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THE

CANADIAN PRESBYTER.

WAY, 1858.

PERSONAL CHRISTIAN EFFORT.

In many parts of our country prayer meetings are beirng held daily to invoke
the presence and tha power of the Holy Spirit among the Churches of Christ.
@ods people have shown some earnestness in this matter. They believe hnd

 feel that there will be no saving revival or conversion of souls unless by the
. agency of the Holy Spirit ; therofore they pray. They arc sensible of a want
in tho Churches—a general apathy and deadness in the religious community—
for which no remedy can be found but the pewer of Divine grace. These are
hopeful symptoms. They are in themselves a revival. We trust that they are
the first breath of that gale of spiritual influences which shall yet pass through
our fand.  The work is spreading apace ; interest is awakened in regard to reli-
. gion among many who had never before given a serious thought to the claims
of eternity. By all means, therefore, lot prayer meetings be everywhere multi-
plied, and let the Churches give every facility and aid to the increase and in-
tensity of religious desire and to the public expression of Christian affection.
Such cfforts will assv-edlv be blessed. They have so far already in many places
produtad impressions of deep <olcmnity, with great tenderness of heart and con-
science, among professing Christians, young and old ; they have led some sin-
mers to enquire what they must do to be saved. True, nothing so striking as
that which has been witnessed in the United States has yet occurred among us.
Solemnity and tenderness have been more characteristic of our movements than
vivid awakening or extensive conversion; yet should we give God thanks for
. the measure of grace he has vouchsafed to us, and instead of relaxing, increase
- our efforts for the advancement of the glorious work.

‘While however we aid these union meetings for prayer, and rejoice in them
29 8 fruit of the Spirit, let us not think that in them onr Christian work is ex-
- ‘hausted. Much more than this of personal effort is yet required of Christ’s dis-
dples. We may despair of the work of graco and salvation greatly advancing,
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if while we pray we stand idle, with folded hands aud closed lips.  Other works
than thast of praying and enjoy ing Christian fellowship, aro required of the fajth-
ful. They are the ministers of Goul for goad to a lost world.  God works in and
throuah his Chureh when he would confer blessings on the ungodly. To stand by
and wait Gl God’s Spirit will convert and save sinners is not certainly to be a
good steward of the mysteries, Tt ought to be remembered by professing
christians that this is not an age of miracles. Extraordinary manifestations of
Divine power are not now to be expeeted 5 the wonders of Divine grace are
not now wronght without the intervention of human agents, The Gospel dis-
pensation is one that, more than all that went before it, requires personal, indi-
vidual activity, There mie in these days no prophetical or priestly eastes whe
shall b spokesmen and actors between God and the people.  Every couverted
man is now the commissioned mouth-piece of God, and his anointed priest to
make sicrifice and intercession for the people.  If believers will not speak for
God, the sinner will not hear the glad tidings of salvation ; if they will not in.
tercede for man, the promised DLlessing will not be sent to the Church and
the world. Where the Word is 1ot spoken, and the prayer of faith is not
offered to God in the name of Jesus Christ, there the Devil is sure to reign with
absolute dominion. As it is God who worketh in ux to will and do tn us of his
owh good pleasure, so it is God who worketh by us to perfect his grace in the
world.

That every converted person should be personally,—not merely collectively
as part of the Church,—u fellow-worker with Christ for the salvation of sinners
we believe to e an indisputable doctrine of seripture. The terms in which the
christian life is described in the Bible, and the figures by which it is there illus-
trated, demonstrate this. The new nature, for example, into which the Chris-
tian is born, is spoken of as a new life—life from the dead—the life of Christ
himself—a life with all its vitalities of thought, feeling, and action—a life not
paralysed or powerless ; but which walks, and runs, and speaks, and wrestles, and
fights. For a christian therefore to lack personal activity for Christ, is for him
to be without the marks and evidences of his own conversion. Ile besides ex-
poses himself to the just rebuke and chastisement of (tod as an unfaithful ser-
vant.

Again, the Christian life is represented as a sacrifice to God of soul, body, and
spirit—a self consecration of all powers and possessions to the service and glory
of God. Thisis the true ideal of Christianity. Less than this will not be ac-
cepted as an offering to Jehovah. But how, let us ask, can this be done without
a personal activity, the direct aim and tendeney of which is to promote the divine
glory in the salvation of souls? The true believer should bo able to say, “the
life that I now live I live to Christ, my Saviour—all that I am and have is and
shall be devoted to his honour and glory.” The Church greatly wants sach
followers of Christ as this, A few such men would produce a marvellous in-
fluence upon the public mind. Goc would bless their labour, and a great en-
largement of the Church of Christ would be their reward.
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The same trath is also declared in snch exprocsion ag * Yo are the lights of the
world,”—light which does not concentrate itself within itself, but radiates all
entward, penotrating everywhere, and clothing all thing« with beauty.

The Kingdom of God is besides likened to leaven—a little leaven. Leaven
contains a most active and self-nwsimilating principle, with which thero is no
test—no cessation from working, until the whole lump in which it is enclosed be
leavened,

The examples of Christ and his Apostlos strikingly confirm these teachings of
their words. They were eminently men full of life and energy, fighting the
gooil fight,  They all consecrated themselves to Gad for man ; they shone as
lights in the world; and they worked as long as life lasted to conform men to
the likeness of God,

But why should we press further this manifest truth and duty 3 Who can
deny that true religion can only condition itself by a life consecrated to the per-
sonal service of Christ? All this is generally, if not universally accepted by
Christian men and women ; and under the influence of such a conviction many
devote themselves with zeal to the work of God.  Still it is to Le lamented that
we have so few working Christians,—so few who will deny themselves much or
anything at all to help on the salvation of sinncrs,  Many know the right and
approve it, disprove the wrong and yet do it. There must be some delusion in
the minds of such in regard to this watter, clse why this apathy and idleness
that we find so common a feature of much of the Christianity of our day ?

We can only suppose that in the case of many apparently sincere and warm-
hearted believers the “ fruit meet” is awanting in their lives, from a misconcep-
tion of what the Christian life ought really to be. There is a kind of pietism in
the Church in which many good people indulge to the detriment of perscaal
activity.,  They confing their attention to inward experiences—to the world of
ceaseless activity, which may be found on reflection within their souls. Here,
there are temptations, trials, and conflicts, times of darkuess and of light, of sha-
dow anl sunshine, with constant calls to vigilauce and humiliation, to sorrow
anl rejoicing.  This contemplative kind of experience may often pass for per-
sonal activity, and give an idea of work, when in fact notking has been done out-
wardly for Christ at all.  The subject of it may on the contrary o all the time
living a very defective Christian life.  We are tempted to think that some such
delusion as this may account for the apathy and indifference which we often
find in good christian people, to the personal wotk for Christ which the Church
las to do in the world.

It may also be that some sincero believers have false coneeptions of the kind
of christian activity which is really required at their hands, and have thus fallen
short of that devotement of person which Christ demands. Such persons are
often satisfied with a passive, or, at most, an unobtruding christian deportment,
—alife in which there is nothing to which any one can well take exception.
They do many things that are good, and may give liberally of their substance
for the canse of Christ. It cannot be said of them that they commit any sin,
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So far as they go it is woll. Their lnmps are burning 5 but, on serutiny, it will Lo
found that they come shori, and sin by reason of defect: they have no oil in
their vessels, They have no individuality of Christian character, and anly form
part of the general Church membership.  Members, but not persons, they ap-
.ot only as part of the army in nggregated array ; and while not unwilling ta
go with the crowd to battlo fur God they yot sadly lack individual prowess, and
nover, or seldom engago in single combat, as good soldiers of Jesus Christ, From
such persons the Sabbath-schonl, or prayor-mecting, or diatrict visitation, geta
little or no aid, Their standard of Christian lifo does not contemplats prrsenat
Christian cffort for the salvation of sinners

These are grievous defects in christian character, and greatly mar the iiving
beauty of the Church of Christ.  When they prevail to any extent, as they too
often do, they make the Church lethargic ; they contract its spiritual Jife into a
narrow circle, instead of expanding it to the circumforence of the world,  How
different from this is the character of the Apostles! or of the converted at Pen.
tecost! or of the Reformers whose names are written among the faithfull  Whit.
fiold and Wesley, Wilberforee, Clarkson and IHoward, were men of a different
stamp from this. Their inward life was powerful enough to manifest itself out-
wardly. They nobly displayed the virtues of the new nature which God by Ifi
Spirit had given them, by a life of personal christian activity, They were not
absorbed in the general agaregat2 of the christian community, but stood out in
bold relief as features in the christian Church.  Sach also are our devoted Sab-
bath-school teachers, and other zealous labourers in the Lord's vineyard in these
days. Why should it be otherwise? If you, my reader, have knowledge of
divine things, can you give any reason why you should not make it known to
others? If you have saving faitk, is there any reason why you should not strive
to make others partakers of the like precious gift?  If you have the graces of
holiness are you faithful to the trust committed to you if you do not urge them
upon the acceptance of others?  If, in short, your own soul is saved, how can
you without sin be personally and indivilual y indifferent to the sa'vation of
others? Say, for example, that you have uncouverted children, will yvou be
guiltless of their blood if you dy not make personal cfforts for their salvation’
If you have unconverted fricnds, are you not unfaithful to them as well asto
God if you do mot press upon them the interests of their souls? Every one
whom your voice or example can reach has claims upon you.  You are deblor
to the Jew and the Greek, to the barbarian, the bond and free, the young and
old. Whatever of christian life you possess, 1t is given you that you may im-
part it also to others. Your light is to shine, that others, secing it, may be
attracted to the crucified Saviour. .

Some may be disposed to say, “Oh! you wish us all to become ministers of
the Gospel : that which you deseribe is the work of the pastor.  We appoint and
pay him for that purpos». e has bueen specially educated and trained for the'
particular work, and it is no part of our duty to attend to those matters of which

you speak.”
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In roply, wo would say, that we do 04! eall upon every professing christian
to give up tha budiness or profession in which he is engaged, and to becomo a
pastor or minister, It i< anough that in the ephere of 1if in which, by Provi-
dence, a man has been placed, he should both speak and act for Christ as oppor-
tunity otfered or oceasion demanded. Tt i with stolid, timid and silent chris-
tians we wonld ramonstrate—inen and women who are ashamed to bo seen with
'hrist, however much they may love him in their hearts.  Why should it be
thought a thing imposible for any one to be a christian in every walk and rank
of life?  Evory one is not ealled, neither is he fitted, to b a minister of the
Gospel; but every one may put on the “whole armour of light,” and acquit
himwlf as a faithful follower of Jesus, It <:ems to be too generally thought
that ministers are the Churel's deputies and prories in the matter of personal
efort for the conversion of souls,  This is a great delusion—as great a delusion
as for an army to suppose that its officers ary dis deputies, anl that they only
were to ight with the enemy.  The ministor is nothing more than an officor of
the Lovd’s Hosts,  ITo must wateh over their we'fare, marshall and train them
aright, Jead and direet them in the ield, and be an example to them of personal
devotion and courage ; but he can ouly do his own fighting.  Against the ene-
my, the arms of the least member of the Church may be as pawerful through
the Spirit as his. Lot no man, therefore, imazine that his helping t» appoint
and to pay a minister exempts him from pecsonal exertions for Cluist’s cause.
Ministers in these days have more than enough to do of the Churel's work. In
general they are burdencd with much that ought to bo done by members. Un-
reasonable demands are too often made at their hands, and unreasonable expec-
tations entertained as to what they either can ar onght to do. Unless the mem-
bers of the Church will faithfully do their own mintstry, and come cheerfully to
the help of their pastors, we despair of any great progress of religion amongst
us. Personal christian effort is what the Churcli wants at this time.  Personal
effort has always been blessed, anid it will always bless both the actor and the
object.  “1Te which converteth a sinner from the error of his way shall save a
soul from death, and hile a multitude of sins” (James v., 19.)

Care must, however, be taken that christian activity be not zeal without either
knowledge or prudence. Inconsiderate amd unwise activity may <o as much
evil to the Churel as lifeless inlifferenve. .\ Diotrephes who s-cketh the pre-
eminence is a bane to any community. Those whose actious in behalf of reli-
gion are stiltel, formal, unnatural and without heart, are move likely to pour
water upon the embers of grace than to fan them into a flame, IIearty spon-
1aneousness, accompanied by the humility and simplicity of true spiritual wis-
dom, is the kind of action that we require. Tu the public prayers of both minis-
ters and people we want less of formal phrasing.  There are a set of expressions
which we always hearin prayer-meetings and at public worship, which have, to
our mind, become so stereotyped as to have lost much, if not all, of their force
and signification, We want these current forms of speech exchanged for hearty
utterances of spiritual desires, in just such simple words as those in which we
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speak to onr fellowa.  When the Spirit of God comes into the Church wo bi-
liove that ane most distinet mark of ITis presence will be, that the act and ex-
pression of pray er will be spantancons and simple—that both the heart and lips
will lose their stilts, and walk, and leap, and rejoice. We would say tho same
regarding other actions of the christian life,  Let them be done heartily as unto
the Lord, and there will e an indeseribabla cliaim about them that will attract,
Wo do not wonles tha sme men's actions prduce no salutary impression upon
the mind« of others.  They are sometimes done with such a patronizing air as
to repel.  Their words, too, have a tinge of unsympathizing censure which ¢x.
cites antagonism.  No people have a keener pereeption of insinerrity and want
of heart than the ungodly.  They will nt least Zisten to the voice of lave and
disterested sincerity, but at a glance they will deteet a formal man whose heart
is little better than their own, and from the whinonitions of such they will tumn
with scorn,  If Christinn men will only act and speak as they believe, know
and feol, whatever be the measure of their faith, knowledgze and love, their la.
bours will not fail to meet with a corresponding influence.

