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SERMUNS.

L.
CHRIST THE LAMB OF GOD.

St. Joun I. 29.
Behold ihe Lamb of God whick taketh away the sin of the wor 1,

IT is a noble nature with which God has endowed us, the
children of men. It would be untrue to ourselves and
unthankful to God to disown or be insensible to the noble-
ness of it. It has powers giving it such ample superiority
in this lower world; it has so many sources of large and
exalted enjoyment opened up to it; it can so observe, and
remember and judge and combine; it has such capacities
of social affection; it has such apprehensions of moral
rectitude ; it has such aspirings to the God and Maker of
all. Verily, as said the ancient patriarch, “ There is a
spirit in man, and the inspiration of the Almighty giveth
him understanding.” Well might the Apostle claim honour
for all so richly endowed by the God who gave them being.
Well may we judge that Scripture saying true, that man—
how far soever he may and must be from the Infinite was
made in the image of God. Well might Paul found his
reasonings with the Athenians, concerning God, on what
certain of their own poets had said: “ For we are also his
offspring.” Of all on earth the nature of man approaches
the nearest to that of God. Then in the long course of
the world’s history, there are so many shining tokens and
trophies of what man can do; what labors he can undergo ;
B
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what acts of magnanimity he can perform; what works
of genius he can produce; what capacity there is for manly
daring and womanly courage, constancy, and endurance,
even more worthy of admiration. What stores of science
has not man accumulated! What treasures of art! How
loftily he has sung of nature and of nature’s God! To
what noble harmonies has the immortal verse been joined !
How strong he has showed in the battle of life! How
calm in the hour of death! Is it not much to feel that we
are kindred with the great and good ones of our race,
made of one blood, children of one stock, inheritors of a
common nature, which they have proved to be so worthy ?
Engaged in such contemplations, shutting out from the
mind’s view whatever might introduce a different train of
thought and feeling—even, as in ancient times, it was a
proud boast for any one to be able to say—while recount-
ing the victories and the achievements of the great republic,
I also am a Roman; so in view of the demonstrated powers
and capacities of our nature, there might be felt a like
exultation in saying: I also am a man—ocne of a race
which God has endowed so richly.

But is there no drawback to such exultation—nothing
to check the self-complacent feeling so ready to spring up
in man's bosom; nothing to make him bow his head in
shame ; nothing to shake his soul with terror? Alas!
amidst the many powers and affections of man’s nature,
raising him so far above all other creatures here below,
there is one root of bitterness. That is sin—the conscious-
ness of sin—that is in every bosom, and though man often
refuses to entertain it, or regard it, though he turns his
eyes from it, and would fain think it is not, there it still is,
ever ready, spectre-like, to spring up, filling the soul with
remorse for the past, with apprehension for the future, and
giving a humiliating sense of unworthiness and guilt. Ah!
it is no light thing sin, whatever a thoughtless world may
venture to say of it. What does so degrade a man in his

own apprehension, even when no eye sees him and no soul
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is conscious of the evil?  What would he so gladly conceal
from the knowledge of others, and palliate to their appre-
hensions, and his own? What makes him fear death?
What gives a fearful looking for of judgment? What gives
terrible thoughts of the worm that never dieth, and the fire
that is never quenched ?  What is even now as a gnawing
worm and a scorching fire 2 What, but sin—the conscious-
ness of sin! Is it a light thing which does all this? With
all man’s wisdom, is he able to counteract its working;
with all his power, has he strength to dismiss it; with all
his energy, can he set it at nought? No. In the sober
hours, when reason is allowed to have freest scope, let it be
turned to the consideration of a man himself, and there
will be the consciousness of sin. Whenever, from any
cause, conscience is most acutely alive to moral distinctions,
such consciousness of sin will be clearest and deepest. At
every season, when God is most directly contemplated, this
consciousness will rise up in the soul. And often when in
the dissolution of soul and body, other thoughts and feel-
ings pass away, #¢ remains, filling the dark valley with
images of terror and putting its sting into the hand of
death.

This consciousness of sin has respect to the past and to
the future. In respect of the past, it gives the feeling of
guilt, of danger, of desert of punishment. It makesa man
feel that he has placed himself in opposition to God, the
will of God, the law of God. It makes a man feel that he
is subject to the penalties of the law he has violated. How
shall he get out of a position so hopeless as that into which
rebellion against God has brought him? How shall he
escape the execution of the sentence which the law of God
pronounces with such emphatic decision on the sinner?
Will repentance do? How does he know that it will do?
In every age there have been evident tokens of the appre-
hension in man’s spirit that it will not do. What else were
the sacrifices which men were everywhere ready to offer—
not withholding even the fruit of the body to make atone-
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ment for the sin of the soul? Wherefore were such sacrifices
offered, if there were no fear in the heart that the tears and
even the change of a sincere repentance might not avail ?
But even if repentance would avail, is it in man to repent,
repent truly, repent of all sin, both in the sense of being
sorry for it, and in the sense of forsaking it ? Isitin man’s
own power so to repent, as that even his very repentance
shall not have a measure of sin in it ? If the sinner were
to express his true condition—apart, that is, from the pro-
visions of the Gospel—it would be in such terms as these:
“I know not if repentance is all that the necessities of the
Divine Government require to ensure the sinner’s pardon,
and, if it were, my repentance is not itself able to stand
without challenge the judgment of God. How then may
I become just with God? How may I hope for acquittal
at his bar? How escape that condemnation from Him,
which the condemnation of conscience foreshadows and
foretells ?”

But the consciousness of sin has respect also to the
future, I mean now the future of this present life. In
respect of it, it gives the feeling of weakness, moral weak-
ness, and inability to resist sin. The consciousness of sin
in a man is not merely the feeling that he has sinned, but
the feeling also that he is inclined to sin ; that the tendency
is in him, and that unaided and alone he is unable to resist
it. How, with any adequate idea of the demands of God’s
holy law, demands suited to the nature of man, and to
disregard which, is not sin only, but folly, degradation and
dishonour, to render to the law a perfect obedience; how
to keep the heart so that no vain thought shall lodge
within it, and no evil affection rule over it; how to set
such watch upon the tongue, as that no word either idle or
unprofitable shall be uttered by it; how to regulate the
whole tenor of every-day life in perfect accordance not
only with honesty and truth, but with holy charity ; how
to walk with God in habitual mindfulness, in peaceful
communion and holy obedience; how to do all this, as
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a good man should do, and find his delight in doing, the
sinner knows not, nor can understand. If the sinner were
to express his true condition, in this respect, apart that
is, from the provisions of the Gospel, it would be in such
terms as these: “I am burdened with guilt, but were it
all taken away, and I left in the moral state in which I now
am, I should speedily incur fresh guilt, and be as heavily
burdened as before. Oh! how am I to become holy in-
deed? How to be freed from the slavery under which I
groan, to lusts and passions which I should not obey, but
which I cannot control? There is a ‘law in my members
warring against the law of my mind, and bringing me into
captivity to the law of sin, which is in my members. O
wretched man that I am, who shall deliver me from the
body of this death’?”

In respect of the past, therefore, the necessities of the
sinner require that something be done for him; something
to alter the legal position in which he stands, as self-
condemned, and God-condemned ; something that shall
shield him from the penalties of the law; something that
shall lift the burden of fear and apprehension of conscious
guilt from off his spirit, and make him able to see God
loving and reconciled notwithstanding all his sins. And,
in respect of the future, the sinner requires that something
be done 7% him, giving a new turn to his inclinations and
desires, imparting fresh energy and power to such moral
purposes as he may be induced to form, inclining him to
what is good, strengthening him to hold by what is good.
Only thus could his sins be effectually taken away—so
taken away as that he may hope to stand before God as
an accepted child of the heavenly family now, and be
finally received as a holy member of that great family here-
after, in the kingdom of glory above; and thus it is that
Jesus Christ, the Lamb of God, takes away sin,

As respects guilt, he takes it away by the sacrifice of
himself. It is not only as expressive of his meekness
and innocence, and perfect purity, that he is called the
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Lamb of God, but as betokening his voluntary sacrifice of
himself; that sacrifice of which the ordinance of the Sup-
per is a memorial, and the words in which he instituted it
a sufficient intimation and evidence—* This is my body
broken for you.,” “This cup is the new covenant in my
blood, shed for many, for the remission of sins,”—that
sacrifice, by *“the one offering of which he hath perfected
for ever all those that are sanctified.” Objections have
been raised to this doctrine of the sacrificial offering of
Christ.  Why should one suffer for others? How is it to
be supposed that God would have pleasure in the sufferings
of a holy and innocent person? How should the sufferings
of one atone for the sins of all? These and questions such
as these readily occur to most, and as it were counteract
the Scripture doctrine of the Lamb of God taking away
the sin of the world. Yet there is no real force in them,
as if they presented difficulties from which our moral nature
recoils, or represented what it could never be reconciled
to. It is an act of virtue, to which, in the extent in which
it appears in the world, we accord the tribute of approval
and admiration, when one man takes on himself to bear
the consequences of the faults of others, and so prevents or
heals the sorrows which they would otherwise endure?
Such self-sacrifice for others the world, bad as it is, has ever
admired and honoured, and when carried to a great and
unwonted extent has seen in it the highest virtue, Did
not Rome honour of old the hero who leaped into the
gulf that the city might be saved, and does not all pos-
terity ratify the judgment formed of his nobleness of pur-
pose? And in whom does this highest virtue, that which
goes deepest into men’s hearts, and gains most ready
acknowledgment, appear more appropriately than in God’s
own Son; one with God in respect of his divinity, perfectly
holy and unspotted in his human nature? The sacrifice of
Jesus is the greatest act of virtue, the most marvellous in
the extent of its condescension and love, which, not only
the history of the world records, but which man’s heart can
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conceive; but it is in its nature akin to acts of virtue which
all approve, and to which true Christianity is ever giving
rise.  For does not St. John say: “Hereby perceive we
the love of God, because he laid down his life for us; and
we ought to lay down our lives for the brethren.” It is
ever to be remembered that the sacrifice of Christ was a
voluntary offering. It was in accordance with the Father's
will indeed, we are taught, that he undcrtook the work of
our redemption by the sacrifice of himself, but we are
equally taught, that his will was in perfect accordance
with the Father's will. “Then, said I,” so he is represented
as speaking in the prophetic Psalms: “Lo I come, in the
volume of the book it is written of me: ‘I delight to do thy
will, oh my God! yea, thy law is within my heart.” No
man could take his life from Him. He had power to lay
it down and power to take it up again, and his voluntary
humiliation and death for sinners is the most sublime act
of virtue that the world ever saw, or can see.

But why was it necessary, or what satisfaction could it
be to God, that a holy Being should so suffer more than any
man and be afflicted more than the sons of men? Why
should it appear strange, that it is not given us to know
all the reasons which rendered necessary such a sacrifice?
It is enough for us to know that the law was magnified and
made honourable by it, and is it not a great and worthy
end to contemplate and accomplish, to give lustre and
dignity, and a more sacred right as it were, of obliga-
tion to that law holy, just and good, which is the ex-
pression of God’s will! It is enough for us to know, as a
matter of experience, that the faith of this sacrifice has
served and does serve to slay the enmity of the natural
mind, and create in the soul the very source and fountain
of all virtue, the love of God. And as to God’s taking
pleasure in the sufferings of the holy Saviour, that the
Scriptures say not. But he takes pleasure—as if there be
any conformity in the moral nature of God with that of
man, he must do, in the spectacle of virtue, exhibited
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among these sufferings, the patience, the fortitude, the
meekness, the magnanimity of Him who gave Himself for
us, That was a spectacle the contemplation of which shall
never cease to call forth the admiration and the praise of
men and angels round the throne of God. Nay, and it
was and is an object of complacency to the Divine mind,
as when the voice came forth from the excellent glory :
“This is my beloved Son, in whom I am well pleased ;"
and in respect of this, that the sufferings of one atoned for
the sins of many, it is to be remembered that the peculiar
dignity of the person of Christ, the union in Him of the
human with the divine, imparted a peculiar worth and
value to His sufferings, rendering them an ample vindi-
cation of the law, an ampler vindication of the excellence
of obedience to it; as ample as if a sinful world had
perished for its sin; nay giving still more illustrious tokens
of the obligation and the excellence of virtue.

To the sinner thus suffering under the consciousness of
sin, oppressed with a sense of guilt, what says the Gospel ?
It speaks to him in the language of the text: “ Behold the
Lamb of God, which taketh away the sin of the world.”
Jesus, the Son of God, took on himself the burden of thy
guilt, In thegarden and on the cross He paid the penalty
of thy sins. He has removed every obstacle in the way of
thy return to God. The law hath no more claim against
thee. God is waiting to be gracious. He beseeches you to
be reconciled unto Him. Now, this language may fall on
ears that will not listen, preoccupied with worldly vanities
or cares. It may come to minds, unawakened or unbeliev-
ing, and in either case prove ineffectual for any great or
holy purpose. What matters it to a man what the message
be, if he refuses to receive it? But when such message from
God comes to a soul awakened to a sense of sin, and long-
ing to be freed from the burden of its guilt, and carried
with power to the heart, by the good Spirit of God, it is
received with faith, it makes a change 7z a man, the very
change which he needs for his future deliverance from sin :

—
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Christ the Lamb of God. 9

insomuch, that while the sacrifice of Christ for sinners
takes away the guilt of sin and places in a right relation to
God, the faith of that sacrifice, comprehended in its origin,
in its execution and in its results, takes away the disposi-
tion to sin, and creates the new heart and the right spirit.
If the sacrifice of Christ, in regard of God, renders possible,
without dishonour to the law, his reconciliation to the
sinner, the knowledge and faith of it works in the sinner
reconciliation to God. All the obstacles under the holy
government of Heaven, to the full reconciliation of God to
the sinner we do not know. We know more about the
obstacles which exist in the heart of the sinner to a full
reconciliation with God. There is fear of God. There is
enmity against God. There is a stubborn will opposed to
the will of God. There are inclinations and desires drawing
us in a direction the opposite of that which He would have
us to take. What is it which has power to contend against
all these and to gain the victory over them all? No voice
of terror could accomplish it. The thunders of Sinai could
not accomplish it, nor the trumpet of the angel summoning
the dead to judg .ent, nor the voice of the Judge pronoun-
cing sentence on the wicked. The evil heart would not by
these become less evil. Nay it might cleave to its evil the
more, fear and hatred, and the evil will all strengthening
within it. But what these could not do, love can do—
God’s love, God’s marvellous and unparalleled love. That
dispels the fear. That does away the enmity. That moves
to repentance. That inspires trust and grateful affection.
That draws from the soul the earnest question, to be ever
present and ever receiving fresh answer, *“What shall I
render unto the Lord for all his benefits to me”? That
makes the soul say: “Lord, what wilt Thou have me to
do,” and puts it on obedience. Even in alienations and
strifes between man and man, the manifestation of love on
either side does more to reconcile than power or wisdom
can accomplish. And so it is, in respect of the alienation
between God and man; only the manifestation of God's

-
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love can clear it away ; such manifestation as the soul is no
longer able to doubt or distrust.  And such manifestation
there is in the sacrifice of Christ to the believing soul, The
faith of it works love. It makes a new creature, It begins
a new life, a holy, a spiritual life, and so in another sense
than before, yet not less necessary to the salvation of the
sinner, Jesus, the Lamb of God, takes away the sin of the
world,

In such statements as have now been made, the thought
may readily occur: You speak as if all were done at once ;
the removal of every guilty apprehension, the removal of
every sinful disposition—the moment true faith is exercised,
the full assurance of forgiveness and a perfect sanctification
communicated instantaneously. Does experience accord
with the theory ? Is it so faith acts ? Were you overstating
its power, and going beyond what the experience of believ-
ers can attest? We should not overstate the power of faith
to do all this, if faith were always genuine, were always
perfect, if it involved and embraced always an intelligent
apprehension of all that is implied in the sacrifice of the
Lamb of God for sinners. What in experience may be
called in to correct the theory we have laid down, is not to
dispute or deny the efficacy of such faith to produce even
such results, but to admit the imperfection of the faith
which believers exercise, and of their apprehensions of
what Christian faith should embrace. Faith is founded on
knowledge. We cannot believe what we do not know or
apprehend. Now, nothing is more certain than that
believers differ in the extent and clearness of their appre-
hensions of Christ, and of his work; that no believer does
at once rise to the full apprehension of these; that faith is
therefore necessarily imperfect even in respect of what it
should embrace, while it may be further imperfect, and
often is, in respect of the confidence and the firmness with
which it holds what it does embrace. It is nothing to the
point, that men in the expression of their faith, and
honestly, and without conscious reservation, make use of
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Christ the Lamb of God. 11

the same words, Words pregnant with great and important
meanings, convey more or less of these meanings to differ-
ent minds, The Lamb of God! How various, how rising
in greatness, how increasing in extent the ideas which this
title suggests, as used by you or me in our state of imper-
fect knowledge, or by a redeemed spirit before the throne,
or by an angelic intelligence, which has for ages before the
world’s history began, been conversant with the ways and
the working of God., And so it is, though to a less extent,
as between different minds here below—minds in different
st
religious impression.  The truth is, while any true faith in

ages of intellectual culture, of moral advancement, of

Jesus, the Lamb of God, will so far tranquillize the con-
science and exercise a sanctifying influence on the heart, it
must itself advance to perfection, to do its work with per-
fection. We are commanded to grow in the knowledge of
our Lord and Saviour Jesus Christ. But if we grow in
knowledge, faith must also grow in regard of the extent of
knowledge it embraces ; and it may also grow in the firm-
ness with which it holds the truth. Let us not wonder
then, that a faith often weak and imperfect, though genuine,
works not at once the full result which is required. That
will advance with the advance of Christian knowledge and
faith. It is not, Behold once Jesus, by faith, the Lamb of
God, and all fear of sin or love of sin shall flee away, and
for ever. This might be so, if the soul comprehended at
once and reccived at once all that the ‘Lamb of God’
impiies, and so it may be in certain cases. For who shall
limit the power of God to enlighten the mind, or in impart-
ing the gift of faith? But so it is not usually. Because of
imperfect faith, there are recurring fears and doubts in
regard of the soul’s relation to God, and there are inclina-
tions allowed to rise up again and plead for indulgence, and
gain it, and so the admonition needed by the believer, is :
Behold the Lamb of God; day by day behold him ; in
the exercise of faith, behold him, if thou wouldst have
peace of conscience to dwell within thee, or -holy tempers
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12 Christ the Lamb of God.

and dispositions to retain the ascendency in thy soul.
Carry about with thee continually the dying of the Lord
Jesus. Not in acts of devotion only, but amidst the
world’s business, thy believing thought must be of
“God manifest in the flesh,” the suffering, self-sacrificing
Saviour.

I have spoken, at the commencement of this discourse,
of the nobleness of our nature, noble still even in its fall,
and proving its nobleness in successive generations, so that
it still appears, though the crown has fallen from his head,
though the gold has become dim, and the most fine gold
been changed, that man was created at the first in the
image of God. But the highest token of the original noble-
ness of his nature is that the Word that was in the begin-
ning with God assumed it. The best proof of its worth is
that Jesus died that it might be restored in believers to its
original glory and honour. And if there be a glory even in
man fallen, how much greater the glory there is in man
redeemed and renewed. Will it destroy any power of
reason or understanding ; will it destroy any social affec-
tion ; will it shut up any avenue of enjoyment to a refined
and elevated taste ; will it relax any exertion in which
man’s energies are put forth for purposes worthy of his
nature ; will it chase away any smile that may legitimately
play on a human countenance or any emotion of gladness
which may legitimately rise in a human bosom ; will it
make earth less a field for the forthputting of human ener-
gies, if the spectral apprehension of guilt as before God,
which ever and anon rises in thoughtful spirits, were forever
withdrawn and the soul at peace with itself lived also in
holy friendship and communion with its God? Surely this
would be the highest state of man here below. Peace with
God, love to God, througn the faith of Christ ; these har-
monize all the powers and principles of man ; these give
dignity to life in the humblest sphere ; these give hope and
tranquillity in death ; these give meetness for heaven ; and
they all flow into the soul, that beholds—beholds habitu-
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ally—and with true faith, “the Lamb of God which taketh
away the sin of the world.”

In that higher state for which this is only the prepara-
tion, and all its doings and sufferings only the needful
discipline without which the soul cannot enter on it or
enjoy it, it is, it would seem, by beholding the Lamb of
God more clearly, more fully, more immediately and per-
fectly, that the exaltation and refinement of our nature is
to make advancement. For wherein is that exaltation and
refinement to consist? Is it not in likeness to that blessed
Lamb of God himself? What perfection of which the
human nature is capable dwells not in the human nature
which He assumed, which He, the God-man, still has in
union with the Divine? And how is such likeness to be
produced and to make progress? St. John tells us, by
seeing him as he is; “It doth not appear,” says he,
“what we shall be, but we know when He shall appear,
we shall be like Him, for we shall see Him as He is.”
That beatific vision is reserved for the saints above.
But even here on earth it is given us by faith to behold
the Lamb of God, and “beholding as in a glass the glory
of the Lord, we,” all who believe, “are transformed into

the same image from glory to glory as by the spirit of the
Lord.”




IIL.

CHRIST THE REVEALER OF GOD.

St. Jonn I. 18.

No man hath seen God at any time ; the only begotten Son, whick is in the
¥ besom of the Father, he hath declared him.

THE first clause of the text expresses a truth which no one
thinks of disputing or denying. We are all familiar with g
the word “ God,” and with certain ideas which that word :
suggests we are also familiar. But no one pretends or
professes to have seen God—God Himself—the Personal
Deity, the Infinite, the Eternal, the Unchangeable, the
Lord and Malker, the Ruler and Governor of all things ; to
have looked on Him with the bodily eye, to have had Him

revealed to the observation of the senses. We are cogni- !
zant of the works which establish the wisdom of His counsel .
and the glory of His power, but no son of man can discover i
His hand or trace His footsteps. He sits in inaccessible :
majesty behind the elements which He has made. He
holdeth back the face of His throne and spreadeth His
cloud over it. He dwells in light which no man can
approach unto. Still the saying of the text holds true:
“ No man hath seen God at any time;” and St. Paul puts
it still further, “ Him no man hath seen, or can see.” ‘
There are states of mind in which the spirit of man is |
impatient of this concealment, this impenetrable mystery
which shrouds the presence of the Godhead, however it
rises out of the perfection of the Divine, and the weakness i
and necessary limitation of the human nature, and though 1
it is impcssib'e that a spiritual and all pervading essence
should be subjccted to the scrutiny of the senses. *There g ]
are time: wlen th.ve rises up irrepressibly in the mind the . :
impatieni 7:estion: Where is this mighty Being with whom 5 .
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I have to do, to whose control I am every moment subject,
by whose providence I am every moment sustained, at
whose tribunal I must finally stand and be judged? Oh,
that I knew where I might find Him, that I might come
even to His seat!—that mine ear could hear Him, that
mine eye could look on Him, and that, from the direct
observation of the senses, I could gather that conviction
of His being, and that knowledge of His nature and
character, which these same senses bring unto me, in
regard of others, His creatures! I look on the unclouded
sky, bright wherever the eye turns with stars innumer-
able, or, as I am told, with suns, round each of which
there are worlds rolling,—that in which we dwell being
among them only as a leaf in the forest, or as a grain of
sand on the sea shore; but however intensely I look into
the blue profound, striving to penetrate beyond what is
immediately open to the senses, and to obtain a clearer,
deeper, surer insight into heavenly mysteries, the eye can
catch no token of the personal presence of God. There
falls no sound on the ear which can be recognized as the
voice of the Highest! All is unbroken silence and in-
scrutable mystery ; and in despite of all my longing and
all my efforts to have the clearer convictions of sense, I
am constrained to fall back upon the cold and unsatisfying
deductions of reason, or the exercises and contemplations
of that faith which is the evidence of things not seen.
And let it not for a moment be denied, there is unspeak-
able difficulty in such conception of God as is to be formed
and figured out of the conclusions of reason alone,—even
the true conclusions of the highest reason. What can I
know—that is, in any strict or accurate sense of the word
“know ”"—of an invisible spirit, having a nature so different
from that with which I am myself endowed, and all with
whom I am familiar and associated? How shall I com-
prehend the conditions of a Being which had no beginning,
and which never has been, and never will be, subject to
change? Or what conception can I form of an essence
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pervading universal space? It is probably impossible to
combine more perfectly all the abstractions to which
Reason and Revelation testify, as existing in the Deity,
than in the memorable words with which we have been
familiar from our childhood, “God is a spirit, infinite,
eternal, unchangeable in His being, wisdom, power, holi-
ness, justice, goodness and truth.,” But who can figure
out to himself the Being in whom all these attributes meet
and dwell 2 The mind is fatigued and bewildered in the
attempt to comprehend infinity of power, or of wisdom,
eternal existence and all-pervading presence. “Who can
by searching find out God? Who can find out the
Almighty to perfection? It is high as heaven, what can
we do?—deeper than hell, what can we know? The
measure thereof is longer than the earth and broader than
the sea.” There may be the clearest conviction, or the
most satisfying evidence, that a thing is, and at the same
time the most perfect incapacity to comprehend how it is.
An uninstructed peasant cannot for a moment doubt that
thought and intelligence are conveyed by the electric wire,
though he be profoundly ignorant, and incapable of com-
prehending how it is done. And so it is with us in regard
of God. His Being and perfections are certainly revealed
to the reason and conscience of man. It is a necessity of
our nature to believe in and have some thoughts and
feelings in respect of Him. Yet is the mind lost and per-
plexed when attempting to fathom the mysteries of His
nature. With the most perfect conviction that He is, there
is insuperable difficulty in comprehending w/at He is.
And with the acknowledgment, which we are constrained
to make, that He is hidden from the eyes of man, there is
apt, as we have already said, to mingle a feeling of dis-
satisfaction and complaining,—something of the temper of
mind of the ancient patriarch, when he said, “ Lo, he
goeth by me, and I see him not; he passeth on also, but
I perceive him not.”

