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PREFACE.

TuHE favour with w hicix my “ Studies in the Actg”
has been received by the press and the public, encour
ages me to l)ring out another volume. 1 trust that
those into whose hands it may chance to came will

not find the perusal of it altogether fruitless.

J. CYNDDYLAN JONES,

CARDIFF, Jan. 1, 1881.
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Jesus Christ the Centre of Bistory.

% Now all this was done, that it might be fulfilled which was spoken
of the Lord by the prophet, saying, Behold, a virgin shall be with
child, and shall bring forth a son, and they shall call His name
Emmanuel, which being interpreted is, God with us.”"—ST. MATT.
i. 22, 23.

ST. MATTHEW, in the first chapter of his Gospel,

adduces a prophecy of Isaiah to ratify Ans strange

account of the birth of Jesus Christ, and to pave the
way for/ts reception among the Jews. The prophet
had fb;‘éto]d that a *virgin ” should bear a son; he
referrdd possibly to a case which actually happened -
in his .ewn days. One who was a virgin when the
prophet uttered the words, would, in the ordinary
sequence of events, bear a son; and before her son
would be of age to distinguish between eright and
wrong, the danger that threatened the land would
have passed away. But the Evangelist perceived
another and a richer meaning in the words; he
mstinctively applied them, and justly too, as we shall
presently see, to the miraculous birth of Christ.

“Now all this was done, that it might be fulfilled

which was spoken of the Lord by the prophet, saying,

Behold, a virgin shall be with child, and shall bring

forth a son, and they shall call His name Emmanuel,

A




JESUS CHRIST THE CENTRE OF HISTORY.

which being interpreted is, God with-us.” Evidently
St. Matthew aims at connecting this event with what
had previously been announced, and showing that it
fits in to the current of history.

That the words had been spoken by the prophet
shows that the world expected a Messiah. That
they were spoken of the Lord by the prophet shows
that He was preparing the world for His coming.
That a virgin should be found with child by the
overshadowing of the Holy Ghost shows that the
world could not produce Him. And lastly, that it
should occur at the period it did, shows that He was
the goal of the old dispensation, and the starting-
point of the new.

I. THE WORLD EXPECTED AN EMMANUEL.

The popular view of prophecy is, that it was mere
prediction of things to come. There is truth in it,
to be sure, but only a part. We should get nearer

the heart of the matter were we to look upon pro-
phecy as vitally connected with the present, as
bodying forth the aspirations which were then
heaving in the hearts of men. Prophecy is only
inspired poetry ; and if you want to know what the
deepest faith, the divinest heart, of a nation is, you
will find it in its poetry. This is equally true of the
Jewish nation. Prophecy was its poetry; it shows
to us what the best aspirations of that people were.
The prophet spoke out of the present, and to the
present, and about the present, though implicitly and
not less truly about the future too.
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JESUS CHRIST THE CENTRE OF HISTORY. 3

That f)rophccy sustained a vital and organic con-
nection with the life of the people, and was dependent
for its form, and to a large exteqt for its matter, on
that life, a very cursory investigation will suffice to
prove. When the national pride centred in the
throne; when the fame and roval splendour of David
and Solomon and their immediate successors dazzled

neighbouring countries, and caused the hearts of all

true Isracelites to swell with glowing admiration, the
regal element predominated in the prophets of the
period ; they portrayed the Messiah as a king, and
clothed Him with befitting dignity ; their lofty paans
mirrored the national heart. But when royalty
received a rude shock, when its dignity trailed in the
dust, when the nation was led to captivity, the pro-
phets no longer sang in stately rhythm of a king and
a hero; theyv attuned their song to the national
spirit, and warbled in subdued and plaintive strains
of one “stricken of God, and afflicted.” This
suffices to show that prophecy 1s not a bare, cold,
abstract announcement from heaven concerning the
future, without any relation to the present. Nothing
of the kind. It {8 indissolubly connected with the
hte of the people y it is first the aspiration of man,
and next the nsptration of God.

To ascertain what the cxpectations of the Jews
were, we have onlv to consult prophecy. What
then was the burden of prophccy? The advent of
Emmanuel. Who was He, and what was He, they
did not always clearly understand; consequently
there was much vagueness charactenising their hope
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and their literdture, -~ Generally it was feeling rather
than thought\ -Only now and again in their great
men-—their poets, their prophets—did it resolve
itself into intellectual shape, and find for itself
articulate utterance. Wherefore it was capable of
many applications, and would admit of more than
one Emmanuel. The name 1s not specific—it 1s
“God with us;” and may be accommodated to any
case of Divine interference on behalf of our race. If
we see God with us in the history of Abraham, of
Moses, or of David, we are justified in looking upon
themm as Emmanuels in their degrees. We have a
case in point in the seventh chapter of Isaiah. Judah
was in imminent danger; Israel and Syria had con-
spired together to crush it; but the word of the Lord
came to Ahaz, the king of Judah, to assure him that
the peril would shortly pass, and as a sign a virgin
should conceive and bear a son, and call his name
Emmanuel ; and where such a faith i the theocracy
existed, 1t was impossible the nation should perish.
The prophecy did not point to an arbitrary, capricious
sign ; it embodied an eternal principle—that no evil
shall befall the people who have their faith in “ God
with us.”

But was the sign exhausted in that individual case?
Certainly not; the principle was eternal, and awaited
a truer realisation of itself. Every good man in his
degree was an Emmanuel, but no one in a full de-

gree. No one had a prc—cminent claim to the title;

no one filled the name ; no one nailed down the 1dea
to himself so as to remder it robbery for another
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JESUS CHRIST THE CENTRE OF HISTORY. 5

to adopt it; no one converted the general into a
specific term. They were signs that God was with
us; none of them claimed to le “God with us.”
But the imperfect realisation of an -idea always
points to a more perfect to follow; the thought

never rests till it finds a perfect incarnation and a
lasting home. The son who was called Emmanucl
in the teign of Ahaz was a prophecy of One who
would e Emmanuel in the reign of Herod. The
prophet Isaiah gives utterance to an idea; the idea
is greater than the man who first wears it; therefore
it passes on to the future to be realised thereafter.
“Saul armed David with his armour, and he,put an
helmet of brass on his head, he armed him also with
a coat of mail;” but any one who might chance to
see David would at once conclude that the accoutre-
ments were not originally intended for him; they
were too big for him, “ and David put them off,” for
a bigger than he to wear them. And the idea of
Emmanuel was too big for any in the Old Testament,
which 1s a sufficient proof that, though first worn by
one of them, it was not primarily intended for them.
It was designed for him that could fill it, for him whom
it fitted. And St. Matthew tells us that One was
born in Bethlehem who fulfilled it, who nailed it to
Himself, who perfectly realised it, who converted a
common into a proper noun. He therefore has a
pre-eminent claim to it. Every book at one time
might be called a Bible; but since the inspired
volume has been completed, the general name has
been converted into a specific one. “ Bible ” is now
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the exclusive title of one book. And there was a
time when the term Emmanuel might be applied to
any good man; but One has since appeared that
occupies the same place among men that the Bible
does among books ;. He has made the name His own,
and that because it suited Him and suited wo one
else. Judge to whom it belongs by discovering whom
it fits. In St. Matthew’s opinion it fitted Jesus; he
does not accommodate the words of Isaiah by mak-
ing the use he does of them ; it was the prophet that
accommodated in applying them to one who did not
Jul-fil them, to one who only half-filled them. In
Christ.the words of the prophet were first ful-filled.
I have said that at first the expectations of the
Jews for an Emmanuel were very vague, but as cen-
turies rolled on thev began to crystallize and define
themselves. About the days of the Maccabees and
after, there was a fresh effervescence of the national
life. A general impression prevailed that the long
expected One was about to appear; so deep was it
that several impostors could palm off their spurious
pretensions on the public, the one after the other, in
rapid succession. And when John the Baptist ap-
peared, an intense excitement blazed up throughout
the land; the tension was so great that the least
whisper made the Jewish heart vibrate to the very
core. Indeed, so electrifying was it that the Gentiles
heaved with expectancy ; they looked eagerly for the
coming of the Divine Stranger. The conviction was
universal that the world had reached a crisis. The
wise men everywhere expected a Teacher from
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JESUS CHRIST THE CENTRE OF HISTORY.

God. The far East expected Him to come from

the West, the West expected Him from the East, and

thus East and West gravitated towards Judza. Put

a flower into a dark room, and let the light shine in
through the keyhole ; the flower will instinctively turn

towards the door, and stretch out its little leaves for

the sunbeams to give them a kiss. There is sympathy

between the flower and the light. And the world

was shut up in darkness. There was but one sky
partly relieved by streaks of celestial light, but one
land favoured with true illumination, and the religious
nature of man quivered in its direction. The wise
men came from the East to Jerusalem, saying,
“ Where is He that is born King of the Jews?”

II. Gop wAS PREPARING THE WORLD FOR THE
ComiNG oF EMMANUEL.

I have represented prophecy as an embodiment in
language of the best aspirations of the Jewish nation.
That, however, is only half the truth. The other
half is this : it is the result of the inspiration of God.
According to the first half, the prophets interpreted
the latent thoughts of their age; according to the
second, they declared to that age the thoughts of
God. They were the messengers of God, crying,
“ Prepare ye the way of the Lord, make His paths
straight.”

This of course implies that the world was not in
a state of preparedness. God is a being of perfect
order, and the Incarnation must not be an untimely
intrusion upon the world. The ground must be
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cleared for it; it must take its proper place in the
sequence of history ; it must run into the eternal fit-
ness of things. It might take place as an outward
fact in space at any moment of time, but at any
moment it would not answer any moral purpose—it
would not bring about the redemption of the world.
The mind of the world required to be disciplined
before the physical miracle could have to it any
spiritual significance, or exert upon it any moral
influence. At an earlier age the Incarnation would
be meaningless. The mariner’s compass has been
known in China for thousands of years; neverthe-
less, for the most part of that time it was but little
better than a toy—the Chinese mind was not edu-
cated enough to estimate its value. Only a few cen-
turies ago the compass became a blessing to mankind,
because only a few centuries ago we attained the
intellectual state requisite to apprehend its usefulness.
And did the Incarnation take place in the days of
Abraham, or of Moses, or of David, it would have
been an idle, purposeless miracle, so far as its human
aspect 1s concerned, and Christ would have died in
vain. Under the Old Testament, therefore, God was
educating the world up to the fact. He was beget-
ting Christ in the human mind before conceiving
Him in human nature; and to do the former was
apparently harder than to do the latter. To form
Christ in the human mind took God full four thou-
sand years ; to beget Him in human nature was only
the act of a passing moment. The history of the
inward conception in the mind occupies the whole
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JESUS CHRIST THE CENTRE OF HISTORY. 9

of the Old Testament; a few verses in the Gospel
suffice to give an account of the physical conception
in the nature.

1. Look at the preparation that was going onamong
the Gentiles, to which St. Matthew refers in the verses
following. Two things strike us at once—first, that
mankind had lost sight of God; second, that God
had not lost sight of them. “ The times of ignorance
God winked at;” but you are not to suppose that He
utterly neglected them. He overlooked them so far as
not to grant them a direct revelation from heaven.
He did not overlook them so far as not to care or
trouble Himself about them at all; He gave them
a revelation from the earth. In order to teach the
infant to walk, the mother leaves it to itself, and the
child for a time forgets its mother with its toys;
but the mother does not forget the child, her eyes
constantly revert in its direction. That is a faint
picture of the Divine treatment of the Gentile
world. God was a tender Father to the poor
pagans who were wandering far away and amusing
themselves with religious playthings; He had some
gracious end in view, which in due time will be
revealed. One good lesson we know was taught
the world: what it could do, and what it could
not do; what it could accomplish, and what it
could not accomplish.

What then did the world learn to do? It lvarnt
to ask questions, but it did not learn to answer th>m.
Some people think it a very easy thing to ask qu ss-
tions; but in reality it is a hard thing, the next
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nardest to answering them. An uneducated mind
cannot interrogate; the power to do it is the result
ot long and severe drilling. Here then is the climax
i which the preparation of the Gentiles culminated:
hey learnt to ask deep and subtle questions touching
the immortality and final destiny of the soul, and the
nature and character of the Maker of the universe.
They propounded the most momentous problems it
8 possible for a finite being to be employed upon;
but here comes in their ignorance—they could only
propound them, they could not solve them. Socrates
and Plato and others confessed that they could only
ask questions, that a teacher must come from God
to answer them. God trained the Gentiles to ask
questions; in the very next chapter you see their
wise men coming with a question on their lips,
“ Where 18 He that is born King of the Jews?”
They could only ask it, they could not answer it.
Paganism, therefore, 18 only the world’s note of inter-
vogation ; Christianity 18 the answer which follows.
For God to give the answer when nobody asked the
question, would be out of place ; therefore He waited
and worked, worked and waited, till the time should
arrive when it would slide in naturally and without
violence to the current of secular history.

2. But His method of procedure with the Jews
was different. He came out of His hiding-place, and
committed to them His oracles. It was needful to
familiarise the mind of a portion of mankind with
some of the leading truths of the Kingdom of God.
Without this the life and discourses of the Emmanuel
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JESUS CHRIST THE CENTRE OF HISTORY. II

would escape unheeded, just as a lecture on the higher
mathematics would be unintelligible jargon to a man
who has never learnt his arithmetic. The human
mind cannot make a long leap at a time; it must
familiarise itself with lower truths ere it can grasp
the higher; it must see them singly before it can
understand them collectively. That is a necessity of
our nature, and with it God must conform. I am
therefore prepared to find most of the truths of the
New Testament in the world prior to the Incarna-
tion ; and this, so far from detracting from the glory
of Christianity, considerably enhances it. It links it
to the past ; i1t shows that God had for hundreds of
years been preparing the mind of man to receive and
understand it. The sceptics who labour so indefatig-
ably to show that the New Testament contains
materials previously extant, do solid service to the
cause of Emmanuel : they show that the world had
been prepared for His coming, and that His advent
was not an interpolation. But as a matter of fact
the Jews were trained by every possible means to an
apprehension of spintual truths; God granted them
His revelations, and by His providence strove to
engrave them on their inner soul. The progress was
very gradual, it is true, for He could not reveal faster
than they could receive. The master can never teach
quicker than the pupils can learn. Oftentimes the
Jews were obliged to learn the same lesson over and
over again ; and after the days of Malachi no new
lesson is taught them. Why? Because they hadl
better review the old. The volume of the Mosaic
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dispensation closes by bidding the nationto reflect
on the old lessons, and lay them deeply. to heart.
“ Remember ye the law of Moses my servant, which
I commanded unto him in Horeb for all Israel, with
the statutes and judgments.” That is going back,
you say. Noj it is going back in order to go on. The
student who reviews past lessons before the day of
examination 18 doing better service than he who
learns new ones. And their day of trial was at hand,
the day that would sift every soul of them; and
Malachi bids them con over their old lessons and review
their former history and improve upon it before the
coming of the “ great and dreadful day of the Lord.”

And the four hundred years that elapsed from the
days of Malachi to the appearance.of Jesus Christ
saw, no doubt, a great change in the nation. Well,
then, did the nation arrive at last in a state of pre-
paredness for the coming of Christ? I answer, Yes.
They were not so prepared as we should like to see
themj they were not so prepared as to receive Him, in
fact they rejected Him; but they were prepared enough
partly to apprehend the significance of His life and
death. Here we have a proof in the existence of the
New Testament, written-by men of that age and
that nation. The disciples afford us a specimen of
the education of the ordinary Jew. They were not
cultivated, but they were not ignorant; they were
not polished, but they were well versed in the Scrip-
tures ; and their previous national training enabled
them to lay hold of the words of Christ, and gradu-
ally by the aid of the Holy Spirit to evolve their
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JESUS CHRIST THE CENTRE OF HISTORY. 13

meaning. “God at sundry times and in divers
manners spoke to the fathers by the prophets,” His
words were extensively read and commented upon ;
and no other nation could present such an intelligent
populace. The Gentiles were taught to ask ques-
tions ; the Jews were taught to answer them. The
wise men came from the East to Jerusalem, saying,
“ Where is He that is born King of the Jews?”
And the scribes answered and said, “ In Bethlehem
of Judea; for thus it is written by the prophet.”
The Gentiles asking, the Jews answering.

IIT. THE WORLD COULD NOT. PRODUCE THE
EMMANUEL.

He was begotten by the overshadowing of the
Holy Ghost and the power of the Highest. The
world expected Him; the world was prepared for
Him ; yet the world could not produce Him.

1. Look for a moment at heathenism. The heathen
world laboured long under the delusion that it could
grow its own Saviour, and God gave it a fair and
ample opportunity of unfolding its resources. The
highest intellectual culture of which human nature

is capable in its sinful state was attained prior to the
Incarnation. The stateliest heights of eloquence
were then reached. Statugry arrived at perfection.

Philosophy never soared higher. Greek poetry re-
mains still unrivalled. God sent His greatest souls
into. the world during that period that it might have
every facility of working out its own salvation{ and
if the master minds of classic history failed, then it is
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useless fof us who have come after to say that possibly
we might succeed. The ablest thinkers of the race
lived before Christ, to demonstrate once for all that
if they failed, much more would we. Their writings
occupy the same place in the history of the world
that the Holy Scriptures do in the hisfory of the
Church. They are the standard of taste in litera-
ture, just as the Bible 1s the standard of faith in
theology.

All those bright lights had once shone but were
now gone, and the world was none the better, but
rather the worse. All experiments had been tried,
and all had failed. The world was bréught to a solemn
and hopeless pause. Men were “ sitting in darkness.”
There had been a time when they were walking in
darkness, when they were groping in darkness; but
now they are “sitting,” thoroughly convinced that
no efforts of their own can bring them salvation.
Now, then, is the time for God to interpose. They
have despaired of their religions and philosophies.
These were only torches of their own kindling, and
they rejoiced for a while in their lurid light ; but now
the last torch has burnt out, and left nothing behind
but darkness and stench; and therefore it is safe for
God to make His Sun—the Sun of Righteousness—
rise with healing in His wings. Why not make Him
rise earlier? Because men would delude themselves
into the belief that the Sun Himself was only a bigger

torch of their own kindling, and greatly pride them-
selves on their success. They must be first brought
to confess their impotence, their utter inability to

produce
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produce a Saviour. And at the time of the birth of
Christ that was the general impression. And when

- all the earthly lights had been extinguished, the

heavens began to twinkle. A star appeared unto
them:” And they forswore their self-confidence:
they followed the star and found the Sun. “The
people which sat in darkness' saw great light, and tc
them which sat in the region and shadow of death,
light is sprung up.” They found light but did not
kindle it.

2. We have seen that heathenism could not pro-
duce the Saviour; we further notice that Judaism
could not produce Him. The Jews had produced
several false Messiahs lately ; but they were false, and
it was not in the power of Judaism to bring forth a
true one. Though their knowledge of the Old Tes
tament was very extensive, though they were familiar
with most of the truths enunciated in the New Tes-
tament singly, yet they could not compose one whole
out of them. Their constructive power had died out
They knew that the Messiah was predicted as Divine
and as humanj; yet they could not bring the two
ideas together and frame an Emmanuel, one who was
very God and very man at the same time. They
knew that He was portrayed as a king and aa a

- sufferer, but could not wed the two thoughts together
“and see He was a king of spirits, ruling over them in

virtue of His agony and death. They knew these
truths singly and separately ; but could neither har-
monise nor combine them. The most wretched lite-
ralness was prevalent everywhere. Their intellact

A

o Y

SR R N R St




16 JESUS CHRIST THE CENTRE OF HISTORY.

aould only analyse and split; it. could not put to-
gether and build. It was the age of scribes, not seers.
Morally they were blind and sterile. Politically they
were at the lowest ebb; the sceptre had departed
from Judah, and a bloodthirsty Edomite was on the
throne, and he a vassal to Gesar. Intellectually they
were mere analysts, capable of laying down minute
formularies, but not of enunciating any grand prin-
ciple. . In every sense their glory was departed. The
voice of revelation had hushed. The tree of Judaism
had borne no fruit for many a long century; several
buds had been struggling into-life; but they all
withered for want of greater vitality in the tree. It
was old “and ready to vanish away.” The last words
of the Old Testament spoke only of fire. For,
behold, the day cometh that shall burn as an oven;
and all the proud, and all that do wickedly, shall be
stubble: and the day that cometh shall burn them
up, saith the Lord of Hosts, that it shall leave them
neither root nor branch.” The nation was like an
vaged, decayed tree ; one could not look upon it with-
" out thinking with the prophet what fit fuel it was
for the fire. It was serc and lifeless, barren of fruit,
despoiled of blossom, stripped of foliage. Now then
is the time for the “plant of the Lord, the plant of
rcnown,” to grow. In a meadow in one of the
covunties adjoining Wales is a willow tree.

¢ Aged is the willow,
In the sere and yellow leaf,
Seeming to the fancy
Emblematical of grief,
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t to=- , ¢ Growing on the willow,

; ~ So melancholy bare,

et : Is a fragrant rosebush

they Luxuriantly fair ;

arted Methought it strange that béauty
the Should choose to blossom there.

1

they | . » *“Perchance into the willow
inute ' \, Some birds the first germs bore
. g Of those commingled roses,
prin- Which yearly blossom more,”
The B . - .
laism | There the old willow stands still, dead in itself, yet

wveral : in summer covered with beautiful roses. Like it was

y all the condition of the Jewish nation, dead to the very

It @ roots; but when everybody thought its dissolution

vords 8 was near and inevitable, a lovely rose was seen

' For 8 growing upon it. The Rose of Sharon displayed
’ 3 J

wen 3 His beauty, and loaded the centuries with His Divine
il be @ perfume. How came that to pass? God let a seed
them (@@ drop from heaven, and it grew out of the ancient
them stock. “ And there shall come forth a rod out of
e an B the stem of Jesse, and a branch shall grow out of his
with- 48 roots.” The house of David was more humiliated
than any other in the land. But when all the
branches were cut down, and nothing remained

t was
fruit,
then (BB except the bare stem, a rod was seen to grow and a
nt of [ branch to wave, and on it the most charming blos-
f the soms. M the branch grew at an earlier period, it
M would have been attributed -to the latent vitality of

the stem; but it was now evident to all that the life

was long gone out; and when the world was con-

vinced of that, God caused His “plant of renown ”

to grow to redeem the former glory of the tree.
: B
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The Saviour grew on Judaism, but not out of it.
He is the gift of God.

