, He cried out, as He fell 
to the earth, “O, my Father ! if it be 
possible let this cup pass from me; yet

not as I will but as thou wilt.” Nor 
did He plead unsuccessfully. God sent 
an angel to nerve Him for His arrest, 
trial and condemnation. But now, as 
His enemies hurry Him to the sepul
chre; now, as neither men nor angels 
appear to befriend Him ; now, as Hi.; in
trepidity, from the human standpoint, 
is in the white heat of the crucible, 
Christ realizes that the Father has for
saken Him. and above the tumult of the 
surrounding throng the question of the 
text goes up to God.

In demonstration of Ilis moral fidel
ity Daniel went down into the den of 
lions. But God was with him, and the 
forest monarchs watched him through 
the brief night season, like unto heaven- 
appointed sentinels. In executing the 
divine will Meshach and his heroic 
colleagues walked on the blazing tiles 
of the Dura furnace as though they trod 
on dewy grass, for with them trod a 
fourth One, like unto God’s only Son. 
Hence the tall flames kissed their cheeks 
like evening zephyrs, and toyed with 
their locks like unto the fingers of a 
mother’s love. Jesus Christ, the purest 
character and the most eminent martyr 
our planet ever knew, was the only one, 
dying for the Father’s vindication and 
glory, who could not by possibility 
secure a consciousness of the divine 
presence and favor amidst the pains of 
martyrdom.

2. This seeming abandonment of His 
suffering Son was the crowning mani
festation of God’s wrath against sin. 
Let us steauily hold in the focus of 
thought the overshadowing fact that 
Christ was man’s representative at Cal
vary. His mission was not less to pub
lish the inherent enormity of sin than 
to provide a plan for human salvation. 
Humanity existed amidst the darkness 
of despair. Against transgressors the 
maledictions of the law of God boomed 
like ceaseless thunders. On human 
souls the chains of guilt were riveted. 
Between God and man there was a 
changeless antagonism of nature. The 
veracity and character of the Father 
demanded that every offender shou.d 
suffer the penalty of the law, or an atone-
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meut be effected that should harmonize 
with the demands and spirit of the 
divine law in its illustrative testimony 
against sin.

It was necessary, that at the crucifix
ion of the Messiah God should (so to 
speak) exhaust methods by which He 
might impress mankind with the native 
turpitude of moral evil. In doing this 
“he spared not his own Son." There 
was a sense in which “it pleased the 
Lord to bruise him." Differing from 
all other persons born of woman in 
three things—a miraculous conception, 
eternity of nature, and inherent siu- 
lessuess-He yet assumed human na
ture in the entirety of its possibilities: 
and yet He so subordinated His will to 
the Father's will as to be able to say in 
(lethsemane, “Thy will be done."

The cross, at this ninth hour of 
gloom, is the loftiest observatory from 
which men look at sin. Then and there, 
on the mind of Jesus, rolled this world's 
ampli tied iniquity in thought, word, 
tendency and deed. No human artist 
can paint a faithful picture of the re
sults ot sin. Its relations to the divine 
government, to the unhappiness of 
men, and to the doom of lost souls, 
Christ apprehended intensely at the 
moment when He uttered this plaintive 
appeal. From the cross He looked out 
and read the vast bill of indictment 
suspended against moral evil. He 
gauged its ravages on human character, 
domestic life, and civil government. 
He saw it perverting every faculty of 
universal mind, pearling every tear
drop, generating every sigh of sorrow, 
unsheathing every sword, lighting 
every cannon, digging every grave, and 
surging as a never-ebbing tide against 
His Father's throne.

It is only when we take this broad 
and radical view of sin, and find an 
omnipotent God at labor to unfold its 
enormity, per se, to men and angels, 
that this mournful inquiry of our dying 
Lord becomes suddenly transfigured 
from a theological enigma into the very 
central doctrinal truth of the Gospel. 
This desertion was God’s final and cul
minating illustration of sin's inherent

turpitude. From this experience of 
mental desolation Jesus could, by no 
possibility, save Himself, and at the 
same time make a valid and complete 
atonement. He had, un coerced, offered 
to bridge by His humiliation, suffering 
and death, the great gulf that hope
lessly yawned between heaven and 
earth. He could, in death, no more 
escape this bitter sadness of soul than 
He could have yielded to temptation. 
Up to this hour He had led a “ charmed 
life," on the theory that “ man is im
mortal till his work is done.” But from 
this orphanage of thought Christ could 
not save Himself, or be saved by His 
Father.

During His ministry, as an illustrious 
free agent, He could calm the storm- 
swept billows of Galilee, or not, as He 
elected. He could multiply or annihi
late the loaves, as He willed. He could 
call the dead to life, or suffer them to 
sleep on until the resurrection. But 
He could not offer a perfect sacrifice for 
sin and avoid this desertion. It was 
the final vial emptied-into the brimmed 
chalice Jesus drank to its dregs when, 
folding the generations to His heart. He 
cried, “It is finished," and bowed His 
sacred head in death 1

This lamentation of Jesus suggests
TWO INSTRUCTIVE AND INTERESTING LES
SONS.

1. The power and moral enormity of sin. 
It seduced from allegiance to God the 
angels who kept not their first estate. 
It has engirt all human souls with the 
fires of divine condemnation. The 
niue-lieaded hydra, whose heads sprang 
again into existence as fast as the blade 
of Hercules cut them off, is but an em
blem of the native potency of sin. Rev
olutions may be checked, conflagrations 
may be extinguished, and great rivers 
may be diverted from their normal 
channels; but sin dies reluctantly in a 
regenerate soul, even when the Holy 
Ghost co-operates with a consenting 
human will for its entire sanctification. 
To enable us to live above its conquests 
Christ permitted the domain of His own 
mental life to experience the solitude 
photographed in the text. Beholding



The Despairing Cry of f sus on the Cress,1884.]

in f 11 the architect and builder of the 
vast penitentiary of perdition, He died 
with midnight within and around Him.

2. The text in also suggestive of the 
value at which Had rates it human soul. 
Twice in His public ministry Christ 
struggled to impress men with its sur
passing worth. On one occasion Hr 
held in His hands a pair of scales: in 
one of the balances He put the world— 
all the beatitude ever purchased by for
tune, all the satisfaction ever acquired 
by ease, or even by fame in the other 
He laid an immortal soul, with its mag
nificent and wonderful endowments — 
understanding creating thought and in
ferring results memory holding up her 
chain of undimmed recollections—im
agination painting its pictures rivalled 
by no human creations—conscience 
striking its alarm-bell at the approach 
of spiritual danger will-power transfig
uring each responsible intelligence into 
the architect of his own fortune for time 
and eternity—affection throwing her 
ilriarian arms around God and human
ity and as the world scale shot up like 
a fire rocket, and the soul scale fell with 
millstone weight, the divine Teacher 
presented to men the problem with 
which mathematicians have vainly 
battled : “What shall it profit a man if 
lie shall gain the whole world and lose 
his own soul, or what shall a man give 
in exchange for his soul ?"

Now, expiring in blood and gloom, 
His thought again grasps the worth of 
a deathless soul. His vision sweeps 
over its vast reasoning powers, its mar
velous ability to resurrect past impres
sions, its power to embellish the future 
with the brush of hope, its free agency 
elevating it in the scale of creation, its 
affections rising like the fabled pliœnix 
from the ashes of calamity, its ambition 
fully met by nothing terrestrial, and its 
immortality an eternal vestal torch. 
From the cross He looks out on the 
craped skies above Him, on the wall of 
gloom around Him, and on the varied 
supernatural phenomena about Him. 
And these all loom up as factors in the 
obsequies of a lost soul. His own dy
ing cry falls on the ear like the sound
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of a mighty bell swung by angelic 
hands, and tolling in weird soh mnity 
♦he everlasting knell of a soul perish
ing without an atonement.

At this final hour Christ says in sub
stance: “If yonder sun, hiding his 
face in unnatural night, were one vast 
globe of gold, I could recreate him in 
mightier magnitude by a word, without 
this appalling experience, were he sud
denly destroyed. If the moon, that 
will throw her beams to-night on the 
guard that will patrol my tomb, were a 
diamond mass, I could again call her 
into being without this suffering, were 
she to crumble into atoms by disaster. 
If the stars, that will shine to-night 
over doomed Jerusalem, were dropping 
into ruin, I could kindle anew their 
glory, and hang them again on the di
vine will, without one pang of pain. 
But to complete the only possible plan 
for human redemption, and indicate 
the estimate my Fath r places even on 
a pauper's soul, He 1: ust smite inesub- 
stitutionally, with omnipotent power 
and effect. By this supernatural dark
ness at noonday, by these gory hands 
and feet, by this awful solitude of spirit,
I hold up the soul as the masterpiece of 
God’s workmanship, and the only object 
in the universe costing for its ransom 
the death of God’s Son."

Profoundly consecrate 1 to God, men 
like Alliene, Knox, Doddridge, Henry, 
and Moody, have been thrilled with the 
realization of the worth and peril of 
souls. But no mind ever grasped the 
inherent grandeur and value of a death
less spirit as did the expiring Jesus, 
when the Father saw the necessity of 
withdrawing divine comfort.

To God’s dear children the thought 
that we have not been redeemed with 
corruptible things is full of interest. 
The pall of darkness that fell on the 
soul of Jesus has hung a canopy of 
hope over our future. The gloom that 
gathered around His cross has spangled 
our sky with brilliant and precious 
promises. The darkness that fell on 
His sad heart has kindled watch-fires 
of rejoicing along the mountain peaks 
of our being. Because He looked



794 The T 1'0-fold Aspect of the Divine Working [Nov.,

mournfully out after an apparently de
parted God, we have become heirs of 
the pledge, "I will never leave you nor 
forsake you.” Christ endured this 
keenness of atoning agony that our sins 
might he canceled, our hearts sancti
fied, and heaven become attainable.

This cry from Calvary appeals to the 
unsaved to measure their responsibility 
to God from the standpoint of Christ's 
crucifixion. At Golgotha He paid the 
debt of penalty to the violated law, but 
not the debt of human duty. The vol
untary rejection of our personal inter
est in the atonement of our divine Lord 
is the one and only unpardonable sin 
of this age—the overshadowing iniqui
ty that has no forgiveness, here or be
yond the tomb. He who commits it is 
a moral suicide. Wading through the 
current of Christ’s death, on to perdi
tion, God will forsake the self-doomed 
transgressor when he stands before His 
bar. And. lost forever, where no star of 
promise twinkles on the perpetual dark
ness, that man's wail will be, “ My God ! 
my God ! why hast thou forsaken me?" 
And to that dread question an omnipo
tent conscience — that trump of God 
whose peal will never die -shall re
spond, “If any man love not the Lord 
Jesus Christ, let him be anathema mar- 
anatha."

Forsaken of God beyond the grave ! 
That means deserted by all the present 
agencies employed for human salvation. 
It means spending eternity in the fruit
less study of the relations between the 
actual and possible, the deathless pres
ent and the ruined past. May God save 
us from asking, in the next life, the 
last interrogatory of the dying Re
deemer: “ My God ! my God ! why hast 
thou forsaken me?”

Answer to prayer need not come by 
miraculous means to be just as much an 
answer. If you are in sore need of 
funds, and write to a friend for money, 
and receive it from him the next day, is 
it any less a response to your petition 
that he sent the money by the regular 
mails provided by government? So 
Elijah’s prayer for rain was answered by 
God, though the cloud rose and grew in 
the ordinary way.—W. M. Taylor.

THE TWO-FOLD ASPECT OF THE DIVINE 
WORKING.

By Alexander Maclaren, D.D., in 
Union Chapel, Birmingham, Eng
land.

If a man hath an hundred sheep, and one 
of them he gone astray, doth he not leave 
the, ninety-and-nine, and goeth into the 
mountains, and seeketh that which is 
gone astrry?—(Matt, xviii. 12.)

'The ira y of the Lord is strength to the up
right ; hut destruction shall hr to the work
ers of iniquity. —(Prov. x. 21). )
You observe that the words “shall 

be” in the last clause, area supplement. 
They are quite unnecessary, and in fact 
they rather hinder the sense. They de
stroy the completeness of the antithesis 
between the two halves of the verse. If 
you leave them out, and suppose that 
the “ way of the Lord ” is what is spoken 
of in both clauses, you get a far deeper 
and fuller meaning. “The way of the 
Lord is strength to the upright; but de
struction to the workers of iniquity.” 
It is the same way which is strength to 
one man and ruin to another, and the 
moral nature of the man determines 
which it shall be to him. That is a 
penetrating word which goes deep 
down. The unknown thinkers, to whose 
keen insight into the facts of human 
life we are indebted for this book ot 
Proverbs, had pondered for many an 
hour over the perplexed and complica
ted fates of men, and they crystallized 
their reflections at last in this thought. 
They have in it struck upon a principle 
which explains a great many things, and 
teaches us a great many solemn lessons. 
Let us try to get a hold of what is meant, 
and then to look at some applications 
and illustrations of the principle.

I. First, then, let me just try to put 
clearly the meaning and bearing of these 
words. “ The way of the Lord ” means, 
sometimes in the Old Testament and 
sometimes in the New, religion, con
sidered as the way in which God desires 
a man to walk. So we read in the New 
Testament of “the way,” as the desig
nation rtf the profession and practice of 
Christianity ; and “ the way of the Lord"
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often is used in the Psalms for the path 
which He traces for man by His sov
ereign will.

Hut that, of course, is not the mean
ing here. Here it means, not the road 
in which God prescribes that w-e should 
walk, but that road in which He Him
self walks; or in other words, the scene 
of the Divine action, the solemn foot
steps of God through Creation, Prov
idence, and History. His goings forth 
are from everlasting. His way is in the 
sea. His way is in the sanctuary. Mod
ern language has a whole set of phrases 
which mean the same thing us the Jew 
meant by “the way of the Lord,” only 
that God is left out. They talk about 
the “current of events,” “the general 
tendency of things," “the laws of hu
man affairs,” and so on. I for my part 
prefer the old-fashioned “Hebraism.”

To many modern thinkers the whole 
drift and tendency of human affairs 
affords no sign of a person directing 
these. They hear the clashing and grind
ing of opposing forces, the thunder as 
of falling avalanches and the moaning 
as of a homeless wind, but they hear the 
sound of no footfalls echoing down the 
ages. This ancient teacher had keener 
ears. Well for us if we share his faith 
and see in all the use distracting mys
teries of life'and history, “the way of 
the L rd." But not. only does the ex
pression point to the operation of a per
sonal Divine Will in human affairs, but 
it conceives of that operation as one, a 
uniform and consistent whole. How
ever complicated and sometimes appar
ently contradictory the individual events 
were, there was a unity in them, and 
they all converged on one result. The 
writer does not speak of “ ways," but of 
“the way,” as in a grand unity. It is 
all one continuous, connected, consis
tent mode of operation from beginning 
to end.

The author of this proverb believed 
something more about the way of the 
Lord. He believed that although it is 
higher than our ways, still, a man can 
know something about it, and that 
whatever may be enigmatical and some
times almost heart-breaking in it, one

thing is sure—that, as we have been 
taught of late years in another dialect, 
it “ makes for righteousness.” Clouds 
and darkness are round about Him, but 
the Old Testament writers never falter 
in the conviction, which was the soul 
of all their heroism and the life blood 
of their religion, that in the heart of the 
clouds and darkness, "justice and 
judgment are the foundations of His 
throne.”

The way of the Lord, says this old 
thinker, is hard to understand, very 
complicated, full of all manner of per
plexities and difficulties, and yet on the 
whole the clear drift and tendency of 
the whole thing is discernable, and it is 
this: it is all on the side of good. Every
thing that is good, and everything that 
does good, is an ally of God’s, and may 
be sure of the Divine favor, and of the 
Divine blessing resting upon it. And 
just because that is so clear the other 
side is as true; the same way, the same 
set of facts, the same continuous stream 
of tendency, which is all with and for 
every form of good, is all against every 
form of evil. Or, as the Psalmist puts 
the same idea, “The eyes of the Lord 
are upon the righteous, and His ears are 
open unto their cry. The face of the 
Lord is against them that do evil." The 
same eye which beams in lambent love 
on “the righteous” burns terribly to 
the evil doer. “The face of the Lord ” 
means the side of the Divine nature 
which is turned to us, and is manifest 
by His self-revealing activity, so that 
the expression comes near in meaning 
to “the way of the Lord,” and the 
thought in both cases is the same, that 
by the eternal law of His Being, God’s 
actions must all be for the good and 
against the evil.

They do not change, but a man’s char
acter determines which aspect of them 
he sees and has to experience. God’s 
way has a bright side and a dark. You 
may take which you like. You can lay 
hold of the thing by which ever handle 
you choose. On the one side it is con
vex, on the other, concave. You can ap
proach it from either side, as you please. 
“The way of the Lord” must touch
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your “ way." You can not alter that 
necessity. Your path must either run 
parallel in the same direction with this, 
and then all His power will be an im
pulse to bear you onward ; or it must 
run in the opposite direction, and then 
all His power will be for your ruin, and 
the collision with it will crush you as a 
ship is crushed, like an egg-shell, when 
it strikes an iceberg. You can choose 
which of these shall befall you.

And there is a still more striking 
beauty about the words, if we give the 
full literal meaning to the word 
“strength.” It is used by our trans
lators, I suppose, in a somewhat archaic 
and peculiar signification, namely, that 
of a stronghold. At all events, the 
Hebrew means a fortress, a place where 
men may live safe and secure, and if we 
take that meaning, the passage gains 
greatly in force and beauty. This “way 
of the Lord ” is like a castle for the 
shelter of the shelterless good man, and 
behind those strong bulwarks he dwells 
impregnable and safe. Just as a fortress 
is a security to the garrison, and a frown
ing menace to the b< siegers or enemies, 
so the “name of the Lord is a strong 
tower,” and the “way of the Lord ” is a 
fortress. If you choose to take shelter 
within it, its massive walls are your 
security and your joy. *f you do not, 
they frown down grimly upon you, a 
menace and a terror.

How differently, 800 years ago, Nor
mans and Saxons, looked at the square 
towers that were built all over England 
to bridle the inhabitants. To the one 
they were the sign of the security of 
their dominion; to the other they were 
the sign of their slavery and submission. 
Torture and prison houses they might 
become; frowning portents they neces
sarily were. “The way of the Lord s 
is a castle fortress to the man that does 
good, and to the man that does evil it is 
a threatening prison which may become 
a hell of torture. It is “ruin to the 
workers of iniquity.” I pray you, settle 
for yourself which of these it is to be 
to you.

II. And now let me say a word or two 
by way of application, or illustration of

these principles that are here. First, let 
me remind you how the order of the 
universe is such that righteousness is 
life and sin is death. This universe and 
the fortunes of men are complicated and 
strange. It is hard to trace any laws, 
except purely physical ones, at work. 
Still, on the whole, things do work so 
that goodness is blessedness, and bad
ness is ruin. That is, of course, not al
ways true in regard of outward things, 
but even about them it is more often 
and obviously true than we sometimes 
recognize. Hence all nations have their 
proverbs embodying the generalized 
experience of centuries, and asserting 
that, on the whole, “ honesty is the best 
policy,” and that it is always a blunder 
to do wrong.

What modern phraseology calls “laws 
of nature,” the Bible calls “ the way of 
the Lord ” ; and the manner in which 
these help a man who conforms to them, 
and hurt or kill him if he does not, is 
an illustration on a lower level of the 
principle of our text. This tremendous 
congeries of powers in the midst of 
which we live does not care whether we 
go with it or against it, only if we do 
the one we shall prosper, and if we do 
the other we shall very likely be made 
an end of. Try to stop a train and it 
will run over yon and murder you. Get 
into it, and it will carry you smoothly 
along. Our lives are surrounded with 
powers, which will carry our messages 
and be our slaves if we know how to 
command nature by obeying it, or will 
impassively strike us dead if we do rot.

Again, in our physical life, as a e, 
virtue makes strength, sin brin* pun
ishment. “Riotous living” makes dis
eased bodies. Sins in the flesh are a- 
venged in the flesh, and there is no 
need for a miracle to bring it about, that 
he who sows to the flesh shall “of the 
flesh reap corruption.” God entrusts 
the branding and punishment of the 
breach of the laws of temperance and 
morality in the body, to the “natural ’ 
operation of such breach. The inevit
able connection between sins against 
the body and disease in the body, is an 
instance of the way of the Lord — the
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same set of principles and facts—being 
strength to one man and destruction to 
another. Hundreds of young men in 
Manchester—some of whom are listen
ing to me now, no doubt—are killing 
themselves, or at least are ruining their 
health, by flying in the face of the plain 
laws of purity and self-control. They 
think that they must “ have their fling,” 
and “obey their instincts,” and soon. 
Well, if they must,then another “must” 
will insist upon coming into play—and 
they must reap as they have sown, and 
drink as they have brewed, and the 
grim saying of this book about profli
gate young men will be fulfilled in 
many of them. “His bones are full of 
the iniquity of his youth, which shall 
lie down with him in the grave.” lie 
not deceived, God is not mocked, and 
His way avenges bodily transgressions 
by bodily sufferings.

And then, in higher regions, on the 
whole, goodness makes blessed ness, and 
evil brings ruin. All the powers of 
God’s universe, and all the tenderness 
of God’s heart, are on the side of the 
man that does right. The stars in their 
courses fight against the man that fights 
against Him; and, on the other hand, 
yielding one’s self to the will of God 
and following the dictates of Ilis com
mandments, “Thou shalt make a league 
with the beasts of the field, and the 
stones of the field shall be at peace with 
thee.” All things serve the soul that 
serves God, and all war against him who 
wars against his Maker. The way of 
the Lord cannot but further and help 
all who love or serve Him. For them 
all things must work together for good. 
By the very laws of God’s own being, 
which necessarily shape all His actions, 
the whole “stream of tendency without 
us makes for righteousness,” In the 
one course of life we go with the stream 
of divine activity which pours from the 
throne of God. In the other we are like 
men trying to row a boat up Niagara. 
All the rush of the mighty torrent will 
batter us back. Our work will be 
doomed to destruction, and ourselves 
to shame. For ever and ever to be good, 
is to be well. An eternal truth lies in

the facts that the same word “good” 
means pleasant and right, and that sin 
and sorrow are both called “ evil.” All 
sin is self-inflicted sorrow, and every 
“ rogue is a roundabout fool.” So ask 
yourselves the question: “ Is my life in 
harmony with or opposed to these Om
nipotent laws which rule the whole field 
of life? ”

Still further, this same fact of the two
fold aspect and operation of tin one 
way of the Lord will be made still more 
evident in the future. It becomes us 
to speak very reverently and reticently 
about that matter, but I can conceive it 
possible that the one manifestation of 
God in :i future life may be in substance 
the same, and yet that it may produce 
opposite effects upon oppositely dis
posed souls. According to the old mys
tical illustration, the same heat that 
melts wax hardens clay, and the same 
apocalypse of the Divine nature in an
other world may to one man be life and 
joy, and to another man may be terror 
and despair. I do 1 U dwell upon that; 
it is far too awful a thing for us to speak 
about to one another, but it is worth 
your taking to heart when you are in
dulging in easy anticipations that of 
course God is merciful and will bless 
and save an y tody after he dies. Per
haps—I do not go any further than a 
perhaps—perhaps God cannot, and per
haps if a man has got himself into such 
a condition as it is possible for a man 
to get into, perhaps, like light upon a 
diseased eye, the purest beam may be 
the most exquisite pain, and the natu
ral instinct may be to “ call upon the 
rocks an«l the hills to fall upon them ” 
and cover them up in a more genial 
darkness from that Face to see which 
should be life and blessedness.

People speak of future rewards and 
punishments as if tln-y were given and 
inflicted by simple Divine volition, and 
did not stand in any necessary connec
tion with holiness on the one hand, or 
with sin on the other. I do not deny 
that some portion of both bliss and sor
row may be of such a character. But 
there is a very important and wide re
gion in which our actions here must
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automatically bring consequences here
after of joy or sorrow, without any spec- 
cial retributive action of God's.

We have only to keep in view one or 
two things about the future which we 
know to be true, and we shall see this. 
Suppose a man w ith his memory of all 
his past life perfect, and his conscience 
stimulated to greater sensitiveness and 
clearer judgment, and all opportunities 
ended of gratifying tastes and appetites 
whose food is in this world, while yet 
the soul has become dependent on them 
for ease and comfort. What more is 
needed to make a hell ? And the sup
position is but the statement of a fact. 
We seem to forget much, but when the 
waters are drained off all the lost things 
will be found at the bottom. Conscience 
dulled and sophisticated here. But the 
icy cold of death will wake it up, and 
the new position will give new insight 
into the true character of our actions. 
You see how often a man at the end of 
life has his eyes cleared to see his 
faults. But how much more will that 
be the case hereafter ! When the rush 
of passion is passed, and you are far 
enough from your life to look at it 
as a whole, holding it at arm’s length, 
you will see better what it looks like. 
There is nothing improbable in sup
posing that inclinations and tastes 
which have been nourished for a life
time, may survive the possibility of in
dulging them in another life, as they 
often do in this; and what can be worse 
than such a thirst for one drop of water, 
which never can be tasted more. These 
things are certain, and no more is 
needed to make sin produce, by neces
sary consequences, misery and ruin; 
while similarly, goodness brings joy, 
peace, and blessing.

But again, the self-revelation of God 
has this same double aspect. “ The way 
of the Lord ” may mean the process by 
which He reveals His character. Every 
truth concerning Him may be either a 
joy or a terror to men. All His “at
tributes'’ are builded into “a strong 
tower, into which the righteous run
neth, and is safe,” or else they are 
builded into a prison and torture-house.

So the thought of God may either be a 
happy and strengthening one, or an un
welcome one. “ I remembered God, and 
was troubled,” says the Psalmist. What 
an awful confession—that the thought 
of God disturbed him ! The thought 
of G<»d to some of us is a very unwel
come one, as unwelcome as the thought 
of a detective to a company of thieves. 
Is not that dreadful ? Music is a tor
ture to some ears, and there are people 
who have so alienated their hearts and 
wills from God that the Name that 
should be “their dearest faith ” is not 
only their “ghastliest doubt,” but their 
greatest pain.

O, brethren ! the thought of God and 
all that wonderful complex of mighty 
attributes and beauties which make His 
Name should be our delight, the key to 
all treasures, the end of all sorrows, our 
light in darkness, our life in death, our 
all in all. It is either that to me, or it 
is something that I would fain forget ; 
which is it to you ? Especially the Gos
pel has this double aspect. Our text 
speaks of the distinction between the 
righteous and evil doers, but how to pass 
from the one class to the other, it does 
not tell us. The Gospel is the answer 
to that question. It tells us that though 
we are all “ workers of iniquity,” and 
must, therefore, if such a text as this 
were the last w ord to be spoken on the 
matter, share in the ruin which smites 
the opponent of the Divine will, we may 
pass from that class, and by simple 
faith in Him who died on the Cross for 
all workers of iniquity, may become of 
those righteous on whose side God works 
in all His way, who have all His attri
butes drawn up like an embattled army 
in their defence, and have His mighty 
name for their refuge.

