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FIVE-MINUTE 8ESM0N.

8 a inlay Within the Octave of Corpus 
Christ!.

THE II LY EÜ0BABI8T.
“Jesus said to them : I *m tho Broad of Lif \ 

bo that com i b to M > sh ill no', hunger, and ho 
that btillov- Lh In Me shall nevor thirst.’ (8v. 
John vi. 35 )

My dear brethren ; There are nuny 
profound thinkers interested in survey 
log the domain of consciousness, and in 
making explorations to discover the 
process by which ideas are formed and 
retained in the human mind. Within 
the brain, where the powers of thought 
reside, there is a sorb of dark continent 
th st has not yet been illuminated by 
the sunlight, or even by tho electric 
lig-it of modern science, ft is more 
than probable that the masters of schoi 
astlc philosophy in the thirteenth cen 
tury knew as much concerning the laws 
that govern the process of mental 
grow* h as the most pretentious modern 
scholars. In a mysterious way the 
sight, the hearing, and the other cor
poreal senses co-operate with the facul
ties of tho mind to produce ideas. 
Without being able to anal}z > the pro 
cess closely, we are nevertheless cer 
tain of tho results produced. The 
material wuiId enters into communica
tion with our immaterial spirit, and 
does so through the agency of the 
senses. The m>st difficult problem of 
mental philosophy is to explain how 
these sensible impressions are trans
muted Into thought, and to show how 
we obtain assurance that the inner 
world of thought is a correct photo
graph, and exact representation, of the 
world around ns.

During the time of oar Lord's public 
life lie performed many astounding 
miracles which proved IIis dominion 
over the forces of nature, which proved 
His power in the spirit world beyond 
the grave He gave sight to the blind, 
health to the sick, life to the dead. He 
multiplied a few loaves of bread and 
some fishes so that the hunger of five 
thousand people was appeased. All 
these were miracles that fell under the 
senses. They are evidences of His 
power which come to our understanding 
through the ordinary channels of human 
though and knowledge.

But In the great mystery we cele
brate daring this octave, my dear 
brethren, faith and not the senses tells 
us of the greatest of all His miracles : 
His presence in the Holy E-tcharisb. 
Our eyes see nothing that would of it
self convince us of His presence. Our 
senses cannot perceive that our Lord is 
truly present under the appearances of 
bread and wine. Ic is only by the aid 
of faith that wo can penetrate the veil 
that hides Him from our view. We 
believe solely on the testimony of our 
Lord ; we call to mind tho words He 
spoke at the Last Supper, and remem
ber that lie has declared those blessed 
who have not seen and yet have be
lieved. So when we receive Holy Com
munion, when we assist at Bonediction, 
when we make a visit to the Blessed 
Sacrament, we make an act of faith in 
the ito&l Presence.

The mysterious life that our Lord 
has chosen in the Blessed Sacrament is 
the greatest of all miracles, and when 
considered attentively fills tho mind 
with wouder and amazement. By a 
constant and perpetually recurring 
miracle lie abides with His creatures, 
He still dwells among us, and finds de
light in distributing gifts and blessings 
to the children of men. It was not 
soiUuionfc for tho accomplishment of 
IIis plan that He should assume our 
human nature, that Lie endeared Him 
self to the poorest and most destitute 
of the people among whom He lived. 
He laid plans and appoin ted am bass,v 
dors to secure the peaceful conquest of 
all nations ; he entered into an agree
ment beforehand with all who should 
receive ills doctrine : 11a promised to 
reward every one who would live 
righteously, in conformity with the law 
that Ho established

lie is still living with us. Ho is as 
really present on our altars as JIo is in 
the home of His eternal Father. He is 
with us because of His personal love 
for each one of us. His presence a non g 
us is a great and nuceasir g wonder, but 
it is a wonder that can only be < x 
plained by IIis love. Wherever the 
Holy S tcrlficeof tho Mats is celebrated, 
there is He present not only in His 
Divinity, but in His ever adorable 
humanity as well. Thrones and temples 
have been built for Him In all nations, 
and from His presence tho sorrowful 
find comfort, the weak find strength, 
the cowardly find courage, and all find 
the pledge of eternal life.

M)DERNI8M

Rav. J IV Ttofy. LI* l), iu the Canadian 
Magazine.

