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REVIEW SECTION.
I.—THE DUTY OF TIIE CIIURCII WITH REFERENCE TO 

THE SPECULATIVE TENDENCIES OF THE TIMES.
By Rev. F. F. Ellinwood, D.D., New York.

In considering the duty of the Church in respect to current skepti
cism, 1 shall not attempt to discuss any department of speculative 
philosophy or criticism, but shall simply deal with certain practical 
questions which arise in this age of intellectual conflict.

The forms and methods of unbelief which have been encountered 
from first to last have been legion. Blasphemous denunciation, scath
ing ridicule, travesties and burlesques in literature and art, wild ravings 
of communism, thin and vapid theosophies, have all done their utmost 
to overthrow the Christian faith, and yet it has not only survived these 
besetments, but has even gained strength in spite of them.

It will not be necessary, therefore, to assume any apologetic grounds. 
Christianity is not beleaguered ; it is out upon the field with advanc
ing columns. Yet, like all armies of conquest, it should make thor
ough reconnaissance of the enemy’s position and forces.

There are just now three general lines of skeptical attack. First, in 
science, particularly in biology and metaphysics. By wide inductions 
of selected facts and the skillful grouping of certain principles supposed 
to control all activity and all life, science claims to have reasoned out a 
universe without Creator, Ruler, or Judge. Consciousness becomes 
simply a molecular movement of the brain fibre ; intuition is but the 
garnered experience of former stages of our animal history. Every 
man’s destiny is written upon his nervo tissues ; the human soul itself 
is a development of the ages. Beholding our faces in a glass, we see 
no longer the image of God, but instead, there are shown in the 
cornea of the eye and in the rim of the car slight traces of bygone 
types of animal life. Looking up longingly for an infinite Father, 
wo sec only a “ death’s head ” of Agnosticism in the blank heavens, 
and the only providence is “ a stream of tendency not ourselves, which 
makes for righteousness.” Instead of anticipating an eternal kingdom 
in which wo shall bo like our divine pattern, we are told that our im-
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mortal hope must bo found in the solidarity of an advancing race— 
that we shall bo drops in the ever-flowing sea of humanity.

A second line of assailment is that of destructive Biblical criticism. 
It seeks to undermine the sacred Record. It hunts for contradictions, 
discredits authorship, questions chronology, but is reasonably confident 
of its own theories, dates, comparisons, and conclusions. It utterly 
fails to apprehend the sacred Word in its spirit, to measure its breadth 
and symmetry and completeness, or divine the secret of its power over 
millions of mankind.

A third field of warfare is that of comparative religion. Christianity 
is allowed an honorable place in the pantheon of ethnic faiths. Its 
records are acknowledged to have been inspired—as all works of genius 
are inspired—and the Great Teacher of Nazareth is admitted to have 
been superior to Confucius or Gautama, though that superiority is 
ascribed to evolution. Thus, in the curriculum through which God has 
educated the race, lie has employed all religions as successive grades. 
Fetichism was the alphabet. Brahmanism and Buddhism as well as 
Judaism were among the “divers manners” in which “ God spake in 
times past unto the fathers,” while in Christianity He hath in these 
last times spoken unto us by His Son.

By the plain logic of all this, the groat work of missions is not a 
struggle between the false and the true, but simply a rising from the 
lower to the higher. The stocks and the stones, as well as the taber
nacle and the cross, are among the appliances of Redemption.

Besides these general departments of unbelief, there arc various un
classified skepticisms whose methods are less scientific but often more 
direct. Secularism, with great plausibility, urges the paramount claims 
of the preseqt life. In popular fiction or in flippant lectures it ridi
cules the illusions of Christian hope, and calls for a helping hand to
day. It points to the world’s poverty and wretchedness, and rails at 
the Church for its failure to elevate and relieve—yet itself offers no re
lief. It poses as the emancipator of men from priestcraft and the 
tyranny of an imaginary unseen ruler. With its bright “ Hellenic cul
ture” it would “throw open the shutters of the soul to the sunlight 
of this world,” and make life genial and interesting now and here.

But with the masses the emptiness of all this fine sentiment soon 
appears. The secularism which they want is bread and wages. Thus 
it enters naturally into alliance with all social discontent. In its more 
violent moods it is mad against God and man. It would confiscate 
this world and gain possession, and it cares for no other. In the last 
analysis it is Nihilism, and that is always Atheism.

While it is admitted that there are multitudes of sincere and honest 
doubters who are entitled to respect, yet probably nine-tenths of all 
the positive skepticism of mankind, from Gautama to Schopenhauer, 
has found its spring in rebellion against the real or imaginary hard-
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ships and inequalities of human allotment. The followers of Ingcr- 
soll blaspheme against the God of the Bible, but on precisely the 
same grounds the school of James Mill are equally violent against the 
Creator of this actual world whose dark mysteries they cannot deny. 
Both alike have failed to recognize the terrible factor of sin, and 
the glorious truth that abounding sin and death arc met by super- 
abounding grace.

But the issue before us is only half stated : there is a brighter side. 
There have been centuries of assail ment ; there have also been cen
turies of growth. Christianity has conquered savage races and made 
them the hope of the world. It has overthrown oppressions an11 
instituted a real brotherhood of mankind, and it has a wider and mor' 
intelligent acceptance than ever before.

Often when infidelity has been most confident of success, spiritual 
religion has evinced new power. In the face of the bold scoffers of the 
eighteenth century, the revivals of Wesley and Whiteficld wrought their 
triumphs. Just when Voltaire and llumc were supposed to have 
crippled Christianity, and the blasphemies of the French Revolution 
had sent a shudder over Europe, the great world-wide movement of 
modern missions arose. In America, eighty years ago, skepticism 
triumphed in Virginia, and Unitarianism swept the churches of New 
England ; but the spirit of God attended the preaching of the win
nowed truth, and out of that very period sprang successive revivals— 
out of that very period arose the Home Missionary movements which 
have covered the land with churches, and the Foreign Missionary 
enterprises which are reaching to the uttermost parts of the earth.

But if it be maintained that now a very different enemy is to be met, 
that now scientific demonstrations have rendered Christian supernat
uralism an impossibility and a myth, the ready answer is that this 
generation surpasses all others in the advancement of the faith. In 
the activity and diffused intelligence of the Church, in the growth and 
power of the Sabbath-school, in the establishment of Christian asso
ciations and the development of lay efforts of every kind, and especially 
in the extension of the gospel to all lands, the times in which we live 
have had no equal.

There is more of the Christliko spirit than ever before, less of bitter
ness and contention, less of pious selfishness in personal experience. 
There is an increase of courtesy, a broader charity, greater unity, and 
a higher conception of universal brotherhood in Christ. And these 
things we believe to be real fruits of the Spirit and true tests of moral 
earnestness and divine reality.

What school of philosophy has thus stretched forth its hands to 
relievo the wants and woes of the world ? Agnosticism opens no 
orphanages or mission schools ; the religion of humanity rears no 
hospitals on the dark continents. Only the divine law of love in
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Christ proves its power to redeem the world. Tho wholly unique 
position and influence of Christianity in this regard are a proof of its 
divine origin and a warrant of its success. Uhlhorn and others have 
shown at this point the splendid contrasts of the early Christian faith 
with the best civilization of its time, and the same contrast holds 
good to-day.

Now, with such antagonisms and such encouragements before us, 
what is the true course to be pursued?

(1) Tho Church must make it plain that she welcomes all truth, 
whether of nature or of revelation. It is just here that Protestantism 
has taken issue with the repressive spirit of the papacy. It is not 
enough that the Church should admit the demonstrations of science 
when they have been thrust upon her from without ; she should take 
the load in the study of God’s handiwork—exploring the realms of 
nature in that devout spirit which alone can see all things in their true 
relations.

It is an ago of special studies, and the full scope of Christian educa
tion will not be reached till the Church shall train up her own special
ists by lifelong study. If, in the optional courses which arc now in
troduced into so many colleges, there is a tendency to train up two 
distinct classes of men—scientists on the one hand and theologians on 
the other—each class claiming authority in its own sphere, but know
ing little of the other, that tendency must bo met. Skeptical science 
may be presumptuous enough to ignore the ethical and religious ele
ment in human life and confine itself to the discoverable relations of 
cause and effect, but tho Church on her part should be guilty of no 
such mistake. She must bridge this opening chasm between science 
and religion. Her well-trained sons must join hands across the breach, 
and demonstrate to the world that all truth is one. Above all, the 
Church should be foremost in tho critical study of her own sacred 
records. It should not even seem to be necessary for her theological 
students to seek their climacteric training from rationalistic sources.

There should also bo a correct knowledge of the false religions of the 
East. Given over to the special charge and specious advocacy of anti- 
Christian apologists, they are made blocks of stumbling. On the other 
hand, if rightly understood, they give indications of a universal lapse 
from a primitive monotheism, which discredits tho theory of evolution in 
religion and goes far to corroborate Paul’s account of Gentile apostasy. 
They illustrate tho vain struggle of human philosophy to find out God 
and the felt need of a divine Intercessor. As the dead mythologies of 
Greece and Rome are harmless because thoroughly understood, so 
should tho “ Light of Asia ” and tho fashionable Neo-Buddhism be 
disenchanted by a full investigation.

It is understood, of course, that the great body of Christian teachers 
must devote their time and strength to the direct work of saving souls.
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The preaching of the gospel in its simplicity and power is the great 
business of the ministry. Philosophic discussions are rarely called for 
in the pulpit. The people do not want them ; for the young and unin
structed they arc certainly out of place. The pulpit should beware of 
advertising doubts and cavils, which would otherwise pass unknown. 
Least of all should it indulge in scolding at science without adequate 
knowledge of its facts. The expression, “science falsely so called," 
is often put to uses which Paul never intended. No other formula 
as ever been employed with so little discrimination.

In the subsoil of all ministerial training there should bo a deposit of 
scientific knowledge, covering at least the results of the most recent 
investigations. This might prevent some lamentable stumbling, and 
would often enable men to present truth so wisely as to forestall error, 
and it would give to the pew a more uniform confidence in the pulpit* 
Beyond this let a few carefully chosen and well-trained spcuialists man 
all the outposts of modern inquiry.

(2) But while the Church should welcome and search out all 
truth, she should draw the line against mere theories. Science is one 
thing, hypothesis is another. Yet to a large extent the issues against 
Christianity are based upon theories whose deductions are so wide and 
so nebulous that multitudes surrender not so much in conviction as in 
helpless bewilderment. Yet nothing can exceed the dogmatic assur
ance with which these speculations are set forth, or the blind deference 
with which they are received by congenial skeptics.

“No body of religious disciples,” says Principal Tulloch, “have 
ever followed the voice of authority with more unhesitating decision 
than a large proportion of the professed army of unbelief. They 
have surrendered themselves with the most melancholy monotony to 
the voice of some master or other, without any genuine inquiry on 
their own part, or even any knowledge sometimes of the real character 
of the conclusions from which they dissent.”

Paradoxical as it may see in, most of the infidelity of the age is thus 
received by faith—faith in leaders, faith in men instead of God. 
What proportion of the professed disciples of “First Principles” arc 
capable of so combining their numberless generalizations as to derive 
an intelligent conclusion ?

As we descend lower and lower in the social scale, this blind sub
serviency becomes more truculent and more vehement. Communists 
are made by the tens of thousands without the slightest investigation, 
without reasoning or reflection, but simply by the magnetic influence 
of demagogues who voice their discontent and stimulate their hatred 
of all law, human and divine.

(3) The Church should emphasize the principle that man’s judg
ment of ethical and religious truth is always a moral as well as an 
intellectual judgment, and that invariably there arc prepossessions.
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A noted skeptic recently based an argument on the psychological im
possibility of Christian faith to a mind like his. “ How could lie 
resist the logical conclusions which forced themselves upon liis 
reason ? ” But he overlooked the fact that for twenty years he had 
warped his judgment by a public and bitter crusade against Christian 
revelation.

As skeptical sentiments are everywhere promoted by sympathy and 
interest and all adverse moral tendencies, so, on the other hand, “ with 
the heart man believeth unto righteousness."’ Christ constantly taught 
that clear apprehension of spiritual truth went hand in hand with love 
and obedience to divine precept. According to the whole teaching of 
the Scriptures, faith toward Cod is the outgoing not of one, but of all 
the higher powers of our being. And when a defender of Christianity 
stoops to popular discussion with some athlete of infidelity, on his nar
row ground, he throws away all the noblest part of bis armor and 
enters the arena of mere intellectual gymnastics, and often of low sar
casm and blasphemous sneers.

It is a lesson which this age especially needs to learn, that mere sci
entific training does not qualify a man to sit in judgment on religious 
truth. How constantly is i; assumed that because a man has become a 
master, for example, in biology, ho is also an authority on religious 
subjects, or any other subject on which ho may venture an opinion ! 
The late Charles Darwin tvas candid enough to admit that the ex
clusive use of scientific methods had well nigh destroyed his apprecia
tion of poetry and general literature ; and on the other hand Mr. Her
bert Spencer retorted against the criticisms of Matthew Arnold and 
others, that their habitual attention to literature had unfitted them to 
comprehend his scientific generalizations. Much more, then, may the 
religious sense, or what Cardinal Newman calls the “faith faculty,” 
become impaired or even atrophied by mental habits which arc hostile 
to the truth.

If it be urged that this claim for the faith element is a begging of 
the question, the answer is that no human creed of whatever sort is 
wholly without it. The social and political opinions of men are largely 
due to moral and sympathetic influences. In childhood, sympathy and 
example are the chief media of all sentiments and the bases of char
acter.

From this point of view how clear is the duty of the Church to urge 
the truth of God upon the consciences of men, and especially to prepos
sess the minds of the young. It is idle to talk of unbiased judgment 
in a world where a thousand influences are in full play upon every 
human heart from infancy to age ! Candor there may be, but no 
colorless mind exists or is possible. We say, then, prepossess the chil
dren and the youth. Feed them as lambs of the fold ; guard them 
from poisonous literature as from poisonous food. Ground them in
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the word of God ; school them in the catechism, and let them reason 
it out in later years. Prejudice them ! Yes, and preoccupy them for 
God and write His name upon them, for His they are.*

(4) The Church should magnify the convincing power of her his
toric position. Her history is among her miracles. If all things are 
to be judged by their fruits, she may well point to the centuries of 
experiment in which the word of God has afforded guidance and com
fort to fifty generations of mankind. That word has enlisted the study 
and reflection of multitudes of profound scholars, many of whom have 
sealed their convictions with tiieir blood. Shall the moral earnestness 
and the solemn testimony of so manf generations be weighed in equal 
balance with an hypothesis of yesterday ? Is the accumulated experi
ence of the ages to count for nothing? Men do not thus judge of other 
great interests. In medicine, the experience of the past constitutes a 
science not easily surrendered. In jurisprudence, legal precedents 
and decisions enter into the body of a nation’s laws. Constitutions 
found to conserve the public weal are changed only for the gravest 
reasons. And yet in matters of religion men sometimes talk of creeds 
and canons as if the very fact of being long tried and venerable were a 
discredit and a blemish—as if the last thought of some “thinker” 
were to be received because of its freshness and its audacity.

The Church believes that the day is coming when Revelation and 
Science will be harmonized because more fully understood. But she 
does not expect that all the mysteries of life will be solved in this mor
tal sphere, or that the secrets of the Infinite will ever be fathomed by 
finite minds. Beyond the known and the knowable faith finds a “ sure 
word of prophecy,” while science, in the very nature of the case, must 
continue its researches until the end of time, changing its conclusions 
step by step. Nothing can be more absurd than to suppose that the 
great principles of this Kosmos have now at length been determined, 
and the plan of the universe settled to the satisfaction of coming gen
erations. They too will have their philosophies and will discard ours.

To a certain extent a law of evolution is doubtless observable in the 
variation of species, and it finds much wider applications than have 
been recognized in the past ; but the most rational of evolutionists ad
mit the creation of an original germ, and the burden of proof is theirs 
to show why there may not have been a th w and creative beginnings as 
well as one. Wo refuse to admit the blind idolatry which places evo
lution on the throne. We decline to accept the Book of Genesis accord-

* The principle here involved is not confined to Christian training. The 
childhood of John Stuart Mill was most carefully guarded against all relig
ious influences. All his environments were studiously atheistic. On the 
same principles the Mohammedans of India, though patronizing the Govern
ment schools, yet coniine the years of early childhood to the study of the 
Koran.
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ing to Haeckel. We prefer rather, that Scriptural account which, written 
before all science, so marvelously and miraculously accords with science. 
We will still believe that man was created in the divine imago till “the 
missing link” shall be found and cross-examined, and the mollusk and 
the grub shall have established their claim to our kinship.

(5) The convincing power of the Church is to be found in still 
greater degree in the person and the character of Christ. There is no 
other influence in the world like that of living personality, and in 
Christ this is divine. Amid the philosophic questionings and disputes 
of the ages there arises this unearthly figure, “ the Wonderful, the 
Counsellor, the Mighty God, the Everlasting Father, the Prince of 
Peace ! ” Even the enemies of the cross feel Ilis strange presence in 
the world. Less and less does candid unbelief know what to think of 
Jesus. Some of the most eloquent tributes to his unearthly purity 
have been given by writers who have beheld Him with wonder, though 
not accepting His salvation. History has made Him its moral center ; 
the calender of the nations begins with Him, and the date of His 
birth is the festival of the civilized world. Most of the skeptics of our 
time owe whatever is best in them to the culture of the Christian 
faith, and the most successful apologists for the false religions ol the 
East are those who, as a result of early training, clothe them in a 
Christian nomenclature, and ennoble them with conceptions borrowed 
from the Mew Testament and of which their own authors never dreamed. 
The real principles held by our modern agnostics have never yet 
been tested as social laws, except perhaps in the French Eoign of 
Terror.

Let us try to imagine this Christ-clement and the entire outcome 
of faith in Christianity removed from the world and a gospel of evolu
tion instated in its place. Can we imagine all Christian sanctuaries 
closed, the voices of prayer and praise forever hushed, all comfort to 
the sick and suffering dispelled, and the dead buried in the silence of 
despair? If we seek the very highest inspiration toall noble activities, it 
is found in communion with a personal Christ. The demon of distrust 
flees from His presence ; the most faltering tongue becomes eloquent 
when touched by the celestial fire of His love. If we trace the secret 
of the peerless zeal and power of the Chief Apostle, wo shall find it in 
his vivid realization of Christ’s living presence. Paul was an accom
plished scholar, but it was not that. He was a prince of rhetoricians, 
but his power was not there. He possessed a thorough knowledge of 
all the philosophies of his time, but seldom did ho turn it to account. 
The great fact was that his soul was filled with an overpowering enthu
siasm for his divine Master. Christ possessed his whole being, glowed 
in his every thought and act, nerved him with power, dwelt within 
him and spake through him. And this is the secret of real effective
ness for the ministry and the laity of every age.
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(G) The Church must never forget the power which lies in what this 
same apostle has called “ the manifestation of the truth.” The life, 
the consecrated service of Christ’s followers—this constitutes the living 
“epistle which is known and read of all men.” And in that won
derful prayer of our Lord for the unity of Ilis disciples He assigns 
this reason : “ that the world may know that thou hast sent me.” 
Startling as is the thought, the very credentials of the Son of God in 
His great errand of salvation are to be found written in the lives of 
His people. And so it has been a uniform law of history, that just in 
proportion to the love and consecration and moral earnestness of the 
Church, has been the measure of her convincing power and her actual 
success.

No generation has over yet made full proof of its ministry. The 
constant wonder has been that so much has been done with so poor a 
service. It was a remark ascribed to the late Lord Shaftesbury, that 
if the Church had from the first acted up to the spirit of the Great 
Commission, the heathen world might have been converted a dozen 
times. And if she were now to arise in her strength, subsidizing the 
moral power, the wealth, the service of her ministry and her whole 
membership for Christ, she might silence all cavils of skepticism and 
march forth to the conquest of the world, “glorious as an army with 
banners.”

II. — DAIIWIN’S ARGUMENTS AGAINST CHRISTIANITY 
AND AGAINST RELIGION.

By Professor B. B. Warfield, D.D., Princeton, N. J.
Science has not broken with religion. But a large number of the 

scientific thinkers of our generation have. When we ask why, the 
reason returned is apt to be colored by the personal feelings of the an
swerer. One attributes it to the bondage into which what ho speaks 
of as “so-called modern science ” has fallen, to materialistic philoso
phy, or even to Satanic cvil-hcartedncss. Another finds its explana
tion in the absorption of scientific workers, in this busy age, in a kind 
of investigation which deadens spiritual life and spiritual aspirations 
within them, and totally unfits them for estimating the value of other 
forms of evidence than that obtained in the crucible or under the 
microscope. Others suppose that it is the crude mode in which relig
ion is presented to men’s miifds, in these days of infallible popes and 
Salvation Armies, which insults the intelligence of thoughtful men and 
prevents their giving to the real essence of faith the attention which 
would result in its acceptance. Others, still, conceive that it is ad
vancing knowledge itself which in science has come to blows in relig
ion with the outworn superstitions of a past age. In such a Babel of 
discordant voices it is a boon to be able to bend our ear and listen to 
one scientific worker, honored by all, as he tells us what it was that led
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him to yield up his Christian faith, and even, in large measure, that 
common faith in a God which lie shared not with Christians only but 
with all men of thought and feeling. A rare opportunity of this sort has 
been afforded us by the publication of the “Lifeand Letters of Charles 
Darwin,” by his son, in which is incorporated a very remarkable pas
sage, extracted from some autobiographical notes written by this great 
student of nature, as late as 1870, with the special purpose of tracing 
the history of his religions views. Certainly no one will hesitate to 
accord to him a calm hearing ; and we cannot but bo instructed by 
learning by what processes and under the pressure of what arguments 
so eminently thoughtful a mind was led to desert the faith in which ho 
was bred, and gradually to assume a position towards the problem of 
the origin of the world which he can call by no more luminous name 
than that of Agnosticism.

The history of the drift by which Mr. Darwin was separated from 
faith in a divine order in the world, divides itself into two well-marked 
periods. The first of these, which was completed at about the time 
when he reached his fortieth year, ends with the loss of his Chris
tianity. During the second, which extended over the remainder of his 
life, he struggled, with varying fortunes, but ever more and more 
hopelessly, to retain his standing at least as a theist. At the end of the 
first he no longer believed that God had ever spoken to men in His 
Word ; at the end of the second he more than doubted whether the 
faintest whisper of His voice could be distinguished in Ilis works. He 
was never prepared dogmatically to deny His existence ; but search 
as ho might ho could not find Him, and lie could only say that if He 
existed He was, verily, a God that hides himself.

Lot us take up the matter in the orderly form which Mr. Darwin has 
himself given it, and inform ourselves seriously what were the objections 
to Christianity and the difficulties in the way of a reasoned theism 
which led him to such sad conclusions.

His account of his loss of Christianity takes the shape of a personal 
history. He gives u. not so much an argument against Christianity as 
a record of the arguments which led him to discard it. These fall into 
twe classes : in the first stands the single decisive argument that really 
determined his anti-Christian attitude ; while in the second are gath
ered together the various supporting considerations which came flock
ing to buttress the conclusion when once it was attained. The palmary 
argument depends for its weight on a twofold peculiarity of his personal 
attitude, lie had persuaded himself not only that species originated 
by a process of evolution, but also that this process was slow, long con
tinued, and by a purely natural development. And he held, with dog
matic tenacity, the opinion that the Book of Genesis teaches that God 
created each species by a separate, sudden, and immediate fiat. If 
both these positions were sound, it followed necessarily that cither his
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theory or Genesis was in error ; and to him, in his naturally enthusi
astic advocacy of his theory, this meant that Genesis must go. Now 
he was ready for another step. Genesis is an integral part of the Old 
Testament, and the Old Testament is not only bound up with the New 
Testament in a single volume, but is in such a sense a part of Chris
tianity—as its groundwork and basis—that Christianity cannot be true 
if the Old Testament record is untrustworthy. To give up Genesis is, 
therefore, to give up Christianity. Thus his chief argument against 
Christianity reduces itself to a conflict between his theory of evolution 
and his interpretation of Genesis, about the accuracy of both of which 
there are the gravest of doubts. Here is the form in which he himself 
describes the process : “I had gradually come by this time, i.c. 1830 
to 1839, to see that the Old Testament was no more to be trusted than 
the sacred books of the Hindoos. The question then continually rose 
before my mind, and would not be banished : is it credible that if God 
were now to make a revelation to the Hindoos He would permit it to be 
connected with the belief in Vishnu, Siva, etc., as Christianity is con
nected with the Old Testament ? This appeared to me utterly incred
ible.”

It was impossible, however, to deal with Christianity as if it came 
claiming our acceptance uncommended by evidence of its own. The 
assumed conflict with Genesis would bo fatal to the theory of evolution 
if the Christianity in vital connection with Genesis were confessed to be 
truth demonstrated by its own appropriate historical evidence. Mr. 
Darwin could not, therefore, rest in this short refutation without call
ing to its aid other more direct arguments, such as would suffice to 
place Christianity at least on the defensive and thus allow the palmary 
argument free scope to work its ruin. Thus wo read further : “By 
further reflecting that the clearest evidence would be requisite to make 
any sane man believe in the miracles by which Christianity is supported, 
and that the more we know of the fixed laws of nature the more incred
ible do miracles become ; that the men at that time were ignorar.t 
and credulous to a degree almost incomprehensible by as ; that the 
Gospels cannot be proved to have been written simultaneously with the 
events ; that they differ in many important details, far too important, as 
it seemed to me, to be admitted as tKo usual inaccuracies of eye-witnesses 
—by such reflections as these ... I gradually came to disbelieve 
in Christianity as a divine revelation. The fact that many false relig
ions have spread over large portions of the earth like wildfire had some 
weight with me.”

This is Mr. Darwin’s arraignment of the Christian evidences. A 
close scrutiny will reveal the important place which miracles occupy in 
it. It may almost bo said that Mr. Darwin concerns himself with no 
other of the evidences of Christianity, except miracles. It looks as if, 
in his objection to Christianity, arising from the conflict that existed in
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his opinion between Genesis and his theory of evolution, he felt himself 
faced down by the force of the miracles by which, as he says, “ Chris
tianity is supported,” and felt bound to throw doubt on this evidence or 
yield up his theory. In one word, he felt the force of the evidence 
from miracles. It is instructive to observe how he proceeds in the effort 
to break the weight of their evidence. He does not shortly assert, as 
some lesser scientific lights are accustomed to assert, that miracles are 
impossible. He merely says that they need clear evidence of their real 
occurrence to make us believe in them, and that this is increasingly true 
as the reign of law is becoming better recognized. And then he tries 
to throw doubt on the evidence of their occurrence : they profess to 
have been wrought in a credulous age ; the documents in which they 
arc recorded cannot be proved to be contemporaneous with their 
asserted occurrence, and are marred by internal contradictions in detail 
which lessen their trustworthiness ; and it is not necessary to assume 
the miraculous origin of Christianity in order to account for its rapid 
spread. In a word, Mr. Darwin deserts the metaphysical and what may 
be called the “scientific ” objections to miracles, in order to rest his 
case on the historical objections. He does not say miracles cannot have 
occurred ; he merely says that the evidence on which they are asserted 
to have occurred falls something short of demonstration.

Were our object here criticism rather than exposition, it would be 
easy to show the untenableness of this position : it was not in the field 
of the historical criticism of the first Christian centuries that Mr. Dar
win won his spurs. There are also many more sources of evidence for 
Christianity than its miracles. It is enough for our present purpose, 
however, to take note of the form which the reasoning assumed in his 
own mind. It has a somewhat odd appearance, and was about as fol
lows : The miracles by which Christianity is supported are not demon
strably proved to have really occurred ; therefore the conflict of my 
theory with Genesis, and through Genesis with Christianity, is not a 
conflict with miraculous evidence ; therefore my theory may as well bo 
true as Christianity. The validity of the inference seems to rest on the 
suppressed premise that none but miraculous evidence would suffice to 
set aside his theory. And there is a droll suggestion that his state of 
mind on the subject was not very far from this : “ I was very unwil
ling to give up my belief,” he writes ; “ I feel sure of this, for I can 
well remember often and often inventing day-dreams of old letters be
tween distinguished Romans, and manuscripts being found at Pompeii 
or elsewhere, which confirmed in the most striking manner all that was 
written in the Gospels. But I found it more and more difficult, with 
free scope given to my imagination, to invent evidence which would 
suffice to convince me. Thus unbelief crept on me at a very slow rate, 
but was at last complete. The rate was so slow that I felt no distress.” 
Nothing short of a miracle would, then, have convir •<'d him ; and
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nothing short of a miracle could have convinced him of a miracle. 
Surely a man in such a state of mind would be refused as a juror in 
any case. In lesser causes we should speak of him as under bondage 
to an invincible prejudice ; in this great one we are certainly justified 
in saying that his predilection for his theory of the origin of species, and 
that in the ixact form in which he had conceived it, lay at the root of 
his rejection of Christianity. If both Christianity and it could not be 
true, why then Christianity certainly could not be true, and a full ex
amination of the evidence was unnecessary.

It was some years after his giving up of Christianity before his belief 
in the existence of a personal Cod was shaken. But as time went on 
this also came. The account given in his autobiography of this new 
step in unbelief is not thrown into the form of a history so much as 
of ordered reasoning. So that we have, strangely enough, as part of a 
brief body of autobiographical notes, a formal antithcistic argument. 
The heads of theistic proof, which Mr. Darwin treats in this remark
able passage, are the following : (1) “The old argument from design 
in nature as given by Palcy (2) “ the general beneficent arrange
ment of the world (3) “ the most usual argument for the existence 
of an intelligent God at the present day, drawn from the deep inward 
conviction and feelings which are experienced by most persons"; and 
(4) the argument “ from the extreme difficulty or rather impossibility 
of conceiving this immense and wonderful universe, including man 
with his capacity of looking far backwards and far into futurity, as the 
result of blind chance or necessity.” The full development of these 
propositions, while it would bo far, no doubt, from exhausting the 
argument for the existence of God, would afford quite a respectable 
body of theistic proof. In offering a refutation of them, one by one, 
Mr. Darwin evidently feels that he is sufficiently treating the whole 
fabric of theistic argumentation ; and ho draws an agnostic conclusion 
accordingly. It will be very instructive to note his answers to them, 
in as much detail as space will allow.

To the first—the argument from design as developed, say, by Paley 
—he replies that it “ fails, now that the law of natural selection 1ms 
been discovered.” “Wo can no longer argue,” lie adds, “that, for 
instance, the beautiful hinge of a bivalve shell must have been made 
by an intelligent being, like the hinge of a door by man. There seems 
to be no more design in the variability of organic beings and in the 
action of natural selection than in the course which the wind blows.” 
By this he means tint the adaptations of means to ends, as observed in 
nature, arc the necessary result of the interaction of the purely mechan
ical forces of nature, and would result from them whether there is a 
God or not ; and that therefore they cannot bo pleaded as a proof 
that there is a God. This conception of the working of nature is the 
result of the stringency with which he held to his theory of evolution
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by natural selection, in the exact naturalistic form in which lie first 
conceived it. The second argument, that drawn “ from the general 
beneficent arrangement of the world,” he meets by a reference to 
the great amount of suffering in the world. As a sound evolutionist he 
believes that happiness decidedly prevails over misery ; but he urges 
that the existence of so much suffering is an argument against the ex
istence of an intelligent first cause; “ whereas the presence of much 
suffering agrees well with the view that all organic beings have been 
developed through variation and natural selection,” which he appears 
to assume to be a necessarily antitheistic conception. In treating the 
third argument, derived from man’s “deep inward conviction and 
feelings ” that there is a God, to whom his aspirations go out, on whom 
he is dependent and to whom lie is responsible, Mr. Darwin confuses 
the “conviction” with the “feelings,” and sets the whole aside as 
no more valid an argument for the existence of God than “ the power
ful, though vague, and similar feelings excited by music.” Ho sorrow
fully recalls the time when ho too had such feelings rise within him 
in the presence of grand scenery, for instance—when he could not 
adequately describe the “ higher feelings of wonder and admiration and 
devotion which filled and elevated his mind but confesses that they 
no more visit him, and that he might truly be said to bo like a man 
who has become color-blind and whose loss of perception is therefore 
of no value as evidence against the universal belief of men. But ho 
denies tlr the “ conviction of the existence of one God ” (why “ one ” 
God?) is universal among men; and hints that he believes that all 
these feelings can be reduced to the “sense of the sublime,” which, 
could it only be analyzed, might be shown not to involve the existence 
of God any more than the similar emotions raised by music. The con
fusion here is immense—confusion of a conviction that accompanies, 
or rather begets and governs, feelings with the feelings themselves— 
confusion of the analysis of an emotion into its elements with the dis
covery of its cause, and the like. But the confusion and Mr. Darwin’s 
method of seeking relief from his puzzlement, arc characteristic traits 
which may teach us somewhat of the value of his testimony as to the 
scientific aspects of faith. The fourth argument, that which rests upon 
our causal judgment, is the only one to which he ascribes much value, 
lie does not hesitate to speak of the “ impossibility of conceiving this 
immense and wonderful universe as the result of blind chance or neces
sity.” But the question arises: Impossibility to whom ? And hero 
again Mr. Darwin’s theory of the origin of man, by a purely natural 
process of development from brute ancestors, entered in to void the 
unavoidable conclusion. “ But then,” he adds, “ arises the doubt, 
Can the mind of man, which has, as I fully believe, been developed from 
a mind as low as that possessed by the lowest animals, bo trusted when 
it draws such grand conclusions ? ” Or, as he writes later, after having
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again confessed to “an inward conviction that the universe is not the 
result of chance “ But then witli me the horrid doubt always arises 
whether the convictions of man’s mind, which has been developed from 
the mind of the lower animals, are of any value or at all trustworthy. 
Would any one trust in the convictions of a monkey’s mind, if there 
are any convictions in such a mind ? ” Thus the last and strongest 
thcistic proof fails, not because of any lack in its stringent validity to 
the human mind, but because so brute-bred a mind as man’s is no 
judge of the validity of proof.

We are tempted to turn aside and ask, Why, then, arc the thcistic 
proofs so carefully examined by Mr. Darwin ? Why is so much valid
ity assigned to the judgment of his human mind as to the value of the 
argument from design, for instance? Why does he trust that brute- 
bred mind through all the devious reasonings by which the theory of 
development by natural selection, on the basis of which the value of 
its conclusions are now challenged, was arrived at? In a word, is it not 
certain, if man’s mind is so brutish that its causal judgment is not 
trustworthy when it demands a sufficient cause for this universe, 
that it is c ' untrustworthy in all its demands for a sufficient cause, 
and that thus all the fabric of our knowledge tumbles about our ears, 
all our fine theories, all our common judgments by which wo live? 
When Mr. Darwin chokes down this “inward conviction” and refuses 
to believe what he confesses to be “ impossible ” to him not to believe, 
he puts the knife at the throat of all his convictions, even of his con
viction that he exists and his conviction that a world lies about him, 
such as he sees with his eyes and theorizes about with his “ bestial ” 
mind ; and there necessarily goes out into the blackness of nescience 
all thought, all belief, all truth.

But wo remember that we arc not now criticising, but only trying to 
understand Mr. Darwin’s reasons for refusing to believe in “ what is 
called a personal God.” This much is plain, that the root of his 
agnosticism, as of his rejection of Christianity, was his enthusiastic 
acceptance of his own theory of evolution, in the mechanical, natural
istic sense in which he conceived it. We raise no question whether 
this was an inevitable result ; there have been many evolutionists who 
have been and have remained tlieists and Christians. But this was 
the actual course of reasoning with him. It was because ho conceived 
of each organic form as liable to indefinite variation in every direction, 
and to development into other forms by the natural reaction of the 
environment on these variations, through the struggle for existence, 
that he denied that the hand of God could bo traced cither in the lino 
of variation or in the selection of the types to live. It was because he 
included all organic phenomena, mental and moral as well as physical, 
in this natural process, that ho found himself unable to trust the con
victions of the mind of man, which was after all nothing but the brute’s

1
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mind beaten and squeezed into something of a new form by an unmoral 
struggle for existence stretching through immemorial ages. Ill a 
word, Mr. Darwin's rejection of Christianity and loss of faith in a 
personal God were simply the result of his enthusiastic adoption of 
a special theory of the origin of organic differentiation, and of ruthless 
subjection of all his thought to its terms.

And now, returning to our original query, we are prepared to 
answer why one scientific man broke with faith. Mr. Darwin was 
honest in deserting the faith of his childhood and the thcistic convic
tions of his manhood. But was ho logically driven to it ? He himself, 
despite himself, confesses that lie was not. To the end his “ com iction ” 

remained irreconcilable with his “ conclusion.” Yet he was logical, 
if the evidence in favor of the extremely naturalistic form of the 
evolutionary hypothesis is more convincing than that for God and the 
Bible ; but logical with a logic which strips the very logic on which 
wo arc depending for our conclusion, of all its validity, and leaves us 
shiveringly naked of all belief and of all trustworthy faculty of thought. 
If we are to retain belief in our own existence, Mr. Darwin himself 
being witness, we must believe also in that God who gave us life and 
being. And wo can only account for Mr. Darwin’s failure to accept the 
guidance of his inextinguishable conviction here, by recognizing that 
his absorption in a single line of investigation and inference had so 
atrophied his mind in other directions that lie had ceased to be a trust
worthy judge of evidence. Whatever may bo true in other cases, in 
this case the defection of a scientific man from religion was distinctly 
duo to an atrophy of mental qualities, by which he was unfitted for the 
estimation of any other kind of evidence than that derived from the 
scalpel and the laboratory, and no longer could feel the force of the 
ineradicable convictions which are as “much a part of man as his 
stomach or his heart.”

