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And this is the record of John, etc.—John 
i: 19-34.

Last Sunday we spoke of the darkest 
hours in the life of 11 servant of God as 
exemplified in the man brought before 
us by the Gospel of the day. It was 
John the Baptist in prison, enveloped, 
not externally only in the gloom of his 
cell, but inwardly also, in the dark 
clouds of troubled thoughts, of anxious 
care for the kingdom of God, of painful 
doubt regarding the Messianic mission 
of Him on whom he had set all his 
hopes.

How different are the outward circum
stances and inner disposition in which 
on this occasion we find this remark
able man of God. Here he stands in 
the height ot his power, amid the fire 
of his activity; in his soul burns the 
bright flame of inspired zeal for the 
cause of his Lord ; from his mouth 
streams the joyous testmony to Him of 
whom the Spirit had revealed to him: 
“Behold the Lamb of God, which taketh

away the sin of the world !” On liis 
brow glows the confident assurance : 
The kingdom of God is at hand; after 
me comes One mightier than I, who will 
gloriously complete, as Lord and Mas
ter, what I only prepare the way for, as 
His servant and forerunner.

These are the high, exultant hours of 
a servant of God, granted him in the 
midst of the trouble and toil of his call
ing, to recompense him for many a 
dreary hour of external opposition and 
inner conflict. These are the bright 
spots and lofty summits of life, as they 
are now and again vouchsafed, even to
day, to a servant of God, to a handmaid 
of the Lord, even if the place whereon 
we stand be far bumbler, the sphere in 
which we act far narrower, and the 
trust over which we watch far smaller 
than that of this great forerunner of 
the Lord.

Let the Baptist then, whom we lately 
contemplated in his dark cell, be to-day 
in his blessed field of labor a stimulat
ing example while we learn of him: 
What are the joyous hours in the life

OF A TRUE SERVANT OF GOD?
They are:
1. When he can testify of Him of 

whom his heart is full.
* Translated from the German by ltev. Tbos. 
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2. When he can see that his labor is 
not in vain in the Lord.

3. When he can hope that his work 
passes over into the right hands.

1. When he can testify of Him of whom 
his heart is full. “ I am the voice of one 
crying in the wilderness, Make straight 
the way of the Lord." Thus answered 
John when they asked, “ Who art thou? 
What sayest thou of thyself? ” To an
nounce the kingdom of Heaven as at 
hand, to prepare the way of the Mes
siah, to startle the people from their 
sleep of sin, to make ready for a new 
and better time—that was his special 
task, his high calling, his divine mis
sion, his sole passion.

The spirit of the old prophets, the 
spirit of rebuke and of warning, of 
consolation and of promise, of ardent 
patriotism and fiery zeal for God’s cause, 
which once glowed in the hearts and 
sparkled from the lips of a Moses and 
an Elias, of an Isaiah and an Ezekiel— 
that spirit flamed up in his soul once 
more in its old might, after seeming 
for centuries to be extinguished.

Therefore it drove him out of the 
beaten track in which the priests and 
scribes of his time pursued their work; 
therefore were the schools of the Phari
sees and the synagogues of the rabbis 
too Lf.rrow for him; therefore had the 
CD:oymeuts of the world and the com
forts of every-day life no attraction for 
him. Out in the wilderness of Jordan, 
where the living breath of God waved 
around him, where the spirit of an 
Elijah and an Elisha yet rustled among 
the crested palms—there was his de
light; there must he at first, in still 
solitude, develop the thoughts in his 
great soul, and there, regardless of the 
fear of men or their approbation, and 
untrammeled by traditional forms of 
worship, utter in powerful preaching 
that of which his heart was full, pro
claim among his people that which 
ministered to their peace.

He will be nothing more than he is; 
the dignity of the Messiah he meekly 
disclaims; with an Elijah will he not 
measure himself; nor does he once make 
pretension to the name of a prophet.

[August,

But what he is—that he knows, that he 
feels, that he claims for himself, that he 
holds fast and exercises so long as space 
and time are granted him; “I am the 
voice of one crying in the wilderness, 
Prepare ye the way of the Lord."

This vocation of his is his element; 
in it he lives and moves, and thus feels 
in his measure what the Mightier One 
after him utters at Jacob’s Well, in the 
beautiful saying: “ My meat if, to do the 
will of him that sent me, and to finish 
his work."

To work in the calling appointed of 
God, to testify of Him of whom the 
heart is full—in this lies also, for us 
who are not worthy to unloose the shoe 
latchets of a John, the noblest satisfac
tion, the true enjoyment of life. To 
dare to be what we can and will, to dare 
accomplish that whereto one feels in 
oneself the gift and vocation—therein 
lies, even from a human point of view, 
the true happiness. Head the biogra- 
phiesof remarkable men who have dis
tinguished themselves in any depart
ment of human knowledge and action: 
howinterestingwhenaspecial proclivity 
toward his future vocation manifests 
itself already in the child, and is the 
element in which the young soul lives, 
so that even the plays of the boy turn 
in that direction; how touching when, 
through all sorts of hindrances and 
difficulties, with severe struggles and 
abnegations, the native talent breaks 
its way till it finds the path of its 
calling and the sphere of its action ! 
Ask any valiant man of sound head and 
heart : When art thou happiest ? What 
are thy most fortunate hours? He will 
not be likely to say: My hours of vest, 
when I have nothing to do but care for 
my bod”; or my hours of recreation, 
when I unbend and enjoy myself in 
every way. But he will say: I am hap
piest in the work of my profession, in 
the full consciousness and full use of 
my God-given faculties. The learned 
man among his books, and the artist 
before his canvas or at his instrument, 
the teacher among his pupils, and the 
farmer in his field, the physician 
among his sick, and the artisan in his



1884.1 John the Baptist. till
workshop—each feels himself happiest 
there, where he can use his special gift, 
and labor in the calling assigned him 
by God.

How much more happy should we 
feel, how many more contented, truly 
gladsome hours might we enjoy in life, 
did we always think of this when, in
stead of seeking our happines ? beneath 
us in lower enjoyments, or above us in 
ambitious straining after what stands 
too high for us, or by or.r side in things 
that do not concern us, we were to seek 
it in what lies before us and in us, in 
the true use of our gifts, in the cheer
ful performance of our duty, in the 
honest service of our Lord. This, in
deed, is our common vocation, however 
modest our endowments and station in 
the world. Let each be in his own 
place and sphere a servant of God, an 
handmaid of the Lord.

Make straight the way of the Lord ! 
That applies not only to the great fore
runner, but also to an humble follower 
of the Lord ; not only to pioneer spirits 
like an Elijah or a John, a Paul or a 
Luther, but to all who number them
selves among the people of God. To 
prepare the way of the Lord in thine 
own heart and life by allowing His 
Word and Spirit to work on thee; in 
pious devotion and willing obedience, 
and courageously combating all that 
grieves His Spirit and degrades thy 
soul. To prepare the way of the Lord 
around thee also, by professing thy faith 
and letting the light of a God-fearing 
walk shine in thine own circle, while 
furthering what is good, and stemming 
evil when thou canst—that, dear Chris
tian, is thy high and holy, thy beauti
ful and blessed Christian vocation. 
And in such service there are hours of 
joy to be t :sted, hours of quiet devo
tion and hours of joyful work, hours of 
filial thankfulness and hours of tri
umphant victory over self and sin; 
hours of joy which no earthly lust gives 
us, which far outweigh all the abnega
tions and deprivations of the narrow 
way, which yield us a foretaste of heav
enly joys, and let us experience what 
the hymn says:

"How bit-used to be free from Min,
Servant of Chrint to be.

Service of Bin is slavery.
In Christ is liberty.'*

The servant of God can al o reap the 
fruit of his work.

2. When he ran see that his labor is not 
in vain in (he Lord. It was so with John 
the forerunner. Though a preacher in 
the wilderness, his voice died not away 
in empty air. His powerful preaching 
of repentance struck in among the peo
ple like a mass of rock plunged into 
the water, dashing high the waves and 
propelling the ripple-rings around in 
ever-widening circles. It was not from 
the immediate neighborhood alone that 
the people—rich and poor, scribes and 
soldiers, pharisees and publicans— 
streamed forth to hear his preaching 
and to receive his baptism. No; t 1e 
souls of men were stirred even to 
Jerusalem, from whence came prieai- 
aud Lévites to ask: Who art thou, «uid 
what seekest thou? John might thus 
be satisfied with the results of his 
preaching—not for his own sake, as if 
it had been his aim to attain considera
tion among the people, and make a rep
utation in the land, like some ambitious 
sect-founder and party leader—no; but 
for that cause which was God’s cause, 
for the Lord’s sake, whose way he 
sought to prepare.

And might he not rejoice from the 
heart at such a popular movement ? 
If once on a time his predecessor and 
brother-spirit, the prophet Elijah, in 
evil times complained despondingly in 
the wilderness: “I have been very 
jealous for the Lord God of hosts, for 
the children of Israel have forsaken thy 
covenant, thrown down thine altars, 
and slain thy prophets with the sword, 
and I only am left ; ” if once the prophet 
Isaiah in sorrow cried to his people : 
“Who hath believed our report, and to 
whom is the arm of the Lord revealed?” 
might not John rejoice before God that 
he remained no mere preacher in «the 
wilderness; that his testimony found 
an echo in many hearts; that his people 
appeared to awake from the spiritual 
sleep of stupidity and ignorance into
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which they hail been lulled by a priest
hood without soul or conscience ?

Are these not usually the real hours 
of joy and moments of exaltation of a 
servant of God, the true gleams of light 
in his life, when he can hear an echo of 
his testimony and is permitted to see 
some fruit of his work ? Not that a true 
servant of God is not often forced to 
work on for long years without a sign of 
recognition by the world; not that we 
should attach much importance to the 
applause of men, or build high hopes 
on a spasmodic movement of men. 
But yet it is a sweet recompense for 
much trouble and toil, a joy to the 
heart amidst many depressing experi
ences, a strengthening of faith for cour
ageous endurance at our posts, when, 
now and then,,we see, hear, and feel: 
My work is not in vain in the Lord ; 
when the preacher perceives: I am no 
mere preacher in the wilderness; I 
speak not here to mere stones; I see here 
and there a rousing of hearts, a grate
ful reception of the divine Word, a pen
itential feeling within the breast, an 
earnest seeking of the truth; when 
the teacher and tutor has the con
sciousness: the young make progress, 
my counsels take hold, my instructions 
bear fruit, I find entrance into heads 
and hearts; when the philanthropist, 
with much trouble and labor, against 
much prejudice and opposition, suc
ceeds in calling into existence some 
good work and in seeing his honest pur
poses recognized ; when the writer, 
poet, artist, who places his gifts at 
the service of the true, the good, the 
beautiful, reaps the applause of the 
good, and finds approbation among 
sympathetic souls; when a true servant, 
an honest worker, obtains now and then 
a sign of confidence, of esteem, of love 
and gratitude from those for whom he 
devotes his powers—these are sun- 
gleams on the path of our vocation, 
joyful hours in this life full of battle 
and strife, for which we may thank God 
from the heart. And the great God in 
heaven leaves none of His servants en
tirely without such strengthenings to 
faith, and often just there where we least

expect it; often just then when we think 
we have cast out our net in vain, wi are 
rejoiced with an unexpected draught 
of fishes, which again shows us: Thy 
work is not in vain in the Lord. Do 
thou thy part; God is doing His. He 
does it even when thy strength is gone 
and thy time has reached its end. 
Even then there are joyous hours for a 
true servant of God:

3. When he can hope that his work passes 
over into the right hands. “ I baptize with 
water, but there standeth one among 
you whom ye know not; the same is he 
which baptizeth with the Holy Ghost. 
. . . Behold the Lamb of God which 
taketh away the sin of the world." 
These are the glad promises wherewith 
John points out to himself and his peo
ple the Mightier One, who cometh after 
him. That his own power was limited 
he declares with clear consciousness in 
his testimony of himself. That his time 
was destined to be brief he was soon to 
experience in the prison of Herod. But 
what consoles him for the narrow range 
of his own capacity and calling, for the 
short space of his own life and work, is 
the certainty: God’s work is In good 
hands. What I only begin, that shall 
the Mightier complete. And as Moses 
from Mount Nebo cast his dying gaze 
over the Promised Land which himself 
should never enter, so does the fore
runner of the Lord, ere he quits the 
scene, cast for ill a glad glance of hope 
on the glorious work and blessed king
dom of his Lord and Master.

Happy he who can imitate him. A 
bad man that, who thinks of naught 
beyond his own brief existence, or who 
consoles himself: If 1 only get along, 
let it go as it may after me, and the 
worse it is after me, so much the better, 
for the more will people miss me. A 
sad man he, who must leave his unfin
ished day’s work with the thought: 
What I have begun must lie unaccom
plished ; what I built up must fall to 
ruin again; what I gathered must he 
scattered, for there is here no hand to 
carry it forward. But happy the man 
who, when his time is over, can transfer 
his work into the hands of a trusty son,
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of an honest successor. And blessed 
the Christian who knows: What I leave 
behind on earth is in good bands not 
in human hands only, but in the hand 
of Almighty God. The servants change, 
but the Lord remaineth; our years fly 
away, but God's kingdom continueth, 
andoometh and groweth even over our 
graves. Such confidence makes glad 
the servant of God in the very evening 
of his life, so that with John he san say 
in hope: “ I must decrease, He must 
increase;” and with Simeon joyfully cry: 
“Lord, now lettest thou tliy servant 
depart in peace, for mine eyes have 
seen thy salvation.’'

In such confidence will we also turn 
our eyes from the great servant who 
presents himself to view, to that Might
ier One, whose birth-hour is the great 
hour of joy for the whole human race, 
which casts the true light of peace into 
all our hours of suffering, whether in life 
or in death. To Him will we also 
anew consecrate ourselves, and say:

"Lord Jchus Christ, Tliee I adore,
And eay, I would be thine:

Take me to Thee, for where Thou art, 
There should thy Bcrvant be/'

THE UNBRIDLED TONGUE.
By Charles II. Hall, D.D., [Episco

pal] in the Holy Trinity Church, 
Brooklyn.

If an y man among you seem to be religious 
and bridleth not his tongue, * * * this 
man's religion is vain.—Jas. i: 2G.
The Epistle of St. James is held to 

be very much like a pastoral letter, 
though formally addressed to the breth
ren of the dispersion everywhere.

The sources of its thoughts and 
expressions were from ordinary parish 
life, just as they exist in all ages since, 
just as we may find them in our own 
times. It is peculiar in its style, and 
differs most widely from any of the let
ters of St. Paul or St. Peter. The two lat
ter apostles were engaged far more with 
the generalizations of men who were 
being instructed in the ideals of refor
mation of life and conduct, with great 
schemes of doctrine,or with the compre
hensive principles by which truth is

(Î13

propagated or error refuted in large 
bodies of men of different nations and 
countries. St. James is fur more per
sonal and particular, lie condescends 
to what we call little matters, because 
they " u in ordinary life among the 
few members of a household, and be
cause their influences are not striking
ly pernicious or advantageous; because 
they do not stir the dramatic sensibili
ties, but have the monotony of serious 
duty or warning. While reading an 
epistle of the great apostle to the Gen
tiles, whose wandering life led him 
away from the minute observation of 
the habits and manners of simple folk, 
and compelled him to deal with men 
in masses, and to oppose the Cross to 
the prejudices and passions of nations, 
we feel the great wave of Catholic life 
sweeping us into the great centre of the 
truth which applies to all times.

But, on the other hand, we seem to 
get away by ourselves and hear a man 
whose habits and manners are more 
like our own, speaking to us on our 
own level certain home truths, as we 
ponder the language of the first bishop 
of Jerusalem. We recognize the pastor, 
rather than the apostle. We have no 
doubt, as we read, that he had found 
many occasions in the humble homes 
that knew his form, to observe these 
evils that beset all men, whether Jew 
or Gentile, in their homes. We may 
note this difference in the radical man
ner of the two men, by laying side by 
side the instances in which they enun
ciate the same precept concerning a 
Christian judiciousness of speech.

St. Peter, as was natural to him, be
gan far back with the venerable and in
fluential example of Sarah, in her mod
est method of saluting her husband 
Abraham, and passed at once to the 
great principle of utter self-denial 
which was sublimely illustrated in the 
unparalleled submission of the cross, 
on which Christ taught the world that 
He resigned His own will and His soul 
to the will of the Father. Midway, as 
it were, between the two, He wrote His 
precept thus : “He that will love life 
and see good days, let him refrain his

9
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tongue from evil and kin Ups that they 
speak no guile; for the eyes of the Lord 
are over the righteous, and his ears 
are open to their prayers.” We have 
in mind the long life and good days of 
the simple patriarch, whose fate was 
so largely decided by the fact that he 
caught divine observation, that he 
ruled his own household well, and with 
that the rll-perfect example of the Son 
of God, influencing us to a pure and 
guarded tongue. Again we discover 
that the apostle has had in mind lan
guage made familiar to all his country
men by the use of the Psalms of David 
in the liturgies of the synagogues. On 
the other hand, St. James speaks dog
matically and personally. “The vile 
fire of an unwise babble is vain—the 
tongue is a world of iniquity, defiling 
the body and setting the passions on 
fire — itself too often set on fire of 
hell." This is fervid, if not scorching 
prose ; it seems quite like a bitter per
sonality. Some men — possibly more 
women—must have felt it to sting.

In the case of St. Peter, you rise to 
the heights of a loving philosophy, and 
by the natural instinct for the green 
pastures of divine contentment, you 
yearn to forget the strife of tongues 
and to hide in the pavilion of sublime 
and holy contemplation. In the latter 
case, the subject is not half so prac
tical. You hear the somewhat stern 
rebukes of a teacher who is bent on 
leaving you no room for practical error. 
You feel that St. James has had to deal 
with babblers and busybodies in other 
men’s matters in his own congregation, 
and has drawn his wisdom from some 
unpleasant experiences of quarrelsome 
believers. Considered in this light, 
the form of the precept is invaluable. 
Let us take it as one of the apostolic 
pavo chalia, a bit of every-day life, not 
unlike all other lives ; not without its 
humbling application to our own hearts.

It is a very solemn thought that 
any one’s religion may be nullified by 
his tongue. That man's religion is vain- 
fidraioS. It amounts to nothing. 
This result is effected, not by crimes 
that rouse or madden or destroy the

conscience; not by steeping the body 
in drunkenness; not by debauchery or 
bold villainies, but by an unbridled 
tongue; by a tongue left to itself. The 
metaphor of the writer is very striking 
as we meditate upon it. You seem to 
see a wild colt on the race-course. His 
owner is anxious for him to win, relies 
on his speed, and boasts of him to oth
ers. He has staked his all upon him. 
He has fed and trained him; he has 
done all for him—but bridle him. The 
animal life and wanton courage of the 
beast send him rushing along the track 
as swift as an arrow. He can win, that 
is plain to all the crowd—yea, win all 
the better for running light, for being 
at perfect liberty. Alas, how many a 
young man or woman has just his con
sciousness and exultant confidence ! 
Only he is unbridled and uuguided by 
a mind above his own, that can appre
ciate the amount of restraint necessary 
to success. The colt bounds and rushes 
along; now distances all competitors; 
now madly runs in the way of others; 
now scours along in pursuit of some who 
have gone ahead, and gains precedence 
only to feel again the wantonness of 
mere brute nature, and lose the race 
by excess of liberty. Such is the sig
nificance of the metaphor of the tongue 
without a bridle. A man’s religion is 
thus made vain by the animal nature 
within him, not in its base and brutal 
side of vices and crimes, but by its 
better side—by lack of a bridle on that 
one member which is the index of his 
inner natural self. As the great ships 
driven of fierce winds yield to the 
touch of the governor’s hands upon the 
smaller rudder; as we put bits in the 
horses’ mouths that they may obey us, 
so with the tongue : a little member 
that boasteth great things, without the 
restraint of a spirit that can guide and 
guard it by a loftier principle than it
self, becomes dangerous and destruc
tive—a little fire kindling a great forest.

Note, if you please, that St. James 
held that the man has a religion— 
“ that man’s religion is vain.” He is no 
brute nor infidel. He is a professor, 
a member of the Church. He has got-
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tvn a religion. Speak softly to him: 
he may be ns good as you are. Deal 
tenderly with him: lie may have the 
tongues of men and angels, and much 
of the wisdom of the great world. He 
can argue skillfully ; can enunciate 
smoothly in responses of the liturgy. 
Perhaps he is eloquent at the prayer
meeting; is apt at Scripture, and can 
point a rebuke with a glittering cita
tion He can put a needle point on a 
witty epigram, or can delight many 
hearers as he leaps into a controversy 
about doctrine, like an athlete into the 
arena. Possibly he can soothe his vic
tim into admiring the lance that trans
fixes him, and prove that his skill has 
b> en learned by study of the law of 
Moses—perhaps not the law of love. 
It is his religion that is made vain, and 
evaporates—vanishes. Therefore he has 
a religion.

The word religion—and it is a sin
gular fact about it—is hardly ever used 
in the Bible. St. Paul spoke twice of 
Joiidisinos, that is, Judaism, or as the 
translators have it, the Jew’s religion. 
We have in this passage the only other 
instance of its use. And again the 
Greek word in this case is a very 
peculiar one. It is Qptjtixia—the out
ward cult, the worship or visible part 
of religious service. It is that part 
which the aroma is to the rose, or the 
incense to the sacrificial worship; it is 
as David's subtle poetic thought of the 
lifting up of the hands being an even
ing sacrifice. It is the outward, vis
ible sign, not merely as a sign for its 
form, but for the essence and life that is 
invisible, filling and producing it, and 
exhaling in it with fragrance. Thus 
we catch a profound law in the other 
side of this word, “pure religion and 
undefiled ;” not the within and deep, 
invisible meditation of the soul, but 
“a clene religioun and unwemmed 
anentis god,” as Wiclif has it. Pure 
and clean worship, what God sees, and 
yet what we see too—the smoke of the 
sacrifice, the outer, visible sign, is to 
visit the poor and to keep the life un
spotted. It is no mere morality of char
ity, but all luminous with the inner

purity shown out in deeds. Properly, 
St. James puts it: If any one among 
you seem to be religious (not in a bad 
sense, as a hypocrite); but, if he is seen 
to be religious, then let him bridle his 
tongue, or he will lose it. He must 
fail.

There is hid in this same word an
other idea, which is worth remember
ing: The lexicons point out the fact 
about it that the word also signifies n 
leaning to excess of visible worship. 
It is a to'irm profession, a notable wor
ship, with a mere fraction of supersti
tion, if we give the latter word the best 
sense it can bear. Religion, as we use 
it, often effervesces in words, and loses 
its vital power in noise. Probably every 
one has had experience of instances of 
piety that will justify my remark, that 
the most subtle delusion, after all, that 
our weak human nature is liable to, is 
the form of religion in which the hear
ing and talking portions of it usurp 
the place of inward contemplation, and 
equality of active work. For our relig
ious life has much to do with talking, 
much to do with hearing. Both are 
fascinating, especially wl -n compared 
with that other important part of all 
manly religion, doing what is unpleas
ant—taking up the cross, and mortify
ing the lusts of the flesh. There is no 
industry so active as the feverish bus
tle of the man who ought to be doing 
something else. Many a child is be
trayed to the watchful mother by its 
excessive industry in doing what is not 
required. Of all our unhappy signs of 
a low state of piety and lack of real wis
dom, I am often tempted to put this, 
being busied about many things, to the 
detriment of the spirit that seeks the 
one thing needful,as the most alarming 
in our churches. It is said that a king 
of France was a most notable lock
smith while the throne was crumbling 
beneath him, and of all possible occu
pations that of a locksmith was not his 
vocation. So find we a man with a cer
tain keenness of conscience that does 
not suffer him to rest in sin, and which 
does suffice to keep him from shameful 
acts, but goes little farther, and you
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have a fit subject for the apostle’s ani
madversion. Ho is religious negative
ly—that is, he does not lie, or steal, 
or make a very hard bargain with his 
neighbor. Ho has conscience enough 
to keep him respectable and outwardly 
devout, and no more. Now mingle with 
that a little fervor of an unregulated 
imagination and some morbid fear, and 
his case is hopeless. For the conscience, 
whose province is to induce right actions, 
and which, to do so, needs the Spirit 
of God speaking to it, is impotent and 
misses its point. It creates the readiest 
substitute for dutiful activity, which is 
infinite talk about religion, and, as we 
often see it illustrated, excess of ritual. 
Sanctimony usurps the place of sanc
tity.

We have witnessed among us some
times to our annoyance, the ritualistic 
movement, and have deplored it, possi
bly, for its intrinsic errors, but chiefly, 
because it is so often the result of this 
law on a large scale. Men rush from 
profanity of mind into superstition. 
From no forms they will attempt to 
find rest in a multitude of forms. So, 
doubtless, in the Church at Jerusalem, 
the pastor saw this evil appearing and 
xvarned men against a worship of God 
with the lips only, while the heart 
was far from Him. He condemns a re
ligion of the tongue, and commends 
that undefiled sacrifice which shows 
the inner faith by the two compendious 
signs of mercy and purity of life. He 
would have them cleanse the inside of 
the cup and platter, that the outside 
may be clean also, and bids them not 
to rest satisfied with any forms or man
ners which fail to manifest the power 
of the mind of Christ who went about 
doing good.

We may now apply this proposition 
of the text: a man's religion may he utter- 

ly nullified by an unbridled tongue. The 
other words, profession without pos
session, is a dangerous condition for 
men in the Church. I say in the Church, 
not out of it. The tongue which St. 
James is condemning, is one “where
with we bless God even the Father, and 
curse men made in his image one

that sends forth, out of the same source, 
both sweet water and bitter. Such sure
ly is aChristian man's tongue; for it Joes 
bless God, does send forth sweet water. 
It is the tongue of one who hears the 
Word, and only does not fulfill its com
mands; one who has religion enough 
to make him reputable and orthodox ; 
not enough to make him merciful and 
pure.

I would remark, then, that as there 
is a season of fermentation in the must 
from which one would make good wine 
—that, if it is delayed and pragmati
cally disturbed, eventuates in vinegar; 
so there is with us all a similar law in 
respect of the higher vintage, by which 
one's religion may become vain, and fit 
for neither God’s glory nor man’s ad
vantage. There is said to be no rage 
so bitter as that of a renegade: so, 
when one escapes the corruption which 
is in the world through lust or passion, 
and becomes conscious of a new life 
stirring within his soul, there is with 
him the possibility of great wisdom in 
concentering his energies upon his own 
life, or equally great folly in spending 
them upon the air. It was unquestion
ably a matter of vital importance in the 
critical history of Saul of Tarsus, that 
after his conversion, near Damascus, lie 
stepped out of the turmoil of busy 
life among men and spent three years 
in the desert of Arabia. There silence 
was the true teacher. There in solitude 
he could review his life and learning, 
and duly reconsider and perfect his 
repentance. There he could expend 
the enthusiasm of his novel experience 
upon the wild Bedouins, without det
riment to himself or to them. So may 
I be allowed to suggest to all young 
Christians, that the worst use to which 
they can possibly put their maiden 
faith is to subject it to the passions 
and accidents of controversy. There is 
a geometry of the inner kingdom. Its 
book of propositions is as lucid as the 
order of Euclid. It seems to be so 
easy to a young Christian who is 
reveling in all the freshness of a lov
ing faith, to accept certain dogmatic 
statements, and, perhaps, to improve
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on their language, that the temptation 
is irresistible to devote an undue por
tion of one's time and zeal to the for
mularies of the faith and to the out
ward service of the truth, forgetting 
that the Integral Calculus is still hid 
away in the secret shrine of experience 
and in the keeping of the Holy Ghost, 
to be taught only by "the unction from 
on high.”

