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QUESTIONS CONCERNING PERFECT LOVE.

BY REV. B. SHERLOCK.

No. IIL

IS THE CONSECRATION MADE WIIEN SEEKING PERFECT LOVE THE SAME AS THAT
WIICH IS MADE WHEN SEEKING PARDON ?

IKE the former quest:ons which we have discussed in the pages of
this magazine, this is one that is by no means fanciful, but
presses upon some minds at least, asking for a satisfactory answer.
Qur first reply shall be somewhat of an affirmative character.

All religious consecrations, when sincerely made, partake of

the sume generic character, in that they are renunciations of sin, and
movements toward God Docs any responsible being act or refrain from action
singly and solely because God requiresit at his hands 2 Then that is a consecra-
tion in that case, and such acts following each other in continuous succession,
are those that constitute and illustrate a true religious life. And such acts, as
has bees: said, have a blessed sameness in their motive and their aim. They
diminish the power of sin in the soul in all the stages of experience that pre-
cede entire consecration ; and in the subsequent experience they confirm the
principle of loyalty to Christ, and become the fruits of holiness. But while
in this original and general characteristic such actions are one ; yet there are
important differences which, in order to the possession of clear views on the
subject, have need to be noted and understood. Coming back to the two

decisive religious experiences which are brought together in our question, we .

observe :—

1. That the moral sialc of the person making the consceraiion s not the
same in cach casc. The seeker of pardon is a rebel and a criminal in his
relations to God’s law and government. His proper and predeminating
feeling is one of guilt and fmr, and his intense desire is for reconciliation,
forngeness, peace \uth God. There may be, and no doubt sometimes there.
is, in the feclings of such seekers a sense of general impurity ; for the work
of the Holy Spirit in giving the sense of sin, carries with it such a sight of
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the true character of sin as to produce in the heart a hatred to it; bul we
think that this is not the predominant feeling at the time, but is overborne
by the strong desire for pardon. So that we prefer not to use the word
consecrate in that connection at all, but rather to employ the seriptural words
repent, and repentance. Indeed, the word is nowhere in Scripture used in
reference to the coming of an unforgiven sinner to God for peace and pardon;
nor in any sense which implies a mor~l identity with the true repentance of
an arrested rebel or returning prodigal. David, after the murder of Uriah,
saying “ I have done this evil in thy sight;” Mannasseh praying and confessing
in his dungeon; the publican groaning “ God be merciful;” the prodigal
coming and crying “ I have sinned;” Peter weeping bitterly outside Caiaphas’
door ; the Phillipian jailer and the Pentecostal seckers, from whom bursts the
agonized cry, “ What must I do to be saved ?” these are Bible samples of the
way in which sinners successfully sue for forgiveness. But when the words
consecrate, consecrated, or consecration are fowml in the Bible, they are
invariably used with reference either to property dedicated to religious uses,
as in Exodus xxix. 22; 2 Chron. xxix. 33; xxxi. 6, and other passages, or to
persons dedicated to special religious work, Exodus xxix. ¢ ; Heb. vii. 28, and
a few other places. It seems therefore a misuse of the term when it is
applied to that renunciation of sin which precedes the pardon of a sinner.
That many who use the word intend by it all that is meant by the word
fepcntance, we have no doubt; but it ought to be remembered that the careless
use of words will lead to confusion of thought and couception. And in sc
important a matter as the religious teaching of men, we can scarcely be too
careful about the terms we use to describe those important crisis of religious
history about which we are now writing. Impression depends upon expres-
sion ; and although the condition of the hearer and the spirit of the speuker
may modify the impression produced, yet still the verbal formn that is used is
the most powerful agent in shaping the ideas implanted. Certainly, the
scriptural forms which our fathers used were mighty powers for good in their
hands, and we will not add to our influence by diverging from them.

On the other hand, the secker of perfect love is already a child of God,
not a condemned criminal; a soldier of Christ, and not a rebel against his
government. The word consecrate may be used with much greater propriety
in his case, for the rebellion is forgiven, and he is already constituted onc of
a “royal priesthood,” who offer up “spiritual sacrifices,” and who are Lesought
“Dy the mercies of God to present their bodies a living sacrifice "—an action
which is of identical meaning with consecration. He stands therefore on
higher ground toward God. and higher too in his own consciousness, and his
desires centre on an object which has & character quite distinct. While the
seeker of pardon cries “ Hide thy face from my sins,” kis prayer is “ Create in
me a clean heart, O God.” A different state in the consecrating party, and a
decided difference in the object sought after, will necessarily muke the
consecrations to differ one from the other.

2. The degree of spiritual knowledge is not the same in cach case. The
believer is in possession of spiritual i3/, and one of the evidences of that



4
£
3
kX
ES
#
Z
&
B
:
3
§
b
p2

Questions Concerning Perfect Love. 99

fact is, that he hungers and thirsts after righteousness. That appetite leads
him to prayer and scarching the Scriptures; his love of the bLrethren leads
him into their fellowship, and by these means his knowledge of the ways of
the Lord, aud the needs of his own character increases, he “grows in grace,
and in the knowledge of our Lurd Jesus Christ.” While the penitent is
groaning with Job, “O that I knew where I might find Him,” the believer is
like Phillip, who can joytully say, « We have found Him of whom Moses in
the law, and the prophets did write, Jesus of Nazareth.” He has been * walk-
ing in the light,” and Ly that light has compared the perfect law with lis vwn
experience, and tlerefore pussesses an amount of knowledge respecting
privilege and duty which cannot be in the possession of those who grope and
stumble in the darkness of sin. The alien cannot be expected tv know the
law of a country as well as the citizen; the stranger knocking at the portal
knows but little of the inside glories of the palace, as compared with the
family who dwell within. Those before whose affrighted eyes the fluning
sword of a broken law debars the way to the tree of life, cannot know how
luxuriant is its folinge, how rich wud luscious is its fruit. The benefits of
communion with God in Christ, benefits which are priceless and invaluable to
the DLeliever, are truly known only to him. s spiritual knowleage is
therefore vastly greater thaw when he stoud knocking at the outside duor of
mercy.

3. The consecration made in view of perfect luve is therefure more com-
prehensive and complete than the analogous act of the penitent seeking
pardon.  From what has been advanced this will at once be evident. XHis
moral position higher, his spiritual knowledge greater, and the gift that is
sought for distinet fromn pardon in its nature, will require and qualify him
to make a more complete sacrifice, a fuller consecration. He feels the force of
the true and normal motives of the Christian life, he has seen the depraved
depths of his own heart. He has handled the perfect law, applied it to his
own spiritual state, and feeling the need of a complete consecration, he now
presents himself, with all his inward tastes and ambitions, fears and hopes,—
with all his outgoings of character, all that is inward in experience, all that is
outward as to reputation, all that is actual in the present, all that is possible
in the future,—the mind to be taught of God, the path in life to be marked
out by God, the affections to centre on God, and the will to be blessedly
mastered by “Him to whom our more than all is due.” At this point we
cannot, forbear from quoting Wesley’s familiar lines,—

“Take my soul and body’s powers ;
Take my memory, nind, and will ;
All my goods, and all my honrs,
All I know, and all I feel;

All I think, or speak, or do;
Take my heart ;—but make it new 1?

With such resolves and sacrifices does the seeker of holiness offer himself to
the Master; and whatever more there may be, certainly nothing less will
suffice,
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100 Larnest Christianity

Consecrations carelessly or hurriedly made are the bane and plague of
the sanctification movement. Under the pressure of exhortation, some there
are who rush to the rail appropriated to the use of seekers of holiness. They
are told to consecrate their all, they do so in words, imagine they do so in
reality, but for want of having looked the whole ground over, and counted
the cost, find themselves failures in the pursuit oi the pe:nl of great price,
Some have unpardoned backsliding on the conscience, and ignorving that faet
they knock at the wrong door.  Others are satisfied with a cursory and hasty
look at themselves, and still others have a pet standard of their own, and thus
never fully reach the true door. In our opinion, much stress should be laid
and much attention drawn to this subject in those special meetings for holiness
which are now becoming numerous, for there should be in this matter
especially, no “daubing with untempered mortar.” If the consecration he
right, the rest will soon follow. If the devil's furniture is all thrown out of
the soul, and all the doors and windows flung wide open, the love of God
which has been flowing around humanity ever since Pentecost, will surge right
in, and the soul be “filled with all the fulness of God.”

THE PRESERVATION OF THE REVIVAL ELEMENT
IN METHODISM.

FIRST PAPER.
NMELETHODISM is a revival of spiritual religion. There was less
manifestation of human agency in it than in any of the great
religious movements that preceded it. Great and good men
were workers in it, but they were rather led by it, than leaders
of it. Some very important doctrines, partly or altogether neg-
lectud were brought prominently forward by it ; but still it did not originate
in theological controversy, nor was it carried on by that means. Thloughout
its history its chief characteristic was the awakening of men’s minds to their
need of personal salvation, and theactual leading of these awakened ones to
the forgiveness of their sins and the regeneration of their hearts in righteous-
ness. Its introduction into any village or town was usually made by some
one who had lately been led from sin to the joy of pardoen and a life of holi-
ness, and if it gained any hold on the people of such village or town it was
by some gracious work of the Spirit, in which wicked men were saved and
became its most active adherents. The Methodist Churches of to-day are the
product of such revivale. In the face of opposition and scorn, this method of
advance has secured for them respect and power. Other peculiarities do exist,
but this revival spirit “s the most noticeable phase of their whole history.
Other churches have had revivals, but the Methodist is the revivalist-church.
It would be & natural conclusion that as our church originated in, and has
extended by revivals, so she must be perpetuated by them. But the spirit of
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revival is not transmitted by any law of succession, and it is no doubt quite
possible for the church to loseit. It must also be borne in mind that the
more numnerous its members and varied the classes of its people, and the more
complex its machinery, so much the more difficult will it be to preserve this
prime element of its existence. 1 am not of those who believe that the re-
vival element has departed from Methodism, but I do believe it requires the
most careful cultivation, inasmuch as it is more diflicult to preserve it now
than at the beginning of our history. Whatever has a tendency to repress
the pic y and godly simplicity of our people, has a tendency to drive away
the revival element. It is little better than a false friendship to assume that
we have no difliculty in this dircetion. The general piety of Methodists may
be as great, and our power of aggression may be as conspicuous, as ever; but
the revival element j* not as prominent, if it is as general. It would not be
difficult to assign reasons for the belief that this, the highest honor of our
Methodism, is not as largely and as generally possessed by us to-day as it was
formerly. DBut into such a question I have no necd to enter; all our people
are agreed that the revival spirit is of God, and is of priceless value to us.
We might possibly hold our own beside the other churches of the land, by
the common methods that are alike open to all, such as education, family con-
nection and influence, church oversight and training. By these methods we
might at any rate keep those that belong to us and their children after them,
but this would be a very low conception of our mission, and a sad finishing
of a very different and honored beginning. We do well to secure all the ad-
vantages of family influence, education, and church training; but we must not
stop there. We want to be more than an educating church, simply bringing into
our conmunion those who have grown up under our influence.  Even though
we could be sure these were all soundly converted, to go only thus far would
not Le in keeping with our past history. But in the absence of the revival
element it may well ve doubted whether the aceessions which we would make
to our ranks would really be of converted persons.