As the very crown of the ways of God, 
the work of Christ, and the record of it 
in the Gospel, have most eminently this 
double aspect. God meant nothing but 
the salvation of the whole world when 
He sent us this Gospel. His “way” 
therein was pure, unmingled, universal 
love. We can make that great message 
untroubled blessing by simply accept
ing it. Nothing more is needed but to
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take God at His word, and to close with 
His sincere and earnest invitation. 
Then Christ’s work becomes the fort
ress in which we are guarded from sin 
and guilt, from the arrows of conscience 
and fiery darts of temptation. But if 
not accepted, then it is not passive, it is 
not nothing. If rejected, it does more 
harm to a man than anything else can. 
just because, if accepted, it would have 
done him more good. The brighter the 
light the darker its shadow. The pillar 
which symbolized the presence of God 
sent down influences on either side, to 
the trembling crowd of the Israelites on 
the one hand, to the pursuing ranks of 
the Egyptians on the other, and though 
the pillar was one, opposite effects 
streamed from it, and it was “a cloud 
and darkness to them, but it gave light 
by night to these.” Everything depends 
on which side of the pillar you choose 
to see. The ark of God which brought 
dismay and death among false gods and 
their worshippers brought blessing into 
the humble house of Obed Edom, the 
man of Gath, with whom it rested for 
three months before it was set in its 
place in the city of David. That which 
is meant to be the savor of life unto 
life, must either be that or the savor of 
death unto death

Jesus Christ is somethinq to each of us. 
For you who have heard His name ever 
since you were children, your relation to 
Him settles your condition and your 
prospects, and moulds your character. 
Either He is for you the tried Corner
stone, the sure Foundation, on which 
whosoever builds will not be confound
ed, or He is a stone of stumbling, against 
which whosoever stumbles will be 
broken, and which will crush to powder 
whomsoever it falls upon. “This Child is 
set for the rise ” or for the fall of all who 
hear His name; He baves no man at the 
level at which He found him, but either 
lifts him up nearer to God and purity 
and joy, or sinks him into an ever-de
scending pit of darkening separation 
from all these. Which is He to you ? 
Something He must be; your strength 
or your ruin. If you commit your souls 
to Him in humble faith He will be your

Peace, your Life, Your Heaven. If you 
turn from His offered grace He will be 
your Pain, your Death, your Torture.
“ What maketh Heaven, that maketh 
hell.” Which do you choose Him to be ?

EARNESTNESS IN RELIGION.
By Rev. Sylvester F. Kcovbl, I’resi

dent Wooster University, Ohio.
And from the days of .John the liaplist until 

now, the kingdom of heaven snjfereUi vio
lence, and the violent takelh it by force.— 
Matt, xi: 12.
1. Earnestness is a distinguishing 

mark of race-elevation. (1) Beginning 
lowest in the East (Mongolian) ; (2) 
Latin race next; (3) Teutonic; (4) An
glo-Saxon.

2. Earnestness is characteristic of 
great epochs. Great eras are earth
quakes of earnestness. Trifling is put 
away. Deep thoughts stir men. Com
mon men become heroes, etc. (1) Cru
sades; (2) Reformation ; (3) Netherlands; 
(4) Scotland; (5) America (Rev’n, 1861); 
(6) France in 1781) 1871.

3. Earnestness is a criterion of indi
vidual character. Men weigh accord
ing to earnestness. It is more than 
ability. The able man may be dillet- 
antish; the earnest man, never. He will 
blunder into more than, etc. Ear’s 
synonym for Jesus, for Paul, for How
ard, etc.

4. Of all places for earnestness relig
ion is the most important and natural. 
Perrenniai source universally diffused.

5. This is the immediate teaching of 
the text. Our Savior means that if a 
man will be saved he must be in ear
nest. Nearly a year later He said: “The 
law of the prophets were until John; 
but since that time the kingdom of God 
is preached, and every man presseth 
into it.” (Biazetai.) Jesus introduced 
and Christ preached a religion in which 
earnestness was an essential. Let us 
examine the subject.

Reasons for Earnestness in Relig
ion.

I. Earnestness about religion is de
manded by the nature of religion itself.

It is an earnest thing. 1. As a scheme 
of worship, (a) Brings the soul into
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contact with God. (b) Demands exer
cise of best powers, (c) Utterly rejects 
anything not in earnest. How angry 
God is with false worship !

2. As a series of truths, (a) Far-reach
ing in extent, (b) Directly appealing 
to our deepest nature, (C) Taking in 
heaven and earth and man.

3. As a system of duty, (a) Claims 
control of life at every point* (b) Even 
of heart and soul and feelings and pur
poses. (c) Embraces words and speech. 
(d) Demands conformity to a written 
standard, (e) Presents a high ideal.

4. As a revelation of future rewards 
and punishments, (a) Puts upon men 
an untold pressure at this point, (b) 
Keeps the conscience sensitive, (c) 
Shows immense interests conditioned 
on a short time.

“Religion" cannot be spoken as a 
word without awakening earnest 
thought. It embraces almost every
thing which can awaken and stir men 
profoundly.

II. Earnestness in religion is demand
ed by earnestness in the God whom relig
ion reveals.

No epicurean deity, careless of men, 
etc. God h. s manifested no desire to 
get away from the race.

1. God’s earnestness visible in nature. 
(«) It is a whirl of terrible forces, (b) 
It has a mysterious and deep history, 
(c) lint an intelligent purpose was 
through it all. (Evident in man.) (d) 
It cannot be a giant's sport; it must be 
a design of God.

2. Visible in the things permitted and 
accomplished in Providence, (a) All- 
embracing designs. Purpose widening 
with the suns. (6) Contradictions only 
apparent.

3. Earnestness in God’s self-revelation 
visible, (a) God comes nearer to man 
at every step, tb) Earnestness of a writ
ten revelation, (c) Disclosed also in 
history of ancient people, (d) Blossom
ing in the Incarnation. Then in the 
example of Christ; then in the atone
ment; then in Pentecost.

4. The language of Scripture as reveal
ing earnestness in God. (a) Definite 
command, (b) Tender pleading, (c)

St rong remonstrance, (d) Brilliant prom
ises.

Nothing left undone to prove God’s 
earnestness. Can man trifle in religion? 
The only thing that can answer God is 
earnestness in us.

III. Earnestness is demanded by the 
difficulties inbnng religions.

“Kingdom suffereth violence,” etc.
1. These are real. Joshua said, “Ye 

cannot serve the Lord your God,” etc. 
(Service.) Christ said: “Strive to en
ter in, for, «etc., shall seek,” etc. i Exer
tion.) T||e promises are “to him that 
overcometh.” (Perseverance.) “Allrun 
in the race, but one obtaineth.” (Obe
dience.) “Many are called, but few 
are chosen.” (Shallowness banished.) 
“He went away sorrowing,’’etc. tRiches 
discounted.) “ Many went back and 
walked,” etc. (Intellectual pride re
jected. >

2. They are not difficulties in religion 
itself. The door is wide open. The 
invitations universal. The conditions 
are blessings. Abundant grace is sup
plied.

3. They are in us. (a) Unbelief; b) 
Love of sin; (c) Love of the world ; (-/) 
Self-will and pride; (e) Spiritual indo
lence an ‘^difference.

4. These are complicated by our sur
roundings. («) Our bodily necessities, 
our dependants, etc. (b) Unfriendly 
course of this world.• (c) Special cir
cumstances.

5. And there is no accommodation 
of conditions. Religion no respecter 
of persons. No royal road to Zion ! 
Money and position, etc. Nay, “how 
hardly shall they," etc. We must take 
it by force.

IV. Earnestness in religion is demand
ed by our actual dangers and needs.

1. Religion is a scheme of pardon as 
well as a code of practice, and a system 
of truth, (a) It is addressed to sinners: 
appeals to conscience ; awakens con
science by law. {b) It is thus addressed 
to endangered sinners. Our exposure 
is imminent : “ condemned already.” 
That condemnation is final, if we re
pent not, because it is for just and suffi
cient reasons. “This is the condern-
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nation,” etc. That exposure under 
condemnation is universal; different in 
degree, but true of all. The penalty 
of the condemnation is inconceivably 
awful. Exclusion from heaven: “When 
once,” etc. Torments of conscience; 
“ Their worm,” etc.

2. Here is the supreme reason for ear
nestness in seeking the kingdom of 
heaven. It is your life. You are ener
getic in ordinary business, but how 
much more energetic to save your goods 
from tire ! Clothing for ship-wrecked 
men is important; but first let them be 
brought to shore. Here we stand in 
view of the life-and-death choice to be 
made by every soul, and in view of the 
judgment-seat.

3. The whole situation, then, is: (a) 
Earnestness for an earnest religion; (6) 
Earnestness to meet an earnest God;
(c) Earnestness to do a difficult work;
(d) Earnestness to escape imminent 
danger. The last two meet and blind. 
Difficult work in front, and danger 
pressing behind.

V. Now contrast the earnestness so 
evidently demanded by our situation, 
and the lightness with which some treat 
the whole matter.

1. Contentment, with slight grounds 
for unbelief, is a clear indication of 
want of religious earnestness. To this 
our Savior directs attention in this chap
ter. He complains of the captiousness 
of that generation: “We have piped 
unto you," etc., for “John came," etc. 
John did not dress well enough; Christ 
dressed too well. John drank too lit
tle; Christ too much. John kept too 
separate from the people ; Christ too 
near them, etc.

So modern cavils run in the same shal
low channels; Christians too stingy to 
live well, or too extravagant. Reserved 
and careful, they are “unco guid” 
and stuck-up ; but if more free, then 
they are just like us and no better, etc. 
Devoted to religion, they are bigots ; 
easy-going Christians, they are hyp
ocrites. Thus about the Church and 
the ministry. “ Too cold, nobody 
speaks to me,” says one; “Too warm, 
they bother me.” says another. Ah !
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wisdom is justified of her children, but 
alas! alas ! men are losing their souls 
by such trifling, (a) They shift respon
sibility from self to others. (f>) They 
give the enemy power just where they 
are weakest.

2. Then see the lightness with which 
some turn away to business. “They 
go their way, one to his farm,” etc. A 
crooked finger of the beckoning world 
is more than the outstretched hand 
of God !

3. There is lack of earnestness shown 
in deferred offers and broken promises. 
No present pressure is felt. East and 
loose, with good purposes.

4. There is lack of earnestness in 
feeble beginnings and speedy abandon
ments. How many hopeful once and 
indifferent now ? Stony-ground hear
ers and thorny-ground, etc.

Application.—1. Remember that the 
religious earnestness to which Christ 
exhorts you is no fanatical excitement. 
(1) No ! “ Dancing dervishes” are the 
type of all merely physical and merely 
emotional religion. Evil in all its 
effects. (2) Christ desires intelligent 
energy; (rt) in thought, about sin, truth, 
etc.: (b) in study, to know God’s will; 
(c) in conflict, with stubborn will, etc. 
id) in obedience to all God's law. (3) 
Christ counsels immediate surrender, 
implicit faith, service begun on the in
stant, growing into His likeness ; dedi
cation to great purpose of saving men.

These things call for all the energy 
and earnestness possible to you.

2. Remember how soon difficulties 
melt away before earnestness, (a) As 
with Bartimeus, Zaccheus, Syrophe- 
nician woman, (b) “The publicans and 
harlots go into the kingdom before 
you,” said Christ to the chief priests, 
“ because they were in earnest.” 3. Ex
amine the reasons by which indiffer
ence replaces earnestness. How shal
low they are ! (a) Unbelief. All things 
wrapt in mist. But God is with him. 
(Matterhorn concealed, etc.) (b) The 
struggle of natural inclination. But 
religion is a new nature, (c) The power 
of this world’s course, which is away 
from God and the supernatural. But
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there is nn inner life, and there is a 
future life. (<Z) Lack of the feeling of 
urgency. “Well enough "Time 
enough." Yet we know that "Work 
while the day lasts.” (e) Indisposition 
to change. But all progress is change; 
and indifference is but change for the 
worse, etc. 4. Earnestness is demand
ed by your conduct in everything else 
which you really believe will be to 
your advantage. Consistency demands 
it. (a) Pursuing a joy. How the eye 
glistens, etc. ! (b) Following up again. 
What anxiety manifested ! Morality 
even a felt restraint, (c) Discovering 
a truth or a fact. How the heart beats ! 
etc. Scientific enthusiasm. But relig
ion is joy, is gain, is truth. "I am the 
way,” etc.

5. Appeal for considerate decision.
(a) These are the only proper or wise 
or right things for our first earnestness.
(b) These will please God. (c) These 
demand and deserve your whole soul, 
(d) Come to them, as they come to you. 
Take the kingdom by force, etc. "Seek 
first the kingdom,” etc.

THE WONDERFUL PRAYER.
By Richard S. Stores, D.D. [Congre

gational], Brooklyn.
Thy kingdom come. Thy will be done.— 

Luke xi: 2.
There are some words often on our 

lips, the contents of which we do not 
compass. The wonderfulness of mean
ing may be hidden by their familiarity. 
They lie in common speech as the nug
get of gold in the earth, or the diamond 
enveloped in the quartz. They are to 
us as an article of beauty or value may 
be to any person who, holding it in his 
possession, is yet ignorant of its worth. 
The very vastness of thought may, on 
the other hand, so impress us as to im
part a vagueness to it, so that it may 
loom up before our eyes like tire-mist, 
rather than as a rounded, concentrated 
orb. We utter these words as often as 
we pray, " Thy kingdom come; Thy 
will be done.” During the Week of 
Prayer, in fellowship with Christians 
all over the globe, we have used them,

in the family, in social and in public 
prayer. What a reach of thought ! 
“ Thy will; Thy kingdom.” Words like 
these embrace every heart and every 
household on this planet; they recog
nize and eulogize a common nature in 
mankind, the capacity and privilege of 
fellowship with God.

No such conception was common 
among men when they were first 
uttered. It was not to be found in lan
guage, literature, commerce, or in the 
maxims of political science. The idea 
was unique. No one is too weak, none 
too lofty or strong; no one is too base, 
and none too refined; all are embraced 
in one foreseen and desired result. 
Beneath every varying distinction under 
which men are classified, there runs 
one broad, distinct, universal princi
ple, a possible, a certain harmony, sup
posed, anticipated of the human will 
and the divine. This is to bo not of 
mere constraint, but a joyful unity of 
affection; not an intermittent harmony, 
but permanent; not in one place, but 
everywhere on earth, as everywhere in 
heaven ! Vast indeed is this idea in its 
reach and in the radicalness of its re
quirements; beautiful and beneficent 
also in its results. The might and 
majesty of law is seen in the physical 
creation. Every sand on the beach, 
every cresting billow of the sea, every 
mountain on the shore, every star on 
the front of night, every comet in its 
fiery path through the heavens, is held 
by the law which the Creator made; and 
so all nature moves on in its undis
turbed career. When this harmony is 
paralleled in the moral world, there will 
reign a serene, crystaline purity and 
peace in the individual, in the social 
circle, and in national life. All this 
beneficent wo»*k is contemplated by this 
great petition, " Thy will be done." 
The Master knew this heavenly life 
Himself by eternal experience; out of 
this, his personal knowledge, He taught 
His disciples and us, as well, evermore 
to pray, " Thy kingdom come.”

Consider the boldness of Christ in 
speaking these words. Men have be
littled the Redeemer and His teachings.
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They have failed to conceive of the au
gust grandeur of His character and 
work. Here is a single thought of His, 
which is the sublimest ideal ever pre
sented in human speech : something 
which, heretofore, was utterly unknown 
on earth in its true scope and fullness. 
Christ here announces the fellowship of 
the human with the divine nature, the 
sanctification of man’s will and temper, 
and its union with God’s purpose and 
plan. Ho was the one, alone, in all the 
world who knew what it meant, “Thy 
will be done,” and what was possible to 
man. The world in His day was, as 
now, full of fierce ambitions and bellig
erent forces. Only military power 
seemed to be supreme and triumphant 
In the midst of all the rivalries of the 
race, Christ stands as the index of a 
spiritual kingdom, for the prevalence 
of which His disciples are to pray. He 
perfectly, they—timid and passionate 
- very imperfectly, represented the 
kingdom of God to be set up in the 
world. “Impossible !” you would have 
said, had you then lived. Men say so 
now, even though Pentecost has past, 
martyrs and missionaries have lived 
and died; though the printing press 
has multiplied the leaves of life, and 
commerce has carried them with its 
merchandise to the ends of the earth. 
They say that ancient civilizations are 
too refractory to be moulded into the 
spirit of the Gospel, and that the hea
then are too firmly wedded to their su
perstitious to be converted to God. O, 
in our meanness of spirit and power
lessness of faith, think of Him ! He 
stood alone in His serene majesty and 
boldly taught the story and the glory of 
that kingdom for which they were to 
pray; He speaking, as it were, into the 
air, with no press to record and no sail 
to carry His words; with no convincing 
illustrations of saintly martyr spirit to 
point to; no Home, or Antioch, or 
America, with their converted thou- 
nands to authenticate His message—He, 
towering up in solitary grandeur of 
might and sight above all men, said 
unto them, “When ye pray, say . . . 
Thy kingdom come!”

Again: think what light is cast upon 
the Gospel bv this uttt ranee of the Son 
of God. We look at the Scriptures, and 
sometimes think them a small, weak 
instrument to regenerate the race ; we 
compare them with the libraries of phi
losophy, with the mighty rhythmic po
ems of other ages; with the arts and the 
sciences to which men turn as to po
tent factors in society; but Christ had 
not one of these in mind, unless sub
sidiary. He spoke His words into the 
air, as I have said, but trusted to the 
illumination of the Holy Ghost, by 
which enlightenment His disciples 
would be guided into all truth. The 
word of life was to regenerate the world. 
It is small : we may carry it in the 
pocket. So the telescope is small that 
brings to view the starry depths of dis
tant sky. The powder is small, yet 
forms a mighty projectile force. The 
potion may be very small that the chem
ist mingles by which the irritated 
nerves are soothed to sleep. This 
“little” Gospel, this “foolishness of 
God,” is a mighty power. It is the 
truth of God. Law is planted in it. 
Penalty flashes from it. Promises shine 
with celestial effulgence. All the truths 
of the Gospel, all the work and teach
ings of Christ, from the beginning even 
to His death and resurrection; all the 
operations of the Holy Ghost, whom He 
sent into the world—all these converge 
to the one single point, “Thy kingdom 
come; thy will be done.” This was the 
one supreme, central thought of Christ. 
Let men quarrel about miracles: to me, 
this divine prescience of Christ has a 
significance grander than them all.

In view of what has been Raid, we 
recognize the true standard by which 
we are to measure society. Its value 
and its beauty are not found in its lit
erary culture, its commercial enterprise, 
its democratic institutions, in any or 
all of the secularises of life. The test 
is this: How far is the divine idea real
ized? Is the kingdom of God set up? 
Is His will measurably done? Here is 
an absolute and final test. It grows 
clearer and more imperative as the race 
is coming to its future. We measure
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the society of Christ’s day, and con
demn it. We measure mediaeval life by 
this standard, and condemn it. Men 
will measure us in future years, and 
condemn us if the moral spirit and ten
dency of this age fail to realize this 
conception of Christ. Let us not be 
proud, then, of our wealth, power and 
intellir nee. Thdse are but auxiliary 
and tributary. If we are advancing 
God’s kingdom, then these take on a ce
lestial lustre, a brightness caught from 
the Sun of Righteousness, as the golden 
edges of a cloud shine, not from a glory 
evolved from its darkness, but from a 
splendor borrowed from the sun.

Here, again, we find the Criterion of 
judgment as to what constitutes indi
vidual renown in history. It is not 
scholarship, social distinction, leader
ship in the senate or in the field; but 
the test is this: “How far has one 
wrought and prayed for the furtherance 
of God's will, for the upbuilding of 
His kingdom in the earth?” So we 
justly honor martyr and missionary. 
We say that the blood of the slain is 
the seed of the Church; that every 
prayer and effort and benefaction will 
not be fruitless in the name and service 
of the Master; while, on the other hand, 
the crown will be torn from the brow of 
genius, and the jeweled robe from the 
majesty of power, when genius and 
power have been but servants of ambi
tion seeking to secure personal glory 
and eminence, instead of the honor of 
God, in the world.

Finally, we are reminded in these 
words of Jesus, of the great opportunity 
of life. We may co-operate with God 
in bringing, first, our own souls into 
harmony with His will, and then lead
ing other spirits under the sweet do
minion of His royal law. Every time 
we repeat the Lord’s Prayer, let us 
pause to ask ourselves: “Am I fulfill
ing this idea? Am I furthering this 
purpose?” It will surely be accom
plished. Earth never has been the 
same since it was wet with the blood of 
the Son of God—since it beheld the 
splendor that hung over Christ ! The 
will of God is to be done. Does my
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consecration, does my fellowship with 
Christ, contribute to the result ? There 
is a contagion of virtue, a distributive 
influence, that goes out of a rich and 
regnant life, which brings tranquility 
to the sorrowing and courage to the im
periled. It is our privilege to enjoy 
this opulent experience of union with 
God. We speak of rare and inviting 
opportunities for success in business, 
where a young man may rise from step 
to step till he is admitted a partner of 
the house; of avenues open to distinc
tion in law, or in other learned profes
sion.-*; but how insignificant, compared 
with this opportunity, which stands re
lated not only to the future of the world, 
but to the glory of heaven. Here we 
may serve God’s purpose and fulfill 
Christ’s prayer. His request implies a 
command. We should heed it without 
delay. We should exhibit, not a lan
guid, intermittent zeal, but a steady 
enthusiasm to the end; never a step 
backward. Christ was surrounded with 
prejudice, incredulity, indifference, dis
gust and opposition, but showed tenaci
ty and persistence of aim. Sharing His 
work on earth, we shall share His glory 
in heaven

Here is our motto. You hang a cal
endar in your office or your home, 
which, oftentimes is embellished with a 
philosopher’s maxim or a poet’s verse. 
No nobler, no more inspiring text can 
be found than this, which shines so 
lucidly and with such quickening 
power: “ Thy kingdom come; thy will 
be done,” A heavenly society on earth; 
the New Jerusalem built up below ! It is 
worth living for, praying for, working 
for, dying for. It is the one thing cer
tain in this world. Christ died not in 
vain; the Holy Ghost came notin vain. 
If we see not the accomplishment of 
this prayer while on earth, we shall 
surely see it from heaven : a renewed 
and purified Church ; Christ honored 
below as He is honored above ! Sharers 
in His earthly toil and travail, we shall 
then stand diademed with the beauty, 
and robed in the whiteness which al
ready are Christ’s and His saints' 
above!
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A KNOCK AT THE BOOK.
By Rev. Thomas Kelly fMethodist], 

is Trinity Churc h, Chester, Pa. 

Behold I .stem11 at the door ami knock; if 
any man hear my voice, awl open the 
door, I will come into him, and sup with 
him, awl he with me.—Rev. iii: 20.
Is Scripture man is frequently repre

sented by the figure of a house or dwell
ing. The simile is apt, simple, and 
suggestive. Every sense, sentiment, 
and affection may be regarded then as 
a separate room. This gives every man 
the same number of rooms, but I need 
hardly say there is a great difference 
between men in the size, cleanliness 
and furnishing of apartments.

I. The Person.
1. His antecedents. “I.” “Son of 

God.” (o) His previous riches and 
glory, (b) His present poverty and hu
miliation.

2. His attitude. “I stand.” The 
Greek FÔrtjxa, “I have taken up my 
stand " implies, not hastily abandoned, 
but patient, repeated effort ; yet the 
figure may well alarm the careless and 
presuming. The fact underlying the 
figure is, that any “ knock" may be the 
last, if no response be given. Brevity 
is both understood and implied.

3. His approach. “At the door.” 
Christianity differs from all other relig
ions, in that it represents God as seek
ing man; all others represent man as 
seeking God. God and man could never 
have found each other if God had not 
first gone out to seek man. A Greek 
writer has said : “ Man cannot find 
God ; God must find man." Having 
arrived “at the door,” His gracious 
overture is: (a) Friendship with God; 
(b) Friendship with God, as His own 
proposition; (c) Friendship with God 
on an absolutely human level. “At the 
door.” At your door and mine. Just 
as we are; in just the kind of place we 
live. Christian life is only every-day life 
spiritualized and ennobled by the in
dwelling of Christ, (d) Friendship with 
God as a present blessing “I stand." 
The very grammar of the text puts 
everything in the present tense; and

Jesus uttered it sixty years after He 
had taken Ills place as our Advocate 
at the right hand of God. It is there
fore specially to our dispensation. («) 
Friendship with God for all. “Any 
man.” Then no man will ever voice 
the dungeons of the damned with the 
groanings of despair simply because ho 
sinned, but because he would not ac
cept salvation.

4. His act. “Knock.” How ? (a) By 
providence; (6) Conscience; (c) Spirit; 
(d) Word.

5. His appeal. “Behold.” He speaks, 
not to be obtrusive or vO gain admit
tance, but to call attention to what He 
is doing, and the fact that He is there. 
He does not promise so much what He 
will do as what He will be; nor does He 
speak until knocking has failed to bring 
a response.

II. The Pitrpose.
To save man from the guilt, darkness 

and pollution of sin. To open up the 
window's, unbolt the hatchways and 
doors, and let men up into all parts of 
themselves. Though endowed with 
lofty ranges of faculty, most men live 
in the basement story. Down near the 
ground there is occupancy and commo
tion; but the most lofty and ennobling 
apartments those which look out upon 
the majestic and the spiritual- upon 
God and the glories of eternity—these 
are mostly unused, locked up in filth, 
or in stumbling darkness. The purpose 
of Jesus in seeking admission is to 
renovate and light up the whole resi
dence, and to teach the owner, by His 
own blessed inspiration and presence, 
to properly occupy and enjoy every part 
of His wonderful structure.

1. His reasonable conditions. They 
imply two things, (a) Contingency. 
“ If any man hear." Here the tremen
dous power of free agency is recog
nized. The power to waive incarnate 
Deity from one’s door and spurn the 
salvation w'hich He brings. If the con
ditions begun and ended with hearing, 
there could be no room for doubt as 
to the result of the Savior’s mission. It 
is not optional with the sinner whether 
he shall “hear” or know his duty; he

i>
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must know it. Jesus never leaves any 
man’s “door” without making Himself 
he.'rd. (b) Submission. “Open the 
door.” “Hear” and “open.” These 
words do not always follow each other 
as cause and effect. To know and to 
do are not synonymous terms. A man 
may “hear” and bolt his “door.” To 
“open” is a voluntary act; to “hear” 
is not. “Open the door.” This repre
sents faith and obedience. Mark, there 
is no fixed feeling or mental state speci
fied here as invariably preceding or ac
companying the act. No matter how 
you get to the “door”—whether you 
run or crawl, whether you sing or sigh. 
“Great things in the Gospel are always 
simple, and the simple thing, the great 
thing is, to let him in.” “Open the 
door.”

