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CHRISTIANITY PROGRESSIVE.

BY REV. A. A. LIVERMORE.

THERE are three respects’in which our holy religion is
progressive ; not in itsrecord or spirit of divine truth, but
in its influence and destiny in the world which it cam= to
save. ' .

" 1. The ideas of Christianity are progressive in the hu-
man mind. These are the ideas of God, the thoughts of
the omniscient intellect. They are the laws of the moral
world, and as such are unchangeable. But as it regards
the mind of the recipient on earth, they are capable of
greater or less admixture with error. It is the same sun
that gives us light in a cloudy day asin a fair one; but in
one case he shines with direct effulgence,and in the other
quenches and dulls his arrows of light in a floating screen
of vapor. The communication of truth depends not only
on the purity and power of the giver, but also on the con-
dition of the receiver. It is one sign of the Divine origin
and authonity of Christ, that, born and brought up as a
VOL. 1.—NO. Vil 15 :
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Jew, he yet retained none of the local and transient fea-
~ tures of his age and country, but rose in all things to the
absolute and eternal. He suffered no contractedness from
the narrowness of Nazareth, and took no hue from the
dark bigotry of Jerusalem. But although his precepts
came thus pure and glowihg from a world of light and
love, they became assimilated to the hearers, as they fell
upon gross ears, and entered into benighted understand-
ings. The Jews could not receive the truth, because they
were not of the truth. - They had more truth than other
nations, because they had been educated in the beliefand
worship of one only true God, but they stained the pure
liquid of heaven as they poured it into the discolored
alembic of their own minds. To deny, indeed, as some
would seem to do, that the ideas of the Gospel received
mto erriﬂg and superstitious minds would lose their large
dimensions and perfect whiteness, and would be reduced
down to the calibre and color of human spirits, dim and
earthly and selfish, is to resist all philosophy and reject all
facts, 'We are not repining. It was a necessary process,
as men they were. Children of the dust could not at
once, unless miracles had been wrought upon all their
minds, grasp in their simplicity and sublimity the truths
of eternity. Therefore we say, that as soon as the angel
of Christianity had left the cross and the tomb of its
Founder, and begun her weary: journey among mortals,
her aspect-grew less like the heaven she had. left, and
more like the-earth in which she wandered. Her speech
of God and the soul became a dialect of Babel, instead of
the song of angels. The “ Glory to God in the highest”
dulled away into the worship of Mammon. The “ Peace
on earth” was drowned in the battle-cry. And the third
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wire of this harp, strang by heavenly fingers, ¢ Good-will
toward men,” soon snapped asunder amid the rough striv-
ings of selfishness.

The great solar idea of Christianity .is, that the Al-
mighty God is our Father ; but that truth faded away in-
to the heathen conception of a Mighty Thundere sitting
aloft in the heavens, and hurling abroad his bolts of ven-
geance over a trembling world. The men of war of that
fierce period thought the Creator altogether such an one
as themselves. The Jewish doctors on one side, and the
Platonic philosophers on the other, largely imported their
own doctrines into the Christian creeds. The Gnostic
and Manichaan doctrines corrupted the Fathers, and the
Fathers corrupted Christianity. Arius introduced some
errors, and Athanasius others. Augustine opened the
way for Calvin, and Calvin moulded and ecolored the
whole Protestant world with his dark, but potent faith.

Now it is vain to say, that all this while there were the
words of Christ to correct the errors of his followers. But
they were wrest:d. They were diluted. Tliey were
forgotten. They were put aside, by no pagan persecutors,
but by the very Church herself, as if in shame at her dis-
loyalty. The Bible was denied to the laity, and was little
read by the monks and priests. Luther did not see a
complete copy of theScl"iptures until he was twenty-two
years of age. Such closing of the word of God neces-
sarily shut the door to progress. The Church became the
-prison of Christ. For more than one thousand years, the
Gospel was the captive of monks and priests, her truths
-hidden, her services corrupted, her progress stayed, and

“her name used for the purposes of ambition and tyranny
-and pollution. Ages of unreproved war, ages of priest-
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craft, ages of persecution for opinion’s sake, ages of spirit-
ual darkness over the land, and gross durkness over the
peoplef What a fall was there! The instrument of sal-
vation an engine of cruelty ; the good news a terror to
men ; the name of Christ an incantation to curse, not to
bless ; the revelation of rmercy a machine to crush free-
dom and progress among men !

But a change came. The Refoermation broke the slum-
ber of ages, and called men to life from the tomb in which
they had so long lain asleep and dreaming. The old sys-
tems of error were partially broken up, and the stream
begau to run clear.

Then other and even deeper changes have come, and
are coming. Error after error is washing away. The
pure waters of life are again open to the thirsty, to drink
and live. The glorious ideas of Christ, eclipsed for cent-
uries, are coming out in their brightness to men’s minds.
All branches of the Church Universal have felt the move-
ment, and it is as vain to deny it, as to deny that the sun
shines at noon-day. History thus demonstrates that the
Gospel is progressive in its ideas of love, truth, and right ;
and that ¢ when that which is perfect is come, then that
which is in part will be done away.”

. 2. The second point relates to the sentiments of Chris-
tianity. All that has before been said about ideas will
apply here. Thought is first in the order.of philosophy,
then feeling. Principles make way for sentiments, and
sentiments grow into motives, and motives lead on to ac-

" tion. But how was it possible for the meek and loving

graces of Christianity to take possession of the heart of

the world, when it was preoccupied with the bigotry of
the Jews, and the voluptuousness of Greece, and the am-
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bition of the Romans, and the barbarity of the other na-
tions? Especially, too, when thosc powerful truths, which
were designed to chasten and purify men’s sentiments,
were lying fast bound in the cells of superstition?

