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REVIEW SECTION.

I.—TIIE POETICAL IMAGERY IN THE BOOK OF 
REVELATION.—No. II.

By James M, Ludlow, D.D.
In our first article we gave abundant evidence that the greater part 

of the poetical imagery in the Book of Revelation was drawn, from 
neither the fancy nor the inspired imagination of the writer, but from 
the Old Testament Scriptures. This gives to the book its most prom
inent characteristic—viz., that of a rhetorical resume, as well as a 
prophetic conclusion, of Sacred writ ; and, at the same time, it points 
to John, the last survivor of the Apostolic College, as its author.

II.
Of the remaining imagery of the book, perhaps the greater part 

can be associated with, if not traced to, the Rabbinical Litkk-
ATURE.

John, as a devout Jew, and one who, in comparative youth, main
tained an acquaintance with the more scholarly and priestly class 
among his people (John xviii: 15), was undoubtedly familiar with the 
maxims of the Rabbins, with their comments upon the Old Testa
ment Scriptures, and with the peculiar customs which hail grown out 
from the ritual of worship. For our knowledge of these things we 
must go to the Talmud and Targums, which, though swollen with 
many legalistic and fantastic conceits of the later Rabbins, preserve 
for us the records of the opinions and customs of the pre-Christian 
age.

In these Jewish books we find many expressions and allusions, so 
similar to those in the Apocalypse, that we are forced to regard them 
as more than coincidences. We are not warranted in saying that 
John was indebted, in every such instance, to the Rabbinical thought. 
These books were written, in their present form, after John’s time, 
chiefly by the hands of such Rabbins as Judah, Jochanan, Ashè and
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Abina, whose schools covered the first five Christian centuries. It is 
possible that they may have borrowed expressions from John; it is 
probable that they were influenced by the prevalent sentiment of the 
Christian ages in which they were living, even as the infidel hooks 
of our day arc tilled with high moral ideas which arc taken from the 
Christian culture they decry. Hut it is difficult to believe that the 
intense and bitter anti-Chvistian spirit of the Jewish Rabbins, what 
we may call their seclusiveness of thought, would have allowed them 
to import the exact phraseology of the New Testament into their 
works. We think it is but fair to assume, especially regarding the 
customs and rites of the old Jewish Church, which were cither still 
practiced or kept in vivid memory by the tenacity of oral tradition, 
that the Rabbinical accounts are honest and trustworthy. The ac
tual date at which such customs and traditions were conserved in 
writing has little to do with the historic value of the statements them
selves. We shall, however, pronounce no judgment upon the priority 
of utterance, as between the Book of Revelation and these “ literary 
remains” of the Jewish mind. We are confident that there is nothing 
derogatory to the dignity or inspiration of John in the assumption 
that he made use of some of the more significant and popular of these 
time-honored proverbs and usages of God’s ancient people, in order 
that he might fill them with a transcendantly deeper meaning than 
they ever had before, even as Moses and Elias were luminous in the 
transfiguration glory of Christ.

Much has been made of the parallelisms between the Gospels and Tal
mud. But they are far fewer than those between the Revelation and 
the Rabbinical writings; and, at the same time, less significant. They 
are generally but repetitions of a principle or sentiment—e.g., Our 
Lord’s saying, “ Blessed are the poor in spirit” is paralleled with that 
of R. Joshua ben Levi in the Sanhedrim, “ Behold, how acceptable 
before the Lord are the humble.” Christ’s “ Blessed arc the mer
ciful,” “ Blessed are they which arc persecuted for righteousness 
sake;” Ilis sayings against adultery, ostentation in religion, etc., are 
along the line of the common conscience, and similarity of utterance 
signifies nothing as to originality. It will be observed, from the in
stances we give, that the Johannean and Rabbinical parallelisms arc 
of a very different order, and relate to the exact rhetorical form. 
Without presuming to be exhaustive, the following citations will 
show the Jewish tinge of John’s thought, the hue of the atmosphere 
through which the divine light passed.

The representation of Christ as the “Alpha and Omega," the first 
and last letters of the Greek alphabet (Rev. i: 8), was doubtless sug
gested by the Rabbinical common saying, “ From Aleph to Tail,” the 
first and last le.ters of the Hebrew alphabet, by which the idea of 
completion was signified. In Yalcut Rub. we read, “ Adam trails-



2831885.] The Poetical Imagery in the Book of Revelation.

pressed the whole law from Aleph to Tail. . . . Abraham kept the law 
from Aleph to Tau. . . . When God pronounced a blessing on Israel, 
He did it from Aleph to Tan.” These Hebrew letters, when joined, 
make the word “ Eth,” the definite article, which the Rabbins regard
ed as primarily signifying substance (Eben Ezra). Thus the Syriac 
version translates Gen. i: 1, “The (eth) heavens and the (eth) earth,” 
by words equivalent to the substance or being, the matter and primal 
forces of the heavens and the earth. The expression in Revelation 
would thus be recognized by every Jew as a picture of Christ as the 
source and summation of the created universe.

The definition of God as Re “ which is, and which iras, and irhich 
is to come” (Rev. i: 4), is the Rabbinical paraphrase of the name 
“Jehovah,” which was commemorated in the three hours of daily 
prayer. In Chasad Shimuel we read: “These hours point out the 
holy,blessed God; he who was, who is, and who shall be. The Morn
ing prayer points out him who was before the foundation of the world: 
the Noonday prayer points out him who is; and the Evening prayer 
points out him who is to come.”

“The seven spirits irhich are before the throne" (Rev. i: 4) remind 
one of Jonathan hen Uzziel’s comment on Gen. xi: 7: “God said to 
the seven angels which stand before him,” etc. ; and of Raphael’s an
nouncement in Toliit xii: 15: “I am one of the seven holy angels 
which present the prayers of the saints, and which go in and out 
before the glory of the Holy One.”

“The seven stars in his right hand (Rev. i: 16), which are after
ward interpreted to he the seven angels of the churches, are used 
thus by Jonathan ben Uzziel on Ex. xl: 4: “Seven lamps of the can
dlestick are like the seven stars which the righteous resemble.”

The “ kegs of hell and death " (Rev. i: 18) are suggestive of, and 
were probably suggested by, the saying in the Jerusalem Targum on 
Gen. xxx: 22: “There are four keys in the hand of God which he 
never trusts to angel or seraph: 1. The key of the rain : 2. The key 
of provision ; 3. The key of the grave ; 4. The key ol' the barren 
womb.”

“ The second death" (Rev. ii: 11) is an expression we find in Jeru
salem Targum on Dent, xxxiii: 0: “ Let Reuben live in this world 
and not die by the second death.”

“The doctrine of Balaam, irho taught Balak to casta stumbling- 
block before the children of Israel" (Rev. ii: 14), is not expressly 
stated in the Old Testament; but the abominations mentioned in Ntim. 
xxv. arc by the Targum writers attributed directly to the counsel of 
Balaam.

“ Thou hast a few names even in Sardis which have not defiled their 
garments, and they shall walk with me in white" (Rev. iii: 4). This 
saying is illumined hy the statement of Maimonides, that the San-
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ht'drim “examined the priests concerning their genealogies and 
blemishes: every priest in wliom was found anything faulty in his 
genealogy was clothed and veiled in hlack, and went out of the 
court ; but every one that was found perfect and right was clothed 
in white and went in and ministered with his brethren, the 
priests.”

Christ is called “the Amen, the faithful and true witness" (Rev. 
iii: 14). The Rabbinical comment on Prov. viii: 30 says: “Amen is 
the sign of God, the faithful King;” and the Jews regarded the word 
as standing for a number in the Cabalistic tree, which designated the 
energy of God, and answered to the two names, Jehovah and Adonai. 
—(Gill in loc.)

The “strong angel proclaiming with a loud voice, Who is worth;/ to 
open the hook?" etc. (Rev. v: 2), is a magnificent projection upon the 
screen of the ages of that common Temple scene, where the President 
of the Temple summoned the priests to their parts in the service with 
these words, “ Who is worthy let him take his part.” The Rabbin
ical comment on Gen. v: 1 reads: “ Whoever is worthy to look in it 
(the Rook of the Generations of Adam) knows by it the wisdom which 
is from above.” Rut who may be worthy to look into the book which 
chronicles the purposes of God that have not yet been born into 
events !

The souls of martyrs are said to be “under the altar" (Rev. vi: 0). 
The Jews had a saying, “ One buried in the Holy Land is as if buried 
under the altar, and whosoever is buried under the altar is as if buried 
under the throne of glory.” (Maimonides.)

Seven angels are represented as standing before God, who had been 
performing various services in the magnificent worship of the Upper 
Temple. (Rev. viii: 2.) Rut we read (v. 3): “And another angel 
came and stood at the altar, having a golden censer, and there was 
given unto him much incense, that he should offer it with the prayers 
of all saints upon the golden altar which was before the throne.” Rut 
why another angel ? Could not one of the seven who were before 
God offer this incense of the world’s great prayer ? We get a side 
light on this from the Talmud, which tells of an old Temple custom, 
not prescribed in the Scriptures: “Incense was always offered by a 
fresh man, so that a priest might burn incense only once during his 
lifetime.”

The child caught up to God and His throne, and thus preserved 
from the devouring dragon (Rev. xii: 5) is not unlike the child of 
Rachel, who, when it was born on the night of the slaughter of the 
innocents in Egypt, was caught up to heaven by Michael, and set un
der the protection of the throne.

Satan, “ the accuser of our brethren" (Rev. xii: 10), suggests the 
Targum of Jonathan on Num. xxix: 1: “The first day of the month



1885.] The Poetical Imagery m the Book 0/ Revelation. 'M5

Tisri is appointed for the blowing of trumpets to confound Satan, 
who comes to accuse.”

Is the new song (Rev. xiv: 3) the new song which the Jews believed 
even the angc's have never used; the unwritten and unvoiced refrain 
to that which first rose from the shores of the Red Sea, and swelled 
through the generations ?

The saints standing with the Lamb on Mount Zion had " his 
Father's name written in their foreheads." (Rev. xiv: 1.) This is a 
figure borrowed from the use of phylacteries. The Jews were 
tempted to literalize everything in their Scriptures. God told the 
people (Exod. xiii: 9) to remember His providential guidance by 
keeping the Passover, using this figure: “It shall be for a sign unto 
thee upon thine hands, and for a memorial between thine eyes, that 
the Lord’s law may be in thy mouth.” After the return from the 
captivity the orthodox Jew wore on his forein ad a little box con
taining passages of Scripture. On the outside of the box was 
written the letter Shin (Sh). The strap which held it on the fore
head was tied in a knot shaped like the letter Daleth(D). There was 
a similar box worn upon the arm, tied there by a strap knotted in the 
shape of the letter Yod, or /. These three knots, together with the 
letter on the box, spelt Shaddai, or Almighty, one of the names of 
God. John works this compara* ively trifling formality of the Jews 
into a sublime figure of the consecration of the saints, and of God’s 
covenant with them; for they have, as it were, the Father’s name 
written in their foreheads.”

“ Behold I come as a thief. Blessed is he that wateheth, and keej>- 
eth his garments, lest he w<dk naked, and they see his shame." (Rev. 
xvi: 15.) In the Talmud xiv: 1, we read of this custom of the watch
men guarding the sacred site on which the Temple stood, or, as it was 
called, “the Mountain of the House:” “The Captain of the Mountain 
of the House went round to every watch in succession with torches 
flaming before him, and to every guard who did not stand forth, the 
Captain said, Peace be to thee ! If it appeared that he slept, he beat 
him with his staff; and he had permission to set fire to his cushion— 
(e.g., his overcoat or cloak which he had rolled up for his cushion). 
And they said, What is the voice in the Court ? It is the voice of 
the Levite being beaten, and his garments burned, because he slept 
on the ground.” Only one who was familiar with this custom of the 
temple guards would have represented Christ, the Captain of IIis peo
ple who are set for the guarding of truth and purity on earth, “ Be
hold, I come as a thief : Blessed is he that wateheth, and keepeth his 
garments, lest he walk naked, and they see his shame.”

“ Their works do follow them." (Rev. xiv: 13.) The Jews said (Pirko 
Eliezer on Isaiah Iviii: 8) that good deeds say to a good man about to 
die, “ Go in peace: before thou gettest thither we will go before thee.”
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The angel from the temple in heaven cried to him that sat on the 
cloud, “ Thrust in thy sickle and reap': for the time is come for thee 
to reap: for the harvest of the earth is ripe." (Rev. xiv: 15.) When 
the corn was ripe in the Holy Land the messenger from the San
hedrim carried the formal notice, and no one did reap until the word 
came. (Lightfoot.)

The Seven T7«/,i of disaster (Rev. xvi.) are suggestive of the Seven 
Periods of woe predicted in the Rook Sanhedrim, which should pre
cede the advent of the world's deliverer.

As a study of Ajtocalyptic style it will be interesting to read John’s 
description of the contents of the Seventh Vial in connection with a 
passage in the Sibylline Oracle. John writes (Rev. xvi: 18): “There 
were voices, and thunders, and lightnings ; and there was a great 
earthquake, such as was not since men were upon the earth, so mighty 
an earthquake, and so great. And the great city was divided into 
three parts, and the cities of the nations fell: and great Babylon came 
in remembrance before God to give unto her the cup of the wine of 
the fierceness of his wrath. And every island fled away, and the 
mountains were not found. And there fell u]>on men a great hail 
out of heaven, every stone about the weight of a talent,” etc. The 
Sibylline book reads: “From heaven shall fall fiery swords to the 
earth, and great torches shall come, shining into the midst of men. 
The all-producing earth shall be shaken in those days by the immor
tal hand; and the fishes of the sea, and all beasts of the earth, and the 
countless tribes of birds, and all the souls of men . . . shall shudder 
with awe before the immortal face. He shall break lofty peaks, and 
heights of huge mountains, and dark Erebus shall appear to all. Misty 
ravines in the high mountains shall be full of corpses ; rocks shall 
stream with blood. ... All the well-built walls of ill-disposed men 
shall fall to the ground. . . . Brimstone shall fall from heaven, and 
stone and hail abundant and dreadful.

“I saw an angel standing in the sun" (Rev. xix: 17) reminds us 
of the declaration of the Sibyl that from the sun God would send 
forth a King.

“The song of Moses (Rev. xv: 3), sung by the redeemed on the sea 
of glass glowing as with fire, Maimonides tell us, was sung in the 
daily service of the Levites in the court of the Temple, and from the 
Rabbinical commentary on the passage first recording it in Exodus, 
we learn that the Jews believed it would be sung again in heaven in 
the days of the Messiah.

The angel cast Satan “ into the abyss, and shut it, and sealed it over 
him." (Rev. xx: 3, Revised Version.) In Targum Jonathan on Exod. 
xxviii: 30, we learn of a stone called Shetijah, with which the Lord 
of the world sealed the mouth of the abyss at the beginning.

“ And I saw thrones, and they sat upon them, anil judgment was
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given unto them." (Rev. xx: 4.) In Yalkut Simeoni we read: “In 
future time the holy and blessed God will sit, and kings will place 
thrones for the great men of Israel, and they shall sit and judge the 
nations of the world with the holy blessed God.”

The saints reign with the Messiah for a thousand years (Rev. 
xx : 4) is the answer to a very ancient expectation. During the thou
sand years of the Messiah the Jews supi>osed that lie would renew 
the world, and raise the righteous dead. (Bab. Sanhedrim.)

Of the judgment books (Rev. xx: 12) the Jews said (Zohar on 
Genesis) : “All the works which a man docs in this world are written 
in a book, and they come into thought before the Holy King.” An
other notion is recorded in Bab. Roshhashanah: “At the beginning 
of the year three ltooks are opened; one of the completely wicked, 
another of the completely righteous, and a third of those between 
both : the completely righteous arc written and sealed immediately 
for life; the completely wicked are written and sealed immediately 
for death; the middlemost are in suspense, anil continue from the 
beginning of the year to the day of atonement: if they are worthy, 
they are written for life; if not worthy, they are written for death.”

“ The new Jerusalem coming down from God out of heaven" (Rev. 
xxi: 2) follows the Jewish fancy that the Tabernacle, the Temple, 
and the Holy City itself, in their earthly glory, are but the shadows 
cast upon the earth of their spiritual counterparts which exist eter
nally in the skies. “ The holy blessed God shall renew the world, 
and build Jerusalem, and shall cause it to descend from heaven.” 
(Rabbi Jeremias in Johar Gen.)

“Every severed gate was one pearl!’ (Rev. xxi: 21.) In the San
hedrim we read that God will bring precious stones and pearls of 
thirty cubits by thirty. . . and place them in the gates of Jerusalem.”

“ The street of the city was pure gold, as it were transparent glass." 
(Rev. xxi: 21.) The Jews have a traditional belief that Paradise is 
paved with precious stones, giving a lustre as of flaming torches. 
(Scpher Avodah.)

"lie that is filthy let him be filthy still. . . he that is holy let him be 
holy still." (Rev. xxii: 11.) Bab. Yoma on Levit. xi: 43 says: “If a 
man defiles himself a little, they defile him much ; if below, they de
file him above; if in this world, they defile him in the world to come; 
if a man sanctifies himself a little, they sanctify him much,” etc.

The above citations will be sufficient to show the Rabbinical tone 
of the Book of Revelation, and to indicate the iinjiortance of the dis-- 
cussion as to the priority of these expressions. If the Jew'ish lore 
furnished John with certain figures of speech in which to make his 
new thought more intelligible, and by which to gain the attention of 
his Jewish readers, it no more lessens the value of the Book than 
steeples and domes lessen the glory of the sunlight which flashes from
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them. It l* On the line Of the claim of Christian Scripture to be the 
illumination of what was dim and groped after by the ancient peo
ple. But, on the other hand, if the Rabbins borrowed from the Rev
elation, since they made no claim that Judaism was the perfecting of 
Christianity, the fact must utterly discredit the Talmud as either an 
historical or original contribution to human knowledge

II.—THE MODERN SERMON.
By Prof. George P. Fisher, Yale College, 

no. II.
Generally speaking, Protestant preaching has stood in the proper 

relation to the Scriptures. This, as was intimated in the previous 
number, is the fact respecting the Reformers. Their sermons, it is 
true, were doctrinal; but the doctrine was taken fresh from the divine 
word. They sought for the real sense of Scripture with grammatical 
and lexical aids, and were satisfied with that. Occasionally the old 
allegorizing habit has returned to infest the Protestant pulpit. To 
exorcise it absolutely lias been found difficult.

It must be, confessed that there have been times when the Scriptural 
character of sermons has been more an appearance than a reality. 
There have been preachers and schools of preachers who have thought 
that a due regard to the Bible required them to interlard their ser
mons with very frequent citations from its pages. Thus a veneer of 
Scripture has been made to cover thinly a material of a very inferior 
sort. The Puritan preachers, in the earlier age of Puritanism, were 
the best and most effective preachers in England. But even Puritan 
preachers—as any one will see who will examine their printed dis
cour,es—fell into the habit of linking together verses of Scripture, the 
effect being to make a printed page a curious mosaic of italics and 
Roman letters. That is a truly Scriptural sermon which develops and 
brings out fully and freshly the contents of the text. Among recent 
preachers, F. W. Robertson in his best discourses has nobly exempli
fied this merit. One who attentively reads these si mons will be 
struck anew with the riches of meaning which arc co tained in pass
ages of Scripture that he before may have poorly a_ predated. To 
explore the Word, to believe that stores of precious truth are bidden 
away in it, is the first obligation of a preacher. Thus, and thus only, 
can he hope to impart a constant life and freshness to his weekly dis
courses.

At times under Protestantism, the Scriptural character of sermons 
has been impaired by a prevalent doctrinalism. This was true in the 
scholastic period of the Protestant churches in the seventeenth cen
tury. Lutherans and Calvinists alike fell into the mischievous practice
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of theologizing in the pulpit, which had been the characteristic sin of 
the later mediaeval preachers. Polemical attacks and defenses, subtle 
arguments, wire-drawn distinctions, pb.yed a great part in the litera
ture of the pulpit. It must be said, that the fault of preaching in New 
England, from the middle of the last century to the middle of this, 
was its doctrinal, or metaphysical character. This fault was lessened 
from the circumstance that the congregations were largely made up 
of men and women of strong intelligence. Yet, at present, whatever 
defects cleave to sermons, it can be truly said that educated preachers 
are, as a rule, more careful and critical interpreters of Scripture than 
were their predecessors.

Another excellence of the true sermon is, that it shall be unaffect
edly religious—flow out of a living experience of the Gospel. The 
preacher, if he would reach the heart, must speak from the heart. 
This is the only secret of genuine unction. In certain times and places 
the religious side of Christianity, the centre of its life, has fallen more 
or less into the background. Preaching, though not dissonant from 
the teaching of the Bible, has assumed an ethical, at the expense of its 
evangelical, character. There were noble preachers who came out of 
the Latitudinarian school of Cambridge—the school of More, Cud- 
worth and other illustrious thinkers. Of those preachers, Tillotson was 
probably the foremost. In many respects they vastly improved the 
prevalent style of pulpit discourse. Bishop Burnet has given a very 
interesting description of this class of divines. They cast aside the* 
pedantic and prolix style which was in vogue among the Puritans, and 
spoke in pure manly English. The result was, that their chut dies 
were filled, and a great part of London, the stronghold of Puritanism, 
was drawn after them. Yet one misses in the preachers of the Tillot
son school that devoutness and fervor which had marked the dis
courses of such men as Baxter and had given them signal power. 
The defect to which we refer appears in a much greater degree in 
the German preachers of the school of Reinhard, in the closing part 
of the last and the earlier portion of the present century. Preaching 
under the influence of the Kantian school turned into homilies on 
topics of moral philosophy. This has been the besetting sin, it need 
not be said, of Socinian preaching at all times.

Unction may be wanting in preachers whose theological tenets are 
sound, but in whom piety has no just proportion to natural gifts and 
powers. A typical example is Robert South. He was a clear-headed 
theologian ; on doctrinal topics he reasons clearly and, in the main, 
soundly. Ilis celebrated sermon on “ Man in the Image of God ’’ is 
in many respects a masterpiece, although, in his description of Adam 
and of Paradise, he goes beyond the warrant of historical fact. In 
vigor and raciness of style he excels almost all other English preach
ers. No one could sleep under such harangues. On topics—for
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example, ethical topics—where prejudice is not enlisted, he is not less 
instructive than incisive. Witness his sermon on lying. Hut his lack 
of humility, his partisan temper, the savage tone of his invective, and 
the absence of devoutness are very serious blemishes in his discourses.

One temptation of preachers has ever been, to substitute for simple 
evangelical fervor the arts of rhetoric. Secular oratory, in its inspir
ing motive and characteristic spirit, differs from the eloquence that is 
proper to the pulpit. Yet the great and sublime topics of Revelation 
afford ample opportunity for oratorical effort, which, even though it 
be not artificial, does not, spring from the love and humility of the 
Christian disciple. There may be orthodoxy of doctrine, there may 
even be pungency of rebuke, and yet the hearer may simply admire, 
without being practically moved. It is one thing to wonder or even 
to be thrilled, as a spectator: it is another thing to be affected with 
compunction, or inspired with new faith in the verities of the Gospel. 
The French school of preachers in the age of Louis XIV. were re
markable men. They fill well their own niche in the gallery of the 
great men of the Augustan period in France; but they arc tainted 
with the rhetorical vice to which we have alluded. It is said of Louis 
XIV'. that he remarked to Massillon: “I have heard many great 
orators, and been satisfied with them; but when you spoke, I was very 
dissatisfied with myself.” Notwithstanding this eulogy, in Massillon’s 
most famous discourses—that, for example, on The Small Number of 
the Fleet—one is disagreeably reminded of the classical orators of 
antiquity. The glow and elevation arc felt to have, in great part, 
a mundane source.

It has sometimes happened, that where intellectual ability of a high 
order, evangelical earnestness and extraordinary eloquence are con
joined, comparatively small results have followed upon preaching. 
This may be owing to an absorbing interest on the part of the preacher 
in his themes, and a comparatively small degree of interest in his 
auditors. In John Foster’s very suggestive delineation of Robert 
Hall, this character is ascribed to that distinguished preacher. Foster 
describes Hall as so absorbed in his subject that it would seem as if, 
in case his auditors were silently to withdraw, one by one, the elo
quent discourse would have gone forward in the same way before the 
empty pews. That the effects of Hall’s preaching were dispropor
tionately small, when one considers his large and varied gifts, is prob
ably to be accounted for by the peculiarity to which Foster refers.

The long list which might be made of preachers who, within the 
memory of those who are still living, have been eminent in their call
ing, proves that power in the pulpit is not passing away. In Ger
many the influence of Schleiermacher upon preaching was second oniy 
to that which he exerted upon theological thought. The attraction 
of his pulpit discourses in Berlin drew all classes within the walls of
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the church where he preached. Among the German preachers who 
have appealed to the mass of the people with singular skill and effect
iveness, the name of Claus Harms is very prominent. Tholuck was 
one of the most conspicuous and impressive preachers before culti
vated audiences. Those who have listened to his academical sermons 
at Halle will not forget the enthusiasm, the ringing emphasis, and the 
flashes of genius which were never missing from them. In France, 
the Catholic pulpit has included among its distinguished representa
tives such names as Lacordaire and Hyacinthe; while on the Protes
tant side are found Adolph Monod, Alexander Vinet, and, among the 
living, Bersier and Prcsscnsé. When we think of the English pulpit 
we call to mind Spurgeon, Liddon, Kingsley, Farrar, Maclaren, and 
others not less worthy of mention. Among the Roman Catholics in 
England, Manning is justly eminent as a preacher; but it is the dis
courses of John Henry Newman which stand pre-eminent. For 
subtlety of thought and charm of expression they are wonderful in
deed. We cannot resist the temptation to (piote, almost at random, a 
single paragraph : “ O that we could take that simple view of things, 
as to feel that the one thing which lies before us is to please God ! 
What gain is it to please the world, to please the great, nay, even to 
please those whom we love, compared with this ? What gain is it to be 
applauded, admired, courted, followed, compared with this one aim of 
not being 1 disobedient to a heavenly vision ?’ What can this world 
offer comparable with that insight into spiritual things, that keen 
faith, that heavenly peace, that high sanctity, that everlasting right
eousness, that hope of glory which they have, who in sincerity love 
and follow our Lord Jesus Christ ? Let us beg and pray Him, day 
by day, to reveal Himself to our souls more fully, to quicken our 
senses, to give us sight and hearing, taste and touch of the world to 
come; so to work within ns that we may sincerely say, ‘ Thou shall 
guide me with thy counsel, and after that receive me with glory. 
Whom have I in heaven but thee ? and there is none upon earth that 
I desire in comparison of thee. My flesh and my heart faileth, but 
God is the strength of my heart, and my jortion forever.’ ”

We refrain from the mention of names in connection with the Amer
ican pulpit. In certain elements of power, preaching in this country 
has been fully equal, to say the least, to the preaching in other Prot
estant lands.

The pulpit of to-day, it is needless to remark, has many competitors 
for popular attention. The force of custom in drawing men to church 
is far less operative now than formerly. Once, in New England cer
tainly, it was not respectable to be absent from public worship. At 
an earlier day still, except when it was necessary, it was contrary to 
law. Public speeches, in many communities, are so frequent as to 
become almost a drug. The appetite for public speaking of all sorts is
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(lulled. Literature in very attractive forms, often with the accessories 
of art, is within the reach of all. Newspapers abound; and the read
ing of them is to millions an agreeable pastime. Add to these facts 
the strain and pressure of business, and the nervous expenditure in 
various other directions, and it will be easy to explain any diminished 
interest that exists in respect to preaching. There is no ground, how
ever, for the fear that earnest preaching, adapted to the times, on the 
great themes of Christianity, will fail to command attention. There 
is a charm and potency in the living voice which can never disappear. 
The printed page is no substitute for it. We might as well expect 
that conversation will cease, because so much conversation can be read 
in novels and plays and in other books, as that assemblies of men will 
cease to gather to hear the preaching of the Gospel from men whose 
hearts and minds arc kindled by it.

III. —REMINISCENSES OF NEANDER.
NO. II.

By Philip Sciiaff, D.D., New York, 
neander’s moral character.

As regards the character of Neamler, it was universally esteemed and 
admired. True, he also had decided theological enemies. For the Ortho
dox of the more strict class he was in many points too lax and yielding; 
for the Rationalists too positive and firm; but all entertained for his 
personal character a sort of sacred veneration, and treated him accord
ingly with much more mildness and forbearance than is usual with such 
difference of views. Ilis uncommon learning was not of itself sufficient 
to protect him from assault ; what surrounded him as an impenetrable 
tower and made him invulnerable, was his moral purity and elevation, 
which at once struck even most sujierficial observer, and in regard 
to which all room for doubt was cut off by his showing himself al
ways immediately as he was, the very personification thus of the sim
plicity of the dove. Any attack upon his character, any impeachment 
of his motives, could have sprung only from stock-blind passion, 
would have awakened indignation throughout the whole theological 
camp of Germany, and so must have resulted almost inevitably in the 
moral discomfiture of the antagonist himself.

HIS TIlKOI.OliV.
Neander was oi '■ of those truly great men with whom theory and 

practice, head and cart, are beautifully blended. Not without reason 
had he chosen for his motto: “ Pectus eat, quodtheologum facit." Mar- 
heincke and the Hegelians contemptuously called him the pectoral 
theologian. He pursued theology, not as an exercise of the under
standing merely, but also as a sacred occupation of the heart, which
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he felt to be intimately connected with the highest and most solemn 
interests of man, his eternal welfare and worth. The living centre 
and heart’s blood of the science was for him faith in Jesus Christ, as 
the highest revelation of a holy and merciful God, as the fountain of 
salvation and sanctifying grace for the world. Whatever he found 
that was really great, noble, good and true in history, he referred 
directly or indirectly to the fact of the incarnation, in which he 
humbly adored the central sun of all history and the innermost sanc
tuary of the moral universe. There were, no doubt, more orthodox 
theologians than Neander; for it is well known that, with all his re
gard for the symbolical books, he would never confine himself to their 
measure, and conscientiously refused to sign the Augsburg Confes
sion ; but among all there was not one, perhaps, in whom doctrine was 
to the same extent life and power, in whom theoretic conviction had 
so fully passed over into flesh and blood, in whom the love of Christ 
and of man glowed with so warm and bright a flame. In this un
feigned, life-breathing piety, which had its root in Christ’s person and 
gospel, and formed the foundation of all his theology, lay the irresist
ible attraction of his lectures, for every piously disposed hearer, and 
the edifying character of all his waitings.

Whilst in this practical bent of his theology he fell in with the 
pietistic school of Spener and Francke, which asserted just this side 
of religion, the rights of the heart, the necessity of a t/ieologia regen- 
itorum, over against a lifeless orthodoxy of the intellect—he was, on 
the other hand, far removed from pietistic narrowness and circum
scription. His extended historical studies had served to enlarge his 
naturally liberal mind to the most comprehensive catholicity. lie 
never lost his sound and simple sight for the main object, the life of 
Christ proceeding from a supernatural source, but he thought too 
highly of this to compress it into the narrow bounds of a human for
mula, some single tendency or school. He saw in it rather such an 
inexhaustible depth of sense, as could be in some degree adequately ex
pressed only in an endless variety of gifts, powers, ]>criods and nation
alities. What a difference is there not, for example, between an Ori- 
gen and a Tcrtullian, a Chrysostom and an Augustin, a Bernard and 
a Thomas Aquinas, a Luther and a Mclancthon, a Calvin and a Féne
lon ; or when we go back to the Apostolical Church itself, between a 
Peter and a John, a James and a Paul, a Martha and a Mary ! And 
yet Neander knew how to trace out, and greet with joyous gratitude 
the same image of Christ variously reflected in all. He had little in
terest in the outward surroundings of church history, but lie always 
moved in the deep, and brought out the internal, spiritual and eternal 
relations, and turned everywhere the pervading influence of the gos
pel working like a leaven upon every variety of temper and constitu
tion.
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The wideness of his heart was an essential element in his practical 
piety. Between it and his studies there existed a relation of recipro
cal encouragement and support. Thus was Neander, in the noblest 
sense, a friend of man, because Christ’s friend, at home in all spheres 
of the invisible Church, the exact impression of evangelical catholicity, 
and an interpreter of the precious doctrine of the communion of 
saints, which transcends all limits of time and space, and compre
hends all the children of God under the One head Jesus Christ.

Here, however, must lie brought into view a trait, of which in
deed his writings furnish only occasional traces, for the most part 
in prefaces, but which in his personal intercourse came to a very 
marked prominence. Ncamlcr’s spirit, with all its love and gentle
ness, was yet cii " "3 also of very strong and decided aversion and in
dignation. This is by no means unpsycbological. Hatred is only 
inverted love. The same force that draws towards it what is in har
mony, repels from it with equal determination what is of a contrary 
nature. John, the disciple of love, who lay on Jesus’bosom, was at 
the same time “a son of thunder,” and ready to pray down fire from 
heaven upon the enemies of his Master; yea, according to ancient 
story, he forsook a public bath suddenly, when he found it contained 
Cerintlms, the Gnostic heretic. Both sides of his character are re
flected in the fourth Gospel and in the Apocalypse ; the former is full 
of love and tenderness, the latter resounds with thunder and light
ning. A similar combination of mildness and harshness, attracting 
love and repulsive was characteristic of Neander. As an historian he 
could do justice to the most different tendencies, and took even here
tics, as far as possible, into his protection; but when kindred manifes
tations came before him in our time and in the same University, he 
showed himself impatiently intolerant, at least in private conversation 
and around his hospitable board. He was often morbidly irritated and 
passionately excited about the pantheistic philosophy of Hegel on the 
one hand, and the stiff, angular orthodoxy of 1 longstenberg on the 
other. Hegel had died in 1 S:i2, but his philosophy was then at the 
zenith of its power and influence in Prussia and represented by Mar- 
heineke in the theological faculty. Hcngstenbcrg was his younger col
league, and the fearless champion of uncompromising orthodoxy in 
the chair and in Ilia writings. Neander saw in these opposite tenden
cies two dangerous extremes which threatened to rob the youth of 
Germany of the treasure of evangelical freedom which he prized 
above all things. From the Hegelian philosophy he feared the des
potism of the spirit; from the strict orthodoxy the despotism of the 
letter, lie hated the one sided intellectualism and panlogism of the 
former, the narrow spirit and harsh judgments of the latter. There 
Christianity seemed to him to lose itself in the clouds of idealism, 
here to stiffen into dead forms. Besides, he held it altogether vain, to

6
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seek the restoration by force of any past period of the Church as such, 
or to dream of infusing new life again into that which has been once 
for all judged and set aside by the course of history. Yet, after all, 
he had a sincere personal regard for Ilengstenberg, who stood firm as 
a rock against the waves of Rationalism, and who fully reciprocated 
the esteem of Neander. He never indulged in personalities, and was 
always controlled by pure motives and love for the truth.

LKAIIINO TRAITS OK CHARACTER.
Neander presented a rare combination of noble virtues refined by 

grace. The leading features of his character were simplicity, honesty, 
disinterestedness, humility, love. Of the plots and intrigues, the 
manifold ' " ‘ ?s and crafty calculations of worldly men, he had
hardly a conception, even by hearsay; his noble Nathanael spirit lay 
clear and open before God and man, like the simplicity of the dove 
itself. He gave his confidence to everybody, and was thus frequently 
deceived. Great as his theoretic knowledge of men was, he erred 
very often in the application of it to particular actual eases; and this 
from sheer goodness of heart and childlike simplicity. To understand 
and admire in its true living force tlirt great word of the Redeemer, 
“Except ye become as little children ye shall not enter into the king
dom of heaven,” it was only necessary to become acquainted with 
Neander. He was in very truth a child in malice, and yet at the same 
time a giant in understanding. I never met among learned men with 
a spirit more childlike and amiable than that of Neander. And who 
does not admire Neander’s noble and conscientious regard for truth, 
which appears in all his writings?

His generosity was without bounds. He had, indeed, for his own 
person, few wants; his clothing was of the plainest sort; his modera
tion in eating and drinking reminded one of the lives of the old ascet
ics, and of St. Anthony, who felt ashamed of the need of earthly food. 
By reason of his impractical nature, moreover, and his total abstrac
tion from the world, he was indeed wholly ignorant of the value of 
money, and had not his sister taken care of it, he would no doubt 
have brought himself to beggary over and over again by sheer benev
olence. In this respect he showed not a trace of his Jewish descent, 
or rather, we would say, he had inherited the generosity and hospi
tality of Abraham, but none of the cunning and selfishness of Jacob. 
He was truly an Israelite without guile, like Nathanael.

The professors of German universities receive a part of their in
come from the lecture fees of students. To get a remission of the 
honorarium from Neander was the easiest thing in the world; and he 
was very often imposed on here by those who might easily have paid 
the small sum. The Society for Sick Students in Berlin owed its ori
gin to him, and he devoted to it the whole profits of several of his 
writings—as he gave, also, all that he got for another part of his

6277
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works to IJiblc Societies. Every one in want or need found with him 
n sympathizing heart and liberal hand. We have still a very lively 
remembrance of his interest for a young man who was blind. Ear
nestly thirsting after religions knowledge, the youth had attended 
several of his lectures in 1840-41 on church history and exegesis, and 
spoke afterwards with grateful satisfaction of the spiritual benefit 
they had afforded him. When Neander heard of his poverty, he 
showed great emotion, inipiired with staring eyes and nervous agita
tion into all the details, and then hurried away to his sister to procure 
him help. I happened to be in bis study at the time, and the scene 
struck me the more deeply, as Neander, by reason of bis total lack of 
practical tact, had himself the air of one perfectly helpless; and with 
his eager readi <s to assist want, was still in a quandary as to how it 
should be done, till his sister or amanuensis came to his relief. And 
how much good did he do which never came to light: for he was the 
man precisely to abhor all show, and not let the right hand know what 
was done by the left.

Of conjugal love he knew nothing; and yet how highly lie con
ceived of the dignity and worth of woman ! How beautifully be has 
portrayed influence of pious mothers upon the character of Gregory 
Nazianzen, Chrysostom, and Augustin ! How tenderly devoted was 
he towards bis sisters 1 especially to that one who gave herself up to 
the care of his earthly wants, that his rich mind might be consecrated 
to the undisturbed service of religion.

HIS 1,0VK FOR STUDENTS.

Sons and daughters were denied him, but bis privation was made 
up to bim in his students, for whom he had the feelings of a father. 
Never, perhaps, was the love of a professor towards theological youth 
so deep and strong. No wonder that they were enthusiastically de
voted to him in return. As often as his birthday came round they 
brought him some suitable present and a serenade, to which was added 
not unfrequently a grand torchlight procession: not only his own 
immediate pupils, but hundreds of other students also, from the other 
faculties, joining with lively interest in the occasion.