III.—TOLSTOI.—PART FIRST.
By William C. Wilkinson, D.D.

The temptation is strong to be extravagant in treating my subject. 
Having, however, passed through several successive stages of opinion or 
of impression respecting his work, I cannot, I think, be premature now 
in declaring Tolstoi forme one of the very greatest minds tobeencoun- 
tcred in literature. Shall I seem immediately to recall this sentence, 
if I add that the one thing lacking to complete greatness in Tolstoi is 
final soundness and justness of judgment ? It is, I confess, a serious, 
perhaps it is even a vital, deduction of praise that I thus make. The 
deduction, however, needs to be made. Let it stand ; and then the 
estimate of Tolstoi which, despite, I venture here to set forth may 
serve at least to show how strong my sense is of greatness in him—true 
greatness, though thus unbalanced and incomplete. Comprehensive
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intellect, imperial imagination, immeasurable capacity of all human 
experience, elemental passion by turns Titanic and womanly, faculty of 
representation in language adequate to full self-expression, and in lino 
a certain demigodlike ease and unconsciousness in the exertion of 
power—these things in Tolstoi make up a complex and indivisible 
whole, a prodigy of mass and of force, which at times in encountering 
it you involuntarily feel to be fairly overwhelming. Your emotion is 
qualified with a sentiment approaching to awe.

With an intellectual sentiment such ; but with a moral sentiment of 
what sort ? Do you not reprobate as vehemently as you admire? Some 
seem to do so ; nay, even to reprobate more vehemently than they 
admire. To examine fairly what degree, if any, of moral reprobation, 
what degree of intellectual admiration, is justified by the actual facts 
of the case—that is the object of the present paper.

We do not need to separate the man from the writer in estimating 
Tolstoi. The separation, in truth, is impossible. The two are one 
and the same. Tolstoi lives one life, whether in the world or in his 
books. His life in his books is simply less hindered than is his life in 
the world. The expression of his thought he masters and molds in 
his words more easily and therefore more perfectly than ho does in lus 
acts—that is all the difference. Language is more plastic under his 
hand than is circumstance. The ideal man, and therefore the actual, 
the man that ho would bo and that therefore he is—the true Tolstoi— 
is best seen in his books. To his books, then, let us turn for our study 
of Tolstoi.

Eighteen volumes of them in English translation I have lying before 
me as I write, and my list is not complete. Tolstoi has been a free and 
fruitful, you might even call him a voluminous, producer.

The first thing, perhaps, to strike one who reads Tolstoi’s writings is 
the singular frankness of the writer. Some of these writings are dis
tinctly and avowedly autobiographic, others are disguisedly to, and all 
of them, road rightly between the lines, arc full of revelation to the 
reader of the character and even of the career of the author. “ My 
Confession,” “ My Religion,” are titles that obviously belong to hooks 
dealing with the author’s own personal experience. “ Childhood, Boy
hood, Youth ” entitles in English an ostensible fiction which is under
stood to be virtual fact out of Tolstoi’s own earlier life. His greater 
books, “War and Peace” and “Anna Karenina,” are novels—not 
romances, but novels of a peculiar sort—which, beyond even what in 
such writing is unavoidable, manifestly present the writer’s own per
sonality to the reader. In “ War and Peace ” one of the principal 
characters—the principal one, indeed, if that one be principal which 
though not the most heroic yet serves most to give its unity to the 
novel—is undoubtedly Tolstoi himself. In “Anna Karenina,” too,
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the author plays an unheroic part as one of the characters. Tolstoi 
has not shrunk from showing his own inmost thought to the public. 
In fact, to do this may bo said to be the object of his authorship. IIo 
has written supremely for the purpose of disclosing to the world, but 
primarily to Russia, his thought. Nobody perhaps ever more entirely 
fulfilled the famous precept, “ Look into your own heart and write.” 
Take the following for an example of the deep-going frankness with 
which ho has come to be willing to open himself to the public, lie 
is giving an account of the process of self-scrutiny through which ho 
passed to arrive at his present solution of the problem of life. Ilis 
question with himself was, What ought I to do? He says (the italics 
are mine) :

“I propounded the query to myself ; but in reality Iliad answered it in 
advance, in that I had in advance defined the sort of activity which was 
agreeable to me, and by which I was called upon to serve the people. I had, 
in fact, asked myself, ‘In what manner could I, so very fine a writer, who 
had acquired so much learning and talents, make use of them for the benefit 
of the people ? ’ ”

Tolstoi seems never to have said to himself, “Go to now, I will pro
duce a book—novel or other.” His one aim has been simply some
how to wreak himself upon expression. “A most voiceless thought ” 
within him has been incessant anguish to his soul till lie could find it a 
voice. A novel, for instance, has been nothing to him as a novel—that 
is, as a mere literary work of art. He has chosen that literary form 
purely as a convenient but otherwise an almost unregarded vehicle of 
expression to his thought ; to his thought, or what is always the same 
thing with Tolstoi, his message to men. This, and not any defect of 
the artist’s instinct in him, accounts for the comparatively formless 
structure of his novels.

The artist’s instinct in Tolstoi, in fact, is strong, very strong ; it 
only is not predominating. The predominating instinct in him is the 
instinct to teach. He is a teacher, and only for that reason not, most 
characteristically, an artist. If I were to modify at all Mr. Ilowells’s 
hardly extravagant sentence upon him, I might, instead of pronounc
ing Tolstoi “ incomparably the greatest writer of fiction who ever 
lived,” prefer to pronounce him the greatest mind that ever sought to 
express itself in the form of the novel. His noblest novel, judged 
strictly as a novel, might well admit some equals if not some superiors. 
But if, judged more freely as a repository of profound and various 
wisdom, not less than as a series of pictures transferred to the 
printed page out of the vast and endless moving panorama of human 
life—if, when thus judged, Tolstoi’s “ War and Peace ” has, I will not 
say any superior, any equal in fiction, that equal certainly it has not 
been my fortune to encounter. Nay, few in any kind of literature are 
the books which, judged as I have indicated, I could admit to be the 
peers of this great masterpiece of Tolstoi. “ Anna Karenina ” is, how-
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ever, judged as a piece of literary art, a better novel than “War and 
Peace.”

The second thing to impress the student of Tolstoi is the note of 
sincerity that runs through his works. You feel that whatever may 
be the artistic merit, or whatever the value of truth and wisdom be
longing to these writings, the writings, at any rate, reflect the real 
sentiments and convictions of the writer. Ho may be singular, erratic, 
eccentric, but his departures from the customary and conventional are 
not affectations, lie differs apparently because lie differs really. 
Know him well through his books and you may indeed be confirmed 
in thinking him mistaken, but you will certainly be compelled to yield 
to him the involuntary tribute of respect due to a soul evidently smitten 
with love of the truth.

Wo need not, but we may, go to his life for proof of this. Tolstoi 
is a rich Russian noble who teaches that men ought to live for the ser
vice of others, not for the service of themselves. In one of his latest 
books, an expressly and directly and most aggressively didactic vol
ume, translated under the title “ What to Do?” he lays it down that 
for every man “ true happiness consists solely in renunciation of self 
and the service of others.” Mr. George Kcnnan, a truly accomplished 
observer and narrator, having lately visited Tolstoi on his estate, re
ports that lie found this unique nobleman occupying the plainest of 
houses and wearing the plainest of clothes. Ilis morning he had spent, 
this wealthy landed proprietor, the greatest, the most popular, of living 
Russian writers, the author of “War and Peace,” had spent—how, 
would you guess ?—in spreading manure with his own hands on the 
ground of a poor widow, his neighbor. Even as I write these lines my 
eye lights upon a paragraph in a newspaper of current date, which 
says that there is a threat of legal proceedings to be instituted against 
Count Tolstoi 011 the ground of insanity, in case “lieattempts to carry 
out his plans of selling all that he has and giving the money to the poor.” 
I am far at this moment from insisting that what I thus mention in the 
conduct of Tolstoi is wholly to bo admired and praised. It may be 
enthusiasm, perhaps pushed to the verge of fanaticism, of lunacy ; but 
assuredly when a teacher so puts his teaching in practice, that teacher 
can no longer bo accused of lacking sincerity.

But Tolstoi is more than merely sincere. He is earnest. His ear
nestness makes him a teacher. It is for him not enough that he has 
found a truth for himself. He must immediately communicate the 
truth found to his fellows. His sincerity would keep him from saying 
what he did not believe ; his earnestness forces him to say what he does 
believe, in order that others also may believe it with him.

Tolstoi’s earnestness it is that has made him treat so lightly, almost 
disdainfully, what we may call the technics of his fiction. He seems 
never to have sought to secure unity, orderliness, steady progress, cu-
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mulation, completeness, for his novels, as if his art were to him an end 
in itself. His art in fact has never been to him an end in itself, but 
always, in incessantly increasing degrees, a means to an end. Ilis zeal 
as a teacher has consumed his zeal as an artist. For myself I feel that 
his greatness as a man has forbidden his being absorbed in his art. 
There is more of him than could go into the measure of a profession. 
His moral earnestness has worked like a leaven in him to expand irre
sistibly his personal proportions. It has made him overflow the bounds 
of the novelist’s art. Tolstoi has accordingly of late ceased writing 
novels and taken to writing didactics pure and simple—didactics direct 
and undisguised ; didactics eager, fervid, white-hot. Read his “ What 
to Do ?” and understand what these adjectives of mine mean. I com
mit myself now not in the least to the truth and soundness and fruit
fulness of his doctrine ; but I say that never since the world was made 
did doctrine get itself more frankly, more sincerely, more earnestly, 
and I will add more eloquently, set forth. What a voice is this man’s 
crying in the world’s wilderness of dilettantcism, finical self-culture, 
art for the sake of art ! Were it not for a certain lack, a lack presently 
to be indicated, it would seem like the voice of a veritable John the 
Baptist forerunning the kingdom of heaven. Hear him flout the nov
elists—flout himself, that is to say, and his guild :

“ The very people whom we have undertaken to serve have become the 
objects of our scientific and artistic activity. We study and depict them for 
our amusement and diversion. We have totally forgotten that what we 
need to do is not to study and depict them, but to serve them !”

Edifying contrast that—and that is the strain of all Tolstoi’s teach
ing—edifying contrast to the teaching of Goethe ! Hero is a Russian, 
with—let me not fear to say it—with as much strength of genius in 
his little finger as the overpraised German had in all his loins—hero at 
last, and where you might least have expected it, is a giant teaching 
with a giant’s power the gospel, not of culture, far less of self-culture, 
but of self-sacrifice and of ministration to others. Hear him again : a 
soul might stir under the ribs of death at such life-giving sound :

“Scientific and artistic activity, in its real sense, is only fruitful when it 
knows no rights, but recognizes only obligations. . . . The thinker or 
the artist will never [in the true state of things] sit calmly on Olympian 
heights, as we have become accustomed to represent them to ourselves.”

With that, compare the speech to himself of the man, doubtless 
Goethe, shown in Tennyson’s “ Palace of Art ” :

“ And • while the world runs round and round,’ I said,
• Reign thou apart, a quiet king,

Still as, while Saturn whirls, his steadfast shade 
Sleeps on his luminous ring.' ”

No wonder Mr. Kcnnan could report a man of Tolstoi’s burning 
earnestness as speaking “slightingly, almost contemptuously, of his 
[own] works of fiction.” No wonder that a man ot Tolstoi’s burning
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earnestness—an earnestness grown quite incandescent now and capable 
of consuming in him utterly tho subordinate motive of artistic ambi
tion and pleasure and pride—reached at length a conscious crisis in 
his self-knowing in which he could feel :

“It was necessary for me to repent, in the full sense of that word, i.e, 
entirely to alter my conception of my position and my activity ; to confess the 
hurtfulness and emptiness of my activity instead of its utility and gravity ; 
to confess my own ignorance instead of culture ; to confess my immorality 
and harshness in the place of my kindness and morality ; instead of my ele
vation, to acknowledge my lowliness.”

It is easy for an earnest man to be courageous, and Tolstoi is cour
ageous. lie faces without blenching the consequences of his doctrine. 
Courage it is, and not mere vainglory of singularity or impassiveness 
of vulgar bravado that steadies him to propound his teaching in the 
teeth of universal difference and almost universal scorn. He knows 
well and he feels keenly the attitude toward himself that the unbe
lieving world assumes. He puts it into brutal language supposed 
spoken of himself—language which does not over-express the truth as 
to the world’s regard of Tolstoi :

“ He [Tolstoi] repudiates science ar.d art ; he wants to send people back 
again into a savage state : so what is the use of listening to him and of talL 
ing to him ? ”

But the wind of opposition cannot blow so broad and so strong that 
he will not stand up alone and speak against it. He is a prophet, and 
prophesy he must, whether men will hear or forbear. His voice falters 
never a note. His whole message gets itself uttered. And his coiw 
age is not the courage of despair. His cause may be desperate, but its 
champion is not. II is courage bears the supremo test—tho test of 
being strained up to the pitch of hope. Tolstoi is hopeful, that las" 
obduracy of noble minds.

Consistency is to bo added to the count of Tolstoi’s qualities as a 
writer. I quoted a little way back an expression of his revealing Jus 
conviction that the literary guild had proved recreant to their true mis
sion—recreant to tho motive which constitutes their sole valid reason 
for being—namely, that of serving tho people. He urges this indict
ment against his own class with eloquent insistence. He says :

“ While we have been disputing, one about the spontaneous origin of 
organis. is, another as to what else there is in protoplasm, and so on, the 
common people have been in need of spiritual food; and the unsuccessful 
and rejected of art and science, in obedience to the mandate of adventurers 
who have in view the sole aim of profit, have begun to furnish the peo
ple with this spiritual food, and still so furnish them. For the last torty 
years in Europe, and for the last ten years with us here in Russia, millions 
of books and pictures and song books have been distributed and stalls 
have been opened, and the people gaze and sing and receive spiritual nour
ishment, but not from us who have undertaken to provide it ; while we, 
justifying our idleness by that spiritual food which we aie supposed tolui- 
nisli, sit by and wink at it.
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“But it is impossible for us to wink at it, for our last justification is slip
ping from beneath- our feet. We have become specialized. We have our 
particular functional activity. We are the brains of the people. They sup
port us, and we have undertaken to teach them. It is only under this pre
tense that we have excused ourselves from work. But what have we taught 
them and what are we now teaching them? They have waited for years— 
for tens, for hundreds of years. And we keep on diverting our minds with 
chatter, and we instruct each other and we console ourselves, and we have 
utterly forgotten them. We have so entirely forgotten them that others 
have undertaken to instruct them, and we have not even perceived it. We 
have spoken of the division of labor with such lack of seriousness that it is 
obvious that what we have said about the benefits which we have conferred 
on the people was simply a shameless evasion.”

That is brave, sincere, earnest writing. Is it sentimentalism, like 
Rousseau’s? Sentimentalism no doubt it is, but not like Rousseau’s. 
Rousseau said, but did not. Tolstoi says and does. Ho is consistent. 
He has in fact undertaken, and in great part has executed, a stupen
dous labor of Hercules in precisely such a service of the people as that 
which, in profuse public blame of himself, ho did penance for so long 
neglecting. He has produced, with remarkable, with prodigious fer
tility of invention, a whole library of literature expressly, effectively 
dedicated to the people—the people in the most universal, democratic 
sense of that word. His popular acceptance with his countrymen has 
been phenomenally great.

If the reader of these pages wishes to see, in a single comprehensive 
or at least representative specimen, what this generous intellectual giant 
has accomplished in the lino of popular service hero indicated, let him 
read, and be sure he read sagaciously,Tolstoi’s story of “Ivan the 
Fool.” Ho will find it, together with many companion stories, in the 
volume issued by T. Y. Crowell & Co., 'Tolstoi’s American publishers, 
under the title “Ivan Ilyitch.” This story, by the way, “The Death 
of Ivan Ilyitch,” which gives its title to the volume, is a story of power 
such as may fairly bo called terrific. It is a late production of the 
author’s, and it is pure moral didactics couched in the form of a fiction 
which, in Tolstoi’s hands, has more force by far than the truth itself 
represented by it, though that truth is to be seen by us all in act every
where around us every day of our lives. Realism in fiction never was 
achieved before. How cheap and how false Balzac, for example, seems 
in comparison ! George Eliot—well, she still keeps lier truth, but her 
measure of power, how different ! Victor Hugo is a brother Titan of 
Tolstoi’s, but he is a Titan of the theatre rather than, like Tolstoi, of 
real life.

In * Ivan the Fool” Tolstoi, with original fabulist’s power seldom 
surpassed, contrives to condense and yet make luminous like sunshine, 
the whole sum of Ins radical teaching on social and political problems. 
He is reported to have been amazed, ns well he might be, that this
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little allegory of his should have passed tlic ordeal of the Russian cen
sorship of the press. To have succeeded in making his story do this 
was a triumph of his genius and of his humor. The story is, so to 
speak, one broad grin of kindly sarcastic humor from beginning to end, 
yet such as never for one moment to forget the intent didactic earnest
ness with which the author is writing. The very title is a master 
stroke of humor, and of practical tact as well. Tolstoi’s humor, by 
tiio way, would save him, if his common sense and his immense knowl
edge of the world did not, from being what some—knowing him, so I 
must guess, largely at second-hand—have pronounced him, a “crank. ’’ 
A “ crank,” I submit, could never have disengaged himself from him
self, could never have relaxed his habitual tension, sufficiently to deal 
earnestly with the one doctrine which was dearest to him, under the 
form of an ironical apologue like “Ivan the Fool.” A “crank” is a 
man in whom disproportionate earnestness has overset the balance of 
his practical judgment. Tolstoi’s speculative judgment is, I think, 
not firmly balanced ; but his practical judgment is as steady as his 
moral earnestness is strong. By the speculative judgment I mean that 
faculty which concerns itself with the finding and choosing of ends to 
be secured ; by the practical judgment I mean that faculty which con
cerns itself with the finding and choosing of means for securing such 
ends. The cycle of popular tractates, stories, fables, and so forth, pro
duced by Tolstoi, are a distinct addition to the wealth of literature. Asa 
teaching force they will probably exert a formidable influence ; but cer
tainly as the proof of genius they cannot be gainsaid. Under Herder's 
prompting the German writers, animated by their own purpose, which 
was to serve themselves, to fructify their own minds, to find matter for 
literature, went about to put into form, prose or verse, the tales current 
already in the mouths of the common people, who would thus at best 
get only what they gave. Barren, mendicant literature that ! Tolstoi, 
instead of drawing on the people to enrich himself, draws on himself to 
enrich the people ; and his genius, fed from secret springs, is great 
enough, full enough, free enough, always to respond, whatever the 
draft. I may say in passing that, beyond any other writer known to 
me, Tolstoi represents himself fully, or at least fully suggests himself, 
in his short pieces. The force which shaped the sun is the same force 
as that which shapes the dewdrop.

Thus far, in estimating Tolstoi, we have dealt only with his moral 
characteristics ; or incidentally, if at all, with his intellectual. Let his 
intellectual characteristics now engage us.

The most impressive intellectual characteristic of Tolstoi is undoubt
edly quantity of power. In one word, he is intellectually a great man. 
The number and the variety of the things he has thought about and 
formed judgments upon arc enormous, arc overwhelming. Equally 
extraordinary is the amount of the thinking that lie has done 011 these
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things. Deep thinking, “ high thinking,” always, and generally 
wise thinking too, lie 1ms done. But what most excites one’s admira
tion is the mass, the might, of that organ of thinking in tho man 
which evidently has made all this easy to him. The process in his 
mind seems to have been like the working of an elemental power of 
nature. The overcoming of resistance has been so complete that you 
are beguiled almost to forget that there ever was any resistance to he 
overcome. You feel yourself face to face with a kind of qualified 
intellectual omnipotence.

A kind of qualified omniscience also is Tolstoi's. What is there 
that this universal mind does not appear to know? Of course I cannot 
mean to include within tho grasp of Tolstoi’s knowledge the details 
and technicalities of tho specialized sciences. With science, however, 
conceived largely and comprehensively, with science the unity, Tolstoi 
betrays effective familiarity. His experience of the world has been 
immense. Seldom indeed—I doubt if ever—has any novelist been 
equipped for his work with such resources of knowledge gained 
through long and wide and various personal experience of his own. 
And it has been personal experience affected, penetrated, made valuable, 
with original and independent personal thought. The knowledge has 
been converted into wisdom. I refer now especially to what is found 
in the novels written before Tolstoi fully espoused his present peculiar 
social and political views. Those novels, and indeed tho author’s 
works in general, no person wishing to enrich himself with tho spoils 
won by tho world’s greatest thinkers, can afford to neglect. Tho 
reality of Tolstoi's representations is such, and such is the sagacity of 
his interpretations, that to read him wisely stands the reader very well 
in stead of having himself the same opportunities of observation turned 
to account with exceptionally clear and deep insight and reflection.

I have just spoken of the “ reality ” of Tolstoi's representations. Is 
Tolstoi then a “realist” among tho “realists,” so called, of modern 
fiction ? I answer by raying that Tolstoi is too great a novelist to be 
classed in any such way as that term implies. He is alike a realist and 
a romancer, now one and now the other, and now again both at once. 
Ho is a realist in the sense of being true to the nature and to the life 
of what he represents ; ho is a romancer, a poet, in the sense of invest
ing his work, when he pleases, with the authentic aura, tho glorifying, 
the enchanting, atmosphere of the ideal. Wonderful is the poet’s 
power with which he will sometimes suddenly, on a scene of depress- 
ingly low or narrow or hard or cruel action, described by him with 
the impartial, remorseless, telltale veracity of tho sunbeam reporting 
through tho photographer’s lens—wonderful, I say, is the poet's power 
with which, now and again, Tolstoi, on such a scene of his, will dash 
down a sudden ray of tho light that never was on sea or land. Take, 
tor example, the following from “War and Peace.” The battle of
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Austcrltiz is in progress. Prince André, a Russian, on the whole the 
most heroic figure in the novel, has been watching fixedly the struggle 
about a battery between a group of Russians and a group of French. 
What ho sees narrows itself down to a wrestle of one Russian with one 
Frenchman for the possession of a ramrod :

“He [André] could distinguish the furious and vindictive expression of 
their faces i it was quite clear that they were hardly conscious of what they 
were doing.

“ ‘ What are they about?’ said Prince André to himself. * Why does not 
our man take to his heels as lie has no arms, and why does not the Frenchman 
make an end of him ? He will not have time to he oil' before the Frenchman 
gets a shot at him !’ And just then a second Frenchman came up, and the 
fate of the red-haired Russian, who had wrenched the ramrod out of his ad
versary’s hand, was sealed.

“ But Prince André did not see the end. He felt a tremendous blow on his 
head, dealt, as it seemed to him, by some one close to him. The pain was 
sickening rather than acute, but it changed the current of his thoughts.

“ • What has come over me? I cannot stand—my legs have given way,
, , ,* And he fell on his back.

“ Presently he opened his eyes to see the end of the struggle between the 
gunner and the Frenchman, and whether the guns had been rescued or cap
tured. But he saw nothing but the deep, far-away sky above him, with light 
gray clouds lazily sailing across it.

“ • What peace ! what rest ! ’ he thought. ‘ It was not so just now when I 
was running ; we were all running and shouting ; it was not so when those 
two scared creatures were struggling for the ramrod—the clouds were not 
floating so then, in that infinite space ! How is it that I never noticed those 
endless depths before? How glad 1 am to have seen them now—at last. 
Everything is a hollow delusion excepting that. . . . Thank Clod for this 
peace—this silent rest. , .

I11 that last paragraph there is something conversely akin to Pascal’s 
sublime “These infinite spaces—how they affright me !”

Another example. In the same novel, “War and Peace,” Pierre 
(probably more or less closely Tolstoi himself) is visiting, as senior 
friend summoned by her to counsel, a young girl who has fallen into 
great fault and consequent grievous trouble of despair and shame. 
She has, in fact, narrowly escaped eloping with a handsome villain, 
Pierre’s own brother-in-law, who had dazzled and confused the child. 
Pierre says :

“ ‘ Did you love that . . . ’ lie hesitated and colored, not knowing 
what name to give Anatole [the villain], * Did you love that wretch ? ’

“ * Oh 1 do not call him so ! Ido not. knew. ... I know nothing now.'
“ Pity such as he had never felt in his life, a passionately tender emotion, 

surged up in Pierre's soul so suddenly that his eyes filled with tears and 
overflowed ; he felt them fall under his spectacles and hoped she might not 
observe them.
“1 Say no more about it, my child,’ he said, when he could control his 

voice; Natacha was struck by its pathos and sincerity. *. . . Regard me 
as your friend ; if at any time you want advice or help, or even feel that it 
would be a comfort to you to confide in a faithful heart—not now, of course,
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but when your own mind is calm and clear—remember me ! . . . I shall 
be happy to be of any use to you.’

“ ‘Do not speak to me so—I do not deserve it!’ cried Natacha, rising to 
leave him ; hut Pierre detained her. . . .

•“I must say to you, do not speak so, for you have all your life before you 
still.’

“ ‘ No, no,' she cried, ‘ I have nothing ; all is over for me !’
“ • No. All is not over,’ Pierre «cut on eagerly. • If I were any one but 

myself ; if I were the handsomest, the cleverest and the best man living—if 
I were free—1 would ask you on my knees at this very moment to bestow on 
me your hand and your love.’

“Natacha, who till now had not shed a tear, broke down completely ; she 
looked in his face with grateful melancholy and hurried out of the room.

“ Pierre, hardly able to check his own tears, also hastened away."
Pierre is a wealthy noble, very unhappily married. What he has 

thus said to Natacha may be differently considered, according to the 
bent of the individual reader—that is, either as an escape of mere pas
sionate weakness on his part, in which perhaps there was not more 
of pity than of love ; or as a magnanimous and delicate reassurance, of 
the strongest sort, intended to quicken despair with hope in the breast 
of the erring child. No immediate sequel of relationship between the 
two follows, and Tolstoi supplies no interpretation to the reader. This 
is quite in accordance with Tolstoi’s not infrequent reticent suggestive
ness. But now for that promised touch, occurring in this connection, 
of the poetic, the transcendent, with which the magician knows so well 
how to arch at will over his page “ an ampler ether, a diviner air

“ He got into Ins wraps anyhow, and threw himself into his sleigh. . . . 
Everything scorned mean and small in comparison with the impulse of love 
and compassion that had come over him. . . .

“The night was exquisitely clear; above the dark and dirty streets and 
the tangled perspective of roofs, spread the deep vault of the sky bcjeweled 
with stars. As he contemplated those remote and mysterious spheres, which 
seemed to have something in common with his state of mind, he forgot the 
abject squalor of the world. When they came out on the Arbatskaia square 
a wide horizon lay before him. Just in the middle blazed a pure luminary 
with a glorious train, surrounded by sparkling stars, that lay majestically 
displayed from the very margin of the earth ; this was the famous comet of 
1811—the comet which everyone believed to be a warning of endless woes 
and of the end of the world. It caused Pierre no such superstitious terrors ; 
his still moist eyes admired it with rapture. It looked to him like a bolt of 
flame that had rushed with giddy swiftness through measureless space to 
fall on that distant spot of earth and now remained quivering and blazing 
into infinitude. That heavenly glory dispersed the gloom of his soul, and 
gave him a foresight of the diviner splendors of another life.”

I shall not say that there is not something of the empty sentimental 
in that last sentence ; but the sentimentalism is not the author’s own, 
it is sentimentalism attributed, and under the circumstances attributed 
in accordance with the truth of illogical human nature. But what I 
now particularly point out in the passage is the lift given to the imag- 
nation by that unexpected, that audacious, that magnificent appropri-
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ation by the novelist of an august and awful aspect of the physical 
universe to set it, not now by contrast but by association, into his pic
ture of human experience. If this is realism, it is at least not real
ism of the Dutch sort. There is reach to it, horizon, aspiration. A 
man may breathe in such an atmosphere. The weight, the oppression 
is taken off. You are not stifled.

It deserves to be noted in passing that to reach the English reader 
“ War and Peace ” has had its wine twice decanted—and not, one judges, 
with very “neat-handed” skill—from the amphora of text in which 
it was by the author originally stored. From the Russian it was first 
translated into French, to be from French then translated into English. 
There must be something highly vital in writing that can suffer such 
handling and still survive in such power.

With this reflection, let us suspend our discussion, to resume it and 
complete it in the next number of the Review.

IV.—MODERN ROMAN CATHOLICISM.
By Prof. Georoe II. Schodde, Pii.D., Columbus, 0.

Some years ago high Ultramontane authority declared that “the 
Church of Rome is collecting her hosts for the apocalyptic battle.” Re
cent developments in that church arc of such a character as would entitle 
the author of the above prediction to the claim of being a prophet or the 
son of a prophet. One of the most prominent and pronounced features 
in the Roman Catholicism of the day is the growth of aggressiveness 
and combativeness against the principles of evangelical Protestantism. 
The increase in self-confidence and self-reliance, and the willingness to 
enter into competition with its rival for the leadership in the thought 
and action of the age, is a strong factor and force in the aims and am
bitions of the Roman Catholic communion. Ultramontanism and 
Vaticanism arc becoming more and more its leading characteristics ; 
the spiritual element in its system is being crowded to the wall by the 
absorbing ambition of establishing a powerfully organized, equipped, 
and managed, hierarchy, with a pope in the enjoyment of temporal 
power at its head in Rome.

It is from this secularization of modern Roman Catholicism that we 
can understand why all assemblies and conventions of this people have 
one great object for discussion and agitation, namely, the restoration of 
the former papal states to their old ruler. The agitation in this mat
ter has been so bold in Italy, especially during the heyday of the 
recent papal jubilee, that the government, as a matter of self-protec
tion, has published a new legal code, which was accepted by the Par
liament with an overwhelming majority, according to which any move
ment aiming at bringing any portion of the state under foreign 
dominion is punishable by fine and imprisonment. This has put a 
most effectual quietus on the recent rampant political scheming o#
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the priests im<l i. In Germany the Goman Gatliolies have as
tlieir political head one of the astntest men of the nineteenth century, 
Dr. Wimlthorst. It. was under his leadership that they won the moral 
victory in the adjustment of the Knlhirhampf of fifteen years. At the 
recent Catholic congress held at Freiburg in the Hreisgan he was again 
the leading spirit. This convention was arranged for the special pur
pose of creating public sentiment in favor of the restoration of the 
temporal power of the l'ope, and ill this consisted the principal demand 
of the convent ion. So much was the Vatican pleased with I he aims of 
Lhis congress that the Pope issued an especial breve urging German 
Goman Catholics to attend, and appealing to the devotees in other 
lands to get up similar conventions for the same end. The second 
annual convention of American German Catholics, held in September 
in Cincinnati, made its very lirst resolution a strong demand for the 
temporal power in Gome.

These facts, while indicative of the trend of modern Gomanism, aro 
also surface indications of something deeper. The boldness and per
sistency with which these peculiar demands are urged show that back 
of them is a moral force without which they cannot psychologically or 
historically he understood. There must he a why and wherefore for 
the eagerness to contend and the certainty of victory just at this time.

Such a cause does exist and is found in the conviction, or better, the 
self-delusion of Goman Catholic leaders, that in the face of history and 
truth and in the presence of the great problems presented by the intri
cacies of modern life, the principles of that church have proved them
selves to be right and those of Protestantism have shown themselves 
to be false.

It has long been the hypothesis of Goman Catholics that Protestantism 
is a mere negative factor, and as such will in the course of time disappear 
through its own weakness. Gut to attempt scientifically to prove the 
superiority of Goman Catholicism has not been attempted until in com
paratively modern days. Inde l in the field of learned research the 
attitude of Goman Catholics has on the whole been generally a nega
tive one. They have been content to lie on the defensive, being on 
their guard only that the new thought of the age might not seriously 
interfere with the historic claims and the traditional position of their 
church. In general they were well content to leave in the hands of 
Protestant scholars the discovery and development of new lines of in
vestigation, and they sought merely to adjust themselves to the new 
theories or data that were brought forth. In accordance with this tho 
new sciences of this century and further independent research in the 
old sciences have been in Protestant hands. In other words, the mod
ern development of thought has been Protestant in origin and charac
ter, and the public mind has been educated under Protestant influences.

It is proposed now to change all this and to reconstruct modern

D4C



Modern Roman Catholicism. 201889.]

thought hy milking Roman Catholic Mean anil ideals the controlling 
factor in its development. Probably the most typical representative of 
tli is new I toman Catholic “science” is the famous, or rather infamous, 
History of the (Jerman People since the Close of the Middle Ages, hy 
Professor Janssen of Frankfort-on-the-Main. This has appeared in 
five volumes, and probably one hundred thousand copies of the differ
ent volumes have been disposed of. It contains the new gospel of his
tory according to Roman Catholic methods. Its central thesis is that 
the Reformation was only a revolution, and the greatest misfortune that 
ever befell Kurope, and that it has been the source and fountain head 
of all the ills that later generations were heir to, politically, socially, 
and religiously. Janssen’s method is sni geuerin, and is a fair example 
of that adopted by the whole clan of which he is a leader, lie osten
sibly proposes to write accurate and authoritative history, to build only 
on the foundation 01 the original sources. These sources he indeed 
does use, but his mat ior of using them is that of a dishonest and big
oted partisan. He takes or omits such statements of his authorities 
as happen to suit his special object ; employs data in a sense in which 
they never were i mended to be used; engages in a xupprexsin veri 
which practically amounts to positive falsehoods ; brings statements to- 
got! er as corroborative which never had anything to do with each 
other ; in short, his method is Jesuitism introduced into history, and 
the result is a caricature of the actual course of events. So radical ho 
is in the application of this method of historiography that before the 
appearance of the fourth volume a shrewd Protestant scholar predicted 
what Janssen’s special charges against Protestantism would bo for the 
period covered by the new volume, and the result proved the prediction 
correct throughout. This method of making the facts of history bend 
or break before a preconceived historic scheme at first excited not a 
little concern in Germany, hut little attention is now being paid to it.

Janssen, however, cannot lay claim to originality in his effort histori
cally to undermine Protestantism and prove it of base pedigree. More 
than four decades of years ago the now veteran church historian and 
leader of the Old Catholics, Dr. Dbllinger, attempted the same thing. 
He is really the pioneer in this field, and undertook this work while 
Mohler, with his Symbolik, attempted the same task in the field of 
dogmas. It is of special interest hero to note that Dbllinger, now 
nearly ninety years of age, has, in his Akademische Vorlrtiyc, recently 
published, acknowledged the incorrectness of his former views. IIo 
states that formerly ho could not understand the events of 1507-1553 
in any other light than that of revolutionary thought ; but that now, 
since understanding the Middle Ages and the character of modern 
Romanism better, ho “ worships the way of Providence, through whoso 
almighty hand the German nation has become an instrument and a 
vessel in the hands of God, and that too a right precious one. ’
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Nor arc Romish writers slow in drawing the practical condensions 
from such a thesis. If Protestantism was conceived and born id sin, 
then its fruits can bo only sinful. Accordingly, it is regarded as the 
source of all revolutionary and baneful thought in every department 
of life ; and a correction of all the errors and wrongs of the last four 
centuries can be secured only through the readoption cf the principles 
which in the Reformation were discarded, i.e., by a return to the fold 
of Romo. Probably the best summary of the new wisdom, claimed tc 
be based on reason and research, can be given in the words of the 
Germania, the lead ing paper of the German Catholics. It says : “ The 
movement which the shameless monk of Wittenberg inaugurated about 
350 years ago is no longer looked upon as a reformation. No ; it was 
a rushing into a bottomless pit. It was the most flagrant, the most 
radical, the most wicked revolution which the world has over seen. It 
was a revolution in the churchly, the religious, the moral, the political, 
the social, the economic, the learned, and the historical worlds. The 
foundation of the so-called Evangelical Church has long since been 
understood by intelligent men. These see that Protestantism is noth
ing but a mere rejection of all and everything that is supernatural ; it 
explains everything on the basis of the laws of nature, of material 
development, and not even the smallest nook is left open for the God 
of revelation. Its foundations are the purest godlcssncss and religious 
nihilism ; and on such a foundation only hate and empty words, only 
decay and destruction, in time and eternity, can be built.”

Modern Roman Catholic literature is full of this sentiment, and 
priest and layman are deeply imbued with its truth. No better col
lection of materials for the study of this question can be found than 
the pamphlets issued by the Evangelischer Bund, a society organized 
only two years ago, but now numbering already 40,000 members, 
which proposes to contend by “ word and pen ” against the aggression 
of Roman Catholicism in the life of the German nation. One of the best 
of this scries is a brochure by the well-known authority in missions, 
Dr. G. Warncck, in which, with an abundance of testimony from 
Roman Catholic writers, he shows that officially that church cannot 
and does not recognize the right of existence of Protestant missions, 
but is bound by its principles to overthrow these wherever it is 
possible. One of these we reproduce in order to show the spirit of 
the aggressive policy against Protestant missions. Trippc, in a bro
chure, printed 1886, says : “ The Catholic Church, conscious of her 
origin on the Pentecost after Christ’s ascension, must insist upon 
her exclusive right of engaging in mission work. If Christ could found 
only one church, and this one church could be only that which has 
existed as the Catholic Church from the days of the Apostles to our own 
times, then merciless logic demands that this church alone has been 
intrusted with the mission of Christianizing the world. Mission work
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among the heathen is dogmatically an exclusive and inalienable right 
of the Catholic Church. Every and all mission work by others is, as a 
consequence, an assault on the rights of the Catholic Church and an 
assault on the royal oflioc of the Saviour. The claims of the Protestant 
sects to the right of missioning is an absurd inconsistency.”

