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REVIEW SECTION.
I.—CÆDMON’S SCRIPTURAL PARAPHRASE.

By Prof. T. W. Hunt, P1I.D., Princeton, N. J.
In no department of historical English, linguistic or literary, is 

there more decided interest manifested, at present, than in what is 
generally known as the Saxon period. Students arc busily engaged, 
in Europe and America, in ascertaining all that can bo ascertained 
relative to the home and life, the character and authorship of this 
Old English folk. To us, as biblical, homiletic and Christian stu
dents, it is especially interesting to mark the earliest presence and the 
progressive expression of ethical life and teaching in our social and 
national history, and to emphasize the fact that from the days of 
Cædmon, in tlu seventh century, on to the Norman Conquest, in the 
eleventh, and still on to the time of Chaucer and Caxton, most of the 
best prose and poetry was ethical, if not, indeed, distinctly religious 
in character. To this conspicuous fact we have already referred in 
the columns of this Review.* I11 the brief paper now before us it is 
our purpose to exemplify the presence of this religions feature in our 
oldest poetry and poets, beginning with the Paraphrase of Cædmon.

Mr. Thorpe, in the preface to his edition of Cædmon, writes : 
“ Having been led to the study of our old vernacular tongue, I nat
urally felt some desire to become acquainted with the works of one 
whom, justly or unjustly, I considered as the father of English song.” 
This appellation has been accepted by later editors and critics as ap
plicable to Cædmon, even though ho appears aud disappears with but 
few authoritative facts to mark his place and poetic work. From 
“Bede’s Ecclesiastial History,” as translated from Latin into Saxon 
by King Alfred, we glean some incidents and data which together 
form a kind of biographical narrative ; this story, in the pages of Bede, 
substantially reappearing in the “ llcliand,” a biblical paraphrase of 
the ninth century, written in continental as distinct from insular 
Saxon. From Bede we learn that Cædmon was a Northumbrian, liv
ing, in the seventh century, near Whitby ; that he was a convert from 
paganism and a member of the abbey of Hilda ; than ho was English 
in heart and spiritual in life, singing in his native speech and for holy

♦See Bible aod Homily in OUI English, Feb. number, 188V.
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ends ; that lie was a simple herdsman among ids flocks, specially en
dowed in later life with the divine gift of poetry ; that he wrote many 
poen s “to draw men from the love of sins,” and died in peaceful 
triumph about 680 A. i>. In fine, all we know is, that lie was a devout 
monk, taught of God, full of song and Saxon spirit, and that, on1 of 
the fullness of his heart, and for the common good, ho sang of creation 
and of Christ. Such is the traditional account. As to the source of 
the Paraphrase, as we gather it from J$ede and Alfred, it may lie 
stated, as follows : that its author was an untaught herdsman, ignorant 
of the poetic art ; that, asleep among the cattle, lie heard in his 
dream a voice bidding him sing ; that refusing, lie was again commanded 
losing the origin of things, and so began his song. At the request of the 
abbess, Hilda, he sang before all the learned, and turned into sweetest 
verse all that they taught him. Forsaking the worldly life, lie joined the 
monks and devoted himself to the work of the minstrel. The poem thus 
produced is a paraphrase of Holy Scripture to foster piety in the 
hearts of the people. It was the first attempt in our vernacular verse 
to popularize the Bible and thus places its author, whether mythical 
or historic, in lino with the authors of the Old Saxon “ lleliand,” with 
Orm, Dante, Milton and Klopstock, and our own American Long
fellow. The poem is spiritual throughout, and opens a question, ‘•ill 
to solve,” as to the presence in a converted pagan of such clear views 
of Christian truth and so high ethical ideals.

The student of theology might profitably note the specific manner 
in which this old monk, at so early a date, poetically paraphrases the 
Mosaic account of the creation and the fall of man.

On its literary side, the cast of the poem is lyrical as well as epic or 
narrative. Adam, Noah, Abraham, Moses, Pharaoh, Daniel, Bel
shazzar, and the Hebrew children enter as prominent figures, while 
the praises of Jehovah and His servants are sung in truly fervent 
strain. While in some portions of the Paraphrase the historical tem
per of the epic prevails, and, in others, the emotional temper of the 
lyric, there is, throughout, the presence of free descriptive vivacity, 
heroic boldness of wo-d and phrase, and vigorous poetic personality. 
The poem, as a whole, is the outspoken testimony of a reclaimed 
pagan to the might and benevolence of Jehovah in the care and deliv
erance of His people. The Hymn and the Vision apart, the Par
aphrase consists of two books, or sections. In the first, are Genesis, 
Exodus and Daniel. In the second, there is Christ and Satan, to 
which some editors add “The Song of Azariah” and “The Song to 
the Three Children.”

In Genesis, wo have a free version of the first half of the book ns 
given us in the canonical text. Beginning with the fall of the angels, 
and the creation, the poet goes on to the history of our first parents; 
to that of Cain and Abel ; to that of Noah and the deluge, and on to
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thill of Abraham ami Lot ; the description of Satan, his soliloquy and 
schemes, being especially graphic and suggestive. The Genesis closes 
with an account of the preparations for the sacrifice of Isaac and the 
actual sacrifice of the substituted offering.

Of the forty chapters of Exodus given by Moses, Osedmon renders 
but a few, the first fifteen being the only ones referred to. He dis
misses the subject as the people stand on the farther shore of the lied 
Sea, with the Land of Promise before them. Incidents and statements 
are introduced which are not found in the scriptural record, such as 
the precise order of march through the lied Sea, the special valor of 
the warlike bands selected to oppose Pharaoh, and many minute rec
ords as to the pillars of cloud and of fire.

In Daniel, the poet gives a substantially faithful paraphrase of the 
first five chapters, less freedom being taken than in Genesis and Exo
dus in departing from the recorded narrative. Christ and Satan, the 
one topic of the second book, is taken from the New Testament. Be
ginning with praise to God and an account of 1 lis creative work, it goes 
on to the fall of the angels, to the prolonged address of Satan to those 
who were suffering with him the penalty of sin, and closes with a de
scription of Christ’s descent to the world of woe and llis words to those 
who sought deliverance therefrom through llis grace, containing, in all, 
about live thousand lines, and expressing, as we know from Bede, but 
a small part of the author’s poetic product. The Paraphrase is as nota
ble for what it suggests as for what it contains, and is of peculiar in
terest in that it opens the volume of English poetry and English litera
ture in the Christian spirit as we read :

For us it is very right
That we, the guardians of the skies,
The Glory-king of hosts 
With our words praise,
In our minds love.
He is the source of power,
The head of all •
High creatures,
The Lord Almighty.

Just at this point the interesting question arises as to the historical 
and literary relation of Ciedmon and Milton ; of the Paraphrase and 
Paradise Lost and Paradise Regained. Such critics as Turner, Thorpe, 
Conybearc and Taine agree in favor of close relationship. March and ' 
Morley may be said to give the theory the benefit of the doubt, 
while Mr. Disraeli and others stoutly oppose it. The facts are too few 
and questionable to allow of any dogmatic statement. Each of these 
Christian poets had access to the Bible and to biblical and semi-histor
ical traditions, and some of the resulting coincidences are striking. Each 
of the two great poems is a biblical paraphrase. Each is an epic, and on 
the same general theme. Each opens with the same scene, the fall of the
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angels, and develops the narrative in a somewhat similar manner. As to 
Satan's rebellion prior to the creation of man, and his consignment, 
with the fallen angels, to darkness and despair, they substantially 
agree. The sources of such traditions, Persian or Chaldean, must 
have been the same. Each poem points to the East as the place 
of origin, while many of the scenes and actors are the same. As to 
more spécifié resemblances, we may note the description of Satan and 
his fall ; of hell and heaven ; of Adam and Eve, and the speech of Sa
tan to his rebel hosts. Such coincidences may be fully accepted, and 
yet not be regarded as proving identity or even imitation of plan and 
process. Moreover, it is to be noted that these resemblances are found 
in Cædmon’s Genesis only, the subject-matter of Exodus and Daniel 
being outside of Milton’s purpose. Even in Genesis there is a large 
part taken up with the history of Abraham, a topic quite apart from 
Milton’s aim. The Paraphrase, moreover, is based on the Apocrypha 
as well as on the accepted canon, the later poet, as wo know, confining 
himself to the canonical Scriptures.

Milton, we must remember, was a careful student of Old English 
speech and times, especially on the ethical side, lie went so far as to 
prepare a history of England up to the Norman Conquest, making, 
therein, frequent reference to the older authors, and gladly acknowl
edging the indebtedness of the England of his day to that of the days 
of Rede and Alfred.

With the facts and presumptions thus before us, on either side of 
this open question, suffice it to say, that, in an epic poem on the fall 
of man, the strong antecedent evidence and the comparatively strong 
historical evidence is, that Milton consulted any existing epic upon so 
solemn a theme. This conceded, we have established all that is 
necessary in order to prove the presence in our poetry from first to 
last of that historic and providential sequence by which successive 
epochs are co-ordinated and ethical unity secured. It is a matter of no 
ordinary interest that the first epic poet in England is not only Chris
tian but specifically biblical, holding somewhat closely to the divine 
record as it reads and inseparably identifying English poetry with the 
Bible, the church and the honor of Jidiovah. It is not at all surpris
ing, therefore, that from the Paraphrase on to Spenser’s Faerie Queene, 
the second English Christian epic, and to Milton, and on to the Lau
reate’s Idylls of the King, wo find not only what Mr. Brooke has called 
the Theology of the English poets, but, more than that, find the 
expression of a good degree of personal Christian character. Even in 
such epic romances and ballads as Sir Tristram, Sir Havelock, Keat’s 
Eve of Saint Agnes, and the Evangeline of Longfellow, the poetic sen
timent and motive are more than ethical, and enter as a vital factor 
into the religious history of the English people.

Even Beowulf, the oldest English and Teutonic epic, bold, and mar-
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tial, and secular as it is, has that deep and all-pervasive seriousness 
about it which was germane to the Gothic and Germanic mind and 
cannot, to this day, be read with ethical indifference.

How striking is the imprint of this Cædrnonian spirit upon those 
early bards who penned their verses in First and Middle English days ! 
It is seen especially in our second Christian English poet, the devout 
Cynewulf ; in such poems as Elene and Judith, in Andreas and 
Christ ; in the V ision of the Holy flood and the Fates of the Apostles ; 
in the Wanderer and the Sea-farer ; in Alfred's Metres of Boethius, 
and in the Fate of Byrhtnoth ; in Hebrew Psalms and Christian 
hymns ; in runes and threnodies and versified chronicles. Throughout 
the poetry, as a body of song, this inherited tendency is visible, and, 
despite the influence of much that is legendary, immature and crude, 
serves to maintain the integrity of the verse as Christian. Had the 
spirit of a Byron prevailed at this early period of formative agencies, 
and an incipient Don Juan been prepared in place of the Paraphrase, 
though we would have had better poetry on the side of esthetic art, 
we would have lost immeasurably more than we would have gained in 
the Byronic taint at the fountain-head of our verse and literature. 
It is a curious coincidence, as justified by more than one prominent 
English critic, that the name Caedmon, given to the poet by his 
devoted brethren in the monastery at Whitby, was the Chaldee name 
of Genesis, taken from its opening words “In the beginning ” (b'Cad- 
mou). marking the character of his poetic Paraphrase as in fullest 
sympathy with the opening and governing spirit of the divine revela
tion.

Beowulf and Cædmon, the oldest English secular epic and sacred 
epic ! The one opens with a tribute of praise to the valor of the kings 
and warriors of the Danes in “the days of yore ; ” the other, as we 
have seen, with praise to God, the “Guardian and Glory-King.” 
Each of these types of song was eminently natural to the old Teutonic 
mind. Each has a rightful place and will ever have a place in modern 
English literature and life. Which of these types is to control the 
other, is the question of supreme importance. Is it to be the secular 
epic of human achievement, of valor in battle and of purely material 
results, or is it to be the sacred epic of character and conscience, of 
holy zeal and holy purpose !

It has been the object of this paper to show that, from the seventh 
century of English song down to the present, the spirit of Cædmon and 
of Milton has been abroad to keep in abeyance all lower tendencies and 
hold the rapidly unfolding volume of English verse loyally true to its 
earliest ethical standard.
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II.—ORMSBY MACKNIG1IT MITCHEL.
By James M. Ludlow, D.D., Lite. 1)., East Change, N. J.

Demosthenes was in the habit of emphasizing his patriotism by in
voking the spirits of the dead heroes of Marathon. The Greeks could 
not doubt his sincerity so long as he revered the martyrs. So, too, the 
liberties and honors of our land will be safe while we cherish the mem
ories of those who gave their lives to make or maintain them. 
No citizen of our Republic has deserved this recognition and reward 
more than Professor General Ormsby Macknight Mitchel.

Most of us who were boys before the war have vivid recollections of 
his magnetic oratory. When Beecher spoke against slavery lie made 
us all mad with his fine frenzy ; when Gough spoke of intemperance he 
imparted to us, almost by voice and manner, his own horror of the 
vice. But Mitchel had no such theme to either fire the passions or 
melt the sympathies, lie spoke of astronomy, a subject in which, at 
the time, there was little interest ; but he swayed us not the less. lie 
was a little man in stature, but such was the vastness of his thought, 
the vividness of his language, and the rapt earnestness of his action, 
that he seemed to grow larger to the imagination of his auditor, as if 
he would touch the stars he described.

Afterward, in the darkest days of our civil war, when men knew 
not whom to trust, when as yet there appeared no one capable of di
recting all our armies from one center, when McClellan had completed 
his failure and Ilalleck had not begun to make his, Secretary Stanton 
put his hands upon Mitchel’s shoulders and told him that “ he would 
rather see him commander in chief than any other officer in the army.’ 
Mitchel not only saw the meaning of the stars over his head as clearly 
as any human being, but he wore double stars on his shoulders as bright 
with honor as any burnished by patriotic service, although his army 
career was among the briefest of those who rose to great distinction. 
He fell among our earlier martyrs, before the thunders of great victo
ries came rolling in, articulate with the names of successful com
manders.

But another distinction belonged to this man. An old legend says 
that Abraham wore a star on his bosom. Mitchel wore one w ithin his 
bosom. His soul was lit with Christian faith. He gave his life to 
science and to his country, but the double offering was laid _ b 

higher altar of consecration to Christ.
Ormsby Macknight Mitchel was born in 1800.* He was of sturdy 

stock. His father had migrated from Virginia to what was then in 
the great West, the wilderness of Kentucky, taking with him a large 
family, pressing necessities, a little library of books on mathematics, 
astronomy and Greek, and, as his chief supply, indomitable pluck. A

♦For the details of Mitchel’s life we are indebted to the excellent Memoir by his son.
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little after the birth of Ormsby his father (lied. The child grew up in 
that great nursery of Mother Nature whose lullaby is the soughing 
of the forest, and whose playthings arc the strange growth of vegeta
tion and animal life in a new country. His first impressions were thus 
such as expand the young soul and make it ever after impossible for 
things of trivial importance to fill it. From Kentucky the family re
moved to Ohio when Mitchel was about eight years old. One day the 
little fellow startled the village school by an outcry. He had been 
working over a problem in arithmetic. Suddenly he struck his head 
and exclaimed, “ Old head, I knew you could do it. ” Here were shown 
some of the qualities which afterward made him great—talent, confi
dence in his abilities, patience and enthusiasm.

When ho was thirteen the straits of the family forced him to shift 
for himself. lie became a teamster, then a store clerk, studying all the 
while. At fifteen, with what would seem almost audacity of ambition, 
he applied for cadetship at West Point, and, to his surprise, received 
a warrant for examination. Scraping together all his resources, he 
made the long journey from Ohio and appeared at West Point. Among 
the young fellows who were successful with him in the examination 
were Robert E. Leo and Joseph E. Johnston ; while among the stu
dents who ogled the new-comers and prepared to lampoon their fresh
ness were Albert Sidney Johnston and Jefferson Davis. There were 
few Christians at the Point. The life of the cadets was of utmost 
secularity, with the average line near to dissipation. Rut Mitchel 
braved the current sentiment, and while avoiding anything seemingly 
pietistic, showed by open confession that he was no more ashamed of 
the Cross than of the Hag.

Upon graduation Mitchel was appointed assistant professor of math
ematics at West Point. " In two years lie tired of the monotony of such 
life. A year at Fort Marion, Florida, was no relief to his ardent spirit, 
lie studied law, was admitted to the bar in Cincinnati, became a pro
fessor in the Cincinnati College, a civil engineer, building the Little 
Miami R. R. One day the city of Cincinnati was in the hands of riot
ers. Mitchel was captain of a military company which brought twelve 
men to the scene of disturbance. Hundreds of rioters met them with 
jeers and brickbats. The captain, closely pressed, gave the order to 
fire, an example which only in recent days we have learned to imitate 
in dealing with mobs. Ilis life was endangered by the savage crowd, 
and he was advised to take off his uniform and escape. He would not 
dishonor a button which symbols authority, but strode through the 
mob, awing them by his dignity and courage. Reaching home he forti
fied his house with two old flint-lock muskets and awaited attack, which, 
however, did not come. Here you see the man for the greater emer
gencies which were to arise in later days.

No passion is stronger than that for military glory when one has
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a liking for the camp and the field, and especially when one is con
scious of possessing the genius for command ; hence, many American 
and English officers arc to-day in the service of the Turks, or the Khe
dive of Egypt, and of the factions in China. So, when the Mexican war 
was declared, it was hailed by the military men of the country. No 
doubt Mitchel felt the ardor too. But deeper than even that passion in 
him was conscientiousness. lie did not believe that the Mexican war was 
right, and being honorably out of the service, he would not volunteer 
to enter it, though the honors hung low for men of his recognized 
ability, llis throbbing enterprise of spirit sought another outlet, lie 
was an enthusiastic astronomer. Our country had no observatories 
worth naming. He projected a grand scheme for one at Cincinnati. 
To erect it would require a large fund of money and a mechanical tact 
and knowledge which no one in this country possessed Who would 
be its financier? Where could be found the practical astronomer to 
mount its apparatus and use it? Mitchel shouldered both those bur
dens ; by public lectures, by button-holeing rich men and poor, lie 
raised the money. He then visited Europe, made careful examination 
of observatories, their construction, the placing of instruments, the 
quality of mechanism. He became acquainted with the chief sci
entists of the Old World, they amazing him with the marvels of their 
attainments, and he fascinating them with the brilliancy of his genius 
and the grandeur and patriotism of his purpose to lift his country to 
the fore-front in science, as it was in more material resources, lie 
became again a student, learning the practical work by spending days 
and nights with the most noted star-gazers of the Old World. He 
returned to build an American observatory, and mount with his own 
hands the finest telescope, with one exception, in the world.

Professor Mitchel then sought to stir an interest in the popular mind 
in behalf of his favorite study. No man was more of a favorite in the 
lyceums of our cities than lie. His knowledge, his pictorial powers, 
his grace of manner, his enthusiasm, as we have said, carried audi
ences with him, lifting them to a contemplation of greater than earthly 
worlds, and bowing them, as with the pressure of his own vivid faith, in 
reverent worship before that great God who made them all.

Hut now, a red star, blood-red, blazed upon the Southern horizon. 
It was that of the Civil War. We did not know our leaders, whether 
they were loyal or traitors, capable or incapable. But there was no 
doubt of Mitchel. Ho was commissioned brigadier-general, and soon 
assigned to the command of the Department of Ohio. Though it gave 
him no opportunity for popular giory, it required the highest sort of 
genius and patience to bring order out of the universal confusion, and 
transform the motley array of Western patriotism into steady, tramping 
soldiery. Many a man who could electrify the country by sheer blood
daring on the field could not have done Mitchel’s work ; and more, they



1889.] Ormsby Mue knight Mitehtl. 203

would not have been willing to do it while others were being hurrahed 
amid the battle. Hut that self-immolation was needed, and Mitchelgave 
it without complaint. His industry was immense. At 6:30 a. m. 
of each day lie had been at his desk for hours and prepared the day’s 
work for a host of subalterns.

Hut Mitchcl was human. He did want to lead the men lie was 
training, llis soul went marching with the splendid regiments as they 
passed him for their last inspection. But there were men nearer the 
front than he, so he was compelled to see his army piece by piece 
turned over to others. The Government at Washington had not sys
tematized matters in that first year of the war. Mitchcl was given a com
mand which overlapped that of other generals. Jealousies sprang up, re
lieved by liis being transferred to another department, that of Ohio and 
Cumberland, under General Buell. “ Old Stars ” was the name the sol
diers gave him, partly because they knew him as the great astronomer, 
and partly because ho was always prowling about at night to see that 
the sentry did their duty. And the stars were not more watchful 
than he. He loved his men, and they loved him. An old scout of 
his who had been captured, and cruelly treated, wrote him from the 
hospital in Washington where he was allowed to be on parole, “I want 
you to get mo exchanged and transferred to your command, as I could 
not serve any other general with such singleness of heart as I could 
yourself ; as no other general has shared hardships and dangers with 
a common soldier, as I have known you to do. Besides, General,
1 hope it is not vanity, I have believed that you reposed entire confi
dence in me.” Here you have the secret of his popularity. No eleva
tion above them could lessen his sympathy with his men. He drew 
his soldiers to him by personal ties so far as he came to know then , 
and he tried to know them. He never forgot that he was a man as 
well as a general. He believed in his men, and made them feel !t. 
He tried to inspire them with an intelligent sense of the grandeur of 
the cause they were engaged in, to train their individuality. He did 
not want them, as many generals did, to march as so many muskets 
and so much muscle ; but as so many patriotic men. Once, having 
picked out an engineer to run an engine over a captured road, li ; took 
him aside and told him frankly of the dangers, bringing out the man’s 
entire personality as well as his soldierly discipline. He said to him : 
“Your mission is very hazardous. It is not pleasant for mo to send 
such a number of picked men into the enemy’s power, but in war great 
risks must be run, and we are engaged in a war of right and wrong. 
If you fall you die in a glorious cause. I trust that the Great Ruler of 
the destinies of man will protect you.” Such a commission, so given, 
with the warm grasp of the hand, would make a hero of nearly any
body.

Let me give an illustration of Mitchel’s iutensv loyalty. When Buell
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came to Nashville lie askcil his division and brigade commanders to go 
with him and make a call on the widow of ex-President Polk. Mrs. 
Polk was a rebel, and used the courtesy of her visitors to ventilate her 
opinions. She singled out Mitehcl and tired at him the remark, 
“General, 1 trust this war will speedily terminate by the acknowl
edgment of Southern independence.” Mitchel, without the shadow 
of discourtesy in his manner, replied, “ Madame, the man whose name 
you bear was once President of the United States, lie was an honest 
man and a true patriot. If the mute lips of the honored dead could 
speak they would express the hope that this war might never cease, 
if the cessation were purchased by the dissolution of the Union over 
which he once presided.”

Mitchel was one of the most alert and aggressive soldiers. lie was 
for pushing forward the army. lie saw at the beginning, what >thcr 
generals found out later, that in those early days the Southwest Con
federacy could not have stood a determined advance with the forces 
we had. In this he was like Grant ; but, unlike Grant, he was not 
permitted to go ahead, lie once said to a member of his stall', 
“ When a general has made up his mind to an undertaking, has 
formed his plans, has issued his orders to his troops to be in readiness, 
then, when there is but one word to say, ‘ Go,’ it is the hardest thing 
in the world to say it.” In that he struck his criticism into the weak 
spot of half our generals, and of half our business men, and reformers, 
and private people, too, who know the time has come but cannot bring 
their wills to the snap to discharge the sense of duty with which they 
arc loaded to the muzzle. The generals above him knew Mitchcl’s 
opinion. There was something prophetic in it. The old star-gazer 
seemed to see destiny. Some of his superior officers on this account 
disliked him.

Whenever allowed to go ahead Mitchel did splendid service. The 
Confederates soon got to know and fear him. General E. K. Smith 
warned his men to be on the lookout when ho was about. In one dis
patch this astute hostile general said, “ Mitchel has shown himself an 
energetic commander, and his past success may embolden him to dar
ing and hazardous undertakings in the future. Be unceasingly on the 
alert.” Once when his superiors allowed him to slip the leash of their 
timidity, he made that famous march across country, captured Hunts
ville, Decatur, Stevenson, and tapped one of the main railroads used 
by the Southern army. Ilis alertness, shrewdness, courage shown in 
this enterprise brought the eyes of the country upon him. It sent one 
of those electric thrills throughout the North, equaled only bv that 
which followed the news of Grant’s capture of Fort Donaldson. It 
brought the thanks of the War Department, and promotion. It 
brought also jealousy. This man was clearly in the way of slower 
generals’ ambition. Mitchel had been ordered to destroy certain bridges.
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His far sight discerned the need of tliose bridges if the army was to ad
vance. lie protested against the order, but loyally obeyed it. Later on 
when the Hip Van Winkles began to wake up and trudge along further 
South, they found those bridges were needed. General Ilalleek sent a 
dispatch to Washington saying, “ Mitchel’s foolish destruction of 
bridges embarrassed me very much.” Hut at the time Mitchel knew 
nothing of this dispatch, and the mischief of that blunder of Halleck’s 
was allowed to do its work. Hut he fretted under delays. He planned 
advances, but that fatal inability in his superiors to say “ Go ” pre
vented his moving. He communicated to the War Department his 
fears that we were losing golden opportunities, and begged for action. 
The superior generals wrote to the War Department talking about 
their difficulties. Confederate reports published since the war show 
that these difficulties were born of their own timidity ; that the troops 
Mitchel and others prepared outnumbered theirs and were so posted 
as to almost assure the victory. After the war General Grant 
in his Memoirs outlined the very plan which Mitchel had proposed as 
the one to have been followed, and which he himself when he first 
came into command in the Southwest put into execution.

Mitchel. unable to brook delay, finally resigned his commission. 
Whether rightly or not. he believed that his own life, and the resources 
of the country, were being wasted. Now wo sec that Mitchel was right, 
lie was called to Washington. President Lincoln had wonderful discern
ment of men. lie believed in Grant when others did not. He believed 
in Mitchel, and proposed that he should have the command of a grand 
expedition down the Mississippi, such as later severed the Confederacy. 
Secretary Stanton and Mr. Chase nobly seconded the President in 
their enthusiastic " , but suggested giving Mitchel the com
mand of the Army of the Potomac. Hut by one of those curious com
promises which bring men's second choice to the front, Ilalleek was 
selected to direct all our armies. This was the end of Mitchel's pros
pect for promotion. Ilalleek would have been almost more than 
human if he could have favored the man whom, ignorantly or malev
olently (we do not judge which), he had condemned. In spite of the 
urging of Stanton and Chase, and the unstinted praise of Lincoln, 
Mitchel was unused for weeks, lie chafed under enforced idleness. 
At length he was appointed to command on the coast of South Caro
lina with the 10th Army Corps; an important point to be held, but 
where there could be no opportunity for the display of great ability ; a 
very honorable place in which to shelve a troublesome rival. To one 
who met him on arrival at Port ltoyal and exclaimed, “ Why, General! 
what brought you here ? ” he replied, “I came to be buried.” The 
shadow of a great injustice was on him ; it ate itself into his heart, 
yet, except in letters to personal friends, he made no complaint. In 
his address to his new troops he used these words—words which only
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ho knew the full meaning of : “I want you to understand that you 
have made a free-will offering of yourselves to vo ir country and to the 
great cause of human liberty. Your lives arc not your own. My life 
is not my own. . . . Now, boys, wo understand each other.”

Here Mitchel, for the first time, learned of Ilalleck’s mistake in at
tributing to him the burning of the bridges alluded to above, lie at 
once set himself right with the authorities at Washington. Ilis self- 
respect led him to vindicate his military honor from aspersion. Hut at 
the same time he wrote to the authorities regarding another matter 
that showed the unselfish character of the man. While in the West lie 
had frequently received intelligence from negroes, whose loyalty lie 
promised to reward by seeing that they were not forced to return to 
their masters. In South Carolina he heard that the services of these 
poor blacks were ignored by the new commanders. This brought from 
his pen even stronger language than that in which he deno meed the in
justice done to himself. He could not bear to have it that his pledge 
should be slighted even in the case of the humblest human being to 
whom ho had given it.

His address to the colored people of South Carolina shows the man, 
the depth of conviction, his^vidc humane sympathies. “ I think that 
God intends all men shall be free, because He intends that all 
men shall servo Him with their whole heart.” He enjoined upon them 
industry, sobriety. He promised them schools. He showed them that 
their destiny was more in their own hands than in Northern armies, for 
they must bo worthy of freedom, then God would give it to them.

Within six weeks after his landing at Hilton Head the department 
felt his tremendous energy. Throe expeditions inland were planned, 
and one executed. But a mightier than human warrior was upon him. 
Death came through yellow fever. One who saw him die reports his 
firm words of faith in Christ, and adds, “When the tongue refused to 
obey the mandates of the will, with a smile that seemed like a reflection 
of glory from heaven he raised his left hand and pointed with his fore
finger to the skies, and r poating the movement with his right, it seem
ed that earth and heaven had met and mingled.” The last act of his 
life was in bringing to his bedside two officers who had quarreled, and 
making them shake hands. Ilis message to his children, his last will 
and testament, contained these sweet words : “ Love God supremely 
and each other most deeply.”

It was General Mitchel’s custom, in the absence of a chaplain, to 
preach to his troops. We can imagine the sermon of such a man. thor
oughly versed in Scripture as his writings prove him to have been, with 
mind stocked with sublime contemplation of Him who “ walks among 
the stars,” and with heart almost bleeding with its tender sympathy 
for the brave boys, many of whom were to die painfully in obeying his 
orders. But his whole life was a sermon glowing with illustrations of 
the Divine precepts and grace.



2071889.] Sympathy as an Element in Psychic Force.

III.—SYMPATHY AS AN ELEMENT IN PSYCHIC FORCE.
By J. Spencer Kinnard, D.D., Chicago, III.

In the exercise of the preacher’s function no factor needs more care
ful consideration than his psychic force—none is more apt to be over
looked. Where recognized and its value confessed, it is still, by 
many, regarded as the special gift of the few, at least in its higher 
forms. Personal force, magnetism, that certain something which dom
inates an audience over and above the natural effect of the truth, 
logically and rhetorically uttered, is found indeed in some men in vol
ume, in others it is small, but in the least favored it is susceptible of 
cultivation with excellent results.

I desire to point out one of the most valuable elements that go to 
constitute that composite thing we call psychic force, viz.: sympathy.

This noble attribute is broader than pity, solicitude or condescen
sion. It is a feeling with and for man in the whole range of his life- 
struggle and experience. It is sensitiveness and susceptibility to hu
man joys and sorrows, to all the humanities, to the hope and aspira
tion, the fear, sadness, and even weakness of our common nature. A 
healthy sympathy is, however, more than passive sensitiveness ; it is a 
lively outgoing of the soul in yearning and struggle to blend its activi
ties with other hearts and lives. It is an electric nerve, like the deli
cate thread spun from the insects’ bowels and floating in the air attaches 
itself easily to the nearest object and becomes an aerial bridge ; it pro
jects itself into other natures and establishes an invisible link of inter
communion, a spiritual telegraphy that makes the interpretation of 
thought and feeling clear and effective and withal welcome.

There are natures cold, unsympathetic, selfish, which quite unfit the 
man for the true work of tire preacher, and there are natures that have 
grown reserved, undemonstrative and retroactive through injury at 
some time suffered, and there are other natures which from their envir
onments have found a narrow channel for their affections and interests, 
however intense, so that literature, theology, criticism, science of some 
sort has won, fascinated and enchained sympathies which the whole 
struggling world might otherwise have enjoyed. Such men cannot 
expect that outflow of psychic force in preaching which comes from a 
larger, livelier sympathy with men. The Abbe Mulois says, “The 
people to bo influenced for good must be loved much.” The effective 
preacher will have heart force, an affluent, genial, frank, confiding na
ture that yearns to blend itself with others for their help. Many a 
preacher is far more at homo in his study with his library than he is in 
the great sea of human life around him. Ilis interests are with schol
ars rather than with society. He is bored when drawn away from his 
books by the cry of humanity needing help. Some natures grow 
cynical and pessimistic in their outlook on man in his actual life. 
These morbid moods are fatal to psychic force in p.etching. Philosoph-
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ical, idealistic and estlietical habitudes of mind arc liable to alienate 
a preacher from the living touch of the actual, current and conrret» 
conditions and needs of men in all their little and great trials ami 
cares. Enthusiasm for man is a flame that is fed by actual communion 
with the flesh and blood humanity found in garrets and mansions, in 
the roar of factories, the harvest field, nursery, office, counting-room 
and school ; aye, at the village grocery, the lyccum, the saloon, the 
court room and the jail. The decorous festivities of the college com
mencement throng, and the grim passions of the anarchistic riot ; the 
pathetic sweetness of childhood’s faith, and the dark abysses of the aged 
skcptic'ssoul will all be included in the broad horizon of the preacher's 
sympathies ; nothing that concerns humanity will be foreign to his 
feeling.

It is, however, in the actual work of preaching that sympathy conies 
into exercise most effectively as power to sway an audience in tIn
direction of the preacher’s own thought. It puts him eti rapport 
with his audience; it creates an atmosphere favorable to results. 
Whether he is dealing with the miseries of sin or the blessedness of sal
vation, the immutability of law or the tenderness of love, his vital in
terest and affinity for the people will give a certain quality both to 
thought and utterance that is magnetic. It will give expression to 
every feature and organ of the preacher’s face, such as no art can imi
tate, and a tone and accent to the voice such as theclocutionist cannot 
teach. It disarms prejudice and inspires confidence in the hearer's 
heart. It imparts propulsion and carrying-power to the preacher's 
thought and even serves as an avant courier to open the gates of the 
hearer’s soul to the approaching truth. It substitutes nature for art, 
and dissipates the glamor of mere intellectuality by the glow of 
reality. It is a revelation of kinship, or at least of neighborhood, 
which at once leads to a tacit understanding and fellow-feeling between 
the speaker and the hearers. “ This man ” say the hearers, “ under
stands us, feels with us, cares for us, is in fact one of us—we will trust 
him and hear him.”

The elocutionist tells us of a “ sympathetic voice ” in the pulpit. If 
this does not proceed from deeper fountains than the throat it will ex
hibit its artificiality to the sensitive car, and will easily degenerate into 
the tremulous whine or so-called “pulpit tone” which discounts even 
the best prepared sermon.

Dr. O. W. Holmes in the North American some years ago de
plored the weakening of the influence of the pulpit resulting from the 
destruction of the priestly character of the preacher at the Ileforma- 
tion. He forgot that the true preacher is essentially of the priestly 
spirit just in the degree that he possesses the mind and heart of Christ, 
who, as the high priest of humanity, sympathized in all its tempta
tions, sorrows and wants. He may hold the key of human hearts
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without claiming to have the keys of heaven and hell hanging at his 
girdle, llis Christly manhood survives even though lie has sloughed 
off mitre, stole, chasuble and dulmatica. The fierce Communists of 
Paris, scorning priestly pretensions, arc to-day opening their hearts 
freely to the simple-hearted McAU and his gospclers.

To contribute to psychic force sympathy must be robust as distin
guished from effeminate. It never puts itself on the side of obstinacy, 
pride, or indolence. It holds fast by God's righteousness, while it 
compassionates man’s miseries ; it condemns his sins while stretching 
out warm, vigorous, helpful hands to rescue him from them. It dis
dains to flatter or apologize for fallen human nature while it dreads to 
cast stones at the transgressor, recognizing the peril of all and the 
proneness of each to sin. It is no nerveless pity or languid compassion, 
but an alert, hopeful and practical quality of soul that floods the ser
mon with life, warms it with charity, propels it toward the hearer as 
the sinewy sailor propels the lifeboat toward the wreck. Some one 
lias said that a skillful surgeon needs the heart of a lion and the hand 
of a woman. A striking but rather crude description ; yet it may sug
gest that kind of sympathy, sensitive yet strong and uplifting, which 
increases the preacher’s power.

The Protestant pulpit has no weapon but the truth, and truth which 
to most men has become trite. The people are already familiar with 
all things sacred and profane through the omnipresent press. They 
come to church after a week’s omnivorous grasping of the cyclopedic 
newspapers and magazines so mentally and morally ennuyee that they 
are not so easily interested in théologie jousts and creed champion
ships, and apologetics and dogmatics, as they were in more primitive 
times when the catechism and almanac were their mental pabulum ; 
when John Bunyan for allegory, and Fox’s Book of Martyrs for trag
edy, and Watts’s Hymns for poetry, formed the library of the people, 
fiat they are still susceptible to the real, the natural, the human and 
the divine. It remains true of the pulpit that “A touch of nature 
makes the whole world kin,” but if wo would arouse attention in minds 
fagged by the whole week’s care and dissipation ; if we would make 
our message effective amidst the rival voices claiming their interest ; if 
we would woo them to a life of consecration in a world that was never 
so fascinating, wo must bring a gospel vital with heart-pulse, overflow
ing with helpful humanities.

In some men’s natures sympathy is native and congenial, it grows 
wild ; perhaps needs pruning and training. In others it is almost an 
exotic, it needs cultivating ; we must fertilize its soil and give it sun
shine and irrigation. It must be developed at whatever expense if we 
would do effective work in the pulpit. Some men have to tear them
selves away from their libraries, their metaphysics, their sermon-writ
ing and mingle with the people in the home, the shop, the street,
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wherever they are found in real life. Study the people, breathe their 
social atmosphere, enter into their lives of toil, struggle, temptation, 
successes, failures, bereavements. Confide in them and win their con
fidence, find out what lies at the root of their daily history ; share the 
children’s troubles and delights ; let the experiences of all, both high 
and low, touch you, blend with and color your thought and feeling, and 
your sermon will be more and more a thing of life and help. The bulk 
of men care nothing for the “ relations of religion to science,” but they 
arc interested in its relation to their health and wealth, their pain and 
poverty, their homely trials and their social pleasures. “ Evolution,” 
and the “Higher Biblical Criticism,” and the “ Mistakes of Tyndale,” 
they arc not hankering after on Sunday. They can study those dis
cussions on week days ; but they do hunger for peace of mind and to 
know tlie way of salvation, and to be comforted for the loss of the 
baby, and to be shown why sickness is sent instead of health, and how 
they may be brave in daily besetment of temptation. Hence the sym
pathy of the preacher will not only guide him in the wise selection of 
themes, that ho may give hem “ bread ” and not a “stone,”though 
it be a polished gem ; it will also impart so much of heart-force to the 
sermon that it will reach its goal in the heart of the hearer.