III. The Promise.
(a). His personal presence. “ I will 

come.” Not an archangel, or a commit
tee of seraphs shall come to befriend 
and help, but, “I will come.” (b) His 
personal indwelling. “I will come into 
him." (c) His personal friendship. 
“I will sup with him.” In the East, 
to have eaten at a man’s table is to be 
the friend and ally of that man ever 
afterwards. In reading the Bible you

THE INTERNATIONAL 
The Temple Dedicated.

(Lesson for November *2, 1884.)

By Bishop Samuel Fallows, D.D. [Re
formed Episcopal], Chicago 

1 Kings viii: 22-24.
Behold, the heaven and heaven of heavens 

cannot contain thee.—Verse 27.
Silently toward the heavens rose the 

magnificent temple of Solomon : not 
one of the seven wonders of the world, 
but its one solitary wonder; the one 
national house of worship erected on 
the earth for the honor and glory of the 
only living and true God.

The ceremonies of its dedication were 
of a nature befitting the august grand
eur and sacred solemnity of the un
wonted occasion. From all parts of the 
widely-extended empire over which the 
son of David held peaceful sway, came

may have been impressed with the sin
gular hospitality of men in those times 
—their promptness in kneading bread, 
and preparing a meal for strangers, 
especially if of any apparent note or 
standing. The spirit underlying it was 
the spirit of the text—to make friends. 
Many men, whose wealth consisted of 
flocks and herds, moved from place to 
place for pasturage, and many bandit 
tribes and caravans were passing to 
and fro. Possession of property was 
more a matter of muscle than of ethics 
in those days. The defenceless condi
tion of the people fostered the spirit 
of hospitality, and this called forth a 
friendly spirit, which protected them 
in the absence of law. (d) His per
sonal desire for reciprocated friendship. 
“ And he with me.” An Oriental guest 
is sacred in the estimation of liis host, 
and the full force of the Eastern cus
tom was understood, and evoked by our 
Savior. To show that the friendship 
was to be reciprocal, binding on both 
parties, He repeats and reverses the 
words, “I will sup with him and he 
with me.” That is, “I will be his 
friend, and he will be mine. I will 
stand up for his interests, and he will 
stand up for mine.”

SUNDAY-SCHOOL SERVICE.
the elders of Israel and all the Leads of 
the tribes, and the princes of the peo
ple, to assist in the joyous services. 
Amid the assembled thousands of the 
nation, the glad and stately procession 
of king and princes in robes of state, 
and priests and Levites in flowing gar
ments of pure white linen, preceded 
by the ark—the type of the presence 
and power of God—sweeps up. with 
songs and blending harmonies of silver 
trumpets and cymbals and instruments 
of music, toward the completed build
ing. Reverently the ark, with its two 
tables of stone, the most precious treas
ure of the temple, is put by the priests 
beneath the outstretched wings of the 
overshadowing cherubim in the holy 
place. As they retire from this hal
lowed precinct, the vast multitude join 
in with the Levites and the one hun-
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dred and twenty priests standing at the 
east end of the altar, and with the swell
ing notes of the trumpets, cymbals, 
psalteries and harps in the grand Te 
Deum of the ancient Church: “ For he 
is good; for his mercy eudureth for
ever.” Then the glory of the Lord de
scends and tills the holy place with its 
awful splendor, so that the priests 
could not stand to minister, by reason 
of the cloud.

Descending from his ivory throne, 
Solomon now bows down before the 
altar and makes the prayer of consecra
tion; the prayer which is breathed in 
substance, if not in actual form, when 
every place of Christian worship is for
mally consecrated to the high and holy 
uses of the spiritual nature of man.

As we analyze this outpouring of 
Solomon's heart, we find that it em
braces all the elements of true prayer.

1. Adoration. God is recognized as 
the supreme G"d of the universe, who 
keeps covenant and shows mercy.

2. Confession. The acknowledgment 
of un worthiness. But will God in very 
deed dwell with men upon the earth? 
Behold, heaven and the heaven of heav
ens cannot contain thee; how much less 
this house which I have built? Will 
He, the high and holy One, the dome 
of whose temple is the blue over-arch
ing sky, its pillars the everlasting 
mountains, its pavement the tessellated 
beauty of the earth, its lights, the sun 
and moon and all the stars of heaven, 
with spreading space and streaming 
lights for curtains and cords, with 
groves and clouds for drapery and 
adomings—will He deign to dwell in 
this house, which I, a feeble, sinful 
man, have built? Will He come down 
to meet here His wayward, needy chil
dren, and assure them of His pardon
ing mercy and of His constant help ?

3. Supplication and intercession. 
For himself, for those around him, for 
his people, for the stranger, Solomon 
pleads. He implores the blessings of 
preservation, of justice, of forgiveness, 
of the fruitful rain, of fertile fields, of 
health, of personal good, of victory in 
war, and restoration from captivity.

4. Then he rises to the glorious heights 
of thanksgiving. God is merciful. He 
is good. His tender mercies are over 
all His works. He does hear prayer. 
He does bless. He does forgive. He 
does help. “Blessed be the Lord, that 
hath given rest unto his people Israel, 
according to all that he hath promised: 
there hath not failed one word of all his 
good promise, whicn he hath promised 
by the hand of Moses his servant.'

The answering tire, the descending 
cloud, the glory-filled temple, attest His 
presence and His love.

For twenty centuries that temple 
stood, the silent, eloquent witness of 
the name and attributes of God. It was 
the standing protest against all idola
try. It was the constant memorial of 
the righteousness and goodness of God, 
ever saying in its mute majesty and 
flashing glory: There is a Father above, 
bending down in tenderness and com
passion and sympathy toward the chil
dren of men.

The temple of Solomon prefigured 
three other temples:

1. The temple of Christ's human 
body. “Destroy this temple, and in 
three days I will raise it again.” The 
body of Christ was indeed a greater 
manifestation of the pleasures of in
dwelling Deity than either the temple 
of Solomon or the temple of Herod, 
rising in its gorgeous magnificence be
fore the Savior when the words were 
uttered. The tabernacle of God was 
with men. Everlastingly in the glory 
of heaven, that temple body of the 
risen Redeemer, consecrated on earth 
to the revelation of God's glory and the 
welfare of men, will be seen, the full
ness of the unfolding of the wisdom 
and love of the Father, and the centre 
of union of all the glorified throng.

2. The temple of the body of man. 
Through the temple of Christ’s body, 
the divine glory has passed into the 
temple of the human body, and thus 
into the innermost shrine, or holy of 
holies of the human heart. “Know ye 
not that ye are the temple of God?” 
“It is not I that live, but Christ that 
liveth in me.” Here is the home of
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God, here the seat of His glory. With 
every power consecrated to the service 
of God, the human body becomes the 
perpetual shekinah splendor of the 
divine presence on earth.

3. The Christian Church. This is 
the vast temple ever building; the tem
ple composed of living stones. The 
saints build up the fabric, and the cor
nerstone is Christ.

Solomon’s Sin.*
(Lesson for Nov. 16,1884 )

By Rev. Wilbur S. Crafts [Presby
terian], New York.

1 Kings xi: 4-13.
The historical books of the Old Tes

tament are a series of positive and neg
ative illustrations of their key-text, 
“As long as he sought the Lord, God 
made him to prosper.” Jeroboam and 
those who did not obey the Lord came 
to adversity. Jehosophat and those 
who had piety had also prosperity. 
Solomon illustrated both obedience and 
disobedience.

Though the youngest of David's sons 
lie achieved the place of the eldest, by 
the law that “he lives most who thinks 
most." In early life he triumphed over 
the temptations of princely prosperity. 
He accepted a crown with the same hu
mility that Moses rejected one. When 
crowned at nineteen, God appeared to 
him and gave him spiritual discern
ment. Again when the temple was com
pleted God appeared to him and gave 
him promises and warnings. This 
Edenic period of Solomon's young life 
is mirrored in “The Song of Solomon,” 
written doubtless when his affections 
had but one earthly object, and were 
so undefiled that they were to him a 
mystic parable of the soul's love for the 
heavenly Bridegroom. Those early days 
of Solomon’s reign were prosperous as 
well as pure. By diplomacy and com
merce Solomon conquered the whole 
“Land of Promise,” which had never 
before been the land possessed, remind
ing us that only through the Greater 
than Solomon can we come up to the

* Dr. Tboman* sermon came to hand too late for 
this number: will give it in our next issue.— Ed.
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level of our best. He achieved a world
wide fame also as “the preacher." Alas 
that he could not walk as well as he 
talked ! Kings, queens and travelers 
“came from the uttermost parts of the 
earth to hear the wisdom of Solomon." 
The whole Orient to-day is full of le
gends about his wise replies to hard 
questions. To this period of Solomon’s 
middle life probably belongs the book 
of Proverbs, whose key-thought is wis
dom as related to happiness, prosper
ity, reputation, and righteousness; and 
folly as related to shame, sorrow, adver
sity and defilement. These proverbs 
were probably uttered primarily for 
Solomon’s son, Rhelioboam, who fol
lowed his father’s practice instead. Not 
even the magnificent temple which Sol
omon built could counteract the effect 
of his vices on his son. The thousand 
wives of Solomon’s wholesale adultery 
were more influential than his thou
sand proverbs. How changed is the 
inner temple of his heart since that 
wise choice atGibeon ! He is no longer 
“glorious within." Strange women have 
led him to strange gods. His chief end 
has come to be to glorify self and enjoy 
sin. As in the so-called golden age of 
Augustus, Christ was crucified, so in 
this Jewish golden age of Solomon’s 
reign, God was mocked by temples to 
heathen idols. At this time Solomon 
almost fills the poet’s description, “The 
greatest, wisest, meanest of mankind.”

At length old age came to the royal 
sensualist, and such an old age ! He 
describes it in Ecclesiastes 12th chap., 
an old age of nature’s retributions, 
not the sunset glory of a saintly life.

Did Solomon repent ? The discus
sions of this question, which is one of 
conjecture, as collected by a German 
author, fill volumes. In a series of 
frescoes on the walls of the Carnpo San
to at Pisa, Solomon «represented at the 
judgment as looking anxiously to both 
right and left as one who knows not on 
which side his lot will be cast. The 
artist represents the world’s perplexity 
as to Solomon’s fate.

The book of Ecclesiastes, which was 
apparently written by Solomon in his



The International Sunday-School Service. 8091884.J

old nge, is the only ground for hope 
for his eternal destiny. It is evidently 
the book of one who sought to fill God's 
place in the human heart with the 
world, and found it all too small for the 
ocean-bed of the soul's desires, which 
only God's love could fill. We read be
tween the lines his lament for the lost 
kingdom of inward peace:

“ Wbat peaceful bourn I once enjoyed 
How sweet tbeir memory still;

But they bave left an acbiii" void,
Tbe world can never fill !"

The key-word of Ecclesiastes is “Van
ity." Twenty-five times the disappoint
ed writer exclaims: “Vanity of vanities, 
all is vanity !" His soul, which was 
once a Bethel, a house of God, is now 
a Bethaven, a house of vanity. The 
biography of godless great men is full 
of such laments of the unsatisfying na
ture of wealth, wisdom, power and 
pleasure. For instance, the accom
plished Lord Chesterfield, who had re
ceived ribbons, offices, applause, every
thing except God's approval, confessed 
at the end that his life had been un
happy as well as hollow. He said : “I 
have recently read Solomon with a kind 
of sympathetic feeling. I have been 
as wicked and as vain, though not as 
wise, as he; but now I am old enough 
tv feel the truth of his reflection, “Van
ity of vanities, all is vanity.”

The reason why men utter such senti
ments is not usually because they have 
exhausted life’s resources, but because 
they have tried to live for things seen, 
and, like Solomon, have found them 
insufficient. It is like trying to fill an 
ocean-bed with bottles of rose-water. 
“0 God, thou hast made us for thyself, 
and our souls are restless till they come 
to thee!" All things "under the sun” 
Solomon declares to be “vanity," though 
God called them “ very good." They 
are “ vanity" only when we attempt to 
put “ things under the sun" in the place 
that belongs to things above the sun. 
Power, pleasure, property, popularity, 
are all “ good," if they are not put in 
God’s place.

Let us hope that the conclusion of 
Solomon’s thought and experience were

utterances of his final penitence: “Let 
us hear the conclusion of the whole 
matter—fear God and keep His com
mandments; for this is the whole duty 
of man. For God shall bring every 
work into judgment " Thus the book 
which began with a testimony of the 
“vanity ' of worldly pursuits and pleas
ures closes with a reminder of “judg
ment.” None need the reminder more 
than the powerful and prosperous. We 
should pray for the rich as well as the 
poor; the well not less than the sick. 
Solomon is in greater peril of soul than 
one of his poor or sick servants.

Let us, most of all, learn from Solo
mon’s history not to leave those who 
knew us in doubt as to our future. 
How many coffins are covered with ques
tion-marks thicker than flowers, that 
cannot be covered from the thought of 
those who gather at the funeral even 
by exaggerated eulogies?

Only those hearts to which heaven 
has come in this lift-, can in death re
joice in the certainty of coming to 
heaven. Only such hearts leave behind 
them assurance rather than doubts of 
their eternal destiny.

The Queen of the South shall rise up 
in judgment against all others, because 
she came from the uttermost parts of 
the earth to hear the wisdom of Solo
mon, and behold a Greater than Solomon 
is here to forgive and save even the chief 
of sinners !

Proverbs of Solomon.
(Lesson for Nov. 23, 18S4.)

By T. W. Chambei’.k, D.l). [Ueformed], 
New York.

The fear of the Lord is the beginning of 
knowledge.—Prov. i: 7.

This text is the key-note of the whole 
book. Its contents, as the name indi
cates, are mainly prudential, giving 
hints for the conduct of life, but all are 
based upon religious principle. The 
Scripture is a friend of sound learning, 
the symbol of the Hebrew church as 
well as the Christian being a lamp. 
(Zech. iv: 2 ; Rev. i: 20.) But this learn
ing is to be cultivated in its proper place 
and due proportion. Hence this prov-



810 The International Sunday-School Service. INov.,

orb, which in substance is repeated in 
Job (xxviii : 28) and in the Psalms 
(cxi: 10). The word rendered “begin
ning” is given in the margin in princi
pal part, but both senses may be com
bined as in our familiar idiom of the 
head and front of anything. The fear 
of the Lord is first in time and first in 
importance.

I. What is the fear of the Lord ?
Not terror, nor the instinctive dread 

with which one shrinks from the pesti
lence or a tornado; but reverence, which 
is by no means inconsistent with joy or 
hope. It is a compound of submission 
and affection. In the Lord’s Prayer our 
freedom of access to a Father is tem
pered by the added assurance of His 
miijesty as the One who is in heaven. 
So in the preface to the Decalogue we 
are taught to feel awe toward the Cre
ator as the Lord our God, and also 
grateful love to Him as the One who 
brought us out of the house of bond
age. These two feelings have justly 
been styled the centripetal and centri
fugal forces of the moral universe. Nei
ther can be spared. The concurrence 
of the two bring about that state of 
mind and heart which is most accept
able to God and most conducive to our 
present and future welfare. The text 
says that it is the head and front of 
knowledge. How is this the case?

II. All other knowledge without this 
is vain.

It may be in itself both real and good, 
yet to us it is useless while it stands 
alone

1. It is imperfect. The investigation 
of nature, often boasted of as the only 
sure acquisition, is a study which con
stantly undergoes a change. The dis
coveries of to-day afford only a starting- 
point for those of to-morrow. Science 
is in a continual flux. No man can say 
when or where the last stage will be 
reached and progress stopped. Hence 
any conclusions reached now must be 
adopted subject to whatever alteration 
future disclosures may furnish. Hence 
present imperfection. Besides, what is 
usually meant by science now includes 
only external nature and the irrational

tribes. But if we allow liberally not 
only for what has been, but also for 
what may yet be achieved in these di
rections, still the largest part of the field 
of knowledge has not been touched — 
that which concerns man made in the 
image of God. One soul outweighs in 
dignity the whole material universe. 
It is quite conceivable that a man after 
having mastered every branch of phys
ics may still have no proper view of the 
nature and functions of the very instru
ment by which he gained his learning; 
and if so, then his knowledge is fear
fully one-sided and inadequate. More
over,

2. It is unsatisfying. Mere intellect 
is not the whole of man. He has an 
emotional nature which may be starved, 
while the thirst for information is ever 
more and more gratified among the 
phenomena of nature and human life. 
The widening of the horizon before the 
inquisitive minds brings no real satis
faction. This truth is as old as Solo
mon. “In much wisdom is much grief, 
and he that increaseth knowledge in- 
creaseth sorrow ' (Eccles. i: 18)—a sad 
declaration, which lias often been re
peated in other and far different ages, 
and must continue to be repeated as 
long as men suppose that the sharpen
ing of the cognitive faculties and their 
employment upon external things is 
the road to happiness. Such studies, 
again, are

3. No aid to the conscience. The 
claim of the scientist is that he estab
lishes everywhere the reign of law. 
Constantly the number of anomalies is 
reduced and the reach of leading prin
ciples is extended. Effect follows cause 
with unvarying uniformity in air and 
earth and sea, and as it has been in all 
the past so it is certain to be in all the 
future. But if so, what hope is there 
for the sinner? If whatever a man 
sows that shall he also reap, is an abso
lute and universal rule, to which there 
neither is nor can be any exception, 
how is a burdened conscience ever to 
obtain any relief? Hope is lost.

5. Morality also is undermined. This 
needs for its enduring support the
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fear of God and reverence for His 
law. Elegant culture will not supply 
their place, either in the individual or 
the community. Science, art and let
ters may co-exist with utter depravity, 
but in such a case they work their own 
downfall. The French Encyclopedists 
in the last century had full swing, and 
proposed to regenerate society ; but 
when the revolution came, what a scene 
of barbarism was displayed !

6. Once more, as the apostle says, 
mere knowledge puffeth up. “ If a man 
thinketh that he knoweth anything, he 
knoweth nothing as he ought.” The 
conceited man is ignorant. He may 
know a great many things, but not their 
true nature. The arrogance of mere 
intellectual attainments keeps a man 
from seeing the real relations and sig
nificance and grandeur of what he does 
know. A world without God is as great 
a blank as a solar system without a 
sun.

III. The fear of God crowns all other 
knowledge.

It accepts ascertained truth in any 
realm of research, co-ordinates it, puts 
it in its right place, and makes it sub
servient to the highest ends. Every 
manifestation of power, wisdom or good
ness in created things, is made the in
citement to higher reverence for its di
vine source. And the soul thus comes 
into ever clearer and more joyful ap
prehension of its Creator, and is led to 
utter with sincerity the wondrous words 
of the old Psalter, “Whom have I in 
heaven but thee ?"

1. Our educational system is unduly 
exalted. It does much, very much, but 
more is needed. The fear of God is the 
best of all knowledge. Were it not for 
the religious teaching of the home and 
the Sunday-school the defects of the 
Public school would be painfully ob
vious.

2. This knowledge is open to all. 
The arts and sciences need special gifts 
or considéra le means on the part of 
their students. But the school of relig
ion stands with open doors, and who
soever will may come and appropriate 
its rich and enduring prizes.

3. It needs to be carefully sought. 
The great apostle deliberately counted 
all things but loss for the excellent 
knowledge of Christ. How sad is it that 
they who need not make a hundredth 
part of the sacrifice which he made, 
refuse even this for that which is the 
head and front of all knowledge !

True Wisdom.
A SERMON FOR BOYS AND GIRLS.

(Lesson for November 30,1884.)
By W. G. E. Cunningham, D.I). [Meth

odist], Nashville, Tenn.

Hove them that love me; and those that 
seek me early shall find me.—Prov. 
viii: 17.
These are the words of God, uttered 

in the name of wisdom, and addressed 
to every living soul of man, especially 
to the young. Arnotsays: ‘ It is Christ 
offering Christ to sinners." In this 
sense we shall use them, without refer
ence to any critical meaning of the 
word wisdom. It is God speaking to 
us by his Holy Spirit. Let us, there
fore, listen reverently to His words of 
loving counsel. He says: “Hear; for 1 
will speak of excellent things; and the 
opening of my lips shall be right 
things" (v. 6.)

I. I LOVE THEM THAT LOVE ME. God 
is love. Not merely loving and kind, 
as good men and angels may be; but 
He is Love itself; the very substance 
and fountain of love. He is not merely 
wise, as good men and angels may be; 
but He is Wisdom itself; the very soul 
and substance of wisdom. When He 
speaks, therefore, it is the voice of love 
and wisdom that speaks. He is dis
posed by His very nature to love all His 
creatures; not only those who love Him, 
but “all sorts and conditions of men." 
His love forbids that He should be un
kind, and His wisdom forbids that He 
should ever make a mistake; so that 
what He does is always the best that 
could be done

Does God love everybody alike ? Does 
He love the wicked as much as He does 
His own people ? No; He does not say 
that He loves all alike: He loves them 
that love Him with the love of com-
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placency, while He loves the sinner with 
the love of compassion. He loves His 
own people with a peculiar and tender 
affection ; He delights in them as a 
father delights in an affectionate and 
dutiful child. This is called the love 
of complacency—that divine and holy 
delight which God feels when He looks 
upon those who love and serve Him. 
He loves the sinner, not with this love 
of complacency, for He cannot be 
pleased with sin in any form; but He 
loves him with the love of compassion, 
or, with feelings of pity and displeas
ure. He does not desire his misery in 
this life or in the life to come, but seeks 
his eternal happiness. Now wc think 
these words, complacency and compas
sion, explain the love of God in such 
manner that we can understand how 
He is said to love the sinner, and yet is 
“angry with him every day.” A father 
may love a wayward and disobedient 
son, and yet be greatly displeased with 
his conduct. God is a Father, and as a 
father, loves and cares for his children.

1. 7/e provides for and protects them. It 
is the duty of a father to take care of his 
children; to feed and clothe them, and 
to protect them as far as he can from 
all that could injure them in body or 
mind. So God takes care of His chil
dren. (a) He cares for their bodies. God 
says to His children, “ The very hairs 
of yoar head are all numbered. Fear 
ye not, therefore.” (Matt, ix: 30.) Again 
He says; “ Take no thought, saying, 
What shall we eat ? or, what shall we 
drink ? or, wherewithal shall we be 
clothed ? for your heavenly Father 
knoweth that ye have need of all these 
things.” (Matt, vi: 31, 32. ) He has been 
saying these kind things to His people 
for thousands of years. He says in the 
ninety-first Psalm: “ Because thou hast 
made the Lord, which is my refuge, 
even the Most High, thy habitation, 
there shall no t vil befall thee, neither 
shall any plague come nigh thy dwell
ing.” (b) He cares for their soxds. God 
has given us His holy Word to enlighten 
us and to teach us the way of salvation. 
He has given us His only begotten Son 
to die for us, that through Him we may

have eternal life. He has given us His 
Holy Spirit, to convince of sin, to re
generate, sanctify and comfort us. He 
has also promised to be with His peo
ple, to guide, sustain and save them. 
He will never leave them to the will of 
their enemies. This is the way God 
loves those who love Him.

II. Those that seek me early shall 
find me. These words are true of wis
dom and of all knowledge; and they 
are true in a beautiful sense of all who 
seek God early in life. He will be found 
of all who seek Him earnestly and 
properly: but especially will He be 
found of those who come to Him in the 
days of their youth. He loves the 
bright young creatures He has made, 
and when they seek Him, His great 
fatherly heart turns toward them with 
infinite tenderness. The advantages of 
seeking God early in life are very great 
every vvay.

1. It is the time in which all ought to seek 
Him. It is God’s time, for the first 
fruits always belong to Him. The whole 
of our lives belong to God, and wre ought 
to dedicate them to His blessed service. 
“Ye are not your own; ye are bought 
with a price.”

2. It is the time of promise. God has 
not said, “ They that seek me in middle 
life, or in old age. shall find me;” but 
He has said, “ Those that seek me early 
shall find me.” “The promise is unto 
you, and to your children.”

3. It is the time for learning. We learn 
more easily and more rapidly in child- 
hood and youth than at any other 
period of life, and what we learn at this 
early season remains with us through 
life. It is in youth that men acquire 
useful and solid knowledge, the rudi
ments and foundation of all human 
knowledge; and so they should acquire 
at this time that knowledge which is 
above all other—the knowledge of God 
and His salvation. “Come, ye chil
dren, hearken unto me; I will teach 
you the fear of the Lord.”

4. It is the time for forming good habits. 
Much depends on a good start in life. 
The man whose youthful days are given 
to vanity and sin is a weaker man for
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it to the end of life. But good habits, 
formed in early life, brace up and 
strengthen the moral character, and give 
a great advantage in the days of toil 
and temptation which follow.

5. It is the time when the heart is tender, 
and when it yields most readily to re
ligious impressions, and when it re
sponds most promptly to the influences 
of the Holy Spirit. It is then free from 
the cares, anxieties, and passions that 
afterward distract and harden it.

Shall find me: 1. In pardon and peace. 
2. In joy and hope. 3. In the hour of 
trial. 4. In the hour of sorrow. 5. In 
the hour of death. G. In eternity.

Hear, then, dear young friends, the 
voice of wisdom and love, the voice of 
God, calling you to Him. You are not 
too young to go to Him, if you are old 
enough to hear His voice. Give Him 
the first days of your young life, and 
the first hours of every day, and all the 
hours of all your days. Give Him your 
heart, your head, your hands, your feet 
—all your powers of soul and body, for 
time and eternity.

Remember now thy Creator in the

DAYS OF THY YOUTH, WHILE THE EVIL DAYS 
COME NOT, NOB THE YEARS DRAW NIGH, 
WHEN THOU SH.V T aAY, I HAVE NO PLEAS
URE IN THEM.

THE PRAYER-MEETIN& SERVICE.
By J. M. Sherwood, D.D.

Nov. 5.—Missionai'y Service. — The 
Final Triumph of Christianity. —John 
xii: 32; Ps. ii: 8; Zueli. ix: 10.

I. This triumph is assured by the 
promises of the Bible, which are many, 
explicit, positive, and world-embracing. 
They leave no room for doubt.

II. The divine origin and character of 
Christianity render it certain. Chris
tianity itself is on trial. If it fails to 
subjugate the world; if it encounters 
systems of error, false philosophies, 
hostile forces, effete civilizations, which 
it is inadequate to transform and vital
ize with its divine life—then it will be 
demonstrated that it is not of God, and 
its high claims are false. A partial and 
temporary success will not suffice. The 
promises, the prophecies, the claims 
of Christianity, demand nothing short 
of universal and perpetual dominion. 
It must conquer every race and clime 
and generation and form of evil and 
opposition in all the world, or be itself 
defeated and driven from the field.

III. The measure of success which it has 
already achieved is a guarantee of its 
complete ultimate triumph. Christian
ity is not without its witnesses and sig
nal triumphs in human history. There 
is nothing comparable with it. It has 
shown itself, on actual trial of 1800 
years, to be “ the wisdom of God and

the power of God unto salvation." It 
has subdued kingdoms and changed 
the face of the world. Idolatry, super
stition, false philosophy, cannot stand 
before it. It saves “ the chief of sin
ners." It elevates the most degraded 
people. It transforms savages, demons, 
into saints. Nothing in the heart of 
man, or in society, can withstand its 
power. It is moving steadily and rap
idly on to final conquests. (See the sta
tistics we gave in the September num
ber of the II. M., p. G95).