When we thus insist on wise, prudent, and spontaneous christian activity, we
do not ask that all christian men will tke a public or prominent partin Church
business or in religious sacieties.  These are not the fields of action to which
wo would invite special attention.  The great, leavening, Christianizing work
within the cirele of 2 man’s own relations is that which we deem of niach greater
importance. It is comparatively an easy thing to join in public work in which
there is high sounding reporting and applauding. The unostentatious, constant,
persevering effort which meets with few spectators but God, is the leavening
work which it is most diflicult to do, which tests a Christian disciple, and for
which we stand most in need of lnbourers. If any one says to us, “ What would
you have me to do#” My brother,” we would reply, “If you know of an un-
converted friend, go, try and convert him to God; shape your thoughts, your
feclings, your words and your actions all to this end. In doing these things,
you will be persoually engaged in the work of the Lord, and accounted his faith-
ful servant at the great Assize.”

YOMISITI BAPTISM, IS IT VALID #*

‘Lo many this question scems susceptible of only one answer, and that is readily
given in the negative.  'We however regard the question as somewhat difficult
of solution, and of some importance both in itself and in its bearing on such Emc'
tical questions as Sacramental Grace, Apostolical Succession, and Hierarchieal
Churchism,—questions which in our day are not allowed to rest unnoticed.
TFecling the subject to be one worthy of attention, and the more so that it has
been sent down for consideration to Presbyteries from our Supreme Court, we
have endeavoured to investigate the subject somewhat deliberately and carefully,
and after doing so have been led to take the affirmative view and to maintain
that Romish Baptism is valid.

* We hope to present our readers with an article on the other side of this contro-
versy in our next number.
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In attompling to vindicate this position, if we may judge from the direussion
of last 8ynod, we find nurselves opposed to the views of many of our brethren,
However much our confidence in sur own judmment might be shaken by finding
many eminent living divines and missionaries, besides an overwhelming majority
of 169 to 8 in the General Assembly of 1o United States, arrayed agninat us, wo
feel confirmed in our pasition by finding ourselves in company with such names
as Lather, Calvin, KKnox, Turrettine, and many other eminent theologians in the
Freneh, Duteh, German, English, and Scoteh Churches, Many living authors
also who oceupy no second place in the Church of God, hold the same views. In
our limited space we eannot give references, but we may mention the Princeton
Review, July 1815 and April 1840, 1a presenting a vory full and eatisfactory
defenco of thiaside of the question.

In addressing ourselves 1o tho subject before us, we would first. try to obviats
the two Principxll objections made to Romish Bn{)ti\m s for unless theso are
satisfactorily set aside, the positive proof to be adduced will appear munch leas
forcible, if not altogether powerless,

1. The first objection may be stated thus:—The Church of Roma is Anti-
christ, the Man of Sin, the Synagoguc of Satan ; sho is vo part of the Church of
Christ ; her ordinances are not Christian ordinanccs; and consequently her bap-
tism is not valid. ’

Let us examine these successsive propositions,

i. The Church of Rome is Antichrist, &e., that is, opposed to Christ, and how,
it is defiantly asked, can she be part of Chris's body 1 The question put thus,
has, at first sight, the appearance of great weight 3 bat may we not ask in turn,
was not the Jewish Church called Aholal the harlet; how then could she be the
beloved of God, his chosen people, and compared to the wife of one's youth ? or,
may not a Roman Catholic be a child of Gad, but * how can a man be a member
of the Synagogne of Satan nnd of the body of Christ at the same time” 2 If there
is no inconsistency in these thirgs, then the Church of Rome may te in one re-
spect Antichrist and in another respec® part of the Church of Christ ; but it does
net follow that because she is Antichrist she is therefore no part of the Church
of Christ.  We must distinguish between Antichrist and the Church of God in
which Antichrigt exists,—in other words, between the Papacy as a hicrarchical
system, and the christian community connected with it,

This distinction between the Church of Ramne and that antichristinn system
which has corrupted and enslaved it is found both in Seripture and in the West-
minster Confession. The man of sin, the son of perdition is said to sit in the tem-
ple of God,—that is, to be within the Church, but distiuct from it. 7The whore
of the Apocalypse is a woman defiled, that is a Churck apostate ; and our Con-
fession careflully says, *The Pope of Rome, not the Crvren of Rome, is that
Antichrist, &e. that exalteth himself iz the Church against Christ.”

Connection with the Church is essentialto the Papacy ; thisis chacacteristic of
lopery, distinguishing it from other systems opposed to the true religion, such
#s Buddhism, Mohammedanism, [nfidelity, &c. Separate Popery from the Church,
and its nature is changed. This connection constitutes Popery, Satan's master-
pieco ; it is opposed to Christ, yet in some sense worships him j it contains part
of God's Church, but seeks to rob her of her privileges: #t ho ds all the truth
essential to salvation, and yet destroys souls by its lies. Let us, then, bear in
mind that the mystery of iniquity is both Christ and Antichrist. “ The terms
Antichrist, Synagogue of Satan, &c., refer not to the mass of the people, nor to
the presbyteries of that communion, nor to the Word of God, nor the saving
troths which they profess; but to the Popish hierarchy and its corruptions.”
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2. Tt is aaid that the Church of Rome is no part of the Church of Christ.  In
thix expression wa ennnot he mistaken when we understand the terms Church
of Christ as menning the Pisible Catholic Church, including Presbytoriars,
Epircopalians, Baptists, Methodists, &e.  Each of thesa denominations may ha
called aChureh of God, and for this reason, that although the degrees of knowledzo
and purity existing in each may bo very various, vot they each lave all the es.
sential characleriztics of a Church of Chirist.  Now what is exsentinl to a church,
or what is there which existing necesearily is a Church, and which being
awanting no Chureh can exist.  Tha following definition, given by Dr. Todge,
seoms to us to contain all that i« essential, and nothing more :—* An organized
Society, professing the true religion, united for the purpows of worship and
discipline, and subject to the same form of government and to some common
tribunal.”

Daca tha chureh of Rome meot thix definition 2 The only point in which dif-
ference of opinion can arise is, dues wha profess the true religion ! Now obaerve
the question is not, is she pure or corrupt in practice ; orthodox, or erroncous and
superatitions, in doetrine : free, or deceived and endaved by a spiritunl tyranny §
But is the true religion professed by her? are the csseatial doctrines of the
Gospel heldl by her along with sl her abominations, errors and delnsions
What says her Bible ! what say her ereeds 2 1Ter Bible unquestionably containg
God's trushy, and her ereed must be pronounced orthodox, In them the true
religion is professed.

But it will be said, her explanations according 1o the Couneil of Trent vitiate
her creeds. DBy no means t these explanarions while condtrued so as to teach
error, many be construel so as to teach the truth; besides the knowledge of
them is confined to a very small number, and to the Roman Catholic community
renerally the ereeds, and not these explavations, form the profession of their faith,

t cannot thercfore be fairly denied that the Roman Catholic Church holds all
the truths essential to salvation as firmly and decidedly as any Chureh on earth,
though they may he mixed up and overlaid with evtoneous dogmas.

If the above definition is good, then, inasmuch as the Romish Church meets
it, we must allow that she (not the Hietarchy ws o svstem) forms part of the
Charch of God.

3. Her ondinances are not Christian ondinances, Do then, the character of
ordinances depend on the character of the Church in connection with which they
are administered { Scripture saith not so, Phil.i. 15—18.  Gospel preaching
is Gospel preaching, whether Jew or Geuntile, Protestant or Catholie, Calvinist
ar Arminian preaches: so also the sacraments do not belong to any pastienlar
denomination, but to the Church Catholie.  They are ordinances instituted by
Christ, and, when administered according to lizs appointment, theyv are means of
grace, by whomsoever they are administered 5 they are ehristion orlinances
belongiug to Christianity, and not to any particular branch of the Church.

4. Another strong proof that the Churel of Rome i~ part of Christ’s Churck
and her ordinances christian ordinances, is derived fiom the acknowledged fact,
that within the pale of that Chuich many of God's spiritual sced have lived,
grown in grace. Jaboured and died  ** Whetever the Spirit is, there is the Church.”
Ubi Spiritus, ihi ccclesia.  Now the [loly Spirit has dwelt in all ages, and still
dwells, in believers within the pale of the Romish Church ; and Gospel ordinances,
as administered in that communion, have been made, and are still made, effectus!
to salvation. Where therefore God has by his Holy Spirit sealed a chosen people
for himself, and builds them up in their most holy faith Ly ordinances adminis-
tered, however much we may lament the ignurance, crror, and superstition that
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Prevail, we cannot deny that there God's Church is, and these ordinances are
Qristian,
It seems therefore quite evident,that though the Pope be Antichrist, &o., still the
People constituting the Church of Rome form part of the Visible Church ; and
e ordinances of the Gospel, though corrupted; are yet owned by God’s Spirit, and
% must be considered Christian ordinances. Hence we infer that notwithstand-
g this first objection, Romish baptism may be valid.

I The second objection is, Baptism can only be administered by ministers
thully ordained ; Popish priests are not lawfully ordained ministers; therefore

Opish baptisms are not valid. ' .

1. Without entering on the question of lay baptism, our first answer is that

8 objection is opposed directly to the teaching of our standards, which de-
°]§l‘e that the sacraments become effectual not by any virtue in him who ad-
Winisters them, whereas the objection makes the validity and so the efficacy of
' g‘tism depend on the lawful ordination of the administrator.

.10 settle the question, what is lawful ordination, were no easy matter. We
ight determine what regular or orderly ordination is, but we every day
&knowledge by our practice that ministers not regularly ordained according to

@ Presbyterian mode are competent to the discharge of ministerial functions,
And particularly to the administration of baptism. Hence even were it deterc
Mined what regular ordination is, it might not be determined what lawful ordi-
f3tion is, The following definition, taken from the Princeton Review, will -

ly answer our present purpose:—* Any man is a minister who is recognised
 such by a christian community,” whether, we add, this recognition be made

Tough a presbytery, a prelate, a conference, or a particular Church. This

Sinition is as far as we can safely go. If we add any specific mode of ordina-

ton g5 essential, we add to Scripture, which lays down no specific rule ; we deny

the validity of acts, which may be irregular, and yet are performed by the

urch in virtue of a constitutional power granted dil‘ectlt{l by her Head ; and

$ make ordination dependant on something apart from the call and warrant
the Church, or something akin to apostolic succession.

If, then, we accept the above definition, we must ask, Are Popish priests or-
;'0ed ministers in this sense ! If the Roman Catholic community be a chris-
- 80 community, as has we think been shown, it does’ unquestionably recognize
% own priests as ministers, and therefore by our definition they are miniaters of
@ Church of Christ. .

3. But thirdly, even if it could be shown that Popish priests are not regularly
Ained, and Romish baptisms irregularly administered, it would by no
Means follow that these baptisms are not valid. Regularity and validity, or
or irregularity and non-validity, are two distinct questions. A marritﬁe
Y be irregular and valid, and again regular and not valid; and so the
ity of baptism must be considered apart from its regularity, unless indeed it
be shown that regularity of manner is of the essence of baptism. We there-

T8 dismiss the second objection as not affecting the question of validity.
beeA word now as to our agreement. We do not think that angthing has yet
o established in proof of the position we have taken : we have only been
:”!Dg to clear our way; we have only shown that Romish baptism may be
‘l‘d. though the Pope be Antichrist and though Popish priests be not regularly

ued. We now proceed to give our-proof that it is valid.

hawhen we assert that Romish baptism is valid, what do we mean? As we
\m‘." Already said, we do not mean orderly or regular, for we readily admit the
‘m;dlty of baptisms not orderly administered according to our views of Presbyte-
order ; neither do we mean efficacious or attended with the spiritual blessings



138 THE CANADIAN PRESBYTER.

signified in baptism ; but we mean that * Romish baptism avails to the end for
which baptism was instituted : it avails to make the recipient a professing
christian.  And we maintain that if a real convert from heathenism, trusting
to the Saviour, and believing it to be his duty to obey the command of (],3
Saviour, should ask for and veccive baptism for himself and family at the hands
of a Popish priest, both he and his chillven would be really baptised, and shoul]
not be re-haprised : and for this reason, that, being within the covenant, the
baptism which he received was a suflicient recngnition of him and his family
as professing christians  To deny this would in our view be to put such x con-
vert on the =ame level, as regards Church standing, with unbelieving idolators,

But let us examine more closely for what end baptism was instituted.  Thi
Seripture says, “So many of us as were baptised into Jesus Christ were bapised
into his death.  As many of you as have been baptised into Christ, have put o
Christ; and again putting off the budy of the sins of the flesh by the circum-
cision of Christ, buried with him in baptism. wheiein also ye are risen with
him,” &e.  Our standards teach, that baptism “represents, seals, and applies the
benefits of redemption to those who are within the covenant; that thereby
they are solemnly admitted into the Churel visible; distinguished from the
world and dedicated to the servicg of God.”  Without refining, it will proba.
bly be sufliciently explicit foir onr present puipose to say that the design of bap-
tism is to set a seal ou professing christians in ovder to denote their relation
Christ, and dedication to his service.

