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REVIEW SECTION.

I.—“HAS MODERN CRITICISM AFFECTED UNFAVOR-
ABLY ANY OF THE ESSENTIAL DOCTRINES
OF CHRISTIANITY ?»
By Gro. D. Armstrong, D.D., NorrorLk, Va.
NO. 1V,

Tue “Higher Criticism,” as expounded by its “more advanced”
advocates, assumes, as a fundamental principle, that Christianity, in
the form in which it exists to-day, is the produet of a purely natural
development. As Darwin, in his hypethesis of the evolution of
organic nature, admits that there may have been “some one or more
primordial beings,” of the origin of which he does not undertake to
give any account; so the advocates of the Higher Criticism seem to
take for granted the existence of some germs of truth, which came,
possibly, from God; but these furnished a mere starting-point for the
purely natural evolution of all we now know as Christianity.

Professor Crawford H. Toy, of Harvard University, in his History
of the Religion of Israel, writes:

“The facts that have come to our knowledge make it probable that all the
ancient or national religions originated in the same way, and grew according to
the same laws. The differences between them are the differences between the
peoples to whom they belonged. Up to a certain point in their development
they are all alike, and then they begin to show their local peculiarities. Of the
earliest stage in the growth of Israel's religion, the fetishistic, we know nothing;
when we find them in Canaar, they are polytheists, like their neighbors—that is,
they had separated the Deity from the objects of nature, and regarded these last
as symbols of the Godhead. Thus, much of their religious career belongs to the
general history of ancient religions. We are more interested in the succeeding
development, which may be dated from the time of Samuel. In this we may note
the two following stages: 1. There was a period of conflict between polytheism and
monotheism, extending from Samuel to the Exile. 2. There was the
period of religious law—that is, the effort to order man’s life in accordance with
the will of God."—(History of the Religion of Israel, pp. 148, 149.)

Referring to the Scriptures, particularly the Pentateuch, he writes:
““The Jews regarded it as the Book, the Tora (instruction on law), the founda-
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tion and essence of their religion. DBut these five books were not written all at
once ; their composition extended over several centuries, From time to time the
traditions of early times (Abraham's, Isaac's, and Jacob's) were committed to
writing ; this began as carly as B, C. 800, or perhaps earlier. Then the accounts
of the Creation and the first fortunes of the human race were probably learned
from the Babylonians during the Exile ; and all these stories were put together to
form the book of Genesis. Similar traditions concerning the march from Egypt
through the wilderness to Canaan comstitute the historical part of Exodus and
Numbers. At the same time collections of law were being made. About B. C. 750
or 800 some man wrote down a little law book, including in it the chief civil and
religious laws of that time. More than a century later (B. C. 622), the legal part
of Deuteronomy was composed. After this, other usages came into existence, and
were set down in books. As the idea of the Temple-worship expanded, the
priest would make new prescriptions. 8o, finally, the books of Leviticus and
Numbers, and the account of the Tabernacle in Exodus, were written. Then
some one—perhaps Ezra—brought all this material together, and the Pentateuch
was formed. And, inasmuch as Moses was looked on as the great law-giver, all of
it was ascribed to him."—(The History of the Religion of Israel, pp. 90, 91.)

According to this account, Christianity and the Scriptures—which
are a record of its history and doctrine—are purely human produc-
tions, and all immediate Divine interposition is thoroughly elimi-
nated. Their inspiration, if admitted at all, is simply the inspira-
tion of human genius: the Pentateuch is inspired in the same sense
that Shakespeare’s Hamlet is, and in no other, Christianity, in its
present form, is the product of a natural development or evolution,
Its history furnishes a complete parallel to that of the Origin of Spe-
cies, as taught by Darwin and others,

Herbert Spencer, in his late work, “Progress, its Laws and Cause,”
lays down, as a principle of the widest application, “That the law of
organic progress is the law of all progress. Whether it be in the
development of the earth, in the development of life upon its surface,
in the development of society, of government, of manufactures, of
commerce, of language, literature, science, art, this same evolution of
the simple into the complex, through successive differentiations, holds
throughout.”—(Mumboldt Library, Vol. IL., p. 234.) And, as he
teaches in another part of his work, the evolution is a purely natural
process,

Huxley gives expression to the same idea in the words:

*“The constancy of the order of nature has become the dominant idea of mod-
ern thought. To persons familiar with the facts upon which that conception is
based, and competent to estimate their significance, it has ceased to be conceiv-
able that chance should have any place in the universe, or that events should
depend upon any but the natural sequence of cause and effect. We have come to
look upon the present as the child of the past, and as the parent of the future;
and, as we have excluded chance from a place in the universe, so we ignore, even
as a possibility, any interference with the order of nature.”—(N. York Lectures on
Evolution, Lect. I.)

The “Higher Criticism,” as Dr. Toy interprets and applies its prin-
ciples, would make the history of Christianity different in no impor-
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tant particular from that of the *Origin of Species,” according to
Darwin, or the history of government, manufactures, commerce, lan-
guage, ete., according to Spencer and Huxley. Their relation is that
of parallel lines, They are each and every one, as they exist to-day,
the products of a purely natural evolution.

Darwin published his “ Origin of Species™ in 1859, In the twenty-
seven years which have since elapsed, evolutionists have found it
m-(-vss:;r_\' to modify the hypothesis as propounded by Darwin, in
order to make it harmonize with facts which further investigation has
brought to light. In this particular the fate of the hypothesis of
evolution has been but that of almost every other hypothesis which
has ever attained to the dignity of an accepted theory in the scien-
tific world.  Seldom or never has a theory appeared full-formed and
complete at the beginning.

At an early date Huxley found it necessary to modify the original
hypothesis in so far as its postulate of evolution by insensible grada-
tions, and through long ages, was concerned, and to substitute there-
for, at least in some instances, “saltative evolution,” as it has been
called; 7. e., evolution by leaps, great changes wrought at one and the
same time. Later on he found a further modification of the original
hypothesis necessary. In view of the geological faet that  certain ex-

isting species of animals show no distinet signs of modification or trans-
formation, in the course of a lapse of time vastly greater than thirty
thousand years” inhis New York lectures, delivered in 1876, he writes:

““Facts of this kind are undoubtedly fatal to any form of the doctrine of evo-
Iution which postulates the supposition that there is any intrinsic necessity, on
the part of animal forms which bave once come into existence, to undergo con-
tinual modification; and they are distinetly opposed to any view which involve
the belief that such modification as may occur must take place at the same rate in
all the different types of animal and vegetable life, The facts as I have placed
them before you, obviously, indirectly contradict any form of the hypothesis
of evolution which stands in need of these two postulates.”—( Lect, I1.)

This second modification of the original hypothesis is far more
serious than the first, inasmuch that it admits that the law of evolu-
tion is possibly not a universal law of nature.

A further modification of Darwin’s original hypothesis has lately
been proposed by Grant Allen, in his two very interesting volumes,
“ Vignettes from Nature” and “The Evolutionist at Large,” repub-
lished in this country three or four years ago., Grant Allen is the
only evolutionist, in so far as I know, who has ever attempted to
carry this hypothesis with him out into the field, and apply it in
detail, to explain the phenomena there presented, and then given the
results of this attempt to the public.

One of the conclusions to which this attempt at a practical use of

the hypothesis of evolution has led Grant Allen, I will give the reader
in his own words,

Referring to the woodrush, he writes :
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“Onur fields are full of such degenerate flowers, with green or brown corollas,
sometimes carefully tucked out of the way of the stamens, so as hardly to be seen
unless you pull them out on purpose; for, contrary to the general belief, evolution does
not by any means always or necessarily vesull in progress and improvement,  Nuay, the
real fact is that by far the greater wumber of plants and animals are degererate types —pro-
ducls of relrogression, cather than of any upward development. Take it on the whole,
evolution is always producing higher and still higher forms of life; but, at the
same time, stragglers are always falling into the rear as the world marches
onward, and learning how to get their livelinood in some mnew and disrepu-
table manner, rendered possible by nature's latest achievements. The de-
graded types live lower lives, often at the expense of the higher, but they live
on somehow; just as the evolution of man was followed by the evolution of some
fifty new parasiies, on purpose to feed upon him.” — (Vignetles from Nature,
Art. 11)

Respecting the crab, which he considers a degenerate lobster, Allen
writes :

““The crab, on the other hand, lives on the sandy bottom, and walks about on its
lesser legs, instead of swimming or darting through the water by blows of its tail,
like the lobster, or the still more active prawn or shrimp. Hence, the crab's tail
Lias dwindled away to a mere useless historie relic, while the most important mus-
cles in its body are those seated in the network of shell just above its locomotive
legs. In this case, again, i* is clear that the appendage has disappeared becaunse
the owner had no further use for it. Indeed, if one looks through all nature, one
will find the philosophy of tails eminently simple and utilitarian. Those animals
that need them, evolve them; those animals that do not need them, never develop
them; and those animals that have once had them, but no longer use them for
practical purposes, retain a mere shrivelled rudiment, as a lingering reminiscence
of their original habit.”—(The Evolutionist at Large, Art. V1)

According to Allen, it is this “ lingering reminiscence ”—this “ his-
toric relic ” of a tail—which makes it clear that the crab is a degraded
lobster.,

This conclusion of Grant Allen, if it be accepted by scientists—
and it seems to be supported by the same sort of evidence that other
conclusions embodied ‘n the hynothesis of genetie evolution are—will
seriously modify that hypothe..s. Evolution, in its latest phase, as
this may be called, will be a very different thing from evolution as
Darwin taught it. If retrogression is as frequent as upward develop-
ment; if evolution downward from the lower end of the animal king-
dom takes place as frequently and as rapidly as evolution upward
from the upper end, as illustrated in the cotemporaneous evolution of
man and the “fifty new parasites to feed upon him ”—then the true
starting-point of that kingdom is to be sought, not in “some one or
more primordial forms,” as Darwin taught; or some “low speck of
protoplasmic matter,” as Huxley supposes; but in some animal form
halfway between the two extremities—some one of the lower Sauria,

or higher fishes, if we take Darwin’s evolutionary genealogy of man
as our guide in determining this matter,

Whether such evolutionists as Huxley and Spencer will care much
for the hypothesis in this, its latest phase, we do not know. Certain
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it is, it can no longer be used for some of the purposes to which they
have hitherto applied it.

Let us follow now the lead of these eminent scientists in our study
of the evolution which the Iigh Criticism, as expounded by Dr. Toy,
!..,.qtulutes for the Christian religion. As Grant Allen has carried the
].yput‘-«ﬁis of genetic evolution out into the field, and used it to ex-
plain existing phenomena as they there presented themselves; and
Huxley has taken it into the past to explain the phenomena of geo-
logical history—so let us take the hypothesis of the evolution of
Christianity out into the world to-day and back into the past, as au-
thentic history makes that past known to us, and use it to explain the
facts which present themselves. It may be that we shall find that the
hypothesis of the evolution of Christianity will be found to require
as serious modifications as that of genetic evolution has,

Turning to the examination of the world, as it exists to-day, we find
peoples in every possible condition as to religion, from the half-naked
savages of Terra del Fuego, who seem to have little or no idea of God,
and no religion, not even the fetishistic, to the highly civilized Chris-
tian peoples, who worship the one only true God, himself a spirit, and,
therefore, to be worshipped in spirit and in truth. Respecting the
Fuegians, Darwin tells us: “These poor wretches were stunted in
their growth, their hideous faces bedaubed with white paint, their
skins filthy and greasy, their hair entangled, their voices discordant,
and their gestures violent. Viewing such men, one can hardly make
one’s self believe that they are fellow-creatures and inhabitants of the
same world.” 1In all this, the Fuegians do not stand alone among the
peoples of the world. The Digger Indians of North America, the
Weddas of Ceylon, and the natives of Van Diemen’s Land, are little,
if any, better off than they.

How has this state of things come to
exist ?

Have we in the Fuegians a specimen of primeval man ? Have
they existed as they now are for the many centuries during which
man has been an inhabitant of the earth ? If these questions be
answered in the affirmative, we must modify this hypothesis of the
evolution of religion as commonly stated—as Huxley has Darwin’s
original hypothesis of genetic evolution—and admit that evolution in
religion is not a law of universal application—that there is no in-
trinsic necessity in man’s nature by the evolution of religion. And
then comes up the perplexing question: What has caused the evolu-
tion of religion in some peoples and not in others ?

Turning now from our examination of the present to a study of the
past, the fact at once arrests our attention, that none of the people of
the world appear to remain long stationary. The Anglo-Saxon peo-
ple of Great Britain and America for several centuries have been
steadily advancing in a Christian civilization. This, on the one hand;
and on the other, “ Nothing in the Natural History of man can be
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more certain than that, both morally and intellectually, and phyrsic-
ally, he can, and he often does, sink from a higher to a lower level.
This is true of man, both collectively and individually—of men and
of societies of men, Some regions of the world are strewn with the
monuments of civilizations which have passed away. Rude and bar-
barous tribes stare with wonder on the remains of temples, of which
they cannot conceive the purpose, and of cities which are the dens of
wild beasts.”—(7%he Duke of Argyll’s Primeval Man, p. 156.) Re-
specting the Ancient Egyptians, M. Renouf writes: “It is incon-
testably true that the sublimest portions of the Egyptian religion are
not the comparatively late results of a process of development, or
elimiration from the grosser. The sublimest portions are demonstra-
bly ancient, and the last stage of the Egyptian religion, that known
to the Greek and Latin writers, was by far the grossest and most cor-
rupt.”—(ZLibbert Lectures, p. 119.)

Here, then, we find in the religious world a state of things precisely
gimilar to that which arrested the attention of Grant Allen in the nat-
ural world, and we see not how—if we adopt the hypothesis that the
present is the product of a natural evolution from the past—we can
escape a conclusion similar to that to which Allen comes, viz.: “That,
contrary to the general belief, evolution in religion does not by any
means always or necessarily result in progress and improvement.
Nay, the real fact is, that by far the greater number of the existing
religions of the world are degenerate types—products of retrogres-
sion, rather than of any upward development;” and the further con-
clusion seems inevitable—that the true starting-point of the evolution
of religion is to be sought, not in the no-religion of the Fugeans, or
the first glimmerings of fetishism of the Digger Indians, but some-
where about halfway between that and the fully developed Christi-
anity of Great Britain and America. And then the perplexing ques-
tion comes up, How did primeval man come into the possession of a
half-developed Christianity ?

The hypothesis of a purely natural development of religion in this
form—and incontrovertible facts shut usup to its acceptance in this
form, if we accept it at all—will hardly please such critics as Dr. Toy.
Certain it is, it can no longer be used for the purpose of getting rid of
a primeval revelation from God to man.

IL—-SYMPOSIUM ON THE “NEW THEOLOGY.”
WHAT ARE ITS ESSENTIAL FEATURES? IS I'T BETTER THAN THE OLD?
NO. V.

By Rev. J. B. Hearp, or ExcrLaxD.

AUTHOR OF *OLD AND NEW THEOLOGY,” *TRIPARTITE NATURE OF MAN,” ETC.

“Tue new chemistry has displaced the old. The New Theology is
fighting for its life; and now comes the new political economy, and
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asks that the science of that name, sometimes deseribed as ‘ortho-
dox,” be required to show cause why it should not abdicate in favor
of another claimant.,” This expression of a recent writer in Z%e Cen-
tury magazine describes the noteworthy fact that a battle between
new and old is raging along the whole line of thought. In pure sci-
ence we have two chemistries contrasted as new and old; in that
mixed region, where science meets life, we have the old and the new
political economy confronting each other,

In the same way we find the contrast of old and new running into
theology. There is the new theology fighting for its life, as this
writer describes it, and the old claiming, in the same way, to be
“orthodox,” simply because it is old.

We should begin by setting aside such question-begging phrases as
“old” and “new.” They prejudge the very point in question,

After all said, neither novelty nor antiquity supply any just eriterion
of truth. Some minds are Athenian, and ever on the look-out for
something new. Others are Asiatic in their reverence for the past;
their laws must be like those of the Medes and Persians, which alter
not.

But the temperament which is most averse to truth is that which,
Tertullian-like, calls in prescription as the short and easy mode of dis-
posing of a new opinion. It is enough that it is new, to lead them to
pronounce that it cannot be true. The current tradition of the doe-
tors of the Church was against it; therefore, it is out of court. This
is that abuse of the argument of authority which the New Theology
has most to fear from.

The true childish mind of the East, cradled in authority, rocked in
a blind reverence for antiquity, may be passed by. It is as remote
from the modern mind as the East is far from the West. But it is
the keen and lawyer-like intellect of a Roman rhetorician, such as
Tertullian, which we have to complain of.

It was this Veuillot of his day, this self-chosen champion of ortho-
doxy, this layman, more cleric than the clericals, who set up authority
as a bar to inquiry, and appealed to an antiquity of a century or so
as a prescription against any aspect of truth with a fresher gloss of
novelty than that which he held. ¢ Tertullian,” it has been well
observed, “was a lawyer before his conversion to Christianity, and
the legal attitude is everywhere apparent in his writings. e was
always the advocate, holding, as it were, a brief for Christianity, as
he understood it; not concerned so much for the truth as for over-
throwing the adversaries that rose up against it. From this point of
view, the Church’s faith was its property, and the aim of heresy was
to weaken the Church’s sense of security arising from long possession.
Hence the receipt of dealing with the heretics was the legal argument

that the Church had a presumption in its favor, springing from long
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and undisputed possession, which constituted its prescription against
all new claimants. Or, to drop the figure, heresy is simply self-will,
and is instigated by philosophy—the one source of evil against which
the Church must always be on its guard.”

Never was the irony of events more striking than in the lapse of
Tertullian himself into heresy. His Montanism is quite irreconcilable
with an external Church authority, but it is another instance out of
many of the falsehood of extremes,

The extreme subjectivity of his later opinions was a reaction
against the hard, external view of the Church as the malleus hareti-
corum which he had adopted in his earlier years. But the Tertullian
temper passed on to others against whom this reproach of lapsing
into heresy has never been cast. In Cyprian, who stood in much the
same relation to Tertullian that Origen stood to Clement of Alexan-
dria, the principle of submission to Church authority stood out in full-
blown distinctness, Later still, in Augustin, we meet with the full
maturity of the argument for authority and antiquity. With Donatists
on one side, and Pelagians on the other, this great champion of Latin
authority held no truce. They were outside the Church, and conse-
quently beyond the pale of salvation, Whether as schismaties in dis-
cipline, like the Donatists, or doctrinal hereties, as the Pelagians,
they were alike excluded from the visible Church.

The Latin Church, handing on in this way the traditions of the old
Roman rule of authority, soon set up a different standard of ortho-
doxy from that of the Eastern Church. This is one of the well-
known contrasts of Church history. The Greek Church was “ ortho-
dox ”; the Latin “Catholic.” The two terms connote distinctions
far deeper than they denote. The orthodox laid stress on true con-
ceptions of the Person of Christ; the Catholics on the work of Christ
in the redemption of mankind. “ God was in Christ reconciling the
world to himself.” The orthodox Church of the East laid stress on
the first half of the text; the Catholic Church of the West on the
latter half. Henceit is that all controversies in the East turned on
the person of Christ; those of the West on the doctrines of grace,

It is unnecessary to pursue these contrasts further, as we have now
reached the point where we may see how the old and new theologies
diverge from each other.

What we mean by the Old Theology is all contained in the teach-
ing known as Augustinian. This Old Theology is often identified
with Paulinism, at one end of the chain of Church history, as it is
with Calvinism at the other end. There is thus a sense in which
Augustin may be said to link present and past together., Augustin
1caches hands across the gulf of sixteen centuries which divides be-
tween Calvin and Paul. But it is easy to show, had we space for the
discussion, that Augustinianism is as much a distorted version of
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Paulinism, as Calvinism is, in its turn, of Augustinianism. As the-
ology is the scientific or formal expression of a spiritual truth, so it
lmrfé;ws the form in which its conceptions are cast from the ruling
ideas of the age in which it grows., IHence it is that the Latin fathers
are uniformly forensic; their theology being a transcript of Roman
conceptions of jurisprudence,

The God of the West is a governmental God. He is, in His essence,
transcendent over the universe, which He governs and upholds by gen-
eral laws, which are not so much the expression of His Being as the
manifestation of His will. To the East, on the other hand, God is
immanent in the world; and life and all its forms are the successive
mauifestation of Ilis Being. “In IHim was life, and the life was the
light of men.” This is the true ground of the Incarnation—its “suf-
ficient reason,” as Leibnitz would call it—in the preparation of the
Gospel, or the successive manifestations of the Logos up the ascending
scale of creation from the monad to man,

To the West, on the other hand, the Incarnation was only a means
to an end. It was the condition of redemption, and so it is argued
out in “ Cur Deus Homo” of Ansclm. But in the East the Incar-
nation was the end itself, the climax, of many successive manifesta-
tions of the Logos in nature and in man.

It is these contrasts between East and West which explain what we
mean by the distinction between “Old and New Theology.” The
phrase Old and New is misleading, as it overlooks the fact that,
behind the old, there is a theology older still.  What we describe as
New Theology is nothing more than a reaction against a reaction.
We might employ the argument of Horace, who asked, in his day,
what was the exact age which gave antiquity to a poem, and so
exalted it into a classie, “excludat jurgia finis.” If tested in this
way by the calendar, what we now call the Old Theology was a nov-
elty in the fifth century. If we take the one as Alexandrian and the
other as Augustinian, the so-called “ New” Theology is at least two
centuries more primitive, We have to thank Professor Allen, in his
Bohlen Lectures on the “ Continuity of Christian Thought,” for bring-
ing this point out into full distinctness. The soundest German thinkers
tell us that in Philosophy “we must get back to Kant”; so we join
with Professor Allen in saying we must get back to Clement and
Origen as the true teachers of a theology which is at once more primi-
tive, and also more abreast of the best thoughts of our age.

In this sense, “Professor Allen’s work on the “Continuity of
Christian Thought” is the most solid contribution to the settlement
of a dispute between Old and New Theology, which to some seems
trivial, since it turns apparently on a question of priority. If this
were all, we should not care to circulate such question-begging epi-

thets as new and old. We should confine ourselves to the single
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point, Which of the two is the truest transeript of the Divine mind,
as revealed to apostles and prophets ?  But it is some satisfaction to
know that, tested even by the claims of antiquity, the immanent the-
ology of the Alexandrian school is both older in itself, and also nearer
to apostolic teaching, than the current theology of the West, which,
dating from Tertullian and Cyprian, reached its fullest development
in the writings of Augustin. The more explicitly we draw out the
details of Alexandrian theology, the more fully it harmonizes with
what is now known as the New Theology. Both set out from the
same starting-point of a God immanent in the universe; and this
immanence of Deity is the ground of our belief in the Incarnation,
and the only rational solution of an otherwise insoluble mystery—the
indwelling of Godhead in manhood in the Person of Christ.

It is here, too, that the true reconciling point is to be sought
between science and faith,

The last word of modern science is that God is not a God far off, but
very near. He is the anima mundi, the natura naturans, the formative
principle, which all we call matter is the form, and mind the force by
which that form takes shape. ZLicht, Leben, Liebe, which was Ierder’s
triad, is the scale of three successive manifestations of God. As
Light, God is the fountain of force in the inorganic world; as Life,
God is the source of organism and growth; as Love, God is the spring
of self-conscious beings, who can lose their life only to find it in
another, which is the mystery of love. This is the ascending scale of
science, which rises from nature to person, and there, when it reaches
personality and will, returns back to God; since “to know God, this
is eternal life,” The best thought of our age is thus Monist, not
Dnualist. It sees in light, life, love, only successive manifestations of
the one God, as he passes up from nature to person, from matter to
mind, from blind force to self-conscious will, which reaches its mani-
festation in the seraph « “MHoly, holy, holy!”

The New Theology, the 'n, whose starting-point is the immanence of
God in the universe, has these two points in its favor. In the first
place, it is only new in the sense that as the old truth which was from
the beginning, but which seems new because it is strange to those who
have been trained up under another class of ruling ideas,

It is substantially the theology of the second and third centuries,
though not of the fourteen centuries during which Augustin has
reigned without a rival throughout the whole West. In the next
place, this theology, which we describe as Alexandrian, corresponds
with the best and deepest thoughts of the age we live in. We do not
say (for this would be to promise too much) that it offers a final con-
cordat between reason and faith. But we do maintain that the last
word of science and the first word of faith correﬂpoml when both set

out from a common conception of God. Science may be agnostic in
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declining to define its conceptions of the anima mundi, whether this
is a person or only a process.. But on one point science insists on
laying stress—that creationism, in the bald, external sense, is an out-
of:-tlzli«- conception. Ab ovo omnia: all life “from a germ, and all
growth from within, by evolution, or any other phrase we choose to
employ—these are the axioms on which science insists,

The dynamical conception of unfolding, under power inherent in
itself, not the mechanical conception of a world fashioned from with-
out by a designing hand,—this is what physiology lays stress on as its
only ;(-\'onling of the earth’s story from the beginning. Now, what is
this but the teaching of the old Book that God is spirit, and, as such,
informs and fills all things with Himself.

The world thus exists as a thought of God, but it is a thought
which, unlike the Hindu cosmogony, which is entirely subjective,
cannot sink back into nothingness, as if, when God awakes, behold !
it was a dream.

Matter and mind are thus not two, but one, since what we call
matter is only the expression of some force in action which, in the
last resort of all, is an outcome of mind. This unbelief is the spir-
itual philosophy of our day, and it is that which the best leaders of
modern thought now recognize as the meeting-point where physics
rises up into metaphysics, or prima philosophia.

But this is only what the New Theology sets out with as its best
and devoutest conception of God. The Old Theology subsumed a
basis of Theism, on which it set up a superstructure of supernatural
religion. But the supernaturai, on such foundations of Deism, has
come crumbling about the ears of the old school of divines. It was
shaken by the battering-ram of Kant’s “Kritik of Reason,” and
modern science has made short work of its old arguments for miracles
or occasional interruptions of the usual sequences of nature. With
these difficulties to face, theology must reconstruct itself, or it is
doomed to perish. It is vain to say, as some modern apologists do,
that faith and reason can agree to a partition of the field of thought;
and with a few sacred reserves of faith, all miracles, all past reason,
may fairly claim its own in the modern world, and make a clean
sweep of all assertions of the supernatural since the apostles fell
asleep. This eaput mortwwm of historical Christianity, which lasted
on to the age of Paley, is now given up by all; and we must choose
new ground, or renounce all hope of reconciling reason and faith.

But we need not despair. The ground of a new readjustment of
the long-standing conflict between reason and faith may be sought in
the New Theology. We look around, and see that there must be
some nwmen, some Power, outside and above us, which makes for
righteousness. But what is this numen ? and, above all, what is his
Can we be conscious of Him at all? or must we stand for-

nomen ?
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ever beside some altar to some unknown God, ignorantly worshipping
what we know not ? It is at this point that Faith reaches out a help-
ing hand to our fainting reason. We look in, and are conscious of
personality; and we reflect that, if we have wills, the nwmen, too,
musy have a will. In a word, He must be a Person; and so we rise
to the thought of the Greek hymn, that “ we, too, are His offspring.”
This is the argument of the New Theology, which lays stress on the
intuition of Godhead contained in the spiritual faculty of man. Now,
it is a satisfaction to know that this so-called New Theology is sub-
stantially the old ante-Aungustinian theology of the undivided East and
West. Itis even that which Augustin himself taught in his earlier
writings, after his conversion, and before he had soured his temper by
over-much controversy, right and left, with Devotists and Pelagians.
Into these we need not enter. Mr. Allen, in his ¢ Continuity of Chris-
tian Thought,” has set this point in a clear light, and shows how
great a loss it was to the Christian Church; and in this sense the
greatest of Church fathers fell into the same fault as Edmund Burke,
and “narrowed his mind, and to party gave up what was meant for
mankind.”

Our waning space warns us to be brief, but we cannot conclude
without pointing out that half the objections to the phrase “ New
Theology ” would disappear, if we could only realize what a depart-
ure it was from the simplicity of the truth as it is in Jesus, when the
Church developed, as it did soon after the third century, into a hier-
archy, with a sacramental system, a peculiar doctrine of grace, and
the whole apparatus of the whole supernatural overlaid, or what, by
disparagement, was called nature.

A few phrases in the Pauline Epistles, such as “ election,” satisfac-
tion, original or birth-sin, and eternal judgment, are made the bases
of an elaborate theology, based on certain judicial conceptions, which
were of Latin growth, and foreign altogether to the Hellenie, and
much more to the Hebraic, conceptions of God. As soon as a whole-
some skepticism of Augustinian theology, as a whole, has begun to
do its work, earnest minds, who do not mean to part with their faith
in Christ as “the Way, the Truth, and the Life,” will look out for
something to put in its stead, and then, looking back, they will see
the Alexandrian theology; and, looking forward, they will see what is
now known as the New Theology, and, making a synthesis of the
two, they will find that it meets their spiritual needs.

This is all that we have aimed at doing. The writer of these
remarks, in sitting down to sketch a constructive eritique of Old and
New Theology, was prompted to do so by the suggestive remark of
the Rev. T. Munger, in the Introduction to his volume of sermons on
the “Freedom of Faith.”

Mr. Munger observes that he uses the phrase “New Theology”
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simply as one of convenience, disclaiming for it any real propriety,
and even denying its appropriateness,  Mr. Munger asserts, as we do,
that this New Theology is the old truth as it was from the beginning
and that the more we go to the fountain-head the more we fall in
with the teaching in harmony with it. But it was reserved to Pro-
fessor Allen, in his Bohlen Lectures, to work out this thought in de-
tail and to show how far the Augustinian was the New Theology of
the fourth century, and strange, if not repulsive, to the Greek fathers
in general,

This strengthens our argument, so far, that we are ready to rest
our case on this point of correspondence between the New Theology
of our day and the theology of the entire East, down to the time of
the Fourth General Council. After that date the current becomes
turbid both in East and West. The fair fame of Origen, the greatest
perhaps of the Alexandrian School, was darkened by the hateful taint
of heresy, and so we may say that the dead hand of traditional dog-
matism lays on the Church like a nightmare of ten centuries; nor did
the Reformation itself break the yoke of Traditionalism. It needed
the Deistic reaction from dominant Calvinism to rouse men’s minds
to the need of reform in the very structure of Theology. 'ihis has
come at last. Though Swedenborgianism, Transcendentalism, and
other irregular phases of thought are now feeling their way back
and along paths where old and new Theology are seen to converge.
In this reconcilement of present and past many minds are combining,
and the writer of these remarks, an English clergymen, will feel it
an honor to co-operate with American brethren towards so good an
end. Tt will be another instance—not by any means the first in his-
tory—to prove that “ blood is thicker than water,” and that the Anglo-
Saxon race on both sides of the ocean, as they combine together
towards some common spiritual end, are able to present a front to
error, and to “look fresh as the morning, fair as the moon, clear as
the sun, and terrible as an army with banners.”

IIL—CONCERNING MINISTERS’ VACATIONS,
By Luosmm Woorsey Bacon, D.D.

Dousrress, as things now are, ministers’ vacations must needs be.
But, if necessary, they are a nccessary evil, The pastor whose delight
is in his labor looks forward to the approaching month of rest with
like feeling to that with which the eager student, warned by droop-
ing eyelids and failing attention, watches the pointer moving on to
“the inevitable hour” of bed-time; and wonders why it is that vaca-
tions should be looked upon nowadays as a universal necessity,

when, in the days of our grandfathers, the very word vacation was
only a word for school-boys.
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That useful functionary, the social satirist, makes himself and the
rest of us merry, with each returning season, over the fashion, so
nearly grown to be universal, according to which it is reckoned in-
compatible with modern civilization to live the year round in one’s
own home. We laugh at his delineations with pen and pencil of
the “small miseries” to which people subject themselves in the pur-
suit of recreation and comfort;—we laugh, and then do likewise as
soon as the summer comes again.  When, in spite of ridicule and in-
convenience and expense, a fashion becomes thus universal and per-
sistent, it is not to be explained by merely saying, “It is the fashion.”
There must be reason under it. And the reason in this case is not
far to seek.

Our grandfathers in the mimistry lived and labored to hearty old
age without vacation from January to December. When they were
settled, the churches were built without lecture-rooms or Sunday-
school rooms, and had no conveniences for lighting. “ Evening meet-
ings” were an exceptional novelty, introduced in revivals; and Sun-
day-schools were just beginning, commonly with small agency on the
minister’s part. The roatine of the minister’s duty consisted in his
two services in the middle of Sunday, and his parish visitation, If
the people were not content with these, they had Moses and the
prophets. What special duties came vpon him in connection with
ordinations, councils, presbyteries, conferences, and the like, or with
the then fresh, but now obsolete, interest in “ May meetings” at Boston
or New York, were duties which enforced occasional rest and recrea-
tion of the most effective and enjoyable sort—the sort that comes in-
cidentally to religious work, and is clear of all consciousness of volun-
tary idleness, The discharge of these duties involved long sleigh or
buggy rides across country, with mild attendant festivities ; or per-
haps stage-coach journeys lasting from day to day, such as 1t 1s the
highest attainment of modern luxury to imitate with “Tally-ho” and
four-in-hand. On the whole, clerical life in the olden time was not
altogether a dull and grinding routine, even without vacations.

The change that has overtaken the life of the minister has come 1n
like degree to his flock. A lawyer whose sudden death from over-
work, a quarter of a century ago, quenched the most shining light of
the New York bar—I mean William Curtis Noyes—remarked to me
on this change in his own profession: “Formerly,” he said, “a lawyer
having a case before the Supreme Court would get on his horse and
take a three days’ ride up the bank of the Hudson to Albany, and re-
turn in the same fashion when the case was concluded, and settle
down to work refreshed by the trip. Now he stuffs the papers into
his satchel, studies his brief on the express-train, and when he has
argued the case, takes the night-boat, and is in his office the next
morning. So he gets no rest from his business unless he systematic-
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ally and resolutely makes a point of taking it.” And what is true
of this business is true, in greater or less degree, of others. The gen-
eral change in habits and methods of business through all the more
comfortable classes of society has fixed the summer vacation as a per-
manent institution, the visible monuments of which are to be found,
in part, in the unbroken line of wooden towns and villages which
stretches along the New Jersey coast from Sandy Hook to Barnegat
Light. Partly because it is the fashion in society, and partly for the
same good reasons which have established the fashion in other busi-
nesses, it is the fashion to take vacations in the ministry of the gospel.
Now, as in the case of every such social institution which has grown
up rapidly and without deliberation and concert, this institution finds
itself ont of adjustment, at some points, with various interests, and
working with a certain amount of friction and waste. This would be
regarded by some persons as a very inadequate statement of the case
against the existing usage of ministers’ vacations ; for there are those,
and much more in number and weight than the average clergyman is
at all aware of, whose more or less suppressed charge against the pre-
vailing fashion is not that of loss of economy, or lack of use, but the
distinet and positive charge of abuse, and scandal, and sin. And
there are others yet who go so far as, in their own minds, to trace the
alleged abuses and scandals to a source in theological error and mis-
reading of the Seriptures,
I wonder whether there is any one misinterpreted text that has
done more mischief than that word of the Lord in Matthew xvi: 26:
“What shall it profit a man if he shall gain the whole world and lose
his own soul ? or, what shall a man give in exchange for his soul ?7’—
from which is deduced that shockingly unchristian doctrine, the very
opposite of the one intended by the Master, that the supreme object
of one’s pursuit should be to secure the salvation of his soul. It enters
into prayers, and hymns, and sermons, and infects the very texture of
the spiritual life, turning the light that is in us into darkness. The
real lesson that our Lord is teaching in that text is, not that we should
be eager to save our souls, but that, priceless as they are, we should
be willing to lose our souls, and leave the care of them wholly to Him,
while we devote ourselves to His reign and righteousness, But, never-
theless, the misconception has got itself rooted in the mind of Chris-
tendom through all these centuries, and has affected its church-life
as well as its individual life. If it is each man’s “ charge to keep,” to
“save his never-dying soul,” what is a church but a co-operative asso-
ciation of self-savers ? and what is the minister of the church but the
man employed by this co-operative association to promote their joint
and several advantage? We have made splendid advancement in
clearness and definiteness of view, by which we are able to put away
the errors of the early ascetics who practiced self-denial and macera-
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tion for its own sake; and of the later mysties who would fain have
burned up the glories of heaven and quenched the fires of hell, that
men might serve God for naught ; and of the modern Hopkinsians,
who studied to be “willing to be damned for the glory of God.” But,
after all, it is not absolutely plain that our contemporary Christianity
would be so very much worse off for an infusion of the exalted
spirit of disinterested benevolence of the Hopkinsians and the mystic
pietists, and of the delight in self-denial and suffering for righteous-
ness’ sake with which (however extravagant its manifestations) the
early martyrs and hermits sought to “attain to the fellowship of
Christ’s sufferings.”  We should be no worse off with a little more of
the chivalrous and heroic element in our modern clergy. The world
may pretend to make game of it, and judicious ecclesiastics and
religious editors may find it very reprehensible, when two young
men, longing for the privilege of some great self-sacrifice for the
service of Christ in the person of his poor, ask the church to witness
their public vow of consecration to celibacy and poverty and a life
among the degraded whom they seek to serve and win. We may
comment and criticise; but, when all is done, the feeling lies deep in
the hearts of men that, in some shape or other, we need to see a larger
manifestation of this spirit of self-sacrifice in the church of our day,
and pre-eminently in its ministry. We do hear, indeed, not a littie
of the privations and sacrifices of the ministry ; but it is most com-
monly in the grumbling pages of the voluminous “Shady-side ” litera-
ture, or in complaints of a diminution of the clergy, which is to be
remedied by larger salaries and life-insurance. Such arguments are a
painful reminder of those last days of the civil war when the heroic
ardor that loved hardship and peril and exposure for the country’s
sake was spent, and the thinned ranks were filled with mercenaries at
a thumping bounty of so much a head.