The great mass of our people have been cunverted in revivals, and lave
thus been gathered into the church. With our present organization and means
of grace we are not likely to get them, in lug. nwmbers, in any other way.
Converted they must be to be at home in the Methodist Church.  The great
mission of “spreading seriptural holiness” all over the lund, which we have
always accepted as ours, cannot be accomplished if we luse this spirit. Its
possession has secured o us a converted people and an aggressive church. A
revivalist chnreh, possessed of the elements and ageucies to conseive the
interests of what it was, approaches nearest to the New Testamen. ideal. Such
a church couserves, to the greatest degree, the general iuterests of our holy
Christianity.

The Methodist Church of to-day possesses a great variety of appliances for
carrying on the work of God, which in their very nature declare that she
honestly intends to carry out her mission. A close insight intv her organi-
zation will reveal the fact that it is formed on the suppositivu that the revival
spirit is present with us. So much is this the fact that it may well be doubted
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whether our organization and plans of work could be continued in the absence
of it. ITverything about us therefore proclaims our high duty of preserving
this gifs. Faithfulness to God, con-istency with our history, devotion to our-
selves, demand this at our hands. The enquiry, How may this revival spirit
be preserved ? is therefore a very practical and important subject. In such an
enquiry there are two poiuts that we should keep very clearly before us.
First, that this revival element is a divine gift, and not the product of any
particular form of chureh organization, Our itinerancy, class-meetings, love-
feasts, prayer-meetings, and all beside, won’t produce it. Second, that organi-
zation, plans of work, and particular means of grace have a very powerful
influence on this phase of church life.

The foremost essenvial for the preservation of the revival element in our
beloved Methodism is the possession of the highest type of religious expe-
rience. The membership of the church mnst be a converted membership; for
unconverted people have little interest in revivals, and less qualifications for
promoting them. Throughout onr history we have heen blessed with such a
people. There no doubt have always been some unconverted persons among
us ; but the great mass have heen joyful partakers of the forgiveness of their
sins, and when this shall cease the glory will have departed, and a dead church,
where no scenes of revival oceur, will be the product. How are we to
continue a converted membership ? is therefore a question of much the same
import as the one we are considering; yet they are not identical. It has some-
times occurred that a converted society among us has not had mueh, if any,
of this spirit mwifested among them. I thervefore put it in this form, that
not merely & converted people are necessary for the perpetuation of this
spirit, but a people of high religious experience of the things of God. A
people of deep and fervent piety are essential for the revival spirit. They
have the elements of it in themselves, they long for its manifestation, and
they are sure to secure it. A thousand ohst'lol(,s may be in their way, but
their holy fervor will break them down, and the pent-up fires will break forth
and glorious triumphs of grace in the conversion of sinners will be the
consequence.

Among those things tending to the preservation of the revival element
among us may be ment)one(l the followmg -—

1. 4 due appreciation of the value and honor of its possession, and our re-
sponsibility for its preservation. A Methodist who does not prize this peculiarity
of our history cannot be much in sympathy with Methodism, nor does he
possess much, if any, of this spirit in himself. Aside from all other reasons,
and towering hi-h above them, this has been the main cause of the suceess of
Methodism.  Residing in its preachers, both itinerant and local, and in its
officers and members, it has led them on to glorious conquests for the Master.
The preachers have preached with *“the tongue of fire,” and the people have
prayed with a fervency and power that nothing could resist. It is thus that
the strongholds have been taken. Surely the Methodist that does not highly
value this, cannot understand it. To realize its value is to have the strongest
motive for its perpetuation. Holding it as our chief glory we must not yield

.
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it without a struggle. If God gave it to us, He surely meant us to preserve
it. And its possession ought to be easier to continue, than to acquire by those
who have never had it. Its presence in any one denomination is of great
advantage to all the others—presenting an illustration of the privileges of the
Gospel and quickening all their energies. In this way its presence in Metho-
dism Las done much for Christianity in general, by infusing new life into all
sections of the church, and leading to a higher type of piety everywhere. 1t
must have been that God designed this to be the result; and while e honored
us with such a mission, He held us accountable for its accomplishment. We
need to feel that this is our mission. The churches and the world are as much
in need of this influence to-day as ever they were, and Methodism should be
as efficient in its exercise. To feel this obligation as our honor, is to gain a
motive for the preservation of the revival spirit.

2. The maintenance of owr peculiar means of grace in the utmost purity and
efiiciency. Those means of grace which are to a greater or less degree pecu-
liar to us are class-mectings, lovefeasts, and prayer-meetings. By means of
these the vital conscious experience of religion as the privilege of the believer
has been kept most prominently before all our people. The highest forms of
seriptural preaching could not have done it as effectively. Their very exis-
tence has implied that saving faith brings a personal and conscious experience
of the things of God. Even to keep such a fact distinetly before a people is
to do a great work tending towards its actual realization.

In addition to this, however, these means of grace have very efficiently
helped in the preservation of the very warmest type of piety, which is the
guarantee of the presence and power of the revival spirit. Class-meetings
may become dead and formal things, and when that comes to pass they will
do little towards the spiriv of revivalism. But when they are what their in-
stitution intends them to be—means to help seckers into the kingdom of God,
and means to help believers to help each other to work out their salvation—
then they will do wuch indeed towards the perpetuation of the revival spirit.
Each class then is a centre of light, a home of holy influences, a hot-bed of
soul-saving agencies. And what the class is to the dozen or 1nore who com-
pose it, the lovefeast is to the society or the circuit. If one member, whether
person or class, rejoice, all the others will rejoice with it, and will be most
likely to share the common good.

There may be ground for doubt whether prayer-meetings are peculiar to
Methodism. And it may be very readily granted that at present they are not,
though in our earlier history they were. But if not the name, yet the char-
acter of the thing is peculiar to us perhaps as much as ever. A Methodist
prayer-meeting is unlike any other prayer-meeting—dispensing with all
stifiness and formality, it seems to say God’s people are met for prayer. It
does not demand the presence of the stiff and solemn man of the pulpit to
direct its course. Much less does it require his wisdom to determine who is
it to pray. Such a meeting would not long pass for u Methodist prayer-
meeting in the dullest society in our whole connexion. The Methodist idea
of a prayer-meeting is one where all have an equal privilege aund right to
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lead in prayer—whether young or old, whether male or female,—and where
all are expected to do so if opportunity offers, Such a meeting is « scene
of religious life, and does much in promoting activity and piety in the chureh,
Just such prayer-meetings Methodism has had, and they have stood side by
side with the class-meeting and the lovefeast in preserving its life and power,
Let this state of things cease, and one of the most potent agencies for per-
petuating the revival element would be gone. Tor the fullc st development
of it these means need to be most efficiently maintained. A class-loving
and prayer-meeting going church will never lose the spirit of revival.

(Zo be concluded in our neat.)

-

THE DIRECT AGENCY OF THE HOLY SPIRIT.*

HERE is a large amount of spurious theology afloat among us,
mingling and commingling with the pure streams of the water of
life, which maie glad the city of God. It aimnsat invalidating the
simplicity and practibility of the most palpable facts. Iv assumes
a similar likeness to the genuine kind,—with some of the more
hard and ohbjectionable features of truth and grace repudiated.

Tt professes to hav:2 supreme respect for the laws and statutes and ordmauces

of religion, while the authority and action of the Suvereign Lawgiver it

practically ignores. It is of the same principle, or at least seems to have

a kiudred origin, and a kindred chavacter, with another theory in creation-

The one, in the dep stment of creation, deifies the work which God has made ;

the other, in the department of revelation, deifies the word which He has

written; and in each case, and from the same motive,—to do away
with the ever-living and ever-acting energy of a personal God.  The one makes
nature—the receptacle and exclusive vehicle of the Spirit—the Creator; the
other makes the Bible—the receptacle and exclusive vehicle of the Spivit—
the Comforter and Sanctifier. That the Spirit, so to speak, has circumseribed

His immensity within the bounds of revealed truth; so that, separately

from that, there is no personal direct action of the Spirit upon the mind.

Does not such a theory set the law above the Sovereign Lawgiver, the letter

above the infinite Spirit, the lifeless, powerless instrument, which His hands

have fashioned, above the omnipotent originator and mover of all instru-
mentality ¢

Such a theory not only outrages a man’s understanding but contradicts
it. Tt is not merely unreascnable, but against reasen. The teaching of
the Seripture is, that the seat of the Spirit's operations is not in the body
of the truth, but the free, rational, conscious, immortal soul of man. He
counects himselt’ with that which is of a nature kindred with His own,
and alone capable of himself. This is the sphere where He fulfils His
gracious offices and executes His saving work. It is mind operating upon

* See John xvi. 7-15.
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mind ; Spirib acting upon spirit; will working on the region of will. The
teaching of Scripture is that the Spirit moves upon the disordered faculties of
the human soul, quickening into life and beauty ; that He enlightens and
convinces, and draws towards God and holiness and heaven every one
that cometh into the world ; that He imparts, to those who seek it, the grace
of repentance and faith ; that He attests the pardon and seals the adoption of
all belicvers; that He regenerates or renews their hearts in the Divine image,
and unfolds their high destinies, and fits and qualifies them for the purity
and blessedness of heaven. The texts of Seripture referred to in the heading
of this paper, as well as many more which might be cited, are sulficiently
explicit, that the Holy Spirit, by His own personal agency, operates immedi-
ately and directly upon the human heart, and ot by any delegated virtue He
has infused into the Word in the great work of human salvation. “The truth
which He inspired,” says a late writer, “is the means which Iie employs to
accomplish this work. We do not, however,so interpose the truth,as that His
influence shall act tArough it upon the mind. We Lold that His influence is
direct and acts upon the mind towards the truth.” The plan and rule of the
Divine economy of merey is, that the Spirit condescendingly works with the
truth, or by means of the truth; yet that in every case he so works that
the saving action is not the action of the truth, but His own direct and
personal action on the mind.

It may Le objected that in the Scriptures there is assigned to the Word
the rank not of a mere instrument, but of an agent operating by its own
effectual power; indeed, that the same saving effects are ascribel to the
Word as to the Spirit. Thus, 1 Peter i. 23,— Being born again, not of cor-
ruptible seed, but of incorruptible, by the Word of God which liveth and
abideth for ever.” Also, James i. 18,—« Of his own will begat he us with the
word of truth.”” Now these passages, carefully and critically intepreted, will
be found not in the least to contradict what has been advanced, but to afford
striking evidence in support. In the quotwion from 1st Peter, the (ficicnt
cause and the instrumental cause are clearly discriminated. The efficient
cause of the new birth is declared to be the incorruptible seed; and that
by this expression we are to understand the grace of God, in its rencwing
agency, is obvious from 1 John iii. 9,—¢ Whosoever is born of Gud,”—bom
not of the truth, not of the Word, but “born of God,” [a phrase expressing the
immediateness of the Divine operation on the soul in its regeneration,]  doth
not commit sin; for this seed” [that is the mysterious principle of Diviue
grace by which the new birth was produced], “remaineth in him: and
he cannot sin, because he is born of God.” The incorruptible seed, then, by
which we are born anew, is what St. John calls the seed of God,—His
grace in its renovating operations, the Word meanwhile being a subordinate
instrument.. We are said to be born again Ly the Word of God, so we
are said to be sauved by gracc through faith, justified by faith, and purified by
faith. But grace is the efficient cause; faith is the instrumeutal cause.
It is not faith that saves us, or justifies us, or purifies us; but the grace
of God operating through faith as the conviction. So it is not “ the Word”
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that regenerates us; but the grace of God aciing with the Word as the
instrument,

Jut it may be objected that the direct action of the Spirit upon the sonl
involves the principle of irresistible grace,—that it is not compatible with the
freedom of our moral agency.  If it could be proved that God could not act
directly upon the mind without bringing the whole of his onmipotence to
Lear upon it, or by an “overwhelming power of saving grace,” so that
man’s will was compelled to submit, the objection would have weight ; but in
that case man would be degraded to an irresponsible being.  Moral responsi-
bility and maral trixl would be excluded. The moral nature which God has
implanted within us is sacred in his eyes; He cannot infringe laws which
His own wisdom has arranged and IHis own gonduess approved ; therefore,
in all the operations of His grace His power will be tempered and regulated
with the perfections of His nature and the principles o. our own. There are
mysteries in grace as well as in nature and the Bible; but the mysteries
of nature do not invalidate the truth that God is the Autkor of nature, or the
mysteries of the Dible that He is the Author of the Bible, nor yet the
mysteries of grace that God is the Author of grace. We may not always
understand the mode of His operations. * The wind bloweth where it listeth;
thou hearest the sound thereof, but canst not tell whence it cometh or whither
it goeth.”