St. Paul saw' in the case of so ne ot 
his disciples the need of patient wait
ing, if God would yet teach them some 
things which they had not then re
ceived. He evidently knew himseli 
to be one who was diligently striving 
to grow in grace, if so be that somehow 
he might apprehend that for which he 
had been apprehended of Christ. There 
are always two parts in religion, as 
there are two wills connected in it— 
the will of God and the will of the be
liever. There is always necessity that 
one deeply ponder, for what God has 
called him out of darkness; for what 
God is in him, to will nd to do. We are 
parts of a stupendous plan of salvation, 
which not only looks to saving the in
dividual, but also and beyond that, to 
making him worth saving, and to using 
him in Christian work. Each one is a 
“lively epistle.” How carefully should 
he watch in silent waiting to see what 
words of communication to the little 
world about him God is inditing upon 
his soul and life ! How swift should lie 
be to hear ! how slow to speak ! always 
remembering that the wrath of man, in 
its best sense, worketh not *rue right
eousness of God.

Let there be in every man’s life a 
time for silence and for holding his 
tongue, of keeping it back, like David, 
even from good words — even though 
it be pain and grief to him In all the 
sea of bubble which rises over this 
great city to-day, there are many words 
that pass into the common air as use
less, or worse than useless. There are 
many hearers who will be all the better 
for not doing as they hear.

For, think of it: the real work of 
religion at last is to breathe out of us, 
to be God’s own breath, theopneustic,
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passing through us, ns the inspiring 
aroma of the Python’s cave issued from 
its far off cavern, out of the perforated 
rock. Any man’s real religion is, after 
all, the final issue of all he is, as God 
has made him and sanctified him. It 
is not his profession before men—not 
by any means contracted into his most 
magnanimous intention; all that is of 
the earth, earthy. The real power is 
the Lord from heaven. First, there is 
the old Adam ; then the second Adam 
gradually transfiguring him, that he 
may be changed, from glory to glory. 
God looks to the heart, and Christ’s 
real kingdom is within you. It is not 
in one’s words; for,

** Love's meanest deed mon; favor bears,
Where hearts and will are weighed,

Than brightest transports, choicest prayers. 
Which bloom their hour and fade."

There is in us all this untamed na
ture, that must be curbed by the wis
dom which is from above—the old 
Adam, the unnurtured wild - grape 
spirit, that only God’s constant work 
of grace can temper and sweeten. If 
one could believe in condensing efforts 
into one moment of time and could win 
heaven at a leap, what a wretched place 
would the Church become, with its 
children all released from the ordinary 
rules of Providence ! l$ut we dare not, 
we cannot believe it. “If God be for 
us,” one may ask, “who can be against 
us?” If I have such a conversion, what 
can harm me? Yea, but what if we are 
against ourselves? What if we let slip 
—silently, unguardedly let slip—not 
cast it away, not rush from it, only let 
slip, the true confidence of the faith— 
the mind and habit of Christ? Time 
must pass with us—time of patient con
tinuance in well-doing—before we can 
undertake to tell of the growth of grace 
in this lower, disturbed nature of ours. 
Even as the husbandman hath long 
patience and waiting for the early and 
the later rain, so must the Supreme 
Gardener wait and watch this “ tender 
plant out of a dry ground a Christian. 
The culture is not of the winds that 
blow around it on every side, but is of 
the soil. We must, as a people, return
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to something like that old Oriental wis
dom, which taught men to put off their 
shoes from off their feet when they 
claimed to be standing on holy ground. 
I have always admired —perhaps more 
admired than imitated—that strange 
Arabic incident in the Book of Job. 
The three friends of the old sheik came 
to him to condole with him in his sor
rows. It says : “So they sat down with 
him on the ground seven days and 
seven nights, and none spake a word unto 
him: for they saw that his grief was 
very great.” They were rare old gen
tlemen, with courtesy equal to their 
gravity. Would that they had now the 
ordering of our funeral customs in these 
times !

The central point of true religion is 
to he God’s child—not to profess it, nor 
hope for it, nor to be in transports of 
imagination about it—but to be it. Only 
God can give us the integral life in 
Him. He does it by life and il life. 
As a tree puts forth its multitudes of 
leaves and sees them fall off and go into 
earthy mold at its feet, and drinks in 
their chemical juices by its roots where
with to put forth other leaves for other 
autumnal frosts and wintry decompo
sition, until the power is born in its 
mystic laboratory to enter on higher 
work and to bear fruit so let our words 
be viewed in comparison to our deeds. 
The world is all upset on this point. 
Elihu would be the paragon of this age. 
What young Christian would now be 
found, to say publicly: “I am young, 
and ye are very old; wherefore I was 
afraid, and feared to show you mine 
opinion. I said, Days should speak, 
and multitudes of years should teach 
wisdom.” That reticence is a lost art. 
Our religion is a hortatory system of 
half-learned rhetoric. So much do we 
labor to exhort, that tongue-bridling, 
dutiful silence, have passed away with 
the race of hermits.

f conclude with a single rule: Be, 
rather than seem, religious. I do not 
ask you to neglect the proper precepts 
of a covenant profession, for that would 
be sheer paganism; but, in the church, 
be true to the wisdom that God has re

vealed. If the religion of the uncon
trolled tongue is vain, learn to put the 
bridle of silence and discretion on it. 
The bridle has two reins: one of silence, 
when not to speak; the other of discre
tion, when to speak promptly. A man 
is none the better for being dumb. But 
oh ! that in the strife of tongues, one 
might call back the churches to true 
wisdom. We must feel that we are op
posing the wild spirit of the age when 
we venture to commend that one's 
words be always “fit, though few." 
Each Christian must learn for himself 
the old-time wisdom, to govern himself 
with discretion, to deepen his sources 
of sacred thought and activity, and to 
bridle his tongue.

Says a didactic poet—and there is 
more useful truth than poetry in his 
lines:

“ Prune thou thy words, the thoughts control, 
That o'er thee swell and throng:

They will condense within thy soul,
And change to purpose strong.

But he who lets his feelings run 
To soft, luxurious flow,

Shrinks when hard service must be done, 
And faints at every woe.”

REPRODUCTION IN KIND.
By Rev. A. McElroy Wylie [Presby

terian], in Newtown, Pa.
Be not deceived ; God is not mocked : for 

whatsoever a man soiceth, that shall he 
also reap. For he that soiceth to his 
flesh shall of the flesh reap corruption; 
but he that soweth to the Spirit shall of 
the Spirit reap life everlasting.—G&\. vi: 
7, 8.
Our text calls us to consider the par

allelism which exists between sowing 
and reaping in the natural world and 
the analogous processes in the spiritual 
world. We see the apostle prompted to 
the use of this striking figure, by his 
survey of the harvest-field and reapers, 
as the wheat is being bound in golden 
bundles to find its place in the granary, 
and the tares carefully separated, to be 
burned or left upon the field to rot.

1. The first law which invites our at
tention in the field of reproduction is, 
that like produces like. The seed of a tig 
neve*1 can be made to produce a thistle,
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nor the thistle-seed a tig. The corn, 
concealed for three thousand years with
in the hand of an Egyptian mummy, 
and last year discovered and planted 
in the earth, produced precisely the 
same sort of grain which grew so many 
centuries ago from similar seed.

The same law is equally imperative 
as relates to ev^ry variety of the animal 
species. Sheep and goats, though min
gling for centuries in flocks cared for 
by the same shepherd, never confuse 
their distinctive features. The ant 
which to-day runs athwart our path is 
the same insect, in kind, to which Solo
mon directed the sluggard, to learn a 
lesson of wisdom in industry. The 
lark which now rises upon the wing of 
song to meet the early morning rays is 
the same songster, in kind, which re
galed the ears of Adam in Eden’s bowers.

Like produces like; and whatsoever 
a man soweth that shall he also reap. 
Words, thoughts, desires, are seeds; 
eve-glances, and ear-attentions, and 
hand operations, and feet movements 
are seeds; habits are seeds. The lives 
of others are gardens; so likewise the 
home circle, the social assembly, the 
church, the congregation, the office, the 
warehouse, the public conveyance—ay, 
every child or adult—the very laws and 
elements of nature are gardens in which 
we are sowing these seeds; and “what
soever a man soweth that shall he also 
reap.”

God has so ordered the vast machin
ery of our earthly habitation that we 
shall be paid in the harvest that which 
we have scattered in the seeding-time. 
It is the law in individual sympathies. 
Love begets love, and hate excites hate, 
and anger arouses anger, and the re
sults of our mental dispositions return 
into our own bosoms. Impatience pro
vokes impatience, and violence awakens 
violence, and we reap the harvests of 
our own moods and humors.

But that like produces like is most 
clearly evinced in this: that that state 
and temper which we cultivate assumes 
a more intensified form. The man who 
once gives way to forbidden pleasure 
reaps the harvest of a stronger and
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stronger desire, till, upon further in
dulgence, the desire is followed by a 
craving, which, in turn, is succeeded 
by insatiable rage. A moderate heat is 
agreeable, but a burning tire is torture. 
So the early indulgence of unlawful pas
sion (though for a season it be pleas
urable), the harvest of misery and cor
ruption will but too quickly and surely 
succeed. What is the consuming thirst 
of the inebriate but the harvest of a 
once manageable but indulged desire ! 
What is the wasting passion of the de
bauchee but the harvest of those urgen
cies which could once have been con
trolled ! What is the maddening pas
sion of the gambler but the harvest of 
that seed which was scattered in the 
earlier indulgence of the spirit of ven
ture ! What is the idolatry of the cov
etous man but the reaping of those 
habits which were sown in the cultiva
tion of desires for gain forbidden by 
the Tenth Commandment ! What is 
that dolorous and destructive emulation 
of the ambitious man but the returning 
into his own bosom of the harvest which 
was sown bv the indulgence of vanity 
and pride! What is that outward and 
ragged tilth of the blear-eyed and stag
gering prodigal, but the harvest of in
dulged inward impurity! Can a more 
terrible harvest be reaped than 1 hat self- 
consuming, ever-increasing intensity 
of passion which is the necessary result 
of indulged and unlawful desire?

Like produces like, and we cannot 
sow vice and reap the reward of virtue. 
Idleness can never rise to gather in the 
rewards of industry. Unbelief never 
can be followed by the golden harvest 
of faith. The acceptance of error never 
can be made to produce the good effects 
of truth, nor can truth ever be made to 
damage the soul, like its opposite. The 
only possible way in which we can reap 
good is to sow good; for an unchange
able law of God it is, that like must 
produce its like.

2. A second law of reproduction is, 
that the harvest multiplies upon the sow
ing. One grain may produce a hun
dred. This is true of good seed, and 
likewise of the bad. One thistle-down,
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which blew from the deck of a vessel, 
is said to have covered with full-grown 
thistles the entire surface of a South 
Sea island. A single error or sin of 
youth may overspread our whole life 
with misery; and a life spent in impen- 
itency here will be followed by an eter
nity of regret hereafter. This law may 
seem unjust and oppressive; but that it 
is a law cannot be denied, and that it is 
also just must necessarily follow, for it 
has been ordained by Him who is alike 
incapable of either error or injustice. 
A single word or deed sets in motion 
influences and effects which spread over 
the surface of society, multiply through
out the lifetime, and are not arrested 
even when they impinge upon the shores 
of eternity. Every sin and every godly 
deed finds a response in three worlds. 
Well will it be for us if the ingathering 
be the golden returns of virtuous and 
godly deeds. What a power for good or 
evil do we carry in the tongue, the eye, 
the baud, the foot ! What is more easily 
sent upon its errand than a word! The 
slightest movement of the lips with the 
fraction of a breath, and we give birth 
to an angel, celestial or infernal, which 
begins a rapid flight for good or evil, 
limited not by time or by the circum
ference of the present world. “ Kind 
words,” it is said, “never die ;” and 
likewise it is true that ill words never 
die. The . 'uctive word, once spoken 
by the serpent in Eden and re-echoed 
by Eve, has already lived and multi
plied its forked and fiery tongues 
through six thousand years; has scat
tered tire upon every human garden 
throughout the world, and will not cease 
its desolating work until the flames of 
retributive justice are extinguished. 
Day by day, hour by hour—by tongues 
and hands, by conversations and hab
its—we go up and down in the world, 
sowing the germs of good or evil. The 
time is fast approaching when we shall 
reap that which has been sown, and we 
shall reap abundantly. If we have 
sown to the flesh; if we have pampered 
our carnal appetites, lived in ease, in 
self-indulgence, expressed our natural 
tempers, we shall reap corruption. But

if we have sown to the Spirit; if we 
have mortified the flesh with its evil 
affections; if we have laid up our treas
ure in heaven and walked in the fear of 
God, then, of the Spirit, we shall nap 
life everlasting.

3. A third ljiw of reproduction is, 
that the had is voluntary and the yootl is 
involuntary Marvelous it is to behold 
how prolific the earth is of the useless 
and the vile. Find us a spot on the sur
face of the globe where weeds, thistles 
and brambles must be planted, or 
where corn must be rooted up ! You 
may gather in an entire harvest before 
you can exterminate the thistles from a 
limited garden-spot. Here behold more 
than a mere resemblance. God has put 
upon the surface of the earth a trifold 
lesson—a geography, a history, and a 
prophecy of man’s moral nature. The 
ground owes the weeds to itself, and 
the corn to the hands of the husband
man. The seeds of evil lie deep and 
lie long, and are instantly responsive to 
circumstances favorable to their growth.

For sin we are indebted to ourselves; 
for righteousness to the gracious pur
pose and intervening hand of God. Any 
system of religion or education, there
fore, that goes upon the supposition 
that evil, sin, wickedness, corruption, 
are accidental or involuntary, will as 
certainly fail as that husbandry which 
casts seed upon the unprepared soil 
and leaves the earth, unassisted, to 
produce the harvest. Discover to us a 
garden where a weed will not grow, and 
w’e will find you a natural man pos
sessed of a trait of heart commendable 
to his God. In the kingdom of grace 
there may be examples—like Samuel, 
and John the Baptist—who display the 
fruits of the Spirit at the early dawn of 
life; still, it is none the less true, in 
these cases as in others, the fear of God 
is planted by the agency of the Holy 
Ghost.

In a tropical latitude the fields may 
be waving their golden grain when, 
further from the equator, the mantle of 
winter is still enshrouding the earth. 
But at the South the ground, covered 
with fruit, is as much indebted to the
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Lund of the husbandman ns, nt u Inter 
period, the northern fields are depend
ent upon the seed of the sower and the 
cure »»f the laborer. So, whether piety 
he exhibited earlier or Inter in life, we 
are equally indebted to the gracious and 
merciful intervention of the divine 
Husbandman.

The earth, too, when once prepared, 
and after it has received the good seed, 
exhibits continually more favor toward 
tares and weeds than kindliness toward 
the growing grain. The evil grows 
more rapidly than the good, and after 
the good has been received and cher
ished, even then the evil, by neglect, 
will soon grow rank and tall, overtop
ping and choking the good. It is not 
even necessary to sow the evil. Neglect 
or indifference will as inevitably be fol
lowed by a harvest of mischief, as inde
fatigable industry in sowing broadcast 
the seeds of corruption; the only dif
ference being found in the degree of re
turns coming home to our own bosoms.

4. A fourth law of reproduction is, 
that the season of sowing is limited. Even 
in those climates where frost and snow 
are never known to cut short the tender 
blade,still seed time and harvest, sowing 
and reaping, have their appropriate sea
sons; and seed cast into the ground at 
harvest time will not be productive.

With us} the barriers that separate the 
seasons of the year are utterly impass
able, and force a respectful and attentive 
consideration upon the part of every 
one who addresses himself to the pur
suit of the husbandman. If we pass 
the springtime in idleness or neglect, 
not all the forces in the universe can re
store to us our lost opportunities. The 
ground which passes the seed time un
plowed and implanted will, like the 
western prairie, when the summer has 
gone, he swept by an onrolling sea of 
fire. Thus has God ordained in the 
moral and spiritual world. There comes 
to us a season in the freshness and im
pressibility of youth, when every one 
who sincerely seeks the kingdom of 
heaven shall secure this inner planting 
of the incorruptible seed of the word 
of God, for, meeting us at this period

is that sweet assurance; “ They that 
seek me early shall find me.” In the 
natural world the husbandman may not 
reap where, in the proper season, he has 
sown. Not so in the kingdom of grace: 
never did God say to any who applied 
in the acceptable period, “ Seek ye my 
face in vain.”

“Whatsoevera man soweth that shall 
he also reap;” and in the moral world 
we vrist sow either good or corruptible 
seed. If to-day we are not sowing to 
the Spirit, we are sowing to the flesh ; 
and if we are not advancing to the har
vest of life, we are coming upon the 
harvest of death. With some of us it 
may be the last hours of spring, and 
another call we may never hear if we 
dare despise the present opportunity. 
Let us call upon God to arouse our dor
mant energies while yet the season lasts.

THE OBLITERATION OF MORAL LIS- 
TINCTIONS.

By Arthur T. Pierson, 1) I)., in Beth
any [Presbyterian] Church, Phila
delphia.

Then shall ye return, anil discern between 
the righteous ami the wicket/, between 
him that serveth God and him that serveth 
him not.—Mai. iii: 18.
It is a sad state of society when 

moral distinctions become obliterated, 
and especially the faculty of moral dis
crimination is blunted. The twelve 
minor prophets were the apostles of re
pentance, appointed to rebuke just such 
religious degeneracy. During the five 
centuries covering their joint lives, 
“Ichabod” was written in ashes where 
once shone the Shekinah ; and the ruins 
of the temple stood as symbols of de
parted beauty and glory of the Hebrew 
church. Jonah, first of the twelve, was 
sent to the colossal capital of Assyria, 
to sound the dread trump of doom in 
the ears of the Ninevites. But each of 
the remaining eleven was bidden to 
remonstrate with God's own people, 
with reference to iniquity scarce less 
gigantic.

I. One sign of the practical oblitera
tion of these vital distinctions may be 
seen in the prevailing depreciation of
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sound doctrine. Men try to mix truth 
and error, ns though they were not in
herently different. A false liberalism 
propounds the plausible theory that it 
matters not what one’s opinions are if 
he be sincere. Such liberality is laxity. 
It upturns the very basis of truth, for it 
puts truth and error on a level : and 
since all history and experience show a 
natural link between truth and good
ness, faith and practice, doctrine and 
duty—to depreciate the importance of 
discovering and embracing the truth 
undermines, also, the true basis of mor
als. Sincere convictions may thus be 
urged to justify crime, as the Spartans 
upheld secret theft, and David Hume 
secret adultery.

The Word of God shows a vital bond 
between doctrine and duty, charging us 
to hold fast the form of sound words, 
and warning us of a way which seemeth 
right to a man, yet whose end is death. 
The Hindu wife and mother thinks it 
right to hurl her child into the Ganges, 
and lay herself on her husband’s fune
ral pile. Simon Magus thought it right 
to buy and sell the miraculous gifts of 
God : his condemnation is written in 
the very word “ simony,” which he has 
thus given to the crime of bartering in 
ecclesiastical preferment. Saul of Tar
sus “ verily thought he ought to do 
many things contrary to the name of 
Jesus of Nazareth,” yet he deemed him
self “the chief of sinners, because he 
persecuted the Church of God.”

Nowadays there is a clamor for the 
surrender of every distinctive doctrine 
of our faith, in order to make the Gos
pel more palatable to the worldly heart. 
Infidelity, in the guise of liberalism 
and charity, says to Christianity: 
“Come, let us look one another in the 
face;” but our reply must still be the 
parable of Jehovash: “ The thistle, that 
was in Lebanon, sent to the cedar that 
was in Lebanon, saying: ' Give thy 
daughter to my son to wife;’ and there 
passed by a wild beast that was in 
Lebanon, and trode down the thistle.” 
While we are asked to concede equality 
between the thorny thistle and the 
gigantic, fragrant, undying cedar, the
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wild beast has his hoof on the thistle, 
while the monarch of the forest, which 
has reigned for a millennii n, still 
proudly defies destruction.

II. Another sad sign of the obscura
tion of the line between the righteous 
and wicked, is found in the practical 
association of those that serve God and 
those that serve Him not. God decrees 
separation, as the means of expressing 
and impressing these vital distinctions. 
Abram was called out from idolatrous 
surroundings, an historic type and 
symbol of separation and consecration; 
and the one law of all holy life is, 
“Come out from among them and bo 
ye separate.” To avoid or evade this 
separation, Satan perpetually plots, and 
Christians, often, are unwittingly giv
ing him aid.

1. For example, many believers in 
Christ are only secret disciples. While 
their faith rests on the Word of God as 
the rule of duty, and the blood of Christ 
as the ground of salvation, they are 
like the seven thousand who had not 
bowed the knee to Baal, who yet left 
Elijah to feel himself alone in love and 
loyalty to God. These secret believers 
actually give color to the pretense that 
worldly men exemplify all the virtues 
of Christian disciples; for, however 
complete their dependence on divine 
grace, however devout their life, they 
are classed with the world. As the ring 
of a few pieces of genuine metal among 
counterfeit coin helps to give it cur
rency, so do they help justify the claim 
that the world is as good as the Church. 
Their very success in practising Chris
tian virtues is disastrous, fostering self- 
righteous hopes in worldly hearts, and 
leading men to confuse wordly morality 
with genuine piety.

2. Another thing which contributes to 
the confusion of godly and ungodly, is 
the fact that many worldly men are pro
fessed disciples. Secret believers make 
the world seem more godly; un regener
ate professors make the Church seem 
more worldly,and so there is double con
fusion: worldliness made respectable, 
Christiaty disreputable, and practical 
difference reduced nearer to nothing.
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The Reformation of the sixteenth cen
tury did much to restore spiritual sepa
rateness; but “ a cloud no bigger than a 
man’s hand,” hints that the dark ages 
again threaten us. Christianity is dan
gerously secular and popular. Our 
church buildings and services draw by 
not a few of the attractions of lecture- 
hall and concert-hall, opera and theatre. 
We yield to popular clamor, in intro
ducing into church gatherings the 
charms of secular circles, pamper
ing, by feast and fun, to appetite and 
amusement.

Meanwhile, the appetite for spiritual 
food is not fed, and spiritual food is 
not furnished; even the pulpit is secu
larized, and the energies of both 
preacher and people are diverted into 
the channels which bring gratification 
to a worldly mind and taste. Again, 
with deep conviction and emotion, we 
say that God means that His Church 
shall win souls, weary of sin and sur
feited with the world, by attractions 
wholly spiritual; that pure preaching 
of the Gospel should foster and feed an 
appetite for godliness; that association 
in prayer and praise, holy life and holy 
labor,should meet a lack and generate a 
power wholly above the world's capacity 
to supply. And if, by attractions how
ever innocent or harmless in them
selves, we displace these normal features 
of church life by secular charms, we 
help to wipe out all marks of distinction 
between church and world !

3. Whatever relaxes the demand for 
godliness of character, lowers the stand
ard of piety, and so lessens the con
trast between righteous and wicked. 
Beside secular influences, there are 
many ecclesiastical tendencies hostile 
to holy living. Ritualism furnishes 
one example. Forms, to some extent, 
inhere in worship; but when the soul 
of devotion leaves them, we have the 
dead body of formalism. To lift to un
due prominence the ordinances or sac
raments of God’s house, helps hypoc
risy and veils with illusion the eyes of 
the un regenerate. But the lack of holi
ness of heart is the main cause of the 
slight contrast between the servants of

God and of mammon. Christ “came 
not to send peace, but a sword ” of sep
aration, which should cleave asunder 
even members of the same household, 
setting them at variance, because sanc
tity and sin are at war. Family ties— 
even nuptial bonds—were not to pre
vent spiritual division between the 
chilil of God and the child of the devil. 
Above all other things, the practical 
existence of Christianity hangs on the 
holiness which fixes a great gulf be
tween the righteous and wicked. Our 
Christian banners must bear two words:
“ Sanctity " and “Service.” The heart 
must be right in the sight of God, and 
the life must evince entire consecration 
to His glory, writing even upon the 
bells of the horses ns well as on the 
brow of the disciple, “ Holiness to the 
Lord !” It is vain to try to fence in the 
church and fence out the world by an 
arbitrary and artificial paling; or to 
prop up such a fence by ecclesiastical 
legislation or discipline. Personal ho
liness only can draw the needed line 
of separation.

Most earnestly, therefore, do we plead 
m God’s name for practical separation 
between the godly and the ungodly. 
“The Lord knoweth them that are his.” 
A greater boon God could scarce give 
the Church than this, that Christ’s 
sword should cleave a chasm between 
those who serve God and those who 
serve Him not. God, in the very drift 
of the age, seems to be compelling a 
division, bringing men to see that a 
qualified acceptance of Christianity is 
its rejection. Science and literature 
already lift the flag of professed mate
rialism and atheism. For one I am 
glad of it. Better any definite position 
and decisive issue, than delusive neu
trality and vague uncertainty. If men 
hold matter to be self-controlled ; if they 
believe in spontaneous generation,God
less evolution; if they are atheists, let 
them say so, and let men know what it 
is to be their disciples ! The time draws 
near when, if the conscience of the 
Church does not, the judgments of God 
will part righteous and wicked. His 
feet shall stand upon the Mount of
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Olives, and, as in Zechariah’s vision, 
tbe mount shall cleave in tbe midst 
thereof, and there shall be n very great 
valley; and on one side or the other of 
that chasm you and I shall stand. Of 
God’s process of separation we know 
not ; but of its completeness and de
cisiveness we can have no doubt. Not 
more searching the refiner’s fire; not 
more cleansing the fuller’s soap ! He 
will sift the house of Israel like as corn 
is sifted in a sieve; yet shall not the 
least grain fall upon the ground, while 
the chaff is blown away as from the 
summer threshing-floors ! By the two- 
edged sword of the Word, by the clear 
witness of the Spirit, by the bold march 
of His providence, by the conscience of 
the sinner, which even the tongue of 
pagan Home called “index, judex, vin- 

de.r by the consciousness of the saint 
which testifies to the Spirit’s indwell
ing; by the large blessing which re
wards the faithful rendering of tithes, 
and the sure curse which with swift 
foot overtakes robbery of God ; by the 
living grace which proves Christ in the 
soul, and the dying grace which shines 
so brightly from life’s broken pitcher— 
God will make men to discern between 
the righteous and the wicked, so that 
they shall say:
“In very truth for righteous men there is a sure 

reward—
A God that judgeth in the earth—the everlasting 

Lord !”

TWO PAULS AND A BLINDED 
SORCERER.

By Rev. C. H. Spurgeon [Baptist], in 
Metropolitan Tabernacle, Lon

don, England.
Then the deputy, when he saw what was 

done, believed, being astonished at the 
doctrine of the Lord.—Acts xiii: 12. 
Cyprus was by no means a reputable 

island; it was devoted to the goddess 
Venus, and you can imagine what her 
worship was, and what would be the 
fruitful licentiousness which sprang of 
it. It was the native country of Bar
nabas, and, as he was at first the leader 
of the missionary party sent out by the 
church of Antioch, it was fit that Bar

nabas and Saul should begin preach
ing there. Landing at one end of the 
island, the two apostolic men traversed 
it till they came to Paphos, where the 
Roman governor resided. Paphos was 
the central city of the worship of V- 
nus, and was the scene of frequent 
profligate processions and abominable 
rites. But God had prepared the way 
of His servants, as He always does 
when He sends them to a particular 
field. He prepares a people wherever 
He sends a minister to gather them in. 
The Governor of the island, whose name 
was Sergius Paul, was a seeker after 
truth. Pliny mentioned him among 
the authors from whom lie quoted. A 
certain Jew named El y mas had gained 
influence over him, not by teaching him 
the truth, but by initiating him into 
the mysteries of the Magi. But the 
Governor, hearing of the arrival of 
other teachers from the East, sent for 
Haul and Barnabas to come and tt-aeh 
him the Word of God. And they gladly 
obeyed the message.

