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IL—THE MIRACULOUS ELEMENT IN THIE EGYPTIAN
PLAGUES.
By Rev. A. J. Lymax, Broogryn, N. Y,

Tue popular interest aroused by Mr. Henry Drummond’s recent
volume “Natural Law in the Spiritual World,” illustrates the
strength of the instinctive human demand that some sort of real har-
mony should be made out between the world of Nature and the
world above Nature. And the question that arises in regard to Mr.
Drummond’s suggestive and brilliant argument, whether, after all,
that argument does not itself involve a subtle and latent materialism
—a suspicion which there seems to be some ground for affirming—
this question, we say, puts us still more upon the guarded search for
the real truth behind Mr. Drummond’s theory. And if we must still
put the old name of Bishop Butler above that of Drummond, and
still assert that Butler’s word “ analogy ™ is a truer word than Drum-
mond’s word “identity, by which to designate the relation between
the laws of the natural and those of the supernatural realms, we must
yet also obey the further demand of our ae, and seek to show that
this analogy includes the notions of vital co-operation and harmony.

The present paper may be perhaps regarded as in the nature of an
exegesis upon the 23d verse of the tenth chapter of Exodus, which
reads as follows: “ All the children of Israel had light in their dwell-
ings.” We single out this passage, partly on account of the beauty and
splendor of the miraculous incident it so tersely describes, but especi-
ally because this ninth of the ten Miracles of Egypt—thc wonderful
daylight in the dwellings of Goshen—while all the land was as if
drowned in an horror of darkness, is the natural culmination of the
chain of events, which we propose to examine.

This chain of events, we shall contend, is distinctly miraculous, but
miraculous, not as against natural order and law but rather in har-
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mony with natural order and law. What was evident in Egypt is not
in subversion or suspension of Natural forces, but rather a supernatural
sublimation of those very forces, The drift and purpose of our ar-
gument is therefore apologetic, not rationalistie. It is not te destroy
or dilute the faith, but to defend the faith.
L.
WHAT THEN IS A MIRACLE ?

As everybody knows, the question of miracles is an ancient and
still thickly-trodden battle-field, and no doubt here upon this field we
discover the exact line where the sharp knife-edge of scientific
observation and assumption meets the unyielding claim of Seriptural
testimony and Christian faith. We say scientific asswumption, for some-
thing of assumption certainly often intrudes into scientific conclu-
sions, Neither assumption nor presumption are confined to the theolo-
gians, There is an invisible gnome in the laboratory of our scien-
tific friends, who manages to slip in to the midst of their careful de-
ductions, a quite incalenlable amount of guessing.  This little supra-
scientific wizard we may name by various names. In happy cases we
may call him imagination or intuition, or inspiration; in unhappy
cases, we must give to him the name of Prejudice, Bias, Fantasy, but
in either instance whether he suggests a truth or induces error, he is
non-scientific; he is outside of the retort, not in it; he hovers above the
crucible and behind the lens, and adds his potent magic drop, unseen,
to the scientific residuum, and does it so deftly and so infallibly, that
despite the protests of our scientific brethren, we must really often
insist upon our word, “ assumption” in defining their methods and
determining the intellectual value of their conclusions,

Calling attention then in passing to this slight alloy in the afore-
said scientific blade, there is no doubt that where it strikes and cuts
upon us, is at the point of alleged miraculous historic events.

But the force of its stroke is mainly due to our own lack of skill. Tt
is due to two things; first to the fact that we have foolisly abandoned a
Theistic ground as the basis of argument about miracles; and secondly
to the fact that we have defined miracle itself so abominably.

The question of miracles for us as Theists is not, as we often put it,
how to reconcile miracles with Natural Law, for God is ruled out of an
issue so stated at the start,and we are at the mercy of our adversaries.
Stating the question in this way is half or wholly to abandon the theistic
ground, and hand our shield to our enemy. The real question is, and
we should insist on putting it so, how to reconcile G'od in miracle with
God in nature.

A man wastes his breath in reasoning about miracles with an Athe-
ist or an Agnostic. Some real and valid Theism must be admitted
on both sides, before the issue of miracles can even be set up on a
fair intellectual field. Nor is it just to say in reply on the other side,
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that such an admitted Theism begs the question of miracles on the
side of faith. Not at all, for certainly we can conceive of a God as
acting so invariably according to what we call Laws of Nature as
that no exception shall ever occur.,

This, then, is the real question. (‘an a God, who works in the ocea-
sional outburst of miracle, be identified as the same God as He who
at the same instant and in the same place, is also working ac-
cording to the invariable power and sequence of Natural Law ?
This is the real question, and it rules out at once that antique (wounld
that we could say obsolete) definition of a miracle, which seems formed
expressly for easy manipulation by our scientific opponents; viz.: that
a miracle is “an event contrary to or in suspension of the laws of
Nature.” That definition is about the worst boomerang that ever be-
came mixed up with the true weapons of faith.

It hurts nobody ex-
cept the person who throws i

Because, if God be in Nature in any
strong and steady way, as we iusist that Ile is, why, then, it is not

Jature that is “ suspended,” contravened and set aside when a mir-
acle oceurs, according to this definition, but it is od in Nature that
is 8o contravened and set aside, and this is a very serious thing tosay,
for how can God set aside God ?  And the more honor we put upon
God as actually living in His own world, immanent and operative, the
sharper becomes the back stroke of the boomerang, when we define
a miracle as calling for a stoppage of that invariable and immanent
energy. .

Is there not then some different notion of a miracle which may be
defended and justified—a notion which will include all the facts both
of Nature and Revelation, and so be in the line of a broader and more
vital Theis##? May there not be a conception of a miracle according
to which the God in Nature whom science celebrates and the God
above Nature whom Christians adore, may be shown to be one God,
unified in a coincident and co-operative energy, at once natural and
supernatural ?

It has seemed to us that a careful study of a single great series of
miracles, will tend to throw light upon this question, and perhaps we
shall be led toward the surmise if not the conviction, that so far from
involving a suspension of the ordinary laws of Nature, a real miracle
calls for the most vigorous action of those very laws, and then adds
to them so acting a certain higher and supernatural quality or energy,
often modifying or even transforming the results obtained, yet never
80 a8 to suspend the operation of the natural law; so that a miracle
always honors God in Nature and also testifies to a God above Nature.
In other words, it seems admissible to suppose that a miracle discloses
the intensest degree of natural energy, plus something more which is
supernatural and divine, that both nature and the supernatural eo-
work and coalesce in a genuine miracle, and that here precisely is the
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noble and infallible test of a genuine miracle, and the distinction
bétween a real and a spurious or pretended miracle.

In the pretended miracle Nature is ignored, its presence disavowed,
its powers contravened, its proprieties violated, its reasonableness set
at naught; whereas, in the real miracle, the case and situation plainly
disclose natural law and force, not only present, but active and acting
at their highest pitch of open energy, neither hidden, suppressed nor
suspended, but supplemented at the very acme of their free and un-
hindered might, by the different and still mightier push and pressure
of a supernatural Hand. The result in an extreme case might be a
transformation, but never a real reversal of natural law.

I

We propose then to illustrate this hypothesis by recalling briefly the
grand and familiar story and scenery of the Egyptian Miracles.

The purport of the argument will not be misunderstood. It is not
at all to diminish the evidence of the supernatural; it is to establish that
evidence free from cavil ; it is to show that,while nature and miracle are
two, the God of Nature and the God of Miracle is one, and that e
uses nature so far as it will go on the way up toward His miraculous
acts. It is not to lessen by a fraction the sense of that solemn and
splendid and divine majesty by which God, Jehovah Himself, de-
livered Israel by IHis stretched-out arm, but it is toshow, if we may use
the metaphor, that He did it with otk arms—the one arm of natural
forces and laws, the other arm of supernatural—we will not say inter-
vention, but the nobler word supervention.

The Miracles of Egypt were a series of Ten Plagues,which descended
upon the iand in connection with that wonderful method of divine
surgery by which a nation of slaves were to be cut out #om a nation
of slave-holders, separated not only physically, but mentally and
morally, and made a nation of freemen,

To accomplish this—to disengage and develop so many thousand
bondmen, ignorant, superstitious and timid, without organization or
discipline—was a task of superhuman difficulty and demanded super-
human measures, and here, let us say, although it is a very trite thing
to say, that in this fact of the exceptional greatness of the end to be
secured is the first beam of light on the subject. A real miracle always
possesses and usually discloses an end sufficient to justify it. A part
of the reason of the case is that in the instance of a genuine miracle,
there must exist an imperative necessity that something should be
done for which ordinary natural means are insufficient.

Now here it seemed to be necessary to withdraw and isolate one nation
among the corrupt nations of the earth inorder to educate the sense of
righteousness and the knowledge and fear of God. Complete isola-
tion was necessary. The moral salvation of the world demanded it.

It was necessary also that this withdrawal should be effected and
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accompanied by the most imposing signs and wonders, in order
properly to affect the dull minds of the people chosen. The epoch
of separation from the idolatrous world must be burned into every
individual memory.

Here, then, was a warrant, a justification, a necessity for the em-
ployment of the most extraordinary measures. The end to be secured
matched with the miracle, which was to secure it.

This, of course, is a very old and familiar point in the discussion of
the subject, but it seemed best to touch upon it in passing, lest whoever
reads this paper might suppose that some new fangled theory of mir-
acles was broached in it, discarding all the sound :nd established doc-
trine on the subject. No approximation to such u folly is intended.
We wish simply to direct attention to what is certainly a series of the
most extraordinary coincidences between the order of natural law and
the order of the Egyptian miracles, and thus ask whether these co-
incidences do not point to a broader and more truly and deeply
Theistic statement of the doctrine of miracles, than the statement
popularly received.

IIL

Now turning directly to the Ten Plagues, we find that the entire ten
fall naturally into three groups or classes, The first group comprises
the first six of the plagues. The second group comprises three
plagues, the seventh, eighth and ninth, the third group or class in-
clndes only one plague, the last and greatest of the ten,

Now confining our attention to the first group, the first six plagues,
we find five of them, viz.: the second, third, fourth, fifth and sixth nat-
urally and necessarily dependent upon the first.

The first plague was that of the turning water into “blood.”

Then followed in their order the second plague—that of the frogs,
third the lice, fourth the flies, fifth the murrain upon the cattle, sixth
the boils upon the human body. Three pestsand then two pestilences,

Now if you wished by natural means and under natural law to pro-
duce three pests and two pestilences; if you wished that these three
pests should be in the form of an inroad of vermin and foul creatures
and that the two following pestilences should descend one upon beasts
and cattle, and the other upon men, what would be your device to
produce this result ? There is but one possible method which would
produce the double result of the pest and the pestilence, and that is to
touch the water of the land, to render the water of the land impure.
To deteriorate the water and fill it with decaying organic material,
would be the one sure way to produce in the first place vermin, the
spawn of corruption, and after that pestilence, and this pestilence
might, as with us, take the form of fever, or, under other conditions,
would take the form, as in Egypt, of cutancous and suppurative disease.

While we do not question, then, that in the coming and course of these
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great curses, there is distinet and emphatic evidence of supernatural
and miraculous energy, we cannot but notice, also, how law-abiding
is the miraculous energy. Once the force in operation, it follows
exactly the channels and sequences of natural law.

In Egypt, not only is the water the life, but of the water there is
only one source of supply—the river Nile.  Disturbance far in the
interior, even in the mountains of Abyssinia, would fill every sluice-
way, every pond, every canal in Egypt with the precise equivalent of
that disturbance.  What natural means may have been called in to
aid the supernatural power in order to produce that first reddening,
thickening, poisoning of the water, which in the narrative is called
“blood,” we do not know, but the proof is clear that the supernatural
energy, which we do not question, availed itself, in its very initial
stroke, of precisely that agent and channel, by which all Egypt could
be reached in the most telling and simultaneous way.

To this extent, then, even in the first burst of the miraculous
power, natural propriety was complied with. In the first movement
of that divine dealing, by which a nation was to be excised and edu-
cated, natural conditions were not antagonized, but utilized, and made
the most of. We not only admit, but maintain, a miraculous element
and energy at every step of the process.  We believe that the great
engine of retribution about to roll over Egypt was set in motion and
pushed forward by the Divine hand; but we see, that even in that first
stir of the great drama, ordinary law and condition were used just so
far as }wwilvll'.

Now, let us observe carefully what followed.  Seven days elapsed

—the only indicated instas e of any long lapse of time between the
successive plagues.  The ensanguined poisoned waters brought death,
to the fish. The fish died, the river became turbid, rank, laden with
decaying organic material. V. pat would be the result?  Evidently,
the ereation, not énstantly, but within the few days of interval speci-
fied, of immense swarms of those foul or small organisms which
carrion and putrid waters always breed. The frogs, the lice, the
flies, are not arbitrary selestions; they are siviply the successive bat-
talions in that loathsome army whose coming was natural as well as
supernatural.  Miraculous energy was added; we do not question that.
It intensified the process; but it also went along with the natural law.
If the order had been reversed—if, for example, the flies had bred and
brought forth the rotting fish, and the fish had produced the bloody
water, the difficulty would have been much greater.  This would have
been an inversion, a contradiction of nature, and would have consti-
tuted a good miracle for the Apocrypha or medieval legend, but the
actual fact, viz: that the fishy corruption bred and brought forth the
tlies, was precisely the supernatural pushing forward of the natural
process applicable to the case,
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Then what followed the pests? Pestilence, just as it should.
Murrain upon the cattle, boils and blains upon the men—the exact
thing to be expected.  These plagues were the reverberation of the
first plague, according to the way in which such thunder ordinarily
rolls through the world of natural law.

These six are what may be called the first chapter in this dispensa-
tion of retribution,

IV.

But the same singular correspondence between the miraculous
energy «nd natural law, is even more striking when we turn to the
second group of the Egyptian Plagues, the group of three, the sev-
enth, eighth and ninth,

We have already referred to the water of the Nile as the one uni-
versal factor, to touch which was to touch all Egypt at once, There
was still one other such factor, and that was the atmosphere itself.
Storms are rare in Egypt.  Violent and general disturbance of atmos-
pheric equilibrium is almost unknown.  All the more, then,would such a
disturbance be startling and fatal if it should take place. Tt did take
place.  And this, we admit and contend, was God’s miraculous work,
who “hath his way in the whirlwind.”  But now observe again how
strangely thesupernatural energy, once loosened, conformed its method
and results to what the natural law of such disturbance would demand.

The seventh plague, then, was that of the storm and hail.  This
storm was of unparalleled violence.  The miraculous energy intensi-
fied the natural forces. It did not suspend them.

Now what would follow? Plainly, such a storm would naturally
produce great and somewhat prolonged agitation in the atmosphere,
Violent and shifting currents of wind would be excited; sharp con-
trasts and changes of temperature would oceur. That ordinarily
equable ocean of ellow air which spreads its cloudless depths above
the land of Egypt, would be by this storm broken up into tumultuous
and warring waves. Now what are the two following plagues—the
eighth and ninth?  Are they not plagues brought about by just such
violent waves of air, namely: by two great winds—one from the east,
the other from the west ?  After the storm of hail and breaking up of
tranquility, first came the strong east wind, bringing the eighth
plague, the locusts, from the vicinity of the Red Sea, This is ex-
pressly asserted. We read: “The Lord brought an East wind upon
the land, all that day and all that night, and when it was morning the
East wind brought the locusts.”  Surely, no antagonism of nature is
indicated here! And how were the locusts gotten rid of ?  God did
not send angels to pick themup in baskets, as an Oriental or medizval
fancy in regard to miracles might assert! The true miracle exhibits
nothing of this fanciful or fantastic quality. Everything is appro-
priate and dignified. No little dexterities ave paraded. No gymnastic
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display of superhuman powers, A miracle includes the special, pow-
erful pushing up of natural agencies, and of other agencies together
with and beyond them, which are not unnatural, but supernatural.

So the locusts were not picked up, nor did they hear the command
of the Lord, and march back of their own free will, but there came a
wind to carry them back. What wind? Precisely the wind which,
according to che law of winds, might follow, namely: the reaction
from that east wind, or, in other words, a wind from the west—the
second great rock of the air after the thunderstorm—and it drove the
locusts back to their hot home by the Red Sea. It is said: “The
Lord turned a mighty strong West wind, which took away the locusts
and cast them into the Red Sea.”

But what else did that west wind bring? Did it not bring the
ninth plague, that of the darkness? What does the west wind bring
in Egypt now? Ride out from Cairo, west of the pyramids, and see!
Beyond those pyramids stretch westward two thousand miles of sand,
and sand in Egypt is the most pitiless and terrible ally of the wind.
It hisses like an adder as it runs before the blast. It rises, wreathing
itself into tall columns, shutting out the sun. Not only the larger
particles are swept along like fine hail, bvt the finer particles also are
disengaged and whirled aloft, an impalpable dust, which penetrates
one’s garments, and which the handkerchief at the face cannot entire-
ly shut out from the nostrils. This fills the air. One cannot see the
separate particles, but the whole air becomes thick and murky. The
sun grows scarlet, then livid, then dull like blood, and finally is buried
at midday without a cloud. Twilight overspreads the landscape. A
slight specimen of such a storm I myself experienced on the Nile. For
two days the palm trees on the bank of the river, two hundred yards
distant, were blotted out. Dreary and ghastly beyond expression was
that cloudless gloom at midday.* Intensify such a wind, and the re-
sult of it would be actual darkness. Literally, it would be a “ dark-
ness that might be felt.” And was it not precisely this “ darkness
that might be felt ” that became the ninth plague ? It lasted, we are
informed, three days, just as it would be likely to do. Certainly, it
is not expressly stated in the narrative that the darkness was due to
the fierce western wind, that swept back the locusts, but a wind
strong enough to carry back bodily an army of locusts would be cer-
tain to raise the whole shifting coverlet of the Sahara, and bring it in
its grey and deathly horror over all the land.

All? Yes, all except Goshen! “The children of Israel had light in
their dwellings.,” Now, where was Goshen? Just where it ought to
be in order that the sand cloud should not reach it. “ The children of
Israel had light in their dwellings.” Not by a fantastic favoritism of

* I may, perhaps, say here that it was in connection with some months gpent in Egypt and npon
the Nile that the force of the precent argument seemed to develop itself in my own mind.
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some demigod, but by the miraculous intensification of a natural law;
was this exclusion secured. The land of Goshen occupied the extreme
northeastern rim of Egypt. It was a strip of land running along the
eastern border of the Delta possibly pushing a slender tongue south to
within a few miles of old Memphis, near the modern Cairo at the apex
of the Delta. Goshen then in its main part lying far east, wowid be
comparatively free from the darkness of that western whirlwind, “All
the children of Israel had light in their dwelling.”

The marks of natural correspondence, in all this miraculous story,
culminate here. That daylight in the slave cabins of Goshen shines
back upon the whole course of this miraculous story. We would not
of course maintain, that every literal detail of correspondence can, in
the rapid and picturesque narrative of the Book of Exodus, be made
out. But enough has been noted to show that certain broad lines and
masses of correspondence can be made out, similar to those which Mr
Gladstone cites in his late articles upon ‘“Genesis and Geology ” in
reply to Mr. Huxley. They are at any rate sufficient to meet and si-
lence in reference to the Egyptian Miracles the cavil that objects to
miracles as dishonoring nature and the God of nature. On the con-
trary the true miracles of God stand in the double dignity and majesty
of nature intensified and a supernatural added. The last plague of
the ten stands alone, as it should; it is more inscrutable than the rest,
and ought to be, just as death, its instrument, is more inscrutable.

Y.

For in this course and line of argument, we have not the smallest
intention of attempting either to explain miracles or explain them
away, but simply to secure a better, more natural and more Theistic
statement of them.

Our argument, then, does not cail upon us to trace the details of
natural conformity in connection with the Tenth Plague. Something
of this kind might perhaps be made out, but we shall not now attempt
to make it out. Not only in connection with the Tenth, but with every
one of the Ten, there is something, and there is much, mysterious and
inscrutable, outrunning the stretch and reach of natural law. What
we are concerned to show is, that the outrunning is in the line of law,
and not against law, that God in miracles does not antagonize, but
supplements, God in Nature.

The Tenth Plague, therefore, we not only admit, but hasten and are
glad to admit, transcends more completely than any of the rest, the or-
dinary sweep of law, but yet the same natural propriety and dignity
of method can be observed in this miracle as in all the others.

But we see from this examination of the narrative, how far reason
can go up towards the mystery of miracle. We have two series of
plagues, one of six plagues, another of three. The first series has to
do with the water, and the result of its impurity, The second scries
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has do with the air, and the results of its disturbance by storm. But
the water and the air are the two uniform facts of Egypt, more uni-
form than in any other land on earth. These are each in turn moved
by direct, divine intervention into unusual and retributive energy. Out

of the turbid and bloody waters of the first plague came five plagues

more, just as according to natural law they must come. Out of the

whirling and darkened air of the seventh plague came two plagues

more, just as according to natural law they might come. The tenth

and last plague wraps around itself the lonely and awful mystery in

which death always clothes and conceals his power.

Now look at all this narrative! What could be at once more natural
in its method, and yet supernatural in its genesis, degree, and effect,
on the one hand to terrify and subdue the tyrant Egyptians, and on
the other to invigorate and inspire the crushed and timid slaves? The
“light in their dwellings ” was a fire in their souls. Such events, if any,
would make them freemen indeed, not amusing them by the fanciful
prodigies of some demigod who possessed a certain power over nature,
but awing them into a reverent and thrilling confidence in that One
and the same Supreme Being, who worked evermore in nature, and yet
could make nature herself towerinto a supernatural majesty of deliver-
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ance and destruction.

May we not then come back with a more justified confidence and a
freshened faith to the question with which we started ?  Does God in
miracle oppose God in nature? 'We may answer, No. No real miracle
drives us upon such an alternative. We come into a deeper and truer
understanding of what a true miracle is, that it is the special active coin-
cidenceof God in nature and God above nature, that it discloses the highest
forms of both Energies operating in the same phenomena. All real
miracles are thus in a sense natural and reasonable and also super-
natural.  Only false miracles seem far-fetched and fantastic. We see
that those sublime and terrible events, which quarried the Jewish
nation out of the Egyptian sand, were arranged on a plan of natural
propriety and justice. Miraculous power is present and evident at
every step. But its stroke is not contradictory to natural law, does not
dispense with it, does not suspend it, but never uses it, and supple-
ments it, so far as there is need.

Here, then, is the death-blow to spiritual pretense, jugglery and
quackery. A true miracle will honor God in nature so far as nature
goes. Thus while the evidence for the merely marvelous recedes, under
the sifting of science, the evidence for the truly miraculous advances.

As reasonable and yet believing men we hug the shore of God's
eternal and natural law; then from thence let our faith fly out over the
deep. God is always in harmony with Himself, and His occasional
great light-house of Miracle, with its far-flashing light, soars up only

from and upon the granite ledges of His Laws.
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IL—SHOULD THERE NOT BE A PROFESSOR OF ELOCU-
TION IN EVERY THEOLOGICAL SEMINARY ?

By Pror. Georce L. Ravymoxn, LIL D., Prixcerony CoLLear, N, J.

I never would have occurred to me to argue the question at the
head of this article, had T not been vequested to do so by the editor of
Tue HoyiLeric Review.  As the object of a Theological Seminary
is to train preachers, it would seem to follow as a natural inference
that some part of its training should be expended upon the voice that
is to be used in preaching. The only escape from this inference lies
in taking the ground that training of this kind is unnecessary. Some,
I believe, actually do say this.  As if high excellence in any sphere
could be attained without persistent and intelligently directed labor,
they tell us that the speaker, like the poet, “is born and not made ”;
but they overlook the fact, emphasized in the biography of every
poet, that, if one “born’™ with poetic possibilities is ever to obtain
sufficient conimand of the teclnique of his art to insure him reputation
and influence, there is a very true sense in which he must also be
“made.”  So with the speaker.  From Demosthenes and Cicero down
to Clay and Phillips, the testimony of those whom the world calls
born orators is almost unanimous with reference to the necessity of
training. Who, forinstance, is ¢4¢ born orator of the American pulpit ?
Were the question to be submitted to the vote of the country, there
is no doubt that, by an overwhelming majority, the answer would be,
Henry Ward Beecher.  Notice now to what, in his Yale Lectures, Mr.
Beecher largely attributes his oratorical powers.  “If you desire,” he
says, “to have your voice at its best and to make the best use of it,
you must go into a drill which will become so familiar that it ceases
to be a matter of thought and the voice takes care of itself. This
ought to be done under the best instructors. . . . It was my good
fortune in early academie life to fall into the hands of . . . Prof.
Lovell . . . and for a period of three years I was drilled incessantly
{you might not suspect it, but I was) in posturing, gesture and voice
culture, . . Afterwards, when going to the seminary, I carried the
method of his instruction with me, as did others. We practiced a
great deal on what was called ¢ Dr. Barber’s system’ . . . which was
then in vogue, and particularly in developing the voice in its lower
register, and also upon the explosive tones. There was a large grove
lying between the seminary and my father’s house, and it was the
habit of my brother Charles and myself and one or two others to make
the night and even the day hideous with our voices as we passed back-
ward and forward through the woods exploding all the vowels. . . .
The drill that I underwent produced not a rhetorical manner, but a
flexible instrument that accommodated itself readily to every kind of
thought and every shade of feeling, and obeyed the inward will in
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the outward realization of the results of rules and regulations. . . .
There is just as much reason for a preliminary systematic drill of the
voice as there is for the training of the muscles of the body for any
athletic exercise.”

What Mr. Beecher is to the American pulpit, Mr. Spurgeon is to
the English, and, a few years ago, Dr. Guthrie was to the Scottish.
Spurgeon has written a whole book on elocution, showing the care-
ful study that he has given to the subject, and Guthrie, in his Auto-
biography, says: “I had, when a student of divinity. . . . attended
elocution classes, winter after winter, walking across half the city and
more after eight o’clock at night, fair weather and foul. . . . There I
learned to . . . bein fact natural; to acquire a command over my
voice 50 as to suit its force and emphasis to the sense, and to modu-
late it so as to express the feelings, . . . Many have supposed that
I owe the power I have of modulating my voice, and giving effect
thereby to what I am delivering, to a musical ear. On the contrary,
I ... have not the vestige even of the musical faculty, never know-
ing when people go off the tune but when they stick.”

The testimony of preachers like these will have more influence with
the readers of this Review than anything that I can say; but my ex-
perience may enable me to add to the force of their testimony by pre-
senting a few reasons why it should be what it is. Many traits must
enter into the composition of the successful pulpit orator—intellectual,
emotional, spiritual and physical. A man may have all but the last
of these—the average theological student usually does—and yet fail
of success. Thought, feeling and earnestness cannot exert theirappro-
priate influence, if the speaker’s voice be too weak to express them at
all, or too harsh and inflexible to express them adequately. “ Very
well,” it may be said, “if a man’s voice is deficient let him go into
some other profession.,” This, of course, would end the difficulty;
but, unfortunately, if appliea vy one with a high standard, it would
end most of our preaching. For myself, after an experience with
large classes of students for thirteen years, I can say that I have never
yet come in contact with a single American voice which did not need
at least a little training. And I can say more than this—that a large
proportion of those who needed it most—so much that no friend would
have dreamed of advising them to become public speakers—have
proved themselves to be possessed of the genuine gift of eloquence,
just as soon as their organs have been developed so as to enable them
to express what was in them. Would it be wise to deprive the Church
of the services of such as these ?

Most Americans need this training because, as a result of heredity
and habit, few in our northern climates use their organs of respiration
and utterance in such ways as to produce the best vocal effects. In-
stead, for instance, of expelling the breath from the lower part of the
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lungs, where there are large muscles fitted to do this work, and from
which place all the air in the lungs can be made to pass into sound,
while the bronchial tubes of the upper chest are left in a passive con-
dition in which they are free to vibrate and render the tones resonant,
many, especially those of sedentary habits, expel the breath from
the upper chest, overtaxing the weak muscles there, utilizing only
a part of the air in the lungs and rigidly contracting the bronchial
tubes. The same persons or others misuse also the muscles at the
back of the nostrils, tongue and palate. Like the bronchial tubes,
these, during the process of speaking, should be left in a passive con-
dition so as to act as a sort of vibratory sounding-board to rein-
force the tone and throw it forward. But often with every effort at
articulation they are contracted, producing, as a result, the smothered
or harsh nasal tone so common among us, if not, as frequently hap-
pens, on account of the irritating effects of a wrong use of the organs,
chronic catarrh or laryngitis—the latter so characteristic of our clergy
as actually to go by the name of “Clergyman’s Sore Throat.” In
aggravated cases, the sympathetic connection maintained between
these muscles and those of the lips and front of the tongue where the
work of articulation belongs, causes stuttering; and it was undoubt-
edly in order to break up this connection that Demosthenes, as every
schoolboy knows, practiced with his mouth filled with pebbles. While
thus curing his stammering, he necessarily developed also that strength
and sweetness of tone, which are heard only where the organs of res-
onance and articulation are used properly.

Instead of filling the mouth with pebbles, there are other methods
employed in our own day, which are the results of the experiments of
physicians and teachers continued through many years. They consist
of exercises very simple in themselves, but which differ according to
the different requirements of different voices, or of different stages
in the development of the same voices. Hence, the necessity of hav-
ing some one who understands his business to take charge of elocu-
tionary training, which, as Mr. Beecher is careful to say, “ ought to
be done under the best instructors.” I have frequently found stu-
dents coming from schools or colleges where there was some tradi-
tion of elocutionary training but no instructor, who were practicing
with the utmost scrupulousness and persistency, exercises whose only
effects could be to confirm them in faults which it was of prime im-
portance for them to overcome. They needed a teacher to show them
both what to practice, and how to practice; for, at first, it is, for
most, a physical impossibility to produce properly the combinations
of sounds that they require. They needed a teacher, too, to keep
them from practicing advanced exercises. Indeed, to effect this, is
often the most difficult part of his task, inasmuch as elementary exer-
cises are always monotonous, never otherwise than indirectly benefi-

e i, e . A TS i




386 Should there not be a Professor of Elocution, Elc. ? [May,

cial, and seldom productive of results which the student is prepared
to appreciate,

Voice-building, of which T have been speaking, constitutes the most
important part of the clocutionist’s work., But, in addition to this,
he must give instruction in gesture and emphasis.  The meanings and
methods of gesture can be taught in a few lessons to any diligent
pupil who is not positively deformed. Mo teach emphasis is more
difticult.  But no one, I think, can teach either this or gesture who
has not made a special study of the principles underlying each sub-
jeet, and of what is required in putting them into practice. T have
known of a theological professor who, for twenty years, had been
asking all his friends who were not elocutionists, what was wrong in
his delivery, and had never obtained a correct answer,  An ordinarily
intelligent elocutionist could have given him a true diagnosis in three
minutes, and possibly cured him in three weeks,  Faults of emphasis
may result from a wrong use of the elements either of time, piteh,
volume or foree, and that too in very subtle matters, like the habitual
application of the most force at the beginning, the middle, or the end
of a syllable.  How can a man of inexperience be supposed to be able
to perceive the source of a fault like the latter, or to know what kind

of exercises can overcome it 7  The same question may be asked with

reference to faults less diflicult to analyze. A very common one
among those who are called natural speakers and who, too, when
schoolboys, usually carry off the prizes for declamation, consists
merely in ending every sentence of a speech in a manner appropriate
for its concluding sentence.  Where the fault is manifested, an audi-
ence can listen for five or ten minutes, perhaps, without becoming
wearied, but generally not longer than this. The manner, irrespec-
tive of the matter, begins, after that, to make them feel disappointed,
because the speech does not end. T have never heard of an unin-
structed eritic who could even detect, much less who could correct a
fault like this. I speak from an experience of many years, in which
I have watched the effects of the training of some of the very bright-
est of students upon each other, when I say that what this kind of a
critic often does is to make a mistake in his diagnosis, and to cause
those whom he criticises to cultivate unduly, often by way of imita-
ting himself, certain elements of emphasis to which their attention
should never have been directed. The effect produced is artificiality,
which, in speaking, invariably results from paying attention, and
therefore giving importance to something that is of little or no im-
portance.

Just here, I am aware that I am treading upon disputed groand.
The one reason why some object to elocutionary training is that they
suppose that elocutionists, rather than those of whom I am now speak-
ing, cause artificiality. Might it not be more sensible to attribute
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this result to a lack of judgment on the part of any, whether elocu-
tionists or not, who direet the training; and, other things being equal,
will not a man who has made a special study of the subjeet be apt to
direct this training the most wisely 2 Some deery all physicians on
the ground that they kill off their patients.  But this is true, as a rule,
only of quacks, There are certainly physicians who benefit their
patients; and the same is true of some elocutionists, If those called
upon to select the latter would only exercise a little common sense, it
might be true of almost all of them. A man’s eredentials for such a
position should be examined. Has he studied the art, and with whom #
Has he had experience in teaching, and with what results? More
than this, what kind of a man is he in himself? Ilas he good judg-
ment and insight?  Has he modesty, so that he will give his pupils
merely what they need, not what he thinks that he himself needs in
order to increase their regard for him ?  Above all, has he the artistie
temperament ?—that supremacy of instinet over reflection and that
flexibility, mental and physical, which enable a man to remain master
of himself and of his material, notwithstanding any amount of the
latter with which instruction and information may have surrounded
him? How does he himself, in his own reading and speaking, mani-
fest the results of the system that he purposes to teach ? Occasionally
one meets eandidates for such positions who articulate with such
pedantie precision that he feels like shaking them to see if teeth and
tongue, which appear to have cut connection with head and heart,
will not actually drop out. There are others who emphasize with so
much artificiality that the chief impression conveyed comes from the
dexterity with which subordinate words and clauses are kept dancing
up and down, in order to assume an importance that the sense never
intended to give them.

It seems needless to say that the pupils for
whom instruction is desired, as well as the cause of elocution in gen-
eral, will be best served by giving such as these a cold shoulder, or, if
necessary, a decided elbowing. This may turn their thoughts toward
some course of life where they will be less likely to do harm. But
there are plenty of teachers who are not of this sort; and to the in-
structions of some one of them, all the fully equipped orators with
whom I have ever talked on the subject, have attributed a part of their
success. I say fally equipped orators, because I have, indeed, known
a few partially equipped, with harsh voices that could penetrate the
ear but never touch the feelings, or peculiar antics that could attract
the eye but certainly not charm the soul, who prided themselves on
not having studied that of which it was their first duty to become
masters. Not unfrequently, however, I have found that these same
men had tried one elocutionist, at least once, and I have concluded
that he probably told them the truth, for they have assured me that
they had never gone to him a second time,
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Were my space not exhausted, I should like to dwell upon the fact,
that the reading, whether of the Seriptures, the liturgy, or the sermon,
is something in which even good speakers often require special in-
struction, I should like to show, too, the indirect influence which a
study of elocution has upon many related forms of expression, by bring-
ing a man into connection with prineiples and experiences common
to all the arts, But I have time to mention only its effects upon rhet-
oric. . When I read a letter written by Wendell Phillips, stating
that, when in IHarvard College, he and Motley, the historian, had
together gone through a special and thorough drill in elocution, I
could account for some of the charms of the latter’s written style.
A man who knows just where to pause and emphasize in order to pro-
duce the best elocutionary effects, will know also how to arrange his
words the most effectively, when writing.  Still greater will be the
influence of the same fact upon his oratorical rhetorie. He will in-
stinctively come to present his thoughts not only rhythmically but
vointedly and dramatically. His good elocution will secure him an
audience when he speaks, and often too when what he speaks is put
into print.

IIL—A SCHEME OF CHRISTIAN ETIHICS.
PART 1.
By J. B. Hearp, D.D., ExcrLaxp, Avtnor or “OLp axp NEw
Tueorosy,” “ TrirartiTE NaATURE OF MAN,” ETC,

Ernics or morals, terms borrowed, the one from the Greek, the
other from the Latin, both point to the same source of the idea of
duty. It sprang from the age of unwritten law, when custom was
the test of conduct. There is this customary standard of right, run-
ning side by side with statute law, in every age and country, and as
this varies everywhere, the same actions, tested by the code of honor
become right in one stage of society, and wrong in another. IHume
and his school, have denied in toto any immutable standard of moral-
ity. This effacement of conscience, this reduction of all morals to
the mos pro lege, is the lowest point to which the ethical standard can
sink., It is needless to add that when we take custom for law, and
are honest only from policy, we have reached ti: point in which men
are naked and not ashamed.

