ON SONE OF TiIR DIFFICULTIES IN THE STUDY OF THR WORD AND WAYS OF GOD.

Indecd the opinion that we cannot believe n
thing becanse we cannot comprehend it, has arieen
like many other unfounded notions from the pride
and ignorance of man, Were the human mind
able to grasp all tyuth—were it the casc, that cve-
ry thing which the human mind is unable to com-
prehend cannot be true—and were the understand-
ing of man the only measure of truth, there would
be some foundation for the opinion. But is this
thecase? If any man were to plead that his own
understanding was the limit of truth what would
be the comsequence? Many things which are
known certainly to one, would be pronounced un-
true and incredibleby another,andin the end there
would be no such thing as & standard of truth in
the world ; every man would have his own, and if
he acted on his own convictions, his physician
would be dismissed when his practice happened to
differ from the prejudices of Lis ignorant patient,
force would be necessary to compel all men to obe-
dience when the views of the governor did not co-
incide witl: those of the subject, and anarchy and
misery would embroil socicty.

Happily, however, such a miscrable state of
things can never ensuc, for the principle is false
from which it might arise; and we now maintainin
cpposition to it, that truth is truth unchanged in
its character, whether a man understandit or not,
and all truth is an object of belicf, if we are only
asgured of the fact, even although we can offer
no cxplanation of it. Thus if an acorn and an
oak are shewn to me, and it be affirmed on proper
testimony, that the oneis produced from the other,
I may firmly believe it, though ncither the indi-
viduals who give the testimony, nor I, know eny
thing of the cause or mode how the acorn grows
up into the gigantic oak. Were this not the case,
there could be no such thing as knowledge, for
knowledge consists in the belief of such facts—the
ultimate causes lie toodeep for human sagacity to
discover. What is known for cxample, respecting
clectricity, magnetism, light, chemistry, or any
otlier of the phcnomena of nature, but an accumu-
lation of facts? When these facts are observed
to occur uniformly in the same circumstarces it is
called a Jaur, ond sometimes in careless discourse,
this law iscalleda causc, as gravitation, forexample,
issaid to be the caxse of planctary motion; bot itis
quite obvious, that that tcrm denotes no more than

. the uniformity of the eficct. The same may be
said of all the phenomena and laws of nature.
But shall we not believe these as facts, because we
are ignorant of their causcs, or unable to explain
the reasons of them ? It is plain that we do; and
hencé men beliove many things, the mtionale of
which they carnot explain, ‘I hese remarks wa:
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be applicd to the difficulties of revelations. They
arc stated to us na facts, and we can believe them
upon aatisfactory evidenee, although we may have
no adcquate notions of the thing or be unable dis-
tinctly to comprchendit. ‘Thus though we know
only in part, we may know with certainty,

Perhaps it may appear contradictory to the defi
nition that is commonly given of faith or belief,
that it is a rational act to affirm that we can believe
any thing that is above reason. But it is not ; for
we have already shewn that a thing may be true,
and therefore credible, though we cannot comipre-
hiend the manner of it, and that, upon rational and
satisfactory evidence of its truth, it may become
an object of our faith, The cvidence for the truth of
any thing may be derived from two sources. Firat,
cither from something internal in the thing which
may be comparcd and found to agree with other
known truths, and this is properly called know-
ledge. Secondly, when the internal knowledge of
the thing is unattainable, as in the case of incom-
prehensible things, that is, things which we have
no means at present of comparing with other things
already known; in which case we are not able to
judge of their truth or understand them——then,
still, we may be assured of their truth by external
evdence of credible witnesses. And if this evidenee
be complete and satisfactory, the fact or truth
which it supports may becomec an object of our
beliefy although we may be quitc unable to give
any explanation of it. Objects of this kind are
objects of belief, and if they arc contained in reve-
lation they are called objects of religious faith ;
and as any thing that can be understood by com-
parison with other-known things may become the
objects of our knowledge, so any truth or fact that
can be distinctly proved by proper evidence, how-
cver incompreheasible, if it be not absolutély con-
trary to reason, may become an object of our faith.
In this last case, we only belicve the existence of
the fact, and nothing morc ; the rcason of it is not
an object of our knowledge, and cannot therefure
be an object of our faith. Thus it is, that faithis
not, as some pretenders to reason have argued, a
bhind act, out of the province of reason, and strong-
est in weak and credulous minds.  'Wehaveshewn
that it is founded on evidence of which reason is
the anly judge, and of whick it must judge and ap-
prove before a rationul assent or a truc belief can
be produccd in the mind,

And here it may be proper to ohscrve that there
is a clear dlaunctmn to be made between thmm:
that are alore rcason, and things that are rontrary
to it.  Inthe first cas~ all we have to do is to sus-
jeud our judgment till the thing be proved cither