“Christianity thus stands committed 
to the achievement of universal domin
ion. Its Founder puts it forth into his
tory as the universal religion, foreor
dained to universal prevalence."

Nov. 12.—Confessing Christ Before 
Men. Mark viii; 38.

Strange that argument, appeal, and 
warning should be necessary to prevail 
with men to confess Christ! But so it 
is. So was it when the divine Son of 
God appeared among men and set up 
His kingdom. So has it been in every age 
of the Church, and so it will continue 
to be to the last. Some think a public 
confession of Christ unnecessary: they 
can be Christians without joining the 
Church; can serve Him and go to 
heaven in a private, secret way. Others
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are unwilling to commit themselves 
openly and irrevocably to a Christian 
life. Some stand aloof, lest, if they do 
confess Christ, they may full away and 
bring reproach on themselves and on 
religion. And some even refuse public 
allegiance to Christ because there are 
so many unworthy persons in the 
church! But all these excuses are “ref
uges of lies”; devices of the devil, to 
ensnare souls to ruin.

I. Nothing, certainly, is more reason
able and proper in itself than to confess 
Christ before men. There is nothing 
hard, degrading, unnatural in it, but 
the contrary.

II. It is enjoined on every disciple, in 
the most positive term< by Christ himself. 
It is not an optional thing; it is com
manded. To refuse to do so is to be 
guilty of willful disobedience to the 
Redeemer,

III. It is essential to the peipetuity of the 
Church and its hb/hest usefulness. The 
Church is a spiritual kingdom, with 
Christ as its Head and King; with laws, 
duties, interests, responsibilities; and 
every disciple is required, openly, to 
identify himself with it, swear allegi
ance to it, and give it the whole weight 
of his example and influence.

IV. It is the only safe course to a man 
seeking salvation. He needs the Church 
even more than it needs him. There 
is but little hope for any man who, 
from choice, stands aloof from the 
Church, and declines to confess Christ 
openly, and consecrate his life to Him 
who hath redeemed it.

V. It is sure to forfeit the favor of God 
and the life everlasting. Bead, ponder, 
take in the awful meaning of Christ’s 
own words: “Whosoever, therefore, 
shall be ashamed of me and of my 
words ... of him also shall the 
Son of man be ashamed, when he com- 
eth in the glory of his Father, with the 
holy angels.”

Nov. 19.—Jacob at Bethel.—Gen. 
xxviii: 10 22.

We have space to note only a few of 
the points presented in this highly in
teresting narrative.

[Nov.,

I. The time anti place. “Exiled from 
home, fleeing from the murderous re
sentment of a brother, o’ercanopied by 
the star-lit firmaneut, remote from hu
man habitation, and encompassed by a 
heathen population on the bleak sum
mit of the Bethel plateau, upwards of 
sixty miles from Beersheba, the wan
dering son of Isaac makes his evening 
couch with a stone slab for his pillow 
an emblem of many another footsore 
and dejected traveleron life’s journey.” 
It is remarkable how many of God’s 
gracious manifestations have been 
made in circumstances equally strange 
and forbidding,

II. Note the vision. A ladder reach
ing from earth to heaven, and the an
gels of God ascending and descending 
upon it. It rested on the earth, and 
“the Lord stood above it.” Christ in 
His own person is the “ladder ” by 
which God comes down to the creature, 
and the creature ascends to God. The 
God-Man is the only foundation upon 
which the finite and the Infinite can 
come together, can hold intercourse. 
“No man hath seen God at any time: 
the only begotten Son, who is in the 
bosom of the Father, he hath declared 
him." In the person and office of the 
“ one Mediator,’ we have direct access 
into the presence of the ever-living 
God; the way to heaven is opened up; 
and wheresoever prayer is offered in 
faith and penitence, the heavens are 
pierced and God comes down to men in 
forgiving love.

III. Note the effect of this revela'ion 
upon Jacob: “Surely the Lord is in 
this place, and I knew it not. And he 
was afraid, and said, How dreadful is 
this place ! This is none other but the 
house of God, and this is the gate of 
heaven.” God’s presence consecrates 
the very stones of the desert, the 
rudest house of worship, the common
est service of prayer. Where genuine 
w'orship is offered up, the Most High 
God condescends to draw nigh, and 
speaks gracious words to the soul, and 
makes the closet, the family altar, the 
sanctuary, the solitary place, the very 
“gate of heaven.”

The Prayer-Meeting Service,
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Nov. 26. —Sowing and Heaping. - Ps. 
cxxvi: 6.

They go together in God’s purpose, 
and in His providence. There is never 
a harvest where there has been no sea
son of preparation.

I. There is a seed-time for every work, 
a favorable season to cast in the truth, 
to plant ideas, principles, serious 
thoughts, good habits, where they may 
take root and bear fruit in due season. 
This is true of the individual, the fam
ily, the church, the community, etc. 
God ordains this seed-time in the moral 
and spiritual kingdom as really and 
truly as in the natural world.

II. There is a seed-work that must be 
done. Not only must we note the ap
pointed time, but when it is at hand 
rise up and make the most of it; go 
forth, and by diligent effort prepare the 
ground for the seed, and watch an d wait 
and pray for the increase. It is not 
enough to observe the times and sea
sons, and cast in the seed of the King
dom; there is much hard work to be 
done on men’s hearts and in the public 
mind to secure attention to the truth, 
to overcome their prejudices, silence 
their objections, convict them of sin, 
and persuade them to come to Christ. 
To secure a revival in a church, it is 
often necessary to labor patiently and 
prayerfully for mouths, and it may be 
for years.

III. A time of reaping is sure to follow 
seed-work, performed at the proper 
time. “ He that winnetli souls is wise." 
Our labor is not in vain in the Lord. 
Not more sure is the husbandman to 
reap the reward of his outlay, than is 
the faithful spiritual toiler to gather the 
sheaves of an abundant harvest. “Shall 
doubtless come again.” There is no un
certainty. The laws of nature are not 
more stable and sure than the law which 
governs in the Kingdom of Jesus Christ. 
Seed time and harvest may fail, some
times do fail in the natural world ; but 
in the spiritual, never. Faith, peni
tence, prayer, seeking God, were never 
disappointed. Earnest, faithful, seed
sowing and seed-labor, attended with 
prayer and weeping, were never known

to miscarry. If His people will do their 
part, in faith and labor and watching, 
God is sure to do His. “Hring ye all 
the tithes into the storehouse . . . and 
prove me now herewith, saith the Lord 
of Hosts, if I will not open you the win
dows of heaven and pour you out a 
blessing, that there shall not be room 
enough to receive it." So long as that 
and other promises of similiar import 
remain in force, if we fail to gather in 
frequent and abundant harvests, to the 
praise of God’s abounding grace, it will 
not be for lack of encouragement. Noth
ing but an “evil heart of unbelief” 
can turn aside the blessing.

THE CANON OF THE NEW TESTAMENT.
By Philip Schaff, D.D., LL.D.

The canon of the sacred Scriptures 
of the Old Testament differs in various 
churches, the canon of the New Testa
ment is the same in all the churches.

The Roman Catholic and the Greek 
churches include in their editions of the 
Old Testament the Apocrypha, which 
are derived not from the Hebrew, but 
from the Greek Septuagint and the 
Latin Vulgate. The Roman church puts 
them on a par with the canonical books 
according to a decision of the Council 
of Trent. The Greek church gives them 
a subordinate position.

The Evangelical churches exclude the 
Apocrypha from the canon, because they 
were no part of the Jewish canon, are not 
quoted in the New Testament, and con
tain some objectionable doctrines. The 
British and Foreign Bible Society, and 
the American Bible Society, do not print 
them at all any longer, and those who 
wish to possess them have to get an 
older edition, or one published by pri
vate firms. The best is the edition in 
the Cambridge Paragraph Bible. The 
revision now going on will also embrace 
the Apocrypha. They are interesting 
and important in an historical point of 
view, for they fill up the gap of four or 
five centuries betwet-n the Old and New 
Testaments. Some of them are very 
edifying, as the Books of the Maccabees, 
and the Wisdom of Jesus the Son of 
Sirash.
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For Protestant Christians the accept
ance of the Old Testament canon de
pends on the authority of Christ and 
the Apostles, which is the highest au
thority in matters of faith and morals. 
But this does not exclude criticism or 
the investigation of the authorship and 
literary character of the books, which 
is quite indispensable for all healthy 
progress in theology and can only pro
mote the cause of truth in the end.

As to the canon of the New Testament, 
there is no difference among the stand
ard confessions, whether Greek, Roman 
or Evangelical. All are agreed as to 
its extent. Its authority rests on ex
ternal and internal evidence combined. 
The external evidence embraces the 
numerous testimonies of ancient fathers, 
heretics and heathen writers concern
ing the apostolic origin of the gospels 
and epistles. The internal evidence is 
the witness of the Holy Spirit which 
inspired the books and speaks through 
them to the hearts and consciences of 
men as no other book.

The New Testament itself nowhere 
gives a catalogue of books which are in
cluded in the canon. Such a catalogue 
could only be expected in the last book, 
say the Apocalypse or some other book 
of St. John, who wrote last of all the 
apostles and lived to the close of thd 
first century. But he does not mention 
any other book of his fellow-disciples. 
The warning in Rev. xxii: 18,19,does not 
refer to the whole New Testament, tut 
simply to the book of Revelation (hence 
book, not books). This is agreed among 
all commentators. Nor do we find such 
a catalogue in any writing of the so- 
called Apostolic Fathers down to the 
middle of the second century; but they 
knew and freely quote from the princi
pal books of the New Testament.

We need then the testimony of the 
Church as to the number of writings 
which were from the beginning re
garded as apostolic, inspired, and hence 
canonical, (. e. authoritative as a rule 
of the Christian faith and practice. 
Such testimony, fortunately, is abun
dant, and far outweighs the testimony 
in favor of any book of antiquity, yea,

we may well say, it outweighs the com
bined testimonies in favor of all the 
ancient Greek and Roman classics put 
together. The ancient church acted not 
blindly in this most vital matter, but 
was led by a sound instinct which en
abled it to distinguish between the dif
ferent classes of sacred books which 
were in circulation during the first three 
centuries of the Christian era, and many 
of which falsely bore the name of apos
tles and other primitive disciples. It 
evidently exercised a certain kind of 
higher criticism, and its judgment has 
stood the test of centuries.

The principal books of the New Testa
ment,the four Gospels, the Acts,the thir
teen fipistlesof Paul, the first Epistle of 
Peter, and the first of John, which are 
designated by Eusebius as “ Hoiuolo- 
goumeua,” were in general use in the 
church as early as the middle of the 
second century, and acknowledged to 
be apostolic, inspired by the Spirit of 
Christ, and therefore authoritative and 
canonical. This is established by the 
testimonies of Justin Martyr, Tatian, 
Theophilus of Antioch, Irenaus, Ter- 
tullian, Clement of Alexandria, and 
Origen, of the Syriac Peshito (which 
omits only Jude, 2 Peter, and 2d and 
3d John, and the Revelation), the old 
Latin Versions (which include all books 
but 2 Peter, Hebrews, and perhaps 
Janies) and the “Fragment of Mura- 
tori; " also by the heretics, and the 
heathen opponent Celsus—persons and 
documents which represent in this mat
ter the churches in Asia Minor, Italy, 
Gaul, North Africa, Egypt, Palestine, 
and Syria. We, therefore, call these 
books the original canon.

Concerning the other seven books, the 
“ Antilegomena1' of Eusebius, viz., the 
Epistle to the Hebrews, the Apocalypse, 
the second Epistle of Peter, the second 
and third Epistles of John, the Epistle 
of James, and the Epistle of Jude—the 
tradition of the church in the time of 
Eusebius, t. ' e. the beginning of the 
fourth century, still wavered between 
acceptance and rejection. But of the two 
oldest manuscripts of the Greek Testa
ment, which date from the age of Euse-



1884] The Cation of the NiW 'Test,it/n tit. 817
bins ami Constantine,ami were probably 
written in 330, one the Sinaitic—con
tains all the twenty-seven books, ami 
the other—the Vatican —was probably 
likewise complete, although the last 
chapters of Hebrews (from xi 14), the 
Pastoral Epistles, Philemon ami Reve
lation, are lost. There was a second class 
of Autilegomena, called by Eusebius 
“spurious” (t'dJSa), consisting of sev
eral post-apostolic writings, viz., the 
Catholic Epistle of Barnabas, the first 
Epistle of Clement of Rome to the Co
rinthians, the Epistle of Polycarp to the 
Philippians, the Shepherd of Hernias, 
the Teachings or Teaching of the Apos
tles, the lost Apocalypse of Peter, and 
the Gospel of the Hebrews, which were 
read at least in some churches, but were 
afterward generally separated from the 
canon. Some of them are even incor
porated in the oldest manuscripts of 
the Bible, as the Epistle of Barnabas 
and a part of the Shepherd of Hernias 
(both in the original Greek) in the 
Codex Sinaiticus, and the first Epistle 
of Clement of Rome in the Codex Alex- 
andrinus. One of them, the Teaching 
of the Twelve Apostles, has recently 
been rediscovered by Bryennios and 
published'in 1883. It has very few 
quotations from the Scriptures, mostly 
from the Gospel of Matthew.

The first express definition of the New 
Testament canon, in the form in which 
it has since been universally retained, 
comes from two African synods, held in 
303 at Hippo, and 397 at Carthage, in 
the presencB of St. Augustin, bishop of 
Hippo (died in 430), who exerted a com
manding influence on all the theologi
cal questions of his age. By that time, 
at least, the whole church must have al
ready become nearly unanimous astothe 
number of the canonical books, so that 
there seemed to be no need even of the 
sanction of a general council. The East
ern church, at all events, was entirely 
independent of the North African in 
the matter. The Council of Laodicea 
(363) gives a list of the books of our 
New Testament with the exception of 
the Apocalypse. The last canon which 
contains this list, is probably a later

addition, yet the long-established eccle
siastical use of all the books, with some 
doubts as to the Apocalypse, is confirmed 
by the scattered testimonies of all the 
great Nicene and post-Nicene Fathers, as 
Athanasius (d. 373), Cyril of Jerusalem 
(d. 386), Gregory of Nazianzunt (d. 389', 
Epiphanius of Salamis (d. 403), Chrys
ostom (d. 407), etc. The name .Vorum 
Testumen'um, also Novum Instrument urn 
(a juridical term conveying the idea of 
legal validity), occurs first in Tertul- 
lian, and came into general use instead 
of the more correct term New Covenant. 
The books were currently divided into 
two parts, “the Gospel” and “the 
Apostle," and the Epistles, in the sec
ond part, into “Catholic” or General 
and “ Pauline.”

The Catholic canon thus settled, 
remained untouched till the time of 
the Reformation, when the question of 
the Apocrypha and of the Autilegomena 
was reopened and the science of bibli
cal criticism was born. But the most 
thorough investigations of modern 
times have not been able to unsettle 
the faith of the church in the New Tes
tament, nor ever will.

Luther had objections to the Epistle 
of James on account of its apparent con
tradiction to Paul’s doctrine of justifi
cation by faith alone; to the Epistle of 
the Hebrews, because it seems to deny 
the possibility of a second repentance 
(ch. vi); and to the Apocalypse, because 
it deals with unintelligible mysteries; 
but he gave his objections only as his 
private opinions, and the Lutheran 
church, notwithstanding his command
ing authority, did not accept them. 
Calvin doubted the genuineness of 
the second Epistle of Peter, but the 
Calvanistic confessions without excep
tion include it in their lists of the can
onical books. The Reformers in this 
respect simply claimed and exercised 
the freedom of the ante-Nicene fathers 
concerning the few Antilegomena; while 
as to the genuineness of the Homologou- 
mena they had not a shadow of doubt, 
and the genuineness of these books has 
since stood the severest test of modern 
criticism.
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A SYMPOSIUM ON ROMANS.
No. I.

By Rev. Heniiy Ward Beecher.
[Dr. Godet, the eminent Swiss commentator, 

has sent us a reply to Mr. Beecher's article 
which he has seen in proof. This reply will ap
pear in our next issue. Dr. Godet will be fol
lowed by Prof. Timothy Dwight, Dr. T. W, 
Chambers, Dr. George It. Crooks, Dr. M. B. Rid
dle and other scholars of note. Our readers will 
have a rare treat in this symposium.—Ed.]

1. It lms been much discussed 
whether Puni wrote to Gentiles or 
Jews. To Jews, I have no doubt. The 
Jewish community was the nucleus of 
Christian labor. The Sabbath, the syna
gogue, the assembly, the Old Testament 
read and expounded, furnished the 
best conditions for Christian labor. But, 
above all, the Jewish nature was the 
strongest ; the moral stamina, the dia
lectic habit, the intelligence in relig
ious experience, would inevitably make 
them the ascendant party in any city, 
even when the Gentiles predominated 
in numbers. In a church of twenty 
Jews and one hundred Gentiles the 
Jews would lead, fashion, control ; and 
to them, therefore, a letter from Paul 
would inevitably be directed, in spirit 
if not in form ; for the Jew was the 
moral rudder, and which way he went 
the Church would go.

2. It was especially necessary that a 
Christian church in Rome, the capital 
of the world, should not propagate an 
impure Christianity ; that it should 
send forth a clear and unpolluted 
stream ; that the churches throughout 
the Empire should be set free from 
the encumbrances of Jewish rabbinic 
thought and ritualistic worship.

3. This letter of Paul’s has shaped 
the theology of the orthodox world 
more than all the rest of the Bible. 
The gospels and Paul’s ethical letters 
have influenced the piety of Christian 
ages ; the writings of John have nour
ished the mysticism and romance of 
ages ; but the systematic theology has 
been Pauline, and Paul misunderstood, 
at that. Here has been the battle-ground. 
The commentaries, treatises, and ser
mons on Paul’s letter to the Romans

might well be called a fulfillment of the 
Prophet’s vision : “ The hand of the 
Lord was upon me and carried me out in 
the spirit of the Lord, and set me down in 
the midst of the v/tlley, which was full of 
hones. * * * * behold, there were many of 
them, and lo, •hey were eery dry. "

4. The reason of this confusion is 
found in the misapprehension or the 
want of consideration of—

(1.) Paul's Genius.
(2. ) Paul's Standpoint or Pic,'pose.
I. Paul’s Genius.
He was intensely Hebraistic by na

ture, culture, patriotism, and love.
Of Hebrews, he most resembles, with

out being like, Isaiah. By nature, he 
had the tierce fidelity of Elijah ; but 
not John himself could show a heart 
more susceptible of tenderness and 
self-sacrificing love.

This moral nature was developed in 
that temperament and genius out of 
which seers, poets, and dramatists are 
made. He dreamed dreams, heard 
voices, saw visions, had revelations with 
lightning flashes, had translations from 
earth to heaven, had anizels standing 
by him, heard God speak: “My grace 
shall be sufficient.”

This Oriental nature was nurtured in 
the rabbinic school of Gamaliel—a name 
to be honored—which admitted into his 
mind and instruction Greek philos- 
osophy and literature, the effects of 
which are distinctly seer in Paul, not 
alone by his references to Greek 
thought, but by the combination in 
him of rabbinic and philosophical rea
soning. Rabbinic reasoning was narrow, 
textual ; Greek reasoning was based on 
general principles. The one was an 
ingenious reasoning on words and 
things ; the other was upon the nature 
and philosophy of things. Thus the 
impetuous stream of his reasoning was 
in part the petty rabbinic and in part 
the philosophic Gre. k. Nor is the line 
always distinguishable. Like the Mis
souri and Mississippi, they flow side 
by side, distinct for a time, yet invad
ing each other, and finally mingling. 
An impetuous soul, uttering itself with 
intense emotion, in prophetic drarnat-
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icism, in reasonings in which some
times the letter and sometimes the 
spirit dominates—cannot be under
stood or interpreted by the grammar or 
the dictionary alone. Something of 
Paul is needed to understand Paul. It 
was such a soul that was writing to his 
countrymen, to bring them out from a 
school where men sought complete 
manhood by mechanical observances, 
into a school where men sought man
hood from the impulses of emotion and 
reason inspired by God.

This style is a marvelous union of 
emotion and intellect, rabbinic and 
Grecian, literal and poetic, prose and 
drama. Sometimes his thoughts were 
white as light, and at others the light 
passed through a prism, and fell upon 
the page in all the opalescent colors of 
the rainbow.

Now put a matter-of-fact man — 
learned, cold, unsympathetic—to inter
pret Paul ! What is an owl’s opinion 
of the aurora borealis ? What is a 
mole's opinion of a magnolia tree in 
full blossom? What would a political 
constitution be, based on Shakespeare ? 
or a treatise on domestic economy, based 
on interpretation of Solomon’s Songs? 
Such is much of the theology based on 
Paul in the epistle to the Romans !

II Paul’s Standpoint.
He was not a judge opening a well- 

balanced system of law ; but a tier y ad
vocate who took only so much of law 
and fact as should secure a verdict.

He was nota mental philosopher, lay
ing open the whole science of the human 
mind ; but a lover pleading before his 
mistress whatever should enlist her sym
pathy, and warm and win her heart.

What was that jury before whom Paul 
was a special pleader?

His Jewish Countrymen.
What was the case which he argued— 

argued as the tide argues in the Hay of 
Fnndy—impetuous, overwhelming ?

That they should accept Christ in the 
place of Moses, not as antagonistic to 
Moses, but as seeking the same things 
by grander methods. Moses sought 
righteousness ; the Jews sought the 
same. (Rom. x : 1-4.)
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The first impressions made on a Jew 
would be, that to abandon Moses would 
be infidelity. It wa to be shown that 
it was to fulfill Moses’ purpose. Moses 
sought to produce character by ex
ternal influences ; by works, deeds, ob
servances. Christ sought the same end 
by internal regeneration, by giving the 
soul a controlling inspiration.

Put ourselves in the devout Jews’ 
place, to whom Paul preached. It 
would seem to us, as it did to them, as 
if Paul made overtures of infidelity. 
Were they to dishonor their fathers; to 
forget the chastisements which the na
tion had received for former apostacies; 
to defile the most sacred associations of 
the temple, the ritual, and their own 
life-long moral experiences, which had 
grown up and twined themselves round 
the altar, the Sacrifice, the Priest, the 
Hope of Israel, whose coming they had 
waited for and watched -and for what? 
For an ignorant Galilean peasant, 
who had contemned the Temple, set at 
naught the orthodox teachers, rushed 
upon the law, and had been destroyed 
in the conflict !

Shall we forsake our whole history to 
take up with a crucified criminal ? The 
ground was planted with dangers. 
Stephen had attempted the same office 
—and when he intimated that Jew and 
Gentile were alike before God, they an
swered him with stones. The true Jew 
felt himself lifted immeasurably above 
every other creature on earth. The 
Hebrews were au aristocracy on earth. 
No aristocracy is like a spiritual aris
tocracy. Had no; God conferred these 
prerogatives upon them? Had He not 
bound Himself by everlasting cove
nants, if they would keep Ills Law, to 
exalt them above all that ever lived ? 
Read Deuteronomy xxviii; and then, 
xxix: 19, etc.

The condition of God’s favor was. 
Keeping the Law of Moses

The conceit of Pharisees as to this 
was boundless. Paul, a Pharisee, de
clares of himself—“touching the righ'eous- 
ness which is in the Law—nlameless,” 
absolutely blameless !

Here was Paul’s task ! He was to
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make a plea for a nobler conception of 
true righteousness—iexcept your right
eousness shall exceed the righteousness of 
the Scribes and Pharisees, etc.). He was 
to sympathize with them in patriotism 
and excite them to abase their spiritual 
conceit by placing them on the same 
ground with all the world—spiritual 
aristocracy to yield to infidel democracy. 
He was to develop the fact that God 
was just as much the God and Father 
of all mankind, of every nation, as he 
was of the Jews; to convince them that 
they were under condemnation; that 
they needed pardon ; that their whole 
conceit of righteousness was false and 
dangerous; that another and higher 
flight must be made; that such flight 
could not be made by the ladder of the 
law, but only by wings; that such wings 
came by Faith, the inspired communion 
with Christ.

ANALYSIS.
I. Though not stated on the face, yet 

the whole epistle is a discussion of 
Righteousness, or the best method of 
building up wen to Perfection. It comes 
to the surface continually, as the end 
toward which the argument drifts. But 
this end must not be confounded with 
the argument.

II. The argument was, that Christ was 
a better means of educating manhood than 
Moses and his institutions.

III. But this argument for righteous
ness must be cast in such form as—

(1.) To meet the universal belief that 
the Jews were regarded by God, under 
moral conditions, as different from the 
rest of mankind; and it was necessary 
to show the universality and absolute 
sameness of God’s government over all 
mankind.

(2. ) To convince them that the relin
quishment of Moses was not abandon
ment of the end, but only change of 
means—not infidelity, but religion un
der better conditions.

Chapter I. is a vivid picture of the sin
fulness of mankind. Not a refined kind 
of sin—that of culture, of subtle and 
graceful selfishness,but undisputed sin, 
of the passions and appetites. V. 18.

No one could deny that such sins

violated universal moral law — not 
venial sin, such as violation of Moses* 
ritual.

Chapter II. The argument now is,not 
that such sin is punishable, but that 
it is punishable in a Jew as really as 
in a Gentile.

He now turns upon them - they are 
in the net. Do you suppose that God 
declines to punish sin or reward holi
ness on the mere ground that one is a 
Jew, and another a Gentile? Nay, 
Jews and Gentiles stand on the same 
ground. God’s moral government knows 
no provincial lines.

Read Chap, ii: 6 11.
Having drawn the sword, he now 

throws away the scabbard, and pursues 
them through the whole chapter. Every 
blow aims at the Jewish conceit, that 
they are safe, though wicked, simply 
because they are Jews.

Chapter III. He pauses. He seems 
to hear a response: “ If all this is true, 
what use of being a Jew ?"

And now Paul's rabbinic reasoning 
develops. He employs the style of 
reasoning which is suited to the habits 
of reasoning of his countrymen. And 
yet, here and there, twisted curiously 
in and out, the Hellenic style of rea
soning alternates with the rabbinic.

The scope and result of Chap. 3 is 
summed up in the last four verses.

God is not provincial, but universal.
The Jews stand on the same moral 

grounds us the Gentiles, as to guilt and 
penalty.

The Gentiles stand on the same univer
sal condition of pardon and salvation 
that Jews do.

Righteousness does not depend upon 
conformity to an external law, but to 
the law within—to the spiritual law. 
He has assumed the text, righteous
ness, and developed its scope and me:til
ing.

Chapter IV. Now he turns to his 
countrymen, and re-enters upon the ar
gument that Faith is the instrument of 
Righteousness. This is purely a scrip
tural argument, in its type rabbinic, 
but modified by the Hellenic spirit. He 
selects scriptures and applies them after
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the manner of a rabbi. But the large 
view, the wide results, are Hellenic.