With such dissatisfaction there is naturally joined a
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desire to have other and more perfect manifestation of God.
More especially is such a desire felt, when, by any means,
the sense of God, and of relation to God, and responsibility
to God, and dependence on God, has been specially
impressed upon the soul. And such clearer and better
manifestation of God, the Gospel professes to give. The
second clause in the text tells us by whom it is given:
“The only begotten Son, which is in the bosom of the
Father, He hath declared him.” The only begotten Son,
who is in the bosom of the Father, is obviously our Lord
Jesus Christ. Now it is rather to what Christ has done
in revealing and making known God, than to what He is
Himself, that we have now to attend. Yet, be it observed
in passing, that the loftiest ideas of His nature and union
with God, are suggested to us by the terms in which He is
here described. The expression “only begotten Son”
plainly indicates a distinction between Him and all others,
to whom in a looser sense the title “Sons of God,” may
be or has been applied. And the expression, “which is
in the bosom of the Father,” does also imply an altogether
peculiar community of counsel with the Father, and enjoy-
ment of the Father’'s complacency and love. But, as I
have already said, our concern at present is with what
Christ has done. It is the last words of the text we
have to do with—“He hath declared,” that is, He hath
revealed, He hath manifested, He hath made known
“God ;” so the text says. The question is now ; how has
He done this—and has He done it effectually—and so,
as in any measure, to satisfy the wishes of the anxious
spirit striving after some adequate conception of God, and
striving in vain.

Now in proceeding to answer this question, let it be
observed that it is most natural to consider the special
manifestation of God which is here spoken of, that made
by Jesus Christ, in the days of His personal appearance on
the earth. And it is to that manifestation we are specially

to attend. Vet it would be to disregard one important
C
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scriptural view of Christ, did we fail to recognize Him as
the source of such manifestation of God as had been pre-
viously vouchsafed. However imperfectly, as compared
with our desires or our necessities, God is revealed in the
arrangements of the natural world, all of which do, as the
apostle says, bear testimany to his eternal powerand God-
head ; and however imperfect the revelation of God in the
Old Testament times, compared with that brighter and
better given under the new dispensation, no one can fail to
see that it was a revelation for which there was abundant
reason to be thankful, and in which the saints and people
of God rejoiced and had cause to rejoice. Now it is
according to the teaching of Scripture, to consider the only
begotten Son, as having been in these as well as subse-
quently under the Gospel, the Revealer of God. The
Evangelist St. John in the preceding verses of this chapter
identifies that Holy One who was born ofthe Virgin, with
the Word that was in the beginning with God, and was
God. And having so done, he expressly adds: “ All things
were made by Him ; and without Him was not anything
made that was made.” And this is in harmony with what
is said elsewhere, that by Him God made the world, that
He upholds “all things by the word of His power,” and that
“by Him were all things created that are in heaven, and
that are in earth, visible and invisible, whether they be
thrones, or dominions, or principalities, or powers; all things
were created by Him and for Him.” According to this
apostolic view of the matter, in a sense far deeper and
more extensive than may at first sight appear, it is true
that “no man hath seen God at any time.” The Eternal
Father is to men invisible and unknown, even by the ma-
terial world, except through the agency of the Son. He
is the revealer of God, in that He is the Creator of all, and
the Ruler of all. All on earth, whether in the works of
creation or providence, which exhibits wise counsel, and
glorious power, and incessant working, and abounding
goodness, is His doing. By Him the earth was clothed
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with beauty and the heavens with magnificence. He
made all. He governs all,

One spirit, His
‘Who wore the platted thorns with bleeding brows,
Rules universal nature,

Even as respects the knowledge of the being and great
attributes of the Godhead, which is accessible to us through
the things which are made, the only begotten Son, which
is in the bosom of the Father, He hath declared it.

And as it is with the revelation of God in nature and
providence, so it is with the revelation of God made in
former dispensations. If not by direct and explicit as-
sertion, yet by plain inference from many passagcs of the
Scriptures, we are warranted to identify the Jehovah of
the Old Testament, with the Word that was in the
beginning with God, and was God ; the Word that in the
fulness of time became flesh and dwelt among men. And
so every manifestation of God made to the patriarchs and
holy men of ancient times, was also made by Him who is
described in the text, as the “only begotten Son, which is
in the bosom of the Father.” He it was, who appeared to
our first parents in the garden, to Abraham on the plains
of Mamre, to Jacob on the memorable night which he
spent by the brook Jabbok. He it was, whom Moses saw
in the bush that burned, but was not consumed; who
brought the chosen people out of the land of their bondage
with a high hand and an outstretched arm; who went
before them in a pillar of cloud by day and of fire by
night; who gave the law from Mount Sinai; who brought
Israel into the promised land; who dwelt between the
Cherubim ; who inspired the Prophets; who was Lord of
the Temple. All that was known, all that was published
in those ancient times of the name and the memorial, the
nature and character of God, was declared by Him. All
the promises on which successive ages of the Church
rested their hopes—all the precepts by which successive
generations of believers regulated their lives, came from
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Him, All the light which shone on the ancient Church,
and that was more or less diffused over a world that was
lying in wickedness, flowed forth from Him. Every ap-
pearance of God was an appearance of the Word, the
Revealer. Then as ncw the Eternal Father was shrouded
in unapproachable mystery. No man had seen Him at
any time: “The only begotten Son, which is in the
bosom of the Father, he had declared Him.”

But we have already admitted the imperfection of all
such revelations, how important soever they were, and
however suited to the times in which, and to the persons
to whom, they were made. We have also admitted that
the human spirit craves more, longs for more ;—in all time
when there is an awe and sense of God upon it, cries for
more, Has then more been given? In these, called in
Scripture, the latter days, has an ampler manifestation of
God been vouchsafed—such as is better suited to the
capacities of man’s nature, and more satisfying to him in
the immediate feeling, and while constrained to make
acknowledgement of, his all important and ever enduring
relation to God ? Did the Gospel give this? Did Christ
give it? Does He give it still ?

At least, it must be admitted, when we begin to consider
these questions, that the Gospel professes to do it—that
Jesus the author of the Gospel professes to do it. The
disciple, whom Jesus loved, puts fortk in the text a claim
that he did it; and the same claim is put forth by St. Paul,
when he speaks of Jesus as the “image of the invisible
God,” and of “beholding the glory of God in the face of
Jesus Christ.” But the claim is asserted still more plainly
and distinctly by Jesus himself. For proof of which, I
need only refer to the answer which he gave to the request
of Philip, “Lord ; show us the Father, and it sufficeth us ; ”
“Have I been so long time with you, and yet hast thou
not known me, Philip? he that hath seen me hath seen
the Father, and how sayest thou then, Show us the Father?
Believest thou not, that I am in the Father, and the Father
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in me? The words that I speak unto you, I speak not of
myself: but the Father that dwelleth in me, he doeth the
works. Believe me that I am in the Father, and the
Father in me.” Observe the intimate union, the oneness,
which Christ thus represents to exist between Him and
the Father: “I am in the Father, and the Father in me.
Believe me, I am in the Father, and the Father in me.”
And then as to the manifestation of the Father, which is
what we are now specially concerned with, the words
which He speaks, are He says, the Father's words—as
much His, and as much indicating His will, character and
purposes, as if He spoke them Himself—and who seeth
and knoweth Him, seeth and knoweth also the Father :
such is the union between Him and the Father.

Now it is not our object at present either to question
or to defend the divine mission of Jesus, or the authority
by which He spoke. We assume both of these—and
our concern is to know what manifestation of God He did
give.

One manifestation of God, the manifestation or intel-
ligible knowledge of Him in the incommunicable attributes
of His nature, He certainly did not give. Such mani-
festation it is impossible to make to man or to created
being. The eternity, the spirituality, the infinity of the
Divine nature may be so known to us, as that we shall be
constrained to acknowledge them as Divine attributes ;
but they cannot be revealed so as to be fully understood,
or conceived of, in all the height and depth of meaning
which are involved in the words expressive of them. Nor
can any adequate conception be given of the Being to
whom such attributes belong. The finite cannot grasp the
infinite ; the human cannot take in, in its largest concep-
tions, the height and depth, and length and breadth of the
Divine. Only a being with divine attributes can com-
prehend these attributes. *What man,” says St. Paul,
“knoweth the things of a man, save the spirit of man
which is in him? even so the things of God knoweth no
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man, but the Spirit of God.” Of necessity therefore—
necessity rising out of the limitation of man’s natural
powers and capacities, and the limitation of the powers
and capacities of all creatures, the greatest and most
exalted even of the Seraphim that are around the throne
of God, such manifestation as we have now been speaking
of is impossible, Nor did Christ profess to make it.

Such manifestation is not indeed what man needs, or
what he craves in seasons, when most visited with spiritual
earnestness and anxiety, What he needs and desires to
see and know in God, is an object of worship to which his
affections may go freely forth, and yet which shall con-
strain his adoring reverence. There is a longing for this in
man’s nature, Nowhere, do we find men long contented
with worshipping the Eternal, the Infinite, the Incompre-
hensible. In the absence of authorized manifestations of
that in God which can be understood and loved, men have
everywhere made gods to themselves, suited to their own
fancies and wishes. And even among those to whom the
manifestation of God in the flesh had been made, when in
process of time the humanity of the Saviour was partially
forgotten or disregarded, through which humanity, He
made intelligible those attributes of the Divinity which
are the proper objects of trust and love, and reverence and
obedience, and Jesus had come to be thought of chiefly in
His mysterious union with the remote and inaccessible God-
head, more familiar objects of adoration were sought and
found, in the Virgin Mother, and in the Saints. The weary
spirit shrank from persisting in its vain efforts to reach the
Infinite in the Son or in the Father, and reposed on the
more intelligible character and sympathies of their most
eminent, yet wholly human servants, Now it is such
manifestation of God, as men need and long for, which
Christ gave in His teaching and yet more in His own per-
son and character—a manifestation meeting and satisfying
man’s wants, yet giving no countenance to his errors or
superstitions, his idolatry or will-worship,
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Such manifestation Jesus gave, in the first place, in His
teaching. To this He makes special allusions in the re-
markable passage which I have already quoted: “The
words which I speak unto you, I speak not of myself, but
the Father that dwelleth in me, He doeth the works.”
Now one great peculiarity—rather, perhaps, I should say,
the great peculiarity in the teaching of Jesus concerning
God, is His representation of Him as a Father—the Father,
He dwells not on His uncreated glory, His universal
presence or His irresistible power, but on His paternal char-
acter and His fatherly love. A wise Father God is, as Jesus
represents Him, a holy Father, a Father whose will must
not be resisted, but still a Father who is love and dwells
in love. This is not the view of God which natural reli-
gion gives. Nay, and in the Old Testament God is more
set forth as a great God and a great King, than in the
character of a Father ; though doubtless as the day of the
Messiah was drawing nearer, and gleams of light shot
across the moral atmosphere, from that Sun of righteous-
ness, the period of whose rising was ever approaching,
the sweet singer of Israel could testify : “Like as a
Father pitieth his children, so the Lord pitieth them that
fear Him.,” It is Jesus who constantly sets forth God as
the Father, and claims that He be regarded as such. Now
to this representation of God, man can respond. He can
comprehend it, and his heart is won by it. It claims and
obtains, when duly received, gratitude and trust, and love
in return for love; such love as makes it in the servant,
the follower, the disciple, as it was in the Great Master,
his meat to do the will of the Father and to finish His work,
We have not to climb to the stars of heaven, nor to dive
into the depths of ocean, to find an intelligible conception
of the God we are to worship. Nor have we to seek it in
difficult processes of abstract thought ; but in our memory of
the fathers of our flesh to whom we yielded reverence,
and in the consciousness of paternal tenderness in our own
bosoms, we find whereon to graft a divinely authorized
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conception of God, possible for man to entertain and dwell ‘ n
upon, and yet drawing him to God, h

But not only by His words and in His teaching, yet 1 d
more, I now remark, in the second place, in His own : li
person and character, did Jesus, “the only begotten Son, i 1
which is in the bosom of the Father,” give the desired and fi
needed manifestation of God., God manifest in the flesh, ti

the brightness of God’s glory, and the express image of
His person, who so seeth Him, seeth the Father also. He
is in the Father and the Father is in Him. Who so

—

comprehendeth Jesus, as He is set forth in the simple P

narratives of the Evangelists, comprehendeth the Father ; i a

that, namely, in the Infinite, Eternal, Unchangeable God, d

as an object of worship, which he needs to know, which he : tl

can have in his mind, which he can understand and love. a

There is a marked and marvellous change, when from t!

the contemplation of Him, whom no mortal eye hath seen n

or can see, and from the toilsome effort to reach to some- 1

thing approaching, however imperfectly, to an adequate y

conception of His ineffable glory, the mind turns to Jesus, b

the human and yet the Divine Saviour, and dwells on the E

l attributes of the Father as these are revealed in the Son

who is one with Him. No man hath seen God at any h

time, nor can any man figure what God is. But on Jesus d

the eyes of men did look, and the pen of man, under the S|

guidance of the good spirit of God, has recorded what man d

saw in Him. And from that record and by its help, it is o

still possible for us to call up before our minds, and to - k

contemplate the Holy Saviour of mankind, as He appeared 4 c

in the unruffled calmness of a nature, which was at once p

| unspotted in purity and overflowing with tenderness. 3 n
Divine power, wisdom and goodness, all in exercise for 4 d
“ man'’s behoof, shone forth in the actions of His daily life, ‘ w
g and in His whole execution of the great work for which : d
i He came. g
'i I cannot in the season of spiritual conflict, I cannot in b
i the endurance of bodily pain and distress, I cannot when €
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my soul is disquicted within me by reason of sin, or when I
have reason to think that I am about to walk through the
dark valley, and to wrestle with the last enemy ; I cannot
lay hold of the entirely spiritual—the Infinite—the Eternal,
The conception is too great, too difficult, too overwhelming
for me to deal with ; nor can I draw from it the sus-
taining power of which I stand in need. But Jesus, the
Father's Image! Him I can comprehend, To Him I can
cleave. I can dwell on His gracious words and promises.
I can think of His words of kindness, His tears of sym-
pathy, His labours of love, I can remember the innumer-
able tokens of a compassion and love, strong in life and
death, which many waters could not quench, neither could
the floods drown, Am I to sece in these the manifest-
ation, the divinely authorized manifestation of God, of
the Father? Ah! then, I can know God—trust God—
rejoice in God—seeing and recognizing God in Christ.
Though I see Him not, and no mortal eye can see Him,
yet I can rest with confidence in the manifestation of Him,
by “the only begotten Son, which is in the bosom of the
Father.”

Nor in all the universe of space, or throughout the whole
history of time, is there token or record of any being who
does so meet and satisfy the earnest longings of the human
spirit, for an object of worship which it can at once un-
derstand and love and trust in, with the full approbation
of reason. And there is none that is or may be so well-
known to us as Jesus. There was a simplicity in His
character in its moral aspects, which makes it easy of com-
prehension. Free from taint of moral pollution, there
never was in Him any equivocal feeling or profession, any
doubtful principle, any of that mixture of good and evil,
which so often in the case of ordinary men renders it
difficult to understand or to determine the character. The
good in Him melted not, as too often it does in mankind,
by slow and scarce perceptible degrees into evil, nor did
evil pass away before the good. He was pure always—in
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motive, in affection, in action. And what He was, the
Evangelical narrative sets him forth to us, with a simplicity
suited to the divine simplicity of His nature. What do
we know of the Virgin, of Peter, Paul, or John, of their
inner life, their feelings, principles, affections, compared to
what we know of Jesus? Yea, and of these did we know
more, that is, as they were on the earth, is it not according
to all experience, and every sound view of human nature,
that a more intimate knowledge, if it revealed to us much
good, would also reveal to us a measure of sin and selfish-
ness, which however, unhappily, intelligible to us, would
repel instead of exciting love and trust? Whereas every
revelation of the inner life of Jesus deepens our reverence
for His perfect purity, and gives increased ground of con-
fidence in His vnsneakable tenderness. Assuredly of all
the corruptions which have crept into the worship of the
Church, none is more unreasonable than -that which seeks
the mediation of Saints or Angels, with that Great High
Priest, who is still, even in His glory, touched with the
feeling of our infirmities. Of all we know in earth and
heaven, His heart is the most loving—His ear most open—
His hand the readiest and the mightiest to save.

Think not then, O thou weary and discouraged who art
seeking after God, if haply thou mayest feel after Him
and find Him; think not to comprehend the invisible
Father, except through the manifestation of Him, by the
only begotten Son, which is in His bosom. In Him,
along with the portraiture of a perfect humanity, there
was given an intelligible exhibition of the moral nature
and attributes of the Godhead. Speak not any more of
God as did the Patriarch of old, “O that I knew where I
might find Him.” Thou hast found Him in the Son, who
is His Image. Let then thy heart go forth towards Him
who is so revealed, in holy and confiding love. Does the
word of exhortation fall without constraining influence or
power, on many a listless ear and on many a cold heart?
It may be so. “But if our Gospel be hid, it is hid to them
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that are lost : in whom the god of this world hath blinded
the minds of them which believe not, lest the light of
the glerious Gospel of Christ, who is the Image of God,
should shine unto them.” In the long course of the
Church’s history, there have ever been those who rejected
Christ, seeing in Him no form, nor comeliness, nor any
beauty that they should desire Him. But there have been
also unnumbered multitudes whose hearts the love of
Christ had penetrated, and who gave themselves to Him
with unreserved devotion of soul and spirit. And so there
still are. Not in vain, has the Kingdom of Heaven been
set up on earth, Not in vain, has God given unto Jesus a
name which is above every name. Over all the world and
in every section of the Christian Church, there are those
who can and do express the genuine feeling of their souls
in the language of the Apostle: “Lord thou knowest all
things; thou knowest that we love thee.” Heaven is
thronged with those who in their earthly pilgrimage did so
feel and speak. And not till we can do so, shall we be
meet to join them,
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CHRIST THE LIVING SAVIOUR AND LORD.

Hesrews XII. 2.
Looking unto ¥Fesus.

CHRISTIANITY coincides with other religious systems in
this; that it lays down certain propositions which it re-
quires its disciples to delieve, and certain moral duties which
it requires them to perform. But it differs very remark-
ably from other religious systems, in this ; that in addition
to such faith in its revelations and such obedience to its
moral code, it requires that continual trust and dependence
be exercised in its author as a great ever living and all
powerful Being. And itis to this difference, with a view
to certain conclusions which as it appears to me may be
drawn from it, partly doctrinal and partly practical in their
nature, that I wish now to call your attention.

The difference is a very plain and obvious one. Take
Judaism, for example, and compare it in this respect with
Christianity. It was introduced by Moses, whose charac-
ter is perhaps the greatest described in the Old Testament.
A man of learning, a man of piety, a soldier, a statesman,
a prince, a prophet, a legislator, he stands pre-eminent in
the history of the Church of God, for the marks of the
divine favour which he received, and the great and endur-
ing effects which his labours were the means of accom-
plishing. By his instrumentality, the law moral, municipal
and ceremonial, was given to the Jewish people, that polity
and system of religion and morals which impressed upon the
Jews a character, that still, after the lapse of four thousand
years, eighteen hundred of which have been spent in dis-
persion from their own land, continues to distinguish them
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from all the race of man. It was natural that such a man
should be regarded with admiration and reverence. In
point of fact, the successive generations of the Jewish people
have so regarded him. Nor,is it to any sincere and en-
lightened Jew a matter of doubt, that he who led the
fathers of the Jewish race to the borders of the earthly, is
now himself a dweller in the heavenly Canaan, and enjoy-
ing “the recompense of the reward,” to which we have
been told, he had respect while upon the earth. But it is
no part of the theory of Judaism, to make Moses an agent
in any measure or degree now, in the dealings of God with
his people, or to claim for him, now that he has left the
world, any measure of regard or trust. Neither in actual
fact, has it been the result of Judaism to produce any such
trust or dependence on him who introduced it to the
world, as if his power or personal interference in the affairs
of the Church or of the world, were to be at all regarded
or expected. The Mosaic institute is perfectly indepen-
dent of any living agency on the part of him who com-
municated it to the Jewish people. It does not contem-
plate any such agency. It is on the contrary, in its whole
tenor and spirit, abhorrent of, and opposed to, any such
notion, or to the feelings to which such a notion is fitted to
give rise in the minds of those who might cherish it. Moses
was a man—distinguished indeed—but only a man. When
he died, his work on earth was done. Henceforth, in their
regard or disregard to his system of religion and law, the
Jews had to deal with God alone. They looked for no
mediation or interposition, no exercise of power for good
or for evil, on the part of Moses. His interference in
human affairs was at an end. And any trust or depen-
dence on him, would, both according to the theory of
Judaism and the actually entertained opinions of its adher-
ents, have been a species of idolatry in every way deserving
of condemnation. Not unto Moses, distinguished as his
place was, under the Old Testament economy, was the
believer of old enjoined to “look” i.. his way to the
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heavenly Zion. Then it was: “ Look unto me, and be ye
saved, all the ends of the earth ; for Iam God, and there is
none else,”

But there have been teachers of morals and religion, other
than those mentioned either in the Old Testament or the
New, and who by their teaching have made a profound and
lasting impression on the world. The difference which I have
named as existing between Christianity, as a religious sys-
tem, and the moral and religious systems introduced by
these, is as marked as in the case of Judaism. Take
for example the teaching of Socrates, the Athenian, cer-
tainly the wisest and most enlightened of all the Heathen
world. The substance of his teaching, on the great sub-
jects of religion and morals, has been preserved to us, by
two illustrious disciples, both most affectionately attached
to his person, and one of whom stands at the head of the
literature and philosophy of ancient Greece. It was given
to this great man to expound and illustrate the arguments
for the being of God, and the immortality of the soul, with
a clearness and cogency which have never been surpassed.