I. Note, first, opposition to the faith. 
Elymas ‘‘ withstood them, seeking to 
turn away the deputy from the faith." 
This is true the world over. The great
er the opportunity, the greater the op. 
position. The devil is ever on the 
lookout to defeat, if possible, the ser
vants of God and hinder the effect of 
truth. But opposition is overruled for 
good. The intense opposition of Ely
mas only served to draw the attention 
of the deputy more intently to the doc
trine of God’s Word. BtU more than 
this : when Haul pronounced upon him 
the solemn judgment of God, the pro- 
consul saw that it was in very deed the 
Word of God. The blinded sorcerer, 
seeking some one to lead him by the 
hand, was a visible witness for the 
truth against which he had fought. So 
that the overthrow of the opposition 
made the victory of truth the more con
spicuous. And this is always so.

II. We have done with the opposi
tion; now let us consider certain aids 
to faith. Sergius Paul, “ when he saw 
what was done, believed, being aston
ished at the docrine of the Lord.” I
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have not called miracles causes of faith, 
for thev do not cause it, although they 
may lead up to it. Wuat Sergius Paulus 
saw did not make him believe, but it 
helped him to believe. What did he 
see, then ?

lie sate the great courage of Paul. In 
another case boldness struck a blow at 
unbelief, for when the rulers saw the 
boldness of Peter and John, and per
ceived that they were unlearned and 
ignorant men, they marveled. In this 
case the effect would be the same. Saul 
fixed his eyes on Elvmas as though he 
were perfectly master of the situation 
- as indeed he was ; and without hesi
tation or apology addressed him: “O 
full of all subtlety and all mischief, 
thou child of the devil, thou enemy of 
all righteousness, wilt thou not cease 
to pervert the right ways of the Lord?” 
Intense conviction in the mind of Paul 
led him to speak thus plainly, sternly, 
and even indignantly; but it was not 
the heat of his own spirit, for we read 
that he was tilled with the Holy Ghost. 
Let every teacher of Christ be thus 
filled, and then let him speak boldly, 
as lie ought to speak. Come not for
ward with your “ifs” and “buts” and 
“peradventures” to prove God's Word. 
Tell out the message God hath told 
thee, as from Him, and not as thine 
own opinion!

God's jmlgments are aids to faith. If 
Sergius Paul was deeply impressed with 
Paul’s boldness, he was still more deep
ly moved when he saw Elymas stricken 
with blindness. If God’s wonders and 
judgments are aids to faith, ichat shall 
I say of His icomlers of mercy ? Conver
sions are the standing miracles of the 
Gospel, the best attesting seals the 
truth can have. I knew a man who was 
of a fierce temper, a troubler to his own 
household ; he was so passionate at 
times that I should not like to tell all 
the wild things which he would do. I 
have seen that man since his conver
sion, and he has had things to test him 
which might, as we say, have provoked 
a saint, but he bore them patiently, and 
in a manner which I desire to imitate. 
The lion has become a lamb; he is gen

tle and tender; no one could think that 
he was the same man; indeed lie is not, 
for grace has made him a new man in 
Christ Jesus. We have seen persons 
reveling in licentiousness who sinned 
greedily, who could not be satisfied 
with any common sin; but they have 
heard the Gospel, and become chaste 
and even delicate in purity, so that the 
very mention of their former crimes 
has shocked them and made them 
weep. Such persons have manifested 
a watchful care against the fault in 
which they once delighted. They have 
been afraid to go near their old haunts, 
or to mix with their old companions. 
What has wrought ‘.his? What teach
ing must that be which accomplishes 
such marvels?

III. Lastly, let us observe the source 
of faith. “Then the deputy, when he 
saw what was done, believed, being as
tonished at the doctrine of the Lord.” 
It is doctrine, then, or faithful teaching, 
which brings men to Christ. Let those 
who despise doctrine mind what they 
are doing, for the doctrine of the cross 
is only foolishness to them who perish. 
Under the influence of the Holy Ghost, 
the plain teaching of the Word of the 
Lord bads men to believe in Jesus. I 
do not think it is any great good for a 
preacher to stand up and cry, “Believe, 
believe, believe,” if he never tells you 
what is to be believed. There is plenty 
of this kind of preaching about, and 
the result is sadly transient and super
ficial. Poor souls say: “ We are ready 
to believe, but tell us what to believe; 
we are ready to trust, but tell us what 
to trust in.” If we do not preach the 
great doctrine of the atoning sacrifice, 
if we do not lift up Christ as suffering 
chastisement in man’s place and stead, 
we have not put before them the basis 
on which their faith is to be built. 
Justification by faith and regeneration 
by the Spirit must be taught continu
ally. The proconsul was, no doubt, 
astonished to see Elymas blinded, but 
he was a great deal more astonished at 
the doctrine which Paul preached when 
he began to tell him that salvation was 
not by the works of the law, but by
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faith in Jesus Christ; that the way to 
be accepted of God was not by present
ing to the Lord anything performed by 
us or felt within us, but by laying hold 
upon the righteousness which Jesus 
Christ has wrought out and brought 
in. When he heard this good news, he 
might well be astonished, and yield his 
heart to Jesus. Dear friends, the most 
astonishing thing in the world is the 
Gospel. O listen to it ! Close in with 
its offers of grace. Come, then, my 
hearers, come and candidly study what 
is to be believed. Come and be aston
ished at the doctrine of Christ cruci
fied ! Incline your ears, arouse your 
minds, and yield your hearts; be eager 
to be instructed of the Holy Ghost, who 
waits to teach you. If you are willing 
and obedient you shall eat the good of 
the land. If you desire to know God, 
you shall know Him. The great Fa
ther is not far from any one of you. 
There is the light ! It is not dim, nor 
far away. The fault is in your eyes if 
you do not see. Oh, that yon would 
cry out with tiartimeus, “Son of David, 
have mercy on me !” Oh, that your 
prayer would be, “Lord, that I might 
receive my sight !" Then you would 
see and believe, and live forever. God 
grant it this very morning, to the praise 
of the glory of His grace !

STEADFASTNESS OF PURPOSE.
By Rev. Stopford A. Brooke [Inde

pendent], in Bedford Cuapel, 
London, England.

He steadfastly stt his face to <jo to Jeru
salem.—Luke ix: 51.

It was a solemn hour. The resolu
tion was not lightly taken. It meant 
death ; and no man who loves duty 
and honors it, takes the step that leads 
to the ceasing of his labor in this 
world, unless he feels that it is right 
and absolutely demanded by his mis
sion. It were treason to Jesus to 
imagine that for any other reason than 
the gravest and best considered, He 
took the step that inevitably led to 
the cross ; that any personal reason in
duced Him to seek death. It was not 
the act of a moral suicide, but of one

having supreme regard to an infinite 
good beyond, that put in force that res
olute determination to bring the whole 
of His mission to the last test.

It was, then, no hasty or ill-consid
ered thing, no mere reckless or weary 
impulse, that sent Jesus back to Jeru
salem. It was steadfastness of soul 
which impelled Him to return. Nov 
was despair of life or impatience of 
trouble, as some have alleged, the rea
son for His apparently hurried desire 
to die; the whole history is auainst it. 
He himself, from the beginning, had 
foreseen the possibility of His death at 
the hands of the Jews. It lay hidden 
in His war against their thoughts of 
the kingdom. And as His ministry 
developed, the possibility became a 
certainty to Him. He frequently talked 
of what was to be. Again and again 
the amazed ears of the disciples heard 
Him speak of death when they hoped 
for triumph. It was, therefore, a thought 
well known to Him, deeply set in His 
soul; and when He turned to Jerusa
lem, He must have done it because He 
was convinced the time was come for 
Him to meet the hour for which He was 
long prepared, and in the shadow of 
which He had continually lived. Had 
anything more been left to do or say, 
it had been different. But His work 
was over, and He knew it; and, if it 
were not, God, He felt, would then keep 
Him from His foes ; he would know at 
Jerusalem if He were to go on further. 
We can see, as we look back, that He 
was not mistaken. His work on earth 
teas done. Had He lived ten years 
longer, He could not have done more.
“ I have finished the work thou hast 
given me to do,” He said in full con
viction to the Father. It was when all 
was done, and not till then, that He 
brought things to a point. It was time 
to seal the letter He had written in His 
life, and to direct it to Mankind. And 
the seal was impressed on it on Calvary. 
Humanity opened it, and read the 
good tidings of His life with joy and 
fervent gratitude.

Many hours like that hour in kind, 
but not in degree, have come to men,
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when they have been compelled to 
choose whether they would go c r not 
to their Jerusalem and test their work; 
and some have shrunk from, and others 
fulfilled, their duty. The time some
times comes in life when, after much 
work in and through the thoughts on 
which your life has been wrought out, 
you are called upon to bring your work 
to a crisis ; to choose whether you will 
carry your ideas to their conclusion, 
or remain at ease where you arc. And 
voices come to you from all sides, and 
from within, crying: “lie still; stay in 
Galilee, where you are in no danger; 
do not hasten to finish your thought; 
lay it by for a little at least, and wait 
till you see your way more clearly. Do 
not bring things to the point; do not 
go to Jerusalem. You may keep all the 
good you have won or du je; but you 
will risk it all if you face conclusions." 
That is common—in politics, in busi
ness life, in war, in religious life, even 
in our life with one another as men 
and women ; even in our own home- 
life.

And there is only one thing to be 
said: when staying where you are only 
makes your inner life more troubled ; 
when conscience or feeling or thought 
get more and more confused the longer 
you are undecided—then you must not 
hesitate, but steadfastly set your face 
to bring things to a goal. Or, when 
you find that your whole life is losing 
vigor and energy through waiting ; 
when the ideas you have loved grow 
less dear to you and you are obliged to 
lay them aside, because there is noth
ing more to do with them save to push 
them to the conclusion to which you do 
not wish to put them; when you find 
yourself, because you will not go on, 
obliged to hush your conscience; and 
when emotion and passion no longer 
rise naturally round your thoughts or 
your work, because, not being urged 
to their natural results, they are losing 
interest, and dying for want of it— 
why then—whatever be the work or the 
point, at home or abroad—break loose 
from this evil silence and reservation, 
and fear and trembling; drive the thing

to its conclusion; re-establish your in
ner life; get rid of confusion and com
plexities; rise out of the mists into 
clear light and simple action; recover 
energy, passion, interest in life, by liv
ing out your soul into action ; wake up 
conscience and bid her do her work 
rigidly; carry all your work of years to 
the point it ought to reach ; set your 
face steadfastly, and go straight up to 
Jerusalem. What matter what meets 
you there! You will be alive, and free, 
and awake to meet your God. And if 
you meet your cross, as well may be— 
yet in some lowly way you may be able 
to say with Jesus: “My Master, that 
part of life, that piece of work, is fin
ished !"

Or the crisis may come, not in out
ward life, or in matters that bear on 
outward life, but in the inward and 
secret privacy of the soul, where none 
are present save God alone. You have 
been driven to a point of life where you 
may stay, but whence you know you 
ought to go on ; for on every side ene
mies of your peace and your work are 
closing in around you. If you elect 
to stay, you may be comfortable, but it 
will only be by abdicating your charac
ter, and handing over all your powers 
to the enemies of your life. If you look 
back with regret, or with hatred, and 
dwell in either, you see that darker and 
darker grows the sky behind. The 
whole landscape is slowly being blotted 
out. Only in front of you is light in 
the heavens, only in steadfastly setting 
your face to go forward—there, where 
you do not wish to go, is any path open 
to you ; only in marching on to that 
which seems to be death ia life, right 
into the jaws of suffering, is there any 
freedom, any reality. Stay where you 
are—as many do—and the uprolling 
darkness swallows you up; you sink to 
the bottom of life’s ocean like a stone 
—not dead, indeed, but self-scorning, 
useless, and dishonored. Go steadfastly 
on, day by day, toward greater trouble, 
but yet toward the light, having made 
up your mind to any pain rather than 
to stay in the darkness—and I do not 
say that you will escape the cross—no
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indeed, you will have it to the full; yet, 
if you do not let love of man go, but 
are faithful to it through all suffering, 
you may be allowed, sooner or later, to 
say, “It is finished and to be able to 
say that, is all a man need trouble about.

PAUL BEFORE FELIX.
By Rev. Thomas Kelly, in Trinity 

M. E. Church, Chester, Pa.
And as he reasoned of righteousness, tem

perance, and judgment to come, Felix 
trembled, and answered, Go thy way for 
this time: ichen I have a convenient sea
son I will call for thee.—Acts xxiv: 25. 
In all probability this memorable 

service was held in the executive man
sion at Crosarea. The circumstances 
and motives of both the preacher and 
his audience, and the practical lessons 
to be drawn, are singularly impressive 
and profitable.

I. The preacher. “ Paul." Faithful, 
fearless, sympathetic, uncompromising, 
heroic. A man unsurpassed in na
tive and acquired ability; well versed 
in scholastic subtleties, and a match 
for the proudest Epicurean or Stoic 
philosopher of his day. Here he stands 
before us with the enemy at bay, and 
the world beneath his feet ; a con
queror, not a captive; a hero, not a slave. 
Though his limbs were manacled with 
the prisoner’s chain, his spirit mount
ed and reveled in a liberty which no 
tyrant could destroy, and no prison- 
walls could circumscribe.

II. The hearers. “ Felix and Drusil- 
la.” (1) Officially high. Felix was Gov
ernor of Judea. (2) Socially great. In 
those days, as well as now, money or 
office cleared a man’s social standing- 
ground, and without inquest for char
acter, or intelligence, he was admitted 
into the best society. (3) Morally cor
rupt. There are few crimes of which 
Felix had not been guilty. He was living 
then in adultery. Indeed, at that time, 
he was the husband of three* wives. 
Tacitus tells us that “in his official 
capacity he manifested the spirit of a 
slave, and indulged in every species 
of cruelty and lust.” Drusilla was no 
better. Having listened to the over

tures of the wily Felix, she deliberately 
abandoned her husband, left his house 
unto him desolate, that she might bend 
about her dishonored brow the diadem 
of borrowed royalty. (4) In reputation 
bad. With the stains of cruelty, rob
bery, adultery and murder upon them, 
their reputation grew worse and worse 
until driven from the country into ex
ile and disgrace.

III. The sermon. (1) Its style. “Ho 
reasoned.” It was an argumentative 
discourse. Christianity thrives best in 
the unclouded light of reason, and has 
nothing to fear from the merciless rig
ors of logic. (2) Its divisions. (<n 
Righteousness. Justice, in the broad 
sense of rendering to all their due. 
Right with God above, and fellow-man 
below; right when we could do wrong 
with impunity as when we could not; 
right everywhere and always. (Ij) 
“ Temperance.” Meaning not merely 
total abstinence from intoxicants, but 
the right control of the whole man, 
with special reference to chastity, (c) 
“Judgment.” That great day when 
Felix shall be like Paul; when all earth
ly distinctions shall vanish, and only 
moral character shall avail. Wlmt a 
mere child Felix must have felt himself 
to be in the grip of this iron-bound 
free-man ! It will be seen that this dis
course was (a) comprehensive; (b) sub
lime; (c) practical; (d) exhaustive.

IV. The effect. “Felix trembled." 
Gospel preaching is divinely intended: 
(1) To convince the intellect; (2) Stir 
the sensibilities; and (3) Affect the will: 
and I doubt if a soul can anywhere be 
found who has not at some time re
sponded to its felt truthfulness. Call 
it what we will, explain it as we may, 
there is in every man the instinct of 
retribution, and ever and anon the 
imagination comes flying back from the 
future pale with the tidings it brings : 
and from before these spectres the mind 
recoils and the knees smite together.

V. The failure. “Go thy way.” He 
was powerfully moved; he felt a great 
crisis was upon him. Why did he not 
yield? Indisposition to stop sinning 
was the cause. So is it always. Dru-
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silht was the stumbling-block in the 
way of Felix. He was living in adul
tery with her, and lacked the manhood 
to set himself right; but quieted his 
conscience by a lying promise of future 
reformation. Felix never had a return 
of that auspicious hour. Alter that the 
shadows lengthened, and his sun went 
down in darkness.

A CONTRAST BETWEEN PAGANISM 
AND CHRISTIANITY.

By Bishop Simpson, shortly before 
his Decease, in St. Luke’s M. E. 
Church. New York.

And in the clays of these kings shall the 
Hod of heaven set up a kingdom, which 
shall never he destroyed: and the king- 
dom shall not he left to other people, but 
it shall break in pieces and consume all 
these kingdoms, and it shall stand for
ever.—Dan. ii: 44.
You will recall to your minds King 

Nebuchadnezzar’s wonderful dream, 
and the interpretation of it by Daniel.

God can touch the heart of a person 
in sleep. He can touch the heart of a 
man dead in sin. How easily He gains 
His purposes - the forgetting of a dream 
raised Daniel next to the throne.

In the dream we find revealed a 
contrast between Paganism and Chris
tianity.

1. Paganism is constructed; Christian
ity is a growth. The image was huilded 
of gold, of silver, of brass, of iron, of 
clay. But the little stone grew.

2. Paganism is of human origin ; Chris
tianity, like the little stone, is made 
without hands.

3. Paganism divides men; Christian
ity unites. Disorganization is inherent 
in paganism, and it cannot but crum
ble. How different with Christianity ! 
Its centre is God, and that Centre is 
everywhere, and its circumference is 
nowhere. Every individual in this 
kingdom is at the very centre of power. 
We have even no need of one to stand 
between us and this Centre, for Christ 
is God.

The advance of civilization is de
structive to error; but Christianity is 
fitted for the highest civilization. The

greater the advancement, the more irre
sistible* becomes this stone cut from 
the mountain. Its development is the 
crowding out and destruction of all 
false systems. There need be no fear 
that science will harm Christianity; it 
will, in the end, help it, not harm it. 
Literature is on this side. Never has 
Christianity exercised so great a power 
over the press as to-day. Education is 
also helping, not hindering, religion. 
Our colleges are nearly all in the hands 
of Christian people. Nine-tenths of all 
educational endowments are the gifts 
of Christian men and women. Art is 
not hostile to Christianity. The best 
of painting, the best of sculpture, the 
best of architecture, the best of music, 
is helping to roll this stone that is 
filling the earth.

4. The power which makes this stone 
irresistible is God. It is omnipotent 
as is the throne of Jehovah. No man
made power can resist it. Gold, brass, 
iron, are crushed beneath it.

The great movement for the purifica
tion of the earth is going forward. God 
wishes us to join in this work. Blessed 
are we if we are found co-workers with 
Him.

Inspiration.—(2 Sam. xxiii: 2). In
spiration is: I. Subjective; II. Objec
tive. I. Subjective is: 1. Active; each 
writer using his personal abilities. 2. 
Passive, as incase of Saul and Balaam’s 
ass. 3. Temporal ; interpretation of 
dreams, errors of chronology, etc. 4. 
Permanent, as in the case of the 
apostles, having knowledge of the facts 
and taught the interpretation thereof. 
Hence subjective inspiration is essen
tial to the infallibility of God’s Word. 
II. Objective inspiration is experienced 
by deep contemplation of external ob
jects, and is subject to external laws: 
such is music, poetry, etc. Subjective 
inspiration only is plenary, not neces
sarily verbal. Each writer maintains 
his personal identity. The writing of 
Moses and David are entirely distinct, 
yet inspired by the same Spirit. The 
writings of Milton's two daughters, in

Paradise Lost,” are exactly alike. This 
is dictation ; one is verbal, the other not. 

Ellwond, 111. A. L. H.
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King David’s Repentance.

(Lesson for August 3,1884.)
SERMON TO BOYS AND (URLS.

By Thomas Armitage, D.D. [Baptist], 
New York.

My sin is ever before me.—Ps. li: 3.
The great King David had sinned a 

great sin against the Lord, and the 
thought that he had done so gave him 
great pain all the days of his life. When 
you have done wrong, and come to 
think about it, you also suffer. At times 
you are not able to sleep. You feel so 
unhappy that you are almost sick; you 
wander about your home, and are very 
restless. The ill-feeling in your heart 
goes with you into the street, and the 
school, and the playground, and you 
art- ill at ease wherever you go. This is 
because sin and pain are twin sisters, 
and they always go hand in hand. One 
of them is the form that walks forth, 
and the other is the shadow that goes 
with it all over. And this fact shows 
how kind the Lord is to those who do 
wrong. You see that here, pain is a 
great blessing, for it often prevents the 
doing of wrong the second time. Now, 
if a child burns his finger with fire, or 
cuts his hand with a sharp knife, the 
pain is very great. This is to guard 
him against the fire or the knife the next 
time; and it shows how good the Lord 
is to send the smarting blister, or the 
quivering gash in the flesh ; for, if the 
fire and the knife did not hurt him, he 
might be so careless as to cut or burn 
his hand off, and lose it for life. So 
God lets you suffer when you sin, that 
you may stop sinning.

King David knew that he had sinned. 
He says, “my sin is ever before me.” 
Sin is a thing that you cannot see with 
the eyes in your head. But we have all 
eyes in the heart, and with these we can 
see our sins, day and night—quite as 
well in the dark as in the light. No one 
could look into the face of King David 
and see his sin; and he could look at 
his own face in a bright mirror without 
seeing his sin. \rou could look nil over 
his robes without seeing one spot; you

could look all around the crown of gold 
that was on his head, but every diamond 
in it and every precious stone was just 
as bright ns if it shined on the brow of 
an angel. But sin had made his heart 
very bad and black, and whenever he 
looked down into it it, made him afraid. 
You read stories sometimes about old 
castles, and towers, and houses and 
ruins being haunted ; and these things 
frighten you so much that you see the 
beings that haunt them yourselves. 
And so it was with King David. He 
had had one of the officers of his army 
killed, and then had wronged his fam
ily. The man’s name was Uriah. This 
brave soldier was dead, and the king 
could not undo his sin in slaying him; 
and every time that he looked into his 
heart he seemed to see this murdered 
man lie there. His face was pale, and 
his eyes set in death, and his body was 
all stained with blood. David’s heart 
appeared to have become an open grave 
into which the murdered man had been 
thrown and buried.

Every time that the king looked down 
into his own dark heart, he saw this 
face all ghastly, and these glazed eyes 
seemed to stare at him, and he felt nov 
and then as if these stiff limbs moved. 
He knew that God’s eye looked down 
to the bottom of his wicked heart, and 
saw all that was there. And each time 
that he thought of his sin his face 
blushed and turned red with shame, 
and a new pang of grief wrung his 
heart.

There is something very touching in 
these words that fell from the royal lips 
of David: “My sin is ever before me.” 
You have often walked through your 
father’s parlor, and seen someone's por
trait hanging on the wall ; and which
ever way you turned it watched you, for 
its eyes followed you. So it was with 
him. His sin was springing up before 
him all the time, like an image that 
was alive. Go where he would, he could 
not escape its look. When he sat upon 
his throne and held his sceptre, his 
eyes could see the picture of a warrior’s
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head, very white and livid, wearing a 
helmet. This image seemed to be drawn 
on the back of his own hand, and he 
laid the sceptre down and put his hand 
under his kingly robes, to get it out of 
the way. If he took up his harp to 
sing a sad psalm, he saw stains of blood 
all over his fingers, and the harp only 
groaned, and he laid it down again. 
We read that when Adam had sinned 
against the Lord, and was walking in 
the Garden of Paradise in the cool of 
the day, he was afraid to meet the Lord, 
lie had injured the Lord, and so was 
afraid to meet Him. In the same way, 
King David had no peace when he went 
into the royal garden, because his heart 
was so heavy with its load of sin. The 
ghost of Uriah appeared to meet him in 
every walk, at every bush, and under 
every tree. When the birds sang, their 
music tilled his ears w th the voice of 
his sin, and when he looked on the 
walls of his beautiful palace he saw the 
shadow of a skeleton hand move over 
them, writing his sin everywhere. No 
doubt, at times it seemed to him as if 
he had no friend in the world. The 
very animals about him appeared to 
know about his sin. It was no secret: 
they had each a tongue which said to 
him, “Thy sin !" and the trees by the 
wayside said, “Thy sin !” and the birds 
that flew far above his head acted as if 
they were afraid to fly low and near 
him, and all the time kept screaming, 
“Thy sin!” Everywhere he stepped 
upon the earth it sunk beneath his feet, 
as if it were unwilling to bear him up; 
and he said that he walked in slippery 
places, and his feet had well-nigh 
slipped. And yet, King David had not 
a cowardly spirit, for he was as brave a 
man as ever lived. But he was full of 
grief for having offended so holy and 
loving a God. His heart was broken for 
having done such a wrong thing. His 
guilt cut his heart like a sharp sword. 
Oh, what a hard and bad thing it is to 
sin !

But King David fourni Ihe forgiving love 
of God as great as all his sin. All the 
time he prayed to the Lord for pardon. 
He said that tears were his meat day

and night. He could scarcely keep his 
eyes dry enough in the daytime to at
tend to all his kingly duties, and at 
night he made his pillow wet with 
weeping. He was constantly praying: 
“ Lord, wash me; make me clean from 
my sin. Be gracious to me and blot 
out my sin; cover it, 0 Lord, with thy 
love." You se»-, then, that God keeps a 
book of guilt; and David asked Him to 
blot out all the charges against him — 
just as you would like a pen run 
through a debt that was charged to you 
on a book. You know how you rub out 
sums from your slates at school, and he 
prayed the Lord to blot out his sins in 
the same way. Then, sometimes you 
get ft drop of ink, or ft stain of fruit, or 
perhaps a drop of blood on your linen, 
and it has to be washed very hard to 
get it all out, that it may be as white as 
snow again. And King David asked 
the Lord to do this for his soul, by 
washing out all his blood-guiltiness. 
He confessed that his sin had left a 
crimson stain of a very deep tint. The 
prophet speaks of our sin being “ like 
scarlet.” Once a year the Jewish high- 
priest laid his hands upon the head of 
a goat and confessed over it the sins 
of the people, and then sent the ani
mal into the wilderness to bear them 
all away; but he tied a scarlet band 
around its head, first, to show that it 
carried away their sins. So, when the 
Lord pardoned King David, he made 
his soul clean, white and pure, by re
moving his sin. And only the Lord 
can do that with your hearts. When 
Pilate was guilty of the death of Jesus, 
he took water and washed his hands, 
and said that he was innocent; but the 
water on his hands would not wash his 
heart. And no one can wash away the 
sin from your souls but the sin-forgiv
ing Lord. The apostle Paul says that 
Jesus has blotted out the handwriting 
against you by nailing it to His cross; 
and this simply means that He nailed 
your sins to the cross, and put His 
hand over them to blot them out or 
cover them up. And when the Lord 
forgave David by taking the sin out of 
his heart, he was not tormented by his
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fears any more. He felt very humble, 
ami lived a holy life. But when he 
looked at his hand he saw no blood- 
spot upon it that would not out, for it 
was fully washed away.

Now, the great thing for you to do, 
my dear children, is to come to the 
Lord, and find that His love is greater 
than all your sin, and that He takes it 
all away so that it shall not be forever 
before your eyes.

Absalom's Rebellion.
(Lesson for August 10,1884.)

By P. S. Henson, D.D. [Baptist], 
Chicago, Illinois.

Honor thy father and thy mother, etc.—Ex.
xx: 12. Lesson, 2 Sara, xviii: 24-33.
The fast young man is not peculiar 

to our time, for he has figured igno- 
miniously in all time ; and yet, perhaps, 
he has never been so offensively con
spicuous as in our age and land. And 
never was there greater need than now 
for pondering the profoundly suggest
ive lessons taught us by the history of 
Absalom.

I. The characteristics of the fast young 
man.

(1) The first thing that strikes us 
is a certain audacious dash and brill
iancy, such as challenge admiration. 
Handsome in form and feature, elegant 
in apparel, courtly in manners, adven
turous, hearty, enthusiastic ; so rich, 
and yet so affable ; so high-born, and 
yet so gracious; the very prince of good 
fellow's, we are ready to forgive him 
beforehand for an occasional escapade. 
So genial and generous and “good- 
hearted ” seemed this fast young man 
who lived three thousand years ago. 
Even so we find him very frequently 
to-day. On the street corner, in the 
lobby of the theatre, in the bar-room 
and the gambling-hall, you encounter 
him. Radiant and rubicund, winning 
in his manners and lavish with his 
money, he seems to the unsophisticated 
the very beau-ideal of young American 
manhood.