Chapter V. As a stream choked in a 
ravine, held back by rocks, whirled in 
pools, at last fights its way out and 
descends in a gentler mood toward the 
meadows, so, now, the stream of argu
ment, no longer twirling and foaming, 
goes singing from the first to the elev
enth (111 ). It is as sweet as spring, as 
beautiful as flowers, as melodious as the 
singing ot birds.

But while we read, the stream leaps 
into a pool and whirls around furious
ly. Adam? Adam? Was there an his
toric Adam? or only a legendary Adam? 
A mythical, or parabolic Adam ? Did 
his sin blight the race ? Can either 
guilt or righteousness be imputed?

At every such step we have parted 
company with Paul's argument. What 
was he arguing? These are modern 
questions. They are anachronisms. 
The Jews to whom Paul was writing 
believed in an historic Adam, and in the 
curse of the race by reason of his sin. 
The apostle used that belief as an il
lustration of the beneficence of Christ's 
life and death. His purpose was not 
to prove anything about Adam, but to 
use the reigning belief as an illustra
tion of Christ and in the line of his 
foregoing argument. The argument 
points to Christ, and not to Adam.

Chapter VI. The whole of Chapter
VI, and to the eighth verse of Chapter
VII, is an argument of the most pro
nounced type of Hebrew reasoning, to 
show that the acceptance of Christ and 
the breaking away from ritualism did 
not mean lawlessness ; that faith in 
Christ was more powerful for holiness 
than ritualism. Grace does not lead 
to laxity. Faith, as distinguished from 
works of the law, inspires holiness. 
The reasonings and the illustrations 
are Hebraic, but the atmosphere is Hel
lenic, freer, larger, than the narrow rab
binic methods. But when he reaches 
the eighth verse of the seventh chapter, 
he is carried away into the experimen
tal and the universal. The form and 
feeling are dramatic; the conception is 
pre-eminently philosophic. It is an

Iliad. It might be called the Battle of 
the Aniru il )cith the Spiritual. The moral 
and fleshly nature of man refuses to 
submit to Reason, Conscience, Love. 
The battle is joined. The conflict rages. 
It is the Darwinian man in conflict with 
the man after God had breathed into 
him the rational soul. The terrible 
conflict goes on; and sin, plumed with 
darkness, is pushing the man back and 
down, till spent and overcome, he 
gasps : Oh, who shall deliver me from 
this death of the body? The cry brings 
relief ! A new warrior appears. It is 
the Captain of Salvation, the Lord Jesus 
Christ !

Chap. VIII. And now that deliverance 
has come. In the eighth chapter Paul 
shows that when the reason, the moral 
sense, the heart, are inspired with love 
to Christ, they constitute the real man, 
the essential manhood. The argument 
is no longer Jewish. It is as broad as the 
human race. It is a glowing psychol
ogy that has no place except in this im
mortal chapter ! The impetuous rush of 
his mind cannot be stayed. His wings 
are spread, and the whole heaven is 
before him. For the moment he forgets 
Jew or Gentile, the argument and the 
illustrations. The future of the spiiit- 
ual realm opens before him. He is on 
the point of being caught up again into 
heaven. He sees the unfolding king
dom of Christ, the victorious working 
out of God’s purposes; and then, in the 
fiery rapture of that view, he breaks 
out into a defiance of sin and all in
firmities, and chants that immortal 
hymn to the victory of Christ’s love. 
(31-39.)

The amanuensis is overborne ! The 
dash, the swift terms, the mingling com
ments, the impetuous argument, the 
overflowing emotion, would weary a 
giant. I think a day elapsed before the 
ninth of Romans was resumed. The 
argument begins again, tenderly, weep- 
ingly, in a minor key. The heavens 
are closed, the dull clouds of unbelief 
rest on the minds before him. The dis
tance in spirit, in insight, in triumph, 
between the eighth and ninth of Ro
mans, is the whole distance between the



822 A Symposium on Homans.

New Jerusalem in heaven an<l the Old 
Jerusalem on earth.

In one sense, Paul finished his letter 
with the eighth. But he was not writ
ing a letter for the sake of an argu
ment. His sympathy was not of a 
logical or philosophical kind, but hu
man. What effect would this reason
ing have on his countrymen? As a true 
hunter forgets his gun the moment it is 
fired off, in looking to see if the game 
was hit, so Paul turned from his argu
ment to see how it struck his people. 
He sees their minds stirred, objections 
arise, doubts and obscurities, and now 
he sets himself to combat objections 
and solve doubts.

The honest Jew, with sincere rever
ence for his national religion, yet un
settled by the new doctrine, may be 
imagined as saying: “If at this day it 
appears that Moses and the law are 
vain, that God is no more to Jews than 
to Gentiles, that all covenants are 
broken, that we are not God’s chosen 
people, that we are not elected out of 
all nations as His peculiar people, what 
then ? ’’

Chap. IX, X. The ninth and tenth are 
an exposition of truth in answer to 
these questions; and the argument is 
more than curious, for it is rabbinical 
reasoning outwardly, while at the root 
it is philosophical.

The real argument is, in brief :
1. God has never bound Himself to 

peculiar favoritism to the Jews. In 
your own history you can see it. It is 
to the righteous that the promises go. 
One is not necessarily righteous be
cause he was born a Jew. In every na
tion. those who fear God are accepted 
of Him.

2. God is free. The play of the Di
vine Will is not obstructed. “I will 
have mercy on whom I will have 
mercy.” God is not governing the 
world under a constitution which limits 
His choice and power, but under His 
own absolutely free mind and heart; 
and the result reached by reasoning on 
historic instances is in Chapter ix : 
30, etc.

3. Next, in the tenth chapter, Paul
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makes an argument in behalf of faith as 
a motive force in obtaining righteous
ness. It is an ftrgumentnm ad hominem. 
And in Chapter eleventh the controversy 
is closed by a rabbinical argument of 
consolation addressed to wounded na
tional pride, to aggrieved patriotism : 
This overthrow of nil your hopes is not 
to be mourned. God will bring greater 
good out of it than you could have con
ceived. (xi : 25, 20.)

Then follows a practical application 
of the true results of Faith. It is as if 
he would console the timid and doubt
ing by laying before them the practical 
workings of Christ’s spirit; and surely 
no harvest-field, garden, and orchard 
was ever more beautiful or fruitful.

RESULT.
1. Romans is meant to be a bridge 

over which sincere and devout Jews 
could pass to Christianity without 
doing violence to their religious feel
ing, to their patriotism, and without 
incurring the charge of infidelity.

2. Its main principles are :
(1.) All men are sinful—Jews and 

Gentiles alike.
(2.) God will punish sin without re

spect to persons or nationalities. He 
has one moral government for all man
kind.

(3.) The same is true of His favor. It 
is not national favoritism : it is moral 
sympathy with the human race.

(4.) That Christ, as a living force, 
built up men in righteousness, as no 
dead formalism or extended system of 
rules and rituals could. All that the 
Law meant, Christ meant ; but what the 
Law could not do, in that it was weak 
through the flesh, a living, loving 
Christ could do. (Read viii : 3, 4.)

The difficulties of the epistle to the 
Romans lie primarily in the genius of 
the writer, and secondarily in the stand
point taken by orthodox commentators 
and interpreters. Paul’s style is full of 
rushes and jumps ; it plunges forward 
as if it would never stop, and yet in the 
twinkling of the eye it halts, turns out 
of a straight line, snatches at some side 
thought, runs along this side-channel 
for a way, and re-enters the main stream
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without consciousness that there has 
been a break. Interpreters run ashore 
where he leaves the channel, and won
der afterward how they got back. Now 
it is a battle of texts with Jewish ways 
of using them; then out shoots a phil
osophical line of thought. See that 
wonderful eighth of Romans standing 
between two rabbinic chapters, the 
sixth and ninth !

All attempts to smooth and harmon
ize these leaps, side-glances, lapses and 
recoveries are hopeless. Neither gram
mar nor dictionary can help here. .Only 
in the mind of the reader or interpreter 
who has a sympathetic nature can the 
clue be carried unbroken. He who 
rides Paul is as one who rides an Ara
bian steed over fields, through stony 
passes, through forest and swamp. He 
knows, when he gets through, where 
he is, but how he got there no tongue 
can tell ! Paul's writings are like oil- 
paintings. At a right distance the pic
ture is clear, plain, harmonious ; but. 
held close to the eye, the picture van
ishes in a wilderness of paint !

The difficulties of the Book are in
trinsic and extrinsic.

(1.) Intrinsic.—It has been studied 
from a wrong point of view as a treatise, 
and not as a special plea.

(2.) Accordingly, from Augustine to 
our day, orthodox interpretations have 
made that which was relative, universal. 
The term law has been interpreted, not 
as Moses’, but as God’s universal moral 
law'.

(3.) The argument for God’s freedom 
to go outside of His alleged covenants 
to the Jews—an argument of mercy, of 
liberty—has been turned into a rigid 
doctrine of decrees— a fate—an irre
sistible law !

(4.) The right of God to go beyond 
the Jews, and choose or elect of the 
whole world those who fear and wor
ship God, has become the doctrine of 
election.

(5.) The plea of the Jews that no one 
could be righteous or just who did not 
fulfill the law—Moses’ law—and which 
was met by the apostle, that Christ was 
the end qf the law, and that by faith in

823

Him men are justified before God—be
comes a theory of justification, not as 
between two ways, but on universal 
principles under imperial government.

(0. ) The struggle between a man’s 
bodily passions and his moral sense 
has been tormented into the doctrine 
that no unconverted man can under
stand the law, obey it, or please God.

The Pauline argument is that the 
animal passions are not moral, rational, 
or in any way in sympathy with the 
moral and rational soul in man. Every 
man is two men the flesh man, the 
spirit man—and they quarrel.

1. In short, the letter is special and 
provincial ; it has been made generic 
and imperial.

2. It is true that great facts and prin
ciples underlie the argument ; but the 
provincial adaptation has been given to 
the universal and philosophic form.

MISSIONARY WORK AND PROSPECTS 
IN INDIA.

No. IL
By Ram Chandra Bose, Lucknow, India.

ENCOURAGEMENTS TO MISSIONARY WORK.

Missionary work, though sure to be 
ultimately crowned with complete and 
glorious success, is attended every
where by peculiar difficulties; but no
where are these more formidable and 
apparently insurmountable than in our 
country. But the missionary in India 
has, along with obstacles of an up pal
ing nature heaped up in his way, pecu
liar advantages and encouragements. 
To a few of these allow me to call atten
tion in this brief paper.

1. The first and foreraostamong these 
is the protection extended to the mis
sionary by a strong and vigorous Chris
tian government. The history of India 
before British occupation and ascen
dency, was the history of internecine 
warfare, amid broils, feudal fights and 
street affrays, and the insecurity of life 
and property, as well as the unsettled 
and migratory habits of life, generated 
a period of misrule and anarchy. The 
country, as a whole, was hermetically
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sealed against missionary labor; and, 
even it had not been, the impossibility 
of carrying on such labor amnl the din 
and turmoil of its oft-recurring inter
necine feuds would have been a deter
rent cause «of the most potent type. 
Rut now, under British rule, the coun
try busks under a peace unknown to 
its down-trodden peoples for ages un
told, before its subjugation by the Brit
ish lion ; and not only access to its 
various provinces, but peculiar ad
vantages secured by facilities of loco
motion, improved modes of livingras 
well as traveling, administration of 
justice, on the whole impartial, and per
fect security of life and property, are 
offered the missionary of the cross ; 
while persecution, or the slightest ap
proach to persecution, is an impossi
bility. The missionary in India has 
Advantages decidedly superior to those 
enjoyed by the first preachers of the 
Gospel under the shade of the Roman 
empire, and in consequence of the 
many desirable facilities secured by 
Roman civilization.

2. Another source of encouragement 
to the missionary is the spread of West
ern culture, secured by a liberal system 
of national education. Under this head 
ought to be noticed the rage for Eng
lish education, witnessed not only in 
our larger cities and towns, but even 
in places of subordinate importance. It 
ought to be borne in mind that noth
ing tends to relax, nay extinguish, the 
hold of Hinduism so thoroughly and in 
go short a time as English education ; 
and its rapid and wonderful spread 
means the accomplishment of prepar
atory work, such as that done by John 
the Baptist. And the benefits of the 
culture imparted in English schools 
are slowly but surely reaching the 
masses through the medium of an im
proved vernacular literature, raised and 
molded under its potent and plastic 
influence.

3. A third source of encouragement 
is the process of social disintegration 
at work, in consequence, not merely of 
the spread of novel truths and novel 
ideas, but of the blessings of material

civilization secured by British civiliza
tion, such as railways and telegraphs, 
but specially because of the non-recog
nition of caste in the public offices and 
courts. The ancient caste system of 
India, matured though it has been by 
centuries of fostering care, is now re
ceiving, in schools and colleges, in re
sorts of business and centres of manu
facturing interests, in mines of indus
try and marts of commerce, in railway 
cars and street conveyances—a series 
of blows which will, before long, con
vert it into a dead corpse ; and the 
spread of Christianity in India is sure 
to be accelerated, other conditions re
maining the same, in proportion as its 
firm hold is relaxed.

4. The growth of trained intelligence 
and a higher tone of moral perception 
and feeling noticeable in our country, 
should be specially pointed out as a 
source of encouragement. The great
est obstacle in the way of the mission
ary is the absence, especially among the 
masses, of intelligence fitted to follow 
an argument through its successive 
stages, and of a moral sense fitted to 
lead to an appreciation of the moral 
charms of truth; while the prevalence 
among the learned of fallacious meth
ods of reasoning and principles sub
versive of morality, theoretical, if not 
practical, is an all but insuperable bar 
to the progress of Christianity. Eng
lish education is emancipating the 
national intellect from the sophistic 
modes of thought and reasoning by 
which it is hampered, and thereby pre
paring it for a clear recognition of the 
basis and perception of the moral worth 
of Christian truth.

5. Nor can the missionary contem
plate the rise of theistic associations, 
such as the Benhmo-Somaj of Beng d, 
the Pearthana-Somaj of Bombay, and 
the Argo-Soraaj, especially of the Pun
jab, without encouragement. These 
may be regarded as intervening stages 
or intermediate links between the grov
eling superstition of the country and 
our holy religion; and they indicate a 
spirit of inquiry, and an advance of 
thought most favorable to our work.
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Many other sources of encourage- 
rnent might be pointed out, but the 
space at our disposal makes it impossi
ble to do more than refer briefly to one 
more. The growing readiness un the 
part of the people to give Christian 
preachers a hearing, and even study 
the liteiature they are engaged in cir
culating, is fraught with great promise. 
The missionary can get an audience 
both in the bazaars and in halls, pri
vate or public, and, if he chose, might 
push on his work by means of domi
ciliary visitation. And he has succeed
ed in popularizing those features of 
Christian truth which the natural man 
appreciates, through the medium of a 
body of literature which includes trans
lations and original works, and which 
may be represented as an enduring 
monument of his industry and zeal.

THE VALUE OF A KNOWLEDGE OF 
GREEK IN THE INTERPRETATION 
OF SCRIPTURE.

By Poor. S. Stanhope Ohms, Princeton 
College.

Roger Ascham says that, “ as a hawke 
tieeth not hie'with one wing, even so a 
man reacheth not to excellency with 
one tongue.” And the emperor Charles 
V. declared that, “in proportion to the 
number of languages which a man knew, 
m that proportion was he more of a 
man.” But the Greek is the most per
fect language in the most perfect of the 
three families of speech. It is the origi
nal language of the New Testament. 
And we should have said, a priori, that 
God on purposing to give the last and 
most perfect revelation of His will and 
character to men, would select the most 
perfect language for the embodiment of 
that revelation. And what we should 
have said with confidence in advance 
that He would do, we find on an actual 
comparison of the languages with one 
another, that He has done. And a knowl
edge of a language like the Greek, as an 
acquired tongue, makes one “ more of a 
man" and enables him to “reach to” 
greater excellence than any other.

A knowledge of such a language, a

language so rich in the number of forms 
which it possesses for distinctions in 
thought, rich in its grammar, rich in 
its lexicon, incomparably rich in its lit- 
erature, implies a knowledge of the 
principles of language in general, a 
mental discipline, a breadth of culture, 
not to be derived from the study of any 
other language, nor attained in any 
other way yet discovered.

This has been demonstrated on an 
extensive scale in Germany, and reiter
ated with emphasis in England and 
America. By the side of the Gymmsium 
there has sprung up in Germany a 
species of schools called limlschuleii. 
The instruction of the Gymmaium cen
tres in the classical languages. The 
Realscltule dispenses with Greek, but re
tains Latin. It, however, reduces the 
time devoted to Latin, and gives par
ticular attention to Mathematics, the 
natural sciences, and modern languages. 
The education of the Gymnasium is gen
eral and liberal; that of the AW.sc/iide 
is special, and limited by practical aims. 
But what it is particularly important 
to observe is, that the gymnasial instru
ment of culture with which the ReaU 
schule dispenses, and for which it makes 
substitutions, is Greek.

Accordingly, on a comparison of the 
relative efficiency of these two systems 
of instruction, we shall be able to de
termine the value of Greek as an instru
ment of intellectual discipline and as 
an integral part of liberal education. 
But as young men of talent acquire cul
ture and attain excellence under infer
ior instruction and in any school, and 
prominent men are found in all the de
partments of life, who have not enjoyed 
the advantages of any school whatever, 
this comparison must be made “ upon 
observation of a large number of young 
men of average gifts, part of whom have 
had their preparatory training at the 
Gymnasium and part at the Realschule."

Such a comparison has been made by 
the Philosophical Faculty of the Univer
sity of Berlin, “the Faculty of science 
free and untrammeled,” the domain 
of whoso investigation is mind and 
nature, and whose immediate aim in
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teaching is science for its own sake. And 
after an experience of a decade of years; 
this Faculty testifies that the gradu
ates of the Realschule are inferior to 
those of the Gymnasium, in mental train
ing, in scientific impulse and appre
hension, and in degree of ability to solve 
scientific problems; that, however much 
they may excel the graduates of the 
Gymnasium in the same studies in the 
first semester, they are overtaken by 
them in the later semesters; that their 
further development is slower, more 
superficial, and less independent; and 
that the graduates of the Gymnasium 
outstrip them in the higher mathemat
ics, in astronomy, in chemistry, in de
scriptive natural science, in the English 
language, in the German language, in 
philosophy, and in political economy 
and statistics.

Add to this, that the directors of the 
Realschulen, with an appreciation of 
their responsibility as directors, and in 
accordance with a resolution which they 
have adopted, and a requirement which 
they have fixed, select their teachers ex
clusively from the number of those who 
have had a gymnasial education. Thus 
the representatives of the Realschulen, 
in denying the fitness of these schools 
to serve as nurseries for their own 
fn ure teachers, unite with the Philo
sophical Faculty of Berlin in declaring 
the superiority of the training of the 
graduates of the Gymnasium. What a 
testimony is this to the value of Greek 
as an element of liberal culture, as an 
instrument of mental training !

I need not say, therefore, that a know
ledge of the Greek language, the calculus 
of grammar, the language of languages 
—that a knowledge of Greek, the acqui
sition of which promises such discipline 
of the powers of the mind and skill in 
the use of the instruments of thought, 
is of value, to say no more, in analyzing 
and determining the contents even of 
our English versions of Scripture, of 
value in the use of commentaries, and 
above commentaries, in the interpreta
tion of the Word.

Goethe says, “ Wer frerade Sprache 
nicht kennt, weiss niclits von seiner

eigenen." And it is doubtless true that 
a knowledge of at least one foreign 
tongue is essential to an appreciation of 
the wealth and power of our own. For 
this reason, then, if for no other, why 
should we not acquire a knowledge of 
the Greek, the richest, most exquisite, 
most perfect of all languages? And 
there is reason to fear that, if the study 
of Greek were banished from our 
schools, and the knowledge of Greek 
were to perish from the minds of our 
literary men, the life and power of our 
own language would wane and its bright
ness and beauty grow dim.

In France, “a government circular of 
September, 1872, and a law of February, 
1880, reduced the time allowed to the 
classics, and prescribed courses of in
struction in which the French language 
held a secure preponderance. Four 
years have elapsed since this change 
was consummated, and the first of 
French reviews is already sounding an 
alarm. The standards of examinations 
have fallen, not only in the provincial 
schools, but even in the Sorbonne, and 
a French scholar asks for the revision 
of the school programmes, not in the 
interests of the classics, but for the sake 
of general French culture, and of the 
French language itself.” And Professor 
Scherer of Berlin, in his request, March, 
1880, to the Royal Minister of State, 
complains of the difficulties which he 
encountered in giving instruction in the 
department of German to those students 
who were *• ignorant of the Greek forms 
of speech, and of the Greek models of 
German literature.” And therefore he 
lifts up his voice for the study of Greek, 
not in the interests of Greek, but for the 
sake of German culture, and of the Ger
man language. And Professor Zupitza, 
also of Berlin, in his request at the same 
time to the Royal Minister of State, de
clares that in teaching the English 
language he found it difficult to com
municate a knowledge of the English 
grammar to those students under his in
struction who had no knowledge of the 
Greek; whereas he experienced no such 
difficulty in the case of those who were 
graduates of the Gymnasium. And there-
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fore he asks for the study of Greek, not 
in the interests of Greek, but for the 
sake of his department, the department 
of English. In view of facts like these, 
he, at least, who wishes to understand 
and appreciate the contents of his own 
language, and to enrich and perpetuate 
its literature, especially its sacred liter
ature, should aspire to a knowledge of 
Greek.

But the real question involved in the 
theme which heads this article, and on 
which I have been asked to write with 
prescribed brevity, doubtless is: In the 
interpretation of the New Testament, 
over and above the English versions and 
commentaries upon these versions, 
what is tLd value of a fair knowledge of 
Greek ? This question has already been 
partially answered. But further: No 
English version is perfect. The English 
language is less perfect than the Greek 
as an instrument for the expression of 
thought. It has fewer distinct forms for 
distinctions in thought. And no version 
can express all that a mind, familiar 
with Greek, can see in the words them
selves of the original, in their radical 
and formative elements; in their order, 
and sometimes in their accent; in the 
moods and tenses; in the particles with 
their lights and shades of meaning; in 
the participles with their variety of 
functions; in the cases of nouns, speak
ing by their inflections to the eye and 
to the ear; in the prepositions used; in 
the form and position of some of the per
sonal pronouns in the oblique cases, and 
in their expression or omission in the 
subject-nominative. In these, and in 
other things, one possessing only an 
ordinary knowledge of the Greek, will 
see in the original what he will not see 
in the English version.

In regard to commentaries — few, if 
any, express or suggest all the truth. 
Few are minutely analytic. On many 
points they differ. On some they are 
conveniently silent. And where they 
differ, and where they are silent, what 
is the reader to do if he has no know
ledge of the original, of the gram
mar, the lexicon, and the laws which 
pertain to the formation, derivation

and definition ot the words of the 
original ?

But assuming that, by a careful study 
and comparison of the commentaries on 
the New Testament, and by a perusal of 
the lesson papers and other helps on 
particular passages, one may attain, 
through the medium of the English, a 
knowledge of the truth which is em
bodied in the Greek, what a saving of 
time it is to be able to read the Greek it
self and to see the truth, in an instant, 
in its inspired form !

And in this inspired form, and because 
it is inspired, there is a beauty, a charm, 
a suggestiveness, a power, which no 
versions can express, no commentaries 
convey. For, our language, as we have 
seen, is inferior to the Greek, and our 
versions, our commentaries, our exe- 
getical helps, are not inspired. And, 
therefore, to be able to read the truth in 
the original language, is a blessing, for 
the want of which there is no compensa
tion. And when we receive an accurate 
exegesis of a portion or text of Scripture 
from an author or teacher who Professes 
to know the original, it is a great ad
vantage to be able to turn to the Greek 
and, on seeing that, to say, as the Sam
aritans to the woman; “Now we believe, 
not because of thy saying”: for we have 
seen the original ourselves, and know 
that this is the true interpretation.

Moreover, he who relies exclusively 
on secondary sources, and accepts the 
opinions of commentators, without a 
knowledge or appreciation of the rea
sons on which their opinions rest, is in 
danger, though the opinions be true, of 
so holding them as to fall into error. 
"A man,” says Milton, “may be a her
etic in the truth ; and if he believes 
things only because this or that author 
says so, or the assembly so determines, 
without knowing other reason, though 
his belief be true, yet the very truth he 
holds becomes his heresy.”

And further: From frequent use and 
long familiarity, words lose their beauty, 
their suggestiveness, their power; and it 
requires a special effort of attention to 
perceive and appreciate the real signifi
cance and force of language with which
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we are most familiar. Of course it is de
sirable to be familiar with the words of 
Scripture in our own tongue. But, 
since these words, because of our very 
familiarity with them, may degenerate 
into lifeless forms, and fail to impress 
us with the power of truth, it is an ad
vantage to be able to read the Scriptures 
in the original. And to read the New 
Testament in Greek “is like looking on 
the Urim and Thummim when, for him 
who rightly consulted it, the fire of the 
divine messages flashed upon its oracu
lar and graven gems."

PASTORAL AND SERMONIC HABITS.

Personal Experiences of Distinguished 
Clergymen.*

No. V.
A. J. F. Bbhrends. D.D. fCongrega

tional], Brooklyn, N. Y.
In the choice of a subject for a ser

mon I have no fixed plan. I take great 
care in making preparation, studying 
the text in the original languages to 
discover its original meaning. I do not 
keep a list of subjects for sermons; do 
not make any memoranda of that kind, 
but simply carry the subjects in ray 
memory. Many of my sermons are 
suggested by what I conceive to be the 
needs of my people, as learned by in
tercourse with them: and I select from 
time to time such topics as I think may 
be helpful to my hearers. I do not 
allow myself to preach on what are 
called the topics of the day, simply as 
topics, but such matters are often 
woven into a discourse by way of illus
tration or application. Sometimes, 
what I regarded as an excellent theme 
has come to me suddenly, and the sub
ject itself opened as by a flash.

A great many ministers have used 
the scrap-book for the preservation of 
suggestions, and to very great advan
tage. I tried the plan at one time, but 
I found that I did not work easily with 
such machinery. My opinion of it is 
that it tends to make a man “scrappy." 
It hampers his originality: his think

* In interviews for The Homiletic Monthly.

ing becomes a sort of mosaic, into 
which he weaves his material. In all 
such matters every man must be a law 
unto himself. Some friends of mine 
are methodical, but I am not. I have 
been a hard student; have studied 
things I wanted to know about and 
preach on; subjects that came to me, 
topics that I wanted to preach upon— 
not such as have come to me in my 
study, but that have suggested them
selves as I have mingled among my 
people.

I may say that I have always made it a 
point to mingle with my people in a free 
and frank way, striving to know their 
thoughts, to learn what they are busy 
about, and to keep myself acquainted 
with them as a man among men.

I always use the mornings for study, 
and have been in the habit of using 
four days of the week for general study, 
without any special reference to Sun
day. I ordinarily do not prepare for 
my Sunday work before Friday morn
ing, taking Friday and Saturday for 
the preparation of the two services.