And as he was ready to serve every German youth, so had he a 
warm welcome also for every foreigner who visited him as a theolo
gian or as a friend of the kingdom of God. In Switzerland, France, 
England, Scotland, and America, there are many worthy ministers who 
have experienced his kindness and hospitality, and hold them still in 
thankful remembrance. Through such visits, where his familiarity 
with the French and English languages did him excellent service, lie 
lias scattered noble seed into distant lands, which has since sprung up 
in quiet stillness and is now yielding fruit a hundred fold.

For Americans he had a certain partiality, as the freedom of the 
church and religious life, undisturbed by political influence fell in
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specially with his taste; lint lie often expressed his abhorrence of the 
institution of slavery, ami was at a loss to iimlerslaml how it eotthl he 
tolerated and even defended in a free country in this nineteenth cen
tury. Nor did he approve of the divisions and distractions of the 
Church in this country; for lie was emphatically a man for union, and 
sought the one in the manifold no less than the manifold in the one.

Ills lit: MII.ITV.
This rare character, full of childlike simplicity, tender conscien

tiousness, unwearied professional fidelity and warm, self-sacrificing 
love—this life wholly consecrated to the advancement of truth and 
piety—was rooted and secured throughout in the grace of humility. 
Neamler knew the deep corruption of human nature, the absolute 
necessity of its redemption in Christ; placed himself cheerfully in the 
great concern of life by the side of the least ; with all his uncommon 
learning preferred the simple unadorned preaching of the (iospel for 
poor sinners to the most brilliant displays of rhetoric; listened on Sun
day, with touching attention and devotion, to the message of the fool
ishness of the cross, which yet. puts to shame all the wisdom of this 
world: and with all his immense popularity, and his fame spread over 
the theological world, never allowed himself to lie blinded by vanity 
ami pride, lie remained, to the last breath, as humble as a child, and 
would be nothing in himself, but all only in and through Christ. <Inc 
of his favorite mottoes, which he wrote in my album, was, “ T/ntnlnt/in 
fritcin, tinn glnrim and according to this motto he lived, spoke, and 
wrote till life’s frail tenement gave way, and his spirit passed into the 
full vision of the crucified One in glory.
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IV.—SYMPOSIUM ON MINISTERIAL EDUCATION.
ARE THE PRESENT METHODS FOR THE EDUCATION OF MINISTERS 

SATISFACTORY? IF NOT, HOW MAY THEY HE IMPROVED?
NO. III.

By Joseph T. Dvryea, D.D., Boston.
It has been assumed that in the phrase “ Methods for the Educa

tion of Ministers,” reference is made to the modes of instruction and 
training adopted in Theological Seminaries. The methods of prepa
ration followed by those who do not take a course of tuition in any 
of these institutions are various. Most of them, probably, have ex
hibited aptness to teach and exhort in Sunday-schools, Assemblies for 
Prayer and Conference, and especially in Revival Services and the 
Inquiry-Meetings connected with them; and by the discovery of their 
gifts to themselves and others, they have been moved and urged to 
go on in the use of them, until, finally, they have been called by the 
voice of the people and ordained by Bishop or Presbyter to the work 
of the evangelist or the pastor. Meanwhile they have usually applied 
themselves, more or less diligently, to the study of the Scriptures as 
translated into their own tongue, with such help from books as may 
have been available, possibly under the advice and oversight of some 
educated pastor, and have acquired facility of utterance simply by 
practice and wisdom and tact in dealing with men by experience. If 
any man, in this manner, without thrusting himself forward, has been 
pressed onward by the urgency of those who have experienced and 
witnessed his usefulness, he evidently has a plain call and gives the 
best evidence of his adaptation to the ministry. So far I agree with 
Dr. Curry in the opening article of this Symposium.

A few men have passed through the curriculum of the Academy 
and the College: and have been trained in special schools for one or 
another of the professions, and then, deeming themselves to be called 
to the ministry, have turned their powers and attainments to new 
uses in preparation for the duties of the preacher and pastor. In most 
cases they have formed domestic and social relations involving re
sponsibilities and cares which prevented them from returning to the 
schools for further instruction and discipline. But the maturity of 
their mental powers, their general development and culture, their 
familiarity with the languages, and especially the Greek, their ac
quaintance with the methods and practice in the processes of investi
gation, have enabled them to dispense with these advantages without 
serious loss. They have been able to do for themselves, in a measure, 
what their teachers would have done for them had they sought their 
aid. Some, who have had that element of genius which we call vtr-
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gatiliti/, have more than repaired their loss, and have become emi
nently useful as pastors and teachers. Those who have been trained 
to the law, and have entered upon the practice of it, have had special 
advantages for the attainment of readiness and precision in discourse, 
which have given naturalness, directness, fitness and force to their 
preaching. Those who have been trained for the practice of medicine 
have acquired knowledge of human nature in its various manifesta
tions, and familiarity with the realities of human life under its various 
conditions, both ' “b and private. Their experience has fitted them 
for many of the delicate duties of the pastor.

But experience has shown that we cannot expect that men will come 
into the ministry by these ways in suttich nt numbers to meet the 
demands of the Church for service at home and abroad, in the par
ishes and in missions. And has not experience also shown that pro
vision should he made for the systematic instruction and training of 
persona of the first class described, by men of learning and skill, 
adapted to their capacity, condition and circumstances? If not, what 
has been the warrant for the school founded by Mr. Spurgeon in Eng
land ; and what reasons can be given for the effort of Mr. Moody to 
found a similar school in Chicago ? The very men who are under
stood to be strenuous in their opposition to an)' kind of instruction 
and training which will “educate ministers away from the people,” 
are seeking to furnish men with special teaching and discipline for 
the ministry.

The question will occur to many: Might not this work be done in 
the Theological Seminaries ? They arc already established, furnished 
and endowed, and they are accessible.* The Professors have all the 
intellectual, moral and spiritual qualifications for the service. They 
are men of ability, erudition, skill in the arts of teaching and train
ing, piety, and devotion to the ends which are to bo accomplished by 
the class of ministers for whom special provision is contemplated. If 
any one shall reply, That their culture and associations tend to sup
press in them sympathy with the common people, desire for their 
spiritual welfare, and willingness to labor in this indirect manner for 
their benefit, he will only expose his ignorance of the character and 
spirit of the men.

The objection may seem to have some warrant, that the professors 
would be disposed to press their pupils upward to a high grade of 
culture and scholarship, and elevate them too far above the range of 
those for whom they are designed as teachers. But if they undertake 
a gjjecinl work, there can be no doubt that they will regard its limita
tions. They have common sense, and they are honest, to say the least. 
And if they do not entirely overcome the tendency to urge toward 
cultivation and broad and thorough scholarship, they are likely to err 
in a safe direction, for the results will not be in excess. The teac hers

* There arc three in Chicago, where it has been proposed to found a special training school.
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of the people ought to he in advance of them in intelligence and 
knowledge, and need not be out of their range in teaching, though 
they are not confined to their sphere in thinking. It is time the illu
sion were dispelled, that superior mental endowments and extensive 
learning unfit a wise man to be, not only a useful but the most useful 
teacher of simple folk.

Those who, for many reasons, desire to see an increase in the num
ber of ministers who have abilities of the highest order, and have 
made large attainments, will apprehend a serious difficulty. The 
special course would have to be adapted to persons of ordinary capac
ity, with little development and slender resources. It would be in 
sharp contrast with the breadth and thoroughness of the full course. 
Though it might prove to be difficult enough for those for whom it 
would be intended, it would be comparatively ea»y for college-bred 
men. Some of these might be tempted to choose it when they ought 
to aim higher, and bend their energies to severer tasks, and fit them
selves for harder and relatively more important service in the Church. 
If this were to be the result there might be fear lest such a depart
ment would lower the tone of intellectual life, and quench enthu
siasm for vigorous study and patient research throughout the institu
tion. Hut it is quite as likely that the higher department would react 
healthfully on the lower, if we may keep our faith in the earnestness 
and devotion of our candidates for the ministry. And it might be an 
advantage to the Church if men of only moderate abilities, who have 
struggled through college without making much growth and gaining 
much power, and nevertheless give promise of usefulness by their sin
cerity, industry, piety and consecration, should drop from the higher 
to the lower department. If any should be disposed to descend 
through sheer indolence, it would certainly be an advantage if they 
would drop not only down, but out.

A sifting process of this sort would leave in the higher department 
a select body of capable and laborious men who would respond ear
nestly and heartily to the most urgent endeavor of their teachers to 
advance them, by an exacting discipline and severe study, toward the 
front rank among biblical and theological scholars. Not all of them 
would respond to the same degree and make the same advancement; 
but all of them would make progress in development and attainments 
not otherwise possible. A few would manifest superior abilities and 
aptness for original investigation, and give evidence of fitness for con
structive work in biblical and theological science. For these there 
should be provided a post-graduate course of instruction, with leisure 
and opportunities for research, discussion, practice in expression and 
criticism by the writing of essays and reviews.

It may be said that such a course would tend to determine the 
students for service in the schools, and fit them for it rather than for 
the ministry. No doubt some of them would ultimately be called to
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chairs of instruction. This is desirable and even necessary. If we 
are to have theological schools, competent teachers must be constantly 
provided, and they must be thoroughly trained for their tasks. Prob
ably a limited number would go abroad and avail themselves of the 
peculiar advantages offered by foreign universities to obtain discipline 
and knowledge, become specialists, and return to enter at once upon 
their duties as assistants to professors, ready to till the places which 
in time would be vacant. The greater number would enter the pas
torate. Such of them as might be able to maintain and advance their 
scholarship, without neglect of preaching and pastoral care, would be 
eligible to the call of the Church to the office of teaching, and would 
be all the better prepared to undertake it by their experience in the 
labors of the pulpit and the parish.

Those who remain in the pastorate will be needed in it. The 
Church has use for the ablest men and the most “ thoroughly fur
nished.” It is the mistake of many to suppose that it is the function 
of the minister to preach as an “ Evangelist” in order to the conver
sion of men. Accordingly they regard fitness as consisting in ability 
to present truths, and move feelings which conduce to repentance and 
faith in order to salvation. The source of their error is a very super
ficial view of the reality and implication of genuine repentance and 
faith, and a lack of any profound conception of the nature of salva
tion. Repentance is vastly more than sorrow for sin, and faith is 
immeasurably deeper than mere trust in Christ for safety and deliver
ance from the consequences of sin as suffering. Salvation is the resto
ration of man to sonship in God, not only in filial love and trust, but 
in holiness, glory, co-operation, and the blessedness involved in these. 
And this is not all. Believers arc called to union with God in Christ, 
and are to be “ filled with the Spirit.” The Church is the body of 
Christ, in which He is present, through which He continually mani
fests Himself to the world, and by which lie lives, acts, and works 
among men. The Lord, who gave “ some evangelists,” gave also 
“some pastors and teachers, for the perfecting of the saints, for the 
work of the ministry, for the edifying of the body of Christ.” This 
should be remembered by those so-called evangelists who are ever 
exhorting pastors to preach to children and servant-maids, and to keep 
within the range of those few truths ami principles which are most 
elementary, and to aim not only primarily, but chiefly and uninter
ruptedly, at conversion. Let them read thoughtfully Heb. xii: 0, ami 
remember the example of Paul, who not only fed babes with milk, but 
strong men with meat, and wrote to Timothy that a pastor should 
be “ not a novice.” All the members have not the same office, and 
the “ evangelist ” who enters into other men’s labors, and then without 
lasting effect, unless other men continue their labors, has little war
rant for his homiletical lectures to the patient, toiling pastor, who is 
laboring to “ present every man perfect in Christ Jesus,” and “ to edify
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tile body of Christ,” as the organ of Ills redeeming power to all man
kind. Jle is the last one to presume to say to the “man of God thor
oughly furnished unto all yootl work*," “ I have no need of thee.” 
Rather, the latter might often well say to him, “ Do the work of an 
evangelist” where it belongs, among those who have never heard the 
evangel.

lint surely a pastor must proclaim the simple gospel to simple 
souls. Certainly. But not always and everywhere that and nothing 
more. To be sure the pastor meets a congregation composed of per
sons of all ages and conditions, and therefore he must often “do the 
work of an evangelist,” in order rightly to divide the word of truth, 
giving to each a portion in due season. The time will come when we 
will be no longer hide-bound by custom, but will gi\c to the Church 
the best methods and means of growth in knowledge and grace. 
Then preaching will not be confined to pulpits and Sabbaths, and the 
people will be not always massed for the only teaching they get, but 
will be classified according to their capacities and needs, and gath
ered on week days for tuition in the school of Christ. Though that 
will not be until Christianity is more real and earnest than it is now.

Still may not culture and learning unfit preachers for the preaching 
of the Gospel to ordinary men and women with effect ? It is high 
time that this question were referred back to the stupidity which in
spires it without response. W ici if was not ruined as a preacher to 
the people by bis twenty years at Oxford. Wesley was not without 
scholarship. Whitefield was not a dunce. Addison Alexander was 
not limited in his power by his genius and unparalleled learning, but 
was the prince of American preachers in his time. Charles Hodge 
was not unknown in the world for erudition, and yet had no superior 
in his day, as a tender, searching, and helpful preacher in revival sea
sons. Matthew Simpson was not lacking in talents of the highest or
der, and fine culture, and his eloquence is ringing in the hearts of 
thousands: “ Being dead he yet speaketli.” I have seen an average 
congregation listening with rapt attention to a sermon from Dr. 
Roswell 1). Hitchcock, in which he manifested his intenscst mental en
ergy, and drew on his stores of knowledge for a full hour, and heard 
them talk of the truth he illuminated and emotions he quickened, and 
the enthusiastic purposes he formed in them, for months afterward.

The Church needs, and ever will need, men who know the original 
tongues in which the Scriptures are written; the history of their or
igin and collection in the canon ; the principles, and methods, and re
sults of Biblical criticism; the history of the active life and systematic 
thought of the Church; the history of races, peoples and nations; the 
movements and results of speculation in philosophy; and the facts, 
principles, and inferences of science, not only in the schools, but in 
the pulpit. There must be men in all communities “ set for the de
fence of the truth,” “ able to convince gainsaycrs." And this they
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may (lo, not by inapt allusions to philosophical speculations and “op
positions of science falsely so called,” but by making it evident that 
they know and have weighed all that has been said against the truth, 
and then going on in the path marked for them by the Apostles, 
showing their undiminished confidence in the Scriptures, and their 
perfect rest of mind in the reality and saving power of the “ grace 
and truth” in Christ Jesus.

The following suggestions are made with humility and all respect 
to theological teachers, among whom arc some yet living who have 
laid the writer under obligations he never can estimate, and have a 
claim upon him for gratitude which time will not give him opportu
nity to express. In other worlds they may know, and he may appre
ciate and acknowledge what he owes to them.

1. Is it not practicable to place the students in the mental posture 
in which they must hereafter do their work for themselves as soon as 
possible after they enter the theological seminary? Sir Win. Hamil
ton did not so much teach his pupils philosophy, as “ how to philoso
phize.” Could not the student be taught the doctrine of method in 
each department, and then be put to work to apply it for himself? 
In this way he might be trained to be an exegete, a theologian, an his
torian, etc. To be sure the time is short and the art is long. But 
something fruitful might be done in this line. At any rate, this 
ought to be almost exclusively the work of a post-graduate course.

'J. Care should" be taken to keep the student conscious that he is 
dealing with realities throughout all his course and in every depart
ment of instruction. Truths of vital interest and eternal moment 
should not be bandied about like the comparatively barren ideas and 
conceptions of abstract mathematics. Forms of sound words should 
not be treated like the formulas of geometry and conic sections. Sys
tems should not be constructed as dead wood and stone are built into 
cathedrals. What if the teacher should fall to preaching rather ? In 
some quarters there have been manifestations tending to evaporate 
seriousness, and even to encourage levity. The impression has been 
made that thorough sincerity did not give worth to the teaching.

3. There seems to be need of a method by which the personal life, 
and magnetism, and spiritual force of the teacher should be communi
cated to the pupil by the loving intercourse of friendship. It was 
Tholuck, who not only because of his nearsightedness dropped Ills notes 
in the lecture room, and with deep fervor and mighty power, spake 
as a prophet of God; but also had about him in his home, his walks 
in the garden, and in the suburbs, little groups of students, who have 
testified to the quickening of their whole nature, and the invigoration 
of all their faculties and affections from this living contact with him. 
Is it too much to ask that our professors order the system by which 
they conduct their researches, and to limit their literary production so 
as to give themselves to their students ?
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V.—SYMPOSIUM ON PROHIBITION.
OUGHT PROHIBITION TO BE MADE A POLITICAL QUESTION ? IF SO, 

WITH WHAT LIMITATIONS?
No. I.

By Samuel T. Spear, I). D.
The importation, manufacture, and sale of intoxicating liquors, 

when considered commercially, supply the demand created by their 
consumption ; and through this consumption, and not otherwise, the 
well known evils resulting from the liquor business make their appear
ance. These evils arise only when the consumption is that of a 
common beverage, frequently repeated, by the same persons, in con
siderable quantities, and for a considerable period, so as to form the 
habit of such use. Not every use of these liquors, as a beverage, 
comes within this description. Some people use them so moderately 
that, if such were the practice of all liquor drinkers, there would be 
no occasion for any special legislation on the subject. It is not true 
that all such drinkers are drunkards, or that they in the end become 
such ; and yet it is true that, in respect to a large number of persons, 
liquor drinking becomes a confirmed and most injurious habit, and that 
from this source arise evils of awful dimensions.

It is this fact, and this only, that creates the necessity for remedial 
restraint, with a view to lessen or wholly remove these evils. The 
history of legislation in this country shows that, for the purpose of 
such restraint, special laws have, from time to time, been enacted by 
most if not all of the States of the Union, and that these laws were 
intended to be a tax upon the liquor business, generally imposed in the 
form of a license fee. All such laws have assumed the right of these 
States to regulate and control the action of the inhabitants thereof, to 
any extent demanded by the public good, subject to the limitation of 
certain inalienable rights belonging to individual persons, of which 
the right to manufacture and sell intoxicating liquors is not one, and 
subject to the further limitation of vested rights of property, of which 
no one can be deprived “ without due process of law.” (Bartemeyer 
v. Iowa, 18 Wall. 120.)

Prohibition, considered as an application of this legal principle, de
clares that there shall be no manufacture or sale of intoxicating 
liquors, except under circumstances and for purposes carefully speci
fied. The design is to keep these liquors out of the general market, 
and to stop their consumption as a beverage by cutting off the supply. 
What is called the license system excludes the sale of intoxicating 
liquors, except by designated persons who, in distinction from the 
great mass of the people, are permitted to pursue the business under 
the regulations and restrictions of law. The two systems do not differ 
in kind, or in the evil had in view, but only in the degree of their re-
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striction. lîntli are meant to be remedial, and legal restraint is alike 
the object of both.

Theoretically considered, Prohibition is the high-water mark of the 
idea. But if it is not practicable in a given State, and the license 
system is practicable, then the latter, though less restrictive than the 
former, is, in such a state of facts, practically the better system, cer
tainly better than no restraint by law. Those who denounce every 
form of the license system, and will have Prohibition or nothing, make 
a grave mistake. What they denounce is much better than nothing, 
since it imposes name restraint upon the liquor business, and makes the 
evils less than they otherwise would be.

Let us concede to Prohibition all that its most enthusiastic friends 
claim for it, and that it should be established by law when and where 
this can be done ; and a very important question then arises, not as to 
the end to be sought, but as to the way of seeking it. Shall a distinct 
and separate Political Party be organized in the several States, and al
so in the nation, and shall distinct and separate candidates be nomi. 
nated by that party for National and State offices, on the basis of Pro
hibition as the leading if not the exclusive issue to be submitted to the 
votes of the people, certainly as the controlling reason for the exist, 
ence of such a party ? Some Prohibitionists answer this question in 
the affirmative.

And, in order to judge as to the wisdom of this answer, it may l>e 
well in the outset to note the following facts :—1. That this country 
has never had at the same time more than two great political parties, 
either in the nation or in the several States, and that these parties, 
either with or without a change of their respective titles, have per
petuated themselves down to the present time. 2. That the great 
mass of tlx? voters have uniformly been divided between these two 
parties. 3. That, for a rule, the party that lias controlled the General 
Government has also controlled the majority of the State governments, 
and that in this respect national and State politics have been identi
fied. 5. That comparatively small political parties have, neverthe
less, appeared from time to time, in opposition to one or the other or 
both of the great parties, without displacing either, and without ob
taining control of the affairs of government, and that these parties 
have not lived longer in some cases than a single election, and that, 
whatever has been their duration, they have in the end disappeared 
altogether, being swallowed up and lost in one or both of the two great 
political parties of the country.

The task of creating an absolutely new political party that will, 
in the presence of the parties already existing, perpetuate itself and 
obtain control of the Government, or, to any considerable extent, of 
the State governments, is not, in the light of these facts, so easy as 
some people imagine. It has never succeeded, even once, in the whole



Symposium on Prohibition. [April,üog

history of this Government. The Republican party of to-day is not in 
example of sueh creation. This party, formally organized in 1866, 
was not a new party contending for the mastery against two other 
parties in the field, and finally conquering both, but was simply the 
old Whig party under a new name, with elements of strength derived 
from the Liberty party and also the Democratic party, while some of 
the Whig elements, especially in the Southern States, went into the 
latter party. The Whig party gave place to the Republican party 
and was merged into it, and, with added elements, took a new name. 
Such are the facts in the case.

One need not look far to see why it is so difficult to create and per
petuate an absolutely new political party, and place it in power. 
There is practically no room for it, and no general demand for it. 
The ideas of the few, as compared with those of the many, make no 
such demand. The majority of the people can always get all they 
want, through one or the other of the existing parties, by simply vot
ing it into power. These parties are constantly watching public senti
ment, and, from time to time, adopting new principles or measures in 
accordance with its supposed demands. Their plan is not to lag be
hind this sentiment or go contrary to it ; and neither proposes to dis
band or commit suicide, in order to make room for a third party. It 
is the constant study of both to keep on good terms with the majority 
of the voters ; and the people can always get all the legislation they 
want through either of them.

llow then is a third party, as a distinct and separate organization, to 
crow............ r, in the presence of the two great parties that al
ready have the field, either of which stands ready to respond to the 
demands of public sentiment, and both of which are seeking to in
terpret these demands? This is a question which those who are so 
ready to extemporize new political parties, simply to suit their ideas, 
are not apt thoughtfully to consider. They practically forget that 
the majority of the people, speaking through the ballot-box, rule in 
this country, and that this majority has no occasion for a third party, 
and will not use it. Two parties are enough for all practical our- 
poses, and a third party is just one too many.

The prospects of Prohibition, by the agency of a third political 
party organized for this special purpose, do not, in the light of these 
general facts, appear very promising. Such a party can give no legal 
expression to its view's until it gets itself into power, and this it cannot 
do until a majority of the voters shall n " its views ; and when, if 
ever, this becomes a fact, the party will be wholly unnecessary to at
tain the result. Let public sentiment move up to the mark of Pro
hibition, so as to give signs that this is or is soon to be the choice and 
purpose of the people ; and there will be no difficulty in realizing the 
end through an existing party, without any new organization. What
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is wanted is not a new party, but a prevalent, popular opinion in 
favor of Prohibition ; and until this is gained, political Prohibition is 
powerless to attain the end.

It may, however, be said that a third party, though for the pres
ent powerless, is, nevertheless, the shortest and surest way to create 
the necessary popular opinion in favor of Prohibition. I do not re
gard this as a correct view, but, on the contrary, believe that Prohibi
tionists will sooner and more certainly gain their end by identifying 
themselves with the political party that, by reason of its character and 
constituent elements, is most likely to sympathize with their views, 
and from which, by co-operating with it and helping to place it in 
power, they can most hopefully expect the necessary legislation on 
this subject. Let them work within the lines of such a party and 
make themselves part and parcel of it ; let them participate in its 
nominating conventions and support the candidates thereof ; let them 
attend its primary meetings ; let them seek to educate it up to the 
standard of their ideas ; let them agitate the question of Prohibition 
as much as they please ; let them do their utmost to enlighten the 
popular mind as to the merits of their cause ; and if by thus acting 
with and within such a party, they can convert neither the party nor 
public sentiment to the adoption of their views, how can they hope to 
succeed by setting up a third party? Standing up to be counted, as 
a comparatively small minority, will not give them Prohibition, or in
crease their power to attain it, or add to the force of their argument, 
or change public opinion in their favor. The effect will rather be to 
disclose their own weakness and the hopelessness of their task by this 
mode of action.

But may not Prohibitionists, though gaining no victory for them
selves, nevertheless, by taking a course that defeats an existing party, 
so discipline and punish that party by its defeat as to compel its ac
ceptance of their views, as the only condition upon which it can have 
their support ? The party to which such an argument is addressed, 
will always answer this question in the negative whenever compliance 
with the condition named will bring to it greater losses than gains. 
No party will ever seek the votes of Prohibitionists upon a condition 
that, in its judgment, involves the loss of a larger number of votes. 
Every party will take the hazard of being defeated by the former, 
rather than that of being defeated by the latter. The argument in 
ttrrorem, however plausible it may seem to Prohibitionists, will not 
work, unless they are so numerous that they can b v their own strength 
make their cause victorious ; and if this be the fact, then they do not 
need to use the argument at all, since one or both of the existing 
parties will, without the argument, lie certain to adjust their action to 
the fact. There is no difficulty about the success of Prohibition, with
out a third party, whenever and wherever such a fact exists.
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What then shall be done when both of the great parties are equally 
opposed to Prohibition and equally refuse to adopt it? This question 
virtually concedes that the predominant sentiment of the people is 
against Prohibition. If this were not the fact, the attitude of the ex
isting parties would not be against it, The organization of a third 
party on the basis of Prohibition is not, so long as this fact remains, 
going to turn a powerless minority into a successful majority. The 
candidates of such a party will not be elected ; and Prohibitionists 
will not thereby acquire any additional power more strongly to influ
ence the public mind than they might otherwise have done. They 
will not be able to preach any better, or reason any better, or better 
do anything to change the thoughts of the people, and make their 
cause triumphant. They cannot vote themselves into power until they 
get the necessary popular opinion on their side ; and there is nothing 
in the mej-e organization of a third party to secure this result. The 
opinion being given, such a party is not needed ; and, without it, tin- 
party would be politically powerless.

The wise course for Prohibitionists, in the case supposed, is to ac
cept the situation as it is, and then, by earnest efforts, seek to arouse 
public attention to the enormous evils connected with the liquor busi
ness, and to the urgent necessity of stringent legislation to abate these 
evils. Here is an ample field for the exercise of their best powers in 
the way of argument and persuasion ; and if they arc successful in 
leading the people generally to adopt their views, the end they desire 
will be gained without organizing a third party for that purpose. The 
existing political parties, assumed to be opposed to Prohibition, will, 
upon this supposition, change their attitude ; and either, if placed in 
power, will give to the principle the sanction and force of law. No 
new party is needed when public sentiment demands a prohibitory 
law, ami, in the absence of such a sentiment, no new party can secure 
the result.

The existing public sentiment, whether right or wrong, will, in this 
country, be practically the law on this subject ; and no law, in ad
vance of it or against it, can be effective as a corrective or reform
ing remedy. No political party can get into power, or, if in power, 
long stay there, against public sentiment. The many, in the matter of 
making or unmaking law, will have their own way, whether the few 
like it or not. The latter may and should do what they can to change 
the thoughts of the many, if believing them to be wrong; but they can
not establish Prohibition, and no party can establish it, against tilt- 
judgment of the many.

Something may be learned on this subject from the strategy of 
what is called the rum power. That power never gets up a third 
party, never has a separate and independent ticket as the rum ticket. 
What it does is to ally itself with one of the existing parties, and, by
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voting with it, to strengthen that party, and thereby control its ac
tion. «0 as to prevent the legislation it does not desire, and secure that 
which it does desire. This is good strategy in the pursuit of a had 
end ; and I am of opinion that the friends of restrictive legislation 
can do no better than to imitate this strategy in the pursuit of a good 
end. The fact that the children of this world are sometimes wiser 
than the children of light is no credit to the latter, and is the reason 
why the former often succeed when the latter fail.

It is well to remember that Prohibitionists, by organizing a third 
party, at once dissolve all their relations to the other two parties, ex
cept as an opposing and disturbing element, and that they may in this 
way do positive damage to the real interests of the temperance cause. 
They may get votes from one of these parties, the one most favorable 
to their cause, and which they would otherwise have supported, ami 
in this way give victory to the other party, the one least favorable to 
their cause and most in alliance with the liquor interest, and in this 
sense the rum party. This surely is not a victory for Prohibition, but 
rather defeat. The party most likely to eo-operate with them, jf sup
ported by them, is defeated ; and the party least likely to act with 
them, and supported by the liquor interest, is successful, and they 
have contributed to that success. This is defeat to their cause, and in 
part by their own hands, and nothing else. It is well known that the 
Democratic party, 11 the recent election, calculated upon the Prohibi
tion votes to be drawn from the Republican party, as one ground for 
the hope of success. Was this party in favor of Prohibition ? Not 
at all. It simply wanted to use Prohibitionists for its own political 
purposes. Its hostility to their theory is without any disguise.

Prohibition, so far as it has won any victories, has done so, not 
through the organization of a third party, but by co-operation with 
an existing party. This certainly was the fact in Maine. The Pro
hibition amendment in Iowa succeeded as a Republican measure, and 
the Prohibition laws of that State were enacted by a Republican 
legislature. The same fact meets us when we turn to Kansas. The 
truth is that a distinct and separate Prohibition party has not yet 
won a single victory for its own cause, and that all the victories actually 
won have been gained by the agency and support of an existing party, 

•with which the advocates of restrictive legislation had the good sense 
to co-operate, thus working with the party and through it, and not 
outside of it or against it. What has been done in this way ran in 
the same way be done elsewhere, if at all, and much sooner and more 
easily than it can be done by the organization of a third party.

If, moreover, this third party enlarges the area of its principles be
yond the single one of Prohibition, so as to embrace questions also 
embraced by one or both of the two great parties of the country, then, 
in relation to these questions, there is no occasion for the existence of
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the party, since in respect to them the people can just as well and 
even better secure all they desire without it, and are not likely to at
tach themselves to it for this purpose. If, for example, they want to 
establish womans’ suffrage, or repeal the anti-Chinese law, or maintain 
a protective tariff, they do not need a third party to attain any one or 
all of these ends. A Prohibition party is not likely to attract voters 
from either of the other parties by broadening its principles beyond 
the single one which constitutes the only occasion for its existence ; 
and it is quite likely in this way to raise new difficulties with voters.

If, on the other hand, this party confines itself to the one principle 
which is the only reason for its organization, and, consequently, ex
cludes all other " ‘cal ends, then the basis of its action is plainly 
too limited to give any hope of ultimate success. He who supposes 
that a majority of the people, already having two great parties through 
either of which they can make their will effective on all questions that 
concern the public welfare, will attach themselves to a party of such 
narrow dimensions in what it proposes, gives full proof that he has 
some things yet to learn. There are other great interests, besides the 
one involved in Prohibition, which the people will and must consider 
in casting their votes.

The result then is that a distinct Prohibition party, if, in the vres- 
ence of the other two parties, flinging to the breeze a flag broader than 
the one principle which calls for its existence, or if confining itself ex
clusively to that principle, really has no prospect of getting the ma
jority of the voters on its side and electing its candidates, and thus en
abling itself to realize its own idea. The final success of such a party 
through its own adherents is not among the probabilities of the future. 
The probabilities are that it will run a comparatively short race, and 
at last take its place among defunct political parties.

The correctness of this view is confirmed by the fact, not only that 
the overwhelming mass of the voters in this country have hitherto de
clined to attach themselves to such a party, but also that the party has 
not by any means secured the votes of all who believe in the principle 
of Prohibition, or of that large body of voters who do not believe in this 
principle, and do believe in the wisdom and utility of the license 
system. The elections in this country show this fact, and, in showing 
it, show the practical judgment of the people. Prohibitionists may 
scout and denounce the popular judgment as indicated by the ballot- 
box ; but this will not affect that judgment, or alter the verdict ren
dered thereby, or change a minority into a majority. Every voter has 
the right to vote as he thinks best. The way in which the majority 
of the people vote tells the story as to what they think ; and if we 
test political Prohibition by this standard, the prospect of its final 
success is very remote. The principle may succeed ; but I do not be
lieve that it will succeed by a separate party movement.

1
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The difficulties are not removed or lessened, hut rather increased, 
when it is proposed to make a Prohibition party National in the scope 
of its action. One of the things to be done by such a party, in order 
to realize its own idea, is, once in every four years, to nominate can
didates for President and Vice-President respectively, and also to 
nominate Presidential electors who, if chosen by the people, will vote 
for these candidates. The chance of success, by setting up this 
electoral machinery, in the presence of the two great parties of the 
country, amounts simply to nothing at all; and if such a party could 
elect its candidates for President and Vice-President, neither of these 
officers could establish Prohibition over a single foot of the territory 
of the United States.

Another thing to be done by a National Prohibition party is, once 
in every two years, to nominate and elect, from the several States, 
candidates for membership in the House of Representatives, and to do 
so to an extent that will give it the majority in this house. The same 
party must be numerically strong enough in the States to control the 
action of the majority of the State legislatures, and thus secure a ma
jority in the Senate of the United States. In a word, it must, by the 
election of its candidates, either directly or indirectly, obtain control 
of both Houses of Congress. A condition of public sentiment, in the 
several States, rendering all this possible, would entirely supersede 
the necessity for the party, so far as these States arc concerned, since 
the end could and would be gained by State action; and if such a 
condition did not exist, then the end could not be gained by such a 
party. The tug of war on this subject is to supply the necessary pub
lic sentiment; and this is not to be done, on a scale adequate to the 
result, by the organization of a National Prohibition party. Such a 
party may by its action defeat one party and give victory to another; 
but this will convert neither to the adoption of its principles, so long 
as such adoption will cost more in votes than it will gain.

If, moreover, we suppose this party to become strong enough to 
control both Houses of Congress, it would then be confronted with the 
fact that Congress has no power to establish Prohibition within the 
territorial domain of the States. The utmost that Congress can do is 
to legislate on this subject in the District of Columbia, in the Terri
tories of the United States, and in places used for forts, magazines, 
arsenals, dock-yards, and other needful buildings belonging to the 
general government, and to regulate foreign and interstate commerce, 
and commerce with the Indian tribes, including commerce in intoxi
cating liquors. Congress, as the Constitution now is, has no power to 
prohibit the manufacture and sale of intoxicating liquors in the several 
States, any more than it has to prohibit the manufacture and sale of 
bread in these States. It may, for the purpose of raising a revenue, 
impose a tax on the liquor business; but this, upon the very face of
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the ease, would not be Prohibition. To impose a tax so heavy as to 
make it absolutely prohibitory would be to defeat the constitutional 
end of the tax, and, without any warrant in the Constitution, to 
suppress a business allowed by State authority.

Far the greater part of the evil to be removed exists in the States, 
and hence beyond the legislative power of Congress. And if the pub
lic sentiment in the States were such as to secure a majority of the 
members of both Houses of Congress favorable to Prohibition, then, 
as already remarked, this sentiment would be abundantly able to 
establish Prohibition in the States by State action, without any legis
lation on the part of Congress, even if we suppose it true, as it is not, 
that Congress has power to enact a prohibitory law to operate in these 
States.

The only way in which Congress can be put in possession of such a 
power is by an amendment to the Constitution, giving it the power. 
If political Prohibitionists propose to secure this result, then they must 
elect a Congress that will by a two-thirds majority submit such an 
amendment to the legislatures of the several States, and must also 
gain such control over the State legislatures that three-fourths of them 
will ratify the amendment; or, if they do not adopt this method, then 
they must get two-thirds of the legislatures of the several States to ask 
Congress to call a Federal Convention to propose the amendment, and 
then get this Convention to adopt it, and then secure its ratification 
by conventions in three-fourths of the States. Is there any prospect 
that an effort to gain the result in either of these ways would be suc
cessful ? Absolutely none whatever.

If the people of the several States were universally in favor of Pro
hibition they could and would establish it by State authority in these 
States, and would not seek to do it by Federal authority. To establish 
it by the latter authority would be to change the character of the 
General Government, and also that of the State governments, as much 
so as if Congress were authorized to pass laws in respect to all the 
rights of property in the several States, or in respect to all crimes com
mitted in these States, or in respect to any other subject that is now 
properly regarded as a matter to be regulated by State authority. 
Whether intoxicating liquors shall be manufactured and sold in a 
given State is a question for that State to determine ; and it cannot 
be determined by Congress without working a fundamental change in 
our system of Government. He who thinks that the requisite majority 
can ever be persuaded to sanction such a change in the “supreme law 
of the land,” has passed beyond the reach of reason ; and the attempt 
to reason with him would be labor lost.

These considerations show that the difficulties of the problem arc 
not lessened or simplified, but rather increased, when it is proposed 
to create and perpetuate a Prohibition party that shall be national in



1885.] Symposium on Prohibition 813

the scope of its action. The effort, however persistently made, can 
result in nothing but its own failure. Prohibition, as a third party 
movement, should not, at the very utmost, pass beyond the sphere of 
State politics; and, even here, the chances of its success are reduced 
to a minimum quantity. The conditions upon which it can succeed 
entirely dispense with its necessity as the means of that success. 
These conditions being given, the movement is not needed ; and if not 
given, it is a failure.

I have, in this argument, purposely omitted to consider the question 
whether Prohibition can, in this country, be put into practice to such 
an extent that, by removing the facility for the use of intoxicating 
drinks, it would wholly or mainly remove the evils resulting there
from. My object has been to show that, if this question be answered 
in the affirmative, the organization of a third party to attain the end, 
whether in National or State politics, is not a wise mode of action. 
Whether such a party shall be organized and supported or not is not at 
all a question of jmnciple, but simply one of ways and means. I have 
never acted with any such party, and I do not expect to do so. I do 
not believe in its practical wisdom with reference to the end sought.