“If the light that is in you be darkness, how great is that dark-
ness !”  When religion itself is turned into a principle of selfishness,
how great is that selfishness, and how pervading ! Is it any wonder
that when it is inculcated as the supreme duty of a man to “save his
never-dying soul,” and the Christian congregation gets to be an asso-
ciation for mutual aid in saving the associated souls, the duty of the
minister should come to be regarded as a contract obligation between
himself and the association, first, to do his utmost for their spiritual
benefit, and then to take precious care of his own health and strength
for their future advantage ? It is not to be expected that the abuses
that disclose themselves to the public eye, in the existing habits of the
clergy in the matter of vacations, will be radically corrected until
low and debasing conceptions of the Christian life, and of the Church,
and of the mission of the Christian minister, are eradicated from
men’s minds.
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The most conspicuous and scandalous of these abuses is the simul-
taneous desertion of the great towns, at the approach of the hot and
sickly season, by almost the entire local Protestant clergy. The
nature of this desertion was first impressed upon my mind in a letter,
some thirty years ago, from a young physician whose professional
and official duties detained him in an extreme Southern city through
a vellow-fever season. In his convalescence from the epidemie, he
w;wtv that, at the first appearance of the fever, every Protestant min-
ister in the town had hurried away to a healthier region ; but, he
added, he did not envy them their feelings when, returning with the
first frost, they should look upon three black crosses erected in front
of the cathedral to the honor of three of the Roman Catholic clergy
who had died bravely at their post of service. This incident is
strongly marked in its circumstances ; but it is not substantially dif-
ferent from the thing that takes place from year to year, to the open
shame of the Protestant clergy, in American cities and large towns
generally.

But, on the whole, the fact is not quite so discreditable to our
American Protestant Christianity as the explanations and excuses
that are offered for it, and the n«if unconsciousness with which they
are presented. “ My people allow me six weeks”—or eight, or ten,
as the case may be (the social status of the church being partly
gauged by the length of its off-season); as if the duty of a minister
of Jesus Christ was exactly defined by the terms of a contract with a
“yparty of the second part”! “Everybody is out of town at this
season; if I was to go back, I should find nobody there ”—meaning
that, instead of 100,000 people in his town, there are 95,000, or per-
haps 90,000, and these the people most needing to be made to feel
that their nearest and most constant friend is the minister of Christ!
“The people that are left in town are not in my parish "—meaning,
not that they do not live on back streets within a stone’s throw of his
church and parsonage, but that they have no connection with the cor-
poration with whom he is under contract—meaning, that he under-
stands his function to be that of private chaplain to a religious club!
“T believe it is a wise economy of my life and strength and ability to
labor, to take good care of myself, and give myself a good long rest
every summer ”—as if we had no faith in that word of the Lord that
the wise economy of life, the best way of saving the life, was to lose
it, and that the most wasteful use of life was to use it in taking good
care of one's self!—as if the Christian community were not aching in
its bones to see some example, not of judicious self-preservation, but
of generous recklessness of safety and self-interest on the part of
these preachers of the gospel of unreserved self-abnegation, and of

heroie, chivalrous devotion to the service of the Master who pleased
not himself !
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For the second scandal of the vacation usage, as it generally pre-
vails, is this: that it tends to widen, deepen, and fix the impression
that ministers of the gospel are a self-indulgent class of people, I
do not believe that this impression (which certainly prevails more
widely than ministers generally are aware) is just. The ministry as a
profession undoubtedly is infested to a considerable extent with cow-
ards and shirks and self-seekers. But it is constantly dropping them
out of active service. The actual working clergy of America, as
known to me by an experience beginning with my earliest memory,
is, by every measurement, a noble class of men. But the clergy
appears to the average man of the world, on vacation, in by no means
a heroic aspect. At many of the idlest of summer resorts, there is
no one profession so multitudinously represented as that of the men
who are supposed to be officially burning with zeal for the rescue of
a dying world; and there is no smaller small-talk talked, and no lazier
dawdling done, by any than is done by them. Is it strange that men
should sometimes wonder why and how it is that the clergy, as a class,
as seen from the watering-place point of view, should seem to have so
much more time for lounging than the physicians as a class, or the
lawyers asa class 2 Any change of the habits of the profession which
should tend to correct this impression, so far as it is unjust, would
be a most desirable change.

But, as I have already remarked, the thorough reform of such leaf-
and-twig abuses is not to be expected without a root-and-branch cor-
rection of the ingrained theological errors in which they involve
themselves,  When it comes to be understood and inwardly felt that
the motive of the Christian life is not to save one’s soul; that a
Christian Church is not a mutual benefit association of self-savers;
that the function of the minister of Christ is not that of the private
chaplain of a religious club to help them get their souls saved; then
we shall see the rapid germination and growth and fructifying of
a true Christian church-life. The activity of the church will no
longer revolve in a wabbling cllipse around the two false centres of
congregationalism and sectarianism; but there will begin to be felt,
and to enter into the very fibre of each man’s religious life, the New
Testament idea of the unity of the Christian people in one common-
wealth; that whatever their divisions into congregations, and what-
ever the affiliations of the several congregations with sectarian leagues
extending into other communities, the Christian people in any one
community are one church, the common interests of which are the
interests of each member, and pre-eminently of each minister; that
whatever special duty the individual minister may owe to his particu-
lar congregation in that town, and whatever allegiance he may con-
ceive himself to owe to his sect outside of the town, a paramount
duty and allegiance are due to the whole estate of Christ’s Church in
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that town where his work is appointed. And this allegiance will not
be the less affectionate and loyal for his recognizing that the one
church is sorely suffering for lack of unity of organization, and that
even its unity of spirit in the bond of peace is often sadly infringed
and impaired. Into the depth of the minister’s heart will settle not
only the consciousness of his several responsibility for his own little
fold of the flock, but also the larger consciousness of his undivided
share of the common responsibility of the whole college of the Chris-
tian ministers of the town for the spiritual care of the whole popula-
tion. And when, one after another, these ministers begin to appre-
hend the oneness of the town-church, and the common and united
responsibility of its colleagued ministry, the question how to provide
for periods of necessary rest for individual ministers, without the
shameful abandonment of the whole field by the whole body of min-
isters at once, is one that will adjust itself,in one good way or another,
without any very strenuous effort of ingenunity. Probably, however,
it will not be by a scramble to see which will get out of town first when
the hot weather begins, More likely it will be on the principle of
certain maxims which are said to have been much in vogue in the
primitive Church before the American idea of competitive Christianity
had been introduced—such maxims as, “ He that is strong, let him
bear the infirmities of the weak”; “He that will be greatest among
you, let him be the servant of all.” Why should this be deemed
impossible to the Spirit of Christ? That which is practiced in the
Catholic Church, is it impracticable in the Church Catholic? What
has been achieved in the Church of Rome by the force of a noble dis-
cipline, shall it be reckoned beyond the reach of Christian love and
duty elsewhere ?

If ever the sense of allegiance to “the holy catholic church, the
communion of saints,” should overgrow,among American Christians,
the mean passions of congregational competition and sectarian loy-
alty, the practical advantages in the economy of our church-life
would be immense. The diversity of gifts in the ministry would find
diverse employment; and the very repose and recreation of the pastors
would give exercise to new activities, Exchanges would be sys-
tematically organized (this might be, and ought to be, even now)
between the hills and the sea-shore, between the country and the city,
and between countries on either side of the sea, from which all parties
should return to their habitual work not only rested, but refreshed,
stimulated by change of labor (which, says Lord Bacon, is rest for

the mind), and with knowledge, hope, and charity all expanded and
confirmed.
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IV.~PREPARATION FOR THE SACRED MINISTRY ;*
AN OLD-WORLD VIEW OF THE MATTER.

By Pror. Orerri, or BALg, SWITzZERLAND,

(Translated by Prof. Benjamin B, Warfield.)

Berore speaking of the preparation for the evangelical ministry, it is
important to settle well in what this office consists, We cannot better
express it than by citing this declaration of the Saviour to His dis-
ciples (Acts i: 8): “You shall serve me as witnesses . . . . unto the
extremities of the earth,” This living witness borne to Jesus Christ
was necessary then to found the Christian Church ; it continues
necessary in our days, and not only among the heathen, but also in
Christian lands, It is necessary that Christ have witnesses, because his
Gospel is a thing that is not universally known and received in the
world. Now, in this capacity, as witness, the preacher of the Gospel
is something wholly different from a speaking-trumpet of the Church,
as the Roman Catholies pretend. Everybody knows, indeed, that
among the Romanists the Priest is far less the witness of the Savior
than the organ and servant of the Church which he serves,

A similar error is sometimes found in the hosom of contemporary
Protestantism. Not that its promotors attach great importance to the
doctrine of the Church, seeing that they reject in general every confes-
sion of faith; but you see them, believers, half-believers, and unbe-
lievers alike, attribute to their own communion the possession of pure
trnth., As if they had, themselves, the monopoly of the eternal truth;
as if the preacher had nothing better to do than to bring to expres-
sion the religious ideas which have became those of the largest number
of his hearers ! Strange pretension this !—seeing that the Church of
the present, or that of the future, is no more infallible than that of
the past has been. The Christian minister who is satisfied, in any sort,
with serving as echo for the religious ideas of his time, will be a reed
shaken by the wind. In our day, and more than ever, the Lord says
with emphasis to his ministers: “ You shall serve me as witnesses, for

without me you can do nothing.’

We all feel how necessary it is to-day to bear a living witness to
the Christ who, crucified for us, has certainly risen again for our jus-
tification, and will return in the glory of His Father. Well, let us
learn to recognize the fact that the Divine power of this truth is

* [This address was delivered by Prof. Orelli at the Fourteenth Assembly of the ““Swiss Evan-
gelican Union,” which met at the Alpine town of Coire, on the 22d and 23d of September, 1885,
Some months afterwards it was published, and a copy of it was sent to me by a warm-hearted Chris-
tian professor at Lausanne. On reading it, it went to my heart, as a teacher of theology, and I
at once desired to see it circulated among our American pastors and theological students. In
two ways it appears to me to have a valuable message for us. It helps us to see the trials and
the strong strivings for the purity of the faith of our brethren in other lands. And it enables us,
above all, to feel the unity of Christianity everywhere. How little of what is here said in the moun-
tains of Switzerland requires the slightest modification before it is applied to our own most urgent
needs in the broad spaces of this Western Continent. May God, both there and here, send forth
laborers into his harvest after his own heart !—B, B. W]
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little known even in the bosom of our evangelical reformed churches,
It remains a stranger to the greater number; and even those who pos-
sess this very holy faith need to be established in it without cessation
by the witness of the Word and of the Spirit of God. It is precisely
tl‘|i~ that the preachers of the gospel ought to do. They are, as our
fathers of the Reformation already expressed it,  the ministers” or
cervants “of the Word of God” (Verbi divini IHI'IH'-\"!'(.), engaged
in the service of the Church, and not the servants of the Church, with
the mission of speaking in its name.

To-day, the Divine Word is not communicated by immediate in-
inspiration to him who is its minister, for this Word is found complete
in Sacred Seripture. It is, therefore, from this fountain that each one
ought to draw who wishes to be a witness of Christ; and hence re-
sults his duty to prepare himself, by special studies, to fulfil this
excellent office.  The Apostles could dispense with such a preparation,
because their mission was nothing but the announcing of what they
“had seen with their eyes, and heard with their ears, concerning the
Word of life.” It was enough for them to receive the Holy Spirit in
order to understand and know how to proclaim the things of which
they were witnesses.  But in our days it is otherwise. The witness
borne to Jesus Christ is connected with a historical revelation, from
which we are separated by long centuries, and which is found set
forth for us in documents in a langnage which is not ours, To be in
a situation to draw from this fountain, there is, therefore, necessary
for the preacher a linguistic and historical preparation sufficiently
serious.  No doubt there exist certain ministers of the Word who do
not absolutely need such a preparation (this is the case, for example,
with the superintendents in our Sunday-schools).

It can also oceur
that Christians of little education receive from the Lord gifts that
peculiarly fit them for becoming witnesses to the truth which saves
souls ; but these are exceptional cases. So soon as it is wished to
erect the exception into the rule, and to neglect the scientific prepara-
tion of preachers, the Church is exposed to great dangers; instead of
making known to the faithful the true contents of Holy Seripture, the
preachers will attribute to it everything which they would like to see
init.  Is it not sulliciently demonstrated that the arbitrary inter-
pretation of pious ignorance is not less dangerous and calamitous than
the cold rationalism of certain scholars?  We maintain, therefore, the
absolute necessity of theological studies for the future minister of the
Word of God.

This theological preparation ought to be preceded by more general
studies; by what is called “the Humanities.,” In this direction the
present demands are truly enormous. Very often the State requires of
the future theologians studies superior to those which it imposes on pro-
fessors, on jurists, on physicians, ete. This is a witness borne to the
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high mission of pastors, who ought to be apt in conducting the people
to the knowledge of the most elevated truths. We do not complain
of this state of things. We remember that the Renaissance of learn-
ing preceded the Reformation; that it is impossible to fruitfully study
the Bible without philosophical knowledge; impossible to understand
Christianity and its mission in the world without possessing a certain
historical, philosophical and literary knowledge. Nevertheless, we
must know how to proclaim very loudly in these days that the voca-
tion of the pastor does not consist in propagating the science and
civilization of the age. 'What he ought to carry to souls is a treasure
which is not of this world; things which philosophy has not been able
to discover, which history has not been able naturally to engender;
which no national literature has been able to produce; things “ which
no eye has seen, which no ear has heard, and which have not entered
into the heart of man.”

Philosophy, we agree, is very useful to the young theologian. It
is, with mathematics, an excellent gymnastic for the mind, and it
teaches the art of orderly thinking. Moreover, it has in all times
exercised an influence, often very real, on Christian theology, such
that one is not able to understand the development of the one without
being awu courant of the progress of the other. Nevertheless, it would
be a gross error to imagine that philosophy can furnish to the preacher
the contents of his preaching; and far be it from us to think that any
system of worldly wisdom can ever serve as touchstone for the infinite
truths which are inscribed in the Word of God.

Whatever may be the usefulness of humanistic studies for the
future minister of the Gospel, it is to be regretted that entrance into
the ministry becomes sometimes impossible for workers very well
qualified, and that for the sole reason that their certificates of prelim-
inary studies are not perfectly regular. In Germany, a certain breadth
is used in this matter, when the needs of the Church demand it, and
when the candidate is one who furnishes real safeguards. In the Con-
cordate-Cantons of German Switzerland the rule allows no exception,
and it very often results that a parish remains long without a pastor
because it can find no pastor marked with the philosophical seal. The
School for Preachers at Bale has precisely for its object the prepara-
tion for the sacred ministry of young men who have not completed
all the philosophical and literary studies demanded at the University.
The results obtained by this school are excellent; and,if the ecclesias-
tical authorities knew how to use a little breadth, this seminary could
furnish excellent spiritual conductors to more than one parish, which
suffers from “hunger and thirst for hearing the Word of the Eternal.”

Let us speak now of the theological studies, properly so-called. At
the head of these studies we place biblical theology, comprising
exegesis or interpretation of the texts, biblical history, knowledge of



1886. | Preparation for the Sacred Ministry. pird

~ i

the sacred books, of their contents, their origin, ete. In this regard,

ry than that of the
New, for no one thoroughly understands the Greek of the New Testa-
ment if he is not versed in the language of the Old.

the study of the Old Testament is no less nec

If it is a matter,
for example, of understanding the signification of expressions of the
first importance, such as these: “The Kingdom of God,” “ the King-
dom of Heaven,” neither Platq nor Xenophon can give satisfactory
solutions. In the Old Testament only have these fundamental ideas
their roots, Without these deep roots the doctrine of Christ will be
as if suspended in the air, and easy to pervert.  Without doubt, the
revelation of the New Testament is more complete than that of the
Old; but, in truth, one cannot be absolutely separated from the other,
It is, therefore, a singular way of honoring the Divine Master to say,
as some theologians do, that Iis Word alone has authority for the
Christian conscience, and that the Old Testament has had its time.
As if Christ Himself had not bowed before the authority of the Old
Revelation!  And as if He did not say, through His disciple, St.
Paul: “ All the Seripture, inspired by God, is useful for teaching, for
convincing, for correcting, and for instructing in righteousness.”

To obtain thorough possession of the contents of the Secriptures,
solid philological and historical studies are necessary. No theolo-
gian will complain of this work, since it consists of dipping up and
drinking from the sole fountain of Christian truth. “ Exegesis,” says
Professor Zezschwitz, “ought to be the first love of the theologian,
and he ought to remain faithful to this love.” Our Concordate-Can-
tons justify this way of looking at the matter by demanding of the
candidates a very profound knowledge of Seripture. But as to sacred
criticism, which has been accused, often rightly, of consuming for
nothing the time and strength of the theologian, what must we think
of it? Perhaps Professor Delitzsch (of Leipzig) is right when he
considers it “the hypertrophied liver of our modern theology.” A
relative calm reigns to-day in the criticism of the New Testament,
The storm raised by Professor Baur (of Tibingen) has sunk into
quiet; but the impetuous waves of eriticism assail all the more the
books of the Old Testament.

A science, which boasts of being exact, pretends that certain narra-
tives of the Pentateuch were the compositions of a political tendency;
that the oracles of the prophets were the product of narrow views
inspired by party politics; that the law of Moses was invented as an
after-thought by a sacerdotal caste. In the presence of these rash
assertions, the task of a professor of theology is not easy. He must
initiate his students, who, as yet, know the Word of God only imper-
fectly, into difficult researches, into arduous discussions upon the
origin of the sacred books. At the same time, he must put them
on their guard against scepticism and the premature results of modern
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investigations,  Would it not be best to keep silent upon these ques-
tions, on which only a small number are capable of judging with sure
knowledge ?  Noj such a silence is impossible.  If the professor is
silent in his chair, the young men will not escape the influence of that
disordered and often ignorant criticism that dominates contemporary
thought. Moreover, sacred criticism has its right to exist in the bosom
of Protestant theology, to which it has already rendered real service,
We cannot be content, with the authority of the Synagogue, which
pronounced upon the canonicity of the books of the Old Testament,
nor with the decrees of the Councils, which resolved this question for
the books of the New Covenant. It is ours to examine each hook; to
see if we can admit the traditional data upon the person of the author,
upon the time of its composition; to judge if this book is intact, if
the separate parts which compose it form a single whole; to estimate,
at last, what is its place, more' or less important, in the entirety of
revelation,  “The Spirit judges all things,” even the Seripture, which
He created as His organ.

The reproach which we make against a certain modern school is
not, therefore, that it examines the Seriptures, but that it judges them
in a totally different spirit from that which gave them birth. To
judge Seripture, we must know the power of God. e who sees in
the Divine Word only human and fallible factors proves, by this very
fact, that this power has not yet wakened in his heart. It is certain
that the Bible has nothing to dread from the unreflecting judgments
of the unregenerate man. It is certain that it will remain standing
firmly upright after all human systems have passed away. But it
is not less true that, in the present crisis of theology, students are
exposed to serious dangers.  And how shall they have the necessary
courage for entering with self-denial into their holy calling, if they
do not discover for themselves in the Bible “the pearl of great price,”
and if they do not burn with ardent desire to communicate this treas-
ure to their brethren? For this end, the better method to follow
with them is to place them first under the salutary influence that the
Divine Word exercises upon the heart and upon the conscience, then
to make them aware of the difficult questions which are connected
with the origin of the sacred books. He who has penetrated into the
hidden sanctuary of the Divine Word is put on his guard against
every hasty conclusion of human science which is in contradiction to
the excellence of that Word.

The biblical sciences are the first source of theology. Nevertheless,
an exact knowledge of the Bible is not alone sufficient for the prepar-
ation of the preacher. Between the past of the Bible and the present
time, long centuries have rolled away, and the history of these cen-
turies is nece

ary for understanding the present state of the Christian

society, Hence, the necessity of studying the Aistory of the Church,
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that history which makes to live again before us, from its good and
from its bad days, alike a cloud of witnesses, whose example instructs
and encourages us,

Another study not less important is that of systematic theology,
comprising revealed doctrine and morals, The greatest diversity of
\-i‘-\\ts and of methods reigns to-day in this domain. Each professor

las his system, his peculiar langyage, since the common basis of the

old Confessions of Faith has disappeared.  Accordingly, the prepara-
tion of the candidates feels very unhappily the effect of this state of
things, Add to this that our country has a horror of too precise
dogmas,  “Christianity,” it is often said, “does not consist in
doctrines, but in pious sentiments and a religious life.” T'o this we
respond that dogmas are, in the body of Christian theology, what
hones are in the human body. No doubt, they do not constitute the
life in our organism; but it is no less true that they are absolutely
indispensable.  Now, the lack of a doctrine firm and one makes itself
felt among the theologians and in the churches at the present time.

Ideas are vague, the way of salvation is imperfectly known; even n

believing circles men are often content with a piety of seantiment,

which has no power to resist Leresies to the right or to the left,

How shall this evil be remedied?  Will it be necessary, perhaps, to
come, in German Switzerland, to teaching theology in a free Faculty ?
It is important in any ease—it is absolutely important—to reorganize
the badly-ordered studies which are earried on in the official universi-
ties, and one of the first objects of this reorganization will be Sys-
tematic Theology. In the meantime, it would be very desirable for
the students to use, in all our Swiss Faculties, the same manual of
dogmatics and ethies, extracted from the Sacred Scriptures, which
might serve them first in the course of their preparation, and then in
their pastoral activity.

We come at last to practical theology. “ Be not in anxiety,” said
Jesus to His disciples, “either as to what you shall say or as to how
you shall speak; for what you have to say will be inspired in you in
that hour” (Matt. x:19). These disciples had listened during three
years to the Supreme Master; they had, therefore, need of no other
preparation for knowing how they ought to serve Ilim as witnesses.
It is otherwise with us, The Bible gives us the subject or the sub-
stance of our witness, but we must learn in what form we should ren-
der it before the Church, before the chiidren, before the sick, so as to

be “faithful dispensers” of the divine treasure which is confided
to us,

Practical theology will give, therefore, directions for preaching,
catechetics, the care of souls. What is strongly to be desired is that
the other branches of theology should never lose from view the end
of study—which is the formation of pastors; and that they come to
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the aid of practical theology instead of working in a contrary sense.
It is of importance, above everything else, that the students be pre-
pared in view of the Christian pulpit and the care of souls. And,
relatively to this last, let no one think that the pastor can content
himself with acting according to the inspiration of the moment. Tt
is with him as with the physician, who takes care of his patients
in pursuance of a well-ordered plan; and it is needtu’ that the studies
he undertakes should prepare the young man for this very important
branch of his pastoral work.

In the body of the theological studies it is, above all, important to
know how to concentrate one’s self on what is essential. There has
been no lack lately of propositions to add new branches to the pro-
gram of these studies; the history of missions, for example, ecclesi-
astical statisties, political economy, ete.  But students of theology
have only three or four years of study at their disposal. It is impor-
tant, therefore, during this brief time, to lay the foundations that will
not be laid later; and to leave to one side the secondary matters,
which each can gather up in the course of his career, when the need
of it makes itself felt. It is not well to overburden the students with
obligatory branches; it is expedient to leave them time for free move-
ment and for devotion to a study which is particularly dear or agree-
able to them. Pastors, who have their theological specialties, can
render great services to the Church.

But there is a preparation for the Christian ministry which is not
an affair of study—the formation of character in view of this sacred
calling. As witness of Jesus Christ, the pastor is not only called upon
to preach the Gospel, but, at the same time, to be its faithful represent-
ative. e ought to bear witness, no doubt, to the Christ of history,
but, also, to Him who vivifies his Church to-day ; and for that, he
ought to be with Him in living communion, and to have part in His
Spirit,

It is here that the professor most feels his weakness. He cannot
communicate the Holy Spirit to those who listen to him.  This gift,
above all gifts, the Lord alone can dispense to those who love Him!
But there are sanctuaries where this Spirit lives, and the first to men-
tion, among all, is the Christian home. What often decides the future
of the young theologian, is to have experienced, in the bosom of his
family, something of the power or of the virtue of this divine Spirit.
In this case, fathers and mothers can co-operate in preparing for the
Church of the Lord ministers according to Iis heart; and this is, you
remember, what Pastor Wetli told us at Zurich, last year, in his ex-
cellent report on “ Religious Education in the Bosom of the Christian
Family.”

The instruction of Catechumens can also bear fruit in this sense
and furnish workmen for the harvest of God. It belongs to pastors
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to apply themselves to awaking amone their Catechumens serious vo-
cations. The Catechumenate is the age when the young man ought
to chcose ais voeation; and, if his heart is gained for his Savior, he
will come by the most natural course to ask himself how he can con-
seerate himself to Him.

It is not always, however, that we can exert a pressure on a

voung man to engage him to become a pastor; we will expose our-
.:-l']\|'\ thus to eruel mistakes, and forced vocations have already done
much evil.  But, on the other side, when a young man believes that
he has heard the call of God, his counselors ought not to demand too
much of him. A religious journal, of French Switzerland, said, lately,
that only young men who are traly converted ought to be enconraged to
the qu.]‘\-l..f theology.  But who can read thas thoroughly the seeret
of the ]I‘l':ll'i ? The most serious and best-disposed young man will
need to strip himself thoroughly of the remains of the old man before
becoming a true diseiple and faithful servant of Jesus Christ. Besides,
those who ripen the most hastily do not always become the best

Christians.  There is room rather for doubt when a young student

likes to talk of his inner life, All that we can demand in one who
is preparing himself with a view to the sacred ministry, is that he

shall hold himself firmly on the ground of the faith which his religions

instruction has taught him, and that he feels honored by the posses-

sion of this faith.  We have known, however, young theologians ap-

proaching the end of their studies, who, when asked why they desired
to embrace the Christian ministry, alleged only exterior motives :
the quiet life which was to be had in a country presbytery, the desive
to make themselves useful to their fellows, ete. We know that young
people often hesitate to uncover the sanctuary of their inner life ;
but it is not necessary that this reserve should go so far as to make
them ashamed of their colors, Hesitation to counfess the name of
Christ can be, in a young physician, an excusable weakness or a proof
of modesty: but it is the condemnation of one who is preparing him-
self to become a witness of Jesus Christ.

In fine, to the knowledge acquired from books, there should be
Joined, during his studies, the inner and spiritual development of the
young theologian. The Church has need of professors, who, not con-
tent with teaching theology, act in this sense upon those who follow
their courses,

Often, also, the students can strengthen one another:
and more than once Christian relations between companions in study
have produced excellent results,

In our Switzerland, we have, unhappily, no seminaries which make
transition from the estate of student to the pastoral life easy; even
co-adjutorships are becoming continually rarer and rarer. The pas-
sage from the Faculty of theology to the exercise of the duties of the
pastorate becomes thus too immediate, and, therefore, dangerous,
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It is all the more of consequence that the students, without depriving
themselves of the innocent joys of their age, should look without
cessation upon the end that they wish to attain, and which does not con-
sist only in passing good examinations, He who desires to become a
Lishop, desires an excellent work, says the apostle; and this end is so
noble, so elevated, that it is well worth the trouble of applying our-
selves with all our heart, even though at the cost of very real self-
denials,

A practical activity to recommend to students is that of the Sun-
day schools, in which they may find opportunity of employing them-
selves in the serviee of the Lord,  In what concerns their inner de-
velopment, let them remember the old adage :  “ Orison, meditation
and temptation make the theologian ™ (Oratio, meditatio, tentatio
./'flt‘/'Hu'( f/uu/u]/l(m}. What forms the theologian is orison, that is to
say, prayer, without which he is not prepared to falfill the function
of intercessor j meditation, that is to say, something very different
from the scientific study of the Word of God—the knowing of silent
hours passed in nourishing himself with the strengthening manna that
it contains; temptation, finally, which comes of itself, especially at
that age. Now, each vanquished temptation strengthens faith; and
even a temptation to which we suceumb, if it is followed by a sincere
humiliation, brings us nearer to God and restores us to the Gospel.

On reaching the end of our inquiry, we recognize that the question
with which we are dealing is a matter of profound humiliation for
those who teach.  We, professors, can give to our students theologi-
cal knowledge; but the knowledge of the things of the kingdom of
God, it is impossible for us to communicate, even when we possess it;
the Lord alone is able to open the hearts and uncover the eyes.  So,
we say to all the members of the Church: ¢ Be workers together with
us by your prayers ! Ask of the Master of the vineyard tosend forth
workers and prepare them in such sort that their work may serve for
the advancement of Tis kingdom and for the good of our people.”

V.—BIBLICAL WORDS THAT REQUIRE A REVISION OF
MEANING,
By Rosert You~a, D.D., LL.D., EpiNsvrai, SCOTLAND,

Tue remarks made in Tae HomiLeric Review (March, p. 263) on this important
subject do not appear to me to be so clear as they might have been had the simple
etymology of the Greek word been carefully attended to. It is a compound word,
consisting of two parts, namely, the particle ¥ara, and the verb dAlad6w, the
latter of which is itself derived from the Greek aAdos, ¢ other, another.,” The
' The prefix
wara primarily signifies *“down, against, or throughout, i. e., thoroughly,” The
whole force of the compound word, then, is lo change thoroughly or make a thorough
change in any object to which it may be apphied, irrespective altogether of the nature
Evidently,

verb then simply means * (o change, or make one thing to become another,’

of the change, which may be from good to bad, or from bad to good.
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then, the word *atonement, or reconciliation,” conveys ideas which are not evolved
from the word itself, but from extraneous considerations, If the reader will turn
to Young's * Analytical Concordance,” under the word reconciliution, ete., he will
find it rendered in the above manner, If, then, we apply this meaning to all the
passages where it occurs, we will find the reading to be this: In Rom. v: 10:
“We were thoroughly changed to God by the death of His Son, and being
thoroughly changed we shall be saved by his life.” 1In 1 Cor. vii: 11, read, * Let
ber be thoroughly changed to her husband”; in 2 Cor. v: 18, “ Who Lath
thoroughly changed us to himself”; in v: 19, ¢ Thoronughly changing the world
unto himself”; in v: 20, ‘ Be ye thoronghly changed to God.”

The noun itself, xaraAdayn, occurs in Rom. xi: 15, “If the casting away of
thiem be the thorough change of the world”; 2 Cor. v: 18, ““The ministry of the
thoronugh change '; so, also, in v: 19,

Indeed, if there be any one thing more important than another in the present
age of controversy, 1t is that we should revise all our leading words and phrases in
theological literature, otherwise we shall only be as one that beateth the air and
using words without meaning

Huving devoted a very considerable amount of attention to this particular point,
I submit the following list of words that require a revision of their meaning before
we can ever hope to come to u mutnal understanding of the written oracles of God:
1

For accursed  read devot everywhere in 8.8. For just read right,

everywhere in 8.3,

. alme .. kind act, N.T.| .. justification state of being declared right.
. angel .. lnessenger, P 8.8 .. Justify .« declare right
. atonement .. covering, e .. kingdom .. reign, very often in N.T,
)} Beelzeboul, - N.T.| .. labourer .. workman,
Beliar, o <+ |*+s lamenting .. smitingthe hr-uwt, -
. betray . deliver up o . .. lord ve Bir
. bishop . overseer, . ve | oo Tunt v desire, nrr)v\ln re in 8.8,
. bl h]llll‘lll) evil speaking, .. .. | .. Magdalene .. the Magdalene N.
. blessed «+ happy, very often in S 8.| .. master «« teacher, rabbi, ete., very ofte n.
. bondage .. service, everywherein . mercy +. kindness very often in
.. book «. roll, v N.T.| .. minister «« ministrant.everywhere in N,
. bottle .. skin, . ++ luinistry «+ Ininistration, M
. Canasanite ., Cana-nite (\lnt( "x: 4; Mark! .. offend .. stumble, P
iii: 18.) | .. parable .. simile, %
. charity .o love, everywhere in N.T.| .. passion . suffering (Acts i:
. children ++ BODS, very often in . penny .. denary, every -ln re in N.T.
. chosen ++ choice one T N.T. .. power «« authority, very often in
. Christ . ‘hrist .. presbytery .. eldership (1 Tim. iv: 14.)
D ) assembly, ewr\whom in 8. ‘! raka .. empty fellow ! 'Matt, v; 22.)
|u<lu« very often in N.T.| .. repent .. haveanew mind, often in N. T,
. s pr ' S, . repentance .. a new mind,
. dammnation .. judgment, v N .. righteous .. right, everyw ho re iu \ S.
. deacon .+ ministrant, . «. | .. righteousness rightness,
devil .. false accuser, o .. | + saint . separate, or kind nn-- often.
devils demons, . salvation .. safety, everywhere in 8.5.
. earth oo land, . .. sanctify . Beparate, oe e
Easter .. Passover (Acts xii: 4.) | . sanctification separation,
choice one, very often in 8.8.| .. Satan .. Adversary, -
age-during, everywhere in .. Scripture .. Writing, . ve
3 " vo | . Bhip .. boat, very often in N
. for ever o . 5 vo | «» 8hoes .. sandals, everywhere in 8.5,
faith .. confidence, veryoftenin .. | .. sin .. lit.a missing of the mark.
+. farewell .. bestrong, everywherein ., | .. sinner .. Ut one who misses the mark,
feast banquet, very often in .. | .. sitting .. reclining, very oftenin N.T,
fool . thoughtless N.T.| .. streets .. out-places, broad places,
. fornication . ++ Whoredom, every whe everywhere in 8.8
. friend .. comrade (Matt. xi: 16; xx: 13;| ., tares +. darnel NT
xx: 12; xxvi: 50.) .. temple . sanctuary, very often in
. Ghost . Spirit,  everywhere in N, T «« temptation .. trial, . S5,
. God forbid .. let it not be, o .. testument .. covenant, everywhere in
-+ godliness .. piety, o vo | oo thief .. robber, very oftenin N
. gospel v good news, .. take no thought be not anxions, everywhere
. grave .. unseen state, very nnvn inS.S8.| .. unleavened unleavened food, .
. heathen .+« hations, everywhere in .. bread #
. hell «« unseen state, oo |« uppermost highest couches (Matt. xxiii:
. heresy .o Bect, oo rooms o 6; Mark ii: 39; Luke xi: 43
holiness «« separation . «. virtne .. worthiness, everywhere in 8.5,
. holy .. separate .. Visit .. inspect, look after.
. hypoerite .. protane, . wicked .. lt, one in the wrong, every-
+ incense .. perfume, where in 8.5,
«« iniquity .. lawlessness, very ofte N.T. .. world .. age, very often in ..
« inn ++ guest-chamber (Mark ii: 7, ete.)! .. worship .. Obeisance, everywhere 1 ..




Llustration of Themes.

VIL—ILLUSTRATION OF THEMES.
NO, X,
{ By James M. Lubrow D.D.
THE FEAR OF DEATI,
Ix the common speech of mankind death figures as the CONSUMMATION OF
EVIL.
It is an omnivorous monster ; as Thomson says: **Cruel as death, and hungry as
the grave.”
It is the dread invader of humanily, riding at the head of hLis cohorts of diseases,
accidents, wars:
* Death rides in trinmph—fell destruction
Lashes his fiery horse, and round about him

His many thousaud ways to let out souls.” —~BEAUMONT AND FLETCHER,
It is the remorseiess reaper :
*“ And with his gickle keen,
He reaps the bearded grain at a breath,
And the flowers that grow between,” —LONGFELLOW,
It is humanity's winter breath :
“Death lies on her like an untimely frost

Upon the sweetest flower of all the field.”" —SHAKESPEARE.
“Death lays his icy hand on him."—SHIRLEY,

1t is ominous of u curse beyond itself : The Turks say that ‘“ death is a black
camel that kneels at every man's gate.”

That English authoress was cruelly natural when she wished that the first Na-
poleon, then in the full tide of his power, might have given to him a little child,
whom he should see die, and thus realize that there was a more terrible conqueror
than himself,

The race in its attitude before this “King of Terrors " is well represented by
the carved figure on a tomb, in Westminster Abbey, of one with his fleshly hand
trying to shield his wife from the skeleton tyrant who has raised his rattling arm
to hurl the fatal dart.

THIS DREAD OF DEATH IS UNWARRANTED. The greatest of men, even
without the Christian's faith, have risen above it.

Plautus said: ¢ Death I esteem a trifle, when not merited by evil action.”

Plato, in the Phaedo, makes Socrates say, *“ Yet, strictly speaking, they are not
our fears, but there is a child within us to whom death is a sort of hobgoblin; him,
too, we must persuade not to be afraid when he is alone in the dark.”

There was nothing incongruous in Seneca’s playfully sprinkling the bystanders
with the water of the bath into which his veins, opened by imperial orders, were
pouring out his life-blood; for he recognized death as something which was as
much in the course of existence as any pleasure permitted him in past days, and
taught his followers that *‘ the array of the death-bed has more terrors than death
itself.”

Socrates found nothing in the fact that he faced death to divert his thoughts from
commonest duties, After disconrsing with his friends of the noblest themes of
philosophy, he drank the poison with an untrembling hand, noted the progress of
the numbness induced as coolly as if he were a physician observing the death of
another person, remarking, as he felt his limbs with his hand, * When the poison
reaches the heart, that will be the end.” ¢ He was beginning to grow cold about
the groin,” says Plato, ‘“when he uncovered his face and said, ‘Crito, I owe a
cock to Asclepius; will you remember to pay the debt ?” They were his last words,”

When the Chinaman dies, his friends say ** he has saluted the world.”