And vow let us notice that this design may be fulfilled even where the sacr
ment is not effectual to salvation.  Lfficacy depends on the right use of the or
dinance and the working of the Holy Spirit ; and while in some instances baptism
is never cifectual, in others, though long ineffectual, yet in God’s appointed time
“ Christ will, by the power of the Holy Spirit, eftectually work in the hearts of
his elect, all that is meant and signified by the same.”  See Confession, chap.
xxviii. 6.

In like manner, Kuox, speaking of his own baptism (Romish), says: “ Tt was
ministered to us in the name of the Father and of the Son and of the Hols
Ghost ; and yet, for that time, T confess, by reason of our blinduess, it did nt
profit us, because it was adulterate and mixed with men’s dreams and fails
sies. 1 confess for the time it did not profit us; but now, as said is, the Spit
of Christ illuminating onr hearts, Lath purged the same by faith, and maketh
the effect of thut sacrament to work in us, without any iteration of the sign.”

Thus we see that the proper end of Baptism may be fulfilled while it is net
efficacious; and we must distinguish between these two things.  This brings ws
to a point of ditference between the Romanists and ourselves.  While we agree
in the design, as we shall hereafter see, we differ as to the eficacy.  The Chureh
of Rome holds the dogma of Baptismal Regeneration.  We, on the other hani,
regard it as a monstrous eitor to teach the absolute necessity and uniform eff
cacy of Baptism; and to say that the opus operatum saves, we denounce aa
horrible abuse of Christ's ordinance. Still, neither that ervor nor that abue
affect the design of the urdinance: the design may be attained notwithstanding
both. This design we have defined as being “ to set a seal on professing ebris
tiang, in order to denote their relation to Christ and their dedication to his ser
vice” This the Romish Church holds, while she also holds move. Dens thus
defines a snerament: © A visibl: sign of an invisible grace divinely instituted fi
our sanctification”; and Baptism, as “a sacrament instituted by Christ the
Lord, in which, by the external washing of the body, under the invocation o
the Most Holy Triuity, the man is spiritually regenerated ™; and again he sy’
“ Anything is a sacrament, inasmuch as it is a sign, not as it is a cause, or,b%
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having a signification (quod significat) and not being a causc that makes a sacra-
ment.” Bellarnine says on Actsii. 41, where we see that to be baptised is nothing
¢lse thaa to enter the Church: “Baptizari nihil ewse aliud, quam ecclesiam in-
trare.”—Controv. de Bap, lib. i., eap. 8.

From this, then, it appears that the design of Baptism, na adwinistered in
the Romish Church, is the same as that of Baptism with us, and as we believe
itis laid down in Scripture and in our standards; and we must admit, that, in
so far as it fulfils the proper end of Baptism, Romish Baptisin is valid.

Iudeed, to reject Romish Baptisin beeause it teaches too much as to the de-
sign, would, if consistemly carried out, necessitate the rejectien of Baptism by
the Church of England, strict Lutherans, and most of the Eastern Churches; as
well as that of other Churches, which, holding too little as to the design of Bap-
tism, maintain that it is a naked sign.  But surely the most strenuous advocate
for re-baptism will not go that length,
But let us next inquire, Is Baptism administered in the Church of Rome ac-
cording to the ordinance of Christ?  And hete two points must be considered :
1st. The matter ; 2nd. The form of Baptism,

Here observe, that this is the great question on which the validity of any
ordinance, and particularly the ordinance of Baptism, depends. Is it Christ’s
ordinance Is it administered according to his appointment?  For being thus
administered it has Christ's promise, “Lo T an with you,” and so it is valid.
We repeat it, the validity of any Baptism may be determined by answering the
question, * Was it administered uccording to the institution of Christ &

1. What is the matter of Baptism? Washing with water,—with nothing but
water ! Is this, then, the matter of Romish Baptism?  Let Dens speak for his
Church : “What is the matter of Baptism? Est omnis et sola aqua naturalis,
seu elementavis. It is wholly and only natural or plain water. What kind of
water may be used in Baptism?  Sea-water, rain-water, water from a spring or
river, or mineral water; whether muddy or ¢lear, cold or warm, blessed or not
blessed.  On the contrary, Baptism cannot be administered with clay, or mire,
orale, or milk, or oil, or spittle, or sweat, or tears”  This is plain language,
and Romish Baptism is evideutly right as regands the matter of it.

But, w2 are told, the rite is corrupted. The sign of the cross, anointing, ap-
plication of a spittle, tasting of salt, &e., are introduced into the simple ordi-
nance, so that it is destroyed. That these and many other such vain ceremo-
nies accompany the administration of Baptism, we admit ; but that they enter
into the nature of Baptism, or form part of it, we deny. Even their own theo-
logians distinguish, and speak of certain ceremounies which go befove, certain
which accompany, and certain which follow. But they are not Baptism : Bap-
tism is the washing with water alone.

2. What is the form of Baptism? “RBaptising them in the name of the
Father, and of the Son, and of the Holy Ghost,"—such is Christ’s commission.
The usc of this formula forms part of the sacrament. Augustine says, “ Baptism
is the washing with water by the Word ; take away the water, it is not Baptism;
tako away the Word, it is not Baptism.””  This formula of institution, when ap-
plied to the person baptised, implies a solemn recognition of the authority of
God in the ordinance; of the salvation of God as the work of the glorious

| Trinity ; and of obligation lying on the recipient to serve God as I.ther, Re-

deemer, and Sanctifier. It is thus essential to baptise in the name of the Triune

4 God.

For this reason we unhesitatingly reject, as all the Reformers and most of the

B Christian Fathers did, the baptism of hereties who deny the doctrine of the
g Trinity, such as modern Unitarians ; because there cannot be in such baptism a
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recognition of Gospel doctrines and God's authority. But this cannot apply to
Romish baptism. : \

When we ask, Do Roman Catholics baptise with the proper forr ula? we find
that the form prescribed by the Council of Trent is :  Ego te baptizo in nowmine
Patris, et Tilii, et Spiritus Sancti.” Nor is there a Church on earth whosge
authoritative statements on the doctrine of the Trinity are more explicit and
orthodox than those of the Chureh of Ltome: while all the other essential
doctrines of Cliristianity are held by her.  There cannot, then, be a doubt
that in Romish baptism the form is strictly in accordance with Chuist's appoint-
ment.

Thus, then, to sum up, we find that in Rowmish baptism we have the Proper
design, the proper matter, and the proper form. We know of nothing clse that
is essential to baptisie as Iaid down either in Scripture or in our standarls; and
having all that is essential to bLaptism, we maintain that we have Christian
baptisin, and that Romish baptism is valid. To use an illustration of Culvin's:
“Just a: among men, if a letter is sent it is quite sufficient to recognize the
hand and the signature, and it is of no importance whatever who or what like
the letter-carrier is; so it ought to be suflicient for us to recognize the hand
and signatuie of our Lord in his Sacraments, by whomsoever, as by a lelter-
carrier, they are brought to us.”

Not to recur to the two oljections considered in the outset, we will be told
that the ordinance is so corrupted, and so vy eilaid with superstitious observanes,
that it is of no avail. Was God's law, then, of no avail among the Jews
because overlaid by doctiines and traditions of men? By no means ; for whils
our Lord denounced the Scribes and Pharisees, in terms not less severe than are

applied to DPopish teachers, he at the same time said: © The Seribes and
Pharisees sit in Moses’ seat.  All theircfure whatsoever they bid you observe,
that observe and do; but do not ye after their works.” That is, their teaching,
being according to God's law, was binding ; and the vidinancee of baptism, being
according to Christ's institution, is valid, and has not lost its power. As the
great Scotch Reformer has it : * Chri-ts fustitution could not be utterly abol-
ished by the malico of Satan, nor by the sbuse of man: the Spirit of Christ
purgeth and removeth from us all sucli venom as we received of their hands,
and superstition maketh not the virtue of Christ’s institution to be ineftectual
in us.”

When we have all the parts of any thiny, all that is essential to that thing,
we have the thing itself, though we may have much more; and so in Romish
baptism, if we have, as we have shown, all that is essential thereto, we have
baptism, though we may have much ervor a .d superstition besides ; and Lomih
baptism is valid, corruption and superstition notwithstanding.

Such, then, stated perhaps somewhat too brlefly, as our limited space require,
is the argument for the validity of Roiish Laptism; and we shall now only drop
a single paragraph regarding opposing views.

The opinion that Romish baptism is not valid, and that couverts fiom
Romanism should be re-baptised, will be found ultimately to rest on one of two
things: either the assumption that the valility of baptism depends, in some
sense, on the character of the admiuistrator; or on the opinion that baptism s
some other thing than a sign and seal of the blessings of thie new covenant. The
first of these pusitions is directly opposed tof lic Seripture and to our standards.
It is the ground taken by Puscyites, un which, with perfect consistency, they
re-baptise all who have not received the sacramental grace of baptism from
hands duly ordained by a prelate in the line of Apostolical succession. The
Iatter of these views is the ground taken by Baptists, on which they consistently
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ro-baptise all who were baptised in other Churchies, sceing that they hold
baptism to be our act of obedience to a command of Christ by a responsible
acent, and also émmersion to be essential to baptism.  Hulding however neither
of these opinions, but those laid down in our own standards, we cannot consis-
teutly re-baptise any. “The sacrament of Buptism is but once to be adminis-
tered to any person.—Confession, chap. xsviii, see. 7. And as baptism has
been administered according to Christ’s ordinance, and the party baptisedin the
Romish Church has been initiated into the professing Christian Chureb, it
would be absurd as well as frreverent to repeat the cutward sign.

For the same reason, it ix evident thab the decision of a Session or the opinion
and feddings of the applicant eannot avail to make ve-baptism proper. The
matter therefore is not to be left to the discretion of Svssions,

We will perhaps be told that views such as are here advanced will make
converts stumble, and give great strength to the argument- of Baptists.  If they
do so, it will be because the copverts have not Leen sufliciently instructed in the
spiritual mature of the Christini, veligion, and beecause they and Daptists are
disposed to lay too much stress on the external or bodily part of the rite.  Men
are all iuclined to a human and a sclf righteousness.  Duseyites show
this tendency by putting & priest, conscerated Uy man, between the sinner and
God, and helding him up as the repository of God’s grace for man. Others,
again, greedily seize hold of an opportuniiy to of 'y a command,to do sumething,
ifit only be submitting to be };hmgo«l ino cold water, so that he may haye some
degree uf merit before God.  To 1e-baptise indecd is just a near approach to the
opus opcratum, as though re-baptisin by a Protesta, { minister were ¢ lier more
eflectual or more meritorious than baptism by a Romish priest.

To the argument that re-baptism forms an emphatic testiimony against
Popery, we simply reply : Man has no right to alter or touch God’s ordinance.
in order, as he thinks, to bear witness morve cmphatie: ly for the truth, If
Romish baptism be valid, however good the effect may be it must be wrong to
re-baptise.  The Scriptural way to testify against Popery is not by baptism, but
by coming out of her and being scparate, not touching the uncieap thing; and
regular connection with some Evangelical Chureh, together with a consistent
walk and persevering endeavours to destroy the crrors of Popery, and bring
whers out as God gives a man opportunity, will be a sufliciently emphatic tes
timony against Popery and for Christ, without being re baptized.

Wesimply append the opinions of three gool anthorities on the point we
lave beeu considermg.

" The question is : Whether a man baptised in papistry ought to be re-baptised when
he cometh to knowledge? And I answer, he ought not.” First, because Christ's insti-
tution, 45 said is, could not be abolished by the malice of Satan, nor by the abuse of
man. Secondly, because the Spirit of Christ purgeth and removeth from us all such
venom a3 we received from their hands; and superstition maketh not the virtue of
Christ's institution to be ineffectual in us. We have some respect also, that no more
be given to the external sign than is proper to it."—Kuoz’s Select Writings, p. 256.

“By these considerations the error of the Donatists is finely refuted, who measured
the virtue and the value of a sacrament by the dignity of the minister. Such are the
Katabaptists of our day, who utterly deny that we are properly baptised, because we
were baptised Ly impious and idolatrous men in a papal kingdom ; and therefore they
furiously demand anabaptism (re-baptism),—against whose nonsense we may be fortified
by & sufliciently strong reason, when we consider, that by baptism we were initiated,
2ot into the name of any man, but into the name of the Father, Son, and Holy Ghost;
§ ond so baptism is not of man, but of God, by whomsoever at all it may have been
g adminisiered."—Culvin, Instit., lib. 4, cap. 15, sec. 16.