IV. As THE EMMANUEL WAS THE GOAL OF
ANCIENT, SO HE 1S THE STARTING POINT OF
MODERN HISTORY, .

Jesus Christ is a new starting point for the race.
The Old Testament begins with the creation of man,
the New with the Incarnation of God. In the open-
ing chapters of the Pentateuch we behold man
in the opening chapters of the Gospels we behold
¢ God with man.” We are here on the brink of an

awful mystery, and I am not surprised that men’

sometimes shrink from believing it. It is almost too
great for belief. “God manifest in the flesh!” It
seems sometimes as if we should feel bound to refuse
credence to this doctrine were it not for one con-
sideration,—the greater, and, I might say, the insuper-
~able difficulties involved in denying it. There are
difficulties on the side of faith; there are greater
difficulties on the side of unbelief. That God exists
is a mystery ; that He does not exist is an absurdity.
That God works daily in nature, and can modify,
change, or suspend its laws, 18 a mystery ;/ that He
cannot modify, change, or sugpend them 3 an absur-
dity. That God should tabernacle in human nature
is a mystery ; that the story of the old world with all
its disquietude and perplexity should culminate in
nothing, and the strange narrative of the last two
thousand years begin in a myth, and*be founded on
a lie, is an absurdity. Belief in the Incarnation is

J
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of it. hard, its denial infinitely harder. “ Great is the
mystery of godliness—God manifest in the flesh.”
And it 18 gratifying to know that the course of

L OF modern history has been steadily upward. Seeing
T OF that it begins from the high vantage ground of

Emmanuel, we éxpect to find corresponding results
race. marking it throughout. The Incarnation gave God
man, a firmer and a more vital hold upon the human race;
open- we therefore expect to discover in modern history a
m;m; Diviner character and more abundant energy. The

rehold movement of ancient history was, on the whole,
of an downward. From comparative liberty the nations
men - sank into thraldom; class was in bondage to class;
st too at the epoch of which we speak the Casar had his
7 It foot on the neck of a prostrate world. It came to
refuse pass in those days that there went out a decree from
con- Cesar Augustus that all the world should be taxed.
super- And all went to be taxed.” The moral life of the

‘e are world, too, slanted idownward throughout the ages;
reater and at the time Jesus Christ was born, it had reached

exists the lowest possible stage of degradation. In Palestine
rdity. religion was a whited sepulchre, full of filthiness and
odify, dead men’s bones, neither life, nor warmth, nor
it He beauty left. And among the heathen the moral

ibsur- sense was well-nigh obliterated, morality had been
1ature swamped in vice and irreligion. Read the conclud-
ith all ing paragraph in the first chapter of the Epistle to
ite in the Romans; can you conceive a darker picture?
t two Can the most impure imagination add one shade to
ed on its darkness, or one feature to its horrors? Sins are
ion 18 mentioned, foul, gross, horrible, which happily have
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been stamped out of modern life. The course of the { the mov
world was downward. But there is a line of demar-  § can be t
cation sharply drawn across history; a new era was k God 1n
born differing widely from all previous eras; modern = § carries tl
civilisation 1s not willing to go back more than one § Yes, v
thousand eight hundred and eighty years, to find its S8 God in ¢
fountain-head ; we make but little more count of the 8§ the encﬁ
years before the Incarnation than of the years before § how did
the Flood, they form no part of the real progress of § did He b
the race. In the first century of our era something 8 lncar}a_ti
happened which stopped the downward headlong 8 first chan
career, and changed the entire drift of history. W apprehen
If we consider the history of the Church, we § and a cl
observe about that period a great elevation gn its ?3 involved
spiritual tone. Humanity is putting forth new § That 1s tl
virtues; it is heaving with- fresh potencies; it i1s § First, (
all aglow with holy enthusiasm j it exhibits nobler over us Is
courage and develops more heroic qualities of endur- @& nature 1s
ance; in a word, we see it quivering with new life. § become a
In the year one of our era the world was lying numb, § Second
bound hand and foot, in dense darkness; before the | brought a
year fifty there are magnificent outbursts of fresh to Him,
life. In the year one there is a deadly torpor oppress- S8 hopes of
ing the heart of the world, an ominous stillness; [ they kney
but in a few decades after there 1s a remarkable | lawgiver ¢
movement throughout the nations;. there is stir, | touch, th
commotion, faith, life. Now there 1s no movement, | give Hin
especially a movement upward, without a mover. 8 their affec
Who, then, is the great Mover that pushes the comimon
nations forward in the upward path of progress? M@ change th
Evidently we must go back to the first beginning of S8 His relati

]
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the movement in the first century; and who there
can be the mover but Jesus Christ, the God-man?
God in human nature is the mighty power that
carries the wor!ll onward.

Yes, you say, we must confess that Jesus Christ,
God in our nature, is the Creator of modern history,
the ené‘i"gising power of European civilisation; but
how did He give impetus to the movement? How
did He bring about the change? What is it in the
Incarp.a_tion that did 1t? I answer—the Incarnation
first changed God’s relation to men, and when they
apprehended that, it changed their relation to Him;
and a change,in their relation to Him necessarily
involved a change in their relation to one another.
That 1s the true genesis of modern life.

First, God changed His relation to man; thie God
over us 18 a God with us; the God who created our
nature 18 a God in our nature; the Lawgiver has
become a sin-bearer.

Second, This infinite change in His relation to us
brought about a corresponding change-in our relation
to Him.  Before Christ, apart from anticipations and
hopes of His coming, mankind regarded God, when
they knew Him at all, as a stern, relentless, inflexible
lawgiver and judge ; therefore they recoiled from His
touch, they cowered in His presence. They might
give. Him their obedience, but they refused Him
their affections. ~ They could perceive no interest in
common between Him and themselves. How to
chanige their relation to Him? Only by changing
His relation to them. Loving messages through
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the prophets could not completely do it; something
more than words, even deeds, were necessary to
restore it. We would not believe in communion
between the Divine and the human till we had seen
them in wnion. In the history of Moravian Mis-
sions, we read of a missionary who undertook to
make known the unsearchable riches of Christ to
the suffering, despised, down-trodden slaves of the
West Indies. So cruelly were they treated, so bard
were they worked, so mercilessly were they flogged,
that their spirits rankled with bitterest hostility
against the more favoured race which had doomed
them to their sad, hopeless condition. Under such
untoward circumstances the missionary could not
It became a grave problem with him
how to reach their harts, win their sympathies, and
thus fulfil the purpose of his mission. At last he saw
a way to overcome the difficulty. How? By selling
himself into servitude. He became a slave ; he par-
took of the same fare, and endured the same priva-
tions as his dusky brethren. Thus he obtained an
access to their hearts. In like manner men, before
Christ, were afraid of God ; “ they were all their life-
time subject to bondage.” When He spake they
feared and quaked, and “ entreated that the Word
should not be spoken to them any more;” they
dreaded His presence, and “ hid themselves among
the trees.” But at last God rent the heavens and
came down. In the first page of the Gospel we see
not God over us as a taskmaster, but God with us as
a brother; and as we proceed from page to page, we

get a hearing.
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behold Him toiling in our world, sharing our con-
dition, and encountering our temptations. * He
made Himself of no reputation, and took upon
Him the form of a servant, and was made in the
likeness of men.” ¢ He was made of a woman, made
under the law.” What for? “To redeem them
that were under the law, that ye might receive the
adoption of sons.” Men thought that “ to be under
the law” was bondage and degradation, but seeing
the only begotten Son “ made under the same law,”

. o ot
our views are changed ; we beginsto understand that

“to be under the law ” means” freedom, and in place
of a sense of slavery, there grows the spirit of liberty.
We looked at a God in the skies with fear and
trembling ; the distance between Him and us was
immeasurably great. But when we see Him sending
His Son, “ made of a woman, made under the law,”
we begin to feel there is a nature in common between
Him and us,and the sense of fear yields to a grow-
ing consciousness of sonship. The Incarnation has
changed our views of God, and, as a consequence,
has revolutionised our feelings towards Him.

" Third, This change in men’s relations to God has
effected a corresponding change in our relations to
one another. Spiritual freedom has translated itself
nto civil liberty ; and Divine sonship has construed
itself into human brotherhood. Freedom and brother-
hood! They are the watchwords of modern progress.
Liberty and fraternity! Both are founded on the
Incarnation of the Son of God. Liberty is extending
its sway daily; new races shake off the fetters of the
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despot ; new classes fling away from their wrists the
shackles of the oppressor; fraternity is drawing men
and nations together; the middle wall of partition 1s
falling ; the spirit of equality is stalking on the troubled
sea of European life and politics. Many good con-
scientious people are alarmed, and exclaim, “It is a
ghost;” and like every ghost it at first frichtens the
timid and creates much excitement, and, perhaps,
confusion. But by and by a voice will reach us
across the troubled waves, saying, “It is I, be not
afraid ;” and we shall discover to our agreeable sur-
prise that it is the spirit of the Master.

Thus the Incarnation has changed the character
of history, and will continue to change it; and not-
withstanding many serious drawbacks and grave
hindrances, the world will progress, till by degrees
the face of the earth will be made like the face of
heaven. Yes, assuredly, the impulse of history is
upward. God 1s with men bearing them alaoft to the
skies. He is a living energy, an irresistible abiding
presence in modern society. It was not enough to
give the world an impulse two millenniums ago and
then leave it.. The path of progress is steep and
rugged ; the impulse, therefore, would soon expend
its force, and mankind would again rush along the
downward road to ruin. There must be a con-
tinuous outflow of moral force from Him to us.
Let us then put ourselves in the proper attitude
“ to receive of His fulness, and grace for grace.”

What, then, is the goal which awaits humanity
under the Gospel economy? Its starting point is
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sts the i; % God with man ; ” its goal will be “ man with God.”
)g men In ancient history God was coming down ; in mogdern
ition is 8 history man i8 going up. Ancient history reached
roubled  § its goal when God partook of human nature ; modern

d con- § history will reach its goal when man will partake of

[tisa § the Divine nature. Oh the grandeur of the era in
:ns the | which we live! At its beginning we see God made
erhaps, § in the likeness of man ; at its close man made in the
ach us § likeness of God. Behind us we behold God coming
be not' | down to earth ; before us we behold man going up to
le sur-  § heaven!
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1.

Philogsophy and the BVabe.

“Now when Jesus was born in Bethlehem of Judezea in the days of
Hered the king, behold, there came wise men from the East to Jeru.-
salem, saying, Where is He that is born King of the Jews? for we
have seen His star in the East, and are come to worship Him,"—
ST. MATT. ii. 1, 2.

WHAT part of the East the wise men came from we
cannot definitely settle—probablv from Persia, or one
of the surrounding countries. Tradition says that
they were three kings, which, however, we dismiss by
simply naming it. They might be kings and they
might be subjects, they might be three and they
might be thirteen, for aught the Evangelist says on
the subject. All we. are warranted in gathering from
the narrative is, that-they were men of considerable
wealth, and of a sufficiently high standing in society
to obtain from Herod a courteous reception and a
considerate treatment. They were generally known
as the Magi, the priests and philosophers of the East.
The particular form their philosophy took was that
of astrology, or the study of the stars in their bearing
upon human destiny. They believed the heavens
indicated, probably shaped, the course of human
history. This belief of theirs is obviously traceable
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al

W

in the words of my text: “ We have seen His star in
the East, and are come to worship Him.”

They were styled,wise, not because they possessed
wisdom, but rather because they sought it. At an
earlier date their philosophy wore a more dogmatic
form, but now its dogmatism is toned down into a
fair, candid, anxious inquiry. Youth is al@®ays dog
matic. The young man propounds his views with
much more confidence and assurance than those ad-
vanced in age and experience. And philosophy in
its youthful days is oftentimes very opinionated, and
sometimes intolerant; but as it grows into maturity
it assumes the accent of the hesitant learner rather
than that of the accomplished teacher. Physical
science in England at the present day is very dicta-
torial and self-sufficing ; but we must not, on the one
hand, be alarmed overmuch, nor, on the other, be too
censorious.  She is as yet young. She will grow
wiser as she grows older. Astrology at an earlier
period had made very high pretensions, and talked
very ambitiously : but bitter experience has stripped
her of her delusions; she 18 now convinced that she
has not possessed wisdom, and that her best course is
humbly to inquire for it.

Philosophy in the West had to go through pre-.
cisely the same stages. At the first outset its votaries
called themselves by the once dignified name of
Sophists, the possessors of wisdom ; but as the utter
barrenness of all their speculations became apparent,
they were obliged to relinquish their old position and
abandon their old name, and becomg¢ not sophists
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but philosophers—not the possessors of wisdom but
its lovers. They had not “attained, but pressed for-
ward.” And if we wish to study the world before
Christ with anything like success, this must be our
key to unravel it. Its attitude was that of inquiry
and expectancy. Humanity was deeply conscious it
had left its moorings; it tossed restlessly about; it
knew it had lost something, though it could not tell
exactly what, and was busily. seeking it. Its whole
course was one of intense irivestigation. Its religions
were experiments rather than solutions; its philoso-
phies queries rather than answers; its whole litera-
ture was one solemn note of interrogation. It has
been often asked, What was the real nature of the
system propounded and believed in by the sublimest
of ancient thinkers? But it seems to me that he had
no system; his philosophy was an inquiry, not a
solution; he refutes the fallacious, but seldom lays
down the true; his dialogues generally close before
the reader can learn his opinion upon the questions
in dispute. He 1s an incomparable interrogator ; you
must look elsewhere for the answer. He was not the
possessor of wisdom, only its lover; not a teacher,
but a seeker. The greatness of the ancient world
culminated in Socrates and Plato, and the greatness
of Socrates and Plato culminated in their power to
ask questions,and not in their power to answer them.
The ancient world started problems; it remained for
the new world to solve them.

And here you will permit me to note one vital
Jifference between the wise men of the East and the

West and
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West and the Founder of Christianity. They were
mere seekers after truth ; He was its revealer. They
were trying to gather together from all quarters the
treasures of wisdom and of knowledge ; in Him .all
those treasures dwelt as in their native home. They
came to the world to seek ideas; He came to the
world to give them. They asked, What is truth?
He testified of the truth.

Having premised so much, let me have your
attention, if you please, to two points—

I. The Wise Men seeking Christ.

II. The Wise Men finding Christ.

I. Tue Wise MEN SEEkKING CHRIST.

1. They are presented to us here as seckers. Now,
to seek i1s a condition with which the wise men of
every age must acquiesce in order to find. There are
some who find Christ without secking, others find
Him only in consequence of seeking. You may
remember that Jesus Christ spoke the two following
parables to His disciples. One is this: “ The king-
dom of heaven is like unto a treasure hid in a field,
the which, when a man hath found, he hideth, and
for joy thereof goeth and selleth all that he hatn,
and buyeth that field.” Evidently that man was not
seeking treasures ; he was simply walking or working
in the field when he accidentally discovered a treasure,
the value of which suddenly flashed on his mind;
and he there and then resolved to sell all he had and
buy that field. In the very next verse another par-
able 1s spoken : “ Again, the kingdom of heaven 1s
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like unto a merchantman seeking goodly pearls, who,
when he had found one pearl of great price, went
and sold all that he had and bought it.” Unlike the
other, this was anxiously seeking pearls. He was
not merely a man but a merchantman, one whose
avocation it was to find precious stones, and do
merchandise therein. These two parables, placed by
the Saviour in closest juxtaposition, were.no doubt
intended to describe two types of men. Some in
every age find Christ without secking Himj; they
.walk through the world thoughtlessly.and carelessly ;
but all of a sudden their attention is arrested, the
-value of a Saviout flashes on their minds, and, with-
out conferring with flesh and blood, they barter all
they have to possess themselves of the Saviour. But
the wise men belonged to a totally different class.
They were merchantmen in a spiritual sense; it was
their profession to seek the treasures of wisdom and
knowledge ; in the course of their studies they had
possibly made a few discoveries ; but none of their
acquirements could appease the yearnings of the
mind ; they had to go on still secking. And it is
remarkable, that what we call sudden conversions
seldlom take place among the intelligent classes of
the community. The dark masses are still visited
by sudden gleams of heavenly light; but it is ex-
pected of the wisec men of every age to seek ere they
find, to follow the glimmering light of the stars
before they are privileged to see the sun. Spiritual
enlightenment generally comes as the reward of
sincere investigation.
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2. The history further shows that, thev were
earnest seckers. Abundant evidence of this is fur-
nished in the context. They left their homes in the
far East; overcame difficulties on the road and in
Jerusalem that wqﬂld have unnerved the hearts of
thousands ; offered liberally of thejr substance—gold,
frankincense, and myrrh; incurred much expense;
and, finally, disobeyed the king’s commandment, not
counting their lives dear. All this betokened terrible
earnestness. Bear also in mind that they lived ir an
age in which all the old systems, religious and philo-
sophic, had miserably collapsed. The hewn cisterns,
which never held much water, had thrown off their
hoops and given way. Some tried to forget their
forlorn condition in levity, some in animalism, others
in scepticism and despair. But in the East and in
the West there were a few choice souls which wit-
nessed the ruinous failure of philosophy with sadness,
if not with dismay ; they sent a half-articulated cry
to heaven, muffled and sorrowful, like the sound of
a heart breaking. They felt they never could. be
satisfied with the visible and material. Man sighs
with groanings which cannot be uttered for the
Infinite. If you apply a shell to your ear, you will
find in it reminiscences of its original home. The
roar of the sea, the wail of the wind, the groan of
the dying wave are all discernible therein ; it has the
witness in itself that it belongs to the mighty deep.
And if we only listen attentively to the human heart,
we will find constant proofs of her destined abode ;
the sighs and the yearnings, the dreams and the
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tears, the sadness and the music—all testify that we
are made for God, and that the Divine only can
satisfy our wants. Perhaps no more telling proof
of this can be adduced than the very science which
these men pursued. The study of the stars had its
origin in the vague, yet intense, aspiration of the
soul for the High, Holy, and Sublime. It was some-
thing to gratify the heavenward breathings of the
soul. And in the transition from astronomy to
astrology there was a tremendous effort on the part
of man to grasp the heavens, and to link his destiny
to' the Higher Powers. Astrology, magic, and all
the kindred arts testify to the immortal longings of
humanity ; it was not, however, in the power of any
or all of these to pacify those longings. Human
wisdom in none of its wide domains could grow that
which would break the hunger of the spirit. Instead
of water it had only the sand of the mirage to offer;
instead of bread it had only the stones of the desert
to give. And now the initiated Magi, the very priests
themselves, are turning away to seek satisfaction
in another quarter. Their hungering for wisdom
was simply agonising. The shadows of things in the

’lxcavens they had seen, now and again, flitting before

[them in visions/and dreams; but the things them-
selves they haddnot yet beheld; yet the sight of the
shadow sufficed to convince them of the existence of
the reality somewhere. We should never see the
shadow of a bird gliding softly across the field were it
not that a real bird is flying in the air. #We should
never see a moon in the pool on the roadway, were it
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not that a real moon is shining in the sky. The
shadow of truth proves the existence of the reality
somewhere. And these Magi are hungering and
thirsting aftes_true satisfying wisdom. “ All that a
man hath will \ee give for his lifef’ said Satan once;
but surely he h&s found out his mistake before to-
day. Looking upon the wise men and kindred souls
in different Countrles, one mlcrht venture to affirm
that man would gladly forfeit ]lfL itself for wisdom
for what 18 life worth without wisdom?

3. We further learn-from this narrative that the
wise men sought Christ reverently. All the context
bears witness to their deep reverence. They saw the
mysterious and wondrous star in the East, and fol-
lowed its beckoning ; it could speak to them about
higher things than navigation, and the best time to
unfurl the sails to the wind; it could speak to them
about worship; and having found the young child,
notwithstanding His poor surroundings, they fell down
and worshipped Him. They declared that they had
come from the far East for the express purpose of
warship. Surely their sense of veneration must have

(becn very intense to induce them to travel all that
dlst(mce to gratlfy it. “We are come to w sﬁlp
Him.” This 1s refreshing to contemplate in 'age
which was driven by the fruitlessness of all previous
searchings, either to superstition pn the one hand, or
to unbelief on the other. There were plenty of credu-
lous people about—astr/ology had degenerated into
magic. There were plenty of scoffers about—philo-
sophy had drivelled into scepticism. But here is a
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band of men who still believe in the existence of § fathers 11
truth; and who, 'permeated with reverence, verging | thev felt
on awe, incur much trouble and expense, and set out § P“t;f the |
on a fresh pilgrimage after truth_aftu that wisdom cuided th
which, according to tradition, dwelt in the bottom of ;(, the s
some well or other. May be they will find her in the § functions.
well of Bethlehem! No st‘udy, if honestly and faith- 2 to the wo
fully pursued, tends more directly than astronomy to o (| deep
ennoble the mind, to expand its powers, to fill it with reason, p
solemnity, and to excite it to adoration and praise. § Eden witl
You look up and see the stars stretching out on every feels a str
hand, far far into infinity. You turn your eyes to 3 walks am

the Gkv, and are overwhelmed with a sense of the § nations o

l)()llnd]ess‘and the vast. You try to take a survey of § chose the
the illimitable fields of immensity, and vour nature S8 the fittest
instinctively strives to grow and swell, that it may § gods.

mirror them -back in all their amplitude. You, more- 3 ~ But, as
over, pursue it under the deep shades of the night, S as a who
the shadow and symbol of the Inscrutable. I can lieving sy
never walk out in the night and meditate seriously on ' shallow a,
the awful blank round about me, but I feel engulfed 1 the except

~in infinite sadness and infinite mysterv. And the the histoi
Magi were students of the night, the mother of re- centuries,
verence and devotion. And whenever a frivolous, d istics?
sncering spirit creeps over us, we can do nothing S the chief.

hetter than steal out to the still, and sable, and solemn S8 depicted t
night; and the probability is, that our hearts will be [ castic, sne
subdued into awe. We speak flippantly enough of S me to be

the ““dim, religious light;” but the words embody a {8 scoffer. I
deep and lasting truth—dimness tends to foster reve- ¥ (‘}H‘On()l()g
rence. The consciousness of this guided our fore- i on record.

A
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nce of fathers in the construction of worshipping-places;
erging | they felt that daylight, if too glaring, tended to dissi-
set out pate the sense of devoutness. This is the truth that
visdom guided the ancient Britons—whose Druids belonged

tom of to the same fraternity as the Magi, and whose
in the | functions, social and religious, were much the same—
| faith- | to the woods, there to adore the ineffable Light under
my to | the deep shades of the spreading oak. This was one
it with S8 reason, perhaps, why God planted the Garden of

praise. | Eden with trees and placed man there, for humanity
1 every | feels a strong impulse to fall on its knees whenever it

eyes to | walks among trees. This, too, is the reason why all
of the § nations of antiquity had their sacrificial groves, and
rvey of § chose the hour of twilight, morning and evening, as

nature (S the fittest season to offer worship to their respective

it may S cods.

, more- . But, as already intimated, the learning of that age,

» night, S8 as a whole, was pervaded with an irreverent, unbe-
[ can S lieving spirit. It was a very superficial age, a very

usly on S shallow age. Faith had died out. The Magi were

ngulfed S8 the exception and not the rule. And, looking upon

ond the the history of human knowledge for the last two
r of re- [ centuries, what must we say is one of its character-
ivolous, (S istics? I am afraid we must point out irreverence as
nothing | the chief. With his usual 1nsight, a great poet has
solemn B depicted the devil of the eighteenth century as a sar-
“will be (S castic, sneering, irreverent scoffer. That appears to
yuech of W me to be the radical idea’ of a devil—an inveterate
"hodv 2 [ ¢coffer.  Read the Book of Job, where, if the received
er reve- (M@ chronology be right, we find the first sketch of him
ar fore- @ on record. What sort of a devil is portrayed there?
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Read the first two chapters and you will find that he
i1s the embodiment of utter irreverence. So irreve-
rent is he that he jests in the presence of the Eternal;

greater t
life in ex
. i . . . he meets
so irreverent 1s he as to sneer at virtue in a spcual
meeting of the sons of God; so irreverent 1s he as to .

i : s m som
talk of blasphemy beneath the effulgence of the Divine

: . : o . : danger tl
and holv Eve that rests upon him. That was the § ot 1‘“, ,

i : . d W:

devil of the days of Job—the embodiment of utter
irreverence. Read the last great poet of Europe, and
vou will discover. that that was also the devil of his

of revere

godly fe:
quently «
a princip

days—a sneering, jesting, frivolous, light-headed, reverenc
v - g ks ‘e

light-hearted spirit. The age was ingrained with un-
S < account f

every han
for the fa
Puritan

holv levitv.  Voltaire, its guiding genius, could not
ask a serious question nor entertain a solemn thought.
He never asked what was true in the world, what was
true in humanity, what was true in religion. He

= o Henry pr
only asked what was false, what was ridiculous, what ’

I accoun

was out of joint. To him the earth was nothing :
. : & desire to

better ‘than a paradise of fools, and he a fool among
the rest. And in a world like ours, where sin has

the other

gradually

deranged the faculties and depraved the affections, fhe snse
o . se

there is abundance of things out of gear which a Vit HiEy ¢
jester may laugh at. Irreverence had impregnated SS | 1 dow
the age. It has not disappeared altogether yet ; would
to God it had! It still lingers, especially in that

branch .of natural science which concerns itself about

angels’ ey
stand the
play amox
wulking 1

the earthly and minute. It may be partly accounted

for, perhaps, on this principle : there is an ineradicable
belief in man that he 1s the 1ord of Nature, and, there-

of leaves ¢
: : . winged ar
fore, her superior; that he is greater than any ttuth G
_ : € i = sod rend
he may*digcover, for, certainly, the discoverer 1s § unsullied
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greater than' the discovery; and if a man spends his
life in exclusively prosecuting a line of study in which
he meets with nothing greater than himself, the sensc
of reverence gradually dies out of his breast. And I
am sometimes disposed to think that the greatest
danger that threatens the Nonconformity of England
and Wales in the present day is lack of deep awe and
godly fear. The worshipping-places have been fre-
quently constructed, and the servicés conducted, on
a principle which tends directly to slay the sense of
reverence in the worshipper. How else can we
account for the grievous defections to Rationalism on
every hand? On what other principle can we account
for the fact that some of the eminent churches of the ~
Puritan period, over which such men as Matthew
Henry presided, fast degenerated into Unitarianism?
[ account for it partly on this wise — that, in the
desire to avoid the extreme of Popery, they fell into
the other extreme, and the sense of reverence was
gradually stifled 1n the heart. And once a man loses
the sense of reverence he ig essentially a Rationalist ;
you can make nothing else of him. In vain the stars
look down upon him from above as if they were
angels’ eyes suffused with love—he does not under-
stand their language. In vain the evening zephvrs
plav among the flowers—he hears no Divine Voice
walking in the garden. In vain is there a rustling
of leaves among the mulberry trees—he sees no white-
winged angels between the branches. In vain would
God rend the heavens and disclose to his vision the
unsullied brightness of the great white throne—he
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would onlv theorise on the nature of its granite,

“ Instead of (lrinking the water of life he will ana-
lyse it; instcad of eating the heavenly manna he
will speculate on its make.” ¢ Fools rush in where
angels fear to tread.” Parents, cultivate reverence n
your own hearts; cultivate reverence in the hearts of
your children. Reverence becomes the worship of

G()d‘.