The Orienfals call death “the kiss of God.” Reminding us of Longfellow’s lines:

* Death is the brother of love, twin-brother is he, and is only
More austere to behold. With a kiss upon lips that are fading,
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Takes he the soul and departs, and, rocked in the arms of affection,
Places the ransomed soul, new-born, 'fore the face of its Father.”
Shelley compares death and sleep:
“How wonderful is death !
Death and his brother sleep !
One, pule as yonder waning moon,
With lips of lurid blue;
The other, rosy as the morn,
When, throned on ocean’s wave,
It blushes o'er the world,
Yet both so passing wonderful.”
Dande said, ** To live is often greater proof of a firm soul than to be ready to die.”
Though the fear of death is so nearly universal, yet it is notso deep an emotion
as our strong, rhetorical expression of it would indicate. Lord Bacon noted this:
«It is worthy of observing, that there is no passion in the mind of man so weak,
but it mates and masters the fear of death. Revenge trinmphs over death; love
slights it; honor aspireth to it; grief flieth to it; fear pre-occupateth it; nay, we
read, after Otho the Emperor had slain himself, pity provoked many to die out ot
mere compassion to their sovereign. *Nay,’ Senecaadds, ¢ A man would die, thouglh
he were neither valiant nor miserable, only upon a weariness to do the same thing
g0 oft over and over."”
Byron expresses this idea, that satiety would make one willing to tempt the evils
of the unknown world:
“ With pleasure drugged, he almost longed for woe,
And e'en for change of scene, would seek the shades below.”
Lowell, in extreme unction, thus compares death with birtu:
“ Men think it is an awful sight
To see a soul just set adrift
On that drear voyage, from whose night
The ominous shadows never lift;
But "tis more awful to behold
A helplesss infant newly born,
Whose little hands unconscious hold
The keys of darkness and of morn.”

The Bible, which makes so much of what precedes and follows death, makes
nothing of the ‘“article of death " itself. It is properly symbolized by the Jordan,
a boundary stream between countries, but itself not large enough to warrant more
than a pencil-mark in drawing the map of the world. Why should that river, over
which we will leap with a pulse-beat, have its tiny waves crowded with all the im-
agined horrors of the Great North Sea?

The PHYSICAL PANGS of the dying-hour keep some all their life-time in bond-
age through fear. But there is no scientific warrant for the estimate which we
sometimes hear, that if the wounding of a single nerve gives so sharp a pain,
how terrible must be the torture from the disruption of the entire physical nature !

The time of dying is generally very brief. As Longfellow says, it is

“Only a step into the open air
Out of a tent already luminous
With light that shines through its transparent walls.”

Humboldt remarks, * Death is only a word. The appearance of the dying tells
us nothing. A dull unconsciousness strikes us,” Disease may make slow and
wearisome approach to the citadel of life, its sappers and miners may dig cruelly
beneath its foundations, but the final and deadly assault will be quickly made and
ended. In all probability, should your disease take a favorable turn at the crisis,
your groans will be redoubled instead of ceasing, while you fight your way back
again through convalescence to health,

Many, perhaps most, fatal diseases prepare their victims for the last stroke by
natural ancesthesia, benumbing the sensibilities, and diverting or soothing the
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mind, until, like tired children, we fall asleep, and are ready to be laid in the grave
—that eradle rocked by the swinging world.

Said Dr. Williwm Hunter, when dying, “If I had strength enough to hold a pen,
I would write how easy and delightful it is to die.”
Louis X1V, at the last said, *T thonght that dying had been more difficult,”
Shalk-espeare, in Measure for Measure :
“ The sense of death is most in apprehension;
And the poor beetle that we tread upon,
I corporal sufferauce finds a pang as great
Ax when a giant dies.”
Young's Night Thoughts :
“ Iinagination’s fool, and error's wretch,
Man makes a death which nature never made;
Then on the point of his own fancy falls;
And feels a thousand deaths in fearing one,”
Garth :
“To die is landing on some silent shore,
Where billows never break nor tempest roar;
Ere well we feel the friendly stroke, 'tis o'er.”
When death comes in the course of nature, AS IN

.D AGE, it is usually pain-
less,

Physicians often witness an euthanasiaat such times; the body, the long-time
servant of the soul, bidding its master a kindly farewell.

Following a temperate
life, the vital principle slowly deserts the nerves, closes up the senses one by one,
as curtains are drawn at night, lets the sluggish cirenlation become clogged, until
the little hydraulic engine of the heart makes its final throb,

The Homeric prophet's vision of the death of Ulysses is prophetic of millions
of deaths:

“ So peaceful shalt thou end thy blissful days,
And steal thyself from life by slow decays.”

Wordswortl's wish, for a young lady, is as practical as it is poetical:

** But an old age serene and bright,
And lovely as a Lapland night
Shall lead thee to thy grave.”

SUDDEN DEATH need not be prayed against if the mind is otherwise prepared
for its change of abode. Dr. Richardson, in ** Diseases of Modern Life,” says, * Pain
is a product of time. To experience pain the impression producing it must be
transmitted from the injured part to the conscious centre, must be received at the
conscious centre, and must be recognized by the mind as a reception; the last act
being, in trath, the conscions act. In the great mujority of deaths from natural
accidents, there is not sufficient time for the accomplishment of these progressive
steps by which the consciousness is reached.”

With many the dread of death is from the fact that itis the END OF THIS LIFE;
some great vortex into which all the pleasant streams of being are to plunge. But
the fact is that, as the years goby, the streams become pretty well drained through
their own beds. The days soon * come when we say we have no pleasure in them,"”
“Life's enchanted eup but sparkles near the brim.” We grow tired of working,
tired of playing, tired of thinking, tired of resting, tired of waiting. The world
is 0 much alike all round, and men are so much the same, even their new ambi-
tions staggered after with the same monotonous motions, that we soon say with
Solomon, ** There is nothing new under the sun,”

and are not unwilling to go and
see if there be not something new above the sun,

“ God has set the world [liter-
ally, eternity] in men’s hearts,” and time cannot hold the spiritual ambition of
even the dullest souls,

Herodotus, in old age, having drained the traveled earth of its varying interests,
wrote: ** Brief as this life is, there is no ore in the multitude that has been so
happy at all times as not repeatedly to have prayed for death rather than life.
Death is a delightful hiding-place for wearied man.”
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SERMONIC SECTION.

FUNDAMENTAL TRUTHS.”
By G. F. Pextecost, D.D. [CoNGREGA-
TioNAL], Brookryy, N. Y.

And the Word was made flesh and dwelt
among us (and we beheld his glory, the
qglory as of the only bego'ten of the Futher),
full of grace and truth.—John i: 14.
Last Sunday we discussed the ques-

tion as to the reasonableness of a reve-

lation from God to man. The answer
to that question we found in nature, in
the spiritual constitution of man, and in
the Bible itself. The Bible opens with
the words: * In the beginning God cre-
ated the heavens and the earth,” John
opens his gospel with the words: “In
the beginning was the Word, and the

Word was with God, and the Word was

God.” The Book of Genesis and the

gospel of John present to our view the

beginning of the old and the new cre-
ation. These two verses of Seripture
identify as one the God of creation and
the God of salvation. In nature we have
arevelation of God as the Creator, which
even the heathen were able to discern;
but the Bible reveals to us God as the

Savior of maun, The revelation of God

is begun in nature and completed in

the Word of God.

The first inquiry of the human soul
is after God. This inquiry comes to the
surfuce of consciousness as cream comes
to the surface of milk, because, in a cer-
win sense, God is in the consciousness,
as a need; as the need of food is to the
Luman body, as the need of light is to
the eye, and sound to the hearing. But
this inquiry after God has always been
baffled and comes back unanswered.
Who is God? Where isGod? Whatis
He like? What are His thoughts con-
cerning us? Is He well-disposed or ill-
disposed toward us? Who can tell?
Not nature; not philosophy or science,

* Preached in the Academy of Music, Brooklyn,

and stenographically reported and condensed.

“Who by searching can find out God ?”
We must turn elsewhere for light upon
these questions. For it has pleased God
in His wisdom that the world by wis-
dom should not know Him. Neverthe-
less God has not left us in darkness as
to these great soul inquiries. He has
given us light; and **that was the true
Light which lighteth every man that
cometh into the world.” Ages ago David
declared that ‘“the Lord is my light and
my salvation.” He would have said to-
day: “Jesus is my Light”; for the
Jehovah of the Old Testament is the
Jesus of the New. In what sense is
Jesus the Light of the world ? What the
sun is in the physical creation, Jesus is
in the spiritual world. In Him we find
the four great questions of the soul an-
swered, nay, flooded with light, and in
that light the soul finds its peace.

1. Asto God. When we say that God
is a spirit we say truly; but we have not
thereby gotten an intelligent, at least
not a satisfactory, answer. All men
agree, if there be a God, He must be a
Spirit. But we can know nothing, or
very little, of spirit, and nothing at all
if we consider spirit apart from a body.
No man hath at any time seen a spirit,
nor handled a spirit. Therefore, some
men say, there can be no such thing as
spirit, apart from the body; for what
cannot be seen and handled does not
exist. And yet there is a deep under-
lying conviction in the human mind
that, back of matter, back of our bodies,
there is a personal spirit. When I
buried my mother in Greenwood, twelve
years ago, I did not bury my mother. I
followed ber body and not her spirit to
the grave. It was the body, not the
spirit, which I buried; which you buried
when you put your loved ones away in
the grave. When his disciples asked
him where they should bury him after
his death, Socrates answered: * Wher-

[Many of the full sermons and condensations published in this REVIEW are printed from the

authors’ manuscripts ;
make these reports correct.
vision.—-Ebp,]

others are specially reported for this publication, Great care is taken to
The condensations are carefully wade under our editorial super-
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ever yon please, if yon ean eatch me.”
This is the expression of a truth which
we all believe, however much we may
Lave tried to argue it out of mind and
heart. That which we bury out of our
sight is not our mother, our child, our
friend.

We bury only the body. When I
looked down into the face of my dead
mother, there was no mother there to
look at me out of those brown eyes;
there was no mother to speak to me out
of those cold lips; there was no mother
to lift those folded arms to embrace me.
There was nothing there but the dead
body. The mother was gone. Butthe
body was the temple in which my mother
lived, and by means of which I knew
her and had communion with her and
she with me, Moreover, I cannot con-
ceive of her except as that body rises
before my mind's eye. I never knew
her apart from the body. It is so with
you and those whom you have loved
and lost. It isso with ourliving friends,
We know them only as they are em-
bodied spirits,

Now, it is the same with God. Heis
a Spirit; but as such we cannot know
Him, The necessity of an embodiment
of God or of an incarnation has been
recognized by all men. The idolaters
did not originally worship the stocks and
stones which they set up. Their idols
were but an attempt on their part at in-
carnation or the embodiment of God.
Even now, the more intelligent pagans
will tell you that they do not worship
idols, but the god that is back of the
idol; the idol is but a sign to them.
Pantheism, or Nature worship, is built
upon the same necessity, ““ God,” they
say, ‘‘is the soul of nature. The great
impersonal spirit which inhabiteth all
things.” The doctrine of the incarna.
tion not only stands at the threshold of
revelation, but it must have been, in the
necessity of the case. If God will make
Himself known to us He must embody
Himself. This He has done in Jesus
Christ. This is what our Savior meant
when He said: *“No man hath seen
God at any time; the only begotten

Son which is in the

bosom of the
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Father, he hath declared him.” And
what the apostles meant when they said
¢ All the fullness of the Godhead dwelt
in him bodily.” * He is the image of
the mvisible God.” ButJesus did more
than embody God so that we might see
Him. He personated Him. By this we
mean He revealed all that was in God's
heart toward sinful man. Does Jesus
say, ‘‘Son, daughter, be of good cour-
age, thy sins be forgiven thee ?” It was
the Father who spoke in Him, for He
said: “The words which I speak are
not my words, but the words of the
Father which sent me.” Is He the
friend of publicans and sinners? He
does but reveal the disposition of God
to such, He came not to condemn, but
to save. Was there that about Jesus in
all that He did and said which drew sin-
ners to Him as the bee to the flowers ? It
was because he was full of grace and
truth, Do we, like Philip, say with a sort
of agony of desire and fear, *Show us
the Father and it sufficeth us?” Hear
what He answered back to Philip, halfin
rebuke for his spiritual dullness in not
discerning the truth, and half in ten-
derest pity and patience: ** Have I been
80 long time with you Philip, and yet
hast thou not known me; he that hath seen
me hath seen the Futher.” Again He de-
clares: “I and the Father are one.”
Thus it is that in Jesus Christ we see
the Father or God. He is the Light in
which we behold God and come to know
Him. And what do we know? Why
we know that God is so in love with
man that He bas identified Himself with
us, and us with Him, by taking our na-
ture, not into a temporary, but into an
everlasting, union with Himself. We
know that He does not hate but loves
us; we know that He does not seek us
out to condemn, but to forgive us; He
does not desire to destroy us, but He
came that we might have life, and have
it more abundantly. He is our Father
and has made us kin to Him, and put
us in relation to Him as sons and
daughters. Surely this isa blessed reve-
lation of God which we have in the light
of Christ, We are no longer afraid of
God, for now we know Him and may
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t.ust Him with our all, notwithstand-
ingoursins, To Him we may come with
our burdens, our sOrrows, our sins, and
find in Him all that we need.
2. Astoman. Who am I and what is
the end of my being? I read in the
first book of the Bible that God made
man in His own image and in His own
likeness Onece an infidel said to me:
«If man is a creature made in the im-
age of God, then God must be like man;
and if God is like man, I would not, I
could not, worship Him; for man is the
embodiment of everything that is evil.
His wickedness has turned the earth
into a hell; his selfishness has led him
to prey evermore upon his own kind;
his violence has filled the world with
war and spread desolation in the path
of his best progress, I could not wor-
ship a God who is the Creator of such a
being as man, especially if manis in His
likeness and image.” But this infidel,
like every infidel I ever knew, had only
fastened his thought upon a half truth,
and that the lowest half. Man cannot
know himself by the study of himself.
The philosopher is like a man in the
midst of a splendid ruin trying to re-
construct it without knowing anything
of the plan of the original builder, Man
is but the moral ruin of the creature
God made. In the fullness of time God
sent forth His Son, not only to make
revelation of Himself, but also to set up
in Him the true image of man. In Jesus
we see perfect manhood, even in the life
of sorrow which “He lived. The moral
glory of Jesus Christ has filled the cen-
turies, and the more the world has
studied Him in the light of the Gospel,
the more it is compelled to wonder and
adore. The world hLas always been seek-
ing after an ideal man; but until Christ
came that ideal was never realized even
to the imagination; and since He came
no further attempt at idealizing man
has been made, for the reason that, in
His presence, any such attempt would
be glaringly faulty, if not clumsily gro-
tesque. We may accept the verdict of
such a man as Goethe, who, in one of
his last utterances, expressed the con-
viction ““that the human mind, no mat-

D

ter how much it may advance in intel-
lectual enlture, and in the extent and
depth of the knowledge of Nature, will
never transcend the high moral culture
of Christianity as it shinesand glows in
the canonical Gospels,” Or of Renan,
who says in the conclusion of his strange
book: ‘“ Whatever may be the surprises
of the future, Jesus will never be sur-
passed. All ages will proclaim that
among the sons of men there is none
born greater than Jesus.,” These testi-
monies, even from His enemies, might be
multiplied; butthereis noneed. Herep-
resents the culmination point of human-
ity. What if the whole race were in His
image and His likeness? Well, when
God sent Him forth, He said, in effect:
“ Look not for my thought of man or
what I purposed when I made him in
my image in the fallen sons of Adam;
but look to Jesus. He is the image;
He is what I meant; He is the restorer
of my image in man; and the end of
His coming is to bring back that lost
image by redemption and regeneration,”
Therefore we read: *“ We all, with open
face, beholding as in aglass (in the face
of Jesus Christ) the glory of God, are
changed intothe same image, from glory
to glory.” And again: “It doth not
yet appear what we shall be; but we
know that when he shall appear we shall
be like him; for we shall see him as he
is,” This is what David meant when he
said: “I shall be satisfied when Lawake
in thy likeness.” But, again, the great
apostle declares: We see not yet all
things put under man’s feet; nor yet
do we see him crowned with glory and
honor; but we see Jesus, who was made
in the likeness of our sinful flesh for
the suffering of death, crowned with
glory and honor. And his conclusion
is, that as Christ Jesus is at the right
hand of God, the glorified man, so shall
we be who take part with Him. Jesus
is the true image of God, the first-born
among many brethren, Thus He isthe
true light in which we see the intent of
God in our creation and the destiny
that awaits man as he is restored to God
by faith in Jesus Christ, Oh! there is
rest in this as well as light.
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3. Asto the problem of sin.
in His Word that ¢ all have sinned and
come short of the glory of God.” This
is but a confirmation of what the human
conscience has ever testified to. God
says that “by deeds of the law there
+bhall no flesh be justified in his sight.”
This but confirms the weary experience
of man, who in all ages has striven to
bring peace tohis distracted conscience,
and throw off the awful burden of hu-
man guilt which oppresses him beyond
every form of suffering. * How shall
man that is born of a woman be justi-
fied with God?” Who will give us light
upon this dreadful question, which has
been bursting from the guilty soul of
man from the very foundation of the
world? Again, we get the answer in
Jesus: *“ What the law could not do,
in that it was weak through the flesh,
God, sending his own Son in the like-
ness of sinful flesh, condemned sin in
the flesh, that the righteousness of God
the law might be fulfilled in us,” * He
hath made him to be sin for us who
knew no sin, tuat we might be made
the righteousncss of God in him.” * He
was wounded

God says

or our transgressions;
he was bruisec for our iniquities; the
ur peace was upon him;
and with his stwripes we are healed.”
““He bare in his own body our sins.”
““He was delivered for our offences and
raised again for our justification.” Time
would fail us to tell this amazing story
of the expiation of human sin by the
offering which Jesus Christ made of
Himself through the Holy Spirit, when
He offered Himself up to God. We
must be content with pointing you to
Him as He hangs there upon the cross,
the divine human sacrifice, on account
of which God does and can put away
sin, “being just, and yet the justifier of
Lim that believeth in Jesus.” Millions
of cinmers in all ages testify to the
abundant efficacy of this propitiation,
and of * peace with God,” and the new
life which is the outcome of it. Christ
on the cross our expiation, and Christ
n the soul the substance of righteous-
ness, In Him again we have light in
which the dark question of human sin

chastisement .

[Jury,

and guilt is solved. *The Lord is my
light and my salvation.”

4. As to Death and Immortality, < Ifa
man die shall he live again?”  Who can
answer? Man is instinet with immor-
tality. Man has always hoped or feared
it. He has always been trying to find
out the truth concerning it; yet no sat-
isfactory answer has ever been found.
The Eastern races hay ;s believed it and
constructed grotesque doctrines con-
cerning it. The old Egyptians believed
it, and wrapped their dead bodies in
mummy cloth and embalmments. The
Greeks and Romans believed it, and
sought to embody their hopes in marble,
or preserve to themselves the truth in
the sacred urns in which they deposited
the ashes of the dead. But it remained
for Jesus Christ to bring life and im-
wortality to light by His resurrection.
The resurrection of Christ from the dead
is the demonstration of immortality.
Not an immortality of the spirit only,
but of the whole man. When He arose
from the dead, vietor over death and
hell, He brought again the body. “By
many infallible proofs,” says Luke, e
proved to be alive from the dead and
alive in the body. ¢ Behold my hands
and my feet; thrust in thy hand into
my side; give me to eat of your broiled
fish, and a bit of the honey-comb, that
ye may know that I am not a mere spirit,
but a real man, Fora spirit hath not
flesh and bones as ye see me have.” Oh!
who may estimate the joy and gladness
that has filled the world, since, by resur-
rection, Jesus Christ has answered the
question as to life and immortality ?
For four thousand years Death held un-
disputed sway over the human race.
Standing in presence of peasant and
king, the young man and the maiden,
the old man and the mother, with inex-
orable demand he has said to all,
*Give!” No prayers, no tears, no gift,
Lias been able to turn him aside. But
two thousand years ago there appeared
aman who excited the wonder of men
and aroused the hopes of not a few that
at last God was about to interfere in hu-
man affairs by a new and mighty power
and establish the kingdom so longsighed
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for. One day a man died, to whom and

Lis sisters Jesus was dearly attached.
They sent for him ere he died, in the
bup:' that His mighty power might be
exerted to save him from death; but He
came too late for that, and the sisters of
Luzarus mourned that He had not come
sooner. Jesus comforted them with the
assurance: *‘Thy brother shall rise
again,” This they interpreted as re-
ferring to the resurrection at the last
day, which as Jews they had been tanght
tn.lwlim'o from the teachings of the
Scriptures. To which Jesus madereply:
“T am the Resurrection and the Life,”
Then He bade them lead the way to the
tomb and roll away the stone, What a
moment was that! The multitude of
friends gathered about the tomb. The
Son of God with tears of sympathy and
Jove streaming down His cheeks; and
with an upturned face prayed that God
would now strengthen Him and glorify
Him. Then, turning to the open grave,
with a *loud voice” he eried: * Laz-
arus, come forth!”

What presumption, what folly, what
madness is this! Will Death, the mon-
arch of men, the conqueror of a hun-
dred generations, hear the voice of man
and give back his vietim ? Hark ! Look!
What answer does Death make ? Dowr
into the dark chamber of the dead went
that voice of command, and Death heard
and trembled and made answer; and the
dend Lazarns came forth, The spirit
of the man flew from the place of de-
parted spirits, re-inhabited the body,
and stood among them again alive from
the dead! Dr. Bonar seys, ““So potent
was the voice of him who is the Resur-
rection and the Life, that if He had not
specified Lagarus by name, all the dead
in Jerusalem, nay, all the dead since
Adum, wonld have come forth.” Yes,
Deuth at last has met Lis Master and has
had to give back his prey. From that
Lour Death and Hell conspired with the
priests to take and kill Jesus; this they
finally succeeded in doing. When they
hung Him on the cross they taunted
Him with His former exploits: *Ah!
thou that saved others, save thyself. If

thou be the Son of God come down from
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the cross.” “0, thoun invader of Death's
dominion; O, thou spoiler of the grave,
we have thee now!” Death is victorious
ver Him that
vir Death. But
look! He dies on the cross. It is all
over with the Son of God. Hark ! How
is this?  Does the dying Savior spend
His expiring breath “with a loud voice” ?
“It is finished,” What is finished ? He
is finished, No! Itis He who finished.
Blessed be God, He hung there to ex-
piate thy sins, O, my soul! and thy sins,
O, my friends! And now that sin is ex-
piated by His voluntary death, * He dis-
missed His spirit"; so says the Greek,
Obh! it was not death that dragged His
soul and eternal spirit forth from His
body a victim down to hell. It was the
Son of God, who, having finished re-
demption, leaped from the cross, and
chased Death down through the grave
into hell, and there secured His final
triumph over all the dark principalities
and powers of the under-world. After
three days, His victory being complete,
He arose from the dead, bringing His
body again with Him, and triumphed
openly over death and the grave. Laz-
arus, no doubt, died again; and so did
the little daughter of Jairus; and so did
the widow's son; but not so Jesus, He
rose on .ae resurrection side of the
grave, on the heaven side, and dies no
more. For forty days He abode still on
the earth with His disciples, comforting
and still further instructing them, and
then one day leading them ““as far out
as to Bethany,” the scene of His first
and pr.liminary victory over death,
blessed them; and then a clond came
down from heaven, and He went up out
of their sight, leaving a pathway of light
from the resurrection side of the grave
right up to the gates of glory. Thanks
be to God who has given us the victory
over death. Because He lives we shall
live also. Death may claim our bodies,
as it has claimed the bodies of our loved
ones; but death and the grave ecannot
hold them. Precious in His sight is the
death of His saints. His resurrection
and place with God is the pledge and
guaranty of ours,

again, and victorions
seemed to triumph

He will come again
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and receive usin completed immortality
to Himself and to His glory. * Forthe
Lord Himself shall descend from heaven
with a shout, with the voice of the arch-
angel, and with the trump of God; and
the dead in Christ shall rise first,
Then we which are alive and remain
shall be caught np together with them
in the clonds to meet the Lord in the
air; and so shall we ever be with the
Lord. Wherefore comfort one another
with these words,”

PERSONAL COMMUNION WITH GOD.
By Epwarp Evererr Havg, D.D., Bos-
TON, Mass,

Lord, teach us to pray.—ILmke xi: 1,

In asking how people are to be en-
couraged to a higher life, or lifted to it,
we find that they may be roughly graded
as belonging to one of three classes:

1. There are men and women purely
selfish, and interested only in the affairs
of to-day or to-morrow. To dine well,
to dress well, to get the better of their
neighbors, to enjoy the utmost out of
sun and rain and wind and earth-—this
is all the object of their life. It does
not often express itself in such form;
but, if it did, this would be the out-
come of their plans,

2. Weshonld find another class, and a
large one, not given to this personal
selfishness, who really wish and re-
solve to help other people—willing, per-
haps, to be helped by them in turn;
that is, they recognize society as a
necessary element in life. The first
man would do very well on Robinson
Crusoe’s island, if you gave him enough
yams and bananas and oranges and
cocoa-nuts and kids and goats. The
second is not satisfied with lonely life;
and all these things, no matter how
many or how good, are not enough for
him. He must be with other men—to
give and take, to lend and borrow.,

3. Yet a third class is not satisfied
with this society of men. *“Where did
these men and women come from, and
where are they going to?” **Where
did I come from, and where am I going
to?” Such are questions which come
in between, “How do you do?” and

““What is the news?"” For such larger
questions, they try for answers, *Am
I alone in this world, as Robinson Cru-
soe was on his island; or is this power
a conscions power which sets the sea
a-throbbing and the world a-moving—
which makes steam expand, makes
clouds scatter, makes rain fall? Have
Iafriend in the Power that rules the
universe? Or do I know nothing of
Him, and does He know nothing of
me?” Such men or women, not satis-
fied with the power of mind and heart
which they have to-day, try to form
alliances with the Power outside them-
selves—the Power which seems infinite,
which makes for righteousness. So
shall their power to-morrow be greater
than to-day’s, and to-morrow’s life shall
be larger.

Clearly enough, I say, in trying to
lift people to higher life, or in encour-
aging them to rise to it, we must teach
different lessons or say different things,
according as they are in one or another
of these three classes. It is, indeed,
one of the disconragements of the pul-
pit, that, when we speak here to one of
these classes, we know that what we say
is worse than Hebrew, if the hearer
happen to belong to one of the other
classes, But it is not the preacher alone
who recognizes these distinctions —
preacher, novelist, editor, political
speaker, schoolmaster, anybody who
deals with others, and is trying to con-
vince, to teach, or to inspire, runs into
just the same difficulty, The novel
which is read by one class of readers in
rapt and absolute delight, is mere chaff
to another. The speech which is cheered
by three-fourths of an audience seems
to the other quarter fustian. The lead-
ing article which delights two readers
seems to the third low, mean, and in
every sense unprincipled. Nay, the
philosophical plan on which one re-
former means to save mankind, seems
to some of his readers a new gospel,
and to others a poor outcome of mis-
taken ingenuity, sure to fail, if by ill-
luck it should be tested.

In the course of the last ten years
there has been an effort made by cer-
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tain people of my second class to show
that, if they do their duty by each
other, life will be full and strong, even
if they do not seek God, and if they do
not find Him; even if they do not look
for Heaven, or so much as hope for it.
As Abou Ben Adhem suid in the poem:
« Write me as one who loves my fellow-men;"
So the *“ethical school,” as it calls
itself, tries to be satisfied with duty,
but leaves out hope and faith from
the order of life. We may call that
man the type of it in history who
stepped ont of his beautiful country-
house in Edom, and ran down the ave-
nue to meet Jesus Christ, when hLe
wanted to know how to live. This man
was all right in his ethies. He kept the
commandments—he did not kill, he did
not steal, he did not commit adultery,
he did not bear false witness, and he
did not covet his neighbor's goods; but,
all the same, he did not live. He
wanted to live, and he came to Christ to
ask how. Isay that that man, able and
willing to do his duty to his fellow-men,
and yet eager for more, eager for the se-
cret of infinite life, may fairly be taken
as the type of the ethical school. For I
do not believe that, in the long run, any
true man is satisfied with a law of daily
practice ouly, if it do not somehow
connect him with a life larger than to-
day and of this place; if it do not an-
swer some of the infinite questions for
Lim, and if it do not give him, indeed,
infinite strength, or the hope of it, for
present duty. In the poem I cited,
Abou Ben Adhem told the angel to
write bis name as one who loved his
fellow-man; yet Abou Ben Adlhem was
well pleased when, the next night, he
found that his pame was enrolled
among those who loved God. The dra-
matie force and the intense lesson of
Paul’s life come from the contrast be-
tween that early ethical life, when he
was trying to do this, that, or another
thing rightly; and his larger after-life,
his religious life, when he lived in God,
moved in God, and had his being in
God, and, with the power of the Holy
Spirit, was dealing with things spiritu-
ally discerned, In the first experience,

Personal Communion with God. §:
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Paul had not strength to carry out his
resolution, and he knew he had not,
*Oh wretched man that Tam ! who shall
deliver me out of the body of this
death ?" In thesecond life, he is jubi-
lant with the triumph of an infinite
being: “ Neither height nor depth, nor
any other creature, shall separate me
from the love of God.” These schools
of deportment, as one is tempted to
call them, block out for us in carefunl
little tables, exquisite plans, showing
how much we want of this virtue, and
of that virtue, and of another, as a
book of recipes might tell you how
much sugar yon want for your cake, and
how much flour, and how much spice,
But the poor human experimenter soon
finds that he wants more than a recipe,
and more than a tabular statement of
duty. He wants infinite power behind
finite resolution. He wants the life of
Heaven all interpenetrating the duties
and the pleasures of earth. He wants
to enter eternal life, as the young gen-
tleman of Edom said to Jesus, and in
this want he cries out in these infinite
questions of religion: *“Who am I, and
who is God? Where am I, und where
is He? Shall I find Him if I seek Him
with my whole heart, and how am I to
gain His strength to help me in my en-
deavor ?"

We have come here to-day to begin
again our united communion with God
—simple and frank association with
God—to which this church is dedi-
cated, and for which Sunday is devoted.
Public worship—the meeting together
sometimes in churches—is meant pre-
cisely for this purpose: that everybody
who wants God's help may have one
place and one time, where, with other
people who wan* God's help, he may
ask for it. Here, if vowhere else, he
may be separate from the petty clamor
of life, and listen too see if our Father
has anything to say to us. Whatever
our habit elsewhere, here we try to tell
Him something of our thanks, some-
thing of our needs, something of our
hopes. We may be shy or reserved
elsewhere, but all the associations of
childbhood help us here. All the mys-
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terious helps that music ean give—in
reverie, in resolution, and in the gquick-
helps

The presence with ns of so

ening of heart and conscience
us here,
many others, who have come here with
the same motive and hope, lLelps us
here. Indeed, one cannot say too sim-
ply, that this service, in the plans of
eighteen hundred years, has been de-
vised, maintained, and improved, in
the hope that those who come here may
find God, as they might not have found
Him bad they stayed away.

Now, I know very well that people
who are earnest, unselfish, and hope to
find God, find a diffienlty Lere, To
that difficulty, I want to address the
minutes I still have this morning. Not
long since I received a letter from such
a person, who said:

* 8o long as I prayed to God as a beggar, I could
pray. But now, that I disbelieve in begging, 1
have no prayer left. T can only worship when
I feel worshipful ; whereas, T conld always beg,
being always needy, 1 want more wisdom and
patience and love than is in me, and right liv-
ing seems hopeless without. But just as I can-
not believe that God alters the course of His
laws to send rain in answer to prayer, or sat-
isfies any of our material needs becd we
ask, =0 I find mysclf unable to believe that
patience and love and strength and wisdom are

gift«. I feel sure that patience comes from being
paticut, that love comes by loving, that all good-
ness is a growth rather thau a gift, and yet,
when I feel mine lessening rather than growing,
1 would fain have new plants.”

To that letter, which seems to me ad-
mirably well put, I replied at length, I
shall not read my reply, which was to
some extent personal.
said this:

In substance, I

John Weiss, a man who discerned
spiritual truth very quickly, usel to
say: “Go off every day, for five min-
utes, outside the clatter and fuss of the
world, and just listen,  Listen and see
if tue Father has anything to say to
you, and what it is.” In the long run
you may be sure you will get answers
from the Power that makes for right-
eousness, It is impossible for you and
me to feel that in this great universe
of order, in whose interluced systems
our little world is mnot so much as a
speck of dust; it is impossible to feel
that you and I, and a few millious like

Personal Communion with (God,
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us, are the only beings who think, feel,
love, believe, and look forward, Those
beings who have larger powers than we,
more tastes and senses, bodies less
enmbrous, and a larger range, indeed,
must have some interest in our affairs, if
it were only the interest you and I take
in humming-birds and in butterflies,
More than this—the Life of lives, the
Being of beings, the Power that makes
for righteousness, must have methods
of quickening my life and directing it.
Why, I can set an ant right when he has
lost his way in the gravel, and certainly
God is better able to move my thought
than I am to move the ant, It is clear
enough that He will have the power
and wish to encourage me, It seems to
me simple enough that I, who have the
wish, should have the courage to listen
to Him, to talk to Him, and to speak to
Him,

Now, there is no fairer instance of
what we seck in prayer than is given in
the hymns we like best. Take, then,
for instance, the best hymns, those
which we are most fond of; look at
them carefully, and you will see that
these diffienlties about prayer do mnot
apply in any one of them:

“ Nearer, My God, to Thee ;"
“My God, I thank Thee

“Wlile Thee, I Seck, Protecting Power ;”

“When Israel, of the Lord Beloved.”
Here are four hymns that are favorites,
They are simply the confidential, grate-
ful, and hopeful outpouring of loving
children, glad that they are with their
Father, and eager to be with Him more
often,

If, instead of ever thinking of peti-
tion, you will regard prayer as conver-
sation—as it is—1I think it will take care
of itself; conversation, if you please,
between an Infinite Being, not hemmed
in by finite surroundings, and an in-
finite being in a finite body, but still
conversation. Now, let us ask our-
selves what passes at breakfast between
the cheerful children of a family and
their father and mother:

*Good morning, dear papa; good
morning, dear mamma,

“We have had a beautiful hour be-
fore breakfast. John set the foresail in

=
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the boat, and let me go with him, and I
steered, and we went all round the
island.”

Observe that the mother saw all this
from Ler window, and the child knows
she saw it, and tellsitin mere joy of sym-
pathy, love, and sheer delight in life.

«] was so much obliged to you,
mamma, for your sewing the string on
my hat. T forgot it when I went to
bed, and when John called me it was so
nice to have it all ready.”

Now, so far, there is not a syllable
here but might be addressed to an In-
finite Father, and would give him
pleasure if it were soaddressed. Formy
part, I like to address it. Suppose the
child goes a little farther:

¢ Dear papa, what are you going to
do to-day? May I go with yon? Can
1 help you in anything? I had such a
beautiful time when I went with yon
yesterday, and I really understood
something of what yon said to the peo-
ple who were mending the mill. Pray,
let me go to-day.”

All this seems to me perfectly natu-
rally said, even if I address an Infinite
Father.

It is true that the breakfast might go
on in Carthusian silence, The child
might come down, and not kiss his
father or his mother, and not say * Good
morning.” On strict rules of utilitari-
anism, as on the strict principles of the
ethical schools, T am afraid the kiss or
the salutation cannot be justified. And
the sume law which shuts off * grace”
from the bLreakfast-table, so that a man
does not say, “*We thank Thee, O God,
for the night, and we hope to walk with
Thee to-day,” would keep the children
from saying, **Good morning, papn;
good morning, mamme,” All the same,
it seems to me better for people who
live in a common life to own that
they do.

Thus far I wrote to my correspond-
ent, who was afraid that patience and
wisdom are not gifts at all, because they

are partly growths, It is precisely the
business of the pulpit to show that all
that is of worth in us is both gift and
growth, And it is the hope of the
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Chureh that, in meeting together—in
musie, in Scripture, and in prayer—the
gift may be more certain and the growth
moue perfect. To press her metaphor,
the growth is a growth which depends
on dew and on sunshine; and the
church meets together to gain the dew
and the sunshine from the present
God.

The growth shall not be the white,
glostly pretence of growth of some
plant whieh has been left by misfortune
in the cellar, It shall be the real
grm\'lh, hearty and vigorous, of the
plant which has drunk in the open air,
has looked up to the blne sky, and rev-
elled in the open sunshine and breeze,
It is not for any sermon to prove that
the plant is the better for the sun, It
is the place of every service, and of
every person in every service, to come
so intimately to the present God, that,
in the great experiment, the sunlight
shall be absorbed in the leaf and stem,
and that the growing plant shall find
how its life and God's life are really one
life and the same.

No preacher, unless he be the most
arrogant, expects to prove this relation-
ship of clLild and father by any pro-
cesses of logic. That is like proving to
the frightened boy, who stands naked
on the beuch, that the specific gravity
of Lis Lody, on the average, is less than
the specific gravity of water on the av-
erage, and that, therefore, he can flont
upon the waves, When the boy can
swim, he will believe you, and he will
plunge in; when he cannot swim, he
will not heed your argument, and he
will paddle nupon the shore. The mar-
gin between doubt and faith—between
the paddling and the swimming —is an-
noying, is provoking, to the pupil and
to the teacher. But the whole of sue-
cess is based upon the experiment, He
who fairly tries that experiment has his
answer. For that experiment, and that
it may be fairly tried, churches are
built and are maintained: not that men
are not to seek God elsewhere or find
Him elsewhere, but that in this j'ace
there shall be no other seeking and no
other purpose; not that here we are to
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tense Him for fair weather Monday or
for rain on Tuesday, but that here we
may enter into real intimacy with Him,
if it were only the intimacy of thank-
ful children, grateful for the glory of
the morning, or if it were the anxiety
of doubtful children, who do not know
where they may be on the morrow.
What the church asks, what the preacher
asks, is that you will loyally try the ex-
periment which the noblest and best of
mankind have tried, and have suc-
ceeded in=-not for one day, not for one
year, but for every day and every year
—talk as a friend with the Power which
makes for righteousuess. As sure as
the existence of that Power is it that
you have your reply. It comes in a
thousand ways- not as you asked it,
pvrhups, not as yon vxpm'lt'd.
But, all the same, it comes,

A CRY FROM THE PEW.

