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By Proressor Artaur D. Hoyr, THEOLOGICAL SEMINARY, AUBURrN, N. Y.

Dr. Stauker said to the students of the Yale Divinity School that of
the foremost preachers of Scotland to-day, not one that he knew was un-
familiar with the higher English poetry. The inference was thus clear
that poetry had to do with the best teachings of the Gospel.

It is a noticeable fact that poetry has been a large factor in shaping the
controlling minds of the century in Church and State.

With what eager-
ness the young men of Oxford and Cambridge fifty and sixty years ago

discussed the merits of Wordsworth and Byron and Shelley ! Both
Bishop Wilberforce and Cardinal Manning were parties in the famous
debate at the Oxford Union, in 1829, on the question of Shelley’s supe-
riority to Byron. A group of great minds in the English Church—Arnold
of Rugby ; Maurice, Kingsley, Robertson, Stanley, Dean Alford, Arch-
bishops Trench and Tate—constantly acknowledged their debt to Words-
worth, and for a generation made his poems the necessary cult for the
well-trained Englishman. ~Chalmers, Guthrie, McLeod, and Spurgeon were
lovers of the poets. John Bright, during the sessions of Parliament, read
Milton each day as the training of mind and speech for his great debates.
Mr. Gladstone has been no less devoted to Tennyson and Browning ; and
Canon Farrar, in a lecture in this country, declared the knowledge of the
poetry of Robert Browning to be equivalent to a liberal education.

The list of Englishmen might be matched by eminent Americans of this
and the last generation : Webster, Choate, Sumner, Lincoln, Bushnell,
Beecher—men of widely different calling and station—all loved the great
poets. They have not been poets themselves, but they have had the fine
sensibilities to appreciate poetry, and their nature craved it both as strength

and recreation, and their speech took something of its beauty and motion
in the flush of intense emotion.
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If there is this subtle relation between poetry and the noblest life and
speech in other spheres, then the minister of all mun needs its study, for
he deals with life and seeks the most living form of speech.

What particular value has the study of poetry for the ministry ?

The influence of poetry is elevating and refining ; it cultivates the finer
sensibilities, and makes the sympathies keener and broader.

It deals in beauty, finding and expressing whatever appeals to the
wsthetic nature, so making the soul sensitive to spiritual impression.
““No man can attain to highest excellence who is insensible to highest
beauty. "

There was the most practical philosophy in Robertson’s work for the
laboring men of Brighton. To the thousand men or more whom he could
not get into his church he read the best English poetry, doing this as a
clergyman, with a deep, religious purpose, knowing that if he could lift
these men above the stupefying influence of material things, fill the soul
with thoughts of duty and heroism and forms of beauty, then he had
opened the door for the entrance of Gospel truth.

All great work gets its impulse from the unseen, To save the life from
the deadening cffect of routine, to keep the faculties from being made
callous by the daily touch of duties, men must dwell much upon the ideal
side. And poetry will help them to do this. It casts over the common-
place an ideal light, and dignifies common things. It breaks into the

monotony and drudgery of work by its states of intense feeling, and so
helps to lift us into a nobler mood than we would otherwise feel. It leads
to aspiration. By the poets we learn that

““ Wings have we, and as far as we can go
We may find pleasure : wilderness and wood,
Blank ocean and mere sky, support that mood
Which with the lofty sanctifies the low.”

Sensitiveness to his age, to the movements of thought and life about
him, is a condition of continued power for the minister. The truth of
revelation is unchangeable, but not so the conception and expression of
it ; it is ever being uncovered and adapted to human need, even as the
truths of the natural world. To use the speech of men long buried is to
make the pulpit a monument, not a living voice, It is a sad day for truth
when the pulpit stands deaf and dumb to the new problems of the genera-
tion, and great moral and social movements take their beginning and course
without its knowledge or help. But such fatal dulness cannot be true of
the man who has the poetic instinct or cultivates the taste for the best
poetry. He will be able to feel as the poets do the most delicate and
subtle phases of the life about them. Poetry is the very language of feel-
ing. The poet feels because he is a poet, and he feels more intensely than
other men, because his nature is more sensitive. Every great poet searches
the age to the very depth of its consciousness. Would you know the in-
tellectual and spiritual forces of the presentera? You will find the complex
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life of the generation in the pages of Alfred Tennyson or Robert Browning.
The study of such poets will not make a new creature, but it will certainly
help to the sensitiveness that reads the heart through the sympathies, that
is true in analysis and generous in judgment, and quick to interpret and
meet the movements of human life.

roetry helps us to a clearer vision of truth.

There are, to be sure, two aspects of the poet—the artistic and the
prophetic.  First of all, poetry does minister to the world’s enjoyment.
It sings as the linnet, delighting in its own song. DBut the great poets
never aim purely and solely at artistic effect, for they appeal to the higher
side of human nature and strengthen it. They give us ‘‘ nobler loves and
nobler cares.”” They make us heirs

“ Of truth and pure delignt by heavenly lays.”
Milton was right in invoking the heavenly muse, the

“Spirit that dost prefer
Before all temples the upright heart and pure.”

The best minds have ever held

“ The animating faith
That poets, even as prophets,
Have each his own peculiar faculty,
Heaven's gift, a sense that fits them to perceive
Objects unseen before,”

Heaven’s gift is the imagination, that flashes its way where reason often
painfully gropes—the faculty that gives force, clearness, distinctness of
outline, vividness of coloring to man’s ordinary conceptions. The gen-
eralizations of science cannot be made without it ; and without its aid the
elements of religious truth cannot be harmonized. Imagination is the
power of larger vision, a penetrative and interpretative power, seeing into
the heart of things. It pierces the veil of sense and reads spiritual truths.
The poet in states of intense feeling rises to grasp relations and facts
larger and truer than those of common hours, and bodies forth the dim
and intangible visions that at times haunt all men. He is indeed the seer.

“He saw thro’ life and death, thro’ good and ill,
He saw thro’ his own soul,
The marvel of the everlasting will
An open scroll
Before him lay.”’

Poetry helps us to a clearer vision of nature.

It feels and interprets beauty ; but beauty is not wholly in outward
form ; it calls forth feelings of the soul which poetry notes, and it leads
to the eternal beauty of the spirit. The truest impressions of nature are
not worldly. The ideas and sentiments that fill Wordsworth’s mind are
not those which pass current in society. They breathe an unworldly
atmosphere.
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Poetry helps us to a clearer vision of human life. It is a personal in-
terpretation of life.

No class of men are more universal in their sympathies than the great
poets, and so they help to strengthen the ministry at the point of the most
subtle attack of modern society. Tt was two generations ago that Dr.
James Alexander lamented the tendency of some ministers to seck chiefly
‘“ the society of the rich and the lettered, instead of being lights to the
world.”  And his words gain added significance by the increase of wealth
and worldly distinction in the Church of to-day. ‘‘ The democracy must
be reached. People must be made to feel that the heart of the minister is
with them. Common people require this. The age requires it. Young
men require it."”” And poetry ministers to the democratic spirit. The
imagination is an unfettered realm. By direct teaching and by the touch
of the emotional nature poets reach through the forms of creed and sect
and society to the essential truths that make men feel the unity of the race
in its nature, needs, and possibility.

Dante, a Romanist, places men under one moral government rather than
under the laws of the Church. Milton broke from his natural association
of Church and Royalist and espoused the cause of man in the Puritan
revolution, Byron and Shelley, born aristocrats, were not defenders of
class and hereditary privilege, but made song the weapon of human rights,
Cowper grasped the unity of human interests, Burns set the hearts of
men throbbing with his

‘“ It’s coming vet for a’ that,
When man to man, the warld o'er,
Shall brothers be for a’ that.”

Moore voiced the sorrow and hope of an oppressed race. Hood and
Kingsley plead the cause of the weary and wronged toilers.

Whatever is truly great in the poets is universal, and we feel in their
verse the kinship of the humblest soul.

“ He who feels contempt
For any living thing, hath faculties
That he hath never used ; and thought with him
Is in its infancy,

The study of poetry helps us to a vivid perception of religious truth, to
the presentation before the eye of the soul of truth in living forms.

It is sometimes noticeable that men of poetic temperament, though
lacking in logical precision (the two faculties are not incompatible), will be
more clearly under the power of the spiritual world than men who seem to
believe and understand more of the Gospel. And the reason is simple.
The first have a vivid realization of the truth they hold ; the others, though
believing more, hold truth as logical conclusions, not even before the mind
as living realities, It is one thing to accept the truth of Christian theism
—God immanent and yet transcendent in nature ; quite another and larger
truth to see his glory in the globe of morning dew and in the flaming sun-
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set, to see his power in the blade of springing grass and the revolving
planets. Poetry as it cultivates tho imagination will help us to this
spiritual sight. It will help us to see the world as it exists in its moral
relations with the human spirit. It is Wordsworth who finds that
*“ The meanest flower that blows can give
Thoughts that do often lie too deep for tears,”

Tt is Charles Kingsley, the poet, who declares : *“ In the forest, every

branch and leaf, with the thousand living things which cluster on them, all

worship with us !

When I feel this T seem to see all the universe at one
glance, instinet with the spirit, and feel ready to turn to the first beggar I
meet and say, ‘ Come, my brother, all this is thine as well as mine !
Come, and T will show thee thy goodly heritage ! * "’

It is one thing to accept the truth of Christ’s divinity ; it is another
and larger truth to have the Lord ever before our face, And it is through
the sanctified emotions and imagination that we are hLelped to the vision of
Christ, ~nd that vision becomes an abiding presence.

Many men in the pulpit to-day are witnesses of the relation of the study
of higher poetry and a quickened perception of truth. And blessed is the
minister that has this living vision of truth, who walks before men as a
spiritual glory, in whose presence the world cannot doubt the reality of
the unseen and the eternal !

Thus far the influence of poetry on the personal life of the ministry has
been discussed. TIts effect on the pulpit work will be no less marked.
Poetry will help us in the choice and use of words. We need the exact
word, and the word that by suggestion shall body forth the thought, and
the harmonious word and order that shall at times give a certain rhythmic
beat to language under the pulse of strong emotion. Poetry does not
speak to the sense in colorless and abstract talk, but instinctively grasps
the concrete image, and restores the original, pictorial power of words. 1t
is fond of hopes and figures and new arrangements of words. The poet is
the artist ; he gets the best word to express the thought and sentiment,
and the word that connects thought with emotion. The study of poetry
will help to the mastery of strong, pictorial, and persuasive speech.

In a recent conversation upon preaching, a well-known minister said
that one reason for the failure of many men of middle life to attract and
persuade by their preaching was in the lack of pictorial power, Keen
analysis and logical order arc not wanting : such elements grow with the
years ; but the glow of feeling and fancy fades away, leaving the sermon
bare and unattractive. It is a fact that the powers of imagination first
decline, and unless something is done to sustain and quicken this faculty,
the vivid perception of truth and the fervid spiritual expression of it will
be wanting. And here is the blessing of the poets. And furthermore the
acquaintance with any great poet will furnish many illustrations of Gospel
truth, many sharp glances into the motives and conduct of men that will
add to the attractiveness and power of the sermon.
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Training Men to Preach.

IL—TRAINING MEN TO PREACII,
By Proressor E. G. Rosinson, D,D., Cuicaco, ILL.

Our conception of the best method of training men to preach will de-
pend partly on our conception of what preaching really is or ought to be,
and partly on the intelligence of the people to be preached to. If our
idea of preaching may be fulfilled in a mere reiterated proclamation of the
familiar facts and truths of the Gospel, then no good reason, it has been
claimed, can be given why any one with fair endowments and a warm
Christian heart may not be set at once to preaching among illiterate people,
and left to acquire his needed training as he best can by practice. Illus-
trations enough, it is said, and very justly, can be found of successful and
even eminent preachers in different branches of the Christian Church whose
whole preparation was of the most elementary kind. Some of these have
distinguished themselves as evangelists—Mr. Moody pre-eminently—and
some as pastors, of whom Mr, Spurgeon was the most illustrious example.
No inconsiderable proportion of the ministers of the denominations that
have increased the most rapidly in this country within the past three quar-
ters of a century went into the ministry without any formal preparatory
training. They felt themselves called to preach, and with such ecclesiasti-
cal sanction as their denominations required went at once to preaching.
And no one, it must be admitted, can prove that these denominations, with
their paucity of ministers and with the people whom they had to evan-
gelize, acted either unwisely or in contravention of any divinely given
rules.  And there are still populations in parts of our country for whom
untutored ministers are fully adequate, and among whom they might be
more efficient than men going to them with such equipments as the schools
are now furnishing.

But it so happens that the two denominations—the Methodists and the
Baptists—which have exceeded all others in rapidity of growth, and whose
growth has been very largely through the ministrations of unlettered men,
have within the past thirty years made the most strenuous exertions, ex-
pending many millions of dollars to provide for the liberal education of
their ministers, and every conceivable inducement has been offcred to their
candidates for the ministry to submit themselves to a thorough course of
literary and theological training. The great advance of popular education
and the rapid growth of intelligence have made it impossible for an unlet-
tered clergy in the older and more intelligent communities to hold together
their congregations. To save their educated sons and daughters from
abandoning the parental faith for the ministrations of more cultured men,
Methodists and Baptists have insisted on having well-educated pastors.
They have supplied themselves with these, and what are the results?
With a few striking exceptions, these denominations are making little or
no progress in the cities and large towns ; in some instances are not hold-
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ing their own. Nor is this alone true of Methodists and Baptists. With
the exception of the Episcopal Church, whose remarkable growth in the
cities and large towns cannot be said to be due to the special attractive-
ness of its pulpits, even those denominations that have never known the
good or the ill of an unlettered clergy have been almost, in some instances
quite, at a standstill. Complaints have been made against the kind of
clerical training now universally prevailing as responsible for this want of
progress, as unsuited to the times and ill adapted to fit men for the work
to be done.

The most pertinent comment that can be made on the prevailing methods
of training may be found in brief—as brief as possible—descriptions of at
least three plainly marked classes of ministers now regularly produced by it.

The first of these classes, never a large one, consists of men who have
made the best use they could of their opportunities ; who reached high
standards of scholarship at every stage of their progress ; but who, on en-
tering the Christian ministry, have achieved no corresponding measure of
success either as pastors or preachers.

The second class consists of those who proved but indifferent scholars
in all prescribed work while in college, doing but little better in the theo-
logical seminary, but who read omnivorously, ranging through various
departments of English literature, swimming eagerly in the living current
of every-day thought, and learning to express their own thinking as they
best could. They went into public life knowing what men were thinking
about, and familiar with their methods of thought and expression. Every
college president and theological professor of any considerable experience
in office can count a score or two of such men, who as undergraduates gave
little promise of future success, but who have since won for themselves a
hearing among the churches, and have been recognized as leaders by their
clerical associates. They were neither lazy nor idle as students, but their
tastes were more gratified by English literature than by the established
curricula. They obtained an education, such as it was, but not by pre-
seribed courses of study.

The third class, never a small one, consists of those humdrum, common.
place men who take up and perform with commendable diligence and to
the full measure of their ability every assigned task—just so much and
nothing more ; to whom literature is only a name, no taste for it ever
prompting them to roam in its pastures or saunter in its gardens ; and
who, when all prescribed courses have been pursued and they have entered
on the work of the ministry, never cease to wonder, as over an inscrutable
mystery, why the churches should regard them with so much indifference,
while men of the second class above named, whom they, when fellow-
students, had regarded as idlers, should be sought after and listened to as
having messages worth the hearing.

Now of the reality of the above-named facts—of the three kinds of edu-
cated ministers—there can be no dispute ; almost any class graduating from
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a theological seminary, after having completed its ten years of required
studies, will furnish ample illustration, It is in view of these facts that
certain well-intentioned persons have proposed to replenish the ministry by
easier, short-cut processes—by what are known as Bible schools, people’s
colleges, and what not !

The kind of men which this sort of training will soon make numerous
requires no sagacity to foresee ; the value of such as it has already turned
loose among enlightened churches needs no critical faculty to appreciate.
Of the value of the work done in Mr. Spurgeon’s college competent judges
have expressed opposite opinions. Doubtless very different and even op-
posite specimens have been turned out by it. It would be marvellous if
some bright men with fair attainments did not find their way into it, and
if it did not also reccive its full share of those whom no amount or kind
of training could ever make into judicious pastors or toleiable preach-
ers. The only question is whether the existing schools of England were
not fully equal to the work which Mr. Spurgeon’s college undertook ;
whether the existing theological seminaries of this country are not more
than equal to all the instruction our candidates for the ministry need, and
are incomparably better fitted to give it than any half-equipped, short-cut
schools ever can be! It is not a greater number of preachers that our
churches need, but a better quality ; and it is not a hasty, slipshod prepa-
ration at the hands of theological quacks that can supply them. As for
evangelists to gather converts and churches among the ignorant, the train-
ing they must need beyond a common-school education and a sound Chris-
tian experience they can best acquire in actual service,

Established methods of education among any people are a natural growth,
being at once the product and, through reaction, the cause of their degree
of intelligence., No radical changes in these are possible without radical

changes of the peoples for whom they exist. What is thus true of educa-

tional methods as a whole is pre-eminently true of methods of training for
the clerical offices of the Church, These special methods are determined
wholly by the Church’s intelligence, and are designed to supply its own
conscious needs. Its needs being constant, and virtually the same from
one generation to another, its methods of providing for its needs continue
by necessity without radical change. Medical science, revolutionized by
chemistry and the microscope, has been compelled to revolutionize its prac-
tice and its methods of training its practitioners. But whatever may have
been or may be the changes in law or in theology, the functions of both
lawyers and ministers continue unchanged ; the methods of preparing for
their functions which long experience has approved wise men will not
allow to be suddenly supplanted by new-fangled schemes. In no country
of modern Christendom have Christian pulpits been supplied with abler,
more learned, or more efficient ministers than in our own. They have
been to all the world a standing justification of the wisdom and the effec-
tiveness of their training. And we say this with a full recognition of all
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that criticism can say in pointing out their defects. To one of these de-
fects—a lack of skill in public address, in preaching—let us glance for a
moment. How may this be remedied ?

Manifestly it is not, so far as intclligent criticism is concerned, more
fluency nor more vivacity at the expense of solidity and strength that is
demanded, when a lack of attractiveness is complained of ; least of all is
it the claptrappery of the vulgarly popular that is asked for. Tt is not too
much meat that is objected to in the American sermon, but of meat served
cold or in unappetizing forms. The two defects are, first, a want of live
earnestness in the preacher, an air of half conviction on his own part, and
of indifference whether his hearers believe or not in the truth of what he
is uttering ; a second defect is a lack of tact and skill in the presentation
of what he has to say. The origin of the first of these, as well as the
remedy for it, must be looked for in the preacher’s own heart ; the fire,
if it be there, must be of his own kindling ; the second has its beginning
in the earlier stages of iutellectual life, and can be remedied in mature
years, if at all, only by closest study and most desperate exertion. Our
interest here in it is in seeking how it may be forestalled in the early and
more formative period of the training.

The most manifest defect in our system of education is its insufficient
attention to the English language, not merely to the science and genius of
it as embodying one of the richest literatures, and as being the most
in the world, but to such study of it and practise

the student a correct and facile and forcible use of
it in the expression of his thoughts.

widely spoken tongue
with it as will give to
It is hardly possible to overesti-
mate the value of a mastery of English in any calling that requires the use
of it in influencing the thoughts of others, but in preparing for the Chris-
tian ministry, whose chief function consists in endeavoring to move others
to right action by public address, the attainment of this mastery should
yield precedence to the attainment of no other.  And yet, strangely enough,
candidates for the ministry are taken in hand and for ten years are scien-
tifically drilled in a great variety of subjects, some of which they never so
much as once again recur to when done with them as students, selling the
text-books they have been compelled to use ; while of English, on their
use of which their final failure or success will so largely depend, they are
mainly left to ucqu‘lrc their knowledge in any haphazard way they can,
receiving at most, at the very time when most needing it, only such in-
struction as may be gathered from brief study of some college text-book
in rhetoric, and from writing a few compositions, on which the professor
of rhetoric scratches in red ink scant words of general criticism ; and so
they stumble on in their course, reaching the theological seminary only
when it is too late for the professor of homiletics to do for them what
ought to have been done for them all the way along from the start, and
what no amount of instruction or personal effort can then do for them, In
no single respect are established methods of education so glaringly and so
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radically defective as in rhetorical discipline. For no one department of
instruction do the colleges—not one, but all of them—make so inadequate
provision in the number of teachers ; in none are the results of the instrue-
tion, on the whole, so unsatisfactory. In no graduates are these results
more painfully apparent than in the occupants of our pulpits,

That the present required preparation for the ministry is either too
elaborate or too protracted no one can prove. With science pushing its
inquiries in every direction, with biblical criticism ever advancing, and
with general intelligence diffusing itself in every quarter, no one can show
that a more slenderly furnished clergy than we now have would be either
more acceptable to the churches or more effective in their work., What
we need is, first, not less learned or less able men than those who consti-
tute the first class we have before named, but that these should have ac-
quired more skill in using their learning and ability as preachers ; and,
secondly, we neel men with more learning and intellectual strength, but
no less skill in preaching than are possessed by those who make up the
second class above named ; and we may say that the men we have known
of the first class have been no less emphatic in deploring their want of
rhetorical skill than have the men of the second class been emphatic in
their regrets for having given so little attention to those severer studies
which would have developed their intellectual strength. With no whit
less than the colleges are now giving of all that is solid and severely disei-
plinary in science and classical literature, pray let them give more instruc-
tion in English, and give it from the beginning to the end of their course.
And let him whose chief business is to consist in addressing his fellow-
men on themes of the gravest import, while striving honestly for ability to
master the themes, make a no less profitable use of his leisure moments in
familiarizing himself with the best productions in his own tongue, accumu-
lating thereby, unconsciously it may be, a vocabulary of pure and simple
English ; and then let him patiently and persistently, on every fit occasion
that offers, habituate himself to public address. No training can ever
take the place of that which one thus gives himself under the searching
criticism of his own inwardly turned eye ; a training that, persisted in,
never fails to bring the coveted end. And yet, after all, the one requisite
to good preaching more essential than any or all others is the spirit that
springs from strong conviction and an carnest purpose ; a quality whose
absence is unfailingly fatal. Possessed of this quality, sermons that are
only moderate in point of thought and form, if sincere, simple, direct,
natural, and manly, will continue to fall neither on empty pews nor on
unwilling ears.

Maxy are ambitious of saying grand things—that is, of being grandilo-
quent.  Eloquence is speaking out, . . . a quality few esteem and fewer
aim at.— Hare.




IIL—PANTHEISTIC TENDENCIES UNFAVORABLE TO PER-
MANENCE IN CREED.

1893.] Pantheistic Tendencies Unfavorable to Permanence in Creed. 109

R et

By O. T. Laneugar, D.D., BeverLy, Mass.

It is important to

consider the kind of permanence that may be reason-
ably expected. If,

according to Isaac Taylor, *‘true religion, unlike
human science, was given to mankind in a finished form, and is to be
learned, not improved,” and the contents of this religion are found in Holy
Scripture, then it would seem reasonable to presume that all, having a
heartfelt acquiescence in the doctrines of Scripture as the result of Divine
influence, would be able to agree in a systematic expression of these doc.
trines in the form of a creed. Without this Divine influence this agree-
ment would undoubtedly be impossible, since the moral requirement of
these doctrines are so repugnant to the heart not renewed by the Holy
Spirit that, instead of coming beiore the reason so as to receive fair con-
sideration, they would be embarrassed with all the evil bias of the heart’s
prejudice. Thus, a person whose intellect would work calmly and correct-
ly on a question involving no requirement upon himself of a moral nature,
as in some question of mathematics, would be unable to render the same
calm and correct consideration to the doctrines of Scripture, on account of
the opposing prejudice of his wrong moral feelings. But it is reasonable
to suppose that all those from whom this prejudice had been removed, at
least in some considerable measure, would be able to agree substantially as
to what the Scriptures teach, and in the systematic expression of their
teaching in a creed form ; and this all the more in view of the necessity of
such a creed to distinguish those who really receive the Scriptures from
those who claim to receive them, while in reality they reject them in their
attempt to pervert them to the support of error,

Therefore, since the mere declaration that a man believes the Bible
gives no clew to the character of his belief, because the same declaration
is made by persons whose beliefs are in open hostility to the Bible upon
any fair construction, it becomes necessary that those who receive the
Bible as the supreme authority and only sufficient rule of faith and prac-
tice should make a sti'ement of their faith in detail to serve as a confes-
sion, and also to properly distinguish their faith from that of those with
whom they are brought into conflict.

As the necessity for this biblical and Christian creed i the past is likely
to continue, and as true religion is ever to be learned, not improved, the
claim for permanence in creed is amply justified.

To show that pantheism is unfavorable to this permanence, reference
may be made to the claim that human reason is identical with the Divine
reason, is not created as a human faculty in distinction from the Divine,
but is an emanation from the Divine reason, so that, according to Pro-

fessor Cocker, ‘‘ the reason of man is a beam of the eternal reason.”’*

* “ Theistic Conception of the World,” p. 353.
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Instead of interpreting the making of man in the ‘“ image” and ** like-
ness” of God as meaning that to man was given a possession of dominion
and aunthority over the creatures under God, and so bearing His image in
something of the sense that the governor of a province is said to represent
or bear the image of his sovereign, as the context and other Seriptures
require, this image and likeness is interpreted according to pantheistic
Greek philosophy, and made to mean that man is a partaker of the essence
of the Divine nature by emanation.* All progress, intellectual, moral,
and spiritual, results from the evolution of the divine in the organic.con-
stitution of man. The Seriptures are not the inspired Word communi-
cated from God as a person to man as a person, in the proper sense, but
are the evolution of the divine in men at different times, according to the
trend of their thinking. There is no ground for the distinction of the
natural from the supernatural in reality, however the terms may be used
for convenience of illustration, which places ali human thinking, the Serip-
tures included, on the same level of importance.

The movement of progress may be in advance or retrograde, with the
expectation that on reaching the final goal the sum of the forward move-
ments will be so manifestly in excess of the movements backward as to
show that, on the whole, progress will certainly have been made. It is
easier to admit that there is a movement in this case than that there is real
progress ; as there is movement undoubtedly in a weather-vane, though as
to position it remains immovable. ‘‘ The spirit of the age (Zeitgeist)
certainly appears to have a movement indicated by the vane, since its
direction at any time is not likely to be accounted for thrcugh its having
any perceptible logical connection with former indications, and yet it
seems in some minds to have the authority of an umpire. It is said that
this or that is out of harmony with the spirit of the age ; that now men
are thinking, or coming to think, in this or that particular manner, so that
all other thinking must be of no consequence because not in the current
calendar.  All this is quite as important as to say that the vane now stands
northeast, though it may box the compass and stand southwest by to-mor-
row. This Zeitgeist, whether considered as a German or English god, is
evidently of uncertain action and liable to be ‘‘ carried about with every
wind of doctrine.” It may require the revision of a creed to suit one
point of compass to-day and another revision to suit another point to.mor-

‘““

row. It will not allow permanence in creed. According to it the Serip-
tures may have served well in their time, but now their age is gone by.
The Augustinian and the Calvinist are to be praised for their service in
their time, but are to be abhorred to-day after the manner of Froude and
J. S. Mill.

If objection be made to this pantheistic movement, though its advocates
usually frown upon the citing of texts of Scripture to prove anything, yet

* Bush, Murphy, and Lange, on Gen. i. 26 ; Hengstenberg on Ps, viil. ; Tayler Lewis's * Six Days
of Creation,” chap. xx.
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they are ready with a text when they think they can twist one to suit their
interest, and so in this case they quote *“ in Him [God] we live, and move,
and have our being,’” not observing that the apostle does not quote the
heathen poets as though he himself accepted their doctrine, but to illus-
trate his own teaching how that man can find God because near to Ilim by
virtue of the Divine omnipresence, so ‘* that it was no pantheistic diffusion
of power and order of which the apostle spoke, but a living centre of gov-
ernment and love—that the world was ruled by the providence of a personal
God."*

Thus, when it is denied that religion has been given in a finished form
and to be learned according to the Seriptures, when all authority is rele-
gated to the supposed *‘ indwelling’’ of the Word in man, by which human
reason is made identical with the Divine reason, so that the external Word
of Scripture is of no import except as a natural cvolution from the “ Word
within,”” and so placed on a common level with all other writings as to
their source, it is obvious, then, that there can be no permanence of doc-
trine or in creed.

The situation is not improved by the statement that the *“ divine within’’
is manifested with a greater potency in some men than in others, dis-
tinguishing them as worthy of leadership among the masses ot men, for
these leaders can have no influence beyond the spirit of their age, since
they must give place to another set of leaders to suit the spirit of the sub-
sequent age. Thus it has been said that the ‘‘ Bible is now estimated as
the selected spiritual writings of a race that was the most spiritual of any
in the world, but that now a race or class of men has appeared more
spiritual than any preceding them,” so their writings must take precedence
of the Bible. But this more spiritual race of the present age will be super-
seded in a coming age by still another race, yet more spiritual, and so on,
evermore.

As the result of this pantheistic evolution all doctrine presented to the
mind from without ceases to be of any account, as well the doctrine of the
Bible as that of all dogmatic system, since what was thought yesterday is
of no consequence as compared with what is thought to-day. Thought
itself has no permanent value, and must be regarded as stranded drift from
the stream of life in man as it flows on through successive generations and
ages. Consequently there is nothing of an objective nature worthy of re-
gard; so that the transcendence of God is lost to view, and there remains
no object of worship other than ‘‘ the highest and most spiritual mani-
festations of life in men,” which serve for the ‘‘ hero-worship”” of Strauss
and Carlyle. Dogma disappears. There is no such thing as theological
science, for naturally ‘“ the whole theology of redemption—that God, in
His love, sent His Son into the world to take away the sin of the world by
the sacrifice of the cross—vanishes.” If the spectator has interpreted cor-
rectly Canon Fremantle’s article in thic Fortnightly Review on ‘‘ Theology

* Acts xvii, 28 ; Conybeare and Howson's ** Life of St. Paul,” vol. i., p. 880 ; Lange, in loco.
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112 Pantheistic Tendencies Unfavorable to Permanence in Creed. [Fes.,
Under its Changed Conditions,’’ the Canon holds this view. e would
deny that the knowledge of God assumes anything like solidity and abso-
luteness in the life and death of Christ; ‘‘ he would beware of the pas-

1"

sionate certitude of the apostles as a dangerous source of corruption,” and

regard the creed of the Church as an

“

unhappy crystallization of faith
into dogma.””  ‘‘ He attaches the greatest possible importance to the new
theology, so that he would use the old words of worship in the utterly
blanched and faded meaning which the new theology assigns to them.”
The ** new theology in its advanced stage having exchanged the Gospel
narratives for a string of noble moral traditions and legendary facts’” by
which the teaching of Christ is made out to be of no value, there remains
of Him to be appreciated only a certain dim and mystic apprehension of
what is said to be His life—not His doctrine, nor the things which He
did, but His life. So with the Christian, it is not in what he thinks, be.
lieves, or teaches as doctrine that his worth consists, but in the empty ab-
straction of life as severed from thought, faith, and teaching ; a life in
mystic union with the life of Christ, in which the two are but one by iden-
tity. Not only is the life of Christ essentially one with the lifc of the
Christian, but Christ’s life is identified with humanity from the begin-
ning—a truth of which the Christian is declared to have become conscious,
and of which all men will become conscious at some time and somewhere.
Since, then, the life of Christ is not anything that can be taught as doc-
trine, there can be no permanence of creed, so that in the recurring
thought or dogma of to-day, as time passes, there is the perpetual repres-
sion of the old and the progression of the new—a progress which has not
been proved to be other than flying aloag the circumference of a circle, so
that in the course the new is ever becoming old and the same old again
becoming new ; if which be true, Goethe’s figure of man is realized, repre-

““

senting him as ‘‘ a beast driven round and round in a circle on a barren
desert by an evil spirit.””  So, it would seem, Professor Schurman says,
*“ The endless problem of religious thought will therefore be the resetting
of the religion of Christ in the framework of contemporary knowledge.
When this is wanting, there arises a warfare, not, indeed, as the vulgar
suppose, of science with religion, but of later science with earlier science in
terms of which religion is still expressed. Modern science is not an-
tagonistic to the religion of Christ, but it is fatal to those confessions of
the Christian religion which have been embodied in an antiquated psychol.
ogy, anthropology, cosmology, and history.” *

But if this is so, then the boasted science of to-day is soon to become
‘“ antiquated” by the new science of the future, posting on to become soon
the ** contemporary knowledge’ of the soon to be, to-day. Is this boasted
science, then, only the evolution of the form of expression, while the
Christian religion remains in substance ever the same ? If so, then this
science can hardly be of as much consequence as its advocates claim. If

* Lectures at Andover Theol. Sem., 1800.
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s0, then science has not as much permanence as Christian dogma, over
which some scicentists make merry.  If, however, this which is called sci-
ence, in all its various and successive forms of expression, has for its uni-
form purpose the opposition and destruction of the Christian religion as
revealed in the Scriptures, then its varions moods are intelligible.  If mod-
ern thinkers aflirm that there is but one substance in the universe, and that
all phenomena can be explained in terms of atoms and force, or in place of
force some substitute spirit, not defining spirit as person, then modern
thinkers have added nothing to the doctrines of Democritus and Epicurus.
When modern rationalisin is largely the recurrence of what was taught by
Lucretius in his ““ De Rerum Natura,” and ““ natural selection” is substan-
tially the same in Lucretius as in Darwin, why should the science of the
nineteenth century boast of progress, while it is only an echo of the first
century 7 Thus, there is a sort of progress which is evidently not in a
right line, but in a circle, which involves the repetition of the old under the
signature of the new, at the same time hypocritically and superciliously
denouncing the permanent doctrines of Christianity founded in the Serip-
tures as ‘‘ antiquated,’” and therefore of no worth.

The advocates of the new theology claim that evolution, as they hold
it, is the result of the Divine immanence in man, which is not, it must be
observed, the immanence of God as expressed in Ilis omnipresence, but
that pantheistic immanence in which it is held that in being there are
aspeets in which God and man are identical, as that ‘‘ human reason is a
beam of the Divine reason’ or * that the finite spirit is identical, within
the limits of its range, with the infinite spirit.” * The evolution of thought,
culture, and improvement in culture and ecivilization proceeds from this
immanence of ** God within” man. When the charge is brought against
this view as being pantheistic, its advocates repel the charge by saying that
it does not hold, because they admit the Divine transcendence, and that no
one who admits this can properly be called a pantheist. But in reply to
this defence it must be said that though no one ean intelligently affirm the
transcendence of God and at the same time hold that technical form of
pantheism which makes the world the existence form of God, his whole
intelligence, power, and life ; yet one may be a monist, affirming that
there is but one being in the universe ; that everything is a form of God
and all life the life of God; which is pantheism so far as the created
universe is concerned,t and is the doctrine to which Tolland first gave the
name of pantheism.} So also, it is no answer to the charge of pantheism
to say that it is *‘ a nightmare which affects some people,”” or ** a termino-
logical bugbear,” § or by presuming to avoid the charge by advocating
pantheism under the title of monism or *“ anthropocosmic theism,” for this
is a measure, however brave in assumption, which must be put to the
credit of its author as disingenuous.

#8churman, p. 227, $ Johnson's Cyc.
1 Hodge's Theol., vol, 1., p. 78. § Schurman, p. 174,
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114 The Pastor and the Inquirer. [Fes.,

In contrast with the fluctuations of pantheism, the doctrines of the Bible
appear to the greatest advantage ; for here there is a genuine progress of
truth moving from the first with logical sequence, so that as the light of
the sun is the same at high noon as when it first appeared in the morning,
except that it shines with increased splendor, so the truth of the Bible is
ever the same as at its dawning, though increasing in splendor to the height
of its rising. Iere there is permanence of doctrine. To this how many
have testified when, after long \\':mdcring through the mazes of proud, am-
bitious, unregenerate philosophy, they have found in the Bible the rock of
faith and salvation that abideth forever. These, and all who have been
brought to study the doctrines of the Bible in their own light, with the aid
of the Iloly Spirit, untrammelled by the deception that the light of the
Divine Word cannot be seen without looking through the interpreting glass
of pagan philosophy or ephemeral science, will find in their own souls to
their joy and comfort an abiding conviction of their permanence.

This conviction may be described by self-complacent scientists as suited

to the condition of the " while their sciolism

appears in a mere intellectualism which leaves out of view the moral and

ignorant and the vulgar,

truly spiritual elements of man’s nature as represented in the Bible, to which
an anthropology which is not fragmentary, and in the interest of truth in-
stead of prejudice, must respond. There is a consensus of the doctrines of
the Bib e such that they are not dependent on any parade of externals to
cstablish their validity, any more than are the doctrines of geometry.
These doctrines mutually embrace and buttress each other, composing a
unity not like thai of a vessel composed of many picces which are held

together by external hoops, but rather like a vessel cast solid, and so

independent and self-contained in its own continuity.

There are differences undoubtedly among those holding this view which
may be exaggerated by bigots, but it must be observed that these differ-
ences decline in importance if they do not vanish entirely whenever a
refreshing from the Holy Spirit descends upon the Church.  On this ac-
count it has been well said that the men who lead in formulating a creed
or in a revision ought to be as remarkable for their piety as for their intel-
lectual attainments. Hence also opposition to a creed by men distin-
guished only for intellectual accomplishment, whether in the Church or out
of the Church, whether to serve atheism or to secure subservience to the
spirit of any age, furnishes no proper motive to the Church for changing
its articles of faith.

IV.THE PASTOR AND THE INQUIRER.
By Rev. Turopore L. CuyLer, D.D., Brookrywn, N. Y.
Oxe of the most vitally important parts of a pastor’s work is his dealing

with inquirers. A long essay might be written on this subject ; but I
must content myself with a few suggestions drawn from my own experi-
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ence, and my observation of the methods of some sagacious physicians of

sick or troubled souls. If there be any class in the congregation to whom
a pastor’s door should always ‘“ stand ajar,”” and who should always have
a cordial welcome, it is that class who are seeking spiritual guidance.
However busy you are, gladly lay aside your sermon or your books, and
give attention to those with whom the Holy Spirit is striving. It isa
good plan to have a fixed hour of some afternoon or evening in every
week, when you will be happy to see any one who may call for strictly
religious conversation.

But there are times when the spirit of God is manifestly moving upon
the hearts of your people, and you will require more frequent opportuni-
ties to get into contact with awakened souls. Shrewd old Dr. Lyman
Jeecher, who had great skill in conducting revival work, used to say that
he never publicly appointed an inquiry meeting unless he knew that there
would be one or more persons to attend it ; but as soon as he discovered
any inquirers, he arranged at once for such a meeting The most com-
monly chosen time for such interviews is at the close of the services on the
Sabbath or during the evenings of the week. The place for the inter-
views may be either in the lecture-room or the pastor’s study, or whatever
other convenient place that may be most free from interruptions. The
invitation to all seeking souls should be as cordial as possible. Many cases
will come before a pastor that require more full and extended treatment
than can be given during the brief time allotted to a meeting. The best
way to reach these individual cases is to visit them at their residences, or
to appoint an hour when they can call at your study. Some people are
very shy about speaking of their inner heart-experiences before others, and

must be seen, like Nicodemus, privately. Others have complications of
difficulties and hindrances that require long and patient handling. One of
the best men in my church crept along like a snail for many weeks, and
wanted to have every stone removed out of his path. It is very important
for a pastor to study human temperaments ; and there are some persons
of naturally slow and cautious temperament who will not be hurried even
in securing their own salvation, push them as much as we may.

