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* Ihey that are Chinat s have crudfied the flesh, ® Ganoy o
H1 ronl of man 18 hike n gavden, in which weeds and
briars, thorns and bmmi)ﬁ's, grow m wild and tangled
confusion § ~unprotitable plants which the Lord hath not
plantel, aml winch arc to be rejected and burned, Here and
there amidst tlis useless grow th appears a tairer form—a rich

fixion Paul olsewhere represents as baving taken place actually
in his own person, ‘I am ucificd with Christ” ; and be.
licvers are commanded to *“ mortisy,” thal is —for the original
etymological sense of the word mortify. has now grown obsoleto
—to *put to death their members which are upon the carth.”
In liko mauner St. Peter declares that whosoever ¢ hath
suffered in the flesh,” after the pattern of the crucified Lurd,
“ hath ceased frum sin,” where the crucifying of the tlesh and
the ceasing from sin are ropresented as identical,  Nor s this
to be considered as an optional matter, or as a singular Leight
of sanctity. On the contrary, it is deacr_lbed in Holy Writ as
being the usual estate of thoso who are in Christ; for we can

fruit, or a beautitul plant, which seems to tell of a better | no more cscape the cross, if wo would win the crown, than

state of things n days gone by, of a higher culture lost, and
of the possinlity that the whole garden might still be
retrieved, and might be made fruitful and pleasant,

The culture of this
garden—the work of
Divine grace mn the
soul—is of a twofold
nature, which we may -
not improperly distin-
guish as negative and
positive.  Negatively,
there is the removal of
what i3 evil; posi-
tively, there is the im-
plantation of what is
good. Thero is, on the
one hand, the rooting
up of what is noxious
or unprofitable ; on the
otherhand thoplanting
of what is useful and
beautiful. There is the
rooting up—the stub-
bing up, as we might
more coriectly say —of
the thorn aund the
brier, and there is the
planting of the fir-trce
and the myrtle-tree,
and all the other trees
of righteousness; so
that the tangled wil-
derness, first cleared of
its foul growth, may
afterwards become fra.
grant as Sharon and
fruitful as Carmel.

This is the twofuld
manifestation of the
Divine life in the soul
of man. These are the
two forms which the
work of sanctificativn
assumes— the removal
of the evil, and the
implantation of the
good—the decay and
destruction of the old
nature, and the upris-
ing and growth of the
new. D :

The tuxt refurs to TS N
the fitst brawch or
division of this Divine
life, and of this only.
The present discourse,
therefore, will not present a complete view of this work of
grace in the soul, but of or. side of it only, and that the
negative side. Let us then occupy our thoughts together
concerning the 1eaoval of evil, the decay and destruction of
the old man, the withering of the plants of bitterness, the
crucifixion of the carnal mind,

Perhaps the cxpression made use of by St. Paul in our text
will be found better adapted than most others to help us to
clear views upun this vitally important matter. We are to
be crucified tugether with Christ, or as the apostle clsewhere
uxpresses it,  planted together in the likeness of His death.”
That which is to be crucified is the old self, the carnal mind ;
“our old man,” says the same apostle, ‘‘is crucified with
Him, that the boly 1 might be destroyed. This cruci-
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our Master could, It is thusiSt. Paul represents it, summing
up the whole in two or threo words—¢“ They thwt are Christ's

shave crucifiedthe flesh.”

But you may ask,
“What is it thaf is
to bo crucified? It
certainly cannot mean
our bodies, after the
literal pattern of our
Lord Christ. What
are we precisely to un.
derstand by *the flesh,!
which, it is here stated,
those who are C'hrist’s
must crucify ?”

The reply, my bre.
thren, is at hand, As
%he tree is known by
its fruits, so the flesh
may be known by its
works. Ina previous
paragraph  St. Paul
states that ‘‘ the works
of the flesh ™" are plain
to all, not needing,
like the more hidden
fruits of the Spirit, to
be educed and speci-
fled : *“‘the works of
the flesh are manifest,
which are these : adul.
tery, fornicatisn, un.
cleanness, iajcivious.
ness, idolatry, witch.
craft, hatred, variance,
emulations, wrath,
strife, seditions, here-
sics, envyinge, mur-
ders, drunkenness, re.
vellings, and such like,
of the which I tell you
before, as I have also
told you in times past,
that they which do
such things shall not
inherit the kingdom of
God.” These are the
outward works or
manifestations, known
and obvious to all,
known by the common
conscience of mankind
more or less to Dbe
sinful, condemned by
moralists, and inex.
cusable by ourselves,
if our conscience be in unperverted and healthy action.

But we want to go deeper than this, For it is not the
works, but the worker, which is to be crucified. Vhere then
are we to find the doer of these things—what is the source
whence these cvils proceed? TFrom the depravity of the
heart, from our innate tendency to evil, says a theologian. To
whom we reply, Your answer is correct as far as it goes, but
it does not adequately meet this case ; for we cannot, except
in a very shadowy and metaphorical sense, crucify a principle
or a tendency. Still less does the Scripture authorise us to
attribute these evils exclusively to the devil, Satan and his
angels undoubtedly foster and promote these evil works by
means of their subtle arts ; but they are not the real actors,
the true workers of them,
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