This was the most prominent, the most impressive, doctrine of our
Lord’s ministry. In preparing his disciples for his approaching departure, and
for the dispensation of glory that should follow, He fixed and concentrated all
their attention and hopes on this great gift. He set it before them as the pro-
vision on which the interests of his kingdom entirvely depended, and on which
they were to rely for maintenance and success.  He tanght them that in the gift
of the Spirit resided the one power that could enlighten, and renew, and save
the world.  « Nevertheless,” he said to His sorrowing servants, “ I tell you the
truth,”—the sober unexaggerated truth,—“it is expedient for you that I
goaway.” It is not only inevitable but “ expedient” also ; itis even desirable,
it is profitable for you: “for if I go not away, the Comforter will not come
unto you; but if I depart, I will send Him unto you. If ye loved mws
ye would not only be reconciled to my removal from you, but ye would
rejoice because I go unto the Father, for my Father is greater than L7
and Me will supply my place with one whose presence shall be more
abundantly beneficial and cffectual.  In what way could Jesus have given to
his disciples loftier impressions of the trausceudant greatness and preciousuess
of the gift of his Holy Spirit? With all the privileges and weight of
blessedness, with 211 the presence and glory that had marked his own presence
and glory, he assured them that the presence and power of the Holy Spirit
would lLe much more abundant. In conformity with this teaching he
commanded his disciples, after his resurrection, * that they should not depart
from Jerusalem, but wait for the promisc of the Father, which,” saith he,
“ye have heard of me; for John truly baptized with water, but yc shall
be baptized with the Ioly Ghost ndt many days hence.” The commission
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had been given to preach the Gospel to every creature ; bnt not a single step
must be taken until the Spirit had been given, on whose presence the whole
suceess depended.  The witnesses had been trained and disciplined for their
work ;—all the facts necessary to complete their testimony were accomplished.
The sufferings and sacrificial death of Christ was uo longer a subject of
prophetic anticipation ;—the great oblation had been offered, and the earth
trembled beneath its power ;—the sun had waned at the sight ;—a wretched
dying sinner had rejoiced in its efliciency ;—the rising dead hal borne testi-
mony to its divinity. One thing was still necessary. The machinery wus
all complete and perfect, but was motionless; and this one necessary thing
was that sin-conquering, life-giving power from on high—the power of
the Holy Spirit. The suspense that intervened between the completeness of
the Saviow’s redeeming work and the full work of salvation, teaches us that
while every other constituent of the Christinn religion was present, until the
clement that gives life and eflicacy to the whole was added, the essential
condition of all spititual success was absent. 'With it, so mighty ; without it
powerless to the conversion of one sinner.

This is the voice that sounds through the Sacred Word, the history of the
Church, and the events of time, from the day of Pentecostal power and
glory,—*“ Not by might, nor by power, but by my Spirit, saith the Lord.”
No pope, no cardinal, no bishop, no priest, can effeet any change after this
fashion.

It is highly important that we grieve not the Holy Spirit by withholding
from Him the proper homage due to His name. There may be, even among
professedly orthodox Christians, a readiness at all times to render all honour
and praise to the First and Second Persons in the Trinity ; while to the Lhivd
Person, although equal in majesty and glory, such homage may (uninten-
tionally) be partial and defective. He is sent on his mission of mercy
into this world, as Christ was sent on his. He is the administrator of all the
redemptionary rights and privileges secured Ly Christ. Heis not establishing
an independent kingdom for himsell apart from the Father and the Son ; bus
the P'rinity ave in Unily in the affairs of the Church as in all other things.
He is the great inheritance of the Chweh, giving life and power to its
members, adjusting and distributing its gifts and qualifications severally as he
will.  He “binds” or confirms all acts of discipline that are in accordance
with his will. e sustains and strengthens the Chureh in times of privation
and suffeving. He controls the clements of factious opposition and per-
secution, for the establishment and extension of his Church in the world.
He perfects all our individual virtues amd graces and works; harmonizes
our ditferences, and makes all one; inspives our prayers and communicates
our blessings. 1le works in us “ hoth to will and to do of his good pleasure.”
“He that hath cars to hear, let him hear what the Spirit saith unto the
Churches.”

It is also important that we daily acquaint ourselves with the teachings
of God's Holy Word. To be ignorant of the truth, is to be momlly and
spiritually blind ; to be indifferent about it is represented as being content to
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sit “in darkness and the shadow of death” While a « knowledge of
the trath,” or * understanding the truth,” is in immediate connection with our
salvation, “ God hath chosen us unio salvation through sanctification of
the truth.”  Religion presents something to be known as well as experienced.
There are traths which it is necessary we should know in order that we may
be saved. IXnowledge is essential to faith,—“ e that believeth shall be
saved.”. Whatever is essential for us to know in order that we may belicve,
is essential for us to know in order that we may be saved.

In order to faith, we must know the purity of the Divine law in such a
degree as shall convincee us that we have violated it and incurred its penalties.
We wust know owr inability to make atonement.  We must knowso much of
Chirist as to receive him as the divinely-appointed Redeemer.  This knowledge
is necessary for mere salvation, but we are far from saying that a higher
degree of saving knowledge is uscless. A higher degree of knowledue is
indeed necessary to a confirmed faith, to enable us to resist the temptations of
vhe devil, to meet and answer the obligations of unreasonable and wicked
men “ whose months must be stopped,” to qualify us to instruet the ignorant,
to be the means of carrying us up to high attainments in religion, and to
prepare us for extensive usefulness in the Church.

Mixnus.

AKEMPIS ON THE HIGHER LIFE.

BY REV. JOHN RIDLEY.

¢ —_—
:%ﬁ' LEAN JACQUES ROUSSEAU, poring over the “Imitation” of
é&? & A'Kempis far into the night, until the candle just flickering in its
ﬁﬁﬁgx\{ socket, and the grease streaming down upon the well-thumbed page
@;}.3 forces him to retire, is a picture well worth a study. What was the
‘;i.:‘:'g'é}; sequel of this intense application 2 What the secret of this wonder-
“FT ful book? Here was a man whom the world knew was an infidels
the champion of all dvubters and sceptics, and  the sworn foe of our loly
Christianity,—held spell-bound by the simple utterances of a devout Augustine
monk, the very first sentence of which was an expression of a contrary faith
to his own. 1t is indeed a mystery that one so deficient in his teachings, and
the very leader of the sensuous religion of the, passions, should be so cnam-
oured with the book, every page of which urged the subjection of the bady to
the Spirit, and the subjugation of the flesh.  Strange, indeed, that he should
feast on that which he called poison, and drink down with seeming relish the
very dranght he professed to abhor?

Alas! poor Rousscau! unhappy misanthrope! misguided man! Aay it
not have been that during those hours of seclusion which he so much prized,
and which extended over the last thirty years of his unsettled and wnhappy
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life, he saw in the simple rules of A'Kempis faint glimpses of a happiness
for which he pined, but against which his insune vanity ever rebelled 2 May
he not have thought seviously of what he read 2 and may it not have caused
that restlessness and agony which so often disturbed his daily thoughts and
midnight slumbers, of which he himselt says:—¢“When my sufferings make
me measure sadly the length of the night, and the agitation of fever prevents
me from enjoying a single instant of sleep, I often divert my mind from my pre-
sent state in thinking of the various events of my life; and repentance, sweet
recollections, regrets, emotions, help to make me for suime moments forget my
sufferings.” It is pitiful to see the man of three score years, whose impas-
sioned eloquence thrilled all Europe, dying—as he lived—a champion amongst
sceptics, and the greatest doubter of modern times.

Let us cast o mantle over his memory and turn to the little volume over
which, strange to say, he loved to pore; a volume which has been prized by
all classes and creeds, and which has found its way to every part of the civi-
lized world. Few, if any, of the sceptics have hecame so widely known, and
their writings so universally admired, as Thomas A'Kempis and his “ Imitation.”
Neither the rapid strides of literature nor the onward march of centuries have
caused it to die—-i% still occupies a place amongst books, and survives after
the lapse of four hundred yews. To say that the “ Imitation” seems more a
production of Divine Inspiration than any other book, the Bible alone ex-
cepted, is saying a great deal, yet such is the encomium passed upon it hy Dr.
Stevens, the historian of Methodism; while Fontenelle declares it to be “ the
most excellent book that ever came from the hand of man.” It certainly is
capable of doing a great amount of good, and no earnest reader can peruse it
carefully without being benefitted. It was the *constant companion” of
Wesley, the “fast friend” of Whitfield, the “ daily remembrancer” of Fletcher,
and the “ prized volume” of Payson. Each of them studied it, cach valued it,
and each had been greatly benefitted. Surely such a recommendation is to us a
sufficient gnarautee; let us then sit humbly at the feet of this devout Augus-
tine monk, and learn such lessons of picty, devotion and courage, as may
enable us to scek and attain, the « Higher Christian Life.”

“ A man,” says A'Kempis, “is mised above earthly things by two wings
—simplicity and purity. “Simplicity must preside in the inteation, purity
in the affection ; simplicity strives after God, purity apprehends and enjoys
Him. XNo good action will hinder thee, if thou be free from every inordinate
desire. If thou desire nought but the will of God, and the advantage of thy
neighbour, thou wilt enjoy internal freedom. If thy heart were right, then
would every crcature be a mirror of life, and a volume of holy doctrine.
. . . If thy heatt were good and pure, then wouldest thou see everything
without let or hindrance, and wouldest well comprehend all. A pure heart
penetrates heaven and hell.  Whatever a man is, will influence his judgment
of all around him. When a man begins to grow lukewarm, then. he dreads
trifling labor, and sceks external consolation. But when he begins to master
himself thoroughly, and to walk manfully in the divine path, then he cares
less about those things which he used “o think troublesome and grievous.”
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On the giving up of our “all” to God, and in loving Jesus above all
others, he writes :—* Happy is he who knoweth what it is to love Jesus, and
to despise himself for Jesus’ sake. For this Deloved One we must _ ve
up what we love, for Jesus will be loved above all.  The love of the creature
is deceitful and unstable ; the love of Jesus is faithful and enduring. . . .
Love Him and keep Him for thy friend, who, when all go away, will not
desert thee, nor will suffer thee to perish in the end.  Scmetime or other thou
must be separated from all else, whether thoun wilt or not. Hold thoun, living
or dying, unto Jesus, and commit thyself to Him who can and will help thee
when all others fail.  Such is the nature of thy Beloved, that he will wdnit
of no rival, but will have thy heart to Himself, and like a king will sit upon
His proper throne. If thou could’st purge thyself from woxldly affections,
Jesus would willingly dwell with thee.”