(2) And yet, in the case of Absalom, 
back of all that graciousness, there was 
unutterable baseness. Given over to
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lust, and extravagance, and love of dis
play, he was ready, in order to com
pass his ends, to be guilty of the basvst 
perfidy, and even to redden his hands 
with his own father’s blood.

And so to-day the fast young man, 
as a rule, is ready to sacrifice the dear
est interests, betray the most sacred 
trusts, and commit the very foulest 
crimes, in order to maintain appear
ances, and gratify a passion for sen- 
sual indulgence. That fair exterior is 
but the glistening of the serpents coil; 
and while his w'ords are honeyed, the 
poison of asps is under his lips. Ib
is, commonly, but a hollow'-heartnl 
hypocrite, as cunning and as cruel a-1 
the spider that spins its glistening web, 
and then lies in wait for its silly prey. 
I say not that all fast young men are 
of just this villainous type; but I do 
say that the tendency of such a life is to 
drag him down to the depths of shame, 
and burn out every trace of virtue and 
native nobleness.

II. The causes that produce him.
(1) One common cause is wealth of 

natural endowunent. Absalom was a 
splendid specimen of manly beauty, 
and that inflated his vanity and in
flamed his ambition. Such physical 
endowment is frequently a snare and 
peril. The like is true of extraordinary 
intellectual gifts—as witness Byron, 
Burns, and Edgar A. Poe.

(2) Another thing which frequently 
contributes to a young man’s ruin, as 
it did in the case of Absalom, is, to be 
reared in the lap of luxury, to be be
yond the need of labor, and to be sup
plied with abundant means for the 
gratification of every caprice and pas
sion. A fortune is to most young men 
a positive misfortune. It was rather 
in mercy than in anger that the Lord 
ordained that man should eat bread by 
the sweat of his face. To have a rich 
father, and to have nothing to do but 
eat and drink and dress and drive, 
seems to many to be a condition most 
desirable ; and yet, in point of fact, 
scarcely anything could be more de
plorable. If a young man, in the midst 
of such environment, develop real man-
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hood, one is disposed to regard him 
with the same admiration that we 
would a live salamander that is sup
posed to be able to live in the tire with
out being burned.

(3) Sometimes the cause is parental 
mismanagement. It may be allowing 
to the child unlimited indulgence, in
stead of maintaining a wise restraint. 
Such was the fault of Eli, and such is 
the fault of many an American parent 
who fails to recognize the fact that God 
has clothed him with authority, and 
that if he fail to exercise it, he is sure 
to put his child in peril.

On the other hand, he may rule with 
a rod of iron and hedge his children in 
with such cold and hard and arbitrary 
restraints, tha: his children are tempt
ed to rebellioi at the earliest possi
ble opportune l uuent. Undoubtedly 
David's treatmei >f Absalom was any
thing but judicv us and kind. The 
young man had ommitted, indeed, a 
grievous offence, but under grievous 
provocation. For three years he had 
been a fugitive from his father's dis
pleasure ; and when at last he was per
mitted to return, his father only half
way forgave him, an 1 for two whole 
years, though the same city walls in
closed them both, he never saw his 
father's face. If David had drawn his 
erring boy closer to his heart he might 
perhaps have saved him from his final 
tragic fate.

(4) Parental sin sometimes produces 
bitter fruit in filial disobedience- and 
sin and shame. David’s own life had 
not been pure. David knew it, and 
God knew it, and David’s family knew 
it. No man can sin as David did and 
maintain unbroken his hold upon his 
children’s reverence. God forgave Da
vid, but certain natural consequences 
followed which wrung his heart with 
dreadful pangs,and Absalom’s rebellion 
is possibly to be reckoned one of them.

III. The consequences which come to the 
fast young man and his associates.

0) To the young man himself. We 
know what they were in the case of Ab
salom. Caught by that hair in which 
he gloried, pierced with javelins, thrust

into a pit, a heap of stones cast upon 
him, buried like a dog : such was his 
end ! And it fitly represents the igno
minious end that commonly awaits the 
fast young man. With shattered health, 
and blackened reputation, with noth
ing to live for, nothing to love, lie 
closes his career in a felon’s cell, or by 
the suicide’s hand, or the hangman’s 
rope !

(2) A scarcely less melancholy fate 
awaits his only too confiding compan
ions. The companion of fools shall be 
destroyed. Along with Absalom went 
a band of silly dupes, of whom it is 
said that “they knew not anything.” 
They came to know when it was all too 
late. Of Absalom it was true as of 
Ashar, that “that man perished not 
alone.” And very exasperating it is to 
think of the wreck and ruin wrought, 
especially in a great city, by a single 
fast, fascinating, unscrupulous young 
man. We cannot too earnestly warn 
the unwary against his insidious wiles 
and perilous friendship.

(3) And dreadful are the consequences 
that come to those who, in spite of all, 
cling to him with a deathless love, as 
David did to Absalom. Never did a 
bitterer cry of anguish break from hu
man lips than that which David uttered 
when he learned that his wretched boy 
had been overtaken by his doom. No 
keener pang this side of hell can hu
man nature feel than that which tore 
this father's heart as he vaguely, horri
bly realized that his wretched boy was 
not only dead, but damned.

May God save all our young men 
from such a disgraceful life and such 
a dreadful death! And may lie save all 
of us that are parents from a sorrow 
like this, for which not even religion 
has a gleam of consolation !

Absalom’s Death.
(Lesson for August 17, 1884A 

By J. L. Hvulbut, D.D. [Methodist], 
Plainfield, N. J.

Whoso curseth father or mother, let him
diethedeath.—Mark vii: 10. Lesson,
2 Sam. xviii: 24-33.
A ship once went out of New York
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harbor with sails set, flags flying, cab
ins decked with flowers, and passen
gers waving gay farewells to friends on 
the pier. Three days afterward, that 
vessel was a wreck, foundered iu mid- 
ocean, crushed in pieces by the waves, 
and its company of passengers lost, or 
clinging to spars and masts in the sea. 
A fragment of its keel, tossed up on the 
shore, revealed the cause of its destruc
tion. Its timbers were unsound, eaten 
up with dry-rot, and they crumbled 
under the blow of billows which a hard
ier vessel would have ridden out in 
safety.

Such a ship was j’oung Prince Ab
salom. As he rode iu state through 
Jerusalem, how many envied him his 
noble birth, his manly beauty, his pop
ular, winning ways, his brilliant pros
pect as the successor to the throne of 
David, as the heir-apparent over all the 
lands from Egypt to the Euphrates! 
Three months passed, and the corpse 
of Absalom was rudely thrown into a 
pit in the wood of Ephraim, and cov
ered with a pile of stones, while the 
only one to mourn was that wretched 
father in the chamber over the gate at 
Mahanaim.

Every effect has its cause. Even in 
his hour of prosperity, Absalom was in 
danger; and had David earlier cried, 
“Is the young man Absalom safe?” his 
anxiety might have been of some avail 
to save him from his fate. We see the 
causes at work for Absalom’s destruc
tion, like the dry-rot in the ship’s tim
bers, long before the final ruin came. 
Let us examine Absalom's elements of 
danger.

1. He was in danger from filial irrev
erence. The curse causeless comes not, 
and one of Absalom’s curses was his 
impiety toward a too tender father. We 
see it in his desire to supplant his fa
ther in the love of the people, in his 
foul conspiracy, in his unnatural desire 
to slay one whose greatest fault was his 
mistaken kindness toward his favorite 
son. The promise to the child that 
honors his parent, “ thou slialt live 
long on the earth,” receives a new sanc
tion over the dishonored grave of the

young man Absalom. The youth who 
refers to his father as “the old man." 
“the governor,” etc.; who is restless 
under home-control and seeks liberty, 
is taking the first step in Absalom's 
downward course.

2. Absalom was in danger from selfish 
ambition. David accepted the throne 
as a trust from God, for the people’s 
sake; Absalom sought it for the sake of 
its opportunities for personal aggran
dizement. The one was the spirit of 
Cromwell, saying: “I can do more for 
England than any other man the 
other, the spirit of the modern politi
cian, saying: “To the victors belong the 
spoils.” There is too much of Absa
lom’s greed of office in our public af
fairs; and many a demagogue has met 
with Absalom’s ruin in the collapse of 
his schemes.

3. Absalom was in danger from un
governed passion. A fiery steed, or a 
steam-engine, or a quick, hot blood, is 
a good servant when well kept in hand. 
It may execute our will with quickness 
and with vigor, and be a means of 
power to its possessor. But either of 
these is a hard and dangerous master. 
Let your steed run away with you, and 
you are like Mazeppa; in the power of 
the uncontrolled steam, a hundred lives 
may be lost; and the mettle of a quick 
temper may drive its slave to deeds of 
violence. Awhile ago, a condemned 
murderer in Pennsylvania, standing 
upon the scaffold with the noose around 
his neck, said: “ If I had learned to con
trol my temper while I was a child, I 
should not be here to-day.” Absalom’s 
ftrdent, impulsive temperament was 
one element of his popularity, but it 
was uncontrolled by judgment or prin
ciple, and hence was a cause of his de
struction.

4. Absalom was in danger from the 
want of religious conviction. His 
mother was a heathen princess, and, 
without doubt, the gods of Geshnr 
were worshipped as often as the God 
of Israel. The only instance of a re
ligious act in Absalom’s history was his 
request to go to Hebron for the fulfill
ment of a vow; and then he used relig*
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ion as a pretext to bide rebellion, thus 
adding hypocrisy to his many crimes 
against God and man. Infidelity never 
yet inspired a true morality, for with
out the fear of God there can be no up
right character. The teachings of the 
Ingersolls and Paines, on one hand, 
an l of the Comtes and Fisbies on the 
other—the one, popular infidelity, the 
other, scientific agnosticism—are sow
ing the seed for a generation of Absa
lom*. It is for the Sunday-school, the 
home, and the pulpit, to avert the har
vest by planting reverence for God in 
the hearts of the young.

When the Indian on the prairie hunts 
the wild horse, he never follows him 
in a direct line, for he knows that the 
free, riderless steed can outrun his own. 
But he knows, too, that the mustang 
never runs in a straight line. Ilis course 
is the curve of a vast circle, and the 
hunter strikes across the country in a 
straight line for the spot where he 
knows the mustang will be at the end 
of his gallop. And when the horse 
comes up breathless, thinking his en
emy is far away, suddenly the Indian 
leaps up from the grass at his feel, the 
lasso is thrown,and the horse is a captive. 
Such is the fate of every youth whose 
character, like Absalom's, has in it these 
elements of danger. In an hour when 
least he expects it his destruction comes.

The Plague Stayed.
(Lesson for August 24, 1884.)

By Howard Crosby, D.D. [Presbyte
rian]. New York.

The Lord repented him of the evil, and said 
to the angel that destroyed the people, 
It is enough: stay now thine hand.— 
2 Sam. xxiv: 10.
The sin of David was also the sin 

of the people. It was a fomenting of 
the division between Judah and the 
rest of Israel, which had begun before 
Saul's day. (See 1 Sam. xi: 8.) It was 
a numbering of the people, so that the 
rivalry on each side would be increased. 
That it was also a boastful act for all 
Israel to show their grejit numbers, 
there can be no doubt. That it was an 
act hostile to faith in God’s promise to

increase Israel to an innumerable num
ber, is also asserted on the ground of 
1 Chron. xxvii: J.l. ‘21: but this is some
what doubtful. It is, however, clear 
that the people generally were as guilty 
as the king. Joub is the only one who 
is spoken of as opposing the action; 
and from Juab's character we may sup
pose his objection to have been rather 
on political than religious grounds. A 
pestilence raged for three days through 
the whole land as a punishment tor 
this offence, and seventy thousand per
sons died. Over Jerusalem the angel 
of the pestilence (comp. ltev. xv; i.) 
was made visible to David, who with 
his nobles clothed themselves in sack
cloth, and fell down upon their faces 
in supplication before God. In re
sponse to this prayer, we read that the 
Lord repented him of the evil, and said 
to the angel that destroyed the people, 
“It is enough; stay now thine hand.” 
That which astonishes us in this record 
is, that the Lord is said to repent, when 
we are expressly told that “the Strength 
of Israel will not lie nor repent: for he 
is not a man that he should repent” 
(1 Sam. xv : 2D), where Samuel but re
peats what Balaam, with the prophetic 
Spirit upon him, had said four cen
turies before. If God can repent—that 
is, change His mind or purpose (for, 
of course, no repentance of sin could 
be referred to)—then what certainty or 
sureness is there in the universe? How 
can we depend on any promise or 
mould any expectation? That which 
sheds great light on our perplexity in 
this question is the fact that in the very 
chapter of 1st Samuel from which we 
have quoted the words, that God will 
not repent, only six verses later we 
read, “and the Lord repented that he 
had made Saul king over Israel.” The 
sacred writer did not think he was 
writing any contradiction in this pas
sage. A contradiction in terms is not 
necessarily a contradiction in reality. 
Examples like that of our Savior's 
words immediately come to the mind: 
“From him that hath not shall be 
taken away even that which he hath."

In the case of Saul it is very clear
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that God’s purpose (or mind) did not 
cLunge at nil, but His outward actions 
toward Saul, through Samuel, changed 
in their character, as would have marked 
repentance or change of propose in a 
man. The language is thus anthro
pomorphic and phenomenal, and as 
such is readily understood by the or
dinary mind.

Here, in the case before us, God 
stayed the angel of destruction on the 
penitent supplication of David and the 
elders (see the account in 1 Chron. xxi: 
1G), an act of staying which He had be
fore purposed in this very connection, 
but an act which had the look of pursuing 
another determination. And this is the 
repentance of God we may always ex
pect upon our fervent and faithful 
prayer. The 107th Psalm is full of this 
thought. Men cry unto the Lord in 
the trouble which He has brought upon 
them, and He delivers them out of 
their distresses, satisfying the hungry 
soul, breaking the prisoners’ bonds, 
and making the storm a calm. (Ps. evii: 
6, 13, 14, 19, 28, 29.)

God has so arranged and ordered all 
things, that His apparent change of 
purpose shall follow every true prayer, 
and His nature of love and tenderness 
be revealed to every humble and wait
ing soul. When our afflictions have 
wrought out in us the ends which His 
wisdom and mercy have sought, and 
have brought us in a right frame before

His truth and majesty, we shall be able 
to discern modifications in His treat
ment, which are as if our God had 
changed His mind toward us, but which 
are really but changes in methods pro
ceeding from the same mind and pur
pose of mercy and truth. We need all 
along our road in life the visitations of 
God’s rod. God could not be a faith
ful and loving Father and withhold the 
rod. (See Heb. xii: 6-11.) Our stupid
ity and waywardness demand this in
terference of the rod. It comes in sick
ness, pecuniary losses, family bereave
ment, false accusations, and in many 
other ways. None of these come by 
chance. God is behind each, and that, 
too, in love. Blessed is the man who 
discerns this. Blessed is the man who 
can reckon on the rod as part of his 
spiritual wealth ! Blessed is the man 
who can gay with David, “ Thy rod and 
thy staff, they comfort me!”—where 
the chastisement and support are seen 
to come from the same hand and to 
prove the same divine love.

Let us enrich our lives by these 
golden thoughts, and take away the 
sting of trial by grasping its meaning 
and co-operating with its purpose. Let 
us bow before the Lord, in humble con
trition and true faith, till our spiritual 
education is complete, and we hear the 
final command of our heavenly Father 
to the agent of His chastisement: “It 
is enough—stay now thine hand !”

THE PRAYER-MEETING! SERVICE.
By J. M. Sherwood, D.D.

Aug. 6.—Missionary Service —The 
Bafitsm of the Holy Ghost the great 
need of the Church.—Acts i: 8; ii: 1, 
2, 38; xix: 3. 21.

The tendency of the times is toward 
the outward—the natural, the instru
mental, rather than the inner spiritual 
life, and the supernatural energy. As 
faith and piety decay we cling the more 
tenaciously to the form, the ceremonial, 
and exalt the externals of religion.

The one supreme need of the hour 
is a Pentecostal baptism i F the Holy 
Ghost.

1. To revive and strengthen the faith of 
the Church. It is now dim, feeble, ob
scured. And yet the word and provi
dence of God are calling for apostolic 
faith—faith to expect and undertake 
great things for the kingdom of God. 
Look : the fields are ripe for the har
vest ! Look: the doors of entrance are 
thrown wide open ! Hear: the cry is 
echoed from every mountain top, and 
rolls up every valley, and resounds 
among the thousand isles of the ocean : 
"Come ovet; and help us !” 2. To put 
new life into every Christian soul. An in-
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finite work for Christ ami perishing 
souls waits to be done. Dead bones 
need to be revived, divine energy in
fused into all our activities, and the 
sacramental host of Gml's elect rallied, 
inspirited, and made strong and val
iant for the fight on which hangs the 
destiny of the world. 3. To raise higher 
the standard of personal holiness and con
secration. This must be done, or Chris
tianity will never vanquish sin and the 
devil and the world. 4. To conserve the 
truth and call forth a testimony instinct with 
the teaching of the Master and faithful to 
the high and solemn interests intrusted to 
ns. If truth perish ; if the faith once de
livered to the saints be frittered away ; 
if our pulpits come to give forth an 
uncertain sound, “woe to the world!” 
Nothing short of the baptism of the Holy 
Ghost can meet the necessities of the 
hour and carry the Church forward to 
a triumphant issue.

Aur,. 13.—How to have A Revival.— 
Amos vii: 2.

Is-ael was in deep distress. The judg
ments of God had swept over the land 
like a desolating flood. Grasshoppers 
devoured every green thing, and tire 
burned up the houses. God seemed 
about to make an utter end of His peo
ple, because of their “ wantonness.” 
But Auios, who laid their troubles to 
heart, cried unto God and pleaded their 
cause, and prevailed.

How a Church may secure a Revival 
of true Religion.

1. The first step Is humiliation. Sin, in 
one form or another, has grieved away 
God’s Spirit, and He will not return till 
that sin is searched out, repented of 
and put away, in the spirit of heartfelt 
repentance. No amount of praying, 
preaching, striving, will avail aught till 
this is done. 2. The second step is 
reformation. Not enough that we con
fess and forsake our sins ; we must 
come back to God in the spirit of our 
first love, and do works meet for repent
ance; repair the spiritual wastes which 
sin and worldliness have wrought in our 
hearts and lives, and re-establish our 
relations with God and His kingdom.

3 The third step lies in the direction 
of religious duty. Falling away from 
God is not a solitary act. The Holy 
Spirit is not driven away by a single 
neglect or grievance. The hand of duty 
is first let down in the closet, and then 
the spirit of decay and carelessness and 
indifference gradually comes to per
vade the whole life. The tire on the 
altar must be rekindled. The path of 
duty must be again frequented. The 
cross must once more be carried. Duty 
must become, what it once was, the 
paramount consideration. 4. The spirit 
of prayer must be sought and exercised till 
the blessing comes. Humiliation, repent
ance, observance of duty, and prayer, 
will bring down the Holy Ghost upon 
you. Nothing short of this will. Will 
you have the blessing at this cost?

Aug. 20. — An evil heart of unbelief. 
—Hub. iii: 12.

We are prone to lay the stress of re
ligion on the head and the outward con
duct—on an orthodox faith and a correct 
life. But we make a grave mistake. 
Not with the head, but “ with the heart, 
man believeth unto righteousness.” It 
is “an evil heart of unbelief" that is 
our greatest danger. The intellect may 
be sound and clear, and give its assent 
to the Gospel, while the affections are 
alienated from God, and the spiritual 
man is enshrouded in darkness and 
dead in trespasses and sins.

We .are specially warned against an 
evil heart of unbelief.

1. Because of the insidious character of 
such a moral state. The danger is far 
greater because the eye of sense cannot 
detect it, nor public observation take 
cognizance of it. It is a secret enemy, 
ever lurking in our path, and ready to 
surprise us into sin. An overt act we 
cannot hide from view, but an evil 
heart may have seduced us far away 
from God before we are conscious of 
it. 2. Because of the radical character of 
such a condition. God looks mainly at 
the heart. The state of the heait toward 
God and truth and holiness, determines 
a man's real moral state and prospect 
for eternity. It is possible for a man’s
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life to be wrong in many particulars, 
and bis heart be right in the sight of 
God. But a bad heart vitiates every 
moral act—“an evil heart of unbelief” 
turns every religious duty and exercise 
into an abomination " in the eyes of 
the Lord. “Unbelief” is the crowning 
sin of mankind. It towers to heaven 
and challenges God’s severest punish
ment. “He that believelh not shall be 
damned.” There is nothing the Chris
tian should have a greater dread of 
than a dead heart, an unbelieving heart, a 
worldly-conformed heart. 3. Because the 
danger arising from such a spiritual state 
is most imminent. All sin has its seat 
in the heart. Religious declension, in
fidelity, apostasy, all begin within, pro
ceed from the heart and often make fear
ful headway before they appear in the 
life or affect the outward man. “ Take 
heed ” “ lest an evil heart of unbelief” 
betray your soul’s eternal interests !

Aug. 27.—The teabs of Jesus.—Luke 
xix: 41; John xi: 35.

The Sou of God in tears ! It were the 
wonder of angels, if they did not know 
the extent and awful ness of man’s ruin, 
and the height of that blessedness to 
which the Cross may elevate him.

1. The tears of Jesus testify to His 
love for man even in his lost estate. 
Even in his ruin, the divine image is 
not wholly effaced, nor his capacity for 
restoration and a glorious future lost. 
Love is the spirit, the expression, 
the substance of Christianity. Love 
brought Christ down out of heaven to 
seek the lost, and even to die on the 
cross to save him. 2. The tears of 
Jesus testify to His pity and sympathy 
for a lost and sinning race. “Jesus 
wept” at the grave of Lazarus, demon
strating the glorious truth that “we 
have not an high-priest which cannot 
be touched with the feeling of our in
firmities,” etc. “ He wept over” Jeru
salem, as expressive of His profound 
sorrow and grief in view of its un
belief and rejection of Him, and of the 
utter desolation and ruin that impend
ed over that favored but guilty city. 
3. The tears of Jesus witness to the

sincerity and intensity of His invitations 
and warnings in the Gospel. He “ spake 
as never man spake," in instruction, 
in entreaty, in threatening. He acted, 
he lived out, His teachings. His “tears" 
are weighty arguments in favor of the 
truth and infinite moment of the mes
sage He brought down to man from the 
Father of spirits. The awful words of 
life trembled on His lips ! “Tears” 
consecrated His life to save lost souls. 
4. The tears of Jesus will be a swift wit
ness against the finally impenitent in the 
day when this same divine Jesus shall 
judge the world.

Conclusion. The deepest emotion is 
justified and demanded in the preacher. It 
is Christlike even to weep over perishing 
sinners. Paul did not count it a weak
ness to beseech men with “ strong cry
ing and tears to turn to God.” Also, 

•‘He wept, that we might weep;
Each ain demands a tear.”

THE FINGEB OF GOD Ilf MODES'.; 
MISSIONS. •

By Abthuk T. Piebson, D.D.

Facts are the fingers of God. Al
though indifference is not always born 
of ignorance, there will be little zeal 
without knowledge. To awaken a deep 
passion for the universal and immediate 
spread of Gospel tidings, believers must 
be brought face to face with those grand 
facts which make the march of modern 
missions the miracle of these latter 
days.

Not to go back further, for four hun
dred years we can trace signal provi
dences casting up this broad, level 
highway between the centres of Chris
tendom and pagandom. Near the close 
of the sixteenth century a new route to 
the golden Indies by way of the Cape 
of Good Hope led to the chartering of the 
East India Company a few years later; 
and so, while the Pilgrims were sowing 
the seeds of this Christian republic be
neath the setting sun, Protestant Eug-

* Iu this and the September number of The 
Homiletic Monthly, we give brief portions of 
l)r. Pierson's stirring paper on “ God’s Hand in 
Missions,” written for our new edition of David 
Brainerd’s Memoirs, now in press.—Ed.
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land planted an empire toward the sun
rise, and in the very heart of the pagan 
Orient. Unconsciously the leading na
tion of the Protestant Christian world 
was reaching out one hand eastward, 
and the other westward,to lay the foun
dations of a world-wide Church. Sub
sequent conflicts in America and India 
settled the question that in both hemi
spheres the Cross was to displace both 
the crescent and the crucifix.

13y the middle of the eighteenth cen
tury, America and Asia are respectively 
held by the two foremost Protestant 
powers of the world. England has a 
firm foothold in the critical centre of 
oriental missions, and in her hands 
holds the keys of the kingdoms of the 
East. This makes necessary, as a line 
of communication, an open highway 
for travel and traffic between the mother 
country and her eastern possessions. 
If Britain had any right in India, she 
had a right to a safe and peaceful road 
thither; and this political necessity was 
used of God ultimately to shape the 
attitude of every nation along that high
way. Had England not held that high
way to the Indies, the destinies of Eu
rope and Asia might have been changed. 
Turkey would probably have been de
voured by Russia, or divided between 
Russia and France; the Greek and Ro
man churches, crossing the mountains, 
might have swayed all Asia and kept 
out Protestant missions. Behold the 
hand of God, using English arms and 
diplomacy to hold popes, czars and sul
tans in check; to shield converts from 
persecution by Turkish Armenians, 
Persian Nestorians, Syrian Moslems, or 
Indian Brahmins; and giving Britain a 
casting vote in the affairs of the Sublime 
Porte !

What means this providential estab
lishment of British empire in India? 
It is an entering wedge driven into the 
heart of Asia; a wedge the direction of 
whose cleavage is still eastward, split
ting in twain these gnarled and knotted 
trunks of moss-grown empires !

Meanwhile, from seed sown at 
Plymouth, develops another mighty, 
evangelizing power. The Protestant

republic of America strides from At
lantic to Pacific, and, planting foot on 
the western shores, moves toward the 
eastern coasts ot Asia, as though there 
were no more sea. Here is God's coun
ter-force moving from the opposite di
rection to meet England and oppose 
her entering wedge with the resistance 
of co-operation,as anvil opposes sledge
hammer. In other words, another irre
pressible conflict has come. Commerce 
will have her highway round the world, 
and knocks imperatively at the sealed 
ports and barred gates of exclusive 
Oriental empires.

Our Republic leads the way. In 1853 
Commodore Perry sails into the bay of 
Yeddo, spreads the Star Spangled Ban
ner over the capstan, and the open Bible 
upon the flag, and, without firing a gun 
or shedding a drop of blood, peacefully 
opens the ports of Japan to the world. 
Five years later, four leading nations 
knock loudly at the gates of China, and 
the walled kingdom opens her doors, 
expressly stipulating by treaty that 
“any person, whether citizen of the 
country with which the treaty is made, 
or Chinese convert to the faith of the 
Protestant or Roman Catholic churches, 
who,according to these tenets, peaceably 
teaches and practices the principles of 
Christianity, shall in no case be interfered 
with or molested. ' This one edict of tol
eration gave religious liberty to one- 
third of the population of the globe. 
At one titanic blow, God levels an 
obstacle as high as the Himalayas, and 
opens the way from the Bosphorus to 
the China sea, through the heart of 
Asia.

Passing by all other providential 
interpositions, let us emphasize the re
cent unveiling of Africa. In August, 
1877, after 999 days from Zanzibar, 
Stanley, emerging at the mouth of the 
Congo,completes the transit of the Dark 
Continent. The dying cry of Jesus has 
rent the last veil in twain, and the mis
sionary has only to follow the footsteps 
of the explorer. The same Providence 
that opens the doors, prepares the forces 
of His Church for tl>e crusade.

