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REVIEW SECTION.
I.—WIIAT THE MINISTRY MAY LEARN FROM THE CHAR

ACTER AND WORKS OF JOHN G. WHITTIER.

By Professor J. O. Murray, D.D., Princeton, N. J.

It is a natural impulse in the preacher to turn to those men of liis own 
calling whose lives have embodied the true elements of power in the pul
pit, < ir examples which may give him inspiration for its labors and guid
ance . their prosecution. Obeying it, he does only what the lawyer or 
the physician does in his calling. Certainly he will gain the most direct 
and fullest help by such a selection. The ranks of the Christian ministry 
are so full of shining models for the preacher and the pastor, contain so 
many in whom the heroic virtues blend with tich and deep Christian ex
perience, that he can be at no loss to know men whose biography should 
be a storehouse of quickening and strengthening helpfulness. Every 
Christian church contains them. From Paul, the apostle, down through 
the Christian centuries those figures rise and beckon the ministry of to-day 
onward in their sacred calling, and it might seem as if there were little 
need for him to turn aside from these, to look elsewhere for any example in 
other callings which shall train him for his work. Here and there perhaps 
may be found a man whose career has been so exceptionally great in virtues, 
so fruitful in all the higher traits, that it makes an object-lesson on which 
the preacher may most profitably dwell. The minister who has not known 
something of the lives of such men as John Howard, Thomas Fowcll Bux
ton, or the late Earl of Shaftesbury—all of these philanthropists of the 
Christian type—has lost valuable hints and helps. Such a man, such a 
poet as Whittier belongs certainly to this category. Ilis biography is yet 
to be written ; but gleaning such facts as is possible now from varied 
sources, a brief sketch of his career will, we think, justify us in pointing 
the ministers of to-day to that life for certain valuable lessons.

It is worthy of note that while on his father’s side Whittier was of 
Quaker ancestry, on the mother’s his ancestors were Huguenots. In his 
veins ran the blood of two religious sects, both of which had suffered dire
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persecutions. It was not strange, therefore, that by virtue of laws of 
heredity the soul of the poet should from the earliest have been the home 
of the intense love of freedom, the strenuous abhorrence of oppression 
wearing any form. A poet with such an ancestry could hardly have sung in 
other strains than f.re heard in his poems on anti-slavery and labor reform.

Mr. Whittier’s boyhood and early manhood were spent in the old home 
near Haverhill, Mass., described as a “ lonely farm-house, situated at a 
distance of three miles northeast of the city. ” It is a picturesque region 
full of quiet, natural beauty, and did for Whittier just what the vale of 
Esthwaitc did for Wordsworth, nurtured the love of nature which every 
true poet of freedom feels. Of course his early advantages in any way of 
education were scanty. What the New England school-house of those 
days could give, he shared in and improved ; but in his “ Snow-Bound” he 
has told us how limited was the range of reading supplied in his father’s 
house. Of poetry, a single book, that book Ellwood’s “ Davideis,” in 
which his

“ meek, drab-skirted muse,
A stranger to the heathen Nine,
Sung, with a somewhat nasal whine,
The wars of David and the Jews.”

Bunyan’s “ Pilgrim’s Progress” was also open to him, and, like Haw
thorne, he drew a culture from its pages, but while, like Burns, he owed 
nothing to classical training, Whittier’s range of reading in his boyhood’s 
days was more limited than that of the Ayrshire ploughman.

The story of Whittier’s first appearance in print and its subsequent in
fluence on his career is interesting. He had sent by post to the office of 
the Free Press, in Newbnryport, then edited by William Lloyd Garrison, 
a poem called the “ Deity.” It is a versification of the well-known bibli
cal story of Elijah on Iloreb. That was followed by other contributions. 
At length Mr. Garrison rode over to East Haverhill to make personal 
acquaintance with the young poet, his contributor. Thus began that inter
course which ripened into lifelong friendship, and which helped to secure 
Whittier’s early espousal of the cause of the abolitionists. He became soon 
afterward, in the winter of 1828-29, editor of the Boston Manufacturer, 
subsequently editor of the Essex Gazette, at Haverhill, next at Hartford, 
Conn., editor of the New England Weekly Review, after eighteen months’ 
service in which he returned to Haverhill, where he engaged in agriculture 
for the next five or six years.

But this was the period in which Whittier took his stand as an abolition
ist alongside of Garrison and his fellows. Garrison had, on January 1st, 
1831, issued the first number of the Liberator. Mr. Kennedy, in his 

| sketch of Whittier’s life,* implies that this event decided Whittier to sunder 
his editorial connection, then full of promise, with the New England Review. 
In the spring of 1833 he published, at his own expense, a pamphlet, “ Jus-

* Page 78.
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ticc and Expediency, or Slavery considered with a View to its Rightful 
and Effectual Remedy, Abolition.” He further identified himself with 
the little band of abolitionists by his anti-slavery poems. The first of 
these, in his collected works, dated 1832, is entitled “ To William Lloyd 
Garrison," the second, ‘‘To Toussaint L’Ouverture,” dated 1833, the 
third, in 1834, “ The Slave-Ships,” while the last of the series is on Gar
rison, lines inscribed to him at the end of his life, May 24th, 18Î9. For 
fifty years his muse sang the strains of freedom, often in unison with that 
of Longfellow and Lowell ; but Whittier was, by his early adherence to and 
lifelong maintenance of these views, the poet of the abolitionists. These 
words are easily written and read, but they cover a moral history which is 
heroic.

The present generation knows comparatively little of what opprobrium 
attached itself to every one who allied himself with the early abolitionists. 
The story of the Lovejoy massacre at Alton, 111., of the lioston mob which 
dragged Garrison through the streets till he was rescued by the police, of 
the mob at Concord which sought the life of Whittier himself, must be 
known before any idea can be formed of what was the hatred with which 
abolitionists were pursued. To take any part in their conventions meant 
social ostracism. It meant the closing of all doors of opportunity against 
the man. “ For twenty years,” said Mr. Whittier, “ my name would 
have injured the circulation of any of the literary or political journals of 
the country." But ho had put his hand to the plough, and he did not 
once look back. Ilis own Quaker brethren looked somewhat askance at 
him, but he never faltered in his faithful attendance at all Quaker meet
ings near his home, only for a few years he ceased attending the yearly 
meeting at Newport ; and surveying his career as an abolitionist, it has 
this great lesson for all ministers of religion. It shows him the model 
reformer. There are two aspects in which he shines conspicuous. First, 
in his moral courage. It took comparatively little of this to oppose slavery 
after Congress had passed the Fugitive Slave Law in 1850 ; but when 
Whittier began his lifelong crusade against the system, it did take moral 
courage to associate himself with Garrison and his band of abolitionists. 
He testified against the system when Northern pulpits, with rare excep
tions, were silent. He had to put up with a great deal of furious and 
denunciatory anti-slavery zeal, which was thoroughly distasteful to him
self. He had to sacrifice early and honorable ambitions as to literary 
work. He did it all cheerfully, unhesitatingly, and with a consecration 
which was entire. It were well if the Christian ministry should never for
get in what plight their silence left the Christian religion, or what a noble 
tribute to the same religion is found in the moral courage of Whittier. 
All evils did not die with slavery. The reformer still has his vocation, and 
we cannot deny the faith by consenting to be tardy followers instead of 
leaders in true reform.

It is also characteristic of Whittier as a reformer that he founded his
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belief in ultimate triumph on God Himself. It was his faith in God, in 
God as reached through and in Christ, which sustained him with an un
troubled calm through all the dark and trying hours of that struggle. All 
his anti-slavery poems breathe this spirit. lie was no “ come-outer,” 
who flung up all faith in Christianity because so many of its adherents 
were subservient to the expediencies of the hour. Ills faith was steadfast. 
This kept him from the harsh and bitter denunciation, the intemperate and 
unjust identification of the system of slavery with those who had inherited 
it as a patrimony of evil. The words of Mr. Wasson are as true as they 
arc pertinent : “ We have in vain searched these poems to find one trace 
of base wrath or of any degenerate and selfish passion. He is angry and 
sins not. The sun goes down and rises again upon wrath, and neither 
sets nor rises upon aught freer from meanness or egoism. All the fires of 
his heart were for justice and mercy, for God and humanity ; and they 
who are most scathed by them owe him no hatred in return.” *

If from Whittier’s career as reformer wo turn to his works, we shall 
find these hardly second to those of any American writer in point of ser- 
viccablcness to the ministry. Many have forgotten, if they ever knew, 
that his prose writing almost equals in amount that of his poetry. His 
prose belongs, most of it, to his early career, that of the editor. Ills essays, 
now upon aspects of New England life, now upon prominent historical 
characters or unknown heroes, who were witnesses for some great truth ; 
here a scathing review of Mr. Carlyle “ On the Nigger Question," and there 
a defence of Quakerism, are all characteristic of the man. It would be a 
mistake to claim for them the charm of style which belongs to Ilolmcs or 
Lowell ; and yet he will take a high place among our prose writers, lie 
has preserved much that is of permanent historic value, specially the char
acteristic features of our New England life, which is fast passing into 
oblivion. The editor also of an edition of “ John Woolman's Journal,” 
he has made this book, which charmed so deeply the gentle Elia, attrac
tive to all readers of his words of introduction. If, however, the preacher 
would acquaint himself with the story of the great anti-slavery struggle, 
he must turn to the third volume of Mr. Whittier’s prose and read his dis
cussions of the questions involved. In our anti-slavery literature it will he 
found among our standard authorities.

It is, however, Whittier’s poetry which enshrines him in the affectionate 
memory of the American people, and to that, during the remainder of this 
paper, we turn. In the Riverside edition of Whittier’s poetry, the four 
volumes are arranged under the titles, “ Narrative and Legendary,” “ Po
ems of Nature,” “ Reminiscent and Religious,” “ Anti-Slavery,” “ Labor 
and Reform,” “ Personal,” “ Tent on the Reach.” This classification is 
doubtless useful as a guide to study of the poet ; but it is only by a some
what arbitrary rule that any one class may be singled out as religious, such 
as are exclusively devoted to religious themes, for the reader of W hither 

• Atlantic Monthly, vol. xiii., p. 3X4.
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will be impressed with the fact that his poetry is all more or less suffused 
with the religious spirit. The religious element pervades his poems on 
“ Labor and Reform.” Often in his poems on nature will be found lines 
or stanzas which disclose all the richness of his religious thought and feel
ing. In his poem on “ The Lake-Side,” the last three stanzas are dis
tinctively religious. Take, for example, the closing stanza :

“ Thanks, 0 our Father ! that, like him,
Thy tender love I see,

In radiant hill and woodland dim,
And tinted sunset sea.

For not in mockery dost Thou fill 
Our earth with light and grace ;

Thou liid’st no dark and cruel will 
Behind Thy smiling face !”

Or these from “ Summer by the Lake-Side” :
“ Assured that He whose presence fills 

With light the spaces of these hills 
No evil to His creatures wills,

“ The simple faith remains, that He 
Will do, whatever that may be,
The best alike for man and tree.

“ What mosses over one shall grow.
What light and life the other know,
Unanxious, leaving Him to show."

Or these from “ The Last Walk in Autumn” :
“ And I will trust that He who heeds 

The life that hides in mead and wold,
Who hangs yon alder’s crimson beads,

And stains these mosses green and gold,
Will still, as He hath done, incline 
His gracious care to me and mine ;

Grant what we ask aright, from wrong debar,
And, as the earth grows dark, make brighter every star 1

" I have not seen, I may not see,
My hopes for man take form in fact,

But God will give the victory 
In due time ; iu that faith I act.

And he who sees the future sure,
The baffling present may endure,

And bless, meanwhile, the unseen Hand that leads 
The heart's desires beyond the halting step of deeds."

We have space for only one more quotation ; it is the close of the ex
quisite lines on “ The River Path” :

“ ’ So,’ prayed we, ‘ when our feet draw near 
The river dark, with mortal fear,

" ‘ And the night cometh chill with dew,
0 Father ! let Thy light break through !
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“ ‘ So let the hills of <L ubt divide,
So bridge with faith the sunless tide I

“ ‘ So let the eyes that fail on earth 
On Thy eternal hills look forth ;

“ * And in Thy beckoning angels know 
The ilear ones whom we loved below I ”

What is true of the poems on nature is true also of the poems on 
“ Labor and Reform." They are all surcharged with the religious spirit. 
Of these poems, written between the years 1882 and 1805, the author, in 
his introduction to the Riverside edition, says : “ They were written with 
no expectation that they would survive the occasions which called them 
forth ; they were protests, alarm-signals, trumpet-calls to action, words 
wrung from the writer’s heart, forged at white heat, and, of course, lack
ing the finish and careful word-selection which reflection and patient brood
ing over them might have given. Such as they are, they belong to the 
history of the anti-slavery movement, and may serve as way-marks of its 
progress. If their language at times seems severe and harsh, the mon
strous wrong of slavery which provoked it must be its excuse, if any is 
needed.” The reader will, however, be quite as much struck by the pro
found religious sense they reach as by any severe and harsh language they 
embody. It is one long and deep-toned strain of appeal to the Divine 
justice. The voice of Hebrew prophets is in them. Mr. Wasson,* in his 
article on Whittier, points out this Oriental nature in him. We have no room 
for quotation, and must refer our readers to such poems as “ The Branded 
Hand,” 11 What of the Day ?” “ Thy Will be Done,” “ The Watchers,” 
“ From Perugia.”

Turning now to those poems which Whittier himself classified as relig
ious, they make up in amount half of one volume. Though some of them 
belong to the earlier period of his poetry, by far the larger part bear dates 
from 1850 to 188(5. It is doubtless true of Mr. Whittier’s poetic develop
ment, that his truest and deepest poetic notes belong to the latter period 
of his poetic life. Much of what is named as the “ poems” of the earlier 
portion of his career is only a rhythmic eloquence. It is poetic in verse 
form rather than in idea or expression ; but in the years of calm that fob 
lowed the surging strife for freedom Mr. Whittier’s muse took a far more 
poetic flight. It is very doubtful whether he could have written “ Snow- 
Bound” or the “ Tent on the Beach" while the hosts of freemen and slaves 
were in the death-grapple, and one can hardly fail to note the deepened 
tone of the religious poems that belong to the time just named.

Seeking for some distinctive notes of the religious sentiment, as ex
pressed in this class of his poems, what will first strike the student is that 
the poet dwells on the Divine Love, where in his poems on anti-slavery 
and reform he dwelt on Divine Justice.

• Atlantic Monthly, vol. xlil.
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As illustrations of this note, take the four poems, “ The Eternal Good
ness,” 1865 ; “Divine Compassion,” 1808 ; “ The Two Angels,” 1875, 
and “ Revelation,” 1886. From the first of these we quote a few stanzas :

“ I see the wrong that round me lies,
1 feel the guilt within ;

I hear, with groan and travail cries,
The world confess its sin.

" Yet, in the maddening maze of things,
And tossed with storm and flood,

To one fixed trust my spirit clings ;
I know that God is good !

“ Not mine to look where cherubim 
And seraphs may not see.

But nothing can be good in Him 
Which evil is in me.

“ The wrong that pains my soul below 
I dare not throne above :

I know not of His hate—I know 
His goodness and His love.

“ And so beside the Silent Sea 
I wait the muffled oar ;

No harm from Him can come to me 
On ocean or on shore.

" I know not where His islands lift 
Their fronded palms in air ;

I only know I cannot drift 
Beyond His love and care.”

From the poem entitled “ Revelation,” suggested by one of those mar
vellous passages which occur here and there in the Journal of George Fox, 
we select the closing stanzas, written, it will be remembered, in 1886, as 
the utterance of Whittier’s deepest trust :

“ O joy supreme I I know the Voice,
Like none beside on earth or sea ;

Yea, more, oh soul of mine, rejoice.
By all that He requires of me,
I know what God Himself must be.

“ No picture to my aid I call,
I shape no image in my prayer ;

I only know in Him is all 
Of light, life, beauty, everywhere,
Eternal goodness here and there I

“ I know He is, and what He is
Whose one great purpose is the good

Of all. I rest my soul on His 
Immortal Love and Fatherhood ;
And trust Him as His children should.
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“ I fear no more. The clouded face
Of Nature smiles ; through all her things 

Of time and space and sense I trace 
The moving of the Spirit’s wings,
And hear the song of hope she sings.”

It is another marked trait of Whittier’s religious poetry that it is suf
fused with the spirit of hopefulness. No man saw more clearly than he 
the wrongs in life. To him sin in every form was a dreadful evil. He 
felt the bitterness of the struggle between human selfishness, human pride, 
and any true and Christian social adjustments. The clouds were dark at 
times to his vision. Righteousness was contending against great odds ; 
but his faith in the ultimate triumph never waned, lie saw from afar the 
coming victory ; hence his poetry is no Jeremiad, a voice of mourning, 
lamentation, and woe. It is ever a voice of hope. It is full of good 
cheer. He never fell into the error of some moral champions of sounding 
notes of despair. Thus in the “ Pastoral Letter,” written in 1837. he 
closes the poem with this stanza :

“ And thou, sad Angel, who so long 
Hast waited for the glorious token,

That Earth from all her bonds of wrong 
To liberty and light has broken,—

Angel of Freedom ! soon to thee 
The sounding trumpet shall be given,

And over Earth’s full jubilee 
Shall deeper joy be felt in Heaven !”

So we find a similar strain ending the poem on “ The World’s Conven
tion” :

“ O, then to Faith’s anointed eyes
The promised token shall be given ;

And on a nation’s sacrifice,
Atoning for the sin of years,
And wet with penitential tears,

The fire shall fall from Heaven !"
The two poems, “In the Evil Day” and “ Moloch in State Strc ,t,” 

were written, he tells us, “ in special reference to that darkest hour ii the 
aggression of slavery which preceded the dawn of a better day, when the 
conscience of the people was roused to action.” Hut how the soul of the 
poet seems uplifted in the holy confidence of his faith ! How inspiring 
and cheer-bringing is the strain in the stanzas which close these poems :

“ O clear-eyed Faith, and Patience, thou 
So calm and strong I

Lend strength to weakness, teach us how
The sleepless eyes of God look through 

This night of wrong !
“ The long night dies : the welcome gray 

Of dawn we see ;
Speed up the heavens thy perfect day,

God of the free I”
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In fact, no matter liow heavy the burden of the seer as he portrays the 
terrors and swayings to and fro of the struggle, we come to look for a 
burst of triumphant hope at the close ; and whoever in any mood of dis- 
courageinent will but turn to the “ Shadow and the Light” can hardly 
fail to catch fresh inspiration from the Great Hope which shines through 
all its stanzas.

Nor can the student of Whittier's poems fail to note that they embody 
the most full and attractive presentation of Christ ; of Christ as man’s 
Redeemer. To Whittier he is ever the Divine Saviour, not simply the 
perfect man, the all-wise Teacher, or spoiled example. Our hymnals have 
been enriched by some of their choicest hymns on Christ, taken from his 
poems. One of his earliest, the “ Crucifixion,” 1834, perhaps not remark
able for its lyric excellence, has yet its value as a rhythmical confession of 
Whittier’s faith. Three years later, in 1837, followed his lines on “ Pales
tine.” The present Christ is its pervading thought, and it is given in all 
the poet’s tenderness and glow. Ilis poem, “ The Holy Land,” written 
ten years later, is an echo of the strain heard so rich and clear in “ Pales
tine,” but with a more truly lyric touch. It is, however, in his much 
longer poem, “ Our Master,” that we find the fulness of the poet’s heart 
poured forth on this theme of Christ. It is from this that our hymnals 
have borrowed the selections beginning

“ We may not climb the heavenly steeps."
“ Our Lord and Master of us all.”

There are some thirty-eight stanzas in the whole poem, many of them 
quite as full of beauty and insight as any we have been wont to sing in the 
selections inserted in our hymn-books. Lines like these once read are 
apt to linger in the memory like strains of holy music :

“ Deep strike Thy roots, O heavenly Vine,
Within our earthly sod,

Most human and yet most Divine,
The flower of man and God.

“ O Love I O Life 1 Our faith and sight 
Thy presence maketh one.

As through transfigured clouds of white 
We trace the noonday sun.”

While stanzas like these, poetical only in form, but having peculiar depth 
and truencss of experimental religion, have their own sweetness and light :

“ In joy of inward peace or sense,
Of sorrow over sin,

He is His own best evidence,
His witness is within.

“ Our Friend, our Brother, and our Lord,
What may Thy service be ?

Nor name, nor form, nor ritual word,
But simply following Thee.”
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It would be a grateful task to point out the exquisite tenderness of such 
elegiac stanzas as are found in “ Gone” and “ The Friend’s Burial.” The 
latter was suggested by the death of his mother’s friend. I cannot for
bear inserting two or three stanzas :

“ Sing softly, spring-bird, for her sake,
And thou not distant sea,

Lapse lightly, as if Jems spake 
And thou wert Galilee.

" The dear Lord’s best interpreters 
Are humble human souls ;

The Gospel of a life like hers 
Is more than books or scrolls.

“ From scheme and creed the light goes out,
The saintly fact survives ;

The blessed Master none can doubt 
Revealed in holy lives.”

Other choice religious, nay, Christian notes are often and melodiously 
struck in Whittier's poetry, the Divine law of self-sacrifice, faith in im
mortality, etc. Throughout the volumes, as one reads them now and then, 
is seen some triumphant assertion of the spiritual over the earthly life. 
There is one such passage, so full of this thought that it should be quoted, 
and with this quotation we must close the discussion of this fascinating 
theme. It is found in the poem “ The Meeting

“ So sometimes comes to soul and sense 
The feeling which is evidence 
That very near about us lies 
The realm of spiritual mysteries.
The sphere of the supernal powers 
Impinges on this world of ours.
The low and dark horizon lifts,
To light the scenic terror shifts ;
The breath of a Di viner air 
Blows down the answer of a prayer.”

I need scarcely say that no attempt has been made to point out Whit
tier’s place among American poets or in the wider realm of English poetry. 
It would have been pleasant to dwell on some of the finer elements of his 
poetry as found in his idyll “ Snow-Bound” or in “ The Tent on the 
Beach,” not to name others. It would have been our duty then to point 
out his limitations, for limitations, if not defects, he certainly has. All 
this is foreign to the aim of this essay ; ami it is also impossible to repress 
the hope that before long the American public may have access to some 
well-written biography of the man, the reformer, the poet, and the Chris
tian, enriched by his correspondence, and giving, so far as is possible, the 
story of his noble career.



1893.] The Pastor’s Missionary Interest Among his People. 493

II.—THE RESPONSIBILITY OP TIIE PASTOR FOR THE DEVEL
OPMENT OF A MISSIONARY INTEREST AMONG IIIS PEOPLE.

By Arthur T. Pierson, D.D., Philadelphia, Pa.

In everything that is good the pastor must he the leader of his people, 
for the pastorate implies, first of all, such a conception of leadership. 
The administrative side of pastoral life is by no means the least important 
of the manifold aspects of ministerial work. As has often been said, the 
missionary interest of a congregation is not likely to rise above the level 
of the pastor’s own intelligence and zeal ; and this fact, of itself, puts a 
tremendous responsibility upon him who stands as the visible head of a 
Christian organization. It has been well remarked, by Dr. W. S. Swan
son, of London, that to talk of the mission as an organization of the 
Church is to put “ the cart before the horse.” The Church is rather, 
says he, the organization of the mission, for the Church has no right to 
exist except as it exists to work out God’s plan for a world’s evangelization 
and salvation. In this view the distinction between home and foreign 
missions is largely a false distinction. The mission of the Church is to 
go into all the world and preach the Gospel to every creature, without dis
crimination as to territory near at hand or territory more remote. There 
are to be no “ regions beyond” into which the Gospel does not penetrate, 
and it is to penetrate into every such region by the impulse of the Church’s 
consecrated activity.

We regard this conception of the Church’s work as fundamental to the 
proper conduct of all missions, at home and abroad. The pastor must 
conceive of his membership, not as constituting the field for him to work 
to its highest fertility, but as the force by which he is to work the wider 
field, which is the world. He is, therefore, simply the head workman to 
organize his people for activity, and then lead them forth and urge them 
forward into every sphere of holy service for Christ and for souls. The 
moment that such a conception as this is firmly rooted in the mind, the 
true minister will begin his own training with reference to the discharge 
of his duty ; and this training will itself begin with an intelligent under
standing of the wants and woes, the sins and sorrows of a dying world. 
If he does not first feel the needs of men he cannot feel the adaptation of 
Christ and His Gospel to their needs. The more thoroughly he explores 
the dark places of the earth, in which are the habitations of cruelty, the 
more will he be impressed with the claims of the world upon the only 
Gospel that can bring light into the regions of the shadow of death, and 
expel cruelty from human habitations and displace it by charity.

One is at a loss to understand how any evangelical pastor can be any. 
thing else than an evangelistic pastor ; how any man that knows and loves 
the Gospel can withhold that Gospel from needy souls ; how any man that 
has found salvation in Christ can forbear to deliver those that are appointed
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to death and ready to be slain. And if a man is himself on tire with mis
sionary intelligence and consecrated zeal, he must kindle fires even on the 
altars of the apathetic and the indifferent. There is about his ministerial 
enthusiasm a contagion and an infection, and it spreads among his people ; 
and if, to all else, he add a practical leadership in giving to benevolent 
causes, and himself sets the example of a scriptural beneficence, he will 
find many of his people following his example and catching L is spirit. It 
is a capital plan for a minister of Christ, when he finds a work on missions 
that is stimulating and inspiring, publicly and from the pulpit to recom
mend to his people the reading of such a book. There are many in every 
congregation who have a zeal, but not according to knowledge, and their 
zeal needs to be educated, enlightened, directed. There are many who 
would gladly turn from the more shallow literature of the day to books 
which have the sanction, and especially the enthusiastic sanction, of an 
honored and revered pastor. The minister's word carries with it great 
weight, especially with the better class of his people ; and if he speaks 
with strong commendation of John Williams’s story of work in the South 
Seas, or John G. Eaton's tale of Aniwa, or the story of Madagascar and 
its martyrs, or the tale of the Telugu Mission in Ongole, India, with its 
ten thousand baptized converts in a year, or of Fidelia Fiske’s work in 
Oroomiah, or Eliza Agnew’s work in Ceylon, or William Duncan’s Met- 
lakahtla among the North American Indians, he will find that his recom
mendation of these romances of missions will serve to set scores of people 
reading the books in which he has taken so profound an interest. If, in 
addition to this, ho delivers now and then missionary lectures himself, 
upon fields in which ho has been greatly absorbed, and which present in 
themselves examples of the miracles of missionary triumph, he will find 
that he is becoming the disseminator of missionary intelligence and the 
inspirer of missionary zeal among his own people. Then let him push 
into the “ monthly concert” the best energies of his being, informing him
self upon various fields, making himself familiar with the biography of 
leading missionaries, and, as far as possible, keeping track of current do 
velopmcuts in the missionary field, which show not only the triumph side, 
but the trial side of missions. Every pastor should watch the movements 
of the missionary host, as he would watch tin daily bulletin of a war in 
which the nation is engaged, and note every step of the advance or retreat 
of the national forces.

Then, in addition to this, let him stimulate his people to send one of 
their own number, if possible, into the foreign field ; or, at least, to assume 
the support of some missionary in some local mission station, so that there 
may be direct and constant communication with the foreign field, by letters 
that pass to and fro. Let him bring missionaries, both men and women, 
to visit his people, and speak to them in person of what they have done 
and seen. Let him organize in his congregation missionary societies among 
the men, as well as among the women and the children, and throw himself
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into the practical conduct of these enterprises, even though lie may be behind 
the scenes while others are the nominal conductors of the organizations.

Above all things else, let him consecrate himself to the proclamation 
and dissemination of the Gospel, wherever God shall give him the oppor
tunity, and exhibit in himself a practical missionary spirit in lively exer
cise ; let him consecrate his own children from birth to the work of carry
ing the Gospel to the destitute. Give ns a few such pastors as this in the 
churches, and we shall see the level of missionary enterprise and heroism 
rising toward its flood mark and reaching heights never before attained.

There was never a dead church that long remained dead with a living 
pastor in charge of it. One may find, when he first undertakes a pastoral 
charge, that the missionary spirit has sunk to a low ebb, or perhaps has 
never known high tide or risen to any lofty level ; but if he will patiently 
begin to instruct his people, to disseminate information, to encourage per
sonal investigation, to organize missionary societies and stimulate mis
sionary contributions—if ho will seek to lead out his people in direct 
effort for the salvation of the lost, and become himself an exemplification 
of sanctified giving and consecrated living, there is no body of real Chris
tians on the face of the earth that will not, sooner or later, respond to 
efforts such as these. And, even if there be no great impression made on 
the adults of his congregation, he who will be faithful in the education of 
the children and youth of his church may train up a new generation who 
shall partake of his own intelligence, and of his own consecration.

There was in the city of Cleveland a single man, pre-eminently intelli
gent and interested upon the subject of a world’s evangelization ; and that 
man spent fifteen vcr.rs ii\ that city. During that time he virtually changed 
the character of the church, lie led the way in a crusade of missionary 
endeavor, and that congregation became famous in the body to which it 
belonged as a pioneer church in its missionary zeal. I do not believe it 
would be possible to have put that same man in any church in Christendom in 
which in ten years he would not develop a similar missionary enthusiasm. 
It is because his own heart was afire with the subject that he kindled a flame 
on the altars of others, and started a conflagration that pract ically consumed 
apathy and lethargy.

If the history of individual churches were traced, it would be found 
that there has seldom, if ever, been a warm-hearted and active missionary 
church which has not had a missionary-spirited pastor, and that there 
never has been a thoroughly missionary-spirited pastor who has not, if ne 
has had time enough, developed a similar spirit among his people. The 
story of Pastor Louis Harms in llerrmaansburg is a lasting tribute and 
proof as to the power of one man. in developing among his people a thor
ough consecration to missionary giving and serving. The story has been 
written as in letters of gold by the pen of such as William Fleming Steven
son, and may be read in his “ Praying and Working.” A disabled can
didat came among his people one day and told them the story of the woes and
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wants of the heathen. The heart of Harms was deeply touched, and so were 
the hearts of his people. They were a poor and feeble folk ; they had but 
little money, being most of them farmers and workingmen ; but he said 
to himself and to them, “ Why should we not help missions ?” and this 
question soon prompted another, “ Why should we not project missions of 
our own ?” It was not long before the people began not only to offer 
money, but to offer themselves. One man gave his farm. The farm
house was turned into a training school, and there they actually began to 
educate missionaries from among themselves for the foreign field. Then 
a sailor proposed that they should build their own vessel, and launch it, 
and own it, and man it, and make it the shuttle of communication between 
the missionaries and the church at home. They built the Candace and 
sent it with their missionaries to their fields. That church, while sending 
forth its scores of men and women to tell the story of the cross, multiplied 
until it numbered ten thousand members at home, and became the largest 
church in the world ; supplied all the wants of its workers, set up its own 
mission press, and printed its own mission magazine, and thus was in itself 
a whole board of missions, with training school, missionary treasury, mis
sionary vessel, missionary helpers and workers, missionary magazine, and 
all the apparatus of a thoroughly well-organized and well-conducted mis
sionary society. If one church, under the leadership of such a man, and 
himself a man broken down in health, and his church composed, for the 
most part, only of the Lord’s poor, could do such things, what might not 
some of the great churches of Christendom do with immense wealth, with 
men and women of culture and character and social influence, with every 
help and encouragement to a wide and magnificent work for Christ ?

We add to this cursory glance at ministerial responsibility one closing 
word. No man was ever a missionary in spirit who did not learn to com
mune with God closely in the secret place. Prayer is the first impulse in 
missionary heroism, and the man that knows not how lo pray, and knows 
not how to lead his church into prayer, may secure organizations, but he 
can never secure power. The spirit of missions is the spirit of Christ. 
The spirit of Christ can only be found and developed where there is access 
to the mercy-seat, and familiar and frequent communion with Him who 
hears prayer. May we not say that, back even of the intelligent acquaint
ance with the facts of missions, prayer must start the true pastor even on 
his studies, and that every new accumulation of facts must be bathed in 
prayer and become fragrant with its holy anointing before it can exercise 
its influence, either upon his mind or upon the mind of his people ? When 
a pastor will take the great facts of a world’s need and destitution to the 
mercy-scat, and hold them up in the light of the Divine Presence until 
they burn and glow with the fire of the Shekinah, and then hold them up 
before the eyes of others, he will constrain the careless to confess their 
awful meaning, and the coldest souls will by and by not dare to dispute 
the claim of a lost world upon those who possess the Word of Life.
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III.—DUTCH CALVINISM.

Br Rev. Henry E. Posher, A.M., Holland, Mich.

Calvinism is utterly unlike the low-browed, narrow-minded caricature 
which its enemies love to assail.

In its essence Paulinic theology ; in its theological aspect the Protestant 
recast of Augustinianism ; in its philosophy the most concise and logical 
and forceful of all religious systems—it has a history which may well fill 
its warmest advocates with grateful pride.

The nations on which it laid hold were the strongest in character known 
to modern history.

On every line of investigation it may fearlessly court the closest 
scrutiny.

As a system, it is neither olsolctc nor obsolescent, and its reactionary 
activity is possibly nowhere so clearly seen, in our day, as in the churches 
of the Netherlands, where half a century ago it was well-nigh extinct, 
and where to-day the stoutest blows arc struck in its behalf.

It may be instructive and encouraging briefly to rehearse the history of 
Dutch Calvinism.

At variance with the common belief, Calvinism never held an exclusive 
sway in the Dutch Church ; nor has the nation, as a whole, ever been 
thoroughly permeated by its leaven.

Before the Synod of Dordt, 1018-10, Dutch Calvinism never attained 
its full doctrinal development. The ecclesiastical life of Holland was still 
in a stage of evolution, and the churches, as a whole, had scarcely appre
ciated their doctrinal position.

The close connection between Church and State and the galling dominion 
of the latter over the former hindered this development. True Calvinism 
is free, it pants for liberty, it bows only before God, it will nut, cannot 
thrive under the heel of State supervision. The bitter wrangles between 
the Orange Party and the Republicans toward the close of the sixteenth 
and in the beginning of the seventeenth century reacted against the de
velopment of Dutch Calvinism.

The history of the immediately ante-Dordtrechian days sheds a clear light 
on the tendencies of Arminianism. This politico-ecclesiastical party stood 
for Republicanism in the State and for liberalism in the Church. It started 
an anti-symbolical agitation. Its tendency was swiftly downward. Ar- 
minius went beyond the five points, Episcopius beyond Arrainius, Vorstius 
again beyond him. Soon the cry was for no symbols at all. (Gesch. des 
Vad. Gr. Van Prinstercr, I., 256.)

When the National Synod was to meet, some of the provinc» refused to 
send delegates. Many of the provincial synods were neck-deep in cases 
of discipline. The Synod of Dordt met and the opposition was overawed, 
but not exterminated. Its decisions were by no means generally accepted.
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Ami even in the so-called golden period of Dutch Calvinism, brilliant 
with illustrious names, its sway was by no means universal.

For although the < 'alvinistic party ruled in the Church, it was stratified 
with different views. This is easily explained, for as early as 1095 the 
Arminians showed considerable activity again, and liberalizing tendencies 
steadily encroached on the central party.

Dutch Calvinism soon degenerated into a dead orthodoxism ; the form 
remained, the life had fled. Thus it was unable to cope with rationalistic 
and dcistic ami naturalistic and revolutionary tendencies, which from Ger
many and England, and especially from France, were recklessly imported 
and soon obtained complete sway in intellectual circles.

It is true there were exceptions ; individuals and local churches and even 
whole districts were loyal to the truth, but the nation as a whole was per
meated by the spirit of negations. The closing years of the seven
teenth century and nearly all of the eighteenth afford but a sorry spec
tacle.

At the beginning of the nineteenth century there was, strictly speaking, 
no Dutch Calvinistic party in existence.

The ruling tendency was a cold, superficial supematuralism, from which 
the reaction revealed Itself in various Dutch theological schools.

Among these reactionary movements was the revival of Calvinism. It 
grew steadily, and is to day the most compact and strongly intrenched 
religious party in the Netherlands.

