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REVIEW SECTION.

I.—-THE APOSTLE PAUL AS PREACHER.

By Wieiam C. Winkinsox, D.D., Proressor or PoETRY AND
CriTicism 1N THE UNIVERSITY OoF CHICAGO.

Amoxa the preachers of the Christian past, later than Jesus, one
figure stands ouf to the historical eye, salient, unique, incomparable.
That figure is the apostle Paul. Concerning no other preacher of any
age can it be said, as it can be said concerning him, not only that he
left behind him an impression of himself and of his work deep enough
and clear enough to make his preaching a subject of study perennially
promising to be fruitful, but that he also drew after him a sequel of
inexhaustible living influence on the world, such as, from the very
first, destined him to become in effect a kind of contemporary to each
succeeding generation of his fellow men to the end of time-—a personal
force continually born again with every age to an ever-new lease of
life and power. The purpose of the present paper is to make a study,
somewhat in the spirit of our own day, of this illustrious preacher of
apostolic times.

In entering on this task, we are undoubtedly first struck, and most
strongly struck, with the puissant and pungent personality of the man
with whom we have to deal. If we recall Phillips Brooks’s formula
to express the value of the individual preacher, “Truth plus person-
ality,” we feel at once that in the case of Paul, however great might
he the truth entrusted to the w.an to deliver, the man himself that
delivered the truth would inevitably be a force, a moment, demanding
to be taken very seriously into account. Beyond question, such a man
as he was would have made himself profoundly felt, whatever might
have been the cause that he espoused. Indeed Paul did make himself
thus felt, first on one side, and then on the other, of the same cause.
The demonstration therefore is perfect that his final enormous influ-
ence, both living and posthumous, is due to something besides the
mere fact that he had the good fortune to choose the winning side in a
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cause of supreme historic importance. If he had chosen in that cause
the side which was destined eventually to lose, Paul would yet prob-
ably have lived in history, alongside _{ Julian the Apostate—full peer
of that redoubtable opposer of Christianity, tho gifted with incalcu-
lably less outward advantage than the latter enjoyed for making his ef-
forts in opposition effective.

The second thing to strike us, in our present study, is the abso-
luteness with which this great personality submitted itself, prostrated
itself, only not annihilated itself, before the character, the will, the
authority, of another. TPaul at the feet of Jesus is certainly one of
the most striking spectacles to be seen in history. Rightly regarded,
it is argument to the degree of demonstration for the truth of super-
natural Christianity. There is absolutely no way of accounting for
the conversion of Saul the Pharisee into Paul the Christian apostle, no
way of accounting for the continuous subsequent paradox of a man
naturally so high and haughty in temper as was he, maintaining that
historic attitude of Paul’s, the attitude of adoration and of adoring
obedience before Jesus—no way, but to suppose the New Testament
story of Jesus’ resurrection and ascension literally true. That suppo-
sition accounts for it completely; and, I repeat it, nothing else that
man can imagine will. A lordly personality captive—captive to an
unseen Lord; such is the aspect in which we are compelled to contem-
plate Paul, when we study him as preacher of the gospel of Jesus
Churist. )

For, in the preacher that Paul became, both these two contrasted,
yet perfectly reconciled, characters, the native lordliness and the ac-
quired lowliness, are conspicuously evident; as they were also both
conspicuously influential in making him become such a preacher. But
especially will the prolonged final attitude, on his part, of subjection
to Jesus, of rapt and transcendent hero-worshiping devotion to the
Ideal Man confessed by him the Son of God with power, be found an
important element in the intellectual and spiritual phenomena pre-
sented to us in the preacher Paul. In speaking thus, I make indeed
an extravagant understatement. That attitude of prostration before
Jesus Christ is the one central controlling fact and force of the apos-
tle Paul’s evangelism. The conception exemplified in it of the normal
relation in which Christ stands to all human souls as their rightful
absolute Sovereign and Lord, gave to Paul the great master principle,
the universal regulative law, of his preaching. This will duly appear
in its proper place as we proceed with the analysis of our subject.

But we have not yet fully indicated the amazing nature of the
spectacle exhibited to history in the apostle Paul’s subject and obedi-
ent relation to Jesus Christ. Not only was this self-prostrating hero-
worshiper himself, as we have seen, a man of supremely ascendant
and dominating spirit—a man, in fact, such, in naturally self-asserting
will, as to leave it little likely that he would be mastered by any one;
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he was also full of the pride of conscious genius and conscious high
attainment. That is the next thing to strike us in the character of
Paul. He was a man of genius, of genius accomplished by sedulous
self-culture; and he was haughtily conscious of himself as such. True
it is, many among Paul’s intellectual acquisitions were of a sort to
seem to us Westerns and moderns of comparatively little value. True
also, his exercised skill in dialectics was affected with what we may,
without disrespect, call a rabbinical quality that makes both its proc-
esses and its subsidiary results often almost null to an intelligence
cultivated under our own very different conditions. But these con-
siderations, justly weighed, only make more remarkable the solid wis-
dom that displays itself throughout Paul’s utterances, no matter what
may be their obsolete forms of expression, as well as the consummate
art with which, in his speech, reason wielded logical weapons now,
among us at least, no longer in use. Besides the Hebraic culture of
which Paul was a master unsurpassed, he had enjoyed, we have hints
for believing, a discipline also in Greek literature and philosophy.
At any rate, the impression is immediate and overwhelming, that we
encounter in Paul a mind of the first order in original gift, and one
adequately furnished and trained to do its work without waste of
power and to the most fruitful effect.

Keeping in our thought these latter additional traits found in Paul,
namely, his genius and his culture, with his pride in them both, let us
call up again that paradox already spoken of in his character and ca-
reer, the attitude which on a memorable occasion he suddenly assumed,
and which afterward he steadily maintained, of absolute subjection,
body, 2oul, and spirit, to the will of another. We have not yet felt
the full proper effect of that paradox. It was only one outright ex-
press confession on Paul’s part of the relation to Jesus in which he
habitually, even if sometimes tacitly, stood before his hearers in
preaching, when to the Roman Christians he introduced himself by
letter in the words, “Paul, a bond-servant [slave] of Jesus Christ.”
Shall we imagine a parallel, to make a little more appreciable the full
meaning of this? But it will not be easy to imagine a parallel even
approximately adequate. It is somewhat as if, a few years ago, the
apostle and high priest of culture and refinement in English letters
had staggered his admirers and disciples by writing himself down
before the world, *Matthew Arnold, slave of Joe Smith” [the founder
of Mormonism]. Joe Smith is not more a scorning to the Brahman
caste in contemporary culture, than was Jesus of Nazareth to Paul’s
fellow Pharisees in his time. But Matthew Arnold was neither in
gifts nor in reputation a mateh for what Paul was in relation to his
Jewish contemporaries. Imagine then this, as written, or dictated,
by Goethe himself: “Goethe, slave of Joe Smith,” and you have a
suggestion of the paradox it was for Paul to announce himself a
“slave of Jesus Christ.” Dut a suggestion only; for in this second
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proposed parallel, as also in the first, a very essential element of suffi-
ciency is wanting. Paul was a born man of affairs, a born leader and
lord of his fellows. If a modern Julius Cssar, superadding to the
culture and genius of Matthew Arnold or of Goethe the commanding
and organizing force of the founder of the Roman Empire, at the crisis
and culmination of his self-aggrandizing career, were to scandalize his
followers by announcing himself some fine morning “a bond-servant of
Joe Smith,” that would come nearer providing us the parallel we seek.

I have insisted thus on this point for a reason which will presently
appear. But first let us dispose of a question which will naturally
have suggested itself. What basis have we, either in contemporary
description or in authentic original remains from the preacher’s own
lips or his hand, on which to found an estimate, at the same time
trustworthy and complete enough to be useful, of Paul’s preaching,
its character and style? Well, it must be confessed that data are not
so abundant as were to be wished. But neither, on the other hand,
are the data existing so scanty as might at first blush be supposed.
True, there is not extant a single fully reported formal sermon of
Paul’s. But there are sketches and fragments of several, so given as
to throw a light clear and full beyond what was naturally to have been
looked for, on the probable habitual matter and manner of the preacher.
Besides this, we have very clear and satisfactory indication, from a
competent reporter, of the line of thought and treatment followed by
Paul in discourse on a signal occasion. I refer to the address before
Felix and Drusilla. In this case, the narrative describes additionally
the effect produced on the chief hearer. Such also is the fact with
reference to two other incidents of Paul’s oratoric experience, his ad-
dress on Mars Hill, in Athens, and his speech to the mob from the
stairs at the Castle Antonia in Jerusalem—while here also we are sup-
plied abstracts or sketches of what Paul said. If it be objected,
“These are not instances of regular sermons from Paul;” that may be
admitted; but one address at least was probably as formal and regu-
lar a sermon as it was Paul’s usual practise to preach to miscellaneous
audiences. Paul, like Jesus, took occasions as he found them, or as
they were forced upon him, and preached accordingly; often doubtless
with interruption—of question, of challenge, or of dissent—from his
hearers. This would be in keeping with the well-known somewhaf
tumultuary temper and habit of Eastern public assemblies, even those
of a comparatively ceremonious character; much more, of those cas-
ually, perhaps excitedly, brought together. Such public speaking as
that, so called out, is of the most real and living kind in the world;
and of all public speaking the kind most likely to furnish fruitful
lessons in the art of eloquence. If now we add a reminder of that
touching and beautiful address of Paul to the Ephesian elders, readers
will see that we are by no means without the material for a fairly full
and various examination and study of Paul’s characteristics as preacher.
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Beyond all this Paul’s epistles are virtual sermons, and best to be
understood as such. And then—what was perhaps least to have been
expected, and what also perhaps is least likely to have been duly con-
sidered by the ordinary reader of the New Testament—those epistles
contain not only hints, but explicit statements, of the highest value
for pur purpose in understanding aright and intimately the true mat-
ter, method, spirit, and aim of this greatest of merely human preachers.

Let us go at once to an inestimably valuable statement of the kind
now indicated. Paul had one master thought and feeling—thought
fused in feeling, let us call it—which was ascendant and dominant in
his preaching, as it was also in his life. That thought and feeling,
that passion of both mind and heart, nay, of conscience and of will no
less—for the whole being of Paul was one flame herein—what else
was it, what else could it be, but consuming zeal to have the lordship
of Christ universally acknowledged by men? The apostle’s own per-
sonal experience made it impossible that this should not be so. And
the evidence of the fact that it was so he has waterlined ineffaceably
into the tissue and fabric of his writing. But we are not left to such
mere inference, however overwhelmingly strong. Paul has put it into
express record and testimony. He says of himself as preacher, “ We
[I] preach . . . Christ Jesus as Lord.”

One is not to read these words without attaching to them their own
just and definite meaning. They mean precisely what they say.
Paul in them was fixing, in permanent unchangeable phrase, a state-
ment from which all generations following might know, first, what it
was that he preached—it was Christ Jesus; and, second, how he
preached Christ Jesus—it was as Lord. Not, observe, as Savior; not
as Teacher: not as Example; much less, as Friend, as Brother. Paul
preached Christ Jesus as Lord.

We have thus at once reached what is most central and most regu-
lative in the principle and practise of Paul as preacher—the fact, the
threefold fact, first, that he preached a person; second, that that per-
son was Christ; and third, that the aspect or relation in which he
preached Christ was the aspect or relation of lordship to men. But
are we not staking too much upon a single text? Let us see. When
at Philippi the frightened and penitent jailer cried out his question,
“What must I do to be saved?” how did Paul reply? * Believe on
the Lord Jesus.” Consider what that reply imports. It requires
faith. Yes. It requires faith in a person. Yes. That person is
Jesus Christ. Yes. Faith in Jesus Christ as—what? Savior? No.
The jailer’s inquiry indeed was for the conditions of salvation. Yes,
but the reply did not diréct him, in terms, to a Savior. It directed
him to a Lord. “Take Jesus Christ for your Lord, and you will be
saved”—that is what in effect it said. Jesus Christ is a Savior to any
man that takes him for Lord.

As thus to sinners repenting, so likewise to Christians, Paul
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preached forever obedience to Christ. In showing this to be true, I
may safely ignore the critical objections that have been raised against
the authentic Pauline anthorship of the epistle to the Colossians, and
treat that epistle here as being, what I believe it indeed to be, the
issue of the one mind and heart in all the tide of time that could have
produced such writing, namely, the apostle Paul. Take this, then, as
Paul’s master-direction to Christians for the conduct of life: “ What-
soever ye do, do heartily as to the Lord; . . . for ye serve the Lord
Christ.” I do not forget that this particular instruction was directed
especially to the slaves among the Colossian Christians. It was Paul’s
noble decree of cmancipation for those unhappy bondmen. They were
to escape servitude to their perhaps cruel masters, by feeling them-
selves bound in transcendent obligation to a quite different Lord, the
same that he himself acknowledged when he wrote those words, or
dictated them, “Taul, a slave of Jesus Christ.” What exquisite
adaptedness of teaching on Paul’s part was thus exemplified! The
apostle and they were fellow-slaves, bound alike to serve the Lord
Christ!

Obedience to Christ as to a Lord having supreme right to command
—that is the key-note to Paul’s effort, whether for unbelievers or for
believers, whether with tongue or with pen. Indeed he expressly
describes his mission in the world as having that idea for its compre-
hensive end and aim. “We [1],” e says, in writing to the Roman
Christians, “have received grace and apostleship for oiedience to the
faith among all nations.” Even that ‘faith,” of which Paul has so
much to say, is conceived and presented by him as an act or a state of
obedience to Christ. In the midst of a fervid discussion of the subject
of righteousness hy faith, Paul speaks of obeying the gospel as a thing
in his mind equivalent to believing, nay, identical with that. Observe
this Pauline consecution of thought: “Not all obeyed the gospel. For
Esaias saith, Who hath believed our report?”

We have discovered the chief thing characteristic of Paul’s preach-
ing, when we have fully seen that the omnipresent object of it all was
to get Christ obeyed. But we need to understand obedience to Christ
in the profound, the all-inclusive sense in which Paul understood it.
It was with Paul no mere outward conformity to specific moral, much
less ceremonial, command. In Paul’s view, there was nothing in all
the being of the man that was not bound to the obedience of Christ.
To that obedience was to be brought captive every thought. When a
man has seized this idea, when he has then let this idea seize him and
master him, that man has gone the farthest that any one step can
carry a man toward becoming such a preacher as Paul was.

After the attitude on Paul’s part already now ascertained, of abso-
Iute obedience to Christ, next to strike us is a trait in him of even
greater importance to distinguish his individual quality among preach-
ers, namely, his sense of peculiar, incommunicable relation to Christ
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as recipient and trustee of immediate revelation froir» Him. This sense
on his part is a note that keys all his communications, as preacher and
teacher to his fellow men. It is impossible for the attentive student
to ignore the characteristic in Paul that I thus point out. It is a trait
different from mere ardor of eonviction. It is a trait different from
natural positiveness, self-assertion, spirit of domination. These latter
traits also marked Paul as preacher and teacher. But over and above
these, supporting these while qualifying them, was an authentic,
unmistakable, sense on Paul’s part of being recipient and trustee of
special, supernatural revelation from Jesus Christ. This would be
clear enough from the general tenor of Paul’s utterance; but he has
put the matter into express and emphatic statement—statement so
express, so emphatic, as to warrant us in saying that language is not
capable of asserting such a claim, if Paul has not asserted this claim
for himself. To the Galatians he wrote: “The gospel which was
preached by me is not according to man; for I also did not receive it
from man, nor was I taught it, but I received it through revelation of
Jesus Christ.” There follow. a solemn attestation, nay, an oath
sworn by him to the truth of his words on this point: “Now as to the
things which I write to you, behold, before God, 1 lie not.” If Paul
was a sane man, and also not a conscious perjured liar, he preached
and taught under the influence of direct supernatural communication
as to what he preached and taught, received immediately from Jesus
Christ Himself. The watchword current now, “ Back to Christ!” when
it is used—as it is sometimes, perhaps most commonly used—for the
comparative discrediting of Paul, as a source of Christian doctrine, has
the effect, if not the purpose, of disloyalty both to Paul and to Christ.
If Paul was a sane man, and if he told the truth, then there is no good
sense in calling us back from him to the evangelists, for our informa-
tion as to what Christ’s gospel is. Paul is as good a reporter as is
Matthew, for instance. If there is any discrimination between them
to be made, Paul is even a better reporter than Matthew. e was a
finer intelligence, and he was more thoroughly trained. He had as
much sympathy with his Master. He reported apparently with less
interval of time than did Matthew after the receiving of the thing to
be reported. What point is there in favor of Matthew to place him
superior to Paul as representative of Christ through tongue or pen?
That is, always provided Paul was neither insane nor mendacious.
“Back to Christ?” Yes, but to Christ as Paul represented Christ, not
less than to Christ as Christ was represented by the evangelists. Un-
less Paul’s prodigious and beneficent influence on history was exerted
by a lunatic or a liar, we are shut up to admit, what stares us in the
face from every page of Paul’s writing, that he worked his work as one
supernaturally communicated with from the risen and ascended Christ.
This is a brand broad and deep on all we have from the brain of Paul.

Another characteristic in Paul as preacher is the tone of authority
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with which he speaks. This tone of authority is no bold mere assump-
tion on bis part; and nowhere is it for a moment felt to be such. So
far from being an assumption, an arrogation, prompted by pride or by
consciousness of superiority or of worth, it is always the sign in him,
the unmistakable sign, of a sense which he has—a sense which has
him, say rather—of an investiture put upon him that he may in no-
wise rid himself of. He could not divest himself of it if he would.
It is o trust received from God. He is helplessly the steward of it.
But of conrse I do not mean that his stewardship is against his own
will.  His will joyfully consents, but his will consents humbly. He
wonders and adorves that he should have been thus chosen. He ex-
pressly recognizes that it is a “grace,” as well as an “apostleship,”
that he has received. DBut he never lets his sense of the grace over
come his sense of the apostleship. IHe never for an instant donbts
that he speaks as the oracle of God.

The extracrdinary accent of authority coupled with humility, thus
found in T'aul, is vitally related to that in the man which was first to
attract ounr attention in the present paper, namely, his attitude of
absolute obedience to Christ.  In truth, the exercise of authority on
his part is less in spite of his humility tuan because of his humility,
It is an essential part of obedience with him. He could not obey
Christ without using authority; for he is bidden use it. Hence the
nigh unparalleled exumple that Paul gives us of authority without
wavering, but equally without assumption. It is really mere steadi-
ness of obedience. There is no self-assertion in it, no egotism. In
form, Paul does indeed now and again assert himself. But, in spirit,
there is still no self-assertion; for it is Christ in him, or it is he in
Christ, that speaks, and the speaking is for Christ and not for Paul.
With perfect simplicity, in absolute sincerity, indiguantly he asks in
self-effacement, *“ Was Paul crucified for you?”

Of course the authority that Paul thus purely exerts relates itselt
not only t his spirit of obedience toward Christ, but also to the con-
sciousness that he inalienably has of being in a peculiar relation to
Christ as recipient and trustee of immediate revelation from him. This
latter relation to Christ Paul claimed for himself with definition and
with emphasis such, that if his claim of it had been false, the false
claim itself would inevitably and justly have defeated his unexampled
influence on the world. That his influence, unexampled in quality as
in quantity, was not defeated, is, wisely considered, proof approaching
the point of demonstration, that his claim of peculiar authority super-
naturally bestowed was a true elaim.

How does Paul begin his work? Like a master builder. He lays
before himself one clear, distinct purpose which is to be accomplished.
He takes for his text from his congregation and says: “ Whom, there-
fore, ye ignorantly worship, him declare I unto you.” Jesus Christ
always found His texts in the congregation.—Joseph Parker.




1896. ] Homiletics Viewed as Rhetoric. 395

II.—HOMILETICS VIEWED AS RHETORIC.

By Prizvciean Awnpay  Pornog, D.D., Trrornocican ConLear,
Harirax, Nova Scoria.

WueN we consider the exceptionally favorable circumstances
under which religious discourses arve delivered, the results seem to
come far short of reasonable expectation. In cities, towns, villages,
and quiet rural shades, multitudes of the best people in every land
assemble for purposes of religious worship and instruction. They
have previously prepared for the occasion by setting their houses in
order, and on this day all business is suspended. There is no fear in
their minds that by absence from office or home their business or estate
can suffer in any degree. Regarding all ordinary and secular affairs
the day on which they appear in the house of God is a dies non—a
day on which the wheels of business have stopped and the pulse,
heated with the strife of existence, beats more slowly. Doubtless,
numbers have come merely by force of habit and because they have
done so often before. Many have come without asking themselves a
reason—s0 nany actions that men perform being purely mechanical.
And many others have come for reasons which are perfectly under-
stood and which are not religious. But with all these and many other
deductions that might be made, it must surely be allowed that a great
majority, and consequently a vast multitude, assemble every Sunday
with a fair measure of desire to receive a religious benefit, and under
conditions most favorable for its reception. The day may be calm and
bright and the place may have many hallowed associations with both
the living and the dead. In rural churches in many lands the eye of
the worshiper may rest for.a moment upon sculptured stones, that re-
mind him of many whose dust is dead and whose spirits have entered
the City of God. The forms of the departed rise up before him. The
voice of the preacher has been heralded perhaps by sacred song,
designed to call up emotion and bathe the soul in a sea of spiritual
delight. When all is hushed and still, surely there is offered to the
preacher a golden opportunity —not for display, nor for a declamatory
outburst, nor for histrionic performances of which the world is too full
—but for plain, earnest, simple, well-chosen words on the subject
which of all others must continue to command attention—the subject
of man’s relation to God and a future life—the subject which no phil-
osophical theories and no delirium of business or pleasure can drown
in oblivion.

And yet every one knows that the outward efforts of the tens of
thousands of religious discourses delivered each Lord’s Day are so dis-
appointing that the cry is heard from many quarters— Cuibono? Peo-
ple have begun to ask, If on any particular day this were all sus-
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pended, would it make any difference to religion? Large numbers of
religious people absent themselves from church, not because they have
ceased to believe in the church, and far less in the Christian veligion,
but because they are not benefited by public ordinances. Religious
discourse seem to have become the least influential of all discourse,
and those who hear it make no pretense of concealing their indiffer-
ence,

John Foster, in his well-known “ Essay on the Application of the
Term Romantie,” classifies the extravagant estimate of means such as
preaching among the things that are visionary, quixotic, or without
foundation in reason. In so doing he draws a discouraging picture, in
colors dark even for him, of the faint and feeble influence of pulpit in-
struction upon the character and conduct of the hearers. In other
words, judging by experience, he thinks that preachers should not ex-
pect any effect at all commensurate with the solemnity of the themes
discussed or the interests involved. TProbably, this diserepancy be-
tween means and results is much greater in our time and might now
be described in much darker colors. But the essayist in this case too
much overlooks the fact that permanent effects are not and ought not
to be looked for from preaching alone. The most powerful exhibition
of revealed truth and the most earnest appeals to duty will be ineffec-
tual without divine grace. It has been amply demonstrated that
human depravity is able to resist all the assaults of human eloquence.
This has been plaintively and profusely illustrated by Dr. Chalmers,
the most eloquent and, for immediate effect, the most powerful preacher
in modern times, in his discourse upon the text: “ And, lo! Thou art
unto them as a very lovely song of one that hath a pleasant voice and
can play well on an instrument; for they hear thy words but they do
them not.” All this may be assumed and need not be dwelt upon.
Conversion and holiness are God’'s own work, and essayists of any
kind—moral, religious, or social—who do not give prominence to this in
their lucubrations, overlook what Christians not only admit but pro-
claim on all occasions, as a fundamental truth.

What is necessary to be considered now is how far religious dis-
course may fail of its immediate effects from causes within human
control and perfectly removable. Whatever may be the character of
the hearer and whatever use he may make of what he hears, he has
a right to expect such a discussion of any religious topic as is clear
and intelligible. Putting aside the frivolous and indifferent who de-
sire the service to terminate only that they may plunge into worldly
conversation, there is always a number of thinking and sensible people
who are willing to listen to a discourse on some part of religion. In
our day these may occupy different degrees of attachment or relation
to the Christian religion. But they all think that they have a right
to hear it discussed in an intelligible way—much in the same style in
which they might be asked during the week to consider any other
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topic. Perhaps they have no thought of putting any of it in practise
or allowing it to shape their conduct, but they expect the preacher to
do his part and leave them to act for themselves. 1t seems reasonable
to conclude that without something like this we have no right to ex-
pect the Spirit’s work. All this being presupposed, can we find causes
of inattention in the prevalent mode of presenting divine truth, and
can we suggest any improvement in preaching in this respect?

The most commonly received view of homiletics is that it is a
branch of rhetorie. If it be thus a species of rhetorie, then it onght
to be treated as such. It is not distinet from rhetorie, but a part of
it. As a matter of fact, however, the whole treatment is peculiar, and
directions are given and rules are laid down in which the general laws
of rhetoric while not repudiated are yet ignored.

Properly, no science or art can be differentiated by its applications.
Whether rhetoric be applied to the teaching of Christian docirine or
morals, or law or philosophy or science, it is still rhetoric. There is
not one rhetoric for law, another for philosophy, and another for poli-
tics. Altho each of these subjects has peculiarities, which must
modify rhetorical rules and require adaptation, yet discourse upon
each is still rhetorical discourse, and it has not been found necessary
to establish such distinet arts as legal rhetorie, philosophical rhetorie,
scientific rhetorie, or political rhetoric under names framed for the
purpose of distinction.

Yet, if any one choose to consult the lists of works en the subjects
of rhetorie and homiletics respectively, he will find quite as many on
the latter subject as on the former. Indeed, the treatises on homi-
letics will be found to exceed in number those on rhetoric, pure and
simple-—owing to the extent of the Christian church and the long-
established custom of preaching. It is not to be denied that, as in
other subjects, so in that kind of discourse for which homiletics pro-
fesses to find rules there are peculiarities. The only question is, Are
these so marked as to justify a treatment of homiletics so distinct as is
common, or are peculiarities in pulpit address so marked as to place
preachers apart from other speakers? Broadus, in his excellent and
useful work on “The Preparation and Delivery of Sermons,” says:

“Homiletics may be called a branch of rhetoric or a kindred art. Those fun-
damental principles which have their basis in human nature, are of course the
same in both cases, and, this being so, it seems clear that we must regard homi-
letics as rhetoric applied to this particular kind of speaking. Still, preaching is
properly very different from secular discourse, as to the primary source of its
materials, as to the directness and simplicity of style which become the preacher,
and the unworldly motives by which he ought to be influenced. "

In this passage the common view receives a complete but some-
what confused expression. When the writer calls homiletics a kindred
art, he implies that rhetorie is one art and homiletics another—a state-
ment which conflicts with the next sentence in which homileties is de-
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scribed as “rhetoric applied to this kind of speaking.” Nor is it clear
that materials, style, and unworldly motives are peculiarities sufficient
to distinguish homiletics from rhetoric, or to exempt it from the rules
that govern rhetoricians or all such writers and speakers as may ad-
dress their fellow men upon topics other than religion.

As to the source from which the preacher derives what Broadus
calls his “ materials,” that is, his arguments—employing the word, ar-
gument, not in its logical but rhetorical sense-—there is no doubt that
this constitutes the peculiarity which distinguishes the preacher from
all other speakers or writers. Not only is he an ambassador to whom
a message has been given—a message which he dare not change in any
essential feature at the peril of his own salvation—but he is bound in
his preaching to give prominence to this feature in his case. He must
never present the message as if it were his own. He must speak as if
he were but a voice, and were in no way responsible for saying what
he has to say. Such was the attitude taken by prophets and apostles,
and when he reiterates their sayings, he ought to give them forth as
they gave them. Ie must insist that what he says is not the word of

van, but the Word of God. As Luther said:

* We must make a great difference between God’s Word and the word of man.
A man's word is a little sound that flies into the air and soon vanishes; but the
Word of God is greater than heaven and earth, yea, greater than death and hell,
for it forms part of the power of God and endures everlastingly. ”

[t is to be feared that one great cause of the inefficacy of preaching
is that men speak and hear as if the message were merely human and
the whole exercise merely common, but God will only bless His own
Word and what is given and taken as His Word. The preacher will
fail in his duty if he does not dwell upon this and make it the charac-
teristic of his message. Hence arises the importance of the whole
science of hermeneutics in all its branches.

But even in this respect homiletics stands partly upon common
ground with rhetorie; for the preacher has to appeal to reason as well
as to Seripture.  The whole world of nature, as well as human nature,
is open to him as well as to other teachers, and he will neglect Scrip-
ture precedents if he does not draw part of his arguments from these
sources. Then in the treatment of even Scriptural authorities he
ought to be guided by those rules that all speakers follow in appealing,
as lawyers have to do, to statutes and precedents. For illustration we
might appeal to the skilful manner in which Paul and the author of
the Epistle to the Hebrews adduce and apply their Scripture quota-
tions. Even in the Scriptures of the Old and New Testament the
preacher will find examples of every kind of argument as classitied by
rhetoricians. The prophets and apostles draw upon all the resources
of speech in their addresses. They were not rhetoricians in the ordi-
nary sense, but there has been many an orator who has known nothing
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of oratory as an art. So that even as to this grand distinetion of
homiletics—its material being supplied by Seripture—the distinetion
between rhetoric and homiletics is only partial and relative.

When, however, we come to consider not the matter, but the form,
the distinetion disappears altogether, and it is just in this respect thot
homiletics as an instruction has striven to enforce a special code of
rules and impress its stamp upon all pulpit discourse. Here it has
inflicted an injury upon preachers and preaching, partly closed the
ears of the public to sermons, and alienated the minds of many from
the pulpit as a factor in the formation of religious opinion.

With respect to form there is no reason why religious discourse
should differ from other discourse, and why all the laws that pertain
to rhetoric should not govern it in every degree. As a matter of fact,
however, peculiar laws have been imposed upon sermons and sermon
writers.

For example, it has been taught or implied that every sermon must
have an introduction, as if a preacher might not, if he thought proper,
simply announce, open up, and discuss his subject at once. The tradi-
tional maxim that there must be an introduction preliminary to the
consideration of the subject, and one that must conform to certain well-
known rules, has led to the composition of vast numbers of useless pre-
ambles and much waste of time and patience.

With respect to the body of the sermon, it has been assumed that
there must be so many heads or chief parts, and that under each of
these there must L so many subdivisions and possibly other subordi-
nations, forming a tree; and men have been famous for their skill
in this kind of architecture. Hence the emergence of that dreary
and dry literatuve, called and appropriately entitled skeletons, in-
tended for the benefit of preachers of indolent heads or habits who
were supposed to exhibit such eyeless and fleshless frames, scantily
covered with clothes and skin, to their much-bored and long-suffering
congregations. Simeon’s skeletons mounted up to about twenty huge
volumes, which became the fruitful progenitors of a vast series of
smaller collections.

Is it surprising that Christian congregations should become dead
under such treatment and languish for want of food, and that the in-
tellectual and spiritual life of ministers should suffer a deadly and
deplorable stagnation? Happily that kind of literature has died out,
and Christian churches have emerged safely from this valley of bones,
very many and very dry. No one can question that there must be di-
visions, and that these should be carefully thought over and revised
that the logic may be sound and the rhetorical order and matter of
them most effective. That preacher or essayist will succeed best who
has all this well considered and arranged before he begins actual exe-
cution. But his scheme of thought should be his own and not an-
other’s. It should come from his own mental laboratory. It should
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be an order which he has himself fourd for the presentment of a mes-
sage which he has felt and found for himself. In developing it the
preacher is subject to no rules which are homiletical per se, but to such
as are imposed by a strict logic and a judicious rhetorie.

It is hardly necessary to repel the common insinuation that rhetorie
is artificial, insincere, and incompatible with evangelical simplicity.
All that speak must be rhetoricians, and the only point at issue is
whether they should be good or bad ones. Those that reason must
also be logicians. John Foster, in his essay on “The Aversion of
Men of Taste to Evangelical Religion,” takes occasion to censure the
use of obsolete and antiquated phraseology; of terms so familiar as to
Lave lost meaning, like coins grown smooth by perpetual handling; of
hackneyed Scripture phrases, forming a kind of uncouth mosaic; and of
the practise of running out such analogies as salt, leaven, leprosy, old
wine and old bottles, patched garments, taves, trees, and figs, to weari-
some length and wasteful puerility. Such offenses against good taste
are calculated to lower the function of preaching in the esteem of sen-
sible people, and are violations of that part of rhetoric which deals
with the form of discourse. Let it not be imagined th: . they offend
the taste of the indifferent only. They do offend the minds of a large
class who would listen, if they were properly addressed; but they
offend much more genuine Christians who are earnestly grappling with
the great problems of faith and life. The children of the family are
made to feel that they came seeking for bread and that the preacher
has given them a stone.

When it is claimed that hoiniletics should be taught much as rheto-
ric is taught for the guidance of all public teachers of religion, it
need not be inferred that the office of the homiletical instructor is
thereby abolished. Ou the contrary his functions are enlarged and
exalted. As rhetoric classifies arguments as they may be employed
for purposes of persuasion, an ample field of illustration of the use
of such arguments may be found in Scripture alone. In the writings
of preachers, especially since the Reformation, such a field is almost
inexhaustible, There remains much to be taught with respect to the
use of Scripture in which the teacher might approach very near to the
exegete in his labors, Then there is the great subject of the form
and arrangement of arguments. There remains to be considered a
whole class of questions relating to the proper way of presenting the
Gospel questions relating to human ability and the works of the Holy
Spirit in conversion and holy living. To this may be added style and
elocution.

The object aimed at should be that preaching may be such as to
arrest the attention of those who are not prejudiced in its favor but
who will listen if they are addressed in a style to which they have
been accustomed on other occasions, free from conventionalities in the
form and matter of discourse and divested of useless and repulsive
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mannerisms; for ere is good evidence that a large number of persons
are thinking seriously upon religion, and, even under the guise of worldly
fashion and assumed indifference, would be glad to listen to something
worth hearing on the subject, if advanced by a man of some intelli-
gence in a reasonable and unconventional way.

III.—PRESENT-DAY APOLOGETICS.*

By Fravk F. ErnLinwoop, D.D., or New York Ciry, SECRETARY
orF THE PRESBYTERIAN BoArDp orF I'oreicN Missions.

Proressor Orgr, in his work entitled *The Christian Idea of God
and the World,” vepresents fairly the orthodox position of his church,
and yet, as the title of the volume implies, he considers theology
“not as something hedged about and dissevered from the living issues
of the times, but as a divine cultus adapted to the actual world in
which we live.” He is ready to face all the questions of our nine-
teenth-century science, the teachings of Oriental religion and philoso-
phy, or any of the mooted questions of agnostic speculation.

Considerable attention is given to what the Germans call the mod-
ern “world system,” or the totality of all that history, tradition, sci-
ence, and philosophy have taught us of the actual universe in which
we live. He meets the question whether the Copernican astronomy,
the ancient records of geology, the older dates of anthropology, the
coincidences of biology, and the startling hypotheses of evolution have
displaced or belittled the kingdom of Christ. Over against Kant’s
absolute totality or synthesis of phenomena, he places that view of the
world which sets Christ at the center with radiations that cast a divine
light upon all history, all science, all sociological questions, and which
leads at last to the consummation of all things in redemption.

In the first lecture Professor Orr recognizes the greatness of his
task. He says:

“To some the subject may seem unduly wide and vague. I can only reply
that I have deliberately chosen it for this very reason, that it enables me to deal
with Christianity in its entirety or as a system, instead of dealing with particular
aspects or doctrines of it. No one, I think, whose eyes are open to the signs of
the times, can fail to perceive that if Christianity is to be effectually defended
from the attacks made upon it, it is the comprehensive method which is rapidly
becoming the more urgent. The opposition which Christianity has to encounter
isno longer confined to special doctrines or to points of supposed conflict with
the natural sciences—for example, the relations of Genesis and geology—but ex-
tends to the whole manner of conceiving of the world and of man’s place in it.
««« . It is a singular circumstance, that with all the distaste of the age for
metaphysics, the tendency to the formation of world systems, or generally to

* “The Christian Idea of God and the World" is the title of a published course of lectures
delivered in Edinburgh in 1891 by Prof. James Orr, D.D., as the first lecture course on the
foundation of the “Kerr Lectureship.” They constitute one of the freshest and ablest apolo-

i{_ﬂl:s of our time. They were published in this country by A. D. F. Randolph & Co., New
ork,
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theories of the universe, was never more powerful than at the present day. .
The naive polytheism of pagan times, when every hill and fountain was sup
posed to have its special divinity, is no longer possible with modern notious of
the coherence of the universe. Everywhere the minds of men are opening to the
conception that whatever else the universe is, it is one. . . . The philosophy of
Mr. Spencer is a8 truly an attempt at the unification of all knowledge as the
philosophy of Hegel. The evolutionist is as confident of being able to embrace
all that is, or ever has been, or will be, all existing phenomena of nature, history,
or mind, in the range of a few ultimate formulas, as if Iie had already seen how
the task was to be accomplished. ”

Notice in this connection that those who are loudest in their pro-
fessed adherence to strictly scientific induction are often wildest in
their gratuitous theories, and Professor Orr quotes Principal Fairbairn
as saying ‘that science has become as speculative, as prolific of
physico-metapnysical theories as the most bewitched metaphysician
could desire.”