Sympathy for the people may also be cultivated by reading, and 
above all other books the Bible, with its inspiring examples and pathos 
of humanity. In addition let him cultivate acquaintance in the realm 
of current literature, with the printed records of work for the world's 
evangelization, come into contact and communion with those self- 
denying men and women who among the poor and neglected of earth 
are toiling and reaping. Let him read the authors whose genius and 
taste lead them to the study of humanity in its natural phases, and 
whose realism in picturing the trials, struggles, heroisms, charitiesaml 
sorrows of men are adapted to awaken keener interest in humanity. 
From such studies the preacher will develop his own susceptibility to 
all that affects his fellow-men, and acquire a power to grasp their hands 
and speak powerfully, because naturally and honestly, to their hearts.

Above all other schooling the daily walk and intimate fellowship 
with the man Christ Jesus will develop sympathy for man. So does 
it shine in his face and breathe from his words and glow in his soul 
that none that keeps his constant company but must catch the sweet 
contagion of his intense humanity and kindle from the torch of his en
thusiasm for both God and man.

IV.—PRACTICAL HINTS ON PULPIT ORATORY.
By Arthur T. Pierson, D.D., Philadelphia.

In modern discussions of the secrets of attractiveness and effective
ness in preaching we have various recipes. Professor Wilkinson urges 
that “more snuff be put into the sermon.” Rev. John K. Allen turns
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his battery on the pews, and thinks the hccdlcssucss of the hearer and 
the lack of consistent living break the force of the best pulpit minis
trations. We venture to think that there are secrets by which both 
the sermon is made more hearable and more bearable. The preacher 
and tlie hearer react on each other. A good hearing inspires good 
preaching, and there is a good preaching that compels good hearing. 
A study of the best pulpit orators will show that these secrets lie part
ly in elocution and partly in oratory.

Pal pit manners should be assiduously cultivated. There is a code 
of pulpit etiquette and ethics, in the best sense ; and its observance 
goes far to make the preacher acceptable. F. W. Robertson entered 
the pulpit, even when late, with calmness and composure. He was al
ways reverent in manner, lie had a martial bearing that impressed 
every hearer as the appearance of a commanding commander does the 
troop on the field, lie cultivated a deep sonorous voice and a decor
ous manner in the conduct of public service. He clasped his hands as 
he began the morning prayer, and avoided the haste which seems friv
olous and the drawling slowness which seems lazy and listless.

lie studied reading and delivery. He buried himself in the passage 
he was to read or the theme he was to treat ; lie became saturated with 
it. He called up before him the scene he was to describe ; he filled in 
its details, until what was given in Scripture only in outline became a 
picture with life-hues ; and so it became vivid, picturesque, real. 
There is no accident in such pulpit power, nor is it duo to genius ; it 
means hard work, painstaking preparation. But it told on the hearer. 
Dr. Andrew Somerville, unimaginative as he was, declared “ it was not 
a sermon at all ; it was an epic poem ! ” and Dr. John Service said 
Robertson’s sermon sent him away in the same mood as the Campsie 
fiddler, who, when lie had heard Paganini, hurried home and thrust 
his own fiddle into the fire.

The choice of a text has much to do with the whole structure and 
effect of a sermon, and is fundamental as a condition of pulpit oratory, 
for carelessness, superficiality, perversion, and especially trifling, here, 
nothing afterward can atone. To distort a text like “top-not 
come down,” or “let her drive,” or “ the Lord’s anger was kindled 
and He sware,” is an unpardonable breach of reverence. It may 
awaken a smile, but the smile goes through the sermon, and no 
subsequent attempt at pathos or reverence can redeem it.

Earnestness is the sine qua- non of ' oratory, and it may be 
cultivated, and even acquired. There is a self-teaching while we 
are teaching others. What you argue to yourself or to others you come 
more and more to believe, even if it bo at the outset recognized as a lie 
or a fallacy. It is dangerous to affirm constantly what you do not be
lieve ; and on the contrary it is self-convicting to teach the truth. 
Lyman Beecher defined eloquence as “ logic on fire.” Only earnest-

1
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ness can set an argument burning, or give that highest grace of feeling, 
that donum lachrymarum which moves and melts because the 
speaker is moved and melted.

Downright honesty, through and through, is necessary to the ora
tor’s highest success. Hence pulpit plagiarism defeats pulpit power, 
because the orator knows ho is appropriating other men’s matter. To 
feed in any other man’s pasture is legitimate, provided you give your 
own milk. The widest reading, the closest study of other preacher’s 
sermons is perfectly consistent with a true originality ; the great con
dition is rumination, chewing the cud over and over until what is 
first quickly swallowed in reading is slowly masticated and assimilated 
in reflection.

The voice is the greatest of all instruments ; and all musical instru
ments only approach perfection as they approximate its volume, varie
ty and expressiveness. Nay, so unconsciously do we pay our homage 
to the human voice that even its blemishes we imitate in instruments, 
as the nasal tone is precisely imitated in certain reeds. Why should 
not the preacher train his voice, correct its defects, and cultivate its 
power, as the soloist does? Why should not the voice of the preacher 
charm as the voice of the singer does? Henry Clay had wonderful 
vocal powers. Such compass and volume, richness and delicacy ; cap
tivating in its variations, thrilling in its deeper vibrations. He passed 
instantly and instinctively from grave to gay, from soft whispers to 
resonant thunders ; now it was like the multitudinous laughter of the 
waves as they kiss the beach ; and again like the roar of the mad tem
pest beating against the rocks. Randolph as he passed through Wash
ington in 1833, exhausted with consumption, to die in a Philadelphia 
hotel, begged to be borne to the Senate Chamber : “That voice! 
that voice ! I want to hear Clay’s voice once more before I die.” Yet 
Clay got that command of voice with as much painstaking effort and 
discipline as Demosthenes used when he declaimed by the stormy 
Ægean Sea.

An important rule for handling the voice is not to begin on too 
high, or too loiv a key. The one is unpleasant, the other may bo in
audible. It is a mistake to suppose that a large building, or one with 
an echo, demands a loud utterance; sometimes that makes the build
ing a worse one to hear in. A voice in the middle register, with clear- 
cut, deliberate enunciation, will ordinarily be heard in any building. 
The voice in which one begins ordinarily strikes the vocal keynote of 
the whole address. The speaker may at times ascend or descend in 
key, but the average will depend on the starting notes.

Shaftesbury followed a few rules in preparing addresses. Ho neither 
wrote nor trusted to notes. He gathered and arranged facts and quo
tations. By investigation, and then by rumination, he made himself 
master of his theme and its grand outlines, and then trusted to the
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inspiration of the audience and the occasion. In the House of Lords, 
where the very atmosphere is stifling to enthusiasm and affords no in
spiration, he sometimes but rarely committed a speech to memory. He 
used to say that how a speech begins is of but little moment, but not 
so how it ends ; and he often wrote out and committed to memory his 
entire peroration. Wo venture to say that it is a matter of great mo
ment how an address begins. Often the first sentence strikes in a 
double sense the speaker's keynote and assures the hearer’s attention.

The preacher may cultivate a homiletic facull.j. He may accus
tom himself to careful analysis and clear statement and synthetic 
arrangement, so that when the material for a sermon is in hand it may 
almost immediately fall into shape, taking crystalline form. Spurgeon 
scarcely touches a theme before he sees his “points,” as an astronomer 
cannot glance at the stars without seeing them in constellations. This 
homiletic faculty is supposed to pertain to the genius of preaching ; 
we believe any preacher can attain it who accustoms himself to study 
the Bible, note carefully every word and its exact shade of meaning, 
and to arrange the thoughts suggested in order about some natural 
and obvious center. To find for instance what is the general current 
of thought in Romans viii., and then note how every subordinate 
thought contributes like a rill to a river, is to learn to analyze ; and to 
learn to analyze is to form a habit of analysis.

The length of discourse cannot be arbitrarily determined. The 
clamor for short sermons and especially for sermons of a uniform 
length is absurd. A crystal of truth can bo cleft only according to the 
seams. The true preacher is aiming at a result and his discourse is not 
complete till that goal .is reached. It is not, it cannot be, always reached 
in the same time. Sometimes the foundations that must be laid imply 
slow and laborious toil. Sometimes much may be taken for granted 
and the sermon sweeps on rapidly to its application. But he who is 
in earnest will disregard the silly outcry for brevity, or the discourte
ous pulling out of watches, and go straight on till his sermon reaches 
its logical completeness. Until lie reaches that, his sermon is incom
plete ; beyond that point addition is not only superfluous but damag
ing and disastrous.

The highest oratory is the product of character. Theremin says, 
“ Eloquence is a virtue,” and so it is. It argues a man behind the 
speech, a true, sincere, earnest, heroic soul. And for this reason, in 
part, nothing is more radical in all effective oratory, especially pulpit 
oratory, than an absorbing purpose. The higher the purpose the no
bler the product. Hence the pulpit is the only sphere where the 
grandest ideal of oratory is possible, for there alone the most perfect 
purpose is suggested to the orator, viz, : to lift man from sin and hell 
into salvation and heaven. Any purpose short of that forfeits the 
highest result. To treat a subject, to unfold a text, to please an audi-
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once, even to instruct the ignorant, is not enough, but to put the truth 
before human souls so as to lead them to (iod—that makes a true 
preacher, and often out of very imperfect and crude material.

As to ornament, that architectural rule suits the structure of the 
sermon: “Do not construct ornament hut ornament construction.” 
The best ornamentation is that which comes unconsciously, or at least 
indirectly. The main thing is to impress, convince, persuade. 
Guthrie said, “Mind the three P’s: proving, painting, persuading.” 
Here painting which addresses imagination and fancy is in its right 
place, between proving which addresses the reason, and persuading 
which addresses the heart and will, lie who properly cultivates the 
imagination will find that as the discourse, fired by earnestness, glows 
with the heat of argument, sparks will be thrown off ; there will be 
“coruscations” and “scintillations” enough without laboring to pro
duce imaginative effects.

It is absolutely essential to successful pulpit oratory that the orator 
should interest his hearer. Rhetorical sympathy is threefold : sym
pathy with the theme, with the audience, and with the occasion. 
To get the first, immersion in the subject is the only method : to as
sure the second and third, the study of the men and the times so as to 
keep in contact with living humanity, is the necessary condition. The 
recluse who buries himself in his books and his study may burn with 
his theme ; but he will fail of sympathetic contact with his hearers.

One advantage of extempore discourse is this, that it helps contact 
with the hearer. The eyes are not withdrawn to the manuscript, or 
turned inward to read the memorized discourse. The eye of the 
hearer is caught, and perhaps the shades of his responsive thought 
are caught and reflected.

There is a winning manner and there is a repelling manner. To be 
«'inning is to be wise, but it must not be overdone. We have a friend, 
an evangelist, who got into the habit of calling his audience “ dear 
souls.” Inadvertently he would say, as he passed from place to place, 
“ dear Belfast souls,” “ dear Dublin souls ”—and before he know it 
he was saying, “dear Cork souls! ” and convulsed his Irish audience. 
Dr. Broadus gives it as one of his first rules, “Propitiate your hearers. 
Draw your auditors toward you ; ” and he practices it. You do not 
hear him but a few moments before you are at ease with him and pre
pared to like him. Cicero gives a rule not unlike this, that at 
the early period of an address “ the orator and his audience ought 
to come to a mutual understanding.”

The true preacher will aim at clearness of thought and a lucid style 
of expression. Some appear to think obscurity an advantage—a style in 
which “thought glooms out like stars through a mist.” It may be an 
advatage, by way of impressing the ignorant with the speaker’s pro
fundity ; but while you cannot see to the bottom of a shallow mud
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puddle, you can look down 500 feet to the bed of Donner Lake, 
because its waters are so transparent.

V.—THE PARISH MINISTER KNIGHT-ERRANT.*
By Wayland Hoyt, D.D., Philadelphia.

Chivalry stands still for a true and high ideal, because, with all its im
perfections, it asserted, as one says, “the possibility of consecrating the 
whole manhood and not merely a few faculties thereof to God.’’ I think 
that a just statement,

A “most true and perfect knight ” one called him who knew him well, 
laying a chaplet upon his grave. I am sure the praise, though great, was 
nobly won and utterly deserved.

Do you know the poem of Carcassonne? He was standing where the 
shadows lengthen. Life was well behind him. He had wrought through 
sixty years. He had feared. He had hoped. He had achieved. But not 
entirely. His dearest wish he had not gained. He never had seen Carcas
sonne. From the hilltops he had caught dim vision of it. Off there behind 
the blue mountains it was evidently lying. In shining robes and garments 
fair would one walk its ample streets and with the music of a complete 
accomplishment singing in his heart. It seemed to him sometimes as 
though others had more nearly reached their utmost wish. Even his boy 
had travelled to Narbonne. Even his grandchild had seen Perpignan. But 
he, though for so many years he had wanted to so sorely, had never looked 
with full vision upon Carcassonne.

So he told his sorrow to himself one day, there close by the village of 
Limoux. But he could not still his longing. He could not give over his at
tempt. With his face toward the fair city he must keep traveling on, and— 
he died upon the road.

“ He never gazed on Carcassonne.
Each mortal lias his Carcassonne.’’

Yes ; it is a poem of the unattaiued. Haggardly behind the ideal stumbles 
and halts the actual. And the more so for every man in proportion as Ins 
Carcassonne is great, noble, spiritual. The sensual may catch its ideal and 
hold it for a little. If one thinks no higher than his stomach, a good dinner 
will quiet his cravings, at least for a time.

But, if one be a true minister, I am persuaded that for liim more tantaliz- 
ingly and elusively, and yet enticingly, than for one in any other walk in 
life, gleams and escapes his Carcassonne. It is the doom of the true minis
ter to long for, cry for, struggle toward the perpetually unattained. Even 
the great apostle must exclaim, Who is sufficient for these things ?

But we will get as near our Carcassonne as we can by God's good grace. 
Approximation is triumph. And there are various helps for us.

Says Mr. Emerson : “ In one of those celestial days, when heaven and earth 
meet and adorn each other, it seems a poverty that we can only spend it 
once ; we wish for a thousand heads, a thousand bodies, that we might cele
brate its immense beauty in many ways and places. Is this fancy? Well, in 
good faith we are multiplied by our proxies. How easily we adopt their 
labors ! Every ship that conies to America got its chart from Columbus. 
Every novel is a debtor to Homer. Every carpenter who shaves with a fore 
plane borrows the genius of a forgotten inventor. Life is girt all round

♦The writer seeks, under cover of an example, to describe the true sort of the minister 
needed in these times. His article will be found exceedingly fresh and racy, and might well 
And a place in our symposium on the ministry.—Eds.
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with a zodiac of sciences, the contributions of men who have perished to 
add their points of light to our sky. Engineer, broker, jurist, physician, 
moralist, theologian, inasmuch as lie has any science, is a deliner ami map- 
maker of the latitudes and longitudes of our condition. These road-makers 
on every hand enrich us.”

There is great help for life from life. Example is at once pattern and inspi
ration. When Cecil says of Sir Walter Raleigh, "I know that he can toil 
terribly,” the words electrify our own diligence. When the voice of Luther 
conies ringing down the years, “ Here I stand ; I can do no otherwise ; (iod 
help me; Amen," we are braced for spiritual daring. “This is the moral of 
biography,” as one explains it. The Arabian proverb says, “A Dg-tree 
looking on a fig-tree becometh fruitful.”

A good while since it was my fortune to attend a Sunday service in the 
old cathedral at Chester, England. There were the windows richly diglit, 
the lofty Gothic roof, the thick meshes of historical association, matting 
themselves like ivy everywhere about the venerable building. Besides, there 
was the cathedral service itself, with its robed choir, with its stately ceremo
nial, with its elaborate music, with its almost interminable chantings and 
responses. Let me frankly confess it—I somehow cannot find myself much 
moved or helped by an English cathedral service. To me it is tedious, dis
tant, intensely formal, wearing the routine look of a kind of unreality. 
Than any such cathedral service, though it be the stateliest and the splen- 
didest, for purposes of a genuine worship, I would rather have ten minutes 
in Mr. Spurgeon's tabernacle, where manly and natural speech takes the 
place of the whining intoning; where prayer rises straight out of a present 
want to the all-helping throne without the intervention of a book ; where 
preaching, tender, strong, clear, intelligent, is not thrust into a little frag
ment and corner of opportunity by the imperious ritual, whether preaching 
get chance to utter itself or not. I prefer the old commission as it stands, 
which does read, Go ye into all the world and preach the gospel to every 
creature, but does not read, Go ye into all the world and read the service to 
every creature and then tag on your preaching if you can. And I dare affirm 
a religious service which steadily makes preaching central is more scriptural, 
edifying, in every way worthier.

Well, at this time the long and stately ritual had at last gotten itself said 
and sung. The place for such preaching as there was place for had actually 
come. And there ascended the pulpit a man, the sight of whom as I looked 
upon him there, I never can forget. A stalwart man—not pale and cloistered, 
as though one of his chief aims had been to protect himself from heaven's 
breezes, but a man with bronzed cheek, who seemed clad in a kind of noble 
panoply of health and strength. Great wide gray eyes, out of which shone 
the light both of an inward peace and a grand courage. Broad, high dome 
of brow, but furrowed with the lines of study and of thought. And, some
how, from the simple carriage of himself, from every restrained and slightest 
gesture, from every stronger or shyer cadence, from the words lie said and 
the earnest, self-abandoning, strong, joyful way in which he said them, the 
streaming out upon you of the impression that here was a man who, in all 
best senses, was a true knight-errant ; a man who had yielded to God and 
duty not a few of his faculties only, but his whole manhood, and who had 
an utter personal rejoicing, both in the consecration itself and in all sides of 
that ministry which for him the consecration meant.

It was Charles Kingsley, then Canon of Chester Cathedral, who was stand
ing in that pulpit. There are times when one’s whole nature consciously gets
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impulse. They are periods assuredly when a noble personal it}- shocks and 
thrills as with a kind of electrical discharge. That Sunday morning, when 
for the first and only time I looked upon Charles Kingsley, was sueli a time 
for me. And as I have come to know by the subsequent study of his life in 
the exquisite pages of his wife's memoir of him, there is an aspect of Charles 
Kingsley we who are working ministers may well look at, and an aspect not 
enough seen amid the brightness of his other and various fame.

So I ask you to behold Charles Kingsley as a line, high specimen of the 
parish minister knight-errant ; by that I mean a parish minister who gave to 
that function his entire manhood, and kept giving it, and to the latest mo
ment rejoiced in so giving it.

I am not, then, to speak of Charles Kingsley as literary man and poet. Nor 
does it at this time belong to me specially to criticise his theology. On 
many sides that theology was radically defective. It was essentially the 
“new theology.” It put greater crown on what this new theology now 
calls the Christian consciousness than on the written and authoritative 
word. Certainly such is a most dangerous drift. When God speaks the 
critical question is, What actually does God say, not What do I think God 
ought to say. Subjection here is wisdom and righteousness as well.

Nor do I forget that many things are true and possible of a clergyman in 
the Established Church of England which prevent accurate analogy between 
a clergyman so placed and one in our free and better voluntarism. Still, 
Charles Kingsley stands in peculiar sort as stimulating specimen of the 
parish minister knight-errant. And as we who are in the ministry con
tinue the struggle toward the unattained, toward being the best and ut
most minister one can, let 11 s seek help, for a little, from Charles Kingsley, 
and in these directions: 1, as to sphere; 3, as to freshness; 3, as to urg
ing force.

First, then, let us think together of this knightly parish minister as to 
liis sphere. Just a stretch of South of England moorland, spotted with 
clumps of self-grown fir trees. Scattered over it three little hamlets where 
the people lived, the number of inhabitants all told scarcely 800. Certainly 
not a very largo sphere, or populous, or influential.

The former rector of the parish had been the worst sort of a heedless, 
selfish state church official—official merely, in no sense minister. The 
church services he had utterly neglected. Sometimes when this rector had 
a cold—such men are certain to have a cold when there is any duty to do— 
or any other trifling bodily ailment he would send the clerk to the church 
door at eleven of a Sunday morning to tell the little scattering company who 
might be in attendance that there could be no services that day. It is not 
wonderful that but a pitiable few were ever at the church ; that the ale
house caught the people.

The church building wn in horrible plight. An old wooden saucer was 
the receptacle for offerings. A cracked kitchen basin held the water for 
what pedobaptists call baptism. The altar, as it is called, was flung over 
with a moth-eaten cloth. Beside it stood one old broken chair, and the 
whole building was, with such things as these, in most sad match. And 
when improvements were suggested the conservative church wardens said 
the parson must manage and pay for them himself. What had been was 
good enough for all the future. Have you never heard similar talk, only 
under the guise of “Baptist usage.”

The great bulk of the parishioners were the stolid, lumbering, country 
English farm and working hands. I have ridden through some of the by-
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ways of England on a tricycle and had excellent chance, and used it, for 
talking with such people. 1 can think of no better word to describe them 
than unalert. At the beginning of this ministry in this parish there was 
not a grown man or woman of them who could either read or write, nor 
were there schools for the children, nor any religious instruction whatever. 
Small chance surely in such a sphere for intellectual stimulus, companion
ship, appreciation.

The rectory, as they call the minister's house in England, had not been 
repaired for more than a hundred years. It was damp and unwholesome. It 
was surrounded with ponds higher than the house itself, which overflowed 
with every heavy rain and flooded everything. Sometimes the parson must 
be up all night bailing the water out of his house in buckets, to prevent 
swamping. And repairs and drainings and what not could only be done as 
the parson himself did them, managing to do a little year by year.

Not a very great sphere this, nor with much, apparently, of a future in 
it, nor with much call—except as dire need on every side is call—to sum
mon forth a man's best powers. On the contrary, on the outer looks of it, a 
sphere and place of flat monotony, of deadening discouragement, of stilling 
surroundings.

And yet, first as curate, and then as rector, this was the life-long sphere 
of this parish minister knight-errant.

It is thus Charles Kingsley in later years tells of his feeling about it all.
44 I will confess to you that in those first heats of youth, this little patch of moorland in 

which I have stuck roots as firm as the wild fir-trees do, looked, at moments, rather like a 
prison than a palace ; that my foolish young heart would sigh 1 Oh, that I had wings ’—not 
as a dove to fly homo to its nest and croodle there, but as an eagle to swoop away over 
land and sea in a rampant and self-glorifying fashion, on which I now look back as alto
gether unwholesome and undesirable. It is not learnt in a day, the golden lesson of the 
old collect,4 tolove the thing v hich is commandai, and desire that which is promised.' Not in 
a day ; but in fifteen years one can spell out a little of its worth.”

Prison or palace, this parish minister was to make that patch of moor
land as he should choose to make it. “ And I have made it, by Heaven's 
help, the latter,” says Charles Kingsley. IIow did he make of such a 
sphere and place a palace? A question well worth finding answer for by 
any minister, I think.

Have you ever road any of the sermons of Charles Kingsley, preached in 
this Parish of Eversley t They will show you one way in which he did 
it. Remember the sort of congregation to which they were addressed, and 
there is much suggestion in them. One says :
“In the pulpit,and even at his week-day cottage lectures, where, from the population of 

his parish being so scattered, tie had sometimes scarcely a dozen hearers, lie was eloquent 
beyond any man I ever beard,”

Another says :
“ It was riveting to see as well as hear him, as his eagle glance penetrated every corner 

of the church, and whether there irerc /cm or manu there, it was enough for him that 
those who were present were human beings standing between two worlds, and that it wqs 
his terrible responsiblity, as well as high privilege to deliver a message to each and all.”

The thought of the message rather than the thought of the numbers who 
may come to hear it—that is the first requisite for a good message and a tell
ing. So you will find no slouching in these sermons, though there were,at 
first at least, so few and of a sort so unintelligent, to listen to them. They 
are strong, direct, clear, conversational, illustrative, personal in the best 
sense ; striking at men’s business and bosoms. “Too colloquial,” his Bishop 
said ; but what they wrought puts to shame the Bishop’s petty criticism.

“ Yes, my friends,” he would say, ” these are real thoughts. Then are what conic into 
people's minds every day ; and 1 am here to talk to you about what is really guiugou in
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your soul and mine not to repeat to you doctrines at second hand out of a book, but to 
speak to you as men of like passions with myself ; as sinning, sorrowing, doubting, strug
gling human beings."

Why, even the dull ears of a rustic English clod who could not read, 
must prick up when talked to in such brotherly, close fashion.

They were not the haphazard, spur of the moment sort, these sermons, 
either; though one would think they safely might be from a Cambridge 
graduate to the most illiterate of country folks. The texts were usually 
chosen for them the Sunday evening previously. They were on the stocks 
by Tuesday. They were brooded over and thought through and carefully 
elaborated and well finished by Friday. They were not the hasty, crude, 
for the Sunday mind-exhausting and body-exhausting productions of a 
sleepless Saturday night.

Real sermons these—into which went the whole scholarly, meditative, 
urgent, prayerful man.

Well, the empty church began to till. Even the ale-house guzzlers 
began to think it worth while to go. Put a real “ voice " in any wilderness, 
and Jerusalem and all Judea and even distant Galilee will get wind of it and 
come to hail and hear it. Only it must bo a real “ voice."

Officers from the camp at Aldershott began to walk across the moor 
churchward on Sunday morning. Strangers from various quarters con
stantly appeared. Carriages for which the Church was focus made the 
lonely parish populous on Sundays.

That was a shrewd thing Dr. Lyman Beecher used to say about how he 
kept grip at Littlefield : “ When a bother rose in the parish I did not run 
about wasting my time trying to put broken glass together. I preached so 
well the troubles were lost sight of." Manly power in the pulpit is a great 
and constant cure-all. Power began to cast its spell in the remote church 
at Eversley, and, as the swaying tides beneath the moon, the people has
tened to yield themselves to its control.

This parish minister knight-errant, if a man or woman were suffering 
or dying, would go to them five or six times a day, and if need were in the 
night as well, for his own heart’s sake as well as for their souls’sake. A 
part of every day was devoted to the most assiduous parish visiting. No 
lowliest cottage was overlooked, no chance to get in brotherly kin with the 
poorest laborer digging in the field or threshing in the barn or plodding 
along the roadside was suffered to be missed. Spade, scythe, ax he would 
lay hold of with men if perchance he might win them to lay hold with him 
of the truth he loved.
“Itseemsall so harmonious to me," he wrote. “It is all so full of God 

that I see no inconsistency in making my sermons while I am cutting wood, 
and nothing bizarre in talking one moment to one man about the points of 
ahorse and the next to another about the mercy of God to sinners. I try 
to catch men by their leading ideas and so draw them insensibly to my 
leading idea." I doubt if there can anywhere be found a better maxim for 
true pastoral duty. “I try to catch men by their leading ideas and so 
draw them insensibly to my leading idea."

He was worn with work once after he had been years at Eversley. He 
needed rest and change. He was himself most deft with brush and pencil 
and a passionate lover of good pictures. There was a great exhibition of 
such great pictures, as you can see in the old land, at Manchester. He 
would go. No, he would not go. He could not make up his mind to leave 
—even for two or three days—a poor sick man who was hanging on his
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daily visits. It cost a pang not to see such a gathering of pictures as 
would not likely, in his life-time, be hung together again in England ; but 
better than all stirring sights to him was the certainty that a fevered 
peasant would be easier because of his daily ministry by his bedside.

He was wont to say “ that the patient endurance of the poor taught him 
day by day lessons which he took back again as God’s message to the bedside 
from which he had learnt them.”

I have been myself shamed and condemned as I have studied the record of 
a pastoral work like this. Is it any wonder that under such pastoral cul
ture the barren parish began to rejoice and blossom as the rose?

This parish minister knight-errant laid large plans and then immediately 
seized upon the nearest instrument irhieh mould, in the least begin the actual
ization of his plans, and so steadily going on, wrought out his plans in a 
patient wisdom. That was a frequent quotation upon the lips of the great 
schoolmaster, Dr. Arnold, of Rugby—that maxim of the ancient Hesiod : 
“He is a fool who does not know how much better the half loaf is than the 
whole." That man who, seeking the loaf whole, but unable just now to 
reach it, despises and flings away the loaf half already in his hand, who 
forgets that skillful hold upon the loaf half, and wise nurturing and use of 
it, is the precise method by which the loaf half shall be made to greaten 
into the loaf whole is a fool. Charles Kingsley was not a fool of this sort. 
“We must attend to what local means we have,” he wrote, “ not alter 
them, and make them tools for our work, which is to teach men that there 
is a God, and that nothing done without Him is done at all, but a mere 
sham and makeshift.”

Of course there came to be an immense amount of altering. But it was 
altering through growth and not through wrench. It was the skillful graft
ing of the cultivated orange upon the bitter puckering wild orange stem, 
preserving thus the rootage and the vigor of the savage stock, but trans
mitting it to finer uses. So what was valuable was conserved ; prejudice 
and opposition were unawakened, and the plan bloomed and went on to 
globe itself into the sweet fruit and to fully ripen in a vital way.

For example, there were no schools in this Eversley parish, save the poor
est apology for one, and no buildings for schools. But there iras the 
rectory dining-room, that could immediately be used for a night school for 
the men, and thirty of them would come to it. There was an empty coach 
house which in the warmer spring and summer months could hold a writ
ing school for girls. And in the summer weather on the common under the 
shade of the fir-trees there could be set a-going a kind of kindergarten for 
the littlest people. Meantime plans for what in England is called a Na
tional School building could be prepared, money could be gradually 
gathered for it, a teacher could be put in training for it.

Then, when in two or three years the schoolhouse was built and the 
teacher furnished, a set toward school-going had been started in the densely 
ignorant parish ; and a school of learners and a school building and apparatus 
were hungry for each other, and then they matched each other in a real and 
entirely natural and enduring way, and the whole parish tone was lifted.

Along the way to this, for the minister, the most lavish expenditure of 
strength and time, the entire yielding of his evenings, the invasion of his 
house to get the set toward learning started. But his vision is ahead, and 
with deft quick hand he seizes on the least tool and chance to make that 
which his eye sees—a parish where intelligence shall be the rule and ignor
ance the exception—actual.
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lam much impressed by the wise, strong, forelooking,conquering puticncr 
of this parish minister. Certainly we in this land of free churches and free 
schools are not likely to be confronted by such difficulty as this with which 
Charles Kingsley found himself in duel. Iiut, as a specimen method of meet
ing and mastering parish crookednesses, conservatisms, jar, stinginess, 
narrowness—the thousand and one things which, in almost every parish, 
ought to be changed, and which a true minister must change, and will set 
himself to change, I think this battle with a stolid ignorance by Charles 
Kingsley holds world-wide suggestion.

The wise winning of the parish into willingness of learning through the 
giving of his own house for school-house and himself at first for teacher ; the 
clear conception of a large plan, and the steady but gradual bringing of the 
parish to the hearty acceptance of the plan ; the persistence which difficulty 
could not daunt ; the hopefulness which hindrance could not cloud ; the iron 
hand which would, in the glove of gentleness which would not bruise and 
break and tear—here are luminous lessons as to parish methods for a work
ing parson anywhere. ,

Do you remember those wonderfully wise words of Victor Hugo? “The 
characteristic of truth is never to run into excess. What need has truth of 
exaggeration ? Some things must be destroyed ; some things must he 
merely cleared up and investigated. What power there is in a courteous 
and serious examination ! Let ns not, therefore, carry flame where light 
alone will suffice."

There was a good deal of flame about Charles Kingsley, but as parish 
minister he was chary of flame and affluent of light, and the light won in a 
sweet and genial way.

Real preaching, pastoral work with a brother’s heart in it, and the tender 
touch of a brother’s hand, patient, wise guidance, changed this bit of Eng
lish moorland which at first seemed prison into palace.

And is there not wealthy suggestion for every one of us in this glimpse of 
the sphere of this parish minister knight-errant?

Is there not suggestion of cure for restlessness t I was turning over the 
other day the autobiographical pages of one of the most eminent and suc
cessful ministers among ourselves, one who steadily stood for many a year 
in a single sphere, accumulating various influence and power, and I came 
upon this snatch of ministerial wisdom and conscientiousness:
“A call to the pastorate comes from within a church and ought not to be resigned except on 

account of reasons found to exist where the call came from. Those reasons may be inadequate 
support, alienation of leading brethren, desire on the part of a respectable minority for r. change in 
the pastorate, or similar causes ; and if such do not exist within the church itself, a pastor has no 
moral right to be potentially influenced by outside considerations, however flattering.”

Of course no hard and fast rule can be laid down to regulate this matter, 
but I am quite sure here is a good light to generally steer by—“distant pas
tures are always green.” It needs the near view to disclose the bare and 
rocky spots. This parish minister, content in retired Eversley for his life 
long, is not certainly a bad specimen of a minister for many of us to look at, 
even quite steadily.

The always comparative unimportance of this place or that, but the immense im
portance of the spirit in which a man sets his hand at things in this place or that, 
does not the sight of the sphere of this parish minister flash suggestion in 
this direction also?

(Concluded in our next.)
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VI.—THE HOUSE OF MERCY AT JERUSALEM.
By Prof. J. A. Paine, Ph.D., Tarrytown, N. Y.

Until we happen to stop and think about our Lord’s contact with Jerusa
lem at various times during His sojourn among men, we do not realize how 
difficult it is to find a spot at which we can say, “ It was just here that our 
Saviour stood, or sat, or passed by.” The temple-area remains, but not the 
sanctuary in which He taught. The Mount of Olives abides, but every sign 
of the Master’s presence is gone. Bethany lingers to the current moment, 
but where was the house of Mary and Martha? The garden of Gethsemane 
has completely changed. We cannot trust the Cœnaculum on Mount Zion. 
Calvary and its tomb are pointed out, but they arc also questioned. And 
even the locality of the Risen One's ascension to heaven cannot be precisely 
determined.

When, therefore, providence uncovers a place in the Holy City clearly 
and closely connected with our Lord's ministry, where we can say, “Our 
Saviour was once within this house ; here He entered and there He stood ; 
His gracious voice resounded among these rooms ; some of these very stones 
that look on us saw our Redeemer ; at last we have a definile point where 
He who came from heaven gave signal proof of His divine power and mis
sion, a point which we may be safe in accepting as a veritable scene pic
tured in the gospel” how great should be our thankfulness, how deep our 
joy, how fervent our congratulation 1

Such a point has now been gained in the Pool of Bethesda. Really, the 
chief portion of the watering-place was regained some years ago by the 
French possessors of the Church of Saint Anne, but few were admitted 
within it, and the fact was not formally announced in order that the ground 
might be acquired ; and also, perhaps, because the remaining portion of 
what in mediieval and early times was said to compose the pool had not been 
discovered. This was the complement of a double pool, or the mate of a 
twin reservoir, the two parts standing in some unknown relation one to the 
other ; but now this has all been cleared up, through further subterranean 
search, by the finding of the second tank.

This scene of one of our Lord’s mightiest works is sketched by the apostle 
John in the fifth chapter of his Gospel :

11 Now, there is in Jerusalem at the Prohatica a pool, which is otherwise called in the 
Hebrew Hethesda, having five porches. In those lay a multitude of the infirm, of the 
blind, of the lame, of the withered.”

Hereupon follows an explanatory passage which the revisers of our 
authorized translation have taken out of the textus receptu* and thrown 
into the margin, namely :

“ Waiting for the moving of the uniter : for an angel of the Lord went down at certain wa
gons into the itoot% and troubled the water : whosoever then first after the troubling of the water 
Stepped in mis made whole, with whatsoever disease he vas holden

But the remainder of the account the revisers have kindly spared :
•‘And a certain man was there, who had been thirty and eight years in his infirmity. 

Jesus seeing him lying, and knowing that already he had been a long time thus, saith to 
him, Dost thou desire to become strong f The infirm man answered him. Lord, J have no 
man, when the water has been troubled, to put me into the pool ; but while I am coming 
another descends before me. Jesus saith to him, Rise, take thy bed, and walk. Ami im
mediately became the man strong, and took up his bed, and walked.”

The complete correspondence between this graphic picture and the scene 
itself will appear from a mere description of what has thus far been recover
ed on the ground.
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Between the temple area anil the street leading to Saint Stephen's Gate 
lies an abyss eighty or more feet deep, out of which the Birkct Israel has 
been formed. Rising out of this on the north the rock soon culminates in a 
ridge, in which the Church of St. Anne rests, over its rock-hewn grotto. 
Naturally, from the crest of this ridge the rock slopes away again toward 
the northwest; and there, in the bottom of a little vale, lay the Pool of 
Belhesda.

Leading forth out of the court surrounding the Church of Saint Anne, 
about opposite the northwest corner of the latter, a newly opened passage
way, about twenty-five feet long, conducts to another court about fifty feet 
square, the Court of the Pool, whose structures lie along the northern side. 
The first of these structures encountered, in the northeast corner of the 
court, is a small chamber built by the crusaders. This adjoins the Church of 
the Pool, which is about fifty feet long, together with ten more feet in the 
apse at its eastern end, and about twenty feet wide. The church was fur
nished with a recess in the middle of the northern side, and provided with 
openings to a cistern under the apse. But, vertically, this church was only 
the upper story of the whole affair.

