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alive ; and on the 22ud he was consecrated Arch
bishop.

We quote here the decree of Eugenius IN ■ . as re 
issued by Vole, because it shows how slippery and 
weak the judgment of the Church of Rome lias been 
in this matter. Further, when Vopo Leo extols the 
learning of 1’ole on this point and writes that it 
would have been quite irrelevant for the l’opes to 
instruct the legate “ as to the conditions necessary 
for the bestowal of the sacrament of orders," he 
seems wholly to forget Eugenius’ decree, which he 
has silently thrown over in another part of his letter 
(cp. section 3 and section 5) :

The sixth sacrament is that of order : the matter 
of which is the thing by the delivery of which the 
order is conferred : as for instance the order of the 
Presbyterate is conferred by the porrectiou of the 
chalice with wine and the paten with bread ; the 
diaconate by giving of the book of the Gospels ; the 
sub diacouate by tüe delivery of the empty chalice 
with the empty paten on it ; and in like manner as 
regards other orders by the assignment of things 
pertaining to their ministiies. The form of priest
hood is as follows : lieettve the ; < it < r of ( fit nig ■'<<< ri 
fice in the Church for the hung and the dead, in the 
name of the Father, and of the Hon, and of the Holy 
Ghost. And so as regards the forms of the other or
ders as is contained at length in the Roman Pontifical. 
The ordinary minister of this sacrament is the bishop : 
the effect, an increase of grace, so that a man may 
be a tit minister.

Here the laying on of hands, and the invocation of 
the Holy Spirit upon the candidates for orders, are 
not referred to even by a single word. Yet Eugenius, 
as is clear by his explanation of other sacraments, 
is not speaking of things to be supplied by the 
Armenians, as writers on the Roman side are some 
times fond of saying, but is teaching the Church, as 
if be were its master, in careful adherence to 
Aquinas, about what is absolutely necessary to the 
administration of the sacraments. So also he writes 
in the earlier part of his decree :

All these sacraments have three requisites for 
their performance, things as their “matter," words 
as their “ form," and the person of the minister who 
celebrates the Sacrament with the intention of doing 
what the Church does : and if any of these be absent, 
the Sacrament is not performed." (Cone, xiv., p. 1748).

Now in our Churcb from March, 155Ü, to Nov. 1st,
1552, though the delivery of the instruments still 
remained in some degree, i.e., of the chalice with 
bread in the case of presbyters, and of the pastoral 
staff in that of bishops, and of the Bible in both, yet 
the forms attached to them had already been 
changed very nearly into those which now are in 
use. In the year 1552 the delivery of the chalice 
and the staff was dropped and that of the Bible 
alone remained. King Edward died on the Gth July,
1553.

According to this decree, then, all the presbyters 
ought to have been reordained. But Pole’s opinion 
scarcely agreed with his practice. Nor does Paul 
IV. himseif, in his brief Kegimini universalis, make 
any demands as to the form in which presbyters are 
ordained, though careful about “ properly and right
ly ordained ” bishops. (See last page of Appendix.)

VII. The second, but scarcely stronger, foundation 
of the Papal opinion about the practice of his Court 
appears to be the judgment of Clement XI. in the 
case of John Gordon, formerly Bishop of Galloway, 
delivered on Thursday, April 17th, 17U4, in the 
general Congregation of the Inquisition, or, as it is 
usually called, the Holy Office.

We here make a short answer on this case, inas
much as it cannot be treated clearly on account of 
the darkness in which the Holy Office is enveloped, 
a darkness insufficiently dispersed by Pope Leo's 
letter. The fuller treatment of this has been rele
gated to the Appendix. There are, however, four 
reasons in particular for considering this case as a 
weak and unstable foundation tor his judgment. In 
the first place, inasmuch as Gordon himself peti
tioned to be ordained according to the Roman rite, 
the case was not heard on theotuer side. Secondly, 
his petition had as its basis the old “ Tavern fable,” 
and was vitiated by falsehoods concerning our rite. 
Thirdly, the new documents of “ incontestable au
thenticity " cited by the Pope are still involved in 
obscurity, and he argues about them as if he were 
himself uncertain as to Iheir tenor and meaning (1). 
Fonrthly, the decree ™ the congregation of the 
Holy Office, if it is to be considered to agree with 
Pope Leo’s judgment, can scarcely he reconciled 
with the reply of tbeconsnltors of the Holy Office on 
Abyssinian ordinations, said to have been given

VII. (1) Compare the letter Apostolicae curae, sec. 5. 
“ It is impoitai.it to bear in mind that this judgment was 
in no wice determined by the omission of the tiadiiion of 
instruments, for in such a case, according to the estab
lished custom, the direction would ha\e been to repeat 
the ordination conditionally,” &c. Which mode of argu
ment diffeis widely from the quotation of a clearly ex
près ed document. See the Appendix.