The leaven of the Spcner movement in Germany had, through the 
Moravians and the Wesleys and Whiteficld, caused a universal religious 
awakening. Its eager, trembling touch was felt all through the Christian 
Church. The dark days which closed the eighteenth and opened the nine
teenth century only repressed it. but could not kill it.

In Holland serious souls were deeply agitated, among them the great 
poet and statesman Bildcrdyk (+ 1831). Young and earnest natures ral
lied around him. Groen van Prinsterer, the greatest of modern Dutch 
statesmen, came under his influence ami began his lifelong battle for 
Christ, which was only ended by his death in 1876. Dr. Da Costa, of 
Utrecht, and Dr. De Capadose, of Amsterdam, were set afire. Others 
were touched in rapid succession.

The rumblings of a coming earthquake were heard and the dormant 
faith of the people began to assert itself. Great revivals, almost inex
plicable from the character of the sermons that had been preached, swept 
the country. The Bible was read and simply expounded by self-appointed 
exhorters. Meanwhile King William I. had made a sail mistake when he 
set himself to reorganize the internal affairs of the State Church. The 
Presbyterian form of church government was practically abandoned. The 
dominion of the State over the Church became complete. The represent
ative ecclesiastical bodies were changed into “ boards," independent from 
the control and supervision of the churches. A new hymnal was, under
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royal command, saddled on the Church. The people rebelled. It rained 
protests, but in vain.

A simple North Country pastor, II. De Cock, sounded the alarm, and a 
band of young men, who at Lcvdcn had been thoroughly enthused by the 
spirit of Bilderdyk, now undertook the task, from which the natural 
leaders above named shrank back, in this hour of supreme peril.

Thus the Free Church of Holland was born (1834). From that day 
Dutch Calvinism took a new start. A free, thoroughly Calvinistic Church 
had begun its brief but eventful history. The State sought to throttle 
the infant in the cradle. Free Holland stained its fair name by an unwar- 
ranta e and cruel persecution of the Separatists. Dragonades, tines, im
prisonments, mob-violence, perversion of justice, they were all in turn 
tried ; but, as always, persecution proved itself the foster-mother of the 
new church.

It thrived ; how, no man can explain, for it had no great leaders. Its 
first generation of preachers were almost to a man unlettered and uncul
tured men. Moreover, internal divisions prevailed in the Free Church. 
An untimely attempt to revise the old rules of Dordt in 1830 caused a 
split, which separated the new movement into two bitterly hostile fac
tions, which were only reunited, after years of effort and prayer, in 
1869.

The first great onward stride was in the establishment of the Free 
Church Seminary at Kampen, in 1854, when the training of the ministry 
was tentatively regulated ; but notwithstanding all these drawbacks, its 
deep reverence for the old symbols, its unswerving loyalty to God’s Word, 
its love for the old solid truth, made this movement the hope of organized 
Dutch Calvinism, and its influence, from the very start, went far beyond 
its own narrow bounds.

And yet all these years scientific Calvinism was dormant ; for the Free 
Church for nearly fifty years never gave birth to a master mind of national 
reputation, and the Separatists were laughed to scorn by their more advanced 
brethren, who had remained loyal to the nondescript national church, and 
who, though bound hand and foot, were straining every nerve to establish 
a confessional party with reformatory aspirations in the old establishment.

Among lesser lights one of these State Church pastors soon assumed the 
leadership. It was Dr. Ab. Kuyper.

Born a minister’s son, at Maasselnis, in 1837, he studied at Leyden and 
was a disciple of the rationalistic Scholtcn. When he left the university 
he was a modern ; and yet he felt himself dissatisfied.

The study of à Lasco’s works, for his degree ; the reading of an English 
novel, strange to say ; and the contact with simple, old-fashioned believers, 
in his first charge at Bcesd—all these things co-operated to his conversion.

This magnificent intellectual equipment was henceforth fully dedicated 
to the defence of the old standard truths of Calvinism. Only by slow de
grees he came, however, to the masterful position he now holds. Long-
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forgotten principles were dragged to the light and set in their true places, 
in the leader’s elaborate system of dogma^'cs and churehcraft.

Eschewing apologetics as practically useless, Dr. Kuyper has assumed 
the aggressive in a thctical way. Over against human negations ho places 
Divine declarations. Enthusiastically believing in the inherent power of 
Calvinism, he has become its most daring and consistent champion. Like 
Grocn van Brinstcrer, whose natural successor he became in 1876, he ap
plies his faith to the whole sphere of human life. In his wide horizon 
there is place for Oalvinistic statecraft, for Calvinistic education, for Cal- 
vinistic æsthctics, for Calvinistic ethics, for Calvinistic benevolence ; the 
church, the school, the university, the home, the shop, the market—in a 
word, all the perplexing richness of human life must be permeated and 
electrified with the vivifying power of the great main principle of Calvin
ism—the fear of the Lord.

With bewildering fecundity of resources, Dr. Kuyper is a leader in the 
political arena, in the daily press, in the great economical questions of the 
day, in the councils of the Church everywhere. His most dogged oppo
nents must pay homage to his brilliant parts.

Under his leadership the Free University of Amsterdam was founded in 
1880. lie became its leading professor.

Under his leadership a new movement for ecclesiastical liberty was in
augurated in 1886, whose pivotal point was Christ's royal rights in His 
Church.

It is true here his plans apparently miscarried. Seemingly lie had for
gotten Groen's words, which he quoted in 1868, at the beginning of his 
own warfare for the truth, that “ among the sad phenomena of the day 
there was none to be compared to the growing dulling of the sense of jus
tice." He found out its truth when court after court decided against his 
followers, the so-called “ Doleerenden," in their struggle for the property 
of their churches. Himself and all the consistory of Amsterdam were 
unceremoniously expelled from their holdings and made to shift for them
selves.

This was God’s beneficent providence, for it purified the movement and 
tested the strength of its principles.

It grew apace, and finally, after long deliberations, the unexpected 
happened, and, in obedience to the principle, “ that like believing Chris
tians may not exist separately," the Free Church men of 1834 and the 
Doleerenden of 1886 were united at Amsterdam in June, 1892.

Through this union Dutch Calvinism has been lifted to a more com
manding position than it ever before occupied in the Netherlands ; for 
now it has, what it never had before, absolute liberty.

Besides Dr. Kuyper there arc many other men of great influence, but 
none who excels, in thoroughness of equipment and greatness of influence, 
the young and genial Kainpen professor, Dr. Herman Bavinck.

His strength lies in the depth and richness of his scholarship, in a keen,
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analytic mind, and a pellucid clearness of statement. Surely Dutch Cal
vinism lias a bright future before it.

Reaction follows action, ever and anon, in the history of the Church ; 
and the tired human mind has again and again returned to this strong 
system of God's truth. The danger of Calvinism lies in the retrogressive 
tendencies of many of its friends. The system is capable of growth, like 
every other system. Its fundamental ideas are unchangeable, its formula
tion may change. As for its popularity, neither Paul nor Augustine nor 
Calvin were ever popular. Calvinism hut shares the fate, of its founders. 
Its despondent friends should, however, remember this page of its history 
in the Netherlands. In 1834 a mere memory and local tradition—to-day 
the most aggressive and vigorous party in the Dutch Church. “ Deo soli 
Gloria.”

IV.—THE ETHICS OF MEMORY.

By Rev. Augustine S. Carman.

Tub serene way in which many good people will admit the possession 
of a poor memory, suggests that the ethical element in this important 
faculty is but slightly appreciated, even among those with whom ethical 
considerations are presumably supreme. It would bo startling to hear one 
of these excellent people calmly remark, “ I have a very poor faculty for 
speaking the truth,” or “ I have much difficulty in keeping my hands off 
other people’s property ;” but what if it may be shown that a bad memory 
is often a moral defect as truly, if not as markedly, as are lying and steal
ing ? The custom is, however, to regard it scarcely as a defect in any 
sense, to view it in one’s self with a complacency untinged with regret, 
save when it mediates some unusually disastrous result. Contrast the 
cheerfulness with which one asserts, “ I never can remember names,” with 
the humiliation of one possessing the physical defect of strabismus, or 
deafness, or a limping gait. Yet a bad memory is always a defect, fre
quently a fault, and sometimes a crime.

The s'tuation is aggravated somewhat by the fact that a first view of 
the results of the recent science of physiological psychology tends to a 
similar rejection of the ethical element in memory, making of the faculty 
a mere matter of nervous discharge upon the repetition of an original 
stimulus. Ribot, in his famous treatise on the Diseases of Memory, dis
tinctly asserts that “ memory is per se a biological fact—by accident a 
psychological fact.” He constructs his theory of memory conformably to 
the more general theory of Huxley, Clifford, and Maudslcy, “ that con
sciousness is only the adjunct of certain nervous processes, as incapable of 
reacting upon them as is a shadow upon the steps of a traveller whom it 
accompanies.” M. Luys, author of “ The Brain and its Functions,” elabo
rates in brilliant and highly' tropical language the same theory. The ten-
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dency of this theory is, of course, to take memory out of the realm not 
only of moral science, but even of psychology, relegating it to the depart
ment of physiology pure and simple. It seems demonstrable, however, 
that this recent fascinating science, properly considered, lends cogent proof 
to the view that memory is a matter not merely of physiology, but also 
and largely of ethics.

There lias been a further tendency to treat memory as a matter of 
mnemonics. It is said that mnemonic schemes arc numbered by the hun
dred and date back far into the centuries. It will be generally conceded, 
however, that these have never been successful upon any large scale, that 
egregious failures have been made with them, while without them many 
of the most remarkable feats of memory, such as those of Macaulay and 
Cardinal Mczzofanti, have been accomplished. Memory is far more a 
matter of ethics than of mnemonics.

It may be freely admitted, indeed, that a poor memory is in certain cases 
a purely physical defect, congenital or the result of sickness, accident, or 
old age, the loss of memory in such cases having, of course, no direct 
ethical quality. Varying aptitudes of memory consequent upon varying 
brain conformation in different individuals appear to have been clearly 
demonstrated ; and in general it is evident that memory is mediated by 
physiological conditions. Yet the net result of a study of this remarkable 
human faculty, memory, which, like a very thing of life, now sulks in 
silence, now speaks out with startling distinctness, is the reinforcement 
from scientific research of the ethical view which the Scriptures so em
phasize in making memory the subject of reiterated and solemn injunction.

Four striking facts, supported by common experience and given rational 
explanation by recent scientific research, clearly indicate the ethical ele
ment in memory. They arc the following :

1. Memory is cultivable to an indefinite extent.
2. Attention is a fundamental condition of memory.
3. We remember best what interests us most.
4. Our memories are integral parts of ourselves.
These points will be elaborated somewhat, certain aids to memory will 

be mentioned, and a brief application will be made to the particular work 
of the ministry.

Passing by the evidently abnormal cases of phenomenal memory', there 
are abundant illustrations of the fact that most remarkable feats of memory 
resolve themselves into clear cases of cultivation. A familiar instance is 
that of the ability of Robert Iloudin, the “ conjurer,” to enumerate from 
a single glance the contents of a bookcase or similar collection of articles. 
He has explained it in his memoir as the simple result of practice, on the 
part of his son and himself, while walking the streets, to vie with each other 
in recalling the contents of the store-windows passed. The ability of the 
railway postal clerk instantly to recall the State, county, and proper re
ceptacle of the pieces of mail he handles at a speed which rivals that of
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this flying car is simply a matter of cultivation. The merchant's remark
able memory of the details of his business, the shelf-place and varying 
price of his goods, and the names and faces of his customers, is, ordinarily 
at least, a matter of cultivation. The politician’s marvellous memory for 
his individual constituents, seen and thought of only at the long intervals of 
campaign seasons, and then but momentarily, is not so directly a heaven
sent gift as a matter of cultivation all the way up from his pettiest ward 
or township campaign, to the day when his ambition culminates in an 
opportunity to “ run for Congress." Each commonplace face and name 
has a distinct voting value, and the subtle flattery of recognition is an art 
which no astute politician will ignore.

And on the physiological side also we And the possibilities of memory 
cultivation practically limitless. The physiological theory, as stated by 
Bain (“Mind and Body’’), is as follows : “For every act of memory, 
every exercise of bodily aptitude, every habit, recollection, train of ideas, 
there is a specific grouping or co-ordination of sensations and movements, 
by virtue of specific growths in the cell junctions.” To the natural objec
tion that the human brain could not accommodate the vast variety of 
specific growths required by this theory, the physiologists have replied by 
calculating the number of cells and connecting fibres in the large brain. 
The lowest estimate [Meyncrt] places the number of cells at six hundred 
millions, and a still larger number of fibres, while this estimate is doubled 
by other investigators [Bain, Sir Lionel Beale], Add to this the fact 
that many of our mental acquisitions serve various uses, the intellectual 
process requiring not so frequently a wholly new acquisition as a new com
bination of previous acquisitions—as e.g., language is built up from a cer
tain limited number of' words variously grouped—and we have complete 
scientific corroboration of what experience suggests—namely, that memory 
is cultivable to an indefinite extent. But if memory is thus cultivable, it 
is a matter largely within our control, and if within our control it has 
entered the realm of ethics.

And this ethical quality is significantly shown by the fact that attention 
is a fundamental condition of memory. Baldwin, in his admirable 
“ Handbook of Psychology” (which represents the high-water mark of 
recent research while conserving the bases of religious truth), asserts that

the attention, considered in its entire function as the apperceptive agent 
of our mental life, is . . . the one essential mental condition of memory.
. . . It is the universal conditio- that things attended to arc remem
bered and things not attended to are forgotten.” The statement of Ward 
(Encyclopaedia Britannica, article “Psychology") is as follows : “ Con
centration of attention increases or its abstraction diminishes the intensity 
of a presentation in circumstances where physically and physiologically 
there is nothing to prevent the intensity from continuing uniform.” All 
authorities appear to recognize the prime importance of attention, although 
differing as to its psychological nature. Le Conte, in his treatise on
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Sight, makes the interesting suggestion that the peculiar functions of the 
central spot in the retina of the human eye, whereby distinctness of vision 
is in man practically limited to a minute area, have their raison d'être in 
the need of concentration of attention among the highest order cf beings. 
The testimony of universal experience confirms this view of the supreme 
importance of attention in the retention and reproduction of our mental 
processes. Simple lack of attention will explain most lapses of memory 
not due to morbid conditions. The importance of holding the attention 
under firm control in a definite course, instead of allowing it to be carried 
aimlessly bv each passing breeze or swept along by some powerful current, 
is seen from this point of view. Failure in this direction is widely indi
cated by certain modern tendencies—on the one hand, to frivolous mental 
pursuits, and, on the other, to sensationalism, the rudderless mind de
manding some startling effect in play, novel, and newspaper, and even in 
the pulpit, if the volatile attention is to be more than momentarily held. 
This intemperance of mental habit, with its resort to mental stimulants, is, 
perhaps, quite as marked an evil in modern civilization as the use of fiery, 
intoxicating drinks. Both in its relation to memory, therefore, and in the 
totality of its relations, attention is seen to be a matter of fundamental im
portance ; but the attention is capable to a largo extent at least of control ; 
its regulation enters into the realm of choice, which is the realm of ethics.

The ethical element in memory is further marked by the fact that we 
remember best the things which interest us most. This principle of pref
erence, as it is called by the psychologists, has reference chiefly, no doubt, 
to native tastes and aptitudes, and these undoubtedly constitute a factor 
of prime importance in the determination of interest. It is frequently a 
physical difference which causes one student to take keen note and retain 
vivid recollection of all the incidents of “ field-day,” while another gazes 
idly, notes little, and remembers nothing. It is often an inherited talent, 
expressed, perhaps, in some peculiarity of brain formation, which gives 
the presentation and representation of the facts in a scientific lecture 
greater vividness in the consciousness of one listener than in that of an
other. But after all necessary concession to native aptitude and talent, 
there still remains a wide field for the cultivation of that interest which 
does not naturally or does but slightly exist. A true education does not 
merely deve ' along the line of its greatest appetencies, although
respecting the importance of these, but it cultivates tastes which arc dor
mant, and develops an appreciation of the finer shades of color, the closer 
harmonics of sound, the subtler distinctions of dialectics. The marvel
lously discriminating touch of the blind is not a native but a cultivated 
talent, and is equally developed under the stimulus of another interest than 
that of the necessities of the blind ; for example, a treasury clerk whose 
sight is perfect will have his sense of touch cultivated to the point of in
stantly detecting, by the touch alone, a counterfeit among a thousand bills 
counted out with flying fingers. The interest may be cultivated indefinitely

66815^
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in almost any direction. A proof-reader will sec what no other sees on a 
printed page, his abnormal interest in typographical errors ever intruding 
itself into his ordinary reading, to his intense annoyance.* And so recog
nition and recollection arc matters largely of the interest taken in the orig
inal presentation. The process of memorizing is very aptly described as 
learning “ by heart.” We remember best the things which have a peculiar 
relation to ourselves. A simple proof of this is the ease with which we 
recall matter of our own composition when we recall other matter with 
greatest difficulty. A talented preacher who can deliver his own sermon 
verbatim, after a few readings, has confessed his inability to repeat the 
Lord's Prayer correctly, although the former is fifty times as long. The 
secret of easy memorizing for a pupil lies in making an author’s thought 
one’s one. When that thought has been thoroughly assimilated and 
analyzed, or in some other way brought into close relation to the learner, 
its reproduction ipsissima verba becomes comparatively a simple matter.

This factor of interest is ordinarily the dominating one in our memory 
of persons. A Southern lady testified in court that she could not identify 
a certain negro, since “ all negroes looked alike” to her. It was signifi
cant proof that to her all negroes were personally uninteresting. To the 
casual glance of chance acquaintance, two sisters may ho scarcely distin
guishable from each other, but to the interested eye of mother or lover 
individuality is marked by a multitude of data. Memory is seen thus to 
be largely a matter of interest, and this interest is not a mere fixed quan
tity determined in direction and amount by native preference, but is capa
ble of cultivation in new directions and to an enhanced degree. It is thus 
brought far within the ethical realm.

But memory would be proved a matter of ethics, if on no dthcr ground, 
by the single significant fact, so emphasized by recent scientific research, 
that our memories are an integral part of ourselves. The subject-matter of 
memory is not a mere accumulation of materials accommodated for a time 
by the mind, and stored away in mysterious chambers, whence it may be 
brought out if wanted or left to fade away into oblivion if not wanted. 
That power of ethical choice which has been vindicated as determining in 
part the quality and content of our memories, passes out of our grasp at a 
certain point. That which enters into the memory enters into the very 
life of the individual and becomes a part of what he is, not merely of 
what he has. The modifications of the nerve-cells by each experience, 
physical and mental, are each accompaniments and signs of a definite 
modification of character. In this sense a man is a part of all that he has 
ever seen or experienced. Memory is the stamp of experience imprinted 
on the soul, now more now less distinctly, capable of being blurred, of 
being partially overlaid by later impressions, but of being eradicated

* An experimental study of voluntary binocular illusion* opens up a field of fascinating phe
nomena ordinarily unnoticed, yet needing only the cultivation of attention under tlio stimulus of 
interest to bring them clearly Into view.
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never. An ethical value beyond calculation attaches to a factor so potent 
in the determination of character, and hence of ultimate destiny.

There arc certain aids to the cultivation of memory which may be noted 
in addition to the fundamental cultivation of interest and attention.

1. Discrimination.—The faculty of distinguishing between the various 
features of the matter to be remembered, the cultivation of a power of 
mental perspective which will perceive and retain facts and impressions in 
right relation to each other and to the general content of the memory, is of 
marked importance.

2. Inhibition.—The restraint of the memory from improper attempts, 
the prohibition to it of impossible feats, the restriction of the attention to 
such matters as are important to be remembered and cannot be more 
readily relegated to books of reference, is of prime importance in the cul
tivation of a right memory. Ribot clearly says : “ One condition of 
memory is forgetfulness. Without a total obliteration of an immense 
number of states of consciousness and the momentary repression of many 
more, recollection would be impossible.”

3. Mnemonics.—There are certain mnemonic aids whoso efficacy seems 
to vary inversely as their rationality, the most meaningless proving most 
helpful. It is probable that these mnemonic aids, acting through the law 
of association, serve to supply through sheer oddity a fictitious interest in 
the things to be remembered. A genuine interest, aided by careful em
ployment of discrimination and inhibition, might more rationally and quite 
as effectively serve the same purpose.

4. Automatism.—A delightful surprise awrnits one who begins properly 
to cultivate his memory. He finds soon that the trained memory begins 
to do its work automatically, and that instead of having to give “ a dead 
pull” at it to recall each name and face and fact, the sight or hearing of 
a name which has once been properly attended to will cause the face of 
its possessor to spring into consciousness, as if by magic, or, conversely, a 
sight of the face will bring the name almost unconsciously to the lips, or if 
the mind sets out to recover a fact of previous experience the train of asso
ciation leading to it is fired like a gunpowder fuse, and flashes out its re
port almost instantaneously. This remarkable process is due to what is 
termed the development of the inorganic in memory. We may again 
refer to Baldwin for the explanation : “ The perfection of the mechanism 
of memory tends to the suppression of the psychological fact of memory : 
consciousness retreats behind the nervous system, and there is a progressive 
materialization of our thought, a tendency to automatism.” These semi
unconscious and automatic processes may at any time be brought into con
sciousness and subjected to volition by directing the attention to them ; 
but singularly enough the effect is often to impede the action of memory. 
The words of a song will often come without effort to the lips when at an 
attempt to force them into consciousness they will elude the mental grasp. 
A simple compliance with the laws securing a distinct original impression
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and a proper guarding of the retentive and recollective faculties from abuse 
will usually serve to put at one’s disposal this valuable automatism of 
memory. Vicious habits of memory early formed may interfere with the 
completeness of the process, but cannot wholly prevent it. As a matter 
of fact, vast numbers of our mental processes are thus automatic. With
out attempting to analyze them, we unconsciously employ them as a species 
of algebraic symbols in the construction or elucidation of complicated mental 
processes. An educated writer wastes no active effort of the memory in 
recalling the forms of letters or even the meaning of the words lie uses. 
These come automatically to him, as a rule, and his entire attention may 
be given to the process of constructing by their aid the sentences which 
express his thought.

The Minister's Memory.—Memory is a cardinal point in pulpit, study, 
and pastoral work. Generally speaking, the preacher who has mightiest 
leverage to-day is lie who joins to the careful preparation of a written dis
course the ability to leave that discourse in his study, and in the pulpit to 
give place to it by way of subjection no, not for half an hour. The 
tyranny of a manuscript is for many preachers an interference with the 
liberty wherewith Christ has set us free. And those who are able to make 
a manuscript a source of power and not of weakness, do so by using it 
mainly as a medium for the reproduction of the mood and thought which 
inspired the composition, the mind being relieved by the manuscript mean
while from the burden of verbal memory. Such manuscript delivery is an 
utterly different thing from mere “ sermon reading.” The memory, medi
ated by the manuscript, is a factor of supreme importance in all really 
effective preaching of this kind. Greater “liberty” is realized by many 
preachers with than w ithout manuscript, but it is only when the manu
script serves as a stimulus to memory and not as a substitute for it. In
deed, in effective manuscript delivery the words themselves are frequently 
reproduced by the suggestion of a single glimpse at a sentence. Thus an 
alert memory is an absolute condition of all effective pulpit work, and not 
merely of that which involves previous writing in full, for in so-called ex
tempore preaching the deepest draught of all is made upon the well-springs 
of memory.

Every minister, moreover, recognizes the paramount importance of 
memory in the study. A fugitive illustration, an elusive paragraph of 
important statistics may be somewhere among the flotsam and jetsam of 
the month’s reading, and unexpected use for it occurs. Was it in the 
daily or one of the weeklies or monthlies or quarterlies ? It may be worth 
a great deal to know precisely where to put one’s linger upon it. The 
literary world abounds with books of illustration, suggestion, and quota
tion—misfit clothing parlors, where the mind may array itself in a cheap 
suit of ready-made ideas, they sometimes seem. Indeed, Itoget and Crabb 
and Poole’s Index and Canon Spence may help us out amazingly at times ; 
but the regal power of a facile memory which, when a theme is taken, will
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attract to itself by a subtle principle of mental gravitation all that the 
mind has previously known on the subject, and all that may subsequently 
come within its orbit, is worth a World of “ commonplace books’’ and 
cyclopaedias of illustration.

And who may question the vital significance of memory in pastoral suc
cess ? It is not a Christlike them , of pulpit convenances which forbids a 
pastor’s standing among the throng who are leaving the house of God, 
taking by the hand and greeting by name those whom he has but a few 
moments previously addressed from the dignified distance of the pulpit. 
Who can reckon the loss of power which comes to a pastor from repeated 
failure to recognize members of his congregation as lie meets them else
where ? We may scarcely assume, as does Edward Everett Hale, in his 
witty parody, “ My Double, and How he Undid Me,” that a mumbled 
nondescript utterance serves all the purposes of a name instantly remem
bered and clearly spoken. A pastor will find the effort by which he has 
fastened in memory the name of a child or a stranger or an obscure mem
ber repaid with interest in the coin of heaven. The minister may well 
reckon it worth the while to cultivate the memory, not only of his mental 
acquisitions and of his current pulpit preparation, but even of the uninter
esting names, faces, and family history of all whom God has entrusted to 
his care.

Memory is pre-eminently a matter of ethics. In spite of the marvellous 
discoveries which serve to connect it so intimately with physical processes, 
indeed by reason of them, memory is seen to be a faculty far transcending 
all calculations, physiological or psychometric, and enters the lofty realm 
of character and eternal destiny implied by the Divine word, “ As a man 
thinketh in his heart so is he.”

V.—LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES.

Bv William Haïes Wakd, D.D., New York City.

XI.

The Shades ok the Dead : Rephaim and Tehapiiim.

Scarce anything can be of more importance relating to the early beliefs of the 
Hebrew people than that which has to do with their notions of the future life. 
Attention was called in the August number of the Homiletic Review to the 
notions of the future state held by a neighboring people, as indicated by the 
lately discovered inscription of I'annmmu I. ; in this paper some late discussions 
of the views of the Hebrews themselves will be considered, as connected with the 
popular worship of teraphim, and their notions of ghosts or rephaim.

The reason why the Old Testament makes so little of the immortality of the 
soul is that with the Hebrew notion of the future world immortality was no great 
boon. The doctrine of a heaven spent with God was not revealed until the ad
vent of Christ, who brought life and immortality to light. The future world was
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a ghost world, where the shades wander, living an empty life that is no better 
than death. To go down to the grave and be with the shades was a misfortune 
much less desirable than life on earth. Such was the ghost of Samuel called up 
from the under world by the witch of Endor, and such were the spirits of the 
dead kings to whose company in Shcol the King of Babylon is consigned by 
Isaiah.

The Hebrew word for ghosts is rephaim. The giants were also Rephaim, and 
there was a Valley of Rephaim—probably the modern Bak’u, south of Jerusa
lem. The Rephaim were of gigantic stature, and were related to the Auakim. 
We find them east of the Jordan, for Og belonged to their race, and their eastern 
home was about Bashau, where Tristram, in his Imaginative book, put the 
“ giant cities” which he supposed built by this giaut race. On the west of the 
Jordan they had a home at Gath (2 Sam. xxi. 1(1), and it was their race who, in the 
persons of Goliath and Ishbi-benob, fought with David. They perished at a very 
early period in Israelite history, and were remembered us a sort of Titans, repre
senting physical force and bulk. They are referred, in 2 Sam. xxi. 20 and 1 
Citron, xx. 0. 8, to an ancestor, Raping who is, however, always called The Raplta 
(iha-Ilaphd). They probably were of an early Ilamitie race that, with the Etnirn 
and Zamzummitn, occupied Palestine before the Autorités and Cauaauites.

A few years ago, in The Academy, Mr. Ncubauer suggested that the Rephaim 
giants may have derived their name from the same root as the rephaim ghosts of 
the later books of the Old Testament. Sayce and Stade have expressed the same 
view. In Isaiah, the Psalms, and Job the rephaim are the shades of Shcol, and 
Mr. Ncubauer believes that “ the Rapha" represented a divinity of the shades, 
a god of the lower world, from which a plural Rephaim has been formed, like 
Elohim from Eloalt. As the Greeks had their Pluto and Proserpina, so the Baby
lonians had their gods and goddesses of the lower world, of whom we learn much 
iu the poem of “ The Descent of Ishtar into Hades.” The supposition that 
Rapha may have been the name of such a divinity is in some degree supported by 
the proper names Raphael (1 Citron, xxvi. 7), Rcphaiah, and the later use of 
Raphael as the name of an angel. On this view the Rephaim would have been 
looked upon by the early" Hebrews as a race of mighty demigods, descended from 
a mighty spirit of the under world, called the Rapha, just ns the giants or 
nephilim of Gen. vi. 4 were descended from a union of the sons of God with the 
daughters of men.

Dr. Ncubauer connects with rephaim the ternpliini, or household gods, wor
shipped in Israelite homes from the time of the wives of Jacob. It will be 
remembered that Rachel stole her father's teraphim, and concealed them by sitting 
on them. The teraphim on which she sat must have been small ; but that one 
(for teraphim, like Elohim, can have a plural form with a singular sense) which 
Michal put in the bed to represent the fugitive David must have been nearly of 
human size, and, we may judge, was of human form. According to Dr. Kleinert 
(in ltichm's “ llandwdrtcrbuch”), the teraphim were not regarded as represent
ing definite gods, but as a sort of fetich and house god, ou whom the luck of the 
family depended. It was, accordingly, to take with her the family luck that 
Rachel stole the family teraphim, and that Laban sought to retake them. The 
teraphim were also used for learning the future. This is implied in Laban's 
words (Gen. xxx. 27), “ I have dicincd that the Lord hath blessed me for thy 
sake" (Revised Version) ; and we learn from the story of Micah, told in Judges 
xvii. and xviii., that an ephod and teraphim were used together for divination. 
So in liosea iii. 4 “ ephod and teraphim” is used in the sense of a heathen ora
cle ; and iu 1 Sam. xv. 23 (where the Hebrew area, sin, should be corrected to 
eplml) we have “ ephod and teraphim" meaning the same as witchcraft. Other
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passages in which teraphim arc mentioned arc Ezck. xxi. 20 (to “ inquire by the 
teraphim”), Zecli. x. 3 (the teraphim have spoken vanity, and the diviners have 
seen a lie), and 2 Kings xxiii. 24 (the wizards and the teraphim). These pas
sages make it clear enough that the teraphim were not simply a house god, but 
also a house oracle. Though they long maintained their place with other forms 
of idolatry, they were forbidden by the law of Moses, in spirit if not expressly, 
and Jacob buried liis wives’ teraphim under a terebinth tree in Shcchem (Gen. 
xxxv. 2-4). But teraphim continued in household use from the time of Jacob 
and Rachel to that of the Judges, when Mivali and his mother made teraphim ; 
to that of David, whose wife, Michal, Saul’s daughter, had teraphim, and to that 
of Josiah, who put away the teraphim in Jerusalem.

We learn then that the teraphim were probably of human form, were large or 
small, and were used to divine the future. Mr. Neubauer suggests that teraphim 
and rephaim are from the same derivation, the root rapha, to be yielding, flaccid, 
weak, like a ghost, and that they represented the manes of the dead. In this 
view they would not be so much fetiches as the form under which a higher cult 
was practised, that of ancestor worship. But if ancestors were worshipped, then 
we have here another evidence of the belief in the immortality of the soul, for 
the ancestors would be worshipped as still existing in a ghost like state, able to 
do good or evil. And so the appeal to teraphim to learn the future would be a 
necromancy, an inquiry from the dead, very much such as Saul asked from the 
witch of Endor, when he wished to recall Samuel from Hades.

These views as to the relation between the rephaim and the teraphim are sup
ported by Professor Sayee, who says that the Assyrians had a root, rapu, like the 
Hebrew rapha. From this root was formed the Assyrian tarpu (which would be 
the regular Assyrian singular form of teraphim), meaning first feeble, or departed, 
and then a ghost, or, more exactly, an inhabitant of Hades. We then have an 
explanation of both words. The teraphim were the forms under which the early 
races of Palestine, followed by the Hebrews, worshipped their ancestors, and 
sought from them to learn the future. The rephaim were the ghosts of the de
parted, and the Rephaim were the early departed great ones, whose ancestry was 
derived from the sons of God, the rulers of Hades.

SERMCNIC SECTION.

A BLESSED ADVENT SEASON.
By Pastor Hermann Kunzk [Evan

gelical], Prokdrl, Germany. 
Behold, I will send My messenger, and lie 

shall prepare the way before Me : and 
the Lord, ichom yc sc. />, shall smldeidg 
come to IBs temple, eren the Messenger 
of the covenant, whom ye delight in : be
hold, He. shall come, saith the Lord of 
hosts, etc. - Mai. iii. 1-4.
Advent ! He comes, the angel of the 

Lord, thy Lord and thy King, thy iSav- 
iour ! This is the cry that to day again 
resounds from heaven above and out of 
the houses of the Lord into our homes

and our hearts. How clearly and joy
fully it re-echoes in a Christmas spirit 
on the streets of Ziou to day, the New 
Year of the Church, when the King of 
Zion, amid the crying of hosannas and 
strewing of palms and spreading of gar
ments, enters the great city.

And what a contrast with the sad 
memories of one week ago, the last 
Sunday ef the old Church year, the 
memorial day of our beloved dead ! 
Then we heard of the coming of the 
angel of the Lord, the angel of death, 
who comes to cut down the human race 
and convey' the souls of men before the 
judgment-seat of their God.
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And yet on both occasions, both amid 
the echoes of the Advent trumpets and 
the tolling of the bell in the memorial 
day of the dead, both on the first Ad
vent day and on the last day, it is the 
voice of the same Lord that reaches us, 
of Him who comes to us both as a just 
Judge and "as a Saviour, as a righteous 
Ruler and a Deliverer, in order that, 
through judgment and grace, He may 
save our souls and bring the Zion pil
grims home to the Jerusalem aliove, to 
what is his Father’s house in truth.

And what can my sermon to-day, on 
the New Year of the Church, be except 
an Advent-New-Y'ear greeting, a bless
ing asked down upon you, beloved con
gregation ? My prayer is, “A blessed 
Advent.” We bless you who are of the 
house of the Lord. The Lord bless your 
coming in. May His word and His will 
grow and rule in this congregation ; 
may His image dwell in your hearts and 
sanctify you, and enable you to become 
His disciples in truth, so that in the 
true faith and a holy life you may fol
low your Advent King unto the final 
Advent season in the eternity of the 
blessed.

A Blitted Advent Season.— For this 
we need

1. Blessing Advent messengers.
3. Blessed Advent hearts.
1. Malachi, the last of the Old Testa

ment prophets, stands upon his pro
phetic outpost. His heart burns within 
him. Before him he sees the holy tem
ple of his God ; before him the people 
which in olden times the Lord had 
chosen as His own. The temple had 
indeed been built up anew, and had 
arisen out of its ashes in great magnifi
cence ; but a curse rested upon the peo
ple. The holy places of the Lord arc 
desecrated because the people have 
broken the covenant, have blasphemed 
their God, and have pursued the idols 
of a false righteousness. Then it is 
that the Lord opens his spiritual eye, 
and the prophet looks beyond and sees 
the days to come, and prophesies in the 
name of the Lord, verse 1 : “ Behold, I 
send My messenger, and He shall pre

pare the way before Me : and the Lord, 
whom ye seek, shall suddenly come to 
His temple, even the Messenger of the 
covenant, whom ye delight in : behold, 
He shall come, saith the Lord of hosts.”

Malachi, himself a messenger of the 
Lord, as his name signifies, here pre
dicts the coming of two messengers of 
the Lord. The one he calls the angel, 
or the messenger who shall prepare the 
way before the Lord ; the other he calls 
the angel of the covenant.

You Advent Christians know them 
both from the early history of our faith, 
these two mighty Advent forms. On 
the one hand is the Advent herald, the 
voice of the one crying in the wilderness ; 
on the other is the greatest of Advent 
bringers, the Messiah Himself, the Son 
who has proceeded from the Father. 
And these two are the messengers that 
bring to us the Advent blessings.