One of the departments in which special efforts are made to supplant 
Protestant by Homan principles is that of the social question of the 
day. Led by such men as the Bishops Martin of Padorborn and Ket- 
teler of Mayence, a whole host of writers have labored diligently to 
prove that the social problem can be solved only by the Church of 
Homo ; that the position of that church on the question of labor and 
other fundamental problems of economics is such that it alone can 
guarantee social peace. The llistorisch-jmlitisclie UUitter, the chief 
organ of scientific discussion for German Catholics, has made the at
tempt to prove this proposition one of its leading objects in the last 
few years. The regular run of the syllogism is the following : There 
can be no solution of the social question except through the true 
Christian church ; there is no true Christianity except in the “only 
saving church” ; therefore, etc. Bishop Ketteler is the great advo
cate of this formulation. There is but one sure relief, and that is a 
return of all the nations to the fold of Rome. “ In this,” lie says, “ cen
ter the questions of the culture and civilization of the immediate fu
ture. Upon this depends the decision of the question, whether we are 
at the eve of a rise upward or shall sink into a still lower abyss.” 
Protestantism is condemned as the father of socialism. Kohoff, a 
prominent Catholic writer on social questions, declares that “the fact 
that Liberalism is the child of Protestantism, and in turn is also the 
father of socialism, and that socialism is, accordingly, a legitimate off
spring of the Reformation and of Protestantism, is now denied only by 
those who have an interest in not seeing the truth and in not acknowl
edging it.” Hohoff, accordingly, goes to great lengths to prove that 
Voltaire and Diderot, Büchner and Hartmann, La salle and Marx are 
genuine children of the Reformation. Even more than this, Ilolioff 
significantly pronounces Russian nihilism “as Greek orthodoxy satu
rated with the free German Protestantism.”

The same spirit of superiority and the elated self-confidence that 
Roman Catholic principles are proving and will prove themselves vic
torious in the struggle for the control of modern thought and life, 
which we have seen in its manner of expression in the departments of 
history, social science, and missions, is showing itself everywhere in 
aims and ambitions of this church in our day. Professor Nippold, the 
Jena church historian and worthy successor of Hase, the author of the 
famous Polemics against Rome, has recently published a lengthy pam
phlet, dedicated to Bollinger, in which he records and criticizes the 
literary and scientific claims of Roman Catholic writers in history,
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philosophy, natural sciences, jurisprudence, pedagogics, belles-lettres, 
the German classics, journalism, etc. It is an excellent sweeping view 
of the extraordinary and ambitious schemes at a reconstruction of 
modern society and thought after the manner of ltoniish ideas. It is 
an extremely interesting anthology.

In perfect consistency with this theoretical standpoint of official 
modern Roman Catholicism arc the practical measures adopted to 
advance the cause of the church of errors. The determination in 
Germany, as again voiced by the congress at Freiburg, to secure the 
entire control of the education of at least the Catholic youth of the 
land and taking away from the state all right of supervision or con
duct in this regard, is a perfectly consistent step, as is also that of 
these people in this country looking in the same direction. In perfect 
consistency are also the efforts made to revive, in its full length and 
breadth, the medievalism of th< church, such as pilgrimages. At the 
exposition last summer of the fraudulent relics at Aix-la-Chapelle, no 
less than 100,000 pilgrims put in their appearance. The demand for 
special masses for the dead and for other purposes has increased to 
such an extent that the Arc" " ' " _i of Cologne has published an offi
cial price-list for such services.

For those who see no danger in a possible Roman Catholic ascen
dency in America the following quotation from the papal organ at 
Rome, the Voce della Verila, of October 7, 1887, will be instructive. 
It gives the policy of the Vatican in mice, when it says : “ We remark 
that the Catholic Church, although she has the right to reject the 
freedom of religion, and does in principle (in lesi) reject it, however 
does accept it and takes advantage of ’ ‘ tically (come ijiolesi).
That is, there, where unfortunately she is not acknowledged as the only 
state religion, she claims and demands that freedom for herself which 
all the confessions enjoy, calculating, however, that through the purity 
of her dogmas and of her morals in the course of time all errors and 
evils will bo overcome, and expecting with a cc* duty that day when it 
will come to pass that there shall be one fold under one shepherd. In 
those lands, however, where she is in the ascendency (primalo)—where 
the blood of her martyrs and her doctrinal controversies have secured 
for her her full and legal right of existence—she rejects such a theory 
of equal rights of the confession as in contradiction, not only to the 
objective truth of things, but also as an attack upon her pre-existent 
rights and her inalienable right of supremacy.”

V.—A CLUSTER OF CURIOSITIES.
By Aiitiivr T. Pierson, D.D., Philadelphia.

A Woman's Heroism. During the siege of Gibraltar, over one hundred 
years ago, Count d’Artois came to St. Roeh to visit the place and works, and 
while in company with the Duke de Grillon, a bomb fell among them. A
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Frenchwoman, who lmil at the time two children in aims, deliberately 
seated herself on the bombshell and put out the match ! What wonder the 
count and duke united to bestow on her a pension of eight francs a day.

The Alphabet of Church Socials. The church entertainments that are 
devised to raise money for various ends—pastor's salary, parsonage building 
and furnishing, church building and repairing, furnish mission funds, etc.— 
have, as The Faithful Witness remarks, exhausted the alphabet. We have 
art socials and authors* socials, blackberry and broom brigade, and busy bee, 
cream, cake, calico and charade, ilorcas and donkey, evergreen and Faster, 
farewell and fan, garden and gift, harvest home and Halloween, icecream 
and instrumental, jug-breaking and jelly-making, knitting and keepsake, 
lawn and literary, May queen, Martha Washington and mission, necktie and 
New Year, old folks’ and old fashion, pink and pound, quarterly, reading and 
raspberry, spelling-bee and strawberry, tea-illinking, tableaux and Thanks
giving, union and variety, white yuletide, young folks’ and zenana socials. 
It is suggested that the alphabet be completed by a few xtra xcentric socials, 
if it is possible for any progressive church to arrange it.

Phosphorescence at Sea. The luminous appearance of the surface is some
times so widespread and brilliant that the vessel seems Hunting in a.sea of 
liquid silver. This brilliance seems to depend upon the agitation of the 
water, and is most intense in the wake of the ship. Naturalists are divided 
in opinion, some attributing phosphorescence to electricity generated by 
friction, others to the presence of countless animalciihe. In 1785, on the 
evening of July 31, Dr. Buchanan, during a voyage from Johanna to Bom
bay, saw the sea milk-white and floating luminous bodies so that the ocean 
seemed to have become a “milky way” in which larger stars could he seen 
as in constellations. The light was so bright as to illuminate the ropes and 
rigging of the vessel. He found 4(10 of these phosphorescent animals in one 
gallon of water.

Sacrcil Gardens. “Eden” has its counterparts. The gardens of Alcin- 
ôiis and of the Hesperides, of Adonis, of Flora, were famous among the 
(Ireeks and Romans. These traditions arc verifications of Scripture history. 
The very name “ Horti Adaniiles" answers to that of Paradise or Eden, 
“ gardens of pleasure,” as Horti Adonis, to Garden of the Lord.

Avenging Monkeys. The East Indians supers! it iously revere these animals 
and seldom destroy them. A new mode of revenge is to sprinkle rice or corn 
on the roof of an enemy’s house or granary, just as the rainy season begins. 
The monkeys will congregate on the roof, eat all they can find outside, and 
then rip off the tiles to get at what has fallen through the crevices. Thus 
the house or granary is exposed to the weather and the contents ruined.

Chinese Mirrors. Sir David Brewster describes a singular illusion pro
duced by images delineated on the face of metallic convex mirrors. The 
figures are drawn on the surface in very shallow lines or are eaten out by acid. 
Then the surface is very highly and delicately polished, so that the sunken 
lines take as high polish as the rest, and the figures appear only in a strong 
light. We fear that some of the images seen in the mirror of the Word arc 
those that human hands have delineated there !

The Follies of Fashion. Nothing can be more absurd than the silly homage 
paid to the fashions of this world, notwithstanding they quickly pass away, 
and the pains taken to keep up with the latest styles however extreme. In the 
fifteenth century the headdresses of women in Flanders rose to a height so 
enormous that those of a late day were but dwarfs in comparison to these 
giants. Juvenal des Ursins declared that so high and broad were these hair
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ornaments, with tlicit* huge artificial ears, that ladies could not go through 
any ordinary door ! Thomas Conecte, the Carmelite friar, preached vehe
mently against these absurd superfluities, and was burned at Home in 1434 in 
consequence.

The social instinct may be found remarkably prominent even in animals, 
as the beaver among quadrupeds and the bee among insects. The Loxia 
social is ot South Africa is a notable illustration among birds, as also the 
Philcctcrus socius. These birds build an enormous assemblage of nests 
under a common roof placed among the branches of a tree, the roof so com
pactly interwoven of herbage as to shed the heaviest rain. The separate 
nests are on the lower surface, having separate apertures. Le Vaillant found 
320 chambers inhabited. And most curiously he found that these birds do 
not pair, but each male has several wives, each of them having, as becomes 
a polygamous community, a separate cell.

The Misery of Misers. John and James Jackson, brothers, died in 1778, 
near Reading, England, aged respectively 93 and 87. They were both 
bachelors, very rich from the days of their majority. Yet, for between 65 
and 70 years they denied themselves the commonest necessities of life, living 
not only as poor men, but courting charity as beggars. They died on the 
same day, worth $750,000, and had never, either themselves or through 
others, gotten any good out of their enormous fortune.

Insect eyes are alone a sufficient proof of a designing Hand in the great 
Creator. They are evidently adapted for distinct modes of vision of which 
we, whose eyes are modeled on one pattern, cannot conceive. Many insects 
have on the crown of the head several eyes set “ like ‘ bull’s eyes’ in a ship’s 
deck,” and besides these, compound eyes on each side of the head, whose 
multitudinous lenses depend on the same optic nerve. These lenses vary in 
number from 50, as in the ant, to 25,000 in the mordella, every one a perfect 
eye furnished with iris and pupil and nervous system.

Queen Dee. Reaumur witnessed the apparent drowning of a queen bee 
and her attendants. He drew them from their peril before they were quite 
dead, and by application of gentle heat revived them. The common bees 
first revived, and the instant the queen bee began to show signs of life they 
came about her and rubbed and licked the body as though the bees had some 
code of laws for resuscitation of drowned members of their community, and 
as soon as she moved they hummed aloud as if they were performing a 
triumphant anthem.

Hair as an Index of Character. The ancients thought ringlets not only 
an ornament but a sign of merit, as in Achilles, Ajax, and Augustus. Au
burn locks were supposed to indicate industry, intelligence, and amiability, 
but red hair was viewed with aversion ; hence the proverb, “ Wicked as a 
red ass.” Abundance of hair was associated with liberality, and lank hair 
with cowardice and parsimony.

Washing Disciples’ Feet. In 1731 the Lord Archbishop of York, Lord High 
Almoner, was recorded as performing the annual ceremony of washing the 
feet of the poor in the Royal Chapel, White Hall. This was formerly done 
by kings, James II. being the last of the royal succession who performed 
this in person in 1685.

Consciousness after Decapitation. It has been thought that beheading by 
the guillotine is so rapid that consciousness and sense survive for some sec
onds the blow of the sharp blade. The eyes for a moment stare upon the 
crowd, as if sensible of the peculiar situation of a head that is severed from 
the body.
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Subtle poisoning was common in olden times. For example, a ring was 
placed on the hand that conveyed from its inner rim a fatal virus to the 
skin ; so that, like Judas' kiss, love's own sign became the badge of treachery, 

Cliri«tiua« Festivities. It is a curious fact that nearly every custom now 
associated with Christmas—festivity, evergreens, exchange of gifts, etc.— 
came originally from paganism. So of Easter: the Ashlar cakes referred 
to by the prophet, etc.

Scientific men are not infallible. Jacob Bobart, keeper of the physic gar
den at Oxford, it is said, took a dead rat, altered its head and tail, distended 
its skin on each side with sticks to resemble wings, then let it dry as bardas 
might be and submitted it to the learned for classification. 11 was pro
nounced a dragon, and essays were written and verses composed about this 
rare relic of an extinct and remarkable species of animal.

SERMONIC

THE BOOKS OPENED.
By Rev. A. W. Kingland, D.D.

[Presbyterian], Duluth, Minn. 
And the books trcrc opened : and an

other book, trhieh is the book of 
life.—Rev. xx : 12.
It goes without the saying that 

books printed and bound as we have 
them now are of comparatively mod
ern origin. But the thing signified 
by the word book dates back to an 
uncertain age. Records were once 
written on the shoulder blades of ani
mals, afterwards upon parchment, 
not to speak of monuments, tablets, 
coin and other surfaces found con
venient for this purpose. Copied 
works could only be possessed by the 
few, and at great price. Plato is said 
to have paid about #1,600 for a single 
volume; Aristotle, #2,500 for a sec
ond, and Alfred the Great bequeathed 
a whole estate for a third. Bibles 
have been sold for more than #2,500 
each. We learn of one in fifty-four 
volumes, bringing the princely sum 
of #25,000. These figures sound 
strangely in a reading age, as much 
noted for its cheap literature as for
mer ages for expensive literature.

In general terms it may be said 
that the use of a book is to supply a 
place of record. As civilization 
marks an onward movement of mind, 
so it greatly multiplies the matter to 
go on record. It marks important 
history, to lose which would make

SECTION.

the world poorer. It quickens senti
ment, and floods the world with 
poetry and fiction. It magnifies 
trade and commerce and thus multi
plies accounts. Religion has its 
many students and its many ex
pounders, which adds a vast accre
tion to the world’s records. Legal 
business, requiring receptacles for its 
common and statute laws, with its 
records of possessions, with its dock
ets of crime and accusation, adds still 
another important use of books. All 
these, by whatever name called and 
for whatever specific purpose used, 
are records, safes for preservation, 
helps to memory. We trace their 
pages and thus meet the dead as if 
they were living, and hold converse 
with spirits long gone into eternity.

The word “book” is eminently 
suggestive of the last day, when all 
hearts shall be laid open ; when all 
lives shall be judicially reviewed ; 
when all sin shall be punished and 
all righteousness shall be rewarded. 
It is fitting to say that the books 
shall be opened, inasmuch as this is a 
world of stealth and concealment. 
“ God shall bring every work into 
judgment, with every secret thing, 
whether it be good or whether it be 
evil.” The judgment is a matter of 
both human and angelic expectation. 
That expectation is cradled in the 
breast of every accountable being. 
“ The child that tries to hide its con-
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scions fault”; the youth that pro
tests against his growing prodigal
ity ; the man of middle life giving 
pledges of reform to his conscience ; 
the old man “startled in his recol
lection ” of sins long committed— 
what are these but the hot flashes of 
a judgment to come ? This expecta
tion extends to all latitudes and peo
ples. It is a child of no sectional 
religion—Pagan, Mohammedan, Jew
ish, or Christian. It is a part of that 
germinal idea which we call aspira
tion for a future state. Conscience 
steps in and says that if we ever pass 
beyond the boundary fixed by the 
grave, we must be judged by the 
heavenly powers. We feel that the 
world needs it—that there is much 
unsettled business for a judgment to 
transact.

This Book of God confirms this 
universal expectation. That which 
rests upon the universal mind as an 
expectation, the Bible presses home 
upon it as an undoubted fact. Here 
is erected the great white throne and 
upon it Almighty God, with eyes of 
fire. Here are the unnumbered mil
lions who have worked folly or 
wrought righteousness. Here are 
the angels that kept not their first 
estate. Here “ the books are opened, 
and another book which is the book 
of life.” Here is eternity with its 
infinite leisure—time for a thorough 
examination of every life, every ac
tion, every motive, every influence, 
until it spends itself upon the west
ern banks of time.

I bring you the picture as laid in 
the unfailing truth of God. God will 
bring us all to the august reality, 
with its “crash of ruin, its winepress 
of displeasure,” its burning destin}’, 
to the lost—with its welcome rest 
and abiding glory to the saved. How 
soon, it is not given to God's mes
sengers to say. Time is ours, but 
time is only the swift rapid which 
dashes into the eternal chasm. A 
man nearing Niagara would never 
stop to count the miles between him

[Jan.,

and the gorge below. Ills alert mind 
would fasten itself upon an infallible 
method of escape from his deadly 
perils.

Notice that the record here care
fully disting ishes between what it 
calls “the books," and “another 
book, which is the book of life.” 
The “book of life” is that in which 
the names of God's people are re
corded. The other “books" are such 
as were kept on earth and with which 
we are perfectly familiar. And the 
first one that I name, because it is 
first in the order of thought, is—

1. The Bock of Nature. That mas
terpiece of mechanical skill which 
we call the world, the cosmos, di
vided into many kingdoms, all join
ing in one grand s rvice to the liv
ing, speaks in eloquent terms of its 
Maker. Who can take that wider 
survey, witnessing the orderly course 
of the stars ; who can compute the 
mathematics of their arrangement 
and movements, or the doctrines of 
their interdependence as one after 
another they were hung out in space, 
and say there is no God? Who can 
come away from a study of the wa
terworks of nature, after witnessing 
the atmosphere pumping up great 
volumes of moisture from the seas ; 
depositing it in the clouds as in a 
mighty reservoir; wheeling it along 
to northern latitudes by the wind as 
a motive power ; turning the faucets 
on every acre and town lot according 
to the needs of vegetation, beast, and 
man ; gathering up the excess in 
rivers as in water pipes; then bear
ing it back to the ocean-reservoir, 
filtered by the soil—who can see all 
this stupendous industry, unimpaired 
by age, and still say, “No God?”

Or that narrower view : who can 
take up a flower,built under the magic 
touch of spring, with its adroit struc
ture, to say that no divine finger laid 
its veins or traced its colors? Who 
can behold the perfect angles and 
graceful curves in the mineral king
dom and not see the exact prod1'*
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tions of a mathematical Mind? Ani
mals with their many adaptations— 
the lungs for air, the stomach for 
food, the tooth for flush in the raven
ous animal and for vegetable in the 
domestic, and say that these were 
not adjustments due to Mind? Who 
can measure man, with his present 
powers and deathless hopes, and not 
label him as the creature of God? 
Here in nature is a fluid bristling with 
suggestions that the world is the 
product of mind. Howe nor Paley 
nor the Bridgewater Treatises can 
exhaust its testimony that there is a 
God. And right here is the first book 
to be opened at the judgment. False 
religions were born here under false 
interpretations of nature, or undents 
gross neglect. Paul says : “ The in
visible things of God arc clearly seen, 
being understood (or interpreted) by 
the things that are made, even Ills 
eternal power and Godhead, so that 
they (the heathen) are without ex
cuse.” Yet Paganism had its birth 
and grew up under the glowing pres
ence of God, to the wretched moral 
extremity portrayed by history, and 
of which things it is a shame to 
speak. Pantheism, which makes God 
and nature one robbing him of per
sonality after infecting him with sin ; 
Deism, which smites awaj provi
dence and makes the world a God-for
saken machine ; Atheism, the con
clusion of “the fool”; Agnosticism, 
the label of the man who claims to 
know nothing about any god—must 
all be judged for their godless repu
tation, by this book of nature, which 
protests by day and by night against 
their degrading doctrines. If tilings 
are to bo traced to their source and 
all “the world is to be found guilty 
before God," it would seem an or
derly method to open this book first, 
which sweeps away the false cosmi- 
cal philosophies of men, and in which 
unhappy millions have pigeonholed 
a false religion, or no religion at all.

2 The Book of Providence will be 
opened. Providence is only our every

day history connected with the 
thought of God’s sustaining, protect
ing and overruling presence. It in
cludes all that He ever did or ever 
will do for us. It is the book in which 
is ritten the mercy of a Christian 
bir bright; all the common mercies 
of our lot—the plenty in our basket 
and our store, extended life under 
gospel invitation, the blessings of the 
charmed circle of the home and of 
hallowed Sabbaths, the blessings of 
moral and social order ; of the short 
privations and sanctified aillictions 
by which our eyes are kept on eter
nal things ; for the thousands of days 
of health and sunshine when no 
enemy threatened and no discomfort 
tore our happiness asunder. Won
derful book is this. Count its pages 
by the days of life. Count its entries 
by the breaths you draw. Measure 
this massive volume by the unspeak
able goodness of God, and you have 
the second book to be confronted at 
the judgment.

3. The book of Conscience. That is 
the book that “ makes cowards of us 
all.” Yet it has no authority what
ever if there be no God. Conscience 
claims and has no original jurisdic
tion. It declares a standard of right, 
but creates no standard. The very 
word means “I know along with,” 
and its whole will and wish concerns 
the heavenly powers. Who or what 
are these heavenly powers ? Who is 
the joint revealer of right, of whom 
conscience boasts, if it be not God? 
Believers in God’s Book have no quar
rel with the testimony of conscience. 
They will know that conscience is 
neither law nor gospel. It is only a 
creature, crazy with sin until edu
cated—as ready to throw babes into 
the Ganges as to train them up for 
God—and can therefore only be 
trusted in the measure of its enlight
enment. It is the seat and gauge of 
moral conviction. And as such it 
will be called to tell its story at the 
judgment—how men have quarreled 
with its message ; how hard it was
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for some men to be lost ; how they 
shut their teeth against its friendly 
whisper; how they browbeat it with 
fallacious argument; how they 
crushed its tongue under the heel of 
persistent habit, until the soul, rob
bed of its accuser, becomes an easy 
prey to the second death.

4. The book of Memory will be 
opened. It has been well said that 
one of tlie distinctive features of the 
judgment will be the deep and over
mastering sense that we are encircled 
by an atmosphere of truth. The 
soul will feel: 41 Oh, how awful is 
this place ! This is none other than 
the house of God and the gate of—” 
what? Subterfuges all gone, excuses 
swept away, escape impossible, noth
ing left but to face the TRUTH. And 
there sits the Truth, in the person of 
the Judge. Here are its unwelcome 
lines traced on the scroll of memory. 
With what whizzing speed some
times that dim scroll Hashes into 
view. Let the drowning man tell 
his story : how the past shot up from 
memory ; with what electric haste 
years jammed their contents into 
seconds under the alarm bells of éter
nité'. No time, no disposition for ro
mancing. Just time to breathe a sen
tence—prayer to God, a God-be-iner- 
ciful—and consciousness was lost un
der the billows. Yet these men tell us 
that the time was ample to see the 
events of a life rush by. Think you 
that memory cannot do as well in 
the infinite leisure of eternity, amidst 
the august surroundings of the judg
ment? Yes, its long story must be 
told. It will be sweet to remember 
the tender and covenant mercy of 
God, encircling and leading us 
through fruitful fields and desert 
places, at every step saying, “This 
is the end of .your faith, even the 
salvation of your soul.” How inex
pressibly sweet to remember the 
charmed ties and companionships of 
the home, the labors done, the sacri
fices made, the victories won.

“ Yes, we surely shall remember.
Ami His grisco we'll freely own.

For the love, so strong and tender,
That redeemed and brought us home.”

But if tlic solemn processes of the 
judgment do not give us title to a 
home with Uod, then some Abraham 
shall shout across the “ lixed gulf," 
“Son, remember.” Yes, we surely 
shall remember the

“ Patient love that taught us,
The precious blood that bought us.
And thv gentle voice that sought us,”

all trodden under foot, our hopes 
quenched by our rejection of eternal 
life.

5. The Bible will be opened at the 
judgment. We own it as a divine 
record. We meet to worship its di- 
vineChrist. We supplicate the Holy 
Spirit’s help. We confess our sin. 
We build churches and send this gos
pel to far-off continents and islands 
on tlie strcngtli of our conviction 
that it is true and all-important. Its 
law proclaims God’s rights and man’s 
duty. Its gospel proclaims man’s 
help in Jesus Christ. It lays down 
discipleship, its conditions, and its 
way. This book intertwines itself 
with all the concerns of life. It is 
the book of prayer. It is the book 
of business rights and wrongs, the 
book of social courtesy, the hook of 
righteous otlicial trust and honorable 
citizenship. It founds the marriage 
altar. It frames our deathbed con
solations. It furnishes our words of 
hope as we lower the casket between 
the sods, and our epitaphs for the 
marble slab. Surely this book shall 
be opened at the judgment. Then—

6. That “other book, which is the 
book of life." Blessed record of the 
unfailing constancy of Jesus, who 
“ having loved his own, he loved 
them to the end 1 ” Blessed hook, 
with all the memorials of our foot
sore journey i How many drooping 
eyes will be made glad by its pages. 
There are the names of all the “yoke 
fellows” and “fellow laborers” of 
God’s prophets. There are the “over
coiners" of temptation. There are 
tlie names of the confessors and mar-
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tyre who so pitifully cried from the 
altar, “How long, O Lord, how 
long?" There the millions of meek 
and quiet spirits who clung to Christ 
and washed their robes white iu the 
blood or the Lamb. They have 
fought a good light ; they have fin
ished their course ; they have kept 
the faith ; ready now to become the 
crowned victors of Immanuel.

But there are painful omissions in 
this “book of life.” I would gladly 
pass them by if it were possible to 
do so, in loyalty to its teachings. 
No defiled person, no unbelieving, 
no disciple of Anti-Christ, no person 
who lias taken from or added to 
God's record, of himself or His ••ec- 
ord of us, shall have any part in the 
Lamb's Book of Life. “ And whoso
ever was not found written in the 
book of life was cast into the lake of 
fire.”

Oh, I beseech you with my own 
soul to enter into a fitting sense of 
the solemnity of life. When all 
other books have been opened at the 
judgment, there is one hook incom
plete still. When nature no longer 
smiles ; when Providence no longer 
opens her nourishing hand ; when 
memory has delivered up lier con
tents ; when conscience has filed her 
affidavit ; when the Bible has met its 
rejecters, the book of Influence will 
still be adding to its pages. When 
will the influence of Moses be done ? 
When will the bliss of the saved be 
done ? When will the doom of the 
lost be done? As some one says, 
“ When will Paul be ready for judg
ment? Being dead, he yet speaks 
louder with every generation.” 
When will Paine, Voltaire and Inger- 
soll be fully ready for judgment, so 
long as the curse rolls over the souls 
lost by their treacherous words?

Influence is a stupendous matter. 
Men follow one another. Thus we 
unconsciously lead great trains of 
accountable beings up to the judg
ment of God. In every community 
are captains of fifties, captains of

hundreds, and captains of thousands. 
Do they realize these things? Do 
they train their followers for God ? 
Do they bring them to the cross and 

' to the church, which is the pillar and 
the ground of the truth ? How is it 
with you? Bend to the truth and 
render your account at the bar of 
solemn conviction, as you must at a 
higher tribunal. God help us in this 
subtle ministry of influence, to be 
clean, to be Christian, to be holy. 
God help us that we make no mis
take about our foundation. For 
other foundation can no man lay. 
Boasted culture, a honeycombed mo
rality, a false dependence upon the 
mercy of God, disregarding Christ 
the channel of all divine compassion 
to men—any and all of these will 
throw the soul madly back into end
less disappointment and remorse. 
The end of all things is at hand. Be 
ye therefore sober and watch unto 
prayer. Prepare to meet thy God. 
Every voice of nature and of grace 
cries : All flesh is grass, and all the 
goodliness thereof as the flowers of 
the field. Oil, be not swept away in 
your sins ! This is mercy's moment. 
Now is the accepted time. Now is 
the day of salvation !

THE INIQUITY OF THE PEOPLE.
By Joseph Parker, D.D., London, 

England.
O Israel, return unto the Lord thy 

God. . . . Take with you words 
and turn to the Lord. Say unto 
him, Take away all iniquity, etc. 
—Ilosea xiv : 1, 2.
All know what a tempest is ; per

haps all do not know the real sweep 
and force of a cyclone ; such knowl
edge it is not always desirable to 
acquire, but being acquired it is not 
easy to forget. The p ophecy of 
Hosea has hitherto been tempest and 
storm and whirlwind and cyclone, 
and great rage and tumult of all ele
ments, but now in this closing chap
ter we have light, peace, comfort, 
gospel words, evangelical music, an 
easy and inviting slope right up into
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heaven. Judge nothing before the 
time. T)o no not judge the book by 
the preface ; do not determine the 
real scope and temper of providence 
by occasional occurrences; wait until 
the voice from heaven says, It is 
finished; then survey the whole,and 
fear not to let the heart pronounce 
its judgment even upon the ways of 
God. There have been times when 
we expected no such conclusion as 
this. Sometimes we thought in 
reading these prophecies by llosea 
that all must end in midnight, and 
that the objects of the divine judg
ment must be carried away by an 
infinite whirlwind, none knowing 
whither they have been borne ; but 
the wind cries itself to rest, the 
cloudy sky outgrows its frown, and 
lo, at eventide there is light, and in 
the closing hours there is prophecy, 
and there is assurance of immortal
ity. The gospel itself has gone no 
further than the elements which con
stitute this closing chapter.

14O Israel”—the nation addressed 
in its unity, all the details brought 
into living cohesion, and God’s gen
tle eyes moist with pity fixed only 
upon the great unit—“return unto 
the Lord thy God"; come back ; do 
not any longer pursue the way of 
folly and the path of darkness ; turn 
round, be converted. What said 
Jesus Christ in his opening sermon 
that was all music, so brief yet so 
elaborate, though in a word, yet in 
all the volumes that human litera
ture could write? “Repent.” That 
is the cry of this closing chapter : 
“return,” be converted, be healed, 
come home. That is an evangelical 
cry, that is the very passion and the 
very meaning of the Cross of Christ. 
Then the door is not closed ; then a 
man need not be a fool unto the end 
of his life and die a criminal ; then 
having once set his foot upon the 
wrong road there is no divine neces
sity, as of election or predestination, 
that he must go on and on until he 
is burned in perdition. Is it true

[Jan.,

that somewhere in life, yes any
where, so that the old man may 
have his gospel as well as the young 
prodigal, there is a possibility of re
turning? Who having heard of that 
possibility would resist its play? Who 
would not say, This is a divinely cre
ated opportunity ; I will arise and go 
unto my Father, and say unto him, I 
have sinned? “If thou hast fallen by 
thine iniquity,” then man is not 
called to comedown but to come up; 
thou hast fallen flat upon the earth, 
into the deep gully, into the unmeas
urable abyss, into the bottomless pit. 
This is a call from a fall. We are in
clined to be a little timid in our use 
of that old theological term. We 
have changed the word “ fall,” wo 
have elaborated it into a polysy liable 
or we have, in some way not wholly 
explained or justified, got rid of it. 
But having conjured with the word, 
have wo parted with the solemnity 
and tragedy of the fact? The fall is 
not to be argued into a man ; the fall 
is an experience which must be con
firmed by the consciousness of the 
heart itself. The heart cannot speak 
coherently upon this question, or 
rest in any argument of its own in
vention ; it dreams and half dreams ; 
it plunges into the clouds and mists ; 
then out it springs into green places 
where the summer seems to be lying 
in all welcome and hospitality of 
beauty and fruitfulness. Tiie expe
rience of the heart about this matter 
of the fall is a varied, conflicting, 
tumultuous experience. Sometimes 
the heart would deny it and say, I 
have never left the Lord, and some
times the heart would say, I have so 
far left my God that to return is 
impossible. Here is a recognition 
of fallen manhood. The word is 
“fallen”; there is no mistake about 
the line of movement ; it is not ob
lique, vertical, collateral, eccentric ; 
it is done. To come up is the diffi
culty ; to ascend is the miracle. 
There is a kind of gravitation that 
would seem to be against that action,
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for all things are tethered to an in
visible center and limited by lines 
impalpable. But the gospel delights 
in miracle, delights in carrying for
ward nature and itsactions to higher 
applications, delights to find in the 
darkness stars which the telescope of 
genius never discovered.

“Take with you words." How 
easy ! That is a mistake. How 
cheap! That is a fatal blunder. 
“Take with you words." When men 
are in earnest their words are them
selves. We say in our homely prov
erb, “ His word is his bond.” “ Take 
with you words ; ” leave the bullock, 
leave the calf, leave the sacrifice, 
leave all ritualism and pomp and cir
cumstance, and take with you your
selves, speech of the heart, prayer of 
the soul, cry of the felt necessity. 
We are coming quickly now upon 
spiritual regions. Presently we shall 
get rid altogether of bullock and calf 
and sacrifice of animal, and all the 
reeking, flowing blood ; presently we 
shall come to a new seizure or 
method of appropriation in relation 
to God ; there shall bo between us a 
Word: In the beginning was the 
Word, and the Word was with God, 
and the Word was God, and the 
Word was made flesh. Ard man, if 
lie were made in the image and like
ness of God, would be a word, un
marred by any-insincerity, uncon
cealed under any garb of ambiguity. 
Here is a call to spiritual worship. 
The Lord is tired of all the offerings 
which have been placed upon His 
altar, He cannot away with them ; 
but when the heart speaks to Him 
He will listen. That will be a new 
order of service. Now we shall come 
to whispered penitence and whis 
pered love, to a suppressed cry of 
weakness, then to a louder cry of 
hope, then to a shout of thanksgiv
ing, then to a storm of triumph. 
Here we come upon a new era ; God 
is a Spirit, and they that worship 
Him must worship Him in spirit and 
in truth. The Old Testament here

unloads itself and is prepared to in
troduce us to an era in which there 
shall be spiritual perception, spirit
ual communion, the voice of words 
tenderer tic n love, more eloquent 
than music. What words shall be 
spoken ? Is any hint given of the 
new speech? It is written here in 
plain letters, but never can be writ
ten in all its meaning : “say unto 
him,” Lord, teach us to pray, as 
John also taught his disciples. Here 
is the Lord before John through the 
medium of a prophet teaching us a 
prayer. What shall we say? Here 
is your speech : “Take away all in
iquity and receive us graciously,” do 
us good. “ Take away all iniquity,” 
here is confession. “Take away all 
iniquity,” here is a consciousness 
that God only can do it. We can 
commit the sin, but cannot pardon 
it ; we can do the evil, but can not ex
punge it ; we can incur the burden, 
we cannot discharge the responsibil
ity. “ And receive us graciously”; 
receive us into grace, into favor, yea 
do us good ; restore us wholly as a 
dislocated joint may be put back 
again into its place. That is all pe
tition. Are words to be limited to 
request? Is there to be nothing in 
prayer but this monotonous asking? 
The answer we find in the latter part 
of the second verse : “So will we 
render the calves of our lips.” Our 
sacrifice shall be a living sacrifice ; 
we have nothing to say ; we will live 
unto the Lord. The “lips” here 
stand for life ; the “calves” must be 
regarded as representing symboli- 
ca’ly the old sacrifice in a new form, 
not. the unintelligent and irrespon
sive calves cf the meadow, but the 
calves of our lips, the livin; sacrifice, 
the personal offering. What a prayer 
thus modeled and outlined ! Here 
is confession, here is hope, here is 
poetry, here is consecration, here is 
communion with God. Yet is there 
no bargain-making. Man is not in
viting God to enter into a covenant 
in which there shall be so much for
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so much ; forgive us, and we will 
obey ; pardon us, and reckon then 
upon our worship. The worship 
does not come as a payment, but as 
a necessity of nature ; it will be the 
utterance of gratitude ; it represents 
the irrepressible music of spiritual 
thanksgiving. When the prophet 
says, “Take with you words,” he 
has often been misunderstood. Some 
have thought that this is an au
thority for using forms of prayer ; 
so quick, yet so blind, is the ex- 
egetical ingenuity of unqualified ex
positors. “Take with you words” 
has been regarded as an instance 
that we have only to utter a cer
tain description of pious words and 
all will be well. The term here 
signifies heart, life, truth, sincerity, 
an independence of all ritual, an in
terview with God. Do not amend 
these conditions. We cannot sur
prise God by the mag ni licence of our 
offering ; we must surprise ourselves 
by the magnificence of poverty. W’e 
must be led to see that there is noth
ing in grandeur, and that all grandeur 
is in simplicity. The most difficult 
lesson for man to learn at a certain 
point in his spiritual education is 
that he is doing everything by 
doing nothing ; that lie is praying 
most when he is saying least ; 
that he is moving all heaven, not 
by the might of his intellect, hut 
by the weakness of his tears. How 
can we take with us words ? Only 
by taking with us the Word—the 
Word that was made flesh and that 
dwelt with man. We are not invited 
to go alone to God ; there is no way 
spoken of now by which a man shall 
go unaccompanied to face his Cre
ator ; we go in the name of Christ, 
in the company of Christ ; we have 
a meeting-place, and there is none 
other, and the name of that meeting- 
place is the Cross.