Incidentally he calls attention to the fact that the antagonism be-
tween Christianity and the modern theories of the world is partly
relieved by the uncompromising conflicts between the different opypo-
sing theories themselves:

“Deists, pantheists, agnostics, pessimists, atheists, positivists, and liberal
theologians unceasingly refute each other; and were their respective systems
put to the vote, out of a dozen systems, each would be found in a minority of
one with the other eleven against it. ”

He quotes Dr. Dorner, who, after reviewing these systems, describes
their conflict as a “ screaming contradiction;” and Lichtenberger, who
says, “that the atheistic systems of Germany have raised the standard,
or rather the red rag, of radicalism and nihilism, and have professed
that their one and only principle was the very absence of principles;
the one only bond which unites them at botton is the hatred of relig-
ion and Christianity.”

To give examples on this point, Mr. Frederic Harrison ridicules
Spencer’s theories of the origin of religion as the “ Ghost religion,”
and scoffs at his “ absolute Unknowable” as an ever-present conundrum
to be everlastingly given up. On the other hand, no less a man than
Professor Huxley compares Harrison’s challenge to the Christian
world to accept his religion of humanity to a “certain loud-voiced
corporal who, in command of two full privates, met with a regiment
of the enemy in the dark and ordered it to surrender under pain of
ins’ int annihilation.” Of the work of Mr. Samuel Laing, in which
he asserts that the old creeds must be transformed or die, and mean-
while suggests a creed of his own, Mr. Huxley declares that if he
must choose between the creed of Athanasius and this vapid thing
which has so much to say about “polarity,” he must vote for the
Church Father; and he adds that he has become so disgusted with such
pretentions but meaningless words, that now when he encounters
“polarity” anywhere except in a disenssion of physical science, he at
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once shuts the book. And Mr. Newman, in speaking of the inconsist-
ency of those agnostics who believe in Deity while rejecting a personal
God, declares that he does not “know how to treat them with respect.”
Mr. John Fiske labors hard to be a modified theist, but an atheistic
reviewer declares that Mr. Fiske “in his attempt to purify the common
conceptions of God, has simply purified the Deity out of existence.”
Finally, Beyschlag, whose own orthodoxy would never endure martyr-
dom, has well said that “the task of defense may wait while deistic,
pantheistic, and materialistic theories of the world have first to fight
out their mortal conflict with each other.”

In an estimate of the first lecture, which is devoted to the Chris-
tian view of the world in general, one notices as a characteristic, the
fairness of the author, or his avoidance of one-sidedness in any partic-
ular direction. He would not favor the conservatism which excludes
progress in theology, nor yield to the worse extreme of setting aside
the consensus of the ages for the flippant innovations of ambitious
individuals. He sees danger in the dogmatism of the doctrinaire, but also
in the contention of those who claim that Christianity is “a life and
not a creed” and are therefore indifferent to dogmatic affirmations. He
raises a note of warning against those who delude themselves with what
they conceive to be a more spiritual form of Christianity, but who
make spirituality synonymous with vagueness and indefiniteness. He
quotes Paul’s admirabie and balanced conception of the harmony of
knowledge with feeling when he prays, on behalf of his brethren, that
God would give them a spirit of wisdom and revelation in the knowl-
edge of Him; having the eyes of their heart enlightened that they
may all attain unto the unity of the faith and of the knowledge of the
Son of God, unto a full-grown man, unto the measure of the stature of
the fulness of Christ. All tendencies, whether of various types of
pietism on the one hand, or of cold intellectual dialectics on the other,
to divorce what God hath joined together in this unity of knowledge
and feeling, are to be deplored. “A religion divested of earnest and
lofty thought has always, down the whole history of the church, tended
to become weak and unwholesome, while the intellect, deprived of its
proper rights in religion, has sought its satisfaction in a godless ration-
alism.”

If T understand Professor Orr aright, his position carried out logi-
cally would condemn the well-intended but mistaken spirit which
virtually discredits the connections of Christian theology with philos-
ophy. If the present tendency to maintain the separate drifts of
religious and philosophic thought shall continue until an anti-Christian
philosophy shall take possession of our university education, while the-
ology shall confine itself wholly to dogma, the cause of truth as a
whole must suffer.

The position of Professor Orr is virtually that which was main-
tained by the great leaders of religious thought in the early Christian
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church, when the intellectual giants of Alexandria and Hippo and
Milan mastered the Greek philosophy and prized it and used it. Au-
gustine spoke of it as “spoils of the Egyptians” which he had brought
“to adorn the true sanctuary of God,” and Ambrose, in his midnight
vigils of prayer and meditation, used only two books—the Bible and
Plato. According to the late Professor Shedd, the Christian Fathers
captured the strong intellectual framework and method of Plato and
Aristotle, and conquered the enemy with their own weapons. The
toman Catholics in this country are awakening to the importance of
this subject. Father Hewitt, at the head of the Paulist Fathers in
New York, is said to have devoted the last thirty years to the study
of philosophy in its relations to Christianity, and his argument for
the Being of God which was read at the Chicago Parliament was one
of the ablest papers there presert~.d.

Professor Orr is very candid in his treatment of non-Christian re-
ligions, and he deprecates the idea that they are to be met with off-
hand negations, or, worse still, with denunciation. He says:

“This would be to overlook the fact which can not be too carefully borne in
mind, that no theory which has obtained wide currency and held powerful sway
over the minds of men, is ever wholly false; on the contrary, it derives what
strength it has from the truth which it embodies. . . . No duty is more imper-
ative on the Christian teacher than that of showing that, instead of Christianity
being simply one theory among the rest, it is really that higher truth which is
the synthesis and completion of all the others ; that view, in other words, which
ejecting the error takes up the vitalizing elements in all other systems and re-
ligions, and unites them into a living organism with Christ as the Head. If
apologetic is to be spoken of, this surely is the truest and best form of Christian
apology.”

He gives illustrations of the half-truths of false systems and the
tributes which they render to our Christian theism. Thus Islam
strongly supports our monotheistic conception of God. Hinduism and
Parseeism both stand with us for the doctrine of a supernatural reve-
lation as against all systems, ancient or modern, which assume that
man by wisdom has found out God. The somber teachings of the
Buddha take sides with us against the smooth optimism of the world
of fashion and the light-hearted Hellenic culture so prevalent in our
literature. Buddhism was partly right. It found the world full of
disorder tho it gives no intelligible account of how it came about, and
tho it exaggerates to a paralyzing extreme the wretchedness and misery
for which it provides no salvation. Confucianism, with all its lament-
able defects, teaches a wholesome lesson of reverence, and the haughty
Parsee reads us a lecture on domestic purity to which even Christen-
dom may well give heed.

But tarning from all these scattered and fragmentary truths to the
New Testament, we find them there combined, and raised to a higher
power, united in a Divine symmetry and harmony, without exaggera-
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tions or admixtures, and crowned by the persuaswe and magnetic
power of a divine personality.

Our author deals very fairly with the question of progress in the-
ology. He says:

“It can not be that the other departments of knowledge unceasingly progress
and theology alone stands still. Great changes have taken place in the shape which
doctrines have assumed in the course of their development, . . . and these
changes have been determined largely by the ruling ideas, the habits of thought,
the states of knowledge, and culture of each particular time. The dogmatic
molds which were found adequate to one age have often proved insufficient for
the next, to which a larger horizon has been granted. . . . I recognize, there-
fore, to the full extent the need of growth and progress in theology. Bit by bit,
as the ages go on, we sce more clearly the essential lineaments of the truth as it
is in Jesus. . . . But it does not by any means follow from this that everything
in Christianity is fluent, that it has no fixed starting-points, no definite basal
lines, no sure and moveless foundations. ”

This, he contends, would involve self-contradiction. There could
be no progress since there would be no substantial reality to develop—
no truths relating to God and divine things which could be ascertain-
able and capable of scientific treatment, and theology, therefore, would
have nothing to work upon.

A clear presentation of the Christian view, according to Professor
Orr, may be summarized as follows: The Christian view affirms the
existence of a personal, ethical, self-revealing God, the creation of the
world by His power, His immanent presence in it, His transcend-
ence over it, and His holy and wise government of it for moral ends.
It affirms the spiritual nature and dignity of man—his creation in the
Divine image, and his destination to bear the likeness of God in a
relation of sonship, beginning in this life and perfected beyond. It
recognizes the fact of the sin and disorder of the world, not as some-
thing belonging to the divine ideal, and inhering in it by necessity,
but as something which has entered it by the voluntary turning
aside of man from the path of his normal development. The Chris-
tian view affirms the historical self-revelation of God to the patriarchs
and His gracious purpose for the salvation of the world, in Jesus
Christ, His Son. It looks upon Christ not as a mere man, but as the
eternal Son of God—a truly Divine Person—who in time took upon
Him our humanity, and who, having all the fulness of the Godhead, is
to be honored and. worshiped as God. It affirms the redemption of
the world through a great atonement to be appropriated by faith, and
the founding of the kingdom of God among men as the historical aim
of the Redeemer’s work. In the end the present order of things will
be terminated by the appearance of the Son of Man for judgment, the
resurrection of the dead, and the final separation of the righteous and
the wicked.

These are the intrenchments of Christianity in the world, and
there is not one of them that has not been assailed through all the
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Christian centuries and by every species of attack. Each age has had
need of its special apologetic. Origen and the Christian Fathers had
theirs, and the Reformers theirs. The times of the English Deists, of
the French Encyclopedists, and of the earlier German Rationalists,
demanded each their special lines of defense. And now with the
commingling of Eastern and Western philosophies with manifold
science and a host of speculations which are not science, a new de-
fense is called for, at the same time that we must man all the old
entrenchments as well.

For the being of God our author would combine the ontological, the
cosmological, the teleological, and the moral arguments, as having each
a real value, while he regards a direct and preternatural revelation as
the only source of a full and adequate knowledge of God—that revela.
tion being given through inspired prophets and, above all, in the person

of Jesus Christ.

It is specially necessary in our time clearly to discern the difference
between our inability to comprehend the Infinite God, and God’s
power to disclose to men such measures of His attributes and character
as are adapted to our finite capacities. Divine knowledge as revealed
to man must of necessity be anthropomorphic. The fact that we find
it in human molds or expressions is no proof that it has been built up

from human imagination or experience. God must condescend to
our capacity; even the Incarnation was a sublime anthropomorphism.

The point at which the most vigorous and persistent assailments
have been made is the scriptural doctrine of the origin of religion. It
suits the evolutionary theories of anthropology to devise one hypothe-
sis or another to account for the beginnings of religious faith. A
score of writers have tried their hand at it, but it so happens that the
weight of opinion against any one of their theories, and all in turn, is
strong and united. Of those who begin with fetishism as the dawn of
faith, Principal Fairbairn declares that “they assume a theory of de-
velopment which has not a single historical instance to sustain it.”
“Fetishism,” says Max Miller, “is really the very last stage in the
downward course of religion.” “In presence of many facts,” says
Pfleiderer, “the evolution theory which finds the beginnings of religion
in fetishism and animism, appears to me to be as much wanting in
evidence as it is psychologically impossible.” And Herbert Spencer,
in opposing Mr. Harrison on this theory, says, “ An induction based on
over a hundred examples warrants me in saying that there has never
existed anywhere such a religion as that which Mr. Harrison ascribes
to countless millions of men.” Mr. Spencer’s theory, that the earliest
religion was the worship of the spirits of ancestors, fares no better.
“I make no secret,” says Max Miiller, “that I consider Mr. Spencer’s
one-sided explanation of the origin of religion as worthy of the strong-
est condemnation which a lova of truth can dictate.” Pfleiderer, in
the third volume of his “Philosophy of Religion,” ridicules Spencer’s
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theory, as also does Frederic Harrison. The assumption that totemism
was the primeval faith, has even less support. It is emphatically con-
demned by Renouf, Miiller, Pfleiderer, and Reville.

So far as the very ablest counter-theories are concerned, there-
fore, the way would seem to be clear for the scriptural doctrine that
the worship of one God and the Creator of men was the primeval
faith—very simple no doubt, but, so far as it went, a true monotheistic
faith. Drs. Wilson, Nassau, and Good, missionaries in West Africa,
have all assured us that, side by side with the lowest forms of fetish-
ism, there still exists among all pagan tribes of Africa a belief in a
Supreme Creator and upholder of all things.

Professor Orr, in maintaining the Christian view on this subject,
has taken full account . the opposing theories above named and of
the havoc which they have made of each other, and he stands firmly
by the Mosaic account.

That burning question among philosophers of all lands and all ages,
viz., What was the origin of the world and of man? has not failed to
receive our author’s full attention. Has there been a real creation of
the world out of nothing? Or out of an eternally existing protoplasm
has the world slowly fashioned itself? Has man sprung from some
chemical germ which began to develop, as we are told, a hundred mil-
lion years ago? And is it true that he has spent a million of years in
perfecting his manhood since he first rose upright upon two legs?
There are those who know about this matter, but, while admitting all
that is valuable in evolution, Professor Orr does not.

That the doctrine of the incarnation is the central truth of Chris-
tianity, is made very clear. Our author insists that it shall not be
idealized and obscured by any transcendental interpretations. Per-
haps the most plausible and, therefore, the most dangerous theories are
those which in some way construe the Incarnation as only a higher
degree of that indwelling of God which is enjoyed by all holy men.
In other words, Christ simply represented the highest “ God-conscious-
ness” that is possible to our humanity. The old medieval mysticism
of Meister Eckhart gave unconsciously some encouragement to this
idea, and there is a trace of it in Prof. Edward Caird’s “ Evolution of
Religion.” P. C. Mozoomdar, of the Indian Brahmo-Somaj, adopts the
theory fully, and from this standpoint he has paid some of the most
eloquent tributes to Christ as the God-Man, or God in humanity.
Great effort has been put forth to show that a real divine incarnation
is not essential to the most spiritual conceptions of Christianity, but
our author quotes some of the ablest of German philosophers who
declare that the doctrine of the Incarnation is the very pivot of Chris-
tianity and can not be explained away without destroying the whole
fabric. He shows the inherent weakness of all half-way theories from
Arianism down, in the fact that like intermediate species in evolution
they have dropped out and perished. He concludes:
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“The specious theories of Schleiermacher, Ritschl, Rothe,and Lipsius have all
failed; the early Unitarianism of Priestley and Channing, with its modified
divinity of Christ, has not endured the tests of time. There is no middle ground
between the doctrine of very God and very man on the one hand and pure
humanitarianism. ”

A similar treatment is given to the question of miracles. Compro-
mise is ruled out. Professor Orr widens out the controversy to the
larger question whether the supernatural is or is not to be considered
at all in our study of religion. Instead of wasting time over objections
to this or that specific miracle, he asks, “Is there a supernatural rela-
tion of God and man? Is there a supernatural revelation? Has that
revelation culminated in a supernatural person, Jesus Christ? Is there
a supernatural work of a Divine Spirit in the souls of men? If these
queries may be answered in the affirmative, they carry with them
the whole groundwork of miracles and vastly more besides. If the
Incarnation was a real event and God has truly dwelt in our humanity,
if the Resurrection is one of the best substantiated of all historic facts,
if the ascension body of Christ is a reality, then the whole structure of
Christianity remains unshaken, and the work of destructive criticism
in chipping away small details, while it may deface, can never destroy.”

The argument for immortality is well put from the philosophical as
well as from the biblical standpoint. The unlettered savage has
everywhere spelled it out from intuition, observation, and experience,
and the loftiest aspirations of Plato have reached the same conclusion.
The unsatisfied faculties and longings of men bespeak a grander sphere
beyond the grave; the unfinished work of life requires it; the ideals
which fancy creates in art, poetry, and fiction, often transcending
earth’s plain realities, betoken future glories which eye hath not seen
nor ear heard, and which even these ideals can not reach. Kant re-
garded the doctrine of immortality as “the last end of nature as a
teleological system;” Goethe felt that he might claim, almost as a
rational right, an opportunity to continue beyond the grave the intel-
lectual labors which had delighted him here, and for which he was
ever better and better fitted; Browning thought that earth should be
deemed only a “place of pupilage;” and J. Stuart Mill recognized the
beneficial influence of a belief in immortality in imparting greater
strength and solemnity to all highest human sentiments and in allay-
ing the sense of that irony of nature which is so painfully felt when
we see the sacrifices and exertions of life culminating in the formation
of wise and noble minds only to disappear forever just when best en-
dowed. Uhlhorn tells us that not until Christianity taught men to
regard each individual existence as worth more than all that the pres-
ent world can offer, did a true estimate of humanity arise and real
charity begin.

The allegation often made that the Old Testament does not teach
the immortality of the soul is met with vigor. A more accurate asser-
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tion would be that the Old Testament does not emphasize the doctrine,
and that for special reasons. To suppose that the Hebrews were igno-
rant of, or indifferent to, the belief in a hereafter would involve too
much ; it would make them the one exception among all nations, civilized
or savage; it would compel us to ezplain how they could have learned
everything else from the Egyptians, and yet have remained in igno-
rance of the most conspicuous of all the doctrines of the Egyptian
faith; it would necessitate the preposterous conclusion that Moses, who
was learned in all the wisdom at their command and a son-in-law of
one of their most authoritative priests, must have purposely veiled the
great truth that the God of Abraham was already the God of the living
and not of the dead. Indeed Moses’ own closing history as well as
that of Enoch and Elijah implies immortality, and the hope of Job
rests upon it. Of the many Old-Testament passages quoted in support
of immortality, the last and most explicit is the statement in the Book
of Daniel xii. 2, that “many of them that sleep in the dust of the
earth shall awake, some to everlasting life and some to shame and
everlasting contempt.”

I have not attempted to give even an outline of Professor Orr’s
comprehensive line of argument or to show the broad research which
it indicates. I have only touched upon it here and there as a ricochet
would skim the surface of the sea. He seems to me to have given us
one of the best books of the time.

IV.—AN UNSCRIPTURAL EXPIATORY SACRIFICE.
By BerNuARD Pick, Pa.D., D.D., Ausany, N. Y.

Every reader of the Bible must admit that the sacrifices of the Old Testament
are the most important and essential part of the ceremonial law. They are the
main pillar of the Mosaic theology. Take away the sacrifices and how much of
the law remains? What beocmes of the tribe set apart to the priestly office with
the high priest at its head, and his functions on the Day of Atonement? There
were not wanting those who asserted that neither sacrifices nor a Levitical priest-
hood belong to the essence of the Old Testament, but that they were foreign ele-
ments imported into it, and tolerated by Moses. Such was the notion of Moses
Maimonides, generally called the second Moses, and of Abarbanel.

But says such a liberal-minded writer as the late Jewish commentator, M. M.
Kalisch : “Not even the most distinguished of the Jewish scholars and philoso-
phers of the Middle Ages had the intellectual energy and penetration properly to
estimate the value of sacrifices.” And may this not account for their rejection
of the Christian interpretation of Isaiah 1iii.? If the latter is not true, certainly
that of the rabbis is less true. Saadiah Gaon applies the chapter to Jeremiah,
Abarbanel to King Josiah, Kimchi refers it to the Captivity, Aben Ezra to the
individual of Israel in the Captivity, and so ad ¢nfinitum. That the Christian in-
terpretation was known, may be seen from Abarbanel’s exposition: “The first
question is to know of whom this prophecy is spoken ; for, behold, the wise men
of the Nazarenes have explained it of that man whom they hanged in Jerusalem
toward the close of the second temple, who was, according to their opinion, the
son of the blessed God, and became incarnate in the womb of the Virgin, as is




410 Review Section. [Nov.,

declared in their words. And truly Jonathan ben Uzziel has interpreted it of
Messiah, who is to come. And this is also the opinion of the wise men of blessed
memory in many of their expositions. ”

In the book of Zohar, the storehouse of cabalism, this chapter is referred to
the Messiah. Of course we know that this work was composed in the thirteenth
century, and that Moses de Leon and not Simon ben Jochat, as is generally held,
is its author. But the theosophic speculations of the cabala are, at least, just
as Jewish as the religious philosophical propositions of the medieval rabbis; we
may go further and say that in the cabala the God of revelation and of the
Scripture is more retained than in the Aristotelian speculations of the medieval
rabbis, who may satisfy the mind but not the heart, and that they were not able
to satisfy the cravings of the heart, we shall soon learn.

That the sacrifices as ordained by Moses had a purpose can not be doubted.
That it was so understood we can learn from the old Jewish canon, “There is no
atonement except by blood” (Talmud Yoma, fol. 5, col. 1), which is nothing else
than what we read in Leviticus xviii. 2: “For it is the blood that maketh an
atonement for thesoul. ” As long as the temple stood, sacrifices were brought, and
the high priest officiated. After the destruction certain prayers or good works
were substituted for the sacrifices. But this was an unhappy substitution, espe-
cially as it fell on the Day of Atonement. And this was the cause for introducing
a kind of sacrifice for the Day of Atonement, namely, the killing of a cock. This
custom has no warrant in the Law of God, but is evidently a sort of imitation of
that which was required ; we may also remark that the very animal thus used is
never alluded to in the Hebrew Scriptures. Accordingly Professor Dalman of
Leipsic, one of the few Christian scholars at the present day who is an authority
in rabbinic law, asserts that the origin of this cock-sacrifice must be sought at
least in the eighth century, and since that time the rite of this sacrifice has be-
come part and parcel of the Jewish prayer-books and of works on Jewish rites,
The ceremony is as follows: On the eve of the Day of Atonement, the custom
is to make atonements. A cock is taken for a man, and a hen for a woman ; and
for a pregnant woman a hen and also a cock, on account of the child. The father
of the family first makes the atonement for himself, for the high priest first atoned
for himself, then for his family, and afterward for all Israel. Having taken the
cock in his hand, he says these words : “The children of men that sit in darkness
and the shadow of death, being bound in affliction and iron; he brought them
out of darkness and the shadow of death, and brake their bands in sunder.
Fools, because of their transgression, and because of their iniquities, are afflicted.
Their soul abhorreth all manner of meat; and they draw near unto the gates of
death. Then they cry unto the Lord in their trouble; and He saveth them out o
their distresses. He sendeth His Word, and healeth them, and delivereth then
from their destructions. Oh, that men would praise the Lord for His goodness,
and for His wonderful works to the children of men! (Ps. cvii.) If there be for
him an angel, an intercessor, one among a thousand to show unto man his up-
rightness, then he is gracious unto him, and saith, Deliver him from going down
to the pit, I have found a ransom” (Job xxxiii, 23).

Whilst moving the atonement round his head, ete. : “This is my substitute.
This is my commutation. This cock goeth to death, but may I be gathered and
enter into a long and happy life, and into peace.” He then begins again at
the words, “The children of men ;” and so he does three times. Then follow the
various alterations that are to be made when the atonement is made for a woman
or another person, etc., and it is added : “ As soon as one has performed the order
of the atonement, he should lay his hands on it, as the hands used to be laid on
the sacrifices, and immediately after give it to be slaughtered. ”

This custom, tho unscriptural and therefore superstitious, proves the deeply
rooted conviction, that without shedding of blood there is no atonement.
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V.—LIGHT ON SCRIPTURAL TEXTS FROM RECENT DISCOVERIES,

By Proressor J. F. McCurpy, Pa.D., LL.D., U~iversiry COLLEGE,
ToroNTO, AuTHOR OF “HIsTORY, PROPHECY, AND THE MONUMENTS.”

OLD TESTAMENT EMPHASIS ON SECULAR HISTORY,

Now in the fourteenth year of King Hezekiak did Sennacherib, King of Assyria, come
up against all the fortified cities of Judah and took them.—2 Kings xviii, 13.

Way does the Old Testament, as contrasted with the New, concern itself with
secular history and with the politics not only of the Hebrews, but even of Gentile
nations? Why do the Benhadads, and Shalmaneser, and Sennacherib, and the
Rabshakeh, find a place in the sacred records along with Moses and Samuel and
David and Isaish? The reason is mainly this, that the progress of the kingdom
of God among men depended essentially upon the preservation of the people of
God as a nation. During the period of the Old-Testament revelation Israel was
working out in a practical and exemplary way, under its peculiar political and
social system, the truth of God as it was being “spoken unto the fathers in the
prophets by divers portions and in divers manners.” The destruction or disin-
tegration of the Jewish state would annul these outward conditions. At the
coming of the Christ the Jewish Church had long been the depository, under the
guardianship of powerful empires, of a revelation complete in itself. And when
the new and fuller doctrine came to be given, the world had been providentially
prepared for its wider propagation; the prophet was now replaced by the mis-
sionary. The true religion being no longer confined to the area of a single state,
needed no longer a national arena, a definite social lodging-place, or continuous
political protection.

The contrast thus indicated is felt most acutely in the critical period in the
history of the kingdom of Judah following that with which our last brief papers
were concerned. The Northern Kingdom had fallen, never to be restored. The
future of the kingdom of God was now committed to the smaller and weaker of
the two kingdoms. The question of the survival of the religion of Jehovah was
now felt by its faithful representatives to be narrowed down to a few simple condi-
tions, Isaiah and Micah had watched with intensest interest the decline and fall
of Samaria, and put on record, for their contemporaries and for all coming ages,
the moral of that catastrophe. They knew that at best the struggle would be
hard and long, and, but for the absolute promise of Jehovah himself, more than
doubtful. And even if the saving remnant should abide in the faith, there rested
ever upon them the one overshadowing dread, that Assyria might complete the
obliteration of Israel by the ruin of Judah and Jerusalem, and thus make an end
of the worship of Jehovah and of His earthly dwelling-place.

How did the chances stand for the survival of Judah and Jerusalem? Ahaz,
King of Judah, had hecome a client of the great Tiglath-Pileser, and in virtue of
his allegiance, as well as of his idolatrous predilections, had introduced into the
very truth itself some of the more imposing and seductive features of Assyrian
worship. He remained faithful to his liege lords to the end of his life. Almost
coincidently with the fall of Samaria occurred his death and the accession of
young Hezekiah. As nearly everything of public consequence in an Oriental
state has always mainly depended upon the character and impulses of the king,
it was a matter of prime importance to the prophets to direct the policy of the
new ruler. In religious matters this was not impossible, thanks to the tutelage
of the watchful Isaiah. But in political affairs Hezekiah was, for at least half
of his reign, under the predominant influence of a restless, intriguing war party

in Jerusalem, whose chief ally was the ambitious but unreliable empire of the
Nile.
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Now, remembering what has been said of the relations of Assyria and her
subject states, the reader will at once perceive the source and nature of the im-
pending danger. During the former half of the reign of Hezekiah, the redoubt-
able Sargon, the founder of the last great dynasty of Assyrian kings, wus the
controller of the affairs of Western Asia. Shortly after his accession and again
in 715 and 711 disturbances of a serious character occurred in the Palestinian
régime, abetted by Egyptian intrigues. On the last-named occasion, Ashdod,
a rebellious city, or rather district, on the Philistian coast-land, was besieged and
taken by Bargon’s tartan, or licutenant-general. The Assyrian monarch, who
has left an inscription devoted to this transaction alone, speaks of himself in
another surviving document as the devastator of the land of Judah. The state-
ment is made in a vague and general fashion, but it means something ; and it is
not too much to assume that Judah was sympathizing with the insurrection, and
that a portion of its territory was occupied, at least for a short time, as a warning
to Hezekiah. When light falls for us again from the disclosures of the monu-
ments upon the obscure politics of Judah and its neighbors, we find Jerusalem
itself threatened with destruction, because it was in direct rebellion as a member
of a league of disaffected states.

Let us look at the situation more closely. There is no stage of Israel’s history
more satisfactorily illustrated by the cuneiform records than this most critical
era. The annals of the Assyrian monarch himself are preserved in their com-
pleteness, as far as they relate to the affairs of Judah and the confederate insur-
gents. Take up some leading proper names that occur in the narratives of the
books of Kings and of Isaiah : Jerusalem, Lachish; Hezekiah, Sennacherib, and
even the remote and apparently unconcerned Merodach-baladan of Babylon—the
parts played by all of these in the history of the time are set forth in the inscribed
or sculptured memorials of Assyria. In particular a detailed account is given of
the famous expedition of 701 B.c. against Hezckiah of Judah and the cities of
the coast. It will not be in place here to examine minutely the Assyrian narra-
tive. This has been done elsewhere. But it will be proper to our present object
to point out the general course of events, and especially to show how the inscrip-
tional account sets in its true light the important text at the head of the article.

Sennacherib came to the throne upon the death of his father, Sargon, by assas-
sination in 705 B.c. Merodoch-baladan, the usurping king of Babylon, an ad-
venturous and heroic Chaldean from the shoreland of the Persian Gulf, lost no
time in seeking to advance his aims against the Assyrian oppressor of Babylonia.
His career, of which his relations with Hezekiah form but one of the minor
episodes, is given to us with comparative fulness in the inscriptions of Sargon and
Sennacherib, and is one of the most interesting of all ancient biographies. He
sent an embassy to the king of Judah with a letter and presents. The ostensible
object was to congratulate Hezekiah upon his recovery from sickness. But the
real purpose was toengage him in revoltagainst the common oppressor. Several
states of the coast-land were already disaffected. In the Philistian cities Judah
had been secking influence since the days of Uzziah. Hezekiah now actively in-
terferes among them to further the ends of the conspiracy. Supported on the
other side by the sympathy, if not the active aid, of Egypt, he promotes a revolu-
tion in Ekron by seizing its kinglet, who was loyal to Sennacherib.

It will thus be seen that the policy of Judah under Hezekiah bad brought the
kingdom, and with it the religion of Jehovah, to the extremest point of peril.
From its apparently enviable position as a protected state under Abaz, it had
been hrought, by a series of gradual stages, foreseen and dreaded by the prophets
of Jehovah, to the desperate situation of a rebel state on its last probation. If
Assyria should be victorious in the inevitable struggle—and Isaiah at best did
not fail to estimate and proclaim aloud (ch. x.) the irresistible might of the
Great King—the fate of Judah and Jerusalem must be exemplary and terrible.
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1t was not an isolated or a single instance of insurrection, but a revolt stirred up
from the Nile to the Tigris; and in that disturbance Hezekiah was an arch-mover
and Jerusalem a center. Add to this that the annexation of Judah and the occu-
pation of Jerusalem by Assyrian troops were most desirable objects to the out-
raged sovereign, who would thus secure command of the road to Egypt.

Sennacherib now proceeds to take his revenge. In the spring of 701 he
marches with a great army down the western coast-land. He first secures or re-
gains the allegiance of the greater portion of southern Phenicia, Tyre alone ap-
parently holding out against him. Then he proceeds southward. Ata point
perhaps nearly opposite Samaria he divides his forces into two parts. The one,
moving due south, has to deal with the revolted Philistian cities along with those
on the western slope of the territory of Judah. The other advances through the
heart of Hezekiah’s kingdom. We have no account of the exact route taken by
this expedition. A detailed account would in any case be iinpossible, for after
the Judaite territory was once entered the invading troops would seem to have
divided into several columns of attack, taking one city after another by assault,
devastating wherever they moved, and spreading terror and dismay all around
them. One glimpse of their march appears to be given us by Isaiah as he de-
seribes in graphic and unusually excited language (ch. x. 28-32) the progress of
the relentless enemy, as he comes through the pass of Michmash and encamps
within the very environs of Jerusalem. Our text-passage is the only reference
in the historical books to this awful campaign of carnage, desolation, and distress.
The allusion is of such a general character that it has ordinarily been passed over
with little notice. Now we may compare the Assyrian account given in the
name of Sennacherib himself : “ Hezekiah, the Judaite, who had not submitted
to my yoke—forty-six of his fenced cities, and fortresses, and small towns in
their vicinity without number, by breaking them down with battering-rams and
the strokes of . . . the assaults of the breach-stormers and the strokes of axes
and hatchets, I besieged and took, 200,150 persons, small and great, male and
female, horses, mules, asses, camels, large cattle, small cattle, without number,
and brought forth from the midst of them and allotted as spoil. ”

Much more do the monuments of Sennacherib record : The surrender by the
overawed Hezekiah of the captive king of Ekron; the blockade of Jerusalem ;
the submission of Hezekiah ; his payment of tribute; the course of the campaign
among the Philistian cities ; the inroad of the Egyptian army of relief ; its crush-
ing defeat; the capture of Ekron, Askalon, and Lachish—the last-named event
being set forth in pictorial sculpture. To follow up these and other transactions,
to trace out their connection with and proper relations to the biblical narrative
and the allusions of prophecy—this is a task among the most interesting and in-
structive of all that are presented to students of the Old Testament. No less in-
teresting and instructive are the significant omissions of the official Assyrian
report : the failure to tell of the second investment of Jerusalem and its sudden
termination, to tell of the plague-stroke in the marshes of Pelusium, and of
the ignominious retreat from Palestine.

The purpose of the present article will have been subserved if it has brought
home to the reader the importance, or rather the necessity, of studying Old-Testa-
ment history and prophecy in the light of the disclosures of the Assyrian monu-
ments. We apprehend now, ‘as never were apprehended in any intervening
age, the chances of its destruction, from the terrible and apparently just resent-
ment of the invincible king against an obstinate rebel, from the inexorable per-
sistence of Assyrian justice, from the complete and absolute ruin and desolation
of the territory of Judah, from the utter helplessness of the isolated capital, and
of the impoverished and humiliated ruler who sat upon the tottering throne of
David. Above and controlling all is revealed closer and stronger than ever before
the arm of Jehovah stretched out to smite and to save.
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THE URGENCY OF THE GOSPEL.*
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To-day, 1f ye will hear his voice, harden
not your heart, as in the provocation,
—Psalm xcv. 8.

No ove surely can read the Bible
without being impressed with its note
of urgency. According to this Book,
life is a very serious affair, and is
freighted with great issues. Within
our brief space here we make our
choice, and eternity gives it effect.
We lay the foundations of the build
ing, a stone here and a stone there, and
afterward the building is carried out to
its furtherest

its highest wall and
turret according to the same plan.
The world-idea of life is that it is
complete and full-rounded within our

twenty or our seventy years. There is
youth when we plan, and middle age
when we strive, and old age when we
possess. Afterward we die. Our bi-
ogruphy may be written, and we——
Nobody knows, and nobody need
speculate. According to the Bible our
life here is only a sowing—when a man
goes down the field in March with the
keen wind on his face throwing seed
right anc left. Then there comes the
summer time, and elsewhere the glo-
rious harvest time. The world-view
makes a great deal of this life as it
would seem, by making it all. The
other view seems to minimize life by
introducing other chapters. It quali-
fies this life with the great perspective
of eternity. The Bible perpetually in
sists that man amid the things that
are seen and temporal shall give due
weight to the things that are unseen

* Preached on Wednesda ', July 22, at Ley-
tonstone Presbyterian Church.

and eternal, shall hear the voice of
God, The great thing is not to care
for the body beyond measure, but to
care for the soul, nor to be too much
engaged in getting hold of things that
perish in the using, but in laying up
treasures that moth doth not corrupt
nor thieves steal. If any man has not
cared for his soul he has not begun to
live. If any man has made provision
for the spiritual in him, and has satis-
fied it, he is then at leisure to attend to
other things. The life wherein the
spiritual has had its satisfaction is a
successful life. The other life is deso-
late, misdirected, unfruitful. There-
fore the great thing for you and me is
to come to a decision regarding the
soul, and the great way a man comes to
that decision is to hear the voice that
comes from the Unseen, from God
Himself, from Him who says, “To-day
if ye will hear me,”

I have three remarks to make on
this subject.

I. There are certain phases of mind
when you and I are very susceptible to
spiritual things. We are not always
the same from day to day. We some-
times feel so full of energy that no one
could prevent us from working. There
are other days when we can not work.
There ara times when we think like
lightning and reach far on into subjects
as with a flash. Perhaps next day we
can hardly communicate one with an-
other. There are certain states of the
soul when the spiritual world seems to
be everywhere. There are other states
when we are not sure that there is any
spiritual world. In the one state we
have an enormous advantage to be re-
ligious ; in the other state we can only
be religious at a great disadvantage.
Sometimes we are so cold and so logical,
when we can discuss whether there be
aGod. Andif there bea God, whether
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He is a person, or whether He may not
be a diffused influence. Thereare times
when we say, “1 think I am really an
agnostic.” And our friend says, “I
am very inclined to be a pantheist. ”
There are other times when both my
friend and I can say nothing but
“ Abba, my Father.”

1. One of the best times for religion
is when we are young. Ah me! one
looks back from middle age with wist-
ful eyes to the simple faith and beauti-
ful emotions of childhood. We did
not then ask who wrote the books of
the Bible, and whether David wrote
this psalm or that. The Bible had just
one living voice—God speaking in the
garden with His child. We were not
then concerned about the Person of
Christ and its mystery. Jesus was to
us & living Friend who gathered the
lambs in His bosom. When we grew
older heaven seemed like a dream from
far-past ages. In our childhood heaven
bent over us, and the angels came and
went, and we looked in through the
gates into the city. Are there young
people here? Seize your opportunities.
You will never have a more tender
heart, or be more susceptible to spiri-
tual and heavenly things. How hard
it is for you and rae to learn a language
for the first time when we have grown
up. What a business for our stiff
minds to master the little idioms, and
how hard it is for our settled tongues
to catch the accent. I doubt whether
any grown-up person has ever really
mastered a language thoroughly, so
that he can play with it, and talk with
his friend in a familiar way. Happy
children who in their youth learn two
languages ; who from their first days
speak either in French or English,
hardly knowing when they have passed
from a sentence of French to a scntence
of English ; and happy those who have
learned not only the language of this
world, the language of the things that
are seen, but the language of the things
that are unseen, from their youth.
They will talk it as a natural tongue
all their days without stammering,
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without hesitation,and without trouble.
Do not forget that the questions which
do not trouble these fortunate people
when they are young may trouble them
when they are older. They will, how-
ever, settle them at a far greater ad-
vantage than if they had to settle them
at the outset. It is one thing to dis-
cuss difficult problems in the school in
a class-room with a teacher full of
learning, and another thing to talk
about these things round the fireside.
Those that have been religious from
their youth will have their difficulties,
but they can say “Father.” Through
all their difficulties “ Father” will come
back to their tongue.