First, it was necessary that John the 
Baptist, with the fire of an Elias, should 
come to prepare the way before the 
gentle Prince of Peace, Christ, could 
enter upon His calling. Thus say the 
prophets, thus say all the Scriptures, 
and thus sailh our own heart. First 
comes the Law, with its demand for re
pentance, which does away with all self- 
righteousnegs ; then comes the Gospel, 
with the sweet comfort of its grace and 
faith. First comes the schoolmaster, 
then comes the heavenly Master. Judg
ment and grace—these two are ever the 
blessed gifts of the Advent messengers 
to the Church, the home, and the 
heart.

Let us, then, this day too give a warm 
welcome to these two blessing Advent 
messengers.

There he stands, the Advent herald, 
John, in the desert, the firm prophet, 
with his brow of iron turned against all 
unrighteousness and all hypocrisy, the 
holy priest of the people in the rugged 
garment of a hermit ; the fiery preacher 
of repentance, but at the same time also 
proclaiming the near advent of the king
dom of God. This, then, is the double 
Advent way preached by John, to do 
away with sin by repentance, and to
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prepare the heart for the grace that is 
coming.

This clay, at the threshold of the new 
Church year, the preacher of repent
ance again appears before the Advent 
congregation. With one hand he 
points backward to the sins of the old 
year, to the transgressions of God's law, 
to the neglect of the Gospel privileges, 
to the want of zeal in the doing of the 
Lord’s will, and says, “These things 
ye have done." With the other band 
lie points forward to the future, to the 
righteous Judge, and says, “ This is thy 
reward. The axe has been laid at tbc 
roots of the tree ; let it be cast into the 
fire."

In the face of such a settlement all self- 
deception must fall away ; and the mere 
fact that xvc arc baptized and are Abra
ham's children, and have gone through 
the rite of confirmation, will avail us 
nothing. Nothing remains for us but 
to say, “ Lord, cover up my shortcom
ings, and direct Thou my life in the 
future." We hear the words of the 
Baptist, “Prepare ye the way of the 
Lord. Make straight in the desert the 
highway of our God. Every valley 
shall be exalted, and every mountain and 
hill shall be made low, and the crooked 
shall be made straight, and the rough 
places plain.” This is, indeed, hard 
work, to make the hills and mountains 
of self-righteousness and self-satisfac
tion low ; to fill up the valleys of weak 
faith and hearts without courage, and to 
make these level by the comfort of the 
Gospel. And yet all this must be done 
to prepare the way for the entrance of 
the Saviour and the Lord.

But even if we close our ears and 
hearts to the cry of John, the Lord still 
has other messengers after John’s kind — 
namely, misfortune and death, two Ad - 
vent messengers with stern face and 
rough hands, that testify to us, “ Be
hold, I come soon, and my reward is 
with me.”

John’s disciples are also recognized 
in days of penance and prayer. This 
year too these will come and admonish 
us and say, “ Thou art the man !” An

Advent preparer thou, too, Moved con
gregation, shouldst be. to prepare the 
way all the better in your midst for the 
entrance of the King of Glory. Every 
member should help prepare the way, 
to help put his heart and family in a 
condition to welcome the Lord con
stantly.

“Behold, the King comes also to 
you !” This, again, is an Advent mes
senger that brings us His blessings. It 
is the Advent Bringer, the Advent King 
Himself. When the way has been pre
pared, when the heart has been made 
ready by the thunder of God’s own law, 
then comes the Advent Bringer with 
His sweet gospel of grace and truth. 
The prophet says, “ Soon [suddenly] 
shall the Lord come whom ye seek 
and yet four hundred years elapsed be
fore the promise became a reality. 
Here, however, stands John and says, 
“ He is in your midst. Behold the 
Lamb of God, which taketh away the 
sins of the world !” Anil the angel on 
that holy night sings, “ Behold, I bring 
you tidings of great joy ; for unto you is 
born this day, in the city of David, a 
Saviour.” And His disciples rejoice, 
saying, “ And the Word became flesh 
and dwelt among us (and we beheld His 
glory, glory as of the only begotten 
from the Father), full of grace and 
truth.” Now He 1ms come ; the past, 
the present, and the future all join to
gether in this wonderful Advent Klig.

Ask you, Who is He? The prophet 
calls him " the Messenger (or angel) of 
the covenant.” He is the Mediator of 
the covenant of grace between God and 
His people. God has built a tabernacle 
in Israel, the tabernacle of the Old Tes
tament, the law covenant through 
Moses. But the covenant of Moses was 
broken by the people. Then God erected 
a new tabernacle in the time of the ful. 
filment—namely, the New Testament. 
He has erected it through the true angel 
of the covenant, His Son Jesus Christ. 
Out of this tabernacle shines forth the 
true sun of righteousness and grace, and 
casts its rays beyond tlie limits of Israel 
and over all mankind. For “ Gospel”
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is the name of the law of the new cove
nant ; it is the glad tidings of great joy, 
telling us that God will not have us 
covenant breaking people be destroyed 
in our sins, but that the only-begotten 
Son has come to seek and to save that 
which is lost.

In Christ the new covenant of God 
with mankind has become a living and 
personal reality, for in Him are found 
united divinity and humanity. He is 
the Immanuel, the God with us. Now
it is no longer a covenant of hard laws, 
but of heart-conquering grace ; no longer 
fear, but love. Now we have a Media
tor through whom we come to the Fa
ther, through whom God and all salva
tion come to vis.

“ To his temple," says our text, “ the 
angel of the covenant will come”—to 
the Church of the Lord, the corner-stone 
and foundation of w-hich is Jesus Christ. 
The temple of the Lord thou art, be
loved congregation ; this temple thou 
art, O my soul, for He has saved and 
delivered thee, and has made thee His 
own.

Ever does He come to this His tem
ple, and before Him go His words of 
love and mercy, and with Him come the 
two Jesus messengers, the Word and 
Sacraments, whom He sends to deliver 
all those who are bound ; and through 
Word and Sacrament He Himself enters.

2. And now, since He is again an
nouncing His Advent, and is beginning 
His judgment in the temple of God, 
who shall stand when He appears ? 
This is what the text asks ; and from 
the text let us ltear also the answer. In 
order to appropriate and appreciate true 
Advent blessings we must also have 
Advent hearts, in which Jesus can be
come an actual reality and a living 
power. This is done, says our text, in 
three ways—namely, first, when they 
seek and desire Jesus in faith ; second
ly, when they are sanctified and cleansed 
as by fuller’s soap ; and thirdly, when 
they are selected and are purified in the 
fire of the true Kellner.

First, then, to seek and to desire Jesus 
in faith. He who seeks Him shall also

find Him, for Christ is ever near to the 
soul. He is to be found in His Word. 
When the soul thirsts for salvation, then 
it can quench its thirst at the fountain 
of God’s Word. There it will find the 
High Priest that atones for its sins ; 
there the Mediator between God and 
man ; there the love of God becomes 
manifest to the heart. To the Word of 
God and in the heart of Jesus faith’s 
anchor must cling, and then ,wc are 
saved.

Alas ! that the seekers of Jesus and 
those who strive to find the Saviour are 
so few. If they would seek Jesus ns 
ardently as they strive after riches and 
earthly goods, they would soon find 
Him ; and yet He is the greatest of all 
treasures. May God give us this New 
Year’s gift, that with burning zeal we 
in this new church year seek the Lord 
as never before, and that the love of 
Christ become a consunving fire in our 
hearts. Be careful, then, beloved con
gregation, and let us, as Mary did, dili
gent and quiet and blessed, sit at the feet 
of the Lord. Ye children, seek the 
Lord, for if ye seek Him early ye shall 
find Him. Ye young men and maidens, 
learn from the Word of God how a 
young man and a maiden shall walk ac
ceptably before the Lord. Ye fathers 
and mothers, do not forsake the assem
blages of the saints, for the Lord has 
given our services the promise that 
where two or three are gathered to
gether in His name, there He w-ould be 
in the midst of them. Ye aged men 
and women, may the fire of faith lighten 
up and brighten your declining years, 
so that ye can say, with Simeon, 
“ Lord, now lettest Thou Thy servant 
depart in peace, for mine eyes have seen 
Thy salvation.”

Out of true faith is born hope. 
Christ’s true believers, indeed, no longer 
sin purposely and intentionally ; but 
yet they do so out of weakness, being 
surrounded by a world of temptations 
without and within. Therefore they 
cleave themselves daily by sorrow and 
repentance for their evil deeds of 
darkness. But there is a more com-
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plete purification than the self-puri
fication of repentance, anil that is the 
sanctification through Jesus Christ. 
He purifies us also from the dead works 
of our self-righteousness, and even 
more, He gives us holy courage and 
power and strength, that, in following 
the Lord, we become sanctified, and live 
as the children of God in righteousness 
and Christian virtues. Then we learn 
from Him how to deny ourselves, to 
adhere to Him in true faith, to become 
strong in love, joyful in hope.

This heavenly washer has an exceed
ingly fine soap with which He cleanses 
us and makes us acceptable to God. The 
pale water of mere human sympathetic 
tears does not suffice ; He makes use of 
His Holy Word, which removes all 
falsehood, and desires, and uncleanness, 
and wickedness.

Do not, ye saved of the Lord, forget 
the Word. Without holiness no man 
shall see God. Strive after this that ye 
may enter the narrow gate, for the por
tal is narrow which leads to eternal life. 
Ever must ye remember with Paul that 
ye have not yet attained perfection, but 
that ye strive ever to become more and 
more Christlike.

But when a man has been cleansed in 
this way by the blood of redemption, 
then is he thoroughly and entirely clean. 
But the Lord will do even more than 
this for him. This is beautifully ex
pressed in our text, verse 3, “ And He 
shall sit as a refiner and purifier of sil
ver, and He shall purify the sons of 
Levi and purge them as gold and sil
ver ; and they shall offer unto the Lord 
offerings in righteousness.”

There sits the purifier at His work and 
stirs the fire, and watches closely until 
the silver makes its appearance. When 
this has been done, then the metal be
comes separated from the dross, and it 
is pure and perfect.

This is the way which the heavenly 
smelter adopts in dealing with the souls 
of men. In His eyes these are the most 
precious gold and silver ; but they are 
not yet pure. Therefore He stirs the 
fire to separate all this dross—that of

self-righteousness and injustice—and 
burns these to ashes. Into this fire of 
purification all the faithful are placed, 
even the favorites of the Lord. How 
often do not trials and tribulations and 
misfortunes overtake us in the provi- 
dencc of our God ; but all these have 
the one purpose and end of purifying 
our faith, of purging off the unclean 
elements, and making us ever more 
worthy to be the holy temples of our 
God.

Such will be a blessed Advent season 
to our hearts. Whenever we look in us 
or around about us we see only and 
everywhere the Lord Jesus Christ com
ing as the King and the Saviour. Let 
it ever be said of us, “ And they saw 
none save Jesus alone !” Amen.

THE PARADOX OP THE CROSS.
By the Rt. Rev. Boyd Vincent [Prot

estant Episcopal], Chautauqua, 
N. Y.

Now is the judgment of this world ; non 
shall the prince of this world be cast 
out. And I, if I be lifted up from the 
earth, will draw all men unto me.— 
John xii. 31, 32.
Fifty years ago Thomas Carlyle 

said, “ The true university of these 
days is a collection of books." It 
seemed a most paradoxical statement ; 
right in the face of all existing ideas 
and facts. Universities had always 
been collections of men, of professors 
and students. Thirty thousand stu
dents went to hear Abelard lecture. 
“ Give me President Mark Hopkins sit
ting at one end of a log and myself at 
the other,” said a Williams College 
student, “ and I have all the university 
I want." But Carlyle was right, after 
all. “ The facility of getting books, 
the facility of distributing the knowl
edge of books, has changed the whole 
conditions of the business from top to 
bottom.” His paradox has already be
come a reality, combining both advan
tages in one ; and its name is Chautau
qua—* ' The Chautauqua University sys-
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tem of Education !" I glory in it for 
my own name's sake. I rejoice in it 
for the sake of every fellow-American.

But now the words of my text con
tain a far older and far more striking 
paradox ; a seeming contradiction which 
is yet a truth ; a seeming absurdity 
which is yet a fact. These words must 
have puzzled those who heard them 
first. Indeed, like all those strange 
forms of Oriental speech, they were 
meant to make men think. Those Ori
ental proverbs : what life-wisdom was 
condensed into them ! The parables of 
Jesus : what heavenly meanings in those 
earthly stories ! Even the words of 
hostile men spoken against the truth— 
that unconscious prophecy of Caiaplms, 
those taunts of the crowd about the 
cross, that sneer of Pilate written over 
the cross—how God made even them to 
bear witness to the truth 1 All the 
more are the words of our Lord Him
self, even when cast in the mould of a 
paradox, the very words of eternal life. 
Superficially, to the natural ear or mind 
they seem hopelessly mystical or insig
nificant, as an atom of matter does, or 
a drop of water to the unscientific eye. 
Intrinsically, when heard by the car of 
faith or examined under the microscope 
of the Spirit, they are found charged 
with divinest truth, quick with revela
tions of eternal life.

This paradox before us is an instance 
in point. Let us try this morning to 
get at its mysterious meaning. Let us 
consider :

I. The Nature of this New Kingdom 
of Jesus.

II. The Secret of its Power among 
Men.

First : The nature of this new king
dom. It was the last week of our 
Lord’s earthly life. A day or two be
fore He had made His triumphant entry 
into Jerusalem. The people were pay
ing Him royal honors. They were hail
ing Him Son of David 1 King of Israel, 
come at last ! They seemed all ready 
again “ to take Him by force and make 
Him a king.” Even now foreigners, 
pagan Greeks, were asking to see this

new Prince. The very Pharisees ac
knowledged that “ the whole world had 
gone after Him.”

And did Jesus really intend to take 
all such royal honors to Himself ? Was 
He going to claim His rights confident
ly and enjoy them successfully f It 
looked so. It sounded so. For in an
swer to those Greeks He had just de
clared, “ The hour has come that the 
Son of man should be glorified. Now 
is the judgment," literally, now is the 
crisis, or turning-point in the affairs, 
“ of this world. Now shall the Prince 
of this world be cast out. And I, if I 
be lifted up from the earth, will draw 
all men unto Me.”

What stupendous assumption was 
this ? Was the whole world going to 
change front suddenly in the person of 
this obscure Jew ? Already such crises 
had passed in the world's history— 
when Alexander crushed all the power 
of Asia at the Issus, and still more 
when universal empire passed into the 
hands of the Caesars at Actium. Other 
such world crises should follow, too, in 
Europe’s deliverance from the Saracens 
at Tours, in the emancipation of the 
human conscience in the Reformation, 
in the destruction of the feudal system 
by the French Revolution.

But what did such startling words 
mean here and now ? What was this 
present world crisis so confidently pro
claimed i Was it the casting off by the 
Jews of that hated Roman yoke ? Was 
it the overthrow of that mightiest of all 
world-powers ? Was it thus that Gali
lean peasant would Himself mount a 
throne of universal dominion, and re
store the old Hebrew theocracy—with 
God its heavenly King, the Christ His 
earthly Vicegerent, all Jews its citizens, 
all other men its subjects and tributa
ries ? No ; no such revolution as this. 
So the Jews thought, so the Jews 
wished. But Jesus from the begin
ning had repudiated every such pur
pose.

Did His “ lifting up from the earth,” 
then, mean some mysterious translation 
to the skies, like Enoch or Elijah ?
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Was He referring to His coming ascen
sion and reign in the heavens? Yes, 
undoubtedly ; but to something more 
immediate than that. For He had a 
kingdom to be set up ; indeed, a uni
versal dominion, larger and stronger 
and more lasting than any other. Not 
a kingdom about to come, but a king
dom already come in Him, its visible. 
Head and King. Not a kingdom of this 
world, but the kingdom of heaven. 
Not a far-off city in the skies, but the 
kingdom of heaven upon the earth. 
God’s reign over the bodies and souls 
of men ! God’s reign in the hearts and 
lives of men ! God’s reign, beginning 
in love and ending in holiness and eter
nal life for us ! “ For the kingdom of 
heaven," He said, “ is within you.’’ A 
kingdom to be set up, therefore, as all 
kingdoms arc, by displacement. For 
there was another kingdom among men 
which must first be overthrown ; an
other prince ruling in men’s hearts and 
lives who must first “ be cast out. ”, 
That world power was not Rome, but 
the kingdom of sin anil death. That 
prince was not Cæsar, but Satan. All 
human life, all human history had thus 
far been a struggle for supremacy be
tween God and the devil. Now this 
struggle was about to culminate in Him 
who had come to claim 1 lis Father's 
rights. There was to be a battle be
tween these two princes ; a battle liter
ally “ to the death the greatest and 
most decisive of all the world’s battles. 
Satan should not yet be destroyed, but 
he should be “ cast out,” the front of 
his power be forever broken, as Napo
leon’s at Waterloo. Jesus should tri
umph ; nut it should be at the cost of 
His own life. He should be betrayed 
and put to death by Satan’s allies, by 
the hands of wicked men.

All this, then, meant THE CROSS 
for Christ and for us. And here was 
that first, strange paradox of the cross. 
Now, indeed, w..s the world’s crisis. 
Now should its prince be cast out. 
Now should Jesus indeed be “ lifted up 
from the earth” and “be glorified.” 
Not upon an earthly throne, but upon

a cross of shame and death, llis eleva
tion was to be by His degradation ! 
His exaltation by His humiliation ! Yet 
this Crucified on earth would soon be 
the Glorified in heaven ; and IIis cross 
of infamy the most conspicuous object, 
the most attractive force in the world.

This brings me now to the other side 
of this paradox : “ 1, if I be lifted up 
from the earth, will draw all men unto 
Myself.” It leads us to ask :

II. What is the strange secret of this 
power of the cross ?

For, consider : other men had also 
dreamed of universal dominion, and all 
failed of it—by necessary limitations. 
It was simply an impossibility for any 
one man, however aspiring and power
ful. Yet here is this simple Galilean 
carpenter, who, having, as Dr. Bush- 
nell said, “ never seen a map of the 
whole world in IIis life, or heard the 
names of half the great nations on it, 
yet undertakes, coming out of IIis shop, 
a scheme as much vaster and more diffi
cult than that of Alexander as it is more 
divinely benevolent.” He proposed 
nothing short of “ new creating the en
tire human race, and presenting it to 
God in the unity of a spiritual king
dom.”

And again, consider what He chooses 
as the symbol of IIis power, what He 
selects as the instrument of IIis work. 
Not the sword of the soldier or the 
scroll of the philosopher, not the ideals 
of the artist or the indulgences of the 
sensualist, but the cross ! the cross I— 
the hated emblem of pain, of self-denial, 
and of death. He proposes to attract 
to Himself the whole world of men by 
that which seems, of all things, the 
most repellent to men. He will redeem 
human nature by that which offers vio
lence to every instinct and habit of hu
man nature. He will win men, not by 
self love or self-interest, but by that 
which seems the very antipodes and 
contrary of these—by self-renunciation 
even unto death.

What then, I ask, was the ground of 
this astonishing confidence ? What kept 
this scheme of Jesus from breaking
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down under its own dead weight, or de
feating itself by its own absurdity ? 
How explain this paradox Y 1 low shall 
the cross draw all men unto Christ V 

We find our first answer in this fact : 
that the cross is the expression of a uni
versal law of life. It stands for a princi
ple which is itself a paradox—the prin
ciple of life by death, of salvation by 
sacrifice. It is a truth of the; spirit 
world lying beyond the ordinary lan
guage of man, because beyond all the 
ordinary ideas of men ; but its range is 
none the less through all worlds and all 
life, physical and moral, social and re
ligious. Jesus points out its working, 
therefore, first of all, in lies physical 
world : “ Verily, verily I say unto you, 
except a corn of wheat fall into the 
ground and die, it abideth alone ; but 
if it die it hrlugeth forth much fruit.” 
Life germs in the seed, but no life 
power except by burial ; death setting 
free the captive life, and the seed re
peating itself then a hundredfold in the 
ear ! Here, then, was this great law of 
life asserting itself in every harvest field 
since the world began ; yes, in every 
part of God’s universe, if men's eyes 
had only been opened to see it. Every 
mighty forest was rooted in the mould 
of previous forests. Every child came 
to its birth through its mother’s pain or 
death. Every kingdom was built upon 
the ruins of another. All progress upon 
outworn ideas and institutions. “ The 
blood of the martyrs had always been 
the seed of the Church.” So, also, in 
the spiritual world the law holds equal
ly good. “ He that loves his life loses 
it ; he that hates his life in this world 
keeps it unto life eternal.” No spir
itual life except through a death unto 
sin. No new man but by burial of the 
old. No portion in the next world but 
by renunciation of this. No blessed
ness but through suffering. No sanc
tification but by self-denial. No salva
tion but by sacrifice. No life except by 
death. It was a law to which Jesus 
saw even Ilia own life to be subject, 
therefore. “ If He would save others,” 
then “ Himself He could not save.”

So long as He remained upon the earth 
the spiritual life in Him existed only in 
its germs. By His death and burial, 
that life would not only renew itself in 
Him ; it would also multiply itself in
finitely in the great spiritual harvest of 
the world.

Jesus’ confidence of a world empire, 
then, was based upon no uncertain 
foundations. Not alone upon the pre
dictions of the Hebrew prophets. Not 
at all upon the mere presentiments of 
the heathen world. The butterfly was 
but a superficial emblem of the immor
tality of the soul. It suggested only a 
transformation. Jesus’ truth went far 
deeper. It was one of transmutation, 
one of transubstantiation, and found its 
analogue of new life only in the seed 
actually dead and buried. As surely, 
therefore, as He foresaw His own death 
by the working of one infallible, uni
versal law—viz., the deadly hostility of 
an ungodly world to the truth of godli
ness, so surely did He foresee, also, the 
world-wide fruits of His death, by the 
working of just such another law— 
viz., this of life by death.

2. Our other answer we find in this 
fact : That the cross presents this uni
versal law to men in the most attractive 
of all forms—namely, that of Personal 
Love.

The principle of religious sacrifice, of 
costly atonement to God for sin. this 
men knew before. The world had been 
acting on it from the beginning. But 
it was always a sacrifice of something 
else than one’s self—of one’s substance 
—of animal life, even of other human 
life—“the fruit of one’s body for the 
sin of one’s soul.” But this sacrifice 
of the cross was a very different one ; 
this was a conscious, willing self sacri
fice. Here was a Man, at last, come 
into the world, who would offer to God 
the truest and costliest of all sacrifices 
—the offering of a holy life, the com
plete surrender of His will, the spir
itual sacrifice of Himself to God, body, 
soul, and spirit. A Man who would 
resist all temptations and deny Himself 
every unlawful indulgence ; a Man who
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would dare to tench God's will to a hos
tile world and suffer for it ; a Man who 
would Himself obey that will even to 
the point of death, and that the death 
of the cross. His was a vicarious sac
rifice, too ; not for Himself alone, but 
for the salvation of a whole world of 
guilty, dying men. Thus, too, it be
came a new revelation of God to men. 
Men saw that that Transaction of the 
Cross was more than a transaction of 
the market or forum, or even of the 
customary altar ; more than a ransom 
paid the powers of evil, more than sat
isfaction for a broken law, more than 
the bloody propitiation of an angry 
God. It was the device of a most lov
ing God, the highest possible expression 
of Divine Love. It was the act of a 
Heavenly Father, already reconciled, 
seeking to bring home Ilis sons again 
to obedience to Himself—so giving us 
life for death, so giving us life by 
death. All this truth invested with the 
charm of a divine human personality in 
His Son. No wonder that there is such 
power in it. For here is something 
which passes beyond the reason of men 
and lays hold of their very consciences 
and hearts. Here is the infinite pathos 
of such a divinely human personal 
tragedy ; here the mighty bond of a 
personal gratitude ; here the indefinable 
charm of personal trust and service ; 
here the inspiring ideal of iiersonal holi
ness ; here the sure hope of an endless 
peisonal life ; here the blessedness of a 
Father’s endless personal approval. 
Other religions have appealed to the 
pride of men, to their fears, to force, to 
sensual desire, to keep them in the path 
of duty and make them capable of self- 
sacrifice. Here is one which appeals to 
the most natural yet most powerful of 
all sentiments—that of |>ersonal love. 
All other forces seek, as it were, to get 
behind men and compel them forward 
in the way of duty. This one acts, ns 
it were, front in front, and leads men 
on in a sense of perfect freedom. “ I 
drew them,” said God by His holy 
prophet Ilosea—“ I drew them with 
cords of a man, with bands of love,”

[Dec.,

And who can resist him ? Did not Jesus 
say well, “ I, if 1 be lifted up from the 
earth, will draw all men unto Me ?”

In Him and His cross, then, I say, 
men saw this great truth of salvation by 
sacrifice, as they never saw it before. 
After all, it was a revelation which did 
mean revolution. W hat the Copcrnican 
theory did in cosmology, what the Dar
winian theory is doing to day in biolo
gy, that the Gospel of the cross did in 
theology. It changed the whole front of 
the moral universe for men. It solved all 
the mystery of human life and put a new 
and blessed meaning into it. It began 
all that mighty displacement of one 
world-kingdom by another in the hearts 
of men. Hitherto men had been the 
dupes and bond-servants of the devil, 
the helpless victims of all his lures and 
lies. The secret of his power was in 
his appeal to their selfishness, wealth, 
power, praise, pleasure, self-interest, 
self-indulgence—with these he bribed 
our souls. Our most selfish instincts, 
our vilest passions—these were the cords 
with which he drew us away from God. 
“ Get and keep all you can,” he says to 
us still. Enjoy yourselves now, there 
is no other life. Indulge every appe
tite and lust without restraint. Seek 
admiration, praise, fame. Hold your 
head high. Hate the man who wrongs 
you and get even with him.” And 
shall we go on believing this deceiver ?

“No,” answers Jesus, “all this is 
false and fatal. But ye shall know the 
truth and the truth shall make you 
free. That natural life of your soul 
and body is not all there is of life for 
you. There is another, eternal life in 
the Spirit of God, if you will have it. 
Self-denial, that is its all prevailing 
law. Unselfishness, that is the strange 
secret of blessedness in it. Follow, like 
an animal, all your inclinations ; be the 
slave of your flesh ; live blindly for the 
things of a passing world—all this can 
only disappoint, degrade, and destroy 
you. But be master of yourself at 
every cost ; subject every inclination to 
God's will, even through pain. Live 
most for things that are spiritual—then
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this is to be 11 man, most Godlike—this 
is to have life eternal. It is not only 
better, it is always nobler to be true 
than false, pure than vile, generous than 
miserly. The very passive virtues take 
on a new glory in this light of self-mas
tery and self-denial. Blessed, there
fore, are the meek, the merciful, the 
patient, the temperate. Most blessed 
they ‘ who would'savc others,’ knowing 
that for that very reason ‘ themselves 
they cannot save.’ This spirit of self- 
sacrillco for others is the sublimcst 
thing in all life, human and divine. 
You have already seen its truth and its 
beauty in My cross. There it brought 
to judgment the proud and selfish spirit 
of this world. There God set His own 
seal of approval to it. And there is an 
instinct, a spiritual instinct in every 
one of you which will approve it also 
in the end.”

III. So speaks Jesus. And shall we 
not rather believe Him? Yes, thank 
God, *ve do believe Him —as there al
ways have been men to believe in Him 
and always will be. That Paradox of 
the Cross, too, has long ago demonstrat
ed Its truth and become a blessed reality.

(a) We look at the scene of crucifix
ion with the eyes of men then and now. 
Then it seems only a scene of shame 
and pain ; the failure of a misguided 
enthusiast, the merited punishment of a 
blasphemous impostor. It was meant 
to go down into history attaching end
less disgrace to the name of Jesus. It 
would call out for Him only the con
tempt of mankind, or, at best, their 
pity. Yet within a few days this Cru
cified Man was declared with power to 
,be the Son of God—the Son of God 
offering Himself in sacrifice for the sins 
of a guilty world. His cross was seen 
to be no longer the emblem of human 
wickedness and hatred merely, but of 
Divine Love. From a pillory of shame 
it was transfigured into a very throne 
of glory. Higher and still higher it has 
lifted the Crucified before the eyes of 
men, until now they kneel lowly before 
Him in gratitude and adoration. World 
kingdoms which saw the rise of this

new power and persecuted it have 
passed away. Other religions are every
where surely giving way before it. It 
has been opposed by foes without and 
discredited by false friends within, but 
still it goes steadily on, fulfilling its 
Great Founder’s words, " I, if I be lift
ed up from the earth, will draw all men 
unto Me.”

Is there not cause for courage, then, 
beloved, as we look out into the fu
ture ? Is human nature ever likely to 
bo different from what it is? Is not 
this strange power of the cross over it 
likely to be as potent in the future as in 
the past î Can any other religion like
ly to be devised ever get nearer the 
heart of man, the spring of all his 
actions ? Any hostile criticism, biblical 
or anti-biblical, empties human life of 
the meaning Christ has put into it. Is 
there any other influence over human 
souls like this of divine self-sacrifice for 
their sakes ? Anything else which can 
lift them so near to God or bind them 
so closely to one another ? Oh, let us 
believe in the power of the cross ! Let 
us submit ourselves to it, as we have 
never done before. We are still too far 
from Christ. Let us ask Him to-day, 
with all our hearts, to draw us nearer. 
Nearer in faith, nearer in love, nearer 
in likeness to Him.

Oh, merciful Saviour, lifted up for 
us from the earth, draw us with Thy 
strong cords of a Man ! Embrace us in 
the outstretched arms of Thy compas
sion ! And through all trials and 
temptations, in all times of our weak
ness and our danger, keep us close to 
Thee, and suffer us not to go any more 
away from Thee ; for Thine infinite 
mercy’s sake. Amen.

“ME A CHRISTIAN 1”
By Rev. Alexander Maci.aren, D.D.

[Baptist], Manchester, England. 
Then Agrippa mid unto Paul, Almoit 

thou persuadent me to be a Christian. 
—Acts xxvi. 28.
This Agrippa was son of the other 

Herod of whom we hear in the Acts as
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a persecutor. This one appears, from 
other sources, to have hail the vices, 
hut not the force of character, of his bail 
race. He was weak and indolent, a 
mere liangcr-on of Rome, to which he 
owed his kingdom, and to which he 
stoutly stuck during all the tragedy of 
the fall of Jerusalem. In position and 
in character (largely resulting from the 
position) he was uncommonly like those 
semi-independent rajahs in India, who 
arc allowed to keep up a kind of shadow 
of authority on condition of doing what 
Calcutta bids them. Of course frivol
ity and debauchery become the business 
of such men. What sort of a man this 
was may be sufficiently inferred from 
the fact that Bernice was his sister.

But he knew a good deal about the 
Jews, about their opinions, their re
ligion, and about what had been going 
on during the last half century among 
them. On grounds of policy he pro
fessed to accept the Jewish faith—of 
which an edifying example is given in 
the fact that, on one occasion, Bernice 
was prevented from accompanying lii,.i 
to Rome because she was fulfilling a 
Nazarite vow In the temple at Jerusalem.

So the apostle was fully warranted in 
appealing to Agrippa’s knowledge, 
not only of Judaism, but of the history 
of Jesus Christ, and in his further as
sertion, “ I know that thou bclievest." 
But tlie home-thrust was too much for 
the king. His answer is given in the 
words of our text.

They are very familiar words, and 
they have been made the basis of a great 
many sermons upon being all but per
suaded to accept of Christ as Saviour. 
But, edifying as such a use of them is, 
it can scarcely be sustained by their 
actual meaning. Most commentators 
are agreed that our Authorized Version 
does not represent cither Agrippa’s 
words or his tone. He was not speak
ing in earnest. His words are sarcasm, 
not half melting into conviction. And 
the Revised Version gives what may, 
on the whole, be accepted as being a 
truct representation of their intention 
when it reads, “ with but little persua

sion thou wouldcst fain make me a 
Christian.”

He is half amused and half angry at 
the apostle’s presumption in supposing 
that so easily, or so quickly, he was 
going to land his fish. “ It is a more 
difficult task than you fancy, Paul, to 
make a Christian of aman like me.” 
That is the real meaning of his words. 
And I think that, rightly understood, 
they yield lessons of no less value than 
those that have been so often drawn 
from them, as they appear in our Au- 
thorized Version. So I wish to try and 
draw out and urge upon my friends 
here this evening these lessons :

I. First, then, I see here an example 
of the danger of a superficial familiarity 
with Christian truth.

As I said, Agrippa knew, in a gen
eral way, a good deal not only about 
the prophets, and the Jewish religion, 
but the outstanding facts of the dentil 
and resurrection of Jesus Christ. Paul’s 
assumption that he knew would have 
been very quickly repudiated if it had 
not been based upon fact. And the in
ference from his acceptance without 
contradiction of the apostle’s statement 
is confirmed by his use of the word 
“ Christian,” which hud by no means 
come into general employment when he 
spoke, and in itself indicates that he 
knew a good deal about the people that 
were so named. Mark the contrast, 
for instance, between him and the bluff 
Roman official at his side. To Festus, 
Paul’s talking about a dead man's hav
ing risen, and a risen Jew becoming the 
light to all nations, was such utter non 
sense that, with characteristic Roman 
contempt for men with ideas, he breaks 
in, with his rough, strident voice, 
“ Much learning has made thee mad." 
There was not much chance of that 
cause producing that effect on Festus. 
But he was, apparently, utterly bewil
dered at this entirely novel and unintel
ligible sort of talk. Agrippa, on the 
other hand, knows all about it ; has 
heard that there was such a thing, and 
1ms a general rough notion of whal 
Paul believed as a Christian.
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And was he any better for it Î No 1 
He was a great deal worse. It took the 
edge off a good deal of his curiosity.
It made him fancy that he knew before
hand all that the apostle had to say. It 
stood in the way of his apprehending 
tlie truths which he thought that lie 
understood.

And although you and I know a great 
deal more about Jesus Christ and the 
Gospel than he did, the very same tiling 
is true about hundreds and thousands 
of people that have all their lives long 
been brought into contact with Chris
tianity. Superficial knowledge is the 
worst enemy of accurate knowledge. 
For the first condition of knowing a 
thing is to know that we do not know 
it. And so there are a great many of 
us who. having picked up since child
hood vague and partially inaccurate no
tions about Christ and Ilis Gospel, and 
What lie has done, are so satisfied on 
tlie strength of these that we know all 
about it that we listen to tlie preaching 
about it with a very languid attention. 
The ground is preoccupied in our minds 
with our own vague and imperfect ap
prehensions. I believe that there is 
nothing that stands more in the way of 
hundreds of people (among whom I 
have no doubt that there are scores in 
this chapel to night) coming into real 
intelligent contact with Gospel truth 
than the half knowledge that they have 
had of it ever since they were children. 
You fancy that you know all that I can 
tell you. Very probably you do. But 
have you ever taken a firm hold of the 
plain central facts of Christianity—your 
own sinfulness and helplessness, your 
need of a Saviour, the perfect work of 
Jesus Christ who died on the cross for 
you, and the power of simple faith 
therein to join you to Ilim, and if fol
lowed by consecration and obedience to 
make you partakers of His nature, and 
heirs of the inheritance that is above ? 
These are but the fundamentals, the 
outlines of Gospel truth But you see 
them, far too many of you, in such a 
manner as you see the figures cast upon 
a screen when the lantern is not rightly

focused, a blurred outline. And the 
blurred outline keeps you from seeing 
the sharp-cut truth us it is in Jesus. In 
all regions of thought inaccurate knowl
edge is the worst foe to further under
standing. And eminently is this the 
case in religion. Brethren, some of you 
are in that position.

Then there is another way in which 
such knowledge as that of which the 
man in our text is an example is a hin
drance, and that is that it is knowledge 
which has no effect on character. What 
do hundreds of us do with our knowl
edge of Christianity ? Our minds seem 
built in water-tight compartments, and 
we keep the doors of them shut very 
close, so that truths in the understand
ing have no influence on the will. 
Plenty of you believe the Gospel intel
lectually, and it does not make a hair’s 
breadth of difference to anything that 
you ever either thought or wished or 
did. And because you so believe it, it 
is utterly impossible that it should ever 
be of any use to you. “ Agrippa I be
lie vest thou the prophets î I know 
that thou believest.” “ Yes 1 belie vest 
tlie prophets ; and Bernice sitting by 
your side there—believest the prophets, 
and livest in utter bestial godlessnesn.” 
What is the good of a knowledge ci 
Christianity like that ? And is it not 
such knowledge of Chris; ’anity that 
blocks the way with some of you for 
anything more real and more operative Î 
There is nothing more impotent than a 
firmly believed and utterly neglected 
truth. And that is what the Christian
ity of some of you is when it is an
alyzed.