The political Prohibitionists, who form but a small fraction of the 
real friends of temperance in this country, have not, in my judgment, 
advanced their cause at all by their course at the recent election. 
They have indirectly helped the Democratic party into power, and, in 
so doing, they have done the very thing which the liquor interest de
sired to have done. The triumph of this party is not, in the light of 
its well known antecedents, to be regarded as a victory for Prohibi
tion. Nor is the defeat of the Republican party, in part by the Pro
hibitionists, to be reckoned as such a victory. This party is not like
ly to be converted to Prohibition by any such process, especially when 
the conversion would be sure to seeurc its defeat. The political Pro
hibitionists are to-day a very small minority of the whole people of 
the United States, and a small minority of the whole people in each of 
the States; and I do not believe that their policy of organizing a third 
party will ever make them anything else. The reasons for this opin
ion I have stated in the preceding argument.
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VI.—LEAVES FROM A PREACHER’S NOTE BOOK.
NO. IV.

By Arthur T. Pierson, D.D., Philadelphia.
XLI. The Last Judgment,—Rev. xx: 11-15.
1. The Throne. “ Great" because in comparison all other thrones are small. 

"White"—i. e., as intensest light that dazzles, blinds, repels. Earth and heaven 
flee away, as mists vanish, as owls and bats fly, as even stars grow pale and dis
appear at sunrise. Before such majesty and glorious holiness what can stand? 
Adam and Eve shrank behind the trees of the garden. Daniel's “ comeliness was 
turned into corruption,” and even John “fell at his feet as dead !”

2. The Judge. Jesus Christ.—John v: 22, 27.
3. The Judged. Small and great; no caste distinctions. The Sea, Death and 

Hades unlock their depths, and their dungeons deliver up their captives.
4. The Books. Records of the sorrows and service of saints.—Ps. lvi: 8; Mai. iii: 

16, and of sins unforgiven.—Ps. li: 1. Especially Book of Life.
5. The Law of Judgment. Works, including all forms of activity, secret thoughts, 

words, acts, etc.
6. The Issues. Eternal Life and Death.
Yet the believer need have no fear.—Heb. ii: 14, 15; 1 John iv: 17; 2 Tim. i: 12. 

The Judge is his advocate; his name is in the Book of Life; the record of his sins 
is “blotted out”; he is not to be judged on his own merits, and his eternal life 
is already begun in believing.

XLII. The Lion of Scotia. A warm friend of Dr. Chalmers had his portrait in a 
conspicuous place in his study, and had inscribed under it “The NumidianLion” 
—“asleep.”

XLIII. The Martyrs. The word “martyr” means simply witness: but as the 
early witnesses sealed with their own blood their testimony to the faith, the first 
meaning was readily merged into the second. At Lyons, a.d. 177, those who had 
been scourged, branded and exposed to wild beasts, humbly disowned the name 
martyrs, preferring to confine that exalted title to Christ (Rev. i: 5; iii: 14) and 
to those upon whose testimony, as upon Stephen's, He set a special seal; and they 
said of themselves, “ We are but mean and lowly confessors."

XLIV. Prophecy anticipates the glory of History.—John viii: 56. The people of a 
city were commanded by the oracle to assemble on a plain outside of the city, 
and he who first saw the sunrise should be made king. A slave turned his back 
to the sun and looked up the shaft of a high temple where the sun’s earliest rays 
flamed, and he cried, “I see it.” He had been told to do so by a wise citizen, 
who stayed at home. This citizen, revealed by the slave, they made king, and he 
was the wisest that ever reigned there.

XLV. Next to not sinning is confessing sin. A very learned man has said: “The 
three hardest words in the English language are, ‘ I was mistaken.' ” Frederick 
the Great wrote to the Senate, “I have just lost a great battle, and it was entirely 
my own fault.” Goldsmith says, “This confession displayed more greatness 
than all his victories.” Such a prompt acknowledgment of his fault recalls 
Bacon’s course in more trying circumstances. “I do plainly and ingenuously 
confess,” said the great chancellor, “that I am guilty of corruption, and so re
nounce all defense.” “I beseech your lordships to be merciful to a broken reed.”

XLVI. Success is the reward of endeavor, not of accident. Rufus Choate, when some 
one remarked that great achievements often resulted from chance, thundered out, 
“Nonsense ! As well talk of dropping the alphabet and picking up the Iliad.”
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The retort was not original with Choate. Dean Swift said that he would no move 
believe the universe to he the result of a fortuitous concourse of atoms, than that 
the accidental jumbling of the letters of the alphabet would fall by chance into 
an ingenious and learned treatise on philosophy. But, alas for originality ! even 
Swift borrowed the idea from Cicero, and as Cicero was fond of borrowing, he 
may have gotten it from somebody else.

XLVII. Training of a Jewish Boy. Canon Farrar says: At five he would begin 
to study the Bible with parents at home; and even earlier than this he would 
doubtless have learnt the Shema and the Ilallel (Psalms cxiii-exviii) in whole 
or in part, At six he would go to his “vineyard," as the later Rabbis called 
their schools. At ten he would begin to study those earlier and simpler devel
opments of the oral law, afterward collected in the Mishna. At thirteen he 
would, by a sort of “ confirmation,"become a “Son of the Commandment." At 
fifteen he would be trained in yet more minute and burdensome halachoth, anal- 
agous to those which ultimately tilled the vast mass of the Gemara. At twenty, 
or earlier, like every orthodox Jew, he would marry. During many years he 
would be reckoned among the “ pupils of the wise," and be mainly occupied with 
“the traditions of the Fathers."

XLVIII. Irresistible grace. Dr. Butler says that there may be irresistible convie- 
tion, but never irresistible conversion. Paul could not help seeing Jesus and 
knowing that He was the true Messiah : but nothing compelled him to ask, 
“ What shall I do, Lord ?”

XLIX. Count Zinzendorf presents a character and career of unique beauty. The 
faith that was in him dwelt first in his grandfather and father. It was like an 
inheritance of grace. At four years of age he made this covenant with Christ: 
“Be thou mine, dear Savior, and I will be thine”; and from the window he used 
to toss letters to the Lord, opening to Him all his child heart. At ten he was a 
pupil of Francke at Halle, and there formed prayer-circles, cultivating in himself 
and others a most devout piety. The ambitious designs of his uncle on his 
behalf, the seductions of the European cities he visited, and the allurements of 
his own wealth, all failed to draw him from Christ. His motto, adopted by Tho- 
luck, was, “Ich hah* eine passion, und die est Er, nur Er" (I have one passion, 
and it is He, only He). At school he formed his fellows into “The Order of the 
grain of mustard seed,” which bound them to work for the conversion of souls. 
He married Countess Reuss, and they two covenanted together to renounce rank 
and wealth, and be ready to go anywhere as missionaries. He founded the 
revived sect of Moravians, or United Brethren, and Herrnhut (Protection of the 
Lord) he gave for the community to dwell in. There, after a life of GO years, he 
died and was fitly borne to his grave by 32 ministers and missionaries whom he 
had reared, from Holland, England, Ireland, North America and Greenland.

VII.—A LIST OF TREATISES OX THE “ LIFE OF CHRIST.”
By Howard Crosby, D.D., New York.

Elitor of Homiletic Review:
Will you answer in The Homiletic Review the following query: What arc the leading “Lives 

of Christ ” and books near akin which have appeared within the last century, and what are the 
character and the comparative merits of each ? P. R. P.

Lake Linden, Mich.
This century has been prolific in treatises on the Life of Christ. Strauss' “Le- 

ben Jesu," published first in 1835, and offering a mythic theory of the Gospel nar
rative, was probably the stimulating cause of these treatises. That work was a 
learned assault on not only Scripture, but common sense, and its learning made
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it dangerous. Its author continued to hold his infidel position'till his death, having, 
in 1865, published his work anew, addressed to the people of Germany. W eis.w, 
in 18118, followed with his “ Life of Christ," assailing the Gospels (especially the 
fourth) in their sources. liman published, in 1863, his “Vie de Jesus," in which 
he treats the Gospel as a romance. Keivis infidel “Life of Christ" was issued in 
1865.

Ko much for the infidel treatises.
In 1837 i\’minier'n “Life of Christ” was the first antidote to Strauss' poison. In 

1844 appeared Hahn and J. 7\ hinge. Ewald’s learned, but unsatisfactory, “ Lift- 
of Christ " was published in 1857. In 1862 Andrews (an American) published his 
admirable work—a careful and sterling addition to this literature. Of Roman 
Catholic writers on this subject, the most prominent are Sepp (1843), Bucher 
(1853), Dupanloiip (1870), and Joseph Grimm (1876). In 1865 De Dressensé brought 
out his “Jesus Christ, His Times, Life and Work," translated into English the 
next year—a charming volume, full of unction as well as wisdom. In I860, 1871, 
and 1872 were published the three American treatises of Abbott, Crosby, and Deems. 
In 1868 Hanna's interesting work appeared. In 1875 and 1877 the popular works 
of Fhrrar and Oeikie were issued, and in 1883 Dr. Elersheim published his mag
nificent two volumes, stored richly with Rabbinical learning, entitled “ The Life 
and Times of Jesus, the Messiah ;" perhaps the most complete, impartial and sound 
treatise on the subject ever written. It is imbued with a devotional spirit, the on’y 
spirit which should dare to treat so sacred a subject.

Bernhard Weiss' great work, published in 1882, completes our imperfect list 
Most of these treatises are scientific, and enter minutely into questions of authen
ticity, genuineness and inspiration; but some of them start with the assumption 
of these points and treat the Life of Christ popularly, and yet critically, as regards 
the interpretation of the sacred books.

VIII.—THE DOCTRINE OF EXPEDIENCY.
By T. W. Chambers, D.D., New York.

Editor of Homiletic Review :
“On page 192 of Meyer’s Commentary on Corinthians, there is the following statement by the 

American Editor, Talbot W. Chambers, D.D.: ‘ It is impossible to state more strongly than does the 
Aiiostle, the obligation to refrain from indulging in things indifferent, when the use of them is an 
occasion of sin to others. Yet it is never to lie forgotten that this, by its very nature, is a principle 
the application of which must be left to every man’s conscience in the sight of God. Xo rule <>/ 
Conduct founded on expediency cm be enforced by Church discipline.' [Italics mine.]

••Now the Synod of Jerusalem, under the direction of James, sent forth a letter requesting, if not 
commanding, Christians to abstain from * things sacrificed to idols.’ It certainly has the appear
ance of a rule of discipline, for it is said: * It seemed good to the Holy Ghost, and to us, to lay upon 
you no greater burden than these necessary things.’ If such a letter were sent forth at the present 
time by a Synod, would it not be called a ‘ Rule of Church discipline ?’

“ Paul bases his argument with regard to ' things offered to idols ’ on expediency. He was present 
at Jerusalem when that letter was sent forth, and undoubtedly gave his consent to its contents on 
the ground of expediency. Now, does it not appear that the Apostle founded a rule of conduct on 
expediency and enforced it in the Church ?

'•The greater part of temperance workers base their opinions of intemperance on expediency. 
If they are right in doing so, and if Dr. Chambers is right in his statement, then the Church has 
no right to lay down a rule of conduct with regard to intemperance. We have no right to discipline 
a man for loafing at the saloon. The Church can lay down no rules with regard to dancing or 
theatre going. It cannot forbid a church member placing his signatur. on a license paper. We 
might exclude drunkards from the communion table on other grounds. Dut many churches have 
rules of discipline in regard to these things. Are they wrong ? If we cannot enforce rules of 
conduct in these cases, how are wo to keep the Church free from men who are bringing dishonor 
upon the Church ?
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" These latter questions, to be sure, have no bearing upon the proper exegesis of the passage. 
They are questions which naturally rise from Dr. Chambers’ statement.

•* 1 may misunderstand him; but if I understand him correctly, then he certainly makes 8t. Paul 
contradict St. James. " H. H. 8ANU1ŒE.

“ Fairjitld, i\t.”
Reply by T. XV. Chambers, D.D.

Mr. Kangree bases his objection to the doctrine that Church discipline cannot bo 
used to enforde rules of conduct founded on expediency, upon two grounds. Ouo 
of these is the action of the Council at Jerusalem, which required Gentile believers 
to abstain from “ things sacrificed to idols”—the very things which the Apostle 
deemed in themselves indifferent. Here is a difference certainly, and a great one; 
and the more striking because Paul was present at the Council, agreed to its con
clusions, and bore them to the Gentile churches. The solution of the difficulty is 
found in the dates of these proceedings and their circumstances. The Council 
was held about 50, A.D., and the reason of its convocation was the claim of tlio 
Judaizers that Gentile believers should be circumcised and keep the law —-should 
become Jews as well as Christians. Disputes on this point became so hot that tli<-y 
threatened to rend the infant church, and the apostles and elders were assembled 
to consider the matter. What were they to do? They could not concede tlio 
necessity of circumcision and keeping the Mosaic statute, without perilling Chris
tian liberty and overshadowing gratuitous justification; yet, if they made no 
reserve whatever, they would grieve and offend the believing Jews. Hence tho 
middle course of insisting upon a few of the ceremonial requirements, which 
would impose no very heavy burdens, and yet would imply some respect to tlio 
Old Economy. Now, eight years afterward, the Apostle discusses this very theme 
in his letters to the Corinthians and the Romans, without making any reference-to 
the action of the Jerusalem Council. XVhat is the legitimate inference ? Simply 
that the decree of the year 50 had served its immediate, temporary purpose, and 
was no longer binding, It conciliated for the time being the opposing parties, and 
then left the questions at issue to be settled by the natural progress of Christian 
doctrine, as the apostles, under the guidance of the Holy Ghost, put the truth on 
record. This seems a sufficient explanation of the discrepancy between the views 
held at Jerusalem in the year 50, and those set forth to Rome and Corinth in the 
year 58. Certain it is that Paul did not hold the partaking of idol meats, etc., to bo 
proper matter for discipline, for he only states principles and applies them; where
as, in the case of the incestuous Corinthian, he directed the Church to take action, 
and the offender felt the arm of ecclesiastical authority. It is for the violation of 
plain Christian duties, and not for his use of his Christian liberty, that any one is 
held amenable to church courts.

Another objection to tho view I uphold, is the inference that the Church cannot 
lay down rules as to dancing, theatre going, signing applications for license to sell 
liquor, or “loafing at a saloon.” I admit the inference, and insist that the church 
transcends its rights and duties when it makes any bar to communion save what 
is plainly stated in the Scripture. I have been over forty years in the ministry, 
and never yet saw a case in which the attempt to discipline persons for inferential 
wrongs succeeded, while I have seen not a few in which the result to all concerned 
was evil and only evil. Church authority, although only moral and spiritual, is a 
tremendous power, and for that very reason should be exercised only where a plain 
Thus saith the Lord is the basis of its action. Nor is there any loss in this. Church 
officers, in a private way, by judicious counsel and the quiet but earnest expression 
of opinion, can do what no summons, trial, or sentence can effect. Persons will 
often yield to suggestion and entreaty what they will not yield to authority, tho 
rightfulness of which in this matter does not commend itself to their reason and 
conscience.
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SERMONIC SECTION.
OF THE PETITION OF CERTAIN GREEKS.
By Leonard Woolsby Bacon, in the 

Woodland Church, Philadelphia. 
Now there were certain Greek* among those 

that icent up to worship at the feast: these 
therefore came to Philip, ichich teas of 
liethsaida of Galilee, and asked him say
ing, Sir, wextould see Jesus. Philip cometh 
andtelleth Andrew: Andrew cometh, and 
Philip, and they tell Jesus. And Jesus 
answereth them saying, The hour is come, 
that the Son of Man should he glorified. 
[With the following verses.]—John 
xii: 20-33.
This being, in some respects, a diffi

cult Scripture to intelligent readers (it 
presents no difficulty at all to the unin
telligent) is presumptively a specially 
profitable Scripture to as many as shall 
come to understand it. For it is God’s 
method in the difficulties of sacred 
Scripture, first, to provoke and stimu
late inquiry, and then splendidly to re
ward it.

The questions that arise on the first 
reading of this story are several : first, 
what is the importance of the incident, 
that it should be mentioned at all? sec
ondly, why there should have been so 
much hesitation and consultation 
among the disciples over so simple a 
matter as this request of “ certain 
Greeks ?” thirdly, why it should be 
that after the request had been related 
with so much particularity, nothing is 
distinctly said of what came of it— 
whether it was granted or not ? finally, 
what was there in this seemingly tri
fling incident, just mentioned by one 
evangelist and then dropped, not so 
much as mentioned by the other three, 
that should so have agitated the soul of 
the Son of Man that He should almost 
be ready to say, “Father, save me from 
this hour?” What is the connection 
between the message of Philip and An

drew to their Master that certain Greek 
visitors to Jerusalem at the Passover 
wished to see Him, and the answer that 
he made—“the hour is come; the Son 
of Man is to be glorified—but only 
through death. 1. is grain of wheat, 
if it be preserved, will be but sterile; it 
must fall into the ground and die, and 
then shall it bring forth much fruit ? " 
If we would know these things, we 
must study deeply into the spirit of the 
four Gospels, if by any means we may 
attain to the fellowship of Christ’s suf
ferings.

The message of the Greeks came to 
the ear of our Lord just at that junc
ture in His ministry when He began to 
feel with its heaviest weight the mean
ing of those words of the prophet Isaiah, 
which He had been wont to read aloud 
in the synagogues of Nazareth and Ca
pernaum—the words “despised and re
jected of men.” There had been days 
—the earlier days of His Galilean 
ministry—when all who heard Him 
seemed ready to bow in homage before 
the words which He spake with such 
authority. In the presence of His 
mighty works of healing, the voice of 
selfish bigotry itself seemed to be 
stricken dumb, and the contradiction of 
sinners to be abashed and put to shame. 
Here at Jerusalem, amid the pride of 
learning of the scribes, and the pride of 
“ place and nation ” of the priests and 
rulers, it was different; but even here 
such crowds followed to gaze upon the 
man who had raized up Lazarus from 
the dead, that it was said among His 
enemies, “behold, the whole world is 
gone after Him.” And yet, for all this, 
it is evident, even to an nnprophetic 
eye, that He is rejected of His own na
tion. He has come to His own, and His 
own receive Him not. For long months 
the bigoted Pharisee and the skeptical

[Many of the full sermons and condensations published in this Rbvibw are printed from the 
authors' manuscripts ; others are specially reported for this publication. Great care is taken to 
m ike these reports correct. The condensations are carefully made under out editorial super
vision.—Ed.)
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Sadducee, who never have agreed on 
anything before, have been working 
with one accord to entangle Him in His 
talk, and embroil Him either with one 
party or with the other. Scribes and 
priests and rulers have been dogging 
Him from one retreat to another as 
spies upon His words and deeds. They 
have plotted murder in private. They 
have tried to provoke the mob to bloody 
violence in the Temple court. Already 
they are beginning to draw the heathen 
governor into their plans, and to tam
per with one of the twelve disciples 
with proposals of treachery. His near 
friends will not believe it when He tells 
them; but there is no illusion in His 
own mind. Ho knows the set, fanatic 
purpose of His enemies to take His life. 
And, notwithstanding many evidences 
of popular affection, He knows the cir
cumstances that are combining to abet 
that purpose. How soon the bloody 
end of that lovely and blameless life 
shall come, is evidently a question only 
of a few days. From amidst the inces
sant cavilings, disputes, intrigues, trea
sons, conspiracies, with which all this 
part of the story is filled, two incidents, 
which come close together in this Gos
pel of John, stand out in delightful 
contrast with the rest. The first is that 
jubilant processional entrance into the 
city and Temple with the palm-branches 
and hosannas of the multitude; and the 
other is this petition of "certain Greeks.”

Looking carefully into the language 
of the story we find some slight but 
clear and unmistakable indications of 
what sort of people these Greeks were. 
The tense of the Greek verb used is 
significant: they were "among those 
who were in the habit of coming to the 
feast "—not chance-comers, passers-by 
on a journey, but habitual attendants at 
the Passover feast. And, secondly, they 
were not mere tourists, or sight-seers, 
such as doubtless did gather to witness 
that wonderful pageant, so unlike any
thing the world beside could show—a 
whole nation congregated to solemnize 
the memory of a Divine deliverance; 
these Greeks were among those who 
were wont to come up to the feast, not

to gaze but " to worship.” These min
ute but distinct indications mark this 
group of inquirers after Jesus as repre
sentative men. They belonged to a 
class destined to fulfil a great and im
portant part in 4 subsequent history 
of the kingdom of Christ—the class 
described again and again in the Acts of 
the Apostles under such titles as " de
vout Greeks," " devout persons,” "they 
that feared God." The phrases are fa
miliar to all attentive readers of the 
book of Acts, and you recognize how 
great was the part which this sort of 
people fulfilled in the spread of the Gos
pel to the ends of the earth. They 
were not converts to the Jews' religion, 
you understand. They never had re
ceived the sacrament of naturalization 
and adoption into the family of Abra
ham, nor acknowledged the obligation 
on them of the ordinances of the Mo
saic law. Outwardly they were Gentiles 
still; but Gentiles who had seen the 
folly and falsehood of the heathen idol
atries, and were seeking for something 
better. Such unrest and dissatisfaction 
with the “ outworn creeds " of Pagan
ism were felt throughout the Roman 
world. Some tried to rest in a general 
disbelief of all religion. Some tried to 
borrow a religion from Egypt or the 
East, and under the pressure of this 
demand the importing of foreign relig
ions grew into a trade. [This was the 
ready explanation that occurred to 
some of the Athenian idlers as they lis
tened to Paul and his " new doctrine " 
from the benches of the Areopagus— 
that "he seems to be one of those in
troducers of foreign divinities."] But 
in the midst of men’s waverings and 
gropings, these "devout Greeks” had 
found what they were looking for in the 
Je Vs synagogue. For already the Jews 
were wandering everywhere, and wher
ever a few families of them sojourned 
there was the synagogue. Every sev
enth day they met to read in Moses and 
the prophets of the hope of Israel, and 
with them, not only the converts who 
had entered into the Hebrew citizen
ship, but neighbors and fellow-wor
shipers who knew no citizenship but
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that of Rome — men who, seeking 
thoughtfully from one school of philos
ophy to another the answer to the 
questions, What is happiness? What 
is virtue ? What is the highest good ?— 
had found, at last, in Moses and David, 
teachers greater than Plato or Aristotle. 
The synagogue meetings used to be full 
of these outsiders. The Jews had a 
name for them, calling them, not con
verts, for they were not such—calling 
them “proselytes of the gate,” as if 
hinting that they did not get beyond 
the threshold.* Such an one was the 
devout centurion Cornelius at Cesarea; 
another such was the good centurion at 
Capernaum, who built the marble syna
gogue because he loved the Jewish 
people. They were very apt to be cen
turions or soldiers. Such were the 
“honorable women which were Greeks,” 
whom Paul more than once found 
among his eager listeners in the syna
gogue. They were very apt to be women, 
revolted by the wickedness of heathen 
religions. Such were the multitudes at 
Antioch in Pisidia, who listened gladly 
to the Gospel, when the Jews blas
phemed and contradicted, until Paul 
and Barnabas waxed bold and said to the 
Jews, “seeing ye put from you the Word 
of God, and judge yourselves unworthy 
of eternal life, lo, we turn to the Gen
tiles.” Wherever the Apostles went, it 
was the “devout Greeks ” that were the 
open door by which the Gospel en
tered upon its triumphs in the Roman 
world. Neither was the preparation of 
the heathen mind for the Gospel lim
ited to these half-proselytes. Through 
the heathen literature of this period, 
the scholar is startled every now and 
then to come upon thoughts that seem 
strangely Christian as we read — 
thoughts of a holier God, of a higher 
morality, of a larger humanity—they 
are the thoughts of men who are strain
ing their eyes to find the light, and who

* Dr. Etlersheim ( Jesus the Messiah, vol. It. p. 
390, note) gives a reason, which is hardly con
clusive, for reckoning the Greeks, who sought 
to see Jesus, as "proselytes of righteousness.” 
This view might bo admitted without substan
tially weakening the argument of this discourse.

[April,

already begin to get some glimpse of 
that true Light which lighteth every 
man that cometh into the world.

And alongside of this preparedness 
to receive the Gospel, which is discov
ered in the heathen mind of that age, 
is that marvelous providential prepara
tion to dispense it, which is the admi
ration of all intelligent history. How 
often we say to each other, over the 
morning paper, “ we live in a wonder
ful age ! ” The men of Paul's time and 
of Jesus' time lived in an age just so 
wonderful. Then, as now, the world 
had been brought into one place. The 
multitude of wrangling principalities, 
whose perpetual warfare had kept 
the earth in turmoil, had blocked the 
paths of commerce, and had disturbed 
the retreats of philosophy and the 
sanctuaries of religion, have been sup
pressed and supplanted by a universal 
empire, which may plunder and op
press, but will suffer none beside to do 
it; the track of whose conquests is the 
pioneering of great highways of peace
ful trade ; and whose title of Unman 
citizen is a panoply and safeguard to 
its wearer to the ends of the earth. 
And with the universal empire has 
grown up the universal language of lit
erature, and thought, and commerce— 
the Greek. On this incomparable 
language it seemed as if the providence 
of God had conferred a sort of Pente
costal gift, that by means of it men of 
the most widely different lands and re
ligions might hear and know His won
derful works.

It is evident—more evident to us than 
it was to the men of that generation — 
that the world was ripe for some great 
change. The nations, an-lmugered, 
were seated by fifties, and there was a 
hush as of expectation that one should 
break and bring to them the bread ot 
life.

Bearing these great facts in mind, we 
turn back to the story of the request of 
certain Greeks for audience of the great 
Teacher, and we find that in its method 
it seems marked with a sense of the 
grave importance of it. They would 
not venture to come with it directly to
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the Lord. They took careful counsel. 
They sought the only one of the dis
ciples whose Greek name, Philip, 
seems to mark him as the right man for 
their message. And it is not without 
deliberation and consultation with his 
fellow-townsman, Andrew, that he ven
tures, coming with Andrew, to commu
nicate to his Master that petition of cer
tain Greeks, which, being announced to 
the Lord, seems to agitate Him with so 
deep a revulsion of feeling.

The Greeks were calling for Him. 
And why not go? Why should the 
Master hesitate ? It seems to have been 
a thought not wholly foreign to the 
mind of the Lord or the mind of His 
enemies. In this same Gospel of John, 
there is a striking passage which re
ceives light from this in the twelfth 
chapter, and reflects it back again. 
Said He to them that would lay hold on 
Him: “Ye shall seek me and shall not 
find me, and where I am ye cannot 
come.” The Jews, therefore, said among 
themselves, “ Whither will this man go 
that we shall not find him ? will he go 
unto the Dispersion among the Greeks, 
and teach the Greeks ? What is this 
word that he hath said?”--John vii: 
34-36, R. V.

And now what nobler possibility 
had ever presented itself to one who 
felt that he had brought a great light 
into the world ? Thus far his light had 
seemed to be hidden under a bushel. 
That little patch of historic soil at the 
junction of three continents, itself so 
secluded from them all by desert, and 
mountain, and ocean—that narrow beat 
from Galilee to Jewry and from Jewry 
back to Galilee again—had been the 
sole scene of all His life and teaching. 
It does not appear that he ever once set 
foot upon the shore of the Great Sea ; 
although the broad vistas of it must 
ever and anon have opened up before 
Him, as from hill-top to hill top He 
trod the weary distance to and from 
Jerusalem. Only once, exhausted with 
the burden that he bore, of our infirm
ities and sicknesses, he ventured over 

* the rocky boundary of heathen Tyre ; 
but then it was only to rest, not to

labor. “He was not sent,” He said,
“ but to the lost sheep of the house of 
Israel.” Hut now the prospect that 
seems to open itself before Him is as 
when from out the secluded little Gali
lean vale of Nazareth one climbs the 
sightly eminence of Tabor, and before 
him spreads not only the land of Is
rael, the distant cliffs of Judah, the 
teeming valley of Jordan, and the good
ly mountains of Lebanon, but also “the 
great and wide sea"—the highway of 
the nations, the avenue of the world's 
commerce, the central scene of univer
sal history and empire ! This petition 
of the Greeks to Christ—how like, it 
was to that voice which came a few 
years later to Paul as he slept beside 
the ruins of old Troy—a far distant 
voice, heard faintly across the surging 
of the Hellespont, ns of one clad in the 
garb of Macedonia, saying, in the lan
guage of another continent, “Come 
over into Macedonia and help us ! ” O 
heavenly vision, to which he was 
not disobedient ! but following it, 
told the story of his Gospel until 
“ his lines had gone out into all the 
earth and his words to the ends of the 
world.” What if it had been not Paul, 
but Jesus, who, being despised and re
jected of His own, had said to the seed 
of Jacob, “ Seeing ye put from you the 
word of God and judge yourselves un
worthy of eternal life, lo, I turn to the 
Gentiles !” Suppose it had been Jesus, 
not Paul, who, following these seekers 
of His light back to their Gentile 
homes had taught the longing nations 
of life and immortality ! Suppose it had 
been He, who, speaking as never man 
spake, had stood in the busy streets of 
Corinth, had climbed the marble steep 
of the Areopngus, and taught the Stoie 
and the Epicurean with such authority 
as He had used upon the Galilean 
Mount!—who had proclaimed amid the 
proud towers of Home “to swift de
struction doomed,” the coming of the 
kingdom that is not of this world—the 
kingdom that cannot be moved!—who 
had sped Him like some auspicious star, 
through paths of light and “trailing 
clouds of glory,” until the world had be-
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belli and owned His glory—“ the glory 
as of the only-begotten of the Father, 
full of grace and truth ! ” We hmg to 
lay upon the brow of the despised an 1 
rejected Master whom we serve, this 
chaplet of success and triumph ; and 
as we read the victorious career of Pe
ter and of Paul, we grudge that the ser
vant should be above his Lord.

And now we turn back from the con
templation of this splendid possibility, 
and look to see what is that alternative 
which stands awaiting Him at Jerusa
lem—the priestly plot, the heathen 
judgment-seat, the lictor’s thong and 
scourge, the cruel gibbet and the open 
sepulchre beside it, and we cry like Pe
ter, with his great love and little faith, 
41 Be it far from thee Lord; this shall 
not be unto thee.”

But where, then, would have been 
the Gospel? This successful and tri
umphant Messiah, that turns a defiant 
front on failure, that will not accept de
feat, but tears his victory out of the 
very jaws of hostile fate, that demands 
success for His great mission from the 
Father, and with retorted scorn upon 
those who have despised His message, 
turns to new lands and races, resolved 
that the world shall hear Him whether 
it will or no—what sort of Gospel could 
such an one as this have bequeathed to 
the world ? One more of those Gospels 
with which the world was plentifully 
supplied already—a Gospel of heroism 
and triumph, stimulating heroic natures 
to strenuous endeavor, and to every 
sacrifice—but one. The world is full of 
Gospels for heroes. Yon can read them 
by dozens in “ Plutarch’s Lives.” His
tory goes on adding to them in every 
generation—the story of the Luthers, 
the Fredericks, the Napoleons. But 
whither could we have turned to find a 
Gospel for the great multitude of us 
who have found out, by some sad ex
periences of ourselves, that we are not 
heroes at all, but very human men and 
women ?—a Gospel for the unsuccess
ful and the disappointed, for the tempt
ed and the sinful ; for those who have 
got past the heroic point of saying of 
deadly sickness, “I will not give up to
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it,” and have owned, at last, that they 
are sick and in need of healing ; for 
those who have got so far beyond the 
fine elation of self-reliance and “self- 
help,” that in default of some help 
from outside, they are settling down 
into something like despair—where 
could we have found a Gospel for such 
as these, who make up so large a part 
of human kind ?—a Gospel to stand by 
us in failure and tribulation, and be 
our support and comfort in sorrow and 
heartbreak—our victory in death.

No, no ! It cannot be. This gold
en grain of wheat must fall into 
the ground and die, else it cannot 
bring forth fruit. The agony of soul 
must be endured. The supreme sur
render must be made. With life just 
entered on, with great beginnings 
made, with the world opening to him, 
with the hope of near achievements 
within reach, this young man Jesus 
must prepare Himself to die. “ For this 
cause came he to this hour.” It is the law 
of the kingdom of heaven to which He 
bows Himself, thus leading many sons 
to glory. If ye will bear fruit, ye, too, 
must make the like surrender—must 
die to your personal plans, Ik ••es, am
bitions ; die to your selfish loves and 
hates ; die—O last struggle of the best 
and worthiest souls !—die to your long
ings and purposes of useful service in 
God’s kingdom, so far as these are your 
purposes and not God’s—that so God 
may glorify His name in you—yea, and 
glorify it again.

How hard it was for the disciples to 
see the purpose of this waste ! How 
hard it is for some to-day ! So great a 
teacher and example as He was ! These 
two or three years of public life; these 
few pages of recorded sayings ; how 
they have blessed the sinful world ! 
How rich the world would have been 
if that fair and lovely young life could 
have been lengthened out, illuminating 
all the vicissitudes of human joy and 
sorrow with its blessed light, till it had 
filled the round of three-score years 
and ten !—if the recorded sayings of 
those holy lips could have been in
creased to volumes ; if the hand which
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wrote no syllabic but those unknown 
words upon the ground, soon to be 
effaced by trampling feet, could itself 
have given us gospels and epistles out 
of the fulness of His own heart ! O the 
calamity to the world that shall cut off 
this divine life from among men ! Wo 
may well believe such searchings of 
heart to have mingled with the whis
pers that ran through the little circle 
when Philip telleth Andrew, and An
drew and Philip come and tell Jesus 
that the Greeks desire to see Him.

It was the judgment of human hearts. 
But how different the estimate which 
men put upon the value of Christ’s life 
and work, and the estimate which He 
put on them IPmself! He turned away 
from Greece with all her schools; from 
civilization with all its forces; from the 
West, then, as now, having the world’s 
future in itself—turned away from 
these stretching out their hands to re
ceive Him; and gave Himself instead 
into the hands of treacherous Judas 
and jealous Caiaphas, and vacillating, 
truckling Pilate, saying to the Greeks 
that would speak with him: “No, not 
yet; it is not teaching that can save the 
world; but I, if I he lifted up, will draw 
all men unto me.”

It is not thus that the world estimates 
the fruitfulness of a life. It glorifies 
success. It loves to witness a career of 
strenuous resolution, a will bent on 
success, lashing all untoward circum
stances, like fractious steeds, into obe
dience to its purpose ; and when the 
purpose is worthy and beneficent, they 
say, “There is a fruitful life; that life 
accomplished something !” “ Success
is a duty,” they say; “ nothing succeeds 
like success." And that highest virtue 
of the gospel, triumphing over the 
last and noblest of temptations —the 
virtue that is willing for God’s sake 
and righteousness’ sake to fail and die 
—the virtue that can stand by and see 
a good and holy cause go down, and 
can gv down with it, rather than lift 
one unrighteous finger to save it—this 
is what the world calls failure, and folly, 
and waste; and herein, sometimes, the 
Church seems no wiser than the world.

3‘j:$

So men spake with one another on that 
Sunday which was the first of all Lord's 
days, when the great feast was over, 
and, like the melting of the snows on 
Hermon, the streams of home-return
ing pilgrims poured down the slopes 
of Zion and Moriah. “We trusted that 
it had been He which should have re
deemed Israel. Think what He might 
have accomplished with a little pru
dence, a little tact, a little concession 
to prejudice, a little reservation of un
welcome truths, a little conciliation of 
people in high places 1 He might have 
led the whole nation—people and priest
hood. He might have won the very 
Gentiles to Him. But He wouldn't. He 
wouldn't concede. He wouldn’t com
promise. He wouldn’t so much as hu
mor the time and the situation—and 
you see the result."

And only a few weeks later, so good 
men spoke to each other when Stephen 
died. How they had loved Stephen— 
so full of faith he was, so full of the 
Holy Ghost ! What hopes of great things 
for the Church had centred upon Ste
phen ! What an irreparable loss was 
his untimely death ! Thus good men 
“ bare Stephen to his burial, and made 
great lamentation over him."

And no long time afterwards, when 
the ranks that had been thinned by 
persecution began to be filled up, they 
led forward to the baptismal water a 
young man, a convert of the aged apostle 
John, on whom, for the great hope they 
had of him, they named a new name, 
Poly carp, which is by interpretation 
much fruit. In his happy and useful old 
ago, the fierceness of the heathen per
secution bore him unresisting to the 
amphitheatre and to the stake. And 
when the flames divided on either side, 
and refused to consume the martyr’s 
life, the executioner came with a spear 
and quenched the embers with the old 
Christian's heart-blood. Thus, said 
they, will we cut down this fruitful 
tree, that it bear no more fruit.

The history of the advancement of 
Christ’s Kingdom is a long record of sore 
disappointments. You may go to the 
old burying-ground of Northampton,
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Massachusetts, and look upon the early 
grave of David Brainerd, side by side 
with that of the fair Jerusha Edwards, 
whom he loved but did not live to wed. 
What hopes, what expectations for 
Christ's cause went down into the grave 
with the wasted form of that young mis
sionary, of whose work nothing now 
remained but the dear memory, and a 
few score of swarthy Indian converts ! 
But that majestic old Puritan saint, 
Jonathan Edwards, who had hoped to 
call him his son, gathered up the 
memorials of his life in a little book. 
And the little book took wings and flew 
beyond the sea, and alighted on the 
table of a Cambridge student—Henry 
Martyn. Poor Martyn ! Why would he 
throw himself away, with all his scholar
ship, his genius, his opportunities ! 
Such a wasted life it seemed ! What 
had he accomplished when he turned 
homeward from “India's coral strand,” 
broken in health, and dragged himself 
northward as far as that dreary khan 
at Tocat by the Black Sea, where he 
crouched under the piled-up saddles, to 
cool his burning fever against the earth, 
and there died alone, among unbeliev
ers, no Christian hand to tend his 
agony, no Christian voice to speak in 
his ear the promises of the Master 
whom, as it seemed to men, he had so 
vainly served. To what purpose was 
this waste?

But out of that early grave of Brain
erd, and that lonely grave of Martyn, 
far away by the plashing of the Euxine 
Sea, has sprung the noble army of mod
ern missionaries !

And the blood of such as Polycarp, 
sinking into the sands of many a fierce 
arena, was the seed of the Church that 
has sprung up in many a land to wave 
like Lebanon,and bear its healing fruits.

And from that most sad spot, hard 
by the city gates, from which men bore 
away the mangled form of Stephen to 
his burial, there went pricked in the 
heart the young man who had kept the 
executioners' clothes, who by-and-by 
should take up Stephen's message as 
from his bleeding lips, and bear it afar 
among the Gentiles.
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And from that sealed and guarded 
tomb by Golgotha came forth the Lord 
of glory, King of kings and Lord of 
lords, declared to be the Son of God 
with power by the resurrection of the 
dead.

THE FIREMAN’S CALLING. *
By Rev. Samvel W. Duffield [Presby

terian], Bloomfield, N. J. 
Quenched the violence of fire.—Heb. xi: 34.