On pure and complete resignation to Christ, and the necessxi,y of feeling

that—

“Every moment we need
"T'he merits of 1lis death.”

he says :—* My son, renounce thyself, and thou shalt find Me. Give up all
choice, all personal inclinations, and thou shalt ever be the gainer. For
greater peace shall be given thee as soon as thou resignest thyself unalter-
ably.” “O0 Lord, how often shall I resign myself, and in what respects am I
to renounce myself 2 * Always, every hour; ir small things as well as
great ones. I except nothing; but wish to find thee in every respect naked.
How otherwise wilt thou be able to be Mine and I thine, unless thou have
been deprived of every personal inclination, respecting either external things
ot internal feelings?  The sooner thou doest accomplish this the better it will
be with thee, and the more completely and thoroughly thou deest this, the
more wilt thou please me, and the greater wilt be thy gain.  Some men resign
themselves, but with some exception, for they do not trust God completely.
. . . . Some men, again, at first offer up themselves unreservedly, but
after a time, assailed by temptation, they retwrn to their former state, and
thus make no progress in the Divine life. Such men will not attain the
petfect liberty of the pure in heart, and the favour of a delightful intercourse
with me, w1thout first sharing complete resignasion, and d.uly self-renuncia-
tion : without these the blessed union does not and will not exist.”

Concerning the unwillingness to become “singular” for Jesus, and the
great heed that we ave apt to pay to what the world may say of us, which
God knows, is the cause of many a “Dbarren and withered” soul to day,
A'Kempis thus tenderly admonishes :—* My son, bear it not i1l if some have
thought evil of thee, and have said what thou wouldest not willingly hear.
Thou oughtest to think worse of thyself, and to belicve that no one is weaker
than thyself. If thou walk by the lnner light thou wilt not take much heed
to flying words. . . . . . Let not thy peace depend wpon what men
say; for whether they think well or cvil of thee, thou art not thercfore
another man.  Where is true peace, where true glory 2 Are they not in Me ?
« « « « « . My son, fix thy heart firmly on God, and fear no human
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Judomenb if thy conscience pronounce thee good and innocent. Thus to
suffer is good and blessed, nor will it be grievous to the heart that is humble
and trnbl(,th in God more than in itself.  Many men have many minds, and
therefove little importance is to be attached to their opinions. Lt is impussible
to please all.  Although St. Paul studied to please all men, yet even he said,
—\With me it is a very small thing, that I should be judged ol you, or of
maw’s jndgment.”  He labored as much as in him lay, for the edification and
salvation of others, but hie could not avoid being sometimes judged or de-
spised by others. Therefore he committed all to God e .
Set thyself, therefore, like a gond and faithful servant of Christ, mmnfnlly
to bear thy Lord’s cross; thy Lord for love of thee was crucified. *If any
man will come after me, let him deny himself, and take up his cross and
follow me.’”

To walk by the “Inner Light,” in the “Higher Life,” was the great aim
and desire of A'Kempis. The following is the out-burst of his overflowing
soul. O may it be ours to exclaim,—“ Even so, Lord Jesus "

“0 Lord God, Holy Lover ol my soul, when thou hast come into my
heart, all my reins shall exult. . . . . Free me from evil passions, and
cleanse my heart from all inordinate desires; so that healed within and
thoroughly purged, I may be made prone to love, strong to bear, patient to
endure. . . . . . . . . . “DBehold T stand before Thee, poor and
naked, asking grace, imploring merey!  Relresh thy poor hungering suppliant !

Remove my coldm.ss with the fire of Thy love; enlighten my blindness with

the Jighe of thy presence! O that thou wouldest troughly purge me by the
fire of Thy presence, burning out all that is dross in me, and melting me into
Thyself’; so that Tmay be one with Thee, and that my spirit may be like
unto thine! . . . . O Eternal Light, transcending all created lights, send
down from on high a ray which shall penetrate the inmost recesses of my
heart, make my spirit pure, make it joyful, make it clean, make it active;
thus by Thy power shall it cleave to Thee with joyful rapture. .
0, when will that blessed, joytul, longed for hour arrive, when Thou w 1lt;
satis{y me with Thy presence, and be tome allinall? . . . . Display,I
besecch Thee, Thy power, and let Thy right hand be glovified, for 1 have no
hope, no refuge, but Thee, O Lord my God.”

Thus he continues, in these pious and exultant strains, wafting the soul
heavenwards, amidst its atmosphere of purity and love. Q that God would
stir us up to the same fervour! Would that we, who profess the nawe of
Jesus, were as he. “except his bonds.”  Seclusion and mysticism, such as he
practiced, are not necessary nor essential ;. but brethren, arc not the love, the
ardour, the pwity, the zeal, requisite and necessary ?

Drethren! shall that poor Augustine monk, who had but few of the
advantages that we have, outstrip us in his piety ? Shall he whose home
was a cloister, and whose associates were few, out-do us in his zeal ?

0O let us value our superior advantages, prize our higher privileges, and
with the open Bible in our hands and the world for our sphere, let us go forth
as champions of the Lord of Hosts; having our hearts saturated with bis
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ove, our souls on fire, our faces glowing with his glory, and upon our brows,
enscribed in characters more legible than words, — Holiness unto the Lord.”

“Not in the tombs we pine to dwell,
Not in the dark monastic cell,

By vows and grates confined ;
Freely to all ourselves we give,
Constrain’d by Jesu’s love to live

The servants of mankind.

¢Q let our faith and love abound ?
0 let our lives to all around
With purest lustre shine;
That all aronad, our works may sce,
And give the glory, Lord, to thee,
The heavenly Light Divine.”

For * Earunest Christianity.”

THE VOICE OF THE PEBBLES.

BY THE REV. JAMES ROY, B.A.

. IDELY outstretch the waters of the mighty sea,

‘While shadows flit across its varied green;

‘Winds till the whitened sail, and bend the yielding tree;
Bright glints the sun from hurrying clouds between.

e'i?s

Slow roll the long-drawn waves upon the pebbly shore,
Beating their solemn bass-notes on the strand ;

The pebbles, rounded to one model more and more,

Wail feebly, crushed 'neath Ocean’s moulding hand.

Yet, is there no sweet music in the mingled tones

Of beating wave, and grinding pebbles’ wail 2

Sing they not low and tenderly of crushed hearts’ groans
That mortals send to Heaven in plaintive tale 2

Hear thou, my heaxt, the lessons of the pebbly shore :

« Heaven has a blessing in all griefs that are;

Though serrow’s waves sweep o’er us in the tempest’s roar,
They mould us to one perfect character.”

=
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THE HIGHER CHRISTIAN LIFE.

BY REV. W. E. BOARDMAN,
PART IIL—~PROGRESS AND POV ER.

CHAPTER I.—.STAGES OF PROGRESS.

STARTING POINTS NOT STOPPING PLACES.

DO not like this idea of a definite point to be gained. I have no
faith in any stoppivg place in the Christian course this side of
heaven.”

The tone of this remark had a shade of impatience and con-
tempt, accompanied by just the slightest curl of the lip and all

! the emphasis of « finality.

The young gentleman who made it had the day before—it was now
Monday morning—been trying the new-fledeed wings of his recent licensure,
and was just returning in the cars to the halls of theological lore, to make
anew sermon or mend the old one, against the time of the next invitation
from an over worked pastor nceding respite, or a vacant chuich seeking
supply.

#le gentleman to whom it was made was one of some dozen years’
experience as a minister of the gospel, seated by his side in the cars. The
two had providentially met a few moments before in the depot, and heen
introduced by a mutual friend. Seated together, and whirling along toward
B., they beat about for a while in desultory conversation upon various things,
general or personal, but soon settled upon the topic of the higher walks of
the Christian life.  Some turn in their talk had called out this remark.

“No,” added the young gentleman deliberately, with a peculiar emphasis
of a deep downward inflection on the word hate—“No, I Aate the idea of a
certain fixed point to be gained—a resting place—the all in all to be aimed at
or expected by the Christian.”

His travelling companion, in the softened tone of a mellow experience of
the love of Christ, and of a developed patience with the foilles of mortals
like himself, suggested that perhaps bis friend had yoked together a right idea
with a wrong one, and was condemning the immocent with the guilty, simply
from having himself unwittingly placed it in bad company. “You are certainly
right in rejecting the idea of any stopping place for the Christian this side of
heaven ; but are you sure that a definite point in experience is -a stopping
place 2”

“We are rusiing along in the cars at the rate of twenty miles an hour
towards A., and I bave no thought of stopping until it is reached; but we
have just now past the very definite point B. in our journey, and have been
doubly advertised of the fact by the car whistle as we were halting, and the
clear voice of the conductor calling out B, in the long-drawn mauner to be
heard over all the din of voices and clatter of feet, and also by the name B.
in Jarge letters upon the front of the depot. And in a few moments again we
shall come to C., another very definite point, hoth on our checks and on tie bills,
known and read of all journeyers by rail.  And yet beyond the moment spent
in wooding and watering, and stretching our limbs, are they in any proper
8 . '
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sense stopping places, much less the all in all aimed at and expected by
journeyers to A.? Are they not mere stages in the journey, new and
nearer startivg points for home 2 You do not believe in conversion perhaps?”

“Oh yes, indced I do; and teach it too. I believe in it, and urge it with
all my might upon everybody as a distinet experience, the privilege and
necessity of all, known by signs before and signs following, clear and easy
distinguishable.”

“Well, is the new Dbirth a final stopping place ?”

“Oh, no indeed! 7Too many, it is to be feared, think they have gained
all, when once they have gained clear evidence that they have been horn
again, until they ave afterwards reluctantly taught better; but it is only the
starting point of *the Christian race.”

“ Well, may there not be another perind as well, the new starting point
of a higher progress. just as distinetly marked as counversion itself, and the
second no more a stopping place than the first 2”

The young gentleman was interested—not convinced—and eager and
more eager, as they rushed on toward the moment and place of separation, to
have his car companion untold his ideas of the unfolding Christian life.

Willing rather to put his young friend upon the permanent track of a
higher happiness and of a nobler usefulness than merely to gratily any
momentary curiosity, the servant of Jesus graphically delineated the two
stages of experience as they have been given to the world by eminent men
from their own personal history, Luther and D’Aubigne amongst the number,
Each stage he described as the definite attainment of an actual progress—the
first as the victory conquering peace, and the second as a new start, both in a
richer peace =nd a more expansive wisdom and beneficence.

As the conversation went on, and the point of separation drew nearg the
fire kindled in the ingenuous heart of the young man, and shone forth iii his
noble face.

Hope—a new hope of gaining for himself, Luther like, a deeper, stronger
vital union with the True Vine, and a more gererous fruitage in the vineyard
of his Lord, just now opening out before him, sprang up in his soul. He
frankly confessed his fruitless struggales and sad disappointments in the past,
and as frankly owned his now newly awakened hope for the future. Many
things said by his companion struck deep into the generous soil of his ardent
young heart, and clear and active mind : nothing however more deeply than
the twofold significance of the text which became the Reformer’s watchword
and talisman, “ The just shall live by faith.” The just shall be mads alive
first, and aflerwards learn to live by faith. The just shall be justified defore
God fixst, and afterwards learn the way to become just also v heart and life, by
faith. This twofold significance of the text, illustrated by its suggestion the
first and the second times in the Reformer’s heart, as by a celestial voice
within, with the interval of yeavs between the two, and meeting in each case a
want so differcnt, cau<ed the young man to exclaim, “ Oh the depth of the
riches of the Word of God! What hidden force it contains ! We get but half
of it at most, and then too often think we have all !”