2. Another time when it is easy to be
religious is when we have leisure.
When you speak to a busy man about
spiritual things he may not argue with
you, he may hold everything you hold,
but he has no time to think about it.
His mind is not focussed upon the sub-
ject. He cannot read the invitation of
the Gospel clear, because the figures of
his ledger come in between, and he
reads the words of Jesus through a
mist. I am not blaming him too
much, for this is a terrible hurly-burly,
and men have many worries. All I
say is—it is very unfortunate. It
would be a great mercy if he had a
quie. vime and for a moment were
lifted out of this atmosphere of buy-
ing and selling. Well, trouble comes
to the house, and then he can not read
the columns of the ledger because of a
tress of hair that falls across the fig-
ures. They are blotted out, and he is
not interested in the rise and fall of
markets, The man is reasoning to
know where that child is, and whether
he shall ever see it again. You can
say anything to him then. He has no
critical questions then, His heart is
tender even. It is a flowing tide then
right into the kingdom. If you take
any iron ornament, and wish to change
its shape, you will bruise your fingers
and break the ornament. Thrust it into
a fire, make it soft again, and you can
make the ornament into a cross in a
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few minutes. There is a searching,
blessed, heavenly fire through which
hearts have become as soft as wax under
the touch of the Divine Spirit.

8. Another time there is
what is called a revival. 1 do not
know any better word, and I do not
know many more beautiful words.
What is a revival in religion? It is
just what happened a month or two
ago in nature. It is the sap stirring
in the tree, rushing out fresh to the
branches and twigs. It is the bud be-
ginning to burst and open till the bare
tree is covered with fresh and beautiful
green. Have you ever had any experi-
ence of one of those wonderful waves
of religious emotion which sometimes
sweep over the country? There never
was a time when a man could pray so
well and believe with so little trouble,
It works in
this way : I am not sure about things,
A man on the right hand says suddenly,
“God be merciful to me a sinner!” My
friend with whom I have discussed
whether there was any resurrection,
and agreed that the evidence was very
doubtful—look at him! This is very
remarkable. A man on the left of me
says, “Lord, I believe; help Thou my
unbelief.” He used to have a merry
jest, and many a pleasant hour have we
spent together talking about this and
that. A man behind me beats upon his
breast, and the man before me is filled
with remorse. I am surrounded by
fire, shut in by the spiritual world.
Before I went in search of it. The
spiritual world has come from the east
and west and north and south, and I am
banked up. Iam as black and dull as
coal, but any coal would take fire in the
midst of this red-hot excitement. So
it has come to pass that I am carried in
also by the man on the right and left
and behind me. For we are gregarious
animals, and we do not go alone, but
by half-dozens, fifties, and hundreds
into the kingdom of God.

II. The next remark is this: It is
possible for any one of us, even while
we are profoundly affected, to resist

is when

or draw so near to God.
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Christ. There are various ways in
which a person can do it.

1. I am convinced that there is not a
better way than to speak disparagingly
about religious excitement. I can not
explain where the scorn and contempt
comes in. DBut there is an extraor-
dinary scorn in speaking of “religious
excitement.” There is no scorn in ex-
citement. If you come to a man in the
very thick of business who can not
attend to you because he is issuing
orders and the place is in a ferment,
you do not sneer at him and say, “I am
astonished at you.” The sneer would
fall to the ground, and he would say,
“If you were in the market you would
be excited too.” If there is a great
political meeting and the people stand
up and cheer, do you say, “Iam per-
fectly ashamed to see you”? There is
no shame in excitement until you come
to religion. Then a man can hardly
bear it to be known that he is excited.
He is willing to let it be known that
he is excited about anything else, but
not that he is excited about his soul.
And yet, if a man ought to be excited
about anything, surely it ought to be
about the things that belong to the
soul, and the horizon of the soul, and
the future of the soul. Perhaps one of
you will soon feel this tenderness of
this sudden attraction of the
spiritual. T beseech you, care not who
laughs at you. The greatest excite-
ment in the world is that which moves
the soul to faith in the kingdom of
God.

2. Others when standing by the very
gate are greatly distressed by intellec
tual difficulty. This is one of the
haunting dangers of our day. Yes,
a man says, it is magnificent—this
Fatherhood of God, the leadership and
salvation of Jesus Christ, the holiness
of the Christian life and the life ever-
lasting. It is magnificent, but in the
mind of some it is a source of intellec-
tual difficulty.

Our fathers’ difficulty was election.
When a person was greatly overcome
by the invitation of the evangel and

szll],
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was at the very point of entering into
the kingdom, they used to discuss
whether he were elected or not. By
the time they had settled that, the
kingdom seemed to have vanished away
to the distance. The point is not
whether God elects a man, but whether
he elects God. Whether Christ chooses
me or not, that He knows ; let me with
my heart and soul choose Christ. I
shall discover afterward that His is the
first choice.

That is not the difficulty to-day.
One will say, “I have not a word to
say against Christ—but what about the
Gospels?” My good sir, would it not
be better to settle the matter by first
meeting with Christ? Some Christ
there was, and He was before the
Gospels, and the Gospels are the re-
sults of Christ. Approach the Gospels
through Christ, if that be your difil-
culty. When you have made trial of
Christ you will not find so many diffi-
culties.

There are other people who say that
the divine life has an infinite attrac-
tion, but when they think of all the
trouble and misery they have had it
blots the divine life out, and they can
not believe. Let the world-be as bad
as it can, do not make it worse by re-
fusing the kingdom of God. Surely in
the midst of all this black darkness
there is light in one place, and that is
the cross of Christ. At least, God
gave His Son, and His Son gave Him-
self. Let us make that a gateway into
the kingdom. Let us make that a road
to God. Then from the cross let us
argue why one was born with disecase
and one without, why one has pain and
one has not ; let us settle these things
from the standpoint of the cross.

8. There is another way in which
you can resist the divine grace. Like
the young ruler we say, “I should like
to have eternal life, and am convinced
that eternal life is through Christ—but
the sacrifice 1” You think of the amuse-
ment that is dear to you or the occupa-
tion. Very good. But I think it is
better to think about what you are

going to get, than what you are going
to give up. Our Lord who speaks to
us does offer us crosses, but they are
perfumed crosses. If He does ask us
to give, He always replaces. If you
go to your child’s room and look round
it one day, y u will come to the con-
clusion that he is rather old now for
such pictures as you see. They were
excellent when he was six years old—
pictures of The Graphie and Hlustrated
News., He has outgrown them. If you
are a foolish person you will clear the
whole wall, and when he comes home
he will see it bare. They were poor
pictures, but they were his and he
liked to see them. He not only sces
the pictures gone, but the places where
they were, That is not the way to
please your child. But if you come
one morning before he is awake and
take down the poor picture and put up
a nice engraving, say of Milan cathe-
dral or of a Venetian canal, then when
the light comes in he sees a better
picture than his old one. If you do
this day by day till the old childish
things are gone he does not complain—
he has had the best of the bargain, So
in the religious life. This and that
worldly thing is taken down, but there
is no bare place left. Taken down, did
Isay? Windows made—every window
into the kingdom of God. Wherefore
harden not your hearts, but prepare
your hearts for what you are going to
receive., To harden our hearts is an
act of immense folly. Suppose you
have one of those God-sent opportuni-
ties for deciding a great affair of soul.
Suppose you resist it. You do not
mean that you will not have the king-
dom of God. You say, “Ten years
hence, when this great stress of busi-
ness is over, and my children are edu-
cated, I will pay attention to this
thing.” Are you sure that you will
have the power to pay attention? But
grant that you have lost ten years of
the kingdom of God, ten years you
might have saved, and gone in and
out of the city as a citizen. But that
is not all. During these ten years you
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have forged a number of habits—certain
ways of thinking that are not spiritual,
certain customs which are not a help to
the spiritual life. Do you think you
will be able to throw them off in a day ?
‘What would Paul have given if he had
never resisted Christ and never taken
part in the martyrdom of Stephen! I
suppose he would have given a good
portion of his life to get rid of that sad
reminiscence.

III. You are honorable men; you
wish to do right. Here is what you
are going ‘~ do. While your mind is
active you arc going to carry on busi-
ness, take a share in public affairs, and
live in society. You are going to leave
the kingdom of God on one side. By
and by there will come a time when
you do not care to go to business, when
your partners suggest that you had
better retire ; they don’t find you much
use to the firm. They don’t ask you
to go on platforms now—you repeat
yourself. Society does not invite you
out, you have a habit of going to sleep
in the room. In fact, you are getting
old and feeble. Neither your mind or
body are what they once were. What
are you going to do? You are going
to take what remains of your mind and
body and offer it to Christ. Is it hon-
orable? Ought a man to be dishonor-
able in religion? I donot say that if a
man repents at the last moment after
eighty years the divine love and pa-
tience may not bid him welcome. But
that is not the point. You have served
a firm for all these years, and now the
firm has dismissed you, and you go
round to another firm and offer your
services in order to get a pension! It
is about the meanest thing a man can
do, to live for himself until he gets a
fright, and then to say, “By the way,
there is an invitation I have got. I
forgot to answer it—an invitation fifty
years old, and covered with dust.”
Why do you answer it now? Because
you can not do any better. Suppose
you are not able to be what you meant
to be, what then? Can you command
faith and emotion? Think of a heart
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insensible to love and hope and to the
magnificence of the spiritual life!l
Possible? You see men every day
whose pulse you could not make beat
one beat faster. They are blind.
They are atrophied. Their arm with
which they should have taken the gate
is paralyzed.

Once I was staying at the seaside,
and one of life’s joys in the evening
was to see the fishing-boats come home.
They used to wait outside till the tide
rose high enough to enter the harbor.
It was pleasant to see them come up in
the setting sun, and the men go home
to: the cottages. One night a boat
missed the entrance. They were care-
less, or they did not tack properly.
The others were all inside. A feeling
of pity for that boat came over me just
as if it had been a living creature. I
rose at night to look out of the window.
There it was—it had missed the tide.
Men and women, the greatest tide that
runs is the tide that carries us into the
kingdom of God. And the most splen-
did effort of wisdom within a man’s
power is to seize that tide when it is at
its flow.

SINNERS ENTREATED To HwAR Gobp's
) Voice Now.

I. Because of the shortness and un-
certainty of life.

I1. Because you can not properly, or
even lawfully, promise to give what is
not your own. To-morrow is not
yours,

III. Because if you defer the com-
mencement of a religious life, tho but
still to-morrow, you must harden your
hearts against the voice of God.

1V. If you do not commence a re-
ligious life to-day, there is great reason
to fear that you will never commence
it.

V. Because, after a time, God ceases
to strive with sinners and to afford
them the assistance of His grace.

VI. Because you are, while you de-
lay, constantly making work for re-
pentance; you are doing what Jou
mean to be sorry for; you are building
up to-day what you mean to throw
down to-morrow.

VII. Because it is the express com:
mand of God.—Dr. Edward Payson, on
the same text.
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THIS IS THAT; OR, OUR PRESENT
EXPERIENCE AND THE PROM-
ISE OF GOD.*

By Rev. F. B. Mever, B.A. [INDE-
PENDENT], LoNpoN, ENGLAND, Suc-
CESSOR TO NEWMAN HALL.

This is that.—Acts ii. 16,

Tnere are only three words in my
text. The whole text reads: *This is
that which was spoken by the prophet
Joel.”  And my three words are,
“This is that.” Preachers are always
anxious for divisions, —they must have
their first, second, and third at least,
and they will be wondering how I am
going to divide this text. I think that
anybody can see there are five divisions
in it. First, What is this? Second,
What is. that? Third, How to make
this that. Fourth, Why is not this
that? And fifth, What would happen
if this were that?

“This is that. ” By the grace of God
let us consider how to say when we
leave this place, “This shall be that.”

1. Whatis “this”? Itisthe ordinary
experience of Christian people ; the or-
dinarily low life that a large majority
of Christian people are living. A life
which is characterized by three things,
atleast : by famine, by restlessness, and
by failure.

By famine. Yonder is the city of
Samaria, so stricken with famine that
the mothers are talking of devouring
their children to stay the cravings of
hunger. And not far off are the tents
of Syria, so filled with provisions as to
take all fear of hunger away. Four
lepers are creeping in and out among
those tents, and they are taking enough
for an abundant meal. If all the citi-
zens of Samaria only knew what there
is in that place, what a rush there
would be. Is not that starved and

*The first of a series of addresses on
“*Spiritual Life,” delivered at Mr. Moody's
Summer Conference, Northfleld, Mass., on
Sunday morning, August 9, 1896, Others of
this series, which is designed to lead Chris-

tians, step by step, appear in The Northfield
Echoes.

stricken Samaria a picture of your life?
For many days you have not been fed
upon angel’s food. That is why you
think of going to places of amusement
to pass away the time ; that is why you
must read the trashy novel and indulge
in frivolous talking, and go to the ball
orthedance. Younever yetsaw achild
which had been well fed taking up the
piece of crust, the broken food, which
beggars cast away. If only the chil-
dren of God are fed at their Father's
table they will realize the blessing and
enjoy it. You are stricken with
hunger, and that is why you left your
towns and your cities, some of you at
great cost, to come to Northfield ; you
are perishing with hunger—that is the
life you have been leading many a day

This ordinary life is also marked by
restlessness. Sin is disease, it is the
want of rest; it is like Israel wander-
ing to and fro upon a desert sand—is
not this analogous to the life that many
Christians are leading? Take a shell
which has been picked up at the sea-
shore and place it to your ear, and you
will hear it sighing, sighing for the
waves that it will see never again. And
many a heart to-day is like that shell,
taken from the ocean of God’'s rest,
sighing, sighing broken-heartedly for
the rest which remains for the people
of God. Deep in men’s hearts, and
deep down in women’s lives there is
the infinite unrest that cries to God for
help.

There is famine in the Christian ex-
perience to-day, there is restlessness;
there is also failure. Gibbon tells us
of one of the Roman emperors who
by some sudden freak of fortune was
dragged from the shame of a prison
cell to fill the chair of the empire, and
he says that this man, owing to the
urgency of the case, sat for some hours
with his manacles and chains upon
him transacting some important busi-
ness. Youmay have been emancipated,
but upon some of you rest the mana-
cles and fetters of besettingsin. When
you are at a religious gathering you
are right enough, but at home and in
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ordinary everyday life and surround-
ings there are outbreaks of temper,
passion, and impure desire; and every
one of us, unless we have experienced
the subduing power of the Holy Ghost,
will be overcome by failure. Is this
the case in your life?

2. What is “that”? We cannot enter
into particulars, but if by some mistake
the second chapter of the Acts had
been omitted, and the story of the
apostles as you have it in the closing
chapters of the Gospels had been in
diately followed by the history of these
same apostles as they stand transfigured
with light in the third, fourth, and fifth
chapters, then any intelligent
would have said, “I don’t understand
it, something must have happened.
There must have been the loss of some
leaf from the old manuscripts.
thing must have happened to transform
Simon, who trembled before the ser-
vant-girl, into the man who stood un-
moved before the whole Sanhedrin ; to
induce John no longer to call for fire
from heaven, but made him the tender,
gentle, patient sufferer.” Oh, what a
wonderful story you have in those
chapters! They had such love that
they gave away their property to help
the needy ; such joy and such boldness
that they feared not Nero himself.
Such was the life with which the day
of Pentecost closed.

But understand, friends, such a life
may beyours. I have seen young girls
come to meetings caring for fashion
and dress and amusement, and I have
seen the love of such things burned out
of them, so that they have become
pure, lovely, devoted Christians, with
a new sweetness in their girlhood, a
new tenderness in their w>man’s heart,
a new purity in theirsovi. Ihave seen
ministers come to conventions, men
who were tied by formalities, afraid of
their deacons and elders, afraid of the
big man who has the family pew in the
corner—all the time shackled by the
fear of man—I have seen those men
rise up and become apostles, moving
a whole countryside. Only a few

man

Some-
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months ago T was addressing a little
company of ministers in Wales. I
talked very simply, but I spoke, as I
always do, with the hope that God by
my words may raise up some John
the Baptist from among my hearers,
some man to help carry this truth
around the world. In that little group
there was one young man whom I did
not specially notice, but who drank in
every word which God gave me to say.
He left the meeting—no one knew
what had taken place,—but I was told
a few months later that that meeting
had entirely changed his life, and that
he had become an apostle of that part
of the principality of Wales. I have
seen men and women come to a conven
tion cast down with doubt, no longer
able to look up into God's face, and
almost bereft of faith in Christianity.
I have seen them go away with a new
vision of the things unseen and eternal—
that is what you may have. That is
what God is ready to give you, a light
which shall burn into eternity. If you
are experiencing anything less than
that you are not receiving what God in-
tends you to have. The Christian is
the only man who can not live beyond
his income. But the mistake is, that
very few Christians are living up to
it. Is the life you are leading the life
which God meant you to live?

3. How can we make “this” “that”?
The only way tomake your present ex
perience that which God has promised
is by recognizing and receiving the
Holy Spirit as a distinct gift over and
above regeneration, Recognizing as |
do that every movement of the soul
toward God is the result of the work of
the Holy Spirit, that He is the agent
in our regeneration, that He reveals the
crucified Savior, that He inspires faith
and the remission of sin, there is never-
theless something further, Perbaps
you have never yet received the Holy
Spirit as the distinct gift of the risen
Christ. You may know the Spirit in
you, while you do not know the Spirit
on you. You are living chronologi-
cally upon this side of Pentecost, while
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experimentally you are living as if Pen-
tecost had never come. You need to
know, and I pray God that you may
know, the possibility of every soul
having a personal experience of Pente-
cost. Notice this chapter: Peter said,
“Repent and be baptized . . . for the
remission of sin, and ye shall receive
the gift of the Holy Ghost.” Again
in the eighth chapter we read that
Samaria received the Word of God ; the
people were baptized ; the apostles came
down and prayed, and laid their hands
on them in sympathy, and they re-
ceived the gift of the Holy Ghost. In
the nineteenth chapter it is recorded
also that Paul came to Ephesus and
found about twelve men, and the first
thing he said to them was, “There is
enough power in you twelve men to
bring to naught Diana of the Ephe-
sians ; but on one condition that you
have received the Holy Ghost. Did
you receive the Holy Ghost when you
believed? No? Then we must put
that right at the very start. It is of no
use for me to teach you further until
you are filled up.” What would Paul
say to us? Would he not say at once,
“Do not have any more teaching, but
let every one of us wait expectantly
with an appropriating faith until each
one has been anointed with the Spirit ;
then all other characteristics of the
Christian life will come”?

When a man is truly anointed with
the Holy Ghost he does not think about
the Holy Ghost, but about Christ. I
first learned this on the hills of Kes-
wick when I was off by myself. I was
walking up and down before God say-
ing, “My God, if there is & man in
Keswick that wants this filling with
thy Holy Spirit, it is I.” We were
having big meetings in the tent, but I
went out alone and opened my whole
heart to receive what God had promised,
and I reckoned that I did receive.

4. Why is not “this” “that”? Ihave
only time to say on this point that
your life might at this moment become
that which God has promised it may
be, if you would at this minute receive

the Holy Spirit. But mark this: most
of you can not receive the Holy Ghost
because you have not let God do His
preparatory work. No one need live
another hour without the baptism of
Pentecost ; but God is a God of method
and He has certain preparatory steps
which must be taken before you can re-
ceive the Holy Ghost. Those steps
may be taken right away, but if they
have not been taken you can not re-
ceive, and therefore your life can not
be altered. You want to receive the
power of the Holy Spirit right away,
but you can not hurry God. You may
have to be kept waiting until ;God has
made you ready as He did the apostles.

I have a valuable watch, but I take
good care not to give it to my little
grandchild. You understand that? It
wouldn’t take me long to give it, but
I am not going to part with that watch
until that child understands the value
of it, and knows how to take care of it.
God is bending over you waiting to
breathe His Spirit into you, but you
must first be able to receive. God
longs to give you His best gift, but He
withholds it until you have fulfilled
the conditions. Fulfil those condi-
tions to-day, and you shall receive the
gift of the Holy Ghost.

5. What would happen if “this”
should become “that”? In the New
York depot of the American Tract So-
ciety, I am told that there are two ob-
jects of especial interest : one is a little
wooden framework which can be carried
under the arm and which can be erected
into a pulpit. From that little pulpit
Whitefield preached through England,
preached through Boston, and through
large districts of this country. If ever
a man experienced what I am talking
about, Whitefield did. Side by side
with that old pulpit stands a straight-
back chair. And in that straight-back
chair the Dairyman’s Daughter coughed
month after month in consumption un-
til she was carried to her bed and died.
Her story, as told by Leigh Richmond,
has preached to as many thousands of
people as ever Whitefield did from that
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pulpit, I should think. When a man
or woman experiences the power of the
gift of the Holy Ghost, whether they
have to go home and cough their life
away in consumption or can stand in
the pulpit and speak to thousands—
in either case rivers of living water
will flow out from their lives. Do you
not want “this” to be “that”? What
would happen? Why, there would not
be one of your churches that would
not be set on fire. By the grace of God
shall it be so? Do you mean it? It
may cost you something. I know it
will. You will be fully repaid. May
God help you to make up your mind
that you will never leave the throne of
grace unless you have this grace of God
in your heart. Make up your minds
never to rest, my brethren, until your
miserable, contemptible, God-dishonor-
ing life has become a life of the past,
and you taste the life of the Holy
Ghost.

AUTUMNAL CHARACTERISTICS.

By Tromas Parry, D.D. [PresBy-
TERIAN], WILKINSBURG, PA.

We all do fade as a leaf.—Isaiah Ixiv. 6.

AvurumN is both sad and gay. It
blends in one sportive youth and pen-
sive old age. Each day has its pano-
rama of glorious pictures in endless
variety, yet its face is fixed winter-
ward. In the sky are interludes of
silvery sunshine, yet the background
is somber with gray, dull clouds. In
the glen, forest, and meadow are myri-
ads of bright lines, yet this wondrous
diversity shows but the colors of decay
before they “drop into the rotten
mouth of death, ”

Some minds gather gloom as they
note the faded leaves “rustling by the
walk and shivering in the bitter blast.”
In them they see pathetic types of the..
own declining powers. By dire induc-
tion they get to themselves the black
and the tragical. Pensive and sad,
they exclaim with Coleridge, “How
strange and awful the gusty winds and
whirling leaves of the autumnal day !

It should be joy-producing. These
leaves have worked out their designs,
fulfilled their purpose. In doing their
duty they have answered an infinite
principle ; they ministered for use and
ornament. Their colors, forms, and
geometrical structures have delighted
the eye, charmed the sense of the beau-
tiful, and refined the spirit of every
rational creature in the eternal march
toward perfection. They see not, yet
they are beautiful to the eye ; they hear
not, yet delight the ear; they speak
not, yet they are a vehicle of thought;
they understand not, yet they are each
a page of the wisdom of God.

The leafy organs have nourished and
ripened the golden grain, hung glow-
ing clusters of mellow fruit on the out-
spreading branches of the orchard.
They gathered the thunder and rain,
constructed the willow in the meadow,
the fields for the harvests, created
mighty forests, and sweetened the
winds as they flew through their
emerald bowers. They have their his
tory, their way of life, and unsolved
mysteries. Now their life's toil is
over. They have no agony at death’s
moment, but like gentle souls on airy
wings they fly to their rest. They
drop by the millions as if plucked by
some invisible fairy fingers.

To a man who has completed the de-
sign of his living, it has been joy to
live and will be gain to die. Deathisa
node or joint from which our branches
will spread to receive more of sun-
shine. We die the better when we live
our best. At death the good man
stands as Christ did on the threshold
of glory. “I have finished the work
which thou gavest me to do, now
glorify me, awake me in thy likeness.”

I In the mute organs of the faded
leaves is a tender warning.

God turns every hillside and meadow
into an allegory. The tiny little mon-
arch grappled with life, captured the
forces of nature, and vigorously minis:
tered all summer. But fecbleness is
creeping over it, it grows weary, its
luster is fading, nerves waxing weak.
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The north wind breathes, the frosty
chills come, and, delicately, fading be-
gins. Vitality is less positive, energy
fails its grip. It rustles, it trembles in
the gentle zephyr and then falls. “As
the flowers of the field, so man flour-
isheth. ”

“ Like leaves on trees the race of life is
found,
Now green in youth, now withered on the
ground.”

This old truth has a voice in the deep
waters, in the high air, in the woods,
in the pasture, and in the bowels of the
earth. It is sung by the migrating
birds and the moaning winds; its pa-
thos is secreted in the heart of every
flower and in the gray brow of the
autumnal cloud which carries in its
bosom the muffled thunder and the
smothered flashes of summer days.

Infancy opens its eyes like a budding
rose, the bloom of youth is full of
quaint emotions, and the fair lines are
drawn with skill in the face. The
pencil of the invisible is daintily at
work, its magic touch puts firmness in
the mouth, tenderness in the cheek, and
the stamp of wisdom on the brow.
The meridian of life is attained. Then
the delicate chisel begins to carve the
brow. The wreaths of prudence, sa-
gacity, and temperate judgment are
hung on the temples. But soon the
watchman in the tower bends over and
descries the slope on the other side of
the hill. The disintegrating forces are
gaining on the vitalizing. Nature is
not so propitious., Her winds, her
heats, her colds, and her damps are
loosening the living cords. The frame
totters, The fire dies out of the eyes,
the color fades from the cheeks. Life
unclasps its grip, steals out of the
nerves and veins, lingers about the
heart unwilling to bid farewell to that
faithful organ. It has throbbed so
long! But the soul steps on the thresh-
old, shuts the senses, flits away, and
the cold earth-clods of the grave fall
like lead upon the withered leaf. The
frost of December has conquered.

How tenderly God begins to warn us
of the coming king of terror. The dis-
guises of autumn insinuate themselves
in the full vigor of summer. The tem-
perature falls and the delicate icy
thread-crystals creep over the calm
waters with no disturbance or shock.
Each leaf carries its own secrets, giving
no premonition which shall first fade.
So tender is God’s mighty providence !
No harsh voice calls out, “Set thine
house in order, for thou shalt die and
not live.” The messenger comes in a
little rheum, a periodic pain, alittle ex-
haustion of breath, fainting moments,
the love of ease, the failing of memory,
and little changes in the disposition.
God hides the grim visage of fatality
under shadows, But the angel of
death is absolutely there. He never
turns aside, never stops by the way,
never hesitates, IHe is coming in all
the disguises in which nature can paint
him. Therefore, O man, think soberly,
act discreetly, and redeem the time !

II. On the leaf two forces are ever at
work : the vitalizing or organizing, and
the dissolving or decaying. The coal-
beds of the earth tell the story of the
battles of these powers contending for
the supremacy. There are the gen-
erations of the faded and fallen, meta-
morphosed, petrified, stratified.

How still and silent! We turn the
pages of history and thousands of na-
tions are in gloomy chaos at our feet.
Here also is metamorphism. The
teeming millions, where are they?
Some were blasted by the frost of
spring before their tender buds could
unfold. And those that survived to
pout at the lips, to look love in their
mother’s eye, clasped in fond arms or
spread through the house balmy inno-
cency, even they are buried. They are
as angels damaged in the journey of
life. All nature’s clumsy hands dis-
figure them, and the parasites of the
heart soon bring spots upon the living
green of youth. How the greed of
lucre and the lust of the flesh have
trampled upon the image of God !

There are some leaves whose very
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luxury causes them to decay. This is
one of the mysteries of life among men,
The brilliant geniuses endowed with
courage to inspire, intelligence to en-
lighten, and sensibility to refine, being
first misunderstood and then misrepre-
sented, contradicted, or embittered by
neglect, their very richness of soul
and fatness of mind cause them to
sicken under the pale hand of languor.
Why was the love of Strauss rejected
by Sophia until too late? Why was he
left alone to fill the world with plain-
tive notes? Why was the pure and in-
nocent Mozart cast among the greedy
and the jealous to be robbed of his fame
and to die in poverty? Why was the
mighty and pleasing intellect of Swift
embittered and then turned to diaboli-
cal hatred against mankind? Why
was Burns, the generous, the brave,
with his deep affections, allowed to
vanish in the zenith of his power after
producing but half of his strength?
Did not the narrow world poison the life
of Byron? Did not headstrong pride
shoot its deadly arrows into the life of
Shelley? Did not bigotry and party
spirit cloud the sky of Milton? Isnot
the trail of the serpent over all the
works of Lessing? And why? Be-
cause he was left to starve in his so-
cial and intellectual cravings and im-
prisoned in an unhealthy swamp.
How many, like the unfortunate poet
Chatterton, have been sorely tried by
the scorn of the unworthy? When he
was in his grave a cry was heard:
“Where were ye, O ye friends to
genius, when, stung with disappoint-
ment, distressed for food aud raiment,
with every frightful form of human
misery painted on his fine imagina-
tion, poor Chatterton sunk in despair?
Alas! ye knew him not then, and now
it istoolate, . . . for now heisdead!”
How often is the bravest forced to
cry out as did Handel in Ireland,
“Strengthen me, Almighty One, for I
have become weary! My fatherland,
blest Germany, scorns and rejects me.
The number of mine enemies grows
gigantic,and I am despondent and pros-
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trated. My contending arm at last has
become exhausted. Fight for me, O
my God !”

There are some gorgeous leaves
which carry in themselves the beauty
of the blossom and leaf together. They
die early. They are odd plants and
mysterious, There is also the young
scholar, gorgeous in intellect, prema-
turely ripening. His fair soul is the
odd one and is mysteriously rich—a
tender plant which does not blossom
and bear fruit in the light of severe ex-
perience. Beauty of flower and rich-
ness of fruit come in the young leaf,
His youth is adorned with loveliness,
Of the wealth of his graces we have
but the prophecy in the bud. He has
a face like a cherub, and God sends his
angel to pluck it while it is unsullied
by the scorching sun or the chills of
autumn,

At the other extreme is gorgeous old
age. Bome leaves develop slowly.
They grow without gaudiness, with
little seeming vigor or wealth of sum-
mer hue, yet they are hardy to the
core. But when autumn comes they
array themselves with exquisite gor-
geousness,

Human life has often budded with
but little hope, not overcharged with
balmy scent and dewy freshness., The
partakers of such life are not sanguine
of success, taste but little of the sweet
ness of hope. As they grow into ma-
ternity and fatherhood their intense
thoughtfulness takes away the trans-
parency of summer. But when ma-
turity comes! The designs that were
held back by serious thoughtfulness of
years in old age break forth into mas-
sive luxuriousness of character. A
gorgeous October has often come out
of avery modest June. Youth may
have rugged health without display.
True worth of character is not showy.
But by daily growth in the sunlight,
qualities of worth appear clustering in
the autumn, and so rich is that life that
the greatness of every to-day is buried
under the grander deeds of to-morrow.

In the evening the heaven of such &
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one is beautiful beyond descriptio
A halo of serene goodness veils every
feature. The soul shines through the
life like sunbeams through the jewels
of a crown. When the angel comes
to shroud him in his wings he will find
him in the act of distilling sweetness
into society.

III. “We all do fade as a leaf.”
There is a process of injecting color
ito the fibers of plants to make them
bright or somber as one may wish.
Thus affected, the leaves fade differ-
ently.

There is also a method of inoculating
the life of man. To the character can
be given the bright tints of pleasure
as of those who delight in goodness.
When the heart is inoculated with the
graces of Christ the perspective of the
character is determined, the somber
shades of despondency are transfigured.
The interior life in its depths and rich-
ness is aglow with the luminous forces
which light the heavens,

Some leaves are flabby and develop
a gloomy morbid color. They wither
and decay as unsightly things. Except
for the grace of God, men born in a
murky moral atmosphere gather cloud-
iness and opacity as they grow older
and perish in gloom. Sometimes peo-
ple expect peculiar demonstrations on
the death-bed of noted sinners. “There
is nothing in it.” Men die as they
live. The leaf that is always somber
in color can not put rainbow hues into
its blackened and dull fading. A man
who has had no God in his heart until
his dying hour can not be transfixed
with the qualities of a life of virtue.
Some leaves are beautiful from first to
last. Like Samuel, they are dedicated
from birth to a whole life in the minis-
try of goodness, I have a memory of
a basswood which grew on the brink
of ariver on the verge of a forest. In
the spring it put forth velvety green
leaves, then came its pinnacles of light-
yellow flowers, and as it entered sum-
mer its large cordate leaves became
covered with a delicate nectar. Its
crown was musical with the hum of

bees making merry while gathering the
honey. But in the autumn it spread
a small sunset of gorgeous colors on
the forest as a background,

Such is many a Christian life. The
innocency of youth is beautified by a
gracious spirit. Middle life comes on
in the strength of a righteous character.
Bossuet came forth in sweet eloquence
in youth, and in old age had transfused
the Bible into life, Such men were
Michael Angelo and Reynolds in art;
such men were Spurgeon, Wesley,
Calvin, Whitefield, and Robert Hall in
the Gospel ; such men were Beethoven
and Mendelssohn as composers; such
men were Dante and Milton as poets;
such men were Roger Williams and
Henry Vane in the cause of liberty.
We find Job glorious in life and doubly
glorious in old age. We find Joseph
and Daniel like lemon-trees, buds, blos-
soms, swelling of fruit, and ripening all
at once; and all through life to the
brink of the grave they are young in
old age.

IV. Leaves in fading develop specific
characteristics.

The forest in June is one mass of 1iv-
ing green, but in October the view is
beautiful in the wealth of sharply con-
trasted colors. Each species has its
peculiar tints. This represents the
racial types of men in the development
of their spiritual or mental traits. The
youth of all races are about alike, a
mass of freshness not yet analyzed.
But in their growth, the specific type
of culture of cach race becomes ever
more distinct. When they come to
fade and to die the individual trends of
character come forth in colors widely
differing. The fatalism of the China-
man is joyless and fearless, a dogged
indifference. The pantheism of the
Brahman brings its devotee to sink into
a gradual sleep, a dull withering. The
Mohammedan, whose heaven is sensual,
has spasms of fearful passion. The
Catholic, who has been taught that cere-
monies save him, in dying eagerly
longs for a priest, a cross, or extreme
unction. The agnostic comes to his
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end glowing in the white heat of appre-
hension. What is his fate? The true
Christian has the face of one going
home. In June it was all one mass of
humanity. In October the specific
racial thoughts had carved each the
lineaments of its distinctive type.
The fading of men disclose the culture.

Again, family groups have their
differentiation. On a given tree, all
the leaves are fashioned after a common
type in color, form, and texture. But
as they grow they acquire individual
oddities. Autumn will show on the
same tree one leaf of cold dulness and
another of warm and bright colors.
Even so, one family of people, nurtured
by the sap of a common civilization,
develop the most striking idiosyn-
crasies, In old age each one shows its
unit of special gifts. On the spectrum
of fading life their features, arts,
thoughts, and philosophies mask their
infinitely contrasted colors, The two
babes are comparatively similar in gifts ;
the same two in old age reveal great
diversity. The young copy the same
models or pattern, excellent or other-
wise. They have but little originality.
But as they grow the model becomes
insufficient. The innate genius of the
man selects its own path. When old
age comes that originality is stamped on
his whole life. One is indolent, lacks
energy, and moves in a groove; the
other breaks out like a rocket, His
flow cuts a new channel, his propensity
flies at a tangent. He does not me-
chanically copy, but has brought the
outside model as a seed to be within,
living and growing ideas, until finally
he stands out as aclear individual, dis-
tinct in originality. The lives of such
are preserved, pressed as distinct leaves
in history and literature.

V. There is no disgrace in fading.
Gray hairs are a crown of glory when
they are anointed with goodness, If we
have made good use of the sunshine, if
the fruit of om labor hangs in clusters
on the vine, if in God’s vineyard we
have faithfully ministered, then the
fading tints are our laurels.
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The
spirit that animates the form is prepar
ing the old trunk for dissolution. Yet
while it unties the twisted cords of
earthly life it lifts up the affections, dis
lodging the corruptible from the incor
ruptible, the mortal from the immortal,
and spiritualizes the mind. In one
case the man goes on walking with God
until the fire of the flesh dies out and
Inthe other
passions may burn the soul into a
cinder,

The fading shows two powers.

thespiritisleft aglowing.

Richness in fading leaves is not an
accident. It depends on sunshine, at
mosphere, and soil.  The beauty of old
age is the fruit of right character. It
is the result of effort. Did the true
beauty of man depend on being clothed
in gorgeous apparel, or fed on luxu
ries, on being placed in high civie of
fices, or on illustrious titles, or jeweled
crowns, a streak of fortune might gain
all.  Patronage has often conferred the
peerage upon mental and moral dwarfs
Sovereigns of states have not always
been kings in virtue. Many a Herod
dies eaten of worms.  But when a man
is endowed with a sublime
energy to think without prejudice, to
love without lust, to purpose without
selfishness in motive, and to walk in
duty with a courageous heart, then he
comes to the holy hill of true personal
greatness, and his old age is a diadem
in th2 hand of his God.

