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). Yet the alieration of the day seoms to alter the law ?

A. \What does the Fourth Commandment require? Itis
the obsetvancs of one day in seven, not the observance of
the seventh day, though that s the day of obeervance, The
commandment [s not ** Remumber the setwnrd day to keep
it holy,” but ** Remember the Subbotd day."

Q. But if your are consistent you will stone the Sabbath.
breaker, and not light fires on the Sabbath?

A. Where docs the Fourth Commandment require this?
Nowhere. The clvil law of the Ismaclites required it, and
not any other Jaw.  We are not under that law,

Q ﬂul was not the Sabbath a_“shadow of thinge to
come "’ a slgn of spuritual blessings?

A. S0 was marriage (Iph. v. 2{5-33!: but de s still
something more than a shadow or & figure. 1t did not prss
away after it became a sign of the mystical union between
Christ and bellevers.

Q. But P'aul says :1—'* Ope man esteenteth one day above
another : Another esteemeth every day alike.” (Rom. xiv, §.

A. The converted Jews—along with the Lond’s Day, an
Baptism, and the Lond's Supper—also observed the seventh
day, the Passuver, and Circumcision, and it was their wish
to force this double system on the Gentiles. And when
Paul speaks of ‘‘days, months, times, years,” the Lord's
Day was not in question at all, because about its observance
there was no dispute whatever In the Christian_churches.
Would Paul be likely 1o condemn his own practice ? The
same remark applies to Col, §i. 16,

Q. But we keep cvery day as a holy day?

A. You donot ; for you observe the Lord's Supper only
once-a week, not seven days In the weck. Dut it was true
of the pious Hebrews before Christ’s time as of Christians
sitice, that they kept every day holy in your sense.

Q. Some of us nbserve the Sunday as Resurrection.day,
in memory of that cvent?

A. But onc Sabbath in the year will answer just as well
for that purpose as fifty-two.

Q. What other evidence do you bring ¢

A. John says—**1 was in the Spirit on the Lond's I1ay,
{Rev. i, 10.) “This docs not imply that &¢ csteemed every
day alike, but it does inply that the Jewish Sabbath was

ne. Christ said :—** Pray that your flight may not be on
the Sabbath day. (Matt. xxiv. 20.) That flight was to be
forty years afterwands, when the Jewish Sabbath was for
ever passed away,  Christ would not tesch an error; there.
fore there would be a Sabbath day after the abolition of the
Jewish Sablath. Remember too, thai the day of Peatecost
—the inauguration da{' of the Christian Church—always fell
on our Sunday ; and besides, that the religious services of
the apostles and carly Christians had a marked connection
with the first day of the week,  (Acts, i, 143 xx, 73 2 Cor
xvi, 1,2.) The first day is the only day cver mentioned by
number in the New Testament.

THE CHURCH.

Q. What is the Brethren’s doctrine on this subject 2

A. That the Church had no cxistence till the day of
Pentecost : and that, therefore, the Jews werenot a Church.
Yet Stephen speaks of *‘the Church in the wildemess
{Acts vii. 38;) and the word Aakal in Hcbrew, translated
¢ congregation,” exactly corresponds to *‘ Church” in the
New Testament, and is so rendered in the Septuagint ver-
sion. Hence, Linfer theie was a Church in the Old Testa.
ment. There is no hint in the Scripture of a new thing
called the Church commencing at Pentecost.  Besides, the
covenant that God made with Abraham is the same coven-
ant under which we live, with great circumstantial diversi-
ties :—*¢ That the blessing of Abraham might come on the
Gentiles throuph Jesus Chiist,”™  {Gal. i, 34.) Remember,
too, that it is the sarve ** vincyard ” out of which the Jewish
husbandmen were cast into which we gentiles have entered.
Jesus said—**The kingdom of God shall be taken from you,
and given to 2 nation hn.ging forth the fruits thereof, "()jal\.
xxi. 43.) It is ridiculous to say that the Old Testament
saints did not belong to the Church of Ckrist, ' for he loved
it, and gave himself for it.” (Eph. v. 25.) Did ke notlove
and give himsclf for the saints referred to in Heb., xi. 2

Q. But Christ s2id—“On this rock will I build my
Church,” The Church was not yet built 2

A. He speaks of the Churchin its New Testament organi-
zation, for we arc told in Eph. il. 20—~*¢Ye are built on the
foundation of the apostles and prophets, Jesus Chist himself
being the chicf corner stone,” The foundation is laid in
Oldngfcsument prophets, and Christ iscorner-stone, accord.
ing 1o Isaiah xxviii. 16, and Psalm cxviii, 22 The Church
was thus founded defore New Testament times,