Vll. (2) bee Le Quien, Nullity of Anglican Ordinations, 
Paris, 1725, ii., pp. 312 and 315.

about a week la lore, and often published as atliori 
tativo by Roman theologians up to 18‘JJ. therefore, 
all those documents ought to bo made public if the 
matter is to be put ou a lair footing for judgment.

Finally, it must be noted, that Gordon never went 
beyond minor orders in thy Roman Church, lhat is 
to say, he ouly did enough to receive a pousiou for 
b’is support from certain benefices (2b

Ylll. The Pope lias certainly done well not to rest 
satisfied with such weak couclusious, and to deter- 
miuo to reopen the question and to treat it afresh , 
although this would seem to have been doue iu 
appearauce rather thau iu reality. I or, inasmuch 
as the case was submitted by him to the Holy Office, 
it is clear that it, being bound by its traditions, 
could hardly havo expressed dissent from the judg
ment, however ill founded, which was piassed iu the 
case of Gordon.

Further, when lie touches upon the matter itself 
and follows the steps of the Council ot Trent, our 
opiuiou does not greatly differ from the maiu basis 
of his judgment, lie rightly calls laying-on of 
hands the "matter" of ordination. His judgment 
on the “ form " is not so clearly expressed ; hut we 
suppose him to iuteud to say that the form is prayer 
or beuedictiou appropriate to the ministry to bo 
conferred, which is also our opiuiou. Nor do we 
piart company with the Pope when he suggests that 
it is right to investigate the intention of a Church in 
conferring holy orders “ iu so far as it is manifested 
externally." For whereas it is scarcely piossihle for 
any man to arrive at a knowledge of the muer mind 
of a priest, so that it cannot be right to make the 
validity of a sacrament depend upon it, the will of 
the Church can both be ascertained more easily, and 
ought also to be both true aud sufficieut. Which in
tention our Church shows generally by requiring a 
promise from one who is to be ordained that he will 
rightly minister the doctrine, sacraments, aud disci
pline of Christ, aud teaches that he who is unfaith
ful to this promise may be justly punished. And iu 
our Liturgy we regularly pray tor "all bishops aud 
curates, that they may both by their life aud doc
trine set forth (God's) true and lively word, and 
rightly aud doly administer (His) holy sacraments."

But the intention of ,the Church must be ascer
tained “ iu so far as it is manifested externally"— 
that is to say, from its public formularies and defin
ite pronouncements which directly tonch the main 
point of the question, not from its omissions and re
forms, made as opportunity occurs, in accordance 
with the liberty which belongs to every province aud 
nation—unless it may be that something is omitted 
which has been ordered in the Word of God, or the 
known and certain statutes of the universal Church. 
For if a man assumes the custom of the middle ages 
and of more recent centuries as the standard, con
sider, brethren, how clearly he is acting against the 
liberty of the Gospel and the true character of 
Christendom. And it we,follow this method of judg
ing the validity of sacraments, we must throw doubt 
upon all of them, except baptism alone, which seems 
according to the judgment of the universal Church 
to have its matter aud form ordained by the Lord.

IX. We acknowledge therefore with the Pope that 
the laying on of hands is the matter of ordination ; 
we acknowledge that the form is prayer or blessing 
appropriate to the ministry to be conferred ; we 
acknowledge that the intention of the Church, as far 
as it is externally manifested, is to be ascertained, 
so that we may discover if it agrees with the mind of 
the I^prd and His Apostles and with the statutes 
of the universal Church, We do not, however, attach 
so much weight to the doctrines so often descanted 
upon by the schoolmen since the time of William of 
Anxeire (a.d. 1215), that each of the sacraments of 
the Churcb ought to have a single form and matter 
exactly defined. Nor do we suppose that this is a 
matter of faith with the Romans. For it introduces 
a very great danger of error, supposing any Pope or 
doctor, who may have great influence over the men 
of his own time, should persuade people to acknow
ledge as necessary this or that form or matter which 
has not been defined either in the Word of God or by 
the Catholic Fathers or Councils.

For, as we have said, baptism stands alone as a 
sacrament in being quite certain both iu its form 
and its matter. And tffis is suitable to the nature 
of the case. For—inasmuch as the baptism of 
Christ is the entrance into the Church for all men, 
andean be ministered by all Christians, if there be a 
pressing need—the conditions of a valid baptism 
ought to be known to all. As regards the Eucharist 
(if you set aside, as of less importance, questions 
about unleavened bread, and salt, about water, and 
the rest), it has a sufficiently certain matter ; but up 
to the present day a debate is still going on as to its 
full and essential form. But the matter of confirm
ation is not so entirely certain ; and we, at any rate, 
do not at all think that Christians who have differ
ent opinions on the subject should he condemned by 
one another. The form of confirmation again is un
certain and quite general, prayer, that is to say, 
or benediction, more or less suitable, such as is used 
in each of onr churches. And so with respect to 
other-.

