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" UNIVERSITY EDUCATION.
DR. NEWMAN’S FIFTH LECTURE.
(From the Tablet.)

On Monday, June Tth, the Very Rev. Dr. New-
wcan detivered his 6fth lecture, the subject of which
was, ¥ General _K_nowledge vie.wed as onc Philoso-
th,” which he introduced with the following re-

5 i .

mgtlit is a prevalent notion- just now that religious
opinion does not enter, as a matter of necessity, in
any considerable measure into the treatment of scien-
tfic or literary subjects. It is supposed that, what-
ever a teacher’s persuasion may be, whether or not,
or whalever kind or degree of Christianity; it need
betray itself in such lectures or publications as the
duties of his office require. 'Whatever he holds
about the Supreme Being, Iis attributes and Iis
watks, be it truth or error, does not make him bet-
ter or worse in experiment or speculation. He can
discourse upon plants, or insects, or birds, or the
poswers of the mind, or language, or historical docu-
ments, or literature, or any other such matter of fact,
with equal accurateness and profit, whatever he may
determine about matters which are entirely distinct
from them.

« In answer to this representation I contended last
week that a positive disunion takes place between
theology and secular science, whenever they are not
actually united. Here not to be at peace is to
be at war; and for this reason: the assemblages
of scicnces, which togetber make up universal know-
ledge, is not an accidental or & varying heap of
acquisitions, but a system, and may be said to be
in equilibrio, as long as all its portions are se-
cored to it.  Toke away one of them, and that one
so important in the catalogue as theology, and disor-
g and ruin at once enswe. There is no middle
state between an equilibrizm and codfusion § one
science is ever pressing upon another, unless kept in
cheek, and the only guarantee of truth is the cultivation
of themall. "And such+is-the office of a upiversity.”

In order to exhibit the falsity of -the opposite sys-
tem of a divorce between religious and secular know-
ledze, Dr. Newman gave an analysis of an arlicle
which appeared in the Edinburgh  Review at the
time of -the establishment of the London University,
in which the writer had, with great flippancy, at-
tempted to found an argument for the exclusion of
religion from 2 university by instancing the study of
surgery, of music, ¢r of grammar. A student might
hear Sir Astley Cooper lecture on the reduction of
iractures, or attend a class of Mr. Hamiltons on
French or grammar ; few people cared whether the
music master, or dancing master, or Italian master,
who attended their families was a Protestant, . or a
French philosopher, or a Catholic. Dr. Newman,
alter pointing out the weakness of the illustration,
surgery, music, and grammar being affairs of skill and
memory, not of philosophy, showed that people who
would argue thus did not avise to the idea of 2 uni-
sersity, It was with them a sort of bazaar or pan-
technicon, where wares of all kinds were thrown to-
gether independent of each other, a fortuitous heap
of acquisitions and accemplishments destitute of any
generul principles or constituent ideas. What was
the consequence of this on society ?  T'hat the works
of the age are not the development of definite prin-
ciples, but accidental results of discordant and simul-
taneous 2ction, of committees and boards, composed
ol men each of whom has his own interests and
slews, and to gain something his own way is obliged
Yo sacrifice 2 good deal to every one else. The
works of the age were accumulations from without,
not the growth of a principle from within, A philo-
suphical comprehensiveness, an orderly expaasiveness,
an elastic constructiveness, men had lost them, be-
cause they  bad lost the idea of unitp—because they

fest all but the head. They thought if they but get
" logether sufficient funds, and. arrange in one locality
8suite. of distinet Jecture rooms, they
fuundg@ a university. Cathelicity, on. the contrary,
slarts With an ided, and educates on'a type,, regard-

seience is for ity own subject matter—the grasp of
many thiigs brought into one, the harmony and or-

SFI‘°la5ti°']_ﬂnguage,.a form impressed-.on the va-
7leus pursuits and cbjects on. which the intellectis
employed, - - . o R -

To explain what he meant by the application of a

benitifu] illustration of the term as applied to the idea
AOf\VOrShlp:-_,.,. o T -
4 . . . n
0‘ We all understand how worship is one ides, and
i r it is made up of many things, some being essen~
mfoit, and “all ‘subservieat. - Its-essence is the

‘ lf}ln; Up of the hieart to God 5 if it be no more than
%, still this is cnosgh; and nothiog more is neces~