Q. What furthier evidenee can ?"ou bring ?

A. Isaizh represents the Jewish Church as enlarging itself
for the reception of the Gentile converts (liv. 2, 3, and Ix,
4-3), and Amos (ix. 11), quoted by James at the Council
of }cxunlcm (Acts xv. 13), represents the Christian Church,
not as the crection of a new tabernacle, hut as the setting up
again of the tabernacle of David which had fallen dowa.
Paul says to the Gentiles— *“ Thou bearest not the root, but
the root thee,” showing it is srael's old olive tree on which
the Gentile Church has been grafted, This cannot refer to
the invisible Church, for no branch was ever broken off from
o, but to the Church as an organized and visible community.
(Rom. xi. 18.) * The Gentiles are to be fellow-heirs and of
the same body,” thus showing that belicving &cws under
the Old Testament dispensation, and believing Gentiles un.
der the New Testament, bclon.xed to the same body, the
Charch, which is called Christ’s body. (Eph. L. 23; Eph.
tii, 6.). Christ says of{:&s and Gentiles—**There shalxl, be
one jold and ome Shepherd” {(john x. 16} And whet
Peter calls Christians ¢ 2 royal priesthood,” &c., he is using

D w lai i ate s o

wonls £rsf applicd to Ismel,  (Bxod. xix, ¢, 61 Deut, vike
6.) The ldentity Isclonrly established in § Cor. x.

Q‘. But thore can be no unity betweon the Jewish and
Chtlstian  Churches, for the one admitled by its constitu.
%:m only camnal members, and the other only spiritusl wmem.

!

A. 1 answert 1, Camnal descont from Abmham did not
entitle to memberthip, for the Bdomitos, Midianites, and
Ishmnolites, were not members, 2. Kyen an Ismelite
might forfelt his podition In inany ways, The Church in
Old Testament times consisted of ploron]ng believers and
their children, just like the Church now. Faith was noces.
sary In both oases. 4. Badiaen have enteted both Churches,
No perfect visible communion cver existed, even in
apostolic days.

(2. \Whatis the Brethren’s doctrine conceming cominun.

lon

A. That the visible Chuich consists of none but convert.
od people, and that hellovers thould hold no religlois fel.
lowship or ;mty with unbelieven,

Q. But is not the Scripture principle, that ** sepuistion
froan evil is God's prineiple of unhy.” {Darby.)

A, Tanswer: 1. A common rejection of ciror does not
afford a centie of unlon.  Romanias and Protestants equall
reject Socinianinm, but this rejection cannot unite them. ¢
common affection is a ponciple of unton. 2, The idealeads
to mischicvous and divisive consequences 1 it scparates true
bLrethren, for one Lruther sees evil whete another sces none.
3. 1t makes man his Lrother's judfe; it sclscs on the evil
and passes by the good ; and it makes one wiser and holicr
than the Lord, departing where he aludes.

3, But is it not said : **Come out from among them,
and be ye separate 2

A. This is used by you io justify separation from all the
Churches.  But the Rrethien fell into the still gicater evil
of refusing communion with those whem Jesus loves and
blesses, and of sayinF hard things of those they admit to be
brethren in those Churches, imputing to them W"’nli mo-
tives, want of integrity, ignorance, disobedience to light,
they forget other Scriptures equally anding--*¢ Speak not
evil of one another, brethren ;" ** Let not him that eateth
not judge him that eateth, {or Gnd hath received hims”
* Love thinketh no evil."”

. But the duty of scparation is perpetual ?

A, It is clear that sins of uncleanness were very com-
mon among the Gentile converts ; else why aliould Paul say,
** Flee fornication?” And yet if the Churches consisted
anly of samntx, why should he have addressed them in this
way 2 Discipline was tu be exercised, but separation on ac-
count of such sins is ncver enjuined.