Steps lead down to the middle story, which proves to be a series of five 
small compartments, as long as the church above is broad, and each about 
nine feet wide, formed by partition walls coming out from both sides, yet 
not meeting in the middle, apparently to allow inter-communication, and 
they rose into arches overhead to sustain the floor of the church. All of 
these porches were open to the air on the south ; and also to each one light 
entered on the north through a single window from a corridor. Clearly, 
these apartments were the “ five porches” proximate to the pool spoken of 
in the gospel narrative.

From this middle story of porches, at first two great stages, each equal to 
five common steps, go down to the spring of the arch over the pool, and 
then a flight of twenty-four steps leads down to the area of the lowest story 
or bottom of the pool. As itappenrs to-day this pool has the same dimen
sions as the series of porches overhead, or the church still higher up ; its 
rocky bed is uneven, but slopes to the west ; it still contains some water, 
even in dry seasons, and more at others. O11 the south side as well as on its 
east and west ends, its walls have been hewn out of the natural rock, up as 
high as the spring of the arch that separates it from the story of porches ; 
but the north side is artificial, being a wall laid out about thirteen feet off 
from and parallel to the south side. This is a second reconstruction, the 
first reconstruction having been merely a line of four square pillars, and the 
original structure having been the same number of round columns, cut out 
of the solid rock, and reaching up as far as the native rock-surface prior to 
tlie excavation of the pool. It follows from this that the present pool is 
only a portion of the reservoir which extended at least as much further 
away and perhaps even more toward the north ; and from this it follows 
that the present length of the pool, fifty-five feet, may have been the length 
also, and may have been only the breadth of the whole reservoir.

Just as the Fountain of the Virgin, under the village of Siloam, is now sup
plied, so, in the times of the Messiah, this pool was fed by an intermittent 
stream; for, apparently, they both lie upon one and the same concealed water
course, which in the days of Jerome also was observed “ not to flow stead
ily, but to ebu^iate at certain hours and on certain days, and to come 
through subterranean hollows and caverns in the hardest rock with great 
noise.” Thus, in the Pool of Bethesda the troubling of the water announced
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itself to the multitude waiting and listening in the porches above. Then, 
the instant the angel of the Lord was known to have communicated to those 
gladsomely noisy waters a restorative force, what a scramble for health look 
place, what a rush for the stairway, what a precipitate tumble down those 
four and twenty steps, what a plunge into the salutary bath ! And, every 
time those waters eddied about and bubbled forth their divine secret, at least 
one among the multitude also rejoiced on account of healing grace. Those 
many steps, representing nineteen vertical feet for the story of the pool, 
give us a vivid idea of that single word in the pictorial narrative, “ sleppeth 
down—descends," katabaiiui, from an upper flat to a lower one.

But, whence the Greek name Probation ? and why a church at the upper 
story ? We cannot do better for an answer to these questions than to re
fer back to an early ecclesiastical authority and famous orator at Jerusalem 
in the early part of the eighth century, John of Damascus, who resided dur
ing many years in the neighboring Laura of Saint Saba. When writing on 
the orthodox faith, he says :

“ Mary was born in the Probation—the house of Joachim."

And when preaching on the nativity of the Virgin, he repeats the same 
declaration :

" Lift upyour voice, lift up, fear not ; for to us lias been brought forth the Mother of 
God in the Holy Probation, of whom is to be born the Lamb of God who taketli away the 
sins of the world."

But further on lie apostrophizes the Probatica in such a way as to show 
that his sermons on this subject were delivered in this very church :
" May all things be propitious to thee, O Probation, the most holy temple of the Mother 

of God. May all things be propitious to thee, OProbation, ancestral domicile of a queen. 
May all things be propitious to thee, O Probation, formerly the fold of Joachim’s llocks, 
but now a church, heaven-resembling, of the rational dock of Christ," etc.

Here John of Damascus may be regarded as expressing the popular belief 
among the Christians at Jerusalem, about 730 A. D., to wit : that the name 
Probation came from the flocks, probata, of Joachim, and that the church 
in which he was preaching, the Probation, had been in the time of Joachim 
and Anna their dwelling-place, their house, in which their child Mary was 
born. This was the upper story. Accordingly, then, the middle story was 
the sheepfold ; and the lowest of all was the water supply for both llocks 
and family, for Joachim was a shepherd by occupation, and in property of 
flocks he was very rich. During his days this site lay outside the city walls, 
in the suburbs. Two generations later when the pool was endowed with 
miraculous virtues the lowest story was the receptacle of occasionally trou
bled water ; the middle one was the story of Five Porches where the sick 
resorted ; and the upper one was the public House of Mercy. Front first to 
last the true and ordinary name of the place among the Greeks was the 
Probatica ; but during the ministry of our Lord among the Hebrews it was 
otherwise called Bethesda, a name appropriately referring to its extraordi
nary and temporary dispensation. To the support of this early understand
ing as revealed by the words of John of Damascus may be cited the testi
mony of Sophronius, Patriarch of Jerusalem at the time when the city was 
entered by the Saracenic caliph Omar, 632 a. d., who says :

"I will enter the Holy Probatica, where the illustrious Anna brought forth Mary."

And also a reference to the same place as a church by the pilgrim Antoni
nus Martyr, as far back as 570 A. D. :

"Returning into the city we come to the Piscina Natatoria which has five porches ; and in 
pee of these is the basilica of St. Mary, lu which many miraculous cures arc wrought,"
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It was no feature of the biblical scene that called for a companion pool, 
but a requirement of secular history. Thus Saint Eusherius speaks out of 
the fifth century, about 440 x. l>.
“Bethesda presents Itself to view, peculiar for being a double lake, of which one pool is 

for the most part filled by winter rains, the other is discolored by reddish waters.”

And the Bordeaux pilgrim, earliest of all, reports how the matter stood in 
the year 388 x. d.

“ But further within the city twin-pools present themselves, having five porches, which arc 
called Bothsaida. There such as have been ill many years are restored to health ; and the 
water which these pools contain is reddish when disturbed.”

Now, the second member of the pair required to satisfy the demand for a 
twin-pool has quite recently been found to lie at the western end of the 
first one, six feet away, and ranging in the same line : it is sixty-four feet 
long by sixteen wide, and is arched overhead. Three man-holes communi
cate with the surface of the ground above, making it a matter of only one 
story, and showing it to be higher than its fellow, or about on a level with 
the live-porch-story in the Place of Grace. The channel of overflow from 
this upper or western reservoir into the lower or eastern one has not been 
detected as yet.

!!<•' less surprising, however, than all these features of correspondence 
with biblical and historical criteria is one that is not enumerated in either 
category. Like the salvation brought by its anti-type, not to the Jews 
only, but to other nations as well—even to all the world—this typical Pool 
of Compassion healed all alike who sought relief, whether Jews or Gen
tiles. One day during the height of its vigor, its innumerable cures, its 
world-wide reputation, a Roman lady visited the wonder-working font. 
This means that she had voyaged from Italy, and hailed, perhaps, from the 
Imperial City itself. She was one of “the lame” spoken of in the gospel 
narrative. And would this fountain of Judea confer its blessing upon her, 
a stranger, an alien? Believing, she joined the eager crowd, and sooner or 
later succeeded in reaching the mysteriously troubled water first. In an 
instant she was healed ! And away she walked as ably and us joyously as 
the infirm Hebrew man restored by Jesus himself. Afterward he sought to 
express his thankfulness in the temple ; and she ? She could not go there 
to confess her gratitude ; but testify to it in some way she must, and so, 
after the fashion of thanksgiving for God-sent benefits in the West, she 
caused a fac-simile of her foot, that used to be lame but now had been 
made perfect, to be carved out of white marble, and on this she caused to 
be engraved an inscription recording her heartfelt grumercy, her name 
Pompeia, and the fact that she was healed at the Pool ot Bethesda ! This 
she brought to the House of Mercy, and left it there as a memorial testify
ing to her cure in her stead and absence. This was an imperishable object. 
In turn we have to thank her for a proof-text parallel to the narrative of 
John’s Gospel. When the court-yard of the Probataca was cleared up this 
duplicate of Pompeia’s revivified foot was picked up out of the rubbish of the 
ages ; and now it is preserved as a priceless treasure in the Louvre at 
Paria
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SERMONIC
HOME LIFE AND DUTIES.

By J. H. Ecob, D.D. [Conobeua- 
tional], Albany, N. Y.

Ou home to thy friends.—Mark v. : 19. 
Let every man, wherein he is 
called, there abide with God.—
1 Cor. vii. : 24.
You recognize in that first text the 

reply of Jesus to the maniac out of 
whom He hail east a legion of 
devils. This man certainly had passed 
through a very remarkable experi
ence. Not many men are possessed 
by a legion of devils. Nearly every 
man is possessed by one or more, but 
to be possessed by a legion is to 
have the entire soul thronged by a 
riotous, saturnalian crew who tram
ple down reason, conscience and 
will, driving the unrestrained pas
sions into all manner of insane 
freaks and violent excesses. This 
man was “ exceeding fierce,” run
ning among the tombs at night, cut
ting himself and crying horribly 
through the darkness, and if any 
luckless mortal passed that way he 
leaped out upon him and tore him 
with the savage strength of a tiger. 
But the cure of this man was no less 
remarkable than his malady. Jesus 
passed by, and afar otf the evil 
spirits recognized Him and began to 
cry for mercy, but by one irresistible 
word they were cast out, and the 
man came instantly into possession 
of himself.

Now, surely so remarkable a case 
will be made much of by the Lord 
Jesus. This man will at once be sent 
out into the world as a witness to 
the power of his Saviour. Or he will 
be taken into the number of the dis
ciples, to always stand by the side of 
Jesus as a living proof of the divine 
Word. The man himself seems to 
have thought that something unus
ual of this sort was called for in his 
ease. He prays to be always with 
Jesus. He imagines that by this re
markable experience he is lifted up

SECTION.
out of the plane of common life. 
Some new and unique life corre
sponding to his experience will 
doubtless be opened to him by his 
Lord. But instead he is met by the 
very quiet, tame words, “Go home 
to thy friends.'' There, at the point 
of your daily life, you are joined 
vitally to your fellow-men, and if 
you are to do them any good by this 
new and heavenly experience it must 
be at that point where you touch 
them in actual life. They saw you 
begin to go wrong in those common 
relations and affairs. As one evil 
spirit after another gained ascend
ency your friends witnessed the pro
gress of your ruin, till at last you 
broke away in uncontrolled madness 
and fled to the tombs. They are the 
ones, above all others, to be moved 
by the sight of your restoration. If 
they see you entering again the dis
honored and broken relations of your 
life, and by a spirit of power and 
love and soundness restoring har
mony in that disordered realm, they 
must say, Of a truth God has been 
witli this man. This is the point of 
your opportunity to make a spirit
ual impression upon the world, do 
back to your former life, to your old 
friends, and from that center work 
outward.

The same thought lies in the 
second text. The early Christians, 
especially among the Greeks, were 
possessed with the thought that in 
their conversion to Christ some
thing unearthly, prodigious, had 
happened. They longed for and ex
pected marvelous experiences, to 
speak with tongues, to fall into 
trances, to see visions, to work mira
cles. They likewise expected a com
plete translation from their past life. 
They were full of riddles and ques
tions. Were they delivered alto
gether or only in part from the Jew
ish ritual? Were the marriage ties 
dissolved or modified? Were they
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expected to continue in loyalty to a 
heathen state? Were they to aban
don their occupations and enter a 
sort of communism? Those early 
churches were in a perpetual tangle 
of such problems, simply because 
they persisted in regarding the new 
life as a different order that was to 
displace and destroy the old order. 
They had not caught the significance 
of Jesus’ words, “lam not come to 
destroy, but to fulllll." No disrup
tion of your life in the world is pro
posed, but simply to conduct that 
life to nobler issues by a purified and 
sanctified spirit. So the apostle says 
to these restless Corinthians, “llo 
home to your friends anil to your 
occupation, and there abide in the 
world, in that calling where your 
heavenly Father has placed you, 
and there, where men have seen in 
you heathen disorder and license and 
rarthlincss and falseness, let them 
see your restoration to Christian 
obedience and purify and heavenly- 
mindedness and truth. Your rela
tions to your fellow-beings in the 
household, in the state, in the market 
and shop, are the very points of con
tact at which your new spiritual life 
is to get access to the gross life of 
the world. Let every man, there
fore, abide in the same calling 
wherein he was called.

1 am persuaded, friends, that there 
is something perennial in the mis
take of this maniac and the early 
church. Even to-day, before we are 
aware, we are making the same dis
tinctions and puzzling ourselves by 
the same questions. The religious 
life and the secular life, what are 
their respective boundaries ? What 
is the due proportion of time and 
thought and affection to give to 
each? How shall the duties of these 
separate lives be regulated ? How 
will absorption in the secular life 
affect my spiritual prospects? And, 
vice versa, what effect will absorp
tion in spiritual things have upon my 
business prospects ? Have I time for

both, or must one be given up in 
proportion as I devote myself to the 
other? If I am to exert spiritual 
power upon my fellow-men must I 
not withdraw from the activities and 
interests of the secular life?

Ho we multiply questions and diffi
culties and waste our power and de
stroy our peace.

The fountain whence spring all 
sill'll questions is a total misconcep
tion of our life. We have not two 
lives, hut life. We have not two 
sides to our life any more than a ray 
of light or a current of electricity 
has sides. We live ; that is all. We 
are spiritual beings ; so that every 
act of our life is spiritual. We may 
ask, Is this act or course of action 
the issue of a good or evil spirit? but 
never ask. Is it spiritual? We may 
ask, Is this current negative or posi
tive? but never question that it is 
electricity.

If you would see the absurdity of 
this division of our life, carry it up 
to God, our Father. He is a spirit. 
Yet He is constantly carrying on the 
infinite affairs of a material universe. 
Now has God two lives—one spirit
ual, when He is lost in self-contem
plation, or when receiving the ado
rations of the heavenly hosts? The 
other life material, when He is con
ducting the minute affairs of a world 
or a constellation, tempering its 
climates, mixing its soils, ordering 
wars and overt timings here, pros
perity and abundance there? Are 
there two sides to the divine life? Is 
He all light and spirituality toward 
one range of activities ; is He dark
ened and physical toward some 
other? Dots He divide His time 
and thought and affection, passing 
back and forth from His spiritual to 
His material universe? Are not such 
questions almost blasphemous? Such 
questions concerning our heavenly 
Father are so transparently absurd 
that we never seriously ask to have 
them answered. They answer them
selves. God is a spirit, and there the
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matter ends. We do not even trouble 
ourselves to make the inevitable de
duction. All actions of a spiritual 
being are spiritual. We are the 
children of tiod, anil to divide our 
life and call one part earthly, the 
other heavenly, is just as absurd, 
just as blasphemous, as to attempt 
to draw such a line through the life 
of God, our Father. He is as spirit
ual when tracing a vein for the silver 
a thousand feel deep in the earth as 
when He lies in light and subduing 
power upon the spirit of His church 
in a revival of religion. So you are 
just as truly spiritual when sweep
ing a room, or mending a garment, 
or arguing a case, or giving atten
tion to business as when you have 
entered your closet, shut the door, 
and arc lost in communion with 
your Father which is in heaven.

Now, this being so, it follows in
evitably that the practical life is the 
point, the only point, of vital, spirit
ual contact with the world, and if 
you are to make yourself felt as a 
spiritual power, it must he in the 
practical life. Yet how many of us 
deliberately say, Our secular life lies 
in the world yonder, a distinct, well- 
defined territory. I go down there 
among earthly things and do as 
everybody else does. I adopt the 
same principles of conduct, the same 
methods of work and expect the same 
results. But when I propose to be 
spiritual I retire from the world and 
read my Bible, or go to church or 
prayer-meeting, or commit a hymn 
to memory. We expect no spiritual 
results whatever from that secular 
life down yonder in the practical 
world, but we look for large spiritual 
results upon the world from this re
tired reading and preaching and 
praying and psalm-singing. As well 
might a man say, I do not expect to 
move my fellow-men very much by 
my waking, active life, but I shall 
make a tremendous stir in the world 
by my dreams.

Now let us take this subject apart
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with a little more care. I do most 
earnestly desire, for my own heart 
as well as for the church, a thor
oughly energetic and persistent con
viction at this point.

What is the world to you and to 
me ? It is not some great, vague 
realm of sin and folly lying outside 
of our experience. We go down into 
that realm and are worldly ; we come 
back again and are religious. Not at 
all. The world to you and me is just 
our own small circle of the daily life. 
Now just that small round of our 
daily practical !.<* is our point of 
contact with the great round world. 
So fur as you and I are concerned we 
must operate upon the world through 
that nexus of our daily life or not at 
all. A tree is a mighty growth, with 
thousands of leaves, presenting to 
the sun and atmosphere a vast area 
of surface. Now suppose a single 
leaf should busy itself continually 
with thinking of that great life, that 
vast surface of absorption and radia
tion, and forget that its own daily 
life was its world of absorption and 
radiation. And having made this 
mistake it hastens to make another. 
It forgets that its own stem is the 
nexus, the point of vital contact with 
the great life of the tree, and what
ever transactions it may have with 
the heavenly powers, light and air, 
the result must be communicated to 
the great life of the tree through its 
own stem.

Our point of living union with the 
great life of the world is our daily 
practical life; that is the stem which 
joins us to the mighty tree. What
ever dealings we may have with the 
heavens, whatever spiritual life we 
may sweep in from the subtle influ
ences that come down upon us from 
the Divine presence, the result must 
be communicated to the world 
through that one point of union, 
that leaf-stalk, the practical life; 
e.g., here is an humble, honorable 
craft, shoemaking. Now the average 
Christian shoemaker says to himself,
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My secular life lies in my craft. There 
I will make and sell shoes about as 
other men do; follow in the main 
the principles and practices of the 
world. But my spiritual life lies in 
another realm. I must go apart there 
to do my praying and meditating, 
and get my spiritual nourishment, 
and if 1 have any spiritual influence 
upon the world it must be somehow 
generated in that separate spiritual 
life. 80 we lind our shoemaker in 
Sunday dress at church, in Sabbath- 
school, in the prayer-meeting, looking 
after his spiritual interests, working 
up that vague thing, his religious influ
ence. Then he departs to his other 
world, and there makes shoes pre
cisely as other men do, neither worse 
nor better.

Now the Lord Jesus Christ meets 
that man in his so-called spiritual 
realm, and orders him off at once. 
“ (lo home to thy friends." And the 
apostle re-echoes the words of his 
Lord. “Let every man, wherein he 
is called, there abide teith Ood." You 
are joined to the great world at the 
point of your daily life. The need of 
the world fur shoes is just as imper
ative, therefore as sacred as its need 
for praying, and singing, and Bible- 
reading. If it imperatively needs 
shoes, it just as imperatively needs 
jl'i'id shoes. You are called of Ood to 
minister to that honorable need. 
That is your vital point of action and 
reaction with the world. The prin
cipal part of your time, yourthought, 
your labor is held to that one point. 
If you are not spiritual there, then 
the principal part of your life is un- 
spiritual. At the point of your daily 
occupation you meet your fellow- 
men, and deal with them. At that 
point questions of honor and truth 
are up between you and them. At 
that point the entire force of charac
ter is focused. If you fail of a spir
itual impression there, you have 
failed altogether, and any line talk 
or unearthly experiences which you 
may bring to your fellow-men from

some other dreamy spiritual realm 
will be to them as chatf and dust. 
They turn upon you in just wrath, 
saying. Away with your religion. I 
needed you. I had a right to de
mand of you, and all that I asked of 
you was good work. At that one point 
your life touched mine, at that point 
you were false, or only passably hon
est. You have lost your chance on 
me. And so the man loses his chance 
of spiritual influence upon the world. 
His delight in sermons, his little 
prayer-meeting fervors, his ortho
dox creed, are as purely private and 
ineffectual as his dreams at nighl. 
Now let every man of us take this 
truth home. Our daily practical life 
is the theater of our operations, the 
center of radiation for all our influ
ence. One of us deals in stocks, an
other in grain, another in books, an
other in foods. I touch the life of 
the world at the point of one profes
sion, you at the point of another; 
every man in hisowu calling. At the 
point of our calling our fellow-men 
come to us. We deal with them 
there. We manifest to them there 
the life that is in us. Sec to it that 
spiritual power goes into your work, 
through it and with it as it passes 
from your hands into the world. 
Genuine material, honest work ; just 
weights and measures ; clean and 
sound thought and speech ; honora
ble and generous dealing ; these are 
the vehicles for transmitting spiritu
al power to the world. And as God 
is true, He will not suffer spiritual 
power to pass upon anything else, 
any more than He will suffer a cur
rent of electricity to flow through a 
rod of glass. St. Paul was a tent 
maker. I pledge you he made the 
best tents to be had in the country. 
Show me that he wittingly put in a 
yard of poor material, or took one 
heedless, shuffling stitch, and I here 
and now repudiate his epistles, what
ever show they may make of Divine 
inspiration. He might not have been 
as skillful a tent maker assomeother
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man, but if he did not make as good 
a tent as lie could, he was a shiftless, 
false soul, no more fit, no more able 
to receive “ the inspirations of the 
Almighty” than the body of a com
mon rock can take in the sunlight 
and the dews that fall upon it.

Our Saviour was a carpenter, work
ing at Mis humble craft ill the little 
country village of Nazareth until He 
was 30 years of age. ft is supposed 
that a principal part of His work 
consisted ill making and repairing 
furniture for the simple homes of 
llis townspeople. What if we had 
before us here this momenta piece of 
furniture made by His own hands. 
How eagerly and reverently we 
would examine it ! But here is a 
loose, imperfect joint. We see 
clearly by the natuic of the wood 
and the kind of joint that it ought to 
have been doweled. But instead it is 
only carelessly “tacked” together, 
a plain case of bad work, shiftless, 
deceptive work. Now bring on your 
proofs for His divinity. He is the 
only begotten and well beloved of 
the Father. No ! No ! Look at 
this joint. He wrought miracles. 
No! No! Look at this joint, I tell 
you. But He preached the gospel. 
Away with His gospel ! The man 
who made this joint has no gospel 
for any living being. That one piece 
of bad work argues you down at 
every point. That rickety chair or 
stool disproves your miracles, dis
owns your gospels, discrowns your 
Lord and Christ.

From wliat we have said let us 
draw out several general truths.

Many of us lament that we are able 
to exert so little religious influence. 
Either we are slow of speech and 
cannot tpeak or teach in religious 
assemblies, or we are poor and hum
ble and cannot hope to move our 
fellow-men. Or we have a great bus
iness perpetually driving us, and so 
we have no time ; or we are not 
skilled in the knowledge of religious 
things, and so must keep silence. By
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one thing and another we imagine 
ourselves debarred from thespiritual 
realm and lament that we must find 
our life so largely in mere earthly 
things. Whereas our Heavenly 
Father has ordained that our daily 
work, if performed in honor to Him 
and in fidelity to our fellow-men, is 
just as acceptable, just as truly spir
itual as our praying and singing and 
prophesying. And not only so, but 
our honest, godly work shall be the 
vehicle for carrying out among our 
fellow-men the pervasive and pene
trating influence of righteousness. 
Men cannot long withstand your 
faith when it bears such goodly 
fruit.

So here, friends, is opened to each 
one of us uu equal chance for honor
ing our Lord and winning the souls 
ol men. In that calling where God has 
appointed your place there abide with 
Him,whether it bean ofliceof power 
in the state or the humblest place 
in the kitchen or stable, good, faith
ful work, bearing upon it the tokens 
of the fear of God, and love for your 
fellow-men, will carry your life out
ward and distribute over your entire 
world a wholesome and godly influ
ence. And this influence, mark yi i, 
will not go by revivals, will not ebb 
and flow with religious moods, but it 
will ray outward steadily like light. 
It will hold like the power of attrac
tion. Then when men see you pray
ing and singing hymns and listening 
to the Word they will say within 
themselves, “ That must be a serious, 
genuine transaction, for everything 
that that man puts his hand to is 
done to the last jot and tittle of faith
fulness because it is worth doing,be
cause it is God's service.” But if on 
Saturday night you have handed in 
a tale of shiftless, rascally work, do 
not have the effrontery to ask your 
fellow-men to believe that your pious 
performances on Sunday are of any 
better quality than your week-day 
work. If you have been unfaithful 
in the unrighteous mammon neither



Home Life and Duties. 2311889.]

God nor men will credit you with the 
true riches.

Just at this point we see where 
men get the impression that the re
ligious life is chiefly concerned with 
visionary things that belong in the 
main to some other world. Go to a 
hard-pressed man of the world and 
speak to him of the spiritual life and 
he brushes you aside. “Oh, that is 
impracticable, dreamy stuff. I can
not understand it. 1 am too hard 
pushed for that sort of thing now. 
No time for it. If I do about right I 
think I'll come out about right.” 
But we stop him and say : “You 
shall listen to me, for I am speaking 
to you in exactly your line of things. 
You are driving ahead, doing about 
right. I say to you in God's name, 
you are bound to do exactly right. 
You have adopted a set of loose, 
worldly maxims as to business, and 
ways of trade, riding pell mell over 
fine points of integrity, smothering 
down your conscience, turning in bad 
work for good pay, and nagging your 
neighbors by your unscrupulous 
sharpness. Now the religious life 
means no high mysterious thing at 
all, but simply a straightening out of 
all that crookedness in .your daily 
affairs, a diving to the bottom of all 
those loose, shuffled transactions and 
bringing them into perfect simplicity 
and order. It means that every item 
of work shall have a just price 
wrought into the very body of it. It 
means that God your Father is with 
you ill your business and you shall 
work under His eye, be ruled by His 
Spirit and give to men results that 
will stand the test of His judgment. 
You are not asked to understand 
mysteries ; you arc not asked to go 
apart into some other life, taking 
time for something outside of your 
daily circle. No division whatever 
of time and thought and feeling is 
called for, but that you shall do all 
tilings as a spiritual, immortal be
ing. And you have as much time 
for this life as you have for breath

ing, or for the circulation of your 
blood. Vital processes go on of 
themselves. Y’ou have all the time 
there is, for the religious life is sim
ply the normal action of all the vital 
functions of your being. It takes no 
more time or strength to transact 
your business honestly, spiritually, 
in the lear and love of God, than it 
does to do it falsely, selfishly and in 
the spirit and methods of a wicked 
world. This is the religious life, to 
do all things to the glory of God 
your heavenly Father.

Another mischievous impression it 
behooves us to correct as speedily as 
possible. A large class of our fellow- 
men, artisans, mechanics, laborers 
and, below them, “the masses,” are 
more and more drifting away from 
the church, and declaring that they 
have neither lot nor part in her life. 
The wealthy, the educated, the very 
respectable, are chiefly found in our 
churches. The great outside world 
is coming to regard the church as 
one of the pet institutions of the 
well-to-do classes. They look upon 
religion as a conservative, “ stag
nant principle,” chiefly concerned in 
saving this pet institution. They 
see us retire to our elegant churches 
and perform our decorous religious 
rites and descant upon the spiritual 
life and rehearse our creeds ; then we 
go down straightway among these 
less favored masses and drive hard 
bargains with them ; extort usury 
from them ; cut down their wages 
on every pretext ; bear ourselves 
with arrogance toward them. Then 
the masses come to this swift con
clusion—whatever that fine religious 
life of the upper classes may be, it 
means no good to us. It is a well- 
dressed, well-fed, highly educated, 
Sunday affair, which would not touch 
the common needs, the plain condi
tions of our life with one of its fin
gers. We want none of it.

Brethren in the Church of Christ, 
you and I must prove to this great 
class of our estranged and bitter fel-
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low-men that the religion of Christ 
lays its principal emphasis upon that 
very practical life where we meet 
and deal with them. The spiritual 
life comes to its fullest, most unmis
takable expression just there. Our 
churches, our sermons, our praying 
and singing and meditating are sim
ply helps to practical righteousness 
and godliness among our fellow-men. 
When you and I step out into the 
world, level with the great life of 
our common humanity, seeking only 
to establish the reign of God and His 
righteousness, in our own hearts and 
among men, we will find no class of 
men rejecting our invitation. Come, 
let us go unto the house of the Lord. 
Let us worship before Him. They 
will say. “If the religious life up 
yonder in the church is the same in 
kind with this honorable, generous 
and fair lifewhiclil see down herein 
the world, then it must be good. X 
must know what it is. I must have 
it for myself.” Jesus went into the 
temple and the common people 
crowded in with Him. The lame and 
the halt and the blind came to Him 
there, and He healed them. They 
went to Him in the temple because 
He first went to them in the streets 
and fields and wilderness of their 
own life, with healing for their dis
eases, bread for their hunger, love 
and hope and forgiveness and heav
enly wisdom for their weakness, their 
griefs, their sins and their ignorance.

THE STOBT OF NAAMAN THE LBPEB.
By Rev. Jesse T. Whitley [Meth

odist], Ashland, Va.
Many lepers were in Israel in the time 

of Klisha the prophet ; and none of 
them wan cleansed, saving Naaman 
the Syrian.—Luke iv. : 27.
And why not? Why did the hand 

of healing pass by the afflicted ones 
among the chosen people and rest 
upon a heathen? Because the chosen 
people had grown presumptuous 
over their privilege, and had for
saken their God, and the Lord took
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this means of teaching them that 
He would lake away the privileges 
they abused and bestow them upon 
others, who would receive them 
gratefully and use them for liis 
glory.

While thus Jehovah vindicated 
His sovereignty and taught the Jews 
a lesson of humility, He gave to the 
whole world a lesson in the need and 
the methods of spiritual salvation. 
Naaman's deliverance from bodily 
disease is an apt illustration of some 
great truths connected with man's 
cleansing from spiritual disease. In 
the narrative of Naaman’s case sev
eral points attract our notice.

I. First of all, consider the poison 
in Naaman s cup. His cup of expe
rience had in it many ingredients of 
sweetness. His thirst for distinction 
and power had been gratified in his 
elevation to the place of captain of 
the host of the King of Syria; that 
is, he was the commanding general 
of all the armies of the kingdom, 
and wielded the authority involved 
in that high military oltice. More 
than this, he had the sweet satisfac
tion of being appreciated by his mas
ter, the King, as the narrative signi
fies in the words, “ He was a great 
man with his master.” Another 
element of sweetness in his cup of 
life was his renown as a successful 
military chieftain. He was ‘•honor
able,” the account declares, “be
cause by him the Lord had given de
liverance (or victory) to Syria," and 
he was “a mighty man of valor." 
That is to say, he was widely distin
guished, not only in Syria, but 
among the surround i ng nations also, 
for his personal bravery and for his 
success as a military leader. In ad
dition to all these things, no doubt, 
he was rich, and surrounded by all 
the magnificence that heart could 
wish. But along with those pleasant 
things there was one frightful afflic
tion in his experience. There was 
poison in Naaman's cup, for lie was 
a leper. There was working in his
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system that dreadful disease called 
leprosy, a disease that tirst appears 
in painless white spots upon the 
skin, then takes away the sense of 
touch, then destroys the hearing and 
the eyesight, and then swiftly eats 
away upon the body like some devour
ing monster, until almost every sem
blance of humanity is gone, and the 
miserable wretch dies in the most 
horrible agonies. How far the disease 
had progressed in Naaman's case is 
not said, but lie knew, from the first 
appearance of those shining white 
spots in his flesh, that he was a 
doomed man. And so, in spite of all 
his honors, the poison of leprosy in 
his cup of life made him a wretched 
man.

In this respect, how true a type is 
Naainan of the unconverted sinner. 
For every sinner the cup of earthly 
experience is a mingled one. For 
all there are some elements of sweet
ness ; for some there are many 
sources of pleasure. Life itself is a 
joy. Physical health is a delight. 
Domestic life with its affections, 
social life with its friendly inter
course, and business life with its 
ties and occupations, are all sources 
of pleasant experience. There are 
pleasures in eating and drinking, in 
travel and in rest. Literature has 
its keen delights; mental exercise, 
in its many forms, brings sweet ele
ments to mingle in life’s cup. So 
that, like Naaman, the sinner has 
his earthly joys. But alas ! there is 
poison in the cup. Leprosy is a type 
of sin, and as leprosy fastened upon 
Naaman’s body, sin has seized upon 
the sinner's whole nature. The 
work of moral ruin is going on. The 
sense of spiritual touch goes first, 
and the soul’s sensibilities are 
numbed. Then the hearing and 
sight are extinguished, and no voice 
of Clod is heard, no ray of heavenly 
light penetrates the darkened cham
bers of the soul. Soon the whole 
moral nature will he a miserable 
wreck, beyond all hope of restora

tion. No wonder that the sinner in 
his thoughtful moments is a misera
ble man. No wonder that the bitter 
poison in life's cup prevails over all 
the sweetness, and extorts from him 
the cry, “O wretched man that I 
am I Who shall deliver me om the 
body of this death ! ”

II. In the second place, glance a 
moment at the little maid in Naa
man's house. We can afford more 
than a glance at her, fur she was 
one of the means by which the poi
son was removed from Naaman's 
cup. The Syrians, in one of their 
military raids into the land of Israel, 
bad captured and brought away to 
Damascus, the capital of Syria, a lit
tle Hebrew girl ; and in the distri
bution of the spoils, she had fallen 
to Naaman's lot, and had become 
one of the waiting-maids of Naa
man’s wife. Living in tiie palace, in 
constant contact with the general 
and his family, she soon found out 
that there was trouble in the house
hold, and that Naaman's leprosy 
was the cause of it. Then she re
membered to have heard, in her own 
land, of the prophet Elisha, who 
could work miracles, and even raise 
the dead to life, in the name of the 
Lord. As she thought of the matter, 
she was sure ti at Elisha could heal 
her master. So she said one day to 
lier mistress : “Otliat my lord were 
with the prophet that is in Samaria ! 
then would lie recover him of Ins 
leprosy.” Wlieie a dreadful disease 
is concerned, every suggestion of 
cure is listened to eagerly. The 
maiden's words were speedily re
ported to Naaman, and not long 
afterward to the king himself. 
Doubtless the little girl was ques
tioned, and told all she knew of 
Elisha and of the wonderful power 
that God had given him ; and thus 
by the hand of a child the great gen
eral was pointed to deliverance.

How strikingly does this child’s 
agency here illustrate God’s provi
dence in leading sinners to spiritual
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salvation, Naaman's cure is decided 
on by a pitying Lord ; and straight
way means are put in operation. 
God provides that this child shall 
have the needful knowledge concern
ing Elisha; that she shall be cap
tured and conveyed to Damascus, 
and there become an inmate of Naa- 
man’s house ; that she shall see the 
allliction of her master, be moved 
with pity, and tell her mistress about 
the cure. And God has put a mes
senger of salvation into every house. 
It may be a small one, and you may 
think it insignificant ; but even little 
messengers can tell a great message. 
That unread Bible, that lies on your 
parlor table, is God’s messenger. 
Tnat religious paper, which makes 
its weekly visits to your home, is a 
messenger of Divine .providence. 
That little child of yours, who goes 
to Sunday-school and comes back 
eager to tell you the hymns she 
heard sung, and the truths that she 
learned about Jesus, is one of God’s 
instruments to bring you to repent
ance. Oh, ye heedless ones, look 
around you at home, and see how 
many messengers of Divine love are 
under your very roof ; and as you 
behold them, hear their voices, re
pent and be saved.

III. Now, in the third place, ob
serve the journey in Kaaman'e 
chariot. The King of Syria, anx
ious to have his favorite general 
cured, wrote a letter to the King of 
Israel, doubtless supposing that, if 
anyone in Israel could cure the lep
rosy, the king would know the phy
sician, and would be able to com
mand his services. Naaman took 
the letter, which reads more like a 
command than like a request, and 
made ready for his journey. By 
way of presents for the King of 
Israel and the physician, he selected 
from his vast stores of wealth ten 
talents of silver, six thousand pieces 
of gold, and ten fine suits of clothes, 
the value of all these things being 
over fifty thousand dollars of our

money. He made the journey from 
Damascus to Samaria in his chariot, 
attended by other chariots and a 
retinue of servants, and probably 
accompanied by a military escort, as 
befitted his rank. Southward ami 
westward he traveled, probably over 
much of the same road that Saul of 
Tarsus traversed in after years, on 
his mission of blood. A journey of 
some hundred miles or more, per
formed we may well suppose in great 
anxiety, brought the general and his 
escort to the city of Samaria, where 
in due time his letter was presented 
to the king. Now Joram, King of 
Israel, knew no remedy for leprosy, 
and he seems to have forgotten the 
very existence of Elisha, the prophet 
of God. The tone of the letter from 
his powerful neighbor was so posi
tive, and the thing demanded so far 
beyond his power, that he at once 
concluded the demand to be a pretext 
upon the part of Naaman and his 
master to pick a quarrel with him. 
Rending his clothes in token of dis
tress he cried : “Am I God, to kill 
and to make alive, that this man dol h 
send unto me to recover a man of 
his leprosy ? Wherefore consider, 1 
pray you, and see how he seeketh a 
quarrel against me.” And so, with 
the king excited and distressed, and 
Naaman disappointed of his cure, 
the journey seemed about to re
sult in nothing. But the excite
ment at the palace and the grief 
of king Joram were soon noised 
abroad, and came to thé ears of 
Elisha the prophet. At once a mes
sage went from the prophet to the 
king: “ Wherefore hast thou rent 
thy clothes? Let him come now (o 
me, and lie shall know that there is 
a prophet in Israel.” The king's 
hope was revived by the message, 
and Naaman’s chariot was soon on 
its way to the prophet’s bumble habi
tation. “ So Naaman came with his 
horses and with his chariots,” with 
great pomp and display, “and stood 
at the door of the house of Elisha.”
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When a sinner becomes thorough
ly alarmed on account of his sins, he 
usually seeks relief from human 
sources, and always meets with dis
appointment. No presents that he 
can bestow will purchase for him 
the coveted healing. No human 
hand can cure the plague-spots of 
spiritual leprosy in his soul. He 
must continue his search, remem
bering the words of the message 
that God has sent to his home, until 
lie reaches the foot of the cross, a lid 
finds there the one Prophet, Priest 
and King. The journey in the chariot 
must terminate at Calvary.