And these great truths he appears to have held, not as
speculative opinions, but with a depth and sincerity of
conviction, which sustained him in the most trying circum-
stances, and furnished him consolation in his last moments,
He expounded too, and enforced the great duties binding
on men as members of society, with a simplicity and
purity, which no other uninspired teacher has equalled.
The account of his death at the hands of a fickle and
tyrannical people, is one of the most interesting and pa-

thetic narratives which cli antiquity has left us, It was

natural that such a man, standing out so conspicuously for
moral wisdom, in the darkness of heathenism, should attract
the profound regard and reverence of those who were able
rightly to appreciate his character and his instructions.
And there are abundant tokens of such regard and rever-
ence. But what we have specially to observe is the entire
separation between the moral and religious teaching of
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Socrates, and himself. That teaching, the conclusions
reached in it, and established by argument, and the moral
duties enjoined in it, and which commend themselves as of
obligation to the natural conscience, is perfectly indepen-
dent of him, now that he has departed from the world. It
is reasonable to receive that which he established. It is
right to observe the duties which he enjoined. But no one
thinks, or ever did think, or had any cause from anything.
either he or his disciples ever taught, to think, that in any
perplexity, or difficulty, or trouble, or temptation, to which
the receiving of such truths, or the observance of such duty
might lead, any help was to be derived from the departed
moralist, any power of his to be looked to, any interposi-
tion of his, to be expected. In this, the Gentile and the
Jewish teachers, the Greek and the Hebrew, are precisely
alike. They taught what it was given them to teach, the
one in the exercise of his natural powers of reason and under-
standing, and the other, by the express revelation of God.
And then their work was done. They left their testimony,
and their disciples had to do with that., But from their
spirits, disentangled from the body, and received into the
unseen world, they hoped nothing, they feared nothing.
With truth and duty they had to do. With the departed
expositors of these they had nothing to do. As living
powers and agencies, to be regarded or confided in or
appealed to, they had, in as far as men were concerned,
passed away for ever.

Take again the religious system of the false prophet
Mahomet. In that system, which has prevailed for so
many hundred years, and which still prevails over a large
portion of the earth, there is, as in Christianity, what pro-
fesses to be the inculcation of religious truth and of moral
duty. And no doubt a very great degree of reverence is
claimed for Mahomet himself, as a messenger of God, and
an expounder of his will; insomuch that the two proposi-
tions are constantly taught and affirmed together, as if
they were of equal importance and equally incapable of
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being disputed or doubted, that thereis no God but God,
and that Mahomet is his prophet. Yet all the regard
claimed for this great prophet, in the religious system of
which he is the author, now that he has departed, is regard
and obedience to the truths and duties contained in the
writings which he left behind him, and for which he claimed
a divine authority. No doubt his followers believe him to
be in a high place of honour and happiness with God ; but
they are not taught to look, nor do they look to him, as
their helper and refuge in trouble and in difficulty, It is
not from him they seek succour. It is notinhim they tiust.
To do so, would equally in their apprehension, as in the case
of the Jews in respect of their great Lawgiver, be to with-
hold from the great God the honour which is due to Him,
and idolatrously and impiously to lavish iton a creature.
Now, Christianity might have been, in this respect at
least, what these various systems are. Itis perfectly easy
to conceive it so. Our Lord taught religious truth, and en-
joined moral duty, and He might have done no more.
And had He done no more, He would still have stood un-
speakably above all other teachers, not only uninspired,
with whom we would not desire to bring him into compari-
son, but with the most highly favoured of inspired teachers
themselves. He spoke more clearly on the great points,
on which it concerns the present happiness and the ever-
lasting well-being of men to be informed. And He spoke
with higher and better evidence of His divine mission. Both
in respect of the subjects of His teaching, and the author-

ity with which he spoke, the centurion’s saying was true,—
“Never man spake like this man;” and what Christianity

may thus readily be conceived to have been, while yet retain-
ing its divine authority and a large and indisputable excel-
lence, there are, who would fain make it out to be. They
are prepared to say to its great author, with Nicodemus of
old: “ Rabbi, we know that thou arta teacher come from
God ; for no man can do these miracles which thou doest,
except God be with him,” And they are willing to
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receive His testimony concerning the Father, and concern-
ing the life to come, and concerning the resurrection of the
body, and concerning the sum of human duty, as the testi-
mony of one who came from God to bear witness of the
truth, and whose testimony, it is, therefore, binding on all
men to receive. But here they stop short. Nowise disputing
that in that life which Jesus revealed, he exists himself,
and that in a state of transcendent glory and honour, they
yet imagine that it is with his testimony, not himself, that
we have now to do, that the reverence which we bear to
him should be simply such as is due to the divinity of his
mission and the purity of his character, and that he stands
in no other relation to his followers than that of a teacher
and pattern, who has done his work, and departed to his
reward.

But what Christianity can readily be conceived to have
been, and what Christianity is conceived by some to be,
is it really ? Is it nothing more? Is Christ only a Pro-
phet of higher character than those who went before
Him in the exercise of the prophetical office, revealing
truth somewhat more clearly, and revealing somewhat
more of truth than they did ? This will never be admitted
by those who read the New Testament with a candid
spirit, and who are willing to submit their minds to
its teaching. Christ is spoken of as a Priest, as well as a
Prophet. And a Priest is one who not only teaches
truth, but who interposes between God and the people,
offering sacrifice and making intercession. He is repre-
sented as the one mediator between God and man. And
throughout all Scripture, the Old Testament Scriptures
which predicted His coming, and the New Testament Scrip-
tures which record his history and explain the views of his
disciples, his sufferings and death are connected with the
salvation of men, and represented as having a bearing
upon, and an efficacy in procuring that salvation, of which
there is not the slightest appearance in regard of the suffer-

ings and death of any other of the servants of God, even the
D
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holiest and the most highly favoured. All this—all con-
nected with the doctrine of the atonement, the doctrine
of the substitution of Christ for sinners, the doctrine that
God’s righteous government admits not of pardon being
granted to the sinner without a reason—that God’s most
tender love to the sinner could not go forth in exercise, ex-
cept through the medium of an expiation for sin,—undoubt-
edly separates the Christian system from all other religious.
systems, and in the extent to which it is apprehended and
received, draws towards Christ Himself, the Author and
Finisher of our Faith, an amount and degree of regard and
reverence to which no other teacher of truth, however, im-
portant, could possibly lay claim. Itis not for truth taught
alone that Christ is tc be regarded and reverenced. It is.
for a work done, it is for an agony endured, it is for an
expiation made, it is for a redemption purchased. We
may and must reverence Him as the great teacher of the:
Church, the light which lighteneth every man that cometh
into the world. But it is a profounder emotion which must
Qe experienced, an emotion of lively and unceasing grati-
tude, when we contemplate Him as the Benefactor, the
Deliverer, the Saviour, to an extent, which neither our
views of the evil of sin in itself and its consequences, nor
our partial knowledge of the glory and blessedness of
complete and final disenthralment from its bondage,.
enables us adequately to conceive,

Even this vast difference in the Christian system from.
all other religious systems, which does of necessity at-
tract towards Christ personally and independent of His.
testimony as a messenger from God, the highest admira-
tion and love of those who truly receive the Gospel, might
be conceived to have existed, apart from that peculiarity in
the Christian system, to which it is the special object of
this discourse to call attention. We can conceive that
there might not only be a testimony to be delivered, but
a work to be done, a sacrifice to be offered, and yet that
after these were all accomplished, then the agency of Christ
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might have ceased, and the feeling, the sole feeling required
of His followers, have been, in addition to faith in His
testimony and obedience to His precepts, gratitude for His
interposition, such gratitude as we feel and delight to cher-
ish towards a departed benefactor, a benefactor who had
ceased to have the power to bless, but whose past benefits
we could never forget. But is it so? Is it thus we are
taught to think of Christ in the New Testament? Is it
thus that the apostles and the early believers did think
and feel in regard of Him? Did they count Him in his
glory either unmindful of His followers on the earth or
unable to aid them? Was it gratitude only to a de-
parted benefactor which they claimed for Christ, or was it
not also loyalty and affiance to him, as a living and loving
Saviour, trust in and dependence on Him, as having all
power in heaven and on earth, and exercising that power
for the good of those who believed in His name.

Why, let any one read the New Testament, and the
answer is plain. The regard of the disciples towards their
great Master, their looking to Him, their trusting in Him,
their expectations from Him, were in no wise altered by His
death, or by His departure from them, when He ascended
into heaven from the Mount Olivet, or only altered into a
more intense regard and a more entire confidence, inas-
much as they knew and believed that God had “set Him
at His own right hand in the heavenly places, far above all
principality and power, and every name that is named, not
only in this world, but also in that which is to come, and
had put all things under His feet, and given Him to be
head over all things to the Church, which is His body, the
fulness of Him who filleth all in all.” They regarded Him
not as a Prophetalone, nor as a Priest alone, butas a King
—a King ruling over all—a King subduing his people to
himself and restraining and conquering all his and their
enemies—a King whose authority was ever in exercise,

whose help they could always claim, on whose power they
might confidently rely. It was not, in regard of the Gos-
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pel, only the true testimony of a departed prophet. No;
nor only the great sacrifice which had been offered, or its
blessed efficacy unto the salvation of men, It was also
the actually and continually exercised power of a living
though unseen Saviour, which they contemplated ; and
constant trust and dependence in the power, not less than
faith in the sacrifice, or the cordial reception of the testi-
mony of Jesus, was necessary to constitute a Christian of
the primitive age.

It is this peculiarity in Christianity, both in the theory
of it, and in the actual feelings of believers as called forth
towards Christ, which gave rise, and which gives import-
ance, to the questions that have been raised concerning
the person of Christ, Had we only the doctrine of Christ
to look to, the sole question would be its truth, the author-
ity by which He spoke, and the evidence of His divine
mission ; and comparatively speaking, it would be a matter
of little consequence, a matter not immediately affecting
our peace or well being, who He was, or is, or whether His
nature was human, or angelic, or supra-angelic or divine,
The truth of the testimony would in that case be the main
thing, But it is a different matter altogether, when we
are not only to rely on the testimony, but to trust now,
to trust ever, to trust in life and death in Him who gave
the testimony. Are we like St. Paul to commit to Him the
keeping of our souls,—the keeping of them evento the day
of the judgment. Are we in the whole conduct of life to
labor that we be accepted and app:oved of Him, to labor
as under His eye, and whatsoever we do, to do it heartily
unto Him ? In trial and temptation are we to look to Him
for sympathy and succour? Is it His interposition which
is to cause all the dispensations of Providence to work
together for our good? Is it He who is to send forth the
spirit for our conversion and quickening? Is it He who is
to walk with us through the valley and shadow of death ?
Is it inshort——leaning on Him, like the Spouse in the song,
leaning on Him, the great, the merciful, though unseen
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Saviour, that we are to go up through the wilderness of
this world, and enter through the gloomy portal of death
into the wonders of another? Is this to be our attitude,
amidst all the toils and the arduous labour of the Christian
race, ‘“looking unto Jesus” looking off, as the original
word means, off and away from all other things and other
persons unto Jesus, then surely are we interested to know
who He is to whom such regard is to be paid, in whom
such confidence is to be placed. We must not only receive
His, as true testimony, but read in the testimony, the
nature and the character of Him who delivered it.

And there, there may be read the Humanity alike and
the Divinity of the Saviour, It is indeed, I am persuaded,
the amount of regard and love and trust and reliance
which is to be exercised towards Christ himself, which is
obviously required in the Scripture to be exercised towards
Him, and which was actually exercised towards Him by
the Apostles and the primitive believers,—so very differ-
ent, from what had been ever required by or rendered to any
other messenger of God, and so difficult, in the supposition
of our Lord’s simple humanity, to reconcile with the depen-
dence that is to be placed in God, and the intolerance of
the Scriptures of all idolatrous regard to the creature,
which prepares the minds of believers for acquiescing in
the plain declarations of our Lord’s Divinity. That seems
necessary to reconcile everything in the Christian system ;
to make the duty claimed to Christ, in harmony with the
duty which we owe to God. It is the sentiment not of
one passage, but of all the New Testament, that men are
to honour the Son even as they honour the Father. But
how should or could this be done rightly and innocently,
or without grievous derogation from the honour and glory
of the eternal Father, were it not that the Father and the
Son are, as Christ Himself said one ; and could not the
believer “looking into Jesus” say to Him with Thomas
after his doubts had been removed, “my Lord and my
God.”




38 Christ the Living Saviour and Lord,

This conclusion-—of the divine nature of our blessed
Lord--is one which I was desirous of bringing out of this
subject, I have only another, and that is entirely practical in

its nature, If Christianity requires this continual regard to

and dependence on Christ, as a living and almighty though
unseen Saviour—if so to look to Christ and to trust in Him
be as necessary as it is to believe His words, or to obey
His commandments—if this is in short an essential element
of true personal Christianity, then it behoves us to enquire
whether it belongs to us ; whether we, in the actual con-
duct of life, are giving such regard to and exercising such
trust in the Saviour?

This is a matter which it cannot be very difficult to
ascertain, A child is not unconscious—at least, he be-
comes vividly conscious whenever his attention is called to
the subject, of his continual trust in his parents—his
constant reference to their authority—his dependence
on the exercise of their power in his behalf. A servant is
perfectly conscious of the power of his master and of
the homage which in various forms he is ever rendering
to it. Yes, and we can all be perfectly conscious of
such homage of trust, dependence and obedience, when
the person exercising the power is absent, unseen, and per-
haps in such circumstances, that we can never hope to
see him, In this respect, even in common and wordly
matters, we walk often by faith and not by sight.
Such homage then do we render unto Christ? Is
He present to our minds habitually—not merely as a
departed worthy—or as a departed benefactor—but as an
ever living Saviour and Lord? Do we not only regard
the testimony, but the deliverer of it? Do we not only
look to the Saviour on the cross, bearing the burden of the
world’s transgressions, but to the Saviour on His throne
guiding the destinies of the world? Have we such regard
to the Saviour that we take His will as our rule? Have
we such trust in His ready sympathy and His ever present
and watchful care, and His supreme and irresistible au-
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thority, that in every season of temptation we look as it
were instinctively to Him for help, and in every time of
trouble we look to Him for consolation, and in every time
of perplexity we look to Him for guidance? Is Christ in
short, to us, the memory of one who is departed, or is
He a living being, with whom, though unseen, in virtue of
His divinity we have every moment to do, and in whom
we do continually exercise trust? These are questions
which affect the very foundation of our claim to personal
‘Christianity, Christians are not mere believers in abstract
truth, however important it be. They are servants of a
great Master., They are subjects of a great King., And
in their hearts, there must be ever the sentiment of loyal
affiance to Him, who though He was once the man of
sorrows and acquainted with griefs, and has now departed
from among us, and shall appear no more until the revela-
tion of all things, when He shall come in the clouds of
heaven and every eye shall see Him, is yet Ruler of all,
and Head above all ; at whose name every knee should
bow, of things in heaven, and things on earth, and things
under the earth, and of whom every tongue should con-
fess that He is Lord, to the glory of God the Father.




IV.
THE SPIRITUAL KINDRED QOF CHRIST.

St. MatTHEW XII, 46-50.

While he yet talked to the people, behold his mother and his brethren stood
without, desiving to speak with him. Then one said unto him, behold
thy mother and thy brethren stand without, desiring to speak with thee.
But he answered and said unto him that told him, who is my mother ?
And who are my brethren ? And he stretched forth his hand toward his
disciples and said, behold my mother and my brethren! For whosoever
shall do the will of my Father which is in heaven, the same is my brother,
and sister, and mother.

IT is said of our blessed Lord in the Epistle to the
Hebrews, that He is “the brightness of God’s glory, and
the express image of His person.” And in the days of
His humiliation, meek though he was and lowly in heart,
He hesitated not to say, “ Whoso hath seen me, hath seen
the Father.” Therefore are we entitled to point to Jesus.
as the ievealer of the Godhead. Therefore, may we most
certainly look for the “light of the knowledge of the glory
of God, in the face of Jesus Christ.” Therefore, do we
turn with eager eye to the recorded life of the Saviour,
for the manifestation of that divine attribute of love,
through the believing apprehension of which alone, the
sinful soul can find just ground of peace or hope.

But Jesus was the Son of man as well as the Son of
God. The same Epistle to the Hebrews which speaks of
Him in the exalted terms I have just mentioned, does also
declare, that “He became partaker of flesh and blood.”
“He took on Him,” says St. Paul, “the form of a servant
and was made in the likeness of men.” There was thus a
two-fold nature in the Saviour. There was the divine,
which had been in the beginning with God, and was God.
And there was the human, which at the season appointed
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in the counsels of heaven, was born of that Virgin Mother,
oflow estate, but lofty lineage, whom as the highly favoured
of the Lord, all generations have agreed to call blessed.
And in this human nature, Jesus was the exemplar and
model of all virtues proper to men. Every holy temper,
every good affection dwelt in Him, the Holy One of God,
whose mission on earth was not only to reveal what God
is, but to show also what man should be. He is the per-
fect example, in whose steps it behoves all to walk.

And amidst the virtues of His all perfect character, we
may be sure, that of filial piety was neither absent nor
wanting in depth and in tenderness. In proportion, indeed,
to the capacities of goodness in a man’s nature, is his
sense of maternal love—and through all life, the wiiling
tribute rendered to it of grateful and reverential . fection,
Nor may we doubt, that to Mary herself and to the
brethren, with whom the Saviour associated in one home,
before His public work on earth had begun, there did ever
flow forth from Him, that regard and love, suitable to the
relations in which they were placed to one another. And
if that regard and love be warm, and tender, and trust-
worthy and abiding, even in those whose hearts are defiled
with sin and selfishness, how unspeakably more of all these
qualities must have distinguished the filial and fraternal
affection of Him, who was free from every taint of sin, and
in whose holy nature, love dwelt and reigned, unchecked
and unthwarted by the power of an evil passion, or the
presence of an evil thought. There is indeed a just place
to such affection in man’s nature, beyond which it cannot
pass, without disturbing the balance of virtues in it, and
marring the general excellence of the character. And
there are passages in the history of Jesus, which show that
warm and tender as was such affection in Him, this due
limit was set to the exercise of it. It was not permitted
to take the place of higher principles. It was not per-
mitted to call away from the discharge of sacred duties.
The earthly mother might not claim the authority of the
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heavenly Father, or expect that her wishes should stand
in competition with His work. “Wist ye not that I must
be about my Father's business?” was a gentle yet
decided assertion of higher claims than even a mother
could establish—an acknowledgment of these claims, and
a ready submission to them,

Yet, under such restrictions, with such limitations, how
blessed and how precious a thing must not the filial and
fraternal love of Christ have been! How warm, how
pure, how free from all self-seeking ; how generous and
self-sacrificing it must have been! And then the love of
a Being, so exalted by His perfect moral excellence; so
exalted by His designation to the highest offices, under
the divine government of the world ; so exalted by His
triumph over moral evil, in most tempting wise suggested
to His mind; so exalted by the possession of power and
wisdom, such as His public ministry daily exhibited to
that perverse generation which hated Him for the very
perfection of His goodness, who can over estimate, or
reach rather to a right and just estimate of the worth
.aind preciousness of such affection. It is in the nature of
woman to regard with affection, that comes at last to be
reverential, truthful, humble, the noble and virtuous man-
hood of the child she has nursed at her bosom, and who
was once dependent every moment on her care, and obe-
dient to every intimation of her will. And such must have
been the affection of her who was blessed among women,
to the great Being who stood to her in a relation of such
sacredness, and yielded to her the love which the relation
claimed, not only throughout all life, but even in the
very agonies of death, when He commended her, with
solemn earnestness to the care and tenderness of His best
loved disciple.

The filial love of Jesus is a trait in His human character
which all can appreciate. Who would not desire to have
been the object of love, like in degree, from a Being so

.exalted? Who would not desire to stand to Him in a
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relation claiming such special interest and tenderness, as

that of the kinsmen who stood without with Mary desiring
to speak with Him? Who is not ready to say that
would have been pledge indeed, of a love unequalled in
purity and tenderness? Who is not ready to look with
something approaching to envy on the privilege of those
who stood to Him, in relations so sacred and endearing?
O, had we but seen Him; had we been permitted to
dwell with Him and associate with Him ; had we known
Him as the elder brother; had we looked from day to day
on that benign countenance, which no turbulent or unruly
passion ever ruffled ; had that loving eye beamed on us
and that sacred hand been laid upon us, and that voice

-of melting tenderness been familiar to our ear; and we
could count on the close, the special, the indelible relation

which bound Him to those who were His kinsmen and His
brethren, according to the flesh; O how great would have
been the honour, how unspeakable the comfort and the
advantage, how sure would be our ground of trust, and

-how safe should we be under His protection.

Do you indeed desire to stand in such relation
to the Saviour? Have you indeed learned to appre-

-ciate the greatness of His character, and to feel the

.importance of being united to Him, and having claim to
the forthputting of His power and tenderness on your
behalf? Has it ceased to be with you, as it was with the
'unbelieving Jews, under the ministry of Jesus, who saw in
Him no form nor comeliness, nor any beauty, that they should
desire Him? Has it ceased to be with you, as it is with
multitudes still, by whom, under a profession of reverence
for His divine character and mission and authority, He is
practically rejected and despised? Woull you like to
have the love of Christ to trust to and to rejoice in?
Would you like to know and believe that the love of
“Christ to you, is as warm and as tender and as much to
be relied on, as if you had stood to Him in the closest of
-earthly relationships; as if you had lived under the same
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roof, and sat at the same table, and been associated for

years in the occupations and enjoyments of the same home ?

Would you be as sure of love to you existing in that
Blessed One, who though He hath entered within the veil,
and is now at the Father's right hand in the heavenly sanc-
tuary, is the same in the tenderness of His nature, as when
He was a man - 7 sorrows upon the earth? Would you be
as sure, I say, of love to you existing in Him, as you are
sure there was love in His heart to the weeping mother,
who stood by the cross, when He said to John : ¢ Behold thy
Mother” ; yes, and even such love as He bore to her ? Is
this an object of desire? Is this what it would satisfy
your utmost wishes to possess? Is this what would fill
your souls with the joy that is unspeakable and full of glory ?
Then, listen to the text! Listen to the Saviour speaking in
these sacred words! Listen,—not as you may have often
done before without interest, or without an effort to realize
the full meaning of what He says,—the full import of what
is promised in the emphatic words, which He used, when
stretching forth his hand towards his disciples—He said :
“Behold My mother and My brethren! For whosoever
shall do the will of my Father which is in heaven, the same
is my brother and sister and mother.”

There is a twofold love of Christ described in the
Scriptures, and which it is quite possible for us to distin-
guish. One is the love of pity, of compassion, not founded
on moral qualities in those who are the objects of it, but
existing independent of them. That is the love which
prompted the Saviour to undertake the cause of us sinful
creatures. That is the love which prompted Him to leave
the glory which he had with God before the world was,
and to become partaker of flesh and blood. That is the love
which moved Him to endure the contradiction of sinners
against Himself, to endure the agony of the garden and of
the cross. That is the love, which prompted those words
of pleading tenderness with which, still, as in the first ages,
he warns, entreats and encourages sinful and suffering men to
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come to Him. That is the love which is the prime ground
of hope and comfort to every believing soul. That is the
love, in the faith of which the preacher of the word must
bear His message to men. And the existence of it and the
greatness of it, form the very burden of that message itself,
Jesus pities thee; O! thou sinful man, Jesus loves thee.
Jesus would not have thee perish in thy sins. He is
stretching out his arms to receive thee to His mercy. To
save thee, he endured the agony of the garden and of the
cross. He would have thee come to him, poor and
wretched and blind and naked as thou art, and He will
do all for thee. He will pardon. He will sanctify, He
will save. Thou canst have no access to the Highest but
through him, But trusting in Him, the way is open for
thee even to the Paradise of God. And washed, and
justified and sanctified, thou mayst yet appear among
the blessed that are around the Throne.