The missionary advance of this cen-
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tury is directly traceable to answered 
prayer. Since Luther nailed up his 
theses, there has been no historic hour 
so dark as the first half of the eighteenth 
century. Even England was, as Isaac 
Taylor said, in “ virtual heathenism,” 
with a lascivious literature, an infidel 
society, a worldly Church, and a deistio 
theology, Blaekstoue heard every cler
gyman of note in London, but not one 
discourse had more Christianity in it 
than the orations of Cicero, or showed 
whether the preacher was a disciple of 
Confucius, Mahomet, or Christ. In 
America, Samuel Blaine declared that 
“religion lay a-dying." In France, Vol
taire, Rousseau, and Madame de Pom
padour led society; and in Germany, 
Frederick the Great made his court the 
Olympus of infidels.

If Collins and Tyndal denounced 
Christianity as priestcraft, Whiston 
called Bible miracles grand imposi
tions, and Woolston treated them as 
allegories; if Clark and Priestly openly 
taught the heresies of Arius and Koci- 
nus, and even morality was trampled 
under foot, what missionary activity 
could there be? To diffuse such “Chris
tianity ” would be disaster; but happily 
such a type of piety has no diffusive 
tendency or power. If it has any divine 
fire left, it has not a coal or even a spark 
to spare to light a blaze elsewhere.

The only hope of missions lay in a 
revival of religion, widespread and deep- 
reaching; and God gave that to His 
Church through a wonderful constella
tion of evangelists: Whitefield, the 
Wesleys, Grimshaw, Romaine, Row
lands, Berridge, Venn, Walker, Hervey, 
Toplady, Fletcher—these Bishop Ryle 
names as twelve of the apostles of that 
new Reformation which, between 1735 
and 1785, woke not only England, but 
the Protestant world from the awful 
apostasy of irréligion and infidelity. 
At first even the Church resisted all 
efforts to revive her dying life. White- 
field found Scotch ministers opposing 
him by set days of fasting and prayer: 
and church doors shut against himself 
and Wesley, compelled that open-air 
preaching which was the great stride

of the century toward the reaching of 
the masses.

But the Spirit of God was breathing 
on the dry bones. The fires, slowly 
kindled at first, burned brighter an 1 
hotter, caught here and there, spread 
far and wide, till even America, across 
the sea, was aflame. Within fifty years 
from Whitefield's first sermon at Glou
cester, all Protestant Christendom 
thrilled with a revived evangelical faith, 
and as evangelistic zeal is sure always 
to follow, out of these Pentecostal out
pourings came the flaming tongues of 
witness. The Church, from her silver 
trumpets, pealed forth her summons to 
prayer for the effusion of the Spirit 
upon all disciples, and upon the whole 
habitable earth. Praying bauds an
swered the trumpet peal in all parts of 
Britain, and from American short-s came 
the echo, in 1747, of Jonathan Edwards' 
bugle “Call to Concerted Prayer.” The 
tidal wave of revival rose higher and 
moved with greater momentum under 
the Haldanes, Andrew Fuller, Sutcliffe, 
Rowland Hill and others.

In 1792 the Warwick Association for
mally made the first Monday of each 
month a “monthly concert of prayer" 
for the world’s evangelization. No 
sooner did the revived Church, after 
this awful period of drought, begin to 
pray for a great rain, than a cloud like 
a man’s hand appeared on the horizon; 
and in that same year (1792) the first 
Foreign Missionary Society was formed 
in England, and the next year sent 
to India its first missionary, William 
Carey, who, within the thirty years fol
lowing, secured the translation of the 
Scriptures into forty tongues, and the 
circulation of two hundred thousand 
copies. Thus the revival of evangelical 
faith and of concerted prayer are the 
two pillars on which rests the arch of 
Modern Missions.

How fast that little cloud has grown, 
till the heaven is overspread, and there 
is a sound of the abundance of rain ! 
During these eighty years the number 
of translations of the Word has in
creased fivefold, from fifty to two hun
dred and fifty; of Protestant mission
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societies tenfold, from seven to seventy; 
of male missionaries fifteenfold, from 
one hundred and seventy to twenty- 
four hundred; of moneys contributed 
twenty-fivefold, from two hundred and 
fifty thousand to six and a quarter 
million dollars ; of converts thirty-five
fold, from fifty thousand to one mil
lion six hundred and fifty thousand; 
and of mission schools one hundred 
and seventy fold, from seventy to twelve 
thousand !

The whole tide of thought has turned 
in the Church since William Carey first 
offered to go and meet the giant of hea
thenism. The wave, at its lowest ebb 
a century ago, now touches a flood-mark 
never before reached, and is still rising. 
Sydney Smith would no longer dare 
to sneer at the “pious shoemaker” 
of Vaulersburg, or characterize his 
schemes as “ the dreams of a dreamer 
who dreams that he has been dream
ing.” England is prouder of Carey 
than Athens was of Pericles, or Rome 
of Cicero, and lifts the statue of Liv
ingstone to its lofty pedestal in the me
tropolis of the world, to inspire Chris
tian colonies to push into the heart of 
the dark continent. American churches 
hurl their columns against the ranks of 
pagan and papal superstition, and erect 
missionary lectureships in the foremost 
institutions of learning to train youth 
to imitate the devotion of David tirain- 
erd, Henry Martyn, and Alexander 
Duff.

In fact, the whole history of Modern 
Missions is a Burning Bush, whose 
every twig is aflame with the divine 
presence. We are standing on holy 
ground. Many and marked are the di
vine interpositions. We see the iron 
gates open of their own accord, obsta
cles suddenly sinking, continents un
veiling their secrets, and missionary 
exploration going forward so rapidly 
that the maps of yesterday are out of 
date to-day !

Little Things.—Do not slight the 
little things that crowd around life; 
many are deceived and led astray by 
neglecting little things.

THE EFFECTIVENESS OF ILLUSTRA
TIONS DRAWN FROM HISTORY.

No. II.
By James M. Ludlow, D.D.

Acquiring Material.
I. Every preacher should be a large 

reader of history. The fact that in our 
preparatory days we went over the gen
eral ground, and could even yet pass 
a respectable examination in dates, 
should not be allowed to satisfy us. 
We need to have our minds enriched 
with fresh impressions of the most sig
nificant incidents and laws of events. 
Our active ministry has re-educated us, 
and we shall now see more meaning in 
the pages than we did when we were 
under-graduates. One who is reputed 
for the abundant and pertinent use he 
makes of history in preaching, attrib
utes his success to the fact that during 
college days he read but little; that 
Gibbon, Ilallam, and Macaulay came 
under his eye for the first perusal when 
he felt his need of such knowledge and 
was alert to make the most of it.

We misspend much time on other 
studies, if our life-work is to be that of 
the active ministry. It may border 
upon heresy to say so, but many are 
wasting their preaching force by brood
ing over theologies, biblical criticism, 
etc. They become very learned in such 
matters, and our chairs of dogmatics 
and metaphysics could be supplied 
from a host of our dullest pulpiteers. 
This will account for the fact that we 
make professors of many who have 
failed in the ministry. They have failed 
in the ministry because they have been 
for years qualifying themselves only for 
professors. One who, twenty years ago, 
gave promise of becoming the most 
popular man in the American pulpit, 
has evaporated into a lecturer on men
tal science; another has run to seed in 
ecclesiasticism, who, if he knew as much 
about the wants and virtues of men, as 
they have been expressed in the annals 
of human suffering and exploit, as he 
does about the decisions of church ju
dicatories, would be as strong in the 
pulpit as he is on the floor of the Gen-



642 Pastoral and Sermonic Habits.

eral Assembly. Dr. William Adams was 
a model preacher in his use of history. 
His discourses sprang from a hearty 
appreciation of Scripture, even of its 
subtlest verities, but poured along like 
majestic rivers, gleaming with illustra
tions from all the centuries, fascinating 
and refreshing the thirsty minds of his 
hearers.

To reach men we must know men; 
and to know them we must read them, 
and read about them, at whatever sacri
fice of other studies.

II. While reading much history, the 
preacher should do it with eye trained to 
note the phases of truth, the biblical 
doctrines and precepts, and the charac
teristics of human nature which its 
pages illustrate. It must be careful 
professional reading, and not for mere 
pastime or general culture. It should 
be as the painter gathers his lessons in 
color and form, from sky and fields and 
faces.

One will be surprised to find how 
rapidly the fund of good illustrations 
wttl grow. A few years will put him 
beyond the necessity of preaching a 
dry sermon on any subject, or a sermon 
that must be made interesting by the 
glamour of his mere rhetorical unction.

He will also find out in this way many 
new phases of human weakness and 
strength, which he would not discover 
by common observation or self-exami
nation. He will be impressed that the 
Bible is indeed all men's book; that no 
age or place has been beyond its ken; 
that, like the Master, it knows “ what 
is in man.” Some of the best points 
of a sermon are often suggested by an 
actual occurrence, which would never 
have been brought out by logical 
analysis.

III. Besides tact in discerning the 
application of historical incidents, the 
preacher should have a system of arrang
ing his illustrations under a full analy
sis of subjects. An impressive scene 
or event should never be dismissed un
til it has been securely pigeon-holed in 
the memory, or written index. The 
latter most students find to be a neces
sity. Memory is not sufficiently re-

[August,

tentive; or, if retentive, is not suffi
ciently sensitive to respond to the subtle 
analogy which would make the matter 
it holds useful. Dr. Alexander used to 
say that it was even better to have your 
library at your fingers* end than at 
your tongue’s end. Those reputed as 
the readiest men, with especial bumps 
of pertinence, will be found to be 
rather the most patient men, who have 
put away their honey in paper cells.

One of the most useful devices would 
be a file, such as is used in assorting 
business letters. Into this, under their 
proper subjects, should bo dropped 
hastily written descriptions, narrations, 
etc., prepared while the rhetoric is 
glowing with the heat of fresh discov
ery. A.common place index should ac
company this, in which to register 
pages where valuable matter may be 
found, and hints and catch-words of all 
kinds. This should be always at hand 
to catch the fair birds of valuable sug
gestion as soon as they touch the snare 
of your alert mind. A revolving book
case, a Tapley’s file, and a Todd’s Index 
Rerum at your elbow, will do more for 
your sermon than double the time 
spent in wringing out an already study- 
dried brain.

PASTORAL AND SERMONIC HABITS.
Personal Experiences of Distinguished 

. Clergymen.*
No. III.

T. L. Cutler, D.D. [Presbyterian], 
Brooklyn, N. Y.

I begin work on my sermons on Tues
day, and I am so engaged, off ami on, 
until the end of the week. Mondays I 
use for miscellaneous work. I never 
wrote but one sermon in my life on 
Monday. I do not think I ever wrote 
one, or prepared for one—that is, in 
the regular course of my ministerial 
work—on Saturday. While I am out
side of an insane asylum, I never ex
pect to do it. When Saturday comes, 
I have made it my rule to be clear for 
the Sabbath. I begin early in the week,

* In interviews for The Homiletic Monthly
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bo fis to be free from imy pressure and 
anxiety in the matter, and, in that way, 
can make allowance for interruptions.

The evening is a bad time in which 
to work, and yet many clergymen pre
pare their sermons at that time. All 
the sermonio work I have done at night 
in thirty-eight years would not amount, 
all told, to two discourses.

I lay aside memoranda to be used in 
preparing sermons, but I have no par
ticular system about preserving it. I 
once tried the habit of jotting down 
thoughts for future use, but did not 
find that it worked successfully. But 
as to keeping a commonplace book, I 
think it is an admirable idea; and I 
would advise young clergymen to try 
the plan of writing down their best 
thoughts and pasting in such scraps as 
may be useful at some future time.

I do not think I have ever declined 
half a dozen requests coming from out
side my parish to attend a funeral, and 
then only on the ground of previous 
engagements. Though my parish is 
large, it has been my rule not to de
cline to attend a funeral unless an im
perative engagement prevented my do
ing so. There are cases where it is 
unreasonable to ask the pastor of a large 
church to do it; but, on the whole, I 
endeavor to be as accommodating as 
possible to the outside public. As to 
whether a fee should be received for such 
service, I have expressed myself before 
on that subject as follows:

“If a fee is offered, let it be received, 
except from the very poor, and used for 
a good object. To decline it, in most 
cases, would give offence. A service 
for those outside of the pastor’s congre
gation often involves much extra labor; 
and a fee, under such circumstances, 
may often be proper.”

I use as much of the five afternoons 
of the week as I can for pastoral work. 
Saturday I do not employ in that way. 
To tell the truth, I suppose, in propor
tion to the size of my congregation, that 
I have made more pastoral visits during 
the last thirty-one years, in New York 
and Brooklyn, than, may be, any other 
minister in those two cities. I have

gone to the extreme in that direction, 
and some say I have spoiled my peo
ple. This custom has cost me a great 
sacrifice of minister’s ordinary recrea
tions—especially in the way of literary 
recreations and enjoyments; but I have 
made that sacrifice from a pretty high 
ideal I have had before me as to pas
toral work. Perhaps I have gone to 
the extreme in that direction. T cannot 
say that I would recommend all young 
ministers to do as I have done.

But my health is good, and I do not 
care for physical recreations. I never 
lost but two Sundays in my life on ac
count of sickness. And I am a good 
sleeper. I have found that the key to 
a man’s success as a minister lies in 
securing sleep. The word “sleep” 
covers half the battle, because minis
ters break down through the nervous 
system. The one restorative for the 
nervous system, and the only one, is 
sleep. As long as a minister can sleep, 
he will keep his congregation wide
awake ; the moment he loses his sleep 
they will fall to nodding.

One of the fundamental methods of 
developing and keeping up an interest 
in the prayer-meeting, is in having lay
men to lead it. In my church, the 
prayer-meetings are always led by the 
officers of the church, in alphabetical 
order; never by myself. Thus there is 
no temptation to the minister to absorb 
the meeting. Mr. Beecher, you will re
member, lately lamented that his prayer 
meeting had run into a lecture service. 
Then, we have a rule in our church, 
that nobody is ever called upon to tako 
part. That throws the responsibility 
back on the people, in the sense that 
every man is expected to do his part; 
then you make it a people’s meeting. 
The question always is: Is it a minis
ter’s meeting, or a people’s meeting? 
Another point is, the topic for the meet
ing is announced beforehand, on the 
Sabbath, so that people will know what 
to think, speak and pray about. That 
gives a certain unity to the meeting. 
In revival times you do not need that, 
because then the revival itself is the 
topic.

LviflF!
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As to preventing the intrusion of 
callers at unseasonable hours, I would 
say that my study is in my church, and 
my mornings are my study hours; in 
the afternoons I am out making calls. 
While in my study I have this card 
pinned on the door:

VERY BUSY.

But people knock, nevertheless. If 
they want some paper signed, or some 
matter attended to, I quickly dispose of 
them at the entrance, without inviting 
them in to sit down. Most persons 
apologize, and say, “ I see you are very 
busy,” and leave at once. A little tact 
will be sufficient in all cases. Many of 
the callers, “bores,” you might say— 
book agents, and so forth—go to my 
house, where, of course, I am seldom to 
be found during the day.

But a minister, I think, should re
member that, while he is the servant of 
his people, he belongs, to a certain ex
tent, to the public. It will not do for 
him to get the reputation of being un
approachable. A person may call in 
the morning on some spiritual errand : 
and I have always said that no sermon 
is so important as dealing with a soul. 
A minister had better let his sermon fly 
out of the window than get the reputa
tion of being an inaccessible man.

A SYMPOSIUM ON EVOLUTION.
Is the Darwinian Theory of Evolution 

Reconcilable with the Bible ? If 
so, with what Limitations ?

No. VIII.
By J. M. Buckley, D.D.

This is a deep problem, on which 
it is easy to darken counsel by words 
without knowledge, and not easy to 
write anything which will elucidate 
the subject. Perhaps the concentrated 
rays of this symposium may either re
veal the white line of truth, or (which 
is the best remaining service to the 
mind which does not discern the truth) 
they may show clearly where the truth is

not. No less than six factors may be 
involved in the problem.

What is the Darwinian theory of evo
lution?

Does the Bible contain a theory of 
evolution?

If not, does it reveal a process cover
ing the causes of the same phenom
ena with which the Darwinian theory 
of evolution deals?

If either of these be found to be the 
case, do the Bible and the Darwinian 
theories agree ?

If they disagree, is the disagreement 
fundamental ?

If it be not fundamental, what modi
fications must be made in the Darwinian 
theory to harmonize it with the Biblical?

If the writer doubted the truth of the 
Bible, and had no doubt of the truth 
of the Darwinian theory, he would ex
pound the latter first and make it the 
standard of comparison; but ns he is 
an avowed believer in the Bible and 
writes for such, the first question to 
be examined is this: Does the Bible 
contain a theory of evolution or of a 
process covering the causes of the same 
phenomena?

Some preliminary observations are 
necessary.

Many think it not a difficult task to 
dispose of this question. They affirm 
that the narrative in Genesis is plain 
and straightforward. It teaches, they 
say, that the work of creation was di
vided into six days of twenty-four hours 
each. A few still linger who date the 
beginning of the universe from the 
beginning of the six days. Most as- 
sume a period of indefinite extent 
between the beginning of the first of 
those days and the event described in 
the first verse. They do this without 
hesitation, though it could never have 
been derived from the face of the nar
rative, unless an external pressure had 
driven the interpreter to seek relief. 
Most Biblical scholars now expand the 
days into six periods of vast but inde
terminate length, utterly scouting the 
idea that only days of twenty-four 
hours are meant. This they do in di
rect opposition to the face of the ac-
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count, and regardless of the reference 
to it in the commandment: “Remember 
the Sabbath day to keep it holy; * * * 
for in six days the Lord made heaven 
and earth, the sea, and all that in them 
is, and rested the seventh day.”

The various theories of those who 
attempt to evolve the order and deter
mine the time of the successive phe
nomena of the universe by the opening 
chapter of < Venesis are as incongruous, 
and many of them as mutually destruct
ive, and not a few as preposterous, as 
the tales in the Talmud, or the Arabian 
Nights' Entertainments. It is a ques
tion which of the two books —that with 
which the Bible begins, or that with 
which it ends—Genesis or Revelation, 
has been subjected to the greater num
ber of chimerical interpretations.

As the limitations of space will not 
allow the full development of the 
writer’s views of the subject, he will 
state in brief what he conceives the 
account in Genesis to teach :

1. It declares that God created the 
universe; and it implies that the con
ception of time was made possible by 
and from that primal act. 2. That cer
tain types of living beings were subse
quently created at a time or times which 
are not definitely stated. 3. That man 
began, not in the way of cause and 
effect, as his descendants appear, but 
was specially created, and that he ex
isted for a time—not definitely stated 
—alone, after which woman was cre
ated. 4. That man, at his origin, was 
a moral and intellectual being, that he 
was definitely instructed by his Crea
tor, and that he sinned.

Unbelievers, whether learned or ig
norant, who reject the whole account; 
Jews, who hold that Genesis teaches 
a great deal more than the above points 
contain; and most, if not all, who claim 
to be Christians, concur that the de
nial that these principles arc declared 
or implied in the opening chapters of 
Genesis, would reduce those chapters 
to a chaos similar to its description of 
the earth itself as “without form and 
void.”

But a fact yet more vital is, that

throughout the Bible the same theory 
is taught by direct statement, by im
plication, by side reference, by elab
orate illustration, and in every possi
ble way. The whole Christian scheme, 
including the incarnation and the pro
pitiatory plan of salvation, is based 
upon it. Job, David and Solomon unite 
to teach it.

Mai. ii: 15 deserves special attention: 
“And did he not make one? Yet had 
he the residue of the Spirit. And 
wherefore one? That he might seek a 
godly seed. Therefore take heed to 
your spirit and let none deal treach
erously against the wife of his youth.” 
Paul's sermon on Mar's Hill avows it 
explicitly. The discussion in 1 Cor. xv. 
without it would be a rhapsody, in 
Heb. xi: 3, it is stated with scien
tific precision : “By faith we under
stand that the worlds have been proved 
by the Word of God, so that what is 
seen hath not been made out of things 
which do appear.” (R. V.)

If the foregoing statement be correct, 
any theory of evolution which assumes 
the eternity of nature, matter (or what
soever term may be employed to repre
sent the idea) is irreconcilable with the 
Bible.

Any theory which assumes in nature 
from eternity, or from any point prior 
to the appearance of man upon the 
scene, a potency to produce all phe
nomena without the direct and super
natural interference of the Creator, is 
irreconcilable with the Bible.

Any theory which assumes that man 
was not created by a special act of God, 
having no Cause, in the scientific sense 
of the term, so that prior to that time 
man was not, nor was there any thing 
in being which, without such act, could 
produce man; and assumes that woman 
was not subsequently created by a similar 
act, cannot be reconciled with the Bible.

Any theory that assumes that the first 
man was not possessed ot a moral na
ture, and without the moral derange
ment which now exists, cannot be made 
to agree with the teachings of the Bible.

Any theory which assumes that the 
human race, in all its varieties, has not
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descended from one pair, is contrary to 
the Scriptures.

Any theory that does not recognize 
a radical distinction between man and 
all other living beings upon the earth 
as respects the “ image of God,” rank 
in creation, and the future life,is funda
mentally a variance with the Scriptures.

II. Does the Darwinian theory of 
evolution assume these things?

It seems to the present writer that 
some of his predecessors in this sym
posium have not attached due impor
tance to this qualifying word, Darwin
ian. It is not with a theory, but with 
the Darwinian theory of evolution that 
we have to do. What is that theory, as 
set forth in his works and monographs, 
and as held by Huxley, Tyndall, Haeckel, 
Berber Spencer, and those most closely 
allied with Darwin? Since the first three 
of these have visited this country, and 
lectured here, and the works of all are 
well known by all well educated per
sons, it is proper to assume that the 
readers of this symposium are compe
tent to judge for themselves. The 
writer, who has read all Darwin’s wri
tings, and those of Huxley, Tyndall 
and Spencer, so far as they relate to 
this subject, and of Haeckel (in English 
versions), as these works were suc
cessively issued from the press, bears 
testimony to the accuracy,in substance, 
of ther representation of the Darwinian 
theory made by Dr. J. B. ‘Thomas in 
a preceding article of this symposium 
(June, 1884). While Darwin, in his first 
work, assumes a Creator who breathes 
life at the beginning “ into a few forms 
or into one,” this seems a languid pro
visional hypothesis, which is ignored 
or practically repudiated. Thenceforth 
Darwin continually attacks “ the miser
able hypothesis of special creations,” 
and a plan of creation. The views of 
those who are most closely allied with 
him are too well known to need state
ments, or to admit of debate.

The Darwinian theory of evolution is 
wholly opposed to the Bible at every 
point where they meet concerning God, 
creation, and man. To reconcile them 
requires that a Creator, who created

first the natural universe, and then 
man, whom He endowed from the be
ginning with the moral and intellectual 
powers which now exist, be introduced. 
Then what would be left of Darwin 
would be that for which ho deserves 
the greatest credit, and by which helms 
been of great service to mankind —the 
irrefutable proofs of the changes which 
have taken place, are taking place, and 
will continue in nature as operating 
according to the laws made by its “Great 
Original,” as effected by man, and as 
affecting man.

The Darwinian theory traces these 
changes back to a point where traces 
cease, and, with as much naked faith 
as the most heathen religion ever re
quired, “ projects,” in the name of sci
ence, an inference buck into the un
limited past,ruling out special creations. 
It is not charged that Darwin did not 
admit originally a creative act of “a 
few forms, or of one,” out that the 
whole tendency and final affirmation 
of the theory, are as stated.

A theory of evolution which assumes 
creation and a special interference with 
the subsequent order in the production 
of man, may be harmonized with the 
Bible; at least, antagonism cannot be 
fully demonstrated. The most devout 
believer may accept anything which, 
either by deduction or induction, be
comes reasonable to him, provided the 
contrary is not so essential to the Bible 
that to accept the one involves the re- 
jection of the other.

Fifty years ago the cry of unbelievers 
was that the difference between the dif
ferent races of men were so great that 
they could not possibly have descended 
from one pair. The writer began his 
theological studies the very year that 
Mr. Darwin’s greatest work was pub
lished. Thu books on Ethnology, from 
the Christian point of view, that were 
placed in his hands, were all devoted 
to the support of the proposition that 
the varieties of the human race could 
be accounted for by the operation of 
the three potent factors, “ climate, food 
and manners.” But when Mr. Dar
win’s researches were published a pow-
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erfnl ally to Christian ethnologists ap
peared. His facts abundantly supported 
the possibility and demonstrated the 
fact of modification; and the old ethno
logical armory, like that in the Tower 
of London, is interesting chiefly ns an 
object lesson in history.

A theory of evolution which ever as
sumes an original creative act, and 
never denies or implies a denial of a 
special interference with the previous 
order in the production of the first 
male and female type of man, cannot, 
by any exegesis in harmony with the 
attested theological methods of the 
Christian era, be demonstrated incom
patible with the Bible.

All the facts laboriously collated by 
Darwin as to variations in species may 
be accepted, and have been of great 
service to Biblical ethnology.

To conclude:
1. None can deny evolution as the 

present law of nature. Science can 
neither prove nor disprove the affirma
tions of Revelation concerning the 
origin of the universe and man. It has 
no records and no fossils covering 
thoseevents. Men proficient in science 
may speak truly or falsely; but science 
is silent in the presence of such ques
tions. Unless God had spoken, man 
must have ever remained ignorant of 
his origin and of that of the universe.

2. Wisdom for Christians is to accept 
the fads of science, but to accept none 
of the inferences of scientific men which 
contradict the teachings of God’s Word. 
The extreme of rationalism which re
jects creation will make short work with 
miracle, inspiration, the incarnation, 
and Christ himself. The Bible contains 
a revelation, or its statements on mat
ters outside of nature are mere guesses, 
and its promises fancies. Its proof to 
the soul is in a realm which natural 
science does not enter.

3. Scientists and experts in science 
are authority on matters of fact. Non
experts are able to judge only two 
things: Do the experts agree, and upon 
what? When scientists begin to infer 
upon questions which the average man 
or any man perceives to be beyond the

domain of science, no one can surren
der his judgment to any expert. To 
expect man to surrender his judgment 
■>n matters which he can comprehend 
is well as another, is to demand of men 
to man what religion requires only of 
men to God.

4. Ti e discussion of such topics as 
evolution in its broader relations in 
the pulpit by ministers, and in Sabbath- 
school classes, is of all things the most 
absurd. The minister, unless a special
ist, is not au authority on facts. If he 
be a specialist, he cannot make himself 
intelligible to the people. If he deal 
with inferences, lie will raise questions 
that he cannot answer to the satisfac
tion of the skeptical, the ignorant, the 
inattentive, or the preoccupied. What 
shall be thought of a minister closing 
a sermon thus: “ My brethren, there is 
no difficulty in harmonizing Darwin’s 
theories with the Bible. God originally 
created matter. Matter evolved plants, 
animals, and finally, man. Man, as an 
animal, moved about among other ani
mals for an indefinite period, having 
only the body and mind. At last God 
introduced a soul. The history of man 
as man dates from that period. Thus 
you see that science and revelation are 
at one !” With what lofty scorn would 
Darwin treat such twaddle !

5. The course pursued by Mr. Beecher 
is not edifying. This unparalleled or
ator has the courage of his ideas. He 
accepts the Darwin theory, repudiates 
the fall of man and the Scripture ac
count of his special creation, and 
throws over the atonement and plan of 
salvation as held by the Christian 
Church. Of course he is not a special
ist in science, nor an authority in the
ology, but simply an orator dealing with 
questions that require another method.

A theory of evolution which recog
nizes a personal God who created the 
universe and man by special creation, 
is not incompatible with the Bible. A 
theory of evolution which denies these, 
or which finds no place for or need of 
them, is worthy of attention only as 
one of the numerous and ever-changing 
forms of unbelief.
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LAY CRITICISM ON THE MINISTRY AND 
THE METHODS OF CHURCH WORK.

No. VI.