R “The truth of the doctrine concerning baptism may be looked at either as to its
esence or as to its accidence; that is, rites and ceremonies made use of init. In the
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former sense wo acknowledge that by the singular providenco of God the true doetrine
concerning baptismm remains in the Church of Rome, because in it aro retained the
matter of true baptism, namely, water, and the formuln prescribed by Christ, according
to which it i3 administered in the name of the Trinity; for which reason baptism
administered in that Church is considered valid, and is not repeated. Butin the

latter sense we deny it."— Twurrettine, tom. iii., quaest. 18, sec. 1,
% 2

THE UNION QUESTION.
To the Fditors of the Cunadian Presbi¥er.
ToroxTto, April 23, 1858,

Dear Strs,—1 had intended sooner, but for more urgent and engrnsdng du
ties, to ask you to insert in the ** Preshyter™ a few wards on the ¢ Union ™ ques
tion, Being desirous to see so goud a cause forwarded in every right method, |
regretted some of your arguing anent it as not likely to operate favorably, |
partly refer toa certain dirge-like lament over a chapter of our venerable Confe.
sion, which I must differ from you in thinking unwo:thy of so excellent a posi.
tion; nay, think it shoull be inserted now—perhaps with some explanatory
clause additional—had it not 'ready been inserted in the Churcl’s testimony,

But not caring to go into a iong disscrtation on a subject so often discussed,
I am contented at present to request sowe qualifying notes on a historical state
ment which you made in close connection (? think in the same article althougl
it is not by me at this moment) with the said apostrophe to the “ mis-begotter
twenty-third.” You there speak of Luther and Melancthon as having evinced
good discernment in refraining from going into such particular statements o
“ national responsibility” or the duty of the civil magistrate, cirea sacra, unhappils
incorporat~d into our Westminster Confession.

You seem pleased with the Tresbyterian Churches of America in dis~arding
these dividing paragraphs—thoungh I think you must allow that these Churche,
have not been more successful in avoiding the calamity of divisions than our
Scottish Dresbyterian Churches. Butit is of Luther and Melancthon and the
Augsburgh Confession I wish to speak. Though not in the earliest elitions of
that cclebrated document, T am sure you will allow that in the later edition of 1540
we have the deliberate opinion, both of one and the other of these distinguished
Reformers, to the value of these articles of testimony.  They do, with the other
leading Reformers, in their appeal to the Emperor quote the example of the re-
forming Princes of Isracl just as our Westminster divines do ;5 and while care
full—as our Confessions also are careful—to claim the literty of internal juri
diction, aud the immediate charge of spiritual things, in sacris, for the ecclesia
tical judicatories which Christ has put in charge with them, they represent, it
almost as decided terms as our vencrable standards do, the responsibility laid on
the State, or its ¢ivil icads, to protect the profession of God’s truth and the bles
sed gospel—not only 1t permitting it to be persecuted, but also fuithering it
influence as of essential value to the social well-being. No matter that the earlie
Confession of Augsburgh—a briefer document—does not contain such statersent
or deliverances on these heads of ceclesiastico-civil poliey. That those Reform:
ers included them in the maturer document we are entitled to regard as a proofof
their sense of their importance and necessity. No one could expect thatis
every representation made to their coutemporaries generally, or to the Emperor
in the assertion of their claim for protection, and in the vindication of their cause
from the misrepresentations of the enemics of truth, they should give definition:
of the difficult relatiouships of Church and State. But the fact that they arein
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quy document approved by these eminent men, you “jll see to be (»ﬂpused tothe
allegation in your paper that they did n t attempt to iuclude more in a Church
vanfession on these pointe than the assertion of the right of christians to use the
civil sword, wage defensive war, &e., which T think are the matters you allude
to, and rightly assert to be alimost all which we find directly under the head of
the « Civil Magistrate " in the primitive document or edition.  Neither does it
affect my estimate of the historical accuracy of the allegation above referred to,
wiat the Lutheran Churches have not so generally adopted the later as the ear-
fier instrument, unless the objection to those parts of the Confession coustituted
the reason of the less general aceeptance of the larger and later Confession of 1540,
of which I ean find no evidence,  This circumstance would not weigh av all in
faveur of the sanction supposed to be found in the example of the Lutherans, for
laying aside such articles of testimony. And especially it would be no reason
for pleading the example of Luther and Melancthon against the policy of the
Westminster divines amnd our Scottish deputies, which in fact those heroes of
the reformation, by anticipation 1ecommended and aunthenticated, ;

With all respect, I am yours, Messrs. Editors, in the service of religion and

union, M. WiLpis.

We agree with the Rev. Principal in his statement of historical facts. Ttis
cetain that the German Reformers in their later days held views regarding the
power of the civil magistrate, circa sacra, akin to, if not more ctreme than those
apressed in the 23rd chap. of our Confession. But it is equally true that the
Confession of Augsburgh of 1530, which alone has a true title to the name, as that
which the reformers presented to Charles V., and which Luther read with sust
r:markable power in the Diet—this Confession, contains not a word anent the
power of the civil magistrate, either about or in the Church, This instrument
was carefully prepared and maturely considered by the veformers. Ttis not, we
toneeive, & hurried or incomplete document.  In the judgment of Christendom
it has ever been regarded and quoted as the Augsburgh Confession, and it is
now the Symbol of Lutheran Protestantism throughout the world. What we
mean to say is, not that Luther, Melancthon il others did not concede large
powers to the State in matters of religion, but that in the year 1530 they do
not appear from any of their writings to have then done so, and that they
did show much wisdom and discretion in not cumbering or entangling the
arier Confession of Augsburgh with definitions of the Church’s relation to the
State,  We may account for the later views of the reformers by considering
that afier the Diet of Augsburgh they entered into more intimate political re-
lations with the DProtestant States of Germany—they became involved in the
Smalkaldic league and the war in which it resnlted. It was, therefore, of coun-~
sequence that they should declare it to be the duty of Trinces to protect,
lefend, anl advance the true religion. That this indicates a development in the
reformers views we think is manifest.  That which they would not have granted
and did not graut to the Emperor they now freely grant to the Electors.” They
found their position in relation to the heads of the State somewhat changed after
1330, and a correspouding change or cxpansion of their opinions on religio-
political points of faith was the result. We do not think that the resnlts of the
Protestant wars justify the wisdom of this change  On the co trary we believe
that the effect of thouse concessions was to bring the German Protestant Church
entirely under the bondage of State control. On this grouad also we deem
ourselves entitled to allege that Luther and Melancthon were wiser and more
discreet in 1530 than in 1540, and that the Confession of the latter date is marred

and not mended Ly the ill-adjusted additions, if not interpolations, which it con-
tains,
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It is unqfesticnable that tie  twenty-third” chapter of our Confession s 4
knotty subject.  The most consereative of our adherents must acknowledge thy
it is swrounded with diffieulties which gender “doubttul disputations,” “Man
besides, whose moral convietions would lead them 1o wish it modified, still de.l
fend it from a fear lest in touching this point, the integrity of the frstimony
should be violated and a breach made in the walls of Zion,  Even the learny
Principal whose orthodoxy on every puint of the Confission is so thoroug
and explicit, is vt constrained to admit—in the most gnarded way we grant—
that in admitting the * Article” into a Confession of modern construction, “j;
should be inserted perhaps with some explanatory clause additional.”  An ex.
planatory clause would, we believe, be as difficult to construct as an articl
entirely new which would express in explicit terms the moral convietions of the
Chureh as 1egurds its relations to the State.  OQur auxiety on this matter ha
arisen from a fear lest cither conveptions, or misconceptions, of this Article, with
others of a similar kind should hinder the union of the United Presbyterisy
Chureh aml ourselves.  1f any one will devise a scheme, or a platform, by which
the parties concerned can conscientionsly unite in subscription to the grand
Calvinistic doctrines of onr Confession, and to its testimony on behall of 4
Moly Life we shall be satisfied.  Upon the questions now under debate between
the two Chuiches, each party may and ouglit to act oun the Scriptural rak

Him that is weak in the fiith receive ye, but not to doubtful disputationy”
{Rom. 14. 1.) The points on which we differ as compared with the great matten
on which we are agreed, are such that we may permit every man to be * fully per
suaded in his own mind.”  The importance which many on both sides attachto
the former is not native to us as Churches. In our relations to the State, per se,they
never could be questions of serious debiate.  ITence we find that ministers bor
and educated in this Colony are not those with whom there is much or any de-
bate. The pactical details of the Church’s relation to the State are imported
questions, and rise into suflicient importanee for serivus discussion only when
viewed in their bearings on the state of things iu Biirain, It cannot be doubt
ed that to the State Chuich party there, the voluntary question was and is one
of vital importance—it is a matter of life and death with them.  Let it bes
generally a-cepted truth that the State ought to have no:hing more to do with
religion than simply to promote it by securing and protecting its just liberties;
then the practical result will be that the State Churches will be deprived of
their civil diguities, privileges aud emolumens, amd be brought down to, in thetr
eyes, the humble position of the much despised dissenters. It must besides be
ackuow ledzed that the religious blessings which acerue to a conumunity from the
Statesupport of religionfurnish good prénue fucic rcasons wh,y Christianmen shouli
regard the voluntary question at howe as of the first importance.  From thee
considerat'ons we can understand how it s that religio (vil questions bulke s
large in the estimation of our father . fn their eyes the maintenance of de
stalus gno, was the maintenance of the pillus of the temple.  They con
nected the continuance of a preached Gespelin the land with the integrity
the legal establishment of their Church.  To Lave cuncedel, thorefore, one 1o
to voluntary principles, or to have shiunk from the defence of their own char
tered position, would have been, in their view, to have betrayed the cause
true religion and the doctrine of Christ’s Hcadship over tiie nations.

Our position is very different now. The rvise of the Free Church togethe
with the contiruance and prosperity of other non-established Churches, has shown
that the maintenance of a preached Gospel in the land does not depend upon
the existence of a State Church. The yosition of all Churches aliko in ths
colony is equally conclusive on this point. With us the existence of any Church
is not hazarded by the practical results of questions concerning the Chureh*
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®dation to the State. The.controvensy. therefore eeases with us mzbe})rmﬁoally
Wal. Ope party has nothing to pull down, the other no privileged fort to de-
dand or to reconstruct, The only point on which there is or ean be any serious
is regarding the Church’s testimony to the Headship of Christ over the
Bations. This doctrine we grant ought not to be lit:ghhtly esteemed. It is the
Simple belief in the words of Scripture, that the “ Father of Glory ” “hath put
al] things under his (Christ’? feet, and ghve him to be the Head over all things
% the Church.” But who denies this doctrine? Not certainly the ministers,
office-bearers, or people of the United Presbyterian Church. To suspect them
f any such thing wou!d not be charitable. “Were they called upon to express
eir sentiments on this particular point, we are persuaded that their definitions
"t the doctrine would satisfy the most orthodox. True, they may differ with us,
Mt as we differ among ourselves, and as they differ among themselves, as to the
Practical developments of the doctrine. We would perhaps say that the State
{d or may support the Church ; they would say that such was no part of
e functions of the State, and that the tendency of such a thing would be ito
“Sarrupt and enslave the Church. But surely we may differ upon such a poiat
Without the one party being held as maintaining and the other as denying the
eadship of Christ over the nations! We would again perhaps say that the
State is bound to promote and maintain the sanctity of the Lord’s day, they
‘Would perhaps prefer to say that the State is bound to put down public scan-
“Q@is on that day, that interfere with the public well-being; but does it follow
T this, either that one is maintaining while the other is denying the Headship
of Christ? We think not. Both would equally be prepared to unite in an-
ing upon rulers as well as upon subjects the principle that in all things,
‘dether public.or private, their minds, hearts, and lives, should be subject to
‘Qbﬂst and directed by the principles of His word ; that in short, Christ should
o ctically as well us doctrinally acknowledged to be Head over the Church
the nation. N
'We trust that on such questions each may have grace given him to say from
'Q‘G heart, “ We then that are strong ought to bear the infirmities of the weak,
4 not to please ourselves. Let every one of us please his neighbour for his
Bood to edification.” (Rom.xv.1.) We rejoize to hear that progress has been
”‘l_tle in this.matter of Union. The Committees have recently met and have
Mived at s substantial adjusument of some moot poiuts. It has, we understand,
heen agreed that the relations of the United Church to the Churches at home
ﬁm be such ‘as may be determined upon by the Supreme Court from time to
O 0r At -avy time—the probationers of the Free and United Presbyterian
Burches to be received on equal terms. The Committee further recommend that
18 Colleges be amalgamated. The name they have coined for the new organiga-
B, i8, after much taxing of their inventive faculties, that of :* The Canadian
resbyterian Church ” u%f any brother can invent a better, and one Jess liable o
“Weotion, let him do.s0. The provoking niatter is that each Church has already
“$hoina name ; ‘if neither had been called by their present titles, either of them
Mald have been better than the one selected, The difficulty is to find a title
Wat.shaill be neither of those existing, and yet, shall be elegant, descriptive, and
A, iBome might prefer Lo deop the word “ Presbytarian ” altogather, and: to
Ny:4*The Tnited Church of OCabada.” :This has ‘the meritof. bemg an elegant
M on of the. present ;tit}:rs, ;hthe initisl letters of :which, U..C. C, are
i groteaque mar fair game for.the - punstar. .
;“Ml bail, theo, toithe Union! - May it be consummated ere another year re-
k;':Mﬂz.mnerlthe:bmrtimﬂ':éﬁ-iswosk waiting for 11:- Ollr,.oh:vn land
ayiaalls.t0.us for-a mote :thora : ined wystem of evangelistic. apd
w,mrpiae.thnei‘themo&‘.m m etoovertake. The hesthen
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abroad summon us to their aid.  God will undoubtedly bless tho union of hi

cople  Hearts will glow with brotherly love, from which the inconse of swaet,
est praiso will ascond to the throne of the Father. Tho result cannot fail to b
a great inerenso of the Chureh’s zeal and a great enlargement of the Redeemers

kingdom,

EIGITT DAYS IN BOSTON,
WITH 8OME REMARKS ON THE AMERICAN REVIVAL OF RELIGIOXN,

I went to Boston to fulfil an old promise to the congregation of Knoy.
Church there, and to assist their pastor, the Rev. Wm. MacLaren, ia the servigy
connected with the administration of the Lord’s Supper. During the few dan
Uspent in the city, T was enabled to preach cight times to deeply inlcrcsling
congregations, and to attend various prayer meetini;s. From my own obsorm.
tion, as well as from conversation with some of the leading orthodox pastors agf
deacons, T endeavoured to form an estimate of the veligious movement in th
chief city of New England.