In our youth spite, envy, peevish
ness, and all such ugly qualities must
be uprooted. It is not enough that
they be subdued by the art of catching
admiration. The graces of the mind
alone will endure, their charms will
expand as personal beauty withers and
decays. Good humor will supply the
place of faded complexion ; good sense
will be more effective to win than
dimpled cheeks ; and fulness of wisdom
will give more pleasure than a full
rounded figure. If the heart is nur-
tred by the fruit of virtue, religion, and
understanding, old age brings with it

inward

" dignity, authority, and that sweetness

which is more precious than the sweet-
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ness of sixteen., Old age brings a relish
for the pleasures of devotion and gives
the best opportunities to advance the
purposes of benevolence. In old age
we may get that beauty which passeth
not away and that youth which is im-
mortal.

VI. The leaf fades, falls, and be-
comes buried.

But in the core of the ripe leaf while
pulsating in the sunlight, a joyous yet
mysterious something passes through
the stem to the twig upon the sturdy
bough. It leaves there a scar, the sign
of the leaf’s immortality, a nucleus of
the new life to bud in the resurrection
of the spring. When the sun unlocks
the graves of nature and rolls away the
icy rocks of winter, from that scar will
come forth a tender shoot, Even for
the leaf it is not all of life to live nor
all of death to die. As said Carlyle,
“The withered leaf is not dead and
lost. There are forces in it and around
it, tho working in inverse order.”

Among leaves are four degrees of
future life. The first but lightly marks
the place of its departure, a mere trace
as of a tear on a cheek not_washed.
Inward life swells the branch and its
memory is blotted out. The second
class leaves a scar which is not effaced,
but no active life will come out of its
grave. The third will raise a little
knoll and stamp its epitaph indelibly
as by a signet. No luxury of growth
or biting frost can remove it. These
little monuments are the geometric
scales on the bark of the palm and the
fern.  The fourth class not only scar
the tree but leave behind the conditions
of a new germ which will bud and be-
come & new branch.

Here is a perfect emblem of four
classes of men, The first is the selfish
class who live only to themselves.
They give no service of love, do no
deeds of kindness, and leave nothing to
refresh the memory after they are
gone. The grave swallows up their
history. The second class are gener-
ous, liberal-hearted, and full of noble
deeds. They have a memory in their
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own times, but die with those who had
personal knowledge of them. The
third class send down their roots into
the soil of future generations. They in-
web their deeds in the fiber of history.
They build institutions of charity, deed
to posterity resources which will de-
velop a better manhood. They are a
sort of lepidodendron leaves. Their
scale-marks are fixed. The fourth class
inspire new buds. They are the great
thinkers. Out of them come new
branches of civilization. Electrified
creative germs pass from their minds to
live and change the whole trend of
human movements. By a throe of
mind ¢ throb of soul they plant ger-
minal conceptions in the hereafter. In
the words of Daniel Webster:

“If we work upon marble, it will perish;
if we work upon brass, time will efface it;
if we rear temples, they will crumble into
dust; but if we work upon immortal minds,
if we imbue them with principles, with the
just fear of God and love of our fellow men,
we engrave on those tablets something
which will brighten to all eternity.”

But some leaves have a small eternity.
Thousands of years ago they built
great forests and bogs. They faded
and fell. Earthquake catastrophes
buried them, and their graves are the
coal-beds. To-day they have a resur-
rection. The sun-power caught by
the leaves millions of years ago, to-day
warms our homes, lights our streets,
and creates thousands of industries for
the elevation of man,

Here is an image of our immortality.
Shall the little fern leaf leave its im-
print on trunk and rock, and the image
and superscription of God die with its
last breath? Shall the grain of corn
die and live again, and will this micro-
cosm of God perish forever? Is mana
mere glow-worm to twinkle upon his
own path, shining merely by the phos-
phorescence of the external world?
Leaves he no scar on the tree of the
spirit that will bud in the quickening
spring? Shall we who have traveled
with the astronomer far away to the
mysteries of the nebul® where the
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light of suns fade before our vision, we
who have gone with the geologist to
sketch the progress of the universe
from its origin, we who have followed
philosophy to the hidden regions of
thought and the first principles of
things—shall we conserve nothing that
time can not efface?

“We all do fade as a leaf”—yes, all!
As it was at your wedding, flowers,
tears, and hopes mingled together, so
it will be at your funeral, flowers, tears
and hopes. But these hopes are the
buds of the resurrection. They lift the
murky gloom from the shroud. They
give buoyancy to our mind and turn
our gaze heavenward.

“O Father, grant thy love divine
To make these mystic temples thine,
When wasting age and weary strife
Have sapped the leaning walls of life,
When darkness gathers over all
And the last tottering pillars fall,
Take the poor dust thy mercy warms
And mold it into heavenly forms.”

A REVIVAL CAMPAIGN: A PRE-
PARATORY SERMON.

By W. C. Wess, D.D. [MeTHODIST
Eriscorar], PHiLApELPHIA, PA.

And I gathered them together to the river
that runneth to Ahava; and there
abode we tn the tents three days: and 1
viewed the priests and people, and
found rhere none of the sons of Levi.—
Ezra viii. 15.

Tris passage occurs in connection
with a memorable period in Jewish
history, namely, the return from the
Babylonish captivity. This return had
twostages. It commenced with Zerub-
babel in the first year of Cyrus and was
continued under Ezra in the seventh
year of Artaxerxes Longimanus. On
the latter occasion Ezra obtained per-
mission to reenforce the colony in Judea
by a fresh body of emigrants, and at
the same time to convey to Jerusalem a
gum of money which the Babylonish
Jews had subscribed toward the temple
service. The text indicates the initial
steps which Ezra took to carry out his
project, and in them we have an intima-
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tion as to the plans to be pursued in
undertaking any work for God.

First, then, the text speaks of a
muster of forces, The first step which
Ezra took was to summon all the Jews
who were sojourning near Babylon to
meet him at a place called Ahava, a
spot about eight days’ journey from
the metropolis en route to Jerusalem,
In planning for a revival we must first
of all muster our forces. A revival
muster is necessary to devise any
means. Every true revival implies the
use of ce~tain agencies. A revival, in-
deed, is tne result of the wise use of
appropriate instrumentalities. In say-
ing this we in no wise disparage the
work of God.

As Henry Ward Beecher says:
“There are a great many things you
can do with men when they are under
the influence of those magnetic spiritual
states which are generated by a common
tide of feeling, which at some other
time it is difficult to do, and which at
still other times can not be done at all.
We need then to muster our forces—we
shall require pastors, preachers, evan-
gelists, officials, and private members.

Yet, again, a revival muster is
needed to secure the presence of the
Holy Spirit. All difficulties vanish
before the baptism of the Holy Ghost.

Following the muster there came the
inspection of the troops : “ And I viewed
the priests and the people and found
there were none of the sons of Levi.”
Those who should have been in the van
were conspicuous by their absence.
The muster of forces for revival pur-
poses usually discloses the same sad
condition of things. In every church
there is an inert mass that nothing
seems capable of stirring up to Chris-
tian work. I am sorry to add that this
very often consists of those to whom,
by reason of leisure, culture, and social
position, the largest opportunities of
doing good have been given.

Why is this? Why were these Le-
vites missing? Was it through love of
ease? Was it through undue anxiety
for worldly possessions? Was the ab-
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sence of the Levites due to jealousy and
heart-burnings? Is history to repeat
itself? We are about to enter upon a
united evangelistic campaign. Will
the sons of Levi be absent? Shall we
stand aloof because we fear our church
or party will not gain the largest
number of accessions, or because we
ourselves have not been assigned the
prominence that we would have de-
sired? Shall we not rather sink all
differences, and, shoulder to shoulder,
heart to heart, push the battle to the
gate?

As the result of Ezra’s tarrying at
Ahava, reenforcements came. How did
Ezra gain them? He sent out messen-
gers who appealed to them on behalf
of God's caxse. The Church of Christ
needs all its members for the coming
campaign. For once let the uncon-
verted of Philadelphia behold a united
church earnestly working for their
conversion. We follow Ezra’s example
and appeal to every Christian in the
City of Brotherly Love to come and help
us. If in the past you have been an
idler in the vineyard, consider how un-
justifiable is your position. ~Your in-
activity excites suspicion as to the
genuineness of your conversion, frus-
trates one important design of your con-
version, and imperils immortal souls.

Two lessons from this olden chronicle.
The church does not need a revival—
beginning with a great many eminent
people. From the days of the Apostles
the most important religious move-
ments have been inaugurated among
the rank and file. Witness the Refor-
mation in Scotland and the revival under
Whitefield and the Wesleys. The
church does need a few earnest seekers
after God's presence. On Monday
afternoon, October 5, the first muster
will be held. How many will be pres-
ent? Will the sons of Levi be absent ?

WaiLe love of the world and fear of the
cross induce most men to neglect the salva-
tion of the Gospel, they who obey the gra-
clous call stand recorded in the Book of Life,
and will be honored by God Himself,—
Thomas Scott.

THE FIRST APOSTASY.

By B. M. Paumer, D.D., LL.D.
[SourHERN PRESBYTERIAN], NEw
ORLEANS, LA,

And in process of time it came to pass that
Cain brought of the fruit of the ground
an offering wunto the Lord, ete.—
Genesis iv. 3-17.

Tue first apostasy found its origin
in Cain, Before God came Cain with
an eucharistic offering, in accordance
with Cain's idea of what was the
proper sacrifice to make to Jehovah, in
that recognizing God as the Lord of
Providence but not of grace. The
sacrifice was not accepted, while that
of his brother Abel found favor in the
eyes of God, and thus the first apostasy
found its rise in the irreligion of Cain.
He refused to recognize himself a
sinner and sought to make offering in
accordance with his own dictates,
After Cain became a fratricide and was
banished, he fled, taking his wife with
him, to the land of Nod.

1. The first fact is evidenced that
there was not a solitary indication of
homage paid to God by Cain. The
offering he made was not intended to
be acceptable for his sins. In the
whole line of descent of this man there
is not found the history of any religion
at all, and this descent passed through
six generations.

The first recognition of God’s de-
mands for the salvation of mankind and
the acknowledgment of religion came
through Seth. He was the third born
of the first woman, and she, the first
sinner, ever mindful of the promise
made by Jehovah in the garden, that a
son should be born to woman who
would crush the serpent’s head, called
him Seth, which means “appointed, "
“placed.” She expected a deliverance
according to the promise. And Seth,
grown to man’s estate and wifed,
named his first-born Enos, symbolic of
sin, signifying by that that he was
sinful, as well as that born of him.
Following that it has been established
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that men began to call upon God, and
then the first intimation is given of
the worship of God. In the line of
Cain there is not the first intimation
that there was any inclination to be-
stow worship upon the Creator,

As against the irreligion of the Cain
line there has been set up the religion
of the Seth line, the same as the church
line is set up against the world line,
the one offering redemption and the
other damnation,

2. Cain, going apart from his parents,
sets up a town, meaning to hoid his
posterity together, and live a nomadic
existence. And thus it has been shown
for six generations that his descent,
instead of spreading out, held together
and aided and abetted one another in
the sin of holding aloof from God.

Out of this evil had come, and here
it has been established that polygamy
bad its source. Lamech assumed the
responsibility of two wives, and herein
this community disregarded the injunc-
tion put upon man and woman and an-
nulled the sacrament of marriage. And
not only that, but it made the woman
an object of carnal desire. One of
these wives was called Ada, meaning
an ornament. The second wife, was
called Zillah, implying a shadow, sug-
gesting that her place was only second-
ary, and following after the first wife,
a shadow.

You will note that all names given
to the children were significant, so that
when the sons of Lamech were named
the occupations they followed were
exemplified.

3. Out of this generation there grew
inventions, abundance, and power, and
then came what is considered civiliza-
tion, the civilization that thought of
the body and neglected the soul.

There never was a godless civiliza-
tion that was not plunged into chaos,
ruin, and desolation. As the iron Ro-
mar race gave law to all mankind, to
the human race, so did Rome fall in
her ascendency in the flood of corrup-
tion encouraged by the rise. Wherever
men rise in civilization they create new
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wants and beget sensualities, unless
there is infused into that civilization
the true religion.

By reason of the crime committed by
Lamech, and the power given by that
sin, the community fell to rapine and
to other crimes, and out of it had to
come the end, the end that came with
the flood.

THE CHURCH SICKLE.

By Rev. H. R. Mureny [Free
Baprist], LiNcoLN, NEBR.

Put ye in the sickle.--Joel iii. 18.

Tue self-binder is the sickle of to-
day. In order to be efficient and reli-
able it must be—

I. Made of good material :

1. Tempered steel. So Christians
often purified and made strong by fire.

2. Seasoned wood. So churchk mem
bers made durable by experience.

II. Well balanced. Some machines
are too heavy in front and gall the
horses’ necks ; others are too light and
“fly up” whenever a rough place is en
countered. Some church-members are
despondent, others spasmodic.

III. Free from side draft. The ma-
chine must thrust its sickle out into
the field and yet not be drawn toward
it. The Church is in the world but
must not be occupied by it.

IV. Readily adjusted to gather down
grain, short grain, or heavy grain. A
church should be able to reach and
save all classes. Where the Spirit is
there is liberty.

V. Well oiled. A dry machine
grinds, squeaks, pounds, and runs
hard. The Holy Spirit will take all
grumbling, whining, and quarreling
out of churches and individuals and
make the work easy and joyous.

THE PRODIGAL’S RETURN.

By Rev. G. F. Love, NEw BRruUNs-
wick, N. J.

And when he came to himself, ete.—Luke
xv. 17-24.

. Tue Prodigal’s review.

. The Prodigal’s regret.

. The Prodigal’s resolve.

. The Prodigal’s return.

. The Prodigal’s reception.
. The Prodigal’s restoration.

O SO W0 -




1896.]

Thanksgiving Sermons and Themes.

431

THANKSGIVING SERMONS AND THEMES.

CHRISTIANITY AND THE WORK-
INGMAN.

FroMm A SermMoN BY Rev. Davip I,
BurreLy, D.D. (RerForMED), NEW
York City.

I am the Lord thy God, which have
brought thee out of the land of Egypt,
out of the house of bondage.—Exodus
xx. 2.

VireiL sung “Arms and the man.”
In our time Carlyle says it is “Tools
and theman. ” Our great problems are
not of the battle-field but of the cen-
ters of industry.

When Christ came He found three
classes: (1) Patricians, who lived in
luxurious ease ; only 2,000 knights and
senators in Rome. (2) Slaves, 60,000, -
000 in the empire, with no rights or
comforts. (3) Plebeians, despising
work as fit only for slaves, 320,000 of
them receiving public coin rations,
with 885,000 seats in the circus; their
homes meaner than any modern tene-
ment-houses. There was no thrifty
middle class.

To these classes came the Carpenter
of Nazareth. What did He accomplish?

I. He has leveled up the race.
Others have tried to level down aristoc-
racy, wealth, nobility, culture. The
(Gospel says, Up with the people.
One is as good as another because there
isone God and Father of all. God is
no respecter of persons. More and
more man is coming to be recognized
as & child of God.

II. He has dignified labor. Plato,
Cicero, and Lycurgus counted common
labor a disgrace. Better than a halo
was Christ’s square carpenter’s cap.
His disciples were men of braincraft or
handicraft. The first Christians were
working people. “If any will not

work, ” they said, “neitherlet him eat.”
Luther, Zwingli, Wolsey, Bunyan, Ca-
rey, Jeremy Taylor, Livingstone were
of the working class.

III. He has bettered the material
condition of the working classes. As
to wages He said, “The laborer is
worthy of his hire.” In Rome and
Egypt the laborers had no real wages.
In the thirteenth century a carpenter
earned but threepence per day. Butin
Christian Jands the right of the toiler
has at length been vindicated.

IV. He has made it possible for the
lower classes to rise. The shoemaker
need not “stick to his last.” Brahm
fixed classes, Christ puts a golden
ladder before the feet of every ambitious
man.

No other has done such things. The
anarchist of the Reign of Terror has
left the French peasant in his wooden
sabots.

The rights of the toilers are safe in
the hands of the Nazarene Carpenter.

A GREAT PSALM OF THANKS-
GIVING.

Oh that men would praise the Lord for
his goodness, and for his wonderful
works to the children of men.—Psalm
cvii. 8, 15, 21, 31.

THis text is the refrain, four times
repeated, as giving the dominant tone
running through all the psalm. By
four divisions it cuts the psalm into
five paris:

1. God brought His people out of
Egypt, through the desert, to a home
in Canaan.

2. God brings His afflicted people
into peace.

3. God pardons sin and saves men
from its sorrows.

4. God watches over those far out at
sea, hears their cry, and brings them
safe to their haven.

5. God restores fertility to an impov-
erished land, dclivers the poor from
oppression, and vindicates righteous
ness.
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THE UNALLOYED BLESSING.

The blessing of the Lord, it maketh rich,
and he addeth no sorrow with it.—
Psalm x. 22.

1. Ricnes bring happiness according
as they are justly acquired.

2. Riches bring happiness when not
valued more than friends, home, cul-
ture, and character.

3. God’s providence and precept
teach us to care for heavenly riches.

4. God’s promise is of the higher and
eternal riches; of temporal blessings
only as subordinate to them.

5. Real national blessing is not in
material wealth, unless this is with the
higher and finer treasures.

THANKSGIVING SUGGESTIONS
FROM THE PRESS.

A FestivanL Fixep 1N THE HEART
or THE PreorLE.—However the cus-
tom originated, and whoever its fathers,
Dutch, English, or New Englanders,
Thanksgiving Day has “come to stay. ”
The almanacs, stationers’ calendars,
and diaries put the last Thursday of No-
vember in red-letter, as a holiday, and
President and governors conform to
the popular enactment, and issue their
proclamations as matter of course. , . .
Even as a popular observance Thanks-
giving Day is more than a holiday. In
a singular manner, by its adoption in
the Southern States, it has become a
memorial of a reunited country, after
fierce dissension ; and of strong antag-
orisms mollified and disappearing.
Moreover, however, the popular obser-
vance of the festival makes it a holi-
day, the theory of its appointment
makes it a holyday, inviting men to a
common service of worship and praise
to the Father of all flesh and of all
spirits, in whom all creatures live and
move and have their being. It is a
better confession of the nation’s faith
than a constitutional amendment which
shoulc “ put God into the Constitution ;”
because in some such frenzy as history
shows nations may suffer, another
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amendment might “put God out of the
Constitution, ” Established custom is
stronger than written statutes, and as-
semblies may legislate what an individ-
ual executive officer wculd hesitate
long to do. Tle religious sentiment
of unreligious men is still strong
enough to repudiate an irreligious act
by representative men, in any land in
which the True Light shineth.—7%e
Churchman.,

It MeaNs CHARITY.—One of the
obvious but too often forgotten de-
mands of the Thanksgiving Day is
active charity. It should be welcomed
by everybody as an occasion to help
some one not so well conditioned as
one's self. This is Christianity in
action. Its field may be the next
house, the next street, wherever men
and women suffer, There is at this
time in this city an unusual call for the
offices of sweet charity. The close of
the day should find the resources of
our organized benevolent associations
very materially increased. The act of
worship will be incomplete unless one’s
loaf is shared and another’s burden
lightened. These are the plain and
simple maxims, the religion of the
Thanksgiving season. They who do
not keep them will miss the true mean-
ing of the day.—Philadelphia Public
Ledger.

PREEMINENTLY A  HoME-Day.—
Thanksgiving Day is preeminently
the home-day for our people. Every
good and prosperous commonwealth
must be built up on good homes.

In no other country are families so
apt to become scattered as in America;
and yet the deep, sweet, and sacred
sentiments of. the home are not neces-
sarily lost. This day, so dear to
memory and to the old and ever-endur-
ing affections that bind families into
one, brings into fresh power those
subtile forces that have so much to do
to hold us all, parents and children,
brothers and sisters, to the best tradi-
tions, and the noblest ideals, and the
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most inspiring hopes that have come to
be regarded as our common possession.
The day itself must be added to the
other persuasive reasons for universal
thankfulness. —Advance.

It INcLUDES SPIRITUAL NEEDS AND
rtaEIR SUPPLY. —In teaching the super-
natural providence of God in temporal
affairs, our Thanksgiving Day also
teaches His supernatural provision for
the spiritual and eternal well-being of
the race. And recognition of these
higher ends of Divine Providence logi-
cally involves all the doctrines of
supernatural religion. If God can
come into the realm of nature as a su-
pernatural force to bestow or withhold
temporal blessings for the spiritual
good of men, He can, for the same pur-
pose, reveal Himself in His Word and
in His Son ; can incarnate Himself and
take His place among men as their Re-
deemer and Savior; can shed forth
His Spirit for the regeneration of men
and work any and all miracles neces-
sary to authenticate His religion,

Because our Thanksgiving Day
means 8o much that is vital to our
faith, we ought to foster and perpetu-
ate it, and always be found in its public
services.— Western Christian Advocate.

TEXTS SUGGESTING PUBLIC
NATIONAL THANKSGIVING.

Exopus xxiii. 16.—*Thou shalt keep
the feastof ingathering, which is in the
end of the year, when thou hast gath-
ered in thy labors out of the field. ”

This was the third of three great an-
nual festivals fixed by law: the pass-
over, the first-fruits, and the ingather-
ing.

Psalm xxxv. 18.—“I will give thanks
in the great congregation ; I will praise
thee among much people. ”

Psalm 1xxix. 13.—“We thy people
give thee thanks forever.

Psalm xxxiii. 12.—“Blessed is the
nation whose God is the Lord. ”
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The National Festival Enriched by
the Presence and Blessing of Christ.

Isaiah xii, 8.—“With joy shall ye
draw water out of the wells of salva-
tion.” Compare John vii. 87: “In the
last day, that great day of the feast,
Jesus stood and cried, saying, If any
man thirst let him come unto me and
drink.”

One Thanksgiving' Granted Us in Ful-
filment of God’s Promise.

Isaiah li. 8.—“The Lord shall com-
fort Zion: he will comfort her waste
places; and he will make her wilder-
ness like Eden, and her desert like the
garden of the Lord; joy and gladness
shall be found therein, thanksgiving
and the voice of melody. "

Texts Suggesting Thanksgiving for
Temporal Blessings.

Psalm Ixviii. 19.—*“Blessed be the
Lord, who daily loadeth us with bene-
fits.”

2 Chron. xx. 80.—“So the realm of
Jehoshaphat was quiet; for his God
gave him rest round about. ”

True intelligence will see that the
source of public peace is the care of
God.

Deut. xxxiii. 23.—“Full with the
blessing of the Lord.”

Texts Suggesting Grateful Apprecia-
tion of Different Aspects of God’s
Character.

God's Holiness. Psalm xxx. 4, and
xcvii. 12. —“ Give thanks at the remem-
brance of his holiness. ”

God’s Goodness and Mercy. Psalm
evi. 1.—%“@ive thanks unto the Lord,
for he is good ; for his mercy endureth
forever. ”

God’s Overruling Providence. Deut.
xxiii. 5.—*“The Lord thy God turned
the curse into a blessing unto thee, be-
cause the Lord thy God loved thee, "
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God's  Transcendent Character.
Neh. ix. 5.—*Blessed be thy glorious
name, which is exalted above all bless-
ing and praise. ”

Thanksgiving for Christian

Friendship.

Philippians i. 8, 4, 5.—“I thank my
God upon every remembrance of you,
always in every prayer of mine for you
all, making request with joy, for your
fellowship in the Gospel from the first
day until now. ”

Compare 1 Cor. i.
13; 2 Thess. i. 8;
and Philem. iv.

4; 1 Thess. ii.
2 Tim. 1. 8, 5;

Section.
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Texts Suggesting the Right Sort of
Thanksgiving.

With the Spirit of Song. Psalm
xcv. 2. —* Let us come before his pres-
ence with thanksgiving, and make a
joyful noise unto him with psalms. ”

With Charity. Psalm xli. 1.—* Bless
ed is he that considereth the poor. "

Rising Superior to Our Troubles
Psalm cxix. 62.—“ At midnight will |
rise to give thanks unto thee.” Com
pare the mingled thanksgiving and
weeping in Ezra iii. 11-13.

Not in a BSelf-Righteous Spirit.
Luke xviii. 11.—“Lord, I thank thee
that I am not as other men, . . .
even as this publican. ”

or

HINTS AT THE MEANING OF TEXTS.

[The “Hints" entered below with a pseudonym and * are entered in competition for the

prizes offered in the November number of THE

HoMiLeTic REVIEW (8ee page 476). Our

readers are asked to examine them critically from month to month in order to be able to
vote intelligently on their comparative merits. ]

HINTS FOR CHILDREN’S SER-
MONS.

An Invitation from Jesus.
ome unto me.—Matt. xi, 28.

You know who uttered these words.
Remember that He first came to those
whom He now invites to Him. Now
think of four simple words: Who?
Why? How? When? And you will
see the way by which I wish to lead
you to Jesus.

I. Who?—Tell me the next word
that Jesus uttered. “AllL” Yes;
your parents, teachers, brothers, sisters,
comp inions, and you are all invited to
come. You ought to come, you may
come, and I hope you will come.

II. Why ?—To receive His favor, to
enjoy His presence, to obtain His love,
to be made happy, to become like
Him, and to live forever.

ITI. How ?—Confessing your faults,
mistakes, and sins; believing that He
loved you, and gave Himself for you;
knowing that He lives in heaven to
save you; and offering Him the devo-
tion of your hearts.

IV. When?—*“Behold, now is the
accepted time.” “They that seek me
early shall find me, ”

You will remember what He said to
His disciples: “Suffer little children
to come unto me!”

“Just as I am, Thy love, I own
Has broken every barrier down;
Now to be Thine, yea, Thine alone
O Lamb of God, I come.”

Lux BENIGNA.*

Temptation and How to Resist.

The fire shall itself prove each man’s
work, of what sort it ¢8.—1 Cor. iii. 13.
OsJEcTS : A piece of asbestos paper,

and a piece of common paper of the
same color. I have here two pieces of
paper. One of them burns as I touch
a match to it, the other does not and
will not ; throw it in the stove, and it
will not. Why? It is made of differ-
ent material ; it is different within. Itis
made of a sort of rock. The fire serves
to show the different materials of the
two pieces. This will illustrate our
theme : “Temptation and How to Re-
sist. ”
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I. Temptation serves to show what
is in us, as the fire does with the paper.
It is not the temptation, but what is
within us, that decides whether we
fall, or not. Whether a boy yields,
when asked to swear, lie, steal, listen
to a bad story, depends on the material
in his heart.

II. What material makes us proof?
Christ in the heart. Be then as the
three Hebrew boys in the furnace.
“No temptation overtakes you but
such as common, ”

I1I. Time to make sure is not when
temptation comes, but before, as when
the paper determined
whether it would burn or not. Take
Christ now to make sure not to yield
when temptation comes,

was made

D. Uros. *

HINTS FOR COMMUNION SER-
MONS.

Purity and Growth.

Ylessed are the pure in heart, for they shall
se¢ God.—Matt, v. 8.

But grow in grace, and in the knowledge
of our Lord Jesus Christ.—2 Peter
iii. 18.

1st. Purity is moral subtraction,
growth is moral addition,

Sin is a foreign element, implanted
in our moral nature by Satan. It
should not be held in check, but com-
pletely destroyed. We do not simply
check disease in the body, but cast it
out.

2d. Purity cleanses, growth enlarges,
the affections.

One changes the quality, the other
the quantity, of our love. Purity in
the heart is like medicine in the body, it
expels disease. Growth in the affec-
tions is like nutritious food to the
body, it builds up and strengthens.

3d. Purity is received by faith only,
growth comes by faith and works.

Purity is a divine act, in which at
the last moment the soul is passive.

In growth the soul acts in conjunc-
tion with God’s Spirit and word.

Hints at the Meaning of Texts.
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Purity is instantaneous, growth is
gradual,

4th. Purity is a finished work, and
absolutely complete growth is never
finished in this life.

Purity is necessary to fit us for
heaven, but we may go to heaven with-
out growth,

Purity is therefore more important
than growth,

Growth before purity is very limited.

Let us seek and obtain purity of
heart first, and then “grow in grace.”

Icn Dien. *

The Disciple’s Privilege.

Now there was lying on Jesus’ bosom one
of his disciples whom Jesus loved.—
John xiii. 23,

The scene. The twelve. The inner
circle of three. The privileged one.

That was the attitude of the beloved
disciple?

1. Intimacy.—A blessed
freely offered to us all,

2. Dependence.—But here the very
foundation of strength.

8. Assurance.—The correlate of de-
pendence. Trusting Him for comfort,
guidance, help in our plans, desires,
sorrows, fears.

4. Safety.—Blessed certainty. The
Shepherd careth for the sheep.

Our attitude may be that of the “ be-
loved disciple. ”

privilege

FREDERICK. ¥

HINTS FOR FUNERAL SERMONS.

The Leaf Fadeth.
We all do fade as a leaf.—Isaiah Ixiv, 6.

I. The Brevity of Life.—Spring,
summer, and autumnonly. The Scrip-
tures compare human life to sleep, the
eagle, the wind, a shadow, smoke,
vapor, and a tale told.

IT. The Uncertainty of Life.—The
leaf may fall from the tree at any mo-
ment. “We know not what a day nor
an hour may bring forth.” Life is the

most uncertain thing in life.




ITI. The Certainty of Decay.—The
leaf is sure to fall. “Dust thou art,
and unto dust shalt thou return, "—See
Eccles. xii.

IV. Dissolution.—*“I must put off
this tabernacle. ” “We know that if the
earthly house of this tabernacle were
dissolved, " etc.

V. Resurrection, — Spring follows
winter. Death is the crown of life,

“Were ceath denied, poor man would live

in vain;
Were death denied, to live would not be
life;
Were death denied, e’en fools would wish
to die,
Death wounds to cure; we fall, we rise, we
reign.”

What, then, is the life we should
live in face of the future?
Lux BENIGNA.*

God’s Providence.

And we know that all things work to-
gether for good to them that love God,
to them who are called according to
his purpose.—Romans viii, 28,

Providence a happy knowledge. We
know, and feel secure.

Fate or skepticism is gloomy, reck-
less, and cold.

Providence of three kinds: (1) Gen-
eral, over all the universe collectively.
() Special, over men, as distinct from
other creatures. (3) Particular, over
certain men who are in Christ.

The text refers only to the third kind,
to the elect faithful.

I. What are the “all things”? Life
and death, trials, ete.

II. How do “all things” work? To-
gether, not away.

ITI. For what do they work to-
gether? For good, not worldly ease.
For a righteousness approved of God,
for a glorious reward.

IV. For whom is this good? For
the God-loving and the God-called.

How blessed thus to live and to die!

EARL.*
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HINTS FOR REVIVAL SERMONS.
No Escape for the Neglecter.

How shall we escape if we negleet 8o great

salvation.—Hebrews ii. 8.

PAaun had only one text, “Christ, ”
and one theme, “salvation. ” Salvation
is a deliverance. Foundering ship,
passengers saved. House on fire, in-
mates rescued. Condemned criminal
pardoned,

What is it to neglect? Do nothing
Not necessary to be a blasphemer,
drunkard, backslider, ete.

1. Can not escape by flight. Adam
hid himself. Jonah fled to Tarshish.
Ps. exxxix, 7-12.

2. Can not escape by fraud. May
deceive others and self, but not God.
Ps. xliv. 21. Dan. ii. 20-22.

3. Can not escape by resistance
Can not resist lightning, tide, tornado.

Can you escape death? Can you es-
Icn DikN.*

cape Judgment?

Life’s Fare.

So he paid the fare thereof.—Jonah i. 8,

Tell story and conditions. A type
of life. Men get “passes” of railroads
—all must pay the fare who go through
life.

Bible tells us there are two ways
You must pay the fare in either case.

I. Broad way to destruction: Fare?

1. Loss of Conscience.—Conscience
is our thermometer. Sin sears it if we
lose it.

2. Loss of Character.—Character is
built up by thoughts, words, deeds,
little by little.

8. Loss of Divine Image.—We are
made in image of God. Sin blurs that
and leaves us marked as was Cain.

4. Loss of Soul.—No escape. “The
wages of sin is death.”

II. Narrow way to life: Fare? Yes,
we must pay the fare, and that is—
give ourselves. The results are:

1. Noble Character.—God’s build-
ing.

2. Uplifting Influence.—People re
spect.

o3
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3. Satisfaction.—Duty done; clear
conscience.

4. Gain Heaven.-—Sure.

Two ways are before you; which
one will you take? SnETLAIN. *

HINTS FOR MISCELLANEOUS
SERMONS.

The Eternal Fitness of Sufferings in
Redemption.

Vor it became him, for whom are all
things, and by whom are all things, in
bringing many sons unto glory, to
make the Captain of their salvation
perfect through sufferings.—Heb. ii. 10,

Tur Hebrews regarded the cross as a
shame and disgrace, but Paul would
banish that from their minds and ours
by declaring the Eternal Fitness of
Sufferings in Redemption as seen :

I. In their Becomingness to the God
of—

1. Creation. “For whom,” etc.

2. Love. “Length, breadth, ” etc.

3. Wisdom. “Unsearchable.” Plan
unshaken,

4. Justice. The law satisfied.

5. Mercy. Christ’s sufferings vol-
untary.

6. Grace. Allowing its exercise.

IL. In Perfecting the Savior by—

1. Incarnation. God-Man.

2. Perfect Obedience.

3. Innocent and Vicarious Death.

4. Descent into Hell.

III. In Bringing Many Sons to Glory
by—

1. Delivering them through the
Conquering Hero from Satan, sin,
death, and hell.

2. Drawing them to Himself by love
as manifested in the sufferings of
Christ.

3. Taking them triumphantly to
glory as a place and state of being.

Ist. The Captain’s army will
triumph,

2. Have you enlisted?

8d. Are you valiant?

Musicus. *

‘“ The Father Himself Seeketh.”

Jesus saith unto her, Woman, believe me,
the hour cometh when ye shall neither
in thismountain, nor yet at Jerusalem,
worship the Father, . . . but the hour
cometh, and now s, when the true
worshipers shall worship the Father
in spirit and in truth: for the Father
also [himself | seeketh such who worship
him.—John iv, 21-23.

The variation above from both the
old and the Revised Version will be ob-
served. It is literally correct, and it
is essential to the evident intent of the
speaker. Correct: for rowirovg Toig
wgookvwoivrac abrév can bear no other
sense. It is not, as in the versions,
“such to worship him,” but such the-
worshiping him = such who worship
him. The point, therefore, is not as
given in our versions, thut the Father
seeks to have a certain sort of wor-
shipers; but simply that the Father
Himself goes to seek the true wor-
shipers wherever they may be; as op-
posed to the notion that they must go
to seek Him at Jerusalem or at this or
that mountain or shrine. It is, so to
speak, a mutual appointment of meet-
ing. Whenever and wherever we truly
worship, He engages to be there in a
special sense as seeking to meet us.
Divine condescension! Worshiping
spiritually, not locally ; truthfully, not
formally.

“Where'er we seek Him He is found,
And every place is hallowed ground,”

because the Father Himself is seeking
us; and, “ Wherever two or three are
gathered together in my name, there
am I in the midst of them. ”
REVISER. *

THE heart must be made a temple to
God, wherein sacrifices do ascend ; but
that they may be accepted, it must be
purged of idols, nothing left in any
corner, tho never so secret, to stir the
jealousy of our God, who sees through
all. — Leighton.
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Texts and Themes of Recent Sermons.

. Conquering Self for Christ.

. The Christ Environment,

10.

12,

The Living Christ as an Attractive
Power on the Earth. “And I, if I be
lifted up, will draw all men unto me.”
—John xii. 82, By President Francis L.
Patton, D.D., LL.D., Princeton, N. J.

A Risen Christ. “Come see where the
Lord lay."—Matt. xxviii. 6. By Rich-
ard Harcourt, D.D., Philadelphia, Va.

. Through Service to Honor. “If any man

serve me, let him follow me, and where
I am there shall also my servant be: if
any man serve me, him will my Father
honor.”—John xii. 26, By Rev. James
Hoeaney, Shamokin, Pa.

. The Immorality of Repudiation—an Out-

look. “Thou shalt not have in thine
house divers measures, a great and a
small; but a perfect and just measure
shalt thou have. For all that do such
things are an abomination unto the Lord
thy God.”—Deut. xxv. 14. “Thy estima-
tion shall be fifty shekels of silver, after
the shekel in the sanctuary.”—Lev, xxvii,
8. By N. D, Hillis, D.D., Chicago, Ill.

. The Minimum of Spiritual Canitnl with

the Maximum of Results. He said
therefore, A certainnobleman went into
a far country to receive for himself a
kingdom, and to return. And he called
his ten servants,” etc. —Luke xix. 12-26,
By E. P. Goodwin, D.D., Chicago, Il

“Bringing
into captivity every thought to the obe-
dience of Christ.”"—2 Cor. x. 5. By Rev,
William P. Merrill, Chicago, Il

. Christ's Sympathy Personal. “I am the

good shepherd, and know my sheep,

and am known of mine."—John x. 14.

ay George B. Egbert, D.D., St. Paul,
inn,

“They took
knowledge of them that they had been
with Jesus."—Acts iv, 13, By Rev, Kerr
Boyce Tupper, D.D., Philadelphia, Pa.

. The Immateriality and Immortality of

the Soul, *“Our Savior Jesus Christ,
Who hath abolished death and hath
brought life and immortality to light
through the gospel."—2 Tim. i. 10. By
Jacob Todd, D.D., Philadelphia, Pa.