As to pastoral visitation, I devote to 
it all the time that I can in the after
noons; never in the mornings. I do 
not allow myself to be bound in any 
mechanical rule as to how often I shall 
call at the homes of my people, bu'. I 
aim to get there as often as possible.

I attend every funeral I am asked to, 
though I have not been obliged to offi
ciate at but few funerals outside those 
of my own parishioners, either in my 
present charge or in Providence, from 
which city I carne to Brooklyn. I never 
go to the grave, except in the case of a 
member of my own parish; in fact, it 
is not the custom to go, either in New 
York or Brooklyn.

In the case of a funeral, I should feel 
like putting myself to some inconven
ience in order to serve people; though, 
of course, in some cases it might be 
impracticable.

I have never had much trouble in 
keeping up an interest in the prayer
meeting. The prayer-meeting gener
ally runs itself. Our Friday evening 
meeting is very large, and the middle-
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aged and elderly men who attend are 
juite capable of taking part in the ser
vices, and take up most of the time. The 
younger members of the church take 
more interest in their own meetings.

I avoid seeing people who have no 
claim upon my time and attention, by 
having my study at the church. At 
the house, it is said I will return at a 
certain hour. If people call who have 
no claim upon my time—that is, upon 
objects that do not demand my pas
toral or personal interest—why, I listen 
for a while quietly to what they have to 
say, and then - bow them out. I try to 
be gentlemanly, but at the same time 
mahe very short work of the unwel
come visitor.

LAY CRITICISM ON THE MINISTRY AND 
THE METHOD OF CHURCH WORK.

No. VIII.
By William A. Hammond, M.D. 

Scientific men, as a rule, think that 
the sermons of to-day are too theoretical 
and speculative in character; that the 
preachers pay too much attention to 
subjects about which they know noth
ing, and do not pay sufficient attention 
to the practical topics. I think clergy
men should preach about what they 
know, not what they think.* They 
preach, for instance, about the attri
butes of the Deity. The way to teach 
ns in regard to that matter is through 
studying the works of the Deity. But 
when you go to church it is astonishing 
to see how many mistakes the preachers 
make in regard to the simplest matters 
of science. Lately I heard a clergyman 
—eloquent, a college graduate and a 
student at Oxford, England — I heard 
him speak of a beetle as a reptile, and 
a tadpole as a fish ! The fact is that the 
beetle is an insect and nota reptile, and 
the tadpole is a reptile and not a fish.

The scientific man marks the change 
that has been wrought in the teachings 
of the Church. For instance, if the

* We ask the reader’s attention to what we have 
to say on this and some other points in this crit
icism on another page. See Around the Editor’s 
Table.- Ed.

Scripture be true, as it is assumed to 
be, why should not the doctrines that 
prevailed fifty years ago be the sumo 
doctrines now ? But you can hardly find 
a clergyman (outside of the Roman 
Catholic Church) who believes in the 
doctrine of endless future punishment, 
as it was once taught. When I was a 
boy, I was taught to believe in a literal 
hell-fire of burning brimstone. Very 
few at present believe in that orthodox 
doctrine.

Then, again, we were taught that the 
world was created in six days, and every 
geologist was set down as an atheist who 
questioned that statement ; I have heard 
clergymen make such declarations from 
the pulpit. Then we w'ere taught that 
the sun stood still while Joshua fought 
his battle. If anybody urged such a be
lief now I suppose he would be laughed 
at, and everybody believes that the 
world was not made in six days.

Nowr if such changes in belief among 
preachers have occurred within the last 
forty years, why it is an indication that 
in the next hundred years there will be 
no Christians such as we have now. The 
whole of theology will be so changed 
that a century from the present time 
you would not be able to recognize a 
Christian, any more than a Christian of 
to-day could recognize his orthodox 
brother of fifty years ago.

I would have preachers teach the 
highest kind of morality:of the duty of 
man to his neighbor. Let them preach 
simply that religion which tells a man 
to be good, without the stimulus of self
gratification or personal advantage.

I am not opposed to Christianity. I 
am in favor of sustaining the Church. 
My wife and family are members of the 
Church, and regular attendants. I have 
a brother who is a clergyman, and a 
cousin who is a Bishop in the Episcopal 
Church, and I used to be a teacher 
in the Sunday-school. As an ethical 
system, there is nothing better than 
Christianity now; it is the best system 
of religion we have ever had, and I am 
in favor of sustaining it, and believe 
that the theological errors connected 
with it will work their own cure. I am
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not, like the infidels of the day, in favor 
of overturning it. 1 think that would 
do an immense amount of harm. Thou
sands of people are only restrained from 
doing great harm to society because 
they believe in some of the principles 
of Christianity.

Sermons and clerical efforts are not 
sufficiency devoted to the practical im
provement of the human race, and to 
the lessening of the degradation into 
vhich many members of the human 

family have fallen. Too much attention 
is paid to questions of doctrine, and 
matters of faith, and too li ttle to matters 
of fact. I have the greatest respect for 
the clergy. I talk to them as I talk to 
you. I would not, if I bad the power, 
turn them from their places. But I 
think the Christianity of the future is 
going to be more practical and service
able to the world than the Christianity 
of the present.

If young men do not attend Church 
now as much as formerly, it is because 
their time is otherwise occupied; and 
the fact is, I suppose, that they do not 
believe they are going to be damned if

they fail to go to Church. And those 
that go do not feel very greatly the nec
essity for devotional exercises, or, it 
seems to me, in view of the fact that 
eternity is staring them in the face, they 
would spend nearly every moment of 
their lives in preparing against the pos
sibility of being eternally damned.

I think ministers are good men, and 
ought to be paid generous salaries. In 
New York, for instance, where a clergy
man has a wealthy congregation, where 
he is expected to visit and receive vis
itors, $10,000 a year is little enough. 
What can he do with that amount in 
the way of display? He can live com
fortably; that is all.

Fine churches do not, I think, keep 
the poor away from the house of wor
ship. It is good to have fine churches, 
stained glass, excellent music, and an 
elegant service generally. A man can 
feel more devotional, more interested, 
in such a place than in an ordinary 
" meeting house.” The Roman Catho
lics know this, and act accordingly. 
Protestantism has always been a little 
too bare.

THANKSGIVING SERVICE.
Thanksffis'ing makes our prayers bold awl strong 

far.—Luthkk.

Reflections Upon Our National Wisdom.
By Rev. David Leith [Methodist], 

Jackson, Tenn.
Surely t iis great nation is a wise and under

standing people.—Dent. iv. G.
Would it be truthful to affirm this of 

our own people ? Not without much 
qualification. Our country is great 
geographically, great in wealth, great 
in undeveloped resources, and has a 
great future before it. And for a (com
paratively speaking) new' country, it is 
great in those elements which go toward 
making up the greatness of the nations 
of the Old World — such as history, 
poetry, philosophy and oratory. Such 
men as Bancroft, Emerson, Longfellow, 
Webster, Clay, and Summerfield will, in 
these departments, bear favorable com
parison with any similar number of 
men anywhere in this century. And

and sweet ; feeds awl enkindles them as with coals of

there are thousands of earnest Christian 
workers who are, at least, “ great in the 
sight of the Lord.” These points are 
on the bright side of the picture: now 
look on the dark side.

Among the things which are sharp 
reflections on our “ understanding " 
and lack of wisdom, I have space to 
name only the following:

1. The trade in demoralizing literature, 
w'hich has been allowed to attain to such 
fearful proportions. I have great re
spect for the doctrine of the liberty of 
the individual; but that doctrine has 
its limitations. When the liberty of 
the few tends to the injury of the many, 
it has passed beyond its limitations. 
It will not do, therefore, for publishers 
of Police Gazette and “ dime novel ” type 
of literature to cry out about “ the lib
erty of the citizen.” Let literature of 
this class, with its lewd and corrupting
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illustrations, its tales of illicit love, of 
murder, of seduction, of suicide, be 
generally read by the people, and soci
ety will become rotten to the core; the 
innocence and purity of youth will be 
blasted, and the sanctity of home life 
destroyed. We do not expect that the 
people are to be kept chaste and pure 
by legislative enactments and penal 
punishment. But why should our law
makers assist in the corruption of the 
people by giving the traders in vile lit
erature such facilities for distributing 
their wares? Gladstone says: "It is 
the function of government to make it 
easy for the people to do right, and dif
ficult for them to do wrong.” This fun
damental principle in the science of 
government is reversed among us. We 
make it easy for the people to do wrong 
and difficult for them to do right. I 
trust we shall soon have a law prohibit
ing this traffic; and when we do, then 
may the God of heaven strengthen the 
heart and nerve the arm of judges and 
magistrates, rigidly to enforce it !

2. The practice of gambling, in every 
conceivable form. So extensively does 
this vice prevail that it is fast becoming 
a national sin. From state treasurers 
and bank presidents down to common 
laborers, society is permeated with the 
gambling spirit. The immorality of 
gambling is seen in its creating in a 
man the expectation and hope of getting 
something for which he has given no 
equivalent. There are many ways of 
gambling beside buying shares in Lou
isiana or Kentucky lotteries, or specu
lating in cotton and grain "futures," or 
mining stocks. There is no difference, 
in principle, between buying shares in 
a lottery and taking chances in a church 
fair or bazaar. There is the same ele
ment of risk in the one as in the other. 
Some may say, in justification of the 
latter: * It is done for the benefit of 
the church.” What church ? The syna
gogue of Satan may be benefited; but 
the Church of God—never. The doc
trine that the end justifies the means 
may be good enough for a Jesuit, but 
cannot be good enough for a Christian. 
The devil was never more a devil than

when persuading professedly religious 
people that they can help God’s cause 
by gambling operations. It is a sad re
flection on our " wisdom anil under
standing "as . people, that this great 
evil of gambling has not been effectively 
dealt with.

3. The tolerance of the tignor traffic 
among us. If the social, moral, intel
lectual and commercial life of the na
tion, and the effects of the liquor trade 
on these interests be considered, that 
trade is simply infamous. The wel
fare of the people, as a whole, would 
be greatly promoted if the trade in 
strong drinks were restricted to med
ical and mechanical purposes. My 
faith in its medical use is exceedingly 
weak, and many of the highest medi
cal and surgical authorities in the world 
are against it. But it should be sold 
only from the shelves of the druggist, 
like any other poison. I believe it to 
be the greatest evil that curses the hu
man race. Why is it that certain States 
are agitating for the " prohibition " of 
the liquor trade? Why do they not 
seek to prohibit the trade in hats and 
boots, coats and calico, books and meat0 
Because they know from observation 
and experience that the sale of these 
articles conduces to the welfare of the 
Commonwealth; while the trade in in
toxicating liquor is antagonistic to it. 
Broken hearts, blasted characters, ruined 
fortunes, pauperism and crime, are the 
fruits of this trade. The toleration and 
fostering of such a horrible business 
among us proves that in this we are not 
"a wise and understanding people.”

4. Sabbath desecration is fast becoming 
a national sin in our land. We have lived 
to little purpose if we have not learned 
that, apart from the religious aspect of 
this question, even on such low grounds 
as for physical and intellectual benefit, 
it will pay to work six days and rest 
the seventh. This is being recognized 
and acted on in some influential quar
ters. It is a shame and disgrace that 
thousands of our railroad men and 
postal officials have no more facilities 
for attending the public worship of 
God than if they were living in Central
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Africa. On the low ground of expe
diency, and on the high ground of 
religious principle, we contend for the 
observance of the Sabbath. It looks as 
if there were a determination to have 
the European Continental Sunday in 
America. France has her horse-racing, 
Spain her bull-baiting, Italy her operas, 
and Ireland her political meetings, all 
on the Sabbath. For free and enlight
ened America to take an example from 
these countries, sunk as they are in 
popish superstition and darkness, would 
be a tremendous step backward. Every 
class among us is entitled to the Sab
bath. It was made for man. Let all 
enjoy the privileges of it.

Mingled with our thanksgiving for 
bountiful harvests, for health and peace 
and prosperity in all our borders, let 
our confessions be heard, and our na
tional sins be sought out and put away 
from before the Lord. We shall be a 
wiser and greater people when vile lit
erature, gambling, the rum traffic, and 
Sabbath desecration find no longer a 
place in all our borders.

Mercies Mingled with Judgments.
Where is God my maker, leho giveth songs

in the night ?—Job xxxv: 10.
I will sing of mercy and judgment; unio

Thee, 0 Loid, will I sing.—Ps. ci: 1.
I. Life, under God’s gracious govern

ment in this world, is neither unmixed 
evil, nor unmixed good. Light and dark
ness, good and evil, truth and error, 
safety and danger, blessing and cursing, 
prosperity and adversity, mingle to
gether in every cup, and attend us at 
every step.

II. There is no condition in human 
experience in this life so unqualifiedly 
painful and hopeless that it affords no 
occasion for gratitude and hope. In 
“the night” of fiercest conflicts and 
sorest afflictions, God “giveth songs” 
to his beloved.

III. “Judgment,” in God’s hand, may 
be a greater reason for thankfulness 
than “ mercy.” “ I will sing of mercy 
and judgment.

IV. As a nation, during the year 
under review in this service, the Ruler

of the universe has dealt with us both 
in the way of evil and of good — in the 
way of chastisement as well as of favor 
—in terrible rebukes, in righteousness, 
as well as by great and manifold mer
cies. “Hard times,” great business de
pression, the loss of fortunes, the over
throw of hopes, the toppling over of in
stitutions and reputations, and the fail
ing of men’s hearts through fear—all 
this, as well as bountiful harvests, and 
health and plenty in ail our borders, 
and the continuance of peace, and the 
continued prosperity of the Church and 
the nation. Has there been great dark
ness in many families in the laud ? So 
has there been light and gladness. And 
well may we as a people to-day “ sing 
of mercy and judgment.”

The Proclamation of the Gospel an Occa
sion for Thanksgiving.

The ministry which 1 have received of the 
Lord Jesus to testify of the gospel of the 
grace of God.— Acts xx: 24.
The crowning gift of God’s love to 

man is the Gospel of His Son. His 
providential gifts are numberless and 
great and constant, and call for un
ceasing and heartfelt gratitude on the 
part of all. But superior to them all, 
more precious and indispensable to us 
than all, is the “glorious gospel of the 
blessed God.” This is indeed “glad 
tidings of great joy to all people." Its 
message of love and mercy ; its offer of 
Christ, and pardon, and life; its divine 
provision for justification and sancti
fication; its ministry, its Sabbath, its 
sanctuary worship, its Holy Spirit, its 
heaven and glory unending—oh ! divine, 
infinite gift. Was ever angel or arch
angel so loved ! Was ever angel or 
archangel so placed under obligation ? 
How this Gospel of God’s wondrous 
love and grace should thrill our souls ! 
What songs of thanksgiving should it 
call forth from every heart ! It is this 
Gospel which makes God’s children 
to differ from the children of vanity 
and sin. It is this Gospel which makes 
us as a nation to differ from pagan 
and heathen nations. It is this Gospel 
which gives to human nature all its
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dignity and worth, to life all its sanc
tity and value, and to the future all 
that is bright and desirable. To no 
nation has the proclamation of this 
Gospel been more universally and more 
persistently made than to the American 
Nation. Let the nation give thanks for 
this unspeakable gift.

Thanksgiving Themes.
Thanksgiving in perilous times. (“When David 

knew that the writing was signed, he went into 
his house, and his windows being open in his 
chamber towards Jerusalem, lie kneeled three 
times a day, and prayed and gave thanks before 
his God, as he did aforetime."—Dan. vi: 10 )

An appeal to gratitwle. (“And Jonathan spake 
good of David unto Saul his father and said . . . 
For he did put his life in his hand and slew 
the Philistine, and the Lord wrought a great 
salvation for all Israel: thou sa west it and didst 
rejoice; wherefore then wilt thou sin agiinst in
nocent blood to slay David without a cause?"— 
1 Sam. xix: 4, 5.}

Forgotten mercies remembered. (“Then spake 
the chief butler unto Pharaoh, saving. Ido re
member my faults this day . . . there was there 
with us a young man, a Hebrew . . . and he in
terpreted to us our dreams."—Gen. xli: 9-12.)

Gratitude proclaimed. (And ho departed (the 
man out of whom Christ had cast an unclean 
spirit], and began to publish in Dccapolis how 
great things Jesus had done for him; and all 
men did marvel.”—Mark v: 20.)

The most unpromising sometimes the most thank
ful. (“And one of them [the ten lepers whom 
Christ had healed] when he saw that he was 
healed, turned back and with a loud voice, 
glorified God, and fell down on his face at his 
feet, giving him thanks; and he was a Samar
itan."—Lwlse xvii: 15, 16.)

Vwarvius blessings (“ David said, Mephibo 
sheth . . . Fear not; for I will show thee kind 
ness for Jonathan tl.v father's sake, and will 
restore thee all the land cf Saul thy father, and 
thou shall eat bread at my table coutiu lously.” 
—2 Sam. ix; 6, 7.)

Select Thoughts on Thanksgiving.
* * * I thank God that I >vi* born a man, 

and not a 1 least; that I was born a Grecian and 
not a barbarian. — Flab).

* * * There is this difference between a thank
ful and an unthankful man; the one is always 
pleased in the good he has done, and the other 
only in what bo has received; but there are 
some men who are never thankful —A. Mnnnl.

* * * Inasmuch as we are sinners, and have 
forfeited the blessings which we daily receive, 
what can be more suitable than that wo should 
humbly thank that Almighty Power from whom 
comes such an inexhaustible supply of goodness 
to us so utterly undeserving?-Francis Waylaml.

* * * As flowers carry dewdrops, trembling 
on the edges of the petals, and ready to fall at 
the first waft of wind or brush of bird, so the 
heart should carry its beaded words of thanks
giving, and at the first breath of heavenly 
flavor, let down the shower perfumed with the 
heart's gratitude.—II. If. Beecher.

* * * Christians thank God that He hath cre
ated them after His own imago; that He hath 
called them out of the common crowd of this 
world and made them Christians; that among 
those that bear the name of Christ He hath 
made them faithful ones, like a few quick-sight
ed men among a company of blind ones; like 
the light in Goshen, when all Egypt was dark 
besides, or like Gideon’s fleece, only watered 
with the dew of heaven, while the rest of the 
earth was dry and destitute of Hi - favor ; great 
cause of thankfulness indeed !—//. Spencer.

PBEACHEBS EXCHANGING VIEWS.
It is much easier to be critical than to be correct —Disraeli.

“ Historical Illustrations."
I have rend with interest I)r. Lud

low's articles in The Homiletic Month
ly, and am led to expect the others which 
are to come. I was struck by the sug
gestion, as from one’s own experience, 
of the value of historical study. Bible 
history itself is, perhaps, the most 
fruitful of all for illustration. Together 
with the motives which operate on men 
and the consequences of their wise and 
unwise choices and courses of action, 
there is a revelation of the hand of 
providence in the prosperity and ad
versity, the success and failure, follow

ing upon righteousness and unright
eousness.

Then ancient history is important, 
not as a developed specialty, but in so 
far as it throws light on the history of 
the Hebrew- people, and especially upon 
the prophecies. And I have found it 
very suggestive in the line of my own 
special study of the evidences of re
vealed religion, as showing what is the 
best and the worst men have been and 
done without supernatural help, in con
trast with lives under revelation. I have 
spent the best hours of the days of my 
ministry in Biblical study, and such
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mutters ns throw light on the text, and 
cun testify to the fruitfulness of the 
careful examination in the most minute 
manner, of Biblical characters, lives, 
and great events.

I have been in the habit of preaching 
Biblical discourses, three times out of 
four, combining a central idea with the 
exposition of the capital passages, in a 
rapid manner giving results of critical 
study and not the details. I find the 
people always interested. The Bible 
becomes a superior Index Rerum, inas
much as the knowledge imparted hangs 
by association with the text; and when 
it is read again, the information casting 
light upon it is recalled.

I find, especially here in New Eng
land, where Bible theology is just be
ginning to be taught regularly, that the 
people who have been used to disquisi
tions are eager to follow an historical 
discourse or biographical sermon which 
sets truth in the forms of life and real
ity, and so brings it home to men’s 
consciences and hearts.

Dr. L. is correct about the studies of 
the minister. They must be so con
ducted as to converge upon the busi
ness of preaching. And if a man has 
his heart in his work, he cannot abuse 
any department of knowledge to his 
hurt, or the loss of his people, when 
he sees his pulpit before him and Sun
day coming.-----------------
[A leading clergyman of New England.]

Boston, Sept. 20, 1884.

Old Preachers.
The advantages which young minis

ters have as preachers are the follow
ing: Vivacity and vigor of feeling, the 
novelty and freshness of the truth, 
greater bodily strength and grace, 
greater sweetness of voice and tone. 
The young, as a rule, feel more strong
ly and vividly than the old. It is easier 
to preach a fresh and new truth than 
an old and stale doctrine. Hence, if the 
old preacher is to keep his place in the 
competition, he must have other ad
vantages to make up for his infirmities. 
What are they?

The old minister should have a better

comprehension and stronger grasp of 
the truth. He has been pondering it 
in his study, his pulpit and his parish. 
To the young the doctrines are largely 
abstractions and names, to be reasoned 
about; while to the old they are living 
realities to be felt—personal friends 
and companions of the daily life. If 
the Gospel facts have thus grown into 
the old minister’s life and experi
ence, his preaching will have a sweet
ness, a mellowness, a maturity and en
ergy that will more than supply any 
lack of youthful vigor and interest of 
novelty.

So, also, all ministers should grow in 
pulpit art and expression. They should 
not suffer themselves to fall into man
nerisms or peculiarities ; but by con
tinued study, reflection and practice, 
thay should become better and better 
delineators of the Gospel truth. They 
should read some new book on homilet
ics, or re-read some old one every year. 
If they can find a competent critic, it 
will be a great blessing. The skill of 
experience will more than compensate 
for youthful grace. In a word, if we 
are to hold our places we must see to 
it that we continue to deserve them, 
after Forty.

Blountville, Term.

Jesting on Sacred Themes.
I often hear ministers and others 

speak in a light, flippant and jocose 
way of things sacred and divine; not in 
the spirit of criticism, but to excite 
laughter. I have heard it even fiotn 
the pulpit and in Christian circles. But 
is it a proper thing to do? A.—We 
have frequently noted the same habit, 
and been pained by its exhibition. We 
think it more than questionable, both 
on the ground of taste and of principle. 
True taste is based on the proprieties 
of things; and surely all forms and de
grees of jesting, lightness of speed), 
and a facetious spirit, are out of place 
when applied to God and things sacreil, 
or to the serious and awful subjects of 
sin, death, judgment, etc. As to the 
tendency of such a habit, it is evil be
yond all question. “ Familiarity breeds
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contempt.” It begets an irreverent 
spirit, a frivolous feeling, and a jest
ing, flippant manner of speech, that is 
injurious to character. The impression 
it makes on the young, and on the irre
ligious, is decidedly bad. This evil 
habit is atrocious when it leads persons 
to quote Scripture—the very words of 
divine inspiration—to point a joke or 
excite frivolity. And yet how exten
sively is this done; thoughtlessly, of 
course, and with no evil intent: but 
the mischief is done, nevertheless. The 
soul's instinctive reverence for God’s 
Word is impaired, and the infinite sa
credness of religion is desecrated. The 
evil habit should be frowned down. 
Let ministers set the example.

Seriousness.

Look to your Ushers.
In some city churches usually (and,per

chance, in some village churches also) the 
gentlemanly ushers get careless. I re
cently saw a half dozen people neglected 
at a church where there are always, I am 
told, vacant seats. The usher was busy 
talking with some friends; the party I 
refer to waited several minutes and went 
away. It may be that these people were 
Christians, who, not finding a welcome 
here went to another church. But it may 
be that they were “ sinners," moved by 
some providence to make “inquiry of 
religion”—a feeble impulse thaï, might 
have been strengthened that morning 
into resolution, had they not been re
pelled by the indifference of the usher. 
An usher may greatly hinder or greatly 
help the preacher. He should be 
watched, trained—he should be a warm
hearted Christian gentleman.

A Layman.

Thoughts on Preaching.
Preaching is not a mere reading or 

recitation of the Word, nor yet an in
terpretation of it. It is that Word in- 
wrought into the preacher’s experience 
and reproduced out of that experience, 
so that it comes as fresh truth vitalized 
by passing through the heart.

"Dr. Guthrie,"said an artist to him, 
"you are a preacher, not a painter.” “I 
am a painter,” was the reply, "only I

83f>

paint in icords, while you use brush and 
colors.” In every discourse the preach
er should aim at proving, painting, and 
persuading, t. e , aim at the reason, the 
fancy and the heait.

A YOUNG PREACHER, apologizing for 
the sermon he had preached at a pas
toral conference, said that he had no 
time to prepare anything special, and 
thought it best, under the circum
stances, to preach a plain Gospel ser
mon. An old minister present said to 
the brother, “Don’t you think that un
der any circumstances the best thing 
you can do is to preach a plain <jos\hI 
sermon?" “Well, yes ; I suppose it is," 
was the answer.

Illustrations should clearup, not cover 
up, the truth. If they are too elaborate 
or exuberant, they may resemble those 
chromo-mottoes in w’hich the words are 
scarcely legible on account of the super
abundant ornamentation. Truth is 
sacrificed to beauty.

Glaslenbury, 17. C. A. V.

“MakeHaste Slowly.”
“He must be in a great hurry to get 

away," remarked an attendant upon a 
funeral service, when she saw the min
ister hasten away before the remains 
were carried to the hearse. In a few 
minutes this would have been attended 
to, and he could have departed with 
perfect decorum. The custom is, in 
many places, for the minister to pre
cede the coffin out of the house of 
mourning, even if he cannot go to the 
cemetery. This is one of those “minor 
manners," semi-morals, which go far to 
establish the minister’s reputation for 
Christian courtesy, and which promote 
or diminish his social and religious in
fluence. B.

Brooklyn, X. Y.

Short-Sightedness.
Thebe is a growing prevalence of 

short-sightedness (physical) among 
clergymen. In a meeting which I at
tended lately, one out of five of the 
clergy present was near-sighted. What 
is the cause and what is the remedy ?

A Short-sighted Pastor.
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SEBMOHIC CRITICISM.
“ Critics dispute, and the question is still undecided.”—Horace.

•• He who would shun criticism must not be a scribbler, and he who would court it must have great abili
ties or great folly."—J. Munro.