IV. Now notice, fourthly, the 
pride in Naaman's heart. That 
pride was quickly developed by the 
reception he met with at Elisha's 
gate. As he reclined in his luxuri
ous chariot, waiting for the healer 
to come forth, he did not for a mo
ment forget that he was the great 
general of the Syrian armies, al
though he was a miserable leper. 
But the prophet did not appear. In 
his stead a servant came out and 
gave, as the prophet's directions, 
this message : “Go and wash in Jor- 
nan seven times, and thy flesh shall 
come again to thee, and thou shall 
be clean.” In a moment Naaman 
was angry, and with hitler expres
sions of disappointment and wounded 
pride, he went away in a rage.

Now, his pride was hurt in two 
ways : The treatment he had re
ceived at the prophet's hands hurt 
his pride of opinion. He had imag
ined beforehand just the method of 
liishealing. He thought the prophet 
would come out to his chariot, make 
a profound salutation as a tribute to 
Ins visitor's lofty rank, and then 
stand and call upon the name of 
Jehovah. Then the man of God 
was to wave his hand with solemn 
authority over the plague-spots, and 
the leprosy was to fly from the dis
eased system in the twinkling of an 
eye. But nothing of the kind oc
curred, and his pride of opinion was

sorely wounded. So it is with many 
a sinner. He wishes to be saved, 
but he has pictured to himself be
forehand the whole process. He is 
to do certain things, and feel certain 
experiences. But it never turns out 
as he imagined beforehand. Never ! 
And when he finds that his precon
ceived plans all go for naught, and 
that he really knew nothing about 
the matter, his pride of opinion is 
hurt, and a huge obstacle lies in the 
way.

But Naaman's pride of position 
was hurt also. He had not received 
from Elisha that reverence which he 
thought was due him. And this dip
ping seven times in Jordan—with 
what scorn he leceived the direction! 
How could the muddy waters of that 
narrow, insignificant stream cure his 
malady ? If water could cure, there 
were the clear, cold, sparkling 
streams of Abana and Pharpur, riv
ers of Damascus, that rippled down 
from the eternal snows of Lebanon ; 
why might he not wash in them and 
he clean ? So the pride of his heart re
jected the simple remedy that called 
for humility and obedience. And 
thus it is with many a sinner. The 
terms of gospel salvation—repent
ance and faith—are so simple, and 
call for so much humility, that the 
pride of the heart says no to the 
voice of invitation. “Such terms 
may do for common people, but not 
for me,” the proud one says. Ah, 
my friend, there is but one way to 
be saved ; the way of self-denial. 
There is hut one gate : and that is 
so narrow that pride must shrink 
into humility before it can enter. 
The path to the summit of honor 
lies through the valley of humility.

V. We may now turn to a more 
agreeable scene, and behold the cure 
in Naaman’s flesh. For he was 
cured alter all ; cured, because he 
changed his mind, and obeyed the 
prophet’s message. It came about 
in this way : While he was raging 
in wounded pride, and suffering the
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pangs of despair over his disease, his 
servants drew near and ventured to 
give him some very sensible advice. 
They reminded him affectionately of 
the fact that he had come prepared t • 
do any great thing that the prophet 
might demand of him, as a condition 
of his restoration to health. He was 
not only ready to give the large sum 
that he had brought, but to make 
any sacrifice that he might be cured. 
Then they suggested to him that he 
ought surely to be willing to do the 
far simpler thing that Elisha had 
said, to wash in the Jordan seven 
times. It speaks well for Naaman, 
that he gave heed to this wise ad
vice, and did not severely punish his 
servants for daring to suggest it. 
So he swallowed his pride ami drove 
away to the Jordan. With what 
alternations of hope and fear he dis
robed and entered the sluggish cur
rent ! With what eagerness his at
tendants stood by and watched ! At 
each successive immersion, how 
every heart fluttered with excite
ment ! Presently the seventh plunge 
was made, and Naaman stepped 
forth from the stream, no longer a 
loat hsome leper, but with flesh as 
pure and soft as that of a child. 
What healed him ? Not the Jordan’s 
waters, but the power of God acting 
through them, in response to Naa- 
man’s humble obedience. What 
heals the sinner's leprosy of soul ? 
Not this or that means of grace, but 
God's power operating on the heart, 
in response to his humble prayer for 
mercy, and faithful efforts to fol
low the directions which he has re
ceived. The cure in Naaman's flesh 
was wrought only after he submitted 
to God’s plan ; and the healing of 
your soul will be effected only after 
you have cast away all of your own 
plans, and submitted humbly to 
Christ.

VI. In the last place, we may well 
spend a few moments in contemplat
ing the gratitude in Nanman'e tout. 
We can well imagine the joy that he
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felt when he found the burden of his 
life removed, the poison extracted 
from the cup of his earthly experience. 
No more wasting away ; no more hor
rid disfigurement of features ; no 
more decay of hands and feet ; no 
more destruction of the bodily senses. 
Henceforth his career might be that 
of a brave and eminent military 
leader, in the enjoyment of vigorous 
health. The past seemed like a 
frightful dream, and the future was 
radiant with promise. No wonder 
that, attended by his whole retinue 
of rejoicing servants, he came back 
to the city of Samaria, and sought 
the prophet's presence. This time 
Elisha granted him a personal inter
view ; for the man’s pride had been 
subdued, and Elisha was ready to 
encourage him. The treasures that 
Naaman had brought were laid at 
the prophet's feet, but Elisha stead
ily refused to accept even the small
est present, lest his motives should 
be misconstrued, and any one should 
think that money could buy God's 
gracious gift of healing. But Naa
man did that which was far more 
gratifying to Elisha than all the sil
ver, gold and raiment that Damas
cus had to offer. The Syrian general 
made humble and grateful acknowl
edgment of Jehovah as the only 
true God. The heart that formerly 
swelled with pride and self-conceit 
now glowed with thankfulness and 
thrilled with humble reverence 
toward God.

Is not gratitude one of the imme
diate results of soul-healing? The 
forgiven and regenerated soul can 
find no language strong enough to 
express its thankfulness. Willi the 
Psalmist, it cries : “ Bless the Lord, 
O my soul, and all that is within me, 
bless His holy name ; " with the 
apostle, “ Thanks be to God, which 
giveth us the victory, through our 
Lord Jesus Christ;” and with the 
sacred poet :
** I would forever apeak His name.

In sounds to mortal ears unknown;

The Story of Naaman the Leper.
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With angels join to praise the Lamb,
And worship at His Father's throne."

Nor does the grateful soul content 
itself with words. It does the will 
of God, and thus mal es its whole 
life a daily psalm of praise. Such 
gratitude is conclusive evidence of 
conversion : the absence of it is proof 
that Ihe leper is still unhealed.

My unconverted hearer, in spite of 
all your wordly pleasures, there is 
poison in your cup ; for you are a 
spiritual leper. God has mercifully 
sent His messenger to your house, to 
tell you of the only remedy. Oh, I 
pray you, heed that message of love, 
and hasten your journey to Calvary, 
where awaits you the Divine Prophet 
whose touch is life. There castaway 
the pride of your heart, and “ what
soever He saitli unto you, do it." 
He will point you to the fountain 
filled with his own atoning blood. 
Wash in that cleansing fountain, 
and you shall be pure and strong. 
Then go your way rejoicing, and 
make it the delightful occupation of 
your life to point to Christ and cry : 
“Behold the Lamb of God that 
taketli away the sin of the world."

THE ACTIVE SUPREMACY OF GOD.
By William Elliot Griffis, D.D 

[Conqregatioxalist], BosTon,
/ n the Loril anil there in voue 

ehe: I form the light mot create 
darkness, 1 moke peace and create 
evil.—Is. xlv.: 5-7.
It was a fond idea of our fathers 

in thinking of tiie creation of the 
world that it was the creature of a 
moment, the fruit of a single fiat, 
with no reference to time. But in 
the light of modern science God is 
conceived, not as standing in a work
shop, viewing a completed machine 
set in motion and going on of itself, 
but rather as standing in a garden 
amid the products of His wisdom and 
power, caring for and nourishing 
them all. The flower, plant and tree 
are all Ilia own, and God is the guar
dian of each. Looking over the vary

ing landscapes of earth we see His 
handiwork and the means by which 
order and beauty have been brought 
out of chaos and night ; here by the 
action of water, and there by vol
canic fires, in past centuries. In our 
own land the glacier is the graving 
tool from pole to meridian. Thus 
has the earth been polished and en
riched. The farmer finds in his field 
what he calls a nuisance, the huge 
bowlder an obstruction which he must 
blowup with powder and get rid of, 
but what the man of science studies 
with deepest attention. One of these 
erratic blocks forms the statue of 
Peter the Great at St. Petersburg, 
and another is known as Plymouth 
Rock, both coming from far-otf 
places, probably Norway and Hud
son's Bay, respectively. These rocks 
have no likeness to their environ
ment. We study their formation and 
their history. God's handwriting is 
on them. The Bible is, in some sense, 
like the earth, having—with much 
that is plain and easy to understand 
—some erratic blocks. The text is a 
sort of spiritual geography, geology 
or geodicy, revealing moral truths in 
God's system. It seems contradic
tory to say that God creates evil, but 
science -which, properly understood, 
is the art of seeing the invisible— 
will aid us in reconstructing our 
views with respect to God’s teach
ings and providential movements.

As there were great frozen rivers 
that moved over and changed Ihe 
face of the earth, turning granite to 
dust and preparing thesurfaee of the 
globe for the residence of mar., so 
there have been great preparatory 
movements in history, in further
ance of God’s plansof providence and 
grace. The proud Slav of our day 
has put himself foremost and in the 
morning, and looked on England as 
now living at noon, Germany and 
France in the afternoon, Italy in the 
evening and Spain in the night. So 
once reasoned Babylon. It fancied 
itself in the morning of its prosperity

Em
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and a wide future of political supre
macy before it, knowing not that 
active Indo-Germanic elements were 
at work, out of which European and 
western civilizations were to come. 
The Hebrew prophet was far-sighted 
and saw God's plans concerning his 
anointed Cyrus who was to loosen 
the loins of kings, open two-leaved 
gates and break brazen gates, 
bidding the captive to go free. “Is
rael shall be saved, Jerusalem nhall 
be built.” Opposition was futile. 
The prophet saw into the heart of his
tory and read it aloud. Shein and 
Ham hud had their turn and Japliet 
was to have his.

It is true that Cyrus was a pagan, 
though a christ, an “anointed one.” 
There have been many in all ages, 
but there is only one called “ The 
Christ.” Thus is Jesus spoken of in 
the New Testament. It is He whose 
name is to be great from the rising 
of t he sun to the going down of tiie 
same, a covenant to the people, a 
light of the Gentiles.

The Persian believed in a conflict 
between the angels of light and dark
ness, Ormusd and Ahriman, and in 
the possible overcoming of light by 
darkness. This notion Isaiah con
fronts. “Iam the Lord and beside 
me there is no Saviour.” “I form 
the light and create darkness, I make 
pence and create evil, I, the Lord, do 
all these things.” Now I do not 
mean to say that we here have a cue 
as to the origin of sin, that is, moral 
evil. The earlier idea of good was 
material, it included health, wealth, 
posterity and worldly prosperity. 
Evil was represented in disease, pain, 
poverty and captivity. A large edu
cation led men into more spiritual 
discernment. We now have the 
Word of God to which to bring, as to 
a touchstone, the various systems of 
philosophy. We may gain a suffi - 
ciently satisfying answer to our 
faith and reason, at least until our 
finite powers are enlarged into nobler 
measures and freer scope above.
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Take Brahminism, Ruddism, or any 
pantheistic system of philosophy and 
you find that flower and star, leaf and 
crystal are part of God. Emerson is 
full of this, but it is as old as India. 
The first utterance of the Bible con
tradicts the notion : “In the begin- 
ningGoD created !” Nature did not 
evolve God. He made creation. Or 
turn to polytheism. Unenlightened 
men do not unify God’s attributes 
into one central personality, but 
stiffen Him into one attribute or man
ifestation at a time, as power or 
wrath. There are therefore millions 
of gods. Every river, star, mountain 
and wind has its god, and so, a myth
ology, at once lovely and horrible, 
grows up. The Bible again speaks : 
“ Hear, O Israel, the Lord thy God is 
one God.”

Still again there is the idea of two 
agencies, the active and powerful, 
the weak and passive. Man lias 
strength and woman has no rights in 
her weakness that he is bound to re
spect. Out of this come cruelty and 
obscenity among pagan people, to 
which we cannot allude, an awful 
fruit of error. Not only the New, but 
the Old Testament shows us that 
“ there is no male ami female” as 
such, before God, for they both wore 
made by Him, and alike deserve 
honor.

With all these facts before us, we 
read the text with new emphasis. It 
is not as an isolated fact, a temporary 
arrangement, a telegram or cam
paign document, but a doctrine, an 
enduring truth, a foundation rock on 
which to build our hopes. “ Trust in 
the Lord, in Him is the rock of the 
ages.” This “erratic rock” ground 
Egypt and Syria to dust, out of which 
came Europe and America. The 
truths of God’s character and govern
ment represented in Jesus Christ, 
the true “ Hock of Ages,” are full of 
comfort and of joy.

The text says, “I form light” or 
twist it. He unravels the rainbow. 
He made the rays of light red, white



The Blind Man's Prayer. 2391889.J

and chemical. He said, “Let light 
be!” He, too, hath ordered or con
trolled darkness. Afflictions come 
not from the dust. Flood, famine, 
captivity are not accidents or lawless 
events. God holds evil as with a 
bridle. I cannot explain it, but 1 be
lieve that Judas was necessary, and 
Satan, too. We are not to tempt 
providence, but flee from Satan. We 
are to oppose and not propitiate the 
Evil One as do the heathen. The 
prophet Isaiah describes the process of 
idol making. 1 have seen it in China 
and Japan, and the description of 
Scripture is as fresh as if it were the 
story of a newspaper reporter just 
brought in.

We learn from this study to how 
great extent the problem of evil oc
cupies pagan thought in comparison 
with that space it has in Christian 
treed. Christianity is full of hope. 
The gospel is good tidings. The hea
then are full of distress and distrust, 
fear and despair. Life is, indeed, a 
burden.

The theme, also, is a message to 
the man of science. It shows that 
there is no conflict, there can he none 
between the facts of life and God who 
Inis challenged inquiry. He urges us 
to observe, explore, ask and act. He 
would have us explore the secrets of 
the material realm as well as the 
truths of the moral world ; to push 
our studies of nature, to know the 
useful and guard against the harm
ful. He made the earth and put us 
here as he did Adam in the garden 
to dress and guard it. He would 
have us replenish the earth and sub
due it; drain the marsh and kill the 
germs, beautify and purify. In this 
sense the Bible is behind every one, 
like Henry M. Stanley, who opens 
new continents, behind every sailor 
that sails the sea, and every adven
turous explorer of Arctic regions.

But we have a more personal and 
particular use of this message. We 
are not all explorers o; busy with 
scientific studies of God’s creation. It

is, however, a precious consolation 
to every mourning heart to know 
that God reigns, that His supremacy 
is active and continuous. He is with 
us, not now, alone, in the glow of 
health and the bloom of summer, but 
in the dark days and in the time of 
sickness, pain and sorrow. “ I form 
the light and create darkness. I do 
all these things.” The painful trial 
conies from I lis fatherly hand. Shall 
we not come into harmony with Him 
who says, “l make peace.” The 
path of penitence and faith is the 
path of peace. He is our rock of 
rest and refuge. If you fall on it 
in loving, trustful repose you shall 
have peace, but if it falls on you it 
will grind you to powder ! I>o not 
try to get this “ erratic bowlder * 
out of your path. Let it not be a de
spised and rejected stone, set at 
naught by you, but build upon it 
and your house shall stand firm for
ever amid the crash of matter and 
the wreck of worlds!

THE BLIND MAN’S PRAYED.
By Rev. Thomas Kelly, D. D.

[Methodist], Oxford, Pa.
And Je Ann stood still and command

ed him to be called, etc.— Mark x :
49-52.
Previous occurences prepared the 

wav for this remarkable prayer. 
There was hearing, inquiry, infor
mation, felt necessity, and the Sav
iour’s presence.

Notice some characteristics of this 
prayer.

I. It was original. “ He began to 
cry.” He did not catch it from the 
crowd ; or chime in with a “cry” 
already being made. “He began the 
cry.” It is easy to pray when others 
are devout and prayerful, but not so 
easy when none are in the spirit or 
attitude of prayer but one’s self.

We are creatures of imitation to 
an extent we can hardly realize. In
deed we are each a bundle of extracts 
or clippings, gathered largely from 
the associations of the past, and held
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together by the centripetal force of 
our individuality. In times of relig
ious awakening, many profess faith 
in Christ, who would by no means 
have done so but for the example of 
associates, or friends, who “began 
the cry." We all know that a few 
liery demonstrative persons will fre
quently leaven a religious assembly 
with their spirit, and cause many to 
be carried away with enthusiasm, 
who would otherwise, perhaps, have 
taken no partin the service.

Hence, there is great danger that 
much of what passes for Christian 
zeal and experience may botli begin 
and end in the llesli. II Cod set our 
torches ablaze there will be no dan
ger of too much lire or fervor, but 
if we simply kindle them at each 
other's fires, no lasting good can ac
crue. Like sky-rockets, we may 
light up and sparkle, and even leap 
to giddy heights of professed spirit, 
ual attainment, but we are sure to 
come down in darkness, much the 
weaker and the worse for our pre
sumption. The religious heavens 
have been showering this kind of 
debris so plentifully of late, that 
many good people are dazed and 
staggered, and sinners are stumbling 
into perdition over these charred, 
worthless sticks, that once were blaz
ing in the third heaven, but many of 
which now ridicule the whole thing 
as a farce.

II. It was Scriptural. “Jesus, thou 
Son of David." The crowd called 
him “Jesus of Nazareth," hut Bar- 
timeus called him, “Jesus, thou Son 
of David.” The former was an op
probrious epithet; the latter, the 
true designation of the Messiah. 
Learn here :

(1) That the Saviour may be so 
presented to inquirers as to preju
dice the mind against Him. (2) That 
faith and facts are sometimes found, 
where we least expect them. (3) 
That in approaching Jesus Christ for 
salvation, a proper conception of 
His character is of vital importance.
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III. It was s’ort. “Jesus," etc. 
Only nine words, multum in purvo, 
sure enough. Heart prayers are 
generally short. As a rule, I think 
tile less people have of the spirit of 
prayer the longer they pray, espe
cially in public. The ministry and 
church of the present, I fear, are not 
equal to the past in two important 
particulars. (1) In Scriptural, Holy 
Ghost, exhortation. (2) In brief, 
steceata, heaven-moving prayer. 
Few such exhortations or prayers 
are heard now as were common sev. 
euty-tlvo or even llfty years ago; 
they are largely obselete, both in 
pulpit and pew. The diminuendo 
style, which wanes in strength as it 
waxes in length, is the most familiar 
kind of prayer, just now.

IV. It teas direct and personal. 
“ Have mercy on me.” Bartiineus 
took aim. liis fowling piece was a 
rifle, not a blunderbuss. He made 
himself the target, and took deadly 
aim. “On me.” Many persons are 
much more concerned about other 
people's blindness than their own. 
Many pray for others who sadly 
need the grace of God themselves. 
But Bartiineus felt himself to be the 
blindest man he ever knew, and that 
no case was half so urgent or neces
sitous as his own. So “ lie began to 
cry oi.t.”

V. It was earnest and persistent. 
“He cried out the more.” Under 
the burden of conscious need, "lie 
began to cry out,” and the more they 
opposed him, the louder and more 
intense was his “cry.” He was des
perately in earnest, and allowed 
nothing to stop him.

Even the church is often opposed to 
downright earnestness in religion ; 
and in consort with the ungodly 
world, would soon “charge” the 
earnest suppliant, or seeker, "to 
hold his peace." A man may become 
enthusiastic in politics, or anything 
else, but woe to the man who be
comes enthusiastic in religion. 
Some people would never get over
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it, if they found themselves in public 
giving strong evidence of Christian 
zeal and earnestness. It would so 
muss up their sense of propriety that 
they would be liable to instant death 
from congestion of the emotions.

If Bartiiucus had been in one of 
our cold aristocratic churches, when 
he took oil so, and “began to cry 
out," I know not how they could 
have endured the impertinent vul
garity and shocking confusion ; and 
1 doubt if some stern officials would 
not have had him out of the church, 
or put him in the hands of a police
man, before Jesus Christ could have 
opened hiseyes. Buteven that would 
only have caused him to “cry out 
the more a great deal."

The man who has made up his 
mind to be saved finds barriers 
turned into blessings, as he proceeds. 
Opposition only sets 1dm all the 
more ablaze with the propelling 
power of invincible purpose, as head 
winds fun the fires in the great 
Cunarder, and send her the more 
triumphantly against wind and 
storm.

VI. It teas triumphant. “Jesus 
stood still.” He was going up to Je
rusalem for the last time, with the 
dread shadows of Getlisemane and 
the ci'oss already upon His spirit. 
No errand ever involved such weigh
ty issues. The history of heaven, 
earth and hell was to be revolution
ized by that journey, and He was in 
haste bordering upon impatience 
“until it be accomplished." But all 
was waived into the background of 
His consciousness, as He caught the 
“cry" of this poor friendless crea
ture. “And Jesus stood still."

Amazing declaration. God had 
frequently arrested the mighty forces 
of nature in the interests of His peo
ple. The waves of the sea and the 
waters of the river “stood still;" 
the sun and moon " stood still," that 
God’s Israel might put their enemies 
to flight. But now the God of na
ture “stood still ; " held to the spot
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by the beseeching tones of this lone
ly, sightless suppliant.

THE WILL OF SOD.
By John I’eddie, D.D. [Baptist], 

Philadelphia.
Aieverlem, not my u-ill, hut thine he

dune.—Luke xxii. : 43.
Thebe isone fact which we must not 

lose sight of in studying the words and 
works of Christ, that is this; 11c was 
always living a true human life, a life 
for Himself as well as for mankind. 
He was not sent here from an unseen 
world to show us tiow to live, as one 
on a stage and wearing a costume 
acts a part, but Christ bail burdens 
of His own to bear and by manful 
struggles rose from the hollows of 
gloom to the heights of glory. It is 
a hollow and heartless theology that 
says that Christ prayed merely to 
set usan example and not because of 
needs of His own. Such shallow 
mockery is like the pretense that a 
mother makes of drinking a medicine 
in presence of a child whose reluc
tance she would overcome. Christ 
had greater burdens than we or any 
human being ever had and so His 
need to pray was even greater. Nor 
was the earnestness, the agony and 
prostration assumed, for He felt most 
acutely the load that rested on His 
life, though that life was hid in God.

We, moreover, wish to act in the 
light of something real, and so, be
lieving in the reality of our Lord’s 
personal experience, we properly say 
“ Teach us to pray." The text is a 
fragment broken off from that life
long experience. It reveals to us 
two principles of life, that of aself- 
centered will, and that of a life that 
is centered in God. 1. The self-cen
ter. “I will." Choice is man's pre
rogative. He was not born to drift 
inactively. “My Father worketh 
hitherto and I work," said Christ. 
To his disciples He said, “ I appoint 
unto you a kingdom." As man was 
appointed at the first to subdue and 
dominate creation, so now he still is

The Will of God.
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a force. He is to respect liis man
hood, his individuality. Vegetable 
life in plantand tree shows selection, 
but man in a far higher range and 
relationship chooses with reference 
to his eternal destiny. The IIret cry 
of the babe expresses its need and 
wish. The outburst of passion in 
the hoy shows that he is not a mere 
waif, drifting purposely, but that he 
has a will, to he curbed, indeed, but 
not to be crushed ; that were worse 
than the crushing of the body, even 
the tyranny of outer darkness. Clod 
makes souls brave by the battle of 
life. It was when Lincoln was un
der the shadow of the slave power 
that he said, “1 have not controlled 
events, but events have controlled 
me.” It was when he felt, later on, 
the white heat of freedom that he 
proclaimed liberty to millions en
slaved and wrote his name high on 
the roll of fame. A dead body may 
float with the stream but a living 
swimmer breasts the wave.

A man of will leaves his impress 
on others and on nature itself by 
Ins self-asserting power. Success 
comes not without effort, but it is 
wrenched, as it were, from fortune’s 
grasp. God respects the will. He 
does not drag one as a slave to the 
cross, but touches the reason, con
science and affections. He does no 
violence to the sovereignty of the 
will. “Ye will not come unto me 
that ye might have life ”is a declara
tion that puts emphasis on this fac
ulty. The Father did not force the 
cup to the reluctant, refusing lips of 
Jesus. The Saviour said : “1 lay 
down my life and take it again.” 
He had a will and used it. We, too, 
are responsible for the exercise of 
our own. But this is not all.

2. As the stars revolve on their 
own axis and also about the sun, so 
we, who are to use our power of 
choice, are also to submit to the will 
of God. If the star does not obey 
the law of attraction it becomes a 
wandering star. To wandering souls

[Sept.,

there is reserved blackness of dark
ness. Jesus prayed that the cup 
might pass. Silence was the answer. 
He would not break away from God 
and cried, “If it be possible.” Come 
what might, He added: “Thy will 
be done." Reaching this higlg'st 

He opens His eyes and lo ! an 
angel is at liis side to strengthen 
him.

Brethren, have we not had our 
Gethsvmaiies of trial and grief? 
Have we not carried great ipiestions 
of life and destiny to God to get only 
the response “It cannot be given 
you ? ” We have buried many a hope. 
Graves there are all along our path
way, unseen lo others, where we 
alone have been the mourners. If you 
do not know this experienceyouaroa 
stranger lo (foil's method of making 
life heroic. To many a cry for re
lief God’s only answer is, “ My grace 
issulliecnt for you.”

Remember that our wills are not 
blotted out but really made stronger 
by submission. How weak and 
trembling was Jesus entering this 
struggle, but how resolute and 
strong when He left the garden ! 
He rouses the disciples and bade 
them leave the place and meet their 
foes. Christ fell on His face in the 
garden, but His foes fell on theirs 
when they met His triumphant 
gaze. He was answered and rose to 
loftier heights of power. The skep
tic may say that it was a strange re
sponse, that shameful death on the 
cross, but had He not died He never 
would have been the Saviourof men. 
Divine power made Him conqueror. 
A friend of mine saw a drifting ice
berg at sea, at the base of which were 
strewn the pieces of a wreck and on 
the summit a man, the only survi
vor. He held aloft his outspread 
coat as a sail to waft him swifter to 
his doom, or as a signal to secure a 
rescue from it ; in either case the 
master of the iceberg and a heroic 
soul in the midst of appalling peril. 
If prayer cannot change the decrees

4
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of God, as the skeptic says, we still 
may be conquerors and glory in the 
midst of discourage nient that God’s 
will shall be done.

Let us also remember that prayer 
is not empty breath. We may 
not have the identical blessing 
sought, but we shall have, perhaps, 
a still larger one.

Again, prayer is the grandest ex
pression of a human will. Wealth, 
honor and earthly possessions may 
be won by energy and wisdom, but in 
securing them we do not realize true 
greatness. Fame is a bubble and 
riches fly away, but to be subject to 
the will of a God of inlinite wisdom, 
power and grace is to realize the 
grandest conception of greatness.

Finally, let us not fall out of His 
counsel, but prayerfully seek to 
know what God’s will is. The meek 
will He guide in judgment, to them 
will He show His will. Planted on 
this high plane of humble and intel
ligent submission to the holy will of 
God, our life will be a glorious 
triumph both here and hereafter.
CHSISTLINESS THE KEYSTONE OF 

SCHOLARSHIP.
By Rev. C. H. Morgan, Ph. D.

[Methodist], Adrian, Miqh.
Baccalaureate sermon to young men.
Learn of Me.—Matt, xi.: 20.

It is the part of religion to inter
pret all the essential things of life in 
terms of the spiritual ; to bring out 
the larger meaning that belongs to 
our experiences, our relations, our 
achievements and our hopes. Inter
pretation is one of the methods by 
which the burdens are lifted and rest 
given to the soul. For this cause 
men seek the philosopher, or turn to 
the message of the poet or the ora
tor. Herein music holds much of its 
charm and the master of fiction finds 
his scepter. To meet this want Jesus 
gives a gracious invitation, and de
clares that what is hidden from the 
wise and prudent is revealed to the 
humble-hearted learner who comes 
to Him.

In this general requirement for the 
spiritual interpretation of life we 
tind the reason for the baccalaureate 
sermon. You have come to the close 
of an important chapter, perhaps of 
the final volume, of your school life. 
You ask for the meaning of that 
which you have accomplished. You 
ask for the thought which is capable 
of attracting to itself the essence of 
all that you have sought, and all 
that you have become. You ask for 
the truth which will relate your 
present attainments most fruitfully 
to the realities that lie before you. 
You come to the one divine Teacher 
who alone can give the right answer, 
and He says, “ Learn of Me.”

As you come, what is the idea 
which you bring ? The idea contained 
in the term education is diffuse. Cul
ture suggests the exclusive and self- 
conscious. Training applies to the 
more immediate and practical ; while 
discipline speaks chiefly of the moral 
development. It is the idea of the 
scholar and scholarship which you 
bring. In this term we have an idea 
at once vital, specific and fully abreast 
with the advancing thought and pro
cesses of our time.

First, then, we inquire into the 
idea of the scholar. The word has 
very simple and very noble uses. 
It may apply to the little child ; 
it may apply to the mature powers 
of the man of four-score, to whom 
has come the knowledge of many 
schools and great libraries, and 
the garnerings of a lifetime of 
study and investigation. But we 
may discern a special and a general 
meaning. The child scholar is such 
relative to the primary school, the 
youthfulscholnr relative to the gram
mar or high school ; but the scholar 
in general relative to learning, as a 
whole, or to one or more of its im
portant forms. Our conception of 
the scholar is destined to undergo 
large changes in harmony with the 
changes going forward in education. 
The element contained in the man-
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ua! training movement lias already 
won a place in the schools of conti
nental Europe, and is an educational 
step which we must yet take. It 
adds to our present system, which is 
one too exclusively of hooks, the 
idea of the outgoing of the power 
which has been acquired in expres
sion or active production. It is not 
an apprenticeship or introduction to 
the trades, but the other half of the 
educational process—the self-asser
tive evolution to match the receptive 
involution. Of a similar nature are 
the changes involved in the growth 
of the elective system and the uni
versity. They all go to put into the 
idea of the scholar the elements of 
diversity, individuality, realism and 
serviceableness. The essence of the 
scholarly spirit is learning. One of 
the earliest English examples is 
linked with one of the latest in the 
manifestation of the ruling princi
ple strong in death. The Venerable 
Bede of Jarrow and Prof J. R. Green 
of Oxford both died learning. The 
true and life-long scholar is among 
the finest ideals presented in the his
tory of the race.

Second, we consider the needs of 
the world which are to be met by the 
scholar.

1. Advancement or progress. It is 
not possible to estimate the advan
tage which comes to people in all 
departments of life from the almost 
universal conviction that the world 
is advancing, that the golden age 
lies in the future, not in the past. 
It is one of the faetors constantly 
determining the scales, in favor of 
the progress yet to be made. This 
conviction has the best of founda
tions, and is a part of Christianity's 
gift to the world.

It is permitted us only to glance 
at the record of scholarship as the 
channel through which advancement 
has come. Even under paganism 
such progress as was made was in 
the period when, in Greece and 
Rome, scholarship was a living and

growing force. The dark ages were 
dark because the light of scholarship 
was wanting. The beginning of the 
modern world was in the Renaissance 
or rebirth of schools, learning and 
scholarship. The leading discover
ers and explorers are scholars—Co
lumbus, Livingstone, Stanley. He- 
hind great agencies, as servants of 
modern life—printing, steam, elec
tricity-stands the scholar. Scientific 
advance through the whole range of 
astronomy,geology, physics,chemis
try, botany, zo-ology, anthropology, 
and sociology, is almost wholly the 
work of scholars. Medical advance 
from Hippocrates to Pasteur owes 
its triumphs to the same source. The 
wonders of modern engineering, the 
Brooklyn Bridge, the Eilfcl Tower, 
would be impossible without the 
scholar. The Conemaugh catastro
phe records the fearful result of 
leaving out the scholar. The South 
Fork dam had no engineer. Civil, 
religious and moral reforms, which 
are only great steps in social prog
ress, are the work of scholars. Mil- 
ton, Hampden, Cromwell, Adams, 
Jefferson, Franklin, Luther, Wesley, 
Wilberforce, Mrs. Stowe, Wendell 
Phillips and Charles Sumner form 
hut a scanty roll-call of the great 
names which appear in these fields, 
and mark the advancement of man
kind.

2. Conservatism, organization and 
government. The results of the past 
must be preserved as the basis of 
further progress. From Herodotus 
aud Thucydides to Bancroft and 
MacMaster, the scholar is the histo
rian. It is not enough that the vol
canic force of new ideas should be 
felt by the world, such as came from 
the writings of Rousseau, but there 
must be wise organization. The 
French Revolution was like a runa
way locomotive. The movement on 
our side of the Atlantic felt like the 
organizing power of a Hamilton, a 
Madison and a Washington. The 
place of scholarship in ourgovesn-
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ment is indicated in the fact that 
15 out of 23 Presidents, 14 out of 24 
Vice-Presidents, 19 out of 29 Secre
taries of State, 16 out of 20 Speakers 
oi the House, 30 out of 41 Judges of 
the Supreme Court and 5 out of the 
6 Chief-Justices have received a col
legiate education.

We are now prepared fertile third 
and final stage in the consideration 
of our theme. On the one side of 
the arch we see the idea of scholar
ship built up and fitted to meet its 
fellow idea from the other side, the 
needs of the world. What is the key
stone of the arch which shall unite 
Hie two? It is Christliness. This is 
the message of my baccalaureate 
sermon to you, young ladies and 
gentlemen. “ Learn of me,” says 
Jesus. If you wc uld have such schol
arship as you may possess or ac
quire, fully accomplish its noblest 
end.

We direct attention to two 
thoughts.

1. Communication. This is the 
element of Christ’s influence which 
lias made schools and scholarship a 
common privilege. He was rich, but 
He spent all for us. He “ emptied 
himself” is the expression of the 
original to show the extent of His 
communication. This spirit is seen 
in all helpful lives. It made Lincoln 
the foremost of Americans.

2. Identification. There is possi
ble a still higher form of Christli
ness. Communication may seem to 
permit the sparing of self while other 
resources are imparted. But Christ 
identified Himself with us. When 
scholarship rises to this height in 
serving the needy, it merits the 
glory of heroism. So Dr. Lasserre, 
surgeon of the French frigate Ber
wick, after the battle of Trafalgar, 
identified himself with the wounded 
men and saved them. So Father 
Damien, the Roman Catholic priest, 
identified himself with the leper 
community of Molokai, and during 
sixteen years, before his own recent

death from the dread disease, up
lifted the abandoned people. So 
Mrs. H. M. Ogle, the lady telegraph 
operator at Johnstown, identified 
herself with the inhabitants of the 
villages in the way of the flood, and 
continued to send her messages of 
warning till the deluge swept her 
from her post.

This is the spirit which will conse
crate yourscholarship, be itof what
ever degree, to the highest uses 
known to our humanity, and known 
to us because of Him, who being 
Cod became man, and gave us an ex
ample that we should follow His 
steps.

THE ONE FAMILY.
By A. B. Earle, D. D. [Baptist], 

Boston.*
Of whom the whole family in heaven

and earth it named.—Eph. iii. : 15.
Paul says at the beginning of his 

prayer, “I bow my knees.” When 
you enter heaven you will find it not 
the home of Abraham, of Moses, or 
of David, but of God the Father, 
and of one united family of re
deemed souls. Now there are sev
eral interesting features of this 
family in heaven.

1. It is a very large one. The 
angels form an innumerable throng. 
Christ knows them all as thoroughly 
as you know each child of yours. 
So of the redeemed. More will 
enter that heavenly company the 
next hour than are here before me 
in this great audience. Four times 
the present population of the globe 
would not equal the number of those 
who have, we believe, entered this 
heavenly family from this earth, al
ready.

2. It is a very ancient family. A 
while ago the Beechers and Chapins 
met at Springfield to see how far 
hack their family went, but the 
family of which Christ is the head

* Dr. Earle has been a very successful '‘re
vivalist " for many years. He has just com
pleted seventy-seven years, but shows little 
abatement of physical energy .—Reporter.
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has an antiquity more venerable 
than any other.

3. It is also very honorable. It 
represents the very best blood. When 
I was born into this world I was 
weak, of poor and tainted blood, but 
in my second birth I was united to a 
nobler stock. The question is often 
asked : “Shall I honor religion?” 
No; but true religion will honor 
you. The family of Christ will in
vest you with dignity. Said the 
Christian son of a duke when dying : 
“ My brother, you will now inherit 
father’s wealth and his title too, but 
I shall be a king!” Each of us 
shall have his own crown. Mine 
won't lit your head. And we shall 
have “ all things.”

4. It is a very wealthy family. 
We arc joint heirs with our Elder 
Brother, who takes care of the prop
erty. He keeps the patrimony till 
you are of age. Did He not, you 
might squander it. Things present 
and things to come arc yours. Paul, 
Cephas, all the great and good in 
this and other ages are in the inven
tory. You took account of stock 
last January, but you cannot reckon 
up the wealth of this family. Hun
dreds of millions of worlds there are 
which belong to our wealth. Shall 
any one think himself rich when he 
only has a little part of this one 
planet and nothing else?