_ The haggard forms of fear and fancy, which had so
long tyrannized over men, the imaginations that had
hardened into beliefs, the passions that had taken posses-
sion of the arts, the habits which whole histories of blood
ard wrong and cunning had ingrained upon nations, the
monuments and mythologics of the past, the battle-pieces
on the canvas and in the marble, the pomp and pride of
cities, and the legends of hill and valley, ancestrul and
national honors, and all the thick-woven web of either a
Jewish or a heathen cornmunity, could not at once wel-
come the love and peace and humility and purity of Christ.
« His cross was unto the Jews a stumbling-block, and to
the Greeks foolishness.” )

" But as time has sped, there have come reformations of
Christian sentiments, as well as of ideas. The heart of
man has been touched by a kindlier influence. The ages
of force are melting into the millenium of love. And
thongh at this moment there may be war carred on by
many Christian nations,— awful thought, when we re-
flect on the purpose of the mission of the Prince of Peace !
— yet it is not war unrcbuked and unquestioned; itis
war that is condemned by the disgiples of Christ, war that
is prayed against, not for ; that is petitioned against, that
still clings like some vile and guilty thiug to our skirts,
not that is taken up into the bosom, and carried and cher-
ished there by the warmth of the heart, Tt is something
to protest against evils which we cannot prevent. And
this is true of every other social evil and wrong, as well
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as of war. They exist not in peace, as of old. They are
condemned ; they are met by the free press and the free
pulpit. Aged men lift up their trembling hands, and pray
that they may be banished out of the sight of heaven and
exth. Little children early learn to lisp their names with
horror, and to shrink from their touch as from a serpent.
So it is with intemperance, and slavery, and excess of
every kind, and injustice of every degree. Christianity,
after being preached and believed for so many centuries,
08 a'religion of fear and of force, is coming to be received
more and more as a religion of love. The Jupiter of
mere power, the Mars of violence, the Venus of sensual
indulgence, and Bacchus the rioter, are moving out of
.men’s hearts, to make room for the incoming of the Father
ol love, ot Christ the pure and gentle, and the Holy Spirit
of righteousness and truth. The star of Bethlehem is
rising higher in the moral firmament,and governing more
and more, by its heavenly attraction and gravitation, the
ebb and flow of human society. Here, also, “ when that
which is perfect is come, then that which is in part will
bz done away.” ‘
3. Christianity is, finally, progressive in #ts practical ir-
fluence on lyfe and character. This follows as an inference
from what goes before. If its idcas are slowly received
in their whole length and breadth and depth, and its
sentiments gradﬁa]ly felt by the heart in all their trans-
furming life, then of course conduct and character come
even behind what men think and feel, because their
thoughts are often indistinct, and their feeling fluctuating
and short-lived. The long divorce between religion and
goodness is coming to an end. The Christian world are
‘opening their eyes to see that we must show our faith by
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our works ; that not to him that says, Lord, Lord! but
that to him that does the will of our Tather in heaven, is
the heavenly portal opened. The institutions of society
are reformed, and based more on the law of right and
love. Old abuses are tottering to their fall. The school-
house is taling the place of the prison. The hospital is
built where once stood the gibbet. Men have got tired
of war, and have gone to work. They are learning that
the best way to cure evils is to prevent them. The liter-
ature of the finest geniuses runs more in a Christian vein,
"and thus the pen is working with the plough and the
spindle and the sail to make a happier earth. The ques-
tion more and more rises to the heart and to the lips, Why,
when men stay in this world so short a time, should they
-take so much pains to make one another unhappy ? They
are looking more to see how gently and patiently and
sweetly the great Exemplar of goodness lived on the earth,
and, amid wrong and outrage the most deadly, was still
ever scattering flowers, not thorns, in the path of human
existence ; was giving here a word of comfort, and there
a deed of kindness; making his miracles mercies ; always
seeking to soften and sweeten sorrow ; and giving up life
and all things to teach men to deny their passions and
love one another.

In the progress of his divine principles over the errors
of the past, his Gospel is now aiming to cover and control
the whole spherc of society, to be the witness and friend
.and counsellor of man in whatever station he may be
placed. Too long has its practice been inconsistent, and
its profession formal. Too long has it been restricted to
Sabbaths, and shut up in churches, and buried in forms
and ceremonies. Too long has life and life’s law and love
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been put asunder, though God once joined them together.
But it is beginning to be felt that the place of the Chris-
tian religion is everywhere, and its time always, and its
rule final ; that it claims a man’s heart and obedience in
the counting-room or the corn-field as well as in the
church ; that it says with celestial mandate, Love, obey,
aud be happy, on Monday or Saturday, as on Sunday;
that it goes with us when we mingle in the social group
and raise the joyous laugh, as much as when we follow,
slow and sad and tearful, the bier of the dead; that it
stirs at the heart when we hear the cry of distress, and
extend the hand of help, as when we burn with enthu-
siasm for the right or with indignation at the wrong ; that
it smiles in our greetings of happiness, and flashes through
our reproof of sin; that it ascends the halls of legislation
as well as the closets of devotion ; that it guides the cast-
ing of a baliot as much as the giving of alms; that it
governs the voice of the speaker, and the pen of the
writer, and the working of the press, and the spade of the
laborer, and the needle of the housewife ; that it teaches
in our schouls, trades in our shops, toils in our fields, muses
in our studies, presides in our assémblies, inspires our so-
cial scenes, and sits chief in the temples of justice and
cabinets of rulers, as much as at the altars of worship;
that, in short, it reigns over the arts and occupations of
men in all their boundless variety ; that its demands are
always and everywhere consistent, and that it resolves
with a beautiful simplicity all our duties into supreme
love to God and impartial love to man. Thus universal,’
practical, and progressive is Christianity in its application
to the conduct and character of mankind. It would make
the whole earth one sublime sanctuary of worsf:ip, the
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whole of life a holiday of peace and brightness, and every
act and word a progress of the mind in truth, the heartin
gouduess, and the life in happiness. Say not this is fable.
It was fact once. It took form and body in the Son of
God. Tt was perfectly verified in one, imperfectly in
many. It may be here and now in these hearts, in these
lives ; it may come in ever-increasing beauty, and ever-
brightening hope, and holy power. It is the divine life
of the soul, for which our heart and flesh cry out unto
God. They plead with us not to torment them any more
with our excesses and sins, with our worldly sorrows and
mean desires, but to bow to the mild yoke of Christ, and
find rest unto our souls.

