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to any end that they xnay serve. If now wc ask in ivhat this, beauty
consists, the general opinion since Plato is that it is in sorne sort of
proportion or harmony. At the basis of music, for example, there are
certain flxed ratios. In poctry there are mneasurra and crepnecs
Coînplemnentary colores, wlien seen simultaneously, are feit to ho beautiftil.
Regiîlar features are essential to a truly handsome inan or womnan. Moral
beauty is the radiance of the moral lawv. Thse mind is made to deliglit iii
thle unities of God. Its activity is a tendency toward unity. It is satisfied
only wlien such an object is presentcd as wvill ena bic it at once to perceive
a law or controlling idea in the objeet. ilence, those objects the parts of
whichi are thus harmonized we feel to be beautiftul, and thiat withiout any
reference to the purposo to be served.

In the case of relative or dependent beauty sucli a reference is alwvays
implied. lUcre thie proportion requircd inust bie, not mercly between the
parts of the object itself, but also between it as a whole and its design.
As before, it is the perception of unity wlvh.ch gives risc to the feeling of
the beautif ai, but it is a more comprehlensive uuity. For example, a <3orin-
thian pillar is absolutely beautiful. We shonld think it so if wvc liad not the
least idtea for what it was intended. But wve feel it to ho manch more beau-
tiftil whien we sec it used to support a glorions temple. We appreciate the
beautiful correspondence between it and itfs puirpose. The fitness of the
thing, even apart froin its usefnlness, would seeni to deligylit us.

Sucli, then, ia the explanation of the two kinds of beauty. The analy-
sis is far from complete or satisfactory ; but if will hielçp us, in thc second
place, to realize " how beautiful are tise feet of them, that preachi the gos-
pel of pence, and bring glad tidings of good things."

First, forcign mi ssi4ons, are absolutely beautifi. They tould not f ail to
be so, for thley are thse conception of Hum " in whoni ali thingas consist,"
ani who " wor<eth al] thingas aecording to thse couinsel of His own will."1
They must, therefore, be characterizedl by thnt comprehiensiveness and unity
of purpose whidhi marks ail the thoughts; of God. And it is not difflenît to
discecn this unity. In metlsod, foreign missions are one witli God's
niethod. Tliey are seen to be beautifully in iiarmony witli all is pro-
cedure ; and that, too, without any reference te '..Ieir design. Now thc
Divine inethod is thaï of ineans or second causes. God lias to an infinite
degrec what we naine executive ability. Hicealled aIl things into beingr by
the word of His power. lIn like manner 11e upholds ail thingar in being.
At certain critical epoclis He lias iimscîf put forth is liand ati wrouglit
siena and wonders. Fie is atlways gniding and controlling, and so working
througlfiiis agrents. But nie ordinarily employa, thcsc, and multiplies thiem
infinitclv. The angrels are lis rnessengers. Ica arelis servanits. The
whole brute creation does is bidding. Tise forces of nature are lis in-
striuments. fie uses the universe as a ruirror to refleet and so manif est 1is
bglory, wvhichi lu itself no man hath sen or can sec. If is, therefore, in
beautiful consistency with the Divine nîethod that wvhen ont of fis inriuite
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