By Mevviie B, Caapvax, D.D. [Mera-
obist], Broogryn, N, Y.
John xii: 21,

Tuese inquiring Greeks were our
representatives, They were the first of
our blood to seek this Shemitic Savior
and voice the deepest eraving of the
coming civilizations of the West.

In addressing this conference of
Christian ministers, I cannot keep out
of my thought another and vaster pres.
ence, Far out over your heads I see
the two hundred congregations of this
Conference, as sheep without shep-
herds, waiting for the message that yon
will carry and the Gospel that you will
preach, and it has seemed to me that I
could not do better than to stand here
as their representative, and utter the
deepest craving of those outlying spec-

Sir, we would see Jesus.

tral congregations, voice the entreaty
of the silent, patient, long-suffering
pew to the pulpit and the preacher :

“Bir, we would see Jesus,”

As the advocate and ambassador of
the pew, I venture to suggest a certain
stress of emphasis in our preaching
that will best meet the hunger of our
hearers and the need of our time. It
is all told when I say that a Christian
pulpit should be simply, supremely

[Jury,

Christian, that its missionis to preach
the Gospel of Jesus, and not merely
the Gospel about Him-—that the Gos-
pel of Jesus is Jesus Himself—that we
are to bring men face to face with Him
—the personal, omnipresent Christ, the
same yesterday, to-day and forever—
reincarnate in His Church, revealed in
every Christian ministry, Emanuel, God
with us alway, even unto the end of
the world.

You will bear me witness, my bro-
thers,that this is not so simple and easy
a task as it seems, for we get our Chris-
tianity by inheritance, and any student
of Church history has discovered to his
sorrow, that, as langnage may be us 1
to conceal thought, so Christianity may
be used to conceal Christ. To-day is
the fruit of yesterday, as it is the seed
of to-morrow. The Hudson comes
down to us tinged and tainted with
every variety of soil from the Adiron-
dacks to the s

So Christianity, as a historic develop-
ment, comes down to us tinged with
the errors, the corruptions, the drain-
age, the detritus of the social, intellec-
tual and religious soil through which
it has filtered and flowed. For instance,
as you know, in three hundred years
Christianity overran the Roman em-
pire—tribes and nations were converted
and baptized by imperial proclamation,
and driven into the fold at the point of
the javelin, These crude, corralled
Christians came into the Church bring-
ing with them their pagan philosophy,
pagan conceptions of God, pagan habits
of thought, feeling and worship. Chris-
tianity was corrupted by the paganism
it absorbed. The shadow of this eclipse
of faith darkened Christendom for a
thousand years—and still survives in
the paganized Christianity of Rome,
and in the paganized theology of great
sections of the Protestant world. As
we grope through the dark ages, as we
see Low the Gospel of Jesus was ob-
scured and corrupted by heathen super-
stitions, we are led sometimes to won-
der whether Christiunity conquered
paganism, or whether paganism con-
quered Christianity,
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Then,again, the early ages of religious
controversy and Church councils did
much to clarify the ereed -did more
to conceal the Christ. They carried
the Church into centuries of doctrinal
discussion, theological speculation and
religious scholastics, in a vast effort to
reconcile the new Christian truth with
the old pagan philosophies.

The Reformers broke away from a
paganized Church, but could not wholly
escape from a paganized theology. They
sat at the feet, not of Jesus, but of
Augustine.  Calvinism, that sought to
enhance the divine sovereignty by tak-
ing the very godliness out of God;
Asceticism, a pagan scorn of the body
and contempt of earth; Puritanism,
that grotesque mutilation of human na-
ture ; Ecclesiasticism, that places a
church and a priest between the soul
and its Savior—what are all these, and
many more, but survivals of pagan cor-
raptions, symptoms of that blood-poison
that still lingers in the veins of Chris-
tendom, and so darkens the spiritual
vision that the simple and gracious Gos-
pel of Jesus is obscured or distorted,
and Christianity is so preached as to
conceal rather than to disclose the
Christ,

But we live in the light of a new and
better day, the renaissance of Christian-
ity. Our century, that has witnessed a
growth of Christianity exceeding that of
the eighteen centuries that preceded
it, has also witnessed the decline of re-
ligious leaders, the decay of doctrinal
systems, a growing discontent with
abstract syllogistic theology, and & reso-
lute, strenuous, persistent push toward
a larger freedom of thought and a sim-
pler and more Christian faith. You
may call it looseness, license, liberty —
call it what you will, we must face the
fact that a historic and inherited faith
can no longer, by its authority, hold the
allegiance of men who insist upon the
right of inquiry into the foundations of
all scientifie, social and religious belief,
and compel the most venerable and
venerated sanctities to submit to a
searching scrutiny and a merciless
criticism,
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Our time takes nothing for granted.
You see, the train has reached that
point in the line where men with a
hammer and a torch erawl about un-
der the cars, clinking the wheels, test-
ing the running gear of civilization,
and down,under all our most venerated
beliefs and sacred systems and cher-
ished institutions, you may hear the
clink of eriticism.

The medimval monk don't like it. Des-
iceated theologians live in mortal terror
of the time. Ecclesiastics generally are
quaking with fear. Hide-bound conser-
vatism prepares for the worst. All who
believe that the last word has been said,
the final truth revealed, the ultimate
Christianity attained, are calling for the
police. But all who believe that free-
dom of inquiry is the condition of
truth,and liberty of thought the breath
of all intellectual, social and religions
life—all who believe that God has yet
something to snggest to the heart of his
child, and say with John Robinson on
the dgck of the departing Mayflower:
“I am confident that God has more
light and truth yet to break forth from
iTis holy word "—all these stand serene
and expectant, rejoicing in the full and
blessed assurance that Christianity car-
ries with it the elements of its own per-
petual regeneration, that it has vitality
enough to throw off and to breed out
acquired and transient corruptions, and
that Christendom, after passing through
all the eycles of error, is at last swinging
back to the simple Gospel of the Son of
God, to the New Testament character
of Jesus Christ, as the immortal expres-
sion of its faith and hope,

I have time to note only three or four
varieties of emphasis in preaching
which, it seems to me, will best meet
the want of the thoughtful, critical, pro-
gressive, pushing pew of to-day:

1. Consider for a moment that in-
tense individualism that marks our
wondrous growth in social and civie
freedom.

Notwithstanding the fact that our
time is marked by the rise and growth
of the most physical theories of man’s
origin and development, yet there has
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nlso heen steadily growing a sense of
the dignity, the value, the spiritual
worth of man, and that wherever man
came from, he must not be wronged or
despised by his brother, he must not be
profaned or dishonored by himself,
We think little of kings, mueh of the
citizen, little of royal prerogatives,
much of civie rights and duties, In
our thonghts of men we are more con-
siderate, humane and helpful, and recog-
nize in the face of the humblest man
the face of a brother.

The prevailing dissatisfaction with
historie theology largely arises from
this change of view—this new and
higher ethical and spiritual valuation of
man, Very naturally, we have come to
think less of the divine sovereignty,
more of the divine character, that God
is not only great, but God is good—so
good, that even man has rights which
He is bound to respect, It was not
merely or chiefly Armenian arguments
that drove from Christian theology and
thought the pagan god of medizeval the-
ology, it was a change in the whole tem-
per of the time, by which we bave come
to regard God's kingship as a local and
Oriental figare of speech—God’s father-
hood as a universal and everlasting re-
lationship, in fact. Hence it is not
strange that there shounld be a growing
feeling that the Scriptures should be
interpreted in the light of this final
ray of the Gospel —this Christian con-
ception of God as He is revealed in
Jesus Christ, and that the genius and
methods of Oriental despotism shonld
not be used to elucidate Christian doc-
trine, or to explain and illustrate the
divine government, When a modern
Clristian betakes himself to prayer, he
bows Lis knees, with Paunl, unto the
Father of our Lord Jesus Christ, be-
lieving that the glory of God, high over
all Oriental figures of speech, shines
supremely and forever in the face of
his Son. Our time wearies of the
crude, monarchical,Oriental representa-
tions of God, and cries:

**8Sir, we would see Jesns,”

2. This brings me to say that, if we
would meet the want of our time, we

must bring to the interpretation of
Seripture a quickened sense of biblical
perspective, We often say that the Bible
is the revelation of God, What we really
mean to say is, that Jesus Christ is the
revelation of God, and that the Bible is
the history of the gradual and succes-
sive unveilings of the Eternal Word
until at last He becomes flesh, breaks
into view in the wondrous disclosure of
the Gospels,

I haveseen the Proclamation of Eman-
cipation so written that the shading of
the letters disclosed the seamed, sad
face of Abrabham Lincoln, It is one
thing to read the Book, it is another
thing to read the Word. You will read
the Bible to little purpose if you do
not see chiefest and supremest, from
Genesis to Revelation, the scarred vis-
age of the Man of Sorrows,

And yet I need not say that the Bible
has been too often so interpreted and
used that it has obseured and not dis-
slosed the Christ. That, by reason of
errors in biblical perspective subordi-
nate Scripture has been given an exag-
gerated unscriptural emphasis, and
created a distorted, grotesque, unchris-
tian type of Christianity.

We have explained the Gospel of
Jesus by the local and transient imagery
of the Jewish seriptures. We have ex-
plained the words of Him who spake as
never man spake by what His apostles
thought and wrote about Him, Isn't it
time that we let Jesus explain the
prophets and apostles,and explain Him-
self, and when we seek His Gospel go
first to the Gospels?  Without entering
into the vexed question of inspiration,
I venture to say that any use of the
Bible that does not recognize this law of
biblical perspective, that does not, in
its veneration and regard, rise from the
historian to the priest, and from the
priest to the prophet, and from the
prophets to the apostles, and from the
apostles to the incomparable Gospels,
and sit at the feet of the Man of Naz-
areth, and receive the truth of Christ
from the very lips of Christ Himself, is
an affront to the Christian consciousness
of our time,
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“ Sir, we would see and hear Jesus,”

3. As the voice of the pew, I venture
to suggest that men want to see the per-
sonal Christ, rather than to hear our
philosophies, theories and speculations
about Him,

Michael Angelo, chiselling his ¢ Da-
vid,” working often at night, wore a
candle in his helmet, lest Lis own
shadow should fall upon his work. I
would not depreciate systematic the-
ology. As long as there are flowers
there will be a science of botany; but
all the botanies in the world never ¢lad-
dened a human heart or made any
Sabara to blossom as the rose. In Him
was life. More than that—I question,
my brother, whether there is one of us
who does not sometimes feel that he is
in danger of preaching about every-
thing and everybody that Jesus saw,
and neglecting Jesus Himself, until the
Master is lost in His environment,

We traverse the scenes of His minis-
try for what we call local color. We
make topographical surveys of Galilee
and Jerusalem. We trace the genealogy
of Herod. We analyze and scarify the
Pharisee and Sadducee until the pulpit
becomes a pillory. We photograph the
apostles ; we ingeniously bharmonize
the Gospels, We defend Christian
miracles and empty our arsenals into
that standing bugbear—the scientist,
We discuss a thousand questions about
Him, and yet sadly confess that the ac-
tual story has not been told, that the
real Jesus has not been made to stand
forth, a living, personal, present Savior
to the wishful, waiting hearts of men,

And we have said, if I could only so
preach Jesus that men should see His
face and hear His voice, and feel the
power of His personality; if I could
make Him so real that He should be no
more a dim figure in the pathways of
Palestine, but a living presence and a
dominating Power in the streets and
societies and souls of to-day—not only
a Jesus that was, but a Christ that is—
if I could only lift Him up once more
before the very eyes of men, then He—
the Man of Nazareth-—that has flung
such a fascination and charm over

A Cry from the Peawv. 0

eighteen centuries, will, by his inhe-
rent and imperishable loveliness and
beauty, lay npon human hearts His di-
vine thrall and draw all men unto Him-
self.  Ah! my brothers, our time wants
a Savior as real and personal as its sor-
rows and its sins, That is the Gospel
these spectral congregations are waiting
to hear—that is the Savior which the
nineteenth century, as well as the first,
throngs to see. The world wearies of
everything else, but its worn and pulse-
less heart stirs anew with any attempt
to retell the story of that gentle and
gracions life, which reveals a purity
for which it had cecased to hope, and a
peace of which it had begun to despair,
“In Him is life, and the life is the light
of men.”
mers, it isnot the science of opties; it is

It is not lives of the astrono-

the shining sun that this darkened
world eries after, perishes without.

“Sir, we would see Jesus.”

4. We are to preach Jesus as the
Savior of the nineteenth century as well
as the first—as in Himself the solution
of all our political problems, the De-
liverer from all our social wrongs and
miseries, the Savior from all our per-
sonal sins and sorrows, Of such a
Savior our time stands in desperate
need, The social situation and outlook
is very grave,and the brow of the smiling
and perennial optimist is sicklied o'er
with the pale cast of thought. Society
is threatened by a new foe—a godless
socialism, hostile to the State, the
home and the Church. We see labor
rocking with unrest and discontent.
We hear the great working masses call-
ing society an organized injustice, and
claiming that this unrighteous social
order has sprung out of the loins of
Christianity; that the Church is the
ally of capital and the enemy of labor;
that it has preached submission to the
weak, but not righteousness to the
strong; that, while it may have relieved
the sufferings of the poor, it has not
contended for their rights; that,though
it has taught men to be charitable, it
has not tanght them to be just; that, in
its anxiety about a Heaven hereafter, it
has neglected to organize Heaven here,
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and to establish on this earth that king-
dom of God which is said to be right-
ecousness: and, if you will put your ear
to the ground, you may hear the tread
of the coming multitudes of toil, who
will not enter our churches, and will
have none of our Gospel,

What shall we do?

Shall we preach to them the Gospel
of supply and demand—the survival of
the fittest—the slow evolution of society
by breeding up the strong and breeding
out the weak?  Outside of Christianity
all that is left them is this secience of
despair,  No! my brothers, we will not
meeta Christless socialism with a Christ-
less evolution.  We will meet the re-
jectors of Christ’s Church by the reve-
lation and disclosure of Christ Himself,
Him whom they still ignorantly wor-
ship and blindly erave, Him will we de-
clare unto them,

We will show them that the injustice
and wrong of our civilization does not
come from its Christianity, but from
its inherited paganism and its inbred
selfishness and sin—and carry their
thought to Him who went forth as the
original ** Knight of Labor " to revolu-
tionize society, and roll the organized
injustice of barbarous ages away as a
seroll,  We will show them that every
generons principle and every glorions
hope that stirs the heart of the Social-
ist he has learned from Jesus. That the
regeneration of society is not in the
evolution of nature, but in the evolu-
tion of grace ; that the brotherhood of
Jesus is higher and greater than the
confederation of a class; that His ideal
of society is nobler than theirs, and He
would have us realize it by nobler
means, not by levelling down, but by
levelling up—not by hostility to the
prosperous, but by help to the unfor-
tunate—not by erippling the strong,
but by empowering the weak—not by
claiming equality with the great, but
by bLeing the brother of the brotherless
and the friend of the friendless. We
will show them that the ethics of Jesus
is final,ultimate, in the nature of things,
and can never be surpassed; that we
shall never be more just or generous

with our neighbor than to love him as
we love ourselves, and do unto him as
we would have him do unto us; and
that when the race shall have reached
the shining summits of virtue, when it
shall have evolved its best society, its
best eitizen and its best man, it will still
stand with its fuce toward the incom-
parable ethical and social ideal of the
Gospels. We will show them, finally,
that all buman progress is toward
Jesus, and not away from Him; that
if society is to go forward and not back-
ward, if men are to grow better and not
worse, they mnst grow more benevolent,
more humane, more helpful, more bro-
therly; and what is that but saying they
must grow more Christian, draw ever
more nearer to one divine far-off ideal,
who lives not to be ministered unto,
but to minister; who though rich be-
comes poor; whose life is the ceaseless
outlay of Himself to rescue and shore-
up asinking world.

The socialism of Jesus may be re-
jected, but it can never be surpassed.
The kingdom of God —that magnificent
vision that shall never fade from the
eyes of men —shall grow with the
growth of virtue and character until
the civilizations of earth shall be trans-
formed into the eivilizations of the sky.

On the other hand, we must ecall the
prosperous and Christian classes, fe-
vered with fierce commercial competi-
tions, to consider the lilies and the
sparrows, and learn that life does not
consist in the abundance of the things
we have, but in the affluence of the be-
ings we are. We must teach them to
see life as Jesus saw it, in His intense
spirituality, and rise with Him out of
the bondage of worldly striving and
carking care into the glorious liberty,
the splendid experience, the immortal
Lope of the children of God.

But we must do more than that. The
greatest, saddest chasm in history is
that which yawns between the Sermon
on the Mount and the Christian civili-
zation of to-day-—between the ethics
of the sanctuary and the ethics of
the shop and the street. It is our
duty, my brothers, to close that chasm.
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The great mission of the pulpit is to
teach men not what to think, but how
to live. 'We must preach the gospel of
simple justice, righteousness, fair-play
between man and man, between class
and class,

We need a great awakening of Chris-
tinn conscience, a great revival of
Christian living, a great reformation in
Christian business, until they who are
under the wounds of Jesus shall walk
in His footsteps and show that an un-
earthly and divine guide leads in un-
earthly and divine paths; that super-
natural grace compels a supernatural
life; that religion is not only an uplift
of holy emotion, but an outtlow of holy
service ; that it mot only sends the
heart to God, but the hand to its duty,

When shall we learn that the worst
infidelity is an ungenerous, unjust, un-
Christlike life; that the deadliest heresy
is a weak and wavering conscience;
that the true betrayer of Jesus is the
disciple who wanders not'in his doe-
trine, but in his deed; whois saying by
his daily life to his workmen, to his
customers, to his business associates,
the kingdom of God is wnrighteousness,
peace and joy in the Holy Ghost.

We see not yet all things put under
us, but we see Jesus, and, seeing Him,
we take heart and hope; for, if He died
to bring the race to God, He ever lives
to bring the race to glory. In Him is
the regeneration of society, the Church,
the home and the sonl. When He
wearies or donbts or dies, it will be
time to despair. *‘He shall not fail nor
be discouraged till He has set judg-
ment in the earth.”

The new problems of the age do not
baffle His wisdom; its new perplexities
do not appall His heart ; its new sins
do mnot exhanst His mercy; its new
forces do not surpass His power. Jesus
does not despair of the race because
He does not despair of Himself.

He who through centuries past has
been transmuting His truth into what
we ecall eivilization—and transfusing
His life-blood into the veins of *“the
dolorous and accursed ages,” is stand-

‘ing here in all our nineteenth-century

life, with its din of denial, and 1ts kiss
of betrayal, under the shadows of its
wrongs and miseries, its sorrows and its
sins, saying: “ And I, 1f 1 be lifted up,
will draw all men unto me.”

And if, through the foolishness of
preaching, through the medium and
manifestation of His Church, He can
get into our civilization in any influen-
tial and powerful way, He will heal our
social discords, right our social wrongs,
cleanse our infected cities, Christianize
our Christianity, and, making the pulpit
the fulerum of His divine leverage, 1ift
souls and societies and States up into
the light of heaven and the face of God.

This is the dumb, inarticulate, but
unconquerable hope of those shadowy,
spectral congregations, who are saying to
you, my brothers:

“Sir, we would see Jesus,”

ELEAZAR'S GRASP.
By Rev. C. C. HemeNway [Pressyre-
uiaN], Avsury, N. Y.
And his hand clave unto the sword, —
2 Saml. xxiii : 10,

A prowNING man has been known to
grasp a rope thrown to him with such a
clinch that, for moments after he was
drawn up to safety, his fingers could
not be opened to release his grip upon
it. So with Eleazar, one of the three
mighty men of David's army. He threw
himself, sword in hand, into the battle
against the Philistines; and when he
grew weary and turned aside to rest, he
found that the fingers of his right hand
would not unclasp themselves from the
bandle of his sword., The hero’s fin-
gers had become set by his strong grasp
of his weapon; and when he let fall his
arm, his hand still clave unto his
sword,

It is a vivid and impressive picture,
suggesting a beautiful and instructive
lesson, both for our temporal and spir-
itual life. Is there not such a grasp of
the principles of honor and integrity,
of the truths of God and Hid Word, and
of the responsibilities of Christian ser-
vice, that no trouble, nor doubt, nor
temptation, shall be able to unclasp
our hold? For such instruction, we

|
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may believe this simple but graphic in-
cident was recorded.

I. Eleazar men, in their
worldly oceupations, with what grasp
to lay hold of the principles of honor
and integrity.

teaches

A cowardly soldier, who looks for an
into the
battle will have no difficulty in throw-
ing aside his weapons, So the man who
goes into the battle of business and
professional life, loosely grasping the
principles of integrity, will have no dif-
fieulty, when the ocecasion arises, in let-
ting go his hold. Under temptation
his hand will not cleave to these weap-
ons against evil inducement, But there
is a grasping of the principles of high
and noble living among men in the
every-day battle of business life; so
that the invisible fingers of human
character, clasping them around, grow

opportunity to run as he ge

firm and fixed until temptation has no
power to separate us from them. What
1s wanted to-day in business life is a
standard of integrity between man and
man that is not drawn from the usage of
the community, but from the Golden
Rule: that will make the merchant his
own sealer of weights and measures,
the manufacturer a purchaser only of
the best material and a foe to adultera-
tion; the lawyer a defender of oppres-
sion and injustice, and never an en-
courager of wrong-doing; the physi-
cian a careful and intelligent student of
disease, spurning the quackery which is
often invited in by ignorance and the
desire for relief. And then this must
be a grasp which takes no notice of any
apparent losses that come from it. Elea-
zar's grip must have almost forced the
Lilt through the skin, and imbedded it
in the flesh, But he did not notice it,
and was surprised at the deep indenta-
tion in his palm when his fingers could
be unclasped. The world wants young
men, and middle-aged men, and old
men, whose grasp of honor is so firm
and determined that in its use they will
never feel it hurt them by any regrets,
such as, “If I bad not been quite so
conscientious, I might have done bet-
ter.” Gough, in one of Lis lectures,

)
azars

Grasp. [Jury,
once struck a table with such force as
to break some of the bones of his hand;
but he did not know it
through, and found his hand swollen
and painful. Oh! for such enthusiasm
for honor in the business world!

II. Then Eleazar teaches us how to
grasp the truths of God and His Word,
Place your thumb and palm on the
front cover of the Bible, and your fin-
gers on the back cover, and grasp the

until he was

whole revelation of God in this word.
You must take hold of it with such a
grasp that when a man meets yon, say-
ing, “ Let me show you the mistakes of
Moses,” he will not suceeed in unclasp-
ing your hands; or, when in distress,
one says, you can bear no more, *curse
God and die,” you will be able to an-
swer: ““ What ! shall ye receive good at
the hands of the Lord, and shall we not
receive evil?” Most of us Christians
hold these truths as cowards hold their
weapons; and, of course, we let go
when brought face to face with any tests
of our courage and mettle. Take hold,
Christian, of God's warnings and en-
couragements, as though they were
worth something, and you expected to
use them; and you will find, to your re-
lief and joy, when wearied and tried by
battling with a world of disappoint-
ment and evil, that your hand still
cleaves to them.

And then these truths must be held
without any consciousness of pain, as
they come into close contact with our
lives. You can make them painful.
You can make God’s omnipresence a

detective instead of a loving compan-
ionship; His omnipotence a giant of fate
instead of a strong, helpful friend; His
commands, fetters around your wrist
instead of a bridal-ring. But, taking
hold of these blessed, uplifting truths
of God's Word, as Eleazar took hold of
hLis sword, there will be no annoyance
or pain in the grasp; and when wearied,
as you will sometimes be, unable longer
to resist the enemies of your hope, like
Job the patriarch and Paul the apostle,
your hand will still be clasped around
the unfailing promises of your Heav-
enly Father,
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IIT. Have Eleazar's grasp of the re-
sponsibilities and known duties of the
Christian service, Take the well-worn
subject of obligation to the church ser-
vices? what sort of a grasp of Christian
duty is it, when a sister cannot come to
church, on such a beautiful day as this,
becaunse the spring hat has not come
Lome? or a brother, because he has
worked so unreasonably hard in his
race for wealth during the week that he
must lie in bed Sunday morning?
Carry snch excuses through all the com-
mon duties of Christian life, and imag-
ine the result. Oh! when we take hold
of these things, it must be with a grip,
if we expect to be faithful, or to get any
particular good out of them. Given
Eleazar's grasp of the responsibilities
of Christin» service, and there would
be full churches, full prayer-meetings;
maultitudes now careless inquiring the
way to Zion; souls now dumb singing
the joys of salvation; Christians now
weak, doubting, and despairing, happy,
confident, strong.

Two results, thus far only hinted at,
conclude this truth,

1. When the companions of Eleazar
pried open his fingers, and released the
sword, they saw in the palm and across
the fingers the indented form of the
sword’s hilt. There was in the palm the
very curve of the handle. When any
man grasps the principles of honor and
integrity in this way, they always have
a reflex influence upon the man, im-
pressing themselves more and more
upon his character, until the abstract
.dead principles become a living part of
his life; and when one thus grasps the
truths of God and His Word, or the
duties of Christian life, gradually he
becomes a living epistle, known and
read of all men as a part of the Gospel.
Study Eleazar's palm to know how we
are to be conformed to the image of
Christ,

2. Wesee in this how the Christian
veteran, who has thus grasped these
truths and duties through his life, finds
towards its close that they still cleave
to him when everything else lets go.
‘When old age comes on with its weak-

ness and decrepitnde, the interest in
worldly things diminishes, the mind
begins to let go of the world. But the
heart of the devoted Christian still
clings with the old tenacity to the
things of God and the interests of eter-
nity. Itis the crown and glory of our
theme that, when the Christian mind
and heart let go of all things else in
their weakness and weariness, they still
cleave to God and Heaven,

THE FOOLISHNESS OF PREACHING.
By A, T. Pierson, D.D., PHILADELPHIA,
For after that, in the wisdom of God, the
world by wisdom knew not God, it
pleased God, by the foolishness of preach-
ing, to save them that believe,—1 Cor,

i:21,

Gon's *“folly” is the highest wis-
dom; man's highest * wisdom” is but
folly.

The foolishness of preaching is here
contrasted with the wisdom of human
teaching. With all its wisdom, the
world knew not God; not only did not
reveal Him, but sctually denied Him;
and it made man no better, The six
golden ages of bhistory—those of the
Ptolemies in Egypt, Pericles in Athens,
Augustus in Rome, Louis XIV. in
France, Elizabeth in England, Leo X,
in Italy, have been morally corrnpt and
profligate. Seeing that human wisdom
was an utter failure, God makes trial of
the foolishness of preaching; and it
proves the wisdom of God and the
power of God unto salvation to every
one that believeth. It is not foolish
preaching, however, nor preaching fool-
ishness, which thus proves the mighty
power of God. Wherein does the ¢ fool-
ishness of preaching” consist ?

L. God chooses and uses the simplest
means to save men, which human phi-
losophers would have scorned. It is the
proclamation of a message. Even teach-
ing, though included in Christ's last
command, Matt. xxviii : 19, 20, is to fol-
low preaching. The first word trans-
lated ‘‘teach " means simply to **make
disciples.” God's plan is, first of all, to
tell men the good news of a free, full
salvation. After they have believed and
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accepted the gift of God, they are to be
taught more fully the whole range of
Christ’'s commands. But, at the begin-
ning, it is only pointing to the Lamb of
God, and crying, Behold! Again, God
takes the most humble and unlettered
believers to be his heralds. Whoever,
having heard and believed, can say,
““Come!"” is qualified to proclaim the
good tidings. The preacher is a herald
and a wilness combined ; he announces
good news and adds the testimony of
personal experience: *“We have found
the Christ!”

Again, God makes no heavy demands
on the souls to whom the Gospel comes.
It is only ¢ Hear, believe, confess.”
Salvation is not the reward of good
works, but a free gift, whose only condi-
tion is acceptance by faith. Good works
have a . ace in the scheme, but only as
the fruits of faith and the offering of
gratitude and service for a free salva-
tion already received. Faith is a bond
of union with Christ; so that, by virtue
of this union, His life and joy become
our own, Salvation is thus put within
reach of all—even the feeblest mind
and greatest sinner, Romans x,

II. God positively discarded the aid
of all human wisdom in saving men:
¢ Hath not God made foolish the wis-
dom of this world ?" He saw that man's
wisdom had proved an utter failure as
to the finding of God or the saving of
men; and He cast it aside as worthless,
wmd not a feature of His redemptive
plan was borrowed from the philoso-
phies of men.

The utter failure of human philoso-
phy is one of the marked facts of his-
tory. It culminated in Pantheism,
Atheism, Materialism, Rationalism, Ag-
nosticism, or in a refined selfishness,
like Stoicism and Epicureanism.

III. God uot only discarded, but con-
tradicted, the teachings of man's phi-
losophy. He set at naught human rea-
son as inadequate to explore His deep
things, and humiliated the proud mind
of the wise men, For example:

He presented Divine thoughts far
above the thoughts of man; mysteries
above comprehension, though not above

[Jury,

apprehension; things too high and
lofty for haman wisdom to grasp, and
which the natural man could not re-
ceive,

Again, He dared to present paradoxes,
apparent contradictions, irreconcilable
by man’s philosophy, suchas the union
of two natures in one person in the
God-man; the union of three persons
in one God, as in the Trinity; the doc-
trines of Divine sovereign*y and human
free-ngency, an unchangeable God and
yet prevailing prayer, ete.

Again, the whole philosophy of re-
demption, of sin and its desert, the law
and its demands, salvation by vicarious
suffering, ete., is above the reason of
man to devise, or even explore, Into it
even the angels desire to look,

IV. God utterly discarded all human
merit. The Gospel not only humbles
the proud intellect, but the prouder
heart of man, A free salvation, all of
grace, conflicts with all the prejudices
of the natural heart: it is the *‘offence
of the cross.,” No man is capable of a
good work in God's sight until he first
believes and comes into a saved state;
then the imparted grace of God makes
good works possible; but they only glor-
ify that grace; and one of the grandest
proofs of the divine origin of this Gos-
pel is found iu the fact that, in face of
the enmity of the natural heart to these
doctrines, it has made steady and rapid
progress from the beginning,.

In all this, however, the wisdom of
God appears, For:

1. God makes it possible forall sin-
ners to be saved. Whoever can sin can
understand salvation. All philosophies
were addressed to an elect few: witness
Plato's few disciples, and Pythagoras,
with his exoteric and esoteric schools.

2. God makes possible for all believ-
ers to be preachers of the Gospel and
winners of souls,

3. God abolishes invidious distinc-
tions between sinners and between be-
lievers, All are on a level, as guilty,
condemned, and helpless; all on a level,
as saved by grace without works.

4, God presents a faith so grandly su-
perior to ull human teaching that there
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is no risk of confounding it with man's
philosophy, or mistaking it for a human
invention.

5. God reserves to himself all the
glory. Man has no ground for boast-
ing or self-complacency, ete.

6. God teaches men implicit submis-
sion and obedience,

EXPOSITION OF LURE.
xvi: 1-12,
By Rev. W. F. ArMs [CONGREGATIONAL],
SUNDERLAND, Mass,

Ix studying the parables of Christ we
are carefully to distinguish between the
essential aim and the drapery of the
parable. In the story of the Unjust
Judge he is represented as granting the
petition through mere weariness; but
God hears prayer, not because wearied
by us, but because He loves us. The
design there is to commend the duty of
earnestness in prayer. In this parsble
of the steward, the Lord commends
him, not for his honesty or fidelity, but
for his prudence and foresight. We
often detach a single quality of one's
character and admire it, while we con-
demn the general character. We admire
the dexterity of a juggler, while we can-
not endorse his private character., And
80 Clrist often looked at a single point
of character. How could the conduct
of this steward be commended to us for
imitation ?

The thought which Christ seeks to
illustrate is: How may Christian men
use their gifts and talents and property,
80 that, when taken away from life, they
shall be received to everlasting habita-
tions. And He uses this parable to en-
force the thought. The steward seems
to have acted neither wisely, justly, nor
charitably—wasting his Lord's goods,
and then seeking to defraud Him,
Christ mever commended dishonesty.
But the parable says that the lord of
that steward (not the Lord Jesus Christ)
commended him because he had done
wisely, and Christ urges His disciples
to a similar course of action in some re-
spects. Now the parable must have an
explanation which will show that the
steward was commended, not for low

cunning, but for his strict justice and
forethought, )

A certain rich man had a steward to
whom he gave the management of his
estates, On the charge of having wasted
the property he is called before his mas-
ter and threatened with expulsion from
office. That he might silence his accu-
sers, satisfy his lord, and retain his
place, hesent for all the tenants, reduced
largely their indebtedness, paying this
as the price of safety., He received the
approbation of hLis lord, of the debtors,
of Christ. What was Lis relation to the
lord of the estate? In the East it was,
and is, often the way for a lord, who
cannot or will not manage his owr prop-
erty, to employ an agent. This agent
acts according to his own discretion,
and stands as lord to the tenants, The
contract is that the steward shall pay a
certain amount in the lump to the lord,
and the balance is his remuneration. If
this contract price was paid, the lord
seldom asked how it was raised. The
steward had no salary, and to compen-
sate himself he rented the lands to par-
ties on such terms as would be remu-
nerative to the owner and to himself,
If he was a just man he could deal well
by the inaster and by the tenants. It
was in h.. ower to gain the goodwill of
the men unaer him or not, as he pleased.
If the crops failed, or the tenant was
sick, the steward could relieve him.
The money due the lord was not dimin-
ished, Now, if the steward was a hard,
avaricious man, Le could enrich himself
by oppressing the tenants, and yet not
defraud the lord. He could demand
exorbitant rents, or lend money at
ruinous interest, or sell the products of
the land at poor prices, or seize the
goods of the debtor and demand pay-
ment for their restoration. Thus he
could unjustly enrich himself, and yet
not rob his employer. The rascality of
the steward might never come to light.
But the estate would suffer. The ten-
ants would be discouraged and discon-
tented, the estate would be wasted, and
the proprietor suffer loss. Such was
the condition of the estate in this para-
ble. The steward had wismanaged, by
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usingunjust methods, by extortion. The
owner heard of it, and, to end the wrong,
he suddenly called the steward to ac-
count,
the tenants relieved. The guilty man
saw the storm and sought a shelter.
What shall he do? He inquired into
the various respousibilities of the ten-
ants and found out the sums which they
had prowmised to pay. With a show of
justice, and saying nothing of the lord’s
demand, hLe told one man to take his
bill or lease and write a less sum. And
80 in turn he gave justice to all. The
effect was as he supposed it would be.
The debtors had been oppressed, but
they had no legal claim for redress. They
had voluntarily agreed to pay so mnch,
and they conld not be rid of the obliga-
tion. Now thesteward kindly asks as to
their circumstances, as if it was the lord
and not himself who was to blame. Ife
lightened their burdens seemingly at
his own peril, when they expected
greater harshness. The oppressor be-
came their friend, the hard creditor was
their benefactor. If he was to be dis-
charged for such generosity, they would
gladly receive him to their homes.

By this transaction the steward did
not deiraud his lord or the tenants. His
own obligations to the proprietor are
cancelled. The waste of which he was
accused consists of the sums which he
had extorted from the tenants, and now
voluntarily restores. Instead of being
injured, thelord has been benefitted by
the course pursued. The estate is re-
lieved, the tenants satisfied, and the
steward is now their best friend. The
lord commended him, not because he
had cheated his employer dexterously
(of this there is no evidence), not be-
cause he had shown wonderful cunning,
but becanse he had done wisely. We
do not hear that he was dismissed from
office. He did not make friends of the
tenants by unjustly reducing their in-
debtedness, and robbing the master.
Such a fraud would have been detected.
How could he hope for the confidence
of men who knew he had thus robbed his
employer ? He was commended because
he had restored that which he had un-

The oppression was arrested,

[Jury,

justly extorted. Had this been done
sooner, confidence would not have been
broken, and no complaint would have
been made,

THE JOY OF GOD OVER HIS OWN.
By Rev. Georce Ernuiorr [MerHODIST],
Bavtisore, Mb,

The Lord thy God in the wmidst of thee is
mighty ; he will save; he will rejoice over
thee with joy ; he will rest in his love ; he
will joy over thee with singing.—Zeph.
iii: 17,

Twis is a most wonderful declaration,
It is one of those revelations of the
character of God which are sometimes
called anthropomorphie; i. e, that rep-

resent God as affected with feelings
similar to those of man, The agnostic
school of to-day frequently use the long
word quote. above to frighten Chris-
tian believers, but there is no real need
of alarm. The dictionary contains even
longer words, and they never hurt any-
body. The argument is, that to aseribe
human attributes to God is to limit
Him. But it is very evident that the
real deniers of infinity to Him are those
who declare that there is any feeling,
not sinful, which God ecannot have if
He wants to.
reason which compels us to change onr
Heavenly Father for the Unknown Real-
ity, spelled either with or without capi-
tal letters. 'We may fearlessly rejoice in
the inspiring revelation of the text,
that society is necessary to the fullness
of the Divine nature. God cannot do
withont his children; He finds His joy
in them.

L It is the Joy of a Strong Being.—
“The Lord thy God is mighty.” Little
natures are capable of little happiness.
In our gladdest hours we can but dimly
guess what is the bliss of an infinite
being. This joy God found in creation,
in which His might was revealed. At
the close of every creative triumph, He
sang the glad refrain, “Itis very good.”
When all was completed, was it not He
who led the choiring sons of God, and
directed the jubilant cl ant of the morn-
ing stars ?