SPIRITUAL KINDRED.
BY REV. E. S. GANNETT, D. D.

« WHosoEVER shall do the will of my Father who is in
heaven, the same is my brother aund sister and mother.”
If we found language like this recorded as having fallen
from the lips of any one but him to whom they are ascribed
by the Evangelists, we should consider them liable to the
charge of extravagance or the suspicion of affectation. But
as we read them in the life of Jesus, they seem to be pex-
fectly in place and character — to belong to such instruc-
tion as in our usual habits of association we connect with
his .ministry ; so distinet, and yet so natural, is the tone of

" spiritnality which pervades his teaching.

His meaning in this declaration is obvious. There are

higher and closer relations than those of natural kindred
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— a more sacred tie than that of blood ; spiritual sympa-
thies are the ground of a union more intimate than any
which can be founded on earthly circumstances ; religion
makes the nearest friends. The value of domestic con-
nexions is not denied. It is rather admitted, by adopting
the titles of these connexions as signs of the spiritual bonds
which have their origin in faith and duty. The nearest
and dearest of those connexions which centre in home,
the scene of love and joy is yet not so precious, says Jesus,
as the mutual attraction of hearts which have acknow-
-ledged the influences of my Gospel, reconciling and bind-
ing them to the Father. They are the truest friends, who
help us to God’s will. Those are the most sacred and
most enduring sympathies, which are entwined around
the same stock of piety ; even as vines of diflerent names,
growing along the same support, stretch forth their ten-
drils to omne another, and are woven into inseparablé
union.

The sentiment of this declaration is liable to no charge
of extravagance. It is sustained by the analogies of the
very home which it may at first seem to undervalue.
Strong and tender as are the ties of kindred, it is the liv-
ing together, the sharing of the same lot, the participation
in common cares and labors, trials and pleasures, that
binds those under the same roof together with the invisi-
ble chains of love. They become endeared to one another
through the consciousness of being acted upon by the same
influences, which, like electric wires, convey common
emotions to their hearts. We may trace this law of sym-
pathy still farther. In the same family we find intimacies
and friendships growing up out of similarity of taste or
occupation. The heart is not content with natural and
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instinctive attachments. It selects the objects of its con- -
fidence. There is for every one of the housechold a more
sacred shrine of love within the sanctuary of home. The
same principle is illustrated by what we see beyond the
domestic circle. Most of the intimacies of life grow out
of participation in the same experience. Who understand
. one another best? Or who have the most thoughts and
feelings in common ? They, unquestionably, who are en-
gaged in the same employments.  Lven professional sym-
“pathies are often found Lo be stronger than the attach-
ments of kindred. Similarity of taste and employment is
everywhere a ground of friendly union.

It is then according to the analogies of our domestic and
social life that religion should produce friendship and
union, since it begets similarity of taste, and imposes
similar employment of the mind and heart, if not of the
hands, upon those who rejoice in its control. Andis there
not enough in religion to afford a ground of sympathy and
union? Look at the objects which it presents to the heart,
or the engagements to which it cenceuntrates the life.
God and Christ, duty and progress, heaven and immor-
tality — what subjects of interest ave these! The truths
of rev-elation, the obligations of love to God and man, the
moral meaning of life, the discipline of events, the respon-
sibilities and the privileges, the trials and the joys, the
hopes and the fears of the religious life, what a field for
the sympathies to range over do these afford! The great-
ness and the goodness of God, the character and the cross
of Christ, the sinfiilness and the salvation of man, the
wants and the ways of the soul, the condition and the re-
generation of society, what topics for common inguiry and
common interest! How must hearts be drawn together,
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that are conscious of like infirmities, perilsand aspirations !

How must souls meet and ningle in the offices of devotion,

in the exercises of charity, in the contemplations of faith !

If the circumstances of an earthly residence produce reci-

procal confidence or reliance, how much more the experi-

ence of a heavenly state begun and cherished amidst the
circumstances of an outward and transient existence ! 'If

similarity of tastes or pursuits in worldly matters entices |
hearts into mutual love, with how much more justice
should we expect that they who entertain similar convic-
tions respecting the immortal interests of man, and who
are penetrated by the thought of an infinite universe to
which they belong, under the guardianship and govern-
ment of a Perfect Being, should be attracted and bound
to each other ! Isnot religion, with its Divine influences,
its blessed experiences, and its precious promises,a proper
—and the most proper, most solid and permanent—bond
of connexion? TUndeniably it is. True relationship runs
in the line of spiritual kindred. 'They who are of the
same “household of faith” and “ heirs together of the
grace of eternal life,” are brethren — nearer than brothers
by birth. Nay, they are brothers by a higher than the
natural birth ; for they are “ born again,” having become
“ new creatures” through Christ Jesus, and so made par-
takers of the same Divine life, which flows through him
from God, and returns through him to God again. Yes,
true relationship is that of the spirit. “ The children of
God are the real brethren. The ties of blood, the sym-
pathies of home, the attachments of mortal condition,
lose their strength and their value before the moral unions
which faith cements. The Christiun can say, afler his
Master’s example, ¢ Whosoever shall do the will of my
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Father who is in heaven, the same is my brother and sis- ’
ter and mother.” '