In introducing our article we have 
not the least intention of being contro
versial in oar treatment of the subject 
or in leading up to controversy as a 
term. Our purpose is t > lay before the 
readers of The Canadian Magazine a 
brief explanation as to what Modernism 
is and why it was condemned by tho 
Supreme Pontiff of the Catholic Church. 
If we are to judge by the amount and 
v "lety rf the comment which the 

Heal has called forth there has 
b j no i?ok of interest outside, as well 
as wiinin, he Church; so that tho sub 
jeofc may vasuuaWy have some claim 
apon all intelligent and fair-minded 
thinkers. There is no doubt about the 
importance of the document. It was no 
ordinary Papal mandate. It was a call 
to attention. It roused tho whole line, 
some of which had g »t out of order and 
bad thrown confusion into questions 
which had long been thought settled. 
Revelation was subverted, tho super
natural explained away, the divinity of 
Christ denied and doctrine distorted 
from the tradition both of time and 
authority. This is Modernism : a name 
which its advocates assumed to them
selves. Nor was it taken without sig 
rtf flounce or purpose. Modernists 

r.doning the anchorage of the past 
light f »r the origin and meaning of 

religions truths in the law of change 
which they thought they saw around 
them. All is changed, nothing fixed. 
Evolution is the reason of life. Social

history, no less then physical oondi 
tions, presents the same panorama. “A 
point which y es ter lay was invisible is 
its goal to-day, and will be its starting- 
point to-morrow.” Whet, therefore, 
In the face of these facts and of this 
law, should be the attitude of the 
Church? The answer of the M >dern* 
lets is that as the civil world marches 
along the highway of change and pro 
gress, so also should the religious. It 
cannot stand still. Manners change 
with time. Neither philosophical ideas 
nor scientific postulates are what they 
were a thousand years ago. Thus did 
they propose it should be with the 
Church. N,i matter how exACfc and ad 
mlrable may have been the expressions 
of faith and morals when originally 
formulated, they are unfitted for the 
exigencies of modern thought and lan
guage. They should be remodelled. 
It Is not that the times are out of j int 
with tho Church : it is rather that the 
Church is out of joint with the times. 
She should re-examine her treasures 
and deposit of truth ; re-coin her gold, 
that it may be current ; adjust it to the 
spirit of the age. A now plan must be 
devised, not perfect in itself, but tend 
ing. to perfection ; never absolutely 
final, but always prepared for that ac
cretion which betokens the activity of 
life and the progress of civiliz .tijn. 
Tho Chnroh must live. And it is be
cause Modernists propose tj wrest her 
from danger of death that they call 
apon the magistracy of the Church 
to abandon the reactionary con 
s^rvatlsm si contrary to the warn 
logs of history, of experience 
and of common sense. To maintain in 
modern society an organism which was 
constituted twenty centuries ago is an 
inexcusable anachronism, absurd in 
itself and ir jurions to the sacred cause 
it was intended to serve. From this it 
will be seen that evolution is the plan 
which the Modernists propose in relig
ion ; though they do not limit them 
selves to this materialistic patron of 
modern investigation.

Other philosophical theories, chiefly 
Kmtian, were drafted into service for 
the purpose of adapting Catholic doc 
trine to the sceptical and agnostic ten
dencies of the age. Two important 
and well-known distinctions made by 
the sage of Konigsberg were employed 
with this aim in view. The first is 
that radical difference which Kant 
makes between the thing in itself and 
the thing as known to us ; or, using 
technical terms, between the Noumena 
and the Fnenomena. The Noumena, or 
things in themselves, Kantian philos 
ophy declares to be unknown and un
knowable. All our knowledge is re 
strioted to Paenomena in the subject
ive sense. Each one of us is everlast
ingly imprisoned within the narrow 
confines of his own individual impres 
sions. God Himself, the world, all ob- 
j ’cts, uncreated and created, are 
separated from our knowledge by an 
im pat sable gulf. Upon the principles 
of this philosophy Agnosticism denies 
to tho human mind any knowledge 
whatever of God. He is essentially 
and forever the Absolute, the Infinite, 
the .Incomprehensible. All questions 
concerning God, His attributes and 
perfections, His relations with Hie 
creatures, lie far beyond the scope of 
intellectual investigation which nec 
essarily is within the conflues of exper
ience. Religion therefore, is cot an 
obj 'ct cf thought or human study. 
Theology, so far from having any pre 
bcriptive right as a branch of learning 
on account of its sublime subject mat
ter, as well as its uninterrupted in
fluence In the sciences arti literature 
of nations, must be relegated to the 
shrines of prayer and the homes of 
religious obsei vanc=.