II. It is the Joy of a Helpful Presence.—

There is no philosophic
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“In the midst of thee,” There is de-
light in being with and doing for those
we love, God is in the midst of His
people for care and defence. This is
the joy of providence. It sings in *“the
green pastures” and ‘‘beside the still
waters,” He giveth ‘““songs in the
night."”

1L Tt is the Joy of Giving.—** He will
save,” Not in receiving, but in giving,
is found the highest and deepest joy.
God finds this blessedness in the work
of redemption. The incarnation and
atonement are but the self-giving of
God. This is the shepherd’s shout
when, returning from his weary moun-
tain search, he cries, ** Rejoice!" This
is the fatber's glad welcome of the re-
turning prodigal. It rings in the Sav-
ior's ery of trinmph when He heralded
a complete redemption to the universe:
“It is finished !” It is the gladness all
Heaven feels over the penitent sinner.

IV. It is a Silent Joy.—* He will rest
in His love.” Literally, *“ He will be
silent in His love.” Sometimes joy is
too deep for speech. Itis the unheard
running of the still waters. Some-
times He speaks no word, but we
feel His smile and the beating of His
heart.

V. It is an Exultant Joy.—* He will
joy over thee with singing.” Not
silent all the time: sometimes God
shonts; sometimes He sings; yea, He
leads the choir of the angels and the
redeemed. What are some of the notes
of God's song? (Give passages which
express the delight of God in His
people.)

We may make God glad, The sweet-
est words that can climb to Heaven are:
“ God be mercifnl to me asinner.” He
will stop the music of glory, and hush
the converse of the angels, to hear it
stealing up to His throne. Then will
He sing, and the song shall ring
dowa the golden stairways until it
rraches the penitent heart, and im-
plants there an undying strain of glad-
ness. The sinner's new song of pardon
is born in Heaven; it has its source in
the mighty heart of God. Who will
bring down the song to-duy ?

THE HARD WAY.
By Rev, C. Q. Wricnr, U. S. N., Yoko-
HAMA, JAPAN,

The way of transgressors is hard. (The
new remdering isbetter): Theway of the
treacherous is rugged. —Prov. xiii: 15,
But, as the principle involved in the

old is ome we all recognize as a truism,

I shall use it as our lesson to-day.

The way of the sinner isa ‘hard
way "; and the * broad "and ** narrow ”
ways described by Jesus do not contra-
dict this saying.

1. The way of the sinner is a hard
way, because it is unprofitable—hard
work and poor pay-=the devil is a hard
lord and a mean paymaster,

In the Treasury Department at Wash-
ington are several counterfeit bank-
notes, all executed with pen and ink,
and experts say it must have cost three
months of hard labor to make one of
these one hundred dollar bills. So this
adept toiled at $33 per month in some
garret, feeling the anxieties of acriminal,
and then probably sneaked about the
streets for weeks seeking an opportunity
to pass his bogus note. Such an artist
employed in legitimate business could
easily earn a salary of $25 or $50 per
week, and he could retain his honor and
self-respect as well.

2. It is a hard way, because in the
end it isusually a failure. Most men see
only the present, and when summer is
bore one feels it must never end—but
winter comes on at last.

3, It is a hard way, becanse opposed
to all the stronger and conquering prin-
ciples that prevail in life and destiny.
The transgressor braves the mighty cur-
rent of that eternal river which has
swept on its bosom every being born
down to the shoreless sea of the judy-
ment of God,

Examples: Absalom, Judas, Pharaoli.
—No use fighting against God.

4. It is a hard way, because it is an
wnhappy way. Conscience, and all the
better self, rebel—opposed to all one's
highest associates and surroundings.

5. A hard way, because it ends in
eternal ruis -no opportunity to repair
the dumage, *“As the tree falls so it
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must lie.” A hard life here, and here-
after eternal ruin!

6. The only easy way is the way of
obedience—~the life that now is and the
life that is to come,

Turn from your hard master and serve
the Lord Jesus Christ, whose yoke is
easy, and whose burden is light.

COMMUNION THOUGHTS.
By Rev. A. J. Quick, PLAaINFIELD, CONN,

1. Were we invited by a friend to a
feast, it would be an insult to our host
to eat and satisfy our hunger before
going. It would imply that we thought
the food of our own table more palatable
than his. So, to come acceptably to the
feast of the Lord's Supper, we come
hungry for the bread of life.

There we find spread for us a feast
which could never be equalled, though
one had all the wealth of the world in
his treasury. Our Host says, “Thisis
my body which is broken for you: take,
eat”; I am the living bread which
came down from heaven—if any man
eat of this bread he shall live forever "
¢* Blessed are they that hunger, for they
shall be filled.”

2. Neither, if we areinvited to a feast,
do we take anything with us to supple-
ment the feast. If we go by invitation,
it is implied that our host will provide
all that is necessary. So, ** Nothing in
my hand I bring,” is the confession of
every welcome guest at the Lord’s table,
We honor our Host when we sit down
at His table, believing that He is able to
provide enough for us all, and expect-
ing that He will. It is the guest with
‘‘yreat expectations” that is helped
the most bountifully at the Lord's table.

3. Nor, when we have partaken of the
feast, do we attempt to renderan equiva-
lent for it. However rich the repast,
we honor our host by accepting all as a
free gift.

So cur Lord expects none of His
guests to perform any deed which may
be regarded as a compensation for fa-
vors received. It is appropriate that
offerings be made at the Lord's table,
but not as payment of indebtedness.
They are expressions of love for Clrist’s

[Juvry,

poor. They are a recognition of the
command, ‘Freely ye have received;
freely give.” *Inasmuch as ye have
done it unto one of the least of these,
my brethren, ye have done it unto me."”

LIBERTY IN PERSECUTION.
By Rev. Joun W, Crinton [METHODIST],
INDEPENDENCE, Towa.

Lo! I see four men loose, walking in the
midst of the jire, and they have no hurt ;
and the form of the fourth is like the Son
of God.—Dan., iii: 25.

L Tiue men and the true church are
subject to the scrutinizing gaze of a
sharp, criticising and opposing world.
“Lo! Isee”

IL. Tvue men are ararity and meet the
open endorsement of all good minds,
and the silent respect of even some bad
minds.

IIL. A true church may be small, yet
she stands unharmed and respected in
the world., *They walk in the midst
of the fire, and they have no hurt.”

IV. True liberty is born in the fur-
nace, " ¢1 have
chosen thee in the furnace,” Isa. xlviii:
10. ¢TI counsel thee to buy of me gold
tried in the fire,” Rev, iii: 18, Exam-
ples: Bunyan in Bedford jail; John on
the Isle of Patmos,

“Four men loose,

“True liberty is Christian,
Baptized and found in Christian hearts alone;
All else are slaves of Satan, Sin and Doath.”
The Revolutionary War; the recent
Civil War,

V. God's Presence is the sure support
of true men and a true church., “Tu.
form of the fourth islike the Son of God.

THE CHRISTIAN PHILOSOPRY OF
LIVING.

By Rev. James B. Kixa [CoNarioas
TIONAL], SANDWICH, Mass,

The life which I now live in the flesh, I live
by the faith of the Son of God who loved
me and gave himself forme.—Gal, ii: 20.
I, The true philosophy and principle of

daily life,

Not only the spiritual but the ordi-
nary life —~the common bread-and-but-
ter life, ““the life in the flesh,” to be
lived by faith 1n the Son of God.
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IL. The motive and the inspiralion of
the Christian life.

“The Son of God loved me.”

1L The saving condition of the efernal
life.

The acceptance of the fact that He
« gave Himself for me.”

THEMES AND TEXTS OF RECENT
LEADING SERMONS,

1. The Two-fold Appeal of Lawlessness. ‘It
is time for thee, Lord, to work, for they
have made void thy law: therefore do1love
thy commandments.”—Ps. cxix: 126-125,
Rev, A. F. Irwin, Peor's, 111

2. Well-chosen Friendship. ** He that walketh
with wise men shall be wise. But a com-
panion of fools shall be destroyed.” —Prov,
xili: 20. J. O. Murray, D,D., of Princeton,
to Faculty and Students of Cornell Uni-
versity.

. The Church’s Exultant Love. * He brought
e to the banqueting house, and his ban-
ner over me was love.”—Song of Solomon
ii: 4. Rev. F. L, Goff, Humboldt, Tenn.

Waiting to be Gracious., * Therefore will
the Lord wait, that he may be gracious
unto you.”—Isa, xxx: 13, L. T. Chamber-
lain, D.D., Brooklyn, N. Y.

. Genuine Hardships of Working Men. *“So
the carpenter encouraged the gold, and he
that smootheth with the hammer him that
smote the anvil,” ete.—Isa. xli: 7. T. De
Witt Talmage, D.D,, Brooklyn, N, Y.

The Reserve Power of Prayer. ¢Thinkest
thou that I caunot now pray to my Father,
and he shall presently give me more than
twelve legions of angels ?" — Matt, xxvi: 53,
A. T, Pierson, D.D,, Philadelphia, Pa.

. Jesus Angry with Hard Hearts, * And when
he had looked round about on them with
anger, being grieved tor the harduess of
their hearts, he saith unto the man, Stretch
forth thine hand.”—Mark iii: 5. Rev. .
H. Spurgeon, London.

8. Lessons from Nature. *Isee men as trees
walking."—Mark vili: 24, Rev, Robert
Collyer, New York.

9. Sin a Gigantic Swindle. “ What shall it
profit & man it he gain the whole world
and lose his own soul ?"-—~Mark viii: 36,
Rev. J. A, Chamberlin, Berlin, Wis,

The Necessity aud Eficacy of Faith in God.
“Jesus saith unto them, Have faith in
God."—Mark xi: 22, Bishop Edward G.
Andrews, of Washington, before the Faculty
and Students of Cornell University.

Limits of God's Forbearance. Parable of the
Vineyard.—Luke xiii: 6-9. William M. Tay-
lor, D.D., New York,

12. The Growth of Modern Skepticism. *Then
saith he to Thomas, Reach hither thy finger
and behold my hands, . . . and be not
faithless, but believing.” —John xx: 7,
R. F. Alsop, D.D,, Brooklyn, N. Y.

13. The Historical Causes of Pauperism and its
Cure. **And a certain man lame from his
mother's womb, whom they laid daily at
the gate of the temple, . . . seeing Peter
and John about to go into the temple, asked
an alins.""—Acts iii: 10, A.J. F. Belirends,
D.D., Brooklyn, N. Y,

14. The Pagan and Christian Conception of
Labor. ** Let there more work be laid upon
the men, that they may labor therei
Ex.v: 9. “And every man shall receive
his own reward according to his own
labor."—1 Cor, iii: 8, Rev. 8. Gifford Nel-
son, Brooklyn, N. Y.

15. Obedience TLrough Suffering. * Though he
were a Son, yet learned Le obedience by
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the things which he suffered,” etc,—Heb.
v: 8. John R. Paxton, D.D., New York.

16. Growth, Physical, Moral and Spiritual,
“Grow in grace and in the knowledge of
our Lord and Savior Jesus Christ."—2 Pet.
iii: 18. Rev. Henry Ward Beecher, Brook-
lyn, N. Y.

17, The Success of the Gospel and the Failure of
the New Theologies. *Stand ye in the
ways and see, and ask for the old paths.” —
Jer vi: 16, I write no new commaund-
ment unto youn, but an old commandment
which ye had from the beginning."—1John
ii: 7. Bishop J. F. lurst, before New York
M. E. Conference,

SUGGESTIVE THEMES,

1. The Significance of Memorials, (*“ What
mean ye by these stones ?"—Josh, iv: 6.}

2. The Bridal Gift. (“Thou has given me a
south land [Achsah to Caleb her father on
the occasion of her marriage to the brave
Othniel]; give me also springs of water,
Aud he gave her the upper springs and the
nether springs.”—Josh. xv: 19.)

3. The Treachery of Sin. (“* Joab said to Amasa,
Art thou in health, my brother? And Joab
took Amasa by the beard to kiss him. But
Amasa took no heed to the sword that was
in Joab's hand: so besmote him.”—2 Sam.
xx: 9, 10.)

. The Power of Godliness not in Ceremony.
(* Gehazi laid the staff upon the face of the
child; but there was neither voice, nor
hearing. Wherefore he went, saying, The
child is not awaked.”—2 Kings iv: 31.)

5. The Covenant of the Hand. (* Is thine heart
right, a8 my heart 13 with thine heart?
And Jehonadab answered, It is. If it be
give me [Jehu) thine hand.”—2 Kings x: 15.)

. Perverted Justice the Curse of the Land.
(** Their right hand is full of bribes.” —Ps,
xxvi: 10. ** Woe to thee, Oland, when thy
king is a child, and thy princes eat in the
morning.”"—Ecel. x: 16.)

7. AGuilty Conscience a Great Troubler. (“The
king went to his palace, and passed the
night fasting: neither were instruments of
music brought before him; and his sleep
went from him,”—Dan. vi: 18.)

. Binners Feed on the Faults of Christians,
(*They eat up the sin of my people, an
they set their heart on their inigu.iy."—
Hosea iv: 8.)

9. Deceptive Peace, and its Consequences,
(*The men that were at peace with thee,
have deceived thee, and prevailed aguiust
thee.”"—Obadiah 7.)

10. The Credit Side of Bookkeeping, Illustrated,
(*Then they, that feared the Lord, spake
often one to another; and the Lord har-
kened and heard it, and a book of remem-
brance was written, ete.”—Mal. iii: 16,

. Unbelief a Moral Blockade to Receiving
Divine Power. (** He did not many mighty
works there, because of their unbelief,”—
Matt. xiii: 58.)

12. The Medicine of Heart upon Heart. (“ And

he took the blind man by the hand and led
him out of the town."—Mark viii: 23.)

13. Superficiality of Unbelief. (*But had cer-
tain questions against him of their own
superstition, and of one Jesus, which was
dead, whom Puaul affirmed to be alive.”—
Acts xxv: 19.)

14. Poor Work and Worse Wages. (* The wages
of 8in is death.”—Rom, vi: 23.)

15. The Precautions of Faith. (** Beware lest any
man spoil you through philosophy aud
vain deceit, after the traditions of wen,
ete.”"—Col, ii: 8. 9.)

16. Seeming but not Real Perfection. (* Which
things |* ordinances’] have indeed a show
of will-worship and humility, and neglect-
ing of the body; not in any honor to the
satistying of the flesh,”=Col. ii: 20-23.)
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July 7.—SoLEMN VIEWS oF PROBATION,
—James iv: 14,

Probation, and what is involved in it,
gives to this life, transient as it is, in-
finite significance, and awful solemnity.
Life, considered alone, separate from its
fruit, its issue, is a trifle, a thing of but
little and temporary moment. James,
in this sense, justly characterizes it :
*“What is your life? It is even a vapor,
that appeareth for a little time and then
vanisheth away.” But join on Eternity
to this span of existence, and take into
the account the fixed and unalterable
moral attributes which this life im-
presses upon character and future des-
tiny, and the problem of life at once
puts on the solemnity and importance
of eternity itself. It is the Pronation
element of life that invests it with such
transcendent interest and value. Admit
that we are to have another ‘‘chance”
in the next world, and you take from
the present its supreme value and sig-
nificance as a factor in our eternal des-
tiny. Butshutthe sinner up absolutely,
as the Secriptures do, as we interpret
them, to this life, to *““’scape from hell,
and fly to heaven,” and you burden
these brief years with a value and a
solemnity that cannot be estimated or
fully realized,

Let us seek to develop and fix these
thoughts in our minds.

I. ONE THING IS CERTAIN: THE PRESENT
LIFE I8 A LIFE OF MORAL
God puts every one of us here on trial
for eternity. He gives each one a fair
chance; a golden opportunity to secure
future blessedness. *“Now is the ac-
cepted time; behold, now is the day of
salvation,” No one can doubt this, It
is a Fact, and a fact of tremendous im-
port—a fact that will possess infinite
significance in the day of final judg-
ment. Brief as life is, itis long enongh
to answer its chief end—to develop and
form moral character. If weare among
the lost hereafter, it will not be because
we had no chance for life and salvation
here. During all our stay here God

PROBATION,

waited to extend to us His forgiving
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mercy; Christ interceded with and for
us; the door of heaven stood wide open
for our entrance,

II. WE ARE NOT ASSURED THAT OUR PRO-
BATIONARY TERM WILL EXTEND BEYOND
TIME AND DEATH, No one claims it as a
fact, a revealed doctrine of the Scrip-
tures, The utmost that the advocates
of the ¢ New Theology " argue for, is its
possibility, and that only in certain cases;
never where Christ has been offered and
rejected in this life, While the whole
and uniform tenor and testimony of the
Seriptures seem clearly to limit the offer
of mercy and the acceptance of Christ
to the present life, Now, or NEvER, is
the only safe position for the sinner to
take, And in view of this, oh what
priceless value does life put on—every
What
everlasting interests hang upon it!

IIL, Ifanother probation were assured
us, IT IS NOT POSSIBLE, IN THE NATURE OF
THE CASE, THAT IT WOULD BE AS FAVORABLE
As THE PRESENT., The bent is here given,
and it would be perpetuated and inten-
sified in eternity by the laws of moral
being and development. To sin away
and forfeit this probation, therefore, is
to render absolutely useless any future
chance, if one, or athousand, should be
granted the *‘ belated sinner,”

IV. THE ALTERNATIVE IS PRESSED UPON
vs—by the authority of God, by the
laws of moral being, by the seen and ir-
revocable tendencies of moral conduct
in this life. Now, or NEVER! SALVATION
in this life, or pAMNATION in the life to
come! Which shall it be ?

July 14.—DyiNé THE DEATH OF THE
Ricareous,—Num, xxiii: 10,

There is nothing that men in general
dread so much as dying. Death is a
spectre that haunts us day and night,
and it will not “down " at one’s bidding.
And is it strange? If death were the
end of us, death would still be a con-
stant dread. But death only serves to
dispossess us of the present life and
world, and thrust us forth upon a new,
untried, unending state of existence.
There is so much that is uncertain, in-

year, month, week, day, hour!
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comprehensible, vast, solemn, involved
in the experience of death, that it is
fitted to impress and awe-inspire us as
nothing else can do. When will death
come to me? How shall I meet it?
What sha!l come afterit? What shall
be my character, my destiny, in the
eternal world, into which death will
usher me?

No thoughtful mind, be he Christian
or infidel, a saint or a sinner, can pon-
der such questions and not feel their
significance and impressive solemnity,
Even the vacillating, deceitful, selfish,
easy-going Balaam, could not contem-
plate such an event without great seri-
ousness, and though his prayer came
from unhallowed lips, and an evil,
worldly heart, it is yet a prayer of won-
drous beaunty and force: *“Let me die
the death of the righteous, and let my
last end be like his,” Who would not
say Amen to such a prayer? And yet
multitudes wish for such a death, and
pray the prayer of Balaam, and it may
be often, and with a feeling heart, who
have no just conception of the meaning
of the prayer, the deep and solemn
truths involved in it. Fearful mistakes
and misconceptions prevail, to the final
despair and everlasting ruin of souls.

Let us name a few of them, and let us
all take the warning they afford.

1. One is that death is viewed as an
event by itself, disconnected with the life that
has gone before. The one great anxiety
of life with such is about dying, not
about living, If at the last they can find
merey at the hands of God, and so have
a peaceful ‘‘end,” and step into heaven
—that is all they ask or seek! Is itany
marvel that they are disappointed ?

2. Another is, that it is the LiFE, and not
the experience of DYING that delermines des-
tiny in the future world. Moral ideas,
moral discipline, moral qualities, alone
settle the question of fitness for heaven;
not the particular feelings and experi-
ences which happen to characterize the
hour of death. The physical, rather
than the spiritual, is apt to determine
the manner in which we end life here,
“Death-bed experiences” cannot be
relied upon. Many a saint has died in

great physical agony and spiritual
darkness and trembling. And every
day notorious sinners, and even infi-
dels, die in quietness and hopefulness.
““They have no bands in their death,”
like other men. They live without any
just conception of their sinfulness and
need of Christ's cleansing blood, and
8o die in ignorance of the tremendous.
fact that they are *“ without hope,” have
no moral fitness for the kingdom of
God. Their *“ peace” in death is a false
peace, not broken till the thunders of
divine wrath break upon them in the
next world.

3. Anotheris, that moral character, and
not the uncertain and perhaps invol-
untary experience in dying, necessarily
buttemporaryinits effect, istue one factor
that decides owr state and desliny in the com-
ing world. Character is the resultant of
living, not the upshot of a dying hour,
Faith, repentance, consecration, service,
discipline, love and prayer, enter largely
into it, and mould and give it expres-
sion and vital force. Death simply com-
pletes life's work, and puts upon our
matured character, be it good or evil,
the impress of eternity., What we sow
in time, and that only, we shall reap in
eternity. As men live, with rare ex-
ceptions, they die. If we wish to * die
the death of the righteous,” we must
live the life of righteousness,

July 21.—Tokeys or PERDITION.—
Phil. i: 28,

“Perdition” means a state of utter
and hopeless rnin. A “‘token” is a
sign, a premonition, a warning. The
natural world is full of them. A change
in the atmosph-re, or in the order of
things, a coming disaster or great event
of any kind, is heralded by certain
phenomena, which long experience and
observation know how to interpret. So,
also, in the political, social, moral and
religious spheres. So “evident” are
these tokens to the discerning that it is
not difficult to forecast the future.
They are prophetic of good or evil.

On this principle the Apostle inter-
prets the conduct of certain *‘adver
saries” of the faith as ‘“‘an evident
token of perdition.” They were not
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ahsolutely given up and given over to dam-
nation—he had no warrant for saying
this—but he was justified in affirming
that such characters are ** the children
of perdition,” the heirs of God's wrath,
in imminent danger of destruction.
And every preacher of the Gospel is
warranted in accepting certain traits of
character and developments of deprav-
ity as ““evident tokens of perdition”
in those in whom they are found, and
hold them forth as warnings, * beacon-
lights,” in the world.

Let me specify a few such tokens,
which fall under the observation of all
who exercise the office of the Christian
ministry. Observe, the selection I
make is not from the infidel, or openly
immoral and wicked classes, but from
the respectable and chuwch-going class
of sinners,

L A state of habitnal moral insensi-
bility on the momentous and infinitely
interesting matter of salvation.

II. A quiet, sleeping conscience, un-
der tho sunlight of the Bible, and the
faithful and searching appeals of God's
ambassadors,

I1L. Convictions of sin lost,and relapse
into greater carelessness and insensibil-
ity than ever before, after a period of re-
ligious interest, Such cases are not
rare,especially in churches blessed with
revivals, and many a pastor has wept
bitter tears of disappointment over
them,

IV. Passed by and left undisturbed in
their sins—left, it may be, to scoff and
oppose—when God’s Holy Spirit has
been sent down in mighty power to
awaken and convert souls and gather
in the harvest.

V. Where Providential chastisements
fail of their end, and, instead of hum-
ble, penitent submission and tearful
recognition of God's hand in them,
there is a proud, unyielding spirit of
bitterness, and kicking against the
pricks, and hardened impenitency, so
that the Almighty has oceasion to ask:
“Why should ye be stricken any more;
for ye will revolt more and more ?”

Now where such things appear, ** per-
dition " is nigh; the final wrath is im-

[Juvry,

minent; the last sands of hope are fall-
ing; the knell of despair is ready to
sound !

Confessedly, this is an awful sub-
ject to dwell upon. Bat the shep-
herd of souls must not shrink from his
duty. He must pursue the wandering,
imperilled sheep away across the open
plain of sin to the dark mountain of
seeming hopelessness, if, peradventure,
at the last hour of merey and in the ex-
tremity of danger, he may be able to
rescue the lost and bring him back into
the fold.

And the greater the peril, the greater
the gathering gloom over a sinner's
prospects for eternity, the greater
should be the travail of the Church in
prayer for God's gracious interposition
to “pluck him as a brand from the
burning."”

July 28.—Tre Wrath or Gop.—John
iii: 36; Rev, vi: 14, 17.

The wrath of man is often fearful to
view, and especially to feel. But ‘“the
wrath of God”! “the wrath of the
Lamb"'! **the great day of His wrath "!
O, the pen cannot describe it, imagina-
tion cannot conceive it ! What will the
realization of it be ?

And this wrath impends over every im-
penitent and unforgiven sinner.

L It is sure to fall upon him indue time,
It is not a simple possibility. It is not
merely a threat to terrify him, Itis as
sure in the future as God Almighty's
word and throne. (1) Eternal and
Omnipotent Justice has decreed it. (2)
Revelation declares it on almost every
page. (3) The providence of God illus-
trates and contirms His word. ¢ The
angels which kept not their first estate,”
are experiencing that wrath, * reserved
in chains under darkness for the judg-
ment,” Mankind in this world are
made to taste of that wrath, and to feel
something of the weight and bitterness
of God’s curse because of sin.

IL It is sure, in due time, to fallupon
the sinner in ull the terribleness of its power
and severily. Read John’s words cited
in the text. Read a thousand other
passages relating to death, the judg-
ment-day, and future punishment, (1)
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Here mercy tempers justice, Here
wrath is restrained and grace works.
Here the blood and intercession of
Jesus Christ, and the tears and prayers
of the Church, prevail to mitigate the
severity of God’s anger. (2) This is
the world of probation, not of final
award. (3) The day of reckoning is
appointed after death. (4) ¢ The
wrath of the Lamb " will not break forth
till the great Day of Assize shall have
come. So that all we know and see of
the divine wrath against sin and incor-
rigible sinners, in this life, is but a
token, a faint shadowing forth, of fu-
ture revelation. Itisonly an * earnest,”
a low muttering of that awful tempest
that will burst in fury upon the un-
godly, the Christless, when “the great
day of his wrath” shall have come, and
which will sweep them with the besom
of destruction into eternal perdition.
L This wrath will be justly deserved;
it might have been turned aside ; volunlary
sin, and the persistent refusal of merey and
qrace, will have provoked it. It is not
simply the wrath of a God of eternal
righteousness, hating all iniquity and
bound to vindicate ontraged justice in
the interest of good government; but
it is also “the wrath of the Lamb,”
kindled by slighted love, by rejected
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merey, by the blood of the covenant,
counted an unholy thing, by all His
bloody sweat and agony and interces-
sion despised! Love, grace, sacrifice,
unparalleled service, to save the unde-
serving and guilty, requited thus—
what can the *“ungodly and the sin-
ner"” expect at the hands of the Christ,
when He shall sit on the throne of judg-
ment and dispense the awards of eter-
nity ! O, itis *“the wrath of the Lamb”
—the once meek, patient, loving, plead-
ing, yearning Jesus—that will be so hot,
s0 unbearable, so overwhelming, in
that awful day! To look into those
eyes, once filled with tears of loving
pity; to see those ontstretched hands
that were once nailed to the cross;
to behold that head, now resplendent
with infinite majesty and glory, onee
erowned with thorns; to recognize in
that voice of thunder which says to
them, ““ Depart ye cursed into everlast-
ing fire,” the very voice whose gentle
tones once sought to win them to life!
0, this will be too much, and they will
ery to ““the mountains and to the rocks
to fall on them and hide them from the
face of Him that sitteth on the throne,
and from the wrath of the Lamb; for the
great day of His wrath is come; and
who shall be able to stand ?”

HOMILETICS.

Coxpverep sy Pror, J. M. Horpin, D.D,

Tae Seriptural account of the centn-
rion's faith, asset forth more specifieally
in Matt, viii: 10, “ When Jesus heard it,
he marvelled, and said to them, that
followed, Verily I say unto you, I have
not found so great faith, no, not in Is-
rael "—this narrative was made the sub-
ject of an original plan in the article of
lust month; and I will add two other
plans of sermons from the same passage
that are interesting to compare as homi-
letic studies, the first being that of F.
W. Robertson; but how meagre this
mere frame-work unclothed of the flesh,
life and spirit that pulses and glows in
the completed sermon!

In his introduction he says that
Christ’s admiration did not fasten on the
centurion’s benevolence or perseve-

rance or anything but his faith, The
New Testament gives special dignity to
faith, By faith we are justified—moun-
tains of difficulty are removed by faith
—faith appropriates heaven.

Faith as a theological term is rarely
used theologically in other matters, and
hence its meaning is obscured; but
faith is no strange new power, but the
same principle we live on daily. We
trust our senses. We trust men—bat-
tles are fought on the information of a
spy—merchants trust their captains.

Such, too, is religious faith, We trust
in probabilities. We cannot prove God's
existence. Faith decides the question
of probability. Faith ventureson God's
side, upon the guarantee of something
that makes the thing seem right.
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I. The faith which was commended.

1L The cause of the commendation.

I Faith commended., (1.) Evi-
dence of its existence in the hardness
of unbelief having been taken from the
centurion's mind; and added to this is
his kindness, ““building a synagogue,”
““caring for our nation.” (2.) Evidence
in his humility, “Lord I am not
worthy,” ete. This was either theresult
of his faith or one with it, since the
spirit of proud independence does not
consist with faith, Worldly ideas are,
indeed, quite different, for young men
now are taught to be independent.
True religion frees us from independ-
ence on wrong things, powers and
lusts, but makes us dependent on right
things, persons and God,

It was, moreover, a voluntary humility.
(3.) Evidence in his belief in an invisi-
bleliving will. * Speak the word only.”
He did not rely merely upon his senses;
he asked not for Christ's presence, but
only for an exercise of His will. He
did not ask Christ to operate, likea phy-
sician, throngh the laws of nature, but
looked to Him as the Lord of life, He
felt that the Cause of causes is a person,
He learned this through his own pro-
fession, The argument ran thus: If
the command of will wins the obedience
of my servants, then by Thy will the
obedience of the spirits of sickness and
health is seenred. He looked on the
universe with a soldier's eye. To him
the world was a camp of organized forces
in which authority was paramount.
Law was to him the expression of a per-
sonal will. The soldier through law
read a personal will, and so each pro-
fession teaches some religious truth.

II. The causes of the astonishment,
(1.) The centurion was a gentile,
therefore unlikely to know revealed
truth. (2.) He was a soldier, therefore
exposed to recklessness, idleness and
sensuality.

The Savior's comment is the advan-
tage of disadvantages. *Many shall
come from the East, ete.” Some turn
their disadvantages to good account.
The principal remark with which Rob-
ertson closes is that this narrative testi-

[Juvy,

fies to the perfect humanityof Christ, He
“ marvelled” with genuine wonder. He
had not expected to find such faith.
The Savior increased in wisdom as He
grew in stature. In all matters of
eternal truth His knowledge was abso-
late, but in matters of earthly wisdom
(Robertson thinks) His knowledge was
modified like ours by experience. If
we disbelieve this we lose the humanity
of Christ, and we lose the Savior, His
was a perfect human life. “If we do
not love Him as a brother, we cannot
realize Him as a Savior,”

The second plan from the German of
Dr. C. Palmer is briefly this:

For theme, What is the faith which
gave such satisfaction to the Lord and
which he did not find in Israel?
(1.) It is a faith which springs from
humility (*Lord, I am not worthy."”)
The man, according to Luke's testi-
mony, had done much good to the
Jews, vet he holds himself lowly in the
presence of Christ. Faith can alone be
where Christ is all in all,

(2.) It is a faith in which love is
joined. Other rulers think that some-
thing is lost from their dignity if they
condescend to give a friendly word or
look to their inferiors, but he sent a
special request to the Redeemer solely
on account of his servant. Some par-
ents even are 8o hard that any sacrifice
for a child is too much for them, but he
regards not this careful painstaking for
a servant. Without such love faith
could not exist,

(3.) It is a faith which strives for the
highest gift and endeavors to appropri-
ateit. It would have been a great thing
if the Lord had Himself gone to the bed-
side of the sick servant and so had
healed him; but the centurion asks a
much greater thing of the Lord because
he jndges that as himself executed his
will through others simply by a word,
without putting his own hand to the
work, so much more the highest power
of executing by a word belouged to the
Lord. It is thus a quality of true faith
that it desires not only the little gift
but that it stretches out the hands for
the full and perfect gift.
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How would you treat a lecture 2 What are
the essential characteristics of a lecture ?

A lecture is more exclusively a topi-
cal discourse, a discourse upon a defi-
nite theme, than a sermon. A sermon
should never, therefore, be a lectnre,
nor a lecture a sermon, It is from con-
fusing this distinction that sermons
have acquired their reputation for dull-
ness. The ground idea of a lecture is
instruction. It is teaching or impart-
ing knowledge. It runs on a smooth
level of plain talk respecting things
more or less important in the religious
life —truths, facts, duties that require
some explanation and clearing up, and
that give an opportunity for suggestions
upon many matters of considerable in-
terest, but not perhaps of the profound-
est or most vital nature, While a
sermon should always contuin this
noble element of instruction, it should
have and aim fora great deal more than
this. From the fact that some preachers
are only lecturers conveying truth in
dry intellectual and scientific form with-
out earnestness, without the press-
ing sense of an office involving eternal
responsibility—involving the personal
character and spirit of the preacher
and his everlasting love and union
with Christ the Word—it is for this
reason that topical preaching, which
more nearly resembles lecturing than
any other style of sermon, is not
the highest order. of preaching and is
not necessarily spiritual, biblical or
even moral. It may be, and often is, all
these, but it is essentially theme-preach-
ing rather than faith-preaching, and it
draws its power from a human subject
rather than from the living Word.

But the lecture has its place. The
good custom of week-day lectures con-
sisting of running expositions upon the
Scriptures—like Chalmers' lectures on
Romans—bas served a useful purpose
inthe churches. Carried to an extreme,
the lecture has sometimes fallen into
a wearisome track, and the interminable
courses of serial lectures upon the
Apocalypse, or the Minor Prophets, or
the Assembly’s catechism, or the Book
of Common Prayer, or the Congrega-
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tional Polity, or the Reformation, or
the Jewish church, or the Characters of
the Bible, or the Canon of Seripture, or
even the Divine Attribntes—some of
them begunand not ended, have become,
after a time, a kind of funeral march,
diminishing like death itself to a van-
ishing point. Lectures are to teach, but
in a free way; and in view of the fact
that in an age like this where there are
s0 many books and such multiplied
sources of instruction even upon relig-
ious themes, nothing can hold the popu-
lar mind long, and its craving for what
is new, while it should be chastened
cannot be repressed. The condition of
things must have been vastly different
when Chrysostom lectured in running
commentary upon the whole Bible, or
when John Howe, and later still, Tim-
othy Dwight, carried triumphantly to
the end complete courses of lectures
upon Systematic Theology.

The lecture, therefore, whether on a
week-day evening, or Sunday afternoon
and evening, should be varied, should
be brief, should not be too scholastic,
while it may and should give the results
of thorough scholarship—bringing forth
things new and old, should not promise
too much nor lay out too big a plan,
while at the same time it may pursue a
thoughtful and eomprehensive plan and
stick to it, at least solong as healthy en-
thusiasm can be sustained. Where there
areindications of weariness, and people
do not attend for trivial reasons, it does
not require great sagacity in the
preacher to alter his method and to
substitute another and fresher subject;
or, better still, preach a sermon ad-
dressed to conscience and heart, or hold
a purely devotional service, where
prayer is changed for lecture and the
Great Teacher takes the place of the
human one.

Many preachers have found that lec-
tures upon the harmony of the Gospels,
or the life of Christ pure and simple,
especially in the winter season, when
the attention can be concentrated, are
far the most fruitful of all in build-
ing up the people in the spiritual
life, and oftentimes in pouring in
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upon souls oppressed and darkened by
earthly cares a divine light of loftier
Lope and peace and love, as the flock
of old followed about the Good Shep-
herd whithersoever He led them while
listening to His voice and feeding from
His hand. In this connection, the sub-
jeet of expository preaching might claim
a word whether it be in the pulpit on
Sunday or in the week-day lecture,
Exposition is mainly exegesis, but not
of a purely philologic kind; the lecture
or sermon derived from it shoull
be a vigorous generalization that gath-
ers into it all the essence and juices
of the text, its relations to kindred
truths, the whole course of its argu-
wment, the practical lessons it teaches,
summarizing it and ecatching and im-
parting its original spirit, so that it ut-
ters its voice with a present living
power. If hard work is not put into
expository preaching, it is the very
poorest of all. It runs to the weakest
and thinnest dilution. The difficulty
to be guarded against is going over the
ground too minutely and slowly. An
apostolic epistle, for example, was a
letter addressed to a church and was
read as one letter—it should not take a
year to go through it, Let condensa-
tion be studied. The Epistle to the
Romans has been the Sebastopol of
young ministers fresh from seminary
teaching; but though filled with weighty
thoughts and profound with spiritual
life, it is a fiery and continuous argu-
ment hastening ad eventum like a Phi-
lippic of Demosthenes, even if inter-
rupted with episodes of emotion and
flights of inspiration. If analyzed too

[Jury,

microscopically and pottered upon, the
general sweep and current of the argu-
ment 18 lost.  Exposition, therefore,
should be made interesting as well as
instructive and not a mere class-teach-
ing, for the preacher is more than a
lecturer., He nourishes the life of his
flock, arouses and cultivates their devo-
tional affections, promotes their benevo-
lent activity, represses their selfishness
of living and leads them into the
strength and joy of a higher life in
Christ. And I am led tosay in closing,
that there is one New England church
service of the *Preparatory Lecture ™
that has happily survived and may be
still employed by the minister with
great and good effect. While it is an
oceasion for clearly instructing the
people in regard to the origin, history
and nature of the rite of the Lord’s Sup-
per, it is especially adapted to awaken
and deepen the spiritual life of the
Church by drawing it nearer to the
head-spring—the personal love and loy-
alty to the Savior. The spirit of love
which is the central impelling power of
Christian duty, is stirred in a lively
manner and the heart is brought intoa
condition of immediate preparation to
meet the Lord, taking it out of the
earthly and bringing it into the heav-
enly state, This service is neither a
technical sermon nor a technical lecture,
but rather a close and familiar talking
with and about Christ, even as the dis-
ciples met Him at the institution of the
Supper as recorded in the last chapters
of John's Gospel, and after His resurrec-
tion,when He suddenly appeared among
them at the breaking of the bread.