Whosoever shall render a filial obedience and maintain
practical piety, he belongs to the kindred of Christ. What
a vast family is this! and who are they that compose it?
The good, of every age and condition ; the pure and the
humble, of every Church ; the believing and the faithful,
who, under whatever name, are “ pressing toward the
mark for the prize of the high calling of God in Christ
Jesus;” the apostles who followed the steps of the great
Master, and the confessors who sealed their faith with
their blood ; the servants of God who have gone about
doing good, and the meek who in the patience of humili-
ty and amidst the sufferings of disease have possessed
their s.uls, till the day of deliverance came, and they ex-
changed earthly trial for heavenly joy; they of whom we
have read, while our hearts beat with admiration,and we
were solicited by their example to consecrate ourselves to
high and holy endeavor ; and they whom we have known
in their work of love and life of faith, and whose depar-
ture, when they left us, we felt had made the world poor-
er; and those who now stand in their various offices
around us, walking before God in the integrity of their
souls and instructing us by the heavenly character of their
lives; — all these belong to that kindred which Jesus has
described in the words we have quoted. And if we also
belong to it, then are they also our spiritual relatives.
What an honorable relationship! What a kindred this,
reaching over many lands and embracing two worlds!

Nor do those whom we have enumerated constitute its
whole extent, or glory; for Jesus is himself included
within its circuit, and of all these kindred souls in heaven
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and on earth God is willing to be called the Father. This
is the true relationship of love and safety, which neither
life nor death has power to dissvlve. Behold here a no-
bler lincage than was ever traced by genealogist or her-
ald. God, Christ, and all pure and happy spirits calling
the obedient Christian their child and brother.

AUTHORITATIVE CRELDS.
BY REV. H. GILES.

SucH creeds disqualify the mind for the pursuit of truth,
they generate mental apathy and mental dependence, and
this is fatal in the very outset. To a spirit of inquiry
there is needed an impulsive intellectual activity, and to
this activity there is needed a desire for the thing to be
attained, and a sense of its importance. There is no la-
bor without motive ; and if in religious belief, the creed
has decided before-hand all that is necessary for my sal-
vation, I have no necessity to take any more trouble in
the matter. If I am to rest on authority at last, it is just
as well for me to be satisfied with it at first ; —if after
toilsome inquiry, at the peril of my soul’s eternal peace,
the dogmas of the creed are those to which my conclu-
sions must return, I had better be at once content ;=—if I
must believe as the Church believes, if I must believe as
the creed says I should believe, if T must believe as the
priest declares my hope of heaven requires, if after criti-
cism and research, long and patient, I must arrive at but
one exposition of the Bible, it is but wisdom to spare my-
self from such a pressure of useless labor. Butindolence

1
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in this case is not mervely allowable, it is, in fact, the
safest. The incitements to mental labor are analagous to
those to any other sort of labor j it is that one shall be
the richer and the better for it, and that what he acquires
he may justly possess. "But if by independent inquiry I
may hecome morally poorer and spiritually worse, if T
have no right to my own thoughts, and must be despoiled
of my convictions, or punished for them, it is exceeding
folly to risk the misery and irritation of being torn between
my opinion and my creed, conscience forcing me- to ac-
quiesce, and reason compelling me to doubt. This view
is no supposition ; it is fact. Submission to creeds and
churches, is the true cause of that wide spread moral tor-
por in every country where creeds and churches have do-
minion. There is nothing so rare as intelligent, indepen-
dent religious conviction. And how can it be otherwise,
when each leans upon his priest, and the priest gives him
ready-made opinions, as they were formed a thousand
years agot There is a general and profound ignorance
of the sources of opinion, of the history of opinion, of the
philosophy of opinion, and of the Bible, both in its letter

and in its spirit.  Speak to multitudes of religion, in any '
broad or liberal sense, and it seems to them as if it were
an unknown tongune. To have any chance of attention,
you must use terms which creeds have sanctified, — you
rust address them in-traditionary phrases, which have
the sectarian or sacerdotal cwrrency. This never could
have been; had religion been recommended as a subject
of individual and independent study, leaving the mind
free, both in its pursnit and its conclusion. That I have
stated nothing but what fact justifies, I may appeal to
any one who has considered the religious tondition of this
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country, or of Europe generally, and considered it in every
rank of society. I speak not of the Spaniard, who has
not yet rid himself from the palsy of the Inquisition,who
can go from the prostration of the confessional to scenes
of the wildest crime ;— I speak not of the Italian, that
compound of profaneness and credulity, of sin and devo-
tion, who can bow before an image, and with the same
. hand cross himself, by which a minute before he plunged
his stilletto in his fellow creature’s heart ;— I speak not
of the simple peasantry, who Sunday after Sunday walk
statedly to church or chapel, and know little more than
that they went there and came back again ; — I speak
not of the fashionable wealthy, who, on this point are
-commonly as ignorant as the boor, and choose religion as
they choose every thing else, as it happens to be the
mode ; I pass these by, because it may be said that plea-
sure and gaiety leave them no time for study ; —but I
will refer to multitudcs who are esteemed devout and
serions Christians, whose minds passively receive the
mould of their teachers, and to whom religion never pre-
sents itself as a system of various thought and of inde-
~ pendent examination. Now, thisignorant apathy has bad
effects, which are not merely negative ; and I will allude
in a few words to one or two of them. It gives stability
to every error and corruption, and holds to them with an
obstinacy against which wisdom hasno power; it is the
very soil in which priesteraft grows darkest and foulest;
and the heirarchy in any age or country has never risen
to its full stature of lordliness, until the people have lin
lowest in torpid submission. And inaddition tothis,there
is no uncharitableness so inveterate, there is nobigotry so
intolerant, as that which this species of character matures
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for as it is unable to comprehend an opposite opinion, it is
equally inadequate and unwilling to weigh the arguments
in its favor, or to estimate the evidence on which itis
maintained. Having no conception of independence it-
self, independence in another appears presumption, if not.
something worse ; and never having imagined that other
opinions could possibly be true except its own,to hold any
different could only be explained by suppbsing a want of
honesty or a want of grace.