There is no place on earth where a minister of Jesus Christ should

more fervently seek his Master’s presence and the guidance of His Spirit

than in a meeting of anxious inquirers. No rash, inexperienced person or

fanatical rider of religious ‘‘ hobbies” should be allowed to enter an in-
quiry-room. Some very well-meaning people are ouly successful in
bungling. Surely we would not call in the first person who was pass-
ing our doors to prescribe for a case of dangerous sickness in our family ;
and it is no less hazardous to permit an inexperienced Christian to come
in and apply his crude and unwise methods to one who is settling the most
momentous of all questions. An earnest zeal and a copy of a limp-backed
Bible are not always a sufficient equipment for an inquiry-room. When
there are but few to be conversed with the pastor had better conduct the
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conversations himself ; if there are too many for him to reach, he may
take in with him some disereet officers of his church, or certain men or
women who are endowed with a large measure of grace and good common
sense.  While a vast amount of effective spiritual work has been accom-
plished in inquiry meetings, yet there are very many cases that require to
be dealt with alone. It consumes time to see all such individuals (espe-
cially during a revival season) by themselves ; but it is time well spent.
A minister who should consume most of his week in conversing with
awakened sinners or backsliding professors or troubled souls of any sort
would not need to elaborate any discourse ; he would be gathering mate-
rials for a powerful sermon as he went. We commonly do our best preach-
ing during a revival, for we are in closer touch with the Holy Spirit.
When we are striving to lead an inquiring soul to the Saviour, we need

"

to have a Bible in our hands, or a great deal of Bible ‘‘ handy’’ in our
memories. Frankness, fidelity, and tenderness of speech should be all
combined in our talk with an anxious soul. The first thing is to find out,
if possible, just what it is that is keeping that soul from Christ. Some-
times the inquirer may not himself suspect just what the hindrance is until
he is probed. 1In some cases it is a besetting sin that has got a mastery
of the heart. In other cases it is an evil habit, or a course of sinful prac-
tices, or secret scnsualities, or dishonest methods in business, or some-
thing else that must go out before Jesus Christ will come in. Dr.
Charles G. Finney tells us that he once had a man on his knees beside
him, and the man promised to surrender everything to God until it came
to his *“ business.” The man bolted at that test point, and said : ““1
an’t give that to God, for T am a liguor-seller.” The poor fellow refused
to yield there and went away, like Felix, trembling but hardened. This
case illustrates what I mean Ly ascertaining the hindrance that ‘‘ stops the
blessing.””  We must convince all sincere inquirers that they must sur-
render their favorite sin or sins, even if it be like plucking out a right eye
or lcoping off a right arm. Commonly the chief hindrance lies in a
wicked, stubborn heart. It has always been my endeavor to convinee the
awakened person that unless he or she was willing to give that heart to
Jesus, and to ‘“ do the will” of Jesus, there was no hope for them. We
must shut the soul up to Christ. In doing this faithfully there may be
instances in which we give offence. No matter for that. 'We are Christ’s
physicians, and it may be necessary to use sharp lancets or keen probes.
Irritation is often a means of grace ; the person begins by getting pro-
voked at us, and ends with getting angry with himself. If the Holy
Spirit is pushing that soul, we must co-operate with the Spirit and work or

the same lines. That Spirit always leads toward repentance of sin, aban-
donment of it, and a full surrender of the soul to the Saviour.

As Jesus Christ is the terminal point toward whom we must lead every
inquirer, so the Bible is the best guide. The case of the Philippian jailer,
the healing of blind Bartimeus, the conversation of Christ with Nicodemus
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are very helpful in directing the seckers after salvation.

Each pastor must
choose for himself the weapons out of God's armory.

The truth that is
best adapted to the case of A may not be exactly what B or C or D may

require. This emphasizes the necessity of dealing with each individual
by himself or herself. We may preach to a multitude ; but souls are
saved or lost one by one. Hand-picked apples keep the longest. The

Book of the Acts of the Apostles is largely the narrative of apostolic labors
with individual souls.

One immortal soul is always a tremendous audience.
During my early ministry I obtained much help from a constant study
of that extraordinary book, Dr. Ichabod S. Spencer’s ‘* Pastor’s Sketches ;
or, Conversations with Anxious Inquirers.”

He had a Shakespearean in-
sight into the human heart, and his narratives are both thrilling in interest

and amazingly helpful in showing pastors how to co-operate with the Divine
Spirit.  If the book is out of print, it ought to be reprinted for the use of
young ministers. I found it second only to John Bunyan's
throwing heavenly light upon the pathway of salvation.

‘¢ Pilgrim” in

Valuable as this
or any other volume may be, every pastor must himself inguire for the
Holy Spirit’s guidance and aid before he can lead any inquirers to Jesus
Christ.

V.—LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES.

By Winniam Haves WaArp, D.D., New York City.

Tue DiviNg WiNas,

ONE of the most touching passages in the Bible is that in which Boaz gives his
blessing to Ruth for her faithfulness to her mother-in-law, and he says, ‘‘ The

Lord recempense thy work, and a full reward be given thee of the Lord God of
Israel, under whose wings thou art come to trust’’ (Ruth ii. 12). In the book of
Psalms there are half-a-dozen similar passages in which the Divine wings are
spokenof. The Psalmist will hide himself ‘‘ under the shadow of Thy wings’’ (Ps.
xvii. 8); the faithful ‘‘ put their trust under the shadow of Thy wings”
(Ps. xxxvi. 7); they “trust in the covert of Thy wings” (Ps. Ixvi. 4); and
in Malachi iv. 2 we are told that upon those who fear God *‘ the Sun of righteous-
ness shall arise with healing in His wings."

I suppose that to nearly every one who reads these passages the figure which
has presented itself has been that of a bird brooding over her young, the same
figure which our Lord uses when He says that He would have gathered the chil-
dren of Jerusalem together as a hen gathereth her chickens under her wings.
This, however, is an utterly inadequate and belittling figare, very different from
that which was in the mind of the Hebrew writers.

Under what picture, if one were to make a picture, would a Jew have figured
God ? He was not allowed to make any representation of the Divine Being in
the likeness of anything in heaven, or earth, or sea. The figures of idols were
hateful to him, whether they were human in form or bestial. He did repre-
sent angelic powers under composite wing forms, and the cherubim was sculp-
tured in the temple. But they were different, certainly, in form from the idea
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under which the Deity would have presented Himself to the reluctant imagina-
tion of a pious Jew.

By far the highest and most mysterious form under which the Supreme Being,
supreme over all other gods, was presented in the East was that of the winged
solar disk. The origin of that disk is not clear. In its earlier Egyptian form
the winged disk was surmounted with the Urseus serpent, which ser ., to have
been an essential element of it. But the heretic and monotheistic King Aten
introduced from the East an entirely different form, with rays proceeding from
the disk, ending in hands apparently reached out to grasp or support or protect.
This form is not found in the art of that region from which it is supposed to
have come, but in place of it we have, as the most characteristic representation of
the supreme Assyrian god Assur, the circular disk of the sun with two rather
short extended wings. This emblem is usually placed over a king or an altar
or a sacred tree, and from under its wings on each side extend often a cord, end-
ing in something like a tassel, which is grasped by the king or worshipper, and
which seems to be the line of influence connecting the Deity with the worshipper.
In the later Persian form the disk has the wings very much lengthened. The
disk itself becomes a human bust, and sometimes two other busts are seen rising,
one out of each wing, forming the supreme trinity. The winged disk was not
one of the mythological forms of ancient Babylonia, but at an early period ap-
peared on the banks of the Euphrates, and from there spread East and West as
the chief symbol of the Deity, either simply as a disk with wings or with the
human bust rising out of the disk. Here we have the one God supreme over all
others, represented in His most majestic form, as the sun with wings, and listening
to the prayers of His worshipper.

All this, however obvious it might seem, had not been connected with the
biblical reference to the divine wings until the discovery, not long ago, of what
is now the famous bowl of Praneste or Palestrina. This is a silver bow] overlaid
with gold of Pheenician workmanship, and which gives the story in pictorial form
of a royal hunt in its outer zone. The other portions of the bowl we do not need
to consider.

A royal hunter drives out of his castle in his chariot. The second scene shows
him dismounted from the chariot and shooting a deer on a hill. The third scene
shows him on the hill pursuing the wounded deer. In the next scene the
carcass of the deer is hung on a palm-tree and is being cut up. In the next scene
he sits under a parasol in front of two columnar altars, the biblical asheras, on
one of which a portion of the animal is being burned in sacrifice, while over the
altar are the extended wings of the divine disk. At a little distance from the
altar a troglodyte looks out from his cave in a wooded hill and watches the sacri-
fice. In the next scene the king and his charioteer have entered the chariot to
drive home, and the cave-dweller follows with an enormous stone, which he is
about to throw at the chariot. But chariot and horses and riders are all lifted up
into the heavens and are enveloped in the wings and arms of the divine disk, to
indicate that they will be protected by the Divine power. How this protection is
given is indicated in the next scene, in which the hunter has discovered the
troglodyte and turned upon him, while the wings of the deity above are spread in
protection. In the next scene the royal hunter has left the chariot and is slaying
his prostrate foe with an axe. In the final scene he drives home in triuw ph to
his castle.

Now here we have in this extraordinary and most dramatic series of picture. a
Pheenician commentary upon the meaning of the biblical passages quoted above.

We see just what the writer had pictured in thought when he spoke of abiding
under the shadow of the Divine wings, of being hidden under, His feathers ; we
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see what Boaz had in mind when he blessed his Moabitish kinswoman, who had
come to trust under the shadow of the wings of the God of Israel.

Visions of the Soul. 119

We have here

a vastly more majestic and worthy figure, the most majestic which the ancient
mind can conceive, of the Supreme One God ; something utterly different and
vastly larger than anything which connects the language with the thought of any

terrestrial bird,

Although this explanation of these passages was given by M.

Clermont de Ganneau in his first account of ‘‘ La Coupe Phenicienne de Pales-
trina,”’ it has never yet, so far as I remember, found its way into English bibli-

cal literature.

A figure of this bowl may be found in Perrot and Chipiez’s ** His-

tory of Artin Pheenicia,’” vol. 2, page 842, but without any reference to its bibli-

cal relations.

SERMONIC SECTION.

VISIONS OF THE SOUL.

By Tuaropore Moxop, D.D., PAris,
FRANCE.

I was not disobedient to the heavenly vis-
ton.—Acts xxvi. 19,
HAve you ever reflected, Christian
brethren, upon the wonderful gift of
sight ? Surely, if we have not done so
before, we cannot help doing so under
the circumstances in which we find our-
selves now. Take this one day, which
is drawing to its close, and ask yourself
what you have seen, and all that has
come through your eyes to your mind
and your heart and your soul. Yester-
day, as we were going down the beauti-
ful valley toward Lauterbrunnen, did
you notice on the wayside on one of the
most beautiful spots a woman who was
sitting there ? On her breast there was
a large piece of pasteboard with two
words, eine blinde—a blind woman. No
rocks, no mountains for her. No white
mist and brightness of the immaculate
snow. No clouds driving through the
sky, no sun, no moon, no day, no night.
That is enough to thank God for, that
we have eyes and that we can use
them ! We are obliged to use material
language to speak of spiritual things.
We cannot help ourselves. There is not
one of the senses of the body which we
do not appeal to as an illustration of
what takes place in the soul. We
speak, for instance, of taking hold of
God, or of bowing under the hand of

God. That is the sense of touch be-
tween God and ourselves. Or we speak
of tasting. *‘ O taste and see that the
Lord is good.”” There is a remarkable
passage is Isaiah—a prophecy of our
Lord—where it is said that ‘‘ He shall
have the spirit of counsel and might,
the spirit of knowledge, and of the fear
of the Lord,” and that the Spirit of the
Lord “‘ shall make Him of quick under-
standing.”” The margin saysof ‘‘ good
scent’’ in the fear of the Lord. Then
the sense of hearing is constantly ap-
plied to the spiritual world. We hear
the voice of the Lord. The Bible is
just full of it. The Bible is also full of
spiritual seeing—looking. I need not
quote any passage, though I might
quote a hundred in succession.

There is a spiritual vision, and by that
vision we see spiritual things. Itisa
very strange fact that some persons
should find it so difficult to believe that
there is a spiritual vision. They be-
lieve that by the help of our material
eye, that most wonderful mechanism of
God’s making, we may enter into rela-
tion with the outward world. That is
a great mystery. Some philosophers
ask us to prove that there is an out-
ward world. It is hard to prove it.
People will believe in material vision,
in the optic nerve, and not believe that
there is a spiritual vision. Strange
thing. There is many a one who, as
far as the spiritual world is concerned,
ought to wear a placard eine blinde—a
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blind man, a blind woman, The vision
of spiritual truth does not come through
a process of reasoning and argument,
but through spiritual insight. The
Apostle Paul had many a vision of one
kind or another. The Lord Himself
told him on the day of his conversion
to * Rise and stand upon thy feet ; for
I have appeared unto thee for this pur-
pose, to make thee a minister and a wit-
ness both of these things which thou
hast seen and of those things in the
which I will appear unto thee.” But
the first, and, in a sense, the chief of all
his visions was that by which he saw
the Lord Himself when he was on the
way to Damascus. I need not stop now
to go over the narrative of Paul’s con-
version. It was a vision of the Lord—
such a vision that he expressly put him-
self on the same level with the other
apostles, and said, “ Have not I seen the
Lord ?” Some one will say that was an
exceptional case. Do you think so ?
Do you not remember how Christ Him-
self lived on earth ; and He is our ex-
ample, is He not, most of all in the
spiritual life? *‘Verily, verily, I say
unto you, the Son can do nothing of
Himself but what He seeth the Father
doing : for what things soever He doeth,
these the Son also doeth in like man-
ner.”” Thus He represents His inner
life as a constant looking to a pattern
and reproducing that pattern. That is
spiritual vision. If we went through
the Bible from the beginning to the
end, from patriarchs to apostles, we
should find a constant exhortation to
look and live. ‘‘ He that beholdeth the
Son hath everlasting life,”’ and so on.
I want to quote one striking example to
show this spiritual vision is of all time
and to all men. One of the most influ-
ential thinkers of the present day—and
he belongs to Switzerland, Professor
Secrétan— wrote quite lately a sentence
something like this: ‘‘ Never shall I
forget that night in December when,
under the light of the stars, the love of
God shone into my heart.”” And that
was when he was quite & young man.
Have you had your vision ? Do you

know what it is to have a vision of
God? To have a spiritual sight of
spiritual things ?

The Apostle Paul had that sight of
Christ. He did not need to be told who
it was. He saw Christ brighter than
and outshining the dazzling brightness
of the meridian sun in the Eastern sky.
The Book of Revelation tells us that
the sun shall be put out, for the Lamb
is the light of heaven. Paul knew it
was the Lord, and at once bows down
before Him, and says, “Lord, what
wilt Thou have me to do ¥’ We are
apt to think that Paul was entirely and
exclusively passive in that matter. He
shows us that he was not : “‘1 was not
disobedient to the heavenly vision.”
He was conscious that he might even
then have kicked against the pricks.
God was not dealing with him as
though he had been a stick or stone.
If so, that would not have been saving
him, but destroying him. God has to
do with men and women made after His
own image. God does not want sim-
ply to pour love into us and through
us, and then receive it again. He wants
to be loved by us. He wants our minds—
penetrated by His Spirit, but our minds
for all that, and our conscience and our
will. Paul gavein. Paul was not dis-
obedient. Very likely he had some temp-
tation even then to disobey. He may
have said to himself at the first instance,
‘“ What is this? Can this be Christ in-
deed ' The first impression was that
it was Christ. Then he began to think
of consequences. ‘‘ What is that daz-
zling brightness? Perhaps the sun it-
self has been acting upon me in such a
way that I have that sort of thing
which is called ‘ a vision,’ but is an en-
tirely different thing. Perhaps there
comes through my brain a reminiscence
of that vision of Stephen when he was
about to die. That vision has haunted
me ever since. Christ is the enemy of
Moses, the enemy of the temple. Be-
sides, if I do proclaim myself a disciple
of the Nazarene, what becomes of me ?
All my prospects go. Christians will
distrust me, Jews will hate me, and
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they will seek to put me to death as I
have been torturing Christians to cause
them to blaspheme. I will take time to
think about it. Things will be seen in
a clearer light to-morrow.”” Paul might
have found very many reasons. But he
did not resist. He was obedient. What
would he have lost ? What would we
have lost ? But he was obedient, and
Saul of Tarsus became the Apostle
Paul ; the man who, after having been
the enemy and persecutor of Christ, was
His disciple and apostle and martyr.
You see it is of importance not to dis-
obey the heavenly vision.

Now we come to ourselves, and 1 say,
Have you had your heavenly vision ? 1
do not ask if you have been converted
in a very wonderful manner, of which
you can fix the date and relate the cir-
cumstances. Many have been, and
bless God for what He has done for
them on that day. I have no inclina-
tion to question when you were born of
God. The point is that we should know
that we are born of God, and are living
in Him and for Him, and that His light
is shining in our hearts now. There
are those in whom the life of God has
begun so early, so sweetly, and so
gradually that they can no more tell
when they began to know the Lord
Jesus Christ as their Saviour than they
can tell when they first saw their moth-
er's smile. The question is, Have you
now a sight of Christ in your soul ?
Not the name of Christ in the Bible or
Prayer-book, but a sight of Christ in
your soul. Do you know the difference
between having the light of Christ in
your heart and in not having it, as we
know the difference between naving
the sunshine and the rain? Do you
know that it makes a difference to you ?
Have you had a vision of Christ like
Paul’s? One of you young men, when
you began to reflect, you met that his-
tory of Christ in the Gospels, and you
could not help saying, *“ Why, if moral
power isanywhere, it isin that Man, If
moral beauty is anywhere, thereitis. If
dignity and majesty and gentleness and
lovingkindness are anywhere to be

found, they are there. And if God is
anywhere to be found, He is in the
heart and life of Jesus Christ. And I
wish I was more like Him. T wish I
was a little like Him. I wish to take
Him as my leader, follow in His foot-
steps.” Well, that was, in a measure,
the first vision of Him that you got.
You saw something of Him. Were
you obedient to that vision? If you
were not, after awhile you said to your-
self, “ Well, after all He may have been
the very best of good men, but there
are other good man. It does not seem
at all probable that all men should be
obliged to follow in the footsteps of one
man, and he a Jew, belonging to such
a small country and a small place in that
country, just a workman. Why must
I follow Him, thet path is rather a nar-
row one?’ And you lost what little
faith you had. But if you were obedi-
ent to the vision you got another vision.
When you tried to fellow in the foot-
steps of Christ, you were conscious of
the infinite distance between Him, the
Holy One, and you, full of all unclean-
ness ; He, the Loving One, and you,
full of all selfishness ; He, the Humble
One, and you, full of pride and vanity.
And as you tried to follow Him, you
also found that you dared not approach
God, because you felt by the side of
Christ your own pollution, your own
wickedness, and not only your wicked-
ness, but your guilt. You could not but
feel it. And as you studied the teach-
ing of Christ, you saw that Christ does
not simply say, Do as I do, and it shall
be well. But ‘‘ the Son of Man came
to seek and to save that which is lost,”
He came for sinners. He came to shed
His blood, even the blood of the new
covenant for the remission of all sins.
And whereas you had been tempted to
believe that you had only to follow
Christ and that then you would reach
the blessedness of heaven, of God Him-
self, you are now conscious that it
would never do for God simply to send
us a proclamation of indulgence. An
indulgent God would not suit you.
Your own conscience would protest
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against a God who is merely indulgent.
You begin to feel that if God is the Fa-
ther and the King, He is also the Judge
of the earth and of the universe, and
that He would not say, ‘ You have
broken my law and trodden it under
foot, but I am so very kind, it does not
matter at all.””  You would not respect
that God.

Then you turned to Christ again.
Then you heard the voice of John the
Baptist saying, ‘ Behold the Lamb of
God, that taketh away the sin of the
world.”” Then you have a vision of
One hanging upon a cross for you, and
you feel that the majesty of God’s law
was never more revered and honored
than on that cross. And again, that
the infinite love of God through Christ
crucified is poured upon you in bound-
less streams of mercy. What a vision
that was! Were you obedient to that
vision ? Oh, my friends, if there isany-
thing sad in the world, it is to see men
and women that have come close to the
cross with tears in their eyes, and then
have turned their back upon the cross
of Christ and become its enemies. Liv-
ing for themselves and not for Him.
Living for the things of the world and
forgetting Christ. Leaving Him to
suffer on that cross, and suffer, as far
as they are concerned, in vain. I have
read that there is no ice that is harder
to melt than ice that has been once
melted and frozen the second time. So
the soul that has begun to melt before
the heart of Christ and then refuses to
lays its sins on the Lamb of God, that
heart is the hardest and the most diffi-
cult to break again. Butif you have
been obedient to the heavenly vision,
then you have another vision after
awhile. You have found that Christ is
not only the Lamb of God that taketh
away the sin of the world, but that He
is, and claims to be, your Lord and Mas-
ter. By His redemption He has not
only delivered you, but purchased you.
You are bought with a price. You are
not your own. And then, perhaps, has
come a great struggle. You are willing
enough to have your sins forgiven and

give some of your heart and time and
gifts to Christ. But what, shall He
have everything ? Is He my Lord and
Saviour Jesus Christ? Shall I accept
Him as my Master? If I do so, then I
cease to belong to myself. If I do so,
who knows what He will require of me ?
Where shall He lead me ? What shall
He give me to do and bear? And you
have trembled, as well you might, at
the thought of being disobedient. If
you obey, what then? If not, you are
an unhappy Christian, a very miserable
one, a very fruitless one. You cannot
make a choice and say, I take you for
my Saviour, not for my Lord. Of
course, the first thing Hesays is, ‘ Come
unto me, and I will give you rest.”
But the next thing is, ‘“ Take my yoke
upon you.” And if you do not, you
soon lose the rest. If you have obeyed,
how happy you are! Then you find
that the Lord isthe gentlest of masters,
far gentler than those who love us best.
He always fits the yoke to the bearer.
He deals with us with infinite tender-
ness. His touch is delicate and light.
He knows just what we are able to do
and bear. He knows whether we are
young in the spiritual life or further ad-
vanced, and His service is, indeed, true
freedom. But then, again, after a little
time you have another vision. You will
be astonished to find out that although
you have received Christ as a Sin-bearer
and as a Master, though it seems to you
that you have the best intentions and de-
sires, yet the law of sin in your very
members makes you cry out, ‘“ Oh,
wretched man that I am, who shall de-
liver me from this body of death ?”
Even while you admire the law of Christ,
you will find that you are ready to give
up the fight. You are ready to say,
““ How can Iserve Him even if I wish ?”
Then He reveals Himself as He who is
not only your Lord, but your Life.
Then He shows you that He first of all
gives you that which He asks of you.
Every one of His precepts is bound up
witha promise. When He says, ‘“ Take
up thy bed and walk,”” He so enables us
to do. If there is a law of the flesh,
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there is also a law of the spirit. The
spirit is made free from the law of sin
and death. Do you ask, How can I get
into that law ? Christ shows you that
the secret lies in fellowship with Him,
fellowship with Him in His death, and
then fellowship with Him in His resur-
rection and in His power. This is a
serious matter. It is easy to talk of
being crucified with Christ. But to be
indeed crucified with IIim, to consent
to that utter death of ourselves, to be
crucified to the world and to be united
with a despised and crucified Saviour,
His death our death, this indeed is life,
our life. This is no easy thing. But
he will make it easy. When we see
that it is the gift of God, when every
man has been crucified with Him, when
we accept the death as a gift as we ac-
cept life, then all things are made new.
Then it seems as though we began the
Christian life over again. Then we say
with the apostle, *“I through the law
am dead to the law, that I may live
unto God. T am crucified with Christ :
nevertheless I live; yet not I, but
Christ liveth in me : and the life which
I now live in the flesh I live by the faith
of the Son of God, who loved me, and
gave Himself for me.”” He does not
give us here the goal of his ambition,
something he hopes to reach by-and-by,
but the starting-point of his Christian
life. If you have not answered that
leavenly vision you are still dissatisfied,
and well you may be. You have the
burden to carry and not the strength.
You have the task to do and not the
joy. You have the Lord over you as
your Master, before you as your Sav-
four, but not within you as your Life.
Why should you not? Why not take
all He has to give, and then you shall
be able to do all He shall give you to
do? Let us take heed to these things.
Let us think them over each one for
himself in the sight and light of God.
You will observe that we have consid-
ered Christ in succession first as Leader,
then Christ as Lamb, then Christ the
Lord, then Christ the Life. And, per-
haps, before closing, and considering
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that we are met here for a special pur-
pose, I may say that there has come to
us here another vision—another vision
of duty and of blessedness. We have
seen at last that the division of the body
of Christ into so many parts cannot be
a thing that in itself is good and desir-
able, and to be continued. We have
felt that it would be a great joy to our
Saviour, who, says Paul, is not divid-
ed, that His people should not be divid-
ed. Isitafaror near vision of a united
Church of Christ on earth? 1 know
many will say in another sense, ‘‘ This
is entirely visionary.” Well, if they do
not see it, we do not ask them to see it
now ; but if we begin to see it, let us
be true to that heavenly vision. When
we go home, when we resume our daily
duties, do not let us forget the emotions,
and resolutions, and prayers of Grindel-
wald. Do not let us think so much
about what others may say or think
about it ; but let us ask God what He
thinks about it, and whether we have
any share in it. May I say in closing
that, after all, even now those who be-
lieve union desirable, not a mere union
of hearts between Christian persons, but
a union of Christian Churches, those
who deem it desirable and possible, and
those, on the other hand, who are look-
ing at the other side, and think it is not
possible, but, perhaps, desirable, they
are not so far apart as seems at first
sight. Those who most desire that the
Church should be, even visibly, one,
fully admit that there should be room
for a very great diversity. Diversity
of opinions, provided we keep the fun-
damental truths of the Gospel. Diver-
sity of theology and theory and form.
There may be infinite varieties in the
Church of Christ. On the other hand,
those who insist on variety and free-
dom, what do they say ? They say we
are trying to get as close to one another
as we can. [t seems that it is mainly
two different ways of putting the ques-
tion. And yet there is an important
difference. Some will begin with the
variety and go on to the unity. Others
would insist on the unity, and in the
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unity make room for variety. This ap-
pears to be the better and more reason
able way. For our body is not made a
centre piece but a unity first, and then
each member its own function. So let
nobody be discouraged. Do not let us
think we are very far apart. If we
have the vision of the will of God tow-
ard His Church and to the world, do
not let us be disappointed. Let us
look to Christ as the link between
every heart, the link between every
Church, If we are faithful to every
vision He sends to us, we shall get fur
ther visions, until we shall have our last
vision—the first on the other side of the
vale, a beautiful vision of the excellent
glory, when God shall reveal Himself
to us in His fulness in the fellowship of
the Holy Ghost and of His Son, when
we shall learn to love Him who loved
us first, when we shall perfectly know
and love and serve Him. Yea, when
we shall be like Him, for we shall see
Him as Heis. Amen.

THE SACRED SCRIPTURES.

By ProrEessor Cur. ErRNsT LUTHARDT
[Lurmeran], UNiversity ov LErpzia.

From a babe thou hast known the sacred
writings, which are able to make thee
wise unto salvation through faith which
s in Jesus Christ, Kvery Seripture
inspired of God is also profitable for
teaching, for veproof, for correction, for
instruetion which is in righteousness ;
that the man of God may be complete,
Surnished completely unto every good
work.—2 Tim. iii, 15-17.

GRACE be unto you, and peace from
God our Father and the Lord Jesus
Christ. Amen.

The words of our text speak of the
sacred Scriptures. Timothy, to whom
the Apostle Paul addresses them, as the
son of a Jewish mother, had from his
earliest youth been acquainted with the
sacred Scriptures of the Old Testament,
and had been taught to study them. In
the same way evangelical Christians
make it a point to have their children

1he Sacred Scriptures.

|Fes.,

instructed early in Holy Writ, so that
we may become a Bible-loving people,

Two principles constituted the life-
blood of the
teenth

Reformation of the six-
namely, nothing but
Christ God's Word.
Christ alone is our salvation. There is
no other name given unto us through
Nothing else
in heaven or on carth can deliver us
save the grace of God in Christ Jesus
our Lord. And, on the other hand, the
Secriptures alone that testify of this grace
is the rule and guide of Christian faith
and life, on which basis we can estab-
lish our faith and rejoice in it. No
other word given to man can be a light
to salvation save this,

Jut is this Word certain and reliable ?
You are aware of the fact that all kinds
of doubts and perplexities have fornd
their way among the Christian people
which have a tendeney to undermine
the authority of Holy Writ, and which
have aroused anxicty and concern as to
whether the Seriptures are really what
we have been taught they were from
our infancy. And these doubts and un-
certainties have become all the greater
the more the old fashion of reading the
Scriptures diligently has fallen into neg-
lect among Christian people. Ours is
indeed an age of reading, but it is news-

century

and nothing but

which we can be saved.

papers, periodicals, and secular books
that monopolize our time and attention,
and the Scriptures are being more and
more neglected. The more we forget
how to trust the Scriptures as an old
friend by the daily use of them, the
more casily objections and foolish ideas
of our own and other minds are able to
disturb our trust in them as the revela-
tion of our God. And thus it happens
that while we are proud of our Prot-
estant name and freedom of thought on
matters of faith, weare deserting one of
the fundamental Protestant principles—
namely, that in all matters of faith, of
doctrine, and Christian life, the Scrip-
tures are the highest court of appeal,
over against which human opinions and
wisdom of all kinds and character are in
no way an authority, In view of this
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state of affairs, it will be profitable to
consider again the question as to Holy

Writ. Accordingly, on the basis of our

text, permit me to address you on the

subject.

The Sacred Scriptures : I. What they
are. II. What they are to be to us.

I. To the first question the answer
is : They are the Word of God. The
Apostle Paul calls them thus in our
text. Why does he use the term *‘ sa-
cred” ? To distinguish them from all
other writings which are of purely
human origin. The Seriptures are not
of purely human origin ; but although
composed and written by men, they are
more than human ; they are of Divine
origin, When the Scriptures speak of
things, times, persons, ete., as holy,
they declare thereby that these are of
God, or belong to God, and are destined
to His service ; so that these writings,
in their very origin and growth, claim
that they are of Him and are given to
serve Him. Therefore the apostle says
that all Scriptures are given by God.
He means the Old Testament, for the
New Testament did not then yet exist,
but was only being written, DBut if the
Old Testament has been given by the
inspiration of God and is filled with this
Spirit, then certainly the New Testa-
ment is all the more so. For if in
the word of the Old Testament God
speaks to our souls, then it is all the
surer that He does so in the voice of the
evangelists and the apostles. The Scrip-
tures are thus the Word of God for us,
for they have their fountain-head and
source in Him, and through them He
speaks to lis peoples and to His con-
gregations on the earth,

Considered from a purely human
standpoint, and regarded merely in the
light of a human book, the Scriptures
must arouse our deepest interest. It
has not its equal in all the literatures of
the earth, There are other religions,
indeed, which boast of possessing sacred
books ; but they cannot be compared
with the Bible. Let us for a moment
imagine that we did not have the Bible,
and that it had been suddenly discov-
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ered in some old library ; it would be
impossible forus to think how we could
have lived hitherto without the Bible,
for 8o intimately is this Book interwoven
with our thoughts and feelings and
language. And imagine it had been
hitherto an unknown volume and were
discovered in our day, what an excite-
ment the find would create ! It would
be the leading subject for consideration
in the papers, and the main topic of con-
versation everywhere. To know this
book would be a necessary part of cul-
ture and education. It would be the
greatest literary discovery in the history
of mankind. But now we have in our
possession this most important produc-
tion of the pen of man ; and how many
are there who give this Book the study
it deserves ? That to which we are ac-
customed we seldom properly appre-
ciate.

But the Scriptures are not merely
man’s word ; they are also the Word of
God. ** Every Scripture inspired of
God'" are the words before us. What
does thismean ? Does it signify ** given
by God”? How are we to understand
this ?

It certainly is not to be understood,
my Christian friends, to mean that the
Bible fell from heaven as a completed
and entire whole. Nor does this mean
that God dictated to the writers so
that they merely penned what God
spoke unto their ears, and as though
they were only blind instruments, and
they had nothing else to do but to use
their ability to write in the service of
the Scriptures. Had this been the meth-
od, then God could have selected any
ordinary men as amanuenses, and He
would have needed no men of God, no
prophets or apostles, No; it was not
thus, We can recognize in the differ-

ent books of the Bible very plainly the
individuality of the various writers.

When we read the writings of St.
Paul or of 8t. John, the peculiarity of
their spirit at once strikes us most vivid-
ly, and we unconsciously picture to our-
selves what manner of men they were,
We rejoice and feel elated over it that
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their spirit touches ours, that their
thoughts re-echo in our own souls. It
is a noble choir which passes before our
soul ; earnest, characteristic forms full
of varied expression. We see them all
with our mind’s eye.

Let us take, for example, the epistle
of Paul to the Galatians, or to the Ro-
mans, or the two to the Corinthians ;
we can trace clearly how his soul was
moved, how he rebukes and begs, is
filled with holy wrath and then again
lovingly coaxing, is earnest and then
mild, in deep affection looking at each
point in his argument, and then view-
ing with one glance the whole develop-
ment from Adam to Christ. We see
how his thoughts literally chase each
other, like waves on the seashore, one
rising still higher than the other.
Sometimes he is a lovely calm, as is his
hymn to love in 1 Cor. xiii., and reflects
the beautiful light of heaven. Or see
the Apostle John, with his quiet soul,
which dwells in the height and depth
of eternity and contemplates the mys-
tery of the person of Jesus Christ, upon
whose bosom he lay. Then again we
see him aroused in the power of his
wrath when his Lord and Master is
being rejected ; and then again he re-
turns to his deep contemplation, Or,
turn to the men of the old covenant—to
Isaiah. the royal eagle to soar upon the
heights, or to Jeremiah, who laments
and weeps, sitting upon the ruins of
desolated Jerusalem ; or to Ezekiel, the
earnest priest ; and to the other saints
and seers, Remember, too, the words
of the evangelist Luke, who tells us that
his account of the life of Christ is pre-
pared for his friend Theophilus on the
basis of close study of the sources. We
can then see how his Gospel, beginning
with the annunciation to the Prophet
Zechariah by an angel from heaven, is
the secret of the sanctuary concerning
the beginnings of a new era—and no wit-
ness was present—and then how his
great historical work in the Acts of the
Apostles comes to a close with the great
Gentile Apostle Paul preaching the Gos-
pel in the capital of the world. Looking

at these facts, we certainly would be
blind did we not recognize the fact that
there is one idea controlling the entire
account from the beginning to the end.
And when we again see how the other
evangelists, each and every one, has his
own plans and ideas directing the selec-
tion of the materials and their use, we
must come to the conclusion that the
Holy Scriptures are a work of man and
of his mind, as other literary produc-
tions are the work of men. And are
the Scriptures, nevertheless, God’s
Word too ?

Yea, they are God’s Word too. Just
in this individuality of the human writ-
ers of the Scriptures the agency of the
Holy Spirit appears. It is God who has
assigned this work to them, who has
placed them here, who has guided and
governed their thoughts, who in their
Learts prompted them to write what
they did. And the more deeply they
penetrated the matter and contemplated
the subject before them, all the more
was their spirit opened to the Spirit of
God, and in this measure did their spirit
become an instrument of the Spirit of
God ; did the hreath of the Spirit of Gou
thrill their souls and make use of their
word and pen for the service of God ;
8o that the Spirit of God spoke through
the sacred writers more than they knew
or thought, so that their writings should
serve the purpose of being the Word
of God for His congregation on earth
at all times and places. God too can
control the word of man without his
knowing it. Whenever the high-priest
Caiaphas prophesied when he spoke of
the death of Jesus, and gave utterance
to the mystery of the redemption wich-
out knowing it, how much more can
God put into the writings and words of
His servants things of which they know
nothing !

But we are told certain parts of the
Holy Scriptures have been revised and
worked over, and have thus passed
through a literary history. Granting
this to be true, and that parts of the
Scripture did pass through these stages
before reaching the forms they now
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have, we must conclude that this proc-
ess was contemplated by God as the one
through which the final stage should
be reached. God knows His instru-
ments from the beginning, and arranges
all things to His ends and purposes.
From the beginning He had determined
to give mana revelation in Christ Jesus,
and He has arranged the means to this
end, and among these that the Sacred
Scriptures, as the written revelation,
have become such as they are.

II. And what are the purposes which
the Sacred Scriptures are to serve us ?
This is our second question. The apos-
tle tells us that they can make us wise
unto salvation through faith which is
in Christ Jesus. To instruct in the way
of salvation—this is the object of the
Scriptures. Through faith in Christ
Jesus—this is the way it is accomplished.
It is true that the Scriptures speak of a
multitude of subjects; but they have
one grand aim, and that is to teach us
that we can be saved through faith in
Christ Jesus. For this is the light
which we stand in need of, and this is
the light they are destined to be. They
indeed speak of the sun, the moon, and
the stars ; but the object of the Scrip-
tures is not to instruct us in astronomy,
but they aim to show us the road to
heaven, of which fact the astronomers
can teach us nothing. It is not the ob-
ject of the Scriptures to give us in-
structions as to the gradual development
of the earth in the course of ages—this
the geologists can do. They, however,
aim to tell us all how we can live upon
this earth as children of our God and to
serve Him, and of this science can tell
us nothing. However great the num-
ber of kings and empires may have been
on the whole circuit of the globe, from
India and the lands of the Euphrates
and Tigris to Greece and to Rome, and
how they fared and what they did—this
the Scriptures do not undertake to tell
us. This the historian can discover
for us, and find his data in old libraries,
and dig them out of the ruins of old
civilizations. The Holy Scriptures,
however, aim to inform us that God
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has had a chosen people of His own on
this earth, and what the ups and downs
of this people have been in the course of
the centuries in good and in evil days,
and how He guarded and educated them
in order to gather in Jesus Christ His
own from all the corners of the earth,
and how He will lead His Church
through all the ages to the glory that
awaits the faithful. To teach these
things is the object of the Scriptures,
for they are the Word of God for our
salvation through Christ Jesus. This
is what we are to search for in them,
and this is what they aim to tell us.

