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THE PROPHECY OF MALACHI
Tae HEBREW PROPHETS.

THE prophets of Israel belong to all time. They speak to all
human hearts. They constitute a grand suecession of faithful
witnesses for the one living and true God. Their prophecies
illuminate the times in which they were spoken, and lift them
out of the shadows of obscurity into a clear and permanent
historic light. The mists of uncertainty cover the religious
history of the centuries that follow the close of Old Testament
propheey.

A combination of unique considerations invests with undying
interest the study of their character, their mission and their
oracles, They were the unquailing preachers of truth and
righteousness, in times of the greatest moral degeneracy. They
were the chosen messengers of Jehovah, by whom He made
known His will. They proclaimed the coming judgments of
God against the nations that rejected His claims. “They
cheered and animated the people of Israel in times of deepest
depression, by inspiring predictions of & coming reign of right-
eousness, when & Redeemer should arise to turn away ungod-
liness from Jacob. They rose so high above the priests in
character and influence, that those minor orbs are largely lost
tosight in the blaze of their superior brightness. In the Jewish
theocracy they were the lights and touchstones of the national
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conscience, blending earnest calls to repentance and obedience
with wonderful predictions of coming events that were to affect
the destiny of nations”! Why do we study their writings ?
Because they contain the great ethical and religious principles
that are the foundations of faith and duty for all generations,
and reveal Him before whose eye the future was an open book.
The Christian Church, St. Paul declares, is “built upon the
foundation of the apostles and prophets, Christ Jesus Himself
being the chief corner-stone.” Throughout the New Testament
it is constantly assumed that the teaching of the prophets was
supernaturally revealed and possessed divine authority.

MoDERN CRITICAL STUDY OF THE PROPHETS.

A new and intensq interest in these prophetic writings has
been evoked in recent times, by the extent to which they have
become subjects of close and learned critical study. If the
large cairns of stones piled over the bones of those who fell on
famous battle fields show where the fight raged most fiercely,
and what points were deemed most important, the numerous
volumes and articles in periodicals, discussing the prophets of
Tsrael, bear testimony to the interest with which the learned’
world regards these ancient oracles. The indirect and incidental
references to contemporary events, or the silence respecting
such events—the style and mental idiosyncrasies of the writers
—linguistic peculiarities which are thought to be characteristie
of the language at some stage in its history—the way in which
the ideas harmonize with the supposed condition of religious
progress at certain times—the disentombed records of a for-
gotten civilization—all have been keenly questioned to give
evidence respecting the dates, the authorship, and the purpose
of these records of writers, who claim to speak as revealers of
God’s will to His ancient people. '

It would be beyond the range of these introductory remarks
to state what I deem the outcome of these microscopic, analytic
criticisms of the Old Testament. But a brief reference to these
results may be permitted.

It may be freely conceded that this critical study of the

! Jesus the Messiah,
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times and oceasions of the prophecies, and of the condition of
the people to whom they were originally addressed, has invested
them with a far greater living interest than they have when
read as isolated statements. To take an illustration from the
New Testament. The tender sympathy which breathes through
St. Paul’s epistle to the Philippians is far better understood,
when the epistle is read in the light of the peculiar circum-
stances of suffering and deliverance, under which that Church
was founded by Paul and Silas. But this personal element does
not lessen th. truth and value of the teaching, which do nob
depend upon the local associations. -But just because the occa-
sion of a prophecy or psalm enhances its interest, many invent
imaginary settings that have no historic foundation. Against
this we must guard. It is also safe to believe that the keen
and exhaustive criticism %o which these books have been sub-
Jjected, though for a time it may disturb the faith of many, will
ultimately tend to promote a more unfaltering confidence in
revealed truths that have been tested by the severest scrutiny.

But though frankly recognizing the advantages accruing
from modern critical study, it must be admitted that many
conclusions have been set forth as the results of scientific
methods of research, which do not appear to rest on anything
more solid than conjecture; and which, to say the least, it is
very difficult to harmonize with the Scriptural and historic
conception of the prophets, which regards them as holy men,
who “ spake from God, being moved by the Holy Ghost.” It
is important to remember that these conclusions are, for the
most part, not new facts discovered by modern research, but
inferences drawn, by a freer style of speculative criticism, from
facts that have been long familiar to all intelligent students of
the Bible.

Two CURRENT VIEWs OF PROPHECY.

Speaking broadly, there are two current views of Hebrew
prophecy, which are dividing theologians into opposing camps.
One view is that these prophetic oracles were special and extra-
ordinary revelations of God’s will and purposes, made known
by Him to those whom He had chosen to be prophets. The
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other view is that these prophecies were the outcome of the
evolution of Hebrew rsligious thought and life, under the
ordinary operations of the Cpirit on the minds of gifted and
pious men. Those who hold the first named position maintain
that the predictions of the prophets evince superhuman knowl-
edge, such as none but God could reveal. Those who take the
second view either climinate prediction, or reduce it to a van-
ishing point. Archdeacon Farrar may fitly represent this school.
He says: “And though the wisdom which can see the future
in the germs of the present is so naturally an endowment of
the illuminated soul, that definite prediction—almost always of
events already on the horizon—is nof, excluded from the sphere
of the prophet’s work,” ete! That is, after trying to show that
the prophet is simply a preacher, he admits that the prophet is
not excluded from inferring near future events from the present
state of things; because this is the natural endowment of all
illuminated souls. That the prophets were preachers of right-
eousness, which has always been fully held in the Church, is
in no way inconsistent with their being chosen of God to reveal
the future doom of nations and the coming of the Messiah.
Prediction and fulfilment are a divine method of religious
teaching, by which God made known His character ; as He says
by Isaish : “I am God, and there is none like me, declaring the
end from the beginning, and from ancient times the things that
are not yet done.” (Isa. xlvi. 9, 10.)

It may be admitted that some whose theories appear to
ignore the supernatural, admit in words a divine inspiration,
for which their system has logically no place.

-

THE APPEAL SHOULD BE TO THE BIBLE.

In deciding between these two views of prophecy, it is
neither improper nor unscientific to go to the Bible itself for
an answer. What have the prophets to say on this point?
There can scarcely be any question that the testimony of the
sacted writers, as to the way in which they received what they
gave forth in prophecy, strongly supports the historic view.

! The Minor Prophets.
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Professor Sanday, of Oxford, himself a liberal critic, on this
point says: “ The central phenomenon of the Old Testament is
prophecy. The leading prophets all tell us under what circum-
stances they came to assume their office, and how they came to
regard themselves as exponents of the Divine will. . . The
process is always extremely different from what it would be,
if the prophet arrived at his insight into spiritual things by
the tentative efforts of his own genius. There is something
sharp and sudden about it. He can lay his finger, so to speak,
upon the moment when it came. And it always comes in the
form of an overwhelming force from without, against which he
struggles but in vain.”’

An appeal to the sacred Secriptures themselves amply con-
firms these statements. We have the full account of the call
of Moses to the prophet’s office, and of his efforts to escape
from the responsibility it imposed upon him. The prophet
Isaiah describes the sublime circumstances connected with his
call to the prophet’s work. Jeremiah tells with equal explicit-
ness how he was inducted into his prophetic ministry, and how
God’s words were given him to speak. Ezekiel records the
time and place when he received his commission as a watch-
man, to whom God said: “Hear the word at my mouth and
give them warning from me.” St. Paul similarly declares of
the Gospel which he preached, “1I neither received it of man,
neither was I taught it, but by the revelation of Jesus Christ.”

This testimony is clear and explicit. . I confess I am disposed
to distrust any theory which -assumes that the ecritics know
better than the prophets themselves the nature of the revela-
tions contained in their prophecies. If we reject the concep-
tion which the prophets cherished of their office and of the
manner in which God made known His will to them, and sub-
stitute some theory of evolutional development, their testimony
is discredited; their oracles are no longer divinely-revealed
messages ; their writings are simply literary remains, which we
accept or reject as they agree with modern theories.

Professor Marcus Dods, who is distinguished alike for his

! The Oracles of God, p. 53.
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liberal views and his biblical scholarship, says: “ What we
mean by revelation is, that certain men come to have thoughts
about God and divine things, not only new in the world and
more significant than other men have had, but also such as
they themselves could not have conceived or arrived at with-
out the extrsordinary aid and suggestion of God Himself.
Even when the thoughts may seem to grow up in their mind
as other thoughts do, they are not their own thoughts, but
God’s. Though the revelation is made within the prophet’s
mind, and by a process which he may not always be able to
distinguish from his ordinary habit of thinking, the matter
conveyed to his mind is as truly a revelation from God as if it
were uttered by a voice from heaven, or written with a super-
natural finger. This is what is essential in revelation, that it
be God’s utterance to us—God not waiting for men to find
Him out, but Himself coming and giving us sure knowledge of
Himself.” 1

Principal Cave, of England, says: “The prophet, then —
according to the Old Testament view of his function—inter-
preted to man revelations he personally received from God.
Prophecy was not divination but revelation. Soothsaying
rested upon human presentiment; prophecy followed upon
Divine inspiration. The prophet was conscious of being an
organ of Divine communications. The words he spake he
knew to be Divine words. In a word, prophecy was revelation,
Divine knowledge divinely imparted. At least, such is the
conception everywhere current in the Old Testament.”?

Iam free to admit that the question whether the prophets
were chosen messengers of God, through whom He made a
revelation of His will and purposes, in the sense in which they
themselves evidently believed, seems of much greater import-
ance than whether everything in the narratives copied from
ancient documents is infallibly inerrant. It is not wise to
indulge in speculations as to the mode in which the prophets
received their revelations, or to adopt theories of inspiration

! The Post-Exilian Prophets, p. 19.
* Inspiration of the Old Testament, p. 382.
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not based on the Secripture records. On these points, we can
know nothing but what we learn from the sacred writers them-
selves. They plainly declared that the veligious truths they
taught, and the events they foretold, were especially revealed ;
and therefore they were not a natural evolution of the religious
thought of the nation. If we reject their testimony on this
point as untrue, we cannot trust it in regard to other things.

THE AUTHOR AND TIME OF THIS PROPHECY.

Nothing is known of the personal history of Malachi. He
was too intensely oceupied with his “burden” to Israel to leave
any record of his parentage, time, or birthplace. Like the
Baptist whom he foretold, he was “ the voice of one erying in
the wilderness, make straight the way of the Lord.” From the
fact that the name means “my angel” or messenger, and that it
is repeated in this book, it has been questioned whether Malachi
is & proper name. This has mainly arisen from the fact that
in the Septuagint it is translated in the first verse, “his
messenger,” although the name Malachi appears as the title of
the book. The most competent scholars hold that Malachi is a
proper name. As the names of most of the prophets have
significant meanings, there is no sufficient reason why the
meaning of the word Malachi should be taken as evidence that
it was not the propbet’s proper name. In this prophet we
have a striking illustration of the way in which the godly zeal
and faithful testimony of a brave spirit survive in perennial
freshness and power, when everything relating to his personal
career has been forgotten for ages.

Respecting the time and circumstances in which Malachi
exercised his ministry, the internal evidence is very strong. It"
is almost universally admitted that he was the last of the great
Hebrew prophets. Some of the radical critics, with whom late
dates for psalms and prophecies have become a manisa, are dis-
posed to place Joel still later ; but & numerous array of eminent
German and English scholars consider the grounds for this con-
clusion very slight.

The reference to the temple service shows that Malachi lived
some time after Zechariah and Haggai; and the sins he rebukes,
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and the condition of the people to whom he speaks, furnish
strong evidence that he was a contemporary of Nehemiah.
Malachi says: “ Ye have corrupted the covenant of Levi, saith
the Lord of Hosts.” Nehemiah complains in similar words:
“They have defiled the priesthood and the covenant of the
priesthood and of the Levites.” Nehemiah earnestly labored
to reform what he called “the great evil” of marrying strange
wives. In Malachi, Jehovah denounces those who had “ dealt
treacherously against the wives of their youth,” and of their
covenant, and “ married the daughters of a strange god.” In
Malachi the people are exhorted to “bring all the tithes into
the storehouse.” In Nehemiah’s reformation the people bring
*“the tithe of the corn and the new wine and the oil unto the
treasuries.” In Malachi, God says: “ Ye are gone away from
mine ordinances and have not kept them.” Nehemiah asks:
“ Why is the house of God forsaken ?” Malachi speaks to a
poverty-stricken and destitute people. Soon after this the
people came to Nehemiah, saying: “ We have mortgaged our
lands, vineyards and houses, that we might buy corn because
of the dearth.” No other undated writing in the Old Testa-
ment furnishes such strong proof of the time of its production.

It is the general opinion that these prophecies were delivered
during the absence of Nehemiah, after his first governorship in
Jerusalem. There is the strongest probability that as Haggai
and Zechariah co-operated with Zerubbabel in his work, Malachi
co-operated with Nehemiah ; and that he represents the inner
and spiritual side of the reformation, which was achieved under
this godly and patriotic governor, after his second return to
Jerusalem. Every genuine reformation has its root in a change

" wrought in the hearts and lives of the people, rather than in
any external exercise of legislative or political authority.

The circumstances of the people to whom Malachi delivered
his message give special point to its rebukes and warnings.
‘When the foundation of the second temple was laid, some “ wept
with a loud voice, and many shouted aloud for joy.” When it
was finished, we are told that they “kept the dedication of this
house of God with joy.” Ezra re-established the ancient worship,
and later Nehemiah built the wall and administered the govern-
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ment for twelve years. After this Nehemiah returned to the
Court of Persia, and Ezra disappears from the scene. Then
came a sod decline that crushed the hopes that had been kindled
by the restoration from the exile. Eliashib, the High Priest,
who was not in sympathy with the reforms of Ezra and
Nehemiah, appears to have become the chief director of affairs,
and great religious degeneracy followed. A spurious liberality,
partly caused by contact with Babylonian ideas, became the
chief characteristic of the time. The influx of the heathen
population was encouraged. Mixed marriages with the heathen
women were allowed. Divorces for this purpose became com-
mon. As the Levites were the chief opposers of this wicked-
ness, their tithes were withheld, so that they were compelled
to engage in secular labor. The Sabbath was desecrated.
Idolatrous worship, if not actually practised, was not regarded
with disfavor. Canon Rawlinson thus portrays the condition
of things at this juncture: “ Meanwhile they allowed the house
of God to be ¢ forsaken,” the choral service to be discontinued,
the treasuries to become empty, and the once crowded courts to
remain without ministers or worshippers.” This was the con-
dition of faithless recreancy and wickedness, against which the
last of the great prophets of Israel exercised his faithful and
fearless ministry.

“The burden of the word of the Lord to Israel by Malachi”
is in & most emphatic sense “ preaching for the times.” The
sins of priests and people are portrayed and condemned. God’s
displeasure, and the consequences of their sins, in preventing
blessings and bringing judgment and punishment upon them,
are scathingly proclaimed. The transgressors are urged to
repentance and obedience by dark threatenings, and by glowing
promises of blessing which are conditional upon their turning
from their evil ways. The prophecy closes with a prophetic
announcement of the forerunner of the day of the Lord. We
can only briefly notice some of the more salient points in this
pointed and practical message to an erring and backslidden
people.
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TeE SiNS oF PRIESTS AND PEOPLE.

The most prominent characteristic of this period, and that
with which the warnipgs and expostulations of the prophet are
most largely occupied, is the neglect of the law of Moses, and
the imperfect and formal performance of such services as they
still rendered. Where sacrifices and otferings were notb entirely
withheld, they selfishly offered the blind, the lame and the sick,
what is called by the prophet a “polluted ” offering.

One of the difficulties of this prophecy, which is apt to per-
plex a thoughtful reader, arises out of these references to offer-
ings. The prominence given to the payment of tithes and the |
observance of the Levitical law, as conditions of receiving the
Divine favor, seenis to be inconsistent »ith the essential import-
ance of the moral and spiritual elemeuts in religion, which is
so fully recognized by the earlier prophets and also in this
prophecy.

But it is not the formal outward acts, but the spiritual prin-
ciples and faith that they represent and express, which give
these duties their value and significance. An external act con-
sidered in itself may have no special import, and yet may be
related to vital results. The lowering of a flag on a vessel isa
mere mechanical act; but it may mean defeat and enslavement.
The due payment of the offerings enjoined in the law may seem
a small thing ; but the testimony borne for God and righteous-
ness by maintaining his worship and service is not an insig-
nificant thing. When God says, “ bring ye all the tithes into
the storehouse,” we are not to regard this merely as a command
to pay the priests’ portion of the corn and oil, but a demand
for the living faith and loving obedience of the heart. Christ
condemned the Pharisees who paid tithe of mint and anise and
cummin, but “ omitted the weightier matters of the law, judg-
ment, mercy and faith,” thereby teaching us that the law was
something far deeper and broader than s code of outward
observances. St. Paul, the great vindicator of justification by
faith, says: “ Wherefore the law is holy, and the commandment
holy, and just and good.” (Rom. vii. 12.)

We have seen in the books of Ezra and Nehemish that one
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of the most glaring sins of priests and people was the putting
away of their lawful Jewish wives, and the marrying of
heathen women. This evil, which overwhelmed Ezrs with
piercing sorrow, calls forth some of the severest condermnation
in this prophecy. The reference to this great wrong is one of
the most striking passages in this book :

“Yet ye say, Wherefore? Because the Lord has been witness between
thee and the wife of thy youth, against whomn thou hast dealt treacher-
ously, though she is thy companion and the wife of thy covenant. And
did He not make one? Yet had He the residue of the spirit. And where-
fore one? That He might seek a godly seed. Therefore take heed to your
spirit, and let none deal treacherously against the wife of his youth. For
the Lord, the God of Israel, saith that He hateth putting away” (ch. ii.
14, 15, 16).

The reasons for this condemnation are evident. It was a
union with idolaters, that would hardly fail, as in Solomon’s
case, to turn away their hearts from the God of their fathers.
Such marriages ware also a treacherous violation of a solemn
covenant, and a cruel abandonment of those to whom they
owed faithful love. It is clearly intimated that it was con-
trary to the Divine purpose in the institution of marriage.
He made one, because He sought a godly seed. There is some-
thing very graphic and suggestive in the thought that the
altar of the Lord was covered *with tears, with weeping and
crying out, insomuch that He regarded not the offering any
more.” The idea is that the altar was covered with the tears
of the women who had been basely cast off; and therefore the
prayers of the transgressors were disregarded; “because the
Lord of the altar has been witness of the unfaithfulness con-
summated by divorce, of which they have been guilty towards
the wives to whom they were bound by the tender recollections
of youthful love, by the intimate companionship of married
life, and by the s~leran covenant which united them to each
other ” (Perowne). The thoughts here respecting the sacred-
ness of marriage and the wickedness of divorce are almost
identical with the words of our Lord on this subject, in reply
to the Pharisees. By Malachi, Jehovah declares that He hates
divorce. We have no reason to believe that it is more pleasing
in His sight now.
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Because the priests, the religious teachers and guides of the
people, were also guilty of this faithless ingratitude and dis-
obedience, made it the more heinous and inexcusable in God’s
sight. Those who stood as watchmen and shepherds of the
people, not only neglected their duty, but went with the multi-
tude to do evil; therefore, their prayers were not accepted,
and the threatening is pronounced, that if they do not hearken
to the divine commandment to reform, He would curse their
blessings. It is suggestive that in the prophetic announce-
ments of the great reforms to be wrought by the manifestation
of the Angel of the Covenant, it is said : “ He shall purify the
sons of Levi, and purge them as gold and silver; and they .
shall offer unto the Lord offerings in righteousness”—indicating
that judgment wduld begin at the house of God. This is not
the only place in which the priests are blamed for the sins of
the people. Jeremiah represents God as saying, “ My people
hath been lost sheep; their shepherds have caused them to go
astray.” In all periods of the history of the Church, unfaith-
fulness in doctrine and life, on the part of the ministry, has
been accompanied by a low religious condition of the people.

THE CHARACTER OF TRUE MINISTERS DESCRIBED.

In striking contrast to the faithless and corrupt priests who
had polluted the sacrificial service, and by their false teaching
“caused many to stumble in the law,” there is a characteriza-
tion of the true priest, which presents a beautiful picture of
what the faithful ambassador of God and teacher of the people
should be. Speaking of a time when the priests and Levites
did what was right in His sight, it is said:

““My covenant was with him of life and peace; and I gave them to him
for the fear wherewith he feared me, and was afraid before my name. The
law of truth wasin his mouth, and iniquity was not feund in his lips: he
walked with me in peace and equity, and did turn many away from iniquity.
For the priest’s lips should keep knowledge, and they should seek the law
at his mouth : for he s the messenger of the Lord of hosts 7 (¢h. 1i. 5, 6,7).
Here it is declared that, in the time when the priests lived in
the fear of the Lord and faithfully declared his statutes, God
fulGlled His covenant and gave them “life and peace,” and
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made their ministry & blessing to others. In this comprehen-
sive reference to a former state of things,a flash of divine
light is thrown upon the lives of a class of faithful witnesses
of whom nothing is known. In these far-off times, there were
among the priests and Levites brave and saintly souls, unknown
to earthly fame, who “served their generation by the will of
God,” and whose unrecorded labors “turned many away from
iniquity.” This teaches us that it is not right to base large
conclusions on the silence of brief and fragmentary records of
distant ages. .

There is in these words a lesson for all times. The true
minister of Christ is to walk with God in the uprightness of
a holy life, and to teach the people, not his own thoughts, but
“the law of trrth,” in which God has made known His will
concerning the children of men. Only where these features
characterize the ministry of the Word will the result be “to
turn many away from iniquity.” There is something eminently
instructive in the thought that the teacher of the people should
be what is here described, because “he is the messenger of the
Lord of hosts.” The thought here suggests the words of St.
Paul to the Corinthians: “ Therefore, seeing we have this
ministry, as we have received merey, we faiat not; but have
renounced the hidden things of dishonesty, not walking in
craftiness, nor handling the Word of God deceitfully, but by
manifestation of the trath, commending ourselves to every
man’s conscience in the sight of God” (2 Cor.iv. 1, 2). This
implies, not merely that the messenger of the Lord should be
a good man, but that his character and testimony should be
so blended that the truths he preaches to others shall be
minted in the experience of his own heart. This was the
secret of the power of the early Methodist preachers, and of
all who have preached with spiritual power. What they
preached was not abstract theological dogmas, but the living
truths of a personal experience. It has been well said:
“Doctrine incarnated in character is the most effective way
of teaching.”
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REePLIES TO THE CAvILS OF UNBELIEF.

A striking feature of this book is the way in which the
prophet voices and replies to the unbelieving questionings, by
which a disobedient and gainsaying people sought to justify
their departure from the ways of righteousness. In these search-
ing replies they “are rebuked for a skepticism that questioned
moral distinetions and scoffed at the threatenings of judgment.”
The light of truth from heaven lays bare their sin and sweeps
away the refuges of lies. Denying the goodness of Jehovah,
they ask, “ Wherein hast thou loved us?” The evidence of
this love is shown in the contrast between their condition and
that of a kindred nation, and in the way in which they had
been crowned with lovingkindness and tender merey. Resent-
ing the charges of the prophet, they ask, “ Wherein have we
despised thy name?” The answer is, that they have withheld
what was due, and polluted the altar by offering what had
defects and blemishes. Instead of the long-suffering of God
leading them to repentance, “because sentence against an evil
work was not execufed speedily,” they ask, “ Where is the God
of judgment ?2” Jehovah points to a coming day when the
Anzel of the Covenant, even the Lord whom they professed to
seek, would come in judgment to fulfil what He had spoken;
and He declares that it is not because of His unfaithfulness,
but because of His unchanging love that they were not consumed.

When charged with speaking against God, they say, “ Wherein
have we spoken so much against thee ?” The answer shows
how greatly their disbelief had dishonored God. They had
declared that it was vain to serve God or keep His ordinances;
and that the proud and wicked were happy and blest, rather
than those who served Jehovah. The reply to this bold blas-
phemy is exceedingly suggestive. They are told, though their
sin had so blinded them that they could not discern between
the obedient and the transgressor, yet there was among them a
people who “feared the Lord and thought upon His name”;
and who strengthened each other’s faith by frequent religious
fellowship, in which they talked together of the things of God.
And so far from there being nc difference between the servants
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of the Most High and the disobedient, there is an assurance
given that those loyal souls, who in times of degeneracy had
“kept the faith,” were registered in God’s “book of remem-
brance,” and should be His peculiar treasure in the great coming
day of trial ; and that He “ shall spare them as a man spareth
his own son that serveth him.” And then, even those who had
denied that there was any advantage in God’s service, shall
“discern between the righteous and the wicked, between him
that serveth God and him that serveth Him not.”

In this reply a great admonitory truth is set forth, which is
adapted to our day as well as to that time. Sin blunts and
blinds the moral perceptions of its slaves. Persons and things
appear difterent in the eye of Heaven from the way they appear
to the children of this world. The false judgments, formed in
the fogs of unbelief, shall be reversed in the chancery of heaven.
They shall shrivel into deformity in the light that flashes from
the throne of purity and love. In the day when, as St. Paul
expresses 1t, “ the fire shall try every man’s work of what sort
it is,” there shall be terrible awakenings; for those who have
not known the awakening of faith must know the awakening
of despair.

TrE CONVERSION OF THE GENTILES FORETOLD.

In a cursory reading of the prophets, we are apt to think
that their outlook was too narrowly confined to Israel, that the
brotherhood of man was not recognized, and that the choice of
one people, to be the depositories of the divine law and counsels,
was partial and exclusive. But it should not be forgotten that
this election of Israel was not merely for their sakes, but that
they should be witnesses and disseminators of revealed truth
in the world. “The selection and training of a nation to be a
divine agency to make known to the world the knowledge of
God, and His glorious purpose for the redemption of humanity
by Christ, is a more wonderful and sublime conception than
can be found apywhere outside of the Bible”! The same
principle 1s seen in God’s dealings with men. The gifts He
bestows upon individuals or communities are not partial favors

! Jesus the Messiah.
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given for purposes of selfish gratification, but to qualify for
service in lifting humanity up into the light and liberty of God.

The prophecies, however, are not all from this narrow, national
standpoint. Isaizh and other prophets obtain glimpses of a
time when the forces of the Gentiles shall come in. The local
and temporary reference of the Hebrew prophets often becomes
the height from which they behold a broader visicn of universal
blessing. But Malachi is the first who clearly portrays the
rejection of the Jews, and the ingathering of believing Gentiles
in their stead. Jehovah declares that, because of their wicked-
ness, He had no pleasure in them, and that He would not accept
their offering. Then follows this remarkable prophecy : “For
from the rising of the sun even to the going down of the same,
my name shall be great among the Gentiles; and in every place
incense shall be offered to my name and a pure offering : for
my name shall be great among the heathen, saith the Lord
of Hosts.” (Mal. i. 11.) '

This cannot mean that the idolatrous heathen worship was
acceptable to God. It is a prediction of the results of the all-
embracing love that would characterize the Messianic Kingdom.
It is the same event of which Christ spoke to the woman of
Samaria, when He declared that true worship was no longer
confined to sacred places; but that they who would worship
the Father “ must worship Him in spirit and truth.” Of this
prophecy the late Professor Franz Delitzsch says: “ Even this
one prophetic word makes Malachi one of the greatest prophets.”

TeE MorAL TEACHING OF THIS PROPHECY.

It is not uncommon to hear disparagement of the moral
teaching of the Old Testament, as if it conformed to a low ethical
standard. Others sneer at revealed religion as something made
up of pious feeling and hopes of heaven. An unprejudiced
study of Malachi’s theology would correct these false assump-
tions. There is no approval here of a religion that consists in
outward observances, which do not affect the character and life.
In common with the earlier prophets, the kind of religion here
demanded is eminently practical. It deals with the duties of
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the relations of men to God and to their fellowmen. If it points
towards heaven, earthly duties are not forgotten. There isa
passage in the third chapter in which the duties of man towards
man are presented with wonderful vividness and power. God
says: “And I will come near to you to judgment; and I will
be a swift witness against the sorcerers, and agsinst the adul-
terers, and against false swearers, and against those that oppress
the hireling in his wages, the widow and the fatherless, and
that turn aside the stranger from his right, and fear not me,
saith the Lord of Bosts,” (Ch. iii. 5, 6.)

From the sins that are here the objects of divine condemna-
tion and threatened punishment, we may learn what is the
conduct which God approves and requires. What are the
opposites of these forms of sin? Intelligent faith, chastity,
truthfulness, just and upright dealing by masters towards
servants, and kindness towards all who are friendless and
needy. All this is to be rendered in the fear of the Lord.
That is, with & constant recognition that we are acting under
the eye of our Father in heaven, to whom the rights and inter-
ests of His lowliest children are dear. It is often said that the
Church shall never have the influence with the toiling masses
which it ought to have, until all Christians manifest greater
practical sympathy with the rights and interests of that class.
Those who maintain this idea may find here a religion that
strongly emphasizes this duty. It is instructive to note how
all through the Old Testament Jehovah represents himself as
the friend and helper of the oppressed.

These lessons for the conduct of life are unchangingly adapted
to the people of all times and nations, because the sinners of
Malachi’s day are types of sinners that have existed in all ages.
In those who questioned and disbelieved the divine faithfulness,
and those who rested in outward rites that had lost their
spiritual significance, we see the beginnings of the full-blown
skepticism and formalism of the Sadducees and Pharisees of our
Lord’s day. And still, questioning disbelievers who repudiate
God’s claims on their homage and service, and nominal Chris-
tians who substitute outward conformity for the faith and
love of the heart, like the poor, we have always with us.

20
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The grounds on which these duties towards God and men
are based, like the duties themselves, are of universal applica-
tion. In the opening words of the prophecy, Jehovah reminds
Israel of the great love wherewith He had loved them, as
shown in His dealings with them. This has been fitly called
the keynote of the book. Even His chastisements were
prompted by His loving interest in their welfare. It is said in
Amos, “You only have I known of all the families of the
earth, therefore I will punish you for all your iniquities.” This
exhaustless, all-embracing love of God for His creatures claims
grateful love in return; and heighters the guilt of the sins
that are committed against such infinite fatherly goocduess.

Another ground of God's claim to obedience, presented by
the prophet, is His relationship to them as Father and Master. -
They had witbheld the honor due to Him as a Father, and the
fear and obedience due to Him as Master. In this appeal the
great truth is suggested, that all moral obligations arise out of
the relations of being. Not only does duty to God spring from
our relations to Him, but that we have all one Father is given
as a reason for brotherly kindness and justice between men.
The denial of the divine fatherhood dissolves the bonds and
obligations of human brotherhood to those who accept such
denial. One class of theologians represent God almost solely
as a sovereign Ruler; and it is sometimes falsely said, that this
is the only conception of God presented in the Old Testament.
Another class speak of the loving fatherhood of God, in a way
that virtually excludes the idea of justice and moral govern-
ment. In this prophecy both these attributes are cle.rly set
forth ; and any theology that does not fully recognizz both is
gravely defective.