Christian Duty in Politics: Jereboam the
Type of the Political Trickster. “Where-
upon the king took counsel, and made
two calves of gold, and said unto them,
It is too much for you to go up to Jeru-
salem: behold the gods, O Israel, which
brought thee up out of the land of
Ezé/pt. And he set the one in Bethel,
and the other put he in Dan.”—1 Kings
xii. 28, 29 B&S. Giffard Nelson, D.D.,
Brooklyn, N. Y.

. The Safeguards of Young Men, “Is the

young man, Absalom, safe?—2 Sam.
xxili. 20. By Rev. John F. Carson,
Brooklyn, N,

The Turkisn Question. “And the sixth
angei poured out his vial upon the great
river Euphrates: and the water thereof
was dried up. that the way of the kings
of the East might be prepared.”— Rev,
xvi. 12. By Rev. A. A. Cameron, Brook-

lyn, N. Y.

Sermonic Section.

SUGGESTIVE THEMES AND TEXTS.

1. The Passion of Sin.

2. The Cloud-Covered God.

8. The

[Nov.,

Themes for Pulpit Treatment.

("I hearkened and
heard, but they spake not aright: no
man repented of his wickedness, saying,
What have I done? Every one turned to
his course, as the horse rusheth into the
battle,”—Jer. viii. 6.)

(“Thou hast
covered thyeelf with a cloud, that our
prayer should not pass through,”—Lam,
iii, 44,

Responsibility of Commonplace
Men. (“Then he which had received
the one talent,” etc.—Matt. xxv, 24-50.)

4. Fixedness of Character in the World to

5. SBuccess and Failure.

Come. (“He that is unjust let him be
unjust still."—Rev. xxii. 11.)

("I returned, and
saw under the sun, that the race is not
to the swift, nor the battle to the
strong.”—Eccles, ix. 11, “So the last
shall be first and_the first shall be last;
for many are called, but few chosen.”
—Matt. xx. 16.)

6. God's Judgment of Us and Our Own,

-
'8

18,

14,

15.

. The Christian Theor

, Youth and Religion.

(“If our heart condemn us, God is
greater than our heart, and knoweth all
things.”—1 John {ii. 20.)

The Slow but Sure Working of the Chris-
tian Spirit. (“The words that I speak
unto you, they are spirit and they are
life.”—John vi. 63,)

. The Husbanding and Use of Money,

(*Owe no man anything, but to love
one another: for he that loveth another
hath fulfilled the law.”—Rom. xiii. 8.)

. The Prospects of Christianity. (“When

the Son of Man cometh shall he find
faith on the earth?"—Luke xviii. 8.)

. Grounds of Hopefulness. (“And Moses

said unto the people, Fear ye nboi,
stand still and see the salvation of the
Lord."—-Ex. xiv, 18.)

of Suffering.
(“For we know that the whole creaticu
groaneth and travaileth in pain together
until now, And not only they, but our-
selves also, which have the first fruits
of the Bpirit, even we ourselves groan
within ourselves, waiting for the adop-
tion, to wit, the redemption of our
body.”"—Rom. viii, 22, 23.)

(“*Remember now
thy Creator in the days of thy youth."-
Eccles. xii. 1.)

The Evidential Value of Goodness
(“For so isthe will of God, that with

well doing ye may put to silence the
ignorance of foolish men.”—1 Peter ii.
15.)

Mercenary Religion, (“And Jesus went
into the temple of God, and cast out all
them that sold and bought in the tem-
ple. and overthrew the tables of the
money-changers, and the seats of them
that sold doves, and said unto them, It
is written, My house shall be called the
house of prayer; but ye have made it a
den of thieves,"—Matt. xxi. 18, 14.)

Difficulties of Faith and Their Solution.
(“Lord, 1 believe: help thou mine up-
belief.”—Mark ix. 24.)
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ILLUSTRATION SECTION.

LIGHT ON SCRIPTURAL TRUTHS
FROM RECENT SCIENCE AND
HISTORY.

By Rev. GEorGeE V. REicHEL, A. M.,
Pu.D., Brockrort, N. Y.

AN ExampLE OF INDUSTRY.—How
often have we quoted the “busy little
bee” as one of the best instances of
real industry knowntous. Itisindeed
a question, whether he is not altogether
entitled to the distinction of being the
best producing worker in the world,
especially if the followiug calculations
are reliable, and we are convinced that
they are. Says a writer in the Revue
des Sciences Naturelles:

“When the weather is fine, a worker can
visit forty to eighty flowers in six to ten
trips and gather a grain of nectar, If it
visits two to four hundred flowers, it will
gather five grains. Under favorable circum-
stances, it will take a fortnight to obtain
fifteen grains. It would, therefore, take
several years to manufacture a pound of
honey, which will fill about three thousand
cells,

“A hive contains from twenty thousand to
fifty thousand bees, half of which prepare
the honey, the other half attending to the
wants of the hive and the family. On a fine
day, sixteen or twenty thousand will, in six
to ten trips, be able to explore from three
hundred thousand to one million flowers,
say several hundred thousand plants, If the
locality is favorable for the preparation of
hooey, the plants—which furnish the nectar
~flourishing near the hive, about two
pounds of honey will be produced in a day.”

“AND HE AROSE, AND DID EAT AND
DRINK, AND WENT IN THE STRENGTH OF
THAT MEAT FORTY DAYS AND FORTY
NieaTs. "—1 Kings xix. 8.—7"ke Scien-
tific American gives us the description
of a certain nut grown in Africa, called
the kola, which strongly reminds one
of the above wonderful Scriptural inci-
dent. It informs us that the United
Btates State Department has sent out a
request to our consuls in Africa for
definite information in regard to this
kola nut, which, by its remarkable

action upon the muscular system, is
said to enable the natives to perform
astonishing feats of strength and en-
durance. By it, the African may carry
long distances burdens of great weight,
altho constantly exposed to the trop-
ical heat and the privations of the
arid tracks of African wastes. We are
assured that a negro may carry a bag
of coffee a distance of twelve or fifteen
miles by chewing a single kola nut be-
fore he starts out, the bag weighing no
less than one hundred and seventy-six
pounds! Our consul, Robert P. Por-
ley, at Sierra Leone, gives us the first
reliable information regarding this all-
important matter. He gives full direc-
tion how to grow and prepare the nut.
He affirms that the natives eat the kola
instead of all ordinary food, when
upon a journey, finding it also helpful
in inducing sleep. A single nut
chewed morning and evening is de-
clared to be highly beneficial to the en-
tire system.

AN UNANSWERABLE ARGUMENT FOR
THE HARMONY OF NATURE AND THE
BiBLE.—In his inaugural address as
* Perkins Professor of Natural Science
in Connection with Revelation and
Christian Apologetics,” in the Presby-
terian Theological Seminary at Colum-
bia, 8. C., Dr. Samuel 8. Laws happily
said :

“If nature and the Bibleare from the same
author, they must not only be in harmony
but coincident to the extent that they cover
the same ground. If one of these volumes
is more extended than the other in its dis-
closures, then we reasonably expect that to
the extent that they move along the same
paths or deal with the same features of their
author's character and doings, their teach-
ings would be the same. Hence we find in
fact, that nature teaches the same truths as
to the efficiency of power, controlling intel-
ligence, tempering justice, goodness and
truthfulness of God, its Author, as does the

Bible. In the natural order, this harmony
of sa , or coincid is in no

disturbed by the transcendent, supernatural
disclosure of the Gospel. The individual
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voice may coincide with the grand organ in
the utterance of certain notes, but fails of
touching the full depth and height of its
transcendent scales. The notes sounded in
common are the same notes, and the tran-
scendent notes agree or harmonize with
them. The harmony is properly within and
between that and what lies without and in-
vests the identity.”

“NOoT BLOTHFUL IN BUSINESS, "—
Romans xii. 11.—This is well empha
sized by an incident recently related in
the columns of a well-knov n religious
publication. One of the speakers ina

recent convention in Dublin, said :

“Some years ago, a new clock was made
to be placed in the Temple Hall. When
finished, the clock-maker was desired to
wait upon the Benchers of the Temple, who
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would think of a suitable motto to put under
the clock. He applied several times, but
without getting the desired information, as
they had not determined on the inscription
Continuing to importune them, he at last
came when the old Benchers were met in
the Hall, and had just sat down to dinuer
The workman again requested to be informed
of the motto. One of the Benchers, who
thought the application ill-timed, and who
was fonder of eating and drinking than of
inventing mottoes, testily replied, ‘Go about
your business !’
for an answer to the question, went home
and inserted at the bottom of the clock, *Go
about your business!' and placed it in the
Te ple Hall, to the great surprise of the
Benchers, who, considering the ecircum
stances, argued that accident had produced
a better motto than they could think of,
and ever since the Temple clock has con
tinued to remind the lawyer and the public
to go about their business.”

The mechanie, taking this

HELPS AND HINTS, TEXTUAL AND TOPICAL.

By Arraur T. Pierson, D.D.

The Ideal Farewell Salutation.

“Finally, brethren, farewell! Be
perfect, be of good comfort, be of one
mind, live in peace, and the God of love
and peace shall be with you.”—2 Cor-
inthians xiii. 11.

Paul is here closing his second letter
to his beloved saints at Corinth. These
are not merely farewell salutations,
carelessly pronounced, and with the
usual formality and vacancy of mean-
ing. No words commonly mean so little
as the customary salutations with which
we greet or dismiss our friends and
guests. They are stereotyped by usage
and often spoken without thougl't or
meaning. But these words are care-
fully chosen. Thespirit of man may be
heedless, but the Spirit of God never is.
And if these words are examined care-
fully they will be found not only to
convey deep spiritual meaning but to
sum up, asina few concluding maxims,
the whole substance of the two epistles
which they conclude. They are not
easily translatable by English phrases,
without some circumlocution, but taken

together they are singularly compre-
hensive. The first sets before us the
highest aim, nothing less than perfec
tion. The second suggests the highest
privilege, to be filled and sanctified by
the Holy Spirit’s presence and power;
for the peculiar verb used is the exact
counterpart of the noun Paraclete and
might be rendered, Be paracleted—or
occupied with the Paracl:te. The third
enjoins unity and unanimity among all
true believers, and the last seems to
look beyond this circle of the brother
hood to the maintenance of peaceful
relations with all men. Then follows
an assurance that to such sort of be-
lievers there will be a special revela-
tion of the presence of the God of love
and peace.

It would be hard to find even in this
blessed Word a few maxims more fit-
ting for a farewell message.

Be Perfect. Paul has used this term
in two conspicuous senses in these
epistles. In the first (chap. ii.) in the
sense of those who are matured in
spiritual knowledge ; and in the second
(chap. vii. 1) in the sense of matured
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gpiritual character. The closing maxim
includes both. We are to set before
us nothing short of perfected knowl-
edge of God and perfected holi-
ness.

The aim of a child of God should
never be set low. Weare to be content
with nothing short of perfection. No
attainment is to satisfy while anything
is left to attain. The Greeks wisely
put midway in their race-course a pillar
marked omeide] make haste, lest any
runner getting ahead might relax effort
and so fail to win the race. Paul scts us
the example—* forgetting what is be-
hind and reaching forth and pressing
forward to what is before”—that is the
habitual attitude of the disciple.

Hope is always looking ahead—
memory always looking behind. Those
who look back invariably go back ; and
those who look ahead as surely go
ahead. Spinoza says there is no ob-
stacle to progress so formidable as self-
conceit and the laziness which self-
conceit begets. Hope cries “ Higher!”
and leads us on—perpetually on. It is
the echo of the soul, and, like any echo,
answers you, only with a more and more
refined and ethereal response, each re-
verberation being more unearthly than
the previous one. A holy discontent is
one of the highest secrets of perpetual
progress.

Christ said, “Foxes have holes and
birds of the air have nests, but the Son
of Man hath not where to lay his head.”
Perhaps you think the fox and bird are
better off than man because satisfied
with so little. But no, it is so much
the worse for the fox that he is satisfied
with & hole and the bird with a nest.
Man shows his diviner origin and des-
tiny in this, that tho he begins with
ahole in the ground or a resting-place
in the branches, he grows to be so much
nobler than bird or beast that a hole in
the ground is not good enough for a
cellar for the house he builds, or the
branches graceful enough for the
arches of his sanctuary. The night-
ingale sings in a cage only wien its
eyes are out, and man’s eyes of aspira-
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tion must be put out before he will
sing in a condition of slavery.
Thorwaldsen wept when he had com-
pleted his greatest statue, for he said
that for once he had reached his own
ideal and henceforth would accomplish
nothing. Whenever any disciple gets
where he is contented, progress stops.

Caution in Criticism.

Mr. Wilson, in his late work pub-
lished in England, impresses caution as
to the modern methods of “criticism,
in these vigorous words :

“According to the sentences quoted, the
evangelists may make mistakes in dates, in
the interpretation of parables; the Gospels
may be composed of successive layers of
unauthenticated oral tradition; Genesis may
be full of myths; Deuteronomy may be a
postdated concoction got up for a pur-
pose; Abraham, Isaac, and Jacob may be no
longer historical persons, but ‘eponymous
heroes;’ the Prophets may be emptied of all
predictive element; and the Messianic
Psalms may be emptied of Christ; and Ruth,
Esther, and Daniel may ‘have only a very
slender historical basis'; ... and yet the
real Word of God remains unaffected by all
such results, and its certainty is quite unim-
paired. But the skeptic comes along, and
he says, ‘What mockery! Your Book is
wrong in its chronology, wrong in its history,
wrong in its sequence, wrong in its earlier
moralities, and it can not be right in its re-
ligion. It is not a reliable guide in facts,
neither can it be a trustworthy guide in doc-
trines. In all points where we can definitely
test it, it breaks down; why should we de-
pend on it when it treats of matters beyond
the reach of mortal ken? It tells us of
earthly things, and it tells us wrong. How
shall we believe it when it speaks of
heavenly things?' If this is the best case
we can put before the great jury of human-
ity, the average man of the world, naturally
an unbelieving animal, will, vie fear, side
with theskeptic, and I for one can not blame
him if he does.”

No Chance to Brag in Heaven.

“Mr. Moody, speaking of salvation
by grace, has said: ‘It is well that a
man can't save himself; for if a man
could only work his own way into
heaven, you never would hear the last
of it. Why, down here in this world,

if a man happens to get a little ahead
of his fellows, and scrapes a few thou-
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sand dollars together, you'll hear him
bragging about his being a self-made
man, and telling how he began as a
poor boy and worked his way up in
the world. I've heard so much of this
sort of thing that I'm sick and tired of
the whole business; and I'm glad we
shan't have men bragging through all
eternity how they worked their way
into heaven.'”

Inspiration Illustrated.

On one occasion the late Rev, Dr. A.
J. Gordon, of Boston, asked Rabino-
witz, the converted Hebrew :

“What is jour view of inspirationt” “My
view is," he replied, as he held up his
Hebrew Bible, “that this is the Word of
God; the Spirit of God dwells in it; when I
read it I know that God is speaking to me;
and when I preach it, I say to the people:
‘Be silent ana hear what Jehovah will say to
you.' As for comparing the inspiration of
Scripture with that of Homer or Shake-
speare, it is not a question of degree, but of
kind. Electricity will pass through an iron
bar, but it will not go through a rod of glass,
however beautiful and transparent, because
it has no affinity for it. So the Spirit of God
dwells in the Word of God, the Holy Scrip-
tures, because these are His proper medium,
but not in Homer or Shakespeare, because
he has no affinity with these writings,”

The ‘‘ Young Man " Who ‘ Followed.”

This strange and obscure episode has
given rise to various and diverse inter-
pretations. Calvin thought the story
was introduced to illustrate the riotous
and lawless nature of the scene, in the
rough seizure of an innocent young by-
stander who had been roused from his
bed by the tumult ; another old writer,
as exhibiting the utter desertion of our
Lord,—“for this young man weuld
rather escape in a state of nudity than
be apprehended as one of the followers
of Christ.” Jeremy Taylor, notwith-
standing the statement (in ver. 50) that
all the Apostles had left the ground,
held to the old tradition that it was
John. Ellicott argues ingeniously and
at length that it was Lazarus, who
lived in the v. .nity and was watching
and following his Lord ; also, that he
was seized because recognized as one
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for whose arrrest and death orders had
gone forth (John xii. 10), on account
of which it was impolitic to reveal his
later date of
Ellicott also identifies
Lazarus with the Young Ruler, Others
think that he was the owner of the
garden ; that he was James, our Lord’s
brother ; or that he was merely a mem
ber of the family where Jesus had eaten
But the burden of con-
jecture seems to be now, that it was
Mark himself, —Christian Intelligencer

name sooner than the
John's Gospel.

the Passover.

The mountain is a royal object. It
presents a throne of eterna’ rock, wears
an imperial robe of fleecy snow and
cloud, and a diadem of sunlight.

My grace is sufficient for thee.—2
Cor. xii. 9. “Yes, Lord, Ishould think
s0! As well the mouse in the granaries
of Egypt think of exhausting the
supply of corn, or the fish in the sea,
the water of the ocean, as for me to ex-
haust Thive all-suflicient grace.”—(.
. Spurgeon.

“Let the children of Zion be joyful
in their king. "—Psalm exlix. 2.

“At one time of leisure and rest I
sought by reading many of Spurgeon’s
sermons to find the secret of his power;
and I came to the conclusion that it lay
more than anything else in his personal
joy in Christ as his Savior. "— Andrew
Murray.

“ A peculiar people zealous of good
works. "—Titusii. 14.

“God's people must be willing to be
known as peculiar, or even eccentric.
Eccentric means ‘out of center;’ and
we shall be out of center with the
world if Christ is the center about
Whom we move.” — Hon. lon Keith
Falconer,

The dove was a most appropriate
symbol of the Holy Spirit.

1. The dove is the highest embodi-
ment of love in the bird kingdom.

2. The dove loves and craves a cote
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and is not a wild bird that rests on the
wing.

8. The dove is gentle and unresist-
ing, and very sensitive to antagonism
and retires before it.

4. The dove and pigeon are the only
birds without any gall.

Let every man, in that calling where-
in he is found, therein abide with God.
What we nead for service is not a
change of sphere but of spirit and
motive. Any honest calling may be a
divine vocation, every workshop a pul-
pit, every tool an implement or weapon
to be used for God. Even the bells on
the horses and the pots in the kitchen
may thus come to bear the inscription
which was on the forefront of the miter
of the priest, “ Holiness to the Lord.”
Everything that we have accounted
secular we must account sacred.
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We must not attempt to judge as to
the expediency or even efficiency of
God’s plans and commands. Imaginea
committee in Noah's day undertaking,
after considering the whole matter,
to report whether it was worth while
to go forward with the building of the
ark, or the preaching of righteousness to
a generation which after over one hun-
dred years had not y =leda« d

The Holy Spirit should be studied in
his six great relations :

1. To the Book of God, His sword ;

2. To the Regenerate Man, His off-
spring ;

8. To the Church, His seat of power;

4. To the Spiritual Life, His force;

5. To the Victory over Sin, His
secret ;

6. To the Rest-Lifc of Faith, His
imparted joy and peace.

ILLUSTRATIONS AND SIMILES.

Tae Two Aspects orF SIN.—Sin before the
moment of commission is often like that
image used in the Inquisition, which at a
step's distance seems glorious and joy-
giving. Sin after commission is like the
same image which, once touched, draws the
victim into its crushing embrace, ‘)Iercing
eye, and heart,and limb, —Charles F'. Thwing.

Tae Firsr TEING IN PrAVER. —The first
thing you are to do when you are upon your
knees is to shut your eyes and, with short
silence, let yoursoul place itself in the pres-
ence of God; that is, you are to use this or
some better method to separate yourself
from all common thoughts and make your
heart as sensible as you can of the divine
presence, —Andrew Murray.

Suaping THE Eves.—We shade our eyes
with the hand to shut out the glare of the
strong daylight, when we want to see far
away. God thus puts, as it were, His hand
upon our hrows, and tempers the glow of
prosperity. that we may take in the wider
phases of His goodness. It is a common ex-
perience that, looking out from the gloom
of some personal affliction, men have seen
for the first time beyond the eartn-plane,
and caught glimpses of the Beulah Land.
Let us not shrink from the hand which we

know is heavy only with blessing.—J. M.
Ludlow.

FAITH, PRAVER, AND PROVIDENCE IN THE
BisLe. —Faith, as the mainspring and sheet-
anchor of the religious life: prayer, as
direct personal intercourse with the unseen
Father of Spirits, and as actually heard and
answered by Him; and Divine Providence,
as regulating all human affairs from the

to the least, are so exemplified in

these ancient Hebrew annals, that the story
of Abraham, of Jacob, of Joseph, possesses
an undecaying charm for Christian minds
of the highest spiritual culture. They are
typical for all time. No example of after-
ages has been able to cast them into the
shade.—E. R, Conder.

Power oF THE BiBLE ovER LiFE.—Where is
a second book, uninspired by Scripture, that
has demounstrated its inherent and unassisted
energy to take hold of life, grapple with it,
transform it, regenerate it, and lead it out
into the likeness of the life of God? Only
he who knows man could have made man a
book, Only he that made all hearts could
produce a book that should go to the wants
of all hearts, “I see,” wrote Hallam, “that
tne Bible fits into every fold and crevice of
the human heart. Iam a man, and I believe
that this is God’s book because it is man’s
book."—C. H. Parkhurst.

RicaTEOUSNESS AND HoriNess, —The gift of
righteousness then is Christ Jesus, the Lord,
taking my place as a ginner, and giving me
His place, as a saint. We are, therefore,
accepted in the Beloved, without credit,
without effort of any kind:; simply because
by faith we take what God bestows. Holi-
ness, on the other hand, is won by the good-
ness of God. Christ reveals Himself through
the Holy Ghost, and deigns to work in me to
enable me to do what God desires. The one
is wrought for me, the other is wrougnt in
me. Righteousness makes the vessel me. .,
holiness exhibits tha extent to which it is
used by the Lord Himself, There must then
not be righteousness only, but there must be
holiness in every Christian man and woman
becanse God demands it.—H. W. Webb-
Peploe,
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EXEGETICAL AND EXPOSITORY SECTION.

THE SIXTIETH PSALM.

By WiLLis J. Beecuer, D.D., Pro-
FESSOR OF THE HEBREW LANGUAGE
AND LITERATURE IN AUBURN Tnro
LOGICAL SEMINARY, AUBURN, N. Y.

"ms psalm has a title connecting it
with a particular crisis in the history of
Israel. Asitis translated in the Eng-
lish versions, there are in it some points
that fit admirably the situation men
tioned in the title; but there are other
points that seem absolutely irreconci
lable with that situation. If this were
the whole of the internal evidence, the
would be obvious. The
misfit of the points that are irrecon
cilable with the title would be logically
conclusive, while the correspondence at
other points is easily explained as a
group of coincidences. We should be
compelled to the inference that the title
is a mistake; that some scribe noted
certain points of superficial fitness, and
gave the psalm a title accordingly,
without noticing the utter failure of fit-
ness in other points.

Before we draw this inference, how
ever, we should note that the evidence
thus far mentioned is not the whole.
As the psalm stands in the English
versions, there is as much difficulty in
making the parts fit one another as in
making them fit the title. Whatever
incongruity exists is related not merely
to that situation, but to any imaginable
situation. This shows that the incon-
gruities have no weight asan argument
against the existing title, but that we
must look in some other direction for a
solution of the difficulties.

The current fashion in Old-Testament
criticism would set us about devising
some theory of composite authorship
to account for the phenomena. Has
somebody here combined two psalms
originally composed on different occa-
sions, and done his work unskilfully?
Whatever one may think of this ques-
tion, there is another that ought to be

conclusion

answered before entertaining this, The
historical incongruities in the versions
obviously arise from the tenses of the
verbs, and as obviously, the versions
do not follow closely the changes of
tense in the Hebrew. Are these tense
changes capable of being so interpreted,
without departing from the ordinary
laws of the Hebrew tense, as to give
the psalm a congruous meaning? If
they are, this solution is clearly to be
preferred to all others.

In the following translation, the
verses are numbered as in the English
versions. As the Hebrew
title as the first and second verses, it
augments each of the following verse
numbers by two.

counts the

For the Chief Musician; upon Lily “of
Testimony; Michtam; David’s: for teach-
ing.

When he strove with Aram-naharaim and
with Aram-zobah, and Joab returned and
smote Edom in Salt-ravine, twelve thou-
sand.

I

1. O God, thou didst cast us off, didst break
us down,
Thou wast angry; thou art restoring us
. Thou madest earth to quake, madest it
yawn;
Heal thou its breakings, for it toppleth
Thou madest thy people to see hardship,
Thou madest us drink wine of staggering;
[But now]
. Thou hast given to them that fear thee a
banner,
To be displayed because of the truth,
Sela.
1L
[When thy people was in distress I cried
to thee, saying:l
. To the end that thy beloved son may be
rescued,
Save thou with thy right hand, and an-
swer me,
B. God hath spoken in his holiness.
I would exult; I would portion out
Shechem;
And the valley of Succoth I measure out.
. Gilead is mine; and Manasseh is mine;
Ephraim being the strength of my head.
Judah my scepter,
. Moab the pot where I wash myself;
Upon Edom I throw down my shoe;
Concerning me shout thou aloud, O Phi-
listia,
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1.
9. Who conducteth me triumphally to a
strong city?

Who led me as far as Edom?

10. Is it not thou, O God, that hadst cast us
off?

And thou wentest not forth, O God, with

our hosts,
11. Oh, give us help from an adversary !

Salvation by man being vanity.

12. In God we do valiantly

He it is that treadeth down our adver-

saries.

The punctuation here given to the
title shows its true form better than
that found in the versions. The title
contains six different notes, and not
four only.

The psalm consists of three sections,
of four verses each. The verses of the
first and third sections have two lines
each, while three of the verses of the
middle section have three lines each.
Ome is tempted to conjecture that a
%re, like that supplied in translating,
has fallen out of verse 5, and that the
four verses of the middle section were
originally uniform, having “aree lines
each; tho nothing depends on this
conjecture,

Each of the three sections emphasizes
in its own way the contrast between
the situation of Israel then present, and
a certain well-remembered former situ-
ation, and this contrast lies at the foun
dation of all the meaning of the psalm.

In the first section, the statement of
the contrast is repeated three times,
The first three verbs of the first verse
are in contrast with the fourth; the
first line of the second verse is in con-
trast with the second ; the two lines of
the third verse are in contrast with the
two lines of the fourth.

In the first verse, the first three verbs
are in the tense of completed action and
the fourth in the tense of incomplete
action. There was a time when God
brought calamities upon His people;
now, He is restoring them. This is the
most natural understanding of the use
of the tenses. There is no reason for
giving them, as in the versions, the
relatively infrequent meanings of the
present perfect and the imperative.

The Sixtieth Psalm.
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The second verse repeats in part the
statement of the first, with intensified
meaning. The verbs of the first line
are in the tense of complete action, and
follow in meaning the verbs of the first
verse, The calamities that have been
referred to were not slight, but were a
very earthquake, and one which tore
the earth open. Instead of presenting
the contrast in the form of a statement
of fact, the singer, by a leap of the
poetic imagination, places himself at
the point of danger, and prays for
healing. The last verb of the verse is
in the tense of complete action, and is
thereby made very graphic. The earth
is not represented as shaking, moving
many times to and fro, but as toppling,
at that instant, at the verge of destruc-
tion. In another instant, if God does
not heal, it will go to pieces.

The third and fourth wverses repeat
again the statement that has been made
in the first verse and reiterated in the
second. As before, the verbs that state
the first half of the contrast are prop-
erly translated by the English narrative
tense, and not by the present perfect.
But the principal verb of the fourth
verse is, in the Hebrew, in the tense
of complete action, and the require-
ments of the contrast compel us to re-
gard it as a present perfect. In the
first verse the singer thinks of the res-
toration as in progress; in the fourth,
by a changed mode of conception, he
thinks of a certain part of it as a com-
pleted fact.

In the second four verses, the calam-
itous side of the contrast is implied in
the prayer in the fifth verse ; the other
side is stated in the three following
verses, Here the psalmist (or, if any
one prefers, the man in whose person
the psalm is written) comes promi-
nently to the front. The conjunction

with which the fifth verse opens is
telic; the word “beloved” is plural;
the pronoun at the end is, by the best-
supported reading, in the singular.
These facts show the character of the
ellipsis (or the omitted line, which-
ever it may be) at the beginning of the
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verse. The psalmist gives us to under-
stand that he saw the distressed condi-
tion of Israel, and offered the prayer
here recited, and that God has spoken
in answer to his prayer.

The one who in the sixth and seventh
verses speaks in the first person is the
psalmist, and not God, as one might at
first think. The verbs in the second
line of verse 6 are by their form vol-
Those in the third line and
in the second line of verse § are in the
ordinary tense of incomplete action,
most naturally represented by the Eng-
lish present.

In the third section of four verses,
the contrast is mainly stated in verses
9 and 10, the order being now changed,
and the happy side of the contrast
stated first. The first verb of verse 9
describes the moving of a procession,
presumably a triumphal march. The
verb is one of incomplete action, and is
here either a progressive or a frequen-
tative present.
particular triumphal
progress, or it describes triumphal pag-
eants as frequent in the experience of
the speaker. In contrast with this, the
second verb of the verse is in the tense
of complete action. In the tenth verse,
the first verb is one of complete action,
and therefore, in this place, necessarily
pluperfect ; the second is a verb of in-
complete action, and frequentative. At
the time referred to, God used not to
go forth with Israel. In the twelfth
verse, the verbs of incomplete action
are best regarded as frequentative,
and translated by the English present.

With this translation, there is no
need of resorting to any theory of un-
skilful compositeness in order to ex-
plain inconsistencies, for there are no
inconsistencies to explain. The psalm
is written ih the person of a great leader
of Israel. He can remember a time

untative,

Either it describes a
pageant as in

when God cast off Isracl, was angry,
made them to see hardship and to drink
wine of staggering, caused a condition
of things that was like an earthquake,
with everything toppling to its fall, and
ready to be swallowed up, a time when
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God no longer went fc:'*  ~ith the hosts
of Israel. But now ali tns is changed.
God is restoring Israel. He bas given
His people a banner. Their chieftain is
at the head of a united Israel. Judab is
His scepter, but Shechem and Succoth,
Gilead and Manasseh and Ephraim are
His. He has a strong city for His
capital, and is marching thither in
triumph, after having been as far as
Edom. Moab and Edom have been re-
duced, not to the position of subjects
merely, but to that of menials. And
strange to say, there is something in
all this which should be a cause of
triumph to Philistia.

When we thus reach a consistent
meaning for the psalm itself, there is no
need of pointing out the fact that the
situation thus given is at every poipt
that mentioned in the title. A litffy
more than twenty years before Duvi&.
victory over Edom, if we may trugs
the accounts found in Samuel and
Chronicles, the battle of Gilboa was
fought. It marked a period during
which God was not going forth with
the armies of Israel, as in the earlier
days of Saul and Samuel. So complete
was the Philistine success at Gilboa,
that Israelitish nationality seemed tot-
tering to its fall. There followed the
anarchic condition out of which sprang
the weak and short-lived kingdom of
Ishbosheth, Meanwhile David became
king, first of Judah and then of all
Israel. He succeeded in repulsing the
Philistines, and, later, in subduing
them, in a series of wars that lasted six
years or more. Then followed the
Ammonite-Aramean campaign, and
then the series of campaigns in which
David reduced the Arameans of Zobah
and Damascus, defeated those of Meso-
potamia, and received the submission
of Hamath. Then he swept southward
with his victorious arms, conquering
Ammon, Moab, Edom, Amalek. What
could be more complete than the way
in which this psalm fits a supposed oc-
casion of a triumphant entry into Jeru-
salem, after the decisive victory over
Edom?
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The Philistines had grown proud
through many generations of warlike
success. It was to them exceedingly
humiliating to have to succumb to
David. It must bave been a relief, as
his conquests advanced, to see that the
man who had conquered them was no
ordinary mortal, but was invincible
among the nations. Presumably they
grew proud of the fact that he had
been for sixteen months a Philistine
citizen, and had there, in part, learned
the art of war. In this we have a

School of Bible Study.

447

natural explanation of the very pe-
culiar way in which Philistia is men-
tioned in the eighth verse.

In short, whether we regard the title
as aflirming that David himself wrote
the psalm at this time, or that it was
written in the person of David by some
contemporary or some later bard, or
merely that its contents would have
been appropriate to this occasion, —in
any case, the psalm fits the title, and
the title fits the psalm,

SCHOOL OF BIBLE STUDY.

By D. 8. Grecory, DD., LL.D.

THE NEW TESTAMENT:
DUCTORY.

IN the opening paper of these studies
(in January, 1896), the aim was stated
to be the Mastery of the Bible as a Unit.
The natural key to the unity was found
in “the purpose of God in the redemp-
tion of the world.” It was stated that
the Two Parts—the Old Testament and
the New—present 7'wo Suclessive Stages
in the progress of the divine work of
redemption :

INTRO-

Part First, containing the story of the
Divine Religion, in its earlier, incomplete,
typical form, and as confined mainly to
single people—the Jews,

Part Second, containing the story of that
Divine Religion, in its later and complete
form, as given to all the world, represented
especially by Jew, Roman, and Greek, the
type-races of mankind.

The papers thus far have presented
the Old-Testament Stage of the Divine
Religion of Salvation. The “Outline
View of the Old Testament,” with
which the October paper closes, sum-
marizes the results of all the studies,
and gives a conspectus of the Old Dis-
pensation. The Old Testament pre-
sents the Successive Failures of the
Theocracy and the Theocratic Mon-
archy, and of the outward and material
forms and glories, and leaves the Re-
stored Remnant of God’s People wait-
ing at Jerusalem as a world-center—

under the rule and protection of the
great Oriental Monarchies and under
the influence and guidance of the Law
and the Prophets—for the coming of
Messiah and the setting up of His spiri-
tual kingdom, as the only hope of de-
liverance and salvation.

The advent of the Messiah intro-
duced the New Dispensation, the begin-
nings, development, and prophetic an-
ticipations of which are embodied in
the New Testament,

The New Testament is to be viewed
as God’s giving of the Divine Religion
of Salvation to all the world in the
form of the Gospel. It is the record of
the DBeginning, Progress, and Final
Triumph of the Kingdom of God. 1Its
divinely directed development is the
normal outcome of the teachings of
Christ and His Apostles.

In pursuing the study the same prin-
ciples of listorical development laid
down in entering upon the study of the
Old Testament, must be borne in mind.
See Review for January, 1896, p. 62.

[The most natural and most profitable
method of studying the New Testament is to
Take it up as its Paris are Arranged in the
Sacred Volume.

In the Old Testament the Stages and
Phases of development, noted in pursuing
such study, required no change in the order
of the English Bible except in bringing the
Poetic Books into such connection as toshow
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their organic relations, and in adjusting the
Major and Minor Prophets to their places in
the History of the Chosen People—changes
that are in reality very slight.

In the study of the New Testament not
even such slight changes as these will be
necessary—all the Books being, just as they
stand, already in their proper organic rela-
tions to each other and to the whole that
they together make up.]

As presented in the Sacred Scriptures
of the New Testament, the Work of the
New Dispensation, like all other great
Divine Works, Proceeds by Stages. The
Movement of the Divine Religion in
the New Testament Two
Stages :

First Stage. The Historical Intro-
duction of the Gospel into the World.
This is recorded in the Four Gospels.
The Divine Develop-
ment and Triumph of the Gospel in the
World. This is recorded in the Re-
maining Books, in Three Phases :

I. In the Outward Life and History
of the Church, or Kingdom of God, in
connection with the Three World-
Races. In the Acts of the Apostles.

II. In the Scheme of Divine Doc
trines, as the basis of Salvation and of
the Religious and Churchly Life. In
She Fpistles.

III. In the Revelation to Faith of
the Future Conflicts and Triumphs of
the Kingdom of God. In the Revela-
tion of John, the one Prophetical Book
of the New Testament.

These Stages and Phases will be
taken up for study in their order.

embraces

Second Stage.

First Stage—The Four Gospels.

The First Stage of New Testament
Movement is that recorded in the Four
Gospels. It is analogous to that of the
Pentateuch in the Old Testament.

The Historical Introduction of the
Gospel into the World is presented in
Four Different Aspects by the Evangel-
ists, Matthew, Mark, Luke, and John.
Each of the Four Gospels is a distinct,
essential, and natural part of an organic
whole, and in order to be understood
must be so studied.

The Key to the Four Gospels is to be
found in their Historical Origin and
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Aim. Only the briefest statement of a
few basal facts is possible here.*

Transition from the Old to the New.,—
The Old Testament closes with the Res-
toration of Jerusalem and the Temple to
be henceforth a religious metropolis for
the whole dispersed Jewish race, from
which should go forth the spiritual in-
fluences that should fashion the future
of mankind. The divine religion was
at the same time given its final and
unalterable writtei form, the Hebrew
ceasing to be a living language. The
synagog system grew up, connecting the
Temple with all the Empire, and, as
a sort of telegraphic arrangement,
speedily carrying the latest thought at
Jerusalen to the Jews over the Empire
and thus to some extent to the pagan
world. As the time for the Advent,
according to Daniel’s prophetic chro-
nology, drew near, the Erpectation of o
Coming Messiah had been awakened in
all lands.