But there is a special love of Christ, not thus universal
in the objects of it, not thus independent of moral quali-
ties existing in the objects of it, but confined to those in
whom such moral qualities exist. This is a love arising
from congeniality of nature, from community of sentiment
and affection, from moral approbation, from a perception
of qualities deserving and calling forth love. What if
Christ impart these qualities! What, though it be the work
of His Spirit that they exist in the extent to which they
exist in any soul! What, though the faith of His divine
compassion be the very source and fountain of them all ?
What, though they express but faintly and imperfectly
the image of Christ himself! Faint and imperfect though
such image be, compared with the Divine original, even
in the soul of the most advanced believer, yet of all
things in the world, it is the best deserving to be loved.
And Christ, who judges ever righteous judgment, and val-
ues all things according to their true nature, cannot fail to
love it, and to love those in whom itis. The existence of it—

the existence of Christ’s image in the soul—constitutes a
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biading relationship to Him, stronger and more enduring
than that constituted by any tie of blood or of earthly
kindred. They, in whom such image is, are the spiritual
kindred of the Saviour, and He prefers them to all others..
“Who is my mother,” said He, “and who are my brethren >
And He stretched forth His hand toward His disciples
and said: Behold my mother and my brethren. For who-
soever shall do the will of my Father which is in heaven,.
the same is my brother and sister and mother.”

In these words, you have the character drawn shortly,.
but faithfully and sufficiently, of the disciples of Christ,
and you have declared the honour and blessedness of
being disciples.

First, I say, you have the character, drawn in few but
faithful and sufficient words, of the disciples of Christ. They
are such as do the Father’s will. In the corresponding
passage in the Gospel of St. Luke, they are such as hear the-
word of God and do it. A description this, nowise incon-
sistent with others in the sacred word, which give repen-
tance, or faith, or love of Christ, as the token of discipleship..
For the Father’s will embraces each and all of these. God
would have all men everywhere to repent. It is the wish of
God that we should believe in His Son Jesus Christ. Itis the
word of God, that whoso loveth not Christ is Anathema,
Maranatha, But it is on obedience to God’s will, that.
our Saviour dwells as being the end of all, the main
thing sought by His teaching, and by His work, without.
which all other things, if they could exist separate from it,.
would be vain; and to which all other things are only
valuable as leading. He makes obedience to the Father's.
will the token of discipleship, to shew the vanity of a pro-
fession without practice, the vanity of a repentance that is.
not followed with reformation, the vanity of a faith, which
without works is dead, the vanity of any religious excite-
ment, which terminates not in sober and self-denying sub-
mission to the will of God. All the means needful to pro-
duce such submission—such moral conformity to God’s
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will—it would be wrong to suppose that our Saviour
meant either to contest or to disparage. In proportion to
the value of the end desired is the value of the means neces-
sary to the attainment of it. Yet must not the means be
placed above the end, or spoken or thought of, as if they
possessed an inherent and independent virtue. All the duties .
connected with the truth,—hearing it, receiving it, re-
membering it, professing it,—are but preparatory to the
great end of obeying it. Itisa sentence familiar to us from
our very childhood, but which it is of the last import-
ance to have continually in our remembrance: “Not every-
one that saith unto me, Lord, Lord, shall enter into the
kingdom of heaven; but he that doeth the will of my
Father which is in heaven,”

Wouldst thou then try thyself by this description of
Christ’s disciples, and test thereby thine own discipleship ?
Consider first, whether thou art careful to know God’s.
will. It can hardly be thought thou hast much concern
about doing God’s will, if thou art not at pains to know
what it is He would have thee do. Some knowledge of
His will thou hast engraven in thy very heart. Thou canst
not shake thyself free of it. But thou hast the word of
God also by thee, shewing clearly what God would have
theeto do. Isthen that word of His in thy hands? Art thou
concerned to know what it says ? The statute book of the
kingdom, is it thy daily study? Christ speaks of His
disciples, as they who /ea» the word of God. To Aear it
from His lips was the privilege of the first disciples. To read
it, from the book in which it is written down, is the priv-
ilege of disciples now. Dost thou avail thyself of this
privilege, or is the word of God, of all books, that which
thou studiest least, and art the slowest to take up?
This will give plain enough token, that thou art not yet
of the spiritual kindred of Christ,—not yet of those of whom
He says: “Behold my mother and my brethren!” But
secondly, consider whether thou art careful to practise
what thou knowest. There is a vast importance attached
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to this, even should thy knowledge be far short of what it
should be. For doing what we know, is the step—the most
sure step—to knowing more. Doing the will of God, in so
far as it is known to us, our Saviour makes the prepara-
tion for becoming His true and genuine disciples in all
things. “If any man will do his will, he shall know
of the doctrine, whether it be of God, or whether I
speak of myself.” How is it with thee, then, in this res-
pect? Art thou from day to day wounding, resisting the
conscience which God has put in thee? Art thou from
day to day, neglecting what thine own heart and God’s
word agree in teaching thee thou shouldst do; or doing
what they teach thee, thou shouldst not do? Dost
thou choose thine own will, and not the Father's will?
Then again thou canst not be of the spiritual kindred of
the Saviour, nor canst thou rank thyself among those of
whom he said : “ Behold my mother and my brethren.”
No doubt, all moral good or evil is in the heart, in
the inward feelings and disposition of the man. Words
and actions are but the exponents of the inward temp-
er and disposition. God looks into the heart; and
He can discern and judge its state, without regard to
external practice, for he knows every motive that has
power over it. He knows every feeling that dwells in it.
And He can see, amidst all the complication of motives
which tells upon a man’s conduct, which is the real, the
chief, the governing, the actuating one. And we can look
into the heart too; not into our neighbours, but into our
own. And we may by thestudy of the heart—the thoughts
that are habitual to us—the feelings and affections that are
habitual to us—come to a judgment of its true state. Nor
should we be justified in failing so to judge of ourselves,
though it is not given us, thus to judge our neighbour.
But after all such study and investigation of internal motives
and principles, it is wise and safe to come to practice ; to

come to what our Lord here fixes our chief attention upon—
the doing of the Father’s will. It is what we may call a
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rougher way of coming to a judgment, less refined and
philosophical, but on the whole the safest, and will pre-
vent much self delusion. Good feelings are at the foundation
of all good. But we are mightily in danger of deceiving
ourselves about these same good feelings, if not about the
reality of them, at least the strength of them, the value of
them. Take now thesecond table of the law, as sacred in its
authority as the first, as valid, as binding on every child
of man, Take the love of our neighbour. “ Why I wish him
very well,” a man may say: “I feel nothing but kindness to
him, in his distress and difficulty. I heartily pity him. I
have the most genuine sympathy with him. Poor man
my heart bleeds for him.” There is no consciousness of
insincerity in this., There s no insincerity. The man is
not pretending to a feeling which he has not. He is ex-
pressing a feeling which he really has. Under the con-
sciousness of this, he feels himself to be very charitable and
kind, and thinks he is yielding obedience to the law of
love. But though there may be no insincerity, there may
be great self delusion. The man may be utterly mistaken,
not as to the existence of the sentiment, but as to the
strength of it, and the value of it. An easy way to test
them is simply to come to practice, to get out of the region
of feeling into that of action, and to consider what you are
ready to do or to give this object of benevolence and
sympathy. What trouble will you take for him? What
exertion will you make for him? Ah! the tree is known
best by its fruits. Even our own hearts we shall judge
most safely, and with least chance of error, by taking into
very full consideration, the kind of conduct in regard of
God and man, to which they prompt. The heart cannot
be all right if the conduct be all wrong, And assuredly
we can never be Christ’s disciples unless we are “dozng the
Father’s will.” This is what Christ set us an example of.
He knew the Father’s will. He did it—did it always—
did it perfectly—did it cheerfully. It was His wish to do

it. It was with Him a necessity. It was with Him a
E
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pleasure. In the volume of the book it is written of Him,
—as the expression of His ruling principle—*“1 delight to
do Thy will, O my God ; yea, thy law is within my heart.”
And, in a measure, so it is with all His disciples, They
reach not here the perfection of the great Master; but
they aspire to it. They tend towards it. They make
progress towards it, They die daily unto sin, and live
unto righteousness, They are like the morning light which
shineth more and more unto the perfect day. Is this thy
state and condition, O professing Christian? Has thy
faith in the love of Christ to sinners, and His work for
them, and His promises to them, of free and full salvation,
wrought in thee such temper and disposition ? Amidst all
the sins and shortcomings, which thou hast reason to de-
plore, and for which thou dost daily mourn and daily ask
forgiveness, art thou conscious of growing in inclination
and in strength, to do the Father's will? Then, Christ
doth own thee one of His family—of His kindred ; thou
art nearer to His heart than any relationship of blood and
lineage could ever have made thee. Thou art more the
object of His regard, than any early association or domestic
intimacy could have made thee. It was a natural excla-
mation for the woman, while listening to the words of grace
and wisdom which were falling from the lips of Jesus:
“Blessed is the womb that bare thee, and the breasts
which thou hast sucked.” But what was the judg-
ment of Jesus himself? “Yea, rather, blessed are they
that hear the word of God, and keep it.” And this is
thy blessedness, this is thine honour, O Christian disciple,
who being a disciple not in name only, but in deed and
truth, art doing the Father's will. To thee and such as
thee, Jesus doth still stretch out His hand saying as of
old: “Behold my mother and my brethren! For whoso-
ever shall do the will of My Father which is in heaven,
the same is my brother and sister and mother.” “Note,”
says an old commentator on this passage, “All obedient
believers are near akin to Jesus Christ. They wear His
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name, bear his image, have his nature, are of his family,

He loves them, owns them, converses freely with them, as
his relations, He bids them welcome to his table, takes
care of them, provides for them, sees that they want for
nothing that is fit for them: When he died he left them
rich legacies: Now he is in heaven, he keeps up a cor-
respondence with them, and will have them all with
him at last, and will in nothing fail to do the kinsman's
part, nor will ever be ashamed of his poor relations, but
will confess them before men, before angels, and before
his Father.”

Such honour have all his Saints, What honour or
profit has the world to put in competition with this?
Keep it in thy mind, lay it to thine heart, O, believer!
Christ is thy brother, thy kinsman, thy friend. He regards
thee with greater tenderness than any earthly relation claims
or calls forth. He will stand by thee in thy trouble. He
will walk with thee through the valley and shadow of
death, He will own thee in the day when He cometh in
the clouds of heaven. He will take thee with Him into
the kingdom of the Father. Thou mayest be of God’s
hidden ones here below and the world know thee not,
even as it knew Him not. But thou art known and ac-
knowledged now as of the heavenly family, and as such
thou shalt be known and acknowledged hereafter. O be
concerned more and more to make thy calling and election
sure ; to have brightening evidence from day to day in
exercises of piety and deeds of charity, that thou art indeed
of the spiritual kindred of Jesus; that thou hast His image
engraven on thy heart; that thou art a partaker of the
nature that was in Him. And let this be thy motto, thy
joy, thy comfort. “The Lord knoweth them that are
his. Having loved His own, from the beginning, He
loves them to the end.”

And you who may not claim this special and distinguish-
ing love of Christ—which yet we must all have if we would
be His—and should have, if ever we become His; re-
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member, I beseech you, that even to all sinful men, to all
labouring and heavy laden, the heart of Christ is over-
flowing with compassion ; and this day His word to such
is: “Come unto me, Him that cometh unto me I will in
no wise cast out,” If He sees not in you now the heart
and lineaments of God’s true children, He is willing to
impart them, If now ye be in a state of condemnation,
if hereafter a verdict of condemnation be pronounced on
you, it will be, because ye would not come to Him that ye
might have life. May God in mercy make you willing, that
so you may yet be loved and cherished members of
Christ’s spiritual family, heirs of God and joint heirs with
Christ ; yea, and may this very day be memorable in your
spiritual history, as the era from which you date a new
and spiritual life,
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V.
CHRIST'S MISSION ON EARTH,

St. MarrHEw XX, 26, 27, 28.

Whosoever will be great among you, let him be your minister, and whosoever
will be chief among you, let him be your servant, even as the Son of man
came not to be ministered unto, but to minister, and to give his life a
ransom _/.HI' ”Ill’l)’.

-

NO one can fail to remark, while perusing the Gospel
history, how ignorant and inapprehensive the disciples
were, and long continued to be, of the spiritual nature of
that kingdom of heaven, which Jesus was about to
establish. The idea of a spiritual reign was new to them,
foreign to all their habits of thinking, opposed to the
universally entertained expectations of their countrymen,
and inconsistent with the literal import of the prophetic
Scriptures. Except by miracle, it could only be slowly
and by degrees, that their minds could become able to
take in so magnificent a conception, or to follow it out in
its details, and in its distinction from the notions which
they had previously entertained. And ultimately it was
by a miraculous illapse of the Holy Spirit, that they were
delivered from their former narrow and mistaken views,
and made capable of comprehending the spiritual nature
of the new dispensation. But, meanwhile, during our
Lord’s own personal ministry, though they received such
lessons, from time to time, upon the subject, as should, it
may seem, have opened their minds to right apprehensions
of the truth—such lessons as still serve to convey to us clear
ideas of the nature and character of Christ's kingdom on
the earth—they remained to a great extent ignorant of the
truth, And if it was so with them, we need not wonder
that it was so with the mother of James and John; that
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her ambition, like theirs, was a worldly ambition; or that
in the request which she made to Jesus on behalf of her
sons, she had no other desire than to secure for them tem-

poral honours, the highest places of rank and authority,
in what she imagined was to be a temporal kingdom.

We shall have less cause to be surprised at the dulness
and incapacity of the disciples to comprehend the spiritual
nature of Christ’s kingdom, if we consider not merely the
characte. of their understandings, not rising above the
ordinary level, and the imperfect training which they had
of necessity received in a remote province, among a proud
and bigoted people, and in the humble class of society to
which they originally belonged; but also the difficulty
which we have ourselves to conceive the spiritual king-
| dom of Christ, notwithstanding its actual establishment
[ | and existence for so long a period in the world. The
words “Kingdom” and “Reign” still most readily sug-

gest to our minds, the symbols, the subjects, tne in-
’ struments, the accessaries of temporal sovereignty ; courts
K and councils; in which a king presides; countries over
,1 | which he rules; tribute which he levies; armies which he
leads ; wars which he wages; conquests which he makes;
f the crown, the sceptre, the sword, emblems of a temporal
rule on the one hand, and a temporal subjection on the
other. It is not easy to put aside these notions, and to
conceive of a kingdom, which though established in the
world, is yet not of the world, nor akin in its character,
aspect, and purpose to earthly kingdoms.

It requires a serious and sustained exercise of thought
to contemplate Christ’s kingdom, not that in Heaven, over
the spirits of just m=n made perfect, nor that, of which the
Scriptures speak, over all angels and men, but the king-
dom which is actually established on earth, Amidst all
the ignorance, sin and misery which yet prevail in the
world, how real, how extensive, how great and growing a
kingdom that is, though it be unsupported by material force,
and far from having yet reached the measure of its predicted
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and promised power and glory. It requires a serious and
sustained exercise of thought to take into the mind, and
realize the truth, that One, once a wandering prophet
of righteousness in a remote province, contumeliously
rejected by the mass of his countrymen, and finally
crucified amidst the execrations of the people, now
reigns supreme in the hearts of unnumbered multitudes ;
to whom obedience is rendered, not from fear, nor even
constraint of conscience, but from love ; and that an obe-
dience not of the outward life only, but of the heart and
the affections ; one whose name now transcends every name
of dignity and honour, which men have agreed to rever-
ence; whose authority, though enforced by no visible power
or temporal sanction, transcends all authority that is any-
where known among men ; wko has subjects in every condi-
tion of mankind; whose subjects are daily increasing ;
whose right is acknowledged to rule in the minds and
hearts of all; and who does so rule, as to influence far
more profoundly and permanently, the character and con-
dition of mankind, than any earthly power can at all
accomplish, regulating the inner life of those who are His
true subjects, and largely affecting those also who may not
be so considered.

There is much as yet undoubtedly wanting to complete
in actual fact, the full idea of the kingdom of Heaven
among men. It has not yet extended over all the space
in which it is destined to bear sway. It has not yet en-
rolled all nations, or all of any nation, among its subjects.
Those, who are its subjects, are often needlessly divided from
one another, and see not nor acknowledge, the good there
is in one another. And even the most loyal fail much and
often in their allegiance and their duty. But yet with all
these abatements, and notwithstanding all that is opposed
to it, what has earth to shew in dignity or excellence, in
power or promise, compared with the reign of Christ in
men’s hearts ? What has so effectually tamed the furious
passions of men ? What has set us on so many noble enter-
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prizes ? What has accomplished so much of good ? What
has communicated so much of happiness ? What has given
rise to so many noble impulses, or moved to so much of
virtuous exertion ? What has imparted so much purity in
life, or so much of hope in death ? Or what could so effec-
tually darken all this world’s prospects, and destroy the
brightest hopes of its best inhabitants, as the extinction of
this spiritual kingdom, the great Head of which is to man
invisible, and all his words and promises, the objects only
of that faith, which is the evidence of things not seen and
the substance of things hoped for? We talk much in our
day of public opinion, and are prompt to defer to it, as if
it must of necessity be asafe and right guide, forgetful that
public opinion has sanctioned the most palpable follies,
and the most atrocious wickedness; that in enlightened
Athens it sanctioned the execution of the most virtuous of
the heathen sages, and approved in Jerusalem the crucifix-
ion of Jesus. Let us rather think of Christian opinion,
Christian sentiment—opinion and sentiment derived from
the word and example of Christ; and in whatever influence
or authority they possess among men, we may discern the
tokens and results of the reign of Christ upon the earth.
It is not however to the extent or paramount authority
of Christ’'s Kingdom on the earth, that I would desire
now to call your attention, but rather to the light thrown
on the nature of that kingdom, by the authoritative
declaration here given, as to what that is, which 77 7# con-
stitutes true greatness. Jesus had spoken on the subject
before, when the disciples enquired who among them should
be the greatest in the kingdom of heaven, and he had
clearly enough intimated by the form of his answer,
that not pride, or ambition, or the effects to which they
prompt, not rank, not power, not intellectual pre-eminence,
not courage in war, nor proficiency in the arts of peace,
all of which have a high place in temporal kingdoms,
would give eminence in His, but an humble spirit. “Who
so shall humble himself as this little child, the same is
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greatest in the kingdom of heaven” What He then said
of a temper of mind, he says in the text of a habit of
action, implying indeed humility, but implying also self-
denying benevolence. ‘“ Whosoever will be great among
you, let him be your minister, and whosoever will be chief
among you, let him be your servant.”

How different this is from what obtains in ordinary
earthly kingdoms, our Lord Himself does specially notice.
“Ye know,” said he, “that the princes of the Gentiles exer-
cise dominion over them, and they that are great exercise
autherity upon them, but it shall not be so among you.”
In ordinary kingdoms they who attain the chief place
expect and constrain others to serve them. They require
that their will be done, their inclinations consulted, their
honour advanced, their happiness as much as possible in-
creased. They are actuated by a regard to self, and gratify
as much as in them lies, and in so far as the measure of
their power extends, the lust of the flesh, the lust of the
eye and the pride of life. This is their aim, and it gives
the moral tone and character to all their proceedings, not
the less that, in point of fact, they do serve others, and prove
to be, without intending it, what Christians are, who choose
and intend to be servants and ministers to the good of
others. Itis atoken of v 'ewise and overruling government
of God, that men are not able to gratify their own selfish
desires, without contributing some thing, often largely, to
the general good. The ends of a benevolent government
are thus secured, though these ends be not at all contem-
plated by those who serv:: them, but only small and selfish
ends of their own. There are among those who exercise
authority in earthly kingdoms, some no doubt, who are
subjects of Christ’s spiritual kingdom, and whoin the very
exercise of their temporal authority are guided by Chris-
tian principles. But Christ speaks here of the princes of
the Gentiles—of those without the true religion, and tk.-
description we have given includes multitudes who have
that religion only as a matter of speculation, and not of
glad acceptance and willing submission,
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But such is not the description of those who stand pre-
eminent in the Kingdom of Christ. They are servants of
all, and ministers ofall. And they are so of deliberate choice
and purpose, formed in a spirit of humility and of self-
denying benevolence. In and to their choice and purpose
they are guided by a great example, even the example of
the Head of that spiritual kingdom itself, of which they
are the subjects, The Son of man is the title by which
our Lord did most choose to distinguish himself in the
days of his humiliation. But He did not hesitate before
the High Priest to avow himself the Son of the Blessed.
One of his apostles testified of Him that He thought
it no robbery to be equal with God, and another, that He
was in the beginning with God, and was God. Yet He
humbled himself. Yet He condescended to become par-
taker of flesh and blood, and to dwell among men. And
when He did so condescend, He came not as a King or a
Conqueror. He came not clothed in the splendour of
earthly greatness to exercise a temporal authority over
subject nations. He came in meek humility, claiming no
temporal honour, asserting no temporal pre-eminence, his
only claim to pre-eminence appearing in the desire not that
others should serve him, but that he should be the servant
of others, his claim to pre-eminence established by his
unparalleled self-sacrifice in life and death. Throughout
his toilsome and laborious life he pleased not himself,
sought no private or selfish ends, but with universal
beneficence, and even when enduring the contradiction ‘of
sinners against himself, sought to promote the spiritual
and temporal good of all. That was his continual end and
aim. The bright example He, of that love which was to
be the distinguishing characteristic of his disciples, and the
badge and token of their connection with Him, the love
which is the end of the commandment and the fulfilling
of the law. And the love and the self-sacrifice which
appeared throughout his life, shone most brightly of all
in his death, That, though it seemed to be brought about
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only by the violent passions of wicked men, was the result
of his own choice. No man could take his life from him,
He had power to lay it down and power to take it up
again. And when He did lay it down, amidst the desertion
of friends, and the execrations and insults of his enemies,
and bruised and wounded in spirit, unspeakably more than
in the body, which was nailed to the cross, and pierced
with a spear, it was in abounding grace and love, that the
great sacrifice was made. It was for others he died, for
sinful men then, for sinful men now, that he offered himself
to God, and gave his life a ransom for many. His death
was not the sad debt of nature, which all must sooner or
later pay. It was noteven the martyr's death constrained
to choose between the surrender of life and principle.
It was a voluntary offering for others, the crowning demon-
stration of divine and unparalleled love. Truly it appears
from all the Gospel History, that “the Son of man came
not to be miniscered unto, but to minister, and to give his
life a ransom for many.”