I might dwell upon the fear by which creeds paralyze
the faculties of weak and sensitive natures, by which
they deprive them of all power for calm and deliberate
examination, by the fear of being excluded from their
Church, by the fear of being discarded by their friends,
by the fear of being cast into hell, above all these, by
the fear of losing the favor of God and the friendship of
Jesus, and with right and true minds, this is the greatest
of all fears. In the midst of so many terrors, it is too
much to expect that owr weak humanity could be calm,—
that it could look with unmoved heart at the appalling
indications of so many and dire threatenings. It is like
examining a man on the terms of his faith, while the of-
ficials of persecution are arranging the faggots or putting
screws in the rack.

Mora1 EviLis the only thing in God’s creation of which
it is decreed that the more we are familiar with it, the less

shall we know of it. — J. Martinea.
VOL, I.—NO. VIII. 16
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SPECULATIVE UNIFORMITY.
BY REV. G. PUTNAM, D.D.

Ay the evils of ecclesiastical division, all that exhibits
Christendom to men and angels as a divided and dis-
tracted community, maintaining hundreds of hostile and
irreconcilable religions under the name of a common
Master, all arises from the fact, that men make the es-
sence of Christianity to consist in speculative doctrines and
not in moral ones, and accordingly make the unity of the
church to cousist in a speculative uniformity which is need-
less and impossible, and not in the uniform reception of
those moral truths which are fully revealed and are not dif-
fered about. Each individual Christian or sect sets down
a point of meeting, where it is impossible to meet, and
makes Christianity consist in meeting there, and feels
and acts as il’ such meeting were essential. There are
of course a thousand such points, and hence a real divi-
sion, and all the jarrings and jealousies and strifes, deadly
and interminable, which have so rent and distracted the
church, that should be one in the bonds of love and peace.
The evil arises not at all from the speculative diversities
that do and must prevail, but from men’s regarding those.
diversities as violations of the oneness of Christianity.
Neither does the evil consist in what we suppose to be
the speculative errors of any system of Christian doctrine,
as such; but it arises from the idea that that one system,
or any other particular system, is the one indivisible and
essentinl Christianity, and from the dispositions, princi-
ples, and measures which necessarily accompany that
false idea. '
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We will endeavor to illustrate these remarks by apply-
ing them to the case of one or two. Christian sects.

Take the Roman Catholic Church for exam ple. Tt is
not its doctrinal system, as such, that is to be most la-
mented. We may, indeed, think that that spiritnal con-
dition which gave rise to, and which is mest faverable to
the continnance of such a system, is not the highest and
most desirable for man; but, seecing that that condition
has existed and does exist, the existence of the doctrinal
system is not to be mourned for. The evil lies not in the
doctrines. They have been the mecans, and, under the
- circumslances, probably the necessary meaus of bringing
multitucdes to true Christianity, the Christian character.
We think we sce much error in this system ; we could
not adopt it ; it would not help us in the attainment of true
Christianity. But there are a great many minds in such
a state of intelligence, or so cast and formed, by constitu-
tion or circumstances, that it is just what is necded to
christianize them. The evil all lies in the extraneous
parts of the system. The enormitics which we deprecate
proceed from the idea that the moral doctrines which the
system may accompany, and the Christian character
which it may produce, are not Christianity, but that the
doctrinal system itsell is the one essential Christianity,
and that conformity to it is the test of Christianity. This
idea is the very corner-stone of the Romish constitution.
It pervades the whole organization. It is an avowed
principle, and appears in every measure of church policy.
And this principle, that there must be uniformity of faith,
and that one system is the single standard of snch uni-
formity, and that.all departure is damnable heresy, is the
root of all the evil. It is this bad principle that started



244, SPECULATIVE UNIFORMITY.

and established the idea that the bishop of Rome has ax
apostolic commission, and that he, aided by his councils,
is the supreme spiritual legislator of the world, competent
to decree, and authorized to enforce, that uniformity. It
is this principle that has afforded that charch a reason for
its vast secular aggrandizement, thus leading the way to
those corruptions of a pecuniary and political nature, which
have bronght such seandal upon the name of Christ. It
is upon this principle that the Secriptures have been
wrested from the hands of men, lest notions should he de-
rived from them inconsistent with Christianity, that is,
with the Romish system, notions that would disturb this .
essential uniformity. It is this principle that has built
. inquisitions, kindled fires, and persecuted and murdered
good men. Itis this principle that has made Catholic
countries peculiarly prolific in infidelity and irreligion.
Here is the worst consequence. Tt has excluded and de-
nounced every other system. Tt has striven by all means
to keep all minds fast bound down to this one. It hasnot
permitted those minds that never could, or had ceased to
be able to embrace that system and be influenced and
christianized by it, — it has not permitted them to seek
and adopt for themselves a different system, with which
they might have an affinity, in which they might have
a belief, and the peace and sanctifying influence of be-
lieving. Accordingly such minds have had no faith and
no Christian influence, and hence infidelity and irreligion.
The history of France at the time of the first Revolution,
- when she voted herself a nation-of atheists, illustrates this
evil, the process and extent of it. And whatsoever else
we might find to deplore in Popery, it has its origin in
this same fundamental principle, that there must be a
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uniformity of belief, and that Popery is of course the
standard.