II. Now, secondly, notice how we 
have here the example of a proud man 
indignantly recoiling from submission.

There is a w-orld of contempt in 
Agrippa's words, in the very putting 
side by side of the two things. “ Me 1 
Me," with a very large capital M—“ Me 
a Christian ?” He think of his dig
nity, poor creature. It was not such a 
very tremendous dignity after all. He 
was a petty kinglet, permitted by the 
grace of ltome to live and to pose as if
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he were the real thing. And yet lie 
struts and claps his wings and crows on 
his little hillock as if it were a moun
tain. “Men Christian?" “The great 
Agrippa ! A Christian!" And he uses 
that word “ Christian” with the intense 
contempt which coined it and adhered 
to it until the men to whom it was ap
plied were wise enough to take it and 
bind it as a crown of honor upon their 
head. The wits of Antioch first of all 
hit upon the designation. They meant 
a very exquisite piece of sarcasm by 
their nickname. These people were 
“Christians,” just as some other peo
ple were Ilerodians - Christ's men ; the 
men of this impostor who pretended to 
be a Messiah. That seemed such an in
tensely ludicrous thing to the wise peo
ple in Antioch that they coined the 
name ; and no doubt thought they had 
done a very clever thing. It is only 
used in the Bible when we are told 
about its origin ; here, with a very evi
dent connotation of contempt ; and once 
more, when Peter in his letter refers to 
it as being the indictment on which 
certain disciples suffered. So when 
Agrippa says, “Me a Christian,” he 
puts all the bitterness that he can into 
that last word. As if he said, “ Do 
you really think that I—I—am going to 
bow myself down to be a follower and 
adherent of that Christ of yours ? The 
thing is too ridiculous ! With but lit
tle persuasion thou wouldst fain make 
me a Christian. But you will find it a 
harder task than you fancy.”

Now, my dear friends, the shape of 
this unwillingness is changed, but the 
fact of it remains. There are two or 
three features of what I take to be the 
plain Gospel of Jesus Christ which 
grate very much against all self-impor
tance and self-complacency, and oper
ate very largely, though not always 
consciously, upon very many among 
us. I just run them over, very briefly.

The Gospel insists on dealing with 
everybody in the same fashion, and re
garding all as standing on the same 
level. Many of us do not like that. 
Let us get away from Agrippa and Pal

estine. “ I am a well-to-do Manchester 
man. Am I to stand on the same level 
as my office-boy ?" Yes t the very 
same. “ I, a student, perhaps a teacher 
of science, or a cultivated man, a schol
ar, a lawyer, a professional man—am I 
to stand on the same level as people 
that scarcely know how to read and 
write?” Yes! exactly. So, like the 
man in the Old Testament, “ he turned 
and went away in a rage.” Many of 
us would like that there ought to be a 
little private door for us in considera
tion of our position or acquirements or 
respectability, or this, that, or the other 
thing. At any rate, we are not to be 
classed in the same category with the 
poor and the ignorant and the sinful and 
the savage all over the world.

But we are so classed. Do not you 
and the men in Patagonia breathe the 
same air ? Are not your bodies subject 
to the same laws ? Have you not to be 
contented to be fed in the same fashion, 
and to sleep and eat and drink in the 
same way ? “ We have all of us one 
human heart and “ there is no differ
ence, for all have sinned and come short 
of the glory of God.” The identities of 
humanity, in all its examples, are deep
er than its differences in any. We have 
all the one Saviour, and are to be saved 
in tiie same fashion. It is an humbling 
thing for those of us that stand upon 
some little elevation, real or fancied, 
but it is only the other side of the great 
truth that God’s love is world-wide, 
and that Christ’s Gospel is meant for 
humanity. Naaman, to whom I have 
already referred in passing, wanted to 
be treated ns a great man who happened 
to be a leper ; Elisha insisted on treat
ing him ns a leper who happened to be 
a great man. And that makes all the 
difference. I remember seeing some
where that a great surgeon had said that 
the late Emperor of Germany would 
have had a far better chance of being 
cured if he had gone incognito to the 
Hospital for Throat Diseases. We all 
need the same surgery, and we must be 
contented to take it in the same fash
ion. So some of us recoil from hum-
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bling equality with the lowest and 
worst.

Then, again, another thing that makes 
people shrink back from the Gospel 
sometimes is that it insists upon every
body being saved solely by dependence 
on Another. We would like to have a 
linger in it ourselves, and most of us 
would rather do anything in the way 
of sacrifiée or suffering or penance than 
take this position :

“ Nothing in my haml I bring,
Simply to Thy cross I .cling.'1

Corrupt forms of Christianity have 
taken a wise measure of the worst parts 
of human nature when they have taught 
men that they can eke out Christ’s work 
by their own, and have some kind of 
share in their own salvation. Dear 
brethren, I have to bring to you an
other gospel than that, and to say, All 
is done for us, and all will be done in 
us, !tnd nothing has to be done by us. 
Some of you do not like that. Just as 
a man drowning is almost sure to try to 
help himself, and get his limbs inex
tricably twisted round his would-be 
rescuer, and drown them both, so men 
will not, without a struggle, consent to 
owe everything to Jesus' Christ, and to 
let Him draw them out of many waters, 
and set them on the safe shore. But 
unless we do, we have little share in 
His Gospel.

And another thing stands in the way 
—namely, that the Gospel insists upon 
absolute obedience to Jesus Christ. 
Agrippa fancied that it was an utterly 
preposterous thing that he should lower 
his flag, and doff his crown, and be
come a servant of the Jewish peasant. 
A great many of us, though we have a 
higher idea of our Lord than that, do 
yet find it quite as hard to submit our 
wills to His, and to accept the condition 
of absolute obedience, utter resignation 
to Him, and entire subjection to His 
commandment. We say, “ Let my own 
will have a little bit of play in a cor
ner.” We some of us find it very hard 
to believe that we are to bring all our 
thinking upon religious and moral sub

jects to Him, and to accept His word as 
conclusive, settling all controversies.
*' 1, with my culture ; am I to accept 
wlmt Christ says as the end of strife?” 
Yes ! absolute submission is the plain
est condition of real Christianity. The 
very name tells us that. We are Chris
tians, Christ’s men ; and unless we are 
we have no right to the name. And so 
some of us had rather be our own mas
ters, and enjoy the miseries of inde
pendence and self will, and so be the 
slaves of our worse selves, than bow 
ourselves utterly before that dear Lord, 
and so pass into the freedom of a ser
vice love-inspired, and by love accept
ed. “ Thou wouldst fain persuade me 
to be a Chri*tian," is the recoil of a 
proud heart from submission. Breth
ren, let me beseech you that it may not 
be yours.

III. Again, we have here an example 
of instinctive shrinking from the per
sonal application of broad truths.

Agrippa listened half amused, and a 
good deal interested, to Paul, as long as 
he talked generalities, and described his 
own experience. But when he came to 
point the generalities and to drive them 
home to the hearer’s heart, it was time 
to stop him. That question of the apos
tle’s, keen and sudden as the flash of a 
dagger, went straight home. And the 
king at once gathers himself together 
into an attitude of resistance. Ah ! 
that is what hundreds of people do. 
You will let me preach as long as I like 
—only you will get a little weary some
times—you will let me preach generali
ties ad libitum. But when I come to 
“ And thou ?” then I am “rude,” and 
“ inquisitorial,” and “ personal,” and 
“ trespassing on a region where I have 
no business,” and so on, and so on. 
And so you shut up your heart if not 
your cars.

And yet, brethren, what is the use of 
toothless generalities ? What am I here 
for if I am not here to take these broad, 
blunt truths, and sharpen them to a 
point, and try to get them in between 
the joints of your armor ? Can any 
man faithfully preach the Gospel who
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is always flying over the heads of his 
hearers with universalities, and never 
goes straight to their hearts with 
“ Thou—thou art the man !” “ Believ
es! thou 1"

And so, dear friends, let me press that 
question upon you. Never mind about 
other people. Suppose you and I were 
alone together and my words were com
ing straight to thee. Would they not 
hav more power than they have now ? 
They are so coming ! Think away all 
these other people, and this place, ay ! 
and me too, and let the word of Christ 
which deals with no crowds, but with 
single souls, come to you in its indi
vidualizing force. “ Bclievest thou ?” 
You will have to answer that question 
one day. Better to face it now, and try 
to answer it, than to leave it all vague 
until you get yonder, where “ each one 
of us shall give account of himself to 
God.”

IV. Lastly, we have here an example 
of a soul close to the light and passing 
into the dark.

Agrippa listens to Paul ; Bernice 
listens to Paul ; Festus listens. And 
what comes of it ? Only this, “ And 
when ‘ ey were gone aside they talked 
between themselves, saying, This man 
hath done nothing worthy of death or 
of bonds.” May I translate into a 
modern analogy : And when they were 
gone aside they talked between them
selves, saying, “ This man preached a 
very impressive sermon.” or, “ This 
man preached a very wearisome ser
mon,” and there an end.

Agrippa and Bernice went their 
wicked way, and Festus went his, and 
none of them knew what a fateful mo
ment they had passed through. Ah, 
brethren, there are many such in our 
lives when we make decisions that in
fluence our whole future, and no sign 
shows that the moment is any way dif
ferent from millions of its undistin
guished fellows. It is eminently so in 
regard to our relation to Jesus Christ 
and Ilis Gospel. These people had 
been in the light ; they were never so 
near it again. Probably they never

heard the Gospel preached any more, 
and they went away, not knowing what 
they had done when they silenced Paul 
and left him.

Now you will probably hear plenty 
of sermons yet. Y ou may, or you may 
not. But be sure of this, that if you 
get away from ‘his one, unmeltcd and 
unbelieving, you have not done a trivial 
thing. You have added one more stone 
to the banicr that you yourself build, 
to shut you out from holiness and hap
piness, from hope and heaven. It is 
not I that ask you the question. It is 
not Paul that asks it. Jesus Christ 
Himself says to you, as He said to the 
blind man, “ Dost thou believe on the 
Son of God ?” or, as He said to the 
weeping sister of Lazarus, *' Believes! 
thou this?” Oh, dear friends, do not 
answer like this arrogant bit of a king, 
but cry with tears, “ Lord, I believe ; 
help Thou mine unbelief.”

FROM DARK TO LIOHT.
By Rev. Jacob Norris [Presbyte

rian], Laramie, Wyo.
For now we nee through a glare darkly, 

but then fare to face. Now 1 know in 
part, but then shall 1 know even a» I 
am known.—1 Cor. xiii. 12.

In this chapter Paul gives us a page 
of his experience—a leaf from his diary. 
He has learned a few things about love. 
Love liopeth all things. It is more 
hopeful than hope. I suppose that hope 
is the most constant star that shines in 
the heart, for when nearly all others 
are set it is still above the horizon. It 
is the north star of our virtues, but love 
is the sun. Love believeth all things, 
It is a broader faith than faith itself. 
Faith is not always clear ; it sometimes 
doubts. But you will not find love 
napping on the couch of doubt. Doubt 
is the true road to the promised land of 
faith. It may be roundabout and 
plough the Red Sea and the wilderness, 
but it gets there. I would never en
courage doubt, but take the right hand 
of the doubler. He is one who does not
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relish warmed-over coffee, but wants it 
fresh. He does not fear to challenge a 
ghost. He is the bank teller who, 
when he receives a coin, feels of it and 
gets its ring. Before it goes into the 
drawer he will know whether it is 
genuine or not. He does that because 
he is responsible. The human soul is a 
more precious coffer than the best vault 
in the Bank of England. Every piece 
of coin that is deposited there must be 
carefully scrutinized. An honest doubt
er is the cashier who gets his security 
before the loan is made. He barters in 
religious truth on business principles. 
He claims the right to pick out the 
bones before eating the fish. He likes 
fresh grass instead of dry hay. Ho may 
be a little slow in getting there, but you 
can always rely on him. Doubt was 
called by Galileo the father of inven
tion. Doubt is the shadow of truth. 
“To l>e once in doubt,” says Shake
speare, “is once to be resolved.” 
Doubt is the vestibule which all must 
pass before they can enter into the tem
ple of wisdom ; therefore when we are 
in doubt and puzzle out the truth by 
our own exertions wo have gained a 
something that will stay by us and which 
will serve us again. But if, to avoid 
the trouble of the search, we avail our
selves of the faith of a friend, it will 
not remain with us. We have not 
bought, but borrowed. I know of but 
one way to transform the caterpillar of 
doubt into the butterfly of faith, and 
that is by growth. Growth comes by 
two things—casting off and taking on. 
A man must not hug the sides of a tun
nel if he wishes to reach the other end. 
His eye will catch the light by his tak
ing one step at a time. One step at a 
time. This is the key to unlock the 
treasures of knowledge. No candid 
man was ever in such a dark tunnel 
that he could not take one step. I have 
failed to find a sincere man who did not 
know his present duty. God never 
leaves the soul in doubt as to the next 
step he is to take. Or if he lifts his 
foot in uncertainty he may be sure that 
he will see where to put it down. In

the lake are two boats. In the one is 
your doubt, and in the other faith. 
There is a rope, one end fastened to 
faith, and the other end in hands of 
doubt. When you pull on that rope 
you sail toward faith aud faith comes to 
you. And yet the best faith and hope 
and love are but partial. Paul con
fessed that he knew only in part. There 
have been men who took Paul's frag
ments and claim that they have the per
fect thing, as if Paul unconsciously 
spoke the whole of truth. We to-day 
know much more than Paul did then, 
and yet his language is as true to-day as 
eighteen hundred years ago. “ For now 
we see through a glass darkly.” The 
figure is a metallic mirror of antiquity, 
not our glass. It imperfectly reflected 
the image ; everything seen was in dim 
outline. “ We see through a glass." 
This language conforms to the popular 
illusion which sees the object behind 
the mirror as if seen through it. For 
now, at the outset, we see in partial 
contour, through a rough and dull-sur
faced brass reflector. We guess at the 
features. The sketch is ragged, and 
the imagination must fill in. “ For 
now we sen in part.” Let us consider 
at this hour our present condition of 
knowledge and at some other time our 
hopeful future.

1. Our present condition. “ We see 
through a glass darkly.” Our first ap
proach to an object of knowledge finds 
it with a frown. It is a sphinx, and it 
has no definite answer. Take some of 
the tasks which arc calling aloud for 
mastery—education, for instance. First 
in art. What conception of music has 
a child, taking her first lesson upon the 
piano ? She is bewildered by the sim
plest study as written on the first page, 
and wonders if ever those lines will be 
plain and simple. The few notes seem 
to her legion. It is like entering a room 
of strange faces. Can I ever distinguish 
one from the other ? It is like the first 
day in school. It is coming into the 
streets of a large city for the first time. 
The notes and characters on that first 
page all run together in her mind,
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thought perfectly distinct. She sees 
through n glass darkly, and very dark
ly, too. Will this first page ever be
come plain '? Then there are the keys 
which, when touched, are the spoken 
language of the notes above. Oh, what 
music lies sleeping there in those little 
ivory cradles ! Byron says, “ There is 
music in all things, if men had ears.” 
And so in these keys there reside the 
passions and emotions of the human 
soul, if only the emotions of the human 
soul go to meet them. There are im
mortal verses, never yet written, in the 
“Century Dictionary," reposing like 
operas in the keys, more divine than 
Ilomer or “ Paradise host," and yet 
that glass is perfectly dark. What a 
task for the little child to bring the two 
together—the note and the key. They 
must be paired off. Each little paper 
doll above has its own peculiar clothes 
which will fit no other, and at first how 
eonfusing. This mirror is indeed dull. 
Faint glimpses only at first are offered. 
But if this first page is confusing, let 
the next l)e turned, as we often do to 
see what lies ahead of us, and here we 
are met by discouragement double ; but 
when she glances at the middle of the 
book discouragement thickens into de
spair. If the first pages of the child 
at the piano are a jungle, if mastering 
them seems like cutting a road through 
a mountain, so are the colors and the 
brushes of the young painter. It will 
be a long time before any light can be 
seen through the thick woods. Then 
further on, see him for the first time 
before a copy. The lines and tints in 
the original arc as confusing as the 
tracks of a carriage wheel in a busy 
street. Every new step is seeing 
through a glass darkly. The first les
sons in using colors, and the beginnings 
in modelling are what the A B C’s are 
to a poem. They are what the infant 
is to the man. “ The boy is father of 
the man,” but attempt to sec the fin 
ished man in the boy and you get the 
image as in a glass darkly. Call the 
life of Milton a woven fabric. In the 
first few yards the A B C’s appear, then

the few simple sentences, now humble, 
poetic lines, and at last the gorgeous 
and immortal “ Paradise Lost.” No 
poet ever approached’ the mirror in 
which Ids production was taking form, 
wrho did not at first see it in dim outline, 
as through a glass darkly. This is our 
present condition. And could the art
ist get a glimpse of the time and labor 
necessary to brush that darkness away 
he would shrink from it. It is a divine 
providence t’’at draws man on step by 
step into his Canaan. Very few young 
men or women have mettle enough to 
undertake the lal>or lying along the 
pathway, could they but sec it, between 
the freshman year and commencement. 
The work of every year in college is but 
darkly seen by the eye of the preceding 
year. It is an ever-springing hope that 
pulls men onward. Hope casts her 
radiance but a few steps beyond, like 
the headlight of a locomotive. We thus 
observe that in every step of education 
we see through a glass darkly. “ We 
know only in part.” It is so in tasks 
of business. Every successful business 
has grown from a chaotic state into its 
present self, as the planet came from 
confused and revolving dust. The first 
glance upon the mirror saw an indis
tinct image. The mire that thought 
was given, the greater seemed the diffi
culties. But nothing great enters the 
world except through the gateway of 
difficulties. Every successful bank, 
newspaper, factory, hotel, and mercan
tile house has come from far back and 
was evolved from small beginnings, 
and if not so it was abnormal. The 
dim outline may be seen, but what eye 
is keen enough to see the details at first ? 
Now come we to questions in science. 
The mirrors arc hung in the laboratory 
and work shop. The object glass and 
the eye glass of the microscope and 
telescope may be bright, nevertheless 
the eye secs as through a glass darkly. 
The dim outline is in the brain. It was 
so made. To-day, by patient search, 
one fact is dimly discovered. He is not 
sure of it. To-morrow another faint, 
dark hint creeps slowly over the field
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of view, nearly concealed by the under
brush and grasses. After many ex
plorations for facts, then the mind seeks 
a law. Perhaps a dim guess, an infant 
law reposed in the mind's cradle before 
the infant’s clothes were ready. These 
swaddling-clothes are the facts which 
must be discovered. Men might weave 
the clothes to dress the infant law, but 
they would not lit. None will keep 
that baby warm but those woven and 
lovingly wrought by the hand of God. 
No man is more humble than the true 
scientist. He can see a dim outline of 
his theory in the dark and dull mirror, 
but when can the outline be filled ? The 
portrait's frame there hangs, but where 
is the smiling face ? If we imagine that 
the steam engine came full orbed into 
the world, as we used to believe the sun 
came, let us read in Smiles’ “ Lives of 
the Engineers,” the struggles of Watts 
and Stevenson. The first engine looks 
no more like a Corliss of to-day than a 
colt a day old resembles the fleet and 
graceful Ilambletonian. No images 
have been more darkly seen than the 
electrical appliances of to day. Light, 
locomotion, sound, both spoken and 
written, and finally war implements. 
IIow much of these were seen In the 
glass by Franklin V He saw through a 
glass darkly. And so did Bell a quar
ter of a century ago. Now Edison’s 
dim picture of electricity in war is being 
developed. These university students 
will never meet a greater foe than elec
tricity. In a rhort time it will make 
you ground your arms and bury them 
in eternal graves, trigger, cartridge, 
bayonet and all. And thus, what a 
dingy and smoky mirror was the loco
motive first seen in ; and the safety 
bicycle. A history of it alone would 
illustrate Paul's sentence.

But Paul was thinking of religious 
themes ; perhaps his mind was on 
heaven. He confesses that at one time 
he had a vision of that heavenly state. 
Visions are enjoyed by few. The vis
ions that most men get come from hard 
labor. And yet he says, though he had 
visions, that be saw only faint glimpses.

The Bible is a great mirror, and yet 
most of the pictures which the soul 
longs to see arc there only in dull and 
dark outline. No distinct picture can 
now be given of heaven, yet a few 
things are hinted at. In that dark and 
murky mirror we discover a tearless 
eye. “ And God shall wipe away all 
tears. ’ No lives of sorrow and pain 
and death are seen in that picture.
“ And the inhabitants shall not say I 
am sick.” Hunger and thirst and sun
light flee away, and best of all, no sin 
is seen. Now these are dim traces, 
faint hints of that paradise, that Utopia 
of the soul. But while they are hints, 
dark images, they augur a beautiful 
picture. Here, no more than in science 
and education, will the soul be de
ceived. “ Now we know in part.” 
But where there is a part seen and 
known, a whole must lie back in dark
ness. The brightest assurance that we 
have of a heaven is found in the fact of 
shadowy hints. It is thus that all real
ity is developed. Because the sewing- 
machine was seen in very dim and in
complete form, did we argue that the 
whole would be an illusion ? Not at 
all. The present beautiful and wonder
ful creature came because men nursed 
the hints and had faith in their future. 
Paul’s heaven was not the heaven of 
to day. The heaven of your childhood 
was not a heaven as seen now. I used 
to think of it as a very stiff place, a 
place of great propriety. The inhab
itants all looked to me like saintly old 
Father King, with his white neckwear 
and long gown and never a smile. It 
was a place where everybody was in 
uniform, and were all the time bowing 
and saying prayers and singing hymns. 
To me now that would be a mechanical 
heaven, an automaton’s paradise ; a 
machine! heaven and a poor one at that. 
How little idea of anything which we 
have not seen can we get by descrip
tion ! How little conception, had you 
never seen one, could I give you of a 
waterfall, a landscape, a swarm of bees. 
On what silver cord can I string words 
so that you would have a picture of
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Niagara or Mammoth Cave or of the 
Hudson River ? Do you think that if 
Isaiah had described the printing-press 
the chosen people would have had the 
least true idea of one V And then sup
pose Shakespeare had come along with 
his universal wallet of words and mi
nutely delineated the locomotive, or the 
alternating dynamo, or the photograph, 
could the brightest luminary in the 
Elizabethan age have obtained any cor
rect idea of these angels of civilization ? 
Just about as correct a picture as we 
can get of the angels of heaven or 
heaven itself. All the golden words of 
every language can give the blind man 
no true conception of the seven colors. 
He can get a taste. Dark hints will 
flow into his mind, but only as images 
are spied tlirough a dull reflector. How 
many pages of the most accurate de
scription would it require to convey to 
a man born deaf a sonata of Beethoven 
or the eloquence of Wendell Phillips Î 
All descriptions of heaven are ill com
posed pictures. And they are just 
as useful to us as if they were full. 
The trouble is not with the picture, but 
with us. By the few hints furnished in 
Scripture we construct the perfect man ; 
we then build a perfect abode for him ; 
we then give him an unending existence 
with nothing to do. People’s idea of 
heaven used to be to sit on the clouds 
and sing psalms. There are those in 
this age who would substitute Moody 
and Sankey’s No. 1, 2, 3 and 4. The 
brightest colors in the pictures of others 
are sweet recognition and pleasant walks 
and talks with those kindred spirits who 
have gone before. Did you ever stop 
to consider that an endless social meet
ing would be a great bore, and that to 
rest always would be exile ? We con
ceive that in heaven there is absence of 
sickness, pain, sorrow, hunger, and yet 
how much of our time here is happily 
consumed because these exist ? If there 
was no hunger here, nor thirst nor cold 
nor worldly pleasure, what would we 
do ? The fact is, we know only in part. 
We see through a glass darkly. What 
does the child in his play know of the

employments of the man ? And so it is 
onward through the advancing stages 
of life. Of each of them it may be 
said, we see through a glass darkly. So 
we need not be utterly disappointed if 
our picture of heaven be at present a 
dim one, if it seems to be little less than 
a gorgeous mist after all. We cannot 
fill in the members of the landscape at 
present. If we could, we should be in 
heaven.

Then there is the immortality of the 
soul. Everyone is struggling with this 
dim image, and some say they see noth
ing. The Old Testament is a very dull 
and soiled mirror on this question. The 
New Testament is a little brighter mir
ror, but still giving very indistinct 
images. It is said that Christ brought 
immortality to light, but very few of 
His precious words were wasted on its 
details. What is the occupation of the 
soul after death 1 Wliat is the nature 
of the resurrection body ? What about 
our friends in the spirit world ? What 
was the experience of Lazarus and the 
widow’s son during their short stay in 
Hades? There is not a single one of 
these questions but that there is a hint, 
a dim outline of an answer, which sug
gests that there is a full answer. 
Glimpses of these answers are seen in 
nature. The lesson of the hour is this : 
If there were no picture there would he 
no shadow, no dim outline. Because 
we see a part we conclude that there is 
a whole. The few lines portraying 
heaven in the Scriptures, the indistinct 
colors in nature limning this abode, the 
universal hope springing in the human 
heart make but a dark picture in our 
present mirror ; but be not hopeless or 
deceived, tor the perfect reality is in 
existence, or will be when you get ready 
for it. “ For now we see through a 
glass darkly, but then face to face ; 
now I know in part, but then shall I 
know even as I am known.” The in
articulate sounds of a great distance syl
lable a joy unspeakable. Perhaps we 
see the future dark that we may be 
wholly absorbed witli our present work.
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Let the present step be firm and 
pure.

“ O paradise, O paradise, I want to sin no 
more ;

1 want to be as pare on earth as on thy spot
less shore.”

I said that heaven would be perfectly 
clear when we are perfectly ready for 
it. “ Blessed are the pure in heart, for 
they shall see God."

TIE CHILD OF BETHLEHEM OUR 
SAVIOUR.

By Karl Burk, D.D. [Evangelical], 
Stiftspredioer in Stuttgart.

Luke ii. 1-14.
Tnou art anxious and troubled 

about many things ; but one thing is 
needful." This, beloved, is Christ, is 
the word of the Lord on this day to the 
many who arc troubled and worried by 
Christmas cares and Christmas con
cerns. Thou art anxious and troubled 
about many things. Oh, that thou 
wouldst cease this multiplicity of wor- 
ryings, which have their origin in the 
spirit of the times, that is constantly al
luring men away from the simplicity of 
life, but which, with all its glitter and 
glare, cannot bring peace and satisfac
tion to the soul ; and mayest thou never 
lose sight of the one thing which alone 
gives permanent contentment. And 
where will we find that one thing ?

“ There where God and man both in one are 
united,

With God's perfect fulness the heart is de
lighted.”

This has appeared in the Child that 
was born at Bethlehem. Oh, take thy 
stand in spirit at the manger, and in 
thy contemplations forget all other 
things around and about thee. Cast 
aside all things that trouble and vex 
thee ; discard nil other thoughts and con
cerns that fill thy heart ; forget the 
anxieties for the future, that weigh like 
lead upon thy heart, and concentrate 
thy heart and mind and soul upon this 
ont great truth—namely, that this Child

has become a reality for the world and 
for thee ! Yea, however we may differ 
in age, station in life, in knowledge, in 
opinions and habits of life, assembled 
around the manger of the Christ Child 
we must all unite in a chorus of the 
Christians of old, “ Hallelujah ! for 
unto us is born this day a divine Child 1" 

Beloved in the Lord ! only a few 
years ago all Evangelical Protestantism 
united in celebrating the four hun
dredth anniversary of the birthday of 
Luther. But the birthday which we 
celebrate to-day is of an altogether dif
ferent kind even than that great event 
was. In celebrating this day all Chris
tendom joins together, and has done so 
for centuries and centuries everywhere 
each year, and has never yet tired of the 
festival. And who is it to whom these 
singular honors arc paid ? Who is it 
that on that night in Bethlehem was 
born a human being Î On one occasion 
iu the history of the old covenant, when 
the ark was brought to Jerusalem, the 
chorus, as we learn from Psalm xxiv., 
in accompanying the ark, sang :

“ Lift up your head*, O ye gates ;
Yea, lift them up, ye everlasting doors,
And the King of Glory shall come in.”

And those who stood watching at the 
gates responded with the question :

“ Who 1. this King of Glory !” 

Thereupon the first chorus answered :

” The Lord of Hosts,
He is the King of Glory.”

In the same way we see in the Gos
pel lessons for to day two choruses : 
one, the angel who first proclaimed the 
Advent of the new-born Saviour ; the 
second, the men among whom He came 
to dwell. “ Who is it that is born at 
Bethlehem ?” This is the question that 
the hearts of the shepherds asked, and 
which :'.ic angel answered before it was 
even uttered. And this is the question 
that to-day yet moves thousands of 
hearts, the answer to which is still 
given by the words of the angel, “ Unto 
you this day is born the Saviour, which 
is Christ the Lord.” Here too we have
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the answer to our inquiry. The newly 
born Child at Bethlehem is

I. Christ.
fl. The Lord.
III. Our Saviour.
I. He who was born at Bethlehem is 

Christ. IIow these words must have 
astonished the shepherds ! In the name 
Christ—in their language “ Messiah,” 
that is, the Anointed One — was 
summed up and combined all the hopes 
which the people entertained concern
ing their political and religious future. 
In the modem world patriotism and the 
kingdom of God are two widely differ
ent things. When an Israelite prayed 
for prosperity to his people, he thought 
not only of their political growth, but 
also of the advancement and develop
ment of the kingdom of God in the 
world, and all his prayers in this regard 
found a concentrated utterance in the 
one word “ Christ.” When He would 
appear, then all things should be ac
complished which the most sanguine 
love of country and the most burning 
zeal for the honor of God could desire. 
The Anointed One tvas His name, 
anointing being a symbol of the impart
ing of the Spirit of God, in whom all that 
was good and great for the people had 
its origin and source. This Spirit, it 
had been predicted, should rest, with 
the whole abundance of its gifts, upon 
the Christ, who should come forth from 
Judah, the most powerful among the 
tribes, and from the world-renowned 
royal house of David, and should 
lie the Lion from Judah, or the long- 
promised son of David. In Him were 
to be combined the heroism of a David 
and the wisdom of a Solomon. And 
then, too, He was to appear as a prophet, 
greater than Elias or Isaiah, and one 
like unto Moses, the greatest among 
God’s servants in the Old Covenant ; 
and also as a priest, after the manner of 
that priest-king of antiquity, Melchize- 
dek. An era of happiness and bliss 
would be inaugurated by His advent, 
and the people should llourish in inde
scribable magnificence.

All these hopes, which were concen

trated in the name “ Christ,” appeared 
as fulfilled to the minds of the shep
herds when the angel made this procla
mation. But for us the words, “ He is 
the Saviour,” mean even greater things. 
Already the prophets had spoken of the 
coming Christ, who should stand as a 
banner among the peoples, for whom 
the Gentiles should ask. In this way 
the Christ name indicates that He who 
was born at Bethlehem was not only 
the noblest shoot out of the people of 
Israel, but also the noblest fruit on the 
great tree of humanity. Mankind has 
produced many men distinguished in 
various departments of activity or 
knowledge, who have been of great 
benefit to their fellows in a thousand 
ways and directions ; but there has been 
none other among them w hom we salute 
with the name of Christ, and upon whom 
we ran in a similar way bestow honors 
and adoration. Every other hero has 
something in him that curtails our re
gard and in a manner diminishes our 
respect. And what is this ? It is the 
bitter fact of sin. This it is that pre
vents even the noblest of men from lie
coming perfect heroes and helpers of 
their fellows. And sin we sec in all 
mankind save in One. There has been 
but One who has been able to stand be
fore Ilis enemies and in the face of his
tory and challenge the world with the 
words, “ Who is it that convinced! Me 
of sin V” Modern science and research 
have examined the most minute details 
of His life and deeds and words, and 
before its keen bar lie can still stand 
and repeat Ilis challenge. Yea, even 
the all-seeing eye of God detects no flaw 
or spot on Him, but solemnly declares 
that with Him the Father is well pleased. 
Therefore He is the Christ, through 
whom alone mankind can attain its 
highest ideal, that of being pleasing in 
the sight of God. Great men have 
helped their own generation and their 
own nations ; but it was only Jesus 
Christ who could save men. He that 
was born at Bethlehem is the Christ be
cause He did not belong to one single 
people, but to all mankind, and because
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He docs not procure for them this or 
that external advantage, but is a source 
and fountain-head of all blessings, the 
grace and pleasure of God.

But, ye may ask, can we gather 
grapes from thorns ? Can any one arise 
out of the midst of sinful mankind who 
is not tainted with the marks of trans
gression ? How can this one unique 
Being form an exception to the all-pre
vailing law of sin ? Is it not in the end 
a self-deception by which we comfort 
ourselves ? Do we not exalt Him at 
the expense of mankind in general ?

These questions can only be answered 
when we take the next step and listen 
to what the angel has to say further. 
He calls the newly born Child of Beth
lehem also “ The Lord.”

II. lie it the Lord. The word ' ‘ Lord’ ’ 
in the mouth of the angel is more than 
a mere word of respect or honor ; in 
fact, it is the sacred name of the God of 
the Old Covenant,. “Lord” was the 
name given to God as the One who had 
condescended to form a covenant with 
sinful mankind, and had mercifully 
carried it out “ Lord” was the term 
applied to God in so far as He, descend
ing amid all the variableness anil 
changes of time, continued to be the 
same eternal, unclmngealde God, and 
this name “ Lord” is now bestowed 
upon the Child that was lying in the 
manger at Bethlehem.

We are thus standing here before a 
deep mystery which men and angels 
worship. “ God has become manifest 
in the flesh.” He who lies in the man
ger is the true Son of God, “ a Being of 
the kind of God, a Guest in tho world ” 
He was of the kind of God—He 
was not One who had become God ; not 
One, as the heathen dreamed, who 
through His great deeds was deified, 
but One who, according to His very na
ture, was God. Certainly he who, after 
the manner of the heathen, believes God 
is tainted by sin, can ltelieve it possible 
that a man by his deeds should exalt 
himself to the state of divinity. But 
he who thinks of the absolute purity 
and holiness of God, on the one hand,

and of the depth of man's degradation 
by sin on the other—he certainly knows 
well enough that no human being, no 
matter how great he may be, can bridge 
over the chasm that separates us from 
God, or can ascend into heaven. That 
He who was bom at Bethlehem as a 
human being, and as man lived among 
men, was nevertheless untouched by 
human sin, and therefore was not only 
in Himself pleasing to God, but has also 
made ! mankind the object [of God’s 
favor—this mystery is solved by the 
fact that Christ was also the Lord, that 
this ideal of mankind was also the Son 
of the living God. This God-sonship 
of Jesus is an impenetrable mystery in
deed ; but it alone enables us to under
stand the sinless development of His 
life. He, therefore, who does not be
lieve the word of the angel, “ He is the 
Lord,” must also doubt the words, 
“ He is the Christ.” He who denies 
the divinity of Christ must also doubt 
His sinlessness.

He is the Lord whose going out is 
from eternity (Mlcali v. 2). Before He 
entered the world of time He had a life 
in the glory of the Father ; and after 
He had departed from the world of time 
He entered again upon a life of endless 
power and glory. All this is contained 
in the little word “ Lord.” The great 
men of this world shed the splendor of 
their glory about them for a short time ; 
but when death claims them it is said 
that their places know them no more. 
This Lord, however, has a dominion 
without end. It is many centuries ago 
since He departed from this earth, but 
the memory of His name has ever be
come more powerful, and now still as 
the Lord He can ask our worship and 
our service.