Q. What i« your opinion af the doctrine of a perfect
Church—a Church of saints?

A. There is no authority in Scfiglmc for it, cven were
such a thing possidle as a perfect Church on carth.  John
Newton once said to a lady with ideas of 8 pure Church,
¢ \Well, madam, if there were a perfect Church on earth, it
would cease to be so the moment you and I entered it.” The
Brethren have no iufallible power of discerning spirits any
more than their neighbours.” Were Annanias and Sapplusa
true believers?  Yet they belonged to the visible Church.
Were the Seven Churches of Asia perfect and spotless? The
Lord did not command his saints to come out from these
Churches, thoagh there was the presence of error as well as
ungodliness, but cnjoined them to cast out the evil clements.
1lc did not bid his saints first 10 separate from the profess.
ing Churches in order to witness for him. Were not unbe-
lievers present in the congregations at Corinth? (1 Cor,
xiv. 23.Y Were the services stopped at the entrance of un.
belicvers?  “*‘Some had not the knowledge of God.” {1
Cor. xv. 34.) What is the meaning of *“If any one who is
called a brother be a fornicator " —(1 Cor. v. 11)=if the com-
munion was perfectly pure?  There were errorists who de.
nied the Resurrection, sectarians who rent the body of
Christ, and ** false aposties transforming themselves into the
apostles of Christ.” Does not Jude speak of *“ungodly
men turning the grace of God into lasciviousness ' Luke,
of men ** troubling the Church with words, subverting their
souls.” (Actsxv. 24.) Werethese men not in communion
with the Church? Were they not mixed up with believers ?
Who were they of whom John said.  ¢*They went from us
besause they were not of us 2 1lad they not been pre-
vinsly in communion with them?! In Tiwus ii. 20,
ths Church is represented as a preat house with vessels,
scme to honour and some to dishonour—implying the pres.
ence of saints and hypocrites in the same Church., The
Plymouth principle is not new. The Donatists held that
mixed communions were infectious, that the godly were ta
separate from the society of the ungodly, and, as Darby
docs, that the Churches were prostitute and fallen. Dons.
tism fell about 600 A, D., through its own dissensions.
Fuller says :—* There remained not two of them that were
topether.,”  1ow like the Brethren

Q. Where is there Scripture authority for your distinction
between the Church visible and the Church invisible ?

A. There is but oae Church, no doubt, spoken of in
Scripture, and not two Churches. The terms visible and
invisible had their origin in the well-known facts, that all
who profess to be believers are not really such, and that the
human mind isnot omniscient. The visible Church is just
the Church as seen by man; the iavisible, the Church as
seen by the All-Sccing. Are the Bicthren infalliblg assured
that every Plymouth Brother is a true believer? 11 they are
not, it follows, as a2 matter of course, that the Church as
scen and judged by themselves, is different from the
the Church as apﬁrovcd by God. Paul makes the distinction
clearly between the visible and the invisible Church when he
speaks of ¢ Isracl afler the flesh™ and *‘Israel after the

irit,

I’Q. The Brethien, then, will have no family waorship as it
is gencrally conducted ?

A. No.  They exclude their children and their servants
if they believe them to be unconverted, though it is hard to
see why Paul prayed to God in *“ presence of all the ship's
oompan{." at a common meal—{Acts xxviil, 35)—or why
little children should have united with their parents in pray-
er., (Acts xxi, 5) It is well known that a Plymouth
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Nrother will not u‘ {"N Ifaltal the table are not bolievad
to be converted. ¢ Plymouth principle divides not only
in their publie gathorings, but even in lF:ﬂ' fimily relatlon.
ships, sister refusing communion with sister, and ehild with
parent.

TR HOLY sPIKIT AXD PRAVRR,

< ?ri ;\’hn is the Plymouth doctrine concerning the Holy
Spint

lA. That he did not exist {n the Church till the day of
Tentecoat, and that, being once given, it is wrong for bes
tlevers to pray Jor the Splrit,

Q. How do you meet this opinton?

A, It wasthe Holy Spitit who formed the sinlaas natnre
of Josus, (Luke i, 34.) The ministryy miracles, doath and
resutrection of Chilst are all spoken of in vouneciion with
the oty Splrit. (Acts %, 387 Heb. ix. 143 1 TImothy,
fit. 17.‘ This was all befre Pentecost, See aleo John ax,
23— 4* ¢ breathed on them, and waith unto them, Recaive

the Holy Ghost.”  The Splrit existed In the Church be-
ure the day of l'entecost, for Deter says—** Holy men of
Gl apake as they were moved by the loly Ghost,” (1
l'clers’. 21), mnl he spenks of ** the Spirit of Christ” in the
prophets, **when it testified belorehand the mﬂcrinfs of
Christ and the glory that should follow.” (Sce also Heb,
il 73 ix. 83 Mark xil. 363 l.uke iil. 223 Paalin I, u.t

). But Chtist said—**1f I go not away, the Spirit wil
not come to you,” tmplying that he was nut yet {n the
Church ?