The Knox’s Church congregation, in connection with the Prosbytery of Mo
trenl, is composed almost entirely of Scottish and Nova Bcotian Prosbyterisa
It is therefore regarded as aforeign rather than native Church, and is littie uw.
derstood by the Americavs : nevertheless, under the sound and able ministration
of Mr. McLaren, it makes sure and steady prcgress.  Forty names were added
to the Communion Roll before the recent celobration of the Lord’s Suppn
One of the new communicants, a Frenchman who had reccived in infancy Popish
baptism, was baptized in presenco of the congregation on profession of faith,
The mombers of this Chuich are diligent in conducting Sabbath Schools s
prosecuting other good works in the city. They worship in a eommodious o
fice formerly occupied by Unitarians. The"stranger in Boston who loves sonsd
doctrine and reverential worship will find what he wants at ¥Freeman Place, Bex
con Street.

The Annual State Fast was observed during my stay at Boston. The serviey
of the day were happily begun by a union prayer meeting at the Tremont Ten
ple, from 8 to 8.50 am. The building was donsely filled with an assemblaged
not fewer than 2500 persons.  The Rev. Dr. Kirk g»resided, delivered an earn
address on the necessity of individual and thorough repentance, and at tho dee
of the mooting offered up 2 solemn and touching prayer, making open confe
sion of national degencracy and abounding sin. In the management of th
meeting Dr. Kirk was wsisted by the Rev. Mr, Stone, the popular pastor
Park Street Church. The venerable Dr. Jenks, the compiler of the * Compr
hensive Commentary,” stood at Dr. Kirk's left hand on the platform, usings
large ear trumpet to catch his words,

g?srmons appropriate to the day were preached in all the churches of thedy
None attracted so much attention as the discourse delivered by Prof. Huntisy
ton in one of the Unitarian places of worship. Dr., Huntington is well knon
a8 the author of a volume of * Sermons for the People,” remarkable fora «t
tain evangelical tone umexpected from such a quarter. Not only as Professt
but as “ Preacher to the University at Cambridge,” he wiclds great inflne
over young and rising minds, Heis in the prime of life, and is rogarded 8
one of the chief expounders of the more evangelical sentiments that are avowd
by a scction of the Unitarian body in Now England, At the Church in whid
o preached, which is under the pastorate of the Rev. Mr. Robins, crowdd

nyer meetings have lately been held. Dr. Huntington's sormon, which bi

een pablished, contains & striking vindication of revivals of religion agim
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the jibes and the more formal objections of sceptics and worldlings, Theodore
arker and Starr King, two so-called ministers in Boston, have preached elabo-
Tate sermons against the revival of the present day, and the popular religion.”
r. Huntington combats these scoffers in masterly style. “The outbreak of
UWncommon religious earnestness will probably stir up, in some quarters, the
Worst clements of human nature. If there is a clerical banterer any where, who
Seasons his generous exhortations to rectitude, for flagging appetites, with slurs
and sneers, he will find the temptation to special smartness too much for him,
and intermix in unusual proportions, raillery with religion, low comedy with les-
%ons in virtue, irreverence with maxims of moral progress. All this will not
seriously interrupt the Almighty, nor hinder truth, nor affright the deeper in-
itions of man. More probably, it will serve to expose the exigencies of a
hristless theology, show how a denying habit vulgarises, at last, both intellec-
tal self-respect and a chaste heart, and, by making the excess of offence dis-
8usting, correct its own damage.”
I had the privilege of attending the following union prayer meetings, which
Vere held daily, and attended by large numbers; a morning meeting at the
entral Church, conducted chiefly by city pastors, the noon meeting of business
en at the Old South Church Chapel, and an afternoon meeting in the Lecture
%om of Park Street Church, both the latter led by experienced Deacous of Congre-
gﬁonalist and Baptist Churches. Ou entering each of these meetings, I was pain-
{ully surprised at the undevout appearance and deportmeut of the people. Dar-
g prayer, no one bowed the knee to the Father of our Lord Jesus Christ, Only
& individual who prayed stood up, while all the meeting, including the leader,
tontinued sitting at ease, generally with their eyes open. I trust this irreverent
abit will never be introduced into Canada. The prayers offered were, in gen-
:Tal, appropriate, pointed, and earnest. They consisted largely of thanksgiv-
'gs, petitions, and intercessions, but were deficient (as I thought) in the ele-
Ments of adoration and confession. Between the prayers, short addresses were
elivered. One rose and rehearsed his own spiritual experionce; a second ex-
Orted to brotherly love ; a third told of the conversion of bis children, and en-
cOumged parents to pray for their families; a fourth communicated information
Y"%}irding the progress of the good wotk in other parts,in a college, in a village,
iy g county ; while a fifth described how he had been led to “ quit rum-
relling” and found forgiveness of hissins. Of course some spoke who had better
ave held their peace for a scason ; but the addresses in general had an obviouns
b ™Mp of sincerity ; and the prompt unbosoming of inward thoughts and feelings
efore a multitude seems to be congenial to the American character. At the
3"ge meoting in the Tremont Temple, and at the business men’s meetings, the
t‘“ging was glorious. Any one was permitted to “start the hymn,” and though
be liberty scemed to involve some risk, I am bound to say that the hymns were
Hways well selected, and fervently sung. As I heard the people pealing forth
'® hymn, “ All hail the power of Jesus' name !” or “There is a fountain filled
:“h blood ;" or “ Am I a soldier of the Cross #” or “Come Holy Spirit, Hea-
:nly Dove,”—1I felt it good to be with them, and could not help wondering
Ahy these very people retain the cold formal choir-singing in their Churches,
by“°ther reflection arose, how much do we, Scottish, Irish, and Canadian Pres-
teriaus, lose by continuing to exclude from our collection those spiritual son
(.“"h as I have named above), which are dear to the heart of evangelical Chris-
«tom! Tlove the psalms more and more, but I would readily select ten
b Taphrases,” and give them away in exchange for the four hymns to which I
Ave referred.
hes ANy respects the most interesting meeting I attended was that which is
eld daily from 11 A. M. to 1 P. M., at what is sometimes called the “ Black
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Sea,” the most vicious and degraded part of Boston,  Father Mason, who con.
ducts the meeting, is himself a Methodist; and, though the mecting in of o
“ Union " character, it is managed chiefly by active Methodists.  Tho Hall 5
which it is held is over “dance-cellars™ and other vilo haunts; as ono aaid, it
is “ hung over 1lell.” T saw it almost filled with a stravnge congregation, con.
prising a number of thieves, drunkaids, and harlots. It is to the recovery of
thesa classes that Father Macon's labors are devoted.  The meeting was cop-
ducted with rather more excitement than I had sven clsewhere, but a generd
decorum was preserved.  While a few tittered, many more seemed to be -Iceply
scrious, and soveral wept.  Penitents were encouraged to speak, and many rose
in their places successively to declare what God had done for their sonls, Rome
of these spoke in a foolish, scif-confident way ; but the majority, especially of the
young women, soemed to be coutrite, and to know the grace of God. Mar.
than twenly of these unfortunates have lately been rescued from theiv sin any
misery, and, after probation in a reformatory hoe, will be sent to gond situa.
tions in the country.  Mr. Mason assured me that soma of the most abanduned
women in the distiict had given the most satisfuctory evidence of a sming
change.

The interest of the “Black Sea™ meeting, at which T was present, was e
hanced by the appoarance of Father Taylor—an old man cloquent, in early lif
a sailor, who for the past twenty-five years has .sboured mmoug the seamen i
the port of Boston with excellent spiritual effec . Like Futher Mason, leisa
Methodist preacher. At his chapel, there is always some liveliness, even in the
most dull seasons.  As be expressed it to me, “We never have low tide”
When six or seven rose in the meeting, silently to express their desire to forsake
their evil ways, Father Taylor knelt and poured out a very solemn and striking

rayer in their behalf. Some of the phirases useid were indeed quaint and rough,
{:nt exactly suited to the place and company. When, after confession of sin, bs
prayed against self-righteousness, he exclaimed, * Lord ! take off the whitewash?
The inward propriety of the expression took away the sense of its outward gr»
tesqueness, and the 11all resounded with loud eries of * Amen "

At the door +w00d a Policeman, who, himself a religious man, had taken pan
a few days previously in the meeting, aud stated that the prayer-mecting hsl
greatly diminished the number of prisoneis at the district police-office. Ever
those who still deride religivn feel a certain restraint; and iniquity, ashamed,

hides its head.

To form a just estimate of the great Amerivan Revival of the present yer,
one would require large observation, experience of spiritual life in varioy
phases, a willingness to allow for national and ecclesiastical peculiaritics, and s
ability to separate accessories from essentials, 1 do not pretend to have a cox
petency to form such an estiinate, but the convictions I have on the subject a
the following :

Essentially and substantially, the work is sound and great. That it is wilk
out exciternent is no objection to it, but rather a commendation in the eyesd
all judicious men. 1 have my fears that in many quarters it is shallow, ad
that there is not sufficient grounding in the truth. At the meetings I hesd
tidings and expericnces in abundance, but not eough of the truth asitisis
Jesus. Surely a great responsibility now lies on the American Pulpit, to jnstrs
and form the minds of listening multitudes. Let us hope that the New Englad
preachers will for this end put away the artificial essay-reading of which I hexd
many complaints from pious men, and preach the Word, open the Scriptury
and give green pastures, living grass,~—not, dead, dried hay,—to the hunger]

flock of God.
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Tho genuineness of the work is attested by the zeal of the professed converts,
their renunciation of open courses of sin, their delight in religious excrcises, and
the manifest rousing of many who have beon “at ease in Zion.” The extent of
the work may bo guessed at from the reports that aro given, with various de-

ces of caution, in the religious newspapers of the day.  Of course the real
extent will be known only in that day when the booke shall be opened, and
smeng them that book of life in which “the Lord writeth up the people.”

If it bo asked, why tho same roligious manifestations have .ot beon witnessod
in the same degreo in Canada, I remark that it is a mistake te demand in all
places the snme manifestations.  This woull e Doth to limit the sovereignty of
the Holy One, and to overlook the fact that the Spitit of Gad is pleased to work
in harmony with the peculizrities of national and even individual character. It
is an error to insist on copying in ono community certain forms and measures,
because they have been found useful and appropriate in another community of
avery difforent type. The American churches have always ndvanced by great
movements or tovivals after periods of depression and spiritual lethargy. It
does not follow that this is the best typo of Church experience for other commu-
nities to desire.  Ono 1eason, perhaps, why Canada is not at present so much
moved and startled as the United States, is that the Churches in Canada have

encrally not been in so dull a spiritual state as many of the Churches seemn to
ﬁavo been among our American neighbours. Another reason is, that our peo-
le in goneral have a good deal of the British instinct of resorve, and cannot bo
gmi: ht to unbosom themselves to public assemblies, and so to manifest their
religious convictions, in the mode that scemns so natural to Americans. Many
of us too have a distasto for statistics of new conversions, and are slow to pub-
lish the spiritual results that wo know. Yet, making atlowance for all this, I do
not dispute—indeed I assert—that we have cause for deep humiliation before
God. Let us take the good old method for revival: let us pray—pray for the
intrinsic blessing, leaving the God of all grace to determine the modes of its extrin-
dc manifestation.  *There are diversities of operations, but it is the same God
which worketh all in all.”