“For every Scripture inspired of
God is also profitable for teaching, for
reproof, for correction, for instruction
which isinrighteousness ; that the man
of God may be complete, furnished
completely unto every good work."”
This is their purpose, ‘‘ For teaching,”
and that not to teach any and every-
thing that may be interesting or useful
to learn, but to teach us the way to sal-
vation, to teach us what the Church of
Jesus Christ on earth needs in order to
fulfil her mission among the nations of
the globe, to teach the individual Chris-
tians what they need to walk consistent-
ly upon this way to salvation, and to
keep them from false and erring ways.
But what they teach can be summed up
in one word—faith in the Lord Jesus
Christ. From this standpoint every-
thing in the Scriptures is to be judged,
and with this isit to be harmonized. As
Luther says, ‘“The Secriptures urge
Christ. They are profitable for teact
ing ; and when we do not heed, then
also for reproof ; they are useful for
correction when men need training ;
so that we can become children of God,
be kept on the true way, and in our
lives show what our heavenly calling is
and be complete in good works.” To
accomplish this is the object of the sa-
cred Scriptures.

My dear friends, how can I sum up
in a few words what the Scriptures
are intended to be to us, and what
they serve in us? I would like with
my whole voice to praise and extol
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them, and bring out prominently their
great virtues. The more we live and
move and have our being in them, the
more treasures we find in them. They
are God's gardens, in which, as Luther
says, there are always ripe fruit, no
matter when or how often we come,
We have indeed many good writings
of the first Christian centuries penned
by the apostles’ pupils. But even if we
take the best of them, what a difference
between them and the New Testament,
even if we take those books of the New
Testament which seem to us of least
merit ! The two classes of books are
not to be named on the same day. The
Scriptures are distinguished from other
writings as pure gold from an adulter-
ated mixture. They are to us as God's
most holy sanctuary. When we enter
this sanctuary and study these books
one by one, it seems to us as though we
were in a majestic temple of our God,
in one of our old and famous domes,
with their wide halls and majestic col-
umns, their famous pictures and their
grand silence, where we love to con-
template and to pray. Centuries and
centuries architects have labored at
their completion, each in his own way
and manner. We can indeed see the
different styles and ideas ; yet the entire
structure is one grand whole, controlled
by one idea. Back of all the builders,
there is one grand Builder directing the
whole ; His spirit it is that has thought
out and formed and carried out the
work from the first word to the last, and
the whole is filled with the breath of
the Lord. The Scriptures are also the
just judgment book of God, where He
has laid down His counsels from eter-
nity to be carried on in the history of
mankind, to be completed in the fulness
of times in Jesus Christ until the final
consummation in eternity. The crea-
tion of heaven and earth forms the first
letter of the Old Testament, and that of
the new heavens and the new earth con-
stitutes the last. From this beginning to
this close there are turns and twists, but
there is but one line. Inthis line of the
development of the kingdom of God is
reflected the eternal wisdom of God,

Salvation and Destruction Continuous Processes.

[Fes.,

which we seek to learn, In this Book
we have the wisdom of life. It is the
true Book for the people, to educate and
train them, no matter whether they be
high or low, rich or poor, educated or
uot educated. The most humble day
laborer can understand it as well as the
greatest scholar. It cifers each one
what he needs most, and is an ever-flow-
ing fountain, Whatever is good spir-
itual food for the people is found here.
But the Bible is more than all this.
Nothing can arouse the soul more than
the consciousness of sin and the fear of
the consequences of our transgressions,
and by no other means can a deeper
conviction of our sinful state be awa-
kened than through the Word of our
God. It is the sword that cleaves our
marrow and bones asunder. Nothing
can humiliate us more deeply than the
Scriptures ; but again, nothing can exalt
us higher, nothing can comfort us
more ; only the Scripture proclaims the
glorious news of the pardon of sins, of
the atonement, of free grace, of life
eternal in Christ Jesus our Lord. In
life and in death they are the source of
strength and joy and hope.

Therefore, my beloved, when doubts
and anxieties come to us in regard to
the Holy Scriptures, come and see, come
and read, come and hear. Live and
move and have your being in the Scrip-
tures—this is the best means of overcom-
ing all erring thoughts. They are the
true home of the Christian, of the evan-
gelical Christian, as long as we are here
in the land of faith. The Scriptures in
our hands and their words in our hearts,
this is the best preparation for our jour-
ney heavenward. Amen.

SALVATION AND DESTRUCTION CON-
TINUQUS PROCESSES.

By AwvexanpeEr MAcLAreN, D.D.
[BarTisT], MANCHESTER, ENGLAND.
The preaching of the cross i to them
that perish, foolishness ; but unto us
which are saved it is the power of Qod.

—1 Cor. i. 18,

Tur starting-point of my remarks this
morning is the observation that a slight
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variation of rendering, which will be

found in the Revised Version, brings
out the true meaning of these words,
Instead of reading ** them that perish”’
and ‘“ us which are saved,” we ought
to read ** them that are perishing,” and
“us which are being saved.” That is
to say, the apostle represents the two
contrasted conditions, not so much as
fixed states, either present or future,
but rather as processes which are going
on, and are manifestly, in the present,
incomplete.  That opens some very
solemn and intensely practical consid-
erations.

Then I may further note that this
antithesis includes the whole of the per-
sons to whom the Gospel is preached.
In one or other of these two classes they
all stand. Further, we have to observe
that the consideration which determines
the class to which men belong is the
attitude which they respectively take
to the preaching of the cross. If it be,
and because it is, ‘* foolishness” to
some, they belong to the catalogue of
the perishing. If it be, and because it
is, ‘“ the power of God" to others, they
belong to the class of those who are in
process of being saved.

So, then, we have the ground cleared
for two or three very simple, but, as it
seems to me, very important thoughts,

I. I desire, first, to look at the two
contrasted conditions, ‘‘ perishing’’ and
* being saved.”

Now we shall best, I think, under-
stand the force of the darker of these
two terms if we first ask what is the
force of the brighter and more radiant.
If we understand what the apostle
means by ‘‘saving” aud ‘‘salvation”
we shall understand, also, what he
means by ““ perishing.”

If, then, we turn for a moment to
Scripture analogy and teaching, we find
that that threadbare word *‘ salvatign,”’
which we all take it for grant&@ that we
understand, and which, like a well-worn
coin, has been so passed from hand to
hand that it scarcely remains legible—
that well-worn word ‘“ salvation”’ starts
from a double metaphorical meaning,

Salvation and Destruction Conlinuous Processes. 129

It means either—and is used for both
being healed or being made safe. In
the one sense it is often employed in the
Gospel narratives of our Lord’s mira-
cles. It involves the metaphor of a sick
man and his cure; in the other it in-
volves the metaphor of a man in peril
and his deliverance and security. The
negative side, then, of the Gospel idea
of salvation is the making whole from
a disease, and the making safe from a
danger. Negatively, it i8 the removal,
from each of US, of the one sickness,
which is sin ; and the one danger, which
is the reaping of the fruits and conse-
quences of sin, in their variety as guilt,
remorse, habit, and slavery under it,
perverted relation to God, a fearful ap-
prehension of penal consequences here ;
and, if there be a hereafter, then, too.
The sickness of soul and the perils that
threaten life flow from the central fact
of sin. And salvation consists, nega-
tively, in the sweeping away of all of
these, whether the sin itself, or the fatal
facility with which we yield to it, or
the desolation and perversion which it
brings into all the faculties and sus-
ceptibilities or the perversion of rela-
tion to God, and the consequent evils,
here and hereafter, which throng around
the evil-doer. The sick man is healed,
and the man in peril is set in safety.
But, besides that, there is a great deal
more. The cure is incomplete till the
full tide of health follows convalescence.
When God saves He does not only bar
up the iron gate through which the hosts
of evil rush out upon the defenceless
soul, but He flings wide the golden gate
through which the glad troops of bless-
ings and of graces flock around the de-
livered spirit, and enrich it with all joys
and with all beauties. So the positive
side of salvation is the investiture of the
saved man with throbbing hcalth
through all his veins, and th» strength
that comes from a divine life. It is the
bestowal upon the delivered man of
everything that he needs for blessedness
and for duty. All good conferred, and
every evil banned back into its dark
den, such is the Christian conception of
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salvation. It ismuch that the negative
should be accomplished, but it is little
in comparison with the 1ich fulness of
positive endowments, of happiness, and
of holiness which make an integral part
of the salvation of God.

This, then, being the one side, what
about the other ? If this be salvation,
its precise opposite is the scriptural idea
of *“ perishing.”” Utter ruin lies in the
word, the entire failure to be what God
meant a man to be. That is in it, and
no contortions of arbitrary interpreta-
tion can knock that solemn significance
out of the dreadful expression. If sal-
vation be the cure of the sickness, per-
ishing is the fatal end of the unchecked
disease. If salvation be the deliverance
from the outstretched claws of the
harpy evils that crowd about the trem-
bling soul, then perishing is the fixing
of their poisoned talons into their prey,
and their rending of it into fragments,

Of course that is metaphor, but no
metaphor can be half so dreadful as the
plain, prosaic fact that the exact op-
posite of the salvation, which consists
in the healing from sin, and the deliver-
ance from danger, and in the endow-
ment with all gifts good and beautiful,
is the Christian idea of the alternative
‘“ perishing.”” Then it means the dis-
ease running its course. It means the
dangers laying hold of the man in peril.
It means the withdrawal, or the non-
bestowal, of all which is good, whether
it be good of holiness or good of happi-
ness. It does not mean, as it seems to
me, the cessation of conscious existence,
any more than salvation means the be-
stowal of conscious existence. But he
who perishes knows that he has per-
ished, even as he knows himself while
he isin the process of perishing. There-
fore, we have to think of the gradual
fading away from consciousness, and
dying out of a life, of many things
beautiful and sweet and gracious, of
the gradual increase of distance from
Him, union with whom is the condition
of true life, of the gradual sinking into
the pit of utter ruin, of the gradual in-
crease of that awful death in life and

Sakvation and Destruction Continuous Processes.
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life in death in which living conscious-
ness makes the conscious subject aware
that he is lost : lost to God, lost to him-
self.

Brethren, it is no part of my busi-
ness to enlarge upon such awful
thoughts, but the brighter the light
of salvation, the darker the eclipse of
ruin which rings it round. This, then,
is the first contrast.

II. Now note, secondly, the progres-
siveness of both members of the alterna-
tive,

All states of heart or mind tend to in-
crease, by the very fact of continuance.
Life is a process, and every part of a
spiritual being is in living motion and
continuous action in a given direction.
So the law for the world, and for every
man in it, in all regions of his life, quite
as much as in the religious, is ‘“ to him
that hath shall be given, and he shall
have abundance.”’

Look, then, at this' thought of the
process by which these two conditiuns
become more and more confirmed, con-
solidated, and complete. Salvation is a
progressive thing. In the New Testa-
ment we have that great idea looked at
from three points of view. Sometimes
it is spoken of as having been accom-
plished in the past in the case of every
believing soul—*‘ Ye have been saved’’
is said more than once. Sometimes it
is spoken of as being accomplished in
the present—‘‘ Ye are saved’ is said
more than once. And sometimes it is
relegated to the future—‘ Now is your
salvation nearer than when ye believed,”
and the like. But there are a number
of New Testament passages which coin-
cide with this text in regarding salva-
tion as, not the work of any one mo-
ment, but as a continuous operation
running through life, not a point either
in the past, present, or future, but a
continued life., As, for instance, ‘‘ The
Lord added to the Church daily those
that were being saved.”” By one offer-
ing He hath perfected forever them that
are being sanctified. And in a passage
in the second Epistle to the Corinthians,
which, in some respects, is an exact
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parallel to that of my text, we read of
the preaching of the Gospel as being a
““ savor of Christ in them that are being
saved, and in them that are perishing.”

5o the process of being saved is going
on as long as a Christian man lives in
this world ; and every one who pro-
fesses to be Christ’s follower ought, day
by day, to be growing more and more
saved, more fully filled with that Di-
vine spirit, more entirely the conqueror
of his own lusts and passions and evil,
more and more invested with all the
gifts of holiness and of Dlessedness
which Jesus Christ is ready to bestow
upon us.

people in this place this morning who
were far better, and far happier, when
they were poor and young, and could
still thrill with generous emotion and
tremble at the Word of God, than they
are to-day. Why ! there are some of
you that could no more bring back
your former loftier impulses, and com
punction of spirit and throbs of desire
toward Christ and His salvation, than
you could bring back the birlds’ nests or
the snows of your youthful years. You
are perishing, in the very process of
going down and down and down into
the dark.
Now, notice, the apostle treats these
Ah! brethren ! that notion of a pro- two classes as covering the whole
gressive salvation, at work in all true ground of the hearers of the Word, and

Christians, has all but faded away out as alternatives. If not in the one class,

of the beliefs, as it has all but disap- we are in the other. Ah ! brethren, life

peared from the experience, of hosts of is no level plane, but a steep incline, on
you that call yourselves Christ’s fol- which there is no standing still, and if
lowers, and are not a bit further onthan you try to stand still, down you go.
you were ten years ago ; are nomore Either up or down must be the motion.
honled of your corruptions (perhaps If you are not more of a Christian than
less, ‘or relapses are dangerous) than you were a year ago, you are less, If
you were then—have not advanced any  you are not more saved—for there is a
further into the depths of God than degree of comparison—if you are not
when you first got a glimpse of Him as  more saved, you are less saved.

loving, and your Father, in Jesus Christ ; Now, do not let that go over your
are contented to linger, like some weak head as pulpit thunder, meaning noth-
band of invaders in a strange land, on ing. It means you, and, whether you
the borders and coasts, instead of press- feel or think it or not, one or other of
ing inward and making it all your own. these twosolemn developmentsis at this
Growing Christians—may I venture to moment going on in you. And that is
say ?—are not the majority of profess- mnota thought to be put lightly on one
ing Christians. side,

And, on the other side, as certainly, Further, note what a light such con-
there is progressive deterioration and siderations as these, that salvation and
approximation to disintegration and perishing are vital processes—‘‘ going
ruin, How many men there are listen-  on all the time,”” as the Americans say
ing to me this morning who were far —throw upon the future. Clearly the
nearer being delivered from their sins two processesare incomplete here. You
when they were lads than they have get the direction of the line, but not its
ever been since! How many in whom natural termination. And thus a heav-
the sensibility to the message of salva- en and a hell are demanded by the
tion has disappeared, in whom the world phenomena of growing goodness and of
has ossified their consciences and their growing badness which we see round
hearts, in whom there is a more entire about us. The arc of the circle is par-
and unstruggling submission to low tially swept. Are the compasses going
things and selfish things, and worldly to stop at the point where the grave
things and wicked things, than there comesin? By no means. Round they
used to be! Iam sure that there are will go, and will complete the circle.
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But that is not ail. The necessity for
progress will persist after death ; and all
through the duration of immortal being,
goodness, blessedness, holiness, godlike-
ness, will, on the other hand, grow in
brighter lustre ; and on the other, aliena-
tion from God, loss of the noble ele-
ments of the nature, and all the other
doleful darknesses which attend that
conception of a lost man, will increase
likewise. And so, two people, sitting
side by side in these pews this morning,
may start from this same level, and by
the operation of the one principle may
the one rise and rise and rise till lost in
God, and so find himself, and the other
sink and sink and sink into the obscu-
rity of woe and evil that lies beneath
every human life as a possibility.

ITI. And now, lastly, notice the de-
termining attitude to the Cross which
settles the class to which we belong.

Paul, in my text, is explaining his rea-
son for not preaching the Gospel with
what he calls *‘ the words of man’s wis-
dom,’" and he says, in effect, *“ It would
be of no use if I did, because what set-
tles whether the cross shall look ‘ fool
ishness ' to a man or not is the man's
whole moral condition, and what settles
whether a man shall find it to be ‘ the
power of God ' or not is whether he has
passed into the region of those that are
being saved.”’

So there are two thoughts suggested
which sound as if they were illogically
combined, but which yet are both true.
It is true that men perish, or are saved,
because the cross is to them respective-
ly “‘ foolishness,”” or ‘‘the power of
God.” And the other thing is true,
that the cross is to them *“ foolishness,”’
or ‘“ the power of God,”” because respec-
tively they are perishing or being saved.
That is not putting the cart before the
horse, but both aspects of the truth are
true.

If you see nothing in Jesus Christ,
and His death for us all, except ‘‘ fool-
ishness,”’ something unfit to do you
any good, and unnecessary to be taken
into account in your lives—oh! my
friends, that is the condemnation of

A Sensational Gospel.
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your eyes, and not of the thing you
look at. If & man, gazing on the sun
at twelve o’clock on a June day, says
to me, ‘““It is not bright,” the only
thing I have to say to him is, ‘‘ Friend,
you had better go to an oculist.””  And
if to us the cross is ‘‘ foolishness,"’ it is
because alrendy a process of * perish-
ing’" has gone so far that it hasattacked
our capacity of recognizing the wisdom
and love of God when we see it.

But, on the other hand, if we clasp
that cross in simple trust, we find that
it is the power which saves us out of a’l
sins, sorrows, and dangers, and *‘ shail
save us,” at last, ““into His heavenly
kingdom.”’

Dear friends, that message leaves no
man exactly as it found him. My
words, I feel, this morning, have been
very poor, set by the side of the great-
ness of the theme ; but, poor as they
have been, you will not be exactly the
same man after them, if you have lis-
tened to them, as you were before. The
difference may be very imperceptible,
but it will be real. One more, almost
invisible, film, over the ryeball ; one
more thin layer of wax on the ear ; one
more fold of insensibility round heart
and conscience—or else some yielding
to the love ; some finger put out to take
the salvation ; some lightening of the
pressure of the sickness ; some removal
of the peril and the danger. The same
sun blinds diseased eyes and gladdens
sound ones. The same fire melts wax
and hardens clay. “ This Child is set
for the rise and fall of many in Israel.”
““To the one He is the savor of life unto
life ; to the other He is the savor of
death unto death.”” Which is He, for
He s one of them, to you ?

A SENBATIONAL GOSPEL.
By D. J. BurreLr, D.D. [REFORMED],
New York.

It pleased God by the foolishness of preach-
ing lo save them that believe.—1 Cor.
i 21
IN the Divine economy it has been

determined that preaching—the foolish-
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ness of preaching —should be the instru-
ment for the conversion of the world.
Why not the sword ? Because God’s
thoughts are not as our thoughts.
When earthly kings resolve on conquest
we hear the marshalling of the hosts,
the sound of the hammer in the ship-
yards, the trumpet-blast. But when
God goeth forth, conquering and to
conquer, He gathers around Him a com-
pany of fishermen and other humble
folk and bids them go armed only with
the ““ Sword of the Spirit"” which is the
Word of God.”

When Jesus stood in the midst of His
little group of followers, none of them
rich or learned or influential, and said,
“(Go ye into all the world and preach
the Gospel to every creature,”” princes
and priests did not tremble, for none
dreamed that in the fulfilment of that
prophetic command all thrones and ora-
cles should be overturned and the cords
of the tabernacle of Jesus should be ex-
tended from the river to the ends of the
earth. Yet goit is. This foolishness of
preaching is in reality the very wisdom
and power of God. The truths of the
(tospel rightly presented must of neces-
sity find their way to heart and con-
science, What need of adventitious
helps or resorts to sensationalism, so
called, save to that which rests in the
intrinsic power of the truth? They are
ruled out.

First, sensational themes ; that is, such
as have no immediate bearing on the
soul's eternal welfare.

Seeond, sensational methods, the meth-
ods of a mitred mountebank who

*‘ Plays such fantastic tricks before high heaven
As make the angels weep.”

Third, the sensationalism of mere
rhetorie ; choice words, rounded periods
with no practical helpfulness in them,
no message from the throne.

“ Water, water, everywhere !
And all the boards did shrink.

Water, water, everywhere,
And not a drop to drink !™

urth, the sensationalism of heresy.
The cheapest popularity in these times
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is to be won by repudiating the symbols
which were solemnly espoused in the
ordination vow. The crowd runs to-
gether to see a man strike his mother
church in the breast. A breach of com
mon honesty in the pulpit will win im
mediate applause from those who are
not in cordial sympathy with truth and
righteousness. But the man who re
sorts to this sensational device is neither
a worthy minister nor an honest man,
The Gospel is in itself sensational to
the last degree, if it be worthily preach-
ed. TIts truths are tremendous in their
import and take hold upon the inner.
most fibres of the soul. Dulness in the
pulpit is intolerable. It can only be ac-
counted for on the assumption that the
preacher has not apprehended his
theme. ‘‘* Why is it,”” said a clergy-
man to David Garrick, “ that you draw
the multitudes while I preach to emp-
ty pews?’ ‘‘Because,” replied the
actor, ‘“ I set forth fiction as if it were
true, while you preach the truth as if it
were fiction.”  We in the ministry need
to be more and more drenched by the
reality of gospel truth. When the
saintly Summerfield was dying he said :
“Oh ! now if I could return to my pul-
pit but for an hour, how I could preach,
for I have looked into eternity!”
Would that God might give us clear
eyes to see those things which, being
unseen, are most real and eternal. How
then could we preach! No need then
of the vanity of adventitious helps. We
should then be able to set forth burning
thoughts in breathing words and bring
our people face to face with the solemni-
ties and profundities of the Gospel of
Christ. In our seminary course we
theological students were taught to
divide truth under three heads, to wit :
Theology, Anthropology, Soteriology.
These comprehended the sum and sub-
stance of the Christian system. Each
of these divisions of doctrine has in it
such possibilities of interest and convic-
tion that we who preach them are with-
out excuse if they do not find their way
to the centre of the hearts of men.
I. Theology—i.e., the science of God.
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God !'! agreat word., A word of three
letters only, but of infinite dimensions ;
easy to say, but how difficult to appre-
hend ! ** Canst thou by searching find
out God ?”’  Our work is to bring him
near to the hearts and consciences of the
people, to make God real. It is ours to
declare the contents of the name,

1. The essential God, Try to define
Him. Here is the best definition that
ever was formulated : *“ God is a spirit
(what is spirit %), infinite (what is in-
finitude ?), eternal (eternity !), unchange-
able (how can we grasp immutability ?),
in His being, wisdom, power, justice,
We attempt to
simplify the great mystery, and lo, a
mystery is contained in every

Turn your telescope toward the

goodness, and truth.”

new

word.
farthest nebula in infinite space, and lo,
from far yonder comes back the word,
“Canst thou by searching find out
God?”” Turn your microscope upon
the last reduction of life, protoplasm,
primordial germ, and out of that comes
a faint whisper, *“ Canst thou by search-
ing find out God ?”’

2. God personal. Tt is ours to bring
God near to the people. Sir John
Franklin relates that when trying to
persuade a tribe of Esquimaux of the
Divine Presence and interest, the chief
answered him, ** There may be a God,
but He surely knows nothing about us.
Behold our poverty, our rude homes,
our tattered garments ! Behold yonicy
crags ! There may be such a being as
you mention ; but if so, He is surely
afar off.”” It devolves upon us to let
the people know that our God is a real
personality, with eyes to see our pain
and sorrow, with a heart to pity, and
mighty arms to help.

3. God paternal. It was observed by
Madame de Gasparin that if Jesus had
done nothing in His earthly ministry but
to teach men how to say “ Our Father,
which art in heaven,” that would have
been abundant compensation for the vast
outlay involved in His dwelling among
men.

Thus to declare the infinite, eternal,
and unchangeable One is surely a work

A Sensational Gospel.
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that should enlist our utmost enthusiasm
and insure us against the least pessi
bility of dulness,
work to help the people to find God and
apprehend Him. Do you
Moses’ *“ call to the ministry "’ and how
in the
wilderness of Horeb, a fugitive from
his people and from duty. While fol-
lowing Jethro's flocks amid the soli
tudes he saw an acacia bush on fire.
He drew nigh, wondering. The flames
leaped through the bush, yet not a leaf
was shrivelled, not a twig was burned !
As he wondered, a voice said : “ Draw
not hither ; put off thy sandals; the
place whereon thou standest is holy
ground.” He reverently bowed his
heead ; it had come at last, “I am the
God of thy father.” HHe was afraid to
look or to utter a word. ‘“I am come
down to deliver My people. Come
now, I will send thee.” ““ Who am 1,”’
he cried, ** that I should go?”” ‘1 will
be with thee.”" *‘ What is Thy name "’
“ Go say unto them, Jehovah (I Am
That T Am) hath sent thee unto them."’
This was his call.

He went. e gathered the elders and
told them about Jehovah. He assem-
bled the people, and with signs and
wonders showed them that Jehovah is
God. He made his way to the Egyptian
court and presented his demand:
“Thus saith Jehovah, Let my people
go.””  And Pharaoh replied, with a
derisive smile, ‘“Jehovah? 1 know
Isis, I know Osiris, I know all the gods
of Egypt ; but who, pray, is this Jeho-
vah ?””  And Moses said : “T will de-
clare Him unto thee. Thou believest
in the Nile god, in the holy Scarabmus,
in the Frog-headed One, in Apis, in the
Divine Leek, in all forms of adorable
life ; but Jehovah will prove Himself
the master of all thy gods.”” He waved
his rod, and the Nile was a rolling tor-
rent of blood ; he waved again, and
frogs came up from the water-side into
their ovens, their Lkneading-troughs,
their bedchambers,  Once more, and the
air was full of gnats and beetles. They
should have enough of holy Scarabus !

Ours is the glorious
remember

it came to him ? Tle was out
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and destruction rained down upon fields
of wheat and the gardens of leeks and
Yet once more, and the homes
of Egypt sent forth a mighty wail for
the dead. “I Am That I Am’ thus
proved Himself Lord of Life and of
Death., At last Pharaoh bowed his
head, convinced that the Lord Jehovah

onions.

is the God.

This too is our commission, to let
rulers and people know that Jehovah
reigns and will have His way among

the children of men.

I1. Anthropology, that is, the science

of man,
We do not know ourselves.

mankind is man.”

the attention,
dulness here.

1. We are to throw upon the canvas
the picture of man as God created him.
He breathed into his nostrils the breath

of life, and he became a living soul.
He made him a little lower than God.
Here he is under the trees of Paradise,
his heart full of happiness, conscience
clear as the sunlight ; he walks with
God in the cool of the day. He has
kingly dominion over all the creatures.
What a splendid heritage is his ! What
a glorious outlook is before him !

2. We are to throw upon the canvas
another picture—of man exiled from
Paradise, sent out into a wilderness of
toil and sorrow, his head fallen on his
breast, his heart full of shame, his con-
science smitten with remorse, and heavy
brain, sceing before him his destination,
the Valley of the Shadow of Death,

Man, lost and ruined ; on his brow
one word, Ichabod—the glory hath de-
parted !

3. We are to throw upon the canvas

another picture—a spectre black as mid-
night-Sin,

A Sensational Gospel.

Again, and a murrain fell upon the cat- It
tle ; 1o, Apis was put to shame ! Again,

It is a
true saying, ‘“ The proper study of
It devolves upon
us to make the people see themselves,
not ‘‘ as ithers see them,” but as they
are and as they appear in the clear sight
of God. In so doing we shall find our-
selves at no loss for material to enchain
There is no room for

calamity. Sin has dug every grave.

Sin has unsheathed every sword that

has ever been flashed upon a battle-field.

Sin has desolated homes, corrupted so-

cial life, and ruined governments, Sin

bloats the face of youth and scars its

beauty with foul traces of lust and

incbriety., Sin dethrones the proudest
intellects and sets the maddened soul on
fire of hell. Sin sharpened the dagger
that pierced the heart of the only begot-
ten Son of God.

It is easy to preach smooth things,
The multitudes demand them (Isa. xxx.
10), but we must turn not aside. Cry
aloud, spare not. Lift up thy voice
like a trumpet and show the people their
sin—sin, and death following after.
Not sin in the abstract, not sin floating
in the air like the breath of a pestilence
or exhaling like miasma from the slums,
but sin abiding in human hearts and
making itself manifest in human lives
—sin in you and in me.

So the call came to Nathan, “ Go,

show David his sin.”” The king had
committed a dreadful offence. He had
murdered Uriah and taken Bathsheba
to wife. He had kept his crime in his
own breast, but his soul was troubled.
Over the blue skies, where once he loved
to read the divine glory, was written
Murder! The winds that whistled
round his palace shricked—Adultery !
In the watches of the night he saw in
letters of fire on the dark walls of his
chamber—Uriah ! And when he knelt
in prayer, voices called to him from the
corners of his closet—Bathsheba! In
the temple the hosannas and hallelujahs
of the great choirs had an undertone
like a wail of sorrow that reminded him
of his dreadful sin.

The court preacher entered. After a
respectful salutation he laid before the
king a case for judgment, a trifling
affair yet worthy of the royal attention.

*“ A poor man had one little ewe lamb,
It was dear as a daughter, ate of his
food and drank of his cup. His rich
neighbor had many flocks and herds,
but when his hospitality was needed he
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spared to take of his own possessions
and seized upon the ewe lamb.”” Thus
far when the king interrupted him, ““ As
the Lord liveth, the man that hath done
this thing shall surely die !”” The mo-
ment has come, A sermon is a thrust.
Draw thy blade, O prophet of the Lord !
“Thou art the man !

The iron enters into David’s soul ; he
sees himself stripped of purple and
ermine, a sinner before God. Up the
winding stairway he staggers to his
closet on the house-top, the face of
Uriah staring into his—a cold, resolute,
brave face. He bends in his closet, and
from every nook and cranny the filmed
eyes of the dead Uriah are gazing at
him there. He kneels—listen at his
door : ** Have mercy upon me, O God,
according to thy lovingkindness ; ac-
cording unto the multitude of thy ten-
der mercies blot out my transgressions.
For T acknowledge my transgressions ;
and my sin is ever before me. Against
thee, and thee only, have I sinned and
done this evil in thy sight.”’

This is the tremendous fact which we
are to declare to our people—we are all
alike and there is no difference ; we
have all sinned and come short of the
glory of God. In our brain, our con-
science, our heart, is the black plague-
spot of sin,

To preach this as it ought to be
preached is of necessity to touch men
at the very core of their being, If we
did but apprehend the truth in its real-
ity we should preach it with such effect
as was seen when Jonathan Edwards
spoke of ““sinners in the hands of an
angry God,” when men and women
cried out in their anguish of conviction
and clung for support to the pillars of
the church. No need of adventitious
helps to win attention, No room for
dulness here, if only we have ourselves
realized the exceeding sinfulness of sin
(Rom, vii, 13).

III. Soteriology—i.e., the science of
salvation. This is the third link in the
gospel chain of reconciliation with God.
The substance of the gospel is perfectly
comprehended in three startling truths :

A Sensational Gospel.
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1. The Inearnation. Great is
mystery of godliness ; lle who
the flesh. We are to
stand at the threshold of the stable in
Bethlehem and bring to the knowledge

manifested in

of our people this wondrous adumbra-
tion of Deity. Hereare heard the songs
of angels, the laughter of children, the
joy of those who have been groping for
the Infinite. Here all the sons of God
are shouting for joy. Who does not
covet the privilege of him who stands
here to usher sorrowing, bewildered
souls into the presence of the enfleshéd
yod ?

2. The Atonement. All souls are ask-
ing, ““ What shall we do to be saved ?"’
All are desiring to know how man may
be reconciled with God. We preach
the redemptive glory of the cross, We
cry, ““ Look, and live !”’

A poor demented creature, a fisher-
man's wife, came to the minister with
her hands full of wet sand, saying,
“Do you see it ? Oh, my sins | as the
sands of the seashore for multitude, as
the sands of the seashore !I”” ““ Where
did you get it ?"’ said he., “‘Down by
the beacon.”” ** Go down by the beacon
and put it there. Dig deep and pile up
as high as ever you can. Wait until
the tide rolls in.”” She went down by
the beacon, heaped up the sand, and
stood waiting. 8he watched the waves
as they crept higher and higher until
they swept over her sins, and she
clapped her hands for joy. It was a
pantomime of the glorious truth, Oh,
beloved, the tide, the crimson tide, rolls
in! Here under the cross we preach
the gospel of Redemptive Love. The
tide rolls in; ‘‘It cleanseth me, it
cleanseth me ; oh, praise the Lord, it
cleanseth me "’

3. The Resurrection. Life and im-
mortality brought to light. The dark-
est night the world ever saw was when
Jesus Jay in His sepulchre. The Sun
of Righteousness was eclipsed. But
the brightest dawn was when He broke
the bands of death and ascended up on
high and took captivity captive. Here
at the open sepulchre we stand pointing
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to the open heavens whither He hamQ the doors opened to receive the message

gone. Lo, yonder the keys of death
and hell are at His girdle, and the seal
of Divine indorsement is put upon His
mediatorial work. Here is comfort
for all who mourn. Here is courage
for all who tremble before the King of

Terrors. Here is the triumph of heav-

enly grace. Why need I fear?

“*The world recedes, it disappears ;
Heaven opens on mine eyes | Mine ears
With sounds seraphic ring.
Lend ! lend your wings ! Imount ! I fly!
O grave, where is thy victory ?
O death, where is thy sting 1"

What splendid opportunities of en-
chaining the attention and capturing

the hearts of men! We stand as did

the sentinel upon the wall of Orleans

when reinforcements came. The walls
had been breached and shattered, the
people were reduced to the last extrem-
ity. The old priest, Ammianus, was
praying in their midst. From the ram-
parts came the cry, ‘T see the rescue
of the Lord !”” It was only a cloud far
yonder on the hills. Nearer and nearer
it came. ‘T see the glistening of
spears, I see the waving of the Gothic
banners !””  The cloud drew nearer
from the distance ; it was the squadron
of Theodoric. The people were saved.

Oh, beloved, it is ours tostand upon the

outer ramparts of death and announce

the ‘ Rescue of the Lord.”" The ban-

ners are waving, the shields of heaven

aglow with the morning light, heaven

is opened, hosannas and hallelujahs are
all around us.

These are the glorious truths which
we are commissioned to declare unto
you. Pray for us that our lips may be
touched with a live coal from the
heavenly altar (Isa. vi. 6). Pray for
us that our hearts may be filled with
the glory of the truth. Pray for us
that the vision of the burning bush may
be vouchsafed to us. And pray for
yourselves, beloved, that your hearts
may be opened to receive the truth.
For though we spake with the tongues
of angels, yet our utterances would be
vain unless the bolts were drawn and

of truth. Spiritual things are = itu-
ally discerned. Oh, Holy Ghosi, come
and prepare the way before the truth !
Force its passage through barriers which
sin has heaped up before it. Help us
to hearken. Give us the hearing ear
and the understanding heart. For this
everlasting Gospel is eternally and
awfully true. So help us to receive it,
for Jesus’ sake. Amen.

BLINDED BY EXCESSIVE LIGHT.
By Rev. C. W. TowNseND [Baprist],
SHERBY OKE, QUEBEC, CANADA.

I could not see for the glory of that light.
—Acts xxii. 11

THERE are three distinct accounts of
the conversion of Paul : two from his
own lips and one from the pen of his
beloved friend and fellow-laborer, Luke.
That event has such a bearing upon the
Christian religion, standing as it does
next in importance as an evidential fact
to the resurrection of Jesus, it was
necessary that there should be the full-
est narration of it. Each description
given is supplementary to the others,
and the whole forming an adequate pic-
ture of the wonderful circumstance.
Concerning the light that shone upon
Paul, we have additional information in
each succeeding narrative. In the first
we are simply told that it was a light
Jrom heaven ; in the second, that it was
a great and glorious light ; and in the
third, that it was above the brightness of
the noonday sun.
It is of that light we desire to speak.
I. THE EXCELLENCE OF THE LIGHT.
We have nothing definitely recorded
as to the natureof the light. Toassert,
as some have doune, that it was a mere
electric phenomenon is absurd and ut-
terly inconsistent with the circum-
stances with which it is associated.
Equally unsatisfactory is the theory
that it was only a vision peculiar to
Paul. Weare clearly informed in Acts
xxvi. 13 that it shone not only around
Paul, but also them that journeyed with
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him. The ‘ minute particulars” given
of the light evince “ the objective real-
ity of this heavenly manifestation.”

To us the most reasonable explana-
tion is that which regards this light as
the Shekinah—that visible and miracu.
lous glory which was a symbol of the
Divine presence. As Dr. Bonar has
well said, ““It appeared at sundry
times and in divers forms for various
purposes—now of mercy. now of judg-
ment. It was the light that blazed out
in the flaming sword ; that appeared to
Abraham in Ur of the Chaldees ; that
was seen by Moses in the burning bush ;
that shone out in the pillar of cloud and
compassed the top of Sinai ; that dwelt
in the tabernacle and temple; that
showed itself to Gideon’s father ; that
kindled the fire on Solomon’s altar ;
that was seen by Ezekiel departing, and
by Daniel in his visions ; that for four
hundred years left thie earth, but reap-
peared at Bethlehem to the shepherds
and to the wise men ; at Christ’s bap-
tism ; at the transfiguration ; at Pente-
cost ; at Stephen’s martyrdom ; and
now at Saul's conversion, and afterward
at Patmos. Such is the history of this
wondrous light—the representation of
Him who is light, and in whom is no
darkness at all."”

Whatever that light may have been,
we do know most certainly that at every
conversion there is light—the light of
the glorious Gospel of Christ and the
illumination of the Holy Ghost. *‘ For
God, who commanded the light to shine
out of darkness, hath shined in our
hearts to give the light of the knowl-
edge of the glory of God in the face of
Jesus.”” Between the visible glory that
shone around Saul and the invisible
brightness that shines in upon every con-
verted soul there are several points of
likeness.

1. It was a light from heaven.

Not merely streaming from the firma-
ment, but actually emanating from the
dwelling-place of the Divine Being. 1t
shone from that city where they have
no need of the sun, neither of the moon,
to shine in it - for the glory of God doth

Blinded by Excesswe Light.
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lighten it, and the Lamb is the light
thereof. And so is it with Gospel light.
It proceeds alone from God. His wis-
dom devised and His grace first con-
trived the way to save rebellious man ;
and He who made salvation possible on
a foundation of justice came from
above. ‘‘ The Dayspring from on high
hath visited us.”” That blessed Spirit
who applies the Gospel and illuminates
the soul is *“ the Holy Ghost sent down
from heaven.”” Our calling is in every
way a heavenly one. Paul always in-
sists that his spiritual life and apostolic
commission were alike of heavenly ori-
gin.

We needed a Divine revelation. The
light of such a revelation is far brighter
than that of human reason. The light
of reason is often vaunied ; but reason,
cultivated to its highest point, cannot
discover God. *‘‘ The world by wisdom
knew not God.”” It could never know,
unaided, how man might be at peace
with his Maker.

The light of reason is utterly insufi-
cient to lead one soul in the way of
holiness. Men left to their own reason
get further and further away from God,
and sink into appalling degradation.
They need a greater and purer light—
that of Divine revelation ; that Word
the entrance of which giveth light.

2. It was a light above the brightness
of the sun.

This is very remarkable. It was
midday, the sun had reached its zenith.
It was an Oriental sun, the heavens
were ablaze with light. But this Di-
vine light surpassed the sun in splendor.
The supernatural eclipsed the natural,
So the light of the Gospel is superior to
the brightest light of nature.