THE CoNMING OF THE MESSIAH FORETOLD.

Ican only refer very briefly to that part of Malachi’s pro-
phecy which has attracted the greatest attention, and is most
prominent in the thoughts of Christians, when Malachi is
pnamed. I mean the sublime prophecy of the coming of the
Lord, to be preceded by the coming of Elijah the prophet,
who is to prepare the way before Him. No doubt, one reason
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why this closing prophecy of the Old Testament has awakened
so much interest is, because the angel who spoke to Zacharias,
the father of John the Baptist, and our Lord Himself, dis-
tinetly intimate that this prediction respecting Elijah was
fulfilled by the ministry of John.

In studying this prophecy, we may feel at first that the
intimations of the coming One and the work of judgment
assigned to Him, do not completely agree with our ideas of
the character of the Prince of Peace, or the actual fulfilment
by Christ. The words, “ who may abide the day of His
coming ?” sound more like wrath than mercy.

This difficulty arises mainly from the blending of the human
and divine in the sacred writings. Some prophecies are definite
and explicit in their statements respecting coming events. In
other cases, the main idea or truth is divinely revealed and
firmly grasped by the prophet; but the form of imagery, by
which it is expressed by him, has a local coloring, taken from
his time and circumstances. We do not believe that the pro-
phet was o mere instrument, through which God spoke words
which to him had no meaning; but the way in which God in
His providence fulfilled the prophecy is often far higher than
the prophet’s conception of his message. We make difficulties
by giving more prominence in our thought to the Oriental
imagery or form, than to the essential reality predicted. This
was substantially the mistake of the Jews of our Lord’s time.
Elijah the prophet did not come as the forerunner; but John
came “in the spirit and power of Elijah,” and prepared the way
of the Lord. There is reason to think that the greatness of
John’s preparatory work has not been estimated by the Church
ab its full value.

A close study of the New Testament will show a profounder
agreement between this prophecy and the fulfilment than a
superficial view would detect. Malachi speaks of the coming
of the Lord as bringing blessing or punishment to different
classes according to their character. St. Paul declares that
the heralds of the Gospel were to one class “the savour of
death unto death,” and to another “the savour of life unto
life;” and our Lord himself said, “ For judgment I am come



300 The Canadian Methodist Quarterly.

into this world” John the Baptist seems to have direct refer-
ence to the prophecy of Malachi, when h¢ says of Christ,
“ Whose fan isin his hand, and he will throughly purge his
floor, and gather his wheat into his garner; but he will burn
up the chaff with unquenchable fire.” (Matt. iii. 12.)

In the concluding chapter, there is this remarkable injunc-
tion: “Remember ye the law of Moses my servant, which I
commanded him in Horeb for all Israel, with the statutes and
judgments.” This explicit reference to the giving of the law
by Moses is an important historic testimony. Archdeacon
Perowne pertinently says: “ A statement like this, put by an
inspired prophet into the mouth of God Himself, has an impor-
tant bearing on the historical character and date of composition
of the Pentateuch.” !

If iy observations in this lecture have partaken somewhat
of the character of preaching, my apology is this: Malachi is
so pre-eminently a preacher of righteousness, that to make his
prophecy mainly the basis of speculative disquisitions, would
be oubt of harmony with the spirit and character of oracles,
that are mainly earnest calls to repentance. The notable de-
cline in the character of the Hebrew writings of the times
succeeding Malachi, like that whi~h characterizes the Christian
literature in the age succeeding tne Apostles, is an indirect
testimony to the divine inspiration of the prophetic writings.
It also furnishes an argument against the theory that the Holy
Scriptures are the product of a gradual naturalistic evolution.

No SigNs oF PRoOPHETIC DECLINE.

T have not spoken of the style of the prophet. It is concise
and practical, direct and forcible. He uses pointed interro-
gation with striking effect. There is no toning down, by the
use of euphuistic language, of the stern message he has to
deliver. We cannot agree with the school who regard the
prophets chiefly as poets, and say that “the language is
prossic, and manifests the decaying spirit of prophecy.” As
Dr. Pusey says: “ The poetic form was but an accident.” The

? Notes on Malachi, p. 38.
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ability to write poetry is a natural gift. It is in the style that
the human element is seen. If the office of the prophet is to
convey God’s message faithfully to the people, his rank among
his fellow-prophets does not depend upon poetic forms of
speech ; but upon the greatness of the spiritual truths and
divine purposes, of which he has been made the revealer and
messenger.

Judged by this standard, this last of the Hebrew prophets
presents no symptoms of decline. The lofty conceptions of the
Divine character presented in this prophecy—the profoundly
spiritual ideal of the worship and service which God requires—
the insight and power with which the excuses for prevailing
sins are unmasked—the magnificent prediction of the establish-
ment of Christ’s kingdom among the Gentiles—the unfaltering
courage with which wicked men in high places are rebuked—
the wonderful adaptation of the moral {eaching of this pro-
pheey to all times—the comprehensive conception of religion as
a principle governing all the relations of life—the broad pro-
phetic light shed upon the coming of the Messianic King of
Righteousness—all vindicate for Malachi a high and enduring
place in “the goodly fellowship of the prophets,” by whom
God has made known His will to the children of men.

AGNOSTICISM: ITS ETHICAL AND RELIGIOUS
TENDENCIES.

A varip defence of Christianity must be a defence of knowl-
edge as knowledge. At bottom of all belief or disbelief, there
lies & theory of knowledge. A philosophy of sensation will
iead to atheism, but only because it will lead to universal un-
belief. The physicist is as much interested in retaining and
conserving the a priort elements of knowledge as is the theo-
logian. Because a sensational philosophy which gives us only
the phenomenal or the objective, but which undertakes, because
it is a philosophy of sensation, to eliminate God from the cate-
gory of being, is a philosophy of unmitigated absurdity.
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It is with such a philosophy that we have todeal. It telleus
that our beliefs in intelligent cause, substance and moral obli-
gation are only generalized experiences, which have been
reached by heredity, in the long process of evolution. This
philosophy destroys our primary beliefs, intuitions, and all
a priori elements of knowledge. And the very foundation of
knowledge, which is the free, finite, perdurable, personal self,
and this self, as capable of knowing realities, is either destroyed
or explained away.

Agnosticism discredits the trustworthiness of the human
intellect as being incompetent to attain knowledge; therefore
knowledge (implying a subject knowing, and a reality known,
objective or subjective) is impossible to man.

“ Agnosticism,”? says Dr. Harris, “isa denial that the human
intelleet is trustworthy ; it is the¢ consequent denial that man is
competent to attain knowledge within the range of his faculties,
and in the normal exercise of all his powers. He may have
necessary beliefs in accordance with which he must think ; but
he can never have confidence that his necessary belief is trust-
worthy, or that by any intuition, or any reasoning, he attains
knowledge of reality. It follows that a partial agnosticism
necessarily involves complete agnosticism, and is therefore self-
contradictory and untenable. If at one point the intellect is
found to be false and untrustworthy, that is the discovery at
that point of a falsity and untrustworthiness which discredit
the intellect at every point and invalidate all that is called
knowledge. . . . The agnostic may assert a partial agnosti-
cism, while admitting the reality of knowledge in other particu-
lars; but it is only because he has not thought far enough to
see the reach of his denial. The partial necessitates the com-
plete agnosticism.”

But absolute agnosticism involves intellectual suicide, and is
therefore an absurdity. We begin with the question: “Is it
possible for man to know anything ? Is there any intellectual
certainty with which he can begin?” “For,” says Dr. Mark

. 1The Philosophical Basis of Theism. By S. Harris, D.D., LL.D., p. 11.
No better work in defonce of theism has beun written. I cannot express
my obligations to Dr. Harris.
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Hopkins, “if a man is to have the right to begin at all he mus$
begin with certainty. For if he were to say, ‘I am not certain
that I exist, I doubt it, he might be asked, ‘ Are you sure that
you doubt ?’ If he were to say, ¢ Yes, that would be to begin
with certainty. If he were to say, ‘No,’ we should ask him
what right he has to be troubling people with his doubts before
he is certain he has them. We should certainly require him to
keep on doubting till he should be certain of his doubts, or to hold
his peace. Except on the assumption and implied assertion that a
v_an exists, he cannot think, or feel, or act. He cannot say, ‘I’
It is so involved in all that he does, that he can have no right
to do anything without it. We are thus compelled to assume
that we exist. It is not a matter of choice, or of will. If we
claim to doubt or deny it, the doubt or denial assumes it.”!

It is doubtful if there is anything gained to clear thought by
saying that we know our existence by consciousness or self-
evidence. The certainty of our being, which we must have to
start with, is not helped by the use of either of these terms. I
prefer to say simply, I know my own existence in the act of
knowing : that is, that the power of knowing, and of knowing
myself as knowing, is & primitive, original power of my mind,
of which no account can be given except that itis. Thuswedo
by a subjective necessity know being, and also the existence of
a being that knows itself to be. Does anyone deny thisin
regard to himself? We cannot prove it to him, but it will
matter little to us whether he exist or not, sinee, as we have
seen, he commits logical suicide, and we have only to bury him
decently and pass on.

Belief in the reality of self is a belief which no hypothesis
enables us to escape.

“Thus in every act of knowledge, man’s knowledge of him-
self as knowing is an essential element, and without this there
can be no knowledge. Thus his whole conscious aetivity in
experience is a continuous revelation of the man tohimself. It
is the same with the object known. In every moment of con-
sciousness man finds himself knowing something that is not
himself. The existence of an outward object is a datua in all

1Seriptural 1dea of Man. By M. Hopkins, D.D. Pr. 27, 28.



304 The Canadian Methodist Quarterly.

his consciousness ; and his whole conscious experience is a con-
tinuous revelation to him of the outward reality ; and if this is
not real, ali knowledge vanishes. H. Spencer says, ‘The co-
existence of the subject and object is a deliverance of conscious-
ness which, taking precedence of all analytic examination, is a
truth transcending all others in certainty.’”!

“The reality of man’s knowledge of the first principles which
are regulative of all thought, is a primitive datum of conscious-
ness. Man finds himself unable to think in contradiction of
them. They overarch and encompass his thinking like a lumi-
eous firmament, which enlightens, but cannot be transeended or
escaped. It is the knowledge of these principles underlying
and conditioning all thinking, which makes it possible from any
process of thought to conclude by inference in knowledge. Thus
in the experience of life all thinking is a continuous revelation
of these truths, and'of the reality of our knowledge of them.”

Therefore, I not only know myself as existing, but as existing
in relation to an external world. Now, while I have a primi-
tive datum of consciousness of my own existence, and of the
existence of the eternal world, I hold that “the reality of our
knowledge of God is also a primitive datum of consciousness.
Man being ratfional, is so constituted that in the presence of
God, and of His various manifestations of Himself, he will know
Him ; and he will know that he kuows God in the act of know-
ing Him. In thinking of himself and the beings about him, he
comes in view of the absolute Being. In knowing the universel
principles and laws of reason, which are regulative of all human
thinking and doing, he comes to the knowledge of absolute
Reason, in which they are eternal in the fulness of wisdom and
love. The development of man’s consciousness of himself in
relation to the world, is the development of his consciousness of
God.  As in the experience of life, the unfolding consciousness
of man is a continuous revealing to him of himself, and of the
outward objects of knc wledge, so also it is a continuous revela-
tion to him of God.”

Now, agnosticism, while postulating a first cause, an ultimate
teslity, as & necessity of thought, says, there remains one abso-

1Phil. Basis. P. 12, f.
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lute certainty, namely, that we are ever in the * presence of an
infinite and eternal energy, from which all things proceed ;” yet
that this infinite and eternal energy is the unknowable. And
the agnostic, while being continually prompted to imagine some
solution of this great enigma, knows at the same time that it
cannot be solved. Itis as Mr. Fred. Harrison putsit, “ Anever-
present conundrum, to be everlestingly given up.” If we ask
Mr. Spencer why, he will say, “because he remembers that
the very notions, beginning and end, cause and purpose, are
relative notions belonging to human thought, which are probably
irrelevant to the uitimate reality transcending human thought.”

Observe, it is here asserted that man exists in the presence of
an infinite and eternal energy from which all things proceed.
And Mr. Spencer tells us, the sentence as originally written ran,
“ An infinite and eternal energy, by which all thinga are ereated
and sustained;” yet, in the same breath, he tells us we can
know nothing of this eternal energy ; and the reason given is,
that it “ becomes a consciousness which transcends the forms of
distinet thought, though it forever remains a consciousness!”

“It must he noticed that the absolute” (or the ultimate
reality, the ground and cause of all phenomena), “ the existence
of which is declared by the agnostics to be known, carries in it
the idea of being. Existence implies a being that exists. The
power inswhich it manifests itself cannot be separated from the
being; it is the phenomenon in which the being appears.
Therefore the assertion of the existence of absolute being carries
in it the assertion of positive knowledge of what the absolute
being is. Being implies at least power that persists in unity
and identity ; so much of positive knowledge of the absolute
being is implied in the assertion that it is known to exist.”?

If, however, the ultimate reality is the unknowable, as Mr.
Spencer declares it to be, how comes it that he is able to write
so much about its unknowableness ? This surely is an “in-
scrutable ” mystery. But is a thing unknowable by simply
calling it so 2 And can anything be affirmed to be unknowable,
without first having at least the knowledge of its existence ?
And is not such a knowledge quite sufficient to lift it out of the

The Seli-Revelation of God. By S. Harris, D.D. P. 178
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category of the unknowable and to place it among things
known ?

“The very fact that the absolute manifests itself in the uni-
verse implies that it is not unknowable in itself.” And that the
absolute is manifested in the universe, is admitted by Mr.
Spencer, for he says, “The final outcome of that speculation
commenced by the primitive man, is that the power manifested
throughout the universe, distinguished as material, is the same
power which in ourselves wells up under the form of con-
sciousness.”

How then is it unknowable ? Let Dr. Harris reply: “ It is
unknowable only so far as it has not revealed itself, or as our
minds are not great enough to take in all the facts and signifi-
cance of the revelation. If the absolute being is manifested in
all the ongoing of the universe, then with every enlargement of
knowledge and capacity the finite mind, so long as it exists,
may continue to advance in the knowledge of God. It is only
the absurd, it is only that which contradicts the necessary prin-
ciples of reason, which is unknowable in itself and constitutes
an absolute bar to knowledge. If the absolute exists and mani-
fests itself in the finite, then it cannot be unknowable in itself,
but must be essentially intelligible. Also, there can be no con-
tradiction between the absolute and the finite. The finiteisthe
medium originating from and ever dependent on the mbsolute,
through which the absolute is forever manifesting or revealing
itself.”

“ As to the remark that we cannot affirm that enything isun-
knowable without first having, atleast, the knowledge of its ex-
istence, we would call special attention to i, as it seems to us, and
in reality is, the turning point of the whole question. That ques-
tion, it must be borne in mind, is not the conceivableness of the
ultimate reality or first cause; that is to say, we are not inquir-
ing whether we have the power to form an adequate and
accurate conception or mental image or representation of it ; but
whether we can know it, form an acquaintance with it, have any
knowledge of it.”’2

‘1Self-Revelation. P. 173.
2The Scottish Recimr, Jan., 1887, . 44,



Agnosticism : Its Ethical and Religious Tendencies. 307

Now, it is a rule in logic, that we cannot affirm, without also
in effect denying something. In a complex universe the predi-
cate you assert is certain to exclude some other quality, and
this you may be fairly taken to deny. Nothing in the world
can ever be denied except on the strength of positive knowledge.
If then the “unknowable” were really the unknown, and un-
knowable, we should know nothing about it, and should be
totally unable to affirm or deny anything respecting it. It
would never enter into our thoughts ; we should not even dream
about it, much less should we be conscious of it ; while to write
some hundred and twenty pages in order to prove that it is un-
knowable, as Mr. Spencer has done, would be little short of a
miracle. On the other hand, the fact that we can deny it,
proves that we are at least conscious of it, or have some
acquaintance with, or knowledge of it.

Mr. Spencer is in the habit of using certain terms to desig-
nate the first cause, eg., sometimes he speaks of the uncondi-
tioned and absolute, sometimes of the ultimate reality, or the
ultimate cause. Now, are the terms used synonymous ? Does,
for instance, the Ultimate Cause, or Reality, and the Absolute or
Unconditioned mean the same thing? What are we to under-
stand by these terms? For evidently the point here is the
definition. Grant to Mr. Spencer that the “absolute” and
“unconditioned ” are what he defines them to be, and contra-
dictions without number can easily be manufactured by a pen
less dexterous than his.

The absolute has been defined as that which exists out of all
relations. And closely allied to this is the conception of the
absolute, as the thing in itself, out of all relation to our rational
faculties. In attempting to deduce from this idea what the
absolute is, it is found to be in itself unintelligible and unthink-
able, a mere symbol of the cessation of thought, and any revela-
tion of it to a rational mind is therefore impossible.

If we demur to the definition, and with Ulrici, say that “the
absolute is not conditioned by anything else, and so far is the
unconditioned, but yet only because it is itself the positive con-
dition of everything else,” then the contradictions vanish into
thin air. Along with them vanish the tribe of imbecilities and
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powerlessnesses of the human mind of which so much has been
made. It is easy to make contradictions when our definitions
are arranged with a view to bring about that result. Our
definitions must, however, correspond to what is real, and a real
basis for our conception of the absolute is found when we regard
it as the positive condition of all else. This view relieves the
conception of all difficulty, and will be found, on examination,
to satisfy all the uses made of the word in common and scien-
tific speech. The absolute implies relation, and is itself the
ground of relation, without which the conception of relation
were inconceivable. As property implies substance, as predicate
implies subject, and as action implies agent, so relation implies
the absolute. The strength of the argumentation now in view
lies in the assumption of the unrelatedness of the absolute—an
assumption not justified either by the use of language or by the
laws of thinking.

“When it is gravely argued on the footing of such an
assumption, and on the ground of such a definition of the abso-
lute, that a true knowledge of God is impossible, because knowl-
edge is only of the relative, this onlyjraises a fictitious difficulty,
and overlooks the real problem of knowledge. ‘The distinction
between absolute and relative, between infinite and finite, does
not mark the boundaries between true and valid knowledge
and knowledge which is only seeming. The true problem of
knowledge is raised long before we come to such distinctions
and definitions. The real problem is, ¢ Can we know real things,
things which have existence 2’ If we can know these, then the
question as to the extent of the object known, whether it be
absolute or relative, finite or infinite, is quite irrelevant. The
mystery of knowledge is one, whether our knowledge be the
‘flower in the crannied wall, in which there is no question of
the absolute and infinite in the quantitative sense of the term,
or of the living God, the Maker of heaven and earth. If knowl-
edge is possible, then the question of what we know has other
boundaries and distinetions than those which artificially separate
the infinite from the finite.™

But, is not the distinction made by the agnostic school of

1¥s God Knowable. By Rev. J. Iverach, M.A. Pp. 59, 60.

.
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thinkers, between knowledge of things in their relations and
knowledge of things “in themselves,” a distinction without
meaning ? “It affirms that there are certain ultimate entities
in nature to which all phenomena are due, and yet which can
be thought of as having no relation to these phenomens, or to
ourselves, or to any other existence whatever. Now, as the
very idea of knowledge consists in the perception of relations,
this affirmation is, in the purest sense of the word, nonsense—
that is to say, it isa series of words which have either no mean-
ing at all, or a meaning which is self-contradictory. It belongs
to the class of propositions which throw just discredit on meta-
physics—mere verbal propositions, pretending to deal with
conceptions which are no conceptions at all, but empty sounds.
The ‘unconditioned, we are told, ‘is unthinkable;’ but
words that are unthinkable had better be also unspeakable, or
at least, unspoken. It is altogether untrue that we are com-
pelled to believe in the existence of anything which is uncon-
ditioned ‘—in matter with no qualities—in minds with no
character, in a God with no attributes. Even the metaphysi-
cians who dwell on this distinction between the relative and the
unconditioned, admit that it is one to which no idea can be
astached.™

If the objections brought by Mr. Spencer against the know-
ableness of the ultimate reslity or the first cause were valid,
they would forbid us to apply the term knowable to anything,
even to ourselves. His first objection is, that it is unknowable
because we cannot know “the thing in itself.” But, press the
demand that we must know the thing in itself before we can
predicate knowableness of it, and the term Lnow with all its
derivatives and equivalents, must be blotted out of the language
of the whole human race.

Again, he says the ultimate reality is unknowable because we
can only know its appearances or manifestations. But admit-
ting that our knowledge of it can only be the knowledge of its
appearances or manifestations, in what way does our kuowledge
of it differ from our knowledge of anything else ? Is not all

1The Unity of Nature. By the Dukeof Argyle. Contemporary Review,
December, 1880.
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our knowledge, even our most scientific, a knowledge of appear-
ances or manifestations, or of things as they manifest them-
selves to us? That we can know things only so far as they
manifest themselves to us,is a truth which all will admit.. But
our contention is, that it is the things which manifest them-
selves unto us that we know. An appearance without anything
appearing is inconceivable, is an impossibility. Even a cloud
appearing has something, is something; it is moisture in a
vaporous state. A shadow even is something; it implies a
dense body obstructing the light, and keeping it from falling on
a defined surface.

“We know,” says Dr. Harris, “by rational intuition, that
every quality, attribute or phenomenon is a quality, attribute
or phenomenon of a being. There can be no thought without a
thinker, no action without an agent, no motion without some-
thing that moves, o beginning or change without & cause, no
phenomenon without a being that appearsin it as well asa
being to whom it appears, no truth without a mind to know it.”

“ Conversely, we know by rational intuition that every being
exists in some attributes or properties. And thisis only saying
that being ex-ists (that is, it stands out in view). There can
be no being without attributes; there can be no being without
power of some kind ; and this is only saying, there cannot be a
being that does not exist. If we attempt to think of being
without attributes, a substance stripped of all properties, we
have nothing left. Not only is nothing left. but our thought
issues in contradiction that being is the same asnothing. And
this is the thing in itself’ out of all relation to our faculties.
It is not an unknowabie which we may sometime come to know ;
it is not nothing, as the mere denial of being; it is the symbol
of a hopeless contradiction at the root of all knowledge.”

It will be seen that attributes are not things stuck into the
substance in an external manner, like pins in a pin-cushion. On
the contrary, attributes express the ways of the activity of the
thing. A thing and its properties are one. The unity of pro-
perties makes the thing.

. While Mr. Spencer asserts that our belief in an omnipresent,

3Phil. Basis of Theism. P. 156.
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eternal cause of the universe, has a higher warrant than any
other belief, that is, that the existence of such a cause is the
most certain of all certainties, he also declares that we can
assign to it no attributes whatever, that it is unknown and un-
knowable. It will be observed that, in his very statement of
its existence, he assigns to the Ultimate Cause four attributes,
viz, being, causal energy, omnipresence and eternity. And he
repeatedly expresses his faith that the cosmos is obedient to
law, and that this law is of beneficent result, which is an im-
plicit ascription of wisdom and love, or goodness, to the Ultimate
Cause.

Now, we take it that the six attributes named are known,
and known as attributes of personality. Yet Mr. Spencer
speaks quite sharply of those who predicate personality of the
First Cause,and asks, whether there may not be & mode of being
as much transcending intelligence and will as these transcend
mechanical motion. The Ultimate Cause, he says, cannot be
conceived by us, because it is in every respect greater than we
can conceive. Therefore, he concludes, we must refrain from
assigning to it any attribuie whatever, because any attribute
conceivable by us would degrade and limit the Ultimate Cause.
But this position is inconsistent with the fundamental postulate
of Mr. Spencer’s philosophy, viz., that our idea of the infinite
involves a positive side, an affirmation of existence. Compli-
ance, therefore, with the commandment that we mustnot assign
any attribute whatever to the First Cause, is simply impossible.
I kncw beings only through their attributes; I recognize their
being only through the recognition of their attributes; and can-
not, therefore, recognize the existence of the Ultimate Cause
except by his attributes.

“ After,” says Ex-President Hill,! “reading this impossible
and self-contradictory demand of Spencer, we can bear with
equanimity the pitying and condescending tone in which he
informs us that our culture has probably not been sufficient to
enable us to accept the great truth which he hasrevealed. His
doctrine of the unknowable, his doctrine of the nature of the

1The Natural Sources of Theology. By Thomas Hill, D.D., LL.D.
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ego, and of volition, all contradict what he himself calls the
universal postulate. Any belief that invariably exists in the
mind, that you cannot by any effort of the imagination, even
for a moment suppose to he false, that belief is true. Thisis
Spencer’s universal postulate. And he not only admits, but
strongly maintains, that the existence of the ultimate cause is
avouched to us by this canon. Yet he says that we must assign
to this cause no attribute whatever. But this is impossible; we
cannot, by any act of the imagination, even for one moment,
conceive of the existence of a being except by conceiving it
with attributes. You cannot for one instant divest yourself of
the belief that the ultimate cause of the universe is a cause;
and that is the assigning to it of the attribute of power of
causal energy.”

But what does this imply ? It seems to me to imply and
logically warrant the following propositions :—

«1. The causative principle of all reality must itself be real,
that is, it must be a self-manifesting and self-conscious power,
for there can be no reality without consciousness. Being which
is not known to itself, and cannot manifest itself, is as though
it were not.”

«2. The causative principle of all efficiency must itself be
power, pluri-efficiency, it must be self-determined and self-
moved, and perfectly adequate to the production of being,
motion, change, life, and intelligence objective to itself; in a
word, it must be adequate to the realization of all the ideals
which reason supplies.

“3. The causative principle of all personality must itself be
personal, that is, it must be self-conceived, self-determined pur-
pose; must freely chovse and wisely adapt the means to realize
that purpose ; above all, it mnust have a worthy motive, a best
and highest reason for both purpose and act, and must make all
conform to and result in & moral order in harmony with the
blessedness and worthy the approbation of the All-perfect One.
Intuition and choice, affection and conscience—these are the
grand momenta of personality.

“ 4. The necessary demand of reason is that the first and
originative cause of all finite personality shall be himself a
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person. Consciousrness cannot arise out of unconsciousness;
reason cannot be generated from unreason ; personality cannot
have its birth from impersonality, no more than something can
be born of nothing. There must be intelligence answering to
our intelligence, freedom answering to our freedom, feeling
responding to our feeling, and moral sentiment unisonant with
our moral sentiment; in short, personality correlated with our
personality, in the cause and author of finite, responsible being.
That perfection which is mirrored in our finite personality exists
in all its fulness in the unconditionally perfect Being, the per-
fect personality whose name is Love.”

This most certainly is involved in our very conception of all
efficient cause, and an efficient cause is the only one which
satisfies the idea of real causation ; therefore, all the effects, or,
in other words, the phenomena, which exist in the universe
must exist either actively or potentially in its first cause, that
is, in God. 1If, therefore, intelligence be one of the phenomens
of the universe, then intelligence must exist in God. If another
of its phenomena is the moral nature of man, and the principles
of morality founded on the moral law, then we conclude that
the first cause, God, must be a moral being. Freedom in man
implies freedom in God. Volition in man implies volition in
God. TIf the forces of the universe act in accordance with in-
variable law, from which action the order of the universe
springs, then we conclude that invariable law must be an ex-
pression of the divine will, and the love of order must exist in
God.

We find, then, that the absolute Being reveals Himself in the
universe as its first cause, the original source of all its powers
or phenomena. In the words of Mr. Spencer, we have attained
“the absolute certainty that we are in the presence of an infin-
ite and eternal energy from which all things proceed.” And
the powers acting in the universe reveal Him, and help us to
form some idea of that power which is forever immeasurable.
“ The invisible things of him since the creation of the world are

1The Theistic Conception of the World. By B. F. Cocker, D.D., LL.D.
Pp. 44, 45.
21
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clearly seen, being perceived through the things that are made,
even his everlasting power and divinity.”*

What are, and what must be, the ethical and religious tenden-
cies of a system of philosophy which, while asserting its belief
in the existence of a first cause as a necessity of thought, yet
tells us that from the limitation, if not the untrustworthiness,
of the human intellect, this First Cause, or God, must remain for-
ever unknown tomen? Wetakeit that the God of this system
—while the assumption uf His existence sutisfies an intellectual
necessity—is precisel; the same for all moral purposes as if He
existed not. For arything that we can know, He is incapable
of caring for us, o1 regarding our conduct, or interposing in our
behalf, or affording us any relief, though our need may be ex-
treme and our cry urgent and piteous. And in like manner we
may both live and die without any regard for Him.

As men conceive God, or the supreme object of belief, so will
they conceive duty, obligation. Of this the history of religion
is but an illustration and proof. The moral law of Mosaism
implied the God of Moses—only expressed a circle of duties
springing necessarily from His nature and relation to man and
men. Our Christian virtues flow from our idea of Christ. Find
out the highest conception of any religion, and you will also
find out its moral ideals, its motives, the duties it regards as
divine commands, the virtues it conceives as pleasing to God.

1. Agnosticism is destructive of the reality of duty and moral
obligation.  Ethics, Mr. Spencer regards and defines as the
science of conduct, and conduct means nothing more than the
adsptation of man to his environment. Conductis acts adjusted
to ends. Conduct is good when it accomplishes its ends. Con-
duct is morally good when it promotes the greatest happiness.

- Therefore to each phase of evolution there is a corresponding
morality, that is to say, a particular line of conduet, which con-
sists simply in adaptation to given conditions. In the phase of
savage life, man’s morality is of the same nature as that of the
wolf, for violence is alone adapted to the then conditions of his

1Romans i, 20. (R.V.)
' 2For proof of this see ““A Study of Origine.” By Pressensé, Bk. IV,
p. 377.
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existence. In a higher stage, morality, or the rule of conduct,
changes with the changed conditions; the inextricable entangle-
ment of interests in a civilized state of society, suggests the idea
of solidarity or co-operation, and altruism is the only principle
suited to this highest social state. The idea of good and evil
changes from age to age, following, as it is bound to do, all the
fluctuations of evolution. But as the root idea of all moral
government is the idea of personality, and personality cannot
be attributed to the First Cause, therefore there can be no abso-
lute standard of right, no supreme authority in agnosticism.
Thus the reality of duty and of obligation is destroyed.

2. Agnosticism also denies the freedom of the will. Regard-
ing, as Mr. Spencer does, the ego as merely “the aggregate of
feelings and ideas, actual and nascent, which exists” at the
moment; or as, “at each moment nothing else than the state
of consciousness, simple or compound, passing at that moment.”
With such a psychology as this, freedom is as impossible to
man as it would be to a hot day at any particular moment.