Was such self-denying benevolence the great character-
istic of the Head of the kingdom of heaven on the earth,
that which pre-eminently distinguished him, then it is
plain that such kingdom was not to resemble the king-
doms of the world. It was to be a kingdom of a dif-
ferent kind, and its honours and rewards to be bestowed on
other principles. That which the King valued and exem-
plified most himself, he would most value and approve in
others. Thegreater the abnegation of self, the more com-
plete and decided the reign of benevolence, the more
promptly selfish ease, selfish ends and interests could be
sacrificed for others, the more steadily and habitually the
good of others, their temporal good and their spiritual
good was contemplated, the greater claim there would of
necessity be to consideration and honour in a kingdom, of
which the Sovereign had come to the world, not to be
ministered unto, but to minister, and to give his life a ran-
som for many, Nor was it to be thought that any other
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could be the law of such a kingdom and such a Sovereign,
than that which is laid down in the text: “ Whosoever
will be great among you let him be your minister, and
whosoever will be chief among you let him be your
servant,”

There are distinctions even in Christ's kingdom here.
There will be distinctions in Christ’s kingdom hereafter.,
That there shall be infinite variety even amidst great and
strong resemblance seems to be a law of the Divine proced-
ure in all things. How like in many things is one flower
to another, but even in flowers of the same class, there is
not one exactly and in all things like another. How like
speaking generally is the human countenance in all, yet
not even in members of the same family, is the count-
enance of one exactly and in all things like that of another,
How like are the great features of the human character,
the tempers, capacities, and desires of men, in all the race.
As in water face answereth to face, so doth the heart of
man to man. Yet are no two characters exactly, and
in all respects, alike. And as it is with human character
generally, so itis with Christian character in particular.
There is a general resemblance in all true Christians, but
there is infinite variety too ; variety in knowledge, variety in
attainment, variety formed from different opportunities of
getting good, or of doing good, variety in the disposition to
take advantage of such opportunities, variety in the strength
of Christian principle, variety in the performance of Chris-
tian duty. All are not on a dead level here in Christ's
kingdom below. All shall not be on a dead level in
Christ’s kingdom above. Variety gives a charm in the
kingdom of nature. It impartsa charm to common society.
It is not without its important uses in Christian society—
where each, according to the measure of his gifts and graces,
may find his proper work to do, and his fitting associates
in the doing of it. Nor may we doubt that it will impart
interest to the heavenly society, in which all, we know,
shall not be alike, but some shall sit on thrones, judging
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the tribes of the spiritual Israel, and “every one shall
receive his own reward according to his own labour,”
But the distinctions in Christ's kingdom now and the
distinctions in Christ's kingdom above are not such
as will minister to the pride or the selfishness of the
natural heart. They are the reward,—rather they are the
pre-eminent existence—of the prime virtues of humility
and benevolence. The humility and the benevolence con-
stitute the distinction, rather than the ground of distinc-
tion.

But as the humblest, and the most self-denied and
benevolent are the most distinguished in the kingdom of
heaven, in the account, and according to the law and prin-
ciple of judgment ordained by its great Head, and exhib-
ited and sanctioned by his own illustrious example, so it
is plain that to be subjects of that kingdom at all, it
behoves that we be humble, and to others serviceable. I
have had frequent occasion to speak of Christian humility
—how excellent in itself, as according to the truth of
things—and how excellent as a disposition, which prompts
to seek, and makes willing to receive, and to which God
has promised his heavenly grace. As well think to have
light without the sun, as a Christian without humility., But
now I would speak of actual usefulness. A Christian isa
servant, a minister—another name for a servant. He is one
who labours for others, whose heart is not engrossed with
selfish aims and pursuits, but glows with social tender-
ness for all mankind, whose religion is not of that selfish
kind which contemplates only his own salvation, but which
has regard also for the moral and spiritual good of others ;
who does not say in regard of any object or enterprise of
benevolence, with the wicked Cain, “Am I my brother’s
keeper?” but who gladly seeks to profit by and improve
every opportunity of usefulness. I tell you, this disposition
to serve, to minister, to be useful to others, useful in your
day and generation according to the measure of your
capacities and opportunities, useful when active exertion
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is required, and useful when self-denial and sacrifice are
required, is as essential to the Christian character, as neces-
sary an attribute of atrue and faithful subject of Christ's
kingdom on earth, as is humility. A selfish Christian! a
Christian taken up only with his own immediate interests !
a Christian not prompt to minister to others, or not casting
about to seek the means of usefulness in the world and
in the Church, why the very idea is absurd. How
should such a one be a follower or a subject of Him, who
came not to be ministered unto, tut to minister, and to
give his life a ransom for many.
I desire to press this upon the consciences of all of us.
It is not enough to have some religious knowledge., It
is not enough to have some value for such knowledge. It
is not enough to be at times the subject of religious
emotions more or less deep and earnest. It is not
enough to be humble, as Christ requires, and as is suitable
to our state and character and condition. It is not
enough to be strict in personal duties and honest and
honourable in business transactions. It is not enough to be
free from malice or revenge, or to have a general feeling of
good will. All this does not constitute a servant or min-
ister, one who follows the example of Him who went
about continually doing good, and who gave his life a
ransom for many. There must be active benevolence
towards others. There must be active exertion for others,
It must be an aim and object settled and constant to be
useful, to grow in usefulness, to mark our course in the
world by earnest and self-denying exertion for others,
For such exertion there is always ample room. God has
not made men to stand isolated and apart from one
another. They need each other’s aid. - Who gives aid at
one time, may need it at another. Who needs it now may
be able to give it at some other time. And as Christians
weare bound in a special manner to consider ourselves as
brethren, and to act to one another as such, How shall we
belong to the heavenly kingdom, Christ’s kingdom, if we
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would always have others serving and ministering to us,
instead of ourselves serving and ministering to others? Is
that to walk in the footsteps of the Son of man who came
not to be ministered unto, but to minister, and to give his
life a ransom for many ?

Thereis a cold selfishness about many a one, who holds
a respectable place in the world, and perhaps in the Church
too, which is wholly inconsistent with the spirit of Christ.
¢« shall gain all I can, keep all I can, enjoy all I can, give
nothing which I can withhold, do nothing for others that I
can avoid, live to myself here, and get to heaven if I can
at last, without regard to others.” No one would say just
that, But it is how many feel, and it does not mend the
matter much, if in the gaining and keeping and enjoying
and doing, 2 man takes in his own immediate connections,
who are, as it were, only part of himself and from whom
he cannot shake himself free. It is good that a man
should do this, good that God has so made man, that
he can scarcely, or seldom, help doing it; good that in-
born selfishness is so far broken in upon, good that even
in such and so limited a degree, a regard to others
should be entertained : that even on so small a scale he
should be constrained to be, and in some measure by choice
and through natural affection, a servant and a minister unto
some. But the spirit of Christ goes far beyond that. It
is far wider in its regard for others, far more noble and gen-
erous and loving. And little indeed shall we understand
the life of Him, whose servants we profess to be, if the
believing contemplation serves not to melt and displace
the cold selfishness of the world, and to substitute in its
stead a spirit of warm and active and self-denying charity.

But whom am I to serve, to whom am I to minister? it
may be said. To this, I answer : Wheresoever God gives
thee opportunity, thou art to minister, to whomsoever thou
canst be of real use thou art to be serviceable. Why
should any one ask: Who is my neighbour ? when Jesus
hath told us that every one is our neighbour, to whom our
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power of doing good extends, Let a man have in his
heart the benevolence of the Gospel, active and self-deny-
ing, and he will not want objects or opportunities for
bringing it into exercise, and only such exercise will pre-
vent its dying away, and giving place to opposing and
sluggish selfishness. There is a hatefulness and repulsive-
ness about all selfishness, our own selfishness when we can
be made to see it, and others’ selfishness which we are quick
enough to discover and to condemn ; our own or others’
selfishness in respect of anything. But I know not if it
ever appears more hateful and repulsive, than when con-
nected with a certain kind and degree of religion. Some-
times a man's religion consists in a simple desire
to save his soul, or to have it saved, as if any misera-
ble soul could be saved, that cared only for itself in
time or in eternity; as if salvation did not very mainly
mean deliverance from that very selfishness, and the im-
planting of a higher principle of love ; supreme love to God,
and love to our neighbour as ourselves,
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VI,
THE DOCTRINE OF REWARD,

St. MartHeEw X, 41, 42.

He that receiveth a prophet in the name of a prophet, shall receive a prophet's
reward ; and he that receiveth a righteous man in the name of a righteous
man, shall recesve a righteous man’s reward ; and whosoever shall give
to drink unto one of these little ones a cup of cold water only, in the
name of a disciple, verily I say unto you, he skall in no wise lose his

reward.,

SUPPOSE it were possible, by the promise of a reward,
say of a sum of money, to induce some persons, who
never enter a place of worship, to attend as often as the
Church is opened, or to induce some who only come
now and then, when it suits them, to be regular in their
attendance ; what would you think of the disposition mani-
fested by those who were thus wrought upon? Would
you think it piety? Would you consider it devotion
towards God? Would it be any sense of the duty of join-
ing in the public worship of God? Would it be any
apprehension of the benefits, moral and religious, to be
derived from the services of the sanctuary? Would it be
any feeling of pleasure or satisfaction from such services?
Why, of course, you would not thin < it any of these. You
would see in such attendance nothing that could on moral
or religious grounds, be approved. You would look to the
motive. Youwould call the promised reward a bribe. And
you would see in the habitual attendance on religious
ordinances, so procured, not the manifestation of the love
of God, but only the manifestation of the love of money.

And so also, we should judge, if the supposed case con-
cerned not the exercises of piety, but the doings of charity.

If, under an impulse of a similar kind to that we have
F
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supposed, we could secure so many of these doings—so
much time to be given to the care of the poor—so much
to the nursing of the sick—so much to the bettering the
condition of the humbler classes of society, in any way,
sanitary or social, intellectual or spiritual, moral or reli-
gious—or if we were able to ensure to the donor of a sum
of money towards the promotion of such objects, that such
sum of money should, in the regular order of Providence,
return to him with tenfold interest, what would you call
such doings or such donations? Would not you, looking
to the motive, and seeing not holy charity, but only the
sordid love of gain, pronounce with unhesitating decision,
that in this case, there was as little of the love of man as
there was in the other of the love of God? Under the
semblance of religion in the one, and of charity in the
other, you would equally detect the reigning principle
in the soul, and that regard neither to God nor man, but
only to what our Saviour calls, the mammon of unright-
eousness,

And it would not at all alter the case if, instead of
supposing application made to thc principle of avarice
we supposed it made to some other principle and pro-
mised gratification in any way, to the lust of the flesh,
the lust of the eye, or the pride of life. Behind the
religious observance, behind the charitable act, or the
charitable gift, we should always see the motive, the
inducement, the reward, the bribe; and we would not
and could not impute to piety, or to charity what
had its origin in some mean and unworthy passion,
The religion thus bought is no religion. It has only the
outward aspect of religion. The charity thus bought is
no true charity, Ithas only the outward aspect of charity,
You cannot bribe a man to be religious. You cannot
bribe a man to be charitable. Even where the bribe,
be it what it may, acts most powerfully, it only demon-
strates the more clearly the presence and the rule in the
soul of the evil or inferior principle, to which it makes
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application, In this way you may show and pander
to a man's sordidness, or his pride, or his ostentation, but
you can neither advance nor increase what of religion
or charity is in him, nor make him religious or charita-
ble if he is not,

There is example of such bribery to a particular course
of religious and moral action, in the doctrine of the false
prophet Mahomet. Do so and so, said he, and you shall
be rewarded. And then, in glowing terms, suited to the
imagination and the passions of Eastern nations, he des-
cribed the reward, such enjoyments as man’s sensual
nature is capable of, but eternal in duration, and height-
ened inconceivably amidst the splendor and the voluptu-
ousness of the promised paradise. He made in short such
application to the sensuality of men, as I have supposed
might be made to che avarice of men, And it is plain
that in as far as his followers are in their exercise of religion
or their works of charity, actuated by regard to such
reward, they are under the dominion, not of moral or
religious principle, but of the sensual passions proper to
our animal nature only.

The inducement to obedience is not the same in its
sensual or objectionable nature, which is held forth
in the Mosaic law. Yet is it not to be denied, that the
Jews under the law were dealt with on the principle of
temporal rewards and temporal punishments. Compara-
tively little, if indeed anything, was said or intimated to
them, in the law, of the future life, its rewards or punish-
ments; though, of course, whatever apprehension of that
life arises instinctively in man’s nature, or comes down to
him by tradition from a primitive revelation, they would
have as well as other men. But to induce them to obey
the law, there was given to the Jews the promise of tem-
poral prosperity. And there was the terror of a temporal
infliction to prevent their disobedience., It is plain that
such motives had, and were intended to have, weight. Why
else should they “.ave been suggested, and dwelt on with
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such impressive energy and amplitude in the law? But it
is just as plain, that in as far as they were needed and had
actual weight, the character of Jewish obedience was there-
by lowered, being less the result of religious principle, and
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more that of sordid and selfish calculation. The truth is,
that under the law, the Jews were, and were treated as
chiidren. This the Apostle expressly says in the Epistle
to the Galatians, They were in a state of pupilage. They
were not supposed to be capable of understanding or
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appreciating the highest motives to heavenly virtue. When

you desire, for good ends, to make a child pursue a certain

~

proper and desirable course of conduct, you do not expect
that he is to be so led by the highest sentiments of morals
or religion. These he is quite incapable of understanding
or appreciating. And you have to act on his mind, and

T el

guide his conduct, and form his habits, by the, to him,
more intelligible and stronger inducements of immediate

—

| reward or immediate punishment. These answer your

B immediate purpose, and you keep to them, till in progress
. of time, he is capable of feeling and being acted upon by
higher and nobler motives; never, however, ascribing to
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conduct so produced, the character, in your estimation,
due to conduct proceeding from the higher principles
of religion and virtue., Just so it was with the Jews
in their early history. Morally and religiously they were
v as children, and God dealt with them as such, putting
. them under a system suited to their moral condition,
| which required the pressure and strength of immediate
and directly felt reward and punishment, that they might
i be influenced to the course of conduct laid down in the
law. In the progress of their history, they rose to a state
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i of higher and more correct moral apprehension, the
8 traces and evidence of which are to be found in the Psalms

and in the writings of the Prophets ; and higher in propor-
B tion was the virtue of their saints, Yet it is plain, were
) it but from the fact alone of the unrepealed ordination
l under the law, by which obedience was connected with
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Jut it temporal prosperity, and the reverse, the Jewish never
I had reached the high standard of the Christian morality ; and
here- when Christ came, it was not only by his own obedience
» and to satisfy the demands of the law, and so to magnify it
this, and make it honourable, but also in his doctrine and by
od as his example, in the motives which he urged, and in the
pistle motives by which Himself was actuated, to illustrate the
They law, showing what the obedience it requires, and whence
jg oL such obedience must proceed ; and so He raised incalculably
,Vh(?n in motive, in extent and purity, the standard of human
rrtain duty.
xpect And why was not this done sooner, the objection rises ?
wrals Why were not such higher and juster views given in the
1ding early as well as in the more advanced periods, of the
» and Jewish history ? That is really to ask: Why is not the
him, whole order of the Divine Providence different from what
diate it is? That is a question with which man is manifestly
YA incompetent to deal. It involves interests too great for him
[Ehee0 to compreliend. It embraces too great a sweep for his
n by eye to take in, It is not for the children of a day to
1g to compute or settle what was most suitable in the eter-
ation, nity that is past, or what will prove most suitable in
ciples the eternity that is to come, But, assuming that order to
Jews be established, because the most accordant with an all
Wiy perfect reason, and best fitted to carry out the designs and
itting purposes of infinite goodness, we see in the gradual advance
ition, of the Jewish people from a state of pupilage, in which to i
:diate use the Apostle’s words, “they were in bondage under the }
night elements of the world,” to the light and freedom of the i
n the Gospel dispensation, a perfect conformity with the ordi- f
state nary method of the Divine working. The plant springs L'
, the not up in a moment to the full perfection of its beauty. j
salms The fruit comes not forth in an hour ready or ripe to be
opor- plucked. The oak becomes not in a day fit to be con-
were b | verted into the noble vessel, which shall bravely stand the !i: i
1ation buffeting of winds and waves. Man springs not into i
with

being in the full exercise of his powers either of body or
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mind. There is progress in the discoveries of science and
in the march of civilization. There are tokens of progress
going on through ages—to us innumerable, though they
be but as yesterday when it is past, or as a watch in the
night, to Him, with whom one day is as a thousand years,
and a thousand years as one day,—in the preparation of
this great globe itself, for the accommodation and use of
its present inhabitants, And God does only follow the
same order, his own order, appearing in all his works,
and in all his providential government of the world, in
the moral and religious progress discernible in the world,
discernible in the Jewish Church—which, though heir of
the promises, was yet in a state of childhood and pupilage ;
progress from the kind of obedience which flows from
the relation of servants, subject to punishment and
stimulated by wages, to the higher and better kind of
obedience which flows from the affection of sons, sharing
the same nature, contemplating the same ends, and re-
joicing in the same things with the great Father, to whom
it is rendered ; progress such as Paul describes in these
memorable words : “ Now, I say that the heir, as long as
he is a child, differeth nothing from a servant, though he
be lord of all ; but is under tutors and governors until the
time appointed by the Father. Even so we, when we were
children, were in bondage under the elements of the world ;
but when the fulness of the time was come, God sent forth
his Son, made of a woman, made under the law, to redeem
them that were under the law, that we might receive
the adoption of sons; and because ye are sons, God hath
sent forth the spirit of his Son into your hearts, crying
Abba Father.”

But the question rises does the Gospel, does the new
dispensation, does its great Author originate and enjoin
this higher, purer, nobler virtue, the virtue of obedience,
flowing from the affection of sons, rather than from the
hopes and fears of slaves ? Does not the New Testament
speak of reward? Does it not, in glowing terms, speak of
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the glory and honour which have all the Saints? Did
not Christ himself speak of reward? Is not the doctrine
of reward contained in the text? Is not a promised re-
ward urged in it to acts of charity and virtue? How else
then can we understand such a passage as that before us:
“ He that recciveth a prophet shall receive a prophet's
reward ; and he that receiveth a righteous man shall receive
a righteous man’s reward. And whosoever shall give to
drink to one of these little ones a cup of cold water, in
the name of a disciple, shall in no wise lose his reward.”

Indeed, the doctrine of reward is here taught. It
would be absurd to deny it, and absurd to attempt, as
some do, to slur it over, and if possible get rid of it,
as if it were not consistent with the general doctrine
of the Gospel; as if it were not taught by Christ him-
self ; as if it were not obviously intended by Him, to
tell and to tell directly and powerfully, on the hearts
and lives of His disciples. We heartily receive the doc-
trine, and acknowledge its authority. And how then,
it next occurs to be asked, how do you acquit the
Gospel of making application to that same sordid principle,
which vitiates all exercises of religion, or acts of charity,
as being purchased and paid fc., nstead of flowing from
right and pure principle? We do so, not by denying that
under the Guspel there is reward—not by denying the
excellent nature of the reward—not by denying that the
hope of it should be cherished—not by denying that if
cherished, it must tell, and tell powerfully, on the motives
and principles of action—but by setting forth what the na-
ture of the promised reward is.

That reward is set forth, doubtless, especially in the apo-
calyptic vision, under material images, and by allusions
drawn from earthly and material things. There are crowns
of gold spoken of, and white robes, and palms of triumph.
There is a heavenly city to dwell in, resplendent with all
conceivable magnificence. There is a heavenly sanctuary
in which to worship. There is the fruit of the tree of life
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of which to eat. There is the water of the river of life of
which to drink. But thes images—and others such—are
not intended to be understood in the letter, nor are they
by the least instructed in the Gospel doctrine so under-
stood, or once conceived of as capable to minister to any
selfish principle or sensual passion. Whatever be the
glory of the visible Heaven, whatever the harmonies of its
exalted worship, or the honour of angelic intercourse and
society, the essence of the heavenly happiness, as described
in the Gospel, is known and felt to be in its holiness—
knowing God—loving God—and loving those who are his
children—being like Him., What then if the heavenly
reward, the reward which Christ promised, the reward
which the Gospel holds out, be merely the increase of such
sources of happiness—more knowledge of God, more love
to God, more love to the children and the creatures of
God!

Dost thou delight now in the knowledge of God ? Dost
thou find an exalted satisfaction in the contemplation of
his character, and in learning more of his wondrous ways,
and of his perfect c.<cellence? Hast thou pleasure in
tracing the Creator’s power and wisdom in his works?
Hast thou pleasure in studying the wise and gracious
order of his Providence? Above all dost thou desire to
look into the wonders of redeeming love, and with all
saints, to comprchend more and more the height, and
depth, and length and breadth of that love of God which
passeth knowledge ? Dost thou seek to know, and delight
to know, the glory of God in the face of Jesus Christ?
Then, in that world above, and as the reward of thy search
after such knowledge, and thy delight in such know-
ledge now, thou shalt have thy capacities for acquiring
such knowledge, and thy opportunities for acquiring such
knowledge, immeasurably increased, so that it may be
said of thee, that “in God’s light, thou shalt sce light, and

thou shalt know even as thou art known.” Dost thou now

love God, and find thy delight and duty and happiness
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in loving God? Then shall thy capacity of loving God
be increased. Dost thou find happiness now in the love
of thy neighbour, and in ="' those acts of courtesy and
kindness and self-denying charity, by which thou canst
advance thy neighbour’s happiness, and improve l:is con-
dition? Then, as the reward of such benevolence, thou
shalt have given thee still greater largeness of heart,
more of that divine principle by which thou art actuated,
Thou shalt be made more loving and more Christlize. The
reward of the Christian, in short, proceeds on that great
principle so often laid down by our Lord : “ He that hath,
to him shall be given, and he shall have more abundance.”
The promise of the Gospel is: Serve God here, and thou
shalt be enabled to serve him more and better herecafter,
Thou shalt become a being capable of higher and nobler
virtue, Thou shalt draw nearer to the throne of the
Eternal.  Thou shalt approach more in thy nature unto
Iis, who is love, and dwells in love. Thou shalt be able
to offer unto God a purer and more intelligent homage.
The aspirations of thy soul after a closer communion
with God shall be satisfied. And thy heart shall be en-
larged in holy love to all his creatures.

But this reward, can it once be said or supposed, that
any taint of sordidness attaches to it? Why the reward
is simply, to him who has true piety, more of it; to him
who has true virtue, more of that true virtue; to him who
has Christian love, more of that Christian love, It does
not contemplate anything more desirable than piety and
virtue, by the offer of which to win to piety and virtue,
But, assuming in the soul the existence of these—love to
God and love to man—and the reign of these, and the
full enjoyment of the soul in these, it promises to extend
and confirm and deepen them. Give me more, more of
that on which my heart is set, and in which my happiness
lies, that is the cry of every soul. Give me wealth, more
wealth—pleasure, more pleasure—power, mere power—
say the various classes of the worldly minded, Give me
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more conformity to the will and image of God, says the
Christian—more of a Christlike temper and disposition
towards all men. Is not that a religious desire? Ana
if the reward of exercising piety and works of charity is
to have such desire gratified, then is not the desire of
such reward a virtuous desire ?  Far from having any
taint of sordidness attaching to it, is it not in reality the
purest and holiest desire which a human soul can form?
And is it not a noble view which is thus given of what
Chricdanity proposes to make of man? It does not seck
to win him to high conduct by application to mean prin-
ciples. But it inspires high principles into the soul, and
then as the reward of acting out these principles, it pro-
poses the very growth of these divine principles themselves,
And under its influence, the soul perceives suck growth to
be the noblest reward that could be offered, and the
greatest proof and token of the love of God who offers it.

The most illustrions instance of obedience to God and
love to man, is that given by Him, who came from heaven
to save us. In his case, as in the case of his followers,
there was a reward prepared, the prospect of which was
fitted to strengthen and stimulate that nature in Christ,
which alone was capable of being strengthened or stimu-
lated, and which was ultimately bestowed, and is now being
enjoyed. “For the joy that was set before him,” says St.
Paul, in the Epistle to the Hebrews, “for the joy that
was set before him, he endured the cross, despising the
shame.” What then was the nature of this joy? We have
already said, that Christianity does not make application
to any mean, low or unworthy passions in man, to win
him to the conduct it enjoins. It inspires high principles,
such as naturally lead to that conduct. But application not
only was not, but could not be made, in the case of Christ
Himself, to any mean or unworthy principle. For none
such existed in that nature which was holy, harmless, un-
defiled and separate from sinners. Application could only
be made to principles high and holy and excellent, the
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love to God and to his creatures, which were the govern-
ing principlesin Him. The reward of Christ was the
apprehension of the glory to God, and the blessed con-
sequences to men, which would follow from his work of
redemption, It was the joy of seeing the Church redeemed,
the joy of benevolence, infinite and tender benevolence,
perceiving the results of its own work. And who does
not see in the very fact that such a reward as this was
felt to strengthen and stimulate, the clearest proof of the
most exalted virtue? And so it is with his disciples.
Before them too, a joy is set, the joy of knowing God
more perfectly——and of loving Him more devotedly. If
God has been pleased to connect the works of faith and
labor of love, which Christians are here called to perform,
with the degree in which such joy shall be experienced,
is it not plain, that then they manifest the purest and most
exalted principle, when animated to the discharge of
duty by the hope of rising through God's infinite good-
ness, in the scale of being, standing nearer to the Eternal
Throne, obtaining clearer views of the wondrous ways of
the Unsearchable One, who sitteth thereon, and being able,
through eternity, to offer Him the tribute of a nobler
service and a loftier adoration ?