5. It is an invincible family. Our 
weapons are not carnal. Wo don’t 
carry Colt’s revolvers and yet we 
are armed. It is a wonder to me that 
the devil don’t get discouraged in his 
futile efforts to overt lirow the church 
of God. Paul was slain at Home, 
but Christianity triumphed. Bibles 
arc sold there now and all Italy is 
open. Christ owns all these steam
ers and railways. The wealth of the 
earth is Ilis, and nations will yet be 
born in a day. Poor Ingersoll ! open 
your eyes on the glory of the church. 
Let no one be afraid that the king
dom is to fail, for it is in the hands 
of the King of kings.

6. The members of this family 
look alike. We shall all drop this 
body of our humiliation. We shall 
be changed, and as we have borne the 
image of the earthly, we shall bear 
the image of the heavenly, for we 
are to be conformed to the image of 
God’s son.

7. We have a common language. 
No one can pronounce it without 
being regenerated. It is not a lip 
language. No one can say “Abba 
Father” unless taught of God. In 
Judges xii. we read of the test 
used at the ford of Jordan to distin
guish the Gileadites and Ephraimiles. 
As a Yankee can be told by his 
speech, or a Virginian or an English
man, so here they knew each from 
the other. There were 43,000 who 
could not say H. Instead of shibbo
leth, they said sibboleth. Now you 
can't say “Abba, Father,” unless 
you love God. Try it in your room, 
when alone, and see if you can. No 
man can say it truly unless taught 
of the Spirit.

8. Each of this household must 
learn to wear his crown of thorns be
fore he wears a crown of glory. The 
owner of an open bar in San Jose 
said that he would be a Christian. I 
told this hotel owner that there was 
no place for him in God's family till 
lie took out all his intoxicating liq
uors. He thought it over. He decided 
to abandon his wicked business and 
found peace in believing. His face 
was all aglow after he had made the 
costly sacrifice anil come out square
ly on the Lord’s side. We are not to 
skulk in the rear, but boldly meet 
the foe, enduring hardness as good 
soldiers of the cross. There are so 
many thoughts suggested by the 
text I can no more exhaust it than I 
could drain the Atlantic with a tin 
cup. Allow me to name two or three 
more.

B. This family above is all made 
up of young people. “How's that,” 
you say. “ There are many gray- 
liaired men and women here. Don't
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they go to heaver. ' fine, but they 
are no longer old. Here is the proof. 
We read that we shall there no more 
marry, but are like the angels. Who 
ever heard of an old angel ? or an in
fant angel ? No, the angel seen at 
the resurrection may have been lifty 
million years old, but he was a 
“young man." We shall be young 
and perfect in form and beauty. 
There will be no empty sleeve in a 
white garment worn by any one. In 
baptizing a one-armed man I re
marked, “William, how did you lose 
your arm?” He answered, “I was 
born with but one,” and his reply 
sent me to study anew the resurrec
tion body as described by Paul. 
“ Thou sowest not that body that 
shall be. . . . God giveth to every 
seed his own body.”

10. Every name of this large fam
ily is found in the family record. 
My name is there in the family Uible, 
the Book of Life. Christ wrote it. 
I remember at the time of the inaugu
ration of Lincoln how anxious I was, 
as I left home for Washington, that 
my youngest, Emma, should become 
a Christian. I told my wife that we 
would then and in our absence unite 
our supplications for this one request, 
her conversion. “O that Emma 
might live before Thee I." Before 
my return the joyful news came that 
she was converted. Is your family 
complete? Are all yours enrolled? 
lie whose name is not found in the 
Book of Life shall be cast into the 
lake of lire I

11. The united family occupy many 
mansions.

We often sing the words :
" I have read of a beautiful city,

Par away ill the Kingdom of God ;
I have read how Its walls are of jasper.
How its streets are all golden an 1 broad. 
But not half of that city's bright gmry 
To mortals has ever been told.”
Do you long to he there? Will you 

now enlist, saying, “ Put down my 
name there”? The Captain of your 
salvation calls you. Start this very 
morning. Pursue the onward way

and . over faint. The end will he 
glorious and the welcome hearty 
into the family of the redeemed, 
into the place prepared for you in 
those many mansions.

HOD'S THOUGHTS.
By Herrick Johnson, D.D. [Pres

byterian], Chicago.
How precious also are thy thoughts

unto me, O God !—Ps. cxxxix : 17.
Introduction : A sense of loneli

ness is always sad, and sometimes 
insupportable. In such an hour how 
consoling to feel that we are remem
bered by at least one human being! 
How much more consoling, amid the 
trials of life, to know that we are 
kindly remembered by a goodlynum- 
her, who take a genuine interest in 
our welfare! But what is all this 
compared with the consciousness 
that God remembers us, though all 
others should forget, that we share 
Ilis thoughts and have a place in 
all His benevolent plans ! God’s 
thought of us may be contemplated 
as fourfold.

1. Loving. He thinks of us with 
affectionate interest. Rethought of 
us when we were plunged in hope
less ruin, and His great heart of pity 
went out after us, as seen in all the 
provisions of grace and all the callsof 
mercy. But with what complacent 
love He thinks of those who heed 
His calls and are loyal to His leader
ship ! How lovingly thoughtful to 
all His dear children !

2. Constant. He never forgets. 
While this fact may well be a source 
of wretchedness to the wicked, it is a 
source of joy to real believers. Hus
bands and wives—truly wedded— 
think of each other often and ten
derly when separated. So the fond 
mother and her darling child. But 
their thoughts are interrupted by 
necessary attention to other matters. 
By the very limitations of their own 
nature they cannot hold their minds 
incessantly upon one person, how
ever dear. Not so with God. Great
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events do not divert Him. lie may 
have worlds to create and govern, 
but he is not so absorbed in them as 
to forget u«. No exigency can arise 
for which He is not fully prepared. 
Nothing can take Him by surprise. 
In all places, at all times, in all cir
cumstances, God thinks of us.

8. Personal. God does not think 
of us in a crowd, as forming indefi
nite parts of a great mass-meeting. 
He singles us out and. thinks of us 
individually—of you, of me, as if 
I here was no other person in the un
iverse. We are compelled to divide 
our thoughts and loving attentions 
between the different ones that come 
into the charmed circle of our friend
ship. But God thinks of me as really, 
as definitely, as personally as lie does 
of the seraph nearest the throne.

4. Helpful. We may think of a per
son, but have no disposition to help 
him. We may think of a dear friend 
in trouble with a feeling of pity and 
benevolence, but be utterly unable 
to render the needed assistance. But 
God has a disposition to help and the 
ability to help, and He lives and thinks 
of us on purpose to help. The outgo
ings of His loving heart are benedic
tions upon our heads and benefac
tions upon our daily pathway. How 
“precious” are His thoughts, be
cause His thoughts are full of practi
cal benevolence.

THE WONDERFUL MAN.
By Petek Stryker, D.D., [Presby

terian], Minneapolis, Minn.
And Pilate saith unto them, Behold 

the man.—John xix : 5.
Picture of Christ before Pilate. 
Whatever may have been the 

thought of the Roman Governor we 
understand,

1. Christ was a real man. This 
was opposed by the Marchionites 
and the Manicheans. Now it is uni
versally believed by all who credit 
the Scriptures. It is a very impor 
tant doctrine. No atonement with
out it.

2. Christ was a lowly man. He 
was born in Bethlehem, not Jerusa
lem ; in a stable, not a palace; of 
poor parents, not rich. He lived an 
humble life. He had no house of His 
own. He performed a miracle to 
pay His tax and that of one of His 
disciples.

3. Christ was a suffering man. 
He suffered in body, mind and soul. 
He suffered in coming hither, in as
suming our nature, in being rejected 
by his people. He suffered in Getli- 
seniane and on the cross. He suffered 
from devils and men, and from the 
power of God.

4. Christ is the risen, living man. 
A dead Saviour could not help us. 
He lives to plead for us and to save 
us.

5. Christ is the God man. He was 
promised as the Messiah. He was 
divine while here. He is Immanuel, 
God manifest in the llesli.

6. Christ is the exalted man. He 
is the Mediator, and sits on His 
throne. All things are put under 
Him. Angels worship Him. Men 
trust Him. Devils must submit to 
Him.

THEMES AND TEXTS OF RECENT SER
MONS.

1. Flares once sanctllleil by Tllvine Bleasine,
Places of subsequent Blessing. “ In all 
places where I record my name I will come 
unto thee, and 1 will Idess thee.” Ex. 
xx- ~4. J. M. Ludlow, D.D., East Orange, 
N. J.

2. The Narrow Places of Life. “ And the angel
of the Lord went farther and stood in a 
narrow place where there was no way to 
turn either to the right hand or to the 
left.”—Num. xxil: 2ti. Wm. M. Taylor, 
D.D., New York.

T 3. Small Victories at Great Cost. “Whoa 
thou shall besiege a city a long time, in 
making war against it to take it, thou shall 
not destroy the trees thereof by forcing an 
axe against them ; for thou ma vest eat of 
them, and thou shalt not cut them down 
(for the tree of the field is man’s life) to 
employ them in the siege.”—Deut. x*x : 19. 
Rev. W. H. Sloan, Toledo, O.

4. Aroused from Nestling. “As an eagle s’ir-
reth up her nest, fluttereth over her 
young, spreadeth abroad her wings, taketh 
them, beareth them on her wings.”—Deut. 
xxxii : 11. T. L. Cuyler, D.D., preached 
in London.

5. The Rich and the Poor. “ The rich and the
poor meet together ; the Lord is the 
maker of them all.”—Prov. xxii : 2. Rev. 
Professor Elmslie, M.A., London, Eng.
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6. Ambition Cautioned. “ And seekest thou
great tilings for thyself ? seek them not,” 
etc.- Jer. xiv : 0. J. L. Withrow, D.D., 
Chicago.

7. The Externals of Religion, though proper
and necessary, will not make the heart 
and life holy. “Thus salth the Lord of 
hosts ; ask now the priests concerning 
this law, saying, if one bear holy flesh in 
the skirt of his garment, and with his skirt 
do touch br« ad, or pottage, or wine, or oil, 
or any meat, shall it be holy y And the
Îriests answered and said. No.”—Hag. ii :

1-12. Rev. C. A. Brewster, 1‘h.D., Capo 
May City, N. J.

8. Charity in Thought and Speech. “Judge 
not, that ye lie not judged. For with what 
judgment ye judge, ye shall be judged : 
and with what measure ye meet, it shall 
be measured to you again.”—Matt, vii: J,
2. Rev. Canon Duckworth in Westmin
ster Abbey, London.

». Our Ideal Life Restored in Jesus Christ 
“ Lord, now lettest thou thy servant de
part in peace, . . . for mine eyes have 
seen thy saluation.”—Luke ii : 29, 30. C. 
S. H. Dunn, D.D., Duluth, Minn.

10. The Discipline of Temptation. “And Jesus 
returned in the power of the spirit into 
Galilee ; and a fame went ont concerning 
him through all the region round about.’* 
Luke iv: 14. Rev. Alexander Maclaren, 
D.D., Manchester, Eng.

11. Realism vs. Shadows and Visions. “It is 
his angel.”—Acts xii : 15. Hugh Smith 
Carpenter, D.D., Brooklyn, N. Y.

12. Filled with the Fullness of God. “That ye 
might be tilled with all the fullness of 
God.”—F.pli. ill : 10. Rev. Charles Spur
geon (of London), New York.

13. Profitable Mixture. “ For unto us was the 
gospel preached, as well as unto them : 
but the word preached did not profit 
them, not being mixed with faith in them 
that heard it.”—Ileb. iv : 2. Rev. C. S. 
Spurgeon, London. Eng.

14. The Natural History of Sin. “ This w isdom 
... is earthly, sensual, devilish.”— 
James iii : 15. ** When lust hath con
ceived, it bringetli forth sin: and sin when 
it is finished, bringetli forth death.”— 
James i: 15. A. T. Pierson, IXD., Phila
delphia.

15. In What Sense God is Love. “ He that 
loveth not. knoweth not God, for God is 
love.’ —1 John iv: 8. T. W. Chambers, 
I) D.,New York.

16. The Gospel an Incentive to Liberty and 
Manhood. “ Thou shall teach them dili
gently unto thy children,” etc.— l>eut. vi : 
t. •' And liis commandments are not griev
ous.”—! John v : 3. F. A. Noble, D.D., 
Chicago, III.

17. The Lamb Slain. “And I beheld, and, lo, 
in the midst of the throne and of the four 
beasts, and in the midst ofthe elders stood 
a Lamb as it had been slain.”—Rev. v : 
1-6. John Hall, D.D., New York. |

SU30ESTIVE THEMES FOE PULPIT 
TBEATMENT.

1. Preserving the Formularies of Religious 
Truth and Deepening their meaning. 
(“And Isaac digged again the wells of 
water '.vhich they had digged in the 
days of Abraham, . . . and he
calleu their names after the names 
by which his father had called them.’* 
—Gen. xxvi ; Id.)

2. God’s Works an Aid to Faith. (“And
Israel saw that great work which the 
Lord did upon the Egyptians ; and the 
people feared the Lord and believed the 
Lord and his servant Moses.”—Ex. 
xiv : 31.)

3. Trying on Earthly Crowns. (“And David
took tint crown of their king from off 
his head, . . . and it was set upon 
David’s head.”—l Chron. xx : 2.)

4. A Good Man’s Influence Survives Him
(“And when the man was letdown and 
touched the bones of Elisha, he re
vived and stood upon his feet.”—2 
Kings xiii : 21.)

5. The Moment After Death. (“ Man piveth
up the ghost and where is he?"—Job 
xiv : 10.) -db

6. The Reward of Covetousness. (“ He ;hat
by usury and unjust gain increaseth 
his substance, he shall gather it for 
him that will pity the poor.”—Prov. 
xxviil : 8.)

7. A Popular Form of Folly. (“He that
trusteth in his own heart is a fool.”— 
Prov. xxviii : 26.)

[8. Spiritual Declension and Restoration. 
“ Return, ye backsliding children, and 
I will heal your backsliding».”—Jer. 
iii : 22.)

9. A Savory and Conserving Christianity. 
(“ Ye arc t lie salt of the earth,” etc.— 
Matt, v : 13.)

10. Preparing fora Great Ingathering. (“The
fishermen were washing their nets.”-- 
Luke v : 2. “ He saw James and John 
mending their nets.”—Matt iv : 21.)

11. Obedience and Abumlanee. (“And when
they had this done they enclosed a 
«Meat multitude of fishes.*’—Luke v: 
6.)

12. Modern Miracle Working. (“Whether is
easier to say, thy sins be forgiven 
thee, or to say, rise up and walk?*’— 
Luke v : 23.)

13. A Vain Appeal For Mercy. (“ And lie
cried and said, Father Abraham, have 
mercy on me, and send Lazarus, that 
lie may dip the tipof his finger in water 
and cool my tongue,” etc.—Luke xvi: 
24.)

14. The Final Testing of our Life Work.
(“ And the fire shall try every man’s 
work of what sort it it is.”—1 Cor. iii :
13.

15. Measuring Strength with God. (“Are
we stronger than He ?” 1 Cor. x : 22.)

16. TheSuflflciencyof God’sMinisters. (“Our
sufficiency is from God, who also made 
us sufficient, as ministers of a new 
covenant.”—2 Cor. iii : 5, 6. R. V.)

17. The Paradox of Spiritual Vision. “Wo
look not at the things which are seen, 
but at the things which are not seen ; 
for the things which are seen are tem
poral, but the things which are not 
seen are eternal.”—2 Cor. iv : 18.)

18. Graduating from God’s Primary School.
(“ Therefore leaving the principles 
(primary words) of the doctrine of 
Christ let us go on to perfection,” etc. 
—Heb. vi : 1.)

19. The Blasphemy in Unbelief. (“He that
believeth not God hath made him a 
liar.”—1 Jno. v : 10.)

20. Miracle-working Demons. (“They are
the spirits of devils [demons], work
ing miracles, which go forth unto the 
kings of the earth.” -Rev. xvi : 14.)
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THE PRAYER-MEETING SERVICE.
rtY Waylaid Hoyt. D. D.

Sept. 2-7.—Power, or one's miout 
tfOR DUTY.—2 Kings ii. : 14, 15.

I was riding one night in the late 
winter on the elevated road through 
the Battery Park in New York City. 
As I looked out of the window I saw 
that the electric lights were blazing 
with almost the brilliancy of the 
sun. Their sharp, sein tillutiug beams 
fell on the branches of the trees that 
tilled the park. But as those beams 
fell upon them I noticed that not a 
single leaf-bud stirred. I saw, too, 
that all the leaf-buds and all the 
twigs were eased in ice, and the im
prisoning ice flashed back haughty 
gleam even to the powerful electric 
light. I began to think, if those trees 
were never to be touched by any 
other light there could never hang 
upon them any beautiful wealth of 
summer foliage. There is no force 
in that shining to push into move
ment the latent energy folded in 
those leaf-buds. There is only one 
force which can stir the trees to 
energy and that is the marvelous 
power of the spring sun.

Do you not think that Christians 
arc often very like the folded dor
mant buds and the icy branches? 
Much light and various falls on 
them—light of knowledge, of wor
ship, of Sabbaths, of preaching, of 
harmonious song, of culture; all the 
wonderful light of our Christian civ
ilization. But often they do not 
seem to stir much; they do not 
greatly grow ; some churches, if 
they have a prosperous time finan
cially, are not much discontented if 
there are no conversions. After all, 
is a tree with its leaf-buds folded 
snugly in and its branches ice-cov
ered so bad a symbol of many a 
Christian, many a church?

Is there any power that can stir 
them, as in the spring-time the won
derful sunlight stirs a tree, sending 
the life-currents thrilling through 
all its substance, swelling the leaf-

buds till they must push out their 
folded banners, piling on to each 
least twig the succulent growth of 
another season? One cannot believe 
the Scripture and say anything but 
yes to such a question.

(a) There is the old gospel. Paul 
calls it the power of God unto salva
tion.—Rom. i.: 10. What a power it 
was in the city of theCæsars I What 
a power it is! The Dutch farmer, 
there in Africa, answered to Dr. Mof- 
fat's statement that the savage des
perado, Africaner, had become a 
humble Christian, “Well, if what 
you say is true I have only one wish, 
and that is to see Africaner before I 
die, although he killed my own 
uncle.” The man did see the once 
savage chief and did become assured 
of his conversion. “O God!” lie 
exclaimed, “ what a miracle of Thy 
power! What cannot Thy grace 
accomplish?”

(b) There is the living Christ. The 
powerf ul hand of Him who is death's 
victor is on the helm of things.

(c) There is the abiding Holy Spirit. 
The reason why Christianity is not 
a history merely, like the reigns 
of the Ciesars, told about in books, 
but holding no particular and vital 
relation to our day, only a dead 
fact, is because theabidingand vital
izing Holy Spirit is in the world, 
charging the historic truth of Chris
tianity with present energy. There 
is t he power of the Spirit.

id) There is for Christians the 
promise, of power. “To such as have 
already become the sons of God, 
there isa promise given of still greater 
attainment, the power of the in
dwelling Spirit. But ye shall receive 
power after that the Iloly Ghost is erne 
upon you, and ye shall be witnesses 
unto me, Before it was power to be
come the sons of God ; now it is 
power to sene as the sons of God.”

Plainly, such power will make 
duty easy and triumphant. The man-
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tie of Klija.li in Elisha's hand rarity 
and victoriously parted the waters of 
the Jordan.

The condition» of the gaining of 
such power are well illustrated in 
our Scripture and its surroundings.

(a) Determination to hat* it. Elisha 
would not leave Elijah (vv. 3, 4, 6).

(b) Determination to have it not
withstanding dissuasives. The sons 
of the prophets could not put suffi
cient obstacle in Elisha's way. 
Verse 5.

(<•) Such determination to have it 
as to dare to oak for it. “And Elisha 
said, I pray thee, let a double por
tion of thy spirit be upon me,” 
Verse 9.

(d) Such purpose to have it as 
keeps us in communion with Christ 
at all hazards. When Elijah went 
beyond the Jordan Elisha would go 
over with him. Verse 8.

(e) Such determination to have it 
as makes us resolutely obedient to the 
conditions of its reception. Elisha 
would see the rapture of Elijah. 
Verse 13.

Brace use of what power we have, 
sure that in the using more power 
will be imparted. “And Elisha took 
the mantle of Elijah that fell from 
him and smote the waters,"

Christians or churches need not be 
like trees in winter with folded buds 
and branches ice-incased. There is 
melting, nergizing power for them.

Sept. 9-14.—Lessons from the 
Syrophenician woman.—Mark vii.: 
24,30.

First. The gravitation of help to 
helplessness. Consider who this 
woman was—a Gentile, one outside 
the chosen and peculiar Israel, to
ward whom our Lord’s ministry was 
mainly directed. A Syrophenician— 

a member of that Canaanitish race 
who were the ancestral and plaguing 
enemies of Israel. A heathen, a wor
shiper of that Baal whose evil rites 
had been for many ages a menace to 
the pure worship of Jehovah.

Consider where this woman dwelt, 
outside the lloly Land, to the north 
and west of it, divided from it by 
a difficult and rugged journey. In 
an evil city. Tyre or Sidon, corrupted 
with foul Baalitish rites, the Salt 
Lake City of the time, and worse 
than that.

But she was in great need I Con
sider now what difficult and rough 
journey our Lord must take to reach 
her. He must go forty miles as the 
crow flies; but, by the only practica
ble paths, a journey much longer, 
consuming not less than two days' 
heavy traveling. And so to a longing 
helplessness, though separated from it 
thus by race, by religion, by environ
ment, by distance, the divine help, in 
the person of our Lord Jesus Christ, has 
gravitated.

Great light and comfort in this 
fact.

(а) In the direction of difficulties 
about prayer. Think of the divine 
heart and they vanish. That heart 
will llnd a way to me.

(б) In the direction of the difficul
ties about the multiplicities of the 
divine attention.

“ Among so many can He care ?
Can special love be everywhere ?
A myriad homes—a myriad ways—
And God’s eye over every place ? ”
1 asked : my soul bethought of this;
In just that very place of His 
Where lie hath put and keepeth you 
God hath no other thing to do 1

Second, The benignity of a great 
sorrow. Warren Hastings said : 
“ When T appear at the bar, and hear 
the violent invectives of my cnemivs, 
I arm myself with patience. I reflect 
upon the mutability of human life, 
and say to myself, 4 This, too, will 
pass. ' ”

Hut such great endurance cannot 
take the pang out of trouble. Here 
is a most wise thing said by some
body :

“ It is an excellent thing for any person to 
realize the fact that the world is not all con
tained within the limits of his own horizon. 
Some horizons shut in nothing but mountain 
and valley ; some nothing but miles of
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plain ; some nothing but leagues of sea. An 
amusing instance of the kind of mistake 
that is made by people who are ignorant or 
forgetful of this simple fact is given in the 
recent experience of a lady traveler in Asia. 
One of the Malay rajahs confided to her his 
willingness to learn English. ‘Hut,’ he said, 
•there is this objection to English, that it is 
only spoken by about a dozen people in the 
world, even counting the Governor of Singa
pore and his follower • while wherever you 
go—to the north, south, east, or west, or 
beyond the wind—you find Malay spoken. 
That Malay was right so far as his own hori
zon was concerned ; but what infinite hori
zons lay beyond him. And what infini! $ 
horizons of truth lie beyond many a prim 
Anglo-Saxon who mistakes his own lit Je 
horizon of personal knowledge for tiie boun
daries of God’s everlasting universe ! ”

Anil here in our Scripture is dis
closed a “ wider horizon ” for sorrow. 
The sorrow of this mother forced her to 
Jesus.

If things go well be glad; but, if 
things go well and you amidst them, 
are thoughtless of your deepest spir
itual needs, the most benignant 
thing that can come to you is a great 
sorrow, forcing you to Jesus.

Third. Faith's sure triumph.
(а) Over an apparent divine unre

sponsiveness. Hath, xv.: 23.
(б) Over dissuasions from others. 

Math, xv.: 24.
(c) Over peculiarly difficult circum

stances. He answered, I am not sent 
but unto the lost sheep of the house 
of Israel.

(d) Over pride. Mark vii.: 27, 28.
(e) Oversight. Markxii.: 29. The 

woman could not see the process of 
herdaughter'seure ; she must simply 
take contentedly Christ's word and go 
to find her cured. But faith willingly 
did that; and how atlluently was 
faith rewarded.

Sept. 16-21. — Drifting. — Heb.
ii. : 1.

The Revised Version reads as fol
lows : Therefore we ought to give the 
more earnest heed to the things that 
were heard, lest haply we drift away 
from them.

There are three things plainly in

this Scripture—tiie things heard; 
drifting; the remedy.

The things heard. These are men
tioned hereabouts in this great and 
wonderful Epistle to the Hebrews. 
Tiie key-word of this great epistle is 
—better. The epistle is addressed lo 
the little company of Hebrew Chris
tians then in Jerusalem. But the 
resplendent temple shone still on 
Mt. Moriah ; still the smoke of tiie 
sacrifice climbed heavenward ; still 
tiie splendid and venerable ritual 
went on ; still the multitude pressed 
through the (late Beautiful ; still 
the majestic temple and its stately 
worship of procession and chant and 
sacrifice were the passionate center 
of the Jewish heart.

But these Hebrew Christians had 
turned from all this to the despised 
and purely spiritual worship of tiie 
crucified Nazarene. It was a des
perately hard thing to do. Public 
opinion, wealth, culture, friendship, 
often the dearest ties of family were 
dead against the Christians. There 
was constant danger that such tidal 
influence become too much for the 
Christians ; that they be swept from 
their moorings ; apostatize.

Then this great epistle comes to 
these struggling Christians, urging 
them, warning them against apos
tasy, striking its grand key-note— 
better.

The Old Covenant ministe.H by 
Moses was good ; the New Covenant 
ministered by Christ is better. The 
old priesthood of which Aaron was 
the head was good ; the eternal 
priesthood of Christ is better. The 
old sacrifice of bulls and goats was 
good as type ; the sacrifice of the God- 
man upon the altar of the cross, the 
glorious and efficient anti-type to the 
poor type, is better. So the exhor
tation steadily sounds—0 Christians, 
hard bestead, do not let yourselves 
be drifted from the solid and pos
sessed substance to the thin prophet
ic shadow ; from the better back to 
the worse. And these better tilings
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which were heard were things like 
these.

(а) That God has made a final rev
elation of Himself to men in Jesus 
Christ His Son. Heb. i. : 2.

(б) That this Jesus Christ has 
madecompleteatoncmentfor human 
sin. Heb. ii.:3.

(c) That this Christ is full of a per
sonal sympathy with tempted men 
and women. Heb. xii.: 18.

(if) That unrepentant sin is doom. 
Heb. ii.: 2^1.

And such things as these have we 
heard; they are the staple truths of 
Christianity. What men need to do 
is to make a rudder of these great 
staple truths, and xteer their lives 
by the rudder of these truths, and re
fuse to drift heedlessly any whither.

Second. Some sorts of drifting.
(a) Because of circumstances. This 

was the particular danger of these 
Hebrew Christians as I have shown.

(b) Because of intellectual diffi
culty. Do not let this cause you to 
drift : master your doubt.

(c) Because of moral wrong. A 
man knows he is doing wrong; but 
he loves the wrong, and refusing 
thought and careabout it, heedlessly 
drifts on and farther away from right 
and Ood.

Third. The remedy. "Give thee 
more, earnest heed.” Actually take 
these great truths ; make a rudder of 
them ; steer by them.

“No ship drifts P.to harbor.'*

Sept. 23-28. — Well-doino. — 1 
Peter ii.: 15.

Consider a few of the reasons for 
the wide, tremendous prejudice 
against the early Christians.

(a) The conquests of Christianity 
werechiefly among, what men called, 
the lower classes. Not many wise 
men after the flesh, not many 
mighty, not many noble were called. 
Scoffed Celsus: TheChristians “man
ifestly show that they desire and 
are able to gain only over the 
silly and the mean and the stupid

with the women and children." Yet 
such stood forth declaring, and 
rightly declaring, that they had pre
eminently come into the possession 
of the truth.

(b) The strangeness of the worship 
of the Christians. No temple, 
shrine, image. So it was supposed 
they worshiped no God at all. 
“Away with the atheists," was the 
customary cry of the mobs thirsting 
for the Christians’ blood.

(c) The fact that the Christians 
should most adore one who had been 
crucified as a malefactor. This was 
constant affront to the intelligence 
of the time. Paul confesses that the 
cross was to the Jew a stumbling- 
block, to the Greek foolishness.

(d) ltuiuor wafted terrible stories 
about the Christians, and the rumors 
grew by what they fed on. The 
Christians, sharing in like precious 
faith, were a most loving brother
hood; and smitten by scorn and per
secution, they were pressed into 
closer brotherhood ; and, within that 
sacred and retired brotherhood there 
was a rite that Christians were wont 
to celebrate ; and concerning that 
simple service of the communion 
the most horrible stories spread 
abroad—that they devoured human 
flesh ; that they slew infants and 
drank their blood ; that they gave 
themselves over to awful orgies.

(e) The withdrawal of the Chris
tians from the common sports and 
spectacles and pleasures of the time. 
Of course no Christian could be pres
ent at horrid combats of the arena.

(f) The necessary refusal of the 
Christians to worship or do homage 
to the images of the Emperor 
brought down upon them the hostil
ity of the 'State and the charge of 
treason.

Yet these humble, despised, mis
interpreted, opposed Christians tri
umphed. Julian the Apostate—the 
last of the pagan emperors, dying 
prematurely and with powers broken 
by warfare against the Christians,
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confessed defeat, as lie exclaimed, 
“ Vicisti Galilæ" (O, Galilean. Thou 
hast conquered).

How was the triumph gained, and 
against such odds't By many means 
and for many reasons, but prom
inently among them, by that which 
our Scripture states—well-doing.

It was in the long run, and in great 
degree, the Christian living which 
won.

This Christian well-doing is needed 
still, for there are still numerous 
and various oppositions.

Consider some of the elements of 
this well-doing.

(a) Well-doing is well-being. It is 
first of the heart and then of the fin
ger-tips. It is first of the heart and 
then of the foot and hand and 
speech. What is internal must be 
the spring of the external. The 
order is inseparable. Well - being
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must be the fountain of well-doing. 
It was the heart-life of these early 
Christians which transformed their 
home-life and their street-life and 
their amusement-life and their busi
ness-life, and made these telling. 
To completer yielding of ourselves 
to Him who is the way, the truth, 
the life ; to more earnest study of 
His Word ; to more facile surrender 
to the monitions of the Holy Spirit— 
to such well-being are we summoned 
in our secret hearts, that we may 
bloom into well-doing in the sight of 
others.

(b) Well-doing is tcefi-doing. It is 
the actual living of the Christian life.

Well-doing is the conclusive argu
ment. It is needed to-day. It is not 
shorn of its early power. Nothing 
other can take its place. A church 
of well-doers—that is a church gen
uinely strong.

EXEGETICAL AND EXPOSITORY SECTION
“ Accursed from Christ,"—Bam. ist.: 3.

By Phof. A. C. Kendrick, Roches
ter, N. Y.

Did the apostle wish himself, or 
declare that he could wish himself, 
accursed from Christ for the sake of 
his Jewish kinsmen? The question 
is not whether he might, in any cir
cumstances or in any form, have ut
tered such a wish ; but whether he 
has done it in the form here attrib
uted to him. The affirmative of this 
is so commonly held that those who 
deny or doubt are liable to be stig
matized as weaklings.

I would say then at the outset that 
I do not so deny on the ground of any 
intrinsic improbability of Paul's ut
tering such a feeling. That with 
St. Paul's temperament he might, in 
passionate hyperbole, express a will
ingness to purchase the salvation of 
his people at the cost of his own, I 
feel no disposition to deny. That he 
has done it in the form here attrib
uted to him by our English Scriptures, 
I think there are the gravest reasons 
for doubting. Perhaps the question

may always remain open; but hoping 
to shed upon it a little light, I beg to 
offer on the much vexed passage a 
few suggestions.

First, the opening sentence, “I 
speak the truth in Christ, I lie not, 
my conscience bearing me witness 
in the Holy Ghost, that I have great 
grief and unceasing anguish in my 
heart," probably seems to every one 
todose some what abruptly. Still the 
abruptness is not without example, 
and if the following sentence supplies 
in substance, though not in form, its 
natural completion we need not lie 
stumbled at it. The apost le’s ardent 
feeling may lead him to break Ins 
structure for a more impassioned 
close. But in the next verse we find 
words which would form to this a 
most natural close : “I have great 
grief and unceasing anguish in my 
heart for my brethren, my kinsmen 
according to the flesh.” This con
struction, making the interposed 
words parenthetical, has been sug
gested by some critics, and forms a 
sentence and a sentiment in their
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weight ami gravity worthy of the 
apostle. Whether we shall accept it 
depends on the nature of the inter
posed passage. This passage in our 
version runs thus : “ For I could 
wish that myself were accursed from 
Christ.” This, rendering, if correct, 
rules out, of necessity, the alteration 
we have suggested. But, brief as is 
the passage, two of its renderings 
are certainly, and one possibly, and 
1 think almost certainly, erroneous.

(1) First, the principal verb of the 
clause is evyoyat, WW, pray to God (to 
say nothing of its classic meaning, 
glory). This is here very inadequately 
rendered as if it were/labio/uu or fflths, 
oish or will, the interpreters (and lex
icographers) so weakening it on ac
count of the extreme harshness of 
the apostle's making even a quasi 
jtrayer to be accursed from Christ. 
Thus in Acts xxvii. : 29, “ They 
threw out anchors and prayed (tv^orro) 
that it might become day;” xxvi.: 
29 : refai/n/r nr rÿ deÿi, I would to 
God, would make my prayer to God. 
SoXen. Anab. I. IV. 7.: “Some were 
praying (ti^orro) that they might be 
caught, as being treacherous.” On 
the other hand, for (hMoyai see Acts 
xxv.: 23: “I could wish (ifiovU/iyv) 
myself also to hear him.” For the 
weakening of our version and the 
commentators’ there is here no suffi
cient warrant. The evyayai always 
carries with it its special coloring, 
and here it retains, as we shall see, 
its natural force with the perverted, 
but kindred idea, of imprecating.

(2) But secondly, the verb is ren
dered erroneously as to tense. The 
tense is (as in Acts xxvii. : 29 : Xen. 
Anab. I. IV. 7) imperfect, and its 
primary and natural rendering is 
was praying, used to pray. True, 
this verb, with others of kindred 
meaning (i/flc/W, ijhvUyr/v) may, with 
ellipsisof dr, be easily rendered might 
or could pray, and in a propercontext 
this rendering cannot be excepted 
to. Unless we take the sentence 
which contains it as parenthetical it

must, of course, be so rendered here. 
But this usage, because it is possible, 
must not be taken for granted. The 
occasional meaning must not be as
sumed against the primary and nat
ural one. Héjôjuçr, then, is inade
quately rendered as to the verb, and 
may be incorrectly given as to the 
tense. O11 the face of the passage, 
till we come to something that for
bids it, we should read 1 was praying 
or / used to pray. The burden of 
proof lies with the other rendering.

(3) The rendering we advocate (I 
was praying, or used to pray) is con
firmed by the proper construction of 
the avràç >) <■'. Here the common ver
sion, with nearly all the versions, is 
certainly wrong. In this the hyù, 1, is 
sunk altogether, and the ahrùç, my
self, is erroneously connected with 
tirai. But this construction is gram
matically impossible. The arrêt ryu, 
1 myself, belongs to the principal 
verb, r/vxnyyr, as a very emphatic 
subject, and the more emphatic in 
that construction of the text which 
removes it from immediate connec
tion with its verb. Were there no 
accompanying iyi>, or were the tyh 
separated from avràç, the aiieAç might 
belong to tirai, whether it preceded or 
followed. As it is, avràf éyù cannot be 
dissociated, and the two together 
cannot be connected with rirai, and, 
as suggested above, their distance 
front the verb of which they are the 
subject only increases their empha
sis. The Greek usage is familiar and 
invariable. If the subject of the finite 
verb and of the inlinitive be identical, 
the special pronominal subject of the 
infinitive is omitted and its adjuncts 
are attracted to the subject of the 
finite verb (thus, evyd/ir/it owM. tirai 
arrêt, I prayed that I might myself be 
anathema). But with accompanying 
tyû this attraction is not possible. 
To be subject of tirai it must then be 
if it a Me, or more commonly iyavrtw. 
’Eyù «iirtSç, with heightened emphasis 
from its separation in the later texts, 
goes back to tpix^PW, making “I
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myself was praying, or used to 
pray.”

The distinction is by no means 
unimportant. The character of the 
thought which would determine the 
two emphases is quite different. The 
one throws the emphasis on the 
community of destiny of the two 
parties (“ that I myself might be 
anathema"); the other on the com
munity of prayer (I myself, as well as 
they, used to pray to be anathema). 
The one nearly compels the render
ing, “I could pray to be myself (as 
they are) anathema” ; the other 
almost equally compels the render
ing, “ I myself once prayed (as they 
prayed or as they now pray) to be 
anathema." The one bids us tone 
down the yvgii/iyv into a mild f6oivl<S//yv 
iir, and necessarily removes the marks 
of parenthesis. The other keeps 
the full force of the verb and 
of the tense, and incloses the clause 
in parenthesis, making it, with yip 
(for), express in passing one strong 
ground of the apostle's intense sym
pathy with his misguided fellow- 
countrymen : “ Non ignara mali, 
miseris succurrere disco.”

(4) “ To be anathema from Christ." 
I shall not dwell at length on the 
meaning of this expressive clause. 
•‘Anathema” denotes a thing dedi
cated to God, devoted, accursed, 
with which the verb rigo/ini natur
ally takes the idea of imprecate. 
The hostile Jews called Jesus anath
ema, and imprecated upon them
selves His avenging blood. That 
they consciously invoked upon them
selves irretrievable perdition, we 
need not affirm ; though this was 
doubtless implied in their curse. Pe
ter in one dreadful moment “anathe
matized and swore” (Mark xiv. : 71) 
that he knew not the man. The 
fuller language would doubtless be 
ftVftro àvàürfM rivai, the apostle's pre
cise language here, and such as 
Paul in the days of his madness 
had often used. One thing seems 
certain. The language is not that in
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which the apostolic heart would now 
give utterance to its compassionate 
yearnings over Ills misguided breth
ren. The language in which he once, 
and they now, visited their fierce 
frenzy against the Lord is not that 
in which the disciple of Jesus would 
now express his reluctant consent to 
incur perdition for the salvation of 
his people. He surely would not 
throw himself back into the ravings 
of that frantic time except in re
morseful remembrance that he him
self had been once as they.