Was it not just such conversations, in just such places, that the prophet
Malachi referred to, when he said, “Then they that feared the Lord spake
often one to another, and the Lord hearkened and heard, and a book of re-
membrance was written before him. And they shall be mine, saith the Lord,
in that day when I make up my jewels. And I will spare them as a man
spareth hi~ own son that serveth him ?2”

While upon this subject of stages and starting points, there are yeb twe
or three question to be answered.

First, Why speak of stages in the Christian life at all? Is it not a thing
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of gradual growth, like the plant, from the blade to the full corn in the ear,
and of steadily unfolding progress, like that of the light, from the first gray
dawn of the moining twilight onward to the perfeet day, rather than a thing
of steps and stages at all?

Here, again, is another maladjustment of ideas; not now, however, the
yoking together of two ideas not yoke-fellows at all, the one true and the
other false, and so of condemning the true with the false, as the young man
in the cars did, but the separation of two ideas both alike true, and true yoke-
fellows, and pitting them one over against the other, like David and Goliath
arrayed in mortal combat.

"The Christian life is, indeed, plant-like, a thing of gradual growth; but
then it is also none the less plant-like as a thing of stages.

Conviction is its first stage and starting point. The truth, like the seed
sown by the husbandman, may have lain long buried under the soil of youth-
ful levity, or under the hard crust of a heart often reproved; but at last,
when the rain and the sunshine of heaven come down upon it, it begins to
feel the power of a divine energy within, and swells and bursts its cerements
of worldliness, and pushes upward, fecling after the light of heaven until it
comes forth “¢he blade) a new creature born of God into the kingdom of
light. .
Conversion it a new and a higher starting point, fromn which, plant-like,
the Christian lif¢ unfolds, joint after joint, leaf after leaf, stretching upward
and onward for fruitage and fulness of stature, until at last it gains the fruit-
bearing status of true Christian manhood and majority and liberty, and
rejoices in that stage of its progress marked by our Saviour as “the ear.”

Having now learned the way to live by faith, it goes ou ripening its fruit
for the golden harvest, and the heavenly garner of its Lord, and becomes in
due time the “ full corn in the ear,” ready for the sickle of the angel reapers.

Or, taking the figure of the light, increasing more and more to the perfect
day, you have the same two ideas of gradual growth, and yet of stages of
progress, harmoniously and beautifully blended and expressed. For while
the light pours in upon us, in ever-increasing flood, through the opening gates
of day, from the first rays gladdening night’s darkest hour, onward until, in
noontide splendour, the day is perfected, yet is there not first the dawn, then
the sunrise, and finally the noon of the perfect day? Strange that an argu-
ment for the rejection of the idea of distinet stages in the Christian life
should ever have sought its basis in these comparisons, which so beautifully
and clearly express and illustrate the very ideas sought to be condemned by
the argument!

The same idea is also given by the apostle Paul in his Epistle to the
Romans i. 17, “For therein (in the gospel) the rightecousness of God (to all
and upon all that believe, Jew and Greek) is revealed (made manifest) from
{az’lk 'un'to Jaith (from stage to stage), as it is written, The just shall live by
aith.”

And how vivid the living comment .and confirmation of Luther's actual
progress by stages in connection with this very text!

Ixpressed again also by the apostle to the Corinthians, second Epistle,
ili. 18, by a figure which gives the true philosophy of the whole glorious
mystery of owr sanctification or transfcrmation into the image of God by a
single dash of the pen—*But we all with open face beholding as in a glass
the glory of the Lord, are changed into the same image from glory to glory,
as by the Spirit of the Lord.” That is, the Holy Spixit, as promised by our

Lord to his disciples, takes of the relations of Christ to us, and unfolds them.

before us, while we behoxd his glory, and his gloricus fitness exactly to meet

each want of our souls, as in turn, one after the other, they unfold and press.
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upon us, whether of justification from the law, or of sanctification to God, or
of glorification in his presence above; and thus we are changed by the view
of Christ into his image from glory to glory. The same thing is expressed
also by the apostle in another form in 1 Cor! i. 30, where the various relations
of Christ are unfolded in order to us as they do actually open out in experi-
ence, to meet our unfolding wants from stage to stage—* Made of God unto us
wispoM,” that is, convietion of folly and sin, conviction, as Jesus himself says,
because they believe not on me.  The fear of God which, according to King
Solomon, is the begimning of wisdom—RiGHTEOUSNESS, that is, justifieation
from sin—SANCTIFICATION that is, transformaticn into the likeness of God—
and REDEMPTION, that is, transfiguration from the earthy image of the Lord to
the glorious image he bears now in heaven, and translation to heaven.

The answer, therefore, to the question, “ Why speak of the Christian life
as a thing of stages at all?” is fixst of all because ¢ 4s so, and so to speak of
it is to speak truth.

But this is not all.  There is another reason impelling it, because it is a
fire in the bones—it must out.

And another and a better one still, becaunse it is the way of all ways to
arrest attention, and induce men to pass for the experimental apprehension of
that which is set hefore them,

The preaching of John the Baptist had this striking feature, that it was
distinet and clear above all who had gone before him, and therefore his suc-
cess was greater, insomuch that the Saviour said that amongst those born into
the world a greater had not risen than John. His trumpet had the clarvion
ring of an Elijah in its power. And it had also the clear ring of an apostle
almost in the definiteness with which he presented the one stage of experience,
“ metenoye,” change of heart.

The force of Johw's preaching is in some measure hidden to us by the
translation of the word metenoye as repentance, whereas its full meaning is
new birth or change of heat. But as we, in imagination, bend the ear and
listen to the prophet on the banks of the Jordan, proclaiming to the gathering
crowd coming from far and near the baptism of repentance, the need of a
change of heart to escape the damnation of hell, we might almost imagine it
to be Whitefield on Bristol comion, reiterating the Saviour's words, “Except
ye shall be born again, ye canuot see the kingdom of God,” and urging his
message by depicting the wrath to come. It was just this vivid apprehension
of the trath, and this definite presentation of it, which gave both the Judean
and the Anglican prophets such power and success.

The success of the apostles in winning men to the higher experience—
the baptism of the Holy Ghost—first received by themselves, and then
definitely proclaimed by them to others, as the privilege of all who would
believe on the Lord Jesus, was due also, in a great measure, to the definite
vividness with which they set this stage of the Christian life before men as
an object of desire and attainment.

There are these who seck to muffle the arrows of truth, lest their naked
points should pierce the heart and hurt the feelings; but arrows must he sharp
in the hearts of the King’s enemies, or they will not fall under them.

It is the lack of a definite experience, first, in our own hearts of the fact
and truth that Christ is made of God unto us sanctification, and then the con-
sequent lack of a clear and vivid presentation of it to others, as an experience
within sure and easy reach of all who will make it a point, and nrae their
way to it, which, more than anything else—love of the world not excepted—
keeps the church back from receiving and living in the fulness of the blessings
of the gospel of peace.

(Zo be continued,)
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FALLACIES OF MODERN SCEPTICISM.

AR —_

o 3¢ K\
Gy L student of theology needs both to explain and to define the
N¢  doccrines of Christianity. The different schools of sceptics unite
% in claiming reason and science as their impregnable citadels.

The opposition of scientists is based on the alleged uncertainty
i+ of the evidence of revealed religion, as contrasted with the
assumed certainty of scientific truth. A perfect science excludes

(o) all speculation and rests on positive evidence. Ts there any such
science outside of mathematical science ?  Scientists admit that there is no
such perfect science—they, with others, believe in the progress of science.
A particular system is promulgated and elung to for centuries, and a discovery
is made that overthrows it, aud it is supplanted by another; for example ve-
view the different well-known astronomical theories. In other sciences, much
so-called progress consists in the abandoument of old ideas for new ones.
Contrast with this the truths of revelation with physicial science. Revelation
is one structure built by prophets and aposties with Christ as the chief corner-
stone. The law that came by Moses fifteen hundred years after was set aside
by His grace. Christ camne not to destroy the law or the prophets, but to
fulfil. The Bible contains the science of God. Its sixty-six boouks, the work
of forty different authors, all teach the same truths. The only change in
sixteen hundred years is simply an increase of light.

AN OBJECTION CONSIDERED.

It is objected to revelation that it involves a deviation from the estab-
lished order of nature—matter is eternal or it had a begiuning. If it had a
beginning God created it—a deviation from the course he had pursued. If
men stood in need of direct divine communication, it is reasonable to suppose
these communications would be made, and accompanied with proofs. Only
atheists deny a power outside of Nature to furnish such proofs. He who
ordained the order of events can suspend that order. Astronomy that has
done so much to establish the doctriue of uniformity, yet gives us no unvary-
ing type in the structure, smrroundings and even movements in all the
celestial orbs. It is not for us to prescribe the limits of Divine action, and
deny the existence of a supernwtural system of moral truth. It is said that
many of the doctrines of revelation are

MYSTERIES THAT REASON CANNOT UNDERSTAND.

Such are the doctrines of the Trinity, the Incarnation and Regeneration.
That the meaning of religion is wot defined, whether it is belief, feeling or
action—whether it is based on + knowledge of & God or a sense of obligation
to him.  The inability to give an exhaustive definition does not rule anything
out of existence. Naturalists do not agree on the definition of matter. The
definition that malkes it a form of thought does away with matter altogether.
The philosopher was considered wise, who, when his daughter asked him:
“What is mind 2” answered, “ No matter,” and when ahe asked “ What is
matter,” said, “ Never mind.” Herbert Spencer has great honor for having
discovered the principle of all life in “ Persistence of Force.” He gives the
ailments of bodies, oxygen, hydrogen, etc,, with their affinities. These reveal
the conditions of life, but they do not constitute the life principle nor accounsg
for its various forms. His definition of life is, “ the definite combination of
hetrogeneous changes, both simultaneous and successive in correspondence
with external co-existence and sequencies.” And afterward a brieler one—
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“ the continuous adjustment of internal relations to external relations.” If a
man adjusts his body to external clothing, is that the life principle of the
body ?

Admitting the difficulties in naturalism and supernaturalism there are
certainties in both, Science has its axi nns and theology its postulates—tacts
independent of the knowledge we gaun of them. If revelati.u be rejected
because of ivs mysteries, science must be on the same ground. It is objected
to revelation that

WE ARE DEPENDANT ON HUMAN TESTIMONY

for its truth. Is not the belief of the natural science based on the reliability
of human testimony ? How much of chemistry is known to the world
through personal experiment? The doctrines of revelation bear an inherent
probability. Wonld a benevolent God open so many departments to scien-
tilic investigations and keep the great departments of religions truths clo<ed ?
Should secular history he subjected to the same objections, ancient literature
woult be swept away: yet the basis of sacred writings is by far the strongest.
‘Witness the predictions of the fall of Ninevah, Babylon and Tyre; the
history of the dispersion of the Jews could not be more accurately written to-
day than it was eighteen hundred years ago.  The siered seriptures vest upon
a foundation that 1s invulnerable. Aunother proof is the effects of Christian-
ity, Christendom to-lay with its stvength, wealth, literatures, commerce, is
rapidly disarming the sceptic. The “persistent forces” are but the outgoings
of Him to illustrate revelation. Who will enlist them tor the enthronement
of Him who said : “ Al power is given unto me in Heaven and in earth.”—
Rufus W. Clarke, D.D.

HINDRANCES TO HOLINESS.

¢ For neither did His brethren believe in Him."—Jokxn vii. 5.