Mr. Spencer further says: “ Physical changes either conform
to law, or they do not. If they do not, this work? . . . is
sheer nonsense ; no science of psychology is possible. If they
do, there cannot be any such thing as free will.” He says again:
“The freedom of the will, did it exist, would be at variance with
the beneficent necessity displayed in the evolution of the corre-
spondence between the organism and its environment. .
That gradual moulding of inner relations to outer relations

that ever-extending adaptation of the cohesions of
physical states to the connections between the answering
phenomena, which, we bave seen, results from the accumula-
tion of experiences, would be hindered did there exist anything
which otherwise caused their cohesions.”

So, also, Prof. Huxley?: “ Scientifically speaking, it is the
acme of absurdity to talk of a man defying the law of gravita-
tion when he lifts his arm. The general store of energy in the

1Psychology. By H. Spencer, Vol. I, pp. 500-503. The ““law” to

which Mr. 8. refers is mechanical law, or an invariable sequence of natural
phenomena.

2 Nineteenth Century, February, 1887. P. 199.
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universe working through terrestrial matter is doubtless tending
to bring the man’s arm down, but the particular fraction of that
energy which is working through certain of his nervous and
muscular organs, is tending to drive it up; and more energy
being expended on the arm in the upward than in the down-
ward direction, the arm goes up accordingly.”

If this is the whole, this is a very simple explanation of the
matter. But is it the whole ? Is the energy working through
the wonderfully complicated machinery of man’s organic appar-
atus, the same as the law of gravitation which pulls his body to
the ground ? And how comes it that when man needs to lift,
or wishes to lift his arm, there should happen to be a larger
particular fraction of energy working through his nervous and
muscular organs? We can only account for it by saying that
the nature of the particular energy is not the same. The one
we take it is a constant and purely physical force ; the other is
an intermittent, voluntary and purely mental action of the
human will. Again we call attention to the fact that agnosti-
cism denies to man freedom, moral agency or responsibility.

3. Again, Agnosticism can take no account of sin, and there-
fore, can take no account of the fact of redemption, as revealed
in the Person and work of our Lord Jesus Christ. If mechani-
cal evolution be the true explanation of the phenomena of the
moral as of the physical world, then all the wickedness of man
must be the result solely of the necessary and normal action of
nature. There can be no sin, for “sin is lawlessness,” that is,
a want of reverence for authority, an impatience of restraint,
the temper of revolt. But agnostic evolution, with its blind
and ceaseless grind of “change from an indefinite, incoherent
homogeneity to a definite, coherent heterogeneity, through con-
tinuous differentiations and integrations,” can know nothing
about the dark and terrible revolt which has taken place in the
moral and spiritual realm. It is true Mr. Spencer is a firm be-
liever in progress, and a grand progress which is bearing
humanity onwards to a higher intelligence and & nobler charac-
ter. But he takes no account of the fact—though science ought
to find & place for the fact—that man by his wickedness of
every kind, has effected a great “retardation” of all good, and
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of the progress fo higher intelligence and nobler character. And
Mr. Spencer admits that this would be effected if man were free.

If, therefore, agnosticism can take no account of evil in the
universe, as the action of finite, free agents transgressing the
law of love, it can take no account of the idea of God’s moral
government over finite, free agents, and therefore of human
moral probation. The conception, to the Christian, which is
most fundamental in human history, is God’s continuous action
redeeming men from sin. Of this conception, the agnostic
philosophy knows nothing.

As already intimated, evolution (I mean the agnostic’s con-
ception of evolution) proclaims that a law of progress is in the
constitution of the material universe ; that in the sphere of un-
intelligent matter and force, in which of necessity the stronger
force must always overpower the weaker, it is necessary that
there be continuous evolution from lower to higher, and that
the future must always be better than the past. But material-
ism injects itself into this theory, annuls the promise, and trans-
forms it into a prophecy of despair. It forces the conclusion
that the evolution in which the universe has hitherto been pro-
gressing, with no power beyond itself to replenish its force, will
presently be exhausted of its finite store of force: that it will
gradually retrograde into a lifeless, silent, motionless mass, and
so remain forever.

It will be seen, I think, from what has been said, that agnos-
ticism, with its proposed substitute for God, cannot develop a
religion in its distinctive significance, or meet man’s religious
needs, or subserve the great ends of religion in man’s progress
and well-being.

Mr. Fred. Harrison, and others, have given grand descriptions
of what religion, if it is to exist, must be. It must harmonize
with and support our largest knowledge and deepest convictions.
It must give the philosophy of human life on which to believe,
to feel, to hope, to act; in a word, to live and die. It must
quicken us to our most unselfish and noblest actions. 1t must
be the vitalizing principle of the purification and progress of
society.

But can this be secured by a religion based on the Unknown
and Unknowable ? Does it even supply a possible basis for
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religion ? Can the spirit, emotions, virtues, necessary to it, live
by faith in the Unknowable ? Dr. A. M. Fairbairn says: “No.”
“QObserve,”! he says, “the proposed object of worship is, as has
been well said, but ‘ the apotheosis of ignorance,” and reverence
ior it only reverence for the creations and abstractions of our
own brain. This is not only a bad sort of idolatry, a kind of
fetishism in logie, but it is the idolatry of a symbol as nearly as
possible emptied of all rational significance, and utterly void of
moral power. Religion is at once a rich and complex state and
relation of the spirit, and involves, among other elements, these :
(1) Conscious dependence on the Power that caused our being
and sustains it; (2) admiration for the character and attributes
of this Power as revealed in our nature, and the system that
surrounds and comprehends it ; (3) reverence for the Being on
whom we depend, not simply as possessing the majesty of
might, but the infinitely more excellent majesty of moral and
intellectual perfection; (4) the inspiration that comes from faith
in an order that expresses a beneficent reason and realizes a
righteous will ; (3) fellowship with a Nature akin to our own,
who can be to us a conscious speaker and hearer, as we can to
Him; (7) respect and obedience to His authority wherever
manifested, in conscience, or nature, or man, making us every
moment conscious of & law that transcends and commands our
will, that we have no power to make or unmake, that we may
disregard, but ought always to obey. These are elements
analysis may discover in even the lowest and grossest religions;
but they are, with the doubtful exception of the first, utterly
evaporated in the one that has been formulated for the en-
lightened ignorance, or rather ignorant enlightenment of our
age. We cannot reverence, or love, or obey, or worship the
Unknown; these imply that we know the object, and are known
to it; that it possesses the moral qualities that can awaken our
reverence and love, and command our obedience and worship.
‘We cannot be humbled before the Unknown without transmut-
ing it into the Known, and arraying it in attributes that at once
annihilate our ignorance and touch uswith awe. Yet, while we
deal with it as unknown we are inherently and invinecibly con-

1 Contemporary Review, July, 1881.
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scious that we are dealing with a subjective deficiency, not an
objective efliciency, the creation of a strenuously reasoned doc-
trine of mental impotence, not the Power that is at once the
Sufficient Reason of the world and its living order. And how
is it possible that the symbol of our mental impotence should,
on the one hand, be awful as a god, and, on the other, create in
us the humility that begets the joy of love and the inspiration
of obedience.

But let this transfigured religion of omniscient Agnosticism
be tried by a simpler test—is it capable of realization, of practi-
cal embodiment? Can this deification of mental impotence,
this worship of mental abstractions, teach men to live justly, to
order their lives nobly, to be patient in sorrow, passionate
against wrong, dutiful to humanity, hopeful amid the confusions
and losses of our troubled and changeful time ? Of what sort
are its moral energies ? Hasit any ? Can it reform the bad,
inspire the feeble and fallible with enthusiasm for virtue, make
the stern tender, the harsh gentle, the ignorant and false mag-
nanimous and true? David Strauss, speaking of Julidn’s
attempt to restore heathenism, has well said : “ Only a book
scholar (the cloistered student, vietim of his own fancies), could
imagine that a phantom woven of poverty, philosophy and
superstition could occupy the place of real religion. Andisnob
the saying as true of the modern Agnostic as of the Neo-Platon-
ist? I confess to a secret regard for the religion of humanity.
It has moral passion and purpose in it, is capable of creating
and directing enthusiasm for the rights and liberties, and
egainst the wrongs and oppressions of man. But this religion
of Agnosticism, this humiliation of reason before a blank
abstraction, created by thought to paralyze thought, is but an
insult to the spirit, an insolent yet feeble mockery of the bopes,
the loves, the ideals, the inspi.tion, the consolations and rever-
ences that have been at once symbolized for our race and
realized in it by the grand old thing named religion.”

Agnosticism has well been designated a doctrine of despair, as
it is without God and without hope in the world.

'W. QUGANCE.
Dorchester Station, Ont.
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PSYCHOLOGY.

THE liberal transfer of Greek terms to the vocabulary of mental
science has retarded rather than aided in the solution of its
problems. We do not deny that Plato and Aristotle attained
urto a profound insight into the human mind—an insight
which has rarely been equalled even in modern times—but,
after all, Greek terms do not now express exactly what we
mean, and it is not easy to divorce a Greek word from a Greek
idea. The use of Saxon, or fully Anglicized terms, each one of
which has a specific and limited meaning, to be used invariably
in one and the same sense, is necessary to a correct presentation
of the facts of psychology. Psyche, the Greek word for soul, .
may signify both too much and too little. If we include in it
the whole mind,'it means too much, for the Greeks used
the word pneuma to designate man’s higher intellectual and
moral powers. If we confine the meaning of the term to feel-
ing or emotion, then it does not signify soul as substance, and
Talls short of the Greek idea. By the term phucia, the Greeks
referred more particularly to the vital part of things, including
ke life of plants and animals, but unfortunately we have come
to use the term life to designate either the soul or a class of
mere phenomena of unknown cause or origin called vitality.
Some of our philosophers confound mind and life, others regard
life as an occult property of matter. St. Paul uses the term
pneuma to designate spiritual life, and even the Holy Spirit;
consequently he puts into the word an exalted meaning never
thought of by the Greek philosophers.

By the use of terms, which, in their signification, are so in-
definite and fluctuating, it is impossible to convey a clear and
intelligible meaning of anything. The word soul, in common
discourse, is convenient and harmless, but in science, where
absolute precision is necessary to clearness, it should be wholly
discarded. Fortunately in the term Mind, a pure Saxon word,
we have exactly what science demands. Its ample signification
embraces all that the Greeks implied by the terms mnous,
pneuma, phucia, and psyche, and its meaning is so definite and
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fixed that it cannot be misunderstood. We have also terms by
which the various and distinct powers of the mind are desig-
nated with equal precision. We therefore dispense with the
terms soul and spirit in science, as all they signify is expressed
in the word mind ; as the term psychology refers in a general
way to the mind, and never specifically to any part, we have no
objection to retaining it. .

St. Augustine had a proper conception of mind when he said:
“The mind knows.itself only by knowing that it lives, remem-
bexrs, understands, wills, thinks, and judges.” That is, it is
conscious that it acts, and that its acts are its own. In this
experience is embraced the fact of self-consciousness. Descartes
said, “ cogito,” that is, I am. Sir Wm. Hamilton correctly says:
“Since Descartes limited psychology to the domain of con-
sciousness, the term mind has been rigidly employed for the
self-knowing principle alone. Mind, theretfore, is to be under-
stood as the subject of the various internal phenomena of which
we are conscious, or that subject of which consciousness is the
general phenomenon.” Hamilton has well said: “Man is not
an organism, but an intelligence served by organs.” Regarding
consciousness as an intellectual act, and conscience as a
moral feeling, the terms intellect, volition, and feeling will
together be used as embracing the whoie mind or man. We
regard it as improper in science to say man has a mind, or soul,
or spirit, for all that is embraced in the terms man, soul, spirit,
is included in the word mind. The man is a mind—a spirit in
essence—and nothing more. We may properly say mind has a
body, but mind per se is no part of anything it possesses.

The profound mystery of being hangs over mind as fully as
over all other things. We know, however, as much of the
mental essence as we do of the essence, that is, the nature, of
carbon, nitrogen, chlorine, or of any one of the sixty-five known
kinds of matter. In the ccastitution-of this world there is ne
substantive entity of any kind or of any order that is placed
within the reach of any of our sense organs. The atoms of
gold, silver, iron, oxygen, etc., are so inconceivably small that &
million of them placed side by side would not form a line more
than one inch in length. Probably it is not because of the
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smallness of the mind that it is invisible, but because it does
not possess the material property of extension, and is incapable
of reflecting light. The fact that it is invisible does not afford
a feather’s weight of proof that it is not substance of the spirit
order.

It is & question whether the various powers of the mind do
not indicate the existence of distinet faculties in which they are
rooted, and it has become fashionable to answer in the nega-
tive. We favor the idea of the existence of faculties, each
having a tunction of its own, but it is not essential that the
question be settled here. A single reason for our opinion may
be given. We are compelled to regard the mental essence as
being either of uniform sameness, or as possessing distinctions
of parts of some sort. By sameness we mean that it is a sub-
stance having no modifications whatever—that any one part’
is an exact duplitate of every other part—as a drop of water
taken from a bucket is like every drop that is left. Any atom
taken from a bar of pure gold would be exactly like any other
atom of the mass, for it is of universal sameness of esseace.
Could I take from the bucket or the mass of gold parts which
were not alike, that fact would prove that modification of parts
characterized the substances. Now, at the same moment, mind
may be engaged in deep and protracted thought, maintain a
steady, unflinching will, and suffer more or less of sorrow.
How can mind, if it be an unmodified substance, act in these
three separate and distinet and different ways at the same
moment? Such diversity of action of the mind at the same
moment seems to be not only incomprehensible but impossible.
The case is still further complicated when we consider that con-
sciousness, conscience, hope and fear, love and hate, may at the
same time become enlisted in what is going on. Can we con-
ceive it possible that a simple, unmodified unit can actin a
dozen ways at once? is the question to be answered. Can a
good reason be assigned why an affirmative answer is de-
manded 2 We know of none, except to be in the fashion. On
the other hand, mind seems to measure up far more fully to
-what we should conceive it to be as a high intelligence of the
Spirit order if invested with different faculties analogous to
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God’s attributes as the source of its different powers. But we
do not urge this theory as any part of our psychological creed,
a recognition of different mental powers being all we need.

The student of psychology should keep before him as a head-
light a proper conception of man as an individual intelligence
of the Spirit order. Who could make anything of him, if he
undertook to work out Prof. B. P. Bowne’s idea of his structure ?

He says:
“ Hence we view man as we find him, as a dual being—body
and soul. . . By the mind we mean the soul in its mental

activities. The true man is the soul, but the soul is connected
with an organism which conditions the mental life.”

A more crude, undigested and incoherent corception of man
we have not met in a long time. It is a marked specimen of
the absurdities a man will fall into in writing, when his views
are obscure, unsettled and undefined. In one breath we are
told that man is a “ dual being—body and soul ”; and the next
that “the soul is the true man.” The author evidently would
have the two sentences pass as having the same meaning, or
the one as a slight shading of the other ; and yet they are flatly
contradictory, the one to the other. If either of the statements
is true, the other is false. If man is a dual being, composed of
body and soul, when these are separated, as in death, where is
the man ? There is none. The parts, as scattered fragments,
cannot properly be called & man or men. The theory of the
decomposition of man logically implies his annihilation.
So argues the profound Bishop Butler. Practically, as his
writings show, Prof. Bowne adheres to the theory of a
compound man, and makes it the governing principle of his
psychology. :

He logically leads us into materialism till metaphysics takes
up the problem, when matter disappears in idealism, and we
are conducted into the slough of a sort of infinite pantheism.
He says further, “ By the mind, we mean the soul in its mental
activities.” Mind, then, is the soul acting mentally; if so,
then there is no mind, per se—none except when the soul is
acting in a certain way. But, as “the soul is connected with
an organism, which conditions the mental life,” the action of
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the soul, as well as the existence of mind, are dependent upon
the uncertain conditions of organized matter. So far as any
meaning whatever can be wrung from the sbove quoted sen-
tence, it leads to contradictions and absurdities.

If man per se is anything but a transient appearance, he
must be a unitary substance, an entity of persistent identity.
Such substance cannot be the body, for every part of the body
is in a state of constant change. No human body ever con-
tinued an hour or a minute the same, but the mind of the man
at eighty retains a consciousness of the thoughts and feelings
he had in childhood. The same mind spans the intervening
years and touches both extremes. The mind is the man,
whether in or out of the body. “God is the God of the
living and not of the dead,” and hence He is “the God of
Abraham, Isage and Jacob,” because they are still living,
though their bodies have long since returned to dust.

A proper conception of man is so importaunt, and yet so
unusual that we will reproduce & quotation Hamilton makes
from Arnoult: “I turn my attention on my being, and find that
I have organs, and I have thoughts. My body is the comple-
ment of my organs; am I then my body, or any part of my
body ? This I cannot be. The matter of my body, in all its
points, is in & perpetual flux—in a perpetual process of renewal.
I—I do not pass away. I am not renewed. No one probably
of the molecules which constituted my organs some years ago
form any part of the material system I now call mine. It has
been made up anew, but I am still what I was of old. These
organs may be mutilated, one or two or more members of
them may be removed, but not the less do I continue to be
what I was, one and entire. It is not impossible to conceive
me existing deprived of every organ. I, therefore, who have
these organs or this body, am neither an organ nor a body.
Neither am I identical with my thoughts, for they are manifold
and various; I, on the contrary, am one and the same. Each
moment they change and succeed each other; this change and
suceession take place in my body, but I neither change nor
succeed myself. Each moment I am aware or am conscious of
the existence of change in my thoughts; this change is some-
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times determined by me, sometimes by something different
from me, but I always can distinguish myself from them. I
am a permanent oeing, an enduring subject of whose existence
these thoughts are only so many modes, appearances or pheno-
mena”—or, more properly, acts. “I, who possess organs, and
thoughts, am, therefore, neither these organs nor these thoughts.
... I am, therefore, essentially, & thinking—a conscions—Dbeing,
and my true character is that of an intelligence served by
organs.”

All this is but an exposition of Bishop Butler's conception of
man as an uncompounded, indivisible, indiscerptible self, con-
scious of itself, and that this consciousness is one as the self
is one.

That this conception of mind may be complete and of
practical value, we must regard it as a self-centred, self-active
and a self-directive being. Contrary to Prof. Bowne, we hold
that the “ conditions ” of the mind’s existence and activity are
in itself and not in an organism, or in anything external to it.
Locke, Hume, Coudillac, and the French infidels of the
eighteenth century, held that mentel activity was the result
of sensations, and what is known as the *Sensational philo-
sophy,” held for a generation a most disastrous sway in the
world of speculative thought. It took on many forms of
infidelity, the principal of which were materialism, idealism,
and pantheism. These were shattered by the Scotch philoso-
phers, led by Reid. Then Kant threw all philosophy into a
state of confusion. German thinkers entered the arena,
building up and tearing down till Compte appeared with his
Positive Philosophy. The outcome of this school has been
materialistic sensationalism, its ablest advocate being Prof.
Alexander Bain, a Scotchman. Here we encounter the morti-
fying consideration that some of our leading Christian philoso-
phers have been drawn into this vortex of infidel philosophy.
Dr. McCush concedes that life is a property of matter, and
that what water is to the water-wheel, sensations are to the
mind. Bishop R. S. Foster teanhes that “thought implies an
object; that the object must in some way impinge upon the
mind to become an object of thought, and not before ;”

S v e .
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that “ they can be thought—but to be thought, they must in
some way pass into the mind, or impinge upon it; in no other
way can it think them.”

This philosophy makes both mental activity and thought the
effects of agencies external to mind—mind being & sort of drum-
head responding to the strokes of drumsticks. The expres-
sions, “ pass into the mind,” “impinge upon the mind,” and all
others the bishop uses in this connection are materialistic. He
seems to be able to think of mind only in terms of matter. All
such notions must be dissipated before mind can be thought of
as mind. What an immense amount of thought mind has given
to the world in the form of science, philosophy, poetry, invention,
art, mechanism, trade, commerce, and the details of civilized
life. To do this vast aggregate of work, mind, in the exercise
of its endowment of personal strength, of self-action, must
have resolutely']a.bored, toiled early and late, and persistently
pushed things, regardless of the impingement of things from
without. How vast the field of thought which mathematics
opens up before the mind, and will our pseudo-philosophers
explain to us how the elements of this science have “impinged
upon the mind,” or acted upon it as water acts upon a turbine
wheel. In the vast and successful studies which have been
bestowed upon astronomy was mind self-active, cr did the laws
of attraction and gravitation, as well as sun and stars, impinge
upon it ?

All this false reasoning, resulting in absurdities and in the
distortion of the most important truths, arises from the con-
ception of man, as a compound, or a mixture, a part spirit and
a part dirt, or, as Prof. Bowne says, “ A dual being, soul and
body.” The trouble in part comes from the impossibility of
the analyses of this sort of a man so as to aseribe to mind its
due, and to matter its due, to the compound its due, and to that
which impinges its due. These philosophers are compelled
to confound feeling and sensation, a most absurd performance,
and ascribe both to the “dual being” composed of “soul and
body.”

We call speci.l attention to the importance of forming, at
start, in the study of psychology, & proper conception of man,
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for all that we may think or say will be characterized by this
general idea. A psychology written from the standpoint of
materialism has nothing but dirt to deal with from first to
last, and it can properly avail itself of nothing but the proper-
ties and forces of some twelve kinds of matter. A psychology
written from the standpoint of idealism has in hand a sup-
posititious “infinite,” whatever it or that may be, and its
“activities.” Between its outcome, and a psychology written
from the standpoint of pantheism, there can be but unimpor-
tant shades of difference. The first battle that is fought on
the field of psychology that is productive of positive results
will be in answer to the question, "Vhat is man ? When con-
ceived as he is, the analysis of his being in the light of its
phenomena will be an easy mattor.

Mind and body, as two distinct substances are mysteriously,
but intimately associated together, and, as a consequence, they
act and reach upon each other. In this fact we have positive
proof that there are two substances in the field, separate, dis-
tinct, and wholly unlike each other. Hence, the importance,
when we study their relations of preserving intact their phe-
nomena. The study of matter, chemistry, physiology, and
anatomy affords not a ray of light in regard to the nature and
properties of mind, and the study of mind is equally barren of
results, so far as the constitution of matter is concerned.

The two sciences, physiology and psychology, are so radically
different, per se, that though intimately associated locally, they
can render each other no assistance whatever—each must be
examined in the light of its own facts and phenomena. During
the past quarter of a century the most persistent efforts have
been made to produce a physiological psychology, but the re-
sults have been simply a perversion of both sciences. Not a
new fact has been added to our knowledge of either. Wehave
often met the expression, “ physiology of the mind,” and it had
about as much meaning as the expre:sions, “ the square part of
a circle,” or “ the round side of a square.”

The science of psychology, as it stands to-day, is a mongrel,
an abhorrent cross between matter and n.ind. Mental, vital
and physical powers are so blended and compounded that the
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proper functions of each are obscured, perverted and unknown.
The intelligence which cognizes a sensation and its purport, is
often ascribed to the sense organ itself. By all writers, as far
as we know, feelings such as love and hate, joy and sorrow,
ete., which arise in the mind are confounded with sensations—
taste, smell, hunger, cold, the toothache, ete.—which are rooted
in the body. We would expect materialists to refer feeling
and sensation to the same root ; their theory will not permit
them to do otherwise, but it is passing strange that Christian
authors have walked into the snare that was set for them,

Though much has been written on the science of psychology
that is good—very good—we refer especially to Hamilton,
Mansell and Mill; yet the good is so interwoven with the excep-
tional, as Hamilton’s “ Unconditioned,” Mansell’'s “ Absolute,”
and Mill’s “ Possibility of Sensations,” that we must regard it
as yet in its rudimentary state. The things and facts of the
science have not yet been determined except in part, and such
as have been determined have not been isolated and classified.
Pgsychology is really a science of facts known to consciousness,
and we trust the time is not far off when these will be taken
beyond the lines of speculation and arranged in their logical
order.

Chautauqua, N. Y. H. H. MoorE.

THE WITNESS OF THE SPIRIT.

THE statement, “I believe in the Holy Ghost,” appears in the
Apostles’ Creed, the oldest doctrinal expression of uninspired
origin, and the briefest compendium now in use in evangelical
Christendom.

In all ages of the Christian Church, the doctrine of the Per-
sonality, Deity, and work of the Holy Ghost has been discussed ;
it is declared at each administration of the ordinance of bap-
tism, and assumed at each formal dismissal of assemblies of
Christian worshippers; it finds a place in all evangelical ereeds;
' nevertheless, it may with safety be asserted that this doctrine,
which, equally with that of justification through faith in the




The Witness of the Spirit. . 329

atonement of Christ, may be regarded as the article of a stand-
ing or falling church, is, to a great extent, ignored by numerous
representatives of modern theology. In spite of the fact that
the literature of the Church has, in recent years, been enriched
by valuable volumes upon this subject, it is, as the author of
one of them has asserted, “impossible to divest the mind of the
impression that, even among those who take religion in earnest,
a disposition exists, in no small measure, to pass over the super-
natural agency of the Holy Spirit, and to speak and write upon
religious truth asif the gracious intervention of the Son of
God came more impressively home to man’s business and bosom
when disencumbered of any reference to another Person as ths
great Applier of redemption.™

Upon no one point relating to the work of the Holy Spirit
is more reticence shown in general pulpit statement than on
that of the witness of the Spirit to the believer’s adoption into
the family of God. Among those who, beyond the limit of
our own section of the Church of Christ, accept in general the
words of prophets and apostles and the sayings of our Lord in
relation to the work of the Spirit, various views obtain upon
this point. Take, by way of illustration, the sermons recently
preached in City Road Chapel, London, by two leading Non-
conformist ministers of England, during the services commemo-
rative of Wesley’s death. Dr. John Clifford, the able and
eloquent occupant of the pulpit of one of the most aggressive
of London Baptist churches, after having asserted that “ Wesley
founded individual religion on the present manifestation of
the living God to the personal soul,” objected in Wesley’s old
pulpit to the use of the term, “ Witness of the Spirit,” as one
of the “phrases which throbbed with life at the end of the
last century,” but which “fail to touch the soul of this genera-
tion,” and are even “a puzzle or worse” to the young minds in
Methodism to-day. The feature, on the other hand, of the
marvellous sermon by Dr. R. W. Dale, of Birmingham, several
years since chairman of the Congregational Union of England
and Wales, was his emphatic insistence—not for the first time

1¢The Doctrine of the Holy Spirit,” by Geo. Smeaton, D.D. T. & T.
Clark, Edinburgh. .
22
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in Dr. Dale’s long ministry—upon the preaching of the doctrine
of the witness of the Spirit—preaching both by life and word—
as at once the duty and strength of modern Methodism.

Is there not reason to fear that we, who know that the one
grand secret of Wesley’s success lay in the fact that he urged
believers not vo rest without joy in God fromn receiving the
atonement, and who accept without question, and even in the
light of a compliment, Dr. Dale’s strong declaration that God
raised up Methodism to bear testimony to the doctrine of the
Divine Witness—that we are less outspoken upon it than our
fathers were, less persistent in preaching it than we ought to
be? The question is & serious one, for through silence upon
this doctrine, one of the grand provisions of the Gospel for
meeting the wants of mankind is held in the background, and .
one of the strongest correctives of that spirit of worldliness
which, in great measure, accounts for the Church’s lack of
aggressiveness, is allowed to fall into disuse.

The Holy Spirit, as has been well said, “is not something,
and something human ; He is some One.” Asrecorded in the
Scriptures, He is “a Being, real, living, -personal, one of the
three Persons of the Trinity, a Being who consequently pos-
sesses all the perfections of God, and all the Divine life, and is
the agent in communicating to man the Divine natuve.” His
relation to the Father and the Son was clearly revealed by
Christ to His disciples in His later conversations with them, as
recorded by John. The full revelation of His person and work
is one of the peculiar glories of the New Testament dispensa-
tion. While we have no right to conclude that all good men
who, before Christ’s coming, received the law were slaves, and
not sons, it may with safety be asserted that in general, under
the old dispensation, the Holy Spirit wrought upon believers
rather than dwelt in them. He appeared unto man ; He did
not in the same measure as at present incarnate Himself in
man. His action was intermittent; His presence was not per-
menent. “To the ancient prophet,” a living writer has

. remarked, “the Holy Spirit was an occasional visitant, mighty
in His operations and glorious in His manifestations. Sud-
denly He came upon him, and as suddenly departed, sometimes
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returning at different periods, and in other cases, probably, only
reslized once in the whole lifetime of the man of God.”! Hence

the evangelist wrote, respecting Christ’s prediction of the abun-

dance and perpetuity of Gospel blessings then about to be
received, that “the Holy Ghost was not yet given because that

Jesus was not yet glorified.” To the incarnate Son of God
belonged the mission of heralding the approach of the Holy
Ghost as an abiding presence, of teaching the world respecting

His special work, and, in conjunction with the Father, of send-

ing Him forth upon His glorious mission. On the other hand,

it is the Holy Spirit who glorifies Christ in the hearts of
believers ; who causes the person of Christ so to dwell in them
that they acquire the right to say, with Paul, “I live, and yet
no longer I, but Christ liveth inme.” At the same time assured
of sonship—“heirs of God and joint heirs with Christ”—
through the same Divine agency, they are enabled to cry,

I Let us outline Bible teaching respecting this doctrine of

“ Abba, Father.”
the witness of the Holy Spirit.
According to the Divine Word, the evidence of our adop-
tion into the family of God is twofold. Such adoption is
that act of God by which we, who once were alienated and

enemies and disinherited, are made sons of God and heirs of
His eternal glory. John thus writes: “ As many as received
Him, to them gave He power (Rev. Ver., the right) to become
the sons of God, even to them that believe on His name.”?
The evideace of this adoption consists of a direct testimony by
the Holy Spirit, who bears witness by an inward impression
on the soul that we are children of God, and are reconciled to

Him ; and of an indirect testimony, sometimes deseribed as the

testimony of our own spirit, arising from our personal con-

sciousness of the work of the Spirit in our hearts, and His

influence upon our lives. Between these there is an evident
distinction. The first is the direct attestation of the Holy
Spirit, and therefore all-commanding; the second an inference,

and only confirmatory. The first is the word of the Spirit, and

P. 48,

18, R. Dunn, ¢ Mission of the Spirit.”

2Jobn i. 12.
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therefore antecedent ; the second is based upon the work of the
Spirit, and is therefore consequent; the one is instantaneous,
the other gradual; the one a comfort to the individual who
experiences it, the other a satisfaction, and in some measure an
evidence to others.