¢ Earth’s crammed with heaven,
And every common bush afire with God ;
But only he, who sees, takes off his shoes,
The rest sit round it and pluck blackberries.”

4. We further learn from this story that God
assisted them in the search. “ We have seen His star
in the East.” This star has caused a great deal of
fruitless discussion. God put it in the sky to guide
the wise men of old; but by some means or other it
serves to confBund the wise men of the present.
Some suppose it to be a comet; some a special
meteor- obeving special laws; some see In it the
Shekinah of Judaism. Kepler arrived at the con-
clusion that it was a strange conjunction of the
three planets— Jupiter, Saturn, and Mars, and an-
other strange star, such as occurred only once since,
in the year 1603. His astronomical calculation
agrees perfectly with the appearance of the star to
the Magi. It looks certainly a very plausible expla-
nation. The other views are only suppositions;
this is a supposition backed by demonstration. But,
whatever hypothesis we adopt, it must at last come
to this—the star was to the wise men a supernatural

guide.
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guide. By means of it- God guided them to the
cradle of the Infant Redcemer.

But-we are not to suppose that Divine help was
confined to a few Magi. God had been educating
the whole Gentile world. That world, 1t is true,
croped in darkness; but the darkness was not total.
There was a glimmer of light, a star twinkling
above 1t; not enough to chase the darkness, but
quite enough to show it. There were rays of pure
licht streaking the firmament of the Gentile world.
The spirit that decries the excellences of the heathen
world 1s greatly to be deprecated. To call the stars
“dark spots” in the sky, does not in the least degree
enhance the brilliancy of the sun. Better call light

light, though it be but a single ray. In the philo-

sophy of those who were outside the commonwealth
of Israel, we see glimmerings of the true; in their
poetry and sculpture, wonderful .conceptions of the
beautiful ; in their history, many examples of the
most heroic virtue. But such sentiments are op-
posed to received dogma, you say; which dogma
denies the possibility of virtue apart from Christ, and
goes the length of calling their very excellences only
“splendid sins.” The worse for the dogma, then, I
say. I freely admit that virtue 18 not possible apart
from Christ, any more than flowers can grow with-
out light and heat. The Bible clearly teaches so
much. But if we say that the existence of virtue
depends upon our hold on Christ, we assert that for
which we have no warrant. The existence of virtue
depends, according to the Bible, not upon our hold




40 + PHILOSOPHY AND THE BABE.

on Christ, but upon His hold on us; and He has a
hold on us oftentimes before we have a hold on Him;
and that is the root of all goodness. The light is
not of man-—there your dogma 1is right ; but, though
it is not of man, yet it is z2 man—there your dogma
is wrong. “ This is the true light, that lighteth every
man that cometh into the world.” Well, do I not
believe in original sin? Certainly I do! and I
believe in original light too. I believe in original sin
through the transgression of the earthly parent; and
I believe in original light through the grace of the
Heavenly Parent by means of the Eternal Word.
Original sin is only half the truth; original light is
the other half; and you must have the two halves to
form the complete circle. “ This is the true light,
that lighteth every man that cometh into the world.”
This light burned in the spirits of the heathen—not,
indeed, with noonday splendour, not even with the
soft ligcht of the roseate dawn, but with the glimmer-
ing licht of the stars. God was silently educating
the nations of the earth ; He was preparing them for
the advent of Jesus Christ in the flesh.

And we must not forget that a Divine star 1s shed-
ding down its soft pure light on the science of the
present day. Do you think God takes no interest in
the march of intellect? Do you think the procession
goes by and He heeds it not? No: God 1s lecading
the van. Scientific men, many of‘ﬂ]cm, are serving
a Master they know not. C_\'rus‘; though ignorant
of God, did the work of the ancient Church man-

fully and creditably ; and many men of.science, who
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1as a will have none of our Christianity, do it great and
{im; solid service; and by and by it will be seen that the
ht 1s | wise men have been taken in the craftiness of their
yugh hearts, and that they have been, if not journeying
gma themselves towards Bethlehem, then preparing the

very way for others to travel there. Men of science are
not doing solid service to the cause of Christ. As sure
d as that Eastern star pointed to the Saviour, so does

dsin - each of her sister stars. “ We have seen His star in

and the East;” and have we not seen it in the West?
i the Are not all the stars His? And this is the grand
"ord. t ultimate purpose of nature—to testify to Christ.
ht 1s This 1s the final aim of philosophy—to pave the way

es to for Christianity. “ Search the Scriptures,” said
1eht, the Saviour once, “for in them ye think ye have

rld.” - eternal life, and they are they which testity of Me.”
-not, The Jews blindly believed that eternal life was
\ the contained in the Book which they daily read and

mer- expounded. “ You are mistaken,” says the Saviour:
ating “ctergal life 18 not, cannot be in a book ; eternal life
n for 18 1 and the Book was given you to lead you

to Me, who can give you all that you need.” He
shed- addresses the same kind of language to the students
f the of physical science at the present dav: “ Ye search

st In the elements of nature, for in them ye think ye have

S e B A e S —— - il St i R %y = .
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ssion all that is requisite for the development and perfec-
ding tion of the race ; but the elements of nature are they
rving which testify of Me.” They think the new Gospel
prant of ‘Science can yield satisfaction to human nature;

man- but science was not designed to yield it—she 18
who intended to lead to Christ, who can abundantly
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supply all our need. The pages of Nature,rpondcmus
though they be, testify of Him; and if we fail to see
His name inscribed in the rock, then we do not
understand geology in its profoundest import. “ The
rock was Christ.” If we cannot (M-cil)})cr His name
in the flowers of the field, we do not appreciate botany
on its divinest and most delicate sides I am the Rose
of Sharon, and the Lily of the valleys.” If we do not
hear the evening zephyrs chanting His namie, and the
purling brogk singing a song about Him, then the
highest sigfiificance of Nature is hid from our eyes.
“They are they which testify of Me.” But, to attain
this desirable end, science must submit to be en-
lightened by revelation; philosophy must go to
theology for the solution of her greatest problems.
Philosophy can ask questions; revelation only can
answer them. I told vou just now that the great-
ness of the ancient world culminated in its power to
ask questions; beyond that it could not go. And
here we see human philosophy coming to Divine
revelation with a question on its lips—“ Where 1s
He thatis born King of the Jews?” It could onlv
ask 1t, it could not answer it; it had to look to theo-
logy for the answer. To be a doctor of philosophy
is a noble distinction enough; for aught I know ; but
the doctors of philosophy must go to Jerusalem to
the doctors of theology to be enlightened on the
greatest questions.  *“ Behold, there came wise men”
—the doctors of philosophy—* from the East to
Jerusalem, saying, Where 1s He that is born King
of the Jews?” ‘¢ And the chief priests and scribes”
4
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—the doctors of theology—¢ answered, In Bethlehem
of Judaa, for thus 1t 1s written by the” prophet.”
Philosophy asking, theology answering; science

questioning, Christianity solving; the old world
starting problems, the new world settling them.

[I. TaE wise MEN FINDING CHRIST.

1. Here let me remark that they wer¢ secking a
person. ‘They were not seeking a system, or a
theory, or a religion—their hearts were set upon a
person.  Man cannot find rest in a system, though
it be the right one; he canmot find peace in a theory,
though it be the true one; he cannot find quiet in a
religion, though it be a Divine one— Judaism was
divine, but 1t afforded no home to the human heart.
[ am a person, and in a person only can I find repose.
Were I only a thing, I might feel at home among
things. Were I nothing but intellect, I might find
rest in a theory. Were I nothing but conscience, I
might find peace in religion. But I am different from
each of these, and different from their sum total. I

am a person, and in a person oyply can I find rest

My whole nature cries out,  Where i1s He that is
born King of the Jews?”

2. But it was not a mere person that they sought
—that person must be a King. Man is created to
rule and have dominion; but it is equally true, much
truer, that he is made to serve and obey. It is
inscribed deeply on his nature that he is a subject,
and that in subjection his true happiness consists;
wherefore, he has been going about through the ages
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looking for a King. Only some three or four years
ago we witnessed the sad spectacle of a large country
going the round of Europe looking for a ruler. Why,
it is only what the world has been doing ever since
the Fall. Man is always seeking a King, for he fecls
in the depths of his being that he is never so great
as in the presence of his greater. . Let a great man
appear in the world, and smaller men spontaneously

rally round himj for they feel they are never so great

as in the presence of their greatér, never so noble as
in doing the work of obedience. “ He that is great
among you, let him be the servant of all.” That is
an axiom engraved within us before Christ formu-
lated it into words and committed it to the pages
of inspiration. Mankind desire- a- king—one whose
behests they deem it all honour to obey, and in
whose presence they think it exaltation to bow. On
what other principllg can we account for the terrible
despotisms that have crushed the world? How were
they possible, a few tyrannising over millions? They
were possible only on one condition, that they were
a response, or the semblance of one, to a deep craving
implanted in our nature by the Creator. “ Where
1s He that 1s born King?” The vast empires were
only answers to the question—false ones if you like,
but answers nevertheless—and the poor distracted
heart of humanity deemed any answer better than
none at all. And please to mark the language of
the text, “ In the days of Herod the king”—mark
that—*‘ behold, there came wise men from the East
to Jerusalem, saying, Where is He that 1s born King ?”
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In the days of one king they cried out for another.
Herod did not reach their ideal; Nimrod, the
m:gh-iy hunter{’ did not come up to their staudard;
Ceasar did not s&@ their expectations. In the days
of all those kings humanity was asking for another.
They were made kings; we wanted a born king.
They were manufactured rulers, many of them of
a very raw material; we wanted a ruler in his
native right. They reigned by right of blood,
or right of conquest, or right of power; we
wanted a king that should reign by right divine.
“Where 18 He that is born King?” cried the nations.
“We have had enough of your made kings and
manufactured rulers; give us a king whose crown is
the blossom of his nature, and whose sceptre 1s the
outcome. of his Part; give us one that i1s a lorn
king.”

3. The story further teaches that they sought a
king and found a Child.” There is something very
remarkable in the fact that they came from the
distant East, and after all their sojourning and seek-
ing found only a—Child.  Yet it was worth all their
toil and trouble to learn the hard, but precious lesson,
that true greatness consists in childlikeness. The
world all the ages through had been growing away
from the Child; its notions of greatness lay quite
in the opposite pole. The Evil Spirit in his interview
with our first parents succeeded in confusing the
mind of the world relative to this pointjand to put
the case altogether on a false issue. * Ye shall be as
gods,” said he, “ knowing good and evil.” He put
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likeness to God to lie in- knowledge ; and the whole
drift of the Dlvme education of the race has been fo
counteract that n()tmn, and teach us that i1t consists
not in knowledge or power either, but in childlike-
ness.  As we review the history of the world we see
it dividing 1itself into three stages. In the first,
Power 1s magnified, Force 1is duf'ul The great
man 18 the étmng man.. In that era Nimrod is
the hero after the world’s heart; strength receives
the homage of men. In the second stage Power is
pushed back a step or two, and Intellect comes to the
front. The great man is the intellectual man. In
that era Homer is the favoured idol before whom the
populace delight to bow ; genius receives the homage
of men. But Christianity has inaugurated a new
period 3 it points the world not to Nimrod ()&'Hnmc

but to a. Child—not to l’m\cr or Genius, but to
Goodness. The great man of the future will be the
good man. The time is fast approaching when good-
ness will be the regnant power on the earth. Most
men live tHrough these eras in their individual history.
I remember a time when, if any one mentioned" the

names of Napoleon Buonaparte or the Duke of

Wellington, my heart responded in admiration, and [
wished to become a soldier. rcmsmbc a time after
that when, if you mentioned the names of Shake-
speare or Milton, my heart responded in admiration,
and [ wished to be a poet. Yes; I have had my
heroes, and I have worshipped them devoutly. But,
were I to tell you my experience to-day, it is this—I
have lost a great deal of mv respect for power; I
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have lost a great deal of my admiration for genius;
the supreme desire of my heart to-day 1s that [ may
be a good man, a childlike man, one whose life and
character will mirror the Divinity. The great man
of the future will be the good man. ¢ Blessed are
the meek, for they shall inherit the earth.” That
verse has always been more or less evaded by com-
mentators ; but it seems to me .that the meaning is
that the era is to arrive when meekness, goodness, is
to be the regnant virtue—the Queen to which all
other powers are to bend. Power has had its era—
it has reigned ; but its reign has come to an end.
Genius has had. its era—it has reigned ; but its reign
18 fast closing. Goodness will have its era too, when
the world will transfer its homage from men of power
and men of genius to men of goodness. The great
man of the future will be the good man. The period
is fast dawning when a good man, though dépendent
upon public charity for a living, " shall be more
honoured than the hero of a hundred battles, or the
mightiest unsanctified genius that "\has' flashed its
brilliant, lurid light across the centunes. ¢ Blessed
are the meek, for they shall ‘inherit the earth.” The
old world reached the g()al":()f' its education in its
recognition and worship of the Divinity of the
child-like.  “Except ye be converted, and made
like little childrc:n, ve cannot enter the kingdom
of heaven,” ~y/ .

4. Having found the Child, their seeking came to
an end. 'They had fully attained their object.  “ The
tar stood over where the young child was.” Heaven
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and earth here found a meeting place. Angelic
intelligences had, doubtless, been pursuing truth
throughout the ages; &8d, having made one dis-
covery, would turn their backs on it, and proceed to
make another; having found one truth, they would
leave it behind and go in search of a greater; but
here at last they have reached the climacteric of
truth—they have - discovered the King—beyond this
they cannot go. ¢ The star stood;” heaven has
found a resting-place; angels look down, with out-
stretched necks, in rapt amazement to behold Him
whose name 18 Wonderful. I know not,how vast is
the range of the knowledge possessed by angels and
archangels; but I venture to think that they know
of nothing nobler than the Incarnation—that they
have discovered no truth which will eclipse “ God
manifest in the flesh.” And here also the wise men
found the object of their search ; where the heavens
rested, there the earth rested too—‘over the place
where the young Child was.” Finite intelligences
cannot go beyond this; neither angels nor men can

turn their backs on the Incarnation in hope of find- -

ing more glorious truths. I do not say that we can-
not turn our backs on Christ, if we like; but I do
say that we cannot turn our backs on Him, and go
on. Many in England and on the Continent turn
their backs on Him every vear; but it does not
require’ much sagacity to. perceive that from the
moment they leave Him they begin to retrograde.
The wise men of the East might turn their backs on
Zoroaster, and go on. The wise men of the West
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might turn their backs on Plato and Aristotle, and
go on. The wise men of Judea might turn their
backs on Moses and David and Isaiah, and go on.
But men cannot turn their backs on Christ, and—go
on. If vou leave Christ, you must go back—there
is nothing else for you. “ The star stood ”—and the
wise men stood—“over the place where the young
child was.” Heaven and earth had reached their
goal. ,

5. Having found Him, ¢ they fell down and wor-
shipped Him.” T offer vou no explanatory remarks
uppn these words. 1 let them alone in their grandeur.
"‘}“hey fell down and worshipped Him.”  Repetitions
like this do not accord well with the laws of hgpni-
letics, perhaps, but there are occasions when*¥ like
them. “ They fell down and worshipped Him.” A
memorable spectacle that! “The wise men, their
venerable tresses grey with age, their long, silvery
beards flowing down their chests, and that look of
mysteriousness which the study of astrology and a
continued peering into the future inevitably engender,
combined with the dignified visage of the Eastern
hierarchy—the ancient and renowned representatives
of the riches, and the philosophies, and the religions
of the world, prostrating themselves before the un-
conscious Infant. “They fell down and worshipped
Him.” They are only the first-fruits ; the harvest is
to follow. The princes of this world are to bow

beforex Him. Now they make obeisance to one

another; they worship success, they respect station
and pomp. But the mighty ones of the earth are to
D
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learn that there is something better than success and
nobler than rank—

‘“ Rank is but the guinea’s stamp ;
Man is the gold for all that.”

£Wealth must learn to ackmowledge the greatness
_of the Babe, though it can boast of no better birth-
\\place than a stable. And by the side of wealth,
‘human learning is to bow its head in silence and
awe. [Isaiah, in the glorious vision granted.him, saw
the seraphim above the Throne of Glory; “ each one
had six wings; with twain he covered his face; and
with twain he covered his feet; and with twain he
did fly.” Of the six wings they used four for adora-
tion and praise ; two only they used for private pur-
poses. Of the six they gave four to God, and kept
only two for themselves. And there live men in our
age of vast capacity and unsurpassed culture; they
are richly endued with six wings; but, alas! with the

six do they fly ; they devote all their wondrous facul-’

ties to further their own ends, and none to promote
the worship and service of God. But as sure as the
wise men of old went to Bethlehem to worship the
mystery of the Incarnation, the wise men of the
future will follow in their track. With twain will
they cover their face; with twain will. they cover
their feet as they bow themselves in the presence of
the Babe; and twain only will they reserve for pri-
vate and secular purposes. Four-sixths of human
nature are intended for communion with the higher
world; only two-sixths for communion with the
world of sense,
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We are further taught that they accompanied their
devotion with fitting gifts. “ And when they had
opened their treasures, they presented unto Him gifts;
gold, and frankincense, and myrrh.”  To the devotion
of the Spirit we must add the gifts of the hand.
And please to observe that they opened their trea-
sures of their own accord, and made the gifts at the
spontaneous impulse of their hearts. The Gospel
never opens men’s treasures for them; that it leaves
them to do for themselves. What, then, does the
Gospel do? The Gospel opens the heart; but,
believe me, whenever the Gospel opens the heart,
the hands open the coffers. It is a mistake to

'suppose that Christianity breaks open your safes

against your wish; it only breaks open the heart.
And it 18 a mistake, on the other hand, to think that
the Gospel has opened the heart when the hands
refuse to open the treasures. “ They fell down and
worshipped Him; and when they had opened their
treasures, they presented unto Him gifts—gold,
frankincense, and m¢rrh.” Do you hear, ye rich
men of England? “ Gold! gold! gold! and fran-
kincense and myrrh.” Here 18 the culmination of
religion, the union of devotion and service. The
angels, according to the vision, have wings; but
underneath the wings they have hands. They have
wings wherewith to cover themselves in the Divine
Presence ; they have hands wherewith to make them-
selves useful in the Divine service. The Wing and
the Hand: godliness first, usefulness afterwards.
“They fell down and worshipped Him ”—there you
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}
see godliness; “and when they had opened their
treasures, they presented unto Him gifts”"—there
vou see usefulness. Some Christians seem to have
wings but no hands; others scem to have hands but
no wings; but the perfect Christian, like the perfect
angel, has wings and hands: wings to join in the
.worship of God, hands to serve in the Church of
God!
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John the Baptist.

“In those days came John the Baptist, preaching in the wilderness of
Judaea, and saying, Repent ye: for the kingdom of heaven is at
hand.”—ST. MATT. iii. 1, 2.

THERE lived 1n the hill country of Judea two aged
people of the name of Zacharias and Elisabeth his
wife.  “They were both righteous., before God,

walking in all the commandments and ordinances of

the Lord blameless.” Some peoplé are- very obser-
vant of the commandments whilst neglectful of the
ordinances.  Others, again, are observant of the
ordinances whilst neglectful of the commandments.
But Zacharias and Elisabeth his wife were equally
observant of both. “They walked in all the com-
mandments and ordinances of the Lord blameless.”

To this aged couple was born a child, who may
very appropriately be called a “child of miracle.”
This 1s the child spoken of in the text as John the
Baptist; and my object will be to give you a brief
sketch of the life, character, and ministry of this
remarkable man.

[. “In those days came John the Baptist.” .We
shall stop there, in the first place, for by so doing an
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opportunity will be given us of directing attention to
John’s character as a MAN.

1. John was a man of extraordinary piety. “ He
shall be filled with the Holy Ghost even from his
mother’s womb,” filled with a view, not to inspira-
tion, but to sanctification. Paul also was “ separated
unto God from his mother’s womb,” that 1s, set apart
and mentally endowed for his allotted task in the
world. But he was not filled with-the Holy Ghost
and sanctified—that belonged to the period of his
manhood. But John was “filled with the Holy
Ghost even from his mother’s .womb ”—he was a
godly child, a godly boy, a godly man, the greatest
saint probably of his dispensation. ‘

2. His piety was marked by extreme abstemious-
ness. He was a Nazarite from his cradle to his
grave. His abstemiousness shows itself in his drink.
“ He shall drink neither wine nor strong drink,” said
the angel of him before s birth; or according tod
Wicliffe’s translation of the Bible, “ he shall drink
neither wine nor cider.” We must not forget that
cider also is included in the list of intoxicating
beverages, and is forbidden to the total abstainers of
the present day just the same as to the Nazarites of
ancient times. His monasticism is further shown in
his food. “ His meat was locusts and wild honey -
By “locusts " here I prefer understandmg a species
of grasshoppers well known in the East, and by
“wild honey” the h()nev deposited by the Palestinian
bees in the clifts of the rocks. “This same John had
his raiment of camel’s hair, and a leathern girdle
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about his loins”—a loose coarse robe fastened around
the body with a belt of skin. Bear also in mind that
as a life-long Nazarite neither scissors nor a razor
had ever come near his head. His hair had never
been cut, his beard never trimmed. Portray to your-
selves, accordingly, the hermit who came preaching in
the wilderness of Judea: a tall, lank man; beard
shaggy and flowing down the chest; hair long, dis-
hevelled, unkempt, growing in wild profusion ; eyes
flashing fire; visage wan and spectral; a coarse
rough cloak tightly strapped round the loins; his
daily fare being water, grasshoppers, and honey.

¢ Parched body, hollow eyes, some uncouth thing
Made him appear long since from earth exiled.”

3. Partly as a cdnsequence of his Nazaritic obliga-
tions, his dwelling was in the wilderness. “ He
abode in the desert until his appearing unto Israel.”
He{“ein we partly see the difference between the Old
Testament and the New Testament holiness. The
Old Testament holiness manifested itself principall
in isolation from the world. Its primary idea was
separation, The word “ holiness” meant separation.
But the New Testament holiness consifts, not in
separation from the world, but in the pervigion of the
world. Its primary idea is permeation. The King-
dom of God under the Old Testament was like
unto leaver| which a woman took ” and hid away by
itself. \But\the Kingdom of God ynder the New
Testament 1s\¢ like unto leaven which a woman took

and hid in thres measures of meal, till the whole was
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leavened.” Under the Old Testament, separation;
under the New, permeation. Hence John lived and
laboured in the wilderness; he was the last and
highest embodiment of the Old Testament holiness.
But Jesus Christ lived and laboured in towns; He
was the first and highest embodiment of the New
Testament holiness. It follows, therefore, that social
life is a higher style of life than the monastic; to
serve God 1n towns 1s nobler and diviner than to
serve Him 1n deserts.

4. At the age of thirty, the “ word of the Lord
came unto John ”—he received his official call to be
fephet. “There was a man sent from God, whose
s John.” That verse shows the hollowness
of the tiMgry that John the Baptist or any one of
the prophets or apostles was the product of his age,
the incarnation of the tendencies silently working in
contemporaneous society, Can dgrkne'ss produce
light, or pollution engender holiness?  Could the
most degraded age in the history of Judaism produce
the greatest man of the dispensation? I trow not.
The Pharisees and Sadducees were the products of
the age, not John. John did not so much come from
society as to society. He had not a mission from his
age, but a mission to hisage. He borrowed not his
light from his generation: say rather that his genera-
tion borrowed its light from him. Were he of the age

he would have swum with the current. But instead
of that, we see him meeting it, opposing it, resisting
it with might and main. A grand sight that! A
lean, emaciated, spectral monk, a veritable son of the
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R

desert, hovering on the frontiers of the two worlds,
confronting bhis age, keeping it at bay, hurling de-
nunciations like flaming thunderbolts into its midst,
till he made it quiver with emotion from Dan to
Beersheba! The nature and magnitude of the work
he had to do depended on the age. But the worker
derived his energy and momentum and ins;;imtion,
not from the age, but from the heavens. “There was
a man sent from God, whose name was John.”