—

HOSE who have tried to lead inquiring souls out of darkness into
the light and liberty of Gospel truth, are at times astonished that
their words are not comnprehended by those whom they would wish
to see rejoicing iu the liberty of the sons of God ; but is it not still
more amazing to find those who thus complain of others’ blindness
failing themselves to see the more excellent way of holiness. even
whes its peculiar features are plainly marked out in the Gospel,

and when they are exhorted to “ Leave the prineiples, aud go on to perfection ?”

Strange that they should ridicule the idea ot Christinn perfection being attain-

able in this life, yet consider themselves perfectly sincere and consistent when

praying as they are often heard to do,  for a heart from sin set free;” or

¢¢ A heart in every thought renewed,
And full of love Divine ;
Perfect and right and pure and good,
A copy, Loxd, of Thine.”

‘We do not call such people hypoerites for uttering expressions in prayer
which they do not expect or believe will be answered, nor yet for singing such
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sentiments in hymns; but we do maintain that they are more inconsistent than
those they aflect te pity as weak-minded or self-deceived fur professing to have
a faith which overcomes the world, the flesh, and the devil, and keeps their
minds in perfect peace at all times. Tt is sad to hear some sineere Chnstians
groaning over their spiritual maladies, as if there was no bahn in Gilead and no
Physician there; and in class-mneetings to hear them bemoaning their sins, as
if they had not an advocate with the Father, or as if the blood of Jesus could
not cleanse from all sin.  And thus they brizg in a bad report upon the goodly
land.

No wonder that unconsecrated people, when invited to attend the Gospel
feast, “ beg to be excused.” Thousands there are of these faint-hearted ones
who have escaped ihe thraldom of Xuypt, crossed the Red Sea, drank of the
sweet waters of Elim, and even tasted the grapes of Eshcol, but who, when
commanded to go up and take full possession of the land flowing with milk
and honey, are deterred Lecause of the seeming difficulty. There are “ Anakims”
to contend with; and instead of looking to the “hills from whenee cometh
theizr strength,” they look to their own native weakness: and, of course, very
justly conclude themselves but as “grasshoppers,” and still wander in the
desert, feeding cn a daily portion of manna, instead of feasting on the fat things
of Connan, that

¢ Land of corn and wine and oil,
Favoured with God’s peenliar smile,
With every blessing blessed.”

One of the many “Anakims” which bewilder these timid ones is the theory,
that as sanctification, or Christian perfection, is a growth in grace, it therefore
canot be a distinet blessing.  And some even misinterpret portions of
Seriptuve into teaching that because human nature is prone to evil, there
is therefore a necessity for sinning, and speak disparagingly ot those who profess
to enjoy a blessing which seems to cond-mn their feebleness »f Christian life.

We speak what we do know by experience, that sanctification is as.
distinet from conversion as an ear of corn is from the stem on which it grew ;
or as a cistern of water, however large in quantity or pure in quality, differs
from a fountain or flowing river.

The joy of a newly-converted soul is proverbially happy ; but when this
joyous feeling subsides, as it usually does in a longer or shorter time, then
begin the groanings and lamentations in which the generality of Christians
indulge, instead of exercising that faith in the merit of Jesus whieh would
make their peace flow as a river. The Lord visits them occasionally, and
manifests himself to them as Ie does not to the world, and thus they
have seasons of refreshing; but they bave not an abiding peace, they have uot
attained to the rest which remaineth. As soon as a trial of their faith comes,
then all their goodness evaporates like the morning mist or early dew. They
are continually looking to themselves and their owh helplessness, instead
of louking unto Christ, who is the Captaiu of our salvation, and rejoicing to
know that by grace they are able to do all things.

No Christian should rest satisfied until he has an abiding consciousness
of being raised superior to every contlict by a simple, unwavering faith ;
aud enubled to live with a conscience void of offence in all things; and
know by experience that there is no condemnation to those who walk not
after the flesh; and be able to rejoice always, even in tribulation; and
not only be resigned, but acquiesee in all the dispensations of God’s providence,
believing that all things work together for good. What a pity it is that
so few practically believe the literal meaning of such hymns as—
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¢ Lord, I believe o rest remains
Toall Thy people known ;
A rest where pure enjoyment reigns,
And Thon art loved alone,

€ A rest where all onr soul’s desire
Is fixed on things above ;
Where fear and sin aml grief expive,
Cast out by perfect love.”

In Joshua xviii. 2-4, we read : “ And thers remuined among the children
of Tsrael seven tribes which had not yet received their inheritance.  Awmd
Joslma saisl unto the children of Israel, How long are ye slck to a0
to possess the land which the Lord God of your fathers hath given yon?
Giive out three for each tribe, and I will send them, and they shall rise, and
go throngh the lTand, and describe it according to the inheritance of them.
If these things were written for our instruction, is it uot » perfectly legitinute
inference to say that these Israclites had a different sort of faith from
what many Christians entertain regarding sanctification, when they say it
is not a distinct blessing 2 )

Those different tribes were all equally the real children of Alnuham,
They had all come out of Egypt, thus figuratively describing conversion in
these “latter days,” and yet how very different were their circumstanees,
More than half their number had not their partieular portion of the promised
inheritance clearly defined, amd conscquently were not in the conscious
enjoyment of all those privileges which were already provided for them by the
Lord.  Aund is there not as great a proportion of God’s peaple living beneath
their privileges in the present day, becanse they have not a clearly-delined wlea
of them inheritance, and what {ull salvation means?  Their notions regarding
this doctrine are as erroneous as Philip s were concerning the means necessary
to feed the five thousand in a desert place.  He thought the multitude shoutd
either be sent away or two hundred pennyworth of bread he brought to them
from tha neighboring villages. And just so, when people are urged to
seek sanctification, they see such poverty in  themselves, and think so
little about that Power that is able to save to the ultermost. Many plansible
reasons are assigued for the decline o’ Methodism, but the real cause is
a decline of spirituality and lack of fith. The enemics of Ismael never
triumphed except when the Lord had a controversy with is people
Methodists in former times were more successful, simply hecause their prayers
and preaching were accompanied Ly more personal holiness and self-denial,
and with more individual effort to save souls. et these conditions le
complied with now, and see if the result be not the same.  Dring all the
tithes into the storchouse, and prove me now herewith, saith the Loxd of hosts,
if I will not open you the windows of heaven, amd pour you out such a
blessing that there shall not be roum to weceive it. But if weare to prove the
Lard, it .aust be from right motives—not for the glovy of Methodism, but the
glory of God.

¢ Except the Lond conduct the plan,™
The best concerted schewmes are vain,
Aumd uever can suceeedd.
We spend our wivtehed strength for nought,
¢ But if onr works in Thee be wronght,
They shall bie blessed indeed.”
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THE DAYS OF THE YEARS OF OUR
PILGRIMAGE.

We dwelt of old in a laughing vale,
Where the breezes were soft and warm,

We heard the rush of the mountain gale,
But we felt not the mountain storm.

We looked with hiope on the dizzy height
When first we began to climb,

And soon we looked down on the valley bright
That we loved in the olden time.

We gained the height—but the wished-for hill
That we thought was crowned with gold,

Was lonely and bare, and the breeze was chill,
And the sunlight was dim and cold.

A loftier height was before us now,
And a brighter summit shone ;

And for it we toiled—though the sunny glow
Of our.carlier hope was tlown.

And it was gained—and its sparkling crest
Was a crown of clouds and snow ;

Aud the avalanche rolled from its icy hreast
To the shivering plains below.

No rest was here for the pilgrim’s fect,
And Hope led us onward still

For the sky was blug, and before us yet
Shone a loftier lovelier hill.

Still—still the same—as on we climb
In the track of the smue bright sun,
We change our place with changing time,
Yet never the goal is wan.
The barren heights around us spread,
But toil and tempests hear;
But a coustant sky shines overhead
And we know that our home is there.

There are mists and showers in the vale below,
There are storms on the mountain's height,
Yet onward and upward the travellers go,
For the sky above is bright.
And our weary footsteps wounld not stop,
While the chcering hope is given,
To sleep at last on the mountain.top,
And awake to rest in heavern.

KEEPING THE HEART TENDER.

I was much interested in a conversation
that took place, this summer, av« friend’s
house.  The subiject under diseussion was
the propricty of giving to the numerous
itinerane organ-grinders, peddiers, boy
violinists, harpists, ete., that vesorted to
the village. ¢ Iu's all wrong,” exclaimed
one gentleman ; *it’s just encouraging
vagraney @ why it’s nothing but the
shecrest Jaziness, for a strong, hewty
mau, to go around, from dour to door,
twisting an organ handie !

“Oh, Mr. S— "said a kind-hearted
young girl, “ I can’t agree with you. In
the firse place, I have hardly ever seen
a ‘strong, hearty, oruan man,’ and, in
the nexe place, 1 think iv's anything Lus
casy and pleasant for them, this hot
weather, to walk for miles around the
country, with a heavy orgu. on their
shoulders.  Their music is often very
goud, too, and I am sure, the: poor things
carn the fow pennies they get.”

“But, Miss L—" said another
gentleman, “surely from principle, vou
wouldn’t give anything to those liulo
ltalian-boy performers ; yon must have
heard how their masters bring them over
from Italy, treat them like slaves, and
live on the mouey the poor children get.”

“ But how, Mr. R , 15 my with-
holding a penny or two, going to alter
anything?  If I could get av their
masters, vou mity be sure, I would try and
bring them to justice.  But as 1 cun do
nottiing for the children in that way, who
knows, but Imay, by giving them a few
cents, somutimes save them from the
beating  which, no doubt, await these
who go home empty-handed.”

“Tsn happy to say, all these people
keep pretty clear of onr house,” laughed
Mr. S——, “ihey soon learn to know
where to go and where not to.”

“Oh! Miss Christiana,” ex:zlaimed
Miss L——, “why don't you say some-
thing? Didn't I see you buying pins
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and buttons of that little Italian boy
peddler to-duy, and sending out & huge
sund wich tothe old organ man, yesterday !
Suy, are these things right or wrong1”
“Lo well the truth, my dear,” she
answered, * T never stop to ¢ ink which;
T make 16 o point 1o give a trifle, as least,
to everyone, beeanse I am atraid.”
“Afraid ! sneered Mr. R , ‘¢ of
what, pray Ot ¢ beggus® curses,” per-
haps 7’
¢ No, sir; T am afraid of those words,
¢ 1 was an hungered, and ye gave me no
meat ;) and L oam afvaid, besides, of
hardening my heart. It is a very easy
thiug tor the hews to grow havd ; wnd
this spuwitual  petvitction is such a
graduad process, that we never dreun
the heart within our breast may be
turning into stone.  We may begin, it
is true, ‘on principle,’ to withhold our
charity from street buggars j and, at fivst,
it pas us to refuse the earnest petition,
bup 1t gradudly becomes less hard, and
then ic grows casier and easier, until at
last, our cold glance comes to frecze the
beggar’s story on his lips.  Owr iadif-
ferance soon becomes no longer contined
to what we desm “anworthy objects,” but
even when one, undeniably worthy, is
brought before us, the tule of suilering
weartes us 3 we have no sympathy with
it.  We may give something, it is true,
but it 15 mare to be rid ot the unpleas-
antuess than from any mouives of chariy.
It this gradual hardening be allowed to
go on, how stony owr hearts my become,
L dare not think.  You understand now,
why 1 dare not pass by any object thas
appeals to my sympathy. No donby I
am often imposed on ; but a morsel of
food or w penuy or two, to the most
unworthy, cun surely do no harm to
them, and iv keeps my heart tender ; and
to do that is my constant aim.”
Whatever may  have been my own
opiuian on the subject, I conld wot but
thivk of Curistiun’s words. Tt does
indeed require an carnest effwt to keep
the hewt tender amid the colduess, :nd
deccit. and ingratitude of this world,
Would that it were a part of everyone's
work to strive to do so ; but especially,
of every woman's wark. A trae woman's
heart should be all tenderuess, Wl piti-
fulness, ull sympathy ;and when we find
her growa cold, suspirious and unsvmypa-
thizing, much, very much o herinfluence
for goud is gone.