~ @t off the head of a living thing, and think it per-.
they . bad at once
Ing & wniversity for sciences, collecting what each

e of the sciences governed by an idea, or, to use,

1 Jorm to knowledge, Dr. Newman used the following

sary. But view it as brought out in some solemn
rite or public ceremanial ; the essence is the same,
and it is ihere on the occasion I am supposing; we
will say it is Benediction of the Most Holy Sacra-
ment, or a devotion in honor of some Saint; it is
there still, but, fiest, it is the lifting up, not of the
heart, but of many all at once; next, it is the devo-
tion, not of hearts only, but of bodies too; not of
eyes only, or hands only, or voices only, or knees
ouly, but of the whole man ; and next, the derotion
passes on-to more than soul and body ; there are vest-
ments there, rich and radiant, symbolical of the rite,
and odorous flowers, and a fiood of light, and a cloud
of incense, and music joyous and solemn, of instru-
ments, as well as voices, till all the senses overflow
with the idea of devotion. Is the music devotion?
as the Protestant inquires; is the incense devotion ?
are candles devotion 7 are flowers ? are vestments ? or
words spoken? or genuflections? Notany one of
them. And what have candles to do with flowers?
or flowers with vestments 7 or vestments with music ?
Nothing whatever ; each is distinct in itsel, and in-
dependent of the rest. The flowers are the work
of nature, and are elaborated in the garden; the
candles come of-the soft wax, which the ¢ Apis
Mater” (as the Church beautifully sings), which the
teeming bee fashions; the vestments have been
wrouglht in the looms of Liyons, or Vienua, or Naples,
and have been brought over sea at great cost; the
music is the present and momentary vibration of the
air, acted upon by tube or string ; and still for all this,
are they not one whole 7 are they not blended together
indivisibly, and sealed with the image of wnity, by
reason of the one idea of worship, in which they live
and to which they minister? "Take away that idea,
and what are they worth? the whole pageant be-
comes a mummery. The worslip made them one;
but supposing no one in that assemblage, however

large, to believe, or to love, or to pray, or to give ).

thanks, supposing the musicians did but play 2nd sing,

and the sacristan thought of nothing but his flowers, .

lights, and incense, and. the priest in cope and stole,
and his attendant Ministers, had no beart, nor lot in
what they were outwardly acting, let the fowers be
sweetest, and the lights brightest, and the vestments:
costliest, still wlo would call it an act of worship at
all? Would it not be 2 show, a make-belief, an by-
pocrisy? Why ! Because the one idea was away,
which gave life, and force, and an barmonious under-
stauding, and an individuality, to many things at once,
distinct each of them in itsclf, and in its own nature
independent of that idea.

¢ Such is the virtue of a ¢form ;* the lifting up of
the heart to God is the living principle of this so-
lemnity ; nor does it sacrifice any of its constituent
parts; rather it imparts to each a dignity by giving it
a meaning ; it moulds, inspires, individualizes a whole.
It stands towards the separate elements which it uses
as the soul is to the body. It is the presence to the
soul which gives unity to the varicus materials which
make up the human frame.

The ¢“form,” then, is the living principle which
makes things one whole, and separates them from eve-
rything else. The same things, viewed separately, will
widely differ when they are taken and amalgamated
by different forms. Dr. Newnan made this an im-
portant peint in his view. For instance, the human
skeleton, in many respects, resembles that of a mon-
key or ape; but the form or idea on which it is con-
stituted makes them so perfectly distinct that the
latter could not be devcloped into the former. Again,
various actions of different individuals may be exter-
nally the same, as, for instance, those of a Saint and
an ordinary Christian. Eating, sleeping, talking,
walking, may be neither good nor bad, viewed in
their barc idea ; but the same actions, done by difs
ferent persons, may be utterly different in character

and effect, good in one, bad in another. He illus-|

trated this in various ways, and at length brought it
to bear on the subject of education; in which he
showed that externally. the subject-matter of dif-
ferent universities might be the same ; the Christian
evidences, classics, much more experimental science,
modern_history, .and- biography, may be right and

useful; in their proper, place, as portions of one sys-

tem of knowledge, but dangerous and inexpedient in
another, because they come differently, in a different
connection, at a different time, with a different drift,
from a different. spirit in the one and the other.—
% Thus, then,” said the Very Rev. lecturer, « 1 an-
swer the objection with which I opened-this discourse.