That the great man should be an interpreter of his
age 1s true; but to interpret does not mean to share.
John clearly saw that the bias of his age was towards
evil ; he could nowhere discover a bias tpwards holi-
ness. He did interpret it, not to participate of it,
but resolutelly to resist it. He was an interpreter of
his age, not hecause he was the visible embodiment
of 1it, but rather because he came ““from God.” The
little men are the incarnation of the thoughts of their
age, the surface thoughts of humanity. The great
men—the poets and philosophers—are the incarnation,
not of the thoughts of one age, but of the thoughts
of all ages, the deepest thoughts of humanity.
But prophets and apostles are the incarnation,
not of the. thoughts of one age nor of the thoughts
of all ages, but of the thoughts of eternity, the
deepest thoughts of God. This constituted John a
prophet and; not a poet: a poet expresses the
thoughts of fime, a prophet the thoughts of eternity.
A poet gives utterance to the thoughts of man, a
prophet to the thoughts of God. And preachers in
the New Testament are called “ prophets.” Why?
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To teach us that it is our function to speak not the
thoughts/of time but the thoughts of eternity, not
the thoughts of the human heart but the thoughts of
the Divine Heart. Every true preacher must, like
John the Baptist, be “ sent from God.” You cannot
grow preachers as you grow soldiers; every true
preache st have Divine authorisation. “Pray ye,
thereford, the Lord of the harvest, that He send
forth labourers into His harvest.” “Send forth:”
literally, thrust forth. The words teach that the
same Almighty power which created the worlds must
grow preachers; that the same hand which started
the planets in their orbits must start ministers on
their career.

I1. “'\Iln those days came John the Baptist, pFeach-
ing in the wilderness of Judza.” We shall stop

there in the second place, for by so doing an oppor-
tunity is given us to speak a little of John’s character
as a PREACHER. His character in this capacity is
well summarised in the third verse. “The voice of
one crying in the wilderness, Prepare ye the way of
the Lord, make His paths straight.”

1. John is here'described as a Poice. Jesus is de-
nominated a Word, but John only a Voice. What
1s the difference? This: a word carries its meaning
in itself, but a voice must fetch its meaning from
another quarter. Jesus Christ was a Word — He
carried His mission in Himself; but John was only a
voice—he had to fetch his mission from Jesus Christ.
A deputation once waited upon him from Jerusalem,
asking, “Who art thou?” He answered, “I am
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»

the Voice of oune crying in the wilderness; I am no-
body in myself; I am not a person but a thing ; I
am only a voice.” Not only he raised his voice, but
he himself was a voice. Not only he bare witness,
but he himself was a witness. = “ The same came for
a witness.” To behold John was a sermon in itself.
“I am a voice; I am not the Speaker, only the voice
of one; the Speaker 1s coming after me, for He was
before me.” 1In this John was typical of what all the
servants of Christ ought to be. We are nobody in
ourseltes ; we are only voices crying in the city or in
the wilderness as the case may be; the Speaker is
behind us and above us, We ought to sink self in
the message, to reduce ourselves into mere voices.

2. Helwas a Voice crying, literally, crying aloud.
He did not content himself with delivering his
message in a quiet, hushed undertone. His voice
was loud, clear, and strong. His speech was a wild
shriek, reverberating between the rocks of the wilder-
ness. He delivered his sermons at the top of his
voice. Let me guard you, however, against the sup-
position that his ministry consisted of nothing but
sound. “ John was a burning and a shining lamp,”
says the Saviour. “ He wasa burninglamp :” thereby
we are to understand the warmth of his preaching ;
he powerfully roused the consciences of his hearers.
He was also a “shining lamp:” thereby we are to

~inderstand the light of his preaching—he informed

the understanding ;as well as moved the conscience.
Some preachers are only “ burning lamps ;” they give
out plenty of heat, but yield no light. “ They tear a

\_J
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pagginn to rags.” Others again are “ shining lamps;”
thdy emit plenty of light, but impart no heat, Like
the moon, they shine and freeze the same phoment.
John the Baptist, however, combined to some degree
the two extremes. He gave out light and heat, but
heat first; he was more remarkable for his passion
than for his thoaghts. ‘

3. He was aNoice crying aloud in the wilderness.
Those whose lifework it is to break up the fallow
ground of a nation have special need of sound lungs
as well as sound minds. Thunders frighten the un-
educated even more thaff the lightnings.  Sound
wields magical influence over the illiterate; but, in
the gradual growth of knowledge, the time surely
arrives when sound must be superseded by sense.
First came John the Baptist - crying aloud in the
wilderness, shouting l(lstily at the highest pitch of
his voice.” Then came Jesus Christ, the very opposite
of John, sitting quietly whilst teaching, and speaking
in calm, subdued, and measured tones. * He sat and
taught them ;” and in a sitting posture one cannot
indulge either in loud declamation or violent gesticu-
lation.

These two stages are clearly observable in the
history of preaching in our own country. The last
generation of preachers in Wales was a generation of
criers. They were men of massive build, expanding
chests, magnificent voices. They cried tdl they
awoke the echoes in the rocks, vea, in hearts harder
than rocks. But loudness begins to be at a discount
in the land. The ministers are no longer robust ag
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sturdy ; they cannot shout 1if they wished, and they
need not particularly wish~it, for on the whole they
can afford to dispense with it. Because we do not
keep as much noise as our fathers, some innocently
believe that we do not accomplish as much work.
But it behoves you to remember that, though the
thunders terrify, yet it is the lightnings which Xill.
Our predecessors thundered much ; let us hope that
we flash more. Young ministers as a rule believ
much in thunders; as they grow in years and ex-
pericnce they believe less in thunders and more in
lightnings. The norimal method, perhaps, after all,
is to believe in both. Thunder, if you canj; but if

you cannot, shinc\

4. He was a Voice crying aloud in the wilderness,
“ Prepare ye the way of the Lord, and make His paths
straight.” His was the work of preparation ; strength,
therefore, was more requisite than refinement. “ He
grew mighty in spirit.”  He had rough work to do;
therefore a man of refined taste and delicate organi-
sation could not perform it. John is fitted for his
work—a coarse man levelling mountains and filling up
valleys, sternness in his looks, vehemence in his voice.
The truth is—Reformers must despise the condention-
alities of society. They have rude workito do, and they
must not be too dainty respecting ‘the means they
adopt to effect it. Adorn your frontispieces, embel-
lish your corner-stones, but let the foundations be as
rugged as you please. Decorations are for the super-
structure, strength and solidity for the base. Luther
has often been charged with rudeness, coarseness, and
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even scurrility. The indictment contains, perhaps,
tod6 much truth for us successfully to gainsay. But
we should not forget that he had a coarse age to deal
with, coarse enemies to contend with, coarse sins to
battle with. Coarse or not coarse, the question 15—
Did he do his work? ]f he did that, who are we to
cavil at the means.he used? Would our smooth
phrases and rounded” periods accomplish the task of
regenerating half Europe, and of giving the other
half a shaking from which it has not yet recovered,
nor is likely to recover this century ? Regenerate half
Europe indeed! Shame upon us! We cannot regene-
rate half a parish, and who are we to find fault with
a man who regenerated half a continent? Who will
go to fell forest trees of a thousand years’ standing
with a superfine razor? Is not the heavy axe the fit
tool wherewith to cut them down? “ And now also
the axe is laid unto the roots of the trees.” John the
Baptist was wielding the axe to cut down with fell
strokes the mighty overshadowing trees of. Jewish
superstition and corruption. Luther also was swing-
ing the axe to clear Europe of the mighty overghadow-
ing trees of Popish superstition and corruption. I
am not sure but the great need of the present day
is a powerful, ponderous axe ; and the next great need
a strong robust man to wield it with a firm resolute
purpose against the colossal falschoods which bring
disaster myto trade and dishonour upon religion. Oh,
for the ministry of the axes once more! Let us all
do our part to prepare a path to the Lord in our
neighbourhood ; and the path being prepared, pray
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the Lord to come to His path. A path to the Lord,

the Lord to His path—your salvation is then secure.
ITI. “In those days came John the Baptist, preach-
ing in the wilderness of Judea, and saying, Repent.”

This gives us an opportunity of saying a word upon
the character of his mMINISTRY. Austerity in the
,man generally indicates austerity in the preaching,
“which in this case may be summed up in one word,
“ Repent.”

}I. His ministry consequently/chiefly aimed at the
tanscience. “ Repent:” it is a/word addressed not to
the understanding or to the imagination, but to the
conscience. John was the last and greatest of the
Old Testament prophets; it is but reasonable, there-
fore, to find all the lines of the Old Testament
teaching, focussed in him. "What was the main
objegt of the Old Testament teaching? To develop
the conscience and make it profoundly conscious of
the terrible odiousness of sin. Herein the national
training of the Jews differed widely from the national
training of the Greeks and Romans. The paramount
object in view in the training of the Greeks was the
development of the intellect—in Greece you see in-
tellect in its meridian brilliance.  The paramount
object in view in the training of the Romans was the
development of the will—in Rome you see will
screwed up to its highest pitch. But the paramount
object in view in the training of the Jews was to
develop the conscience, to make the moral nature
keenly alive to the eternal distinction between right
and wrong. Accordingly, God gave the _]é“s, not

' \
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the canons of taste, but the canons of morality. Not
thréugh the understanding nor the will, but through
the conscience can the world be saved. God there-
fore took the discipline of the conscience into His
own hands. The truth must not be overlooked that
the great function of Judaism was to cultivate the
conscience by constant and emphatic insistance on
the radical difference between right and wrong. And
John, following in the wake £)f the Old Testament
prophets, strove to awake the national conscience
from the profound torpor of centuries. ‘ He came
preaching in the wilderness of Judza, and saying,
Repent.”

This kind of ministry, which appeals straight to the
conscience, is sorely needed in our own country and
century. The High Church clergy appeal principally
to the imagination : they endeavour to please refined
taste ; their services conform to the principles of art
rather than to the principles of morality. The Broad
Church clergy, again, appeal principally to the under-
standing : they are inspired by an ardent love of
truth ; they esteem truth above all other things, even
above holiness itself. It should therefore be the chief
aim of the Low Church and Nonconformity to appeal
to the conscience and rouse that. . The chief charac-
teristic of Calvinism 1s that as a gystem it is based on
the conscience. Calvinism satisfies neither the reason
nor the heart, but it has a mighty fascination for the
conscience. It layg infinite stress on righteousness,
and righteousness constitutes the factor by which the
conscience 1s roused and invigorated. Calvinism 1s,
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first and last, the theology of the conscience ; where-
fore it has given the world in the Protestant Re-
formers and the English Puritans men unrivalled for
the undaunted strength of their convictions, men who
would sacrifice their livings, liberty, and ljfe itself,
rather than be guilty of the slightest act that would
do damage to the conscience.

The supreme object of the ministry of every age
should be the cultivation of the conscience. I do not
assert it should be the only object, but without con-
troversy it should be the first object. Man is not all
conscience. He 1s reason and imagination besides;
and Christianity, as the religion of humanity in the
totality of its powers, is designed to cover the whole
area. But its paramount work is to awaken the con-
science. “ By manifestation of the truth we commend
ourselves to every man’s conscience.” ‘1 will make
thee,” says the Lord to Isaiah, “a new threshing
instrument with teeth.,” That describes precisely
the kind of ministry the Church just now wants—a
ministry with teeth to it; a ministry that will bite.
Preachers'especially should beware lest their sermons
lose their teeth.

2. His aim being the conscience, he neither reasoned
nor apologized, but stated the truth in its stark naked-
ness, Ratiocination 1s best adapted to satisfy the
understanding ; but declamation is best adapted to
quicken the conscience. Ministers should speak the
truth, and not be over-anxious to construct an ¢labo-
rate argument in its defence.  We should shoot the

lightnings into the conscience, and not be over-careful
E
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to elucidate the laws of electricity ; it is the lightnings
and not an exposition of their laws which kill.
Many preachers in the present dav are afraid to be
dogmatic ; is not the dogmatism of theology sternly
forbidden by the dogmatism of science? Con-
sequently many assume unconsciously a timid,
apologetic tone. But if my observation be right,
dogmatics, not apologetics, it 18 which save the world.
[ do not say we should be dogmatic as to the geolo-
gical construction of the globesor the evolution of
the human species, or such like questions which lie
far away on the remote boundaries of theological
science. But are we forbidden to speak positively of
the Incarnation of the Son of God? Of the atone-
ment He offered on Calvary for the sins of the world?
Of His ascension to the right hand of the Father?
Are these questions to be doubtfully canvassed in the
pulpit? Are we to hesitate and waver? If we must
hesitate and waver at all, let us do it, not in the pulpit,
but out of it. The man who hesitates concerning
the fundamentals of religion, has no right to enter the
pulpit at all. On the central topics of the Gospel,
ministers are and ought to be dogmatic.

IV. “In those days came John the Bapt .., preach-
ing in the wilderness of Judza, and saying, Repent ve,
for the Kingdom of Heaven is at hand.” This affords
me an opportunity of saying a few words on the
MoTIVE FORCES of his ministry. Now the Kingdom
wears two aspects : of wrath, to those who obstinately
refuse allegiance to it ; of grace, to all who submit and
accept its overtures of peace.
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1. The first element is the Divine wrath. This
is the truth to which John gives special prominence.
Severity accords better than grace with the genius of
his mind and of his dispensation. Every kingdom,
whilst conciliatory to its confederates, is terrible to
its foes. “Who hath warned you to flee from the
wrath to come?” The Jewish nation was about to
be overwhelmed by an irresistible outburst of Divine
fury. It bad enjoyed advantages beyond all the
nations of the earth; but instead of magnifying God
for them, it magnified itself upon them. The Jews
excelled the other nations in privileges, not in con-
duct. Divine anger was hovering like a thunder-
cloud over them, ready to burst upon them in wild
cataracts of sad misfortune. It was their imperative
duty to “flee.”

What is true of the Jewish nation as a whole, is

N_true of every individual sinner in this congregation.

“ The wrath of God abideth on him.” Fleé—flee—
flee. But whither?  Whither, too, but to the place
God has appointed? “ There is, therefore, now no
condemnation to them who arein Christ Jesus.,” A
company of travellers were journeying together
through one of the vast prairies of America, covered
with the hay and stubble of centuries. As they were
about to encamp for the night, the guide observed
that the fringe of the distant horizon looked ruddier
than usual. Presently he gazed again, and the sky
appeared to be all in flames.  The solemn truth
dawned on his mind that the prairie was on fire.

What to do? Escape through the high, entangling
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grass in their then weary and exhausted state was
impossible.  He therefore struck a match, set the
grass on fire just where they stood. The fire burnt
slowly at first, more fiercely afterwards. Presently
it burnt a large circle, and the guide looking with
satisfaction at it devouring its way to mect the
fierv wave that was rolling towards them, cried out
to the company—* Rush into the circle; stand all
where the fire has burnt.” Within that circle they
were all safe, notwithstanding the wild conflagration
that was raging round them on every hand. And
as I look far away to the sloping horizon of time,
I behold the firmament red with the wild flames of
the Judgment Day. “The heavens’shall pass away
with a great noise, and the elements shall melt with
fervent heat; the earth also and the works that are
therein shall be burned up.” [Is there a place of
refuge where poor trembling sinners may witness
the grand panorama of worlds all in a blaze shooting
like rockets through the sky, and yet be saf¢?  Yes!
Another fire was kindled on Calvary, it burnt
fiercely and hot; but, blessed be God, it burnt a
place of safety for us. We are now invited to
enter within the Circle of the Sacrifice. * Stand
all where the fire has burnt ”—no harm shall befall
you there. .
2. The other factor is Divine Grace. John
dwelt ahiefly on the Divine Wrath; but we, living
at the zenith of the Gospel dispensation, should
expatiate more particularly on Divine Grace. Re-

pent—why?  Because Wrath 18 coming. Repent—
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why? Because Grace has come. Grace has over-
taken us before Wrath, and by acceptmg the Grace
we may escape the Wrath. John lived just before
the Sun of Righteousness arose, the coldest hour of
the long night. He therefore snatched a few flaming
brands from the Everlasting Burnings, and wildly
flung them here and there on the sea of ice. The
flames glowed fiercely, and thawed the ice wherever
they fell; but the. thawing was only in patches.
But now the Sun has risen high above the horizon,
he has climbed the slopes of the morning, he ‘sheds
down his light and heat, and the ice is gradually
melting from pole to pole. In flinging the flames
about there is more excitement; but the Sun melts,
though silently, yet more effectually. Wrath frightens
and overcomes; Grace wins and subducs.  Repent
—why? “Our God is a consuming fire.” Repent
—why? “God 1s love.”




\
Iv.

The Temptation uf~ CThrist.

*Then was Jesus led up of the Spirit into the wilderness to be tempted
of the devil."—ST. MATT. iv. L.

~ A HOT controversy was waged in the Middle Ages
Could Christ

sin?  One class of theolagians, taking their stand on

concerning the peccability of Christ.

His Divine nature, answered in the negative ; another

class, taking their stand on His human nature,

answered in the affirmative.  Orthodox divines, how-

ever, all agree that He had the power not to sin ; and

that was the power humanity most urgently needed.

The power to sin was common enough; alas! too

common, in this world of ours. Unfortunatelv it does

not require much ability to sin.  What was rare

among men was ability not to sin; and this ability

Jesus Christ possessed, and 1s willing to impart to all
His faithful followers.

Taking this truth then for granted, I now proceed
to the consideration of the Temptation of Christ, as
Time will not allow

presented to us in the context.
g me to comment on the numerous theories touching

this subject; as much as I can do is to comment on
the story as related by the Evangelists.
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I. JEsus LED uP OF THE SrIRIT.

Luke says that He was /led, Matthew that He was
led up, words signifying the concurrence of His will
with the impulses of the Spirit.  He was not led re-
luctantly like a victim in the train of the victor; He
supremely desired to retire for a while from human
society, till He could again compose His excited
feclings consequent on the marvellous revelations
granted Him in His baptism. Mark uscs a stronger
word: “ And immediately the Spirit driveth Him
into the wilderness.” His capacious nature was
filled to the brim with the Holy Spirit.  As the wind
blows in the unfolded canvas ol ship and bears her
powerfully along, so the Divine afflatus blew quite a
gale in the outstretched faculties of the Saviour, and
carried Him out of public view into the solitudes of
the wilderness. He was in a state of unusual excite-
ment, the Divine seeming for a time to overpower the
human. But the frue Divine always moves in the
lines of the true human, so that after all the “ driv-
ing” 1s only “leading.” The Divine power does
not break, it only bends, the human will.

II. Jesus led up of the Spirit into the WILDER-
NESS.

What wilderness 1s here meant cannot be defi-
nitely settled, probably one of the Judzan wilder-
nesses. Observe the marked contrast between Christ’s
temptation and Adam’s. Adam was placed in a
garden—the scenery charming and food abundant;
and yet he fell. But Christ was tempted in a
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wilderness—the landscape grim and food scarce ; and
vet He stood. Amid every advantage to stand,
Adam fell ; amid every facility to fall, Christ stood.
The question, no doubt, has often presented itself,
Why lcad Him into a wilderness? Why mnot con-
duct Him to some secluded enclosure, well stocked
with frait trees, from which He might occasionally
refresh His exhausted nature? The answer is—that
the Saviour must be absolutely deprived of all carthly
resources, and thrown back entirely upon His moral
centre. He must stand in the bare nakedness of
His inner personality, and’ fight out the great battle
of humanity without any extraneous aid, and thus
demonstrate for ever Hjs love of the right and
hatred of the wrong for their own sakes.

St. Mark adds anqther very significant feature—
“He was there with the wild beasts.” The preposi-
tion “with” signifies He had established Himself
with them on terms of happy intimacy.

He was
under no necessity of devising means of protection
against_their sudden raids; He moved among them
on terms of sweet amity.

-

In His holy présence
their ferocity seemed immediately-to depart. They
were once more brought into right relationship with
man and with one another.

‘ Among wild. beasts ; they at His sight grew mild,
Nor sleeping, Him, nor waking, harmed.”

Man in his creation was entrusted with the
. supreme sovereignty of the world. “Have domi-
\_nion over the fish of the sea, and over the fowl of
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the air, and over every living thing that moveth
upon the earth,” “The Lord God formed every
beast of the field, and every fowl of the air, and
brought them unto Adam.” But through sin man
lost his rightful dominion. The moment man fell
from His allegiance to God, the universe fell from
its allegiance to man. Adam’s fall involved not
only himself and his posterity, but the entire world.
In his fall the lion and the tiger fell; even the soil
of the earth became impoverished. “ Cursed is the
ground for thy sake.”” Before the introduction of
siny, Adam dwelt with the beasts in Paradise on
terms of closest friendship—nature had not theh
grown wild. But upon the entrance of evil, the
nature of_man and of beasts became sadly deterio-
rated—man grew cruel, and the beasts grew fierce.
Vestiges of the original sovereignty continued to be
seen throughout the centuries.  When human nature
and the animal nature were brought face to face, the
former generally succeeded in dun(')nstr;ningits supe-
riority.  Still their relation was one of warfare and
animosity. But when Christ, “the sccond man,”
appeared, free firom the degrading taint of sin, the
old relation was temporarily re-established, and
the old kingship revived. The lion, the tiger, and
the leopard instinctively acknowledged Him as their
lawful monarch, and made Him obeisance accord-
ingly. The Lord God led the wild beasts to the
first Adam; He led the second Adam to the wild
beasts. The disturbed harmony of Eden was restored
in the wilderness. On the same principle we are to
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understand the striking incident in Christ’s last
journey to Jerusalem. “ And He saith unto them,
Go your way into the village over against you ; and as
soon as ye be entered into it, ye shall find a colt tied,
whereon never man sat: loose him, and bring him.
And they brought the colt to Jesus, and He sat upon
him.”  How came an unbsoken colt to walk quictly
to town, and to carry its burden sedately the first

time it was ever, ridden? The answer must be
found, not in the skill or dexterity, butin the moral
character of the Divine Rider. He manifested such
royal dignity and gentleness that an untrained ass at
once submitted’ willingly to His rule. Goodness is an
unrivalled tamer of the animal creation. And His
sojourn in the desert with savage, bloodthirsty beasts
1s an infallible pledge of the sure advent of the mil-
lennium. His short life of thirty-three years is* the
type and condensation of the | life of
humanity.

IT1. Jesus led up of the Spirit into the wilderness
IMMEDIATELY AFTER His Baprism.

The Evangelists take care to note that His with-
drawal at once succeeded His Baptism.  The sequence
of events, no doubt, i1s governed by a deep rhythm,
whether we be able to discover it, or not. What,
then, was the object of His sudden disappearance?

1. One object, doubtless, was to commune with
His Father. The strange occugrences of the Baptism
threw His nature, moral and intellectual, into a
seething ferment. "l‘h‘c witness He had just received

to His I
being, an
retired, ti
there to

safed Hin

bosom wk
contempla
forgot all
nature.
“And 1n
buried Hi
entered e:
poses of H
2. Anot
of His lif
His life 1s,
was alread
recognise
f()rty days
Idea respe
capacities
were giver
fectly awa
ﬁ)]low, anc
(-\wounter.
/f’ninistr_v, I
"He makes
word and
teaching, o
no improv
in the Te:




THE TEMPTATION OF CHRIST.

75

to His Divine Sonship thrilled through His whole
being, and evoked a deep and awful response. He
retired, therefore, into the loneliness of the desert,
there to reflect devoutly on the revelation vofch-
safed Him, and to find sweet repose in the paternal
bosom whence He came. So absorbing was His
contemplation, that, like Moses on the Mount, He
forgot all the most urgent necds of His physical
nature. “ He fasted forty days and forty nights.”
“And in those days He did eat nothing.” He
buried Himself decp in the bosom of God, and
entered eagerly and sympathetically into the pur-

poses of His love.

2. Another end in view was to realise the plan

of His life. To say that Christ drew a plan of

His life 1s, perhaps, hardly right.

capacities could receive, the

In fact, the plan
was alreadv drawn; He had only intelligently to
rccognise it, and then firmly to execute it. For
forty days He endeavoured to compn})cnd the Divine
Idea respecting Himselt; gradually§as His human

Divine

revelations

were given. He came out of the wilderness per-
fectly aware of the selt-denying course He was to
(’Yllow, and of the stubborn resistance He should
ehcounter. From the first moment of His public
'/f’ninistry, He is free from hesitation or wavering ;
He makes no tentative efforts; He stamps on every
word and deed the impress of perfection. The
teaching, of course, is characterised by progress; but
no improvement, mental or moral, is discernible
in the Teacher. Take in your hand an English
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.