But can Israel so pray and so prom
ise, and then repeat yesterday as if 
nothing had occurred in the night
time of penitence? No ; this is a

miracle not permitted by the Lord ; 
Israel must be complete in confession 
and complete in renunciation. That 
completeness of renunciation we find 
in the following words : “ Asshur 
shall not save us ; we will not ride 
upon horses ; neither will we say any 
more to the work of our hands, Yc 
are our gods.” It comes to this, that 
a man must at some point say good- 
by to his old ruined self. There 
were cleansing days in the moral 
life, days when Assyria must be 
warned away as a helper that is help
less, as only a name of pride without 
being an arm of power. Asshur must 
go. “We will not ride upon horses” ; 
the stable must be cleansed. The 
horse has always in ancient history, 
as given in the Old Testament, been 
regarded as an emblem of pride. 
Israel at one period bought horses, 
Solomon committed the folly of hav
ing' a boundless stable ; he would 
have horses like the Egyptians. The 
Lord will not have anything to do 
with such horses in such relations. 
Men must ride upon His al mighti
ness, and not upon the bared back of 
some steed of the wilderness ; though 
he fly with the wind and tear up the 
desert in the passion of his urgency, 
it is running itself to death. “ Neither 
will we say any more to the work of 
our hands, Ye are our gods," Here is 
the day of good-by, life-cleansing, a 
renewal that is complete, all old com
panionships dismissed, old habitudes 
given up, the Ethiopian’s skin torn 
away, the spots of the leper taken 
out by some divine action. If any 
man be in Christ Jesus he is a new 
creature. Old things have passed 
away, and all things have become 
new ; old trusts, old superstitions, 
old hopes, old sacrifices — all old 
tilings have gone, and life enjoys a 
newness that is not without a touch 
of the venerableness of eternity ; not 
a paltry superficial newness as of 
polish just put on, but of newness 
that connects itself witli eternal ori
gins, with eternal springs. This is
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the mystery of the gospel, this is the 
mystery of grave, that a man shall 
grow newer as he grows older, he 
shall become younger with the flying 
years, he shall use time as a ladder 
bv which he scales the ramparts of 
eternity. This is a great mystery, 
but I speak concerning Christ and 
His Church. Tills is a mystery only 
to the dense understanding that has 
never fell upon it the splendor and 
the warmth of the new morning.

We now come upon words never 
excelled by John or by l'aul for 
sweep of thought and tenderness of 
pathos : “I will heal their backslid
ing, I will love them freely : for mine 
anger is turned away from him.” “ I 
will love them freely ” is an expression 
which literally means, I am impelled 
to love them. Some old memory is 
awakened, some long-disused energy 
comes into play ; considerations that 
have fallen into desuetude arise, 
awaken and operate, and I, the Eter
nal, am impelled to love the returning 
prodigal. Here is another profound 
mystery : when God meets man it is 
on both sides as the result of an im
pulsion not to be fully described in 
words ; they know one another; they 
have been seeking one another ; 
across the darkness of the finest 
apostasy there have shot occasional 
gleams as if from the lamp that made 
the old home bright with love ; in 
the revel of midnight, in the debauch 
of darkness, there have been heard 
broken tones as of a voice that once 
filled the soul with ineffable music. 
When God sees the returned prodigal 
He sees more than the sin—He sees 
the sinner within the sin, the man 
within the sinner, the God within 
the man. Old memories so to say— 
for we must use a language that will 
accommodate itself to human concep
tions—are aroused on both sides, and 
when the sinner and the offended 
Father meet it is by impulsion, con
straint; it is a recognition of the fit
ness of things, a restoration of sus
pended harmonies ; it is in very deed

in apostolic language a " reconcilia
tion.”

Now the Lord will betake Himself 
to poetry. To what else could He 
betake Himself? He is all sublimity, 
His tears are jewels, His words are 
eternities, His glance is the glory 
that lights up the universe : “I will 
be as the dew unto Israel.” It would 
seem as if the Lord had something to 
make up to the sinner. This is the 
view which lie always takes of the 
case of repentance, as if He had been 
neglecting some part of His duty, 
and no sooner does the prodigal re
turn than He seems to say, Now, 
what more can I do for him ? Bring 
forth the best robe, the ring, the 
fatted calf, and if you have instru
ment of music ill all this house, strike 
it, blow it, let it be heard and in vi
brant sound or in tender winsome- 
ness of tone let it fill the house, for 
my son was dead and is alive again, 
he was lost and is found. “ I will be 
as the dew unto Israel," a great 
beauty, but nothing to carry in 
the way of burdensomeness. What 
flower ever said, O thou Maker of 
flowers, this dowdrop is too heavy a 
load for my poor strength to carry ? 
—an infinite jewelry, but quite un- 
burdensome, without one touch of 
oppression. “ He shall grow as the 
lily,” an image referring to the pure
ness of God Himself. The lily was a 
flower of dazzling whiteness, the very 
summation of all color, caught in a 
velocity which reconciled and united 
the colors in one brilliant white. But 
the lily may be cut down ; does the 
figure terminate with frailty and 
evanescence? No; for the Lord says, 
“ and cast forth his roots as Leb
anon ” ; the roots shall be as long as 
the branches. The Chinese proverb 
is that when a tree has been blown 
down it shows that the branches have 
been longer than the roots. This is 
not the case with those who really live 
and move and have their being in 
God. Measure the branch, that is 
the length of the root ; measure the
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root, that is the length of the 
branch ; to get at the branch you 
must get at the root. Blessed be God, 
the figure was never amended but by 
Him who originated it ; said He, “I 
am the vine, ye are the branches : as 
the branch cannot bear fruit of itself, 
neither can ye except ye abide in 
me.” So that we are no longer either 
branch or root independently, but 
we arc a branch in a living Vine, and 
if we have aught of root that root is 
hidden in the infinity and sovereignty 
of God. “ I will be as the dew unto 
Israel : he shall grow as the lily, and 
cast forth his roots as Lebanon. His 
branches shall spread, and his beauty 
shall be as the olive tree, and his 
smell as Lebanon ” ; and so the wind 
around about him shall be odoriferous. 
Let your light so shine before men 
that they may know your Father ; 
let your fragrance be as the odor of 
many choice spices, that men may 
know ye belong to the garden of the 
Lord. Do not have a limited piety. 
All the little flowers in the well- 
concealed garden are struggling to 
get out. Rich men—how dare they 
live?—wall their garden all round, 
and there is not a violet in the estate 
that is not trying to escape; the 
little thing is saying, I can’t get over 
that wall, but I can send a kiss over 
it to some little child that may hap
pen to be chalking the wall on the 
other side. Children will chalk walls 
as long as there are walls to be 
chalked. And every little rose is 
saying, This is too small a place for 
me; I can’tgetout, but I will breathe 
a benediction, and perhaps some poor 
o’er-labored wight, some burden
carrying old woman, may get a sniff 
of this fragrance and know that there 
is a garden on this side the wall. The 
Church is to be fragrant, the Church 
is to make itself known. There is no 
violence here but the tender violence 
of love, the aggression of a pity that 
would save the world.

“Ephraim shall say, What have 
I to do any more with idols?”

[Jan.,

Ephraim has seen his folly, Ephraim 
has sounded the depths of supersti
tion, Ephraim does not give up his 
idols without a reason. He says, I 
have tried you, and you are vain ; I 
have leaned upon you, and you arc 
broken staves ; I have consulted you, 
and you had no answer ; I have looked 
to you, but you never turned a kind 
eye upon me. The great apostle 
says, “ Little children, keep your
selves from idols” ; the old Scotch 
version says, “ Wee bairns, keep 
yourselves frue dolls” ; the meaning 
is the same. I like the quaintness of 
the Scotch version. There is a ca
ressing tenderness in that gruff old 
tone. Listen to it ; it is the kind of 
tone that grows upon the heart ; at 
first it is very singular, and not 
wholly desirable, but there is in it a 
latent music ; if you say the words 
over and over again, you will come 
to like them. The time is on the sur
face ; open it, and you find eternity.

THE LISHT OF THE WOBLD.
By R. S. Storks, D.D. [Coxureua- 

tionalist], Bhooxlyn, N. Y.
I am the liijht of the world.—John 

viii : 12.
Tins is one of the sayings which 

not infrequently occur in Christ's 
recorded utterances in which we rec
ognize either a foolish, crazy arro
gance or a majestic self-allirmalion. 
No poet, orator, philosopher or sci
entist could say, in a sane mood, “ I 
AM THE LIGHT OF THE WORLD.” 
After so many centuries of learning, 
and amid so many developing sci
ences, no one would now be so bold as 
to say, “I am the light of the 
world.” Bacon never said it, Hum
boldt, Herschel, or Laplace. But Je
sus did say it, standing in full view 
of the past, remembering Moses, 
David, and all those whose thought 
had made Jewish or Greek life illus
trious. He spoke it, in language sim
ple as that of a child, yet kinglier 
than the words of emperor. It must, 
I say, be a crazy arrogance or the
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genuine assertion of His place in his
tory, a declination of the union in 
His nature of the human and the di
vine. History has justified it. Light 
has come from Christ such as the 
world never saw before. It has illu
mined the character, and attributes 
and government of Cod, the pater
nal relations He bears to the crea
tures He lias made. It lias shown us 
the evil of sin and the indispensable 
need of divine grace to remove the 
effects of a taint so deep and ineradi
cable. It has revealed the august 
truths of mail’s responsibility and 
the immutable principles of the law 
of righteousness. We are apt to 
form some artificial, rubrical rules to 
govern the external life, but which 
do not touch the inward temper. 
God's law is spiritual and controls 
the heart, out of which are the is
sues of life. Augustine truly said : 

i “ Have Charity in thine heart, then 
do what you will.” Love to God is 
the controlling power. Light, too, 
has come to our path through this 
world as believers, walking in the 

% simplicity of a penitent faith in 
! Christ's work, the only ground of 
i salvation. Pre-eminently has light 

come to us as to our future, imnior- 
i ta! life—alight unfading, unparallel

ed, growing brighter and brighter 
with the passage of the years. To 
withdraw this divine illumination 
would be to create an eclipse, disas
trous, deadly, and permanent. To 

I distribute the light of Christ’s person 
,? and work is to introduce the elements 

which ennoble character and uplift
society everywhere. This light of
Christianity is about us here. Be
hold it in men, in books, libraries, 
laboratories, and museums; in do
mestic life and in church fellowship 
and work. There are those who 
would expel it, loving darkness 
rather than light, but one may as 
well attempt to destroy his own 
identity and all the influences that 
have molded his life.

But the thought that now presses

on our attention is this : it is our joy 
and duty to extend this light. There 
is a peculiar appropriateness in this 
in its bearings on the work of City 
Missions, for which our offerings are 
made to-day. “ I am the light of the 
world." It is not a local matter. 
The world is here 1 We walk and 
work and sleep in it. These cities, 
interlinked and banded by bridge and 
boat, arc a world in miniature, a mi
crocosm. Here is the highest cul
ture. The ages and the nations min
ister to it—Greece, Rome, France, 
Germany, England. They contribute 
every hour. But along with this 
intellectual rcllnenn nt there is the 
densest ignorance. There are those 
here who know not the primary art 
of reading, to whom a book or a 
newspaper brings no stimulus, nay, 
who do not care to acquire knowl
edge.

Wealth is here princely and almost 
fabulous ; piling up year by year in 
rapid accumulations. Here, too, is 
poverty, absolute and pressing. There 
arc those who know not day by day 
where their bread is to come from. 
Here are palaces that surpass those 
of imperial Rome, and tombs that 
rival those of the Scaligers. Yet here 
arises the cry of need as clamorous 
as in the streets of Verona or in the 
Ghetto of Rome. Here is faith, beau
tiful and Cliristly, and character 
that is lovely ami alluring. We may 
confute and rest in it with the same 
assurance that we trust the earth 
under our feet. But here, too, are 
the vilest vices known in the earth, 
or that have darkened the pages of 
human history. We are jostled in 
the street by the harlot and the ruf
fian, the lustful and the treacherous. 
The extremes of character now and 
here exhibited are as startling as in 
the days of the early church. Here 
is social order, and here are the ele
ments of misrule and anarchy, grow
ing more audacious every day. As 
the institutions of charity and re
ligion are increased the opposing
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forces wax fiercer year by year. 
Heathenism is here as truly as in 
Bombay. Here is the Joss temple 
as well as in China. Here is Bud
dhism, Mohammedanism, the Orien
tal faiths, Judaism, the Papacy, and 
here is infidelity which sweeps all 
faiths away. All the principal races 
and religions and languages are here. 
There is probably not one tongue 
wanting from among all the peoples 
and tongues for whom Christian mis
sionaries have prepared an alphabet 
and grammar.

All that is peculiar in any part of 
the earth in thought and life is here. 
In one street you find a community 
of Italians, and in another the Span
ish. In one neighborhood are found 
those of unpolluted African blood, 
and in another the people of South 
America or China. This metropolis 
—this territory of New York and 
Brooklyn, thirty miles or more in 
circumference—is not an American 
city. We find foreign life here in 
this great world-center. X\re need 
not cross the sea to find an alien, 
foreign life, for it is at our very 
doors.

Now to all this mass of humanity, 
these millions of men, the text ap
plies. “I am the light of the world.” 
Here is help for all the struggling 
and turbulent forces that make up 
this seething mass of life. Here is 
light for all this ignorance, and re
deeming grace for all this sin. Never 
shall we feel our need, our peril, and 
our opportunity till we realize that 
the world is here. All the world and 
all history are represented here in 
the population, the pride, the hos
tility of the race, as seen among us. 
Here is manifested the same stub
born resistance to the gospel that is 
shown in India. Here is the same 
instrument to overcome it, the truth 
of which Pilate spoke so scornfully. 
Here is our field and here our work.

XVc need not be cast down because 
of the apparently slow progress made. 
This is a frequent complaint on the

part of the men of the world. Nor 
is it strange, for they have had no 
experience of the truth in their own 
lives. They arc not prepared to esti
mate its power in the world. The 
Roman scorned it in the days of 
Christ. Leo the Pope regarded the 
German Reformation as but a “ quar
rel of monks"and Luther “a man of 
heart.” Secular journals sneer to
day sometimes at the tardy conquests 
of Christianity. But centuries were 
spent in building great universities. 
The church to-day, in its free, demo
cratic life, represents the growth of 
centuries of discipline and culture. 
So » ith the work of founding modern 
missions, by which the world is 
slowly and surely regenerated. We 
are not to be discouraged. Truth 
has subdued and transformed men in 
heathen lands, and the same gospel 
that has converted the Japanese and 
Chinese in their own homes can 
convert them here if brought to bear 
witli loving and consecrated hearts. 
The end is sure and glorious. Every 
advance here is a prophecy of final 
triumph. Jerry McAulay, a drunk
ard and scoundrel, is redeemed and 
sanctified and made a holy temple 
unto the Lord. He begins a mission 
among his old associates and others. 
To-day is the sixteenth anniversary 
of that fruitful work. It certifies to 
the fact that the gospel is the power 
of God in saving sinners. Let us 
not despair. Every convert gained 
from the gutter or attic, on whom 
descend traditions of vice, renewed 
by divine power, may be exhibited 
as corroborative evidence of the illu
minating and purifyinggraceof Him 
who is the “light of the world.” 
We may rehearse their history, so 
far as prudence and delicacy will 
admit of, to convince gainsayors of 
the regenerative power of God.

Not only a prophecy of but a help 
to the final salvation of men is every 
conquest we may gain. This minia
ture world represented in these united 
municipalities touches the world at
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large, touches such even as are sep
arated by the whole diameter of the 
globe. Let us not he discouraged, 
hut ever keep in mind that the 
church of Christ is built up by its 
work, not by song, meditation, or 
sermon. When and where it wears 
a distinctively missionary character, 
then and there it always shows its 
vastest power and purity. It is a 
privilege for us to reach in such a 
small territorial compass, society in 
its most concentrated form and pre
sent the light of truth to these hun
dreds of thousands of souls.

We enter to-day upon the forty- 
third year of that delightful union 
which has bound us as pastor and 
people. Let us mark the event by 
our large and costly offerings to a 
cause than which there is none more 
honored in the fruitfulness of its 
past, and none that presents to us a 
more hopeful future, and none that is 
dearer to the Son of God.

HOW THE BEEltANENT IS EVOLVED 
AND ESTABLISHED.

By E. R. Dille, D.D. [Methodist], 
Oakland, Cal.

And this u-ord, Vet once more, sig- 
nificth the removing of those tilings 
that arc shaken, as of things that 
arc made, that those things which 
cannot be shaken may remain.— 
Hcb. xii : 27.
The text speaks of certain things 

that should pass forever away in the 
progress of the race—things which, 
having had their day and done their 
work, should cease to be, being sup
planted by better and more enduring 
things.

Such were the types and ritual of 
Judaism, which had only a provis
ional and temporary importance and 
were done away when that which 
was prefigured was come—shaken, 
shattered and cast aside, as the tree 
sheds its leaves or the bird its shell, 
as the scaffolding is taken down when 
the building is completed. We sit by 
the lamp till daylight bursts through

the windows. So types and shadows 
were useful in the twilight of time. 
But the Antitype has come, the twi
light is past, and there is light on all 
the skies.

God's government has always been 
one of accommodation and growth. 
He has never violently broken in 
upon the natural order of human de
velopment, but has ever adapted Ilis 
disclosures to the capacity of the 
race, thus gradually educating it to 
a higher level of life. It is not God’s 
way to force growth. He does not 
make man—the individual or the 
race—complete at first, any more 
than He does a world or a tree. He 
educates mankind by temporary ex
pedients that disappear when their 
purpose is served, just as we leave 
behind us the primers of childhood. 
God instructed the infant human 
race by methods adapted to its in
fancy. Infidelity sneers at the petti
ness of detail in the Levilical law, 
but the very triviality of those details 
is the measure of the divine conde
scension.

What fatherly tenderness God dis
plays in thus adapting Ilis methods 
to the training of a rude people in a 
primitive age I Is the prattle of the 
nursery, its picture books and baby 
talk and object lessons, unworthy of 
the mother, who thus adapts her in
struction to the infant minds that 
are unfolding under her care as the 
flowers open in the sunshine? The 
Old Testament is simply the picture 
book of the infant race, and in that 
one fact lies a volume of reply to the 
carpings and cavils of unbelief. But 
what are some of the shaky things 
that arc passing away, and what the 
steadfast things that remain? For 
the storm that uproots the dead tree 
only roots the living one more firmly.

Certain misconceptions of the Bi
ble have passed, or are passing, 
away. Most of the objections that 
have been urged against the Bible, 
from Julian the apostate to Ingersoll, 
have been urged, not really against
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revealed truth, but against human 
misconceptions of it. The Christian 
religion is divine and therefore per
fect ; but Christian theology is a hu
man system, and therefore full of 
imperfections, and over these men 
stumble.

1. Bibliolatry—making a fetich, an 
idol of the Bible—is an error that is 
happily passing away. The Jews 
trusted in the law to save them, not 
because it was in their iicarts, but 
because it was embroidered on their 
garments, regarding it as an amules 
a charm, a talisman against evil. A 
stockbroker in Oakland said to me : 
“ I want you to get me an elegant 
Bible for the center-table. I don’t 
read it, but I think it's lucky to have 
one in the house.” And I knew a 
wicked soldier who carried a Bible in 
his knapsack for the same reason. 
A brick would have been a better 
talisman.

The Saviour gave us the Lord’s 
Supper to be a memorial of IIis death 
and the outward and visible sign of 
our communion with Him. But men 
have made a fetich of this simple 
rite, and have come to worship the 
bread and the wine as the veritable 
body and blood of our Lord, and to 
tremble with superstitious fear when 
the tinkling of the silver bell an
nounces that the celebrant of the 
mass by a few Latin words has 
brought God down into the wafer 
and by a miracle created Christ's 
body, with a bit of bread for raw ma
terial—a god which a mouse could 
make a meal upon.

So the rite of baptism, given as the 
simple and beautiful invitation into 
Christ’s visible church, has been per
verted into a pretended saving ordi
nance by the monstrous figment of 
baptismal regeneration. The Bible 
is sometimes regarded with the same 
irrational and superstitious rever
ence. Some read so many chapters 
a day as a task, thus measuring their 
piety by thesquare inch, like the Hin
du who winds up his praying ma

chine and looks on while it rolls off 
prayers for him by the yard. Only 
the Bible and the prayci- book are 
ever read in that mechanical and 
perfunctory way. All such reading 
by rote is soul-killing formalism.

2. Again, it is an exploded error» 
that every part of the Bible is of: 
equal inspiration and importance. I 
believe that all the Bible is inspired, 
because it inspires me. But it does 
not all inspire me alike. Revelation 
has a human as well as a divine side, 
and not all the diamonds even in this 
mine are of the first water.

The old view was that every part 
of the Bible is equally profitable and 
that it was almost the unpardonable 
sin to omit any portion of it, or to 
give preference to any part of it for 
pulpit or home reading, and so at 
family worship our fathers read 
straight on, finding as much edifica
tion in the genealogical tables andin 
the history of brutal lusts and sav
age atrocities of the ancient Hebrews 
as in the twenty-third psalm. Those 
old histories are certainly not inspir
ed in the same sense that the Grspels 
and Epistles are. They are histories 
and nothing more, and the only sense 
in which their writers were inspired 
was that they were preserved from 
error in recording matters of fact, 
and were divinely guided to give an 
authentic history of God’s dealings 
with His chosen people.

3. Another error about the Bible isj 
that being God’s word it must con-| 
tain all truth. Now the Bible was 
not given to teach philosophy, sci
ence, or art. It was given “ not to 
show us how the heavens go, but 
how to go to heaven.” Man can find 
out for himself all about this world, 
and it is far better for him to do so 
than to have it revealed from heav
en. If the Bible were an encyclope
dia of universal knowledge, that 
would take away from mankind that 
discipline of toil and study and re
search which is the chief element in 
human development. But man can-
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not find out for himself about God 
and salvation, duty and destiny, as 
all his attempts to construct a relig
ion unaided by revelation demon
strate.

This truth, that God never does for 
us what we can do for ourselves, ap
plies to bodily healing. 1 believe in 
healing through faith, hut it must be 
a failli that co-operates with God, 
that uses the best hygiene, the best 
nursing and the best medical skill, if 
that is available, and then trusts God 
to supplement these things, and do 
for our healing what they and we 
cannot do. I have no faith in faith 
healing, so called, that is hawked 
about like a patent nostrum to save 
doctors1 bills, and to enable people 
to escape the penalty of overeating, 
overwork, or defective plumbing !

I don't dispute the fact ol' faith 
healing, and I cheerfully recognize 
the sincerity and integrity of many 
of its advocates, but ils facts are no 
more evidences of miraculous power 
than are the ecpiully well attested 
cures wrought by Christian scien
tists, mediumistic and magnetic 
“healers," and by the “holy water" 
from the shrine of Our Lady of 
Lourdes in France, at which shrine 
cords of crutches may be seen left by 
cripples healed by the image of the 
Virgin. I believe that all the real 
cures wrought by these agencies can 
be accounted for on well understood 
physiological and psychological prin
ciples, and of most cases of “faith 
healing," so called, the samethingis 
true.

Miracles are never given save to 
attest a revelation, and the canon of 
revelation is forever closed. There 
are no modern miracles. The most 
rational explanation of most ot these 
doubtful cures is the strange influ
ence of mental emotions over bodily 
health and disease. God has given 
us the materia niedica and author
ized its use. In bodily healing, as in 
the supply of our temporal wants, 
God will not do for us what we can

do for ourselves. Ilis work begins 
where ours ends.

Wliile then certain errors about 
divine truth are passing away, the 
truth remains unshaken. The (ire 
that destroys the dross refines the 
gold. Tiie mistaken dogmas and 
creeds of men, their misinterpreta
tions of Scripture and crude systems 
of theology, are only the meteors that 
Hash upon the sight and go out like 
a taper. But shining in the moral 
heavens with clear, unfading luster, 
arc the great truths of revelation, 
and like the stars of God they will 
shine on until earth's twilight melts 
into the perfect day.

A PAULINE PURPOSE.
By Wesley It. Davis, D.D. [Re

formed], Brooklyn, N. Y.
I count not myself to have appre

hended, but thin one thine) I do, 
forgetting those things ichich are 
behind, and reaching forth unto 
those things icliieh are before, I 
press towards the mark for the 
prize of the high catling of Godin 
Christ Jesus.—Phil, iii : 13,14. 
Progress is the rallying cry of 

our time. It has more significance 
than any other in the life of men. 
All reforms are marshaled under its 
banner. Men of opposite characters 
and aims arc gathered and join hands 
here. Men of progress are the pio
neers of the race, the advance guard 
of mankind. Many of them reach 
high summits of though land achieve
ment, and bid their followers all hail 
as they behold ir. vision the land 
which is afar off. Some die there, as 
did Moses, seeing but not entering 
the land of promise.

This aspiration grows out of hu
man experience, from a desire for 
something more satisfying and com
plete. The ideal, the unreached, al
lures men onward. With some this 
hunger or aspiration is perverted. 
One may make progress downwards, 
far away from truth and God. Some 
have followed wrong paths and
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made shipwreck of their souls. 
Christ came to redeem this aspira
tion. lie came to lay IIis guiding 
hand upon this normal impulse. All 
true progress, according to Paul’s 
teaching, is to he found in Jesus 
Christ. There was an advance from 
the days of the Syrian shepherd, 
Abraham, to Jesus of Nazareth, but 
beyond the Son of Mary we may 
look for no progress as to God and 
immortality, as to man and his des
tiny. The tables of Christ's law are 
complete. He gave the final word 
of God ; when Christ ceases to speak 
there is no more to be said. Our 
sensibilities are roused by the Holy 
Spirit, and thetruth isapplied, but He 
does not add to the word of Christ. 
French philosop hers and other theo
rists have told us that the bettering 
of man’s environment is the way to 
reform him. We know, however, 
that the work of renewal is an in
terior one. The heart must be 
changed, the aim and temper of 
life, not merely the surroundings, 
the scaffolding of character. This 
internal renewal alone cau prepare 
one for the grind and the crash of 
actual trial and temptation. Nor is 
it in the worship of humanity that 
the race is to he lifted. Man's moral 
forces are to be purified, restored and 
ennobled, and this alone accom
plished through tiie Eternal Son of 
God. Here we find the aim and 
method of development, the true 
secret of lifting a human life or that 
of mankind.

Paul was a seer. He saw great 
things to come. He had not himself 
apprehended and was diffident as to 
parading any personal experiences. 
Yet, in all humility, he was positive 
in some things. “I know whom I 
have believed, and one thing I do. I 
press forward to know more of Him, 
for all things before me arc concrete 
in Him. The life I live is in Him. 
The knowledge I crave is in Him. 
So I press forward towards the 
mark, Christ Jesus.”

[Jan.,

Too many put the prize rather 
than the mark llrst ; the honors and 
felicities of heaven rallier than the 
similitude and likeness of Jesus 
Christ. Are you seeking for Clirist- 
likenessor for the reward of heaven? 
Do you dream of some castle of indo
lence where by and by you may rest 
and feast and sing? Paul pictures 
his heroic zeal in the racer's eager 
attitude, awake, alert, elate, braced 
for his task; with girded loins and 
muscle tense and nerves quivering, 
lie runs, he flics, to the goal. So he 
who reproduces a Pauline purpose 
brings every fiber of his moral being 
into tension, masses his intellectual 
and spiritual forces, and yields to no 
wayside loitering. He is steadfast, 
vigilant, and unwearied till the goal is 
gained and the victory won. Napo
leon used to concentrate the fire of 
his guns on one point till the enemy 
broke at that point, and then he 
would sweep in the wings of his 
army and complete the capture. Are 
you thus massing and centering all 
your energies on “this one thing ” 
that Paul sought, Christ Jesus? Men 
there are who work for pay alone, 
students who toil only for the honors 
of scholarship, and children who are 
kept outwardly good by bonbons. 
John Ruskin repeats the Saviour's 
admonition about the folly of trying 
to serve two masters, and warns men 
that they who serve but for the fee 
serve Satan and not Him on whose 
vesture and thigh is written “King 
of kings." Nobler is it to leave the 
reward to God ; it is safe in His 
hands. The central question, Into 
what likeness are you growing? Is 
itself or Christ you seek to please?

Notice the method by which the 
purpose of Paul was accomplished : 
“Forgetting the things that are be
hind," etc. lie forgets the sacrifices 
lie had made for the Lord Jesus, 
whether in sundering domestic ties, 
aspirations as a scholar, distinction 
as a Hebrew of the Hebrews in Juda- 
istic zeal, or worldly advantages of
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any oilier kind. His first qu ry was, 
“ Wliat wilt tliou have me to do?” 
not us Peter—looking back regret
fully to bis boats and nets—“We 
bave left all and followed thee : what 
shall we have?"

Some men grow narrow in the ex
ercise of benevolence as life wanes. 
They may look back to some large 
gift in bygone years, and speak of 
that us if it would balance the ponu- 
riousness of to-day. The true be
liever puts fresh offerings on God's 
altar daily, and aims to make his en
tire life a benediction to others.

Paul also forgot the mistakes and 
blunders of the past, and did not sit 
down and nurse and brood over 
blunders committed in his earlier 
years. Christ's grace covers all the 
past : why should we continually up
braid ourselves? “He is a fool who 
stumbles twice over the same stone,” 
says the Spanish proverb. Let us 
use the experience gained and go 
onward with new purpose and wiser 
endeavor.

Paul forgot t lie attainments of by
gone years. We can no more live 
on last year’s grace than can our 
bodies thriveon last year’s food. Ac
tion of brain or muscle causes a waste 
of tissue in the organ employed. We 
must reinvest supplies. So new 
spiritual manna is daily needed for 
new work and new victories. We are 
to ‘‘grille in grace" and daily pray, 
“ Open thy hand and feed me 1101 r."

We are also to put away the fears 
that have hindered in other days and 
trust in the Lord. We are, in a 
proper sense, to trust in ourselves, 
in the powers which God has given 
us, and which He promises to sus
tain. Jacob struggled and said : “I 
will not let thee go until thou bless 
me." We arc to hold fast to God 
and endure ns seeing Him who is in
visible. We shall grow into God's 
strength and beauty. When morn
ing kisses the eastern hills, and the 
night of trial is over, we shall have 
our reward.

Paul had had a long journey 
through lite. Vision after vision, 
victory after victory had been his, 
yet all was nothing compared to 
what was yet to be revealed. He 
had had but a hint. He had but 
seen the initial forces of his endless 
life at work. He recalled the jour
ney to Damascus and the liven 
heavens, the stormy Adriatic, and 
the voice of the angel that cheered 
him there ; but these were but sug
gestions and shadows, mere intima
tions of an unrealized glory of Christ, 
and of a wealth of sympathy and 
helpfulness yet to be had in Him. 
There were yet “ heavenly places in 
Christ Jesus " to be reached, even on 
earth.

But I hear you answer, “This is 
all above and beyond me. Paul was 
an apostle, gifted and girded for spe
cial work. He was miraculously fur
nished, while I am obscure and alone." 
But if God lives, and Christ be true, 
yours in a “high calling," notwith
standing. You are God’s child, 
though the heavens be not riven for 
you, or the storm be stayed for you. 
You are called in Christ Jesus, and 
He says, “All that I have is thine.” 
Character in a character, life in a 
life ; not a formula, but a being, and 
that being encircled in Christ more 
truly than is the life of a babe in 
that of its mother. Yes. “hid with 
Christ in God.” I summon you to
day to this development. God calls 
you, to walk and talk with Him. He 
calls us as a church. We are not to 
break with the splendid past, with 
its inspiring memories, but to live 
for the future, else wo have no place 
here as a church. Wo are to brace 
ourselves for (he road and put our 
feet in the dust of travel ; we arc to 
take on our hearts the burden of sin
ning souls as did Christ. Forgetting 
the things that arc past we are to 
press forward in the accomplishment 
of what He has given us to do in our 
future individual and corporate life, 
“I have fought a good fight, I have
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kept failli” with Goil. The day to 
Paul was done, but another dawn 
was near at hand. Behind him were 
all the trials through which he had 
passed, the beasts at Ephesus, the 
mobs and scourgings, the shipwreck 
and hunger, and before him was the 
crown ! So may we round out our 
lives in victory as did the apostle, and 
hail our crowned kinsman in a land 
whose sun goes down no more for
ever ! -------

THE DEPABTUBE CP CHBIST.
By Robert Lowry, D.D. [Baptist], 

Plainfield, N. J.
It is expedient for you that I go 

array.—John xvi : 7.
It is our Lord who speaks. He is 

going away, and this departure is 
for His disciples' good. Everywhere 
we see Him ignoring self and caring 
for them. “Let not your heart be 
troubled, I have enough ; be quiet, 
believe in God and believe in me.” 
At His arrest He says, “If vcseek 
me, let these go their way.” He was 
ever interposing for their benefit. 
Having loved them, He loved them 
to the end. But now He is to depart. 
This, too, is for their sakes. How 
can this be? To a superficial view 
His presence would seem to be essen
tial to the integrity of that little 
company. Without Christ it would 
seem likely that they would disband, 
untutored and inexperienced as they 
were. How can it be for theirgood ?

1. We might say that the Lord 
wished to test their fidelity to duty. 
As the man gave talents to certain 
custodians, one, live, or ten each ; as 
a parent confides certain trusts to his 
children in his absence, or an em
ployer gives his clerks special work 
while he is gone, so our Lord would 
intensify their sense of personal re
sponsibility by withdrawing from 
view and leaving each to do the 
work given him to do. The weight 
of responsibility sobers a man. The 
absence of a pastor ought to awak
en this feeling, although in some 
churches only the fact of the minis

ter’s presence keeps the flock togeth
er. If he is away, many scatter. 
The wanderers cannot keep them
selves, but need the visible presence 
of their leader. Their sense of duty 
is dim.

2. He may have wished to quicken 
their attachment to Himself. The 
disciples had a tender affection for 
Christ, yet it came largely from the 
sense-life and depended on seeing 
and touching Him continually. Many 
depend oriUhat which is visible and 
tangible, and if that be absent their 
love is gone. “ Out of sight out of 
mind ” expresses the idea exactly. 
Jacob served seven years for Rachel, 
and then seven more ; yet, though 
they met daily, his love for her knew 
no abatement. Her powerof attrac
tion must have been wonderful. But 
the purest, strongest, and most abid
ing love has elements oilier than 
(hose vhicli appear on I he surface. 
Some loves fluctuate, ebb and flow, 
because dependent on these material 
and visible factors. Christ may have 
desired to put His followers to a test 
in this regard.

3. He may have had in view a trial 
of their faith. To Peter Ho said, 
“Satan hath desired to sift thee as 
wheat, but I have prayed for thee.” 
He saw also the perils to which all 
the others were exposed. Some 
Christians have no religious assur
ance except in revivals. Then they 
mistake the elevation of sensibilities 
for a real advance in holiness. They 
feel the excitement of the time and 
place. We should aim to live less 
u nder the dominion of circumstances. 
Conviction of soul is more than the 
mere evidences of the senses. The 
latter arc often .’elusive. Our senses 
deceive, and men are hungon account 
of so-called “evidence” wholly un
substantial. A man governed by 
moral convictions goes to the ends of 
the earth and strives with things im
possible, while he who looks on the 
things that are seen and is governed 
by feeling is easily cast down.
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4. The great reason, however, why 
the departure of Christ was needful 
is contained ill the context : “ For if 
I go not away, the Comforter will 
not come unto you.” Their existing 
ideas of the Messialiship were crude 
and secular. At one time John pro. 
posed that his Lord should call down 
lire upon the inhospitable Samari
tans. Peter boldly reproved Christ 
for hinting at the death of the 
cross. At another time the query 
was put, “ What is the sign of thy 
coming?” They seemed to know no 
more at the end of Christ’s ministry 
than at the beginning relative to the 
real character of Ilis mission in the 
world.

Peter was ready to die for Christ, 
but was not wholly ready to live for 
Him. At one time all the disciples 
forsook Him and fled. After His 
burial they gave up hope concerning 
Him who was to redeem Israel. This 
condition did not come from any 
defect in the Master's teaching, but 
the defect was in the mental and 
moral stale of the disciples. Their 
capacity of knowledge was inade
quate. Christ at one time used the 
parable and at another the paradox, 
but failed to secure what He sought. 
Sometimes they and even the Phari
sees “perceived that He spoke con
cerning them,” but at other times 
they were forced to ask, as in the story 
of the sower, for an explanation. 
He told them distinctly that He had 
many things to say to them, but 
they were unable to bear them then. 
The aim of the parable is not to en
tertain. It is not always to explain. 
It is to embody and preserve truth, as 
certain chemical substances are held 
in solution not yet precipitated. The 
truths in our Lord's parable were 
sometimes discovered, and the hear
ers exclaimed, “Now Thou dost 
speak plainly I” To them was the 
parable given and not to the world. 
The wise man was passed by and the 
revelation made to spiritual babesand 
sucklings. In paradox Christ uttered

truths that seemed to fly in the face 
of fact and experience. “ Destroy 
this temple, and in three days I will 
raise it again ” ; “ This is my body ” ; 
“He that eateth not the flesh and 
drinketh the blood,” etc. What 
meaning, think you, did the disciples 
get from such sayings? Much was 
purposely left unexplained. The 
germs of truth they had. Those 
were to be fully developed after
wards, under the tuition of the Holy 
Spirit, who should testify of Christ 
and show Him to them, and bring 
all things to remembrance, whatso
ever He had said to them. The visi
ble Christ was not a help but a hin
drance, a wall that shut out the view 
they sorely needed. “Show us the 
Father”; “What is this little while?” 
they said in their confusion. They 
had no idea of the doctrines of sin, 
forgiveness, atonement, and the fu
ture life, of prayer and the spiritual 
character of Christ's kingdom, com
pared with what they needed. They 
had the germ of truth in all these 
particulars, but needed the light of 
the cross to illuminate them. It was 
useless for Christ to teach them 
more until the one offering be made 
by which they would all be sancti
fied. Then with the flame of Pente
cost on their lips they went forth 
preaching—not, “The kingdom of 
heaven is at hand,” but “The king
dom lias come”! The whole earth 
felt the divine impingement, for the 
cross is the pivot of the world's des
tinies, and the revelation of the cross 
in the hands of the Holy Spirit is 
a power that strikes to the quick of 
our spiritual being.