It is the same with Calvinisi, either as it existed in
the mind of Calvin himself, or under any of its modern
modifications. There are many who think there is spec-
ulative error in that system. It is not the system that
they can believe. But that is no objection td Calvinism.
There are other minds, as honest and docile as theirs, that
can and do receive it, and do arrive at Christianity
through it. It may seem to us an unreasonable system ;
but there are minds with which it has an affinity, with
which it can coalesce, minds that are in a state to need
this very system. We, with our turn and habits of mind,
cannot know what is the process of this assimilation, what
is precisely the state of the soul in receiving this system ;
and it is not necessary for us to know. But we do know,
if we know any thing about it, that multiludes of souls
which do receive it, do somehow receive the power of re-
ligion along with it, receive all that the soul ne-eds, moral
truth, and moral strength, piety, virtue, peace, and a hope
full of God and immortality. There may be much error
in the system, but it contains so much of truth, or is so
apprehended by certain minds, as to make them all that
they need to be, religious. The evil is not in Calvinism
as a system of theological opinions. All the evil that we
associate with that system arises from the idea, that there
must be a speculative uniformity throughout the church,
of which Calvinism is of course the standard —an idea,
that has become so extemsively incorporated with that
system as to be mnearly identified with it. It is
this idea, with all the Dbitter uncharitableness and
the unholy means and measures that frequently proceed.
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from it, that constitutes the unchristian part of the
system.

We have not space to speak of other systems in the
same connexion. But, in passing over them without
notice, we do not mean to acquit them of the same charge.
Aud whenever and wherever this idea of uniformity of
speculative belief, constituting Christianity, has become
decply incorporated with any doetrinal system, it has, so
far, turned that system from its proper course, and its be-
nign influence of saving and Dblessing the souls that could
sympathize with it, and made it a monster of absurdity
and mischief. It has often given a fiendish aspect tosys-
teins otherwise good. It has tracked their course, some-
times with blood and fire, and always with the worst of
passions and the worst of conscquences. Tt is this idea
that has so often turned Christian hearts into stone. It
has frozen up the fountains of Christian love and even of
the natural affections. It has armed human tongnes with
the stings of vipers. It huas caused the press to send out
rivers of wormwood. Tt has changed the language of
the pulpit from the message of peace and good will into
the hoarse and grating tones of malice. It disturbs the
quict of communities. It alienates neighbors and near
friends. It holds up holy and Christian men to scorn. It
divides Christ, and divides his Chureh. It is the demand
for specuiative uniformity that leads to all this; and sys-
tews of faith that might, that do, when this demand is
kept out of view, lead humble and believing souls to
Christ, and form them to holiness and fit them for heaven,
are thus perverted to pernicious ends. The true ground
of unifurmity is overlooked, and o kind of uniformity is
demanded, which is as impossible, as it is unevangelical
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and unnecessary. It is not the variety of systems, but
the demand made and acted upon that there should be
but one system, and that there is no Christianity but in
conformity to that.

It may, perhaps, be inferred from the tenor of our re-
marks, that we would have all systems of doctrine regard-
ed as equally true, and that none can have grounds of
special confidence in his own opinions. But not so. All
the various systems that are believed are to be regarded
as 50 many forms or modifications of truth. All doubtless
are the vehicles of much and the most important truth,
and probably none of them contains the whole,— pure,
unmixed truth. It is not to be expected, that we can in
this life attain to the whole truth, and the pure truth, on
such subjects — subjects relating to the infinite God and
the world of spirits. We embrace such doctrines, and
only such, as we think we find communicated in the gos-
pel. And we have confidence in the truth of our opinions,
because we cannot help having confidence in our own
intelligence and descernment, and in the convictions of
our own understanding. From the very nature of belief,
we caunot help regarding our own opinions as the truth
and other sytems as erroneous so far as they differ from
ours. We cannot help having more confidence in our
own minds than in those of others who differ from us.
At the same time, we are to consider how possible and
how necessary it is for minds, different cast and trained,
to view the same general truth under somewhat different
aspects, and to think they find reasons for believing some
‘things which we, with our modes of judging, do not find
to berevealed. We do not, on this account, have less
confidence in what we believe to be revealed, nor have
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others, nor should they have, less confidence on account
of our dissenting.

Thus God, in his adorable wisdom, has adapted his re-
velation to the various spiritnal wants, and circumstances
of his children. All can take the needful truth which is
there, and so mould and modify it, that their minds can
fasten upon it, and coalesce with it and feel its power.
All systems, thus deduced, contain the vital spark; the re-
deeming and sanctifying principle, which was meant to be
imparted. -Yes, they are all good for the minds that em-
brace them in the state in which they embrace them, and
if they embrace them freely and in good faith, they all
give man a Christian faith. They all raise the mind to
a revealed God, and extend its views to a revealed eter-
nity. They all bring the soul into believing communion
with the blessed Jesus. They all present his image of
perfect goodness, his spirit, his example, seeking a place
in the hearts of men. They are all fitted to open the
soul and prepare it for the indwelling and effectual work-
ing of the Holy Spirit. They all can lead their respective
adherents to the same point, to the one Christianity, the
one Christ, the one consummation,even the favor and ac-
ceptance of God. They are all so many somewhat differ-
ing scaffoldings, built up on the pillars of faith around the
one temple of truth and holiness; and if we would all be
content to stand upon our own, and cease to be offended
with those of our brethren, and look together towards the
one temple, and work together in building it up, and wor-
ship together the ome spirit that dwells therein, then
God’s will would be done, and the followers of Christ
would be one, and his kihgdom would be divided no more
on earth,
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THE MORAL PRINCIPLE OF THE TEMPER-
ANCE MOVEMENT.

BY THE LATE HENRY WARE, JUN., D.D.

¢ Wherefore, if meat cause my brother to offend, I will eat no flesh
while the world standeth lest [ cause my brother to offend.””—1 Cox.
viIr 13,

THeRE is something admirable in the disinterestedncss
of spirit which dictated this declaration.