PASTORAL THEQLOGY.

Coxnuctep BY Pror. Winuiam O, WinkiNson, D.D.

We have suffered ourselves to be
drawn out to such exceptional length
this month, in answering several inter-
esting questions asked us, that we must
let go over for once botk our customary
more formal discussion of a selected
topic and our usual list of suggested
working maxims for the pastor—pro-
ceeding without preliminary to our di-
vision of

QUESTIONS AND ANSWERS,

1. Which do you deem most profitable for the:
second service on Sunday, a vigorous social meet.
ing, for prayer and conference, or a sermon,
with the more formal accessories of worship ?

A **vigorous social meeting for prayer
and conference” presupposes vigorous
leadership. Such a meeting, therefore,
can be no expedient of lazy self-saving
economy on the part of the pastor. A
second service of that sort will be every
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whit as costly to Lhim as would an even-
ing service of preaching.

Were the question an open one, that
is, were there no controlling precedent
established—in other words, were itnow
to be decided without reference to ex-
isting customs, simply on grounds of
probable usefulness to the Church and
to the world, it could, we think, hardly
be doubted that the alternative of a

“vigorous” prayer and conference meet-
ing in place of a second sermon would
be preferable. The only exception oc-
curring to us would exisi¢ in the case
of a community not yet sufficiently
evangelized to furnish active partici-
pants for the prayer-meeting. Andsuch
an exception should be merely tem-
porary. The fact, however, that the cus-
tom is so prevalent of expecting two
sermons a Sunday is a consideration of
great weight. Practically, few individ-
ual ministers find congregations willing
to be singular in this respect. Let those
ministers who are fortunate enough to
find such congregations by all means
adopt the alternative plan and set a use-
ful example.

A very good method of educating a
congregation toward willingness to re-
place a second sermon with a prayer-
meeting is for the minister to shorten
his formal afternoon or evening dis-
course, together with the accompanying
exercises of worship, and appoint a
brief after-meeting for prayer and re-
ligious inquiry. Let this after-meeting
be diligently prepared for and conducted
with energy, with spirit, and with wis-
dom, on the part of the pastor, and let it
be brief, both beginning promptly and
ending promptly. The sermon preced-
ing should tend directly and consciously
to make the congregation willingand de-
sirous to stay, but a full close should be
given to the earlier services, and ample
opportunity allowed for those who wish
to withdraw. Let the pastor reserve
enough of vital force and of pertinent
thought as well, to give the after-meeting
an unquestionable importance and inter-
est in the view of the congregation. He
may even gradually transfer the empha-
sis of his attention from the preaching
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service, so-called, to the after-meeting.
The after-meeting may thus in the end
insensibly supersede the more formal
service and become a meeting such as
the question of our correspondent de-
scribes—*“ A vigorous social meeting for
prayer and conference.”

As the thought has been well ex-
pressed, the final meeting of the day
should be like the drawing and landing
of a net that has been spread wide for
fish in the sea,

The degeneracy to be dreaded for the
after-meeting is its becoming a mere
mechanical, monotonous round, weari-
somely repeeted from evening to even-
ing, of aimless, vague, incoherent pray-
ers. There must be a vital relation
maintained between the preaching ser-
vice and the after-meeting. The after-
meeting should grow out of the preach-
ing service, or rather the preaching ser-
vice should grow info that.

2. What suggestion have you to make as to a
minister’s bearing of himself toward a church
of which he is pastor-elect, during the interval
before he enters upon his pastorship ?

The foregoing is a wise question to
ask. The asker of it is already well in
the way of wisely advising himself, or
he would not have thought the point
important enough to raise a question
about. Let us suppose the present in-
qnuirer to be a theological student on the
eve of graduation. We can then ven-
ture to be a little paternal in answering
him,

The interval between acceptance of
the call, and actual assumption of pas-
toral duty, will naturally, to every right-
minded minister, be very full of antici-
pative thought and emotion. But we
emphasize the propriety, the imperative
necessity, of your indulging the natural
tendency to such inward preparation
and adjustment of yourself to your fu-
ture, and indeed of your reinforcing the
tendency with e« and intentional

heed.

It will be no unfit figure of concep-
tion concerning the relation in which
you stand to your church, if you habit-
uate yourself to regard it as a kind of
nuptial bond of holy betrothal. Let your
affection idealize its object, until you
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shall come to see, possible at least, if
not actual, in your bride-elect, all the
beauty that you desire. You need not
be weakly sentimental about the matter
either, You may recollect that you are
idealizing, and that the reality will,
many a time, in the future, shock the
lovely ideal that you form, with a rude
iconoclasm. But go onidealizing never-
theless., Idealizing is the province of
affection and faith, Put upon your
church the beautiful garments that she
already wears in the foreseeing eyes of
the Lord himself. You will not be able
to idealize her more ravishingly fair
than she will be made indeed to be,
when she shall be presented at last a
part of that one nniversal Church, that
will appear without spot, or wrinkle, or
any such thing, for the final welcome
a~ ! espousal of the Bridegroom,

wever suffer yourself to cast unfaith-
ful eyes of desire on any other church
than the one whose call you have ac-
cepted. Accuse yourself of treachery to
the vows of your betrothal, if you do so.
Cleave to your church in the single de-
votion of your heart, as you would to
the woman that was to be your wife,
Neglect no office of attention that may
tend to assure your church of your con-
stant and growing attachment. Should
the interval bofore beginning your min-
istry be considerable, and should any
occasion seem to make it natural, write
a letter proper to be read aloud to the
church that shall briefly attest the fidel-
ity of your sentiments toward them,
At all events, do no not let them fail to
get any remembrance from youn that
thoy are entitled to expect. A line to
some individual, expressly adapted in
your thought to be informally commu-
nicated to the rest, may answer every
purpose,

The present point of advice, then, is,
Cultivate beforehand a sincerely and
generously affectionate relation to your
church,

3. A correspondent from Chicago
writes:

“Your suggestions about * Tracts in Pastoral

Work," in Tue Hommkric Review for May,
must interest more readers than myself. Can

Theology. [Jury,

you tell me where a tasteful assortment of il-
lustrated or picture tracts can be found "

The question foregoingis exactly such
a question as our note referred to was
designed to draw out. We frankly an-
swer the question, at the risk of making
it seem to the suspicious that we are
advertising a mere business schemeo- -
a thing which, let every reader of the
Review believe us, we shall never here
be found doing. If thereisin progress,
anywhere in the world, any effort to do
good, not tainted with the sordid mo-
tive of material gain, this, of which we
speak, is assuredly such a one. We
answer our correspondent by incorpo-
rating here, from a printed document
secured by us for the purpose, what,
besides satisfying him, may serve also
to excite a useful curiosity on the same
subject in other minds:

PICTURE TRACTS,

The Rev. Edward Judson, in his visits among
the poor in lower New York, has observed what
value they attach to a bright, pretty picture,
Among the remnants of advertisements with
which the streets are littered you will never see
pictures, because these are eagerly caught up
by children, carried home and preserved, often
as household decorations. A poor woman, laden
with purchases, will shift her bundles in order
to obtain a picture card given away on thestreet
corner, and the laboring man, hastening home
from work, will stop to secure some cheap,
pretty advertisement and take it home to his
children. It has occurred to Mr, Judeon that
this taste for bright pictures might be vsed as
a means of imparting Gospel truth. A pretty
picture on the first page of a tract will concil-
iate the attention of the most piojudiced and
bigoted, will serve, like the wings of a maple-
seed, to carry the truth into the penetralia of
humble homes, and will also insure its preser-
vation, He has accordingly compiled a series of
twelve picture tracts, The purposes he has in
view are a8 follows:

L Tosupply Christian workers with a com-
plete armory of tracts. He believes that there
are many Christians in our churches who appre-
ciate the value of tracts, and really desire to use
them in the impartation of truth; but the tract
literature of the country is 80 oceanic and mis-
cellaneous, and, in a large measure, so unread-
able, that people are at a 1oss just how to go to
work, and consequently become discouraged.

II. To counteract in a measure the bad influ-
ence of trashy and vicious literature and low
sensational pictures.

IIL. To diffuse information relating to each
individual church or mission, in order te catch
the attention of non-church goers. For tl is pur.
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pose, a space has been left blank, upon which
the Christian worker may advertise the services
of his Church or Mission, or Sunday-School, or
Bible Class, or Young People's Meeting, or Tem-
prrance Society, or Young Men's Christian Associa-
tion, or Temperance and Revival Work, or Week
of Prayer.

We mention, in a classifying order, a
fow titles of such picture tracts as, from
personal investigation, we know to exist
and to be admirable:

f (L)....tracts, for the Skeptical, ** Why I believe
my Bible.,” (IL) .. tracts, for the Indifferent,
“The Borrowed Baby.” (IIL)....tracts, forthe
Inquirer, “Is that all ?” (IV.)....tracts, forthe
Young Convert, * A Word to Young Christians.”
(V.)....tracts, for the Sunday-School Teacler,
“The Little Wilson Boy.” (VL). ..tracts, for
the Sunday-School Scholar, *“Mamma’'s Talk
About Faith.” (VIL) ...tracts, on Giving,
“Bible Rules for Giving.” (VIIL)....tracts on
Church-going, * Look at What you Get.” (IX.)
«...tracts, on the Sabbath, “ Day of Rest.” (X.)
....tracts, for the Aged, Sick or Aficted, ** Al-
ways Near.” (XL)....tracts on Temperance,
“Little Bell.” (XIL)....tracts on Temperance,
“Troubles of a Saloon-Keeper,” ’

Besides the foregoing, there are the
following tracts, which have already had

a history, known to not a few, to com-
mend them:

A tract for the Skeptical, entitled * What has
your way of thinking done for you?" A tract
for the Inquirer, * Settled the Night Before.”” A
tract for the Young Christian, *“Joining the
Church.” A tract for the Sunday School, “A
CLild Saved.” A tract on Temperance, * Can
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Whiskey Talk 2" and a tract for the Aged, Sick or
Afflicted, ** Refiner of Silver.”

It will be to many a welcome guar-
anty of the good faith and freedom from
mercenary spirit with which these fa-
cilities for Christian work are offered to
Christian workers, if we add that the
Rev. Edward Judson named above is
the like-minded son of the great mi. .
sionary to Burmah, Adoniram Judson,
of beloved memory,

The writer of this note has himself
just had personal experience of hisown
in the use of picture tracts, He isnow
a few days only returned from a long
journey by sea from New York to San
Francisco, and from San Franeisco back
to New York, overland. He provided
himself in going with a quantity of pic-
ture papers from the American Tract So-
ciety’s depository. These he distributed
where they seemed most likely to do
good, on his way. He wishes thus, in
brief, to bear his own personal testimony
to the special value of illustrated litera-
ture to serve the purpose of religious
tracts.

We now add, what we were near for-
getting, an answer to our correspond-
ent’s question, ‘* Where can such pic-
ture tracts be obtained?” Address,
‘“‘Berean Tract Repository,” 33 Bedford
St., New York City.

THE STUDY TABLE.

- Coxpucrep BY James M, Luorow, D.D.

“Tag INIQUITY OF THE FATHERS UPON
THE CHILDREN."—We have received from
a correspondent the following very sug-
gestive inquiry regarding Heredity, a
subject treated in the April HomiLeTIo

“Iwould like to inquire, however, whether the
passage quoted (p. 350), which is used to illus-
tratethe physical peculiarities,can be interpreted
to cover the length of time implied, and to affect
80 many innocent vietims. The whole passage
reads thus: *Visiting the iniquities of the
fathers upon the children unto the third and
fourth generations.” Here you leave unfinished
the sentence, which is, ‘ of them that hate me.’
Now is not this iniquity visited upon the third
and fourth generations of those whose evil de-
sires propensities, habits and ch are akin
to the evil bent of the fathers, and is not meted
out to the children whose attitude is far from
hostility to God? In other words, is there not
a gracious line drawn, where iniquity no longer

visits the children of corrupt parents, when
those children have undergone a radical change
in moral character? Would not the reformed
man be utterly discouraged if the clause, ‘to
them that hate God," were not emphasized, to
show that there was no reason why he should
be forced to pander to appetite just because his
father was a slave to vicious habit? Am I not
correct in supposing the emphasis to be placed
upon the last clause, ‘to them that hate God ?
Would you make a distinction in the iniquity
visited upon the generations of those that hate,
and upon those that reverence, God? Just
where can the line be drawn? I trust this will
not be considered a criticism, but an honest in-
quiry, for I wish to use the facts so abundantly
cited. INQUIRER,"”

We thank ‘“ Inquirer” for raising the
question. Regarding the children of

perverse parents, who do not, however,
follow their parents’ ways, but love, in-
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stead of hate, the Lord, and endeavor
to keep His commandments, we would
suggest the following :

1. Non-indulgence of an evil appetite,
however strong its natural prompting,
will result in the diminution of the ap-
petite itself. We shounld expect such a
result,looking at the matter in its purely
physical aspects. A portion of the body
habitually disused dwindles in size,
strength and influence upon the gen-
eral structure. So well recognized is
this, that it is asserted by some writers
to be sufficient to account for the varia-
tions we observe in species. Much more
credible is it that the non-indulgence
in an appetite should lessen tendency
or the desire for its indulgence, which,
80 far as it is physical, consists of some
slight affection of the nerves, quality of
tissue or blood. There are doubtless
those of as ““bad birth " as that of any
society waif, who yet never know of the
slumbering fire within them, because
from childhood they have been removed
from all outward suggestion of the in-
ward temptation, The removal of street
Arabs to the healthful associations of
country life—as under the wise benev-
olence of our Children's Aid Societies—
is proving this in a most encouraging
manner,

2. The development of will-power at-
tendant upon a persistent effort to con-
quer a natural temptation will more
than compensate any ordinary tendency
to evil, The moral courage acquired by
a faithful fighe in any department of
life will strengthen the soul in all its
movements, Thus it will be found that
a natural tendency to evil has, under
God’s blessing, been the best training-
ground for the virtues, A ‘‘thorn in
the flesh,” whether sent directly from
the Devil, or transmitted by heredity
from one's parents, may be a good thing,
The Lord sometimes leaves some of the
enemies in the land to keep alert the
spiritual heroism of the soul.

3. God's Spirit is the portion of all
those who love and try to keep His
commandments, This power in us
more than matches any evil taint or
tendency. Itis especially said that the

[Juwy,

Holy Ghost dwells in our bodies. We
have evidence from the frequent expe-
rience of Gospel-reformed men that
strong appetites for sin are taken away
just in proportion to the closeness of
their communion with God, and the
faithfulness of their purpose to abide in
Christ as a branch in the vine, We can
then expect as much help for those who
owe their appetites not to their own will-
fulness, but only to this law of heredity,
which carries with it no personal re-
sponsibility.

4. In this connection it is very en-
couraging to read the passage referred
to in the light of its most scholarly in-
terpretation : ““ Visiting the iniquities
of the fathers upon the children unto
the third and fourth generations of them
that hate me, and showing mercy unto
thousands of generations of those that love
me,"” ete.

This rendering suggests a passage in
Dr. Elam’s Essay on Natural Heritage
(p. 10):

“Evil is not eternal, nor disease. It has its
natural history, its rise and its decay and disap-
pearance. As in all natural departures from
original type, due to special causes, there is a
constant tendency to return to the type, when
the disturbing influences are removed; so in
disease, when the cause is removed, lapse of
time, or the succession of genecations, may
purify the organization, and the curse will be
removed.”

Elam guotes, in this connection, from
Dr. Gull:

“The strength of ‘nodern therapeutics lies in
the clearer perception than formerly of the great.
truth, that diseases are but perverted life pro-
cesses, and have, for their natural history, not
only a beginning, but a period of culmination
and decline. In common inflammatory affec-
tion, it is now admitted to be an almost univer-
sal law, By time and rest, that invate vz medi-
catriz,

“ Which hatk «n operation more divine

Than breath or pen can give expression to."
reduces the perversions back again to the physi-
ological limits, and health is restored, To this
beneficent law we owe the maintenaunce of the
form and beauty of the race, iu the presence of
80 much that tends to spoil and degrade it. We
cannot pass through the crowded streets and al-
leys of our cities without recognizing proofs of
this in the children’s faces, in spite of all their
gqualor and misery; and when we remember
what this illustration, in all its details, reveals,
we may well take heart, even where our work
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seems most hopeless.  The effects of disease may
be for a thivd or fourth generation, but the laws of
health are for a thousand.”

WirNessEs ¥FRoM THE DusT.

Under this title, Dr. Fradenburgh has
brought together the results of recent
discoveries in the East, and made an
excellent compendium, or hand-book,
of monumental history bearing upon
the Bible records. It is remarkable
that our age, which has made such at-
tainment in new departments of in-
quiry, such as those offered by the
varioas sciences, should display almost
equal enthusiasm and skill in exhuming
the long-forgotten past. Archwologists
are kindling lights at the embers of the
old fires of human thought, which blend
well with those of the modern spirit,
and which no educated mi« can dis-
pense with. Yet the very abundance
of material which is being gathered
from Egypt, Assyria, Pheenicia ani
Palestine, makes it diffienlt for the or-
dinary clergyman to keep himself
posted. Much information of exceed-
ing value is as yet recorded fo~ us only
in the columns of our periodicals and
journals of learned societies. That
published in bLook form is largely in
connection with the stories of the
travels, the details of the labor, and the
speculations of the eminent scholars
who have made the discoveries, The
subjects are treated so voluminously
that the hard-working pastor is appalled
at the labor necessary to master them,
even if he is not restrained by the short-
ness of his purse from purchasing tke
books. Dr. Fradenburgh Las evidently
made himself familiar with this litera.
ture, and, in some four hundred pages,
has given us the substance of these
discoveries so far as they bear directly
upon the interpretation of the Bible.
He does not, however, merely sum-
marize in his own langnage, but gives
the most important transcriptions from
ancient documents and tablets, and the
choicest extracts from the writings of
the acknowledged savants in this de-
partment. This little book gives us
the cream of the grand works of Layard,
Sayce, George Smith and Rawlinson in

Babylonias research, of Tompkins on
Mesopotamia, of Brugsch, Marietta and
Ebers on Egypt, of Oppert, Conder,
Lenormant, and many others,

Most clergymen will, however, not
be satisfied with so general a work, and
desire, at least, an ‘*‘introductory "
study of each of the greit sources of
archmological information. The chief
of the ancient civilizations and religions
which throw historic light upon the
Bible records are those of Chaldea. Un-
til recently, we looked to Egypt as the
oldest civilized country in the world,
and aceredited the Pyramids with being
the most ancient monuments of human
life.  But the plains which lie between
the Tigris and Euphrates have pre-
sented us with records antedating those
found on the banks of the Nile. In-
deed, a literature, in thousands of vol-
umes, has been discovered, much of
which belonged ) the old Shumiro-Ac-
cadian days, in comparison with which
Egypt can show us for the same period
nothing but a few doubtful names and
dates. As a brief but satisfactory aid to
the study of this subject, we commend

Tue Story oF CHALDEA.

By Zenaide A. Ragozin. The book is
written in simple and popular style, as
if for beginners; yet shows the most
thorough reading on the part of the
author, and gives the results of the
most recent discoveries. The work
adopts the theory that the genealogi-
cal records of the tenth chapter of
Genesis are really ethnological, the
names being eponyms, each standing
for a race, people or tribe, and not
for any individual man—a theory
called *‘advanced” by some, yet in
reality as old as St. Augustine, who
held to it. The aunthor sides with those
who regard Noah, not as the *second
father of toe human race,” but as the
ancestor of a limited number of peo-
ples belonging to what is called the
White Race, in distinction from the
Black Race and the Yellow Race, or the
Turanians, as they are couveniently
classed. Indeed, not evenall the white
races are included in the triple divi-
sion of Shemitic, Hamitic and Japhetic.
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‘“Among the posterity of Japhet, the Greeks
are indeed mentioned (under the name of Javan),
but not a single one of the other ancient peoples
of Europe—Germans, Italians, Celts, etc.—who
also belonged to that race, as we, their descend-
ants, do. But then, at the time Chap. x. was
written, these countries, from their remoteness,
were outside of the world in which the Hebrews
moved, beyond their horizon, so to speak. They
either did not know them at all, or, having
nothing to do with them, did not take them
into consideration. The same may be said of
another large portion of the same race, which
dwelt to the far East and South of the Hebrews
—the Hindoos (the white conquerors of India)
and the Persians.”

The early Turanian settlers of Chaldea
—or Shumir (Shinar) and Acead are re-
garded by the anthor as the descend-
ants of Cain, who had long peopled
those Eastern lands when the descend-
ants of Noah, journeying eastward,
came to Shinar, T these most ancient
peoples are attributed not only sun
and fire worshin but the noble concep-
tions embodied 1n the myths of the god
Ea and his son Meridug, the mediator
between God and men, and some of the
so-called Penitential Psalms inscribed
upon the tablets, which, as voicings of
the human conscience under the sense
of sin, are suggestive of those of David.

The author seems to incline to the
opinion that the first to share these
lands with the Turanians were the
Cushites (descendants of Ham), but
that the Shemitic invasion came soon,
and with it the first definable historic
events and personages. To the Shemite
Shurrukin of Acead (an early Sargom),
is assigned the date 3,800 B. C., and to
him, as King of the North, is attributed
the founding of the great library whose
tablets are now being read in our
European museums. A thousand years
later, a dynasty of Shemites established
itself at Ur, long before we have any evi-
dence of the founding of Babylon. The
Story of Chaldea ends with what has
heretofore been regarded as the begin-
ning of history. Ragozin's work is

valuable for the synopsis it gives of the
religion, the legends and myths of that
section of the ancient world, and for
the clearness with which they are com-
pared or contrasted with relevant mat-
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ter in the Bible. As a specimen of the
style, we quote the author's words in
speaking of the distinction between re-
ligion and mythology:

“ Religion is a thing of the feelings: myth-
ology is a thing of the imagination. In other
words, religion comes from within—from that
consciousness of limited power, that inborn
need of superior help and guidance, forbearance
and forgiveness—from that longing forabsolute
goodness and perfection, which make up the
distinctively human attribute of religiosity;
that attribute which, together with the faculty
of articulate speech, sets man apart from and
above all the rest of animated creation. Myth-
ology,on the other hand,comes wholly from with-
out. Itembodies impressions received by the
senses from the outer world and transformed by
the poetical faculty into images and stories. . .
When the Accadian poet invokes the Lord,* who
knows lies from truth,” * who knows the truth
that is in the soul of man,’ ‘who makes lies to
vanish,” *who turns wicked plots to a happy
issue '—this is religion, not mythology, for this
is not a story, it is the expression of feeling.
That the Lord whose divine omniscience and
goodness is thus glorified is really the Sun,
makes no difference; that is an error of judg-
ment, a want of knowledge; but the religious
feeling is splendidly manifest in the invocation.
But when, in the same hymn, the sun is de-
scribed as stepping forth from the background
of the skies, pushing back the bolts and opening
the gate of the brilliant heaven, and raising his
head above the sand,’ etc.—this is not religion,
it is mythology.”

Of the Anthropomorphism which
abounds in all early religions, including
the Jewish, the writer says:

“Man’s spiritual longings are inflnite, his
perceptive faculties are limited. His spirit has
wings of flame that would lift him up and bear
him even beyond the endlessness of space into
pure abstraction; his senses have soles of lead
that ever weigh him down, back to the earth, of
which he is, and to which he must needs cling
to exist at all. He can conceive, by a great ef-
fort, an abstract idea, eluding the grasp of
senses, unclothed in matter ; but he can realize,
imagine only by using such appliances as the
senses supply him with, Therefore, the more
fervently he grasps an idea, the more closely b
assimilates it, the more it becomes materialized
in his grasp, and when heattempts to reproduce
it out of himself—behold ! it has assumed the
likeness of himself or something he has seen,
heard, touched—the spirituality of it has be-
come weighted with flesh, even as it is in him-
solf.”

Tue Book or JoB A¥D THE MoraL DRaMA,

No uninspired mind has equalled
that of Shakespeare for its insight of
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the common movements of the human
heart, as displayed in the scenes of
common life, a household quarrel, a
lover's dream, a villain's plot, a court-
ier's intrigue, But Shakespeare was
too wise to attempt to lift his drama
into the higher moral or spiritnal realm.
He did not venture to put upon the page
or upon the stage the heroisms and the
tragedies of the soul, as it wrestles in
the presence of God, the All-good, and
of Satan, the evil one, There are
grand seatences which voice the dis-
tress of conscience and religious fear,
but they are expressions of a few char-
acters that appear in the motley multi- »
tude of the children of Lis genius ; the
drama does not turn upon the inner ex-
perience of any of them.

The German Schiller was bolder, and,
in the play of The Robbers, he tried to
portray the dark, subsensual flow of a
soul abandoned to vice and its brood of
terrors. But Schiller himself confessed
that the character was an unreal one,
a strange Don Quixote on the moral
field.

Goethe's Faust has a weird spiritualism
about it, even representing God and
Satan among the dramatis persona; but
the play of grand passions is almost
lost sight of in the story of an exceed-
ingly mundane sort of love,

Bailley's Festus is an attempt in the
same line; but, though remarkably able,
is 8o prolix and involved that not one
in a dozen of our readers would care to
follow 1t to the end. There has been
but one Samson; and there has been
but one poet equal to the task of deserib-
ing the spirit of humanity grinding in
the prison-house of its suffering and
uncertainty, with just a single ray of
keavenly confidence gleaming through
the darkness—that darkness the black
shadow from the wing of the Prince of
Darkness in time and eternity; and that
slender ray giving a glimpse by faith of
the face of the Father of all light and
blessing,

This contrast between the Book of
Job and other writers who have ven-
tured upon a similar theme will be
significant if we note that the best of
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them go directly to the biblical drama
for their chief thoughts.,  Goethe
borrows the prologue of Faust from the
opening of the Book of Job. The good
angels are gathered—‘ the sons of
God "—in the presence of the Lord.
Mephistopheles —the  Devil — comes
also, and gets the Lord’s permission to
tempt F ust, The author of Festus
appropriates the same introductory
plot, only exchanging the immediate
presence of God for that of a guardian
angel,

Note, also, some of the details of
these imitations, The language of Job
in describing the conferencein heaven,
though extremely simple, is yet so
exalted as not to suggest anything like
incongruity. Chap. i: vs, 6, 11:

“Now there was a day when the sons of God
came to present themselves before the Lord,
and Satan came also among them. And the
Lord eaid unto Satan, Whence comest thou?
Then Satan answered the Lord and said, From
. ving to and fro in the earth, and from walking
up and down init. And the Lord said unto
Satan, Hast thou considered my servant Job,
that there is none like him in the earth, a per-
fectand an upright man, one that feareth God
aud escheweth evil ?

“Then Satan answered the Lord, and said,
Doth Job fear God for nought? Hast thou
not made an hedge about him, and about his
honse, and about all that he hath on every side?
thou hast blessed the work of his hands,and his
substance is increased in the land. But put
forth thine hand now, and touch all that he
hath, and he will curse thee to thy face.”

Take, in contrast, the scenes from
Faust. After the angels have indulged
in some magniloquent talk, enter
MEPHISTOPHELFS :

“Bince Thou, O Lord, deign'st to approach
again,

And ask us how we do in manner kindest,

And heretofore to meet myself wert fain

Among Thy menials, now, my face thou findest.

Of suns and worlds I've nothing to be quoted;

How men torment themselves is all I've noted.

The little god o' the world sticks to the same
old way,

And is a8 whimsical as on Creation’s day.

Life somewhat better might content him,

But for the gleam of heavenly light that Thou
hast lent him,

He calls it Reason—thence his powers in-
creased,

To be far beastlier than any beast.

S sttt

|
I
|




THE LORD.

Hast thon, then, nothing more to mention ?
Com’'st thou thus, with ill intention ?
Find’st nothing right on earth eternally ?

MEPHISTOPHE

No, Lord, 1 find things there still bad as they

can be,

Man's misery even to pity moves my nature:

I've scarce the heart to plague the wretched

creature

ES,

THE LORD,
Knowest Faust ?
MEPHISTOPHELES,
The Doctor Faust ?
THE LORD.
My servant, he!
MEPHISTOPHELES,
What will you bet? There's still a chance to
gain him,
If unto me full leave you give
Gently upon my road to train him!

THE LORD,

As long as he on carth shall live,

S0 long 1 make no prohibition.

To trap him let thy snares be planted,

And him, with thee, be downward led;

Then stand abashed, when thou art forced to

BAY ¢

A good man, through obscurest aspiration,

Has still an instinet of the one true way.
MEPHISTOPHELES,

Agreed! Bnt 'tis a short probation.

About my bet I feel no trepidation.

If I fulfill my expectation,

You'll let me triumph with a awelling breast ;

Dust shall he eat, and with a zest,

As did a certain snake, my near relation.”
—Bayard Taylor's Translation.
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which melt off as they catch the glow of
the celestial,

It is difficult to analyze style so as to
tell in what the inspired element differs
But every reader
may feel the difference. You stand be-
neath some mighty dome of human
architecture.  The wutmost art of the
painter has been expended to reproduce
upon it the picture of the vault of the sky
that bends above it. The azure, the
steelly haze, the golden tinges are paint-
ed there with a skill that defies eriticism,

jut wounld any one mistake it for the
real sky ? No, The perspective, thongh
vast, is not infinite; the haze does not
float; the golden tinges do not fill the
eye with hight. Similar is the contrast
between the Book of Job and the best
of its imitations. They lack that which
excites true awe, They do not awaken
the spiritually responsive in us,

Hisrory or CurisTiaN DocTRINE,

By Prof. Henry C. Sheldon, Boston Uni-
versity. We commend these two vol-
umes. The plan of the book would maka
it a valuable addition to the student’s li-
brary, independently of the scholarship
the author has shown in dealing with
the subject-matter. In the body of the
book he follows the consecutive history
of the Chureh, dealing with the various
doctrines as they appeared in contro-

from the uninspired.

versy at the time. At the close of tho
volume he gives an ountline of the de-
velopment of each doctrine, tracing it
through the various ages, with careful
reference to the preceding pages where
it is discussed. The work has thus the
double value of being a full treatise, and
at the same time a convenient hand-
book.

CurisT AND THE Scripes, Matt. vii: 20,
¢¢ He taught them—not as the Seribes.”

it What a contrast between the two
! descriptions ! In the Book of Job the
3“ language is reduced to the utmost sim-
il plicity. The writer leaves the reverent
i imagination of the reader to paint as
‘ much of the heavenly scene as his
14 spirituality ean accomplish, He knows
) too much to danb the celestial with
i earthly mud. On the other hand, the
}'y author of Faust fails in attempting the
i impossible. His heavenly characters

e T ——————C

are only like small men on stilts repre-
senting giants as they strut across the
stage; and, alas ! the wooden legs stick
out at the bottom of the costumes, and
now and then the whole scene tumbles

1. Christ taught the brotherhood of man-
Jeind; the Seribes insisted upon the exclu-
siveness of Judaism. The Talmud said,
“God made the world for the sake of
Israel”; Christ said of a Roman, ‘I

down from the sublime to the ridiculous,
Goethe gets along splendidly while he
keeps to the earth where he belongs;
but when he tries to soar in the heavens
it is with the waxen wings of Icarus,

have not found so great faith, no, not in
Israel”; and of a Samaritan, ““Go thou
and do likewise.”

2. Jesus taught the dignity of the in-
dividual man; the Scribes asserted the
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pre-eminent excellence of their own
Order. The Talmud said, **One Scribe
outweighs all the people"; Jesus said,
« Be not ealled Rabbi,” chose His apos-
tles from eraftsmen; wore the blouse
rather than the stola,

3. Jesus tanght the freedom of faith ;
the Scribes tanght belief upon the au-
thority of their school. The Talmud
said, “To be against the words of a
Seribe is more punishable than to be
agninst words of the Bible"; Jesus suid,
“If I do not the works of my Father,
believe me not.”

4. Jesus simplified the faith ; the Seribes
complicated it. The Talmud, which
the Scribes held to be a rule of faith
and practice, was more bulky than the
Bible, filled with emendations, eabal-
istic mysteries of letters and numbers,
ete.; Jesus said, *“Ye bind burdens
grievous to be borne ”; *“Ye make void
the law of God with your traditions,”

5. Jesus reduced duly to its essentinls,
such as the conscience could grasp; the
Scribes multiplied precepts according to
an inexplicable casuistry. The Talmud
‘“get a hedge about the law,” i, e, if the
Bible commanded or forbade anything,
the Scribes went further,under pretence
of keeping as far as possible from temp-
tation, e ¢., laws of the Sabbath, un-
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clean meats, ete.; Jesus walked throngh
these unscriptural requirements, The
Scribes exalted ceremonies, hand-wash-
ing, plate-washing, ete.; Jesus insisted
only upon the substance of right and
purity, the cleansing of the heart, and
the consequent cleanness of the life,
The Seribes recognized a system of sub-
stituted duties, e, ., Corban, a gift to
the altar relieving from filial obligation,
and the Talmud saying, * The study of
the law is before works"; Jesus said,
*Honor thy father and thy mother”;
and “That servant which knew his
Lord’s will, and did it not, shall be
beaten with many stripes.”

6. Christ not only taught men truth
and duty, but kelped them to faith in the
one and performance of the other; the
Scribes’ system was repressive of the
very sentiments it formally inculeated.
The Secribes had only stones for the
adulteress,and scorn for Zaccheus; Jesus
inspired them to reformation through
the revelation of grace. The Scribes
would not lift a burden from another
soul with so much as the finger; Jesus
lifted the whole life of the sinner out of
the sense of guilt and out of despair.
The Scribe shadowed man with law;
Jesus enlightened man with the gift of
the Holy Spirit.

MISCELLANEOUS SECTION.
THE MISSIONARY FIELD.

By Arravr T. PiersoN, D.D., PHILADELPHIA.

Parr I. MiscELLANEOUS,
THE GROWTH OF WOMEN'S BOARDS

Is among the most remarkable phe-
nomena of modern Missions, and is en-
titled to a permanent record.

In or near January, 1868, was organ-
ized in Boston “The New England
Women's F. M. Society,” Mrs. Albert
Bowker,President; Mrs. Homer Bartlett,
Treasurer. It had its origin in the fact
that heathen women were inaccessible
to male missionaries, and in the desire
to enlist Christian women in their evan-
gelization, The Constitution stated the
object to be *‘to engage the co-operation
of the women of New England, with
existing Foreign Missionary Boards, in

sending out and supporting unmarried
female missionaries and teachers to
heathen women.” The American Board
had, in 1867, sent ten single women into
the field, and appropriated to this object
$25,000. In thisenlarged effort women
of Christian lands should not only be
helpers, but prompters. 1. Because
woman owes to Christianity what she is
not only as a disciple, but as woman,
domestically and socially, 2. Because
she naturally sympathizes with her own
sex, and can appreciate the degradation
and the elevation of woman-kind. 3.
Because the social system of most
heathen peoples makes women accessi-
ble only to women. 4. Because in the
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elevation of pagan women mnothing is
more needed than the practical illustra-
tion of what the Gospel has done for
woman, as seen in the missionary her-
self. 5. Because inall education women
are God’s ordained pioneers. As wife,
mother, sister, danghter, she holds in
the home the sceptre. If man be the
head, she is the heart, of the family,
The plastic clay is in her hands; she
sits at the potter’s wheel; and if vessels
are mounlded into fitness for the Master's
use, a sanctified hand must preside at
the wheel, where character and destiny
take shape. To organize women, dis-
tinctively, would quicken interest in
the spiritual welfare of their own sex,
and secure larger means for the sup-
port of women as missionaries and
teachers. By connection with existing
Boards, the Society would get the bene-
fits of their experience and knowledge
without needless trouble and expense,
Christian women, thus organized, gave
their energies to diffuse intelligence
and increase interest as to Foreign
Missions; and to gather offerings. In
addition to existing channels, they
hewed out a new one, establishing direct
correspondence with female mission-
aries, and held monthly meetings to
hear new intelligence and pray for
the anointing of the ‘' Spirit of Mis-
sions,”

The collections of the first month
enabled this society to assume support
of a missionary about to leave for South
Africa. In March the Society sent a
circular to Christian women—a model of
beauty, brevity, pathos and power. It
refers to the degradation and wretched-
ness of women in heathen and Moham-
medan countries; to the new doors
open to labor among them; to the spe-
cial fitness of woman for this work; and
to the noble service of our women in
the war for the Union, which suggests,
in woman’s work for woman, a more
glorious field for her in the conflict of
the ages; and urges the formation of
auxiliary societies.

The first quarterly meeting was largely
attended. Letters were read from three
women, all about to be living links be-
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tween the society and the pagan world,
viz.: Miss Edwards, bound for the Zulu
mission; and Miss Andrews and Miss
Parmelee, bound for Turkey. These
were first-frnits—blessing the work of
the first quarter. Other letters were
read from women already in the field,
and one from the pen of Mrs. Champion,
thirty-one years before herself a pioneer
to South Africa. This model meeting
left no doubt that upon this first Wo-
man's Society God had set His seal. This
society also undertook to maintain, as
Bible-readers, ten native women,

June 1st brought another meeting at
the Old South, and showed how fast
and firm were the roots of the organiza-
tion in the hearts of Christian women,
and how full its flowering stalk was of
the opening blooms that promised grow-
ing service, Mrs, Cyrus Stone, long
since by illness driven from the Mah-
ratta Mission, too weak to stand, sat and
plead for the women whose low level
she so well knew, declaring that if she
had a thousand lives she would give
them all to lift her sex to a higher plane,
Mrs. Wheeler, of Harpoot, appealed to
mothers to give their children, and to
maidens to give themselves, to the
work; contrasting the extravagant in-
dulgence of Christian women with the
self-denials of native converts, instan-
cing a man and his wife who sold
their only bed and slept on a mud
floor, living for three days upon ten
cents that they might give to the
Lord!