The Redeemer told the disciples 
that they should do greater works 
even than He himself had done, be
cause He was going to the Father 
and would send the third person of 
the adorable Trinity. The initial 
ideas were there in the minds and 
hearts of the disciples. The Holy 
Spirit's indwelling gave strength, 
stamina, life and beauty to them.



54 Themes and Texts of Recent Sermons.

The roots of the Epistles arc found 
in the Gospels. Of equal inspiration 
and authority they arc our guide to
day. The Iloly Spirit is omniscient 
and is everywhere using them.

It is not irrelevant, it may be prof
itable, in closing, to make of this 
general, central truth a local use in 
interpreting God's providence, in re
moving from us teachers or friends 
we greatly prize to make room for 
some better thing for us. Even so 
it seemeth good in His sight. Let 
us ever be humble, believing and 
hopeful ; not faithless, but confiding 
in His love, and only asking, “Lord, 
what wilt Thou have me to do?”

TO THE UTTERMOST.
By Wayland Hoyt, D.L. [Baptist], 

Philadelphia.
Wherefore lie is able also to save 
them to the uttermost.—Heb. vii : 25.
That word “wherefore” a word 

of reasons. Our Lord is able to save 
to the uttermost because of certain 
things. These reasons are stated in 
the immediate Scripture in which 
the text is set. Taking into account 
this whole Scripture, consider

1. A great ability.
2. Some great reasons for this 

great ability.
3. The way of entrance into the 

enjoyment of this great ability.
First, a great ability—able to save 

to the uttermost.
(a) To the uttermost of difficulty 

and danger—e. g., escape of Chris
tians from destruction of Jerusalem 
to Pella.

(b) To the uttermost of sin.
(c) To the uttermost of bad habit.
(ci) To the uttermost of bad inher

ited disposition.
(e) To the uttermost of despair.
(/) To the uttermost of death.
Second, some great reasons under

lying this great ability.
Jesus is able to save thus, because
(a) Of His character.
He is holy, harmless, undeflled, 

separate from sinners—not in the

[Jan.,

sense of refusing to mingle with 
them, or of inability of temptability, 
but in the sense of always conquer
ing temptation.

(bj Of His sacrifice.
Who made it not daily as those 

high priests, etc., for this He did 
once, when He offered U]> Himself.

(c) Of His vanquishment of death.
He ever lives, etc.
(d) Of His intercession.
Seeing He ever lives, etc., fo make 

intercession for them.
(f) Of IIis place.
Made higher than the heavens.
Tail'd, way of entrance into the 

enjoyment of this great ability.
Coming, accepting. “ Who come 

unto God by Him.”

THEMES AMD TEXTS OP RECENT 
SERMONS.

1. The Social Redemption of Woman. “Be
cause t jo daughters of Manasseh had 
an inheritance among his sons,” etc. 
—Joshua xvii : 6. A. T. Pierson, D.D., 
Philadelphia. .

2. The Divine Persistence in Cleansing.
•‘When I begin I will also make an 
end.”—1 Sam. iii : 12. Denis Wort- 
man, D.D..Saugerties, N. Y.

3. Our Social Situation : Its Dangers and
Duties. “ Let not him that girdeth on 
his harness boast himself as he that 
putteth itolf.”— 1 Kingsxx : 11. David 
H. üreer, D.D., New York.

4. An Unconseerated Heart the Secret of
an Evil Life. “And he [Rehoboam] did 
evil because he prepared not his heart 
to seek the Lord.”—2 Chron. xii : 14. 
J. M. Ludlow, D.D., East Orange, N. J.

6. The Duty of the Citizen Toward the 
State. “Seek the peace of the city 
. . . anil pray unto the Lord for it ; 
for in the peace thereof shall ye have 
peace.”—Jer. xxix : 7. Rev. J. R. Mac
Leod, Kingsbury, Canada.

6. Religion and Religionism. “lie hath
shewed thee, O man, wh; is good ; 
and what doth the Lord require of 
thee but to do justly, and to love 
mercy, and to walk humbly with thy 
God Î” — Mieah vi : 8. Archdeacon 
Farrar, D.D., London, Eng.

7. The Ruinous Effects of a False Religious
Belief. “Their word will eat as doth a 
canker.”—Matt, vi : 12. Rev. J. Willis- 
ton, Ashland. N. Y.

8. Reason Cannot Save. “Except ye be
converted and become as little chil
dren, ye shall not enter into the king
dom of heaven.”—Matt, xviii : 3. 
Thomas 8. Hastings, D.D., New York.

9. Contrary Winds; or. Obstacles to be
Overcome. “ And he saw them toiling 
In rowing; for the wind was contrary 
unto them.”—Mark vi : 4K. George C. 
Lorimer, D.D., Chicago, III.

10. Well Shod for the Life-March. “Put
shoes on his feet.”—Luke xv : 22. 
Theodore L. Cuyler, 'D.D., Brooklyn, 
N. Y.
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11. The Devil of our Time. “ And lake heed
to yourselves lest at any time your 
hearts be overcharged with surfeiting 
ami drunkenness, and cares of this 
life, and so that day come upon you 
unawares.”—Luke xxi : .'14. Robert F. 
Horton, M.A., London, Eng.

12. Abraham’s Day and Christ's. “Your
father Abraham rejoiced to see my 
day ; and he saw it, and was glad.”— 
John viii : 56. Wm. Elliot Uriiiis, D.D., 
Boston 1 Mass.

13. Crossing Ceil roil. “Jesus went forth
with bis disciples over the brook Ce- 
dron.”—John xviii : 1. H. Macmillan, 
D.D., London, Eng.

14. False Faith. “Then Simon himself be
lieved also ; and when he was baptized 
he continued with Philip,” etc.—Acts 
viii : 13. Howard Crosby, D.D., New 
York.

15. More than Conquerors. “Nay, in all
these things we are more than con
querors through him that loved us.”— 
Rom. viii : 37. Alexander Maclaren, 
D.D., Manchester, Eng.

16. What Christ is to Delievers. “But of
him are ye in Christ Jesus, who of God 
is made unto us wisdom and righteous
ness, and sanctification and redemp
tion.”—! Cor. i : 30. Henry J. Van 
Dyke, D.D., Brooklyn, N. Y.

17. The Matchless Weapon. “ The sword of
the Spirit, which is the word of God."— 
Eph. vi : 17. T. D. Witherspoon, D.D., 
Louisville, Ky.

18. Sacrifice as an Educator. “ For with
such sacrifices God is well pleased."— 
Heb. xiii : 16. The Dean of Westmin
ster, London, England.

19. Crooked Methods in Business and in
Politics, and the Penalty. “ For this 
is the will of God. . . . That no 
man go beyond and defraud his brother 
in any matter, because the Lord is 
the avenger of all such.”—1 Thes. 
iv : 3, 6. Rev. A. J. Turkic, Hills
boro, III.

20. Judgments and no Repentance : Repent
ance and no Salvation. “They re
pented not to give him glory .’’-Rev. 
xvi : 9. Rev. C. H. Spurgeon, London, 
England. ^

SUGGESTIVE THEMES FOB PULPIT 
TBEATMBNT.

1. Unqualified Obedience. (“Noah did ac
cording unto all that the Lord com
manded him.”—Gen. vii : 5.)

2. The Ever-Enduring Promise. (“While
the earth remaineth, seed-time and 
harvest, and cold and heat, and sum
mer and winter, and day and night 
shall not cease.”—Gen. viii : 22.)

3. Resist the Beginnings of Evil. (“The
graven images of their gods shall ye 
burn with lire : thou shall not desire 
the silver or gold that is on them, nor 
take it unto thee, lest thou be snared 
therein.”—Dent, vii : 25.)

4. The Responsibility of Seeing. (“I have
made a covenant with mine eyes ; why 
then should 1 think upon a maid ? ”— 
Job xxxi : 1.)

5. God the Gate-Keeper. (“Open to me the
gates of righteousness : I will go into 
tnem, and 1 will praise the Lord ; this 
gate of the Lord, into which the right
eous shall enter.”—Ps. cxviii : 19, 20.)

6. How a Young Man may be Kept from
Falling. (“My son, if sinners entice 
thee, consent thou not.”—prov. i : 10.)

7. Wicked Combinations shall not Escape.
(“Though hand join in hand, the 
wicked shall not be unpunished.”— 
Prov. xi : 21.)

8. The Conditions of Perfect Peace. (“Thou
wilt keep him in perfect peace, whose 
mind is staid on thee ; because he 
trusteth in thee.”—Isa. xxvi : 3).

9. The Law of the Gospel Founded in Eter
nal Justice. (“ With what measure ye 
mete, it shall be measured to you 
again.”—Matt, vii : 2.)

10. The Unreasonableness of Wickedness.
(“ liis hand was restored whole as the 
other. And they were filled with mad
ness.”—Luke vi : 10, 11.)

11. A Mother’s Plea for her Boy. (“ Master,
1 beseech thee, look upon my son.”— 
Luke ix : 38.)

12. Natural Helps in Religion. (“Zaccheus
. . . was little of stature, and ran 
before and climbed up into a sycamore 
tree to see him [Jesus], for he was to 
pass that way.”—Luke xix : 3, 4.)

13. Assurance of Victory. (“Nay, in all
these things we are more than con
querors through him that loved us.”— 
Rom. viii : 37.)

14. The Building Power of Love. (“Love
cdificth.” [Buildeth up, R. V.l—1 Cor. 
viii : 1.)

15. Service the Glory of Heaven. (“And
there shall be no more curse ; but the 
throne of God and of the Lamb shall 
be in it, and his servants shall serve 
him.”—Rev. xxii : 3.)

THE PEAYER-MEETINO SEBVICB.
BY WAYLAND HOYT, L>.D.

Jan. 1-5.—Redeeming the Time. 
—Eph. v : 0.

Time passed is time irrevocable. Do 
you remember that most startling im
age of F. W. Robertson i “ Have you 
ever seen those marble statues in 
some public square or garden which 
art has so finished into a perennial 
fountain that through the lips or 
through the hands the clear water 
flows in a perpetual stream on and 
on forever ; and the marble stands 
there passive, cold, making no effort

to arrest the gliding water ? It is so 
that time flows through the hands 
of men, swift, never pausing till it 
has run itself out ; and there is the 
man petrified into a marble sleep, not 
feeling what it is which is passing 
away forever."

One of the most fascinating sights 
I know is the blowing off of a blast
furnace. Here comes the molten 
metal, flowing easily down tlicchan- 
nel made for it in the sand ; then in 
a moment it has fixed itself. That
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is like time. From that minute, 
future just ahead, time flows into 
the small space we call the present ; 
here I may change it this way or that 
as I shall choose ; but almost im
mediately it has passed beyond the 
grasp of my volition into the fuced 
past.

One was rummaging along the sea
shore gathering what treasure of 
weed and shining stone and shell 
he might. There, dropped from 
the lingers of some more daring 
wave, high on the beach, lay, sud
denly, a shell more beautiful alto
gether than any the searcher had 
turned up. He was searching in a 
dreamy way, listlessly looking here 
and there. “ That shell is safe 
enough,” he said. “I can pick that 
up at my leisure.” But, as lie waited, 
a higher wave swept up along the 
beach, recaptured the shell and bore 
it back to the bosom of the ocean. 
Is not that like our thoughts of life 
at such a time as this ? Now, when 
the wave of another year has flowed 
back and off from the shore of time, 
how many shells of plans, of oppor
tunities, of purposes toward nobler 
and better life, lying there, you 
thought wilhin your easy grasp 
when the last year began, has it not 
swept into the irreparable past I 

There are two ways of treating 
this fact of passed and irrevocable 
time. Jeremiah sat amid the ruins 
of Jerusalem—walls thrown down, 
temple destroyed, all the fair city 
given over to desolation—only beat
ing his breast and filling the days 
with a tempest of bewailing.

Ezra came at last, with his heart 
as full of sorrow for the desolation 
of Jerusalem as was Jeremiah's, but 
he put himself at once at work, and 
soon the walls rose again, and the 
temple began to shine once more on 
Mount Moriah.

The two men are typical of two 
methods. The one method, with eye 
fastened upon the sad and fractured 
past, is sorrowful and altogether

nerveless in the sorrow. The other 
method, looking backward at the 
past, willing to miss nothing of ils 
experience and warning, may waver, 
but it is for the moment only ; its eye 
is fastened on the future, its hands 
address themselves to present duty, 
it seizes the remnant of opportunity, 
and, though Jerusalem has been de
stroyed, will rebuild Jerusalem.

This last is the mood and method 
enjoined on us in this Scripture. 
Redeeming the time is literally 
buying up the opportunity, just 
as when, in the market, seeing a 
good chance to purchase "'hat you 
want, you seize it ; so for the future 
of your life buy up the opportunity, 
seize the remaining chances for 
nobler living; make the future 
worthy, however sad and fragment
ary may have been the past. Re
deem the time.

In this Scripture there is an in
junction and a reason. 1. The in
junction : redeem the time, make the 
best possible terms you can with 
time, rescue time, buy up the op
portunity.

Redeem the time if you are young. 
The temptation of youth is to say, 
“Oh, there is time enough.” But 
youth swiftly passes. Here is a 
lately published poem of Robert 
Burns :

“ Youth is the vision of a morn 
That flies the coming day ;

It is the blossom on the thorn,
Which wild winds sweep away ;

It is the image of the sky 
In glassy waters seen,

When not a cloud appears to fly 
Across the blue serene ;

But, when the waves begin to roar 
And lift their foaming head,

The morning stars appear no more,
And all the heaven is fled.

’Tie fleeting as the passing rays 
Of bright electric fire,

That flashes out with sudden blaze,
And in that blaze expire.”

Redeem the time, if you are middle- 
aged. The temptation of this period 
of life is to say, “Habits are fixed ; 
there is no use in trying to do more 
or to be more/’ And the precise
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way to stunt yourself is to say that 
and act on it. Pity the man who is 
not perpetually stirred with a noble 
discontent.

Redeem the time, if you are aged. 
The assaulting temptation now is, 
“There is so little time; I can ac- 

. complish nothing." And to say that 
and act on it is to swiftly bring upon 
one's self the senility of age. A green 

, old age must always be an active 
one. Franklin died at 84, and John 
Wesley at 88; and they were vig
orous to the last and affluent of 
service because they steadily made 
the most of the time given them 
way on to the last breath. That is a 
glorious thing to do. “ Burn to the 
socket."

Redeem the time, if hitherto it 
seems to you as though you had 
failed. All the more reason for 
making the most of the time left 
for rescuing that from failure. “ Take 
hold of life, put out of your mind all 
thought of failure, and out of your 
heart the weakness that springs 
from it ; strike out boldly and strike 
strongly, with full faith in yourself, 
your destiny, and your God.”

Redeem the time, if circumstances 
seem peculiarly hostile. What thews 
of vigor will come to you by de
termining to be the victor instead of 
the victim of hard circumstances.

Redeem the time, though you can 
do but little. But do the little. The 
widow's mite outweighed the mass 
of pharisaic gold. A great motive 
dignifies the least deed.

3. The reason. Redeem the time, 
because the days are evil. That is, 
evil if you do not, like a wise mer
chant, watch the market and seize 
your chance.

The days are evil, because short; 
135,000 hours only, and that is a 
large estimate, measure the mature 
working portion of one's life.

The days are evil, because they are 
so apt to be tilled with dreading in
stead of doing. Coleridge said he 
would give 30 years to the makingof

a great poem—10 years to the filling 
of his mind for it, 5 years to writing 
it, 5 years to correcting it. But 
alas ! he only dreamed about it 
through all the 30 years. He never 
wrought it.

The days are evil, because if I do 
not redeem the time all the time the 
time is working against myself. It is 
fastening me in evil habits of indecis
ion, listlessness. He thatcommitteth 
sin is the slave of sin. I have read 
that when Gen. Wolseley was about 
to undertake his march over the 
plainsof the Nile for his last engage
ment with Arubi, lie secured the ser
vices of an educated young Scotch
man, who was familiar with the 
course, to guide the movements of 
the army. Before they took up their 
march the General said to him, 
“Now I want you to guide me 
straight ; guide me by the star.”

During the battle that followed the 
young man was mortally wounded. 
The General visited him in his tent. 
As he entered, the dying soldier 
raised his eyes and said, “ Didn’t I 
guide you straight, General? Didn't 
1 guide you straight?" Yes, he had 
guided the General straight.

We may have a guide for the pil
grimage and battle of the New Year. 
That guide will lead us straight. 
And He is alive forever more. If 
we put ourselves under Christ’s 
guidance, He will so lead us that we 
shall make the most of the New Year, 
and compel even the apparently evil 
days it may be holding lorus into 
triumphant and shining ones. Let 
this be the motto for each one of us : 
Christ my guide for the Sew Year!
Jan. 7-13.—Incentive and Duty. 

—Heh. x : 19-35.
“Life is a game, which has been 

played lor untold ages, every man 
and woman of us being one of the 
two players in a game of his or her 
own. The chessboard is the world, 
the pieces arc the phenomena of the 
universe, the rules of the game are

.
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wliat we call the laws of nature. 
The Player oil the other side is hid
den from us. We know that the play 
is always fair, just and patient. lint 
we know, to our cost, that He never 
overlooks a mistake or makes the 
smallest allowance for ignorance. 
To the man who plays well the high
est stakes are paid, with that over
flowing generosity with which the 
strong shows delight in strength. 
And one who plays ill is checkmated, 
without haste, but without remorse.” 
Such is the view of the meaning of 
life ; of the way to get on in it, of 
the help for it, of one of the most dis
tinguished of our modern scientists. 
Life a tasking, dexterous, unhelped 
game, with no chance for an upward 
look in it, with no suggestion or 
possibility of any divine aid or rescue 
for it. You must play your wisest ; 
you must win or lose ; you must do 
it all by yourself ; you must grasp 
your triumph or endure your defeat 
as best you can. As for God—He is 
nowhere ; or if, possibly, He be any
where. He is certainly out of all rela
tion toward you, of call and answer, 
of interfering and benignant aid. It 
cannot be denied that such iron, som
ber, heart-quenching view of life is 
by no means unusual in our day.

But the Scripture tells of thebeset
ting God—His presence enwrapping ; 
His care unwasting ; His vigilance 
unsleeping; His love alert ; His help 
steady as gravitation and quick as 
the flash of thought ; and of the open 
and wide and easy way of prayer from 
any least and lowliest soul, straight 
and up and into His brooding and in
finitely tender heart.

Nay, you are not a tasked and 
helpless and hopeless soul, set at 
wresting the best you can from vast 
and heartless forces. You are a son 
of God, held in a Father's clasping, 
and with the Divine car bent for your 
least cry, and with the Divine arm, 
the strong, swift servant of your cry, 
if you will have it so—that is the 
teaching of the Scripture. In all

[Jan.,

time of our tribulation, in all time of 
our prosperity, in the hour of death 
and in the day of chastisement, let 
us draw near, is the constant ex
hortation of the Scripture. For this 
drawing near this Scripture is 
crowded with incentive.

Here is one incentive: let us draw 
near because we may have boldness to 
do it : “Having therefore, brethren, 
boldness to enter into the holiest by 
the blood of Jesus, by a new and liv
ing way, which He hath consecrated 
for us, through the vail, that is to 
say, His flesh.” It hung before the 
Most Holy Place. It at once hid it 
and hindered access to it. Behind 
that rich and massive vail, in the 
ancient tabernacle and in the eldest 
temple, stood the ark of God, over
swept by the wings of the golden 
cherubim, and upon which fell, like 
a fragment of celestial light, the wav
ering, miraculous Shekinah. And 
though from the later temple the 
ark was gone and the strange radi
ance was vanished, still the Most 
Holy Place remained, and before it 
fell the guarding curtain. It shut 
oil the whole of Israel from the 
Most Holy Place—one man excepted. 
Once, and once only in the round 
year, might the high priest lift the 
vail, and passing beyond it, with the 
blood of the atonement sprinkled 
over himself, and with that blood 
borne in a golden vessel in his hands, 
kneel in the directest presence of 
Jehovah.

Then for another year must stead
ily hang the curtain’s barring folds.

It is the third hour after midday. 
It is the precise hour when crowds of 
eager worshipers arc thronging the 
temple courts, and when all are pre
paring for the evening sacrifice. In 
the Holy Place, and in the court 
without it and around it appointed 
for their ministry, the priests are busy 
with the various duty of the time. 
To be sure, a singular darkness has 
been flinging down its pall from noon 
till now. And though the priests
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arc doubtless awed by it, they arc 
also doubtless in a kind of exaltation. 
For the da)- lias been one of triumph 
for them, The troubler of Israel lias 
been seized, tried, sentenced. Even 
now He is hanging on a cross on Gol
gotha outside the city walls. There, 
within the Holy Place, and conceal
ing the Most Holy Place, hangs the 
mighty vail, unstirring as is its wont.

But listen I look I Yonder, on Cal
vary the SulTerer utters the majestic 
It is finished. See, His head fulls ; 
death has smitten Him. And just 
now, at the very time of the evening 
sacrifice and of His dying, that vast 
and massive vail is seized, as by 
superhuman hands, and rent, not 
from the bottom to the top, but in 
twain from the top downward. And 
that Most Holy Place, secluded for 
so many centuries, is flung open to 
the common light and for the com
mon gaze and entrance.

Having, therefore, brethren, bold
ness to enter into the holiest by the 
blood of Jesus, by a new and living 
way which He has consecrated for us 
through the vail, that is to say, His 
flesh, let us draw near. Yes, through 
the rent vail of His flesh we may 
draw near boldly. No longer in the 
single and difficult way of ritual. 
No longer through a human priest
hood. No longer in a special and con
secrated place.

Anywhere, at any time, concerning 
any thing, the least prayer of the low
liest soul may march boldly along 
the way, consecrated by the blood of 
Jesus, into the central and holiest 
shrine of the divine presence.

Here is another incentive. Let us 
draw near because in the Unseen 
Holy there is for us an interceding 
priest. “ And having an high priest 
over the house of God,” let us draw 
near.

I hope these words from one of the 
most cultured and deepest seeing of 
our modern theologians will help 
you as they have me : “ There arises 
from all parts of the world at the

morning and the evening, and 
through the labors of the day, a per
petual incense of adoration and of 
petition ; it contains the sum of the 
deepest wants of the human race, 
in its fears and hopes, its anguish 
and thankfulness ; it is laden with 
sighs, with tears, with penitence, 
with faith, with submission ; the 
broken heart, the bruised spirit, the 
stifled murmur, the ardent hope, 
the haunting fear, the mother's 
darling wish, the child's simple 
prayer—all the burdens of the soul, 
all wants and desires, nowhere else 
uttered, meet together in that sound 
of many voices which ascends into 
tile ears of the Lord God of Hosts. 
And, mingled with all these cravings 
and utterances, is one other voice, 
one other prayer, their symphony, 
their melody, their accord—deeper 
than all these, tenderer than all these, 
mightier than all these—the tones 
of One who knows us better than we 
know ourselves, and who loves us 
better than we love ourselves, and 
who brings all these myriad fragile 
petitions with one prevalent inter
cession, purified by His own holiness, 
and the hallowing power of His 
work."

What incentive to prayer here— 
the. intercession of our High Priest, 
the Lord Jesus. Our prayers, so nar
row in their vision, but Christ sees 
all things. Our prayers, so feeble in 
their utterance, but Christ presses 
them with His eloquence. Our 
prayers, so hesitating in their flight, 
but Christ carries them for us into 
the presence of the Supreme,

Such are our incentives for draw
ing near—the boldness possible ; the 
intercession of our High Priest.

Consider now the duties spring
ing out of such incentive. The duty 
of faith : let us draw near with a 
true heart in full assurance of faith. 
Surely the prayer of faith is easy 
when wo remember such incentives 
for prayer.

The duty of right living: let us
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draw near, having our hearts 
sprinkled from an evil conscience 
and our bodies washed with pure 
water ; inward and outward purity 
ought certainly to be the aim. Real 
prayer is real choice of what God 
wills.

Tlie duty of holding fast : and let 
us hold fast the profession of our 
faith without wavering. Steadfast
ness is surely the duty of the man 
whom the helps of such incentives 
clasp.

The duty of holy example : and let 
us consider one another to provoke 
unto love and good works; he who 
has such incentives to prayer should 
surely set the example of a holy life 
of prayer.

The duty of united worship: not 
forsaking the assembling of ourselves 
together as the manner of some is, 
but exhorting one another. The 
prayer-meeting ought to be a glad 
and thronging place when such aim 
and incentive are furnished us.

The duty of holy haste: and so 
much the more as ye see the day ap
proaching. The late Emperor 
William said in his last days : “I 
have no time to be tired.” Since 
liime for all of us is so short, Chris
tians should be energetic with holy 
haste. -------

Jan. 14-19.—Faithfulness.—Neh. 
vii : 1-4.

Consider the meaning of faithful
ness. Man is a being set in relations. 
No man is a simple unit flung into 
life unbound to any other units. 
When the ivy climbs up ruins and 
binds lovingly the falling stones to
gether, and wraps them in its green, 
it clambers and winds about and 
helps and beautifies because of the 
feelers it thrusts out, laying hold, 
by them, of the crumbling stones. 
It is the nature of the ivy to force 
these feelers out. So, forth from 
every man there are shooting feelers 
of relations. They are a part of his 
life-endowment. They come with 
life. Man is bound into relation with
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God. Man comes forth from God. 
He finds himself hero in this won
derful existence, the result of a dis
tinct thought and volition on the 
part of God. Into that dark un
known, preceding his conscious be
ing, there is but one word that can 
bring the light of explanation and 
efficiency, and that word is—God. 
God is creator, and therefore man 
must stand to God in the relation of 
the created one, or creature. But 
God is more than creator. God is 
Father, and Providence, and Sus- 
tainer, and King, and Judge. And 
so again man must stand to God in 
the relation of son, and dependent, 
and subject. But, sharing life with 
man, there are multitudes of other 
beings. Neither can man stand in 
any way disassociated from these. 
With these, innumerable relations 
bind him together. Men and women 
are to each other in the relation of 
father, and mother, and child, and 
husband, and wife, and sister, and 
brother, and relative, and friend, and 
business partner, and buyer, and 
seller, and employer, and employee, 
and fellow-townsman, and fellow- 
citizen, and so on and on endlessly. 
Into more or less of these relations 
every man is thrust. He cannot 
help himself. He throws these rela
tions out toward others, and others 
throw them out toward him, and 
tlirough these relations men are in
tertwisted with each other, inex
tricably, irrevocably.

Now, springing out of these rela
tions in which we thus stand toward 
God and toward man, there are forced 
upon us certain duties. If I am stand
ing in such relation toward God as 
I have indicated, I must owe God the 
duties springing out of such rela
tions—the duty of filialness, grati
tude, loyalty, obedience. If I am 
standing in such relations toward 
men as I have indicated, I must 
recognize toward men the duties ap
propriate to the relations binding to
gether themselves and myself. And

The Trayer-Mceting Service.
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faithfulness is the reverent and con
stant acceptance of these duties 
springing out of the relations in 
which I inevitably stand. Want of 
faithfulness is quarreling with them 
or slouching before them. Faithful
ness is accepting and steadily dis
charging them. Here was Hananiah. 
He stood in relation with Ins nation, 
his city, Nelicmiali, his God. He 
was a faithful man because he ac
cepted the duties starting from such 
relations, and did the duties day by 
day as the days brought them.

Consider the chance opening here, 
right at the feet of every man, for a 
noble life. A man need not go on a 
hunt after chance for noble living. 
All he need do is to recognize the 
relations in which he certainly at 
present stands, accept the duties 
springing from them, and steadily do 
the duties these relations arc steadily 
setting against his hand.

Here is open door for a right am
bition. Here is the method for the 
building of noble character. When I 
do the duty next me I do not do that 
simply, but I get within myself a 
set and inclination of nature toward 
further duty. So I build character : 
e.g., Joseph accepting the duties 
springing from the relations in which 
he stood as slave, prisoner, prime 
minister.

Thus I may lift humdrum from my 
daily life. There is nothing so in
vigorating as the consciousness of 
recognizing and accepting duty. The 
peace of a quiet conscience is in it. 
Thus I am sure of setting a right 
example. There is a noble contagion 
for others in the sight of a man faith
fully toiling at his duty. Thus I shall 
certainly make my life tell in all 
directions. The great and deciding 
question for me is not so much 
my capacity as my faithfulness. A 
meager capacity faithfully accepting 
duty will accomplish vastly more than 
the amplest capacity occupying itself 
in shirking duty. Be thankful for

duty. All chance and means of glori
ous growth and helpfulness is in it.

Considéra reward of faithfulness. 
It is always in demand. The world 
and the church are hungry for faith
ful men. Nehemiah gave Hananiah 
charge over Jerusalem because “he 
was a faithful man.” For this rea
son precisely he passed from charge 
of the palace to charge of the city : 
e.g., Joseph, David, our Lord—faith
ful in the carpenter’s shop at Naza
reth, therefore lit for the atonement 
on the cross.

Consider the real source and incite
ment of faithfulness. “ For Hanan- 
iah was a faithful man, and feared 
Ood above many." Think of Milton 
holding himself “us ever in his great 
Taskmaster's eye.” Policy, expedi
ency. self-interest may seem to hold 
a man to duty in fair weather. The 
only lasting motive for faithfulness, 
for all times and in the roughest 
weather, is God. Oh, take God into 
your life. Seek ye first ihc kingdom 
of God and His righteousness !

Jan. 31-26.—How to 00 on to 
Perfection.—Heb. vi : 1-20.

It has seemed to 111c that this sixth 
chapter of Hebrews is full of sugges
tion as to method. The legitimate 
aim of the Christian is not heaven : 
“Whom He did foreknow, He also 
did predestinate to be conformed to 
the image of His Son ”—that is the 
end the Christian is to strive for, 
the possession of a character like 
Christ's. It is the within that makes 
the without. A Christlike character 
will make heaven for itself. Become 
perfect, and the appropriate environ
ment for perfection will inevitably 
gather to you. Our supreme and 
organizing thought ought to be 
character. Similarity of moral being 
with Christ—at no lower target than 
this may the Christian draw his bow. 
Perfection is our end and aim. And 
this chapter is full of hints toward 
winning it.

1. Refuse to be occupied simply
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with the first principles of the Chris
tian life (vv. 1-3) : “Therefore leav
ing the principles of the doctrine of 
Christ, let us go on unto perfection, 
not laying again the foundation of 
repentance from dead works, and of 
faith toward God, of the doctrine of 
baptisms, and of laying on of hands, 
and of resurrection of the dead, and 
of eternal judgment. And this will 
we do, if God permit.”

All these first principles arc im
portant. Into these, as a tree into 
the soil, the Christian life must root 
itself. But there are even higher 
and nobler tilings than these. Per
sonal intimacy with Jesus, the in
dwelling ot the Holy Ghost, power 
in prayer, glad willingness of service, 
a growing sensitiveness of con
science, what the Scripture calls 
“unction"—these are higher things 
and nobler, and into the sweet mys
tery and experience of things like 
these the Christian is to be stirred 
with a noble discontent to enter. J ust 
a low, commonplace, routine sort 
of experience is not to satisfy him. 
From the babe in Christ lie is to deter
mine to grow into the wan in Christ.

2. Holy fear, in view of a terri
ble learning, is to actuate him 
(vv. 1-6)• “For it is impossible for 
those who were once enlightened, 
and have tasted of the heavenly gift, 
and were made partakers of the Holy 
Ghost, and have tasted the good 
word of God, and the powers of the 
world to come ; if they shall fall 
away, to renew them again unto 
repentance: seeing they crucify to 
themselves the Son ot God afresh, 
and put him to an open shame.” The 
Bible does not seek to frighten us 
with scarecrows. There is a real 
danger suggested here. The object 
of the Epistle to the Hebrews is to 
warn against apostasy. Those early 
Hebrew Christians were under the 
stress of a vast temptation. Still the 
temple shone on Mount Moriah, 
still the resplendent ritual went 
on, still the wealth and culture
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and public opinion of the time 
focussed itself at the temple. It 
was at terrific personal cost that 
one accepted Jesus, the crucified 
Nazarene, as the true Messiah. 
Friends and family were against 
him, public opinion was against him, 
culture and fashion were against 
him, besetting traditions were 
against him. To stand out against 
all these things was a terrific per
sonal strain and trial. The danger 
was that he yield—go back, deny his 
Lord, become apostate. Well, there 
is no remedy for a determined apos
tasy. God can do no greater thing 
for us than to give us Christ. If we 
reject Christ there can remain no 
more sacrifice for sins. And even 
now there is danger of apostasy. 
And the Christian, by holy fear of it,, 
is to be driven into daily and deeper 
intimacy with Christ ; into ever- 
closer clinging to Him.

3. The Christian is to apply him
self to distinctive Christian service 
(vv. 10, 11) : “ For God is not un
righteous, to forget your work and 
labor of love, which ye have shewed 
toward His Name, in that ye have 
ministered to the saints, and do 
minister. And we desire, that every 
one of you do shew the same dili
gence to the full assurance of hope 
unto the end.” Using is the price of 
having. The Christian may not 
simply dream, he must do. The law 
of growth is exercise. If it be true 
that he that doeth sin is the slave 
of sin, the converse is as true—lie 
that doeth righteousness becomes the 
glorious slave of righteousness.

4. The Christian is to be certain of 
the divine mindfulness of Him. Verse 
10 again : “ For God is not unright
eous to forget your work and labor 
of love.” I am not struggling in the 
presence of a heartless fate. The 
besetting God is round me, noticing 
and helping. Let me think of His 
loving eye upon me. There is in
spiration in struggle here.

6. Let the Christian get heart by

The Prayer-Meeting Service.
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high example of fidelity—e.g., Abra
ham (v. 15) : “Anil so after lie hail 
patiently endured lie obtained the 
promise."

0. Let the Christian be sure of the 
validity of the Divine promises of 
help (vv. 13, 10-18).

The Christian has two immutable 
tilings to trust in—the Divine prom
ise and that promise ratified by the 
Divine oath. “ By Myself have I 
sworn,” said Jehovah to Abraham. 
As the Jewish legend tells it: Said 
Moses reverently to God, “Hadst 
Thou sworn by heaven and earth, I 
should have said they will perish, 
and therefore so may Thy oath ; 
but as Tlioii hast sworn by Thy 
Great Name that oath shall endure 
forever.” What steadier thing pos
sible than such promises of God !

7. Let the Christian be jubilant 
with hope (v : 19.)

The Christian is to expect tri
umph. All the cheer of hope has 
right to shine within him. In this 
struggle toward perfection he does 
not enter doubtful war. All Divine 
allies are with him. What the an
chor is to a ship, holding it from 
wreck, as, with mighty flukes, it 
grasps the bottom of the sea, should 
his hope be to the Christian. Only 
the Christian's hope is flung upward 
instead of downward. ‘‘It ontereth 
within the vail.” It fastens itself 
into the immovable buttresses of the 
Throne of God.

8. Let the Christian get courage by 
vision of his Forerunner (v. 30) :

God does not give us promise sim
ply. He gives us specimen too. 
Jesus is one with us. He was made 
in the likeness of sinful flesh. He 
came into our place and plight. He 
united Himself to us indissolubly. 
He took upon Himself our nature, 
never to cast it off. He is Elder 
Brother. He died, He rose, He as
cended. He is majestic with the 
eternal victory and shining. He is 
beforehand specimen of what will 
come to us. since with Him we are

joint-heirs. He is pledge and illus
tration of my triumph, if I trust 
Him, for He is my forerunner.

All, this high and glorious strug
gle of the Christian is not a doubtful 
and bootless battle.
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CONDUCTED BY J. II. W. STUCKENBURG, D.D., BERLIN, GERMANY. 

REDEEMING THE TIME BECAUSE TI1E
DAY'S ARE EVIL.

Prevalent aud growing evil is an 
appeal to Christians to appropriate 
and use whatever of good may re
main in an age. In the sense of the 
apostle, the time is redeemed by pur
chasing from it whatever of value 
and of opportunity it may afford ; the 
price paid being the study and the 
labor of Christian wisdom to make the 
most of the age in which the believer 
lives and of which he forms a part.

Who will master the age, discrim
inating between the good and the 
evil, interpreting its unrest, fathom
ing its profound problems and trac
ing the course of its deep and ear
nest tendencies ? And if understood, 
how appropriate its values and reject 
its faults, how become the possessor 
of its truth without an admixture of 
its errors, and how use all its advan
tages to overcome the evil with the 
good ? Men partake too much of the 
coloring of their time to judge aright 
of its lights and shadows. Even his
toric personages can be fairly judged 
only by other generations than the 
one to which they belong.