I attach no importance to the objection that Revivals are always spoilt by
indiscretions.  There is a menasure of truth in the statement; but no impartial
person, competently acquainted with the fa ts, will ailege that the indiscretions
committed in connection with the present movement are such as to over-balance
the mighty and holy benefits that have been received. It is well for the leaders
of public religious opinion to check indiscretions; but it were well also for the
objectors to remember that “the greatest indiscretion we can possibly fall into
about Religion, is to let it alone.” :

But will the Revival leave permanent effects? is the anxious question of many,
who are not scoffers, but who attach little value to vivid ephemeral impressions,
Itis a questioy, the answer to which must depend very much on the fiith and
prayers of Christians. Thero is a rousing of the physical and emotional nature
at frequent and crowded meetings which cannot always continne. The danger
is,that in the natural re-action, the spiritual life may be hindered, and the
Church again discouraged. What is now needed is for the Church awakened
to keep awake, revived to enrich and develope its God-given life, that it may
not need awakening and revival again,  After Pentecost, the Christians did not
telapse, but  continued steadfastly in the Aposties’ doctrine and fellowship, and
in breaking of bread and in prayers.” Nor was it then dreamed of that a suc-
tession of revivals and declensions was to mark the Church’s history, and that
wnversions were scarcely to be expected but in Revival times. “The Lord
8dded saved ones parLy to the Church.” Doubtless the modern Church must
bave special seasons of quickening and enlargement; but that which is rather
to be desired as her habitual condition is the daily ingathering of souls to Christ
under the ordinary, but, through God, all-powerful means of grace. ~ D. F.
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TRANSUBSTANTIATION UNSCRIPTURAL AND ABSURD.
1.

Verily, varily, [ say unto you, Except yo ca* the flesh of tho Son of man, and drink bi
blood, yo have no life in you —Joux vi. 63.

Wo know of no moro melancholy ashilition of the power of prejudico over »
gﬁnt mind, than that which is aflorded by the scene which took place st

rburg, when Luther aud Zwningle met to dinuss the doctrine of thoe vea!
presence. * 1loo st corrtia Mrtsm " wrote Luthor with a piece of chatk before
tho conferenco began, un the veliet cloth that covered the table, in the Knighty
hall of the old castlo of Philip of Hesso. And thia he did that tho sight
of the words might atrenshien his own faith, and be a sign to his adver.
saries.  From the literal :ueaning of thess words, the grest German doctor
woull not be driven.  * Christ has aaid, “ this is my body,” rsid he. *Lot them
show ruc that a Ludy is not & Luly. I reject reason, common sense, caral
argunents, and mathematical proofa.  Gul is shove mathematics. Wa bave
the Word of God; we must adore it and perform it'™  Tho spirit of thes
words we reverence ; they do not, however, come with 8 very good grace from
Luiher, who spoke of the epistle of James an one of straw, boecause ke thoughy
that it militated against tho glorions "doctrine of justification by faith aloss,
Let us yicld the most perfect reserenco and subnission to tho Word of God;
but the more cordiaily we buw to its teadhings, tho more diligently ought w
to endeavour tu as citain what meancth the Spicit in the Word.  Diligont m
Luther was in the study of Scripture, and Jdeoply as the Church aud the Wordd
aro indebted to him, for bis dear teacbings on many points, he would not allow
hiwself to listen to reason, on the correct principles of exegesis as applied to
the words of sacranienta. institution ; but with dogged resolution ho determined
to adhere to his old prejudices regarding them,

It was in vain that Qivolampadius showed that the words weroe figurative, aad
to be undertood in the same way as the kindred expressions— * John ia Blias,”
“ The rock was Christ,” “ I am the vire,” and that Zwingle plied him with by
unanswerable logic. e could not rativually expound the words, nor defend
his views on corredt prindples of iuterpretation ; and when Lambert, ono of the
professors of the University of Marluig, conviueal by the reasoning of Zwingl
and his friends, renounce ! the dodtrive of the ral presonce, Luther remained
inflexible,  * Zhis s my budy,” repented he, pointing with his finger to the
words written Lefore him.  * This is ney body. The devil himsclf sball pot
drive me fiom that. To sek to undersand it s to fall away from the faith”
And this affords a sery fair specimen of the mode, in which Roman Catholics
and Puseyites deal with this test to the present day.

The text, * This is my body," we endeavoured to expound in our formes
article ; but there s another, to which the advocates of Transubstantintion ap-
peal with almost equal confidence—* Verily, varily, T say unto you, except yo
eat the flesh of the Sou of man, aud Jdrink his Ll w], ye have no life in you”
And now we shall endeavour to show that these words, properly understood,
give no countenance to the Popish dogma of Transubstantiation,

That any person of commun sense shonld belfiove that 2 man can tako a lifle
flour and water, make them into dougly, and, by placing the dough thus msds
in o would, form it into a round shape, and impress upon it the figuro ofs
crucifix, ot the letters I LL'S,, that theu, after having baked it in an oven, s
provounced certain words upon it, the thing thus formed, and used by a poor
frail man, should become Gold,—the (reatur of all worlds,—the body and
blood, the svul and divinity of the Lurd Jesus,—that this wafer of bread, $hw
formed Ly man, should become the Lurd Jesus, whole and entire, all that hels,
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ect God and perfoct Man; that any person of commov sense can beliave
ikin, might be regarded as a miracle of folly, were it not, alas, ko common. It
sppesrs 1o us that this argt 1 a greater prostration of the iutellectunl powers,
m the idolatry of the ancient heathens.  They worshipped, to be sure, imngen,
shich their own handa had made of wood, or metal, or stone, but they regarded
wem not as the gods themselves, but unly as the representatives of the goda.
Tomaniats, howaver, believa that afier the wafer hias been conrcerated, the sub-
vance of the bread no longer exists, that it is ontirely (hanged and becomes the
tody snd blood, soul and divinity of the Lond Jeaua Christ, and they beliove
Yndes that nothing of the bread remaina, after consceration but the accidents,
o spacios, or forms, as they are callud, by the Schoulmen , that is, the color, size,
wight, taste, and other qualities; aud these accidents, or qualitics romain,
without n substance. The man who can seriously believa this, may believe any-
ding. Is it not clear that we ean know substance, or matter, only from ita
qualities 7 and that color, sizo, weight, taste, form, are essential proportics of
matter, atiributes without which m tter cannot exist or be known, But the
dimax of the folly of these deluded men consists in belioving, that they eat the
, 5od who formed them and created all the worlds.  For this they suppose that
they have indubitable evidence in the wurds of Scripture whicl we are now con-
ddering.
Ir reply to thoir statemments, we would remark,—
lstly. That these words wero spoken by our Lord at least one whole year
Yforo ho instituted the sacrament of the supper, and without auy referenco toit
and that they refer to an intllectual prucess which the belicver may perform at
wy time, and in any place. Not the slightest evidence can be produced, that these
words refer to the sacrament of the supper, and it is absurd to sefer them to an
sdinance which was unheard «f, at the time of their being uitered, and not in-
ditated till at least a year after.
2ndly. It is abundantly eviden’, that the language hero cmployed by our
Savour is figurative, that it aroso naturally vut of the vecasion, and was em-
pryed by him to impicss upon the Jews the necessity of secking after that,
which alone can suatain the life of the seul.  That much of the language em-
poyed by our Lord, in this chapter, is figurative may Le shown frum internal
eidence &0 clear, that it admits of no dispute.  In the 35th verse, for instance,
Jesus eays—** He that cometh to me shall nescr hueger, and he that belioveth
nm chall never thirst.” Now we know that all who cume to Jesus, and be-
come anis diaciples, hunger and thirst in the natural sense, just as they did be-
fre; but they no longer hunger and thirst after the vaunitics and follies of the
world, anJ they no longer yearn with unsatisficd longings after 8 happiness
which formerly they could not obtain. Now their longnes are satisficd, their
bunger i« appensed, their thirst is quenched, and they rejuice in the abundance
sf spiritual consolation, which their heavenly Father has provided for them.
Again, when many of the disciples were offended with Jhe woids which we
are considering, and regarded them as a hatd saying, which they <ould not hear,
wd murmured at it, Jesus furnished them with the true principle ot interpre-
tation.  “What and if yo shall see the Sun of man a~cend up where he was be-
fore?”  The word “what” is not in the original, sud T weuld vader put the
sentence thus —* If ye shall see the Sun of man ascend up whare b was before,”
what then 7 Ye will be satisfied th:* my budy, wy lieral Lody Las not been
aten.  Ye shall then have the fullest proof that this is figuratively spoken ;
for I shall ascend with the same buly, with which 1 shall aiise from the desd.
That this was our Lord’s meaning is plain from what follows—* It is the spirit
that quickeneth ; the flesh pr fiteth nothing ; the woids that Ispeak unto you
ey are spirit, and they are life,” Tlis means, says Dr. Clasie——“ It is the’
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spiritual sense only of my words that is to be attended to, and through which
life is to be attained, the mere literal sense would not avail. Even if yo could
eat my flesh literally, it would not profit you. The words that I have spoken to
you are to be spiritually understood ; and it is in this sense only that they can
give life to tha soul.”

3rdly. Tt is clear that the words of onr Saviour were not meant to be literally
understood, from the consequences which would follow, if this were the case,
It is plain that whatever we are to understand, by * eating the flesh, and drinkin
the blood of the Son of man,” it is something that is indispensable to salvation;
for unless we * eat the flesh, and drink the blood of the Son of man " we have no
lifo in us. If this then refer to partaking the Lord’s supper, the partaking of
this ordinance is indispensable to salvation ; and in that case, unless we partako
of 'it, we must inevitably perish. Nothing in the way of excuse would then
avail a man. Want of opportunity would not mend the matter. The doing of
a certain thing is here declared to be indespensable to salvation ; and if that
thing is not done, if we do not partake of that sacred food, which alone can give
life to the soul, we must be lost for ever. What a dishonoring view does this
present to us of God!  Let us suppose a person well instructed in the principles
of the Christian religion, a firm beliover in the necessity and sufficiency of the
atonement ; and exhibiting in his whole couduct the beauty of holinass, and
the graces of the Christian character; but that from the remoteness of the
locality in which he lived, in some new settlement, he died without ever haring
had an opportunity of partaking the Lord’s supper; according to the Roman
Catholic interpretation of this passage, consistently carried out, that man must
inevitably perish ; for except we “ eat the flesh of the Son of man, and drink his
blood,” we have no life in us. I believe many an honest, kind hearted Romanist
would shrink from such a conclusion ; but to this their own principles consist:
ently carried out inevitably lead.

Again, it is equally plain that, if any man do the thing that is here spoken of ho
will certainly besaved ; for “ whose eateth the flesh, and drinketh the blood of the
Son of man hath eternal life.” Whatever this cating and drinking may be, it
evidently is sufficient to secure salvation. We have already supposed the case ofa
person possessed of firm faith in Jesus, and beautified with all the graces of the
Christian character, dying without ever having enjoyed au opportanity of par-
taking the Lord’s supper, though he might earnestly desire to doso ; and wehare
seen that, according to the Papal interpretation of this passage, he must ievit
. ably perish. Let us now suppose an opposite case. Let us swppose a person of
very questionable character, and grossly ignorant, but of gloomy disposition,
and blindly obedient to hiz Church, and that he has an opportunity of partak-
ing of this holy ordinance, and avails himself of it, this person, according to the
Popish mode of interpreting this passage must certainly be saved. Now
whether a mode of interpretation, which leads to such conclusious, can be the
correct one we leave onr readers to deterinine.  * We speak as unto wise men,
judge ye what we say.” . )

Having thus endeavoured to expose the folly of the Romish moue of inter
preting this passage, let 0s now addiess ourselves to the task of explaining it
true meaning, “'We have seen that the language employed by our Saviour, o
this occasion, is fiqurative ; so that in order to understand its true meaning, w
have just to translate the figurative into plain, or literal language.

The Jews used the word “eat” in a metaphorical seuse, just as we use the
word digest. The word digest literally denotes the function of the stomach, it
preparing the food received into i, so that it may be fitted for the nourishment
of the body. Metaphorically it is used to denote the function of the mind, by
which the ideas communicated to it, are made to enlarge its knowledge, anl
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develope ite pawers.  Ilence we talk of digesting a sermon, or any piece of in-
struction which may be communicated to us. The Jews, as we have said, used
the ward cat in the very same way. Thus Ezekiel (ITL 1,) was commanded to
eat the roll of the bouk, that was spread before him, written within and without,
with lamentation, mourning and woe. And so John was commanded to go,
and take the little book which was open in the hand of the angel, which stood
upon the sea and the earth.  And he took the little book, we are told, out of
the hand of the angel, and ate it up, (Rev. 10. 9, 10.)  Agam, in the Apocryphal
book of Ecclesiasticus (24 21) which, though of no authority doctrinally, is yet
of sufficient authority as to forms of expression used by the later Jews. Wis-
dom is there introduced saying—* They that eat me, shall yeot be hungry, and
they that drink me shall yet be thirsty.” The word eat is not used in this
sense among ourselves ; but a similar word—devour, is often employed pre-
cisely in the same sense. Thus we talk of devouring an intensely interesting
book, when we read it with great avidity. These examples may, it is hoped, be
sufficient to convince our readers of the propriety with - hich the word ea¢ may
be applied to a mental process. .

