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and own (but retiewotl) body, wbon tlm trumpet shall 
eonud at tho last day. The intervening time—lw it 
long or short— being pawed an in sluniblor. No onn
knows when bo passes from waking mt> sleep. No 
ouo known wbou be passes from hfo into death. In 
both, tho awakoumg will l»o without consciousness ol 
the limn passed. So tho Hcripturen toll tis, ho our 
Cbaroh baches.

"I board a voice from hoavou, Haying unto mo, 
Write. From bonoeforth blessed aro tho dead which 
die m the Lord ; evon ao aailb tho Spirit ; for they 
aa»T »aoM thkiu lauoiius."

Let oburcbmen take warning from tho orrorn of 
other» who have no ancient and reliable guide, an wo 
bear ; that thoy fall not into auch. Lot thorn fully 
realise that tho Church ia Christ's lamp to their foot, 
that they aturable not. Let them earnestly strive to 
WâUt in light and not by tho light of taper» of their 
own contriving.
Brock ville. Sept. 17th, 1885. - J

THE GOSPEL AH THE TOUCHSTONE 
HUMAN LAW.

R.

OF

Sis,- No man of sense and education, look» to tbe 
Bible aa the source from which ho ih to draw the 
knowledge, science, and art», which aro to serve bin 
practical purposes in this world, in order to qualify 
Em for nome trade or profession by which he is to 
earn his living.

Bot every Christian i* convinced that there are 
many troths plainly stated in tbe B.blo, osjieci&lly in 
the N. T., which can be safely used a» tests of tho 
soundness of tbe discoveries claimed for modern
science and philosophy.

Science and the arte have made astounding progress of 
late years, and almost seem to threaten to change for 
US tbe nature of tbe world we live in. And philoso
phy claims to bave marched yan passu with science 
aud art This plausible claim of philosophy has 
doubtless shaken and overthrown the faith of num
bers, or at least greatly influenced the minds of mil 
lions in tbe most enlightened countries.

Without at present saying anything as to the 
changes wrought in the condition ol men, by the pro
gress of science and the arts, I will speak here, only 
of the practical changea of sociology, which modern 
philosophy, when directed to that social branch ol

relation, chums and urges to be now essential to 
well being of mankind. And I will here limit my 
remarks to two points. There is a numerous class ol 

men, many of them in some respects highly edooated, 
who think that they have dncovered that the greatest 
source of moral evil mankind is laboring under, i# tbe

prokihi.ory leytsLilion.
There is another class of men, becoming, pérhaps, 

in many civilized countries, yet more numerous than 
the prohibitiomate of alcohol, these have found out 
that the proprietory rights, especially m landed prop 
erty, is only a time honoured abuse, the usurpation, 
by a class, of the buiUtiuu of God to all mankind. 
Or, in case they do not believe in a God, a long en
dured perversion of the right of all men, to tbe bene
fit of the few.

Now, when these two fundamental propositions of 
the new social philosophy, are stated to a man, and 
hie assent to their truth demanded if be be a believ 
log Christian, before he plunges into a long and ptiz 
■hag inquiry as to the nature of man, aud his coudi 
bon in this world, he will at ouce ask himself, is there 
nothing in God's Word that throws light on these ques 
bona? Without going back to tbe Old Testament, 
he will remember Christ himself has spoken on these 
points. And that when Christ teaches, it is with a 
Perfeot knowledge of all the present and future possi
bilities of the case in hand, lie famishes a rule, not 
for a particular state of society, or country, or age, 
but for the guidanoe of mankind in all countries, m 
•U states of society, throughout all time.

The believing man, if familiar with the Gospel, will 
tnmember a certain parable, in which Christ fortells 
God's future dealings with the Jewish nation. In 
this parable, Christ likens God the Father to a certain 

„mau doing a succession of lawful acts. Read St. 
Matthew xxi. 83.

What does this reader of the Gospel and this be
liever in the Gospel, learn from this 
Parable ? From the first part he learns
*bat a landholder may devote his acres, and 
hle'laalth to the the cultivation of the vine, and the 
production of wine, and that he may do this on a 
large scale, tof he let out his vineyard, not to one 
tenant, but to several. We have here the highest 
authority for saying that the production of alcoholic 
beverages, is an innocent, lawful industry, notuubefit- 
tlug a-Christian man.
. the latter part of the parable, we find grounds to 
anHi a man *n being, not only a large landholder 

cl landlord over many tenants, bat in being an ah- 
sentee Undiord collecting his rents, and managing his 

t&te by his agents.