Yet if the time is to be wisely ex

hausted and used, its treasures must 
be known. One reason why the 
study of the age is peculiarly difficult 
now is owing to the fact that to the 
wealth which has been transmitted 
by the past unparalleled riches have 
been added by our own times. The 
waters which thought navigated in 
the past have turned cut to be mere 
bays ; now the great ocean to he ex
plored is recognized as boundless 
and fathomless. The limit of the hu
man mind is a commonplace of phi
losophy ; but who ever hears of the 
limits of the objects of that mind— 
such as space and time and their 
contents, and the principles and the 
ideas of reason, and God ?

The intellect is emancipated ; 
thought is free. Truth can leave its 
hiding places ; it can appear in its 
own light and is admitted to be 
its own victorious defender. And 
wherever it enters darkness of itself 
flees away. The enlarged views of 
nature and of the universe have en
larged the mind itself. True the 
mind has lost itself in the labyrinth 
of matter, but it is becoming con
scious that it is lost, and hence is 
striving again to find itself. Thought
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has become so absorbed by the ob
jects on which the attention was 
riveted that the thinker was forgot
ten. There are even psychologies 
which deny the soul of whose opera
tions they profess to give a system. 
But that which alone knows cannot 
be permanently ignored, and there 
are numerous indications that the 
spirit will burst through the superin
cumbent mass of matter, as seeds 
burst through the shell and the earth. 
The mind is sorely tried in this day 
of materialistic interests and tenden
cies, but it is a trial that will make it 
stronger and more thoroughly con
scious of itself. And in proportion as 
the soul becomes aware of itself it 
also recognizes God, whose image it 
is.

While science has tended to make 
matter supreme, socialism forces hu
man interests into prominence. But 
even these interests are viewed chiefly 
from the materialistic standpoint. 
Yet humanity is the focus toward 
which all movements tend, and into 
which all the light from science and 
philosophy arc concentrated. As all 
the streams of thought tend to man, 
we may look for a renewed study of 
his being, his needs, his adaptations, 
and his possibilities. This will help 
to bring out what is of supreme value 
to him, and thus ethics and religion 
must be promoted. The effort to 
learn from what is lowest in man his 
possibilities and destiny, is so irra
tional and so signal a failure that 
what is highest in him will now nat
urally be sought as the interpreter 
of his real nature. Who would look 
to the unpolished diamond for a 
demonstration of the highest brill
iancy of which the diamond is capa
ble? More cannot be thoroughly 
studied without the discovery that 
the deepest needs and the highest 
aspirations of his soul are as true and 
reliable an expression of his real 
being as is his power of thought and 
of action. In man’s nature our age 
must learn to see the basis of relig

ion, the proof of design, and the evi
dence of the existence of God ami of 
the spiritual world ; and when this 
has been learned it will prepare the 
way for the redemptive and sancti
fying work of the Lord.

Modern culture and the modern 
proletariat are indifferent and hos
tile to religion as never before. But 
these are not the only factors with 
which we must reckon in redeeming 
the time. Superstition also prevails. 
In proportion as the spirit of genuine 
piety vanishes, ghosts will take its 
place. The new energy of Romo 
embraces in its aim both culture and 
socialism. The step from agonizing 
doubt to the peace offered by an in
fallible church is an easy one. Any
thing for rest. And if a man cannot 
settle the weightiest problems for 
himself, why not let an institution 
that has grown with the centuries 
and embraces millions under one 
head determine them for him? An 
easy victory through the efforts of 
others is usually more welcome than 
a hard one gained by self. While 
thus Rome offers special attractions 
to those tossed about on the sea of 
doubt, she is not less lavish in offer
ing her treasures to the restless poor. 
Her unity, her pretended infallibil
ity, her benevolent operations, her 
priesthood armed with the keys of 
heaven and hell, all arc presented as 
cogent reasons for making her the 
refuge of the masses. Is it a wonder 
if the unreflecting multitude look 
with more favor on her than on the 
divided and quarreling hosts of Prot
estantism ?

The times arc evil, but this makes 
them all the more momentous. The 
hesitation, doubt, uncertainty, and 
fears, so common in crises, are now 
unusually augmented and intensified. 
The very agitations of thought, 
however, and the immeasurable im
portance of the interests at stake, 
also make our day one of unusual 
opportunity. What problems to be 
solved, what interests to be pro-
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moled I For the true man it is a
rare privilege to live in such an age. 
Row rich the soil anti how abundant 
its harvests ! Reapers are in demand, 
lest the precious grain be wasted.

These reflec tions are peculiarly ap
propriate on entering upon the labors 
of a new year. Tiie magnitude of 
the work overawes, but a look at 
God and at the majestic power of 
truth and of religion also arouses the 
greatest zeal and inspires confidence. 
The times demand a rare union of 
intellect and heart, the profoundest 
research and the most devoted piety. 
In this age of unbounded intellectual 
wealth, one side of the demand made 
on the believer is indicated in the 
words, “ All things are yours; ” but 
the other side is,“And ye arc Christ’s, 
and Christ is God’s.” Thought must 
he absolutely free ; the conscience 
must be absolutely bound. The 
world is cold, unspiritual, criti
cal, and destructive; therefore the 
Christian must glow with love, must 
be deeply spiritual, must be appreci
ative and constructive. Just because 
the negative work of the day is so 
general and so radical, the disci
ple of Christ must devote himself 
more unreservedly to positive work. 
Through earnestness, through con
secration, through sacrilice, through 
deep emotions and through profound 
thought the Christian must redeem 
the time, just because the days are
CViL KEE1>8.

Divine truth is needed, but not in 
an abstract form merely, for that is 
not affected by its acceptance or its 
rejection among men. Spiritual truth 
that has become personality is the 
supreme need. In the Christian its 
abstract form becomes a concrete real
ity ; it becomes a life that expresses 
itself in a faith which works by 
love. A real sermon is always a per
sonal revelation of the truth which 
the preacher has embodied in his 
being. The personal truth, which 
the preacher is, must also be pre
sented as personal, so that the ser-
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mon is not only backed by the 
personality, but is permeated by the 
entire personality. Preaching is not 
perfunctory routine ; it is not the 
reading or reciting of an essay ; but 
it is the fruit of the spiritual life, 
which fruit is to be planted as a seed 
in the personality of the hearer.

The spirit of self-sacrifice is needed 
in an unusual degree. So large a 
part botli of the cultured and of the 
masses being alienated from religion, 
German ministers arc frequently ex
horted to cultivate ibis spirit. The 
remarkable changes which have 
taken place in the position and in
fluence of ministers require that they 
deny themselves if they want to 
work efficiently. The office itself 
gives them but little prestige ; with 
the majority it is rather a reproach. 
With modesty and humility they 
must bear the burdens increased by 
the peculiar circumstances of the 
times ; and faithfulness to their call
ing, now so peculiarly difficult, de
mands that they cheerfully give up 
much that the world esteems and 
the natural heart craves.

But in this case, as so often in our 
day, the emphasis is placed on what 
is merely negative, when the most 
urgent need is for the positive and 
the constructive. What is required 
is not mere sacrifice, but that great
heartedness which is wrought by the 
indwelling of the truth and Spirit of 
Christ, and which because of this in
dwelling sacrifices cheerfully. De
nying self is not the same as receiv
ing of Christ’s fullness ; but it is the 
nature of him who lias received of 
Christ’s fullness to deny himself 
whenever necessary.

Extremes arc punished by ex
tremes. Thus human nature avenges 
itself. A dead orthodoxy is followed 
by a depreciation of doctrine ; an ex
cessively emotional religion is fol
lowed by a coldly intellectual moral- 
ism or by rationalism. If one age 
neglects the human factor in relig-
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ion, another will discover in it noth
ing but the human element.

Evidently, for theology us well as 
for philosophy, the time lias come 
when a healthy completeness, a syn
thesis of the various constituents of 
religion is required, so that instead 
of mere fragments theology may he 
a perfectly articulated organism, no 
pa;t wanting, no part out of its 
proper place. _____

Is originality dead and buried? 
“ Goethe and no End ” was the sub
ject of an address by Du Bois Rey
mond a few years ago. This subject 
was chosen because there seems to 
be no end in citing the great poet in 
favor of whatever opinions may bo 
advocated. The dependence on the 
originality of other ages and minds 
is surely no argument in favor of the 
originality of the present. Perhaps 
as learning accumulates the need of 
adding original contributions is not 
keenly felt by the ordinary mind, 
what exists being regarded as suf
ficient ; perhaps the very effort to 
master and appropriate what has 
been produced by others hinders the 
development of originality. He that 
is born to wealth does not feel the 
need of earning a living.

But does not the very lack of ori
ginality make its need all the more 
evident to vigorous minds? And this 
need can be supplied. Scripture 
truth has by no means been ex
hausted. And even that which has 
been expounded admits of new appli
cation. Every ago lias its peculiar
ities, and furnishes opportunity for 
new apprehensions and original 
adaptations of truth. Accumulated 
learning does not crush originality 
out of the mind that is truly alive, 
but it promotes originality. To the 
living mind all spiritual truth is a 
living seed with an endless power of 
expansion. -------

Well has it been said that “a 
man himself grows in proportion as 
his aims are exalted.” Particularly 
when low earthly aims fill the at
mosphere and become contagious is

07

an exalted purpose required in order 
that men may be lifted into a worthy 
sphere of thought and action. Only 
by increasing the attractions of 
heaven can the gravity of earth be 
overcome. The power to lift the 
soul above groveling worldliness is 
found in choosing Christ and His 
ideals as the aim of life. The sub
lime mission is an inspiration to the 
soul, and makes life itself sublime.

There is a theoretical and a prac
tical confidence in the truth. The 
former often finds expression in 
empty phrases ; the latter produces 
mental calmness. This calmness, 
based on the assurance that nothing 
but truth can stand the severest 
test, and that no test can affect the 
truth except to make it more prom
inent, is one of the urgent needs 
amid Hie severe conflicts of the day. 
It is of prime importance in view of 
the conflicts with infidelity. Re
specting the criticisms of the Penta
teuch, Delitzsch says in the new (the 
fifth) edition of his commentary on 
Genesis: “God is the God of truth. 
It is a holy duty, a part of religion, 
to love the truth, to bow beneath the 
authority of the truth, and to aban
don traditional views which cannot 
stand the test of truth.”

With this confidence in truth as 
our guide wo enter boldly into all 
critical, philosophical, and scientific 
researches, never for a moment 
doubting that all inquiry will serve 
eventually to promote religious 
truth. Farrar’s words have signifi
cance for the crises through which 
we are px»s;ng : “ Disorganization is 
the temporary result ; theological 
advance the subsequent. Whatever 
is evil is eliminated in the conflict ; 
whatever is good is retained. Under 
the overruling of a beneficent Provi
dence, antagonism is made the law 
of human progress. ”

THOUGHTS FOB THE TIMES.
History of Religion. Fears have 

been entertained lest the great prom
inence given in our day to the study

European Department.
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of the history of religion might 
rob Christianity of its solitary pre
eminence. How little foundation 
exists for this is evident from the 
remark of a writer, a specialist in 
this department, who gives a critical 
survey of works on this subject dur
ing 1887. He says : “ The growing 
knowledge respecting other religions 
makes it more and more evident what 
it is that constitutes the specific char
acter of Christianity, and how fully 
that which is peculiarly Christian 
corresponds with the deepest and 
most universal need of the human 
heart.” Thus, while the study of 
Buddhism has brought to light some 
analogies to Christian facts and doc
trines, it has also brought out the 
great an irreconcilable differences. 
The similarities are superficial, while 
the differences are radical. Thus in 
all that pertains to God and totliesu- 
pernatu'' origin of morals and re
ligion, Christianity is peculiar. And 
the same is true of the destin)' of man. 
The fundamental principle of Bud
dhism is personal resignation ; that 
of Christianity is personal victory.

Emotional and Intellectual Appre
hension of Religion. Julius Mueller, 
the late eminent theologian of Halle, 
is chiefly known for his speculative 
power ; but the depth and intensity 
of his emotions were no less remark
able. In his early home rationalism 
prevailed. Entering the university 
for the purpose of studying law, he 
became earnestly interested in re
ligion, and exchanged law, which 
did not satisfy his heart, fortheology. 
Christ met the yearnings of his soul 
and thus won him. But his first 
ardor cooled, and the experienc : so 
common with Christian thinkers in 
our day was nlso his, namely, that 
what has been eagerly and warmly 
seixodby the heart must also be appro
priated and elaborated by the intel
lect. Questionings and painful con
flicts were the result ; he found that 
the lire which glowed in the heart did 
not always give light to the reason.
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In this crisis Tholuck’s influence over 
him became decisive. As Mueller 
himself stated, it was not the theol
ogy of Tholuck which enabled him to 
gain the victory over doubt, but 
his personality, his ardent love for 
Christ. Mueller beheld in Tholuck’s 
faith and love an evidence of the 
power of Christ over flic entire per
sonality. The rational elaboration 
and appropriation of the gospel appre
hended by the heart is one of the 
problems constantly thrust upon 
philosophical Christian minds. The 
process of Christian development 
from an emotional to an intelligent 
appropriation of the gospel usually 
marks the most critical period of the 
religious life. Frequently this period 
occurs in youth, when experience is 
necessarily limited, and when the 
rational powers are but imperfectly 
developed. Emotional enthusiasm is 
frequently followed by cold specula
tion and by doubt. Then an effort is 
made to turn into a one-sided inlcl- 
lectualism what was before an ex
clusive emotionalism. In this state a 
valuable lesson may also be learned 
from Julius Mueller : he did not let 
his emotions flood his reason and de
termine the stream of his specula
tions; but neither did his critical 
acumen ever sever the organic con
nection which exists between the in
tellect and tlie heart.

Cliristological. G ess, in a work on 
Christ's testimony respecting Him
self, gives the following classifica
tion of views concerning Christ on 
the part of those who reject His 
divinity. Thus all admit that Jesus 
called himself the Son of God, and 
that this was intended to designate a 
peculiar relation ; but in the inter
pretation of the term their views 
differ. Some claim that Jesus was 
human, just as we are, but that He 
discovered a new idea of God, and 
that it was this discovery which led 
Him to adopt the term Son of God. 
This was the view of Strauss and 
Baur. The second class also hold
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that Jesus was merely human, but 
that Goil in His case began to enter 
into new relations with man, and 
that for this reason Jesus had a right 
to the name of God's Son. This 
view is held by Hase, Ewald, Wciss- 
aeclicr, and Keim. The third class 
declare that another man like Jesus 
can never appear again, for although 
merely human, He was from the be
ginning peculiar—predisposed to an 
absolutely perfect communion with 
God, and that for this reason He 
called himself the Son of God. Of 
this view Beyschlag is a representa
tive.

Tendencies in Art. By a compari
son of the modern with the older 
pictures a significant change ill the 
spirit prevailing in art becomes evi
dent. Indeed, is it not likewise in
dicative of a general change in 
thought and in life? In the older 
works wo.are struck by the pre
dominance of religious subjects ; in 
modern paintings their absence is 
conspicuous, their place being taken 
by natural scenery, city and marine 
views, battle pieces, portraits, and 
representations from daily life. This 
change is, of course, attributed by 
Catholic writers to the Reformation, 
which they make responsible for all 
modern evils. The new spirit, how
ever, has its source in the general 
tendency to make this life and tangi
ble realities of supreme importance. 
We cannot disguise the fact that in 
Europe literature and art as well as 
science and philosophy arc largely 
intent on ignoring religion. It is 
evidence that among the masses as 
well as among the cultured classes 
religious indifference prevails to a 
frightful degree.

The realism of the day means a 
naturalism which banishes the ideals ; 
it means that value is to be attached 
solely to what affects the senses and 
has an influence on the earthly life. 
Attention is frequently called to this 
supremacy of the sensibly real by 
continental writers, but the same

tendency is strong in England. Thus 
in the Contemporary Review, in an 
article by H. D. Thraill, we read : 
“Science relieved by sensuousness 
appeal's to be the ideal to which not 
only poetry, but art of all kinds, is 
tending at the present day, and if 
the movement is a real and persist
ent and not a merely apparent or 
merely temporary one, the ultimate 
effect of that movement must be to 
crowd out all poetry set mainly to 
the contemplative key, to whatever 
tenderness of feeling and truth of 
esthetic vision it may be allied.”

Some writers actually discourage 
the use of religious subjects for 
poetry and painting ; and Gerok, the 
well-known court-preacher in Stutt
gart, recently pubfshed an article to 
show that Christianity is rich "n sub
jects and in inspiration for poetry 
and for art. It seems hardly credible 
that such an article could be needed.

The Press. Germany containsS,000 
newspapers and journals of various 
kinds. It is universally admitted 
that in point of influence the press 
is unparalleled, being the mightiest 
factor in human society. Even mon- 
archs feel its supremacy, and it is not 
strange that Emperor William II. re
cently spoke feelingly of the manner 
in which the papers discussed the 
affairs of his family. The character 
of German journalism has lately been 
the subject of considerable inquiry, 
and it is recognized by many that its 
reforifiation is the first condition of 
national and individual purification. 
Journalists claim to be the chief edu
cators of the people, the conserva
tors of morals, and the critics of re
ligion as well as of art and of poli
tics. They speak on all topics of 
popular interest with a confidence 
that could not be augmented by di
vine authority, and their individual 
and perhaps worthless opinions are 
promulgated as if the voice of reason 
and of humanity. Yet it is evident 
that the ruling motive in journalism is 
generally mercantile, that the high-
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2st interests must submit to the dom
ination of pecuniary considerations, 
and that many of the writers arc as 
unscrupulous in their statements as 
they arc worthless in character. 
Regarding themselves as responsible 
only to their readers, the reporters 
and writers often yield servilely to 
party prejudice and sordid aims what 
should be governed by the highest 
motives of truth and right.

The elevation of the press is recog
nized as a problem of vital impor
tance, but also of stupendous diffi
culty. It is a subject worthy of the 
fullest discussion and of the most 
thorough reformatory efforts. Who
ever controls the press virtually con
trols society, the nation, and the 
world.

A German writer, after review
ing the sordid spirit so often prevail
ing in the press and considering the 
remedy, thinks that the national 
welfare demands the most energetic 
efforts to root out the sellishncss 
which now to so large an extent pre
vails in journalism. Put how can 
this be doncl? In a military state we 
arc prepared for the introduction of 
military tactics even in morals and 
religion, and still more in journal
ism. The writer holds that by law 
and by censorship the press must be 
forced to become what now it gener
ally professes to be but is not, 
namely, the real leader of society. 
The state must see to it that the jour
nals exert an educational influence, 
instead of being intent solely on 
making money ; and for the manner 
in which this educational work is 
conducted the press must also be held 
responsible. This is to be accom
plished by obliging the journalists to 
pass a state examination on their in
tellectual and moral fitness for the 
position. Indicatix'e as this is of a 
growing tendency in certain regions 
to make individual liberty more and 
more subordinate to the state, it also 
shows that the evil for xvhich a rem
edy is sought has become so great
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that no authority but the strong arm 
of the state is supposed to be capable 
of checking it.

For Churches and Colleges. A xvord 
to the xvise is found in the following 
statement: “The efficiency of the 
German army is to be attributed to 
the fact that no official is permitted 
to remain in a position xvhose essen
tial duties he fails to discharge.”

THE EVOLUTIONISTIC TI1EOKY OF RE
LIGION.

A summary of the latest inquiries 
on this subject is given by Professor 
Saussaye of Amsterdam, in his xvork 
on the “ History of Religion.” lie 
says that evolutionists hold that 
identical laxvs of evolution are seen 
in sub-organic, the organic, and in 
super-organic life. Different writers 
vary in their viexvs respecting the 
xvorking of these laxvs in intellectual 
and social life, but they are agreed 
respecting the principle itself. This 
principle affirms that there are no 
leaps in nature : Natura non facit 
salt us. Everyxvhere the more cun- 
plicated is developed from the sim
pler form, the higher from theloxver, 
the human from the animal. In the 
intellectual and social development 
of man great stress is laid on the 
surroundings, such as climate, soil, 
flora and fauna; besides these the 
inner factor is to be considered, 
namely, the native talent, the char
acter of the race and of the people. 
Religion is to be regarded as solely 
the product of these factors and in 
connection xvith thegeneral develop
ment. Every supernatural explana
tion xvhich attributes to the choice 
of God or man an influence on the 
course of the development must be 
excluded. All teleology is likexvise 
rejected. The doctrine of evolution 
recognizes causes in history, but no 
aims ; laxvs, but no ideas ; and it con
siders only I he existing reality, not 
xvhat ought to be.

Forcible objections, as the author 
states, hax'c been urged against this
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theory. Such concepts us “ historic 
taw” and 41 natural development,” 
by means of which evolutionists pro
pose to explain everything, are them
selves in need of explanation. Im
portant as is the consideration of the 
first or embryonic beginnings of life, 
there are many who do not see how 
these can cither exclusively or chiefly 
explain life. The separation of man 
from the animal through language 
and reason has been emphasized, 
particularly by Max Mueller. And 
finally the teleological consideration 
seems to be so essential for the ex
planation of intellectual phenomena 
that many who in other respects 
adopt evolution (Von Hartmann, for 
instance) cannot give up the idea of 
teleology. “The opponents of the 
theory think that just as natural re
ligion, which had so many enthusi
astic advocates last century, was a 
mere abstraction, so also the treat
ment of religion on the basis of nat
ural science, now in vogue, is an 
illusion, and incapable of explaining 
the real phenomena.”

The author holds that the efforts 
to explain religion on natural princi
ples must not be ignored, yet con
tends that this explanation is one
sided, and fails to interpret many 
phases of religion. Admitting all 
that can justly he claimed for evolu
tion, he argues that it does not inter
pret the whole religious life of hu
manity. There can be no doubt that 
the important truth in evolution has 
had so absorbing an influence as to 
blind the discriminating and critical 
judgment. The healthy view of the 
author, which does full justice to 
evolution without accepting all the 
fancy claims for it, is the one to 
which many minds are tending. On 
the origin of religion he says : 44 Re
ligion proceeded from the nature of 
man under influences and circum
stances in which God was active, 
but we cannot determine the form

and the relations under and amid 
which this activity took place.”

PROTESTS.
Much controversy respecting Chris

tianity is worse than useless, for the 
reason that the subject under debate 
is not Christianity at all. but some
thing surreptitiously put in its place. 
There arc real diflieulties in religion, 
and every Christian thinker earnestly 
desires to have them fairly stated 
and earnestly discussed. Nothing is 
gained by attempts to hide or ignore 
these difficulties; unless candidly 
met, they will continue to embarrass 
faith and to prove an obstacle to 
Christianity with all honest inquirers. 
Instead of deprecating discussion, it 
is really to be welcomed whenever its 
sincere aim is the truth, and when it 
is carried on in the spirit of honest 
investigation.

But when Christianity is ostensibly 
discussed, it should also be in reality 
the subject of inquiry. The oppo
nents of the Christian religion too 
often substitute for it their own per
verted views ; so that instead of 
opposing the religion of Christ they 
light the base counterfeit which 
passes current in their own minds. 
They are to be congratulated for rav
ing against the caricatures of relig
ion which they have constructed for 
themselves. Not so completely has 
the age of chivalry died out that Don 
Quixotes are no longer needed to 
fight the fictions of their brains.

While we protest against those 
who fight their own perversions in 
the name of genuine Christianity, 
we also protest against those assail
ants who substitute for the teachings 
of Christ some traditional form of 
religion or the product of historical 
development. Thuson the continent 
Catholicism is often made the syn
onym of Christianity ; or the dog
matic system of some school is made 
the object of attack, and is treated 
as the Anal expression of Christ’s 
living teachings. How monstrous to 
make the Christian religion respon-
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siblc for anjr modern neglect of the 
poor on the part of the church, or 
for the decadence of morality among 
professed believers. Religion has 
actually been pronounced indifferent 
to morality, and that in spite of their 
organic union both in the gospel and 
in the epistles. So Christianity has 
been charged with being emotional, 
but neglectful of the rational ele
ment; whereas Christ as no other 
teacher addresses the entire person
ality and makes His appeals to the 
whole man. The “otherworldliness” 
of our religion is also opposed, just 
as if heaven was exalted at the ex
pense of this earth and of our present 
life. In view of Christ’s teachings 
such a charge seems incredible, and 
yet on it is based much of the social
istic hostility to religion. It is like
wise affirmed that the main signifi
cance of Christianity is its help for 
the weak and its comfort in especial 
emergencies, so that at times itis 
contemptuously mentioned as the 
religion for women and children. 
Does not the apostle Paul rise up to 
protest ? It is for all occasions and 
for all men, and can be best appreci
ated by the strongest at their best. 
These are but a few of the perver
sions against which it is time to 
protest in the name of truth and hon
esty and Christianity. Indeed, it 
almost seems as if the advance of 
intellect had decreased the knowledge 
of the Christian religion.

But here the protests do not end. 
If they did we should have nothing 
to do but to promote a better under
standing of Christianity — perhaps 
the greatest apologetic demand of 
the day. We also protest against the 
claim that Christianity must square 
itself to the changeable whims of 
every objector. Is it not time for 
arrogant objectors to investigate 
their own claims to infallibility? 
Perhaps they will have a better right 
to be heard after their claims have 
stood the test of as many ages as 
Christianity has done. Opposite sjTs-

[Jan.,

terns make opposite demands on the 
Christian religion ; if it meets the 
one it necessarily fails to meet the 
other, and so is sure of contradiction. 
Now Kant's criticism is made the 
linal test ; Hegel succeeds Kant, and 
then Christianity must perforce sub
mit to tlie yoke of Ilegel's dialectics. 
Now Comte's improved assumptions 
are proclaimed as the infallible test 
of truth, and the Christian religion 
is put into a now crucible. Empiri
cism finds the gospel too speculative ; 
speculation finds it not speculative 
enough, and so proposes to substitute 
philosophy for religion. One system 
wants to reduce all religion to moral
ity ; another prefers to give it the 
realm of fictitious idealism. One 
tendency opposes Christianity be
cause it brings God into immediate 
contact with man and with the 
world ; another objects to it because 
it exalts God above the world instead 
of making Him immanent in the 
world in the pantheistic sense. 
There is this inconvenience in the 
present state of affairs : If Tom is 
refuted, the opposition of Dick is in
creased ; and if both Tom and Dick 
are silenced, Harry becomes more 
furious than ever. Thus the dispute 
itself becomes a farce. Verily, the 
times are too serious for such tri
fling.

Could not the objectors hold a con
vention and pass resolutions which 
would settle for heaven and for earth, 
for time and for eternity, just exactly 
what religion must be? Thus might 
be ended the interminable and per
plexing contradictions in the de
mands now constantly made on 
religion. The effort of such a con
vention to patch up an agreement on 
fundamental principles, to say noth
ing of details, would be a sublime 
spectacle for men and for gods. Be
sides the sweet harmony and the 
edifying resolutions of the conven
tion, the members might learn what 
other thoughtful men have long ago 
learned—that in proportion as men
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arc negatively (destructively) criti
cal, they usually lack the productive 
and constructive faculty.

By itself, by its own primitive 
teachings as found in Scripture, 
Christianity must be judged. And 
so long as oilier principles are not 
absolutely and finally established, it 
is presumptuous to ask the Christian 
religion lo abandon the test involved 
in its own principles. It is too grand 
a system, and has been too thor
oughly approved by eighteen cen
turies, to yield its well-established 
principles to the improved hypothe
ses, tlie untried theories, the abstract 
speculations, and the fantastical 
whims of every inventive genius. 
Let the men who set up something 
positive in place of Christianity, and 
who are crucified for their religion, 
be respectfully heard after they have 
risen from tIke dead.
THE RELIGIOUS SPIRIT OF THE GER

MAN LIBERAIS.
The liberals arc in part the heirs 

of rationalism and of the Tuebin
gen school ; but they are still more 
the heirs of Schleiermaelier, who 
retained many of the rationalistic 
views, while at the same time lie in
troduced more feeling and more life 
into religion than was possible with 
a rationalism which made a cold 
morality the essence o( Christianity. 
Many of the German liberals are not 
a whit more orthodox than were the 
rationalists at the beginning of this 
century, but they lay more stress on 
the church and on divine services ; 
emphasize the heart in religion and 
preach love as the essence of Chris
tianity ; and without dogmatizing 
about Christ and His gospel, they 
profess great reverence for his per
son and profound admiration for his 
living teachings. In their sermons 
they use nearly the same terms as 
the orthodox preachers, though in a 
different sense, and they earnestly 
advocate piety and a religious life. It 
would bo hard for them to formulate 
a creed, for the reason that there is

so great diversity among them, and 
also because they do not emphasize 
the need of creeds, but disparage the 
prominence given by the orthodox to 
doctrinal points. We may therefore 
allirm that their advance on the old 
rationalism consists chiefly ; n a bet
ter appreciation of the church and its 
services, and of the living teachings 
of Scripture, ns well as of the ethical 
and religious life of the individual. 
Even if their intellects are notortho- 
dox, their hearts are intent on seizing 
what the liberals regard as the es
sence of Christianity, namely, the 
life and the love of Christ's gospel.

In confirmation of this I give the 
substance of an article by Rev. Sulzc 
of Dresden, from one of the leading 
liberal religious papers of Germany, 
the Protestantische Kirchcuzeitung. 
He states that doctrinal questions are 
evidently losing their former promi
nence in the church. The liberal 
movement deserves credit for insist
ing on having the congregations rep
resented in the affairs of the church, 
and thus lias promoted the activity 
of tlie laity. “I remember the ser
mon of an orthodox clergyman who 
denounced this effort to secure repre
sentatives from tlie churches, declar
ing that helpers were to be appointed 
so as to paralyze the arm of tlie min
istry.” Now other views prevail. 
The reaction against rationalism put 
the most incompetent men at the 
head of ecclesiastical affairs. This 
evil the liberals have done their ut
most to overcome, acting on the 
principle that individuals and con
gregations are more important than 
doctrinal formulas. Many of them 
cherished tlie hope that the people 
would again be won back to the 
glorious religion of Jesus if tlie doc
trines which had become strange to 
tlie people were replaced by purer 
and more biblical ones. They had 
learned that tlie form of doctrine has 
not the importance which has been 
attributed to it. It is a liberal prin
ciple to which we expect to adhere
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firmly, that religious convictions can 
be awakened only by religions per
sonalities, and that for this work 
doctrinal formulas are secondary. 
This is the road to peace. The ortho
dox have also approached nearer to 
this principle. It is now generally 
admitted that in the preacher, as in 
the head of the family, the ethical 
personality is the main thing. 
“Pressed both by Rome and by the 
social democracy, it is constantly 
becoming more evident that the time 
is not favorable for engaging upon a 
warfare to maintain a formula of 
Athanasius or Anselm ; but the time 
demands that all who arc pure in 
heart, and are determined to contend 
against superstition ami infidelity, 
should forget their inner questions 
and stand together.” One reason 
why the Ritschl school, with its em
phasis on the ethical and religious 
impulses, has gained such influence 
is owing to the fact that the doctrinal 
differences arc now made less promi
nent than formerly. The age is 
practical, and places especial value 
on moral and religious personages. 
“Party leaders who boast of their 
dogmatic faith, and ecclesiastical 
officials who arc chiefly intent on dog
matic conversions, and in denounc
ing and condemning those who dis
sent from them, are anachronisms.” 
Doctrinal conflicts destroy the life 
of the church. Therefore ministers 
should avoid them as much as possi
ble. The great problem in theologi
cal inquiry is the origin of the Scrip
tures, especially of the New Testa
ment. The conflict of centuries 
between Catholicism and Protestant
ism would long ago have been ended 
if dogmatic controversies were of 
any avail. Unfortunately political 
questions are mixed with the theo
logical ones, so that a man’s politics 
also determines his réligious party. 
In such cases religion becomes a mat
ter of expediency rallier than of the 
heart. The dragging of religion into 
the mire of political and social ten-
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dencies has served to alienate the 
masses. “The seriousness of the 
times demands that we prove by our 
conduct that religion is independent 
of all technical questions of politics 
and of political economy. We must 
prove that wc are equally friendly to 
the adherents of all parties, and only 
aim at creating in all a spirit of sac
rifice and of faithfulness to duty. 
Then we shall gain the conlidencc of 
all.” But even if the clergy become 
the organs of the Holy Spirit they 
will find their position endlessly diffi
cult. Every calling is viewed by the 
social movements of the day as means 
for selfish purposes, and not as de
voted to the welfare of the whole 
community. Hardly ever have the 
advocates of Christ’s religion had a 
more difficult task than at present. 
“ Therefore wc must learn patience, 
and must unite against the mighty 
enemy—not forming a union in dog
matics, which leads only to the peace 
of the graveyard, but in the recogni
tion of the fact that religion and 
morality arc greater than all doc
trinal formulas, and that fortunately 
they are relatively independent of 
these formulas.”

There can be no question that this 
writer is correct in affirming that 
there is a widespread tendency to 
make the dogma less prominent in 
religion than in former times. On 
the continent this is true of nearly 
all Protestant bodies, as is evident 
from their books, their journals, and 
their sermons. The practical needs 
of the day have brought into greater 
prominence the practical interest of 
religion.

As an indorsement of the views of 
Sulze I quote the words of Schaeffer, 
a French writer: “Since the days of 
the apostles every thinking Christian 
has had Ins own system. Experi
ence proves that dogmatic discus
sions db not promote peace, but dis- 
discord, and they have been the 
means of driving many persons

European Department,
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away from Christianity. Love is 
the divine clement which commiin- 
calcs itself to all men, and that 
works through emotion and experi
ence. Love is the only way to real 
happiness. Christian morality is the 
basis on which all can unite. Love

as the essence of religion is not only 
taught by all the apostles, but also 
by all believers now who are not 
dominated by an intolerant dogma
tism. The way to win brethren to 
Christ is by means of love in the 
heart and the life."

EXEGETICAL AND EXPOSITORY SECTION.
A S1UDY CF JOHN ii: 2-1.

By Rev. N. S. Buhton, Needuam, 
Mass.

The passage is one of acknowl
edged diiliculty. Theanswerof Jesus 
to his mother's words, oirov oik 
exovoiv, contains a plain reproof, 
however respectfully spoken. Mary's 
words in themselves contain nothing 
to justify or call forth reproof. They 
simply announce an unwelcome fact, 
which she was not to blame for 
knowing or telling. Her pm pose in 
giving this information must have 
been to make some suggestion or re
quest, and this, whatever it was, 
called forth the words of Jesus, ri 
r/ioi Kaî oui y'vvnt. This expression— 
the same that the demoniac of 
Gadara addressed to Jesus—implies 
that whatever she hud in her mind 
was wholly distasteful to Him, and 
if lie regarded it us a request it 
was a clear refusal. This unex
pressed thought lying back of her 
words in Mary's mind is the cine to the 
meaning of the Saviour’s words which 
we need to get hold of. In search
ing for this clue we need to bear 
in mind : (1) That since Mary's words 
in themselves furnish no reason for 
the reproof conveyed in the reply of 
Jesus, we arc absolutely obliged to 
look behind the words themselves 
fora reason. (2) That whatever we 
predicate as the ground of the re
proof must be something that will 
fully meet the case, otherwise we 
shall still be in the dark. (3) Our 
supposition must be, not arbitrary, 
but reasonable and natural—one sug
gested by or at least in harmony 
with all we can learn of the state of

Mary's mind at the time. With 
these simple rules for our guidance 
let us search for this clue. We 
naturally lock (li st into our Saviour's 
answer. Since we have not the 
question stated in words, we may bo 
able to discover it by a study of the 
answer. The answer is in two parts, 
the lirst of which wo have already 
glanced at. It adirins a want of 
agreement between Him and His 
mother. "Our thoughts are not in 
the same direction. We do not de
sire or seek the same thing. I can
not do what you desire." Something 
of this sort the Saviour must have 
meant by the words, What have I 
to do with thee? The other part of 
His answer is : o&tu îjiai ÿ it/w. gov, 
Mine hour is not yet come. Docs 
He mean these words as qualifying 
and explaining the preceding, or as 
additional thought? Would He say, 
“We are not of the same mind 
as to the time for action. Bo not 
hurry me”? Or does lie mean, “Our 
views and ends are unlike, and the 
time for me to carry out my pur
pose has not yet come?" Or are we 
to regard the first expression as dis
claiming her authority over Him, and 
tile latter as expressing His purpose 
to act at the proper time? These are 
at least some of the points to be con
sidered. Whatever meaning weseem 
to find in His words must fit what 
may reasonably be supposed to under
lie Mary’s words.

Let us first compare the views of a 
few of the ablest expositors.

Bcngel (quoted by Trench) inter
prets Mary's words thus: “Velim 
disccdas, ut ceteri discedant, ante-
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quam pcnuria putcfiut.” Her words 
were designed ns a quiet liint tliat 
the party, including herself and Jesus 
and Ilis disciples, should withdraw 
and by their example break up the 
company before the failure of the 
wine should embarrass their hosts. 
Few, if any, would now accept an in
terpretation giving so trivial a mean
ing to the words of both Mary and 
Jesus. Calvin's suggestion is : “ Ut 
piaaliqua exhortatiore convivis tæ
dium oximerct, ac simul levaret pu- 
dorem sponsi.” That Jesus by some 
sort of pious discourse should divert 
the attention of the guests and re
lieve the embarrassment of t lie bride
groom in consequence of the failure 
of tlic wine. This interpretation is 
open to tlie same objection as that 
of Benge!.