The agent and the persons acted upon in the direet witness
are most clearly described in certain well-known passages in
the lefters of Paul to the members of the little Christian
ehurch in Rome, and of the churches of Galatia. To the
former it was written : “ Ye have not received the spirit of bon-
dage again to fear; but ye have received the Spirit of adoption,
whereby we cry, Abba, Father. The Spirit itself beareth wit- -
ness with our spirit that we are the children of God, and if
children, then heirs; heirs of God, and joint heirs with
Christ”? To the Christians of Galatia, the apostle wrote in '
gimilar terms: “Because ye are sons, God hath sent forth the
Spirit of His Son into your hearts, crying, Abba, Father.
‘Wherefore ” (making the application of his teaching the more
personal by the use of the pronoun singular) “thou art no
more 2 servant, but a son ; and if a son, then an heir of God
through Christ.”> The agent said to be sent forth into our
hearts, and to be bearing direct witness to our filial relation to
God and our heirship with Christ, is not the *personified
spirit or genius of the Gospel,” as some would have it, but
the Holy Spirit of God, hence called “the Spirit 1itself,” or
Himself, and “the Spirit of His Son.” The recipients of the
assurance of sonship, as indicated by “us” and “ye” and
“our,” were the preachers who caught up their message from
Christ Himself, or by direct revelation, as in one case, and the
men and women—and even the children—who listened to that
message in the love thereof, and in those days of death-dealing
persecution, were not likely to be satisfied with an assurance
nct “doubly sure” Of those at Rome, it was stated to their
faces: “Ye were the servants of sin. . . . Ye have yielded
your members servants unto uncleanness, and to iniquity
unto iniquity. . . . Bubt now heing made free from sin,
"and become servants unto God, ye have your fruit unto holi-

1Romans viii. 15-17 ; 2Gal. iv. 6, 7.
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ness, and the end everlasting life.” Concerning the former life
of the Galatian Christians, Paul wrote with his-own hand unto
themselves: “ When ye knew not God, ye did service to them
which, by nature, are no gods,” and were in subjection to
“weak and beggarly elements.” Of their renewed life, he wrote
as if of a position where each was no longer a servent of God,
in the sense of bondage, but a son and an heir of God through
Christ: and that assigned position, it should be noted, was no
matter of mere adjudication on the part of the apostle; it was
based on an appeal to their own personal consciousness. Cer-
tainly language so explicit must be conclusive as to the possi-
bility and the privilege of the believer in Christ getting and
keeping and carrying about with him a direct assurance of his
forgiveness and his adoption as a child of God. It certainly
sustains the correctness of the oft-quoted definition of Wesley
“By the testimony of the Spirit, I mean an inward impression -
on the soul, whereby the Spirit of God directly witnesses to my
spirit that I am a child of God; that Jesus Christ hath loved
me and given Himself for me; that all my sins are blotted out,
and that I, even I, am reconciled to God.”

The nature and value of the testimony thus borne by the
Holy Spirit has been well set forth by one of the Puritan
preachers. “Sometimes,” John Owen has said, “the soul,
because it has somewhat remaining in it of the principle that
it had in its old condition, is put to question whether it be a
child of God or not; and therefore, as in a thing of the greatest
importance, puts in its claim with all the evidences it hath to
make good its title. . . . Saten, in the meantime, opposes
with all his might ; many flaws are found in its evidences; the
truth of them all is questioned, and the soul hangs in suspense
as to the issue. In the midst of this contest the Comforter
comes, and overpowers the heart with a comfortable persuasion,
and bears down all objections, that His plea is good, and that
He is a child of God. When our spirits are pleading their
right and title, He comes in and hears witness on our side, at
the same time enabling us to put forth acts of filial obedience,
crying, Abba, Father.”

This term, “ Witness of the Spirit,” is a more satisfactory
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one than another frequently-used term,  Assurance of faith.”
With the latter, though its use may seem to be warranted by
the apostolic expressions, “full assurance of faith” and “full
assurance of hope,” & Calvinistic shade of meaning has become
associated. When he who speaks of the “assurance of faith ”
aims to teach that the knowledge of salvation comes by the
exercise of faith in our Lord Jesus Christ, his use of the
phrase is in some degree correct; but that use is misleading
when, as is often the case; it may be understood to imply a
mere belief that one is saved, which is less than absolute cer-
tainty of the fact. Such absolute certainty must, in itself,
include an assurance that we have fulfilled, in sufficient
measure, the conditions of repentance and faith, upon which
only pardon is promised. Repentance and faith are indispen-
sable pre-requisites to pardon, but in no part of the Word of
God is the precise degree of each necessary to our justification
before God pointed out. Thus, unauthorized to judge when
these graces have been exercised in the proper degree, we can-
not reason out, or conclude upon, our justification; and as the
justification of a sinner is an act of Gaqd which passes in His
own minJ, and is declared by no outward sign, our salvation, in
the absence of any direct attestation to” it as a fact, must be a
matter of mere inference. One may argue that, having repent-
ance and faith, he is forgiven in view of these evidences of
pardon. But these are conditions of pardon, and cannot be
quoted as evidences of it. Pardon is promised to all who
repent and believe, but neither repentance nor faith is pardon
—they are only pre-requisites; neither is pardon itself, nor
ean either be considered as satisfactory evidence.! He who
argues thus must ever remain in doubt and uncertainty as to
the genuineness or the required degree of his repentance or
faith—an uncertainty quite destructive of all real comfort, and
preventive of any high attainments in Christian service—or he
must secure an attestation of forgiveness and aceceptance into
Divine favor of a distinct kind from & higher source than his
own reason. No repentant offender wishes to be left in uncer-
tainty as to pardon; no prodigal son, having come to himself,

1Wakefield’s Theology.
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can be satisfied with a merely argued-out, hoped-for reconcilia-
tion with the Father, against whom he has sinned ; and no
believer in the Lord Jesus Christ, as set forth in the Divine
Word, can rest content with the unannounced pardon of a
hidden God. He who eries:

‘¢ Assure my conscience of its part
In the Redeemer’s blood,
And bear Thy witness with my heart
That I am born of God,”

utters a prayer in harmony with the whole spirit and teaching
of the New Testament. There, in a precious group of chapters
—the 15th, 16th, and 17th of the Gospel according to John—
the Great Teacher reveals the Holy Ghost as the Comforter,
removing fear, dispelling doubt and inspiring confidence ; and
there, in a remarkable series of inspired letters, the human
theologians of the early Church, so far from constituting
believers authorized judges in relation to their own satisfactory
compliance with the simple conditions of salvation, or of jus-
tification, as having taken place in the mind of God, assign the
duty of attestation on these points solely to the Holy Spirit,
making, meanwhile, all inferential conclusions of secondary,
though of highly important value. Henre New Testament
language is ever the language of certainty derived from such
an experience of a supernatural work of grace as led to the
repeated utterance of the full, round, declarat. .o, “We know,”
“1 know,” “Hereby know we that He abideth in us by the
Spirit which He hath given us.”

How clearly the firmness and courage begotten of certainty
are illustrated in the life of Paul, the Apostle to the Gentiles.
Life for him had uncertainties in & special sense, but he asserts:
“T know whom T have believed, and am persuaded that He is
able to keep that which I have committed unto Him unto that
day.” “In deaths oft,” to use an expression of his own, he
sees the prospect of death under the light of heaven, and,
smiling at the poised dart, declares: “We are always confi-
dent;” “We are confident, I say, and willing rather to be
absent from the body and to be present with the Lord.”
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“For we know that if our earthly house of this tabernacle
were dissolved, we have a building of God, an house not made
with hands, eternal in the heavens.” The same confidence is
seen in an exultant degree in the marvellous question and the
triumphant response which conclude that magnificent eighth
chapter of his letter to the Romans. Such words are never
uttered in the hesitation and fear which naturally arise from
uncertainty, but are readily adopted as personal, undiscounted
utterances by the man who can run his finger up the page, and
read with the appreciation of experience the precious words:
“The Spirit itself beareth witness with our spirit that we are
the children of God; and, if children, then heirs; heirs of God,
and joint heirs with Christ; if so be that we suffer with Him,
that we may also be glorified together.”

Questions are sometimes asked respecting the range of the
witness-bearing of the Holy Spirit. The point specially attested
to is our sonship with God, including, of course, the justifica-
tion and regeneration that always accompany it. He who bears
witness is the “Spirit of adoption.” “Because ye are sons,”
is the ground on which the testimony is received. “Beloved,
now are we the sons of God,” is the humble boast of him in
whom the Spirit dwells. The Spirit declares not so much the
process as the result. He attests our filial relation. It is not
necessary, it has been well said, that He should catalogue every
influence He exerts, and every impression He makes, so as to
detail to our consciousness all His movements and methods in
a way to enable us to receive and label every distinct blessing,
and mark all its relations and results. By insisting that He
does this, some have been betrayed into harmful extravagances,
and others, discouraged, have been hindered from accepting the
testimony that God gives. There is no reason to deny that
some eminent saint may receive a divine assurance that he shall
finally gain heaven. O: must believe that God sometimes
directly assures His people that their intercessions are heard
as truly as were those of Abraham and Moses. Nor need one
for a moment question the correctness of any who may affirm
that the Spirit has testified to their own souls of their entire
sanctification. We do not, however, understand any of these
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things by the witness of the Spirit as taught by the apostle.
Nevertheless, through the presence of the Holy Spirit assuring
us of our adoption, the blindness of our hearts must pass
away, much of the mystery of the Divine procedure be made
plain, and with the peace of God keeping our hearts, there can
be no reason for stumbling beeause all lines of distinction
drawn in theology are not traceable in our souls. In fact,upon
the strong foundation of a divine assurance of our adoption
into the family of God, “an enlightened understanding will
safely build the superstructure of assurances with reference to
all the processes of the great work of deliverance from the
guilt, the death, the power and the pollution of sin* *‘We
shall know the things that are freely given unto us of God,” as
one by one they are given.

The Divine method of assurance is direct, not mediate. The
witness is not imparted by a voice from heaven, as at Christ’s
baptism, nor is it attended by supernatural visions or outward
manifestations; it i« a direct and immediate impression upon
the soul. It may be felt in hearing the Word, as on the day
of Pentecost, or in the study of the Word, as in the case of the
Ethiopian traveller; it may reach one in busy hours, or during
public or private prayer, or even in thoughts and visions of
the night. If to certain minds the Spirit’s direct and personal
testimony of forgiveness and heirship seems to find expression
in language, such expression is given in no one human tongue,
but “in words which the Holy Ghost teacheth.” Such was the
language of Pentecost. At Babel, language was confounded,
but Pentecost brought in one spiritual language which all could
understand. The strangers gathered at Jerusalem from various
countries, ask ju amazement, “ Are not all these which speak,
Galileans, and how hear we every man in our own tongue,
wherein we were born ?” In the language of the Holy Ghost,
through their own several tongues, they heard the wonderful
words of God. And thus, to the children of God, born again,
the Holy Ghost may everywhere announce the fact as in human
language. To each

¢t The Spirit answers to the blood,
And tells me I am born of God.”
1Bishop Merrill's ¢ Aspects of Christian Experience.”

~
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Immediate effects attend such an attestation. Peace diffuses
itself through the soul, “joy in the Holy Ghost” takes the
place of fear, and he who before was in doubt, cries out in con-
fidence. Peter’s “joy unspeakable and full of glory” receives
varied illustration. In one case the “mouth is filled with
laughter and the tongue with singing ;” by another is felt

¢ The speechless one thaf dares not move,
And all the silent heaven of love.”

The calm Wesley felt his heart *strangely warmed;” the emo-
tional Cowper, at a similar period, found his “ eyes filled with
tears,” and his “voice choked with transport,” and could only
look up to heaven in silent fear, overwhelmed with love and
wonder. An Indian chief, rescued from paganism by our
Canadian missionaries, to become a successful fellow-worker,
wrote, after he had felt, child of the forest that he was, like
a stricken deer: “ I looked around, and the trees and the fields
were so green, the lake so blue, the sun shone so bright, the sky
was so glad! O, that was a handsome day on which God, for
Christ’s sake, forgave my sins!”

Let it, however, be understood that no man’s exact measure
is here being supplied. There is diversity in the operations of
the Spirit; there are differences in the character, teraperament
and circumstances of men, and to these, so far as they are free
from sinful taint or tendency, the Holy Spirit, in His work,
largely accommodates Himself. Many considerations may serve
to explain the ditference in degree of assurance in different
believers, and the absence of a uniform standard in the effects
of the Spirit’s attestation; but in all ordinary cases, where no
physical hindrances interfere with the enjoyment of the soul,
all sense of condemnation will pass away, and a precious con-
sciousness of filial relationship to God be felt.!

From him who is no longer a servant, but is now a son, goes
forth the cry, “ Abba, Father.” “Though,” as Dr. Pope remarks,
“it is our own spirit regenerate that, as it were, naturally says,
‘Father,” it is the Holy Spirit in our spirit. The distinction
between the regenerate spirit and the Holy Spirit is nearly lost

1Jobson’s *“Full Assurance for the Children of God.”
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in the New Testament. ‘The Spirit itself beareth witness with
our Spirit” He mingles His life and breath with ours; we ery:
¢ Father,” yet not we, but the Spirit in us and with us.” A com-
parison of & previously-quoted passage from the eighth chapter
of the Epistle to the Romans, and the parallel passage found in
the Epistle to the Galatians, is, at least, suggestive. “Ye have
" received,” says Paul, in the first, “the Spirit of adoption,
whereby we ery, Abba, Father;” in the second, he reminds the
Galatian believers that, “Because ye are sons, God hath sent
forth the Spirit of His Son into your hearts, erying (the Spirit
crying), Abba, Father.” In the one statement, the cry of confi-
dence is regarded as the voice of the believing human heart;
in the other, the same cry is assumed to be the voice of the
Divine Spirit. The point here reached by the believer marks
an era to him in power as well as in happiness. “I have often
found,” says John Bunyan, “that when I can say but this word,
¢ Father,’ it does me more good than when I call Him by any
other Scripture name.”

Fear of the danger of enthusiasm has led some to question
the possibility of the direct witness of the Holy Spirit. Such
danger, however, is carefully guarded against by the fact that,
in Scripture teaching, there are always connected with this
highest and best testimony certain other incidental and confir-
matory evidences. Chief among them is the indirect testimony,
the evidence of our own consciousness and life, the “testimony
of our own conscience.”—2 Cor. i. 12. The new-born life
revealed becomes matter of self-consciousness—upspringing life
confirms it. “How am I assured,” says Wesley, “that I do
not mistake the voice of the Spirit? Even by the testimony
of my own spirit, by ‘the answer of a good conscience toward
God’” “The immediate fruits of the Spirit ruling in the
heart, are ‘love, joy, peace, bowels of mercies, humbleness of
mind, meekness, gentleness, long-suffering;’ and the outward
fruits are the doing of good to all men, and a uniform obedi-
ence to all the commends of God.” In close connection with
the mention of the assurance of the Holy Spirit, one ever finds
the “appeal to the resulting and never-abser. evidences of
devotion, obedience and charity.” Says our leading English
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theologian : “ God, the Holy Ghost, does not in His testimony
supersede conscience. He honors that ancient representative
of the Divine voice within the nature of man, and never disjoins
His evidence from that of the subjective moral consciousness
which condemns or approves—in this case approves—according
to the standard of law written on the heart. . . . He is,
indeed, ‘ greater than our heart ’—or conscience—‘ and knoweth
all things” He knoweth the mystery of the atonement, and
may silence the condemning heart. But if He assures of par-
don, He commits the assurance to the conscience as its
guardian ; so that ‘if our hearts condemn us not, then have
we confidence toward God.’” Thus

¢¢ Both the witnesses are joined,
The Holy Spirit and ours.”

Further light may be thrown upon this doctrine as we

I1. Consider certain objections.

1. Those who regard all religious consciousness whatever as
a sort of “hysterical pietism ” will, of course, ignore the doctrine
of the witness of the Spirit as folly, or denounce it as forrmal-
ism. Not a few professed Christians seem to regard faith and
knowledge as opposed to each other, asif faith were a synonym of
doubt, and knowledge were presumption ; when the truth is that
faith, which is the basis of all knowledge of divine things, has
failed of its work if it does not lead us on to knowledge. The
Master assuredly never meant His disciples to be in doubt
about any of the truths He came down from heaven to give
the world. Those who claim that He did so, cannot escape the
difficulty of finding some new and violent interpretation of
numberlc 5 passages which assure the disciple of certainty.
Christ’s own words are : “ He that followeth Me shall not walk
in darkness, but shall have the light of life”—John vii. 12.
“If ye continue in My word, then are ye My disciples, indeed ;
and ye shall know the truth, and the truth shall make you
free.”—Johp viii. 81, 82. These promises, with a cluster of
similar statements recorded in the fourteenth chapter of John’s
Gospel, the direct application of which to the individual cannot

*Pope’s Theology. Vol. III, p. 121.
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be denied, cannot receive any possible fulfilment apart from the
conscious knowledge of the Christian man or woman. Over
and over says John, “ We know ; ” and again and again Paul deals
in similar assertions. Nor was it only by the testimony of the
senses that they had acquired this confidence. John asserts that
he knows by the Spirit which the Lord had given. Paul dis-
tinetly affirms that though he had known Christ after the flesh,
vet he had ceased to rest alone on such testimony. The testi-
mony which served to bear him on to a martyr’s death and a
martyr’s crown was that of the Holy Spirit. “Now we have
received the Spirit . . . which is of God, that we might
know'the things that are freely given us of God.”—1 Cor. ii. 12.
“The Spirit Himself beareth witness,” etc—Rom. viii. 16.

If uninspired human voices can have any weight with any-
one disposed here to cavil or doubt, let a few of them speak.
Charles Kingsley has written: “As for the impossibility of
such a direct assurance, it is an assertion too silly to be seriously
answered in this nineteenth century, which is revealing weekly
wonders in the natural world which would have seemed
impossible to our fathers. Shall the natural world at every
step transcend our boldest dreams, and shall the spiritual world
be limited by us to the merest common-places of everyday
esperience, especially when these common-places are, as yet,
utterly unexplained and miraculous? When will men open
their eyes to the plain axiom that nothing is impossible with
God, save that He should transgress His own nature by being
unjust and unloving ?” In the fascinating biography of F. D.
Maurice, we hear his earnest soul crying out: “I ask for a
demonstration of the Spirit with power to my spirit. I believe
it as real a demonstration as any which comes to my intellect
from the pronositions in Euclid. In both cases truth reveals
itself to an organ which has been formed to entertain it.”?
Even the venerable James Martineau, whom none will suspect
of superstiticn, when pleading strongly for the converse of the
Divine with the human, has said: “The wonder would surely
be were it otherwise. How should related spirits, joined by a
common creative aim, intent on whatsoever things are pure

'Life of F. D. Maurice. Vol. IL, p. 511.
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and good, live in presence of each other, the one the bestower,
the other the recipient of a sacred trust, and exchange no
thought and give no sign of the love which subsists between
them ? Qutwardly there may be ‘no speech nor language,’ but
when religious experience affirms that in the silent colloquies
of the heart it is not all soliloquy, but that Divine words also
flow in and break the monotony, who will say that such belief
is unnatural or even mystical ?”;

Does anyone, nevertheless, ask, “ How can these things be 2”
The question of Nicodemus is best answered by the response of
Jesus: “The wind bloweth where it listeth, and thou hearest
the sound thereof, but eanst not tell whence it cometh and
whither it goeth; so is everyone that is born of the Spirit.”
Yet everyday life furnishes illustrative incident. ¥ meet |
a friend; I tell him something of importance in his busi-
ness. His face suédenly lights up with interest; I speak words
which fall upon his ear, but by what mysterious process do
words spoken in the air so affect his whole being? Iam in
a crowd and in danger ; I glance suddenly around, and silently
appeal to someone for aid. No word has been spoken; I have
merely looked at a stranger, and his glance assuring me of
sympathy, I have mentally appealed to him. A modern
preacher has well said : “The doctrine of the Holy Spirit is the
doctrine of the interworking of the Spirit of God upon the
souls of men. I have no philosophy about it. All I say is
this: that God knows what is the secret way in which mind
reaches mind. I do not; you do not. I do not know why
words on my tongue wake up thoughts corresponding to the
words in you. I do not know why the soul of man, like a
complex instrument of wondrous scope, is played upon by
words, so that there are worked up in it notes along the whole
scale of being. I do not understand why these things are so,
but unquestionably they are so. I do not know how the mother
pours her affection on the child’s heart, but she does. Two stars
never shone into each other as two loving hearts shine into each
other. I know it is so, but I do not know why itisso. I do not
know how soul touches soul, how thought touches thought,

1¢¢ A Study of Religion.” Vol. IL, p. 48.
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or how feeling touches feeling, but I know it does.” In the
Holy Spirit’s assurance to the soul of forgiveness, there is little
more of mystery than in Christ’'s assurance by His human
voice through the outward ear of the man ill with the palsy:
“ Man, thy sins are forgiven thee.” Granting that there were
much more, is it not, nevertheless, true, as Phillips Brooks
recently remarked, that “the supernatural is in & higher sense
the natural ; it is the atmosphere in which we confess ourselves
the children of God. . . . The supernatural is the believer’s
home.” Christians generally grant that

¢ The Spirit of God,
From heaven descending, dwells in domes of clay,
In mode far passing human thought He guides,
Impels, instructs .

Why, then, should it be thought a thing incredible that He
should assure the believer in the Redeemer of sonship with the
Father and heirship with Christ ?

2. By some it is claimed, in opposition to the doctrine of the
direct witness, that the testimony of the written Word of God
and the witness of our own spirit are sll-sufficient. A few words
in refutation of this claim may be added to those which occur
on a previous page. Such objectors must admit that forgive-
ness and heirship must precede the testimony of the Word or
of our own conscience. The change that makes us meet for
heaven, it must also be conceded, is wrought through the atone-
ment of Christ and by the agency of the Holy Spirit. Isit
not, therefore, reasonable to presume that the Holy Spirit, pres-
ent to work in the soul of the believer the work of faith with
power, would make the soul conscious of that work, even as He
makes the soul conscious of sin and wrath to come, although
there were no declaration to that effect upon the face of Scrip-
ture ? But a more definite answer awaits those who plead the
all-sufficiency of the testimony of the Word and the self-con-
sciousness of the individual. The fruits of the Spirit, to the
presence of which our own spirit must testify, are enumerated
by Paul (Gal. v. 22, 23). From & glance at the list, it is clear

1Henry Ward Beecher.
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that the very first of these fruits must follow manifested
pardon, and therefore cannot themselves manifest pardon. «If
we ‘love’ God, it is because we know Him as God reconciled,
If we have ‘joy’ in God, it is because we ‘have received the
atonement.’ If we have ‘peace, it is because we are ‘justified
by faith. God, conceived of as angry, cannot be the object of
filial love. Pardon unfelt supposes guilt and fear still to burden
the mind, in which case ‘joy’ and ‘peace’ cannot exist. But
by the argument of those who make these fruits of the Spirit
the media of ascertaining the fact of our forgiveness and adop-
tion, we must be supposed to love God, while yet we are not
assured that His ‘anger is turned away.” If this be not pos-
sible, ‘then the ground of our love, peace, and joy is pardon -
revealed and witnessed directly and immediately by the Spirit,
of adoption.’ ™

8. Two classes of persons—the superficial class of persons
on the one hand, and a sincere, but weak and timid, section of
believers on the other—sometimes urge the objection that the
laying claim to such an assurance by them to-day would be an
act of presumption.

The right to claim and experience an assurance of the Divine
pardon was, we learn from the New Testament, regarded as the
common privilege of believers in the first century. When
sperking of the experience, the apostles almost invariably join
themselves with the body of believers. The passages quoted
more than once from the apostolic letters to Christians at
Rome and in Galatia are in point. Not less to the purpose is
Paul's remark to the Thessalonian believers: “Our Gospel
came not unto you in word only, but also in power, and in the
Holy Ghost, and in much assurance.” Of the same assurance
Peter writes to the strangers scattered abroad ; and the epistles
of the beloved John are full of it. Without the witness, this
privilege and power to cry Abba, Father, the letters to these
primitive Christians must have been altogether unintelligible.?

Nor was it & gift for the apostolic age only. Inspiration
has not claimed assurance among the extraordinary gifts of
the Spirit, but has set it forth as a general experience under

1Wakefield's Theology.  2Dunn’s ** Mission of the Spirit.”
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the New Testament dispensation. The early fathers of the
Christian Church taught and professed it. Protestants of the
Reformation period held the doctrine ; and such was its influ-
ence against the dogma of priestly intervention and absolution
that the Council of Trent formally condemned it. Bishops
and other eminent expounders in the Church of England, and
Puritans and Presbyterians, in numerous instances, have taught
it. Bunyan, in his immortal allegory, shows the third of the
three shining ones giving Pilgrim at the cross a roll with a
seal upon it, which roll or inward assurance Christian lost in
the “pleasant arbor,” where, in unwatchfulness, he slept at
noonday. The leaders of the English reviv: 1 of the eighteenth
century set forth freely and fully the doctrine of the Spirit's
witness, and their preaching was attended by unexampled
success. ,

As this gift of the Spirit iu for all ages, so is it for all men.
The Secriptures give no intimation of favoritism in the family
of God. That numbers have an assurance of pardon and heir-
ship affords proof that the Holy Spirit yet witnesses with the
human spirit; that great numbers have not this blessing gives
no evidence that they might not have enjoyed it, for no refer-
ence to classification appears in sacred teaching. In my boy-
hood I have asked the reason for the insertion of that long
list of names of believers near the end of the Epistle to the
Romans. May not the names of these Christian men and women,
who had not “received the spirit of bondage again to fear,”
tut had “received the Spirit of adoption,” have been preserved
in order to remind the followers of Christ in all ages that
in this glad experience there is no distinction between the
chief standard-bearer and the humblest believer in Jesus? Does
anyone speak of a profession of such experience as presump-
tion? As well might it be regarded presumption in a child to
he certain of a parent’s love; as well deemed wisdom to hold
some loved friend in doubt and fear, when doubt and fear
might in all reason give place to love, pure and joyous. “Ye
have not received the spirit of bondage again to fear, hut ye
have received the Spirit of adoption,” was a message to a
chureh, and not to selected individuals.

23



346 The Canadian Methodist Quarterly.

III. Notice the relation of Methodism to the teaching of this
doctrine.

General reference has been made to the proclamation of this
doctrine in successive centuries. In relation to the doctrine
and the personal experience it sets forth, John Wesley has
said: “I apprehend that the whole Christian Church in the
first centuries enjoyed it. For though we have few points of
doctrine explicitly taught in the small remains of the Ante-
Nicene fathers, yet I think that none that carefully read
Clemens Romanus, Tgnatius, Polycarp, Origen, or any other of
them, can doubt whether the writer himself possessed it, or all
whom he mentions as real Christians. And I really conceive
both from the Harmonia Confessionwm, and whatever else 1
have occasionally read, that reformed churches in Europe did
once believe.that every true Christian has the direct evidence
of his being in favor with God.” Of the views of the
Reformers there can be no doubt. Luther, in his notes on
Gal. 1v. 6, writes: “ Let us assure ourselves that God sendeth
the Holy Spirit into our hearts. This I say to confute that
pernicious doctrine of the Papists, which taught that no man
certainly knows whether he is in the favor of God or no.”
His friend, Melancthon, the theologian of the movement of the
period,asserts that “ Assurance is the dividing line between Chris-
tianity and heathenism ;” he also asserts that the Holy Spiris
“ witnesses, bears testimony within us that we are received into
favor.” On the same subject the martyrs of England, among
them such mzn as Cranmer, Hooper, Ridley, Latimer, give tes-
timony quiic in accord with that of their earlier fellow-sufferer,
William Tyndale: “The Spirit, through faith, certifieth my
conscience that my sins are forgiven, and I received wunder
grace and made the son of God and beloved of God. And
then, naturally, my heart breaketh out into the love of God.”
Scarcely less clear was the teaching of several celebrated
expounders of the Gospel in the Reformed Church of England
in the seventeenth century, and of several Puritan and Non-
conformist divines of the same period.

When, therefore, in the earlier part of the eighteenth century,

1< History of the Religious Diovement.” Vol. II., p. 415, etc.
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Samuel Wesley said, on his death-bed, to his sons, “The inward
witness, sons, the inward witness is the proof—the strongest
proof—of Christianity;” and when John Wesley, brushing
aside the dust that had well-nigh hidden the great central
truth of Christianity, preached boldly the doctrine of justifica-
tion by faith alone, and with it the truth of the Holy Spirit’s
attestation to the believer’s heirship with Christ; and Charles
Wesley sang in two of his most glowing stanzas,

¢* His Spirit which He gave
Now dwells in us, we know,
The witness in ourselves we have,
Axnd all its fruits we show.

*¢ Qur nature’s turned, our mind
Transformed in all its powers,
And both the witnesses are joined,
‘The Spirit of God and ours,”

they only called attention to an old doctrine which was then
being preached by the few, and by that few, with rare excep-
tions, with a lack of clearness both as to its fuluess and its
universal application to believers. It was not strange, then,
that the earlier Methodists were compelled to defend this
doctrine with great frequency and vigor. “It had been derided,
indeed,” according to John Fletcher, “by fellow-churchmen,
and denied by Laodicean Dissenters, when it was gloriously
revived by Mr. Wesley and the ministers connected with him.”
Then, as in subsequent years, men who expressed no doubt
respecting the possibility of salvation through the Jeath of
Christ, hesitated to affirm the possibility of the knowledge of
salvation as a fact by the saved individual, and some even con-
temptuously denied it, as though such denial did not involve
a tacit charge of cruelty upon God. Through their own lack
of faith, they charged others with excess of faith. In all
human longings, yearnings, strivings after certeinty, they
recognized nothing more than human instinet ; they could nov
discern the workings of the Divine Spirit.

Than John Wesley, no man has written more clearly upon
chis doctrine, though others have written more voluminously.
With him it was a pre-eminently important subject, as tending
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to preserve religion, on the one hand, from degenerating into
formality, and, on the other, from running into wild enthusiasm.
It was regarded by him as a grand part of the testimony to
be borne to the world by the people whom he had been
instrumental in raising up. That the Holy “Spirit Himself
bears witness with our spirit that we are children of Ged,” he
taught them to “sing in their hymuns, pray in their prayers,
preach in their pulpits, speak of in their social meetings and
in private life as a thing of personal experience.” To famil-
iarize the world with this great doctrine as a matter of practi-
cable experience, has thus been, in no small measure, the mission
of Methodism. She has thus been leavening the religious life
of Anglo-Saxon Christendom for & century and & half, and has
done much to restore the primitive spiritual life of Christian-
ity—the life of clear spiritual vision, of confident and joyous
assurance. If, at the present day, a great number in other
branches of Christ’s Church are able to say, as did Robert
Murray McCheyne, of the last generation, that the “whole
Bible declares that we may receive, and know that we have
received, the forgiveness of sins;” or with Henry Martyn, “I felt
the Spirit of adoption drawing me very near to God, and
giving me the full assurance of His love;” is not this fact a
pleasing result, in great measure, of the prominence given to it
through the Methodist revival? This agency in the restoration
of the peace and confident gladness of the early Christian life
should be prized by Methodism as a special honor, and at the
beginning of a second century since the death of Wesley, her
ministry should require no fraternal counsel from Dr. R. W.
Dale and other men like-minded, beyond her limits, to lead
them to place special emphasis upon the doctrine of the witness
of the Spirit.