A few words on one or two points. 
In the words “from Christ," “from” 
may mark the source,or be taken prog, 
nantly for separation. In the paren
thetical clause, soi also and norl once 
might be expected ; but they are not 
required, and the pregnant brevity 
of the language easily omits them. 
Objection has been taken to the 
fancied harshness of the parentheti
cal construction. But it is not harsh, 
and neither un-Greek nor un-Paul
ine, The Greek uses the parenthesis 
as freely as the English, and the 
failure to recognize or treat it prop
erly sometimes seriously impairs or 
darkens the construction ; as see 
Rom. i. : 14-15 ; Heb. vii. : 19. The 
Epistle to the Hebrews, the most 
elegant Greek of the New Testa
ment, uses it the most frequently, 
and Tregelles, one of the best critical 
editors, adopts it here.

Let me now call special attention 
to the collective character of the 
brief sentence. The parts fit signifi
cantly into each other ; the yi'id/iyv 
belongs specifically to the ninth pa 
cleat. The frenzy that invoked the 
anathema invoked it in the name, 
and at the hands of God ; it threw 
its sacreligious vow into the face of 
heaven. The word n>’XeT0 is no hap
hazard word. It is, I repeat, chosen ; 
or rather it chose itself, and is not to 
be weakened into a wish tfioihopat) 
equally unmeaning and inappropri
ate. Nobody ever deliberately wished 
to beanathemafrom Christ, scarcely
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any more the Jews formerly than 
the apostle now. The anathema 
which they demanded was the utter
ance of frantic zeal, and it took the 
form of imprecation, lli'jovro àvâtkfut 
liroi expresses precisely theiract, and 
the act in which Saul of Tarsus 
remembers but too bitterly having 
often joined them. Everything con
curs, then, in making the passage 
express not the present sentiment 
of the apostle, but the former ex
perience of the unbeliever ; not a 
willingness to make a monstrous 
and useless sacrifice for the benefit of 
his people, and this couched in terms 
drawn from the vocabulary of hate 
and persecution. If the grammati
cal and lexical structure of the sen
tence required me to believe this,
I should allow no considerations of 
antecedent improbability to prevent 
my accepting it. They do not so 
require it. Every law of grammar 
and of rhetoric favors a different 
construction, to which no possible 
exception can be taken, and which 
says, in fact, precisely what we 
should antecedently expect the apos
tle to say. I beg to present the pas
sage in its entirety, substituting 
for “heaviness” and “sorrow” the 
more adequate “ sorrow ” and “ an
guish ” :

“I say the truth in Christ ; I lie 
not, my conscience bearing me wit
ness in the Holy Ghost, that I have 
great sorrow and unceasing anguish 
in my heart (for I myself once prayed 
to be anathema from Christ), on be
half of my brethren, my kinsmen 
according to the flesh.”

Studies In the Psalter.
By Talbot W. Chambers, D.D.

NO. IX.—THE THIRTY-SECOND PSALM.
A Penitential Psalm.

This lyric is usually supposed to be 
due to the same occasion that brought 
forth the fifty-first, the two-fold 
crime that darkened David's closing 
years. But there is a difference be
tween them. The latter was com

posed in the midst of a spiritual con
flict. It is the bitter wail of a heart
broken man, crushed to the earth 
under the burden of blood-guiltiness. 
Yet seeking and anticipating the re
turn of God's favor, he declares that 
when it is received lie would strive to 
make his painful experience useful 
to others (li: 13) that they too might 
return to the Lord. The present 
psalm is the result of such a pur
pose. The conflict is over. For
giveness has been received, and now 
the royal penitent puts on record the 
eternal truths which lie had learned 
in the school of suffering, and which 
would be a guide and stimulus to 
any in similar circumstances. This 
fact seems to be hinted at in the title 
prefixed of “ Maschil,” usually in
terpreted to mean an instructive or 
didactic psalm. That the composi
tion is justly ascribed to David is ap
parent from the resemblance of its 
tone and language to his acknowl
edged lyrics, and from the distinct 
recognition of the fact in the New 
Testament. “ Even as David also 
pronounceth blessing upon the man 
unto whom God reckoneth righteous
ness apart from works, saying, 
Blessed are they whose inquities are 
forgiven,” etc. (Rom. iv: 6, 7).

The psalm opens with an assertion 
of the blessedness arising from for
giveness (vv. 1, 2); then sets forth 
the need and propriety of confession 
of sin (vv. 3-5) ; urges the usefulness 
of prayer (vv. 6, 7); gives counsel 
and warning to the impenitent (vv. 
8, 9) ; and closes with the usual con
trast between the lot of the ungodly 
and that of the righteous (vv. 10, 11).

I. The Happiness of the Forgiven 
(vv. 1, 2).
Happy Is ho whose transgressions Is taken

away.
Whose sin is covered.

Happy Is the man to whom Jehovah Imputeth
not Iniquity,

And in whose spirit there is no guile.
The three-fold designation here 

seems to be borrowed from Exod. 
xxxiv: 7, the original utterance con-
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corning the divine mercy, of which 
there are many echoes in subsequent 
Scriptures. The first term, transgres
sion, denotes the deliberate violation 
of God's command ; the second, sin 
(lit. missing of the mark), the falling 
short of one's duty in general ; and 
the third, iniquity, a perversion or 
distortion, including wrong-doing 
and guilt, and sometimes punish
ment. Taken together they com
prehend the whole idea of sin in all 
its manifestations. This is said to 
be taken away or removed, to be cov
ered or put out of sight, and to be no 
longer imputed, or set to the account 
of the transgressor; terms which the 
apostle (Rom. iv: 6-8) justly inter
prets as equivalent to the imputa
tion of righteousness, since there is 
no negative state of innocence, none 
intermediate between acceptance for 
righteousness and rejection for sin. 
The forgiven man is a justified man, 
upon whom penal sanctions have no 
claim. The last clause states an in
dispensable condition of attaining 
this happy estate. There must be no 
guile, no dissimulation of one's real 
character, no reservation, no excuses, 
but a full and hearty confession. 
“He that makes half repentance 
makes none." The great peculiarity 
of the Scripural idea of repentance is 
that it seeks no concealment of one's 
offenses nor any palliation of their 
number or enormity, but ingenuous
ly acknowledges the whole, and re
lies for pardon only on the mercy of 
the Most High. The man who has 
not reached this state of mind, and 
still retains guile, has yet to learn 
the true ground of the divine forgive
ness.

II. The Necessity of Confession 
(vv. 8-5).
When I kept silence, my bones waxeii old

Through my moaning all the day long.
For day and night Thy hand was heavy 

upon me ;
My moisture was changed into the 

droughts of summer.
[I said) “ I will acknowledge my sin unto 

thee,"
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And my guilt I ceased to conceal :
1 said, " I will confess my transgressions 

unto Jehovah,"
And Tuou, Thou didst take away the guilt 

of my sin. Selali.
A vivid picture of the misery 

caused by sin known but unconfessud. 
So severe was it that the singer's 
bodily framework gave way, and his 
very bones seemed to wear out and 
waste away. He compares his groans 
with the roaring of the inferior ani
mals when in want or suffering. 
Like them his voice gave expression 
to his inward agonies, but it was the 
cry of pain, not of penitence, and 
therefore brought no relief. All day 
long the fierce struggle went on. 
Nay, even the shades of evening 
brought no relief, for by night as 
well as by day he felt the heavy 
hand of the Most High. “ He would 
not be humbled by the confession of 
his sin, and therefore he was hum
bled by the weight of God’s hand.” 
The juices of life were dried up, and 
lie was consumed by intense and 
parching heats. The language here 
is strong, but not exaggerated.
The spirit of a man will sustain bis in

firmity.
But a broken spirit who can bear ?

(Prov. xviii. : 14.)
The sense of guilt is a smoldering 

fire within the breast, and it burns on 
and on. Occasionally it may for a 
time be interrupted or even seetn 
quenched, but it revives again, often 
most unexpectedly, and renews a 
torture like that of one broken on 
the wheel.

Ilut after long lingering there came 
u change, a change that brought in
stant relief. The Psalmist did what 
he ought to have done at first ; that 
is, make confession. This now he 
resolves to do, keeping back nothing. 
And he executed his purposes fully 
and faithfully “lo Jehovah,” for 
this was the Being whom he had 
offended, and against whom all sin 
is committed. Other confession may 
or may not be required, but this is 
always indispensable.
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He that covereth liis transgressions shall 
not prosper.

But whoso confesseth and fursaketh them 
shall obtain mercy.

Tlie record here of the Divine for
giveness is made emphatic by the 
repetition of the pronoun. *• It was 
Thou that didst take away,” etc. He 
performed that miracle of omnip
otence, a declaration of pardon that 
wipes out guilt, takes away its keen 
sting, and sheds abroad in the soul 
a sweet sense of peace and accept
ance with Clod. Nor was there any 
delay. As Augustin says, "Hardly 
is the word in the mouth before tlie 
wound in t lie heart is healed." Alas 
how many in every age are kept 
away from the enjoyment of God's 
favor by the pride that refuses to 
make the humbling acknowledg
ments which truth requires !

III. The Encouragement to Prayer 
(vv. 6-7).
For this cause let every gracious one pray 

to Thee
In a time when Thou nmyest be found ; 

Surely, when the great waters overflow, 
They shall not reach unto Him.

Thou art my hiding place ; from distress 
Thou preserveet me :

Thou dost connûtes me about with songs 
of deliverance. Kclah.

Here begins the instruction of the 
psalm. The poet uses his experience 
(ortlie benefit of others, and invites 
every gracious penitent soul to apply 
without delay fo Hint who deals so 
kindly with such. The time of find
ing stands in opposition to a time 
when seeking is of no avail (Prov. i.: 
28), for the day of salvation has its 
limits. Saul, we are told, could get 
no answer (1 Sam. xxviii : 6) though 
he sought diligently. But whoso 
conies in the acceptable time with 
penitent confessions and i mport unate 
petitions escapes tlie judgments oth
erwise inevitable. These may come 
in rushing torrents like the great 
floods of the East which sweep away 
all before them, but they will not 
reach the devout suppliant. Ho 
stands secure when all else is afloat. 
Toconfirm this assurance the Psalm

ist turns to recite his own expe
rience and the calm and resolute 
confidence it has given him. Jeho
vah, instead of being an object of 
dread and apprehension, is his hiding 
place. He was hidden in God Him
self, and therefore safe. Distress 
might come, but Jehovah would 
ward it off, and encircle him with 
songs of deliverance, so that whither
soever he turned himself there arose 
a new occasion for rejoicing. Right 
and left, above and beneath, the air 
was full of music—and this for the 
man who a little while before had 
been moaning all the day long I 
Surely one who had undergone such 
a wondrous revulsion had a right 
to speak confidently of the benefits 
of penitent confession ; and well may 
any other sinner take courage from 
the recorded experience of one who 
had so grievously trangressed.

IV. Counsel and Warningfvv. 8,9).
I will instruct thee and teach thee the way 

thou shouldst go ;
I will counsel thee [keeping], mine eye upon

Be ye not as a horse or as a mule
That are without understanding.

Whose trapping is with bit and bridle to 
hold them

Else thev come not nigh thee.

Here the Psalmist puts in practice 
the promise given in Ps. li : 13 to 
teach transgressors the ways of God 
when lie himself should be forgiven 
and restored. The words are not, 
as some have supposed, the words 
of God, for the assumption of two 
different speakers in two successive 
verses without anything to indicate 
a change is gratuitous and harsh, 
but the words of the Psalmist, who is 
entitled to assume the tone of a 
teacher, speaking both from human 
experience and divine illumination. 
The second member of the 8th verse 
which in the authorized version is 
obscure, if not unmeaning, as ren
dered above becomes forcible by add
ing to the promise of counsel that 
of friendly supervision and watchful
ness. David will do all that he can
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to render his instruction and guid
ance effectual. The next verse by 
its comparison with the irrational 
animals sets forth the folly of a 
stubborn persistence in evil. The 
latter portion of it is difficult, though 
the general sense is plain. The or
namental trappings of the beasts 
are intended to make them obedient 
—not, however, as the common ver
sion supposes, to keep them away as 
if they were wild animals—but to 
bring them near for use. It is only 
by coercive means that they can be 
made to do what is required. Too 
often men made in the image of God 
are just as irrational as the horse or 
the mule. They will not come to 
God though He is their only help, 
and must be tamed by severity, or 
endure inward agonies before coming 
to a right mind. It is a sad reproach 
wl n men need to be warned by 
reference to the inferior creation. 
Compare Isaiah i. : 3 ; Jeremiah viii.: 
6-7.

V. The Final Contrast (vv. 10-11).
Many sorrows are to the wicked :

But whoso trusteth in Jehovah, loving 
kindness com passeth him about.

Be glad in Jehovah, and exult, ye righteous;
And shout for joy, all ve upright in heart.
The song returns to the theme 

with which it started, and winds up 
with the statement of a universal 
truth that sin produces misery while 
trust in God brings salvation. The 
wicked may at times be so situated 
as to be objects of envy to others, 
but their joys are evanescent ; they 
are not at peace with themselves ; 
and when conscience is aroused they 
suffer as from a whip of scorpions ; 
nor is there any escape from this 
condition so long as they remain 
wicked. On the other hand the 
trusters in Jehovah, i. e., those who, 
conscious of their own unworthiness 
by nature, and by practice, rely sim
ply upon the mercy of God as re
vealed in His word, these are com
passed about with loving kindness. 
They dwell in an atmosphere of 
grace, They may have trials that

are keen and painful, but these are 
salutary in effect and temporary in 
duration, and therefore not incon
sistent with that divine favor which 
surrounds God's people like His own 
omniscienccand never really forsakes 
them. Hence the call to a ringing 
joy, not, however, in the men them
selves, though they are men of faith 
and therefore upright, without guile 
and free from crooked ways, but in 
Jehovah, that is, in their knowledge 
and possession and enjoyment of 
Him. So suitable is this that the 
apostle reiterates it (Phil. iv.; 4) in 
almost the same words : “ Rejoice in 
the Lord ahvay ; again I will sav, 
Rejoice.”
It is no wonder that Augustin is said 

to have incessantly pored over this 
psalm, and even to have had it writ
ten on the wall in front of his death
bed. It is remarkably free from 
allusions to outer and legal forms, 
and is thoroughly evangelical. What 
David learned first in suffering he 
pours out in spiritual song. He had 
gone tlirough a hard struggle not 
with outward calamities but witli 
the far deeper trials of the heart anil 
conscience, and then had come out 
into the sunlight of assured restora
tion and peace. Hence the impres
siveness of his words alike in regard 
to the conflict and the victory. The 
one was painful to the last degree, 
the other proportionately joyous and 
triumphant. In both the ex lerience 
has had many a counterpart in the 
records of subsequent ages, and will 
continue to have so long as the Holy 
Ghost convinces men of sin and 
leads them to a just apprehension of 
the divine mercy.

The Ark at Klrjath-jearim.
By Howard Crosby, D.D.

“ And it came to pass while the ark 
abode in Kirjatli-jcarim that the 
time was long ; for it was twenty 
pears.”—I Sam. vii.: 2.
The period during which the ark 

was separated from the tabernacle
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was one of marked significance in 
the history of Israel. The text above 
quoted has led many commentators 
to mark that period as one of twenty 
years. A more careful examination 
of the sacred record will show the 
error of that view and will help us 
to understand better the peculiar 
character of that period.

In 2 Sam. vi.: 2 we read : “ And 
David arose with all the people that 
were with him from Raale of Judah 
to bring up from thence the ark of 
(iod.*1 Baale or Baalah, we see from 
I Chron. xiii.: 6, was another name 
for Kirjath-jearim. This statement, 
in 2 Sam. vi.: 2, forms the beginning 
of the account of David's removal of 
the ark to Jerusalem. On the way 
it abode three months at the house 
of Obed-edom. After that its course 
to Jerusalem was completed with 
great pomp and it was set “in its 
place in the midst of the tabernacle 
that David had pitched for it ” (2 
Sam. vi.: 17. Comp. 1 Chron. xiii., 
xv., xvi.).

The ark was now in a consecrated 
tabernacle and regularly served by 
Asaph and his brethren. These 
Levites, of course, did not enter 
into the presence of the ark, but 
ministered in an outer portion of 
the new tabernacle before the veil 
which hid the ark, as we must sup
pose the same sacredness of the ark 
that it had in the old tabernacle at 
Shiloh was maintained in this new 
tabernacle of David. Obed-edom 
and sixty-seven others acted as por
ters; they were descendants of 
Korali, the Levite, hence Kohath- 
ites, while Asaph was a Gershomite 
Levite. With them were associated 
another Obed-edom, a son of Jedu- 
tliun and Ilosali (1 Chron. xvi. : 38), 
who were Merarite Levites. So all 
three of the great Levitieal families 
were represented in this care of the 
ark.

From 1 Chron. xxvi. we gather 
that the court of this new tabernacle 
was very spacious, perhaps equaling

that of the old tabernacle (verses 
13-19).

But while the tabernacle of the ark 
was thus arranged in Jerusalem, the 
old tabernacle, saved from the Pliil- 
tine destruction of Shiloh, had been 
set up “ in the high place that was 
at Gibeon (1 Chron. xvi.: 39), and 
the great brazen altar before it 
where Zadok the high priest minis
tered, assisted by the celebrated Le
vites, Heman and Jeduthun. (Com
pare 2 Chron. i.: 3-8.)

Now the bringing of the ark to 
Jerusalem could not have taken 
place till the eighth year of his reign, 
for in that year he conquered Jeru
salem from the Jebusitcs. During 
all Saul's reign the ark must have 
been at Kirjath-jearim, and the first 
battle of Ebenezer, at which it was 
captured by the Philistines, could 
not have been later than fifty years 
before Saul's election as king, for 
that battle was in Samuel's youth, 
and Samuel was very old when Saul 
was elected (1 Sam. xii.: 1). So we 
have 50 -f- 32 -f- 8 (if we take Saul's 
reign as extending over 32 years) as 
the number of years during which 
the ark was at Kirjath-jearim. It was 
there at least 90 years, probably 
much longer. It was therefore sep
arated from the people and from its 
regular use in worship for that time. 
That was very largely the period of 
Samuel's life. And he was raised up 
to be a second Moses, combining in 
himself prerogatives of both political 
and spiritual leadership, during this 
transition between the theocratic 
republic and the complete monarchy. 
His peculiar and exceptional position 
was marked by t he fourfold places of 
worship, Gilgal, Bethel, Mizpeh and 
Hamah, at each of which he minis
tered as priest at the altar, although 
he was not a descendant of Aaron, 
but only a Kohathite Levite. Shi
loh had perished, the Jerusalem 
temple had not yet taken its place. 
It was altogether an exceptional 
time.
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The double tabernacle (at Jeru
salem and at Gibeon) was merged 
into the temple about 40 years after 
David had erected the new taber
nacle in Jerusalem. Then the res
toration was complete.

We may add that the “high place

of Gibeon " was probably Neby Sam- 
wil or Mizpch, which rises close to 
Gideon and overlooks it. The “20 
years" of our passage at the head of 
this article refers only to the time 
before the next event recorded, the 
gathering at Mizpch.

EUROPEAN DEPARTMENT.
Notes.

Professor Bernhard Weir*. This 
eminent exegete is too orthodox for 
the liberals, and yields too much to 
modern thought to please the con
fessional party. The charge was 
recently made against his Leben Jem 
that it does not clearly enough ad
vocate the personal pre-existence of 
the Son of God. Prof. Weiss replies 
that this'criticism is based on the 
first edition, while the later ones are 
ignored. He then makes the follow
ing definite and emphatic statement : 
“Whoever lias a knowledge of my 
academic and literary activity, or 
has heard me preach and make 
public addresses, knows that always 
and everywhere I have fully and 
joyfully confessed my faith in the 
eternal divinity of Jesus."

Socialistic. The Section on Moral
ity in the Paris Academy of Moral 
and Political Science has brought to 
light important socialistic facts. 
Mr. Henri Baudrillart gave an ac
count of the physical degeneration 
anil the moral degradation among 
the working classes, particularly so 
far as attributable to their wretched 
dwellings. He warns the upper 
classes that they are ignoring at 
their peril the bitterness and hate 
engendered in the overcrowded dis
tricts. One reason for this over
crowding is found in the rapid in
crease of workingmen on account of 
the great industrial development. 
They number 1,300,000 in the Depart
ment of the Seine, including Paris. 
Many of them are virtually home
less. living in furnished lodgings. 
In 1870 Paris had 9.050 keepers of 
lodging-houses, and 142,671 lodgers ;

in 1882 the former had increased to 
11,538, the latter to 248,564.

The remedy suggested is that the 
old, miserable, lodging-houses be 
replaced by new ones ; but in many 
instances the laborers oppose this 
innovation. Inveterate bad habits 
assert their power. Especial efforts 
should be made to promote inde
pendent family life instead of mix
ing together so many different per
sons as is now the case. So far as 
possible each family should have its 
own home, whether this be secured 
by governmental action, by co
operative societies as in England, or 
by private enterprise and charity.

In common with other students of 
socialistic problems Mr. Baudrillart 
has no hope of improving the con
dition of workingmen by merely at
tending to external conditions. He 
emphasizes the need of moral train
ing, the development of character.

In an essay on the condition of 
the working classes, sent to the 
Academy by Mr. Chas. Bertheau, a 
lawyer, he resolves the problem into 
the question : How can the work
man save himself? Moral force and 
individual effort on the part of the 
laborers themselves are the condi
tions of making material interests 
and social organizations effective for 
good. M.Bertheauarguesthatfamily 
life must be promoted if the free 
unions now so common and so de
grading, especially to women, arc to 
be destroyed To these unions are 
to be attributed, in large measure, 
the frightful number of illegitimate 
births in the large cities. These 
children, comprising in some places 
one-fourth of the total births, are in
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many cases not only a burden to 
society, but also a peril. To the en- 
feeblcment of the moral sense in the 
family relation Mr. Berthcau also at
tributes the dimunition of the popu
lation. He asks : “ Where can the 
workman best learn that authority 
is a necessity, and that nothing, not 
even the most miserable household, 
can endure except by the practice of 
reciprocal duties? Where shall we 
find the most efficacious preserva
tives againstanti-social ideas?” We 
can say with all assurance : One 
thing we shall never see, a laboring 
population consisting of good fathers 
of families, conscious of their duty 
as well as of their rights, among 
those that adopt for their motto the 
too popular saying: “ Neither God 
nor master.”

From the various facts of interest 
presented to the Academy the fol
lowing are selected : When the chol
era first invaded Paris it had about 
four times as many victims in the 
poorer as in the wealthier dis
tricts. Typhoid fever also prevails 
to an unusual degree among the 
poor. France contains 219,270 houses 
without windows. In these window
less houses it is estimated that 1,309,- 
(100 persons live. In Paris there 
are 4,000 families in dwellings 
which have no heating apparatus. 
From twenty to thirty thousand fam
ilies live each in a single room, five 
or six persons of different ages and 
of both sexes living together ; two, 
three or four in many instances 
sleeping in the same bed.

The /Vesx. Social reform involves 
the whole of society and all its in
terests, and must be viewed as the 
deepest and broadest reformatory 
movement of the age. Many reforms 
with other names are really social in 
character. Next to social reform we 
may place in importance that of the 
press. The vast influence of the 
press and the great need of a change 
in its matter and spirit have led to 
numerous discussions in different
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lands on the best methods of im
provement. From an article in the 
Saturday Review on “ The News
papers” we gather some important 
statistics and interesting facts. 
Since 1844» their number in England 
has been nearly quadrupled. There 
are now 174 dailies with 300 publica
tions per annum, while 43 years ago 
there were only 14. “This enlight
ened generation has not only four 
times as many newspapers as its 
groping predecessor, and twelve 
times as many daily prints, but the 
rate of circulation has risen prodig
iously." They count by hundreds of 
thousands what used to count by 
tens. The evening papers print 
daily a quarter of a million copies, 
while ten years ago they did not is
sue ten thousand altogether ; and 
two of the morning journals together 
print over half a million copies.

Respecting me character of the 
journals of the day the article de
clares that the press has grossly de
teriorated. The newspapers are 
charged with depraving the public 
taste. While the newspaper press 
is not less clever than formerly, “ for 
the most part it is a shallow, flip
pant, flibbertigibbet sort of clever
ness, vicious in ils inspiration, vulgar 
in its methods, and incalculably mis
chievous in its effects on the public 
mind. . . . It is a truly abom
inable thing to feed the tens of thou
sands of minds newly born to read 
ing and reflection, in these school 
board days, with the trashy ver
biage, the vixenish tattle, the foul 
meats peppered with inuendo, to 
which they are treated in the most 
widely circulated journalism of the 
time ; and yet more abominable it is 
because the purveyors of this gar
bage know as well what they are 
about as the sausage-maker who re
sorts for his material to the knacker's 
yard, and acknowledge tothemselves 
the sausage-maker’s excuse.”

Besides degrading the taste, the 
press is also charged with slander
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anil perversion of the truth. Listen 
to the indictment : The papers are 
charged with “the practice and in
culcation of slander in dealing with 
public men; the perversion of truth 
for party ends; the subversion of 
respect for law ; the degradation of 
the minister of law—all being done 
without disguise and taught without 
concealment as the right thing in 
a free and enlightened community. 
Offenses like these may not have been 
unknown when newspapers were 
few, but now they are common; they 
are becoming more frequent and 
more audacious every day ; and that 
not only in the newer or the more 
obscure publications of modern jour
nalism, but in sheets that have long 
claimed rank with the highest."

Statistics. In Dresden there is one 
church to 21,700 souls; in Leipzig, 
one to 22,P'"1; in Chemnitz, one to 
18,400. Even where there are sev
eral ministers to a church the num
ber of souls to each minister is very 
large—in Dresden, Leipzig, Chem
nitz respectively to a minister 6,400, 
8,720, 7,400 souls.

The number of churches in Berlin, 
exclusive of chapels and halls used 
for religious services, is 30. Just 
oue-half of these are in the center 
of the city, and the souls belonging 
to them are 210,000. The other 18 
have over one million souls. The 
number of sittings in all tire churches 
is about 50,000, whereas the number 
of servant girls alone is some 60,000. 
The parishes are enormously large, 
that of St. Mark containing 120,000 
souls. Probably no other citv in 
Christendom is so poorly provided 
with churches as Berlin. The minis
ters a re burdened with pastoral cares. 
Besides the present insufficiency of 
church accommodations, the annual 
increase of population is about 50,000.

The parishes in the German cities 
are so enormous that the pastoral 
work is necessarily very much neg
lected. The pastors are overworked, 
and even then they cannot meet
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the demands made on them. Courl- 
preacher Stoecker recently gave 
some facts respecting the spiritual 
neglect of Berlin. He said that a 
poor widow who had just lost her 
husband called on seven preachers 
to conduct religious services at the 
grave, but not one of them had time 
to comply with her request. In an
other case nine ministers were ap
pealed to for similar services, but de
clined on account of lack of time. 
One womaiicalledoti the three preach
ers of her church to administer the 
communion to her dying husband, 
but not one of them could come. A 
laborer refused to have anything to 
do with the church, because he hud 
lost twelve children and no pastor 
had ever paid the least attention to 
him in his affliction.

German Poetry. Scherer, one of the 
most eminent of recent writers on 
German literature, has frequently 
taken occasion to lament the decline 
of German poetry. He was at the 
time of Ins death professor in the 
University of Berlin, where his lec
tures on Goethe and on German lit
erature attracted much attention; 
he is also the author of an able work 
on the History of German Literature 
and of a posthumous volume on Po
etics. Surveying the entire field of 
German literature lie says : “ We 
can hardly doubt that the increased 
learning in connection with the 
growth of religiousness and with the 
augmentedscientillcand political ac
tivity has gradually undermined the 
power of our poetry and the interest 
of the nation in earnest poetical ei- 
forts during the nineteenth century, 
just as was the case in the thirteenth.
. . . Many Germans in our day
are predisposed in favor of practical 
activities of general benefit and fa
vorable winds swell their sails, while 
those who live like Goethe, and re
gard poetry as a sacred concern of 
our people, are obliged to contend 
with wind and weather, and put 
forth unusual energy.”
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Intellect and Character. How far 
character is affected by education and 
by superior intellectual powers is an 
interesting problem. It is evident 
that a bad man can use education for 
evil as well as a good man for good 
purposes ; and superiority of intel
lect does not insure goodness of 
heart. The matter evidently de
pends on the kind of education and 
the quality of the intellect, and it 
cannot be made merely a question of 
degree. Although aSpnnish proverb 
says that stupidity never exists 
without wickedness, we llnd Schopen
hauer affirming that the greatest in
tellectual excellence is rarely united 
with a superior character, but that 
the reverse is very common. He de
clares that we never infer that aman 
bas a good will because he has a fine 
intellect, or that his intellect is supe
rior because his will is good. The 
two are regarded as in no way con
nected, and if they exist together it 
can be learned only from experience. 
There may be great goodness of 
heart and at the same time excessive 
intellectual limitations.

As an illustration of the total sep
aration of intellect from character 
be refers to the Italian historian 
(luicciardini. “He will be placed 
among the greatest of his century by 
such as esteem mind and learning 
above all other human attainments ; 
but those who place virtue highest 
will never be able sufficiently to curse 
bis memory. As far as persecuting, 
executing and banishing persons are 
concerned he was the most cruel of 
the citizens.”

Schopenhauer's view finds confir
mation in Pope's saying respecting 
Bacon : “The w isest, brightest, 
meanest of mankind,” as well as in 
the view so common, that genius and 
morality are not congenial.

Works That Are Life.
Life-thoughts we want, spring

ing from life, instinct with life,beget
ting and promoting life. There is

soul and personality in such thought, 
so that it has a likeness to ourselves 
and fits into our beings. The utter
ances into which men put themselves 
are the most effective ; all utterances 
which come short of this are some
how mechanical and affected, and 
lack reality.

He who can put himself into his 
work so that others perceive and feel 
that self is a genius. Genius is life 
in an eminent degree, with the power 
to communicate itself to others. The 
artist goes out into his art; each 
picture, each statue, contains a part 
of himself, his ideal, his feeling, his 
faith, his hope. In his music we fol
low the movements of the composer's 
mind and heart. In the poet's song 
you hear the breathing of his soul 
la the sermon, if true, the preacher 
gives himself, his best self, to his 
hearers.

Abstract truth is independent of its 
author ; it is the same no matter 
who utters it. But art is always 
concrete, individual; it is however 
the embodiment of a general idea 111 
an individual object. Beauty,charity, 
heroism, are all general ideas ; but 
the painter and sculptor seeks to 
make a particular picture or statue 
the type or symbol of the general 
notion. Into his art the artist puts 
his ideal of the general idea. Hence 
the art is necessarily personal al
though the idea represented is gen
eral.

This explains the importance at
tached to the personality of the 
artist and writer. A great artist 
declared that it is the personality of 
the artist and not the art in his pro
ductions which makes his work great. 
The product is the person in the same 
sense that the plant is the seed from 
which it sprang. Fichte regarded 
even philosophy as dependent on the 
personality, and said that the kind 
of philosophy one accepts depends 
on the kind of person one is. Schiller 
held that it is the aim of poetry to 
give the fullest expression of what
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humanity is. Goethe said that one 
must be something in order to pro
duce something. He himself at
tempted to put hislife into his poems. 
By giving full expression to them in 
his writings he rid himself of the 
thoughts that harassed and the feel
ings that troubled him. He put them 
into poems, made objective what 
was subjective, and thus dismissed 
a part of himself by putting it outside 
of himself. He did not attribute to 
abstractions or ideas the occasion of 
his writings, as w as so often the case 
with Schiller; but he declares that 
his poems had their source in actual 
occurrences. What lie observed and 
experienced he expressed and ideal
ized. He said that he could not de
scribe what he had not experienced. 
“Only when I loved did I write love 
poems.” Thus he speaks of his vari
ous productions as but fragments of 
a great confession. Of his “Werther” 
he says : “They were individual, 
near circumstances which brought 
me into the state of which ‘ Werther’ 
was the product. I have lived, loved, 
suffered very much ! That is the ex
planation.”

Art is the reduplication of self. In 
their art the artists are conserved, in 
their work the workers live. True 
art is a sacrifice ; it is himself the 
artist offers.

The application of these reflections 
to preaching is too evident to require 
remark. The pulpit is no exception 
to the rule that we do what we are. 
In the pulpit, as much as in poetry, 
music, painting and sculpture, there 
is room for genius. And there, as 
everywhere, genius is semitive life 
with deep experience, able to create 
before men what the inner life has 
realized and become.

The Beal Danger.
No Christian can contemplate the 

religious situation in Europe without 
sad reflections and serious apprehen
sions. Only the faintest outline of 
this situation is given when we men-
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lion the antagonism between Christ]- 
anity and culture,between the church 
and the masses, between Protestant, 
ism ar.d Catholicism, and between the 
orthodox and the liberal tendencies in 
thechurch. Of the depth,the breadth, 
and the confusion of the religious 
agitations, these words give no ade
quate conception. Induite details 
are compressed into the words Inti, 
delity, Socialism, Romanism ; and we 
should have to examine minutely all 
these details in order to get a correct 
view of the sad reality. Without 
dwelling on this reality we want to 
inquire into the actual grounds of 
apprehension so as to discover the 
real danger in the situation.

Earnest men and live religious 
journals complain that the church is 
not fully aroused. One journal de
clares that the church is utterly obliv
ious of the great needs of the day. 
Justus in Christ’s day, the signs of the 
times are not discerned. Far less to 
the foes of Christianity and the bit
ter attacks on religion than to Cln - 
tians themselves must we look (or 
the greatest dangers which threaten 
the church.

It is painfully evident that the 
earnestness of the situation is not 
understood. In many instances the 
preachers seem least aware of the 
great revolution which has taken 
place in thought, and of the conse
quent demands made on them and on 
the church. At best they regard 
only the immediate needs of Chris
tians, not the way to the minds and 
hearts of the millions who have be
come hostile to the church. They 
hold it as an axiom that the gospel 
will triumph ; but they forget that 
the truth is powerful only when it is 
made personal. They use old words, 
when the world speaks a new lan
guage ; they dispute about old forms, 
when the world needs substance ; 
they wrangle over methods, when 
the world needs that living truth 
which makes its own method and 
works its own way ; they light over
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metaphysical abstractions, when the 
world asks to know the reality of 
conscience, of the soul, and of Clod 
they dispute about hell, when men 
are anxiously asking : Is there a 
hereafter? Every effort to unite 
Protestants against Jesuitic aggres
sions fails, on the plea that they can
not unite in lighting a common foe 
until there is doctrinal agreement 
among themselves. So they are in
tent first of all in destroying one 
another; and when that is done the 
remnant will attack Romanism !

“Let reason rest,’’ is the dictum of 
a Catholic scholar. What he preaches 
many a Protestant practices. This 
has helped to widen the breach be
tween the church and various phases 
of culture. Notafew ministers make 
the great problems of the age alto
gether too easy, and of the depth of 
intellect involved in their solution 
they have no conception. For the 
honest)' and the agony of doubt 
they have no more appreciation 
than for the right of the most 
thorough investigation of all relig
ious problems. Some ministers treat 
with such a degree of indifference or 
even frivolity the momentous ques
tions which agitatate thinkers that 
those who have grappled with the 
great realities of the soul and are 
earnest inquirers are repelled. And 
then, as if in detiauce of all that is 
holiest and most needed, some take 
refuge in their ministerial assump
tions ami their hierarchical arro
gance. They forget that “a charac
ter not Christian is nearly always 
proud; and that a Christian charac
ter is humble."
“Piety is not synonymous with 

ecclesiasticism," was recently said by 
a Herlin professor. “ All the religion 
is not in the churches," is a saying 
frequently heard in Germany. Often 
the deepest struggles, the most earn
est inquiries after light, and the 
most ardent longings for communion 
with God, are found among those to 
Whom the church does not extend
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its fellowship. This fact is sadly 
ignored.

If the situation is discouraging it 
is largely due to the state of the 
church. The real danger is in the 
apathy of professed believers, espe
cially in those who are recognized as 
leaders. There is a lack of earnest
ness, a lack of the insight to which 
earnestness leads, and a lack of the 
efforts which How from earnestness.

Knowledge and Faith.
When we consider the progress, 

the extent and the blessings of 
science we can well understand the 
devotion of the age to it, a devotion 
which conies little short of worship. 
Not a few look to it as the redemp
tive power of humanity. Knowl
edge, in defiance of history and bi
ography, is treated as if it instead of 
the will were the greatethical factor. 
The fact is overlooked that thequal- 
ity of the knowledge and the char
acter of the truth have an important 
bearing on their blessedness. A 
newspaper need not be filled with 
lies in order to be unlit for the family 
circle.

Scientific knowledge is heralded as 
the basis of a new religion and as a 
substitute for faith. Willi surprise 
we read the following at the close of 
Haeckel’s “History of Creation," 
and wonder whether he does not 
judge all the churches by Roman 
Catholicism. He says:

“The monistic religion of nature, which 
wc must accordingly regard as the true re
ligion of tile future, does not like all the re
ligions of the churches stand in opposition 
to a rational knowledge of nature, but in 
harmony with It. While the latter relig
ions all end in deception and in superstition 
the former is based on truth and knowledge. 
The history of all the religions of the 
churches proves to the unprejudiced how 
little the subjection of human reason to the 
yoke of authority, and the alienation of man 
from nature, are able to make men better 
and happier. The so-called golden era ef 
the middle ages, when Christianity un
folded Its world-wide dominion, was tlie 
time of the grossest ignorance, of the most 
revolting barbarity, and of the deepest Im
morality."