Revelation exceeds Nature at her best.
The heavens declare the glory of God ;
but it is the law of God which is per-
fect (a perfection which nature does not
possess), converting the soul, The light
of nature cannot fully reveal God ; can-
not make known the method of redemp-
tion ; cannot regenerate the soul ; can-
not scatter the gloom of the tomb.
When we ask it concerning salvation
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““the depth saith, It 18 not in me;
and the sea saith, It is not in me.”
No wind whispers the secret of par-
don ; no bird carolsthe song of mercy ;
no rock can afford a hiding-place from
avenging wrath ; ncither sun, moon
nor stars can chase away the blackness
of a despairing spirit. of the Gospel tells of grace as well
But the Gospel makes known the as truth, and mercy as well as right-
character of God in all its blessed com- eousness. It reveals Him who is the
pleteness ; it sets before us the way of end of the law ; who kept it perfect-
salvation ; it turns us from dJarkness to ly, magnified it, and made it honor-
light, and from the power of Satan unto able ; and who redeemed us from its
God ; and it brings life and immortal curse. It brings Christ to view as a
ity to light. divine, mighty, willing, present, and
8. It was a light which revealed Christ. all-sufficient Saviour,
This light revealed Christ. There is
no doubt that Saul had an actual sight
of Jesus. Ananias said that the Lord need the Spirit’s illumination. *‘No
Jesus appeared unto him in the way as man can say that Jesus is the Lord but
he came. He himself says, in writing by the Holy Ghost.”” May Ie take of

to the Galatians, ““It pleased God to the things of Christ and reveal them
reveal His Son in Me.” And in enu- unto us!

away was glorious, much more that
which remaineth is glorious.””

The law makes known the spotless
holiness and inflexible justice of God,
and thereby renders us conscious of sin.
It speaks condemnation, and forbids
hope to a transgressor. But the light

However, in or-
der to understand the provisions of this
Fospel and appropriate this Saviour we

merating the witnesses to the risen Il. THE EFFECT OF THE LIGHT,
Christ, he says : ‘““ And last of all, He ** I could not see for the glory of that
was seen of Me also.” light.”” A strange effect, surely ! Yet

It was the greatest glory of the light
that it brought Jesus into view. It is
probable indeed that the presence of the
glorified Christ was the cause of the
light. Any way, Saul saw the Lord ;
saw Him in divine majesty as the Son
of God ; saw Him as the Head of the
Church, whom He was persecuting in
the persons of the members of that
Church ; saw Him as his Lord and
Master, for whose word of command he
submissively inquired. And this is the

there is such a thing as being dark with
cxcess of light ; being blinded that the
inner eye may be flooded with a light
that never was on sea or land. Conver-
sion is usually spoken of under an ex-
actly opposite figure—an opening of the
eyes, a giving sight. Most of us can
sum up our experience in the words,
““One thing I know, that, whereas I
was blind, now I see.”” 8Still, there is
another side to the great change, and

we may well say, “1 could not see for
glory of the Gospel, that it brings Jesus the glory of that light.”” Saul received

before us, and herein is its superiority his sight in one sense, but not in an-
not only to reason and nature, but also other. His natural eyes were opened
to the law of Moses. The law was in- (though it is thought that they were
deed glorious, so that the children of never as strong as formerly) ; but there
Isracl could not steadfastly behold the were many things to which he was
face of the great law-giver. But the henceforth blind. And right through
ministration of the Spirit is more glori- his Christian career he might constant-
ous, ““ For if the ministration of con- ly have said, ‘I could not see for the
demnation be glory, much more doth glory of that light.”

the ministration of righteousness exceed 1. He was blinded to the WORLD,

in glory. For even that which was As Noah, when he left the ark
made glorious had no glory in this re- stepped into a new world, so was it
spect by reason of the glory that ex- with Saul. Man disappeared, and God
celleth. For if that which is done dawned upon his vision. Time was
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lost in the boundless prospect of eter-
nity. Earth became a shadow ; ** the
powers of the world to come’" laid hold
of him and were to him the only reali
ties. He became blind to the world’s
glory, pride, pomp, wealth, and pleas-
ure. The light of heavenly glory was
s0 dazzling that he could not sce lesser
lights. And thus it is with every con-
verted soul. Earth has no attractions
for such an one. As Christian and
Faithful walked through Vanity Fair
with averted eyes, so does a true be
liever pass through the world. He is
in it but not of iét. IHe confesses that
he is a stranger and pilgrim on earth,
His citizenship is in heaven. Do not
show him the glitter of your gold ; the
brightness of your carnal delights ; the
illuminated heights of fame ; he ever
ansv s, ‘1 cannot see for the glory of
that Jisht.”’

2. MHe was blinded to his old views of re-
ligion.

There was never a more remarkable
change of opinion and creed than in his
case. He preached the faith which once
he destroyed. Things which
seemed clear to him as noonday—such
as justification by the deeds of the law,
the importance of rites and ceremonies,
the observance of certain times and sea-
sons—these things he could no longer
see. Once he had seen in Jesus only an
impostor who had justly been put to a
shameful death, and in His people only
those who were worthy of bonds and
imprisonment. Now he beholds Jesus
as the Prince of Glory, and the disci-
ples of Jesus as the honorable of the
earth and the heirs of heaven. Ile is
blind now to his c¢ld pharisaical notions
and ways.

Oh, it is a blessed thing when the
light of truth blinds usto error ! There
are people now embracing false ideas
which scem to them wonderfully plain
They see certain things (as they im-
agine) with the utmost clearness. We
cannot convince them that they are
wrong, But let this heavenly light
shine upon them, and what a trans-
formation will be effected | Their whole

once
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view of things will be different ; thos
things to which they were formerly
blind will appear before them, and those
things which once seemed so real will
have passed entirely away.

3. 1le was blinded to his own greatness
and .’/”“’I’“""-

Jefore his conversion he had a capi-
He saw himself
to be a very admirable character, a most
favored and praiseworthy person, ** Cir
cumcised the eighth day, of the stock
of Israel, of the tribe of Benjamin, an
Hebrew of the Hebrews ; as touching
the law, a Pharisee ; concerning zeal,
persecuting the Chureh ; touching the
which is in the law,
blameless.””  But now those things are
as though they had never been, “ What
things were gain to me, those I count-
ed loss for Christ.”” Now he is ‘“less
than least of all saints’ and the chief of
sinners.  He cannot see that well-satis-
fied, boastful, righteousself. The glory
of the Divine light has blinded him to
It is ever thus. How
pleased some people are with them-
selves, how self-complacent ! SELF is
the greatest and most glorious figure on
all their horizon. They do no harm;
owe no man anything ; are good citi-
zens, good neighbors, and good parents ;
they are moral, sober, and industrious.
They are rich and increased in goods,
and have need of nothing. But let this
light from above break in golden flood
about them, and they will never again
be able to see that old perfect self.
They will become so blind that in them-
selves they will see no merits, no right
eousness, no goodness at all ; but will
be heard singing :

tal opinion of himself.

righteousness

his own glory.

“1am all nnrighteousness ;
Vile and full of sin I am,
Thou art full of truth and grace."

4. Ile was blinded to his former com
panions,

He could not see those with whom he
journeyed. “He saw no man,”” we
read. And when his eyes were opened,
the first face that greeted his regained
vision was that of a follower of Jesus.
He had done now with all those inti-
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mate associates of the past ; he had for-
saken forever the pharisaic band. And
this is the case with every true con-
vert : his eyes become opened to his
true friends. He says to the Christian,
“Thy people shall be my people.”” He
bids farewell to those with whom he
once consorted. Sometimes, indeed,
this heavenly light renders a man blind
to those who were once dearest to him.
Those of his own household become
strange to him., Wife, father, mother,
brethren, friends are lost to view. And
he has to turn from them saying :
‘* Jesus, I my cross have taken,
All to leave and follow Thee.”

May this light shine upon us all.
May we all become blind to earthly
things. May we walk in the light as
God is in the light. And at last may
we dwell forever with Him who is light,
and in whom is ‘‘ no darkness at all "’

CHRIST THE SPIRITUAL HEAD OF THE
RACE.

By Rev. James M. CampBeELL [CoN-
GREGATIONAL], MORGAN PARK, ILL.

If through the offence of one many be dead,
much more the grace of God, and the
gift by grace, which is by one man,
Jesus Christ, hath abounded unto many.
—Rom. v. 15.

BrerweeN Christ and man there exists
a deeper union than that which is based
upon the solidarity of the race, of which
he forms an integral part. He is relat-
ed to every man not only as a brother-
man, but also as the spiritual head of the
entire human family, the vital centre of
the world’s spiritual unity. “ The head
of every man is Christ.”” He is the
great brain-centre by which every man
is moved.

I. There is a double headship of the
race, One headship is real, the other
figurative ; one is heavenly, the other
earthly ; one the source of blessing, the
other the source of evil. This doctrine
of the double headship of the race
throws light upon those paradoxical de-
scriptions of the spiritual experience of

man, in which Seripture abounds.
Moral influences reach him from two
distinet sources ; sweet and bitter waters
flow into his life; contending forces
draw him in opposite directions, Un-
fortunately the evil side of things has
been thrust unduly upon attention. No
one has been allowed to forget that
through the original progenitor of the
race there has come to him an inher-
itance of evil. The mind has been kept
stirred up by way of remembrance re-
garding things, the consciousness of
which was already sufficiently vivid.
There never has been good ground for
the fear that some one might fail to ex-
perience the presence and power of
hereditary tendencies to evil, working
as a law in his members, ‘ warring
against the law of his mind, and bring-
ing him into captivity.”” The conscious-
ness of sin is one of the deepest experi-
ences of the human soul. Tested by
the logic of fact, the pleasing specula-
tion of Locke that the soul, at the time
of birth, resembles a sheet of white
paper, is utterly false. When it first
emerges into sight the soul is seen to be
sadly disfigured with black, ugly marks.
Man comes upon the stage of moral
action with his spiritual nature thrown
out of equipoise ; the powers of good
and evil within him are unevenly bal-
anced ; the beam inclines downward ;
the will is heavily handicapped ; sin is
easy, goodness difficult ; at each sue-
cessive attempt to do good, the feet are
entangled in a network of evil inclina-
tion. The soul, impelled to soar, is like
a bird with broken wing which falls
back to earth, and lies fluttering and
panting in the dust. When deliver-
ance is sought, the undertow of evil is
most powerfully felt. 'When man would
do good, evil is present with him,

Our text gives the other and brighter
side of the picture. “‘If by the tres-
pass of the one the many died, much
more did the grace of God, and the gift
by the grace of the one man, Jesus
Christ, abound unto the many’ (Re-
vised Version). If from the first Adam
we have received a heritage of woe,
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from the second Adam. the Lord from
heaven, we receive a heritage of bless-
ing. If we have lost much through the
disobedience of our natural representa-
tive and head, we have regained more
through the obedience of our spiritual
representative and head. If there isin
every man something of the old Adam,
there is also in him something of the
new Adam, If from the one comes our
animal nature, out of which temptation
springs and which is devil to our higher
nature, from the other comes the spir-
itual nature, which isangel to the lower
nature, and by which we are made par-
takers of the imuiortal life. * The first
man Adam became a living soul, the
last Adam became a life-giving spirit.””

II. The universality that belongs to the
natural headship of the race belongs also
to the spiritual. 'This is the pith of the
apostle’s argument. The antidote is
coextensive with the disease ; the uni-
versality that belongs to the sin of
Adam belongs to the grace and right-
eousness of Christ, As all men have
been brought by the sin of Adam under
condemnation, because through the cor-
rupting power of his sin they have them-
selves become sinners, having by their
own choice made Adam’s sin their own,
80 all men have been brought by the
righteousness of Christ under grace,
that through personal participation in
His righteousness they might reign in
eternal life with Him as their living
Head.

But while there is regenerative power
in Christ for all mankind, regeneration
as an actual experience is enjoyed by
those only who receive Him. “‘ He that
hath the Son’” hath life. Through faith
the soul comes into possession of His
love, righteousness, and strength. Di-
rect transmission of sin or of righteous-
ness is impossible. Choice alone can
change evil tendency into evil char-
acter, temptation into guilt ; and choice
alone can change potential righteous-
ness into actual righteousness. The
righteousness of Christ is by faith that
it might be by choice.

Redemption is inwrought into the

Head of the Race. [Fes.,

world’s life. A power working for
spiritual health is inserted into the dis-
ased and dying body of humanity, A
fountain for sin and for uncleanness is
opened within human nature itself,
Man is saved by man, not by some alien
agency. If by man came ruin to the
race, by man came also redemption. If
the offence of Adam has reached out to
every man, bringing him under con-
demnation and death, the grace and
righteousness of Christ likewise reach
out to every man, bringing him under
justification and life.

By the hand of the ‘ one Mediator
between God and man, Himself man,”
redemption is ministered to the race ;
by the seed of the woman the head of
the serpent is bruised ; by the help of
One ““mighty to save' cntering the
common struggle of the race against
sin, victory over the beast is won ; by
the ingrafting of a healthy, holy scion,
the old, sour stock of unregenerate
human nat re is saved from fruitless-
ness and death ; by the transfusion of
new blood—**blood drawn from Im-
manuel’s veins’’—the expiring body of
humanity is permeated with a vital
force amply adequate to cure all its
maladies and to impart to it the glow of
vigorous health. Every throb of that
Mighty Heart, which is at the centre of
all things, and out of which all things
had their birth, sends waves of vital in-
fluence to every human spirit, for the
starting of holy impulses, for the ener-
gizing of enfeebled powers, and for the
directing of spiritual activities to the
highest and holiest ends.

Universal moral consciousness testi-
fies to the presence in man of a power
working against sin and for righteous-
ness—a power which endows the impo-
tent arm with superhuman strength ; a
power which brings complete redemp-
tion to all who unite themselves with it.
Xenophon was wont to say, ‘“ It is clear
that I have two souls. When the good
one gets the upper hand it does right;
when the evil, it enters upon a wicked
career.””  Plato uses the figure of two
horses, one black, the other white,
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yoked to the same chariot and pulling
in opposite directions. ‘I have never
heard of any crime,” said Goethe,
“which I might not have committed.”’
One of thesaintliest of men, upon seeing
acriiainal led to punishment, exclaimed,
“There goes John Bradford but for
the grace of God.” All men have felt
within them the working of a hidden
power restraining from evil and con-
straining to righteousness. In the crisis
of the conflict they have not been left
unaided. Never have they been al-
lowed to struggle against the will of
the flesh and the wiles of the devil in
their own strength ; but contrariwise,
in working out their own salvation with
fear and trembling. God has always
been working in them and with them.
Power to produce righteousness belongs
not to a fallen being. Power to lift a
man above himsclf must come from
some other quarter than out of his own
nature. A good man is never what he
has made himself, but always what God
Las made him. He is God’s workman

ship ; and if he understands the secret

of his own life, the source of his eflica-
cious help, he will ever be ready grate-
fully to acknowledge, ** By the grace
of God T am what I am.”

III. The relation to the race of its
spiritual head is more deep and intimate
than the relation which it sustains to its
natural head. This is implied in the
expression, ** Much more.”” ““ If by the
trespass of the one the many died,
much more did the grace of God, and
the gift by grace of the one man, Jesus
Christ, abound unto the many.”’

Theology Las frequently accorded to
Adam a prominence which it has denied
to Christ. The influence of Adam has
been made to appear more wide and
potent than the influence of Christ.
But Christ, not Adam, is the Eternal
Head of the race, the true original of
man. In Him and for Him the race
was created. It was His before it
sinned and fell away from Him : aud all
His efTorts for its redemption are efforts
to recover His own. Every man is war-
rauted to say, *“ I do not stand in Adam
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under condemnation, but in Christ
under grace ; God deals with me not
according to what 1 am, but according
to what my Head is. I had my start in
Christ at first ; from Him I came forth ;
in His image I was created ; but for
Him I never would have been born ;
and but for Him the life which I had
forfeited would not have been length-
ened out beyond the first transgression ;
in Him I find at once the reason of my
existence and the explanation of the
mystery of Divine mercy to me, a sin-
ful soul. He is the sweet and holy
fountain out of which my life has
flowed, the living Head in whom is
realized that true life which T had lost
in separation from God.”’

Beneath the inborn tendency to evil
in man, which cannot be accounted for
apart from his relation to *‘the first
man,”” who was ‘‘ of the earth earthy,”’
there lies the deeper experience of an
inborn tendency to good, which cannot
be accounted for apart from his rela-
tion to ‘ the second man, the Lord from
heaven.” Aspirations after good all
men possess. Whence came they?
From earth or from heaven? From
the old Adam or from the new Adam?
Fallen though he be, man retains a ten-
dency to the Source of his true life.
There is within him an upward move-
ment which shows whose he is and
whence he came. Below the surface
play of his warring passions there is a
deeper moral self which loves righteous-
ness, and desires its attainment. Buried
beneath the ashes of his ruined nature
there are sparks of a celestial fire which
may be fanned into a flame of undying
devotion to the highest ends. To this
interior nature, this remnant of the Di-
vine in man, all religious appeal is made.

“ Dwelt no power divine within us,
How could God's divineness win us

Did no congruity exist between the
Divine seed and the human soil, what
would the most abundant sowing of the
heart with truth and grace avail ? Did
not the Divine spark find a combustible
nature to alight upon, what would pre-
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vent it from going out like a lighted
match falling upon ice ? Did not the
healing balm touch some healthy tissue,
what would there be for it to work
upon ; what would be left to save ?

In Jean Valjean, that wonderful crea-
tion of Victor Hugo, we have one of
the strongest representations ever given
of a heroic human soul listening to the
voice of his good angel, and struggling
upward against adverse fate,

Valjean, a French peasant,
breaks a window-pane and steals a loaf
of bread to feed his sister’s famishing
children. He is seized by the hand of
the law and sentenced to the galleys for
five years,
cape from imprisonment increase the
five to nineteen years. When he has
paid the demands of the law to the ut-
termost farthing, and release comes, he
leaves the galleys and returns to free-
dom smarting under a sense of injustice
on account of the evident disproportion
of his punishment to his desert, He is
in spirit an alien. He condemns so-
ciety ; he condemns Providence ; he is
at enmity with man and God. Looking
at this sour, sullen, despairing, des-
perate man, his heart hot alike with
hatred toward his fellow-men and his
Maker, Victor Hugo remarks, ‘‘ We
assuredly do not deny that the physio-
logical observer would sce there an
irremediable misery ; he would proba-
bly have pitied this patient of the law,
but he would never have attempted a
cure ; he would have turned away from
the caverns he noticed in this soul, and,
like Dante at the gates of the inferno,
he would have effaced from this exist-
ence the word which God, however, has
written on the brow of every man—
HOPE ! And yet this social outcast,
whose heart had become contracted and
deformed “‘ under the pressure of dis-
proportionate misfortune, like the spine
beneath too low a vault ;' this hard-
ened criminal whom society spurns is
transformed into a conquering saint,
He is just entering upon a fresh career
of crime when a Christlike bishop,
whose hospitality he is repaying by rob-

Jean
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bing him, appeals to the divine within
him, saying, * Jean Valjean, my broth
er, you no longer belong to evil, but to
good.”” A chord is struck which never
afterward ceases to vibrate ; a fountain
is opened which never afterward ceases
to flow. A struggle against hate and
sclfishness and pride—the same struggle
which St. Paul depicts in his epistles—is
Patiently, silently, ceaselessly
is this struggle carried on through years
made long and heavy by blighted hopes
and baflled efforts, until at length it
ends in a death crowned with victory.

Seeking a reason why the good
bishop’s words found a swift response
in Jean Valjean's black and evil heart,
the great novelist asks, ** Is there not in
every human soul a primary spark, a
divine element, incorruptible in this
world and immortal in the other, which
good can develop, illumine, and cause
to glisten splendidly, and which evil
can never utterly extinguish ?"’  This
divine, this incorruptible element, what
is it but Christ in man, the hope of
glory ¥ Those pulsations of a nobler
purpose, which all men feel and which
the slightest touch of sympathy may
set in motion, what are they but the life
of the immanent Christ throbbing within
the soul ?

begun,

WISDOM AT THE GATE.

By Rev. WiLLiam FArranp Livine-
sTON [ProTeEsTANT EPIscoprar], Av-
GUSTA, ME,

Doth not wisdom ery ? and understanding
put forth her voice? She ericth at the
gates, at the entry of the city, at the com-
ing in at the doors.—Prov. viii, 1, 3.
From the most ancient times gates

and gateways have held an important

place in Oriental cities. It was bhut
natural that the inhabitants, surrounded

for defence by walls sometimes of im-

mense height and thickness, should

have regarded the means of communi-
cation with the outer world as of special
interest. They were the places of pub-
lic assembly, where in the cool, shady
and vaulted archway the people delight-
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ed to gather to watch those going in and
out, and hear the events of the day.
Not only as pleasure resorts, but as
places for the administration of justice,
for traflie, for audience to rulers, am
bassadors, and kings, gates ever played
a most important part in the life of
every city. Indecd, so closely associat-
ed were they with every avenue of pub-
lic interest that they represented the city
itself, and became the emblems of power,
strength, and dominion.

A score of biblical incidents connect
themselves at once in our minds with
gates. It was there that Boaz, redeem-
ing the estate of Elimelech, received
Ruth as his wife. It was there that the
aged and trembling Eli sat waiting for
tidings from the ark of God. It was
there that the two Kings of Israel and
Judah, in royal robes, each on his
throne, held a council in regard to
an expedition to Ramoth-Gilead. It
was there that the children of Israel
came to judgment before Deborah, It
was there that the broken-hearted David,
lamenting the death of his treacherous
son, cried bitterly, weeping, ** Oh, my
son Absalom, my son, my son ! would
to God T had died for thee !I"" It was
there that the Lord Jesus at Nain re-
stored to life the only son of a widow,
and brought back joy to her agonized
heart. These are a few of those many
incidents upon which we have not time
to dwell.

Let us turn at once to the text:
“Doth not wisdom cry ? and under-
standing put forth her voice? She
crieth at the gates, at the entry of the
city, at the coming in at the doors,”

These are the words of one of whom
it has been truly said that he is in somc
respects the saddest and greatest figure
in the sacred volume, one whose sun
seemed to rise so clear and bright, and
yet whose setting was obscured by
clouds so dark and gloomy. In that
wonderful dream of Solomon, deseribed
in the third chapter of the first Book of
Kings, we find him choosing not riches,
not honor, but wisdom. In the Book
of Proverbs and in the text he personi-

fies wisdom as a prophetess, standing at
the gates of some mighty city, calling
to the people as they pass in and out,
She is a divinely appointed herald. She
has some special message to mankind,
She seeks the busiest place of all, and
there, where kings and peasants meet,
lifts up her voice. To some it is a call
worthy to be heeded. To others it is
only that of Cassandra from the walls
of Troy.

Wisdom as thus pictured is the poet’s
method of teaching that whatever is
true, noble, and beautiful in this world
is constantly appealing to man for
recognition.

Wisdom in the highest and best sense
relates to character. All the virtues of
knowledge, self-control, patience, god-
liness, brotherly kindness and charity
are summed up in this word. All that
makes life worth living finds an echo in
the call of her who would gain attention
at the city gates. She has come hither
that her voice may be heard. There
may be distinctions, from an earthly
point of view, in the circumstances of
those who pass, old and young, rich
and poor, learned and unlettered, cul-
tured and uncouth. But the same call
is made to all, The principles which
underlie character can never differ. To
all sorts and conditions of men the ap-
peal is made, whether it reach Jew or
Greek, barbarian, Scythian, bond or
free.

The religion of character is a uni-
wersal religion. In the costliest palace
and the humblest cottage it finds alike
a home, It is certainly most pathetic
that the man who painted so vividly
wisdom should have come so far short
himself of all her teachings. Truly has
it been said of King Solomon that he
sounded every depth of pleasure, and
drank the brimming cup of human joy.
‘“ If there be any element of permanent
satisfaction in life apart from God,”
says one, ‘‘ he might have found it, for
with every possible advantage he made
a deliberate search after it, and ever
came back with this melancholy result
‘“ vanity of vanities, all is vanity.”
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Calling back to us through the ages,
this is his warning in language indica-
tive of deep, painful, solemn earnest-
ness, ‘‘ Rejoice, O young man, in thy
youth, and let thy heart cheer thee in
the days of thy youth, and walk in the
ways of thine heart and in the sight of
thine eyes ; but know thou that for all
these things God will bring thee into
judgment.” Here it is that we may
find in the gate of a city a figure of life
itself. All the glory of a splendid arch-
way, its rich and costly ornamentation,
the vistas of courts and palaces, gal-
leries and temples revealed through the
opened doors of a city entrance, may be
a symbol of the beauty and symmetry
of every true and noble life. And at
the gate, the voice of wisdom is ever
calling. It is as if Solomoan, looking
back over his life, recalling all its weak-
nesses and all its failures, would im-
press this great truth, that only as one
from the beginning of life, the gate of
an earthly career, heeded the voice of
wisdom, entreating him most earnestly,
could he remain steadfast amid tempta-
tion and grow richer every day in the
experience of the virtues. All the pos-
sibilities of honor and true success were
dependent on what response the soul of
man would make.

What we need most of all to learn is
that every day, every hour of our lives,
wisdom is urging us listen to her call.

There have been periods in the history
of mankind when special heralds have
arisen. There have been times when
men have felt themselves inspired to a di-
vine mission of rousing their fellow-men
to repentance and duty, even as in the
history of Florence, four hundred years
ago, the voice of Savonarola, passionate
with that earnestness which knows no
failure, rang through the great cathe-
dral, ** The sword has descended. The
scourges have commenced. The prophe-
cies are being fulfilled. O Florentines !
now is the time to shed rivers of tears
over thy sins. Repent! Offer up
prayers| Be a united people 1"’

Here was one whose deep eyes pierced
the veil of what seemed to him corrup.

tion. He dared single-handed to gather
the populace about him and sternly
preach purity and repentance. But
merciful, pitying, and tender, infinitely
more powerful than the call of the white-
robed monk of Florence, was the voice
of Him who in the last day, that great
day of the feast, stood and cried, say-
ing, “If any man thirst, let him come
unto me and drink.” This was the
Saviour of men. He is Himself the
Way, the Truth, and the Life. Through
Him one may find entrance to a better
life. He is the door. Strive to enter
in at that gate.
““Thou art the Way : to Thee alone
From gin and death we flee ;
And he who would the Father seek,

Must seek Him, Lord, by Thee.”

The call of wisdom being a universal
call, being made in all stages of human
life, and representing the voice of the
Lord Jesus, entreating us to make our
lives more like His, we find in the gate
of an ancient city a figure of that time
when earth shall be more like heaven.
Hebrew prophets and psalmists ever
represented the New Jerusalem in lan
guage suggestive of the holy city on Mt.
Zion. The golden gate of the temple,
the beautiful gate of precious Corinthian
brass and exquisite workmanship, the
massive gates of the city wall—all might
picture in some sense the perfection and
strength of the coming kingdom. But
they were all imperfect symbols. Then
it was that the thought of the Seer of
Patmos, reaching out to that time when

** Heaven shall open wide
Her ever-during gate, harmonious sound
On golden hinges moving,”
found expression in the words of Revela-
tion : ‘“ And the gates of the city shall
not be shut at all by day, for there shall
be no night there.””

In the beatific vision of the celestial
city, the beloved disciple beheld twelve
gates of pearl, ““ every several gate of
one pearl.”’

*“ Thine ageless walls are bonded
With amethyst unpriced ;

The saints build up its fabric,
Aud the corner-stone is Christ.”
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The day is coming when the reign of
peace shall begin, for *‘ He is the Prince
of Peace.” Already we see the onward
sweep of the great kingdom toward its
consummation. ** Lift up your heads,
O ye gates; and be ye lifted up, ye
everlasting doors, and the King of glory
shall come in.”’
the human heart.

“Behold ! T stand at the door and
knock ; if any man hear my voice and
open the door, I will come in to him and
will sup with him, and he with Me.”
How is it that the Lord Jesus comes ?
Through conscience, that voice ever
calling in accents clearer and stronger,
if we will but choose the right.
Through nature, all the beauty and har-
mony of the Divine creation. Through
the Word of God, those pages radiant
with the power of inspiration. Through
the Church, with all her sacred associa-
tions and blessed privileges, the lives of
saints, apostles, martyrs, the power and
sweetness of the Holy Spirit. These
are all the voices of Him who would
have us become righteous in word,
thought, and deed.

‘8o teach us to number our days that
we may apply our hearts unto wis-
dom.”

In every period of life—childhood,
youth, manhood and old age —we may
learn of Him. The time is coming when
His will shall be done on earth as it is
in heaven. Then will the prophet’s
vision of the complete Jerusalem be ful-
filled—** Thou shalt call thy walls sal-
vation, and thy gates praise.”

He seeks entrance at

THE AUTHORITY OF CHRIST.

By Rev. E. E. Curry [CHRISTIAN],
MiNgERrva, O.

All authority is given unto me in heaven
and on earth,—Matt. xxviii. 18,

Tuk kingdom of Christ existed at first
only in the purpose of God, then in
promise, then in prophecy, in the preach-
ing of John the Baptist, and in the pre-
paratory work of Christ. The founda-
tion of the kingdom was laid in His

sufferings and death. The apostle,
writing to the Philippians, says that
for His incarnation, humiliation, and
crucifixion, Jesus was exalted and re-
ceived all dominion. Before His death
we never find Jesus doing anything in
His own name. Everything is done in
the Father's name. But now He says,
‘““ All authority is given unto Me in
heaven and on earth.”” With His ascen-
sion and exaltation His reign began.
His dominion was at once recognized in
heaven., God said, “* Let all the angels
worship Him.”” But on earth it was
necessary for His kingdom to be
preached. Hence He told His disci-
ples to go and preach the glad tidings
to the whole creation. From His throne
He would direct them. They should
receive power from on high, and He
would be with them to the end.

1. Since all authority is given unto
Him, Jesus is the sovereign of the uni-
verse.

He is not only the Head of the Church,
but He is the Head over all things to
the Church. He not only sits upon the
throne of judgment, dispensing justice
and mercy, but He upholds all things
by the word of His power. He is the
head of nature and providence, as well
as of grace. 'When He took His seat at
God’s right hand He received the reins
of government. The laws of nature,
like a vast and complicated machine, are
under His control. History for the past
nineteen hundred years has been the
unfolding of His plan. The Christian
is under His care. How blessed is the
fact that Christ, whom we love and who
loves us, is Lord of all !

2. Since all authority, etc., His word
is final on all matters of revelation.

““God, who at sundry times and in
divers manners spoke unto the fathers
in times past by the prophets, hath in
these last days spoken unto us by His
Son.” Last of all, He sent His Son.
Christ speaks in the New Testament.
The New Testament completes the Old.
All the questions raised by the latter
are answered by the former. On the
great questions of life and death and
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sin Christ and His apostles have spoken
the final word. There can be no more.
There is need of no more. The words
of these speakers of nineteen hundred
years ago still stand unchallenged and
unsurpassed.
any progress beyond these words, and it
never will.  So it is written, ** Whoso-
ever shall add to the the
prophecy of this book, God shall add
to him the plagues that are written in
this bouk,"" ete.

3. Since all authority, etc., to Him
we appeal in all matters of doctrine.

Christ is authority in our religion.
At the transfiguration God said, ** Hear
ye Him.” His doctrine is embodied in
the New Testament. The Old Testa-
ment is the law ; the New is the Gos-
pel.  The law was given by Moses, but
grace and truth came by Jesus Christ,
An old testament passes out of force
when a new one is made. Christ took
the law out of the way and nailed it to
His cross. He became the end of the
law for righteousness to every one that
belicveth, There are two divisions of
the New Testament —the faith and the
doctrine, The first is preached to the
world on testimony. The second is
preached to the Church on authority.
The one refers to belief, the other to
practice. What the apostles speak is
always in harmony with what Christ
taught. He told them to teach His dis-
ciples all things whatsoever He had
commanded. He that heard them heard
Him. The question Christians should
ask is, Does Christ speak this, or is it
the word of men ? Where Christ has
spoken we are bound, and where He
hath not bound us we are free. Let us
stand fast in that liberty. If all would
test matters of faith and practice by this
rule, the divisions of Protestantism
would bid fair to disappear.

4. Since all authority, ete., His com-
mands must be obeyed.

The Church is often compared to an
army, with Christ as commander-in-
chief. The soldier never stops to ques-
tion a command. His duty is to obey.
The centurion understood the necessity

The world has not made

words of

The Communion of the Holy Ghost.
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of obeying Christ's command. If He
would but speak the word, his servant
should be healed. The winds, waves,
disease and death, nature obeyed Him.
In heaven there is perfect obedience:
Yet how dilatory Christians are ! How
slow to obey the first and greatest com-
mand to go and preach the Gospel ! To
do just what He commands ! He says,
Go work in My vineyard. Go out in
the highways and byways and compel
them to come in. A new command
ment I give unto you, that ye love one
another. We need the faith that will
render implicit obedience to Christ,

5. Since all authority, etc., to Him
we look for guidance.

We are the body of Christ. As the
members of the natural body look up to
the head for direction, so we should
look to Christ, our Head. Not my
opinion, desire, will, but Thine be
done. Do what He would have us do,
what will please Him. He can guide
us better than we can guide ourselves.
He sees all the circumstances. We see
only in part,

Finally, since all authority, ete., and
He has commanded men everywhere to
repent, it is your duty, my unsaved
friends, to hear His voice.

He is King. You must bow to Him
now willingly, or hereafter you will be
compelled to bow. Those who are re-
bellious He will break as with a rod of
iron, and dash in pieces as a potter’s ves-
sel.  Kiss the Son lest He be angry and
ye perish from the way when His wrath
is kindled but a little. Receive Him as
your King now, and peace and prosper-
ity will attend your path.

THE COMMUNION OF THE HOLY GHOST.

By Rev. W, H. Daniens [MeTHODIST],
YokonAMA, JAPAN,

The communion of the Holy Ghost.—2
Cor. xiii. 14,

Tur word ‘“ communion’’ is used in
our English version to represent three
distinet ideas in the original., This may
be called a dictionary sermon so far as
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its framework is formed on this three-
fold significance of the word ‘‘ com-
munion.”’

1. The primary meaning is the com-
munication of tongues. At Pentecost
fiery tongues appeared, and though
these were silent tongues, they indicat-
ed the fact that something was to be
communicated to the early disciples.
So now the Holy Ghost has something
to communicate to the people of God,
especially to the ministers of the Gos-
pel. There is too much brought into
the pulpit which the Spirit of God cares
nothing about. What does He care
about & sermon on scientific evolution ?
His function is to take of the things of
Christ and show them unto us. We
are His witnesses, and if we enjoy the
communion of the Holy Ghost we shall
declare the truth with power, even as it
is in Jesus.

2. There is a musical as well as linguis-
tic sense in which the Word is used.
The idea of harmony is prominent,
We are to be tuned and made respon-
sive to the thought, feeling, and pur-
pose of the Holy Ghost. I once stood
in a large music-room and heard a
sweet-toned viol played, with which
a piano a hundred feet away had been
brought into perfect accord. They
sounded together as one. As my ears
listened with delight, I prayed that my
heart might be brought into as perfect
unison with the Holy Ghost, so that
there might be in my life nothing of
what musicians call dissonance. If He
give a shout, I will rejoice. If He in
grief shall weep, I too will grieve. Be
the song major or minor, I will sing it.
The melody of both shall be one.

Just now we recited the Apostles’
Creed. The declaration, ““ I believe in
the communion of saints,”’ is a precious
one. It derives its life and power from
abiding union and communion with the
Holy Ghost. This Church wears some-
thing of a millennial look, for it is
“Union Church” in reality. Here
nearly a dozen evangelical communions
are represented in its present and past
wembership, Here are different na-
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tionalities and different degrees of saint-

ship. Our education has been various
and our religious training. Some are
older and riper in the divine life than
others, but we join in one creed, if it be
short and comprehensive. There is apt
to be discord if it be long and minute.
But in the unity of the Spirit we find
the bond of perfectness. All real re-
ligion in one is the same as all real re-
ligion in another. One may sing the
air, another the bass, alto, or tenor, but
the whole is a grand harmony.

Severe discipline is needed to bring
us into perfect accord with the Holy
Ghost. I have fancied that if a piano
had nerves, as it has strings, it would
suffer in process of tuning, but would
be glad in finding itself tuned. It often
hurts when God puts us through a tun-
ing process. Through use or climate
ortemperature an instrument loses tone
and pitch. So do we in our spiritual
life. God must take us in hand, but
He will neither crush nor break our
spirits. He will restore the lost har-
mony, and in this sense we shall enjoy
‘“ the communioy of the Holy Ghost.”

8. Copartnership is another idea of
the original which this English word is
used to express. As in mercantile and
industrial pursuits there are business
fellowships established, so, in a true
sense, the Spirit of God takes us up into
actual partnership with Himself. It
seems unthinkable that such as we,
weak and unworthy, should be digni-
fied with such an alliance. It is a mys-
tery, but it is a fact as well. We are to
help to bring the world to a knowledge
of Christ. We are to give voice, feet,
hands, and heart. We are to be in
sympathy with Him, and then will we
be able to draw men as His power is
shown in us. These past weeks in
Japan I have seen crowds aboui me,
bowed to the earth in prayer, each
moved by the wonderful influence of
the Spirit of all truth, each in harmony
with Him, and so yearning over the lost
and rejoicing over the found.

This brief discourse is but an outline
of this doctrine of the Spirit, but I can-
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not close without answering the com-
mon query, How can I enjoy this ex-
perience ?

1. You must give yourself up to
Him. Only to such docile souls does
He reveal the comforts of grace. He
convinces the sinner of wrath and judg-
ment, but the sweet and assuring words
of truth and love are given to those
alone who submit wholly to His sway.

2. Prayer is an avenue of communi-
ration of this blessing. More willing is
God to give this gift than are parents to
bestow their favors on beloved children.
Ask and ye shall receive. You will
prove the fact of the Divine indwelling,
and know that God is in you and that
you are in God.

3. Obedience is all important., When
you hear the call and see the duty, in-
stantly respond. But how can I detect,
you ask, between the Divine voice and
my own promptings ? How does a
wife, T answer, know the footstep of her
dear husband on the sidewalk or thresh-
old, and how is she able to distinguish
it from a hundred other tramping feet;?
She has learned to listen for it. She
has often watched and waited. Some-
times she has madc a mistake, but the
longer she has waited and listened the
more accurate | become her knowl-
edge. 1Is the ly Spirit’s voice dear
and familiar to you? Then you need
not mistak Brought into sweet fel-
lowship speech, concord of feeling,
and obedient service, you will realize
the | ry significance of this benedic-
tion, ** The grace of the Lord Jesus
Christ, and the love of God, and the
communion of the Holy Ghost, be with
you all. Amen.” You will feel the
fulness of that promise, John xvii. 22,
“T in them and Thou in Me, that they
may be perfected into one; that the
world may know that Thou didst send
Me and lovest them, even as Thou lov-
est Me,”

Let all churches beware of crushing
dissent. Blows aimed at our Christian
neighbors recoil upon oursclves,—Find-
lay.

Striking Thoughts from Recent Sermons.