What was at first a local organization,
aspiring to no broader territory than
New England, like the banyan tree,
bending down its branches to take root
on every side, became now the parent of
aunxiliary organizations. And so, Octo-
ber 8th, in connection with the meeting
of the American Board at Norwich,
Conn., the New England Women's For-
eign Missionary Society, with tears of
joy, was christened the Women's Board
of Missions.

Here we reach a new epoch. On Oc-
tober 27, 1868, many ladies met in the
Second Presbyterian Church, Chicago,
to form a similar society for the West,




S ——

b

MU e U L

PR S S e

R

e s

g5y 2

vt A

1886.]

The States of the interior were largely
represented, and more than fifty letters
were read from those who could not at-
tend. Thus, about ten months after the
formation of that New England Society,
there sprang into life the Woman's Board
of Missions for the Interior.

The Woman's Board of the East held
its first annual meeting in Boston,
Janunary, 1869, over six hundred ladies
being present in spite of stormy weather,
Rev. Drs. Clark, Washburn, Webb, and
Kirk spoke of the vast amount of ability
in women, needing and craving a fit
field for work,

As early as February, 1869, the Wo-
men's Board of the Interior undertook
the support of Miss Tyler, of Madura
Mission, and of Miss Dean, of Oroomiah,
Persia, and in March began to publish
its quarterly : ¢ Life and Light for
Heathen Women.,"” In May, a third mis-
sionary, Miss Porter, of Pekin, besides
several Bible-readers, were taken under
care, and in August two more, Miss
Pollock and Miss Beach; and twenty-
six auxiliaries were reported, During
its first year, up to November 4, 1869,
$4,006.77 were gathered.

At the second annual meeting of the
Board of the East, the total receipts re-
ported were over $14,000; it had thirty-
two missionaries and Bible-readers, and
had appropriated $3,000 for a home for
single women at work at Constantino-
ple.

To complete this sketch, it ought to
be added that Women's Missionary so-
cieties have now become so numerous,
that Rev. R. G. Wilder gives a list of
twenty-two Women's Boards, represent-
ing twelve denominations, and an ag-
gregate of receipts for 1884 of nearly
one million dollars. These twenty-two
Boards represent hundreds of auxiliary
societies and bands in almost every
considerable Church of the land.

Henry E. 0’Neil, English Consul at
Mozambique, declares, at Glasgow, that
ten years in Africa convinced him that
*“the mission work is one of the most
powerful and useful instruments for
the pacification of the country and the
suppression of slave trade.”

The Missionary Field. i

‘

Church Missionary Society, has 26
fresh offers of volunteers, since Bishop
Hannington’s massacre,

Tadmor on the Desert, or Palmyra,
City of Palms, is probably a type of the
Church of God among the gentiles, a
historic parable of Foreign Missions,
A greatstretch of wiiderness lay between
Jerusalem and Babylon, arid, barren,
without rest or food, King Solomon,
Prince of Peace bad the pure water from
the springs on the high hills condncted
along the plains, and made “rivers in
the desert,” a very Elim for Palm trees
and springs of water, and called it the
*City of the Palms.” It wasanew Jeru-
salem transported into the wilderness
and making it blossom as a rose, pro-
viding a rest and refreshment for the
hungry, thirsty, weary pilgrim., What
a figure of what the true Prince of Peace
is doing to-day in the wilds of pagan
lands! bringing the streams from celes-
tial springs, to turn the deserts of sin
into the Palmyra of Pilgrims,

Parr II. MoxtHLY BULLETIN.

Cuina.—Rev. H. Corbett, of Chefoo,
states that a merchant entrusted a val-
uable package to a Christian convert
who was an entire stranger, declaring
as his reason that he had studied the
Christian books and watched the mis-
sionaries and the converts, and had been
led to confidence in both the religion
and its disciples. Landlords welcome
the missionary and contend for him as
their guest, waiting willingly on his con-
venience for rent. Foochow converts
offer to go to Corea as evangelists,—
The Indemnity Bill of $147,748, for
losses suffered by the Chinese at Rock
Springs, Wyoming Ter., in 1882, was
unanimously adopted by the Committee
on Foreign Affairs, and reported to the
House.—~An address from over 1,200
Chinese converts was presented to the
General Assembly of the Presbyterian
Church at Minneapolis, by Rev, Hunter
Corbett.—The Canton Mission peti-
tioned the General Assembly to protest
against outrages upon the Chinese in
this land; and it was done.

Inpia.—Medical Missions very useful,
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Miss Seward, M. D., of the Presbyterian
Chureh, says, in 1885 there were 2,149
patients, one-sixth more than in 1884,
Medical skill inspires confidence; opens
the door to spiritual counsel, in cases
otherwise unreached.—Twenty-nine so-
cieties are at work in India, with nearly
700 male and 500 female missionaries,
8,500 native helpers, and 140,000 com-
municants; these last have increased
twenty-three per cent, in four years ! —Rev.
Narayan Sheshadri writes that a Y. M.
C. A. in Bombay numbers nearly 500,
and has its own Evangelistic Hall.
Arrica, —Some donbt has arisen as
to the practicability of prosecuting the
Congo Missiors transferred to Baptist
Missionary Union by Rev. Mr. Guin-
ness. Dr. A. Sims, accompanied by
Dr. A. J. Gordon, of Boston, has been
holding public meetings and parlor
conferences, setting forth the great
opening on the Lower Congo, showing
the vast extent of river roadways, ex-
tending from 4,000 to 7,000 miles in
every direction, which provide a ready
means of access to millions, demon-
strating the great needs of the Congo
Basin, and the fact that now is the time
to pre-occupy the ground for Christ. He
declares that there is no risk to health
if care is used to accommodate one’s
self to the tropical climate, ete.—British
Wesleyans are turning attention to the
Dark Continent. All Christian denomi-
nations seem concentrating effort there.
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schools, 1,000 young men and 800 girls;
but the demand exceeds the supply.
The chance to take possession of the
intellect of Asia is now offered to us.—
Work in Central Turkey expands won-
derfully and demands reinforcements,

Syria.—The Turkish Government
prohibits printing of book or pamphlet
until the MS. is approved at Constanti-
nople. This, if enforced, will greatly
delay and hinder the issues of the mis-
sionary presses.

Anapia.—At Mecea, chief of the three
holy cities of the Moslems, a remarka-
ble man, Fashatullah, a scholar and
linguist, for twenty years professor at
the Davul-Islam, has been converted to
Christ. By seeming accident he read a
chapter in a book which treats of the
Bible. On taking the book to the head
of the institution to have him refute its
arguments, the book was angrily and
rudely snatched from him. He after-
wards went to India to inquire into
these things, met Mr. Bambridge at
Karachi,and has for months been search-
ing the Scriptures. His insight into
the truth is so unusual, and his zeal so
remarkable, that it is hoped he will be-
come an apostle to the Mohammedans,
—Hon. Ion Keith Falconer, the famous
Arabie scholar, has, with his wife, at
his own cost, established a mission at
Aden,

JAPAN possesses 2,000 newspapers,
all the outgrowth of 25 years—more

than Italy or Austria, or Spain and Rus-
sia combined, and twice as many as all
Asia beside. Scholars of Europe and
Japan are making a new alphabet of
Roman letters to represent the 8,000
Japanese characters, A Japanese-Latin
lexicon has been made, and Japanese-
English books are now preparing. In
Fukuzawa's school at Tokio, a mission-

zibar alarms the tribes of the mainland,

{
|

! 1 The late course of the Germans in Zan-
; : and the missions, especially about Lake
{ | Nyanza, are in peril. Matters still un-
{ settled at Uganda, but the three mis-
l A sionaries were, at last reports, safe. The
[ death of Dr. John Hogg, of the U. P.
1 Mission, in Egypt, bas awakened
mourning from one end of the land to

L: the other, The natives wept as for a  ary is teaching, and Bible doctrine is

H father, prominent, Fifteen students recently

| Turkey.—Rev. J. F. Riggs says a asked baptism. Rev. W. E. Griffis
1 H crisis is reached — young men and thinks that we do not appreciate the
i Bt women must have a chance there foran  rapid elimination of the Asiatic features
| education, and an American one, The from the Government, and of the anti-

East must have trained workers and
native ministry, Thereare 345 common
schools with 11,000 pupils; in higher

quated Oriental ideas from the popular
mind,—Mr. Neesima writes of an old
Japanese Christian, who gave his earn-
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ings to build a church and school-house.
He has since died. His custom was to
deny himself indulgences and dissipa-
tions, and give what would have been so
spent to the Lord.—Japanese Bunddhists
propose sending ** missionaries” to
Ameriea and Europe. In order to save
their faith at home they must propagate
it abroad !—Presbyterianism progresses
in Japan, At alate meeting of the Gen-
eral Assembly at Tokio, a thousand dele-
gates are reported present, an increase
of membership for two years of 70 per
cent.

Excraxp.—Forty students of Cam-
bridge, and many more from Oxford,
plan to go on foreign missions, Ch,
Missionary Society, within four weeks
after Bishop Hannington’s martyrdom,
had fifty-three fresh offers of service!
Its President, the Earl of Chichester,
died March 15, after over fifty years of
official service, He read the missionary
magazines, and prayed by name for
those mentioned in their pages.

GervMaNy,—Throughout the empire a
revival of religion. Evangelical pro-
fessors are now leading the university
influence. In Prussiaalonean increase
in four years of over 80 per cent. in
theological students, from 1,394 to 2,553,

France.—Both French Chambers or-
der gradual elimination within five
years of all Catholic priests and nuns
from Government. schools, It is ex-
pected the bill will become law,

Cuiur.—Rev. A, M. Merwin, so long
in Service at Valparaiso, cannot return
on account of the health of his family.

MisceruaNEous, —The first Sunday in
November is named as an International
Day of Prayer for Missions,—The Bap-
tist Missionary Union has paid the
$50,000 debt of a year ago, and closed
this year without a debt, with larger
receipts than ever before.—The Presby-
terian Board reports a debt of $57,000,
but, undismayed, undertakes to raise
$750,000 for the year to come. For
three years past the contributions of
churchies and Sunday-schools have come
up to $279,000, but have been unable to
pass that fatal line.

The Praise Service. 79

THE PRAISE SERVICE.
No. VIIIL,

By Cnas. 8. Rosrssox, D.D., New Yok,
“How sad our state by nature is I""—Warrs,
Taken from Book IL of Dr. Isaac

Watts, where it is No. 90, and has six

stanzas; it is entitled, *Faith in Christ

for Pardon and Sanctifieation.” Tt is
interesting to notice how saints and
sinners do at the last come to the same
conelusion; how all theologies, deep or
simple, agree at the foot of the cross.

As the late Professor Charles Hodge, of

Princeton, was lying on his dying-bed,

he said quietly, *“My work is done; the

pins of the tabernacle are taken out.”

Then he began to repeat the lines :

“* A guilty, weak and helpless worm,

On Thy kind arms I fall,”

but his powers of utterance seemed to

fail there., His sorrow -stricken wife,

who was beside the couch, finished the
stanza for him:

“ Be thou my Strength and Righteousness,

My Savior and my AlL"

The dying husband looked up and

spoke, “‘Say Jesus,” and then breathed

his last.

Now, on the other hand, far away from
this, there once was found an instance
of similar choice, Rev. Charles Wesley
took deep interest in seeking the salva-
tion of poor criminals. Within three
months after his conversion, he was
spending days and nights with con-
demned malefactors in Newgate, several
of whom were soundly converted. Inhis
Journal, 19th July, 1738, he records ac-
companying them to Tyburn for execu-
tion. After he prayed with them on the
scaffold, they sang several hymns. They
were all happy together. “I never saw
such calm triumph, such incredible in-
difference to dying; so we concluded
with a hymn on ‘Faith in Christ,” and
closed with—

‘A guilty, weak and helpless worm,

On Thy kind arms I fall ;
Be Thon my Strength and Righteousness,
My Savior and my All."”

“Lord of all being ; throned afar "—HoLMES,

Dr. Oliver Wendell Holmes has en-
riched the hymnody of the churches
with a few of its very finest hymns, He
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calls this by a name singularly appro-
priate, and just as singularly character-
istic—** A Sun-day Hymn."”

The glory of the Almighty God is
without beginning and without end.
Whether it was meant or not, the fact is
significant that the word * eternity’
occurs but once in our English Bible,
A solitary verse employs it to speak of
the residence of Jehovah: “ For thus
saith the high and lofty One that in-
habiteth eternity, whose name is Holy;
1 dwell in the high and holy place,with
him also that is of a contrite and hum-
ble spirit, to revive the spirit of the
humble, and to revive the heart of the
contrite ones.” Hence, there are two
heavens of glory where God deigns to
show His splendor, revealed by this
solemn, wonderful word—the purified
paradise and the purified heart. The
great, bright, mysterious heaven is ever-
lasting; and of the obedient believer we
are told his ‘‘heart shall live forever,”
for “he that doeth the will of God
abideth forever.”

“Far from my thoughts,vain world, begone.”

~WarTs,

In Book IL of Dr, Isaac Watts' Hymns
this will be found as No. 15. It con-
sists of six stanzas, and is entitled,
“The Enjoyment of Christ; or, Delight
in Worship.” In many parts of Switz-
erland a bell from the principal tower
tolls daily a few minutes before noon;
ere the hour strikes it ceases. It peals
over the plain and over the green val-
leys, and echoes in the recesses of the
surrounding mountains, Men leave
their labor as they listen. The stillness
that follows is most suggestive. As its
call sweeps over the busy harvest-field,
the reaper drops his sickle, though half
full of golden grair, and lies down to
rest beneath the shade; the hand that
held the trowel leaves it where it lies,
All seem glad of the cessation of toil,
thankful for the rest and shade and re-
freshment offered them in the heat and
hurry of the day. Such is the office,
and such the same sweet invitation of
the Sabbath-bell in this land of light
and peace. With its clear, ringing voice,
it speaks in the name of the Lord of the

[Jury,

Sabbath, ““ Come unto me, and I will
give you rest.”

““How pleasant, how divinely fair !"—Warrs,

In the original form of Dr. Watts, this
appears with seven stanzas, and is en-
titled, ** The Pleasure of Public Wor-
ship.” It is the first part of Psalm 84,
L. M. *The more entirely I can give
my Sabbaths to God,” once said the
sainted Robert Murray McCheyne,
“and half forget that I am not before
the throne of the Lamb, with my harp
of gold, the happier am I, and I feel it
my duty to be as happy as God in-
tended me to be,”

“My God, how wonderful Thou art !""—FABER.

Rev. Frederick Willinm Faber wrote
a poem of nine stanzas, from which this
hymn is taken. He entitled the piece,
“Our Heavenly Father,”

It is vitally necessary to the success
of any system of belief that mea shall
understand the character of the God
who demands worship and service
under it.
and be will certainly clamor for some
religion with all the wistful voices of
his entire nature, What that religion
will be depends upon one primary con-
ception in his mind—namely, the' idea
he has of the snpreme Jove or Jehovah
at the centre and head of it. This it is
which gives form to all his reasonings,

Man is a devotional being,

as well as a reason forall his forms. Let
anation be instructed to think of God
as a deity of war, and litle by little their
worship is sure to become martial, and
the feelings of their hearts military,
Battle-songs will be the anthems on the
holy - days, cries for vengeful success
will be the prayers, and heroic soldiers
will figure as demi-gods. Not unlikely
human victims will smoke upon the al-
tars, and bloody trophies will be hung
upon the walls of the temples, Men
always become like that which they
willingly worship. This one idea of
God controls the entire race, giving
shape to every form of development.
“Think of Buddha,” say the Chinese
priests, “‘and you will grow to resemble
Buddha.” So they picture heaven as
consisting of a series of tremendous pe
riods of time, divided according to the

i 1 0




T
R g

®» ® @

ARt S SR A DA
i e

SSRGS

Sl D s i

2 Sl X

o et ey

PR S

S

1575

1886. ]

portions of Bunddha's person. So many
years are to be passed in thinking of
Buddha's feet; so many years in think-
ing of Buddha's knees; so many years
in thinking of Buddha's waist, and of
his shoulders, and of his chin, and so
on. Their idea of God fashions the
whole religion they cherish and the de-
votional life they live,
“ Upward where the stars are burning. "
—H. BoNAR. *
This will be recognized as one of Dr,
Horatio Bonar's best and most popular
bymns, It was published in 1866. It
will find its exquisite illustration in a
fragment of one of those simple, strong
sermons with which the lamented
Bishop Simpson used to counsel and
comfort God's people in his later years,
He says: *“I was visiting a friend some
years ago who had lately built a new
house. It was just finished, It was
beautiful, nseful. He took me npstairs,
It had wardrobes, toilet-glasses, books
and paintings. It was furnished
grandly. And the father turned to me
and said, *This room is for our dangh-
ter, She is in Europe, She does not
know we are arranging it. Her mother
and I have fixed up everything we
could think of for her, and as soon as
the house is fully finished we are going
to Europe to bring her back, and we
are going to bring her upstairs and
open the doorand say, * Daunghter, this
isall yours.”’ And I thought of the joy
it would give her, and I thought, ‘How
kind these parents are! Just then I
turned away and thought: *That is
what Jesus is doing for me.” He says,
‘Iam going away. I will come again.
In my Father's house are many man-
sions, If it were not so I would have
told you. I go to prepare a place for
you, Andif I go and prepare a place
for you, I will come again and receive
you unto myself, that where I am there
ye may be also.” Then I said, ‘This
father and mother are rich, but they
have not all treasures; there are a great
many things they don't know how to
get. But Jesus, who is furnishing my
mansion in glory, has everything. He
has undertaken to furnish a place for
me, and I shall be with him forever.’”
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CHRISTIAN NURTURE THROUGH THE
SOCIETY OF CHRISTIAN ENDEAVOR.
Some Questions Answered.

By Rev. F. E. Crarg, Bosron,

OxE of the most encouraging signs of
the times 1s the increased attention
given to the cause of Christian nurture,
Secarcely is a Conference held, or a fel-
lowship meeting of churches convened
in any denomination, but that, in some
form or other, this question is diseussed:
“What shall we do for our young peo-
ple?" *How can the Church reach the
boys and girls ?" A sincereand earnest
desire to solve this problem seems to
pervade all sections of the Christian
Church.

The growth of organizations for the
nurture and training of young Chris-
tians has been phenomenal. Less than
five yearsago, the first *“ Young People’s
Society of Christian Endeavor” was
formed, *‘as an experiment,” in a
church in Portland, Me. Now it is sup-
posed, by those in a position to know,
that there are at least one thousand such
societies, all living up to substantially
the same Constitution, and scattered
throughout the conntry in all denomi-
nations of Evangelical Christinns, The
Secretary of the Society reports that he
hears of at least one society a day being
established; and the statistics of the
Convention, held at Ocean Park last
summer, show that the young people
banded together in this way are already
to be numbered by the ten thousand,

In foreign lands, and especially in
missionary fields, are these societies
taking root, and still the work is as yet
in its infancy.

But, in connection with such a move-
ment, dangers and difficulties, and
many practical questions, sugygest them-
selves to wise and earnest pastors, from
whom the writer of this has received
hundreds of letters of inquiry. It may
not be out of place to quote some of these
questions, with the replies, that natu-
rally present themselves.

The two main features of the Society
of Christian Endeavor relate to the
Prayer-meeting and the committee-
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work. All the young Christians who
join this society voluntarily pledge
themselves to attend all weekly prayer-
meetings of the Society, *‘unless de-
tained by some absolute necessity,” and
to take some part, however slight, in
every meeting.”

This pledge isinsisted on; and, if the
young Christian grows lax and indiffer-
ent to his duties, there is a provision in
the Constitution whereby he very soon
ceases to be an active member,

The other branches of the work are
carried on largely by the various Com-
mittees which aim sooner or later to set
every young Christian at work for the
Master, For instance, there is * Look-
out Committee,” which endeavors to
see to it that every active member lives
up to his pledged obligations; the
“Prayer-meeting Committee,” which
endeavors to bring the weekly prayer-
meeting up to the highest standard of
efficiency; the ‘“Social Committee,”
which provides for the social wants of
the young people; the ** Sunday-school
Committee,” whose duty it is to bring
new members into the Sunday-school,
and otherwise aid the superintendent;
the “Temperance Committee,” that tries
to awaken and stimulate the Temperance
sentiment among the young people, and
other Committees, which it is not nec-
essary to name—all having this object
in view, of giving some definite and im-
portant work to every youug Christian.

But now the question arises in many
minds: ** Are not these rules toostrict ?”
*Is it not straining the bow too taut, to
demand so much more of our young
Christians than most churches expect of
their older members?’ One pastor
writes: “My young people would not
stand any such iron-clad prayer-meeting
rules,  Are you not carrying it a little
too far, to require so much ?”

We think not. In every church we
believe there is a Spartan band of young
Christians who will respond nobly to
any such demand. It may not be that
every young Christizn will assume these
obligaticns at once, but that is not to
be expected. If only a few are found
who are willing to consecrate themselves

fully to the Lord's work, their num-
bers will grow, and more will be accom-
plished by a little band, thoroughly in
earnest, than by ten times as many half-
hearted ones. (Gideon's three hundred
were worth more than the thousands
who first rallicd aronnd his standard.

It is said that Napoleon threw himself
nupon the Napoleonism in his soldiers.
He was able to win every battle becanse
the hero in them responded to the hero
in him. In every church there are some
young Christians in whom the Christ-
like will respond and come to the front
when it is appealed to, and just such a
call for service as this, that at first sight
seems hard—a call which requires a con-
stant crucifixion of timidity and bashful-
ness, will find many willing to respond.
In these days when so many are at ease
in Zion, when Christianity is respect-
able and persecution has ceased, it is
of the first importance that some service
which appeals to the heroic element in
every young Christian should be pre-
sented.

In these days *“tostand up for Jesus”
is about the only way a Christian hasof
showing the courage of his convictions,
and the spiritual descendants oi Stephen
and Paul and Luther and Huss will
not shrink when such a test is presented
to them.

Another question freqnently asked
in some shape is: ‘‘Does not the
society come to be a sort of church for
the young people, especially for the ac-
tive membership who are not in the
church?” And one pastor adds: “I am
not quite sure into what it will develop.
We do not like to see so much outside
organization. The tendency seems to
be (to an outsider) away from the
church, towards an organization too
much severed from the church.”

The practical working of any such
plan is, of course, worth more than any
theory of how it might work, and the
universal testimony is, that where the
pastor has done his part among the
young people, the tendency of the
society is to draw them mnearer and
nearer to the church. A few words
from any wise pastor will speedily re-
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move any false ideas from the minds of
the young people. He will say to them,
perhaps: ¢ The society is nothing in
itself, except so far as it Lelps you to
be more earnest Christians, and
makes you more useful in the Church
of God. This is your training-school,
and all that you do here is to make
you more able by and by to bear the
burdens and perform the duties in fhe
church, which now rest upon your
parents. This society is an organiza-
tion in the church, supported and recog-
nized by the church for the sake of
strengthening the church, and this
must never be forgotten,”

We have never heard of any such
society that really drew away the inter-
est of the young people from the
church, while we have heard of scores
that have tended to make the young
more efficient in every good word and
work.

This organization is no more ountside
of the church than the Sunday-school,
or the ladies’ prayer-meeting, or any
one of a dozen active agencies which
every live church gathers aronnd itself,
Of course, if the pastor is jealous, or
out of sympathy with the young, or tries
constantly to override them in an arbi-
trary way, friction may arise ; and so
it may in connectionwith any organiza-
tion. In order to guard against any
such possible evil, the last National
Convention of Yourng People’s Societies
of Christian Endeavor adopted this
article in its ‘*Model Constitution”:

“This society being in closest rela-
tion to the church, the pastors, deacons,
elders or stewards, and Sunday-school
superintendents, shall be ex - officio
honorary members, Any difficult ques-
tions may be laid before them for ad-
vice,”

Another question often asked: * Do
not these meetings keep the young
people away from the regular church
prayer-meeting? " Again, testimony
from those actually engaged in the
work, answers: ‘‘They donot. The
young people are more constant in their
attendance, and far more helpful in
participation in the regular church

wyer-meeting, as a rule, than before
tho) receive this training.”

“ What are the age limits for such a society ?**

Why not let the matter of age take
care of itself? Children who are so
young that their parents do not like to
have them out in the evening are mani-
festly too young to become members of
such a society, On the other side, the
question of age is a little more difficult
to settle; but the sanctified common-
sense of the older church members will
usually tell them whether they ought
to attend these meetings or not. If
they are young-hearted and have not
forgotten their own youthful days, and
come to help and not to eriticise, gray
hairs ought to be no barrier. The
responsibility for the meetings should
never be taken from tue shoulders of
the young people; but ihose who
have reached middle life, or even past
it, may often be very helpful in such a
society, if they make themselves one
with the young people.

Said one pastor to the most promi-
nent man in his church: ¢ You may
come to our young people's meeting if
you will come regularly, and do your
little part like the others, and if yon
will take no more time than a boy ten
years old would take.” The conditions
were accepted, and that man became a
great power in the meeting.

“Should a pastor always attend this meeting ?"*

Most decidedly, we think he should.
If he is always there the young people
will soon lose their fear of him, if any
such fear exists; and, by taking his
part with the rest, all embarrassment
which comes from his presence will
soon wear away., He shounld not often,
we think, lead the meeting ; he need
not be an officer in the society, but he
should know what is going on, how the
young people are growing in grace,who
are losing their interest, and how he
can help and strengthen the weaklings
among the lambs.

If he only comes into the meetings

ally, his pr ce will be likely
to prove an embarrassment and a re-
straint, If he is always there, he will
find no other hour half so fruitful in
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opportunities for leading the young
Christians into the green pastures and
beside the still waters, He will be sur-
prised oftentimes to find how docile
and teachable these youngsouls are un-
der constant and loving care,

There is no society or organization
which ean take the responsibility from
the pastor's shounlders. There is no
easy, patent process for training young
Nothing take the
place of the personal touch. But,
though this effort to train young souls

Christians, can

for eternity is laborions and requires
constant vigilance, it is a work that pays
a thousand-fold.

“THE FINAL SCIENCE.”

A Few WorDs ¥ROM THE AUTHOR.

Tae philosopher Beneke was amazed
that there were scientists and physi-
cians who so lost themselves in the con-
templation of the material and the me-
chanieal as to overlook their own spirits.
Intent on considering what was foreign
to them they were strangers to their
own minds, by which alone a knowledge
of what is outside of them can be ob-
tained. The philosopher Lotze ex-
pressed the same surprise. As he him-
self had been a student of medicine, he
was well aware that the study itself does
not induce materialism, but that this is
a false philosophy, which has its origin
in a perversion of the intellect.

The surprise of these men is shared by
every broad and profound thinker. The
fact is not, however, so well known as it
deserves to be, that the bugbear of ma-
terialism vanishes in proportion as men
learn to know themselves and become
conscious of their own spirit and per-
sonality. An eminent theologian once
said that he did not so much regard it
his mission to teach men something
new as to make them conscious of what
is in them—what they are. Every

preacher who promotes the knowledge
of self, in the best sense, helps to over-
throw atheism and to confirm Scripture.

I have been pandering these thoughts
in connection with the letters addressed
to me through your firm on the subject
of The Final Science. Not only Christians,

The Final Science.

[Jury,

but all eritieal thinkers, feel the need of
discerning between atruescience, based
on facts and developed by mathematics
and logie, and the ghost that haunts
much of our popular literature and oc-
casionally stalks abont on platforms,
One of the letters mentioned proposes
the establishment of a journal for the
purpose of advocating the principles of
the above-named volume; but I am too
much occupied for such an undertaking.
But it is the duty of the religious press
and of earnest students to sift the chaff
from the wheat, particularly in some of
the works which profess to popularize
science,
their crude generalizations the au-
thority of science; while others, who
have become eminent in some particu-

N-t a few empirics claim for

lar department of investigation, make
its laws the norms of all knowledge.
In this way psychology is redaced to
physiology, mind to matter, and mental
action to mechanical processes. Ana-
logical reasoning has become the bane
of scientific thought. Instead of the
vlodding slowness and painful exact-
ness which characterize the truly scien-
tific spirit, impatient haste wants to see
the universe at a glance and to com-
prehend all its phenomena in some
monistic law. A mere theory is adopted
and all things are tortured into con-
formity with it, and the links of fancy
are used to forge the chain of logic.
Whoever thinks through the gross-
ness of materialism, and thoroughly
tests its ultimate conclusions, finds that
what is hailed as the very substance of
being and thought, is, in reality, a
mental fiction. DBut the inexperienced,
unable to discern between the real
scientist and the charlatan, between the
thinker and the imitator, are apt to be
carried away by the pretensions of mere
empiries. It is the young men who are
most likely to be influenced by the
claim that science has banished God
from the universe, reduced conscience
to physical law, made man an off-
spring of the ape, and interpreted asa
dream or an animal endowment all that
is esteemed most sacred. During my
stay in Germany, I learned that the so-
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cialistic masses base their atheism on
the conclusions of science; that is, men
and women, as innocent of scientific at-
tainments as of spirituality, claiming to
be the heirs of the blessings of science !
And yet this l»lll‘lz-.\«]un' on science, this
irony of modern thought, is one of the
signs of the times. The profoundest
problems are disposed of with a tritfling
spirit and in the most frivolous manuer;
and those who refuse to accept the
verdiet of unthinking pretenders are
denonnced as enemies of science, These
interlopers are, however, the worst ene-
mies of science, and deserve contempt,
on the same principle that we despise
the Pharisee in proportion as we houor
true devotion,

In view of the momentouns problems
and tendencies of the day, tbere is
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urgent need of profound Christian
thought and deep discrimination, The
works of men like Herbert Spencer,
Darwin, and Haeckel do not demand
boundless praise or censure, unthinking
rejection or acceptance, but the most
thorough, truth-loving eriticism, Mere
hypotheses must be distinguished from
what has been demonstrated. and we
must learn (what should be self-evident)
that a man may have weighty anthority
in some departments and none at all in
others, And when, in the press and on
the platform, retailers of other men's
opinions declare that the scientific
spirit is incompatible with religion, we
can afford to hesitate before condemn-
ing as unsecientific the spirit of Newton,
Davy, Faraday, Liebig, Maxwell, Tuit
and Stewart.

PREACHERS EXCHANGING VIEWS.

Like light connecting star to star,
Doth thought transmitted run.—Lorp LYTTON.

Augustine in Britain,

Your correspondent, in April num-
ber, takes exception to my deninl that
Euglish Christianity was dune entirely
to Augustine. He says (p. 360): “L.
secius to convey the very erroneous iden
that the people to whom the missionary
Augustine preached were something be-
sides absolule pagans,” ete,

We do not deny that the king of

Kent was a pagan, but we cannot make
bis conversion to date the rise of Chris-
tianity in the British Isles. It was just
this error, into which your correspond-
ent seems to have fallen, which onr
criticism was designed to meet. He
asks, *Why should any one wish to
belittle” Augustine? We reply, Why
should any one wish to ignore the bands
of Christian workers who, centuries be-
fore Augustine, planted churches in
Britain? To our mind, the Christianity
which illumined portions of thot coun-
try during the two centuries preceding
Augustine was better than that of the
two centuries that followed him ; and
that, if the King of Kent had taken
counsel of the British clerqy whom he
summoned fo confer with Augustine, our
early Anglo-Saxon Christianity would
bave had fewer blots upon it.

It must not be forgotten that, npon
the death of King Aethelbert, the con-
vert, the Romanized masses lapsed
again into idolatry, but were restored
to faith by King Oswald of Northnm-
berland, who had been edueated among
the Culdees, the ancient Christians of
Scotland, and that Aidan, the strong
man of God who seconded Oswald with
his preaching, was not from Rome, but
from [ona, on the Scottish coast, where
Columba had established a training-
school for Christian workers a gen-
eration before Augustine landed in
Kent,

The communication of yonr corre-
spondent will do good, if it direets the
attention of students to those early
days of British Christianity, in which
are to be found the true germs of the
after-Protestanism of England — days
lustrous with the names of Patricius,
Columba, Fridolin, and Gildas —days
when British and Irish Christianity
sent its rays across the Channel, and
illumined Germany. When one thinks
of Canterbury, the see founded by
Augustine, he should also think of the
Abbey of St. Gall, in Switzerland,
which Gallus, the missionary from lona,
founded at the same time,
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Your correspondent asks: Why should
one degrade him (Augustine) by calling
bim a Romish wmonk and an enissary ?
Perhaps the latter title is unwarranted ;
yet one who united political with spir-
itual business, and refused to have fra-
ternal relations with other Christians,
unless they would conform to certain
instructions he had brought from Rome,
might be called an endssary without
doing injustice to the English die-
tionary. Bat the former title is his by
virtue of the evident fact. Augustine
was a Benedictine monk, and was sent by
Pope Gregory to Britain to introduce
the order there, Much of Augustine's
labor was devoted to this special pur-
pose.

Perhaps the objection, in the corre-
pondent’s mind, is to the word * Rom-
ish,” But it seems warranted by the
history ; even the Romish (sic) writers,
like Alban Butler, telling us how
Augustine would not fellowship the
British Christians unless, in addition
to the Biblical confession of faith, they
would assent to the observance of Ease
ter at tho time, and the adwinistering
of baptism in the manner which the
Roman Poutiff proposed. L.

Write Much,

There are ministers so constituted
that they can prepare their sermons
without writing them. They take a few
germinal, central thoughts, and then
elaborate them, partly, or entirely, while
delivering them. Endowed with a ready
utterance and reliable memory, as well
as strong self-reliance, they avoid what
they call “the drudgery of writing.”
But it may be questioned whether such
men really gain as much as they think
they do by pursuing such a course, un-
less at the same time they make a prac-
tice of writing much upon topies which
are in line with their calling. However
well a pastor can extemporize in a gen-
eral sort of way, he cannot do full jus-
tice to his mental powers unless he ac-
customs himself to the use of his pen.
He needs, in the quiet of his study, to
take up some gospel theme and meditate
upon it, and while pondering over it

86 Preachers Exchanging Views,

[Juwy,

write ont the results of his thinking,
Let him write a short sermon once a
week; or, if not a full sermon, then
write the main parts with somewhat
copions amplifications of the main
points. This ought to be done during
the early part of the week, soastoallow
plenty of time for such study and
thought as will enable him to expand
the written matter and complete the
sermon, Some pastors write their ser-
mons in full, and then make a good-
sized brief from the written sermon,
using the brief in the pulpit. But
whether the sermon be written or not,
either partly or wholly, every preacher
ought to write much, so as to get that
kind of discipline which ean be had in
no other way. Especially should young
ministers adopt this practice. Young
men who are very voluble are apt to
think that there is no need of their
writing much, just because certain su-
perficial hearers tell them that their
sermons are good and smart,

Young preachers are badly advised
when told that they do not need to write
their sermons. Some of them may be
able to get along without a manuseript
in the pulpit; but it does not follow
that they can make the best use of their
powers and eduecation without a good
deal of careful writing, Although Mr.
Spurgeon never writes his sermons, yet
he does a great deal of writing upon re-
ligious and seriptural subjects. Andit
is fair to suppose that the value and in-
fluence of such a habit have a decided
relation to his preaching. He who writes
a good deal speaks to better advantage
than one who does not write much,
everything else being equal. Take two
men of equal talents and education to
start with as public speakers, and let
one of them write a good deal on strong,
deep subjects; while the other writes
compurutivcly little, and at the end of
five years it would be seen that the
former outstripped the latter in relation
to mental power, precision of thought,
and beauty and transparency of expres-
sion,

We say, then, make a practice of
writing much, as a means of self-devel-




s i N

1836.) Preachers Exchanging Views,

opment, and the acenmulation of mental
power and influence,
C. H. WETHERBE,

A Word on the “ New Theology.”

1 was very much interested in Dr.
Dabney’s contribution to the *Sympo-
sium on the New Theology,” in the
April number of Tue Homieric Re-
view., While reading his answer, so
plain and foreible, to the position of
the advocates of the * New Theology "
on the atonement of Christ, an answer
to them oceurred to my mind which I
have never seen elaborated, It is this:
If Christ's death is not viearions, but
simply *““a dramatic exhibit of God's
holy opposition to the sins He pardons”;
if “*salvation is not by a penal ransom-
price, but only by didactic and exem-
plary influences,” then how were souls
saved from Adam to Christ? A thing
that had never as yet occurred, but was
in the future, and, as is well-known,
entirely misunderstood by all devout
Jews, could not have exerted much in-
fluence, or have been much of an exam-
ple of God’s holy opposition to sin.
The elect of the old dispensation could
not have been saved by the sacrifices of
bulls and goats, *“sacrifices that could
not make him that did the service per-
fect as pertaining to the conscience”
(Heb, ix: 9). *“For the law. . .can
never with those sacrifices which they
offered year by year continually make
the comers therennto perfect, For
then would they not have ceased to be
offered? Because that the worshippers
once purged should have had no more
conscience of sins” (Heb., x: 1-2).
“ Every priest standeth daily minister-
ing and offering oftentimes the same
sacrifices, which can never take away
sins ” (Heb, x: 11),

If those sacrifices could save them,
why not have some method of salvation
now as well? What use is there in
Christ’s death if examples of bulls and
goats served the same purpose ?

But the writer of the Hebrews said
that they were not saved by those sacri-
fices, but by sacrifice of Christ.

Now what method of salvation through
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Christ except the viearious method conld
avail for the salvation of the elect of the
old dispensation ?

* Does the **New Theology ™ consign
Abraham and Moses, Elijah and Daniel,
and the great host of the true Israel be-
fore Christ’s time, to hell ?