European Department.
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Haeckel expects the knowledge of 
nature to make men purer and more 
heroic in morals than has ever been 
done by “the religions of the 
churches."

Others who advocate the over
throw of faith by means of natural 
science clearly state that when this 
overthrow is accomplished religion 
will be impossible. They know that 
a religion of nature is an absurdity. 
Thus Buechner declares that the ad
vance of science destroys the notion 
of a future life and of all supernat
ural objects. He makes science 
synonymous with materialism, pro
claims the end of the ideals and cen
ters the hopes of humanity in the 
Nirvana of Buddhism. Hellwald 
makes science the destroyer of ethics 
as well as of religion. “It is the 
mission of science to destroy all 
ideals. Its business is to show that 
faith in God and faith in religion area 
deception ; that morality, love, free
dom, human rights are a lie, mere 
inventions of men for the sake of 
self-preservation.”

Is it strange that men turn away 
from a science which aims to destroy 
all that is dearest to the human heart 
and which becomes the worst enemy 
of humanity? Some now, as was 
the case with Rousseau of last cen
tury, become suspicious of what is 
called theacmeof culture. Seriously 
the question is asked whether the 
science of the day is a blessing or a 
curse. The Russian novelist Tolstoi 
vigorously opposes the prevalent 
science with its materialism, its ex
altation of brutes, and i tsdegradation 
of man. He holds that we know self 
best and matter least of all, and that 
the knowledge of self is the key to 
the knowledge of the universe. Love 
and the spirit of helpfulness, not 
materialistic science, he regards us 
the redemptive social forces.

While there arc scientists who 
treat faith as a station that is passed 
on the way to knowledge and to 
which weuovcr return after science
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is reached, there are also philoso
phers who regard faith as inferior 
and as destined to be superseded by 
knowledge even in religion. This 
view prevailed among the Hegelians. 
Faith was viewed as but the stepping, 
stone to knowledge, which is regarded 
as the essence of Christianity. Failli 
is to be absorbed by the ideas gained 
by means of the dialectic process ; it 
therefore represents a lower stugeof 
culture than that in which knowl
edge prevails. An arrogant and 
cold inteltcctualism is to annihilate 
the warmth of faith.

But opposed to these views we find 
a long list of eminent thinkers from 
Kant to the present. Cherishing 
the most exalted view of knowledge, 
they at the same time admitted that 
there are important domains which 
positive science cannot enter. Prob
lems are continually thrust upon us 
by our own being which demand solu
tion ; and yet they pertain to sub
jects which admit of no demonstra
tion. These are the very problems 
which concern us most ; they are 
the problems which involve all that 
we include under the term values. 
They spring from our moral nature, 
from our spiritual longings and as
pirations, and involve our peace 
here and our welfare hereafter. One 
must cease to be human to ignore 
these problems. But their solution 
lies wholly within the region of faith. 
Thus the very needs and impulses of 
philosophers and scientists have 
driven them to faith for solutions 
which science cannot give. All that 
is highest in man lies in the sphere 
of faith and hope. We cannot ask 
what ? whence? whither? without 
looking to faith for the answer. And 
to quit asking these questions you 
must destroy reason itself. Ethics 
as well as religion, and the spirit as 
well as God, thrust us into the realm 
of faith.

It can safely be pronounced one of 
the best assured results of modern 
thought lliât faith is not made void
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by knowledge, is not an inferior 
standpoint, and is not to be absorbed 
by knowledge. Neither can it be 
superseded by a direct intellectual 
vision, as advocated by Schelling, 
nor by an insight of reason, nor by 
any theory of intuition. Knowledge 
cannot take the place of faith ; faith 
cannot take the place of knowledge. 
They are both necessary and must 
exist together. They are circles 
which touch each other but do not 
coincide. Knowledge itself leads 
to faith, and faith builds on knowl
edge. Where knowledge ends, faith 
begins. Faith does not dream ; it is 
not visionary ; it acts according to 
the most valid data and the most 
rational methods. It does not ignore 
or oppose nature, but neither is it 
limited by nature ; it gives the intel
lect its due, but it also recognizes 
the heart and the will ; it recognizes 
the body, but also the personality, 
which is not the body, but which 
controls the body. So far as the ob
jects are concerned we must ac
knowledge that faith deals with the 
highest conceptions of which the 
human mind is capable : and so far 
as the human faculties are concerned 
we know that their highest exercise 
is attained in faith.

Faith is a demand of our nature, a 
necessity of our being. Only when he 
has lost himself in nature can a man 
ignore the rights of faith. “ Faith in 
God is human instinct,” said Lichten
berg. Many eminent thinkers have 
pronounced religion innate and thus 
have made faith, the basis of religion, 
an element of humanity. Schleier- 
maclier affirms that “ man is born 
with the religious faculty, just as his 
other faculties are innate.” Hence 
theuniversality of religion. Pesclil, a 
recentwriteron ethnology,says: “If 
we ask the question whet her a people 
has ever been found without religious 
emotions and objects, the question 
must be emphatically negatived.” 
Thus humanity itself rises to testify 
in favor of religion and faith.

We can safely adopt the views of 
the eminent thinker Julius Muellec 
when he declares that in this world 
there is nothing higher than Chris
tian faith. So far as our life here is 
concerned faith is not preparatory, 
but liual. But it is preparatory to 
sight in heaven.

Statistics.
The third edition of Zoeckler’s 

Ilandbueh tier theologischen Wi»»en- 
Hchufter contains important statistics 
of the strength of the various 
churches of Christendom. Exact re
sults are, of course, out of the ques
tion ; but the greatest pains have 
been taken to get correct figures. 
The conclusion reached is as fol
lows :
Greek Church.................. 92,000,000
Roman Catholics...........  210,000,000
Protestants......................  150,000,000

Significant is the progress of the 
various churches within the last one 
hundred years. From 1780-1886 the 
Protestants in Europe increased from 
37,000,000 to 85.000,000 ; the Catho
lics from 80,000.000 to 154,000,000: 
the Greek Church from 40,000,000 to 
83,000,000. That is, the percentage 
of increase was : Protestants, 2.30 ; 
Catholics, 1.92 ; Greek Church, 2.07.

The mission-field shows the fol
lowing results. Rome had in its 
various missions about 1,325 con
verts in 1890 ; now it has 2,426,000. 
One hundred years ago the Protes
tant missions had but 30,000 con
verts ; now they have 915,000. In 
India the Catholic missions have 
scarcely doubled their converts in a 
century, while the Protestant con
verts have increased twenty-fold. 
Catholic converts have been doubled 
since 1790 in China; in the same 
country Protestant converts have 
been doubled every ten years. Cath
olic missions are on the decrease 
in Japan, while the Protestant mis
sions are growing rapidly. Taking 
the total results of the century we 
find that the converts in Catholic
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missions have incveasei! 0.85 per 
cent. ; the Protestant, 20.50.

Rev. Merkxsky, Superintendent 
of Missions, and for a iinmbcr of 
years missionary in Southern Africa, 
gives tlie following staiislivs of mis
sions in Africa : There are at present 
in that country 550 evangelical mis
sion stations. The members of the 
churches number 400,000 souls ; 70,- 
000 children daily attend the evan
gelical schools. The annual increase 
of evangelical Christians is 85,000. 
Within the last five years about 200 
negroes died a martyr's death.

The Individual and Humanity.
The philosopher von Hartmann 

has subjected Lotze’s philosophy to 
sharp criticism, and his conclusion 
is that Lotze has contributed little 
or nothing of lasting value to philo
sophical thought. There are many 
who differ from von Hartmann in 
this opinion; but it cannot be ques
tioned that Lotze has not gained a 
deep or general influence on philo
sophical thinking in (lermany. Some 
who hoped to get support from his 
philosophy for theism are beginning 
to question the validity of his contri
butions in that respect. Before me 
lies a religious journal which admits 
this, and pronounces just the severe 
criticism of men like von Hartmann 
and Staehlin in their reviews of 
Lotze.

Evidently the time for the final 
estimate of Lotze's philosophy has 
not yet come. It has not been suffi
ciently tested to permit the deter
mination of its place in the history 
of thought. Lotze, among other 
things, deserves credit for the 
emphasis he placed on ethics, and all 
that has supreme value for the soul, 
at a time when man had almost 
been lost sight of and nature had 
become the object of absorbing 
study. But the fact that neither in 
books nor journals nor in the uni
versities Lotze's philosophy has 
gained any great power, but has

rather been losing prominence since 
the author’s death, is significant. 
“It is simply the fate of all philo
sophical systems," says a theological 
journal ; it is in fact the usual fate of 
nearly'all systems. “Whoever has 
for the last three decades followed 
the German philosophical works has 
learned to know a number of men 
who gained great respect as teachers 
and authors of philosophical systems 
so long as the might of their per
sonality carried their systems and 
served to hide their defects, but who 
soon after death were cither forgot
ten, or at least lost their former 
prominence.

What philosopher of the century 
is an exception to this? But why 
confine the remark to philosophers? 
Is not the same true of men in every 
department of thought? Even those 
who were the great theological lights 
about the middle of the century have 
sunk below the horizon of the pres
ent generation. Kotlie, Tholuck, 
Mueller, Hengsfenberg, Beck, Bor
ner are rarely mentioned. Not long 
ago an eminent historian spokesadly 
of the fact that all the labors of the 
historian were likely soon to be 
superseded by the labors of other 
investigators, and to be pushed aside 
by other interests and later re
searches.

Thought grows. Its fruit is seed 
which enters into new growths. 
Who would keep the seed as it is 
rather than let it disappear in the 
new plant which itcontains? What
ever is fit to enter the marvelous 
process of human evolution cannot 
abide by itself or remain what it 
is. Even eternal truth and unchang
ing principle have a variety of appli
cation.

The seed dies to live. Men and 
systems lose their isolated promi
nence because they are absorbed by 
humanity. The thought of one man 
becomes the thought and the life of 
a nation ; what was striking because 
singular becomes so common that it
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is taken as a matter of course. But 
wliat is leaven gooit for except to 
lose itself in the meal which it is to 
leaven ? Thought is great in propor
tion as it is universal in its character 
anil adaptation.

Men and systems for humanity— 
that is the cry of the age. Kings are 
for the people, not the people for 
kings. “ I will not conduct my 
government as a private matter, but 
as the affair of my people," said the 
Great Elector of Brandenberg. “ I 
regard myself as hut the chief ser- 
vantof the State," said Frederick the 
Great. These sentiments helped to 
make them and their country great. 
Even capital is beginning to feel hu
mane, is becoming ashamed of its 
egotism. Perhaps when capital has 
become humane, men will also learn 
that the welfare of humanity is 
worth more than personal glory.

Not only the superficial facts of 
socialism, but also the deepest len
iencies of European thought indi
cate a struggle to rise from the 
selfish individualism, which has so 
long prevailed, to a conception which 
conserves the dignity of the indi
vidual, but only by making him an 
integral part of the community, the 
nation and humanity. God at, per. 
sonality and yet as immanent in the 
universe has been pronounced the 
great philosophical problem of the 
day; only less great than this is the 
problem of individuality and its or
ganic connection with the whole 
race. It is surprising that he who 
lives solely for self can expect any- 
tliingelsethan to be ignored by those 
whom he ignores.

There is, however, a reaction in 
Germany against selfish individual
ism, which can claim neither the 
sanction of reason nor of Christian
ity. The social organism is magni
fied and the individual is treated as 
if lie had value only for that organ
ism. But only because he has value 
himself can the individual be valua
ble to society. Therefore the high.

0*1

est personal development is the con
dition for the greatest benefit to 
humanity. Hence, instead of so 
emphasizing society as to ignore the 
individual, we regard the best work 
for self as also the best work for 
society. But selfish reputation is 
not a part of this best work. Men 
may be great, and may continue to 
live and to speak, though their names 
are forgotten.

There are also conflicting theories 
of education. One thjory claims 
that the great aim in education is 
the training of the pupil for society, 
for the state and for the church. 
The other theory makes the devel
opment of the innate powers the 
essential thing. But why need the 
two conflict? Let the individual be 
viewed as a member of the human 
organism, which is the only way to 
view him correctly. Then let this 
member be developed to the utmost 
and the entire organism will be bene
fited. In this way the growth of the 
individual is the growth of the organ
ism itself. Jean Paul wanted educa
tion to make real the ideal man lying 
concealed in each individual. This 
ideal man is the person himself, not, 
however, a selfish person, but a con
stituent part of humanity.

Vacation in Switzerland.
Impaired health and the need of 

recreation have driven the editor of 
this department to the Alps. Driven, 
for work is incomparably better and 
more enjoyable than rest. The 
value of rest consists in its prepa
ration for work. But there are times 
when change is relief, and when free
dom from pulpit and study means a 
new and enlarged life. Then the 
Alps distill a tonic for the body, as 
they breathe their majesty into the 
soul. We lose books and manuscripts 
and cares while absorbed by the sub
limity of the rugged mountains with 
their eternal snows and glaciers. 
But not less characteristic than its 
overawing grandeur is the sweet
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loveliness of Switzerland. Often the 
sublimity is but the frame of the 
most exquisite beauty. Macaulay 
saw in this union of the sublime and 
the beautiful an illustration of Mil
ton's poems. “His poetry reminds 
us of the miracles of Alpine scenery'. 
Nooks and dells, beautiful as fairy
land, are embosomed in its most 
rugged and gigantic elevations. The 
roses and myrtles bloom unchilled 
on the verge of the avalanche."

Freed from labor we play. But 
play here means creative spontaneity. 
Everywhere types and prophecies. 
Thought is easy, comes of itself, like 
feeling. The soul enters the symbols 
which abound and finds them an 
expression of its inmost self. Some
times the life and forms of nature in
terpret to the soul what lies latent 
in it as a mystery or a prophecy. 
Some men are seers, revealers; they 
express clearly what others but 
darkly feel. So in the individual’s 
life there are seeing, revealing mo
ments, as when the power of nature 
lures us beyond our ordinary selves 
into the deeps of our own souls and 
up to the heights of God.

Nature is dumb thought which 
finds utterance in the human heart 
and mind. Are not flowers, streams 
and mountains but mirrors in which 
humanity beholds itself? There is 
more thought in these awful rocks 
than can be written on them.

Suggested is often more powerful 
than expressed thought. Suggestion 
is a hint which sets the constructive 
powers at work ; it impels the mind 
to create, and creation is delight. 
Power exercised is power satisfied. 
Our thoughts and feelings take the 
shape of the things about us.

Around the summits the clouds 
gather and linger; there the storms 
are fiercest, but there, too, the 
storms are broken. On that highest 
summit the sun drops the first golden 
rays of morning, and a glory rests 
there when the evening shadows 
have fallen on the valleys. Thus we
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read on the mountain's summit the 
lesson taught by’ those who consti
tute thesummitsof humanity. Every 
great mind is solitary ; perhaps there 
is also loneliness in his solitude.

How muddy the lake formed by 
water from glaciers ! As that water 
leaps down the mountain side and 
dashes wildly over rocks its agitated 
whiteness is pure as snow. Indo
lence is impure ugliness; a grand 
character is formed by action, by 
opposition, by agitation, by conflict. 
The trials of life develop into sub
limity that beauty of soul which is 
lost in ease.

The flora on the heights is marvel
ous. Tiie edelweiss blooms at the 
side and footof the glacier; on the 
verge of perpetual snow the forget- 
me-not ; amid piercing winds the un
rivaled gentian unfolds its deep 
beauty; the Alpine rose hides the 
barren rocks which unwillingly per
mit it to strike root in earth ; for 
acres the mountain sides luxuriate in 
rare blossoms whose singular beauty 
you would seek in vain in the low
lands. To the heights of life for 
what is rare and perfect ! Even from 
precipitous rocks lovely flowers 
bloom, just as from them break forth 
the purest streams of refreshing 
water. No wonder Pythagoras taught 
that there is a soul in the whole uni
verse, and a soul in each of its parts, 
and that Thales found nature full of 
gods and of demons.

When tourists visit Switzerland it 
is for the grandeur of its natural 
scenery. Except so far as they min
ister to the traveler as guides, por
ters, waiters and landlords the in
habitants are but little considered. 
This is the age of natural science, it 
is said; but it has likewise been 
called the age of humanity. During 
former visits the scenery absorbed 
my attention also ; but the study of 
socialism has convinced me that 
man, with his suffering, is of more 
human concern than nature with all 
its sublimity. Therefore I was inter-
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es ted, as never before, in the life, the 
toils and the wages of the masses. 
Perhaps some slight regard for the 
burden-bearers would improve the 
humanity, not to mention the Chris
tianity, of the tourists while in
tent on gratifying their love of na
ture.

At Frutigen I learned that many 
of those occupied in making matches 
earn about ten cents a day. Fre
quently their health is ruined and 
they are hurried prematurely into 
the grave. A man who came1’ my 
baggage across the gem mi told me 
tliathis whole family, including him
self and wife and eight children, 
make wooden match boxes in win
ter, and earn less than two dollars 
a week. A few days before that he 
had taken to Frutigen 18,000 boxes, 
for which he received 18 francs. In 
climbing the Eggishorn I passed 
many men, women and children, car
rying heavy baskets oil their backs 
to tbe hotel on the mountain side. 
The road is very steep much of the 
way, and the hotel is three hours 
from the valley ; but these toilers 
require one or two hours more. I 
passed boys of fifteen and girls of 
twelve or fourteen weighed down by 
their burdens of charcoal, salt, and 
other articles. They 1 iterally groaned 
under their heavy loads, and could 
hardly raise their heads to greet me 
as I passed, I asked a boy what lie 
received for carrying his heavy load 
of charcoal, and he answered seventy 
centimes, about fourteen cents. One 
girl of twenty was carrying the 
large dishes, a burden of 150 
pounds. The reward was 30 cents. 
It took the greater part of the 
day, and, she added, “It ruins 
the health. I have already suffered 
greatly.” She had spent the entire 
winter in making a beautiful bed
spread, and was anxious to sell it for 
$10. Facts like these enabled me 
to understand why these people so 
often annoy tourists by persistent 
offers of their services. Dire necessi

ty is the explanation. One meets 
types of humanity which are exceed
ingly repulsive ; inquiry into the 
causes convinced me that these are 
to be found largely in excessive work, 
particularly in early life, and in food 
poor in quality and insufficient in 
quantity.

The religious condition of Switzer
land presents many interesting facts. 
According to the statistics of last De
cember the country contained 1,750,- 
0011 Protestants, and 1,200,000 Roman 
Catholics. There is perfect liberty of 
creed and of conscience. The person 
who exercises paternal authority or 
acts as guardian can determine the 
religious education of the children 
till the age of sixteen. The Jesuits 
arc forbidden, but the priests are 
much more numerous than the Prot
estant ministers. As is so often the 
case, the church in the minority is 
especially vigorous ; in the Reformed 
cantons the Catholics are on the in
crease, while the Reformed are gain
ing in the Catholic cantons. The 
Catholic Church is a unit and is dom
ineered by ultramontanism ; the Prot
estants are divided, fierce controver
sies raging between the evangelical 
and the liberal parties. In point of 
zeal the Cathc ics are far ahead of 
the Reformed. In the Catholic can
ton of Uri, I inquired into the attend
ance at church, and was told that, as 
a matter of course, everybody went 
except the little children and the in- 
firm. “ In winter the people fill the 
church, even on week days, coming 
from the mountain sides and the val
leys, through the snow and over the 
ice, to attend divine services." I rode 
through the Rhone valley on Corpus 
Christi Day. I saw not a person at 
work the whole day ; even the cows 
were kept in stables that their keep
ers might attend service. Every vil
lage had its celebration. The pro
cessions were large ; the display was 
surprising, revealing a splendor 
which, under the circumstances, 
seemed impossible, and contrasted
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strangely with t ie apparent poverty 
and squalor of tli > villages.

Never before lid I understand 
Zwingli's inconoch sni. Of all the 
reformers lie was most intent on re
moving images and pictures from (lie 
churches. One need but see the Cath
olic cantons to-day to appreciate his 
iconoclastic zeal. Many of the im
ages and pictures are worthy of sav
ages rather than of Christians ; and 
the devotion of the people to them 
cannot but be debasing. This is true 
of the representations of Christ, as 
well as of pictures of the Virgin and 
the saints. In the Reuss valley I saw 
ill front of a chapel the representation 
of a saint with a hog leaning against 
his legs, apparently rubbing its itch
ing side. I asked for an explanation, 
but, of course, received none.

I can give but one instance of the 
superstitions which are worthy of 
Spain. In passing up the Rhone val

ley from Brieg to Fietsch, my com
panion, a Catholic, proprietor of a 
hotel in the valley, called my atten
tion to a church at our side. “This 
church is peculiarly rich in grace,” 
lie said. “Emblems of wonderful cures 
performed are hung about the altars. 
And the church has this wonderful 
power: it often occurs that children 
die without baptism. They arc then 
brought to this church for the rites 
of burial. Now it frequently happens 
that during these exercises some sign 
is given by the deceased child. Then 
the priest immediately baptizes it.” 
Thus the child is supposed to give 
some evidence of life, but just enough 
to make it lit for baptism ; then it is 
buried. What the sign is and how it 
is recognized I could not learn. But a 
rare chance is given to the priest and 
to the credulous and excited parents 
to establish a miracle which redounds 
to the glory of the church.

MISCELLANEOUS SECTION.
Extemporaneous Preaching re. Written 

Sermons—which? *
Personally, I am a strong believer 

in the written sermon, but I would 
not lay down a rule which would be 
binding upon all young preachers, 
some of whom may find the so-called 
extemporaneous method more ad
vantageous. My creed on this mat
ter is “Let not him that useth 
the manuscript despise him that 
useth it not ; and let not him that 
useth it not judge him that useth it; 
for God hath received him.” Whether 
the young preacher in starting out 
on his ministerial career determines 
to preach his sermons from notes or 
to do without written memoranda, 
let him look to it that he does all “to 
the glory of God,” and it will be well.

After all, it is not so much the 
method as the man behind the meth
od that makes success in preaching. 
Although, as I say, I am strongly in 
favor of the use of the manuscript,

•By a distinguished Congregational cler
gyman of New York City,

I do not urge that it is necessary for 
every preacher. Every man with any 
force of character will select the 
method he finds best adapted for the 
work. If a man is going to be an 
effective preacher, he must, to a cer
tain extent, be independent of all 
methods. The young preacher liuds 
out after awhile the method which 
suits him best, and he will work 
along on that line and make himself 
as effective as possible. Because lie 
is successful in his way it does not 
argue that others will be equally suc
cessful by followingthesame method. 
Young preachers are very apt to take 
certain famous preachers for their 
models. But, as Emerson says, “im
itation is suicide,” and in striving to 
follow some great master you are 
quite likely to imitate, even exagger
ate, iris faults as well as his virtues.

In a certain sense there is no 
extemporaneous preaching. The 
preacher who does without notes 
thinks out his subject, broods over 
the manner in which he shall treat
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it, lays out the whole plan of the dis
course in Ins mind instead of on pa
per, and makes notes of such illus
trations as he wants to use in the ser
mon, as they come to him from time 
to time. When he goes into the pul
pit to preach lie gains a certain 
amount of helpful inspiration from 
the place and its surroundings and, 
with the aid of the mental training 
he has forced himself to go through 
in the matter, he is able to preach 
what is called an extemporaneous 
sermon. There have been great 
preachers who have pursued this 
method. During the days of the Ref
ormation I can recall the names of 
blither, Latimer, and Knox, and 
among the modern examples can be 
named Spurgeon, McLaren, Robert 
Hall, Robertson of Brighton. Spur
geon’s sermons are reported.and when 
that distinguished preacher revises 
his stenographer's notes he obtains 
about the same kind of discipline that 
he would have obtained had he written 
the sermons in the beginning. Rob
ert Hall memorized his sermons so 
that he could repeat them almost 
word for word as they had been pict
ured in his mind, and Robert son was 
accustomed to write but his sermons 
after they had been delivered.

Other famous preachers have writ
ten their sermons, committed them 
to memory and then delivered them. 
Some of the celebrated French 
preachers have adopted this method. 
Bourdalone is one of the most prom
inent examples of this method. The 
ministers of the dissenting churches 
in England and Scotland followed the 
same plan ; Bishop Leighton and 
Whitefleld practiced this method, 
and of the latter it has been said that 
in order to preach a sermon effect
ively he had to repeat it over in pri
vate a score of times.

And then we have the plan of 
preaching from the manuscript, the 
method that has been used by the 
clergymen of the Church of England 
in former times, and by famous

preachers of Scotland and New Eng
land. This method was successfully 
pursued by Jonathan Edwards in our 
own country, by Thomas Chalmers 
and by R. S. Candlish in Scotland.

I will speak briefly of the advant
ages of this method. According to 
Lord Bacon “writing maketh an ex
act man.” The exact and important 
statements which a preacher makes 
ought to be written ; the composition 
is not apt to be diffuse ; the thoughts 
are condensed and to the point; the 
sermon is not jerky and disconnected 
in its style ; the preacher is able to 
give each section of the sermon its 
proper proportion of space. True, a 
man may “dash off” a sermon on 
paper as he may speak extempora
neously, but the writing, though 
hastily prepared, is subject to revi
sion the next morning after the heat 
and glow of the work is over, when 
corrections may be made and the 
manuscript prepared for actual de
livery. A man who speaks extem
poraneously is apt to say some things 
which he does not mean, or say things 
in such a way that they will be mis
understood by his hearers ; the man 
who writes his sermons will not fall 
into that difficulty. James G. Blame 
once spoke to a body of Congrega
tional clergymen on the advantages 
of speaking without notes, but his 
eulogy on President Garfield he read 
from manuscript. The Rev. Dr. 
Storrs is famous as an extempore 
preacher, but his oration on the oc
casion of the opening of the Brook
lyn Bridge, and his well-remembered 
sermon on missions before the Amer
ican Board, were both carefully writ
ten and delivered from manuscript.

The preacher who uses a manu
script will be relieved from a feeling 
of nervousness while in the pulpit. 
When I pursued the extemporaneous 
method I could not sleep on Satur
day night, for I was trying to frame 
in my mind the sermon for the next 
day, and Sunday night I lost my rest 
while recalling the fact that I had
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omitted to say certain important 
things, and said other things which 
I should not have said. By the use 
of the manuscript this trouble is 
avoided, and the preacher can con
centrate more attention on the devo
tional parts of the service.

I think it is best to write sermons 
on the usual quarto-sized paper, writ
ing on both sides and stitching the 
sheets together after they are writ
ten. The preacher must not be so 
chained to his manuscript that he 
cannot look at his audience; he must 
not bury his head in his notes. He 
should write in a large, legible hand, 
using good black ink, and, if he un
derscores the words, he will find he 
ran read the manuscript much more 
easily. See that there is enough 
light in the pulpit to read by. Study 
the sermon beforehand ; become im
bued with it. When you are writing 
it imagine that you are speaking it 
to your congregation and your writ
ten sermon will never become simply 
a cold and powerless essay.

The Kind of Wife that will Help a 
Preacher.

By J. E. Twitchell, D.D.
He who would venture an answer 

to this question, if a benedict, must 
be either a brave man, or must have 
been remarkably fortunate in his 
selection ; for one, at least, will read 
his answer with peculiar interest. 
But brave or fortunate, or both 1 
venture.

1. The right kind of a wife is vastly 
helpful to the preacher. She is not 
hired by the church, as her husband 
is, or paid for any services which 
she renders. She, however, occupies 
a position of peculiar opportunity 
and responsibility. Her life, more 
than that of any other woman in the 
church or parish, has, or may have, 
connection with the people. They 
look to her for an illustration of in
terest in them, and in all good things, 
and of womanly grace in whatever 
she does or says. There can be no

will Help a Treacher. [Sept ,

question but what churches, as a 
class, assume to own too much stock 
in the minister's wife, lay too heavy 
burdens on lier, and expect too much 
of her in the way of service and sac
rifice for their good. There is no 
reason why she should be president 
of all the societies which are com
posed of women, or- be more active 
in outside Christian work than the 
other women of the church. She, 
the same as others, lias her home to 
care for, and her husband's heart to 
cheer when he is overloaded with 
cares, and sometimes fearfully over
taxed with the strain upon him for 
sympathy with his people in their 
trials and sorrows. Let no church 
think that the minister's wife is 
their property, to be used according 
to their wishes or whims, orconsider 
her a woman to be discussed or crit
icised because of her domestic habits, 
her social or even her Christian 
qualities. She is but one woman 
among the many ; and while she 
may be blessedly helpful to her hus
band in his ministry, she is his wife 
—not the jieojile's slave !

2. The minister should have a wife, 
Ordinarily he should be married at 
or before the beginning of his min
istry—I mean before his settlement 
as a pastor. Reasons for this are 
many and obvious. It would not he 
safe to say that the minister, if un
married, will besought for marriage, 
by all, or by any large number of 
the marriageable in his parish. 
Many, however, would begin, at 
once, to wonder if he might not find 
or might not think he had found, 
among this number some one who 
would joyfully, and helpfully, share 
with him the responsibilities of his 
position ! Such wonder is always 
distracting, and often hazardous.

Then, further, leaving out of the 
question all sentiment in this matter 
of marriage, the question of who f 
is a serious one, and sometimes be
wildering. Besides, no minister is 
fully equipped until he has a wife!
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I think the first business of a theo
logical graduate—if he has not at
tended to it before—is to settle this 
one great question of his marriage, 
and consummate the union, so that 
lie may take his treasure with him 
to his new home, and start fair in h:s 
blessed work. He will thus save an 
immense amount of anxiety on his 
own part, and an immense amount 
of wonder on the part of his people, 
to say nothing of the exposure to 
which he would otherwise be sub
ject, or of the help he may expect to 
find in a wife, at a time when, espe
cially, all ears are open and all eyes 
are upon him ?

3. The minister's wife should be a 
Christian woman. This goes with
out saying. It is, however, said with 
the thought in mind that she should 
be more than a mere church member ; 
more than a hopeful follower of 
Christ ; more than a woman of or
dinary Christian experience.

The position which she is to occupy 
demands thorough and hearty con
secration to the work of doing good. 
She is to be no insignificant a factor in 
church and community life, and in 
many ways will exert exceptional 
influence by the Christian graces 
which she possesses or fails to pos
sess. Her husband, sooner or later, 
11 lay become pastor of a large parish, 
with income of generous propor
tions ; or he may sjiend his whole 
life in small parishes, with meager 
salary, which calls for many sacri
fices and self-denials. In either case 
cares and crosses will be neither few 
nor small. Patience will often be 
tried ; the heart will beoften grieved ; 
there will be many discouragements, 
and many duties will be demanded 
which call for the exercise of a heroic 
faith. No woman in all the world 
needs more of the spirit of Christ 
than the preacher’s wife. She will 
have opportunitiesof illustrating the 
love and grace of God in her own 
life, thus encouraging and inspiring 
as few others can. Nothing but love

for the lost, and a close walk with 
Christ, will enable her to do and en
dure so as to be blessedly helpful to 
her husband.

In saying this I do not admit that 
the church or parish has any just 
claim upon her time and strength. 
Her post/ton, however, is such that, 
above all other women, she may be 
helpful in many ways.

4. The minister's wife should be in 
full sympathi with him and with 
his work. I mean by this that she 
should have a high estimate of her 
husband's calling, and count it a 
great privilege to be a minister's 
wife! She should find her joy in 
the kind of work demanded of her 
husband, and in the opportunity 
afforded her, because his wife, of 
ministering unto others. She should 
be a woman who believes in the 
power of the gospel to save souls ; 
should delight in nothing so much 
as in souls saved ; should be willing 
to sacrifice many a quiet hour of 
home communion, that her husband, 
or they together, may counsel and 
comfort those who are in any wise 
distressed ; should be a cheerful, 
sunny, hopeful woman ; with so 
much good sense and grace as not to 
censure her husband because he does 
not rise to the position which others 
attain, or because of hardships occa
sioned by the faults and failures of 
others. She should consider their 
mutual life dedicated to unselfish 
service ; should be glad to go with 
her husband into the most forbid
ding places and among the most un
inviting people, if duty calls him 
there. She should have a tender 
and warm heart toward the poor 
and the afflicted, and by her very 
bearing should make the least and 
lowest feel at home in her presence ! 
Should never indulge in favoritisme 
so us to make them manifest.

fi. The minister's wife should be an 
educated woman. I do not mean by 
this that she of necessity should be 
a Greek and Latin or a French and



27$ The Kind of Wife that will Help a Preacher, [Sept.,

German scholar, or that she should 
be proficient in philosophy and the 
hiffher mathematics, but that she 
should have a broad and generous 
intellectual equipment, causing her 
to sympathize with her husband in 
his studies, and making her helpful 
to him in many incidental ways. 
The minister's life of necessity is 
intellectual. If he is wise, however, 
he will not give himself wholly to 
theological studies. Philosophy, 
history, biography, and the sciences 
will engage him. He will seek to 
keep abreast of the times ; will con
tinually refurnish himself with facts 
from the wide world with which to 
illustrate and enforce his message 
from God. Along these lines his wife 
may be delightful as companion and 
assistant. She should be able, there
fore, joyfully and intelligently to 
read with him and talk with him on 
themes of common interest and of 
large concern ; should have a ready 
eye for quotations and illustrations 
with which to adorn and emphasize 
his utterances ; in a word, should 
have such mental furnishing as to 
hold her in full syr y with his 
intellectual pursuits, and should 
add to all this education a culture, 
by which I mean a grace of manner, 
making her very presence a refining 
force.

fi. The minieter'11 wife should be a 
woman of discretion and of rare 
common sense. Her husband will of
ten feei the need of counsel in his 
prepara-nns for the pulpit, in his 
pulpit off -ts, and in his relations to 
the pe- i. His wife, sitting in a 
pew, w ile that may be a poor place 
•or her vo grow in grace, is in close 
contact wl< i the people, and often 
knows bet e than her preaching and 
praying husband how the prayer or 
sermon is received, and what the im
pressions made. She will watch him 
with warm affection,and sometimes 
with intense anxiety. No one of all 
his audience will be so susceptible 
as she to excellences or faults. No

attitude of his, or angle, will escape 
her eye. No one of all his utterances 
or intonations will escape her ear. 
There will be one who never sleeps in 
church. She will feel even the 
thoughts of those around her.

Then further, mingling freely with 
the people, she more accurately 
than he, willguage the common esti
mate of her husband's ministry. She 
therefore should be a woman able 
to give her husband good counsel as 
to what he shall do, and how do it ; 
as to what he shall say, and how say 
it. Woe to that minister who does 
not hear and heed a wise wife’s 
words !

But this wife, further, must be 
quick to discover the condition of 
things in the church and parish—not 
over suspicious or over confident. 
One who will not make trouble for 
her husband by indiscretions of 
speech or manner ; and who can heal 
trouble caused by the indiscretions 
of others ! One who can brave 
storms and is not frightened at spec
ters. One who can keep her own 
counsels, and is a safe repository of 
the counsels of others.

The instinct of women often out
strips the reason of men. Sensitive 
to all influences of good or ill, woman 
often detects the presence or the ap
proach of the one or the other, when 
man is oblivious of anything unu
sual in the air. Many a preacher's 
wife has saved her husband serious 
trouble by scenting it afar off, and 
has tided her husband over danger
ous shoals by the sweet speech and 
the sanctified wisdom with which she 
carried herself when calamity was 
close at hand.

These are some of the qualities or 
characteristics of a wife who will 
help the preacher.

Hare woman V Yes : but there are 
such women in the world. Some of 
them are already preacher's wives, 
and some ai. waiting to become 
such! Every preacher is to be con
gratulated who lias a wife even faint-

77
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ly answering to the above descrip
tion ! Any woman may well covet 
the position of an earnest, devoted 
preacher's wife.

Be careful, unmarried minister ! 
Very much more depends upon the 
choice you make than most imagine.

Thomai Net There ; or, Absent from the 
Prayer-Meeting.

By Tryon Edwards, D. D.
Not where? At that evening meet

ing of the disciples just after the 
resurrection of the Savour. It was a 
prayer-meeting, for they met for 
supplication ; a meeting for mutual 
conference and exhortation, for they 
communed together as to the tilings 
of the kingdom ; a meeting for coun
sel and instruction, for Christ Him
self came with them, to show His 
approval of their meeting as well as 
His love to themselves, to confirm 
their faith, encourage their hearts 
and to grant them a special blessing.

And yet Thomas was not there ! 
Sad record to be made of an avowed 
disciple in the book of inspiration, as 
of not a few modern disciples it is to 
be feared it may be made in the hook 
of judgment, that at such a time, in 
such a place, in such circumstances 
of deep and tender interest he was 
not there when Jesus came ! But 
why was Thomas not there, t As 
to this point we are not informed, 
whether it was that he forgot the 
appointment or was engaged with 
business, or was occupied with other 
things, or that he felt bu little inter
est in the meeting. Lut whatever 
the reason, he did not avail himself 
of a blessed privilege, and was evi
dently neglecting a plain duty. And 
now see what he lost by his absence.

tie tost the presence of the Saviour. 
J1 es his risen Saviour, was there, 
but. 3 ! Thomas was not, and so he
lost .is visit of the blessed Redeemer. 
And so it may be with us if absent 
front the worship of the Sabbath or 
from the church prayer-meeting in 
the week, for Christ has prom

ised to be always present at such 
gatherings of His disciples. If asked, 
you would probably say, “1 would 
do anything, go anywhere, to any 
distance, if 1 might but see the Sa
viour." Co to the prayer-meeting, 
and you may find Him there. Thomas 
also, by his absence, Lost the instruc
tion and counsel that Christ gave.
It is plain that Christ spoke of His 
resurrection, for he showed them 
His hands and His side—the marks of. 
the nails and the spear, the visible 
evidence that He had risen from the 
dead. He doubtless also explained 
to the disciples their duties and the 
nature of His kingdom, and gave the 
instruction, consolation, assurance 
and directions for the future, the 
need of which they so much felt. But 
all this Thomas lost, for he was not 
there !