Alford thinks “ that there had been 
a previous hint given her by our Lord 
of His intention, and the manner of 
performing it, and that lier fault was 
the too rush hastening on of what 
had been Ibis fixed purpose." (The 
italics arc his.) Trench, taking es
sentially the same view, says : “ Not 
till the wine is wholly exhausted will 
His time arrive; as yet it was only 
failing. Then will bo the time to act 
when bv its complete failure, mani
fest to all, the miracle will be above 
suspicion.” Olshausen's view is quite 
similar : “ He repels Mary only in 
respect to time." This view has the 
sanction of many great names.

If this be the Saviour's meaning, 
then the sole reason for the reproof 
in the words r< c/ioi sal mi ; is what 
Alford calls lier “ too rash hastening 
on of what had been His fixed pur
pose." By telling Him that the wine 
is giving out she means to suggest to 
Him the exercise of the power which 
she believed Him to possess, to meet 
the emergency and save their hosts 
from embarrassment, and Jesus, liav- 
inga “ fixed purpose ” to do this very 
tiling, because she hinted it to Him 
somewhat prematurely (as these ex
positors think), replies to lier in w ords
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of which Trench says : “If we com
pare them witli the same or siniilai 
expressions elsewhere the meaning 
will come clearly out, and it is this : 
‘Let me alone ; what is there com
mon to thee and me? We stand in 
this matter on altogether different 
grounds.'" That Alford was not 
satisfied with his own exposition is 
evident from his indorsement of 
St id 's criticism of the interpretation 
of Trench. Slier says : “Theknown 
depth of all his early sayings forbids 
us from attaching only this meaning 
to it”; and Trench himself says ; 
“ Undoubtedly there is something 
obscure in the command to the ser
vants : ' Whatsoever He saitli unto 
you, do it.' following immediately 
the words of Christ : ‘Mine hour is 
not yet come,' for these words, and 
above all when taken in connection 
with those that precede them, seem 
to put off, not merely for a brief pe
riod—for a few minutes, or an hour— 
the manifestation of His glory as the 
Messiah, but to put it off altogether 
till some later period in Ilis minis
try." The difficulty with this inter
pretation, which seems to me abso
lutely insuperable, is that the reproof 
seems out of all proportion to the 
offense (if, indeed, this interpretation 
admits any offense), and attributes 
to Jesus a childish petulance toward 
His mother utterly inconceivable. 
Granting that there was in Jesus’ 
mind the “fixed purpose” to do 
within an hour the very thing she 
desired, is it conceivable that He 
should have administered to her this 
severe reproof for gently suggesting 
it to Him ?

Dr. Kendrick, in a note to his 
translation of Olshausen, asks : 
“ Does the language, * my hour,’ etc., 
necessarily mean more than ' I only 
work at the appointed hour, (not at 
any human dictation)? In reply, it 
may be said : (1) That we must first 
read into Mary's words ‘ human dic
tation ' before we can find it there ; 
and (2) that if the “hour” was the

E.xcgctical and Expository Section.
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hour for performing a miracle, it was 
come, or at least so near as not to 
justify Him in reproving His mother 
for undue haste.

Meyer has a different interpreta
tion. It is, in brief, that Mary de
sired Jesus to supply by some natural 
means the needed wine, while Jesus 
saw here an opportunity, by working 
a miracle, to manifest His glory and 
confirm the faith of His disciples, 
and that Jesus’ words ri tpol ml aoit 
reprove Mary for her want of appre
hension of His mission.

Thus far Meyer’s vie ./ seems con
sistent and satisfactory. The re
proof is all contained in the words 
ri e/iot, etc., and the other words 
ofrrru ijKti ij ûpa e/iov simply express 
His purpose to meet the need in due 
time. This exposition seems more 
satisfactory than either of the pre
ceding, but it is still open to the ob
jection that it gives a trivial mean
ing to the words “ mine hour is not 
yet come”—words which everywhere 
else when spoken by or in reference to 
Jesus arc weighty with solemn moan
ing. To give to them only the mean
ing Meyer would give them, “the 
requisite time for me to help has not 
yet come,” when we sec Jesus at 
once proceeding to perform the mir
acle, seems so to empty them of 
meaning as to make them unworthy 
of Him.

In venturing to offer a different 
exposition of this passage, I would 
endeavor first to conceive clearly 
Mary’s state of mind.

She had forgotten nothing of her 
wonderful experience at His miracu
lous conception and His birth and 
the events that immediately fol
lowed, nor of His unrecorded child
hood and youth and early manhood 
in the home in Nazareth. Now He 
had come into public life. John the 
Baptist had pointed Him out as the 
Lamb of God that taketh away the 
sin of the world. The Holy Spirit 
like a dove had descended on Him at 
His baptism, and a voice out of the

opened heaven had declared Him 
God’s well-beloved Son. All this 
Mary well knew and pondered in her 
heart. No doubt she fully believed 
her son to be the promised Messiah. 
But her conception of the Messiah 
was that of her nation and of her 
teachers, a temporal prince who 
should restore the throne of David 
and deliver and exult to power the 
nation of Israel. Everything seemed 
to her now ready and to point to this 
hour as the lit time for Him to assert 
His claim as the Messiah. Such an 
announcement of Himself accompa
nied by a manifest miracle would bo 
sure to rally the people to His stand
ard and His own divine power would 
insure His triumph.

If such were the thoughts lying 
back of lier words, which we might 
naturally look for in Mary’s mind at 
this moment, do not the words of 
Jesus in His reply perfectly meet 
them ? The ri Fjwi ml aoi ; reprove 
her earthly conception of His mis
sion and express His repugnance to 
her worldly ambition and her eager
ness to have Him declare Himself 
the Messiah before Ho had prepared 
the way by II is teaching and 11 is 
holy I i ving ; and the olzu ijuet 1) ùpa /wv 
harmonize perfectly with the use of 
the same words elsewhere, and have 
the meaning which Trench says they 
have elsewhere when used in refer
ence to Him : “Indeed this ‘ hour* is 
generally, and especially in the lan- 
gua^'î of St. John, the hour of His 
passion or of His departure from the 
world.”

The method of the miracle is in 
harmony also with the view now ad
vocated. It was not a public mira
cle, so to speak. Its purpose is set 
forth in verse 11. His disciples be
lieved on Him.

There is no indication that outside 
of the little circle of His disciples and 
the servants any knew that a miracle 
had occurred. The governor of the 
feast did not know it, still less would 
the ordinary guests. Only John re-
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cords it, and no one else alludes to it. 
The disciples saw Ilis glory and be
lieved on Him. His hour to mani
fest Himself to t'\e people was not 
yet come. Lurk'ng behind His 
mother’s words, Jesu discerned the 
same Satan who had bidden Him to 
cast Himself down before the eyes of 
the multitude from the pinnacle of 
the temple, and He rebuked Satan 
even when speaking through a moth
er’s lips.

Jesus knew that His kingdom was 
not to come with observation—that 
its subjects were not to be gathered 
by the display of banners or the 
sound of trumpets. One by one they 
were to be drawn to Him by His 
words of truth. He had begun to 
gather them, and He had come to 
Cana with them, because there He 
was to have an opportunity to 
give them a “ sign” in confirmation 
of their faith.

He knew that His hour would come 
to declare Himself publicly as the 
Messiah,and to be rejected, and to be 
crucified. Till then He must say to 
11 lose who would push Him forward 
to a throne and to those who sought 
His life, Mine hour is not yet come. 
When it came, a sword pierced 
through the soul of Mary, and not 
till He was risen from the dead did 
she recognize it as the hour of his 
glorification and triumph.

But Jesus’ words showed to Mary 
that she did not understand His pur
poses, and that lier thoughts were 
not in harmony with His, and she 
yields to Him whom she now recog
nizes as her Lord and the Son of God 
as well as her Son, and as one under 
authority though exercising author
ity in the household, she said to the 
servants, * Whatsoever He saith 
unto you, do it.”

STUDIES IN THE PSALTEB.
By Talbot W. Chambers, D.D., 

New York.
NO. I.—THE SECOND PSALM.

This psalm is one of the most re
markable in the whole collection. It
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is extremely regular in its structure ; 
it is very dramatic ; it is full of poetic 
fire; it is unquestionably Messianic; 
and it is often quoted or borrowed 
from in the New Testament. It falls 
into four equal parts, each contain
ing a distinct utterance. In the first 
(vv. 1-3) the occasion is described as 
an uproar of proud rebellion. In the 
second (vv. 4-G) is the act and the 
word of the Sovereign so haughtily 
defied. In the third (vv. 7-9) the 
Anointed King asserts his divine and 
world-wide authority. And in the 
fourth (vv. 10-12) the author of the 
lyric completes the whole composi
tion with a suitable address to the 
rebels doomed to discomfiture. The 
transitions between these parts are 
managed witli exquisite skill. Thus 
at the fourth verse the poet soars at 
once from the confused noise of this 
earth up to the heavenly throne and 
describes the divine derision of hu
man rage. So at verse 7 a new 
speaker is suddenly introduced, yet 
one whom nobody can mistake, since 
he evidently carries on the action al
ready begun. In like manner at 
verse 10 the serious exhortation with 
which the poet concludes his piece 
follows most naturally upon the 
statement of the Anointcd’s resist
less power.

I. The Occasion (vv. 1-3).
Why do the nations tumultuously assemble, 
And the peoples meditate a vain thing?
The kings of the earth take their stand, 
And the princes combine together 
Against Jehovah and against his anointed— 
“ Let us break their bonds asunder 
And cast away their fetters from us.”

The writer begins boldly and ab
ruptly with a question, as if aston
ished at what he sees. Then follows 
a graphic picture in few words of the 
whole scene. It is not a few obscure 
conspirators, but whole nations, 
headed by their natural leaders, mar
shal themselves for war. Amid the 
tumultuous roaring of the peoples 
who rage like the sea in a storm 
there is seen the deliberate action of 
crowned heads, who determine the
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course to be pursued, and for that 
purpose sit in consultation together. 
The object of the conspiracy is not 
any earth-born ruler, but Jehovah 
himself, the ever-living, the God of 
revelation and of grace, and not He 
alone but as He is united with One who 
is His representative here below, and 
is therefore described as Anointed— 
that is, regularly qualified and intro
duced into his official position. The 
insurrection is not against deity in 
general, but against Israel's God as 
He revealed himself to the covenant 
people The writer, instead of de
scribing the issue of the council held 
by kings and princes, quotes their 
own words as if lie heard their con
sultations. Their conclusion is to 
renounce allcgian ce altogether. T h ey 
will break their fetters and fling 
away with scorn every bond by which 
they have been restrained.

How complete the vivid sketch of 
the gathering, the rage, the onset, 
the deliberate plan, the contemptu
ous purpose 1

II. The Reply of Jehovah (vv. 4-0). 
IIo that is enthroned in heaven laughs.
The Lord holds them in derision.
Then he speaks to them in his anger.
And in his wrath puts them in dismay.
“But as lor me, I have constituted my king 
Upon Zion, my holy mountain.”

This stanza corresponds exactly to 
the foregoing, as it tells first what 
the Lord does and then what He 
says. This symmetrical adjustment 
adds greatly to the poetic beauty of 
the psalm and facilitates its interpre
tation. No shifting of the scene 
could be more dramatic in form and 
effect than the sudden transition hero 
made from the noise and tumult of 
earth to the tranquillity and safety 
of heaven. The climax of the strophe 
is worthy of attention. We have 
the laugh of security, the derision of 
rising anger, then the word and the 
dismay which follows it. If Jehovah 
is enthroned in heaven He is of 
course far beyond the reach of earth
ly foes. This fact is expressed by 
the bold and startling figure, “He

laughs,” nay, He even “mocks” at 
them. “ Who thought,” said Luther,
“ that when Christ suffered and the 
Jews triumphed, God was laughing 
all the time”? A modern writer 
well suggests that beneath this bold 
anthropomorphism is hidden the pro
found thought that to God there is 
something in sin not only odious but 
absurd, something that cannot pos
sibly escape the contempt of the 
highest intelligence. But this oes 
not last forever. While men are 
plotting, Jehovah looks down in 
scorn upon them ; but then, that is, 
if they attempt actual rebellion, lie 
overwhelms them in Ilis indignation. 
Some have supposed that here is a 
reference to the thunder as the voice 
of God,and the lightning as the flash 
of His eye. But this cannot be, since 
the words He utters immediately fol
low. It is the utterance itself and 
not any physical manifestations that 
fills God's foes with dismay. That 
utterance puts the two parties in 
strong contrast. You on your part 
pursue your course, and 1 on my 
part pursue mine. Mine is already 
determined. The king who rouses 
your hostility is one whom 1 have 
: 1 ready constituted such, so that he 
is “ my king,” reigning for me ar.d in 
indissoluble union with me. “ Upon 
Zion, my holy hill,” that is, the great 
theocratic center in which God espe
cially manifested Himself, and which, 
therefore, rightfully was regarded as 
holy and consecrated, distinguished 
from all other hills. It is therefore 
not a mere secular and earthly do
minion that is in view, but one that 
is sacred and spiritual.

III. The Utterance of the Anointed 
King.
I will toll of the decree ;
Jehovah said to me, Thou art my son ;
It is I who this day have begotten thee.
Ask of me, and I will give thee nations for 

an inheritance, #
And for thy possession the ends of the earth. 
Thou shalt break them with a scepter of

As a putter’s vessel shalt thou shatter them.
Another dramatic change of per-

)
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sons without formai intimation in 
the text. The anointed King comes 
forward to declare Himself and the 
constitution of Ilis kingdom. “ The 
decree ” is the statute or law under
lying Ilis whole dominion^ He does 
not reign by inherent right, but in 
consequence of an exp re. s provision 
of Jehovah, the ground and extent 
of which are distinctly set forth. 
“Thou art my son,” i.e., one stand
ing in a peculiarly close and in
timate relation to Jehovah. The 
statement in the next clause is 
simply a renewed and stronger asser
tion of the same truth. “I have 
begotten thee” is demonstrated by 
the exact parallel in Jeremiah ii :27, 
to be simply another way of saying, 
“I am thy father.” The phrase “ this 
day” states not when the relation 
was formed, but rather the formal 
recognition of it, the solemn procla
mation of an existing fact. Whether 
the language here denotes only the 
peculiar favor of Jehovah to His 
anointed or the lilial relation to God 
so often ascribed in Scripture (Ex. 
iv : 22 ; Mai. i : 0 ; Rom. ix : 4 et al.) to 
the theocratic kings and to Israel as 
a nation, or whether it denotes some
thing far more profound and signifi
cant, a community of nature and an 
identity of interest, is determined by 
what follows, where a literal univer
sality of dominion founded upon 
hereditary right is assured to the 
anointed Son. This assurance is Je
hovah’s reply to the insolent menace 
of the insurgent peoples. Their re
volt is wholly unauthorized and crim
inal. It is no usurped dominion that 
Messiah holds, but one expressly cov
enanted to Him by His Father. He 
has not individuals or communities, 
but “ nations ” as a heritage, and his 
kingdom is coextensive with the 
world. For the latter is the estab
lished meaning of the phrase “ ends 
of the earth,” viz. the remotest 
bounds and all that lies between them 
(Ps. xxii : 27 ; lix : 14 ; Ixxii : 8). This 
extensive grant is accompanied with

power adequate to hold it, as appears 
by the last couplet of the strophe. 
The peculiar form of this power is 
owing to the ideal occasion of the 
psalm, viz. the audacious insurrec
tion of kings and peoples casting oil* 
Jehovah's supremacy. This shall 
not, cannot succeed. The Anointed 
Ruler is able to subdue all opposition. 
The concentrated might of all His 
foes disappears before Him just as an 
earthen vessel is shivered to pieces 
by an iron bar. The figure indicates 
an easy, immediate, and remediless 
destruction.

IV. The Concluding Admonition 
(vv. 10-12).
And now, O ye kings, be wise,
He warned, ye judges of the earth 1 
Serve Jehovah in fear.
And rejoice witli trembling.
Kiss the Son lest he be angry and ye |>erish 

in the way.
For his wrath will soon be kindled.
Blessed are all they that take refuge In him.

Here again is another transition 
and a corresponding change of tone. 
The dilfercnt parties introduced hav
ing expressed themselves severally 
in their own way, the author of the 
lyric resumes his place and concludes 
the whole in a tone of earnest didac
tic admonition. The Psalmist calls 
on the lofty personages, the kings 
and judges who raised the banner of 
rebellion, to act wisely in view of 
what they have heard, and take 
warning, seeing that the power they 
have defied is unlimited and irresist
ible. The precise form in which this 
change of feeling is to be expressed 
is stated in the next couplet. They 
are to serve Jehovah, their rightful 
ruler, and to do it in fear, i.e., in re
ligious awe, in view of His terrible 
majesty, His inflexible justice and 
His destroying power. The precept is 
reiterated in another and very singu
lar form, uniting what seemingly are 
incompatible emotions : “ Rejoice 
with trembling,” that is, exercise the 
mingled feelings which are appropri
ate to your present situation, in full 
view of God’s wrath on one side,
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and His mercy on 1 lie other. And 
thus there is made a genial transi
tion from the tone of severe denun
ciation to that of kindly admonition 
and encouragement, which immedi
ately follows. “ Kiss the Son.” The 
authorized version of these words dif
fers from that of the ancient versions 
(LXX., Vulgate, etc.,) and is vehe
mently objected to by some critics,yet 
while it has its difficulties, they are 
less serious than those which beset 
other renderings (e.g., Receive in
struction, Lay hold of obedience, 
Worship purely), and it therefore has 
the support of Gesenius, Hengstcn- 
berg, Orelli, and Delitzsch. It is im
portant to the full sense of the psalm 
to retain this rendering, which sug
gests what is the main theme of the 
lyric, the honor due to the Son. So 
far from being ‘ unintelligible,'’ as a 
recent writer says, it expresses r, 
familiar usage of those times in 
the recognition of royal state, as 
Samuel when he anointed Saul 
“kissed him, saying, Is it not that 
Jehovah hath anointed thee to he 
prince over his inheritance?” Here 
men are called to do the Anointed 
homage, “ lest He be angry,” for He 
is entitled to such allegiance and 
must needs punish them that with
hold it, who consequently “ perish 
in the way,” just where they are 
walking—that is, suddenly or before 
they reach their destination. The 
necessity of prompt as well as humble 
submission is then urged by the con
sideration that Messiah’s wrath will 
soon be kindled, a statement not 
without parallel in other Scriptures. 
But unwilling thus to close his poem 
with words of storm and stress, the 
poet turns round and winds up the 
strain with a beatitude, thus making 
this psalm end where the first begins. 
The Anointed is indeed an avenger, 
but lie is also a hiding place from the 
wind and a covert from the tempest, 
and He is as able and all-sufficient in 
one relation as the other. Hence the 
emphasis of the concluding words, as

correctly given in tiie rendering of 
Dr. De Witt :
O tho blessedness of all that take refuge 

in Him !

That the psalm is Messianic seems 
to be certain from its character and 
from the use made of it in the New 
Testament (Acts iv : 25-38; xiii : 33; 
Ileb. i : 5 ; Rev. ii : 27 ; xii : 5 ; xix : 
15). “ The Old Testament knows of 
no kingship to which world-dominion 
was promised and to which sonship 
was ascribed save the Duvidic (2 Sam. 
vii : 14),” and this evidently contem
plated David’s one great pre-eminent 
descendant. None but lie could stand 
so near to God ; none but ho could 
wield such a dominion. But this 
latter feature has been made the 
chief ground of objection since the 
destructive agency ascribed to the 
Anointed seems inconsistent with 
the character of Him who came not 
to destroy men’s lives but to save 
thorn. But the office of the Messiah 
is not only that of one who brings 
salvation, but also that of one who is 
a judge. Redemption is the begin
ning and judgment the end of His 
work. It is to this end that the 
psalm points. It is a dist net New 
Testament doctrine that those who 
reject Christ will incur ; n aggra
vated doom, and that Christ will 
be Himself in some sense the de- 
dostroycr those who will not let 
Him be their Saviour. One of His 
own parables (Luke xix : 27) concludes 
with the solemn words, “ those mine 
enemies which would not that I 
should reign over them, bring hither 
and slay them before me.” I11 the 
dread picture of avenging judgment 
contained in the sixth chapter of the 
Apocalypse, nothing to a thought
ful mind is so awful as the statement 
that they who call on the mountains 
and the rocks to fall upon them and 
hide them, do it to escape “ the wrath 
of the Lamb.” But the psalm itself, 
while it dwells on the terrible maj
esty and powerof the Anointed King, 
apparently does so only to show tin



82 Excgetical and Expository Section.

futility of all opposition to Him, 
and to give point lo the invitation to 
tender Him the kiss of homage and 
so convert His resistless energy from 
a menace into a shelter.

NEHEMIAH SPIRITUALIZED.
By Howard Crosby, D.D., New 

York.
The Book of Nehemiah is a plain 

history of the rebuilding of the walls 
vf Jerusalem after they had been 
prostrate for more than a century. 
But the apostle Paul has shown us 
in his reference to the Rock in the 
desert (1 Cor. x.) and his allegorizing 
of Sarah and IIagar (Gal. iv.), and 
the apostle John has shown us in 
his use of Sodom and Egypt (Rev. 
xi.), that the Holy Spirit has made 
plain history to have a deep spiritual 
significance. Following the hints 
thus given, it is by no means such a 
folly as many think it to trace tne 
spiritual parallels in Biblical his
tory. Of course, the practice may 
be abused and all sorts of fancies bo 
aired. Philo and the Alexandrians 
are warning beacons in the past, and 
the Swedenborgians are such in mod
ern times.

In any such spiritualizing of Scrip
ture the analogies of failli must be 
preserved and symmetry in interpré
tation be maintained. No new doc
trine must be evolved, but only illus- 
trations of known doctrines procured. 
With these cautions the work is not 
to be condemned but encouraged, and 
old truths will be illuminated by the 
process.

Nehemiah is a plain history, hut 
the rebuilding of Jerusalem at once 
suggests the rebuilding of ruined 
man. I believe that David’s cry in 
the 51st Psalm : “Build thou the 
walls of Jerusalem,” referred poet
ically to himself, all broken down by 
his sin.

It is a curious fact that one may 
see each step of the spiritual re
building of man’s soul in the history 
as given us in the Book of Nehemiah.

In the first chapter we have the
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first apprehension of the fearful ruin 
and the disturbance of soul at the 
knowledge, with the effort to start a 
renovation and the call upon God 
for relief.

In the second chapter we have the 
surmounting of all obstacles to an 
honest examination of the desola
tion, which is made in the dark and 
by the soul alone.

In the third chapter (including the 
last verses of chapter ii.) we have the 
earnest work of the soul trusting in 
God and building up its character by 
God's grace and power (see chapter 
vi : 1C).

In the fourth chapter we have the 
outward adversaries to the growth 
of the new man using sneer and 
threat.

In the fifth chapter we have the in
ternal adversaries (the natural man, 
striving to thwart the good work.

In the sixth chapter we have both 
outward and inward adversaries com
bined in the opposition to the soul’s 
sanctification.

In the seventh chapter, after the 
soul is firmly established, we have 
the regulation of its life in watchful
ness and work.

In the eighth chapter we have the 
study of God's word, with holy joy 
at the Lord's wonderful mercies.

In the ninth chapter we have the 
fasting, confession and prayer, per
fectly consonant with holy .joy, as 
the believer bewails his sins.

In the tenth chapter we have the 
increased resolutions and regulations 
of a godly life which follows a true 
humiliation.

In the eleventh chapter we have a 
courageous consecration.

In the twelfth chapter we have 
glorious thanksgiving of the soul for 
its completed salvation.

And lastly, in the thirteenth chap
ter, beginning with the fourth verse 
(describing Nehemiah’s second visit), 
we have the sad fact portrayed of 
the backsliding of the converted soul, 
notwithstanding all its privileges.
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I do not know whether Bunyan got 
any of his ideas in his “ Holy War " 
frouiNeheniiah, but certainly we may

view Jerusalem in this narrative as 
the town of Mansoul, and Hull many 
forceful lessons in the parallel.

MISCELLANEOUS SECTION.
The Christian Church.-Vc. IV.

A WOltKlNU church.
J. E. TWITCHELL, D.D., KEW HAVEN, 

CONN.
Two things in reference to the 

local churches of the land cannot be 
denied, and will scarcely be ques
tioned : (1) That comparatively few 
of them are really working churches. 
2) That comparatively few • f the 
members of these comparatively few 
working churches are enthusiasti
cally and self-sacriflci ngly devoted to 
the enlargement and adornment of 
the kingdom of Christ on earth.

This is not saying that all other 
local churches of the land accom
plish nothing in the way of reform
atory and evangelizing effort; nor 
does it imply that they are not im
portant factors in Christian civiliza
tion ; nor it is saying that only the 
sel f-sacri (ici ng a ml enthusiastic mem
bers of local churches are real Chris
tians, with more or less of sanctify
ing and saving influence.

It would be far from the writer to 
suggest that only the really working 
churches arc scripturally Christian 
churches, or that only really work
ing Christians are disciples of our 
Lord. Wo arc not discussing the 
characteristics of a church which 
truthfully may 1.1 styled Christian, 
nor the characteristics of a man or 
woman who truthfully may be called 
Christian. Our object, the rather, 
is to define a working church, and 
search for the cause or causes of 
comparatively so few of these.

A working church may bo said to 
be one the largo proportion of whose 
members are not only anxious for 
its prosperity, but who plan, pray, 
give, serve, and sacrifice unto this 
end ; who carry the church on their 
hearts, and seek opportunities of add
ing to its numbers and graces—in a

word, who thoroughly iterate them
selves to solid effm t for church effi
ciency in the adornment of Christian 
character, in the saving of souls at 
home, and in the spread of the gos
pel abroad.

To put it differently and briefer, 
a working church is a wiite-awakc, 
active and aggressive body of Chris
tian believers, the large proportion 
of whose members give and serve 
and sacrifice with cheerfulness, ten
derly and generously cure for the 
poor and sick, warmly welcome the 
stranger, seek lo gather into the 
church the churchless and win to 
Christ the Christless around them, 
ill the exhibition of a love and zeal 
which cannot be questioned, all whose 
choices show a higher estimate of 
Christian ordinances than of worldly 
pleasures, and of spiritual interests 
as of greater concern than any ma
terial gain.

These are some of the characteris
tics of a working church. Its mem
bers will not all be possessed of the 
same powers. They cannot all do 
the same things or work on the 
same lines. They will have different 
adaptabilities and possibilities. Other 
things being equal, that church is 
capable of the greatest efficiency 
which has this large variety of gilts 
and graces. The essential thing for 
each member is to find what he can 
do best, and then do it ! Some can 
speak to edification ; some can pray 
in public with unction and with
out embarrassment ; some can sing 
sweetly and touchingly; some can 
visit the sick cheerfully and comfort
ingly ; some can seek the wandering 
helpfully' and savingly ; some can 
serve in the more quiet but equally 
blessed ministries of social and home 
life. The great thing for each mem
ber of the church is to find and then
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fill his place. Every one who is born 
of God may be sure that he lias some 
work to do in the wide vineyard. All 
can show such an interest in church 
prosperity as to convince the most 
critical and the most skeptical of the 
value of the church and of the Chris
tian hope.

In a certain sense churches can be 
tested as business firms are tested. 
Have all the partners a place in the 
concern, and duties which they are 
expected to discharge ? Does each 
partner feel himself personally re
sponsible for the success of the busi
ness? Is he on hand at the appointed 
time? Does lie take his share of the 
burden of the enterprise? Is he on 
the lookout for customers and col
lections ? Does he watch the market 
and welcome men and women from 
whom profits may be expected ? That 
is a working business firm.

Have all the members of thechurch, 
or a large proportion of them, a place 
in the church which they can call 
their own, and duties which they 
recognize as their own ? Do the 
members feel themselves personally 
responsible for the prosperity of the 
organization? Are they on hand to 
engage in and enjoy Sabbath serv
ices, and to take part in the social 
religious meetings? Are they on the 
lookout for such as can be influenced 
to worship with them and join them? 
Do they go in search of such as they 
can save or serve? Turning away 
from the enticements of pleasure and 
the profits of trade, do they magnify 
the means of grace and really exert 
themselves in behalf of others? That 
is a working church. The trouble 
with churches is that they have too 
many “silent partners,” men and 
women who jom, but assume no 
responsibility for church worship 
or church work ! Take out of al
most any church a dozen or a score 
of its thoroughly devout and active 
members and you would have little 
efficiency left, unless a new life 
should be infused into the remaining

Working Church. [Jan.,

membership I Look over your church, 
pastor, deacon, lay member, and see 
if this be not true I

Stop and think. Who of your 
church care for tlie sick, comfort the 
afflicted, and carry on the various 
branches of church activity ? Wives 
and mothers of many home cares! 
On whom do you depend for aid in 
Christian enterprises? On those 
whose hearts and hands seem al
ready full !

This plea of pressure of worldly 
work as excuse for inactivity is all 
a sham. Some, of course, cannot 
give as others give, or serve as oth
ers serve ; but scarce a day goes by 
in which the busiest, the poorest and 
hardest pressed cannot prove such a 
loyalry to Christ and to His cause 
as to be grandly influential.

What now are some of the causes 
of the comparatively few working 
churches, and the comparatively few 
working Christians in any local 
church ?

1. The failure of confessing Chris
tians to get the gospel idea of 
Christian obligation. The impres
sion is more or less prevalent that 
personal salvation is the chief if not 
the only concern of mortals, and 
that in this matter of personal salva
tion it is “each man for himself.” 
No man of course can be active as 
a Christian until he becomes a Chris
tian. Becoming a Christian, how
ever, he is at once to feel himself com
missioned as a witness for God and 
a messenger of the “good news” to 
others. lean imagine but two things 
for which the truly converted are 
kept on the earth : (1) that they 
may become rounded out in Chris
tian character ; (2) that they may be 
the instruments in God’s hands of 
leading others into the light and lib
erty of the glorious gospel hope. 
It is not enough for mortals to be 
able to sing,

11 Blessed Saviour, Théo I love” ; 
they are to serve in the exhibition 
of that love. One of the most sat-
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isfuctory and most unquestionable 
proofs of genuine discipleship is anx
ious effort to disciple others. He 
who is wanting in this anxious effort 
may well question Ids own acccpl- 
ance with God, and should not won
der if others question it. The gospel 
message is to be borne around the 
world to all its millions. But the 
church is to bear this message. An
gels possibly may have some part in 
world evangelization, in that they 
arc all “ ministering spirits ” ; but to 
the redeemed of earth this glorious 
message is committed. Every saved 
man is to save other men. This is 
accomplished by testimony, by argu
ment, by persuasion, by appeal, by 
loving ollices in illustration of 
the genius of the gospel, by 
real missionary work around the 
home and church, and by generous 
offerings that all peoples and nations 
may be acquainted with the forgiv
ing love of God in Jesus Christ our 
common Lord. The trouble is that 
imperative obligation on these lines 
is not recognized by Christian confes
sors in general. They enter the 
church with low thoughts of the 
uses to which God would put them 
in carrying forward His redeeming 
work. Men hear of- Christ only as 
they are told of Him. Salvation is 
proclaimed only as men proclaim it. 
Work for Christ is done only as men 
do it. Few, if any, souls in all the 
ages have been saved but by human 
instrumentality. Every child of God 
is to be a eolaborer with God. We 
shall never have working churches 
until these obligations are assumed 
and these privileges recognized. The 
time for the privilege to be recog
nized and the obligation assumed is 
when church connection is formed. 
One of the chief questions which 
ought to be propounded to candidates 
for church membership is, .4re you 
ready to pledge activity in the work 
of God t

2. A second cause of the compar
atively tew working churches is the

failure of pastors to organize the 
church and give its members work to 
do. Here pastors have immense re
sponsibility, and are often seriously 
censurable! Few Christians are found 
who set themselves at work. They may 
desire to be useful. They may have 
peculiar adaptations for work of one 
kind or another, but they do not 
know how to begin or how to pro
ceed. When they enter the church 
they know little of its condition or 
of the open doors around them. Un
accustomed to think of the needs of 
men or of the “ white fields " at home 
and abroad, they cannot take in the 
situation. They are very likely be
wildered at what they see and hear 
and feel of the light and darkness in 
which men walk. Many in all our 
churches would work if they only had 
work assigned them. Every really 
working church is organized for 
work. Here the pastor is responsible. 
Many pastors, however, have no 
plans for others—scarcely any for 
themselves ! They slip along from 
week to week, preaching after a fash
ion—possibly preaching powerful ser
mons. They visit among their people 
according to convenience or inclina
tion, but lay out no definite lines of 
labor for others or for themselves I 
They have no special concern for in
dividual church members, no system 
in regard toanything, no guidance for 
for anybody ! Such never have a 
working church, and it is no wonder. 
Under such leadership—if leadership 
it can be called—the church which is 
most alive will soon be dead.

It is the business of every pastor to 
have the various branches of church 
work fully in mind and fully in hand, 
and to secure, if possible, the enlist
ment of each member in some one or 
more of these branches. There is, 
for example, the Sunday-school, a 
most essential and hopeful field for 
cultivation. There is the place for 
some—for many, indeed for all who 
arc not otherwise occupied. If this 
one can be an officer, somehow help
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him into office. If this one is qualified 
to teach, give him a, class. If no 
more cilicers or teachers are wanted, 
give encouragement to Bible study. 
There is the prayer and conference 
meeting. This ought to have the 
warm support of the whole church. 
Many can be found who should have 
responsibility and render assistance. 
The timid should be encouraged to 
participate, if they utter but rief 
words of testimony or only repeat 
some previous promise. There is in 
all churches a vast amount of unem
ployed prayer-meeting talent.

There is the young people's society, 
or ought to be, where every young 
Christian should have place and 
work assigned him on some one of 
its various committees, and where 
encouragement should be given to 
exercise his gifts.

Then there are the various mis
sionary societies of the church— 
home and foreign—calling for wo
man's Work. Some will be interested 
in the jtoor around them. Bid them 
care for these. Some will be inter
ested in servants of the Master out 
on the frontier. Set them at work 
on the barrel or the box that shall 
make glad these toiling, self-sacrific
ing preachers and their households. 
Some will be interested in foreign 
missions. Encourage them to give 
and serve for the spread of the gospel 
m far fields. Some will be interested 
in hospitals and bethels, others in 
young men's and young women's 
Christian associations. Put them 
into communication with these so
cieties, where they shall have work 
to do according to their mind. Some 
will have peculiar tastes and adapta
tions for welcoming strangers and 
making social calls and aiding all in 
having a “home feeling” in the 
church. Put them on “lookout” 
and “ welcoming” committees.

The work is various. The field is 
wide. The organizations are many, 
at least they ought to be, in every 
church. Somewhere there is a place
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for each and all. Let the pastor look 
over his Held. Let him see that the 
machinery is provided and set in 
motion. Let him consult with eacli 
newcomer as to what kind of labor 
is chosen. Let him show himself 
thoroughly alive to every good word 
and .work. Let him encourage his 
people to seek the inactive for en
listment. It will not be long before 
he will have a working church.

Of course in all this matter the 
hearts of Christians must be en
thused or they will soon tire, with 
whatever zeal work may be begun. 
It comes to pass, therefore, that, in 
addition to methods, there must be a 
consecration to Christ and ,o His 
cause, which works on in faitli and 
is willing to wait for results. For 
this the pastor should preach and 
pray, for this the people seek. What 
wonders would be speedily wrought 
if all our churches should become 
working churches.

Dear pastor, will you not set your
self about accomplishing this end?

Plain Talks to Preachers—Ho. I.
WHY I DON’T CARE TO GO TO CHURCH 

AS MUCH AS FORMERLY.
BY GEORGE R. SCOTT, NEW YORK.
Everybody ought to love to go 

church, and the house of the Lord 
should therefore be the most attrac
tive spot on earth. To me it was so 
in former years. I helped to sing 
the songs of Israel in it, prayed and 
meditated and gave thanks in it. All 
the week I wished for the dawn of 
the Sabbath, that I might have a 
whole day to wait upon the Lord in 
His tabernacle.

Happy days ! How often have I 
wished for their return. Not long 
since I drove to Central Islip, L. I., to 
have a talk with one of the grand 
old mothers in Israel about those 
joyous times.

What has happened to diminish 
the love of going to church ? For I 
am honest enough to confess, that 
while I still go to church, it is more 
because I feel it to be a duty than
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from an overpowering love of being 
there. The little church I went 10 
long ago was not half so comfortable 
as churches gcneralh^now are. Oil 
lamps lighted up tfle body and gal
lery of the edifice, while two old-fash
ioned stoves, filled with blazing logs 
of wood, heated it. The seats were 
uncushioned, and no carpets decora
ted its aisles. Still nine o'clock on 
Sunday morning found me in the 
Sabbath school ; IOJ2 o'clock at pub
lic worship ; ljg o'clock again in 
Sabbath school ; 3 o'clock once more 
in church ; and, best of all, was the 
evening service at 7*2» with its con
cluding prayer-meeting at 9 o'clock.