Views of John Swinton.
[Wo give apace to this paper, notwithstand

ing its severe, and, as we think, undeserved, cen
sure upon the clergy as a body, and the whole 
Christian Church as an organized and active 
agency in the cause of humanity and religion. 
Mr. Swinton, who is connected with the daily 
press of Now York city, beyond all question 
voices the feelings and sentiments of a largo 
class with whom ho has identified his efforts, 
ami by whom ho is recognized as a leader; and 
it is desirable that our ministers and church- 
workers should clearly understand the actual 
condition of things in the midst of us at the 
present time. Our object in inviting these criti
cism- on the ministry and methods of church 
work, on the part of representative lay gentlo 
men, speaking from their respective standpoints 
and in behalf of tlielr own profession or calling 
or social relations, was to get at the real present 
popular mind in reference to current modes of 
preaching and church life—believing that in so 
doing we were subserving the high ends of the 
Christian ministry and of the Church of the 
living («ml. We think it a good omen that those 
whose views we sought to obtain on a subject 
naturally delicate and responsible, have so cheer
fully responded to our request, and given to the 
clergy and the Church the benefit of their en
lightened ami mature judgments in the matter. 
While there will be diversity of opinions as to 
the justice and wisdom of some of the strictures 
and criticisms submitted, and to some of the 
reforms advocated in this symposium, yet wo 
are confident that they have all been made in 
good faith and with great respect for the min
isterial office. And we are likewise confident 
that these criticisms—not volunteered or thrust 
upon the public, but given at our special re
quest-will receive respectful consideration on 
the part of those for whom they were intended. 
We think it but just, however, to our numerous 
readers, and to the cause of truth and right
eousness, that wo should give space to the views 
of a " Veteran Observer,” in response to Mr. 
Swinton’s sweeping accusations. Ho prefers not 
to give his name, but we assure our readers that 
his character and position are such as to com
mand the utmost respect and consideration. 
His paper speaks for itself.—Ed.]

I have had a good deal to do with 
the.masses of this city during the past 
ten years, in their homes and work
shops, at their meetings, in their strikes, 
during their times of trouble, amid 
their protests against wrongs—under 
all the circumstances that constitute 
critical periods of life. The thing that

strikes mo is the utter obliviousness by 
the clergy of such of the masses as I 
have had to do with.

For instance, take the great famine 
year of 1874, when ten per cent, of the 
population of this city were living by 
pauperism and beggary, and which re
sulted in the attempt to hold misery 
meetings throughout the city. Not
withstanding the extreme pressure of 
famine, plague and despair here at. that 
time, I never met a clergyman among 
any of the tens of thousands of people 
whom I addressed. In 1877, when we 
made demonstrations of a somewhat 
formidable kind, to justify the primi
tive rights of human nature, not a cler
gyman took part in any of those at
tempts. So I might go on: from desti
tution to misery, from the suppression 
of the right of free speech to the crush
ing of the most ordinary instincts of 
human nature, and to the thousand 
other colossal crimes of the ruling 
classes, headed by the clergy of this city, 
and I should have to say that, either in 
the way of judgment or of mercy, no 
clergyman was ever to be found. These 
movements and incidents have not been 
hidden in a corner, but have been the 
great well-tides of human life in this 
Malbolge of New York. If these were 
not occasions when men who cared for 
men ought to have been on the field, 
then what, in the name of all the saints, 
has the institution of Christianity to do 
with man's welfare ?

Again: New York is in a chronic state 
of plague, as is shown by the death-rate 
of the city in its densely crowded dis
tricts. In the third ward, for example, 
the death-rate last year reached 57 in 
the thousand—more than three times 
the death-rate of London or of Paris ! 
constituting the most appalling indict
ment of modern Christianity and civil- 
ization that could possibly be made. 
Reeking and rotten, squalid and death- 
stricken, this heterogeneous city of the 
plague has stood here before the clergy. 
Have they, under these circumstances, 
lived up to the Gospel of the Galilean? 
Have they who possess the voice of au
thority, who hold the springs of power
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nml speak with the voice of divinity in 
the cloth of clericalism, done as Jere
miah or as Zechariah did under similar 
circumstances? It is the very abomi
nation of desolation, in the presence of 
which the thousand clergymen of this 
city have stood; but they have pre
ferred to sniff the odors of fortune, and 
cross their clerical limbs under the ban
quets of nabobism, rather than do as 
He whom they pretend to servo did. 
Let the clergy show themselves pos
sessed of the blood and brawn of the 
masses, tingling to their sorrows, 
thrilling under their cries, struggling 
against their wrongs, standing by their 
side, battling against their foes, being 
one with the masses—not in any pat
ronizing, supercilious, top-loftical man
ner, but as man meets limn, as pulse- 
beat to heart-beat. Let them not—like 
the cowardly press—always take the 
side of wealth, but inquire whether 
these groans do not proceed from hu
man suffering, and discover by whom 
that suffering is inflicted.

Whether they would reach the masses 
then seems a vain question; for I do 
not think that one-tenth of the wage- 
earning classes in New York believe in 
Christianity at all: but let them try.

First, let the clergy ascertain by some 
orderly, definitive method, the condi
tions of life, the conditions of labor, 
and the conditions of death of these 
masses. That will inevitably, in course 
of time, give them some notion of their 
method of action in the taking of their 
next step.

Oh, yes, the Church is doing some
thing in the way of philanthropy; but 
you cannot by this trifling business get 
at the monstrous disorganization of 
modern society. The clergy of France 
a century ago, and the clergy of Italy 
twenty years ago, did just what the 
clergy here are doing. They had their 
benevolent societies, their Dorcas 
homes, their Cheap John cure-alls, 
their pimple-cure enterprises; and yet, 
look at the France of last century, as 
described by Arthur Young in these six
teen folio volumes: then look at Italy, 
with lazzaroniism swarming from the

steps of St. Peter's to the palace of 
King Bomba; all of Italy covered with 
institutions of charity, and at the same 
time festering with evils that showed 
those institutions to bo shams. Look 
at poor old Spain, with all herd* trities. 
As long as the present system of soci
ety, through which a few hundred plun
derers are allowed to seize the fruits of 
the work of the community, is tolerat
ed, no giving back of one grain of wheat 
from the stolen bushel will do any good.

As to any change in the nature of 
Christianity: Well, if one could for a 
moment rid his mind of these vast 
ecclesiasticisms, this mildewed tlteol- 
ogism, these traditional conceptions of 
the architectural church, he would have 
no difficulty in seeing how the sys
tems of Christianity to-day differ from 
the sacrificial love preached by its 
Founder. The other day, throwing 
aside as far as one could all preconcep
tions of church ism, theologism, cleric
alism and what not, I read, with a 
man’s mind, the Gospel of Matthew, to 
find out if I could actually see Jesus 
as lie lived and as He acted. It was 
a most wonderful revelation of a life, 
not to be described by any such paltry 
word as “ perfection,” or any other 
word ; but a life through which flowed 
the uttermost life of the heart and the 
soul of man ; the primal, primitive, 
final force of one’s being—the last 
analysis of spiritual love. How paltry 
are the words of our cannibal language; 
how paltry are the words of the Greek 
and the Syriac, that originally chron
icled this Christ ! But in Matthew I 
saw the primitive Christ and Christian
ity; and if one could imagine any cler
gyman, or any man, with those things 
in him that are there so curiously 
given as belonging to Christ, then he 
would see how this huge, rich, Phari
saical ecclesiasticism of Mammon and 
Baal, that has been built up in the 
name of Christ, differs from the Christ 
himself. You cannot help seeing the 
difference between the way of Christ’s 
intercourse with, as they would say in 
the West, “ the or’nary people ” of Jeru
salem, and the way in which the clerical



650 Lay Criticism on the Ministry. [August,

and other Pharisees of modern society 
come in contact with correspondent 
people now. In Jesus' intercourse there 
is a sense of equality, of common kin
ship with these people, that, as Matthew 
Arnold would say, is “the secret of 
Jesus.”

While retaining the Testament of its 
Founder, while nominally adhering to 
its words, Christianity has changed, 
just as all human formules are apt to 
change in spirit while leaving form. I 
remember reading in my school-book, 
that during the worst periods of the 
Roman Empire the crowned ruffians of 
Rome still put their edicts out under 
the majestic name of the “Republic.” 
How had the old muscular Roman Re
public changed in that time of Caligula? 
Was it not still in the imperial title— 
Rei Public.œ ? And yet and yet—and 
yet! Again: look at the freshness of 
the Protestant Reformation in its early 
up-springing; and look at the stilted
ness of the great State establishment 
now called Lutheranism in Germany. 
Look at the high, lofty laws of Moses, 
and mark how they had got distorted 
when our Savior came. He himself told 
the great rulers of the Church how the 
law had been twisted and turned up
side down. The priests—the ministers 
of that day - still swore by Moses; still 
carried out, with great rigor, the cere
monies of original Judaism; still “made 
broad their phylacteries ;” and yet, 
could there be a greater contrast than 
that between the powerful regeneration 
of Moses and the stilted ecclesiasticisra 
of Jerusalem at the time of our Lord ? It 
had not changed in verbal embodiment, 
yet the gospels show the radical change 
that had taken place. This same thing 
has occurred in modern ecclesiasticism, 
still nominally adhering to the words 
of Christ, but, alas ! where is Christ?

Young men, most of them, take no 
interest in the Church, because it dis
plays no life. The things that interest 
young men are the things that have in 
them the fires of nature, the forces of 
the soul, the sweeping immensities of 
time, the things that grapple them and 
that they can grapple. Money-making

is an absorbing thing; politics, for the 
time being, is an absorbing thing. The 
great struggles and anus of life are 
those that touch the depths of young 
men or old men or any kind of men; 
and there seems to be nothing in the 
modern church of that kind—nothing 
that appeals to men in that way. The 
Church seems to be dry-wilted.

Finally, in its efforts at reformation, 
the Church should deal with the organic 
evils of life, rather than waste its time 
in specific so-called philanthropic work.

A Reply to John Swinton.
BY A VETERAN OBSERVER.

With all respect for the position and 
views of Mr. Swinton, so boldly and 
strongly expressed above, we feel con
strained to enter our decided dissent. 
Notwithstanding he represents a class, 
and a class of considerable magnitude, 
active, aggressive and demonstrative, 
with whom society and religion have to 
do; and fairly, it may be,expresses their 
views—we still affirm, and are confident 
that we can show,that his sweeping ac
cusations against the Clergy of New 
York City, and against Christianity, as 
represented in her church life, are 
groundless, and that the very opposite 
may be truthfully affirmed. Happily, 
the question to be settled is not a ques
tion of personal veracity or opinion, or 
a question of theory or dogma; hut 
simply a question of fad,—broad fact, 
patent to public observation, and con
clusive and overwhelming in the weight 
of its testimony.

A glance at the charges, and a brief 
presentation of the essential facts in
volved, will be our line of defense and 
rebuttal. While the arraignment is 
general, sweeping, and somewhat vague, 
yet a few definite points are unmistak
able. We select four ns substantially 
covering the whole ground of the indict
ment. 1. That the clergy of New York 
in years past have shown no consider
ation or sympathy for the laboring 
classes, even in iheir times of greatest 
trouble, want and suffering. 2. That 
they have shown utter indifference to 
the social degradation, poverty and ex-
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treme mortality prevalent among the 
poorer classes. 3. That they, “like the 
cowardly press, always take the side of 
wealth,” “ sniff the odors of fortune,” 
and “cross their clerical limbs under the 
banquets of nabobism ”; rather than do 
“as He whom they pretend to serve did.” 
4. That they “head the ruling classes 
in the thousand other colossal crimes, 
which aim to oppress the weak, destroy 
free speech and crush the ordinary in
stincts of human nature.”

This is the charge, and it is hurled 
against the entire Ministry and Church 
of the Metropolitan City of the United 
States. All denominations, Protestant 
and Catholic, Orthodox and Liberal 
without an exception, are included in 
the wholesale condemnation. If true 
it is indeed (we quote his own words) 
“the most appalling indictment of 
modern Christianity and civilization 
that could possibly be made.” Is the 
sweeping and unqualified charge xoeil 
grounded ?

We do not propose a formal refuta
tion of these grave assertions—for they 
are only assertions, without one particle 
of evidence to support them, and in the 
face of ten thousand facts of history, 
which “are known and read of all men.” 
The most the space at our command will 
allow ils to do, is to group and pass in 
rapid review column after column in 
solid array, of facts, histories and 
achievements which have transpired in 
this same maligned city, and which shed 
a lustre on its ministry, its philanthro
pists, its churches, its charities, its 
humane, industrial and reformatory 
agencies and institutions—grand, even 
Christ-like, and which no detraction can 
dim or tarnish. We scarcely know where 
to begin, or what to select. Our ma
terial would fill volumes of glorious 
history, and we have only a few pages 
to compress it into.

We start with the broad assertion, 
based on an intimate acquaintance with 
the subject, that, as a class, “the thou
sand clergymen of this city,” in point 
of intelligence, culture, piety, consecra
tion to their work, public spirit, pat
riotism, practical sympathy with man

as man, broad charity and generous 
philanthropy, will compare favorably 
with the ministry of any other city in 
the world, and with any other profession 
or class of men,any where,in city or coun
try. They are the leaders in all reforms, 
moral, social and religious. They are 
foremost in all plans and efforts under
taken in behalf of society, in all its 
multiform interests, and of the Church 
of God,in all that pertains to moral and 
religious duty and achievements. They 
give, in proportion to their incomes, 
more liberally to advance the welfare 
of mankind at large, temporal and 
spiritual, and devote movotime, thought 
and labor to the high and holy ends of 
their calling,than any other class in the 
community. With rare exceptions, they 
discharge their responsible and onerous 
duties with fidelity towards God, and 
an earnest desire to promote man's 
highest welfare, without regard to con
dition or selfish interest.

In confirmation of this general state
ment, we point with pride and confi
dence to the actual achievements of the 
pulpit and the pew, and to the forces and 
influences of organized Christianity, as 
they are represented to-day in a thou
sand existing memorials and monu
ments in the midst of us, which are 
more precious than gold or fame, and 
more enduring than marble.

As the result of Christian Work, we 
have in New York City more than 300 
organized societies for charitable and 
religious purposes, whose entire strength 
and resources are devoted to the im
provement of all classes—the poor, the 
friendless, the unfortunate especially— 
in their physical, social, moral and 
religious condition. (This does not 
include the churches.) The charitable 
institutions receive and disburse ann a- 
ally $4,000,000, and the religious, $G,0'j0,- 
000 or more. There lies before me the 
“57th Annual Report of the New York 
City Mission and Tract Society” (50 
Bible House;, whose 132 ample pages 
are crowded with the names, the opera
tions and results of all these Societies. 
No one can master these pages, into 
which are compressed a world of facts
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and statistics, carefully gathered and 
lucidly arranged by its indefatigable 
Secretary, L. E. Jackson, and refrain 
from an expression of gratitude to God 
for such abounding charities—charities 
adapted to every human want, and 
sufficient, one might suppose, to meet 
the pressing exigencies of poverty and 
suffering in every form. We commend 
this Report to Mr. Swinton's perusal.

In examining this list of societies and 
institutions to relieve ami elevate man
kind, one is impressed with its variety 
and comprehensiveness. No class is over
looked. There is no ill to which flesh 
is heir, for which provision is not made. 
Ingenuity and tact are exhausted to 
contrive methods and adapt them to 
every class and condition and circum
stance in life. Here is a grand practical 
commentary on the Christian precept: 
“ Rear ye one another’s burdens.” If 
any of all the needy, the unfortunate, 
the fallen and suffering, are passed by 
or left out in the cold, it is their own 
fault: the provision is made, and it is 
ample, and the agencies to administer relief 
are at the door. The New York City 
Mission and Tract Society, the Howard 
Mission, the House of Industry, and 
scores of other city missionary and 
benevolent societies, are constantly 
searching out the want and suffering 
of the city, through their army of mis
sionaries and visitors, who also render 
aid to the extent of their ability. The 
former society alone has given in the 
aggregate 1,393 years of missionary 
labor, made 2,660,453 calls, and ex
pended $1,377,396, since it began its 
operations. There are, besides, in the 
city,489 churches, chapels and missions, 
accommodating 375,000 persons, and 
costing annually $3,000,000 to sustain; 
and more than one-third of them are 
free churches. There are 115,826 chil
dren gathered in Sabbath-schools, and 
over. 300,000 in the public and private 
schools of the city. Many of the 
churches, and different societies, have 
established industrial schools, in which 
10.000 poor girls are taught to sew. 
There are twenty-seven hospitals, 
thirty-nine dispensaries, thirteen or

phan asylums,scores of missions, prison 
associations, juvenile asylums, a Child
ren's Aid Society,* Young Men's 
Christian Associations, and a multitude 
of other institutions of similar kinds, 
which I have not space even to name.

Now it goes without the saying, that 
the leading, dominant force and influ
ence in all these organized religious, 
charitable and reformatory agencies,are 
the Christian Ministry and the Christian 
Church, as taught and administered by 
divinely appointed authority and in
strumentality. Without these moral 
forces, and religious agencies, they had 
never come into being. Without their 
continued advocacy, and active co-ope
ration, and official and personal sup
port, they would speedily decline, and 
ultimately die out. This is the voice of 
all history.

Had we space we could make these 
pages radiant with the recital of perti
nent facts which crowd upon our mem
ory. In the very “ famine ” to which Mr. 
S win ton refers, churches without num
ber, and private Christians and associa
tions established “soup-liouses” all 
over the city. In response to the cry of 
“ famine,” from Ireland,and Persia, and 
China, and Turkey, and other starv
ing communities, our ministers and 
churches nobly responded, and ship
loads of bread-stuffs were sent them,and 
our American missionaries organized 
relief at various points. In our great 
Civil War, the pulpit, North and South, 
sounded the bugle-note and pleaded the 
cause of patriotism ; and forth from 
Christian altars went the very flower of 
the Church, to fight and to die for tLeir 
country. Ministers without number 
crowded to the front and did their full 
share of service and bore their full 
share of responsibility and suffering, 
in the shock of battle. And the 
annals of the Sanitary Commission, 
at the head of which was Rev. Dr. Bel-

* This Society is engaged in rescuing street 
children and providing homes for them iu the 
West, and in thirty years has gathered in ami 
provided for 07,287 children, and expended 
$3,420,038. It has also thirteen industrial 
schools, with 14,000 scholars on roll, and ex
pends annually for these schools $80,489.
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lows of New York City, who gave his 
heart and soul and masterful gifts toit, 
are resplendent with the names and 
deeds of many of God's servants, heroic 
men and women, who wrought in that 
noble field of Christian ministries. “St. 
Luke's Hospital" is a glorious mon
ument of the faith and love of the saintly 
Mulilenburg. But for the Christian 
hankers, James Brown, of New York, 
and his brother John, of Philadelphia, 
and a few kindred souls, the great 
Presbyterian Hospitals (open to all 
classes, Protestant and Catholic alike) 
which now adorn both these cities, had 
never been founded. And who can call 
over the names of Peter Cooper, James 
and Robert Lenox, the Astors, the 
Stuarts (R. and L.), Win. E. Dodge, 
Prosper M. Wetinore, E. D. Morgan, 
Frederic Marquand, and Drs. Valentine 
Mott, Willard Parker, and Alfred C. 
Post (to name no others); and think of 
the numerous memorials of their benefi
cence and skill and work, which they 
left behind, in libraries, hospitals, 
unions, dispensaries, lectures, and as
sociations, to instruct and benefit the 
future generations in this great city, 
and not feel that modern “Christianity 
and civilization ’’ are more than a name ? 
If these men, with thousands of others 
of kindred spirit in humbler spheres, 
co-operating in works of sweet charity 
and divine beneficence have “not lived 
up to the Gospel of the Galilean," the 
teaching and example of that Heaven
sent Deliverer of our fallen race have at 
least taken root among us and yielded 
some glorious fruit !

The truth is, the real workers—not 
the talkers, the agitators, the critics and 
croakers—but the actual, active, patient 
workers in all the fields and depart
ments of charity and religious life in 
this great and wicked city (as well as 
everywhere else), are Christian men and 
women, inspired by the love and grace 
of God, and walking humbly, joyfully 
in the footsteps of Him “ who went 
about doing good." This army of good 
Samaritans are busy, day and night, in 
summer and winter, in public and in 
private, in all our jails and prisons and
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almshouses and hospitals, in all our 
alleys and tenement-house districts, 
“reeking with filth," not only gauging 
the poverty and wretchedness and crime 
and suffering of the masses, but by a 
thousand systematic methods, and by 
ten thousand pitying hearts and liberal 
hands are administering relief.

If disposed to “carry the war into 
Africa," we might, with propriety, ask 
for a showing on the part of tln)se who are 
outside, the circle of Christian teaching and 
church life. What have thejj done—what 
are they doing to-day—for the “masses," 
whose cause Mr. Swinton so earnestly 
champions? Where and what are the 
institutions, the societies, the agencies, 
planted and organized by them ami in 
active service, to relieve want, to min
ister in sickness and misfortune, to 
care for the orphan, reform the vicious, 
elevate the degraded, and administer 
the teachings and consolations of “ the 
Gospel of the Galilean ” to the dying? 
If his statement be true,that not “ one- 
tenth of the wage-earning class in New 
York believe in Christianity at all;" that 
“mostof our young men take no interest 
in the Church because it displays no 
life;" that “Christianity and civiliza
tion here are appalling failures"—then 
the condition and the future of the 
class he seeks to help, it must be ad
mitted, are truly dismal,if not hopeless. 
If they have cut loose from Christianity, 
both as a system of divine teaching and 
restraint, and as an organized life in the 
world, God pity them ! For, if the poor 
man has one true friend on earth, it is 
the God-fearing man ! If there be one 
institution in human society that has 
his true welfare at heart and is adapted 
to elevate and improve his condition, 
now and hereafter, it is the Church, 
which Christ planted and makes vital 
with regenerating power in men's hearts 
and lives. If there be no virtue left in 
the Bible, in the Christian ministry, in 
the Christian’s Sabbath, to shield and 
plead for, and lift up and bless the poor 
man, then there is absolutely no hope 
for him, and it is utterly vain for him 
to struggle against relentless fate ! He 
is not the poor man’s friend, whoever
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he be, or whatsoever he profess, who 
would prejudice him against and turn 
him away from the only faith, the only 
institution, the only instrumentalities 
and influences that Heaven, in mercy 
and love, has devised and established on 
earth for man’s well being.

“Freedom and equal rights,” has 
been the battle-cry of Christianity ever 
since its Divine Founder declared, “I 
came not to send pence on the earth, 
but a sword.” The history of mental 
illumination, social elevation, and civil 
and religious liberty and progress in 
the world, is but the history of applied 
Christianity, as taught and exemplified 
by its divinely appointed expounders, 
and true and faithful friends. The chief 
agents of the Reformation under Lu
ther, which disenthralled the world 
and ushered in the era of free thought, 
and a free Bible, and a free conscience, 
were clergymen. The “Covenanters,” 
who filled the Scottish pulpits in the 
days of King Charles, held in check 
the tide of moral corruption and relig
ious apostasy which threatened to en
gulf both Church and State. Macaulay 
declares that the British Constitution 
owes all there is of liberty in it to the 
Puritans of England. Witherspoon, 
and other eminent divines, were lead
ing forces in bringing about the war 
of American independence. The senti
ment which overthrew American sla
very was but the echo of English sen
timent under the leadership of such 
Christian men as Wilberforce and Clark
son. Before the voice of Garrison was 
lifted up, I heard England’s clerical 
delegate, George Thomson, in the pres
ence of thousands here in New York, de
nounce the system of American slavery 
in scathing terms. And one after an
other, such leading ministers as Joshua 
Leavitt, Beriah Green, Albert Barnes 
and Dr. Eliphalet Nott, and a host of 
others,with Garrison,united Birney,and 
Johnson, to cry and write it down. It 
was such stalwart ministers as Lyman 
Beecher, John Marsh, and Drs. Humph
rey, Hitchcock, Nott and James, that 
first declared war against the bottle, 
and wrought so gloriously in the cause

of Temperance. Prison Reform, and 
all the other great reforms which mark 
the progress of modern society, find 
their most earnest and effective ad
vocates in the men who man our Christ
ian pulpits. It was Rev. Dr. Wines of 
this city, who for years led the van in 
the Christian effort to reform and ele
vate Prison Life; and he was the rec
ognized leader and master spirit in the 
World’s Congress, which met a few years 
since to advance this philanthropic 
cause. The leading men of to-day, who 
are most active in fighting obscene and 
flashy literature, and who are striving 
to furnish cheap and clean reading for 
the masses, to put down gambling and 
enforce our excise laws, and suppress 
brothels, and promote humane treat
ment of children and dumb animals, 
and to secure good laws against divorce, 
the Mormon iniquity, and other crying 
evils, and in favor of universal free 
education, are the teachers of the re
ligion of Jesus Christ. Says the late 
Bishop Simpson: “ Nine-tenths of all 
educational endowments are the gift of 
Christian men and women.”

And last, though not least, in the 
darkest hour of our national history, 
when men’s hearts failed them through 
fear; when our country was rent in 
twain, and rivers of blood flowed on a 
hundred battlefields; and when the 
nations of the earth looked on with in
difference or hostility, no class among 
us stood firmer than the clergy. From 
thousands of pulpits all over the land 
—notably in such leading pulpits as 
those of Drs. Storrs, Cuyler, Talmage, 
and J. P. Thompson—fervent prayers 
ascended to the God of battles, and 
strong words went forth on every breeze 
to cheer and strengthen our gallant 
soldiers. The late Bishop Simpson’s 
influence was all-potent, whether put 
forth in powerful addresses, which, at 
the request of President Lincoln, he 
delivered to immense audiences all over 
the middle and western states, or in 
personal counsel to those in authority, 
or in that immortal eulogy pronounced 
beside the casket of the martyred Lin
coln. No stronger arm was ever lifted
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than that American clergyman's which 
struck out between the eyes of the Brit
ish lion, and struck down the defiant 
spirit of English mobocracy in the 
cities of Manchester and Liverpool. 
No louder voice thrilled the land than 
that which electrified the crowds which 
gathered in Plymouth Church, Brook
lyn, Sabbath after Sabbath. The most 
logical, comprehensive and masterly 
defence of the righteousness of our 
cause which that terrific strife called 
forth—one which will fill a conspic
uous place in the pages of history, and

the echo of which was heard at the 
time on the other side of the great sea, 
and rallied to our defence and advo
cacy such men as John Bright and John 
Stuart Mill—was written and published 
by one of New York’s clergymen, Prof. 
Henry B. Smith.

In view of this mass of facts, which 
we have scarcely begun to draw upon, 
we leave the readers of The Homiletic 
Monthly to infer whether Mr. Swinton 
has sufficient grounds upon which to 
base such severe and sweeping criti
cisms as he has given to the public.

PREACHERS EXCHANGING VIEWS.
"He is a strong man who can hold down his opinion."—Emerson.

“He who is master of all opinions can never be the bigot <f any."—W. It. Alokb.

Rowland Hill’s Drama of the Judgment.
Be so kind as to insert in your 

Monthly this celebrated drama. Many 
of your readers have seen it, if at all, 
only in a newspaper, and would like to 
have it in permanent form. It was 
written by this noted preacher, and 
posted up as a play-bill at Richmond, 
England, June 4, 1774, close to the play
bills of the day, and helped to close the 
theatre. Cleboyman.

DRAMA AT

N. 11.—The Gallery is very spacious, and the Pit 
without bottom.

To prevent inconvenience, there are separate 
doors tor admitting the company, and they are 
so different that none can miss them who are 
not totally blind. The door which opens into 
the Gallery is very narrow and the steps up to it 
are somewhat difficult, for which reason there 
are seldom many people about it. lint the door 
that gives entrance to the Pit is very wide and 
very commodious, which causes such numbers to 
flock to it that it is generally crowded.