I nced not say, that such reward, any reward, is all of
It is not a wage merited by the work and which

grace,
It is the grace of God which

we are entitled to claim,
implants in the soul of the believer the divine principle of
love. And it is a constitution of divine grace by which God
connects the actings of such principle with higher degrees
of it, and greater scope and opportunity for the exercise of it,
But while it is a constitution of grace, it is a divine constitu-
tion, and God is to be devoutly thanked for it, and his
unspeakable goodness is to be seen in it, and believers are
to recognize it, and to be cheered and encouraged by the
recognition of it, and to be taught by it, how to be ever
making advancement towards the perfection of which our
nature is capable, For this reward is not all future ; not all,
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I mean, to be bestowed in the future life, It is begun now’
It proceeds on a principle which obtains now in the adminis-
tration of grace. Every acting of love to God strengthens
the principle of piety. Every acting of love to man
strengthens the principle of charity. Carry out thy feelings
of piety or charity into such actions, as God gives thee the
opportunity of, and these feelings shall be deepened and
strengthened within thee. Be carelessabout so doing, and
they will become weak and die away within thee. Religion
is in the heart doubtless, or it exists not at all. And so
is charity, if we may count it separate from religion,
But neither of them will stay always in the heart, inactive,
bearing no fruit, leading to no exertion, They would die if
they did so. They must be carried out in action. Whoso,
says St. John, keepeth God's word—-actively obeys his
commandments—-in him is the love of God perfected ; in
him is that divine principle fully developed. Act thou—if
thou art a believer, and God hath put the love of himself,
and the love of thy brother, and the love of all men in
thine heart—act as thou hast opportunity on principles
so exalted, in the hope, and with the assurance that in
so doing, thou shalt be rewarded by advancement in the
depth of thy piety, and in the warmth and largeness of
thy charity., Thou shall be made Christlike here. Thou
shall be made yet more Christlike in the world that is to
come. Can any Christian soul contemplate or desire a
higher, better, nobler reward ?
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VII,
THE WEIGHTIER MATTERS OF THE LAW,
ST, MATTHEW XXIII, 23.

Woe unto you Scribes and Pharisees, hypoerites ; forye pay tithe of mint, and
anise, and cummin, and have omitted the weightier matters of the law,
Judgment, mercy and faith : these ought ye to have done, and not to
leave the other undone.

THE law given by God to the Jewish people contained a

great variety of commandments, having respect to a great

variety of matters. These commandments, although all
enjoined by God, were not in their nature the same. Dis-
tinctions could be made among them, fairly and justly
made, both in regard of their place in a moral system, and
in regard of their obligation upon moral beings. Such dis-
tinction was, we find, made at a very early period of the

Jewish history, by Samuel, the Prophet, when he said :

“Behold to obey is better than sacrifice, and to hearken

than the fat of rams,” Such distinction we find authori-

tatively made in the prophecies of Hosea, wherein Jehovah
himself is represented as saying, “I will have mercy and

”»

not sacrifice ”—mercy, that is in preference to sacrifice,—for
sacrifice, when not placed above mercy, or in room of
mercy, was not only not unacceptable, but was expressly
enjoined.

And such distinction it is, which our Lord here makes
in the text. Of some virtues or duties he speaks as “the
weightier matters of the law,” obviously, that is, the more
essential, the more important ; those that should be esteemed
most, and first obeyed. And others, he teaches us, by
necessary implication to consider lighter and of less
moment, He makes in that, the same distinction among
duties, which our catechism, therein proceeding on sound
and scriptural principles, makes so clear y among sins.
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“Some sins,” it says, “in themselves, and by reason of
several aggravations, are more heinous in the sight of God
than othe:s,” 5o Hesays in effect : “ Some duties, in them-
selves, and by reason of their very nature, are more im-
portant and ought to be regarded as of more importance
than others.”

Such distinction among duties men have never been
in anywise slow to make, I do notsay, or mean, the very
distinctions which our Lord made ; but distinctions, so far
like his, that they regard the importance and obligation
of different duties or classes of duties, and place some
above others, On the contrary, there has always been a
strong disposition on the part of mankind to make such
distinctions. And the tokens of this disposition are to be
found, both in the systems of duty which are laid down by
moral and religious teachers, and in the practical conduct
of life pursued by individual persons. There is, as we
have seen, ample authority for making distinctions of this
nature., But the nature of the distinction which is actually
made goes far to determine the character of the moral sys-
tem in which it is made, and the moral character of the
individual by whom it is made.

Take it in respect of the former of these,—a moral and
religious teacher, or a moral and religious system. Sup-
pose the one to teach-—suppose to be set forth inthe other
—the distinction, r »t which our Lord makes in the text, but
the distinction which it is plain from the text the Scribes
and Pharisees made practically, that payment of the tithe of
mint, and anise, and cummin, was more important and more
binding than ¢judgment, mercy and faith,’; than justice
and charity, that is, in respect of men, and piety towards
God ; would anything be wanting to show the utter incon-
gruity of such teaching with any sound or just notions of
the relation in which men stand to God and to one
another, The disproportioned place given to such a duty,
supposing it to be a duty, would clearly indicate incor-
rect notions of all duty, This is an extreme case, It is
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supposing a very gross and palpable error in the distinc-
tion made, and it is supposing the error to be plainly and
directly and of set purpose taught, And yet in the moral
and religious teaching of Christian writers, and of those,
too, whom it is usual for some to speak of, with pe.
culiar reverence, as the Fathers, there are distinctions
plainly made and, doubtless, almost as wrong in principle,
and more mischievous in their effects, For example, the
disposition, in the ancient Church,—observe, I say, the
ancient Church, not the primitive Church—to give an
utterly disproportioned nnportance to mere almsgiving, as
if it involved all other virtues, or could stand in stead
of them. From any such incorrect, one-sided views of
duty, it is certain the Gospel in its direct teaching is alto-
gether free. It has direct precepts in regard of duty, and
it exhibits a perfect moral example., Both proclaim, the
latter not less emphatically than the former, that “on love
to God and love to man hang all the law and the prophets,”
And to such representation, that sense of moral fitness and
obligation in men, to which our Lord himself appealed,
saying : “ Wherefore judge ye not of yourselves what is
right,” will, whenever fairly appealed to, give its assent and
its testimony. This is one excellence of the Gospel mor-
ality. In its direct teaching, it never falls into the error
of making that the great duty, which is either no duty at
all or only one form, and perhaps by no means the most
important form, in which some good principle should
manifest itself. Always in it, by its great Author, and by all
his Apostles, “judgment, mercy and faith” are repre-
sented as the ‘“weightier matters of the law.”

But moral and religious teachers may be chargeable
with giving false views of morals, and with making
wrong distinctions in regard of different duties, as effec-
tually and as mischievously, as in the case supposed,
who yet do not do so directly, They may do so indi-
rectly ; they may in words plain enough, positive enough,

direct enough, lay down right views of duty, and pro-
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claim such and such duties to be the more important ;
insomuch, that were you to charge them with inculcating
error on such points, they couid triumphantly point you to
such and such statements, plainly the opposite of what
you insinuate, and precisely what you would desire to
have taught. And yet the effect of their whole teaching
may be to counteract these statements, and to produce j
what you condemn. For certain duties or supposed duties

might be so much dwelt on ; there might be manifested such

an evident predilection for them ; there might be such pains

taken to enforce them ; they might be so frequently brought

forward, and illustrated, and explained, and defended,

and enjoined, that the effect would infailibly be produced,

of making them be supposed the weightier matters of the :
law, and others of less moment, and less deserving to be i
regarded. And if such were either no duties at all, or
duties comparatively trivial and unimportant—compara-
tively, I say, for no duty, however we may call or think it
small, and however we may justly esteem it smaller than
others, is to be regarded as trivial and unimportant——then
would thc teachers or systems, so dwelling on them and
enforcing them, be as really chargeable with the guilt of
giving forth erroneous views of duty, as if they did so in
set terms. They do it in effect, and those that are guided
by them are led to entertain and to act upon wrong views
ot “the law,” and of what are “the weightier matters of
the law.”

For example, there are certain pure, right and holy
affections which should exist in men’s hearts, towards God
and man, and in the manifestation of which in various
forms, according as circumstances arise and occasions call
for, consists the practical duty of life. And there are also
certain external means and ordinances appointed to
strengthen and stimulate them, and give them, from time
to time, fresh impulse and power over the whole man—
say with us, the sanctifying of the first day of the week ;
the institution of the Christian ministry and of public wor-
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ship, and the observance of the sacraments; should any
one so dwell on these, the means, as that they were for-
gotten to be, and ceased to appear means, and came to be
considered in themselves ends, and to supersede in the
mind those very ends which they were designed to pro-
mote—in the apprehension of the mind to equal or to
surpass them in value, being regarded not as duties to aid
to the performance of other and higher duties, but as the
highest and the most important duties themselves —then
practically, however, it be occasionally disavowed, there is
given as false a view of moral duty as if it were done in
direct terms ; and in effect men are led utterly wrong and
astray as to what are the “weightier matters of the law.”
There are other examples of a similar nature which might
be given. There are moral systems, for example, in which
little is said of any duty the creature owes to the Creator;
so little—though that little may be sound enough, and
true enough—that the impression is left, that the common
duties of man to man are all that are of any consequence
to be regarded or practised. And there are religious works,
in which the duty of stimulating and scrutinizing the
affections towards God is so exclusively dwelt on, that
there seems to be no place left for, and no importance
attached to, the common business and the common
duties in which so large a portion of every day of the life
of every man must of necessity be passed. Each of these
makes in effect, and leads others in opinion and in prac-
tice, to make distinctions between classes of duties, attach-
ing an importance to one class, which, ifit does not deny, it
fails to give to the other, which are not warranted by any-
thing in the nature of these duties, or in the representation
given of them in the Gospel. Now from any such tendency
indirectly, as much as directly, the Gospel is altogether
free. It does not place rites in the room of principles, It
does not so dwell on or enforce those which it enjoins, as
to make them seem of highest consequence. One page of

the New Testament would contain all that is said of all
G
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the external rites which it is binding on a Christian to ob-
serve., And all the rest of it is taken up with inculcating
holy principles and holy affections, and holy principles
and affections to be carried out in a holy practice. No
man will be a ritualist, contented with, or taken up with
mere external observances, who submits himself to its
teaching. The whole tenor and tendency of the teaching
of Christ and his Apostles is opposed to such a dis-
position, tending to make all those who receive it,
and ponder on it, and place themselves under its influence,
to know and believe that “the Kingdom of God is not
meat or drink or any outward thing, but righteousness,
and peace, and joy in the Holy Ghost.,” Neither does the
Gospel in its moral teaching so dwell on one class of duties,
that growing out of our relation to God, or that growing
out of the different relations in which we stand to our
brethren, as to displace either from the regard of those
who receive it, or to make one weighty matter of the
law exclude another as weighty, any more than it
would make “tithe of mint and anise and cummin” stand
in stead of “judgment, mercy and faith.” The Gospel
teaches all, and teaches all in due place and proportion.
Can any one follow Christ’s teaching or example, without a
due regard to God ; the teaching and example of him
who said, “my meat is to do the will of Him that sent me
and to finish his work.,” Can any one follow Christ’s
example or teaching without a due regard to the duties
we owe to one another, the example and teaching of
Him, “ who went about continually doing good ?”

It is in this its indirect tendency, as much or more than
in its direct teaching, that the Gospel morality surpasses
that of the Mosaic Law. In the Law, as in the Gospel,
it was said: “Thou shalt love the Lord thy God with all
thy heart, and with all thy soul, and with all thy mind, and
thy neighbor as thyself.” But it will not be said, that
amidst the multiplied provisions of the law, and the vast
variety of ritual observances which it enjoined, these two
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great commandments hold the same prominent place in
the one as in the other: or were so set forth as to gain the
same place in the minds and hearts of men. It is not only
in the greater distinctness and prominence which are given
to these in the Gospel, but in the constant inculcation of
them and of truths and considerations which lead to them,
instead of the ritual observances of the law, that the supe-
riority is to be seen of the Christian over the Jewish dis-
pensation, Inasserting this superiority, no objection is
made to the Jewish dispensation, the amount of truth re-
vealed under it, or the manner in which duty is taught, or
the duties on which stress islaid, when considered in refer-
ence to the time when, the people for whom, and the pur-
pose for which, it was intended. For them it was no doubt
suitable, nay the most suitable. But it can only be
considered perfect in connection with these. In itself it was
imperfect. And it did only lead the way to that brighter
and better revelation, which setting no store by such
rites as the Jewish people had found to be in nature and
number a yoke too burdensome to be borne, did in its
every part and page set forth “judgment, mercy and
faith” to be “the weightier matters of the law.”

And while the trueteaching of the Gospel of Christ and
his Apostles thus transcends the teaching of a former,
even a divine dispensation, it stands also remarkably dis-
tinguished from the teaching and practice of the Church
after it became  rupt through the mystery of iniquity,
which even in the time of the Apostles had begun to work,
It is not that in the teaching and daily worship of the
Roman Church, Gospel views of duty are not inculcated,
but that they are so overlaid with other things, either
unauthorized, or unimportant, or both ; it is that ceremony
is regarded so much, and the attention is fixed on so
many things which carn but little concern the true well-
being of the soul; it is because so much is said of feasts
and fasts, and Church observances, and Church autho-
rity, and Church practice, and Church allegiance, that
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it becomes chargeable with making the weightier matters
of the law cease to appear so, or to have the place due
to them in the common apprehension. And no doubt
there have been, and there are Protestant Churches and
Protestant teachers, who in overweening attachment to
their own peculiarities of faith or worship, or outward
ecclesiastical order, by the attention they give and call
to these, by the length at which, they dwell on them,
and the importance which they attach to them, do prac-
tically the same thing, and too often substitute in effect
things inconsiderable in themselves for “the weightier
matters of the law.” But for neither Roman nor Protestant
errors in this respect is the Gospel accountable. Nor
should any teaching be regarded which follows it not
in the moral distinctions which it makes, and in the
superiority which it invariably attributes to “judgment,
mercy and faith,” comprising, as they do, the sum of
“these two great commandments, on which hang all the
law and the prophets.”

But the moral character of individuals may also be
determined very much by the distinctions which they are in
the habit of making among duties. There are two great
classes of duties, those which are strictly moral in their na-
ture, and growing necessarily out of the relation in which
man stands to God, and out of the relation in which God
has placed men towards one another; and those that are
positive—of express and special appointment. The former
cannot in any circumstances be conceived of as ceasing to be
binding. The latter may be altered or repealed. The love of
God, or duty toa parent, are of the former class ; the insti-
tion of sacrifice, and all such rites are of the latter class. It
is characteristic of hypocrisy, either that gross form of it
which seeks to impose on others, or that subtler and more
dangerous form of it, in which a man seeks to impose on
himself, to prefer the latter to the former; to set a greater
value on the positive than on the moral in religion ; to be
taken up with the outward observances of religion, and
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regardless of its spirit and essence. The conduct of the
Scribes and Pharisees whom our Lord had addressed with
such severe reprobation, in the chapter before us, is a case
in point. They paid tithe of mint and anise and cummin;
that is they professed to be so zealous in their obedience
to the law for the support of the priesthood and of public
worship, that they would not fail in a matter so trifling
that many doubted whether it were of obligation at all, and
all knew it was of no consequence for the end proposed
by the institution of tithe, whether it were so considered
or not. And yet, while so scrupulous, ecither affectedly
or really, abouta matter of that sort, they disregarded the
obligation of justice and mercy and faith. They distin-
guished in the very opposite way from that divine distinc-
tion made in the prophecies: “I will have mercy and not
sacrifice:” Their distinction was: “ We will have sacrifice,
and not mercy.” And He who knew what was in man de-
nounces their hypocrisy. They were desirous by a show of
scrupulous obedience to a law for the maintenance of reli-
gion, to be regarded as religious, perhaps to regard them-
selves as religious,while doing what the law of God and their
own consciences condemned; and in all time, and under
any and every form of religion, either in or out of the Chris-
tian Church, there have been men like them. Whatis the
attendance of some upon the public ordinances of religion,
the weekly worship on the Lord’s day, or the more solemn
service of the Communion, in principle and in effect, but

the paying tithe of mint, anise and cummin, while omitting

the weightier matters of the law. If these or similar dutics,
are put in the place of common honesty, or supposed to
atone or to make up for the want of it, or for the want of
holy charity, or of real inward piety towards God, it is by
wicked hypocrites, partly seeking toimpose on others, and
partly on themselves, but who can never hope to impose
on Him who searcheth the heart. All those positive duties,
with the observance of which hypocrites would satisfy
themselves if they could for neglecting moral duties, were
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appointed more or less directly, with a view to enforce
and render more sure and more easy the performance of
those very moral duties ; and to make regard to them take
the place of the other, is to convert what was intended by
God for good into positive evil. And whoever, conscious
to himself of fraud, or falsehood, or license of any kind,
thinks to make up for it by saying: I will go more
regularly to Church, or I will give more to a Bible or mis-
sionary society, or I will be stricter in this or in that ob-
servance—outward religious observance—should hear as
addressed to himself, what our Lord with such solemn em-
phasis addressed to those who shewed a like spirit of
old : “Woe unto you, Scribes and Pharisces, hypocrites,
for ye pay tithe of mint and anise and cummin, and have
omitted the weightier matters of the law, judgment,
mercy and faith.”

Even among these weightier matters of the law some
would fain make distinctions ; and their nature, their char-
acter, their besetting sin, their ruling propensity may be
seen by the distinctions they make. One man is strictly
honest. He would not wrong his neighbor a penny. He
would pay to the last farthing, and he would submit to any
degree of toil or of self-denial, to be able to pay what-
ever was justly due. He does not omit “judgment.,” But
he is selfish, he is hard-hearted, he is indifferent to the
claims of others, he is indifferent to the claims of distress,
he has none of the tenderness of Christ, he has no bowels
of compassion. And to suit his case, he distinguishes among
those which Christ calls the weightier matters of the law,
and he says: Ah! houesty is the main thing, mercy is but
ornamental; I hold by the main point; at least I am honest,
and that is enough for me, that will stand me in stead.
And another, according to the constitution of his nature,
takes a different course. He is sensitive to the claim of
suffering and misery. He is benevolent and kindly disposed.
But he is unscrupulous about justice and honesty and fair
dealing. And so he places his main dependence on charity,

e —




ree
: of
ake

by
ous
nd,
ore

118~

as
'm-
of
tes,
ave
ant,

1re,
. of
ed.
air
ty,

R e e ——

e IR 5t

The Weightier Matters of the Law. 87

and hopes it will bear him out for omitting judgment. Are
there not such men amongst us, not saying these things
in words, but who manifestly do and must say such things
to themselves, who manifestly do and must think such
things in their hearts; honest men, without charity, given
over to a hard, cold, engrossing selfishness ; and charitable
men, without honesty, ready to defraud and take advan-
tage. What are the latter class but knaves with all their
charity, or what are the former but self pleasers and self
worshippers with all their honesty. Neither the one nor
the other is else than an abominable hypocrite, when he
makes profession of Christianity, profession of discipleship
to him who reckoned judgment and mercy alike among the
“weightier matters of the law.” Then again some are
honest, and kindly disposed too, after a sort, but they are
without. faith, Faith has respect to the invisible, the unseen
God, in whose hand our breath is, and whose are all our
ways ; to the unseen Saviour, who gave himself for us, and
who has passed into the heavens, our great High Priest and
advocate with God ; and to the unseen world, into which we
must all soon be removed. Faith implies right feelirg, and
right action in regard of all of these ; regard, love, obedience
to God ; unfaltering trust in the Great Mediator between
Him and us, and greater preparation for the world that is
tocome. Some, distinguishing among the weightier matters
of the law, are fain to imagine that their honesty or their
charity, or such combination as they can shew of the two,
will do, without this active and influential faith in the
invisible. What are such, with all the virtues to which they
can lay claim, but those whom the Scriptures denounce
as ungodly “living without God in the world ; ”and who
must be condemned hereafter, as having lived without re-
gard to the highest and most sacred duties of the creature.
Not now seeking to find, what yet might easily be found,
defects in the character of any virtue, which stands iso-
lated from others as important as itself, it may be said to
such as place their dependence on virtues which stand apart
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from others, as Christ said to the Scribes and Pharisces :
“These ought ye to have done and not to leave the others
undone.” All are important, all are necessary, One will
not do without the rest. No one must be omitted, True,
right, honest, religious Christian principle must and will
have respect unto them all,

And observe, it is not of these weightier matters of the
law, that Christ said : “ These ought ye to have done, and
not to leave the others undone,” It was in regard of what
were, and of what by implication, He pronounced lighter
and more trivial matters, the tithe of mint and anise
and cummin. Whatever might be the strict rule of the
law in regard of these, if they thought such payment bind-
ing, on them, it was binding. Even while distinguishing
among duties, our Lord does not relax the obligation of
any duty. Some duties must give place to others, When
two come in competition one must give way. And the
weightier matters of the law must carry it over those that
are less important., Mercy rather than sacrifice, said He
who appointed sacrifice. But the obligation of all, great
and small,must be acknowledged, practically acknowledged.
Our Lord gives no countenance to the omission of
what might be considered comparatively small duties, or
the commission of small sins, “These ought ye to have
done, and not to leave the others undone.” ¢ He that is
faithful in that which is least, is faithful also in much: and
he that is unjust in the least, is unjust also in much.”
“Whosoever shall break one of these least commandments
and shall teach men so, he shall be called the least in the
kingdom of heaven.”