He who is bom at Bethlehem has in
deed often been rejected and been trod
den under foot, but yet He has con
tinued to be the Lord. Herod sought 
to destroy Him, but those who sought 
to slay the Child are dead. The Jews 
crucified Him ; but of their city not 
one stone remained upon the other. 
Innumerable times has the world used
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brute force and service to destroy Ilis 
cause and His Church ; but y et He lives 
as the greatest power on Earth ; and in 
the end all the world will be gathered 
before Ills judgment-seat to receive 
their final sentence. Therefore it is im
portant for every one to ask himself the 
question, What is the Child born at 
Bethlehem to me ? The angel gives the 
answer.

III. lie it your Saviour. This is what 
the angel said to the shepherds. What 
did these common folks have to do with 
the mighty ones of the earth ? But 
now it is declared to them that He who 
is greater than all the kings and the 
prophets has been born unto them as a 
Saviour. In the world as a rule those 
who occupy higli stations in life are not 
in a condition to bestow time or atten
tion on the weak and needy. Even an 
ordinary man of business is seldom in a 
shape to concern himself about the per 
sonal affairs of his subordinates. But 
here it is announced of Him who was 
the greatest of all beings, that He has 
come as the Saviour and the Christ to 
the lowly shepherds.

And this word is directed to us also. 
But the words “ to you” demand, as 
Luther’s catechism says, truly believ
ing hearts. Yea, to you, beloved con
gregation, the Lord this day again 
sends the glorious news that “ to you” 
u Saviour is born this day. “You,” 
also, the poor and the sick, those in 
trials and temptations, those in the 
shackles of sin, all those that are 
wearied and heavy laden, to all come 
the tidings of great joy. Although 
the One born in Bethlehem has come 
for the whole world, although His work 
includes heaven and earth, yet He has a 
heart for the innermost longings of our 
souls ; for each individual He is ike 
Saviour. ‘ ‘ Saviour’ ’ is a word not used 
very often by the Scriptures concerning 
Christ. But it is a sweet word—a word 
which we all delight to apply to the 
Lord ; a Saviour—a Deliverer—is 
one we all need. For everybody, even 
the happiest and most joyful, the most 
proud and the most powerful, even if

they would hide tlicir true condition 
from others, are bound by the twofold 
chain of dcatli and sin. He who is hon
est with himself must recognize his de
plorable state, and sigh and seek for One 
who can save. And this One we have 
only in the Christ Child of Bethlehem. 
Therefore, for us too is meant the joy
ous Christmas greeting, “ To you this 
day a Saviour is born.”

And that He was the Saviour He has 
amply demonstrated by His life and 
death. Ilis one object in life was to 
help and to do good to all those who 
stood in need of Ilis mercy and divine 
power. And such has been His mission 
ever since. He who has learned to 
cling to the Child born in Bethlehem 
need fear neither sin nor death. “To 
live is Christ ; to die is gain.” It is He 
alone that frees the heart from the guilt 
and consequences of transgression, and 
renders us free and acceptable Itefore 
God, washed in His blood and cleansed 
by His atonement.

And as such the Child of Bethlehem 
was born for us all. He is our Saviour, 
our Redeemer, and our Lord. Amen.

“THE GREAT SERVICE."
By Rev. F. B. Nash, Jn. [Protestant 

Episcopal], Fargo, N. Dak.

Stand therefore, having your loins girt 
about with truth, and hating on the 
breast plate of righteousness ; and your 
feet shod with the preparation of the 
gospel of peace.—Eph. vi. 14, 15.

I would like to speak this morning 
upon the side of encouragement for our
selves in our endeavors to go up higher 
in the struggle of life. To the honest 
soul the thought recurs, What is my 
harvest of gathered grain ? And as we 
try to count up our victorious accom
plishments, we seem to see our good 
works consumed in the oven of earthly 
cares, and sadly confess we are un
profitable servants.

First, then, let us beware lest we con
demn ourselves by appearances, and re
member that even a great Paul con-
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fcased, “ The things that I would I do 
not, while the things that I would not, 
these I do.”

I. The lesson of lessons for us to learn 
is this : that being is greater than 
doing, because being is the end to 
which doing is but a means ; attain
ment is greater than endeavor, because 
attainment is the goal to which endeavor 
is but the way. The modern man is so 
taken up with his doings that he has 
come to think that they arc the end of 
his being, whereas all his doings are but 
the way to his real end, his real busi
ness in life. Because of this immense 
mistake as to life’s meaning we find 
ourselves in continual error, or else at 
our best we live in a continual error 
without finding it out at all. So it is, 
to take an illustration of my meaning, 
we are perpetually confounding civiliza
tion with the things that arc but the 
tools, the workshops, the habitations of 
civilization. To hear the complacent 
voice of this vain and fussy world of 
this nineteenth century you would im
agine that great sprawling cities, im
mense factories, extended railway sys
tems, great steamship lines, and all the 
vast and varied paraphernalia of our 
work and our business are civilization, 
and that mere materialities are in them
selves progress. Whereas these are but 
the surface products of any real civiliza
tion. These are but the outward and 
visible signs of it. If our newspapers 
are right, if all this empty self-delusion 
is correct, then man would at best have 
but a fool’s paradise to live in. One of 
the surest proofs of this is the fact.that 
no generation is at all content with past 
achievements. It hungrily hunts for 
new sensations, new ways of piling 
brick and metal and mortar, new won
ders of transportation, new marvels of 
manufacture. So we go on piling 
Pelion upon Ossa of labors, until our 
world is simply the more crowded with 
gigantic toil. And the outcome of it 
all at best is only that we can move 
faster, do faster, live faster. This is 
not civilization. Civilization in its final 
statement is simply perfection of char

acter, life and being, and in its final 
statement it is possible only in heaven.

You may choose any one particular 
you like as an illustration. Take the 
modern iron-clad, with its terrible arma
ment. In what respect is it better than 
the wooden line-of-battle ship, with the 
old-fashioned carrouades that Nelson 
and Villeneuve fought with? Just in 
this : it can kill perhaps five times as 
far away, and is ten times as expensive. 
That is all. The end is just the same 
old brutal end—to kill. As if that were 
civilization ! Not a man of us in his 
thoughtful moments will admit it a mo 
ment. Or take a railway. You can 
now go from New York to San Fran
cisco in a week, where once it would 
have taken three months to make the 
journey. You simply get to San Fran
cisco the quicker, that is all there is of 
it. But when there you find life essen
tially the same as before. Sickness and 
sin and the end are there just the same 
as before. Competition has accom
plished all these modern wonders which 
we dwell upon so complacently. And 
it is also competition that wears us out, 
fills our prisons, and asylums, and poor- 
houses, and increases our taxes. And 
more and more keenly does it become 
clear to us that our struggles are not so 
much against the powers of nature as 
against each other. Witness the armed 
camps of Europe. Nature makes no 
threats against the nations. They 
threaten each other. A modern cynic 
has well said, “It is the vain and rest
less human heart, the insatiable and 
feverish human brain, that forces us to 
these lifetimes of empty toil. Empty, 
because when all is done we have at 
best but saved ourselves from being 
trampled on by trampling upon others. ’ ’ 

Suppose that everything possible 
along these lines of what we call, fool
ishly enough, progress and civilization 
are accomplished. Stretch your im
aginations to the farthest limit. Sup
pose you could be shot through a pneu
matic tube to Europe in an hour—what 
theu ? Would you be any the nearer 
to the only goal man can ever rest con-
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tent with—salvation from fear and want, 
sin and sorrow, pain and ignorance, 
self-contempt and death, salvation to 
peace and honor and light that shall last 
on through all the endless centuries of 
eternity Î For man can never be con
tent with anything short of that, and 
content with that only because that is 
short of nothing, and is a life that is nil 
n life ought to be. For this is being of 
the highest sort. So, then, we come 
back to our thesis, that, make your 
doing all you please, being must al
ways be greater. St. Paul, and St. 
James, and St. John, Augustine and 
St. Louis—these men were civilized 
men in the highest statement, yet Paul 
and John had no incandescent lamps 
by which to write their immortal epis
tles, which arc yet as electric lights of 
civilized man forever.

2. And now to the practical point of 
all this. It is not so much what you 
are going to do in this or any year ; it 
is not so much the sum of all you are 
going to deny yourself, or give away, 
it is what you are going to be during 
and at the end of it all that counts for
ever. As a matter of fact, you will do 
very little that can be summed up in 
deeds of real charity. You, standing 
for the average man, can do very little 
that can be summed up in dollars. At 
the end of life there will be but little to 
show for it in outward appearances, 
but you can be a better and truer man 
in it and after it. You can see and 
understand more clearly your great 
business of life, and you can have a 
truer estimate of your real greatness. 
And out of this being will flow a better 
doing in all your life to come. For out 
of what you ire must come all that you 
do that is worthy of God’s approval.

Now, St. Paul has been painting us 
on his mvas as the soldiers of Christ, 
lie hi.. -, us to put on all the armor of 
God, and do valiantly in the world war 
for God against evil in us and out of 
us. But he speedily comes to the end 
of all our endeavor, and then says, hav
ing done all, we are to stand. We are 
to stand, therefore, having our loins
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girt about with truth, and having on 
the breastplate of righteousness, and 
our feet shod with the preparation of 
the Gospel of peace. Here is no pic
ture of furious warfare with gleaming 
sword, charging about to win great vic
tories that men shall talk about. But 
here is the picture of the Christian with 
his defensive armor on him, which is 
also his best offensive armor, standing 
in his place with dignity and loyalty, 
and in the beauty of righteousness. So 
the greatest thing you can do for God 
and good is to be God’s man, sworn to 
His service, and growing as the lily 
grows into a higher character, a truer 
knowledge of life and all it means now 
and forever.

3. It is a common heresy against com
mon sense and true piety to suppose 
that we are useful only when we are 
actually doing something. “ The word 
doing,” it is well said, “ is underscored 
in almost every man’s practical philoso
phy of life ; the word being is generally 
written in small characters." Now, we 
need not underrate the value of useful 
activity, and we will not. We all know 
that this activity for good is the fruit 
of any goodness. But what we need 
above all is to be anxious to be true and 
high-minded, and then our activity will 
be a right activity. It will take care of 
itself. We shall bear good fruit because 
we have come to be good trees, and 
being good trees, we shall bear good 
fruit as a sequence. To bo good is to 
be great. To be good is to do the 
truest good service for God and fellow- 
man. I repeat again, the first aim of 
us all is to be noble along the lines of 
that nobility of which our Lord is the 
one perfect example. The immense 
activity of St. Paul was simply the 
showing forth of the greatness that was 
in him. Great as all his good works 
were, they were but the outcome of his 
greatness of being. The real rod of 
measurement of us is always the inward 
and spiritual. Yet many religious peo
ple mistake fussy activity for what it 
is not, abiding character.

Test this for yourselves in your own
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life. What docs your product come to 
be when all is summed up in actual ser
vice? You have had to give so much 
time and effort to the care of yourself, 
to the doing of the drudgeries of life, 
and you have given so very little un
selfishly, that it discourages you. Your 
life looks to be so full of self that you 
can see little else in the way of actual 
work. Learn then the greatest good 
you can do and be. The first and best 
service you can render to your world is 
to be so faithful and cheerful and stead
fast as to cheer up those who are dis
couraged. You can have a strong and 
living faith, and thus most truly help 
the doubting and timid ones about you 
to have a sweeter, stronger vision of 
faith for themselves. You can stand 
upright with the armor of your Saviour 
upon you, and so encourage those who 
have fallen to a better endeavor to rise. 
It is of more importance that you should 
have faith and hope and love to pour 
out into others’ barren lives, and give 
them new hope, then render any spe
cial service anywhere. This service of 
feeding the hungry souls about you, of 
being a lighted candle of your Lord, 
and so being a light-bearer to others— 
this is your supreme service in this 
world. And all that you can actually 
do is but little compared to what vou 
can be as a light-bearer.

May we not learn a lesson of infinite 
importance from the quietness of our 
Lord ? What was His greatest benefit 
to mankind ? His own good deeds, His 
own human activities in helping 
others ? No. All that He actually did 
was but the veriest trifle compared to 
all that He has been and is to men. He 
is the light of the world. llis deeds 
were but an illustration of Himself. He 
is the way and the truth and the life to 
men in Himself. His greatness was the 
divine greatness of His ineffable being. 
And so He stands before us, sending 
out Ills light and His truth forever. 
Forever it is His being that stands to 
illuminate the story of mankind. And 
seeing that and feeling that, seeing Him 
and believing H’m. unnumbered mill

ions have seen life and truth ; have 
girded themselves to do valiantly as He 
did. And looking upon this divine 
Being, man at once began to make a 
new and greater record for himself in 
all righteous activities.

4. One of the side lights we get from 
this lesson is the foolishness of our mor
tal trust in ourselves alone, or the de
pendence we put upon what it pleases 
us to call our average. That average 
will ever be poor enough and small 
enough at our best. A simple unedu
cated horse will nearly always make a 
better average of conduct than you 
will. He will generally do his duty 
better and live a cleaner life than the 
average man. Stop a moment and 
meditate upon that. It is worth your 
while. Why, then, should we deceive 
ourselves with this mortal twaddle 
about our average ? Why, then, should 
a man stoop to the level of a horse, and 
depend upon a competition with him in 
a field where he is nearly certain the 
horse will excel him ? Whereas the 
horse can never rise to the dignity and 
grace and greatness of being an apostle 
of truth and a light-bearer to the world, 
you can stand with truth for your ap
parel ; conscious righteousness for your 
breastplate instead of instinct ; and can 
be shod with the preparation of the 
Gospel of peace—that is, you can be 
infinitely more and greater than the 
kind and faithful domestic animal, with 
all his goodness. So, then, most men 
must look for their product here ; and 
to succeed in this is to succeed forever. 
Of course, for those who have steward
ships of great wealth a different lesson 
is needed. Further, and finally, this 
opens to our view the perfection of 
heavenly estate, and gives us a defini
tion of it. It is a state of being, not of 
endeavor. It is a life of fruition, not 
of trial amid temptations. The citizens 
of heaven are heavenly minded, and 
hence there they do all that they ought 
to do without thought of the “ ought," all 
they should do without thought of the 
*‘ should.” All high duty and privilege 
is there done mo«t, sweetly without



536 The Relation of Christianity to Law.

thought of duty or privilege, but natu
rally and of course. So God’s will is 
done in heaven without an effort, with
out a denial. For there Christ assures 
us we shall be perfect, even as our Fa
ther in heaven is perfect.

THE RELATION OF CHRISTIANITY TO 
LAW.

By S. V. Lbkch, D.D. [Methodist 
Episcopal], Pueblo, Col.

Think not that 1 am come to destroy the 
law, or the prophets : I came not to de
stroy, but to fulfil. Far I say unto 
you. Till heaven and earth pass, one jot 
or one tittle shall in no wise pass from 
the laic, till all be fulfilled.—Matt. v. 
17, 18.
God is immutable. As law is only an 

expression of the character of the law
giver, we ought to expect that the Di
vine law would be immutable too. We 
find it so, in fact.

I. In the moral and spiritual depart
ment of the Divine government.

1. There is but one moral law in the 
Bible. The Old and the New Testa
ments differ in degree, not in kind. It 
is absurd to suppose a thing was right 
in the days of Noah and wrong in the 
days of Christ. It is equally so to think 
that in a million of years from now 
things will be considered wrong that 
God lias declared right now. On ac
count of the hardness of men’s hearts, 
their difficulty of apprehension and 
obedience, things were allowed in Moses 
that were condemned in Christ. Not 
because the law had changed, but be
cause men had changed and a greater 
measure of grace had been imparted. 
For the same reason the law of the New 
Testament is not perfect in expression, 
though perfect in principle. Literally 
the rule of action in the New Testament 
on the subject of slavery, polygamy, 
temperance, and the standing of wom
an in society is not what the advanced 
Christian sentiment of to-day demands. 
But the advanced Christian sentiment 
of to-day is an evolution of the princi-
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pies clearly enunciated in the New Tes
tament. Let these principles have full 
swing and they will put the moral 
standard where it ought to be. Chris
tianity is, first, a light and power ; it 
is, secondly, a law from within a man's 
heart. That law, written on the tab
lets of the moral consciousness, is the 
highest possible expression of the Di
vine law.

2. There has never been but one law 
of spiritual life. Men’s experience of 
God’s grace in the Old Testament tal
lies exactly with the experience of men 
in the new. The blessedness of trans
gressions forgiven, of sins covered, in 
the days of the Psalmist proved to be 
the very thing Paul needed to explain 
one of the richest results of faith in 
Christ. So God’s hatred of sin thun
dered from Sinai just ns it frowned from 
Calvary. The atonement by sacrifice 
is the one law of reconciliation to God 
all through the Bible. Here again we 
see that the literal expression of the 
way of salvation varies to suit different 
phases of human character and differ
ent measures of light from God, but the 
essential facts arc the same and the re
sults are the same.

II. Let us now turn to the natural 
law of God.

The immutability and perfection of 
this are taught in a thousand ways. 
The law’s of light, of heat, of elec
tricity, of gravitation, and all others in 
the natural world have gone on in the 
same way through all the æons of the 
eternity past. It is no part of Chris
tianity to trifle with these laws. It is 
the business of Christianity to use them. 
Even plant life has wondrous power 
over the forces of nature. The “ Big 
Trees” of the Sierras have lifted tons 
of matter to a height of three hundred 
feet from the earth I How much more 
should wc expect to do in utilizing na
ture’s laws with the intelligence God 
has given us I It is possible that we 
have only just begun to learn what is 
clearly within our power from the stand
point of God’s plan. But while we 
may and ought thus to use God’s laws,

*
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wo cannot abrogate or suspend them. 
Nor will God Himself do that. For 
want of properly seeing this we may 
fall into cither of two errors :

1. That of atheism or unbelief. The 
uniformity of nature’s laws has been 
Interpreted as a proof that there was no 
personal intelligence back of them. The 
reverse of this should be our conclusion. 
If God is perfect, and knows how to 
reach His ideal at once, wre should cal
culate that there can be no change, for 
there can be no improvement. So also 
it is better for us that nature should be 
uniform in operation, that we may 
know how to act in any given case. So 
it is clear that God must reign by im
mutable law. Hut here arises the ques
tion, Are these laws of such a character 
as to prove the goodness.of God ? Some 
have answered, No ; and, unfortunately, 
some Christian teachers have granted 
too much in this discussion. Note a 
few things :

First. It must be ever a difficult 
thing to judge of all law by the little 
we know of those we see and feel.

“ Blind unbelief I» sure to err,
And scan His works in vain.”

Second. Sin is a peculiar phenome
non, and must be considered as a part 
of the system with which we are con
nected. It may be only a fact in this 
world, and not influencing creating 
skill in any other. But here what is 
best for us must be considered in refer
ence to this question of sin ; and any 
man who thinks about it must sec that 
a wise governor would make a different 
state of things for a race of sinners than 
for those who were perfect in Ids sight.

Third. Wc ought to consider all law 
in relation to the formation of char
acter. If there were nothing else but 
the carefulness and industry that grow 
out of unfavorable conditions of life, 
and the manifestation. of evil in the 
natural order of affairs, there would be 
reason enough for their permission. 
Not those who are most blessed by na
ture are best in character, but the re
verse is generally the case.

Fourth. After all, there can be no 
question but that the general operation 
of the laws of God make for beneficent 
ends. The things we deprecate are 
either brought on us by our own sins or 
the sins of others, or they are excep
tions to the ordinary onward course of 
law, and prove the prevailing order to 
be full of beneficence.

2. We turn to consider another dan
ger of misunderstanding the relation of 
law to Christianity—the danger of 
fanaticism. When wc wake up to a 
sense of the wonderful love and power 
of God, we very easily begin to think 
His power may be invoked in all sorts 
of ways, lienee Divine healing be
comes, in different forms, a very popu
lar theory in the world. Miracles were 
never intended to be the common order 
of the Christian life. Their effect 
would have been neutralized by their 
frequency. To establish the Divine au
thority of the Gosjwl and the Divine 
inspiration of its first record gave a 
higher law and a grander necessity for 
their manifestation than existed for the 
ordinary onward course of law in itu 
normal relations. When the Gospel 
plan was perfected, when the fruits of 
faith were so well understood that man 
could always know how to l>c saved by 
the Word of God and the testimony of 
His children, there was no longer any 
need of miracles. The irregular ad
ministration of law would produce more 
evil than the occasional influence of a 
miracle could do good. We may, 
therefore, settle it that men are mis
taken when they claim that the same 
things arc to be done now as in the days 
of the apostles. As a matter of fact, 
they are not. Whatever may be said 
of faith cure, Christian science, so called, 
or the pretended mira-.es of the Catho
lic Church, no instance can be cited and 
proved of one born blind instantly re
stored to sight ; a leper instantly made 
clean ; a man four days dead raised up 
to life again. That God hears prayer 
is certain ; that wonderful things are 
done by Him in answer to prayer is cer
tain ; but they arc done by the process
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of natural law and not by the suspen
sion or abrogation of law. As He has 
taught us to use law. certainly He 
knows how to use it. The law abides 
forever. To live according to it is the 
highest type of Christian character. To 
be judged by it in the last day is our 
certain destiny.

STRIKING THOUGHTS FROM RECENT 
SERMONS.

What is law ? Law is the path along which 
energy travels. The law of gravitation is the 
unseen path wrought out ill the very nature of 
things along which power goes, and there are 
higher laws than the laws of nature, and these 
are even more imperious, constant, and magnifi
cent in their operation, and if I were to go to 
this rose and ask if in its liberty it can go out of 
the region of law, and then pass to where 
Shakespeare is writing Hamlet and ask him. 
How do you do it ?—at least this I know, that 
the higher Shakespeare is above the law of the 
flower of earth, the more imperious are the laws, 
and that genius is the act of going into the 
region of the higher law, where the path along 
which energy travels rolls into your brain, 
where the end of the rod of strength in the uni
verse is in your own skull, where your art is in 
tune with the law that sweeps into itself the 
divine energy ; that it is to be the son of God, 
that it is to stand in God's universe in perfect 
liberty, and that it is to have the law of liberty 
day by day.

Jesus is moral genius incarnate. Jesus comes 
to the world and He sees a man living in laws 
that infringe upon the lower nature, and by a 
divine power lifts him to enthusiasm, affection, 
devotion. No law of science ever touched a 
man’s heart. There is not a human heart throb
bing over all the glorious imagery associated 
with the far-away mountain, no tear ever 
dropped before that lofty summit over which 
once hovered the power of God, no human heart 
ever dropped at its feet to be raised again by the 
divine compassion, no human bosom ever 
wielded an enthusiasm that went on its way 
eiving flowers of glory ns it passed from Sinai to 
its remotest duty ; few knew that in order to get 
at man, in order to create a government in his 
soul, in order to get the man at all, he must 
implant some sort of law in him ; for man must 
not be lawless.

Now remember : A law is a path along which 
God’s energy travels. Genius is that remark
able power or association of powers in the will 
that gets the man where the. path runs into his 
brain and into his heart. The law is the pledge 
of the energy. Give me the law and the making 
of it ; I pledge you all the energy that ever trav
elled on its way. Give me a roadway and I will 
give you the chariots of God Give me the pow
ers that sweep over the universe and I will give 
you the pow er of omnipotent God Himself. The 
whole problem of life is the problem of ideals. 
Here is a soul. Somewhere, some time, some 
sweet tune, some holy character, some blessed 
scene has made connection with it, so that the 
soul pours its energy into the brain and the heart, 
and it blossoms into the practice of the law or 
liberty, and Jesus, our Lord, has come to him, 
api>ealing to the head and to the impulses of the 
heart. I know there are other sides of Jesus. I 
look at Him sometimes and 1 think of Him as all 
transcendental. There come sweet thoughts of 
His life, the glory of Ills death, Ilia sacrifice, the 
continuance of it is love, and then He tells mo of 
His Father and my Father, and I shv : Your life 
will be my life, your ide,o> will be my ideals,

and lo, the connection is made between me and 
God, and from that moment on in my mortal 
life I have God’s power behind me. God’s 
pledge is for my life. I ask no question of this 
or that. I need not inquire here or yonder. 
God’s influence and God's law and God’s energy 
have come into me. Through this the connec
tion with Jesus is made. Christ and His love 
shall be my blessed all forevermore. That is 
liberty. That is perfect freedom.—Gunsaulus. 
(James i. 25.)

Tub plain truth is that salvation, in the 
nature of the case, is illogical. It in always 
impossible for reason to say what love will do. 
Logic proceeds upon the nature of things ; 
love delights to set nature at defiance, and in 
its joy of self-sacrifice to accomplish the unex
pected. Logic moves on quietly step by step,
flotting no more in its conclusions than it had 
n its premises ; love sees yonder its end of 

helpfulness, and leaps to it over all barriers. 
Logic is tenacious of processes and distrusts 
results unless they can minutely account for 
themselves ; love wants results, and if they are 

ood accepts them unhesitatingly. Logic is 
liman ; love is divine.
I have said all salvation is illogical, It is so 

because it comes in to set aside the orderly 
progress of events. Logic snjaks in these, 
words : “The soul that sinneth, it shall die.” 
Spiritual death is as much the logical result of 
sin us physical death is of paralysis. You 
cannot reason health out of palsy. You can 
reason death out of it and nothing else. But 
electricity comes in to set aside reason. It 
breaks the iron chain of logic. It intervenes 
between premise and conclusion. It makes the 
nerveless body whose logical result is the grave 
thrill once more with newness of life. Ho you 
cannot reason salvation out of sin. You can
not reason forgiveness out of it. On rational 
grounds sin does not call for pardon, but for 
penalty.

The more cogently you argue the more inex
orably you are shut up to punishment. But 
love enters as a new minor premise in the syllo
gism. It does not deny or belittle sin. It does 
not deny sin’s deserts of penalty. It simply says 
God is great enough to pardon. IIis wisdom 
can find a way out of the mazes of our logic. 
His goodness can bring a new' link into the 
chain of argument. “God so loved the world 
that He gave His only-begotton Son.’’ That 
Son so loved the world that He died on the 
cross. “His blood cleanseth from all sin.” 
What can logic say now ? It is silenced by 
love. Arguments must begin anew from the
Ï«remise of the divine mercy .—Hamlin. (Matt, 
x. 2.)

Dreamers are the pioneers of workers, and 
there are few movements of progress which have 
not had them among their leaders. In the first 
stage the reformer is a dreamer, and men listen 
to him with wonder, possibly not unmingled with 
hope, but certainly with a quiet suggestion that 
his view is impossible. In the next stage he 
becomes a fanatic, and is the subject of ridicule, 
which is sufficient to kill his wild ideas. When 
fanaticism takes a more practical character, and 
adds to loftiness of conception resolution of 
purpose and persistency of action, he is a fad
dist. The nearer he comes to victory the more 
bitter the sentiment with which he is regarded, 
and if he has the rewards of success he certainly 
has to bear most of the difficulties of the fight. 
Still it is the dreamer by whom she thought is 
first presented.—Guinness.

I tell you, the great question of this life is not 
what God is. but what man is. The question I 
would bring home to you is not whether God is 
love, but arc you ? Are you in such relations 
with God that He can speak of love to you ? 
We have settled into the conviction that God 
must fulfil all the promise s lie has made v.s,
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and that it makes no great difference what we 
are or what we do. I tell von, my friends, that 
is wrong. The question of eternity turns upon 
man himself, in just what manner he is giving 
himself to God. It is absurd, foolish, ground
less to think that man may do just what he 
wants and still retain his reliance upon God. A 
man may fall upon his knees and pray for the 
removal of the mountain, but until eternity 
shall wear away that mountain will stand upon 
its tirm foundation. The man may move his 
house up to the mountain. It is something 
movable. But what becomes of prayer ? 
Where is faith ? Why, that is not faith. That 
is impudence. That is the kind of a man the 
Bible would call a fool. Man should rather be 
standing upon his feet lighting the battle of 
life with an earnest, consecrated, honest heart, 
lie should be seeking a nearer companionship 
with God. God has said—“ if"—ah ! there is a 
contingency in what lie says, always. He 
imposes a condition upon us. It always means 
that something rests upon our shoulders. We 
cannot sit down with idle hands and leave it 
all to Him. God has said, “ If a man love 
Me I will live with him.” There is a condition. 
We must love Him before He will come to our 
fireside ; before He will live in our families. 
The most serious words God ever spoke were 
when He stopped and said, “ That is all I can 
do. What can you do ?’* Christ comes to the 
door and knocks—“If any now hear my voice 
and open the door I will come in and slip with 
him, and he with me.” He comes to the door 
and knocks. There He stops. Then the burden 
rests on our shoulders We are to open. We 
are to do some part of this work. Tha* is what 
He has laid upon us. How has it come to pass 
that the impression has gone abroad that He is 
going to batter in onr doors and enter of Him
self ? Eternities shall come and go before He 
breaks in at our doors. Christ stands still, and 
in so doing He honors the manliness of those 
before Him.—McKenzie. (Ps. xxv. 14.)

Words are but m.rrors. They give us insight 
into our thoughts, but restrict us in that in
sight. To think of mother gives a series of 
visions—father, home, country ; but all this is 
limited. Ho the meaning of lost has come 
to be applied to the lower grade of society, the 
drunkards, the thieves, gamblers, harlots. Wo 
go slumming among the lost, we establish mis 
sions for the lost, we pray for the lost. The 
lost? Yes. But there is quite a much death 
amid the snow-capped hills that feed the 
swamps. The men that arc lost are quite as 
much up there as down yonder. We go slum
ming down among the swamps, but who thinks 
of going into the swamps ? The gospel of 
Jesus Christ has lost its power among the 
heights of society, while we nave grown round- 
shouldered slumming. We need not only a 
winter campaign in the streets of New York, 
but a summer campaign at Newport and Sara
toga.— Gifford. (Luke xix. 10.)

THEMES AND TESTS OP RECENT 
SERMONS.

1. Church Absenteeism. “ Not forsaking the
assembling of ourselves together, as the 
manner of some is ; but exhorting one 
another : and so much the more as ye see 
the day approaching.”—Heb. x. 25. Pro
fessor John A. Broad us, D.D., Louisville,
Ky.

2. The Best of Schools. “ Learn of Me.”—
Matt. xi. 211. Melville B. Chapman, D.D., 
Brooklyn, N. Y.

8. Liberty in Christianity. “ But whoso look- 
eth into the perfect law of liberty, and 
continnoth therein, he being not a forget

ful hearer, but a doer of the work, this 
man shall be blessed in his deed.’’—James 
i. 25. F. W. Gunsaulus, D.D., Chicago,

4. The Pulpit and Politics. “ So thou, O son of
man, 1 have set thee a watchman unto the 
house of Israel ; therefore thou shall hear 
the word at my mouth, and warn them 
from me.”—Ezek. xxxiii. 7. J. U. Ry
lance, D.D., New York City.

5. Consecrated Fearlessness. “ Now when Dan
iel knew that the writing was signed, he 
went into his house ; and his window 
being open in his chamber toward Jerusa
lem, he kneeled upon his knees three times 
a day, and prayed, and gave thanks before 
his God, as he did aforetime.”—Dan. vi. 
10. Rev. Johu McNeill, Chicago, HI.

6. Property in Man. “ Behold, the third time
1 am ready to come to you ; and 1 will not 
be burdensome to you ; for I seek not 
yours, but you ; for the children might not 
to lay up for the parents, but the parents 
for the children.”—1 Cor. xii. 14. Levi 
Parsons, D.D., Rochester, N. Y.

7. Stable and Unstable Equilibrium. “ Heaven
and earth shall pass away, but My words 
shall not pass away.”—Matt, xxiv 35. 
Rev. W. R. Hutchinson, Ottawa, Kan.

8. Heedful Hearing. “Take heed how ye
hear.”—Mark iv. 24. Rev. D. Baldwin, 
Trinidad, Col.

9. The I roof for Inspiration. “If any man
will do His will, he shall know of the doc
trine, whether it be of God, or whether I 
speak of myself.”—John vii. 17. O. G. 
Buddington, D.D., Wilmington, Del.

10. The Nature, Methods and Benefits of Spirit
ual Culture. “And he went through 
Syria and Cilicia, confirming the church
es.”—Acts xv. 41. “And so were the 
churches established in the faith, and in
creased in number daily.”—Acts xvi. 5. 
William T. Chase, I).I)., Philadelphia, Pa.

11. Images and Superscriptions. “ Whose is
this image and superscription Mark 
xii. 10. Rev. E. C. Wkittemorc, Auburn, 
Me.

12. Heathen Superstitions in Christian Creeds.
“ Making the word of God of none effect 
through your traditions.”—Mark viii. 13. 
R. S. McArthur, D.D., New York City.

13. “The Bible in Miniature.” “For God so
loved the world, that He gave His only be
gotten Son, that whosoever believeth in 
Ilim should not perish, but have everlast
ing life.”—John iii. 16. Rev. Charles S. 
Norman, Canton, Miss.

Suggestive Themes for Pulpit Treat
ment.

1. The Ravages of the Cyclone. (“In one
hour so great riches is come to nought.”— 
Rev. xvfii. 17.)

2. Modern Indifference to Human Life. (“Be
troubled, ye careless ones.”—Isa. xxxii.
11.)

3. A Divine Definition of Life. (“ And this is
life eternal, that they might know Thee, 
the only true God, and Jesus Christ whom 
Thou hast sent.”—John xviL 3.)

^4. Christ, the Treasure Giver. (“ In everything 
ye are enriched by Him.”—1 Cor. i. 5.)

5. The Search for Home. (“ For they that say 
such things declare plainly that they seek 
a country.”—Heb. xi. 14.)
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6. A Death Sleep. (“ Wherefore he salth,
Awake, thou that steepest, and arise from 
the dead, and Christ shall give thee light.” 
-Eph. v. 14.)

7. The Questionings of Pain. (“ Wherefore is
light given to him that is in misery, and 
lire unto the bitter in soul Job ill. 20.)

CHRISTMAS THEMES.

8. The Significance of Christmas Joy. (“And 
Jesus answered and said, Verily I say 
unto you. There is no man that hath left 
house, or brethren, or sister, or father, or 
mother, or wife, or children, or lands, for 
My sake, and the gospel’s, but he shall 
receive a hundredfold now in this time, 
houses, and brethren, and sisters, and

mothers, and children, and lands, with 
persecutions ; and in the world to come 
eternal life.”—Mark x. 29, 80.)

9. The First Discoverers of the World’s New 
Path. (“ Let us now go even unto Bethle
hem, and sec this thing which is come to 
pass, which the Lord hath made known 
unto us.”—Luke ii. 15.)

10. The First-born of a Virgin the Only-begotten
of God. (“She brought forth her first
born son.”—Luke ii. 7. “ lie gave IIis
only-begotten Son.”—John ill. 16.)

11. God’s Christmas Gifts. (“ Now we have re
ceived, not the spirit of the world, but the 
Spirit which is of God ; that we might 
know the things that are freely given us 
of God.”—2 Cor. ii. 12.)

ILLUSTRATIONS OF BIBLE TRUTHS FROM 
SCIENCE AND HISTORY.

Among the amazing statements of 
Holy Scripture is that of the Psalmist. 
“ He telleth the number of the stars.” 
To the singer himself this meant some
thing beyond human conception, al
though the great expanse of heaven re
vealed to his unassisted vision but a 
comparatively small number of the 
worlds that peopled it. To us in these 
days of marvellous discoveries it means 
a thousand-fold more. Accustomed as 
we are to hear astronomers talk of mill
ions, billions, and trillions most glibly, 
it seems that we too must humble our
selves to the acknowledgment that “ one 
half hath never been told !” Professor 
Barnard, of the Lick Observatory, has 
been for some time engaged in photo
graphing in detail the Milky Way. His 
work will not be completed for some 
years yet, but he has already learned 
enough to enable him to predict with 
certainty that the estimate of his prede
cessors will be cast into the shade by 
what his plates will disclose. He esti
mates that his camera will reveal no less 
than five hundred million star, in the 
firmament of the heavens, or, rather, in 
that portion of it which he is examining. 
When we remember that, counting at 
the rate of one a second, it would take 
one hundred and eighty years to num
ber this vast multitude of heavenly 
bodies, we get some slight idea of the

majesty of Him who callcth them all 
by name.