- It is the entire abandonment of selfish counsiderations
for the sake of others’ good. Tt in this respect exemplifies
the meaning of our Lord’s precept, Love thy neighlbor as
thyself. Tt is the application of the principle elsewhere
expressed by Paul in various forms :—Let no man seek lis
own, but every man another’s good. In honor preferring
one another. No man liveth for limself.

The question alluded to was one of peculiar interest at
that time, when the new converts to Christianity had but
just left their old reh;gions, and were still connected with
relatives, {riends, and neighbors, who remained attached
to idolatrous worship. Mingling with them in the inter-
course of common life, it would not be easy to avoid cen-
tact with matters of religious form, and involving ques-
tions of religious obligation. For example, if a friend in-
vited them to an entertainment, and set before them meat
which had been offered to an idol,— what should they
do? Might they, as Christians, innocently partake of it?
It was plainly a question of great practical interest. The
Corinthians, asked advice of the Apostle respecting it.
Paul, in reply, lays down the principle, that an act is to
be judged of by its effect, not on themselves alone, but
on others also. If they partake of the meat with the clear
understanding that there is no such thing in existence as
a false god, then they may do it innocently ; it is no act
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of idolatry ; it is no dercliction of their Christian prin-
ciple. But all arc not sufficiently enlightened to do this;
from custom or soine other cause they still have a regard
for the idol, and eat it, “ as a thing offered to an idol.” In
so doing they sin. Such persons, therefore, must refrain.
Here then, are two classes ; the enlightened and strong,
who can eat without sin, — the unenlightened and weak,
who cannot eat without sinning. But ought there to be
two practices in the Church, — some of the brethren fre-
| quenting the idolatrous festival, and some avolding it?
This would hardly do; because it would plainly be ex-
posing the weaker brethren toan unnecessary temptation.
They could not well understand why others should be
permitted this indulgence, and themselves be ferbidden
and thus, cmboldened by their example, they would take
the indulgence and commit sin. Accordingly, the Apostle
advises that, in all brotherly love and Christian consis-
tency, the strong should deny themselves this gratifica-
tion, for the sake of the weak. His expression is very
clear. “Forif any man see thee who hast knowledge,
sit at meat in the idol’s temple, will not the conscience of
him that is weak be emboldened to eat what is offered to
the idol ; and so, through thy knowledge, thy weak bro-
ther perish, for whom Christ died? When ye thus sin
agaiust the brethren and wound their weak conscience,
ye sin against Christ. Wherefore if meat cause my bro-
ther to offend, I will eat no flesh while the world standeth,
lest I cause my brother to offend.”

The occasions fur displaying the same generous disre-
gard of selfish comsiderations, for the benefit of others,
frequently occur ; and the instances of such disinterested-
ness are not so rare in the Christian world as to be mat-
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ters of wonder. But perhaps never, until the present age,
has this principle been made the motto of a great action
of philanthropy ; never before did thousands unite to-
gether for the moral benefit of their fellow-men by means
of an express abridgement of their own liberty of indul-
gence. And, after all that has beeu pointed out as dis-
tinguishing this remarkable period, perhaps nothing is
more worthy of being regarded as its distinetion, in a
moral point of view, than this: — that multitudes have
abandoned,—mnot for a time, but for life, — a customary,
imnocent, moderate, gratification — which did them per-
sonally no harm, and apparently threateued them no harm,
—on the single ground that others abused it to harm,—
that « this liberty of theirs was a stumbling block to the
weak.” In this way, an attempt has been made to begin
the removal of a great mass of crime and wretchedness ;
the removal of which once seemed so hopeless, that the
boldest enthusiast havdly dared to dream of it; which
had so entrenched itself in the passions of men, in their
habits, in their laws, in their interests, that it laughed
defiance on all opposition. Against that evil this princi-
ple of disinterestedness has been brought to bear, and the
evil has begun to give way. An illustrious exemplifica-
tion of the strength there is in Christian aflection; and
the appeal to the nobler impulses of human nature.

The words cited express the principle on which this
action has proceeded, and are at once its authority and
justification. The unhappy classof sinners by intemperate
excess had become alarmingly large. It seemcd as if
there werc no hope of retrieving the lost, or of checking
the progress of others to the same ruin. But it would not
do to let the plague rage without an cffort to stay it.



252 MORAL PRINCIPLE OF THE TEMPERANCE MOVEMENT.

First therefore was tried the power of a moral engage-
ment ; the exposed were persnaded to pledge themselves
to entire abstinence from the use of ardeut spirits. This
proved an effective method, and a visible change for the
better began to take place. But itsoon became evident that
the friends of the cnuse were now divided into two classes
— precisely like the two already referred to among the
Corinthians ; one consisting of the strong, who could par-
take moderately and remain temperate ; the other of the
weak, who, could not touch without excess. The latter
gave up their liberty ; they deprived themselves of the
right to use at all what they were so prone to abuse.
But this came to be felt as an unreasonable and galling
distinction ; and until it should be removed, it was plain
no further progress could be made. What then should
be done? Trecisely what the Apostle recommended to
the Corinthians. This division between the strong and
the weak should cease : the strong should surrender their
position of superiority ; all should come under the same
obligation ; and forthwith the magnanimous pledge was
taken — If our moderate use of ardent spirit cause our
brethren to offend, we shall taste no more while the world
stands, least we cause our brethren to offend.

Under this disinterested action, the reform went pros-
perously on for a time. But it was by and by apparent,.
that there still remained an inconsistency in practice, and
that a stumbling-block still lay in the way of many.
“ You council us,”” was the language, ¢ wholly to abandon
this indulgence,— (which we were early taught to regard
as almost a necessary,) —and you fortify your counsel by
abandoning it yourselves. But to most of you that is evi-
dently a very unmeaning act. You in reality give up



MORAL PRINCIPLE OF THE TEMPERANCE MOVEMENT. 253

nothing: you retain all that you care for,— wine and
other choice liquors. We too would give up our inferior
drinks, if we cou'd afford to supply ourselves with yours:
but as it is, we think your giving a pledge is little hetter
than mockery : and we are not to be cajoled by any such
inconsistant preteunces.”