The first step then towards a scheme of Christian ethics is to rescue
the term from this degradation, and to point out that right conduct
is something higher than what is customary. We must set out with
an immutable morality, not resting on custom or convention, but
which in Cicero’s words, is that vera lex recta ratio naturce congruens
constans sempiterna, which in his De Republica, he points out is “ not
one law at Rome, another at Athens, but is one eternal, immutable law,
and of which there is one common, as it were, master and ruler of
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all, Gody who is “duventor, disceptator lator hujus legis,”  Tere at
last we have a base for ethies; and to Cicero’s eredit we should add, it
is found in a writer who is non-Christian, but whose Theistic hase for
duty i a rebuke to many modern Utilitarians,

Not then in Epicurean Endamonisin, not in Stoical self-assertion
are we to seek for a standard of ethies.  All duty consists in a con-
duct agreeable to law, but that law is above and antecedent to statute
law which is only its pale reflection. Tt is the inner law of conscience,
of which God is, as Cicero has well said, “ inventor, dise ptator lator,”
He is its author; it is He who promulgates it, and He who enforces it.
In this sense we see the position of ethies; it is midway between
statate law and custom on the one hand, and rvelicion on the other.
All duty springs from a divine sanction, and finds its last expression
in a legislative enactment,

Positive or statute law rests, as we have seen, on the unwritten law
of conscience as its ultimate sanction,  In the same way duty, or the
unwritten law of conscience must rest on some other sanction than
itself, which is the will of God, revealed either from without or within.
God’s revelation of himself must thus be the ultimate sanction of all
duty, in the same way as duty, or the Jus Gentivin of jurists, is the
sanction of positive or statute law. It may be open to question
whether God has ever revealed himself in any other way than through
the interior court of conscience, but to those who admit a historical
religion in any sense of the term, there can be no sound scheme of
cthies which does not rest on revelation for its sanetion, in the same
way as statute law relies on the unwritten law of conscience for its
sanction and support,

In the same way as a law which is opposed to the unwritten law of
conseience becomes a mere tyranny, it is might without right at its
back, and is met first with resistance and then with open rebellion—
so with all ethies which want a spiritual sanction outside the bare
sense of right. The Stoic sets up a tyranny of one kind, and the
Epicurean of another, and the common conscience of mankind has
always revolted against the bare and bald Deontology of the one and
the no less misleading Endemonism of the other.  Ethies, in a word,
must be suffused with a religious sentiment in the same way as statute
law is with a moral sentiment. The more legislation is moral the
more cheerfully it is obeyed, and the same holds good of ethies, for
“what does Jehovah, our God, require of us but to do justice, love
mercy, and walk humbly with our God.”

It is thus that the germ of all ethies is latent in the Old Testament,
as we begin to see its bud and blossom in the New. Thus the germ
of Christian ethics is summed up in justice, mercy and humility, and
this is its tripartite division, the body, soul and spirit as we may so
describe it of duty in the interior man, Justice is the body or the
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principle of external fair dealing between man and man, It is dis-
tributive, rendering to all their dues, tribute to whom tribute, custom
to whom custom, fear to whom fear, honor to whom honor. Mercy
we may go on to compare to the soul of duty, of which justice is the
body. Love wishing well to his neighbor is justice elevated by an
interior principle and animating our conduct much as the soul ani-
mates the body. IHumility again, or faith, is the centre of all, the
very pulse of the machine and is to mercy what the spirit is to the soul.

Thus Christian ethics and Christian pyschology correspond each to
each. To each there is an outer court of the people, a court of the
priests, and a most holy place of all. The body is the shrine of the
soul, and the soul the shrine of the spirit. In the same way justice,
which is our duty to our neighbor; must be animated by love, which
is the soul of justice, while behind both there must be an inner sanctu-
ary of all which we may call indifferently, humility or faith. It is
that posture of the soul which casts it in adoring wonder at the feet
of God, of Iim who, as light unapproachable dwells in thick darkness
in the same way as the lightning slumbers in the cloud. No ethics
deserving the name of Christian can be based on any other general-
ization than the threefold one we have indicated.

Seeing then that the end of ethics is the good or the duty for is
own sake, and that the only standard of right is the sanction of con-
science, as the expression or mouthpiece of the will of the invisible
God, we are at once brought face to face with the question, What is
the ultimate standard of right? Is the conscience to be considered a
law unto itself, or is there behind that law of duty or doing right for
its own sake, another law which to us must be the final end of all
right, and which we at once describe as the will of God? This is
after all the problem of ethics, and at once decides all our after in-
quiries on the subject.

All schools of non-Christian ethics are involved in this dilemma,
from which there is no escape. Either the good in itself is the ulti-
mate standard of duty or not. If itis not, then we must set up some
test of duty, either the wutile, or the dulce, or the two combined, and
then ethics loses itself in the sands of Utilitarianism; it becomes a
mere calculation of consequences. If, on the other hand, the right
in itself, is the absolute standard, then all doing when done earnestly
becomes duty, the old stoical standard quiquid vult valde vult be-
comes the only guide of action, and man on the heights of the abso-
lute Ego is lost, like the Alpine climber on the height where the
mountain goes up into the cloud, and the cloud descends on the moun-
tain,

Kant’s Categorical Imperative, like the Stoical duty (7o xa6nxov)

labors under the same defect. In all language which is here only the
reflection of thought, to command and to obey are never quite identi-
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cal. If T command, you obey, or wice versa; but for a being at the
same time to command himself and also obey himself is somewhat of
a paralogism. The intention of good can never be quite the same as the
good initself; for if so, man becomes his own end and being’s aim,
and we are shut in within brazen walls of Egoity, out of which there
is no escape,  The imperative of duty then is categorical only in a
relative, not an absolute sense,  Duty commands and desire obeys.
“Go, and he goeth; come, and he cometh; do this, and he doeth it.”
This is the whole duty of man on the animal side of his nature; but
beyond the law of conscience there lies another law which is alone
final, and we never can rest till we say there is none good but one,
that is God.  Cor inguietum semper donee requiescat in te.

From this contradiction of ethics, there is but one escape, which is
to call in a new attraction to the soul as superior to duty, as duty is
superior to pleasure or self-interest.  The moon revolves round the
earth, but the earth in its turn round the sun. The old astronomy
made this mistake, that because the moon was a satellite of the earth,
that consequently the sun must also be the same. Thus, a half truth
hecame a whole error, and the Ptolomwan astronomy based on a geo-
centric theory, true in one case, but false in another, only made con-
fusion more confounded. It is the same in ethiecs, when the half
truth of the subjection of desire to duty is turned into a whole truth.
Duty in its turn, waits on a superior attraction, which is summed up
in the Psalmists’ words:  “There be many that say, who will show us
any good, Lord, lift thou up the light of thy countenance upon us.”

This brings out the vital defects of all non-Christian systems of
ethies.  As they make duty or living right an end in itself, so they
set up perfection as the standard of virtue. The perfect man is the
full-orbed character, whose culture, physical, intellectual and moral
is all complete, in whom the good, the beautiful and the true meet in
just proportion. This is the harmony of a Grecian god, the sym-
metry of a statue, but it is not human nature as we have to deal with
it in real life.  This cold, classical theory of culture overlooks the
more traly human account of human nature of our own poet, “ most
men are moulded out of faults,” which is only the French saying
turned inside out, that each man has the faults of his qualities,

Since perfection, then as virtue, in the old classic sense of the
phrase, is not the ultimate standard of ethics, we have to seek it in the
direction of pleasing God, and of trying to do the will of God from
the heart. This at once brings in a new standard of conduet, in
which the will of another than self becomes the ultimate rule of right,
It is this which throws the soul off its old geocentric notion of duty
as an end in itself or to the new attraction, which is God. “ Whom
have I in heaven but thee, and there is none upon earth that I desire
in comparison of thee.”
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CONDUCT AND CHARACTER.

One more preliminary must be settled before we ean go on to the
heart of the question, which is this: What is the relation of character
to conduet 2 Does character mould conduct, or conduet form charac-
ter?  Are we good by doing good actions, or, in the other order, be-
ing cood do we bring forth good actions even as a good tree brings
forth good fruit ? To this difficulty, Aristotelean ethics had no an-
swer save the truism that virtue was a kind of habit, the result of
many little acts of well-doing.  But there the moralist breaks off.
Ie has no remedial system, no medicine for the sick sounl, no place of
repentance here or hereafter.  There are two charmed cireles of good
and evil, conduet and character, all are good in the one, all evil in the
other, and between the two there is a gulf fixed which ancient ethics
never could pass,

The answer to this difficulty of the reciprocal action and reaction
of eonduet and character on each other, lies alone in the Christian
doctrine of redemption. Of all evil, there is this terrible Nemesis
that one wrong deed leads us to another, till the character is caught
and taken captive in the net of retributive justice. Out of this there
is only one escape, which is in the power of a new life, and the fresh
start given to the soul by the possibilities of repentance. This is the
vital defect of all non-Christian systems of ethies.  They know noth-
ing either of repentance or faith, whereas repentance, or a new life
towards God and faith, in the Lord Jesus Christ as the source of this
new life, are the true key-notes of Christian ethies,

Hence, the antinomy of all ethies is solved in the Christian system,
and by that alone. That antinomy is this—The law of duty calls for
perfection, 7. e., a character complete, and of conduct faultless.  But
how can a character be complete which is self-centred 2 “There’s
the rub.”  The better a man is, the more he desires to escape from
self to lose himself in others, This self-conseionsness, which is the
height of virtue in the old elassical standard, thus leads to the discov-
ery of a defect in the character, which of ourselves we never can get
over. The better a man’s outward conduct is, the more painful his
sense of an inward defect of character. There is a worm gnawing at
the root of his self-satisfaction, till, like Jonah’s gourd, it withers in
the night, and he makes the great discovery, which kills self-esteem.

That discovery is the sense of indwelling sin. The phrase sounds
too theological to find its place readily in our usual ethical sys-
tems, but there is a fault on both sides, and theologians especially, err
by failing to give a definite meaning to sin. By sin we mean selfhood
—the Ego painfully present and drawing as in two contrary direc-
tions. The evil that T would not that I do, and the good that I would
that I do not. Whoever has been brought to this pass of moral
impotence, has opened up to him a new vista of being. e never
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can be the same as before.  is self-satisfaction is at an end.  Culture,
or moral progress of a calm, equable kind, good conduet leading to
the building up of a good character—this is seen to be an impossible
ideal, and he sinks back under a convietion of sin into the state in
wheh he exelaims: “O wretehed man, who shall deliver me from the
hody of this death.”

Such, then, is the first of these contrasts hetween the Christian and
all non-Christian systems of ethies.  In the latter, there is no place
for a doctrine of sin: in the former, no place fora theory of virtue,
based on moral perfection.  The two theories are incompatible.  We
cannot hold both: the one is the logical contradiction of the other.
and the defects of the ordinary text-hooks on Christian ethies, is that
they do not go at once to the root of this difficulty, and point out how
irreconcilable the two are.  The one is based on self-perfection, wud
the other on the discovery of an inner disharmony between the ideal
and the actual, between what we are and what we ought to be, vhich
never can be bridged over by any discipline of our own, or any theory
of culture, based on the indulye genio and the ne quid wimis prinei-
ple, which, together, summed up Goethe’s philosophy of life.

There are just men who “need no repentance,” and for such the old
school ethies, with its perfectibility of human nature, and its virtues sct
cach in a golden mean between the opposite and contrasted extremes,
is all that they need.  Not so with those whose minds, though set on
righteousness, discover that strange contradiction between willing and
doing right, which lies at the root of our sense of sin.  To such there
is no rest till the soul has found a remedy for this inner disturbance
and disharmony.  Repentance and faith are the two turning points
of the new life—repentance toward God and faith in the Lord Jesns

Christ, and these two are in essence one, since before a change of
mind occurs as to the fatherly and pitying character of God, how can
we put faith in Christ the Savior?  So, on the other hand, withont
faith in that Savior’s redemption, what power is there to bring the
soul into a repentant mood ?

The contradiction between Christian and non-Christian schemes of
cthies is not got over by saying, as too many do, that the defect of
fallen human nature lay in the will, not in the understanding.  As far
as theories of virtue go, we are told that we have nothing to teach the
ancients,  They knew what was right as well as we do, but how to
perform they knew not. Thus, the defect of the non-Christian world is
laid on the disability of the will, and there is a measure of truth in this,
but only a certain measure.  After all, human nature is more than a
machine, wanting only the motive power towork. It is not a Pygmalion
form waiting to be breathed into life by the magic of the single word
Grace, Mistakes as to the nature of Grace lie at the root of this shallow
theory of the old ethics patched on to the new garment of the gospel.
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This mistake as to Grace being an improvement on nature, explains
the other error, that Christian Ethics is only the old ship of the old
school morality with a new propeller fitted to it, and driven by the
redeeming power of Christ’s cross,  This is akin to the error which
accounts for the strange conclusions reached by Jonathan Edwards
on the will. Tt is assumed that the will is acted on by motives, as a
ship is propelled by sails or steam, whereas the motives are the will,
The metaphor of a bird is more near the mark,  The wings and the
bird are not separable, and as each bird has wings adapted to the nat-
ure of its flight, so the will evolves to itself motives noble or sordid,
according to its character. lHence Grace is not nature improved, but
a new nature, one that is renewed in its root principles.

Grace is thus something more than nature over again under a new
name, This account of Grace is defective since it fails to see that
there is only one bridge across the chasm, between fallen and unfallen
natures, and that is through death. There must be the death of the old
selfhood, and the birth of a new selfhood. The one Ego must dic

under a sense of sin or hopeless defeet, and the new Ego spring up in

its room as the result of Christ’s death and resurrection.  We must
be planted together in the likeness of his death, and so in the likeness
of his resurrection. As soon as we have assimilated this truth, so
humbling to the pride of the natural man, then there is the foundation
on which we can rear up a Christian psychology, and a Christian
ethics, the one based on the contrast of soul and spirit, the other on
the contrasi between the old and evil Ego of selfhood, and the new
Ego which lives, “and yet not I, but Christ liveth in me.”

At this point, then, of the death of the psyehical or selfish nature and
the new birth of the pneumatical or Christ-like nature, we have reached
the true basis of a Christian system of ethies, Discarding all dreams of
reaching perfection in our old and evil selfhood, dismissing all theo-
ries of the formation of character as a golden mean between two
leaden extremes, such as Aristotle has based his ethies on, or of four
cardinal virtues in which Cicero, after the Stoies, traced the perfection
of the wise man in, we set out from this point of departure, that in
Christ we learn to die to our old selfhood, and rise again to a new
selfhood in which we live no longer to ourselves, but to Ilim who
loved us, and gave Himself for us.  Christian ethics thus grows out
of Christian theology, as a shoot out of its root. Ience a high stand-
ard of conduct becomes attainable only when we are rooted and
grounded in love, that love by which Christ first gave Himself for us,
and we in return give ourselves entirely to Him.

In the old school ethies there ean be no room for a doctrine of the
death of an old and the birth of a new selfhood. Indeed, it is foolish-
ness to any moralist the key-note to whose teaching is self-help. Much
of the teaching and preaching of the last century struck this note, that
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we were to do our best, and that Christ would make up the rest,
What was known as the “merits of Christ,” a mere theological fig-
ment, based on the immoral theory of the transfer of quantitative
merit from one account to another in the Divine Treasury, was
brought in to supplement our own shortcomings on the score of merit,
and the result was a strange jumble of bad ethies and worse theology.
That which is erooked could not be made straight in this way.  But
the true method is first to root up these misleading notions of salva-
tion by merit, as if God required a guantiin sugh. of good deeds, which
if not done by us would be done by another and put to our account.
Till theology and ethies have alike purged themselves of this “merit”
theory, the true doctrine of Grace can never spring up in its stead,

All non-Christian systems of ethics are egoistical, and, therefore,
as they set out on a wrong track, never can reach a right conclusion.
The “ Egoity of the Ego,” about which modern metaphysics bombi-
nates 8o much, and all in vain, like a bee in a bottle “ buzzing of sec-
ond intentions,” is at best only a poor and shriveled form of self-as-
sertion by which we try and stuff ovr little manhood out as the
distracted Lady Constance did the form of her dead Arthur.  This
boasted self-assertion is at best a child’s philosophy of life. Graceless
human nature is at best but a conceited child that will do this and
will not do that; it will strut on the stage of life, brandish a sword,
or drive a quill, and thus grow into a captain of men, or aspire to a
monument in the market place, or a niche in the Walhalla of Fame,
“Oh, hollow wraith of mortal fame.” This is pride’s first purge, the
physic that we give ourselves when sick as children are, and charged
with the sweets of the world’s cup of sorcery, which is success.
Happy, thrice happy, those who at Gethsemane learn, “ not my will,
but thine be done,” as the key to a divine philosophy.

IV.—CRITICISMS ON SOME OF THE ABLEST REPRE-
SENTATIVE PREACHERS OF TIIE DAY.
By an Esminent Proressor or HomiLerics,
NO IL—REV. HENRY WARD BEECHER.

“Tue most myriad-minded man since Shakespeare,” was, twenty
years or more ago, the tribute generously paid by the youthful
Spurgeon to the genius of Beecher, then himself in the midst of his
long and glorious prime. If Mr. Spurgeon now, sobered with years,
with experience, and with sense of responsibility, would hesitate to
pay the same tribute again, his hesitation, we may be sure, would be
due to other considerations much more than to any change in his esti-
mate of the intellectual powers of the mighty departed. Departed !
The present paper is in no sense to be a threnody or a eulogy on Mr.
Beecher; but to the writer—and the like must be true of the reader
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—it was, with the death of this world-famous man, as if a sun had
gone suddenly out in the darkening sky. It would require a strange
insensibility, either to write or to read of Henry Ward Beecher de-
parted, without some sense of a darkness from the shadow that his

withdrawal has thrown. The shadow does not seem so deep as it

would have seemed had it fallen twenty years carliery for the bright-
ness was greater, that it then would have followed.  But “ the elond
that cometh betwixt™ cannot wholly extinguish the sun still above the
horizon, and sombre change is perceived when even a clonded sun has
finally abandoned the firmament.  Farewell, O sun!  Glorious, in-
deed, wert thou in the zenith of thy sphere ! Some of us ean remem-
ber when thou wast as a bridegroom coming out of his chamber, and
rejoicing as a strong man to run a race.  What fair, fresh splendor
then was thine ! How the heavens rejoiced, how the earth was glad,
with thy shining ! Almost it seemed for a season that God through
thee was going to rencw the face of the earth.  That was thy morn-
ing.  Alas, that there should have been an evening and a morning to
thy day ! At least, why did not God make such a day cloudless,
if it could not be endless?

We have here to study Mr. Beecher simply as preacher.  What,
in this capacity, was he?  Zfow was he such? These are our two
questions,  We seek to analyze, first, his power, and then the secret
of his power.

We need be at no loss.  Mr. Beecher was very open with the pub-
lic. He took the whole world into his confidence, when, in his Yal
lectures on preaching, he told everything that he knew himself concern-
ing himself as preacher. Never before was genius more communieative
as to its own mystery. It was a revelation, then to be informed that
the mighty madness of Mr. Beecher’s pulpit oratory had so self-con-
scious and so intelligent a method of its own. Genius actually seemed
to be reducing itself to the terms of common sense,

“What is preaching ?” Mr, Beecher began by asking. The very
question had in it the reaction and stimulus of originality and of
power,  The answer showed that Mr. Beecher understood perfectly
well what he himself sought to do in the pulpit; whether or not what
he sought there todo was proper preaching, according to any standard
deducible from Seripture.  Mr. Beecher defined preaching by its ob-
jeet.  Its object, he said, was “reconstructed manhood.” This for-
mula, at any rate, truly states Mr. Beecher’s own object in his pulpit
discourse.

The lecturer’s way of arriving at the idea of what he affirmed thus
to be the distinetive object of preaching, was characteristic, instric-
tively characteristic, of the man. 1lis path of approach to the point
was ostensibly Seripturaly really, it was “subjective,” to use a philos-
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opher’s word, that is, individnal, personal, independent.  Peter, My,
Beecher said, aimed at * reconstructed manhood,”—when, on the day
of Pentecost, he opened the Christian dispensation of preaching with
that great inaugural sermon of his. There could scarcely have heen
made an assertion more audaciously independent of fact.  The fact
is, that what Peter then aimed at, he himself unmistakably stated to
be—what? “ Reconstructed manhood 27 No, Anything like that? No,
The conception was something totally different. Peter’s object he hiin-
self says, was to make everybody take Jesus Christ for * Lord P—that
is, for master, to be obeyed. These are the words in which he reaches
the conclusion, and states the purpose of his argument: ** Therefore,
let all the house of Israel know assuredly that God hath made that
same Jesus whom ye have crucified bhoth Lord and Christ,”  * Re-
constructed manhood ” might indeed vesult; but what Peter aimed at
was obedience to Christ from men, not “ reconstructed manhood.”
The difference of aim and aim is enormous; and all this gulf of differ-
ence yawns between Peter as preacher and Mr, Beecher as preacher.
Peter’s aim, namely, obedience to Christ, was Paul’s aim, too: for
Paul expressly says: “ We preach Christ Jesus as Lord.”  Paul’s aim,
and Peter’s, was—not Mr. Beecher's,

But did Mr. Beecher’s preaching in fact conform to the idea of his
own definition ? T have already implied my own opinion that it did.
Mr. Beecher’s pulpit discourse is singularly destitute, more destitute
than probably Mr. Beecher himself, with all his extraordinary self-
knowledge, was aware, of the idea of absolute submission on the part
of the human will to authority outside itself. Mr. Beecher, in the
very act of deducing his definition of preaching, unconsciously illus-
trated the insubordinate instinet and habit of his own mind. Ie
treated Seripture in the manner of a man who never had dreamed of
anything but having his own way with the word of God, and making
it mean whatever he chose. The master idea of obedicnee accordingly
he missed. Ile did not find it, beeause he did not bring it.  There is
conspicuously, glaringly absent, and that not only in this Yale lec-
ture, but throughout the body of Mr. Beecher’s pulpit discourses, the
one idea fundamental and paramount in New Testament teaching,
namely, the idea of obedience to Christ.  Strange, too, it scems that
this should be so; for Mr. Beecher held on, in singular inconsistency
with himself, to the belief of the divinity of Christ.

Of course, I am perfectly aware that I make a serious eriticism on
Mr. Beecher in saying that he failed to teach obedience to Christ,
But I make my eriticism deliberately, and T have even hitherto
guarded myself needlessly in making it.  For in fact the fault in Mr,
Beecher was worse than a negative, it was a positive fault. Ile not
only failed to teach obedience; he taught insubordination instead of
obedience,
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Let me not be misunderstood.  Mr, Beecher taught a great many
things that Christ tanght.  But Christ tanght obedience to himself, and
this article of Christ’s teaching, the capital thing in it, the distinetive
thing, Mr. Beecher managed to miss. - Mr. Beecher’s morality—I mean
the morality he preached—was a good morality in the main, exeept for
the lack in it of the saving principle of obedicnce due to Christ as
Master.  This lacking, it was not a true gospel morality.

“What is Christ to Me? ™ is the title of a sermon of Mr. Beecher’s,
preached in 1873, T have just looked this over—to find that in an-
swering the question of his title, Mr. Beecher has made exactly noth-
ing whateverof that relation of Christ to the human soul which Christ
himself, and Christ’s apostles, made the central one of all relations,
namely, that of Zerd.  And in Mr. Beeeher’s text, © Christ” is not
even named at ally ercept as ** Lord.”

Another sermon of Mr, Beecher's, preached in 1874, is entitled “St,
Paul’s Creed.”  Now Paul wrote himself down “servant ™ of Jesus
Christ. He said his mission was to bring men to “obedience ™ among all
the nations,  He tanght the bringing of *“every thought into captivity
to the obedience of Christ.,” He desceribed his way of preaching Christ
to be the preaching of him as Lord.  1e deseribed a saved man to he
one who confessed Jesus as Lord.  The idea of personal obedience to
Christ is the regnant thought of this man’s life. His ¢ creed ™ is obedi-
ence to Christ,  Virtue was nothing, if virtue was not obedience, o
whatever we do, Paul teaches, we are to do it to the Lord; that is, as
()]Il"li('"('('.

But what does Mr. Beecher teach, nominally disenssing “ St. Paul’s
ereed 7?2 Does he make “St. Paul’s ereed ™ consist comprehensively
of the article of obedience to Christ?  No. Does he make St
Paul’s ereed ™ contain the article of obedience to Christ 2 No.  Does
he at least earefully abstain from anything to conflict with this idea ?
Read and judge.  Mr. Beecher says:

“All society, all »eligion, all ehrelies, all institutions, come as ser-
vants to him [man]|, who is the master of them . . . and who is
independent of them—or can be, or ought to be, if he is not.”

Again:

“Paul . . . cared for nothing so much as for that ennobled
manhood which is the result of the divine influence upon the human
soul. . . . Paul was the apostle of manhood—manhood in Christ
Jesus—he being both the model and the inspiration.”

“ Apostle of manhood "—Paunl!  That is Mr. Beecher's coneeption

of Paul; but it is not Paul’s conception of himself, Paul’s conception
of his own apostleship was that of ‘“apostleship unto obedience.”
Christ to him was, indeed, as to Mr. Beecher, “model ™ and * inspira-
tion,”—but more, far more, he was Lord.

“If,” Mr, Beecher asks, “a man becomes a Christian outside of
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church, must he not come into it 2 Iis answer is: “ If he wishes to

In short, Obey yourself—no matter about obey-
ing Christ.  And this in a sermon on “ St. Paul’s ereed ” !

—not otherwise,”

But Mr. Beecher is “ very bold.™ e says:
“TIn regard to ordinances, those from which vou ean abstract bene-

fit, those which do you good, observe, It ordinances come to you and

say, C What can we do for yon?” and you see nothing that they can
do for you, they retire.  They are not obligatory on you.”
Christ says: “ Do this in remembrance of me.”
That is “ not obligatory on you !

Readers might well doubt—did Mr. Beecher ever really teach
thus? T therefore explain that all the eitations made in this paper
are from authorized editions, in volume, of Mr. Beecher's sermons,
with the single exception ef the one next to follow, which is from a
report in the columns of the New York Tribune,a journal, at the time
of the report, recognized as, for matters pertaining to his interests, a
kind of organ of Mr, Beecher,

Mr. Beecher says:

The spirit exemplified in the foregoine quoted expressions, does not
by exceeption belong to that sermon alone from which the expressions
were drawn, It runs through the whole course of Mr. Beecher's
preaching, from the beginning to the end. It naturally grew more
and more pronounced, as the years went by; and it took, perhaps, a
sudden start into violence toward the last; but it was present from
the first, and it never for a moment was absent.  Mr, Beecher never
preached, he would seem never to have known, Christ Jesus as Lord,

Youmay say: “Mr. Beecher’s idea of love to Christ superseded with
him the idea of obedience, was, indeed, the Moses’ rod to all other
ideas whatever of human relation to Christ and swallowed them up, 1
will not dispute or question the greatness of the idea of love to
Christ, in Mr, Beecher’s conception.  The same idea was great also
with Peter, with Paul, and with John; but with no one of these did
it swallow up the idea of obedience; or, indeed, make that idea any-
thing less than the master idea of their teaching.  Nay, it was the
“apostle of love,” so-called, himself, it was John, who said: “This s
the love of God that we keep his commandments:” and, “ Hereby we
know that we love the children of God, when we love God and do his
commandments.”  Love as a sentiment is good; but love as obedience
is the gospel idea. Mere effusive affection, Christ seemed even to
check, when he taught: “ e that hath my commandments and keepeth
them, he it is that loveth me.” Tt was as if Christ had said: “ Do not
protest your affection. Convert your affection into obedience.”

Jut Mr. Beecher had great faith in protestations of affection. How
great, let this one following example of utterance, on his part, suffice
to show. The passage to be quoted is, I doubt not, as sublime a thing
in the passionate eloquence of mere sentiment, as the oratory of all the
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ages could produce.  Mr. Beecher was in the midst of the most
dreadful experience of his life.  Sunday after Sunday, throughout that
protracted agony of exposure and of suspense, this superhuman man
stood inhis pulpit and preached more asif the sky was serene over his
head, than as il the elements about him were dissolving, T deseribe
what was apparently the case. To the deeply considering mind, the
particular passage now about to be shown is full of the interior per
sonal passionate anguish of the speaker,  Did ever, think you, hefore,
out of the depths, a sinking soul send up a ery like this of hope refus-
ing to despair? —a ery how intense, bursting into imaginative expres-
sion how splendid!

“When T come up before the Eternal Judge and say, all aglow:
My Lord and my God,” will he turn to me and say: . . * You did
not come up the rvight roads . . go down.”  Ito the face of Jehovah,
will stand and say: “God! T won’t go to hell; T will go to heaven,
I love thee, Now damm me if thon eanst. T love thee,”  And Gaod
shall say, and the heavens flame with double and triple rainbows, and
ceho with jov: * Dost thou love 2 Enter in and be forever blessed.”
Let us pray.”

Is it not the sublimity of andacity 2 And is it not the andacity o
despair?

When the mind recovers itself and becomes undazzled from the
blinding effeet of such sudden magnificence in imagination, it per
ceives clearly that here is a highly rhetorieal expression of what,
throughout, is Mr. Beecher's governing thought, namely, that love as
a sentiment, an emotion in distinetion from love as obedience to God
is the ideal to aim at, T say nothing against this thought; T need,
indeed, say nothing whatever about ity except that it is not the ideal
presented in Seripture,

We have thus sufliciently answered the first of the two questions
which we hegan by proposing to ourselves respeeting Mr, Beecher,
namely, Wat was he?  We find that,—to make a not unreal, though
a paradoxical distinetion,—he was a pulpit orator, hut not a preache

Our second question asks, ZZow was he such?  What was the sceret
of his power?

To this, the first point of reply is, Genius. I ever in the world a
man had the orator’s genius, Mr, Beechier had it 1 know that this is
not analysis, but only avoidance of analysis, of the seeret of Mr, Beech-
or's eloquence. It is nevertheless the first thing and the chief thing,
necessary to be said. 1 fully believe that nowhere yet in the tide of
time has there appearcd on the planet a mightier master of men by
speech than Henry Ward Beecher.  Genius is the explanation, and the
explanation does not explain. e did it beeanse he could do it, and
he could do it beeause he had the power, and the name of the power

s genius,
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But Mr. Beecher’s genins had its own elements and its own accom
paniments. - What were these?  One accompaniment was a well-at-
tempered, wonderfully elastie, wonderfully responsive body,  This he
cared for serupulously, to maintain it at the highest point oo effeetive-
ness,  His voice was a living instrument, in native power unsurpissed,
and never impaired through ill-health in the owner, Every muscle of
his flesh, every bone and nerve and sinew of his frame, the very hlood
in throat and cheek and brow, was absolntely obedient to the demand
of the orator: and the demand of the orator was immense, for Mr.
Beeehers instinet of mimiery was bhoundless,  From long habit, on
Mr. Beecher's part, of absolute command over andiences, his face grow
leonine in expression, and the leonine expression itself was constantly

more and more a means of such command,  Audiences love to he

mastered—by a master; and they easily recognize a master by his
llblll\'H.

Such were the physical accompaniments of Mr, Beecher’s oratorie
genius.  The celements of ity even to enumerate, were long,  For
what possible element was lacking 2 1 know of none.  Moral height ?
No, or at least apparently not—in his prime. Nay, his moral height,
real or apparent, was one of the kingliest elements of his power. e
swayed men, beeause he seemed to sway them from above,  What
an imagination was his ! What an intelligence !

And what a pair
these twain made, working together ! Te took up, what masses of

thonght, and lifted them aloft, to what Inminous heichts! What
light streamed on them, what colors played about them—where, like
the white Alps in sunshine, they hung glittering, held in the hand of
his power, for the delighted contemplation of men'!
how beautiful and how sportive, it was!
ened his speech !

His fancy, too,
What blithe humor enliv-
What exquisite pathos touched it to tears! Of
varions knowledge, what wealth!  What range of all human sympa-
thy ! What infallible ready responsiveness to the feeling, infallibly
divined, of the hearer! What easy flow of change from mood to
mood ! What unerring aim of retort, “incredible how swift™!
What atuence of language,rolling out inexhaustibly, like an Atlantic
set astream—afHluence, not simply in words, but in constructions, end-
lessly different, and often surprisingly beautiful, as in a kaleidoscope!
The greatest pulpit orator that the world ever saw—who might also
ha* » been the greatest preacher !

We have thus simply named some of the chief elements that en-
tered into the extraordinary oratoric genius of Mr. Beecher. But side
by side with genius in Mr. Beecher, sat another gift of his, worthy to
be named as almost, if not quite, an equal power.

I mean his com-
mon sense,

Never before did so much common sense mate with so
much genius, in any of the sons of men. The sails of genius in him,

with always a reef more to unfurl, could yet never spread wide
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cnough to gather, in any strongest gale of inspiration, so much breath
as to make the gait of the vessel through the sea one moment un-
steady.  The ballast of common sense was always suflicient to coun-
terweigh what were else the over-buoyant headiness of genius,

This steadying effect from preternatural common sense was seen, not,
simply on any particular oceasion, however unexpectedly trying the
oceasion might be, of Mr, Beecher's speaking. It was equally marked
in the choice of a continuous oratorie line to be pursued, and indeed
in the general conduet of affairs,  is common sense enabled him both
to guess instantancously and infallibly the present temper of an audi-
ence, but also to read the signs of the times and know in season what
course on his part would put him into the true current of popular ten-
deney.  He never wasted much time or strength in beating up against
wind and tide.  He felt for the eurrent and found it.  The stream of
“evolution ™ had him for a conscious, not an unconscious, Swimmer on
its breast,

It was the union and equality of genius and common sense in Mr,
Beeceher, which made him the popular leader that he was—or that he
seemed.  His genius alone might have separated him from the people
and prevented his leading them, or at least prevented his seeming to
lead them.  DBut his common sense harnessed him to them,  In what
other man ever was the superiority of genius so effaced by the univer-
sal fellowship and equality of common sense ?

Was Mr, Beecher's taste a trait of his genius or of his common
sense 2 For taste in Mr, Beecher was only less remarkable than his
other intellectual gifts, It was not an unerring taste, it was not a
supremely controlling taste.  But the teeming luxuriance of Mr,
Beecher’s mind being considered, and the tropical heat of his tempera-

ment, with the fact besides of his uttering himself so profusely, and

on oceasions often so exciting and so preclusive of ripe premeditation
—all this, T say, being considered, the freedom of Mr, Beecher from
sins against good taste must be reckoned remarkable. There was a
strain of infinite delicacy in the poetic element of his genius, which
guarded him at this point; and his common sense too had a fineness
that was almost equivalent to good taste. It was generally his humor
that sinned, when the sin was w@sthetie.  But I have no doubt that
his virtue of repression here was greater than most men’s, by as much
as his humorous temptation was greater.