T suppose it to be asked me,- how it could matter to

the pupil who it was taught him such. indifiérent sub-
jects as logic, antiquities, or poetry, so that they be
taught him - T answer, that'no subject of teaching
is really indifferent in fact, though it may be in itself
because . it takes a'color from the whole system to
which it belongs, 'and has one character when viewed
in that system, and another viewed out of jt.  Ac-
cording, then, as & teacher is.under the influence, or

tain that religion should not be introduced at all into

in the service of this system or that, so does the"
drift, or at least the practical effect of his teaching
vary s Arcesilaus would not teach logic as Aristotle,
or Aristotle poetry as Plato, though logic has its
fixed principles, and poetry its acknowledged orna-
ments: and, in saying this, it will be observed 1 am
claiming for theology nothing singular or special, or
which is not partaken by other sciences in their mea-
sure. As far as I have gone hitherto, they all go to
make up one whole, differing only according to their
relative importance. Tar, indeed, am I from having
intended to convey the notion, in the illustrations I
bave been using, that it stands to other knowledge as
the soul to the body ; or that other sciences are but
its instruments and appendages, as the whole ceremo-
nial of worship. is but the expression of inward de-
votion. This would be, I conceive, to commit the
very error, in the instance of theology, which I am
charging upon other sciences, at this day, of com-
mitting against it. . On the contrary, theology is one
branch of knowledge, and secular sciences are other
branches.  Theology is the Lighest, indeed, and
widest, but it does not interfere with the real free-
dom of any secular science in its own particular de-
partment. This will be clearer as I proceed; at
present -1 have been only pointing out the internal
sympathy which exists between all branches of know-
ledge whatever,and the danger resulting to knowledge
itself by a:disunion between them, and the object,
in consequence, to which a university is dedicated.—
Not science only, not literature only, not theology
enly, neither abstract knowledge simply, nor experi-
mental, neither moral nor material, neither metaphy-
sical nor historical, but all koowledge whatever, is
taken- into account in & university as being the spe-
cial seat of that; large philosophy which embraces

and locates truth of every kind, and every method of

attaining ‘it. - o o _ :

He then went on to consider a compromise which
is oftefi suggested in this.question, viz., that without
absolu?ély—. excluding religion, universities might teach
a certaie modicum of it, which people imagine Catho-
lics and Protestants hold in common :—

"« There are"many persons to be found who main-

a course of education, so there are many, tod, who
think a compromise may be eflected between such as
would and such as would not intraduce it, by intro-
ducing a certain portion, and nothing beyond it; and
by a certain portion they mean just as much as they
suppose Catholics and Protestantsto hold in common.
In this way they hope, on the one hand, toaveid the
odium of not teaching religion at all, while on the
other they equally avoid any show: of contrariety be-
tween contrary systems of religion, and any unscemly
controversy between parties who, however they may
differ, will gain nothing by disputing. Now, I re-
spect the motives of such persons too much not to give
my best attention to the expedient which they pro-
pose ; whether men advocate the introduction of no
religion at all in eduecation, or this ¢ gencral religion,’
es they call it in either case peace and charity,
which are the objects they profess,are of too heavenly
a nature not to give a sort of dignity even to those
whe pursue them by impossible roads; still I think it
very plain that the same considerations which are
decisive against the exclusion of religion from educa-
tion, are decisive also dgainst its generalisation or
wutifation, for the words have practically the same
meaning. General religion is in fact no religion at
all. Let not the conclusion be thought harsh, to
whiclh I am carried on by the principies I have been
laying down in the former part of this discourse ; but
thus it stands, I think, beyond dispute, that those
principles being pre-supposed, Catliolics and Protest-
ants, viewed as bodies, hold nothing in common in
religion, however they may seem to do so.”

He refuted this notion of teaching  general reli-
gion” by showing that all branches of knowledge
constitute wholes, and that to teach haif of any whole
is really to teach no part of it. In politics itis so;
Whigs and Tories have ¢ general tenets” but no real
unity, and the same words have one meaning in'the
mouth of a Whig, another in the mouth of a Tory.
Religion was just the same; * the Incarnation” was
a term which bore 2 different meaning to one who
held, and to one who did not hold ‘that- Christ is in
the Blessed Sacrament, and that Mary is the Mother
of God.  Mahometans, Jews and Catholics have alt
doctrines in common, but they are’ grafted on' differ-
ent ideas; they are not the same as living and
breathing facts. .. Ie weat on with great eloquence
to dispose of what might at first'sight seem an objec-
tion ta this view, viz., that as a matter of fact, people
have been educated in Protestant places of educa-
tion, and ‘yet not lost their Faithand that Anglicans
for instance, who are on their way towards Catho-
licity, do appear {o hold portions of the Catholic
Faith. _These objections he met as follows i—