Principal Performers:

THE THEATRE OF THE UNIVERSE!
ON

THE EVE OF TIME
Will be performed

THE GREAT ASSIZE:

DA Y OF J UDGMENTI
The scenery, which is now actually preparing, 

will not only surpass everything that has yet 
been seen, but will infinitely exceed the utmost 
stretch of human conception. There will be a 
just representation of all the Inhabitants of the 
World, in their various and proper colors; and 
their customs and manners will be so exactly 
and so minutely delineated that the most secret 
thought will be discovered. " For God will 
bring every work to judgment, with every secret 
thing, whether it be good or whether it bo evil.’* 
—Eccl. xil: 14.

Judge ........................................ The Son of God*
Jurymen...............The Saints of the Most High.

f Drunkards, Swearers. Sabbath - 
f breakers, Lovers of Sinful Pleas- 

Prisoners ....■* ures, Fornicators, the Fearful 
and Unbelieving, and Whoso- 

[ever loveth and maketh a Lie.
Witnesses......... I Angels. Minister., Conscience.

I and Ihk Word of God.
Gaoler.................................... ............... Abaddon.
Ministers of Vengeance ....... tf,e

Act First of this Grand and Eternal Perform
ance will be opened by

AN ARCHANGEL with the TRUMP OF GOD.

Act Second w.ll be

A Procession of Haints in White, 
with Golden Harps,

Accompanied with Shouts of Glory and 
Songs of Praise.

This Theatre will be laid after a new plan, and 
will consist of Pit and Gallery only; and, con
trary to all others, the Gallery is fitted up for 
the reception of people of high (or heavenly) 
birth; and the Pit for those of low (or earthly) 
rank.

Act Third will be

An Assembly of all the Unregenerate.
The Music will consist chiefly of 

Cries, accompanied with Weeping, Wailing,. 
Mourning, Lamentations and Woe.
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To conclude with an Oration by

THE NON OP HOD.
It is written in the 25th of Matthew, from tho 

34th verso to the end of the chapter; but for tho 
sake of those who seldom read the Scriptures, I 
shall hero transcribe two verses:

Then shall the King 
say to them on his right 
hand: Come, ye blessed 
of my Father, inherit the 
kingdom prepared for 
you from the foundation 
of the world.

Then shall he say 
unto them upon his 
left hand: Depart from 
me, ye cursed, into ev
erlasting tire, prepared 
for the devil and his

After which tho curtain will drop.

Then, O to tell !
Some rais'd on high, and other» doom’d to hell! 
These praise tho Lamb and sing Redeeming Love, 
Lodg'd in His bosom, all His goodness prove; 
While those, who trampled under foot His grace, 
Are banished now forever from His face.
Divided thus, a gulf is fixed between,
And closes to Eternity the scene.

Tickets for tho Pit at tho easy purchase of fol
lowing the vain pomps and vanities of the fash
ionable world and the desire and amusements 
of the flesh; to bo had at every flesh-pleasing 
assembly.

“ If ye live after the flesh ye shall die.”—-Rom. 
vtii : 13.

Tickets for tho Gallery at no less rate than 
being converted and forsaking all, denying self, 
taking up the Crops and following Christ in tho 
Regeneration: to be had nowhere but in tho 
Word of God and where that Word appoints.

N. B.—No money will be taken at tho door; 
nor will any ticket gain admittance into tho 
Gallery but those sealed by the Holy Ghost with 
Immanuel's signet.

“Tims will I do unto thee,O Israel, and be
cause I will do so unto thee,
PREPARE TO MEET THY GOD, O ISRAEL ! ”

Catholic versus Protestant Work,
General Woodford, in bis excellent 

paper on "Lay Criticism” (Homiletic 
Monthly, Feb., p. 292), says:

"Protestantism reaches the middling 
classes and the well-to-do very effect
ively. It is not doing its original 
work among the poor of our cities.”

The author mistakes in comparing 
Catholic and Protestant work. Protest
antism reaches all classes ; but when 
the lowest classes come under its in
fluences, it elevates them, and they are 
no longer degraded. Let any per cent, 
of the lowest Catholic portions of resi
dents of New York be brought under 
the influence of the Protestant relig

ion, and the work of reformation he. 
gins. Not so the Catholic portion. 
The distinction is seen in native Irish
men. The Catholic of similar poverty 
is degraded; the Orangeman, or Prot
estant, respectable. If Protestantism 
fails to exalt the vicious classes of the 
Protestant population, it is because it 
fails to reach them. Catholicism fails 
equally to exalt its own vicious classes, 
though it reach them. Statistics show 
that where Protestantism reaches tho 
substratum of society, the consequences 
are revivals, conversions, forsaking of 
sin, drinking, gaming, profanity, and 
brutal tights; while Catholicism is not 
ordinarily attended with any such 
marked improvement. That the Cath
olic mendicant crowds to the cathedral 
with the millionaire, is not wonderful, 
when it is remembered that he is 
taught to kneel in his rags on the 
pavement, or on tho open church floor 
outside of the pews—by which, indeed, 
his poverty is made conspicuous, and 
the contrast marked. But were the 
same poor people to attend statedly the 
rich Protestant church, they would be 
clothed and provided for, and cease to 
attract attention as paupers or a de
graded class. I insist upon it that all 
these comparisons, so invidious to 
Protestant work, are inconsiderate, and 
overlook the elevating influence of the 
Bible, the great factor in Protestant 
evangelization—the Bible, which trans
forms the vicious classes, and presents 
them as prodigals no more, but accept
ed and beloved, clad in the best robes, 
and not bowing as servants, but feast
ing as sons.

N. SUMMERBELL, D.D.

How to Invigorate the Ministry.
I liked Dr. Gregory’s article on this 

important theme in your July issue; 
only I think he does not go far enough 
in the way of suggesting the remedy. 
It is not enough to choose the right 
men and train them wisely and thor
oughly for their work so long as tho 
Church herself is dead, or governed by 
a worldly spirit and policy. As a rule, 
the ministry will not rise above the
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general life of the brotherhood. A form
al, lifeless, worldly-minded Chock, a 
formal, lifeless, worldly-minded minis- 
iry. Invigorate the pew. and you will 
invigorate the pulpit. Infuse the Spir
it of Christ into the membership, and 
you elevate and consecrate and make 
powerful those who minister to them 
in holy things. Wont earnest, devoted 
pastor has not felt the chill and blight 
arising from a low state of spiritual 
sentiment and feeling among his peo

ple? What faithful, plain preacher of 
God's Word has not been cautioned 
against offending Mr. A or Mr. B? How 
few congregations, in this fastidious 
and cultured age, would bear the 
scriptural, searching, faithful, tremen
dous preaching of Edwards, Finney, 
and Lyman Beecher? Let us have a 
live, holy, devoted Church, and we 
shall have a ministry of life and 
power? F. L. H.

Sparta, Wis.

52RM0NIC CRITICISM.
"//. th at is first in his own cause seemeth just ; but liis neighbor coinulh and searcheth him."—Provenus.
Sermonic Themes.—There has been 

a growing tendency, of late years, on 
the part of a certain class of preach
ers, to frame sensational themes for 
their sermons. And this has been 
accomplished in too many instances 
at the sacrifice of the whole drift 
of the real meaning of the chosen

The theme has had no legitimate con
nection with the text, and therefore it 
would have been just as appropriate 
to have .selected a passage from Sliak- 
speare’s writings as the one taken from 
Sci ipture. This fault may be owing, 
in part at least, to a desire to produce 
sensational themes. And it may not be 
unjust to say the object of using such 
themes is not attributable to a desire 
to effect the spiritual good of the hear
ers so much as it is to draw full houses. 
While we are not to entertain a harsh 
judgment against the motives of our 
ministerial brethren in reference to 
this matter, yet it cannot be denied 
that there is a proneness, on the part 
of not a few, to yield to the temptation 
to attempt to court popular favor. It 
is the highest ambition of some to be 
called popular preachers. There can 
be no serious objection to this, if one’s 
popularity rests on the fact that his 
preaching and personal efforts bear a 
direct relation to the highest spiritual 
good, and, consequently, the personal 
conduct of his hearers. But this can 
never be secured so long as it is ap
parent that the preacher’s aim is to 
«imply entertain his auditors with

brilliant rhetoric and flashy sentiment. 
We do not inveigh against that sort of 
sensationalism which rouses men to a 
pungent sense of their need of know
ing the worst of themselves and the 
best of God. In this respect Christ 
and Paul were sensational preachers. 
They labored to lift men out of the dead 
calm in which they sat and slumbered. 
They thrilled their audiences with 
thoughts which were intended to thor
oughly revolutionize their modes of 
thinking and living. But they resorted 
to no clap-trap methods of accomplish
ing this. Their themes were legitimate 
deductions of divine truth. And so 
should ours be. If we pursue the top
ical method, our texts and topics ought 
to be, like the Siamese twins, so vitally 
united, that one must go with the 
other.

Then, too, when the theme is a legit
imate outgrowth of the text, it is not 
advisable to make a business of cloth
ing it with stilted phraseology. Pomp
ous titles are incongruous with the 
sacredness of the day, the place, and 
the object of preaching. High-sound
ing themes do not satisfy the demands 
of a sensible audience, unless the ser
mons adequately sustain the promises 
which the themes tacitly hold out. 
There must be pulpit common-sense to 
meet the demands of the pew common- 
sense. C. H. Wetuerbe.

The Core of a Sermon.—A pulpit dis
course ought to have a central thought, 
around which all else in it revolves.
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Therefore the core of the sermon is the 
first thing. This commonly “ comes to ” 
the preacher first. A text strikes his 
mind by force of an idea he has never 
before seen in it. His mind works the 
idea over until a theme evolves itself. 
Up to this time, the best preachers sel
dom put pen to paper. When the 
theme gets into clear light before the 
mind, it is often well to go back and 
see whether the text is the best text for 
that theme. No matter how the sermon 
is to be preached, whether with heads 
having horns, or without them, it should 
be worked out from the theme. The 
rule about a weak sermon is that it has 
no core; it is all rind and bark. There 
are also good sermons which are core
less, but not many. The preacher who 
has gotten hold of a fresh theme will 
get a good sermon out of it, if he keeps 
at it, putting his mind against it, and 
keeping up the contact until he has the 
main features of it. It is doubtful— 
experience 'differs—whether it is best 
to write at all until the outlines of the 
theme are tolerably full. We believe 
it is generally true of strong, robust, 
effective preachers, that they whack 
away at the theme without pen-work 
until they could write the sermon at a 
sitting. A solid core for the discourse 
may come to one suddenly; usually, 
however, it is built by mental work. 
The rhetorical rule requiring unity in 
a discourse is not met merely by taking 
a text; and it is a sound rule resting on 
the nature of the human mind. “ What 
was the sermon about?” is the most 
natural and proper of questions. Let 
the young preacher get into a habit of 
asking himself, “What is this sermon 
about?" That will help him to grow 
sermons with solid cores.

The Rhapsodic Preacher.—We pity 
him, for, as a rule, he has next to noth
ing to say, and tries to make the most 
of what he has. We pity his congre
gation as we would a hungry man who 
had to make a meal on syllabub and 
whipped cream. For a thoroughly 
profitless pastor give us the one who is 
ever in a rhapsody; who insists upon
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making a tabernacle and abiding on the 
Mount of Transfiguration ; who is so 
rapt with the visions he has seen, that 
he cannot bear the thought of the valley 
below, with its sinful throng, the griev
ing father, and the child vexed by an un
clean spirit. What right has a preacher 
to be ever losing sight of earth and its 
needs, to contemplate the glories that 
await him above? He was planted on 
the earth to do a man’s work; the se
raphic state is to come after. It is the 
law of nature that every time an emotion 
is stimulated without resulting in ac
tion, it becomes weakened. A high 
spiritual plane is never to be reached 
by the stairway of mere rhapsody. 
Hear what Emerson says :

“Often it falls ttiat this winged man who will 
carry me into heaven, whirls me into the clouds; 
then leaps and frisks about with me from cloud 
to cloud, still affirming that he is bound heiiwu- 
ward; and I, being myself a novice, am slow 
to perceive that he docs not know the way into 
the heavens, and is merely bent that I should 
admire his skill to rise, like a fowl or a flying- 
fish, a little way from the ground or the water."

Criticism op a Sermon.—“Ç. C. T.” 
sends us a sketch of a sermon based on 
Joshua xxiii: 11: “Take good heed 
therefore unto yourselves, that ye love 
the Lord your God." The introduction 
is upon the needful warning, “take 
heed." The divisions are: I. The Rea
sonableness of Supreme Love to God;
II. The Characterizations of that Love;
III. The Means of its Attainment. Un
der each of these heads are several sub
divisions. The plan of the sermon is 
a good one, but a much better text for 
it would have been Matt, xxii: 37: 
“ Thou shalt love the Lord thy God 
with all thy heart," etc. But the sub
ject is altogether too large for a single 
sermon. Each general division has 
abundant matter for one or more dis
courses; and to attempt to cover so 
much ground in a single discourse 
makes the treatment necessarily imper
fect and superficial. A better treatment 
of Joshua xxiii: 11 would be: An intro
duction referring to the circumstances 
and general purpose of this address of 
Joshua: theme. Tut love of God that in-
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spires obedience to Him is the only security 
for true prosperity. If C. C. T. will look 
at the context he will see our point.

Things a Preaches Should Remember.
* * * That the average understanding of his 

hearers is not high, and to aim accordingly.
* * * That a marked feature of Christ's 

teachings was, that He made Himself under
stood by the “common people," who “heard 
Him gladly ” for this very reason.

* * * That the Gospel is not a message to a 
class, but to universal humanity; to all classes 
and conditions alike, who equally need its illu
minating and regenerating power.

* * * That the Great Teacher drew his illus

trations from common and familiar things 
in nature or in the life around Him.

* • • That He was careful to discriminate in 
the matter of character, never losing sight of 
the broad and eternal distinction between right 
and wrong, the righteous and the wicked, heav
en and bell in the future world.

* * * That His preaching was not so much 
to the ear and the understanding, as to the heart 
and the conscience of His hearers.

* * * That the drift and tendency of all His 
words on all occasions, were to set men to think
ing, to make them serious, to impress them with 
the sense of their individual responsibility to 
God.

* * * That the future life, as a motive to right 
living here, was kept by Him constantly and 
prominently in view.

HINTS AT THE MEANING OF TEXTS.
Search for the truth it the noblest occupation of man; its publication a duty.—Madame de Staël.

Christian Culture.
Unsanctified Education.

Ever learning, and never able to come to a
knowledge of the truth.—2 Tim. iii: 7.
There is a right and wrong to every

thing, and a right and wrong way of 
looking at everything. As a rule, what
ever is most valuable in its use is most 
harmful in its abuse. The keener the 
surgeon’s knife, the more serviceable it 
is in skilled hands, but the more dan
gerous in hands unskilled. Education 
—learning—is of the utmost value, 
rightly acquired and rightly used. Mis
applied viewed as an end, not a means 
—it is a cogent factor of evil.

1. It is. unsatisfactory and embitter
ing. As a man who ascendsthe mountain
side far enough to enter the blinding 
mists, but not far enough to overlook 
them, so is the man of godless learning. 
With the poet he may well cry :
“ Give me the early wiad mi of the dunce.

Whose simple instincts guessed the heavens 
nt once.”

2. It destroys the humility and child
like simplicity so essential to a knowl
edge of real truth. “ Except ye become 
as little children,’* etc. Infidel philoso
phers and scientists are, generally, 
proud, arrogant, self-sufficient.

3. It is inefficient to cleanse from sin. 
All men need this cleansing. Their 
hearts cry out like the leper, “ Unclean!” 
But science, philosophy, all the learn

ing of all the schools cannot, without 
Christ's atonement, regenerate sinful 
man.

Give us then, education; but let it be 
full, complete, as far as it goes—moral 
building up as veil as intellectual. 
Cried Grotius,the eminent historian, on 
his death-bed: “Ah! I have consumed 
all my life in a laborious doing of noth
ing. I would give all my learning and 
honor for the plain integrity of John 
Urick”—a poor man of remarkable 
piety.

Funeral Service.
The Only True Judge.

* * * He that judgeth me is the Lord.
1 Cor. iv: 4.

I. Christ, and not man, the judge of hu
man conduct.

1. Human judges are imperfect in 
knowledge.

2. They are imperfect in wisdom.
3. They are often unrighteous in 

their purpose.
4. Their ability to punish or to re

ward is limited.
II. Christ's qualifications as a judge.
1. He is over us all as a master over 

servants.
2. He is the Lord of the vineyard in 

wh .ch we labor.
3. He is the head of the family to 

which all Christians belong.
4. He has perfect knowledge of the 

law by which we are to be judged.
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5. He knows all about every one of
us.

6. He has absolute power to enforce 
His decisions.

Stronger than Death.
Neither death nor life * * * shall be able to 

separate us from the love of God, etc. — 
Rom. viii: 38, 39.

The strength of this promise amazes 
us, until we remember that it is God's 
love, not ours, that is stronger than 
death. Even then we might stagger at 
the promise, if we did not also remem
ber that the power of this love is proved 
by Christ's life and death for us: “If 
He spared not his own Son," what will 
He keep back from those whom He 
loves ? Love like that can have no end. 
Nothing, nothing, nothing can pluck 
His beloved out of His hand. His love 
shall conquer death for us, because it 
is stronger than death. The promise 
is easy for faith so soon as we cease to 
measure love against death, and begin 
to look only upon the omnipotence of 
the love of God in Christ.

Communion Service.
An Imperfect Offering.

Mai. i: 13. God denounced His an
cient people for sacrificing “ that which 
was torn, anil the lame and the sick.” 
“Should I accept this of your hand ? 
saith the Lord.” If He would not ac
cept an imperfect offering for the Jew
ish altar, surely He will not for the 
Christian. A merely outward or for
mal worship, however proper the form
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or imposing the ceremonial, He will 
turn away from in righteous anger. An 
offering that springs not from sincere 
affection, and carries not with it the 
true and real homage of the soul, He 
will surely reject. If we enter His 
sanctuary with uncleansed hearts, with 
souls soiled with worldly contamina
tions, with the garments of our holy 
profession torn and defiled, He will not 
reveal Himself to us in peace. If we 
come to the table of the Lord, not spir
itually discerning the great Sacrifice, 
wi'.h unholy tempers and unbelieving 
hearts, burdened with unforgiven sins, 
and far away from the spirit and life of 
the Cross, God, from His throne of jus
tice and immaculate purity, will cry 
out: “Should I accept this of your 
hand ?”

Revival Service.
Judgment Tempered with Mercy. 

And there was a rainbow round about the 
throne.— Rev. iv: 3.

The inspired seer discloses to us a 
scene in heaven. The throne is the 
symbol of government, power and judg
ment. He that is seated on that throne 
is the Ruler, the King, the Judge of the 
universe. The laws of God are inexor
able. Man would succumb to the de
mands of the law; he would be crushed 
by the judgments of its violation. In
evitable condemnation would be his 
certait fate. But, behold ! there is a 
rainbow shines resplendent round 
about the throne. God's omnipotence 
and justice are bounded by mercy 
above, below, and on every side.

LIVING ISSUES FOR PULPIT TREATMENT.
M The musician who always plays on the same string is laughed aZ.”—Horace. 
“ That is never too often said ivhich is never sufficiently learned. '’—Seneca.

The Prevention of Cruelty to Animals.
••We ought never to sport with pain and distress 

in any of our amusements, or treat even the meanest 
insect with wanton cruelty"—Blair.

With the merciful thou wilt shew thyself 
merciful.— 2 Sam. xxii: 26.

We know no sublimer description of 
applied Christianity than the words of 
Job: “I was eyes to the blind, and feet 
was I to the lame. I was a father to the

poor; and the cause which I knew not 
I searched out.'' The humane spirit 
of Christianity extends to animals as 
well as to mankind. God's law pro
tects the whole animate creation, and 
we are not to torture the meanest in 
wantonness, or destroy, except for food 
or the protection of life. Every lover 
of humanity must rejoice at the evi
dences of a growing regard in Christian
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communities for the welfare of the 
brute creation and the enactment of 
laws to enforce the growing humane 
sentiment of the age.

"The Society for the Prevention of 
Cruelty to Animals" (Henry Bergh, 
President) is doing a needful work, the 
influence of which is felt all over the 
country. In 1883 it investigated 5,400 
cases, prosecuted 768 cases, mercifully 
destroyed 1,816 animals, and took 1,426 
from work. The society’s receipts were 
$21,644.85. In the United States, Can
ada, and Nova Scotia there are now 91 
societies and branches for the preven
tion of cruelty to animals, all organized 
since 1865. The societies issue seven 
monthly publications. The march of 
Mercy is onward. Acts of kindness up
lift humanity. “Blessed are the mer
ciful."

Similar efforts are making abroad.
The London World says of the recent debate 

in the House of Lords on the bill to prohibit 
pigeon-shooting matches : “It was abundantly 
proved in the course of tho debate that pigeon
shooting entails the systematic practice of tho 
most execrable cruelties. The physical injuries 
done to the birds in order that they may baffle 
the marksmen, or that they may l>e more diffi
cult to hit. are of the most hideous description. 
It would bo interesting to know whether these 
details are adequately comprehended by tho 
polite society which they may lie held most im
mediately to concern." The World goes on to 
excuse the seeming inhumanity of this polite 
society by saying ; " But we live in a time when 
the pace is too good to permit us to stop for 
any of the conventional platitudes of human
ity. ... It is not that human nature is worse 
or more callous now than it was formerly. It 
is simply that wo live too quickly and have less 
time to think "

A singular defence surely ! It was 
not for want of time; for, in the case 
under notice, a long debate occurred 
twice, at intervals of several months; 
the subject was further discussed at 
length in the daily press and the 
monthly magazines, and it was certain
ly not decided as it was for want of 
time. On the contrary, the champions 
of the sport in the House of Lords de
liberately ignored all the revolting cru
elties which are connected with it, and 
plainly put themselves in the posi
tion of being determined to retain the

amusement, utterly regardless of its 
inhumanity.

If what the World says about the up
per class of English society is true, 
there is great need of social reform over 
there. Agnosticism would appear to 
have done its work in eliminating the 
best of the Christian virtues, while the 
modern spirit has, with all its enter
prise, not produced among the upper 
classes a gentler or loftier mode of life 
than old Rome in her tottering decrep
itude could furnish.

The following facts from The London 
Times we submit to tho vivisectionists 
of this country.

“ A return just published, allowing the num
ber of experii..enta performed upon living ani
mals during tl.1 year 1883 under the vivisection 
act, is a remarkable document. It appears that 
in England and Scotland, of tho 44 intrsons li
censed for tho purpose, 32 had tried exjieri- 
menta, and 4 in Ireland. Total number of ex
periments, 50'.). Of these, 290 were carried out 
under the restrictions of the license alone, 55 
under special certificates dispensing with tho 
use of anesthetics, and 122 under certificates 
dispensing with tho obligation to kill the ani
mal before recovering from amesthesia. Under 
certificates permitting experiments on cats, 
dogs, horses, mules, and asses there were 102 
operations, but it appears that only four or five 
were upon cats or dogs, and none at all upon the 
other animals named. As regards the 290 cases 
first mentioned, together with a number car
ried out under certificates proscribing nnæsthet- 
ics, the animals were rendered insensible dur
ing the whole of tho operations, and were not 
allowed to regain sensibility. Their sufferings 
are accordingly quite inappreciable by the most 
acute sympathizer. The 55 experiments with
out anmsthetics consisted in simple inocula
tion or hypodermic injection with morbid mat
ter, whose operation it was desired to discover, 
and the pain inflicted was, at tho most, that of 
ordinary vaccination and its results. Of the 122 
experiments in which the animals were allowed 
to regain sensibility, 114 also consisted princi
pally in inoculation, and were, for tho most 
part, connected with an important inquiry into 
the nature of tubercular affections. No pain 
was indicted save in some 14 or 15 instances, 
and even in these it was trifling. In the remain
ing eight cases anrestlietics were used, and 
though tho surgical operations amounted to 
more than a mere puncture, the pain would be 
only that usually attending tho healing of a sur
gical wound. Tho experiments upon cats and 
dogs arc classified under the heads already men
tioned. The conclusion of tho Inspector's re
port is that “ the amount of direct or indirect
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suffering from the performance of physiolog
ical experiments during the past year was wholly 
insignificant, and limited to about 14 or 15 ani-

This should satisfy the extremes! 
humanitarian. Men of science are now 
restricted to very narrow limits in the 
way of experiments on dumb animals. 
Sport, fashion, caprice and ignorance, 
are every day inflicting a larger amount 
of animal suffering than science, under 
present restrictions, inflicts for a whole 
year.

Temperance the next great step in Social 
Reform.

I will chastise you, with scorpions.—1 
Kings xii: 14.

The Nation, of New York city, recent
ly called attention to the rapid growth, 
not only in this country, but all over 
the world, of the conviction that the 
next great step looking to the elevation 
of the race must be the destruction, or 
at least the great diminution, of the 
manufacture and use of intoxicating 
liquors. The Nation has no sympathy 
with what it calls “ fanatical temper
ance advocates or prohibitionists,” and 
hence its testimony is the more note
worthy. It means that the increased 
attention which is being given to the 
problems of crime a id poverty and la
bor, which find expression in attempts 
to improve the sanitary condition and 
dwellings of the poor; to make their 
lives less dreary and wretched, and the 
future of their children more hopeful; 
to protect women and children from 
brutality and fraud ; to make prison 
discipline more wholesome and reform
atory, brings the thoughtful, the vir
tuous, the conscientious and influen
tial members of every community face 
to face with the undeniable fact that 
Bum, in one form or another, is the 
main evil and obstacle, and that this 
evil is of such a nature and potency 
that nothing short of its actual uproot
ing can effect deliverance.

So great is the disorder and misery 
resulting from the recent rapid in
crease in the consumption of spirits in 
Switzerland, that there is a loud call 
for governmental action to suppress it.

In Belgium and Norway, the same ques
tion is coming up for the same cause. 
In Great Britain, things are rapidly 
tending in the same direction. And 
here in the United States, this is now 
the uppermost question, the vital lead
ing issue, everywhere. It is agitated 
in every centre of thought. It enters 
into our politics as one of its most po
tent factors. It is discussed in the pul
pit; by the bar and the bench; by the 
press, and in every social circle, not 
only by temperance reformers and pro
nounced prohibitionists, but by the 
lovers of social order and virtue, by the 
friends of the poor, and by the political 
economist and patriot as well. How
ever divided on minor issues, the moral 
sentiment, the intelligent conviction, 
of the community is, that the traffic in 
and consumption of intoxicating drinks 
is an unmitigated and tremendous evil 
and curse, which ought not to be longer 
endured ; and that however proper 
and desirable it may be, as a tem
porary expedient, to seek to enforce 
rigidly our Excise laws, so long as they 
remain on our statute books, yet the 
ultimate end at which all the friends of 
temperance and godliness and of the 
improvement of the poor should aim, is 
and must be, the entire suppression bylaw 
of the manufacture and sale for drinking 
usages of that which intoxicates and brutal
izes man. This is the issue, and nothing 
less than this. And the fight thickens 
every day. The field of conflict extends 
year by year. Constantly does the fact 
loom up in darker hues and more fear
ful proportions, that Rum is man’s dead
liest foe, and the demon’s reign must 
and shall come to an end ! And strong
er grow the hands, and more hopeful 
the hearts, and more in earnest the 
prayers of the great army arrayed 
against this foe of God and man, and 
marching on to its destruction. Yes, the 
accursed traffic in Rum must go. It is 
doomed. Humanity and i ligion alike 
demand it. The practical student of 
society sees it to be inevitable. God 
hasten it 1_____  _ _______

“Cruelty is condemned by every 
law.”—Calderon.
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ABOUND THE EDITCB'S TABLE.
Mental Kinks.

In an article in the July number, our 
pen, through that- strange depravity 
which seems so provokingly common 
and knowing in inanimate objects, got 
the ancient cities of Athens and Rome 
queerly mixed. No doubt we have read
ers who were so charitably disposed as 
to believe that we were slyly attempt
ing to illustrate certain of the princi
ples of “higher criticism” ns applied 
to the interpretation of history. If this 
were true.it was a case of what Prof. Car
penter, the eminent physiologist, calls 
» unconscious cerebration."