It must not be supposed that modern 
civilization is entitled to all the credit 
for devising means of extinguishing fire 
and saving life and property. So far is 
this from being true that we find a reg
ular force-pump in operation for this 
purpose at Alexandria, Egypt, two cen
turies before the Christian era. Its in
ventor was one Ctesibius, whoso pupil, 
Hero of Alexandria, has left us a work 
on Hydraulics, in which he represents 
his master’s double-cylinder pump, with 
certain additions and improvements of 
his own. Nor is there any doubt that 
such fire-engines—which the Romans 
called siphones—were employed by va
rious ancient towns and cities for their 
protection. The younger Pliny wrote 
to the Emperor Trajan that the town 
of Nicomedia, in Bithynia, would not 
have burned up, as it did, if the inhab
itants had not been so indifferent about 
the matter, and especially if they had 
not neglected to provide themselves 
with suitable fire apparatus.

But it was in the city of Rome itself 
that the greatest fires, and the greatest 
skill in fire equipment, were exhibited. 
Ulpian, a law writer in the latter half of 
the second century after Christ, speaks 
of householders being required to have 
small hand-engines in their houses. In 
the sale of a dwelling with its furniture 
and effects, he mentions these siphones 
—which must be taken here to mean 
portable force-pumps. He also names 
other things which would be required 
for this use, and which were therefore 
regarded as belonging to the property.

No doubt the immense fire at Rome, 
kindled by order of the reckless and

* Preached at the request of Essex H. & L. Co.
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cruel Nero, had much to do with these 
increased precautions. The Emperor's 
slaves and paid retainers acted as a band 
of organized incendiaries. In the year 
61 after Christ, which was the 817th of 
the city, the flames broke out in the 
western part of a closely-built district 
and raged through the metropolis for 
six full days. If at any time this con
flagration seemed likely to be checked, 
Nero's hirelings again set the buildings 
and roofs on fire. Of the fourteen quar
ters or wards of the city of Rome, six 
were entirely destroyed, four were much 
damaged, and the remainder, being on 
high ground and consisting of the pal
aces of the rich and the great, were com
paratively uninjured. Nero was assert
ed to have witnessed the spectacle with 
delight from a turret in his palace. His 
conduct was very different from that of 
the Emperor Claudius, his immediate 
predecessor on the throne, who, at a 
time of fire, came and sat in a small 
counting-room with bags of silver 
money at his side, and incited the 
firemen by his presence and his re
wards to do all that they could to check 
the flames.

That city of Rome is exactly repre
sented to-day by our own city of New 
York. It was confined by fixed limits, 
which contracted its space and made 
every foot of ground immensely val
uable. Into it poured the population 
of all regions. Many were in a condi
tion of pauperism and starvation. The 
delay of a corn ship from Alexandria 
meant famine to the poorest. Certain 
quarters were appropriated by certain 
classes, trades and nationalities. Huge 
tenement-houses, called insulcu and built 
precisely as ours are built to-day, reared 
their six, eight and ten stories nr weight 
towards heaven. Add * that the
streets were scarcely morv than alley- 
ways, and that these insulae were built 
of wood, and you have every condition 
for a disastrous fire. The old wheel- 
ruts show that the vehicles were exceed
ingly narrow in order to fit with the 
narrowness of the streets, which nar
rowness was itself rendered necessary 
by the intense heat of the sun. Thus,

it was not easy to manœuvre the fire- 
apparatus, or to drag it to a position 
where it could be useful. Those vast 
tenement-houses and that seething and 
terrible population, vicious and un
tamed, afforded a constant element of 
danger to the metropolis. In the year 
80 after Christ there was a repetition 
of the calamity of Nero’s reign -and in 
this instance the flames climbed the 
hills as well as swept the valleys. Thou
sands perished like rats and vermin in 
the blazing tenements; and ancient 
writers, who are not much given to 
sentimentalism, speak of the distress 
caused by these two great fires as some
thing appalling. Out of all this, how
ever, grew a fire-system, wrhich we are 
imitating at the present day.

The city had been placed at an early 
date under the control of the triumviri, 
or tresviri—three chosen citizens, whose 
duty it was to keep up a police and fire- 
patrol. They employed vigiles, or watch
men, and occasional references in the 
classic authors show us that these per
sons discharged their duties in a very 
modern fashion. “ Therefore the watch
men" (says one of these accounts) “who 
guarded the neighboring region, when 
they supposed that the house of Trirn- 
alchio wras on fire, broke open the door 
in a hurry and began with w-ater and 
axes to upset things (tumultuari) accord
ing to their manner." Such afire-patrol 
was in existence in the Augustan age, 
just about the time of the birth of Christ. 
The fire-bucket (huma) and the small 
ax or hatchet (dolabra) were a portion 
of their equipment. It is a singular 
experience for us to read, at this lapse 
of time, that “P. Villius, the triumvir 
of the night, was accused by P. Aquilio, 
tribune of the people, because ho had 
made the circuit of the guards' posts 
carelessly." And it is still more singu
lar for us to find that “ M. Malvius, Cn. 
Lollius, and L. Sextilius, triumviri, were 
accused to the people on the aforesaid 
day by the tribune of the people, inas
much as they had come late to put out 
a fire which had begun on the Via Sacra" 
—one of the principal streets.

Among the results which were soon
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attained by these repeated disasters to 
life and property, were the laying of 
water-mains and the diminishing of the 
height of the houses. The large siphones 
could not throw a stream which was ef
fective at an elevation of over sixty or 
seventy feet; and Seneca says that in 
his day the houses were too high to be 
reached by the engines. Therefore the 
law restricted the elevation of the build
ings, first to seventy and then to sixty 
feet. In preventing the spread of the 
flames in places beyond the reach of 
the engines, actual chemical extinguish
ers— rags dipped in vinegar (centoiies)— 
were employed.

We might readily follow this story 
through the Middle Ages. It is notice
able that about the sixteenth century 
fires grew less frequent. By this time 
fire-hooks (hami) and tire-ladders 
(sca'œ) were well known, and they are 
named as vernacular words in a diction
ary of the German language published 
at Zurich in 1561. And in the year 1657 
there is a description of John Hautsch’s 
fire-engine made at Nuremberg, and 
which had the capacity to throw a 
stream, one inch in diameter, to a 
height of eighty feet. It stood on a 
sledge or truck, ten feet long and four 
broad, and its tank or cistern was eight 
feet long, four feet high, and two feet 
wide. It was worked by twenty-eight 
men, and was practically the same as 
the man-power fire-engine of to-day. 
This ingenious Hautsch had a flexible 
hose, with a nozzle, to his engine; and 
the Van der Heydens soon afterwards 
arranged a suction-tube by which the 
supply of water could be taken directly 
from a cistern. The long leathern hose 
was invented by these two Dutchmen, 
called Jan and Nicholas Van derHeyden, 
about the year 1672, at which date the 
first public use of it took place. The 
air-cylinder, to regulate the flow of the 
stream, also belongs to this period, and 
perhaps to these men. They are cer
tainly the inventors of the flexible suc
tion-tube, and their hose, made first of 
canvas and afterwards of leather, was 
for a long time called toasserschlanrje, or 
“ water-snake.” Seamless hempen hose
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was woven by Beck, a lace-worker, at 
Leipsic, in 1720.

This is the brief history of the origin 
of our modern fire apparatus ; and it 
shows us that towns and cities had 
learned the importance of protecting 
themselves at a period not far distant 
from the beginning of the Christian era. 
It is but one more proof, out of a great 
many, that all the germs of our modern 
life lay there at that “fulness of time” 
to be vivified and nourished by Chris
tianity. Self-interest taught men to 
guard life and property. Self-interest 
compelled them to care for their neigh
bors. Self-interest imposed taxes and 
organized a special watch and guard 
over this great peril. And it was time 
for Christianity to complete, by volun
tary means, what had been begun by 
the rude hands of struggling semi-civil
ized people, under the tyrannous con
trol of kings. Thus it is not to be for
gotten that the days of the free cities, 
and of the Reformation in Germany, 
were also the days when the fire-depart
ment was permeated by a sentiment of 
religious philanthropy. For, let any one 
say what he chooses, philanthropy and 
benevolence can always be directly 
traced back to the Spirit of Him who 
came to earth in love to man.

Nor is this a circuitous or improper 
course by which to arrive at our text. 
The words are a portion of that splendid 
story of courage and endurance which 
makes the eleventh chapter of the Epis
tle to the Hebrews to sound like the 
chant of one of the old Sagas, describ
ing the deeds of mighty kings and of 
valiant heroes.

The allusion is, of course, to “the 
three children " on the plain of Shinnr 
—to Shadracli, Meshach and Abed- 
nego, upon whom no smell of tire re
mained. I do not enter upon the con
sideration of this miracle, for it belongs 
to another line of inquiry altogether. 
It may be enough for me to say that in 
the Old Testament Moses is represent
ed as quenching the flames at Taberah 
by his intercession with God, and that 
there are many instances of similar mir
acles asserted in the early Church. That

The Fireman's Calling.
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the human body can, under certain con
ditions, be unhurt by the fiercest flames 
and heat seems to be well established. 
It was firmly believed, for example, by 
Martin Luther and other reformers, that 
one Leonard Kevscr of Bavaria had ex
hibited this power. He had been ar
rested by the Bishop of Passau, and was 
being hurried to the stake in a cart. 
Just beyond the limits of the town lie 
bent over and plucked a flower, and said 
to the judge, who was on horseback be
side him: “My lord, I have plucked 
this flower. If you can burn mo and 
this flower in my hand, then believe 
that you have condemned me righteous
ly; but if you can burn neither me nor 
the flower, then reflect on what you are 
doing and repent.” The story goes that 
extra wood was heaped about the stake, 
and that Leonard Keyser indeed per
ished, but his body was unconsumed. 
The three principals and their servants 
then made a new and larger tire, but 
still the body was unburned, the hair 
only being slightly singed and the nails 
somewhat darkened. The little flower 
remained in the martyr's hand unfaded. 
The executioners then cut the body into 
pieces, but once more the flames burnt 
out without destroying it. Finally, the 
fragments of the poor victim were col
lected and thrown into a running stream. 
The judge was so terrified that he gave 
up his office. The chief executioner 
;oined the Moravian Brethren, and it 
was from his lips that the account was 
taken down.

Without any pretense or claim of mi
raculous agency, there have also been 
cases of a similar sort. Evelyn, in the 
year 1072, saw a man named Kicliard- 
son at Leicester House who entertained 
the Duke of Sunderland and his guests 
by taking a live coal on his tongue, and 
by holding hot iron in his hands, with 
other marvelous feats. In 1818, Signora 
Josephine Girardelli accomplished these, 
and even more astonishing things; while 
a person named Chaubert, at about the 
same period, endured the greatest heat 
of a baker’s oven in the presence of 
scientific inquirers.

But, after all, this is not what is meant

by the words of the apostle. To him 
these earthly elements were represent
ative of spiritual truths. To shut the 
lion’s month was to be victorious over 
that enemy who “went about as a roar
ing lion seeking whom ho might de
vour.” To “ subdue kingdoms,” to “ es
cape the edge of the sword,” to “ receive 
the dead ”—all these had their parallel 
in the advance of the kingdom of Christ, 
in the victory over the sword-like tongue 
of the wicked, and in the upraising of 
them that are “dead in trespasses and 
sins.” In like manner it is impossible 
to confine the meaning of this text to 
the restricted sense of merely physical 
flame. But, even as this material ele
ment must bo fought and mastered, so 
I would have you remember that there 
arc higher lessons to the fireman’s call
ing - lessons which his duties and his 
dangers impress upon every thoughtful 
and practical man.

I. The first of these is the necessity 
for vigilance.

Wo have just heard of the three Ro
mans w'hora the watchful conservator of 
the people’s interests indicted for tardi
ness at a fire. Then as now “eternal 
vigilance ” was regarded as the price of 
safety. From the steeple-towers of the 
Middle Ages—a most suggestive asso
ciation, by the way—the watcher of the 
night called forth the hour and scanned 
the horizon for a speck of unusual light. 
Nothing is more insidious than fire. It 
creeps like the serpent through con
cealed crevices ; it burrows and winds 
like a beast of prey; it suddenly leaps 
up exultant and flashes its red banner 
over the doomed dwelling.

In precisely this very fashion does 
vice of every sort seize upon a man. Its 
first movements are pleasurable and 
warming; they tend to whatever is so
cial and convivial and cheerful. The 
light of a ruddy joy seems to be flung 
abroad through the life. How little, in 
these moments of gladness, and high 
spirits, and careless ease, does the man 
realize the way in which this subtle fire 
is creeping through vein and nerve ! 
It is only when the vice breaks out into 
an appetite —when it crackles and blazes
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through the nature, consuming what
ever it touches—that its danger is seen.

The greater the value of property the 
more vigilant is the watch that is set 
over it. But men themselves are far 
less careful of their own most precious 
things, than they are of the perishable 
property of their neighbors. And many 
a man, in the excitement of energetic 
labor, will lay the foundation of dangers 
which he finds it hereafter impossible 
to control. “Be sober, be vigilant,” 
cries the thoughtful apostle from his 
steeple-tower. “Be sober, be vigilant !” 
it rings down into the night. “ Behold," 
he cries, “ I see your enemy going 
about.” And thus from these high 
places of the truth comes this solemn 
and mighty warning, that by vigilance 
we also should swiftly quench the vio
lence of the flame.

II. The second quality is courage.
There is no more relentless enemy 

than this same fire. It has a giant's 
strength and a giant's cruelty. Its long 
fierce grip is suddenly fastened upon 
what it claims, and it will not give it 
up. In such a battle there is need of 
what we call courage.

Now, this is a totally different thing 
from a reckless or rash indifference to 
danger. “Not to know what fear is,” 
is often exalted among us as the truest 
courage. But it is not. The very ig
norance and inexperience which pro
duce a foolhardy exposure of life and 
limb are the precise things which should 
be avoided. For this ignorance and 
this inexperience will prevent intelli
gent and collected thought in the pres
ence of sudden peril. No good sailor 
is ever reckless—and no good fireman 
is,,in any sense, reckless either. Both 
of them are battling with elements which 
are infinitely treacherous and have in
finite resources of mischief. One needs to 
know and understand them well. They 
work according to laws, which ought to 
be understood, and which can never 
safely be despised.

When, therefore, one who fully un
derstands the danger goes to meet it 
with steady, unflinching courage, that 
man may truly be called brave. Such

a man was living on the island of Jer
sey, in the English channel, in the year 
1804. His name was Edward Touzel, 
and he had gone with his brother 
Thomas to the new fort, just above the 
town of St. Heliers, to take down a flag
staff. It had been the King’s birthday 
—the 4th of June—and the garrison had 
celebrated the occasion with military 
salutes. The magazine was then shut 
up and 209 barrels of gunpowder, with 
bombshells and other ammunition in
tended for the channel fleet, were left 
under lock and key by Captain Salmon, 
the Artillery Officer. While he and other 
officers were dining in the town near at 
hand, smoke was seen to escape from 
the air-hole at the end of the magazine. 
The soldiers on guard shouted “Fire !" 
and ran away, thinking that all was 
over. Lieutenant Lys, the Signal Offi
cer, ordered Touzel and his brother to 
inform Captain Salmon at once, and 
to get the keys. Thomas started and 
begged his brother to follow. If the 
magazine exploded it was plain that the 
town was gone, and that many lives 
would be lost. So Edward refused to 
go, and saying that he “must die some 
day or other,” he did his best to stop the 
panic-stricken soldiers and secure their 
help. Out of the whole number only 
one—William Ponteney, of the Third 
Regiment—responded. He and Touzel 
then shook hands to stand by each oth
er to the death, and thus the fight be
gan. With a wooden bar and an axe, 
they broke open the door. The mag
azine was on tire, as they feared. By 
this time Lieutenant Lys was with them. 
They carried out the bundles of brim
stone matches, which were most com
bustible. Touzel went into the flumes 
and pitched this and other loose stuff 
to Lys and Ponteney. Lys, with an 
earthen pitcher and his own and the 
soldiers’ hats, fetched water from a cask 
near by; and Ponteney helped him to 
get them to Touzel, who worked inside 
in the midst of smoke, not knowing how 
far the flame had gone, or what moment 
might be his last. The beams above 
him were in flames ; cases containing 
horns full of powder were blazing, and
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an open barrel of gunpowder stood 
there, into which a spark might at any 
moment drop. A single crackle of flame 
—a mere scintilla of the fire—would 
have hurled them all into eternity. 
Touzel cried out for some drink, as he 
was stifling. Lys passed him in some 
spirits and water, which he drank and 
fought on. The magazine was being 
rapidly emptied of its contents, and 
now the cowardly garrison, growing 
ashamed, came back to assist the three 
brave fellows in their hard struggle. 
The last of the smouldering tire was 
soon extinguished, and the town and 
the fort were safe. It is pleasant to add 
that hearty appreciation was shown to 
the gallant three. Mr. Lys, who had 
a large family dependent on him, was 
voted 1500; £900 were given to Touzel; 
and Ponteney, who said lie had sooner 
serve the King as a soldier than follow 
any other calling, received a life an
nuity of £20 and a gold medal.

This was genuine courage of a noble 
and heroic kind. And courage like this 
is demanded of him who would quench 
the violence of a tire that is even more 
insidious and even more deadly.

III. Need I name endurance as a third 
quality in this valiant endeavor ? The 
Bible is full of commendation for this 
sublime feature of a tine character. It 
speaks again and again of him that 
“endureth to the end,” of the master
ful power shown by patient endurance, 
and of that ultimate victory which 
springs from “continuance in well
doing." Wo estimate the virtue of faith
fulness at far too low a rate. To put 
our best work into what we do is often 
a matter that is disregarded by us, on 
the plea that there is no necessity for 
it, or that it is not expected of us. Yet 
this doctrine of faithful endurance —of 
perseverance, of continuance, of patient 
and unremitting endeavor—can never 
be urged too sharply upon any man who 
has life to preserve and property to pro
tect. It demands less energy and skill 
to make a cavalry charge than to lead a 
campaign. And, in the event of a long, 
hard and stubborn fight with the flames, 
there is nothing more grand than the

endurance which opposes each foot of 
the enemy's advance and saves all that 
it can. When the Duke of Wellington 
held his men in that awful pause and 
delay, for so many hours, at Waterloo, 
the shot and shell came whistling among 
and over the troops. He himself sat grim 
and steady on his horse, and once he 
is reported to have said to his staff, 
“Hard pounding, gentlemen ! Well, 
we shall see who will pound longest !” 
It was that spirit which won the great
est battle of modern times—a battle on 
which the map of Europe was pivoted, 
and out of which came that majestic 
sense of Anglo-Saxon endurance which 
has dominated the world.

In fact this tiible-thouglit has en
tered the fibre of Americans even more 
deeply than it has that of Englishmen. 
From the day when we began to be a 
nation it has been taught to us as a first 
principle of true success ; and in this 
present day it ought to be repeated 
again and again. Nothing can ever be 
what it should be, without this quality 
of endurance becoming manifest in it. 
The application of this to our own 
town affairs, and especially to the or
ganization which I have the honor to 
address this evening, requires no fur
ther word of mine. Otherwise there is al
ways the danger of defeat; and the best- 
planned structure may at length stand 
exposed to the biting sarcasm of Holy 
Writ: “This man began to build, and 
was not able to finish.”

IV. It is almost superfluous to con
clude this list of noble qualities with 
the virtue of self-devotion. All work 
which is done for others should pos
sess this, if it is to be of a sort to make 
the world better and purer. We hear 
but little of self-sacrifice before the 
days of Christ. It is Mr. Lecky, him
self a rationalist, who tells us that the 
“ utilitarian theory ” — by which is 
meant a calculating and self-interested 
method of living, the style, indeed, of 
Rome herself—is, “in the very highest 
degree, unfavorable to self-denial and 
to heroism." It is also Mr. Lecky who 
admits that out of the self-denial and as
ceticism of the early Christians sprang
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that moral enthusiaRm which is such 
a blessing to mankind. “The habits 
of compromise, moderation, reciprocal 
self-restraint, gentleness, courtesy and 
refinement, which are,” he says, “ap
propriate to luxurious or utilitarian 
civilizations, arc very favorable to the 
development of many secondary vir
tues ; but there is in human nature a 
capacity for a higher and more heroic 
reach of excellence which demands very 
different spheres for its display, accus
toms men to far noble aims, and exer
cises a far greater attractive influence 
on mankind.”

It is this feeling which prompted the 
artist and the sculptor, when they would 
represent the fireman at the highest 
point of his duty and his daring, to 
show him bearing a child or a woman 
out of the midst of the flames. One 
instinctively realizes that this is the 
place of the truest heroism, when life 
is put in peril for the sake of the help
less and the suffering. So is it when 
the physician stands at his post through 
the epidemic ; or when the soldier 
marches to certain death, in order to 
stop the enemy for a sufficient time to 
cover the retreat of the main army.

And I repeat that this quality, dimly 
seen of old by the eyes of peering 
heathen sages, is the glorious martyr 
spirit of those whose record is in this 
chapter whence our text is taken. This 
is, indeed, to “quench the violence of 
fire.” Such men were not afraid to meet 
man, or lion, or flame. Of (lod, and 
of Him alone, did they stand in awe. 
Through the throng of the foemen, or 
the fierce blast of the tire, they pressed 
on, supported by two words—faith and 
duty.

And I would have you also think of 
that greatest of victories which any of 
us can ever achieve—that quenching 
of the violence of fire which is the re
sult and outcome of a genuine faith. 
No structure reared by human hands 
can flame up with so wild a light, no 
precious things can suffer such a re
mediless destruction, as this temple of 
the body and these virtues of the soul. 
It will not be enough for us to have per-
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formed our earthly service with Vigil
ance, and Courage, and Endurance, and 
Self-devotion. We must apply to our 
own lives, and to the lives of others, 
the mighty power of this overcoming 
Faith.

It is written that, in the centre of that 
dreadful hell of flame on the plain of 
Shinar, one walked with the three Heb
rews, whose form was “ like that of 
the Son of God.” Gentlemen, in these 
moments which you have courteously 
granted to me, can I do better than to 
remind you of that love which makes 
life worth living — which sets a man 
free from selfishness and from sloth, 
and brings him forth into the liberty 
of the children of God ? Was it not for 
this that Jesus Christ taught us those 
very doctrines which, as you have seen, 
grew up into an organized protection 
to life and property ; which called in 
brave hearts and strong arms to battle 
with the most dangerous of foes ; and 
which lift merely benevolent and phil
anthropic schemes into the region of 
the grandest endurance and the most 
heroic self-devotion ? And to any one 
who has learned this secret of true 
Christianity the heavenly Word speaks 
and says: “Fear not, for I have re
deemed thee; I have called thee by thy 
name; thou art mine ! When thou pass- 
est through the waters I will be with 
thee; and through the rivers, they shall 
not overflow thee: when thou walkest 
through the tire thou «halt not be 
burned; neither shall the flame kindle 
upon thee !"

THE GAIN GREATER THAN THE LOSS.
13y James It. Day, D.D., in St. Fall's 

M. E. Church, New York.
Then answered Peter and said unto him,

Behold, we have forsaken all, and fol
lowed tlwe ; what shall tee have therefore ?
—Matt, xix: 27.
There had just occurred that inci

dent of the young man refusing to give 
up his great wealth and enter the king
dom of Christ, expressing a preference, 
by his conduct at least, for the treasures 
which perish rather than for the pearl 
of great price. Peter listened to the
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conversation; he heard the terms and 
conditions which were laid down by 
the Master, and saw them rejected, and 
then turned to his Lord, and said: “ He 
have forsaken all to follow thee."

Here we tind a condition which has 
proved the stumbling-block of a great 
many thousands of people. Here also 
is a condition which other thousands 
have made the first step up into fellow
ship with our Lord. The trouble with 
many people is that they do not under
stand the requirements made, and with 
many more that they overvalue the 
things which we are obliged to give up. 
Many people say, “Do you really mean 
that if I am to become a Christian I 
must renounce all the world; I must 
turn aside from all of its gains and its 
pleasures?" In some instances that is 
the requirement. It is true that God, 
at different times in the world’s his
tory, has laid His hand upon a man 
and required that he should go out 
from his home and his country; that he 
should turn his back upon all the pros
pects of worldly gain; that he should 
renounce all of the pleasures of self; 
that he should make prodigious sacri
fices, and that he should even give his 
life. We glance over the history of 
God’s cause for these centuries gone, 
and here and there you see a Xavier, a 
Wesley, an Asbury. You come to our 
own threshold, and you see in the per
sons of a Taylor and his African mis
sionaries, illustration of this thought. 
So that it is true that sometimes follow
ing Christ means abandoning about 
everything else in this world that men 
cull good.

But I believe, brethren, that these 
are the exceptional cases, and that it is 
a wrong inference that for one to follow 
Jesus Christ he must abandon every
thing of comfort and everything of 
fond worldly prospect, that infer
ence has been drawn from these teach
ings, and I think the result has not been 
at nil wholesome to the world. You 
know you have in the world’s history 
the period of religious mendicants— 
their homes in the dens of the earth ; 
hut you and I believe that the doun-
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nance of that kind of Christianity would 
have left the world in barbarism up to 
this day. Then, you have doubtless 
become acquainted with some people 
who entertain, conscientiously—what
ever you may say for their conscience— 
the thought that if they love Jesus 
Christ they must by just so much cease 
to love about everybody else; and so 
they will tell you that you must bo very 
careful not to love your child too much, 
because God will take your child away 
if you do; that you must not set your 
heart upon your home; and these very 
good people are constantly making keen 
and sharp examination to discover 
whether they be loving their family 
more than they love their God ; and 
they are always going through a process 
of getting themselves willing for their 
wife to die, or their husband to die, or 
their children to be taken away ; and as 
that is a very difficult thing to do, and 
something that one can never quite en
joy, they are pretty generally in a fune
real mood.

Now we believe that that is all a mis
take. God has made the family, ami 
God has cemented it together with love: 
and He has made the love to be so deep 
and ardent that one must leave father 
and mother and brothers and sisters, 
and country, if need be, for this mar
riage union; and the deeper the affec
tion, the more ardent the love, the truer 
is the marriage. And he is almost a 
sinner (if not quite), and quite a fanatic, 
who believes that in order for a man to 
love God more, he must love his homo 
and his family less. There is quite a 
difference between that sacrifice which 
brings everything to God, to be regard
ed ns His, to be used and to be enjoyed 
in His fear, and that slavery which dis
possesses one of all worldly goods and 
all earthly affections, in order to appease 
the heart of the infinite Creator. The 
one is the acme of faith, the other is the 
essence of fanaticism, and is scarcely 
an inch above heathenism. It is a sin 
for a man not to love his wife, ns it is 
not to love his God. There are many 
people who love the wife, but do not 
love God; but I cannot conceive that a
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man shall love God and not love his 
wife. In fact, just in proportion ns our 
heart is touched by the tender love, the 
pure affection of the Cross, shall we have 
a very deep and ardent affection for 
those whom God has given to us, and 
so shall we be in sympathy with all 
God's children who have His image and 
walk in His ways; and so shall we have 
compassion for those children of God 
who have become wayward and trans
gress His law. Love of God intensifies 
our home affections, makes a wife 
dearer, makes the child a fonder child, 
so that our hearts are always in sympa
thy with its little plans and its little 
strifes to walk in ways of duty. And 
it is no sign that a man is loving God 
more, because he is loving these the 
less.

So with regard to worldly posses
sions and worldy gain. If the Lord has 
given to man means of enlarged useful
ness, whatever those means may be, it 
is the duty of that man to conserve 
them ; and he is not at liberty to embar
rass these means of enlarged activities 
and usefulness in the world even by be
stowing upon good causes. It is neces- 
sa v that he cut off luxury, that he see 
to n that he is not indulging in mere 
sensuous gratifications, and he must 
make many sacrifices if God’s cause de
mands it; but the Lord intends that he 
shall have a working capital, and that 
he shall employ it. He is to have it as 
the steward of God; he is to use it in 
the fear of God, but nevertheless he is 
to have it as the gift of our heavenly 
Father. And the forsaking of worldly 
gain, as I understand it, means that we 
shall not have a miserly affection for it; 
that we shall not have a pride and van
ity in it; that we shall not have self- 
indulgence with it; and that we shall 
conscientiously, as far as we are able, 
respond to the demands for the help of 
the poor, for the education of the igno
rant, and for the publishing of the gos
pel of peace over the earth. It is not 
what a man possesses; it is what pos
sesses a man. A great many people 
have had an idea that if one could only 
he poor enough he would certainly be
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approved of God, and if one were only 
rich enough he was certain to be 
damned, llut there are a great many 
people who might be as rich ns Dives 
and as blessed as Lazarus, and there are 
many who might be as poor as Lazarus 
and as lost as Dives. Where one’s heart 
is, there his treasure is; and God looks 
at the heart and measures the treasure 
by the heart, by the purpose of the man, 
by the disposition of the man, by what 
he feels himself to be, what he pur
poses to do witl his gains.

That this is true we find by studying 
the nature and character of the Gospel 
of Jesus Christ. If one shall observe 
all the rules of the Gospel and live ac
cording to its teachings, he will prob
ably acquire gain, possess himself of 
revenue—i. e., other things being equal. 
The surest way to lawful revenue is to 
be found in the economy of that Gos
pel, in the prudence, in the frugality, 
in the industry, and also in the meas
ure of intelligence, the quickening of 
faculties, the widening opportunities 
that come by the presence of that truth 
and by the inspiration of that spirit 
among the children of men. The Gos
pel itself depends upon material gain 
and material acquisition for its pub- 
lirhment and its progress on the earth. 
Because I am a disciple of Jesus Christ, 
have I forfeited all comforts of life, im
periled all prospects worldly gain? 
Is it true that everybody can have gold 
and silver and pearls, except myself, 
and I cannot have them because I am a 
follower of the Lord Jesus Christ? Is 
it true that everybody else may culti
vate the acres, may possess the cattle of 
the hills, may be sheltered and fed and 
clothed and comforted, but the child of 
the kingdom ? Ituther do I understand, 
from the teaching of God’s Word, that, 
because I believe in Jesus Christ I have 
a larger expectancy of possessing the 
good things of this world, of being 
comforted in my present and blessed 
in my future.

So then, I understand that my duty 
as a disciple of Christ is to bring to His 
feet myself and my possessions, and 
say, “Here I am, as Thy steward, and
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here are the few things with which Thou 
hast surrounded me in this life. They 
are all stamped with the mark ‘Perish
able.’ and, so far as ministering to my 
higher demands, they are of no endur
ing worth. But I have received them 
from Thy hand, and by Thy kind prov
idence I may retain them. I hold them 
in Thy fear, and purpose to devote them 
to Thy cause, remembering that my 
own home and the Church and the 
State, the ignorant, the poor, the un
saved of this land and all lands, are 
Thy cause: and to these purposes I in
tend conscientiously to devote these 
things which Thou hast given to me.” 
It seems to me that that is the forsaking 
of worldly gain intended in the teach
ing of the Gospel, and that he who con
scientiously, with a conscience that is 
keen and sensitive, does that manner 
of thing, does honestlv m the fear of 
God forsake worldly good so far as it 
would in any wav restrict him, or im
peril his soul’s salvation.

But there comes up another question : 
If I am a follower of the Christ, what is 
to be my attitude toward the world’s 
amusements and pleasures ? It is said 
to me, that if I am going to follow the 
Master I have got to give up the world's 
pleasures. What is the real truth in 
the case ? The real truth in the case is 
this, if I understand it: That if I am to 
be a follower of Christ I must give up 
the follies of this world, but not the 
pleasures. For there is a high and hon
orable sense in which a man is to live 
soberly in Christ Jesus; but if there be 
any person on earth that has a right to 
the pleasures of this world, it is the 
disciple of the Christ. If there is any 
man that has a right to inherit the 
earth, its products and the pleasures 
that come from its products—the fruits, 
the blessings, the joys, domestic and 
social—it is the disciple of our Master. 
And then, in addition to these, there 
are pleasures which the world does not 
know of, and yet pleasures which are 
experienced and enjoyed in this world, 
with its limitations and restrictions and 
conditions of humanity. You speak to a 
man about pleasure, and he at once

thinks that you mean only the pleasures 
of sense, of seeing, or hearing, or tasting 
—the experience of mere physical good. 
And so when you say to a man that ho 
has to renounce pleasures in order to 
follow Jesus Christ, he supposes that if 
he gives up any one of these that be
long to sight or hearing or sense in any 
way, by just so much are his pleasures 
to be restricted and his joys limited. 
He has no conception whatever of any 
other pleasure than this, and ho does not 
know what you mean when you tell him 
that the renouncing of certain things 
which he calls pleasures, but you rather 
regard as follies, shall be to lay trib
ute upon a wider and grander sphere 
of enjoyment. He looks at you in amaze
ment. He cannot understand you. He 
does not know what is meant by real 
rational joy. He is an animal; he has 
eaten and slept, and is in the habit of 
seeing and hearing, and he is an animal 
and nothing more. But tell him that 
he is a man; that there is such a thing 
as rational joy; that there is such a 
thing as a man’s pursuing truth ; tell 
him that Noah Webster, when in the 
acquisition of knowledge detected the 
increase of his pulse-beat, that there 
was a great passion in his soul, that 
there was a pleasure which the man de
voted to mere sensual enjoyment never 
experienced; tell him of that scientist 
that will plod and dig away to get into 
the interior of some suspected truth, 
the man who surveys in the depth of the 
earth or in the depths of the skies, but 
who never thinks of eating and drink
ing, and almost begrudges the time that 
is necessary tor these things; tell him 
that that man is a man of supreme en
joyment, of wonderful pleasures, and 
he will look at you in amazement. He 
cannot understand that. The fact is, 
the range of enjoyment of a great many 
people is a very narrow one, and they 
think that when they lose any physical 
good they are to lose by just so much 
the pleasures that may be experienced 
in the world.

Some day this man becomes some
thing beside an animal, something a 
step higher than a mere rational being.
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8onic day this man starts right off into 
the wilderness of loneliness and hun
ger. He stood on the borders of it; ho 
bus contemplated it; it has troubled 
Lira; he knows that ho ought to follow 
Lis Master even into the wilderness, 
but he does not expect anything better 
than the wilderness. He knows that to 
follow tne Lord is to go into scenes of 
trial and temptation: but one day he 
makes bold and simply presses right 
into the wilderness and follows his 
Lord, but immediately finds himself in 
the green pastures and walking beside 
peaceful waters: finds a new sphere 
looming up round him, and under a 
magic touch the wilderness changes 
into a land of milk and honey and moral 
beauty ; and this man’s soul immedi
ately begins to unfold, and to feel the 
joy of discovered truth. His mind 
grasps new p.ublems, and his sensibili
ties come under the dominance of a 
new passion, a new power, and he lives 
in the world as a new creature. Hith
erto he has lived upon the mere stalk 
and husk; now he obtains the full corn 
in the ear. Hitherto he has been con
tented to gather up the windfalls and 
feed upon them, but now he climbs up 
into the sun-filled branches and gathers 
the fairest fruit of the orchard. Hith
erto he has lived in a miasmatic valley, 
where be has breathed distemper and 
death ; he has been contented with the 
mere flitting shadows of life, with the 
mere pretense of actual living. Hut 
nowr he walks upon a height and treads 
on summits that are kindled by the 
light of the morning sun, and looks 
over a soul kingdom and feels himself 
to be the conqueror and possessor of 
it all.

So then we see that what a man gives 
lip to follow the Christ is really noth
ing, since what he takes is such a mar
velous compensation. In the first place, 
be brings along with him everything to 
which any man’s senses have a right, 
and in the second place he gets every
thing that it is possible for a soul to ex
perience, and in the possession of this 
quickening energy and power looks out 
over God’s world and says: “He hath

given me freely all things to enjoy." 
So the man who has been walking in 
the wilderness of mere animalism comes 
into an Klim of wells and palms ; he 
who has had some pleasures comes now 
to an experience that exceeds all the 
joys he has ever known.

I would like to ask any Christian read
er if he really thinks that he gives up 
much in following the Christ? Every 
Christian that is here was confronted 
by the proposition that we have got to 
abandon everything, and we are to gain 
little or nothing here; but every one 
of us understands full well that the 
things which we gave up before wo be
came Christians, and since that time 
there has been no withholding or giv
ing up for God. The things which 
might be called sacrifices, if we have 
b< en living in the faith of the Son of 
God and walking in Ilis Spirit, have 
been joys for us to accomplish. Any 
self-denial brings with it a pleasure so 
great that we scarcely think of it as a 
thing which we have suffered for God. 
But even if a mar had to walk in the 
way to Em mans all alone with his Sav
ior, feeling that all things were against 
him, that all his hopes were disappoint
ed, all plans broken down, all prospects • 
blighted, would ho feel that to be a 
great sacrifice? No; there be thousands 
of such who say to their brethren, “Our 
hearts burned within us when He talked 
to us by the way."

So that a man does not make much of 
a sacrifice to follow the Lord Jesus 
Christ. If Peter wanted to make a boast, 
that day—and I think that is what it 
looked like—the Savior simply turned 
upon him and told him that his boast 
was to no purpose, since the things 
which he gave were to be infinitely com
pensated by the things which he should 
get. If there is any man here to-day who 
feels that he has to forsake great things 
in order to follow the Christ, I say to you, 
that for everything that you are obliged 
to give up for the Master there shall 
come down upon you a hundredfold 
from the ha td which is held over you 
to rule you. For while that hand holds 
a sceptre, it bestows blessings without
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measure ; while it holds above you a 
rod, it is a rod that blossoms to the very 
outermost and with fragrance divine, 
that bears fruits and blessings that can
not be imagined by a soul that has not 
entered their delicious, health-giving, 
life-imparting enjoyment. XVliat a man 
has to give up is the follies of his life, 
and for every one of them comes imper
ishable pleasure from above.

