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rrofessor Eerrier's argument goes, in niaintaining that the Ego je
known, and that the Non-ego, or soîe istate of the Ego, îs also kuowny
the two cognitions taking place sirnultaneougly. 1Perbapf; the oee
position, that the Egyo knowti itself along with whatever it cognises,
does iinply the other: that what is known is the *ynthesis of subjeet
and objeet; but the latter cannot bc evolved out of the former by a
barely logical process; and the validity of the itiference (if it posses&
validity) can be made apparent only by an exposition of what je
ineant by the Ego kuowing itself ini ail cognition; iu other words, by
a definition of' knowledge, not iu respect of its object, but in respect
of' it:3 essential nature. Sueh a de6inition requires, ini faet, te be
given, before we are eutîtled te speak of au object knowon at ail. Pro-
fessor Ferrier appears to have had ne qualins of conscience in intro.
ducing his readers9, at the very begînning of' his Institutes, te what
he calis the object of coynhndfnn onto by means ef' as
object ; but he ougcht te, have reflected that, until we have determined
what cognition itself is, we cam ot se mudli as form au idea of' what
the words, objeci of coynition, signîfy.

It will be observed that Professer Ferriers Epistemology being a
theory eof the necessary structure of' ail knowledge, bis answer te the
question:- What is knowledge ? must hld good not only for the ceg-
nitions of funite miuds, but for the divine knowledge likewise. Now,
even if ail the cognitions et' funite rninds could be supposed to have
certain cemmon characteristies, lu virtue of which they xnight be
designated by one notion, eau it be Iegitixnately taken for granted
that there is anything whatsoever lu commrnu between knowledge in
God, and knewledge in bis creatures ? From. the poverty of Jan-
guage, w-e are compelled to use the saine term lcncwledge, to describe
the exorcise ot' intelligence by God, which w-e empley te, describe the
exorcise of our own intelligence; but that the knowledge eof God bas
anything whatsoever iu common with the knowtedge ot' created beings
-that there are any necessary laws of cognition to which the divine
knowledge, and ours, and that of all ether creatures, are alike subjeet
-is certainly net a thing te be lightly assumed. Must net Ged,
(Professor Ferrier wll ask), know himself iu Avery exercise of' bis
infinite intelligenceP Ana this is the sole respect lu which it is con-
tended tbat knowledge lu Ged and kuewledge in us are governed by
a cemmon law. (It is diffienit te couduet sudh discussions iu a
becoîning inanner; and there is nothing whbld I amn more anxious to,
avoid, than the appearance et' enîploying the name of God as theugh
it w-ere an unrneaning symbal. IBut the point under consideration,
aud ethers that 'will- arifie before the close eof the paper, have so vital