We make mention of this unimpor
tant matter because it suggests a curi
ous mental phenomenon. Who has not 
been annoyed and perplexed at times 
by the disposition of his tongue to mis
pronounce some most familiar word, 
or of his pen to misspell it? The 
strangest part of this freak of the mind 
is that when once the lopsus st>li or 
l'issus lingua; has been made, the mind 
seems to develop, like the moth for the 
candle, a fatal fascination for it. Many 
of our readers will recall a case in 
point. Some years ago, a prominent 
orator was speaking of Washington in 
sentences that glowed with Fourth of 
July fervor. When, upon reaching the 
climax of his glowing eulogy, he wished 
to mention the name Washington, his 
tongue played him a trick and u tered 
the name Clay. The unfortunate 
speaker did not knowr until after he 
had finished his speech why the au
dience so inopportunely laughed. The 
singularity is in the sequel: for years 
afterward, whenever that orator had 
occasion in a public speech to utter 
Washington’s name, that of Clay was 
sure to be ready at his tongue’s end.

The present writer (and perhaps most 
of our readers will recall similar per
sonal experiences) was the victim of a 
kindred experience. During the war, 
one Sabbath while preaching, he at
tempted to say Calvary; instead he 
uttered cavalry. He never had any 
trouble before with the word; but

never after, even to this day, in the 
pulpit, has he wholly escaped trouble 
when he had need of the word’s ser
vice.

How Dr. Talmage Stopped Smoking.
—“No, sir, I do not smoke, nor use 

tobacco in any of its forms. I once was 
the slave of the cigar. It ended almost 
my work and my life. During the first 
few years I was in the ministry I felt 
that a cigar was a necessity to me. I 
could not study, rend or write without 
one in my mouth. Never did a man 
give himself up more wholly to a de
basing habit than did I."

“ What was the effect upon your brain and 
nerves ?"

“Most harmful in every way. I 
became a dyspeptic, a poor sleeper, and 
so nervous that the creak of the stair 
as I went up or down would cause me 
to start. It was killing me. I had 
smoked myself into eternity, long be
fore this, had I kept on.”

— “I stopped in this wise: When 
twenty-eight years of age I was called 
10 a pulpit in a large city. I went to 
see and be seen. On Monday one of 
the prominent members of the church, 
who was engaged in the tobacco busi
ness, told me that if I would accept the 
charge he would supply me, free of 
cost, with all the cigars I wished to 
smoke. I thought this thing over, and, 
on the cars going home, I figured out 
the expense of the habit, and I thought 
over the harm it was doing me, and, 
through my example, the harm it was 
doing others; then I said, ‘God help
ing me, I will never smoke another 
cigar,’ and I haven’t.”

“ Didn't the abrupt breaking off of the habit 
affect yon seriously ?"

“0 yes: for some weeks I was in 
much distress, and went South to visit 
old friends. I wasn’t able to preach; 
but by and by the effect wore off, and 
I became a new man. From that day 
to the present, a period of over twenty 
years, I have been kept out of my pul
pit but twice on account of sickness.”
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QUERIES AND ANSWERS.
“E. C.”—Will you name some stan

dard work on the Lord’s prayer ? A.: 
See Homiletic Monthly (July, p. 607) 
for itu admirable one. Dr. W. It. 
Williams’ “Lectures” are also very 
excellent.

“I. A. P.” in April No., asked where 
President Edwards great sermon, “Sin
ners in the Hands of an Angry God,” 
could be had ? I. M. C. answers: It 
is published as a Tract (No. 24), by the 
Presbyterian Board of Publication, 
Philadelphia.

“ J. C. E.”—(1) For what is “ f ” and 
“If” an abbreviation ? (2) How is the 
name of the commentator “ Delitzsch ” 
pronounced ? A. : (1) “F " stands for 
"following” where but one page, verse, 
etc., is referred to ; and **ffn where 
more than one is alluded to. (2) As if 
written “ Dayditeh."

“ I. D. F.”—Can you name any work 
which exposes spiritualism ? A. : “The 
Confessions of a Medium,” an English 
work, is very good, though there is 
nothing satisfactory on the subject. 
Spiritualism has shifted its ground of 
late, and the earlier exposures are 
hardly applicable now.

“ W. F. It.” in June No., asked for a 
standard work on the Ten Couimand- 
mandments. We named Dale, but 
doubted if it had been republished in 
this country. No less than three of our 
readers write that this standard En
glish work is republished by the Con
gregational Sunday-school Society, Bos
ton. Another correspondent names 
another excellent book on the same 
subject by the late Dr. William Plum
mer, published by the Presbyterian 
Board of Publication, Philadelphia.

“Y.”—Would it be legitimate to 
preach a sermon from a text which ex
presses a falsehood ? For example, 
“The King’s business required haste.” 
A. : Yes. But state the fact and use the 
text as a motto or a lesson. There are 
many untruths and false sentiments re
corded in the Bible, as there are the sins 
of God’s people. They are not inspired,

but God saw fit to have them go into the 
record for purposes of discipline and 
instruction.

“ H. C. L.” in May No., asks what is 
the best work on Meekness? Rev. L. 
Richter answers : There is no royal 
road to the attainment of meekness. 
Books cannot help us. There is but 
one way : “And he said unto them all, 
if any man will come after me, let him 
deny himself, and take up his cross 
daily, and follow me.” Luke ix: 23. 
See also Mat xi : 29. It is a fruit of the 
Spirit coupled with self-control. Gal. 
v: 23. It is not inconsistent with rigiit- 
ous indignation against injustice and 
every other torm of sin.

“E. B. B."—(1) Do the teachings of 
the New Testament justify a church in 
holding fairs, festivals, entertainments, 
etc., for its support, a custom so preva
lent in our day ? (2) What course 
should a pastor take whose church de
rives much of its income in this way ? 
A. : (1) WTe do not deem f ich things 
sin perse, and yet, as usually conducted, 
we believe their tendency is more 
than doubtful. (2) Calmly, yet firmly, 
set your face against them ; at least, ex
press your disapproval of them, and 
use your influence quietly to ha>ethem 
given up, or their most objectionable 
features reformed.

“A Subscriber.”—Did the divine 
part of Christ suffer on the cross? 
A. : No. It were as impossible for the 
Deity to suffer and die in the person of 
the Son as in the person of the Father. 
Jesus was “ very God and very man.” 
As Ood, He was infinitely above weak
ness, change, temptation, suffering (in 
our sense); while as Man he came under 
the law of the creature and of death. The 
two natures were each perfect in itself; 
but there was no blending of the two. 
Two distinct natures in one person. 
Behold the mystery ! We can adore, 
but we cannot explain. The close union 
of the divine with the human im
parted dignity and emphasis and worth 
to the sacrifice, but in the nature of

♦Books noticed or mentioned in The Homiletic Monthly will be sent on receipt of the price.
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things could not impart or transfer the 
qualities of the divine nature, or be sub
ject to any of the conditions of the 
human part.

“P. C. A."—Many of my people have 
an unfortunate habit of rising and 
leaving the-church during the service, 
especially during the sermon. It is 
very annoying. Can you suggest a 
remedy?—A.: One remedy, always a 
safe one to endeavor to apply, is to 
make your service more interesting. 
Artemus Ward used to print on his 
programmes, “ Persons who think that 
they will enjoy themselves by leaving 
the hall early in the evening are re

quested to do so with as little noise as 
possible." Of course, it is not always 
the fault of the preacher, if people 
enjoy themselves more outside than in
side the church. The preacher simule 
seek in every legitimate way to deepen 
the interest of the people who are al
ready snflieuntly interested to come 
inside the church. Another good plan 
would be to single out several of the 
more prominent offenders, and in pri
vate talk earnestly to them about the 
evil of this habit, and its annoyance to 
you and to others. Use tact ; very little 
good is done by a “ pulpit broadside " 
toward correcting an evil of this kind.

THEMES AND TEXTS OF RECENT LEADING SERMONS.
1. Garrison Duty. “ A* his part is that g<M-th down to the battle, so shall hi* part be that tarric th

by the atuff: they shall part alike.”—1 Ham. xxx: *24. T. I».- Witt Talmage, 1).D.# Brooklyn.
2. Reflective Criticism the Spirit of the Age. “And God nave Holmium . . . largeness of heart.”

—1 King* iv: 2V. President Noah Porter, 1>.I>., at 1 Dartmouth, N. II.
3. Esther'* Exaltation: or. Who KnowetU ? ” Then Mordecni commanded to answer K*ther,** etc.—

Esther iv: 13, 14. Rev. H. Spurgeon, London. England.
4. G«d in Creation. ”1 know that whatsoever God dtNdk.it shall be forever," etc.—Keel, iii: 14.

President Carter, of Williams College. Williamstown. Man*.
5. The Htory of a Poor Wine Man. “Now there was fourni in it a poor wise man, and he by hi*

wisdom delivered the city,” etc.- Keel, ix: lft-lfl. G. C. Lorimer, D.D.. I*>ui*ville. Ky.
6. Life the Test of Character. • Do men gather grapes of thorn*, or tig* of thistle* ?" - Matt, vil:

lti. Rev. J. C. Zimmerman, Brooklyn.
7. Fidelity in Small Thing*. "He that i* faithful in that which i* least,”etc.—Luke xvi: 10.

C. 1) W. Bridgman, D.D., of New York, in Plymouth Church, Brooklyn.
8. Learning ami Life. “To thi* end wa* 1 born." etc.—John xviii; 37. •• As thou hast sent me into

the world,' etc.—John xvii: is. Rev. Phillips Brooks, at Harvard College.
9. What Paul leaves Behind. "For 1 shrank not from declaring unto you the whole counsel of

God. Take heed unto yourselves, and to all the flock. . . . I know that after my depart
ing,” etc.—Acta xx: 27-“V. Joseph Parker, D.D., London.

Id. Spiritual and Intellectual Light. “Having the understanding darkened,” etc.—Eph. iv: IS. 
Bishop F. I>. Huntington, !>.!>., at Ithaca, N. Y.

11. The Fourfold Coming of the Gospel, “ For our Ooenel came not unto you in word only,” etc.
1 The** i: ft. T. 1>. Witherspoon. D.D., Louisville, Kv.

12. The Social Duties of Religion. " Now we exhort you, brethren, warn them that are unruly,”
etc.—1 The**, v: 14. Rev. Henry Ward Beecher, Brooklyn.

13. Reform and Reformers. “ This is a faithful Baying, and worthy of all acceptation,” etc.—1 Tim.
i: IS. J. P. Newman, D.D., New York City.

14. Dénias, the Deserter. “For Dénias hath forsaken me, having loved this present world.”—
2 Tim. iv: 10. T. L. Cuyler, D D., Brooklyn. N. Y.

15. The Supreme Test of Truth. “ That the trial of your faith, being much more precious .
though it be tried with Üre,”etc.- 1 Peter i: 7. George U. Gould, D.D., Worcester, Mass.

SUGGESTIVE THEMES.
1. Guilt Causing Fearful Panic. “The Lord

looked unto the host of the Egyptians . . . 
so that the Egyptians said. Let us flee Iront 
the face of Israel.”—Ex. xiv: 24. 2ft. 1

2. Gisl’s Bidding too much for Unbelief.
(“Have not I sent thee? (Gideon) . . . 
Surely I will lte with thee,” etc.-Judges 
vi: 14-Pi.)

3. The Way of Wickedness i* Madness. ("As
David and his men went by the way. Shi- 
mei . . . cursed as he went, and threw 
stones at him, and cast dust."—2 bam. 
xvi: 13.1

4. The Divine Simplicity of the Gospel a Snare
to Some. (” Naaman was wroth, and went 
away and said. Behold, I thought he will 
surely come out to me and stand and call 
on the name of the Lord hi* God. and 
strike hi* hand over t ie place, ami re
cover the leper,” etc.—2 King* v: 11, 12.)

5. “ God’s Hidden Methods." (” Behold, I go
forward, but he is not there; and backward, 
but I cannot perceive him, etc."—Job 
xxiii : 8. 9.)

6. The Arts of the Wicked. ( • He winketh with
his eyes, he speaketh with his feet ho 
teacheth with his fingers,” etc.—Prov. vi : 
13, 14.)

7. Traffic in the Inner Kingdom. (“ Buy the
truth and sell it not; also wisdom and in
struction and understanding."—Prov. xxiii: 
23 1

8. Opportunity to be Sought After. 1“ And
Jesus went about all Galilee, teaching in 
their synagogues,” etc.—Matt, iv: 23.)

9. Insolvency Confessed. (” . . . Have pa
tience with me, and I will pay thee all,” 
etc —Matt, xviii: 29.)

10. The Mercilessuess of Sin. (“ And he would
not [forgive him on confession] : but went
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and cast him into prison till he should pay 
the debt."—Matt, xviii: 30.)

11. Quilt Accumulative. /'That upon you may
come all the righteous bloodshed upon the 
earth,” etc.— Matt, xxiii: 35.)

12. We the Heirs of the Past. ("For whatso

ever things were written aforetime wen- 
written for our learning.”—Horn, xv 
4.)

13. Sentiment a Potent Element in the World 
("Joseph . . . gave commandment con
cerning his bones."—Lleb. xi: 22.)

BERMS OF ILLUSTRATION.
By Edward Jewitt Wheeler, A. M.

The spiritual man sees spiritual things, and the natural man sees natural things, according to his own 
character.- Swedenborg.

“In remembrance of me," is Christ's 
touching appeal to all His disciples. Over the 
battle ground of Waterloo, it is said, there spring 
in summer myriads of little blue flowers, that 
render the once bloody plain a charm to the eye. 
The flowers are forget-me-nots.

Sectarian strife often results in obscuring 
the light of the Gospel. It has been demon
strated that there may be such a ratio in the size 
of the waves in two different rays of light, that 
one ray will exactly neutralize the other and 
darkness result. A similar result may take 
place with heat-waves or with sound-waves.

Sympathy with the masses in their strifes 
and struggles does not come from observation 
afar off. Christ " laid his hantls” on the poor 
and needy- came into personal contact with 
them. From the top of the lofty towers of the 
East Hiver bridge one can tell nothing of the 
size of the billows that roll beneath. The sur
face of the water appears nearly flat.

Confidence in Christ gives the believer 
confidence in himself. The Alpine guides unite 
themselves by a rope to those accompanying 
them, as much for the sake of the confidence 
thus inspired as for the assistance rendered. 
" Now,” said Bcnuen, as ho united himself to 
Prof. Tyndall for the descent of the Finsteraar- 
horn, " have no fear; no matter how you may 
throw yourself, I will hold you.”

The salvation of eoulâ is the one work 
of supreme importance. Professor John Stuart 
Blackie, the renowned scholar, gave up his chair 
in Edinburgh University not long ago, resolved 
thenceforth to devote himself to work in behalf 
of the order of Highland peasantry. In that 
work he in now engaged. He is credited with 
saying: " Let preek die, let Hebrew die, let 
learning go to the dogs, if need be; but let hu
man beings live, and let human brotherhood 
and charity live !”

Tidings of salvation are well illustrated 
in the following, told by Gibbon: In ancient 
Thule, or Scandinavia, the natives lost the light 
of the sun at the winter and summer solstice for 
a period of forty days. The long night was the 
season of distress and anxiety, until the mes
sengers sent to the mountain tops descried the 
first rays of the returning sun, and proclaimed 
to the plain below the festival of his resurrec
tion. (How beautiful upon the mountains are

the feet of him that bringeth good tidings.—Iai 
lii: 7.)

Active Christianity is necessary, nu 
only to the progress of the Christian life, but t-. 
its very existence. There is a class of parasites 
called saprophytes, which live on decaying 
plants. They attach themselves to the healthy 
plant, but as long as the vitality of the plant is 
well maintained the parasite gains but a slight 
hold and does little or no injury. But if, by 
accident or otherwise, the vitality be decreased 
below a certain limit, the saprophyte obtains 
control, and the plant is soon destroyed. Then- 
are parasites of doubt and passion in the Chris
tian that can be rendered harmless only by ac
tive work for Christ’s cause.

“ Little deeds of kindness” an-, after 
all, what make life lovely, and develop the flow
ers of affection and sympathy. It would be a 
dreary world with nothing but mountains in it, 
and a dreary life with nothing but heroic actions 
springing from it. Grant Allen, the English 
naturalist, says there is strong probabilty that 
all the variety of color to lie found in our land
scapes is due to the insects, such as bees, wasps 
and bu' terflies. By always choosing for their 
fertilizing visits such blossoms as displayed the 
brightest tints, they have developed a world of 
variegated vegetation from tho mosses, lichens 
and fungi of ages ago.

The grace of God will reach His follow
ers, no matter to what post duty may call them. 
There are timid souls who cling to some partie 
ular pastor, or formality, or even to some old 
church building, as if they feared God’s bless
ings could not reach them in any other place or 
by any other means. A little girl was with her 
father in a row-boat one dark evening. As they 
rounded a point of land, a bright beacon light 
came suddenly into view. " Stop tho boat, papa ! 
Stop the boat, quick !” she cried. In alarm he 
obeyed her, and as he turned to see the cause of 
her outcry, she pointed to the long line of light 
dancing over the waves from the beacon to the 
boat. *' See !’ she cried again. ” it comes straight 
this way; let us stay still and watch it." The 
tether smiled, and as he sent the boat forward 
with a few strong strokes, the little maiden was 
oveijoyed to find that the line of light followed, 
and, no matter in which direction they moved, 
still danced over the water directly to their boat.
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HELPFUL DATA IN CUBBENT LITESATUBE.
By J. M. Shekwood, D.D.

Books.
A. D. F. Randolph <£• Co. “ Resurrection in Na

ture and in Revelation: an Argument and a Med
itation," by D. W. Faunce, D.D. Price $1.50. 
As an ‘'argument/' there is nothing new or 
striking in this book—no originality in the 
form, or substance, or arrangement of the argu
ment. In this particular it is disappointing. 
As a “meditation" it is somewhat better. The 
work was prepared in the shadow of a great per
sonal bereavement, and this fact is the keynote 
toit. As a general meditation on the tlmme of the 
resurrection, though a little too sentimental, it is 
sweet and consoling, especially to the bereaved 
heart: but as a whole, the bonk adds nothing 
of value to the grand subject of which it treats. 
— “The Pulpit Commentary—Deuteronomy.” 
Exposition, by Rev. W. L. Alexander, D.D.; 
Homiletics, by Rev. C. Clemance, D.D.: Homi
lies, by various auth >rs—The same publishers. 
This excellent Commentary, under the general 
editorship of Canon Spence and Rev. Joseph 8. 
Exell, is rapidly progressing, no less than 14 
volumes having already been published in Eng
land, and reis ued hero by Randolph, from 
duplicate stereotype plates, ami at about one- 
half the price ot the English edition. As we 
have liefore had occasion to note, this work is 
unique in character. It can scarcely be called 
a “commentary,” in the usual acceptance of the 
word, as the exposition of the text is brief, and 
a subordinate feature of the work. It is mainly 
homiletical in form of treatment, and in its 
purpose. The numerous “homilies” are by 
various authors, and possess, of course, differ
ent degrees of merit. Some of them are truly 
excellent. As a whole, if used with discretion- 
in the way of suggesting themes and texts and 
the best modes of handling them—the work 
may be highly useful to the “ pulpit.” But wo 
would advise the lazy-man, who is given to ap
propriate the study and thought of others, rather 
than to be at the pains of thinking and plan
ning for himself, to let it alone.

Congregational Sunday-School. “Fussbudget’a 
Folks,," by Anna F. Burnham. Price $1. A 
lively story, with a good moral. It will interest 
the young, and is worthy of a place in the Sun
day-school library, and the Children’s Home

Funk if- Wagnalls. “ Meyer on the Gospel of 
John." With a Preface and Supplementary 
Notes to the American edition by Prof. A. C. 
Eemlrick, Greek Professor in the University of 
Rochester. It were superfluous in us to com
mend this series of commentaries. The verdict 
of the best critics of Europe and America places 
it in the very first rank. The Gospel of John 
stands pre-eminent among the Gospels, as does 
Paul's Epistle to the Romans among the New 
Testament epistles. Infidelity has not been 
slow to discover in this gospel the battle-ground

of Christian Apologetics, and hence has assailed 
its genuineness with peculiar virulence, assert
ing that the Christ of John is irreconcilable 
with the Christ of the other gospels. Meyer 
has some special qualifications for expounding 
this gospel. To his wide learning, his philolog
ical exactness, his exegetical taut and acuteness, 
his independence and candor, he adds a hearty 
and loving sympathy with his author that is 
among the surest aids to a right understanding 
of him. He has a thorough conviction of its 
authenticity and complete apostolic authority, 
and such a sympathy witli the “beloved dis
ciple” and his Master, us could only flow from 
deep communion with that Master s person 
and teaching. He fully recognizes the essential 
agreement of the Johannean and Pauline Christ- 
ology. Prof. Kendrick has done the work as
signed him with care, and, for the most part, 
with sound judgment. It might have been still 
more improved by additional labor bestowed 
upon it. He availed himself, to a limited extent, 
of Dr. Weiss’ recent edition of this volume in 
Germany,which is marked by great freedom and 
ability.—“Thirty Thousand Thoughts.” Edited 
by Canon Spence. Rev. Joseph S. Exell, and Rev. 
Charles Neill. Vol. II. The same publishers. 
This volume embraces tin» following topics: 
Man's Nature and Constitution; The Law by 
which Man is Conditioned; The Epistles to the 
Seven Churches of Asia; The Sayings on the 
Cross; Virtues, including Excellencies. We Lave 
already expressed our high appreciation of this 
work as a valuable aid to students and preach
ers, in connection with the first volume. An 
examination of the present volume confirms 
that opinion. A portion of it covers a field of 
special interest, viz. : the philosophy and sci
ence of man, embracing evolution, materialism, 
etc. While advanced thought and modern criti
cism have free scope, the fundamental truths of 
Christian science are respected. The Christian 
student and preacher need not shirk modern re
search and criticism. He has still the vantage- 
ground, and ought boldly to occupy it. Man's 
nature, with its boundless capacities, Godlike 
powers, and longing after immortality, is a 
problem which battles the more religion of hu 
inanity. The one solution of the enigma of 
man, as well as the one hope of mankind, is the 
Christ of the gospels. Jesus is, in every sphere 
of human thought and interest," the Light of the 
world,”—“Apostolic Life as Revealed in the Arts 
ot the Apostles." By Joseph Parker, D.D. Vol. 
II. The same publishers. Next to Mr. Spurgeon, 
there is no religious writer in England at pres
sent who attracts more attention than Dr. 
Parker. And we have not far to look for the 
reason, lie is a fitting representative of the 
spirit of the age. Broad Church in his views, 
and yet essentially evangelical ; intensely in 
earnest and practical; bold and uucomprumis-
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ing; fresh, original and graphic in style and 
descriptive power; a severe student and hard 
worker, with popular parts which have com
manded a large audience at midday in the heart 
of London for a dozen years past—it is not sur
prising that he finds numerous readers and ad
mirers abroad as well as at home. His books 
are not boo'ii't at all—simply reproductions of 
his pulpit efforts; and hence are living themes, 
inspired with his personal magnetism, and pos
sessing all the qualities of his popular and ef
fective ministrations. This is the second of his 
series of discourses on " The Acts of the 
Apostles,” and is quite equal in interest to the 
first.

Periodicals.
Recent Evangelistic Movements in Great 

Britain and on the Continent. By Professor 
Samuel Ives Curtiss. Bibliotheca Sacra (April), 
20 pp. This is an ago of great cities. The chief 
cities of the world are growing in population, 
magnificence and influence at a rate that is 
really startling, The masses are deserting the 
country and pressing to the cities. What, in a 
moral and spiritual sense, is to be the condition 
of these thronging multitudes ? The moral ten
dency in these cities is downward, so far as the 
ordinary and historical agencies of Christianity 
are concerned. London, Paris, Berlin, and other 
cities, are slumbering over volcanoes. These 
evangelistic movements have not begun a mo
ment too soon. Prof. Curtiss has done a good 
service in giving to the public such a trustworthy 
array of facts, statistics, and historical data 
bearing on the present condition of various Eu
ropean cities and the efforts being made to reach 
the masses in them with the Gospel. We wish 
every pastor and Christian in the land might 
read this article and that its effect might be to 
impress upon the American Church the necessity 
of evangelizing our own cities, if wo would save 
this republic from fatal corruption and a speedy 
overthrow.

Sociological Fallacies. By Professor W. G. 
Sumner. Xorth American Review (June), G pp. 
This brief paper has the true ring. It cuts like 
a Damascus blade. Pity the “poor” man, the 
“laboring” man. tuc man who is ferever berat
ing capital, organizations, machinery, the upper 
classes, etc , could not read it and loam a lesson. 
Take a specimen : •' The achievements of the hu
man race have been accomplished by the élite of 
the race. There is no ground at all in history 
for the notion that the masses of mankind have 
provided the wisdom and done the work. There 
is, in this whole region of thought, a vast mass 
of dogmas and superstitions which will have to 
be corrected either by hard thinking or great suf
fering. A man is good for something only so far 
as he thinks, knows, tries, or works. If we put 
a great many men together, those of them who 
carry on the society will be those who use reflec
tion and forethought, and exercise industry and 
self-control. Hence the dogma that all men are 
equal is the most flagrant falsehood and the

most immoral doctrine which men have ever 
believed.”

How Enoland is dealing with Illiteracy. 
By Henry W. Hulbcrt. Antlover Review (July ), 13 
pp. Now that the problem of illiteracy is at 
last receiving attention in the halls of Congress, 
and by the public press, it is important to learn 
how the subject is viewed and what is being 
done in relation to it by other nations and gov
ernments. This admirable paper gives us au 
intelligent view of the manner in which the 
English people are treating what is looked upon 
as a question of the utmost moment. He traces 
the history of the discussion in Parliament in 
reference to educational reforms in England. 
He shows that the battle-ground has been the 
question of religious instruction in the elemen
tary schools ; notices the s veral classes of 
schools; the powerof theeducational department; 
the features of the compulsory law, and the 
most noticeable features of the pupil-teacher 
and training-college systems, of which we know 
nothing. As a resultant, he shows the wonder
ful progress of elementary education in Eng
land, and from the success of her efforts 
to escape the imminent danger of illiteracy, 
he draws a forcible and pertinent lesson for

Marriage and Divorce. By Justice Noah 
Davis. Xorth American Review (July), 12 pp. We 
rejoice to see the fundamental principles in
volved in the Family question—a question rap
idly assuming fresh interest and importance in 
our day—discussed by so able a jurist. There 
is no man at the bar or on the bench in this 
country whose opinions are entitled to greater 
respect. He argues that the subject of marriage 
is so deeply inwoven with the public interest 
that the State, whatever its form of government, 
must, as a matter of self-preservation, take the 
institution into its charge by provision of laws 
enacted for its control and protection. In the 
matter of divorce, he is outspoken and em
phatic, and in view of the prevalent free-and- 
easy way of getting a divorce, urges more strin
gent laws, recognizing infidelity as the only 
sufficient ground for it, and insisting that uni
formity in the law should exist throughout all 
the States. He decidedly favors, as the only 
effective way to secure uniformity, a national 
law, and affirms that it is only necessary to add 
tioo worth to the Constitution of the United States 
to establish such a law, and thereby authorize 
our Courts to adjudicate according to a well- 
defined and uniform principle.

Dishonesty in Commerce and Politics. 
Editorial in Century (July). This brief paper 
suggests the true remedy : An increase of the 
genuine religious spirit; the cultivation among 
business men of the true business ideal; not the 
mere accumulation of wealth, but with a sin
cere devotion to the interests of society, and the 
cultivation of the intellectual interests of hu
manity, so as to raise men above sordid pursuits 
and the temptations that attend them.