But there will come a time in the life 
of every man when this text will have 
a certain literalness about it, wlient in 
fact, we shall be obliged to turn aside 
from everything, when there will bo no 
question as to what we are going to 
leave, but the great, profound question 
w'ill be, what are we going to find ? 
There will come a time when a man will 
have to turn his back upon his posses
sions, be they dollars few or millions 
many ; when he will have to turn his 
back upon his lands, be it the merest 
garden patch around his cottage, or the 
wide acres stretched out far under God’s 
kind sun. There will come a time when 
he will have to turn his back upon his 
home, whether he loves it or not. He 
stands now inquiring what is to be. Ah, 
in such a day as that—sublime, won
drous fact— He of whom we have been 
talking is that One who alone will have 
the power and the virtue to come and 
stand right by our side and assure us 
that henceforth we are saved. We come 
down to that frosty, chilly, dark valley ; 
we stand upon its edge ; we are straining 
our eyes to look across it ; we are full 
of apprehension ; we have a thousand 
inquiries come upon our lips ; we do 
not want to utter them lest they might 
seem to be a lack of faith. But in that 
hour, while these thoughts are passing 
through our mind, while the apprehen
sions are disturbing our hearts, while 
we lie there still and those around us 
are silently weeping—we are through 
with this world, we are not yet in the 
other, there is that little border valley 
which must be crossed—while we are 
thus awaiting, ah, then the supreme 
value of the ability and the privilege of 
following the Emmanuel will dawn 
upon us with immortal promise. We

shall see Him whom wo have sometimes 
thought it hard to follow, when we have 
nothing to give to Him, when we can
not say to him that we are leaving coun
try and father and mother and children ; 
when wç shall be compelled to say, 
"All have forsaken us." We shall see 
Him then fulfilling the promise which 
follows the text : Life, " life everlast
ing." And Ho will permit us to walk 
with Him across that valley, and climb 
with Him that mysterious height and go 
into the midst of the throng, where our 
names are already familiar,entering into 
the possession of that inheritance, com
ing into the city that is symbolized by 
gold and pearls and many precious 
stones, standing there half doubting 
that we are ourselves, fearing lest after 
all it may be a dream, out of which we 
shall awake, and wondering, wondering 
at all our eyes behold, and yet having a 
wonderful assurance, a wonderful con
fidence in our hearts that we are at last 
at home, surrounded by the light of 
God, dwelling in the midst of rapture, 
having with us those we have loved, 
being with the Emmanuel who hath re
deemed us. This is the reward ; this 
the final consummation.

So I think that when we stand in the 
great hereafter we shall not be disposed 
to think much of what we have given 
up for God. I feel a great deal more 
like putting the emphasis upon what 
Peter did not do, and upon what Jesus 
Christ did do, than I feei like naming 
to you the things which a man must 
surrender in order to be a Christian. It 
is all gain ; it is all reaping; it is all 
gathering of pearls out of the deep; it 
is all enriching with treasure out of 
God’s mount, ins of eternal truth; it is 
all blessings of sunshine; it is all water
ings of dew; it is all crownings of im
mortality; it is all triumph of soul pow
ers. Amen.

Christian Life.—"A Christian life 
is full of mysteries ; poor, and yet rich ; 
base, and yet exalted; shut out of the 
world, and yet admitted into the com
pany of saints and angels» the world’s 
dirt, and God’s jewels.”—T. Manton.
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THE GUIDING VOICE.
By Rev. Thomas Kelly, [Methodist], 

Philadelphia.
Thine ears shall hear a word behind thee, 

saying : This is the way, wallc ye in it, 
when ye turn to the right hand or to the 
left.— Isa. iii: 21.
Without attempting a critical exege

sis of this passage and its relations, I 
shall proceed at once to occupy your 
attention with the practical lessons sug
gested by the words of the text. With 
this object only before me. I notice:

I. That the sinner's attitude towards 
God is unseemly and dangerous. “A 
word behind thee." Now the person who 
hears “a word behind” him, has his 
back turned to the speaker. This is the 
awfully dangerous attitude in which 
man by nature and practice stands to
wards God, the wide world round. 1. 
The fact is also implied in the context 
that the sinner has not only his back 
turned toward God, but that he is going 
away from Him, and that of a set pur
pose. 2. That he is stubborn and per
sistent in his efforts, and continues his 
course in spite of repeated entreaty and 
overtures. He is not content to be near 
God, even with his back towards Him, 
but like the prodigal, he takes his jour
ney into the far country.

II. That God's overtures and warn
ings are simple and easily understood. 
“Aword.” Mark you! “Aword.” Nota 
confusing, rapidly uttered discourse— 
not a cold philosophical, or logical 
treatise; not a metaphysical disquisi
tion, couched in scientific phrase—be
wildering and vague, but, “ A word.'* 
Not a mysterious echo from the hill
tops, or an unknown voice speaking 
from afar, but, “A word behind thee.” 
God never makes the blunder of speak
ing to a man who is too far away to 
hear him. How is the sinner to hear 
this guiding voice, so simple and so 
near? “Thine ears shall hear.” God 
is not unreasonable in his demands. 
When He calls, man possesses the God- 
given capacity to hear and obey. That 
lazy man in the Gospel with the unused 
talent lied, and only added one sin to 
another when he represented God as

[April,

“an austere man, gathering where he 
had not scattered.” Before He speaks 
to man, He not only gives him intelli
gence, but “ears.” So that no man 
deliberately walks away from God with
out the consciousness that he is doing 
wrong, and also that he has the power to 
do right, and ought to do it.

III. That a knowledge of his duty is 
not optional with the sinner. “ Thine 
ears shall hear.” There is no “if,” “ but” 
or “ peradventure” here, as to whether 
he shall “hear” or not; he must hear. 
“ Shall hear. ” A man's knowledge of 
his duty is not conditioned by his con
duct, as are the experimental blessings 
of religion. It is as unconditional as 
was God’s promise to Noah never to 
drown the world again, no matter how 
bad it might become. The sinqer may 
persistently stand aloof from al! church 
and gospel influence, and even seek 
the companionship of the vile: Yes, you 
may break loose from all influences that 
are sacred and elevating, and plunge 
into the mire of sensual degradation; 
but however deep you may sink, how
ever far you may go, you can never get 
out of hearing of “A word behind thee.”

IV. That God's warnings and instruc
tions are adequate and ample, therefore 
the sinner is without excuse. “This is 
the way, walk ye in it.” In His teach
ings, God always presents duties as well 
as doctrines; practice as well as princi
ples. 1. Hero we have doctrine. “This 
is the way.” “The way," mark you. Not 
one of many ways, or an improvement 
on the old. It has neither duplicate nor 
substitute. “This is the way.” Here 
we see the origin of all true religion; it 
begins with God. No religion is true, 
or unto salvation unless God broke the 
silence and gave the directions which 
called it into being. True religion may 
become diluted, corrupt, false, but no 
false religion can ever eliminate its 
errors and become pure and true. The 
difference between a God-given system 
of religion and one of merely human 
device must eternally remain infinite 
and bridgeless. “This is the way.” Here 
is doctrine. But doctrine is of value 
only as it prompts and inspires to prac-

ihe Guiding Voice,
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tice. 2. Here then we find with the 
doctrinal, also the practical. “Walk ye 
in it.” Most blessed and inspiring 
permission this. A divinely selected 
pathway, and divine permission to walk 
in it. “Walk ye in it.” Whom ? Every
body. The worst sinner on this side of 
perdition, if he would but listen, would 
find himself within full hearing of the 
“ word behind ” him. All manner of doubt, 
discouragement, and dismay should be 
trampled under foot, or flung to the 
winds, in the presence of the inspiring 
revelation, “ This is the way, walk ye 
in it.”

V. That the life of the sinner is not 
of necessity fixed and monotonous. 
“When ye turn to the right hand or to 
the left.” The tremendous dower of free 
agency leaves it with every man to mark 
out and determine his own activities. 
As to whether he is to sink or soar ; as 
to whether he is to rise to the dignity 
of an .exalted manhood, or be a curse 
and dishonor to his generation, remains 
with him alone to determine. Let us 
notice the broad sphere open to the sin
ner, and from which he is to select his 
pathway. (1) He may go straightahead. 
This may involve nothing specially 
good or bad. He may simply drift. But 
that which drifts is carried, and never 
goes up stream. Or he may be regarded 
as a worthy, honorable man. Like 
Jonah, he may pay his fare and be 
morally conscientious, while God may 
be marshaling the elements for his 
overthrow. Or he may turn (2) “To 
the right.” There is such a thing as 
“ right hand ” sins. Popular, paying 
iniquities, which evoke but little hu
man condemnation: but the very mag
nitude, wealth and swagger of which, 
appear to daze a sleepy Christendom 
into tolerance, if not into sympathy. 
Prominent among these are our lusty 
brewers and liquor sellers, who, vam
pire like, suck the life-blood out of the 
country, and yet have the audacity 
often, to ask the votes of an outraged 
community to place them in high offic
ial positions. There is such a thing as 
“right hand" stealing; by which a 
man, through the minifying, or infla

tion of stocks, or making “a corner” 
in breadstuff's, clears five-hundred thou
sand dollars, and is only regarded as a 
shrewd business man; while that poor 
mother, driven by the cries of her hun
gry children, is sent to State-prison 
for stealing a spare-riband a few vegeta
bles from the butcher’s stall. Woe be 
to little sinners in our day and gener
ation ! If you steal a barrel of flour or 
an overcoat, you will be hustled to jail 
in the culprit’s van, and heartlessly 
thrust into the cold, naked, gloomy cell ; 
but if you steal eight or ten millions, 
and they go through the form of taking 
you to prison, you will be carried in the 
finest outfit, and have parlor comforts 
and accommodations during your stay. 
Here is a poor, ragged, homeless urchin: 
he takes a few green, hard pears from 
the fruit stand, but he is “sent up” 
for three months; while the very man 
who had him arrested, had, in the eyes 
of God, just stolen $200 from a poor 
man by “ shaving a note,” which he 
knew had to be discounted that day. 
(3) “To the left.” There is also such a 
thing as “left hand” sins : Conduct, 
which, like mildew and blight, ruins 
reputation, health, character and desti
ny. The forger, the liar, the thief, the 
drunkard, the sensualist, all come in 
here. Everything sacred, noble, valu
able is sacrificed to the absorbing de
mands of the present. This kind of 
“left hand ” sinning tills our jails and 
Penetentiaries, our Alms Houses and 
Hospitals, and sends a great tidal-wave 
of destruction through our great centres 
of population. It sends men and wom
en out by the thousand to waylay the 
peace and order of society; to waylay 
property, life, virtue, and family sacred
ness; and, demon-like, to scatter desola
tion and death. (4) Right about face ! 
Thank God that the sinner has such a 
glorious possibility as this; and no 
change is of any avail until this grand 
revolution takes place. My unconverted 
hearer, whether you go straight ahead, 
or “turn to the right hand or to the 
left,” you are equally on the way that 
leads to death. There is no other des
tiny but destruction for the man who
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does not turn squarely around to God 
and duty. Then the voice that was be
hind, is found to be blessedly in front, 
saying : “Come unto me all ye that 
labor and are heavy laden, and I will 
give you rest.”

SUCCESS IN APPARENT FAILURE.
By Rev. W. Woodson Walker [Episco

pal], Bellaire, 0.
He saved others ; himself he cannot save.— 

Matt, xxvii: 42.
These words were uttered as a taunt. 

“In spite of all lie has done, or claims 
to have done, He is crucified at our 
hands, and is by that fact proved a fail
ure.” His friends and followers, in a 
different spirit, felt in the same way. 
“He has saved others—of that we are 
sure—but Himself—how is this? He 
seems a failure.” Thus His enemies 
with joy asserted, and His friends with 
sorrow admitted, that He was not suc
cessful.

I. Were they right? What is success? 
We hear a great deal about it. Many 
worship both its shadow and its real
ity. And its opposite, failure, they 
dread as a pestilence. Yet such people 
are most frequently mistaken in their 
estimates upon this question. What, 
then, is success ?

(1) Certainly not that which is mere
ly in appearance strong, beautiful, or 
prosperous, for inwardly it may be 
quite different. The ship upon the 
waters may be beautiful to look at, but, 
if made of inferior material, she is not 
a success, and the first storm is likely 
to give us a rude intimation of the fact.

(2) Not that which is good merely for 
the time being. He who makes a cap
ital stranger is near of kin to a tramp. 
The finest house built on a sand-hill 
has its ruin beneath it.

(3) Nor is it a necessary element of 
success that it should confer aught of 
benefit or reward upon him who has 
Brought it about. Sometimes it is, 
sometimes it is not. The highest fame 
comes generally after death.

(4) Nor is any result, however magnif
icent, obtained on doubtful principles
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worthy of this royal title. God and His 
Laws are against it.

What, then, is success ? It is that good 
pui'pose tchich hath been conducted upon right 
principles to a prosperous and durable com
pletion.

II. Christ, we claim, was and is a suc
cess. 1. His purpose was good : to 
“save His people from their sins.” 2. 
His purpose was conducted upon pure 
and holy principles ; He answered all 
the requirements of justice and ful
filled the law in every jot and tittle. 3. 
Though small in its beginnings, His 
purpose is evidently destined to pros
per. His influence has been and is 
steadily increasing. 4. His success is 
always durable. The soul redeemed 
and saved to-day is not lost to-morrow. 
“Who shall separate us from the love 
of Christ? Shall tribulation, or dis
tress, or persecution, or nakedness, or 
peril, or the sword ? Nay, in all these 
things we are more than conquerors 
through Him that loved us.” So then 
in Christ we have our definition fully 
met: He was a success.

III. Hence the scribes and Pharisees 
erred. They mistook the dawn of suc
cess for the clouds of a coming failure. 
Were they the only people who ever 
made this mistake? No, the race is still 
living. How shall we know them? 
What is more important, how shall they 
know themselves? Simply by observ
ing the causes which led the Pharisees 
to their error. And what were they?

1. The bad habit of looking only at 
the outside of things: ornate, ritual, 
and multiplied observances rendered 
in beautiful temples. These things 
were their delight. They wore quick 
to see a cloth or a color, but a principle 
they could not, and they would not see. 
Christ was the opposite of all this, and 
hence was to these Pharisees a puzzle, 
an enigma. Appearances with Him went 
for nothing, and in all things He was 
quiet and simple. That such a plain, un
ostentatious being should be the incar
nate Son of God was inconceivable. 2. 
Because they judged results by what 
they wanted instead of by what He want
ed. They desired a temper l Messiah, a
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deliverer from Rome; He purposed to 
be a spiritual Messiah and deliverer and 
ruler of souls. 3. Because they deemed 
success a matter of thirty or forty years 
instead of all time. They could not con
ceive of a work which would take the 
lifetime of mankind to accomplish. 
The temple of Solomon they could ap
preciate, but the infinitely grander tem
ple of the Church of God, whose foun
dations were now laid in their presence, 
they neither saw nor imagined. 4. 
They could not understand His leaving 
self out of view. With them self was 
everything. But He, after the most 
wondrous miracle, charged the recip
ient, “ Go and tell no man.” When 
the people would take him by force 
and make him a king He “ withdrew 
himself from them.” To the Pharisees 
this was incomprehensible, as indeed 
it was to His disciples. They did not 
believe it real. Hence, when they 
reached t1 climax of His self-abnegation 
in the voluntary death upon the cross, 
they expressed, what all along had been 
their wonder and their secret belief : 
“He saved others, himself he cannot 
save.” But there was a meaning in those 
words of which they never dreamed —a 
meaning which has given to Christ the 
divine crown of an eternal success. He 
could not save Himself for if He had, 
we should all have perished. He could 
not look on in safety and see us lost 
forever. The Omnipotence of love far 
exceeds tnere physical almightiness. 
The One could create a world, or launch 
a star into space; it could lift the ever
lasting hills and cast them into the sea; 
but only the Omnipotence of love could 
reach forth its hand and sacrifice, for a 
sin-cursed world, the incarnate Son of 
God.

Will you not join this day in the tri
umphant song of God's people ? Will 
not this day see your soul cleansed 
in His blood ? Can you not say; “He 
has saved others. Oh, how many I His 
failure is an ever-brightening success. 
No one has ever gone to Him in vain— 
the worst as well as the best. I will go 
to Him and ask him in his love to save 
me !”
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THE LABORERS IN THE VINEYARD.
By James M. Ludlow, D.D. [Presby

terian], Brooklyn.
Matt, xx: 1-17.

Commentators are not agreed as to 
the lesson which our Lord would teach 
by this story of the householder who 
gave equal wages to all his hirelings, 
though they had rendered different 
amounts of service. Divine sovereign
ty over souls, encouragement to duty 
even after unjustifiable delays, rebuke 
to a covetous and uncharitable spirit, 
the equalizing of the saints of various 
historic ages relative to the favor of 
God, etc., are among the most promi
nent interpretations. But still another 
lesson will be brought out if we fix our 
thought upon a part of the narrative 
which is generally overlooked by those 
seeking to explain it, viz. : the fact that 
these various laboring men were found, 
though at different hours, in the same 
place—the town market.

The market-place in the East is gen
erally at the open square in the centre 
of the town, by “the entering in at the 
gates,” or along the main street. Here 
people came from the villages and farm 
districts beyond, not only to purchase 
and dispose of commodities, but to 
offer and hire all kinds of service. 
There you will go to engage a guide, a 
porter, a camel driver, a domestic ser
vant, or a farm hand. There those wish
ing to hire themselves out will display 
their muscle, their agility, their testi
monials, with as much zeal as hackmen 
besiege a traveler in our city. The fact 
that they are in the market-place, 
though “ idle,” shows that they have no 
disposition to be idle, but are unem
ployed through adverse circumstances; 
“ no man hath hired ” them. But they 
are as truly “about their business" 
while waiting, as many ot our mer
chants are in their dull times, who are 
waiting for custom. Had these men 
been idlers in the usual meaning of 
that word, they would have been in 
their homes, playing in the fields, etc.; 
certainly not “standing here all the 
day.”

May we not then draw from this par-
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able the lesson, that God takes into ac
count not only the work we do, but also 
our opportunities ? He does not allow us 
to be discredited with Him for not do
ing what we could not do, if only we 
show the disposition to do it. The 
justice with which He treats us is not 
of the legal and literal kind, but that 
justice which is tempered with goodness; 
which makes the dikaion the laborers 
were to receive (verse 4) that which was 
prompted by the agathos (verse 15) in 
the noble charity of the householder.

Waiting is as acceptable as working, 
if we cannot work. But the true spirit 
will prove itself by watching for better 
opportunities. It will cry, as in the 
market-place, “ What wilt thou have 
me to do ?” It will spring to meet out
ward duty the moment it appears with
in the range of possibility.

We suggest that this parable has noth
ing to do with the time of conversion. 
It was addressed to the disciples while 
they were discussing amounts of ser
vice and sacrifices, and is only a defi
nite application of the common Biblical 
doctrine, that God looks upon the heart.

DO THE HEATHEN NEED THE 
GOSPEL?

By Arthur Mitchell, D.D., New York.
Rise ami stand upon thy feet: for I have ap

peared unto thee for this purpose, to make 
thee a minister and a witness, etc.—Acts 
xxvi : 10-18.
Did yon ever think of it, that the 

only time thatChrist has opened heaven 
since His ascension was to ordain a 
foreign missionary? The only time 
after His disciples heard His farewell 
at Olivet was on this occasion, when the 
Redeemer inaugurated and command
ed the enterprise of foreign missions 
in giving this message to the converted 
Saul to go to the Gentiles, “to open 
their eyes and turn them from dark
ness to light, and from the power of 
Satan to God, that they may receive for
giveness of sins and inheritance among 
them that are sanctified."

Looking either at the native abilities 
of Paul, or the work he was enabled to 
do, we may regard him the chief of the

apostles. He was the man of men, one 
who has wielded an influence second 
to none in the history of the race. Was 
he sent on a superfluous errand ?

A Philadelphia merchant recently re
marked in my hearing, as a few of us 
were congratulating ourselves at the 
increased interest in the foreign field: 
“That may be true of Christian women, 
but not of men. Indeed, I fancy that 
forty-nine out of fifty in this city think 
foreign missions are needless. They 
don't believe that the heathen are lost, 
but that they will be saved without the 
gospel.” I think that his ratio is large, 
but there is no doubt of the existence of 
a wide-spread skepticism, even among 
evangelical Christians, in regard to the 
condition and destiny of the millions 
who are sitting in darkness. It is well 
that the feeling should be frankly con
fessed, if it exist, that it may be fairly 
met and answered. Is this mammoth en
terprise, in which the Christian Church 
has been for centuries engaged, a need
less toil ? Do the heathen need the gos
pel ? We cannot do better than to look 
at the testimony of the New Testament. 
Nothing can be plainer than that they 
do need it for salvation, and that it is 
our duty to carry the gospel to them. 
Look at the text. The Redeemer, in 
the most august manner, speaks from 
heaven ; speaks to this chosen messen
ger, and bids him go forth to do what? 
To a useless task ? To danger and death 
for trivial ends? No; “to open blind 
eyes." Are not the heathen blind? To 
deliver “ from the power of Satan.” Is 
not the pagan in Satan's thrall ? To re
ceive “forgiveness of sins." And does 
he not need forgiveness in order to have 
part with the sanctified ? This is what 
Christ commissioned Paul to do. He 
had, before his departure, declared to 
his disciples that they were to be his 
witnesses “in all Judea, Samaria, and 
unto the uttermost part of the earth." 
He had said, “Go ye in all the world 
and preach the gospel to every creat
ure;” and now he opens the heavens to 
Paul and emphasizes the duty of carry
ing the gospel to the Gentiles by saying 
to him, “Now I send thee !" We evap-
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orate the meaning of the Muster’s com
mand if we say that the heathen are 
saved without the gospel. We cannot 
go behind His words. I care not how 
many scientists, philosophers, jurists 
and experts you may summon. The 
question before the court is, “Do the 
heathen need the gospel ?" The man 
of the world says “No." I challenge 
the witness. He is not competent. The 
Lord Jesus knows all things, in heaven 
and in earth. In His life and death He 
reveals the mysteries of grace. Noth
ing is clearer than this: the guilt of the 
heathen world, their need of the gos
pel, and our duty to carry it to them. 
Hidden things belong to God, but this 
much is revealed. It belongs to us and 
to our children. This command and 
promise of Christ lie at the very foun
dation of missionary effort. The enter
prise is not a needless task, but one of 
imperative necessity, and one to which 
God has set the seal of His favor with 
conspicuous distinction.

Look briefly at what one Board, the 
Presbyterian, has done in fifteen coun
tries among thirty nations. We have 
carried the gospel to eleven tribes of 
Indians, who were as thoroughly pagan 
as the Hottentots. Our first mission
ary went to them, and some four hun
dred since. The Scriptures have been 
given them, and thousands gathered 
into schools and churches. Yet we 
have heard it said, “Nothing is done 
for the Indian said by those who are 
supposed to be informed, but prove 
themselves to be lamentably ignorant 
of the progress of missions. General 
Sherman, in reporting his Indian cam
paign to Congress, said that Govern
ment had spent some thirty millions, 
and killed fifteen or twenty Indians ! 
W»- with a million have saved thou
sands. The Chinese in our land, and 
the people of Mexico and South Amer
ica, have been visited. Africa, Syria, 
Persia, India, China, Japan, and last 
of all, Corea, are countries where our 
workers are busy to-day. There are only 
one hundred and sixty-three ordained 
preachers, while there are 5,400 left 
here in the United States. About twenty

thousand have been gathered into Chris
tian churches, a vastly larger ratio than 
in our favored land. Are not these * ' the 
seals " of their ministry, and an emphat
ic endorsement of the Master Himself?

I have listened to the rattle of the 
press in Syria, whence have issued in a 
single year nineteen million pages of 
the gospel in Arabic — two hundred 
and sixty-four million pages in all— 
and have looked on the stream as a 
richer river than if it ran rubies and 
gold. Think what philanthropic, as 
well as religious and educational work, 
enters into this inventory ! We have 
built hospitals all over the earth these 
forty years past, in one of which 700,000 
Chinese have been healed or helped. 
The work presses. Means are needed. 
Why is it that Brooklyn Presbyterians 
give but little over a penny a week to 
this cause ? You would not wipe your 
feet on that sum. Your door-mat repre
sents more. Is it from lack of generos
ity ? No; your liberality is well known. 
It must be because your attention is 
not drawn to the matter. A revolution 
in giving is called for by the demands 
of this cause. All praise to Christian 
women for what they are doing; but 
you would as soon leave to them the 
work of putting down a rebellion in the 
land, as to commit to them alone this 
enterprise. The Lord calls upon us all. 
He opened the skies to commission 
Paul. We, too, are his witnesses. Let us 
not sing our Advent and Easter hymns 
and forget the millions who know not 
the name of Jesus. If it is a wrong, it 
is an enormous one ; if a sin, a dark 
one ; if a blunder, a fearful blunder. 
Accept the responsibility. Its cheerful 
discharge will drive out of life its empty 
puerilities, heal its divisions, and till 
it with joy and praise to all eternity 1

There is no moment like the present. 
. . . The man who will not execute his 
resolutions when they are fresh upon 
him, can have no hope from them after
ward, they will be dissipated, lost and 
perish in the hurry and skurry of the 
world, or sunk in the slough of indo
lence.—Miss Edgeworth.
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GOOD FRIDAY AMD BASTES CERVIDES.
" To pity diatrrss in human ; lu relieve it w Godlike."-— Horace Mann.

Good Friday.
The Divine Kvkkkhkh. And they cru

cified him.—Mutt, xxxii: 25.
The unbelief ami enmity, the mad

ness and wickedness of humanity, cul
minated on Calvary when the Son of 
God was nailed to the cross, and lifted 
up to receive the scorn and curses of a 
Jewish rabble. Through all time, nay, 
throughout eternity, that hour will be 
the most memorable in the history of 
the universe—that act of creature de
pravity will stand forth in its horrible 
and unparalleled atrocity. Sin, when it 
is finished, brings forth death. It stops 
at nothing. It breaks through all re
straint. It fears not God, neither re
gards man. Sin, left to itself will rest 
not until it meets its terrible doom in 
hell !

And the like experience attends upon 
sin everywhere amt at all times, unless the 
grace of God be interposed. The law 
of sin is a law of progress, both in the 
heart and life. A career of sin once en
tered upon can be held in check or 
turned from its purpose by no human 
will or power. “ The wages of sin is 
death." It will not hesitate, when the 
time comes, to “crucify the Lord of 
glory and put him to open shame.” 
Doubtless there were many in the 
crowd that cried, “Crucify him, cru
cify him,” and that mocked the dying 
Sufferer as He hung upon the cross, 
who had once attended on His ministry, 
and been impressed with His teaching, 
and had cried “ Hosanna to the Son of 
David.” And now murder is in their 
ke.irts, and with jeers and wagging of 
heads they mock the dying agony of 
Him who came to save them. From 
that climax of wickedness to the nether 
depths of hell there is but a step, and 
that step is sure to be taken by the sin
ner, unless Omnipotent Grace steps in 
and prevents it.

Suggestive Themes.
Hopes Disappointed. All the discirfes 

forsook him and fled.—Matt, xxvi: 56.
The Loneliness of Suffering. I have

trodden the trine press alone; and of the 
people there teas none with me. — Isa. lxiii : 3.

Suggestive Thoughts.
. . . The literal cross on which 

Christ suffered was but two rough pieces 
of common wood put together, yet it 
“lifted up” Him who is to “draw all 
men unto Him.” That cross is the real 
centre and attraction of God's universe. 
It has consecrated all suffering in a holy 
cause. It has become the recognized 
symbol of all moral power and all moral 
victory in the Kingdom of ltighteous- 
ness.
... A thing in itself insignificant 

and of little value, like these two pieces 
of wood, may be made pre-eminently 
useful. The ministers of the Gospel are 
only “earthen vessels," but what infin
ite “treasures” do they contain and 
give out ! A cup of water is nothing in 
itself, but as a symbol of love to the 
Master it has Heaven in it ! The widow's 
two mites, though “ all her living,” 
were the smallest of all gifts, and yet it 
has brought untold millions into the 
Lord's treasury !

. . . “Out of suffering have emerged 
the strongest souls; the most massive 
characters are seamed with scars; mar
tyrs have put on their coronation robes 
glittering with tiro, and through their 
tears have the sorrowful first seen the 
gates of Heaven.”

Easter.
T am he that liveth, and was dead ; and be

hold ram alive for evermore.—Rev. i: 18. 
Christ’s Death. That Christ Jesus the 

Lord actually suffered death on the cross 
without the gates of Jerusalem, more 
than eighteen hundred years ago, is a 
fact fully attested by history,]both sacred 
and profane. It is a cardinal article in 
the faith of Christendom. If it be not 
so the Gospel is a myth, the four Evan
gelists were either deceived or deceiv
ers, the Church of all ages has borne 
false testimony, and no redemption for 
sin has been made.
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Christ’s Resurrection. This is also 
a doctrine of the Christian Church, vi
tal and all-embracing in its character 
and relations, both to God’s moral gov
ernment and man’s spiritual condition 
and eternal destiny. It is likewise an 
historical fact. All the Evangelists and 
Apostles and many more of the primi
tive disciples, were eye witnesses to the 
fact of llis resurrection. No fact in sa
cred or profane history is more clearly 
established by credible evidence.

Christianity, Therefore, Rests Upon 
a Solid Historical Hasis. Its claims 
are verified, not only by Divine testi
mony, but b)r the attestation of human 
history. This is a vital fact to keep 
ever in mind, especially in this day, 
when the integrity of the Scriptures is 
not only assailed by infidelity, but when 
bold and destructive criticism is fast 
undermining the very foundations of 
the Christian faith. “ To the law and the 
testimony;” they bear emphatic testi
mony to the Life and the Resurrection 
of Jesus of Nazareth, the Divine Son of 
God—the two grand historic facts upon 
which rests the whole infinite structure 
of human redemption.

Magnifying these Foundation Facts. 
Everywhere in the Holy Scriptures—in 
the Old Testament and the New—in 
prophecy and in history, in the Gospels 
and in the Epistles, in promise and in 
fulfillment, in profession and in practi
cal recognition, these two facts are 
given special prominence, are kept in the 
foreground', are insisted upon and urged 
as vital and indispensable to the Chris
tian system. Wherever they went 
preaching salvation, and Christ’s death 
upon the cross as our atoning sacrifice, 
and Christ’s resurrection from the dead 
as the earnest and pledge of eternal life 
to the believer, were the theme, the 
substance, the inspiration of apostolic 
teaching and testimony. And this was 
true in the faith and practice of the 
great brotherhood. Faith, the simple 
and earnest faith of primitive believers, 
fastened on these two truths and held 
on to them, and willingly, joyfully, 
fellowshiped the sufferings of Christ 
in view of the resurrection glory.

What the Church needs to-day is a re
turn to the simple, earnest and effective 
faith of the early disciples. We do not 
dwell enough on these central, funda
mental, all-influential facts. Specula
tion, criticism, doubt, unbelief, worhl- 
liuess, dulls the edge of truth, and 
robs these great and essential doctrines 
of their power to rule the heart and life.

Suggestive Themes.
A primitive Sermon. Ife preached 

unto them Jesus and the resurrection.—Acts 
xvii: 18.

Death and Immortality. Then shall 
the dust return to the earth as it was ; and 
the spirit shall return unto God who ijave it. 
—Eccl. xiii: 7.

The Abounding Grace of the Gospel. 
And yet there is room.—Luke xiv; 22.

The Lord of Life and Glory. Aiul he 
said, Lord, / believe. And he worshiped 
him.— John ix: 38.

Easter Thoughts.
. . . O chiino of sweet Huint Charity,

Peal soon that Hunter mom,
When Christ for ull shall risen ho,

And in ull hearts new-born l
Lowell.

, . . Christ’s appearing to any be
nighted soul, brings light and convic
tion. He appeared to Saul of Tarsus 
on his way to Damascus, and the “light 
from heaven ’’ eclipsed the “ mid-day ” 
sun and smote him to the earth as one 
dead. He appeared to unbelieving 
Thomas, and so strong was the light 
that he could disbelieve no longer : 
“ My Lord and my God ! ”
... It was for the glory that was set 

before Him that Christ endured the 
humiliation and suffering of the cross. 
Let us keep our eye steadily fixed on 
the crown immortal, and then our sac
rifices, and services, and sufferings for 
Christ’s cause, will seem light and 
trivial in comparison.

“There is not a more effectual way 
to revive the true spirit of Christianity 
in the world, than seriously to meditate 
on what we commonly call the four last 
things: death, judgment, heaven and 
hell."—Bishop Sherlock.
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THEMES AMD TEXTS OF RECENT 
LEADING SERMONS.

1. The Holiness of Wrath. “ God is angry with
tho wicked every day."—Ps. vit: 11. A. T. 
Pierson, D.D., Philadelphia.

2. The Power of a Look. “ For I will rise up
against them, satth the Lord of boats," etc. 
—Isa. xiv: 22. A. T. Pierson, D.D., Phila
delphia.

8. The Spirit of Christ as a Flame of Fire. “I 
indeed baptize you with water unto repent
ance. ... he shall baptize you with tho 
Holy Ghost and with tiro."—Matt, iii: 11. 
Theodore L. Cuyler, 1>.D., Brooklyn, N. Y. 

4. Spiritual Measurements. “It will lie fair 
weather, for the sky is red.”—Matt, xvi: 
2. Rev. David Swing, Chicago.

6. Moral Causes of Infidelity. “Then said
Jesus to his disciples, If any man will 
come after me, let him deny himself and 
take up his cross and follow me."—Matt, 
xvi: 24. J. H. Barrows. D.D., Chicago.

4$. The Compulsion of Love. “Compel them 
to come in."—Luke xiv: 28. Theodore L. 
Cuyler, D.D., Brooklyn, N. Y.

7. The Divine Tragedy. “Then delivered he
him therefore unto them to be crucified." 
—John \ix: 10. "We preach Christ cruci
fied."—! Cor. i: 23, John H. Barrows, 
D.D., Chicago.

8. The Thirst of Jesus. " Now there was set a
vessel full of vinegar; and they filled a 
sponge with vinegar and put it upon hyssop, 
and put it to his mouth.”—John xix: 2U. 
C. 8 Robinson, D.D., New York.

9. The Ascension and the Second Advent Prac
tically Considered. " And while they looked 
steadfastly toward heaven as lie went up, 
behold, two men stood by them in white 
apparel; which also said, Ye men of Gali
lee, why stand?" etc.—Acts i: 10, 11. Rev. 
C. H. Spurgeon, London.

10. Conflicting Convictions. “And finding dis
ciples. we tarried there seven days; who 
said to Paul, through the Spirit, that ho 
should not go up to Jerusalem.”—Acts xxi: 
4. C. 8. Robinson, D.D., New York.

11. Life's Method and End. “Knowing that
tribulation worketh patience, and patience 
experience, and experience hope.”—Rom. 
v: 3, 4. II. W. Thomas, D.D., Chicago.

12. The Liberty of Heart and Will. "Know ye
not that to whom ye yield yourselves serv
ants to obey, his servants ye an* to whom 
ye obey: whether of sin unto death, or of 
obedience unto righteousness ?" etc. - Rom. 
vi: 10-19. E. D. Presseusé, D.D., Paris,

13. Spirituality. " But put ye on the lord Jesus
Christ, and make not provision for the flesh 
to fill 111 the lasts thereof."—Rom. xiii: 14. 
Archdeacon Farrar in Westminster Abbey.

14. The Deadlines^ of Trifles. “Destroy not
him with thy meat, for whom Christ died." 
—Rom. xiv: 15. J. B. Thomas, D.D., 
Brooklyn.

15. The Mysteries of Christianity. “Steward
of the mysteries of God.”—1 Cor. iv: 1. 
Canon Liddou, St. Paul’s Cathedral, Lon-

16. A Call to Light. “Wherefore he saith. Awake,
thou that sleepest, and arise from the dead, 
and Christ shall give thee light."—Eph. v: 
14. Rev. W. G. Richardson, Ph.D., Stan
ton, Tenn.

17. Infidel Attacks upon Christianity. “ And I
took tho little book out of the angel’s hand, 
and ate it up." etc.—Rev. x: lu, 11. T. 
DeWitt Talmage, D.D., Brooklyn.

SUGGESTIVE THEMES.
1. Cain and Abel: or. Tho Naturalist and the

Christian at Worship. (“Cain brought of 
the fmit of the ground an ottering unto tho 
Lord. . . . Abel of the firstlings of his 
flock," etc.—Gen. iv: 3, 4.)

2. Unseasonable Prayer. ("Wherefore criest
thou unto mo ? ‘—Ex. xiv: 15.)

3. Much in Hand, Much more in Hope. (“And
they came unto the brook of Kahcol, and 
cut down one branch, with one cluster of 
grapes," etc.—Num. xiii: 81.> (This Eshcol 
cluster at once a type and a pledge).

4. A Sad Religion a False Religion. (“ And they
brought up an evil report of the laud," etc. 
-Num. xiii: 31-83.)

6. A Child yet a Father. ("Unto ns a Child is 
born . . . and his name shall be called 
. . . the Everlasting Father,” etc.-Isa. 
ix: 6.)

6. Where God Is. (“I dwell with him that is
of a contrite and humble spirit," etc.—Isa. 
lvii: 15.)

7. Neither Day nor Night. (“ And It shall come
to pass in that day, that the night shall not 
be clear nor dark.”—Zoch. xiv: ti.) [Mingled 
light and darkness).

8. No Brother like the Elder Brother. (“ There
is a friend that sticketh closer than a 
brother.”—Prov. xviii: 24.)

9. The Two Foundations for a Soul. (“No man
can serve two masters," etc.—Matt, vi: 
24-27.)

10. A Sepulchre or a Sanctuary—Which? (“Woe
unto you scribes and Pharisees . . . ye are 
like unto whited sepulchres . . . beautiful 
outward . . . but within full of dead men's 
bones.”—Matt, xxiii: 27.1

11. A Street Devil and a House Saint. (“But
Jesus sent him away ’’ [the man out of 
whom he had cast a legion of devils),'« say
ing, Return to thine own house, and shew 
how great things God hath done unto thee.” 
Luke viii: 3H, 39.)

12. The Devil after tho Wheat. (“Simon, Simon.
behold Satan hath desired to have you that 
he may sift you as wheat.”—Luke xxii: 31.)

13. Mary Magdalene tho first Missionary. (“Go
to my brethren, and say unto them," etc.— 
John xx : 17.)

14. The Church’s Care over Young Men and
Young Women. (“ Feed my sheeplings.”— 
John xxi: 17.) [Prohatiain distinction from 
Probata and vtrnia.)

15. God has no Dumb Children. (“ . . . inquire
in the house of Judas for one called Haul 
of Tarsus, for behold, he prayeth."—Acts 
ix: 11 )

16. The Emptied Cross. (" To preach the gospel:
not with wisdom of words, lest the cross of 
Christ should be made of none efleet 
(empty).”—1 Cor. 1: 17.)

17. Blood will Tell. (“And to the blood of
sprinkling that speaketh better things than 
the blood of Abel.”—Heb. xii: 24.)

18. Unbelief Ended. (“The devils believe and
tremble."—Jas. ii: 19.)

19. The Two Foundations for a Church. ("Thou
art Peter, and upon this rock I will build 
my church.’’—Matt, xvi: 18. “Behold, I 
lay in Sion a chief corner-stone,” etc.—2 
Peter ii: 6.)