[FEg.,

STRIRING THOUGHTS FROM RECENT
SERMONS,

Tue Bible is a book of reality. A study of it
shows it a reality in origin, having arisen from
definite circumstances, definite experiences,
from thelives of many men, Some think relig-
ion comes out of the Bible. It ig not so. The
Bible is the product of religion, Iiecligion is the
spiritual relation between man and man, and
out of the reality of religion came the Bible,
Every book in it is the work of men who endur-
ed under real and holy experiences, ranging
through different ages, in different tongues and
of diverse characters. But yet each book is com
patible with the rest. The Bible ix the fruit
rrown out of the ground from the seed from
weaven, planted by God in the image of His
Son. And Christ was a real man. He was
more real than any of us, because He was free
from sin, and &in is not a part of the real man,
— Burroughs. (Luke xvi. 20-31.)

Are we ready to gurrender the American Sab
bath # At present assaults are made by three
classes. The first is by foreigners who have
brought here their Old-World notions of a work-
day or a holiday, and they hate a legalized Sun-
day. The second class assanlting the American
Sunday is a large number of Europeanized Yan-
kees, who think that when they die they would
rather go to Paris than paradise, The third
class is a little knot of ndu iste, banded under
the term of “ Secular Union." They have been
looking for a pretext to attack the American
Sabbath. They think they have found it in the
Fair. They say : ** Is not the Fair a public in
stitution ¥ Are not the laboring people to enjoy
it ¥ I say, keep the doors shut. Keep them
sghut because the fourth commandment says,
‘““Keep the Sabbath holy.™ Ha » any of you
heard of the decalogne being superseded ¥~ As
long as the way to the Fair is barred by the
flaming sword of that commandment I am in
favor of Sunday cloging. Again 1 appeal to
your patriotism. The American Sunday is an
American institution. We will show our visi
tors from abroad a grand gight, but the grandest
will be our America.,) Sunday. There is nothing
like it. It isas much of an American institution
as the ballot-box or the public school system
An open Fair would not be fair to the employis
It would not do to give them a slice off of Tues
day or Thursday. Sunday has a different mean
ing from other days. In the name of thou
sands of employés 1 protest.—Martyn. (Ex.
xx. 8)

Ture world radly needs a revival of true love ;
of heroism. The hero i one who undergoes
suffering and toil to benefit others. Love gecks
to benefit others, eclfishness geeks to please
them. The Gospel is not given to make men
comfortable, but to gave them from gin: com-
fort in gin is death. The Gogpel does bring joy
and gladness, but it is because it saves from sin.
Duty always brings joy ; but theaim is to please
God and benefit man, not to please man withount
reference to God. We are to congider not what
the world likes, but what the world needs,
Christ did not come into the world to supply a
demand. Alas ! there was nodemand for Him.
When an infant they found “ no room for Iim
at the inn,” and all through ** His own received
Him not." The state of the human heart is no
where more clearly seen than in the fact that
*“ when men gaw perfect goodness they crucified
it.” The kingdom of God is like leaven which
causes a ferment and disturbe the peace of the
world. ** Except aman deny himeelf," gaid the
Master, “‘he cannot be my disciple,” Repent-
ance is self-denial, and faith is m-l}-rvlmnn-imum.
The Christian is as a candle on a candle-gtick,
consuming itself in order to give light to others
Said a missionary : ** Send me to the darkest
and hardest and most degraded place in the
world.” Does thig seem hard to you ¢ Did you




1893. ]

never see the dark and lowering clonds become
beautiful and radiant as the s of the sun
burst upon them ¢ So the rays of God's love
make self-denying service brilliant with the
glory of heaven, **Thou shalt not hide thyself."
* Be thou faithful unto death and'l will give thee
a crown of life.”—Faton, (Deul, xxii. 1, 3, 4.)

EvoLuTioN i3 no longer a hypothesis, but a
demonstration of science. Scarcely, if ever, has
the trinmph of an idea been 8o rapid and com-
plete in the face of traditions in both science
and theology so venerable and opposed. The
doctrine of evolution is neither anti-theistic nor
theistic. It is no more religious or irreligious
than is geometry or chemistry.,

It has to do with processes ; but the Vrnl)lcm
of thebeginning of life it leaves untouched. It
has made not one whit the less necessary the
positing of a first canse. It has, indeed, onthe
contrary, made infinitely more real and multi-
plied infinitely the proofs of an imminent and
purposeful cause in things than did the old
creation out-of-hand idea, The great problem
of life yet greets us upon the threshold, and by
the findings of evolution our awe and admira-
tion of its mystery have been heightened rather
than diminished —Bae/l. (Matt, xiii, 32, 83.)

We are in peril of a mere materialism. A
man is 8o successful in conquering nature, in
conquering other men, in accumulating wealth
as to become more and more satisfied with him-
gelf as he is, It springs froma gpirit as barbaric
as that which prompted the burial of a warrior
in fabrics finer than those which wrap the mum
mie: of the Pharaohs, and placed the body of
the favorite horse in the tomb with his master.
Our civilization is in danger from this devotion
to wealth and ostentation, from its want of rev-
erence and its want of sobriety.

The urgent question of the hour is, * What are
we doing ¥ What is the church of God doing
to influence, to lead, to restrain ¥ In this conflict
between Christianity and influences hostile to
Christian trath each man must wake and tell
where he stands, if the Bible trath is not to be-
come a mere impotent tradition.  'What are you
doing to stem the tide of bad literature,, to re-
buke the ostentations of wealth, to banish ir-
reverence, indifference, carelessness for the
perishing brother, your own coldness and self-
ishness ¥=Potter. (Rom, xiii. 11.)

Tue political erime of our times, that which
hangs over our horizon as the darkest and most
threatening cloud, is indifference., Whenever it
comes to pass that the only people profoundly
interested in the politics of the republic are those
interested for revenue only, the doom of the re-
public is sealed. A soldier sentinel sleeps at his
post in the hour of his country's danger, He is
court-martialed and sentenced to be shot. Every
true citizen stands as a sentinel upon the out-
posts of duty ; he has no right to sleep at his
post even in the * piping times of peace.” The
most dangerous foe of the republic is not force
of arms, but the apathy of its citizens. . We hear
much said about the [rish vote, the labor vote,
the colorcd vote, the saloon vote, but the most
numerous, powerful, and dangerous vote is the
* stay-at-home vote,"

The ballot is not a personal privilege to beused
for private ends ; it is a public trust. It is not
to be used to reward a personal friend or to pun-
ish a personal foe, If a foreign foe shouid land
on these shores, and you should refuse to defend
your home, you would justly be branded as a
coward. There is political as well as moral and
physical cowardice, The ballot is the freeman’s
voiceless, silent sword unsheathed to fight
bloodless battles for righteousness and truth.
May the ballots of America's freemen ever fall
like snowflakes on the mountain side of our lib-
erty, becoming an avalanche to sweep away and
overwhelm all political corruptions, national
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vice, and crime, —Brushingham,
21.)

(Matt. xxii.

WEe begin to understand, as but few of our
forefathers could have understood, that we owe
at debt, for we are the result of the infinite
avail pang of the universe, and we are begin-
ning to realize what ages and ages of struggle
and toil and pain it has taken to make us what
we are, and the great harvest we reap, on which
we have bestowed no labor.  Man cannot justif
himself by his longings, which are multitudi-
nous, You may pour in a million or fifty mil-
lions, you may pile up a fortune like the golden
heap accumulated by the man who lies dead
across the river, and yet the longings remain un-
satisfied and are never quenched by acquisition
of material things. It is only by taking the
great truth which is revealed to him in the nature
of God, applying it to his own life and fulfilling
it in giving to others, as God is constantly giving
to him, that man can justify himself.—ZRuins-
ford. (Rom. v, 18.)

CurisriaNiTy can only vindicate its claim by
a growth and development equal to all the exi
gencies and demands of society.  As a reforma
tion power it must not halt or say, “1 can't.”
The moral forces generated by Almighty God no
more stop in this world than does any natural
physical force. If they work not through one
agency they will throngh some other.

The sign of any sanitary force in the world
is something saved. If your salt doesn't save
the meat the meat will kill the salt. Even so the
moral forces of society go to their end and goal.
Man is what he does more than what he thinks.
The artist is never recognized until he puts him-
self upon canvas,  The singer is jmluwﬁ not as a
Quaker or a New- Englander, but by the im-
mortal song of the grand old Whittier. All is
life, and form, and parpose, in the universe, and
every force is judged by the motive that rushes
onward to expression,—Delano.

Tue man who takes large views, who en-
gages in great works is always sure to accom-
lxli~h great things in life ; he makes the most of
himself, while the man whose views are narrow
and limited only undertakes little things, accom
l;li.-nhing little and dwarfing his powers. It ig
etter tolive on the short arc of a great circle than
on a circle drawn by the same line ; it is better
to look beyond the present and gaze into the dis-
tance that stretches before than to confine our
views to a dg we should not confine our la-
bors, our prayers or our benevolence to the little
n{»lu-n- in which we are living and moving, but
should give them a sweep that would be world
wide. The truth will fasten itself in our being,
that present resalts always bear in them meagre
success, —Arum. (Ex, xxv. 40.)

Tue Bible has been tried by the hottest fires
of infidelity, and it has come out of all unharmed
and more to be trusted than ever befor . But,
best of all, the Bible has been tested in the cru-
cible of experience. No one has ever fully trust-
ed in its light, and walked in darkness, or failed
by the way. We sleep securely in passing over
the Niagara on the suspension hri(f;:o, not only
because of its scientific construction, but be-
cause 80 many thousands have passed over it,
and are daily passing over it in safety. Ithas
been tried in the experience of travellers. So the
Bible as a safe hrihgv spans every chasm in hu-
man life. It shows us the way from guilt to
peace, from saffering to trinmph, and from mor-
tality to immortality. It gives more than peace
—it gives comfort even now amidst all earth’s
gorrows, and, telling us how to live, it tells us,
also, how to die. It is only where the Bible is
known that death loses its sting, and the grave
claims no victory. The word of the Lord has
been tested by every possible method, and is
worthy the most implicit confidence of all,.—Mas-
den, (Psalm xviii, 30, )
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THEMES AND TEXTS OF RECENT
SERMONS.

1. Our Country, its Perils and its Prosperity.
‘“‘Render unto Cesar the things that are
Cwesar’s; and unto God the things that are
God’s.”"—Matt. xxii. 21, Francis L. Rob-
bins, D.D., Philadelphia, Pa.

2. The Death of a Rich Man, *‘So is he that
layeth up treasure for himeelf, and is not
rich toward God." * The rich man also
died, and was buried."—Luke xii, 21 and
xvi. 22. George K. Morris, D.D., Cincin-
nati, O,

8. Evolution in Science and Revolution in The-
ology. **The kingdom of heaven is like to
a grain of mustard seed."'—Matt. xiii, 31.
Rev. Wayland D. Ball, Baltimore, Md.

4. Compassion for the Multitude. ** And Jesus
went out and saw a great multitude, and
was moved with compassion for them."'—
Matt. xiv. 14. Rev. Loren R. McDonald,
Boston, Mass,

5. Inequality in Gifts, * Now Israel loved Jo-
seph more than all his children because he
was the son of his old age; and he made
him a coat of many colors."—Gen. xxxvii.
8. Rev. Myron W. Reed, Denver, Col.

6. The Attractive Power of an Uplifted Christ.
“And I, if Ibelifted up from the earth,
will draw all men unto me."—John xii. 32,
William Loundes Pickard, D.D., Louis-
ville, Ky.

7. Faith and Sonship. * But as many as re-
ceived him, to them gave he power to
become sons of God, even to them that
believe on his name.”—John i. 12. E.
Winchester Donald, D.D., New York.

8, Advantages of Trials for Heresy. *‘ Prove
all things; hold fast that which is good."
—1 Thess. v.21. 8. H. Virgin, D.D , New
York.

9. The Way, the Truth, the Life, ‘Iam the
way, and the truth, and the life.”"—John
xiv. 6. A.T. Pierson, D.D., London, Eng.

10. But One Gospel. ‘‘But though we, or an
angel from heaven, preach any other gos-
pel unto you than that which we have
preached unto you, let him be accursed.”
—@Gal. i. 8. E, E. Wiley, D.D., Wythe-
ville, Va.

11, The Worm and the Fire. ‘** Where their worm
dieth not, and the fire is not quenched.”—
Mark ix. 44, James M. Farrar, D.D,,
Brooklyn, N. Y.

12, Society’'s Claims on Christians. ‘ And the
men of the city said unto Elisha, Behold,
1 pray thee, the situation of the city is
Pleaunt. a8 mdy lord seeth ; but the water
s nought, and the ground barren,” ete.
2 Kings ii. 19. W, 8. Rainsford, D.D.,
New York.

18, God's Word Imperishable. ‘‘Heaven and
earth shall pass away, but my word shali
notl;-m awu{)ﬂ‘—Mntt. xxiv. 35. William
M. Baum, D.D., Philadelphia, Pa.

14. The Authority of the Bible. * And he said
unto them, These are the words which I

sg:ke unto you, while I was (et with Knu,

that all things must be fulfilled, which
were written in the law of Moses, and in
the prophets, and in the psalms, concern-
ing me."—Luke xxiv. 4. John Hall,
D.D., New York.

Suggestive Themes for Pulpit Treatment.

1. A Surgical ration Essential to Healing.
(** Rebuke them shsrp’lty. that they may
sound in the faith,"=Tit, i, 13.)

Themes and Texts of Recen! Sermons.
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2. The Divine Rebnke of Inquisitiveness, (*“Tt
i8 not for you to know the times or sea-
sons, which the Father hath set within his
own authority.”"—Acts i. 7.)

. Forgetfulness of God in the Pride of Achieve-
ment. (** He saith, By the strength of my
hand I have done it. and by my wisdom:
for I am pradent ; and I have removed the
bounds of the people, and have robbed
their treasures, and I have put down their
innabitants like a valiant man.”—Isa, x.

. The Authority and the Inspiration of the
Preacher, (‘*Even as we have been ap-
proved of God to be intrusted with the
ﬁoapt-l, 80 we speak; not as pleaging men,

ut God, which proveth our hearts,"—
1 Thess. ii. 4.)

. Environment and Temptation. (‘*“And it
came to pass, when he was come near to
enter into Egypt, that he said unto Sara
his wife, Behold, now, I know that thou
art a fair woman to look upon. . . . Say,I

ray, that thon art my sister ; that it may
pe well with me for thy sake : and myself
ghall live becanse of thee."—(len. xii. 13.)

. The Home and the Altar. (**And he went
on his jonrneys from the south even to
Bethel, unto the place where his tent had
been at the be; V‘nning. between Bethel
and Hai : unto the place of the altar. . . .
There Abram came and dwelt in the plain
of Mamre, which is in Hebron, and built
there an altar unto the Lord,”—Gen, xiii.
3,4,18)

. The Source and Secret of Power. (‘‘Ye
shall receive power when the Holy Ghost
is come upon you.""—Acts i. 8.)

. Profitless Fights over Words. (*Of these
things put them in remembrance, charging
them before the Lord that they strive not
about words to no profit, but to the sub-
verting of the hearers,”—2 Tim. ii. 14.)

. Disinherited. (‘‘ For this ye know, that no
fornicator, nor unclean person, nor covet-
ous man, which is an idolator, hath any
inheritance in the kingdom of Christ and
God."—Eph. v. 5.)

. A Fictitious and a Real Inspiration. (** And
be not drunken with wine, wherein is
riot; but be filled with the Spirit ; speak-
ing one to another in psalms and hymns
and epiritual songs, singing and making
melody with your heart to the Lord.”-
Eph. v. 18, 19.)

. God's Hired Razor. (“‘In the same day
shall the Lord shave with a razor that is
hired, namely, by them beyond the river,
by the kin% of Assyria, the head, and the
hair of the feet ; and it ghall also consume
the beard.”’—Isa. vii. 20.)

. The Sincerity of Superstition. (*‘ And they
cried aloud and cat themselves after their
manner, with knives and lancets, till the
blood gushed out upon them,''—2 Kings
xviii. 28.)

, The Grandeur of Righteous Laws. (** What
nation is there 8o great, that hath statutes
and judgments so righteous as all this
law, which 1 set before you this day *"—
Num, iv. 8.)

. The Sabbath for the Laborer. (*‘The seventh
day is the Sabbath of the Lord thy God :
in ¥l thou ghalt not do any work thou nor
thy son, nor thy daughter, nor thy man-
servant, nor thy maid-servant, nor thine
ox, nor thine ass, nor thy cattle, nor thy
stranger that is within thy gates: that thy
man-servant and thy maid-servant may
rest as well as thou,"—Deut, v, 14.)
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The Source of Safety, Serenity, and
Service.

Now some are puffed up, as though 1
would not come to you. But I will
come to you shortly, if the Lord will,
and will know, not the speech of them
which are puffed up, but the power.

or the kingdom of God 18 not in word,
but in power. What «will ye? shall 1
come unto you with a rod, or in love,
and in the spirit of meekness *—1 Cor,
iv. 18-21.

Our Lord in the first parable of Mat-
thew xiii. shows us that in producing a
harvest three factors co-operate : the
sower, seed, and soil. Three things like-
wise have to do with a structure : the
plan, the material, the site.

Taking this text, apart from its con-
nection, which was local and transient,
it suggests three most important condi-
tions, affecting his ministry for souls :
first, the will of God ; second, the will
of the apostle himself ; and thirdly, the
will of the people to whom he minis-
tered. Mark the leading phrases, ** if
the Lord will,”” ** I will,”” * what will
ye?"' The divisions of thought thus
suggested will be found most fruitful.

I. The first and foremost question to
Paul was, What is the will of God ? and
this too in the smallest as well as the
greatest matters. He felt, as James said,
that the language of every believer
shiould be : If ¢he Lord will I shall do
this or that. Nothing needs more to be
inscribed upon the very palms of our
lands, our doorposts, our gates than
this—THE WrLL oF Gop, This is the
only source :

1. Of safety. He who wheels into his
orbit about God, who falls into His plan
and becomes part of that eternal pur-
pose, is henceforth secure. ‘‘ Who is
he that shall harm you, if ye be follow-
ers of that which is good ?”’ All things
work together for good to them that

HELPS AND HINTS, TEXTUAL AND TOPICAL.
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Pierson, D.D,

love God, ete. God’s will must be done
and will be done, and he who is in line
with that will needs not fear men or
devils. Compare Luther at Worms,
ete. ; William ITI. of Orange, etc.

2. Of serenity. This follows on the
former. The absolutely secure man is
the man who can be absolutely serene.
Whom shall I fear if I amon the Lord’s
side? If T am doing His work, why
should I worry ? Worry is an imperti-
nence, a8 though He could not take care
of His own affairs !

3. Of service. What is service but
doing God’s will ? 'We must be ready
to accept that will as it is disclosed day
by day, let down like the sheet in
Peter’s vision, a little at a time. To
accept cheerfully every such revelation,
to be ready to change all my plans,
whenever I discover new signs of God's
plans for me—that is service. To stand
like the gunner at Waterloo by my gun,
although the thick smoke makes it im-
possible to see which way the tide of
battle turns—that is service.

4. Of suecess. This may be committed
to Him. What men count success may
be failure in His eyes, and what men
call failure may be success in His eyes.
The human standards are untrustworthy
and delusive. Blessed is the man who
does his duty a1 leaves all results with
the Lord.

[I. The second great matter is the
will of the servant of God. What with
all his heart does Paul himself will or
purpose ? He tells us here that it is to
come to Corinth and know not the
speech or argument of those who are
inflated with self-conceit and self-confi-
dence, learning and varity, but the ut-
terance of Divine power.

Here we have a hint of conditions, in
the man himself, of a ministry of effec-
tiveness.

1. The subject of his utterance—Christ
crucified. The grandeur and impor-
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tance of the theme is a foremost condi-
tion of powerful oratory. The ministry
of the Gospel furnishes this most exalt-
ed theme possible to man, and which
includes all else vital to man. It is God
in Christ stooping to man and dying for
sinners ; then rising from the grave to
the glory of the throne to carry forward
redemption to its consummation,

2. The object of the true servant of
God is to win souls—that your faith
should not stand in the wisdom of men,
etc. He aims to secure trophies to his
Master. He is not after filthy lucre,
praise, social position, worldly ease.
Passion for the truth, the Christ, the
souls of men, is his grand impulse.
Here again is another condition of most
powerful oratory—an object to be
reached sufficiently noble, unselfish,
exalted to engross the whole man.

3. The spirit of the man—the whole
tone and temper of his character deter-
mines the power of his utterance. Elo-
quence is a virtue. The man must be
behind the speech, the sanctified man,
the consecrated personality. Every new
attainment in holiness helps to new
force and fervor in the utterance. The
servant of God is the witness for God,
and therefore must know by experiment
the certainty of the words he utters.

4. The Spirit of God. Here is the
highest requisite of true spiritual power.
The demonstration of logic is not what
is supremely mighty to convince, but
the demonstration of the Spirit of God,
who as by a flash of lightning unveils
and reveals to the sinner his own sin,
guilt, perdition, and the glory and
beauty of grace. The lost art in preach-
ing is the art of speaking by the Spirit
of God, which is obviously very rare in
our day, the one thing to be sought snd
obtained by every worker for God.

ITI. The will of the hearer is another
most important condition of a powerful
ministry. What will ye ? asks Paul of
Corinthian Christians. How shall T
come to you—with the rod of reproof and
rebuke, or in tenderness of love and
meekness, as a cherishing mother ? He
has had occasion to rebuke the schism

of the Church ; they had got eyes off
from the Master, and upon the mere
agents—Paul, Apol'os—and got divid
ed into parties, as though any man were
anything. He has occasion to reprove
flagrant and impure sins that strike
against the foundations of holy living.
We need not study closely the context,
the lesson is quite plain. A people fur
nish an important contribution to the
eloquence and power of a pulpit.

1. The wishes of the hearer largely
determine the utterance of the speaker.
Unconsciously he adapts himself to the
mood of the audience. The spiritual
nutriment men clamor for is the food
they generally get. The higher their
relish, the more satisfaction in feeding
aud filling them.

2. The wants and needs of the hearer
are far more important as a guide to the
preacher. Felix did not wish Paul to
discourse, reasoning of righteousness,
temperance, and judgment to come.
Agrippa did not wish to be almost per-
suaded to become a Christian, but the
need was not the less urgent, And the
true servant of God must consult what
is needful rather than grateful to those
he addresses.

8. The capacity of the hearer must
also guide the teacher of truth. Some
may be babes, unable to take anything
but milk ; others may be mature, able
to receive strong meat. The hearer may
not be able to grasp anything beyond
the rudiments, and cannot go on to per-
fection. Sad indeed to be ever learning,
but never able to come to full knowl-
edge!

4. On nothing do all other conditions
Jepend more than on habitual com-
pliance. 'Those who hear and heed and
obey are those who help the preacher.
They give power to his utterance. His
very perception of their obedient temper
stimulates him to the greater diligence
and zeal, while their obedient attitude
makes them receptive of truth, and
makes truth a power.

Tue best human charity is rendered
for the love of God.-—Findlay.
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Pilgrims of Hope.

Wherefore girding up the loins of your
mind, being sober, HOPE to the end, ete.
—1 Pet. i. 13.

WE translate this passage direct from
the original in order to make apparent
the participial phrases, which are subor-
dinate, and which indicate the helps by
which hope becomes the dominant
power in the disciple’s life.

Peter writes to the elect dispersion,
the scattered tribes. He addresses stran-
gers, sojourners, pilgrims. To every
pilgrim, in the nature of the case, hope
must be the great inspiration, He isa
stranger, for he is in an enemy’s coun-
try ; heisa sojourner, for he tarries but
for a night ; he is a pilgrim, for he is
on his way to his own country and city.
Hence not rremory, which dwells on the
retrospect, nor sense, which lingers on
the aspect of the present, but hope,
which has to do with the prospect, is the
pilgrim’s staff and stay.

The emphasis here and thronghout
the epistle is upon future good, This is
the key that unlocks the inner gates of
this whole inspired writing. We are
begotten again to a hope which is,
through the resurrection of Christ, a
living hope, for in Christ's resurrection
our hope finds its new nativity. The
object of this hope is, accordingly, not
a present and realized salvation, but a
future and to-be-revealed salvation ; a
grace to be brought unto us in the reve-
lation of Jesus Christ.

The salvation is not wholly future,
but its revelation and consummation
are, It is an inheritance, undying, un-
defiled, undecaying ; its fruit never de-
cays, has not the savor of sin, and even
its bloom is perpetual. Manifestly that
tree of life flourishes on no earthly soil.
This salvation is kept for us who are
kept for it. This whole line of argu-
ment must be appreciated if the reader
would feel the power of that whHERE-
¥oRE which stands at the head of this
text. That conjunction unites this ex-
hortation with all the previous motives
urged upon our consideration.
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Hope, then, is the emphatic word.
The eye is to be kept steadily and to
the end on the goal of all holy living,
the grace that is to be brought, ete.

The subject naturally developed is
the culture of hope.

I. The importance of hope in char-
acter and conJuct.

1. The secret of all aspiration and
hence of all advance. The individual
man and society can make no progress
after hope is crushed. Despair leads to
death and is death.

2. The secret of all self-recovery and
rebound from disappointment and dis-
aster. So long as hope survives the
man can regain much that seems lost ;
but when hope is abandoned hell begins.

1I. The means of cultivating hope.

1. Girding up the loins, ete. Pil-
grims lift up and gird up their long
flowing robes, lest they become entan-
gled, torn, defiled. This is an expres-
sion for affections and aims withdrawn
and disentangled from earthly, carnal,
sensual objects, and centred on God and
divine things (Ex. xii. 11).

2. Being sober. It avails nothing to
gird up garments unless sobriety be
maintained, for the pilgrim may fall
and defile all his garments. We must
avoid the intoxication of pleasure and
frivolity. The holy hope of the disci-
ple grows only as a certain seriousness
of character is cultivated. Carnal joys
hide spiritual realities.

We must hope to the end for grace
that is manifested in increasing measure
to the end. Were hope once absolutely
to find here its complete satisfaction,
there would be nothing to look forward
to; and the longer hope is cherished
and the more it controls the brighter
will the prospect be, for the eye will be
clearer to see it.

Practical remarks :

1. Christianity addresses the noblest
attributes of man, and

2. Holds out the most perfect and
crowning delight and satisfaction.

3. Where all human hopes cease,
there the disciple’s hope begins its frui.
tion,
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The Destroyed Empire of Sin.

For sin shall not have dominion over you :
Jor ye are not under the law, but under
grace.—Rom. vi. 14,

THESE two chapters (vi., vii.) form a
section in Paul’s argument, and the
opening verse is the key to the whole :
‘“Shall we continue in sin that grace
may abound ?"’

To this he answers, ‘“ God forbid !"’
Sin’s empire is, in a regenerate soul, de-
stroyed. This truth is set forth in three
main forms of statement : the judicial,
the actual, and the marital.

1. The judicial. The child of God is
dead to sin judicial.y, and so to the law.
Over a dead criminal, who has suffered
the extreme penalty of the law, the law
has no more dominion. It can execute
no further vengeance on a dead man.
Jesus Christ, as the sinner’s substitute,
has borne sin’s penalty to the full, and
satisfied all legal claims ; and faith in
Him so identifies the sinner with Him
and His death that in Him the believing
sinner is both dead and risen. The law
regards its penalty as suffered and ful-
filled, and the transgressor is as free as
a dead criminal (v. 7).

2. The actual (v. 11 et seq.). We are,
therefore, to reckon ourselves dead ; to
80 count ourselves, think of ourselves as
dead to sin, and so make no provision
forits lusts. Being dead judicially, we
are to die actually ; to count not on sin-
ning, but on living to God. Our ex-
pectation has much to do with our
action. How do I regard myself, as
God’s temple or sin’s castle? Whom do
Iacknowledge as Lord, and expect to
serve and obey ? Satan finds immense
vantage ground in the fact that the
Christian expects to keep on sinning.
Nothing stops actual sin more than this,
that I count myself God’s servant and
sin no longer dominant. All my prac-
tical provision is for holiness. I am de-
livered over into a new mould of doc-
trine, and expect to take on its new and
entire impression. (See Greek of v, 17.)

8. The marital (vii. 1-7). When a
woman dies she is no longer held by

[Frs.,

marital law. She passes out of a sphere
of bondage to her human husband, and
is now in a sphere where she is free to
be the spiritual bride of Christ. Re-
pentance and faith constitute our death
to sin and the law, dissolve the old
bonds of wedlock, and leave the soul
free for a pure and eternal union with
the Lord our Redeemer. Henceforth
we are His, and the old relation has no
more hold upon us than the husband
over the dead wife.

Thus from every point of view sin
‘“shall not have dominion over you.”
Judicially, its penalty is satisfied and
abolished. Actually, by the new na-
ture, we have become servants of a new
Master, and reckon on His service as
our life. Maritally, the old wedlock is
destroyed, and we are united to a new
husband and spouse.

We are now prepared to see the force
of Paul's farther consideration: *‘ for
ye are not under the law, but under
grace.”” This expression is used more
than once, but not always carrying the
same meaning. Here its meaning is ob
vious. Underlaw, bothlaw and sin must
have and continue to have dominion,

Note, 1 : One sin or omission of duty
makes a transgressor, From that mo-
ment the law has dominion, for it is
transgressed. And this dominion is per-
petual, for

2. No transgressor can ever undo his
own past evil doing. Even though he
should repent and reform and hence-
forth keep the law, he cannot by any
future obedience make amends for past
failure. He has cast down and broken
the tables of the law, and there is no re-
pair.

3. But more than this, sin implies a
loss of holy character and a capacity for
furthersin,  The innocence is gone ; the
nature itself, like the law, is broken and
shattered, and the man is as helpless to
change his character and restore his in-
nocence as to mend a broken law. The
law cannot change character any more
than sight can restore a blind eye ; can-
not even change relations to God and
inward state,




1893.]

But we are under grace. Penalty is
abolished by substitution. Power is
broken by the renewal of our nature,
and enmity is removed by reconcilia-
tion and assimilation to God.

Hence the disciple should no longer
live in sin. We may not say he is no
longer able to sin, but that he is able no
longer to sin if he appreciates the grace
that is now bestowed on him.

AN actual case of judicial death oc-
curred in this country. .. man sen-
tenced to be hung was not hung, the
sheriff misunderstanding the order, and
so the day passed. The court was con-
sulted as to the course to be pursued,
and the judge decided : *‘ That man is
unknown to the court; he is to the
court an executed felon "’

The Sin and Risk of Neglect.

How shall we escape, if we negleet so great
salvation ; which at the first began to
be spoken by the Lord, and was con-
firmed unto ws by them that heard
Him ?—Heb, ii. 3.

A GENTLEMAN of great intelligence
said to me the greatest hindrance to sal-
vation is not resistance, but indifference
and neglect. Stagnation is worse than
the torrent, and far more deadly.

Here are two thoughts : I. The great-
ness of this salvation. II. The sin and
risk of neglect.

The greatness of the salvation isseen :

1. In the greatness of its preparation.
For four thousand years directly prepar-
ing the way of the Lord.

A long procession of prophets, from
Adam to John the Baptist, painting one
portrait.

An elaborate ceremonial, illustrating
in type the character and work of
Christ.

Ages of human experiment and fail-
ure, driving men to seek a new and bet-
ter faith,
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2. In the greatness of the execution
of the plan of redemption. Christ com-
ing, living, dying, rising.

The Spirit descending to apply the
truth and blood.

3. In the greatness of the proclama-
tion of the Gospel—its first announce-
ment by Jehovah in the garden of
Eden ; its fuller announcement by Jesus
when I1is ministry began ; and its fuller
announcement by the anointed tongues
of Pentecost, the Spirit enduring the
human utterance.

4. In the greatness of its attestation—
the testimony of God in miracles of
word and work ; the testimony of apos-
tles and martyrs ; the testimony of mill-
ions of witnesses, even to-day proving
it a *‘ present salvation.”

5. In the greatness of the ruin from
which it saves. Hell is God’s ** Home
for Incurables.”” If there were no hell
revealed, should we not have to imagine
one for incorrigible offenders? Into
that hell all of us had gone but for the
cure of sin by Christ,

II. The sin and guilt and risk of
neglect.

Mark the word and its equivalents :
“Neglect,”” ““let slip by us' (ii, 1),
““come short”’ (iv. 1). Three forms to
express one idea. The first means sim-
ply being careless ; the second, letting
glide by as a stream ; and wne third, miss-
ing, or failing to reach to or lay hold
of. Men let salvation slip by them as
water passes through the hands of mar-
ble statues : they are careless, because
Christ gets no thought amid absorbing
worldly cares, and they come short, as
egg-hunters may fail to lay hold of the
rope swinging toward them from the
cliff’'s edge. And God here asks a
question that cannot be answered :
How shall we escape? Everything is
done. God gave a law, and we broke
it ; gave His Son, and we reject Him ;
gave His Spirit, and we do Him despite.
Can God do any more ?

Felix perished through procrastina-
tion.

Agrippa through being almost per-
suaded,
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The Brute in Man.

TaE Psalmist says, “ T was as a beast
before Thee.”” Jude (v. 10) compares
certain ignorant evil speakers to “* brute
beasts,”” etc. In different parts of the
Word of God, man in his depravity and
corruption and sensuality and indifTer-
ence to holy things is compared un
favorably to twenty different forms of
animal life.

To the ass, in Prov. xxvi. 3.

To the bear, in Dan. vii. 5.

To the boar, in Ps. 1xxx. 13.

To the bullock, in Isa. xxxi. 18,

To dogs (wild), in Phil. iii. 2 ; 2 Pet,
ii. 22 ; Matt. vii. 6.

To dogs (mad), in Prov. xxvi, 18,
19.

To the fox, in Matt. viii. 20 ; Luke
xiii. 22.

To jackals, in Canticles ii. 15.

To the goat, in Dan. vii. 5.

To the horse, in Ps, xxxii. 9.

To the Prov.
15.

horseleech, in XXX,

FEs.,

To the leopard , in Jer. xiii. 28 ; Rev.
xiii, 2.

To the lion, in 2 Tim. iv. 17.

To the mule, in Ps. xxxii. 9.

To the ox, Isa. i. 3.

To the serpent, in Matt. x. 16.

To the swine, in 2 Pet. ii. 22 ; Matt,
vii. 6.

To the vulture, in Matt. xxiv, 28,

To the viper, in Matt, xxiii, 383.

To the wolf, in Acts xx, 29 ; Matt.
vii. 15.

Thus the whole round of the animal
creation is explored, to find types of
stupidity, rage,
ferocity, rapacity, bloodthirstiness and
cruelty, malice and malignity, cunning
and fraud, depredation and destruction,
stubbornness and insensibility, wilful
ness and waywardness, insatiate greed
and selfishness, treachery and stealthi-
ness, wrath and hate, insinuating flat.
tery and subtlety, sensuality and beast-
liness, slander and venom, and every
conceivable form of diabolical passions
and warfare against God and man.

violence, obstinacy,

THE PRAYER-MEETING SERVICE.

By WaAvranp Hoyr, D.D.

JaN., 22-28.—Tur Hewr
Curist Gives.—Luke vii. 14,

Consider the old law of ceremony and
separation and careful ritual concerning
the touching of a dead body, as it is
written in the Book of Numbers (xix.
11-16).

The only son of his mother, and she a
widow. There is a remorselessness
about death which is very terrible.
Not thus, we say, by such accident smit-
ing ; by such disease painful and long
lingering ; by such quick consuming
onset of contagion,

Not now, wesay, when life’s morning
is so fair and full of promise ; when life’s
noon is so strong and so triumphant ;
when life’s evening is as the lengthening
and tender shadow of some rare day in
June.

wHicH

Not him, we say, of whom we are in
such sore need ; life's light, life’s com
fort, life’s steady and firm support ; not
him, the only son of his mother, and she
a widow.

But to our ery, not thus, not now,
not him, death turns deaf ear, and
smites, as it seems to us, most ruth-
lessly.

The widow’s desolate home is made
more desolate. He must be prepared
for burial. Surely she had done it
Surely the mother’s hand had touched
her dead boy. Read over again the old
law concerning ceremonial uncleanness.
The mother had become unclean, So
the procession of death moves forth,

But yonder is another procession.
He is at the head : and, moved with
compassion as procession of death ap-
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proaches procession of life, He touched
the bier. Remember again the old law.
The mother’s ceremonial defilement fell
on Christ because e touched the bier.
Behold a scene in London. St. Paul’s
bell had rung out midnight. The Vie-
toria arches under Holborn Viaduct are
vagrants’ hiding-places. A tall, thin
gentleman and a few helpers enter
where the vagrants thickly crowd. He
does not despise them ; he comes down
among them, takes with him such as
will be taken to warm and pleasant
rooms, and gives them food ; takes the
boys among them to the ragged school,
and at last, after the weary night of
such self-sacrificing toil, goes home-
Lord Shaftesbury grows more
thin and pale as he puts himself more
and more in personal contact with the
world’s shaded side. His friends know
the reason as they hear Lord Shaftes-
bury exclaim with choking voice: “I
have been in a perfect agony of mind
about my poor boys!"”

ward.

Such help as
Lord Shaftesbury rendered was real
help. In a true sense he touched the
bier.

The help which Christ gives is help
of such a sort—of share, of identifica-
tion with sad condition ; nci a flinging
of help from some clear, distant, Alpine
height outside, but a bringing of help
down to where the needy are, that e
may lift them sympathizingly and
effectually out of sin and need. IHe
came and touched the bier—wrapped
about Himself the very ceremonial de-
filement which the death of that widow's
only son had caused to fall on her.

(@) Our Lord Christ tou.! ed the bier
in His ¢nearnation. For remember,
Jesus Christ is God. As another most
truly and eloquently says : ** His divin-
ity is not any acquired decoration of
His human soul in its maturer years.
It is not merely the highest degree of
creaturely likeness to the universal Fa-
ther. It is not the reward and fruit of
a tender and delicate spiritual con-
science. It is not the faultlessness and
royal lustre of a soul perpetually com-
muning with God. Our Lord’s divin-
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ity is not the mere crown and beauty of

His manhood. Still less is it either the

reflected admiration of a loving, grate-
ful disciple, or the idealizing effort of
an infant Church, warm in its reveren-
tial love, and too intent on worship to
be capable of criticism. It is not a
metaphor. It is a fact. The godhead
of Jesus is the great and solemn fact
which makes the record of the life of
Jesus in the Gospel unlike any other
record in the world.””

Now He—God—Dbecame flesh and
dwelt among us, took upon Himself
our nature. In the incarnation Christ
touched the bier.

(h) Intemptation He touched the bier.
He suffered, being tempted (Heb. ii. 18).

(¢) In weariness He touched the bier.
Think of Him by the well's mouth in
Samaria ; drenched with sleep in the
boat amid the storm. Utterly Ile
shared our nature.

(@) Indepression and discouragement
He touched the bier. Remember IHis
pathetic question to His disciples, when
so many would no longer follow Him :
“Will ye also go away ?”’ (John vi,
67.)

(¢) In a painful hesitancy in the pres-
ence of difficult duty, He touched the
bier. Remember the cross-questioning
of Himself in the presence of the cross:
“Now is my soul troubled ; and what
shall I say ?*" (John xii. 27, 28.)