IV. Notice the relation of this doctrine to the Christian life.

One dare not say that the possession of the Holy Sgirit’s
witness is absoiutely necessary to salvation, or is an ever-pres-
ent mark of Christian experience. As Culverwell has remarked :
“A man may be a true child of God and certainly saved,
though he have not assurance;” but, as has been said by the
same writer, “ 'Tis required to the dene esse, not to she esse, of a
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believer.” Tt is a privilege open to all, but there are Christians
without it. To the well-being of a Christian, it is indispen-
sable. To the individual it is necessary:

1. For the enjoyment of a real peace. Such peace cannot
exist where there is ever-recurring doubt. Uncertainty respect-
ing the road over which he is driving for the first time, would
leave any brother in the ministry little disposition for pleasant
or profable meditation by the wag. Suspicion as to the
validity of the title by which he holds his acres, would take
from the farmer much of that power which erstwhile made
labor a delight. In like manner thousands of sincere souls
have no heart to serve God in seeking to save others, simply
becanse they are occupied in the solution of doubts respecting
their own personal safety, which are new every morning. They
have the seal of Church and ereed, but the soul ecries out for
the seal of the Divine Spirit. “Let none rest,” said Wesley,
“in any supposed fruit of the Spirit without the witness.”
None can rest without iy, he might have said. To many who
do not thus attempt to rest, the spiritual life is a perpetual
oscillation between hope and fear, and their Christian sonyg is
ever on the minor key.

2. For thorough usefulness. The world is sometimes per-
plexed by the ambiguous language and intermittent service of
Christian professors. Christian speech should ever be char-
acterized by modesty, but not marked by doubt. The constant
recollection that salvation is “not by works, lest any man
should boast,” but is “by grace through faiti,,” and the un-
merited gift of God will be sufficient to prevent spiritual pride.
On the other hand, confidence is one important condition of
true usefulness, whether a man sail the sea, or work the farm,
or care for the health of the body, or declare the great salva-
tion. Wesley only began his marvellous career, and the
Methodist movement received its first great impulse, when his
heart became *strangely warmed,” and he became certain of
the certainty of salvation. To be able to say, “I know whom
I have believed,” is the secret of successful labor in the case
of preacher, class-leader, Sunday School teacher, or any worker
in any department of Christ’s service.
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3. For holy boldness in the work of the Lord. In that
strong utterance, the “I know” of Paul, you have the key to
his fearless course—the secret of his power to look at the whole
catalogue of perils from which men naturally flinch, and to say
in face of all, “None of these things move me.” Aptly did
good Latimer, a martyr of a later age, say to his fellow-sufferer,.
Ridley: “When I live in a steadfast and settled assurance
about the state of my soul, methinks I am bold as a lion, I
can laugh at all trouble, no affliction daunts me; but when I
am eclipsed in my comforts, I am of so fearful a spirit that I
could crawl into a very mousehole.” Wisely did good Samuel
Rutherford say in one of those marvellous letters which have
immortalized his name: “Make meikle of assurance, for it
keepeth your anchor fast.” .

4. For peace in death. No Methodist can but be impressed
as he reads the “ Life and Correspondence ” of the celebrated
Hannah More, by the craving for the witness of the Spirit
expressed by that excellent woman upon her death-bed, and
her reiterated and intensely earnest cry: “Say unto my soul,
Thou art my salvation.” He who enters upon life’s final con-
flict with that prayer previously answered, can say, “O death,
where is thy sting! O grave, where is thy victory!” He con-
quers in being conquered, and all because, to use the words of
Thomas & Kempis, he has at some time in life’s busy day “shut
the door of his senses in order to be able to hear the Spirit's
voice within,” and then he has heard God say, *I am thy
salvation.”

To the Church at large this doctrine is of the highest import-
ance. The present is a lukewarm and speculative age. The
worldly desire a religion which shall afford a compromise
between Christ and the world ; the specuiative decline to be
held to the old moorings; the advocates of a priestly power
prefer a system in which a mere tactual succession shall be
held to warrant certain men in assuming responsibilities for
them for which the Most High has made each man answerable
directly and alone to Himself; and all these must needs be
arrayed against this bulwark of a heart religion—the doctrine
of the Holy Spirit’s power to assure the repenting and believing
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sinner of his sonship with God the Father, and joint-heirship
with Christ the Son. Against it Rome has ever set herselfin
array. Not once nor twice has she denounced assurance in the
most unmeasured terms, the Council of Trent having declared
a “believer’s assurance of the pardon of his sins” to be & “vain
and ungodly confidence,” and Cardinal Bellarmine having pro-
nounced it the prime error of heretics. To ground scarcely less
tenable must the High Church theorist of the present day be
driven by his dogma of apostolical succession.

Against all assailing influences have the ambassadors of the
cross, preaching the doctrine of the new birth attested by the
Holy Spirit, been successful. Early in the Christian era, they
performed the feat of laying the Roman Empire before Christ's
throne; at the period of the Reformation, Luther and his con-
temporaries wielded the sword of the Spirit with an effect
which papal Rome in vain sought to overcome; two centuries
later the Wesleys and Whitfield, and their eo-laborers, with this
truth changed the spiritual aspect of Britain, and even of the
world, and to-day vast masses of heathenism are feeling the
beneficent influence of the same truth.

It should be taught with special emphasis to-day, if
we would avoid the instability and unfruitfulness of certain
periods in the past, not as an incidentsal, but as a fundamental
truth in experimental theology. Upon the individual it should
be urged as the secret of personal happiness and true power,
and the attainment of life’s highest honor. “Beloved, now are
we the sons of God.”

Halifaz. T. WATSON SMITH.

«
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THE NATURE OF CHRIST'S ATONEMENT.

A CONTRIBUTION TOWARD THE FORMULATION OF A
CONSISTENT ARMINIAN THEORY.

III. ATTRIBUTES OF DEITY.

No doctrine of atonement can have a Scriptural basis which
does not harmonize with the attributes of Deity as revealed
therein. That God isjust while He is at the same time benevo-
lent, is a fact few men have hardihood enough to deny. It is
not needful to occupy space with argument to prove that the
atonement of Christ manifests to men the boundless benevo-
lence of our Father in heaven. Bethlehem and Nazareth,
Gethsemane and Calvary furnish adequate demonstrations of
Divine love for all who have eyes to see or hearts to feel;
but so diverse are man’s conceptions of atonement that a fuller
discussion of His justice in relation thereto seems essential.
And yet to discuss this subject at length and in all its bear-
ings is no part of our present purpose; that would simply be
to retravel the ground covered in the first and second articies,
expressing the same thought in somewhat modified phraseology,
for the justice of God is the regulative principle of every phase
of His relation to His intelligent creatures, and especially of
the moral government He exercises over them. “ Wherefore
the law is holy, and the commandment holy, and just, and
good.”  There are, however, some aspects of the justice of God
which must be discussed here as supplementary to, and sub-
stantiative of, the views expressed or implied in the previous
articles.

Studied from one standpoint, the justice of God lies at the
root of the Secripture doctrine of atonement; or, to state the
same thought in another form, our conceptions of justice will
regulate and determine our conceptions of atonement. The
justice of God is an essential part of His holiness, and indicates
His attitude toward men as subjects of His divine government.
Holiness is subjective, because it designates the personal dis-
position of the Almighty—it is the inclination of the Divine

1Rom, vii. 12.
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will.  Justice is objective—the expression of the Divine holi-
ness in acts of righteous government. As a Divine attribute,
therefore, justice may be defined as God’s preseription of
righteous laws as the Supreme Governor of the universe, and
His dispensation of righteous rewards and punishments as
Supreme Judge, according as His creatures conform to or break
the laws laid down for the regulation of their lives. Rev. J.
Gilbert defines justice as & personal attribute of the Deity to
be “That rectitude of the Divine nature by which His judg-
ments and acts are ever in harmony with the relation of things,
as well morally as intellectually.”

Though we ardently admire the exceedingly able book of
the writer just quoted, we cannot agree with his adoption and
defence of the definition of Leibnitz, that “ Justice is a modi-
fication of benevolence.”> That they are intimately connected,
and evea mutually regulative, may be readily admitted. All
God’s manifestations of justice are in harmony with the dictates
and tendencies of His essential nature, which is love ; but how-
ever intimately connected or mutually regulative, that they
are essentially different is evident from the fact that justice
appeals to the conscience, benevolence to the heart. This dis-
tincrion will be still more apparentif we keep before our minds
the fact that an act may be perfectly just which is not benevo-
lent, and benevolent when it is not just. When a person pays
a debt he has contracted, he performs an act which is pérfectly
just, but in no wise benevolent; but when he gives to a suffer-
ing human brother that which belongs to another, his act is
benevolent, but it is not just. These simple illustrations are
sufficient to show the fallacy in Mr. Gilbert’s reasoning, when
he says justice “is goodness exercised under the control of
wisdom, prescribing what, in the entire view of things, is fittest
and most conducive to the highest ends.”™ This is to make
utility the standard of justice, whereas the indestructible ideas
of right and wrong are wrapt up in the very word justice, and
inseparable from it, while they have no necessary connection

14 The Christian Atonement,” p. 134.
2bid. See also Leibnitd ¢ Theodicée,” p. ii., 8. 151. STbid.
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with mere benevolence. Though God’s benevolence and justice
are distinet, it must not be forgotten, however, that all His acts
are equally wise, and just, and good. “When we are contem-
plating the nature of God, we consider it, after the analogy of
human beings, as different according to the different objects
about which it is employed. On this common mode of concep-
tion the common use of language is built, and in conformity
with this usage we must make a distinction between the good-
ness, holiness and justice of God, especially as the Secriptures
follow this common usage. Now, the object of the holiness of
God is gemeral, universal good ; of His justice and benevolence,
the welfare of His creutures. We here see how closely con-
nected these ideas are, and what induced Leibnitz to define
them as he did. But following the general usage, we make the
following distinction in the employment of these terms: One is
called goou or benevolent who is inclined to benefit another, qui
bene cupit, vult ; oneis called holy, in respect to the purity and
blamelessness of his disposition—one who loves what is good
and hates what is evil, qui recte, sentit, sanctus est ; just, who
acts according to this disposition, que recte agit, and who there-
fore actively exhibits his pleasure in what is good, and dis-
pleasure at what is evil. But since God has no other end but
to promote the welfare of His creatures, He acts, even when
He proceeds with justice, at the same time benevolently ; and
even in those things which we call evils and punishments, from
the manner in which they affect us, are only so many results
and proofs of the Divine goodness.™

In this discussion we are not much concerned with the
technical distinctions of systematic theologians, save so far as
they are essential to a comparison of theories, for we conceive
justice in God to be a unit at its roots, modified in its manifes-
tations by the diversified relations of moral beings. “As an
attribute of God, it is united with His holiness as being essential
to His nature; it is legislative or rectoral, as He is the righ-
teous Governor of all His creatures, and it is administrative
or judicial, as He is the just Dispenser of rewards and punish-
. ment. Under these three heads may be distributed all that
1Knapp's *¢ Theology,” p. 113.
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Scripture teaches us on this most important subject.”  Adopt-
ing this generally admitted classification, it seems essential that
any adequate theory of atonement must combine the rectoral
and retributive aspects of the Divine justice, and work out its
details in perfect harmony with both. Atonement is often
defined as a “satisfaction offered to Divine justice for the sins
of mankind.” Now, as these words are used by men who hold
theuries as widely diverse as the poles, it may help us to some-
thing like clear thought if we ask, ** How does the atonement
offered by Christ satisfy Divine justice for the sins of man-
kind ?” In proposing this question, we have not forgotten the
caution of Dr. Crawford.2 We are not conscious, however, of
any desire to pry into the “secret things which belong unto
the Lord.” We are not animated by any irreverent curiosity,
but by a passionate desire, to know the truth. We are as
ready as Dr. Crawford himself, according to our ability, to con-
tend that Scripture teaches that Christ has made satisfaction
to Divine justice for the sins of mankind, but we do not regard

it as sacrilegious to ask, “ In what way?”

If we apprehend aright, retributive justice is that aspect of
this Divine attribute which impels Him to punish the trans-
gression of His righteous laws according to the exact demerit of
each individual transgressor; but God’s administrative justice,
while it punishes the transgressor, does not so much regard the
wrongdoer’s personal demerit, as it does the conservation of
God’s authority as the righteous Governor of the moral universe,

YPope’s * Compendium of Christian Theology,” Vol. I., p. 335. The
following remarks of Knapp are worthy of note: **God exhibits to man
His complacency in what is good and useful, and His disapprobation of
what is evil and injurious, in two ways—(1) By laws and various institutes,
which are intended to teach us, on the one hand, what is good and salutary,
and, on the other, what is evil and injurious, in order that we may know
how to regulate our feelings and our conduct. This is called legislative
Justice (justitia legislatoria, sive antecedens, sive dispositiva). (2) By actions,
in which He manifests His approbation of what is good, and of those who
practise it, and His disspprobation of what is evil, and of those who live
wickedly. This is called retributive justice (justitia retributiva, judiciaria,
rectoria, distributiva, compensatriz, consequens).—** Theology,” pp. 117, 118.

24 The Scripture Doctrine of the Atonement,” pp. 183, 184.
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the maintenance of His law, and the protection of the interests
of His obedient subjects; or, to put the matter more briefly,
the retributive justice of God has special regard to the per-
sonal deserts of His moral subjects, while the administrative
justice of God is employed in furthering the ends of good
government throughout the wide domain over which Hc rules,
These distinetions, properly apprehended and expounded, divest
this whole subject of the dense fog in which it is, alas, too
often enveloped. If the retributive justice of God deals with
individual transgressors according to their personal demerit,
then it is seen that the satisfaction made by Christ was not,
and could not be, made to God’s justice in this particular aspect
of it, for its very nature precludes the possibility of substitu-
tion. Whatever views the followers of Augustine or Calvin_
~ may adopt on this subject, it appears to us that consistency
compels all genuine Arminians to adopt this view, for the fol-
lowing reasons: If Christ’'s atonement (as every Arminian
contends) is to be regarded as offered for every man, and that
atonement consisted in the satisfaction of God’s retributive
justice, it would follow that no man could be justly punished
for his sins. If Christ bore the penalty due to the guilt of the
race, it would, as we have already seen in a former article, be
flagrantly unjust for the race, or any individual member of it,
to bear it over again. Hence all Calvinists proclaim, consist-
ently enough with their theory of atonement, the certain sal-
vation of all for whom Christ died ; He having satisfied Divine
justice by bearing the penalty due to the sins of the elect, this
salvaiion follows as a matter of right. Logically, the system is
faultless. Admit the premises, and the conclusion inevitably
follows. But we deny the premises. The mere fact that an
atonement has been made does not cancel the guilt of a single
wrongdoer. Notwithstanding the stupendous facts of the
incarnation and sacrifice of the Son of God, each transgressor
of Divine law is, by reason of his personal demerit, as
obnoxious to the retributive justice of God as though Christ
had never assumed our nature or died upon the cross. Retri-
butive justice having a regard only to what is due the sinner,
we conclude that Christ has not, and could not, give satisfac-
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tion on his behalf. If we were shut up to this view of
satisfaction, there would be no hope for a single one of the
human race. The remarks of Gilbert on this subject are wise
and far-reaching. He says, “Not unfrequently justice is
defined to be that attribute which awards to each precisely
his due, whether considered in relation to debt, or to the
alternatives of moral character. Were this latter a correct
representation of its requisition as a binding power, it seems
impossible that merey could be extended to any delinquent
without, at the same time, committing a violation of justice,
and the mode of reasoning not unfrequently adopted on this
subject, though inconsistent with their subsequent admissions,
would lead to the inference that such is the conception enter-
tained by many minds.”

“ Having accepted the definition just stated as apparently
very simple, they push their argument to show that God can-
not pardon sin; but speedily turn round and announce that He
does pardon it. Retributive justice is in such reasonings
represented as binding to the execution of penalties, as fully
as to the granting of rewards either explicitly promised, or in
some way the object of equitable expectation. Itis obvious,
however, that a vigorous adherence to this nofion can never
consist with the escape of a transgressor on any terms. Jus-
tice, to be consistent with the definition, would so have required
the proportional suffering, as to be really violated by its remis-
sion. There would have been no room for either atonement
or mediation.”

“The sufferings of Christ, however expiatory, can never be
really the punishment of the offender who receives pardon
through His name. If God, therefore, be essentially a Being
of retributive justice, and if that justice binds Him to inflict
suffering on an offender, as it does to reward obedience, one
inference only remains—that there can be no deliverance.”

But with God’s administrative justice the case is quite differ-
ent. Let us bear in mind that this aspect of Divine justice is
occupied in the maintenance of His righteous governm:nt. It
will be readily seen how, in this aspect of it, the justice of God

1¢ The Christian Atonement,” pp. 134, 185,
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is satisfiable—admits of substitution! Any method which '
secures this end, as well as the punishment of the offender
would have done, the All-wise and All-merciful Ruler was at
perfect liberty-to accept in its stead. Here is the root of the
doctrine of substitution as taught in the Holy Scriptures.
The atonement of Christ does, we claim, secure these ends
most effectually. Supposing that man had been visited with
all the bitter fruits of his personal transgression of Divine
law, what would have been the influence thereof on the intel-
ligent universe 2 Would it not have been a spectacle caiculated

'We are pleased to add to the text the following remarks of Rev.
Leonard Woods, D.D.: ** When we say that justice as an attribute of God,
as a principle of His government, is satisfied, we personify justice; we
gpealk of it as though it were a person. This figure of speech is very com-
mon. I have no objection to it. But we shall do well to remember that
it is a figure of speech. We come then to the question, Is Divine justice
satisfied with Christ crucified as a propitiation for sin? To determine
this, consider a little what is the object of Divine justice, what it aims at,
what it seeks to do. Exercised according to the common, regular course
of moral government, justice seeks the punishment of offenders. This s
its proximate end. But what is its ultimate end? What does justice ulti-
mately aim to accomplish by punishmeat? The end aimed at in punish-
ment is, manifestly, to display the moral character of God, to express His
mind as to the goodness of His law and the evil of sin, to support His

. government, and to secure the highest welfare of His kingdom. We know

this is the end aimed at, because it is the end actually accomplished. Now,
all thinking men who hold to the doctrine of atonement, believe that the
vicarious sufferings of Christ answered all the great, ultimate ends which
Divine justice sought in the merited punishment of transgressors—all the
ends which would have been answered had that punishment been fully
executed upon them. If, then, all the important ends which justice
sought, and which it would have accomplished by the punishment of sin-
ners, are accomplished by the death of Christ, how can it be otherwise
than that justice is satisfied? It seems evident that Divine justice must
be as well satisfied with the sufferings of Christ as with the punishment of
sinners, if those sufferings perfectly answered the ends which it aims at.
If Christ’s sufferings manifest the righteousness of God, and honor His
character as much as the punishment of sinners could have done ; if they
do as much to discountenance sin, to give influence to law and to promote
order and happiness among intelligent beings, what more can justice ask?
This is all that the case calls for. Justice seeing the good it aimed at fully
accomplished, says, it s enough.””—‘ Works” of Rev. L. Wood, D.D.
Vol. IL, pp. 468, 469.
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to deter others from committing a similar offence? and would
it not have impressed them with the fact that no being might
transgress God’s law with impunity ? Looking at Jesus Christ
a3 man’s substitute, in the humility of His incarnation, the agony
of His passion, and the mystery of His death, it may be con-
fidently affirmed that the punishment of the transgressor could
not have furnished us with more impressive views of the evil
of sin or of the majesty of Divine law. Hard is the heart and
senseless the soul that can look upon Gethsemane and C.lvary,
and go away and deliberately sin again. Then the suffering
of the original transgressor would not have furnished an oppor-
tunity for the manifestation of God’s merey toward the
sinful. The suffering of Christ stamps sin as an abominable
thing, exkhibits the inviolability of the Divine law in a way
that makes one tremble as we contemplate it, while it secures
the exercise of mercy toward the sinful. With these facts
before us, we confidently affirm that the satisfaction made by
Christ answers the ends of moral government as well, if not.
better, than the punishment of the actual offender would have
done. The infinite love of our Divine Father having furnished
the substitute, He, as Supreme Ruler, is satisfied with the
substitution.

This view commends itself to us as the true one, because it
is in thorough harmony with the nature of God as unfolded
to us in Scripture. If the retributive justice of God had
demanded of the sinner's substitute the penalty due to the
sinner's demerit, there would be ground for the charge that
His attributes were in conflict with one another. In God’s gift
of Christ as the substitute for sinful man, he has opened a
wider rift in the elouds which hang over His infinite perfections
than we find anywhere else. Perfections of the Divine nature
which, when studied separately, seem to be in conflict with each
other, are here found to be in perfect and sublime harmony.
If we look at the joys of heaven, we shall be constrained to
magnify God’s goodness ; if, at the pains of hell, His justice ;
but the cross of Christ magnifies both the justice and merecy
of God in a more remarkable manner than heaven or hell
magnifies either. Men talk about Divine love triumphing cver
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Divine justice, a form of speech which i3 far more sentimental
than Scriptural, for where, on all the pages of the blessed and
Heaven-inspired Book, is there a single intimation that any
perfection of the Divine nature was in any way opposed to the
sinner’s salvation ? Where, in all this bright record of hope
for humanity, is one atiribute of the infinitely perfect God
rapresented as in conflict with another;! or where is any man
warranted in speaking of love as the darling attribute of Deity,
save in the rapture of poetic license ?  As God is one, Kis per-
fections are a unit. Redemption exhibits them to our minds
in their harmony, and when we understand it, they are seen
¢o-operating in procuring the salvation of man. Aslove is the
fountain whence atonement takes its rise, so justice is the
regulative principle alike of all its processes, as well as of the
method of its bestowal.? :

1< If vindictive justice be the securing of public right and order, or a
constant regard to the object of enlarged bemevolence, even though it
demanded the execution of suffering upon individuals, there is no opposi-
tion to mercy, when mercy can be admninistered in consistency with the
general safety ; while, at the same time, there is a necessity, when mercy
is exercised, for atonement or satisfaction, if otherwise pardon cannot be
safely conceded. Such vindictive justice is an essenticl attribute of the
Divine nature, and not dependent upon merely free volition, and thence
we may accurately enforce the necessity of the satisfaction of Christ with-
out placing the Divine attributes in conflicting opposition. Christ has
satisfied the claims of this vindictive justice by securing public order, while
yet dispensing pardon.”—Gilbert’s ¢ Christian Atonement,” p. 367. In the
above note, which is in answer to Stapfer, it will be observed that Gilbert
uses the phrase *‘vindictive justice” in exactly the same sense as we have
used the phrase “administrative justice ” throughout this article.

2¢ ¢ ig important to remember that Holy Scripture never makes such s
distinction between the love and holiness of God as thedlogy thinks it
necessary to cstablish. The mercy that provides and the justice that
requires the atonement are one in the recesses of the Divine nature. Their
union o: identity is lost to us in the thick dark of the light which wo
cannot approach. The cross of Christ, or rather the whole mediation of
the Redecemer, equally and at once reveals both. Heiein s love, not that
we loved God, but that He loved us, and sent His Son the propitiation for our
sins. In our infirmity, we find it nesdful to correct onr estimate of one
attribute by appealing to another. Tho Scriptures scarcely condescend o
that infirmity. It speaks of tho Divine agape as ordering the whole
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Further, this view commends itself to our reason as the true
one, because it not only justifies the Bible doctrine of eternal
punishment as the merited portion of impenitent men, but
brings out its perfect harmony and consistency with the whole
of God’s redemptive scheme. It is contrary to the soul's
intuitive sense of justice for Christ to bear the penalty of a
man’s transgressions, and then for the man to bear the penalty
a second time himself. But if Christ’s sufferings made satis-
faction to God’s administrative justice, so that the ends of moral
government were answered, as well as the punishment of the
offender would have answered those ends, though the actusl
- guilt of the sinner has not been cancelled, nor his liability to
penalty removed by the mere fact of Christ having made
satisfaction to Divine justice; yet, upon his appropriation of
Christ as his personal Saviour, his transgressions may be par-
doned and his iniquities forgiven in perfect consistency with
the character of God and the principles of His moral govern-
ment. If, however, the sinner refuses or neglects to make such
an appropriation of Christ, the penalvy due to his sins is still
in full force against him ; it neither has nor could be abrogated,
it is simply delayed in virtue of mediatorial grace. Should the
sinper neglect or refuse to make such an appropriation of
Christ down to the end of his probationary life, the penalty
may be inflicted upon him in perfect justice, without any such
anomaly as that which is implied in the theory that makes
Christ to bear the penalty of the sins of mankind, while it also
makes the impenitent to bear the penalty of their own sin, an
anomaly from which the moral nature must shrink with horror
and abhorrence as unworthy of God or man.!
ceonomy of what is nevertheless an hilasmos or propitiation, and of the
Divine cudolia as ordering the whole cconomy of what 1s nevertheless a
Fatallage."—Paope’s ¢ Compendium  of Christiae  Theology,” Vol 1L,
pp. 278, 279.

1This theury requires as its natural sequence a limited atonement, and
the absolute certainty of the salvation of sll for whom that atonement was
offcred. To us, this, itself, is evidence that the premises which lead to
such conclusions must be radically erroneous. “The Divine justice is
conceived of by *hem [its advocates] as, by a necessity of the Diviue nature,

awarding eternal misery to sin and eternal blessedness to righteousness,
2%
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It is said, however, that it is manifestly unjust for the inno-
cent to suffer for the guilty. We leave the advocates of the
notion that Christ’s sufferings were penal to answer this objec-
tion as best they can. To our minds, the objections made to
this theory by the older Socinians, as well by the advocates of
the modern moral influence theories of atonement, have never
been answered—are, indeed, on such principles, unanswerable.
If “sin can be pardoned in consistency with the Divine justice
only on the ground of a forensic penal satisfaction ;™ if “to
the pardon of sin consistently with the purity of God, the
punishment must fall on the sinner’s substitute ;2 we are ready
to ask, in the words of Martineau, “Of what man, of what
angel, could such a thing be reported, without raising a cry of
indignant shame from the universal human heart?”® But no
such objection as this has any force against the dectrine of
satisfaction we are advocating. We are aware that Martineau
Jowett and others have caricatured it, and then denounced it
as strongly as they have done the ides of penal satisfaction.
The former of these writers speaks of it as being “only a
show-off for impression’s sake;™* the latter as “a painful
fiction ” interposed between man and God.> The man who has
so far misconceived the sublime fact of the incarnation and the
awful spectacle of Calvary as to spexk of it thus, has put him-
self in a position in which he is either incapable or unworthy
of being reasoned with. We do not regard these momentous

That the sinner may be saved from this misery and partake in this tlessed-
ness, he must, in the person of Christ, endure the misery due to sin, and
fulfil the righteousness of which this blessedness is the due reward. But
the corelative position is that. having thus, in the person of Christ, endured
the punishment of sin, he cannot, ii- justice, ba eventually punished him-
self ; and that having, in like manner, fulflled all righteousness, he mus,
in justice, receive the reward of that righteousncss.”—Dr. McLend
Campbell’'s ¢ The Nalure of the dtoncaent,” p. 47.

1Dr. A. A. Hodge, *Systematic Thealogy.” Vel I1., p. 488.
24 Symingtim en Atenement,” p. 50.

3¢ Studics of Christianity,” p. 188

4Tbid, p. 161. .

s¢¢ Bpistles of St. Paul.” Vol. IL., p. 473.
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events as mere spectacular displays, much less as fictions, but
as glorious facts on which depend our own welfare and that of
the world’s. Account for them as we may, the unparalleled
sufferings and death of the only begotten Son of God are facts
of history. Grant for a moment that they had no relation to
buman sin, were not, in any such sense as we have indicated,
an atonement for sinners; what then? The mystery, the
wondertul condescension, the tortures of His body, the unspeak-
able agony of His soul, stand still as facts in the history of
Jesus Christ—facts unalterable by any theorizing concerning
them. Standing in the presence of these facts, the question
arises, and we neither ought nor can suppress it, Why were they
endured ? If it be answered, as an exhibition of God’s love to
man, or as an example of self-sacrifice, to show man how he
ought to live. Now, for the moment assume either or both of
these answers to be correct. Another question arises: if it was
unjust that Christ should suffer as an atoning sacrifice for
man, was it a whit less unjust for Him to endure these suffer-
ings as an example for man, or to manifest the love of God to
man? This question the intelligent reader, will know how to
answer. It will be seen that this objection bears with equal
force against the whole of God’s providential government, as
Butler has so clearly shown.! “No generalizing of expression,

! ¢ When, in the daily course of natural providence, it is appointed that
innocent people should suffer for the faults of the guilty, this is liable to
the very same objection as the instance we are now considering. The
infinitely greater importance of that appointment of Christianity which is
objected against, does not hinder, but it may be, as it plainly is, an appoint-
ment of the very same kind, with what the world affords us daily examples
of. Nay, if there were any force at all in the objection, it would be
stronger, in one respect, against natural providence than against Christian-
ity, hecause, under the former, we are in many cases commanded, and
even necessitated, whether we will or no, to suffer for the faults of others,
whereas the sufferings of Christ were voluntary. The world's being under
the righteous government of God does, indeed, imply that finally, and upon
the whole, everyone shall receive according Lo his personal deserts, and the
general doctrine of Scripture is that this shall be the completion of Divine
government. But during the progress, and for aught we know, even in
order to the completion of this moral scheme, vicarious punishments may be
fit and absolutely necessary.”’—*¢ dnalegy,” Bohn's Ed., part II., ch. V.,
o 254, 255.
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no slurring over the fact by vague abstractions, by loose and
ambiguous forms of speech, can prevent the discerning mind
from having a palpable perception of the truth, however
mysterious, that substitution is part of the scheme of that moral
government under which we live; a scheme which, without
question, includes essentially the suffering of one who was
innocent, for the relief and benefit of others who are guilty.
State this fact as indeterminately as you please, vigorously
adhere to the coldest and most undefining forms of language,
allow only that the innocent suffered for the advantage of the
guilty, what possible abatement of the charge of injustice do
you supply ? The difficulty, if any—the mystery—the awful
mystery—remains in full proportion behind the flimsy cloud;
that mystery is, the innocent, the virtuous, the perfect One has
borne tremendous agony. This is the point of startling wonder
—whatever the result—of wonder to be diminished only by
the exigency, the mighty good acceruing not otherwise to Le
attained.”™

It is said, however, that there is no conceivable sense in
which the sufferings of Christ were a satisfaction to Divine
Jjustice unless they were penal. Professor Crawford states this
position thus: “It is not the ‘retributive justice’ of God that
is satisfied by them, but what is called His ‘rectoral o= public
justice” Or rather, to speak plainly, it is not the justice of
Ged,’ in any sense, that can be attached to that expression, or
anything in the. Divine mind that is satisfied by them, but
only something in the outward exigencies of the Divine gover:-
ment that s supplied, to the effect of providing that safely,
honorably and without prejudice to the interests of practical
godliness, God’s mercy may be freely extended to transgressors,
without such penal satisfaction as His justice requires.”? Dr.
Shedd states the same position when he says: “Law has no
option. Justice has but one function. The law itself is under
law ; that is, it is under the necessity of it own nature, and,
therefore, the only possible way whereby a transgressor can
escape the penalty of the law is for a substitute to endure it

¢ The Christian Atonement,” Rev. J. Gilbert. P. 67.
3¢ The Seripture Doctrine of Atonement,” p. 381.
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for him.”* It will be seen how that iron necessity which
obliges God to punish sin underlies the views of Divine justice
as understood by these writers. We refer our readers to the
article in the April number of this review, as to God’s obliga-
tions to punish sin, and submit that in the administration of
moral law justice has not exhausted itself, not compassed the
whole of its office, when it has exacted the penalty trans-
gressors may have incurred. Moral law must be administered
on principles that secure the cordial approbation of those who
are governed by it. If love to God as the root principle of all
morality is to dominate the life of man, there must be no
hesitation as to the principles of the administration under
which he is placed, no misgivings concerning the character of
the Administrator.