[t was an instinet of taste, an innate sense of propriety, far more
than it was any strict educational culture, which kept Mr. Beecher's
diction, on the whole so pure and so correct. Iis felicity of diction
was another matter.  That was a gift of his genius. I have lately
been reading his volume of sermons on “ Evolution and Religion ”"—
with the utmost repudiation for its teaching and with the utmost ad-
miration for the intellectual power displayed. I do not hesitate to
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say that Gocethe, for example, at an equal age, showed incomparably
less breadth of mental grasp, incomparably less splendor of poctie im-
agination.  Amid the opulence of language at the speaker’s command,
how rarely a note of verbal infelic

dty is ostruck ! “Seetaries ™ for
“reets,” inone place, “ eure,” as if the word meant * minister,” instead
of the “minister’s office,” were exceptional, almost solitary, slips
observed,  “Teleologie,” misused as if it meant chronologically final,
oceurs in another volume of sermons,

OF course, one always deseribes somewhat ideally in deseribing a
man of genius,  Mr Beecher was by no means invariably at his best.
He also had to fall back on habit, or even oceasionally on trick, when
his inspiration failed him,  He privately told a young preacher onee,
who told the present writer, “If you can’t think of anything to say,
bawl.”  There were times when Mr. Beecher himself practiced on his
own precept,  But it was seldom indeed that he failed of something
to say which did not need to he “bawled.” Tt was no bawling, hut
real detonation of thunder carrying thunderbolt, when, upon oceasion,
after running along for a time on a slender line of vocal sound—and
then, perhaps, with finally an ominous pause interposed—he would de-
liver a sudden, hard, loud elap of voice that startled you like a blow,
I remember witnessing in Plymouth Church nigh thirty years ago a
remarkable effeet of this sort. A woman sat near me eyeing the
speaker in fixed and eager attention.  Mr Beecher reached a point of
climax to be emphasized, when he paused and stood silent, visibly
gathering the eloquent blood into his throat, his cheeks, his temples,
ontil it secemed as if they must burst with the pressure.  Then he
exploded his voice, with a moral, not a physical, effect so terrifie, that
the woman to whom I have referred, involuntarily, with an audible
exclamation, hid her face in her hands as if from a blinding flash of
lightning.  If tAat had been a “ bawl,” the effect would have bheen
physical, not moral, and the woman would then have clapped her
hands to her ears instead of to her eyes,

My subject is endless, but my paper must not he, and T shall have to
crowd one thing upon another in some confusion.  KEvery habitual
public speaker must have, consciously or unconsciously, some system
of truth or of theory to serve him as a sort of framework to his habit-
ual thought; and Mr. Beecher had his. Theology, as asystem to serve
for such framework, he despised and spurned.  In place of theology he
took up—phrenology. No one can wisely read Mr. Beecher without
distinet knowledge of this fact as a clue for his guidance through the
maze. Mr. Beecher’s sermons might, many of them, be regarded as
popular lectures in applied phrenology, that is, phrenology applied to
the conduct of life, or rather to the “ reconstruction” of “manhood.”
He was constantly talking, in the phrenological sense, of the “ higher”
and the “lower” “ranges” of feeling. If he had occasion to speak
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of pride, it would very likely be by simply naming its phrenological
location at *“ the top of the head.”

I trust that T shall seem to have rendered to Mr, Beeener s magnifi-
cent gifts a not grudging aseription of praise. I have limited myself,
as, from self-evident |bl'l||l|‘i1'l)’ of |'|:l4‘l' and of purpose, was desirable,
to considering Mr. Beecher as preacher. He did a great deal of ora-
tor’s work outside of the pulpit,as miscellancous and political leeturer,
The standing-place was then different; but the man and the teaching,
were essentially the same, T he did not use the platform as a pulpit,
he practiced the converse of this, and made of the pulpit a platform,
Except for certain accessories of the sermon, the sermon was not widely
different from the leeture or the speech,

Mr. Beecher's historie place and opportunity were mueh, very much,
to his carcer, He appeared at the very moment when a voice proelaim-
ing freedom, freedom of every sort, a jubilee of “unrestrained will ”

I quote his own remarkable phrase used by him to deseribe a leading
characteristic of his ideal man—at the very moment, I say, when
a voice proclaiming this was the sweetest music that the uncasy car
of a restless and rebellious generation could possibly hear, It hap
pened, too, to be a moment when freedom of a certain sort was the
thing most of all needed, as well as desired.  But freedom that we did
ot need, however much we desired it, freedom from the bindine
force of obligation to ohey Gody as God speaks 2uthoritatively in
s holy word, this insurreetion of “unrestrained will,” was unhap-

pily also involved in that audacious scheme of human independenee,

of which nearly every leeture or sermon of Mr, Beecher’s was a more
or less open manifesto, e told men to be good and noble—accord
ing to their own higher feelings,  Above all things else, do as you
please—still, please to be noble,  Nothing is “obligatory,” but good-
ness is a great privilege,  Love and you need not obey.

A delightful gospel, and Mr, Beecher preached it delightfully. It
is not indeed the gospel of Christ 5 but it pleased men, for it taught

men to please themselves,

Mr. Beecher’s work may be summed up in the one statement that
he powerfully reinforeed a human tendeney, already overwhelmingly
strong, moving in the direction of “unrestrained will.” What the
age needed was a Master. What the age wanted, was “ unrestrained
will.”  Mr. Beecher offered it what it wanted, and not what it
needed.  The work of any man who does that, splendid howsoever in
seeming it be, must be “ burned up” before the time of the consumma-
tion foretold, when “ to Ilim every knee shall bow, and every tongue
confess that Jesus Christ is Lorp, to the glory of God the Father.”
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V.—WHERE WAS THE CREATOR BEFORE TIHE
CREATION?
By Cuanrres S, Rosinson, DD, New Yonrk.

“In the beginning God ereated the heaven and the earth.”  Put with thisa Now
Testament passage, in which the same form of expression oceurs concerning that
mysterious period, *the beginning™: *“In the beginning was the Word and the
Word wis with God, and the Word was God,  Thesame was in the beginning with
God.  All things were made by him; and without him was not anything made that
was made.”

Thus John repeats Moses: the gospel starts where the history started. Sod-
denly this vast picture of a time before time began confronts us in the opening of
a fresh book of study.  What was *“the beginning ™ to the mysteries of which our
eyes are turned 7 Where was God before the Creation 2 Where was Christ pre-
vious to the Incarnation ? The words of an inspired man reply promptly: ““The
same was in the beginning with God.”

But this neods patient and careful investigation.  We enter upon our task in
some sort of order of procedure; for our questions areapt to come in tumultuously,
and 80 we become disadvantageously exeited,

I. Where was God before Creation ?  This is not mere curious urging of our-
selves forward into unauthorized speculation; our souls continually ery out after
God,  We must group together all our details of information, and then we can
rench some kind of satisfaction as to the things we know now, and the things we
can never learn,  *The beginning of an aequaintance, whether with persons or

things, is to get a definite outline for our ignorance:" that is put as one of those
suggestive chapter-headings, which, in ** Daniel Deronda,” have attracted attention.

1. Let it be observed, in the outset, that the Seriptures frankly challenge our
inquiries on this head, In that matchless address to Job, after Lis bewildering
conversations with his mistaken friends, it is noticeable that the Almighty God in
person summons him to an immediate investigation of this very period of myste-
rious duration in time:

“The Lord answered Job ont of the whirlwind, and said, Who is this that dark-
eneth counsel by words without knowledge? Gird up now thy loins hke a man ;
for I will demand of thee, and answer thon mo. Where wast thou when I laid the
foundations of the earth? declare, if thon hust understanding. Who hath laid
the measures thereof, if thon knowest? or who hath stretched the line upon it?
Wherenpon are the foundations thereof fastened ? or who laid the corner-stone
thereof: when the morning stars sang together, and all the sons of God shouted
for joy 7"

He is bidden to learn all he can and tell all he knows about the solemn epoch or
era, in which the Eternal lived and acted in creation. This was what Eliphaz the
Temanite had been saying to him already in the elaborate discussions they had been
bolding together. Even this nnjust disputant had sense enough to insist that he
ought to understand God a great deal more before he should continue to criticise
him so much. He was under an awful necessity to be on speaking terms with his
‘Creator: “Is not God in the height of heaven ? and behold the height of the stars,
how high they are ! And thou sayest, How doth God know? can He judge through
the dark cloud? Acquaint now thyself with Him, and be at peace: thereby good
shall come unto thee.”

2. Human reason, however, is at first bafled in all its endeavors to secure an
extensive knowledge of the Supreme Being, Some forms of logic do finally sug-
gest themselves as reliefs to our helplessness, if these could only be trusted. There
is what is called the * Argument from Design:" even the great philosopher Cole-
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ridge deemed this worth a statement and an illustration, “'The least of the
animaleul® to which the drop is an ocean,” said he, ** contains an infinite problem
of which God Omnipotent is the only solution.” Then there is also what is ealled
the “* Argument from Providence:"” the universe is inexplicable unless we recognize
a divine hand in its management. It was the skeptic Niebuhr who once said:
“There are oceasional points of time, at which the entire course of history and
the fate of nations is decided by some event which does not grow ont of any pre-
vious events, and which a reasonable man can explain alone by referring to the
manifest intervention of God's providence Then, too, there is what is sug-
gested as the “* Argument from Conscience:"” it is elaimed that our whole nature
cries out after a Maker, a Ruler, a Benefactor. The celebrated surgeon Morgnani
is quoted as having once let fall his sealpel, in the middle of a dissection, exclaim-
ing: “Ob, if I could simply love God as well as I know him !" These so-called
arguments will help according to one's fitness, according to one's temperament,

and according to one's edneation.

3. Revelation alone furnishes full answer to the question.  Sor = say that this
is all any one needs; for the souls of men rest under an impression better than
under a mere intellectual pressure.  And it has always been wonderful to note the
supreme indifference to logie in the Bible, and the serene dogmatism of assump-
tion with which the Seripture asserts the being and attributes of God. Then come
the pictures which tell us all we know about Him before the world was in existence.
When we turn to our Bibles, we discover that this is the way in which every one
of the inspired writers presents the notion of God to our minds; & series of
graphie panoramas is brought before our imaginations; so by visions for our
eyes, rather than by language for our intellects, have been given us all the ideas
we possess of the Creator before Creation. Four classes of texts disclose four
simple particulars in turn.

For one thing, there is shown to us the majesty he displayed. A grand picture
of an oriental sovereign is brilliantly flashed before a mirror into which we seem
to look: and there is the real glory of God! **Bless the Lord, O my soul. O Lord
my God, thou art very great; thou art clothed with honor and mujesty: who cov-
erest thyself with light as with a garment: who stretchest out the heavens like a
curtain: who layeth the beams of His chambers in the waters: who maketh the
clouds His chariot: who walketh upon the wings of the wind: who maketh His angels
spirits; His ministers a flaming fire: who laid the foundations of the earth, that it
should not be removed for ever.”

Then, next to this, there is a whole class of passages, given to show the occupn-
tion which the Divine Being pursued. He was creating a world, a race, a star, an
angel, as it pleased Him. Ie is pictured as looking far down the future ages tc
see the results of His energy, and the fruits of His power, The New Testament
relates the sume things as the Old, Paul preaches that ** known unto God are all
His works from the beginning of the world.” And David in his turn sings that
*the glory of the Lord shall endure forever: the Lord shall rejoice in His works."

Furthermore, there, is shown to us the residence which this Creator occupied.
One verse there is in the Bible, perhaps the most truly and solemnly suggestive
of all the verses between Genesis and the Revelation. For it contains the word
which is used only once in our English Bible, and lays before us in a single utter-
ance the dwelling, the supremacy, the attributes, the ineffable purity, and thein-
describable tenderness, of that august Being who brought the world into existence:
“*For thus saith the high and lofty One that inhabiteth eternity, whose name is
Holy; T dwell in the high and holy place, with him also that is of a contrite and
humble spirit, to revive the spirit of the humble, and to revive the heart of the
contrite ones.” God inhabiteth eternity: what is eternity? The habitation of
God: and we can no further go. What do we know of eternal years flowing on?

re
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And then, besides these, there is shown to us the felicity which the Creator felt.
Solitariness is not loneliness; nor are we to imagine yet that God the Futher wus
altogether companionless. Heaven contained a brilliant population at the time
when ** the morning stars sang together, and all the sons of God shouted for joy.'
Anud there were even dearer associations than the angels, as we shall know before
long.

I pause for a moment, as we turn from the picture of the Creator as he was be-
fore the Creation, to ask you to try to appreciate the entire conception. Gol's
thoughts were great, and great thinkers are in some instances deemed to he re-
served.  Wordsworth wrote of Milton, the old blind poet: * His soul was like u-
star, and dwelt apart.”  Bat this thought which is given us from God's Word rep-
resents Him as positively social and loving, seeking his creatures as their Father
and affectionate friend.  Think just now of the portrait Lord Byron draws as he
shows us Manfred in his poem, and puts scornful words on his lips:

““Who wonld become
A mighty thing among the mean —and such
The mass are ? 1 disdained to mingle with
A herd, though to be leader—and of wolves !
The lion is alone, and 8o am 1!"

But God is not reserved, nor melancholy; nor does He wish to be alone. The
Leathen fable that Buddha lies along the ground, doing nothing for inexhaustible
vears, sleeping, sleeping, animmortal sluggard, Not so do the Seriptures present
our God in the balls of eternity; always doing good and giving kindness; always
alive and awake and alert; joying and rejoicing, and taking pleasure in His own
works from the beginning of the universe. All the pictures we get of Him are
beantiful, grand, gentle, and amiable, Just recollect what He is said to think con-
cerning the Chureh; how much He loves her, because she is His Son's Bride. “The
Lord thy God in the midst of thee is mighty; He will save, He will rcjoice over thee
with joy; He will rest in His love, He will joy over thee with singing.” ¢ Forasa
voung man marrieth a virgin, so shall thy sons marry thee: and as the bridegroom
rejoiceth over the bride, so shall thy God rejoice over thee.”

IL Thus now, we reach our second question: Where was Christ before the In-
carnation ? We shall have to admit that there is much nnexplained mystery in this
matter, T'here is truth in the remark of Archbishop Trench: ¢ The Bible's silence
15 oftentimes more expressive than other books' speech.” Andif any one challenges
us with eredulity, it may be wisest to quote Thomas Carlyle: **The eredulity of un-
belief is a faith; it is a faith in mere inert dead masses, with a blank denial or a
blind ignorance of the spiritual lightning that alone can set things on fire.,” We
have in Christ **the true Light which lighteth overy man.” Anditis not a mere
idle curiosity, but the sincere gratefulness of a real affection, that makes us ask
where He was before His incarnation,

1. The sources of our information are just two great passages of divine revela-
tion; one is in the Book of Proverbs, the other is in the Gospel of John; these we
shall have to compare wisely with each other. The last of them has been quoted:
the three opening verses at the beginning of the earliest chapter: it needs only to
be read over once more: (i: 1). The other of these passages is one of the most
remarkable in the whole Bible. It does not mention the name of Jesus the son of
Mary, nor has any direct reference to it been made in any of the Gospels., Yet by
an instinet of common consent has it always been applied to our Redeemer; for the
personified Wisdom, represented here as speaking, is identical with the personi-
fied Word of whom the evangelist writes in the Gospel,

“I wisdom dwell with prudence, and find out knowledge of witty inventions,
I love them that love me: and those that seek me early shall find me. The Lord
possessed me in the beginning of his way, before his works of old. I was set up
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from everlasting, from the beginning, or ever the earth was. When there were
no depths, I was brought forth; when there were no fountains abounding with
water, Before the mountains were settled, before the hills was I brought forth:
while as yet He had not made the earth, nor the fields, nor the highest part of the
dust of the world. When He prepared the heavens, I was there: when He set a
compass upon the face of the depth: when He established the clouds above: when
He strengthened the fountains of the deep: when He gave tothe sea his decree, that
the waters should not pass His commandment; when He appointed the founda-
tions of the earth: then I was by Him as one brought up with Him: and I was
daily His delight, rejoicing always before Him; rejoicing in the habitable part of
His earth; and my delights were with the sons of men.”

Observe that this phrase, “ in the beginning,” is used twice in each of these
passages, and so fixes the general period and date. The life of the Father and the
Son together was before the worlds came into being.

2. The details of our information receive much corroboration and illustration
from other detached verses of the Bible. Mainly, we have just two thoughts upon
which our admonition will most safely turn.

Before the incarnation, Jesus Christ was enjoying the companionship of His
Father, Ie was ‘““ by Him, as one brought up with Him:" thus He was *“daily
His delight, rejoicing always before Him.” He was ¢ with God.” The pictureis
wonderful as it rises upon our reverent imagination. We find God's ‘““only be-
gotten Son" actually ““in the bosom of the Father,” How supremely beloved!
How honored! How happy! He thought it at that time ‘“not robbery to be
equal with God,"” for He ¢ was God.”

Before the incarnation, Jesus Christ was sharing in the purposes of His Father.
And now the inquiry becomes wide-reaching and grand as a theme of patient
study. What were God's purposes in the Creation ?

One of them was His own felicity. God is always happy; but, of conrse, we are
to understand that something makes Him happy. He found His enjoyment
in the exercise of His power in bringing the universe of intelligent creatures into
life. This is what the song of heaven says: *Thou art worthy, O Lord, to receive
glory and honor and power: for thou hast created all things, and for thy pleas-
ure they are and were created,” It was God's *“dear Son " by whom the work of
creation was done: ** For by Him were all things created, that are in heaven, and
that ave in earth, visible and invisible, whether they be thrones, or dominions, or
principalities, or powers: all things were created by Him, and for Him; and He is
before all things, and by Him all things consist.” And this is what the apostle
Paul calls ** the fellowship of the mystery which from the beginning of the world
hath been hid in God, who created all things by Jesus Christ.” And here comes
to our thought a wonderful vision of Jesus, as yet untouched by grief or pain.
There is no sound of sin in the air; no signs of woe are yet in the world below.

But another of God's purposes was the redemption of men, We all know by
heart the one great proclamation of the gospel of God’s grace: * For God so loved
the world, that He gave His only begotten Son, that whosoever believeth in Him
should not perish, but have everlasting life. For God sent not His Son into the
world to condemn the world; but that the world through Him might be saved.”
That was the divine purpose; He made the world that He might redeem it from
the sin into which He knew the race would fall. At last we begin to understand
the love of God which could yield up such a Son as that! And we begin also to
appreciate the grace of such a death as Christ's: “ For when we were yet without
strength, in due time Christ died for the ungodly. For scarcely for a righteous
man will one die: yet peradventure for a good man some would even dare to die.
But God commendeth His love toward us, in that, while we were yet sinners,
Clirist died for us,” Now we see why the Father kept such watch of His Son on
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the earth. On two public occasions He gave open testimony to his approoation of
everything Jesus was doing: at the Baptism, then at the Transfiguration: * Behold
my servant, whom I have chosen; my beloved, in whom my soul is well pleased:
I will put my spirit upon Him, and He shall show judgment to the Gentiles,” And
then that Son never forgot His beloved Father either. Over and over again He
told those by Him how tender were the ties between them: * For the Father loveth
the Son, and showeth Him all things that himself doeth: and He will show Him
greater works than these, that ye may marvel, And Hethat sent me is with me: the
Father hath not left me alone; for [ do always those things that please Him.” The
sonship of Jesus was eternal; the love in it was eternal also,

Then the remaining purpose of God in which Christ shared was supremacy.
Over the pardoned and subdued world there was to be a kingly sovereignty estab-
lished, full of glory and peace. Hitherto no one had ever seen the Father; now
the Son was to ““declare” Him unto men, Then those who loved God should
come into the same relations with Him as even this Son shared. So now we ap-
preciate the apostle’s glowing words: “But God, who is rich in mercy, for his
great love wherewith He loved us, even when we were dead in sins, hath quickened
us together with Christ; (by grace ye are saved;) and hath raised us up together,
and made us sit together in heavenly places, in Christ Jesus: that in the ages to
come He might show the exceeding riches of His grace in His kindness toward us
through Christ Jesus.” And thus we have a fresh interpretation of Jesus' inter-
cessory prayer : *‘ Father, T will that they also whom thou hast given me be with
me where I am; that they may behold my glory, which thou hast given me: for
thou lovedst me before the foundation of the world.” ¢TI have glorified thee on the
earth: T have finished the work which thou gavest me to do. And now, O Father,
glorify thou me with thine own self with the glory which [ had with thee before
the world was.”

Some few common truths fairly blaze with new light under such an illustration
as this theme brings to our minds. Take the whole conception at once; lift np
your eyes and behold the vision where God is always enthroned, the Father in the
serene companionship of his Son. See this matehless picture ! Then catch these
thoughts as you look npon it.

1. We must all enter this holy habitation of God by and by—Eternity !

2, The moment we pass throngh the vail, we shall certainly see—God !

. Jesus Christ, the Son of God, is the God we shall behold earliest.
. The saved will be glad to see Him, glad ! ** they shall see His face!”
The wicked—alas! ** they shall look on Him whom they have pierced !”

VIL—GEMS AND CURIOSITIES FROM A LITERARY
CABINET.
NO. V.,
By Rev. Arvtnor T, Piersox, D.D., PuiLaperruia,

69. Right and Might. ** Let us hold that right makes might, and firm in that
faith so long as life lusts, let us to the end dare to do our duty as we understand
it!"— Lincoln.

70. Bible Societies. A poor Welsh girl, about the commencement of this most
wonderful nineteenth century, discovered a few stray leaves of a mutilated Bible,
which had benefitted her so much that she grieved because she had not the whole
of it, while the tears ran down her cheeks as she read the blessed fragments before
her, in the sight of one who felt he must heed this event as a call from God to
work ; and the result was the formation of a Bible Society in London, Auxiliaries
were formed after this, and a most wonderful work has been done by printing the
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Bible in nearly three hundred tongues and dialects, end it has been given and
sold by the millions over the globe,

71. Vietor Hugo on Punishment. At Victor Hugo's house one evening the question
was discussed as to the commutation of the sentence of Bazaine to perpetual in-
prisonment. Several politicians present maintained that no one had ever better
deserved death than Bazaine, Said Hugo: “Had I been President of the
Council of War, I should have convoked to the Champ de Mars the National
Assembly ; all the troops of Paris; all the people; and there in the presence of
that crowd, in presence of that army, in presence of the representatives of
the nation, I should have had Bazaine brought forward, dressed in all the insignia
of a Marshal of France. Then the President of the Assembly would have read
aloud the judgment declaring Bazaine a traitor to his country, and condemning
him to degradation. Then the senior subaltern officer would have torn off his
crosses, broken his sword, trampled his epawletles under fool, and, the ceremony over,
would have said to the degraded man, ‘Now, Monsienr Bazaine, go! you are
free!’” No one can deny the grandeur of this conception of moral and exemplary
chastisement,

72. Hodge on Salvation, Professor A. A. Hodge, in reply to an inquiry as to the
salvability of Sir Moses Montefiore, said in The Independent that : “ Whenever a
human being is found, as a matter of fact, to be reconciled to God, and by a holy
life gives evidence of possessing a holy nature, we, with perfect confidence, attri-
bute the result to the application to the person in question of the expiating virtue
of Christ's sacrifice, and of the regenerating power of his Spirit.

73. Charily to the Poor. Mr. Punshon said the four great principles of the theo-
cratical government were—worship and sacrifice, the institution of the family
in all its various relations, the consecration of time, and the consecration of sub-
stance. It seemed as if it were a Divine ordinance that the four should be ever
present with us as a check on the rich man’s selfishness, and an outlet for the rich
man's bounty.

74. Christ's Miracles. When Jesus, by an instantaneous process, and withont
approaching the pots, changed water into grape juice, doing in a moment what
nature does only in months, and doing it without her apparatus for distillation, He
showed to those present that He knew nature’s secrets, and could, without her aid,
work the same results ; and so He showed Himself the God of nature, and ““ mani
fested forth His glory.” If you mark closely you will see in His recorded miracles
a progressive character, and a gradual unfolding of His real self. The second
miracle was one of healing and showed power over disease ; the third, the mirac-
ulous draught, showed control over the animate creation ; the fourth, the casting
out of the devil, showed Ilis power over dewons ; and so His miracles grow in im-
portance, till the raising of the dead proves His control over death und decay,

75. A Sermon from the Fuce. The nose, as central, may stand for God's holiness,
implying hatred of sin and love of righteousness. The mouth, for man’s total cor-
ruption. The eyes for the work of an atoning Christ and of a Regenerating Spirit.
The ears, for justification through faith and sanctification through obedience.
This may be made very helpful in addressing children, enabling them to remem-
ber the leading truths of religious systems,

76. The Forced Equalily of Despotism. Illustrated by the crafty old Roman walk-
ing in his garden, and with his staff striking off the head of every flower that
lifted itself above the common level of the bed of poppies. So would socialism
level human society.

77. Relics of Absurd Legislation. In the time of Blackstone, the legal commenta-
tor, one hundred and sixty offences were felonies punishable with death.

78. The outward man perisheth, ete. Dr. Jessup tells of a yew tree on Lebanon,
itself decayed at the roots, but actually so embraced by another and greater tree,
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into which it has so intimately grown as to be nourished by its life. When lis
father, vice-president of the A, B. C. F. M., had been twice paralyzed and memory
was gone; when he did not even know his own house, he recognized his churel,
remembered the Board, wrote perfectly rational letters concerning missions, and
condueted family worship as well as ever. It was like disintegrate quartz falling
away from the solid gold it had enveloped in its crystals.

79. Courtesy is politeness in litlle things. Richelien, the great French statesman,
conld say *“no” so gracefully, and even winningly, that a man once actually be-
came an applicant for a position he knew he could not get, simply for the pleasure
of hearing the cardinal graciously refuse.

80. The Levilical Prohibition against Leaven and Honey seems to be based on the
fact that honey was prone to fermentation, soon turning sour and forming vine-
gar. Things so dissimilar may have thus a similar tendency to corruption. There
is an excessive amiubility that is quite as unregenerate as irritability, and lies at
the bottom of fulse notions of benevolence. Parents are too **good " to punish
their children, and God is too ““good ™ to punish sinners,

81. The Word “*burn” in Levilicus i: 5, is a translation of two words, one of
which, applied to sweet savor offerings, means to ascend in the flame as incense;
the other carries the idea of consumption and turning to ashes, There is a beauti-
ful snggestion in the contrast. Sweet savor offerings were regarded as not con-
sumed on the altar, but ascending as a sweet savor to God. The contrast becomes
the key to some five hundred references in other passages of the Word of God.

82. Style is important even in its details, Grammatical construction and punctua-
tion are often revolutionary as to meaning. The anthor had ocecasion to correct
proof in which oceurred this sentence: * In India a man, eating tiger, getting a
taste of blood, becomes furious.” A hyphen instead of comma after “‘man,” will
change the meaning very essentially ! A minister designed to pay a great compli-
ment to a poor, humble couple in his parish, and after their decease he wrote:
“‘I'his simple couple lived in this village seventy years together without quarreling
all that time"! It is to be hoped so. He meant, “and all that time without
quarreling.”

83, Communis Consensus Christianorum is often almost as decisive as the Word of
God on certain questions, We can scarcely imagine the common sentiment of
the most spiritual minded, to be untrue to the inward teaching of the Spirt.
Canning used to say that *“the house as a body had better taste than the man of
best taste in it.”

84, 1he Hanging Gardens of Babylon, constructed to imitate the terraces of a hill,
covered with luxuriant verdure and a celestial wealth of flowers, are believed to
have been only the outer enclosure of the Den of Lions, concealed within their
pyramidal pile.—8ee Myers' ** Lost Empires,”

85. Not unto us, not unfo us, O Lord,” ete, At the battle of Agincourt, Oct. 25th,
1415, that bloody encounter between the English and French, the French, with
50,000 troops, were confident of annihilating the English army, which numbered
only one-fifth as many. The English posting themselv: s between two woods, at the
first onset drove back the French into disorder. The victory for the English was
very decided, and in celebrating it, it is said that the chaplain read or recited the
cxv Psalm, and as he began, ““ Not unto us,” the whole army fell prostrate, even
cavalry dismounting, and officers kneeling and falling on their faces.

86. The Service of Song. ‘I'he Psalms, as seriptural songs with their parallelisins,
probably gave rise to antiphonal, or responsive singing between minister and con-
gregation; the songs of praise, or hymns, as ecclesiastical songs to hypophonal
singing, in which the congregation repeated the last line of the stanzasung by the
choir;and the spiritual songs, as Christians, to symphonal singing, Compare Lange
on Ephes, v: 19,
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87. Genuineness is evidenced by unselfishness. Comp. John vii: 18. The highest man-
hood is that which is lifted above the level of self-seeking; nay, that is the divine
sign in Jesus, the only perfect maun.  Self-abnegation is the seal of the godlike
character,

88, The mysteries of Fuith. The Epistle to the Romans reaches a climax in the
lofty summits of Justification and Predestination. Such doetrines are among the
Ligh things of God; it seems equally hard to bring them down to our level, or to
climb up to their level, They remind us of the Domes of the Yo Semite : a few
daring adventurers scale their precipitous sides, but most of us only look np with
awe of their sublime loftiness, There is, however, a practical side, from which the
ascent is gradual and easy; and from which it will appear that these grand doc-
trines are but corresponding halves of one greater, original truth, as those domes
themselves appear to have been once united, but cleft asunder. These great
truths present the two main forms of diffieulty which face us in the Bible: First,
what it is hard for the mind to grasp ; and, secondly, what it is hard for the heart to re-
ceive, Of the first, Justifieation is an example; of the second, Predestination.
To understand onr acceptance with God, on the basis of an Imputed Righteous-
ness, is not easy, because the great things of God exceed the narrow limits of a
bhuman mind : but to reconcile God's election decrees with hnman freedom of
choice and action is hard, not only on account of the feebleness of the understand-
ing, but the perverse pride of the heart,

89, Isaiah liii is a central chapter in that messianic poem, It contains fonr
sections, each of three verses: 1, A Rejected Servant of God. 2, A Viearious Suf-
ferer. 3, A Submissive Vietim. 4, A Vindicated Victor.

90. Christ in you; you in Christ. These and similar paradoxes involve no real
contradiction. (Comp. Gal. v: 25; Jude 20; Rom. viii: 26, 27.) A vessel dipped
in the sea, has the sea also in the vessel. Man moves in an atmosphere, yet has
the atmosphere in him. We are to live, move and walk in God, while He lives
in us,

91. The Pride of the Greeks. They still ““seek after wisdom.” Dr. Jonas King
says that, even to-day, they say that when Christ heard that the Greeks were de-
sirous to see Him, He felt complimented and honored, and said, **Now is the Son
of Man glorified.”

92. Charity must not only be reckoned a distinctively Christian virtue and
grace, but the foremost of them all, though the last often in actnal attainment, We
are all by nature selfish. We are like the snail: we carry in the shell on our back
the little world in which we live, and out of which we do not venture except to
pick up delicions morsels here and there. It takes us a long time practically to
learn how much bigger the world of humanity is than the world of self, and how
much grander it is to live for others, Even when we form unselfish resolves
under the moving influence of some melting appeal, we are so prone to lapse
into coldness and indifference that, unless the act quickly follows the will, there
is no practical resunlt reached.

93, We involuntarily bow before a true philanthropy.  We follow with fascinating
interest the career of John Howard, leaving luxury's lap to inquire into the con-
dition of English prisoners in France; then, in what Barke called his *‘cirenm-
navigation of charity,” visiting in person nearly all the county jails in England;
then passing two years in France, Flanders, Holland, Switzerland, Germany, Scot-
land and Ireland; and at last dying as a martyr to the infection of disease canght
in this holy ministry to sorrow and suffering, refusing the honor of the statue
which English friends desired to erect to his memory.

9. Tradition was first on a vassal, employed to serve the purpose of Seripture
interpretation ; then it became a consort, admitted to equality, and last a sovereijn,
actually making Seripture of none effect.




Rev. Henry Ward Beccher,

SERMONIC SECTION.

REV. HENRY WARD BEECHER.
ADDRESS AT HIS FUNERAL
By Cumarres H. Havn, D.D. [Erisco-
PraL)], Brooxryn, N. Y.

TaE hand that rests so still yonder,
laid aside the pen over a page of the
unfinished ** Life of Christ.” TPossibly
the last flash of thought,ns the conviction
grew upon him of the probable end of life
was that his work was to be left unfin-
ished - that he had not told men all that
he would have them kuow of that prec-
ious revelation. Possibly, as the spirit
fled away to be with Christ, whom he
had been serving, the full knowledge
came to him of that shoreless ocean of
eternal life, which is to know God and
Jesus Christ whom He hath sent, That
is the beatifie vision, the love of Christ
which passeth knowledge,

We dwell on one tiny ray of it here
and dream about it. The departed
saints of God have already put ont on
its immeasurable spaces, and learned
that the Life of Clirist is never finished.
It is the one Word of God which is ever
being spoken—echoing again and again,
on and on with the ceaseless reverbera-
tions, down the centuries, If there was
one thing that stirred the heart that now
rests from its labors more than any
other, that has marked his life and
makes his memory precious to us now,
it was his many sided utterances of a
Christ living, as going about among
men, a Master who first and last asks
us to believe in Him rather than to be-
lieve what others say about Him. The
radical question of this age has been,
*“Is there a faculty of illuminated rea-
son to recognize a living Christ, who
can talk to us, and by the great com-
munication of His Mind and Spirit, di-
rectly lead us into all truth ?” As mon-
archies and hereditary institutions and
at last African slavery have fallen to the
dust, the question gathers voice and

insists upon an answer, It will not be
put off by any compromises with past
orders and institutions, but renews it-
self at every turn, echoes in every ad-
vance in science or art, comes up in
every development of literature and so-
cial progress, *‘Is there a faith in a
Christ behind the consciousness of the
individual, that can be to him the very
Word of God, the illuminated, manda-
tory conscience?” In a country that
dreams as yet of a government of the
people, by the people and for the peo-
ple, that question is inevitable, and
even if it should send the sword among
us for a while in the effort for peace, it
must be answered, It is not an acci-
dent then altogether, that the man,
whose life has been moulded by that
question and its possible answers,
should have paused on the unfinished
volume of “The Life of Christ.” He
has been a man of the people, Christ-
wards.  We remind you, that though
the English speaking race to-day
mourns his fall and recognizes his loss,
thongh Americans feel that he has been
a great leader or adviser in the gunidance
of all manner of substantial interests,
though the Legislature of the State has
paid him an unusual honor—of ad-
journing —as his right, though the
presses and divines and orators of all
degrees are trying to compass the
mighty theme in glowing words, in
words of exulting grief that we have
Lad him with us so long—and have lost
him-—yet that as he lies there so quict,
we may look at him as one who has been
through all and in all things, an apostle
of one supreme thought, a teacher of
the everlasting gospel of the ever-living
Christ,

You who knew him best—you who
have listened to him here in this
church, know well that first, last and
always, in no barren or dreaming sense,

[Many of the full sermons and condensations published in this Review are printed from the
authors’ manuscripts ; others are specially reported for this dmblicatiun. Great care is taken to
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bis life has been absorbed in this work,
a a hid with Christ in God, In the
prayers which he breathed out here for
forty years so simply, you have been
hearing an inner echo as if it had come
out of the heart of Jesus. In his ordi-
nary teaching, in lectures and sermons,
the one thought in them has been to
lead you to believe—not something
abont Christ, but to believe hiwself. In
his intellect—his heart, his common
life—wherever we, his neighbors, have
felt him—he has been a witness to the
presence of a Word of God, the ideal
man, the light that lightens every man
that cometh into this American world,
that cometh into this Brooklyn life—
that cometh within reach of the testi-
monies of this platform. Perhaps some
would have wished him to have shown
more tender care of the withes that
bound him, as with nine bark, but God
has sent on him the fire that burned
them and it was not for him to stay its
power, His word to us has been:

“Not mine to look where Chiernbim

And Seraphs may not see,
But nothing can be good in Him,
Which evil is in me,”

Men talk occasionally of his lack of a
theological system, of quotations and
learned references and courtesies to the
authoritative erudition of past ages.
Bat the living Christ ix always greater
than divinities or creeds. The ery is as
old as Christianity: “If we let this
man thus alone, the Romans will come
and destroy, our city.” Jesus to the
Pharisees, uad never learned letters,
and yet the common people heard Him
gladly. As in his war on slavery, there
were few persnasive authorities, indi-
vidual or ecclesiastical, to go back to,
and set in array, and he could only fll
back on a living Christ, as Seward did
on a *‘higher law,” so the undertone of
this life here has been, a faith in Christ,
a faith filled with New England sap and
silicates, a faith freed by the tonic airs
of wild prairies and vigorously set to
work here on every department of human
life in which the Creator may be imag-
ined to take an interest. Please note that
we are here **to bury him, not to praise

Rev. Honry Ward Beccher.,

[May,

him.” My opinion may be indulged
that the one fact about him, which en-
dures in that life into which he has now
gone, was his fidelity to the great law of
faith, which, in its last analysis, means
that he has taken his part in making
the life of Christ a reality. He would
be the first to allow that in this work
there is a law that reverses to the eye
all worldly modes of comparison, *‘The
last shall be first and the first last.”
The poorest serving girl that has caught
the meaning of his preaching and hid
Ler hard, troubled life in Christ's won-
drous love, and now meets herspiritual
teacher in Paradise, finds him gladly
confessing his wonder at their sur-
roundings—as being, like her, * asin-
ner saved by grace.”