[During this period Four World Empires
had successively appeared on the stage of
history. The Oriental Races, with which the
Jews were iu closest natural sympathy, had
in the Babylonian and Medo-Persian Em-
pires proved the failure of material riches,
power, and grandeur to satisfy and save
man, and had been left wretched and perish
ing. The career of the Greek race had
shown the insufficiency of the human reason
with the highest human culture to satisfy
and save man. But Alexander and his em-
pire before passing away had spread the
Greek civilization over the world. The
Roman Empire, the Fourth Kingdom of
Daniel’s prophetic perspective of history,
had followed, and had gone far on in its
mission of trying whether human power,
taking the form of law, regulated by politi-
cal principles of which a regard for law and
Jjustice was most conspicuous, could perfect
humanity by subordinating the individual
to the state and making the state universal.
It had done its best, but Imperialism had
proved as helpless as Orientalism and Hel-
lenism in the effort to save man. The law-
work of Rome had made the need of the
Gospel to be more deeply felt.]

The Advent and Career of Messiah.—
Jesus Christ came tn the Fulness of the

* For a full presentation of this whole sub-
ject, see the writer's book, “Why Four Gos-
pels? or the Gospel for All the World,” pub
ished by Funk & Wagnalls Co.
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tme (Gal. iv. 6), eh ap-
T Gal. iv, 6), or at the hour
pointed in the divine plan, foretold by
Daniel, and prepared for by the divine
providence. That was in the year 749
or 750 of the founding of Rome, or, ul-
lowing for the now generally admitted
error in the Dionysian Chronology,
1900 years before the opening of the
year 1897. He accomplished his ap-
pointed task in a life of probably a
little over thirty-three years, about
three and a half of which were devoted
to his public ministry, ending with his
sacrificial death on the cross.

[A simple working-outline of His career
may be given, to aid in understanding the
divisions of the Gospels, as follows:

1. The Childhood and Youth, Thirty years
fromd orb 8.0, to 25 or 20 A.D.

Il. The inauguration and ministry in
Judea., (Chiefly in John's Gospel.) About
one year, from 206-27 A.p.

III. The public ministry in Galilee. (The
main subject of Matthew and Mark.) About
two years, from 27-20 A.p.

1V. The public ministry to the heathen in
Perma—beyond Jordan. (The heart of Luke).
About six months, from October, 29 A.p.,
to April, 30 A.p,

V. The atonement by death. About one
week, from April 2-8, 30 A.p.

VI. The burial, resurrection, and ascen-
sion. About forty days, from April 9to May
18, 80 A.D.]

The Origin of the Gospels.—In connec-
tion with His death Christ issued to
His Apostles the Great Commission :
“Go ye into all the world and preach
the Gospel to every creature.” They
entered upon the work of carrying out
that Commission. It embraced in its
scope the World, Jew, Roman, and
Greek, of that age. The Apostles went
forth preaching the Gospel like com-
mon-sense men, presenting Jesus to
each of these three great types or races
of mankind in the way best suited to
the end in view, of leading those races
to submit to Him as the Divine Savior
and Lord. The same presentation
would not equally commend him to all
these races. Each of them had its
peculiarities that had to be taken into
account ; each of them its own charac-
teristic views of life, of the evils in the
world, and of the qualities of the
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needed and longed-for deliverer, of
which, so far as it was right, the
Gospel must take advantage. Those
early preachers took wise account of all
this, and preached to the Jew, to the
Roman, and to the Greek, in a form
suited to their natures and needs.
Before the Apostles passed away
there arose among these peoples a de-
sire to have the Gospel that had been
preached to them embodied in perma-
nent form, and, as a matter of history,
the Four Gospels originated in this way.

[This desire expressed itself among the
Jews, and Matthew by divine inspiration
gave them his Gospel to meet that desire,
It was the Gospel th ; his long preaching to
the Jews—the Chosen People of God, possess-
ing the oracles of God, the divine religious
forms, and the promise of the Messiah—had
already thrown into the form best suited to
commend to their acceptance Jesus as the
Messiah.

The same desire expressed itself among
the Romans, and Mark by divine inspiration
gave them his Gospel to meet that desire,
It was the Gospel that Peter by his preach-
ing to the Romans—the men of power and
action, of law and universal empire—had
already thrown into the form best suited to
commend to their azceptance Jesus as the
Almighty worker and deliverer of men.

The same desire expressed itself among
the Greeks, and Luke by divine inspiration
gave them his Gospel to meet that desire,
It had its basis in the Gospel that Paul and
Luke by their long preaching to the Greeks
—the men of reason and universal humanity
—had already thrown into the form best
suited to commend to their acceptance Jesus
as the perfect divine man.

All these, the three missionary or evangel-
istic Gospels, were given their final shape
before the fall of Jerusalem, probably be-
tween 50 and 70 A.p. The result was the call-
ing out from the three races of a multitude
of those saved by the grace of God and who
constituted the Church, in which the race re-
lations gave place to the Christian relations.

It was later that the longing came, in the
Church, for a Spiritual Gospel that should
help the Christian to develop, strengthen,
and perfect the life already begun, and John
by diviue inspiration gave his Gospel to
meet this longing. It was the Gospel the
materials for which he had gathered in the
more intimate communion with his Master,
and which by his long preaching to the
Christians—the men of faith and of a divine
life—had been thrown into the form best
snited to commend to the faith of Christians
Jesus as the light and life of all who believe. ]
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Points to be Emphasized. —There are
some points that need to be summarized
as of special importance,

1st. There are Four Gospels for the
reason that Jesus was to be commended
to four types or classes of men, or to
four phases of human thought, the
Jewish, Roman, Greek, and Christian.
There are no more because these ex-
haust the classes to be provided for.
The world of that age must Lave been
revolutionized and the nature of the
races materially changed to admit of
either more Gospels than four or less
than four,

2d. The very AStriking Differences
seen in the three Missionary Gospels,
Matthew, Mark, and Luke, and, be-
tween these three and the Christian
Gospel, John, are fully explained.

8d. The force of the great mass of
Alleged Discrepancies, as objections to
the historical character of the Gospels,
is utterly broken by the simple consid-
eration—essential to the true theory
and based upon undoubted facts—that
the productions of the Evangelists are
not histories, but memoirs in a modified
sense ; in short, not at all biographical
sketches of Christ, but records of the
Apostles’ practical preaching of Christ
as the Savior of men.

4th. The view presented explains
the fitness of the Gospels for the world
in all ages. Those classes were repre-
sentative classes for all time,

[There are the same Generic Needs among
men to-day-—one man needing, for convic-
tion of the truth of Christianity, to hear an
authoritative word of God in type or proph-
ecy, in the Scriptures, and to be assured of
its fulfilment as proclaiming the divine mis-
sion of Jesus; a second needing to see Him
as the divine power in His living activity,
confirming His own claims; a third requi-
ring a manifestation of God addressed to
reason, through the perfect manhood of
Jesus: a fourth demanding only the spirit-
ual presence and teachings of Jesus to rec-
ognize in Him the light and life. The Gos-
pels appeal respectively to the instincts that
lead men to bow to divine anthority, power,
perfection, and spirituality, and they thus
exhaust the sides of man’s nature from which
he may best be reached and led to submis-
sion to Jesus as Savior and Lord and to
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completeness in Him, The Gospels were
thus intended and fitted to meet the needs of
the whole world.]

6th. The Gospels may then be char-
acterized as follows :

Matthew’s is the Gospel for the Jew,
the man of the divine religion and the
representative of the Oriental races.

Mark's is the Gospel for the Roman,
the man of power and action and law
and universal empire,the practical man.

Luke's is the Gospel for the Greel,
the man of intellect and culture and the
representative of universal humanity.

John’s i3 the Gospel for the Christian,
the man of faith and of Christ, saved
out of the world-races, Jewish, Ro
man, and Greek, by the power of the
Gospel message to sinners.

The story of the origin of each of
the Gospels, the character of the class
for which each was produced, the qual-
ifications of the four Evangelists for
their work, and the special features
of each of the Gospels, need to be
studied in this connection,

Matthew—The Gospel for the Jew.

The Origin of the Gospel.—The earliest
witness concerning the origin of the
First Gospel is Papias, Bishop of Hier-
apolis in Asia Minor, whose testimony
possibly reaches back to the end of the
first century, certainly to the beginning
of the second. He affirms that he had
learned by diligent inquiry from the
Elders what the Apostles and early
disciples used to say. His record con-
cerning the First Gospel is, that * Mat-
thew wrote the Oracles of the Lord in the
Hebrew Tongue and every one interpreted
them as he was able.”

With this agrees the later testimony
of Irengus, Origen, Jerome, Gregory
Nazianzen and others,

Papias, who was the associate of
Polycarp, the disciple and friend of
John, had the best of opportunities for
ascertaining the facts in question. He
gave in his Interpretations an account
of how he gained his knowledge :

“Nor shall I regret to subjoin to my Inter-
pretations, also for your benefit, whatever I
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have at any time accurately ascertained from
the Elders and treasured up in my memory
in order to give additional confirmation to
the truth by my testimony. For, as it seems
to me, I have never (like many) delighted to
hear those who make a great show of words,
but those who teach the truth, nor those who
relate new and strange precepts, but those
who give the commands of the Lord and
things which came from the truth itself.
Whenever, therefore, I met with any one who
had been on intimate terms with the Elders,
1 used to make special inquiries touching
what were the utterances of the Elders,—
what Andrew, or Peter, or Phiiip, or Thomas,
or James, or John, or Matthew, or any other
disciple of the Lord, or what Aristion and
John the Presbyter, also disciples, said. For
1 believed that the books would not be of so
much profit to me, as the living word of men
still surviving.”

Irenseeus—the pupil of the same Poly-
carp, and who was Bishop of Lyons in
the last quarter of the second century—
testified as follows :

“Matthew issued a written Gospel among
the Hebrews in their own dialect, while Peter
and Paul were preaching at Rome, and lay-
ing the foundations of the Church.” . . .

“The Gospel of St. Matthew was written
for the Jews, who specally desired that it
should be shown that the Christ was of the
seed of David; and St. Matthew endeavors
to satisfy this desire, and therefore com-
mences his Gospel with the genealogy of
Christ.”

The testimony of Origen is to like
effect. He says:

“8t. Matthew wrote for the Hebrew, who
expected the Messiah from the seed of Abra-
ham and David.”

Jerome—the most learned of the
Latin Fathers of the Church, who lived
still later—says :

“The Church, which according to the word
of Christ is built upon a rock, has four
evangelical rivers of Paradise, . . . First of
all 18 Matthew the publican, called Levi, who
composed a Gospel in the Hebrew tongue for
the special use of those Jews who had be-
lieved in Christ, and no longer followed the
shadow of the Law, after the Revelation of
the substance of the Gospel.”

Eusebius, the historian, bishop of
Cesarea, besides preserving the words

of Papias, makes the following distinct
statement :

“Matthew, having in the first instance de-
livered his Gospel to his countrymen in their
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own language, afterward, when he was
about to leave them and extend his apostolic
mission elsewhere, filled up, or completed,
his written Gospel for the use of those whom
he was leaving behind, as a compensation
for his absence,” *

It was afterward given the Greek
form, probably by Matthew himself.
It can readily be shown that Matthew
was a Typical Jew in nature and ex-
perience, and therefore fitted for his
task.

The Pertinent Facts.—The main facts
seem to be as follows: that Matthew
wrote his Gospel for his Jewish coun-
trymen ; that it was the embodiment of
the oral Gospel that he had preached to
them ; that it was intended to give that
preaching permanent form for their
benefit ; and that it took advantage of
the Jewish Messianic beliefs and was in
that way fitted to commend Jesus as
the Messiah to the Jews.

The Key to Matthew's Gospel. —If the
First Gospel originated in the preach-
ing of Matthew to the Jews, and was
intended to commend Jesus to the
Jews, then the Character and Needs of
the Jew furnish its Key.

The Jews were the Chosen People of
God. They had the Oracles of God,
the only Divine Religion. They had
the divinely ordained forms of veligion
Above all, they had the promise of the
Messiah, whose coming was the central
and absorbing thought in the mind of
the race. Out of these characteristics,
which made the Jew an altogether
peculiar man, came the needs of the
Jewish race, partly through a right
development, partly through a wrong.

To this peculiar type of man Mat-
thew, in a common-sense and rational
manner, sets forth Jesus of Nazareth
in order to commend him to his accept-
ance. Jesus must be shown to meet the
requirements of the Old- Testament Serip-
ture as the Messiah. He must be set
over against the prophetic Messiah, so
that they shall both be seen to be one
and the same. 'This work properly
done, no Jew could escape the conclu-
sion : Jesus of Nazareth is the Messiah.

* Euseb., Hist, Eeccles., IIL., 24,
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lts Jewish Adaptation.—This is seen
in its central idea. Itis the Gospel of
Jesus, the Messiah, the Royal Son of
David and the Promised Seed of Abra-
ham, The opening words are the only
words that could possibly bhave held a
Jew : “The genealogical roll of Jesus,
the Messiah, Son of David, Son of
Abrabham.”  They connected Jesus
with the Jewish hopes. They were a
direct challenge that he could not es-
cape : “Go to your records, in Genesis,
in Ruth, in Chronicles, in the later cen-
turies, and see if it isnot so! Jesusis
the descendant of Joseph, the son and
heir of David (i. 20). The Magi in-
quire, “Where is he that is born King
of the Jews?” (ii. 2). John the Bap-
tist announces and inaugurates Him as
the founder of the Kingdom of Heaven
(iii.). Jesus Himself begins and con-
tinues with the proclamation of the
Kingdom of Heaven (iv. 17; v. 8,
etc.). Jesus is the Messiah, the King,
throughout the Gospel, as will be seen
by examining the plan of the Gospel.

It is the Gospel of Prophecy, every-
thing in it resting back on prophecy,
even when there is no direct quotation.
At the same time it sets itself against
the Jewish errors and perversions of
Scripture. *

If the Book is regarded as made up of
100 Parts, 42 of these are peculiar to it-
self, and 58 common to this with one
or more of the other Gospels. It will
be seen on examination that everything
peculiar to it is inserted to fit it for the
Jew, and everything omitted in it that
is in the other Gospels is omitted be-
cause not suited to the Jew, Take as
illustrations Matthew’s legal genealogy
from Abraham through Joseph, and
Luke’s genealogy of natural descent
from Adam through Mary ; Matthew’s
Sermon on the Mount, and Luke’s Ser-
mon on the Plain; Matthew's parables
of Messianic power for Jewish sifting,
and Luke’s parables of divine love for
universal humanity, etc.

* For a full presentation of the wonderful
background of prophecy, see “Why Four
Gospels?” pp. 118-124,
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Numerous incidental variations and
other peculiarities also fit it to reach the
Jew. Take as examples the different
ways in which the different Gospels
represent John the Baptist as heralding
Jesus; the different treatments of the
temptation ; the fact that Matthew has
only one of the seven sayings of Christ
on the Cross, and that from Psalm
xxii., the Psalm of the suffering Mes-
siah: “Eli! Eli! lama sabachthani!”
ete.

Its Jewish adaptation also appears in
the Plan of the Gospel, presented in this
study.

The Gospel according to Matthew
consists of Z%ree Parts with an Intro
duction and a Conelusion.

Introduction. The Advent of the Mes-
siah, Matthew demonstrates that Jesus
had the Origin and Official Preparation
of the Messiah of the Prophets. Ch. i.-
iv. 11.

1. Jesus had the Origin of the Mes-
siah,—

(1) In Hisroyal and covenant descent from
David and Abraham; (2) In His divine ori-
gin and human birth, as Immanuel; (3) In
the place of His birth, Nazareth. Ch. i.-ii.

II. Jesus received the Preparation
and Inauguration of the Messiah—

(1) In the preparation of the Jews bya
forerunner; (2) In His public consecration
at His baptism; (3) In His testing and gird-
ing for His work as man for man, in the
temptation, Ch. iii.-iv, 11,

Part First. The Public Proclamation
of Messial's Kingdom. Matthew de
monstrates that Jesus did the public
work and bore the public character of
Messiah, the King and Prophet, in the
period devoted chiefly to the Proclama
tion of the Coming Kingdom of Heaten
with divine power, in Galilee. Ch. iv.

2-xvi. 12.

I. Jesus did this in His Personal
Proclamation. Ch, iv, 12—ix. 35.

(1) In His early and preliminary work
(iv. 12-25); (2) In His proclamation of the
Law of the Kingdom (Sermon on the Mount,
v.-vii.); (8) In His establishment of His
Divine Authority to set up such a Kingdom
and proclaim such a Law, in Three-Series of
Miracles (viii.-ix. 85).
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I1. Jesus did this, as Associated with
the Twelve Apostles in the wider procla-
mation in Galilee. Ch. ix. 36-xvi. 12.

This embraces: (1) The choice, preliminary
instruction, and mission of the Twelve (1x.
30-x. 42): (2) The fuller revelation of the
exclusively spiritual character of His king-
dom, awakening doubt and opposition (xi.
xii. 50); (3) In His consequent substitu-
tion of parabolic for plain teaching, and
His rejection by all classes, and His retire-
ment from publicity (xiii.).

Part Second. The Distinct and Public
Claim of Messiahship. Matthew shows
that, after the rejection and retirement
from the public ministry in Galilee,
Jesus openly COlaimed to be the Messiah,
and abundantly established His claim
both to His disciples and to the peo-
ple. Ch. xvi. 13-xxiii.

I. Jesus did this with the Twelve,
while correcting their false Jewish
views of His priestly character and of
His kingdom. Ch. xvi. 13-xx.

(1) In calling forth their explicit confes-
sion of His Messiahship (xvi. 13-20); (2) In
teaching in threefold form His coming sac-
rificial death (xvi. 21-xx. 28),

II. Jesus made His Public Claim to
be Messiah before the People, also at
Jerusalem, the city of the great King,
correcting the false Jewish notions and
establishing His Messiahship by mir-
acles performed in the Temple itself.
Ch. xx. #9-xxiii.

This includes: (1) The public claim to be
the Son of David, in Jericho, the triumphal
entry into Jerusalem, and the assumption
of Messianic authority in the Temple (xx.
20-xxi. 17); (2) The public conflict, defen-
sive and offensive, as Messiah, with the
hardened Jewish officials (xxi, 18-xxiii.).

Part Third. The Sacrifice of Messiah
the Priest. Matthew demonstrates that,
after His public rejection by the Jews,
Jesus fully established His claim to be
the Messiuh, by fulfilling the Messianic
types and prophecies in laying the
foundation for the Kingdom of Heaven,
by His own priestly sacrifice. Ch.
xxiv, -xxvii.

I. He represents Jesus as Beginning
his Work, as the rejected and suffering
Messiah, by preparing His disciples
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for His sac ‘rcial death, Ch. xxiv.-
XXV.

(1) In unfe!ding the true doctrine of His
coming in glory, and of the end of the exist-
ing order of things (xxiv. 1-43); (2) In teach-
ing them the true purpose of His followers
in waiting for His coming, and in descri-
bing that coming in glory to the judgment of
the world (xxiv, 44-xxv.).

II. Matthew represents Jesus as Con-
summating His Work, as the rejected
and suffering Messiah, by His priestly
offering up of Himself as the fulfilment
of the Law and the Prophets. Ch.
xxvi.-xxvii.

This presents Him: (1) In prepariog for
the sacrifice and in putting Himself n the
place of the Paschal lamb, and in overcom-
ing the terrors of death (xxvi. 1-46); (%) In
His betrayal by Judas, and in His trial and
condemnation as Messianic priest by the
Sanhedrim and before Pilate (xxvi. 47-xxvii.
26); (3) In His experience in the hands of
His executioners, as the Messiah sacrificed
for sin (xxv. 27-66).

Conelusion. The Triumph of Messiah,
the Savior and King. Matthew shows
that Jesus, after His death, established
His claim to the Messiahship, as the
risen Lord and Redeemer. Ch. xxviii.

I. By His Rising from the Dead on
the third day, and furnishing abundant
evidence, private and official, of His
Resurrection. Ch. xxviii, 1-15.

II. By His formal assumption of
Messianic Authority, and by sending
forth His disciples to the establishment
of His Kingdom in the spiritual con-
quest of the world. Ch. xxviii. 16-20.

It is thus to be seen that the First
Gospel everywhere bears the marks of
its Jewish origin and aim. Thisappears
in its plan, which is the unfolding of
the central idea that Jesus is the Mes-
siah of the Prophets. It appears like-
wise in the omissions and additions
made by the Evangelist, both of which
were made to adapt it to the Jewish
needs. It appears no less clearly in all
its incidental variations from the others
and in all its incidental, at first view
almost accidental, peculiarities, the
entire production being molded and
shaped and colored, in its narratives,
sentences, and words, by its Jewish
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reference and adaptation. Z7he First
Gospel is to be regarded and studied as the
Gospel for the Jew.

[Note.—For the general discussion of the
Gospels reference is made to the ordinary

commentaries, historical works, and dic-
tionaries of the Bible, “The Four Wit-
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nesses,” of Da Costa, presents the fitness of
the four Evangelists to present the Gospel to
the four typical classes of mankind. In
“Why Four Gospels? or, The Gospel for All
the World,"—already referred to—will be
found a full inductive treatinent of the sub-
ject, from the point of view assumed in this
study.]

PASTORAL SECTION.

THE PRAYER-MEETING SERVICE.

By Wayranp Hoyr, D.D.

Nov. 1-7.—A GreAT Law.

For unto every one that hath shall be given,
and he shall have abundance; but from
him that hath not shall be taken away
even that which he hath.—Matthe
xxv. 29.

This is the great law our Scripture
arnounces—the price of having is us-
ing ; refusal to use what one may have
is inevitably losing.

(A) This law plainly rules in the
realm physical. The price which one
must pay for physical strength is the
use of himself in physical directions.
The non-use of muscles blights the
muscles with weakness. In this lowest
realm the non-use of that which one
has taketh away even that which he
hath.

(B) This law rules also in the realm
mental. Without going into searching
and accurate analysis we may say we
have two sorts and sets of faculties—
faculties perceptive, by which we come
into contact with and perceive things
in the external world around us; and
faculties reflective, by which we com-
pare, discriminate, classify, and re-
member the ideas we have variously
laid hold of. This law rules over
faculties perceptive. “Robert Houdin,
the celebrated French juggler, tells
how he acquired one element of his
power—-an extreme quickness and
accuracy of observation. His father
often took him through one of the
boulevards of Paris, crowded with
people, and led him slowly past a shop-

window in which were exhibited a mul-
titude of different articles, and then
made him tell how many he had been
able to notice and recollect. This
practise so strengthened and quickened
the perceptive powers, that at last he
became able to remember every article
in a large show-window by only walk-
ing past it asingle time. The more he
exercised the faculty, the more devel-
opea it became. The more he had of
this quickness of observation, the more
was given him.” And the less of this
perceptive power he would have had,
the less he had used it. Apply here to
the value and delight of habits of ac-
curate observation.

So, too, this law rules over faculties
reflective. The man who thinks can
think. The man who knows shall
everywhere find about himself increas
ing means of knowledge. Apply here
to the necessity of reading and of re-
acting thought about that which one
reads.

(C) Behold the working of this law,
that the price of having is using; the
refusal to use what one may have is in
evitably losing, in the realm moral.

Think of some of the elements in
cluded in this moral realm—a certain
want and receptivity for God’s con-
science—the feeling of the ought, the
teaching of the Bible, the appeal of
Jesus, the solicitation of the Holy
Spirit, ete.

It is as plain as plain can be that as
one lays himself open to and uses such
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elements and influences in the moral
realm one becomes more susceptible to
them, more appropriates them, more
grows into vhe power of them, And,
on the other hand, that as one refuses
such use of himself in the moral realm
he becomes less and less able toward
this moral realm.

Learn—

(a) It is useless to quarrel with the
law. The law is.

() By this law the formation of
character is possible

(¢) If you are ever going to choose
the right and accept Jesus, do it now.
Refusing to do it, you are rendering
yourself less able to do it. This great
law is steadily working against you.

Nov. 8-14.—HowpiNg 10 Our Con-
FESSION.

Seeing then that we have a great high
priast, that i passed into the heavens,
Jesus the Son of God, let us hold fast
our profession. For we have not a
high priest which can not be touched
with the feeling of our infirmities;
but was in all points tempted like as we
are, yet without sin. Let us therefore
come boldly unto the throne of grace,
that we may obtain mercy, and find
grace to help in time of need.—He-
brews iv. 14-16.

The key-word of the epistle to the
Hebrews is the word—Better. Thir-
teen times in the courre of the Epistle
it strikes its note. It was the boast of
the ancient Jew that his Mosaic cove-
nant was given from God to man
through the hands of angels; but the
argument of the epistle is that Christ
is far superior to angels and that there-
fore His new covenant is better.

It was the boast of the ancient Jew
that he had such mighty names as
Moses and Joshua to trust in; but the
argument of the epistle is that Christ
has brought in a nobler law than Moses,
and that He leads into a sweeter and
deeper rest than Joshua ever could, and
that therefore what Christ has done
for men is better.

It was the glory of the ancient Jew

that he had a priesthood, divinely
authorized, whose office was to minister
for the Jew toward God, in holy things ;
but the argument of the epistle is that
Christ is for all men the great, divine-
human, unchanging, ever-living High
Priest, and that, thercfore, than any
simply human priest can be possibly,
He is infinitely better.

And so the epistle goes on, ringing
its changes in this key-word, “ Better”
—better hope, better covenant, better
ministry, better and more perfect Tab-
ernacle, even the heavenly, Letter sacri-
fice, better promises,

An ancient Christian was one who
had entered into the possession of and
had confessed these better things.

But it was sometimes a hard and
even a weary thing to hold to his con-
fession. It is quite impossible for us
to imagine even how hard it must have
been for an ancient Hebrew Christian
to stand under the shadow of the
Temple and maintain and affirm that
all the Temple, its ritual, sacrifice,
priesthood were but shadowy and pro-
phetic, and that in Jesus—crucified as
a criminal—he had something better.

To Christians, so hardly treated, this
Epistle is addressed. Our Scripture is
the practical culmination of the great
argument—Ilet us hold fast our profes-
sion (Rev. Ver., confession).

Behold, first.—A duty enjoined—
that our confession be held fast to.
The only test of saintship is endurance
in saintship. The beginning is not
everything in Christianity,

Hard, thus for us to hold fast our
confession? Yes, but not as hard as
for those Hebrew Christians. Not as
hard as in the splendid martyrdoms in
the time of the Bloody Mary. And yet
bard, in business, in trial, in the home,
in the inner self. But still the duty
stands—Be true; hold fast your con-
fession.

Behold, second—Some reasons ad-
duced. Let ushold fast our confession
because—

(a) We have a great Higa Priest.
“Seeing then that we have a great
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High Priest, Jesus, the Son of God.”
Expand here upon the purity work of
our Lord—on the cross, now in Heaven,

(b) Because we have a great High
Priest who has passed through the
heavens. There is reference here to
our Lord’s resurrection and ascension.
He, having thus passed through the
heavens, is the masterful One.

(¢) Because we have a High Priest,
sympathetic, “touched with all the
feelings of our infirmities. ”

(d) Because we have a great High
Priest, tempted and so sympathetic,
but triumphant over temptation. “Yet
apart from sin.” He did not succumb.
“Being tempted Christ could sympa-
thize with us, being sinless He could
plead for us.” Therefore hold fast.

Behold, third. —A method suggested.
Let us come with boldness unto the
Throne of Grace.

(¢) Actually come.
ness.

Coming thus we shall be enabled to
hold fast.

(b) With bold-

Nov. 15-21.—TuHE Brsr WAy or
OVERCOMING.

And Adoni;jah feared because of Solomon,
and arose, and went, and caught hold
on the horns of the altar.—1 Kings i.
80.

Read the whole story as detailed in
this chapter. Tho Adonijah knew and
confessed that Solomon was the di-
vinely destined heir, moved by a bad
ambition he determined to seize the
kingdom for himself (1 Kings i. 5-9,
25). Notice particularly, on the other
hand, David’s enthronement of Sol-
omon (1 Kings i. 11-40). Now notice
the result w Adonijah (1 Kings i.
41-50). Specially mark—David did
not directly attack this false kingdom
of Adonijah’s. He did set up the true
kingdom in the place of the false. So
the false fell and faded because there
was no room for it in the presence of
the true. Here is admirable illustration
of the best way of overcoming. See
“The Pulpit Commentary” in loco.
Deduce the principle—crown the right,
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the true, the trustful, and these, thus
resolutely set up, will crowd out and
take the place of the bad and the
false.

Apply the principle—

(A) To the overcoming of evil
thoughts. They are a common trouble,
From the evil nature within us, the
evil world without us, from the sug
gestions of Satan, from the laws of as
sociation under the action of which
much of our thinking emerges, it is
not surprising that evil thoughts should
assault. What is to be done with
them? How are they to be overcome?
A frequent attempt is that of the sheer
set of the will against them. But this
is wearying, and frequently unsuccess
ful. A better way is to simply en
throne the true. Crown Solomon.
Summon attention to the right. And
thus in the prescnce of the crowned
right thought and pure, the evil
thought will fade and fail. Here is a
test for the rght sort of reading—a
book which suggests evil is a book
which ought not to be read. Here we
can see the importance of daily devo-
tion—study of the Bible and prayer.
These things suggest and crown rigit
thoughts and pure, and the mind,
being occupied with these, will have
no room or care for evil thoughts.

(B) Apply this principle to the over-
coming of despondency. Even tue
bravest and most hopeful are sometimes
despondent, e.g., Moses, Elijah. A
simple determination not to be despond-
ent will not much help one. But
thereis a way of overcoming. Theop-
posite of despondency isaction. Crown
that opposite. Set yourself, however
despondent you may feel, bravely at
the duty next you. The doing the
duty will scatter the despondency.

(C) Apply this principle to the over-
coming of care and worry. Take hold
of a promise. Crown that. The prom-
ise is the antidote for worry.

(D) Apply this principle in the
direction of social reform. It is not
enough simply to attack the bad.
Positively set up the good. A merely
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negative tearer-down is a poor sort of
a reformer.

(E) Let ussum up the whole thing—
the best way to overcome the bad is to
crown the good ; and the Solomon for
us to crown over thought, motive,
deed, is Jesus Christ, The Christ-
crowned in us will vanquish Adonijah.

Nov. 22-28. —THANKBGIVING—
SPIRITUAL DBLESSINGS,

Blessed be the God and Father of our
Lord Jesus Christ, who hath blessed us
with all spiritual blessings in heavenly
places tn Christ.—Ephesians i. 3.
You remember Whittier’'s poem for

an autumn festival. Here are some
melodious snatches of it :
“Once more the liberal year laughs out

O’'er richer stores than gems or gold;

Once more with harvest song and shout
Is Nature’s bloodless triumph told.

“Our common mother rests and sings,
Like Ruth, among her garnered sheaves;
Her lap is full of goodly things,
Her brow is bright with Autumn leaves,

“0 favors every year made new !
O gifts with rain and sunshine sent!
The bounty overruns our due,
The fulness shames our discontent.

“We see our Father's hand once more
Reverse for us the plenteous horn
Of Autumn, filled and running o'er
With fruit and flower and goldeu corn.”

And it is right and well that, amid
bountiful harvests, men should make
thankful jubilance.

But every man needs something more
and other than a merely material bless-
ing and prosperity.

Even as Robert Browning sings :

“I can not chain my soul; it will not rest
In its clay prison, this most narrow sphere.
It has strange powers and feelings and de-
sires
Which I can not account for nor explain,
But which I stifle not, being bound to trust
All my feelings equally, to hear all sides.
And thus I know the earth is not my sphere,

For [ can not 8o narrow me, but that
I will exceed it.”

Now, as God has made supply for
physical and material need, so He has
for spiritual. Here our Scripture

comes in, There are spiritual bless-
ings. As we praise God for blessings
physical, let us not forget to praise
Him for blessings spiritual.

Give heed to some of the spiritual
blessings which God ministers to us,
from the heavenly places, through Je-
sus Christ.

(A) The knowledge of the forgiving
love of God is a vast spiritual blessing.
These things are included in the idea of
redemption—

(@) “The removal of guilt or of the
consciousness of guilt, which carries
with it the sense of the divine forgive-
ness. ”

(b) “The breaking down of the actual
enmity of the heart and will to God,
and the turning of the sinner from dead
works to serve the living and true
God.”

(¢) “The taking up of the believer
into the positive fellowship of eternal
life with Christ and into the conscious-
ness of a divine sonship. ”

The revelation of Nature is a revela-
tion of an iron system of causes and
effects. But Jesus Christ comes with
a revelation of such forgiveness.
Spiritual blessing beyond compare.

(B) Another spiritual blessing is the
possibility of regeneration. Regenera-
tion is change in the immanent prefer-
ences, and so it works out into changed
and alterative volitions. That this can
be—that thus a man can be given new
and other moral start—is a vast spirit-
ual blessing.

(C) Another spiritual blessing is the
brooding, stimulating help of the Holy
Spirit. One has well called the Holy
Spirit the mother-principle or perso-
nality in the Godhead. Such divine
help as He is willing to yield us is vast
spiritual blessing.

(D) Another spiritual blessing is the
open gates of the future glory. What
a thing to be sure of —that this present
life with its disciplines is but vestibule
after all! The Temple will open on
us. We are not the creatures of a day.

Notice the source of these spiritual
blessings. They are from the Heavenly

.
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places—the Heavenlies. They are

celestial blessings to be received, not

earned. They are the gifts of God.

But notice also, they are in Christ,
they are ministered to us by Him,

Nov. 20-30; Drc. 1-5.—HopE.

For the hope which is laid up for you in
heaven, whereof ye heard before in the
word of the truth of the gospel.—-Col-
ossians i. 5.

Here is a snatch my eye fell on :

“With all his learning and accom-
plishments, his knowledge of nature
and science, when confronted with the
problem of immortality Huxley turned
his face away from the Bible and said :
‘I do not know.” And then he died,
an agnostic. So died Huxley, but the
Bible lives. And it will always live to
cheer the despondent, help the weary,
strengthen the tempted, and point hu-
manity heavenward. ”

Behold a contrast—the poor, sick,
manacled, imprisoned apostle at Rome.
Yet, writing amid such plights to these
Colossian Christians, almost his first
word is that of hope, a hope laid up in
Heaven |

‘Which is the better creed?

I. Consider, first, some of the ele-
ments of this hope.

(@) A triumphant death,

“A pilgrim once—so runs an ancient tale—

Old, worn, and spent, crept down a shad-
owed vale!

On either side rose mountains bleak and
high,

Chill was the gusty air, and dark the sl 7,

The path was rugged, and his feet were
bare;

His faded cheek was seamed with pain and
care;

His heavy eyes upon the ground were cast,

And every step seemed feebler than the last.

“The valley ended where a naked rock
Rose, sheer from earth to heaven, as if to
mock
The pilgrim who had crept that toilsome
way;
But while his dim and weary eyes essay
To find an outlet in the mountain cide,
A ponderous, sculptured, brazen door he
spied,
And, tottering toward it with fast-failing
breath,
Above the portal read, ‘The Gate of Death.’
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“He could not stay his feet that led thereto:

It yielded to his
through,

He came into a world all bright and fair;

Blue were the heavens, and balmy was the
air;

And, lo! the blood of youth was in his
veins,

And he was clad in robes that held no
stains

Of his long pilgrimage. Amazed, he turned:

Behold, a golden door behind him burned

In that fair sunlight, and his wondering
eyes,

Now lusterful and clear as those new skies

Free from the mists of age, of care, of
strife,

Above the portal read, ‘The Gate of Life,™

touch, aud, passing

It is Christianity which sets before
men such “Gate of Life.” Therefore
they may hope.

() A further element of this hope is
a blessed immortality beyond death.

An immortality of power over the
self. That is the meaning of the
promised of life.” Crown
means authority.

An immortality of chance and room.
That is a meaning of the many man-
sions in the Father’s house.

An immortality of vigor. Neither
disease nor age can there set fatal hin-

“crown

drances,

An immortality of wordless glory.
You get hint of it in St. Paul’s rapture
to the third heaven, where he heard
things impossible to present human
speech.

II. Consider, second, the certainty of
this hope. *Whereof ye heard before
in the word of the truth of the Gospel.”
And that truth is based upon the char
acter, life, death, resurrection of Jesus
Christ. You must overthrow Him be-
fore you can damage the truth of the
Gospel.

III. Consider, third, what ought to
be some of the practical results of this
hope.

(@) Let me test myself by it. Dol
prefer heavenly things, things conso-
nant with such hope, tho I may
sometimes fail and fall? Where are
my preferences really set?

I think this admirably said :

“Preferences are the sign manual of
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character. Does a man prefer the pure, the
just, the true, altho he sometimes slips in
thought or inspeech? Does he prefer the up-
right, does he strive ever toward ascent?
Or does he deliberately and enjoyably stoop
to that which is mean, low, vicious? When
he falls, does he prefer to lie in the dirt, or
does he start up with alarm from his low
estate in sorrow for his fall, and with cher-
ished resolve look upward, to climb and to
soar? Every one falls into the Tempter's
snare, but the difference between one and
another is, as Father Tabb, in homely
phrase, puts it:
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“‘Une’ 8i, de Holy Bible say,
In speakin’ ob de jus’,
Dat he do fall sebben times a day:
Now, how's de sinner wuss?’

“‘Well, chile, de slip may come to all;
But den de diff*ence foller,—
For, ef you watch him when he fall,
De jus' man do not waller.””
(b) Let me gladly endure because of
it. Such hope maketh not ashamed.
(¢) Let me attempt to get others to
share with me in this hope.

PREACHERS EXCHANGING VIEWS.

Conference, Not Criticism — Not a Review Section — Not Discussion, but Experience
and Suggestions,

Ministers and the Bicycle.