X. But this topic of coufirmatiau requires to he 
treated rallier more at largo, for it throws much light 
ou the question proposed by the Pope. Ho writes 
truly that laying on of bauds is a “ matter " “ which 
is usually used for coulirmatiou.” The matter, 
therefore, of confirmation seems, iu his judgment, to 
bo laying on ot hands, as we, too, hold in accordance 
with Apostolic tradition. But the Romau Church 
for mauy couturios has, by a corrupt custom, substi
tuted a stretching out ot hands over a crowd of 
children, or simply ” towards those who are to be 
confirmed,” iu tho place of laying on of hands to be 
conferred on each individual (1).

The Orientais (with Eugenius IV.) teach that the 
matter is chrism, aud use no layiug-ou of hands in 
this rite. If, therefore, tho doctrine about a fixed 
matter aud form iu the sacraments were to be ad
mitted, the Romans have ministered confirmation 
imperfectly for mauy centuries past, and the Greeks 
have none. Aud not a few amongst the former prac
tically confess the corruption introduced by their 
Fathers, having joined laying-on of hands to the 
anointing, as we have learnt, in mauy places, while 
a rubric ou this point has been added in some Pon
tificals. Aud it is fair to ask whether Orientals who 
are couverts to the Romau communion require a 
second confirmation ’? Or do tho Romans admit 
that they, who havo changed its matter, have had as 
good a right to do so as themselves who have cor
rupted it V

Whatever the Pope may answer, it is clear enough 
that we cauuot everywhere msist very strictly on 
that doctriue about a fixed form aud matter ; inas 
much as all sacramouts of tho Church, except bap
tism, would in that way bo rendered uncertain.

XL We inquire, therefore, what authority the 
Pope has for discovering a definite form iu the be
stowal of holy orders V Wo have seen no evidence 
produced by him except two passages from the 
determinations of the Council of Trent (Session 
A A ///. (hi the Sacrament of Order, Canon /., and Ses
sion A .Mi, On the Sacrifice of the Mass, Canon ill.) 
which were promulgated after our Ordinal was com
posed, from which he infers that the principal grace 
and power of the Christian Priesthood is the conse
cration and oblation of the Body aud Biood of the 
Lord. The authority of that council has certainly 
never been admitted m our country, aud we find that 
by it many truths were mixed with falsehoods, 
much that is uncertain with what is certaiu. But 
we answer as regards the passages quoted by the 
Pope that we make provision with the greatest 
reverence for the cuusecratiou of the holy Eucharist 
and commit it ouly to properly ordained priests and 
to no other ministers of the Church. Further, we 
truly teach the doctrine of Eucharistic sacrifice, aud 
do not believe it to be a “ nude commemoration of 
the sacrifice of the cress," an opinion which seems 
to be attributed to us by the quotation made from 
that council. But we think it sufficient in the 
Liturgy which we use iu celebrating the Holy Eu
charist—while lilting up our hearts to the Lord, and 
when now consecrating the gifts already offered that 
they may become to us the Body aud Blood of our 
Lord Jesus Christ—to signify the sacrifice which is 
offered at that point of tho service in such terms as 
these. We continue a perpetual memory of the 
precious death of Christ, Who is our Advocate with 
the Father aud the propitiation for our sins, accord
ing to His precept, until His coming again. For 
first we offer the sacrifice of praise and thanksgiving ; 
then next we plead aud represent before the Father 
the sacrifice ot the Cross, and by it we’confidently 
entreat remission of sins aud all other benefits of 
the Lord's Passion for all the whole Church ; and 
lastly we offer tho sacrifice of ourselves to the 
Creator of all things which we havo already signified 
by the oblation ot His creatures. This whole ac
tion, in which the people has necessarily to take its 
part with the priest, we are accustomed to call the 
Eucharistic sacrifice.

Further, since the Pope reminds us somewhat 
severely of “ the necessary connection between faith 
and worship, between the law of believing and the lau 
of praying)" it seems fair to call closer attention, both 
on your part and ours, to the Roman Liturgy. And 
when we look carefully into the " Canon of the 
Mass," what do we see clearlf? exhibited there as to 
the idea of sacrifice ? It agrees sufficiently with our 
Eucharistic formularies, but scarcely or not at all 
with the determinations of the Council of Trent. Or 
rather it should he said that two methods of explain
ing the sacrifice are pnt forth at the same time by 
that council, one which agrees with liturgical aci-

X. (1) In the so-called “ Gelaaian’’ Sacranientary 
(perhaps in the seventh century) we still read the rubric, 
In sealing them he lays his hands on them with the followiny 
words : then follows the prayer for the sevenfold gift of 
the Spirit. And in the “ ordines’’ called those of St. 
Amand, which are perhaps of the eighth century, in cli. 
iv. the pontiff touches their heads with his hand. But in 
the “ Gregorian ” we read, raising his hand over the heads 
of all, he says, Ac. In the ordinary editions of the Pon
tifical we read again, Then stretching out his hands to
wards those who are to be confirmed, he says, &c.