If the Life of Christ is never fin-
ished then we may consent to go to
all manner of teachers for instruction
about it and wade through all manner
of learned wisdom, and accept for triul
all manner of hereditary experiments
80 as to know all that we may about
Him, but then to east them all aside in
His presence, when that light that shone
on Saul of Tarsus comes blinding down
on us and to ask, * Lord, what wilt
Thou have me to do?” This is my
thought of him to-day., This single
chaplet I would put upon his coffin.
He lived, moved and had his being in
the Word of God, on its cis-atlantic side
and spoken in its American accent.
The children of the poor, the oppressed
and the afflicted, the slaves, the publi-
cans and sinners, have had a gospel
preached unto them here by a preacher
who had little apparent anxiety about
the serried files of systematic divinitics
in imitation of One who somehow
seemed to value more a voice that
came to him at times out of a blue sky,
“This is my beloved Son,” or again
saying when his soul was troubled,
“I have glorified and will glorify
again.,” The poor, weary souls who
Lave accepted this gospel at his hands
have rejoiced with the peace which the
world does not give—and thank God!
cannot take away.

Is the Life of Christ ever finished?
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Is not always the last volume lying in
sheets, wanting the last touch—always
receiving ‘ho newest revelations of its
oldest meanings? Give a glance at
his history. St. Luke, the most
scholarly of the Evangelists, supposed
that he had finished it once—but how
we hear from him, ¢ The former treat-
ise, O, Theophilus! of all that Jesus
began (nearo) both to do and teach”
began, not finished. There was a new
power in the world coming to the sur-
face. There was a mystical Christ, en-
tering into the weary heart of humani-
ty and continuing both to do and to
teach. St. Luke tells us of an eloquent
Hellenistic youth who pleaded with
radiant face against the blindness of
hereditary traditions, and saw *‘the
glory of God and Jesus standing at the
right hand of God.” At his word the
scholar of Gamaliel rides forth to
crush the new heresy that threatens to
break down the old traditions and is
smitten to the earth with the splendors
of the new Shechinah in the temple of
the individual heart and starts on anew
career. Or agnin, Paul goes back to the
old temple of his fathers and Jesus con-
fronts him there, and bids him depart
and go far hence to the Gentiles. Men
became possessed with an inspiration
that changed all things with a royal re-
generation, and it was Jesus always
who continued to do and to teach.
Miracle passed into law, and the Evan-
gelist had only begun again the story
of the unending life and left its final
volume unwritten,

Si. John the Divine once thought
that a gospel of his had told the won-
drous story of that Sacred Life—but
agnin, on a holy evening as he mused,
lo! the High Priest stood before him in
the great temple of the Universe, and
gathered the splendors of the sunset
clouds as his garments and took on the
sound of ‘“many waters” as his voice,
and royally served the little churches
of Asia, in what men now call the
“progress of events,” His message
was: “I am He that liveth and was
dead; and, behold I am alive forever-
more, Amen! and have the keys of

death and hades.,” So John tried to
give utterance to the grander side of
Jesus. Before in his Gospel he had
posed Him as meek and lowly, sitting
languid with the snmmer heat and dus-
ty with the way; as he wrote it “sitting
thus on the well.” Now he shows him
as still on the earth, the High Priest
making intercession—the knighly Rider
~the throned Lamb of God—the King
of kings and Lord of lords, Did his
life end with the Apoealypse? Let the
sufferings and triumphs of the Christ
that remainea answer,

So again when northern barbarians
crushed the fair and seemly defenses of
Roman civilization in which the Church
was tempted to rest—then the great
Bishop of Hippo revealed to his age the
City of God—the spiritual organization
of the mystical Christ and his kingly
reign began.

So again, when the brutal ages ensued
of fierce contests with iron-mailed Kings
and savage Lords, the great Hildebrand
roused the faithful to a new obedience
to organized spiritnal forces as supreme,
and founded the Papal throne as the
visible sacrament of an invisible mon-
arch, The crosier testified again to a
higher conception of the great High
Priest, who went forth with every poor
missionary, monk or hermit, and
thrilled all Europe with new life, When
that rule became in time corrupt and
tyrannical, other men of renown arose
to recall their ages to the Christ who
bade every soul find its justification in
faith and accept from him directly its
election as the everlasting decree of the
ageless Creator,

But to come at once to our American
soil, every advance that the world has
made has been toward the rights of all
men, to a free conscience, to equality of
privilege, man with man, and to the
solemn duty of faith in Christ, who
comes to all directly in the might of
the Spirit and Mind of Jesus, Forty
years ago that question of a living
Christ, in whom to live and believe,
was knocking at the doors of men's
consciences, on the side of orthodox
traditions, On 1ts intellectual side it
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was bound to disturb the whole Chris-
tian life of this courtry.

That question was predestined to pro-
duce some man or some men who would
be driven to re-investigate the plat-
forns, which had sufficed for a hum-
bler past.  Whether this man has done
it well or ill we leave to the verdiet of
the future. He has certainly compelled
all men to think of it and recognize it.
He has left a broad mark upon the
Christian life of his age—rather a stim-
ulus in its heart to earnest and devout
effort to make the Christ a true pres-
ence, to honor daily life as capable of a
genuine transubstantiation, so that a
plain man may say now as an earnest
man once said: “I am crucified with
Christ—nevertheless I live; yet not I,
but Christ liveth in me: and the life
which I now live in the flesh, I live by
the faith of the Son of God, who loved
Making
no pretense to being a theologian or a
scholar, my faith rests in the possibility
of an illuminated conseience, My grat-
itude goes forth to him who lies here,
that bhe has enunciated that creed with
body, soul and spirit. He loved all
things, and his eloquence has adorned
and beautified all in subservience to
that belief. If the Christ indeed now
feeds the oil to the golden lamps of spe-
cial churches and lives on as truly
(fod-with-us as ever he was, our brother
comprehends that his last symbol of
earthly work was properly the unfin-
ished volume of his * Life of Christ.”
Let us follow him as he followed Christ,

Let us turn away to another thought,
Abraham was to the Israelite, in some
things, what Jesus is to us—the type
of a covenant system. We now refer
to him in a single point, The Lord
came to the old Hebrew of his own
divine will, as he saw him somewhat
resting in earthly happiness, and tried
him to the quick —deliberately shocked
him into those days of awful agony—
with his very faith on the totter. Then
as the angelic vision held back his
hand, the patriarch found in his trial
the ideal of the cross, He “saw the
day of Christ and was glad.” Paul, in

me and gave himself for me,”

Rew, Henry Ward Beecher.

| May,

the same line, tells us of a desire in his
heart * to know the power of the resur-
rection and the fellowship of His suf-
ferings, being made conformable to His
death; if by any means he might attain
unto the resurrection of the dead.”
Jesus also means much the same when
he bids us take up our crosses and
follow him. Whenever he sees us too
full of earthly wishes or cares or sue-
cess, and in danger from prosperity,
He does for us what He did for Abra-
ham and Job and Paul, and what He
did for our brother. He sends a cloud
over prosperity to win us by wholesome
discipline, **if by any means we can
attain unto the mysteries of the resur-
rection,” A brave and weary heart is
here at rest—brave of old to dare brutal
force and defy tho violence of mobs
and ruffians in s aking for the slave;
brave to accept (he murmurs and
doubts of his y litical friends, when
proiipted to part from
them; bravest to wrestle alone with a
great sorrow, when he could find no
earthly help, We honor him for the
courage of his former acts. We love
him and wonder at him for the ealm,
sweet, gentle resignation of these last
years. God, I believe, has led him step
by step to spend his last days among
us with a wisdom gained from the cross;
a tender, gentle, soberer wisdom which
helped him to see * the Captain of our
Salvation who was made perfect through
suffering, that we may all be of one,
and the great Sufferer not ashamed to
call us brethren.”

On his last Sunday evening in this
place, two weeks ago, after the congrega-
tion had retired from it, the organist
and oneor two others were practicing
the hymn,

conscience

“I heard the voice of Jesus say,
Ccme unto me and rest.”

Mr. Beecher, doubtless, with that tire
that follows a pastor’s Sunday work, re-
mained and listened. Two street ur-
chins were prompted to wander into the
building, and one of them was standing
perhaps in the position of the boy
whom Raphael has immortalized, gazing
up at the organ, The old man, laying
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Lis hands on the boy's head, turned his
fuce upwards and kissed him, and with
his arms about the two, left this scene
of his triumphs, his trials and his sue-
cesses, forever,

It was a fitting close to a grand life,
the old man of genius and fame shield-
ing the little wanderers, great in breast-
ing traditional ways and prejudices,
great also in the gesture, so like him,
that recognized, as did the Master, shat
the humblest and the poorest were his
brethren, the great preacher led out
into to the night by the little nameless
waifs.,

The great *Life of Christ” is left un-
finished for us to do our little part,
and weave our humble deedsand teach-
ings into the story. Men will praise onr
brother for genius, patriotism, victories
and intellectual labors. My love for
him had its origin in his broad human-
ity, his utter lack of sham, his trans-
parent love of the * Unction from
above” that dwells in, and teaches and
beautifies the lines of duty. He said of
his father: *“ The two things which he
desired most were the glory of God and
the good of men.” 8o was it with him,
as the hearts of grateful myriads attest,
But we bid him here farewell, and to
me oftenest will come the vision of
him, passing out of yonder door with
his arm about the boys, passing on
to the City of God, where he hears
again the familiar voice of the Master
saying, “Of such is the Kingdom of
Heaven,”

And now, brethren of Plymouth
Church, I have fulfilled the promise
made to my friend. I have opened my
whole heart to the public simply to show
that I loved him and loved him dearly
enough to pay his memory the little
honor that 1 have. The bond that has
bound us together, though unknown to
the many and not very often expressed,
I believe can word itself in two verses of
the Quaker poet of the Merrimac, Our
dead brother and I, although he was a
Congregationalist and I an old, heredi-
tary Episcopalian, both, like the Qua-
ker, believing in the Spirit's presence,
alike held these words to be true:

The Father's Will Fulfilied by the Sinner’s Coming to Christ, 417

“I it beside the silent sea,
And wait the muffled oar;
No harm from Him can come
To moe on ocean or on shore,

“1 know not where His islands lift
Their fronded palms in air;

I only know I cannot drift
Beyond His love and care."”

THE FATHER'S WILL FULFILLED BY
THE SINNER'S COMING TO CHRIST.
By E. D, Junkiy, D.D, [PRESBYTERIAN],
Houvston, TExAs,

All that the Futher giveth me shall come to
me; and him thal cometh I will in no wise
casl out.  For I came down from heaven,
not to do mine own will, but the will of
him that sent me. And this is the Fath-
er's will, ele. John vi: 3740,

Tuesk verses are a part of a long con-
versational discourse which Jesus had
with those, who, having been miracu-
lously fed, had followed Him across the
sen of Galilee, Persnaded by the mir-
acle and by His wondrons teaching,
that He was “ that prophet that should
come into the world,” they wanted to
take Him by force, and making Him
their king, set up again, according to
their notions, the kingdom of Israel.
But when He corrected them,and turned
their attention from temporal to eternal
things, and set forth His own true char-
acter, and the mission upon which He
had come, they changed their minds,
A Messiah such as He represented him-
self to be, they did not want, Deliver-
ance from the Roman yoke, and the re-
establishment of the kingdom of Israel
in its temporal power and glory was
what they desired.

It was to this state of mind thet Jesns
replied, when He assured them that
though they rejected Him, He wonld
still not be without true followers; that
His mission was not an uncertain one,
nor wounld it be in the smallest degres
unsuccessful; that their persistent un-
belief by which they cut themselves off
from the enjoyment of blessings which
He came to bestow, would not in the
least frustrate the object of His mission.
By their rejection of Him, they only
made evident that they had no share in
the blessings He came to give, and by
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their continued rejection, they only
made more manifest the certainty of
their own perdition—* for all that the
Father giveth me, shall come to me; and
him that cometh I will in no wise cast
out.”

Such is the connection in which we
find these words, In them we have the
clear and emphatic statement, that the
will of God in reference to the salvation
of men, shall surely be accomplished,
and be accomplished in the way He has
ordained, by their coming to Christ.
They shall all come to Him, For it was,
as Jesus here says, for this very purpose
—to accomplish the will of the Father
with reference to salvation, that He, the
Son, came down from heaven, He came
not to do His own will, as distinct from
the Father's; or as independent of Him.
He came not upon a selfish errand, to
set up a kingdom for himself; but as one
sent by the Father upon the great
scheme which He had devised, and to
accomplish His will,  And in verses
39-40, He states what that will is:
First, from the Divine stand-point,
viz., the complete salvation of all
those whom the Father had given
Him, and for whom He undertook to
perform all the conditions of salvation;
and secondly, from the human stand-
point, viz, the complete salvation of
every one of the human race, who be-
lieves in Jesus as the Son of God.

We thus perceive that in verse 37 we
have Jesus' statement of the practical
working out of the will of the Fatheras
described in a twofold way in verses 39—
40, The full salvation of all those given
to Christ by the Father shall surely be
accomplished; and be accomplished in
the very way the Father would have it
accomplished—by their coming to and
believing in Jesus as their Savior. *‘All
that the Father giveth me, shall come
to me, and him that cometh I will in no
wise cast out,”

Let us inquire, just here, what is
meant by the Father's “ will,” as de-
sceribed in these words; and which Jesus
says He came down from heaven to do.
As already remarked, Jesus here gives
two statements of what the Father's

“will" is. First, in verse 39, as view-
ed from the Divine stand-point, that
Jesus should lose none of those whom
the Father had given Him, but should
have them eternally; and second,
as viewed from the human stand-point,
that Jesus should lose none of those who
should see and believe on Him as the
Son of God, but should save them eter-
nally. These are not represented by our
Lord as two different and distinet wills
or purposes of the Father; but as one
will or purpose, looked upon from two
different directions. It is thus evident
that the two expressions: ¢ All that
the Father hath given me,” in verse
39, and *‘every one that seeth the Son
and believeth on Him,” in verse 40,
describe exactly the same class of per-
sons; and that to each and all of them
everlasting life is secured by the work
which Jesus eame to do in fulfilment of
the Father's will.

It is very clear that there is a refer.
ence here to a transaction, which had
taken place before the Son came down
from heaven, when the will of the
Father here spoken of was formed, and
it was determined to send His Son from
heaven to accomplish it. That transac-
tion is commonly called the covenant of
grace, It was to do the Father's will us
expressed in the terms of this covenant,
that Jesus says he came down from
heaven, toaccomplish all the conditions
of salvation, so that none of those whom
the Father had given Him should be
lost, but that all, every one, should be
saved —completely saved, saved as to
soul and body—for time and for eter-
nity.

By a comparison of verses 39 40
with each other, we learn farther
that all those thus given by cov-
enant to the Son by the Father in
eternity, and for whom He accom-
plished by His life and death all the
conditions of salvation are made par-
takers of that salvation by believing in
Christ: so that the same truth is ex-
pressed, whether we say: all who believe
in the Son shall be saved, or: all whom
the Father gave to the Son shall be
saved. The persons described by these
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expressions form but one and the same
class.  All whom the Father in eternity
gave to Christ in the great covenant,
and for whom he assumed the human
form and accomplished the conditions
of salvation, shall believe on the Son,
and thus be made partakers of the
blessings he came to bestow,

Jesus thus delares that He came to
accomplish a definite work—a work as
certain in its results and in all its re-
sults, ay included in the will of God, as
His ability to do that will. And of this
He not only intimates no doubt, but
most confidently asserts an absolute
certainty, He came to do the Father's
will in working out the complete salva-
tion of all whom the Father had given
Him, and so surely as He came to da
that will, He will accomplish it.

Hence we never find Jesus,daring His
whole earthly life,amid all the scorn and
disbelief, and rejection and malice to
which He was constantly subjected, cast
down or discouraged. We never find
Him halting, or giving way to fears or
forebodings amidst the almost universal
rejection which He and His teachings
received. He was still calm in the con-
sciousness that not one of those whom
the Father had given Him would be
lost; but that all would come to Him
and be saved eternally. He could still
say to the eaptious, unbelieving crowds
that followed Him, and received rich
blessings from His hand, and precions
instruction from His mouth, but still
refused to trust Him as their Savior:
“Your refusal to believe my message
does not make that message untrue; your
rejection of me as the Messiah does not
in the least degree make uncertain the
full accomplishment of the work given
me to do. *“For all that the Father
giveth me shall come to me, and him
that cometh I will in no wise cast out,”

In these words Jesus describes the
practical working out of God’s purpose
of redemption among the children of
men; and shows the perfect consistency
of God's eternal purpose, with the en-
tire freedom of the creature in accepting
the offer of salvation. God’s will in the
salvation of all those whom He has

chosen shall certainly be accomplished
they will all be saved, because they shall
all ““come toJesns.,” Bnt this salvation
shall not be forced on them —they shall
not be saved against their wills—they
shall not be driven—but they shall
come, and ‘“him that cometh,” says
Jesus, “I will in no wise cast out.”
Thus in the two clauses of this verse,
the perfect sovereignty of God in the
application of salvation, and the entire
freedom in accepting salvation, are
clearly asserted as perfectly consistent
statements,

By the expression ‘“‘all that the
Father giveth me,” in verse 37, is not
meant the same exactly as the phrase
“all which He hath given me,” in
verse 39, In the latter place the
verb is in the past tense, and refers, as
we have seen, to the eternal covenant,
when the Father in promise gave to
Christ all those for whom He undertook
the work of redemption, whose names
are all written in the Lamb's book of
life, and who in their totality shall at
last stand at His right hand, and hear
the welcome: ** Come ye blessed of My
Father, inherit the kingdom prepared
for you from the foundation of the
world,”

In the 37th verse, the verb is in
the present tense, and describes not
the act of the Father in eternity,
when the covenant of grace was formed,
but His act in time, His actual giving
to Christ, those whom in eternity He
promised to give Him, The “giving "
by the Father, here spoken of, is the
same thing as in the 44th verse,
is expressed by ‘‘being drawn by the
Father,” or in verse 45, by ‘being
taught of God" —or ‘‘hearing and
learning of the Father.” It is thus de-
seriptive of that Divine influence which
the Father exerts through the Spirit, by
which men are convinced of sin, and
persuaded, and enabled to embrace the
offers of the gospel, and find Clrist as
their Savior. The father gives men to
Christ when, through the operations of
the Spirit, He carries home the truth to
their hearts, shows them their true con-
dition, convinces them of sin, open
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their eyes to see their danger, nnd en-
lightens their minds in the knowledge
of Christ as their Savior., The Father
gives men to Christ when, by His Holy
Spirit, He calls them with the effectual
calling of His grace; so that hearingand
learning of the Father they obey and
come forth to Christ and life,

All whom the Father thus gives to
For
not only is the word of God pledged,

Christ shall surely come to Him,

His almighkty power and infinite wisdom
are equally pledged; so that there shall
be, there can be no failure, All that the
Father has promised the Son to do, He
will do: all that the Son undertakes, He
will necomplish.  All, every one thus
called of God, thus given to Christ by
the Father, shall come to Him,

If it be asked: who are they whom
the Father thus Christ in
the gradual accomplishment of His
purpose of redemption, the answer
is found in the question itself, and it
15 the same that is given in verse 39,

gives to

viz., all who were included in God's
eternal purpose —all whom the Father,
in eternity, in the terms of the covenant
of grace, promised to give to Christ, and
who are thus spoken of as having been
then given to Him
it was the “will of the Father,"” that
Christ should leave heaven and come to
earth to accomplish, This ** will of the
Father,” Jesus says, shall surely be ful-
filled. *‘All those whom He gave me,and
whose names were written and are writ-
ten in the Lamb's book of life, He will
give to me in the application to them of

all whose salvation

the redemption wronght ont by me; so
that they all shall come to me; I will
lose none of them. Every one shall
come, and I will raise them up at the
last day.”

T'his is one side of the great truth here
enunciated by Jesus—theside as beheld
from the Divine stand-point. In the
latter clanse of the verse, our Lord gives
us a statement of the other side of the
same truth—the side as beheld from the
human stand-point. ** Him that cometh
1 will in no wise cast ont.”

Thus we see that this 37th verse is
the exact counterpart in its two clauses
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of verses 30-40, God's eternal pnrpose
shall be accomplished in the eternal sul-
vation of all those whom He gave to
Christ,
message beliove in Christ, shall be saved.

All who, hearing the gospel

And here we have the answer to the
question: * How shall T know —how shall
any one know, whether he is included
among those given to Christ in eternity
and for whose salvation He came to
earth, assumed the human form and
obeyed and died? How shall any one
know whether he is one of those whom
the Father givesto Christ?” These ques-
tions, and others like them, are asked
by many, as though according to this
tenching they were excused from the
obligation of seeking their salvation by
obeying the gospel eall.
that if God has determined to save
them, He will save them, whether they
believe or not, and that hence there is

They argue

no need, nor inducement for effort on
their part.
grossly erroneous,

This reasoning is entirely,
God has not given
His secret will and purpose as the
He has a secret
will—=a plan perfect, gloriously perfect
inall its parts, and perfectly consistent
with His own nature and with our nat-
ure, according to which He works in
the matter of humau salvation: and all
His plan and purpose He will surely nc-
He would not be God, nor
worthy of our trust and confidence if
this were not so. But this plan, this
secret purpose, He reveals not to us as
our rule. We are incapable of compre-
hending it. Only as we as individuals
may solve it, by the use of the means
of salvation which He places in our
hands, can we ever arrive at any knowl-
edge of what that will is in reference to
ench of us, And just here is the answer
to the question asked above: *“ How shall
any one know whether he is one of those
whom the Father gave to Christ in eter-
nity, and gives to him in time?" That
answer Jesns Himself gives us in the
words, ‘“him that cometh, I will in
no wise cast out.” By accepting the
offer of salvation made by God in Christ
Jesus, any one solves this question. By
simply coming to Christ he secures his

rule of our conduct,

complish,
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everlasting life, and thus establishes
the fact that he is one of those whom
the Father gave to Christ, and for whom
Christ died, whom in time the Father
gives to Christ in the effectual calling
of His grace.

There is the very strongest encour-
agement in these words of Jesus forany
one, for every one to come; for they are
peculiarly full and broad. In the first
clanse he says: “*All that the Father
giveth me, shall come to me,” and in the
second he says, ““and him that cometh
I will in no wise cast ont.” There is a
change of number in these clauses—a
change from the general to the particu-
lar—from the class to the individual; as
though He would speak to each indi-
vidual by himself, giving to every one
the assurance; each one that cometh,
every one that cometh I will receive.
So that no one need fear that he is not
included—that in inviting the many,
he the individual might ve overlooked.
He does not say, all that come shall
be received; but *“ him that cometh”—
each by himself shall be received.

And there is also a meaning and a
force in the expression ‘“‘cometh,” that
is not perceived in our English transla-
tion, In the Greek, the words trans-
lated ‘“shall come,” in the first clause,
and “cometh,” in the second clause,
are not the same, but entirely different
words, having a difference ef meaning,
which is not, and cannot well be ex-
pressed in the English. The first word
expresses a completed action: ““All that
the Father giveth me shall come "—shall
fully come, shall come 8o as to obtain
all that for which they come. The second
word is in the present tense and expres-
ses the act of coming, without reference
toits completion, or rather in its incom-
pleteness, as an act begun but not fin-
ished. *“Him that cometh,” him that
is coming, that has begun to come, that
is in the act of coming, without refer-
ence to how far he has come, or how
long he has been coming. Jesus thus
represents himself as watching for the
very first indications of returning—as
ready to receive and save, not only those
fully, clearly determined—who have
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come and made a full surrender—but
any one that as it were is just turning
to come, who is in the very act of be-
ginning to come, To every one He
gives the assurance couched in the very
strongest langunge, that He will in no
wise cast Lim out. By this is meant,
more than mereiy that He will receive
him, It implies that He will both re-
ceive and keep him, FEvery one that
cometh to Jesus has thus the pledge
that he will be received and having
been received, will not be cast out. And
this pledge is given without conditions,
No mention is made of previous condi-
tions, nor of present moral state, Node-
gree of previous guilt, no former habits
of sin, no feebleness in attempting to
come. Nothing will eause Christ to re-
ject any one who in simple belief of the
truth of the gospel message comes to
Him for salvation, The only condition
is his coming. He must come, he must
believe the gospel call, and believing he
must come to Jesus—come just as he is,
and ““him that cometh I will in no wise
cast out,”

Thus Jesus gives not only every as-
surance the sinner, and even the worst
of sinners, should ask, that He will re-
ceive him, and having received him
keep him, ““not cast him out;” but in
80 doing He clearly teaches that every
one, that does thus come to Him, be-
longs to the number of those whom the
Father gave to Him in eternity, and
whom in time He gives to him through
the operations of the Holy Spirit, by
which they are persuaded and enabled
to come to Christ.

And thus we have the practical an-
swer to the question: * How shall any
one know whether heis one of those for
whom Christ left heaven, and came to
earth?” By coming to Christ If he
comes, he has Christ's word that He
will receive and keep him, If he re-
fuses to come, he solves the question in
the opposite direction, as far at least as
it can be solved during the present lifa.
For as long as any one neglects to come
to Christ, he has no evidence upon
which to hope that he is one of those
whom the Father has given to Christ,
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and the probabilities are against hLis
salvation, Only by coming to Christ
can we have the evidence that God has
chiosen us, and that Christ has died for
us; and by coming we obtain not a mere
probability, but a certainty of salvation,

And now, dearly beloved, how will
You cannot
avoid its solution, for your very neglect
is a solution, as faras it goes, and makes
your perdition probable.

you solve this question?

The gospel
invitation is to you, just as much as to
any one, By accepting, you solve the
question of your salvation,
ing, you solve the question of your per-
dition. Which will you do?

By reject-

PERSONAL EXPERIENCE THE BEST
TEST.
By Cuarves F. Tawine, D.D. [CoNarE-
GATIONAL), MinNEAvoLis, MINN,
Philip saith unto him, Come and see,
John i: 46,

Prmup’'s method is the method of
Huxley, Tyndall and Spencer. It isthe
method of modern science. It is the
method of observation and experiment,
It is not the method of mere reasoning
and argument. It is a misfortune, I
think, that the proof of the central truths
of Christianity has been based so exclu-
sively upon processes of reasoning. The
central truths of Christianity are facts,
The evidence for their truth is as un-
controvertible as the evidence for the
life and victories of Julius Cmesar. The
invitation of Philip, therefore,furnishes
our proposition, namely: Personal expe-
rience of Christ is the best test of Christ and
of Christianity.

I. Personal experience of Christ isthe
best test of Christ and of Christianity,
for personal knowledge of and personal
love for Christ are as evidence superior
to all arguments. This knowledge and
this love have value as evidence far
above any processes of reasoning. Na-
thanael wants to argue, He is told that
the Messiali is here, and that he has
come Nazareth. Nuzareth! He
cannot come from that insignificant,
provineial, Galilean town up in the
mountains! But Philip is wise: He
says: **Very well, do not believe we,

from
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but come and see for yourself if it is
not the Messinh,”
inclined to argue about matters in re-

Men wre too much

ligion which are foreclosed to argu-
ment. You may shut yourself into a
cell, and if you are a mathematical
genius you can deduce from the truths
of space all the propositions of Euclid:
but you cannot spin out of the bowels
of your brain what color the mixing of
yellow and of blue will give. Youmay
shut yourself up in the narrow cell of
your ignorance, or the big cell of your
presumption, and reason as to the prob-
ability of a revelation from God, but
you can never know whether one is
made till your eyes read the Bible. You
may in advance determine that it is im-
possible for Christ to be at once God
and man; but the best winnowed wheat
of your hard reasoning becomes chaff
when you behold the Christ. Abook was
once written to prove that a steamship
could never cross the Atlantic. The rea-
soning was founded upon the consid-
eration that no steamship could carry
coal enough to propel her across the
sea. The first copy of the book that
reached these shores was brought by the
first steamship that ever crossed from
the old world to the new, It was a
question not of reasoning, but of fact.
In college Ionce saw the professor of
chemistry fieeze water in a red-hot cru-
cible, You may reason the ice wonld
melt, bat I saw the water frozen, lying
in a burning vessel, and some of you
can perform the same experiment. It
was a question not of reasoning, but of
fact. Fulton's ** Claremont " was called
“Fulton’s Folly;” but the matter of
steam navigation was a question not of
reasoning, but of fact. About thirty
years ago Harper's Magazine had a pic-
ture of a merchant in his office talking
through a hole in the wall to his wife at
home and holding to his ear a trumpet-
shaped instrument. That picture was
a prophetic jest, but a prophetic jest
which has become trune in that indis-
pensable inconvenience the telephone
Such communication is here a question,
not of reasoning, but of fact, We must
not limit truth to our visible horizon:
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there are horizons beyond the horizon.
Hume's argnment against miracles is
not worth the paper it is written on in
the face of the occurrence of one miracle,
On the assumption that there is a God
the argument against miracles is weaker
than the argument for them: forit isto
be presumed that God would have ways
of working which might seem to be in-
terruptions of nature’s laws, but the ar-
guments either strong or weak become
worthless when offset by fact. The fuct
is the knife cutting the knot of finespun
and hard-tied theories, Many argn-
ments have the worth of the words of
the man who tells you he is dead, his
speaking proves that he is alive,

I want here to say a word to any one
who is trying to settle the difficulties of
Christianity before becoming a Chris-
tian. They refuse to believe in the
spiritual truths of the Bible because
they cannot see how a man can live
three days in the belly of a whale. They
cannot believe that God is good, becanse
they see so much suffering. They can-
not believe God exists, because He gives
no clearer proof of His existence. They
cannot throw their influence into the
Church, because a member of the
Church once cheated them. Not to be-
lieve in conversion and life eternal: not
to eat bread because you fail to under-
stand its chemistry; not. to believe in
God, God the Father, God the Son, God
the Holy Ghost; not to believe that you
have a mother, because she died when
you where born; to believe that all
men in the Church are liars; to refuse
to accept bank bills, because once yon
took counterfeit ! Use the same com-
mon sense as to Christian beliefs which
you use about other beliefs. Difficulties
and mysteries are to be expected in the
dealings of God with us. If revelation
were free from mysteries,it would prove
to be human, not divine. The very fact
that I think I can understand God
proves I have no proper conception of
the nature of a divine being. Accept
the difficulties: presume npon the mys-
teries; be neither a coward nor a fool.
If you were to wait for winter clothes
until you knew how the sheep made
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wool out of grass, you wonld freeze in
thiselimate. Stop quibbling; stop argu-
ing; stop pettifogging; believe the great
fucts; accept the great truths; live them;
do their duties; let Naaman no longer
argue as to the superior waters of the
Abanah and Pharpar; let him go and
dip seven times in the Jordan; let us
see if the leprosy leaves him; let us talk
no more about the historical or the
essential Christ; let us bring ourselves
to the Christ,

II. Personal experience of Christ is
the best test of Christ and of Chris-
tianity, because we are to find our
example, not in Christians, but in
Christ. Nathanael might have looked
up into Philip’s face and said: ** No,
you have not seen the Messiah; if you
had, you wounld be a different man, I
do not see but that you are just the
same as you were yesterday.” Not a
few men fancy they are kept from fol-
lowing Christ, becanse those who pie-
tend to follow him follow bim so far off,
or in paths so crooked. Upon this point
1 have two things to say: first, I want
to say a word to those who are profess-
ing Christians, You are the open book
which men read who never turn a leaf
of the Bible, Youn are watched: you
ought to be watched; you are worthy of
being watched. Your behavior in life's
crisis is observed. You are either stum-
bling-blocks or stepping-stones. You
ought to be,and to seem to be Christians.
You ought not to compromise yourself,
Your word ought to be better than your
bond. You ought to live above the
golden rule: you should live as if you
were mortal: you should live as if you
were immortal: you should spend your
earnings as if you could not take a
penny with you into the grave: you
should save your earnings, as if money
were the divine method of human im-
provement: you should be a consistent
Christian, as if consistency were a
motive power to draw others to Christ:
you should be willing to be an incon-
sistent Christian, for only machines are
consistent with themselves: you should
be worthy to be samples to the world;
your principles should be so right that
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they might worthily become universal
rules of condunet. I also have a word to
say to those who for an example in
righteous living look no higher than the
Christians they see, and not finding de-
serving examples, refuse to look up to
Christ. Do you infer that a college is a
bad place because one boy out of a hun-
dred goes to ruin in its four years? Do
you reason that a doctor is not skilled
because he loses a patient? Do yon
infer that Raphael is not a great painter
because y ar copy of the transfigura-
tion of the Systine Madonna is weak?
Don't look at Philip, you Nathanaels of
Plymouth Church, but let Philip bring
you to Jesus, Christianity is, I fre-
quently think, proved true in with-
standing the defences of so many false
apologists, in remaining trne before so
many semi-hypoerites, in holding its
course steady and straight before so
many machinations of its presumed
and presuming friends. No human
system can endure what Christianity
has endured from its adherents and
survive. One church seems to make
Christianity a fetich, and the cathedrals
are filled with benighted creatures pray-
ing to pictures and to marbles. One
church makes it a life insurance com-
pany for keeping out of hell and for
getting into heaven. One church makes
it exclusive, admitting to its fellowship
only those who will lie down upon its
lesiastical bedstead. But Christ and
hrist’s Christianity rise above all these
interpretations. As the mountain re-
mains calm and mighty, while about
its slopes the storms break and melt,
while in its gorges thunders reverber-
ate, and the lightnings scar its cliffs, so
Mount Zion remains; the tempests of
heresy do not rend it; the thunders of
schism and division do not shake it.
Christ is true; Christ is worthy; Christ
alone deserves onr following.

III. Personal experience of Christ is
the best test of Christ, because this
personal experience proves that Christ
satisfies needs which are real, and yet
unfelt. Nathanael feels no special need
of the Messiah, yet he has a need, a
need which the presence of the Messiah
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bronght into consciousness. Every
man has real needs lying down deep in
the depths of the ocean of his heart
which he has seldom or never felt
Some great ewotion, some startling
experience, is the discharge of the
cannon which brings these needs to
the surface of consciousness. The hea-
then has a need of the Gospei, yet he
seldom feels this need. We do not
carry the gospel to him because he calls
for it. The Man of Macedonia, whom
Paul saw and heard in his midnight
vision at Troas, seeing the conscious
need of Europe ealling for Christianity.
Europe had no desire for the gospel.
When Paul came to Philippi, did he
find the people gathered on the beach
awaiting his landing? He found only
Lydia and a bewitched girl and a few
other women ready to welcome him.
Needs which are real, and yet unfelt, the
personal experience with Christ makes
known and satisfies. I ask one of yon
to-day: ““ Why, my dear sir, are you not
a Christian?” Your answer is: “I feel
no need of being a Christian,” Your
answer is sincere; you do feel no need:
your life is happy and prosperous; yon
are unconscious of any need; you sit
here Sunday after Sunday and wonder
at what the preacher is trying to say, so
foreign is his thought to your expe-
rience. To-day listen to me, for I want
to tell you that you have needs, though
you know them not. You have need of
a God; you are worthy of better things
than being a father, a mother, a wife, a
husband, a son, a daughter. Youn are
something more and higher than a law-
ver, a manufacturer, a merchant, a
banker, a doctor. You are a man;
you are a child of God; you are made
like God; you need God; youn need
God as a little baby needs her mother,
though it be so little that it can feel
no need of a mother. But this God
you have wronged ; you know yon
have wronged him; you feel your wrong
keenly enough; you are not quite will
ing to confess your wrong; yon know
you ought to, but you hesitate and
delay. You therefore need a Savior to
reconcile you to God; you need afriend
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to take you by the hand and to lead
you back to your Father's house, and
able to plead forgiveness for yon, You
need all this; felt or unfelt, it is the
want of your life, The reason that
many of us do not feel these real
needs is that the personal experience
of Christ adds & new principle and a
new element to life. The man Chris-
tian and the man not Christian are two
different men. Experiencing religion
is giving & new sense; it is a change
quite as great as cutting the cataract of
the eyes of one born blind; it is the in-
ception of a new life, the motive power
of new and greater hopes, the uplifting
and higher ideals, the blessedness of
heavenly visions and divine aspirations,
The Christian man is a new creature,
It is not too much to say that old things
have passed away, and that all things
have become new. Thestoneis astone,
and always a stone; a plant, a plant,
and always a plant; a brute, a brute,
and always a brate; a human man, a
man human, and always a man human
till God's finger touches him, The
stone never passes over into a plant,
nor the plant into a brute, nor the brute
into a man. A man never passes over
into a Christian till tounched and moved
and swayed by divine impulses. The
natural man thus becomes a spiritual
man, the mortal immortal, the human
divine, the lost (the) saved, the dead
(the) living, No wonder, therefore, the
buman has so little desire for the
divine, the lost to be saved, the dead to
be alive. **But the natural man re-
ceiveth not the things of the spirit of
God; for they are foolishness unto
him; neither can he know them, for
they are spiritually discerned.” The
stone has no desire to became a plant.
The plant cannot appreciate the animal;
the animal has no conception of man's
nature, I'he man living in and for and
by himself is likewise equally ineapable
of appreciating the life in and for and
by God; it is, and it is only, a personal
experience of Christ which tests and
proves Christ to be our Savior. It is
thus that needs, real needs, needs so
real as to be hidden, needs of which you

are perhaps unconscious because yon
have always been in a sense conscious
of them, become felt and are filled.