What constituted its attraction ? 
First, the good old minister did/iot 
deliver a dry written sermon, ^but 
stood before the congregation all on 
fire with the plainest kind of truths, 
that were enforced with his features 
as well as with his voice. Though a 
young man, with a limited educa
tion, I understood every word he 
said. His Bible stories come before 
me now like a panorama. They 
were not merely told, but came from 
him like forked lightning from the 
dark clouds. They flashed into the 
hearts of sinners as well as saints. 
Ilis sermons were not prepared 
essays, but commonplace truths 
dressed up in clothes that made them 
as attractive to me as the story of 
ltobinson Crusoe. One moment I 
would laugh, at another the tears 
would be trickling down my cheeks. 
And when the good old saints around 
me broke out with “ Amens,” I could 
hardly contain myself.

He is dead and gone, but still lives 
in the hearts of those who heard 
him. He preached Christ, and the 
common people heard him gladly. 
If he had attempted any other task 
he would have been a failure. He 
went into the pulpit from his knees, 
and his face fairly shone while he 
“talked with us.”

Since that time I have sat under 
the preaching of other men, who

know more about book knowledge in 
one hour than he did in a month ; but 
they lacked the one thing needful— 
the power to strike at the hearts of 
their hearers. The trouble at present 
among ministers is, that what they 
are after is to win men bj' converting 
their heads, which is not the divine 
way of striking down sinners.

There was another power in the 
church of my boyhood that I do not 
find nowadays, and that was the 
kindly greeting that every member 
extended to strangers. I recollect 
one evening a young man, clad in 
Scottish attire, came in and took a 
seat by the stove. He had not been 
sitting there long before lie was 
asked by more than one member to 
take a seat further front. At the 
close of the service the young men 
gathered around him and he was 
made so welcome that lie came again. 
Inside of two weeks he was coaxed 
into giving his heart to Christ. To
day he is one the ablest and most 
successful preachers in Newark, New 
Jersey.

Personally I have felt keenly the 
fact that a man can go in and out of 
our churches, week after week, and 
no man or woman ever takes the 
trouble to inquire who he is, or 
whether his soul is saved or not. 
What we want is less theoretical talk 
about recognizing friends in heaven 
and more about recognizing one an
other while on earth.

My acquaintance with ministers is 
not very limited. As a body of men, 
take them ail in all, they are the 
grandest men on earth ; but the pew 
lias been guilty of spoiling the pul
pit. Too many men have been called 
to pastorates on account of their 
good looks or educational qualifica
tions, instead of their power to 
preach the only Name given under 
heaven by which men can be saved. 
There is more power to fill empty 
pews in a church by uplifting Christ 
than by any other means that can bo 
employed.
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A preacher, to be a success, must 
talk naturally. It is that which at
tracts the crowds to hear noted men 
or women on the stage. It is your 
natural orator who draws crowds to 
hear him on the rostrum. It is that 
which drew thousands to listen to 
the Swedish Nightingale warble 
“ Way down upon the Suanee River.” 
The pulpit must come down to the 
level of the people. The Sermon on 
the Mount was of that character, and 
will live forever.

Nothing can take the place of 
earnest piety to build up a church. 
Some have advocated what is termed 
“worldly methods." But the truth 
is, the people are not fools. When 
they want theatricals they will go 
to theatres, and have that kind of 
diet where they can get it first-class. 
What are called church “fairs” may 
for a time look to be a blessing, but 
they generally result in some kind of 
unpleasantness, and in the end are 
detrimental. If half the time and 
money spent in getting up a fair were 
used in direct efforts to convert souls, 
permanent success would be the re
sult. The church is not constituted 
to provide amusements for the peo
ple. There is no lack of amusements, 
always at hand and of every kind and 
thrust upon our attention. The one 
business of the church and its minis
try is to win souls to Christ and edify 
saints. The way to do this is plainly 
pointed out in the Word of Cod. 
Over every pulpit should be written 
the words, “ This one thing I do ! ”

It seems to me that every sermon 
preached should contain something 
to interest the young as well as the
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old ; something to touch the hearts 
of the poor as well as the rich, and 
something for both saint and sinner. 
As the object of preaching is to win 
men to Christ, not a sermon should 
be delivered but what alludes di
rectly to His power to save and to 
keep. I care not what may be the 
cut of the clothes a minister wears— 
the simpler the belter—but I do care 
whether he has the thoughts cut 
from the Word that will win men 
from the error of their ways.

The story of the hfeof Christ from 
the cradle to the grave is unsur
passed in dramatic interest. His 
power to heal broken hearts never 
fails to draw the attention of poor 
alllicted humanity. “The old, old 
story of Jesus and His love” will be 
as winning a hundred years hence as 
now. Men listen to the magic name 
of Christ spellbound, when it comes 
forth from a heart welling over with 
love to Him and them. It has ever 
been so since the day when Peter's 
sermon made three thousand con
verts.

With all the changes that have 
come over me, I can truthfully say 
that a sermon on a risen Saviour has 
not lost its charms. Pointed preach
ing always pleases me, no matter 
whether the preacher be learned or 
otherwise.

The times call for a less elaborate 
and polished and a more positive and 
aggressive style of preaching.

Brethren of the pulpit, don't for
get the words of Christ, “ And I, if I 
be lifted up, will draw all men unto 
Me.” He is the magnet. Let us all 
fix our eyes upon Jesus !

PREACHERS EXCHANGING VIEWS.
Too Much of a Good Thing.

Ark not our clergymen getting too 
much help from books of illustration? 
I heard an admirable sermon on 
Thanksgiving Hay. The dominie 
outshone himself rhetorically. I con
gratulated him on his familiarity

with great writers and the special 
studv he had made of history, for his 
sermon gleamed with quotation and 
pat illustration. Wife went else
where to church. Her report of the 
sermon she heard, though upon a 
different text, had to me a decidedly
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chestnut flavor. The two ministers, 
both prominent and able, bad bor
rowed their rhetotieitl plumage from 
the same book !

We have bad a series of candidates
in--------church. The latest “gems
of illustration” have shone repeat
edly. It is amusingly pitiful to hear 
for the tenth time the same story or 
quotation given with all the gusto of 
an original adaptation. Every such 
suggestion of the book of 'illustra
tions lessens the personal force of 
the speaker, and the people soon 
come to know the book.

Elder Joses.

A “Harmony" Again.
Is the November number of The 

Homiletic Review W. J. Watson 
criticizes my article, and offers the 
old theory of a harmony and at
tempts to defend it. My question, 
“ Is a harmony possible? ” is certain
ly beyond criticism, since, as I 
showed, the distinguished cxegete, 
Meyer, and I may now add, not a few 
others, believe it impossible to recon
cile the accounts of Matthew and 
Luke.

Mr. Watson says : “Jesus was 
born in Bethlehem of Judea ; thence 
he was carried into Egypt to escape 
threatened death ; front Egypt he 
was taken to Nazareth, a city of Gal
ilee, which is somewhat different 
from Mr. Merchant's reading.” My 
critic overlooks the fact that it was 
not my reading, but that of Luke. 
My article says : “According to Luke, 
the holy family went from Bethle
hem to Jerusalem, and from thence 
to Nazareth."

Now as to the theory of a har
mony. Mr. Watson’s is as follows : 
1. Jesus is born in Bethlehem. 3. He 
is carried into Egypt. 3. He is taken 
to Nazareth. Note Luke’s state
ments : 1. Jesus is born in Bethle
hem. 3. He is carried up to Jeru
salem. 3. He is taken from Jeru
salem to Nazareth. If Mr. Wat
son's theory is correct, Luke is clear
ly wrong. Jesus must have been

taken from Jerusalem back to Beth
lehem, instead, us Luke states, to 
Nazareth, that the flight might bo 
from Bethlehem. This is sufficient 
to negative the hypothesis of Mr. 
Watson. But there is more. If the 
flight took place immediately after 
the departure of the Magi, and from 
Bethlehem, and if the holy family 
remained in Egypt until the death of 
Herod, then Luke is clearly wrong 
again, for he explicitly says : “ And 
his parents went every year to Jeru
salem at the feast of the Passover.” 
Thirdly, the text says: “Herod is 
about to seek the young child to de
stroy it.” This he did two years 
after the visit of the Magi, “accord
ing to the time which he had care
fully learned of the wise men" (R. 
V.). Why should Jesus be carried 
into Egypt two years before there 
was any danger? Hence Matthew 
makes the flight when Jesus is near 
two years old, and, of course, from 
Nazareth instead of from Bethlehem. 
The theory of a “harmony” I have 
suggested, so far as I can see, an
swers all the statements and condi
tions of both Matthew and Luke.

Franklin, Pa. A. J. Merchant.

“ Let the Deal Bury Their Dead."
Very lew, 1 fear, will accept the 

exposition of Matt, viii: S3; Luke 
ix : 63, given in your March number. 
However, 'the article is one I am 
thankful for, since it set me to think
ing and helped me to the following 
outline, which I used in the pulpit :

Text: Matt, viii : 33. “Let the
dead bury their dead.”

1. The person addressed was one 
of a large class—those going to be 
Christians, but not vet Christians.

3. He was one of a limited division 
of this class—those who seem to have 
a good reason for delay.

3. Christ's words to him mean that 
nothing in the world is sufficient rea
son for delay.

Why? (1) Till we become Christ’s 
the highest of all duties is undone— 
that of loving God. (3) Till we are
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Christ's the soul is in peril of ever
lasting ruin. (J) To become Christ's 
is to be more than compensated for 
all that present decision may cost. 
(Matt, xix : 29.) G KO. Swain.

Allentown, Pa.

Is it Typographie 1
The Homiletic for November is 

burdened with good tilings. To me 
one of the most interesting articles 
in it is the historical and biographical 
sketch of John Chrysostom, the 
“golden - mouthed," by the vener
able and learned Dr. ScliaiT. How
ever, there are two or three state
ments which seem a little confusing.

On page 402 Dr. SchalT gives the 
year 347 as the date of Chrysostom's 
birth. On page 404 he states that 
when Melctius and other bishops 
were banished by the Arian Emperor 
Valons, in 370, the attention of the 
clergy turned to Chrysostom and 
Basil as suitable successors. Docs 
Dr. SchalT intend to assert that 
young Chrysostom at the age of 
twenty-three was seriously men
tioned for the episcopacy?

On page 403 Dr. SchalT affirms that 
Chrysostom was not baptized till the 
age of twenty-eight. Would he have 
the readers of The Homiletic believe 
that Chrysostom was seriously talked 
of for the episcopacy before he was 
baptized ? Before he was ordained 
deacon, which, according to state
ment on page 405, took place in 371? 
Before he was ordained a presbyter, 
which, according to the same au
thority, occurred six years after he 
was ordained deacon ?

If the dates are misplaced, will the 
doctor give the readers of The Hom
iletic the correct figures in his next 
article? I am sure that Dr. SchalT 
knows all that is worth knowing in 
ecclesiastical history.

Ezra Tinker. 
Wafvinqer’s Falls, N. Y.

Hymac’.cgy.
Hymnology is imagined by many 

to be a comparatively new field of 
literary cork. If any brother is 
thinking of making a new collection 
of sacred songs, let him digest the 
fact that Union Theological Semina
ry has on its shelves 4,000 different 
liyinn-books, each one of which 
represents somebody's belief that he 
was doing a needed thing in making 
it. Rev. Mr. Bird, well known as a 
hvmnologist, had collected over 3,000 
specimens. By the munificence of a 
prominent layman these are added 
to the former collection in the semi
nary library, which is now perhaps 
the largest in the world. We sus
pect this was in some way duo to the 
spirit of Thomas Hastings, one of the 
fathers of modern hymnology, reap
pearing in the form of his distin
guished son, Dr. ThomasS. Hastings, 
the president of Union Theological 
Seminary.

A Lover of Good Hymns.

Is Salvation "Given"?
In criticizing “ J. S. K.,” (Novem

ber Homiletic, p. 477) M. F. Stright 
says : “I think his error consists in 
not recognizing the fact that salva
tion is not a something given, buta 
condition of soul into which the 
penitent believer comes.”

Is it possible the critic never read 
this word : “By grace arc ye saved 
through faith ; and that not of your
selves; it is the gift of God”? Or 
this : “Tin. wages of sin is death; 
but the gift of God is eternal life ” ?

But the good brethren occupy dif
ferent theological stations. J. S. K. 
views the question with Calvinistic 
eyes, while M. F. S. has an Arminian 
bias. There’s the trouble.

C. E. W. Dobbs. 
Columbus, Miss.
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EDITORIAL SECTION. 
HINTS AT THE MEANING} OF TEXTS.

Christian Guitare.
Physical Sensation after Death.

Hat liis flesh upon him shall have 
pain, ami his soul within him shall 
mourn.—Job xiv : 22.
Was it not f'.e opinion of the an

cient Jews that the soul retained 
somewhat ut the sensation of the llesli 
until the body had entirely dissolved?

It would not be strange if such 
were the fact, considering the prox
imity of the Jews to the Egyptians ; 
since the Egyptians held the notion 
that the continuance of the soul's 
existence depended upon the preser
vation of the bodily organism, a 
notion which led to the embalming 
and secure burial of the corpse. Tac
itus distinctly ascribes this notion 
to the Jews as its originators. There 
are also some Old Testament texts 
which at first glance seem to convey 
such a belief, e.<j.. Job xiv : 22, speak
ing of a man as dead, it adds, “But 
his flesh upon him shall hare pain, 
and his soul within him shall mourn" ; 
and Isaiah lxvi : 24, “ They shall go 
forth and look upon the carcasses 
of the men that have transgressed 
against me ; for their worm shall 
not die, neither shall their fire be 
quenched.” Dillman-and others re
gard these texts as proving that the 
Jews held to the doctrine of physical 
consciousness in the grave. Bclitzsch 
regards the pain of the soul as merely 
sentimental, “the process of the cor
ruption of the body casts painful re
flections into the departed soul.” 
Prof. Davidson admits thus much 
to have been the Jewish notion. 
“There are two ideas expressed: (1) 
That the body in the grave, being 
that of a still existing person, feels 
the gnawing and the wasting of cor
ruption, and that the soul in s'icol 
leads a mournful and dreary exist
ence; and (2) that these elements of 
the person, though separated, still 
belong to the person.” Prof. Evans 
says: “ By poetic personification the

moldering flesh is here represen'ed. 
as sharing the aching discontent, the 
lingering misery of the imprisoned 
soul.” Similarly Dr. Barnes: “It 
is hy the imagination that pain is 
here attributed to the dead body.” 
Prof. Lôchler inclines to the opinion 
that the Jews believed “that man car
ries with him to sheol a certain cor
poreality (a certain residue, kernel, 
or some reflex of the earthly body).”

These passages, taken in view of 
the after revelation through Christ, 
may serve as illustration of how lie 
delivered those “who all their life
time were in bondage through fear 
of death,” as well as of the growing 
dawn-light of the historic Scriptures.

False Witnesses at Christ's Trial-
Row the chief priests, and elders, 

and all the councils sought false 
witness against Jesus, etc.—Matt, 
xxvi : 50.
Christ still in the judgment hall of 

* he world and false witnesses still ap
pear.

I. Some of them are “ his own.” 
The very leaders of religion. Scribes 
and Pharisees. Teachers who bear His 
name and take from Him His crown. 
Deny His divinity or His vicarious 
atonement. Professors of faith in 
Him, who possess nothing of His 
character, and by their spirit and con
duct deny the Lord that bought 
them, and crucify Him afresh. Real 
Christians, who yet, by doubt and fear 
and despondency, testify that He is 
not such a Saviour as He claims 
to be.

II. Infidels, rationalists and mate
rialists, who claim to have examined 
His credentials, to admire His teach
ings, character, etc., but deny His 
claims and power to save, disputing 
the reality of the salvation His disci
ples profess.

III. In the midst of these clamor
ous false witnesses, Christ's character 
and work perennially vindicate them-
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selves by sclf-eviilencing light and 
power to accomplish all the miracles 
of grace we see in the world. Faith 
in Him grows more widespread and 
vigorous daily as the fruits of His life 
and death multiply.—J.S.K.

Revival Service,
Insanity of the Heart.

Madness is in their heart while they 
lire.—Eecl. ix : 8.

I. Mot the madness of wrath, but 
an insane condition is here meant. 
Tlie heart may be insane us well us 
the brain—the one is a disease of the 
intellect, the other a moral disease.

(а) Perversion of the affections 
from their normal action toward 
God, heaven, holiness.

(б) Perversion of the will from its 
rightful direction in obedience to 
supreme authority and pursuit of 
supreme good, to that which is evil 
or inferior and unreal, unsatisfying. 
A rebellion which is grossly unrea
sonable and perilous, therefore insane 
in its action.

II. This insanity of the heart may 
coexist, with not only a sane mind, 
but all degrees of mental brightness, 
vigor and culture—all degrees of 
natural morality and amiability. It 
reveals all the more its terrible char
acter by its association with a mind 
and heart otherwise beautiful and 
healthy ; e.g., love for friends and 
kindred, in contrast with coldness 
and alienation toward God, and es
pecially Christ, our elder brother, 
the friend of our souls. Delight in 
literature, etc., and dislike for Bible, 
sympathy for suffering, indifference 
to the Crucified One. Weeping at a 
play, smiling at a cross.

III. Unlike intellectual insanity, 
this will be no excuse for our treat
ment of God or loss of the soul ; 
because we have brought it on our
selves, and because the cure is at 
hand. But men reject the offered 
remedy insanely, anchoring to a fog- 
bank when the rock is at hand, 
choosing to lose their souls rather 
than lose the pleasures of sin, and

rushing upon damnation as if they 
were hurrying to heaven.—J. S. K.

Young Men's Service.
The Inevitable Harvest.

God is not mocked : for whatso
ever a man soweth, that shall he also 
reai>.—Gal. vi • 7.

The heart s deceitful above all 
things, especially in youth, hence 
the exhortation, “ Be not deceived.” 
Law reigns in the moral as well as the 
physical realm. Sowing and reaping 
follow the same inflexible ordinance in 
both. It is with you the sowing time.

I. The prevalence and uniformity 
of this law—the correspondence of 
the harvest with the seed sowing 
—in nature, in secular industries. 
Thistles produce thistles, figs produce 
figs—“that,” not something else in 
any respect; exactness of the law, no 
matter what the soil, or climate, or 
culture. Study of science produces 
a scientific mind, but not a muscu
lar arm. Apprenticeship to watch
making will not yield the skill of a 
navigator. So, in kind, the harvest 
exactly corresponds with the sow ing. 
Plant truth in heart, a truthful char
acter is the result ; from love springs 
love ; pure thoughts cherished, pure 
motives and affections and habits are 
the harvest, and vice versa. Sow the 
field of the mind with infidel, frivo
lous or debasing literature, associa
tions, scenes, and the end is a skeptic, 
triller, dissipated life and character.

II. The increase “thirty” to a 
“ hundred fold.” Evil and good seed 
equally productive. Only the former 
native to the soil, the latter exotic. 
One grows without effort, the other 
with watchfulness and prayer.

III. Harvest must be gathered
whether we will or not, and it is eter
nal. One sowing time, one harvest. 
—J.S.K. --------

Funeral Service.
Some Facts of Life.

And whither qoest thou t—Genesis 
xxxii : 17.

A natural question under the cir
cumstances. See context.

Always a natural question for
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anyone meditating his own destiny. 
In that light let us ask the question 
in view of certain evident facts of 
life.

1. Whither gocst thou? for it is a 
fact you ore going, whether you will 
or not. Time is passing.

2. Whither goest thou? for it is a 
fact, it is not precisely certain whith
er you are going. A man goes whith-x 
or he chooses. This ineradicable en
dowment of free will is always an 
uncertain element in the question of 
final destiny.

3. Whithergoest thou ? for it is an
other fact of life that all this lapse

and use of time is making character.
4. Whithergoest thou? for it is a 

further fact of life that though you 
are going into death, you are not 
through death going into non-exist
ence. Deal 11 is a door and not a 
wall.

5. Whither goest thou? because it 
is certain that going into that other 
life you must go whither your essen
tial character shall make you gravi
tate.

How imperious the need of the 
new character which Jesus gives if 
we, naturally sinful, would enter the 
purity of heaven.—W. II.

LIVING ISSUES FOB
Why They Don’t Go to Church.

Not forsaking the assembling of our
selves together, as the manner of 
some is.—Hcb. x : 25.
During the recent ministers’ con

ference in this city The World inter
viewed a large number of people on 
the reasons why they did not go to 
church. The interviews were taken 
at random among all grades and 
classes of society, and some of them 
are strikingly suggestive of living 
issues for pulpit treatment :

A young man said : “ Well, I'll tell you. If 
they were to give me permission to talk hack to 
the preacher, I would go. Nowadays the 
preacher has all the say.'1,

A Washington Market butcher said : “What's 
the use of wasting my time listening to 
them chaps, who don’t know what they are 
talking about ? They chin about the best 
methods of relieving the poverty in this big 
city, but it's fellows like us who give away our 
spare stuff to those starving wretches who 
wouldn’t he let inside of a church if the sexton 
saw them. When the ministers learn how to 
preach sensibly I may take a notion to go to 
church, but you can bet I won’t till then.”

A newsdealer said : “ IIow do you expect a 
man to go to church who starts working at 4 
o'clock every morning of his life and sells Sun
day papers besides ? ”

“I can't go into the high-toned churches,” 
said a mechanic. “I am not dressed well 
enough, and the mission church the rich men 
provide for us is too much like receiving 
crumbs from the table of the rich man.”

“I goto church, poorly dressed as I am,” 
«aid a girl In a Tenth avenue factory, “to have 
the usher stare at me and tell tne I shall find a 
scat in the gallery, and then when I go to a pew 
up there, to have the people draw away from 
me because my clothes are not as nice as theirs 1 
No, Indeed, I would rather stay at home.”

“ When I look at the well-fed preacher, with 
his fine brown-stone house, and hear him draw 1-

PULPIT TREATMENT.
ing out the text, I ask myself, how much of it 
does he believe ? " said a magazine writer. 
“ Does ho care if the poor are starving ? If you 
are meanly dressed, does he kindly receive you 
when you call .at Ins house? Not at all; ho is 
too busy gabbing with the fashionable ladies 
that have called, and leaves you to an assistant 
to transact the business for you.”

“How can I go to church ? ” said a bartender 
In an uptown saloon. “ I am here until all hours 
on Saturday night, and on Sunday 1 am busy 
watching the side-door to see that no copper 
comes, and handing the stuff over the bar. No, 
young fellow', I haven’t got the time.”

“ I am as well employed in reading a good 
book as hearing the same subjects preached over 
and over,” said another.

A hotel employée said : “ I work at night, and 
am too tired to think about going to church.”

A French shoeblack said : “ When I w ent to 
the church I was asked for 10 cents at the door. 
I had none and got no seat. 1 have never gone

Said another: “I am asked for five cents a 
head. There arc four of us, and I do not always 
have the money.”

A young lawyer : “ What first got mo out of it 
was the enormously high prices of pews in 
churches where there is really good preaching.”

A druggist : “Drug stores must bo open on 
St .idays. That is a settled fact.”

An actor : “ The old dogmas of Christianity 
are a little worn out, and the faith to remain 
popular must keep apace with the advancement 
of science.”

A business man : “ Ministers, as a rule—that 
is my experience—are Vie most unpractical men 
in the community, and yet they will persist in 
directing their sermons at the business men and 
bankers of the country, advising them what 
steps to take in accumulating a fortune and how 
to deal w ith their employees. Our minister, so 
my wife tells mo, is particularly gifted in this 
way. If I were to adort his ideas and follow 
his Christian teaching, as he calls it. practically 
applied, why, I w ould soon he bankrupt and my 
live hundred odd workmen would be without a 
job.”

An in. entor could not afford to hire a pew.
A street-car conductor had a wife and five 

^children to support, and all he could earn by 
working seven days was S 15.75 a week. He 
could not afford to take a day off, even to attend

v ! • •iBfc j
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clinrch, though lie would like to do so. “Their 
necessities,’ lie said, "keep thousands of iu2n 
in this city from church every Sunday. The 
low rate of wages prevailing compels working 
people to labor seven du.\s in the week if they 
arc lucky enough to find employment.

A trackman idling on his truck said the 
churches were not for such as him ; he had no 
fine clothes to dress in. nor had his wife, and 
neither lie nor she would go where they could 
not appear as well as other pet pie.

A salesgirl in a large uptown store said : “ I 
don’t go to church because my employer does, 
and is one ol t he bright and shining lights of 
what passes now for religion. If a man who
treats his employees as Mr.----- does can ho
honored by the church, I will honor myself by 
staying away. He pays starvath n wages to the 
women who make our garments and expects his 
clerks to keen respectable—in appearance at 
least—on salaries barely sufficient to keep soul 
and body together. He never gave a half-holi
day until shamed into it, and has no regard for 
the health or comfort of .lie people who serve 
him. If such men can find an opiate for their 
conscience in religion 1 want none ol it.”

Some of Cnr Own “Heathen."
Over 7,000 Chinamen in New York 

city alone support two temples to 
Joss, says Alien Forman in the 
American Magazine for November, 
and there is already a considerable 
Mohammedan colony established in 
and about Greenwich avenue. Dur
ing the year ending June 00. 1888, 
51,587 of the most degraded of the 
scum of Italy—people in the densest 
ignorance and almost without the 
vestige of a religion—landed on our 
shores, most of them to remain in 
New York city. In spite of these 
dark and suggestive facts, Dr. Daniel 
Dorchester, in his work on Chris
tianity in the United States, shows 
that more than $3,000,000 of the 
$7,000,000 raised yearly in the nation 
for missions goes out to foreign 
countries “ for the conversion of the 
heathen.” With but one place of 
worship in this city to every 3,000 
of population, and the population 
relatively increasing every year, 
the question naturally arises, What 
is tobe done with our own “ hea
then"? ____

The Solid Bum Power,
Robert Graham, Secretary of the 

Church Temperance Society, follow
ing the lead of The Voice, lias been 
making some investigations among

[Jan.,

(lie brewers and saloon-keepers el 
this city which bring out in startling 
significance the solidarity ol the rum 
power.

He finds after careful investigation 
that of tile 8,000 and odd saloons of 
tlie city, 4,710 are under chattel mort
gages, “an overwhelming propor
tion of which are held by brewers, 
and makes good the argument that 
saloon-keepers arc men of stra w (o be 
manipulated as occasion arises.”

The following arc some of the prin
cipal brewers holding chattel mort
gages on saloon stock and fixtures in 
this city, with the number and 
amount of the mortgages so held by 
them, as reported by Mr. Graham :

Brewer.
i

0 o 

1 j
Burn lie imer & Schmid........... (MO $810,134
Eh ret & Co................................ JAM 442,008
David Mayer............................ l 63,531)
J. Rapport............................... h7 70,053
Bead lesion & \\ ucrz.............. 83 70,782
J Ei chler.................................. HO 79,115
Williamsburg Brewing Co... 78 37,090
Geo. Ringlvr & Co.................... 78 00,137
Henry Elias Brewing Co----- 78 07,585
Peter Doelger........................... ns 08,282
F. & M. Shaefer....................... r,8 80,630
J. Cress Brewing Co................ mi 00,784
T. ( Lvmau & Co.................... 40 51,245
Budweiser Brewing Co........... 45 25.150
Knickerbocker Brewing Co.. 4:.1 19,020

Jos. Dodger’s Sons................ 8» 17,567
•las. Everard............................. :to 75,142
B. &. W. Ebling....................... 87 40,240
Shook A Everàrd.................... 25 56,934

When it is remembered that these
mortgaged saloon-keepers are sub- 
tantially nothing but the agents of 
the brewers, the brewer often select
ing the site of the saloon, furnishing 
the stock and fixtures and renew
ing the mortgage from year to year 
on condition that the proprietor buy 
only his beer, the litter futility of 
attempting to fight the saloons in 
detail is apparent.

The liquor traffic thus seen be
comes a monster with a thousand 
arms, but with a single head. The 
best way to kill it is to strike at its 
head, by national Prohibition of the 
manufacture and ante of intoxicants 
for beverage purposes.
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B:tthg oa the Election.
An epidemic of bettinyf, running 

through all grades of society, seems 
to have been developed by the late 
Presidential contest. From the be
ginning of the campaign up to its 
very < lose the newspapers teemed 
with reports of the “odds’’ offered 
for or against the success of the Re
publican and Democratic tickets. 
Whatever may be the moral view 
taken of (his matter, it would be in
teresting to know how many persons 
having wagers on their favorites 
marched to the polls on Nov. 0 and, 
in violation of the law, deposited 
ballots for the candidates.

Besides the many amusing and 
ridiculous wagers staked on the re
sult of the election, thousands of dol
lars wore lost and won, fortunes 
squandered, and more than one self- 
murder caused. Where is the dif
ference between this and other forms

of gambling, except that in a “game” 
where the interest of a whole people 
are at stake the power of the gam
bler for evil in his efforts to influence 
the general result is increased a 
thousand fold '!

The Anarchists' Sunday-Schools.
Since the hanging of the anarch

ists at Chicago last year these people 
have begun a quiet, concerted and 
systematic attempt to spread their 
doctrines by peaceable means. A 
number of Sunday-schools have been 
established in Chicago where the 
young children of the poor arc gath
ered together each Sunday and 
taught the principles of anarchy and 
a hatred of American institutions. 
The press reports state that every 
one of these anarchist Sunday- 
schools is held cither in a liquor sa
loon or in a room just hack of and 
opening out of a barroom. The 
moral is obvious.

BBIEF HOTES Oil BOOKS OF SPECIAL I1TTEES0T TO CLEMÏME1T.
BY J. M. SHERWOOD.

We arc glad to resume work again in this de
partment of the Review. The space at our 
command is brief, but we open the door only to 
such books as naturally attract the attention of 
ministers seeking inspiration and help in their 
calling. Even to this class we must pay our 
respects very briefly ; yet we hope to give an 
Intelligent idea of caclMvcrk thi t passes under 
our notice.

A. C. Armstrong rf Son. “Introduction to 
the Study of Philosophy.” by J. II. W. Stuekcn- 
berg, D D. Dr. Stuckenherg needs no introduc
tion to the readers of The Homiletic Review. 
A critical student of the religious and philosoph
ical thought of the day, he is specially qualifled 
to write on the subject here treated. The title in
dicates the specific aim of the volume. It is not 
written for philosophers, but for students and oth
ers who desire to prepare themselves ior philo
sophic pursuits. Still, maturer students will find 
it helpful as a review. It may serve to concen
trate and crystallize the thoughts which have 
been confused and bewildered by the perplexing 
problems of philosophy, and by the conflict 
of different systems, and thus may help the 
student to a more intelligent and satisfactory 
start in philosophic research. The need of 
such a work has long been felt. Wo think 
the author has succeeded admirably in his pur
pose. His statement of the various problems is 
clear, and his hints ior their solution leave 
nothing to be desired. The publishers have

brought out the book with good taste and judg-

“ The Training of the Twelve ; or Passages ont 
of the Gospels Exhibiting the Twelve Disciples 
of Jesus under Discipline for the Apostleship,” 
by Alexander Balmain Bruce, D D. Dr. Iîruco 
is Professor of Apologetics and New Testa
ment Exegesis in the Free Church College, Glas
gow. This Is the “ fourth edition, revised and 
improved,” showing that its merits are appreci
ated. The work possesses much homiletic 
value. Many of the most noted passages in the 
Gospels arc discussed with marked ability, and 
no little light is shed upon them. It is really a 
grand work on a most important subject-a 
work full if “ loving, wholesome, profound 
thoughts about the fundamentals of Christian 
faith and practice.” It is a fine octavo.

The “ Sermon Bible ” is the general title of a 
series of volumes, 12 in all, which A. C. Arm
strong & Son have announced. Two have al
ready appeared. The work is unique in some 
particulars. It will Interest ministers, and, if 
judiciously used, will be helpful to them. It Is 
devoted to the sermon literature of the day. 
The author has been at great pains in the way 
of research and selection, giving great variety, 
and for the most part doing his work well. 
Under every text he gives : 1. Outlines of impor
tant sermons by eminent preachers, existing 
only in manuscript or periodicals, and thus in
accessible. 2. Less full outlines of sermons
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which have appeared in volumes which are not 
well known or easily obtained. 3. References 
to or very brief outlines of sermons which ap
pear in popular volumes such as are likely to be 
in a preacher's library. 4. Full references to 
theological treatises, commentaries, etc., where 
any help is given to the elucidation of the text.

“ The Expositor’s Bible,” edited by Rev. W. 
Robertson Nicoll, is the general title of an im
portant scries of works in Biblical literature 
which Armstrong <& Son have undertaken. 
The series will contain Expository Lectures on 
the Bible by eminent preachers and theologians 
of the day. While qegard will be had to the 
latest results of scholarship, the volumes will 
be essentially popular and adapted to general 
readers. Six volumes will be published a year. 
Brought out in good style and offered very low. 
Several volumes have already been published.

Robert Carter tfc Brothers. ” Gospel Ser
mons.” B.v James McCosh, D.D., LL.D. The 
venerable Dr. McCosh is chiefly know n for his 
philosophical writings, aside from his presi 
dency of Princeton College. In both these 
spheres he has achieved a very enviable repu
tation. His occasional sermons, however, have 
evinced pulpit talent of a high order. The mul
titude of his friends will rejoice that he has 
yielded to the solicitation of his publishers and 
made a selection from his sermons—18 in all— 
for publication. The choice is made from “ the 
many discourses delivered in Scotland, in Ul
ster, and to the students in Princeton College.” 
The principle governing the selection is note
worthy. ‘‘I have selected those in which I 
have been enabled to proclaim most clearly the 
way of salvation.” It is delightful to see this 
eminent Christian philosopher so simple, so 
practical, so spiritual, so thoroughly evangcli* 
cal, in his exposition of the Scriptures, llis 
sermons are models in their way. They may bo 
studied with homiletic profit as well as read to 
spiritual edification.

“ Christianity According to Christ.” By John 
Monro Gibson. The author, now a prominent 
preacher in London, is favorably known in this 
country, having been f< r years a pastor in New 
York City. The work is not a treatise, but a 
scries of related papers illustrative of the title. 
It might be classed under Apologetics. It is in 
the line of the trend of the best thinking of the 
day, namely, that Christ himself should oc
cupy the foreground of the Christian evidences, 
nn.l he contends that the Apostles were ruled 
by this fact in their preaching and writings. 
Dr. Gibson argues his main point with great 
clearness and logical force. 8 >mo of the chap
ters in the book have interested us greatly and 
: piritually refreshed us, particularly, “ God 
Known in Christ ” and “ The Indwelling 
Spirit.” Wo commend the werk as a fresh and 
timely contribution both to Christian Apologet
ics and to practical Christianity.

‘‘Bible Animals,and the Lessons Taught by

Them.*’ By the lato Rev. Richard Newton 
D.D. We have hero the sermons in Dr. New 
ton’s last course on “ Bible Animals,” which 
were found in his study after his death, and 
which are hereby published by his own dying 
request. It is his last work for the young, 1 
whose interest ho took so profound an interest, 
and among whom his name is a household 
word. The volume is descriptive of the beasts 
and birds mentioned in the Bible, and their 
habits and characters are used to i lustrale and 
enforce many of the teachings found in it. Thu 
work is characterized by that inimitable sim
plicity, sweetness, tact, and spiritual force 
which made him the prince of instructors to 
the young.

Fordt. Howard <6 //t/fterf.1‘Plymouth Pulpit.” 
By Henry Ward Beecher. 4vols.,8vo, lbtiti. The 
last 3 vols, never before published in book 
form. This is the authorized edition of the ser
mons of this gifted man and popular preacher. 
Wo have hero 101 discourses, on a great variety 
of topics, and all treated with that beauty of ex
pression, wealth of illustration, and freedom of 
thought which characterized him as orator and 
preacher. The prayers, before and after ter» 
mon, are also given, and we always regarded 
those as touchingly simple, beautiful, and spirit* 
ual. Mr. Beecher’s traits as a preacher, his 
wondrous gifts of genius and oratory, ar. 1 his 
imperial po wer to sway an audience, whether ho 
spoke from the pulpit or the platform, are well 
known and admitted the world over. Critics 
and the reading public havp already formed 
their estimate of the man, the orator, and the 
preacher, and that estimate is not likely to bo 
essentially changed. His printed sermons have 
been read more widely than those of any other 
preacher in this or any ago. And yet wo do not 
believe that they will hold a prominent place in 
the homiletic literature of the future. Their 
phenomenal popularity rests, in the main, on 
the personal and transient clement which pre
dominates in them, and this never insured im
mortality to a preacher or author. They lack 
the grit and the grip of a clear, positive scrip
tural theology, and hence will lose their power 
to fascinate and mold with the lapse of time and 
the fading out of remembrance of that magic 
personality which he possessed. Were it neces
sary, and had we the space, we should take ex
ception to not a little of the theological teaching 
scattered through these sermons, as not in ac
cordance with the Scriptures. Mr. Beecher's 
views of inspiration, of future punishment, of 
the nature of sin. and of man’s essential sinful
ness, though not ns pronounced at this period of 
his life (from Sept., 1873, to Sept.. 18"5, during 
which period most of these sermons were 
preached) as at a later period, still permeated his 
whole ministry, and in our judgment essentially 
detracted from the value of his teachings as a 
religious guide.