We desire some of our readers who
have special qualifications, derived from
experience or otherwise, tosuggest brief
answers to the following questions for
the benefit of others who have not had
their advantages.

1. Is bicycle-riding consistent with a
proper regard for ministerial dignity?
Or would it rather tend to discredit
the minister and hinder his usefulness
among well-informed people?

2. Would the use of the wheel place
the minister in closer touch with the
more active portion, and especially with
the young people, of his congregation,
and increase his influence over them?
Or would the increase of bicycling by
the ministry simply encourage the rage
for it on the part of the young, and so
lead to the increase of Sabbath desecra-
tion and many other evils?

3. If consistent with ministerial dig-
nity and influence, may not the bicycle
be made a great aid to the minister in
practical work, as in pastoral visiting,
communicating readily with minis-
terial brethren or others, meeting ap-
pointments, etc. ?

4. In rural districts, where roads are
reasonably good, how does the use of
the bicycle compare with the use and
keeping of a horse in efficiency, com-
fort, and expense?

5. How far is the wheel adapted to
counteract the injurious effects of the
minister’s sedentary habits, and so to
improve his voice, give tone to his ner-
vous system, increase his mental elas-
ticity, and, in general, to preserve his
health, or to restore him to health if he
is broken down? And how does its use
compare with that of the horse as a
health appliance?

6. How far would you encourage
your parishioners to use the bicycle as
a means of attending religious services
on the Sabbath or week-day? And
would you favor the providing of suit-
able accommodations for b.cycles dur-
ing church services, as has been sug-
gested by some of our leading ministers,
and as the churches have done for the
horsesand vehicles of the congregation?

The answers to these questions must
be brief, so as to be available fora short
and compact symposium on the subject.

Epr1ToRrs,

Church Unity in Sweden.

A cORRESPONDENT in Tue HoMILETIC
Review for September criticizes my
statement in a former issue, under the
head “ Church Unity, ” that there were
5,500,000 Lutherans in Sweden to 40, -
000 Dissenters. He has just reason to
do so, since the types had made me say
but 4,000. He, however, admits that

my statement may be “correct by sta-
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tistical methods, ” but then proceeds to
claim that here are more Dissenters than
But even if
his unofficial figures should be correct,
viz., 88,094 Baptists, 14,507 Metho-
dists, 72,5675 “Friends of Mission, ” it
would not practically affect the result.
The fact remains that in Sweden, de-
spite, its having been made the special
ficld of American proselyting activity,
as tho it were a purely heathen country,
there is virtually but one church. There
are less than a thousand Roman Catho
li.cs! The same is true of Norway, where
there are but 512 Catholics in a popula-
tion of nearly 2,000,000. Assuredly in
the fact that in Sweden, Denmark,
Norway, Finland, the northern coun-
tries where Protestantism has remained
practically undivided, the Catholics
have been able to make no such head-
way as they have gained in other Pro-
testant lands, we find another strong
argument for the advantage not only
of Christian Unity, but of “Church
Unity. ” J. B. REMENSNYDER.
New York Ciry.

the official census reports.

Minister’s Sons Again.

I was deeply interested in the contri-
bution on “ Minister's Sons,” by Rev.
Wm. P. Bruce (page 284, September
I have thought the list of
distinguished ministers’ sons in the
higher walks of life must be a very long
I notice in this array no section
is reserved for the names of military
men, sons of ministers. Research is
not possible at this distance from au-
thorities, but it is a matter of current
knowledge and current pride often in
the army, that clergymen’s sons make
brave and efficient soldiers.

The recently retired Lieutenant-Gen-
eral J. M. Schofield, who succeeded to
the command of the army on the death
of the illustrious Sheridan, was and is
a son of a Baptist minister, while the
present commanding head of the army-
Major-General N. A. Miles is a descend,
ant of a Baptist minister, tho not a
minister's son. Several of our brigade

number).

one.
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commanders during the civil war were
ministers’ sons, and indeed some were
themselves ministers,

If the data were at hand it could be
shown that, since the organization of
the first American army,
sons have filled important positions of
rank and command, and filled those po
sitions well. The qualities which render

ministers’

a minister’s life and work successful
are apt to descend to the son, and if he
shall emphasize these qualities in the
active military channel, a good soldier
and commander will almost invariably
be developed. The element of self-con-
trol enters so largely in the affairs of a
snccessful military man as to require
constant cultivation. Who cultivate
sclf-control more systematically or exer
cise it more habitually than ministers?
And whose children are more likely to
be influenced by such exomples than
ministers” sons? The martial spiric
may reside in a deeply religious nature,
Havelock, Gordon, and Howard in char
acter and success demonstrate this fact.
CerHAS C. BATEMAN,
Chaplain U. 8. Army.

Fr. AssINIBOINE, MONT.

Misquotations of Scripture Again.

BrorHER STEARNS (in Hominkric
RevIEw, August, p. 169) thinks pos
sibly those who misquote Hab. ii. 2
are really quoting from Tennyson's
poem on “The Flower.” This may I
true ; but Cowper in his poem “Tiro
cinium” wused the line quoted from
Tennyson, and, in all probability,
based upon Hab. ii. 2:

“But truths on which depend our main con-
cern,

Shine by the side of every path we tread
With such a luster, he that runs may read.”
A. L. HurcHison.
SeATTLE, WASH.

The Twentieth Century’s Call.

WEe have learned that ministers are
making the “Call” recently sent out in
Tue Review, the subject of sermons
to their people. We shall be glad to
print some stirring extracts from such
sermons if the preachers will favor us
with them,
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SOCIAL SECTION.
THE SOCIAL PROBLEM.

By J. H. W. Sruckexsera, D.D.

It was no less a thinker than Im-
manuel Kant who declared that he re-
garded as his best friend the man who
robbed him of his dearest error and put
despised truth in its place. Perhaps
such a devotion to truth requires a
philosophic spirit like that of the wise
man of Konigsberg. This at least is
certain : when a crisis of greatest mag-
nitude is undermining the old founda-
tions and preparing for a new epoch of
thought and life, multitudes of men
who ought to be leaders are simply
echoes of old and effete traditions, re-
peaters of a dogmatism which has lost
its life and force, and advocates of sys-
tems which have had their day.

Lombroso puts the opposition to
what is new among the popular dis-
eases. Novelty attracts and may have
the force of a new sensation; but the
change of old habits and customs re-
quires an energy which few possess.
Hence conditions which have outlived
themselves continue with a force al-
most irresistible, and worn-out methods
are projected from the past into the
present. There are times when wars
and revolutions alone seem adequate
to the changes needed. Some things
which can not be bent may be broken.

For our era we demand peaceful evo-
lution versus violent revolution. But
we are obliged to reckon with large
numbers of men in places of influence
who merely drift or are shoved along
mechanically, whose principles are
ready-made by their class and environ-
ment, as a coat or a vest, and the
grooves of whose life are determined by
the average of popular morality and
aspiration. Tt need not be said that
for the leadership mow required they
are totally unfit. The man who would
meet the requirements of the age must
keep up with the age; he must move

with the rapid march of events; he
must master the age which he seeks to
affect and direct; he must think and
act for himself, as God gives him light ;
and he may have to defy those in
authority, as Jesus did the Scribes and
Pharisees in His day.

Things are not finished, and finished
men will be left behind. Especially in
social matters is the development rapid
and marvelous. Even in a single dec-
ade marked changes have been made.
We are living in a crisis, peaceful in
the main, but with deep agitations
and with unmistakable forebodings of
violent outbreaks. Open anarchists are
not the most dangerous elements ; the
most dangerous men are those who cry
peace when war is upon us, who try to
smother calm and thorough investiga-
tion into social conditions which are a
crime and can not be smothered, who
apologize for evils which cry to heaven
against their perpetrators, and who de-
nounce all who dare to study frankly
the diseases of the age, to diagnose
them, and to apply the remedy.

In our crisis no hope can be placed in
the unburied dead. On the other hand,
they should not be stumbling-blocks in
the way of the living. In the pulpit
and the pew some are alive and awake
—alert, with quick pulse, sensitive to
social movements, their conscience un-
seared respecting the responsibilities of
the age, and with a heart turned as
sympathetically toward suffering bu-
manity as it is devoutly to the Father
in heaven.

To these men we say, “Be firm, be
heroic.” They have heard and heeded
Christ’s “Can ye not discern the signs
of the times?” Our appeal to them is
that they be not swerved from their
purpose by men who, whatever their
professions, are too much the votaries
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of luxury to cherish the Lord’s spirit
for the needy and the suffering, who
hate equality of opportunity, and who
would not dare to preach and live the
sociological Epistle of James.

We are hopeless of men with hearts
of stone, not hopeless respecting God
and the age. There are prophets still,
with a deep insight into the needs of
the times, with the courage to proclaim
these needs, prepared to stand alone if
necessary, and ready to make the sacri-
The present may
stone its prophets, but the future is
theirs. They move with God ; that is
characteristic of them., Divine ideas
possess them ; and they are inspired by
that enthusiasm which Plato defined as
the love of ideas. And these prophets
will increase with the emergencies.
Are not men’s needs God’s opportuni-
ties?

fices demanded.

A Typical Survival.

Besides the survival of the fittest we
also have, as indicated above, survivals
of past generations and of effete condi-
tions. They are not fit to live, they
exist a while as anomalies and petrifac-
tions, and then they vanish. We pre-
sent a typical case of this kind of sur-
vival, typical because it stands for a
class, tho a diminishing class.

A telegram was recently paraded be-
fore the German people which had
been sent by Emperor William to one of
the leaders of the Conservative Party
in Parliament by the name of Stumm.
In this telegram the Emperor spoke
disparagingly of what is known as
the Christian Social Party. He had
formerly favored it, but he is erratic
enough to yield so far to strong in-
fluence as to contradict his former state-
ments. Besides his friendly relations
to William II., Stumm is a multimil-
lionaire, owning coal mines of vast
wealth. We have seen no charges
against him because he is rich, but
only an account of the use of Lis riches;
our information is not from socialists,
but from the Christian press and
Christian ministers,
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He is commonly called King Stumm,
a term which designates his power and
the despotic use of his authority. He
employs thousands of laborers, but
when they organized a bureau to secure
their legal rights they found him an
uncompromising foe to the project.
He not only claims the right to conduct
his business in his own way, but insists
that his laborers, the public officials,
the press, and the preachers shall be
subject to his control. The brute force
at his command is not only exercised
against his workmen, who are threat-
ened with discharge, which means that
they are to be breadless, if not entirely
subject to his will, but likewise against
the pastors who dare to oppose his tyr-
anny. A prominent minister ventured
to publish an article against dueling;
for this King Stumm denounced him in
the name of the friends of “the throne
and the altar.” This monarch had
challenged the eminent Professor Wag
ner, of Berlin; an attack against the
duel was therefore interpreted as per
sonal, and that meant an attack on the
throne and the altar!

Tt is worth while to notice the prin-
ciples of this despot. They are given
in a paper which he owns and which
promulgates his views. This paper de-
clares that true Christianity has noth-
ing to do with this world; that it
hovers, like a bright star, high above
all temporal affairs, and offers eternal
life as a substitute for all earthly sor
row and suffering. This puts Chris
tianity out of touch with all efforts to
relieve the sufferings in this life—a
miserable caricature of the method and
religion of Christ.

When the preachers of the neighbor-
hood protested against his misrepresen-
tations and abuse, he obliged their own
members to sign a paper against their
pastors. In a number of instances the
members were asked why they signed
the paper. “We were obliged to do
80,” was the answer. They had not
even read the paper, they were sur-
prised when told of the contents, and
said that they did not agree with them.
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Their daily bread was the considera-
tion. Not only laborers but shop-
keepers signed under the force of the
same tyranny. A saloonist signed and
said: “1 sign it, for otherwise I shall
have to drink my beer alone. ”

These are straws; the whole Saar
region, with its churches, its Jaborers,
its merchants, its officials, its press, is
said to be under the despotic sway of
this monarch. Some have censured the
preachers for their temerity in speaking
for Christ, for the church, for human-
ity, for their own manhood and theirin-
dependence, instead of yiclding quictly
to the demands of Stumm. The system
for which he stands is called conserva-
tive, traditional, patriarchal; even the
name Christian is degraded by applying
it to his method. The exposure in the
secular and religious press, by conser-
vatives and liberals and socialists, in
pamphlets and conferences, is doing
fine service. The exposure means that
such survivals are not fit to live but are
fittest for burial.

Content amid Discontent.

A storm of an hour’s duration causes
more excitement than months of calm
weather and quiet development. This
is due to the fact that sudden change
arrests the attention and disturbs con-
sciousness. On this principle we must
explain the interest excited by the in-
dustrial agitations of the day, by the
turbulence of the masses, by the changes
demanded and actually taking place,
while the even processes of business,
the quiet industry and actual content-
ment of multitudes are overlooked.
More attention is given by the public
to a strike in which one thousand men
are engaged than to the noiscless toil of
millions in the various industries. The
result is that a false view of the situa-
tion is formed ; the great silent forces
which constitute the substance of tho
national life are ignored, while what is
superficial, spectacular, and sensational
is regarded as the dominant power in
the nation,
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The turbulent powers are apt to be
the more dangerous because they excite
80 much interest and become contagious.
But the thoughtful inquirer into the
situation will also see the importance
of considering the industrial factors
which work peacefully. We can call
these the evolutionary in distinction
from the revolutionary forces. Thus
amid all the discontent there are many
laborers who are content and happy.
As a rule, the considerate employer has
considerate employees. Where the
latter are not too numerous the em-
ployer can know them personally and
enter into friendly relations with them.
Perhaps he is himself a workman at
their side, sharing their toil and inter-
ested in their welfare. In that case the
laborers will be ready to admit his rights
as capitalist, manager, and employer.
His personal interest in them will secure
a personal interest on their part in his
business.

Not only is such a relation possible
where the industries are on a small
scale, but also in the country where
the farmer and his hired men work to-
gether and largely share the same lot.
The latter may in fact be in the more
favorable condition, not being harassed
and troubled by the numerous cares
and anxieties of the farmer who is re-
sponsible for everything. No one who
studies the present financial depression
can fail to discover that in very many
instances the employed with their
definite task and fixed wages are far
better off than numerous employers
who are embarrassed by debt, whose
profits are uncertain, and whose event-
ual success is extremely doubtful.

It is the increasing recognition of
facts like these which make the situa
tion hopeful. The qucstion is whether
the content can master the discontent,
and whether the evolution can overtake
and overcome the revolution,

With the recognition of this substan-
tial and reasonable content still found
among the masses one fact deserves
study. The bitterness against knavish
cunning in competition, against un-
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scrupulous monopolies, against gam-
bling in stocks, against speculation that
amounts to criminality, and against
selfish corporations, is not only grow-
ing in intensity but also in extent, that
is, it is taking possession of ever-in-
creasing numbers. Men of all classes
who have earned their money by honest
means are one with laborers in de-
nouncing the thieves and robbers.
Corruption is being pilloried ; and the
time seems not far distant when none
but the scoundrels themselves can be
found to defend the methods of scoun-
drels. Amid the dangers whose threat-
ening character we can not afford to
ignore there is but one place for an
honest man, and that is the place of
uncompromising and unceasing oppo-
sition to all forms of corruption. By
conniving at corruption discontent is
fed, honest methods are themselves
suspected, and the industrial revolu-
tion is promoted.

There are, no doubt, those among the
disaffected who are animated by the
spirit of envy and who declaim against
wealth. These sometimes create the
suspicion that hostility is aroused
against individual prosperity and social
welfare. In a period of strife there
will always be some who go to the ex-
treme. It can safely be affirmed that
the mere possession of wealth does not
make the social problem so acute, but
the mode of its acquisition and its use
when acquired. Honest methods in
business are their own justification ;
and the public are not slow to appre-
ciate the noble use of what has been
honestly accumulated. If our present
system of production is attacked, it is
due to the fact that men suspect that
it enables some to appropriate what
they have not earned, while it robs
others of what they have earned.

For the Thinker and the Worker.

“Revolutions produced by violence
are often followed by reactions; the
victories of reason once gained are
gained for eternity. "— Macaulay.
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“It is difficult to think nobly when
one is obliged to think how to earn a
living. "—Rousseau.

It was said of the recently deceased
historian, H. von Treitschke, that “he
regarded material prosperity in union
with the lack of ideas as the grave of
all humanity and morality. ”

The fellow had much of the Zeitgeist
who said : “That one is rich and the
other poor does not affect me, but that
I am always the other I do not like. ”

The Bushman understood the
struggle for existence who, when asked
by the missionary what was good, an
swered : “It is good when I steal a
neighbor’s cow, bad when he steals
mine. ”

The light which does not shine is an
individual with intellect, heart, scholar-
ship, and wealth, who blesses no one
during life’s pilgrimage.

A French writer, In arguing that
laborers must resort to self-help in
order to better their condition, uses
this illustration : “Daudet has a scene
in one of his stories, in which a sturdy
monk, attacked by a bandit, turns up
his sleeves and offers this simple prayer,
‘O Lord, all I ask is that Thou wilt re
main neutral, and I will manage the
rest.’”

Germany complains of the overpro-
duction of scholars as well as of a sur-
plus of ' borers. One reason is that in
that country a man with a university
education does not enter business, but
expects an official position in the state
or the opportunity to pursue a learned
or literary career. The learned prole-
tariat there is a serious problem. In
the United States the surplus of scholars
is not so large; yet the preacher,
teacher, lawyer, doctor, and author
frequently find it difficult to obtain
employment that will insure them a
living. How soon shall we have to
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face the problem of a learned American
proletariat? There is no question that
our servant-girls and mechanics are
often better situated than teachers,
especially than those in our public
schools. These public-school teachers
numbered 374,460 in 1892, 121,638 male
and 252,822 female. The average
salary of male teachers was $45.48, and
of females $37.56 a month.

There are many German proverbs on
labor. Here are a few which proclaim
its blessings :

Labor is the mother of fame.

Labor strikes fire from flint.

God helps the workingman,

If you will not work prayer avails
nothing.

Where labor guards the door poverty
can not enter,

Toil has a bitter root but sweet fruit.

Sweat-drops on the hand are more
honorable than a ring of gold on the
finger.

In Fdueation, September, 1896, W,
T. Harris, Commissioner “of Educa-
tion, gives interesting statistics with
reference to the growth of cities. “The
number of cities within the United
States containing 8,000 inhabitants and
upward was in 1790 only 6; between
1780 and 1810 it increased to 11; 1820,
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13; in 1830, 26; in 1840, 44. In the
fifty years between 1840 and 1890 it in-
creased from 44 to 443, or ten times the
former number. The urban popuiation
in this country in 1790 was, according
to the superintendent of the census,
only one in thirty of the population ; in
1840 it had increased to one in “-velve;
in 1890 to one in three. In fact, if we
count the towns on the railroads that
are made urban by their close connec-
tions with large cities and the subur-
ban districts, it is safe to say that now
one half of the population is urban, ”

Those who want to know what Euro-
pean countries supply us with for-
cigners should study the recent statis-
tics of immigration. Many more come
from the Catholic Continental peoples
than some decades since. Especially
significant is the number of Italians,
Russians, and Hungarians. It islikely
that many of the Russians and Poles
are Jews. The statistics for the year
ending June 30, 1894, give the number
of immigrants as 311,404. Of these,
59,329 were Germans ; 43,959 Italians ;
87,522 Russians; 83,867 Irish; 30,587
English; 27,397 Swedes and Norwe-
gians; 20,5673 Austrians; 14,395 Hun-
garians; 7,285 Scotch; 5,576 Danes;
3,645 French; 8,445 Swiss; 2,536
Bohemians ; 1,552 Poles ; and 16,965 of
other nationalities.

SCHOOL FOR SOCIAL STUDY,
By J. H. W. StuckeENBERG, D.D.

Christian Sociology.

“CHRISTIAN SocroLocy” was used by
the writer as the title of a volume issued
in 1880 by the publishers of this Re-
VIEW. At that time the term was ob
jected to by preachers and theologians
who feared it might be used to promote
such skeptical and materialistic views
as seemed to dominate the general sub-
ject of Sociology. Later the attacks
against Christian Sociology came from
persons who thought that it has no

definite content, or feared that it might
seek to make Christianity the inter-
preter of all the sociological factors.
These fears and these attacks have
ceased. The term has become current
in religious literature, and it stands for
a well-defined sphere of thought of
great importance. It has indeed been

subject to abuse ; but the same is true
of general Sociology, of philosophy,
and science, and is no argument against
its proper use.

Christian Sociology does not pro-
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pose a substitute for what has hereto-
fore been known as Sociology, nor does
it offer a new sociological method, but
it concentrates the attention ona valu-
able and greatly neglected department
of religious inquiry.
is the subject-matter of this depart

Christian society
ment. The exact nature of this society
must be determined ; its characteristic
marks must be given ; the principles on
which it is founded and by which it
is governed must be designated; the
genesis of this society must be consid-
ered, how it originated and developed ;
then this society must be correlated to
other societies, in order to assign to it
the proper place in the great social or-
ganism of humanity. This, in broad
outlines, gives a clear idea of the gen-
It aims at
the system, the philosophy, the science

eral scope of our subject.

of Christian society.

Christian Sociology thus evidently
becomes one of the constituent factors
of the general subject of Sociology.
Society in the largest sense must in
clude Christian society, just as it must
Greek, Roman, Jewish, and Mohamme-
dan society. Sociolog, treats religion
as one of the most important of the
social forces ; and it would be strange
if it ignored the most exalted of the
gsocial forces of religion, which are
found in Christianity, If the natural
istic principles which have heretofore
been so prevalent in Sociology can not
explain Christian society, that is no
reason for rejecting the consideration
of this society, but a strong reason for
revising the current Sociology.

There is nothing peculiar in the con-
struction of Christian Sociology. It
deals with facts ; these facts are given
in history, in experience, and through
observation, just as other facts are
given. In their discovery and inter-
pretation the severest scientific method
is to be applied. If there are limits to
the scientific method, so that some
facts are beyond its interpretation, then
science itself demands the recognition
of these limits. The Christian teach-
ings must be put down as facts of
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With the facts be
fore us, we try to discover their prin-

prime significance.

ciples and laws, and to construct the
We therefore
treat the sociological elements of Chris-
tianity exactly as we do other hu-
man factors, It is self-evident that
the investigation is not to be prejudiced
from the start by theories and presup
positions which determive the results

Christian social system,

to be attained before the investigation
is begun. The facts must speak for
themselves, and the conclusions reached
must be the logical results of impartial
How far a
Christian society is possible will have

investigation, science of
to be determined by the inquiry itself.

For its materials Christian Soci

ology goes to the New Testament
This is not so abstracted or isolated as
to stand by itself, but is studied in con
nection with its age and the literature
of the times, and in connection with
the Old Testament and with the de
velopment of Christianity since the
foundation of Christian society. Chris
tian Sociology thus involves the dis
covery and exposition of the sociologi
cal factors of Scripture and the inter
pretation of the historical development
of social Christianity.

The method of biblical interpretation
may be called critically-constructive;
that is, the contents of Scripture must
be criticized in order to get the exact
facts and the real truth, but the ulti
mate aim must be the construction of
The

social teachings of Jesus are funda

the system of Christian society.
mental. These can be divided into the
teachings as contained in the synopti
cal and Johannine Gospels. After the
teachings of Jesus we have those of the
apostles, which can be divided into
the types represented by James, Peter,
Paul, and John.

Even a cursory examination shows
that the principles of a distinct kind and
form of society are given in the New
Testament. These principles are abun
dant and rich in suggestions. Christi-
anity is misapprehended if view d as
aiming merely at the regeneration and
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salvation of the individual. It forms
a social organism of the individuals
it saves. This unity of Christians is
made evident by such expressions as
the kingdom of God, the church, the
vine and the branches, the body and
its members, and when believers are
called the household of God. Now it
is this system of Christian socioty
which Christiau Sociology aims to dis-
The principles and elements
are given in a detached form; the
problem is, how they can be united into
a consistent philosophy or science of
Christian society.

When we ask more specifically what
the nature of that society is which
Jesus introduced, we readily discover
that it is something new in history and
begins a peculiar process of historic
development. This society contains
elements which were unknown to the
Orient, to Gieece, to Rome, and to
Israel. The single fact that Christ is
the bond of union among His followers
reveals the newness and uniqueness of
the Christian social organism. The
new society is the kingdom of God,
but equally the kingdom of Christ; it
is the kingdom of heaven, yet it is a
kingdom whose location and sphere of
operation are on this earth, tho it is
not of this world; with Christ this
kingdom had come, still it was ever to
It is this kingdom which Chris-
tian Sociology is to interpret.

There are certain sociological ele-
ments in Buddhism, Confucianism,
and Christianity which have a degree of
similarity. It would be strange if the
great ethnic religions had not certain
universal elements which find their
culmination in the highest of all re-
ligions. In comparing the various re-
ligions, the most radical distinction
between heathenism and Christianity
must not be forgotten, namely, that in
Christianity God is personal and Father,
and Christ is the Son and Savior. In
common with heathenism the Christian
religion abounds in ethical teachings;
but Christian ethics is rooted in the
doctrine of God and Christ, and can not

cover.

come.
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be severed from religion, but is one of
its constituent elements. The divinity
recognized by Christianity is the source
of the light in which the Christian
doctrines respecting humanity must
be read.

Besides this view of divinity we
must understand the Christian doctrine
of the world and particularly of man,
in order to interpret Christian society.
Is matter itself corrupt so thatits touch
means pollution? Is the world hope
lessly lost and to be fled? Is human
nature so totally depraved that even
the conditions for truth and goodness
are absent? These are fundamental
questions for man’s relation to the
world and to his fellow men. The
psychology of the Bible, to which Beck
and Delitzsch have made valuable con-
tributions, is essential for constructing
the Christian social system,

To the fundamental teachings of the
New Testament respecting God and the
human individual we must add the
teachings respecting the relations of
men to one another and their ass. cia-
tions. What constitutes the social
bonds of Christians, inner and outer,
which make them members of one
body? Those who go only to the direct
utterances of Christ and the apostles
miss some of the most valuable lessons.
Many of the most important social
truths are learned from the life of
Christ, into what relations He entered,
how He treated the poor and the needy,
the Scribes and Pharisees, and His own
disciples. If love is the essence in
Christian association, it is not love as
an abstraction, but as a concrete reality ;
and as such this love finds its best ex-
position in the life of Christ. Chris-
tianity is a theory which leads to prac-
tise ; but it is no less a practical system
by means of which one is led from
doing to knowing.

We can not give the deep and broad
Christian social system here; only the
way to it can be indicated. Much of
the future work of theology will un-
questionably consist in the development
of this system. Thus far we have had
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only pioneers; the mines of wealth
which they have discovered give some
idea of the revelations which may be
expected from future investigators.
Amid the rapid social developments of
the day Christian thinkers feel the
need of a full and systematic exposition
of Christian society. The practical re-
sults that would follow are inestim-
able. We have systems of Christian
doctrine ; we have theories of the church
as an abstraction; but we have no
definite and full theory of Christian
society.

From the sociological teachings of
the New Testament we naturally turn
tv the development of the social ele-
ments of Christianity throughout the
Christian centuries. This study is ex-
ceedingly interesting and fruitful. It
is evident that different social types
prevail in the primitive church, in the
Middle Ages, in the Greek, the Roman
Catholic, and the Protestant churches.
At different times the emphasis was
shifted. So deep and large are the
social principles that no age and no
church has exhaustively apprehended
and expressed them. Monasticism,
celibacy, the numerous orders in the
church, missions to the heathen, and
the countless Christian organizations
of modern times, are all based on
peculiar social conceptions. The social
types of different ages and denomina-
tions are but expressions of different
apprehensions of Christian social prin-
ciples. Thus Catholicism has been de-
clared more socialistic, Protestantism
more individualistic; how far is this
true? The modern movement toward
Christian unity is clearly based on a
new social conception of Christianity.
It is the mission of Christian Sociology
to make clear in consciousness what has
heretofore worked as a blind impulse,
and to give definite shape to social doc-
trines heretofore obscurely recognized
or wholly ignored.

While there is much in our subject
which we are obliged to omit, we must
add a word on the special demands
made on Christian Sociology by our
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age. The neglect of the social elements
of Christianity has resulted in a religion
that was often ghostly, that had sig
nificance for heaven but lacked that
earnest earthly realism which is so
striking in the life of Christ and His
apostles. There are still benighted
regions in Christendom where the same
emphasis which Christ placed on the
relation of his religion to mammon, to
the feeding of the hungry, to the heal
ing of the sick, and to actual earthly
relations in general, would be regarded
as a perversion of the pulpit and as the
lowering of the super-earthly character
of Christianity. This false view is
banished by Christian Sociology in
that it reveals the socicty founded by
Christ as a mundane reality, as sus
taining direct and intimate relations to
this world, and as having an important
mission with respect to the social con
dition of humanity. Christian Soci
ology thus greatly enlarges the sphere
for the practical application of Chris
tianity.

And then the social problem! The
difficulties would be less if we had the
doctrines and the ethics of Christian
society ; if the principles which should
govern men in all their dealings with
one another were clearly formulated;
if we could sharply distinguish the
Christian social standard from that of
the world ; if we knew exactly what the
Christian leaven is which ought to be
put into poverty and labor, into capi
tal and scholarship, into organizations
and the state. We need a Christian
Sociology in order to understand Chris
tian society, in order to form Chris
tian society, and in order to arrange
social affairs, the industries, and all the
forms and activities of life, according
to the social teachings of Christian-
ity.

Both in the United States and Eng-
land, as well as in Continental Europe,
numerous works have appeared which
treat of social aspects of Christianity
and of Christian society. The Bib
liotheea Sacra makes a specialty of
Christian Sociology. The July num-
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ber, 1895, had a valuable symposium
on the use of that term. The Journal
of Sociology, published by the Uni-

versity of Chicago, has a long series of

articles on Christian Sociology. A
volume on “Practical Christian Soci-
ology,” by W. F. Crafts, has been
issued by Funk & Wagnalls Company.

LIVING ISSUES FOR

PULPIT TREATMENT.

‘“ Abandoned Country Churches.” Oueis the growth of the cities relatively

. at the expense of the country districts,
vision, the people . . ¢ .
. . . and the other is the increase in the sys-
perish.—Proverbs xxix. 18.
tem of farm tenantry.

The relative growth of cities is very
striking, as shown by the
States census,

Where there is no

TrERE are two factors in the gradual
economic changes through which this
country is passing which have a direct
bearing upon the country churches.

United
The census figures by
decades since 1790 are as follows :

Crry AND TorAnL PorurnATioN BY CENSUS YEARS,

Der Cla
Oniscs Yais Tota! Population Pe r’l(‘:)lle}ttll of | Number of
e T Population. | of Cities.* Population Cities. *

3.35 6
3.97 6
4.93 11
4.93 13
6.72 26
17,069,453 8.52 44
23,191,876 12.49 85
31,4 21 16.13 141

b 20, b
20 48

These figures show that the city
population has increased in 100 years
from 3% per cent. of the t:tal popula-
tion to over 29 per cent. in 1890, and
in constantly accelerating ratio. Dur-
ing the last decade there has been but
little increase in the total country popu-
lation, and in the older sections espe-
cially a marked diminution in numbers.
This has had an effect frequently dis-
astrous upon the country churches.

The other element is the extent of
tenant - farming. The census of 1890

cent. of all the farmers of the country
are tenant-farmers,

To these may be
added 886,957 families, or 19 per cent.,

whose farms are under mortgage, ma-
king a total of 53 per cent., or more
than one half the farmers of the United
States who are paying tribute to the
landlord or to the money-loaner.
What effect have these two causes
upon the country churches? The in-
flux of population to the cities has re- ;
sulted in abandoned farms, and follow-

ing in the wake have come the weak-
made a very careful investigation in ened and the abandoned churches. 3
this direction. While the results can  With rent or interest to pay, the farmer,
not be compared with any for previous struggling against the rapidly falling 1.4
vears, the results for that year are very  prices of farm products, has all that he ‘

remarkable,

Of the 12,690,152 total
families in the United States in 1890

there were 4,767,179 families living on
farms,

Among these farm families

can do to provide necessities for his

family, leaving little or nothing for the

support of the church. A recent con-

tributor to The Central Christian Advo-

were 1,624,433 families which hired ecate (M. E., 8t. Louis), writing from

their farms. This means that 84 per Yorktown, Iowa, calls attention to
* Of 8,000 and over,
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some of these facts and the attending
results as follows :

“I predict a time when the Macedonian
cry for missonaries will come up to the
church from the very heart of some of the
richest farming sections of Iowa and Mis-
souri. As I have already said, the land
rentals are at the present so high as to be
oppressive to the average renter, and they
are constantly increasing.
of tenants alone can not be expected to sup-
port a church and keep up its services, and

A constituency

the time will come, unless a reaction shall
set in, when the doors of the churches in
many communities will
assistance shall
sadder calamity
ceived.

“The income from the land goes to the
owner who resides elsewhere, and wherever
he and his family attend divine services, it
is there that he contributes to the support
of the church. While he is compelled by
the law to help maintain the public school
in the district where his land is, he doubt-

be closed, unless
without., A
scarcely be con-

come from

could
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less seldom thinks that he owes anything to
the support of the church there. It is thus
that the funds for the support of religious
work are becoming more and more concen-
trated in the towns. We can naturally an-
ticipate that the urban churches will become
stronger and stronger, but we must expect
that it will be at the expense of our rural
It does not require a philosopher to
discover the great detriment to the cause in
general that may arise from such a condi
tion, , . .

“The salvation of the country is in the
resident ownership of land. A community
of home-owners is the ouly kind where the
successful country church can be maintained
The peop!s of such a community always
have a real pride and interest in their
church, and as a rule contribute to its sup
port generously and cheerfully. We cun
scarcely hope to maintain our work with
any degree of success where the land is all
or nearly all tenanted, and if the city-ward
tide of the population continues as it is we
may look for the results which have been
indicated.”

worlk.

MISCELLANEOUS SECTION.

SYMPOSIUM ON CHURCH AT-
TENDANCE.

III. The Causes of the Irreligious-
ress of Men.
Pryse, D.D.,
VILLE, ILL.

By W. 8. CARLIN-

Tae actual causes of the comparative
irreligiousness of the masculine sex are
to be found, in the writer's opinion,
not in any diversity of natural endow-
ment or of inherent tendency between
the sexes, but wholly in the differences
in outward conditions and external in-
fluences, which bear upon them from
carly childhood through life. Our
space will permit no more than a brief
statement of the most important of these
causes, which prevent the development
of Christian faith and character among
8o large a number of the men.

1. The first of these, and that which
is really the root of the whole evil, is
the comparative neglect of the boys, the
failure, which prevails in most fami-
lies, to care for, guard, and train them
morally and The mis-
chief is wrought in most cases in the

religiously.

early years of childhood. Tt is true
that this neglect of religious home-
training extends to the girls as well as
In few homes, even of Chris-
tian families, is any serious, systematic
effort made to train up the children in
moral principle and Christian char-
acter,

But this neglect of positive religious
training results far more to the detri-
ment of the boys than of the girls, for
the plain reason that the latter remain
through life within the safe pale
erected about their sex by the home and
society, while the former must soon go
out into the busy, bewildering world,
to encounter its many terrible tempta-
tions, without that religious principle
and moral stamina which are indispen
sable to their security. But more than
this, is there not in most families a de
cided difference in the treatment ac-
corded toboys and girls respectively,
and in the methods of control exercised
over them, which becomes increasingly
divergent with their growth in years?
Is it not the fact in multitudes of cases
that, while salutary restrictions are

the boys.
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placed upon the girls in various ways,
practically little or no restraint is laid
upon the boys?

Few are the parents who do not con-
sider it desirable and necessary to pro-
tect their girls from evil influences, ex-
ercising some care for their purity of
mind and propriety of conduct. Many,
very many, are the parents who exhibit
no such desires and exercise no such
care with respect to their boys. The
girls are kept at home, guarded against
evil associates, and permitted to go out
only to school, to church, to a neigh-
bor's home, or to an innocent social
gathering. They are shielded more or
less effectually not only from the con-
tact, but from the very knowledge, of
life’s worst evils. But the boys—how
generally they are allowed to run loose,
to go where they will, to fall in with
vile companions, to hear profane and
obscene language, and to learn about
everything that is bad! While their
parents neglect to teach them that
which is good, the devil's agents, of
their own age or older, are busy teach-
ing them everything that is vile.