A. The prophecy of Joel (il. 28) explains the maiter, It
was hot the exafesce ot the coming, but the estrtoentina
efuston of the Spint that was the burden of Old Teatamen
pmphcc{'. The .\“:hh was 10 Inaugurate & new dispema-
tion with remnarkable signs—viz., speaking with tongues,
working of miracles, and multitudinous conversions. When
Joel spoke of the ** Spirit being poured out on all fiesh,” he
Wwas not ignorant of the Spirit's existence and work, for (t
was by him that he was nuximl to pmphcs(v. (s Pet, i, 21.)

Q. But we arc told in Acts xix. 1-6 of certain disciples
of John at Ephesus who had not even heand that there wasa
Holy (ihml!

A. 1. Az Joho's disciples, they could not be ignorant of
the Spitit's existence, for, in baptizing them, he told them of
One **who would baptite with the [oly Ghost and with
fire.” 2. The meaning is that they had not heard whether
the Holy Ghost had been given; and no sooner did he fall
upon them than these disciples (believers, be it remembered
“spake with lonsucx and prophesied.” In John vil. 39 we
read—**and the loly Ghost was not yet "—meaning, not

ret given in the visible or signal manner intended. (Acis
i 1.) The Greek construction is the same in both pass.

ages.

gQ. But why should we Yn?; for the Holy Ghost since he
tas been already given? It s a mockery to ask God to te.
peat the gift

A. Christ says—* How much morc shall vour heavenly
Father give Iis Holy Spirit to them thatask him?” (Luke
xi. 12.) Ifit be wiong to ask for the Spirit becauvse he was

iven eighteen centuties ago, it is wiong to ask any spiritual
aess‘m or gift, for they were all given in the gift of Chrisy,
The Spirit was actually prayed for in Acts viil. 15, Itisno
mockery to ask God to repest his gift, for Paul prays for
the E%c’im Christians, who had already reccived the
Spirit, that God might “give them the Spirit of wisdom
and revelation in the knowledge of him™ (Eph. i, 17}, and
seyt, ** Be ye filled with the Spirit.”  (Eph. v. 18.)

Q. Docs not the aid ofthe Spirit preclude the use of hu.
marn means for the understanding of the Scriptures—for ex.
ample, Commentarics on the Bible?

. No. The Brethren dcc:( commentaries, but they write
commentarics, and tracts, and trestises of their ewn, One
of them has written & commentary on Leviticus, What are
all Plymouth tracts and treatises but commentaries on Scrip.
ture ? A commentary from the lips of a qf}fachcr cannot
become false by being printed in a book, e eunuch was
in want of a commentary when he sald to Philip—*¢ How
can I understand it, except some man should guide me?

Q. What is the Brethren's doctrine concerning prayer?

A. That unconverted men ought pot to pray for mercy,
and whilée believers only should pray, they must not confess
sin or ask its pardon, as their sin has already been put
away cishlctn hundied ycars ago by the death of Christ.

Q. What answer do you make to the first statement ?

A. Tt is the duly of an unconvested man to pray, for his
moral incapacity for prayer will not free him from the obli.

tion to pray. (Acts vifi. 21-23; lsaiahlv, 6, 7; Ps

xv. 21.) ides, the neglect of prayer s charged as his

sin.  (Zeph. i. 6; losea vii, 75 Jer. x. 213 Psalm exli,
2-23 % 43 Ixxix. 6;Jer. x. 25.) Besides we have instances
of wicked men praying and God hearing them, (15t Xingé
xxi, 193 Jonah iii. 4 3 2 Chron. xxvi, 5.)

( 7o t¢ continued, )

SKEPTICISA,

Skepticism is of two kinds, sincere and captious. The
causes are likewise two fold, intellectual and moml. With
sincere, hionest doubt, we should be patient and kind, lend.
ing a helping hand whencver there is opportunity,  Its diffi.
culties arc chiefly intcliectual, and may be, and often are,
fully overcome. The other kind of skepticism, however, is
far mote comnyon. It is supercilious, sclf-conecited, and in-
sincere.  In this case, the difficulty is not so much intellect.
ual ag it is moral, Ithas its source in that * evil heant of
unbelief” of which the Apostle speaks, and needs discipline
rather than jostruction. Its existence in any J)crson is not
somuch an evidence of intellectual acuteness andintelligence,
as it is of a corrupt nature and a depraved heart. In most
cases of the kind they are in datkness and doubt, oaly be.
cause they love darkness rather than light.  In dealing with
such people we must use discretion.  Sometlmes we must
““answer & fool xecording to his folly, lest he be wise in his
own conceit;” and then at other times we munt “*answer not
a {oo} according o his folly, lest we belikeunto him.” (See
Prov, xxvi, 4, §.)—Ocvident. )