But I must stop in the progress of my
thinking; yet you are to take my
thought, if it be true, and apply it.
This is called a practical age; it is
weary of theories; it wants facts; it
wants trutis which are living and which
can be lived. I propound no theory; I
lay my statement close down to the
chalk line of experience. I ask yon,
the Nathanaels who are here to-day, to
come and to see Jesus, A lilip
is here who tells you that Jesus has
helped him to resist temptations,
temptations which he was not able to
resist before he found this new friend,
The words of this Philip yon would
accept in any coart of justice, What
right have you to doubt his words in
this instance ? Is not this the Christ?
Here also is a Philip who says that his
heavy burden of sin is lifted; he is
credible in all matters of daily testi-
mony; shall we not believe him when
Le tells us of spiritual things? Is not
this burden-lifter the Christ? Here is
a Philip who says that to him death is
robbed of its sting; his word is as good
as his bond. Is not this, then, the
Christ? We believe the testimonies of
our friends, We risk our fortunes at
their advice; we put our lives daily into
their keeping; shall we not believe
them when they tell us of God and of
Christ, and of the Holy Ghost, and of
conversion, and of grace? Are we not
willing to come and to see Jesus for
ourselves? Are we not willing to test
and to see if the Lord be good? Does
not every reason urge us to come and
to see? Will you not? Do not stay
arguing; do not stay looking at the im-
perfections of Christians; do not stay
saying I have no need. Come, come,
come; see, see, see; it is the Christ,

Pray-r.—Bunyan says that **it will
make a man cease from sin; or else, if
he continue in sin, it will make him
cease from prayer,” Prayer and sin can-
not live together and be active in the
same heart.
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OLD TESTAMENT SCRIPTURES.
By Rev. Josera Rasivowrrez, LEADER
or THE JEWISH-CHRISTIAN MOVEMENT

IN SoUTHERN Russia.

Translated by Prof. Geo, H. Schodde, Colum
bus, Ohio,

[No mission enterprise among the lost sheep
of the house of Isracl has for many decades at-
tracted anything like the attention which the
remarkable Jewish-Christian movement, under
the leadership of Joseph Rabindwitcz, a law-
yer in Kischueff, in Bessarabia, has elicited.
And this is no more than the peculiar circum-
stances of the case des Unlike any other
movement among the Jews since the days of
the apostles, this is an effort to win back the
people of Israel, not through the mission agita-
tion of Christian societies, but through a move-
ment originating and developing from within the
Jews themselves, without any Christian influence
from without. Owing to the persecution of the
Jews by the Russian government, Rabindwitez,
about five years ago, went to Palestine to pre-
pare there a place in which to settle his people
about to emigrate to the holy land

ve

There his
eyes were opened through the study of the New
Testament; he learned to see in Christ ** his
brother,” the Messiah of the world. He re-
turned to preach this truth to his people, and
from crude and incomplete beginnings he has
grown into a clear knowledge of the funda-
mentals of Chiristian doetrine
in Berlin, a little over a year
Mead, formerly of the Andover

He was baptized

by Professor
minary. The
Kischueff movement is growing internally and
externally, and the
prayers of Christian people.
sermons are preached in

deserves attention and
Rabinowitez's
the Russian-Jewish
Jargon, and only a very few have been published.
To the best of our knowledge none have, up to
date, appeared in an English translation, The
sermon finds its importance not merely in this,
that it shows the degree of Christian knowledge
which the Kischueff congregation of Jewish
Christians have attained, but presents also a
biblical and evangelical view of the Old Testa-
ment revelation —Trans.)

Based on Numbers xxxv: 9-34; and

Matt. v: 1-2,

Dear BrerareN—I am exceedingly
glad to see my fellow Jews assembled
in this house, over which the name of
our brother, Jesus Christ, the Messiah,
is inseribed. My heart prophesies to
me that the hour of your salvation is
near at hand. My soul rejoices that
you also are beginning to think about
vour earthly and spiritual condition,
and to see this condition is not the best,

and that this house is gradually being
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persecuted and defiled during all these
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considered by yon as a city of refuge to
which all those in Israel, who feel that
they Lave sinned against the anointed
of the Lord, can flee and there find
pardon. Truly we all
that we are sinners.

must confess
Our fathers have
sinned in ignorance, and we are step-
ping in their footsteps, and are cling-
ing to their heels, and are walking in
the path that leads to destruction. We
all, like sheep, have gone astray; our
shepherds, the Rabbins, have led us
astray; we have not turned to the good
shepherd—in this our guilt centres,
and to this, as the fountain-head, must
all our misfortunes be attributed
Come, then, my brethren, we will arise
and labor for ti e honor of Israel, for
her glory, which has passed into
strange hands; for we are indeed a
people whose origins go back into
hoary antiquity, the people of choice,
the seed of Abraham, the father of the
faithful. To wus has been handed
down the faith in the one God; to us
the law and the promises have been
given; to us has been granted the bless-
ing of the everlasting continnance of
the kingdom of the house of David; out
of our midst the Messiah has gone forth
according to the flesh, he who has en-
lightened the whole world, All this
has come forth from our midst, but we
ourselves have reaped none of the
blessing; the people around about us
have enjoyed these; they have taken
the kingdom, the kingdom of God, into
their possession; in them the promises
have found their fulfilment; they have
learned to understand the deep and
pure meaning of our Thorah [Law], for
over them has arisen the light of the
Messiah, who is the end of the law.
And how do matters stand with us?
We have not the faith; the promises
have not been fulfilled in us; the king-
dom of God has been taken from us;
we have become strangers (n the Mes-
siah; the deep meaning of tne Thorah
has been hidden from us.
And why? Why have we suffered all
this? Why are we, the eternal people,
hated at all times in the eyes of all,
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vears? And the spirit of civilization
also, which changes and rejuvenates all
things, has, to the sorrow of all friends
of spiritual progress, proved to be un-
able to renew our honor and to remove
from us the disgrace attached to the
Jewish name, And what is the cause
of this? That is a world-question, to
solve which Jewish and Christian his-
torians have labored hard, but in spite
of all research and study have been
able to reach no conclusion, The Jews
try to accommodate themselves to the
march of culture and progress, and even
attempt to walk at the head, and yet the
name ‘‘Jew” continues to be an oppro-
brinm and a disgrace. With rational
means this terrible question cannot be
solved, But what human blindness
cannot see, that is clear to the Spirit of
God, and that is made clear to us by His
word of life, contained in the Holy
Scriptures, and still preached among us,
before which nothing is hidden, but all
things are plain and uncovered. I be-
lieve that youn can easily find the solu-
tion of the enigma, if you will, with
open eyes, consider the deeper signif-
icance of the lesson read to-day con-
cerning the cities of refuge. I have
repeatedly had the honor of being able
to confess and to show to you that
Christ is the end of the law, as Philip
said to Nathanael, John 1: 45: “We
have found Him of whom Moses in the
law, and tLo prophets did write; Jesus
of Nazareth, the son of Joseph.,” The
Law, which Israel received from Mount
Sinai, was only the vestibule of the
revelation of God in Christ, and the
legal commandments, ordinances, and
institutions were the different means
through which Israel and the whole
world was to be led to a knowledge of
Chiist as the Son of God. Therefore
we have a right to say that the Law, as
awhole and in its parts, wasa prophetic
and typical picture of the Messiah in
the whole world-embracing ma_ nitude.
God, the Framer of the Universe, has
given us, who are the building, even
before the appearance of the Messiah,
through Moses and the prophets, a
preparatory picture of His son who has
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been set over this honse, namely, that
of His Anointed (Heb. 3: 4-6). But
just as the plans even of the grandest
imperial castle lose their value after the
building has once been erected—the
owner of the building keeps these plans
only as a dear memento of the erection
of the structure, and of the wisdom of
the architect who has thought out such
a magnificent strueture, and has com-
pleted it exactly after these plans—
thus, too, the Mosaic Thorah, which
we possess, has performed its mission
with all its eeremonial commands; and
now, since for nearly two thousand
years the promised Honse of God, the
Messiah, has been erected and com-
pleted, the Law, with its demands and
promises, must step back and give
way to the righteousness through faith
in the Messiah who has appeared; and
it continues only as a testimonial of
the incomprehensible wisdom of God
in Christ, namely, that He has carried
into execution the eternal council which
He had formed from the foundation of
the world in Christ Jesus our Lord
(Eph. 3: 11), and that He has made it
possible for mankind to see the love of
the Messinh, which passes all under-
derstanding, and to draw from His
abundance grace and grace.

Alas! how sorry I am for our Tal-
mudic brethren, the enemies of the
Messiah, that they regard the Thorah
and the other holy writings, which were
not even given at one time, but through
the process of centuries, as something
immovably fixed, and not rather as a
divine structure, which was erected
gradually and step by step, and con-
sists of many portions, just as a real
and massive building consists of the
first and other stories, of windows and
doors, of pillars, wings, ete. How
foolish would he be, who in looking at
the plans of a building with all the ex-
planatory marks and figures, would
think that this drawing had in this
shape faller from heaven, or that it
is some plaything for children, In-
deed, my beloved fellow Jews, the
Thorah and the other holy writings,
according to the essential charncter and
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contents, present a wonderful picture
of the masterpiece of God’s wisdom in
Christ, which wisdom in

many ways
attains its object.

Through the con-
templation of this picture we learn of
the love of God, our Savior, and Ilis
grace for mankind. In this picture
nothing must be changed by adding to
or taking away, for all the features are
distinetly drawn, numbered, and con-
sidered, and every hand that tries to
change them deserves to be hewn off, for
it darkens and defames the glory and
majesty which rests upon this picture
from the all-wise Maker of the world.
All the figures and forms which we
there find drawn by the pencil of God
are instructions and teachings for us
concerning the historic growth of God,
our King, in His glory; concerning His
will and His purposes with the whole
world, and especially with men.

The merciful God in training and
elevating His creatures, proceeds ac-
cording to the ways of the great teach-
ers of our day, who, in their instrue-
tions in school, adopt various kinds of
pictures as a mear s of teaching. Moses,
too, was educated in this manner for his
holy calling. Before God revealed
Himself to him on Horeb, before he
was allowed to see the Lord face to
face, He appeared to him in the thorn
bush, which burned with fire, but
was not consumed. The Holy Lord

—Dblessed be He—made known to him,

the child of death, in this manner His

purpose of removing the darkness from
his people, and of exalting the humble,

When Moses, enchanted by this signifi-

cant vision, said that Le wounld ap-

proach nearer to the bush to examine
this wonderful sign, the Lord called
him twice by name, thereby indicating
that if his inner nature were like his
outward appearance, and the inner
man would correspond to the outer,
the essence to the appearance, that
then he could approach into the pres-
ence of the Lord. He answered: * Here
am I;” and the Lord said: “Draw not
nigh hither; put off thy shoes from off
thy feet, for the place whereon thou
standeth is holy ground;” from which
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we are to learn that it is impossible for
man to approach God, or to enter into
communion with Him, befor¢ he has
first removed the soiled shoes of his
self-love and mnatural desires, which,
Satan-like, stand in his way to eternal
life, and that only when the body and
soul of man has been cleansed, his
eyes are opened to see and to know
that the Lord is near to all who call
upon Him, that the place upon which

He stands is holy ground.

But how foolish are the Talmudists
who think, throngh their thirteen rules
of interpretation, through certain logi-
cal processes, through parallelizing,
ete., to enlarge or restrict the picture of
the Thorah beyond its immediate im-
pression. They are like that ignorant
man, who saw in a collection of pic-
tures the famous portrait of a lady by
the Roman painter Raphael, and
thought he conuld improve it by making
the apple of the eye a little blacker
with ink, but he only spoiled the
splendid pieture. In this manner they,
too, spoil the beautiful picture which
the Holy Secriptures have rolled open
before onr eyes. They spoil it, for ex-
ample, by changing the reading of the
texts, Blindness and stubbornness
prevent them to understand such words
as those of Isaiah, iv: 13, in the sense
in which the Lord explains it in the
Gospel according to St. John, vi: 45,
In order that the disciples of the Lord
might at all times be delivered from
such interpretation of the Law and the
prophets as such Rabbinical inter-
pretation is, the Lord Himself, before
His death and after His resurrection,

felt constrained to open the hearts of
His disciples to the real meaning of the
Scriptures (Lake xxiv: 45).

And now let us consider the picture
which the Thorah gives us in the laws
concerning the cities of refuge. Into
these cities of refuge he could flee who
unintentionally had slain another, and
the murderer who had fled there should
not die, unless he had first been placed
on trial in the presence of the whole
congregation. If he had out of hate
slain another, or had intentionally in-
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jured him so that he died, the mur-
derer was to die, and the blood-avenger
conld slay him wherever found. But if
he had without intent and without
hate slain another, without being his
enemy or seeking his harm, then the
congregation was to deliver him out of
the hands of the blood-avenger, and
permit him to dwell in the city of
refuge into which he had fled. He
shall remain there until the high-priest
then in office had died; and after the
death of the high-priest, he who had
slain another without ma'ice should be
allowed to return to his possessions;
but the intentional murderer should be
killed, for the blood of a murdered man
fills a land with guilt, and can be
atoned for only by the blood of the
murderer,

This picture of the cities of refuge is
very suggestive. Our fathers, stiff-
necked and uncircumecised in hearts
and love, have covered the land in
which they dwelt with guilt, by shed-
ding the blood of so many prophets
and apostles (Luke, ix: 49-51), and at
last, alsothe pure and innocent blood
of the Son of God, Jesus of Nazareth;
and when we consider the sitnation of
affairs in the light of the cities of
refuge, of which we have just heard,
then the blood-guilt is on our side, and
the right of vengeance for this blood is
on the part of the Christians, the disci-
ples of Jesus, whom He has declared to
be His brethren and sisters (Luke ix:
21); and the European congregation has
the right to regard themselves as the or-
ganization entitled to settle the matter
between the blood-guilty and the blood-
avenger. If we remain stubborn, like
our fathers, and out of hatred and
enmity deny to Christ the Messiahship,
and by our words and thoughts approve
of and strengthen the evil deeds of our
ancestors, we take our stand on the side
of the murderers of the Just One, who
condemned without cause Him in
whose mouth no guile had been found;
then—I see this from the stand-point
of the lesson for the present Sabbath--
we are no better than murderers, and
the blood-avengers have the right to
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slay us, for what according to the in-
terpretation of the Lord in the Sermon
on the Mount must be considered as
murder (Matt, xv: 21, 20); they have a
right to feel angry at us, and to up-
braid us as foolish and scnseless. But
if we now, since the Messiah has ap-
peared and the righteousness of Jesus
has since been brought to light, namely,
that He and none other is the Anointed
of the Lord, if we now with our months
confess, and with our hearts believe,
that He is the High Priest, whom our
Heavenly Father has anointed with the
Holy Spirit, so that His death is the
death of the High Priest, then our for-
tunes will take a turn for the better,
The praying words of the Lord on the
cross, ‘‘Father, forgive them; they
know not what they do,” will have been
spoken for our welfare, and we will be-
long to the class of those whom the
Law here places over against the inten-
tional murderer as men who have in
ignorance slain another, Then the Eu-
ropean congregation must protect us
against blood-vengeance, and we will
be allowed to return to our possessions,
the land of our fathers, through the
merits of our High Priest, the Lord
Jesus Christ, who is exalted above all
His brethren, and who has given His
soul also for us, in order to delive. us
also from sin, and to cleanse us to be-
come the people of His possession, girt
with good works (Tit. ii: 24).

O, my friends and brethren, take to
heart what you have heard, awaken
from your terrible and deep sleep,
wash your hands clean of the blood of
the Innocent One, which our ancestors
have shed. Think of the deep suffer-
ings which our Lord has suffered for
your sakes. Moses, the mediator of
the old covenant, could boast that he
had taken not even an ass as pay
from the people (Num. xvi: 15); the
Lord Jesus not only has not taken any
pay for His mediatorial work, but has
even given His blood and His life in
order to deliver us from our sins, and
He is ever ready to take us under His
wings, if we only turn to Him in truth
and with hearts full of faith and pure
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love. Then and only then will we find
eternal help from God the Father, and
His Son, the Lord Jesus Christ.

THE LESSON OF CHRIST'S DELAY.
By Jesse B, Twromas, D. D. [Baprist],
Brookryy, N, Y.

ITe abode two days still in the same place

John xi: 6,

Tur Seriptures are a key of knowl-
So Christ said. They open to us
trnth as a key opens a house. The Bible

wchere he was.
edge.

teaches some facts of science, such as
the survival of the fittest. This is tanght
in the parable of the sower. The fallacy
of spontaneous generation is shown by
the story of the tares.
opens a door into the human heart. The
seed is the truth,
oftentimes, just as the soil hinders the
The
teachings of our Lord have a wide scope,
We ean look along the line of them and
follow ont the hints and find them con-
firmed in daily experience,

Christ's life, as well as His words,
His silence and His delays
It was a sorrow and a

God's word also
The heart obstruets,

growth of plant or tree or harvest.

teaches us,
are snggestive,
surprise to the sisters that Jesus came
not at their eall, “If thon hadst been
Lere my brother had not died.” There
is something of reproof and impatience
How could the delay
be explained when he whom Jesus loved
On the other hand, the dis-
ciples were surprised that he should go
at all and risk His life when the Jews
threatened violence. ‘*There are twelve
honrs in the day,” that is, we have time
enough, but it is limited and we must
adjust our work to our limitations.
Martha was restless, active and impetu-
ons; doing whatshe did at once; speak-
ing first and reflecting afterwards. For
her this delay was a lesson, For the
disciples it was also a lesson. Remem-
ber this was a crowning miracle. It
would hasten the crisis near at hand.
The Jews would gladly kill Lazarus as
well as Jesus. The resurrection of this
man from the dead was an unanswer-
able proof of our Lord’'s divinity, He
waked Jairus' daughter from death al-
most immediately and the young man

in the utterance,

was sick ?
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nt Nain the same day of his death, prob-
ably. But if the raising of Lazarus be
delayed three days, the limit of the time
would be past during which period the
Jews believed that the soul hovered
about the body. If the dissolution of
the body begin, the miracle is unques-
tioned, The Lord waits two days and
consumes a third in going to the place.

Let us consider the deliberateness of
Chirist as a characteristic element in His
life and work, Tt is a good thing some-
times to pass by the mere exegesis of a
text, the intellectual study of a passage
and drift through a whole gospel, to get
the color and complexion of the whole.
On aserene summer day I have loved to
float on some quiet stream, dropping
the onr and taking up the book; feeling
the restfulness of the scene about me
and bathed in the rieh, sweet atmos-
phere, simply drifting with the current.
So it is pleasant to get the atmosphere
of the gospel, to learn the tone and tem-
per of the Lord as there revealed. He
never was in a hurry. He calms us as
He calmed others whom he met. Re-
member how alarmed the sailors were
on the lake and how soundly Jesus
slept, though the vessel seemed sinking,
I have lain in my berth on an ocean
steamer, when the storm had lifted huge
waves that fell like an avalanehe on the
deck, and the were
through the rigging and heard, in a
lull, the ery of the watch: * All's well "
and felt the contrast between my dis-
comfort and apprehension and his quiet
indifference. It seemed to me that the
next roll of the ship would certainly
carry her over, but those who had sailed
the seas in sharper tempests had no fear.
Think of Peter, that hasty and restless
spirit, and how the peace of God must
have kept his heart so that he could
sleep soundly though apparently on the
eve of his execution, chained to two
soldiers. He needed ablow on the side
to rouse him, for he was resting pro-
foundly in the arms of Jesus. Maniacs
cutting themselves among the tombs
heard the voice of the Lord. The crested
waves that rose to swallow the ship at
His word sunk like crouching spaniels

winds moaning
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at His feet.
brought peace.

His word and presence

His deliberateness was shown when,
hastening to what the people supposed
was His coronation, He stopped to talk
with ablind beggar. Hetook time to con-
verse at midnight with Nicodemus, with
the woman at the well, and with fami-
lies in the privacy of domestic life. He
took time to pray. He took time to rest,
and called the disciples to retire from
the exacting erowds and come with Him
into the desert. When the disciples
said to this one and that *Send him
away,” the Lord said, ¢ Bring him to
me.” Recall the fact that the world had
been waiting for Him for centuries, and
that he had but three years to work, yet
for these three he took thirty to prepare.

We are full of anxions haste. As we
cannot wait for eggs to hatch, but hurry
them by an incubator; nor wait for
butter from cream, but make a sem-
blance of it; as we hurry up our Bud-
densieck houses that soon fall with fatal
results, and build bridges that break;
so we push forward our children in
school or college and make *“short ents ™
in our theological seminaries, forgetting
that life needs to ripen and character
mature, if we would seek the best re-
sults, It is said of the mother of our
Lord that she kept certain things in her
heart and pondered. She was silent
and thoughtful, It is good to get out
from the rush and roar of restless cities
and stand at night in the country nnder
the still sky and quiet stars and fecl the
benediction which they give, soothing
and calming the fevered spirit. The
windows of our upper nature should be
open, Here is a hint as to youthful cul-
ture., Itis cruel to harness hand and
brain, to force and drive the little ones.
Trees don't know any better than to
grow. Haste is rebuked in the Bible,
growth commended. They who are in
haste to be rich or in haste to be wise
fall into evil. Child life should be spon-
taneous and not forced. It issad thatthe
eyes of the young are bewildered with
gaities and scarred by the nakedness
put on fences, such as would have raised
ariot in Athens’ best days. It is sad
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that their ears and hearts should be
polluted as they are by contact with so-
ciety as now conditioned. Precocity is
to be avoided. A natural and Chris-
tian training is indispensable. For
twelve years Jesus waited. We only
know that He was obedient and grew
in favor with God and man. Men to-day
are unwilling to wait. They want wealth
without work and so speculate. They
want honor without ment. Many live
by their wits. * Smart will ruin your
young America,” said a German phil-
ospher, The spirit ol this fast age is
shown in the Church, The Bible tells
us to ‘lay hands suddenly on no man,”
A grey-haired minister was formerly
honored, but *“the coming man " is apt
to be the opening pod from some sem-
inary, whose youth is an alluring charm,
May not some of the vagaries of our
theology, the superficiality of Christian
character and the consequent weakness

. of the Church be traced to this style of

thinking ?

Christ took time for wayside work
and for the little details of household
needs, He crept along rustic paths,
though He could not be hid, He came
into the world silently when men slept
and only shepherds heard the angelic
song. He moved among men invested
Like
an overburdened ship laboring in the
storm, or like a heavy-laden man stag-
gering under a crushing load, human
hearts eame to Christ and found peace,
The world is t be saved, not by scien-
tific exploratios s to the North Pole, or
by a study of the stars, but by getting
the soul quieted of its fever and teach-
ing men a steadier step in harmony
with the stately march of the heavens,
We are to rest in the Lord and wait
patiently, and thus walk beside still
waters and through green pastures,
We are not to fret because our work is
obscure and unappreciated, or because
this and that is wrong which others are
doing, but, like the obedient appren-
tice, do first the work the Master ap-
points without murmuring. In thisage
of electricity and of stcam, is it good to
have a heart that does not jerk, to have

with an atmospliere of calmaness,
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n heart that brings ealmness to others
beeause it knows what rest is within?
Two doctors I knew in my boyhood are
recalled with vivid distinetness. One
used to put his horse at its highest rate
of speed, fling the over the
back and rush into ahouse and make
every one uneasy. He rebuked his
children for stammering in their haste,
while his own rebuke was an example
of the same hurried speech, He said
grace at the table with carving-knife
in hand. Before the ‘“Amen”
reached the blade was in the beef.
Another physician, to whom I was oe-
casionally sent on an errand, tried me
with his deliberateness, He asked many
questions about the patient to whom he
was snummoned. He took a long time
to tie his cravat, He walked slowly, but
be brought calmness to the sick and
earned their confidence, He is remem-
bered by me with more satisfaction
than the other. ¢ There are twelve
Liours in the day.” God asks of yonno
mwore than you can do. Cultivate the
gentleness of Christ. It will make you
great. Learn to labor and to wait; to
trust, as well as to strive. You will
thus scatter quiet about you and help
wen to Christ. You will show them
that His yoke is easy, His burden light.
Waiting for him obediently is not
wasted time. He who cometh will come
and not tarry, for * there remaineth a
rest for the people of God.”

MISSIONS AN INVESTMENT, NOT A
WASTE.
By G. W. Mirer, D.D. [MerHopist],
Broogryy, N. Y.
Why was this waste of oinfment *—Mark,
xiv: 4.

Leavina the historic drapery of the
text let us heed this application—the
work of missions is an investment not
a waste. Carlyle characterizes our age
as one not of devotion, of heroism, of
philosophy, or of moral enterprise, but
of mechanical activity conspicuously,
But a candid view shows him mistaken,
It is rather a missionary age, Its en-
thusiasm has not been equalled since
the day of the apostles. There is a fer-

reins

was
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ment in men's hearts, The slumber of
medieval ages is broken. Christians
are growing hot over the idea of con-
verting the world to God. Itisnot a
mere hope, but an audacious assurance.
It is not a transient impulse but a
gathering power, cumulative in forece;
not a wave but a rising tide, obedient
as the sea to celestial forces. If taken
at its flood this tide will lead on to the
conversion of the race in a single gen-
eration. Scoffers, with shallow wit, in-
quire ¢ To what purpose is this waste.”
Critical rationalists reflect the query.
But the motives that move us are warm
as the heart of God. We aim to rescue
a race from ruin, We are one in a com-
mon origin, fall and redemption. Love
to Christ and pity for man, admiration
for what he has done, and a conviction
of the imperative needs of human souls
extingnish all calculating, mercenary
aims, We look on John Howard among
the outcasts, and Florence Nightingale
in the hospital, and cannot but admire
their disinterested zeal. So the lives
of Christian missionaries are bright
with transfiguring beauty, and present
as striking a contrast to this Judas-
like spirit as does the glory of the Mount
of Transfignration to the gloom of
Gethsemane. Nevertheless we are justi-
fied in considering the incidental gains,
which more than justify the expendi-
tures, the so-called ¢ Waste.”

1. Look at the commercial and indus-
trial gain which the missionary enter-
prise is bringing to society. New
wants are generated by new ideas. A
converted pagan wants a more decent
attire, a more comely habitation, and
better implements of toil. The Ameri-
can Board expended a million on the
Sandwich Islands, but an annual gain
of sixty per cent of that cost has been
returned in the profits of trade. Eng-
land has gotten back ten times over all
she gave for the missionary cause, and
this in legitimdte profits, casting aside
the gain from whiskey and opium.
Professor Christlieb refers to this point
and says that every missionary sent
to the South Sea Islands has practically
created an ennual trade averaging
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$50,000, Gen. Sickles eunlogizes onr
missionaries, looking at their work as a
U. 8. consul, and says that the Govern-
ment could well afford to pay them a
salary for the secular advantages se-
cured to us by them. They have, he
says, opened new avenues of trade,
scattered knowledge, aided in establish-
ing the flag of their country in lands
remote, formed treaties and accom-
plished morethan foreign consuls in ex-
tending the influence of the United
States. Yes, ““it pays.,” I know of a
man who gave a dollar reluctantly to
this canse, but afterward admitted that
that one dollar bronght back to him re-
turns amounting to $450. Missions are
not a waste but an investment, a most
profitable one too. We are under obli-
gations to sustain them, not only as
Christians, but as citizens, seeking the
material advancement of our country.
2. The contributions which this mis-
sionary cause has made to literature
and science demand attention. Lord
Lawrence says that the missionaries
have done more than all other agencies
in this regard, and Sir William Temple
makes a similar honorable mention of
the service to learning which the
schools, colleges, printing-presses, and
other missionary agenies have contri-
buted. The dictionaries and grammars
which these pioneers of knowledge
have prepared, their geographical ex-
plorations and researches in archmo-
logy, mythology, natural history, as-
tronomy, medicine, and the kindred
sciences, are noteworthy. They are
well-educated men, disinterested and
competent investigators. The devoted
William Carey had his museum of in-
sects and his collection of plants,
Agazzis says: “Few are aware how
much we owe to the missionaries for
their intelligent observations of facts
and collecting of specimens. We must
look to them, not a little, for aid in
our effort to advance future science.”
The English tongue is a herald of
liberty and a custodian of learning, as
well as an instrument of commercial
enterprise, Our missionaries make it
a classic and a standard in their teach-
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ing and translating, and so help to ex-
tend everywhere its commanding in-
fluence.

3. The humanizing influences of the
missionary work on those engaged in it
deserve passing notice.,  Selfishness
and bigotry are extingnished in thecul-
ture of the missionary spirit. The
great charities and philanthropic insti-
tutions of our age have a parallel his-
tory with this work. It fosters sym-
pathy with the weak, the poor and de-
graded, and quickens at home the be-
nevolence which erowds and erowns
our cities with asylums, dispensaries,
orphanages and other refuges for the
needy. The Seney Hospital is not the
first Methodist Hospital. That was
the gift of a heathen prince, a palace
and grounds worth 875,000, gecured by
the princess through the influence of a
female medical missionary.

Again, this culture gives tone and
tint to the training of childhood, im-
parting to its eager, aspiring life a
noble ideal of consecrated greatness.
I'uthermore, it emphasizes our sense of
man's personal worth and dignity by
presenting the thought of his being
linked with God and with angels as well
as with the very elect of earth in this ex-
hilarating service. This work nurtures
a manly life, It teaches the true type
of heroism to which we are to pay
our reverent regard, not that represent-
ed by Alexander, Hannibal, or Napo-
leon, but that illustrated by Living-
stone, by William Carey, by Melville B.
Cox, or that other sainted missionary,
who, having crossed the Atlantic seven-
teen times, started for India at the age
of sixty-seven, ready to lay the strength
of age, as he had the fire of youth, on
the altar of his God, Yes, it is time
that the military hero should step down
and ont, and the missionary hero step
out and up! God has a purpose in giv-
ing men examples of concrete greatness
as he has in such lofty souls as Moses,
Panl, Luther, Washington and Lincoln.
Their contemplation ennobles and en-
riches the beholder. “I, if I be lifted
up, will draw all men unto me.” Christ
does draw to Himself, not only as Re-
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deemer, but as the type, the model, the
head of all greatness. May this mission-
ary fire burn in our hearts till it con-
sume all wordliness, sectarianism and
selfishness!

Remember, in closing, that streams
revisit their source, The ancient prov-
erbis truthful, *The water that mois-
tens the root of the cocoanut returns
in the milk that fills the shell. The rod
of Moses caused the waters to gush
from the rock, and so will it be now, in
this work, It is not a ‘“waste” to
break our most costly alabaster box,
The investment will be remunerative,
for the world will be filled with its fra-
grance. The work we undertake is
one of great gain, having the promises
of God, which pertain to the life that
now is, as well as to the life which is to
come, He isa Faithful Promiser. He
will give the heathen to His Son and
the uttermost parts of the earth for
his possession, Will you not take part
in work so profitable and ennobling
here, and which is crowned with such
eternal glory hereafter ?

A HERQIC SWORD-GRASP.
By Rev. J. S. AxTELL [PRESBYTERIAN],
CeriNa, Omro,
His hand clave unto the sword.—2 Sam.
xxiii: 10.

IN the roll of honor of King David's
army, there was one, Eleazar by name,
who was counted worthy to stand with
the first three mighty men of David,
becanse *‘ he arose and smote the Phil-
istines until his hand was weary, and
his hand clave unto the sword, and the
Lord wrought a great victory that day,
and the people returned after him only
to spoil.” In this account we see that
his heroic sword-grasp was looked upon
as a proof of his valor, and was made the
mark of his honor and of his reward.

We, too, are soldiers in the army of
the Lord. Shall we not also strive to
be heroes, and by an heroic grasp of
the sword of the Spirit, which is the
Word of God, gain a great victory over
the enemies of our King? Let usto
this end study the characteristics and
results of Eleazar’s sword-grasp.

A Herowe Sword-Grasp.

[May,

I. We observe thal Eleazar's grasp shows
his appreciation of the sword as a weapon
both for defence and for aggression,

(1) We cannot do much with a weapon
in which we have little or no confi-
dence.

(2) The sword of the Spirit is the
only weapon by which we can gain a
great victory.

(3) The efficiency of God’s Word does
not consist in the mere letter, but in
the doectrines and duties which it
teaches, and in the virtues which it
commends—such as truthfulness, jus.
tice, purity, benevolence, holiness. Our
grasp of these shows our appreciation
of them,

1L Eleazar grasped his sword firmly
and did not relax his hold.

(1) The enemy, knowing the power of
the sword, will seek to wrest it from
one’s grasp. If the grasp be weak, a
sly thrust at the ‘* Mistakes of Moses,”
or a skillful stroke at the ** Authorship
of the Pentateuch,” or a bold materiul-
istic blow at the * Miracles of Jesus,”
may break the grasp, and then we are
helpless.

(2) Worldliness, or avarice, or appe-
tite, or lust, or malice, may so loosen
our grasp upon the principles of the
Word that we shall be compelled to
surrender.

(3) It requires true heroism to hold
on to principle when ‘the men of
Israel are gone away,” and *‘the Phil-
istines are arrayed against " us.

(4) A true soldier will die rather than
lose his sword.

III. Eleazar's grasp was made firmer by
the conflict.

(1) Heroic conflict requires and pro-
duces an heroic sword-grasp,

(2) A true herodoes not stop to count
the enemy nor to consider a com-
promise, nor to hide himself through
fear of ridicule or other evil weapons;
but putting his strength into his sword
he rushes on to victory.

(3) Christian conflist is not contro-
versy, bui an heroic Christian life which
requires and produces a firm grasp on
the words and the principles of the
sword of the Spirit.
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(4) Jesus with this sword met and
repulsed Satan, (Matt. iv: 10.)

(5) When we are alone, as Jesus was,
and as Eleazar was, we can gain our
greatest victories,

IV. Eleazar's firmness of grasp, and
fierceness of conflict, made his sword cleave
unto his hand,

(1) Whatever we cling to, shapes the
grasp, and will, in proportion to the
strength of the grusp, cleave unto the
hand.

(2) The more firmly we grasp, and
the more efficiently we use, the words
and the principles of the Word, the
more deeply will they be impressed
into our nature and cleave unto us,

(3) When the sword cleaves unto the
hand, and the hand grows weary, we
can still fight on.

(4) The sword of the Spirit has ad-
hered so firmly to the hand of many a
hero in God's army that even death
could not break the grasp.

V. Eleazar's heroic sword-grasp was
made the mark of his heroism and of his
reward.

(1) True marks of honor are obtained
through conflict and suffering,

(2) The cleaving of the sword unto
the hand is the mark of God's greatest
heroes: the prophets, apostles, martyrs,
reformers, missionaries and others,

(3) Clinging to the true and the right
until the true and the right cleave unto
us, is as heroic in the peculiar tempta-
tions of our day as was Eleazar's con-
flict.

(4) The marks of our sword-grasp
will be our badge of honor in eternity.

Let us, then, be assured that if we
rightly appreciate the sword of the
Spirit, grasp it firmly, and use it
efficiently until it cleave unto the hand,
we also shall gain a great victory in the
conflicts of life, and in the kingdom of
heaven gain a glorious reward.