Criticism of a Sermon Plan.
‘ H. M. H.” «ends us u sketch of a 

sermon based on 2 Cor. viii: 9: “For 
ye know the grace of our Lord Jesus 
Christ, that though he was rich, yet for 
your sakes he became poor, that ye 
through his poverty might be rich.” 
Jhe main divisions do not clearly appear, 
and here is one of the chief defects of 
the plan. We are left to guess them 
out. To omit this essential part in any 
sermon detracts from its effectiveness. 
Various sub-divisions are given under 
each part of the text: For instance, 
Christ was 1. “ Rich ” in His Godhead. 
2. In His creation. 3. In His posses
sions. 4. In His dominion. 5. In His 
worship. He became “ poor.” 1. In His 
birth. 2. In his reputation. 3. In His 
possessions. 4. In His life. 5. In His 
associations. Our criticism on this part 
of the plan is, First : That the particu
lars are not well chosen. His " God
head,” without violence, would includ 
“ creation,” “ possession,” “dominion. 
Second : The most important item of all 
is left out, viz., rich in the Father's love 
arid presence. See this thought in the 
light of Gethsemane and Calvary ! *‘ My 
God, my God,” etc. And the same 
criticism will apply to the second class 
of sub-divisions. The third and fourth 
contain the same idea. Nor can it be 
said that Jesus had no “reputation.” 
For he did attract attention, as a teach
er sent from God, excite inquiry, pro
foundly impress men, stir up the 
wrath of the Scribes and Pharisees by 
reason of His exposure of their hypoc- 
ricies, and make His mark on His times. 
“Never man spake like this man,” 
was no mean testimony. The God- 
man could not pass through the world 
and not, in some degree, radiate it 
with His presence, and startle it with 
His words of exceeding wisdom and 
power.

Were we to preach from this text we 
should handle it as follows: I. The con
dition and possession of the God-man

anterior to His Incarnation. II. The 
condition and life to which His Incar
nation subjected Him. III. The end 
for which He made this stupendous 
sacrifice. In the sub-divisions we would 
not particularize more than three each 
under divisions I and II, and make the 
contrast as sharp and impressive as lan
guage and thought could make it. Un
der the last head we should specify: 
1. The “rich ” provision of Redemptive 
Grace. 2. The “ rich ” inheritance of 
promises, experiences, hopes and bless
ings, now and here, in life and in death, 
under the glorious Gospel of the blessed 
God. 3. The final possession of eternal 
life and glory in the heavenly Kingdom, 
as “joint-heirs” with Christ.

Pulpit Crusading.
The pulpit has to fight evils which 

are fruits of sin. It is wise to strike 
them frequently, and to strike as hard 
as possible. But nagging at an evil 
—giving it a little pat in nearly every 
sermon -is not likely to curtail or de
stroy it. When a preacher strives to 
strike constant and heavy blows at 
an evil, he engages in what is in these 
days called a “crusade,” and, just as 
rescuing Jerusalem from the infidels be
came a substitute for all real religion, 
so a pulpit crusade in our day is apt to 
make the particular sprout from the 
tree of sin of more importance than the 
root itself. So it is not wise to get into 
a habit of crusading. The pulpit exists 
to allure men to diviner living, and the 
Christian theory is in Christ’s words, 
“ first make the tree good.” The 
preacher wants to blast out the founda
tion rock on which the sinful life is 
built; he must spend his best force in 
that way or he will fail. There is no 
evil that would not come back again im
mediately, in the same or some other 
form, if we should drive it out, leaving 
men’s hearts unchanged. Get a man 
into a sound religious condition of 
heart and life, and you have killed the
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special evils so far as he is concerned. 
Many evils can be killed only in that 
way. The preacher is a crusader, but 
he is preaching the kingdom of heaven, 
and so fighting the kingdom of dark
ness. Let him keep mainly to his main 
business.

Interpolated Appeal.
Homiletic writers tell us that it is a 

rhetorical blemish to do this. Granted. 
So there are other ways of violating the 
nice rules of the rhetorician. But there 
are considerations of graver moment. 
The Holy Spirit teaches us that it is 
wise, sometimes, to depart from estab
lished usages, and set at naught pre
cedent and authorities, and surprise as 
it were the sinner, and outwit the devil ! 
I read to-day of a pastor, who in the 
midst of an impressive sermon, sudden
ly stopped and asked those who desired 
to yield their hearts to Christ, to 
“stand up for Jesus” then and there. 
To his joy, no less than thirty at once 
arose, and the pastor prayed for them 
and then resumed and finished his ser
mon. Can any one doubt that he acted 
under the suggestion of the Spirit ? The 
excellence of any instrument is proved 
by the amount and character of the 
work it does. That sermon or method 
approaches the nearest to perfection 
which does the most effective execution 
in convincing and converting sinners, 
and in edifying the Church of Christ.

T.

Advertising Error.
Without any intention of assisting 

error, but really for the purpose of de
stroying it, certain of our ministerial 
brethren have, nevertheless, done not a 
little to advertise the errors of so-called 
scientists, and philosophic mounte
banks, by attempting to tell their hear
ers what those men believe, or profess 
to believe. But for such rehearsing of 
error, very many of the common people 
who attend church, would not know 
anything about it. It may be fairly as
sumed that more harm is done by this 
course, than whatever good may be ac- 
tomplished. Some of the hearers, who

are skeptically inclined, are thereby, in
cited to secure the works of false teach
ers, and thus, through the plausibility 
and sophistry of their statements and 
arguments, be led into an acceptance of 
error, which all future efforts of the 
preachers who advertised them, shall 
fail to dislodge. It is always safer to 
preach the vital, pungent truths of the 
gospel, as God's remedy for moral and 
spiritual maladies, than it is to hold up 
the speculations of men, whose errors 
are unknown to the masses.

C. H. Wkthbbbe.

Is Religion a Matter of Private Opinion ?
Christianity is passing through a sin

gular period in its history. The Refor
mation has at last wrought its whole 
work in its special direction. Among 
intelligent people, out of Roman Catho
lic countries, the idea of a priesthood 
of the ministry, and the superstition 
concerning the functions of the Church, 
have been pretty well eradicated. But 
the impression has been made that re
ligion is a matter of private opinion, 
and private concern between the in
dividual and God. So many do not seek 
the services of the ministry, and do not 
“go to Church.” Worship has been put 
aside; the first commandment given 
away to the second. And the “world’s 
people ” going in reformatory and bene
ficent work, as generously and prompt
ly as Christians, so long as it is human
itarian, and even when there is involved 
an evangelical element.

How shali we so conduct the expres
sion of Christianity as to attract men to 
the worship of God in social relations, 
that they may not “forsake the assem
bling of themselves together ? "

Boston. Observeu.

Bad Exegesis.
It is getting to be more and more un

safe to select texts for the words in 
them without regard to the sense. A 
chronic case of bad exegesis is on Gal. 
iv: 18, which reads in the C. V.: “It 
gis ood to be zealously affected always 
in a good thing,” and is commonly used 
as a text for Christian zeal. The R. V*
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changes affected to sought, and in the 
previous verse affect to seek. The old 
sense of affect (to desire, like, seek) has 
become very pale, if it be not obliter
ated from the word. The zeal which is 
described in verse 17 is decidedly not 
Christian ; and in the 18th verse the 
Christian is the object of the zeal, not 
the subject who has zeal. The thought 
of the text is much finer than the gen
eral one forced upon it in many ser
mons. The precise sense has been 
sought, with different results, by many 
commentators ; but taking into account 
the whole paragraph (12th to 20th 
verses), the stress is on ahcays (R. V., 
at all times), and, so construed, the 
lesson would be on Christian Con
stancy.

Things a Preacher should Itf.member.
* * * That, in order to edification and the 

greatest profiting, it is essential that sound judg
ment be exercised in proportioning the several 
parts of worship: not giving undue prominence 
to the sermon, to singing, or to the prayers.

This rule is constantly violated, to the detrimen* 
of worship.

* * * That, not the outward, the ineohanical 
—however grand, imposing or superior—but the 
inward spirit - the spiritual power, the divine 
Presence incarnated in the services of the sanct
uary—will determine the measure of their life 
and power for good.

* * • Hence, that the most effective ministra
tions of the pulpit are those which are saturated 
with the spirit of prayer, and draw their inspi
ration from the Cross, and are supplemented 
with the unction of the Holy Ghost.

* * * That his pronunciation of words will 
be specially noted by his fastidious and culti
vated hearers, and all errors will be criticised, 
to the lessening of the effect of the sermon upon

* * * That the proper selection and reading 
of the Scriptures, with brief explanatory or sug
gestive remarks, is a very important part of 
public worship, and requires a thoughtful and 
skillful preparation and performance.

* * * That the first condition of pulpit effec
tiveness is to make himself distinctly heard in 
every part of the house, and by all who are not 
far on the way to deafness.

* * * That his manners in the pulpit, in 
every minutia, are carefully observed and have 
no little influence in conciliating the good-will 
of his audience, or offending them.

HINTS AT THE MEANINS OF TEXTS.
It is not well for a preacher to seek to make, up in length what he lacks in depth.

Bevival Service.
The Unrevived Church.

Woe w me ! for 1 am as when they have 
gathered the summer fruits, as the grape- 
gleanings of the vintage : there is no clus
ter to eat : my soul desired the first ripe 
fruit.— Micah vii: 1.
The imagery of this text is exceed

ingly vivid and suggestive. The pic
ture before the eye of the prophet is 
that of famine in the midst of plenty; 
want in time of harvest, sterility amid 
summer fruits; soul-fasting and wretch
edness in a season of external prosper
ity and fulness. The time of ingather
ing is at hand. "The summer fruits” 
have ripened under the golden sun
shine; the " vintage ” groans under the 
weight of the clusters. And yet Israel 
knew not the day of divine visitation; 
she had no appreciation of the golden 
fruit, no heart or no capacity to pluck 
and eat the ripe clusters. Without were

sunshine, plenty, gladness, an abun
dant fruitage; but within were dark
ness,want, sadness,and spiritual desola
tion ! Practically it was as if there had 
been no summer fruits, and no vintage; 
nay, it was worse; it was only a mock
ery-just as the sight of food is mockery 
to a hungry man who has lost the 
capacity to swallow or his relish for 
food.

And this is a truthful representation 
of the experience of very many Chris
tians and churches. There is no heart
felt appreciation of God’s outward mer
cies, or of His gracious spiritual mani
festations. He comes to them in " the 
summer fruits” and in the autumn 
" vintage ; ” but so dull are their spirit
ual perceptions, so vitiated are their 
tastes, so surfeited are they with the 
"apples of Sodom ” and the wild grapes 
of sinful indulgence, that they know it 
not, and feel no hungering after right
eousness; "there is no cluster” in all



1884.1 Hints at Z/n

God’s vintage which they cun “eut.” 
So have we seen souls in tiroes of glo
rious revival, when sinners were press
ing into the kingdom, and many souls 
were refreshed and full of rejoicing, 
unrevived, unblest, crying “woe is 
me !” “ there is no cluster to eat ! ” So 
have we seen whole churches and com
munities left to darkness and desola
tion and death, while the mighty God 
had bared His arm for salvation and 
was deluging the land with a wave of 
regenerating and sanctifying power.

God Loves Us ron Christ's Sake.
For the Father himself loveth yu, because 

ye have loved me, ami have Relieved that 
I came out from Qod.—John xvi: ‘27. 
God loves the individual. “The 

Father himself loveth you." He loves 
all, but He does not overlook the 
individual or the million. His love 
embraces each, as if each were the 
whole.

God loves the individuals esi e< ial- 
lv who love His Son. “ Because ye 
have loved me.” He loves all, whether 
they love Christ or not; but it woulu 
seem from the text that He has a spe
cial love for those who love His Son. In 
truth, no man can love the Father who 
does not love His Son, who is His re- 
vealer and image.

The Leadings of the Holy Ghost.
. . . werefœbidden [Paul and Timothy] 

of the Holy Ghost to preach the word in 
Asia. . . they assayed to go into Bithy- 
nia; but the Spirit suffered them not.— 
Acta xvi: 6, 7.
We are not told how the mind of the 

Spirit was here made known to these 
early preachers of the Gospel. But the 
fact is clearly and positively stated. The 
language implies that both divine au
thority and restraint were made use of. 
The agency of the Spirit may have been 
exerted only as a presence directly in
fluencing the mind, controlling the will, 
and impressing a sense of duty. But 
the interposition was real and effective, 
and manifest to the conscicusnt 3 
The apostolic conception of the Holy 
Ghost has not been sufficiently studied

Meaning of Txis. 839

apart from doctrinal theories. Besides 
the doctrine of the personality and office 
work of the Spirit, there is a practical 
realization of Ills presence in the soul 
and gracious working in us and by us, 
which is a source of strength and guid
ance. He “helpeth our infirmities.’* 
He “taketh of the things of Christ and 
sheweth them unto us.” He “leadeth 
into all truth.” Without any miraculous 
interposition—in the way of ordinary 
means and agencies—we may be, and 
often are, “led by the Spirit,” as truly 
as Christ was “ led up into the wilder
ness to be tempted of the devil,” and as 
Paul and Timothy, probably, were re
strained and forbidden in the cases cited 
in the text.

Holy Giving, Self-Delighting.
The husbamlman that laboureth must be the 

first to partake of the fruits.—2 Tim. ii: ti. 
This truth in parable is among the 

sweetest rewards of good living: to him 
that so lives,as to him that tillsthe earth, 
the first partaking of the fruits belongs. 
His arc the freshest and choicest fruits. 
If there be no such fruits for him, there 
can be none for others. We must feed 
upon our own life; it is so much closer 
to us than anything else, that we cannot, 
if we would, escape from it. You say 
of a departed saint: “ He forgot him
self ; he lived for others. We could 
wish that he had taken some joy for 
himself instead of making all he could 
for others.” Well, he did take the joy; 
the first sip from every flowing bowl of 
his charity moistened his own lips. It 
is the law of the soul that its moral and 
spiritual blessedness is self-delighting. 
And when the whole life comes to har
vest, God gives the spiritual husband
man the very choicest grain. One got 
from his life a loaf of bread, another a 
shelter for a night, another a start in 
business, another an impulse to right 
living. But he himself gets endless life 
and joy. All that all others get from 
his life-work is a trifle compared with 
his harvest.

Strong reasons make strong actions.— 
Shakespeare.
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Christian Culture.
Paul’s Pleasantry and Sarcasm. 

Forgive me this wrong. —2 Cor. xii : 13. 
Verses 12 -18 seem to have a spirit of 

playfulnesain them, which occasionally 
breaks out into sarcasm with a little acid 
in it. There are two of these outbreaks, 
at least. “Forgive me this wrong.” 
What wrong ? Why that he had not re
quired a salary at their hands! This non
paying character, he says, is the only 
point in which they are inferior to the 
rest of the churches. And he is to be 
blamed for it. Again (v. 14), he touches 
the same string and adds: “For the 
children ought not to lay up for the 
parents, but the parents for the chil
dren.” Here he puts in a tender claim 
to being their spiritual father, but there 
is still a bit of acid. The 16th verse has 
a kink in its thread; the sense is: But- 
some one will say—it is true I did not 
myself burden you, but, in a crafty way, 
I got your confidence and imposed other 
men upon you who made gain of you 
for my profit. “Did Titn take any ad
vantage of you ?” Was he not self-sup
porting like myself? The play of satiri
cal feeling is perhaps strongest in verse 
16. Bloomfield called verse 13 “ a finer 
mixture < sarcasm and irony than any 
in Demosthenes.” Verse 16 is often 
misunderstood and made to t »ach an in
famous doctrine of deceit. (Any preach
er may make a very interesting and in- 

ructive sermon on this passage.).

Falsehood a Self-injury. 
Wherefore, putting away lying, speak every 

man truth with his neighbor ; for we are 
members one of another. -Eph. iv: 25. 
The reason which Paul gives for truth 

of the tongue is a neglected one: we are 
damaging ourselves when we lie. Men 
are so bound together that when one 
suffers all suffer. Falsehood always 
damages some one man and therefore 
all. One damaged reputation discred
its a family-a community -a class. 
We feel this in family relations, and 
resent a lie told of a mother or sister. 
We feel it in a class, as when a minis
ter is convicted of lying. The whole hu

man race feels it when one member de
means himself. Lying hides the truth 
and teaches error—and all suffer. Ly
ing strikes at the roots of all confidence, 
and hence endangers social life. Liars 
are in conspiracy with the devil to 
cheat the world out of truth. Truth 
is the light of the world; whatever di
minishes it is a harm to all.

Funeral Service.
The Place—Heaven.

I go to prepare a place for yon. . I will
come again, and receive you unto myself;
that where I am, there ye may be also.
—John xiv: 3.
To some people, heaven is merely a 

state. We may carry it about with us 
incur own hearts, in the perfect rest of 
a conscience washed and made clean in 
the blood of the Lamb. This is true. 
In the text Christ speaks of heaven as 
being also a place. Judging from the 
works of His hands in creation where 
sin abounds, from the grandeur of Na
ture, we may well conclude that heaven 
will be a place of transcendent beauty. 
In God’s Word we read of its pearly 
gates, its golden streets, and its stream
ing glories; but what is far dearer to 
us is the thought that it will be the 
home of loved ones. How much nearer 
and dearer it seems to us, as, one by 
one, our kindred and friends pass into 
it ! They leave us here, and as they do 
so, we feel that we are strangers and 
pilgrims, and that heaven is more our 
home than earth by reason of their de
parture. But the crowning glory of 
heaven will be the presence of Christ in 
the midst. To Him every eye will turn, 
and every knee will bow. It will be 
glorious to meet the great and good of 
all ages, of whom we have read; but 
how much more glorious to be with 
Jesus f »rever I Our friends are not 
gone from us forever: they are with 
Christ, and we shall soon join them.

In pulpit eloquence the grand diffi
culty lies here—to give the subject all 
the dignity it so fully deserves, without 
attaching any importance to ourselves. 
—Colton.
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LIVING ISSUES FOB PULPIT TREATMENT.
Dante, in the Inferno, was easily detected by the wise old Centaur as a living man, because he moved

what he touched.

The Temperance Question in a Nutshell.
Cry aloud, spare not, lift vp thy voice like a 

trumpet, and shew my people their trans
gressions, and the house of David their 
sins.—Is. lviii: 1.
There are three facts which must not 

be lost sight of in our fight against the 
liquor interest, and in our attempt 
to suppress the liquor curse. They 
are momentous, and should be em
phasized and made to ring through the 
land.

1. The rapid increase in liquor-drinking. 
In spite of all the temperance agitation ; 
in spite of a high license here and local 
option there; in spite of flaming evan
gels, such as John B. Gough and Francis 
Murphy, with their long pledge-rolls ; 
in spite of temperance organizations 
and literary bureaus ; in spite of the 
women's crusade and their untiring zeal 
ever since, intemperance has been in
creasing far more rapidly than the pop
ulation. We do not merely assert it; 
we prove it; or rather the figures fur
nished by the Government Bureau of 
Statistics prove it. We reprint them. 
The annual consumption of beer has 
increased from 23,000,000 gallons ir. 
1840, to 551,000,000 in 1883; that of dis
tilled liquors frôm 43,000,000 gallons in 
1840, to 78,000,000 in 1883; that of wines 
from 6,000,000 gallons U> 25,000,000. 
The number of gallons per man has in
creased from a little over four in 1840, 
to a little over twelve in 1883.

2. Beer does not drive out whiskey or les
sen the consumption, as the following 
statement proves:

During the last five years the tax on 
distilled spirits has varied but two- 
tenths of a cent on the gallon. The 
tax on fermented liquors has not varied 
at all. The relative increase of the two 
is shown in the table below, which 
seems to settle conclusively the claims 
of brewers, and of some advocates of 
temperance, that beer drives out whis
key. This table is taken from the re
port of the Chief of the Bureau of Sta

tistics, Treasury Department, for the 
quarter ending March 31st, 1884:

Consumption Consumption Consumption 
of Distilled , of of

Spirits Malt Liquor Wines

Proof UallotiH OalloUH (•a lion 8
1H79 64.27s.47fS 344,605,486 24,377,130
1HSO «3,62*5,(194 414.220,106 2S, 3.9,641
1MS1 7U,tSO7,081 444.112,109 24.102,926
18S.' 73.664l.976 620.379.9S0 26,662,927
lHKi 78,452 087 661.497.340 26,778,180

This is the interpretation thereof—if 
the table needs one. During the last five 
years the consumption of distilled spir
its has increased forty-four and one-half 
per cent. (44-5), nearly, if not quite, three 
times the rate of increase in population. 
During the same period the increase 
in the consumption of malt liquors has 
been sixty and two-tenths per cent. (GO 2), 
and the consumption of wine, undoubt
edly the least harmful of the three, has 
not quite kept pace with the increase of 
inhabitants. We commend these figures 
to any one who is indulging the fancy 
that the drinking of beer is the promo
tion of temperance.

3. The only successful means of check
ing the liquor traffic has been prohibition. 
Other means have been tried for fifty 
years ; but in spite of them, notwith
standing the great good they have 
wrought in the education of public sen
timent and in the rescue of individuals, 
the liquor traffic has immensely in
creased. But prohibition does prohibit, 
as appears from a table showing the 
sales of malt liquors in the several States 
during the last ten years, published in 
The Voice for Sept. 25, 1884. While the 
total increase in sales since 1875 has 
been 123 per cent., yet in Kansas, not
withstanding the rapid increase in pop
ulation, there has been a decrease of the 
traffic, under prohibition, of 8 per cent. ; 
in Iowa, the decrease has been twelve 
and one-half per cent. ; and in Maine the 
traffic has been so practically wiped out 
that the revenue return of sales is a 
blank.

To our mind, these three facts are



842 Living Issues for Pulpit Treatment.

conclusive. Being derived directly from 
the Government's statistics, they can
not be explained away or evaded.

The Sin of Profanity.
Jiecause oj swearing the land mourneth.— 

Jer. xxiii: 10.
Against no evil of our day is positive 

effort more needed than against the vice 
of profanity. Of its fearful prevalence 
and terrible influence there can be no 
doubt. We are a nation of swearers; 
the most profane people on earth, if we 
may believe credible testimony. The 
prophet’s wail is literally applicable to 
this great land: and it is quite time to 
invoke the earnest aid of every Chris
tian and good citizen, of the clergy, the 
press, and every other repressive agen
cy, to cry it down. It is not simply a 
vulgar vice, an ungentlemanly habit, a 
wanton and inexcusable insult to Jeho
vah, but it is a sin —an atrocious trans
gression of God's law. “ Thou shalt not 
take the name of the Lord thy God in 
vain: for the Lord will not hold him 
guiltless that taketli his name in vain.” 
Says Dr. T. L. Cuyler, in his terse, 
plain way:

"The man who swears turns speech into a 
curse, and, before his time, rehearses the dialect 
of hell. He waits for no bait, but bites at the 
devil's bare hook.”

Equally forcible and true are the 
words of the distinguished Jonathan 
Edwards:

" Some sins are productive of temporary prof
it or pleasure; but profaneness is productive of 
nothing, unless it be shame on earth and dam
nation in hell. It is the most gratuitous of all 
kinds of wickedness; a sort of peppercorn ac
knowledgment of the sovereignty of the devil 
over those who indulge it. ”

Says President Dwight, in his famous 
sermon on the Guilt of Profaneness:

"In profaneness there seems to be no good, 
either enjoyed or expected, besides that which is 
found in the mere love and indulgence of sin. 
No person ever acquired property, health, repu
tation, place, power, nor (it would seem) pleas
ure, from profaneness. . . . The pleasure found 
in profaneness, such as it is, is therefore found 
chiefly, if not wholly, in the wickedness which 
it invokes and expresses. The sin is the good; 
and not anything peculiar to the manner in 
which it is committed, nor anything which the

[Nr>v.,

performance is expected to be the means of ac
quiring.”

Dr. Parker, of London, has a fre
quent saying:

" Have no faith in any man who is irreverent, 
for reverence is the basis of all that is noble and 
tender in conscience.”

One of our dignified and leading lit
erary periodicals, the North American 
Review, gives expression to the follow
ing:

"If we observe such persons (swearers)close
ly, wo shall generally find that the fierceness of 
their profanity is in inverse ratio to the afflu
ence of their ideas. We venture to affirm that 
the profanvst men within the circle of your 
knowledge are all afflicted with a chronic weak
ness of intellect. The utterance of an oath, 
though it may prevent a vacuum in sound, is 
no indication of sense. It requires no genius to 
swear. The reckless taking of sacred names in 
vain is as little characteristic of true independ
ence of thought as it is of high moral culture. 
In this breathing and beautiful world, filled, as 
it were, with the presence of Deity, and fragrant 
with incense from its thousand altars of praise, 
it would be no servility should we catch the 
spirit of reverent worshipers, and illustrate in 
ourselves the sentiment, that
" * The Christian is the highest type of man.' ”
The late Charles Sunnier, who never 

swore himself, said to a friend:
** The greatest mortification I ever received in 

my life, in this way, was when I was abroad, at 
a breakfast with Lord Brougham. We sat down 
at the breakfast table, when somebody brought 
a newspaper to him. It contained a personal 
attack upon him. The article was marked, and 
he read it through. When he had completed it 
he lot off a volley of the most scathing oaths 
that I ever heard fall from the lips of any man. 
There was no limit to the curses he rained upon 
the head of the writer. I was shocked and 
stricken dumb. The only other person at the 
table, except Lord Brougham and myself, was 
Bn ugham’s mother. She sat at the head; a 
venerable and courtly lady, with an elegance 
and grace of manner that I never saw excelled. 
I dared not look at her for some moments, but 
when I ventured to do so, I found not a muscle 
of her face was moved. She was as calmly un
conscious of what her son was saying as if he 
was talking in Arabic.”

■-------------- ------------------------ -

I study and prepare for the pulpit as 
if there were no Holy Ghost to help me 
there, and when I enter upon my public 
work I cast my preparation at the feet 
of Jesus Christ, depending upon divine 
influence as much as if I had not pre
meditated. -Rev. J. Longden.
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ABOUND THE EDITOR'S TABLE.
Dr. Hammond's Criticism on the Ministry.

We note briefly a few points in which 
■we think the good Doctor’s reasoning, 
-which we publish on another page, is 
not sound; at least his critical sword is 
a two-edged one. For instance, he says
1. (p. 829.) “I think clergymen should 
preach about what they know, not what 
they think.” This opinion is based on a 
total misconception of the preacher’s 
function, which is unlike any and all of 
mere human authority. “ Preach the 
preaching which I bid thee;” “preach 
the word," is God’s solemn injunction 
to every authorized ambassador. No 
minister has a right to preach what he 
‘‘ thinks”—that is his speculations. He 
is “God’s mouthpiece." The Scrip
tures are his warrant—the sole basis 
and/rule and substance of his preach
ing; and so long as he keeps within 
their proper meaning and scope, he 
but gives utterance to revealed and 
eternal truth. A “thus saith the 
Lord,” in matters of religious faith 
and practice, carries more weight than 
the combined thinking of the scholars 
and sages of the world. Besides, the 
critic’s thrust returns upon his own 
profession, and indeed upon the pro
fession of the scientist as well. If abso
lute personal knowledge is essential to 
one who teaches,' who has a right to the 
office? Do medical writers and teach
ers, or our scientists, in their theories 
and disquisitions, teach only “what 
they fcnoio?”