(f) In death Ie touched the bier,
Whatever death can mean to any of us
it meant to Christ. He shared the
grimmest death for us.

But He touched the bier in order to
lift from the bier. The dead boy was
restored to his mother’s arms again.
So in all the deepest senses He touches
our bier of sin, sorrow, death, to lift us
from it all,

Learn (@) the true way of life, to fol-
low Christ in identifying one’s self with
those whom we would help.

(b) Thereality of prayer. Prayer into
the heart of One who touched the bier
must possess value and validity.

(¢) Learn the high hope for us. Such
a Christ will carry us triumphantly
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through all various experience, how
dark soever, if we trust Him.

(d) Behold the folly of rejecting such
a Christ,

JAN., 29-81; FEB. 1-4,.—A  GREAT
PrAYER.—1 Pet, v. 10.

The God of all grace—how sweet the
title! Grace is the merciful kindness
of God toward us. The great and
noble heathen philosopher, the elder
Pliny, turning searching eyes upon the
mystery of life and of the world,
can only come to the sad conclusion :
“ What God is, if indeed He be any-
thing distinct from the world, it is be-
yond the possibility of man to know ;
but it is a foolish delusion, born of
human weakness and human pride, to
suppose that so infinite a Being would
have any care for the petty affairs of
men.”” But in the revelation of our
Lord Jesus Christ the world has come
to see that what the most anxious phi-
losophy, unillumined by revelation
called foolish delusion, is really be-
nignan’ and substantial fact. God
does have care for the petty affairs of
men. He tasks His love for them. He
is the God of all grace to them.

1. Think of the great prayer. This
is the great prayer : That the God of
all grace would make you perfect,
stablish, strengthen, settle you. There
are four separate elements in this great
prayer.

(a) The great prayer of the apostles
for Christians is that they may be made
perfect. The meaning is that the Chris-
tian may at last become what he ought
to be. Certainly this is true of God—
that He aims at the highest things. He
means for Christians the supreme ex-
cellences. Notice the apostolic state-
ment of the Divine design for Chris-
tians, For whom He did foreknow He
also did predestinate to be conformed to
the image of Iis Son (Rom. viii. 20).
One has well suggested that Job was
not great in the Divine idea simply be-
cause he was the owner of seven thou-
sand sheep, three thousand camels, five
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hundred yoke of oxen, five hundred she
asses, and besides had three daughters
and seven sons and a very great house-
hold. Once in human history God has
given specimen of the sort of character
He would have His children achieve.
His Son has stood in the world. *‘ God
deals in supreme things. He is not con-
tent with a universe of imbeciles. His
ideal would not be realized in a race of
moral dwarfs and cripples. Infantile
being is not His ultimate thought. In
nocence is not His supreme model. A
universe of lambs and humming-birds
and ring-doves might be that. He aims
at the production of a race of beings
who shall be susceptible of character,
of diversified and robust and self-con-
tained and self reliant and crystallized
character—character at once consolidat-
ed and pure.”’

() Go on to mark that in order to this
perfectness the Apostle Peter prays that
Christians may be established—that is
to say, rendered steadfast, set and held
in definite and unswerving direction.

(¢) Also mark that in order to this
ultimate perfectness and this establish-
ing, Peter prays that Christians may be
strengthened—that is, that over against
any trial and temptation there may be
set for them corresponding and trium-
phant strength.

(d) Also mark that in order to this
ultimate perfectness and this establish-
ing and this strengthening, Peter prays
that Christians may be settled—that is,
put on sure foundation. The apostle
would not have Christians religious in-
terrogation marks. He would have
them dare to believe somewhat and to
believe that somewhat strenuously, even
at the cost of the gibe of being illiberal.

2. Notice a great reason for the great
prayer. It is not in myself so much as
it is in God. The God of all grace.
Since He 18 what He is, answer to a
great prayer may be expected. Analyze
a little. He is the God of justifying
grace (Rom, iii. 24) ; the God of adapt-
ed grace (John i, 16) ; the God cf suffi-
cient grace (2 Cor. xii. 9) ; the God of
the Throne of Grace (Heb. iv. 16) ; the
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God of more grace (James iv. 5, 6) ; the
God of the exceeding riches of grace
(Eph. ii. 7).
sonable than to offer a great prayer to
such a God.

Nothing can be more rea-

3. Notice a great proof that the great
prayer will find answer in your case
and mine.

(@) God has called us to a great end
—His eternal glory.

(b) He has given proof that he means
such end for us by Jesus Christ.
our Scripture, also Rom, viii. 22.)

4. In view of the great prayer heed
some practical directions.

(@) Get the true thought of your
troubles : After that ye have suffered
awhile. Our suffering is in order that
we may be made perfect.

(b) Keep your thought on God instead
of on your trouble. As long as Peter
kept his eye fastened on Christ he could
walk safely the billows even.

(See

FEB. 5-11.—THE STEADY REFUGE, —
Heb. xiii. 8.

Take what we call firmest, the ever-
lasting hills. But they are everlasting
only by comparison. By frost, glacier,
various tempest, the chisel of change is
sculpturing even the eternal hills,

Take the firmest buildings. In Eng-
land, the Cathedral of St. Albuns is built
from the Roman bricks which formed
the ancient Roman town of Verulam,
and the cathedral itself is venerable.
The old Roman town and civilization
have gone. Another town has usurped
its place. Take these bodies of ours,
just now athrill with life. Says Sir
John Lubbock : ** When we consider
the marvellous complexity of our bodily
organization, it seems a miracle that we
should live at all ; much more that the
innumerable organs and processes
should continue day after day and year
after year with so much regularity and
so little friction that we are sometimes
scarcely conscious of having any body
atall.” Two hundred bones, five hun-
dred muscles, a heart beating thirty
million times a year, two million per-
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spiration glands, miles of arteries, veins,
capillaries, nerves, six hundred million
cells in the convolutions of the gray
matter of the brain. It is—this body ;
but it changes,

* Time may lay his hand
Upon your heart gently, not smiting it,
But as a harper lays his open palm
Upon his harp, to deaden iis vibrations."

But time does it. Change is the law
and order of this world,

But Jesus Christ is the harbor of
steady refuge for our changes.

1. The steady Refuge itself.

2. Some of the comforts of the steady
Refuge.

3. Some of the inevitable facts for
which the immutability of Christ is rea-
son.

The steady Refuge itself. Jesus Christ
the same. Here is the doctrine of
Christ’s immutability. What do we
mean by immutability ? Absolute free-
dom from essential change. All change
is to better or to worse. There can be
in Christ no essential change to better, i o
for He is already absolute perfection.
There can be no change to worse, for !
that would immediately imply imper- 4 : Y
fection. Changes will occur because of
Christ. The world will pass through
its destined course. But this does not 4
imply change in Christ, it only implies ! i
the execution of His changeless plan.
He is Himself the same. He, the im-
mutable Christ, is our steady Refuge.

Some of the inexpressible comforts of this '
steady Refuge. }

(@) Since Christ is immutably the
same, He is changeless in IHis love.
‘“ Having loved His own which were in
the world, He loved them to the end.””
Christ loved even Judas, and kept lov- "
ing him. The difficulty with Judas
was that he would not respond to the
love of Christ. *‘ The sun is not fickle
or partial because it melts the wax but
hardens the clay ; the change is not in
the sun, but in the object it shines
upon.’”’  And if there be in us but re-
sponse to the love of Christ there shall 1
come no hardness to us, only increas- i
ing susceptibility. Surely there is com- i
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fort here. What comfort is a change-
less love | A man came one day to Lord
Shaftesbury, bringing a note from the
governor of the Manchester jail, saying
that the man who bore the note was ut-
terly incorrigible, and had spent twenty
years of his life in prison. Lord Shaftes-
bury talked kindly to the man, and then
said : *“ John Spiers, shall T make a
man of you?” “‘Yer can try, but yer
can’t do it,”’ was the discouraging reply,
““ though I will try too.”” Lord Shaftes-
bury placed the man, in a reformatory
where the discipline was severe but
good, and in three days went to see the
man, asking, ““ Shall we go through
with it and save you ?"' “‘ If yer can,”’
was the answer now ; and Lord Shaftes
bury placed his hand lovingly on the
poor fellow’s shoulder, saying, ‘* By
God’s help we will.””  Two years after-
ward this man was met by a friend of
Lord Shaftesbury’s, clad in good cloth-
ing and filling a trusted and honored
situation. ““ Ah!"’ hesaid, *‘it was the
earl’s kind words did it. That was a
new way. I never had a kind word or
a loving look given me in my life before,
or I might have acted very differently,””
And there is for us the immutable kind-
ness of the changeless Christ. Here is
light on the mysteries of Providence.
Over our chastisements, which seem
now so strange, there arches the be-
nignant and loving ‘‘ afterward’’ of the
peaceable fruits of righteousness.

(b) Since Christ is immutably the
same, He is changeless in Ilis promises.
You remember about Mr. Feeble-Mind
in Bunyan's “ Pilgrim.”” Thensaid the
poor man, ‘I am a sickly man, as you
see. I have travelled from the town of
Uncertain, where I and my father were
born. I am a man with no strength at
all of body nor yet of mind, but would,
if I could, though I can but crawl, spend
my life in the pilgrim’s way. When I
came to the gate that is at the head of
the way, the Lord of the place did en-
tertain me freely ; neither objected he
against my weakly looks nor against my
feeble mind, but gave me such things
as were necessary for my journey, and
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bid me hope to the end. When I came
to the house of the Interpreter I re-
ceived much kindness there. And be-
cause the Hill of Difficulty was ad-
judged too hard for me, I was carried
up that by one of his servants, When
I was come to Assault Lane, then this
giant met with me, and bid me prepare
foran encounter. But alas ! feeble that
I was, I had more need of a cordial ; so
he came up and took me. I conceited
he should not kill me. Also when he
got me into his den, since I went not
with him willingly, I believed I should
come out alive again. For I have heard
that not any pilgrim that is taken cap-
tive by violent hands, if ke keep heart-
whole toward his Master, is to die by the
hand of the enemy.”” So steady are the
promises of the immutable Christ even
to Mr. Feeble-Mind and Mr. Feeble-
Faith.

(¢) Since Christ is immutable, He is
changeless in His power. That power
of which the resurrection is the utmost
specimen and proof is the unrelaxing
power at the beck of those who trust.

Some of the inevitable facts of which the
immutabi’ty of Christ is ground and
reason :

(@) T mustadjust myself to this Christ.
Since Christ is immutable, He must al-
ways be the same in the hatred of sin
and in terms of deliverance from it. 1
must adjust myself to Him, nor ex-
pect He can to me. “I remember,”
says Dr. Maclaren, ‘‘ away up in a lone-
ly valley, where, beneath a tall black
cliff, all weather worn and seamed,
there lies at the foot, resting on green-
sward that creeps around jts base, a
huge rock that has fallen from the face
of the cliff. A shepherd was passing
beneath it, and suddenly, when the fin-
ger of God’s will touched it and rent it
from its ancient bed in the everlasting
rock, it came down leaping and bound-
ing from pinnacle to pinnacle, and it
fell, and the man that was beneath it is
there now, ground to powder. Oh, my
brethren, that is not my illustration.
That is Christ’s. Therefore I say unto
you, since all that stand against Him
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shall become as the chaff of the summer
threshing floor and be swept utterly
away, make Him the foundation upon
which you build, and when the rain
sweeps away every refuge of lies, you
will be safe, builded upon the rock of
ages."”’

(b)) Adjusting myself tothe changeless
Christ, He is changelessly mine.

FeB. 12-18.—O0r CoNQUERING Dis-
COURAGEMENTS, —Heb, xii. 12.

Hands which hang down—that is the
gesture of discouragement. Gesture is
visible speech ; it is the forthtelling by
attitude of the soul's mood, just as
language is the forthtelling of the soul’s
mood by cadence and by words. Ges-
ture addresses itself to the eye. Articu-
late speech addresses itself to the ear.
Both tell the thoughts, feelings, pur-
poses of the inner spirit. Here in our
Scripture the reason why the hands
take the gesture of discouragement is
because the inner soul is fallen into the
mood of discouragement.

The mood of discouragement, the in-
stinctive gesture of which is hands
which hang down, who of us does not,
now and then at least, fall deepy and
even very sadly into it ?

Consider, first, why discouragement
sometimes is.

1. Consider some of the ways in which
we may set ourselves to master it.

Why discouragement sometimes is.

(@) I health is a very frequent reason
for a discouraged mood. However we
may dislike to make the confession, it
is a fact we cannot blink that the state
of the body has a very real sovereignty
over the state of the soul. The hungry
Elijah was the discouraged Elijah.

() Necessary reaction from a great
strain is a frequent reason for discour-
agement. Elijah stands forth as almost
the bravest man in the Old Testament,
but the strain of the contest with the
priests of Baal was too much even for
Elijah, and his bravery sank into the
weakness of despair, as, under the juni-
per-tree, having fled into the wilderness,
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he cries out, ‘‘It is enough now, O
Lord, 1& me die !”
(¢) The slighter disappointments of
life in most real way shadow the spirits.
There are days when the sky wears a
steadily disappointing gray, and when
an cast wind of discouragement blows
steadily through all its hours,

(@) The haunting fear that in some
great matter which vitally affects us we
have made mistake is a frequent cause
of discouragement. When, years since,
I rode along the flanks of the Sieira
Nevada Mountains, on my way to the
Yosemite Valley, I came to a place
where the trail forked. One arm of it
led to Coulterville, the other to the
wonderful valley. There was no sign-
board, and if one had been without a
guide he must decide as best he could.
So we often, in life, stand at such place
where the trails fork, and find there
neither finger-post nor guide. We de-
cide because we must, and take this trail
instead of that, and then the fear that
we have really taken the trail for Coul-
terville, when we meant Yosemite, shad-
ows and discourages.

(¢) Hostile circumstances are causes
of discouragement. Sometimes one
seems to be environed with them, like a
man lost amid the mountains with ap-
parently unscalable precipices rising on
every side of him.

(f) A frequent cause of spiritual dis-
couragement is allowed sin. We talk
about the hiding of God's face from
us. Oftener we have ourselves hidden
ourselves from God by doing what we
know He cannot smile on.

2. Some of the ways in which we may
triumph over this so common moed of dis-
couragement.

And we must triumph over discour-
agement. If we do not triumph over it
it will triumph over us, And no man
can be well or do well whois in the per-
petual gloom of ashacdowed heart. *‘ It
is safe to say that no great enterprise
was ever yet inaugurated, sustained, or
completed in any other spirit than that
of hope. The SuezCanal was not built,
nor the ocean cable laid, nor the great
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war of a quarter of a century ago
brought to a successful termination by
men who were easily discouraged.”
All these undertakings, and all under-
takings of any sort, must have their
root in hope,

There are two ways of conquering
the discouragement: By the law of
opposites ; by the law of faith,

By the law of opposites. For example,
if one find himself ved by ill
health, he will both his ill
health and the shadows which it casts
by perpetual thought of it and constant
attention to its symptoms. The way is,
as far as possible, to front health, and
in all right ways to determine to reach
it. The man who persistently thinks
toward sickness is the man who will
gather about himself the gloom of sick
ness. i.
toward health is the man who will soon-
est get both into it and into its sunshine.

For example again : If we are shad-
owed by multitudinous disappoint-
ments, the way to overcome their dis
couragement is by thought opposite
them rather than toward them. 1 read
once of a woman who said that she al-
ways went through at least two hours
of worry and despondency about her
trials, and when she had cried until she
had a wet handkerchief spread out to
dry on every chair in the room, she
thought she might cheer up a little, but
she never expected to be happy in this
life. ‘““ Why,” she said, “‘if 1 were
happy I should think I had lost all my
religion.”

Too often such is the Christian no-
tion. But God wants us to be happy ;
and the way out of the gloom of petty
disappointments is by thought of Him
and our many blessings,

For example again : Nobody need be
discouraged by sin, if only one will re-
pent of it. ‘‘ There is forgiveness with
Thee, that Thou mayest be feared.”’

Also, we can overcome discourage-
ment by the law of faith. One tells
how, in his youth, he and » young com-
panion became lost in the maze at
Hampton Court ; they wandered about
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tired and discouraged, but they felt sure
that they would find their way out pres-
ently, and they thought it would seem
foolish to ask direction, though they
saw an old man working not far off,
They utterly failed, however, in getting
out, and at last came to ask the old man
if he could possibly tell them the path
out of the maze. ‘“ Why,” he an-
swered, ““ that is just what I am here
for. Why did you not say you wanted
to get out before ?”’ And he put the
young men at once on the right track.
And that is what our Lord Jesus is for,
The steady asking of Him and the fol
lowing of His directions will deliver
from many of life’s mazes and from its
gloom,

FEB. 19-25.—ThHE CHRISTIAN'S DAY,
—1 Chron, xvi. 37.

The whole religious arrangement and
ritual of the Hebrews had fallen into
sad disorder. Years since, in the time
of Eli, trusting in the symbol of Jeho-
vah rather than Jehovah Himself, the
clders of Israel had carried the ark of
God into battle with the Philistines,
But disaster smote the Hebrews, and
the uncircumcised Philistines made
booty of the ark.

But their god Dagon fell myste-
riously in the sacred presence of the
ark, and the frightened Philistines sent
the ark back into the keeping of the
Hebrews,

It found resting-place in Kirjath-
jearim ; and Eleazay, of the priestly
line, the son of Abinadab was commis-
sioned with its care.

So through all these years of the min-
istry of the prophet Samuel, of the
reigns of Saul anc his son Ishbosheth,
of the earlier reign of David before the
nation was compacted under him, the
sacred ark, the centre and heart of the
Jewish ritual, had remained at Kirjath-
jearim, Meantime the tabernacle—the
sacred tent for the sacred ark—had stood
at Gihon, and other priests had been car-
ing for it there.

So there were two religious centres,
two sets of ritual worship.
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And between the two, and because of
the unsettled state of the country, the
divinely cemmanded worship had fallen
into much desuetude and confusion.

But David is now established King of
Jerusalem. He is universally recog-
nized. The times are settled. The land
is at peace. He will make Jerusalem
the religious centre as well as the politi-
cal. Wise King David !

With fitting ceremony and with ap
propriate praise David opens the gates
of his capital for the ark’s permanent
resting-place.

Then David rescues from disorder the
religious ritual.

Before the Shekinah of Jehovah,
gleaming beiween the outstretched
wings of the ark’s golden cherubim, he
institutes perpetual and ordered wor-
ship. This chapter in which our Scrip-
ture stands gives a slight account of it.
To various families of Levites are com-
mitted different parts of the worship,
whi~h is henceforth steadily to go on.

To Asaph and his family of Levites
is committed mainly the duty of music
and of praiseful song.

“So he left them there hefore the
ark of the covenant of the Lord, Asaph
and his brethren, to minister before the
ark continually as every day’s work re-
quired.”” Notice specially, each day did
require some work ; and each day’s
work was to be done steadily and regu-
larly.

All this is Old Testament, and pro-
phetic, and shadowy, and for a time.
The New Testament is fulfilment and
substance, and perpetual. In the New
Testament we do not have any special
and particular and sacred place or shrine,
like the ancient ark of the covenant ;
but since Christ has come and the Holy
Spirit has been poured out, all places
are sacred, and all times, and any lowli-
est place where sincere knees are bended
or holy thought takes heavenward wing
is oracle and mercy seat.

And also, in the New Testament, we
do not have any particular and special
and separated class of priests, like
Asaph and his brethren ; but all Chris-

tians are God’s priests, and are to do
priestly service (1 Pet. xi. 9).

So we are priests as much as Asaph
was, and are as much called to sacred
ministry, and we as well have our daily
duty. As every day's work required.

1. The Christian’s day ought to be
one of daily service. Only as the Chris-
tian does daily ministry can he do the
commanded and sufficient ministry.
What a thankful thing it is that our
time comes to us broken into days, so
that the service of each day may find
recuperative rest on the grateful cushion
of each steadily recurring night !

(@) Every day comes to us proffering
choice. Spend it you must ; time is in-
exorable. As to the spending of the
day you are slaves. But as to how you
will spend it you are kings. You can
choose. That is the choice which every
day proffers—how will you spend it?
As certain as the arrival of the day, so
certain is the arrival of the choice.

(b) Notice that each life is but the
sum total of its days. What use we
make of the days determines the use we
have made of life,

(¢) Notice that the gift of each day is
the gift which shall never be repeated.
There may be the gift of another day.
There never can be again of the same
day.

So each day makes appointment with
us, If we meet it with priestly minis-
try it is well. But if we have failed to
meet it with service for our Lord, so far
as that day is concerned we have failed
forever.

The Christian’s day ought to be one
of daily service. Only as he does daily
ministry can he do the commanded and
sufficient mi.istry.

2. To specify more particularly what
ought to be the Christian’s day :

(@) The Christian's day ought to be
one of the reading of the Seripture.
For knowledge (Acts xvii. 10, 11) ; for
atmosphere ; the kind of moral air we
breathe makes great difference with our
moral health. There is no such helpful
atmosphere for.the Christian as that
which blows its winds of grace through
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the Seripture ; for power in prayer—for
the prayer of faith is prayer which lays
grasp on the promises ; and we canonly
grasp promises, and so pray the prayer
of faith, as we are familiar with the
promises.

(b)) The Christian’s day ought to be
one of prayer. The Christian life isa
dependent life. We cannot live in our
own strength, and the daily prayer is
the daily recognition of dependence.

(¢) The Christian's day ought to be
one of thankful praise. As we recog-
nize God’s mercies we see the gleam of
them.

(d) The Christian’s day ought to be
one of sacred secular service. That is,
the Christian ought to make the secular
sacred. This may be done by sacred
motive. If we put the motive *for
Jesus' sake’’ at the spring of daily secu-
lar duty, we have transmuted even what
we call secular duty into worship. Thus

what we do will be well done, and thus
the work the day requires will be done.

(¢) The Christian’s day ought to have
in it distinctive service for Jesus; ‘‘ and
daily in the temple and in every house
they'’—that is, all the Christians—
‘“ ceased not to teach and preach Jesus
Christ”’ (Acts v. 42).

3. Results. If each Christian should
do priestly service thus, as every day’s
work requires, certain things would
follow—things like these, for exam-
ple:

(a) His life would be a life free from
confusion,

(5) His would bea life accomplishing.

(¢) His would be a life of personal ad-
vance.

(d) His would be a life cheerful.

(¢) His would be a life of good exam-
ple.

(f) Such a life would bloom in
heaven.

EXEGETICAL AND EXPOSITORY SECTION.

Ezegetical Notes on Eph. ii, 1-7,
By Rev. A. WeLcH, GLAscow, Scor.
(Concluded.)

You also who are dead to your trespasses
and sins ; wherein aforetime ye walked
according to the course of this world,
according to the prince of the power of
the air, of the spirit that now worketh
in the sons of disobedience : among wiom
we also all once lived in the lusts of our
Jflesh, doing the desives of the flesh and
of the mind ; and were by nature chil-
dren of wrath, even as the rest—God,
I say, who s rich in merey, for His
great love wherewith He loved us, did
us also, who are dead to our trespasses,
quicken together with Christ (by grace
have ye been saved), raise up together,
and make sit together in the heavenly
places in Christ Jesus, that in the ages
to come He might show the exceeding
riches of His grace, in His kindness tow-
ard us, in Christ Jesus.—Revised Ver-

sion (revised).
We have been arguing as if the apos-
tle's expression in the passage before us

were simply dead to sins. IHis actual
words, as we render them in the first
verse, are, ‘‘ Who are dead to your tres-
passes and sins.”” This is shortened in
the fifth verse to ““ Dead to our tres
passes.” But we believe no argument
against our view can be based on this
variation of phraseology. It is very
generally conceded that it is impossible
to draw any distinction which is of uni-
versal application between maparripara
and dpapriae.  Perhaps they are used
together in the first verse merely for
the sake of emphasis.

II. Col. ii. 13 is admittedly parallel
to the passage we are considering. Our
revisers have accordingly rendered it in
the same way. But the general argu-
ment which we have employed leads us
to translate thus : ‘“ You also who are
dead to your trespasses and the uncir-
cumcision of your flesh, you' (I say)
‘“did He quicken together with Him,"”
ete. The connection of these words
with the preceding context closely re-
sembles the connection between chaps.
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i. and ii. in Eplesians. In the last
clause of v. 12 mention is made of God
having raised up Christ from the dead.
The spiritual resurrection of the Colos-
sian converts comes in very naturally in
v.13: “You also,” etc. Many com-
mentators have been misled as to the
teaching of this verse by the credit they
attached to mss. in which the preposi-
tion év occurred before roi¢ maparrduact,
The revisers have taken away any argu-
ment which the presence of this particle
might furnish by excluding it from their
accepted Greek text. This Greek text
we accept as correct, and as warranted
by the best Ms. authority. We note, in
passing, that instead of rai¢ duapriarc in
Eph. i. 1, we have in this passage in
Colossians 3 akpofvaria tijc oapris, This
may be for the sake of emphasis, as we
suggested in connection with the use of
rapdrrdpact and duapriae in the verse in
Ephesians.

1 Tim. v. 6 may seem to some incon-
sistent with the views we have ex-
pressed. We have said that the view
which the revisers express in their trans-
lation of Eph. i. 1is not warranted by
any other passage in the New Testa-
ment. But at first sight this verse in
Timothy seems to refute our assertion.
The revisers thus translate the verse in
question : ‘‘ But she that giveth herself
to pleasure is dead while she liveth.”
The Rev. H. D. M. Spence, M.A., in
Ellicott’s *‘ Commentaries on the New
Testament,’’ says that here we have a
thoroughly Pauline thought, and that
the widow who could so forget her sor-
row and her duty is spoken of as a liv-
ing corpse, while her believing sister is
described as living. And he quotes
from the ‘‘ Antigone"” of Sophocles
words which, he thinks, convey an
illustrative sense : ““I do not consider
that such an one lives, but I regard him
as a living corpse.”” He also refers to
Rev. iii. 1 as justification of his view :
“These things saith he that hath the
seven spirits of God, and the seven
stars : I know thy works, that thou
hast a name, that thou livest and art
dead.” In making this quotation I

have omitted the pronoun thou, which
the revisers insert before art dead. This
pronoun is not called for by the Greek,
and is evidently used to support a dog-
matic position which we consider false.

The passage from Sophocles cannot
be regarded as giving any actual sup-
port to the view which it is adduced to
support. It merely declares that one
who spends his time in a particular way
cannot be said truly to live, He never
finds that true happiness which right
living is fitted to impart. He may as
well be « corpse so far as true living is
concerned. It is ridiculous to adduce a
poetical passage of this kind as illustra.
tive of the state in which unconverted
men are, or as throwing any light on
Pauline theology. It seems to bear only
an outward resemblance to the passage
in Timothy, and that only, if we regard
the rendering of the revisers as correct.
The absurdity of such an illustration
will appear if we apply a simple test.
Suppose the poet were to set before us
the case of one who, in his opinion, was
living a right life, would we call that
an example of a God-fearing, converted
man ? Sophocles, T am afraid, will not
do much to enable us to understand
Pauline theology.

The passage in Rev. iii., when rightly
explained, will do as little as the pas-
sage from Sophocles toshow that, either
in the passage in Ephesians or in that in
Colossians, the apostle is referring to
unconverted men. It is part of our
Lord’s message to the Church i Sardis,
The members of that church were not
in the position of unconverted men, but
they were in a very low spiritual state,
They are half living and half dead
That was their reputation, their &voua,
This is clear from what follows : ‘' Be
thou faithful, and stablish the things
that remain that were ready to die,”’ etc.
This language would not have been
used if they had been in the position of
unconverted men.

But while no illustrative weight can
be attached to the quotation from
Sophocles, and while we believe that
the passage quoted from Revelation,
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rightly understood, gives no counte-
nance to the idea that either in Eph. ii.
1 or in Col. ii. 13 the apostle is giving a
description of unconverted men, we be-
lieve that the passage in Timothy,
which these quotations were intended
more immediately to illustrate, is not
accurately rendered by the revisers any
more than the passages in Ephesians or
Colossians which we have been examin-
ing. The Greek words are 3 d¢ orara-
Awoa ooa téGvyke, The meaning of the
apostle is misrepresented by taking {doa
along with réfvgre. It should be taken
along with # erara’doc, which, though
in form a participle, is here to be taken
as a noun (see Winer, sect. xlv. 7). The
passage should have been translated
thus : ““ But she who lives a * asure-
seeker has died.”” The apostle is con-
trasting two classes of widows. The
one class seeks comfort in the fellow-
ship and service of God, and the other
gives herself to pleasure. He says ot
the first, that she has her hope set on
God—imikee émy Oedv, He says of the
other, she has died—réGwvke, Her spir.
itual life has become extinct. ‘‘ Now
she that is a widow indeed, and deso-
late, hath her hope set on God, and con.
tinueth in supplications and prayers
night and day ; but she who lives a
pleasure-seeker has died.”” The fact
that she gives herself to alife of pleasure
shows that her spiritual life has become
extinet, if she ever had any. The idea
of the apostle in this verse is, therefore,
very different from that which the re-
visers attach to Eph. ii. 1 and Col. ii. 13,

But there may still lurk in some
minds the impression that all dubiety
has not yet been removed from the apos.
tle’s words in those passages which we
have been passing in review. It may
be said a man must have been dead be-
fore he can be said to have been quick-
ened ; if a man has been quickened at
conversion, the inference cannot be re-
sisted that he must previously have been
dead. And what more natural than to
speak of the unrenewed man as dead,
and of the believer as made alive ? There
cannot be any doubt that this argument
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has influenced the revisers and interpre-
ters generally. But a little considera-
tion will enable us to expose its fallacy.
We must keep carefully before our
minds the fact that, in describing the
believer’s experience, Paul keeps close
to the parallel between that experience
and the transition through which our
Lord passed from His humiliation to His
exaltation. There was nothing in our
Lord’s history corresponding to man’s
natural state. The apostle begins with
our Lord’s death, and draws the paral-
lel from that point. There are two sides
to the great change of conversion. It is
first a death and thena life. The sinner
dies to sin and then becomes alive to
God. The old man is slain ; and this,
in Paul’s theology, corresponds to the
fact of our Lord’s death. There is a
parallel at that point. Then there is a
quickening by the implantation of new
feelings and desires; and this cor
responds to our Lord’s reanimation
after death. Afler that there comes the
active obedience of the new man, cor-
responding to the fact of our Lord’s
actual leaving of the tomb and entering
upon his state of exaltation. Finally,
there is the high honor of being made a
member of the divine family and exalt-
ed to high rank, corresponding to the
glory which Christ enjoys in heaven,
and carrying with it the potency and
hope of sharing with Him that glory.
It would be altogether un-Pauline and
un-Christian to attempt to find any cor-
respondence between the sinner’s natu-
ral state and anythiny in the history of
our Lord.

We have gone far beyond our original
intention. That was to point out in a
few sentences the inaccuracy of the
rendering of Eph. ii. 1 by our revisers
and others,. We found, however, that
the inaccuracy was much more exten
sive than we at first imagined, and act-
ually extended to the whole sentence.
There was nothing for it, if we were to
do full justice to the apostle’s words,
but to recast the whole sentence in Eng-
lish. Then we found that the miscon-
ception of Paul’s meaning in the passage
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Exegetical and

in Ephesians was supported by miscon
ceptions elsewhere. We were forced to
deal with these misconceptions in order
that our interpretation might be placed
on a solid basis. We trust that we have
sufficiently vindicated our main posi-
tion.

The long parenthesis in Ephesians, in-

cluding the second and third verses,
contains the apostle’s description of the
state in which both Gentiles and Jews
were before their conversion. The sec-
ond verse applies entirely to Gentiles,
of whom the Ephesians were a fair
type. They wer filled with the spirit
of the time, and were satanic in char-
acter. They were thus, according to a
Hebrew idiom, sons of disobedience.
This last expression naturally leads the
apostle to pass on to the case of the
Jews. He admits that they were no
better than the Gentiles. The testi-
mony of contemporary history bears
out the accuracy of Paul’s words. They
indulged in fleshly lusts, and were men
tal anarchists. They were immoral in
their lives and disloyal in their relations
to God, and were, according to another
Hebrew idiom, children of wrath, even
as the rest—meaning thereby Gentiles.
There was thus, so far as their moral
and spiritual state was concerned, no
difference between Jews and Gentiles
before they became Christians. This
being so, the apostle feels that he must
class his kinsmen and Gentiles together,
as, in their unconverted state, all under
sin. Hedoes not make any exception of
his own case, for, though he had not been
an immoral man as Saul, the Jew and
persecutor, there was so much that was
bad in his heart that, in the spirit of
Christian courtesy, he speaks as if he
had no right to claim superiority over
his brethren.

This explanatory parenthesis enables
the apostle to change dudc of the first
verse into fudc in the fourth and fifth.
As he was writing to Ephesian Gentiles,
he was under the necessity of using
tudg ; but after showing that there was
no practical difference between Jew and
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Gentile, and when wishing to speak of
both, he naturally uses #ud¢c. He is
anxious to show that both alike have
been made partakers of God’s grace.
Both Gentile and Jewish converts owed
their present advantageous position and
their future hopes to God’s sovereign
love. At the fourth verse the apostle
begins anew the sentence which he
broke off at the end of the first verse
for the parenthetical explanation of the
second and third verses, and puts the
result of his explanation in the sentence
thus anew begun. In accordance with
this fact we translate d¢ by I say. The
revisers have so translated this particle
in 2 Cor. v. 8, and they often use the
English expression in question when
there is no such particle in the
Greek.

But this interpretation of dé, in a re-
sumptive thought, is so well established
in Greek usage that we believe no ob-
jection can be made to its being so trans-
lated here. The apostle brings down
the word ©¢ic from chap. i. 17. This
word is the subject of the verbs owv-
elwomoinoe, ovvpyepe, and ovvekdlioev.
These verbs, as we have said, all re-
quire the words r¢ Xpiorg —with Christ
—to complete the ideas which they are
used to express. This can be seen from
our translation as well as from the Greek.
But what are the ideas which the apos-
tle wishes to express ? Does he refer to
the status of believers on earth or in
heaven? The answer must be to the
former. They share on earth a life and
honors such as belonged to Christ after
He was raised from the dead. The
apostle delights to draw a parallel be-
tween Christ’s resurrection life and the
believer's converted state. And this
parallel is of the nature of a prophecy,
that all the disabilities of the believer’s
present state will be removed in heaven,

and that he will share the glory which

Christ now enjoys there.

We have thus tried, we trust not
vainly, to indicate what seems to us the
true meaning of the passages under con-
sideration.
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The Church and Temperance,

By Rev. JaMes C. FErNALD, PLAIN-
FIELD, N. J.

I will be remembered that just about
a hundred years ago William Carey
asked his famous question whether the
Church of Christ was doing all it ought
for the conversion of the heathen. It
will also be remembered that godly and
venerable men received the suggestion
with great indignation, and demanded
that Mr. Carey ‘‘sit down.”” Neverthe-
less we now see not only that the sug-
gestion was true, but that it very much
needed to be made. Our only wonder
is that any one should have had occa-
sion to make it to a church which had
in its hands the New Testament.

1t is the story of the ages. Christian-
ity is an infallible revelation, but it is
not committed to an infallible church.
‘“ We have this treasure in earthen ves-
sels.”” Apostles had to toil and warn
and plead to keep the Church in their
own lifetime from departing to the right
hand or to the left, as the epistles abun-
dantly prove. For the same thing the
glorified Redeemer had to warn and
plead in the apocalyptic messages to
the churches of Asia. The path of the
Church down the centuries has been a
series of recoveries from relapses to the
simplicity of the Gospel at point after
point. So far from its being unreason-
able to suggest that the Church may
now be falling short of its duty at some
one point, the probability is that it is
failing in ways which no one has yet
suggested or even thought of, but
which will be seen in the clearer light
of coming days. Hence every sugges-
tion. of a possible defect to be remedied
should be most carefully and prayer-
fully considered —dismissed if shown
not to be according to the Word, but
cherished and acted upon if it be.

Let us apply Carey’s question now to
the subject of temperance, and ask :
‘“Is the Church of Christ doing all it

ought for the suppression of intemper-
ance 7"’

It must certainly be admitted that if

the Church is not doing all it can, it is
not doing all it ought. I believe all
thoughtful men must concede, on calm
reflection, that the Church has not
done and is not doing for the suppres-
sion of intemperance all it can. In fact,
so far from having reached the bounda-
ries of possibility, the Church has scarce-
ly yet aroused and shaken herself for
the mighty conflict.
* One eminent minister, when asked if
he preached on temperance, replied,
‘“ Not specifically. I preach against all
sin.”’  But it is the specific that is want-
ed. The sin is specific, the temptation
is specific, the gilded saloon is speci-
fic, and the drunkard’s grave is speci-
fic.

If we had a war with England, and a
British fleet were sailing toward our
shores, and if our navy were anchored
off the coast somewhere and firing gen-
erally at intervals over the ocean, and if
some enterprising correspondent were
to ask an officer, ‘ Are you watching
against the British fleet ? Are you
making special preparation to meet and
stop it 2"’ it would hardly satisfy the
country for him to reply, *“ Sir, we are
firing in a general way against all ene-
mies of the United States—all enemies,
sir! We do not inquire whether they
are British or French or Patagonian.
We are firing these shells promiscuously
over the ocean, and if any enemies of
the United States come in the way
they'll get hit. We cannot narrow our
view to a single nation. All enemies,
sir! We oppose all enemies!” We
should think something more specific,
if not quite so sublime, would be vastly
more effective and patriotic.

Here is intemperance sailing down
upon us, plundering $1,200,000,000 a
year from the wages of the people, and
leaving in its path 60,000 dead, the
blighted forms of millions living. and
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numberless ruined homes and broken
hearts.

In such a state of things to generalize
about ‘‘all sin'’ amounts, in fact, to
avoiding close quarters with a very defi-
nite evil.

Like most errors, this failure to be spe-
cific arises from a perversion of the truth.
It is true man shall not be saved by tem-
perance alone. It isalso true that he shall
not be saved without temperance. It is
true that merely to preach temperance is
not to preach the Gospel ; it is also true
that not to preach temperance is not to
preach the Gospel. It is true that no
man will go to heaven merely by not
drinking ; it is emphatically true that
no man will go to heaven by drinking,
nor many with drinking. It is true
that no man will be saved because he
ceased to get drunk; but it is also
true that no drunkard will be saved till
he stops getting drunk. There is a
grander, lovelier, holier life than is to
be found merely in not doing any
wrong, even the life hid with Christ in
God. But multitudes are made blind
to the beauty of this life, deaf to all
calls to seek it, by some cherished sin,
To all such the Gospel call must be,
‘ Cease to do evil, learn-to do well. So
iniquity shall not be your ruin.” With
reference to all such the charge to the
ministry is, *“ Cry aloud, spare not.
Lift up thy voice like a trumpet, and
show my people their transgression, and
the house of Jacob their sins.”