“It is true, too, that youth can be educated at-

mixed colleges of the kind that I am supposing—nay,
at Protestant colleges,and yet may come out of them
as good Catholics as they went in.  Also it is true
that Protestants are to be found who, as fuar as they
profess Catholic doetrines, do truly hold it in the
same sense as that in which 2 Catholic holds n, I
grant all this, but T maintain, at the same time, that
sucl cases are exceptional ; the case of individuals is
one thing, of bodies or institutions another; itis not.
safe to argue from individuals to institutions. A few
words will explain my meaning :

¢ There are, then, doubtless, such pheromena as
what may be called incohate truths, beliefs, and philo-
sophies. It would be both unreasonzble and shallow
to deny it. Men doubtless may grow into an idea by
degrees, and then at the end they are moving on the
same line, as they were at the beginning, not a differ-
ent one, though they may during the progress have
changed their external profession. Thus one schocl
or party comes out of another; truth out of error,
error out of truth; water, according to the proverb,
chokes, and good comes from Nazareth. = ‘Thus,
eternally distinct as orthodoxy is from heresy, the
most Catholic Fathers, and the worst of heresiarchs,
belong to the same teaching, or the same ecclesiasti-
cal party.  St. Chrysostom comes of that Syrian
theology, which is more properly represented by the
beteredox Diodorus and Theodore.  Eutyches,
Dioscorus, and their faction, are closely connected in
history with St. Cyril of Alexandria. The whole
history of thought and of genius is that of one iden
being born and growing out of another, though
ideas are individual. Some of the greatest names in
many various departments of excellence, metaphysi-
cal, political, or imaginative, have come out of schools
of a very different character from theic own. Thus,
Aristotle is 2 pupil of the academy, and the Master
of the Scutences is a hearer of Peter Abelard. In

like manner, take a very different science: I have

read that the earlier musical composition of that -
great master, Beethoven, are written on the type of

"Haydu, and that not until 2 certain date did he coin-

pose in the style emphatically his own. The case is
the same with public men ; they are called inconsisi-

ent, when they are but unlearning their first cduca-
‘tion. - In such circumstances, asin the instance of the

lamented Sir R. Peel, a time must elapse béfore the
mind is able to discriminate for itself between what
is really his own and what it has merely inherited.

« Now what is its state, whatever be the subject
matter on which it is employed, in the course cf this
pracess of change? For a time, perhaps, the mind
remains contented in the home of its youth, where
originally it found itself, till in due season the special
idea, however it came by it, which is ultimately to
form and rule it, begins to stir; and gradually eper-
gising more and more, and growing and expanding, it
suddenly bursts the bonds of that external profession,
which, though its first, was never really its proper -
habitation.. During this interval, it uses the language
which it has inberited, and thivks it certainly true;
yet all the while its own genuise thoughts and modes
of thinking are germinating, and ramifying, and pene-
trating inte the old teaching which only in name
belongs to it; tll its external manifestations are
plainly inconsistent with each otber, though sooner in
the apprehension of others than its own—nay, per-
haps, for a season it maintains what it hasreceived by
education the more vehemently, by way-of keeping
m check, or guarding the new views, which are open-
ing upon it,-and which startle it by thewr strangeness.
What happens in science, philosophy, politics, o3 the
arts, may happen, I say, in religion too ; thereisscch
a thing as an incohate Faith or incomplete creed,
which s not yet fully-Catholic, yet is Catholic as far
as it goes, tends to Catholicism, and is in the way to,
reach it, whether in the event it actually is happy
enough to reach it or not. And from the beginniag
such a creed, such a theology was, I grant, the work
of a supernatural principle, which, exercising itsel{
first in the rudiments of truth, finished in its. perfec-
tion.. Man cannot determine in what instance that
principle of grace is present, and in what not, except
by ‘the event; but wherever it is, whether it can e |
ascertained by man, or not, whether it reaches its
destination,” which is Catholicity, or whether it is
ultimately frustrated and fails, still, in every case,the

"Church claims that work asher own ; becausc it tenils

to her, because it is recognised by all men, even enc+
inies, to belong to her, beécauseé it comes of that
Divine power, which is’.given to her in fullness, and
because it anticipates. portions of that Divise creed
which is committed to her infalliblity, as an everlast~
ing deposit. ~ And in this sensc itis perfectly trae
that 2. Protestant may hold and teach ose doctring of

if he does not, and till he does. MNay, he is already .

reachiig forward to the whole truth, from the very

Catholicism witlrout holding or 'teaching ' another; . . E
but then, as I have said, he isin ‘the way to hold =
others, in the way to profess all, and he isinconsistent .