Grammar. You discover progress in the plan of
the Grammar; the last lessons are more advanced
than the first ; but you do not discover progress
in the author. He could not have evinced such
mastery of the subject in the first pages, did he not
know the end when he composed the beginning.
Thus progress marks the teaching of Jesus Christ.
The first eighteen months of His public ministry are
characterised by cheerfulness, bordering almost on
buoyancy, and contain hardly an allusion to His
death. But the last eighteen months are deeply
'tinged with sadness, now and again verging almost
on despondency, and teem with allusions to His
approaching end. Some see in the change of tone
a change of plan, but I perceive in it only progress.
He could not have taught with such authority and
certitude in the early stages of Hisiministry, did He
not foresee the tragic events of the close. Into
those forty days was compressedthe, thinking of the
twenty centuries which have folfowed. In that
brief period He thought out the( leading truths of
the Church from that date until now,. What
intense thinking! No wonder He had no time to
attend to the necessities of His physical nature.

3. Another object he had in view was to
encounter the Devil. Run with the wind, and you
hardly know it 1s blowing. Run against it, and
you are convinced of the existence of a resisting
medium ; and in direct proportion to the speed with
which you run, will be your consciousness of the

force with which you are opposed. Thus as long
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as you run with the Devil and promptly do his
behests, you may be inclined to deny his existence.
Disobey him, and you will be made painfully aware
of a spectral being casting his dark shadow upon
you, and endeavouring to thwart all your efforts in
the direction of goodness and holiness. The Divine
and the Devilish are closely allied in human experi-
ence. In this world the Devil-consciousness is in
lirect proportion to thé God-consciousness; where
the latter 1s superficial, the former is proportionately

shallow. The measure of our sympathy with good-

ness 18 the measure of our antipathy to evil.
Whereas the saints almost jnvariably belicve firmly
in the Devil—St. Paul, St. Augustine, St. Luther—
and dolefully bemoan his sore temptations, the
poets and philosophers are disposed to ridicule him
and,deny him.  Why? Because in the absence of a
consciousness of the Divine, a vivid conscious-

ness pf the Diabolical is well nigh an impossibility.
the Baptism is remarkable for the conscious-
which burst in upon the Saviour. A
warm glow of holy enthusiasin pervaded Him, body,
mind, and spirit.  He never afterwards, perhaps,
attained such lofty heights of ecstatic experience.
Of course, He was full of the Holy Ghost all along
from the Baptism to the Crucifixion ; but fulness of
the Holy Ghost does not imply a state of continuous
rapture. A believer 1s as full of the Holy Ghost
when he 1s asleep as when he 1s awake, when his
feet follow his sccular avocations as when his coun-
tenance glistens in the Sabbath worship.  Neverthe-
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less, the tides of his emotions continually ebb and
flow. In like manner, Christ was always, after His
Baptism, “full of the Holy Ghost;” but His spi-
ritual experiences often fluctuated. His emotional
nature, [ imagine, was never more powerfully wrought
upon than at His Baptism. A joy almost too ex-
hilarating to bear thrilled through all the chords of
His being. It follows that in the period immediately
succeeding He would most fully realise His anta-
gonisim to all that is inimical to God. Thus the

Baptism with the Holy Spirit must, in the nature of

things, be succeeded by the Baptism with the Evil
Spirit.

IV. Jesus led up of the Spirit into the wilderness
immediately after His Baptismn to be TEMPTED.

Now “ to tempt” has two meanings: ﬁrfyto try,
test, prove ; next, to allure, seduce, entice téevil.

1. To try. “He was led up of the Spirit into
the wilderness to be tempted;” that 1s, to be tried
or proved, that He might reveal His celestial mettle
and show clearly of what stuff He was made. The
man who is never tried knows not 'his own strength ;
nav, he acquires not the strength of which he is
capable. An untried spirit necessarily means an un-
developed spirit. “God, therefore, makes every moral
being, whether angelic or human, go through a
severe process of probation. In exercise only can
man, physically and spiritually, gain strength. Con-
sequently, if Christ was to become morally stronger
than all other men, it could only be by being morally
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exercised above all other men.  Sinlessness is nega-
tive, holiness is positive; and it was requisite the
“second-Adam,” like the first, should engounter the
temptation of the devil before His sinlessness could
unfold into holiness. The temptation was, therefore,
not a matter of choice, but of stern necessity, in the
development of His character.

It, furthermore, revealed the latent forces which
lay deep down in His nature. He had just felt the
Divine call to be the Saviour of the race. But has
He the moral calibre necessary for His task ? Is He
endowed with the powers of doing and suffering
adequate to carry Him through till “ He brings
forth judgment unto victory ”? At the first outset
He is led to a personal encounter with the arch-
fiend ; the Deliverer and the Destroyer are locked in
a death-struggle. And no sooner has He practical
demonstration of His superior might than a new
confidence possesses Him. “ He returned unto
Galilee jn the power of the Spirit.” What was only
plenitude of the Spirit at the commencement of the
Temptation, becomes the “power of the Spirit” at
its close. And forthwith He began to “cast out
devils.” Having overcome the Prince of devils, H «
cast out the httle devils with casc. “ He cast them
out with His word ”—only with His word. +No
grappling of spirit with spirit, no strenuous wrestling
as of giants in mortal combat—that*was behind in
the wilderness; His mere word sufficed to drive them
wt like vipers trom their hiding-places.

2. To allure to evil. The question may natu-
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il

rally be asked, Why did the Holv Ghost lead Hin \

to be tempted, whilst we are taught to pray that we )

may be delivered from temptation? There 1s some-
thing im the text startling to the ordinary current of
our thoughts. . But we should remember that Jesus
could not be thoroughly tried without being tempted,
nor thoroughly tempted without being seduced to evil.
The first meaning 1n its fulness icludes the second.
To be thoroughly-tried means to be tried, not in one
way, but in every wav; not only by suffering, but
also by sin. Divine Wisdom thought proper to
expose the “First Man” to the temptation of the
Devil, and shall the “ Second Man” escape? Hu-
manity is sorely tried by suffering, it is true; but it
is and always has been Tpore sorely tried by sin; and
Christ must not escape the peril—the only great
peril—to which His human brethren are all exposéd.
Not only He must bear the burden of sin’s guilt, but
He must feel the force of sin’s tempfation. The
solicitation of Himn to evil formed, therctore, an indis-
pensable process in the way of salvation.  Strike out
the temptation, which is a stumbling-block to- so
many commentators, aid you have no*Saviour. No
one can deliver from the power of the Devil who has
not first conquered the Devil. The temptation was
necessary to perfect Him as a Saviour, and an im-
perfect Saviour would be no Saviour at all.

V. Jesus led up of the Spirit to be tempted of the

DeviL. The question inevitably arises—Whence did
the suggestions to evil arise ?

(
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1. A few writers go on the supposition that they
had their origin in a fellow-man—in a scrife or a
deputation of scribes, despatched from the Sanhedrim
to submit to Him the conditions upon which they
would hail Him as the long-promised Messiah.  But
as the history contains not the slightest intimation
to that effect, we are bound summarily to dismiss it.
The materials of the temptation were probably sup-
plied by the ideas in vogue in Jewish society at the
time. But we should not forget that “the spirit of
the times” 1s often the spirit of evil.  There are
spirits which rule in the air.

2 Many otherwise fair authors seem to trace them
to the natural operations of Christ’s own mind. As
He was gently reclining in a cave of the wilderness,
reflecting on the dismal condifron of the world and
the course He should. pursue therein, the train of
thought here parabolically described started itsclf.
The different temptations arose in virtue of the law
of suggestion, and thercfore did not argue the exist-
ence of evil in Christ.  But no sophistry, however
plausible, can explain away the plain truth that, if
the thoughts were morally wrong, as contessedly they
were, and originated gpontaneously in the mind of
Jesus, then His nature must have been corrupt. Evil
thoughts are never dissociated from an evil Heart.
But we aré taught He was “harmless, undefiled,
separate from sinners.”  “Harmless ” in that He did
not originate evil; “undefiled” in that He was net
contaminated by evilj “separate from sinners” in
that He neither imparted nor contracted evil.

F
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3. [t remains, therefore, that the temptations must
have proceeded from a personal Devil. “To be
tempted of the Devil.”  “The Tempter came unto
Him.”

If it be asked, How the Tempter came? In what

shape? I camfot tell. Maybe that he came as a
bare naked spirit, and whispered inaudibly, yet dis-

tinctly, in* the Saviour’s ear his wicked thoughts.
But I confess that I am inclined to believe he ap-
peared in visible corporeity. Not, however, as pictured
in the storv-books of our childhood—an ugly satyr in
rags, with his tail and horns and cloven feet clearly
visible. It would not require much moral courage
to repel indignantly the insidious approaches of such
an one. In my illustrated copy of Milton, the artist,
borrowing his conception from the poet, portrays
him as a rustic shepherd with the pastoral crook in
his right hand and a bundle of fire-wood under his
left arm. But I rather think that he'appeared as
an angel of light or some high ecclesiastical or civil
functionary, one whose outward mien would lend
weight and plausibility to his arguments. You ask,
Why I believe in the visibility of the Devil?  First,
because that 1s the first impression the narrative
makes on every unsophisticated reader. Second, be.

cause a visible emb»diment would lend force to the

temptation. A siiless nature is not as accessible as
a depraved nature to sinister influencesy a sinless
nature, it scems to me, can most effectually be
tempted through the bodilv senses. A fallen nature
has sin within, ready to respond to the artfal solici-
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tations of sin without. “The Devil entered Judas ”
—he found an open atenue by which to commune
with the traitor spirit. But the Devil could not so
enter Jesus. The puritv of the Saviour, in virtue
of the law of antipathies, cflectually barred his
entrance. Likes attract, unlikes repel. There was,
therefore, no facile way of access to the mind of
Christ except through the open gates of the senses;
and to gain access thereby the adversary must become
visible, capable of articulating human speech. This,
I believe, was the rcason he had to embody him-
self in a serpent before he could tempt oyr sinless
Representative in Paradise ; and the same reason de-
mands he should assume the semblance of a human
body to tempt our sinless Representative in the
wilderness.  Good spirits, possess the power to
materialize themselves, then why not evil spirits?
At the close of the temptation, “angels came and
ministered unto Him;” and in Gethsemane “an
angel appeared unto Him, strengthening Him.”
And if angels have inherently the power to assume
human shapes, then why not devils?

What impression did the Devil's temptations make
upon Christ? Did they awake any respons: within
Him? We must answer Yes and No. Yes, from His
physical and iutellectual nature; No, from His moral
nature, and the moral nature is the seat of good and
evil” Did they meet with no response, there would
have been practically no temptation. But the

Scriptures teach us that He felt the power of temp-
tation. “ He suffered, being tempted ;" that is, ghe
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temptation violently wrenched His nature, causing
Him acute mental agonyv.  Take the first temptation
—* Command that these stones be made bread.”
Were this suggestion made to Him in the midst of
plenty, 1t would have darted oft’ like a wooden
shaft from a marble pillar, and left not a trace
behind. But at the time the ‘pangs of starvation
were upon Him.  In His hunger, therefore, the
temptation gained a foothold; in His natural appe-
tite it found a place to grip Him. His bodily cravings
at once joined i1ssue with the solicitations of evil, for
the stomach knows no distinction between good and
bad; and as a consequence the Saviour felt His whole
being upheaved and convulsed to its deepest depths.

Take the other temptations. ¢ Then the Devil
taketh [im up into the holy city, and setteth Him
on the pinnacle of the Temple.” ¢ Again, the Devil
taketh Him up into an exceeding high mountain.”
[ take the words literallv.  To understand them
literally up to the fourth verse, and spiritually after-

wards, as most commentators do, 18 to mtroduce

into the narrative two antagonistic principles of

“}t:rprcration, and to rob'the temptation of a great
deal of its force.  “We cannot bring ourselyes to
believe,” exclaim the learned critics, - that the
blessed Saviour should be so. far surrendered to the
power of the Devil, as to be led on foot or trans-
ported through the air, frong place to place, at the
Devil’s pleasure.  We rather picture Him as sitting
under the shadow of a huge rock in the desert, and
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old story again—men cannot l)cl\icvv as much as the
Jible affirms.  The temptation must be shorn of a
part of its realitv, to square with ()un‘ precorfeeived
notions respecting the power of the Ewil Spirit, and
the proprieties that should be observed \)(('L\"H‘cn him
and the Saviour of the world. But the fact 1s—the
Saviour was more severely tempted and more roughly
handled by the fiend than we are bold enough to
picture. It 1s with this as with other truths —the
letter of the Bible coes farther than our specious
philosophies.  The believers i the letter are intel-
lectually bolder than the advocates of the svmbolic
interpretation ; they think and believe more, not
less.  The temptation of Christ was severer than
our learned commentators dare conceive. The Devil
had a terrible power over His body and mind, a
power similar to that he had over Job, not alto-
gether dissimilar to that he exercised over demoniacs,
and yet Hhis moral nature continued all through in
its strict ntegrity without twist or flaw ! The
Saviour was feartully bruised in His dread conflict,
with the malignant foe ; His entire nature received a
terrible shock.  “ He shall bruise thy head, and thou
shalt bruise His heel.”  We cannot believe it, crv
the critics.  Very likely not; it is almost too awful
for belief. .

VI. Jesus led up of the Spirit into the wilderness
immediately after His Baptism to be tempted of the
Devil in ALL POSSIBLE WAYS.

I. Notice the extraordinary pru/ungntion of the
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temptation.  Two of the Evangelists inform us
that it extended over the fortv days. The Dewil
eagerly witnessed His baptism, persistently dogged
His steps in the wilderness. The very presence of
the Devil must have had a depressing influence upon
Him. Some climates repress the energy of the
blood ; and some persons by their mere presence
freeze our buoyancy. In words they may praise
goodness; but their very breath, like the east wind,
blasts its'bloom. A deadening influence emanates
unconsciously from them and damps our ardour.
Margaret in Faust felt this withering influence of
Mephistopheles— R ‘
“ His presence chills my blood ;
Besides, when he is near I ne’er could pray,
And this it is that eats my heart away.”

And no doubt the Devil’s presence cast a chill on
the delicate lily of the Saviour’s humanity. This
unconscious, but sickly, influence must form a con-
stituent element in the temptation of the forty days.

2. The wide area covereds by the temptation is
as remarkable as its extraordinary length. “ When
the Devil had fimished all the temptation, he de-
parted from Him.” ¢ All the temptation,” literally,
every temptation. The Devil had completely ex-
hausted all his wiles; he had directed his virulent
attacks upon every power and faculty of the Saviour.
The first temptation was directed against His physical
nature ; the second against His spiritual nature; the
third against His intellectual or imaginative nature.

No point was left unassailed. “ He was tempted in

all point
m all p
entire ¢
taculty f
same fac
knows e
temptati
the same
cisely 1n
suffering
Christ h:

3. To
we must
tion baff
us to ui
very last
baptism,
Divine e
Spirit, th
any impr
spiritual
tion. Ev
as the te
in viruler
temptatio
their stre

which on
day quite
temptatio
changed i
perhaps, 1




THE TEMPTATION OF CHRIS 87

. us all points like as we arc.”  Not in a few points, but
Yevil in all points. He was tempted round about the
roed entire circumference of His being.  There is no
s of faculty for action or endurance tried in us but the
)pon same faculty was preyiously tried in Him. He
the knows exactly how every man feels under every
ence temptation ; not because He suffered preciselv under
raise the same circumstances, but because He suffered pre-

ind, cisely in the same faculties. No trial, no sorrow, no
\ates suffering can befall us in any point of our being but

our. Christ has suffered the same.

e of 3. To the length and breadth of the temptation
we must add its depth. The intensity of the tempta-
tion baffles our description.  The Evangelists give
us to understand that it steadily increased to the
verv last.  The davs immediately following the

I on baptism, when*-He was at the white heat of the

This Divine enthusiasm, all aglow with the fire of the

con- Spirit, the assaults of the fiend could hardly make

ays. any impression upon Him. In that high state of
n is spiritual temperature man is well-nigh above tempta-
Then tion. Evil suggestions die before they are born.  But

de- as the temperature cooled, the temptation increased

ally, in virulence ; and when He was at His weakest, the

oy temptation was at its strongest. Temptations borrow
ilent their strength from our weakness. The temptation
. which one day we cast from us in an instant, another
sical day quite overpowers us. Why? It is the same

the temptation? Yes, but we are not the same ; we are
ture. - changed in mood and circumstances; we are changed,

A% perhaps, in health. When we are bodily and men-
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tally strong, the temptation is weak; when we are
bodily and mentally weak, the temptation is strong.
Thus Jesus, on His first retirement to the wilderness,
fresh in body and flushed in mind, could hardly be
reached by temptation. But as the forty davs wore
on, and His vigour gradually declined, temptation
was gathering strength at the same ratio.  When
His body utterly collapsed for want of food, and His
brain reeled almost deliriously under the awful strain,
the temptation had gathered fearful strength and
burst upon Him in terrible furv.

Wide surtace and creat depth scldom go together.a

Jut thouch the temptation of Christ covered the
entire arca of humanity, vet in every point the temp-
tation was most intense.  Everv facultv in Him was
stratned  to 1ts hiehest tension.  Never was there
such tremendous torce brought to bear upon any one
as upon Himj His whole nature quivered under the
awful concussion.  “ He suffered, being tempted.”
The desperate assaults of the ‘Enemy, inspired as
thev were by the fellést. mahgnity, gave Him keen
anguish 3 His holy nature was severelv bruised.  His
divinity did not blunt the edge of the satanic ap-
peals; rather did He, b cause of His divinity, feel
then all the more keenly,  As His Divine nature did
not deaden His suscepuibilities to phvsical pain, but
rather excite and intensity them, so 1t did not numb
his susceptibilities to moral pain, but rather quicken
and sharpen them.  The storm which creates only
tinv ripples on the inland lake, produces mountain-
ous waves upon the Atlantic.  “ He suffered, being
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tempted,” and all the more because of the Divine
volume of being within Him.

He did not live long in the world, but He sus-

tained 1n that brief period the whole force of every

temptation which may possibly assail humamtv. He
did not live long, but He lived much.| He lived
through lite.  The majority of men live only through
a small portion of life. A man spends eighty vears
i the world, and vet, at the end of that long term,
vast tracts of experience remain which he has not
touched. But Christ traversed every region ot life,
drank the goblet to its very dregs. It is a com-
mon remark that when Christ died, He finished
dving—He went through death and emerged  tri-
umphantly the other side.  Others die—die—die, but
thev never finish dvine.  But Christ died the death,
He finished dving; “ He accomplished is decease
in Jerusalem.” The same remark 1s cqually applicable
to His life.  He lived through life.  In thirtv-three
vears He exhausted cverv emotion it is possible for
man to experience.  He cried out on the cross, ¢ It
1s finished.”  Not only had He fimshed doing, but
He had finmshed feeling.  Had He lived ‘a hundred
vears longer, there would be .no new regions of ex-
perience for Him to explore.  He finished living ere
He began dving.  He traversed the whole continent
of finite existence, and vet “ without sm.”

A vague, undefinable tfeeling lurks in many minds
that 1t cost Him less than 1t costs us to resist  the
Wicked One,” that He conquered in virtue of the
active exercise of His Divine attributes. But we
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should endeavour to distinctlv apprehend that the
battle was fought out on the ficld of our humanity,
and won by forces available to every child of man.
He trinmphed, not as God, but as man. It is not
without a purpose that the Evangelists all note that

Jesus was

an hungered.” His hunger must not be
overlooked 1n our estimate of the temptation. The
Devil chose the hour most favourable to the accom-
plishment of his infernal designs, the hour of the
Saviour’s extreme anguish, when a sinking, dying
sensation had possessed Him, in consequence of His
long fast, when body and mind seemed utterly to
collapse.  He will succumb? No; Christ at His
lowest vanquished the Devil at his highest; the
Saviour at His weakest routed the adversary at his
strongest. Here, then, we behold the strange spec-
tagle of humanity in its extremest condition, on
the very brink of starvation, overcoming * princi-
palities and powers.” Weak man at his weakest
proved too strong for the Devil at his strongest.
You may rest assured the Devil exerted himself to
the utmost to give His nature a wrong bent, His
faculties a false, development. He marshalled all
his forces to overbear Him—to press Him in the
direction of evil. We all incline to evil. Look at
the forest; you can say from the bent of the trees
from which quarter the wind chiefly blows through-
out the vear—more boughs branch out on one side
than on the other. And if you look on the dense
forest of humanity, you can easily infer from the uni-
form bias of mankind that a strong current has been
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steadily blowing them in the direction of evil.  The
same current blew on Christ. Did He bend? No;
“tempted like as we are, vet without sin,” He ap-
peared when the wind was blowing higher than usual,
when it had waxed to a furiovs tempest. Men by the
score were possessed of devils; there has not been

such a period in the world’s history before or since.

The blast blew fiercelv. The scribes and priests and
elders of the people—the hearts of oak of the nation
—were shaken to theroots. Did Christ yield? Noj;
He stood firm and erect in the midst of the storm.
“ When the Devil had finished all the temptation, he

b

leaveth Him.” ¢ Tempted 1p all things like as we
are, vet without sin.”

His victory 1s a source of encouragement to us.
When Correggio first saw the unrivalled creations of
Raphael, he rapturously exclaimed, “I also am a
painter!” The successes of Raphael carried inspira-
tion to his soul. And when we read that Christ
held on His way without swerving to right or left,
notwithstanding the tremendous pressure brought to
bear upon Him, a fresh courage possesses us, and we
cry out, “ We also are men!” What the “man
Christ Jesus” did, we also may hope to do in His
strength.  ““ Resist the Devil, and he will flee from
you.”
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Fesus Christ as a Public Teacher,

* And seeing the multitudes, He went up into a mountain: and when
He was set,| His disciples came unto Him ; and He opened His
mouth and taudght them.”—ST. MATT. v. 1, 2

gy 2.

~

. A .
‘“ And it came to pass, When Jesus had ended these sdyings, the people \

were astonished at His doctrine : for He taught them as one hav-
ing authority, and not as the scribes.” —ST. MATT. vii. 28, 29.

STupENTS of the Saviour’s historv generally observe
that the first vear of His public life was chiefly re-
markable for the “mighty works ” He performed,
and the last vear for the “mighty words” He de-
livered. At the outset miracles, at the close sermons.
We are able partly to discover the reason for this
procedure.  The Saviour’s first duty was manifestly
to arrest public attentiony~and call together a
crowd; and this He could”more successtully do by
performing miracles than by delivering sermons.
Works alwavs more deeply impress the untutored
than words.  Some one has compared miracles to
a « bell; and the comparison 1s a very felicitous
one. And in the verses hefore the“text we see
Jesus Christ  going “round about all Galilee,”
ringing the bell of miracles. To whichever neigh-
bourhiood he went He rang the bell—He healed
the sick or cast out

devils. As a natural conse-
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¥ [

quence people turned out eagerly from their houses
and villages Q-) ascertain the cause, to learn why the
ball was ringing, especiallv the great bell) the bell

which had ot rune ‘betore for five or six centuries.

They ]]g““m heard the hittle bells of the seribes and

Phariscdeying, but this is the first time for them

to hear God’s bell ring.  Consequently thev flocked
from all the hamlets and towns to inquire the reason,
“There followed Tim great multitudes tronr Galilee,
and from Deccapolis, and from Jerusalem, and trom
Judea, and from beyond Jordaw.”

Here 15 a large congregation gathered  together by
the bell of miracles ; now then for a sermon worthy
of the occasion. A congrdgation first, a sermon
afterwards.  “ And secing the multitudes, He went
up into a mountain: and when He was set, His dis-
ciples came unto Himy and He opened His mouth
and taught them.”  That 1s the Evangelist’s intro-
duction «to - the serimon generallv known as the
Sermon on the Mount. “And it came to pass,
when Jesus had ended these sayings, the people
were astonished at His doctrine, for He taught them
as One having authority and not as the scribes.”
That 1s ghe Evangelist’s criticism on the scrmon
after 1t was delivered—a very fine criticism, for it
was a very fine sermon. Now if we put the intro-
duction before the sermon and the eriticism atter the
sermon In juxtaposition, we shall learn that this re-
markable discourse was delivered, not only i the
hearing of the disciples, but also i the hearing of
the people. The subject, therefore, which presents
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: [
itself to our meditation 1s—Jesus Christ as a Preacher);
in other words, Jesus Christ as a Public Teacher. The

subject divides 1tself naturally into three parts :—

[. Jesus Christ speaking.

