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philosophy has so far found no great use.

These terms, it must be owned, are now a little

the worse for wear. Defaced and battered by
centuries of hard usage, they have suffered the

fate which the current coin of popular discus-

sion cannot easily avoid. But they have merits

negative and positive, which make them pecu-

liarly apt for my present purpose.

In the first place, they do not suggest a

philosophy of the universe. They openly evaile

the great problems of theological metaphysics.

No one, for example, would employ them in

discussing the essential nature of an Absolute;

God, or His relation to time, to the act of

creation, to the worlds created. They belong

to a different level of speculation.

In the second place, they concentrate atten-

tion on the humanistic side of Theism, on the

relation of God to man, and to man's higher

spiritual needs. Divine " guidance "—the pur-

poseful working of informing Spirit—is the

notion on which emphasis is specially laid.

The term " Providence " suggests this in a
broad and general way. The term " Inspira-

tion " suggests it in the narrower sphere of

beliefs and emotions. And do not complain
that no endeavour is made to explain the mode
in which divine guidance works either on