Such was the language. It was thought by some to be
unreasonable, idle, impertinent, they would not listen to
it, and went on as before, wondering at the want of self-
denial in the pcor, but refusing to aid them by example :
astonished that they would thus wilfully stand in- their
own light and insist on ruining themselves, because of the
inconsistaney of their neighbours. .

Others however, felt the inconsistancy that was pointed
out. To be sure, they said, the complaint in its whole
extent is rather extravagant and unreasonable: and it
shows great weakness in men to insist on injuring them-
- selves for such a cause: but then itis our business as
Christians to be considerate towards the weak, and do
what we can to strengthen them. Now, it is evident
that nothing can be done for them so long as this state of
things lasts : bat something must be done for them: this
stumbling-block must be removed.

And so—leaving all selfish considerations, taking coun-
cil only of the Christian obligation to others,— they forth-
‘with made application once more of the principle of the
Apostle, and pledged themselves to abide by it. Ifour
partaking of wine cause our brethren to offend, we will
drink no more wine while the world stands, least we cause
our brethren to offend. It is not a small portion of the
community that have entered into this Apostolic agree-
ment. Itisnot a small effect that has been produced by it.
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NECESSITY OI' PRAYER.

WE cannot be truly armed — we cannot be prepared
" to conquer, unless we pray. Many a soul, full of confi-
dence, by neglecting this, has been overcome. The soul
must scek its strength in God ; it must look to the infinite;
it must pant for the absolute good. Nothing short of this
is, or can be, a permanent stay. Every human prop will
crumble. All earthly foundations are as dust, We must
drink in divine influences from on high ; we must have
Christ formed within us, and become partukers of the di-
vine nature, or our virtues are as wells without water, or
shadows without substance.

Yet are there not those who are satisfied with a merely
outward life, —who feel that if not guilty of scandalous
sins they are acceptable Christians ? — that the height of
Christianity is temperance in diet, or, at most, the me-
" chanical observance of certain forms and ordinances?
Alas, that men should ever so grossly mistake the nature
of religion! As if virtue were an outside appendage, or
could be truly ours unless rooted in the soul: as if religion
were not indeed the very escence of life in the inward
spirit, an immediate fellowship with God, by spiritual in-
‘tercourse between our spirits and his,

If there is one moment more holy to a Christian than
another, it is when in the act of prayer. Then he makes
his nearest approach to the Divine being ; then he com-
munes with God, and God with him ; then come rays of
light from the central sun, streams of living water from
the inexhaustible Fountain, revelations of wisdom from
the all-Perfect, additions of strength from the great
Jehovah. The same- God who guided Moses, will guide
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us; the same God who inspired the Apostles, will kindle
in us a living fire, and lead us unto himself.

Let us, then, pray. Not be satisfied with externals, or
with any present attainment, but mount and soar to the
Supreme God ; hunger and thirst after rightcousness, that
we may continually press on with ardent and spiritual
longings, and be filled from on high. ¢ They that wait
on the Lord shall renew their strength.” They shall
have a surer witness of the Divine favor than if they
saw visions of heavenly splendor, or heard voices of an-
gelic sweetness whispering peace, for the kingdom of
truth will be within them. Yea,in the sublime langnage
of scripture, God himself will dwell in their souls. _

Ask, suys Jesus, and ye shall receive, scek and ye shall
find, knock and it shall be opened unto you. And above
all, he prayed himself. He who was the Head of the
Church, and the Light of the world, and the Lord of
glory, was an earnest lover of prayer.

“ Cold mountains, and the midnight air,
Witnessed the fervour of Ais prayer ;
The desert his temptations knew,

His conflict, and his victory too.”

Often, after his severe labours, would he leave the city
of Jerusalem, and go out to pray on the Mount of Olives.
0O, sublime scene! The Deliverer of the world, the Son
of God, the Highest on earth, kneeling before a Higher
in Heaven! '

Do we feel, as deeply as we should, the importance of
prayer? Is it the time we thus spend a delight to our
souls? Do we eater upon this act with that lively inter-
est, that deep inward earnestness, which becomes us as
creatures of God? Do we frequently find ourselves in
devotion, or are we negligent and cold ? '
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How is it with thee? Does thy soul pant after God ?
Docs it rouse up all its energies, and pour itself forth with
intenseness of feeling? Do the divine perfections so fill
thy mind, as often to make thee gaze upward with pro-
foundest adoration? Is it joyful and invigorating to thee,
to commune with the Father of Spirits? '

If it is so, then it is well with thee, and thy soul is open
to the influences of heaven and within thee the divine
light will shine brighter and brighter unto the perfect
day.

But if thou art cold and neglectful, then it is not well.
However moral thy general character,— however blame-
less to the outward eye, thy daily transactions, —however
much thou mayest be admired by society or caressed by
friends, — something is wanting, and something of vital
importance.

Unless Reason a.nd Revelation are utterly false, — un-
less Christ, and the Apostles, and devout men of all ages,
have been deluded,— however good we may be in out-
ward things, if we love not prayer with a deep and soul-
stirring love, something is wanting ; and, my friend, I
implore thee seriously to weigh this nia_tter; look into thy
soul, and, as in the presence of Almighty God, reflect upon
these words — “ wATCH AND PRAY.” — Unttarian Tract.

SeLr-RuULE. — The most precious of all possessions, is
power over ourselves; power to withstand trial, to bear
suffering, to front danger ; power over pleasure and pain ;
power to follow our convictions, however resisted by
menace and scorn ; the power of calm reliance in scenes
of darkness and storms.