[I. Jesus Christ speaking with authority.

ITI. Jesus Christ speaking with authority tq.the
people.

[. Jesus Christ spEakiNg. Two sentences are
used 10 the text to describe His great power and skill
as a speaker.

1. The first 1s this: “ He opened His mouth
and taught them "—words denoting the naturalness
of His speech “ He opened His mouth.”  Many in-
wenious conjectures have been made respecting the
precise meaning of these words.  Stier explains
them thus: “ Humanity 1s the mouth of creation,
Christ 1s the mouth of humanity.” Luther explains
them thus: “Open thy mouth, speak boldly, finish
quickly ”—a very necessary exhortation to preachers
who are apt to spin out their sermons longer than the
hearers can spin out their patience.  But they seem
to me to contain a clear intimation that to Jesus
Christ to speak was no effort. He had not to elabo-
rate. Hif discourses betorehand. He had only to
open His mouth, and Divine thoughts at once flowed
out r'a deep yiver of golden speech.  Read the ser-
mons of other men and you everywhere discern signs
of effort, symptoms of a certain straining after eflect.
Read the sermons of: Jesus Christ and you nowhere
perceive signs of effort ; in all His utterances you are
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herl consciots of the most sercne repose. ks thoughts
Thé grew freely, naturally, spontaneously within Him, like
primroses in the corner of a field. He had only to
“open His mouth,” and forthwith “ ¢ricious” words
proceeded out thereof.  We are taught to look upon
Him as a Prophet, Priest, and Kine; awd in the text
the for the first time He assumes publicly the office of a
Prophet. What, theny 1s the fundamental idea of

. a prophet?  Well, the Hebrew word for prophet,

<Ll the famous word nali, 1s derived from another which
signifies “ to bubble up.”  In Isracl, therefore, a pro-

sath phet was compared to a fountain of water gushing up

. spontaneously from the gmund,}nd, without the aid
bR » . . . n . .

: of hvdraulic machinery, sending forth a mighty river
. . : & ENU

the to refresh the thirstv land. A prophet, then, is one

, whose thoughts bubble up spontaneously in his soul,
1ns = :

i without educational or anv other human aid. And
on, =

: Jesus Christ fulfilled the idea of a prophet as He did

ams * . . . .

ich every other 1dea. To speak to Hiun was no effort.
$ . . .

hers He had but to open His mouth, and majestic thoughts

ners J . . : . <

the at once flowed forth like water from a spring.  He

) was the most natural and easy speaker the world

2em « NJ , . > , ”»

sus ever saw. Never man spake like this man.

: 2. The second sentence is this: “The people

tbo- ) ) i .
y were astonished at His doctrine ”—words dcn()tmg
O - . - . P o)
el the effectiveness of His speech. “The people were
v

cer. astonished,” not at Him, but “at l([is doctrine.”
> Their admira'tion ran out, not in the direction of the
et Speaker, but in the direction of the sermon—an inci-
i dental but infallible proot of the exquisite perfection

are of His oratory. When the sun shines in His meri-
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dian splendour and covers hill and dale with his golden
radiance, ‘men exclaim, “How beautiful the' earth
looks! how fine the landscape m front of us!” They
mutter not a syllable” about the sunj; they forget
him in the intensity of their admiration for the earth
which heilluminates. But when the moon shines,and
only half enlightens the globe, men cry out, “ What
a fair, fine, full moon!”  They positivelv stop in the
street and gaze rapturously at her. Thev say not
a word about the earth; they forget her in the in-
tensity of their admiration for the moon. It 1s
precisely the same in the world of human kind. A
great man, like the sun, makes people forget him
in his subject 3 a little man, like the moon, makes
people forget his subject in him. A Afirst-rate
preacher sinks himscelt in his sermon; a second-rate
preacher sinks his sermon in himself.  This, savs an
ancient historian, incontrovertibly demonstrates the
superiority of Demosthenes as an orator over Cicero.
People listening to Cicero admired Cicero.  After
a grand oratorical display, everv tongue in Rome
would be set going to magnify the rare abilities of
Cicero.  The soundness or sophistry of the argu-
ment was overlooked —all the praise went to the
credit of Cicero.  But people hstening to Demos-
thenes forgot Demosthenes.  They returned home,
firmly knitting their brows, convulsively clenching
" their fists, and ominously hastening their tread,
saying, “ Let us go and fight Philip.” Not a word
about the matchless eloquence of the orator; they
forgot bim 1n the cagerness of their desire to go and
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hurl back the ruthless tyrant. And it is noteworthy
that at the conclusion of this discourse of Jesus
Christ, 1t 18 recorded that the people’s admiration
was directed not towards the Preacher, but towards
the sermon. The time was to come, it is true,
when He was to direct special attention to Himself,
but not as yct. His special aim now was to lead
their thoughts to the fundamental principles of the
kingdom He came to establish, and in this He suc-
ceeded admirably. He was doubtless the most mas-
terly speaker that ever addressed an assembly. “The
people were astonished,” not at Him, “but at His
doctrine.”

I. Jesus Christ speaking with AuTHORITY. * For
He taught them as One having authority and not as
the scribes.” The scribes were practically the philo-
sophers, poets, and commentators of Jewry; we are,
therefore, quite justified in taking them to represent
these three classes of men. “

1. “Hetaught them as one having authority ” and
not as the philosophers. Well, how did the philoso-
phers spca}(? They spoke hesitantly, had recourse to
long and (tortuous arguments, and at last arrived by
means of logical deduction at what they dimly sup-
posed to be the truth. They did not know the truth
—they only sought it.  Hence their investigations,
prolonged and intense though they were, are viewed
in the Bible as mere gropings. “ That they might
seeck the Lord, if haply they might feel after Him
and find Him.” If haply. There was a good deal

(&
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of “hap” m the teaching of the philosophers, but

there was fo hap in the teaching of Jesus Christ.
He never s;;k)kc at a venture ; His feet were planted
on the rock of cternal truth; His tread was firm and
vigorous. The philosophem were great reasoners;
but Jesus Christ never reasoned. He never arrived
at truth by way of argument, because the truth was
already present to his mind. What is reasoning?
The mind fecling its way from the known to the un-
known, proceeding warily from a near and manifest
truth to a truth more remote and obscure. Rcason-
ing 1s only a search after truth, and thcy only have
to search who do not alrcady possess.  Jesus Christ,
therefore, had not to search, for He was already in
possession.

Read the philosophers and they are always seek-
ing truth; they strain cvery nerve; they pant for
breath. Read the Gospels and you never see Jesus
seeking ; no strain or effort 1s anywhere perceptible ;
the truth is already in His grasp and under His com-
plete control.  Accordingly the philosophers taught
walking—they were peripatetics.  But Jesus taught
sitting—the truth was in his possession. “ And
secing the multitudes, He went up into a mountain;
and when He was set, He opened His mouth and
taught them.” “I sat daily with you teaching in
the Temple.”, “ He entered into one of the ships
and He sat down and taught the people.2) The
philosophers taught walking —they were secking
truth. Christ taught sitting—He possessed truth.
The great words of the philosophers are “ because ”
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and “ therefore ”—the two necessary links in every
chain of reasoning. But they are not the great
words of Jesus Christ. What, then, are His great
words? That 1s one, the word declare.  The only
begotten Son who is in the bosom of the Father, He
hath declared Him.” 1 have declared unto them
Thy name and will declare 1t.” His business was
not to draw inferences, but to make declarations.
The philosophers sought a God lost; the Saviour
advertised a God found. Another great word in His
ministry 1s the word festify. “ We speak that'we do
know, and testify that we have seen.” You know a
witness 18 not to appear in court to speculate and
theorise, but to testify that which he has scen and
heard. And Jesus Christ was not a speculator or a

theoriser-—a sceker after truth, but the witness of
truth. He spoke with the directness of an eye and
car witness.

2. “ He taught as one having authority ” and not
as the poets. How do they teach? They imagine,
guess, teach by happy conjecture. But Jesus Christ
never imagined—He knew; and inasmuch as He
knew, why should He again imagine? The great word
of poetry 1s the word * perhaps "—always understood
if not expressed. Men are not very certain of their
ground, and therefore they say * pcrhaps”—¢ Per-
haps like this,” “Perhaps like that.” We say
“ perhaps” a hundred times a day. But the word
“perhaps ” found no place in the vocabulary of the
Saviour. He never said the word “ perhaps.” Recad
the Gospels, and you find it not from beginning to
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end. A great doctrine in the education of men is
the “doctrine of probabiljties.” Only a year or two
ago one of the greatest Jiving statesmen wrote a
learned and elaborate article to one of the leading
London journals on this important subject. Men
are not quite sure of the truth; we therefore pile
probability on the top of probability to fornr what is
called a “«cymulative argument,” and conclude by
saving, “ Probably it is like that.”  But the doctrinc
of probabilitics found no place in the metaphysics of
the Saviour. Ile never uttered the word “ proba-
bility.” ¢ Perhaps ” and “ probably > are the great
words of poetry; but they are not the great words
of Jesus. Christ. What then afe His great words?
That 1s one—the word vai(y{‘ “ Verily, verilly—
indeed, indeed—amen, amen ”’—assurance doubly
sure. He takes His solemn oath that what He
says 18 the pure unadulterated truth. Men build
castles; the majority, however, build their castles in
the air; but as for that we are thankful for a place
to build them anywhere. Jesus Christ built castles
too, magnificent and grand ; but He never built one
in the air. No: He founded all His castles on the
immovable rock of eternal truth. Some fifteen
years ago or thereabouts a very able book was
published by two brothers of considerable repute,
entitled, “ Guesses at Truth.,” A very appropriate
title for all books of human composition—* Guesses
at Truth.” But when you read the Gospels beware
of labelling them  Guesses at Truth.” They con-
tain not a single guess from beginning to end—they
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are The Truth.  Jesus Christ somewhere calls John
the Baptist a “lamp.” “ John was a burning and
a shining lamp.” Like John the Baptist, all other
thinkers and writers are only lamps; and lamps,

however multiplied, will never make a dav. Plant
thousands of lamps in this town of Cardiff, and the
thousands together will not make a day even in our
own neighbourhood.  Jesus Christ, however, was
not a lamp, but a sun; and one sun suffices to make
a day in eight planets the same moment. “1[ am the
Light of the World.,” Not, howcver, Ilolman
Hunt’s “ Light of the World,” who is obliged to
carry a lantern in his hand to show him the way;
but One whose own person 1s filled with the infinite
plenitude of Divine Light, and who scatters it
braadcast upon the Universe. = Lamps have to
borrow their light, but suns make their own light.

3. “ He taught as one having authority ” and not
as the commentators. The scribes were commen-
tators by profession. How then did they teach?
They dissccted truth; and, dissecting it, they killed
it. The scribes killed living truths; but Christ
quickened dead truths. “ My words, they are spirit
and they are life.” Commentators take the truths
of the Bible and mercilessly analvse them, and thereby
reb them of their vitality. But the Saviour did
with truths as He did with men—* He hcaled all
their sicknesses and diseases.” Many a lame truth
He made to leap again; many a truth struck with
palsy He again restored to strength; and many a
dead truth He raised again from the grave. . The
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general resurrection of truth is already passed. But
[ am afraid that we as preachers are in danger in the
present day of following the c¢xample of the scribes
too much, and of Jesus Christ too little. We be-
come critics in the pulpit, and not preachers.  We
have taken the grand verities of Divine Revelation,
minutely dissected them in the study, embalmed their
bones in what we are pleased to call “ Bodies of Di-
vinity.”  And on Sundavs we take these skeletons
with us to the pulpit, and rattle their joints in the
hearing of the congregations.  No wonder that
many timid souls are scared away. What then
should we do? Imitate Christ; put flesh on the
bones, and infuse life into the whole. A Body of
Divinity 1s all very well, but the Spirit of Divinity
1s better.  We have taken the Tree of Life into our
workshops, stripped it of its foliage, lopped off its
branches, split up the trunk, and tied the chips in
well-assorted bundles.  And on Sundavs we take
these bundles with us to the pulpit, and hold up one
after another to the people, saving—* See here ; this 1s
the Tree of Life; its leaves will heal the sick; its fruits

will quicken the dead.” - But the men who know

how God makes trees answer—“ Noj; God never
made a tree like that ; He 1s not the author of chips,
for God 1s not the God of the dead, but of the living.”
What then should we do? , Oh, show you the Tree
of Life growing in the Paradise of God, with the
verdant leaves waving in the wind, and, the luscious
fruit ripening in the sun; and the people who deny
the Divine authors’.ip of the chips will be the first to
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acknowledge the Divine workmanship of the Trce
with everlasting life throbbing at its heart.

The commentators generally discuss the minor
truths, but Jesus Chrnist dirccted attention to the
oreat truths, truths of eternal and paramount inte-
rest to universal humanityv. The scribes tithed the
“mint, the anise, and the cummin” of theology.
They wrangled and quibbled about trifles. But the
Saviour spoke of the ““weightier matters of the law,
judgment, mercy, and faith.” The doctrines He ex-
pounded were of supreme importance to every human
being.  Speaking world truths and not class truths,
whole truths and not halt truths, He awoke a distinct
ccho in the universal heart of humanity. Great things
are more easily seen than small; fundamental truths
are more intelligible than auxiliary ones. Tt is easier
to sce the sun than a star, and casier to see a big
star than a little one. It is precisely the same with
truths. It 1s the small doctrines that perplex the
people; the saving doctrines are intelligible to all.
Jesus Christ preached the great truths, and men in-
stinctively felt their weight.  Read the sermons of
fifty and sixty years ago, and to me they are in-
sufferably tedious. Why?  DBecause the authors
walked the boundaries of Divine truths and endea-
voured to explain wherein Calvinism and Armin-
lanism differ, instead of to explain wherein they
agree. But mark you—the differentiating truths of
any system are its small truths. Knowledge of the

“five points” of Calvinism will not save any one
I ) y ’

nor will ignorance of them damn any one. They
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do not constitute the “saving truths.”  Which,

then, are the ¢

s;l\'ing truths? ”  The truths common

to the two svstems. The Tncarnation in Bethle-
hem ; the Atonement on Calvary; the Intercession
on the Right Hand : these are the saving truths—the
great facts of the Saviour’s life and death : not the
philosophy of the facts, but the bare facts themselves.
Some of vou, like myself, have read that little book
stvled “ The Philosophy of the Plan of Salvation.”
[ like the philosophy very well, but T like the plan
better. And did we only preach the great truths,
they would lend their own Divine weight to our
feeble discourses; In their strength shall we be
strong.

ITT. “He taught with authority” the PEOPLE,

1. His special endeavour was to reach the people.
The Jewish rabbis were very scornful in their treat-
ment of the people. “This people who knoweth
not the law 1s cursed;” literallv, “this rabhle.”
And when officials high in authority (‘QJ] those under
them by hard and uncomplimentary names, it is a
sure sign that they are deficient in the “enthusiasm
of humanity.” They did not love the sheep, they
only loved the wool ; they did not love the flock, they
only loved the fleece. But Jesus Christ loved the
sheep, let who will have the wool. He yearned over
them with infinite compassion. “When He saw
the multitudes, He was moved with compassion, be-
cause they fainted and were scattered abroad as

sheep having no shepherd.”
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In this the Saviour differed also from the pagan
philosophers. ~ Than Plato a nobler soul never
breathed. But with sorrowful sadness we confess it,
he bestowed not a moment of his {ime nor a fraction
of his brilliant abilities to educate the masses. He

and his contemporaries looked upon the large bulk
of the people as well-nigh incapable of cither mental
or spiritual improvement.  Jesus Christ, however,
distinctly discerned the Divine germ in every human

heart, and strove day and night with ardent hopeful-
ness to vitalise and develop it. Plato had inscribed
in large legible letters over the portals of his cele-
brated academy, “ No admittance except for geome-
tricians.”  His philosophy was intended for the
exclusive benefit of scholars.  Jesus Christ cried,
“ Come unto Me all ; take My voke upon you, and
lcarn of Me.”

2. He taught the people in a way they could
understand.  ““ The common people heard Him
gladly ”—sweetly. His kind gracious words carried
“ sweetness and light ” into the inner recesses of
their souls. He was a very sweet preacher. “The
people were very attentive to hear Him.” On the
margin, they “hanged” on Him. You have seen
bees in summer time delicately poising on the sof’
lips of the flower, and daintily imbibing honey there-
from. In like manner the multitudes of Judea
“hanged ” on the lips of the Saviour, and eagerly
drank in the honey of His love. He adapted His
teaching to the capacities of all, withotit doing the
slightest damage to the truths He was commissioned
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to reveal. Some deny His popularity, and others
His success. But the truth is—IHe was both popular
and successful. The crowds followed Him wherever
He went; and, on the whole, His preaching was
crowned with success.  Where 1s the proof? Here
—five hundred Urethren met together after His death
upon a mountain in Galilee—five hundred men with-
out women and children. Five hundred men in
three years—that is not bad, is it?_

What was the secret of His popularity? That
He spoke so that the people could understand Him.
He invariably used the shortest, plainest® words—
words easily intelligible to the artisan, the labourer,

and the child. Have you ever seen a man, however

illiterate, reading the Sermon on the Mount with a
Dictionary at his side? I have not. The Saviour’s
style 1s perfectly simple, transparent, and restful—
everyone at once understands His vocabulary. You
are brought face to face with naked truth, and you
hardly know that language intervenes. You go out
on a clear sunshiny day, and view with rare delight
the scenery round about you. But so serene is the
atmosphere, that you are quite unconscious of the
material medium through which you look. And
the style of Jesus Christ 1s so plain, simple, and
pellucid, that you never bestow a passing thought on
His language—you only behold the truths behind
and beyond.

As was the diction, so were the thoughts—clear
as crystal. Do not misunderstand me; they were
infinitely profound, but profundity is not obscurity.
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others The powerlessness of philosophy consists in the fact
pular that 1t 1s profound and obscure; the strength of

rever Christianity that 1t is profound and clear. One of
rwas the most illustrious German thinkers said on his
Here deathbed—*“T carry one regret with me to the grave,
death that of having been understood by but one man in

with- the world; and he has only half understood me.”
°n 1n A system like that was not destined to live, and

Hegelianism 18 alrcady dead.  But Jesus Christ
That made every truth shine; and herein consisted His
Him. greatness.  Some fondly imagine that the great is

rds— dark.  No: the great 1s clear. The sun, the
urer, greatest world in our system, is clear. God, “the
vever grcatest being in the Universe, i1s “light, and in
nth a Him 1s no darkness at all.”  Jesus Christ was the
tour’s “Light of the world ”—He made every truth shine.
ful — A model preacher!

You 3. But He further urged the people to do what
you they heard. We often conclude our sermons by

o out appealing to the emotions; but Christ concluded the
Jlicht Sermon on the Mount by appealing to actions.

s the “ Whosoever heareth these savings of Mine and
f the doeth them.”  He taught no purely speculative
And truths; that 1s, truths which have no relation to
and practice. This shows the marvellous energy and the
1t on comprehensive grasp of His mind. In the history
*hind of truths we beholdwo stages. The first when the

truth exists merely in the region of speculation.
clear The mind has discovered it, but does not perceive
were its manifold relationships, and is not eonsequently

Irity. able to apply it to the practical purposes of lfe.
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It may remain in that ncbulous state of theory for
a century or two. Then comes a mind who con-
verts the truth to some practical end; and thence-
forward it will enter as am appreciable factor into the
history of civilisation.  And to apply a truth often
evinces as great intellectual power as to discover it,
Thus almost every truth requires two minds to
introduce it from the domain of speculation to the
region of life—one to discover it, the other to apply
it. But in Jesus Christ the two go together. Not
only He revealed truth, but He also applied it.  He
showed its bearing upon the daily practice of the
world. He left no truth in the dim and cloudy air
of speculation—He invariably incarnated it, brought
it down from the sky and made it walk the earth,
Not only the truths He taught were capable of
being realised in daily life, but He further inspired
His hearers to attempt their realisation. Many of
the most beautiful and striking sayings contained
in the Sermon on the Mount are supposed to have
found utterance before, more or less perfect, in the
maxims of the Jewish rabbis and heathen philo-
sophers.  But they were only uttered—they were
not done. Men’s power of conceiving was incom-
parably greater than their power of accomplishing.
[t 1s the distinguishing merit of Christianity, how-
ever, that it enables the humblest peasant to do
what the noblest philosopher could only intermit-
tently think. The ordinary actions of Christians
are on a level with the sublimest ideas of philosophy.
“We not only think—we live great things,” said an
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ory for ancient father of the Church. Christianity, there-
0 con- fore, in its ultimate form 1s not theory but life, not
thence- speculation but practice. Each of us can do the
nto the savings of Christ. We can practise the Sermon on
) often the Mount. It 1s a beautiful sermon to read—it
over it, | makes our hearts throb, and our eyes glisten; but

nds to infinitelv more beautiful to live. Imagine this bril-
to the liant discourse lived an our town! Imagine every
» apply verse of the New Testament translated into corre-

Not sponding deeds in the Drama of the world! The
t. He New Testament, as written and printed, is only a
of the book of ideas, and a most precious book it is in this
udy air respect.  No book like it.  But the New Testament

rrought ideas are to be construed into New Testament lives.

rth. Live Christianity. “ Whosoever hcarcth these say-
ible of ings of Mine and pOETH them.” You hear them,
nspired vou understand them, but do you do them? I

any of know the religion you like.  You, English people,
1tained like the religion of the understanding; you, Welsh

o have people, like the religion of feeling; but what about
in the the religion of doing? “ And porTH them.”
philo- “Enoch walked with God.” He did not understand
y were much—the Bible was not given. He did not feel
incom- much—sentiment was not born. But what for that

ishing. —“He walked with God.” True religion must
, how- enter the head, go down through the head to the
to do heart, sink down through the heart to the very feet.
fermit- “How beautiful upon the mountains are the feet of

stians him who bringeth good tidings.”  The ideas? Yes.
sophy. perhaps. The emotions? Yes, possibly. But, above
aid an all, how beautiful the feet! ¢ Thy word is a lamp
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unto my feet.” A lamp unto the head? Yes. A
lamp unto the heart? Yes. But, above all, a lamp
unto the feet! You have the religion of the head;
vou have the religion of the heart: what about the
religion of the feet?
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Jesus CThrist as a Moral Legislator,

“Think not that I am come to destroy the law or the prophets; I
am not come to destroy, but to fulfil.”—ST. MATT. v. 17.

FroM something Jesus Christ had done or said, the
rumour had widely spread that He was going to set
up a kingdom in antagonism to the Kingdom of

God under the Old Testament. The burden of H,R
0

preaching hitherto had been, “ The kingdom

heaven 1s at hand.”  The people naturally but
erroneously jumped at the conclusion, that the king-
dom which was “at hand” was radically diflerent
from the kingdom “in hand.” In the text the
Saviour corrects this view. He distinctly states the
position He wished to occupy in relation to the
ancient Theocracy. “Think not that I am come
to destroy the law or the prophets; T am not come
to destroy, but to fulfil.” By “to destroy ” here we
are to understand to annul, dissolve, abrogate.
What the Saviour then says is, that He was not
come to repeal either the law or the prophets, but to
supply whatever in them was lacking. His teaching
was not contradictory to that of Moses, but confirm-
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atory and complementary, carrying on to a perfect
goal the lessons he so admirably commenced. The
subject, then, 1s —Jesus Christ as « Moral Legislator.
In other words, Jesus Christ perfecting the teaching
of the Old Testament onsthe important subject of
practical morality. “To fulfil” is a very large v rd,
and must-be split up into ‘three or four others to
express its full meaning.  Jesus Christ fulfilled the
law by spiritualising it, by developing it, and by

gencralising it.  In other words, He made it deeper,

He made it higher, He made it broader.

[. Jesus Christ fulfilled the law by sririTuaL
1siNG it.  In the verses following the text, He
passes under rapid review several of the Command-
ments, and, instcad of explaining them away, He rivets
them more closely upon the conscicuce of the world.