1 ho parable further fully sustains the legal principle 
of inheritance, natural descent of property from 
parent to child.

H asserts to the binding character of leases. The 
hig i crime of these wicked husbandmen, was getting 
possession of laud by taking a lease, aud then appro 
printing it to themselves by repeated crimes, a senes 
of murders,

1 lie Christian student of thin parable, if ho he prone 
to political speculation, may be tempted to inquire 
further, “ Ry what right does the state dictate to a 
proprietor how he shall, or shall not use his own, and 
what right tho state has to dispossess him of it, for 
the benefit of other people ? "

Ho who holds to the teachings of this short parable 
may well wonder bow the temperance prohibitionist» 
justify their doctrine that the production of alcoholic 
Coverages, is a crime to be prohibited and punished 
by law. And, moreover, he at once sees that the 
Socialists, Communists, Anarchists, Nihilists, and 
those i»olitical theorists, who teach that property, 
especially lauded property, held by individuals, is 
robbery of the landless multitude, in short, he sees 
that these classes bava an utter contempt lor moral 
obligations as taught by Christianity. He is led fur 
ther to include among those classes, those Irish home 
rulers, so bent on getting rid of landlordism and the 
Saxon heretics in Ireland, that they conceive that in 
achieving this revolution, it is impossible for them to 
commit a crime.

This one short parable goes a long way to establish 
on solid foundations some of the most essential rights 
and institutions of social and civil life.

G. M.

surplus of the Commutation Fund, rendered assist
ance so as to provide an income of $8<)0 per annum, 
whil-it at the present time it only renders assistance 
io provide an income of 6700. unless a special grant is 
made. 1 here are some seventy of the clergy on the 
Mission Bund, so that to each one a deficit exists of 
8100 from this source. The amount supplied the 
Mission Bund from the surplus Commutation is as 
stated $0,553, sufficient to give to twenty-seven of 
$‘20Ô each. B'rom this it appears that twenty seven 
poorly paid clergymen are $300 per annum worse off 
than in 1873, which means that instesd of receiving 
61 000 as a stipend, they receive but $700. This is 
id face of the fact that since 1873 there has been a 
large development of material in the diocese. 1 think 
this sufficiently demonstrates the fact that the legis- 
lation of 1870 in dealing, as it did, with the disposi
tion of the surplus of the Commutation Fund, was 
financially disastrous to the diocese, and consequently 
injurious to the well being and prosperity of the 
Church. As to the morality of the proceeding no 
truly Christian man will attempt to justify it.

Finance.

HURON BTNANCES.

An,—A further review of tbe Widows' and Orphans’ 
B'uud in Huron reveals the fact that it. tbe appropria
tion of its lawful funds to the Mission Fund had not 
been discontinued after 1884, there would have been 
sufficient to meet tbe demand on the fond. The 
amount credited in 1885 to the W. andO. Fund is 8450 
as paid by the Clergy, some being in arrears, whilst 
the balance is but $07 57. The deficiency therefore 
would have been 1352.43. The official accounts con
firm the statements. It should be remembered that 
tue annual parochial collections for missionary work 
.u the diocese are credited to tbe General Purposes 
B'uud, so that tbe greater the charges made upon that 
fund from other sources, the leu there is to place to 
the Mission Fund. The accounts for 1885 show 
$5,287.73 arising from parochial and annual subscrip
tions as credited to G. P. F. account, whilst the
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__of aic*oUe stimulants, and that one of the blithest amount transferred to the Mission Fond is $3,757 8U,
duties of the slate, is to render this use impossible by "being $1,528 98 less than the amount collected. 1 am

aware that this course has prevailed in the dLcest 
heretofore, ailhoùgh not without objection, but it 
provei how the Mission Fund suffers from the practice: 
uow that the Trust Funds are assessed for their man 
agemeut, a better method might be adopted. As to 
the present appropriation of the surplus of the Com 
mutation Fuud to the Mission Fund, it is deserving ol 
notice, that the amoout contributed therefrom the 
past year was $5,553 56, whilst the amount contribul 
cd by the diocese from parochial and other collections 
amounted to $8 488.49 ; mother words the clergy con 
tnbuted to the Mission Fund, from a fuud which was 
given tor their benefit $5,553.56 to carry on the mission
ary work o! the diocese, wmlst the diocese for the same 
purpose contributed but $8,488 49. 1 do not under
stand that the Gospel of Jesus Christ requires those 
who serve at the altar, to provide the sacrifices offer
ed thereon.