THE SABBATH-BREAKING
CLERGY.

Does Providence really forbid a min-
ister to keep the Sabbath day? He
niry not have the same day of the week
as other people, but ought he not to have
one duy in seven for rest from the
business of his calling? Do not his
brain and body as imperatively demand
a weekly cessation from labor as those
of the lawyer, merchant, or carpenter?

God 15 the author of the laws of nawre,
as wellas of the Decalogue.  We preach
to seven-day dradges of other professions
that the end of seven-day druulgery is
death.  We tell them that ownibus
horses, that will last eight yewrs if
allowed Sabbath rest, ran down in five
years and & half when worked on Sab-
bath. We tell laivyers and merchants
that dyspepsia and insanity and paralysis
are the predestined resnlts of brain work
uninterrupted by Sabbath rest.  And
we say to Congressmen and legislators
that perpetual fervor of political excite-
ment, without the cooling infiuences of
a pescetul Sabbath, generate fanaticism,
monomani, political bigetry, disregard
and ignorance of public opiuion, and a
general murowing and ultimate loss of
cummon sense.

Now the question arises—does not the
severe law of periodicity, which blimls
the whole range of activity, frum that of
railway axles to that of statesmen, also
obligate clergymen to res€ one day in
seven?  Ifany man says no, he is hoand
to produse ficts o show that God, by :
miraculous interference with the laws of
naturve, exempts  clerzymen from  the
consequencas of their transgression. No
clevgyman can, with a clear couscience,
argue the nuniversal obligation of the
civil Sabbath, as founded in a luw of
universal periodicicy, which includes
haman nature, who vefuses himself <o
rest one day in seven.

The voice of Gad's pravidence is
emphatic on thissubject.  We lave seen
the cloquent and  zealous  evangelist
preaching seven duys in the weck, and
three times on Sabbath, to admiring and
awesstruck crowds, return, after a few
years, uttering feebly the merest com-
monplice exhortations, exhausted by
Sabhath-breaking dewdgery.  The per-
petunlly ocenrring break-downs of the
most zeslous ministers are largely trace-
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able to Sabbath-breaking The lament-
abie insanity and suicides of some of our
most zealous  Sabbath school superin-
tendents might have Leen averted, had
they remembered that no man can work
more than six days in the week.—Dr.
Patterson.

BECKONING.

AT the memorable supper in that upper
chamber in Jerusalem, the b-loved John
leaned on Jesus’ busom. He had only
to turn his head to whisper in Jesus
e, Peter was farther oft’ than John,
and when he would know about a
certain matter, he beckoned to Johm,
that Jobn might ask the Saviour for
him.

How often is this scene repeated in
common lif-!  There are many who ave
so far from Christ, that in an emergency
they never think of speaking to Christ
themselves, but beckon to some one
who, in their apprehension, is leaning,
like Jolin, on Jesus' bosom.

One morning, almost before I was
dressed, 2t ring at my door-bell announced
a stranger.  kntering the parlor, 1 found
a youth with tears in his eyes, and this
message on his lips:

# Alother has gone blind, and we wish
you to come and pray for her”

I went, and found that sudden inflam-
mation in the eyes had extinguished the
sight, and in the darkness that shat in
the soul of the sufferer, she had dis-
covered also that she was spirvitually
blind.

Now, there were in that house several
grown-up childven, but not one amoug
them who conld prav for a poor, blind,
sin-stricken mother!  They were so fuwr
away from Christ themsclves, that they
had to go to their neighbors to find some
one who could ask Jesus in their stead
for bLlessings which only he could giveto
a blind, trembling mocher.

Once, in 2 chamber of sorrow. a child
Jay dying in convulsions. She had
exhibited no decided evidences of piety.
A Jarge company of relatives and friends
stood and sat around the bed of death.
The mother, 2 daughter of Isinel, in an
agony of distress for her child, looked
about the room, aud, with clusped hands,
cried out :

“Oh! any of you who can pray—pray
for the soul of wy child 1"

There stood u sister—she could not
pray. There stood brothers—neither of
them could pray. There sat a futher,
who could weep, and wring his hands, in
the anguish of his heart, but he could
not pray for a dying child !

Perhaps, some who read these lines,
fathers, mothers, brothers, sisters, are in
such a spiritual state, that should one of
the houschold fall sick to-night, and
become sick unto death, they would feel
themselves utterly unfiv to offer prayer
for the soul or body of the dearest of all
carthly objects. Oh!let not another
sun arise upon your soul in such position.
In faith and repentance pillow your heads
on Jesus’ bosom.

Then, to what Christians do men flee
for aid in times of sorrow? To the
inconsistent, carcless, worldly-minded
professor, or to those whose: heads they
see pillowed on Jesus' bosom?  Ah! we
care not for the prayers of the mere
professor ; we covet theirs who pray
daily and who love to pray.

Fellow Christinns, this oflice of inter-
cessor for our fellow-men, which we fill
by virtue of our priesthoud— He hath

" made us Kings and Priests unto God "—

is a blessed office ! Let us get near. and
keep near to Jesus, that we may be
always ready when some finger beckons
us to prayer.—. S. Z'imes.

SOCIAL PRAYER.

To-wi6uT has been an epoch in my Chris-
tian experience. I havecome home from
the pryer-meeting  with  my  beart
thrilled with
“that sweet repose
Which only he who feels it knows.™

T shall ever remember this night as one
of those baptismal seasons in which God
sometimes bathes afvesh the Christinn's
hert with the influence of the Holy
Spirit, and seals it anew as its own.

For more than fiftcen years I have
been in the habit of attending the
prayer-wecting, and yet never wutil to-
night have T had the conrage to try to
lead the devotions of others. I have
been conscious all these yewrs of en-
joying sweet communion with God in
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private, but I feared that in public my
prayers woukd be cold and uoreal.

So © had eoneluded decidedly, and, as
I thought, irreversibly, that God did not
call me to serve hiw in this way, and
from real fear of offending him had been
silent in the prayer-meeting year after
year.  And to-night, when I think over
the hour just spent in the house of
prayer, I can havdly believe that it was
really I mysclf who was one of the few
that pray od with voice us well as hears.
I am surprised at myself, and not more
sarprised than thankful and rejoiced.

My irreversible conclusion hus been
reversed. I have been led to believe
that not one of God's children is so weak,
so low in attainment, as Lo be unable to
offer at least a few simple, earnest words
of prayer to the Lord in the presence of
his people. I have concluded that this
offering is one we have no vight to with-
hold; that we owe it to God to worship
him, to werk for him, to serve him, not
in one way, but in every practicable way.
I have concluled, too, that the leader of
the prayer-meeting, be he pastor or lay-
man, needs the co-operation of every
member ; and that ic is better for the
prayeranecting that several brief prayers
should be offered, rather than one or two
at great length.

I Lave made the trial, and have found
the presence of God to be as real, when
I have tried to pray to him in his house,
as when 1 have been in the solinde of
my own rrom. A new fountain of joy
has been opened in my heart, a new
phase of work given me to do for the
Master,

It is in the hope of leading others into
the same experience of joy and service,
of Jeading them to bring all their tithes
into the storchouse of the Lord, that
this true and simplo record of Christian
experience has been trauscribed.—.es-
senger.

“ FaTHER,” cried Johnny, ruuning to the
potato patch where his futher was hoeing,
“a lady gave mo this twenty-five cents
for the bunch of flowers U picked on my
way homo from pasture;” and his
chubby fuce was glowing with delight.

“What are you going to do with it,
Johmuy 7" asked his father.

“First thing, I shall take some for

Jesus,” said Johnny. ¢ Ten cents will
go right into my give-awuy box."”
> . .
“ Right, .Johuuy," cried his father;
¢ pay God first.”

-

OUR LOVEFEAST,

“1I DO NOT ASK.”
I po not ask, O Lord, that life may be
A pleasant road ;
I do not ask that thou wouldst take from me
Aught of its load;

I do not ask that flowers should always spring
Beneath my feet ;

I know too well the poison and the sting
Of things too ywect.

For one thing only, Lord, dear Lord, T plead
Lead me aright—
Though strength should falter, and though
heart should bleed—
Through peace to light.

I do not ask, O Lord, that thou shouldst shed
Full radiance here;

Give but a ray of peace, that I may tread
Without a fear.

I do not ask my cross to understand,
My way to sce;

Betterin darkness just to feel thy hand,
And follow thee.

Joy is like restless day ; but peace divine
Like guiet night.

Lead me, O Lord, till perfect day shall shine,
Through peace to light.

HOLINESS AND POWER.

PERSONAL APPEARANCE.

TiE need of entiro holiness in my case,
a8 a personal conviction, sprung mainly
out of the consciousness of pulpit weak-
ness.  Not that my ministry was haren
of goad and honest fruit, but such fruis
was unquestionably scanty.  This sense
of personal unprofitableness was deepened
in its painfulness by the saddening fact
that it sccmed to be typical, for in all
parts of the Methodist Connexion there
weve complaints of the kuck of converting
power. Several ministerial mectings for
conversation on this affecting circum-
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stance only intensified the conviction
that what I necded most was to be fully
gurrendered to God, and filled with the
Holy Ghost.

At last T was thoroughly roused, and
determined to seek this grace of God. T
turned to our doctrinal and experimental
literature on the subject, and vead de-
voutly and prayerfully. Ditticulties
arose.  On the one hand T saw the trath
explicity taught in Holy Seripture, that
Jove was holiness, and thac a heart all
Jove was it heart all holiness. I 1 had
wavered here, I must and would have
surrendered iny ministerial position in
the Methodist Churches. But on the
other hand, the relation of temptation to
sin, the relative character of Christian
perfection itself, the exact change which
it was to accomplish in my spivitual ex-
perience, and the method and assarance
of its attuinment, puzzled ansd perplexed
me,  For several years 1 sought light on
these points, bue failed fully to reach it.
One excellent winister, whom L plied
with questions, pitied my morbid sensi-
tiveness and introspection, and imformed
me that he had once been in a like ex-
perience, when he “ needed somebody to
take him by the shoulders and give him
ashaking.”  Sometimes I becume sadly
discouraged, but lappily never gave up
praying for this blessing ; and though
during all these years I never had a faith
bold enough to claim it at once; yet my
prayers for it gradually raised the tone
both of my spivitua} life and of my public
ministry.

Nearly five years ago T came into an
agony for it, and one Sabbath, at the
beginming of the year, T announced that
on the following Wednesday evening 1
wounld deliver an address on the subject.
During this interval I kept on reading,
studying, and praving I took down
from my study shelves Mrs. Palmer'’s
“Way of Haliness”—-presented to me,
when in the Theological Institntion, by
the late Rev. Thomas Collins. At the
time of veceiving it 1 had read a portion
of it, bus its theology seemed to me in-
consequent and muddy, and thercfore I
put it away. 1 began to read iv again.
I was more susceptible of its teaching,
aud was specially struck with the coun-
sels on the wode of its attainment. [
turned to Mr. Wesley's wnparalleled
treatise on Christian perfection, and saw
the mode yet more clearly expounded,

-

and went with him step by step in his
instructions. T conld not even now
overcome all my difliculties.  Some had
dissappenred, and T felt that the others
could unly be solved in the experience of
the blessing itself. T hrushed them all
aside. and resolved, it possible at all. I
would gnin the experience before deliv-
ering the addiess. Hour after hour sped
away in pleading importunivy, when 1
began to repeat, as I paced to and iro in
my study—
‘1 cannot wash my heart,
But by believing Thee,
And waiting for Thy blood t" impart

The spotless purity.”
I saw that Christ must do it. wordd do
it, and that I must just let Him do it
then and there. T therefore flung my
whole heart into the prayer—

““While at thy cross 1 lie,
Jesus, Thy grace hestow,
Now Thy all-cleansing blood apply,

And I e white as snow.”