1. He first reverts to the law of murder. “Ye
have heard that 1t was said by them of old time,
Thou shalt not kill; and whosoever shall kill, shall
be in danger of the judgment. But I say unto you,
Whosoever shall be angry with his brother without
a cause, shall be in danger of the judgment.” The

law of Moses as popularly expounded, took cognis-

ance only of the act of murder, it threatened punish-
ment only upon the act. Buy the same law as
expounded by Christ fast¢ns upon the feclings in
which the act originates. "It pronounces judgment
not only upon the deed, but upon the thought.
Moses forbade murder; Christ forbids anger. That
is not relaxing the law, but tightening it; not de-
stroying it, but fulfilling it.
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2. He then speaks of the law of ‘adultery. “Ye
have heard that 1t was said by them of old time,
Thou shalt not commit adultery. But I say unto
you, That whosoever looketh on a woman to lust
after her, hath committed adultery with her alrcady
in his heart.” The law of Moses, as popularly
expounded, only forbade the outward transgression.
Jut Jesus Christ carries it into the deepest abvsses
of the soul, and peremptorily prohibits the momen-
tary indulgence of illicit love in the breast. Moses
enjoined men to keep their lives clean ; Christ
enjoins .men  to keep their souls clean.  Moses
torbade the adulterous act; Christ forbids the adul-
terous look.  That 1s not relaxing the law, but
tightening 1t; not destroying it, but tulfilling it.

3. He next alludes to the law of oaths.  “ Again
ye have heard that it hath been said by them of old
time, Thou shalt not forswear thyself, but shalt
perform unto the Lord thine oaths.  But [ say unto
you, Swear not at all.” Swearing was very general
in Judeea at this period, common swearing, | mean,

such as 18 prevalent in the lower strata of society at

the present time.  And much swearing is always a

symptom of much vice and immorality. The exist-
ence of umbrellas in our country proves the humidity
of the English climate; where there is no rain there
are no umbrellas.  And the multiplication of umn-
brellas, as has been the case this year, witnesses to
the unusual prevalence of rain. In like manner, the
existence of oaths proves the existence of dishonesty
—where there 18 no lying, there 1s no swearing.  And
I
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the unusual multiplication of oaths in the later days
of Judaism is a proof positive of sad degeneration in
morals—one man could not believe another except
upon his oath, land not always upon that. Now
Christ forbids indiscriminate swegring. How? By
forbidding false speaking. * Let your communica-
tion be, Yea, veal; Nay, nav; for whatsoever is more
than these com#th of evil.” If your Yea always
meant yea, and 'your Nay always meant nay, oaths
would be gradually rendered unnecessary. Any
term stronger than these 18 an evidence of moral
rottenness, either in the individual who speaks, or in
the community in which he lives—*“it cometh of
evil.” Moses said, “ Swear not falsely ;”” Christ says,
“Swear not at all.” That is not annulling the law,
bat screwing it more closely upon the conscience
of humanity ; not destroying it, but fulfilling it.

IT. Jesus Christ fulfilled the law by DEVELOPING
it. I shall illustrate this truth by two examples con-
tained in this chapter.

1. Take first the law of justice. “Ye have heard
that it hath been said, An eye for an eve, and a
tooth for a tooth. But [ say unto you, Resist not
evil ; but whosoever shall smite thee on thy right
cheek, turn to him the other also.” That 1s, if a
man smite thee on thy right cheek without thy
prior knowledge or consent, no thanks to thee for
bearing the blow: to show thou art a willing sufferer
in the cause of truth, suffer a little more than thou
must —*turn to him the other also.”  “ And if any
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man will sue thee at the law, and take away thy
coat, let him have thy cloak also.” That is, if in a
Jawsuit thou losest the trial, and art ordered by the
judge to part with thy coat, in order to the satis-
faction of the plaintiff, no thanks to thee for giving
it—the law constrains thee: to show thy g()o:l \\'ilf,
give him a little more than thou must—¢let him
have thy cloak also.” “ And whosoever shall compel
thee|to go a mile, go with him twain.” That is, if
a superior officer of the Roman Government make
theesgo with him a mile, to help him forward
with his transports, no thanks to thee for going—
the imperial law compels thee: to show t.lw;lm-aultv,
go with him a mile further than thou must— éo
with him twain.” By these and similar paradoxes,
the Saviour teaches His followers to uproot all feel-
ings of resentment.

In the development of this idea we discern three
stages. (Thc first 18 characterised by the unlimited
indulgence of revenge. [f a man wrongfully injured
his neighbour, the latter took into his own hands the
means of retaliation, and, instigated by his savage
nature, he would not desist till he had ‘puid doubTv
and trebly for the harm he had suffered. Resent-
ment knew no limits ; it persccuted its victim to the
very death.  Cast your eye back to the antediluvian
period. Then justice was not recognised —might
everywhere triumphed over right. The carth was
full of violence. In the beginning of that era, we
behold Cain, actuated by unholy jealousy, commit-
ting one murder, and afterwards sinking into despair.
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So great is his acspair that he becomes a fugitive
and a vagabond on the earth. At the close of that era
we behold Lamech perpetrating two murders, and
proudly glorying in his deeds of bloodshed, and con-
siening them to song. “ And Lamech said unto
his two wives, Adah and Zillah, Hear my voice ; ye
wives of Lamech, hearken to my speech: for I have
slain a man to my wounding, and a young man to
my hurt. If Cain shall be .avenged sevenfold, truly
Lamech seventy .and sevenfold.” It 1s the oldest
poem extant, the only snatch of poetry that has
come down to us from the days beyond the*flood,
and 1s devoted to the celebration of murder. And
when murder is thought deserving of immortalisa-
tion in song, it is & sure indication of mournful cor-
ruption i morals.  No wonder that God washed
the earth with the waters of the deluge—it sorcly
needed washing !

Moses inaugurated a second period—a period
characterised by certain judicious restraints set upon
the feeling of revenge.  “ An eye for an eye, and a
tooth : 7’ that 1s not intended so much to encourage
retaliation as to regulate it. Man needs not to be
commanded to requite msult—he 1s strongly im-
pelled thereto by the constitution of his nature. It
1s the first impulse of every man. But he must be
sternly commanded to restrain his anger; and this
1s what Moses did.  Much evil for little—two eves
for one : that is the law of fallen nature, and upon
that the world hitherto had acted. Noj; one eye for
one eye; the evil inflicted upon the criminal must be
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in exact proportion to the magnitude of his crime:
that is the law of Moses, and upon that the Israelitish
nation was called upon toact. It marked a step for-
ward in the moral education of the race.

Jesus Christ, in the Sermon on the Mount, ushers

in a third period—a period characterised by the eradi-

cation of the feeling of revenge; not its indulgence
according to the law of nature, not its limitation ac-
cording to the law of Moses, but its complete eradi-
cation—nothing less will satisty the law of Christ.
Judgment by weight, and tighteousness by plummet
—one eye for one eye, and not two: so spoke
Moses, for to say more just then would be to say too
much. But Christ says, “ Resist not evil,” “ over-
come evil with good,” uproot all feeling of resent-
ment. That is the Christian law ; but it"is another
question whether we live up to it.  Moses taught
men to restrain their anger; Christ teaches them to
uproot it.  Zacharias, the son of Barachias, whom
the Jews slew between the temple and the altar, died
exclaiming, “The Lord require 1t ”—it 1s the spirit
of the Old Dispensation.  But Stephen, the proto-
martyr, died under the shower of stones, exclaiming,
“The Lord forgive 1t ”—it 1s the spirit of the New
Dispensation.  ““ Overcome evil with evil; only do it
in measure "—that is the law of Moses. “ Over-
come evil with good "—that 1s the law of Christ.
That 1s not degrading the law, but ennobling it ; not
destroying it, but fulfilling it.

2. The Saviour next develops the law of love.
“Ye have heard 1t said, Love thy necighbour, hate
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thine enemy. But T say unto yoiy Love your than
enemies, bless them that curse you, do godbd to them literat
that hate you, and pray for thcm that despitefully much
use you and persecute you.” quota
We discern three periods again in the growth of . the le,
this idea. The first is distinguished by love only to fit to|
blood relations, hatred to all besides.  The rule now to do,
is—Believe a man to be honest till you find him to that |
be a thief. The rule then was— Believe a man to be a agains
thicf till you find him to be honest. Every stranger of the
was immediately set down as a thief, and therefore privat
to be narrowly watched. That 1s the general con- admit:
dition of society as revealed to us at the dawn of the d«
history—love was confined to the family or tribe, testim
hatred roamed over all the world beyond. Ulysses lost, tl
sacked a city for no other reason than that it had not sancti
formed a compact with Rome. Had it offended him ? The
No. Provoked him? No. Without the shadow of the sai
justification or excuse he smote all the inhabitants with we ak
the edge of the sword. Love to afew relatives, hatred They
to all besides : that is the law of primitive times. creep,
The second period was introduced by Moses,and has “Whe
for its leading feature—Love to neighbours, hatred and le
to enemies. But the remarkable thing is, that in fatherl
. this period hatred duly received the sanction of law. contin
Men foster enmity now as well as then, but they do catch
it in spite of law and not in virtue of it. Butin his lab
times- anterior to the advent of Christ, enmity re- him 5 1
ceived the public recognition of law; it had a childre
‘large and legitimate place in every code of ethics. It these a
was as honourable, nay, more honourable, to hate are no

/
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than to love. Look to Grecce and Rome; in the
literature transmitted to us, hatred, of enemies is as
much recommended as love of friends. Not to make
quotations, allow me to state an ordinary practice in
the legal courts of classic lands. If a man thought
fit to prosecute another, the first thing he endeavoured
to do, or his counsel for him, was to demonstrate

that he had private and personal grounds of enmity
against him. That alwavs told immensely in favour

of the prosccutor—that he hated the defendant for
private reasons. In our courts, if the prosccutor
admits that he has sworn never-dying enmity against
the defendant, he has practically lost his case—his
testimony 1is rendered invalid. Now it is a point
lost, then it was a point gained. Hatred received the
sanction of law.

The same spirit reigned in Judaism, though not to
the same extent. In the light of this principle are
we able to understand the aledictory Psalms.
They contain imprecations which make our flesh
creep, and which no genuine Christian dare repeat.
“When he shall be judged,let him be condemned,
and let his prayer become sin. Let his children be
fatherless, and his wife a widow. Let his children be
continually vagabonds, and beg. Lect the extortioner
catch all that he hath, and let the strangers spoil
his labour. Let there b: none to extend mercy to
him ; neither let there be any to favour his fatherless
children.” Many are puzzled how to account for
these and similar impreca'ions, forgetting that they
are not to be judged by the Christian, but by the
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Jewish, standard. Such curses were pardonable then,

nay, they were the legitimate outcome of the genius
of the dispensation. They contain much to shock
the heart of a Christian ; they contained nothing to
shock the heart of a Jew.

The third period 1s inaugurated by Jesus Christ in
the text—He raises the standard of morality—¢ |
say unto you, Love your cnemies, bless them that
curse you, do good to them that hate you, and pray
for them that despitefully use you and persecute you.”
Love thy rclatives, hate all strangers: that was
the law of primitive times.  Love thy neighbours,
hate thine enemices, and all the bad are thine enemices
that was the law of the Mosaic dispensation.  Love
all, hate none : that 1s the law of Christ.  Love the
good, hate the bad, said Moses.  Love the good, love
the bad also, says Christ. So far from making void the
Ten Commandments, the Saviour adds an Eleventh :
“A new commandment give I unto you, that ye
love one another as I have loved you.” Ten Com-
mandments under the Old Testament, Eleven under
the New. T.ove others less than thyself: that was the
law of primitive tunes. Loveothers as thysclf: that
was the law of Moses. Love others more than thy-
self: that 1s the law of Christ.  “ Love is the fulfil-
ling of the law.”  “The fcar of the Lord is the
beginning of wisdom.”  Fear is the beginning, but
it 1s not the all of wisdom—it 1s the beginning, but
it 18 not the end. What, then, 1s the end?  “ The
end of the commandment is charity.” Morality,
like religion, begins in fear and ends in love.  “ Love
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f i —
is the bond of perfeefhiess.”” In the Old 'I‘Q/ﬂméucnt
we see goodness In its incipient stages g{‘()()(ll;('ﬁﬂ n
the roots. In the New Testament we se¢ goodness
in full development—goodness in the flower,  Job
says that the “root of the matter” was f});lnd n
him, but only the root ; you must look elsewhgre for
the flower.  Religion in its goot he possessed ; but
religion in flower and fruit was reserved for New
Testament times. Every believer has the roots
planted in his heart, the roots of all the virtues;
and our supreme duty consists in cultivating the roots
and seeking to unfold them into flower and fruit.

[TI. Jesus Christ fulfilled the law by GENERALIS-
ING 1t, or making 1t universal.

. He made the law universal in the sense of
breaking down all class distinctions in morality.
Heathenism maintained these mischievous  distine-
tions. It divided mankind into two classes, the
learned and the 1gnorant, and between these two it
erccted a high " partition wall.  Accordingly, know-
ledge was divided into two parts—esoteric and exo-
teric. - The esoteric, or knowledge proper, belonged
only to the initjated; the great bulk of the people
was considered incapable of true intellectual or
spiritual enlightenment.  These distinctions, though

discountenanced in Jewish law, were admitted in

- Jewish practice.  “This people, which knoweth

not the law, is accursed.” “ Only the learned shall
reach unto the resurrection,” had passed into a maxim
in contemporaneous Jewish society. True, the Rab-

)
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binical doctors discussed problems of high morality
in the schools, but thev did not endeavour to dis-
seminate light among the people. They advocated
monopoly in knowledge, human and divine. '

The Saviour, however, declared 1 favour of free
trade. He boldly demolished the wall of partition
built high and broad between the cultured and the
illiterate.  He entered the granary of Divine truth,
took out the golden grain, and scattered it broadcast
on the face of the common earth. The truths of the
favoured few He made the common pronerty of the
uncultured many. He alone of all His contempora-
ries or predecessors, perceived the intrinsic worth and
vast possibilities of the human soul. He alone, there-
fore, recognised in their fulness the inalicnable rights
of human nature, whether to be found in the plebeian
or the patrician. The advocates of what 1s called
Secularism proclaim with a loud voice that there is
a strong undercurrent of deep feeling in the populace
strongly inimical to Christianity. If that be true,then
the people war against the only religion which recog-
nises in full the inherent claims of every individual soul.

Look to Oriental religions and empires: they only
allow liberty to one—the king; all others are sldves
existing only at the sovereign i)]CﬁSlll’C of the mon-
arch. Look to Greek religion and philosophy : they
only allow liberty to the few—the oligarchy; the
masses of the people are reduced to hopeless and
.abject bondage. Christianity alone proclaims libertv
to all, bidding every human being go free in virtue
of his inherent personalitv. Tom Paine, the well-
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known infidel, published a book under the preten-
tious title of “The Rights of Man,” in which he
advocated democracy in government and infidclity
in religion. The book became so obnoxious to the
then reigning powers of England, that its sale tas
strictly interdicted.  An old ,man in Glamorgan-
shire, [olo Morganwg by name, suspected of undue
sympathy with radicalism, was narrowly watched by
certain spies of the Government. The grey-headed
old man, coming to a knowledge of the fact, cun-
ningly wrapped up a book in paper, wrote on the

back of it in large letters “ THE RicuTs oF MaN,”

then exhibited it in the window of his little shop for
sale. The agents of the British Government, glad
of the opportunity of entrapping him, whose like for
antiquarian lore was not to be found within the four
seas, entered the shop, eagerly purchased the book,
paid for it, cash “down, considerably more than its
full market value. Opening the book to lay cri-
minal information against him, lo !, they beheld, to
their chagrin and disappointment, a veritable copy of
the Holy Scriptures. Well done, old man! With/
laudable intuition, he distinctly saw that the Bible 1s
the only book which clearly expounds and staunchly
vindicates  the rights of man” as against the despo-
tism of govcrnmbnts on the one hand, and the com-
munism of infidelity on the other. :

2. He made the law universal in another sehse—
He broke down all national distinctions in morality,
In ancient times morality was strictly national. This
was emphatically the case among the pagan nations
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of the earth. Their gods being national, their re-
ligion was national; and their moral obligations
never extended bevond the bounds of their religion.
Members of the same nation were believed to be
under obligation to one another; but thev were not
supposeéd to owe any duty to the inhabitants of other
countries.  Heathen ethics did not acknowledge
the rights of strangers. A Greek was expected to
respect a Greek ;3 but he could murder, rob, or
enthral a stranger at pleasure. A Greek could
exercise what severities he liked towards shipwrecked
foreigners, and yet be looked upon by his neighbours
as an honourable and high-minded citizen of the
state.  Foreigners had no rights in Attic soil, and
consequently natives had no duties in their relation
to them. I am not forgetful that here and there we
percetve a kind of vearning after cosmopolitanism in
morals as m empire.  But these vearnings cxisted

only i the transient dreams of a small school of

philosophers —they did not” permeate society and
fashion its cour:e. They only served to show tha:
God was silently preparing the highest thought of
the world for the great transition about to be made
in the Gospel of His Son.

Jewish morality was also national. T need not
adduce proofs—the idea 1s familiar enough to vou.
The intense nationalism of the Jews in the time of
the .Saviour 18 proverbial; thev surrounded sea and
land to make onc prosclvte.  Instead of trying to
make Judaism commensurate with the world, they
tried to make the world commensurate with Judaism.
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However, Jewish morality here, as in every other
instance, was superior to contemporancous pagan
morality.  Notwithstanding its intense nationalism,
Judagsm  always iuculcated  kindness to stmng(\s.

“The seventh day 1s the Sabbath of the Lord thys_

God; in 1t thou #halt not do any work, thou, nor
thy son, nor thy daughter, thy man-servant, nor thy
maid-servant, nor thy cattle, nor the stranger within
thy gates.”  True, the stranger i1s put after the
cattle, as of less t‘unsv(]m'nugtlmn ill«'_\': neverthe-
less, 1t 1s to be remembered that Judaism s the only
ancient code of morals which accords him a place at
all.  “The stranger within thy gates:” the recur-
rence of that phrase in the Mosaie ethies lifts them
above all other ancient ethies whatever.

What Moses only began, Jesus Christ beautifully
pertected.  He made morality absolutely  human.
Politics  still  practically remaimn  within the  thick
barriers of nationalism, though we hope to sce the
day when they also will become cosmopolitan.  But
Christian morality 18 cosmopolitan alreadv—pertectly
so 1 theory, increasingly so i practice.  Jesus
Christ has laid every man under obligation to every
other man on the face of the globe. It 1s no ]uhg(-r
Greek under obligation to Greek, but man under
obligation to man. What the Greek pocet only
momentarily conceived, Jesus Christ has converted
into a powerful element in modern civilisation-—
“I also am a man, and nothing human 1s foreign
to me.”  Ancient morality was founded upon the
differences between men, Christian morahty upo
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“

their likenesses; and men are more like than unlike
after all. Human 1s now the origin of humane.
The Gospel)thus created a new virtue. Patriotism
was known to the world before; it was the cardinal
virtue of ancient history—the love of country. But
Jesus Christ mtroduced philanthropy—not love of
country; but love of race. Paul could exclaim, “I
am debtor to the Greeks and to the barbarians, to
the wise and to the unwise.” The Gospel engen-
dered 1 his breast a sense of indebtedness to the
entire race —a sentiment - new to the history of
humanity. Fénelon said, “ T am more of a French-
man than of a Fénelon, and more of a man than of
a Erenchman.” “I am more of a man than of a
Fénelon:” therein he teaches that he belonged more
to the State than to himself, a sentiment pervading
all ancient codes of morality. “I am more of a
man than of a Frenchman :” therein he teaches that
he belonged more to his race than to his country, a
sentiment distinctively Christian,and utterly unkno_xyﬁ
to ancient thinkers.  Ancient .ethics sufficed to
create the enthusiasm of nationality ; and that 1s
the only enthusiasm to be discovered in the early
annals of mankind. But Christian ethics have
served g’é create the enthusiasm of humanity; they
flower naturally in evangelising cfforts at home and
missionary enterprise abroad. Love of man, in his
bare capacity as man, independently of the colour of
his skin or rank m the social scale, throbs i thou-
sands of human hearts. Notdove, cold and formal,
as expressed in the old classic word for philanthropy ;
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A

. / . . . 7
unlike bt love, warm, glowing, burning, as expressed in tHe

imane. newly-coined word agapee, a love all ablaze to deliver

‘lotism others from ignorance and vice, and to introduce them
irdinal to the inestimable bc'ucﬁts of knowledge and religion.

But 3. He, moreover, abolished sex distinctions in
ove of morals. The 1dca of man as originally conceived

m, “I by his Maker contains the two genders. “God
ns, to created man; ale and female created He them:”
:ngen- the singular in the first clause being equivalent to
to the the plural in the second. But ancient civilisation

ry  of apprehended only the masculine elément. It is
rench- unnecessary to dwell at length upon the servile posi-
han of tion of woman in the pre-Christian ages. Let one
1 of a illustration suffice—you can see by the bent of ore
| more straw which way the wind blows. In modern times

sading all public speakers, standing before promiscuous
: of a assemblies, begin by addressing the ladies. ¢ Ladies

s that and gentlemen,” not “ Gentlemen and ladies.” It
iry, a was not so, however, from the_beginning. Again

|

ed to phrase —

nowh and again 1n classic literature “Q_ ebme across the
' «

children and women.* Women were
hat 1s uniformly placed, not only after the men, but after

early the children ; they were looked upon simply as
have “necessary cvils.” The woman was denied all rights
they —the right to knowledge, and the right to liberty.
e and Man was everything, and woman nothing; hence the

in his manly qualities were sedulously cultivated to the utter

T R

our of neglect of the womanly. Strength, severity, self-pos-
thou- session @ these are the prime excellences of the heathen
yrmal, world. Theidea of man was broken and fragmentary.

T —
e e 4

Topy ; But the Saviour gathered up the fragments, that
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|
nothing should be lost. He presents the idea of

humanitv once more in its proportionate totality.

“ Male and female created He them.” Ile first -

unites them in His .own character. The title for
which He cvinces the greatest fondness 1s that of
the “ Son of Man.” This term, as 1s well known, 1s
generic, including the masculine and the feminine,
In Him, thercfore, we first discover the full realisa-
tion of the ideal humanity. He 1s man in His
strength, woman in His tenderness ; man in the
indomitableness of His will, woman 1 the mvin-
¢cibleness\of His love. Artists have intuitively scized
this idea—they universally give Him a face noted for
delicacy and pathos. Morc; this idea has well nigh
revolutionised the world of Art.  In the classic ages,
the prevailing form was sculpture.  The granite was
fetched from ‘the quarry, carefully - chiselled, and
clegantly polished to represent the “ human form
divine.” Their art was characterised by simplicity,
severity, and stern grandeur.  But whereas Sculpture
was the prevailing form of art among the ancients,
Painting is the prevailing form in the Christian era.
Why has painting thus to a large extent superseded
sculpture?  Because painting is more feminine, and,
therefore, more capable of giving adequate expression
to the softer, warmer virtues.  Firmmess and severity
in sculpture, warmth and love 1 painting.
This softening influence of the Saviour’s teaching
is more particularly felt i the domain of ethics.
He restored to woman her original rights, and im-

posed upon her the corresponding duties.  \Woman
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is now an appreciable factor in the civilisation of
the world. Christianity by no means discourages

the masculine properties. Certainly not; as mmuch
heroism 18 to be observed in modern as in ancient

history. But it has added to the rude strength of

the man the seductive grace of the woman, thereby
producing a new type of goodness—that based on
the non-resistance of wrong. There is a nobler
heroisim than that displayed in the exercise of power
—the Hheroism shown in the restraint of power.
Kindness, meekness, patience; that is the tap-root
of Christian morality. Kindness to all in spite of
bitter provocations to the contrary, kindness even
to the animal creation. It is to be remarked that
neither was the Jewish law quite forgetful of the
cattle. “In 1t thou shalt do no work, thou, nor thy
cattle.” The cattle also are comprised in the moral
law. How? To keepit? No; but to be kept by
it. But still Judaism had not the power to convert
the precept into a sentiment operative in the history
of mankind—that was reserved for the Gospel. We
have been long before- understanding the lesson ; but

we now begin to comprehend it. Most’ civilised -

nations have enacted regulations which have for

their object “the prevention of crfuelty to animals.”

That i1s not contracting the law, but expanding it;
not destroying it, but fulfilling it.