No, “retributive justice ” has not been satisfied by the sufter-
ings and death of Christ, for He is the substitute of sinners,
and retributive justice regards only the intrinsic demerit of the
personal transgressor of Divine law. Retributive justice does
not admit of substitution. As personal guilt is the sole object
of retributive justice, if Jesus Christ had satisfied that aspect
of Divine justice, we are shut up to the awful conclusion that
He must have become personally guilty of the sins of those
for whom He laid down His life, a conception as repulsive to
us as it is a violation of every principle of righteousness. “In
truth, and in deed, the sinner is just as guilty after the atone-
ment as he was before, and he is just as obnoxious to the
inflictions of the retributive justice of God. He mayv be most
justly punished, for as the claims of retributive justice have
not been satisfied, so they may be demanded of him without
being a second time exacted. He really deserves the wrath of
God on account of his sins, although administrative justice has
been satisfied; and hence, when he truly repents and believes,
all his sins are freely and graciously remitted.? It is surely
as poor logic as it is unsafe theology to conclude that no satis-
faction has been offered to Divine justice because satisfaction
to God’s retributive justice has been shown to be impossible.

1¢¢ Thenlogical Essays,” p. 287.
“ Theodicy,” Bledsoe. P. 281,
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“The office of justice is the maintenance of moral government
in the highest attainable excellence. The aim is the prevention
or restraint of sin, the protection of rights, the defence of inno-
cence against -injury or wrong, the vindication of government
and the honor of the Divine Ruler.”? It is a most vicious form
of reasoning that fastens the mind on one of the offices of
justice and ignores the rest, and one which is sure to land us in
error. Dr. Crawford in..mnates that there is no room for any
distinction between retributive and rectoral justice? We ask
if it is any the less Divine justice when it is directed to the
protection ard conservadiion of the rights of the loyal against
the lawless, to the maintenance of the majesty of law and
and honor of the Administrator, than when it is employed
in the infliction of deserved penalty on the obstinate trans-
gressor? We have already said that Divire justice is a unit,
but men have found it needful to qualify it as it works toward
different ends. In enforcing the penalties attached to the
transgression of DMivine law, we call it “retributive;” in con-
serving the rights of the ruled and the Ruler, we call it
“rectoral” or “public justice;” but whether engaged in the
one way or the other, it is equally Divine justice. In the
former case it is expressed toward an individual personally
blameworthy ; in the latter it contemplates the greatest good
of the greatest number of moral beings over whom God rules.
Christ's sacrifice of Himself had an important bearing on the
justice of God in its relation to penalty attached to transgres-
sion, and was satisfaction thereto by accomplishing the rectoral
ends penalty was designed to serve in God’s moral administra-
tion® In the discussion of this subject it would materially

3¢ Systematic Theoloay.” Miley, Vol. T., p. 202.

#:¢ The Scripture Doctrine of Atonement,” p. 385.

%¢As in the satisfaction theory, so in the rectoral, the sufferings of
Christ are an atonement for sin only as ir. some sense they take the place
of penalty. But they do not replace penalty in the same sense in the
schemes. In the one they take its place as a penal substitute, thus realiz-
ing the office of justice in the actual punishment of sin; in the other
they take its place in the fulfilment of its office as concerned with the

" interests of moral government. It is the office of justice to maintain these

interests through the means of penalty. Therefore atonement in the
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help us if we were to distinguish between what justice abso-
lutely requires and what it admits. Justice might have required
the v*ter and eternal condemnation of every transgressor of
Div.ine 1aw; the fact that this bas not been done is patent to
all. Forgiveness is within the reach of all through the media-
tion of Jesus Christ, but every impenitent man is in imminent
peril every hour of being visited with the utmost rigor his
transgressions have merited. With the human facts, and the
Divinely provided propitiation before us, we discern a maxrvel-
lous difference between -may and must we shall do well to
ponder with ecare. Again, we imagine mistakes on this subject
would be less irequent if the distinetion between compensation
and satisfaction were kept clearly hefore the mind. Bishop
Stellingfleet has sei this matter before us with the clearness of
noonday. It will be observed how the good Bishop goes to the
roob of this matter when he says, “If we can clearly show a
considerable difference between the notion of debts and punish-
ments, if the right of punishment doth not depend upon mere
dorinion, and that satisfaction by way of punishment is not
primarily intended for compensation, but for other ends, we
shall make not only the state of the controversy much clearer,
but offer something considerable toward the resolution of it™

madiation of Christ must so take the place of penalty as to fulfil this
same office while the penalty is remitted.”—*¢ dtonement in Christ,” Miley,
pp. 217, 218. “‘Now, this universal justice in God is that whereby He not
only punishes obstinate and impenitent sinners, but He takes care of pre-
serving the honor of His laws. And, therefore, although Almighty God,
out of His great mercy, were willing tha: penitenc sinners should be for-
given, yet it was most agreeable thereto that it should be done in such a
manner as to discourage mankind from the practice of sin by the same
way by which He offers forgiveness, and for this end it pleased God, in
His infinite wisdom and gooduness, to send His Son to become a sacrifice
of propitiation for the sins of mankind, which, being freely undertaken by
Him, there was no breach in the measures of punitive justice with respect
to Him ; and so, by His death, He offered up Himself as a ‘full, verfect
and sufficient sacrifice, oblation and satisfaction for the sins of mankind.
And this is that doctrine of the satisfaction of Christ which we own end
defend.—*“Doctrine of Christ’s Satisfaction,” Bishop Stellingfleet, pp. xxxi
and xxxii.
14 The Doctrine of Christ’s Satisfaction,” p. 19.
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“ The reason of debts is dominion and property, and the obliga-
tion of them depends upon voluntary contracts between parties ;
but the reason of punishments is justice and government, and
depends not upon mere contracts, but the relation the person
stands in to that authority to which he is accountable for his
actions.”! Again, the Bishop says, “In case of debts, every
man is bound to pay whether he be called upon or no; but in
case of punishments, no man is bound to betray or accuse him-
self. For the obligation to payment in case of debt ariseth
from the injury sustained by that particular person, if another
detains what is his own from him; but the obligation to
punishment arises from the injury the public sustains by the
impunity of crimes, of which the magistrates are to take care,
who, by the dispensing of punishments, to show that to be .
true which Grotius asserts, that if there be any creditor to be
assigned in punishment, it is the public good, which appears by
this that all punishments are proportioned according to the
influence the offences have upon the public interest; for the
reason of punishment is not hecause a law is broken, but
because the breach of a law tends to dissolve the community
by infringing the authority of the laws and the hono: of those
who are to take care of them.”> The Bishop then goes on to
show that these principles are as applicable to the administra-
tion of Divine as of human laws. “When God gives laws
according to which He will reward and punish, He so far
restrains the exercise of His dominion to a subserviency to the
ends of government. If we should suppose that God governs
the world merely by His dominion, we would take away all
vewards and punishments, for then the actions of men would
be the mere effects of irresistible power, and so not capable
of rewards and punishments. . . . But if God doth not
exercise His full dominion over rationsl creatures, it is apparent
that He doth govern them under another notion than as mere
Lord, and the reason of punishment is not to be taken from an
absolute right which God doth not make use of, but from the
ends and designs of government, which are His own honor,
the authority of His laws, and the good of those whom He doth

1¢¢ The Doctrine of Christ’s Satisfaction,” p. 21 2Ibid, p. 23.
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govern. With these passages of Bishop Stellingfleet before
his mind, we do not wonder that Rev.J. Gilbert should say,
“It is quite refreshing to escape from the fogs with which
divines generally surround this subject, by not .ufficiently
keeping in view the distinctive nature of moral government,
and the peculiar relations of justice”® God's great mercy is
here prominently exhibited in waiving His personal right, and
His justice is equally prominent in not forgiving the trans-
gressor without securing the ends penalty was intended to
serve in the administration of Divine law. Here then is the
true sense in which atonement is satisfaction offered to Divine
justice. Satisfaction to God as the injured party renders sub-
stitution absolutely impossible?

Agaip, it is contended that the docirine advocated in this
article makes the rectoral ends of justice the only motive to the
punishment of sin. The conclusion does not follow from the
premises. 'The section in a former article on the ground and
end of penalty is a sufficient answer to this objection. Sin is
to be punished according to its demerit, but penalty subserves
great public ends as well as the punishment of the wrongdoer.
The redemptive economy combines both elements. Christ’s
great work satisfies the rectoral ends of justice as well as the
punishment of the transgressor would have done, while, at the
same time, the just penalty of his sin awaits the impenitent
soul. “While Divine penalty falls only uprn sin, the supreme
reason for its infliction is in the rectoral ends with which moral
government is concerned.”™

Perth, Ont. W. Jacgson, D.D.

YThe Doctrine of Christ’'s Satisfaction,” pp. 26, 27.
2¢¢ The Christian Atonement,” p. 363.

*Bishop Stellingfleet’s work quoted above is a mine of wealth clear in
thought, and will repay any attentive reader’s moss careful perusal.

146 Atonement in Christ.” Miley, p. 226.
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«“THE LAND SHALL NOT BE SOLD FOREVER.”
Leviticus xxv. 23.

‘Was this injunction the declaration of some eternal principle,
resting on a basis of justice, obligatory on all ages or conditions
of society, or was it only a temporary expedient, applicable
merely to a certain peculiar condition of the Jewish people ?

The question resolves itself into this: Can land be justly
treated as an article of commerce, to be bought and sold, just as
food, clothing, shelter, or any product of labor, or does land
differ from other things, so that justice forbids its sale ?

Between the land, the gift of the Creator, and commodities,
the product of the laborer, the Mosaic economy made the widest
distinction. No restriction whatever was placed on the sale of
the products of industry, but the sale of land was strietly for-
bidden. No one could do more with the land than to give a
lease till the Jubilee year.

This method has been spoken of as an entail, resembling the
entail common in Britain. But these two entails differed as
widely as two things could differ. The Jewish entail secured
land to everyone, the British entail secures it to particular heirs
only, and excludes all others. The one entail ensured equality,
the other perpetuates and intensifies inequality.

To determine the rightness or wrongness of selling land, we
must examine what selling means. How does anyone acquire
a right to sell ? Evidently a man can sell only what is his,
and nothing more than is his. That which he owns absolutely,
evidently he can sell absolutely, and that which he owns only
limitedly, he can sell only limitedly.

When one man catches fish and another catches game,and
they exchange their product, this constitutes buying and selling.
The one sells fish and buys game, the other sells game and buys
fish. We call this selling fish or selling game; in reality it is
exchanging services. Each renders a service; each confers a

. benefit; each is enriched only on condition that he enriches.

After a man has toiled to catch fish or game, to raise a crop



“The Land Shall Not be Sold Forevgr.” 371

or build a house, on what condition can I justly demand any
of these commodities from him? Should I attempt to take
them without offering some equivalent product or service,
would he not immediately and infuitively recognize that I was
subjecting him to an injustice, and would he wnot feel that he
was quite justified in resisting my efforts 2 Undoubtedly he
would. It requires no demonstration to prove to 2 man that
he is defrauded when he is compelled to render or surrender
gervice without receiving an equivalent service in return.

Are we not quite safe in assuming this as one of the
basal principles of ethics, that honesty demands that services
should be reciprocal—service for service, product for product,
benefit for benefit ? Suppose we deny this doctrine, and assert
that one part of humanity has the right to claim service with-
out rendering service, do we not at once proclaim the doctrine
of slavery, fraud and theft ?

When & man toils, raises a crop, provides a house, cures a
disease, elucidates a philosophy, invents a machine, organizes an
industry, or charms our souls with the beauties of song or
oratory, then he establishes a right to charge his fellowman,
a right to sell. The right to make a charge rests on a service
rendered or a product furnished. Can anyore, on any other
condition, justly claim the right to demand product or service
from his fellowman ? Unquestionably he can not.

Can any man, any combination of men, any government, fur-
nishland ? Island a product of industry ? Do land speculators
carry on factories for the production of town lots ? Did the
landlords of Ireland furnish that island to their tenants?
These questions at once call the attention to the essential dis-
tinction between land, which no man furnishes, and the products
of labor, which men do furnish.

WH0 ARE THE OWNERS OF THE EARTH?

It cannot be the exclusive possession of one generation, or of
any one portion of any generation. “In the beginning God
made the heavens and the earth,” and “the earth hath He given
to the children of men.” The only doctrine as to the ownership
of the earth consistent with the teachings of Christianity, with
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the teaching that all are equally the children of God, is that
the earth was made equally for all. The denial of this doctrine
at once smites at the foundation of the doctrine of the father-
hood of God and the brotherhood of man. Proclaim to any
body of men that God created this sarth to be the exclusive
possession of one portion of humanity, aud that the rest are
here on sufferance only, tenants at will of the “owners” of the
earth, that these “owners” have the right, the unquestionable
moral right, to exclude the “non-owners” from the gift of the
Creator, and we at once proclaim a doctrine diametrically
opposed to the spirit of Christianity, and which reduces the
expression, “ Our Father,” to a meaningless platitude.

If the land belongs just as much to the child as to the parent,
then the latter certainly can have no moral right to sell that.
which belongs to another. For one generation to sell out the
right of the next generation, is evidently in morals what, in
law, would be deemed wlére vires. One generation is not the
“owner ” of the earth ; it belongs to all generations—to the last
generation just as much as to the first, to every one of every
generation as much as it belongs to any one of any generation.

Tae Two Uses oF LAND.

The farmer uses the land as an agent of production. He is
a laborer, a producer. In the growing abundance of his product
he rejoices, and is always seeking, by every expedient, to render
his production more abundant. Only after he has produced,
does he claim the right to clothing, hardware and other pro-
ducts. His selling is the exchange of product for product, or
service for service. He offers abundance for abundance. His
right to sell the product of his industry cannot, for one moment,
be questioned. The value that he offers in the market, the
charge that he claims the right to make, is simply the payment,
or tlie reward, he demands for his industry. He has made a
sacrifice, has rendered a service, has conferred a benefit, and
now he claims a product, & benefit, in return. And has not his
industry given him an unimpeachable title to that reward ?
. In the same way the carpenter, the builder and the clothier
all rejoice in the abundance of their products, and they claim a
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share of the abundance only after they have contributed their
quota of service to the production of that abundance. |

But when we investigate the claim of the land speculator or
collector of ground rent to reward, then we find a marked con-
trast. His claim is exactly ovposite in character to that of the
farmer, the builder and the clothier. He rejoices in scarcity,
for as scarciy of land increases, as population becomes more
and more congested, as people are compelled more and more to
economize space, so grows more and more his fortune. While
busy industry seeks the factory, the farm, or the shop, thai it
may add to the abundance of its production, acd while it
brings forth wealth in lavish richness, the speculator adds not
one iota to the world’s wealth, but lays on industry a heavy
hund, and compels it to surrender an extortionate tribute. The
farmer uses land for production; the speculator uses land for
extortion.

The Creator furnishes the raw material; industry comes with
its magie touch, and converts that raw material into the finished
article. Industry comes to the ore, to the soil, to the clay,
thence spring the machinery, the food, the building. The con-
tact of industry with the soil is one of beneficence, bringing
forth sustenance for the maintenance of men. The contact of
speculation with the soil is one of maleficence. Let industry
have access to the original sources of wealth, and it enriches;
let speculation come, and it impoverishes. The hand that begot.
the abundance goes away with scarcity, for it is despoiled ; the
hand that begets nothing goes gway overflowing, empowered
by law to despoil. God's law would reward each according to
his work, man’s law reverses this order. It curses ten-hours-a-
day with a poor home, poor surroundings, poor education, and
allows no-hours-a-day to “reap where it has not sown, and
gather where it has not strawed.”

Is this honesy ? If it is honest, then we must abandon all
proper ideas of religion. “Woe unto them that call evil good
and good evil, that put darkness for light and light for dark-
ness, that put bitter for sweet and sweet for bitter!”
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THE EVERLASTING TRIBUTE.

For centuries the command, “The land shall not be sold for-
ever,” has been regarded as a dead letter, hardly even worthy
of investigation. We have treated the gift of God as though
it were a product of toil. Under forms of law, we have taken
the heritage of humanity, and given it to be the exclusive
ownership of one portion of the people.

It is reported that the site of New York city was once sold
for twenty-five dollars, and it is also reported that one piece of
land in that city has since been sold at the rate of upwards
of twenty million dollars per acre. The value of the site of
that city has been estimated at $2,000,000,000. When settlers
came there first, they had to pay but little for the occupatior
of land, but with every increase of population, with every-
additional railree line or steamship line centring in that city,
the people have had to pay more; they have had to surrender
more of the product of their industry. For centuries, the
industry of the country has paid for the privilege of doing busi-
ness on the land of New York. Year after year have the toilers
paid this tribute, and in spite of this long-continued payment,
their obligation® is now greater than ever. It is the toil of
Sisypbus. The task is no nearer completion than it was a
century ago. Where at one time industry had to surrender a
dollar, to-day it surrenders a thousand. Fifty years hence the
obligation will be still greater. In the whole range of economic
science, no fact is better established than this: Our present
land laws inevitably force one part of society into everlasting
indebtedness to another part of society. These laws subject
them to never-ending tribute, to an obligation that is con-
tinually growing, to a debt so great, so increasing, that by no
possible effort of industry, by no possible improvement in
mechanical devices, co-operative agencies, or profit-sharing, can
it ever be cancelled. Itis a debt increasing, everlasting and irre-
deemable. The only escape from this endless tribute can come
through a change in our laws.
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SALE oF LAND VER3US SALE OF GooDS.

One man raises food, another makes clothing. They exchange.
They are mutually enriched, mutually benefited. No one is
necessarily defrauded, no one necessarily injured, no one neces-
sarily plunged in debt.

But, suppose I am the owner of a valuable town lot, from
which I have been drawing rental simply for the land—a
ground remnt. I propose to sell it to my neighbor, Mr. Smith.
What do we exchange in this case? Is it land I am selling,
or land plus something else ? T am possessed of a power called
a ground rent, to appropriate from some third parties their
production, and I propose to transfer to Mr. Smith that power.
For a certain consideration, I propose to transfer to him the
power to subject third parties to an everlasting tribute. May
not these third parties very properly question the justice of
this transaction so far as they are concerned? The trade in
goods bears all the marks of honesty and harmony, because it
brings mutual benefit; the trade in land bears all the mark of
injustice—an everlasting spoliation.

TrE UNIQUE CHARACTER OF THE Mosaic Laws.

Travelling through a wilderness, at the head of a band of
escaped slaves, coming from a country in which despotism
reached its highest piteh, in which superstition sunk to the
most grovelling depths, Moses wrote the decalogue. All the
philosophy of the ages fails to point out a flaw in the correct-
ness of the principles therein proclaimed, or to detect a trace
of superstitious idolatry in their statement. The bulk of their
message relates to duty, and so imperatively do they command
the acquiescence of the moral judgments, that we never think
of questioning their correctness,

But no more remarkable than the decalogue is the economie
system of Moses. Its methods may be impossible of application
in this generation, but its principles are fundamental, appli-
cable to all ages, and modern statesmanship will have to sit ab
the feet of an economic philosopber, who wrote ages before the
author of the “Wealth of Nations,” or of “Progress and

.
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Poverty.” The system of Moses recognized clearly between
the gifts of the Creator, the original endowment given for the
equal enjoyment of everyone in every generation, and the
products of industry produced by each for his exclusive pos-
session, to comsume, bestow, or sell, as his best judgment
dictated. By that system, to each one was secured free access
to the original source of wealth, so that no man was under the
necessity of going with his hat in his hand looking for a job.
There was thus secured to every man freedom to produce.

The land speculator tries to forestall the industrious man, not
that he may furnish him a home, a crop, a quantity of cloth-
ing, but that he may extort, that he may get a lien on the
products of industry, that he may obtain produce without
producing. The Mosaic economy prevented this so far, at any
rate, as the rural districts were concerned. It thus secured to -
every man the freedom to enjoy the product of his industry,
free from the exactions of a non-producing class of landlords
and land speculators.

If there is one thing that the State should under no con-
sideration interfere with, unless under the most extraordinary
exigencies, it is the exercise by the individual of his common
sense. When a man seeks oil, coal, food, clothing, surely he
has a right to say where he shall obtain these as his best
judgment dictates, and laws imposed to drive people from fer-
tility, that make it a crime to resort to abundance, should
never find a place on the statute-book of a nation. And this
condition the Mosaic economy strictly observed. No line of
pickets surrounded Palestine to prevent the Jew going to
Egypt for corn, or to Pheenicia for cedar.

According to the teachings of Manver, Main and Lavelleye,
there prevailed throughout the world a system of village com-
munities in which the land belonged to the community, and
each person in this community enjoyed an equal right to the
land. It has been asserted that this was the system prevail-
ing at the time of Moses, and that, therefore, we are not to
attach so much importance to the Mosaic economy as being in
any way unique, or that much is to be learned from it for our
guidance.
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The investigations of Coulanges, published in a book entitled
“ Origin of Property in Land,” throws doubt on the correct-
ness of the theory of village communities. Coulanges main-
tains that the so-called communal system was not a system of
free communities, with ownership of land, but a system of
manors, with a baronial landlord and his servile tenants.

To the Mosaic system we ars indebted for a picture perhaps
unparalleled in history for its purely democratic character,
its absence of those vicious extremes only too manifest in
other countries, an aristocracy revelling in excessive, unmerited
wealth at one end, and its natural complement, a mass of
degraded toilers, steeped in unmerited poverty at the other
end—the baron and the villain, the millionaire and the tramp.

Plato drew on his imagination for his “Republic,” in which
he still deemed slavery an essential factor. More saw his
«Utopia ” only in his “mind’s eye.” To Moses alone is reserved
the honor of founding a nation on laws that stand unparalleled
in the history of the world for their complete recognition of
the rights of the citizen, and the principles of justice. Where
else can we find the clear recognition of the right of every
child of God to the gift of God—the land? Where else the
distinction between the gifts of God, the natural wealth, and
the produets of labor, the labor-produced wealth? Where else
do we see the proper limitation imposed that prevented the sale
of that which was given by the Creator for division and not
for sale? What other nation has ever enjoyed laws that
secured to the citizen his right to produce, his right to exchange
that produce whenever his best judgment dictated, and his right
to enjoy the produce of his industry, free from the exactions of
landlords and land speculators ?

Some day we will also discover that no one generation has
any right to plunge another generation into debt, that our great
national debts are great national blunders, if not crimes. The
year of Jubilee placed a limit beyond which indebtedness could
not extend. The parent could not leave to his child a legacy of
burdensome obligations. In thatcountry could not be witnessed
as we can in this country, the monstrosity of one child born

under a crushing debt to another child.
25
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There are evil symptoms everywhere that call on us to give
our best energies to the investigation of these problems. When
some men acquire so many millions that they can buy up
legislators, dictate policies, organize private police, reduce
popular government to a sham; when millions of men see that
honest toil brings but a pittance; when the best energies of the
manhood of the majority must be devoted simply to satisfying
the animel wants; when strikes, hoycotts, lock-outs, black-lists
are daily occurrences ; when a mere handful of men eontrol all
the fuel output of a continent, to preach to men the brother-
hood of man becomes the saddest of burlesques.

“The Gospel will cure all this,” say a host of respondents.
Yes, my brother, the Gospel will do it, when we learn correctly
how to interpret and how to apply the Gospel. Bub to rattle
over some platitudes, and to use the Gospel as a charm, will .
never do it ; never, till the end of doom. The gospel of happy
feeling and other worldliness has had its day. We now want the
gospel of justice, “ to every man his due.” We are still « tithing
the anise and cummin,” and neglecting the weightier matters of
the law, devoting a world of energy to mere details of organiza-
tion, and scarcely a modicum of energy to studying the ethics
of society.

ENGLISH BIBLE STUDIES.
THE ACTS OF THE APOSTLES.

Our studies of the Acts of the Apostles in the October number
ended with the first great encounter of St. Paul with the ecir-
cumeision party at the assembly of the Apostles and elders at
Jerusalem. The decisions of this council were of importance
not only to the Church at Antioch, but also to all the Churches
of the Gentiles recently plented by St. Paul. The erisis,
therefore, called for a second journey in which these Churches
might be visited and the new decisions Jaid before them. This
Panl at once decides to do, and so enters upon

" Secrion IIL—THE SECOND MISSIONARY JOURNEY.
CHAPTER xv. 36 ; xviii. 22. ’

' This great journey constitutes the very heart of St. Paul’s
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apostolic work, and may be subdivided into the following im-
portant sub-sections :

(1) The preliminary events and work in Asia. Chap. xv.
36; xvi. 5. )

(2) The work at Philippi. Chap. xvi. 6-40.

(3) The work at Thessalonica and Berea. Chap. xvii. 1-15.
* (4) The work in Athens and Corinth. Chaps. =vii. 16;
Xviii. 22.

1.—THE PRELIMINARY EVENTS AND WORK IN ASIA.

(@) Paul proposes to Barnabas to visit the Churches pre-
viously founded. Barnabas suggests John Mark as companion.
Paul objects because of his previous desertion. They con-
sequently separate. Barnabas and Mark go to Cyprus, Paul
and Silas to Syria, Cilicia and Asia Minor.

Questions :

1. WasPaul right in his objection to Mark ¢

2. Was not the milder judgment of Barnabas confirmed by subsequent
events ? (See Col. iv. 10, 11.)

3. On the other hand, was not the judgment of Paul confirmed by the
sympathy of the Church? (See verse 40.)

(b) The journey through Syria, Cilicia and Asia Minor is
noted. To these Churches Paul delivers the decisions of the
Church at Jerusalem on the circumcision question. The Churches
are strengthened in faith and numbers. Paul finds Timothy,
the son of a pious and believing Jewess, and of a Greek, a young
man of rare grace, gifts and reputation (see second epistle
to Timothy), and seleets him for his companion with Silas.
Note the fact that he circumeised him to avoid Jewish prejudice.

Questions : ,
1. Why did Paul discriminate between Timothy and Titus in the matter,
of circumeision ? .
2. What rule may we deduce from this to govern our conduct in such
matters ? ’
2—THE CALL AND MissioN To MACEDONIA, BEGINNING
WITH PHILIPPIL

(a) We have first & most condensed outline of work which
roust have occupied these men some considerable time, and was
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followed by important results. The regions named, vv. 6-8,
extended 400 miles east and west, 200 miles north and south.
At least one of the four provinces (Galatia), and that the largest,
was probably thoroughly evangelized. "From two afterwards
christianized, (Asia by Paul’s labors, Bithynia perhaps by
Peter), they are at present prevented by divine intimation.
At Troas they receive a distinct divine call to Macedonia in
Europe.

(b) Verse 12 introduces the first person, indicating that at
Troas they were joined by Luke. Note from this point the
full details. Troas, Samothracia, Neapolis are the waymarks
of their journey. Philippi, a city, the capital of the district,
s Roman colony, is their first abiding place. They open their
mission at a place of prayer, and Lydia is the first convert,
and takes the missionaries to her home.

(¢) The place of prayer has now become the place of daily
resort for preaching. On the way thither they meet the maid
having the spirit of divination, who recognizes their divine
mission, and proclaims it until Paul at last drives the demon
from her.

(d) This leads to the arrest of Paul and Silas, their accusation
before the magistrates, and their punishment with stripes and
imprisonment.

(¢) Their occupation at the midnight hour in the prison,
followed by their miraculous release through an earthquake.

(f) The jailer's agitation, and the submission of his heart.

(¢9) Paul’s direction, and his conversion.

(%) Their release by the magistrates, in which they assert
their rights and dignity as Roman citizens.

(7) Their farewell to the brethren at Philippi.

Questions :

1. What is implied in verses 6-10 as to the immediate divine direction of
Paul’s work?. What conclusions may we draw from the various passages
in the life of Paul, beginning with his conversion where such du‘ectxon is
referred to ?

2. What were the peculiar privileges of a Roman colony ?

* 8. What was Paul’s rule as to the place’of beginning his ministry ? Why?
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4. Compare the conversion of Lydia and that of the Philippian jailer
with those previously described. What are the essential points of unity
and what the personal differences ?

6. Compare the case of the Philippian maid with the demoniacs of the
gospels.

6. Was an earthquake a sufficient natural cause for the release effected ?
Compare this release with that of Peter.

7. What was the reason for Paul's assertion of his Roman citizenship at
this late hour ?

3.—TBE WoORK AT THESSALONICA AND BEREA.

(@) Paul at Thessalonica opens Lis commission in the syn-
agogue. He mnakes the Scripture his basis, and spends three
weeks with the Jews and devout Greeks, setting forth (1) a
suffering Messiah; (2) His resurrection from the dead ; (8) that
Jesus is the Messiah.