2. “The scientific man marks the 
change that has been wrought in the 
teachings of the Church ;" and the critic 
instances the doctrine of future pun
ishment, and the creation of the world 
as recorded in Genesis. But the 
“ change,” thought by some so vital, is a 
change mainly in form, and not in sub
stance or in essence. The Evangelical 
Church of all Christendom to-day, with 
rare exceptions, holds to the doctrine 
of future eternal punishment; not in a 
hell of literal fire, it may be, but in a 
hell which is the inevitable sequence of 
wrong doing. And does ii matter in

the least whether the “six days of crea
tion ” are interpreted to mean six natu
ral days of twenty four hours each; or 
six grand periods of time, distinctly 
marked in the genesis of creation, 
during which period, as declared in 
revelation, and testified to in nature, 
the creative energy of God brought into 
being and order, man and the earth, 
and all living creatures ? If the Church 
has attained to a better scientific inter
pretation of Genesis, without offering 
any violence to the record itself, it is a 
matter of congratulation, and not of re
proach. Will the learned doctor venture 
to affirm as much as this of the mani
fold and great changes which have taken 
place in medical science, and in other 
departments of knowledge, during the 
last fifty years ? Had Dr. Hammond 
taught his theory of mental derange
ment a generation or two ago, no one 
knows better than ho how he would 
have been laughed at. Touching his 
belief in hypnotism: does he forget how 
Braid was almost driven from England 
by the scientists of his day for advocacy 
of a similar belief. And yet nature is 
true. It is only the interpretation of 
nature by the scientists that changes. 
So the Bible remains true in all ages, 
and Christianity n mains essentially the 
same in all conditions of the Church 
and of human society, notwithstanding 
varying theories of interpretation on 
scientific and other points of minor im
portance.

3. “If Scripture be true, as it is as
sumed to be, why should not th-i 
doctrines that prevailed fifty years ago 
be the same doctrines now?” In all es
sentials, in substance and in effect, they 
are the same. Not one of the leading 
creeds of Christendom has undergone 
any material change. Christians as a 
body stand by every fundamental doc
trine as held by the Reformed Church 
400 years ago. But if “ nature ” is true, 
“as it is assumed to be” by the critic, 
why should not the teachings of sci
ence, medical, geological, agronomi
cal, sociological, be the same to-day
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as they were formerly ? But they 
are not.

4. "Too much attention is paid to 
questions of doctrine, and matters of 
faith, and too little to matters of fact;’’ 
“to practical topics.” We take issue 
here with Dr. Hammond. We beg to 
refer him to “A Veteran Observer’s ’ 
reply to John Swinton in the Homiletic 
Monthly for Angus (pp. 650-55). Cler
gymen are the leaders and most active 
promoters and workers in every depart
ment of practical life, charitable, hu
mane, philanthropic, evangelical. They 
give in proportion to their means, and 
they labor in word and deed, more a- 
bundantly than any other class in the 
community. Without their aid, every 
organized form of practical philanthro
py and Christianity would languish, 
if not die out.

The Feast for 1885.
We congratulate our numerous read

ers in view of the richness and abun
dance of the feast which the liberality 
of the publishers of the Homiletic 
Monthly have provided for them during 
the coming year :

1. The increase in the size of the 
work—one-half—making each number 
96 instead of 64 pages, and that without 
any increase of price to all who subscribe 
before the first of January.

2. The host of writers engaged to fur
nish original contributions in the sec
tions other than Sermonic and Editorial, 
among whom are such well-known 
scholars as Prof. George P. Fisher and 
Prof. Timothy Dwight, of Yale College, 
Joseph Cook, Drs. Phillip Schaf£ Wil
liam M. Taylor, Howard Crosby, John 
Hall, T. W. Chambers, Jesse B. Thomas, 
George R. Crooks, Arthur T. Pierson, 
J. M. Sherwood, Joseph T. Duryea, F. 
W. Conrad, Herrick Johnson, of Chi
cago, John A. Broad us, of Louisville, 
Ky., George F. Pentecost, J. M. Ludlow, 
Samuel T. Spear, H. J. Van Dyke, 
Henry M. Scudder, of Chicago, A. J. F. 
Behrends, Professors F. Godet, of Switz
erland, M. B. Riddle, of Hartford Theo
logical Seminary, John DeWitt of the 
O. T. Revision Com., J. O. Murray, of

Princeton, W. C. Wilkinson, Bishop 
Coxe, Judge Noah Davis, ex-Surgeou- 
Gen. Hammond, Presidents E. J. Rob
inson, of Brown University, D. 8. Greg
ory, of Lake Forest University, H. A. 
Buttz, of Drew Seminary, R. F. Scovel, 
of Wooster University, D. H. Wheeler, 
of Allegheny College, and many others 
whose names will be hereafter an
nounced.

3. Among the papers to be given will 
be a continuation of the Symposium on 
Romans begun in this number with a 
paper by Rev. Henry Ward Beecher, 
which will be replied to by that emi
nent commentator, Dr. F. Godet, of 
Neufchatel. Switzerland, who will be 
followed by Prof. Timothy Dwight, 
Prof. M. B. Riddle, Prof. R* F. Wied- 
ner, Dr. T. W. Chambers, and Dr. Geo. 
R. Crooks. There will be also a Sym
posium on: Is the Pulpit Declining in 
Power? if so, what is the Remedy ? to 
be participated in by Bishop Coxe, Dr. 
Herrick Johnson, Dr. John A. Broad us, 
Dr. Jesse B. Thomas, and others. 
Another Symposium will be: Are the 
present Methods for the Education of 
Ministers Satisfactory ? Among the 
writers will be President Robinson, of 
Brown University, Dr. John Hall, of 
New York, Dr. Eaton, of Louisville,Ky., 
Dr. Van Dyke, of Brooklyn, Dr. Buttz, 
of Drew Theological Seminary, Presi
dent Milton Valentine, of Gettysburg. 
Also a Symposium : Ought Prohibition 
to be mad.1 a Political Question, if so, 
with what Limitations ? Dr. Howard 
Crosby, Joseph Cook, Dr. Henry M. 
Scudder, Dr. Samuel T. Spear, Judge 
Noah Davis, and other writers of note, 
will participate.

Dr. John Hall will write on Prison 
Reform ; Dr. A. T. Pierson will contri
bute twelve papers of a novel and highly 
interesting character, entitled: Leaves 
from a Pastor’s Note Book; Dr. D. S. 
Gregory a series on new methods of 
Sabbath-School Bible Study; Dr. G. F. 
Pentecost a series on Evangelizatiop of 
Cities; Dr. John De Witt a series on 
Studies in the Psalm*, Dr. Conrad on 
The Call to the Ministry; Dr. Wm. 
M. Taylor will write on Elements of
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Power in the Preaching of John 
Knox; Prof. J. O. Murray on Homi
letic Illustrations from Shakespeare; 
Prof. G. P. Fisher on The Modem 
Sermon; Prof. W. C. Wilkinson on 
Conditions of Pulpit Power; Judge 
Noah Davis on The Relations of Crime 
to Intemperance; Dr. Phillip Sell aft*, 
Reminiscences of Neander; Dr. James 
M. Ludlow will supply for each number 
two or more pages of Sermonic Illustra
tions from History ; Dr. Pierson,of Phila
delphia, will edit a Missionary Depart
ment, in which will be given suggestive 
thoughts on Missionary themes, also a 
comprehensive survey each mouth of 
the Missionary Work carried on by the 
different denominations. Misquoted 
Scriptures, by Dr. Howard Crosby, and 
Light on Important Texts, by Dr. Cham
bers, will also be continued. Many 
other papers of equal interest from

American and European Scholars, are 
being arranged for.

While furnishing all these valuable 
papers during the year 1885, we propose 
at the same time to enhance the value 
of our Sermonic section, and enlarge 
and enrich the several editorial parts. 
Our Helpful Data will be fuller and 
more useful than hitherto. The whole 
field of current Literature, American 
and Foreign, English, French and Ger
man, will be laid under survey, and a 
brief digest will be given of such articles 
as will have special interest to our min
isterial readers. No effort will be spared 
to furnish a Homiletic Magazine un
equaled by any in the world, and at 
the same time a Popular Review for the 
discussion, in brief, condensed, prac
tical forms, of the great questions and 
issues which concern the Church and 
the Ministry of our day.

THEMES AND TEXTS OF RECENT LEADING SERMONS.
1. The Private Character of Public Officers. “ Thou ehalt provide out of all the people aide men,

such as fear God; men of truth, hating covetousness, and place such men over them."— 
Judges v: 20. L. W. Bacon, D.D., Philadelphia.

2. Deborah’s Astrology. “They fought from heaven ; the stars in their courses fought against
Sisera.”—Judges v: 20. J. H. Worcester, D.D., Louisville, Ky.

3. The Ark in the. Household. “ The Lord hath blessed the house of Obed edoiu and all that per-
taineth unto him, because of the ark of God."—2 Sam. vi: 12. John A. Bmadus, D.D., Balti
more, Md.

4. The Crisis of Decision. “And when all the people saw it, they fell on their faces ; and they
said, The Lord, He is the God; the Lord, He is the God,”—1 Kings xviii. 3U. Rev. Henry Ward 
Beecher, Brooklyn.

5. Contrasts of Character. “The spirit of Elijah doth rest upon Elisha."—2 Kings ii: 15. Rev.
Archibald MoCullagh, Brooklyn, N. Y.

6. The Religious Aspects of Night. " Thou hast proved and visited mine heart in the night sea
son."—Ps. xvii: 3. Canon Liddon, London, England.

7. By Love or by Fear. “ Return unto Me, and 1 will return unto you. saith the I/ml cf Hosts.
But ye said, Wherein shall we return?”—Mai. iii: 7. Morgan Dix, D.D., New York.

8. Holy Violence. “ From the days of John the Baptist until now the kingdom of heaven suffereth
violence, and the violent taketh itby force.”—Matt, xi; 12; also Luke xvi: 16. Dean Vaughan, 
D D., London, England.

9. Paul’s Mission to Rome. •' For I am not ashamed of the Gospel of Christ."—Rom. i: 16. John
Hall, D.D., New York.

10. The Christian Life a Transfiguration. ” Be not conformed to this world, but lx* ye transformed
by the renewing of your hearts.”—Rom. xii: 2. Alexander Maelaren, D.D., Manchester, Eng.

11. Christian Liberty on a Doubtful Basis. “ Who art thou that judgest another man s servant?
... If thy brother be grieved with thy meat,” etc.—Rom. xiv: 4, 16. H. C. Hayden, D.D., 
Cleveland, O.

12. The Perpetuity and Supremacy of Love. " Now abideth faith, hope, charity . . . but the great
est of these is charity.”—1 Cor. xiii: 13. Newman Hall, D.D., London, in Memorial Presbyte
rian Church, New York.

13. The I,aw of Social Being in Christ Jesus. “ Bear ye one another’s burdens, and so fulfill the
law of Christ.”—Gal. vi: 2. Bishop H. W. Warren, Rockford, 111.

14. Faith in a Person Rather than in a Creed. “ I know whom I have believed.”—2 Tim i: 12. C. H.
Park hurst. D.D., New York.

SUGGESTIVE THEMES.
1. Compromises Dangerous. (“If ye will not

drive out the inhabitants of the land . . . 
those which ye let remain of them shall be 
pricks in your eyes and thorns in your 
sides, and shall vex you."—Num. xxxiii:55.

2. A Lying Messenger. (“He (King Eglonjwas 3.
sitting in a summer parlor . . . Ami Ehud

said, I have a message from God unto thee. 
And he arose out of his seat. And Ehud 
took forth the dagger from his right thigh, 
and thrust it into his belly.’’—Judges: iii: 
20-26

The Curse against Merox. (“Curse ye Men»/., 
said the angel of the Lord . . . because.
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they canto not to the help of the Lord, to 
the help of the L'>r<l against the mighty." 
—Judges v: 23.)

4 X Wonderful Ix-gacy. ("And he took the 
mantle of Klijah that fell from him, ami 
emote the waters, and Haiti, Where iH the 
Lord God of Elijah V And they parted 
hither and thither. '—2 Kings ii: 14.)

6 Bravery in God's 8.tv ice. “ Hhould such a 
man as I flee?” iNchcmiah to Shemiah.J— 
Neh. vi: 10. IM

6. Promptness in Duty. ("Say not unto thy
neighbor Go, and come again, and to-mor
row 1 will give thee: when thou hast il by 
thee." Prov.iii: 28.)

7. Ill-timed Merriment. ("As he that taketh
away a garment in cold weather, and as 
vinegar upon nitre, so iH lie that singeth 
songs to a heavy heart."- Prov. xxv: 20.)

8. Womanly Compassion. (" The babe [Moses]
wept. And she [Pharaoh's daughter) bail

| Nov.,

compassion on him, and said. This is one 
of the Hebrew children."—Kx. ii: 6, 6.)

9. Hardened by CalamitioH. (" I have Hinitten 
on with blHHting and mildew . . . yet 
avc ye not returned unto me, saitli the 

Lord."—Amos iv: 9.)
10. No Peace with Sin. "I came not to Rend

peace, but,a sword.” — Matt, x: 34.)
11. The Impostor Unmasked. ("Thy money per

ish with thee. . . . thou hast neither part 
nor lot in this matter,"etc.—Acts viii: 80,21. 

12 The Moral Functions of Memory. (‘ By 
which also ye are saved, it ye keep in mem
ory what I preached unto you, unless ye 
have believed in vain.”—1 Cor. xv: 2.)

13. The Harvest Home on High. (“ Whatsoever
a man eoweth, that shall he also reap.’’— 
Gal. vi: 7.)

14. The Power of Prejudice. ("Can there any
good thing come out of Nazareth?”— 
John i: 46.

OEMS OF ILLUSTRATION.
By Kuwaiti) Js.wrn Wueki.kk, A. M. 

t'se well the moment, and, with siring eyes,
1‘eruse. the thing that's next thee, and be wise.—GOETHE.

Sin is like the Seplialica, a flower which, nc- 
•ording to Edgar Allen Poe, first attracts the 
b'-es with its blossoms, and then actually intox
icates them with its honey.

Iniemperance was well typified by the 
Greeks, whether consciously or not, when they 
represented Bacchus, the god of wine, as riding 
upon a panther. The stealthy, bloodthirsty 
beast, whose every leap means death, was a fit
ting steed for the god of strong drink.

Genius may well be compared, in the sud
denness of its appearance, and, too often, the 
brevity of its stay, with the ^tar discovered in 
1572 by Tycho Brahe, in the constellation Cassi 
opeia. It appeared suddenly, attained in a few 
days a brilliancy surpassing that of Jupiter, 
then as suddenly disappeared, and has never 
been seen since The incident is used by Poe as 
the basis of his poem, “ A1 Aaraaf.”

Public opinion is a force one is very apt 
to underestimate, until he attempts to resist it. 
Even such a giant as Webster went down before 
it, like a reed in the blast. If one would know 
its power, let him do as Sir Isaac Newton did. 
When a boy, he hit upon the odd device of meas
uring the wind by leaping against it and by the 
length of the leap estimating the force of the

Cynicism was well repaid in the fanciful 
incident related by the Italian satirist, Trajano 
Bocoalini (1556-1613), in his '* Advertisements 
from Parnassus.” Zoilus, he tells us. once pre
sented to Apollo a very caustic criticism upon a 
very admirable book ; whereupon the god asked 
him to specify the beauties of the work. Zoilus 
replied that he had busied himself about tlio 
errors only. On hearing this, Apollo, handing 
him a sack of unwinnowed wheat, bade him 
pick out all the chaff for his reward.

The Star of Bethlehem, as our guide 
in the nights of sorrow, at once comes to mind 
on reading of the following incident: When 
General Wolseley was setting out for his final 
battle in Egypt, he took an intelligent young 
Scotchman for his guide. Before the arm> 
started on his night march, ho charged the 
young man most solemnly: “ See that you guide 
me straight; guide me by that star.” The guide 
was mortally wounded in the battle which fol
lowed. The commander, hearing of this, visited 
him; and when the dying man saw him his eye 
brightened, and he said: ‘‘Didn’t I guide you 
st raight, General ? Didn’t I guide you straight ?” 
And the General was glad to answer, " Yes.”

Lifeless Christ isms—if one can call that 
which is lifeless, Christianity—were recently 
illustrated most strikingly by l)r. Gill, of Brook
lyn. There was, said ho, on the island of Malta, 
a certain monastery, in one of the chambers of 
which a person entering beheld a most thrilling 
sight. The walls of the chamber were of rock, 
and all around stood (or seemed to stand) a row 
of monks, erect, silent, rigid. Their attitudes 
were those of the living, and their eyes seemed 
to gleam in the darkness; but when one ap
proached and placed his band upon them, he 
recoiled in horror. They were corpses all ! Tin- 
ruck was said to have a peculiar preservative 
power that gave them something of the round- 
ness and hue ot life, and the secret of their atti 
tude was found to lie in an iron ring passing 
around the body and fastened to the rock, hold 
lug each corpse erect against the wall. Such 
is the nature—so run the Doctor’s application— 
of many of those in the Church of to-day: bound 
to the Rock, Christ Jesus, by the bands of cere 
mony and creed and ordinances, apparently 
strong and upright in the faith. But alas I the 
spiritual life has fled, and they are but as the 
monks in the monastery of Malta.
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HELPFUL DATA IN CÜBBENT LITEBATDBE.
By J. M. Shkbwood, D.I).

Books.
A. C. Armstrong <f: Son “Manual of Preach

ing.” By Franklin W. Fisk. Tin- author has 
been twenty-five yearn Professor in Chicago 
Theological Seminary, ami these twenty-three 
lectures are the condensation of material which 
has Ihmmi accumulating in his hands during this 
period. They are therefore practical and the 
fruit of long experience in teaching. The work 
is well done; not striking or original, but a very 
sonsihle performance. His method has an ad
vantage over that of some other writers on Homi
letics: it is first to take a sermon to pieces and 
inspect its principal parts, and then to show 
howto gather materials and construct a sermon. 
First, the analysis, then the synthesis. If we 
d<> not have a generation of good preachers, it 
certainly will not bo for lack of homiletical in
struction, and much of it of a high order of

American Baptist Publication Society. “The Old 
Theology Restated " By Henry H. Tucker. The 
title of the book is not a happy one. Instead of 
a Body of Divinity, or a Scientific Statement of 
the good old doctrines of the Gospel, it is simply 
a volume of eernnn.i in the ordinary forms, 
and delivered on ordinary occasions. The ser
mons, too, are mainly on practical subjects. 
There isverv little " theology” iu the book—wo 
mean a formal or scientific statement of doc
trine. The great themes of repentance, faith, 
conversion, atonement, the judgment, and the 
like, are treated with discrimination, fidelity 
and ability. Evidently the author has no lean
ing towards the “ New Theology,” which lias 
turned away so many from “the truth as it is 
in Jesus." His trumpet has “ no uncertain 
sound.” Two of the sermons are on Baptism, 
and if course inculcate the Baptist view on this 
ordinance, but not in an offensive spirit.

Lutheran Publication Society. “The Folly of 
Profanity," by Rev. W. II. Luekenbaeh. A vol
ume on this subject, wo believe, is something 
never before attempted. It is not an attractive 
subject for literary ambition. We remember the 
powerful sermon of President Dwight on “ The 
Guilt of Profaneness." That would have been 
a more fitting title for this book. “ Folly ” is not 
strong enough. Profanity is a sin, and the most 
wanton and inexcusable form of guilt, as the 
author clearly shows. We have elsewhere used 
some of his material to endeavor to arouse pub
lic sentiment on the subject. It is a crying, we 
we fear a growing, sin. We are a fearfully pro
fane people. “ Because of swearing the land 
raourneth.” Every minister will find abundant 
material in this book to enable him to prepare 
a strong and impressive sermon on the subject, 
which we hope he will do, and boldly preach it 
to his people.

Congregational Sunday-School and I\U)lishing So

ciety. “The Divine Authority of the Bible." By 
G. Frederick Wright. The author is Professor 
of the language and literature of the New Testa 
ment in Oberliu Theological Seminary, and one 
of the editors of the Bibliotheca Sacra. His 
" I»gie of Christian Evidences." “ Studies in 
Science and Religion," and “Relationof Death 
to Probation." have made him widely and favor
ably known as a writer. Th.- question hero dis
cussed is tlv* question of the inspiration, inter
pretation, and authority of our present Bible— 
a question fundamental to every distinctive 
principle of Protestant Christianity. The work 
lays no claim to being exhaustive, and will not 
supersede the special works upon the various 
subjects which arc here brought together in one 
view. As a guide through the logical mazes of 
a vast field, and a clear, incisive presentation 
of the substance of the argument, it is an ad 
mirablo work. It is learned, simple, logical, 
condensed: meets the main difficulties of the 
subject, and is just the book to put into the 
hand* of our busy pastors and intelligent lay
men. It is worthy of a wide circulation.

Kegan, Pint, Trench if- Co. [London). “The 
Witness of St. Matthew." By F. J. B. Allnutt, 
B.D. This work is designed to “ represent a 
survey of St. Matthew's Gospel, in the attempt 
to trace the indications of a divine plan govern
ing their order and arrangement, to elucidate 
the sequence of thought and its advance in pro
gressive stages adapted to the development of 
the soul's growth in spiritual knowledge, with 
the links by which these are connected; and thus 
to demonstrate the general result of unity, sym
metry and completeness as a picture, from one 
point of view, of the Person and Work of Jesus 
Christ." The work is unique in its plan. It is 
not exactly expository in form, nor a commen
tary. We have first an. analysis of the Gospel, 
indicating the special purpose of it to bo to 
establish the connection between the I too dispensa
tions. The author shows that the one great 
theme of it is the “ Kingdom of Heaven." The 
principal divisions in it, which are treated at 
length, are I. The Shadow. II The Person. 
III. The Manifestation. Under these, the salient 
points of Christ’s life, ministry, kingdom, and 
sacrificial death are discussed with great dis
crimination and fulness. Our main objection 
to the work is the bewildering array of points, 
parts, divisions, and sub-divisions. They break 
the unity of thought, confuse the reader, and 
lessen the effect. The author has evidently de
voted a good deal of patient thought and study 
in the preparation of the book.

Periodicals,
Moual Character in Politics. By President 

Julius H. Seelye; North American Review (Oct.), 
9 pp. This brief paper is timely and pertinent 
to the times. It assumes that very significant

»

i
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changes are taking place in the political afttlU- 
tionH of the American people. Party ties have 
become weak, and with multitude»cease to con
trol. And this is attributed to an increase of 
moral earnestness. The people are not interest
ed in merely “ playing at politics;” will not be 
excited over “ make-believes.” They demand a 
“ real issue, which the Republican and Demo
cratic parties no longer offer.” The writer 
briefly traces wliat was once the issue between 
them, and asserts that it was largely a moral 
one, which the Republican party, unconscious
ly, perhaps, has abandoned. Neither party any 
longer contends or principle ; nevertheless, he 
holds that the moral interests and relations of 
the State are paramount. Hence the first quali
ty of statesmanship is moral. And it is not safe 
to commit great interests of State to a man who 
is only " politic,” or to "an impure man.” "Votes 
are not thrown away, which are cast for right 
measures and right men.” His ideal of public 
men is a lofty one; but he argues from tlioexam- 
ploof Lincoln, Gladstone and Bismarck, that it 
is not too lofty to be practical.

Thk Eschatology ok the Psalms. By J. B. 
Bittenger, D.D. Andover Review (Sept.), 22 pp. 
A very scholarly article from an accomplished 
pen, and one which cannot fail to interest and 
instruct the Bible student. We have not apace 
for an analysis of it. It starts wit i the theory 
that Eschatology is a moral problem. It is not 
so much the simple question of a future state, 
its reality, duration and constitution, as it 
is the question of a moral order in the world. 
Instead ot traversing the whole field of the 
Psalter, the writer selects the first and fifth 
books. “Five hundred years intervene between 
the composition of the first book by David and 
the compilation of the fifth by Ezra.” Dur
ing this long interval the national life under
went many changes, from the zenith of its glory 
under Solomon, to the nadir of its humiliation 
during exile. The difference between the tone 
of the Davidic Psalms and the fifth book is 
shown to be marked. Among the characteristic 
features of the Psalms named, are the theistic 
feeding which pervades them, the enormity and 
consciousness of sin, as expressed, and the judi
cial tone everywhere observable. The theistic 
element is never absent. Sin is that abominable 
thing which God hates, and the great burden of 
complaint. We have therefore all the elements 
of eschatology in the Psalms, and we have them 
in their highest potency.

Commonplace Books, by Prof. James Davie 
Butler, LL D. Bibliotheca Sacra (July), 28 pp. 
It is surprising how much matter of fresh in
terest and value may be crowded into an article 
on so old and hackneyed a theme. We advise 
every minister and literary character to read it. 
The subject is treated with remarkable fulness 
and skill, and abounds with practical sugges
tions of great utility. Strange how much can 
be said, and wisely said, about “commonplace

books.” The writer clearly shows that a com
monplace book, of the proper kind and rightly 
kept, is an important element in liberal culture. 
Many of the illustrations he gives of the utility 
of such auxiliary aid in literary work are apt, 
curious, and make the reading exceedingly 
pleasant.

Evolution, by James Woodrow, D.D., LL.D, 
Southern J'resbyterian Renew (July), 28 pp. The 
writer of this article, which has excited no little 
commotion and called forth sharp criticism in 
the Presbyterian Church South, is Professor in 
the Theological Seminary at Columbia, S. C. 
He is a man of distinguished ability and of rare 
candor and discrimination, as this contribution 
evinces. He writes in an independent yet rev
erent spirit, conceding to science all that it can 
fairly claim, and still retains his faith in the 
Bible record intact. " I have found nothing in 
my study of the Holy Bible and of natural sci
ence that shakes my firm belief in the divine 
inspiration of every word of that Bible. The 
alleged contradictions of science and the Bible 
are such as cannot affect any moral or religious 
truth.” After discussing the various theories 
respecting the genesis of creation and shown the 
absence of contradiction between the Scripture 
account of creation and the doctrine of evolu
tion, he considers a few facts which ought to 
keep us from summarily rejecting the doctrine 
as certainly false. And his conclusion is not an 
alarming one. He stands substantially where 
Dr. McCosh and some other Christian scholars 
stand, though his views of the creation of Adam 
and Eve (bodies) are peculiar and fanciful. 
Revelation remains intact. God is stiU the 
God of creation. " Instead of being tempt
ed to put away thoughts of Him, as I contem
plate this wondrous series of events, caused and 
controlled by the power and wisdom of the 
Lord God Almîghty, I am led with profounder 
reverence and admiration to give glory and 
honor to Him that sits on the throne, who liveth 
forever and ever; and with fuller heart and a 
truer appreciation of what it is to create, to join 
in saying, ‘ Thou art worthy, O Lord, to receive 
glory and honor and power; for thou hast cre
ated all things, and for thy pleasure they are 
and were created.’”

* The Personality of God,” by James 8. Cand- 
lish, D.D. Princeton Review (Sept.), 20 pp. The 
source of this essay entitles it to special consid
eration. It is the contribution of no ordinary 
mind, whether viewed as a philosopher or the
ologian. The subject is hero discussed mainly 
from the theological side, and the conclusions 
of philosophy considered in their bearing on 
the doctrine as a part of the system of Christian 
truth. We cannot do justice in a brief reference 
to so carefully written and philosophical an ar
gument on “ the great and solemn doctrine of 
the personality of God.” But we advise our 
readers to procure and read the article for them
selves.