Perhaps no more startling prophecy 
is to be found In Holy Writ than that 
in which Jehovah announces to Abra
ham that his seed—that is, the faithful 
of all nations—are to be as the stars of 
heaven and the dust of earth in num
ber. Conscious of the vastness of the 
problem, the prophet Balaam puts to 
Balak the question, “ Who can count 
the dust of Jacob ?” It demanded the 
audacity of this nineteenth century to 
think of reckoning even the number of 
dust particles that float in the air about 
us. The genius of Mr. John Aitken 
has enabled bim to invent two instru
ments, described in Ilardmcke’t Science 
Oomp for August, which have the 
power of doing this. But these instru
ments, attestations though they are to 
the marvellous power of the human 
mind, by their very limitations bear wit
ness to the infinite grace of Him who 
will not rest till the number of His re
deemed is not only as the particles that 
float In the air, but as those that rest 
undisturlied on the bosom of the earth, 
a great multitude that no man can num
ber.

In a previous number of the Homi
letic we called attention to the discov
ery of Qeisler in St. Petersburg as to
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the power of light in destroying the 
typhoid bacillus as illustrating the great 
spiritual truth that the light of the Di
vine Spirit is the great enemy of spir
itual evil, and that the soul’s well-being 
is conserved in proportion as it freely 
admits this light. In Longman's Maga
zine for September, Mrs. Percy Frank- 
lanil, writing on “ Light and Bacterial 
Life,” calls attention to the fact that the 
first discoverers in England of the dele
terious effect of light on micro-organ
isms were Messrs. Downes and Blunt, 
whose investigations led Mr. Tyndall to 
make some experiments in the Alps, all 
of which tended to confirm the truth of 
their statements. Subsequent French 
investigations, especially those of Mo
ment, led to the discovery that the in
tensity of the action of the light de
pended, to a very large extent, on the 
environment of the organism. “ Thus, 
if broth containing anthrax bacilli is 
placed in the sunshine, the latter are 
destroyed in from two to two and a half 
hours, while if blood containing these 
organisms is similarly exposed, their 
destruction is not effected until after 
twelve to fourteen hours.” This dis
covery suggests the truth that what we 
may call blood evils—evils that arc the 
inheritance of nature—are harder to be 
eradicated than those which arc known

through simple association. Yet a suffi
cient length of exposure will secure the 
eradication even of these.

The declaration of Jehovah to Israel 
by the lips of Ilia servant Moses, “ I 
wound and I heal,” may have a double 
significance. It may mean that the Qod 
of the covenant both wounds and heals, 
or it may mean that He wounds in 
order to heal. That grace comes 
through affliction is an old story to the 
Christian. As Mrs. Browning wrote, 
“Purification being the joy of pain,” 
so it is the teaching of the Divine Word 
that “ tribulation worketh patience, and 
experience hope, and hope maketh not 
ashamed because the love of God is shed 
abroad in the heart by the Holy Ghost 
given unto us." It is an interesting 
illustration of this truth which is to bo 
found in the Malta Standard, that it is 
held by the country people of Malta 
that the virus of the bee sting is an in
fallible remedy for acute rheumatism. 
It is said to have been the practice for 
many generations to resort to this rem
edy in severe cases, and with the most 
satisfactory results. If any of our read
ers desire to make the experiment for 
themselves, we would be grateful to 
them should they report the results of 
their experience.

HELPS AND HINTS, TEXTUAL AND TOPICAL.

By Arthur T. Pierson, D.D.

Elijah the Tishhite.
This is one of the two most conspicu

ous men In all Old Testament history, 
Moses being his only rival in true great
ness. IIis life was evidently meant to 
be typical, as even his name shows : 
Elijah—My Ood is Jah. He is the type 
of the man who can in truth say, “ My 
God is Jehovah.” Everything about 
him seems typical. His raiment of 
camel’s hair was an expression of sepa
ration from the luxury of a worldly and

apostate people. His own designation 
of himself is marked : The Lord God of 
Israel, “ before whom 1 stand.” This is 
the description of a slave who in a 
standing posture waits for the orders of 
his master (Ps. cxxiii. 2). Hence Eli
jah's word is the word of the Lord, and 
he is identified with the Master whose 
message he bears. He is only a ser
vant, yet he carries the authority of his 
Master and handles his Master’s weap
ons, even fire from heaven. His prayer 
brings life to the dead, and drought or
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rain ; and when he is last seen he is rid
ing in his Master's imperial chariot of 
tire up to the throne by a highway so 
grand that no shadow of death falls 
over it. Every event of his life seems 
a reference to his name. For instance, 
the people cried, “Jah, he is God” 
(Jah-EI), which is Elijah's own name 
reversed. The care of the Lord over 
him was wonderful, lie commanded 
the ravens to feed him, birds of prey to 
carry him meat ; he commanded a 
widow woman to sustain him, though 
herself facing starvation ; and an angel 
became hewer of wood and drawer of 
water and cook and waiting servant to 
him. Elijah was a man of like passions 
as we, yet how gentle the Lord was 
with him I He found him morbidly 
complaining and wishing to die. But 
there is no word of reproach. lie twice 
sends His angel to feed him—once for 
refreshment and sustenance and again 
for special strength. Again He finds 
him despondent and perhaps despairing 
in a cave in Uoreb, and He grants him 
a special vision of Himself—conde
scends to speak to him in a soft whisper 
that gives him a sense of personal pres
ence and dealing. He finds him fear
ing Jezebel’s hatred and threats of de
struction, and He bids him, "Be not 
afraid.” We cannot study this biog
raphy without the impression that this 
man was frail, human, and very imper
fect, and that his power to command 
rain and fire and the secrets of life itself 
was derived from his faith in the Word 
of God, his constant obedience to God's 
will, and his importunate spirit of 
prayer. He was separate from the 
world and its sins and follies ; and it 
was with the very mantle that was the 
sign of separation and ascetic simplicity 
of life that he smote the waters of Jor
dan and made a dry path.

Homiletic Hints.
We have also a more sure word of 

prophecy (2 Pet. i. 19). Peter has been 
referring to the eye-witness and ear-wit
ness of those who on the Mount of

Transfiguration beheld Christ’s glory 
and heard the celestial voice, and he 
says, “ We have not followed cunningly 
devised fables,” for we made known to 
you what we saw and heard. And 
yet the word of prophesy is even “ more 
sure.” When God speaks a word of 
prediction or promise we may more 
confidently rely on it than on the sight 
of our eyes or the hearing of our cars.

It is a question whether it is exactly 
scriptural to tell sinners who are inquir
ing after salvation to “ give themselves 
to Jesus.” We arc not jealous about 
mere words, but much experience in 
dealing with inquirers satisfies the 
writer that the first step is simple ac
ceptance of God'» free gift, reception of 
Christ by faith. After this receptive 
act, when there is a converted man to 
deal with, then God says, “ My son, 
give Me thine heart. " But the Scrip
ture throughout seems to teach that the 
consecrating act comes after the recep
tive—first believing, which is receiving ; 
then present your bodies a living sacri
fice. This truth seems to be foreshad
owed in the five offerings in Leviticus, 
where the sweet savor offerings all suc
ceeded, never preceded, the sin and tres
pass offerings. No man could offer the 
whole burnt offering which was the 
expression of self-dedication until first 
he had availed himself of the sin and 
trespass offerings, which signified ac
ceptance of atoning substitution. To 
say no more, it makes it fur simpler for 
an inquiring sinner to be told that all 
lie has to do is to do nothing, but accept 
what Christ has done for him.

Psalm xxxii. is the sinner’s psalm. 
It is the psalm of conscious guilt, of 
confession, of forgiveness. And it is 
remarkable how it contains the three 
words for evil-doing—“transgression,” 
“ sin,” “ iniquity the three words 
for pardon—“forgiven,” “covered,” 
not “ imputed and the three words 
for making bare the heart to God—“ ac
knowledged,” “not hid,” and “con-
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fess.” That mysterious verse, “ When 
I kept silence,” undoubtedly refers to 
the suppression of guilt in contrast to 
open and full acknowledgment. He 
who seeks to conceal or will not confess 
his sin is like a man who has diseased 
bone—necrosis— and who can find no 
relief until the blade of confession cuts 
out the diseased part. The whole psalm 
is full of lessons on forgiveness and its 
scope and conditions.

Dr. A. J. Gordon, than whom I 
know no more faithful and successful 
Bible student, well says that to get a 
true conception of the distinct ages of 
redemptive history—the age past, age 
present, age to come —is to get a 
“ pigeon hole” appropriate for every 
truth and text, and that we cannot with 
impunity transfer from one period what 
belongs to another. For instance, cir
cumcision, priesthood, altars, sacrifices, 
ritual, belong to the past and Jewish 
ago. To transfer them over into the 
present is to mix and muddle up the 
plan of the ages, and introduce into this 
age what is foreign to it. Again, to at
tempt to bring into this age the pecu
liarities which belong to the coming age, 
the crown and throne,- etc., is to give to 
this age a deceptive character, and de
lude and betray ourselves with false 
hopes and notions of a present millen
nium. Let us, as Augustine said, “ Dis
tinguish the times, and the difficulties 
vanish.” Dr. Gordon says that for 
ten years he has found this key suffi
cient to unlock to his mind most of 
the previous perplexities he had felt as 
to the classification of Bible teachings.

Thk study of astrology is strangely 
being revived even in the closing years 
of the nineteenth century. It seuns in
credible, but it is true, that a system 
which determines character by the date 
of birth, tlie position of the moon and 
planets among the zodiacal signs, can 
get a hold upon sensible (?) people. A 
few days ago I took up one of these 
books on solar biology and read a de
scription of a character as connected

with a certain day of the month, etc.
It was so constructed that it might 
adroitly answer to almost any personal
ity, like a heathen oracle adjustable to 
any issue of events. For example,
“ There will be in such a character a 
tendency to morbid anxiety, a disin
clination to new ventures, activity and 
perseverance in pursuing a purpose, a 
lack of confidence in ability, and a lia
bility to disease from melancholy and 
fear ; dyspepsia and spleen must l>e cared 
for, and such have need of cultivating 
a hopeful, cheerful temper.”

Now, any one who examines this 
book will see that the description would 
be applicable to seven persons out of 
ten. Any one who feels anxious about 
the future, avoids risks, has times of 
depression, and needs more hopefulness, 
would and could feel this outline to be 
applicable to his own case.

Thomas Newberry’s valuable Eng
lishman’s Bible calls attention to the 
fact that Jehovah, or YEH-OV-AH, is 
the combination of the first three letters 
of one Hebrew word (YEH-Yeh), the 
two middle letters of another (Ho-ve), 
and the last two of a third (Hah yah). 
The first (Veh-yeh) means, he will be ; 
the second means being (hove) ; and 
the third (hah-yah), he was. In the 
three together we get the suggestion of 
tlie past, present, and future, who is, 
and was, and shall be. In many of 
God’s sayings we may find a seeming 
reference to all of these meanings. 
Compare Ex. ili. 7-10, “I have seen, 
am come,” etc. Compare Rev. i. 4 ; 
Ex. iii. 9, “is come," “ I have seen,” 
“ I will send.”

In Rev. i. 8 the exalted Messiah says, 
"I am Alpha and Omega, the begin
ning and the ending, sailh the Lord, 
which is, and was, and is to come, the 
Almighty.” But in Rev. xi. 17, after 
His second Advent is supposed to have 
taken place and the kingdom is set up. 
the best text reads, “ which art and 
wast “ art to come ” is omitted, for 
He hat. already come when this scene is 
transacted.
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THE PRAYER-MEETING SERVICE.
By Wayland Hoyt, D.D.

Dec. 3-9.—What follows since 
He is the Door ?—John x. 9.

Entrance, liberty, sustenance—these 
follow since Christ is the door ; it is of 
these our Scripture tells. Think of en
trance—" I am the door ; by Me if any 
man enter in, he shall be saved.” Get 
the picture. It is the picture of an 
Eastern sheepfold. Stone walls enclos
ing a sufficient space for the folding of 
the flock. In one of the sides a door. 
The night has come. The shepherd has 
gathered his flock. Through the door 
he has led them into the fold's protec
tion. Within those walls and behind 
that door the flock are safe. Without 
are various dangers — banditti, wild 
beasts, scorpions. Danger outside the 
sheepfold ; inside, safety.

That sheepfold is perpetual symbol 
and illustration of what men deepest 
need. For men, too, need folding from 
many a danger. Not always do they 
think they do ; but sooner or later every 
man feels within himself the hunger 
for folding. In his younger and stronger 
life Thomas Carlyle thought he found 
defence sufficient for the wants and 
woes of life in a simply grim endurance, 
“ the everlasting no.” But afterward 
Carlyle longed for a better folding. 
Tossing on his sleepless bed in old age 
and sickness, it was the murmured 
prayer, “ Our Father, who art in heav
en,” to which he turned for resource and 
for rest. Yes, life, death, destiny arc 
too strong for men. There comes to 
every man a time when he cries out for 
folding—e.g.,

(a) From sin and the results of it.
(4) From a sometimes sheer dying out 

of courage.
(e) From the mystery which haunts 

life so perpetually.
(<Z) From the fear and pains of death.
Now, Christ declares that for all men 

He is the entrance into folding. “Iam 
the door," He says. He is such en
trance into folding because

(a) He is Saviour.
(4) He is help ; and help not away 

yonder in heaven, but here and now.
(c) He is revelation ; He answers our 

questions ; He dissipates mystery.
(d) He is death’s master.
But notice the emphatic “ I.” “I” 

am the door. He says, I— not creeds, 
churches, sacraments, but the Christ 
Himself. lie is the door, the way of 
entrance into folding.

But our Scripture speaks also of lib
erty as the result of entrance. “ By Me 
if any man enter in, he shall be saved, 
and shall go in and out.” Oo in and 
out—how, in the picture of those words, 
you sec liberty. That into which Christ 
gives entrance is not narrowness. Con
sider the only three possible relations 
in which a man can stand to law : 
first, that of lawlessness, a wild care
lessness of law ; but there is no liberty 
here ; sooner or later the law smites and 
grasps with its penalties, and the man is 
prisoner ; second, that of the recogni
tion of law as a force simply external, 
and which must be obeyed ; but here is 
no liberty, only constraint rather ; thus 
a man goes “ like a quarry slave at night, 
scourged to his dungeon third, that 
of possessing the law as a force inter
nal, so that one loves it and spontaneous
ly obeys it ; this is liberty, and of the 
only real sort. Now, this liberty Christ 
confers. Through the Holy Spirit He 
imparts to us a new nature, or better 
regenerates the old nature. We begin 
to love. And so we enter into liberty, 
even as Augustine dares to say, and 
truly, “ Love God, and do what you 
please.”

But following also from entrance is 
sustenance. “ Shall go in and out and 
find pasture." There shall be wide and 
ranging sustenance for the redeemed 
soul.

(a) In nature, since nature speaks to 
such a soul of Christ.

(4) In Scripture.
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(c) In the daily toil, iiince now the 
man puts the motive for Christ's sake 
behind it.

(d) In chastisement, since the man 
knows that chastisement is only love 
teaching needed lessons.

(«) In death, since for such a noul 
death is but introduction to Christ’s 
closer and more radiant teaching.

It is to such safe, large life Christ 
makes invitation.

Dec. 10-16.—Chkist Expecting.— 
Heb. x. 12, 13.

“ After,” “expecting”—both these 
words are in our Scripture. The word 
“ after” points backward ; the word 
“expecting” grasps the future. And 
between them there is real relation. 
The “ expecting” is what it is because 
the “ after” is what it has been. No
tice first the “ after,” that we may see 
the reasons for the “ expecting.”

Consider, then, the “ after”—that 
which has been.

(a) Our Lord and Saviour ha* offered 
sacrifice for sine —“ But this man, after 
He had offered one sacrifice for sins.” 
You have sinned, but Christ has made 
offering of Himself in your behalf. 
Everything necessary for your complete 
forgiveness He has done. You need 
not carry a self-accusing and self-tor
turing heart. You may stand in a de
livering acquittal, in the surprising 
gladness of a free and perfect justifica
tion. His sacrifice is enough. His 
atonement has been made. Repent of 
sin, accept Him and you arc forgiven. 
This is part of the “ after” which has 
been. “ After He had offered one sac
rifice for sins.”

(i) Another element in this " after" 
is that Christ has offered a sacrifice for 
sins which need never be repeated. 
“ After He had offered one sacrifice for 
sins.” The atonement is a finished fact. 
The contrast here is between the sacri
fices, day in, day out, year in, year out, 
repeated in the old shadowy, prophetic 
ritual, and the antitypical, substantial 
Sacrifice of Jesus Christ. “ And every 
priest”—that is, of the old and shadowy

ritual—” standeth daily ministering and 
offering the same sacrifices, which can 
never take away sins “ but this man, 
after He had offered one sacrifice for 
sins." All our human doing is frag
mentary and unfinished. But the pro
pitiation of the Divine Man is perfect, 
finished. Having been once made, it 
has been altogether made. There is no 
nted for a second Calvary to make up 
the deficiencies of the first. There is 
no need for any patching human at
tempt at sacrifice. There is no need for 
the blasphemously so-called ' ‘ perpetual 
sacrifice of the mass.” Perfectly the 
atoning deed was done. “ It is fin
ished !" was the victorious cry upon 
the cross.

(c) It is a further element in this 
“ after” that this one and finished sac
rifice for sins is of jierpetual and uni
versal efficacy. “ But this man, after 
He had offered one sacrifice for sins for
ever.’’ As for your sins and mine His 
atonement is sufficient, so is it for the 
sins of all men. As for the sins of our 
own generation His atonement is suffi
cient, so is it for the sins of all coming 
generations. There can be no clime or 
time in!o which this glad Gospel may 
not be carried. This is a redeemed 
world in which we dwell ; the need is 
simply that men accept redemption. 
The harvest waves, and it is affluent for 
all. If men will not eat of it, they must 
die of hunger. But still the affluent 
harvest waves.

(<Z) Another element in this “ after” is 
that this Divine Man, having made such 
sacrifice for sins, has risen into the place 
of absolute governance and control. “ But 
this man, after He had offered one sac
rifice for sins forever,” sat down on the 
right hand of Ood. I am very sure that, 
in our usual thought, we limit our Sav
iour's ministry too much to His aton
ing work upon the cross. We let our
selves think too often that His ministry 
for us ended there. But beyond the 
cross there was the resurrection ; and 
beyond the resurrection there was the 
ascension ; and the issue of these was 
and is the throne of universal sever-
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eignty. By virtue of Ills sacrifice and 
triumph the pierced hand grasped and 
is grasping the sceptre of dominion. 
The Lord Jesus lias become the “ King 
of the Ages.”

Second. Turn now to the " expect
ing” based thus upon such accomplished 
“ after.” “From henceforth expecting 
till His enemies shall lie made His foot
stool.” Christ’s “ expecting' is tow
ard nothing less than His ■universally 
subjugating and triumphant empire.

And that His “ expecting” shall not 
find disappointment we may be sure, 
because

(а) Of the “ after” we have just been 
considering. Such sacrifice and sacrifi
cial rule of Deity in humanity and for 
humanity cannot miss its appropriate 
end and issue. Much indeed disputes 
that empire now—rebellious angels and 
rebellious men ; ignorance, heathenism, 
tyranny ; the prince of the power of the 
air, sin, death. But all this darkness 
must fly before the steadily rising beams 
of the Sun of Righteousness. Our Lord 
Jesus shall see of the travail of His soul, 
and shall be satisfied. Not for failure 
was such stupendous sacrifice enacted.

(б) Because Jehovah’s word is pledged 
to such triumph.

(c) Because it is the steady teaching 
of history that the kingdom of our Lord 
and Saviour Jesus Christ is the winning 
kingdom.

I cannot be a pessimist when I read 
history. I must be an optimist. That 
history is the record of disaster, defeat, 
huge patches of blackness, colossal 
tyrannies, many a refluent midnight 
when the day seemed dawning, crash 
of empires, crash of battles, wails of 
wounded, holocaust of dead—I grant 
at once, I grant it all. But in the large 
view and in the long view I do not see 
how any man, looking carefully into 
history, can help the feeling that a Di
vine Power which makes for righteous
ness, freedom, the dignity of the indi
vidual man, which makes steadily for 
all spiritual and moral and social better
ment, is overcomingly working in the 
world.

Sec how seicnee is lending hand to a 
widening human weal. Consider the 
remarkable interrelations of history— 
the Reformation ami the revival of 
learning ; the discovery of the new 
world and the Reformation ; the open
ing of Africa and the abolition of sla
very by the two leading Christian na
tions, Great Britain and the United 
States. Consider the triumph of mod
ern missions, etc. Let us throw our
selves into work along the lines of the 
“ expecting" of our triumphant Christ. 
There is no higher dignity than to be 
with Him co-worker.

Dec. 17-23.—The Foundation-Fact 
of Oun Christianity.—John i. 14.

Flesh here, as so often in the Scrip
ture, means our human nature.

I was riding along Market Street, in 
Philadelphia. When the street - car 
reached Seventh Street my eye fell on 
a bank building on the corner. On 
that building is an inscription, that in 
the house which stood upon that site 
Thomas Jefferson made the original 
draft of the Declaration of Indepen
dence.

The writing that Declaration of In
dependence and the soon passing it by 
the Continental Congress in Indepen
dence Hall, hard by, is a fact. It is a 
deed done. Our word “ fact” is from 
the Latin factum, which means precisely 
something done.

And upon that fact accomplished 
there, in that Independence Hall, cn 
July 4th, 1776, and upon the making 
good that fact through the long strain 
and struggle of the Revolution rests the 
entire and immense structure of the vast 
and spreading nation of the United 
Slates.

So also there is a fact, a something 
veritably done, on which rests the his
tory, development, present power in 
the world of our Christianity.

That fact is the Incarnation, the fact 
of which our Scripture speaks. Just 
as if there had been no Declaration of 
Independence, there had been no great
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free nation which we call the United 
States, so, had there been no Incarna
tion, there had been no Christianity.

There must first be laid the founda
tion of tills fact before the superstruc
ture of our Christianity, with its pillars 
strong of doctrine, with its altar of the 
cross, with its pictured windows of the 
divine revealing of mercy and of love, 
with its dauntless spires of faith and 
hope piercing even the overshadowing 
clouds of death and bathing their sum
mits in heaven’s splendor, could have 
been reared.

(4) It is a fact of different generation. 
We are born from human father and 
from human mother. Ever}’ one of us 
is the result and issue of a human an
cestry. We, each one of us, arc be
cause our father and our mother have 
first been. But the Incarnation is the 
result of the overshadowing of the Vir
gin Mary by the Holy Ghost. In this 
case God is direct Father.

(B) The Incarnation is the fact of the 
intrusion of Deity into the line of a hu
man ancestry and development. And 
the Word became flesh, incorporated 
Himself by actual birth into our poor 
human nature. The Word—He through 
whom the Infinite Father always ex
presses Himself, He through whom 
were wrought all the vast and varied 
wonders of creation, the Second Person 
in the adorable Trinity, He actually de
scended to birth from a human mother, 
and so into our humanity made actual 
and veritable introduction of Deity.

(C) Therefore the Incarnation is the 
fact of the veritable presence and intri
cation in human history of an absolutely 
unique personality. The Incarnation 
does not signify the presence of God 
simply, on the one hand, nor the pres
ence of a wonderful man and teacher, 
merely human, like Socrates or Confu
cius, on the other. But the Incarnation 
is the veritable presence in our human
ity of a perfectly unique personality, at 
the same time both God and man ; both 
divine and human ; the God-man.

And the fact of the actual birth of 
the God-man there in Bethlehem, by

different generation, by the intrusion of 
Deity into humanity, by the existence, 
therefore, in our nature of a uniq ae and 
altogether lonely Personality, who in 
Himself unites the two natures, the hu
man and the divine—this fact of the In
carnation is that on which stands and 
must stand our Christianity ; is that 
without which our Christianity is no 
more than such stuff as dreams are made 
of ; is no more than the bit of mist which 
hangs a moment on the mountain-side, 
and then is not.

Think now of some of the majestic 
teachings of this most majestic fact of 
the Incarnation.

First. This fact of the Incarnation 
teaches us, as nothing else conceivably 
can, the essential dignity of our human 
nature. For the chief distinction of 
this human nature and the supreme evi
dence of its soaring dignity is that—it is 
capable of the divine. God can come 
into it, take it up into His own nature, 
dwell in it. What promise and potency 
must there not be in a nature of which 
this is true ! What ranges of culture, 
what illimitable reaches of development 
must there not open before a being pos
sessed of such nature as that God deigns 
to descend into it ! And right here is 
the immense and unfailing spring of 
courage for all beneficent and uplifting 
endeavor. Sunk as low as you may 
find it, human nature is yet a nature 
capable of the divine.

Second. This fact of the Incarnation 
assures us of the love of God. There is 
a terrific side of nature ; there are wants 
and woes and troubles immeasurable ; 
there are clouds and darkness about 
God’s tl -one ; there arc questionings 
and wondwrings. But notwithstanding 
all and through all shines radiant this 
great fact that God loves us enough to 
be willing to become one with us in the 
Incarnation. Here is abysmal proof of 
condescending love.

Third. The fact of the Incarnation 
teaches us the truth of a new headship 
for our fallen race, by which the fallen 
may be lifted even unto the eternal glory. 
Adam is the head of the race by genera-
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tion, through whom the race has fallen 
into fearful moral lapse. The incarnate 
Christ is the head of the race by regen
eration, by whom the nee may be lift
ed into the deliverance and dignity of 
the sons of God, into co heirship with 
Jesus Christ in Ill's glory.

Hold to the veritable fact of Incarna
tion. In it lie cansulatc all highest pos
sibilities for us. If it be not, Christian
ity is not.

Dec. 24-31.—Facts of Life for a 
Closing and an Opening Year.— 
Heb. xi. 24-27.

In all manufacturing and mercantile 
communities this time of the closing of 
an old year and the beginning of a new 
year is a time of stock-taking. The 
business man discloses to him .f as ex
actly as he may the basis on which his, 
business stands. Such questions ns 
these l e asks : Has he made money or 
has he ost it ? Shall he continue in this 
special method of business, or shall he 
change ? Shall lie pursue this plan or 
shall he strike upon another ?

This is well, and as it should be. It 
is the prerogative of man to discrimi
nate and to decide, to shoot his thought 
beyond the present. It is the wisdom 
of man from the expericnre of the past 
to deduce principles of action for the 
future. He who manages his business 
and himself so aindessly and thought
lessly that he never does it is a fool.

But at a time like this let us take 
wider vision. Life is double-sided. If 
life dip toward the earth it mounts tow
ard heaven. If life is concerned about 
time, it is also concerned about eternity. 
If it be the part of wisdom to manage 
well about this lower sphere, it is cer
tainly the part of wisdom to manage 
well concerning that other, loftier, in
finitely vaster, eternal sphere toward 
which the whirling days and weeks and 
months of another year have hurried 
every one of us.

And our Scripture suggests some test
ing facts, by which it were well we try 
ourselves with an old year behind us 
and a new year confronting us.

[Dec.,

First. Life comet to vs proffering 
choice. Necessarily does life come to us 
thus. Because we arc men and women 
life must always come to us in this way, 
never in another. We arc moral beings, 
and it is a constitutive clement of moral 
being that there exist in it the power of 
choice. You cannot have moral being. 
God could not create a moral being with 
the power of choice left out. Thus we 
are not things, we arc powers.

It was in this way that life came to 
Moses—proffering choice. Foster son 
of Pharaoh’s daughter ; resident of a 
palace ; among the highest in the land ; 
in one vast, shining heap everything 
the world calls valuable was piled be
fore him and was his. As bright as 
the Egyptian sun was the earthly lustre 
in which he stood.

But Moses was still Hebrew. He was 
not Egyptian. And the Hebrews were 
God’s chosen. Their God was his. And 
the choice was square and inexorable— 
between Egypt and his Hebrew brethren 
and their Jehovah and his own. All 
worldly advantage on the one side, God 
and duty on the other. And it was for 
him to choose.

In a most real way is not such the 
fact with you? I do not mean, of 
course, that life always puts such 
rugged and terribly sacrificial choice 
before you as life did before Moses. 
But in a way sufficiently real and paral
lel does not life stand before you with 
Egypt on the one hand, with self and 
without God, and with the Hebrews on 
the other, with God and with duty, 
ready to give you either, hit for yon to 
choose which f

Second. Another testing fact for life, 
as illustrated in our Scripture, is that 
the choice of the one course invoices the 
vpyielding of the other.

If Moses identified himself with the 
Hebrews he could not stay in Egypt. 
It was either Egypt or the Hebrews. 
Christ puts the same fact in another 
shape when He tells us, “Ye cannot 
serve God and Mammon. ” You cannot 
have two masters of your life at once. 
The life cannot circulate at the same
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time about two opposing centres. A 
real choice excludes its opposite.

Third. Another testing fact for life 
illustrated in our Scripture is that delay 
of choice is still choosing. If Moses post
poned identifying himself with the He
brews lie necessarily, for the time of 
such postponement, chose to remain in 
Egypt. Postponing choice is yet choos
ing. Postponing the acceptance of 
Christ for another year is to choose to 
refuse Christ for another year.

Fourth. Another testing fact for 
life, as illustrated in our Scripture, is 
that desiring is not choosing. To wait

in the Egyptian palace and to longing
ly desire to take up the duty of idcntili- 
eation with his own oppressed brethren, 
and yet to simply desire and not to pass 
over into identification witli them, 
would bo really to choose against them. 
Desiring otherwise and yet refusing to 
do otherwise is never choosing other
wise. To desire to become a Christian 
and yet to w-ait this side the becoming 
one can never issue in choice to become 
one.

By faith he forsook Egypt. He chose. 
So now at this time of a closing and an 
opening year do you choose Christ.

EXEGETICAL AND EXPOSITORY SECTION.
An Exposition of Luke xvi, 1-13.

Bv Rev. S. W. Whitney.
This “ parable of the unjust stew

ard,” as it is commonly called, presents 
some points that are generally over
looked ; some that are misunderstood ; 
and some that at times, utidesignedly no 
doubt, are so represented as to leave on 
the whole a very vague if not false im
pression of what the Saviour meant to 
teach in the passage. It may be said at 
the outset that the parable proper em
braces only the first eight verses ; the 
remaining five embody the conclusions 
and lessons which the Saviour drew 
from it.

The common view respecting the 
steward is that he was not only dis
charged by his lord, but commended by 
him for his shrewdness and rascality, 
aie’ that for an indefinite period after 
his discharge he was harbored and pro
vided for by his lord’s debtors, whose 
rents, to serve his own purposes, he 
had cut down from twenty to fifty per 
cent. It is also commonly supposed 
that the ones to whom Jesus refers in 
verse 9 as receiving others “ into ever
lasting habitations,” are persons cor
responding to the debtors of the para
ble. But just how or in what sense 
they receive others, or what the ever

lasting habitations are, is not so clearly 
seen or uniformly agreed upon. We 
sec nothing, however, in Christ’s words 
that really justifies any of these conclu
sions.

The evident teaching of the parable 
as enforced by the Saviour in verses 
10-13 is that faithfulness in the use of 
temporal possessions is essential to the 
receiving of heavenly riches. “ A bad 
man,” as Neandcr says, "was de 
slgnedly chosen as an example” by 
which to illustrate the obvious lesson. 
The design of the Saviour in choosing 
such an example was to teach that if 
such an one could secure the commenda
tion of ids master, much more will the 
children of light be approved of God 
by pursuing a course of judicious, 
faithful God-serving in the use of what
ever means are entrusted to them. With 
this thought before us, let us look at the 
parable and inquire into its meaning.

“ There was a certain rich man, who 
at the same time had a steward.” This 
rich man was one of those Oriental 
landlords that had vast estates which 
they farmed out very largely or wholly 
to others. The steward was his agent, 
who had charge of the estate, and 
whose duty it was to engage the ten
ants, fix the terms of lease, conclude all 
contracts with them, collect the rents
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when due, and attend to the general 
supervision of the estate. The rent 
was not payable in money, hut in the 
products of the land occupied and tilled 
by the tenants. This is obvious from 
the answers in verses 0 and 7 to the 
question, “ How much owest thou ?" 
namely, “ A hundred measures of oil;” 
“ A hundred measures of wheat.” The 
debtor does not, in either instance, say, 
“ I am owing/or a hundred measures,’’ 
as he naturally would do if he were a 
commission merchant or tradesman or 
even ordinary purchaser of farm prod
ucts, who was owing for a part or the 
whole of what he had taken and given 
his note for. The language is that of a 
tenant whose rent, according to the 
terms of the lease, was the amount of 
produce specified. The rich man of the 
parable may, without any risk of incur
ring the charge of false or strained alle
gorizing, be said to represent God ; and 
the steward one of the members of Ilis 
household—a trusted disciple of Christ 
—to whom tlie care and management of 
worldly properly is committed.

This steward, cays the parable, “ was 
accused unto his lord as wasting his 
goods.” He was maliciously charged 
with loose management and such a slip- 
si md way of doing tilings that his lord 
was losing by him. This does not war
rant us in saying that his master had 
found him to be incompetent or false 
to his trusts. He had only been told 
that such was the case.

The consequence was, not that his 
employer forthwith discharged him, 
but that “he called him,” and asked 
him what this report meant w hich he 
had heard concerning him. He wanted 
to examine his accounts, and sec how 
matters stood. At the same time, he 
plainly notified him that he would no 
longer be able to retain his place if 
things w'ere as reported to him. This 
last proviso is necessarily understood ; 
otherwise the man would have been dis
charged without ceremony. But, be
fore discharging him, the landlord 
would obtain from the steward himself, 
if possible, the facts in the case, which

[Dec.,

only his papers and accounts wrould sup
ply.

Now comes the steward’s turn. He 
knew that lie had mismanaged affairs, 
and felt that he should have to lose his 
position. What to do he could not tell. 
He could not make a living by digging, 
for he had not the strength ; and as for 
begging, he was above that. At last a 
bright thought occurred to him. All that 
was necessary for him to do apparently 
was to make his accounts correspond 
with the amount of rents rendered, and 
so appear correct to his employer. By 
falsifying these he might succeed. At 
all events, lie was going to try it. So 
he called to him his lord’s debtors and 
returned to tliem the contracts they had 
made with him concerning the rent 
they were to pay, requesting each to 
put the amount considerably lower than 
that originally agreed upon. By thus 
falsifying his vouchers and making 
them show that the income of the estate 
was apparently no more than he had ac
counted for, he hoped not only to per
suade his master that he had been mis
informed concerning him, and so be able 
to keep his place as steward, but, if lie 
failed in this, to make friends enough 
among his lord’s tenants to give him a 
home when he was discharged.* These 
bonds or contracts, which were his 
vouchers, might be taken as the basis 
of rentals among the tenants for years 
to come ; and so, by the favor thus con
ferred upon them, he had no doubt 
that, if discharged, he would readily 
find favor among them. This, of course, 
was all to be done without delay. He 
had no time to lose in getting his ac
counts ready for inspection by his lord. 
Hence his request to the debtors, “ Sit 
down and write qniekly.’’

Having thus prepared his papers, he 
presented them to his lord. The latter

• Commentators and others, I apprehend, 
have been misled In their interpretations of title 
passage, in part at least, by the words of the 
steward recorded in verse 4—“ that they mar 
receive me Into their houses”—as if this were the 
sole end he had In view In the course he now 
proposed to himself Tills, however, was hots 
dernier reMort, in cate he lost his position.
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looked them over and compared them 
with the amounts that had been turned 
over to him and was apparently satis
fied with his steward's accounts and 
management of the estate. As far as 
lie could see, everything was correct. 
As a result he “ commended the unjust 
steward,” not for his injustice and trick
ery in securing to himself friends among 
his own tenants, but because he proved 
himself to be worthy of commendation 
in presenting an apparently clean rec
ord. Tlie lord found no fault with the 
steward. He knew nothing whatever 
of the knavery' to which the man laid 
resorted to save himself. Had he known 
it, his indignation would probably have 
known no bounds ; lie would have 
thrust him out of his presence instant
ly. The very fact that he did not do 
this, but, on the contrary, commended 
the man, is proof of «ignorance, on his 
part, of his steward's knavery. Hence, 
finding his accounts all right, instead of 
condemning him and discharging him, 
he changed his mind, he thought well 
of him, commended him, gave him his 
approval, and the natural inference is 
that lie retained him. And not only 
arc we to infer this, but Christ's allu
sion in the next verse to “ the everlast
ing habitations” implies by contrast the 
steward’s retention by his landlord In a 
temporary habitation and position. The 
only charge against him was that he 
was wasting his lord’s property. And 
when this was apparently shown to bo 
false, there was really no reason why 
he should be discharged.