In too many homes the boys are made
to feel that they are not wanted in the
They are noisy and trouble-
some, and mother and sisters are glad
to be rid of them; so they are practi-
cally banished to the streets, there to
find such companions and amusements
as they may pick up. There is no cozy
room, all their own, where they may
enjoy themselves with their boyish
friends, and they grow up feeling that
the home is not for them as fully as it is
for their sisters. As for their fathers,
too many boys might as well have none
at all. To how many boys father is
the man who provides their food and
clothing, and orders them about when
he wants anything done. Of fatherly
love and care and companionship they
know little or nothing. Thus they are
deprived of one of the most potent in-
centives to right feeling and acting, and
one of the most effectual safeguards
against evil influences, which might be
brought to bear upon their lives,

house.
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Such neglect is not chargeable, of
parents, but the
families are few indeed in which the
boys are as carefully protected against
demoralizing influences as are the girls.
And while there are many parents who
make some attempt to guard and train
their boys, their efforts are too feeble
and fickle to accomplish much good.

course, against all

Their method also, in many cases, is
negative rather than positive, arbitrary
rather than reasonable, harsh rather
What wonder, then, that

8o many boys early give evidence of a

taan loving.

hardening process which is going on in
their moral natures | Is it strange that
so many of them should reveal as they
grow up a more or less decided aver-
sion for religious associations and moral
restraints, and should enter active life
destitute of lofiy principles, noble as
pirations, and even acute conscientious
scruples? that the
springs of pure feeling and generous
aspiration are early dried up within
them? Is it wonderful that multitudes
of men reveal no higher motives in
their conduct
self-advancement, or the selfish desire
for gain and pleasure? Is it remark-
able that even of those who escape

Is it surprising

than the ambition for

the most serious moral contamination,
many, having never breathed a truly
spiritual atmosphere, become wholly
secular or materialistic in spirit, taking
on an intensely irreligious, if not a posi-
tively anti-religious, temper of mind?
Such results are but the natural and
necessary outcome of the influences
which, through parental neglect and
outside evil associations, give shape to
the characters of a majority of males.
If it be objected that I have made
no account of the religious in‘luence of
the Sunday-school, it must be said in
reply that even this agency reaches
fewer boys than girls. In many fami-
lies the girls go to Sunday-school be-
cause it is the pleasantest and almost
the only place to which they are per-
mitted to go on the Lord’s Day, while
the boys do not go because thiey are al-
lowed i run loose and do as they
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please, making Sunday a day for out-
door sports or other amusements. And
of those boys who -are sent to Sunday-
school when small, many as they grow
olderare drawn away by the outside as-
sociations and attractions, and through
parental carelessness are permitted to
cease their attendance entirely. Then,
as they have not formed the habit of
church-going, they quickly drift away
from every positive religious influence,
and for the rest of their lives are as com-
pletely beyond the reach of the ordinary
means of grace as if they lived in a
heathen land. In view of these facts,
considering the neglect in which the
majority of boys grow up, the slight
impression made upon their spiritual
natures, and the uncontrolled liberty,
or rather license, accorded to them, the
result is precisely that which should be
expected.

2. To this primary cause of the com-
parative irreligiousness of the masculine
sex, we must add as the second the
wide difference in the circumstances
which bear upon the two sexes through
life. The influences which shape the
lives of the great majority of the gentler
sex are those of the home, the respect-
able social circle, and, as coming into
close relation with these, the Christian
Church. The influences which bear
continuously upon the development of
masculine character are the activities,
difficulties, competitions, temptations,
and associations of the outside world.
Woman’s work is chiefly in the home,
and there most of her time is passed.
Man’s work carries him out into the
world, bringing him into contact with
various forms of evil,. Woman, in her
home-work, especially as mother hav-
ing the care of little children, and in
her social life also, is almost necessarily
brought into personal contact and sym-
pathy with the church. Man in his
outside work and business associations
breathes an intensely secular atmos-
phere, too often sin-polluted, and in no
way fitted to inspire in him religious
feeling or to remind him of his spiritual
needs.

In the demands made upon men by
the cares of business or professional
life, the preoccupation of their minds
with these worldly affairs becomes un-
favorable to the development of an in-
terest in spiritual concerns. In our
time the desire for riches and the means
of luxurious living has become a wide
spread passion. Thus the mercantile
spirit so prevalent tends readily to be
come a mercenary spirit. Never has
80 much energy been demanded, never
has competition been so fierce, never
bave the conditions of success been so
exacting nor its rewards so alluring.
Young men entering active life wich no
positive religious principles to control
them are quickly swept into the vor
tex of intense worldliness. They be
come so absorbed in their earthly inter
ests, that they have little time and less
inclination to consider the interests of
the soul and the claims of the Gospel.
Worldly ambitions fill their minds, to
the exclusion of divine claims and
spiritual duties.

Of course it is not implied that there
is any necessary antagonism between
business and religion. Many of the
most successful men in business and
professional life are earnest Christians,
But it is the fact that nearly all such
men became Christians in early youth,
and entered active life with religious
characters already fixed. No harm
will result as a rule from worldly in-
fluences to the young man who goes
into the contest panoplied with the
Gospel armor, who enters an active ca-
reer with the character firmly grounded
in Christian faith. But, going out, as
80 many do, with no spiritual prepara-
tion, with no religious aims, and no
sense of obligation to God, it is but the
inevitable result that many are hurried
into moral ruin, and many more are
hardened into confirmed worldlings,
absorbed in selfish pursuits and oblivi-
ous to eternal interests.

8. In this connection the fact must
be accounted as a large factor in the re-
sult, that many of the occupations of
men remove those engaged in them al-
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most wholly beyond the reach of church
privileges and religious influences.
What multitudes of railroad men,
street-car employees, traveling sales-
men, sailors and boatmen, milk car-
riers, barbers, and others, are by their
employments obliged either to lead a
wandering life or to continue at their
work seven days in the week, with
seldom or never an opportunity to at-
tend a religious service. Is it any
wonder that these men, with few ex-
ceptions, lose all inclination after spir-
itual things and remain wholly irre-
ligious in character? The tendency is
toward an increased employment of
men on the Sabbath. It is to be de-
plored that so many necessary employ-
ments should withdraw men from the
opportunity of Christian worship;
and it is cause for indignation that the
unnecessary and selfish demands of so-
ciety should deprive many more of re-
ligious privileges un the Lord’s Day.
And not only these employments, but
various amusements of young men are
detrimental to their spiritual welfare.
Their natural desire for out-door recre-
ations, for which no time is allowed
them during the working days of the
week, tempts them to take the sacred
hours of the Sabbath for open-air exer-
cise and amusement. Thus Sunday
baseball and bicycling, Sunday hunt-
ing and fishing, and other Sunday
amusements, prove potent attractions
to draw boys away from the Sunday-
school and men from the church ser-
vices.

4, 1t must be admitted, also, that
certain complications and difficulties
which arise between men in their busi-
ness and industrial relations have the
effect, however unjustly, of prejudic-
ing the minds of many against religion
and the church. A conspicuous in-
stance is seen in the fact that so many
working men are alienated from the
Christian Church, as an indirect result
of the conflict between labor and capi-
tal. Because some of the class of capi-
talists and employers are members and
supporters of the church, many work-

Symposium on Church Attendance.

473

ing men extend their resentment against
that class to the churches also, which
they are ready to denounce as sympa-
thizing with and upholding capital
against labor. Because church-goers
in general appear to be well-to-do and
well-dressed people, working men are
too ready to accept and circulate among
themselves the notion that the church
is an exclusive institution, in which
only that class are wanted who are as-
sociated in their minds with those whom
they regard as their oppressors.

It not infrequently happens also that
a man conceives a prejudice against the
church because he believes, whether
justly or not, that in some business
transaction he has been wrongfully
treated, or actually cheated, by a
church-member, perhaps one prominent
in the church. One business or pro-
fessional man in & community who is a
church-member, and is known to be
dishonest or unreliable in his dealings,
may cast discredit upon religion in the
minds of many other men and be a
hindrance to their entering the Chris-
tian life. There are cases also of men
who are deterred from making a relig-
ious profession and connecting them-
selves with the church, by the knowl-
edge that certain transactions in which
they engage, or certain methods which
they practise, are inconsistent with
strict morality and the Christian Iife.
Conscious that they must choose be-
tween the two, they plead the necessity
for continuing in the same course in
order tosupport their families. Others
still, men who are religiously inclined
or actual church-members, beeome in-
volved in business difficultics, and in
their efforts to extricate themselves are
over-tempted to engage in dishonest
transactions, which lead to the sever-
ance of their relations to the church.
In these various ways business compli-
cations and difficulties hecome barriers
to a religious life in the way of large
numbers of men. And it is to be noted
that this, with the previously speci-
fied causes, operates almost exclusively
among the men, the women being in-
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volved but slightly or not at all. Tho
a man may become involved in difficul-
ties, financial and spiritual, largely
through the extravagance or other fault
of his own wife and daughters, yet
their membership in the church will
not be affected. .

6. Again, as if to make the diversity
between the sexes still greater, society
applies to them two contrary standards
of moral judgment. How different the
standards applied to men and women
with respect to personal purity! Im-
moral men are received in society, while
the woman who makes one lapse be-
comes an outcast. Many things are
tolerated in men which are not toler-
ated in women. Thus society actually
throws open the door of temptation to
the masculine sex, saying to them, “ You
may enter a certain distance, if you
will ;” while it closes that door against
the gentler sex, saying, * You shall not
80 much as place a foot upon its thresh-
old.” It is not necessary here to fix
the responsibility for this iniquitous
toleration of wrong-doing, accorded to
one sex only, except to say that women,
who so largely give moral tone to so-
ciety, are not without blame in the
matter. But that it amounts to a vir-
tual permission to men to do evil, and
is so taken by great numbers of them,
can not be doubted. And taking human
nature as it is, without reference to sex,
it can not be questioned that the moral
attitude of society toward particular
forms of wrong-doing, whether virtu-
ally prohibiting or permitting them,

must exert a potent influence eithepto .

restrain or encourage the practise of
suchevils. Itiscertain thatthe greater
license accorded to the men does in no
small degree account for their appar-
ently greater proneness to wander from
the ways of moral rectitude and relig-
ious faith.

7. And here we should notice the
baleful influence of the drinking-saloon,
for this is one of the doors of tempta-
tion which is wide open to the men but
fast closed to the women. In mearly
every city, town, and village in the land

the saloons meet the passers-by on
every hand, with doors invitingly open.
And they are practically the only places
which are open, into which a man may
enter to rest, or read the papers, or
spend an hour or the evening socially
with other men. They are of all de-
grees of attractiveness, from the mean-
est “dive” to the most gorgeous drink-
ing “palace.” It is tacitly understood
that they are for men alone, who may
frequent them without prejudice to
their social standing. But no respect
able woman dares enter them, as the
penalty would be instant social disgrace
and ostracism.,

The course which so many boys are
permitted to take, of unrestricted license
and association, leads almost inevitably
to the saloon, and when as young men
they have entered these schools of vice
and irreligion, they are lost to the church
and to heaven, except as a few of them
may be reclaimed by Christian efforts,
It is terrible to contemplate the great
numbers of young men in every com
munity who frequent the saloons, and
also the host of laboring men who,
through the very hardness and barren
ness of their lives, fall an easy prey to
the ubiquitous drinking den. Saloon-
going and churchgoing are irreconci
lably inconsistent, for the reason that
the moral atmosphere of the saloon is
fatal to the religious life, stifling all
spiritual aspiration and destroying all
relish for the services of religious wor
ship.

8. It is an undeniable fact also that
the masculine sex come more generally
and directly into contact with the pre
valent skepticism of the day, than do
the women, In their freer intercourse
with the world they frequently en-
counter those who assail the Christian
religion with covert insinuation, cap
tious criticism, plausible sophistry, or
scornful derision. Much of the current
skepticism finds expression in the sec-
ular ne-vspapers and popular reviews,
which are mainly read by the men and
form their constant and almost exclusive
reading-matter. It must produce the
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effect on many men of confirming them
in unbelief or indifference respecting
religion.

9. There is another circumstance
which has not a little to do with the
comparative estrangement of the men
from the church, and that is the greater
difficulty which the Christian minister
encounters in finding them and culti-
vating their acquaintance, as compared
with the ready accessibility of the
women in their homes. A pastor in
calling upon the families of the com-
munity soon meets and gains the con-
fidence of all the ladies of whatever age.
But many of the men he never finds in
their homes, and their business or work
is such that they are almost inaccessible
away from their Thus the
personal influence of Christian minis-
ters is brought to bear more generally

homes.

upon the women than upon the men
of a community.

10. Not to prolong the discussion, it
must be borne in mind that the evil
under consideration, the disparity be-
tween the sexes in church-membership,
tends to perpetuate and even to aggra.
vate itself. In the numerous families
in which the wife and mother isa pro-
fessed Christian and the husband and
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father is not, it is but the natural course
of things that the daughters should fol-
low their mother in her religious faith,
and the sons should take after their
father in his irreligion or unbelief. In
those cases, by no means rare, where
the mother sends her little boy to the
Sunday-school on the Sabbath morn-
ing, and the father takes him, or per-
mits him to go, to the baseball ground
in the afternoon, it requires no pro-
phetic gift to foresee what course that
boy will probably pursue as he grows
older. The mother may try to teach
her boys something of Christian truth
and duty, but the irreligious example
of the father will probably prove more
potent with them than the religious
teachings of the mother,

Other points might be made, but
surely enough has been said to show
that the disparity in question is amply
accounted for by the difference in out-
ward conditions bearing upon the sexes,
without attributing it to any innate di-
versity between them, or to any unequal
adaptation of the Gospel salvation to
them, by which one sex should be
placed permanently at a moral and
spiritual disadvantage compared with
the other.

EDITORIAL SECTION.
SERMONIC CRITICISM.

Dr. John Watson on Preaching.

Tue clear-cut thought of the sermon
of “Ian Maclaren,” printed in the ser-
monic section of this REview, makes
it clear that he can preach. We had
however, in a note in the
October number on “How to Make a
Sermon, ” to remark that “a very good
preacher may be a very poor teacher of
the art of preaching.” Dr. Watson is
the Lyman Beecher lecturer at Yale this
year, and we give in outline three of
his lectures, in order to let our readers
get a glimpse of his qualities as a
teacher of the art of preaching. He
opens with

oceasion,

The Genesis of a Sermon,

Six processes enter into the genesis
of a sermon.

The first is Seleciion. In distinction
from the classes of men who drudge
and agonize and groan in getting a text,
or who mark out mechanically and
pursue a beaten track, or who leave the
selection to “divine guidance,” the
true preacher does not select the text
at all; it selects him, making friends
with him gradually. It comes to him
as the outgrowth, the flower and fruit-
age, of all his years and culture.

The second process is Separation.
This is the extrication of the particular
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idea from all its connections and rela-
tions, and giving it specific significance
and definite and personal bearing. A
man can listen for an hour to a sermon
on sin in general, without a twinge
of conscience; but forty minutes of
preaching on XAis sin will rouse him
and do the work,

lllumination is the third process.
Separated from its environment, the
idea is cold, lifeless, uninteresting.
It must be put into the midst of life,
by aid of the preacher’s knowledge and
experience, and so made living, if it is
to be effective.

Meditation is the next precess. The
preacher must get spiritually as well
as intellectually into the heart of the
idea-so as to be one with it. He must
preach it out of the depth of his own
spiritual experience, if he would move
men by it.

The fifth process is Elaboration. The
material is to be selected, excluding
everything not germane to the idea.
Then it is to be given its proper order,
since all minds crave order in dis-
course. With most preachers there is
—as there should not be—something
before the letter A and something after
the letter Z. DBoth these somethings
should be excluded as wholly irrele-
yant, and the complete and orderly
presentation be adhered to.

The last process in the genesis of a
sermon is Revision. As the best im-
pression needs touching up to make a
perfect photograph, so the sermon
needs retouching. The choicest epi-
gram, the favorite scientific or tech-
nical term, the best “hit,” even the
adjective on which he dotes as indica
ting nicest discrimination, may have
to drop out, as detracting from the
supreme message.

Dr. Watson’s second lecture was on

The Technique of a Sermon.

Touching substance the preacher is
a prophet and must utter what is in his
heart ; but as regards form, he is a bar-
rister and ought to speak with skill and
cunning.

The first element in the technic of
a sermon is Unity. Thesermon should
be the elaboration of one idea. But
that idea should be put in all kinds of
forms as a practical principle. “Learn
artistic repetition. You ought to re-
peat the same thing thirty times and
yet so that no witness could prove that
youdid. Do it so that thirty witnesses
will declare you said thirty different
things.”

The second element is Lueidity. The
greatest preachers often disappoint us,
because it is all done so easily. Lucid-
ity has reference to the expression;
simplicity to the thought. Many a
sermon absolutely unintelligible in
expression is simple to simpleness in
thought. The best training for lucid-
ity is the study of mental philosophy,
the worst is the overreading of poetry.
The hearer wants to know what the
preacher means,

“The secret of successful speech is
not to be afraid of the commonest
things. There are only half a dozen
passions, only half a dozen situations,
only half a dozen hopes, only half a
dozen fears. . When a man is able
to follow a speaker from the time he
opens his mouth until he closes it, he
is so grateful that he will agree with
anything he says, altho he says that
the world is square. ”

The third element is Beauty. Even
an audience of professors will hate
scholastic and technical language.
People generally do not want to listen
to slang or vulgarity. But the longing
for beauty in thought and expression is
almost universal.

IHumanity is the fourth element. A
sermon should be suited not to the in
habitants of Mars, but to the dwellers
on this earth. It should be in terms of
human life and human experience.

Charity is another element. It must
rule in the sermon. There is a place
for sarcasm, for raillery, for denunci-
ation, but these must not be the staple
of the sermon. The people want love;
they need to be comforted.

Delivery is the next element. Shall
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the sermon be read? The people an-
swer unanimously : “ He'd better not. ”
The man who reads loses the immense
advantage of environment.

Intensity is the last and greatest cle-
ment in the art of the sermon, and the
most sadly wanting in this day. This
has nothing to do with the tricks of ora-
tory. The preacher should speak with
intensity of conviction and of moral
purpose, from the very heart to the very
heart of those whom he addresses.

Dr. Maclaren’s third lecture had as
its subject :

The Problems of Preaching.

We can only indicate the heads of
his interesting discussion :

The first problem of preaching is
that of Individuality.

The second problem is that of Popu-
larity.

The third problem is that of Secular-
ity, or of the relation of preaching to
secular affairs,

The next problem is that of Solidar-
ity, or of how to recognize the organic
relations of mankind in the mass, while
not ignoring the individual soul.

The last problem is that of preaching
or not preaching the results of Biblical
Criticism. 'The solid contributions of
criticism to religious thought should
be presented ; but the spirituality and

Editorial Notes,
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tender piety of the fifty-third chapter
of Isaiah should not be lost in critical
investigations of the Deutero-Isaiah.

“In these circumstances [of present-
day doubt and perplexity] it is a terrible
responsibility for one to go into the
pulpit, realizing that he carries his
own life and the life of his people in
his hands. . . . Let a preach
what is in him, what he experiences
and realizes himself, bright, fresh, liv-
ing. Let usrecognize that intelligence
in every country is riging, and when a
man is going to speak for thirty min-
utes to a brother man, he must have
something to say. Life is hurried.
Men object to being bored. ”

Dr. Watson closed his lecture with a
plea for theology in the preacher’s
study and in his preaching. “John
Inglesant,” “John Ward, Preacher,”
“Robert Elsmere,” and “The Story of
a South African Farm,” are eagerly
read, altho their treatment of different
schools of theology is their only merit
and interest. For like reason men read
Balfour’s “Foundations of Belief,”
Pearson’s Pessimistic “National Life
and Character, ” Kidd’s “Social Evo-
lution,” and Drummond’s “ Ascent of
Man.” The magazines are filled with
such material—all going to show that
the people are determined to have the-
ology.

man

EDITORIAL NOTES.

Progress of Arbitration.

PresmpENT CLEVELAND'S Venezue-
lan message seemed to rouse a warlike
feeling that reached two continents;
but it really brought on a reaction
through the sober forethought o. the
rational people and the sober second
thought of the hasty people, that gave
& new impulse to the movement for
peace through arbitration. The Sum-
mer Peace Conference at Lake Mohonk
was doubtless helped by the reaction to
formulate and propose to the world a

platform of arbitration composed of the
following planks :

1. The establishment of a permanent
international tribunal.

2. All civilized nations adhering to
it by treaty may avail themselves of
its decisions,

3. The enforcement of its decisions
to be left to the moral obligations of
the nations concerned.

4. Consequent disarmament.

Only a short time ago the formula-
tion of such a platform would have
seemed impossible ; now the prospect
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of its realization seems far enough
away in the future; but the resources
of the God who holds the king’s heart
and controls the nations are not lim-
ited. Already the United States, Great
Britain, and France are engaged in ne-
gotiations along these lines. The re-
sults sought would naturally flow from
a great and overwhelming wave of
Christian influence
Christendom and annihilating at once
the ambition for conquest, the Machia-
vellian diplomacy, and the crushing
militarism, that are now cursing the
nations,

sweeping over

The Validity of the Church of Eng-
land Orders,

The Church of England—especially
the High-Church element’ in it—has
met with a great disappointment, in
the decision of the Pope that the preten-
sions to apostolic succession—through
what it has claimed to be a valid ordi-
nation at the beginning of its history
—are utterly without foundation. It
was especially a rebuff to Mr. Glad-
stone, who was prominent in the nego-
tiations for the recognition of the
7alidity of English orders. The Pope
proposes to leave no alternatives but,
either in Rome or not in the Church,
cither ordained by the avthority of
Rome or not a minister at all.

Perhaps it may occur to some who
are not High Church—as it often oc-
curs to the masses of Protestant Chris-
tendom outside of the Church of
England—that when Christ is able to
raise up and send forth to the world
such ministers as Chalmers and Spur-
geon and Newman Hall, and willing
to give them such grand indorsement,
the laying on of papal hands is not of
over-much importance.

How to Reach the Non-Churchgoers.

Mr. D. L. Moody, the evangelist, in
his recent conference with Christian
ministers and workers in New York
city, proposed a simple and common-
sense method of accomplishing this
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work, that deserves most earnest and
prayerful consideration. His first sug-
gestion was that Sunday night he de-
voted in all the churches to preaching
the simple Gospel, instead of giving it
up to all kinds of subjec’s and to enter-
tainments and sensational shows, He
said “Sunday night is the best night
in the week to preach the Gospel ; in
fact it is worth any other three nights, ”
After the regular service he would hold
a wisely conducted after-service.

He also proposed that the theaters
should be secured for Sunday-night
preaching ; since multitudes would go
to them who could not he induced to
enter the churches.

There is a good deal of common-
sense in this advice. Pastors might
add a system of cottage-meetings by
which to reach all the homes in a par-
ticular region or community.

A Proof-Reader’s Blunder: A Cor-
rection.

Many of our readers have read with
interest Dr. Benjamin B. Warfield’s
article in our October number on “The
Resurrection of Christ a Fundamental
Doctrine.” The doctor writes with a
free hand that is sometimes not entirely
legible to the average proof-reader, who
is not supposed to be familiar with the
mysteries of theology. It would be
hard to find a richer specimen of blun-
der of its kind than the one of which
he writes as follows :

“Only one error makes me blush—the flow-
ing rhetoric which occurs on the last page,
where I am made to say, ‘The aroma of
Christ’s holy life shines through all the rust
of the ages." This is much too figurative
language for me! Of course, what I said
was that the ‘luster of His holy life shines
through all the mist of the ages.” I am not
proud of this ‘blossom;' but surely the
printed one is a ‘double’ blossom with a
vengeance,”

Perhaps Dr. Warfield is guilty of
cherishing some pride in Scotch-Irish
blood, but we know that he is not
given to indulging either in mixed met-
aphors or in Irish bulls.
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“ The Twentieth Century’s Call.”

Our rote in the September number
of Tur Review, entitled “The Twen-
tieth Century’s Call to Christendom, ”
sought to direct the attention of the
churches, especially of the ministers as
leaders of the churches, to the great
crisis that is upon us just as the nine-
teenth century is drawing to a close,
and to emphasize the responsibility of
both churches and ministers for the im-
mediate carrying out of Christ’s com-
mand in evangelizing the world. This
“Call” was sent out to some of the
leaders in the Church, with the follow-
ing questions :

“Is the proposed movement timely?

“Does not the present crisis make it im-
perative?

“What means can be used to make it most
powerful and effective?”

In the October number of THE RE-
viEw our note, entitled “Responses
from Some Leaders in the Churches, ”
showed what was thought of the move-
ment by such representative men as
Presidents Franklin W, Fisk, Henry A.
Buttz, and T. D. Witherspoon ; Secre-
taries Charles H. Payne, D. J. McMil-
lan, and Josiah Strong ; and Evangelists
Dwight L. Moody and J. Wilbur Chap-
man.

The two notes combined in pamphlet
form have been or will be sent out to
substantially all ministers in the United
States and to the workers in the foreign
mission fields, as well as to the leaders
in evangelical religious thought and ac-
tivity in Great Britain and on the Con-
tinent of Europe

We desire to do everything in our
power to press upon the attention of
the Church in its members and leaders
its immediate duty and responsibility
to Christ to give His Gospel to all the
lost world.

We are well aware that there are tre-
mendous obstacles in the way, obstacles
that nothing less than the power and
Spirit of God canremove. One condi-
tion of their removal is that the Church
should be made aware of them, and that
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the ministry should be made to under
stand that theirs is not only the chief re-
sponsibility in the matter, but the deep-
est guilt as well, if it be not done.

We urgently invite all those who in
any degree appreciate the situation to
enter with us upon a campaign of agi-
tat:.n and incitement and instruction
with a view to rousing Christendom to
its present urgent duty. The general
orders for a campaign were suggested in
the “Call,” in September. They arc
simple as possible. We repeat them for

present use. They are as follows :

“1st. That you set to work in your sphere
immediately yourself,

“2d. That you stir up the Christians next
to you and seek the salvation of the sinner
nearest you.

“38d. That you seek to rouse every Chris-
tian organization with which you are con-
nected—whether church, or young people's
or missionary society—to enter immediately
upon the work for which it was made and
for which it exists, the work of giving the
Gospel to the world for its speedy salvation,

“4th, That in all this you do not wait for
some one else, or some organization or mass
of Christians, to move, but that without de-
lay you yourself rise to present duty by ta-
king advantage of present emeirgencies and
opportunities.”

This will permit every one to work
in his own place and in his own way.
It will help to breathe life into the mul-
titudinous organizations that arc now
barely more than mechanism waiting
for the breath of life. It will, with-
out fail, set all the hosts of Christen-
dom in array against the kingdom of
darkness and hasten the victory and
coming of Christ.

Tue Meaxs 1o BE UsED.
What means can be used in pressing
this great work? We ask you to con-
sider this question in the light of some
suggestions and proposals that have
been made to us.
From the statements of views and

opinions, coming from many quarters,
including those of such men as Sir John
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William Dawson and Bishop John H.
Vincent, we select a note from Dr, J.
H. W. Stuckenberg, whose know'.dge
of the industrial, social, politica., and
religious problems—gained by long
study of the subject and by years of
residence in the capital of Germany—
fits him to grasp the situation and to
measure the obstacles that stand in the
way of a forward movement in Chris-
tendom. He says:

“My study for years of the church in
Europe and America has convinced me that
judgment must begin at the house of God,
and that this is the condit!un for effective
work among the heathen, Theabominations
prevalent in lands called Christian are among
the greatest barriers to the spread of the
Gospel among non-Christian peoples. First
reform the church, then its spiritual energy
will make it the light of the world and the
salt of the earth. Our first and greatest
work is at home, not abroad; and unless we
meet the crisis at home we can not hope to
convert the world. Where is the sweetening
and preserving power of salt that has lost its
savor?

“We are in the ruts and must get out be-
fore we can realize that a world is to be con-
verted; we have dead dogmas, but lack the
living truth which alone can save mankind;
we are divided into sects, instead of working
as a unit in the great movement suggested;
we are absorbed by wealth and pleasure, in-
stead of being animated by Christ's spirit of
love for needy and suffering humanity, In
order to enter upon the movement Mammon
m st be dethroned and God enthroned; and
earnest heart and persistent purpose to win
the world for Christ must be created; and
we must master the age, discern the signs of
the times, and get the grip of God's thoughts
in our crisis, in order to learn what means
are required to meet the overwhelming de-
mands now made on Christians,”

It is evident that the work to be done
is not the work of an hour or a day—
but one that shall permanently shape
the future of the Church and of Chris-
tendom. We need confessedly a com-
plete transformation in church and min-
isterial convictions, spirit, aims, and
methods. That must decide the char-
acter of the means to be used.

With the aid of the suggestions re-

ceived we suggest the following
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PLAN FOR THE CAMPAIGN.
1st. Leteach individual minister and
church take up the work of the Goespel
at oo

» 1 push it intelligently and

persistently.

An awakening should begin with the
minister and the church and proceed
from within outward. If a revival is
something foisted upon the church from
the outside it is of little value, and, in-
deed, may work injury only.

Let the minister begin by studying
up and praying over the subject, and
then out of a full mind and heart let
him present it to his people in its vari-
ous aspects and in its pressing neces-
sity. When he has led his people to
see that they are coworkers with Christ
in saving a lost world through the
Gospel, and to feel the weight of re-
sponsibility that rests upon them, the
way is prepared for God’s blessing and
for progress.

This work done by each minister in
each church means this work done in
all Christendom.

2d. Let each minister and church.
member carry out the same line of ef-
fort in connection with every Christian
organization and association with which
he is any way connected, until every
such institution is aroused, quickened,
and consecrated to the work of the
Gospel in saving souls.

The great religious bodies and organ-
izations furnish all the machinery neces
sary for reaching all classes and condi
tions of mankind. But they are of
little value except as they are inspired
and moved by the great formative
ideas of the Gospel—of man’s lost con-
dition and God’'s urgent message of
salvation—and used for the world’s
salvation.

Already the work is beginning in
this direction. A leader ir one of our
Christian bodies, after adverting to the
“(Call to Christendom,” wrote, ceveral
days since: “My heart has been filled
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with thoughts, wishes, prayers in that
direction, resulting, as at least a step
in that direction, in the ‘Special Meet-
ing,” on our Program.” 'We have been
advised of other similar movements.

The inspiring and consecration of
each system of church machinery means
the making of it all available.

3d. Let there

be combined move-

ments in all our cities and villages for
the purpose of rousing all the ministry
and all the membership, and of reach-
ing every man with the Gospel message
of salvation.

There is vast power in mass-move-
ment, especially in moral and religious
causes. This should be made the most
of. There are also great dangers in
them, to be guarded against,

The sources of power in such mass-
movement — sympathy, combination,
momentum, etc. —are well known. One
danger, equally well known, is that be-
cause of the power of sympathy such
work is often sudden and merely emo-
tional and superficial.

In the campaigns proposed in the
cities of New York, Boston, and Phil-
adelphia, under Mr. Moody’s leader-
ship, he has positively declined to adopt
that method. He thinks that practi-
cally no sinners would be reached by
it except those that are already in the
Church. It would carry the work
away from the churches, where it ought
to be done, and would shift the respon-
sibility from the ministers on whom it
properly rests. It might lead to trust
in the evangelist or in the new ma-
chine, rather than in Christ and the
Holy Spirit and the divine ordinances
of the Churcii. Mr. Moody righ'ly
looks upon his task as that of ~ousing
the leaders to do their own divinely ap-
pointed work.

If these dangers are guarded against,
such combined effort in each city and
community will mean the evangeliza-
tion of all the cities and communities.

4th. Let there be begun in each
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Christian circle, church, and commu-
nity, special prayer to God for the de-
scent of the Holy Spirit upon the min-
istry and the membership that they may
be endued with that power without
which nothing of spiritual value and
permanence is ever accomplished in the
spread of the Gospel.

The Fulton Street Prayer-Meeting
was, by the grace of God, the starting-
point of that great and widespread re-
vival of 1858, which brought the laity
in the Church to a sense of their mis
sion as coworkers with Christ, and gave
ingpiration to the great organizations
that have since embodied the conscious-
ness of that mission, and that to-day
belt the globe with their beneficent in
fluence. That prayer-meeting inspired
hundreds of others, and so the work
spread. Let each Christian who reads
these words take up this idea, and we
may expect the program of 1858 to be
repeated on the scale of the world.

5th. Let each reader of this note set
about the work of securing and dissemi-
nating the necessary information con-
cerning the present crisis and what
needs to be done to meet it, concerning
the responsibility of the Church and the
ministry, and concerning the methods
and means to be employed in bringing
about the speedy spread and prevalence
of the Gospel of Christ.

Tur Review will be glad to furnish
information or suggestions to such as
may desire, but the work must be done
right down among the people by the
individual ministers and Christians.
They must use and disseminate the in-
formation and do the work of rousing
the hosts of Christ’s followers, reaching
and saving the lost, if it is to be done.

We shall be glad to receive sugges-
tions from any who are practically in-
terested in hastening the complete es-
tablishment of the Kingdom of God.
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NOTICES OF BOOKS OF HOMILETIC VALUE.

RoBERT WHITAKER McALL, Founder of the
McAll Mission, Paris. A Fragment by
Himself, A Souvenir by His Wife, Flem-
ing H. Revell Company, New York, Chi-
cago, Torouto. Price, $1.50.

Everybody is familiar with the McAll
Mission. It is one of the romances of the
age. This little book opens the door from
within to the saintly life that lay back of
the romance and was the secret of it. Both
the life and Mission have been and will con-
tinue to be an inspiration, indicating the
scope and possibilities of voluntary personal
work for Christ,

Tue Lire or James McCosn: A Record
Chiefly Autobiographical. Edited by Wil-
liam Milligan ht»;nn-. New York: Charles
Scribner’s Sons, 1806, Price, $2.50.

This is a fitting memorial of the man who
did more than any other in his own day and
generation to expound, enlarge, and defend
the common-sense philosophy of the Scottish
school, to free it from the objectionable
accretions of more recent times, and by his
attractive and concrete rhetorical style to
mediate its principles to a large number of
readers of the class accustomed to eschew
rhiln\n»hy. The editor has done well to
eave tlu) book so largely autobiographical.
It furnishes a rare portrait of the late presi-
dent of Princeton, who came from over the
seas to hreathe new life into that venerable
institution now about to celebrate its Ses-
quicentennial,

A CyoLe or CaTiav; or,-China, South and
North, with Personal Reminiscences, By
. A. P, Martin, D.D., LL.D., President
Emeritus of the Imperial Tungwen College,
Membre de L'Institut de Droit Interna-
tional, ete. With Illustrations and Map.
Fleming H. Revell Company: New Ym'L‘.
Chicago, Toronto, 1806, Price $2,

In interest and value this book doubtless
surpasses anything on China that has been
given to the press since Dr. Wells Will-
iams, also an American missionary, pub-
lished “The Middle Kingdom.” The work
deals with the last :le of Chinese history

a Chinese cycle is sixty vears—during
three fourths of which period Dr. Martin re-
sided in China. For nearly thirty years his
home was in the Chinese capital, as presi-
dent of the great Imperial University of
Tungwen, His position gave him excep-
tional opportunities for observing the course
of diplomacy and the social and political

life of the people, and through his text.
books on International Law and other sub-
jects enabled him to mold the higher educa-
tion in that most extensive empire in the
world. His numerous scholarly produc-
tions, many of them in French, have
brought to him recognition throughout
Christendom, The book is thus the produc-
tion of the man best fitted to give the world
the secret of Chinese social and political
life. The marvelous elasticity of the style
is, if possible, surpassed by the freshness of
the matter and by the broad and certain in-
tellectual grasp of the movements and situa-
tions in China.

HisTory oF CHRISTIAN DoCcTRINE. By George
Park J¥isher, D.D., LL.D. New York:
Charles Scribner’s Sons, 1806, Price $2.

We know of no one so well fitted as Pro-
fessor Fisher to produce such a handbook
for popular reading. While the book may
not show either the profound theologian or
the |vhilnsuphwr. or present a philosophy
of history, its author is yet a master of
rhetoric and uses that mastery to good ad-
vantage in bringing together the concrete
elements of doctrinal history—its facts,
events, and movements—in a lucid and lumi-
nous narrative, It is probably impossible
to present the nineteen centuries in such
compressed form, and yet exhibit a broad
grasp of historic movements, a profound
philosophy of history, and a thoroughly de-
fined historical perspective. These features
must be left for more extended works; but
for the average man, who has pot the time
for extensive reading, nor the training for
profound thinking, the form adopted in Pro-
fessor Fisher's book is doubtless a desidera~
tum. His life-work has fixed in him the histor-
ical habit, His moderate conservatism pre-
pares him to make in the mainan eminently
safe and judicious presentation of the field
of thought with which he deals. The book is
peculiarly one of condensed riches in the
fleld of American and New England theol-
ogy. Possibly his residence in New Haven,
the center of Taylorism with its brilliancy
and inspiration, may lead the friends of
Henry B. Smith and the Hodges to feel that
New England looms too luruvl?' for correct
perspective; but if so they will be able to
solace themselves with the thought that
these men do not call for such large treat-
ment, since their views departed but little
from the great body of the Eh-fnrnml Theol-
ogy. Ministers will find it an easy book to
read. They willdo well toread it, and, hav-
ing read it, will thank the author and pub-
lishers for having had the privilege,

HELPFUL DATA IN CURRENT LITERATURE.

THE BIBLIOTHECA SACRA (Oberlin, 0.) for
October contains a very able article, by Ed-
win Stutely Carr, on “Schleiermacher and
the Christian Consciousness.” The writer
traces the origin of the theological haze on
this subject to Schleiermacher, whose defi-
nition of religion as the “Consciousness of
ahsolute dependence,” was the starting-point
of the modern erroneous view, A nera-
tion and more ago Morell expounded the
theory for English readers in his “Philos-
ophy of Religion,”and it has since found its
way into much of the popular preaching.
Theology has been transformed by it into
an observation and analysis of the subjective

facts of Christian experience, or the “God-
consciousness” of the German theologians,
instead of an observation and analysis of the
objective facts of God's revelation in His
Word, The Christian consciousness—that
undefined and ever-changing thing—being
thus made the standard and norm of theol-
ogy, that science changes with the passing
mood, and, in fact, becomes impossible.
The view of Dr, Carr is in sharpest contrast
with that of Dr. George Gordon, in “The
Christ of To-day.” a trenchant review of
which—in The Bibliotheca for April, by Dr.
Albert A, Plumh—was noticed in the July
number of Tae HoMILETIC,
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