(0) A number of converts are gathered ; some Jews, a great
many devout Greeks, and many women of the upper class.

(¢) A persecution is raised by the unbelieving Jews, but
results only in the magistrates taking security from the leading
men who favored Christianity. These men accordingly sent
Paul and Silas out of the city by night.

(@) They make their way to Berea repeating their work in
the synagogue there.

(¢) They meet with more candia minds and honest invest-
igation of Seripture on the part of Jews as well as Greeks,
resulting in many conversions.

(f) They are followed by the Jews from Thessalonica, who
stir up the mob and compel Paul again to leave.

Notes and questions;

1. Observe from 1 Thess. iii. 1, ete., Paul's interest in the Church at
Thessalonica, and from his second epistle-his method of work there. Was
there not a peculiar divine power accompanying the word there ?

2, Note the basis of Paul’s work in these two cities. He works from
the synagogue, and from the religious foundation laid by the synagogue
among devout Greeks. Why were these better prepared than the Jews
themselves to receive the truth? To what class did the Jews appeal in
opposition to Paul? To what class did Paul’s truth appeal? Why?
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4—PAuL’'S WORK AT ATHENS AND CORINTH,

L At Athens.

(a) Paul is greatly moved by the surrourding idolatry, of
which Athens was at this time full.

(b) He therefore cannot wait for his companions, but opens
his commission as usual to Jews and devout Greeks in the
synagogue. Of his success here nothing is said, and we have
no information that he was able to found & Church. _

(¢) But he further begins a new line of work, following the
method of the Greek philosophers by addressing ali comers
in the market-place. Here he meets the two prevailing
philosophers of the day, who are disposed to ridicule his
doctrines. He is accordingly taken to the Areopagus and
called to expound hi. teaching before the judges.

(d) He builds here, not from Scripture, but from the truth
which he saw that his hearers acknowledged.

(1) Their religious spirit, pointing out that this religious
spirit was reaching after an unknown God.

(2) The great cosmological truth which lay ut the basis of
the best Greek philosophy, and which had been so nobly
expounded by Socrates.

(3) The deeper truth discerned by the intuition of the poets,
pointing to the relation of manto the divine.

From thisappeal to reason, intuition and religious feeling, he
develops an application to conscience convineing them of wrong
in their present ways of worship, and calling them to look to
the bar of a final judgment in which Christ is to be the judge.
He finally appeals to the fact of the resurrection as the basis

- of this new truth, which belongs not to reason but to revelation.

This passage to the region of revealed truth leads the
majority of his audience beyond their depth. Some mocked,
others were curious but weary, a few understood and believed.

Questions :

1. Note the tokens of severe distress in the brief history. Paul is
separated from his companions, and men who understand the country
hasten away with Paul. They make for the sea, but do not leave him till
he reaches Athens, and then return to send forward his companions. Why ?




Analytical Studies in the English Bible. 383

Was it impossible for all to escape together? Did they go forth not know-
ing whither they went ?

2. Why was there so little success in the synagogue at Athens?

3. Note Paul's quickness in discerning the need and opportunity for
new methods. What may we learn from this ?

4. Compare the three foundation principles of Paul’s address with the
best religious philosopbhy of to-day Both build upon reason, conscience
and religious faith. Explain these.

I1. At Corinth.

(a) Paul makes his way hither alone, perhaps obliged by the
Council of Areopagus to leave Athens. Here he finds two
congenial spirits working at the same trade, and seeking the
same truth, and established with them he begins his mission a6
Corinth from the synagogue. Note the means by which they
were brought here.

(b) When his companions arrive he takes higher ground, and
gives his full time to the Word, and brings the Jews to a critical
point of decision. They refuse, and so he turns to the devout
Gentiles.

(¢) The result is very encouraging, and Paul is still further
strengthened in his work by a divine vision, and prolongs his
work for a year and a half.

(@) The Jews make a demonstration against Paul, but their
influence is not great, and they fail, and their own ruler is
beaten by the rabble.

(¢) Meantime, having made & vow, he sets out for Jerusalem,
being accompanied as far as Ephesus by Aquila and Priscilla.
The brief stay, perhaps, of the vessel at Ephesus is improved,
but he makes no stay till he fulfils his mission, and thence
returns to Antioch.

Questions :

1. How many facts of special providence may we legitimately find in
the first three verses of chap. xviii. ? Did Paul preach at Gorinth under a
special Divine unction ?

2. Compare the power and success of his preaching at Philippi, Thes-
salonica, Berea, Athens and Corinth., Why the difference ?

3. The house of Titus became the meeting place of the Church in
Corinth. Does this mean that Paul and Crispus were both excluded from
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the synagogue, and Sosthenes, an opponent of Christianity, was made
ruler instead of Crispus?

4. Compare the varicv.. occasions in which St. Paul receives special
intimations through a dream. What does this teach as to the method of
divine revelation ?

5. What was the nature and significance of the vow as undertaken by
Paul ?

6. Note Paul’s return to Antioch as the mother Church from which he
had been sent forth.

SEcrION IV.—THE THIRD MISSIONARY JOURNEY.

This section contains :

1. Two preliminary episodes, one carrying Paul through a
tour of Phrygia and Galatia in order, the other bringing Apollos
over from Alexandria, and sending him forward to Corinth. .
Chapter xviii. 23-28.

2. A remarkable account of Paul’s work in Ephesus. Chapter
xix. 1-22,

3. The memorable riot by which the work was violently
terminated. Chapter xix. 23-41.

4. Paul’s journey through Macedonia to Corinth and return.
Chapter xx. 1-16.

5. His farewell to the Church at Ephesus. Chapter xx.
17-38.

1.—PRELIMINARY EVENTS.

(@) Paul makes once more & visit to the Churches already
founded, not going as far east as in th2 first journey, but cover-
ing the new ground of the second journey.

(b) His work in this tour is said to be stablishing the dis-
ciples.

(¢) Paul had left Aquila and Priscilla at Ephesus. Apollos,
an eloquent man, or a reasoner, from Alexandria, instrueted in
the principles of John the Baptist, comes to Ephesus.

(d) Priscilla and Aguile give him fuller imsizuciions in
the new truth.

. (¢) They commend him to the Church at Corinth, where he
becomes & mighty preacher of the gospel.
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Questions:

1. Compare Paul’s revisiting tour in the second missionary journey with
the present.

2. What is included in this stablishing of the Churches ?

3. How far, as we may gather from the gospels, would John's preaching
lead towards true faith in Christ?

4. Does this case indicate a widespread religious movement beginning
with John ?
2—Tuae WoRK IN EPHEsUS.

(@) Paul, passing through the upper country, .., the high-
lands of Phrygia and Galatia, comes down to Ephesus.

(b) He meets there certain disciples like Apollos instructed
in the teaching of John the Baptist.

(¢) They are without the experience of the gift ¢f the Holy
Ghost, knowing from John’s teaching that it was promised, but
not knowing that it had been given.

(d) Paul instructs them in their full privilege, and then
through baptism and the laying on of hands they receive the
full and varied gifts of the Spirit.

(¢) Paul from this opens his commission once more in the
synegogue.

(f) Here he prosecates bis work for three months, making
disciples, but also aroasing opposition.

(9) He then separates the Church, adopting the schoolroom
of Tyrannus as the place of meeting. Here the work con-
tinues for over two years.

(®) The work extends throughout the whole Roman province
of Asie, founding what were afterwards known as the Churches
of Asia.

(%) It was accompanied by special miracles, and attempts to
imitate them were signally rebuked.

(%) It was accompanied by a great reformation of the people,
forsaking their superstitious practices, and burning their books
of black art.

(I) At this time Paul undertook the enterprise of risiting
Macedonia and Achaia to make a collection for the poer saints
at Jerusalem, sending Timothy and Erastus before to begin
the work, and also writing an epistle. (Seel Cor. xvi., Mean-
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time he himself tarries in Ephesus till near the end of the
third year, because “a great and effectual door was opened
there.”

Questions :

1 Compare preceding passages as to the essential elements of the haptism
of the Holy Ghost, and its importance in Christianity.

2. How did John anticipate this wonderful gift ?

3. What Churches were founded as the result of this three years’
ministry of Paul at Ephesus? .

4. Compare these miracles of St. Paul with preceding apostolic miracles.

5. Note the large extent to which the inhabitants of Asia were addicted
to black arts.

6. Note the complete sacrifice which they made of their costly instru-
ments of superstition.

7. Note the new chanuel into which Paul seeks to turn their wealth.
Religion should not cost less than sin.

3—THE GREAT ErHESIAN UPROAR.
CHAPTER xix. 23-41.

(@) Mark the title here used of the gospel—“ The Way.”
Compare the Didache.

(b) The leader of the uproar is Demetrius; his motive is
gain, and he appeals to his fellow-craftsmen.

(c) He bears incidental testimony to the great success of St.
Paul’s work, and also to the opposition of that work to idolatry,
especially the corrupt idolatry of Ephesus, the abominations
of which are alluded to in the Epistle to the Ephesians.

(d) The tumult assumes the usual unreasoning form of an
oriental mob ready for any act of violence. They seize Gaius
and Aristarchus, and when Paul would have followed his friends
into the theatre, he is prevented by the disciples and by the
chief officers of the province—literally Asiarchs, the men who
during the month of May presided over the games in honor of
Diana. _

(¢) An attempt at a defence on behalf of the Jews is made
by one Alexander, but the demonstration on behalf of the
great Ephesian idolatry is only intensified.
= (> At last a chief officer of the city, through whom com-
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munications were made to and from the city, quiets the people,
points out to them that their course is unreasonable and illegal,
and may bring them into difficulty with the supreme authority
of Rome, and by these arguments he succeeds in dismissing
the people.

Questions :

1. What Churches founded by Paul are embraced in this phrase—all
Asia ?

2. What information have we of the magnificence of the worship of
Piana?

3. What was the object of the Jews in putting forward Alexander? Is
he the man mentioned in 2 Tim. iv. 14 ?

4. Note the incidental testimony to the absence of violent speech on
the part of Paul and his companions.

4—PAvL’s JOURNEY THROUGH MACEDONIA TO CORINTH
AND RETURN.

CHAPTER xx. 1-16.

(@) Paul stays with the Church till quiet isrestored, when he
calls them together and gives them his parting greetings.

(b) Paul then sets out on a lengthy journey, embracing all
Macedonia and perhaps Illyricum (Romans xv. 19).

(¢) As preparatory to this journey, he sends Timothy with
the messengers sent from Corinth to Ephesus with a letter to
Corinth. (1 Cor. xvi.)

(d) After the work in Macedonia had occupied Paul for a
year or more {2 Cor. ix. 2), during which he wrote to the
Corinthians a second epistle (2 Cor. ix. 1-5, and vii. 5), and
received a visit from Titus, bringing tidings from Corinth.
Paul finally reaches Corinth, where he tarries three months.

(¢) Here he again meets opposition and persecution from the
Jews so inveterate that he is obliged to return through Mace-
donia, and to divide his company, which consisted of at least
five enfinent and faithful disciples who awaited his coming at
Troas.

() Here Paul preached till midnigh$, breaking bread with
the disciples on the first day of the week, and brought Eutychus
alive.

(9) Paul nest makes the journey from Troas to Assos by



{

388 ~ The Canadian Methodist Quarterly.

land, while his companions sail around the cape. The land
journey was about twenty miles.

(k) Mitylene, Chios, Samos, and Miletus are the following
points of their journey, bringing them over against Ephesus,
which Paul determines not to visit as he is anxious to reach
Jerusalem by the day of Pentecost.

Notes :

1. Make special study of the miracle of the raising of Eutychus. Com-
pare with Acts ix. 36, etc.
- 2. What may we learn from the mention of the firast day of the week
here? It is used for religious services. Paul does not commence his
journey till next day.

3. Note the deadly and increasing enmity of the Jews. What reason
lay behind 1t? '

5—PaurL’s FAREWELL MEETING WITH THE ELDERS
OF EPHESUS.

CrAPIER x3. 17-38.

(@) The call to the elders, of whom there were evidently a
number of persons in charge of the Christian societies in
Ephesus and, perhaps, the surrounding country. The shortness
of timescarcely permits usto include all Asia.

(b) Paul’s address, in which he sets forth (1) the spirit of
his work, the trials of his work, the thoroughness, the subject
matter of his preaching, repentance toward God and faith
toward our Lord Jesus Christ, the same for Jew and Greek;
(2) The future which now looms up before him, bonds and
imprisqnment. (3) The constancy of his consecration, and his
appeal to them as witnesses of the fidelity of his work. (4) His
farewell advice and exhortation to these elders, whom he desig-
nates as bishops or overseers, warning them against impending
dangers, finally commending them to God, and appealing once
more to his own holy and faithful example, closing with words
of Christ not elsewhere recorded. '

(¢c) After this wonderful address, with prayer and affectionate
tears and greeting, they bid-each other & final farewell.

NoteE—Read after this the Epistle to the Ephesians, written
one or two years later, probably from prison.
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Questions:
1. What were the difficulties which might have tempted Paul to with-
hold some part of the truth ?

2. 'What measure and what limits of prophe(nc foresight are implied in
verses 22, 23 and 25?

3. Wag there any bishop as distinguished from or above the presbyter
in Ephesus ab this time ?

4. What was this “ word of grace” on which Paul relies for the future
edification and perfection of this Church?

5. How were the words of Christ, which Paul here quotes, preserved ?
SectioN V.—THE FINAL JOUBNEY TO JERUSALEM.

CHAPTER xxi. 1-26.
This consists of two sub-sections:

1. The incidents of the journey. Verses 1-16.
2. Paul’s corciliatory course towards the Jewish nation on
bis arrival. Verses 17-26.

1.—THE INCIDENTS OF THE JOURNEY.

(@) The points passed are noted by Luke in the first person
as Paul’s travelling companion. They are Coos, Rhodes, Patara,
Cyprus, Tyre. (b) There a rest and visit of seven days is
had while the ship was unladen. This is passéd in prophetic
warnings and devout prayers. (¢) Thence by ship they make
their way to Ptolemais with one day’s rest, and thence to
Cmzsares, the end of the voyage, where Paul was entertained at
the house of Philip the Evangelist. (d) Here he meets a com-
pany of prophetic men and womea, who again warn him of
that which lies before him. But Paul with heroic courage
moves onward to his fate, and the Church, recognizing the
divine order, submits.

Questions :

1. Had these prophetic intimations their natural foundations in a
general and malignant anti-Pauline movement among the Jews at this
time ?

2. Was not Paul himself, as well as the entire Church, aware of this
movement, as well as of its intimate connection with the gospel which he
preached ?

3. Note.—Make an inductive study of the prophetic gift as it sppears
in the New Testament.
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2—~PAUL’'S ARRIVAL AT JERUSALEM AND His CONCILIATORY
CoNDUCT THERE.

(@) Philip the Evangelist and his four daughters are in the
church at Cmsarea. They, with other members of the church,
are so anxious for Paul’s safety that they send with him an
escort to Jerusalem, and there accompanies them an old disciple
of Cyprus, who makes Paul and 1is companions his guests in
his home at Jerusalem.

(b) Paul’s reception by the Church at Jerusalem was cordial.
On the day after his arrival he visits James who is evidently
in & formal way attended by all the elders. To these he makes
a full report of his work, for which they glorify the Lord.

(c) Still they recognize the wide breach which exists between
Paul and the Jews, who are zealous for the law, thousands of
whom are nevertheless believers in Christ. This breach they
define in three particulars, that Paul teaches the Jews to forsake
Moses, to neglect circumeision, and to neglect the legal observ-
ances. Note that they do not object to Paul's universal
presentation of the gospel for the Gentile world; that had been
previously settled. They are only anxious that the Jews
should still remain Jews.

(d) Hence to avoid & tumultuous assembly, they advise that
Paul, by a practical example in his own person, should prove
that he recognized the obligations of the law upon a Jew.
This he should do by joining with and paying the expenses of
four of his poor brethren who had a vow.

(e) At the same time the Church at Jerusalem reasserts the
perfect freedom of all the Gentiles from any such obligations.

(f) To this practical expedient Paul assents, and proceeds at
once to carry it into effect, entering upon the customary seven
days’ ceremonies.

Questions:

1. What may we learn from this history as to the state of affairs between
Paul and even the professedly Christian Jews at this juncture ?

2. What may we learn as to the light in which the apostles and elders
at. Jerusalem viewed the work of St. Paul ?
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3. What may we learn as to the widening difference between the Church
of the Jews with its Judaizing elements still in the fold, and the Churches
of the Gentiles planted by St. Paul ? )

4. Note that prior to the writing of the Epistle to the Hebrews and of
the Apccalypse, this state of affairs was greatly changed, and the Judaizers:
largely separated from the truly Christian Jewish Church, probably by
means of persecution.

These events bring us to the great crisis of Paul’s work as
recorded in this book. In the five sections just completed we
have the record and outcome of ten years of missionary toil
from Antioch as a centre. During these years he had written
two epistles to the Thessalonians, two to the Corinthians, one
to the Galatians, and one to the Romans, the last four deeply
impressed with the traces of the conflict which is now reaching
its climax. In the sections of the book yet remaining, we-
cover a period of four years at Jerusalem, Caesarea and Rome,
filled in with trial and imprisonment, during which Paul delivers.
several important addresses recorded in the Acts, and writes.
the Epistles to the Ephesians, Colossians and Philippians and
Philemon. Probably two later years unrecorded filled out the-
measure of his life, and gave us the three pastoral epistles.



892 The Conadion Methodist Quarterly.

Editorial Reviews and Motices of Books.

Christ and Criticism. Thoughts Concerning the Relation of Christian
Faill to Biblical Criticism. By CHARLES MARSH MEAD, Ph.D.,
D.D., Professor of Hartford Theological Seminary. New York:
Anson D. F. Randolph & Co., 182 Fifth Avenue. 16mo, pp. 186.

The object of this book, as explained by the author, is ‘““to aid in the
general work of getting at the truth as regards the Bible, by setting forth
how far the authority of Jesus Christ should be properly allowed to modify
or regulate the process of biblical criticism.” It is not an attack upon the
higher criticism, as such, which is described as “entirely legitimate and
very useful ” ; but it is intended to expose what is conceived to be some of
its wrong methods and unwarrantable conclusions. The first in the process
is the ascertainment of the ground of certainty in matters of religious belief.
After examining in detail the various methcds which have been pursued in
order to this, the conclusion which he comes to is, that this can only be
found in Christ. But for what we know of Him we are indebted to the
New Testament Scriptures. It is true that Christ is brought before us, as.
a rule, first of all by tradition ; the truth of the tradition is confirmed by
religious experience ; but in addition to these, Christianity rests upon a
solid basis of historic fact. This is the bed-rock upon which our faith in
Christ ultimately rests.

Dr. Mead has no faith in the theory which has been propounded by
some in our day, that so long as we have faith in Chr'st it is a matter of
no moment what becomes of the authority of the Christian Scriptures.
“How do we come to know that Christ is a person worthy of implicit
faith?” “If these writings are authentic they contain the substance of
what is to be believed about Christ ; if they are not authentic, then we are
left wholly to vague conjecture when we try to determine who and what
Christ was.” * Those Scriptures cannot be discredited without destroying
the foundation of Christiamity. Christian faith must involve faith in the
general trustworthiness of the New Testament. In other words, the
historicity, at least, of these sacred books must be preserved, if the founda-
tion of the faith is to be kept secure. This, however, does not necessarily
include the idea of inspiration and inerrancy.”

How fay, then, is criticism limited by faith ? Faith is inconsistent with
general doubt or denial. It “forbids in general the adoption of purely
subjective canons of criticism”; does not permit one to draw his information
wholly or preponderantly from one part of the New Testarent to the
exclusion or neglect of other parts ; and, of course, is inconsistent with a
general doubt or denial of the supernatural in the endowment and the
work of Christ. There is involved in a true Christian faith the recognition
of Thrist as “an altogetner unique being endowed with superhuman
powers.” In a word, the position of Dr. Mead appears to be this, that
criticism, in order to be Christian, that is, consistent with a genuine Chris-
tian faith, must be free from anti-Christian prejudices and presuppositions.

Then, Christian faith has its relation to the criticism of the Old Testa-
ment as well as to the New. The testimony of the Lord Jesus Christ must
not be overlooked in forming a critical judgment in respect to those ancient
writings. This makes it necessary not only to examine this testimony, but

. to weigh it. In other words, we have to determine how far it serves to

settle disputed questions for us. This raises the question: Was Christ
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omniscient ; or did the Second Person in the Godhead in assuming our
nature subject himself to the conditions and limitations of humanity ?
Assuming the reality of the incarnatio, which of course is not to be ques-
tioned, did that stupendous transaction mean, so far as the earthly life of
the Redeemer was concerned, a humiliation or an exaltation—did the
Divine come down to the human, or was the human lifted up to the Divine?
In any case, the respect with which the Lord Jesus always spoke of the
Scriptures is a fact too significant to be passed over without the weightiest
consideration. And had He expressed any distinct judgment upon the
questions which modern criticism has raised, that, beyond question, would
have been to devout Christian students an end to controversy respecting
them.

One shrinks from pursuing too closely or too far an inquiry of this kind.
The words of the Rev. Richard Watson come to one’s mind, when dealing
with a question of this kind, ¢ A truce to these reasonings! They bring
me irreverently too near to God ; I would not break through and gaze.” Dr.
Mead takes safe ground in claiming for our Lord that He was an altogether
unique person, that His knowledge was exceptional, that He was an
infallible religious teacher, and that we have no right to conclude that His
mind was not as capable of dealing with other subjects as with religion.
From the testimony of the Lord Jesus respecting the Hebrew Scriptures,
he infers : 1. That Christian faith requires us to hold that the history of the
Israelites and their ancestors as given in the Old Testament is substantially
true. 2. That it is inconsistent with Christian faith to hold that deceit
and fraud played an important part in the formation of the Old Testament
Canon. 3. That the conclusions reached by Wellhausen and others in
respect to the authorship of certain parts of the Old Testament and the
mode of their composition is not consistent with Christian faith.

It will be seen from this rapid and imperfect outline that though this is
a small book it covers a wide field. It will be seen, too, that it deals with
one of the living issues of the time. To this it may be added that it is
written with clearness and vigor. There is not a dull page in it ; and,
whether the reader can agree with everything contained in it or not, he is
in no danger of going asleep over its pages. It is a really able presenta-
tion of the conservative side of this controversy, and even those who
hold more “advanced” views will find it well worthy of a careful perusal.

Christian Handbook of Evidences. By ALEXANDER STEWART, D.D.,
Professor of Systematic Theology in the University of Aberdeen.
New York: Anson D. F. Randolph & Co. ; Edinburgh : Adam and
Charles Black. 1892. 32mo, pp. 94.

The New Testament and its Writers. By the REV. J. A. McCLYMONT,
Aberdeen. New York: Anson D. F. Randolph & Co. ; Edinburgh:
Adam and Charles Black. 1892. 32mo, pp. 155.

Life and Conduct. By CAMERON LEES, D.D., LL.D., Edinburgh. New
York : Anson D. F. Randolph & Co. ; Edinburgh : Adam and Charles
Black. 1892. 32mo, pp. 114.

The Churcl of Scotland, A Skeick of its History. By the REV. PEARSON
McADAM MUIR, Minister of Momingside, Edinburgh. New York:
Anson D. F. Randolph & Co. ; Edinburgh : Adam and Charles Black.
32mo, pp. 95.

1. The first of this series of little books is worth the price of the whole
quartette. It would be difficult to find in the entire range of Christian
literature a more comprehensive and lucid statement of the evidences of
the Chri;tﬁian religion in the same space,
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2, The second of these volumes gives, in the most compact form and in
the most perspicuous style, just the information which every reader of the
New Testament requires. It contains in fact a comprehensive and valu-
able popular introduction to the Christian Scriptures.

3. The little work on ‘““Life and Conduct,” written, as we learn, at the
request of the Life and Work Committee of the Church of Scotland, is one
of a series of volumes which it is at present issuing for the use of young
men’s guilds and Bible classes. It deals with such questions as “Char-
acter,” “Success in Life,” “ Personal Influence,” ¢ Friends,” ‘‘ Money,”
“Time,” “Courage,” “ Health,” * Earnestness,” “Manners,” “Temper,”’
*Recreation,” “Books,” *Family Life,” “Church,” * Citizenship.” All
these topics are treated in a wise and wholesome manner. And at the
close is a list of the best one hundred books, by Prof. Blackie, Edinburgh,
which is itself worth more than the price of the volume. .

4. The fourth book, the last of the series, is just such an historical sum-
mary of its history as every Church should put in the hands of each of its
members. This sketch of the history of the Church of Scotland is of
course of special interest to the members of that communion and its
numerous offshoots ; but it will be read with interest and profit by thou-
sands who are neither Scotchmen nor Presbyterians. It is multum in
parvo. Beginning with the story of St. Ninian, the first Christian bishop in
Scotland, who was born 360 and entered upon his episcopate about the’
beginning of the fifth century, it traces down the history to the present day.

The Church of Scotland deserves the warmest commendation for the
publication of this admirable series of little books ; and Messrs. Randolph
& Co. are entitled to the thanks of the Christian public here for republish-
ing them on this side of the Atlantic. They bring within the reach of
people of limited means a vast amount of information of just that kind
which is likely to be most helpful in the formation of the character of
intelligent and useful Christians.

Natural Theofogy. The Gifford Lectures delivered before the University
of Edinburgh in 1891. By PROFESSOR SIR G. G. STOKES, Bart,,
M.P. New York: Macmillan & Co., 112 Fourth Avenue. London
and Edinburgh: Adam and Charles Black. 12mo, pp, 272. $1.50.

The view entertained by Lord Gifford, the founder of the lectureship
which bears his name, evidently was that the being, the nature and the
attributes of God, and a complete system of rules for the regulation of the
conduct of mankind might be established by a purely rational process
analogous to that by which the physical sciences have been built up. It
is evident, however, that this opinion is not fully shared by the author of
these lectures. But, notwithstanding his misgivings in respect to the
feasibility of such an undertaking, he has felt it to be his duty, in the
execution of his task, to keep that end in view. Of the two methods of
scientific investigation, that of deducing results from ascertained principles,
and that of framing hypotheses, suggested, no matter how, “and trying
whether they will so link together observed phenomena as to force on us a
conviction of their truth,” he selects the latter, and suostitutes the doctrine
of revealed religion for the hypotheses of the scientific investigation, and
endeavors to ascertain how far they are in harmony with the facts of
human life and consciousness, with what exists and is taking place in the
external world around us, and with the discoveries and established prin-
ciples of science. .

Such, roughly stated, is the method of this book. It illustrates in a
‘striking way the harmony and essential unity of those disclosures of Him-
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self, His nature, His attributes and His will, which the Supreme Being has
made to mankind in His works and in His word, and the advantage of
studying these together. If Nature and Revelation have proceeded from
the same source, God being the author of both, when properly understood
they must speak the same language. God cannot be divided against Him-
self. The more thoroughly we are acquainted with the world within us
and around us, the better are we prepared to understand the Bible, and in
the study of the volume of nature, we find ourselves confronted, ever and
anon, with mysteries which can only be explained, if at all, in the light of
revealed truth. The works of God illustrate His word, and the word
interprets the works; and the moerc carefully and thoroughly these are
stndied together the more apparent will it become that they are but
different parts of the same whole, and that they are the products of the
same MIND.

These are old and familiar truths, but they find new expression and
illustration in these lectures. The special value of the book lies in the appli-
cation of these principles to the living issues of our time. To many who
have not thought deeply upon the subject, it has appeared as if the progress
of science in our day has swept away the very foundation of natural
theology. A candid perusal of this book will go far toward removing this
wrong impression. It is characterized throughout by freshness and vigor,
both of thought and expression. And though the author is neither 2 Butler
nor a Paley, and what he has writien will not take the place of the writings
of those great men, he has produced a book of positive merit and one that
theological students everywhere would do well to read.

The Early Relipion of Israel as set forth by Biblical Writers and by Modern
Critical Historians. The Baird Lecture for 1889. By JAMES
ROBERTSON, D.D., Professor of Oriental Languages in the University
of Glasgow. Second Edition. New York: Anson D. ¥. Randolph Co.
Edinburgh and London : William Biackwood & Sons. 12mo, pp. 524.

This book, though not in form, is in fact apologetic. Its object is to
establish the historicity of the books of the Old Testament, including those
upon which modern criticism has cast the most doubt. This it does by
meeting the critics on their own ground, and discussing the question from
their own point of view. It is not an attack upon the higher criticism, for
it is higher criticism itself ; but it is the application of this method of
investigation in a way that, if it has not been wholly overlooked, has
certainly not received the degree of attention that it deserves. It is, in
fact, the Baconian method applied to the documents in question, in the
ascertainment of their historical trust 'orthiness, arguing ifrom the known
to the unknown, or from those that are Sest known, and concerning which
there is no r--asonable ground of doubt, to those which are involved in
greater obscurity and concerning which doubts have been raised.

In pursuance of this method the Professor has avoided all controversy
about the authorship of the sacred books and the mode of their composition;
and he has refused to discuss the question of the inspiration or the so-called
“inerrancy ” of Scripture, holding it to be* * vain to talk of the inspiration
and authority of books till we are sure that they are credible and honest
compositions, giving us a firm historical basis on which to rest.” Fortu-
nately for Dr. Robertson and for the cause of truth, even the most destruc-
tive of the critics have not called in question the genuineness and the
historical credibility of the most material of the productions of the prophetic
age that bave come down to us. The latter half of the ninth, and the
former half of the eighth century B.C., is the period to which this observa-
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tion is most strictly applicable. On this period, and the admitted facts
which belong to it, Dr. Robertson takes his stand beside the critics; and
on the books of this period he rests his case.

Of course it is impossible in a brief notice of this kind to present even
the barest outline of the argument. Two or three points only can be indi-
cated, and that in the briefest manner. The test of any theory is its
sufficiency to account for the facts of the case to which it refers. And
where, as in this case, there are conflicting theories, that which gives the
most reasonable account of the facts is the one which is to be preferred.
Therefore, if the old-fashioned biblical theory—that which is commonly
accepted by students of the English Bible, for example —best meets these
conditions, the preference must be given to it, however learned and ingenious
that which modern criticism has opposed to it may seem to be.

The two theories are set side by side ; and the account which they give
of the admitted facts of the period extending from 850 to 7350 B.C., are
impartially compared. The critical theory is that a number of wandering
Hebrew tribes came from the desert and formed a settlement in Canaan ;
that, like the neighboring races around them, they had their national god,
Jehavah, which was to them very much like what the fetishes of the other
peoples around them were to them ; and that, from this humble and rude
beginning, by a process of natural evolution their intellectual and religious.
life was developed. The biblical theory differs from this, not in denying a
process of development, but that the starting-point in it was not animism
or fetishism, but a belief in 2 moral Deity, the one Ruler of the world, and
a law divinely given ; that these truths, often obscured but never wholly
lost sight of, constituted the germ from which, by a peculiar providential
discipline, all that pertained to the religious life of this remarkable people
was evolved.