The Bible is specific. Idolatry was
the one chief sin under the old economy,
and the prophets relentlessly hunted
it down by name, striking on the
way at embezzlement, drunkenness,
extortion, impurity, and other very defi-
nite vices and crimes, as we read in Eze-
kiel xviii. 5-9, “ If a man be just, and
do that which is lawful and right, and
hath not eaten upon the mountains,
neither hath lifted up his eyes to the
idols of the house of Israel, neither hath
defiled his neighbor’s wife, . . . and
hath not oppressed any, but hath re-
stored to the debtor his pledge, hath
spoiled none by violence, . . . and hath
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covered the naked with a garment, . . .
hath not given forth upon usury, neither
hath taken any increase, hath withdrawn
his hand from iniquity, hath executed
true judgment between man and man,
hath walked in my statutes, and hath
kept my judgments to deal truly ; he
is just, he shall surely live, saith the
Lord God.” This is as specific as the
Ten Commandments. In fact, there is
scarcely anything in the Old Testament
about ‘“all sin ;"” what there is must be
gathered by a process of induction from
its thundering against particular sins,

John the Baptist talked very squarely
to the soldiers, publicans, and others
about their special temptations; and
when Herod was ready to give up ‘“ all
sin"* except one particular sin, the great
reformer attacked him on that single
point, and went to the dungeon and the
block for it.

The Lord Jesus Himself attacked the
special sing of the ruling respectable
classes of His day. The special sins of
Israel then were spiritual pride, formal-
igm, and hypocrisy ; and how the Son
of man thundered against them ! *“ Woe
unto you, scribes and Pharisees, hypo-
crites, for ye devour widows’ houses,
and for a pretence make long prayers ;
therefore ye shall receive the greater
damnation” (Matt. xxiii. 14). His at-
tack on these specific sinsdid more than
any other human cause to bring Him to
the cross. Once He found an evil traffic
sustained by the leaders in Church and
State, and He met it, not with generali-
ties, but with a scourge of small cords
and the words, * It is written, My house
shall be called of all nations a house of
prayer, but ye have made it a den of
thieves.”

Paul returned to the old prophetic
message against idolatry, because that
was the great confronting sin in the
heathen cities where he preached.
Therefore he preached everywhere
‘“that they are no gods which are
made with hands.” For this he was
politely snubbed in Athens and mobbed
almost everywhere else ; but he shook
idolatry down. To the converts in his
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churches he gave most specific instruc-
tion regarding definite temptations and
sins, Thus, in that heaven-soaring
Epistle to the Ephesians he brings in
such commonplace instruction as this :
“* Wherefore putting away lying, speak
every man truth with his neighbor : let
him that stole steal no more : but rather
let him labor, working with his hands :
let no corrupt communication proceed
out of your mouth : forunication and all
uncleanness or covetousness, let it not be
once named among you, as becometh
saints : and be not drunk with wine,
wherein is excess’’ (Eph. iv. 25-29, v.
3-18).

The preaching that declines to go into
particulars of actual, concrete, human
temptation and
broad, may be lofty, may be eloguent,
may be fashionable, but it is not scrip-
tural.

In later times Chrysostom preached
against the fashionable vices and the
court favorites of his day. Luther
preached against the indulgences that
were sold in his own country; and
John Knox levelled his withering anath-
emas at the actual sins of the beautiful
and vicious Mary Queen of Scots.
Spurgeon on a certain occasion said :
*“ There is a man in the tabernacle now,
sitting on the right-hand side, with a
bottle of gin in his pocket.”” 7wo men
afterward came to him and confessed
that bottle of gin, and both were con-
verted. One man’s personal methods
are not to be a model for another ; but
such directness in dealing with definite,
actual sin is commendable because it is
scriptural.

The one great, fronting sin of our
time is intemperance, destroying more
lives and soulsand homes than all others
combined. Gambling and prostitution
are its allies. It paves the way for them
both, and nourishes them from first to
last. This great, fronting sin ought to
be met by the Church and the ministry
with an attack equal to its own tremen-
dousness.

Now, there are Christian pastors who
do not preach one sermon a year on tem-

human sin may be
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perance, while the saloons are destroy-
ing day and night seven days in the
week.,  Probably there are ministers
who would find, if they would look up
their record, that they have not preach-
What
can be expected but that intemperance
will gain ground if the pulpit is silent ?

Rev. A. J. Gordon, D.D., of Claren-
don Street Baptist Church, Boston, said,
in his memorial sermon on Decoration
Day, last year: ‘‘ The reproach of the
Church is that she has so few scars and
battle marks.
for her guilty silence than for her vehe-
She
crying sinsand outrages, public wrongs,
for fear of getting the enmity of the
world, when her Master told her dis-
tinctly at the outset, ‘ If the world hated
me, it will hate you ;' and the most
dreadful temptation to which we are
exposed is that we shall compromise
with the enemy and love our own ease
better than God’s eternal war upon
evil.”

Some honored brethren say, “ Oh, they
all know where we stand.”” But what
has that to do with it ? They all know
where you stand in regard to Christian-
ity. Why preach at all, then ? What is
the use of standing’ up twice a Sunday
to talk on religion when they all know
where you stand ? Because a Christian
minister is not a sign-post or a flag, but
a herald. His great business is not to
tell men where he stands, but to per-
suade them to come and stand where he
does. This is just as true in regard to
temperance. The minister probably
has reasons for favoring temperance.
Let him tell his people what those rea-
sons are ; the fact that he has told them
once need not prevent any more than
the fact that he has once preached on
the atonement should make further refer-
ence to that subject superfluous. He
has a new congregation every year, of
boys and girls just coming to the think-
ing age, new people coming in. He
would find, if he were to preach a tem-
perance sermon every month, he could
scarcely keep up with the demands of

ed such a sermon for five years,

She is more to be blamed

ment speech. is slow to attack
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the vast subject and the needs of men
under the tireless destruction of the
saloon.

A brother innocently inquires, ‘ What
is there to say ?"" Well, for those¢ who
may be personally tempted and in danger
—and God only knows who they are—
no minister can say outside of very nar-
row limits who they are not—there are
such texts as Prov. xx. 1, 2, “ Wine isa
mocker ;"’ xxiii, 20, *“ Be not among
winebibbers ;" 29-33, ‘“ Who hath woe ?
who hath sorrow ? . They that
tarry long at the wine,””" etc. Any man
who will undertake to draw out the
significance of that wonderful little text,
“ Wine is a mocker,” in the light of
modern science, will probably find he
needs to do a good deal of studying him-
self to start with, and when he has read
Gustafson and Dr. Norman Kerr and
Dr. David Davis, and some of the ad-
vanced text-books of Mrs. Hunt’s pub-
lic-school course, he will find his great
embarrassment is to get all the material
into one sermon. What a sermon that
might be if some of our pulpit princes
would lay out their full power on that
single topic ! It might save some mill-
ionaire’s son, and perchance some mill-
ionaire himself, from dying of the Keeley
cure,

Then there i SELF-DENIAL FOR OTH-
ER8’ GooD, to be found in such texts as
1 Cor, viii. 9-13, “ But take heed lest this
liberty of yours become a stumbling
block to them that are weak. . . . If
meat make my brother to offend, I will
eat no flesh while the world standeth,
lest T make my brother to offend ;"
Rom. xiv. 21, *“It is good neither to
eat flesh, nor to drink wine, nor any-
thing whereby thy brother stumbleth,
or is offended, or is made weak.”
Preaching anything adequate upon
these texts would cut hard into the
champagne dinners of church-members
and church-goers. But what then ? It
is a prophet’s business to turn things
upside down when they are wrong side
up. That is what he is for, ‘It is
good neither to eat flesh, nor to drink
wine, nor anything whereby thy brother
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stumbleth ;" and when fifty thousand
are annually stumbling into hell over
this thing, it is time that the rich, who
have everyihing else, should deny them-
selves this one thing for the sake of
the endangered ; and the pulpit should
dare to tell them so, and to join with
such a text such others as, ‘** Be not con-
formed to this world ;”* ** Even Christ
pleased not Himself” (Rom. xv. 3) ; ** If
any man will be the friend of the world,
he is the enemy of God’ (James iv. 4).

There is the sin of deriving a revenue
from vice—‘* Woe unto him that build-
eth a town with blood and establisheth
a city by iniquity” (Hab. iii. 12). We
must keep that great principle of right
high and clear, that every man is re-
sponsible for the natural and probable
consequences of all his acts. The natu-
ral and probable consequence of licens-
ing the sale of liquor is that liquor will
besold. The natural and probable con-
sequence of the sale of liquor is that men
will be made drunk ; and responsibility
for the drunkenness can by no means
be escaped by any one who shares in re-
sponsibility for the license. No special
pleading, however fine, must be allowed
to obscure so plain a principle of moral-
ity. ‘“He that biddeth him God-speed
is partaker of his evil deeds’’ (2 John 11).

The church and the ministry must not
for one instant countenance the princi-
ple of doing evil that good may come,
If we adopt this principle in dealing
with the liquor traflic we shall soon find
it permeating the whole life of the
Church with that most odious of all dis-
honesty, the ‘ pious fraud.” No;
‘‘right is right, since God is God,”
and wrong is wrong, since God is God.
We must by no means tolerate the sug-
gestion that we may permit and author-
ize wrong for the sake of any incidental
good in dealing with it. In denouncing
this miserable casuistry, we must be as
strong as Scripture, which declares of
those who say, ‘“ Let us do evil that good
may come,’”’ that their ‘‘ damnation is
just”” (Rom. iii. 8).

To all who advocate license for the
sake of the revenue, as a means of get-
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ting a large amount of money in a very
easy way, the ministry must say with
uncompromising sqrareness that this is
precisely the saloon-keeper's motive.
Whoever really desires the liquor money
is just as bad as the saloon-keeper, and
not half asbrave. It is far lessignomin-
ious to sell the liquor over the counter
and avow it like a man, than to get some
one else to do it, abuse him for doing it,
and then take part of the proceeds.
The pulpit ought to say so. ‘‘ Are
there yet the treasures of wickedness in
the house of the wicked ? . . . Shall I
count them pure with the wicked bal-
ances, and with the bag of deceitful
weights #”” (Micah vi. 10, 11.) When
the enlightened church-member shall
come up in the judgment alongside the
poor, ignorant saloon-keeper, if both
have had the same motive—money—the
one for selling and the other for licens-
ing the sale, undoubtedly *“ it shall be
more tolerable for Sodom and Gomor-
rah.”

Then there are all the beautiful rescue
texts : ‘‘ Let the wicked forsake his
way, . . . and let him return unto the
Lord, for He will have mercy upon him,
and unto our God, for He will abun-
dantly pardon.” Preach them in tem-
perance mass-meetings, There is here
a neglected power and a wonderful
power. You gather your elegant con-
gregation—not one manifestly exposed
to this temptation and shame ; and the
poor young man who was drunk last
night—perhaps remembering a pure
country home but a few years in the
past—though bitterly sorry, yet cannot
crowd in among all those nice people ;
or if he does slip into a back seat, he
feels that the hopes of pardon held out
to them are too good, too high for him.
‘““It does not mean me,” is the spoken
or unspoken feeling. But he goes to a
temperance mass-meeting.  Hundreds
like him go. The leaders of the Chris.
tian host appeal to him and such as he,
““to you is the Word of this salvation
sent,”” This is the Gospel translated

anew for him ; even for him there is
hope ; he comes and sets to the pledge
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his trembling hand ; strong, good men,
pure and tender-hearted women grasp
his hand, look into his eyes with joy
and hope, and he starts on to a new and
grander life with the elect host of God.
Let us have a revival of rescue work
and pledge signing, not in the name of
the drunkard, but in the name of God.

The Church must do this. It cannot
be done by societies, lodges, reform
halls, or any other agency apart from
this. When we ask, “ Do you attend
the Women’s Christian Temperance
Union or the Reform Hall ¢’ ete., the
answer is, “ No ; I should like to, but I
have so much to do in the Church that
I have no time.” Temperance work
should be within the Church, so that
chureh work cannot be done and it left un-
done. There is no such power on earth
as the Christian Church. There is no
such force in our civilization as the
banded Christian pastorate. Let our
ministry but determine to do their ut-
most specifically and directly for the
abolition of intemperance, and this cen-
tury will not close without seeing that
work far advanced. 'We can have such
a temperance work as this country has
never seen—better founded than the
Washingtonian, better controlled than
the Murphy movement—the Church
and the ministry leading instead of fol-
lowing, with their hand on all the
springs of power, their consecrated
Christian spirit pervading all.

The Sunday-school is an unappreciat
ed and almost untried power for tem-
perance. When the Church has such a
host of boys in its Sunday-schools, how
is it that it has so few young men in its
prayer-meetings and public services?
Becruse it has not trained and fortified
them against the most insidious tempta-
tion that meets them on the threshold
of manhood. Public-school instruction
cannot do this because it is hygienic,
and does not touch the conscience. It
is a comparatively small restraint for a
young man to know that a thing is dan-
gerous. He needs also the conviction
that it is wrong. To teach him that
““incidentally’” will not do. When he
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is invited by dashing men of business or
by brilliant scholars, by courtly hosts or
jolly companions, to take a glass for so-
ciability and friendship, and is plied
with all that wit and fashion and per
sonal influence can urge in its favor,
and has only a hazy memory of certain
‘“ incidental’’ remarks by the very wor-
thy Sunday-school teacher to the effect
thatitis ‘“ a pity people will drink,"” then
will he come to illustrate the text that
tells of *“ a reed shaken with the wind.”’
The temperance teaching cf the Sun-
day-school must be specific enough and
mighty enough to cope with the tre-
mendous destroying influences of the
world and of the scholar’s future. The
Sunday-school teachers cannot and will
not do this unguided and unhelped,
They must be massed upon it and in-
gpired to it by the ministry and the
Church, and by the societies and com-
mittees that arrange the lessons and pro-
vide the helps. That the Sunday school
has not improved its unequalled chance
to fortify the young against this great-
est peril to body and soul that surges
around them and lies along all their
paths is a neglect that will stand in his-
tory as a reproach to the Church and
the Christianity of our day, and that
cannot be too soon nor tbo thoroughly
repaired.  'We need some extra empha-
sis now to make up for the inexcusable
delay.

The new departure of the grand
Young People’s Society of Christian
Endeavor, in making a temperance
meeting optional every two months,
we hail as a star of hope. The move-
ment should have the most cordial and
hearty support of every church and pas-
tor, so that in each individual church
the temperance meeting of the society
should cease to be ‘‘ optional,” being
made the regular order of the day.
From attendiag and conducting a num-
ber of these meetings, the writer can
testify to the warm, hearty, hopeful in-
terest in the hearts of the young people,
only waiting for a leader and a helpful
word, and capable of being roused to
glorious enthusiasm with half the

trouble now expended by some pain-
fully cautious brethren to hold the damp
and chilly extinguisher of discourage-
ment over it.

Temperance must be made fashion-
able, as it is not now, even in religious
circles. To be in earnest on this subject
is, in many places, to subject one's self
to the imputation of being ‘‘ well-mean-
ing but misguided," to be civilly pat-
ronized in a way that to a high-minded
and sensitive person is often more cut-
ting than open insult ; or to be dubious-
ly watched as a chronic disturber of
established order. The Church must
change all this. We cannot, indeed,
wholly control the fashion of worldly
‘“society,’”’ though a strong, fervent,
brave earnestness on the part of the
Church can modify even that. The
world never long despises what the
Church devotedly maintains. If the
Church, with the splendid talent, learn-
ing, and eloquence of her ministry, the
wealth, numbers, and moral power of
her membership, will set temperance
high among the objects for which she
toils and prays and battles, she can
put that cause as far above a sneer or
patronizing contempt as she has put the
cause of missions since Carey’s time
Temperance workers do not want par-
don nor pity, nor even admiration, but
alliance, devotion, conquest.

Finally, let us invoke the mighty
power of prayer. There was a time
when in every church service would be
heard the prayer “ that the Lord would
stay the ravages of intemperance.”
How often is such prayer heard now ?
So seldom that one is struck with min-
gled surprise and pleasure when he hears
the petition. When the Church and the
ministry were thus praying, the great
temperance work was rising to com-
manding power, till it almost swept the
land. The decadence of prayer is co-
incident with the present decline of
temperance work, the present aggres-
siveness of the saloon.

There is in prayer an unequalled
power. If the whole Church were cry-
ing as one man to the Lord of Hosts to
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stay this tide of evil and rescue our en-
dangered youth, our tempted and our
fallen, and to save our imperilled land,
can we fora moment think that He who
is “ wonderful in counsel and excellent
in work” would refuse to hear their
prayer? No; He would bend the
heaven of heavens, and move upon the
hearts of men, swaying them like the
tides of ocean till all the shores of earth
should re-echo with a new anthem of
conquering righteousness.

Prayer is heard in heaven and an-
swered upon earth. In one of Ohio’s
most beautiful cities the mayor had
fitted up a building for a variety theatre
with saloon attachment, such as had
never been known in that city before.
A chosen committee from the pastor's
conference, accompanied by leading
Chnastian laymen, waited upon the
mayor with a protest, and were dis-
missed in a way that was virtually
showing them the door, and the place
was opened. The Women’s Christian
Temperance Union and the churches
appealed the case to the Supreme Court
of the Universe, and prosecuted their
appeal in every praycr-meeting. The
stars in their courses fought against that
theatre and saloon. Lessee after lessee
failed. At length the furniture, includ-
ing several hundred choice opera chairs,
was offered for sale. The colored Bap-
tists had just built a new brick church,
which they could not occupy for want
of furniture. Generons white brethren
helped them to buy those opera chairs ;
so that the very seats which had been
provided for the service of the devil
against the protest of the Church are
now used for the reverent worship of
the God that heareth prayer.

The churches, with their ministry,
wield a moral power which, if massed
against all license of the liquor traffic,
would be absolutely irresistible. But
the prayer and the work must be done
before the election of county and munici-
pal officers. Then the government is in
the hands of the people, like clay in the
hands of the potter. To pray and pro-
test after election, in hope to induce

men not to license who were expressly
elected to license, is like trying to re-
fashion the pot after it has been baked,
and baked into the shape of a jug. It
is impossible not to think that the God
of order, who through all the human
world works by law and the legitimate
use of appropriate means, must despise,
if not abhor, a prayer that asks Him to
undo what the petitioner has done and
means to do again. Earnest prayer,
backed by consistent, faithful work,
could close the saloons in thousands of
rural districts, in the smaller cities and
towns, and put our great cities in a state
of siege, till eveu there the saloon walls
shall be shaken down by the unmeas-
ured and unfailing might of the Lord
God Omnipotent.

We say sometimes, *“ We would do if
we knew what to do.”” Perhaps there
is no excuse for inaction urged by really
good and sincere men so often as this,
But, brethren, let us ask, Has a Chris
tian really a right to be perplexed on a
matter of moral duty? The promise
is, ““If any man lack wisdom, let him
ask of God, who giveth to all men lib-
erally and upbraideth not, and ¢t shall
be given him.” Here is wisdom within
reach of the whole Church to know just
what to do about the saloon, just what
to do against intemperance, if only we
will ask of God. But “‘ this kind goeth
not out but by prayer and fasting.”
We must offer no casual prayer, but
pray as for life—aye, as for the life of
hosts—with an earnestness proportioned
to the magnitude of the evil. We must
make this one thing a special subject of
prayer. We must not only pray in the
closet and in the pulpit for the suppres-
sion of intemperance, but we must con-
verge upon it whole prayer-meetings of
the Church, just as we do upon mis-
sions.

With the present $1,200,000,000 an-
nual consumption of intoxicants, with
the $50,000,000 annual increase, with
the influx of foreigners, and with the
increased toleration of liquor drinking
among church-members, this nation is
as sure to go down the stream of drunk-
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enness to ruin as the suns of successive
days to rise and set, unless the evil be
checked effectively and exceeding soon,
The desolation may not come in a day,
but the story of the downfall of nations
is, that the sentence against an evil
work which is not executed speedily is
the most irremediable of all destruction.

Let all our Israel ery mightily unto
God to deliver this great people from
this deadliest of all slavery, and He will

The Temptations Incident to the Min-
istry.

By Rev. JouN T. KRR, EL1ZABETH,
N. J.

Tar ideal author of the paper sug-
gested by this theme would be a man
who has passed through every grade
and phase of ministerial experience.
He would be one who, beginning his
ministry in youth, had continued it
through the years of riper manhood
and even to the time of old age ; who
had passed from a place most obscure,
through every grade to one most con-
spicuous. He should have basked in
the warm sunshine of popular favor,
and shivered amid the iciness of popu-
lur neglect. He should have ministered
in the plainest circumstances to the
plainest people, and amid the pomp and
costly paraphernalia of an elaborate
ritual to the rich and cultured ; but in
the necessary absence of such an au-
thor, one immersed in !h(- actual experi-
ences of ministerial service may be per-
mitted to contribute some thoughts
bearing upon the subject.

Looking at the ministry as a mere
position, we find that its occupants are
wont to set their places in a relation of
.omparison with one another. Speak-
ing generally, every minister considers
his position high relatively to some or
low when matched with others. In
the sight of some it has points of ad-
vantage. It lacks these altogether when
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show us, from His infinite wisdom, new
ways of effectual work, and breathe
into those methods of His wisdom the
might of His own omnipotence. Then,
when wich all our hearts we are plead-
ing for righteousness in this one thing,
and ready to do all His will, He will
rain righteousness upon us in a national
revival of religion which shall be felt
around the world and be historic
through time,

set beside others, These comparisons
may not be accurate. In the nature of
things they cannot be. But they in-
volve a temptation, yea, a plurality of
temptations ; for the tests are applied
to us from both directions, from what
we consider below us and from what
seems above us. We are tempted to
scorn the low place because it is low,
and to desire the high place for no bet-
ter reason than because it is high.
Every visitor to the mountains recalls
his feelings as he halts here and there
in climbing excursions upon summits
of various heights. Every elevation
affords an outlook upon lower peaks.
But these have little interest for him.
He has conquered them and has passed
upward. His desire and effort are di-
rected toward the lordly and lonely
summits, resplendent with a golden
glory, set in a serene atmosphere far
overhead. Ministers have their share
of the climbing instinct. The places
of ministerial service have their grada-
tions. Associate the two, and the strain
of a severe test is put upon human na-
ture. 'We are tempted to take no inter-
est in positions which seem below our
present grade. We are discontented
with our present place. We become
ambitious for the sunnier, sublimer
heights. The fact and force, yes, and
the frequency of this temptation may
be approximately gauged by the pre-
cipitate concurrence of ministerial atoms
toward every ecclesiastical vacuum,
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From another point of view a minis-
ter's position is one of absolute sover-
eignty. He disposes of bis time, sets
his daily tasks, marks out the limits of
his endeavor. Such a situation in-
volves certain temptations which the
most earnest minister scarcely escapes.
To have all the time that is going!
What a luxury ! But we are tempted
to forget that it is going, passing rap-
idly beyond reach or recall. We sre
led to defer, to trifle, to be careless in
reference to our work. Dr, Stalker, in
one of his Yale lectures, quotes a de-
scription from Dr. Marcus Dods which,
though it has a foreign savor, we can
all appreciate. “‘T know, ' he says,
*“how plausible the excuses are, and I
know what relaxation of study results
in—laziness in the morning, increasing
excesses in the daily papers, increased
interest in gardening, several more
pipes a day, and so forth. Breakfast
comes finally to its long-deferred end
about ten ; then there is a consultation
with the gardener, which is, of course,
business, and makes the idler feel that
really his active habits are returning ,
then two letters have to be answered ;
then just as he means to go to his study
he sees Mr. Fritterday passing, and be-
fore he has finished his colloquy over
the hedge with him it is past midday.
When he does get to his study Macmil-
lan or Blackwood is lying on his table,
and he feels that he cannot settle till he
knows what is the fate of the heroine
of the current story, or his window
overlooks the busy hayfield of his neigh-
bor, and he becomes ten times more in-
terested in that work than in his own ;
and so his whole forenoon is gone, and
he is summoned to dinner before he
has earned his salt by one decent hand’s
turn.”” This sketch is no caricature,
It is a vivid and truthful portrayal of
one class of temptations incident to the
ministry. E

Another aspect of a minister's posi-
tion requires a word in passing. Itis
a profession as well as a vocation. By
it he gains the means of a livelihood,

The Temptations Incident to the Ministry.
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To import a word, it is his living. To
most ministers it is the sole source of
revenue. To us the story of ministe
rial support is familiar. Salaries are
small, and sometimes made smaller by
uncertain and irregular payment. We
see a lack of business method and en-
ergy in the collection of them. The
meanness and avarice of men often de
termine the size of them. Such a lot
must needs have its temptations. A
carefulness about things which we are
commanded to take no thought for,
harshness toward men, discontent and
murmuring are some of them. Theo
retically wages was to have the small
est place in our thoughts; we are
tempted in practice to give it the largest.
We turned toward the ministry con-
strained by high and holy motives ; but
in contact and conflict with our domes.
tic necessitiecs we are fortunate if we
have escaped a deterioration of motive
or have not become dull to the sublime
aspects of our work.

Another word may be spoken about
a minister's position which has been
admirably expressed by Dr. Stalker in
an ordination charge, published as an
appendix to his Yale lectures. Ie
says: ‘‘ There can be nothing so im-
portant as carefully to watch over our
inner life, and see that it be large,
sweet, and spiritual, and that it be
growing. Yet the temptations to neg-
lect and overlook this and turn our at
tention in other directions are terribly
strong. The ministerial life is a very
outside life; it is lived in the glare
of publicity ; it is always pouring
out, . .

“ Qur life is in danger of becoming
all outside. We are called upon to ex-
press ourselves before conviction has
time to ripen. Our spirits get too hot
and unsettled to allow the dew to fall
on them. We are compelled to speak
what is merely the recollection of con-
viction which we had some time ago,
and to use past feelings over again.
Many a day you will feel this. . ..
You will know the meaning of that
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great text for ministers, * The talk of
the lips tendeth only to penury '—that
is, it shallows the spirit within.”

Turning now from the mere position
of the minister, let us take a glance at
the man who fills the position. He is
expected and required to be an educated
man, thoroughly, broadly educated.
Years are spent in pursuits purely in-
tellectual and literary. Other years are
passed in work upon what may be
called the literary side of his calling—
in the study of systems of theological
thought, or methods of biblical inter-
pretation, or models of expression. He
is goaded and led, coaxed and com-
pelled to traverse as far as possible fields
of thought lying adjacent to biblical
studies. Nor do the voices of entreaty
and compulsion cease when he leaves
the schools and appears upon his des-
tined field of labor. Still comes the
summons to cultivate the refinements
of speech in at least three languages.
He must keep abreast of the best
thought of to-day and yesterday ; and
having learned what to say, he must
continue to study how to say it. In
short, culture is held before him asa
most admirable aim for his constant en-
deavor,

It would be a senseless act to decry
or to despise culture. We all assent to
its necessity and importance in our
work. Yet, while we do this, are we
not aware that the emphasis laid upon
high culture, and the earnestness used
by us in the attainment of it, tempt us
to an undue exaltation of it ? Is there
not a chance that we may place stronger
reliance upon the enticing words framed
by man’s wisdom than upon the dem-
onstration effected by the Spirit ? Have
we never caught ourselves in the act of
doing this ?

Or have we never discovered, in our
love of culture and in our tireless efforts
to possess it, a tendency to draw away
from the lower orders of society ? Such
conduct is charged upon us. Many
are ready to assert that the process by
which we are brought to our work
spoils us (or it. They tell us that we

have acquired expensive tastes, that we
have lost a liking for obscure places
and a sympathy for man as man. We
may and do devny the charge. Do we
altogether escape the temptation ! At
any rate we must assent to a statement
made by the late Professor Phelps, that
‘““the great problem of life to an edu-
cated ministry is to make their culture
a power instead of a luxury. Our
temptations are all one way. Our mis-
sion is all the other.”

Now the minister thus trained for
the position thus described is set down
amid surroundings with which we are
altogether familiar. The field is the
world. Our vocation is to and among
men ; and from this source will come
temptations which will test the minis-
ter at every point of his being. Almost
every phase and type of humanity will
have its representative within the circle
of his ministerial labors. He will come
face to face with the generous and the
mean, the amiable and the unlovely,
the critical and the appreciative, the
kind and the cruel, the censorious and
the approving, the proud and the hum-
ble, the sensitive and the indifferent.
He will encounter varied treatment
from men. Levi will make him a feast.
He will be refreshed by Onesiphorus
and forsaken by Demas. Lydia will
give heed to his words and Alexander
will withstand them. An anonymous
woman friend will break upon his head
an alabaster box of spikenard, very
precious, and another woman, a friend
of course, may break the bitterness of
gall upon his peace of mind. Euodias
and Syntyche will take two mornings
out of the heart of the week to give
him the true version of their differ-
ences. Herod will sit before him on
Sunday, apparently an interested, will-
ing listener, and on Monday will send
around a polite request for his head.
Gaius, with his constant show of love
and helpfulness, will hold him up, while
Diotrephes, thirsting for pre-eminence,
will see that he is not exalted beyond
measure.

He will be a sign that shall be spoken
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against, Or he will receive the bene
dictions of devoted friends and the ap-
plause of an indiscriminating multi-
tude.
verely, though in

This will test him quite as se
another direction.
In a word, amid the circumstances just
described, # will require a strength
above the human to preserve in him,
without wavering or failure, the char
acter and conduct of a peaceable, fear-
less, faithful, tender, hopeful, and hum-
ble preacher of righteousness.

All the references to the constituency
of the ministry, except in a few in-
stances, have been expressed by names
and pronouns of the masculine gender.
Simple justice to the theme requires one
to devote a separate and special para-
graph to the womankind with which
we are surrounded. Remember man'’s
first temptation. ‘“ The woman whom
Thou gavest to be with me, she gave
me of the tree, and T did eat.”” The
Lord has given us, to be attendants on
They
may be divided into two classes—those

our ministry, women not a few.

who are fond of apples and those who
are not. We may substitute
ters'’ for *“ apples’” without destroying
the truthfulness of the sentence. A
woman's favorite way of showing her
fondness for her pastor is to give him a
feast ; and, like King Lemuel’s model,
““ she is like the merchants’ ships ;
bringeth her food from afar.” Her
table groaneth under the weight of its
dainties, and breaketh down under the
abundance of its provisions; and so
will her pastor, unless he resist her
tempting importunity.

It is evident that when we have said
all that can be said upon our theme,
we simply make it clear that the field
of our ministry is just a transcript
of the broader field of the world ; and
that broader world-field is throughout
a place of testing ; but it is to be ob-
served that things of value, or things
intended for permancut and important
uses alone are subjected to multiplied
and severe tests. Armor-plate is se-
verely tried. So are the integral parts
of our humanity. Are we not to infer

““ minis-

she

The Preferences of the American Revisers.
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from this fact the great value of tried
and its future and noble
And in this view we can and
should count it all joy when called to
face the many, varied, and severe temp-
tations incident to our ministry.

manhood

uses ?

The Preferences of the American Revisers,

By C. E. W. Dosss, D.D,, CARTERs-
VILLE, GA.

It is to be feared that American min
isters have not given due thought to the
““list of readings and renderings pre.
ferred by the American Committee" of
revisers ; for it should not be forgotten
that the “‘ Revised Version was the
joint work of English and American
scholars. True, the Canterbury com-
pany had the final and determinative
voice in deciding the form in which
the revision should appear. Coming
from the source it did, it was no slight
tribute to American scholarship that,
not infrequently in the progress of the
work, the expressed preferences of the
American Committee were cordially ac-
cepted and incorporated in the text.
English conservatism prevented the ac-
ceptance of other preferences., Careful
study of the *‘list” will show that in
the main our brethren on this side of
the Atlantic were happy in their pre-
ferred ‘‘ readings and renderings.”

Of the ‘‘classes of passages,'”” the
first, third, fifth, sixth, seventh, and
cighth suggest changes that unques-
tionably would have been improve-
ments. The word ‘‘ saint,’” as the title
of evangelists, apostles, and other sa-
cred writers, has no inspired authority,
and the retention of it fosters a false
and superstitious conception. It is difli-
cult to conceive any adequate rcason
for not uniformly saying ‘ Holy Spir-
it instead of ‘‘Holy Ghost;” and
surely ‘‘ demon’’ should have uniformly
rendered the Greek dawuwv; while the
archaisms referred to in Class VIL
should have given place to modern
forms of English speech. The Baptiste
take profound satisfaction in Class IX.
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Most of them, perhaps, have always
thought the proposed rendering of the
prepositions used in connection with
baptism preferable to the translation of
the Greek Barrifw, Certainly the ma-
jority of us prefer to hold on to the
word ‘‘ baptize,” believing that trans-
literation equally expressive as the Latin
‘“immerse.”’

Coming to particular texts, we find
the American preferences suggesting
decided improvement. For example :
Matt. xxiii. 23, ‘‘ justice’” for *‘ judg-
ment ;" Luke xiii. 32, “I end my
course,”” for the ambiguous ‘“am per-
fected ;"’ Luke xxiii. 23, ‘“ urgent”’ for
“instant.”” The Englishmen them-
selves made the saine needed improve-
ment in Rom. xii. 12 and elsewhere.
Acts ii. 47, * were saved” for ‘‘ were
being saved’'—though the Englishmen
literally render the present participle
passive owlopévore, Here the Americans
made their interpretation decide their
translation. Acts xvii. 22, “‘ very re-
somewhat superstitious”
—an unnecessary provocation in speech
of which so wise and courteous a man
as Paul would not have been guilty.
Rom. i. 18, *“ hinder”’ for *‘ hold down,”’
is certainly a gain in clearness of ex-
pression over both the Englishmen and
King James. Rom. xii. 1, “* spiritual’’
instead of ‘‘reasonable.”” That this
correction is needed, it is enough to re-
fer to a printed sermon now before me,
in which a prominent minister from
this text insists upon the “reasonable-
ness of religion.”” He could not have so
blundered had he consulted the Ameri-
can revisers or his Greek. The * rea-
sonable’” of the old version is ambigu-
ous and generally misleading. Paul is
emphasizing a *‘ spiritual’’ service, in
contrast with a more outward and for-
maldevotion. 1 Cor, xi. 19, ** factions’’
is better than ‘‘ heresies.”’ 1In verse 27,
“in an unworthy manner” for ‘‘un-
worthily.””  How many sincere souls
have refrained from the holy supper
because conscious of subjective unwor-
thiness ! The American rendering more
clearly shows the apostle’s reference to

“

ligious™’ for

the disorderly manner in which the
Corinthians had come to celebrate the
sacred rite. In 1 Cor. xv. 34 the Eng-
lishmen seem to have labored to pro-
duce nonsense. Even their margin is a
puerile rendering. Neither ‘‘awake
up righteously’” nor ‘‘awake out of
drunkenness’’ can for a moment be al-
lowed to stand. The American prefer-
ence ‘‘ awake to soberness righteously’’
does not help much. Though the word
dikaiwe is an adverb, yet, perhaps, the
old version (‘‘ awake to righteousness’’)
is a sufficiently exact rendering. There
seems to be no need of insisting upon
the literal etymological idea in the verb
exvigw. It may better take its meta-
phorical sense of returning to a right
mode of thinking, feeling, acting. The
Roman Catholic Rheims has ‘‘ awake
ye just.” Phil. iii. 12, 13, “lay hold
on’ for “apprehended,” which some
might mistake. Col. iii. 5, and fre-
quently elsewhere, ‘‘ put to death” for
‘“mortify,”” which in current English
no longer has its etymological mean-
ing. 1 Thes. iv. 12, *“ becomingly” for
“honestly.”” 1 Tim. ii. 4, ‘“who
would have all men to be saved’’ much
more clearly expresses the Divine be-
nevolence instead of purpose. 2 Tim.
i. 10 retains the familiar ‘‘ immortal-
ity,”” a word one is loath to surrender
for “incorruption.” Heb. xiii. 18,
‘“ honorably’* gives a better sense than
honestly.”

When we read 2 Tim. ii. 26, what
shall we say of the English revisers’
rendering ? ‘‘ That they may recover
themselves out of the snare of the dev-
il, having been captive taken by the
Lord’s servant unto the will of God !
This is not translation ; it is interpreta-
tion—poor at that! The Americans
prefer : ““ Having been taken captive
by him unto his will.”” The text is
confessedly difficult, owing to two pro-
nouns being used for ‘“ him’’ and *‘ his.”
The Rheims has : “ By whom they are
held captive at his will.”” The Bible
Union has: ‘“ Being taken captive by
him to do his will.”” This substantially
agrees with the American preference,
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“Unto his will"’—‘“to do his will"’—
riay very well translate ei¢c 0 exelvov
0é2nua, the preposition ¢ic denoting the
purpose of the captivity by the devil.
Others would render thus : *‘ And that
they may recover themselves out of the
snare of the devil (being held captive
by him) to do His (God's) will.”
Whilein the main the American pref-
erences are seen to be better than the
chosen renderings of their English co-
workers, yet in some instances it must
be conceded that the latter are happier
than the former. Surely there is no
sufficient reason to give up the cher-
ished words in Matt. xix. 14, and else-
where, ‘‘ of such is the kingdom for
‘“to such belongeth.” The English-
men here translate literally. In Luke i.
35 the Americans would say : ** Where-
fore also the holy thing which is begot-
ten shall be called the Son of God.”
The Englishmen are certainly more rev-
erent : ** That which is to be born shall
be called holy, the Son of God.”” The
Rheims : “ The Holy which shall be
born of thee shall be called the Son of
God.”” Even the Unitarian Norton
translated : ‘“ Thy holy offspring will
be a son of God.” In Luke xv. 16 the
language need not be so offensive to
modern ears as the Americans would
make it. Besides they themselves in-
sist on the more polite rendering in
John vii. 38.
One of the most infelicitous of the
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American preferences is to use the ncu-
ter pronouns ‘‘it,"”” ““itself,” in desig-
nating the Holy Spirit, in Acts viii. 16,
Rom. viii, 16, 26, where the English-
men have rendered ‘ He,”” *‘ Himself."
Consistency would have required the
Americans to put ‘‘it"’ in place of
‘““He”’ and ““ Him”’ in John xvi. 7-14,
where all retain tue common version.
Of course it may be urged that the
Greek mveiua is neuter ; but the genders
of Greek nouns are arbitrary, and can-
not be transferred always to their Eng-
lish equivalents. Besides in John xvi.
14 we have the masculine pronoun—
‘“ he (éxeivoc) shall glorify me’'—where
the antecedent is the neuter mveipa,
Surely the Holy Spirit’s Divine person
ality should not be ignored in our trans
lations, unless absolutely demanded.
The Rheims has the masculine pronouns
in all these places.

Other passages might be noticed, but
enough have been cited to show that
the American preferences are not al
ways the better renderings. Some sa
vor of pedantry, while many seem quite
trivial. From this rapid glance it is
also clear that it is yet for the future
to furnish an acceptable substitute for
the popularly cherished King James
version, even though candid and com-
petent criticism may be compelled to
crown the revision as in the main more
faithfully representative of the orig-
inal,

Scarcity of Men in the Ministry.

1 wourp like to say a few words with
reference to the article on ** Scarcity of
Men now Demanded in the Ministry,”
in a recent number of the REview. I
do not know that this scarcity exists to
the alarming extent of which he com-
plains. The hindrance to many men
entering the ministry which he notes

PREACEERS EXCHANGING VIEWS.