THE STRONG MAN'S PALACE.
(Matt xii: 29; Luke xi: 21, 22.)
FIVE-MINUTE SERMON TO CHILDREN,

By Rev. S. WINCHESTER ADRIANCE,
LowgLL, Mass,

Jesus was very fond of painting pic-

The Strong Mun's Palace,
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tures for those around Him. Tdo not
mean that He sat down with a real
brush and paint and canvas and paint-
ed in that way. His pictures were
word-pictures. All His parables were
like beantiful stories, and when any
one tells a story so plainly that it scems
as if you counld see all that he is talking
about —that is word-painting. Your
mind does see them. Now this picture
of the Strong Man's Palace is a word—
picture. They had brought to Jesus a
poor, miserable man, A great many
things were the matter with him., He
was blind, and that was bad enough.
No beauntiful sky, no green fields or
daisies or lilies or birds, could he see in
summer, no pure white snow in winter,
and not even the kind face of Jesus
could he see. But that was not all.
He was dumb, too, He could not speak
with any one, but just mumbled away
his queer sounds, Nor could he sing,
and all the way he could make people
understand was by making signs with
his fingers, Still, for all that, he might
have been happy. But he was miser-
able. There was an evil spirit in him
that caused all this distress, and made
his life wretched to himself and to all
that loved him. So they brought him
to Jesus, and as quickly as Jesus spoke,
the evil spirit came out, and then he
could speak and see. But some wicked
people were angry at Jesus, and said
that He was a bad man, and that the
evil-spirit came out from the man be-
canse it was a friend of Jesus. Jesus
said: “No, if I were bad I would love
to have the bad stay in the man. But
because I am good and want to do him
good, I cure him.” And then He told
this story of the Strong Man’s House.
In another place (Luke) Jesus calls it a
wonderful palace, But a bad, strong
man had somehow or other gotten
through the door, had moved all his
goods in, had armed himself from head
to foot with spears and knives, and
there he was, saying to himself, “T am
going to use this palace just as I like,
and invite all my friends here.” But,
alas! this strong man was unclean and
all his goods and friends were unclean
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He left stains all over the palace, on the
walls, on the floor, and whatever his
hands or his feet touched was made
flithy. Bad pictures were there, bad
words and stories were said, and the
longer he stayed the worse it was, un-
til it did not seem at all like the sweet,
beantiful palace it once was. Now a
palace is meant for everything nice. It
ought to have beautiful pictures on the
walls, and clean floors, often of stones
inlaid with wonderfully-colored marble.
It has carved pillars, broad halls and
sunny windows,

Bye and bye, another still stronger
Man, a great and good King, who really
owned the palace, came by. With a
quiet but clear voice He said to the por-
ter at the door, “' Let me in; this house
ismine.” And the bad man inside heard
the voice. Now, although the bad king
hated the good king, yet he was afraid
of Him. But the knock at the door
made him very angry, and he made a
horrible struggle. First he ordered
the porter not to open the door, and
then, trembling with rage, he tore
around the palace, breaking everything
he could find, and saying: “I will not
leave,” Then the Good Man broke
through the door, rushed upon the bad
man, took all his weapons away, and
bound him hand and foot. But the
heart of the good man was sad to see
the dirt and ruin all around. But He
knew what to do. *‘Can this be the
once beautiful palace ?" He wondered,
But He knew what to do; He went into
every room, had everything washed,
threw out and burned all the old pic-
tures, spread on the table good food,
and called the porter at the door to sit
down with Him to eat, saying to him,
“T will be your friend.” Now and then
the old man who had been staying
around, came and listened, and whis-
pered under the door to the porter,
**Let me in.” But the Good Man heard
his voice and said ¢ Begone.”

Can yon tell me who the Bad Man is ?

Can any tell me what his goods are?

Can any tell me what this palace is?

Can any tell me who the porter is at
the door?

Zhemes and Texts of Recent Leading Sermons,

[May,

Can any tell me who is the Good,
Strong Man ?

Think it over, and we will see next
Sabbath.

THEMES AND TEXTS OF RECENT
LEADING SERMONS.

1. The Smaller Troubles of Life. *‘The Lord
thy God shall send the hormet.” —Deut.
;'h: 20. T.DeWitt Talmage, D.D., Brook-
yn.

2. The True Method of Estimating Men.
“Nevertheless the heart of Asa was per.
fect all his days.”"—2 Chron. xv: 17, ev.
James O. Chamberlain, Berlin, Wis.

3, The Duty of Confessing Indebtedness “Let
the redeemed of the Lord say 80."—Pa.
evii: 2. M. D. Hoge. D.D., Richmond,
Va.

4. Birds Smarter than Binners,—*' Surely in
vain the net is spread in the sight of any
bird""—Prov. i: 17. T. L. Withrom, D.D.,
Chicago, 111,

5. Christ's Work no Failure, ‘*He shall not
fail nor be discouraged, till he has set
judgment in the earth: and the isles shall
wait for his law.” —Isa, xlii: 4. Rev. C. H
Spurgeon, London, England.

. The True Idea of Fasting. “Is it such a
fast that I have chosen ? & day for a man
to afflict his sonl ?” ete. Isa. lviii: 5. Arch
deacon Farrar, in Westminster, London.

7. Four Themes—Bringing the Tithes. Proving
God. Obtaining the Blessing. Robbing
God. **Will & man rob God? . . . .
Bring ye all the tithes into the storehouse
.« .+ and prove me now, saith the Lord
of Hosts.” etc.—Matt. iii: 8-10, Mr, Orm-
iston, D.D., New York.

Is Poverty the Door to Heaven? * The beg-
war died and was carried by the angels
into Abraham's bosom: the rich man also
died.”—Luke xvi: 22, J. P, Newman, D.D.,
Washington, D. C.

9. A Sermon for the Worst Man on Earth.
“And the publican, standing afar off,
would not lift up so much as his eyes unto
heaven, butsmote upon his breast saying,
God be merciful to me a sinner.”—Luke
xviii: 13. Rev. C. H. Spurgeon, London.

. The Training and Itation of O« ience.
* Whereupon I was not disobedient to the
heavenly vision.”—Acts xxvi: 19.

. The Inheritance of the Faithful. * Giving
thanks unto the Father, which hath made
us meet to be partakers of the inheritance
of the saints in light."” ete.—Col. i: 12, 13.
James Morson, D.D., Glasgow, Scotland.

2. The Bond that united all Graces. * The
bond of perfectness.’ —Col. fii: 14. T.W.
*Chambers, D.D., New York.

3. Some of the Devil'’s Devices. *“Then shall
that Wicked be revealed . . . evenhim
whose coming is after the working of
Satan with all power and signs and lying
wonders,"” etc.—2 Thess. ii: 8, 10, John
Hall, D, D., New York.

. The Unchangeableness and Eternity of
Christ's Dominion. “ Jesus Christ, the
same yesterday, to-day and forever,”—Heb.
xiii: 8. Henry J. Van Dyke, Jr., D.9,, at
Genoa, N. Y,

. Antagonism of Fear and Love. *“Thore is
no fear in love; but perfect love castel h out
fear; because fear hath torment.”—. John
iv:18. A.T. Pierson, D.D., Philadelphis
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10+ The Shrinking of man from Divine Contact.
“When Simon Peter saw it, he fell down
at Jesus’ feet saying: depart from me for I
am a sinful man O Lord.”—Luke v: 8.
R. 8. Storrs, D.D., Brooklyn.

. The Convincing Power of a Vision, “Where
upon O King Agrippa, I was not disobedi-
ent.” efe.—Acts xxvi:19. Geo. E. Reed,
D.D., Brooklyn.

SUGGESTIVE THEMES,

Shaking Up and Emptying. (**Moab hath
been at ease from his youth, and he hath
settled on his lees, and hath not been emp-
ltivd from vessel to vessel.”—Jer. xlvili:

)
. ASufficient Creed, (Follow Me."—Matt, iv:
19.)

. The Far Reaching of a Charitable Act.
(**When saw we thee a hungered,” ete,—
Matt, xxv: 37.)

Christ the vietim of Gossip. (*This man,
if he were a prophet, would have known
who and what manner of woman this is that
toucheth him.” ete.—Luke vii: 39, * Be-
hold a man gluttonous and a wine-bibber,”
eto,.—Matt, xi: 19)

. The Great Master. (“And Jesus rebuked
him (the unclean spirit saying, Hold thy
peace and come out of him.—Mark 1: 25.)

. The Essential Lack of Natural Goodness,
(**I kuow you, that ye have not the love of
God in yourselves,””—John v: 42,)

7. The Secret of the Redeemed. (‘*1 have mani-
fested thy name uuto the men whom thou

Zhe Prayer-Mecting Service.

gavest me out of the world,”=John xvii
)

. The Gradualness of Divine Revelation, (I
have yet many things to say unto you, but
ve cannot bear them now.”—John xvi: 12,)

, The Perfection of Human Enowledge *is
Reserved for Futurity., (“We know in
part, and we prophesy in part: but when
that which i8 perfect is come, that which
is in part shall be done away.’'=1 Cor.
xiii: 9,10, R. V.)

The Transforming Power of Christ's Re-
flected Glory. (** But we all, with unveiled
face, reflecting, as a mirror, the glory of
the Lord, are transformed into the same
image.” ete.—2 Cor, iii: 18, R. V.)

. The Deceptiveness of Evil. (“Such are
false apostles, deceitful workers, trans-
forming themselves into the apostles of
Christ.  Aud no marvel; for Satan, him-
self, is transformed.”—2 Cor, xi: 13, 14,)

. Causation. (* Every house is builded by
some man; but he that built all things is
God."—Heb iii: 4.)

, Satanic Hindrances, (‘*Satan hindered us.
—1 Thess. ii: 18,)

. Genunine Culture. (** Therefore leaving
the principles of the doctrine of Christ,
let us go on unto perfection.”—Heb, vi: 1,)

. Self-Purification. (**Seeing ye have puri-
fied your souls, in your obedience to the
truth, unto unfeigned love of the brethren.”
ete.—(1 Pet. i: 22, R. V.)

16. A Creed Secondary. (** And they were judged
every man according to their works.”—
Rev. xx: 13.)

THE PRAYER-MEETING SERVICE.
By J. M. Saerwoon, D.D,

May 4.—Tue Morar YounNa MaN.—
Matt. xix: 16-22,

The incident set forth so graphically
in these words is fumiliar to our read-
ers. We need not recite or dwell upon
the particulars. We pass at once to the
Lessons taught by it.

1. We learn that early promise is no
quarantee of salvation. Probably in all
Israel there was not a more promising
young man than the one here intro-
duced to us, In the eye of the Jewish
law he was a perfect man. His outward
life was blameless. He was a model
young man, and he was intent on eter-
nal life, and came to Christ to learn
what more he could do to secure it.
And yet ‘““he went away sorrowful.”
The supreme test found him wanting;
all his early promise went for nothing.
—And, alas, he is a type of a large
class in every age of the church,

2. We learn that the natural man turns
involuntarily to the Law for justification. So
with this young man. Religiously in-
clined, and anxious for hLis soul, he

looked to the ‘‘commandments” of the
Old Testament law to save him, and
strictly “kept them from his youth up.”
And this is the universal instinet of
the human heart, left to itself, “* Works
of righteousness,” penance, morality,
ritualistic observance, sacramental vir-
tue—these are the reliances, instead of
simple faith in Christ and a personal
coming to Him. Even under conviction
of sin, it is the last expedient to turn
away from man to God; to renounce onr
own works,our strivings, our very pray-
ers and repentings, and just come as a
little helpless child and fall into the arms
of Jesus.
“ Just as Tam, without one plea,
But that thy blood was shed for me,
And that thou bid'st me come to thee,
O Lamb of God, I come! 1 come!”

3. We learn how nearly, apparently,
one may belo eternal life, and yet fall away
and be lost. All these virtues in perfec-
tion! So naturally good that even “Jesus
loved him!” Lacked only ¢‘one
thing!” And he bows down reverently

U
i
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at the Master's feet !
thing"”
beautiful character lacks the essence and

Dutah! that “ one
is the supreme thing; that fair,

charm and erown of all true virtue, He
instantly falls away under the Master's
simple test and we never hear of Lim
again, — And our sanctuaries are at-
tended by thousands of just such ehar-
acters, and they come to just his end.
How sad!

4. We learn the essential radical insugfi-
ciency of ull external and personal virtue in
the matler of salvation, If any man conld
be saved by the Law, surely this young
man wonld not have failed of eternal
life, If social virtue and personal
goodness can ever prevail, they would
But the
Master's test demonstrated the utter in-
And the
same awful truth will stand out in ap-

have done so in this case,
sufliciency of all such claims,

palling distinctness at the judgment in
its applicati ' to multitudes who have
relied on external virtue instead of in-
ward grace.

5. The touchstone of the Master's require-
nenl revealed the one suvreme obslacle, the
idol in kis heart, over which he stuwmbled in-
to perdilion.  “*Heo had great posses-
sions,” and he was not willing to part
with them, no, not even for * eternal
life,” “How hardly shall they that have
riches,” ete. And this is the secret of
the damnation of millions under the
gospel,
searching hand on the one beselting sin,
or idol of the heart, and they wiil not
make the sacrifice, and so they perish !

God’s requirement lays its

May 11.—Cugist’'s Parrinag Wonps,
Acts i: 6-9,

We attach special importance to the
We listen
intently to eateh the last utterance,
and treasure it in memory as a precions
legacy. We have here the last recorded
words of Jesus on the eve of His ascen-
sion, unless His benediction, as record-
ed by Linke, was subsequent. Buteven
then these are His last words of instrue-
tion to His Church, and hence possess
all the interest, significance and solem-
nity of His parting injunction. Note
then:

dying words of our friends.

| Mavy,

1. Iiis genlle and wneeded vebuke to Iis
diseiples.  * Lord, will thon at this time
restore again the Kingdom to Israel?”
Not even yet were they rid of the idea
of His personal reign: had no true con-
ception of the nature of His Kingdom,
Daty, salvation, gaidance, seemed less
on their hearts, even in this supreme
hour of interest, than a matter of curi-
osity or ambition. The rebuke is gen-
tle in form, but all the more decisive
It
is not for you to know the times or the
seasons, which the Father hath put in
Lis own power.”"—The same rebuke is

and impressive on that account.

needed fo-duy, for the same spirit of
speculation prevails as to the time and
mode of Christ's eoming, and a hun-
dred other questions purposely hidden
““in his own power.” The revealed
things of God are quite sufficient to ab-
sorb our attention and zeal, and to tax
our activities to the utmost, Let us
not presume to lift the veil of mystery,
or to speak when God is silent,

2. His wordsof powerful and prrmanent
comfort to His disciples,
power, after that the Holy
Ghost is come upon you.” He was now
to leave them, as He had often told
them the time would come ; but He
wonld not leave them * comfortless:”
the Spirit of God should anoint them
for their work, and endue them with
mighty power. They were to remain
in Jerusalem till the day of this divine
baptism, which followed quickly, a.1
with overpowering effect, Here were
the elements, the forees, and the
trinmphs of the true *“kingdom,”
which Christ came to set up—a king-
dom that was to rule men's hearts and
subdue the world to the reign of peace
and holiness,—Snbstantially the same
words are spoken to every disciple
““You shall receive power from God to
conquer the world, the flesh and the
devil in my name, and to bear faithful
witness for me unto death.” Glorious
assurance !

3. His words of solemn affirmation.
““ And ye shall be witnesses unto me,”
ete. vs, 8. That was to be their one grand
mission to all the world, and to the end

“But ye shall
receive
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of time, Christ was to live in them and
speak throngh them and earry on His
work by means of them, Wherever they
went, wherever they lived, they were to
preach a erucified and risen Jesns, and
honor His name, and die for His cause,
if need be.—And this is the mission of
every disciple to-day, as really as it was of
those primitive disciples. ** WrrNesses "
ror Cunist!  How glorions the ealling !
How solemn the office! THow tran-
scendent the work! How fearful the re-
sult, if we bear ““false witness!”

How should we wrestle with God in
prayer for the Holy Ghost, that onr
souls may magnify the Lord, and onr
lives be “living epistles,” to the power
and preciousness of His grace!

May 18,
Mercres,—Ps, eiii: 2

Bressing  Gon s
5, 8-14,

There is no element in the Psalms of
David more conspicuous for its fre-
qnency and its emphasis, than the ele-
ment of praise and thanksgiving to
God. The theme continnally inspires
his heart and glows on his lips. He
calls on all nature, on all ereatures, and
on his own sonl, to magnify God's
name for Iis wondrous mercies, THeis
never weary of the service, bnt retnrns
to it again and again, and seems to vie
with angels in his sweet and majestic
strains, We eannot donbt that David's
religion was one of hope and peace, and
great rejoicing in God.  He had his
seasons of inward confliet—of spirit-
ual darkness,of soul fears and sorrows —
but the prevailing tenor of his experi-
ence was n bright, jubilant, and happy
experience,

FOR

In this he is a worthy example to every
There is too little of this
type of piety in these days: far too
many silent Christians, and too many
gloomy Christians, Sad, mournful, fear-
ful, are the strains, rather than joyons
as Easter chimes, and bright with
visions of glory,
Wiy we swovrn mpress Gon ron His
MERCIES,

1. Forthe salce of the mercies themselves.
Are they not worth it? Might not the
very stones of the street ery ont against

Christian.

The Praver-Meeting Service,
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nsif we refused? Can we number them,
or estimate them, or live or die without
them? Isthere a year, aday, an hour,
which is not erowded with them? Can
we name a single blessing, personal,
family, socinl, temporal or spiritnal,
that we do not owe to God’s abound-
ing merey in Christ Jesns?

2, For the salee of the tiver, Are not
the gifts infinitely enhianeed in vilne
by reason of their sonrce? If they came
from a dear earthly friend, shonld we
not prize them for friendship’s sake? If
they flowed from royal honnty, wonld
we not be profuse in onr praise and
feel burdened with asense of onr obliga-
tion? But all onr mercies are the gifts
of God onr Heavenly Father; they are
the purchase of infinite love; they flow
to us throngh Christ. We can render
no returns for them save gratitude,
praise and Henee our life
shonld be a perpetnal thanksgiving,

3. For the sake of our example — o
The tone and tint of
onr religion go very far in impressing
others, One happy, bright, ever re-
Jjoieing and praising Christian, will im-
part cheer

service,

influence on others,

and life to a whole cirele,
while one gloomy, despondent, ever
mourning diseiple, will chill a prayer-
meeting, and often a whole church,
The spirit of praise and thanksgiving
and rejoicing in God is contagions, and
acts like an inspiration, like the san-
light, like a vision of glory. O if
Christians wonld be happy and hope-
ful and joyons, as becometh the chil-
dren of a king, the heirs of glory, they
wonld attract, where now they repel,
the children of sin and sorrow!

L. For (heir owen sake, It is their
birthright. Tt is honoring to God their
Savior, Tt is in harmony with the
spirit and purpose of the Cross, It is
the spirit of the heavenly world, Tt is
the first notes of the song everlasting
that will resonnd throngh all the man-
sions of glory and give expression to the
gratitnde and harmony of the redeemed.

May 25, —~Tue Rraurs axp Tmamosi-
TIES OF CHRISTIANS, —Eph, ii: 1922,
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and fundamental institution. It is in-
hierent in the very spirit and structure
of God’s moral kingdom. It dominates
the whole cirele of ereation, providence
and redemption, Its foundations were
Inid star twinkled in the
heavens,  The essential principles of
it are the principles of God's being.
T'he history of it is the history of God's
crowning glory. The consummation of
it will be the trinmph and reign of
universal righteousness and
bles.edness. Hence, to the
spirit and come under the sway of
Christianity, is to be brought into inti-
mate personal relations with all that is
vital, and permanent, and glorions, and
dominant in the moral kingdom of the
Throungh Christ, the Head of
all things, and by means of Christ, the
Alpha and Omega of the revealed God-
head, the Christian becomes a son of
God, a citizen of the royal Common-
wealth, a peer of angels, and a * joint-
heir with Christ™ to the blessed and
everlasting inheritance of the saints,

My words tremble under the burden
of such infinite thoughts. And yet
they are true! O, heart eannot conceive,
or language express, the dignity, the
grandeur and th2 glory of the Christian’s
birthright and inheritance! * No more
strangers and  foreigners, but fellow
citizens with the saints, and of the
household of God; and are built upon
the foundation of the apostles and
prophets, Jesus Christ himself being
the chief corner-stone.”

1. Children, natural heirs, not “‘strangers
and foreigners,” and hence legally enti-

before a

pence,
imbibe

universe,
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tled to all the rights and privileges of
sonship.

2. Attained tomayority,invested withthe
high prerogative of citizenship with the
saints and membersof God's household.

3. Having a solid, unguestioned title
to citizenship and heirship, because
“ built the foundation of the
apostles and prophets, Jesus Christ
himself being the chief corner-stone.”
No interlopers, no bastard stock, but
genuine descendants of an ancient and
honorable ancestry.

4. Not rough, worthless material, chil-
dren by natural descent, but not by the 1em
birth, but *“fitly framed together” in
God's spiritual temple, “in whom ye

upon

also are builded together for a habita-

tion of God through the Spirit.,”
1. The first this

tenches is the lesson of high appreciation

lesson subjeet
of our Christian rights and’ privileges
The trae child of God is every inch a
than
earthly prince or potentate, and an heir
to a throne in heaven,

2. If such the dignity and grandenr
of his birthright, how {ncompatible all
low ambition. and wwworthy conduel. How
few of us keep our eye steadily fixed on
the glory that awaits us and strive
worthily to attain to it !

3. If a citizen with the saints, in
training for ** honor, glory and immor-
tality at the appearing of Christ Jesus
the Lord,” how unblamably should we
live, how constantly shonl? we press on
in the race, and how exultingly should
we look forward to the glorious con-
summation of our faith!

Prince, mnobler, grander, any

HOMILETICS.

Coxpveren sy Pror, J, M, Hoeriy, D.D,

What are the relations of preaching tothe Church ?
THE question is a timely one. 1f its
answer lead away from strict homileties
to a discussion of the nature and foun-
dations of the Churel, its important
bearing npon preaching and upon the
minister's whole work will be perceived
at once, The ministeris connected with
u system, and the present is a period of
the notable neglect of systems and insti-
tutions. It is a marked feature of the

time that it seeks the substance beneath
the form; that it cares little for profes-
sions and looks to the spirit and life of
whatever challenges its regard. To ap-
pearance it is not a believing age; it is
full of doubts ; and, without regretting
this, let us have faith that good surely
will come out from the clash of opinions,
and that the questioning and restless
state of things will be only transitional
to something higher and better. But
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while we love the spiritnal truth, and
while Christian faith is an inward life
and ‘““the kingdom of God is not in
word but in power,” yet in this age's
disregard of the form and its desire to
come at the life- principle, is it not
in danger of breaking that simple
form, that beautiful and essential body
in which God has enshrined truth?
Is it not in danger of becoming so in-
ward that it shall withdraw from the
sphere of the actual and lose itself in
the depths of an intellectual spiritual-
ism? It is good, now and then, in
spite of fears we may justly have of for-
malism and ritualism, to look at the
other side, and tospeak of the ontward
things which are not often treated of,
but which, properly regarded, are in-
struments of religions discipline and
growth—such as public worship, Chris-
tian nurture and membership, religious
ordinances and sacraments, and the
Church itself, which comprehends
them all.  Church professions, rites
and obligations—ontward things—are
Leld to be of no special value, and they
are dissolved in this fine alchemy of
speculative thought that we all love, so
that there is a vast deal of practical
“comeonterisi " which is really injuri-
ous to the cause of Christ and men’s
bestinterests. Preachers preach almost
i vain when this is so;  And this, too,
does not always spring from a real hu-
mility, a genuine feeling of unworthi-
ness manifested in some of the most
rare and lovely characters we see
among us, but from thoughtless disre-
gard of and proud feeling of superiority
to Christ's words. Now, undoubtedly
it is true that he that believeth shall
be saved, but yet it is written : ¢ He
that believeth and is baptized shall be
saved,” I suppose the meaning of these
words to be this, that though faith is
the essentinl thing for salvation, bap-
tism was instituted as the mode of for-
mally entering upon that new life of
faith whicli was to be proclaimed by the
apostles and preachers of the gospel;
as that outward act, that consecrating
rite, by which the faith of Christ was to
be confessed before men. Soon after
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these words of our Lord were spoken,
on the day of Pentecost, when three
thousand souls were awakened by
Peter's preaching, he said to them in
answer to their question, ** What they
must do?’ “ Repent and be baptized
every one of you in the name of Jesus
Christ, for the remission of sins, and
ve shall receive the gift of the Holy
Ghost.” Would it seem from this that
baptism was regarded as an unimpor-
tant thing by the apostle Peter, und
was not, in fact, the follest gift of the
Holy Spirit, the gift of spiritual power,
made to follow upon the baptism of the
penitent believer, as being the ap-
pointed way of investing them with the
new faith, and incorporating them into
the visible body of Christ? And this
would apply to the sacrament of the
Lord’s supper, which was also estab-
lished by Chris® xmong the last things for
the perpetual observance of His Chureh,

The Puritan, in his desire to bring
the truth home to the individual heart,
and to do away with a hnman mediator-
ship, almost lost sight of the ideaof the
Church. At all events, other Reformed
churches of Europe—of France, Ger-
many and Switzerland—have always
held more strongly to the church-idea,
and have built themselves more upon
it than have the Puritans of England
and America; but whichever is right, no
Protestant, or, much more, Christian,
will deny that a visible Charch, repre-
senting the company of believers and
the kingdom of God on earth, was in-
stituted ; and that through its ordi-
nances, worl, ministry and loving ser-
vice of the Master in carrying out His
purpose to save man, bears some essen-
tial relation to the spiritual recovery of
onr race. The more the world goes on
in religious advancement, the more ex-
actly identical will the visible and the
invisible Chureh grow, for the Church
is mother of us all who are * baptized
into Christ,” and the fast prevailing
opinion that a man may choose to re-
main ount of the pale of the Church and
be a church to himself, is unscriptural;
for none can secede from the common
faith, altar and table, and still be obedi-
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ent to the Lord’s words: * There is one
Lord, one faith, one baptism.”

I look upon the visible Church as in
one sense u divine institution
another human institution
sanctioned and blessed by God, and

ind in
sense a

rendered the vehicle of His grace so far
as 1t 1s o troe instrument of the conser-
vation and propagation of Christian
fuith.  When it loses this character it
ceases to be a true Chureh, I can see no
reason to conceive that it was supernat-
urally ordained in all its detail -that itis
not inthis respect now radically differ-
ent from its Jewish predecessor, I doubt
not it was full of human error from the
first, the apostles themselves repressing
but not extirpating all false notions of
doctrine and life ; but I imagine that
the true Chureh, as a spiritual power
co-ordinate with the Word the
Spirit, is realized throng' a visible sys-
tem of organization and
which, however, is by no means con-
fined to any particular chiurchly organi-
zation; but so fur as any one answers
its great end better than another, so
far it is a more divine organ of the
Eacli church, as we familiarly
call it, contains some element of truth,

and

ordinances

Spirit,

and gives it a fuller expression than
any other; but while the true Churchis
thus exclusively identified with no par-
ticular church or seet, yet the one
Church of Christ with its divine word
and ordinances, has its place, iustro-
wmentally, in the economy of salvation,
and no wan, however good or great, can
afford to neglect it.

Before going further let me say that
preaching derives an apostolic power
and permanent enthusiasm from this
truth of the unity of the Chureh, infi-
nitely more so than from any sectarian
view. It gains a lofty, even divine van-
tage-ground. It speaks as one with the
spirit of God's kingdom that cannot be
divided, and as with His voice. The
preacher is clothed with a heavenly au-
thority when he preaches not as the
messenger of a chureh (perhaps in some
obscure city street), but of the Church
of Christ, Let me dwell upon this, The
hest minds discerning the original unity

Homilelics,
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of plan in men's natures, have yearned
for a religions unification of the race.
The longings for the “City of God"
have been transferred by great and de-
vout minds to a future state only be-
eause it seemed impossible that there
should be even an approximate realiza-
tion of this high and joyful trath on
earth., Roman Catholicism, froman in-
herent error in its theory, has not suc-

‘eeeded in its attempt to carry out the

idea of a nniversal Chureh; but thisill-
success by mo means proves that the
1den 1s not philosophieal, is not one true
in the nature of things, is not Seviptne-
ral and realizable, men,
made of one blood, shall at length be
united in a broad political brotherhood
or confederation of states, if called by
different names, recognizing the equal

As sure as

rights of each nation and each man be-
fore the law, and binding themselves to
mutual
each other’s welfare—a republic of God

acts und responsibilities for
—80 there shall be a like union in re-
ligion, & world-church comprehending
the race, one holy Catholiec Church,
members are members one of
another, recognizing each other in
every right, sympathy, duty and re-
sponsibility, and bound together by
The Church of the first
disciples was the ** one body " of Christ,

whose

one Spirit.

“¥For as the body is one and hath many
members, and all the members of that
one body, being many, are one body,
s0 also is Christ; for by one spirit we
are all bxll)lizml into one body.” There
was a trne corporate union
all the
Christ’s body, the Church—not merely
a spiritual, but organic union. This
union embraced all believers and was
as wide as the world. Neander speaks
thus of the apostolic Church: * But
this consciousness of the divine life re-
ceived from Christ, is necessarily fol-

existing

wmong various members of

lowed by the recognition of a commu-
nion which embraces all mankind and
passes beyond the boundaries of earthly
existence, the consciousness of the Holy
Spirit as the spirit producing and ani-
mating this communion—the conscious-
ness of the unity of the divine li'e
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shared by all believers, a unity which
counterbalinees all other differences ox-
isting among mankind, as had been
already manifested at the first promul-
gation of Christianity, when the most
marked contrarieties arising from re-
ligion, national peculiarities, or mental
culture, were reconciled, and the per-
sons whom they had kept at a distance
from each other became united 1n vital
communion,” And agunin he says: “This
is no abstract representation, but a
truly living reality. If inall the widely
spread Christian communities, amid all
the diversity of human peculiarities ani-
mated by the same spirit, only the con-
sciousness of this higher unity and
communion were retained, as St Paul
desired, this would be the most glorious
appearing of the one Christian Church
in which the kindom of God represents
itself on earth; and no outward consti-
tution, no system of episcopacy, no
council, still less any organization by
the State, which would substitute some-
thing foreign to its nature, conld render
the idea of the Christian Church more
real or concrete,”

To bring this idea of the one apostolic
and universal chinrch into something
like a definite statement, T would say,
that Le who studies with unprejudiced
wind the account of the planting of the
primitive chureh, freeing his mind from
the influence of subsequent historieal
development and following the New
Testament, must come to the conclu-
sion that, during the life of the apos-
ties, who, under Christ established the
constitution of the chureh, the Chris-
tian Church was formed of various com-
munities of believers, in and out of
Jerusalem, and also in cities and na-
tions other than Jewish, who, though
differentiated still held together as
members of one organism, with recog-
nized relations to each other, and with
mutual duties and responsibilities aris-
ing from such a corporate uniou. They
were one body. The apostles never
thought of anything else. Clrist was
not divided. The doings of the chureh
in Antioch were a common and serions
concern of the church in Jerusalem. A
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man was a member of the Church of
Christ rather than the Church of Jeru-
salem. The church at Jerusalem was
only one of the doors, or inlets, by
which he entered into the temple and
kingdom of Christ. This kingdom was
world-wide; this church was a universal
chureh, Tt was a greater idea than that
of the Roman empire. An idea like
that fired the hearts of the first preach-
ers to go forth for the congnest of the
whole world for Christ, and because we
have lost this great idea we hove grown
cold in our zeal for the world's redemp-
tion, We demur about sending a mis-
sionary to the heathen whose heart is
glowing with the love of Christ and
ready to shed its life blood in His ser-
vice, if his head may have at any time
indulged a theological speculation in
regard to the future, The one is posi-
tive, the other negative. The one is
the impelling power, the other the
pklosophic thought. Not so did the
primitive chnreh act, It would never
have accomplished what it did if it had
so acted. The Peters and Thomases,
and those who followed Christ and
those who followed not with these but
by faith cast ont devils in Hisname,were
welcomed by Him in the work of preach-
ing the gospel, as one in the spirit, love
and Leadship of Christ. The preacher
to the heathen must be inspired with
the consciousness of his own living
nnion and the church’s living union
with Christ, and then he has the pow-
ers of the eternal world behind him,
and he goes forth in “the fulness o
the blessing of the gospel of Christ.”
And so of every preacher in every pulpit
at home, The growing tendency to de-
nominationalism at the West, is not so
good a sign as the opposite and nobler
tendency to unity, for the great pur-
poses of preaching. But T will continue
this topic next month.
—— e

The sermons of the effective preacher
are taken ont of the heart, as all good
sermons must be,  Truth may be taken
from the head, but it mnust be carried
through the hearl, before it is imbued
with the spirit and with power,
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PASTORAL THEOLOGY.

Coxprerenp By Pror. Winniam C. Winkinson, D.D.

THE BIBLE IN THE PULPIT AND IN THE
PEW,

We have received from an intelligent
minister the following guestions:

1. ““ How much of the hour and a half (at
most) given to the morning service, and of the
hour (at most) given to the evening service,
ought I to use reading the Scriptures?”

2. “Is it best in your opinion to read con-
tinuously, as I call it for lack of a better word,
orto read selections? I prefer the last method,
but I find that the people cannot then use their
Bibles in following me, as is their custom here,
1like this custom, and do not wish to break it
up, or even to discourage it in any way."”

These well-considered inquiries raise
a twofold question, both interesting
acd important, namely: What is the
proper place and use of the Bible as a
manual to be employed in public wor-
ship? We eall it a twofold question,
because it relates both to the Bible in
the pulpit and to the Bible in the pew.
Let us try to meet this question thought-
fully and frankly, in the spirit of free-
dom checked by reverence, rather than
in the spirit of mere traditionary or
conventional prepossession,

To begin with, then, we would make
more, and not less, of the Bible, than is
usual, in the pulpit; and make less,
not more, than is now the tendency of
effort to have made, in the pew.

“Bible - reading,” technically so-
called, as we have ourselves seen the
thing done by some distingunished prac-
titioners of the art, we confess we have
little respect for. It seems to us to dis-
honor, instead of honoring, the Bible,
to treat it as a hotchpotch of texts and
passages to be brought together, at the
whim of the ‘reader,” hence, thence
and everywhence, for the purpose of
piecing out a quaint patehwork, far
more illustrative at last of the curious
ingenuity of man, than of the grace
and wisdom of God. But pulpit read-
ing of the Bible, done with reverent
and studious purpose to make the
meaning and will of God clear to the
understandings, and effective on the
consciences and hearts, of men—that
we believe in fervently; for that gives

God's own word its own right place of
sovereignty over all the service of pub-
lic worship, ** Hear [that is, of conrse,
heed and obey] what God the Lord will
speak,” expresses the whole proper
sentiment of the occasion. This senti-
ment should run through every part of
the service, prayer, hymn, Secripture-
reading, sermon, In this sentiment,
the service finds its true unity. And
this sentiment is most clearly, most un-
mistakably, struck, during those mo-
ments when the very word of God is
devoutly read and listened to, in the
spirit of amen to every hint conveyed
of God's wish and will. So to read the
Seripture as best to make plain God's
wish and will, and best to inspire the
spirit of obedience thereto, that is the
problem—with the pulpit. So to hear
the reading as best to take in the sense
of what is read, and best to feel the
pnlse in it of life and of life-giving,
that is the problem—with the pew.
There onght to be, there must be,one and
the same solution for the correlative
reciprocal problems of both,

That one solntion is this: Let the
preacher himself, with study, under-
stand the Secripture that he reads, un-
derstand it throngh and through,
according to its own true import, and
not according to some sense which he,
the preacher, brings to it and seeks to
foist upon it—for a supposed good pur-
pose of ‘“‘improvement” to his hearers.
Let the preacher moreover have be-
forehand submitted himself, mind,
heart, conscience, will, to the sense
which his understanding finds in the
Secripture to be read, and then come to
the reading of that Scripture fresh-im-
bued with its spirit, Further, let him
silently renew his own joyful pledge
of personal obedience, while he reads,
If the preacher has a full enlightened
apprchension of his duty and privilege
in the matter, he will have used every
general, and he will use every partien-
lar, means in his power to render him-
self a fit, effective, physical voice for
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God to speak throngh in the reading of
His word—that is, he will make him-
self the best reader that he is capable
of becoming. In such hands as those
thus supposed and described, the read-
ing of the Secripture will come to be a
capital part of the service. It may well
oceupy as much time, or mearly as
much, as the sermon.  There is roally
little or no danger of its usurping too
large a proportional place in the ser-
vice of public worship, It will be seen
and felt that Seripture-reading, prop-
erly done, is to the minister as costly,
while to the hearer, it will be quite as
interesting and profitable, as the ser-
mon. Nobody will complain that it
gets more than its fair share of the pul-
pit attention. The reading may be
“ gontinuons "—consecutive—or not, as
the preacher sees fit to make it. It
may be with accompanying comment,
or without, as the genius or judgment
of the individual preacher may prompt,
or as the particular occasion or passage
may seem to make advisable, M.
Beecher seldom made comment, but he
read vividly, commenting the while by
tone, rate, emphasis, inflection, vol-
nme, pause. Mr, Spurgeon comments,
with pertinence and power. One
preacher, whom the present writer nsed
to hear, and who made a signal thing of
the Seripture-reading, often commented
quite as much as he read—having it
evidently for aim to break that spell
of popular familiarity with the letter of
Seripture, which prevented the spirit
of Seripture from asserting its proper
power over hearers, It happened tothe
writer of these words, to be in the
same train with that preacher, when,
cast down (but not destroyed) by ill-
health, he was traveling to the sea-board
to sail for Europe, and Divine Provi-
dence sent to him an unexpected cup
of cold water to comfort and refresh
him on his journey. The train-condne-
tor, having earned a little leisure for
the purpose by zealous haste in doing
his work, came and said to the preacher:
“You do not know me, butI know you.
I used occasionally to hear you preach.
T wanted to tell you how I enjoyed

Pasioral Theology.