20. A Perfect Vision and a Perfect Likeness.
(It doth not yet appear what we shall be; 
but when he shall appear we shall be like 
him.”—1 John iii: 2.)



The Prayer-Meeting Service. 345«MS-1

THE PBAYEB-MEETIN8 SEBVICE.
By J. M. Sherwood.

April 1.—Practical Test of Supreme 
Love to Christ.—1 Jolm iii: 14.

The Scriptures do not leave us in 
doubt whether we arc Christians or not. 
It not only furnishes intelligible and 
sufficient evidence on which to base our 
judgment, but in addition it states sev
eral practical tests, by means of which it 
is possible to determine, each for him
self, the great question,

“Do I love the Lord or no ?
Am I Hin, or am 1 not ?"

One of these practical tests of disci- 
plesliip we have plainly laid down in 
the passage which leads our present 
thoughts. The Master himself declares: 
“ Thou shalt love the Lord thy God with 
all thine heart. . . . Thou shalt love thy 
neighbor as thyself. On these two com
mandments hang all the law and the 
prophets.” Love, then, is the fulfilling 
of the Scriptures—love toward God, 
and love toward man, our “neighbor” 
or “brother.”

It is possible to deceive ourselves in 
the matter of love toward God, whom we 
have not seen, who is infinitely above 
us, and with whom we are connected 
by no visible ties, and to whom we can 
render no direct services. But not so 
with reference to our “brother." We 
can “know,” and do know whether we 
“love” or “hate" him. The state of 
our heart toward him cannot be uncer
tain. Our treatment of him cannot bo 
misunderstood. If there be “hatred," 
it will show itself in numberless ways; 
and equally so if there be “ love.”

Especially will this be true in refer
ence to “the brethren.” “We know 
that we have passed from death unto 
life, because we love the brethren.” The 
unconverted have no sympathy with, 
no love for, Christians, as such. They 
shun them just in proportion as they 
are faithful in duty and holy in life, and 
often speak evil of them and feel bitter
ly against them. But when the grace 
of God changes the heart of a man, there 
is a total change manifest in his feel
ings and conduct. He is irresistibly 
drawn to “ the brethren.” He feels the

force of new and sacred ties. He loves 
to be with Christians—to join in their 
worship to share their labors—to be 
one with them in life and aim and 
spirit.

Let every one of us apply this sim
ple, unfailing test, and “know” whether 
we “have passed from death unto life” 
or not.

April 8.—The Walk to Emmaus.— 
Luke xxiv: 13-32.

We can note only a few of the points 
embraced in or suggested by this re
markably interesting passage.

1 “ 77**7/ talked toyelher ”—the two dis
ciples-about the strange things which 
had happened. Their hearts were sad. 
They were in full sympathy. They 
poured into each other's ear the thoughts 
and feelings which were uppermost in 
their minds. If there were more of this 
“ talking together” on the part of Chris
tians unburdening their hearts to each 
other — more intimate communion of 
spirit and fellowship of joy and sorrow, 
hope and fear—it would lead to blessed 
results.

2. “Jesus himself drew near, and went 
with them.” “ Where two or three are gath
ered,” etc. These two disciples “ com
muned together "concerning Jesus, when 
lo ! Jesus himself joined himself unto 
them, and “went with them," and dis
coursed blessed truths unto them. What 
a traveling companion ! What a teacher ! 
What a boon to hold converse with 
the risen Jesus in this familiar way and 
drink in the blessed words that fell from 
His lips ! They never forgot that walk !

3. “Hut their eyes were lu title u that they 
should not know him.” Whether the 
“holden” was a natural or supernat
ural effect, we are not told. It is not 
important that we should know. Alas ! 
it is a common experience. The Master 
often joins himself to us in the strifes, 
temptations and trials of life, and drops 
words of warning, or cheer, or reproof, 
into our ears, and we know Him not: 
we are “holden" by some fatal spell 
that we should not know Him. He is



340 The P rayer-Meeting Servit e. [April,

in “the midst” of the circle of prayer, 
or the sanctuary of public worship, but 
His special presence is not recognized 
—He is not made known unto them.

4. “And their eyes were opened, and they 
knew him." But not till the walk was 
over, and they were at supper, and He 
had broken the “bread” of the humble 
evening meal, “and gave to them,” and 
then “he vanished out of their sight.” 
How thrilling the simple narrative ! 
How suggestive the time, the place, the 
manner of this blessed revelation ! What 
surprise, what joy and gladness, tilled 
their hearts !

5. “Did not our hearts burn within as irhile 
he talked with us by the way, and while he 
ope tied to us the Scriptures ?" They were 
in a receptive frame of mind. Their 
hearts were like the thirsty land which 
drinks in the rain. Though they knew 
not who was their traveling companion 
and teacher, His words were full of 
cheer and strength, for they were the 
v ^rds of Holy Scripture. Many a dis- 
e.-ple can testify to a similar experience. 
There is near and blessed communion 
with God as they read or hear His Word. 
The Lord of life and glory is made 
known to them in the breaking of bread.

April 15.—Symmetry of Christian 
Character.—Ps. cxix: G.

Character is based on obedience. Only 
where the obedience is complete, is the 
character complete. A symmetrical char
acter is a character which has respect 
to all the recpiirements of God in their 
due proportions and relations. The 
Psalmist’s words are truthful and 
weighty. “Then shall I not be ashamed 
when I have respect unto all thy com
mandments.” So long as one command
ment was ignored or broken his salva
tion was incomplete; he was liable to 
be put to shame. Note,

I. i hat Christian Truth itself is complete 
and symmetricAd. Every fact and doctrine, 
needful for man to know, may be found 
in the Bible, and found in its proper 
relations and proportions. Not one of 
them all is out of place. Though not a 
“system of divinity,” scientifically ar
ranged and set forth, after the manner

of the “ Schoolmen,” the Scriptures give 
us the mind of God definitely, clearly, 
and fully, on every point essential to man's 
salvation. Nothing is omitted; nothing 
slighted nothing unduly magnified. 
Law and grace, faith and works, love 
and penalty, promise and threatening, 
are all in perfect harmony. To reflect 
Christian Truth in the heart and life, in 
all its fulness and completeness, is to 
present to the world a life rounded out, 
a character symmetrical and harmonious 
throughout.

II. That all Ood's commandments are 
equally obligatory and sacred. The principle 
of selection is not allowed. The law can
not be neglected for the gospel, nor the 
gospel despised because of the law. 
Justice cannot be sacrificed to mercy, 
nor mercy to justice. Love cannot 
supercede penalty. The active graces 
must not triumph over the passive. 
Faith cannot do away with works. The 
fruits of the body will not atone for the 
sins of the soul. No amount of sacri
fice will offset the lack of obedience. 
(See 1 Cor. xiii: 1-3.) Large gifts will 
not excuse the neglect of duty. Grace 
in the heart will not prevail over sin ii. 
the life

III. That symmetry of character is ex
ceedingly rare. Few Christians, com
paratively, obey all the commandments. 
Christian character, for the most part, 
is disjointed and disproportioned, par
tial and imperfect. The Truth does not 
find fitting expression. All the graces 
of the Spirit do not appear. One vir
tue, one duty, conflicts with another. 
And thus the Sun of Righteousness is 
obscured, ml the power of Christian 
example, and Christian testimony, is 
greatly lessened.

April 22.—The Two Ways.—Matt, xii: 
13, 14.

Introduction: The Scriptures abound 
with contrasts or antitheses. This meth
od gives special point and force to the 
truth. The wise and the foolish virgins; 
the choice of good or evil, life or death ; 
the end of the righteous and the end of 
the wicked; building on the rock and 
on the sand; the wages of sin and the
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gift of eternal life, are a few of num
berless instances. In the passage be
fore us we have the “strait” [narrow] 
gate and the “ wide gate," the “ narrow” 
way and the “ broad way the “ many ” 
that throng the one, and the “ few” that 
find the other.

I. The strait gate and the narrow way 
aptly and forcibly set forth the difficulty of 
salvation. The entrance to life is so 
“strait,” that pride, self-righteousness, 
the love of the world, cherished sin of 
any kind, can never pass it. It is the 
gate of humility. The soul must bow 
low in penitence, in self-abnegation and 
abasement, before it can gain admit
tance. And, having passed “ the gate,” 
the “way” will be found to be the 
way of strict obedience, the way of 
self-denial, the way of cross-bearing, at 
every step. No broad, delightful high
way, with bowers of ease, with song 
and revelry and boon companionship, 
to cheer and delight; but a narrow, 
steep, difficult path, where one must 
constantly “ ponder the path " of his 
feet and “strive” against opposition 
and hindrance from within and with
out. Such is the path of life. And is 
it any marvel that only here and there 
one finds it and perseveres in it unto 
the end ?

II. The other gate is “ wide,” and the 
other way is “ broad," and the metaphors give 
us a graphic idea of the facility and ease 
with which sinners, even under the Gospel, 
make their way down to hell ! 1. Note the 
fact that no striving, no effort is neces
sary to pass the gate which opens into 
the broad way “ which leadeth to de
struction.” The gate itself is “ wide," 
and always open, day and night, and 
crowds of eager men and women are 
incessantly flowing through it. No re
straint is felt. A thousand influences 
tend thitherward. The world, the flesh, 
and the devil entice. No penitence, no 
self-renunciation, no humility is called 
for. 2. Note again that the “ way" cor
responds to the gate. It is equally wide, 
and always thronged. The way, too, is 
found easy after it is entered upon. No 
effort is needed to get along in it. The 
whole trend of the heart, and the whole

trend of the life around, is just in the 
direction it takes. There are no mount
ains to scale, no rivers to cross, no bat
tles to tight. The momentum—the pro
pelling force of sin and of a multitude 
of evil doers, all going one way, all bent 
on the same purpose, all moved by tho 
same spirit—is tremendous. Seeming
ly, there is no resisting it. Hence it is 
no marvel that the multitude go in this 
way. The heart of man inclines to it. 
The wide open gate invites. There is 
attraction and excitement in the crowd. 
The way is smooth and full of carnal 
pleasure. And so, old and young, tho 
serious and the gay, the rich and tho 
poor, the wise and tho foolish, here they 
come together, and join hands and voices 
and destinies in tho way that “leadeth 
to destruction.”

What a fact to move to pity and tears 
the Christian heart !

What a subject to call forth prayer 
and Christian effort !

April 29.—The Blessedness of Giv
ing.—Acts xx : 35.

There is a world of unbelief, even 
among Christians, on the subject of giv
ing. Who believes in his heart, or prac
tices upon the precept, “ It is more 
blessed to give than to receive ?” And 
yet it is positively asserted in the Scrip
tures ; and this great law of benevolence 
is exemplified in the life of Christ. He 
has taught mankind that it is better to 
bestow good than to receive it; better 
to spend than to hoard ; better to serve 
than bo ministered to; better to seek 
out and relieve the poor and dis
tressed than to make self the end and 
centre of being. Let us note a few 
leading particulars in the way of illus
tration :

1. There is more real pleasure in the im
parting of useful knoxcleikje than in the mere 
acquisition of it. This is the testimony 
of Newton, Milton, Bacon, Cuvier, Hugh 
Miller, and a host of others—scholars, 
artists, statesmen, divines. Great and 
ennobling as the pleasure of acquisition 
is acknowledged to be, the pleasure of 
revealing their discovered treasures to 
the world, for its enrichment and grat-
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ification, is still more exquisite and 
satisfying.

2. It is more blessed to honor God with 
our substance than to acquire it simply for its 
own sake, or to spend it in self-gratification. 
There is no man so poor as he who 
multiplies the means of happiness and 
knows not how to use them; piles up 
his millions only to devote them to vain
glory and self-indulgence. Money ac
quired, business pursued, for the sake of 
Christ and Ilis cause, is an ennobling vir
tue. Money consecrated to benevolent 
ends from love to the Master, is, in this 
day, a prodigious power for good. Our 
millionaires might wear the brightest 
crowns in glory 1

3. The same law holds good in its ap
plication to personal efforts for the salvation 
of souls. The more we do for others, the 
more we ourselves are blessed. Chris
tians are never so h ippy, so joyful, so 
full of hope, as in times of revival, when 
self is lost sight of, and heart and hands 
and lips are earnestly enlisted to win 
souls to Christ. So true are Christ's
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words in their widest sense: “He that 
findeth his life shall lose it; and he 
that loseth his life for my sake shall 
find it.”

4. The same law will equally apply to 
the manifold kind offices and ministries of 
social life. How great and pressing and 
constant the need for their exercise ! 
And how unspeakable the privilege! for 
in so doing we minister to Christ him
self. And what blessed experiences have 
been had in these walks of self-denying 
duty!

“ Mercy is twice blest:
It blesses him that gives, aiul him that takes."

The service may be humble, and cost 
but little in time or money. For 

•• 'Tie a little thing
To give a cup of water; yet its draught 
Of cool refreshment, drained by fevered lips, 
May give a shock of pleasure to the frame,
More exquisite than when nectarian juice 
Renews the life of joy i> happier hours.
It is a little thing to speak a phrase 
Of common comfort, which by daily use 
Has almost lost its sense; yet on the ear 
Of him who thought to die uumoumed,'twill fall 

Like choicest music.”

MISCELLANEOUS SECTION.
THE MISSIONARY FIELD.

By Arthur T. Pierson, D.D.
The Spirit of Miosions.

One grand law of God’s economy is, 
“ no receiving without impartingHe lives 
to impart, the personification of Disin
terested Benevolence, always giving lav
ishly, without return or recompense.

The spirit of Christ is self-abnegation. 
“He saved others, himself he could not 
save.” And because no other work ap
peals so little to selfishness, as that of 
carrying His Gospel to a benighted 
world, the spirit of missions rises into 
the loftiest altitudes of self-oblivion, 
and is peculiarly the Spirit of Christ. 
The argument, commonly most potent, 
in behalf of a so-called benevolent 
cause, is advanced also in favor of 
a business project: “ It will pay,"i.e„ 
what you give comes back to you 
in material compensation, sometimes 
quickly, manifestly, manifoldly. Your

gifts work reciprocally, reflexivelv. 
In giving to “Education,” we raise 
up a ministry to supply our own 
pulpits, which are moral educators in 
their turn. In aiding “Publication," 
we are sowing broadcast a high-toned 
literature which makes better citizens. 
In teaching the Freedmen.we help to 
control a race which otherwise might be 
like uncaged wild beasts.

Home missionary work is so identi
fied with national well being, that no 
line of separation can be drawn between 
piety and patriotism. The projectors of 
railways help to build churches along 
the lines, because a church is a nucleus 
for population, which means traffic and 
travel. Those who have no sympathy 
with Christ, or Christianity, may give 
money to home missions as a means
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of national development, and build 
churches as a pecuniary investment; 
may even give largely, knowing that 
they are opening new avenues of com
merce, and will indirectly get back all 
they expend.

All this may be worldly wisdom, and 
foreseeing patriotism; but it is not ben
evolence. It is on the principle of worldly 
investments. The Arab is as unselfish 
as this, for he framed the proverb: “ the 
water poured on the roots of the cocoa- 
nut tree comes back sweetened in the 
milk of the cocoanut which falls from 
the top.”

Christianity lifts a higher standard: 
“Be ye perfect as your Father in heaven 
is perfect," i. e. in benevolence. He is kind 
to the thankless and evil, makes His 
sun to shine on the evil and on the 
good; His gifts have no reference to 
any returns.

No man ever has had a purely benevolent 
emotion, until he has done a deed or 
given a dollar without any desire or ex
pectation of any recompense but the 
approval of God! And any work which 
makes no appeal to selfishness, and of
fers no return save in the expansion 
and enrichment of our own spiritual 
nature, *s therefore most closely related 
to our Christian growth !

The greut object of a true giving is to 
develop this unselfishness; not because 
God or His poor need our help, but be
cause ice need the discipline of giving. 
Hence “the poor are always with us, 
that whensoever we wil1 we may do 
them good." And hence, also, the com
mand of secrecy, lest we look for the 
compensation of human applause.

PART II.
MISSIONARY TEXTS, THEMES AND THOUGHTS.

Shaftesbury says: One city mission
ary is worth a hundred police, ns a 
moral force in society. The French 
Government says to McAll that his mis
sion stations have proved better than 
police stations in preserving order. 
Everywhere, missions are the best friend 
to good government, the best corrective 
of misrule and anarchy.
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A seven-fold argument for mis
sions :

1. A missionary Gospel. It teaches 
all men are lost and need salvation, and 
the offer is universal.

2. A missionary Spirit. Nothing else 
marks such a high type of piety and 
consecration, in disciples.

3. A missionary History. The highest 
civilization has sprung from, and is 
linked with, Christianity.

4. A missionary Progress. However 
slow, a gradual and sure moulding of 
personal and social life.

5. A missionary Purpose. To carry 
the good news to every land and to every 
creature.

6. A missionary Prophecy. That the 
kingdoms of this world are to become 
the kingdoms of Christ.

7. A missionary Presence. Lo, I am 
with you alway, even unto the end of 
the world.

The various languages and dialeets
have been thus classified: In Asia, 987; 
in Europe, 587; in Africa, 300; in Amer
ica, 1,664; total, 3,538.

God specially calls Christian women 
to foster the missionary spirit. 1. As 
numerically in the majority in the 
Church. 2. As the real creators of pub
lic sentiment. 3. As representing the 
class most needing the Gospel in for
eign lands. 4. As the only practical 
missionaries to women abroad. 5. As 
rocking the cradle of the world's future 
missionaries.

The Internal Revenue tax on tobac
co, in New York alone, in 1879, was 
over $7,000,000, while the whole Chris
tian Church gathered only 6,000,- 
000 to evangelize the world. Rev. F. 
T. Bayley says, “a deified appetite” 
thus practically outranks a “crucified 
Christ.”

A collector handed me the following 
report of a collection at a monthly 
concert where 600 people were present: 
2 dollars, 1 half-dollar, 17 quarter-dol- 
lars, 27 dimes, 66 half-dimes, 11 three 
cent pieces, 3 two cent pieces, and 288 
pennies ! I

Dr. J. B. Angcll, who went on a

The Missionary Field.
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special mission to China, says the great
est trial of missionaries to the hea
then is the tremendous pressure of hea
then life, almost forcing their own life 
out, and in the isolation of the Interior 
begetting mental aberration.

The Moravians are models of mis
sionary sacrifice and heroism. Small ns 
their numbers are (13,000) they have 17 
mission fields, 323 missionaries, with 
1,500 native assistants, and over 80,(XX) 
converts under instruction;215 mission 
schools, with 283 teachers and 17,000 
pupils. It costs, to carry on this work, 
$250,000 annually. This money is not 
all given by them, but the example of their 
liberality has stirred up liberal minded 
disciples to aid them by their contribu
tions. Yet out of their poverty they 
do give an average of $5.10 a member ! 
nearly three times what any other de
nomination gives.

FAUT III.
Monthly Bulletin.

India. —It is no longer true no Mos
lem in India ever accepts Christianity. 
A Moulvie in Calcutta recently re
nounced Mohammedanism, and accept
ed the Gospel. He shows great intelli
gence in regard to Christian doctrines, 
and has placed himself under instruc
tions for future usefulness. He has 
been a champion of Islam against Chris
tian teachers. Another converted Moul
vie, in Northern India, has been aband
oned by his Mohammedan wife, and 
subjected to bitter persecution by Mos
lems.

Dr. J. E. Clough reached Ongole Oct. 
8, after an absence of ten months. He 
greatly stirred the churches here by 
his appeals.—At the late Mission Jubi
lee, at Lodiana.Furrukhabad and Kohla- 
pur were also represented, and the at
tendance outran the accommodations 
of the missionary homes, and resort 
was hiid to tents; the grounds presented 
the aspect of an encampment of the 
Army of the Lord.

Afuica.—The year 1884 was the annus 
mirabilis for the Dark Continent. The 
International Conference at Berlin em
braced fifteen great powers, Protestant, 
Papal, and Mohammedan : the United
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States, Britain, Germany, Austria-Hun
gary, Belgium, Denmark, France, Spain, 
Portugal, Italy, Holland, Russia, Swe
den, Norway, and even Turkey. A 
century of political action has done less 
for Africa than these few weeks of the 
closing year. On Dec. 2, was adopted a 
platform of free trade and free inter
course in the basin of the Congo; en
terprises, scientific, philanthropic and 
religious, are to bo encouraged, and the 
native races to be protected in all their 
rights; slavery and the slave trade, sup
pressed. Civil and religious freedom 
is guaranteed.

China.—At Swatow, English Presby
terians have been giving medical aid to 
lepers, and a rich harvest has been 
reaped from the seed sown. One leper, 
finding the Great Physician of souls, 
bore the Gospel message into the dis
tant interior as its pioneer missionary ! 
A score of converts in parts where 
Christ had never been named before, 
were found there waiting for baptism 
when the missionary came —The firm
ness shown by native converts in Can
ton, etc., in the late persecutions, is a 
proof of their sincerity and of the ster
ling stuff they are made of.—The Chi
nese are the Yankees of the Orient, and 
they swarm in every direction. Some 
years ago it was stated that the Chinese 
adults outnumber the Hawaiian adult 
males, and in the Hawaiian group al
ready they have several Christian 
churches.—Dr. Angell says trade cannot 
be carried on by foreigners only at 19 
open ports; but the Bible can be carried 
anywhere. Every Chinaman has three 
religions: Tauism, Buddhism and Con
fucianism. They are very proud of their 
own system, and very hostile to foreign 
notions, but their antagonism is not reli
gions, Woman is in a deplorable con
dition and needs women missiomiries and 
women vhysic.ians.

Javan.—Rev. Dr. Hepburn, of the 
Presbyterian mission, doubts whether 
a missionary will be needed in that 
country fifteen or twenty years hence. 
He says, “If all the foreign mission
aries were expelled to-morrow, the work 
would be carried on by the natives."
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A band of graduates of the Osaka 
Theological school, appeal through Mr. 
Necsima to American Christians, to en
ter the open door presented for the gos
pel in Japan, to multiply missionary re
cruits and training-schools for youth; 
and they declare that so great are the 
changes in that land, that "about the 
only thing that remains as it was is the 
natural scenery.” In one district, since 
1873, 71 Buddhist temples, have been 
abandoned to secular uses; and since 
1871, 700 in the whole empire.

Corea.—Dr. H. N. Allen is already 
widely useful as a medical missionary; 
the faith of the people in him embold
ened him to stay in Seoul when other 
foreigners felt it necessary to withdraw, 
during the late outbreak.

Romanism —In the college at Romo 
are 31 foreign cardinals .ud 32 Italian 
ones. If the number of foreign ones 
should be increased, would the next 
Pope be an Italian ? is the question they 
are discussing, now that there are new 
cardinals to be appointed.

It is reported that a "Temporal Pow
er League ” has been formed at Rome, 
in order to establish committees 
throughout the world, to advocate in 
the press and from the pulpit, the res
toration of the temporal power and do
mains of the Pope,

Syria. — Presbyterian missions, now 
in their 63d year, recently kept their 
half century Annual Meeting, some 
thirteen years having elapsed before 
the annual gatherings first began. The 
Turkish power is growing more hos
tile, and the crisis of conflict seems 
gradually approaching, The authori
ties put obstacles in the way of build
ing, and are scheming to close the 
schools and press ; they hint that the 
mission buildings are designedly lo
cated on commanding sites, and built 
in such fashion as to be easily turned 
into fortresses in case of war.

New Hebrides. -Rev. Mr. Inglis, 
twenty-five years a missionary, says: 
When I went to Aneityum there was 
not a widow on the island, not even a 
name for a widow, for the law doomed 
«very woman, on the death of her hus

band, to be strangled, and her body 
thrown into the sea with his. Now not 
only has this horrible practice disap
peared under the influence of the mis
sionaries, but the whole of this island 
and another have become Christian.

REVIVAL METHODS.
By J. O. Peck, D.D., New Haven, Ct.
The editor asks for an article on the 

above subject. It is limited to a brief 
space. Hence it must be only tentative. 
Again, I assume that what is wanted is 
my oicn methods. I could portray ideal 
theories, but they would remain, as 
those of many others, mere paper 
theories. For twenty-five years I have 
been learning by eyp.rience some 
methods which have be^n honored of 
God. He has left me no year without 
a revival, more or less extensive ; sev
eral thousands have been hopefully 
converted in that period, in the East, 
the West, the South, and the Middle 
States ; and yet I am learning every day 
how little I know. I am writing this 
article in the midst of one of the might
iest revivals that 1ms visited this classic 
city, in the memory of this generation. 
Hundreds have come to Christ. But I 

’ don’t see any less to learn.
To begin at the beginning. There 

are some things more fundamental and 
vital than any or all methods. They 
are convictions.

1. The conviction that to save souls 
is our supreme business. Making pol
ished sermons, cultivating literary 
tastes, studying theological lore, seek
ing wide ranges of scholarship, are fas
cinating and alluring, but they must be 
held in abeyance to the one great work 
of saving men for whom Christ died. 
Until a minister will put his best 
thought, hardest work, and highest 
ambition into the work of saving dying 
men, he will make an indifferent soul- 
winner. Until he flings sermons, repu
tation, popularity, in short, self, at the 
foot of the Cross, in one over mastering 
passion for souls, no methods will avail 
much. Look on the facts. Churches 
going on from year to year with just 
about the same number of members,
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gaining about enough to fill the gaps 
by death, while thousands are going 
down to hell, and no earnest determined 
efforts to save them are made. If such 
churches are not selfish, barren, heart
less travesties on evangelical Christi
anity, then Paul was a fanatic, and the 
New Testament is a delusion. Main
taining a genteel Sunday club for aris
tocratic self-satisfied saints (who are 
often mere baptized worldlings, mas
querading in the sacred name of holi
ness) is a burlesque on the religion of 
Jesus. Would Christ, revisiting our 
planet, cater to the complacent right
eous in our churches, or seek sinners ? 
Ministers must throb with the convic
tion that saving souls is their supreme 
work, before methods are essential. A 
poor method vigorously pursued, avails 
more than the best method weakly fol
lowed. Yet the aforesaid conviction 
and the method will be found.

2. The conviction that to save souls 
they must first be converted. Truism? 
To be sure. But it is not evidently a 
deep conviction. Much more work 
seems to be expended on the members 
in the church. To what avail? Only 
to produce over-fed, somnolent, gouty 
Christians. Year after year, they bear 
“nothing but leaves." Not a soul 
brought to Christ by them. Half of 
them have a name to live, but are dead. 
The way to edify Christians is not in 
their devouring many excellent ser
mons, but in impelling them to go to 
work to save somebody else. Nothing 
builds up the members like direct in
tense labor for souls. It is not the 
ninety and nine in the fold, but the one 
lost soul that Christ says is the supreme 
concern. He teaches that we are to 
“ leave" those in the fold and seek the 
perishing. They must be converted. 
Relatively too much is done for the 
church, and too little for sinners.

3. The conviction that God is ready 
to send a revival at all times. The old 
theories of periods, set times, and fav
ored seasons, are exploded. God is as 
willing to save souls at one time as 
another. He is yesterday, to-day, and 
forever the same. Whenever we use
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the appointed and approved means, Ho 
will bless. Not for twenty-five years, 
in eight different cities, in the four 
sections of our land, has He failed to 
revive His work in any one year of my 
ministry. I expect it and work for it. 
It always comes. I teach the church 
to expect it.

Now, with these and other convic
tions impelling to the work, we turn 
to the question of

METHODS.
First. Select by indications in the 

condition of the church or by convic
tions borne in on the pastor, or by god
ly judgment, the most favorable season 
for special meetings. Usually I have 
found the opening of the new year and 
the week of prayer the most desirable.

Second. Having decided on the set 
time, clear the decks for action. Plan 
for the opening of the work. See that 
no concerts, lectures, fairs, nor other 
distractions are admitted for this peri
od. Suspend all young people’s asso
ciations, lyceums and literary societies 
for the time. Give the revival the right 
of way. Give notice of all this.

Third. I have no evangelist or help
ers, but the local church. The pastor 
and his church, with God, are sufficient. 
If they believe this, they will have the 
victory. If they have not this faith, all 
is vain.

Fmrth. Let the pastor lead the move
ment with inspiration and courage. If 
he is aflame with zeal and confidence, 
the members will take fire and burn 
with his spirit. Let him be sure that 
“ the spirit of the Lord is upon him, 
for he hath an noin ted me," and then 
they will follow him, ns their pillar of 
cloud and fire. Ho will tell his dis
couragements to God, and his hopes to 
the people. Do not scold them, but 
electrify them with holy confidence in 
God. Appear on the field as a general, 
confident of his cause and of his men. 
Inspire the Church with courage and 
faith.

Fifth. Employ the members in the re
vival. Do not wait for the ideal condi
tion, when all shall have the armor on 
for the battle. Begin with the faithful,
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the “old guard,” and you will muster 
more. A revival comprises both the 
quickening of the Church, and the con
version of sinners. The best way to 
get the Church quickened is to give 
them something to do. They will soon 
find out where they are spiritually, and 
begin to seek the annointing of the 
Spirit. Get them to praying for 
a revival, and they will get revival. 
Get them to speaking, and the un
faithful will soon be confessing their 
sins and barrenness. Urge them to 
talk with sinners, and they will soon 
feel their need of more grace. The 
Holy Spirit and conscience are always at 
your side. Aim all arrows at the con
science. At the same time, instruct 
them in methods of work for Christ. 
They feel awkward. Drill them. Set 
them on picket duty, to speak to 
strangers, to seek out the wandering, 
to talk with their families. Pro
duce a conviction of personal respon
sibility.

Sixth. Seek at once the conversion of 
sinners. A few souls converted inten
sities the flame of revival. Seek out 
those most easily to be reached first. 
They are the tinder to kindle the fire. 
Nothing arouses the church like the actu
al conversion of sinners. There are al
ways some who can be reached quickly, 
by seeking them out, in every parish. 
These first fruits thrill with joy and 
hope, and zeal, the church, and tend to 
awaken seriousness in sinners.

Seventh. Preach directly at the con
science. Sinners know their duty. The 
Spirit convinces them of their condition. 
Preaching should be aimed at the con
science and will to induce decision. 
The first and imperative point to bo 
reached, is unconditional surrender to 
God. Motives urged should be scrip
tural and pungent. The word of God is 
the chief instrument. But this preach
ing must be red-hot ; searching and 
simple ; pressing on the conscience as 
the dentist’s instrument on the nerve. 
Penitential pain should follow the 
preaching. Not elaborate sermons, but 
short, sharp, searching exhortations are 
most effective. During the revival meet

ings the preacher must forget his repu
tation for preaching.

Eighth. Vary the services night by 
night. Largely use the members in 
prayer and speaking. Get them to tell 
sinners what led them to Christ, what 
they did to find peace, what evidence 
they had of conversion. It is surpris
ing what interest this has to the uncon
verted but awakened ones.

Ninth. Continuous services are better 
than occasional meetings. Night after 
night press the battle. Hard work ? I 
guess it is ! It is not the sortie, but the 
seige that conquers. Persistence is 
power. Pluck wins.

Tenth.’ Insist upon open confession. 
Christ allows no secret disciples. In 
some form demand that the surrender 
to Him shall be open commitment.

Eleventh. The greatest means of pro
moting the revival is in private personal 
persuasion of sinners. I know whereof 
I affirm. There is no method that is so 
effective as face to face appeal to the 
unconverted. I always spend the day 
in visiting and pleading with sinners, 
and the effect is seen at night in the 
presence of penitents seeking Christ.

TioelJ'th. Urge the church to this per
sonal labor with the unsaved. It inten
sities them and strikes the sinner a tell
ing blow.

The above points, skeletonize some of 
the methods which I have found royally 
effective. Limited in space, I could 
only hint, not unfold them.

THE PRAISE SERVICE.
No. II.

By Chas. S. Robinson, D.D., New York.
It does not seem necessary to keep up 

the fashion of an actual assembly in 
these sketches ; once we have been over 
that in order to make a suggestion con
cerning one of the ways in which a 
praise-meeting might be conducted. It 
will be better to leave forms to the in
genuity and taste of each pastor, and 
give our time and space here to anno
tations upon the hymns.

On the Tuesday before his death, Mr. 
Thomas By water Smithies—the genial-
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hearted editor of tlie British Workman 
for so ninny years, known nil over the 
habitable globe for his works of kind
ness and philanthropy—while quietly 
resting and apparently asleep, suddenly 
broke the silence of his chamber by re
peating in a firm and joyous tone the 
verse :

" Fattier of mercies ! in Thy Won!
What endlcHH glory shines I 

For ever tie Thy name adored
For these celestial lines.”

This is the opening stanza of a hymn 
containing twelve verses, from which in 
our modern collections seven are usu
ally omitted. The original poem was 
written by Miss Anne Steele, of Brough
ton, Hants, in England. She was the 
daughter of a clergyman of much piety 
and force, who ministered without sala
ry or stipend to a Baptist congregation 
for sixty years in succession, in that 
village where she was born and lived 
all her life. What Isaac Watts was on 
the one side, Miss Anne Steele was on 
the other ; differing in sex, but both un
married, they sang the sweetest songs 
of praise and experience for the Chris
tian home, and gave to the church of 
Christ Rome of the noblest lyrics for 
divine services in the sanctuary. And 
they lived tranquilly in the South of 
England, only fifteen miles apart. This 
devout and spiritually-minded woman 
became a member of her father’s church 
when she was only fourieen years old, 
and for all the rest of her life she was 
the faithful associate and worker with 
him in everything that was for the 
glory of the Master whom he loved. In 
her early life, she was betrothed to a 
gentleman named Ellsworth ; but on 
the day previous to their expected wed
ding he was suddenly drowned. Her 
heart was almost broken ; she remained 
true to his memory; and for all the 
long subdued years afterwards, she 
spent the little strength she possessed 
in doing affectionate and generous 
deeds of good among the neighbors 
with whom she was thrown. She wrote 
many hymns, some of which are among 
the most prized by God’s people of 
every name. Her health was always 
feeble ; her spirit was pensive, but not
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Mill; umpiring, bnt never excited ; for 
many seasons a great sufferer, she sang 
for the churches some of their most 
cheering songs ; then in full faith died 
at the last in 1778, aged sixty-one.

'•Abide with me ; fast falls the eventide."
This hymn, now grown to be dear all 

the world over, was given to the Chris
tian public in the year 1847. It was 
written by the llev. Henry Francis Lyte, 
a clergyman of the Church of England, 
then traveling for his health, and in the 
final stages of his disease. His home 
was in Lower Brixton, in the midst of 
a community of sailors and fishermen, 
who were generally kind and attentive 
to him, but had little or no education 
or cultivation of life. Indeed, from 
reading his biography, one would be 
led to say that he does not seem to have 
ever been happily settled in his minis
try. He was born of gentle blood at 
Kelso, in Scotland; but liis fortune was 
scanty, and he had a severe struggle to 
obtain his education. Giving up his 
early purpose to study medicine, he 
took orders as a preacher ; and though 
during his academic studies his schol
arship was quite promising, he imme
diately fell into what ho himself called 
“a dreary Irish curacy.” His life was 
filled with disappointments and afflic
tions. His ambitions were crossed, his 
affections were betrayed, his health 
failed. He died in his titty-fourth year, 
and was buried away from home in the 
cemetery at Nice, on his way to Rome, 
where he had hoped to find more help
ful rest and more soothing air than that 
of his seashore parish in England. The 
incidents connected with the compo
sition of this, his last poetic utterance, 
are singularly pathetic. Before leaving 
for the south, he girded himself up for 
the administration of one more com
munion service, although in strength, 
as he wrote, he was “ scarcely able to 
crawl.” The final words of his address 
at the table have been preserved : “ Oh, 
brethren,” said he, “I can speak feel
ingly and experimentally on this point ; 
and I stand before you seasonably to
day, as alive from the dead, if I may
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hope to ira press it upon you, and in
duce you to prepare for that solemn 
hour which must come to al1 by a timely 
appreciation of, and a dependence on, 
the death of Christ." Then he gave 
liis farewell to the members of his 
flock, and retired to his chamber. As 
the evening of the Sabbath day gathered 
its shadows, he came forth wearily, and 
laid in the hand of one of his relatives 
this hymn of eight stanzas, together 
with some music set to it,which lie had 
himself prepared. The tune has per
ished, but the hymn is immortal.

" Johuh, I my cross have taken."
Nearly half a century ago, Professor 

Wilson, in his Nodes Ambrosianw, ex
claimed : “ Have you seen a little vol
ume entitled * Tales in Verse,' by the 
Rev. Henry Francis Lyte, which seems 
to have reached a second edition ? Now 
that is the right kind of religions 
poetry." It is evident that the critic 
had a foresight of the merit which the 
church would recognize before long. 
This obscure country rector was to be
come famous among the singing chil
dren of God. The tine poem arrested 
so much attention at once, that for 
many years it was credited in all the 
American collections to Sir Robert 
Grant ; for nobody knew even the name 
of this modest curate, who was divid
ing his time with working out unwel
come parochial tasks and teaching 
African freed men, just liberated from 
slavery, so that they might go as 
catechists and schoolmasters to Sierra 
Leone, lu 182V the familiar piece of
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poetry appeared in the Homo Mission
ary Magazine, its general form being 
the same as now, with six double 
stanzas. Hut it must have been com
posed several years earlier than this. 
It has a living connection with the most 
interesting fact that up to 1818 he was 
not a truly converted man. He was 
preaching a gospel which experiment
ally he did not understand. This he 
did not suspect, till, on a certain occa
sion, he was sent for by a brother cler
gyman, who was dying and needed 
counsel. Then he found that he knew 
no more than this unfortunate neigh
bor about the way of salvation by a 
crucified Redeemer. They were both 
frightened and subdued. Together 
they commenced an eager and anxious 
study of the Scriptures, and in turn 
each was soon changed by the Spirit of 
divine grace in the whole temper of 
his mind and life. From this moment 
the author of the hymn began a career 
of thorough devotion. It is evident 
that these verses were inspired by the 
one great text of the New Testament : 
“If any man will come after me, let 
him deny himself, and take up his 
cross daily, and follow me." Often in 
the American manuals the last two 
stanzas are used as a hymn by them
selves, commencing “Know, my soul, 
thy full salvation." The sentiment of the 
poetry changes rapidly from surrender 
to triumph. And it is well to know, 
and sometimes to call to mind, that the 
last glorious words of this troubled 
man, who sang almost till breath failed 
him, were just these : “Peace—joy."

Preachers Exchanging Vuws.

PREACHERS EE CHANGING VIEWS.
He hears but half who hears one party only.—Ekschylus.