But it may be objected, Are we not 
told that the unjust steward was com
mended by his lord on account of his 
prudence, '* because he had acted dis
creetly” in shrewdly making friends of 
his lord’s debtors ? Not if we under
stand verse 8. That his employer com
mended him there can be no question ; 
but that lie did it for the commonly 
supposed reason is a mere inference. 
It is Jesus who explains that the stew
ard, though he was an unjust one, re
ceived his lord’s commendation “ be
cause he had acted prudently,” not

“ wisely”—that is not the proper word. 
He had acted discreetly as far as ids 
own standing was concerned ; lie had 
made everything appear right and sat, 
isfactory to his master. To which the 
Saviour immediately added, “ For the 
children of tills world arc, in refer
ence to their own generation, more pru
dent than the children of light.” In 
other words, those who act on mere 
worldly principles are, as a rule, more 
discreet iu relation to their own kindred 
—i.e., to their standing and position 
among the members of their own house
holds—than the children of God are in 
relation to their kindred, or to their 
standing in the family of God and their 
relations to Him as the head of that 
family. This steward knew that he 
had a good position in the family of his 
master ; lie felt that it was worth try
ing to retain. And seeing that “ the 
lictter part of valor was discretion,' 
lie speedily arranged things so as to ban
ish distrust from his lord's mind and 
win his approval, lie made to himself a 
friend of his landlord hy the use he made 
of the mammon of unrighteousness en
trusted to him.

At this point Christ takes up the 
parable. He had just said that the 
landlord commended, approved, praised 
the steward, though in fact the latter 
was an unjust man, and did not deserve 
commendation—i.e., in view of all that 
he had doue. “ 1 also say to you," lie 
adds, “ make for yourselves friends by 
means of the mammon of unrighteous
ness, that when ye fail [or when it fails 
you when you need to give up here], 
they may receive you [i.e., you may be 
received] into the everlasting abodes” 
or family This is only another phase 
of the truth that Jesus taught in Matt, 
xxv. 34-86. Not that He approved of 
the method by which the unjust steward 
secured and retained the friendship of 
his lord, but that He would have His 
disciples use their worldly possessions 
and whatever means arc entrusted to 
them discreetly—i.e., in such a way as 
to win the constant approval of their 
Lord, who secs not as man sees, but
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who reads the heart and knows how 
every penny is employed that is entrust
ed to them. And in winning his ap
proval we win the approval of all his 
kindred—all like-minded beings on 
earth and in heaven. In being truly 
faithful here and now in “ little" things, 
in seeking God's interests in the use we 
make of worldly wealth, something that 
is entrusted to us by the Lord for a few 
days, we shall be entrusted with true 
riches hereafter—that which through 
grace will be ours forever. Utdess we 
do this now we cannot expect a position 
in God's eternal mansions, for we can
not serve God there if we serve Mam
mon here.

“The Gift of God."

By Tryon Edwards, I). D.
For by grace are ye eared through faith ; 

and that not of yourselves : it is the gift 
of God.—Eph. ii. 8.
This verse is very comme -iy under

stood as teaching that faith—the faith 
through which we arc justified—is the 
gift of God—that is, it is so the gift of 
God that men can never come to Christ 
until this faith is specially imparted to 
them from on high ; and the wording 
of the Revised as well as of the Author
ized Version is such as to give ground 
for the impression.

This, however, as the original plainly 
shows, is not the true sense of the pas
sage. What the Greek says is, not that 
faith, but that salvation (which comes
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through faith), is “ the gift of God.” 
Had it meant to say that faith is the 
gift of God, the pronoun would have 
been avrg, and not nvro, as it is, the 
neuter pronoun referring to the general 
suoject- salvation—which is that of 
which the apostle is speaking, and of 
which it is said, “ It is the gift of God.” 
So that what the verse means is, ‘ ‘ By 
grace, through faith, you have salva
tion, which is not from yourselves, but 
is the gift of God.”

The word “ faith” is used in the 
Bible in different senses. As in Gal. ii. 
20 and in 2 Cor. v. 7, it is descriptive of 
Christian character and conduct, “ walk
ing by faith,” “ living by faith,” etc. 
But here it is used to indicate that first 
voluntary act or choice of the sinner, 
through which, yielding himself to 
Christ, he is justified, pardoned, and 
accepted, and sofitnters on the Christian 
life. To this faith we may be led 
through the truth as applied by the 
Holy Spirit, but it is nowhere in the 
Bible said to be God’s gift in the same 
sense in which (in John iv. 10) Christ is 
said to be “ the gift of God.” The pro
vision and offer of salvation, as also its 
bestowment, is “ the gift of God.” But 
the faith through which we are justi
fied, like the look which the bitten 
Israelites gave to the brazen serpent, is 
our part, our voluntary acceptance of 
God’s gracious and free gift to all who 
will accept it. It is the salvation, not 
the faith of which the text says, “ It is 
the gift of God.”

SOCIOLOGICAL SECTION.

The Parliament of Religions and the 
Christian Faith.

By Rev. D. S. Schapp, I).I)., Jack
sonville, III.

“ The meeting of so many illustrious 
and learned men under such circum
stances evidences the kindly spirit and 
feeling that exists throughout the 
world. To me this is the proudest

work of our Exposition. There is no 
man, high or low, learned or unlearned, 
that will not watch with increasing in
terest the proceedings of this parlia
ment.” So spake Mr. Higinbotham, 
the President of the Columbian Exposi
tion, of the World’s Parliament of Re
ligions at its opening exercises, Septem
ber 11th, 1893. If we judge by the 
vastly larger throngs which attended its
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meetings or the vastly larger amount of 
attention paid to its deliberations by the 
daily press of Chicago and the press of 
the country at large, the Parliament of 
Religions not only appealed to a larger 
constituency, but was of far more signi
ficance than the other congresses held in 
connection with the World’s Fair.

The conception of gathering together 
in one conclave representatives of all 
the religions of the earth was as bold as 
it was brilliant. The execution involv
ed a great venture. To the Christian 
public the undertaking was one of 
grave responsibility, suggesting the 
antecedent question whether it did not 
antagonize loyalty to Jesus Christ as 
the supreme Prince of Life and only 
Saviour of the world. Many who at 
the first proposal assumed an attitude 
of hostility have maintained it. Some, 
like myself, and perhaps many who at 
first were not friendly, have been led, 
upon reflection and observation, to as
sume the position of advocates. There 
arc others still who, before the Parlia
ment sat, were friendly to the move
ment and have come to look upon it 
with regret for having, as they think, 
become an occasion for the dissemina
tion of error. It is the writer’s view 
that the Parliament will in the future 
be looked back to as an epoch in relig
ious thought and the onward and con
quering progress of the Christian faith.

The project of holding a convention 
of all religions was quite in line with the 
general project of the Exposition to 
display the forces and products of the 
earth and man. The latter was de
signed to be an omnium gatherum of all 
that could be brought together that was 
valuable from all lands and peoples. 
“ Now, while we are looking in this 
direction,” it occurred to some bold 
minds, " why should not also the relig
ions current among men be brought to
gether?” But how ? Through a col
lection of their sacred books placed side 
by side in a Library of Religions, or 
through addresses by competent schol
ars of the Christian world, or by repre
sentatives and devotees of the religions

themselves ? Plainly the last was the 
oidy method congenial to the spirit 
which created the Exposition.

The chief danger» from such a con
vention were that it would give to the 
ethnic religions an unexampled chance 
for airing themselves and of creating an 
impression that they were parallel with 
Christianity. That the chief promoters 
of the project, or any of them, had it 
among the least of their purposes to 
elevate the religions of nature to the 
eminence occupied by the system of 
Revelation there is not a whit of evi
dence. It was felt by some that the 
juxtaposition of the imperfect religions 
at the side of Christianity on the same 
platform might encourage the unfaith 
of some in this Christian land and give 
opportunity for perverting the minds of 
more. “We do not bring malarias 
front the swamps and jungles and un
cork them at the side of pure atmos
pheres taken from Colorado and Maine. 
Health is too precious a thing to be 
thus ruthlessly imperilled.” The illus
tration is not sufficient for the spiritual 
sphere. Nor is it exhaustively true for 
the material, where it might be most wise 
to bring even malarias into the labora
tory that the skilled chemist might try 
them if so Ire that by his experiments 
the sanitary well-being of the world 
might be advanced. The reports from 
the ethnic religions cannot be sup
pressed. The knowledge of their an
tiquity is not any longer confined to 
scholars, nor the knowledge of the vast 
numbers who acknowledge their au
thority in excess of Christian believers. 
Oriental theosophy is in the air. The 
great religious movements in India, 
China, and of Islam appeal to the seri
ous examination of increasingly large 
Christian constituencies. The “ Light 
of Asia” has awakened a widespread 
curiosity to know all about Buddha and 
other founders of the ethnic religions. 
To say the least, such a congress, un
der the management of a World’s Fair 
committee, could not inure to the dis
paragement of Christianity except as it 
was unwisely managed. The true be-
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comes more manifest l>y comparison 
with the false. Truth in the end can
not. be dimmed, much less destroyed by 
error. The true David will be discov
ered when ' comes to play on the harp 
strings. The manner in which the Par
liament was called was most favorable 
to the best results. It is doubtful 
whether it would be at any time prop
er for a Christian denomination or a 
concurrence of denominations to con
voke such a congress. But under the 
circumstances the Congress is likely to 
be regarded as providential.

It was creditable to Christianity that 
such a conclave should have been 
thought of. The recognition of some 
good iu whatever system serious minds 
have elaborated and the readiness to 
leam from them is honorable. No 
doubt Paul listened respectfully in the 
Athenian market place. He was there, 
it is true, to preach the Gospel. The 
professed object of the Parliament was 
not such. It was juxtaposition and 
presentation. No host could invite with 
the distinct purpose of proselyting. But 
the inevitable result would be the mag
nifying of the truth unless there was 
defect in the presentation of truth. On 
the plane of reason and intelligence the 

^religions of the earth were brought to
gether, and from the council went out, 
as it were, again the sounds, “ Let him 
that heareth understand.” “ Take heed 
how ye hear.” It was not of so much 
importance what these people from 
China and India said, as that they had 
an opportunity to say. And it was a 
matter of no slight importance in this 
material age that from all parts of the 
earth (as far as it was possible to secure 
them) men came to talk over the nature 
of God and human destiny. This con
stitutes the phenomenal event of the 
Parliament of Religions in Chicago, not 
the content of the addresses and the 
papers.

The programme may be justly criti
cised for its lack of system, logical de
velopment, and clear topical distinctive
ness. It was a jumble of many relevant 
things and some not relevant. But the

difficulties staring Dr. John Henry Bar- 
rows in the face, and the committee of 
which he was the courageous chairman, 
were vast. To draw forth from convents 
and temples of the East representatives 
of the Asiatic religions was a great under
taking, involving much correspondence, 
great perplexities, and multiplied dis
appointments. In view of the obstacles 
in the way the success was very great.

The Parliament had no power of au
thoritative declaration. It was well it 
did not indulge in debate. Had there 
been discussion, Babel would have en
sued. No new doctrine was evolved. 
No creed was formulated. If in one 
respect the results seem to be intangi
ble, the beneficent influence may for 
that reason be none the less pervasive. 
It is of consequence that a certain visi
ble embodiment has been given to the 
common Fatherhood of God. It was 
an achievement of great significance to 
unite even for a time in a common fun
damental aim the most ancient as well 
as the younger religious faiths. It 
ought certainly not to be without some 
blessed results that from many lands 
and from many creeds the reverence 
for God has been proclaimed, as it may 
not be unacceptable to the Father of 
Spirits Himself.

The chief advantages resulting from 
the Parliament, when looked at from a 
scriptural standpoint, may be stated as 
follows :

1. A very decided impulse has been 
given to the comparative study of 
religions among the people. This 
study, which is of comparatively re
cent origin, if reverently pursued, can
not but have two results, to widen the 
horizon of our humafc sympathies and 
to strengthen our reverence for Christi
anity. Probably no such opportunity 
as this has been offered in history for 
the comparison of the religious faiths 
of the race. The various systems which 
have attracted the religious nature of 
men and inspired them with hope were 
represented. Nihil humant a me all- 
enum puto. All that is human, living 
and dead, interests me. And while I
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ilo not want to adopt the manners of 
Dahomey or the religion of Ceylon, I 
am glad to know about them, both be
cause anthropological studies are entir- 
taiuing in themselves, and because the 
knowledge they give may aid me in 
better fulfilling the precepts of Christi
anity to do good unto all men.

(Ecumenical councils have been held 
which will always continue to attract 
the attention .he ecclesiastical stu
dent. At Nice, at Chalccdon, at Ephe
sus Christian ecclesiastics from different 
parts of tlie earth met together, con
sulted and legislated. But this in Chi
cago was a world’s council in a more 
accurate sense. Not for purposes of 
legislation, it is true, but of statement 
of what the religions of the earth are 
and have done. The audiences in the 
Hall of Columbus, the readers of the 
daily press and of the coming volumes 
of official reports will have had such a 
presentation as only the scholar widely 
read and deeply learned has had within 
Ids reach heretofore. Valuable as the 
popular volumes of James Freeman 
Clarke, Dr. George Matheson, and other 
writers are, they reach a few individ
uals, while these presentations by actual 
representatives of the various systems 
have reached large masses of the gen
eral public.

That a larger acquaintance with this 
subject may be of profit to those who 
occupy the pulpit there can be no doubt. 
Such a study of religions will give them 
broader ideas of God's dealings with 
man, a fuller understanding of certain 
portions of Scripture, and a finer ap
preciation of the world's debt to Christ. 
This occasion will lead men's thoughts 
back to other important congresses of 
religion from the time when Job and 
his friends discussed the providential 
government of the world, and the meet
ing of Elijah and the priests of Baal, 
down to the Day of Pentecost, when 
every man heard them speak in bis own 
language the “ wonderful works of 
God.” A discussion of the wonderful 
works of God will always bring men 
of serious minds close together, and the

more these things are neglected will 
theologians and churches and religions 
stand apart. And I believe that al
ready a new impetus lias come to many 
preachers who have followed this Par
liament carefully to preach with more 
fervor and intelligence than ever be
fore that all religions outside of Chris
tianity are defective and insufficient, 
and that other foundation can no man 
lay than that is laid, which is Christ 
Jesus. “ The ethnic religions can only 
be understood," says that clear thinker. 
Professor Flint,
“ when viewed in relation to Christi
anity, and Christianity cannot fully be 
understood unless viewed in relation to 
these religions. We must know what 
questions the human soul has been put
ting to itself in various ages, lands, and 
circumstances, and what are the an
swers it has been giving to them, before 
we can appreciate aright the compre
hensiveness and aptness of the response 
contained in the Gospel. Not one of 
the features or doctrines of Christianity 
will fail to appear in a brighter light 
and with a diviner beauty after they 
have been compared and contrasted with 
the correlative features and doctrines of 
other religions.”

A comparison of religious faiths, if 
prosecuted honestly, I believe can lead 
to but one result, the exaltation of Him 
who said, “I am the way, the truth, 
and the life.” An intelligent layman 
(Lady Somerset) discerned the impor
tance of the Parliament for this study 
when she wrote to Dr. Barrows :

“ The Congress of Religions is the 
mightiest «ecumenical council the world 
has ever seen. Christianity has from 
it everything to hope ; for as the plains, 
the table lands, the foothills, the moun
tain ranges all conduct alike, slow
ly ascending to the loftiest peak of the 
Himalayas, so do all views of God 
tend toward and culminate in the char
acter, the life and work of Him who 
said, ‘ And I, if I be lifted up, will 
draw all men unto me.’ ”

2. Attention has been called by the 
Parliament in an emphatic way to the 
fact that God has not left Himself with
out witness in all the earth. Many a 
Christian student will henceforth find 
in passages where he never found it 
before references to God’s gracious
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dealings with the nations, and lie will 
approach the subject in a more sympa
thetic spirit. Peter's words to Cor
nelius will be widely pondered for their 
true meaning, that "in every nation he 
that fearcth God and worketh right
eousness is accepted of Him.” The 
careers of Melchizedek, of Ruth and 
Ruhab, and their relationship to the 
covenant will invite fresh study. New 
attention will be called to the fact that 
Job, the man of Uz, in whose conduct 
none of the ritual of the Old Testament 
revelation appears, was called " perfect 
and upright” and the servant of God.

According to St. Paul, God “ left not 
Himself without witness, in that He did 
good, and gave us rain from heaven, and 
fruitful seasons, filling our hearts with 
food and gladness” (Acts xiv. 11). The 
first chapter of the Romans was written 
with the purpose of showing that the 
heathen world (s before God without 
excuse. “ That which may be known 
of God is manifest in them, even His 
eternal power and godhead, for God 
hath revealed it unto them." There 
was a law written upon the heart of 
the natural man. Nor snail many a 
Christian layman fail to read with 
fresh interest the apostle’s words on 
Mar's Hill. Pronouncing the At icnians 
very religious, he declared that “ God 
had made of one all nations for to dwell 
upon the face of the earth, . . . that 
they should seek the Lord if haply 
they might feel after Him and find Him, 
though He be not far from every one of 
us.”

New light will break forth from the 
Prologue of that Gospel to whose au
thor (John) was applied in a pre-emi
nent sense the appellation “ the theolo
gian,” by the early Christian centuries. 
There it is said that the Logos was 
“ the true light,” even the light “ which 
llghteth every man coming into the 
world. He was in the world, and the 
world was made by Him.” Early Chris
tian scholarship, following John, em
phasized the manifestation of the Son 
of God before the incarnation among 
the peoples of the earth. Plato was a

Christian before Christ. “ The Light 
sldueth in darkness, and the darkness 
overcame it not," Gleams of light from 
the throne of God fell upon the con
science and heart of the nations. God 
spake to them—just how much, who 
can say? But they too are His off
spring, made in I lis own image, and 
He left them not without witness. The 
Spirit bloweth where He llstetli. He 
who makes His sun to shine upon the 
evil and the good had some wise pur
pose even when “ He suffered them to 
walk in their own ways.”

Does such a view carry with it any 
disparagement of the merits and glory 
of the incarnation ? Not at all. It 
rather enhances them. The Lamb was 
slain from the foundation of the world, 
and the mercies of God before the birth 
at Bethlehem, as well as since, have 
been bound up with the activity of the 
Eternal Word. Does such a view con
flict with the doctrine of election even 
in its severest form ? By no means. 
The decree of election may with equal 
justice, to speak us man speaketh, in
clude adult heathen outside the pale 
of Christian influence, as infants dying 
in infancy. “ By the decree of God, 
for the manifestation of His glory some 
men and angels are predestinated unto 
everlasting life,” is the language of 
the Westminster divines. It is out of 
“ God’s mere free grace and love,” and 
without prevision of their faith or good 
works, that men arc chosen in Christ.

If Christ be only an historical Being, 
who came into the world eighteen hun
dred years ago, then Ills working be
gan at that point of time. But He is 
more. “ Before Abraham began to be, 
I am.” His influence among the chil
dren of men docs in a true sense depend 
upon that moment when He became in
carnate, but it did not begin then. He 
was always in the world, and as the 
Light of the world, rays, now more dim 
and now bright as of the noonday sun, 
have gone out from Him unto men.

The great ethnic systems of religion 
are not altogether false and vicious be
cause they arc not the Christian system.
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Such a conception restricts God’s gra
cious working to the comparatively 
small number of the Christian genera
tions, and breaks upon the rock of the 
first chapters of John and Romans and 
passages in the Acts. They are defec
tive and disproportionate, and ought 
to give way before Christianity, which 
is complete and final. They also have 
their features of truth and disclosures 
of God, and in so far, if not stepping- 
stones to Christianity, they are in the 
providence of God better than atheism 
or esoteric pantheism. Where the sun 
does not shine, a lantern or a torcli is 
better than no light whatever. In 
other genuine faillis there is some root 
and reason that is divine. To these re
ligions may be applied words not pri
marily intended to represent them :

'* Our little systems have their day—
They have their day and cease to be ;
They are but broken tights of Thee,

And Thou, O Lord, art more than they.”

3. The Parliament has called popular 
attention to the fact that the religious 
nature is inherent in man. Some, 
misled by teachers claiming for them
selves scholarship, have been beginning 
to suspect that it was a product of 
Christianity, and that the Scriptures 
were a cunning device to entrap men 
into the notion that man was a relig
ious being, a creature of the world to 
come, with power to know God. Now 
that idea can more easily lie shown by 
the public religious teacher to lie utterly 
groundless, the fabrication of philosoph
ical sciolists. What scholars knew 
well all readers of the proceedings of 
the Parliament have tangible proof of.

Religion is an instinct, inborn like the 
optic faculty, and as the little baby 
turns its head and eye invariably toward 
the lighted chandelier, so the soul turns 
toward God. Optic nerve and religious 
instinct arc both solecisms without the 
light and without God. The altars on 
the Nile and at Baalbek, the temples 
in India and China, even the lowest 
fetich ritual is testimony to the super
natural. To lift up hands and heart to 
God is according to nature. To be

atheistic is to be unnatural. It was this 
universal belief in God among the peo
ples, the ZJiuenaHt gentium, wherein 
Cicero found his rock of faith in God.
It was in acknowledgment of this truth 
that Plutarch said there was no town 
or city where there was not some form 
of worship and temple. The religious 
faculty may exist in some men as tire in 
the Hint stone, but it exists.

4. Another of the beneficent results 
of the Parliament will be in advancing 
the cause of religious toleration, and 
showing the unity of the Christian 
Church. Toleration has had a hard 
time of it in the earth. While God has 
tolerated evil, man has battered away 
at his fellow-man. It was said byr Dr. 
Barrows, in his opening address :

“ It is perfectly evident to all illumi
nated minds that we should cherish lov
ing thoughts of all people and humane 
views of all the great and lasting relig
ions, and that whoever would advance 
the cause of his own faith must discov
er and gratefully acknowledge the 
truths contained in other faiths. This 
Parliament is likely to prove a blessing 
to many Christians by marking the time 
when they shall cease thinking that the 
verities and virtues of other religions 
discredit the claims of Christianity or 
bar its progress.”

Noble as these sentiments are, I do 
not believe that they are everywhere 
shared even in the Protestant Christian 
world. Sectarian bigotry and denomina
tional bitterness (if such still exist) have 
received a rebuke through the Parlia
ment which it will take a long while for 
them to recover from. The notion that 
the earth is to become Christian before 
we can recognize any grace in it and 
marks of the Divine approbation is 
past. To treat everything outside of 
the pale of these eighteen Christian cen
turies and without the bounds of the 
Jewish and Christian Church as diaboli
cal and without any divinity in it at all 
is unscriptural, and contrary to the in
stincts of a common humanity and of 
the God and Father of us all. It would 
be a denial of the faith to fraternize 
with Buddhists and Sliintoists and 
others as if they were on the same plane
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with ourselves in the matter of religious 
truth and knowledge, or as if there were 
anything to justify the idea of religion1 
reciprocity on equal terms. The Hindu 
monk Vivekananda represented a posi
tion which of course no Christian can 
hold. “ If any one here hopes,” he 
said, “ that religious unity can come by 
the triumph of any one of these relig
ions and the destruction of the others, 
I say to him, ‘ Brother, yours is an im
possible hope.’ Do I wish that the 
Christian become Hindu ? God forbid. 
Do I w ish that the Hindu or Buddhist 
would become Christian ? God forbid.” 
That is Hindu sentimentalism ; but 
the Christian will become for it only 
the more strongly entrenched in the 
sentiment of St. Paul when he ex
claimed, “ I would to God that not only 
thou, but all who hear me this day, 
were both almost and altogether such 
as I am, except these bonds.” But this 
positivencss of conviction of the right 
of Christianity to rule does not involve 
that there arc not common human sym
pathies upon which we can unite, and 
that there are not good things in the 
ethnic faiths from which we may gain 
new intellectual and moral conviction 
for the things of our own. While we 
must be ready to give to every man who 
asketh a reason for the hope that is 
in us an answer, we should do it with 
“meekness and fear.” The insertion 
of the thing signified by the Greek word 
iota into the feelings and conduct of 
Christian ages heretofore, as it has been 
inserted into the Revised translation (cf. 
1 Pet. iii. 19), would have softened the 
heat and mollified the acrimony of 
Christian controversy. The anathemas 
of Tridentine and other councils would 
have been left out. “ Not blustering 
and flying out into invective because 
the Christian has the better on it, 
against any man that questions him 
touching this hope,” is the comment of 
Archbishop Leighton, whose gentle and 
tolerant spirit was a living comment of 
it. Perhaps if the Christian world 
would examine itself carefully it might 
find grounds for behaving better toward

these unehristian peoples in the future. 
It was my joy on a Sabbath evening 
during the Parliament to hear a mis
sionary address from a missionary 
whom I know well, in whose house I 
spent some time in Syria, and who 
stands in the very front rank of devoted 
missionaries of his age. He spoke 
words of appreciation for some things 
in Islam from which wc “ could learn a 
lesson, and its devotees put our churches 
to shame.” The wiser and more con
secrated missionaries take this ground, 
and the several with whom I conversed 
in Chicago thought only good could 
come from the Parliament.

The unity of Christians was demon
strated in a striking way by the Parlia
ment. Since the Protestant Reforma
tion swept over Central and Western 
Europe there has been no such meeting 
together of representatives of the great 
brunches of Christendom, nor anything 
comparable to it. The Greek, the Ar
menian, the Roman Catholic and the 
Protestant communions have met to
gether in this informal way. In the 
remarkable address of Cardinal Gib
bons, after saying that he would he 
wanting in his duty as a minister of 
the Catholic Church if he did not say 
that it was his desire to present the 
claims of the Catholic Church to the 
observation, and, if possible, to the ac
ceptance of every right-minded man 
that would listen to him, he remarked, 
“ Though we do not agree in matters 
of faith, there is one platform on which 
we all are united. It is the platform of 
charity, of humanity, and of mutual 
benevolence. . . . Our blessed Christ 
came upon this earth to break down the 
wall of partition that separated race 
from race, people from people ; and as 
man is one people and one family, we 
recognize God as our common Father, 
and this Christ as our brother.” Prot
estants, to say the least, could not do 
less than reciprocate in spirit and in 
truth the language in which he ad
dressed other Christian as brethren and 
fcllow-Christians.

The Christian soul of this age looks
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toward Christian union, and sighs for 
Christian brotherhood and co-operation. 
Elements of division arc untimely. 
The union of Christians of different 
names on the platform, the large pres
ence of Catholics, the devout public 
prayer of the Greek archbishop cannot 
but be as the oil that flowed down 
upon Aaron’s beard, and will intensify 
the prayer in the Christian world that 
all may be one who look unto Christ 
for salvation. A lesson not to be for
gotten was given by the Armenian Pro
fessor Minaz Tcliernz, who quoted the 
words spoken fifteen years ago by the 
Supreme Patriarch of the Armenian 
Church to a Greek Archimandrite, “ If 
there be no harmony between our two 
churches, the fault is not witli our peo
ple. They are like flocks of sheep, which 
long for nothing more than to pasture 
together. It is with the shepherds who 
separate them, who brandish their 
crooks against each other, that the 
fault lies.”

It has been declared by Joseph Cook, 
a constant and vigilant attendant upon 
the meetings, that the sublimest mo
ments in the Parliament were those 
when the representatives of Buddhism, 
Confucianism, Brahmanism, Shintoism, 
joined with the representatives of Chris
tian churches in the words of the uni
versal prayer, “ Our Father, which art 
in heaven.” The sincerity of its use 
we leave to those who repeated it. The 
praise for its possession we give to the 
divine Master as a formula of religious 
unity and communion.

5. I believe a new impetus will come 
to Christian missions through the Par
liament. This result will come first by 
the emphasis that has been put upon 
the unique character of Christianity. 
Instead of inuring to the disparagement 
of tlie Christian religion, the presenta
tions of the ethnic systems will tend by 
contrast to bring out its overtopping 
excellence and distinguishing divinity, 
as foothill", if placed at its side, would 
bring out the superior greatness of Mont 
Blanc. The appropriation by Bud
dhists and others of the term “ Father

hood of God and brotherhood of man” 
could deceive none but the unwary, 
and shows the quiet infiltration of great 
Christian ideas into the thought of 
India, for which God ought to be 
praised. The address of Mozoomdar, 
of the Brnhmo Somaj, showed anew 
how Hindus, giving up their crasser be
liefs, have licen following Christ. Only 
afar off, it is true, but a certain dis
tance. And we shall never forget 
what Keshub Chunder Sen, the found
er of this Reformed Hinduism, said, 
when he declared that the crown of 
India belonged not to Victoria, but 
to Jesus Christ, and He would have 
it.

Of course a great deal that the repre
sentatives of the ethnic religions said 
will be taken with caution. Some of 
them, like the Hindus Dharmapoln and 
Vivekananda, were apologists ; and, 
without implying that they misrepre
sented, it is safe to say they yielded 
to the temptation to become pleaders, 
and to highly color their pictures. 
They spoke, so it has been said, of 
what those systems, in the light of 
Christianity, should be, rather than of 
what they were in the provision of 
their sacred books and in fact. The sut
tee, the perpetual widowhood of girls 
once married, the caste system, the 
thirty-three million gods and goddesses, 
are the dark background which is of 
the essence of the picture of Hinduism 
as presented through one or both of its 
two great systems. No pleading can 
rescue it. Regeneration from the font 
of Christianity alone can. Many will 
turn to study the life of Gautama, but 
from any excessive admiration there 
will be a rebound of faith. Christ is 
not superior. He stands by Himself. 
He is alone among the great religious 
teachers in Ilis personal character, the 
claims lie made, the elements of the 
kindom Ho established, the boon He 
offered to the children of men. Not 
from pain as the supreme thing, but 
from sin He delivers ; not into a Nir
vana of self-forgetfulness, but into the 
glorious presence and companionship of
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God does He, the risen and almighty 
Christ, lead His followers.

The impetus to Christian missions 
will come out of the defects made ap
parent of all religions other than Chris
tianity—defects which are of their es
sence, and which the Gospel alone can 
remove by its own fulness. Mr. 
Webb's attempt to present Mohamme
danism was rather a travesty, and yet 
it will do good indirectly, lie could 
hardly be taken seriously when lie ad
duced as one of the superiorities of 
Islam that under it guying on the part 
of the husband toward the wife was 
unknown. But when he ventured to 
assert the advantages of polygamy and 
the protection given to women, he was 
laughed at and cried down with 
“ Shame." It was almost a supreme 
moment when Dr. Post, of Beirut, an 
honor to his country and the medical 
benefactor of Western Asia, rose on the 
same platform. And when Mr Webb 
tried to retrench by declaring polygamy 
was not a part of the Mohammedan 
code, and that the murder of infidels was 
not commanded, Dr. Post opened his 
Arabic Koran and read the positive 
permission allowing the Mohammedan 
four wives and as many concubines as 
he chooses, and the distinct command 
to kill infidels. From the same plat
form a day or two before that other emi
nent educator, Dr. Wasliburne, of Rob
ert College, made an address on Islam 
which was a masterpiece. For him 
who hath ears to hear no grounds will 
exist for parading Mohammedanism as 
a rival of Christianity, however much 
we may respect the Mohammedan’s rev
erence for Allah and his total abstinence 
from alcoholic drinks.

It was hardly any wonder that Dr. 
Pentecost should have been stirred to 
controvert some of the positions of the 
Hindu speakers. His travels in India 
put him in a position to speak with au
thority. His references to the harlotry 
of Hindu priestesses, the phallus wor. 
ship, and the moral rottenness of Indian 
society in general from top to bottom, 
more than counteracted the momentary

effect of any assertions suggesting an 
ideal state of society or religious senti
ment. But Dr. Pentecost transgressed 
somewhat the regulations of the Parlia
ment, which provided against all con
troversial heat or intent. It may be 
well said that the representatives of 
the ethnic systems seem to have pre
sumed in this respect. But Christianity 
was the hostess, and could permit strokes 
against herself where she could not 
properly give them back.

The rebukes which were dealt against 
Christianity, which also helped to stir 
up Dr. Pentecost, were not undesci ved 
by the Christian world. It is hard to en
dure a castigation even when it is de
served, particularly if it comes from 
hands not too clean. But the opium 
trade forced by England and the rum 
traffic carried on from America as well 
as other Christian lands arc not slight 
iniquities. To make drunkards of 
heathen nations would be a crime al
most inexpiable on the part of Chris
tendom. The rebukes may do us good, 
but it ought to be known that Christi
anity is not responsible for these iniq
uities, and no more justifies them than 
the ship’s management does the work
ing of barnacles on her timbers. This 
episode in the Parliament should make 
Christian nations ashamed of them 
selves, and put us on our guard to be 
charitable toward the iniquities and 
polytheisms current where Christianity 
does not prevail, while we look at the 
iniquities and polytheisms current 
where it does nominally' prevail.

The cause of missions will receive an 
impetus not only from the emphasis 
put upon the uniqueness of Christ’s 
person and mission and the essential 
defects of other religions than His, but 
from the emphasis which has been 
given to the vast mistake of trying to 
perpetuate the denominational distinc
tions and nomenclatures of Protestant
ism in foreign lands. The best of our 
missionaries have been sending this 
word back to us. On the platform of 
the Parliament more than one native 
Christian spoke solemnly of the same
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thing. To send a Christianity to 
Japan split up into sects is to send a 
rheumatic Christianity. What Chinese 
and Japanese Christians need is a Chris
tian Church of China and Japan. 
Would that the time were near when, 
as Cromwell would have apportioned 
the missionary work in the world among 
four committees, there might be gen
eral missionary committees for different 
portions of the earth, undenominational 
in their constitution, who should re
ceive the funds from all denominational 
hoards and distribute them judiciously 
among the missionaries sent by all de
nominations, but banded together for 
the founding and perpetuation of the 
Church of Christ in India, in Japan, in 
Turkey, and other parts of the earth.

The outcome upon all serious Chris
tian minds of this Parliament must be 
to remind us of the infinite contrast be
tween the Christian system and the eth
nic systems. The fundamental antagon
ism cannot be hidden by those agree
ments among men of every nation in the 
possession of a religious instinct, and a 
restlessness of man’s spirit without God. 
If an insidious impression has gone 
forth to a popular constituency that the 
Parliament meant a fraternization which 
shall put aside fundamental differences, 
it will not be lasting where it has been 
made. And an increased sense of duty 
on the part of thinking Christians to 
carry the only Gospel of God unto men 
of every tribe and creed will more than 
counteract any such superficial impres
sion. Vivekananda, the eloquent Hin
du monk, might say that “ if anybody 
dreams of the exclusive survival of his 
own religion and the destruction of the 
others, I pity him from the bottom of 
my heart.” A determined and humble 
Christian faith will not be troubled nor 
turned from its duty. Christ is the 
Light of the world. He must be 
preached among all nations. It is Ills 
right to conquer, and He will conquer 
till all enemies are put under His feet. 
If it be charged that at the Parliament 
tve distinctive and prevailing features 
ot Christianity seem to have been at 
times withheld or understated, it must

be remembered that the Christian speak
ers were not free to turn on the search 
light upon the defects of the other sys
tems. Christianity was in the place of 
host, and she could lose nothing by 
being modest and retiring for the time. 
Now that the Parliament is over, the 
Church can go on by works to demon
strate her divine mission and her ardent 
consecration, as she has felt she has 
fallen short of her resources in the past.