445

hearing yon read the Bible. One chap-
ter in particular I had read and heard
read all my hfe; bnt when yon read it,
it seemed as if I bad never read it or
heard it before, That is all; T just
wanted to tell you.” The sympathetic
listener took a lesson which he is now
handing over b his brethren. Not a
word to that preacher about his preach-
ing! All was about the word of God
that he read from the pulpit.

Now, what, during sueh an exercise
of Seripiure-reading from the pulpit,
should be the attitnde of the con-
gregation ? That, on the one hand, of
listeners merely; or that on, the other
hand, of persons with books open be-
fore them, either as if learning by imi-
tation to read themselves, or as if set
on watch, like monitors, to see if the
reading be correctly done? In a word,
shonld the congregation sit with their
eyes turned toward the pulpit to hear;
or with their eyes torned down into
printed pages, to—which shall we say ?
do, simultaneously, their own silent
reading, while the preacher does his
aloud ; or mix and confuse the two
totally different functions of listening
and of reading? When some minister,
like Mr. Spurgeon or Dr. Talmage (who
have their sermon printed every week)
gets ready to think it best for the true
effect of his preaching, that what he
preaches should be in print before the
eyes of his hearers while he preaches
it, 8o that they ean follow him, word by
word, with vigilant use of ear and eye
together—then we think it will be time
for ministers, generally, to consider
whether it might not well to nurge on con-
gregations the desirablenessof their pro-
ducing their Bibles in order to read with
their eyes, forsooth, at the moment that
they ought to be hearing only, but
hearing with both eyes and ears,

Why, dear brethren, what is the word
of God? Isit print? Orisit not, much
rather, word spoken? Let us have done
withmeresuperstitionin this thing. Who
supposes that Jesus, if, in these days of
the press, he had his Sermon on the
Mount to deliver, would choose to have
his hearers reading his discourse in




416

priut with their eyes, while he was ut-
tering it to their ears with his voice—
and doubtless also to their eyes, with
expression of countenance at least, if
not with gesturce? 1If Jesus weuld not
choose to deliver His disconrse, origin-

engaged that
moment in reading it out of a book,
why, then, in the name of common

ally, to a congregation

sense, should you wish to deliver it now
to a congregation so engaged ? Can any-
body imagine a good reason? Does it

teach true reveremce for God's Word?
Does it not rather tend to inspirve false
reverence—roverence that can but be
false, in s0 far as it is reverence for the
sign, instead of for the thing signified,
reverence for the letter which killeth in-
stead of for the spirit which giveth life?

All in one word: the ordinary Sab-
bath congregation is to be treated as an
audience, and not as a Bible-class,

I1.
HINTS TOWARD MAXIMS RELATING TO THE
PRAYER-MEETING,

1. Above all things, leave ample room
for the Spirit of God to work as He will,
without interference, unprompted by
Him, from yon,

2. Accustom and teach
your church to accustom themselves,
sional apparent obstacles
to the prosperous progress of a meet-
ing, and so, not to be disturbed by
such obstacles when they arise,

3. Educate

yourself,

to expect oc

edneate
your church, to exercise a true, sweet
patience and charity toward such par-
ticipants in the meeting as, through
eccentricity, through poverty of talent,
through habits of prolixity,
through inconsistency of life, contrib-
ute to burden, rather than to help for-
ward, the interest of the occasion,

4. On the other hand, impress, vy
precept and by example, the duty of
not giving occasion to others for exer-
cising such forbearance,

5. In general, remember and teach,
that the true practical end, concerning
ourselves, of a prayer-meeting, is not to
present what will seem to observers a
lively occasion, but to nourish in all the
spirit of a better obedicnce to Christ,

yourself and

even
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G. Beginthe meeting promptly at the
designated moment,

7. Aim to close the meeting punctu-
ally at the expiration of the time allot-
ted to it — whieh, under erdinary cir-
cumstances, should not exceed an hour
and a quarter,

8. Begin the meeting with a hymn
pitched in a comparatively quiet de-
votional key, suited to meet and to
clevate gradually the as yet unexcited
religious mood of the worshippers.

9. Try the experiment of continuing
the opening service of song, verse after
verse, or even hymn after hymn, while
the assembly is gathering, watching,
meantime, whether the effect is more
to encourage tardiness in, attendance,
on the one hand, or tonourish interest
and growing preparedness of spirit on
theother, and choosing your final cours:
accordingly.

10, If youn think wise to admit instru-
mental musie into the prayer-meeting,
at least have it as prompt and as seem-
ing - spontaneous as possible, training
the assembly not to depend, in its sing-
ing, on this artificial support.

11. Avoid letting your people learn
to depend on you for starting the sing-
ing—in this, as in everything
throwing the initiative, where practi-
cable, into the hands of others.

I
QUESTIONS AND ANSWERS,

1. Will you kindly recommend some tracts
adapted for inquirers, in the HoMrLeric Re
VIEW? * * Will you also state where such
tracts may be obtained ?

else,

It is always a special pleasure when
we are able to set one correspondent to
answering another. Withina day or two
of the receipt of the foregoing question,
we received a retarded reply from a
highly esteemed minister towhom we
had applied for just that information
(with more)—to be furnished from his
own rich and varied pastoral experience
—to get which, the author of the forego-
ing questions now applies to us, We
italicize the titles which seem to indi-
cate the kind of tract particularly de-
sired by our correspondent. We rest
our own recommendation in the pres-
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ent case on the authority of the judicious
and experienced winister whom we
now (quote:

“Long, long ago, I was to send yon
the names of tracts of special value,
Here they are:

1. Every Christian a Missionary.

2. The Man that Killed his Neighbors,

. The Lost Son.
Joy in Sorrow.
Letter from the Departed,
The Flaw in the Link.
Poor Joseph.
The Act of Fuith,
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0. What is il to Believe on Clrist ?

10. Barnes on the Traffic in Ardent
Spirits,

All these are published by the Ameri-
can Traet Society, 150 Nassau Street,
New York. have used,
first and last, millions of pages of this
society's tracts. Of “The Man that
Killed his Neighbors,” 1 distributed
75,000 pages in one summer, And
while we were engaged in it, a letter
came to me saying: *That tract pre-
vented a law-suit and stopped a shoot-
ing affray in this neighborhood.”

I supposo 1
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Coxpuerep vy James M. Lubrow, D.D,

THE USE OF CHURCH HISTORY IN THE

PULPIT.

Tur Protestant church makes little
use of the riches of the Christian ages,
In the eagerness of its dissent from the
unwarranted doetrines and practices of
Rome, it turns its back upon at least a
thousand years over which the Romish
church spread the almost undisputed
claim of its anthority. Closing the
book of The Acts, the Protestant teacher
opens the history of religion again at
the times of Luther, This is as unwise
as it would be if, in our secular schools,
we ignored all study of our own Awmeri-
can history previous to the Declaration
of Independence, and contemned the
aunals of the Anglo-Suxon race,

We have often advocated the use of
Church History in the pulpit, not
merely in the way of casual illustrations
drawn from the biographies of the
saints, and rhetorical adornment with
the romance of the olden times, but in
thorough and consecutive instruction,
Objections to such pulpit discourses
are frequently urged. It may be well
to notice some of these.

It is alleged that Church History is
dry and uninteresting to most people;
that the ordinary hearer would not give
sufficient attention to make a series of
such discourses profitable.

This objection comes, perhaps, from
the preachier’s own experience as a stu-
dent in the seminary, for he remembers

the yawning hours of the lecture roowm.
But the preacher need notreproduceany
such impression of his topic. The pro-
fessor intentionally makes no use of the
arts of popular address. He is engaged
in instructing those whose attention is
presupposed, and emphasizes many
portions of ecclesiastical history which
he himself would make but little of, if
Le were speaking to a promiscuous an-
dience. The preacher with any fitness
for his office does not in teaching doc-
trine deliver dry lectures upon theol-
ogy: and there is as little oceasion for
dragging his hearers through dreary
annals, columns of dates, wearisome
controversies and the like, because they
may be fonnd in the thorough works of
the historian, The writer has had o
class of from eighty to a hundred per-
sons in regular attendance on a week
night devoted to reading and couversa-
tion regarding the days of the Apostolic
Fathers, and those immediately subse-
quent.  Only the inconvenience of
finding a secular evening free from so-
cial and other engagements led to the
discontinuance of these profitable gath-
erings. From time to time the subject
was introduced into the pulpit on Sab-
bath evenings, on which oceasion the
audiences were larger and the attention
even more alert than usual,

We have heard another objection
urged against such discourses on the
ground that the pulpit should deal only
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with Biblical themes, such as have the
warrant of Inspiration,

We would reply that the Bible itself
sets us a very pertinent example in this
respect. The bulk of the Sacred Script-
ures is historieal narration, and that
not confined to the biographies of in-
spired men, nor even to thetimes when
the prophets lived, It traces the devel-
opment of the church which was based
upon the truth as revealed from time to
time, It assnmes that ** God is in the
midst of her” even when His hand is
not seen and His voice not heard. Tt
depicts a variety of human characters
moulded to a greater or less extent by
the knowledge of the truth, and does
not omit the record of most nnspiritnal
defects. Even the stories of bad men's
lives, of the heathen opponents of God
and His people, of events in any way
serving to expose, either negatively or
positively, the need of faith, are to be
found in its pages. Surely the develop-
ment of the great Christian Common-
wealth is not of less significance than
that of ancient Israel, and the characters
moulded by the model, and teaching
and spirit of Christ Himself, the Great
Master, are not less instructive for onr
study than were those trained under
the Law, the mere *pedagogne” of
righteousness! The history of all true
piety is Sacred History, because it is
history made by the direct agency of
the Holy Spirit.

But it is objected by others, that ad-
mitting the propriety of using in the
pulpit whatever relates to the history of
the true Church of God, the Church
from the fourth to the sixteenth cen-
tury was not the true Church, but secn-
larism in the mask of Christianity.

We are glad to believe that few Prot-
estant clergymen would hold to such
an opinion. The errors of the Romish
ecclesiastical domination were only like
the drainage of unhealthy swamp-wat-
ers, or the sewerage of cities, into a
river, polluting but not destroying it.
The ““river of God " bas been at times
as foul as the waters of the Rhine is in
places, but it has ponred along in as
unbroken course, channeled between
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the great mountains of His purpose,
pure in its fountains, and in the main
beneficent in its flow. There are places
even in the course of the thousand
years of Rome’s almost undisputed as-
sumption, where the waters of piety
show crystaline depths, out of which
millions drank true spiritnal refreshe
ment. Alas, for Europe had not Chris-
tianity, even in its most mistaken and
imperfect forms, presided over the com-
mingling of various races after the
breaking up of the Roman Empire!
The Refo.mation itself was possible
only becanse true faith and spiritnal
life had been preserved amid all the
corruptions of the Dark Ages, and they
were preserved not—to use a trite figure
—as the seeds of Egyptian wheat have
been kept in the mnmmy cerements of
ages, to be planted anew for to-day's
harvest; but kept in incessant growth,
gladdening the generations, as many
fruitful valleys redeem the sterility of
mountainous tracts. To overlook the
Christianity of Europe from the fonrth
to the sixteenth centuries is a shame to
Protestant scholarship. We are not
fully loyal to Christ if we abandon faith
in the continunity of His kingdom: and
we defrand the people in withholding
from them the knowledge of the rich il-
lustrations of grace which gleam every-
where across the track of a thousand
years,

But it is objected by others that
Church History, as written for us, is
largely a record of doctrinal controver-
sies, ecclesiastical strife, ete., of which
the common people may as well be kept
in ignorance,

This is undoubtedly trne, but the
fanlt is in the construction of the books,
and not in the history itself. The great
writers of Church History have often
written for polemieal purposes, or they
have lacked ability to discriminate the
value of the materials at their hand, and
have packed their pages with matter in
about the same proportion as they have
found it on their shelves, without at-
tempting to give it due balance. The
doctrinal debates were largely in writ-
ing, and hence they have been most
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voluminously preserved. Ecclesiastical
quarrels were direetly or indirectly con-
nected with the strifes of political rulers,
and hence the records of them are
largely supplemented from secular
sources. But these things do not con-
stitute the bulk of the true history of
the Church. In many cases they did
not at all affect the current of Christian
experience and activity, The life of
the people of the Cliristian centuries yet
remains to be written. The materials
are abundant; indeed may be found in
the heavy tomes which burden our
shelves, but they need to be exhumed
by patient diserimination, Any minis-
ter of ordinary ability will find himself
richly rewarded if he will prepare for
his people an exhibit of the life of piety
outof such data as he will find in Nean-
der and Schaff, to say nothing of a hun-
dred minor books treating of special
times or persons.

Butitis objected that even the original
records so far as they have come down
to us are unreliable, Legends have be-
come entangled with facts. The super-
stitions of the old-time people led them
to see the events of their day with con-
torted vision, and to tell their stories
withont distinguishing between the real
and the fanciful. To retail these relig-
ious romances would disgust sensible
people, and lead to incredulity regard-
ing the established facts of Christianity.

The objection suggests the greatly
needed work of sifting out the myths
and extravagances from the real facts of
history, To throw away the wheat be-
cause of the intermingling tares is a
prodigality which the Church is not rich
enough to indulge in, In the lives of
the saints most tinseled by Rowmish su-
perstitions is much true gold of charac-
ter and noble action which the ordinary
reader can recognize.

Examine, for instance the story of St.
Martin of Tours. Stripping off the aure-
ole of the alleged miraculous, there re-
mains at least the nimbus of a true saint,
warranting the full praise of the Romish
writer Allan Butler, *“The great St, Mar-
tin, the glory of Gaul, and the light of
the Western Church in the fourth age.”
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Though of pagan parentage, while a
mere lad he manifested the independ-
ence of character dne to the call of God
through the Holy Spirit. Enrolled as
an officer in the army, he surprised all
by the absence of that pride which his
profession engendered, and served the
commonest soldiers as the courtesy of a
great, loving heart dictated. His cour-
age was not more conspicuous than his
freedom from the vices of the camp.
His heart, touched by the helpfulness
of the Christ-spirit, led him to divide
his military cloak and give half to a
poor man. There is nothing improba-
ble in the story that that night he
dreamed that he saw the Master clad in
the portion of his garment he had given
away, for the derision of his comrades
had wrought his mind into a condition
of excitement which gave him tronbled
sleep. Desiring to leave the army for
the more congenial duaties of religious
life, he was taunted with cowardice,
and replied: “In the name of the Lord
Jesus, and protected not by helmet and
buckler, but by the sign of the cross, I
will thrust myself into the thickest
squadrons of the enemy without fear,”
We can surely believe this, withont
crediticg the statement of his bio-
grapher that this was the occasion of
the enemy's offer of peace that very
night. He once fell into an ambuscade
of robbers who were so much impressed
with his calmness in prospect of death
that they not only released him, but
listened reverently to his explanation
of his imperturbability; and one of
them, at least, was led to seek the same
strengthening grace through his conn-
sel and prayers. This scene has often
been duplicated in the experience of
our Protestant missionaries, whose will-
ing martyrdom has been the most po-
tent preaching of the gospel. We re-
call the conversion of the ringleader
of & mob that assailed John Wesley
who was savingly impressed by the
grand courage of his intended victim,
If we credit the latter instance, why
should we refuse to tell of the former?
The Emperor Valentinian I. refused
on several occasions to allow Martin to
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The saint,
instead of noisily insisting, retired to

have andience with him,
his eloset and laid the matter before the
Lord. Several days later, going to the
palace, he fonnd the door open and the
custodian absent, and thus reached the
presence of the prince, who was so im-
pressed by the demeanor of his guest
that they became friends. We have a
right to read this page of the saint’s bi-
ography, leaving out the statement that
an angel had directed him in the affair,
and that his majesty was compelled to
rise and welcome him by flames burst-
ing out about him, We can forgive the
chroniclers who have told us of his ban-
1shing the greedy water fowls that were
plunging after the fish, since they also
tell us of his address to the people on
theoccasion. ‘““Theseravenous birds re-
semble much our infernal enemies,
which always lie in wait to catch une
wary sonls, and suddenly make them
their prey.” And how, seeing a newly
shorn sheep, he drew the lesson: ¢ This
sheep hath fulfilled the precept of the
gospel, beeanse having two coats, it
hath parted with one to such as have
need: so shall you do likewise,” and
he set the example by giving his eloank
to a seantily elad shepherd,

It is not diffienlt to understand the
influence in a rude nge of such a Son of
Consolation, a man endowed with rare
eloquence, and tireless in good works;
nor is it to be wondered at that he who
founded the first monastery in France,
and was regarded as the Father of the
Gallican Chureh, should have his mem-
ory invested with all sorts of fabulous
stories by the contemporaneous ignor-
ance of a people who attributed every-
thing great to snpernatural inflnences,
Even Allan Butler, who records the
many miracles wrought by his hands
and at his tomb, says truly: “ The vir-
tue of St. Martin, was the miracle of the
world ”; and Luther, with all his hatred
of lying wonders, never complained
that he himself was christened in honor,
and wore the name, of so grand a saint.

What is true of St. Martin is true of
hundreds of men and women ** of whom
the world was not worthy,” but whose
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lives have been distorted by the magni-
fying mirage of popular superstitution,
and thus made toappearineredible,ifnot
ridiculous, to the wiser vision of mod-
ern times. Even if St. Patrick did not
drive the snakes ont of Ireland, he was
one of the great light-bearers of Chris-
tianity to the pagan darkness of the
Northern not more, perhaps,
through his statesman-like shrewdness
than by the example of his meek and
self-sacrificing devotion to the Master;
and if he was not born on the banks of
the Scottish Clyde, his memory belongs
not the less tothe Protestant world than
to the Romish. We elaim, too, Columba
and Severinus, Willibrord and Boniface,
Ansgar and all the army of missionory
martyrs whose blood was the seed of
north Enropean Christendom, We are
unwilling to forget these true saints o:
God and to ignore their works which
have done so mueh toward transmitting
Christian trunth to our time, becanso
ignorant biographers have told some
lies abont them,

But it is further objected that these
rare and medieval saints were not only
extravagantly misrepresented by the
chronicles; they were themselves full of
the faults of their age; their faith was
mixed with snperstition, their lives
gsemi-idolatrons, their best
mistaken in its methods. The monk,
the ascetie, the celibate, are not exam-
ples of piety for our active Christian
times.

We reply to this that it is not neces-
sary to use the old saints as our exem-
plars except in those respects wherein
their virtue surpassed ours. Many of
the Bible characters even, were not in
all respects above their times. Some
were polygamous, held slaves, fell into
the idolatries of the surrounding
heathen, indeed were® overhung with
the parasitical growth of their cirenm-
stances, as a southern oak is draped
with moss which changes its entire
shape. But in the essentials of noble
character they were far beyond their
age, and ours also.

The same is trne of the great men
whose lives blazon the track of Church

isles,
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History, They evinced a spirit of de-
votion, a sweetness of purity, a height
of spirituality which we seldom attain,
though we are wiser and more seriptu-
ral in our manner of showing the graces
we do possess,

When the disciples complained that
Mary had done unwisely in spending
three hundred pence for an ointment
for the Master's feet, when she might
have done so much practical charity
with that amount of money, Our Lord
did not commend her method; He sim-
ply overlooked its faultiness becanse
it expressed the superlative quality of
her heart’s affection.  * Let her alone;
she hath wrought a beautiful deed npon
me;” and He commanded that her story
should be everywhere repeated. We
read with similar emotion the stories
of the saints, In their own way—an
unwise way—they wronght beantiful
deeds for the Master. ‘The monastery
at Clairvaux was Bernard’s alabaster
box, ecarved with unwarranted customs,
and the ointment mixed with some
flavors of the medieval superstition;
but it was his heart’s offering. Luther
did not withhold his tribute of praise,
but said “If there ever was a pious
monk, who feared God, it was Saint
Bernard,” The grand Protestant mis-
sionary Schwartz did not despise Ber-
nard, but as he lay dying in India he
bade his heathen converts sing, that
upon the voice of their praise his sonl
might float to heaven, At his sugges-
tion they sung Beruard's hymn, of
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which we have a free translation.
“Hail, thon Head! so braised and wounded.”
We will not discard ““Jernsalem, the
Golden,” beeanse it was inspired by
the vision which another Bernard saw
throngh the narrow window of the
cloister of Clugny.

We may say of many whose errors
we condemn, what Tennyson says of a
female ritualist,

“Her faith through form is pure as thine.

Her hands are quicker unto good:
O gacred be the flesh and blood
To which she links a trath Divine.”

Space prevents our dwelling upon
the many positive advantages that
wonld acerue to a congregation from
hearing the consecutive history of the
Church. Aside from the
Christian character in the varying
phases it takes from varyving cirenme
stances, what lessonsin Christian enter-
prise wounld the people get from the story
of early, medieval, and modern mis-
sions! Wha wise impressions of the
essentials of doetrine as they note the
unity in variety of the creeds of Chris-
tendom! What new interest in the
hymns of the ages, the liturgy of a
myrind now sainted souls! What in-
creased reverence for the church if
they were familiar with the details of
her unbroken history! In this latter
point Protestantism is weak, Tts
church interests are too local, too
ephemeral. We need to realize the
grandenr of the past, if we are to plan
largely for the future,

study of

MISCELLANEOUS SECTION.

THE MISSIONARY FIELD.

By Artaur T. Pierson, D.D., PHILADELPHIA,

THE COLLEGE MISSIONARY REVIVAL,
Mg. Roserr WiLDER was appointed
at Mt. Hermon last summer, with three
others, a “ Band” to visit the American
colleges and appeal to students to con-
secrate their lives to the mission field.
The other three were prevented or dis-
suaded from going into the work, but
Mr. Wilder would not give it up, and
got Mr. John Forman to join him.

From early in October they worked to-
gether, most congenially; but in Janu-
ary Mr. Forman was called to the bed-
side of a very sick brother, in Texas,
and Mr, Wilder, singlehanded and
alone has prosecuted the work ever
since, But the Lord has been with
him, and without any abatement of
heart or hope he still keeps at it,
Lately at Yale, Brown, Harvard, New-
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ton Center, Andover—everywhere God
moves and enlists hearts, and the dear

young man now rejoices in some 1,525
(see Miss, Review, April, p. 243) who
have, since October 1st, 1886, declared
their wish and purpose, God favoring,
to give their life-work to the heathen,
s0 soon as they complete their prepara-
tion, This rapid increase in the number of
stwlents, both in Great Dritain and in
Awerica, who offer to go to the foreign
ficld, 1s perhaps the most significant sign
of the times. The movement is one, the
like of which has never been known before
in the history of missions, and issimul-
taneously ocearring on both sides of the
Atlantic. From present appearances,
before the year expires, the nnmber of
volunteers is likely to reach between
twenty-five hundred and three thousand, for
the rate of inerease has been nearly 250
a month, thus far,

Meanwhile what is the condition of
the Church and the Boards? Here is a
letter from one of the secretaries:

“1 have just returned from a visit to Chicago,
Lane and Allegheny Seminaries. Four or five
good men will probably be appointed from the
senior class at Chicago; one offers himself un-
qualificdly from Lane, and five from Allegheny.

“Two other men are also under appointment,
one a senior at Auburn, and another a graduate
of the last class at Chicago. A young pastor in
Philadelphia, offers himself, if there isany field
for which the Board especially desires him; and
a most excellent student in the Union Theologi-
cal Seminary has this morning talked with me,
whose heart is fully determined. In everydirec-
tion the young are vising up ready to go. 1If not
always the most brilliant men, they are men of
good solid abilities: some of them decidedly
above the average.

“I thought you would be interested in hearing
of these things, and I know that you will join
with us in prayers and efforts to prevent the re-
proach of a refusal or neglect on the part of a
great Church Jike ours, to send the men who are
willing to go to the heathen communities which
we can name, aud which might be said in some
instances to be not only willing to receive themm,
but actually desiring and awaiting them.

“A considerable number of medical mission.
aries, both young men and young women are
also offering themselves, The prospectis that in
the nex! five years there will be an unexampled num-
ber of candidates for service in the foreign mission
Sield.

“ Our own Board would appoint a great many
this yearif it were not for the fact that we have
not the means to send them.,"”

Four students of Knox College, Can-
ada, Messrs, Goforth, McGillivray, Me-
Kenzie and Webster purpose to spend
the greater part of summer in visiting
congregations in western Ontario, with
a view of deepening the interest of the
people in the mission work of the
church. They give their time and work
gratuitously as an offering to the cause,

These Figures are Probably Close to
the Truth, —Eight hundred and sev-
enty thousand adults, converts from
among the heathen, in communion with
the Church of Christ as the result of
Protestant missionary labor. These,
with their families and dependents,
form Christian communities seattered
over almost every portion of the habita-
ble globe, numbering in the aggregate
at least 2,800,000 souls. ‘I'wo thousand
five hundred of these converts are or-
dained ministers of the gospel, placed
over Christian congregations; twenty-
seven thousand are employed as evan-
gelists to their heathen fellow-country-
men, and a large number are acting as
voluntary agents in preaching and
teaching in-Sunday schools, and en-
gaged in other works of Christian use-
fulness. The children of these converts,
with a large number of the children of
the heathen, are receiving secular and
religious instruction in day schools.

Comparative Expenditure,—Church
of England raised over $400,000,000 in
the last quarter century for Christian
and benevolent work., Meanwhile Eng-
land spends for strong drink alone forty
times that amount !

Another Specimen of Gospel Power.
—John Williams went to Aifuaki Island
in 1821, and left there two native
preachers. He found the natives very
noisy and wild savages; some tattooed
from head to foot, others fantastically
puinted, or smeared with charcoal,
dancing, shouting and madly gesticu-
lating, They were cannibals, killing
and eating one another, Eighteen months
after, he again visited the island; and as
he approached, canoes met his boat,
with Christian salutation: ** Good is the
word of the Lord! it is now well at

o . e
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Aituaki! the good word has taken
root !

On landing he found chief and people
had embraced the gospel, and had built
a church 180 feet by thirty, in which he
preached to about 2,000 people from
John iii: 16, One such an example is
an irrefragable proof of the divine
sanction upon foreign missions,

General Mission Conference, —Called
in London for 1888, to gather up reports,
statistics, ete., of foreign boards, socie-
ties and missions, and discuss the
world’s sitnation and needs, It follows
a similar conference of 1878, and will
be a decennial conference hereafter.
It ought to be a World's Conference.

F. 8¢ Mo—The February Simullaneous
Meetings, instituted by the Church Mis-
sionary Society in 1886, have been re-
pealed this year with wonderful power,
In the metropolitan districts about one
thousand meetings were held between
February 6th and 13th, when sermons,
addresses and prayers were used as
means of quickening zeal and spiritual-
ity in the work of a world’s evangeliza-
tion. Nearly a million of papers and
leaflets were specially prepared and
scattered. All London was stirred, con-
sciences quickened, knowledge in-
creased, and a deep desire awakened
for the coming of the kingdom in its
power,

New Hebrides,—A petition on behalf
of the Free Church of Scotland has been
forwarded to Queen Victoria, praying
for protection from French interference
in their mission work in {the New He-
brides. "he appeal sets forth that
nearly $000,000 have been expended in
carrying on the work, in which sixteen
missionaries and over one hundred na-
tive teachers and evangelists are en-
gaged. Beside 9,000 converts, 50,000
natives have been civilized.

Mohammedanism,—Beside the Mos-
lem University at Cairo, with its 10,000
students, there is another at Tripoli in
Barbary, from which it is said that not
less than 1,000 young men go every
year as propagandists of the Moslem
religion,

The Abandonment of Gaboon and

Corisco,—Missions by the Presbyterian
Board, though it is a transfer of these
missions to the French, involves no
little loss, and is a backward step much
to be regretted. The missionaries are
to be stationed farther north, under
German jurisdietion. But what is to
hinder the German authorities from a
requirement that all teaching shall be
in German, similar to that requirement
of the French ?

Ratnagiri station, the seaside station
of the Kolapoor mission, is likewise
abandoned by the Presbyterians, but
for what reason we have not been in-
formed.

MONTHLY BULLETIN.

Arrica.—Umgana has severely pune
ished the chiefs who submitted to Por-
tugnese authority. December 14th, Mr.
Richards was at Mongwe and Mr. Ous-
ley at Kambini, The mission premises
at Makodwini have been much damaged.
One hundred converts reported at San
Salvador. At Kangwe, the lower station
on the Ogove, inquirers are numbered
by hundreds; and over a thousand con-
verts at the Baptist stations on Congo.
Bishop Taylor is going on grandly.

AupurNpALE.—The Home for Mission-
ary Children under care of Mrs, Walker
is secured, $20,000 having been raised
for the purchase, and the property is
conveyed to A, B. C. F. M. Miss Mary
B, Herring who worked so faitbfully to
colleet funds for it, has died at the age
of nearly fourscore,

Siz Tuomas Fowernn Buxron, Bart.,
has been chosen Treasurer of the Eng-
lish Church Missionary Society. *They
of Cwmsar's Household ” are sometimes
in the van of missions,

Curva.—Recent proclamations in all
parts of China, show the governors not
only in the attitude of toleration, but
commendation of Christianity and
Christian missions, The door opens
more widely than ever, Some sangnine
Englishmen wounld rank this event as
equal in importance to the conversion
of Constantine.—Col, Charles Denby,
the American minister at Pekin, writes
& letter in unqualified praise of the un-
selfishness and heroism of missionary
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preachers, teachers and physicians in
China. We hope for permission to
publish the letter which is a very re-
markable one.—~J. Hudson Taylor, of
China Inland Mission, anncunces that
they are banded together to pray for
one hundred new missionaries by the
end of 1887,

Cupa. —Religious  toleration
plete.  The Awmerican Bible Society
has three ngents at work, The Ameri-

com-

can Foreign S, S, Ass. has four schools
with over 800 children and teachers,
Meetings well attended and full of
promise, The door is wider open in
Cuba than in the mother country,
Mr. Alberto L. Diaz, by whom
the work was begun in 1882, a civil en-

Spain,

gineer, has baptized 130 couverts the
current year,

INpiA, —Sir Charles U, Aitcheson de-
clares that any one who writes that In-
dian officials, as a class, have no faith
in missions, and the work of mission-
aries, as a civilizing and Christianizing
agency in India, must be either ignor-
ant of facts or under the influence of a
Mr. Bulloek,
of Benares, reports a number of young

very blinding prejudice.”

men under deep conviction, some of
them passing throngh great spiritual
throes, sitting up all night to read the
word of God and seeking light.
Japan.—The movement in favor of
Christian education not only contiaues
but rapidly grows, and sowme in official
positions evidently incline toward con-

version, A missionary writes: * The

avalanche of oportunities that is shd-
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ing down upon us, almost stuns us.’
Rev. Geo, Wm. Knox, of Tokio, is now
on his way to the United States for u
visit,

The Sultan is said to be ¢
first-class temperance reformer, nrohi-

Morocco,

biting not only the purchase and sale of
intowicants but of tobaceo as well, Tob-
neco  shops have been closed, large
(uantities burned, and smokers strip-
ped and flogged through the streets,

Rev. Roserr Roninson, for 20 years
Home Secretary of London Missionary
Society is dewd,

Syria.— Presbyterian Mission Schools
closed, and official opposition prevails,

Dr. Hexey M. Scupper, having re-
signed his Chicago chureh, with Mrs
Scudder, will sail for Japan in June
next to engage in missionary work, a
companied and assisted by Miss M. L
Graves, of Springfield, Mass.

Toukey. —In Eastern and Western
Turkey, many favors are just now ex-
tended to Missions, The Christian
newspaper, the Zornitza, resumes publi-
ration by permission of government
Constantinople. The low ethical stand-
ard of the people hinders revivals and
the spread of converting grace, An
Armenian Christian, Agob Pasha Kaza-
zian, is made minister of finance at th
Sublime Porte—Official permit for Ar-
umenia College at Harpoot has been se-
cured, the name being changed t
Euphrates College.
increase in numbers in all the depart
ments; total students 467, Therc ar
€5 schools beside.

There is constant

.o

PREACHERS EXCIANGING VIEWS,

Hold the glass to your own face, and that which you eriticise you may see in yourself.

The Manuscript in the Pulpit.

I have just finished reading and re-
reading Dr, Taylor's Plea for the Manu-
seript in Preaching, and I most heartily
agree with every word. It is precisely
the method I have employed for the
eight years of my ministry., Iam fully
persuaded that it is the method for me.
The Doctor has left little to be said, ex-
cept it is this, that it furnishes such
excellent opportunities for examining

your work before you come before your
In going over the manuseript
you see where the thought ecan be
strengthened by an added word, or
made clearer by an illustration. A
“catch-word " in the margin is all that
is needed. It has been urged also that
a written shuts out such
thoughts as will come to the mind in
the moment of delivery, and these be-
ing often our best thoughts, are lost to

!ll‘l)lill’.

sermon
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the hearer., I have not found it so. I
should be very sorry to lose those warm,
burning thoughts that will come flash-
ing up in the fervor of delivery. But
it seems to me that it is just here that
wy written sermon before me, helps
me. Were I preaching memoriter, T
should be afraid to deviate from the
* blazed track,” lest I should lose my
way. But with the sermon before me
I can come right back.

But it must be kept clearly in mind
that such a use of the manuscript affords
no relief from hard work in prepara-
tion. It doesn't mean reading n sermon,
It means preaching in just the same
sense as extempore speaking, It means
the kindling eye, the speaking face,
the free, easy, expressive movement of
the arms, not as pump handles, from the
elbow, but from the shoulder, every ad-
vantage of gesture in enforcing thought
that is enjoyed in the other methods.
In short, if [ cannot preach the Gos-
pel more foreibly with my manuseript
than without, I wish my congregation
would tell me and Iwould be glad to
throw it &way,

But this is, as the Doctor well says,
a question for each minister to settle for
Limself. J. M. M.

Oakdale, Pa.

Laboring Men and the Church,

Mr. Redpath's views, as given in the
March number of the HomiLeric
should, as it seews to me, be considered
in the nature of ex parte testimony and
therefore to be taken with no little
allowance, He speaks of the feeling of
the working men toward the Church
as that of indifference: ¢ They expect
nothing from it, they have no fear of
it.” *“The workingmen in the range
of his experience can rarely be tempted
to talk about theology or religion at
all,” If this is to be taken as a general
statement with reference to the working
wen of the North, we most positively
dissent, because we know it to be false,
That there are working men, not a few,
who take no interest in the church or
religion we do not question; but on the
other hand, to our certain knowledge,
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there are large numbers who are deeply
interested in the church and have much
to do with its management, Mr. Red-
path has evidently fallen in with the
former class,

The writer has had such opportuni-
ties for observation on this subject that
Le may speak with some assurance. His
carly life was spent among working-
wen in New York city. Since entering
the ministry he has been pastor of
churches in five different cities of Mass-
achussetts, and all these churcles, ex-
cept one, were composed mostly of
working men and their families. The
few members who would not be classed
among workingmen had almost, with-
out exception, begun life as such, and
by sobriety and industry had gained a
competence. T'he management of theso
churches has been largely in the hands
of workingmen, The church of which
Iam now pastor, has 20 official mem-
bers, 12 of these are workingmen—
that is, they work with their hands for
day wages. Only three of them are
employers, One is a conductor, one a
teacher, one a book-keeper and oue an
insurance agent.

In view of these facts it seems strange
to hear Mr, Redpath say that he hag
“never yet met a workingman who re-
garded the church as the church of
Christ—never one.” Whom has Mr.
Redpath associated with?