The superannuated clergy are paid entirely from 
out of the Commutation Fund, and therefore all, ex 
cepting the original commuted clergy, are in 
reality provided for by the clergy, and at the 
expense ol the poorest paid amongst them. 
Ido not say that it is improper to receive from 
this fuud, but why should not the diooese con 
tu bute something tor their “ maintenance and sup 
port," as well as the clergy ? They spend, and are 
spent for tho Church. The truth is, that the appro- 
unatiou of the interest arising from the Clergy Trust 
to the Mission Fund, has dried up the springs of lay 
liberality which formerly existed, and as a result their 
active and practical sympathy for the work of the 
Church, has decreased. Whilst the Church suffers 
financially, they suffer spiritually. Could anything 
else be expected, when a sacred Trust was token from 
those to whom it lawfully belonged, and given to 
others f It was wrong, and honourable Christian lay
men will refuse to partake of a benefit, to which they 
have no right. Christian men mil not knowingly do 
wrong, for.the purpose of neglecting the performance 
of an imperative duty. Ahab did not profit by taking 
possession of Naboth’s vineyard.

But what is the practical outcome of the present 
financial system of the diocese as it bears upon the 
Commutation Fond ? It to that the 
of the diocese receive no larger stipmids. In 1873 the 
Mission Fund, although it received no aid from the

jBotes on tbe Bibl^gtmons

Bible Lesson.
“ The Reconciled Brethren.’’—Genesis xlv. 1, 16. 
We have seen the difficnlt methods which Joseph 

employed to test the sincerity of his brethren’s 
repentance. Hjw almost to the verge of harshn^ 
he treats them, until thoroughly humbled. Judah as 
their spukeamao, eloquently and pathetically lays 
bare the inqpost recesœs of their hearts, and finely 
offers himself as a bondservant to procure his brother 
Benjamin's liberty.

It was impossible for Joseph any longer to doubt 
the affection of Judah and his brothers for Benjamin. 
He, therefore, does not leave them a moment longt r 
tuan necessary m suspense. He himselt has been 
almost overcome twice already by his brotherly sffec- 
liou, aud now he cannot restrain himself from expret- 
»ing it. He, therefore, orders all his attendants to 
withdraw ; 11 Cause every man to go ont, mpsimnger 
must intermeddle with the joy of tbe reconciliation,

(1J. Joseph's Acoutal, verse 3. Can we fancy how 
the simple words " 1 am Joseph,” must have sounded ? 
Well might his brethren at first be dumb, remember- 
mg how they had treated him. So in Acts ix. 6, Sanl

trembling and astonished,” hears the voice of Jesus. 
But Joseph called kindly, “ Come near to me I pray 
yon," you see before yon the brother whom yon hated, 
persecuted, and sold into bondage. So our Lord said,

• I am Jesns whom thou persecuted," Acts ix. 5. 
Joseph then softens down their grief and shame for 
ne injuries they had done him, by showing them 

how God’s providence had overruled their actions and 
brought good out of evil, verse 5. He then explains 
to teem that the famine should last five years longer, 
daring all which time, there should be neither seed 
time nor harvest, verse 6, and how God had used him 
while viceroy of Egypt, to be also the preserver of 
nis father’s house, compare Psalm cv. 16, 17. Thns 
tbey could see God’s guiding hand, verse 8, in bring
ing him, whom they had sold into slavery, to be the 
chief councillor of Pharoah, second only to the king 
himself. He theaJoids them verse 9, to lose no time 
in hastening to tell their father the wonderful news 
that his long lost son was alive, and to deliver the 
message he sends by them, verses 9-11, that he would 
take care of hie father and all the family daring the 
years of famine. Let ns observe here now Joseph 
was an example of the duty inculcated m the fifth 
commandment, compare also 1 Tim. v. 4.

(2). Mutual Salutations, verses 14, 15. After Joseph 
had embraced his brother Benjamin, who had been 
abodt a year old when he was separated from hto 
brethren, he in like manner embraced them all, and 
then alter this seal of forgiveness, they felt indeed 
that he was their brother, and were able to converse 
familiarly with him ; and how much they would have 
to tell and he to hear. See what a change Joseph’s 
kindness wrought on hto brothers, the old feelings of 
envy and jealousy might have flamed np anew, had, 
he been unforgiving. It well exemplifies the truth of 
the old saying •' It takes two to make a quarrel." 
May we be as ready to forgive those who have injured 
us as Joseph was. Compare Psalm oxxxiii. ; Prov. 
xv. 17 ; Eph. iv. 82.
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