The Church and the Children.
Let me commend to the consideration 

of all pastors the following extracts 
about the relation of the pastor and the 
Church to the children:

A ChriHt-loviug pastor will lie always a cliild- 
loviug pastor. The real victory over a young 
heart is a castle for your life. Pray for the 
young. Pray with them in language perfectly 
simple, in terms expressive. Lay aside your 
grandeur, and be yourselves little children with 
them. They will cling to the knees which have

bent with them before the throne. You can 
never have a happier ministry than this. And 
if you an; truly faithful in it, you will get, in 
the affection aud faithfulness of the young of 
your flock, a most abundant reward.—Stephen If. 
Tyng, Sr., D.D.

A child of ordinary capacity and destitute of 
property, but converted to God in childhood, is 
frequently worth more to the Church than ten 
wealthy men converted at the noon of life.—Rev. 
John Todd, D.D.

It is desirable that children should be received 
into the Church when we see them from day to
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day seeking to come into the ways of the Lord. 
In iuy Imlf-cent .iry of experience, children taken 
into the church at eight and ten years have done 
better than those who entered as adults.—Rev. 
Henry Ward needier.

A child who does not want to go to church is 
permitted to stay at home without any good rea
son, He "does not want to go,” he • does not 
see the use,” he "will not go.” And so parents 
all w their children to do as they please. Not, 
indeed, in reference to the public school art* they 
permitted to choose for themselves. To that 
they mutt go, whether they wish to or not : and 
so they go. Parents are not afraid to prejudice 
their children in regard to secular studies, but 
when the attendance at preaching is in question 
there is no parental authority—or, at least, there 
is the largest degree of laxity. Now I assert, 
that parents are res/ionsible for the absence of the 
children from the jieivs on Sunday morning. Let a 
man resolve that his family shall be at church, 
and they will be there.

It is not merely authority that is needed at 
home, but an appeal to the child's conscience. 
Let a boy express disinclination to attend ser
vice; show him that ho owes all that he has to 
his heavenly Father; show him the propriety of 
keeping up the public recognition of God; show 
him the divine commands that call us to the 
house of God. In ninety-nine cases out of one 
hundred the boy will see the duty in a clear 
light, and his conscience will take him to the 
sanctuary.

The pulpit itself is not without fault. Do our 
ministers always make the service of the church 
interesting and instructive to the children ? Do 
they preach so that plain, unlettered men and 
little children can understand what they have to 
say ? Do the pastors of our churches in their 
casual intercourse with the children urge them 
personally to come ? Do the pulpits ring with 
pleadings and expostulations with parents as to 
their duties in the premises ? Do ministers visit 
from house to house in this interest ? And do the 
children of our ministers go to church by the au
thority of their parents ?—Rev. J. II. Vincent, D.D.

I devote as much time and labor to my chil
dren's sermons as to those prepared for the elder 
people.—Rev. Richard Xewbm, />./>.

The reason why it has come to be a received 
truth that so few are adapted to talk with chil
dren, is because so few take the time and thought 
necessary to prepare themselves for the work. 
Then, after thorough preparation they must put 
themselves in sympathy with their youthful 
hearers, and should aim rather to talk to them 
than address them.—Rev. Alfred Cookman.

We should get at the children as soon as wo 
can. The devil begins early enough; if possible, 
let us steal a march upon him. - Row!ami Hill.

I hope that the above extracts may be 
as suggestive to other clergymen as they 
have been to me.

New York. Child-loving Pastor.

“We Spend oar Years as a Tale that la 
Told."

In the exposition of this text in the 
Jan. Homiletic Review (p. 7G), you say, 
44 Our version renders it as a tale that 
is told "—i. e. 44 An idle story that is 
told for a moment's amusement and 
is then forgotten.” You note, however, 
that in the margin of our Bibles it is 
as a 44 meditation.” Some render it as a 
44 thought," the most rapid of all things; 
others as a “sigh,” that escapes from 
us and vanishes.”

Now is either one of these renderings 
the true one ? I think not. Does not 
the word “tale” here have the same 
meaning as in the expression, 44 the 
tale of bricks?” (Ex. viii: 8, 18.)

Webster gives as the second defini
tion of “tale": A number told or 
counted off ; a reckoning by count; an 
enumeration; a count in distinction 
from measure or weight; a number 
reckoned or stated. ” He also gives the 
following illustrations of its use :

"The ignorant who measure by tale, not by 
weight." Hooker.

" And ever)- shepherd tells his tale 
Under the hawthorn in the dale.”

(*'. e. Counts his Hock.) Milton.
" In packing they keep a just tale of the num

ber.” Carew.
With this definition in mind, the 

passage under consideration means : 
We pass the years allotted to us, count
ing them off, one after the other, until 
the whole number is completed, or un
til “the tale is told.”

Without criticising the translation 
in our version, it will be seen how well 
this turn of the passage makes it har
monize with the thought of the 10th 
verse:—“The days of our years 
are threescore years and ten, and if by 
reason of strength they be fourscore 
years, yet is their strength, labor and 
sorrow; for it is soon cut off, and we fly 
away.” Also with the 12th verse : 44So 
teach us to number "—tell the tale of— 
“our days, that we may apply our 
hearts unto wisdom.”

West Medford, Mass. C. W. Wilder.

How to Economise Time and Strength.
In Homiletic Review (Jan. p. 80),



Sermottü Criticism. 357188S. J

Rev. W. F. Crafts advises young min
isters to learn shorthand; will you state
1. Which is the best system to learn ?
2. After writing one's sermon in short
hand could one read it from the pulpit, 
if intelligibly written, without difficulty?

A. 1. The best system, on the whole, 
is Munson's. Text Book: “The Com
plete Phonographcr." The “Phrase 
book ” and “Dictionary” are also 
necessary for one who learns without a 
teacher. This system may be “learned” 
in twenty lessons of not less than 4 
Lours each, i.e. allowing a half hour 
per day, about 7 weeks will give one a 
speed of 30 or 40 words per minute on 
ordinary work. Practice of a half hour 
a day for ten or twelve weeks longer 
ought to give one a speed of 100, easily. 
Verbatim reporting speed is 140 1 GO. 
This is very difficult to attain. 2. It 
is not advisable to read whole sermons 
in the pulpit from shorthand. The eye 
is too closely confined to the paper, to 
the loss of anything like freedom in 
delivery. No amount of “ familiarity 
with the signs ” will do away with this 
objection. W. F. Crafts.

“ Going Out of Church," once more.
“ W. E. T.'s” method (Aug. H. M., p. 

€65) was a good one, for it was crowned 
with success. Another plan was once 
tried in an “out-of-the-way" appoint
ment. The people had not been edu
cated to “staying in during meeting;" 
so the preacher told them that at his

next appointment he would arrange his 
sermon in three parts : Part 1st, of 
five minutes duration; Part 2d, ten 
minutes duration, and Part 3d, fifteen 
minutes. So, at his next monthly ap
pointment, he preached for five min
utes by the watch and stopped to allow 
any one who desired, to leave the 
church. Then ten minutes more were 
consumed, followed by a pause, after 
announcing that he desired anyone who 
could not remain to go quietly out. 
After this he concluded his discourse 
in fifteen minutes, and no one left the 
church at either of the jxiuses.

II. E. H.

Ministerial Education.
I Bend you the following as a fitting 

illustration of Dr. Van Dyke's theory, 
judging by his article in the February 
Review, and as a proof that “a little 
learning is a dangerous thing,” and 
that a self-made man needs something 
more than to be hewn out with a broad 
ax. A little hamlet near a theological 
seminary supports a small chapel. A 
preacher holding forth there not long 
since, chose as his text, “What is 
man?” and in the course of his re
marks said that some men were self- 
made-that he himself was a self-made 
man—that desiring to learn the an
cient languages he bought a Lit in gram
mar, and in less than six months he 
was able to read Ilomer's Iliad!

Cobleskill, *V. Y. W. S. H.

EDITORIAL SECTION.
SERMONIC CRITICISM.

Ik that it first in his own cause seemeth just; hut his nriyhbor cometh and searcheth Aim.—Pbovf.bus,
xviii: 17.

Expository Preaching.
Expository preaching cannot be very 

sharply defined : for every sermon 
worthy of the name is more or less per
vaded with the Word of God and ex
poses the meaning of that Word. A 
sermon is a text unrolled, a divine seed- 
thought unfolded, a tree whose roots 
are in deep waters while the dew lies 
all bright on its branches. It grows in

the preacher’s mind like a plant in the 
earth : first the seed, then the blade, 
then the ear, after that the full corn in 
the ear. To write an essay upon some 
subject which is not discussed in the 
Bible, and then to search the Scriptures 
for a suitable ynotlo with which to adorn 
it, is not sermon making.

But, while all good preaching is more 
or less expository, expository preach-
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ing (technically so called) consists in 
the selection of a large text or passage 
of Scripture and making the whole dis
course to consist in the explanation and 
application of the very words. This, 
when it is well done, is the highest 
style of preaching. It looks easy to one 
who has not tried it; but it is, in fact, 
the most difficult mode of preaching, re
quiring the most profound knowledge 
of God’s Word, and the highest skill in 
the use of clear and simple language. 
But, difficult as it is, any diligent and 
devout student of the Bible may attain 
by practice to a useful proficiency in 
this mode of preaching. Let the min
ister be moved by a desire not to show 
his own learning nor to astonish the 
people by his ability as a sermonizer, 
but simply to impress upon the minds 
of others the meaning of a passage of 
Scripture with which he has first fed 
and refreshed his own soul ; and let him 
persevere in the attempt, in spite of 
stumbling and failures, and the difficul
ties will vanish after a while, like nnsts 
before the rising sun. The parables and 
miracles of our Lord and the beautiful 
and frequent stories of the Old Testa
ment, furnish the best subjects for a be
ginner.

The advantages of expository preach
ing are manifold. The following are a 
few of them:

1. It honors God’s Word: “By read
ing in the book of the law of God dis
tinctly and giving the sense, and caus
ing the people to understand the read
ing” (Neh. viii: 8); and this, by the 
way, is the divine authority and the 
best definition of expository preaching.
2. It enriches the mind of the preacher. 
If it is persevered in for years it will so 
fill him with Scripture thought and 
illustration that he need only turn the 
faucet of his mouth, and the word of 
truth will flow out from the fullness of 
his heart like water from a fountain.
3. It is the most profitable to the peo
ple. What they most need is instruction 
in the truth—not every kind of truth, 
but the truth God has revealed and re
corded for their enlightenment and sanc
tification. “Sanctify them through the
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truth: thy word is truth.” 4. It will 
furnish an exhaustless variety in preach
ing. It will hit, in their turn, all classes 
of hearers, and hit them without the 
offence which often comes from per
sonal preaching. Hearers who will re
sist the authority of the minister with
out a “ thus saith the Lord," will bow 
to the authority of God’s Word. There 
is no danger that a preacher who is 
“mighty in the Scriptures” and skill
ful in their exposition will run in a rut 
or preach himself out. Ministers who 
take their texts out of the newspapers 
and fill up their sermons with their 
own speculations, and find it necessary 
to move every few j’ears because they 
are themselves exhausted, or because 
the people crave fresh novelties, would 
“dwell among their own people "and 
“still bring forth fruit in old age," if 
they would only labor from the begin
ning to feed the flock out of the crib 
God has filled with an everlasting full
ness.

Declaring All the Counsel of God.
No feature of Paul's example comes 

home to the preacher of our day with 
greater force, than that which he de
scribes in his address to the Elders of 
Ephesus, when he says : “I am pure 
from the blood of all men, for I have 
not shunned to declare unto you all the 
counsel of God.” The Bible is full of 
themes which are avoided and tabooed 
in multitudes of pulpits. How many 
ministers have preached during a year 
past on the sinfulness of sin, the n<iture 
and authority of God's law, the necessity of 
being boni again, the day of judgment or 
the future punishment of the wicked? 
Does any one say that these themes are 
not the Gospel? Then neither Christ 
nor Paul confined himself to the preach
ing of the Gospel, for they certainly dis
coursed on these subjects. The Sermon 
on the Mount is but an exposition of 
the Law. True, there is here no thunder, 
nor lightning, nor terrible voice, at 
which the hearer trembles. But how 
the clear light of the Savior’s words 
searches the dark scenes of the human 
heart ; how it puts to flight the false
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glosses by which men have made void 
the law of God with their traditions ; 
how it brings out the secret motives of 
men and blackens them into guilt, show
ing us that hatred is murder, lust adult
ery, and covetousness theft ! The truth 
is, that Sinai stands in the way to Cal
vary, and we must come to the burning 
mountain of the Law before we can 
come to the Cross. Men must be con
vinced of sin and of their personal need 
of salvation, before they will accept of 
Christ as a savior. If we would preach 
with the demonstration of the Spirit, 
we must make ourselves the Spirit's in
struments in convincing the world of 
sin, of righteousness, and of judgment 
to come.

It is easy to flatter men, to prophesy 
smooth things, to declare only that part 
of God's counsel which it is pleasant to 
hear. But it is not honest to do so, and 
in the long run it is but a cruel kind
ness. The very people who are amused 
and pleased with the skill that plays on 
the surface of the Gospel, and substi
tutes sweet sentiments for the hard doc
trines of God’s Word, if they were alive 
to their own interests would rise up in 
protest against it. They would say : 
“ We do not want to be flattered and 
amused in the house of God on the Sab
bath day. We came here for a better 
purpose. Tell us the whole truth. Show 
us our sins. Let us hear what the law 
says to them who are under the law, 
that we may understand why we are 
shut up to faith in Christ. If we are 
sick, let us know the full extent and 
danger of our disease, that we may see 
our need of the great Physician, and the 
greatness of the remedy He offers." 
This will be the judgment of all men in 
the day when the secrets of all hearts 
are revealed. And the minister must 
anticipate that judgment, if he would be 
like Paul, “ pure from the blood of all 
men." It is better to convince one man 
of sin, that he may know also the bles
sedness of pardon—to slay one soul by 
the law, that it may become alive for
ever in Christ —than to sing a pleasant 
song and play skillfully on an instru
ment for the admiration of a multitude.

3o!)

It is the primary object of all preaching 
to prick men in their hearts, that they 
may cry out : What must we do to bo 
saved ? But a sermon ought not to be 
made up exclusively of the exposition of 
the Law. The remedy should always 
accompany the diagnosis of the disease. 
The Law, with its penalty and its pun
ishment, is the dark back ground on 
which the light of the knowledge of God, 
in the face of Jesus Christ, shines with 
celestial brightness.

A Sermon Criticised.
“ J. M." sends us the plan of a sermon 

for criticism from the text, “Whatso
ever a man soweth, that shall he also 
reap." His theme, “ Morality does not 
save." We make the follow ingcriticisms 
and suggestions :

1. Wo would never have thought of 
taking from this text the theme, “ Mo
rality does not save. "

2. We would not be willing to use the 
word “morality” with M.’s definition, 
“ A studious conformity of our actions 
to the relations in which we stand to 
each other in civil society.” This gives 
us no real standard of moral judgments. 
What are these relations ? Something 
unsettled, differing in different ages, 
civilization and communities. Perhaps 
M. means the relations which owjht to 
subsist between members of society. 
But who is the judge of these ? Society 
is divided as to what these laws of social 
morality really are. The conflict of to
day is not solely between those who 
obey and those who do not obey social 
morality, but between those who hold 
radically antagonistic views of the prin
ciples on which society should be built. 
There is no worthy définition of morali
ty which does not take in the consensus 
of the enlightened consciences of men. 
And there can be no definition of it 
worthy of the Christian pulpit which 
does not go even higher, and take in the 
principles of right as declared in the 
Word of God. Indeed, these are now 
commonly understood to be involved in 
all real morality. An openly unchrist
ian deed would be called an immoral 
deed in almost any community where
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the Gospel is known. Besides, M 's 
definition excludes all the private ac
tions of men from the field of morals. 
While our lives are largely interwoven 
with the lives of others, we are con
stantly conscious of an independent, 
even isolated, sphere of responsibility, 
viz. : to ourselves. The use of our time, 
the treatment of our bodies, the whole 
brood of “secret sins," are certainly of 
moral import.

3. This incorrect definition of moral
ity leads M. into other misstatements, 
e. g.: “Morality is confined to outward

acts," a statement in which even Pagan 
moralists would not follow him. If we 
are not mistaken. M. will find that even 
the unconverted men of his congrega
tion will mean something vastly higher 
and better by what they term their mo
rality, than their preacher gives them 
credit for. Better allow to morality its 
noblest significance, the answer of a 
good conscience, the obedience of all 
laws of right; and then preach the Bible 
doctrine that no man is really perfectly 
moral ; “ there is not one that doeth 
good ; no, not one."

HINTS AT THE MEANING OF TEXTS.
Our ideas tike pictures, are made up of liijhts and shadows.—Joue

Christian Culture.
Six Kinds of Evangelical Justifica

tion.
How should man be just with Ood? 

Job. ix: ‘2.
I. By Christ, its Righteous Author.— 

Gal. ii: 17.
II. By Grace, Sovereign in its origin. 

—Rom. iii; 24.
III. By Blood, Divine in its merits.— 

Rom. v: 9.
IV. By Knowledje, Intelligent in its 

Oiaracter. —Isa. liii: 11.
V. By Faith, Appropriating as an In- 

strument Rom. v; 1.
VI. By Works, Evidential in Results. 

—James ii: 17.
OB,

I. Divinely, by üirist, its appointed 
Author.—Rom. iii; 25.

II. Freely, by Grace, its unmerited 
source.— Rom. iii: 24.

III. Meritoriously, by Blood, its pre
cious purchase.-Horn, v: 9.

IV. Intelligently, by Knowledge of 
Christ's character.—Isa. liii: 11. Ps.

V. Instrument ally, by Faith, as an 
Instrument.—Rom. v: 1.

VI. Declaratively, by Works, as an evi
dence.—Janies ii: 17.

God’s Thoughts and Ways.
Fbr my thoughts are not your thoughts, etc. 

—Isa. lv; 8, 9.
With God, salvation is a present gift 

and experience (Juo. ii; 36), with man,

it is a future hope and blessing. The 
one works from happiness to holiness, the 
other from holiness to happiness. With 
God, faith brings joy and peace, then 
works by love, purities the heart, and 
overcomes the world. With man, it is 
a nauseous medicine, taken not from 
pleasure, but to remove pain; he “ turns 
earth into a hell, in hope to merit 
heaven."

God gives a new heart and thus se
cures a new life (Ezek. xxvi: 26, 27). 
Freedom first, service next (Ex. iv: 23). 
Man would make himself a new heart 
by leading the new life, sweeten the 
stream and so filter the fountain, im
prove the tree by raising better fruit. 
God works from within, from the centre 
to the circumference. Man from with- 
out, beginning with the circumference 
in hope to reach the centre.

Diseased humanity spends all its liv
ing in the use of quack medicines, and 
only grows worse, vhen a touch of 
Christ cures the patient.

The Soul’s Soliloquy.
Wlty art thou cast down, 0 my soul ? and 

rchy art thou disquieted in me?—Ps. 
xlii : 5.
I. David’s Disquietude.—1. GoiVs for

getfulness ; 2. His own mourning, and 3. 
Enemy's oppression.

II. David’s Hopefulness.—!. God is; 
2. God is mine; 3. God will yet be praised 
bymt.
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Though a fugitive, David could thus 
encourage himself in God. Do trials 
drive you to God as delighting in, sub
mitting to, nnd commencing with Him? 
Joseph sold, yet saving his brethren. 
Job, bereaved of children, friends, prop
erty, yet richer than ever. Nebuchad
nezzar eating grass like an ox, then 
wearing the crown of Babylon. Jonah 
three days in the whale, yet living to 
preach in Nineveh. Lazarus dying, yet 
raised to everlasting life. All, all are in
stances of God's mercy, illustrations of 
what we too may be or do, and the recol
lection of which will draw forth the 
sweetest songs of praise.

Revival Service.
Lingering Lot ; or, “Gold may be

BOUGHT TOO DEAR."
A ml while he lingered, etc. (Gen. xix : 10. )
I. Lot was a Christian.—2 Pet. ii: 

7, 8. To be a Joseph in Egypt, an 
Obadiah in Allah's palace, a Daniel in 
Babylon, a “saint in Nero’s household," 
and a “righteous man in Sodom,” one 
must have the grace of God in his heart.

II. Lot lingered. The gold became 
dim, a disastrous eclipse darkened the 
disk of his luminary, the dry rot of 
worldliness spread through his soul, 
(xiii: 10.) Perhaps he reasoned: “I can 
dispose of my herds to better advantage, 
consult the ‘ Sodom Sun ’ or ‘ Gomor
rah Gazette ’ as to the state of the mar
kets, procure a higher culture for my 
daughters, and introduce them into fine 
fashionable society." So he lingered, 
was loath to leave the city, and would 
not have left it, had not the angels 
thrust him by force away from the im
pending ruin.

III. His lingering disposition grew 
UPON him. At first he pitched his tent 
towards Sodom, (xiii: 12.) Though he 
knew the character of the citizens, we find 
him next in Sodom, (xiv: 12.) Though 
rebuked for his worldliness by God who 
gave him and his goods into the hands 
of Chedorlaomer, he did not learn the 
lesson ; he was mean enough to keep 
the advantage obtained through the 
generosity of the grand old Christian 
gentleman, his uncle; a spiritual par

alysis seems to have mastered him : he 
succumbed to temptation, and, were 
there no distinct Bible testimony, we 
could hardly believe he was a righteous 
man at all, so effectually did “ evil com
munications corrupt good manners.”

IV. Through lingering, Lot's life 
was A failure. So feebly did he repre
sent the cause of truth and righteous
ness in Sodom, that he must have passed 
for a hypocrite. To justify themselves 
in sin, they would naturally taunt him 
with his inconsistencies, scorn his relig
ion, disbelieve his warnings, and so per
ish in the fiery flood. Homeless, friend
less, wifeless, he welcomes a cax : ? the 
mountain as a refuge for himself and 
two daughters; who tempt him first with 
the intoxicating cup, and then to deeds 
of darkness, over which the angels must 
have wept. God could say of Abraham, 
“I know him that he will command his 
household after him”: not thus could 
He testify of Lot. “The evil that men 
do lives after them; the good is oft in
terred with their bones." The Midian- 
ites and Moabites perpetuated his sin 
and shame to distant generations. Not 
one soul saved in Sodom, or in his 
own house by his instrumentality; this 
world’s wealth all lost. Lot passes away 
to the judgment, the Spirit of God not 
deigning one word of information as to 
the time, place, or circumstances of his 
death. Lot bought gold too dear.

Sins of Omission Ruinous.
“ IIow shall we escape, if we neglect so 

great salvation ?”—Heb. ii : 3. See 
Barnes in loco.

The Indian did not row himself over 
Niagara,he simply moored his boat some 
miles up the river and went to sleep— 
the current did the rest.

Archbishop Usher used to pray, 
“ O Lord forgive me all my sins, especi
ally my sins of omission." In the 
judgment, men will be condemned for 
neglect, and not for positive violations 
of the Decalogue.—Matt, xxv: 42-6.

“Therefore to him that knoweth to 
do good, and doeth it not, to him it is 
sin."—James iv: 17.
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LIVINO ISSUES FOR PULPIT TREATMENT,
Where >111/ profile think / am lfound to think.”—II. W. llKKtllFli.

The practice af divorce, though in some countries permitted, has lieen discouraged in all.—DUBKB.

Tho Divorça Question.
Zw the laonl, the (hnl of Israel, snilh that

he hateth fm'timj atony. Mill, ii: 10.
Nowiikkk is the problem of ilivorco ho 

poorly solved, or ho charged with dan
ger to the future, as in the United 
States. It is certainly un alarming fact 
that the ratio of divorce to marriage is 
rapidly on the increase, and has already 
reached frightful proportions. We 
give below some statistics on the 
subject, gathered by the llev. Samuel 
W. Dike, Corresponding Secretary of 
the National Divorce Reform League, 
who has given years to the study 
of this question, and is generally 
accepted as the best authority on 
the subject of divorce in the United 
States.

In 1849, Connecticut granted 91 di
vorces, about 1 for every 95 marriages. 
In 1878, the annual average for 15 
years had become 415, or 1 to every 
10*4 marriages. In 18(50, Vermont grant
ed 94 divorces, or 1 to every ‘29 mar
riages; in 1878, 197, or in the ratio of 1 
to 14. In 1800, Massachusetts granted 

‘249. or 1 to 51 marriages; in 1878, (500, 
or 1 to 21‘4. In New Hampshire there 
were 107 in 1860, and 914 in 188*2, or in 
the ratio of 1 to 10 9 for the latter year, 
against 1 to 91 in the former. Rhode 
Island granted 162 in 18(59, or 1 in 14 
marriages, and 271 in 1882, the ratio 
being 1 to 11. In Maine, in 1880, there 
were 587 divorces, or 1 in 10, or, pos
sibly 9, marriages. And a similar con
dition of things is found in other 
States. In Ohio the ratio of divorces to 
marriages, in 1865, was 1 to 26; in 1882, 
1806 were granted, or 1 to 16*8 mar
riages; while in 1889 the number reached 
1965, or 1 to 16. In two large counties 
of Minnesota the ratio of divorce suits to 
marriages rose in 10 years, in one 
county from 1 to 29*9 to 1 in 22 9; and 
in the other from 1 in 19 to 1 in 12. In 
6 years the ratio of divorce suits begun 
in Cook County (Chicago) to marriage 
licenses granted was 1 to 9*5. In 1882, 
the ratio of divorces actually decreed

was 1 to 1,9'4. St. Louis granted 205 
divorces one year, and the very next 
490 suits were entered.

The state of things in California is 
still more alarming. The Rev. Dr. 
Dwinell, of Redwood, Cal., in an admir
able article in the .Vein Etujlamler (Jan. 
1884) shows that there were in a single 
year, in 29 of the 52 counties of Cali
fornia, 789 divorces to 5,849 marriage 
licenses, or 1 divorce to 7 41 licenses. 
San Francisco divorced 999 married 
couples in 1880, and 964 in 1881. Mak
ing the estimate of 9 marriages to 1,000 
inhabitants, there were actually granted 
in that city, in 1880, 1 divorce to each 
5.78 marriages ! Other parts of the Pa
cific State, it is claimed, make as bad, 
if not a worse, showing. Philadelphia, 
in 1862, granted 101 divorces; in 1872, 
215; and in 1882, 477, or more than 
quadrupled in 20 years ! New York 
city divorced 212 in 1870, and 916 in 
1882. The number since has greatly in
creased, but wo have not the exact fig
ures at hand.

One of our New York daily papers re
cently printed a full summary of the 
divorce suits now pending in the cities 
of Philadelphia and Chicago. All told 
there were 719 cases, of which 426 were 
brought by women, and 299 by men, 
with seven cross suits, in the four 
Courts of Common Pleas in Philadel
phia. This list, however, goes back to 
the March term of 1881, and is hence the 
accumulation of nearly four years. Chic
ago has pending at the present time no 
fewer than 674 cases—45 less than our 
supposed exemplary Quaker City. The 
period covered, however, is somewhat 
less. And it is to be said for these and 
other of our large cities, where the laws 
make divorce easy, that they are sought 
unto by parties who only abide there for 
the required statutory time. Rut, palli
ate it as we may, the showing is most 
disgraceful. It speaks in trumpet tones 
of the utter passion and selfishness of 
many men and women; of their disre
gard of both the moral and material
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welfare of tlieir children nnd of the 
community.

Complete returns for 1K7H show that 
New England granted 2,113 divorces, 
and probably the number in 1H84 was 
still greater, notwithstanding important 
legislation which has reduced the evil 
in some of the States. " It is safe to 
stiff,” says Mr. Dike, " that divorces have 
doubled in jrrofiortion to morriaijes, in 
most of the Northern Slates, within 30 
years, and present figures indicate a 
still greater increase."

Comment on such facts seems need
less. If such a state of things, existing 
even in Njw England, the centre of 
Puritanism, as well as in all our North
ern and Western States, and measurably 
at the South, does not excite deep and 
wid spread alarm, and amuse the 
people to take concerted and active 
measures to check the growing evil and 
save the Family from actual t n,
alas for us ! our glory and our strength 
will quickly depart.

It is a noteworthy fact that this fear
ful increase of divorces has quickly fol
lowed the relaxation of divorce laws, and 
the new facilities for obtainintj them. In 
many of the States the causes on which 
divorces are obtainable have been ma

terially increased. Some of the States 
have gained an unenviable reputation 
for granting divorces on the most friv
olous grounds, and thousands have 
flocked thither to have their marital re
lations dissolved. And, worse than all, 
the possibility of getting a divorce with
out jndtUcilj/, on manufactured evidence, 
and by means of fraud and collusion- 
lawyers, for " filthy lucre's " sake, sell
ing their services for such a despicable 
and criminal purpose—has had a po
tent influence.

The remedies to be urged are patent 
to every reflecting mind. First of all, 
public sentiment must be aroused by 
means of the pulpit, the press, and 
leagues of citizens, and concentrated 
and voiced in clear, ringing tones 
throughout the land. Next, the divorce 
laws of the several States must be mate
rially changed and made more strin
gent and uniform, and conformed to the 
teachings of Christ on this vital subject. 
And last of all the Constitution of the 
United States should be changed, so as 
to have one uniform law everywhere. So 
eminent a jurist as Chief Justice Noah 
Davis says that it is necessary to add 
only two words to existing provisions 
in order to secure this important end.

EDITORIAL NOTES.
High License No Remedy.

"Do you not think high license a good solu
tion of the Liquor Question ?"—A Hkaiuui.

We do not; and for three reasons: 
(1) It makes more respectable, and 
hence more dangerous, the liquor 
saloon. The effect, of course, of a high 
license is to reduce, for a time, the 
number of saloons, but not the amount 
of business done. The saloons which 
remain are larger, richer, more royally 
furnished, and more inviting. (2) It 
intrenches the liquor traffic behind the 
selfishness ol the tax-paying citizens. 
In some towns, where high license pre
vails, nearly all the municipal expenses 
nre met by the Whiskey tax. Every 
property-holder thus becomes finan
cially interested in keeping up the 
Whiskey business. (3) Say what we 
may in explanation of such tax, the

effect cannot but be immoral for the 
State to raise a revenue from the vices of 
its citizens. Paris licenses licentious
ness, and we are horrified; the next 
generation of Americans will be, prob
ably, as much horrified at the licensing 
of the liquor traffic.

Nor, where tried, arc the results of the 
liquor traffic beneficial. Says Dr. Her
rick Johnson, of Chicago, after study
ing the effect of the high license experi
ment in that city: "High license in
duces the saloon-keepers to resort to 
other evils to make good their loss by 
it.” It has passed almost into a prov
erb": Make the license $100, and the 
saloon-keeper says, "I must have your 
boy;" make it $1,000, and he says, "I 
must have your girl also." In Lincoln, 
Nebraska, the license tax is $1,000, and 
wo understand that there are but two
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or three saloons in the town. What is 
the result? The following is the testi
mony of Hon. H. W. Hardy, ex-Mayor of 
Lincoln, and the father of the famous 
Nebraska high license bill: “There has 
been no improvement in our saloons; 
high license has done nothing toward 
waking up temperance sentiment ; 
saloon-keepers violate the law, as they 
always did. Gambling and prostitu
tion go hand in hand.” The Hon. John 
13. Finch, of this same State, Nebraska, 
and who was one of the chief advocates 
of the high license measure, bears sim
ilar testimony to that of Mr. Hardy's 
touching the results of the measure: 
“I now know I was terribly mistaken 
in my theories. Many of the delusions 
urged in defence of high license have 
been exploded by the trial of the law.”

Let us not seek to heal the frightful 
wound of intemperance slightly, say
ing, Peace, peace, when there is no 
peace.

i Where Our Faith ?
“ Poor Gordon ! What a sad ending !” 

Who says that? Look at it. That name

of Gordon has passed into history as 
one of the fu\v heroic names never to 
be forgotten. Isn’t that something ? 
But it is not all, nor the best. Gordon’s 
death has been a revelation to the world 
of true heroism, of a love of humanity 
greater than love of self, a faith in “un
seen things” so strong that the things 
which are seen are accounted as dust. 
These things hundreds of millions in 
Africa and in Asia will hear of for ages. 
A hundred missionaries could not so 
affect the minds of those hordes in favor 
of Western civilization and of Christian
ity. “Poor Gordon !” He, of all the 
hundred thousand men who left earth 
that day, is least to be pitied ! When 
put to a real test, how little faith the 
world has as yet developed in soul ele
ments !

Yes ; we Know.
To Editor IIom. Review:

On page 206, Homiletic Review for March 
reference is made to *‘ Ecce Homo by Dr. Parker." 
It must have been a mere slip that caused you 
to make that mistake. As you know, '‘Ecce Homo ’’ 
is by Professor Seeley, while Dr. Parker wrote 
“Ecce Di’us." W. F. McDowell.

Oberlin, O., March 3, 1885.

CUBBENT RELIGIOUS THOUGHT OF CONTINENTAL EUBOFE.
By Prof. J. II. W. Stuckenberg, D.D., Berlin, Germany.

[GERMANY.
biblical.

Works on the Old Testament in 1884. An article 
cu this subject, by O. Zockler, is found in Lu- 
thardt's journal (Zeitschrift Jürkirchleibe Wissen- 
schaft und Kirchleibes Leben), first number, 1885. 
The attacks on the Old Testament by Wellhausen 
and others have been the occasion of numerous 
works and articles of a critical character. 
Scholars haw been more intent on gathering 
and developing learned aids to the study of 
Scripture than on the interpretation of particu
lar books. Little has been done for the purely 
biblical and theological literature of the Old 
Testament. Improved editions of commentaries 
have appeared, various articles on particular 
passages in learned journals, and practical ex
positions of Genesis and the Psalms; but on the 
exegesis of the Old Testament nothing of special 
importance has been published. Much has, 
however, been done in text criticism, grammar, 
lexicon and antiquities. Riehm’s //and Lexicon 
of Biblical Antiquities, 2 vols., was completed in 
1884. Its contributors belong mostly to what is 
called the Middle Party, and its standpoint is 
between the extremes of orthodoxy and the 
negatively critical school. The Calwer Bible

Lexicon, edited by P. Zeller, is of a more prac
tical character, and quite a number of preachers 
contributed articles. Many on the Holy Laud 
were prepared by the anti-Darwinian geologist, 
Oscar Fraas, of Stuttgart ; those on Assyriology 
are by F. Delitzsch. Zeller's enlarged and im
proved edition of the Biblical Lexicon, 2 vols., 
aims to be biblico-theological and edifying rather 
than critical; nevertheless it is also an important 
help for the critical study of the Bible. In the 
new edition of Zockler’s Handbook of the Theo
logical Sciences, the articles referring to the Old 
Testament have been much enlarged. All those 
works take into account the n ent critical at
tacks. In the negative school, Wellhauaen has 
published a sketch of the History of the Old Tes
tament, based on his article in the “Encyclopedia 
Brittanica.” Equally negative, or still more so, 
is the work of L. Seiuecke, whose second volume 
of the i/istory of /srael (the post-exile period to 
the destruction of Jerusalem) recently appeared. 
The Chief /’rohlems in the //istory of the israelite 
Religion, F. E. Koenig, is more moderate. He 
holds that the Pentateuch was composed gradu
ally, down to the post exile period, but opposes 
the inference* usually drawn from this by the 
negative school. He claims that the Juhveli re-
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ligioi! had already essentially become the religion 
of the whole people at the time of the departure 
from Egypt, and that, while it was at times ob
scured by idolatry, it was never overthrown. 
Jahveh was never regarded as merely a national 
deity, like Baal of the Canaanitcs, but as Lord of 
the whole earth. It is simply a fiction of the 
theory of natural development, that it was not 
until the time of the prophets (9th and Htli cen
turies B.C.) that the former nationally limited 
Jahveh worship was developed into ethical 
monotheism. Already, before the prophetic j»c- 
riod, Jahveh was worshiped as a purely spiritual 
god, and this idea of him is not, as the negative 
criticism holds, the result of naturalistic de
velopment.

First Epistle to the Thestalonians. There is a 
critical examination of the genuineness of this 
Epistle, by II. V. Soden, in Stwlien en Kritiken, 
1885, 2 Heft. Critics have usually considered 
the first and second letters together, and as a 
consequence the conclusions respecting the one 
have been regarded as determining those re
specting the other. Grotius, Baur, Ewald, Lau
rent, Davidson and others, pronounce the second 
the older ; when, consequently, it was regarded 
as not genuine, the same argument was used a 
fortiori against the first. Soden separates the 
two epistles altogether, examines the question 
of the genuincss of the first entirely on its own 
merits, and uses as the standard of comparison 
the four epistles, admitted even by the Tubingen 
school, to bo genuine—namely, ltomans, Corin
thians, and Galatians. He discusses, 1. The 
Formal Character of the Epistle (its language 
and its style); 2. Its Dogmatic Contents; 3. Its 
Historic Data. His conclusion is as follows : 
“No passage in First Thessalonians bears the 
stamp of being un-Pauline, and none occasions 
difficulties on the supposition of its Paulino ori
gin. On the contrary, with all the originality 
in linguistic form, many passages bear the un
mistakable stamp of the Pauline mind and spirit 
and ideas.” No evidence is found in the letter 
itself against its origin in the days of Paul and 
against his authorship. Less dogmatic than 
Homans and. Galatians, this epistle gives the 
apostle’s conception of the Christian life of 
faith and love and hope, an l of the blessed con
fidence in the power of redemption. ‘ The ob
ject contemplated by the eye of faith is Christ, 
as the Hon of God. Paul saw Christ, the glori
fied Christ, at his conversion: and here it is 
not the historic or the crucified, but the glori
fied Christ who is the centre of his faith. His 
eye rests neither on the past nor the present, 
but looks into the future; and in that future he 
expects the return of the Lord whom he viewed 
as glorified.”