If the Church is alienated from
workingmen within the range of my
observation, workingmen are largely
responsible, for they constitute a large
element of the church and have much
to do with its management.

Springfield, Mass. C. 8. RoGens.

A TFair Text,
In the HomiLeric (Feb., p. 183), is an
editorial note entitled *‘An Unfair
Text.,” The text referred to is Prov.
xvi: 30, and the rendering criticised is
the rendering that separates the first
clause from the second, so as to leave
the impression that the assertion of the
text is that * the hoary Lead is a crown
of glory,” whereas the writer of the note
in question insists that it must be taken

..'A' : :
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in connection with the limiting clausa
““if it be found in the way of righteous-
ness.”

The R. V. translates it in this way:

“The hoary head is a erown of glory,
it shall be found in the way of right-
The margin reads “Or if
it be found,” The *“if" is not in the
original. The rendering of the revised
text is literal, The literal rendering is
to be preferred, it seems to me, to the
hypothetical rendering. 1 find in this
assertion a precious promise that God
will be mindful of the wants of old age,
and wi'l bless it and will favor it with His
I find it to be true, as
a matter of experience, that old ago is
apt to be mellow and devout. There
are plenty of exceptions, but as a rule,
I believe it to be true that youth is the
time of skepticism and old age is the
time of faith. W. F. Furmax,

Stoekton, Cal,

Pastors and Politics,

The question is often asked,
““Should pastors take part in polities 7"
This suggests another
question: To what ertent may pastors
properly engage in politics ? They may,
and should, attend the primaries, and,
by voice and vote, do what they can, in
A quietand becoming manner. to se-
cure the nomination of clean, honest
and capable men, for the offices to be
filled. It is not at all improbable but
that such a course will be eriticised, by
a certain class of men. Why? Because
those, especially who belong to some
political **ring,” prefer to uot have
their plans disturbed, nor discovered,
by a man whose character and position
they know to be utterly opposed to un-
derhand scheming,and corrupt bargain-
ing. Very likely, a pastor is subjected
to insinuations, if not to overt declara.
tions, that he is out of his place, when
attending a primary; but this should
not deter him from performing a duty
which he owes to his country, his city
or town, his family and himself. No
pastor has a good right to complain of
the unfortunate condition of political

affairs, if he refuse to exert himself, in
»

eousness,”

special presence.

I answer, yes.

Preack rs Exchanging Views,

[Mav,

a well-ordered and righteous way, to
bring about a better state of things,
And it is more important that he should
seck to correct existing abuses, through
the session and action of the primaries,
than simply through his vote, on elec-
tion day. It is true, he may fail to ac-
complish what he desires, in the prim-
aries, because of the overmastering
force of corrupt combinations, But let
him make the effort, at least, to practi-
cally protest against the political cliques
which boldly make np ““slates,” and then
seek trinmphantly to elect their soiled
and spoiled favorites to office.  Were it
always expected,by the would-be manip-
ulatars of cancuses, that the pastors
of the place will be present at every
primary, to take an active part, and, as
a matter of course, in the best interests
of the people, is it not reasonable to
suppose that there would be a percept-
ible improvement over the present con-
dition of things generally? But should
a pastor allow himself to be a candidat.
for any town, county or city office ?

should say that he ought not. There
are instances where pastors have been
elected to offices, which they have filled
very ereditably, and withont any very
serious detriment, apparently, to their
pastoral duties. And yet, in the very
nature of things, the oceupancy of a
political office, requiting a considerable
dranght upon his time and thought,
depletes just that amount of a pastor's
energy which he needs to expend upon
his special work, in order to its highest
efficiency. The fact is, a political office,
and a pastoral office, don’t mix well,

C. H. WETHERBE,
Holland Patent, N, Y.

A Critic Criticised.

No doubt it is sometimes well for us
to stand off and look at ourselves, as it
were. Burns' prayer is a good one for
all people everywhere:

*0'wad some power the giftie gie us,

To see oursels as ithers see us !
It wal frae mony a blunder free us,
And foolish notion.”

From foolish notions and from silly
as well as evil actions, “‘good Lord de-
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liver us,” especially us—of **the cloth.”
We ought to be grateful, therefore, to
any who may help us really to see our-
selves,  But do Methodist preachers as
& class owe the elocutionary critic in
the March HomiLeric Review any
thanks? If “howls” and * rant,” and
‘hollowing " (sic) were once a chief
characteristic of the Methodist pulpit,
15 it so now? And if it were ever so is
it not most remarkable that such irra-
tional methods should have been at-
tended with such marvelous results?
To complaints about General Grant's
drinking habits President Lincoln in-
(uired, what brand of liquor the gen-
cral used, that he might *‘supply the
other generals with it I"

If the professor's characterization is
just, is not his a eriticism upon human
nature itself? But isitjust? And is the
“‘Professor of elocution in an Actor's
School” very much acquainted with
Methodist preaching ? S. AL M.
‘““The Church in the Catacombs " Once

More.

The eriticism under the above title,

in the April Homiveric Review (p. 361),

Hinis at the Meaming of Texts,
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Lias some misstatements that eall for
correction.  Where Mr. Withrow got his
measurements of the Baptistery in the
Catacomb of St. Pontianus, as quoted
from his book on “The Catacombs of
Rome,” is a mystery. I visited this
truly “‘remarkable” baptistery in com-
pany with several other persons in
April 1872, and the measurements as [
recorded them are, length five feet,
breadth three feet and a half, depth of
water three feet and a half. The pool,
therefore, is ** obviously " not * too small
for immersion,” as any one who has had
experience in such matters will recog-
nize,

Again, the eritie's assertion that the
‘“streets [of the Catacombs] to the ex-
tent of more than nine hundred miles,
have been explored,” is in direct con-
tradiction to the proper statements of
Mr. Stanton’s article (February num-
ber, p. 124). It may be doubted whether
one-tenth part of the supposed * 800
or 900 miles” has been explored. In
such circumstances is it not presump-
tuous to insist that there is ‘“only one
such font” in the Catacombs?

Fort Ann, N. Y. W. R. Wrienr,

EDITORIAL SECTION.

HINTS AT THE MEANING OF TEXTS.

Only that preacher pleases (fol whom God pleases,

[We began in the March issve the publication
of some of the briefs sent in 1esponse to our of-
fer in the February number. They will be rec-

ognized by a pseudonym aund & *, e, g. ** Sala-
wander,” *)-~Eps,

Revival Service.
Tre Axxiovs INQUIRER DIRECTED,
What must I do to be saved ?-Acts xvi:30,

I. THE PERSON AS THE INQUIRER,

1. A man in danger.

2. A man aroused to his sense of
danger.

3. A man earnestly determined to es-
cape his danger.

4. A man who had renounced al! self-
trust, and was willing to submit to the
terms of the gospel.

II. TrE NATURE oF THE DIRECTIONS,
‘“Believe on the Lord Jesus Christ.”
1. Object of faith. The Lord Jesus

ing sin upon the supposed ground of

Christ. Not as God or as a perfect ex-
amplar, but as our High Priest. **He
was wounded for our transgressions,”
ete.

2. Nature of faith, Trust.
ple. (2) Yet inexplicable.
diately possible.

III, Tue Resvrrs REALIZED.

1. Salvation realized.

2. Profession made—**baptized.”

3. Evidence of conversion supplied—
“washed their stripes,” ete.

(1) Sim-
(3) Imme-

Toxca *,
Tue WineE SWEEP oF PArDONING LoVE.
If we confess our sins, He is faithful and
Just to forgive us our sins and to cleanse
us from all unrighteousness.—1Johni: 9.
Men excuse themselves from confess-
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limited pardon. They ecireumscribe
God's God saw the abysmal
depths of onr guilt and has stretehed
forth His hand throngh the Cimmerian

gloom and lighted the lamp of hope in

power,

human hearts

I. FArterunNess AND JusTyess oF Gop
As Basan PriNcipLes oF PARDON,

Not the one sinning but the One sin-
ned against sought reconciliation, This
in the infinitely
boly nature of Deity, as related to the

doctrine originates
necessities of human nature,

(a.) Pardon granted by God alone,

(77.\ |“r(-4‘1.\'.

(¢.) Readily.

(d.) Abundantly.

II. Parpon.

“God, faithful and just.”

(2.) To forgive sin, not through the
ministry of legal sacrifice or ontward
purifications, but the efficacious blood
of Christ.

.y To cleanse from all nnrighteons-
ness, through the washing of regenera-
tion whichis byChrist's bloodonce forall,

III. CoxprTioNs oF PARDON,

“If we confess our sins,”

(a.) A radieal change in our attitude
and conduect.

(b.) A transformation in our nature.

(¢) A reformation in our desires and
moral instinets,

(d.) A reconstruction of the prinei-
ples of onr life,

Every soul that obtains pardon must
offer the crucified Savior as its sacrifice,
for God's purposes cannot be inter-
dicted.

Shall we continue sinning because
God bas forgiven. and will forgive ?

MoNTerAIR,*
Tue IstpERATIVE ** Now.”
Behold now is the accepted time.—2 Cor.

vi: 2.

Ambassad: rs for Christ to sinners,
our unchanging watchword is immedi-
ate decision, Your interest is corre-
spondent.

I. You cax GawNy Noruing BY DELAY.

1. As to God's terms. Value varies
not here. The immutable cannot
change His mind. Repentance and
faith the ultimatum,

[May,

2. As to your own circumstances.
Your difficulties may change but wili
never cease. New will replace the old.
Will never break with the old life with-
out a wrench at parting.

3. As to pleasures of sin. Transient

and disappointing. If sweet in the
month, sour in digestion.

II. Yov wrnn Lose Muvcn By Deray

1. Fervor and freshness of feeling.
In the glow of youth spiritual attain-
ment easy, which in old age is barely
possible, Sins long indulged leave
grievous consequences behind
to the forgiven.

2. Opportunity for usefulness. Who
does not honor the grandly useful!
Who in does not
covet usefulness ! Delay daily narrows
in this possibility.

3. Fulness of reward in Heaven. De-
grees of glory there depend on the
How
much Le loses who emulates the dying
thief !

IIT. You May
TION BY DELAY.

The sonl may belost. Awful thought!
By delaying yon make it a fact. ** There
is a line by us unseen,” ete.

EvaNGiL.*

even

his best moments

measures of faithfulness here,

FoRFEIT YOUR SALvVA-

Funeral Service.
SUFFERING SAINTS' CONSOLATION,
Heve is the patience of the saints.
And I heard a voice from heaven saying
unto me, write, blessed are the dead, ete.—
Rev. xiv: 12, 13.
I. Sarery 1N DEATH,
To “die in the Lord " implies:
. Fidelity to the end. Matt. xxiv: 13
2. Freedom from all dangers. Rowm.
: 1,2; 1Cor. xv: 55.
No separation from Clrist,
viii: 35-39.
4. Help to triumph.
Cor. xv: §7.
IT. Harriness 1N HEAVEN,
This is:
1. Entered upon at death *from
henceforth.”
2. Eternal, * henceforth.”
3. Divinely assured. **Yea, saith the
Spirit.”

Rom.

Ps. xxiii: 4; 1

Verse 13
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4. Perfect enjoyment. ¢ Rest,” with-
out trials.

5. Reward of Christian service. Works
follow, not precede, to honor and com-
mand.

II1. ImmortAL LEGacy To THE WORLD.

““Their works do follow them.”

The influence cf their labors of love,
and works of benevolence, a lasting
power for good.

Remember a good life alone secures a
happy death, and eternal bliss. 2 Pet.
i: 5-11.

Fidelity is the crown of a Christian
life, and shall be rewarded with a crown
of honor. 2Tim, iv: 7, 8.

Dipymus. *
CONSOLATION IN AFFLICTION.
My times are in thy hand,—Ps. xxxi: 15.

Reminded of these words, as we look
upon the dead, for they bring us con-
solation in affliction.

1. By Giving vs CONFIDENCE,

(a.) Life's oceurrences. ** My times.”

(b.) In God. “*In Thy hand.”

II. Hexce Grounp ror Hopk,

(a.) A sure hope.

(b.) A growing hope.

1II. ReasoN ror Jov,

*Only waiting.” Soon to be at rest,

IV. Cause ror PEACE,

The full trust,
Thy hand.”

Here I can leave my all. *‘All things
work together for good,” ete.

Have you this confidence, this hope,
this joy, this peace ?

“My “times are in

Drypen,*

Miscellaneous.
Tuae WANDERER.

As a bird that wandereth from ils nest, so is
a man that wandereth from his place.-—
Prov. xxvii: 8.
Introduction. Birds as God's minis-

ters to man. The ravens and the

prophet. Christ's reference to the

““fowls of the air"—to the hen and her

brood.

I. As tHE Birp Has 118 NEST, 80 Max

Has nis Prace,

And both are of Divine appointment.

Behind the instinct of the bird and the

Hints at the Meaning of Texts.
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social nature of man, we must recognize
the purpose of God,

Man's place is in:

(a.) The home.
solitary in families,”

(h.) In Society. *“Let every sou. be
subject to the higher powers, for the
powers that be are ordained of God.”

(¢.) In the church, its fellowship,
worship, work,

II. As THE Birp NEEDS THE NEST, 80
THE MAN NEEDS THE PLACE.

III. As Tae Nesr Neeps raE Birp, so
THE PrAce NEEDS THE MAN.

“God setteth the

IV. *WaNpERING,

Fitly describes the process of separa-
tion of the bird from its nest, the man
from his place. Unintentional, thought-
less, gradual, it is none the less perilous
and harmful.

V. Tue CoNsEQUENCES oF WANDERING,

To bird and nest, to the man and his
place.

VI. Aprean To WANDERERS,

Come back ! the place waits for you.
Your own heart echoes its ery.

Beg.*
CurisTiay CoMMUNION,
Therefore all things whatsoever ye would that
men should do to yml,do ye even soto them,

Jor this is the law and the prophets.—

Matt. vii: 12,

It is also the central principle of re-
ligion, approximated anciently by
heathen philosophy, It will solve all
sociological problems. It will preserve
human rights, conciliate capital and
labor, and extinguish Socialism. Tt is
the ideal canon upon which Christian
society rests,

I It 1s AN IpEAL PRINCIPLE.

(a.) The ideal must be higher than
present achievement, or progress ceases,
Porter says: *“ The one flees before the
other like its shadow, and cannot be
overtaken.” With our growth, our con-
ception enlarges.

(b.) Ultimate perfection depends on
a perfect standard. This principle is
perfect.

II. Tae PracTBILITY oF THE PRrINCI-
PLE.

(a.) The highest certificate of its
practibility, is its characterization in




460

Christ. He acted upon this principle
in social intercourse,

(b.) It is verified by Christian experi-
ence. Give some illustrious examples
of piety.

II1. ResuLTs OF 118 OBSERVANCE,

(a.) Social disorders would cease,

(1.) In the industrial affairs of our
country,

(2.) In moral relationships.

(3.) In national polities,

(4.) In a divided Christendom,

(56.) In international affairs,

(b.) Mutual benefit would be gained
by disaffected parties. Men would
share in the prosperity, privileges and
rights of a republican government and
a free Christianity.

(e.) Universal harmony would prevail
in Church and State. This is an eco-
nomic principle, inimical to human in-
equality, It is the ** golden rule,”

MoxNTcLAIR,.*

A Muce Neepep Lesson,
Gather up the fragments, efe,—John vi: 12,
INTRODUCTION,

Text recorded only by Joln,

Describe the scene,

“Give ye them toeat.” *‘How can we
feed so many ?"

*“Only four barley loaves and two
fishes.”

-

Lditorial Notes,

[May

“Make them to sit down.”

*“Now distribute "—their hunger sat-
isfied—a stupendous miracle !

Tue LessoN, — That which is valuable as
a whole is valuable in its minutest parts.

Tbis illustrated: 1, In nature, 2
Gold filings—National Mint— ‘ sweat-
ing " coin, ete.

1. MoxEy, valued in the mass, wasted
in nickels and pennies. As God's stew-
ards we have no right to wastea penny.
Money — God's gift. Rich and poor
guilty of sin of waste.

II. Trve. Life supremely valued yet
wasted in minutes, etc. This perversity
illustrated by the story of the convict
doomed to perish by thirst, after he ex-
bausting the water from a tank of un-
knowndimensions. Sowith life—valued
as a whole, but squandered in detail.

III. Inrrvesce. Voluntary and invol-
untary. A single wanton leer, a word, an
outh, Woman's influence. The home
her God-appointed sphere, (Deborah,
Joan of Arc and others, exceptions,)
Here she may exert an imperial sway.

Let me train the young women of
America and *“anybody may write our
laws.”

So use your money, your time and
your influence that at the last you may
receive the plaudit, ** Well done,"” ete

BexceL.*

EDITORIAL NOTES.

Judging, Making a Difference.

In your April number you spoke highly of the
late Henry Ward Beacher. Do you not forget
that Mr. Beecher did not believe in the inspira-
tion of the Bible as a whole?

Ee— J—o

No, we have not forgotten that, We
spoke highly of Mr, Beecher because of
the excellent qualifications he pos-
sessed, not because of those which he
did not possess. He believed that
Christ was the revelation of God to
wan, That was good. He believed in
the humanities, and expounded and
advocated them as no other man in this
age. That was good. He was a patriot
and brave, a man wonderfully sugges-
tive of spiritual thought. All this was
excellent. We admired him not because

of his errors, but in spite of them. We
judged, making a difference.

Criticism on Dr. Talmage's Preaching.

Several readers have expressed sur-
prise at the criticism on Dr. Talmage in
our last number. One asks whether
that criticism reflects our views. The
criticism reflects the views of the au-
thor of the articlee. We permit our
writers to say many things which we do
not endorse. Within limit, we invite
free speech, believing that the truth will
be Lelped more by discussion than by
suppression. As to the article on Dr.

Talmage's preaching, we think too much
emphasis was given to failings and too
Dr. Talmage, in our

little to virtues.
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judgment, as in the judgment of the
writer of the eriticism, is accomplishing
great good., Yet we do not think that
harm, but rather good, will come from a
frank discussion of the fanlts and vir-
tnes in bis style and method of preach-
ing. The doctor is strong and can
stand it. The masters only among
preachers, those who are strong enough
to bear it, we suffer to be thus criti-
cised in our columns, and this to
help to a clearer and truer ideal of
preaching.

Back in the old English tongue, holy
means helpful, and holiness is helpful-
ness. He who helps wmen best, serves
God best.

Current Religous Thought of Continental Europe,
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No Fault of His Concordance.

A queerstory is told of a clergyman located
not very far from Boston, who surprised his
audience a few Sunday evenings ago by announ-
cing for his text * Cleanliness is next to God-
liness," said he apologetically, ** because of the
singular defectiveness of my Concordauce | am
notable to tell you just where the text is to be
found; but it suffices us to know thatitisio tho
Bible,” and he preached an interesting aud in-
structive sermon, none the less 8o, perhaps
from the fact that his text is to be found in the
Mishna of the Talmud instead of in the Bible
The truth in the text is a Bible truth,

Depends on How the Subject was Handled.
A pastor of one of our leading churches

preached recently on the theme, * Earthquakes

as a test of Progress in Theology." Do you deem

such a subject as that proper for the pulpit? Is

it not sensational in the extreme ? J.E
Chicago, IU.

CURRENT RELIGIOUS THOUGETVOP CONTINENTAL EUROPE.

By Pror. J. H. W, STUCKENBERG, D.D., BERLIN, GERMANY.

THE RELIGIOUS EMOTIONS,
GERMANY.,

NEITHER in education nor in psychology have
the feelings received the attention they deserve
The diffioulty of their explanation no doubt has
much to do with this neglect: a feeling trans-
ferred to thought ceases to be a feeling. But it
is also evident that their importance to the
mind and for life has not been appreciated
Absorbing intellectual pursuits and inteuse
practical activity are apt to be equally unjust
to the claims of the heart. In the department
of religion, the neglect of the'emotional nature
is followed by the most serious consequences,
A healthy psychology enables us to understand
Low a cold intellectualisiu tends to suppress tho
religious instinets. It should surprise no one
to find that extreme specialization in science,
and pure speculation in philosophy cultivate a
spirit which ignores religion, Under these cir-
cumetances we hail with joy every eviden:e
that attempts are being made to give the feel
ings their proper place in all studies and hu-
man cousiderations.

Herbart and his school, so active in psychol-
ogy and pedagogies, deserve special credit for
their attention to the emotional nature, which
did not receive its dues from Kant and Hegel,
Nuklowsky, of Herbart's school, has a small
volume on * Das Gefuehlsleben,” The Emotional
Life, in which he discusses, among others, the
ethical and religious emotions from a philo-
sophical stand-point. By bringing these two
classes of emotions into intimate relation with
each other he opposes the widely-spread ten-
dency to divorce morality from religion. While
various phases of socialism seek to promote the
social elemeuts, severed both from ethics and
spirituality, numerous scholars seek a basis for

ethies independent of religion and of God. Our
author, however, regards ethics and religion as
most intimately connected, and affirms that in
a person morally degenerate, there can be no
true consciousness of God aud no religious ele-
vation, just us an irreligious person can never
attain a high standard of morality. He who is
irreligious has no true conception of God nor
of & wmoral order of the world; neither has he
a prospect of the next world, without which,
all striving must remain a fragment, ** Without
the ideas of a moral order of the world and ot
the immortality of the soul, there is not sutfici-
ent motive to sacrifice for higher ends which
reach beyond this life, and to strive to attain a
perfection which shall continue through this
and the next life.,”” Thus, both the purity and
the vigor of aspiration are prevented. The de-
nial of God is necessarily followed by a losa of
the highest moral ideal. As a consequence, the
principles of the ungodly are mostly only those
of vefined egotism; their highest maxims are
rulex of prudence. * This is proved by the So
phists, the Encyclopmdists, and by our material-
ints."

From his philosophical stand-point he gives
the g is of the religi t The con-
BC of dependence and limitation leads
to theconceptiou of a primitive being that is
unlimited. The savage regards this being as a
mysterious power, and is inspired with slavish
fear; when apprebended ethically it inspires
reverence, love and worship. Our very thougkts
of the conditioned lead to an unconditioned
ommnipotent First Cause. By reflecting ou the
harmony, beauty, aud aim in the universe we
come to the couception of an Intelligence which
acts with ends in view. Thus the uncouditionad
First Cause is apprebended as a Spiritual Power,
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I-pervading Wisdom. Many confliets of
the will also lead to the conception of God,
failings and guilt of man induce remorse,
and he obtains a vision of the majesty of the
This he regards as an expression of
the character of the Divine Being, and God ap-
pears as holy will and as the ideal of moral
The idea of God therefore includes
the fundamental attributes of
All these
feeling of indescribable satisfaction based on
the conviction that in this highest idea that of
God) a resting place has at last been found for
the whole mental life—the intellect, the emo-
tions, and the will. In its process of devel
ment the religious feeling passes from the prim
itive state of fear to that of faith, hope, and
iove, The conviction becomes firm that such

perfection
might, wisdom,

and holiness reflections result in a

a Being, required by our reason must really
exist, since otherwise our entire nature, our
thinking, feeling, and striving, would be in-
volved in inextricable mysteries and the uni
verse would lose its unity for us. ** This inner

pviction is religious faith.,” Since God is con
ceived to be the author of the moral as well as
of the physical world, man expects from Him
{who gives humanity its aim) the means to at
tain the purpose of his existence and also the in
tensely desired happiness proportionate to his
moral striving. He expects divine graceand on
this bases his hopes. Since God is regarded as
personality and gooduess He inspires attach-
went and love,

The author recognizes spirit and personality
i an; this gives him o basis for ethies and
religion, and also a starting point for rising to
the conception of God.
ligion the nature of man is the supreme factor
i# #0 evident that it would not deserve 'nention
were it not that the study of nature haa so ab-
sorbed attention that the significance of wan is
The environment

That in all natural re-

largely ignored.

has bLeen
e10) hasized while the environed has been over-
looked. The exvlanation of religion from the
environment of man is as rational as the expla-
nation ot the plant from the soil it grows in

iont regard to the from which it

However much this age of

seed

rings natural
science, as it has been called, may deny spirit
and ignore the ethical and religious emotions,
they must be reckoned with, they will assert
themselves, and they demand explanation and
satisfaction as imperatively as our rational
nature, Their existence is the chief barrier in
the way of explaining man as merely a product
of nature.

For the sake of the religious significance of
the subject I give some of the results of recent
nquiries into the

ORIGIN OF MAN,

This problem, which has excited so much in-
terest from remotest antiquity till the present,
Las ocenpied an unusual share of attention
since the researches of Darwin on the descent

of man. In order to investigate the subject
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thoroughly and scientifically anthropological
eocieties were established all over Germany,
remains of pre-historic man were sought in
caves and in other places likely to reward re
®earch, comparative anatomy was zealously pur-
sued, and particular attention was paid to the
examination of apes in hope of finding the an
cestor of man, The discovery f the missing
link has frequently been heralded, but in every
instance later research proved that fancy had
taken the place of scientific accuracy. Carl
Vogt found idiots and other abnormal produe
tions so near apes that he pronounced the ape
man's progenitor; but more careful investigat-
ors like Virchow showed that the abnormal can-
not be used as evidence of the origin of the
normal, and go the conclusions of Vogt are also
What, then,
is the scientific result of the immense research
in this devartment?  Vast
been made of the various
keys; they
complete anatomical and physiological examin-
ation; their brains have been weighed, their

relegated to the region of myths.

collections have
tribes of mon-
have been subjected to the most

skulls, arms, hands and feet have been carefully
measured and compared with the correspond
ing parts of ma
gpared to secn

and no labor or expense was
the broadest and most exact
basis for scientific induction, But on the ques
tion of man’s origin no new rays of light were
shed. Biology, comparative anatomy and physi-
ology, been greatly advanced; anthro
pology has become a new science, and ethno
graphical musenms have been filled with inter
esting specimens of human remains and pro
ducts.  Respecting other results I prefer to
quote from an article discussing the subject

have

from a purely historical and scientific point of
In Nord und Sued, Feb, 1887, there is an
article on The Science of Man Die Wissenschoft
vom Meuschen), by A, Woldt, which considers

view,

the present status of the problem of man's
The author states that man's descent
from an ape would have been proved if that
one who was the real ancestor had been pro
dneed.

“There is perfect unanimity among
scientists that none of the known apes is *he
ancestor.,”  Darwin's theory of descent not
only failed to solve the problem of man's
origin but it also made the difficulties of the
solution more gpparent because it formulated
the problem more definitely. The writer affirms
that we are as ignorant to-day as ever we were
o. the descent of man, and that the subject
must be left to the future in hope of receiving
new light.  * By means of its] special form we
can most certainly distinguish every human
bone from the corresponding bone of every
anthropoid ape, of every other ape, and of
every other mammal. Each human bone and
every human organ is in general ape-like or ani
wal; but nowhere does this general likencss
extend so far that the special human form
passes over into any special ape-form.”  Anal-
ogy and general similarity, but with specific
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differences between the human and animal
forms is therefore the result of the vast re
searches on this subject. All remains of men
found have proved to be distinetively human,
withont evidences of transition from another
form.  Andall over the face of the earth, back
to the last human traces, we find the human
fawily a unit, with essentially the same views
and thonghts, “ Einheitlich tritt uns das Men-
schengeschlecht entgegen.”

RITSCHL'S THEOLOGY.

Ritechl has published the third edition of his
little book on Mnstruction in the Christian Re-
Hgion Unterricht in der christlichen Religion)
It containg less than 100 pages and is intended
chiefly for religious instruction in gymnasia,
though many parts of the volume are too ob.
gcure for that purpose. For a general view of
the author’s position the book is of the first
importance,

Among the numerous discussions of this the-
ology the book of Prof. W, Herrmann on the
Communion of the Christian with God (Verkehr
des Christen mit Gott) deserves prominence.
The author places himsell on the stand-point
of Ritschl, connects his discussion as closely
as yossible with the views of Luther, and secks
to show that Ritschl's position hurmonizes
with Seripture and the Reformation. After
various efforts to prove the new tendency doz-
trinally correct the attempt is here made to
ghow that it meets the practical needs of our
religious nature. The volume of 206 pages is
divided into three parts, which discuss God's
Communion with us; Our Communion with
God ; and The Thoughts of Faith (Gedanken des
Glaubens). This theology has an abhorrence
of mysticism as well as of -metaphysics ; and
as the doetrinal discussions of the school aim
at the elimination of the metaphysical elements
from theology, so this more practical volume
oppores pietism and mysticism in devotional
exercises.  Communion with God is based
solely on Jesus Christ. His life is a guarantee
of our intimate relation to God. Christ's di-
vinity is frequently mentioned, but it is not ac-
cepted in the orthodox sense. 'The principle of
all exclusion of metaphysics forbids the asser-
tion of divine likeness in the nature or essence
of Chrigt. The power of Jesus is ia His ex-
ample, Redemption and peace are obtained
through Him on account of what Ee leads us
to believe respecting divine love. Our com-
wunion with God is emphasized as one of
faith, not of emotion or fancy.

In his Zeitschrift, 12 Heft, 1886, Luthardt has
a lengthy review of the volume, in which he
defends the orthodox Lutheran view and ex-
poses what he claims to be deviations of the
Ritechl school from the doctrines of Scripture.

On the subject of Mysticism in Theology a
brochure has been published by Max Reischle,
in defense of Ritschl's view. Ritschl holds that
the pietistic and mystical elements were intro-

Current Religious Thought of Continenial Europe.

463

duced into the Evangelical Church because the
doctrine of justification by faith had lost ita
efficacy, and formalism and dogmatic petrifac-
tion had taken its place. He holda that by re
storing that doctrine to its proper place, pie

and mysticism lose their significance for Eva
gelical Christians.  The pamphlet points out
three char: stic marks of mysticism :

1. Thut th
with God can only be obtained by freeing th
soul from the world and the Church. This the
anthor declares impossible, since every believer

communion which religion seeks

is included in the Church which God embraces
in the grace bestowed in Christ ; and it 1s only
in connection with the world that the believer
has a consciousness of
his gnilt,

Lis moral mission and
We are therefore unable ever to iso
late ourselves from the world and the Church
in our communion with God,

2. Mysticism pretends that there is an imme
diate relation of the soul to God and Christ,
without regard to the historic mediation. The
author objects to this that the word of Scripture
is necessary for such communion, and that onr
whole relation to Christ depends on that word
The commuuion is consequently mediated.

3. Mysticismn holds that the influence of God
on man takes place in the inmost depth of the
soul, behind the active functions of the spirit
nal life. The author holds that in its functions
the essence of the spirit is active, and that di
vine grace can only be manifested in the ethi
cal and religious functions. This view is made
necessary by the rejection of metaphysics ;
since according to this rejection nothing can be
postulated of the relation of the soul's essence
to God, there is nothing left but to place God
into relation with the active functions of the
soul. The author regards the offers of grace
presented to the intellect as at the same time
offered to the emotions and the will, so that the
entire personality is involved.

RUSSIA,

An official document has recently been pub-
lished in the Baltic revealing the
same intolerant spirit which so frequently of
late has manifested itself in the persecution of
Evangelical Christians, It consists of a letter
from the Governor of Livonia to the Greek
Bishop of Riga. Its publication in the various
languages of the provinces is intended to serve
as a warning to such as violate the laws respect
ing members of the orthodox (Greek) church
‘fhe governor says that a number of peasants
baptized according to the orthodox ritual and
recorded in the orthodox registers, have been
found attending the catechetical lectures of
Lutheran ministers, who then inscribed ‘heir
names in the Lutheran registers. Marviages
have also been performed by Lutheran preach-
ers when one of the parties belonged to the
Greek Church, when the service had not been
first performed by an orthodox priest. It has
happened, too, that peasants recorded as ortho

provinces
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dox in the baptismal registers Lave had their
children baptized according to the Lutheran
rite, and their names inscribed in the Lutheran
register. The consequences to which such per-
#ous are liavle are indicated by the Governor as
follows :

1. Orthodox persons, confirmed by Lntheran
pastors cannot occupy any official position in
the orthodox commnunity, since the law de-
clares vows, arcording to Lutheran rites, null
and void. Besides the law of the land makes
them liable to be deprived of their children
which can be taken from them and committed
to others for training, and they themselves may
be imprisoned.

2. Still more severe are the enactments re-
specting peasauts baptized in the orthodox
but married in the Lutheran Church. The mar-
riage is pronounced illegal, and the children of
such parents are declared illegitimate. If one
of the parents dies, neither the other nor the
children are entitled to the full privileges of
the laws of inheritance. Such children are also
deprived of many alleviations respecting mili-
tary service and of various other advantages
granted to orthodox subjects.

3. Orthodox parents who train their children
iu the Lutheran faith are liable to be iwpris-
prisoued from eight to sixteen wounths,

MISCELLANEOUS,

Among the most scholarly of recent theo-
logical works is that on The Apostolic Age of the
Christian Church, 698 p., by Dr. Carl Weizsaecker,
for twenty-five years professor in Tuebingen.
The stand-point of the author is thoroughly
critical, and in its negative results suggests
Baur and the older Tuebingen school generally.
The wourk embodies the results of the author's
learned researches during his whole life, he
baving made a specialty of this department.
The rich coutents of the volume pertain almost
exclusively to the literature of the New Testa-
went, that of the second century being but
little considered. The book is divided into five
The first, on The Oldest Jewish
Church, discusses the beginning of the Church
and its development till the death of Agrippa.
The four chapters of this part consider the
Origin, the Spread, the Character, and the Re-
tardation and Progress of the Church. The
second section treats of the Apostle Paul, in
three chapters, giving an account of his Call
aud first Missionary Journey, his Theology,
and his Relation to the Original Church. The
third, five chapters, discusses the Pauline
Church. The Great Mission, and the Winning
of Galatia, Macedonia, Achaia, and Asia for the
Gospel. The fourth, three chapters, considers
the further Development, and treats of Jerusa-
lew, with accounts of Jawes sud the Sources

wsections,
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of Evangelical Literature; Rome, with accounts
of the Epistles to the Romans, Philippians and
Hebrews ; EpLesus, with accounts of the Joh-
anine writings and of the Epistles to the Ephe-
siaus and Colossians, The fifth section is
Leaded : The Congregation  Its three chapters
are devoted to the Assemblies, the Constitution,
and the Practices (die Sitte). The author pro-
nounces pseudepigraphous the Apocalypse,
the Gospel of John (which he thinks, had its
origin in the school of John), 2 Thessalonians,
Ephesians, Colossiaus, Philemon, and tue Epis
tle of James,

During 1886, 16,257 hooks were publishied ‘n
Germany, 52 less than the previous year. 't
1,451 wiore than in 15884, The number of theo
logical books was 1,517; in 1885 it was 1,391
Theology has advanced from the third to the
secoud place, pedagogies taking the lead with
1,916 books,

At a recent religious meeting in Berlin, it was
stated that withiu a short time nine new papers
have been started by the social democrats. The
whole nuwber of journals published by them
in German) is fifty, besides twenty-three or-
gaus of various labor unions. Of the ** Zurcher
Social Demokrat,” 10,000 copies are sent to Ger
many. From time to time 100,009 copies of extra
papers are circulated. The Catholics at Don-
auwerth employ ninety laborers, three priests,
and ten teachers, in publishing and circulating
twelve journals aud numerous other documents,
The Evangelical Society of Berlin for the circu
lation of religious literature, is also very active,
sending out, weekly, 300,000 copies of various
kinds of religious papers. They are sent to
prisons, hospitals, factories, to the army, and
to churches without pastors. This work is inde-
pendent of the circulation of sermous, of
which some 100,000 copies are distributed and
wailed every week.

A literary perversion such as seema bardly
possible in our day, is reported from Vaunes,
in the Bretague, Frauce. A priest has published
a “Life of Jesus"”in the language of the
country, in which Mark x: 33, where 1t 13 said
that Jesus shall be delivered to the Geutiles, 18
rendered : “And they shall deliver hum 1nto
the hands of the Huguenots

Religious faith i# by 1o means common
awmong German scientists. Dr. Schwick, of
Cologue, professor of Natural Science, has, how
ever, written a book in which he attempts to
prove on scientific and philosophical grounds,
the immortality of the soul. His confidence in
the firm establishment of this doctrine by this
wethod surpasses that of many believers, for
he says: ** A time is coming when the doctrine
of faith, that there is a life beyond this earth,
will be changed iuto a result of natural scieuce,”