No one who stood thoughtfully on 
the grounds of the Exposition will for
get the scene presented in the Court of 
Honor, so called. Standing near the 
gilded statue of Liberty and looking 
with her toward the west, one’s eye 
followed the lagoon, crossed by bridges 
and traversed by boats, till it stop
ped at the graceful fountains. In the 
midst of the fulness of waters which 
they poured forth, trickling down over 
the white steps, was the Viking ship 
and her passenger, Columbia. Directly 
beyond the Administration Building, 
with a statue of Columbus looking in 
the direction the Viking boat was steer
ing, even to the statue of Liberty. 
Turning one's back on the west and 
looking toward the cast and the lake, 
one saw the beautiful colonnade on 
whose entablature were inscribed the 
names of the older and the newer States. 
And above the archway binding the 
elegant structure was written the leg
end, “ Ye shall know the Truth, and 
the Truth shall make you free.” It 
was the crucial spot on all the grounds 
for a motto, uttering, ns it were, its 
voice out toward the statue of Liberty, 
the Norseman's vessel, and the great 
mariner,and enthroned above the States. 
Therein all men might read the secret 
of the history of our civilization and 
national hope. To the nations that 
sent their representatives from afar to 
Chicago and to the Parliament of Relig
ions may it be a prophecy of the ad
vance of the truth of God to all that 
still sit in the region and shadow of 
death, and its enlightening and subduing 
agency. The right use which the 
Christian pulpit of the land makes of the 
occasion will help toward its fulfilment.
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MISCELLANEOUS SECTION.

The Multiplicity of Church Organizations.

By Rev. William A. Cook, Dokches- 
ter, Ont.

In these days of high pressure it is 
necessary to take a calm and deliberate 
survey of Church life and work, be
cause the tendency of the age is to 
“ rush” without sometimes considering 
the effects on the present and future 
cultus of the Church. The question 
then comes, Is the present multiplicity 
of church organizations necessary ? 
This question is being asked in differ
ent ways and from different motives. 
Whether the conclusions of the present 
article arc upheld or not, it has served 
its purpose if it leads the reader to 
weigh judiciously the pros and cons of 
the question.

In our considerations we shall of 
necessity touch the interests not only 
of the individual congregations, but 
also of the ministers themselves in their 
relations to these congregations. It 
has been said that organization means 
construction, construction means order 
and method. Therefore, if order and 
method be the result of organization, it 
follows that organization is an absolute 
necessity where successful work is con
templated. No society, no business 
could be complete without due promi
nence being given to construction. In 
view of the above conclusion, let us 
look at the matter from two sides. 
First, from that of the requirements or 
essentials, if we may so call them for 
our present purpose, of the ministerial 
office ; and, secondly, from that of the 
needs of the congregation.

I. In order to construction the minis
ter requires to be acquainted with the 
materials he has to work with. In 
other words, he requires to know some
what of human nature. For example, a 
moulder in metals or a modeller in clay 
of necessity must know when the molten 
metal or the clay are respectively of the 
proper consistency to admit of being

easily worked into the shape desirable. 
So ministers should watch and wait 
until they come to find the people un
der their care are understood and seen 
to be ready for the advancement de
sired. To crowd societies, etc., on peo
ple who have not been moulded in their 
thoughts and sympathies is simply to 
court defeat or to breed disorder, 
which is never compatible with success. 
Like a mechanic and his tools, the min
ister should endeavor to know the capa
bilities, so far as he can, of every indi
vidual member of his congregation, 
and when this is done he will be able 
to intelligently consider what societies 
are necessary and what are unnecessary 
to call into play the latent energy of his 
people.

The minister, it follows, will require 
to be intelligent as to means and meth
ods to meet the requirements of his 
people. The farmer who gains the 
greatest yield from his farm is the man 
who understands not only the produc
ing qualities of his different fields, but 
who is also well acquainted with all 
the best fertilizers and implements and 
kinds of grain to suit his soil. The 
physician who is most successful and 
me st trusted is the one who not only 
understands the character of the dis
ease and the constitution upon which 
it is working, but. also who is acquaint
ed with the best and quickest remedies 
and how to apply them in order to have 
the desired result. So the minister re
quires to know not only his people, but 
the different kinds of organizations that 
will operate most directly and with the 
greatest producing power in good 
works.

There is still another requirement 
demanded from the minister which in 
these days is becoming more and more a 
matter of extreme importance— namely, 
that he have a practical knowledge of 
business methods and principles. A 
lack of this requisite will not meet the 
requirements cf any age. It has been
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said that “ ministers as a rule lac I; ex
perience and training as administrators. 
They do not understand business habits. 
Theirs is a literary life, and therefore 
one of seclusion and solitude. It is 
in the busy world that methods are 
learned.” ilow true such statements 
are may he seen from the manner in 
which valuable time is sacrificed and 
important questions “ shovelled off" 
in many of our church courts. Re
proach is not infrequently placed upon 
the ministry in this respect by the 
shrewd business man when expressing 
himself about ministerial business prac
tice. Yet we must not deny the fact 
that were the energies and talents req
uisite in the ministry to be devoted to 
business, with a little experience our 
ministers would as a rule make the 
most enterprising and successful busi
ness men. It is just this lack of prac
tice that is the trouble. It has been 
suggested by some writers that it might 
be a good step to have established in 
our colleges and theological seminaries 
chairs of practical business training, 
through which young men could be 
trained to understand moneys, political 
economy, book-keeping, and other mat
ters incident to business life. Thus 
system in work might be attained and 
organizations kept in a healthier state 
while their existence was demanded by 
the needs of the congregation. There 
is no reason under the sun why church 
organizations should not be carried on 
systematically or methodically as well 
as the ordinary and extraordinary mat
ters of daily life. For this purpose the 
minister requires not only to know hu
man nature and means and methods, 
but also to apply business principles to 
all departments of his work.

II. We may now glance at the needs 
of the congregation in connection with 
this subject.

As in commercial concerns, every 
merchant knows that to be successful 
he must arrange his store or office, meth
ods or materials to suit the demands of 
his special line. For example, a banker 
could not carry on his business, retail

his stocks, nor discount his bills as a 
grocer retails his sugar and tea, per 
pound weight. A druggist could not 
dispense his drugs with the same im
punity that a grain or potato merchant 
dispenses his commodities by the bushel. 
To attempt to put the great steam en
gines and cylinders of an ocean liner 
into a small ten or twenty-ton yacht 
would simply mean destruction to both. 
So with congregations. There are con
gregations that need more and others 
that need a less number of organiza
tions. We have to consider each class 
upon its merits.

As in mercantile pursuits we have 
what we may term poor concerns that 
seem never to get out of the mud of 
difficulty, so there are congregations 
that would need a considerable amount 
of cleaning out and remodelling to maV 0 
them paying institutions. No church 
has a right to the very name of exist
ence which is not a paying institution, 
paying in the profits of material and 
spiritual work. We need scarcely travel 
one hundred miles in any direction 
without coming across such congrega
tions. What such need is a few more 
enterprising organizations under the 
combined control of the minister and 
his session.

There arc other congregations where 
the demands of their sphere of labor 
are greater than those above cited, such 
as churches in our larger towns and 
cities. To meet these demands a greater 
number of organizations are started. 
Tire necessities of their case compel 
them to utilize to a much greater ex
tent the latent energies of their people. 
No large congregation can be properly 
shepherded and the wants of the tlock 
attended to unless by some greater, 
wider, and necessarily more intricate 
system of organizations. Such organi
zations, as integral parts of a great ma
chine, are fitly framed together and kept 
harmoniously in unity of purpose by 
the firm yet loving, the paternal yet 
business-like oversight of the pastor. 
He, like a good general of forces, with 
his army well officered, can accomplish
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much and attempt a great ileal more 
than any other one, who, with the same 
elements at his command, yet with fewer 
organizations and less enterprise, seeks 
to engineer his congregational work.

We have a worthy example of what 
we have stated in Ex. xviii. 13, where 
we find Moses seeking to do justice to 
every claim by his own personal act, 
with the result that the people stood by 
Moses from the morning until the even
ing, and yet he could not overtake all 
that was required. You remember how 
Jethro proved to Moses the inadequacy 
of the system he was acting upon when 
he said, “ The thing that thou doest is 
not good. Thou wilt surely wear 
away,” etc., and how he advised him 
“ to provide out of all the people able 
men, such as fear God, men of truth, 
hating covetousness ; and place such 
over them, to be rulers of thousands, arid 
rulers of hundreds, and rulers of fifties, 
and rulers of tens : and let them judge the 
people," etc. Thus the demands of that 
age were met by a multiplicity of or
gan: ations, which proved effectual in 
the accomplishment of the end sought.

Consider for a moment the multi
plicity of organizations operating under 
the comprehensive title of Young Peo
ple's Societies of Christian Endeavor. 
Any one acquainted with the movement 
can enumerate them. See what they 
are accomplishing compared with what 
was done previous to their inception. 
Look at the Bands of Hope, young 
men's guilds, home and foreign mis
sionary societies—these all operating 
within the church and finding work to 
do. thus meeting the special needs of 
the congregations where they exist, and 
all for the one ostensible purpose, the 
leading sinners to Christ. Still when 
we calmly reflect upon the phase of 
church life as presented to us to-day, 
we cannot overlook the tendency to 
over-organization. The cure for such 
is generally not far behind the declara
tion of the malady. Like a fifth wheel 
to a coach, the driver soon finds, possi
bly by bitter experience, that it is sim
ply impedimenta—useles, baggage -and
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takes it off. So, when the danger of 
an undue multiplicity of organizations 
arises in any congregation, if there be a 
wise and level-headed general in com
mand these useless appendages arc soon 
either cut off or assimilated with others 
under other names.

Notwithstanding all that has been 
said in favor of organizations in church 
work, care must be taken to avoid or 
prevent one or two evils that might arise 
in consequence of the “rush" enter
prise of the age, or the miserable spirit 
of competition too often existing be
tween congregations of different de
nominations in one town or city. In 
many cases so many different societies 
have been set to work calling for sepa
rate meetings week after week that 
every available night of the week is oc
cupied by some meeting or other. In 
consequence many young people and 
their elders as well are called upon to 
attend such gatherings, and considering 
it a duty, they are found in their places, 
this frequency of meetings necessarily 
breaking into the only time of the day 
when whole families can possibly meet 
together, because of the business pur
suits of their members, having thereby 
a tendency to destroy home ties, the 
most sacred that exist on earth. We 
may deplore the evil effects of social 
clubs and secret societies outside the 
Church, but a danger certainly is within 
the doors of the Church itself when we 
find brothers, sisters, husbands, wives 
so devoted to church enterprises that 
they arc absent from the bosom of their 
family seven nights in the week. This 
is positively a sin. No congregation, 
no institution, whatever its name or ob
ject, has the right of precedence over 
that of the family. Our first duty is to 
the home ; and when we neglect that we 
certainly violate the express teaching 
of Scripture, and sow seeds of misrule 
to bear fruit in coming generations. 
However strongly we may advocate 
more enterprise and system in our 
church work, no enterprise or system 
that is the means of breaking down the 
influence and associations of the home
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among the members of our congrega
tions lias a right to existence.

Not only is there the danger of break
ing loose from home ties, but there is an 
exceeding danger of destroying entirely 
family religion. Could we but scarify 
this fact upon the consciousness of every 
parent, some good might lie accom
plished. Family religion is the bulwark 
of the Church, the very foundation of 
success. The Church will be just what 
the family is. Should the family be 
irreligious, we cannot but expect to 
meet with elements in the Church any
thing but sanctified. In many cases we 
have to witness a congested state of 
spiritual life, because too much time 
and attention has been paid to external 
furnishings, while the supports of the 
great edifice have been crumbling 
through neglect.

Let us have more prayer and study 
of tiie Word of God in the home, 
with our children around us, and we 
shall have healthy, active, enterprising 
churches. Let the ammunition for the 
fight of faith be stored into the recepta
cles of our spiritual natures during the 
quiet and peace of the morning and even
ing hours in the home, then the fight 
will be maintained with ardor and a 
surety of success. Let the ship’s sails 
he trimmed and repaired, its seams 
caulked, its stores replenished while in 
port, and not wait until being buffeted 
by tempests and tides. Let the lamps 
be trimmed at home before seeking to 
shine in the world. Then organize and 
systematize as much as you please, and 
“ God, who worketh in us botli to will 
and to do of His good pleasure,” will 
own and bless our endeavors.

PREACHERS EXCHANGING VIEWS.

Contorenee, Not Criticism -Not a Review Section—Not Dlecneelone, but 
Experience» and Suggestion».

That Mirage.

In the Homiletic Review for Au
gust, 1893, under the head of “ Illus
trations of Bible Truths from Science 
and History, ” page 160, under the text, 
“ For What is Your Life ?” etc., the 

author, “ Benignitas,” speaks of a won
derful mirage in Alaska, appearing dur
ing certain months over the Pacific gla
cier.

Now, in all kindness, I desire to call 
your attention to the fact that this very 
mirage spoken of is a myth, and, in the 
slang parlance of the day, is a rank 
“fake.” I know whereof I speak. I 
know well the parties who sprang it, 
and why it was done is no secret here ; 
and, furthermore, it never gained a foot
hold here.

The wags, who managed by means of 
the trick to have themselves advertised 
very extensively, exhibited a photo
graph of this mirage, pretended to have

1>ecn taken by them at the time of its 
appearance, which they named the “ Si
lent City,” and of which they sold 
many copies.

I remember the time (I think it was 
in 1889) when the tourists on the steam
ship Elder were the first apprized of 
this wonderful discovery (?), and were 
much excited. Some declared the 
photograph genuine, and some main
tained that it was a “humbug.” 
Among the few' who correctly insisted 
that the pretended “ Silent City” was 
a fraud was one Mr. Wykoff, of Wy- 
keff, Seamans & Benedict, manufac
turers of the Remington type-writer, 
New Yotk City, who also purchased 
one of the “ Silent City” views, where, 
if lie has not parted with it, you can see 
all there is of this mirage.

The“ Silent City" has long since been 
forgotten here. Tuber, the photographer 
o' San Francisco, in some manner 
blended several negatives of views of
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foreign cities so as to produce a mysti
fied picture which all around discounts 
the “ Silent City.”

My motive in writing you fully on 
this matter is to prevent the use of this 
illustration (in question) by ministers of 
the Gospel, as it may call forth unmerit
ed criticism, w hich so many arc ready 
to bestow upon everything a minister 
may say. John G. IIeid.

Juneau, Alaska.

The Dead Line.
Don’t be afraid of it—the mooted 

and dread “ dead line” of age. Do they 
place it at fifty ? Heed it not.

The writer of this is past sixty years, 
in the midst of a pastorate, and will say 
for a fact that he never felt so vigorous, 
never felt so well equipped for the wrork 
in all respects. He is really conscious 
that he was comparatively green at the 
lialf-ccutury turn, and needed the past 
ten years’ experience almost as much as 
any decade of his life. Why, it takes 
the first half century of your life to 
get through the folly of self-conscious
ness and the fear of man. Moreover, 
the writer was always too nervous and 
too sensitive to enjoy preaching very 
heartily. Those hindrances arc now 
gone, and the work of Gospel preaching 
never seemed so grand and blessed as 
just now. One may not know himself, 
but the writer feels that he is wortli 
twice as much now as at forty, whether 
in or out of the pulpit.

It is a mystery that so many churches 
pass by the man whose temples are dig
nified with a touch of gray, and call 
lustily for the young man. Most W'ould 
have more confidence in a physician of 
years and experience, or in a lawyer 
with a gray head, than in the one who 
had but just put out his shingle. We 
suggest that the so-called “dead line” 
be set forward, say a score of years.

Norton.

Keep Your Voice Down.
I have just been giving a private lec

ture to an evangelist, a good, earnest, 
prayerful man. The task was not a

pleasant one, as his failli and zeal had 
put me to the blush ; but I could see 
that he had failed in the service to do 
himself justice, and had sadly hurt the 
cause he represented by his tone or 
pitch of voice.

The opening prayer and other exer
cises were quite agreeable, because de
livered in a conversational tone ; but 
after that the “ preaching tone” began. 
The voice became strained ; the pitch 
was so far above the normal as to be un
earthly.

The fact is, he preached a good part 
of his audience out of the house. Many 
who remained, the writer among the 
rest, stayed out of respect to the man 
and the Gospel, but under protest. The 
mistaken young mau, by his over
strained effort, though himself in ear
nest, actually gave the appearance of 
feigned earnestness. The fearful shout
ing seemed a hypocritical effort to con
vince others that the speaker was un
usually in earnest, and that his subject, 
though rather commonplace, was the 
most important found in the Bible.

I could not but pity the speaker, for 
it was evident he had very much to 
learn as to the proper mode of holding 
an audience. And yet that needed les
son is very simple, and consists of four 
words—keep the voice down. The 
8|jeakcr had been “ tearing a passion to 
tatters,” and all to no effect, except to 
weary and disgust his hearers.

The Gospel of love should be spoken 
in tlie mild, sweet, conversational tone. 
The man who pleads with a jury under
stands better than some preachers how 
to move the heart and bring conviction 
to tlie intellect. But some of our 
preachers—and the fault is regarded a 
virtue in some denominations—do not 
consider themselves as “ preaching” at 
all unless they cry at the top of their 
voice as if they were addressing the 
heathen god Baal.

How could an intelligent audience be 
more effectually insulted than by the 
tempest-in-a- teapot method of some 
preachers ? Vet bum sap. sat.

E. N. Andrews.
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The Old Oz.
By Rev. W. J. Day, Somerville, 

Mass.

But if the ox were wont to push with his 
horn in time past, and it hath been 
testified to his owner, and he hath not 
kept him in, but that he hath killed a 
man or woman, the ox shall be stoned, 
and the owner also shall be put to 
death.— Ex. xxi. 29.

Law is a necessity. Tlic condition of 
the earth before the Divine fiat was pro
nounced that called into being existing 
worlds was supreme disorder, confusion, 
and chaos. “ Order is Heaven’s first 
law.” As soon as Divine power was 
manifested order sprang into being. 
Arrangement, form, position manifested 
themselves. There came to be light 
and darkness where there had been only 
darkness ; day and night where there 
had been only night. Successive sea
sons were inaugurated, eacli producing 
in its order its appropriate scenes, 
activities, and evolutions. No less im
portant is law in human life. The sa
cred writer says, “ God setteth the soli
tary in families.” Here at once is an 
evolution. Evolution means law at 
work. Witli this evolution of the sin
gle individual into families we get an
other, that of families grouping them
selves into societies, men coming to
gether to form communities, communi
ties growing into provinces, cantons, or 
States, and these into kingdoms, em
pires. nations ; and thus we have the 
grand consummate flower of the indi
vidual plant—the outgrowth of law 
working from the individual upward 
and outward. Man must be under law. 
There must be a system or code of gov
ernment in the family, a recognized 
head and controlling hand ruling and 
guiding in the home. What sort of a 
home is that where there is no recog

nized authority Î On a larger scale 
there must be laws governing communi
ties, ami again a higher law governing 
the State, the nation, or the kingdom. 
The first form of government God in
stituted was the patriarchal or family 
form, then the tribal, then the national. 
From the solitary being placed in fami
lies has come the great and glorious na
tions of to-day, with all their noble in
stitutions, wonderful achievement, and 
consummate prosperity. Law, then, is 
a necessary factor in human life. With
out it there can be no order, no progress, 
no permanent and abiding institution. 
Every man left to do as lie chose, with 
no restraint upon him, with no laws 
calling him to regard the interests of 
others, would be a condition of affairs 
the most savage and barbarous. Even 
the rude, uncultured, unlettered, de
graded cannibal has some sort of law 
by which he is governed.

In the system of jurisprudence given 
to Israel one cannot fail to notice the 
special regard given to life, in the pro 
visions made to guard it and bring the 
transgressor to punishment. The Penta
teuch is full of matter precise and con
cise respecting human life. Laws for 

s preservation and for proceeding 
gainst the criminal arc many. The 

penalty inscribed against criminal care
lessness or passion that results in injury 
or death is severe. In case of death it 
is the forfeit of the criminal’s life.
‘ Whososheddeth man’s blood, by man 
shall his blood lie shed. ’ A prominent 
instance of this regard for human life is 
the law relative to house building. 
“ When thou bulkiest a new house, 
then thou shall make a battlement for 
thy roof, that thou bring not blood upon 
thine house if any man fall from 
thence.” In those Oriental countries 
the roof, being flat, is largely the living 

- place. It is at once parlor, sleeping 
room, and sanctuary. Of course there
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was danger that the frequenter of the 
roof might fall off. Therefore the com
mand was that a battlement should be 
put up. Another forcible illustration 
of this high regard for human life is 
given in our text : “ But if the ox were 
wont to push with his horn in time past, 
and it hath been testified unto his owner, 
and lie hath not kept him in, but that 
he hath killed a man or a woman, the 
ox shall be stoned, and the owner also 
shall be put to death.”

While these laws in their letter are 
not applicable to these times, the spirit 
and the principle of them are still valid, 
Just, a ad practical. The principle was 
meant for all time and all nations. For 
the principles underlying and inherent 
in these laws are to lie the bases of all 
social and political life. There is an 
institution ia our land to-day to which 
our text forcibly applies ; and it is 
here because the nation has forgotten to 
allow these divine principles of law and 
life to have their proper weight and 
force. It will be well for us to pause 
and calmly survey the situation. If we 
are drifting from our solid anchorage 
we may well seek to get back into a 
position of safety. If in the struggle 
for national glory, achievement, wealth, 
we have forgotten that Almighty God 
has spoken concerning nations, we had 
better stop long enough to propound a 
question or two of vital importance to 
us as a people. It may l>c that we shall 
discover our mistake in ignoring Divine 
commands and shutting our eyes to di
rect and implied duty. Let this old, 
pushing ox against which the Scripture 
legislates stand for the liquor tratHc, 
and who will say that the figure is not 
an apt one ? Then let us answer some 
questions concerning this ox, which 
must be asked and answered before a 
true and adequate and just judgment 
can be passed.

I. The first question to determine is 
this : Dees the old ox push with his 
horns ?

Not long ago I read of two instances 
of men 1 icing gored to death. One oc
curred at a man’s own burn, on his own
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premises ; the other was on a city 
street. A wild steer broke loose from 
a herd of cattle that were being driven 
to market and ran wildly through the 
crowded thoroughfares. Before it could 
be captured a number of individuals 
were caught upon the sharp horns of 
the infuriated beast and tossed to death 
or injured for life. In these instances 
one would not need to stop to argue as 
to whether or no this wild steer pushed 
with his horns. The evidence is his 
work ; the forceful testimony are the 
dead and mangled bodies of his victims. 
The best, strongest, and most corrobora
tive testimony that this old ox—the 
liquor traffic—pushes with his horns are 
the facts before us—the living and the 
dead facts ; the numbers who bear 
about in their bodies the marks of this 
beast's attacks, and the thousands who 
till drunkards’ graves. No logic, no 
sophistry, no reasoning can overthrow, 
break down, or demolish the testimony. 
One has only to point silently to the 
statistics of the medical profession, to 
the records of inebriate and insane asy
lums, poorhouscs, and penitentiaries. 
He has only to go out into the grave
yards of communities and with the in
dex finger point to the spot where re
pose the remains of those who died 
from the effects of drink. He has only 
to visit the homes of the widow and the 
orphan, whose lives have been one long 
succession of sorrow and suffering and 
blood ; whose careworn faces, tear- 
stained countenances, and early gray 
hairs say more eloquently than wrords, 
“Caused by drink.” One has only to 
produce mothers whose hearts are ach
ing to the bursting as they have seen 
their boys, and their girls, too, caught 
upon the horns of the brute of strong 
drink and tossed to death. lie has only 
to produce the infant and child that 
wails for sustenance in many a miser
able attic, sleeps upon a heap of straw 
while the parents are lying in a drunken 
stupor on the floor. I say, one has only 
to point to these facts, without uttering 
a word, to silence all argument respect
ing the truth or falsity of what the
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liquor traffle does. All of these testify 
with most convincing proof that the old 
ox does push with his horns, and that 
most desperately and cruelly.
. Daniel the prophet had a vision, in 
which he saw two horns pushing east
ward, northward, southward. A king
dom was thus represented as set on con
quering every other kingdom. The 
liquor traffic is pushing toward the four 
points of the compass. Its motto is, 
“Capture everything, spare nothing.” 
This old ox is crowding into homes, 
into business, into society, into the 
Church. It is crowding men into 
crime, pushing them to the wall of 
financial ruin, into the gutter of vice 
and degradation, down the steep incline 
of perdition into the bottomless pit of 
hell. This great evil is pushing against 
government, against law and order, 
against our institutions, against our 
young men and maidens, against relig
ion, the Sabbath, and everything that is 
decent, good, pure, honest, noble, vir
tuous : pushing into politics, into our 
public schools, into municipal control, 
into any and every place that will give 
it power, prestige, rule. Nothing is so 
openly defiant of our legal statutes as 
the saloon. Nothing is so arrogant, 
presumptuous, designing, and desperate 
in carrying a point and asserting itself 
as this strong beast armed with power 
that has been ratified by law and con
firmed by government. The incendiary 
lights his torch at the saloon and sallies 
forth in the darkness of the night to 
startle the city, and town, and village 
by the red glare of a mighty conflagra
tion, which means destruction of prop
erty and loss of human life. The assas
sin whets his knife at the saloon, and 
emerges therefrom to strike down his 
victim and rob him of his substance. 
The tldef, the thug, the saudbagger, 
and the anarchist concoct their plots of 
deviltry beneath the friendly shelter of 
thesaloon roof, and stimulate themselves 
to dastardly deeds by copious draughts 
of the devil’s brewing. Socialistic 
movements and labor organizations are 
started and have their birth often in

these dens of infamy and wickedness, 
which arc the development and out
growth of the liquor traffic. Yes, the 
traffic is a gigantic octopus, strangling 
tile nation, its mighty tentacles wrap
ping themselves about every member of 
life and vigor. It is a great upas tree, 
whose exudations arc blighting the at
mosphere about it and destroying every 
greeu thing. It is a deluge to drown 
tin world ; a curse to wither and blast ; 
a pestilence to devour ; a hideous sore 
upon the body politic, full of corrup
tion ; a tremendous blot upon national 
life ; a horrible cancer eating out the 
vitality of the republic. The saloon, 
with all its attendant train of evils, is a 
mighty fact. Astern,awful, luminous, 
pathetic, incontrovertible fact it is that 
this old ox does push with his horns.

II. Docs the owner know that the ox 
pushes with his horns 1

This matter of actual knowledge was 
an important feature in the law with 
reference to the mischief the ox caused 
in order that justice might be done to 
the owner. If the ox gored a man or a 
woman he was to be killed, but the 
owner was quit of all damage unless he 
knew that the ox was given to pushing 
with his horn and had not taken proper 
and effective precautions. If ho had 
been told, and proofs given, and he was 
negligent, then the owner must die also 
witli the ox. The ox must be killed 
that he might gore no more ; the man 
must die that future negligence might 
not cause others to suffer, and to be an 
example to all men how they neglected to 
remember that they were their brothers’ 
keepers. Wc may call that a very se
vere law—too strict and hard. But it is 
only through very severe measures often 
that men learn wisdom. Human life is 
no light thing in God’s sight. This was 
a law of protection for that life. It was 
a just law. It was a law that would 
tend to make men careful of the rights 
of others. It was a law demanded by 
the times. The letter of that law is out 
of force to-day. We have been given 
a higher law—one of spirit. Man has 
been taught by the principles of Chris-
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tianity how to restrict anil govern anil 
control his own liberties so as not to in
fringe anil hurt the rights anil privi
leges of his brother man. Christ teaches 
humanity by principle now much more 
than by specific, definitely worded com
mands and restrictions and penalties. 
This law gave the individual liberty, 
but it restricted the limits and bounda
ries of that liberty. A man might keep 
oxen that gored if he chose, but he 
must keep them where they could not 
gore other people's oxen. He had lib
erty to keep the ox, but no license to let 
the ox gore a man. The liberties of na
tions, communities, and individuals must 
stop where God draws the line. Na
tional liberty is individual liberty en
larged, but not an increase of the spirit 
of liberty, for that is the same on moral 
questions with the individual and the 
commonwealth. What is morally wrong 
for the individual is not morally right for 
the nation ; whatever injures the individ
ual injures to that extent the nation. 
The life of the nation is in the individual. 
Destroy that life, and you destroy the 
body. Individual and national liberty 
must tie always reckoned according to 
two things—viz.. Divine law and the 
interests of each fellow-being. Now, 
the question presses for an answer. 
Does the owner of this ox (and we do 
not here say who is the owner) know 
that this ox pushes with his horn ? Is 
the owner acquainted witli the fact ? 
Has it been testified to him, and yet he 
has not kept him in and so he lms done 
injury ? Take the testimony of wit
nesses. Call up the doctors, physiolo
gists, scientists, lawyers, judges, poets, 
professors, teachers, men of letters, min
isters, statesmen. Takedown their tes
timony ; read it. Is it in favor of or 
against the saloon ? Do they declare 
the liquor traffic to be a good, whole
some thing ? Do they say it brings 
prosperity to the individual, the com
monwealth, or the nation ? Docs any 
one of them affirm that alcohol feeds a 
man’s body, strengthens his morals, 
makes him a bright and shining light in 
the world, or is their testimony against

the saloon and liquor traffic ? Have 
they not impugned and arraigned it 
over and over again Î Is it not their 
testimony that to this traffic is due at 
least three quarters of the crime and 
misery of which humanity is cognizant Î 
Have not political conventions, medical 
conventions, and religious conventions 
put themselves on record that the traffic 
is a nuisance, an evil, an unmitigated 
blight and curse ? Evidence is not lack
ing, testimony is not wanting. They 
are agreed that the old ox gores, and 
they have not failed to speak out to the 
owner. And beside all their testimony 
we put the teaching of God’s Word, 
and with thundering woes it denounces 
the system and condemns the ox. There 
is no doubt but that the owner knows 
the old ox pushes with his horns. His
tory repeatedly utters its warning. 
Statistics arc constantly being compiled 
to declare the truth. Organizations are 
besieging the owner’s door night and 
day with petitions and pleadings to shut 
up that ox. To do something against 
this pushing beast of alcohol men and 
women arc crowding halls and uttering 
protest after protest to the public 
against the march of this fiend. They 
are piling Pel ion on Ossa in reasoning 
and arguing against a longer endurance 
under the bondage of this terrible curse. 
Mothers and fathers and children arc 
pleading, as only they can, in the name 
of “ God and home and native land,” 
that the nation will come to the rescue. 
They are turning up faces covered with 
incs of suffering, scarred by blows of 

sorrow, marked by courses of briny 
tears, appealing for the death of this 
old ox that is trampling on the laws of 
God and man and goring to death. 
Every temperance organization, pledge, 
lecture, sermon ; every bill of protest 
to the legislature ; every inebriate asy
lum ; every attempt to reach and save 
humanity from the effects of this great 
evil is strong testimony presented to the 
owner of this ox that he has been wont 
to and is now pushing with his horns. 
Testimony 1 Why, there is enough to 
satisfy the most exacting and fastidious.
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The owner can have all the testimony 
he desires. He can have it in letters as 
high ns the heavens are trom the earth, 
in pictures as dark and gloomy as 
Dante's “ Inferno,” in colors as sombre 
as the grave, or as lurid as the flames 
of hell. He can have it in any form lie 
wishes—dead, half dead, living yet loath
some, blear eyed, foul-lipped, scorched, 
scared, smirched. He can have it at 
an> age—infant, child, youth, middle 
aged, old, and gray headed. Bring it 
in—the testimony, the evidence, the 
whole catalogue of filth, crime, wretch
edness, misery, despair, death caused 
by drink—and it makes a pyramid that 
towers beyond any monument of man’s 
architectural genius or any of nature's 
domes. Bring the owner of this ox 
that he may look at the testimony. 
Let him confront in one mighty pile 
the evidences of the work that the beast 
he fosters and feeds has done and is 
doing. And then let the owner read,
“ But if the ox were wont to push with 
his horn in time past, and it hath been 
testified to his owner, and he hath not 
kept him in, but that he hath killed a 
man or a woman, the ox shall be stoned, 
and liis owner also shall be put to death.” 
Is the owner guilty or not guilty ? 
What is the verdict ? " Woe unto him 
that giveth his neighbor drink, that 
putteth his bottle to his lips and mak- 
eth him drunken also.”

III. To whom docs the ox belong ?
The third question to be determined 

is, Who is the owner of the ox ? This 
is the important question. He belongs 
to somebody ; who is that somebody ? 
The responsibility for the traffic being 
here, rests somewhere. Upon whose 
shoulders rests the responsibility ? Who 
is the guilty party ? Put the blame 
where justly it belongs. Is the saloon
keeper the owner of this ox ? At once 
I answer, “ No !” lie doubtless has a 
hand in the business and must bear his 
part in the matter of responsibility ; but 
he is not the owner. Go and charge 
him with responsibility for the traffic, 
and at once lie will point to a piece of 
paper made out, stamped, signed, and

scaled by the government, and say, “ I 
pay so much per year for that piece of 
paper, and it gives me lawful right to 
continue in this business.” We can 
soon get at the ownership of this ox. 
We charge the law with being responsi
ble for the liquor traffic. What have 
you to say? The law replies, “I am 
not responsible for the business.” But 
it is through law that the saloon-keeper 
and brewer and manufacturer get their 
license. It has put up its sign in the 
rumscller’s place. Yes, but law is only 
law, and that cannot possibly create it
self. It is the product of law-makers. 
We charge the representatives of the 
people with the ownership of this ox— 
the liquor traffic. What have they to 
say ? “ Perhaps in a measure we arc 
responsible. But we are inclined to 
think the true cause lies elsewhere than 
with us. Our constituents sent us here 
to make just such laws : we represent 
our parties, and the policy of those par
ties we are carrying out. They say,
* Vote in favor of continuing the 
traffic.’ ” We will have to look else
where for the true and legitimate owner 
of the ox. Let us charge the people 
with the ownership of the pushing ox. 
Who elect representatives to make the 
laws? Do not the people ? Who put 
men in office ? Do not the people ? Can 
there be a government without some 
one to be governed and some one to 
govern ? The people elect the repre
sentatives ; the représentaii ves make the 
laws ; the laws license the saloon, the 
manufactory, and distillery ; the saloon 
makes the drunkards by selling the 
liquor. Here, then, is the fact. The 
drunkard is there because the saloon is 
there ; the saloon is there because the 
law is there ; the law is there because 
the representative is there ; the repre
sentative is there Itccausc the people 
put him there. The people are re
sponsible for the liquor traffic. They 
are the owners of the ox. But all the 
people do not want the saloon. Very 
true ; and those who don’t say so with 
their vote. Some say so with their 
mouth while they vote to keep it in ex-
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istencc ; but some tie not want it who 
vote to restrict it. Restriction is not an
nihilation. It is there just the same. 
The people have been tinkering away 
at restriction for years. What have 
they restricted ? If anything, nothing 
but the right of some to sell. The peo
ple, then, are chargeable with the 
ownership of the liquor tralllc. Those 
who vote for any measures that do not

abolish the unholy business arc charge
able witli the ownership of the ox. 
Do we like the ownership ? Let us 
seize every mau a stone—the ballot of 
principle—and lay hard on this old, 
vicious, pushing ox until he shall sink 
down upon his knees in the place 
where now lie stands, and give up 
tlie ghost. And the owner shall be 
quit.

EDITOBIAL MOTES

A Valuable Teachers' Bible.
Of the numerous Bibles that have 

appeared of recent years, we know of 
none more helpful than that just re
ceived from James Pott & Co., of New 
York, published at Cambridge, Eng
land. In addition to the Scriptures 
themselves there is a “ Companion” of 
between four hundred and live hundred 
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some cf the best-known Bible students 
of Great Britain, including such names 
as Canon Ryle, Bishop Westcott, Dr. 
Sinker, Professor Moulton, Bishop 
Perownc, Dr. Robertson Smith, Profes
sor Lumby, and others. Some of the 
subjects treated by these famous names 
are “The Structure of the Bible,” 
“ The Limits and Growth of the Bible,” 
" The Preservation and Translation of 
the Bible," “ Introduction to the Sev
eral Books of the Bible," " Bible His
tory," “ The Chronology of the Bible," 
“The Natural History of the Bible," 
etc. It is a pleasure to commend the 
volume. To a careful reader it cannot 
fail to be immensely serviceable, giving 
as it docs the fruits of the ripest schol
arship and the results of the latest dis
coveries.
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