To “eat the flesh and drink the blood of the Son of man” then just means to
receive into the mind, the truth of Christ’s sacrificial death. To speak
of eating the flesh, and drinking the blood of any one implies that a violent
death had first taken place. Now, as Christ spoke in the 51st verse, of giving
his flesh for the life of the world, this clearly implied that his death would be a
propitiatory sacrifice for the sins of men. What else, therefore, can these words
mean than to receive into the mind the glorious truth, that Christ’s death was a
propitiatory sacrifice for sin —in other words, to receive the great truth of
Christ, crucified for sinners, into our inmost soul, to feed upon it, and repose in
it an implicit confidence.

From this then, it is plain, that, eating the flesh, and drinking the blood of
the Son of man, implies something more than merely believing the great truth
regarding the sacrificial death of Christ ; it implies an ace-ptance of Christ as
our Saviour, an appropriating to ourselves of the benefits of his sacrificial death,
—the lively exercise of faith in him as our Redeemer. Thus, when we eat
the flesh, and drink the blood of the Son of man, we receive Christ into our
hearts, as our Saviour, we meditate with gratitude and affection on the greatness
of his love and of the work of redemption, till our hearts burn within us. All
the graces of the Christian character are thus nourished and strengthened, and
by receiving Christ spiritually into the most intimnate union with us, we Lecome
one with him in the eye of the law, as fuod by assimilation becomes one with
the body into which it is received. At the same time, just as food nourishes
and strengthens the body, so,our souls are nourished and strengthened, by
meditating upon these truths, and by the communication of the influences of
the Holy Spirit which generally accompany this act.

Since then, this eating the flesh and drinking the blood of the Son of man is
purely a mental act, it is obvious that it may be done anywhere, in the secrecy
of our own closet as well s in the company of fellow believers ;—in the lonely
glen, or far off moor, as well as in the crowded Chapel, or magnificent Catiiedral,
It has bevn already shown that these words had no reference originally to the
sacrament of the Lord’s Supper; and it is wot necessary to sit down at the
Table of the Lord, in order to exercise this faith in him ; though it must be ad-
mitted that, at the Table of the Lord, there is much that is fitted to enable us
vividly to realize Christ’s propitiatory death, and call forth the liveliest emotions
of gratitude and love to him, to say nothing of the more cupious influences of
the Spirit, which may be expected there. And it must be plain to all, who
know any thing of the subject, that we do not communicate worthily, if we do
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not, at the Table of tho Lord, exercise appropriating fuith in Jesus, and thus
spiritually eat the flesh and drink the blood of the Son of man.

We have known professing Protestants, and even Protestant ministers, who
believed that there words reforred 1o the nacrament of the Lord's Supper; and
we have known of dying persons. who had never partaken of that ordinance, in
great distress of mind, from the idea. arising from the misapplication of this text
to the Lord’s Supper, that it was reedful to salvation; and dreading that they
would ba lost, because they had never pa-tiken of it. And so we doubt not
there are others, who take undue comfort and confidence, in a formal partak-
ing of this ordinance, from a msappication to it of the words—* Whoso eateth
my flesh and drinketh my blood, hath etwinal life.”  Let all such, however, be
assured, that such-fears and such coufidence ure equally unwarranted by the
words-of this text, which apply not to the sacrament of the Lord's Supper, but
to the simple act of exercising faith in the sacrificial death of Christ, and it appli-
tian to our souls that we may live, and be nourished and comforted thereby.

W.B. C.

Epirorian Nors.—In the article on “ Religious Socicties,” in the harch number of
this Magazine, a statement was made regarding the relations of the Reformed Dutch
Church in the United States, to the American Board of Foreign Missions. We believe
that this statement has been disputed in the ‘ Canadian Independent,’ a paper which
we do not see. Before we heard of the question raiged in the ¢Independent,! we re.
ceived a letter from the esteemed missionary to whom we alluded as our informaat,
contajning o modification of the statement given by us. We regret that this letter
arrived too late to be noticed in our Iast number.

Our correspondent agsures us that the ¢ Classis’ of the Dutch Church in a district
of British India was actually formed, and now exists. We were already aware of this,
and only intended to say, that the American Board, not loving Presbyterian order, dis-
couraged and impeded the formation of the classis. On this point our informant writes :—
“The very nature of such a Catholic Society as the American Board constraing those
who have the direction of it, to regard with jealousy the organization of ecclesiastical
bogdies in their missions. When we were about to form our ¢ Classis,” we received a com-
munication from the Secretary of the Board, giving his views on the subject, viz.: that
there was no need of ecclesiastical bodies on heathen ground; that the mission as such
had all necessary power to perform ecclesiastical acts; and that it was one of their
¢ principles of belief, that Churches formed among fureign nativns should not be subject-
ed to the ecclesiastical rule of any bodies whether voluntary or ecclesiastical in the
United States,'” &c., &c.

The second point touched by our worthy correspondent relates to our statement of the
withdrawal of the Dutch Reformed Ohurch from connection with the American Board.
‘We did not mean to affirm, and gave an erroncous jmpression if we implied, that the
separation took place on the ground of the particular difference regarding the Classis
in Indig. This difference or difficulty was not openly discussed in the Dutch Church.
The following are the words of our correspondent . — The ground on which that sepa-
ration wa: .dvocated is the broad one, that the Churer should do its own work, and that
an Ecclesiastical Board is the most efficient instrument of developing the resources of the
Church at home and of conducting missions abroad. The separation took place with the
kindest feelings toward the American Board.”

It will be scen that these additional explanations very slightly modify our original
statement—while the wise views of the Dutch Reformed Chur.h are precisely those
which we have thought it our duty to maintain.
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WORDS OF THE WISE.
GUTHRIE'S SAVING INTEREST IN CHRIST—1659.
THE PROPRRTIES AND NATIVE CONSEQUENCES OF TRUE BELIRVING.

The fourth thing we proposed to speak to, is, the properties of this duty,
when rightly gone about. Ishall only hint u fow. ) \

1. Believing on Christ must be personal ; a man himself and in his own pro-
per porson must close with Christ Jesus; Z'%e Just skall live by his Faith, Hab,
2,4, This saich, that it will not suffice for a man’s safety and relief, that he i3
in Covenant with Gcd, as a born member of the Visible Church, by virtue of
the parents subjection to God’s ordinances : neither will it suffiop, that the pex-
son had %he initiating seal of baptism added, and that he then virtually enga ad,
to seck salvation by Christ’s blood, as all infants do : neither doth it suffice, that
mep are come of helieving parents, their faith will not inflate their children ipte
a right to thespiritual blessing of the Covenant: neither will it suffice fhat
parentg, did in some respect engage for their children, and gave them awy
unto God :  All these things do not avail. The children of the kingdom, ggg
of godly predecessors are cast out; unless a man, in his own person, put ous
faith in Chrrist Jesus, and with his own leart, please 8nd acquicsce in that devige
of saving sinners, he cannot be saved. T grant this faith is given unto him by
Christ, but certain it is, that it must be personal.

II. This duty must be cordial and hearty ; With the heart man believeth unto
Righteousness, Rom. 10, 10. A man must be sincere, and without guile in closing
with Christ, judging him the only covering of the eyes, not hankering after
auother way. The matter must not swim only in the head of usderstandisg,
but it must be in the heart; the man must not only bo persuaded that Christ i
the way, but affectionately porsuaded of it, loving snd liking the thing, having
complacency in it; so that it is all « man's desire, as Dauid speaketh of the
Covenant, 2 Sam. 23, 5. If a man be cordial and affectionate in any thing,
surely he must be so here in this one thing that is necessury. It must not be
simply a fancy in the head, it must be a heart business, a soul business; yea, not
a business in the outer court of affections, but in the flower of affections, and in
the innermost cabinet of the soul, where Christ is fu..ned. Shall a man be cor-
dial in any thing, and not in this, which doth comprise all his chicf interests and
his everlasting state within it? The heart or nothit ¢ love or nothing; mar-
tiage love, which goeth from heart to heart; love of espousals, or nothing,
Prov. 23, 26, My Son, give me thine heurt, 1 Cor. 13, 2 3.

IIT. The third property or qualificat'on of believing, as it goeth out after Christ,
itmust be rational. Terchy I mean, that the mau should move tewards God in
Christ, in knowledge and understanding, tahing up God’s device of saving,sin-
ners by Chuist, as the Scripture doth hold it out, not fancying a Christ to him-
scif, otherwise than the gospel speaketh of him, nor anuther way of relief by
him than the Word of God holdeth out. Therefore we find knowledge joined
tothe Covenant between God and man as a requisite, Jer. 24, 7. dnd [ will
give them an heart to know me, that I am the Lord ; and they shall be my peo-
ple, and I will be their God. 1mean here also, that g man be in calmness of
spirit, and, as it were, in his cold blood in closing with Christ Jesus ; not in a
simple fit of affection, which soon vanisheth. Nor in a distemper through some
oubward distress, as the people were, Psal. 78, 24. When ke slew them, then
they sought him. Nor under 2 tamptation of soxe outward temporary interest,
as Simon Magus was when he believed, defs 8. A mau must act here
rationally, as being master of himself, in some measure able to judge of the
good or evil of the thing as it stands before him. .
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IV. As faith goeth ont rationally, so it gocth out resolutely. Tho poor
distrest people of the gospel did most resolutely cast themselves upon Christ,
This resoluteness of spirit, is in order to all difficulties that lay in tho way;
violence/ is offered to these. The man whose heart is a shaping out for
Christ Jesus, cannot say, there is a lion in the street, Prov. 26, 13. If he cannot
havo aceess by the door, he will break througi the roof of the house with that
man, Zuke 3, 19. 1o often doth not reward that which the world calleth dis-
cretion or prudence, like Zuccheus climbing up on a tree to sec Christ, when
faith was breeding in his bosom, Luke 19. This resolutencss of spirit looketh
towards what inconvenicnces may follow, and waiveth all these; at least resolv-
ing over all these, like a wise builder who reckoneth the expense deforchand,
Luke 14, 28. This rasoluteness is also in order to all a man’s idols, anl such
weights as would easily beset him, if he did not boud after Christ over them all,
like that blind man who did cast his garment from him, when Christ called
him, Mark 10, 50, This resoluteness in the soul, proceedeth from desperato
self-necessity within the man, as it was with the jailor, dcts 16, 30, and from
the sovercign command of God, obliging thc man to move towards Christ, 1
Jokn 3, 28, and to adventure over the greatest difficulties, as the woman of
Canaan, Maith, 15, 28. But above all, this resoluteness doth proceed from the
arm of JEHOVAR, secretly and strohgly drawing the sinner towards Christ, Jokn
6, 44.

POETRY.
THE LDEATH OF THE RIGHTEOQUS.
4 }ark the perfect man, and behold the upright, for the end of that man is peace.”

His end is peace—no more distrest

By cares that harassed him before ;
The sunshine of the land of rest

Steals brightly through its open door.
And even upon his dying bed
That glorious light is softly shed.

Al happy he who early gives
To God the offering of his heart ;
For, stayed on Him, in peace he lives,
And hails the summons to depart.
And journeying to so bright a bourne,
For him we cannot, dare not mourn:

The rich man’s pomp, the poor man's fare,
Alike are tending to decay ;
All earthly pride, all carthly care,
‘ At death’s dark hour must pass away.
But happy those, when all is past,
Who gain the peace of Heaven at last.

The perfect man, whose soul refined,
By long commnnion with the sky,
Has left the aims of earth behind,
And placed his wealth and hopes on high.
How glorious is his parting hour
When sin and death have lost their power.

When Jesus, crucified for men,
Was banging on that dreadfui tree,
He “lessed the dying thief, who then
Pleaded, “ Oh Lord! remember me.”
. The Saviour bid his sorrow cease,

And his last breath wag breathed in peace.
AW
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REVIEWS AND NOTICES OF BOOKS.

Bioorarmnioal Skxron of Sin Hrnry HAvEnock, K. C. B.  London: Messrs. Nisbet & Co,

(From the English Presbyterian Mcssenger.)

Ow the 15th of January last, the Persia was nearing Liverpoul on her home-
wanl voyage, Eager and anxious were her passengers to learn what news the
pilot might bring us, as he came on board off Holyhead. The cight days of
our voyage represented three wecks' intelligence —and tho tidings that met us
in the channel were felt by every one to be good tidings indeed. Yet wero
they not all ummixed. There were faveurable reports from India, for Lucknow
was relieved. DBut there was a shade in the bright colouring—ITavelock was
dead ! The hero of o many fights; the man who amidst so many dangers had
avenged the massavro of Cawnpore, aud carried succour to the beleaguered
gatrison of searce 500 fighting men, who had for months withstood the odds of
50,000 ; the veteran hero was no more. On board that ship, there were the
representatives of nigh half the uations of the werld; but amid them all, there
was scarcely one who did not feel somewhat sal that so brave, so good a man
was lost to his country and bis kindred.