While it is right, according to Scripture, and according
to reason, that some duties should stand above others, as
in their own nature superior, there is a special importance,
because of their relation to those higher duties, which
attaches to others of a different character. Thus it is
with the ordinances of religion. If these are appointed,
not to stand in place of the weightier matters of the
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St law, that is the perversion of them, but to lead to and to
s ensure more effectually the performance of these, then
ill | disregard of these ordinances becomes disregard of all
€ | that is most sacred and binding in moral duty—our duty
ill , to God and to our neighbor, And thus too it is, with

} regard to what men will be inclined to count small and
1€ { slight, perhaps doubtful, deviations from duty if they be so
d at all. The neglect of small duties, the commission of
at small sins, or what are thought such, tends ultimately
er ‘ to the neglect of great duties, and the commission of
3¢ 14 great sins. We may not hope, while yielding to small
1€ temptations, that we shall always be able to overcome
1 great ones, It is not only right but prudent, not only duty
'S but safety, to begin the battle of conscience and of reli-
of gious principle in small things. For only by doing so will
n strength be gained to overcome in greater things. It is
1€ hypocrisy to strain out a gnat and swallow a camel. But
it { it is true wisdom and imperative duty, to scruple at
e ! the smallest fault, when, according to all experience, its
it ‘ comnmission prepares for the commission of more and
d. { greater faults,
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VIIIL
THE TWO GREAT COMMANDMENTS,

St. MartHEw XXII. 35-40.
And one of them, a lawyer, asked him a question tempting him, Master,
which is the great commandment in the law? And he said unto him,
7 howu shalt love the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind. This is the great and first commandment,
And a second like unto it is this, Thou shalt love thy neighbcur as thy-
self.  On these two commandments hang all the law and the prophets.
SUPPOSE a man, very anxious to obtain a comfortable
and respectable position in the world, the easeand affluence
of a well appointed household, and the means of gratifying
his own tastes and those of his family, and as the result of
such desire, engaging in daily and laborious exertion ; you
might see nothing to blame and much to approve in such
a desire, and in the exertion and industry to which it
gives rise. But you would hardly think of counting the
man who feels it and acts on it, to be therefore a religious
man, Nay, I think you would hardly do so, were you
aware that he prayed to God every day in the week, and
every hour in the day, to give success to his labours, and
to place him in that worldly position in which his hap-
piness would best be promoted. You would see alike in his
exertions and his prayers, only the exercise of that self-
love, which is not peculiar to the religious man, but is
common to all men,

And suppose the exercise of this principle combined
with faith in a future life, and a man were to be anxious,
as for a comfortable provision for this life, so also,for a
happy condition in the next life, and willing as for the
former, so also for the latter, to put forth exertion and
offer prayer, and submit to sacrifice and self denial, would
the case be in any material respect altered, in its moral or
religious character? What would there be to approve in
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the man but prudent regard to his own happiness ?  And
surely prudence—however much to be approved—is not
piety, and does not necessarily imply regard either to
God or man. Prudence has respect to self and self-inter-
est.  Now, though self-love is not to be run down or
condemned, as if it were not a principle implanted by God
and needful for our preservation in the world, as if it were
a principle only given to be battled with, and mortified and
expelled, yet it is not the religious principle, nor are its
actings religion, Self-love is not, as we have already said,
the characteristic of the religious man, but is common to
all men. And though it would sound more godly and
religious like, to hear a man praying to be admitted into
the joys of Heaven, it need not really be more so than if
he were praying for a comfortable house and an ample
income,

It may serve to illustrate what 1 mean, and answer my
purpose to suggest the same case in another form.
Suppose a man to feel in himself a strong inclination to
commit certain crimes, say the robbery or the murder
of his neighbour; if he were deterred from yielding to
this inclination, simply by a regard to the certainty or
the probability of the legal punishment, would you be
therefore disposed to count or call him religious ? You
would see in him only an exercise of prudence—to be
approved of course—but no exercise of either moral or
religious principle, to entitle him to the character of a good
man. Or, suppose a man having given way to such evil
inclinations, and committed the crimes to which they lead,
and brought himself thereby under the ban of human law,
and liable either to perpetual imprisonment or ignominious
death; suppose him, in such circumstances, told of a
means by which he might escape the condemnation he
has deserved and be set on fair ground again, as respects
the laws of human society, and he takes advantage of
those means ; would you see in his taking such advantage




92 Zhe Two Great Commandments.

anything more than a prudent regard to self, no wise to
be blamed, on the contrary, very natural and very com-
il | mendable, but never surely to be confounded with the
i | exercise of moral and religious principle. Well, would the
il | case be altered—altered that is in the principle of it—if
it the punishment which a man fears, and so fears that he
i | is deterred from the commission of the crime which sub-
jects to it, be a punishment, not in this life, but in the
next; or if the way of escape which he takes advantage of,
be a way of escape, not from the punishment of man here,
but from the punishment of God hereafter? In either
case, he is moved by fear—fear of misery to himself ; and
while the fear is reasonable and leads to a course that
must be pronounced wise, it is not surely to be confounded
with the exercise of moral or religious principle. There is
not, that is there is not of necessity, any more of such
principle in a man’s praying to be delivered from the pains
of hell, than in his praying to be delivered from the pene-
tentiary or the gallows. It does not require a man to
be under the dominion of either moral or religious prin-
ciple, to fear pain and wish to be free from it here and
hereafter. That, like the desire of happiness, is common to
all men, good and bad, religious and irreligious alike. A
man might be at heart a rebel against both human law and
divine law, and yet submit through fear.

Observe that such desire of happiness and fear of
pain in the future life are every way just and reasonable.
And though not in themselves religion or religious, yet
they are thus far connected with religion, that they
imply faith in certain truths of religion; and the power
of God to give what is desired, and to deliver from
what is dreaded, is also acknowledged in the prayers
which such desire and fear prompt. But it is not the be-
lieving in a state of weal or woe hereafter, or in the divine
power to place in the one or the other, which makes a

e

1y man religious. A man may believe in both, yea and in
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desire for heaven and fear of hell, be moved to pray to
God, and yet there may be in him nothing of what God
requires in his moral creatures, but only the working of
that self-love which is common to every human being,
the same self-love, and nothing more, which makes the
punishments of human law be dreaded, and escape from
them desired.

Against such self-love—the desire of happiness—the
fear of pain and misery which spring from it—nothing is
to be said when they are not confounded with what is of
different and higher nature. Self-love is essential to
our nature as God has constituted it. The Bible always
assumes the existence of it and addresses itself to it.
You wish to be happy. I will tell you how you may be-
come so. You wish to escape condemnation and misery,
I will tell you how you may do so. So the Bible, which
is suited to all, speaks to all, making application to a prin-
ciple which is common to all. If a man has faith in the
Bible, nothing surely can be more wise or reasonable than
to listen to what it says. No folly can be greater than to
turn a deaf ear to what it says. How shall I attain the
happiness of heaven? How shall I escape the misery of
hell ? These, to a man who believes in a future state of
happiness or misery, are surely reasonable questions for
him to ask—reasonable in the same way, though to an ex-
tent inconceivably greater, as it is reasonable to ask, how
he may enjoy this or that happine s, or escape this or that
misery, here on earth. The happiness of heaven is un-
speakably desirable, Should not then everyone desire
it? The misery of hell is unspeakably to be dreaded.
Should not then everyone dread it and seek to escape it?
If there be a heaven and a hell, and a man thinks there is,
and has it in his mind as a subject of consideration that
there is ; he can scarcely fail to have such desire and such
tear, But are such desire and fear in themselves religion ?
I say, No. They are neither more nor less than the actings
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of self-love. And the love of self is not religion. No!
Religion is the love of God and the love of man, the love
of God with all our heart, and soul, and strength, and mind,
and the love of our neighbour as ourselves. On these
two, said the great Teacher, hang all the law and the
prophets.

The desire of happiness and the fear of misery hereafter,
even when most truly and deeply felt, do notalways prove
the means of leading to this religion—to this, which
alone deserves the name of religion, binding the souls of
men to God, and binding men in the bands of brotherhood
to one another. Sometimes, it is quite the reverse. When
a man says—whether at the bidding of a corrupt church,
or under the prompting of a corrupt heart, to which a cor-
rupt church panders: I will say so many prayers; I will
submit to so much penance; I will go through such a
round of ceremonies ; I will give so much of my substance
to the church ; and so I shall escape hell and reach heaven,
instead of getting there by either love to God or love to
man ; these are often the very things he wishes to escape,
as much as hell itself. He does these things, for which
he accounts himself and is accounted of others religious,
simply that he may be comfortable without that love to God
or man in which alone religion consists. Obviously there
is no love to either God or man in bargaining for escape
from future misery, and for the enjoyment of future happi-
ness, on as reasonable terms as can be obtained. And to
an attempted bargain of this sort, a Protestant and Evan-
gelical cast may be given as well as a Popish. The evil
heart everywhere tries to form a religion different from
God’s religion, which shall yet meet the demands of self
love, gaining future happiness for the soul, and enabling it
to escape future misery. Thereis faith in certain doctrinal
articles, observance of certain outward ordinances, zeal
for certain church organizations, perhaps occasional excite-
ment of devotional feeling. And these it is supposed
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will do for a man’s wellbeing in eternity, while there is
really neither love to God nor man in the one case more than
in the other. It is only a matter of self-love. I want to
escape hell. I want when I die to go to heaven, And I
will do thus much for these ends. There is no more relig-
ion in this, than there is in a bargain to obtain some
desirable piece of property, or to get rid of some nuisance
and annoyance. It is, as I have just said, self-love
love either to God or man,

And yet it were to be wished that we saw oftener this self-
love having respect to the future life ; for assured faith in
that life is a great thing, though it is not religion ; and earn-
est desire to secure the blessedness and escape the misery
of that life is also a great thing, though it is not religion.
When such faith and such desire bring a man to Christ,
He being the great Teacher, the Light of the world, tells
man what true religion is. And being also ascended on
high to bestow gifts on men, even on the rebellious, He does
also impart the true religion; and while desires that have
their origin in self-love are gratified, other and nobler
desires are created, and strengthened, and satisfied ; and
in the establishment of the principle of piety towards God,
and charity to men, that salvation from sin is begun,
which, when made perfect, constitutes the blessedness—
the essential blessedness—of heaven,

It is to be feared, however, that neither the faith of a
future life, nor the earnest desire to secure the blessed-
ness and escape the misery of that life, is very common
with us. At least the evidences of them are very small,
either in those bargainings to which the corruption of the
heart and misconceptions of divine truth, lead, or in the
manifest reign of that supreme love to God, or that love
to our neighbours as to ourselves, in which true religion
consists ; that for which man was made, that which
Christ gives by his Spirit ; and in which—the possession of
it, and the exercise of it—is man’'s honour and happiness,

not
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As to this latter religion—the true religion, Christ'’s reli-
gion—the religion on which, He said, did hang all the law
and the prophets—I put it to you, whether a fellow creat-
ure, standing to us in any very close or intimate relation,
would not have much and just reason to complain, if we
gave him no more regard or love, no more consideration,
no more community of feeling with what he desired, than
is generally rendered to the great God in whom we live, and
move and have our being. There is scarce a human and
earthly relation, in which such regard would not be counted
wanting ; and what then, if supreme regard is required and
reasonable ?  While, as respects the love of our neighbour,
it is much, if selfishness refrains from overreaching and
plundering, and sticks only to maxims and precepts
which are more minded than are those of the Gospel, by
many who are hearers of the Gospel. Let everyone
mind himself. Trouble yourself about nothing, or nobody
that vou can help. There would be a miserable account
of our religion, it may be feared, if tried by the standard of
the text, either in that part which is Godward, or in that part
of it which is manward. How should it be otherwise, if
our very religion is often only the fruit of self-love, the sal-
vation of the soul being all that is thought of, and that
salvation, not meaning the reign of holy love in the soul, the
establishment of that kingdom of God which is righteous-
ness, and peace and joy in the Holy Ghost, but merely
deliverance from anticipated misery, and admission into
some fancied Paradise above? And as to this selfish re-
ligion—this human religion, according to which heaven
becomes matter of bargain, in some form suited to Pro-
“testant and Presbyterian notions—it cannot be said there is
much appearance of it either; and heaven must be con-
ceived to be easily gained, and hell easily escaped, if
heaven may be gained and hell escaped, through such
measure of regard for religious ordinances as is generally
shewn, or such obedience to Gospel precepts as is usually
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yielded. The truth is, the sad truth, that there is, what-
ever of faith may be professed about a future life, little
thought about it. The seen and temporal are so much the
object of regard, that there is little left for the unseen and
the eternal. Men are so much taken up about gain or loss
in worldly things, that they have no leisure to think about
their souls, or to seek after their future happiness, cither
in one way or another; either in God’s way, or in ways
of their own devising. To secure this or that worldly
advantage, to escape this or that loss, is more thought of,
more a matter of interest, by a thousand degrees, than the
loss or gain of the soul. That is left to chance—Ileft to a
more convenient season—Ileft to the most inconvenient of
all seasons, when the body is weak, and the mind is weak,
and deathis near, and judgment is near, and the great leap
must be taken in the dark, without just ground of hope,
and only an extorted prayer or two to trust to. Now, be
not satisfied, any of you, with either agreeing or disagree-
ing with these general statements of mine—statements
which I must make general. It is not given to preachers,
as it was given to the Prophet in the case of David, to
go from one hearer to another, and say, in respect of the
charge made: ‘“Thouart the man,” Consider not whe-
ther the statement be true of others, or of whom, if it
be true, it is true. See if it be true, O man, of thyself.
Listen if the Lord, the Prophet, who is alse the Lord of
Conscience, be not stirring up thy conscience now to
speak to thee, judging, accusing and condemning thee,
In this let self-love speak. Till thou hast true religion,
seek it for thyself. When thou hast it, thou wilt seek that
others have it too.

And this true religion—the religion which Christ en-
joined, which Christ exemplified, which Christ imparts—is
the reiigion of love, love to God and love to man.
When a man is brought to Christ, either through desire
of rest, as being weary and heavy laden ; or through fear,

consciousness of sin and the desert of sin, making even here
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abeginning of hell within him, Christ gives rest and peace,
But how ? It is by the manifestation of God, such mani-
festation as creates love to God., Christ manifests God in
the grace and mercy of his nature. In his own person he
manifests this grace and mercy ; in his teaching, in his
miracles, in his sacrifice of himself, in Lis intercession, in
his promises. So doing, it is not simply a selfish desire
to which he ministers——as if he had said—You desire fut-
ure happiness, and you shall have it-—or you dread future
misery, and you shall escape it. But he leads the soul
out of and away from itself, and its own immediate inter-
ests and hopes and fears; and fixing its regard on the
greatest and most attractive of all objects, he creates in it
the noblest and purest of all affecticns—even the love of
God, the love of infinite goodness and excellence. And
the soul, escaping from self and thought of self, being
occupied with the thought of God and the love of God as
revealed by and in Christ, becomes at once happier and
purer. For as self-seeking, for time or for eternity, is
not religion, so neither is it nor does it lead to real hap-
piness. But then are we all happiest, then do we taste
most of true pleasure—such pleasure as is at God’s right
hand for evermore—yea, and of such happiness as God
himself forever enjoys—when losing thought of ourselves,
our hearts are going forth in love to God and man. I
say to God and man——and man. It is not only in
the contemplation of the devout mind and in the affec
tions of the devout heart, that this escape from self is
gained, but, also, in the feeling and exercise of benievolence
to our fellow-men. And such benevolence—part of
our original constitution though weakened by sin——
the Gospel enjoins, extends and consecrates, by the
manifestation of the love of God and of Christ, “A
new commandment give I unto you, that ye love one
another : as I have loved you, that ye love one another.”
The Gospel reveals the most illustrious example of bene-
volence and self-sacrifice for others. And the faith of it is
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ever strong to create a like temper and disposition. “Here-
by,” says St. John, expressing the natural consequence as a
matter of feeling and duty, of a full and believing apprehen-
sion of the Gospel: “ Hereby perceive we the love of God,
because He laid down his life for us ; and we ought to lay
down our lives for the brethren.” There is a constraining
power in the example of Christ, which no true disciple of
Christ can or does fail to feel, so that it is an axiom in
the Christian system that ‘“he that saith he is in the light,
and hateth his brethren, is in darkness even until now.”
With the knowledge and faith of Christ such divine
affection towards God and man begins to exist; and the
true Christian desire, that which is not the fruit of nature,
but of grace,is that it may increase in strength and power,
to control and to direct in all the life and conduct. The
fear of hell is with the Christian fear of a state in which such
divine affection does not exist. The desire of heaven
with the Christian is the desire of a state in which this
divine affection shall exist in all; shall exist in himself
unchecked and unrepressed by any meaner impulse;
shall have food whereon, as it were, to grow, in the ever
brightening manifestations of the all perfect God, who is
himself love and dwells in love ; and shall have full scope
for its exercise amidst the pure beings that fill the courts
of the heavenly sanctuary. In speaking and thinking of
heaven, and hell and the soul’s salvation, men often fail to
think of what these really are, and attach to them ideas
other than those, or at least less than those, that Scripture
authorizes, Heaven, in its essence——and without noting
what are its accessaries——is the reign, full and undisputed
in men’s souls, of love to God and to his creatures. Hell
is the full and unchecked reign of sin. Salvation is
deliverance from sin, its punishment, and its very being,
with which punishment is inextricably bound up. To de-
sire the happiness of heaven without regard to the holiness
of heaven, is no religious desire. To desire escape from hell,
and not from the sin which reigns in hell, is no religious




100 The Two Great Commandments. i

desire ; and a man may be very earnestly secking what he .
calls the salvation of his soul, and what may in one sense
be properly so called, and not have one spark of religion.
The young ruler, who came to Christ, had this anxiety
about his salvation, without religion. A man desiring to
enjoy the happiness of heaven, or to be freed from the L
pains of hell, may be one in whom nature alone is working ;
but he in whom there is the desire of holiness——all holi- ;i
ness——holiness in heart and life; he who is hungry and
thirsty after righteousness, is one in whom grace is work-
ing—is one in whom God’s Spirit is working, That is no
true religion where such desire does not exist, strong and
i growing in strength from day to day.

‘E Many have so little religion—ecither false or true--so
) g little even of the aspect, pretence, or profession of either,
i
2
|

that to speak to them of trying and testing it would be
indeed a work of supererogation. Their difficuity would be
to find any to try. But those who have some religion,
something that bears the name and stands in the place of

| religion, would do well to enquire into the nature of it ; and
! specially whether it is only the religion of a selfish heart,
| desiring, as is natural and reasonable, to escape hell and
: have a happy heaven to dwell in for evermore, or whether
/ it is the true religion of Christ—the religion of love to God
g and man——deficient only, in that such love is not perfect, :
i according to the measure which is required, and which the
"i heart is capable of; but making plain and clear its true
i nature, and heavenly origin, and heavenly destination, by
i [ its aspirations after such perfectness; its confessions of
| shortcomings, and its longings andprayers, for advancement
i towards so glorious a consummation. Dost thou love God : i

dost thou desire to love Him more: dost thou grieve over

the shortcomings of thy love, and the little power thou
i hast to show thy love to God ? Some will venture to say
they do, whose love to God might justly be questioned, on &
the ground of these Scripture maxims——*This is the love ‘
of God”—the proof of it—the fruit of it—the natural devel-

i
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opment and manifestation of it, “ that we keep his com-
mandments.” “He that saith, I know God, and keepeth
not his commandments, is a liar, and the truth is not in
him. But whoso keepeth God’s word, in him is the love
of God perfected,” developed—-brought to its full consum-
mation, Men can delude, and have deluded, and do
delude themselves about a love to God, whom they have
not seen. Well then, try your love to your neighbour whom
you haveseen. Dost thou mourn, as over the ungodliness,
so over the remaining selfishness of thy nature, and dost
thou see in every outbreaking of such selfishness, the token
of what, if unremoved, will make a hell for thee, even though
no place of darkness were prepared for the sinner? Is this
thy grief, that thou dost little for others ?  Art thou willing
to help thy brother in his need ? to have patience with
him, and to be forbcaring towards him? Art thou sorry
thou hast not more time, more opportunity, more ability,
to do good to others? Or, dost thou grudge any time ; dost
thou neglect every opportunity ; dost thou fail to employ
such power as thou hast to do good? Art thou glad to
escape an opportunity of helping on thy brother? And
dost thou wrap thyself up in a mantle of selfishness, through
which no interest, which is not immediately thine own,
can reach thy heart, awaken thy sympathies or call forth
thine exertions ? Then, how shall it ever be said that thou
lovest thy neighbour as thyself, that thou lovest thy
brother, even as Christ loved thee ! “I am a man ”’—a hea-
then poet puts the sentiment into the mouth of one of the
characters whom he describes—*“I am a man, and nothing
belonging to man, do I consider foreign to myself.” How
much more is it the sentiment of a believer : “ I am a Chris-
tian, and nothing belonging to those for whom Christ died,
can I consider without interest to me, I must work for
men spiritually, temporally as I have opportunity.”
Heaven begins in these dispositions ; nor will the gates of
the City which hath foundations, whose builder and maker

is God, ever open to those who have them not.
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IX.

THE SEPARATE FUNCTIONS OF LAW AND
LOVE.
1. TimoTHy, L 9.
Knowing this that the law is not made for a righteous man, but for the lawless
and disobedient,
IT is said, that for some hundreds of years after the estab-
lishment of the Roman republic, there existed no law;
against the crime of parricide. And the reason of this
was, not that parricide was not accounted a crime, but,
that it was accounted a crime so monstrous and unnatural
that it could not possibly occur. Nothing had yet taken
place, in the simple state of society which then existed, to
make the legislators who drew up the twelve tables of the
ancient Roman iaw, think of parricide at all, or at least
think of it as of sufficient importance to be made the
subject of an expressstatute, and prohibited under special
penalties. Nor was it till this happy state of things was
altered, and the crime in question was perpetrated, that it
became necessary to lay down a law upon the subject.
In this case, to nse St. Paul’s expression to the Galatians,
speaking of the moral law, “the law was added because
of trangressions.” The law was established only after
actual proof had been given of the possibility of the
crime, and a tendency in some to the commission of it.
And the establishment of the law was proof, not of a more,
but of a less virtuous state of society, in that the life of
parents, which had before been accounted sufficiently safe,
and sufficiently protected by the general moral principle
and right dispositions which prevailed throughout the
community, was now to be put under the more immediate
guardianship of positive law, in order to ensure its preser-
vation, Not that then, or at any period in the history of
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the Roman state, or of any other state, the safety of

parents from their children depended mainly or much on

such positive law. No state of society could long exist

in which such was the case. But, that in so far as it
ND depended on it at all and such law was necessary, there
was plainly indicated a lower state of moral feeling, and of
domestic affection, than had existed before,

Now, what took place in regard of parricide in Rome,
takes place generally in regard of human laws., Laws
are not usually made against crimes which have never

j occurred, and to which there is no observed and mani-
le’ fested tendency. So long as the right feelings of the
this ‘ community in regard of any point are sufficient to ensure
but, : right conduct, nobody thinks of legislation. It is not till
this ceases to be the case, and there has been the plain
manifestation of an evil tendency, likely like all evil
tendencies, to spread and to be perpetuated, that the need
of an express statute is felt, and the law must come in
with its prohibitions and penalties, “The law,” again to
use the Apostle’s words, “the law is added because of
transgressions,”
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And as it is so with human law, so has it been with the
divine law. Consider the history of the law, as that is
given us in the Scriptures. It does not appear that any
system of moral law was imposed on Adam and Eve, in
the paradise in which they were placed after their creation.
It is very certain that the laws of the two tables, the

: ten commandments, could neither have been necessary for
Mol them, nor intelligible to them. Eight of these command-
e - ments are prohibitions—prohibitions of certain things, to
I8 o which they had no tendency, of which they had no know-
ledge, of which indeed they could form but a very im-
perfect idea. Of the other two, the one—the law of the
Sabbath—is a positive rule, which might in some way be
revealed to them, and the other—the law in regard of
honour to parents—respected a state of society which had
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not yet come into existence. We do not even hear that
any promulgation was made to them of the law of love
itself; the law that we love God, with all our heart and
with all our soul, and with all our strength, and our neigh-
bour as ourselves, There was in truth no need for any

such law. God had made man upright and after his own
image, and when he viewed his own work he pronounced
it good. This being the case, we are sure all his impulses,
all his affections, all his principles were good. What was
most worthy to be loved, he would love most. What was
best to be done, he would be most inclined to do. It was
no more necessary to command him while in this state to
love God, or to love his neighbour, by a solemnly promul-
gated law, than it was necessary to command him to open
his eyes that he might see, or to eat and drink that his
body might be nourished and sustained. In point of fact,
he was subjected for the purpose of probation—such
probation, as seems necessary to the condition and stability
of a moral creature—to a positive rule only, the rule not
to eat of the fruit of a particular tree in the garden.