The (ilory of Jesus. Ry Georg Rietschell (Chris- 
totrepe, 1885'. The Gospel does not attempt to 
describe persons, but by means of a few words 
and deeds frequently gives striking revelations 
of character. From the accounts of Peter, John, 
Thomas. Xicodemus, Nathanael, Pilate and

others, we obtain distinct ideas of their pecu
liarities. Is it possible to give the characteris
tics of Jesus, as of other persons in the New 
Testament ? A century ago the theologian, Nie- 
meyer, of Halle, prepared a large work, in which 
the biblical characters were described according 
to their individual peculiarities. His avowed 
aim was to complete the work by giving the char
acteristics of Jesus. During the author's life, 
in a period of nearly fifty years, five editions of 
the work appeared; but Niemeyer did not ven
ture to add to any edition the promised sketch 
of Jesus. After his death the publisher re
quested Professor Hase, still living in Jena, to 
prepare for the sixth edition a separate volume 
on the characteristics of Jesus. But, he says,
“ I prudently declined, and no one else has un
dertaken the task. The representation of the 
history of Jesus encounters this peculiar diffi
culty: that in the life of Jesus, what is strictly 
characteristic scarcely appears at all. It belongs 
to the character of Christ not to have that which 
is characteristic.” In Him is found what is 
universal—the perfectly human, free from sin 
and from all that is partial. He has in perfec
tion all the noble qualities of manliness, yet Ho 
has the submissive patience, the endurance in 
bearing pain, the power to sacrifice and bilently 
to bear injustice, which arc regarded as spe
cially characteristic of woman. In Him strength 
and tenderness are blended. He is at the same 
time a lion and a lamb. His power was felt 
equally by men and women. Not a woman is 
mentioned in the entire Gospel as hostile to 
Him; the heathen wife of Pilate not even funn
ing an exception. With all His heroic strength, 
He was specially friendly to children, and made 
them models in His kingdom. He was equally 
superior to national limitations and to the preju
dices of the times. Men are frequently distin
guished according to temperaments, and are 
pronounced sanguine, choleric, melancholic or 
phlegmatic. Which of these four temperaments 
was peculiar to Jesus? “No one of the four. 
Without any prominence of the one or the other 
He unites in a wonderful manner in His person 
the most eminent peculiarity of each tempera
ment, without partaking of the weaknesses, par
tialities and dangerq which belong to each 
sharply marked temperament.”

SYSTEMATIC THEOLOGY.
Among the most important of the recent works 

in this department is the Science of Christian 
Doctrine (Vie Witsenschnft iler Christlieben Lchrei, 
by Prof. Dr. Martin Kaehler, of Halle. The first 
part ghes the Introduction and Apologetics, 
the second. Dogmatics. Here, not even an out
line of the rich contents can be given; only its 
general tendency can be indicated. The author 
belongs to the right wing of the Prussian Union, 
in which the prominent parties are the Positive 
Union, the Protestant Association, and the 
Middle Party. He belongs to the first, or most 
orthodox, and is one of its intellectual leaders. 
His book is profound and scholarly; but, uufor-
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tuuately, written in a style which makes it diffi
cult even for German scholars. He holds that 
the objects of theology can exist only for him 
who seizes them by faith; they must have be
come a personal element to him who would ap
prehend them. Mere spallation can never 
discover them. But while individual faith is 
essential for the construction of theology, it is 
not the aim of theology to represent the faith of 
an individual, but what is common to the whole 
of Christianity. Besides faith, theology pre
supposes an historic revelation and a church. 
Revelation was an historic process, which is rep
resented in sacred history and is concentrated 
and consummated in Christ. All religious cul
minate in Christianity; the other religions do 
not compose it, but it rises above them, contain
ing the ideal which they strive after. It aims to 
make man conscious of sin, but also to remove 
the same and restore him to communion with 
God. Sin destroys the harmony of man with 
God and also with his fellow-men; and in re
demption this harmony is to bo restored. The 
deep conception of sin in the work prepares for 
a corresponding conception of the need of re
demption and of the work of redemption itself. 
The author, in fact, regards the doctrine of jus
tification by faith as the substance of dogmatics. 
God is personal and supernatural: by means of 
religion man is brought into communion with 
Ilim. The essence of religion consists in the 
personal relation to God as the one who deter
mines the whole moral life. Christ is God, yet 
truly man; the divine in His person is the heart'r 
of the human, and the human yields itself per
fectly to the divine. On the one hand He reveals 
to man the love of God, on the other He is man's 
substitute. Revealing man’s redeemability, Ho 
also actually redeems him by bearing the curse 
of the law. Sin is a free act; but sin can be re
moved from man by an act of divine grace.

Another work, evangelical in doctrine and 
spirit, is by Prof. Dr. F. H. R. Frank, of Erlan
gen: The System of Christian Morality, First Part 
{System der Christliehm SUtliebkeit), Since Dor- 
ner's death, Frank iaprobably the most eminent 
writer on systematic theology. Of his System of 
Christin Certainty a new edition recently ap
peared, and his recent work is sure to excite 
much interest. Far removed from all blind 
faith or thoughtless acceptance of authority, ho 
seeks that certainty in Christian dogmas and 
ethics which is attained by a thorough, compre
hensive, and critical examination of these sub
jects. In his work on Morality he aims to estab
lish the purely Christian view of morals as 
drawn from Scripture—not any of the various 
phases assumed during the development cf the 
Catholic or Protestant Churches. Like the work 
of Kaehler, his book holds that the central 
Chv stian doctrine is that of justification by 
faith in Jesus Christ. Its thought and style are 
also obscui -somewhat scholastic.

BIOOBAPHICAL.
The Life of Tholuck, by Prof. Dr. Witte, first

volume, extending from 1799-1826. In interest 
for ministers, no German biography equal to 
this has appe ared for a long time. The arrange
ment, unfortunately, is not as good as it might 
be, and one finds material for a biography 
rather than a finished work. But the subject 
and the matter are such as to interest a large 
circle of readers. The author had various jour
nals of Tholuck at hand, much of his corres
pondence, and a large stock of reminiscences 
furnished by friends and pupils of Halle. The 
book gives a view of his childhood at Breslau, 
in a home where the father was violent, and 
often cruel, and where a stepmother did her 
utmost to prostrate his ambition for learning. 
He himself became extremely morose, frequent
ly threatened and several times attempted to 
take his own life, and passed through many 
inner, as well as outward struggles in his youth. 
His acquisition of languages was phenomenal, 
his greatest ambition was to master those of the 
Orient, and of all, the Arabic was his favorite. 
At the ago of eighteen he went to Berlin on a 
romantic errand, became the inmate of the 
house of an eccentric Oriental scholar, von Diez, 
and here received lasting religious impressions. 
In the University of Breslau he had been mat
riculated as a student of philology, but through 
the influence of his benefactor, he entered tho 
Berlin University as a student of theology. The 
most marked change in his religious views is, 
however, traceable to Baron Kottwitz, a muu 
with heroic faith, boundless sympathy, and a 
mandons power over seekers after spiritual 
light. At the age of twenty-one Tholuck became 
tutor in the University of Berlin, soon after
wards professor, and at the age of twenty-seven 
he was transferred to Halle, then frequented by 
more Theological students than any other Ger
man University. But even as a teacher of The
ology he was frequently tortured with doubts. 
Faith came and vanished ; peace blessed his 
spirit, and then yielded to the most violent agi
tations. His soul seemed to be harassed by all 
the theological distractions and religious con
flicts of the day. It is specially interesting to 
watch the development of his personal spiritual 
influence, for which afterwards he became so 
celebrated. The book closes with his journey to 
Hallo, to become the successor of Professor 
Knapp. The second volume is to complete the 
biography.

An interesting and learned biography of 
Ambrose, Bishop of Milan, by Dr. Th. Forster, 
has recently appeared. It is tho result of six 
years of research. The author first gives a sketch 
of Milan, and the condition of the age, and then 
an account of the life of Ambrose. The second 
chapter treats of him as a theological writer ; 
the third as a preacher and poet.

SOCIALISM.
Among tho burning questions of the day is 

what to do with Socialism ? All repressive meas
ures against the press and meetings of the social 
democracy have not had the desired effect. Its
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growth has startled the nation. In 1867 the par
liamentary candidate of the party received 67 
votes in Berlin ; in 1871, 2,056 ; in 1874, 11,279; 
in 1878, 56,146; in 1884, 68,582. In the whole 
Empire the party cast a little over one hundred 
thousand votes in 1871 ; last year 550,000. This 
enormous increase has led to lively religious 
and political discussions as to the causes of this 
growth. These discussions are found in papers, 
pamphlets and books, altogether to > extensive 
for even a survey here. The religious aspect of 
the social democracy can, however, be given in 
outline. Those who regard the party as com
posed solely of atheists, are greatly mistaken. 
Many of the leaders are atheistic ; but it is not 
their religious views which give them their in
fluence. The laboring classes are attracted by 
the hope of bettering their material condition, 
and this accounts for the large number of votes. 
Even the leaders do not propose to antagonize 
religion ; but they oppose a State Church sup
ported by taxation of the people. They want 
religion to be treated as a private affair, left en
tirely to the choice of each individual. Even 
among the leaders there are some who do not 
reject the Christian religion, but claim its author 
as the first social democrat. In Hanover the 
leaders of the party even accepted all the articles 
of the apostle’s creed a few years ago. The 
strength of the movement must therefore not bo 
viewed as a growth of infidelity among the 
masses. Nor is the purpose of the party as rev
olutionary as formerly ; the leaders have de
clared their intention of seeking to accomplish 
their end legally. This moderation has also led 
to the growth of social democracy.

The Catholics claim that their Church alone 
can bring tho masses back to religion, and re
strain the tendency to lawlessness. Tho confes
sional, and the power of the keys of Heaven, 
undoubtedly have a restraining influence over 
the faithful. But Belgium, a Catholic country, 
is the hot-bed of communism ; and in Italy and 
France, Rome has lost its hold on the people. 
The Evangelical Church is by no means an idle 
spectator. Vigorous efforts are made in various 
quarters to win back the masses ; but in a State 
Church, where even tho Theological Professors 
are appointed by the government without con
sulting the Church, there is little hope of success. 
The spiritual life is hampered in many ways, 
and lay activity is not encouraged. In Berlin, 
however,there is a strong Christian Social Party, 
under the leadership of court-preacher. Stacker, 
which aims at the elevation of the masses and 
tho improvement of their condition according 
to the principles of the gospel. A volume of 
addresses and essays, entitled Christ I ieb-Social, 
by the leader, recently appeared. The book is 
divided into four parts: 1. Addresses in the 
Christian Social meetings in Berlin; 2. The Jew
ish Question ; 3. Addresses on Religious, Polit
ical, and Social subjects in various cities ; 
4. Articles un the religious condition from 
1875-80.

JUDAISM.
Another burning question is that of Judaism. 

Like Socialism, it has both a religious and a 
political side, and in both respects it is fre
quently discussed in literature. The Jewish 
question of Germany is peculiar, and is the oc
casion of much bitter controversy. The philos
opher Hartmann has published Jwlaism in the 
Present and the. Future, of which the second 
edition has just appeared. Being himself an 
atheist, he cares little about the religious con
dition of the Jews, but he holds that they can
not hope to retain their present anomalous posi
tion among the nations. They are a people 
within a people, and will always bo regarded 
with aversion so long as they remain such. 
Amalgamation with the people with whom they 
dwell he regar Is as their only hope.

The Jews, too, feel that something must be 
done to make themselves more tolerable to their 
Christian neighbors. Ethical culture, not con
fined strictly to the Talmud, is advocated; and 
thus it is hoped to bring them more Into har
mony with Christians. Their religious differ
ences are very great, some being strictly ortho
dox, while many others are thoroughly skeptical. 
In Southern Russia some two hundred families 
have formed what is called ‘‘New Israel "—a 
sect which has been recognized by the Russian 
Government. Their leader is a lawyer, Joseph 
Babtoowitsch. They accept Jesus of Nazareth 
as the Messiah, and celebrated last Christmas. 
Their services were conducted according to a 
liturgy prepared by the leader. This service 
was also attended by a German Protestant min
ister. A report has just come that the leader 
was recently murdered by the orthodox Jews, 
though I have not seen It confirmed. In Berlin 
a book has just appeared with the title, A Solu
tion of the Jewish Question by the Jews, by Moses 
ben Hezekiah. The author thinks the time has 
come for the Jews to cease their opposition 
against Jesus. “ Let us hasten to make good 
the traditional sins of nearly two thousand 
years against Jesus. Let us make our own the 
hero in word and spirit, who arose among our 
ancestors, and was tho last true prophet in Is
rael. Without Him our prophetism lacks its 
crown.” Jesus is pronounced tho most perfect 
moral and religious ideal. As the book advo
cates an amalgamation of Judaism and Chris
tianity, it will, of course, satisfy neither party; 
but it gives expression to what many Jews feel 
—namely, that their hope is in a nearer ap
proach to Christians

DENMARK.
Rev. O. Ewaldscn, Copenhagen, some time ago. 

published a pamphlet entitled, The Awakening of 
the Lord After Death, of which a second edition 
recently appeared, as well as a translation into 
German. It is an exposition of the parable of 
the rich man and Lazarus.—Lulto xvi: 19-31. 
The substance is given in the following sum
mary : “ 1. The condition of the soul immediate
ly after death is not a cessation of life, nor tho



368 Current Religious Thought of Continental Europe [April,

beginning of an unconscious sleep, but the en
trance upon a conscious life of the soul, with a 
certain corporeality, which we cannot, however, 
comprehend here. 2. On the awakening of the 
soul from death, man finds himself essentially 
in the same mental state in which he departed 
from this life. For all who have here decided 
for or against Christ it is the beginning of a con
tinuous development. 3. The awakening of tho 
soul from death is accompanied by an all-per
vading light: the sun, however, from which it 
proceeds, is the holiness of God, which is for ono 
class the mild reflection of his glory and un
speakably comforting, but for the others a con
suming fire unto unspeakable pain, 4. The in
termediate state brings no revelation of new 
ways and means of salvation unknown to tho 
Church of God on earth. He, however, of whom 
Moses and tho prophets testify, Jesus Christ, 
the only-begotten Son of God, will be brought 
into immediate nearness to the soul. The new 
element will consist in this, that one will hear 
only of Him. 5. During tho intermediate state 
believers will l>c in communion with the Lord; 
the unbelievers are excluded from this com
munion The gospel of salvation through Christ 
al me will be in some way preached and tes
tified to those who have not here consciously 
and deliberately rejected the grace offered to

The Autobiography of Martensen, Bishop of 
Leeland, gives an insight into the condition cf 
the Danish Church, as well as interesting expe
riences and personal reminiscences. His posi
tion as Professor in the University of Copen
hagen, as court-preacher and as bishop, brought 
him in contact with many persona of eminence; 
and as an author in the departments of dogma
tics and ethics he became known throughout 
the whole Evangelical Church. His autobiog. 
raphy reveals the scholar and Christian; the con
servative who wants to preserve as much of the 
past as possible, and yet aims to adapt it to 
the present ; the prelate who tries to exalt tho 
Church, and yet strives to be just to those outside. 
His theological position is with those who try 
to mediate between Christianity and modern 
culture, between revelation and reason, lienee 
tho emphasis placed by him on the ethical ele
ment in religion. He states that the question- 
How to unite the Christian and the human ele
ments, continually occupied his attention, and 
that his entire ethical view of life was based on 
the contrast and the harmonizing of the two. 
His views respecting the mission of the preacher 
were the most exalted. The minister must 
stand at the summit of the culture of the day, 
so that he may be a guide to others intellectual
ly, as well as religiously. “ Can we not say that, 
especially in ages inclined to democracy, there 
is a tendency to cultivate all classes ? But for 
culture a certain degree of freedom and inde
pendence are necesssary. We want to help all 
to attain these; ami it is our desire that they ap
propriate the gospel with intellectual freedom

and independence. But in order to accomplish 
this, it is important to show them that the gos
pel is in harmony with the human and whatever 
is truly natural; that it is irreconcilably hostile 
only to sin; and that it is its high and compre
hensive aim to develop perfectly tho whole 
man.” Among the most interesting parts of the 
book are his interviews with Doélliuger, Dor- 
ner, and other eminent theologians. Glimpses 
are also given of the various tendencies in tho 
Shih; Church (especially of Grundtvigianism), 
as well as of parties outside (especially Irving- 
ites). At the dose of the Autobiography is a 
sermon on the Anchor of Hope, preached in 
1381, which Martensen regarded as a confession 
of his faith.

FRANCE.
Edmund Stapfer has published a book on Pal

estine in the Time of Christ (La Palestine au 
temps dr. Jesus Christ). This is the first attempt 
to construct a French history of tho theology of 
the New Testament. The first part discusses 
tho social, the second, the religious life of that 
time. Among tho subjects arc the geography 
and people of Palestine; public and private life; 
art, literature, science; tho sects of the Jews, 
the Scribes and Priests, and the religious ob
servances. The principal sources are tho New 
Testament, Josephus and the Talmud.

The third volume of F. Kuhn's work on the 
Life and Work of Luther (Luther, sa rie et son 
œuvre), has just appeared. J. Milsaud has pub
lished a book on Luther's work on tho Will 
(Luther et le serf-arbitre). Tho work of Luther 
has been subject to many attacks, both from 
philosophers and theologians. Milsaud defends 
it, claiming that in it the reformer holds that 
man acts according to the laws of his nature, 
making his own personality the source of his 
conduct; while Erasmus and philosophers gener
ally held that man’s conduct is determined by 
his surroundings.

The Evolution of Contemporary Religion 
(L'evolution reliijieuse contemporaine), by Goblet 
d'Alviella. The author is not in connection with 
any religious body, but hopes that the solution 
of the great religious problems of the day will 
bo found in the union of all the rationalistic 
tendencies in Europe, America and India, finch 
a union he regards as the best way of promoting 
the harmony of religion and reason.

Massebieau Protestant Professor in Paris) has 
given a brief discussion of The Teaching of the 
Twelve Apostles (L'enseignement des douze npos- 
1res), or the manuscript of Bryvnuios. He places 
it at the close of the first century, thinking it 
possible that it was on a catechism for the in. 
atmetion of converts from Judaism. He holds 
that it originated in Romo, not Antioch. On the 
Study of the Fathers in France (De Vetwle des 
peres en France), by the same, gives an aceoun- 
of the great services of the French, espec
ially in the seventeenth century, in patristic 
literature.
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A BIRD'S-EYE VIEW OF CURRENT LITERATURE IN GREAT BRITAIN AND 
THE UNITED STATES.

By J. M.
UNITED STATES.

Books.
Funk <£• WagnalU have added to their rapidly 

growing lint of standard works another volume 
of " Meyer’s Commentaries " (the Gospels of 
Mark and Luke). The characteristics and marked 
excellencies of Meyer's Commentaries on the 
New Testament are already too well understood 
among scholars and students to need any com
mendation from us. The editor of the Ameri
can edition of this volume is Prof, ltiddle, of 
Hartford Theological Seminary, whose thorough 
scholarship and conscientious performance of 
literary work admirably qualify him for the ser
vice here rendered. The basis of the work is 
the fifth edition of the German, translated by 
Rev. Robert Ernest Wallis, Ph.D , revised and 
edited by William P. Dickson, D.D., of the Uni
versity of Glasgow. The supplementary matter 
by the American editor consists of brief critical 
remarks and more extended exegetlcal notes. 
The work, both of the editor and the publish
ers, has been well done, and a highly valuable 
addition made to the critical and exegetlcal lit
erature of the Scriptures.—The same publishers 
have just issued the first volume of “ Pusey’s 
Minor Prophets.” It covers Hosca, Joel, Amos, 
Ohadiah and Jonah. A second volume, soon to 
follow, will complete the Minor Prophets. 
Among scholars of eminence, at home and 
abroad, Pusey’s “ Daniel the Prophet” and 
“The Minor Prophets,” take very high rank. 
Since their appearance in England some years 
since, they have won their way to general favor, 
and many of the most eminent scholars and 
divines and high dignitaries of the Church are 
enthusiastic in their praise. The announcement 
of their republication in this country was hailed 
with pleasure on the part of those who knew 
their pre-eminent worth. Prof. Green, of Prince
ton Seminary, testifies that Pusey’s Minor 
Prophets “is the most learned, able and in
structive commentary on that portion of Scrip
ture that has boon produced in Great Britain.” 
Dr. William M. Taylor’s opinion is equally de
cided: “It is the best exposition known to mo 
of that section of the sacred Scriptures.” And 
Dr. Howard Crosby, than whom there is no 
Ix-tter critic, says of Pusey : “ His Commentaries 
are of a rare order in mingling the results of the 
highest scholarship with the unction of the 
deepest spirituality. His * Daniel ’ is far beyond 
any other commentary ever written on that 
prophet. In the ‘ Minor Prophets ’ lie has shown 
the same careful, scholarly treatment and the 
same devout spirit. This work is rich in spirit
ual thought, and must prove abundantly sug
gestive to every thoughtful reader.” We are con
fident that an examination of this volume will 
justify and confirm the high encomiums of such 
distinguished critics. — “ Letters from Hell,”

SHERWOOD.

with an Introduction by Dr. George MacDonald. 
Same publishers. This book, with so startling a 
title, was published in Denmark some ten or 
twelve years ago. Quite recently, in a modified 
form, it was introduced into Germany, where it 
aroused very great interest, and ran through a 
dozen editions in a single year. This English 
version is made from the German, the trans
lator faithfully following the author's powerful 
conception, but pruning certain parts and omit
ting others, with the view of making the book, 
as a whole, more acceptable to English readers. 
The title is not quite a new one, for in Crom
well’s day a book was published entitled “ Mes
sages from Hull; or, Letters from a Lost Soul.” 
The book is one of tearful interest. Dr. Mac
Donald justly says of it: “ Its mission is not to 
answer any question of the intellect to please 
the fancy, or content the artistic faculty, but to 
make righteous use of the element of horror ; 
and in this the book is unparalleled.” Those 
familiar with Miss Phelps’ "Gates Ajar” and 
“ Within the Gates,” can readily see how a vivid 
and prolific imagination can find ample mate
rial in such a theme for a description of thrill
ing power. It is but just to say that the book is 
not one of supreme horror merely, conceived 
and executed with the side purpose of harrow
ing the feelings, for no high moral purpose. It 
is based on a thorough knowledge and apprecia
tion of Scripture teaching on the awful subject 
of future punishment. Its conceptions and de
scriptions of personages, characters, experiences 
and scenes in hell,are not arbitrary, improbable, 
simply horrible; they are natural and philosoph
ical in the light of revelation and of the eternal 
laws of retribution. It teaches lessons of awful 
import—not theories or dogmas, but the tre
mendous realities of our relations to God and 
man and duty—all, in short, that belongs to- 
conscience. We have here a most vivid and im
pressive representation of the power of a guilty 
conscience, and a guilty memory, in the world 
of eternal retribution, under the eye of a God of 
justice and the pressure of self-convicted guilt 
and endless willful undoing. Surely the advo
cates of no hell, or of probation after death, or 
of eternal torment as inconsistent with the 
Fatherhood of God—a growing persuasion of 
the present age—will find little comfort in this 
graphic book; but the preacher, and, indeed, 
every thoughtful reader, will find in its pages 
food for solemn reflection.

(1. P. Putnam’s Sons. “Bible Characters”; 
being Selections from Sermons of Alexander 
Gardiner Mercer, D.D., with a Memoir by Man- 
ton Marble. The memoir is brief, but serves to 
give the reader a highly favorable impression of 
Dr. Mercer as a Christian man, a ripe scholar, 
and an eloquent divine. The Sermons (twenty- 
eight in number) are all on leading Bible char-
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actere, both of the Old Testament and the New, 
beginning with Abraham and cloning with Paul 
at Melita. They an; comparatively brief, and 
yet sufficiently full to make a definite and com
plete impression in each instance. The style is 
simple, pure, almost classical. The author has 
evidently studied the several characters care
fully and critically, and sketched them truthfully 
and skillfully. We welcome such a book. Wo 
have constant inquiries for works on sacred 
biography. Hearers of Gospel teaching never 
tire of such themes,if they are properly handled. 
Preachers, happily, are beginning to appreciate 
this fact, and to give more prominence to this 
form of instruction from the pulpit.—“The Re
ligion of Philosophy: or, The Unification of 
Knowledge." By Raymond S. Perrin, 1885. Royal 
8vo, pp. 556. Same publishers. The mechan
ical appearance of this stately volume is very 
attractive and the same may be said of “ Bible 
Characters." Book making is an art; and 
some of our publishers arc bringing it to 
a high state of perfection. We wish the contents 
of this book were equally attractive. The name 
of the author is unknown to us, but his attempt 
is a ver>r ambitious one, and, in our sober judg
ment, a total failure. The title, “ The Religion 
of Philosophy,” indicates the purpose and scope 
of the work. The “ Religion ” he seeks to dis
cover, unify and enthrone in human thought, is 
not Christianity, the “Religion" of Divine Reve
lation, made known by Moses and the prophets 
and holy men of old, who spake as they were 
moved by the Holy Ghost, and by the Son of 
God himself, "who spake as never man spake,” 
and by the teachings of the evangelists and 
apostles of the Now Testament, but the " Re
ligion of Philosophy ”—the deductions of human 
reason; a conglomeration of the religious and 
philosophical ideas of all nations and systems 
and ages of the world. All knowledge, all sys
tems, ail religions, are placed on an equal foot
ing; and all thought and all existence are re
duced to a single principle—the ultimate philos
ophy—and this is God ! This explains the 
“ universe," solves all problems relating to man’s 
existence and future destiny. Accordingly, the 
theories and bold speculations of Herbert 
Spencer and G. H. Lowes are dignified as high 
philosophy, and nearly one-half of the entire 
book is devoted to a review of their works and 
affiliating their results with “the sum of philos
ophy.” Wo are not surprised, therefore, to 
learn that “the ideals of humanity for which 
Jesus so earnestly contended are found to have 
been distinct principles in all ancient civiliza
tions," and that to realize these ideals wo will 
need “a higher intellectual and moral discipline 
than is taught by Christianity.” The “moral
ity” of the historical faith of Christendom is a 
“ despotism,” and the author earnestly entreats 
“the mothers of America*’ to abjure the old su
perstition. “The religion of mystery" (Chris
tianity) “has been tried and found wanting.” 
“Is it not time, at least in America, to try some

other religion?” We can conceive of no good 
end to be subserved by such a false, superficial 
and unphilosophical mode of thinking. We re
gret to see sq respectable a house lending its in
fluence to give currency to such a silly attack 
on Christianity: and it is not the first offence of 
the kind. We submit whether they can afford 
to adopt such a policy.

Periodicals.
North American Review (February and March). 

“ Shall Clergymen be Politicians ?” by Dr. H. J. 
Van Dyke, Jr., and Rev. Henry Ward Beecher, 
is a timely discussion of a practical and impor
tant matter. The writers, as we might antici
pate take opposite views, and each uses strong 
words and urges various considerations in sup
port of his position. If we wen; to express au 
opinion, wo should say that Dr. Van Dyke has 
decidedly the best of the argument.—“ The Cer
tainty of Endless Punishment,” by Dr. W. G.T. 
Shedd (Feb.) “Future Retribution,” by Arch
deacon F. W. Farrar. Dr. Shedd treats the aw
ful theme with great ability, discrimination and 
fidelity, from the orthodox point of view. He 
shows that the chief objections to the doctrine 
of endless punishment are not Biblical, but 
speculative. The great majority of students 
and cxegetos find the tenet in the Hebrew and 
Greek Scriptures. Davidson, the most learned 
of English rationalistic critics, explicitly ac
knowledges that “if a specific sense be attached 
to words, never ending misery is enunciated in 
the Bible. On the presumption that one doctrine 
is taught, it is the eternity of hell torments. Bad 
exegesis may attempt to banish it from the New 
Testament Scriptures, but it is still there, and 
expositors who wish to get rid of it, as Canon 
Farrar does, injure the cause they have in view by 
misrepresentation.” Dr. Shedd claims that the 
doctrine is not only Biblical but rational. It is 
defensible on the basis of sound ethics and pure 
reason, which he proceeds to argue in a way that 
is absolutely demonstrative. Having shown that 
future punishment is retributive in its essential 
nature, it follows that it must be endless from 
the nature of the case. For, suffering must con
tinue as long as the reason for it continues. 
The endlessness of future punishment is im
plied in the endlessness of guilt and condemna
tion. Wo rejoice that so full and able a vindi
cation of this Scripture doctrine, now assailed 
from so many quarters, has found a place in the 
North American Review. Canon Farrar’s paper 
on the same subject (March) is a marvelous con
trast in tone and cast and the reasoning faculty, 
to Dr. Shedd's. There is no reasoning in it— 
not an argument. It is pure and arrogant as
sumption and self-assertion. We are amazed, 
that so weak, superficial and powerless a paper 
should be put forth as an offset to Prof. Shedd- 
decisive and irresistible argument, based both < >n 
Reason and Revelation, which appeared in tie- 
previous number of the same Review. True, it 
is not a reply, and there is no reference to that
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still, beyond a doubt, it was called forth by it, 
and it bears the marks of great haste in the pre
paration. The contrast in the two articles can
not fail to impress the reader’s mind.

Bibliotheca Sacra (Jan.) "The Moral Condition 
of Germany,” by Prof. Hugh M. Scott, 27 pp. The 
picture here given is certainly a very dark one. 
“ Never before in German life was the preva
lent spirit of the people so mercantile, greedy, 
and of the earth earthy as now; never was the 
learning of the nation so devoted to physical 
science and so ready to draw the coarsest con
clusions for morals and society from fixed laws 
and at< ms; and never before has the land had 
■so many criminals, or such aggravated offences 
against common decency, or so many men crying 
‘Down with the priests,’ as well as • Down with 
all order, for the time of the proletariat has 
come,’ as during the present generation. In 
1876 the eminent economist and liberal, Schulze- 
Delitzsch, said: ‘Any man, who is not in the 
deepest valley of ignorance of German affairs, 
will admit that the whole social and moral con
dition of things has reached a point where they 
threaten to dash into an abyss of ruin.’ Social
ists and sober theologians agree in their diag
nosis of the diseased body politic.” The rapid 
growth of Socialism is an alarming symptom. 
In the field of science the prevailing currents 
run towards materialism. There is also a rank 
growth of pessimistic views of life. Intemper
ance is on the increase: “Germany drinks more 
than four times as much laser, and three times 
as much brandy as France.” The prevalence 
of crime is astounding. Prostitution has reached 
a point that threatens the destruction of the 
family, the brothel taking its place. Divorce 
rages like a contagion. “ The favorite dramas 
in Germany now come from France, and 9V per 
cent, of them hinge upon matrimonial infidel
ity." A great part of the German people, csi>e- 
ctally the educated, and those in cities, have 
become estranged from the Church. The writer, 
however, notes some signs of a reaction: and wo 
should infer as much from the admirable papers 
which Dr. Stuckeuberg, of Berlin, is contribut
ing to the pages of this Review.

0*1AT BRITAIN.
The British Quarterly Review (Jan.) “Mem

oirs of an ex-Minister." Lord Malmesbury was 
not a great statesman, but ho held important 
political offices ; and ho not only mixed in the 
best society in England and France for nearly 
half a century, but was intimate with many of 
the chief personages who have left their mark 
on the history of our time. During this long 
and remarkable period he kept a diary of all 
that he thought noteworthy in politics, in the 
affairs of the day, and in contemporary social 
life; and the present work is the faithful record 
of these varied and nch experiences. The book 
is deficient in thought and insight as a commen
tary on the mighty events which the world has 
seen in the last fifty years; and the author seems 
to have had no conception of the significance

and ultimate bearings of the revolutions and 
gigantic wars which have agitated the Continent 
and the United States from 1830 to the present 
time, and of the less striking but most impor
tant changes which have transformed England 
in the Victorian era. Lord Malmesbury, how
ever, has described very well, and occasionally 
with a graphic touch, many incidents of this 
wonderful epoch ; and his remarks on them, 
if never profound, are often acute, judicious 
and shrewd. Nevertheless the real value of the 
work consists in its simple but life-like portrait
ure of many of the chief actors on the stage of 
Europe in a stirring and extraordinary age, and 
in its rapid, vivid and telling sketches of the 
national and social life of the time, especially 
in the upper world of London and Paris; in this 
province the author has turned great opportu
nities to excellent account, and has proved him
self to be a keen observer. The “ Memoirs,” of 
course, will possess far greater interest to Eng
lishmen than to us Americans. Still, this sketch 
is racy and full of anecdotes, and gives an in
sight into European affairs in one of the most 
remarkable epochs of history.

The Westminster Review. “ Madame Nccker 
and Madame Récamier.” This interesting paper 
is chiefly valuable as showing the immense 
change which has come over French society 
since the reign of Louis XIV. began. It traces 
with a graphic pen the rise and influence of the 
institution known as the Salon, which became 
supreme in national politics, as well as in so
cial life, and had much to do in bringing about 
the Revolution and the age of the Encyclopédie. 
With Madame Neckcr and Madame Récamier, 
the powerful dynasty of female potentates—a 
dynasty which had ruled with despotic sway 
over the literary and philosophical innovators 
of the pre-revolutionary i»eriod; over the revolu
tionists themselves; and, finally, over those who 
struggled impotently to resuscitate the old so
cial forms in their most refined, fastidious and 
exclusive expressions—became extinct. Even 
before the death of Madame Récamier the liter
ary and political influence of the Salon was gone; 
it had a name and nothing more. It had deeply 
imbued French society with that exquisite taste 
of politeness which never fails to elicit the ad
miration, and not unfrequently the envy of the 
world. Much of this fascinating polish, how
ever, has for some time been wearing out and 
passing into a mere tradition. It was a special 
product of the times, developed, in great part, 
from a combination of accidental social and 
political causes. It is, nevertheless, so congenial 
to the French character, that no undermining 
or opposing influences are ever likely very per
ceptibly to bedim it, much less to obliterate its 
traces. The salon had, moreover, presumed to 
initiate fashion, and guide the intellectual 
agencies destined to mould the character of the 
age which began with the petits soupers, and end
ed with the Revolution. But in the nineteenth 
century there is no fitting place for such an in-
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etitution : itfl active function» have entirely 
passed into more efficient \t -ping. Tin natural 
and judicious freedom which existed under the 
Restoration and the July Monarchy enabled the 
Tribune and the Press to give wider and fuller 
expression to public opinion ; in presence of 
unclouded and far-reaching light, the circum
scribed artificial lustre which had glimmered in 
the salon disappeared.

Edinburgh Review (Jan.) " Spenser as a Phil
osophic Poet.*' It sometimes happens that some 
eminent characteristic of a great poet has almost 
escaped observation, owing to the degree in 
which other characteristics, more attractive to 
the many, have al»o belonged to him. Spenser 
is an instance of this. If it were asked what 
chiefly constitutes the merit of his poetry, the 
answer would commonly be, its descriptive 
power, or its chivalrous sentiment, or its exqui
site sense of beauty; yet the quality which ho 
himself desiderated most for his chief work 
was one not often found in union witn these, 
viz. : sound and true philosophic thought. This 
is the characteristic which .this elaborate article 
seeks to illustrate. It was the characteristic 
which chiefly won for him the praise of Shakes-

‘ Spenser to me, whose deep conceit is such 
As, passing all conceit, needs no defence ; ’

and it was doubtless the merit to which he owed 
the influence which Milton acknowledged that 
Spenser’s poetry had exercised over his own. 
There is morn of philosophy in one book of the 
“ Faery Qu eu ' than in all the cantos of his 
Italian models. The numerous passages cited 
from the several books of this classic poem cer
tainly bear out the writer's opinion. The numer
ous admirers of Spenser will be delighted with 
this discriminating and highly appreciative re
view of Spenser's works, which is based on Dr. 
Grosart’s edition, in 8 volumes, which recently 
appeared in London.

Fortnightly Review (Jan ) " Coleridge as a Spir
itual Thinker," by Tulloch. The writer proposes 
to look at Coleridge as a religious thinker, and 
to ask what is the meaning and value of his 
work in this respect, now that we can calmly and 
fully judge it. If Coleridge was anything, ho 
was not only in his own view, but in the view of 
his generation, a religious philosopher, It is 
not only the testimony of men like Hare, Ster
ling, Maurice, Cardinal Newman, but of John 
Stuart Mill, that his teaching awakened and 
freshened all contemporary thought. He was 
recognized, with all his faults, as a truly great 
thinker, who raised the mind of the time and 
gave it new and wide impulses. If English lit
erature ever regains the higher tone of its earlier 
nati mal life—the tone of Hooker and Milton and 
Jeremy Taylor—Coleridge will be again acknow
ledged as "a true sovereign of English thought." 
He will take rank in the same line of spiritual 
genius. He has the same elevation of feeling, 
the same profound grasp of moral and spiritual 
ideas, the same wide range of vision. There is

<‘\ Ty where the plav of great power—of imagin
ation as well ns reason—of spiritual perception 
as well as logical sublet y. To speak of Coleridge 
in this manner, may seem absurd to some who 
think mainly of his life, and the fatal failure 
which characterized it. We advise such to read 
this brief but telling article.

Contemporary Re view (Feb.) •* Catholicism and 
Apologetics," by Principal Fairliaim. After a 
brief notice of two recent works by English 
Catholics, the “ Philosophy of Theism," and 
the “Philosophy of Religion," the paper pro
ceeds to discuss the questions which they have 
raised In what measure has the English Cath
olic movement helped to a constructive philoso
phy of religion ? To what extent has it, in . - 
age, if not of denial, yet of transition and of the 
inquiry which leans to doubt, contributed at 
once to conserve and quicken the Christian faith, 
making it credible to Jiving mind, real to the 
men who feel that their religious beliefs arc the 
dearest to the heart, but the hardest to the in
tellect, and the least practicable or relevant to 
the life ? These are questions it is easy to ask, 
but very difficult to discuss judicially or even 
judiciously, while the most difficult thing of all 
is to find a just and sufficient answer. Under
neath all such questions others still more funda
mental lie, and the principles implied in the 
deeper must always regulate the criticism and 
the determination of the more superficial. “The 
writer is clearly conscious that his attitude to 
religion and our religious problems is one, and 
the attitude of the Roman Catholic another, and 
very different ; and it would be simple imper
tinence in him to ignore the difference, or en
force his own canons of criticism on the Cath
olic mind. He does not mean to judge those 
who have found refuge and peace in Catholici. m 
—indeed, he would not do so if he could. If it 
has made its c -nverts happier and better men, 
it has done a work for which all good men ought 
to be grateful. Bi.* the question that now con
cerns us in no way relates to the sufficiency of 
Catholicism for Catholics, but to the adequacy 
nd relevance of what may be termed its special 

apologetic to the spirits possessed and oppressed 
by the problems of the time. The power of 
Catholicism to satisfy convinced religious men 
in search of the best organized and most author
itative Christianity is one thing, and its ability 
to answer the questions and win the faith of the 
perplexed and critical mind is another thing 
altogether. This is a matter we are all free to 
discuss, nay, every man concerned for the future 
of faith is bound to discuss it. and the frankest 
will always be the fairest discussion ” The dis
cussion is candid and thorough, and the paper 
will be read with interest.

Nineteenth Century (Jan.) has some papers that 
will repay perusal, such as •* Cæsarism," by Earl 
Cowper; “Will Russia Conquer India?" by 
Arminius Vuméry; “Charles Lamb,” by Algernon 
Charles Swinburne, and “The Savage,” by Prof. 
Max Müller.