Ferquson, Mo. S. M. Wagge.
Rejected Readings—Dr. Crosby's View.
In Westcott's and Hort’s Greek Testament the

clause, “ Do this in remembrance of me”
(Luke xxii: 19), with three or four associated
clanges, is enclosed in double brackets; and on
page 565 in the notes is found with a few others,
under the heading, * Noteworthy Rejected
Readings,” and treated as an ““early interpola-
tion.” On the same page they say that these re-
jected readings *“owe their exceptional reten-
tion in association with the true text to consid-
erations arising out of early textual history.”
These distinguished critics reject as of doubt-
ful authority the only positive command in the
New Testament to partake of the bread as com-
wemorative of our Lord, What significance
should we attach to these facts? A MINISTER,
DE. CROSBY'S REPLY,

MS. authority is all for the words,
“Do this in remembrance of me,” in
Luke xii: 19. Westcott and Hort’s ob-
jection to it is a piece of mere ** higher
criticism ” reasoning. They think it
interferes with the order of the narra-
tive, and hence must go. Such argu-
ment would make the sacred text a nose
of wax, Tischendorf accepts the pas-
sage, and even supports hLis acceptance
(see his notes on Matt., xxvi: 26) by
Justin,

Besides, in 1 Cor, xi: 24, we have it
acknowledged by all eritics. So the
text, in Luke xxii: 19, is not the * only
positive command in the New Testament
to partake of the bread as commemora-
tive of our Lord.”

Howarp Crossy,
Subjects for Sermons.

Thave found the line of subjects given
below very fruitful in my experience.
They were preached on successive Sun-
days by me to my people:

Christ Our Example.—2 Cor. iv: 11.
o * Friend.—John xv: 15,
W ** Teacher.—Matt. v: 2.

“ “ : John x 37.
King— % Luke xiii: 23,
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Christ Our Redeemer.—1 Cor. vi: 20,

o “ Savior.—Titus i: 4.

“ * Sanctifier.—Heb. xiii: 12,
“ “ Judge,—Ps. xevi: 13,

" “ Everlasting Reward.—Rev,

iii: 21,

The method has been furnished by the
meaning of the predicate. The philo-
logieal and theological distinetions are
educative, as, for example, the different
history and associations of the word
“ Redeemer " as contrasted with **Sav-
ior.” Each of these predicates of Christ
when developed add to his history, and
furnishes a basis of exhortation distinet
from each other. The series is pro-

Hints at the Meaning of Texis.

o,

gressive, from the human to the divine
in Christ, beginning in simple moral
conceptions and ending in the life
above, Wit C. StiLes.

St. Louis, Mo.

Not Watts, but Wesley.

In the April Review, “Nemo"” cred-
its Isaac Watts with having written the
hymn, *A Charge to Keep I Have.”
The author was Charles Wesley. Watts
would mnever have put forward the
“Ego" so prominently as a factor in

that salvation which is all of g e
A. MURDOCK.
St Catharine's, Canada.,

EDITORIAL SECTION.
HINTS AT THE MEANING OF TERTS.

Christian Culture.
To OBEY 18 BETTER THAN SACRIFICE.
And Saul said, I have pexformed the com-
mandment of the Lord. And Samuel
said, What meaneth then this bleating of
the sheep inmine ears, and the lowing of
the oxen which Ihear ?--1Sam. xv: 13,14,
Saul, under temptation, did not carry
out God's plain and positive instrue-
tions ; he spared ¢ Agag, and the best
of the sheep and the oxen,” This diso-
bedience brought terrible punishment.
I. NO EXCUSE, HOWEVER PLAUSIBLE, CAN
EVER JUSTIFY DISOBEDIENCE TO A DIVINE
0oMMAND,  Sanl's excuse, when charged
with the heinous offence was, that ** the
people had spared the best of the sheep
and of the oxen to saerifice unto the
Lord thy God."” Whether this was the
true motive is more than doubtful. But

it did not avail to turn aside God's an-,

ger. God then and there rejected him
from being longer King,

II. Gop HELD SAUL RESPONSIBLE FOR
THIS DISOBEDIENCE, AND PERSONALLY PUN-
ISHED HIM FOR IT, though he plead that
it was the act of the people : ‘“because
1 feared the people and obeyed their
voice.” He at least connived at the ini-
quity, and thas was enough. We can-
not escape, because we *“ go with the
multitude to do evil.”

III. SACRIFICE ‘' INSTEAD OF OBEDI-
ENCE " 18 A LOATHING TO Gop. Theend
if he really meant so--did not justify

the means. “ And Samuel said, Hath
the Lord as great delight in burnt of-
fering and sacrifices as in obeying the
voice of the Lord? Behold, to obey 1s
better than sacrifice, and to hearken
than the fat of rams I will not
return with thee : for thon hast re-
jected the word of the Lord, and the
Lord hath rejected thee from being
King over Israel.”

IV. GoD USES STRANGE MEANS, SOME-
TIMES, TO BETRAY GUILT, Saul faced the
prophet and boldly affirmed that hLe
Lad executed the Divine commmission en-
trusted to him. But the fruit of his
iniquity at once betrayed him. The
brate creatures in his camp gave the
lie to Saul's assertion. * What mean-
eth, then,” inquired Samuel, ‘this
bleating of thesheep in mine ears, and
the lowing of the oxen which I hear*"
All “refuges of lies ” will fail—all de-
ceit and treachery be brought to light—
when God maketh inquisition.

Fiow To Secure PerpErvan Lire 1N
RELIGION.

Keep yourselves in the love of (Gfod.
Jude, 21.

Two things may be meant here: first,
the love of God to us. In this sense we
are exhorted so to live as to retain God's
favor, secure and enjoy His love as our
daily portion.

Or, secondly, it may mean our loveto
Him, our choice of and daily delight in
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Him as our Father, Savionr, portion, In
this sense the exhortation is to preserve
the life of God in the soul, to retain
Christ in the heart as the supreme ob-
jeet of desire and pursuit, We may un-
derstand the text in either sense. In-
deed, the two are related as canse and
effect.

To do what is enjoined will require
the constant avoidance of whatsoever
will grieve God’s love, on the one hand;
and on the other, the prompt and con-
scientious performance of every known
duty.

SETTLEMENT OF Lanor TrounLEs.
The poor man and the oppressor meet to-

gether: the Lovd lighteneth the eyes of them

both.—Prov. xxix: 13.

No hope of reconciliation aside from
religion. Consecrated capital and con-
seerated labor cannot be antagonistie,

Bap Literatvre: News-Reports or
CRIME,

He that stoppeth his ears from hearing of
blood, and shutteth his eyes from looking
upon evil : he shall dwell on high.—Isa.
xxxiii: 15,

It is not essential that a man should
know all things; some knowledge is
burtful. Thought moulds character:
As a man thinketh, so is he. The press
should enlarge npon helpful knowledge,
and give the least space to reports of
depravity. Hope, faith, visions of
beauty and of virtue, are powerful edu-
cators,

Wargine witn Gob.
Enoch walked with God.—Gen. v: 22,
Noah walked with God.—Gen. vi: 9.

To walk with one implies:

L. Being in the same road. God's way
is that of Right, Truth, Love.

II. Malking progress in the road.

IIL. Keeping up with owr comrade. To
keep pace with God we must meet His
words with our implicit faith, His com-
mands with our prompt obedience.

IV. Companionship.

V. Intercommunicalion—prayer.

Do xor as Oruers Do,
Therefore let us nof sleep as do others.—
1 Thess, v: 6,

Sinners are dead, inactive Christians
asleep.

Hints at the Meaning of Texts.
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Christians should not sleep as do
others, becanse :

I. God has done more for them than
for others,

II. They have made promises to Him
which others have not made,

TIT. God bas made to them exceeding
great and precious promises which He
has not made to others,

IV. So much is expected of them, and
such a great work is laid upon them, if
“they sleep as do others,” it will not
be done,

V. While Christians sleep the enemy
is busy -- sinners perish —the world
rushes madly to rain!

Revival Service.
HasTENED ovT oF Eaypr.

The Egyptians were wrgent . . , that
they might send them out of the iand in
haste; for they said, We be all dead men,

Ex. x:11.

1. Notethe reason of this urgency. Plague
after plague had fallen upon Pharaoh
and the Egyptians; still they would not
let Israel go. But now an avenging God
had come nearer still. ¢ At widnight
the Lord smote all the first-born in the

land of Egypt, and there was

a great cery in Egypt, for there was not

a house where there was not one dead.”

Fear seized on king and people, and

they fairly *‘thrust” Israel out of the

land, lest death overtake them all.

2. Note the utter selfishness of the motive,
Not from a sense of justice —not becanse
they repented of the wrong they had
inflicted for generations upon God’s
enslaved people—mot from any regard
they had for Jehovah, the God of Is-
rael. No such motive actuated Egypt;
but, rather than be all “dead men,”
they let Israel go, and were “ urgent”
to get rid of them before a terrible thun-
derbolt made an utter end of them.
There was no true vepentance in all this.
And just so it is with multitudes of sin-
ners who are induced to reform out-
vardly through fear of hell, or in the
day of God's severe judgments,

3. Urgency is fitling when there is immi-
nent danger. There was danger in this
case, and the Eyptians acted wisely,
from whatever motive, in getting rid as
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quickly as possible of the eause of all
their troubles. Delay would be fatal,
The land was already smitten almost to
death, and every household contained
its dead. And so Pharaoh and his peo-
ple rose np as one man and urged in-
stant flight.

There is the greatest need of urgency in
every sinner’s case.  His feet are ready to
slide. Doom and death are at hand.
The next moment the thunderbolt may
fall. The Gospel door is now open,
and Merey invites and pleads for him
to enter—to-morrow it may be shut,
and shut forever!

SELF-DENIAL: A TaREE-FOLD MoTIVE,
If any man will come after me, let him deny

himself, and take up his eross and follow

me.—Matt. xvi: 24,

Our Saviour denied Himself for a
triple purpose.

I. He denied Himself for the sake of
Himself. “Who for the joy that was set
before him endured the cross, despising
the shame” (Heb, xii: 2). ¢ He be-
came obedient unto death, even the
death of the cross. Wherefore God also
hath highly exalted him,” ete. (Phil.
ii:9). In His humanity He conquered
the lower self for the sake of the higher
self, earnal for spiritual self, present sel
for immortal self,

II. He denied Himself for the sake of
others. “For their sakes I sanctify
myself, that they also might be sancti-
fied through the truth.,” (John xvii:
19.) Also Heb. ii: 10, 11, ete.

ITI. He denied Himself for the sake
of Iis Futher. His life on earth began
with, “Lo, I come to do Thy will, O
God,” and ended with, “Thy will, not
mine, be done.”

Living Issues for Puipit Treatment,

[Juvry,

Onr self-denial is in imitation (**fol-
low me”) of the Master, and must show
the same three-fold quality.

MoveNiNG 1N THE Day or Vicrory,
And the vietory that day was turned into

mowrning unto all the people,—2 Sam,

xix: 2.

Sacrifice is always associated with vie-
tory. Apply it to revivals of religion.

1. Mourning in Israel because so few
of God's people took hold of the work,
or shared in the Spirit's baptism,

2. Because so many were convicted of
sin who did not yield their hearts toGod,

3. Becanse so many sinners were left
to grieve God’s Spirit in the day of
merciful visitation.

4. Becanse so many who seemed near-
est to the kingdom stood aloof and hard-
ened their hearts.

5. Becanse the work of conversion and
ingathering of soulsshonld sosoon cease.

6. Because, in spite of special prayer
and labor, and the extraordinary ef-
fusion of the Spirit, the great mass of
sinners shonld be left in their careless
and ungodly ways, more determined
than ever on self-destruction,

Allthings are ready. Come.—~Matt, xxii: 4,

I. God is ready: needs not to be rec-
onciled to us.

I1. Allthat the soul needs isready. Need
not bring our lunch baskets to the
King's feast; nor wait to prepare our
own righteousness and spirituality.

II1. Weare ready, if weonly will. The
hungry ready for food, the sick for heal-
ing, the guilty for pardon, the impure
for sanctification, the impotent for God's
strength.

LIVING ISSUES FOR PULPIT TREATMENT.

The Alarming Prevalence of Crime.
Malee a chain : for the land is full of bloody
crimes and lhe eity is full of violence.-

Ezek. vii: 23,

The chain here spoken of signified
the coming eaptivity of Israel, the pun-
ishment of erime, the execution of jus-
tice. We may well say with Ezekiel,
““make achain”—execnte justice—** for
the land is full of bloody crimes.” In

the State of New York, crime is declared
to be increasing three times as rapidly
as the population. Throughout the
country a similar condition prevails:
prisons are chioked, the newspapers are
teeming with accounts of crime. At
least three-fifths of the space devoted
to news in many of our leading metro-
politan dailies are filled with the details
of crime, The prisoners discharged
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from the prisons of this State each year
aggregate some twelve hundred. In
England, in 1882, according to Sir John
Lubbock, £6,000,000 were spent for the
punishment of erime.

I. WHAT THESE STARTLING FACTS INDI-
CATE.

1. That material prosperity is not a
preventive,  Poverty fosters most of
the petty crimes; but those that spring
from passion, not from need, find in
wealth additional means for operation,
and stronger hope of impunity. Itis
an age of unexampled material pros-
perity, but the race for wealth becomes
hotter as the prizes become greater, and
in that race there is but little time to
devote to the great principles of religion,
which alone can insure morality. Just
here is where many philenthropists
make theirmistake. The millenninm is
not to be brought about merely by sat-
isfying the bodily wants of the poor
and distressed, That is but the first
step in reform. **Out of the keart pro-
ceed evil thoughts.” (Matt. xv: 19).

2. That culture and science are in-
competent checks. Like wealth, they
are but weapons in the hands of an un-
scrupulous man, Culture, of itself, can
not develope conscience. Thereis no re-
generating power in science. They may
change the form of vice, but they cannot
cast out the unclean spirit. The tele-
graph is as open to the rascal as to the
honest man. Dynamite is as explosive
in demolishing a railroad or a Czar as
in blowing up Hell-gate. It is not
always the grosser vice that is the more
dangerous to society. Gigantic frands
characterize the present order of things.

3. That law, to be effective, must rest
on the foundation of religion. It is of
little use to ““make a chain " when faith
in God and a future life is becoming a
mere chimera, Crime existed in the
days of Ezekiel, for the same reason that
it exists to-day--a departure from the
ways of the Lord. What islaw without
justice ?  What is justice without God ?
Law depends for its reformatory power
upon its clear recognition of the princi-
ples of eternal righteousness, and its im-
partial and prompt administration, But
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who shall so form and so administer it
when religion has become a byword and
a hissing? History tells us that the
periods renowned for infidelity were
those of the greatest lawlessness. The
age of Voltaire and the Encyclopmdiasts
was an age of abounding immorality
and crime,

II. WHAT THIS STATE OF THINGS DEMANDS,

1. Iucreased stringency in the execn-
tion of law, and particularly in the
case of wealthy rascals—criminals who
have filled high positions of trust. And
this execution consists not merely in
the verdict of the jury and the sentence
of the judge. The most important part
is the righteous verdict of society, The
frown of society is as survely a part
of the execution of law—God's law, if
not the statute law—as is confinement
in prison. What is wore, it secures
the latter. A lax jury, a weak and
truculent judge, is but an exponent of
a lax community, Each one of us has
a duty in this matter, and the responsi-
bility for the long immunity of the
Tweed ring and Aldermanic ring, and
Pool rings and whiskey rings, does not
rest altogether upon the shoulders of
courts and prosecuting attorneys., The
maudlin - sentimentality that carries
bouquets to the felon’s cell simply be-
cause he is a felon, has to answer for a
vast amount of injury to good morals,

2. Increased activity in Christian
philanthropy.  And this does not
mean merely an increase in contribu-
tions to organized charities. 1t means
personal work, individual effort, The
love that reaches down to the perishing,
that ministers to the sick, that visits
those in prison to point the way toa
better life, is consistent with the justice
thut maintains the prison, and calls
for the rigid enforcement of righteous
law. But it is, after all, this love, such
as Christ had, that is to be the uplifter of
humanity, The Christian’s duty is not
fulfilled by putting his hand down deep
into his pocket. * Loveisthe fulfilling
of the law”—love for the outeast, the
despised, the poverty-stricken and
ignorant. All this is included in the
love for Christ. Nothing short of this
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will fulfill the law; nothing, without
this, will redeem mankind from the
rampant vice and iniguity.

The Relations of Extravagance to Crime.
But «a foolish man spendeth up.—Prov.
xxi: 20,

As a people weare living too high.
We spend too much money by far in
ministering to pride, sensuality, and
vain show. We are yet in our * teens,”
and vet there is not a nation on earth
that spends so much on Iuxuries, on
mere adornment and display, as we,
It Lias become a passion, und it rages
everywhere and among all classes with
ever-increasing and destructive fary.
And its corroding, corrupting and de-
woralizing effect is seen in every direc-
tion, and deplored by many, It is a
“ foolish,” insane mania, that has
seized upon the people, mainly caused
by our sudden and wonderful material
prosperity, and it threatens to eat up
the wealth of the land, to exhaust and
waste our prodigal resources, over-
whelm us with the vices and corrup-
tions of the Old World, and ecrowd onr
land with gigantic swindlers and a new
race of eriminals.

That there is a direct connection be-
tween our extravagant habits in living
and the tide of monstrons corruption
and criminality which is sweeping over
the land, threatening the utter subver-
sion of personal and publie virtue, no
one will question, It is palpable to all
observers, It is made clear by the

[Jury,

records of onr conrts of justice. Itis
the confession of thousands of dur de-
fanlters and rnined men of business,
The truth is blazoned in the columns
of the daily press. They live beyond
their means, and bankruptey is only a
question of time. They live as the
“foolish man” in the text lived, and
when they have spent all their own,
they covet and are tempted to use their
neighbor's, and the result is peculation,
embezzlement, forgery, exposure, down-
fall, State-prison ! This is unquestion-
ably true of the vast majority of erim-
inals. It holds true among the lower
class as well as the higher It is, in-
deed, the canse of the poverty of multi-

tudes. Eventhe wage-class among us—
better paid than in any other nation
live from hand-to-month, They spend
a large part of their earnings for drink
and tobacco, in wantonness and riot,
and when a slack time comes they are
on the verge of starvation, and become
the willing tools of demagogues, com-
mittees of Knights of Labor, and are
ready for *strikes,”
even murder,

Until this passion for extravagant
living is checked, and our means are
sacredly husbanded for legitimate nec-
essary expenditures for the support
of life, for edueation and social improve-
ment, it will be impossible to check the
prevalence of erime. They are so in-
timately associated as cause and effeat
that they are sure to stand or fall to-
gether,

riots, arson, and

EDITORIAL NOTES.

Law Educative.

Why not advocate High License as a stepping-
stone to Prohibition? If you cannot get the
whole loaf of bread, why object to a part of a
loaf? Isis not wisdom to take Prohibition in
parts, if we cannot get it as a whole? E. T.

To the latter question, * Yes,” pro-
vived the part of loaf is bread. But
License, High or Low, is not Prohibi-
tion bread. Aroused as the moral
sense of the public now is on the liquor
evil, it would be disastrous in the ex-
treme to compromise on license. What-
ever may be the meaning of license to
a legal mind, or the theory concerning

it held by a scholar or philosopher, to
the avirage mind license is legal per-
mission ; and that is, recognition of the
right of the thing permitted to exist.
“Prohibition,” it is urged, ‘‘is never
more than partially successful.” The
Ten Commandments, for thousands of
years, were only partially successful ;
vet God never substituted license for
prohibition against idolatry, theft, or
murder, The *“Thou shalt not” has
thundered in the ears of the people,
and has been eduncative, throughout all
these centuries. To have licensed
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idolatry (no matter how high the

license) in Moses' time, because the
people were not prepared for prohili-
tion, would have educated downward,
We know the argnment always ready in
reply to this is, that to drink liquor is
not, like idolatry, a wrong per se. That
does not affect the point we make, that
prohibition is educative, We believe
that ut the present time, in America,
and at the present stage of this reform,
every man should abstain “om the use
of liguor as a beverage, We believe
that, in view of the frightful harm
wronght through liquor to society, the
use of liquor to-day is an evil. To edu-
cate the people to this position is a ne-
cessity. License, with the people, is a
legal recognition of this evil, This
mnst be avoided. Prohibition is a
remedy that must be insisted upon.

Liberty of Ezpression,

It seems needful at times to restate
the position and responsibility we as-
sume as editors in relation to our con-
tributors. We believe that the inter-
ests of truth will be subserved by allow-
ing much liberty of expression. We do
not assume to make our personal views
the standard of judgment, in any case,
as to the truth and propriety of the
views expressed by our contributors in

Current Religious Thought of Continenial Europe,

these colnmns, These views oftentimes
differ widely from onr own, and as
widely, we know, from the opinions
and doetrines held by a large portion
of the Christian Chureh, and yet we
deem it best, on the whole, to let the
individual writer express them on his
personal responsibility, believing that
the truth in the long run will be best
promoted by so doing—has nothing to
loose but much to gain by a free com-
parison of views and the presentation of
both, and often all, sides of the subject.
These words are suggested by certain
severe and sweeping characterizations
of “Calvinism” and * Puritanism,”
which ocenr in one of the sermons we
publish in the carrent number, We
know the strong statement will be offen-
sive to many of our readers, and to mul-
titndes of Christian believers, who rev-
erence and honor what is here con-
demned by a worthy representative of
one of the leading denominations. But
we did not feel at liberty to suppress
the passage, nor have we any desire to do
80. We shall just as readily admit, and
often have admitted, sermons glorifying
the very systems which our brother sees
fit to strike with heavy blows. And this,
we believe, is the best way to vindicate
and ultimately establish in the earth
““the faith once delivered to the saints,”

CURRENT RELIGIQUS THOUGHT OF CONTINENTAL EUROPE.

By Pror. J. H. W, STUCKENBERG, D.D., BERLIN, GERMANY.

CATHOLICISM,
AX editorial in Der Katholik for January gives
a Catholic view of the European situation. The
signs of the times are regarded as by no means
favorable: but the complaints which have be-
come 80 common are an evidence that the
world both needs redemption and is redeem-
able. * The greater the complaints, the stronger
the hope. The worst times are those in which
complaints cease; in which blind selfishness
and self-righteousness, sunk in error and vice,
Lypoeritically pretend to be happy and deceive
themselves and others with false security.
Where complaint raises its voice, itis an evi-
dence that men are becoming conscions of the
sickness from which the world suffers; there
the desire for conversion is aroused in the erring,
and there the healing powers, which God has
deposited in humanity, begin to move, in order
to heal the wounds of the age by natural and
supernatural, ordinary aud  extraordinary

weans.” The complaints are therefore a source
of encouragement rather than of discourage-
ment. A glance at Protestantism leads the ed-
itor to state, “that the reformation was in
every respect a mistake—a revolution without a
motive and an innovation without an aim.” It
is for him a foregone conclusion that there is
nuo hope for Protestantism from either a relig-
ious, scientific, political or social point of view,
He thinks there are many evidences, particu-
larly in social life, that there is a return to the
Church, * However strong the democratic
agitation which seeks to estrunge laborers from
the Church,the convietion is becoming stronger,
even within these circles, that the priest is
not an enemy but the true friend of the laborer,
and that not Christianity, but anti-Christianity,
has produced the present sad state of things,”
But while the editor thinks that the Church is
gaining power over the masses, he luments that
Governments still fail to recognize its beneticial
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influence. **There is no lack of complaints in
higher political circles respecting  socialistie
dang ; but the remedy is not so evident to
the high and the highest lords. Throughont

Enrope there is a continuation of anti-Christian
politics, In Italy, the comedy of revolution
continues, but it is a pitiable performance; in
Spain, unfortunate political relations necessitate
liberal compromises; although hard pressed
both right and left, a liberalism hostile to the
Chncch prevails in France ; Germany  cannot
free itself from the traditions of the absolute-
ness of the State and from Protestant malevo-
lence.  Long ago condemned by the judgment
of all houest and logical thinkers, the Cultur-
Kampt drags itsclf along like a gloomy, treacher-
ous fever, The powerful statesman who,
whether from political sagacity or from

real esteem, again made the Pope international

arbitrator in a disputed point of great signifi
cance, continues to deprive the Pope and the
Catholic Church of those rights which are a
condition for their existence.  Austria hesitates
between wellmeant reforms and lamentable
weaknesses The old course of cunning and
severity is continued in Russian polities.” In
spite of the unfavorable political state of the
Church, the author looks hopefully forward,
being confident that victory will be gained over
all opposition,

Tuis confident tone is the prevailing one
among Catholic writers, They assnme that God
has committed his eanse to their Chureh, and
that, therefore, the gates of hell ecannot prevail
against it.  The hope thus inspired has its ef-
fect on the masses; and priest and people speak
and work as if the victory were already at hand.
The most is made of the contention among
Protestants as contrasted with Catholic unity
and the weakness, the failure, and the dissolu-
tion of the Evangelical Church are favorite
themes,  Under the manipulation of Jesuitic
ultramontanism, all that pertains to the work of
Luther and his co-laborers is represented as the
oftspring of a perverted and evil spirit, Even in
Protestant countries the grossest assaults ars
made on Protestantism, and history is ignored
or perverted to glorify Catholicism, The Catho-
lic Chureh is lauded as having been in all ages
the defender of freedom and the promoter of
gcience, That Church is now everywhere pro-
claiming its love for the poor, and claims to be
the only power that can check Socialism, and
yet it is in Catholic countries that the masses
are most degraded. In Belginm, special efforts
have been made by the priesthood to gain
control of the socialistic movements, and
the recent ontrages in that country have
shown with what success. In Catholic Bel-
gium the laborers are uneducated, poorly
paid, and deprived of political rights ; their de-

graded condition is a striking commentary on
the priest's love for the poor.

It cannot be denied that the Catholic Church
is developing unusual zeal, particularly in

Protestant lands. However unwilling we may
be to admit it, there is no question that in many
instances zeal, sympathy, confidence and char-
itable works have more power with the masses
as religions arguments than Scripture, history
and reason. While Catholic zeal is growing and
determined, Protestants are too often indiffer-
ent. Now, as in the past, prevailing indifference

and scepticism incline ardent religious natures
to admire the zeal, the unity and the devotion
of Catholicism. A Berlin eorrespondent writes
to the Riga Zeitung of the concessions which
Prussia is prepared to make to Rome, and says:
“The victory of the Roman Curia is spreading
its influence over the whole of Catholicism; and,
thanks to the obedience of the Evangelical
Chureh, its submission to the State, an? also to
its inner contention, Protestants will look on
with indifference, if not with still more repre-
hensible emotion.  Among considerable cireles
of the Evangelical people, especially the strict
confessional ounes, namely, those who claim
alone to have the true faith, and, most of all,
among the nobility, there is a strong iv.lina-
tion toward Catholicism.” He adds that among

the laboring classes, especially the social demo-
crats, gross unbelief prevails, and that social

de v is increasing still more rapidly than

Catholicism,

In Germany, the practical activity of Catholic-
ism issupplemented by educational zeal and an
extensive hiterature,  Before me lie half-a-dozen
Catholie journals, all of them edited with ability.
The ra
confined to the history, traditions, and peculiar
views and institutions of the Catholic Church.
Some idea of the extent of this range may be
formed from the following themes: The Phi-
losophical Doetrine of Time and Space: the
Problem of Religions Instruction in the Higher

re of subjects is large, being by no means

Institutions; Confession among the Buddhists;
On the Increase and Loss of Grace and Virtue;
Works on the Harmony of the Gospels; The
Latest Controversies on Inspiration; Max Muller
as a Religions Philosopher: The Meteor and its
Cosmie Origin: Municius Felix and Tertullian
The Cultus of Genius; besides articles on the

Church and its work, and earefuily prepared
reviews of books, Protestantism and skepti-
cism are attacked with equal severity, and that
cunning sagacity is displayed thronghout which
turns everything to account in order to glorify
the Catholic Church,

In the Court circle of Berlin there is a strong
and influential Catholic nobility, Add to this
the fact that Bismarck has of late shown a dis
position to conciliate the Pope, then we can un
derstand the apprehension lest the Government
may be ready to make undue concessions to
with whose ac

tome,  The Crown Prin

sion to the throne Bismare
all probability end, has the reputation of being
liberal in religion and politics, The Crown

s supremacy willin

Princess receives a careful training in politics
and her father's influence was caleulated to
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make her sngpicions of papal
powers of the State.  Ina let

wsions on the

to her (recently
published in Germany, in avolume (Ausdor B

lier Gesellschaft), the Prince Consort stated that
the Catholic Chureh elaims unlimited supremacy
over the State, and refuses to admit any limita-
tion of its power throngh the State, or any de-
pendence from the same: a statement the more
significant because the letter was written before
the Vatican Couneil met,  He affiriaed that that
Churel wants to use the State to carry out the
decrees it issues,  *“ But how is it in a Protest-
ant country? Her< the Catholic Church not
merely elaims a supremacy which is disputed,
but regards it as its divine mission to destroy
the existing heretical Chureh and to convert the
people to the true faith. The power which it
borrows and receives for this purpose frow the

worldly authority, by means of a Concordat, is
therefore not only an instrument to rule the
people, but also the means for converting the
Protestant population, and for destroying the
Protestant Church, as a Church that is falseand
a usurpation. . . . What folly, therefore, for a
Protestant Government to shackle itself and to
deliver its own weapons to the Catholic Chareh !
The only thing a Protestant State can do is to
place itself on its own fundamental principle,
namely, on the fieedom of conscience.” That
Church should be free, but the State should not
yield to it an iota of its own power,

PHILOSOPHY AND RELIGION
In a new work on philosophy (Einleitung in
die Pilusophie) Prof Strampell,of Leipzig, makes
the philosophy of religion the crown of all phi-
losophical relation, He recognizes God as the

most perfect being, as absolute Spirit, and as
personal.  Not ouly is He perfect in character
and thought, but He is also love, and secks the
realization of absolute goodness in the plan of
the universe, In the idea of God, the theoret-
ical, ethical and msthetical knowledge is com-
pleted, and the religions«lemands of our reason
are satisfied.

The editor of Philosphische Monatschefte, Prof.
Schaarschmidt, of Heidelherg, says of a ¢
skeptical author: “He moves wholly
region of negations, whic

ain
in the
, it cannot be denied,
are to a certain extent justified; yet, on the other
hand, one cannot but ask whether men are so
constituted as to get along withont religion, or
are prepared to get along with barren Deism,
Whoever has learned to know man from the un-

corrupted testimony of his own inner nature, as
wellas from the facts of the history of the mind,
will surely give a negative answer, aud will be
obliged to admit that the religions impulse be-
lengs to the fundamental peculiarity of our race,
and cannot be neglected or violated with -
punity. If this is true, we shall be grateful for
critical radicalism in religion and in ecclesiasti-
cal matters, so faras it opposes excrescences of
superstition and fanaticism; but we shall not be

able to accept its final consequences, namely
the destruction of all religious faith for the sake
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of positivistic skepticism, or of the materialistie

worship of the flesh,"”

It is well known that certain scientists are

foud of speculations, and are inclined to attrib-
nte to their philosophical theories the avthor-
ity of science. By means of analog
ing what has been discovered r

al reasons

peeting  the
ade the law of
There are popu-
works in wiidch but little residue
would be left if their speculative elements had
evaporated,

visibleand the material is also
the invisible and of the spirit,
lar scientifie

H. Noldin, a Catholic writer, says
“This phienomenon is comion to all natural
istie seientists; whatever is physical and chemi-
cal in things is made an object of investigation;
and then, just as if the investigated part were
the whole, they, in mockery of all logical think-
ing, declare objects of nature as purely
mechanical, and natural phenomena as cheni-
cal processes.  Becanse there is no activity in
physical objects without mechanical motion,
they explain all natural activity as purely
mecha

:and because in organie nature no
phenomenon of life is without chemical pro-
cesses, they regard the whole of life as nothing
but a chiemi proces

Although Prof. Du Bois-Reymond has re.
peatedly emphasized the limits of science, and
inscribed Jgnorabimus on his banner, he es
be vices of this ana-
1c Thus he treats monism asan
established fact. Weber, Professor of Philosophy
at Breslan, in a volume entitled o Bog-Rey-
mond: A Critique of hisView of the Unive
Kritik seaner

it

garded as free from the

al reasoning.

se (Kine

Weltansicht), examines the argu-
ments of the Berlin professor, and pronounces
him a materialist,  Weber holds that nature is
mounistic, nt that man is dualistic, being com-
posed of spirit as well as of matter,

Besides this eritique of Professor Weber, who
is an Old Catholie, Du Bois-Reymond's views
are also severely attacked by the Jesuit, T,
Pesch. In two large volumes (1,400 pp.), Die gros-
sen Weltrathsel, Philosophis
ti

r Natur, he un
tes to show that the problems pronoun
unsolvable by Du B, in his Seven Riddles, are
solvable, but not aceording to the
theory. Pesch defends the scholastie philosophy
and places himself on the system of Thomas
Aquinas in order to meet the attacks of mod
skepticism.  Although  for several decades
scientists have insisted on banishing philosophy
from natural science (in theory at least), the
author favors the union of the two. He rejects
the exclusive and narrow modern empiricism
as opposed toall the deeper tendencies of humnan
nature to inquire into ultimate principles as
well as into facts. Empiricism—positivistic,
realistic, sensnalistic—not merely begins but
also ends with experience,

mechanieal

This empiricism
has no right to be regarded as either scientific
or philosophical. Instead of monism, he ad-
vocates Christian dualism,  God is not confined
to the world, but is its First Canse, We con-

clude his existence from the world as we do
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that of a wanderer from his footsteps,  Against
Kant, Strauss, Schopenhaner, Mill, Spencer and
others, the author defends the cosmological
proof of the divine existence. He also defends
the teleological argument. He holds that re-
ligion has its seat in the will, and that submis
sion to the divine will is its essence ; bat re-
ligion also permeates the whole being, affieting
the intellect 8o as to produce faith, influcheing
the life 8o as to work morality, and also affect
ing the heart in all its relations,

To the testimory of philosophers in favor of
religion we must add that of Professor Lasson,
of Berline It is the more significant 1
he defends Christianity against the attacks of

ause

the naturalistic views of a professor of theology.
In Preussische Jahrbucher for March, he pub-
lished Zeitgenossische
htiosophie, in which he reviews Bender's book on
The E
*“The problem of religion is one of those which

an article on Religious

ence of Religion, Professor Lasson says :
are bronght home with special emphasis to the

present generation,
In our public life particular promi-

It consequently cannot be
ignored,
nence has for a long time been given to the ques-
tion of the proper treatment of all that pertains
to religion and the Church: and every person
who is accustomed to determine intelligently
his relations to burning questions finds him-
self obliged to determine his personal relations
to the religious life of the present. To the
practical is added the scientific consideration,
Never have anthropological and ethnological
studies been pursued with more zeal and greater
success,” In this way a large mass of material
respecting the history of religion has been col
lected.  All that pertains to the essence and to
the philosophy of religion in general has a
But he reg
Bender's explanation of religion—namely, as
the product of the struggle for existence—as the
result of loose and unphilosophical thinking;
and proceeds to show that the professor of the-

special interest in our day. rds

ology is neither & philosopher nora theologian,
MISCELLANEOUS,

The report of the British and Foreign Bible
Society, for 1885, gives some interesting views of
the religious condition of the different conntries
M. Monod, the
agent for France, writes: ““That no religions

where the society operates,
aspirations are inspiring this nation, taken as a
whole, is but too evident; but not less evident
is it that professed unbelief and contempt
for religion are the lamentable and distinctive
features, not of the masses, but of some mostly
political circles in large towns, and, in smaller
places, of a few individuals who have no other
means at their disposal to attract public notice.
For a keen observer, the wind of atheism that
has been blowing over France for years isslowly

JuLy,

yiclding to better influences, and, if the field of
onr labor remains indeed rocky, there are num-
erons indications that the Lord Hir self is
It is stated that, on the
whole, there was no great increase of hostility on
the part of the Church to the work of the So-
ciety, but unbelief was becoming more bitter
and more demonstrative. The circulation of the

breaking up the soil.”

Bible shows a considerable decrease over the
previons year,  Yet the colporteurs ““have taken
v e pains than ever, traveled more, suffered
Loore”

In practical as well as in theoretical theology,
the influence of Schleiermacher is still seen in
Germany. Professor Dr, Bassermann, of Heidel-
herg, has published a work on Pulpit Eloquence,
that eminent
is divided int, three
parts, discussing firet Eloguence in General;
then the Cultus ; and thirdly, the Eloquence of
the Pulpit. He holds that the preacher should
regard bis people
and that, therefore, the sermon should not be of

based chiefly on the views of
theologian,  The work

a congregation of believers,

a missionary character, The author isa liberal,
and holds that the doctrine of the Church need
not be the substance of the sermon,  Not in-
struction, but edification, should be the chief
aim of the discourse,

Another writer on the evangelical standpoint
holds that at no time heretofore have ministers
8o fully met the demands mude
during the last few d
denied that there are faults which should be

on them as
ades; yet it cannot be
removed, He regrets the view that orthodox
ministers move too much within the dogmatic
formulas, Having heard hundred
preach, he rarely found
characteristic of the sermons,

of ministers
dogmatic formality
“The principal
fault in the sermons of preachers of all tenden-
cies is that they so largely lack application to
life. With a desire to be all things to all men,
the minster will find meditation on
Word and the study of what trauspires in his
own church and the kingdom of God the best
means of preaching to the heart and life as well

God's

as to the car, It must, of course, he remems-
bered that there is scarcely
which finds it so difficult to meet the just de-
mands made on it as that of the minister, This
is owing to the fact that hardly any other call-

another calling

ing is 8o many-sided; this is particularly the
case in our day where the minister is expected
to be informed respecting the progress of science,
art and literature, and {o understand politics
and social reform, and yet not to be u partisan,”
While thus exorbitant demands are often made
on him, he is frequently in a pecuniary condi-
tion, and in social relations which are unfavor-
able for culture, and seriously interfere with the
Lighest intellectual and spiritual life,