As of old, so in the modern gather
ings of His people, Christ is present 
to counsel and confort and direct.
Be always there, and you will find 
something for yourself—some whis
per from Cod's voice to your ear, 
some direction as to duty, manna for 
your spiritual hunger, strength for 
yourspiritual weakness,armor for the 
Christian conflict, support for trial, 
comfort for sorrow, promiseand bless- 
ingand help, whether for lifeordeath.
All this from Christ and/or you. But 
stay away, and like Thomas you lose 
it; and it may be that neither time 
nor eternity can ever make up the 
loss.

By Ilia absence Thomas also lost 
the express blessing of Christ and 
the joy that attends it. Not only 
was Christ there, but lie said and 
took pains to repeat it, “Peace be 
unto you.” “ And then," it is added, 
“were the disciples glad when they 
saw the Lord." But Thomas—poor 
Thomas—was not there ‘o receive 
that blessing and the jcy .hat it 
so richly gave. As then, so now, * 
there is always a blessing from 
Christ and its attendant joy for all 
who go to the place of prayer with
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prepared and expectant hearts. There 
the weary find rest, the fainting re
freshment. the wavering arc con
firmed, the doubting settled, the sad 
comforted, and the longing Christian 
is aided to spiritual food and growth. 
Multitudes have found such seasons 
precious and sanctifying to the soul, 
and have gone from them saying, like 
Jacob at Bethel, “ Surely the Lord is 
in this place ; ” gone from them 
freshly furnished for duty, and ena
bled more patiently and faithfully to 
fulfill their part in all the relations 
of life. In the presence and blessing 
of the Saviour they have found the 
joy of the Lord, and in that joy their 
strength. And all this, if faithful to 
the place of prayer, you may gain ; 
and all this, if absent like Thomas, 
like him you may lose, though 
offered by Christ Himself. By his ab
sence, Thomas also lost the special 
influence of the Holy Spirit. Christ 
not only taught and blessed the 
disciples there, but he breathed 
on them ana said, “ Receive ye the 
Holy Ghost.” And the hallowed in
fluence of that blessed gift Thomas 
by his absence lost. And now, as 
well as then, when God’s people meet 
for His worship, the special influence 
of the Holy Spirit is often sent, and 
souls are refreshed, and revivals be
gin, and not only individuals but 
families and entire communities are 
richly blessed. And those who, like 
Thomas, are not there, like him re
ceive not the special influence of the 
Spirit with which Christ comes to 
the faithful.

Once more, Thomas, by his ab
sence, lost the confidence and vigor 
of his faith, and was left to doubt 
and unbelief. Absent from the gath
ering of the disciples, where he might 
have seen Christ and felt the power 
of the Holy Spirit, and been con
firmed in His faith, he is left to 
doubt and to sad and guilty unbelief. 
Instead of believing that Christ had 
risen as He had promised, and believ
ing the disciples when in the joyous

earnestness of their souls they ex
claim, “ We have seen I lie Lord," lie 
coolly says, “ Except I shall see in his 
hands the print of the nails, and put 
my finger into the print of the nails, 
and thrust my hand into his side, I 
will not believe.” So he was left to 
doubt the witness of his fellow dis
ciples, and even the declaration of 
Christ himself that He would rise 
again.

And in modern times many have 
suffered a loss like that of Thomas. 
Neglecting the peace, and under
valuing the privilege of prayer, and 
so losing the presence and instruc
tions and blessing of Christ, and the 
promised influences of the Holy 
Spirit, they have declined in spirit
uality, and the world has gained and 
Christ lost in their affections, and 
their zeal has grown cold, and the 
truth which once had constant power 
over their heart and life now seemed 
to them almost as a dream, and they 
are left, it may be, to coldness and 
doubt, and to sad wandering from 
Christ.

But how, on reflection, did Thomas 
regard his own conduct f On this 
point the sacred record does not 
speak directly, but it does tell us how 
he acted, and this is thebestevidence 
of how he felt. At the next prayer- 
meeting Thomas was there. As lie 
talked with his fellow disciples and 
saw how they were blessed, he un
doubtedly felt the loss he had suffered 
by his absence from their meeting, 
and as the week rolled round, and 
again they met, Thomas teas there. 
And as Jesus again came, in gracious 
condescension, to His doubting disci
ple, He satisfies his unbelief and 
shows him His hands and His side, 
so that every doubt is gone, and in 
the fullness of conviction and faith 
Thomas cries out, “ My Lord, and my 
God!” Ashamed of his unbelief, sat
isfied now that Ins Saviour is risen, 
he confesses his sad neglect and sin, 
and is afresh owned by Christ, and 
penitent and faithful now shares the
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Master's favor and blessing, and 
through all his future days, as tradi
tion tells us, was most active and 
zealous in preaching the gospel to the 
ends of the earth.

And so if, like Thomas, you have 
been unfaithful and neglected the 
place of prayer, and the gathering of 
the disciples for worship, if like him 
you see your error and turn from it, 
like him you may find your faith con
tinued, and your Saviour with you to
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bless, and your life as a Christian 
more consistent, more joyous to 
yourself, more honoring to Christ, 
more active for duty, and more use
ful to the world. Loving the place 
where Christ meets with His people, 
you will more and more become like 
him, more spiritual, faithful, exem
plary and obedient on earth, and 
more rapidly ripen for that world 
where you shall be with Christ and 
Christ with you forever.

PBBACHEBS EXCHANGING! VIEWS.
Misapplied Passages of Scripture.

(1) Looking unto Jesus, the author and 
finisher of OUR faith.—Heb. xii. : 2.

The word “our” is supplied and 
spoils the sense or meaning of the 
passage. Paul is not here speaking 
of our Lord as one who bestows 
faith, “but as He who has Himself 
run the whole career of faith” from 
the cradle to the cross, from the be
ginning to the end—a perfect example 
of faith, even in view of the cross. 
The connection makes this plain. The 
examples just given in the eleventh 
chapter are remarkable ; but the 
faith of these eminent worthies some
times failed them, and what is singu
lar, the chain broke at its strongest 
link. Abraham lost his faith, Moses 
his meekness, Job his patience, hut 
the faith of Jesus never failed from 
the beginning to the end.

(2) Examine yourselces whether ye be 
in the faith.—2 Cor. xiii. : 5.

Perhaps there is not a passage so 
little understood and so fearfully 
perverted by Protestants as this one. 
Paul is not here exhorting his Corin
thian converts to institute an analyt
ical process of self-introspection to 
see whether they had faith or not. 
No one sees by examining the optic 
nerve. No more can faith exist apart 
from its object We know we have 
faith by exercising it and not by ana
lyzing it.

The thing here to be proven or 
“tested" (R. V.) is not whether they 
are in Christ, but whether he, Paul,

was an apostle or not. “Since ye seek 
a proof of Christ speaking in me” 
(v. 8). Paul had already said that 
they were “washed and justified and 
sanctified in the name of the Lord 
Jesus and by the Spirit of our God ” 
(1 Cor. vi : 11), Does he here call 
that in question which, by divine in
spiration, he had assured them was 
true ? Nothing of the sort. He is 
only justifying himself as claiming 
to be an apostle. As he did not be
long to the original corps of apostles 
it began to be hinted that Paul was 
not an apostle, as he claimed to be— 
that he was an impostor, and this 
puts him upon his mettle. “What," 
he says, “do you doubt my apostle- 
ship and want a * proof ’ of it? ’ Then 
prove it yourselves; or you are the 
proof of it. Since ye are in Christ you 
deny my apostlesliip by which ye are 
put into Christ ; then do you put 
your own Christian standing beyond 
proof.” “Truly, the signs of an apos- 
tleship were wrought among you in 
all patience, in signs and wonders, 
and mighty deeds ” (3 Cor. xii. : 12).

The point in dispute, and to be 
proven, was not whether they were 
in Christ, but whether Paul was an 
authenticated apostle or not. * ‘ Since 
ye seek a proof of Christ speaking in 
me.” They were not exhorted to ex
amine whether Christ was in them, 
but to “test” the question whether 
Christ was speaking through Paul— 
of which they were the proof.

T. H. Cleland.



282 Preachers Exchanging Views.

Our Weak Sermons.
It is safe to say that there is not a 

pastor who has not been surprised at 
the results of what lie has regarded 
as his “weak" sermons. He had 
looked upon them, before he 
preached them, as being much 
tamer than the majority of his ser
mons. For some reason, he did not 
have any special freedom of thought 
and heart in preparing them. Per
haps the subjects did no- “open 
up” with much vividness, and he 
seemed to fail to get down into their 
depths. In fact they were to him 
very unsatisfuctorj’ ; and this feel
ing became intensified when the ser
mons were delivered. They seemed 
to him failures, and humiliating 
ones, too. But, shortly after this, and 
before the reaction had fairly spent 
itself, someone had told the preacher 
that one of these sermons had done 
him more good than any sermon of 
his for a long time. How astonished 
the preacher looks ! He tries to 
say something, in reply, but is em
barrassed so much that he makes 
poor work of it. Perhaps he thinks 
clearly enough to say that this 
hearer must be quite mistaken, for 
he does not see how such a weak, 
Hat sermon could do anybody any 
good. It was so commonplace that 
it did not appear to possess any 
moving power. Nevertheless, (lod 
made that “ weak " sermon one of 
real power to some heart—perhaps 
to several. It seems to especially 
please Uod to take advantage of 
those “ weak " sermons of ours, anil 
make them strong in their effects 
upon our hearers, both saint and 
sinner, often when we least look for 
it. And when we have prepared 
with much study, what we, in our 
conceit, call a “strong” sermon, 
and expect that its delivery will pro
duce unusual results, we have not 
heard of any special good done by 
it. Why ? Probably because we 
trusted in our own strength and 
Wisdom. Shall we try to make
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strong sermons? Yes, if we can 
keep humble. C. H. Wetubrbk.

“ The Prophecy from Olivet."
The exposition of the “ Prophecy 

from Olivet,” in The Homiletic Re
view for June (p. 544), which is in 
substance the common interpreta
tion, has for many years appeared 
very unsatisfactory to me. The 
words of Christ, interpreted as the 
“strong figurative language of 
prophecy ” are very plain, and al
most identical in the three synoptic 
gospels : “ Verily I say unto you 
this generation shall not pass, till 
all these things be fulfilled” (Matt, 
xxiv. : 54). A careful comparison of 
the three passages will show that 
these words do not close the 
prophecy at all, but in every in
stance they close the parable of the 
tig tree (Matt. xxiv. : 32-34 ; Mark 
xiii. : 28-30 ; Luke xxi. : 29-32). Upon 
what principle of exegesis is it 
necessary to make them refer to the 
whole chapter? The parable of the 
tig tree was to teach that when the 
leaves come forth the summer is 
near, and hence when the first signs 
of the world's destruction come 
forth, the final destruction is at 
hand. That generation shall not 
pass away till all these signs, i. e.. 
the destruction of Jerusalem, the 
putting forth of leaves—should be 
fulfilled, and indicating the nearness 
of the final destruction. The darken
ing of the sun, and the falling of 
stars are features, not of the putting 
forth of leaves, but of the < lining 
of summer. This passage, then, 
agrees with the words of Paul (1 
Cor. vii. : 29, and John, Rev. xxii. : 
10). Leaves come forth in three 
days, and the summer is at hand, 
i.e., 60 or90 days away.

C. 8. Nickerson.
Waukesha, Wis.

A “ Two-Sided '* Picture—Which ii 
Bight?

In the June number of the Review
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(p. 4tti), Prof. Murray in Ins urticie 
on “Luther's Table Talks’* quotes 
Dr. Thayer of Rhode Island as hav
ing once saiil that “the existence of 
such a man as Napoleon I. was an a 
priori argument for the existence of 
a personal devil." In the same num
ber of the Review Dr. King of New 
York, in his sermon on “My Father's 
House ” (p. 518), quotes Napoleon I. as 
sayingonone occasion that the groat, 
est need of France was “ mothers. ’’

How can these two estimates of 
Napoleon be harmonized?

Prof. Murray is endeavoring to 
bring out Luther's idea of a personal 
devil and illustrates with Napoleon, 
Dr. King is endeavoring to picture an 
ideal home and makes Dr. Thayer’s 
and Prof. Murray’s “incarnate 
devil ” put in that home its crowning 
glory. Can we imagine anything 
more incongruous? Surely, these 
brethren have read the life of Napo
leon with different glasses on.

Chas. M. I tit Add.

WHAT mi) NAPOLEON MEAN ?
A writer in tlie June Homiletic 

(p. 518) quotes the familiar dictum 
of Napoleon, that the greatest need 
of France was mothers, and adds 
the comment : “That simply meant 
homes." Is it certain that Napoleon 
meant that?

I raise tins question modestly and 
tentatively, and in the hope that 
some one will do what I cannot—give 
an authoritative statement of his 
meaning. 1 have formed an iinpres-
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sion that Napoleon's answer is not 
the true and lender thing it is com
monly supposed to be, but something 
altogether ghastly ; that he wished 
for mothers so that the armies of 
France, wasted by the sword, might 
be replenished from the cradle ; in a 
word, that he wished for mothers 
just as he wished for munitions of 
war, to serve the ends of his cruel 
ambition.

Whence my impression is derived 
I cannot say ; perhaps only from a 
general estimate of the character of 
that great, bad man. If it is false, I 
should be glad to have it removed.

Elmira, III. J. F. R.

An Addendum,
I HAVE read with great interest the 

article of my esteemed friend, Pro
fessor Painter, on “ The Papacy and 
Popular Education," in the July num
ber of The Homiletic Review. I beg 
leave to add a sixth to the deductions 
lie lias drawn from the facts he has 
so ably presented.

f. Protestants should imitate the 
zeal of Roman Catholics in providing 
religious schools for the instruction 
of their children on days of the week 
other than Sundays.

Witli the Bible and religion ignored 
in the public schools, with Roman 
Catholicism taught daily in every 
papal parish in the country, where 
will Protestantism be a hundred years 
hence, if Protestants remit the edu
cation of their children to the State?

Lkxinuton, Mo. E. C. Gordon.

EDITORIAL SECTION. 
HINTS AT THE MEANIN3 OF TEXTS.

Christian Culture.
The Love of the Holy Spirit.

The love of the Spirit.—Horn. xv. itO.
The love of the Father and of the 

Son often dwelt upon. The love of 
the Spirit, equally impressive and 
inspiring, is less thought of because 
of the too common failure to recog
nize His personality, and also from 
the subjective character of his work.

I. Love of tlie Spirit revealed in 
immediate connection with the love 
of Christ, even as His work is con
nected with the work of Christ.

(a) In leading the soul to God 
along the way Christ opened by His 
cross.

(b) In revealing the love of tlie 
Father and the Son. The sinner 
would never find the way nor walk
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in it but for the loving ministrations 
of the Spirit. Hence :

II. Revealed in inditing the word 
of truth. Holy men spake as moved 
by the Holy tiliost. It is His pure, 
warm love that kindles the sacred 
narratives, promises, warnings, in
vitations.

III. In applying these teachings, 
vitalizing dormant soul, turning the 
heart, the will to (lod, revealing 
Christ in all His fullness, awakening 
faith, inspiring gratitude, constrain
ing obedience, etc. All this involves 
wonderful patience, gentleness, 
faithfulness, compassion, sympathy 
—every feature of love.

Also in helping our infirmities as 
intercessor.

Also in carrying on the work of 
sanctification, infusing light, joy, 
peace, purity, all the gifts of patient 
love and fellowship.

Lesson. Love the Holy Spirit and 
beware of grieving Him. J. S. K.

The Constituents of a Strong 
Church.

Thou, hast a little, strength.—Rev.
iii. : 8.
Christ exalted to heaven still 

cherishes great concern for strug
gling churches, such as these to 
whom John by His direction writes. 
The condition and special features of 
each He notes, as set forth in these 
chapters. The church at Philadel
phia is highly commended. They 
had kept His word, had not been 
ashamed of His name, and now He 
promises them a wide field of useful
ness. For this new opportunity they 
had a little strength and it could be 
made great.

I. A church’s strength does not 
consist in worldly elements as large 
numbers, prominent families, great 
wealth of gold or talents, popularity 
of creed or brilliancy of the pulpit.

II. It does consist in :
1. The spiritual intelligence of its 

members.
2. Their unity and co-operative 

harmony.
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3. The purity of the doctrines held 
and the energy of their faith in those 
doctrines.

4. The singleness of purpose, rec
ognizing the evangelical design of its 
existence and steadfastly pursuing it.

5. The abiding presence and power
of the Holy Spirit in its worship and 
work. J. S. K.

Criterion of the New Birth.
Whosoever is horn of God doth not com

mit sin. We know that we have passed
from death unto life because we love.
the brethren.—1 Jno. iii. : 9, 14.
Regeneration a spiritual fact, a 

conscious experience, a visible, con
crete demonstration. It may be 
tested and proven as accurately as 
by a crucible. Its reality is revealed 
in:

I. A Holy habit. “ Doth not com
mit sin.” That is, does not desire, 
love or practice it, but rather hates, 
shuns and resists it. In every form 
of every kind, sin as sin, and because 
it is sin his face is steadfastly set to 
avoid it.

II. The love of Christians. Be
cause of their Christlike character, a 
love of sympathy and kinship, shares 
in their joys and sorrows, casts in His 
lot with them, glories in the name.

J. 8. K.

Bevlval Service.
It is finished.—John xix : 30.
Dying words of the great and good 

and loved always cherished, often 
very significant; a window letting us 
look into their very soul, a summing 
up, it may be, of the teachings of their 
life. 1. What did these dying words 
of Jesi.s mean? II. Why were they 
spoken? III. Lessons involved.

(1) The consummation of his 
earthly life. What a life it had 
been ! Never such a one before nor 
since; nor ever shall be. Solitary, 
suffering, sacrificial, saving. Full 
of wonders, inconceivable burdens, 
and responsibilities involving the 
well-being of the race. At last it has 
run its course, achieved its ends.
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(2) The specific work of Redemp
tion completed. Obedience to the 
Law perfected, penalty exhausted, 
gateway of heaven reopened ; all 
things pertaining to salvation set in 
order.

II. Why were they spoken?
1. His own oppressed soul now 

found relief in the utterance.
2. He would proclaim it with “ a 

loud voice” that heaven and earth 
and hell might hear. He calls them 
to bear witness, and none pretended 
to deny the word of truth and tri
umph.

III. Lessons. The uselessness, 
folly and presumption of attempting 
to add anything to His finished work. 
It is an attempt to detract from His 
glory and is in fact making Him a 
liar.

Christians may proclaim redemp
tion as an accomplished fact with 
confidence. Sinners may build their 
salvation here without fear ; an open 
door let them enter and be thankful.

____ J. S. K.
Funeral Service,

In Thy presence is fullness of joy,
at Thy right hand there are pleas
ures forever more.—Vs. xvi.: 11.
I. The life beyond is in the imme

diate presence of God. To all who 
enter heaven a place is given of ex
alted honof and endless security— 
“At Thy right hand.”

II. Completeness and “ fullness of 
joy.” God’s own joy. They drink 
of the river of His pleasures ; no ele
ment wanting, no limit in abund
ance, no discordant pain or grief. 
Everything that can delight to ut
most satisfaction without satiety, all 
parts of our nature.

III. Eternal in duration. The
knowledge that our joys and treas
ures here are but for a season, and 
the liability to the loss of them at 
any moment a great source of un
happiness. Once across the flood all 
is secure forever. “ Eternal weight 
of glory,” no fear and no desire for 
change. J.S.K.
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An Ordination Sermon.
Ami I will give to Jerusalem one, 

that bringeth good tidings.—Isa. 
xli.: 27.
I. Ministers are divinely ordained. 

They come from God. “ I will give.” 
The ministry not one of the literary 
professions, nor a secular office. 
Colleges and seminaries do not make 
them.

II. They are a gift of God’s grace. 
Neither the church's merit, wealth 
or respectability has a claim to them, 
nor does a salary hire them, nor 
ordination commission them in the 
highest sense. They are a benefac
tion.

III. The minister’s chief work is to 
be the bearer of “ good tidings." Does 
not exclude other things that accom
pany salvation, but the gospel proc
lamation is to be his specific,constant, 
cheerful, enthusiastic, confident em
ployment. In season, out of season, 
in pulpit and private his heart and 
lips are to overflow with the “good 
tidings." Because («) they are what 
men, all men, all men everywhere and 
always need, and need most impera
tively. (6) The more the good tid
ings are preached the easier, more 
open the way for everything else con
nected with the pastor’s work, and 
the more effective all departments of 
his ministry, (e) It, and it alone, the 
power of God and the wisdom of God 
unto salvation and sanctification.

J. K. S.

Communion Service.
The Song Before the Sorrow.

And when they had sung an hymn 
they went out unto the Mount of 
Olives. —Mark xiv.: 20.
The supper ended the parting be

fore the death full of pathetic sub
limity. Imagine the various emo
tions swelling in the hearts of disci
ples and of Jesus Himself. Christ 
as choir-leader. He had blessed God 
for the cup though it mirrored His 
blood, and now sang swan-like in 
anticipation of tbe cross so near at

Hints at the Meaning of Texts.
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hand. The disciples bewildered, 
scarce comprehending what it all 
meant, yet sad with vague forebod
ings.

X. As Christ is our Passover so is 
lie our Song. We may sing at this 
supper while we sorrow that our sins 
pierced Him. Because the agon)- is 
ended, the victory won, He himself 
rejoices and we even now enter into 
His joy.

II. The Psalm before the sorrow 
helps us to endure, braces the spirit, 
lifts to heaven the heart. No sorrow 
anticipated but we may anticipate

LIVIH» ISSUES FOB 

Parochial Schools.
Render therefore to Ccrmr the thing» 

which are Ca»ar'», and unto Ood the 
thing» which are Ood'».—Matt, xxii : 
31.
The ltoman Catholic question is 

not a question of religion or of edu
cation, but of allegiance. It is well 
to clear the mind of the public about 
this. The United States Govern
ment requires no church to prescribe 
its forms of worship, utters no com
mand as to what text-books shall be 
used in schools. It does, however, 
demand that worship shall not be a 
cloak for treason, that education shall 
not strike at the root of the duty of 
the citizen to the State.

It is a part of allegiance thatevery 
citizen in his civil and political life 
should be a hearty supporter of his 
government, “ renouncing for ever,” 
in the words of the Revised Stat
utes of the United States, “all al
legiance and fidelity to any for
eign prince, potentate, state or sov- 
eignity.” This implies not merely 
actualobed 'ncetoall laws, but acor- 
dial suppt ■ . of laws and co-operation 
with all fe low-citizens. The contest 
over the parochial school system is 
not one of dollars and cents, but one 
of citizenship. Shall the Roman 
Catholic youth of the land grow to 
be American citizens or papal sub
jects? This will be most forcibly de-

Pulpit Treatment. [Sept.,

the triumph and end of it and Un
blessed fruits of it. We should 
praise God for the privilege of suffer
ing with Him since we are to reign 
with Him.

III. We should go forth from the 
Communion Table with the high 
praises of God upon our lips and a 
two-edged sword in our hand. We 
should part from this feast with a 
song of the pilgrim to Christ and the 
new song which only the redeemed 
can sing will usher us into the mar
riage supper of the Lamb.

J. S. K.

PULPIT TREATMENT.
nied, and good, earnest, patriotic 
Roman Catholics will point to many 
a noted general in our army in refu
tation of the charge. No doubt they 
are sincere, but are they well in
formed ? Let them look at a sister 
State, at the contest going on in 
Canada.

A writer in the Roman Catholic 
World sums up the whole question 
there in two sentences : “ Quebec is 
an out-and-out Canadian province, 
and has a hearty contempt for every
thing not French-Canadian. The 
best standard is itself. It has refused 
all things English, even those that 
were good, more than content with 
its own systems and inventions. . . , 
The general laws of the British 
Empire they have honestly obeyed, 
but they have not permitted the Ot
tawa Parliament to Anglicize them. 
The home rule principle is their plat
form. It is thoroughly American, 
and the man who opposes them is a 
traitor to American ideas.”

Then read the definition of “home 
rule” in a recent papal encyclical. 
“ The Romish Church has a right to 
exercise its authority without any 
limits set to it by the civil power.
. . . The Pope and the priests ought 
to have dominion over the temporal 
affairs. . . . The Romish Church 
and her ecclesiastics have a right to 
immunity from civil law.” Cardinal
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McCloskey of New \ ork says : “The 
Catholics of the United States 
are as strongly devoted to the 
maintenance of the temporal 
power of (he Holy Father as 
Catholics in any part of the world, 
and if it should be necessary to prove 
it by acts they are ready to d- ■ so.” 
To call this “home rule” is to juggle 
with words. It is, in truth, foreign 
despotism. When the papal edict 
goes forth that “ all Catholic teachers 
should do all * 1 their power to cause 
the constitution of States and legis
lation to be modeled on the principle 
of Romanism, and that all Catholic 
writers and journalists should never 
for an instant lose sight of this 
prescription and when that same 
authority claims, not only religious, 
butcivil and temporal rule over men, 
it behooves those who love their 
nation to look carefully as to the 
extent to which that authority may 
be carried. The prime question with 
regard to the parochial schools is not 
whether they furnish a superior or 
even equal education at a greater or 
less cost, but whether they furnish 
such an education as shall make the 
pupils American citizens. They have 
not made English citizens in Canada. 
Will they be likely to make Ameri
can citizens here? Nay, more, are 
they not bound by the very terms of 
their existence to train up those who 
shall desert their duties as Americans 
and bind themselves to a foreign and, 
it may be, a hostile power. We are 
not alarmists. We believe in the vic
tory of free institutions, but eternal 
vigilance is the price of 1 iberty. In 
more than one quarter the question 
is raised : “ Where shall the pope find 
a home? ” His stay in Italy is be- 
comingconstantly more unendurable. 
Where will he go? Not a few have 
claimed for him a refuge here. Can 
we allow him, even as a sojourner? 
Yet how can we prevent it, when 
men in high position are doing their 
best to train thousands upon thou
sands of our children to look upon

him as far superior to any law or 
statute? The specious plea of per
sonal and religious liberty, of “home 
rule," as set forth by men and wo
men who boast of their allegiance to 
a power that has done its best tostiflo 
thought and repress all growth, is 
one of the greatest dangers that our" 
country has to meet. It can only be 
met by public education. Parochial 
schools are avowedly hostile to pub
lic education. The safety of the 
nation demands their subjection to 
national superintendence. That su
perintendence must itself be educated 
to rightly discern what is Cmsar's 
and what is God's.

Baising Funds.
Let every one of you lay by him in

store as God hath 2'rospercd him.
—1 Cor. xv. : 2.
With the fall season commences 

again the discussion of ways and 
means for raising the necessary 
funds for the numerous departments 
of church work. There will be anx
ious faces and still more anxious 
hearts, as the differing “cutises" 
that must be considered come before 
the minds of pastors and church offi
cers.

The machinery of church organ
ization has become something won
derful in its complexity, rivaling 
even Ezekiel's visions. When one 
reads that the 13.009,000 Evangelical 
communicants aro divided among 
not less than 70 different de
nominations, each with their full 
complement of churches, pastors, 
buildings,Sabbath-schools, etc.;that 
they support about 70 missionary 
societies, home and foreign, with 26 
Woman's Boards, necessitating an 
outlay of nearly $4,000,000 for the 
foreign work, and fully as much more 
for the home field ; when one re
members that in addition to these 
more regular calls there are innu
merable local necessities, for addi
tional church work, Y. M. C. A.’s, 
Sabbath-schools, etc., he begins to
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realize what a mass of machinery in 
required to keep the whole system in 
motion, so that each part shall re
ceive its due share and no more, and 
that nothing really needful may be 
passed by.

There are various ways of meeting 
the difficulty. Special appeals, defi
nite and sharply marked arrange
ments covering the whole year, in 
accordance with which each Sunday 
has its special c ntribution.

Of course no rule can be laid down. 
What will work well in one place 
will fail in another. Every commu
nity should carefully consider its 
own peculiarities and possibilities, 
and when a plan is fairly laid down 
it should be followed; not blindly, 
as if the church had done all its 
thin’ ng for the year, but intelli
gently, and with such freedom as 
will allow a little change. It has 
been estimated that the total amount 
given in the United States toward 
mission work, in its various forms of 
foreign, home, and city, averages 
57j£ cents to each church member 
per year. The full significance of 
this is materially lessened by the fact 
well known in every community 
that a large portion of the 
gifts for such purposes come from 
those who are not church members, 
but regular attendants on church 
services. Statistics of this are, of 
course, incomplete, but it would not 
be surprising if it should be found 
that the average to each actual com
municant would be considerably less. 
The point of the statement, how
ever, remains the same. Whether it 
be a trifle more or less, it is a very 
small sum, and would be recognized

as such by every one. It means, of 
course,that there are multitudes who 
never give anything. The wealth of 
tile country increased from $7,000,- 
000,000 in 1850 to $10,000,000,000 in 
1800 ; $80,000,000,000 in 1870 and $43,- 
000,000,000 in 1880. Following the 
same ratio there cannot be less than 
$50,000,000,000 now. If it is esti
mated, as Dr. Dorchester does, that 
tb evangelical Christians number 
r .e-fifth of the population, and hold 
one-fifth of the wealth—it is proba
ble that their proportion would be 
greater, between one-fourth and 
one-third—then we should have not 
less than $11,000,000,000 in the hands 
of the Christian men and women of 
the United States, bringing in an in
come, say at an average of three per 
cent., of $330,000,000. The amount 
raised for foreign missions is about 
$4,000,000, and the total of funds 
contributed to foreign, home and city 
evangelization is probably not over 
$10,000,000, one-thirty-third of the 
income of Christian people. To this 
amount should be added the sum ex- 
I.ended for church work. With re
gard to this no reliable statistics are 
at hand. There is, however, a very 
large margin ere the gospel tenth be 
reached. American Christians are 
not niggardly, neither are they ex
travagant. They are realizing more 
than ever that wealth is a trust to 
be used for the Master, but they 
need to kno wand to feel that “giving 
is, or may be, an act of worship," 
just as much as the bowing the 
head in prayer or lifting up (he 
voice in song, and it rests with the 
pulpit to make this clear and keep it 
clear.

EDITORIAL NOTES.
Christian Socialism.

FOR some time we have had lying 
before us a copy of The Dawn, a new 
paper published in Boston, in the in
terest of Christian Socialism. We 
have read it carefully ; thought over 
it earnestly. With much that itsays

we heartily agree. It recognizes a 
great need of life, and seeks to meet 
that need with the only thing that 
can satisfy it, the religion of Christ. 
In the first column it presents the 
different ways in which it sees light, 
and in which it hopes to solve the
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problems developed. 1. The basing 
of all relations, social or other, on 
the Fatherhood of God and the 
Brotherhood of Man, in the Spirit, 
and according to the teachings of 
Jesus Christ. 2. Beginning with the 
inner and working toward the outer. 
The aim is not so much system, as 
the Christianizing of society into 
brotherhood. 3. Molding the social 
order. Christianity applied to social 
order. 4. The failure of this appli
cation to be viewed as the main cause 
of present social ills. 5. Christian 
Socialism the cure for these.

These live points represent the 
ideas that dominate through the 
whole paper, and we suppose may 
fairly be taken as the expression of 
the principles of its supporters. The 
first and second cannot be criticised.

The third seems to us to turn acorn- 
pletesoinersnult. They start with the 
ideaofa development, the Christ-life 
working up in the human life, or 
out through its various phases, and 
thus permeating each, dominating 
every ut partment of the social organ
ism. Sj stems are not what is wanted 
it is life. Then they turn and their 
developing influence becomes a 
mold. Christianity instead of per
meating social order is to be applied 
to it. The very idea of a mold is 
that of a system. Something exter
nal, rigid, superinduced upon the 
yielding, plastic material, repressing 
all growth and development, forcing 
it into certain forms. Business, they 
say, is all wrong, the exact opposite 
of Christianity, therefore the system 
must be changed, and the applied 
Christianity is that changed system. 
Here seems to us the fallacy of all 
these efforts of so-called Christian 
Socialism. It fails to carry out the 
principle with which it starts, of 
a development of the Christ-life 
in the individual soul, and thus in 
the community, but seeks a new sys
tem by which the general commu
nity shall be forced into a certain de
velopment. This would probably

be denied, yet, as a matter of fact 
the application of an)1 principle neces
sitates a system, and we read on of an 
association. 1 Î raternal, not paternal 
(where is the Fatherhood of God?). 
2. Democratic, not tyrannical (have 
not democracies been the greatest 
tyrants of history?). 3. Developing 
true individuality (by molding it 
into a fixed form ?). 4. Holding land 
and all resources 1 ' the earth under 
some «ystem as the g.ft of God equally 
to all His children (by abolishing the 
lazy?). 5. Controlling in some way 
(?) by the community, for the com
munity, capital and all means of in
dustry (brains with the rest?), and 6. 
Realizing at last the ideal of Christian 
Socialism, the Fatherhood of God, 
the brotherhood of man in the spirit 
of Jesus Christ. We read and reread, 
and the mind runs back over the 
strifes of history to the stories of the 
Testament, Old as well as New. We 
cannot but feel that these our friends 
are raising spirits that they cannot 
guide, with words that they but 
faintly understand. Not that we can 
claim any full interpretation for our
selves, but we seem dulled rather 
than quickened with high-sounding 
phrases, and befogged by hazy infer- 
inces. Still we welcome the discus
sion. There is great need, that no 
one can question ; there is much that 
is out of gear in this social life of 
ours, but it seems to 11s that the fault 
lies not in the neglect to apply Chris
tianity to social order, but to indi
vidual Christian life ; that what we 
want is not Christian Socialism, but 
social Christianity.

Head Winds.
“She makes the best time with a 

head wind." So said an officer of 
one of the Atlantic greyhounds to 
an inquiring passenger. The latter, 
somewhat puzzled, was disposed to 
think himself the victim of a sailor’s 
yarn. But no; it was n simple fact, 
and the reason was plain, on a mo
ment's nnsideratiou. The ordinary
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speed, nearly 20 miles an hour, was 
so nearly the same as that of any 
wind except a gale that there was 
little or no draft upon the more 
than three-score furnaces. Without 
draft there was but a low fire ; 
low fires meant low pressure of 
steam and slow progress. A head 
wind meant quick, strong drafts ; 
hot fires, high pressure, great speed. 
But there was another reason. The 
great ocean is never perfectly still. 
With even the most placid sky there 
are the remnants of old storms, and 
though the waves do not break the 
swell continues. The result is a 
very uneven pressure upon the screw, 
according as it risen to the surface or 
descends into the water. Speed de
pends upon even action. A head 
wind tends to keep the screw at a 
more equal depth and secures a 
steady pressure, which more than 
compensates for the opposition of 
the waves.

How often our spiritual contests 
prove that this law of nature holds 
good in the soul life.

Money Raising,
The summer vacation is the time 

when ministers freshen their minds 
by contact with other minds, revise 
their methods by learning of the suc
cess or failure of other plans.

There is one topic that we would 
urge upon the thousrht of those 
whose eyes read these lines away from 
their accustomed scenes of work. 
The attention, not only of the 
churches, but of the public press, has 
been very urgently directed to the 
question of the methods of raising 
money for church work. Bitter sar
casm and wholesale denunciations 
have been showered upon church 
fairs of every kind. It is not necessar
ily true that all are bad or that those 
that are not good are equally harmful. 
The fact is that in some way money 
must be raised. It is also a fact that 
what will succeed in one community 
proves a failure in another. It will
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be very m lpfiil if there can be full 
discussion, personal inquiry and con
sultation resulting, when the fall and 
winter work comes on, in the appli
cation of methods which will meet 
the indorsement of all and be in full 
accord with the spirit of church 
work.

“If he would s ' more time 
doing his work and less traveling 
around tliecouutry studying methods 
of work he would accomplish more." 
This was the comment passed upon 
a popular secretary of a large Y. M. 
C. A. by an uneducated but earnest 
and successful Christian worker liv
ing in the same place. Mr. Moody 
puts the same thought in his terse 
way : “The only way for a man to 
learn to swim is to jump in and 
swim ; so the only way to do the 
work is to do it.”

There is a great deal of stress laid 
in these days, and rightly so, upon 
the absolute necessity of" organiza
tion, and organization to many minds 
means a multiplication of associa
tions, committees, conventions, with 
officers'records and all the attendant 
paraphernalia and unlimited oppor
tunity for discussion. Imagine such 
an idea introduced intothe organiza
tion of a business house, or of an 
army. In an organization each part 
has its own work to do, and does it 
to the best of its ability. Consulta
tion is good, but action is better— 
above all steady, consecutive ac
tion.

The following extract from a daily 
paper carries its own comment. 
While we do not believe that it repre
sents the habit of any considerable 
number of ministers, it undoubtedly 
lias too much foundation in fact:

“I am nhvavs shocked when I hear people 
who presumably believe in the existence of licit 
nml the devil, cracking jokes about lliese «ob
jects. Even the most orthodox clergymen are 
frequently found among those who can see 
something amusing in these two tremendons 
facts, if they be facts. To me this is the most 
convincing evidence that many Christians who 
sincerely think that they believe in a literal 
physical hell and a veritable personal devil 
reallv believe nothing of the kind. They have 
accepted a formula of words about them, with
out realizing ttieir meaning. Hence their flip
pancy. I would say to all, clergymen especially, 
who are tempted to tell a good story in which 
the devil figures, or one in which there are 
side-splitting allusions to the brimstone of hell. 
Resist the temptation. If you believe in these 
tilings such stories are grossly irreverent. And 
even If you do not believe in them, it is exceed
ingly bad taste to custrldlcule on them.”
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