‘Tis but a few short months since he breathe I his last, and already his cha-
racter and his deeds have beea enshrined in more than one passing tribute to
his praise, while a more elaborate Liography of the Christian so'dier is in pre-
paration by his brother-in-law, John Marshman.

The most attractive of the sketches of his life that has as yet appeared, is from
the pen of the Rev. Wiliam Brock, and is entitled as above.

The son of a ship-builder at Sunderland, IIenry ITavelock was born April 5,
1795, at Bishop Wearmouth, in the county of Durham, but before th. boy was
five years old, his father migrated to thesouth of England ; <o that all the youth-
ful associations of the future soldier were connected with Ingress Park, near Dart-
ford, in Kent, IIe was placed for the first three years of his edncation with the
curate f their parish, and he deversified his school woik with frequent visits to
Ingress Lark.  Some of his feats of bird-nesting there displayed an amount of
fearlessness at which his father was surprised. “Were you not frightened,” when
you fell oft that tree just now " “No: Ihad too much else to do to be frighten-
ed. T was thinking about the birds’ eggs;” and away he walked.

At school he was a boy every inch of him, and knew very well how to hold
his own against all comers. He was remarkable rather for quietness than for
noisiness ; a steady-going, reflective, self-contained kind of boy. “Old Phlos” was
the familiar sobriquet by which his companions knew him—a contraction of the
word philosopher, which in the boy described what became afterwards very ap-
parent in the man.

In October, 1804, he was removed to the Charterhouse, where he was the
contemporary and the companion of Hinds, famous afterwards in the cause of
slave emancipation ; Norris, Chief Justice of Ceylon and Recorder of Penang ;
Julius Charles Hare; Grote, the historian of Greece; MacNaughten, killed at
Cabool; Fox Maule, now Lord Paumure; Eastluke, the painter, and others
equally distinguished.

It was at this early period that his attention became directed to religion, Of
himself he says, in a manuseript he has left, “ The important part of the history
of any man is in connection, through faith, with the invisible world. So of
Henry Havelock, it may be recorded that there were early indications of the
striving of the good Spirit of God in his soul, though Satan and the world were
permitted for many years to triumph.” Itis known.that he and sowe others
regularly met in one of the sleeping-rooms of the Charterhouse for religious
purposes,

N
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He was destined for the law, and actually entered on its study, becoming, in
1814, a pupil of Chitty the great spacial %:leader of the day, in whose chambers
he was associated as a fellow-clerk with Talfourd ; a fact ho hms himsuelf recor.
ded in the words, * He was intimato with the author of ¢ Ion.) ”

Havelock’s elder brother was a soldier, and Ienry’s [{redilections were al}
military. When Napoleon returned from Elba, in 1815, he gie]dcd, as he says
himself, to the military propensities of his race, by asking his brother to get him
a commission forthwith. That brother distinguished himself at Waterloo, and
in a month after the great battle, lenry, on %lis brother's application, was ap.
pointed second leutenant in the Rifle Brigade, then the 95th.

In January, 1823, he sailed for India, on board the General Kyd, and he
tells us that it was then, * while lic was sailing across the wide Atlantic towards
Bengal, that the Spirit of God came to him with its offers of peace and mandate
of love, which, though for some time resisted, were received, and at length pre-
vailed.” The ship carried out the hero of Jellalabad, but “she also carried out
& humble, unpretending man—James Gardner, then a lientenant in the 13th,
now a retired captain engnged in Home Missionary objects, and other works of
Christian benevolence, at " *th, This excellent person was most influential in
leading Xavelock to make public avowal by his works of Christianity, in
earncst !

When he landed with his regiment in India, he made it from the firsta
solemn Chri-tian duty to devote his time and attention to the spititual welfare
of his men, and to assemble them together, as opportunity was afforded, for read-
ing the Scriptures and for devotionn% excreises, Io gained, as the result of this,
a wonderful religious influence over them,and though he was a strict disciplina-
rian, he had the hearty good-will of his men.

In 1824, he went as deputy-assistant adjutant-general to the Burmese war,
and we hear of b'm making use of a Buddist temple as an oratory for his regi-
mental prayer-meeting. [t was there, that on an occasion of imminent danger,
when a corps which had been ordered out were found unfit for duty, that
General Sir Archibald Campbell gave the memorable order, *Then call out
Havelock’s saints; they are never drunk, and Iavelock is always ready.
They were ready, and the General's purpose was accomplished.

From 1827 to 1849, two-and-twenty years, we find him in India. These
years were full of events. Ile not only fought in the Burmese war, but on his
return to India he published a Memoir of the Campaign. In 1829, he was mar-
ried to a daughter of Dr. Marshman, whose name has been so long familiarly
associated with the history of Indian missions, The forcing of the Khoord
Cabool Pass, and the memorable defence of Jellalabad in 1841 and 1842 ; the
battle of Moodkee in 1845, where he had three horses shot under him ; the bat-
tle of Sobraon, in 1846, also fatal to three of his horses, and the occupation of
Lahore, are all incid-nts in which Havelock was a prominent actor. Towards
the end of the period, failing health sent him to England, which he reached in
November, 1849.

His health restored, he settled his wife, for the education of their children, at
Bonn, 4nd he himself returned to India at the close of 1851, and was engaged
for some years in ordinary duties. Arranicments were completed for his family
to réjoin him in 1857, when the outbreak of the war with Persia and his ap-
pointment to a divisional command there, altered their plans. 'When he returned
8t the close of that war in May, the mutiny ih India was at its height. He lost
no time in proceeding to the scene of greatest conflict. It was on the oceasion
of their shipwreck on the passage from Bombay to Galle, that his assumption of
authority was the means of saving the lives of all on board the Frin. Stem
when necessity required. as soon as all were gotten safely to land, Havelock call

[
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ed upon them to acknowledgo the gooduess of God in their es ape; and amid
the most respectful attention, himself pouted out the genernl thanksgiving for
their delivorance from a watery grave.

This was on the 5th of June. On the 17th he reached Caleutta, on the 20th
he was appointed brigadior-general, and set out for the relief of Cawnpore and
Lucknow. On the 30th June ho arrived at Allahabad, and on the 7th July
began bis march to Cawnpore, having to contest his way every foot, with less
than 1,200 wen, agaiust many thousands ofthe mutineers. Ie fought four pitched
battles, and on the 16th he entered Cawnpore, too late, it is well kuown, 1o pre-
vent the horrid massacre of the women and children which Nana Suhib had
accomplished but n fow hours before,

Then came those wonderful marehes towards Lucknow, throngh inundated
ficlds and hovering host of enemies. Once, and a third tim~ did he advance,
and each timo he %ml to full back; yot each advance was a vietory, and each
retreat move grand than the advance.

Reinforced by General Outram, who although superior in runk, waived for
Havelock's sake his right to assume the command, the relieving column again
sat forth on the 19th Septomber. Through alternate pouring rain *nd scorching
sunshine, with constant skirmishing, the gallant band pursued “eir toilsome
march, closed on the 23rd by the hard-won battle of the Alumb: -, the firing
of the artillery at which was the first signal to the garrison beleagured since the
beginning of July, that relief was nigh.

There was a long day's fighting, amidst 4 sheeted fire of canunon und muske-
try, through the long, narrow, and tortuous streets of Lucknow, with its more
than 50,000 armed and forocious rebels, cre they could reach the Residency.
No words can picture that march of fire and death. Every inch of the way was
covered, point-blank, by unseen marksmen; at every turn, heavy artillery bel-
chel forth its fiery breath of grape and canister. Now it is getting dark, but
the road is lighted up by the incessant flight of shot and shell and the furious
Elay of the musketry, The way ar last is clear; the gate of the Residency is

ctore them, and with a cheer which only British soldiers know how to give,
the vanguard of Havelock's * Column of Relief,” enters in bringing to the be-
leagured garrison safety, at least, if not deliverance.

This was on the 25th ot September. They had hard work after tha to main-
tain their position, Lill towards the niddle of Nuvember they were joined by Sir
Colin Campbell, with a force of 5,000 men, and ultimately withdrawn, with all
the women, children and wounded, first to Cawnpore and then to Allshabad.

Ere they left Lucknow, Havelock wrote home on Nov. 19 :—* The papars
of 26th Sept. came with Sir Colin Campbell, announcing my elevation to the
Commandership of the Bath for my first three bittles. I have fought nine more
since. . . . I do notafter all ses my elevation in the Gazette, but Sir Colin ad-
dresees me as Sir Henry Havelack.” For farty days he bad not had 2 suit of
clothes to change, but there was a prospect at last of some repose. He had
been somewhat unwell ; now it was thought, and fondly hoped he would pre-
sontly rally aud regain his health. ’

But no! On the 20th he was better, but woise aguin at wight. Next day
again better, he was removed to Dilkoosha, but the mmprovement was momen-
tary, Un the 22nd, the disease became malignant. To Sir James Otfram heé
said, * For more than forty yeats I have so ruled my life that when denth cative
Tmight face it without fear.”

His eldest son though wounded himself, was bis constant and assiduous
nurse.  Ou the 34th, the end was obviously nigh. * Come,” said the heroic
old soldier of sixty-two, “ come, my son, and see how a Christian can die? And
so Havelock died, “But he being dead yet speaketh.”
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SUMMARY OF INTELLIGENCE.

KCCLESIASTICAL AND MISSIONARY.

Nrw-Scuioor. Souti.—The Genoral Assembly of this body met last month at Knox.
ville, Tennessce.  The chief subjects of discussion wero a “ Declaration of Principles*
and a paper on ¥ Union with the Old-School.” These papers both contain tho well.
known principles held by adherents of the New-School, with the additional resolutiog
that tho question of Slavery shall not bo cntertained by the Church Courts; and that
slave-holding shall not in any case bo a bar to membership in the Church. Tho propo.
salg for Union are such, and probably so intended, that they cannot possibly bo accedod
to by the Oid-Scliool.

PreanpyTeERIAN Criorenr 1¥ Exarnaxn =Tho Synod of this Church mot on tho 18th of
Inst month, at Manchester. Besides the general business which belongs to the Suproms
Court, several matters of critical importance must occupy their attention. Tho Organ
question is onc of thesc. The decision of last year by no means scttied this matter,
Tho opponents of the organ have been keeping up the ngitation, Other churches arg
hoping to obtain the samo liberty that has been accorded to Liverpool and Warring.
ton, The Frco Church of Scotland is also entering upon the controversy. Much

fear is entertained of the peace and integrity of the Church in England. It is pleasing

to find that the office-bearers of the several congregations in London havo had o moet-
ing of the most edifying and fraternal kind. In view of the approaching Synod, ati-
other meeting was to be held, to supplicate the Divine blessing on behalf of its mom.
bers, and for the guidance of its deliberations, This is worthy of imitation.

Porisit Scitoor-Books 1v Exoraxp.—Considerable astonishment has arisen in Great
Britain on discovering that the Privy Council on Education have introduced into thelr
list of books for puhlic schools, several books directly teaching the dogmas of Popery,
The religioug sacieties and the Presbyterian Church Courts are petitioning Parliament
to arrest tho evil complained of.

Ertscorar, Current oF ScoTtANp.~—A warm controversy has been excited in this body
by a thoroughly Popish charge delivered lately by one of its Bishops,—~Forbes. Several
clergymen have protested against his views. Mr. Drummond, who some time ago
seccded from this church but retaing his connection with the Church of England, says,
however, that Bishop Forbes’s chargo is a faithful commentary on the Scotch Oommu.
nion QOffice, in which the Popish doctrine of the Mass is plainly asscrted.

PresnpyreniaNy Curren o NEw Brunswick.—Considerable sympathy has been oxe
pressed for this Church at the mutilation and consequent rejection of their # Actof
Incorporation" by the Legislature, through the intolerance of the State Church of
Scotland party The title which this Church has chosen for itself, and for which it
has been known for now several years, is the * Presbyterian Church of New Bruns-
wick.” At this title certain State Church people and legislators were greatly offend
nnd adopted the ungenernns and spiteful expedient of adding to it, ag the Bill pass
through the Council, tho words * not in connection with the Church of Scotland.” Thig
reminds us of & sign we once saw over a rival store in a tho- .ughfare of London, “no
connection with the concern next door.” Our New Brunswick friends have doubtless no
objection that it should be known that they are * not in connection with tho Church of
Scotland " - they would equally wish it to be understood that they are not in conuée-
tion with the ¢ New-School South” or with the * Pope of Romne™, but that they should
consent to have a soubriquet iiposed upon them by an enemy would be a pusillanimlty
of which we trust they will never be guilty.

Tae Revivats.—Union Prayer Meetings have been kept up in Montreal in the mord-
ing, midday, afternoon, and evening, with encouraging success. The evening meetings
pave been held under tho auspices of the Ministerial Association, in the scveral
churches in rotation. Two addresses of a practical, awakening kind are delivered by
the ministers, with frequent prayer and praise, in which the laymen take a pari.
Meetings of a similar kind have been held in other citics of Cannda.
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