‘ He prayeth best who loveth best
All things both great and small ;

- For the dear God who loveth us,
He made and loveth all.”

e~ o G~ A 2T 102
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The Gospel Vightcousness. recciv;
(S

“For I say unto you, That except your righteousness shall exceed the The re
righteousness of the scribes and Pharisees, ye shall in no case enter encoul
into the Kingdom of Heaven,"—ST. MATT. v. 20.

g()dS C

nature

IN the verses immediately preceding, the Saviour
gives utterance to a very momentous truth, “ Who-
soever shall break one of these least commandments,

lences,
tual as

and shall teach men so, he shall be called the least in gods w

the Kingdom of Heaven ; but whosoever shall do
and teach them, the same shall be called great in the
Kingdom of Heaven.” To do evil and teach others
to do it, 18 to increase evil enormously; on the other
hand, to do good and teach others to do it, 18 to mul-
tiply good indefinitely. It is, therefore, of supreme
importance that the followers of Jesus not only do
good themselves, but teach others to do it. Our fiecessa
personal goodness must becomne  social; our piety thcf“ i
must have in it the power of selfﬁopagation. This Seeli
distinguishes the New Testament from the Old Tes- hu}[hm
tament goodness, that it has the power to propagate philaso
itself. This suggests a subject for our present con-
. sideration—The super-excellency of the New Iesta-
fment righteousness or goodness or morality, call 1t
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by what name you like. This subject reccived our
attention in the last sermon ; but enough yet re-

mains to be said to occupy our time to-day.

I. The Gospel morality excels all other moralities
in KIND—in the ethereal dclicacy of its texture. It
lays infinite stress upon holiness, an idea which
receives full development only within its pale.

1. Examine Paganism,its worship and philosophy.
The religious cultus of the ancients afforded a direct
encouragement to the depravation of morals. The
gods of Paganisme¢were only deifications of human
nature ; dcifications of its sins as well as of its excel-
lences, of its carnal lusts as well as of its more spiri-
tual aspirations. Consequently the character of the
gods was the condensation of all unnameable impuri
ties, and tended directly to contaminate the mog
of the worshippers.
acceptable homage to some of the deities of Gre

and Rome, was by unlimited indulgence in

coarsest and most repulsive, sins.  So great cor-
rupters of morals, public and private, were the gods
supposed to be, that the later philosophers found it
necessary to dissociate ethics from religion, and form
them instead into a distinct department of philosophy.

Seeing that the 1dea of holiness 1s absent from the
heathen religions, 1s it to be found in the heathen
philosophies? I think not. In Aristotle’s enumera-
tion of the cardinal virtues, no place i1s found for
holiness. He mentions wisdom, courage, temper-
ance, and justice; but he seems to have failed to

J
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writer very properly remarks, that in the annals of
the Pagan world we look in vain for a “saint.”
Sages, warriors, orators, poets, artists we find in
abundance, but saints none. The best men of
heathenism, such as Socrates and Plato, were guilty
of abominations which would blight for ever the

reputation of any modern. Heathenism possessed
neither the idea of holiness nor the quality repre-
sented by the idea; hence its morals were earthly
and coarse.

2. Consider ' Judaism again. Doubtless it was
vastly in advance of Paganism, for it did possess the
incipient idea of holiness. Nevertheless, the Jews at

the commencement of their career betraved a lament-
able tendency to worship God in the old Egyptian
fashion, by giving unbridled license to the animal
appetences. “They rose up to dance;” “they saw
God anfl ate and drank :” the vision of the
Almighty only whetted their appetites. . The vision
of Him would inevitably inake Christians fast; but
it made the Jews eat and drink all the heartier.
This shows .the raw, barbarous material Moses had
to work upon and fashion into shape. Neverthe-
less, Moses did succeed in introducing into the world
the idea of holiness; but he has scarcely had the
praise due to him for the discovery of such a grand
idea. Aristotle 18 much eulogised for discovering
the laws of thought, and Newton for discovering the
laws of astronomy; how much more should Moses
be praised for discovering the fundamental laws of

moral
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morality? Every excellence, to be acceptable with
God, must be holy. '

3. In Christianity, however, we see the idea in full
bloom. Holiness 1s twofold, outward and inward.
Judaism embodicd only the first half—the consecra-
tion of the outer man to the Divine service. The
Hebrew word for holiness meant external separation,
not internal purification. Only by degrees could
the idea of holiness be revealed in its comprehensive

totality, for only by degrees could the mind ade-
quately apprehend it.  Judaism only insisted on the
first half, outward consecration ; but’ Christianity
insists upon the second half, inward purification.
Hence Judaism developed into a system of bap-
tisms and divers washings; but Christianity deve-
loped into the doctrine of regeneration and sanctifi-
cation: Accordingly, in Paganism we see no vestige
of holiness; in Judaism we do discover it, but only
in the germ, holiness in a state of raw incipicney ;
in Christianity, however, we behold it in full deve-
lopment, holiness of body, soul, and spirit. Other
systems ‘contain creditable exhibitions of virtue;
Christianity 1s the only system in which all the
virtues are white.

II. Christian morality excels all other moralities in
DEGREE; it comprises all that 1s good and praiseworthy
in prior or contemporaneous systems. “ Let patience
have her perfect work, that ye may be perfect and.
entire, wanting nothing.” ¢ Perfect ”—all the pfrts
present. *“ Entire ”—all the parts in perfect develop-



134 THE GOSPIL RIGHTEOUSNESS.

ment. “ And the very God of peace sanctify you
wholly,” that is sanctification perfect in degrec;
“and T pray God your whole spirit, and soul, and
body be preserved blameless unto the coming of the
Lord Jesus Christ,” that is sanctification perfect in
al] its parts.

. Christian nmmhtv contains all the ol/d virtues
\vhl(h distinguished the ancient world. Of course,
many virtucs flourished outside Christianity and prior
to its establishment. But you discover no excellence
outside it and before it, but you discover the same
within it.  Whatever in humanity was noble and
good, was immortalised, not dmtmved in Christianity.
- The history of virtue runs Pdl’a”(.l with the hlstorv
of truth. Paganism contained many truths of vital
importance. Infidel writers, such as Voltaire, have
delighted to dig in the old mines to bring to
]wht forgotten maxims, and to show that ‘]uus
Chnst was antedated 1n their utterance. That
many of the truths contained in the Gospel were
to be found outside the Gospel, they look upon as
militating against the Gospel. ' But so far from
militating against it, it militates for it. It proves
that the Gospel is true to human ‘reason, and fully
recognises all truths relative to conduct to which
the human reason has ever given utterance. Be it
further remembered thatthe grand -principles under-
lying all the old relmm}s are buncd under cumbrous
superstructures of error| like a few gold grains under
a thousand tons of rubbish. But Christianity is all
truth without any error, all gold without any base
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v vou alloy, all precious stones without any hay, straw, or
—— stubble. And how 1is this to be accounted for?
~ ) . .

l. and Only on the supposition that the Founder was
I . .

of the divinely aided and inspired.

ect in Similar remarks hold true of the Gospel virtues.
The heathen world was not all bad, totallv and irre-
rirtues trievably bad ; doubtless it could boast of many solid

ourse, excellences. On closer examination, however, they
| prior betray a lamentable want of proportion. Some few
Hlence virtues stan.d out prommentl_\',. like Corinthian
— columns amid wildernesses of ruin. These select
& and virtues are sedulously cultivated, whilst all the other

virtues, which give balance and strength to character,

anity,
i are utterly disregarded. One system gives great promi-

istory
£ vital nence to one virtue, another gvstem to another virtue,

hiive but none of them to the whole round of virtues.
) C

- The Gospel, however, has gathered them all together;
iw‘m no excellence 1s recognisable in the heathen world
"l‘lnt but the same 1s' to be found in Christianity trans-

ficured and glorified. All the colours of the rain-

bow must be proportionately blended to make white ;

were

on as
and all the virtues now lying scattered over the de-

sFovat vastated surface of humanity, must he brought to-
| fully gether and properly arranged to form the pure white
' of the Christian character. Herein Christianity towers

from

which

Be it high above all Pagan codes of morality—that )\'hercas

their several lists of virtue are partial and incom-
plete, the Gospel list is “ entire, wanting nothing.”
2. This leads me to remark turther that the Gospel

inder-

brous

under _ . by -

5 all introduced new virtues to human life, the virtuer
C

e which grow out of love as their tap-root. *“ Brethrey
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ye also should love ong another;” “Love your
enemies.”  Your love i8 to embrace, not only your
brethren, but your enemies. In this again the
Gospel morality dxﬁlrb much from the morality of
the heathen world. IJO\C in its modern signification
is nowhere U)lx:fophd i the ancunlt\vntnlws. The
heathen rchgu)ne did not consist in the lu\c but
in the fear, nf the gods. .Thclr very word for their
religious services denoted fear as the predominating
influence ; and where fear governs in our relation tq
the gods, suspicion governs in our relat®n to men.
Whethet the story in Genesis means a literal serpent
or not, I am not going now to discuss; but certainly
it indicates the introduction to human life of the
serpentine  subtilty which forms so prominent a
feature in all savage communities. And as in
the ancient religions, so in the ancient philosophies,
love in its evangelical signification is nowhere
inculcated. Ancient philosophy found its noblest
outcome In Stoicism; and Stoicism means self-
assertion, not self-denial—self-exaltation, not self-
sacrifice.  Love of self, in various disguises, lies at
its basis ; hence pride, self-control, contempt of pri-
vations and sufferings, are its chief products. The
gentle, delicate, feminine virtues, it held in supreme
abhorrence. From three to four hundred letters of
Cicero are still extant; but notwithstanding the nume-
rous items of news they contain about things trivial
- and things important, they contain not a single allu-
sion to his mother. On the contrary, in a letter ad-
dressed to him by an intimate friend, he is roundly
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your rebuked for being so weak as to grieve at the loss of
' your his only and beloved daughter. Such virtues as laye

n the of mother or love of daughter were deemed un-
ity of worthy of true, proper manhood.

cation Judaism, however, is superior to Paganism ; never-

I'he theless love, and the exccllences immediately spring-
e, but ing from love, find in it but a very subordinate

* their place. Reading the Old Testament we ¢annot but
ating be painfully struck with the absence of the word

on to “love ” from its pages. In Judaism,as in Paganism,
men. the paramount elcma"nt 1s fear.  ““This is the whole
>rpent duty of man: Fear|God and keep His command-

tainly ments.” Eonsequently ‘the Jewish virtues are only
of the such as could be evolved out of fear; they have all
ent a an evident touch of servility about thera, This, I
as 1n suppose, i1s what 18 meant by the charge of légalism

phies, brought against the Jewish righteousness. I do not
where forget that the Beatitudes with which the Lord Jesus
oblest opens the Sermon on the Mount, and which are de-

selt- voted ‘to the celebration of the gentle virtues, are all
self- borrowed from the Old Tcstament; but so scattered
les at were they up and‘ down its pages, that they failed to
f pri- attract particular‘inoticc. Jesus Christ was the first
The to behold their modest beauty, and to bring them

reme together and to bind them into one sweet bouquet.
ers of This 1s His peculiar merit among all the moral sages
iume- of the world, that He 1s the first to give special
trivial prominence to the suffering virtues. The cxcel-

allu- lences lying isolated under the Old Testament, like
r ad- “flowers born to blush unseen,” He has placed in
andly the forefront of His religion, and upon their cuiti-

.
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vation He exhorts His disciples to bestow double .
care. , )
The central principle of Christian morality being
love, a new class of virtues sprang into existence, to
represent which the old Greek language had no terms,
its richness and fertility notwithstanding. Therefore
the New Testament writers found themselves under
the necessity of coining new words, or of infusing
new meanings into old words. You have often
heard that the word “humility” had to undergo a
radical change in its meaning, in fact, to be regene-
rated, in order to express adequately the new virtue
which Jesus Christ introduced into human conduct.
Humility in ancient times signified meanness of
spirit—a humble man meant a base man. But
humility in modern times indicates greatness of spirit
—a hu'mbl'e man means a noble man, and the more
humble the more noble.  Very remarkable also is it
that the old classic word for love (épws) is not once
used in the New Testament. It had contracted so
much defilement in the roll of the years, that He
who shrank not from the touch of leprosy recoiled
from the slightest contact with it. He invented a
new word in-preference (ayamn), a word to be found
in none of the secular writers,a word signifying love:
not, however, the love which arises from the pas-
sions of the animal nature, nor the love which arises
from the 'perception of beauty by the mind, but the
love which arises from the principle of goodwill in
the heart. “ Love your enemies:” love themn, not
because there is any beauty, moral or physical, in
them, not because they deserve it, but because you

are 1m
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double are impelled thereto by the resolution of the moral
will.  No thanks to you for loving them who love
7 being ¢vou; donot even the publicans so?  Your love, like

nce, to \ ivine love, must be self-moving; it must carry

terms, its cause within itsclf.  The word * philanthropy ”
erefore again  (¢phavbporria) originally signified culture,

s under politeness, courtesy——a creditable .meaning enough
fusing so far as it went, but it did not go far enough to

often satisfy the genius of the Christian religion. The
ergo a * New™estament- writers have, therefore, given it a

regene- deeper meaning—a meaning certainly implying out-

virtue ward decorum, but implving, further, an ardent love
nduct. of mankind, manifesting itself in persevering efforts

1ess of to mitigate the manifold evils, temporal and spiritual,
But which afflict them.
f spint Thus with Christianity came into social currency

S

e more + a new class of virtues. The human mind, since the
SO 18 It advent of Christ, has shown great ingeniousness, and 4
t once has been marvellously fruitful in inventions; but it !
rted so 18 a fact, patent to all, that it has not succeeded in
iat He adding a. single new virtue to the sum total of
ecoiled human goodness. Every excellence finds its type
nted a in the Gospel. As “corruption” means the break-

found ing up of human nature, the promiscuous collapse
g love: of all its faculties, so “ holiness” means wholeness,
le pas- the resetting of the broken powers, and their beauti-
| arises ful re-arrangement in a complete system. Humanity
ut the i to be restored to more than its original complete-
will 1n ness; the ideal Christian™is a compendium of all
i, not the virtues—* perfect and entire, wanting nothing.”
cal, in 3. Not only Christianity contains all the virtues,
se you
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new and old, but it further contains them in a state
of full, mature, perfect development. The virtues it
teaches and demands are not virtues in a state of
rawness, but virtues in their ripest, sweetest, mellow-
est stage. Many of them, as already intimated, are
to be found in the green stage in other religions and
philosophies ; in Christianity alone do they unfold
the richness of their hue and the delicacy of their
fragrance, in it alone do they revecal their innate
wealth of colour and sweetness. It has been often
remarked that the New Testament is remarkable for
its enthusiasm. It possesses light, more light than
any other book ; but the main secret of its influence
lies not so much in its light as in its heat. The
great motive power of the world 1s not light, but
heat. And the New Testament 1s full of both, full
of light and full of heat. It {s a very hot book.
You cannot read it for any length of time but it
makes you hot—you grow enthusiastic, and invent
comprehensive schemes for the renovation of the
planets, schemes which astonish and bewilder your
cooler acquaintances. “ Not slothful in business,
fervent in spirit, serving the Lord.” * Fervent in
spirit,” or, literally, “ boiling 1y spirit.” I like to see
Christian professgrs boil in spirit; I have no objec-
tion to see them boil over; at all events, better to
see them boil over than not boil at all.  “The effec-
tual, fervent prayer of a righteous man availeth
much ”—the hot, boiling prayer. Our prayers are
often very cold, they freeze like icicles upon our
lips; but to avail in hcaven, they should be at
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i BtALe boiling point, no harm if they splash over. Yes,
tues 1t . our virtues require to be well boiled; till then they
tate of are raw and. sour, setting people’s tecth on edge.
ellow- “ He will baptize you with the Holy Ghost and
ed, are with fire.” That was to be the distinguishing
ns and feature of the New Dispensation as compared with
unfold the Old—its fire, its heat, its enthusiasm. Onlv
£ their when virtue is hot is it infectious.  Fevers never
innate spread except in hot weather ; cold always kills the
 often infection.  Be that as it may ; virtue, goodness,
ble for piety, never spreads except when it is hot. Religion
t than cold will never kindle the fires of a new life in hearts

fluence “dead in trespasses and sins.”

The '
ity but ITI. Christian morality excels all other moralities in
th, full powER—In the hold it has upon, and the strength it

book. imparts to, men in their endeavours after a higher life.
but it 1. Christianity, and it alone, presents us with a
invent perfect ideal of morality. From what has been
of the already advanced, it is clear that preceding codes of

r your morality are defective on the one side or the other.
18iness, But I challenge any' man to put his finger on a
ent In single blot intthe Gospel page. A few, I know,
- to see have attempted it; but the attempt has recoiled in

objec- disgrace upon the authors. The imperfections thev
‘tter to pointed out did not inhere in the Gospel, but in
s effec- their one-sided interpretation thereof; they did not

vaileth #exist in the New Testament, but in the ingenious
ers are brains of the critics. An astronomer examines the
nour stellar heavens through his telescope. At first he
be at ' sees, as he believes, worlds half formed in the empy-
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rean; presently he beholds what seem to be ruins
of planets, black and ugly, tumbling helter skelter
through space. Before publishing his strange dis-

coveries to an astonished world, however, he takes -

the precaution to examine the disc of his"telescope;

and, lo! there he finds the cause of the strange

phénomena he had just witnessed in the planetary
system. Flies inside the telescope impeached the
integrity of the universe! And the writers I hJ'c
just alluded to have turned the ends of their tele
scopes or. microscopes—it 1s all one—to the Gospel
history ; and they find it deficient in veracity in one
place, in sincerity in another, in love of liberty in a
third place. Alas! they ought first to carefully
examine their mental discs ; and probably they
would find, some 1n their brains, and others in their
hearts, the cause of all the supposcd aberrations in
the life of the Saviour.  Their intérpretation it is
which is at fault. The Gospel continues a living
embodiment of our highest conception of morality,
of what is due from man to man, and of what is duc
from man to God. |

2. It further exhibits a perfect example of moral-
ity. Its standard of morality is higher than any-
thing to be found outside itself, whether in Judaism
or Paganism; still the great want of the world was
not so much a new ideal as a new example. Man-
kind knew a great deal more than they could do;
their ideal was immeasurably higher than their prac-

tice. Not the power of conceiving, but the power
of performing, was the chief want of the world; not
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ruing - light, but the ability to live up to the light. The
skelter philosophers showed men, as they supposed, the
ze dis- sovereign good ; but the question still remained,
 takes How can we attain it? We do see it, but how can

o _ o /
SCope; we reach it? We needed an example even more
trange’ than an 1deal. The Gospel mecets this want ;/in

nctary
xd the
[ hate

Jesus Christ it shows us a perfect example. /Not
only it lays before us a theory perfect in all its parts;
but the theory is reduced into practice. His life
rtele was a commentary upon His teaching. He lived
;“”Pd His ideal before the eyes of men. “ Which of you —
M Sans convinceth me of sin?

”»

Not which of you chargeth

ty In a me, but which of you convincct me?  Many then,
refully and a few now, charge Him#®With immorality; but
' they which of them has substantiated the charger  Which

1 their of them has proved their wild accusations? “I have

SRS Eh sinned,” exclaimed Judas, “in betraying innocent

i 1E blood.” There 1s some evil in everybody’s blood
living save Christ’s; however exemplary the outward con-
orality, duct, some evil always lurks in the blood. But here

1s due is One exempt from taint, both in the blood and in

the life. “ A Lamb without spot "—not a single
moral- speck on His character. “ He magnified the law,
1 any- and made 1t honourable.” In other instances the
1daism law makes the men who keep it honourable ; but
1d was here Christ makes the law honourable. The com-
Man- mandments reflect credit upon us, if we obey them;
Id doj; but here 1s One too great, too holy, to receive credit
© prac- from them, He reflects credit upon them.
pOWEL 3. The perfect ideal embodied in a perfect ex-

1; not ample fills the breast with inspiration. The standard
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is high; but One has reached it, One in our nature: new na
that fires us with a hot, holy ambition to reach it in the
also. Seeing Christ, we feel an ardent desire to less goc
follow in His steps. “ Example 1s better than pre- sceds !
cept.”  Precepts give light, but examples give heat; answer!
and heat is the great motive power of the world. have t«
Jesus Christ produces heat. We cannot contem- they w
plate His life and death, but ‘ our hearts burn Saftte
within us as we talk of Him by the way.” We the' Ff‘
can never accomplish much till our hearts burn, till fruit 1s
our souls are all aflame. Still Jesus Christ as an
example i8 not enough; to inspire is one thing, to
enable is another. Jesus Christ as an example serves
to fill us with inspiration’; but one may have the
desire to live holily without possessing the ability.
As a minister was dwelling, in the hearing of some
of the lowest dregs of society, on Jesus Christ as an
example, and exhorting his hearers 40 walk in His
steps, one of them cried out in anguish of soul :
“Your rope, sir, 13 too short; it cannot reach me
in the depths of my wretchedness and sin.” Take
Christ as an example, follow Him. ¢ We should
like to, but we cannot,” I hear some of you cry;
“sin has depraved our nature, weakcened our strength
—we have not the ability.” “ What we hate, that we
do.” Well, is there any way of lengthening the rope,
of imparting the power as well as the desire? Yes—
4. The crowning glory of the Gospgl morality is
its doctrine of the possible regeneration if the nature.
Christian ethics are founded upon a radical change
in the quality of our being. The Gospel imparts a
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new nature to the human soul. Much stress 1s laid

in the present day upon culture. Culture i1s doubt-
less good. But what is there to be cultivated? The
seeds of all goodness are hid in the soil of our nature,
answers a certain school of philosophy, and all we
have to do is to awaken and develop them. That
they were once sown, I believe ; but the Enemy
came and sowed tares. Any theory which ignores
the Fall is incomplete and one-sided. And if good
fruit is to be grown, good seed must be once more
sown, and that is done in regeneration. * Being
born again, not of corruptible seed but incorruptible,
by the word of God, which liveth and abideth for
ever.” “ Whosoever 1s born of"God doth not com-
mit sin, for His seed remaineth in him.” = And the
Divine seed produces a Divine crop. Cultivate the
ground as much as you like, you will not have a
golden harvest unless you sow it. And cultivate
human nature as much as you like—I say not a
word against the Gospel of Culture; but I do say
that culture alone will not suffice. Besides culture,
there must be regeneration 5 besides light in the
intellect, there must be grace in the heart.  Jesus
Christ imparts grace ; He makes us strong in the
inner man ; and by degrees ¢ the righteousness of
the law shall be fulfilled in us.”  “ His Divine power
hath given us all things that pertain unto life and
godliness, through the knowledge of Him that hath
called us to glory and virtue . . . that ye might be
partakers of the Divine Nature, having escaped the
corruption that is in the world through lust.”

K




VIII.

Anxiety.

‘ Therefore I say unto yen, Take no thought for your life, what ye
shall eat, or what ye shall drink; nor yet for your body, what ye
shall put on. Is not the life more than meat, and the body than
raiment? Behold the fowls of the air,"” &c.—ST. MATT. vi. 25-34.

IN the paragraph preceding the text the Saviour
warns the rich against laying up treasures on the
earth. In the text He warns the poor against over-
carefulness respecting this world’s goods. Between
these two extremes—the greediness of the rich and
the anxiety of the poor—He places that significant
statement, * Ye cannot serve God and Mammon.”
Now that statement looks backward and forward.
It looks backward to amassing earthly treasures, for
to do that to the neglect of religion is to serve
Mammon. It looks forward to over-anxiety con-
cerning the future, for to be guilty of that to the
neglect of the soul is to serve Mammon. If you
are covetous, you render service to Mammon ; if you
are anxious, you render him service all the same.
The avariciousness of the rich and the carefulness
of the poor, belong equally to the worship of the
“god of this world.”

- «“Take no thought for your! life. Take no

~ey .
L)

% o«
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thought for the morrow.” The word “ thought”

has undergone considerable modification in its
.meaning since the authorised translation of the
Bible was made. Thought then often meant soli-
citude, worry, .vexation.  Thus Bacon writes—
“Queen Catherine Parr died of thought,” that is,
of anxious exciting thought, she died of a ‘broken
heart. The Savicur, therefore, in the words of my
vhat ye E ] text prescribes an antidote to His hearers against
what ye anxiety. One class of considerations He bases upon

dy than 3 ¥ 1401
ki Nature, the other class upon Religion.

wviour 4 I. Reasons based upon NATURE against anxiety.

n the 1. “ Behold the fowls of the air. Are ye not
over- much better than they?” The argument is—If
tween God is careful to ‘supply the wants of the lower

h and ; creation, it 1s only reasonable to infer that He will
ficant not be regardless of the wants of man. ¢ Behold
mnon.” 'v the fowls of the air —not the fowls which man has
-ward. : domesticated, not the fowls which are confined in

es; for pent-up houses, but the fowls of the air which have
e no man for an owner, and conscquently no one to
' con- f take care of them. “ Bchold the fowls of the air”’—
to the there are millions of them in th