In the last line of the prayer, the
grace Divine filled and purified my heart.
Almost instantly, on the heels of this
great salvation, came the tempting
thought, “The grace you have got you
cannot  keep ;™ but as instantly came
the reply, “Fuith can keep what faith has
won.” All glory to God and the Limb!

With a joyful and trinwphing faith I -
went to the service that cvening, and
spoke to them of this blessed truth of o
full salvation, concluding with the narra-
tive of God’s merey tome. A holy power
rested upon us, and the conmunion-rail
was crowded with penitent scekers after
this © perfect grace” of God. And though
my ministry is not yet what L desire,
yet, praised be God ! vver sinee it has
stood on a higher elevation of usefulness,
Holiness is puwer——King's Il ighway.

A MINISTER was recently called upon by
a man, who said :

T come, sir, to inquire if Jesus Christ
will tuke me into the concern as n stlent
partner.”

“Why do you ask 7" said the minister.

“ Because T want to be a member of
the firm, and do nob wish anybody to
know it,” suid the man.

The reply was, © Christ takes nosileng
pavtners. The firm must be ¢ Jesus Cinist
& Co.,’ and the names of the Co., though
they may ocsupy a swbordinate place,
must all be written out on the signbowrd.”



Gditor's Lortiolis,

ALONE!YET NOT ALONE.

ALOXE! yet not alone ;

For thou, my God, wrt nigh :
Thou wilt not leave thy child
In this lone, desert wild,

Alone ! for thee to sigh.

Alone ! yet not alone,
With Jesus by ty side:
¢« Jove thee,” hear him say,
« I'm with thee day by day,
Aud shall with thee abide.”

Alone ! yet not alone,

The Comforter has come !
He fills my heart with peace,
Bids every trouble cease,

And gently guides me home.

Alone ! yet not alone,
The Lriune God is heve!
The Father, Spirit, Son,
1 claim now for my vwu :
My own, for ever near.

Alone ! yet not alone,

The carnest has been given
Of unscen things above ;
The peace, the joy, the love,

The antepast of Heaven.

Aloue! yet not alone,
In life, in death, in Heaven :
In life 1 fear no focs,
No dread my spirit knows,
For victory shall be giveu.

Alone ! yot not alone,
In death Y'I} trinmph too !

E'en now by faith I sing

«Q death ¢ where is thy sting 7"
God’s grace shall bring me through.

Alone ! yet not alone,

In Heaven 1 soon shall be!
There with the white-robed throng
Shall sing the new, new song,

And my Redeemer see.
D. Winter.

INSTANT HEALING.

THE miracles of Jesus were not only manifes-
tations of Divine power: they were also
symbols of spiritual blessings ; and th~y are
legitimately employed in the pulpit, or clse-
where, when used as illustrations of Christ’s
ability and willingness to save. We were
thinking to-day of the case of the impotent
man at the pool of Bethesda. He bad heen
sick for ecight and thirty years, when Jesus
found him. Had he lived in the nincteenth
century, he would have beensent to a ‘‘hospital
for incurables,”—unless he happened to be
very poor, in which case he would probably be
left to die where he liked. But eight years,
or thirty-cight, are all one to the Great
Physician,

This man was in one of the porches, [ve-
randa] which skirted the margin of the pool,
and with him was a ‘“‘great multitude of
impotent folk, of blind, halt, withered, wait-
ing for the moving of the waler.” What a
picture of the church of to.day, with its
¢“porches” still full of impotent folk ! Some
“Dlind :” they ¢ cannot sce afar off, and have
forgotton that they were purged from their
old sins ;" some “‘halt,” as Jacob did, after
he wrestled with the angel, but from a very
different cause. There are any number of
lamme Christians around.  Some ““ withered,”
—the freshness of their spiritual life all dried
up—spiritual nuumnies, in fact.  And these all
“waiting for the moving of the water,”—
waiting for 2 revival to heal their maladies ;
missing blessed opportunities just within their
reach, and ‘‘waiting” for what may never
come to them.

4+ Infirmities,” are of various kinds. Some
have a *spirit of infirmity,” like the woman
in the gospel, who ** could not lift up herself,”
—they have never been able to *“stand wp for
Jesus.” Some have the “withered hand:®
they can't lift it up in prayer, or stretch it ont
in charity. Somoe are as dumb in regard to
religion, [they can speak glibly enough about
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other things,] as was Zacharias. Oh, Lord,
cast out the **dumb spirit,” and make the
tongue of the stammerer speak plainty !

The man at Bethesda had a pretty good
excuse for not being healed before. 7hat
pool had virtue enough to heal only one at a
time. When one was healed, its power was
exhausted.  Notso with the *“fountain opened
for sin and uncleanness.” Though ten thou-
sand should “‘step down before” us, we can
follow, and be healed all the same. Still it is
in an important sense true that every man has
his opportunities, which, if unimproved, pass
away, and the angel returns not again to
«trouble the pool.”

What is to be done with the ‘‘inultitude of
impotent folk”” who, fill our *porches” to
overflowing, and hang like a dead weight on
the neck of the church’s activities? There's
only one hope for them: peradventure Jesis
may pass by that way. Brother, has he been
invited lately to come your way! Has the
pleading cry reached his ear—‘‘ Come down
ger my child—my husband—my neighbor—
die !” We've tried a good many other plans.
\We've thrust them into the pool, (the church,)
hoping that would heal them; we've given
them the sacraments, hoping to exorcise the
evil spirit out of them. With what ecffect !
They're as impotent as ever. What can we
do more? Cry to Jesus: O Lord, come and
heal, for thou alone hast the power!

When Jesus came by and saw the man, the
work of healing was soon accomplished. Tt
needed but a word: “Wilt thou bhe made
whole?” ¢ VYes, Lord.” “Rise/” And in
a monient the work was done. The man was
healed, and departed to his home.

Reader ! ““I have a message from God unto
thee.” ¢ Iilt thou be made whole?” Are
you conscious of your need, and do yon ar-
dently desire the boon? ¢ Wilt thou be made
whole 1—completely, entirely, forever whole?
“Yes,” you say, *“ but it will take a Jong time
for that.” Not if Jesus does it. Holiness,
like pardon, is not wages to be earned, nor a
reward to be merited; but @ gift to be received

_by faith. Put yourself fully into the hands of

the Great Physician; trust his love and
power, believe His word, and thou shalt be
made whole.

-Do not fear the frown of the world. Whena
blind man comes against you in the street you
are not angry at him ; yousay, Heis blind, poor
man, or he would not have hurt me. So you
may say-of the poor worldlings when they speak
evil of Christians—they are blind.—2{'Cheyne.

ASUCCESSFUL SEEKING.

*“ Yo shall scek Me, and find Me, when ye shall search
for Me with all your heart.” (Jer. xxix, 13.)

.A FARMER, who had long neglected the house
of God, and indulged in the use of profaue lan-
guage, one day lost » Lank-note in his barn.
He searched for it in vain. At length he said,
“ That note is in the barn, and 1 will search
forit until I find it.”  Accordingly he went to
the barn, and carefully moved the hay and
straw, hour after hour, till he found the note.
A few weeks before this he had been awakened
to a sense of his need of a Saviour, and had
eamnestly sought to live a better life.  His anx-
iety increased. A short time after he lost the
note, he sat by the fire musing on the state of
his soul, when he turned to his wife, and asked,
“What must one do to berome a Christian 2"
“You must seek forit, " she replied “*as you
sought for the bank-note.” It was ““a word
fitly spoken.” e followed the direction ; and,
through the merey of Christ, he found the
““pearl of great price,” and rejoiced in the hope
of the glory of God.

THE SINNER'S FRIEND.

You were sick the other day. The physician
looked very grave, and whispered something to
your wife. She did not tell you what it was;
but your life trembled in the scale, and it isa
wonder you are here to-night. Shall T tell you
why you are hers 2 Do you seethat tree yonder?
1t has been standing in its place for many yaars,
but it has never yiclded any fruit, and several
times the master of the garden has said : “ Cut
it down.” The other day the woodman came
with the axe: he felt its edge: is was sharp
and keen enongh, and he began to cut, and the
chips were flying, and he made a deep gash.
But the gardener came by,—one who had
watched over the tree, and had hope of it even
yet,—and he said: *“Spare it—spare it yet
a little longer ; the wound thou hast made may
heal; and I will dig about it, and dung
it, and if it bring forth fruit, well. Spare
it another year, and if not, then cut it
down.” That trec is yourself. The wood-
man is Death. That chopping at the trunk
was your sickness, Jesus is he who spared you.
You had not bheen here to-night—you had been
thero in hell among damned spirits, howling in
unutterable woe—if it had not hien that the
Friend of sinners had spared your life.

PR LI S
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LEarnest Christuanity.

DAY BY DAY,

$GIVB US THIS DAY OUR DAILY BREAD”

Words anonymous.}

[Music by C. W, Coazs.
~

1 Day by day the manna fell ;
Oh, to learn this Jesson well!
Still by constant mercy fed,
Give us, Loxd, our daily bread.

2 Day by day, the promise reads,
Daily strength for duily needs;
Cast foreboding fears away,
Tuke the manna of to-day.

12 1 ! 3 gL i B
£ : I m) i = - & i
== g
|d [~4 (4 [ “ l‘ —
| 1 Day by day  the man - na fell ; Oh, to
lzT T« £ 2 o) s |}
N e e 7 —— . — o — ot
P—f——» o o— -2 —~f—
l [ \&/ 1 l
i l’) ' "i .
At S W—" S —" | } ;
e e o o S — T
ANaYS /3 | | P L/ | S i — 7 —
v : T 4® (7
i Jearn  this les - son well 1 Stilt by con - stant
| o - . 2 ” o__
‘C)=— —g— ~ o—* ; —f— }
iy EON. S— ! t + »
I p ® “ L‘ 24 ol ]
] ] ! ] )
)
0 ) L 1 L e, !
0 : ¥ B I N == | e | o
e e ey s iy o ot
7 —@ (7 | ¥ & — R i W~ 2
v L4 (7B A —IG
! mer - ¢y fed, Give wus, Lord, ... Give us, Lord,
i 7] 7 . o H__*
): —£— 2 Z—2 — -
D : ] : e
LA, S = &G o—» I
' ' | ’ i [
0 )} 1 o~ — | .
-2 ! I A — : | — :
. s ) -t AR
0% |6 » 19 !-L (7
! . i ]
: Give us, Lord, ..  our dai - - - Iy bread.
i
I ) £
-2' o = . = 5 *
hly Tya ) 4 — ' t y
— lw : * i i

3 Lord, our times ave in Thy hand;
All our sanguine hopes have plann'd,
To Thy wisdom we resign,

And would mould our wills to Thine.

4 Thou our daily task shalt give;
Day by day to Thee wo live;
So shall added years fulfil

Not our own,

our Father's will