It was at a subsequent period that the law of the deca-
logue—the moral law—was given by God ; and that in the
existence of a very different state of things indeed, in the
nature, and character, and conduct of men. It was after
abundant manifestation of the tendency in man to each
and all of these sinful things, the prohibition of which
was solemnly promulgated on Mount Sinai, The law—
by which I mean, and it is the meaning of the Apostle in
the text, when he speaks of the law as not made for a
righteous man—the law, I say, by which I mean, the
solemn promulgation of the Divine will, contained in the
ten commandments, was added because of transgressions ;
was rendered necessary by the inefficacy to produce right
conduct, of the moral principles originally implanted by
God, in the nature of man, but which had failed, in the
case of our first parents, in that trial to which they had
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that been subjected, and had since, in them and in their pos-
love terity, been weakened and corrupted by sinful passions
and and tempers and practices, Had no tendency ever existed
igh- or been manifested towards idolatry and image worship,
any there had been no need of the first and second cormmand-
own ments of the law., Had the name of God been ever
nced properly reverenced, and the obligation of an oath held
ilses, sacred, the third had been unnecessary, Had men from
was the beginning remembered the day of holy rest; or had
was children, in the spontaneous exercise of the affections ever
was looked up with due reverence and yielded a due submis-
te to sion to their parents, the fourth and fifth might have been
mul- ! dispensed with, And so with the remaining statutes of
open the moral law ; if in malicious and revengeful passion no
t his man had ever shed a brother's blood ; if no one had ever
fact, given way to licentious indulgence, or disregarded the
such rights of property, or the sacredness of truth, or coveted
sility ' the possession of what was rightfully another’s, It was
2 not actual sin on all these points which called for and rendered

necessary the promulgation of express law. Such pro-
Jeca- : mulgation did not render that sinful which was not so
n the g before, nor make that be regarded as sinful which was
a the not so regarded before. It was proof in regard of all
after the points speciaily alluded to in the law of the Decalogue,
each ; that the moral principles of men were insufficient to
vhich regulate them, and there was need of a more direct and

aw— stringent rule, than was to be found in the mere unregulated
tle in impulses of the nature of man. It is the same in all
for a legislation, human and divine. So long as the natural
, the ; feelings and principles of men keep them in the desired
n the course of conduct, express law commanding or prohib-

ions ; iting is unnecessary. When this ceases to be the case,
right then the law is made—* added, because of transgressions.”
:d by And the purpose of such law, what is it? To restore
n the the right moral feelings and principles again after they
y had ! had been lost? To restore the power of these feelings
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and principles after that power had been taken away or S
weakened ? Not at all. The law has not, cannot have, to c
any such efficacy, is not intended to have it, is not sup- Wi
posed to have it. If, in a Roman of the third or fourth h‘_m

centuryof the republic, there was the heart of a parricide, and : L1
there was no power or efficacy in the pleadings of natural | It v
affection in his soul, or of moral principle, why he should % coi

not for the gratification of revenge or covetousness imbrew i

his hands in a parent’s blood, would the simple promulga- 1y

tion of the authoritative law of the state, however accom- f;?.r
panied with threatening of pains and penalties denounced righ

against such as presumed to violate it ; would that mere and
ﬁj promulgation soften the heart of the murderer in inten- 1eh]
tion, restore the supremacy of filial tenderness in his Was
i nature, and make him the willing subject of right prin- cans
| ciple ? Never,—nor would any man think or expect that Rl
i it would do so. The purpose was, through the medium of ant
i fear—fear of a known, recognized and formidable authority intl
| —to restrain the outward conduct, to lay hold of the hand, wor
il and turn it aside from wielding the weapon, which it had Anc
;}; | been intended to plunge in a parent’s heart; not to lay =i
% ‘ hold of the affections, and convert the bitterness and the shal
i unnatural passion of a depraved mind into love and et
i tenderness again. And such in regard of the sins to which mas
? directly and indirectly the law of the Decalogue points, ful ¢
i is the purpose of that law, and the limitation of its efficacy. to d
i TheApostle shows the purpose of the law very plainly by to c
‘ the character he gives of the persons for whom it was inten- b
i ded :-—“the lawless and disobedient, the ungodly and | to r
' | sinners, the unholy and profane, murderers of fathers and ) %135
“ murderers of mothers,” and so on. It was designed to rest- | 1s_fc
rain, to restrain by means of fear,—fear of declared and 3 wise

i deserved and dreaded penalties. Even in this, its natural eate.
ti and proper effect, it might, by reason of the strength of havi
i sinful propensity in man, fail. But other and more exten- and
i sive efficacy it had not, and could not have, and
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So far from having efficacy to change the affections or
to communicate new principles and desires—results which
we do not see flc v from the prohibitions and penalties of
human law—we are told in regard of the divine law, that
“it worketh wrath,” and that by it “is knowledge of sin.”
It worketh wrath, that is, it condemns the sinner and
consigns him to punishment. And by it is knowledge of
sin, inasmuch, as it furnishes a rule for men by which to
try themselves, and so to understand more perfectly how
far they do, or do not, conform to the true standard of
right, Nay, the Apostle St. Paul goes still farther than this,
and in perfect conformity with our own actual experience,
represents the law—the very express law of God, which
was designed to restrain and control—as becoming not the
cause or the instigation, but the occasion of inflaming and
exciting the sinful passions of men. He speaks of “the
motions of sins which were by the law.”—*“ When we were
in the flesh, the motions of sins which were by the law, did
work in our members, to bring forth fruit unto death.”
And again he says: “I had not known sin but by the law,
—for I had not known lust, except the law had said, Thou
shalt not covet. But sin,” that is sinful passion “taking
occasion by the commandment, wrought in me all
manner of concupiscence,”—all manner, that is, of unlaw-
ful desire. The Apostle does not in these passages mean
to deny the intention or frequent efficacy of express law
to control and restrain ; but he states the fact of the fre-
quent effect of it also, to exasperate, to stir up opposition,
to render more stubborn and obstinate, A heathen poet
has said: “We always endeavour to obtain that which
is forbidden, and desire that which is denied.” And the
wise man tells us “ Stolen waters are sweet and bread
eaten in secret is pleasant.,” And thus the law, so far from
having efficacy to direct aright, and to purify the affections
and principles, does often serve to stir up to greater fury,
and greater activity, the evil passions of the heart,
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The law then is not d: ..sned to make the sinner right.
eous, farther at least, than is implied in that property of
it, which is stated in the passage already quoted : “By the
law, is the knowledge of sin.” No doubt, such knowledge
by the sinner of his own sin, as the law interpreted and
understood aright gives, is one part of repentance; is the
first step in the progress of the sinner to a better state ;
is prior to contrition for sin, and confession of sin; and is
necessary to his apprehending the majesty or the suitable-
ness of the Gospel scheme of salvation. It isin thissense,
and in this way, that the law becomes a schoolmaster to
bring men to Christ. Itis in this way, that the believer
cansay with the Apostle: “I through the law, am dead to
the law, that I might live unto God.” And it is because of
this, as well as of its directing and restraining uses, that
the Apostle says, in the verse immediately preceding the
text: “ Weknow that the law is good, if a man use it law-
fully.” In this way, the law performs an important part
in the conversion of the sinner, though not the part of
turning the heart to God, of making righteous. That is
the province of the Gospel of the grace of God, received
with true faith,

But not only is the law unable to make righteous :—*“It
is not” the Apostle further adds, in the first Epistle to
Timothy, “it is not made for a righteous man,” By a
righteous man is to be understood here, a perfectly pure
and holy man; one whose moral nature is in a right state,
who is free from tendency to evil; whose tendencies on
the contrary are all to what is right and good; who
resembles Adam before the fall, when created in the image
of God and pronounced good. Forsuch a one, the estab-
lishment of express law, and the promulgation of its
prohibitions and penalties is not needed. He does by
nature, under the impulse of affections and principles
that are natural to him, that require no prompting and no
stimulus, any more than the natural appetites do in a
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healthy state of body, the things contained in the law,
His state, in respect of all moral duty, we can all readily
see exemplified, even in our present imperfect state,
in respect of some duties., There is a law that parents
shall love and care for their children, and that children
shall love and honour their parents. The sad necessities
of a depraved nature have rendered necessary the estab-
lishment and promulgation of such a law. Butin the case
of those whose parental and filial natures are in a right
state, as, at least,to a great extent, is the case, happily, with
most, it is not the force of the obligation, or even the
idea or remembrance of this law, or of its sanctions and
penalties, which tells, or has any efficacy to produce that
which is required. In the spontaneous exercise of the
affections, without any remembrance of law, or any con-
straint ¢f conscience on the subject, the parental and filial
affection and duty arerendered. And what zs the case with
such affection and duty, wounld be the case with all others,
if in regard of them, the heart were equally in a right
moral state. In point of fact, ever as the moral regen-
eration of man’s nature proceeds, the restraints of law are
felt less, while yet the law is obeyed more ; and even the
authority of conscience is less appealed to, while yet its
supremacy is mor efirmly established. And thus it is, that
“the law is not made for a righteous man.” In his perfect-
ly virtuous state, he feels and acts virtuously, and in
accordance with the will of God, in the spontaneous
exercise of his powers and affections, without requiring
the control, restraint, or guidance of positive law, and,
without a feeling even of the putting forth of the
authority of conscience as a law upon the conduct.
The history of the Bible, in regard of our first parents,
lead > us back to a time when such was the case with man,
He ro2ded and had received no express moral law, nor
wvas mcved by regard to sanctions or penalties in respect
*t moral duties. And the words of the Apostle teach us




i

110 The Separate Functions of Law and Love.

to anticipate a period when it shall be so again; when the
renewed soul having recovered the original perfection of its
nature, and having more . than that original perfection,
(seeing alike by the express promise of God, and through
the means of that moral discipline, to which in its way to
such recovery He has subjected it, it has acquired a stability
of moral condition, a permanence and power of moral
principle, greater than at first) it shall need no more the
guidance or the restraints of law; but without danger to
its ever overstepping the limits of what is right and
good, and according to the will of God, be free to follow
its own impulses and feelings.

Such, it is very certain is not the case in this present
life, even with the best, although, even in this present
life, under the influence of the truth of the Gospel of our
Lord Jesus Christ, the believer is ever advancing towards
such perfection. If we attach to the term ‘righteous’ the
sense of perfect virtue, there is none righteous—not one,
The old corrupt nature, with its affections and lusts, is not
finally extirpated, even in the believer, till death breaks
down the earthly house of his tabernacle. Andso long as he
lives therefore, there are tendencies to be repressed ; there
has to be the exercise of self-denial, self-government, self-
control ; there must be more or less a continual regard to
the law, for guidance and for restraint. The Christian life
is a warfare between contending principles. “The flesh,”
says the Apostle, “lusteth against the Spirit, and the Spirit,
against the flesh: and these two are contrary the one to
the other.” And in this strife the law must be appealed
to, and conscience must assert its authority and power to
control and restrain other and evil principles.

But, out of this struggle and the repeated victories of
conscience, gained through God’s grzce, and the constrain-
ing influence of the motives of the Gospel, there shall
finally come forth another, and higher and better state,
when the battle shall be ended, when the lower and
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evil tendencies shall not only be subdued but eradicated,
when the believer shall be like the Great Master himself,
“holy, harmless, undefiled, and separate from sinners,”
and every feeling shall be pure, and every impulse to what
is noble and good. A blessed and soui-inspiring pros-
pect surely, well fitted to cheer the fainting spirits of the
Christian in his warfare with sin and with temptation,
and to encourage him to boldness and perseverance in that
warfare. The season of final victory shall at last arrive.
Then cometh the rest which remaineth for the children of
God. Not the rest of torpid inactivity ; not rest from the
exertion of the intellect and the working of the affections ;
not rest from exalted employments, from social converse
and communion; from continual affiance in the Saviour,
or unceasing adoration of God ; but rest from the inward
strife with sin, the rest of souls, that thoroughly sanctified
and pure, may yield, without apprehension for the results
to the unchecked impulses of their own nature.

It is the duty, and it is the interest of the Christian—for
duty and interest are ever combined—to seek to attain some
what of heaven in this state, even while he remains upon the
earth. And he shall never reach to heaven above, whose
desire and effort it is not, to have as much as may be
attained of heaven here below, to have in himself as much
as may be attained of heavenly tempers, heavenly affec-
tions and dispositions. And how may this be done?
Let it be considered whercin the essential characteristic
of the heavenly state is placed. That is the state not
of law, but of love; not the state in which the soul acts
under the constraint and terror of law, but under the
impulse of love, that love of all that is excellent and
good, which supremely placed on God, is in a lower
measure, and according to the degrees of their likeness to
Him, directed to his creatures. The presentis a state in
which these two—the constraint of law, and the impulse of
love—do both tell on the believer ; and now the one is felt,
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and now the other. The believer is not so righteous as
not to need the controlling and restraining efficacy of law,
Nor is he so imperfect in his moral feelings and apprehen-
sions, as not to be under the impelling power of that holy
charity, which is the end of the commandment and the
fulfilling of the law. The more this latter principle pre-
vails, the more there is of heaven in him—the more likeness
to the blessed that are in heaven—the more meetness for
the full enjoyment of heaven. What then produces, what
strengthens, this holy principle in the soul ? Surely, it is
the Gospel of the grace of God, received and contem-
plated continually with earnest and believing mind. Itis
the Gospel, which enables believers to say: “ We have
known and believed the love that God hath to us: God is
love.” And the twofold apprehension of God as loving
them, and of God as love in Himself—essentially and eter-
nally—creates the corresponding sentiments of gratitude
and of moral esteem, which are comprehended in the love
of God—the love of God which dwelling now in believers
is made fully and for ever perfect in the heavenly state.
To the Gospel then, it behoves the soul to look that desires
this love, that desires to have more of this love; to the
Gospel in the grace and the mercy of the provision for
sinners which it reveals; to the Gospel, as manifesting at
once the holiness and the infinite benignity of God ; yea,
to the great Author of the Gospel, the Author and Finisher
of our faith—the Lamb of God which taketh away the sin
of the world. Would any one have the reign of heavenly
love established in his heart, and his meetness for heaven
advanced ; let him contemplate Christ, His divine charac-
ter, the object of his mission, the message he commu-
nicated, his instructions and promises to his disciples,—
his atoning death for sinners, his glorious resurrection.
It is by the faith of these, the soul is renewed after the
image of God. It is by the habitual contemplation of
these, that the soulis transformed into the same image from
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glory to glory, as by the Spirit of the Lord. The efficacy
to win, to transform, to sanctify, which the law has not at
all, the Gospel has. He who receives it is saved ; he who
rejects it, is condemned already ; condemned in the reign
within him of that natural enmity which only the Gospel
can slay and do away.

What then—Ilet each one now say to himself—what is
the Gospel to me, and what has it done in me, and for me ?
Is it seldom in my thoughts ? Does it occupy little of my
concern? Do I but submit to hear of it occasionally in
the public ordinances of religion? Does it seldom, in its
facts, doctrines, principles, promises and responsibilities,
mingle with orinfluence the ordinary train of my thoughts
—the ordinary current of feeling in my soul? Or, on
the other hand, is it in the distinct apprehension of my
mind, yea, and in the deep—though through the infirmity
of my nature and because of the temptations to which Iam
exposed, the fluctuating conviction of my soul—the all in
all, that on which my hopes rest, in looking up to the
Great God, and forward to the great day of judgment
and the eternity that is to follow the awards of that day ?
Does the truth of it commend itself to my understanding ?
Does the grace of it commend itself to my heart? Is the
great and blessed Author of it the Saviour whom I love,
the Master I serve, the Pattern in whose holy steps I seek
to walk? Can I say, as being habitually occupied with
such thoughts and actuated by them, that I live by the
faith of the Son of God? It is, according to the answers
we can honestly give to these two series of questions, that
we can determine, whether we are in the broad way that
leadeth to destruction, or in the narrow way that leadeth
unto life.




X.
CHRIST'S DOCTRINE, HOW TO BE TESTED.

St. Joun VIIL. 17.

If any man will do his will, he shall know of the doctrine, whether it be of
God, or whether I speak of myself.

THE doctrine spoken of in the text is Christ’s doctrine,
the doctrine contained in the Gospel records. It is
undeniable that that doctrine respects matters of the high-
est importance, and on which sure information is unspeak-
ably desirable—the character and purposes of God, and
the duty and destiny of man, Atthe time when the text
was spoken, it was only in process of being delivered.
Now, it has existed for ages, and that, not merely in books,
but as a recognized and mighty power in the world, It is
not, nor hasever been, a mere abstraction, It has largely
influenced the thoughts of the most thinking portion of
mankind. It haslargely contributed to form their opinions,
to guide their conduct in this life, and to direct their
expectations in respect of another life. All this it is daily
continuing to do; all this, independent of the question of
its divine origin and authority, and, judging solely from
past experience of its inherent power over the spirits of
men, all this, we cannot doubt, it will long continue to do ;
and viewing it simply in this light, that is, of a living and
efficient power in the world, there can be no more interest-
ing question than this: Whence does it originate? Is it
a revelation from God, or is it the invention of man ? the
interest of the question being, however, unspeakably
heightened when we further take into consideration the
immediate importance of the Christian doctrine, to our-
selves personally and individually, as moral and immortal,
—as sinful and yet responsible beings.
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Nothing, it is p'ain, stands out more clearly on the face
of the Gospel record than the claim of the Christian doc-
trine to be from God ; nor is anything more peremptorily
demanded than the admission of this claim, as absolutely
essential to the salvation of those to whom the doctrine
is made known. And there is good and solid reason why
the admission should be held and represented as of so
much moment. The admission of the divine origin of the
Christian doctrine implies the obligation to receive it; and
when received, its tendency is to purify the moral nature of
men, to guide them in this life, and to prepare them for
another. The necessity of faith, as enjoined in the Scrip-
tures, rises out of the necessity there is, that truth of any
kind, in order to its having efficacy according to its nature,
should first be believed, and the fact of the efficacy of
Christian truth, when belicved, to renew and sanctify the
soul. To the believing reception of this truth, the admis-
sion of the divine origin of Christianity is a step; and
hence the importance of the point suggested to our con-
sideration by the text, whether, namely, the doctrine of
Christ was only his own, as man, or whether it is entitled
to be considered and received as of God who sent him.

That this was from the beginning a point in dispute
among those to whom the doctrine was made known,
there is nowhere any attempt made in the Gospel history
to conceal. That history never denies, or seeks to gloss
over, the prevailing unbelief of the Jews, as to the divine
mission and authority of Jesus. Even while the Evange-
lists record the miracles which Jesus wrought, and while
they portray the unrivalled example of moral excellence
and goodness which Jesus himself exhibited, they yet
acknowledge the inefficacy of these to command the con-
victions of by far the larger portion of their countrymen,
And it is not to be wondered at, that in later times there
should be the same manifestation of unbelief, as appeared
in the primitive age of the Church, or that among those
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to whom the Gospel comes, there shouid be the same
division into believers and unbelievers. If the cause of
unbelief be, as the Gospel represents, in the evil heart, in the
tendency of some to love darkness rather than the light
their deeds being evil, this is only what was to be expect-
ed, The like result follows from the operation of the
same cause, and whatever be the cause the fact is certain,
Unbelief does prevail—unbelief only too plainly mani-
fested, amidst all the outward forms and established decen-
cies of a professedly Christian community, by such pre-
vailing disregard of the plain maxims of Christian duty,
as is inconsistent with a thorough conviction of the truth
and authority of the Gospel, Evidently, there is want-
ing in many, such assurance as is needful to its practical
efficacy, that the doctrine of Christ is from God.

There is a distinction however, to be made among un-
believers in respect of their minds and feelings towards
the Christian doctrine. Some are repelled from it by its
very moral and spiritual excellence, unsuitable as they
feel that to be to their own individual tastes and habits ;
and while of such it must be said, that they do not believe
the Gospel, it may be further said that neither do they
desire to believe it, Others again, whose moral nature is
in a different state, whatever be the cause of that differ-
ence, are attracted to the Gospel by their sense of its
inherent excellencies, and by their value for the represen-
tations which it gives, of the character and purposes of
God ; to which, for men’s comfort, in life and death, they
feel there is nothing wanting, if there were but sufficient
cvidence to give them authority ; and while of such too,
it must be said that they do not believe the Gospel ; in this
respect, unlike the former class, it may be said, that they
wish to believe it. There is much difference between
those two classes, though both are infidel ; yea, and though
the latter, from their very consciousness of a desire to
believe, and their apprehension of its biassing and mis-
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leading them, are perhaps as difficult to be persuaded, as
the former, from their innate aversion to the Gospel,
And according to the difference, it is meet there should be
a corresponding difference in the means to be used, for
bringing them to an assured conviction that the doctrine
of Christ is divine. That, which would not tell at all on
the one class, might be powerful to reach the minds, and
hearts and consciences, of the other class. Now, it is main-
ly to the latter class of unbelievers—those who are attract-
ed to the Gospel by a sense of its excellence, and of whom
it may be said, that they desire to believe, if they could do
so honestly and truly, and with full conviction,—it is, I say,
mainly to such, that the peculiar method which the text
points out, for attaining an assured conviction on the ques-
tion, whether the doctrine of Christ be of God, or whether
he did but speak as man, unauthorized and uninspired,
can be hopefully exhibited.

That method proceeds on the assumption of two things
in men, a sense of right, and a sense of obligation to
God to do, what is felt to be right. These, our own con-
sciousness and our observation and knowledge of others,
—the only means we have of judging of human nature,
and coming to conclusions concerning it—enable us to
recognize, as essential characteristics of mankind. The
moral sense, however originated, conveying the peculiar
idea of right and wrong ; and the sense of God, of a great
and presiding Superior, are common to all men. Even
among the most ignorant of the Gentiles, there is the
manifestation of the moral sense: “ These,” as the Apostle
says, “These having not the law, are a law unto themselves,
which shew the work of the law written in their hearts,
their consciences also bearing witness, and their thoughts
the meanwhile, accusing or else excusing one another.”
Even among the most degraded idolaters, there is still
manifest the tokens of a nature, which looks out of, and
aboveitself, for objects of veneration and worship ; and how-
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ever strangely, the sense of moral obligationand the sense
of Divine power and authority are sometimes divorced
the one from the other, yet usually, and as the general
rule in our nature, the two stand connected; and what is
judged right, is also judged to be a part of duty to God to
do; what conscience approves and commands is held to
be according to the will of God, and as such of indefeasible
obligation. Everywhere among men, this is a sentiment
prevailing : “ Such and such it is my duty to do, because
it is the will of God that I should doit,” Of this sentiment,
we are conscious in ourselves ; we see the evident tokens
of it in others. It is in human nature to have this senti-
ment, It has been put into it by the Author of that
nature. It is safe to calculate upon the existence of it in
man ; in all ordinary circumstances, an appeal to it, is an
appeal to a characteristic of our common humanity,

I have said this sentiment of duty to God everywhere
prevails. In the expression of it, men of course differ,
according to the apprehensions which they have reached
of the divine character and perfection ; and great differ-
ences do also exist both in regard of the practical power,
which such sentiment possesses over the conduct of life,
and in respect of those things which are held to be of
obligation, and to do which is accounted a matter of duty
to God. On this latter point especially, there is a marked
difference. While there are some general duties, which are
all but universally acknowledged, there is yet great dis-
crepancy, as to the amount and character of the duty
which God requires. Some minds take hold of one duty
and disregard others: with some, the amount of duty
required is more limited, with others more extensive. It
is very singular how a man’s conscience shall be deeply
affected with the obligation of some one duty, or the evil
and shamefulness of some one sin, while it continues torpid
in regard of other duties, equally clear as it might seem,
and of equal authority, and in regard of other sins, of as




1S€

ed
re

ty
ty
ty
It
ly
vil

mn,
as

—7

Christ's Doctrine, how to be Tested, 119

it would seem as unquestionable criminality. But, admit-
ting all this difference in regard of men’s views of duty,—
not their speculative views, but the views which they take
practically and in the actual conduct of life,—there is yet
one point, in which all agree; and that is in having,
whether it be practically influenti<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>