Oonference, Not Criticism—Not a Review Section—Not Discussions, but
Experiences and Suggestions,

certainly exists, Preachers in this
““land of the free’’ have to suffer a
thousand and one humiliations and in-
justices uncomplainingly, which no
other self-respecting man would be ex-
pected to bear. It has been a common
occurrence in the writer’s observation
for a parishioner who has done some
work for his pastor to evade a settle-
ment with him, to go to the treasurer




1893.] Preachers Exchanging Views. 183

and have a credit entered on his sub-
scription to double the amount he would
have charged any other man, But is it
deplorable that these things are facts ?
Would Christianity be better off if the
ministry had not this drawbuack ? That
‘“eminent lawyer’’ who was deterred
from the ministry because of ill-treat-
ment preachers received was not made
of the kind of stuff to ‘‘ endure hard-
ness as a good soldier,”’ and it is to our
Lord’s honor that he is where he is.
“In the world ye shall have tribula-
tion”” (John 16:33), was spoken to
preachers, and the preachers of to-day
are no more worthy of exemption than
were the apostles, No proof is needed
when we say that if all preachers re-
ceived good salaries, and were treated
with gentlemanly consideration by
every one, the ministry would soon be
crowded with unworthy men, to the
lasting loss and disgrace of the churches.
I, for one, rejoice that the conditions
are what they are. For this reason only
men who are called of God, or feel
‘““ woe is me if I preach not the Gospel,”
will, as a rule, be found in the ranks.
T. L. FuLsricar.
BENTONVILLE, ARK,

How to Be Physically Fresh on Sunday.

Ix the department of ‘‘ Preachers Ex-
changing Views' in the HoMiLeTIC for
January, a brother inquires for infor-
mation on this subject. He complains
of being weary and depressed and con-
fused at the Sunday evening service,
and of being unfitted for work by a too
rapid expenditure of nerve force, and
asks for a remedy.

The brother has our sympathy. We
know what he means, because we have
been there ourselves. 'We would say to
the brother, the great remedy for the
ill of which you complain is simply,
sleep.  Sleep will do you more good
than anything else, as we have found
by actual experience.

The writer has charge of a large
church, the membership of which is
widely scattered, and attends four ser-

vices every Sunday—one at nine o’clock
in the morning (Sunday-school), one at
half-past ten (the regular morning ser-
vice), one at four (catechetical class),
and one at half-past seven (the evening
service). This, if continued for a term
of years, is enough to kill a man, and
it would kill any man who has not
learned the secret of how to rest. The
writer, compelled by hard experience,
has learned to sleep every Sunday after-
noon from two to four o’clock, and as
a consequence he feels fresher at the
evening than at the morning service.

We remember having read some years
ago that Mr. Talmage has acquired this
habit. He allows (if our memory serves
us correctly) neither man, woman, nor
child to break in on his Sunday after-
noon nap. Nothing short of the house
afire can get him out, and even in such
a case he directs that certain things of
value should be first removed, and then,
when the walls are about to fall in, he
requests that he be called.

If the brother is a coffee-drinker, we
say, give up your coffeec at the Sunday
dinner. Coffee will banish sleep from
my eyelids far more effectually than
any amount of care or work.

Try sleep, brother, try sleep.

** The innocent sleep ;
Sleep that knits up the ravel'd sleeve of care,
The death of each day’s life, sore labor’s bath,
Balm of hurt minds, great Nature's second
course,
Chief nourigher in Life's feast.”

H. M. K.
Easrton, Pa.

‘‘Music in Our Churches,”

IN the December number of Tare
HomiLeTic Review ““ E. N. W." asks
for help in the matter of congregational
singing. Has the brother tried the use
of one collection of hymns for church
and Sabbath-school? I am convinced
myself, from a careful study of the
matter, that much of the difficulty in
the way of having good congregational
singing is to be found in our having too
great a variety of hymn-books in use,
In most of our congregations we have
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one collection for the Sabbath-school,
another for our Young People’s So-
ciety, another for the congregational
prayer-meeting, while one different
from any is used in the church service,
and many of these collections contain
very few hymns in common. The con-
sequence is that few tunes are mastered,
and many in the sanctuary are silent,
when God’s praise should be sung by
all. For some years we have tried the
plan of using the same collection in
school as we do in church, and the result
so far is satisfactory. The children
learn to sing in the Sabbath-school,
which is, after all, the training-place
for the church, and consequently are
able to join in the service of the sanc-
tuary. I feel myself that the singing
of the young folks throughout my con-
gregation is one of the greatest helps
we have toward congregational singing.
Of course many will at once say that
the hymns used in church worship are
not suitable, especially for the very
young, but while some of the hymns
written specially for the children might
be used for the infant classes, I think
none of the hymns now used in our
church service are too deep for the aver-
age Sabbath-school scholar of to-day,
and, in fact, I consider them more ap-
propriate for our schools which have a
large percentage of young men and
women in attendance, than many of
the childish pieces now sung. It some-
times borders on the ludicrous to hear
in our Sabbath-schools the men and
women, such as attend our Bible classes,
singing hymns which only infants
should sing ; for instance, when a man
of two hundred ponnds weight, as hap-
pened ir a schocl here not long ago,
sings cuc lustily, ** Bless Thy little lamb
to-night,”” and that, too, at three o’clock
in the afterneon! But I transgress,
This column is for suggestion, not dis-
cussion. Let the brother try this sug-
gestion, and T have no doubt it will
help. D. J.

UNDER the above heading, E. N. W,
in the December (1892) number of Tue

| FEs.,

HomiLeTic Review, touches upon a
subject, ‘“ Music in our Churches,”
which has seriously perplexed many a
pastor and congregation. I am a
minister of the Methodist Episcopal
Church, and a ‘‘ preacher in charge,”
and, therefore, by the action of our
quarterly conference there is a  Com-
mittee on Music,” of which the pastor
is ez-officio chairman.

In this way the minister keeps in
close contact with the church choir,
and is usually able to accomplish just
about what he desires in the way of
church music,

Whether the choir be paid or volun-
tary, or the singing in charge of a pre-
centor, there ought always to be an
official control of their movements.

In too many churches choirs are per-
mitted to usurp the authority of the
church and pastor, and trouble is the
result.

In the church of which I am now the
pastor there is a voluntary choir, com
posed of a double quartet of male voices.
Several of these are not members of the
church. This is a good way in which
to get some of the young men inter-
ested.

They practice regularly every Satur-
day night, when I give them the hymns
selected for Sunday. These hymns are
invariably chosen in harmony with the
sentiments of the sermon.

The leader is also careful to choose
only such tunes and voluntaries as shall
likewise be in harmony. The whole
service is thus harmoniously unified,
and that is certainly something gained
in the right direction.

The people, as a rule, will not be
slow to show their appreciation of this,
and, with a word of warm exhortation
from the pastor, will respond in a vol-
ume of popular congregational singing.

““Get the people to sing,”’ is a maxim
that must never be forgotten. A select
quartet of paid professional singers
may draw for a while, but not perma-
neatly., Make the people believe that
there is something for them to do, and
that the success or failure of the musi-
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cal part of the service will depend much
upon them.

Another suggestion. Always have a
service of song on Sunday evenings—
not for the choir, but for the congrega-
tion, Let this be, say, ten or fifteen
minutes before the sermon. Advertise
it thoroughly from the pulpit and in
the secular papers. Have a generous
supply of song-books distributed among
the congregation. This, with me, has
never yet failed to fill the church.

Finally, a point which may provoke
some criticism, let the pastor himself
sing, if he can, a solo, or assist the choir
in duet or quartet or trio or solo and
chorus.

I have done this, with marked effect
on the Sunday evening congregation.
The Rev. Howard Henderson, D.D.,
LL.D,, in his book, ‘ The Ethics and
Etiquette of the Pulpit, Pew, Parish,
Press, and Platform,”” says in Chapter
IX., p. 68, Rule 24, under *‘ The Choir
and Music,”” *“ Sing no songs of your
own composition. It isin bad taste for
the pastor to sing a solo. Leave that
to evangelists and general secretaries.”’
I'ut why should a pastor not be his own
evangelist ? and why should a pastor
not cultivate the gift of Christian song
and be able to sing the Gospel as well
as preach it ?

I trust that these suggestions from a
brother minister may be of some relief
to our much-distressed brother, E. N.
W., and T would recommend him to
read the book above quoted, as it con-
tains many points that I have not even
alluded to. H. R. RoBInson.

EastoN, Pa.

I maAvEN'T had very much experience
in this matter, but so far as I have gone
there has been no trouble to get the con-
gregation to praise the Lord.

My practice is as follows: 1. T al-
ways meet with the choir at their re-
hearsals,

This proves to them that I have a
real interest in what they are doing for
the services of the Lord's house ; and
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such meetings with the singers is often
helpful to choir and pastor alike.

2.1 am careful not to surprise and
embarrass the singers by new hymns,
If there is a hymn to be sung on the
Sabbath that has not been used for some
time, we go over it together until learn-
ed ; then the choir can. lead the con-
gregation without fear or trembling,
and no one’s feelings are * hurt,”

3. Hymns are selected that the con-
gregation can sing.

Some, yea, many, of the hymns pro-
fessedly in use in the church practically
are never sung, for they are beyond the
vocal reach of the average occupant of
the pews.

“ Runs,” ““slurs,” high F’s and G’s
are well enough for a trained choir, but
for congregational singing they are out
of the question. [ have before me an
exercise for Christmas, for the children,
and several times E and F occur in the
score, The Sabbath-school that can
carry such a selection with any degree
of satisfaction to the hearer is an excep-
tional one,

Select, then, for the singing of the
people such hymns as the people can
sing.

4. Sing with the congregation your-
self. Christ seldom said ** Go'" to His
listeners ; but again and again it was
“Come,” ** Come and see,”” ‘ Come
unto Me,"” Let this method be
used with modern congregations, lead
the way yourself, and few will be the
worshippers that will not follow you.

5. Do not condemn by word or look
that earnest soul who, at his best, will
““gharp’’ and *‘ flat”” and *‘ rasp’’ in his
effort to praise God.

He is doing his best ; encourage and
help him therein.

We cannot expect a perfect song here
below.

I have tried the above suggestions
with satisfaction ; may they help others.

WinLiam A. GEORGE.

ete.

My Two Workshops.
Hexry WaArRD BEECHER'S sermon on
the words, ‘‘ Saved by hope,”” was a
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revelation to me. In this sermon he
emphasizes the thought that true preach-
ing must compel every hearer to feel,
““There is hope for me in God.” He
says, ‘‘ All ways of preaching the Gos-
pel of Christ, which, as their charac-
teristic result, inspire men with de-
spondency and with an overpowering
sense of difficulty, tending to discour-
agement and making the heart gloomy,
are untrue to the spirit and genius of
the Gospel.”

In order to present the hopefulness
and joyfulness of the Gospel I find that
I must have two workshops. In one
I form my sermons as best I can, and
thus prepare for the pulpit. In the
other I have a carpenter’s kit of tools,
and I use them vigorously, especially
on Mondays, and thus prepare for the
pulpit. As I use my tools year after
year I become somewhat skilful, and
consequently the attractiveness of this
workshop grows upon me. After rid-
ing on my hobby Monday I always
sleep well, and go back to my study on
Tuesday morning with a clear head and
steady nerves.

Let me add that I think my shop
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brings me into closer sympathy with
mechanics than I could come otherwise.
I talk to them about their work, and I
know something about it. My two lit-
tle boys are often with me, and we work
together. My shop will be one of the
means by which I shall hold on to
them,

As I work I often think of One who
long ago worked at a carpenter’s bench,
I work for recreation. He worked in
order to help His father, and, possibly,
to support His widowed mother. I
look at my bright and sharp tools and
recall Holman Hunt’s picture of a
workshop in Nazareth, Jesus, the vil-
lage carpenter, never had tools equal
to those my boys and I use. So, as I
work I try to draw near to the simple-
hearted Son of man, who for thirty
years was one of the common people.

Brethren, enjoy your hunting and
your fishing, your ball game and your
croquet, your painting and your music,
but give me my workshop, my two
boys beside me, and the consciousness
that my Elder Brother is with us and
I can rest. J. H. 8.

Farraaur, Iowa.

EDITORIAL SECTION,
LIVING ISSUES FOR PULPIT TREATMENT.

A Plea for Home Missions,

By Rev. SaMUuEL ScuwArM, Pu.D.,
TirriN, O.

Tae word mission means a sending,
a performing of a commission, and, as
used by the Church, it means the ful-
filment of the risen Saviour’s last com-
mand by publishing the blessed Gospel
‘“all the world around.” Missionary
work is the work of making known the
Saviour to all who have never heard of
Him or received Him. It is the work
of evangelizing the world. This work,
for convenicnce of operation and dis-
cussion, is generally divided into two
parts : home, or inner, and foreign, or
outer missions, Home missions is the

evangelizing of any country by the
churches that are already established in
that country. It is, for example, the
churches of America giving the Gospel
to America, the conversion of America
to Christ by American Christians.

I want, in this paper, to give a few
reasons why all the churches of this
country should be especially interested
in home missionary work.

1. Because of the great destitution that
still exists in church privileges and in
spiritual affairs.

Many persons scem to think that there
is little, if any, need of home missionary
work any more in our land. They say,
‘“Is not this a Christian land "’ Itis
in name, but not in reality. It needs
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but one sober and thoughtful glance at
the religious statistics of the eleventh
census to make this very apparent. The
population of the country is given as
about sixty-three million, six hundred
thousand. The population above the
age of five years, or that which is old
enough to be in the churches and Sun
day-schools of the land, is about fifty-
gix millions, There are in round num-
bers about ten millions of persons in the
Sunday-schools of the land, and about
twelve million, five hundred thousand
persons are members of the different
Protestant churches, making a total of
twenty-two million, five hundred thou-
sand, or just about two fifths as many
as there are persons above the age of
five years, or just about one third of
the entire population. And it must be
remembered that many of these enumer-
ated as belonging to the churches and
Sunday-schools are counted twice, for
many of the members of the Sunday-
schools are also church-members. Just
what portion of the members of the
Sunday-schools are also members of
church we have no means of knowing,
but I think we would be safe in saying,
at least, one third. So there are much
less than two fifths of those above the
age of five years who are members of
Protestant Sunday-schools and church-
es. Even with the Roman Catholic
population of six million, five hundred
thousand added, there are probably not
more than two fifths of those above the
age of five years who are in any wise
connected with any religious organiza-
tion. The entire membership of the
Protestant Sunday-schools and churches
is not as large as the school population
between the ages of five and twenty,
which is about twenty-two million, five
hundred thousand. The entire mem-
bership of the Sunday-schools and
churches is probably not much greater
than the number of males of voting age,
which is nearly seventeen millions,
This would leave all the women above
the age of twenty-one and all the chil-
dren under that age unaccounted for,
View it in whatever light we will, the
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great number of persons out of connec-
tion with our churches and Sunday-
schools is startling. Even counting in
the occasional churchgoers, it is probable
that not more than one half of the popu-
lation of these United States is under
the influence of the Church, This fact
should certainly be enough to arouse
the different denominations of Chris-
tians to renewed efforts along the line
of home missions. It is no excuse for
lethargy to say, ‘‘ Our churches have
increased more rapidly during the last
ten years than the population,” so long
as this great destitution still stares us
in the face.

Let us notice, also, where this desti-
tution principally exists,

1. In our large cities. Take New
York City for an example. It has
about four hundred Protestant churches
and missions, The seating capacity of
these is estimated at two hundred and
seventy-five thousand, while the popu-
lation is about a million and a half.
The regular attendants of all the
churches and missions of New York
was, in 1885, estimated to be about one
hundred and fifty thousand, and the
regular and occasional churchgoers to
be about two hundred and fifty thou-
sand, or about one out of six of the
population. Counting Roman Catho-
lic, Protestant, Jewish, Greek, Bud-
dhist, and all other churches and relig-
ious orders, and there is but one church
to about three thousand persons, while
many of our inland towns of three thou.
sand people have from six to ten church-
es ; and then it is said that about seven
tenths of these churches and missions
are above Fourteenth Street, and only
three tenths below, although there is a
population of nearly six hundred thou-
sand in that part of the city. This part
of the city has seating in the Protestant
churches, according to Dr. Sherwood, in
Tue HomiLeric Review for 1887, for
only about sixty thousand persons.
Some of the wards having a population
larger than many of our States have
only one Protestant church. The en-
tire enrolment of the Sunday-schools of

SR
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New York is reported to be but one
hundred and fifteen thousand, and the
enrolment of the Protestant schools but
eighty-nine thousand.

Such a showing in regard to the
churches and Bunday-schools of the
metropolis is simply amazing and start-
ling, and what is true of New York
City is also true, to a large degree, of
many of our other large cities, But
what do we find in these large cities in-
stead of the churches and Sunday-
schools? We tind («) that the foreign
population, and the very worst of it, is
largely centred there. While those
who were either foreign-born or born
of foreign parentage, according to the
tenth census, were less than one third
of the entire population of the country,
this class of persons formed 62 per cent
of the population of Cincinnati, 63 per
cent of that of Boston, 83 per cent of
that of Cleveland, 88 per cent of that of
New York, and 91 per cent of that of
Chicago, and I suppose these figures
will not be materially altered by the
eleventh census.

We find (5) that the stronghold of the
saloon power is most mightily entrench-
ed in these cities. King Alcohol has
his throne there., We find (¢) that an-
archism, socialism, atheism, infidelity,
and everything that makes against
righteousness and truth have their seat
there. We find (d) that monopolies of
all kinds begin and thrive there.

Very few persons seem really to real-
ize the tremendous influence that these
great cities will necessarily exert upon
the history of our country. The his-
tory of the world is largely the history
of great cities. The history of Nine-
veh, of Babylon, of Tyre, of Athens, of
Sparta, of Carthage, of Thebes, of
Rome is largely the history of their re-
spective countries, Large cities, said
Professor Riimlin, ex-Chancellor of
Tiibingen University, ‘“are the bony
framework of the body politic.”” But
he was thinking of cities as the seat of
learning, of government, of the arts
and sciences. But Bismarck said, ‘“ All
great cities ought to be swept from off
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the face of the earth.”” He was think
ing of them as the breeders of the revo
lutionary baccilus, which they must in
evitably be unless they are permeated
by the purifying influences of the Gos-
pel. These large cities of ours will be
no exceptions to the rule of large cities
They will largely write the history of
our country. What will that history
be ? That depends on what the churches
make of these lurge cities, Looking at
it from this light, of what immense im
portance to the future of our ountry
home missionary work is.

2. In our Western States and Terri-
tories. These are yet in their plastic
state, in their formative period. They
are now being moulded and given their
permanent character, This character
will depend largely on their first popu-
lation. The first settlers always leave
their impress upon a community for
years, if not forever. So did the Puri-
tans upon New England, the Germans
upon Pennsylvania, the Dutch upon
New York, and the aristocratic families
from England uvon many parts of the
South, Now, what is the cliaracter of
the population of many of these West
ern States and Territories? It is Ro-
man Catholic, Mormon, atheistic, an-
archic to a great degree. It appears
as though the devil was making a special
effort to mass all of his forces in these
great empires of the new West, for em-
pires they certainly are in possibility.
The Protestant church-memboership in
some of these States is almost insig-
nificant when compared with the popu-
lation—as. for example, in Utah, where
it was, in 1880, one in two hundred and
twenty-four, or as in New Mexico,
where it was one in six hundred and
fifty-seven ; and the character of this
population is not likely to change very
rapidly for the better, for 70 per cent
of the emigration is pouring into these
States, and the saloon is three times
stronger there, according to population,
than east of the Mississippi, What will
be the history of this great West beyond
the Mississippi, that contains nearly
two thirds of our territory ? It will de-
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pend upon the work of the Church of
Christ in this country in the near fu-
ture ; and the history of the West will
be to a great extent the history of the
whole country, for the West will be the
controlling power not many years hence.

1. Because of the great importance of
gaining this wonderful land as an ally
in the evangelization v.rf the world, Look
at

(@) Its extent. Equal to eighteen
States [{k& Spain, thirty-one like Italy,
and =ixty-six like England and Wales,
Texas alone would cover a good part of
You might
take five of the first-class powers of
Europe—viz,, Great Britain and Ire
land, France, Germany, Austria, and
Italy, and then add Spain, Portugal,
Switzerland and Denmark, and they
wonld all be contained in the United
States, once, twice, thrice.
try has an area, excluding Alaska, of
two million, nine hundred
square miles, of which more than two
millions is cultivable, and the remainder
is rich in pasturage, minerals, etc, Tt
has forty thousand miles of river, a
chain of great lakes on the north, a
great gulf on the south, and on either
side an ocean, so that it is bound to be
a commercial as well as an-agricultural
country ; and then it is one continuous
territory, not broken up into little bits
a8 the great Empire of Britain, It was
Mr. Gladstone who said, *‘ Other things
being equal, it is the country with a
continuous territory that will in the
end gain the ascendency and control.”

(») Tts resources. It hasalready, with
only a small portion of its soil culti-
vated, become the granary of the world.
Six hundred millions of bushels of
wheat and more than a billion bushels
of corn are but the first-fruits’’ of
the great harvest of which it is really
capable,  Millions upon millions of
horses and cattle, hogs and sheep, chick-
ens and geese, are but an earnest of
what will some day be found between
these oceans, and between the lakes and
the Gulf ; and besides this great agri-
cultural wealth it is no less rich in tim-

Europe, excluding Russia.

This coun-

thousand
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bers and minerals. It has enough iron
ore to last the world thousands of years.
It has five times as much coal as Eu-
It has copper, lead, tin, and
It al-
ready furnishes half of the gold and
gilver of the world. ssed valu
ation is about twenty-four billion, two
hundred and fifty millions of dollars,
which is estimated to have a real value
of about sixty-three billion, six hundred
million dollars, or just about one thou-
sand dollars to every man, woman, and

rope.
other ores in great abundance.

Its as

This is an
amount almost sufficient, it has been
said, to buy all the countries of Eu-
rope, excepting Great Britain, It is the
youngest and yet the richest of all the
great nations on the face of the globe,
This immense wealth will have much
to do either in advancing or retarding

child of the entire country.

the progress of the Gospel of King
Jesus,

() Its location. Much depends upon
the location of a country. The great
nations of the world, those that have
most deeply marked its history, have
lain between the twenty-fifth and sixty-
fifth degrees of north latitude. In this
belt were Assyria, Syria, Babylonia,
Tyre, Greece, Rome, Carthage, and
Upper Egypt. Of this favored belt of
the earth’s surface the United States
have about one third, excluding oceans.

(d) Its people. It has been said by
historians that the mixed races have al-
ways been the hardiest and most enter-
prising. We are a more thoroughly
mixed people than any the world has
ever yet seen, and we are not going to
break this testimony of history. A
great portion of the great inventions of
this century are by Americans. The
steamboat, the mower, reaper and bind-
er, the telegraph and ocean cable, the
telephone and electric light and motor,
are some of them. The United States
issue four times as many potents as
England. They also lead the world in
manufacturing. So we have not only
a wonderful country, but also a won-
derful people.

(¢) Its future possibilities, These can
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scarcely be conceived. China, onan area
considerabiy less thon one half that of the
United States, supports a population of
three hundred and fifty or four hundred
millions, and che has proporiionately as
much uncultivable land as this coun-
try. According to this, this country is
capable of supporting one billion of
people, and not be crowded any more
than China is now. It has been esti-
mated that our sixty millions of people
have been supported on not much over
one ninth of our soil, and that has not
been more than half cultivated. It has
been estimated that Texas alone, if put
under the highest cultivation, could
support our present population. And
not only is this country capable cf sup-
porting such an immense population,
but, from present indications, it is very
probable that in a century or two it
will have it to carry. If the western
gateway should ever be thrown open to
emigration as the eastern las been, it
may not be a century until the popula-
tion of this country will number from
three to five hundred millions. What
will the character of these teeming mill-
ions, that are bound to inhabit this
country a hundred years hence, be ? It
will depend largely on the home mis-
sionary work that is done by the church-
es in the close of this century.

ITI. Because of the great importance
of gaining, for Christ and His Church,
the control of the mighty forces which this
age is continually putting into play.

**We are living, we are dwelling,
In a grand and awful time,
In an age on ages telling,
When to be living iz sublime."

This age, or century, has produced
most of the great inventions that hove
set the wheels of the world’s progress
spinning, and have distinguished this
as the progressive, the modern age.
At the beginning of this century men
travelled about in the same way that
they did two or three thousand years
ago; they used the same kind of a
plough, reap-hook, cooking utensil, fire
k'ndler, built the same kind of a house,
had the same kind of mail facilities, and

to all intents uiid purposes, in so far as
practic~l life was concerned, everything
was about the same., The man who
was born at the beginuing of this cen-
tury might have seen nearly all of the
great and useful inventions of the
world’s history. In 1807 he might have
seen Fulton’s steamboat on her trial
trip up the Hudsor. TIn 1820 he might
have witnessed the trial of the first iron
plough. TIn 1830 he might have seen
the first railway train. In 1833 he
might have struck fire with the first
Lucifer match. 1In 1838 he might have
crossed the ocean in the first ocean
steamer. In 1844 he might have sent
the first message by telegraph, and la
ter by cable, and later by telephone.
In the same time he might have wit.
nessed the invention of the grain cradle,
the mowcr, the dropper, the self-rake,
the binder, etc., farm implements too
numerous to mention ; and then later
still he might have seen the first elec-
tric light, electric motor, etc. England
issued more patents from 1850 to 1870
than for two hundred years before that
time, and the United States issued many
times more during that time than Eng-
land. The modern sciences, astronomy
excepted, have also largely had .their
rise and development in this century.

‘What a wonderful age thisis ! Forces
have been set in motion that have in a
few short years changed the face of the
whole earth and revolutionized the his-
tory of the world ; and what has been
done in this age is likely to be done
again, for in all probability we have
but seen the beginning of the mighty
awakening of the practical intellect of
mankind. The wonderful transform
ing powers of Aladdin’s lamp are being
outdone under our very eyes ; and men
everywhere are asking, What next?
‘What will the future bring forth ? 'Who
can tell ?

Now, to the Church of the Lord Jesus
Christ it becomes an all-important ques-
tion as to who will control this wonder-
ful land, this wonderful people, and
this still more wonderful age, fcr the
future, Will it be Christ or Satan?
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Will this wonderful wenlth and these
wonderful forces be thrown onto the
side of righteousness and truth, or onto
the side of uncleanness and falsehood ?

This may be a startling question, but
it is one of the weightiest in the world.
The one who controls this country and
this people for the mext quarter of a
century will largely control the destiny
of the world for ages to come. But it
is said, ““ This is already a Christian
land. Just see how all of the churches
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have grown during the last ten years !"’
Yes, but just look how the great
avils, the liquor traflic, anarchy, social-
ism, monopoly, etc., have also grown !
So this is, at best, still au open ques-
tion ; and there is no more important
work in which any man who loves his
country and his God can engage than
home missions. This country and these
forces must be taken and held for Christ
and His Church ; for America for Christ
algo means the world for Christ,

EDITORIAL NOTES,

Reading Sermons,

“ Waart,”’ asks Julius Hare, in his
““Guesses at Truth”—‘‘ what do our
clergy lose by reading their sermons ?
They lose preaching—the preaching of
the voice in many cases, the preaching
of the eye almost always.”” True, ina
measure ; but there are some whose
gain is more than their loss. Truth is
conveyed by words, though it may be
additionally emphasized by tone and
look, and the object of preaching is
the conveyance of truth in such wise
that it shall find lodgment in the minds
of hearers, and accomplish permanent
results in their lives. It is one of the
advantages of the written sermon that
the words of it may have a pithiness
und pointedness given them which are
frequently wanting in the extempora-
neous utterance. The preacher who
writes will boil down where the preach-
er who does not write will boil over.
Still there are preachers and preachers.
““To every man his own gift.”” Each
method of presenting truth has its ad-
vantages. Neither is invariably the
superior of the other,

The Length of the Sermon.

Tae true measure of a sermon’s
length is neither the patience of the
preacher nor that of the hearer. Many
a preacher has exhausted his hearer in

trying to exhaust his subject. Some
sermons are long that last twenty min-
utes ; some short that last three quar-
ters of an hour or an hour. Every ser-
mon should be timed, not by the clock,
but by the continuance of the sympa-
thetic relation between the occupant of
the pulpit and the average occupant of
the pew. When the speaker has lost
his reteution of the hearer's attention
further detention is a crime, a violation
of the right of habeas corpus. Restive-
pess in the pew should be construed as
a signal for rest in the pulpit. The
time to apply the brakes is not when
the steam is giving out in the engine,
but a little while before the passengers
have reached the place where they
want to get out of the cars. They are
righteously indignant if carried beyond
their desired station.

The Papal Ablegate.

As we predictzd in our last number,
the presence of Archbishop Satolli in
this country and the decisions made by
him in certain ecclesiastical matters
have already aroused the pronounced
antagonism of certain prelates and their
followers—an antagonism that has
manifested itself in strenuous though
concealed efforts to effect his recall. It
cannot but be a matter of sincere pleas-
ure to all who have regarded, with
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somewhat of alarm, the encroachments
of Romanism, that toere seems to be a
determined purpose on the part of the
Pope to right certain wrongs, and also to
stand by those within the Church who
seem to have the welfare of their people
most earnestly at heart. It is, indeed,
a fact worthy of recognition arnd gratu-
lation, if it shall prove true, that the
supreme authorities within the Church
of Rome have set themselves on the
side of the political liberty and the
higher education of those under them
The Rome of the past has thrived on
the ignorance of the masses as well as
their enslavement ; but the day of en-
forced ignorance is over. The people
will not consent to be kept in shackles
longer. What the outcome of the
whole movement will be remains to be
seen, but we hope for large results,

The Briggs Case Decision.

Tae decision of the Presbytery of
New York in the case of Professor
Briggs is not to be looked upon as an
expression of sympathy with the views
to which he has given voice, so much
as an indication that there shall be a
liberty of research and of the publica-
tion of the results of research, so far as
these are not in conflict with the essen-
tial truths of the Scriptures or with
basal moral principles. For the sake
of the peace of the Church it is to be
hoped that the matter will be allowed
to rest where it is, and that all who
have shared, actively, passively, or
sympathetically, in the progress of the
case, will give themselves anew to the
great work committed to them of
preaching the Gospel, the good tidings
of a free and full salvation in Jesus
Christ, and that whatever bitterness or
wrath or strife or clamor, if any, may
have been engendered, will be ‘‘ put
away”’ finally and forever.

Choosing a Text.

SoME time since we received a com-
munication from a correspondent ask-
ing us to furnish him with a text on a
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theme selected by him for a special oc-
casion. The responsibility was one that
we were hardly willing to assume
The question arose in our mind, What
is the province of the text? Isitamere
label to be attached to a production, or
is its functior something else, and if so,
what ? Ought a so-called sermon, which
has been prepared without particular
reference to Scripture, to be honored
with a text? Should the theme sug
gest the text or the text the theme?
To this question we felt ourselves com
pelled to make but one answer : that
inasmuch as the minister is a minister of
“the Gospel,”” and 1s called upon to
preach the Word, the theme should
rather be suggested by the text than the
text by the theme. If .noccasion arises
when it seems import.n{ to treat of some
special subject n. suggested by a pas
sage of Scripture, let the sermon go
textless. Do not make a text but a hat
to cover an otherwise exposed head
The announcement of a text is a semi
promise that what follows shall be an
exposition of what is contained in it ; and
such promise ought to be redeemed.

Dr, Parkhurst's Vindication,

It is a pleasure to be able to record
that the charges made by the President
of the Society for the Prevention of
Crime, as to the connivance of the
metropolitan police authorities with the
violators of law, have been proved
true by the very Superintendent who
put himself on record as denying the
statements made in said charges. No
comment is needed upon his action in
arraigning before the police commis-
sioners some of the best-known in-
spectors and captains of police on the
charge of wittingly permitting the exist-
ence of gambling dens within their re-
spective districts and precincts. It is
simply a withdrawal in act of his pre-
vious denial in word. By it Dr. Park-
hurst stands completely acquitted of
any wanton or ill-grounded assertion.
‘We admire his courage and commend his
example.
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Pomposity at a Funeral.

Hieu on the mountain, near the coun-
try village where I was pastor, an aged
man of high temper and low intelli-
gence died. His youngest son, who
was fifty years old and large of stature,
but diminutive in common sense, came
for me to preach the funeral sermon.
The gentleman with whom I boarded
asked him if he felt bad when his father
died. His reply was :

“T didn’t ery a tear, but I held my
breath as much as twenty minutes,
We didn’t know at first whether pop
was dead or whether he was mad. We
knew he wouldn’t talk. We put a pipe
in his mouth, and he wouldn’t smoke,
and then we knew he was dead.”

The day of the funeral came, and it
being in the spring, there was snow,
water, and ice in the road, so I was to
meet the procession at a school-house at
the foot of the mountain., As I neared
the house I saw the country teams com-
ing down the side of the mountain on a
stifl trot. Leading them, on foot, was
a little man with round, prominent
eyes bulging out with excitement,
wearing a round-crowned hat with a
straight brim, pulled down over his
ears. e had been chosen from the
neighbors to conduct the funeral. Hav-
ing been in the army, and now feeling
clated over the authority he found him-
self possessed of as the chosen leader of
a funeral procession, he had put on his
military suit, buttoned to the chin, with
long, tired-looking yellow whiskers
flowing over his breast, and his trousers
tucked into his high rubber boots. He
ran ahead and shouted to me as T was
hitching my horse, *‘ Don’t hitch him
there, elder, I want to come up here on
a kind of a circle,”” He made a desper-
ate effort to display his military knowl-
edge in seating the mourners and the
people. Then he came to me, saying,
“ Here are the hymns he wanted sung,”
and handed me a paper on which was
written simply,  Hark from the tomb
a doleful sound.” We had no books,

and T asked if any one could sing the
hymn beginning with the words, ** Hark
from the tomb a doleful sound.” An
intelligent but very modest gentleman
with a noticeably long head and one
white eye said, “‘ T think we can sing
it to the tune ‘ New Durham.’” He
rested his elbow on his knee, put his
head in his hand, and tried for the key.
“Do, me, sol, do.”” Then he com-
menced in a low, solemn voice the tune,
Just then a lady with a narrow fore-
head, sharp nose, and red hair struck
up in a high key a different tune,
‘“ Hark from the tomb,"" ete. The first
singer kept on hesitatingly, ‘‘ Hark
from the tomb,” looking at me appeal-
ingly, as if to say, What shall we do?
The people began to laugh, the singers
sung, and I tried to think of all the sol-
emn things I had ever read. After the
sermon the military leader sprang 'to
the middle of the floor, and with great
pomposity cried, * Mourners keep their
seats, You that want to look at him
march to the right. March!”’ Then
he came to me with instructions.

““ You get your horse and get into the
road and wait. I want you to go ahead
of the whole of um. Wait till I get
um into rank.”” He said they were
going by the village. This T objected
to, as the roads were bad and the dis-
tance three times as great., But said
he, ‘“ Some of the others who died went
that way, and we want to do as they
did. Yon patrimony me in that.”” At
length he had the procession in *‘ rank, "
and gave the order, with a commanding
voice and aswing of hisarm, to *‘ move.”
He would run up the line and then
down, kicking the water higher than
his head and panting for breath ; all
the time giving orders to ‘“ get um a
little more compacted, it will look bet-
ter.””  When w had passed the village,
there was a high fence built by the side
of the railroad. One of the bearers re-
marked that he had not been that way
before since it was built. The military
conductor had now climbed into the

-
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back of the wagon with the bearers,
and hearing part of the remark about
passing *‘ that way,”’ thought complaint
was being made again about passing
out of the way to make a display at
the village ; so he bent forward, looking
very wise and important, and said, ‘I
can tell you the reason we come this
way, if you want to know, it is the
corpse’s request.”

BrookLyN, N. Y. J. L. Ray.

Youn stories of dogs in the January
HomineTic reminds me of an experi-
ence. I called my dog, one beautiful
Sunday morning in August, and walked
two miles to preach for a friend. On
arriving at the church I tied Rab with
a stout string to a sapling outside, and
instructed him to lie down and keep
quiet. My text was, ‘“ And Satan came
also.” I advanced the thought that
evil comes into all that is best in life,
into our purest motives, our noblest
actions, our highest aspirations, Even
into our worship worldly thoughts in-
trude, and our holiest hours are pol-
luted by the presence of the adversary.
Yes, I cried, Satan always comes to
church. Just then, to my dismay, I be-
held a dreadful commentary on my
words. Down the main aisle, with wag-
ging tail and triumphant eye, trotted
that ill-fated dog, making straight for
the pulpit. Fortunately a pious lay-
man intercepted his advance and ejected
him from the sanctuary, but he was al-
ways called Satan afterward.

On another occasion I took him to
church with me and left him outside
during service. Warming up with my
sermon I spoke quite loudly, when an
answering bark from Rab rang out on
the still air. I immediately lowered
my voice, but soon forgot myself and
shouted. The faithful Rab responded
again. This happened several times.
After service one of the deacons re-
marked that my dog was evidently an
Episcopalian, as he came in so promptly
on the responses.

[We trust the writer does not desire
to insinuate that Satan is an Episcopa-
lian.—Eps,]

Blue Monday.
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A Matrimonial Failure,

It was ten o’clock at night, and the
rain pouring down in torrents, when
into the parsonage came a couple to be
married. The ceremony over, the
groom asked the minister Low much
he charged, adding, ‘‘ You will make
it as easy as possible, for I am poor.”
“Well,”" said the clergyman, ‘“ I make
no charges, but always leave that to
the parties married.”” “‘ But I want to
do as well as others. How much do
you generally get ?"*  ““ Well,” said the
minister, ‘‘ the smallest amount T ever
received was two dollars.” ““1 will
do as well as that,”” said the excited
groom. ‘‘ Here is one dollar, and I will
ceme one week from to-night and give
you the other dollar.”” “All right,”
replied the preacher, and they left.

Just one week afterward, at about
the same hour, a man was admitted to
the parsonage whom the minister rec-
ognized at once as the individual who,
one week before, had promised to re-
turn and pay him the other half of his
wedding fee.

““ You married me a week ago,” said
the man. ‘‘ Yes, I remember,” said
the minister. “‘ Well, I want you to
unmarry me, for she has proved to be a
regular incarnate devil.” ‘“Oh! but
I cannot do that, my dear sir. I am
real sorry, but I cannot wnmarry
you.” ““ Well, then, you hand me back
that dollar I gave you. I don't want
to lose anything in this matter, "’

It is needless to say that the minister
quickly complied with the request and
let the disappointed man depart.

JERSEY SHORE, PA. W. H. C.

LrrTLE seven-year-old Eddie was tak-
ing his little hand at cracking knotty
sticks, and his youthful brain was crack-
ing knotty questions. Presently he
turned around to me and remarked,
““Mr. Koy, do you know why they call
that place where you preach a pulpit” ?

“Well,”” said I, to get his answer,
“no, I don’t know that I do. Why?”

“ Because,’’ said he, ‘‘ it’s the place
where the preacher pulls the people out
of the pit.”