These, in the rough, are the theories ; and the following are some of
the facts to be accounted for: 1. The state of intellectual development
which existed in Israel at the period referred to. This is evinced in th>
language and style of the earliest writings of the prophets that have come
down to us. The Hebrew language never reached a higher degree of per-
fection, or was used with more consummate skill or grace than.by Amos,
the herdsman of Tekoa. 2. These writings are not more remarkable as
literary, than they are as religious products. They are certainly not the
productions of men who appear to be just struggling up by their own unaided
powers from those rudimentary forms of religion which are found among
the primitive peoples of the world. Neither are their utterances such as
would naturally be addressed to such as were in that condition. On the
contrary they clearly imply, both on the part of the writer and the reader,
a very considerable degree of religious intelligence and education. 3. And,
of course, to this must be added, the allusions which the books of this
period contain to the earlier history of Israel, contained in the books of
the Old Testament which are commonly regarded as historical.

The intelligent general reader, and especially the Bible student, will
readily perceive the interest and importance which attaches to this field of
discussion ; and it only needs to be adced that it is conducted throughout
in a manner which evinces the author’s complete mastery of the subject.
The following sentences from the concluding chapter of the book may
appropriately close this notice which is already too long : *My whole
argument has been to show that, examined by the light that they them-
selves furnish, these books are trustworthy documents ; that the composi-

tions which are undoubted and accepted give their testimony to those that

are questioned or rejected ; that the books as they lie before us, so far as
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they can be tested by the only tests in our possession, and making all
allowance for ordinary conditions of human composition and transmission
of books, give us a fair and credible account of what took place in the
history and religious development of Israel. If that point is allowed to be
in a fair way established, I leave the argument of inspiration and authority
to take care of itself. The picture which the books present, if it is admitted
to be in any sense an adequate representation of facts, will probably be
sufficient to convince ordinary Christian people that in ancient Israel there
was a divine control of events, a divine guidance of the bést spirits of the
nation, a divine plan in the unfolding of the history, which we may sum
up by saying there was a divinely guided development, or, as it has been
expressed, that the history itself is inspired.”

The Preacher's Complete Homiletical Commentary on the Old Testanient,
on an Original Plan. Witk Critical and Explanatory Notes, Indices,
elc., etc. By various authors. XX. Vols, including a Vol. of Indices.
New York and Toronto : Funk & Wagnalls Company.

This great work has been so fully noticed in a late number of the QUAR-
TERLY that little more remains to be done than to announce its completion.
All that was said of the first volume is true of those that have succeeded
it. Indeed it grows in our estimation in proportion to the thoroughness
with which we have been able to examine it. Of course such a work can-
not be read by the reviewer. All that can be done by him is to dip into it
here and there, and to carefully examine its treatment of particular passages.
From this sort of examination we conclude that its preparztion is the most
important homiletical enterprise that has hitherto been undertaken; and
that the work now completed will form a most valuable addition to the
library of any minister who may be fortunate enough to possess it.

The “Critical Notes,” though brief, are very full, in the sense that they
pacs over no word, phrase, or allusion that needs particular explanation ;
an in them is embodied in concise form the results of the best scholarship
dowvntodate. Then *The Main Homiletics” of each paragraph is treated,
usually with judgment and skill. This is especially valuable as an assis-
tance to the preacher in getting at the entire scope of the passage and the
lesson which it was intended to teach. Then comes a * Suggestive Com-
mentary on the Verses,” which will be found specially helpful to the studi-
ous and thoughtful minister in suggesting themes and in otherwise assisting
him in the work of preparation for the pulpit. To this is added a depart-
ment of ““lllustration,” consisting of striking passages from great preachers
and authors bearing directly on the subject under consideration.

The work is well printed on good paper, neatly bound, and makes a very
respectable appearance on the library shelves. In this respect it combines
ornament with use. But above all it is orthodox and evangelical, and is
pervaded, as far as we can judge, by a devout and earnest religious spirit.
It will no doubt have the effect of calling the attention of the rising ministry
to homiletic weaith of the Hebrew Scriptures ; and judiciously used it can-
not but be of great assistance to the class for whom it is specially intended.

The Acts of the Aposties. By the REV. G. T. STOKES, D.D., Professor
of Ecclesiastical Histery in the University of Dublin, and Vicar of All
Saints, Blackrock. Vol.1I. London: Hodder & Stoughton. Toronto:
Willard Tract Society. Rayal 8vo, pp. 478.

This volume brings Dr. Stokes’ Survey and Exposition of the Acts of the

Apostles to a close ; and those who have had the pleasure of reading the

former volume will not willingly ¢ without this. It is seldom that one
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meets with an expository work on any of the books of Scripture which is so
admirably written, or that sheds such a steady light upon the main teatures
of the text. Of course those who read merely for the purpose of finding
the echo of their own opinions will possibly experience a feeling of disap-
pointment now and then in reading this volume. We have ourselves met
with something here and there in respect to which we could not see pre-
cisely along the same lines with the author. These points, however, were
merely, as a rule, ecclesiastical, not theological or religious. The spirit of
the work is broad and catholic, and its fidelity to the great cardinal doc-
trines of the Gospel seems to be unquestionable, while the style is simply
admirable. Itis a literary education to study such a work.

St Song Services, with Connective Readings, for Christian Entertainments.
By PHILIP PHILLIPS and his Son. New York and Toronto : Funk

& Wagnalls Company.
The title of this little book explains its character; and the name of
Philip Phillips is a sufficient guarantee for its excellence. Our young
people’s societieswho provide such entertainments will do well to examineit.

Americanized Delsarte Culture. By EyiLy M. BisHor. Cloth, $1.c0.
The Author: Washington, D.C. .

Having taken a short course in Americanized Delsarte Culture from
Mrs. Bishop, we can speak not only in the highest terms of the system but
of the little book that now puts it within the reach of all. This system of
culture seeks relaxation, rest, reposecfulness, husbanding of vital energy,
nerve and brain reinforcement, health, symmetrical bodily development,
gracefulness, self-control, natural expression. Nervousness, insomnia, St.
Vitus’ dance, stage fright and “ society fright” have been overcome by this
training. It teaches how to walk, rise, sit, kneel, bow, go up and down
stairs, naturally, with economy of force and pleasing effect.

Some of the exercises are particularly adapted to the development of the
chest, neck and shoulders; to the strengthening of abdominal muscles,
and to overcoming and preventing corpulency.

The teaching and exercises of this system of vital economy for the con-
servation of nerve-force are all given in this book, the using of which
ladies, especially, would find a most healthful and reiuvenating amusement.
As light gymnastics it is excellently adapted for use with children, which
any mother might adopt, no apparatus being required.

New ZTestament Word Lists. Greek—English ; containing all words
occurring ten times and over. By CHas. F. BRADLEY, D.D., and
CHaS. HORSWELL, B.D., Garrett Biblical Institute Second edition.
Paper 35 cents. The Authors : Evanston, Ill.

This is a most useful pocket manual for the Greek New Testament
student. The lists are arranged according to the parts of speech and the
number of times occurring. The words can thus be easily committed with
their English equivalents.

Hand-book of Methodism jor Probationers. By REV. J. G. A. MARTIN,
of West Nebraska Conference.
FHelps for the Instruction of the Baptized Clildren of the Methodist Church.
By B. F. BEAZELL, D.D. Cincinnati : Cranston & Curts.
These two pamphlets are very well adapted for the purpose for which
'diesigned, and may be used in families or in children’s and young people’s
classes.
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Spiritual Development of St. Paul. By REV. GEORGE MATHESON, M.A,,
D.D., F.R.S.E., Minister of the Parish of St. Bernard, Edinburgh.
Third edition. New York: Anson D. F. Randolph & Co. ; Edinburgh
and London : William Blackwood & Sons. 1893. 12mo, pp. 324.

Of all the books that have been written in recent times about St. Paul,
this, beyond question, is the most remarkable. It deals exclusively with
the spiritual experiences of the great Apostle. The facts of his external
history are rarely mentioned, and then only incidentally. Its sources are
not found in the Acts of the Apostles but in the Pauline Epistles. It is an
attempt to construct the history of Paul’s inner life out of the autobio-
graphical reminiscences which are found scattered through his writings.
The sources are his thirteen epistles.

From these, when studied in their chronological order, Dr. Matheson
finds that the history of this individual soul is substantially the history of
the CBurch during the first century of its existence. And in the former, as
in the latter case, the progress is the result of conflict and struggle. The
three main stages in the spiritual development of the Apostle are connected
with three great struggles, as Dr. Matheson conceives, in which he besought
the Lord to remove from him the “thorn in the flesh.” The first of these
was his Arabian experience, in which, like Luther at a later day, through
his agony to obtain a legal justification, he was enabled to grasp the pre-
Mosaic, the Abrahamic doctrine of justification by faith. The second is
the Antiochian experience, by which he was enabled to grasp, in something
like their full significance, the spirituality and the universality of the Chris-
tian religion, its independence of Judaism, and the incongruity of insisting
upon circumcision as the gate of admission to its privileges and blessings.
‘The third, and final, conflict was that in which his apostleship was called in
question, when his foes became those of his own household, and when he
found himself confronted, not by a hostile world alone, but by his brethren
in the Church. It was here that he attained to that consciousness of com-
plete union with Christ and fellowship with his sufferings which enabled
him to glory in his infirmity, and to recognize in the “thorn” the symbol
-of his participation in the suffering of his Master, and the sign of his
apostleship.

Such in brief is the outline of a work which, whether every one of its
positions will bear the scrutiny of critical and thorough examination or not
—a point upon which we do not feel ourselves called upon to pronounce a
judgment offhand, seeing our examination of it has been necessarily hurried
and not as thorough as we should have liked—is one of the freshest and
most stimulating books that we have read for many a day. We agree with
what has been said of it by a contemporary : * The book ought to be read
by everyone who is interested in Paul. It is a remarkable contribution to
biblical theology and to the psychological study of biblical character. No
more striking and intensely interesting book has appeared in many years.”

Seed—Number One Hard. Six Speeches. By JouN G. WOOLLEY. Intro-
duction by Frances E. Willard and Lady Henry Somerset. New York,
London and Toronto : Funk & Wagnalls. 12mo, pp. 157. $1.00.

The people who have met with John G. Woolley, especially :f they have
heard his eloquent and soul-stirring addresses, need no introduction to
this book. All such will desire to have these six speeches. Every friend
of temperance will do well to read them ; and having read them, they will
be glad to do what they can to give them the widest possible circulation.
Give it wings ; let it fly ; for, go where it will, it is sure to do good.



o sim

B N = 2

400 - The Canadian Methodist Quurterly.

This admirable book is the gift of its publishers to Rest Island Mission,
Rest Island, Minnesota, a *“ sanctuary” established by the author for the
restoration of men fallen through drink. All profit arising from the sale
will be donated to the Mission, no charge being made for advertising the
volume.

Criminology. By ARTHUR MacDoNALD, Specialist in Education as
related to the Abnormal and Weakling Classes, U. S. Bureau of Edu-
cation; Member of the Medico-Legal Scciety, New York, and the
Anthropological Society, Washington, D.C., and United States Dele-
gate to the International Society of Criminal Anthropology at Brussels,
1892. With an Introduction by DR. CESARE LOMEROSO, Professor
of Legal Medicine at the University of Turin, Italy. New York and

Toronto : Funk & Wagnalls Company. 12mo, pp. 416. o

The title of this book will doubtless be strangely unfamiliar to most of
our readers. If there be a science of crime it has scarcely yet come into-
general recognition among us. But why should not this as well as any
other of the phenomena of human nature and human society be systemati-
cally studied, and the natural laws which are involved in it be explored.
The existence of a great and, probably, a growing class of habitual criminals .
is unfortunately a fact too palpable to be ignored ; and before it can be
effectual'y dealt with, its causes must, if possible, be ascertained. And this
cannot be accomplished by any course of @ p»7077 reasoning, but by induc-
tion from known facts. And as a preliminary step in this process, all sorts
of facts relating to this class of unfortunates must be carefully observed,
collected, compared and classified.

This is the stage in the development of the new science which has been
reached already. This book is valuable, among other things, for the light
which it sheds upon the direction that this enquiry is taking, the sort of
facts which it has brought to light, and the conclusions to which they seem
to point. There seems to be a growing opinion among the scientific men
who have made a special study of this subject, that criminals form a distinct
type, or, perhaps, more properly, distinct types of humanity, and that they
can be best studied in the type. But before this doctrine of type can be
established, and so understood and defined as to become really valuable, a
vast amount of preliminary work will have to be done. And this book is
valuable as indicating the nature of this work and the lines upon which it
is te be carried on.

Criminals will have to be studied physiologically 1n order to ascertain
the part that is played by organicity in the production of the dangerous
classes. And this will naturally lead farther back still to the doctrine of
heredity and other causes to which physical idiosyncrasy and the organic
peculiarities favorable to the development of crime are to be traced. Then,
how far constitutional tendencies may be modified or aggravated by
environment can only be learned by studying the subject sociologically ;
and this includes, in the broadest sense, the question of education—the
education of the home, of the schoo), of the street, and that comes from
contact with general society. Before criminals can be properly understood,
they must be studied psychologically, in order to ascertain how far their
criminality results from defective sensibility, from the absence of right
sentiments, from weakness of will, from vanity which is generally inordi-
nate in the criminal class, and vengeance which is the natural outcome of
this weakness.

" These, of course, are only some of the lines upon which this curious and
painfully interesting investigation has to be carried on. The religion of
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criminals, absurd a5 it may seem to associate criminality and religion, must
not be overlooked. The relation of hypnotism to crime is also an interest-
ing study, showing the degree in which the weak may be made the victims
of stronger natures.

Of course the importance of all this, and indeed of all that pertains to
criminology, lies in the light which it sheds upon the question of the
multiplication of criminals ; and secondly, upon what is to be done with
those who have already graduated in this evil school. The conclusion to
which the author of this book comes in respect to the latter class is, first,
that it is 2 mistake to discharge from prison criminals when there is a
reasonable probability of their returning to their criminal courses; and
secondly, that indeterminate sentence is the best method of affording the
prisoner an opportunity to reform, without exposing society to unneressary
dangers. On these and other points of great interest, the reader will find
much in this volume that will amply repay a careful reading, though the
subject is too large and many-sided to present it in all its phases in a single
volume.

Prisoners and Paupers : A Study of the Abnormal Increase of Criminals
and the Public Burden of Pauperism in the Unitel States; the Causes
and Remedies. By HENRY M. BOIES, M.A., member of the Board of
Public Charities, and of the Committee on Lunacy - of the National
Prison Association, etc. G. P. Putnam’s Sons, New York and London.
‘Williamson & Co., Toronto. 12mo, pp. 315.

This book has already attracted a good deal of attention, and called
forth a good deal of comment and discussion ; but i. may be doubted
whether its contents have yet received anything like the degree of con-
sideration which they really deserve. The state of facts which it reveals
is startling if not appalling, and if anything can arouse the people of this
continent to the serious consideration of the potency of the evil influences
which are at work in the New World, the unvarnished tale that is told in
this book ought to have that effect. The facts which it describes relate in
the main to the United States, and are therefore of special interest to the
people of that country. But the relations of the two countries are too
mtimate and the intercourse between them too constant for anything that
affects our neighbors to not be a matter of interest to ourselves. Besides,
the same causes are at work on both sides of the international boundary,
and unless prevented by the timel. use of counteracting influences, the
same effects may be expected here that have been produced there.

The crowded state of our pages precludes the possibility of as full a
review of this interesting volume as we should like to have given. Two or
three of its facts however are so startling, and, from our pomt of view, so
appalling that we are constrained to make room for them. Itappears that,
phenomenal as is the increase of the population of thie United States, the
increase of the criminal class is as nearly as possible in the proportion of
two to one to that of the general population. The increase from 1850 to 1892
was from 1 in 3,520 to 1 in 786 of the entire population. In other words,
while the increase of the population was 170 per cent., that of the criminal
class was 445 per cent. In the last decade the increase of the population
has been 2424 per cent,, but the increase of the inmates of penitentiaries,
reformatories and jails has been 45.2 per cent.

And at the same time that there has been such an alarming rate of
increase in the dangerous class, there has been a corresponding increase
in the ranks of the unfortunate. The extent to which the volume of
pauperism has been swollen may be inferred from the fact that the expendi-
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ture of the State of Pennsylvania, through its Poor Boards and Directors,
amounted to no less than $16,444,000 during the last ten years. The total
amount paid out of the public purse for the support of charitable institu-
tions of all kinds, including almshouses, asylums, hospitals and miscel-
laneous charitable objects, amounted in the decade to $23,383,224. At the
same time the Legislature appropriated $10,091,762 to be expended on
penitentiaries, reformatories, houses of refuge and their inmates. Thus,
the two classes, the dangerous and the unfortunate, cost the key-stone State
in ten years no less than $33,474,986.

Surely, such facts as these reveal a state of things which calls loudly for
careful and thorough investigation. And it is to the causes of this growing
mass of depravity and suffering, and the remedies which should be applied
to it that this rolume is devoted. We bespeak for it 2 wide circulation and
a careful perusal. The facts which it furnishes are alone worth many
times the cost of the book, and without committing ourselves to all the
theories propounded in it, it is only fair to say that the practical sugges-
tions made by Mr. Boies are such as are entitled to the most respectful
and careful consideration.

Outlines of the History of Dogma. DBy Dr. ADOLPH HARN.CK, Professor
of Church History in the University of Berlin. Transated by EDWIN |
KNox MITCHELL, M.A., Professor of Greco-Roman and Eastern
Church History in Hartford Theological Seminary. Funk & Wagnalls
Company, New York, London and Toronto. Octavo, pp. 567.

This is a book which may be confidently recommended to the theologian
and the theological student. To such especially as have not either the
leisure or learning to study the original sources of this most interesting
branch of Christian history, it would seem to be almost indispensable.
Perhaps nowhere else in our language can be found within the same space
such a comprehensive statement of the material facts connected with the
origin and development of ecclesiastical dogma as it exists in the Latin
and the Greek Church, and has been, in the greater part, accepted by the
Churches of the Reformation. In it the reader will find luminously
described the various stages in that evolutionary process in which the
Christian opinion, which existed during the first century of Christian
history in a comparatively nebulous condition, was gradually reduced to
definite shape, and finally crystallized into what has since been known as
Dogmatic Christianity.

It will be seen at a glance that this book opens up an inviting field for
the reviewer, but one which for various reasons we cannot enter at present.
One of these reasons is that we prefer that our readers shsuld read the
book itself than any opinions of our own, or summary of its contents.
Besides, it is in the hands of the most competent member of our staff, and
he will probably have something to say about it in our next issue. In the
meantime we very cordially recommend it to our readers.

valution and Mai's Place in Naiure. By HENRY CALDERWQOD, LL.D,,
F.R.S.E., Professor of Moral Philosophy, University of Edinburgh.
Macmillan & Co., London and New York. 12mo, pp. 349.

Dr. Calderwood’s book would doubtless have had a greater number of
eager and interested readers if it had appeared ten or fifteen years sooner.
The discussion of evolution has lost a good deal of its interest. The minds
of the buik of thoughtful and intelligent men are made up conceming it
So far as they are concerned the discussion is virtually closed. The restate-
ment of the argument in favor of the Darwinian theory, however able and
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interesting in the manner of its execution, has not now the interest for the
well-informed reader that it would have once had. This, however, forms
but a small part of this volume.

The special interest of the book lies in the attempt which Dr. Calder-
wood has made to determine more clearly than has hitherto been done
man’s place in nature. Assuming the unity and continuity of life on this
globe, and assuming that evolution gives the most satisfactory account of
which we know anything of all that part of his nature which man possesses
in common with the brute, the question remains to be answered, Is it
sufficient to account for his higher nature? This is the question to which
the principal part ot the book is devoted.

If we have rightly apprehended the author’s view, t is that there is
nothing in the nature of animals even of the highest grade :elow man that
can be regarded as forming a basis for the evolution of the peculiar powers
-of the human soul. Admitting that animals, especially the higher mammals,
possess intelligence, Dr. Calderwood contends that it differs from that of
man in kind as well as in degree. This argument he has drawn out with
skill, a-.d presented with rhetorical as well as with logical force. He finds
iy man alone a self-directing intelligence; and he says the essential
<haracteristics of this sort of intelligence are, *“application of laws of
thought, self-criticism of thought, use of prior inductions and accumulation
-of knowledge sustained by a living interest, practical, literary, scientific or
philosophical” And he adds that *‘the powers we are agreed in assigning
to the higher animals, even on the highest computations of them that have
been made, offer no traces of the rudiments of such rational exercises.”

Admitting that the life of man, in one of its aspects, is a merely animal
life, it possesses even in its lowest forms, 2n element which is altogether
peculiar to itself, a characteristic which is not shared by that of any
other animal. However debased and degraded, it is nevertheless dis-
tinctively human. It is a life controlled and regulated by knowledge,
by c.nsideration, by reason. And to man alone is given the power to
know, to consider, to make experiments and to form plans in respect to
the future. But these belong to him even in his lowest estate.  Ar.d just
in proportion as he rises in the scale of human development, these powers
become more apparent and more wonderful in their manifestation, and the
gulf which separates this from all other forms of life on this planet becomes
wider and deeper. And, of course, when from the merely rational life we
rise tn the moral, the spiritual, the insufficiency of the theory of evolution
from the dog or the monkey to account for the peculiar powers and pro-
perties of man is evident. The animal part of human nature with the
element of intelligence, even in its highest form, superadded, would not
make a man ; in order to complete the work, God himself must breathe
into him the breath of life and constitute him a living soul.

Tke Oxford Bible for Teackers. Containing the Holy Scriptures, together
with a new revised and illustrated edition of the Oxford Helps to the
Study of the Bible. London : Henry Froude, Oxford University Press
Warehouse, Amen Corner ; Toronto : Wm. Briggs, Methodist Book
and Publishing House.

Since writing our notice of the Cambridge Bible, this new and magnifi-
<ent volume has been placed in our hands. It fully maintains the reputation
of the Oxford University Press for the mos* perfect workmanship, and that
of the eminent scholars of that university for philological and historical
scholarships. The introcductions are written in a more conservative spirit
than those of the Cambridge Bible, maintaining the traditional ground as
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to the Pentateuch and even Isaiah. A special feature of this edition is
the introduction of sixty-four full-page plates, fac-similes of important
historical records, illustrating the Scripture. The indices, glossaries and
antiquities are very full, and in fact we have here a perfect treasury of
everything needed for the exact study of the English Bible. The pro-
nunciation of proper names is a specially valuable feature. Itis-a happy
fact for the Church that the two greatest universities in the English-speak-
ing world are thus devoting all their learning and resources to the prodaction
of 2 volume meeting the most advanced needs of the faithful Sabbath
School teacher. Their rivalry in this work is a battle of the giants, and
the choice between these two books will be determined chiefly by the
theological bias of the reader. The conservative will prefer the Oxford,
and will find it exceedingly full of very rich material. The progressive
will prefer the Cambridge, and will find there a very complete work. Both
must be supplemented by the revised version or the Pariorusm.

Christ in the New Testamenf. By THoMas A. TIDBALL, D.D., Rector
of St. Paul’s Church, Camden, N.]., with an introduction by S. D.
McConnell, D.D. New York: Thos. Whittaker. 12mo, pp. 357.
Price $1.25.

‘This neat volume contains part of a series of lectures deliver~d before
the Church-Woman’s Institute of Philadelphia. It embodies in iuteresting
form much of the material found in “ Introductions” to the books of the
New Testament. It deals with the characteristics of the respective books,
and the special circumstances and purposes of the various authors, and
thence proceeds to unfold the doctrine of Christ running through them all.
Along with the delivery of these lectures was associated the study of
Archdeacon Farrar’s “ Messages of the Books.” The work is not intended
so much for specialists as for the general public, but all may derive from
its pages much help and profit in the study of the New Testament. The
author quotes largely from the latest writers.

“ Awve) an ode for the Shelley Centenary. By CHARLES D. ROBERTS.
The Williamson Book Co., Toronto.

Amongst the flood of poetry which marked the Shelley commemoration,
there were published on this side of the water at least two pieces worthy of
being preserved, both by Canadian poets, one by Bliss Carman in Z/e Jn-
dependent, and the other by Professor Roberts, of Nova Scotia, which we
now have under review. Concerning Shelley himself, it is not needful that
we should say much. Defects many and glaring there were in his life, yet
the genius of his poetry commands our attention. Solace and consolation
we can never find in his works, and here he lacks in one element of the
true poet. He stimulates us ; he delights us by the enchanting music of
his verses ; he uplifts our spirits into an ideal region of beauty and lovely
forms, and glorious creations of imagination. But he can never counsole
us in oar sorrow. He has no balm for hurt minds, no gospel for sick
hearts. The lovely forms of nature, for which he had such exquisite feel-
ing, never spoke to him of the great Source of comfort to the human soul,
and he did not listen to the voice within that spoke to him of God. Pro-
fessor Roberts begins this ode with a reference to the “tranquil meadows
of Tantramar,” with the mystic river flowing through them, with its sudden
storms and sudden calms; and in beautifully wrought-out imagery com-
pares them with their surroundings to the soul of Shelley and his life-work,
then he calls on all the groves and fields and far-famed rivers and poets
of Italy to mourn the death of Shelley, and concludes with a wonderful
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burst of song, the burden of which is that the wild passionate heart of
Shelley is now face to face with its Maker, and that as Tom Hocd said of
another, we must “leave with meekness his sins to his Saviour.” This
ode is a magnificent piece of workmanship ; it has the true poetic ring,
and a wonderful command of harmony. We recommend our readers to
buy it, if only as a sample of Canadian poetry at its best.

Thrilling Scenes in the Persian Kingdom, or the Glory of a Scribe. By
EDpWIN MACMINN. New York : Hunt & Eaton. Cincinnati : Crans-
ton & Curts. $1.00.

Since “Ben Hur” proved to be the success of the year in which it was
written, of the making of many books like unto it there has been scarcely
any cessation ; and the mere perusal of their titles has been in many cases
a weariness of the flesh. We willingly make an exception, however, of
the book now under review. It dealsin an interesting manner with that
portion of biblical history that we hiave been studying for some time past
in connection with the International Sunday School Lessons. The open-
ing chapter introduces us to Ahban the Scribe, who, immediately after
the feast of Purim, goes with some other youths, his chosen friends, for a
walk, when they meet with Mordecai, Ezra, Nehemiah, and Abarah. The
youths at once ask these aged men for an account of the many heart-stir-
ning scenes in which they were leading actors. The following quotation
will best indicate the thread of the story :

“We would know,” said Ahban, “how much our fathers associated with
the nations surrounding them, how they were brought into relations with
the Babylonians, the Egyptians, the Greeks, the Pheenicians. We would
know how the Samaritans became so filled with enmity to us, and why the
Persians, who came so near destroying us, at last became such good
friends.”

“Thou hast mapped out a long series of discourses,” replied Ezra,
“some of which it is not necessary for us to tell, because you can find it
in our sacred writings. But there are some things not in our writings
thou mayest learn. Abarahisbest acquainted with the story of the Greeks,
and we will look to him for this. Nehemiah can tell of many things re-
corded in the annals of the Persian kings ; Mordecai can give an inside
view of royal life in Shushan, and 1 can inform you of my work. Ahban,
thou ready writer, thou canst record our words, that they may be given to
future generations.”

Thus Mr. McMinn makes each of these historical personages tell in
chronological order the story of the past, and in this way he givesus a
vivid picture of the great Persian empire and the contemporary history of
its times. 'We ate greatly pleased with the fulness and accuracy with
which these are set forth, and the way in which the author has woven
graphic description and historical exactness together, and thus produced a
kife-like picture full of human interest. We recommend this work heartily
as one to be placed in all our Sunday School libraries, and upon the private
book-shelves of our teacher.

Prevailing Prayer, or The Secret of Soul-Winning. By Rev. E.
WIGLE. Sixth thousand. Press of the Dean Printing and Publish-
ing Co., Grand Rapids, Mich. -

This book consists of a series of twenty-eight lectures on Prevailing
Prayer. They were delivered by the author in the course of his work as
evangelist, and are a full and generally correct exposition of a very im-
portant theme.
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The Trend of the (Magazines and Reviews.

Among the many excellent articles in 7/%e Chautauguan for June is “ The
Social Condition of Labor,” by Dr. E. R. L. Gould, 2 Canadian boy, and
Victoria graduate, now at the head of the Labor Bureau of the United
States Government. We give here a synopsis of the article : More atten-
tion is paid to the working environment of the industrial laborer abroad
than on this side, witn the exception of one or two of our more advanced
States. Factory legislation permits a better protection of the worker.
The hours of labor in England are shorter, but on the Continent longer
than in this country. The age at which children may be employed varies
considerably ; in England it commences at ten (on half time), in Germany
thirteen; in Belgium, twelve ; and in Switzerland, fourteen. France has
similar regulations to England. It is only fair to add that legislation
governing the employment of children and youths is much better enforced
in Europe than in the United States, and that more enlightened regulations
for the factory labor of women also exist. In Switzerland the limit of the
working day is eleven hours; in France, Germany and Belgium, from eleven
to twelve ; in England it is in practice from fifty-four to fifty-six and one-.
half hours per week. In Germany and Switzerland female labor i limited
to eleven hours a day; in Belgium, to twelve, with proper intervals for rest.
In all the principal European industrial countries, male minors and women
are prohibited from working at night. Complete Sunday rest is also
secured them. In the payment of wages no such abuses as irregularity
or the “truck ” system exists in England, as one finds too often in the
United States. In some instances, also, as in the case of cotton operatives.
in the Oldbam and Bolton districts of England, a participation in the
benefits received from the introduction of better machinery, varying from
one-half to two-thirds, is given to the workingman. Taking allin all,
there can be no doubt that the American workingman is better off than his
European fellows. With higher aspirations, broader ambitions, and, on
the whole, better conditions of life, he works harder to satisfy his wants.
In so doing, he both returns much to his employer and makes himself of

greater social utility.

The Preackers Magazine for June, edited by Revs. Mark Guy
Pearse and Arthur E. Gregory, is received. This is the sixth number of
the third volume of this magazine, which is intended more particularly for
the preacher, but will be found of great aid to teachers and Bible students.
Dr. T. Bowman Stephenson contributes a sermon of great power, entitled
“The Social Panacea,” to th