The second distinction to which al 
I union is made is that between theor
etical and practical reason. By the 
former no reality can objectively be 
attained. It is the home oi knowledge, 
but more inaccessible than the eagle's 
nest. There science dwells alone, un 
approached and unapproachable. Not 
so with practical reason, which finds 
itself in a world of action, closely re
lated with beings like itself, towards 
whom it has obligations. Their com 
mauds are hypothetical, for they them 
selves are conditional. Every line 
must have its terminal point ; and so 
wo come to an imperative which, de 
pending upon no other than its Author's 
free sovereign will, is categorical and 
absolute. This Author is God, tho 
supremo Legislator ; so that by the 
practical reason we realize what wo 
could never realize by tho theoretical 
reasjn viz , the existence of God. And 
as science corresponds to the theoreti
cal reason so the field of action and 
faith is limited to the practical 
reasvn. Faith and science are also 
dualistic—radically opposed to, and 
independent of, eac.i other. They are 
supposed to run on parallel linos, 
though instead of never meeting, as it 
is the case in mathematics, they a-e 
frequently meeting. Science is judge 
and jury. No fact upon which the 
temple of faith may re t is allowed, 
unless it stand the storm of scientific 
analysis. Prophecies and miracles— 
all must be tried in this laboratory. 
If science cannot admit the fact then 
its value perishes, it crumbles to dust. 
History as forming human experience 
is a chapter of science. Historical 
laots, however hallowtd they may be 
by antiquity arad sentiment, must at 
all costs bo discarded without fear or 
favor if they cannot receive tho seal of 
science. Faith, not being scientific, 
transform and deforms history. Thus 
the Christ of history ii not the Christ 
of Catholic faith. Faith may be a safe 
guide for conduct ; but it is au ignor
ant and unsafe guide iu matters of 
theory and truth. It is pragmatic. 
What men find admirable in the Cath 
olio Church is tho whole ethical system 
not the dogmatic truths. Christianity 
is a source and rale of life, a discip
line of moral and religious action. The 
Catholic is restricted, not by theories 
of ideas, bat by rules of conduct. This 
is the pragmatic attitude of Modernism 
towards the world of thought and 
reality—its test and value of principles 
being utilitarian. Knowledge is sub 
servient .to action, dogma to moral. 
Modernism no Lore wishes to submit 
its practical reason or its conduct to 
authority than its faith to the magister

ial decision of the Church. This is evi
dent since the issuing of the Encyclical. 
As the snhj otiveelement is paramount 
in theory and truth is relative, so is 
conduct to be judged by oar appro 
hemiw of law. Reason is autonomous 
so that laws are only tc be imposed in 
proper ion as they are acceptable. It 
is the content between rationalism and 
supernatural authority. Free thought, 
the inheritance of tne times, would be 
•tripped of its value if superiors could 
check subjects without their consent. 
Bat iu order to have freedom, dogma 
has to be attenuated or entirely sup 
pressed. More solutions than ono 
were offered—bending Church and faith 
to tho ex gency of the modern spirit. 
A dogma is partly speculative and partly 
practical. As speculative it enun
ciates an abstract idea ; as practical it 
prescribes a line of conduct, a worship 
ful attitude. From the former side wc 
hive something philosophical, depend 
log altogether upon our system of ideas 
and to which no obligation of absolute 
adhesion can be required by the teach 
ing power of the Gbu-ch. From the 
latter or practical side there is imposed 
upon our actions as law and direc
tion of life the absolute obligation 
of conduct. There is au ex 
ample in the Catholic doctrine of the 
Real Presence of Christ in the Blessed 
Eucharist. Towards the teaching or 
speculative idea the mind may be in
ti ffarenb. In the operative require
ments which Christ's Presence places 
upon the faithful there is the strict 
obligation as if He were really present. 
The magistracy of the Church imposes 
the line of conduct to be adopted. 
This set of duties we accept, not by 
reason of the authority which imposes 
them, but by reason of our faith.

We can now form a more or less de 
finite idea of Modernism. Theoretic
ally it is an accumulation of errors 
tending to extinguish Catholicism 
under the pretence of modernizing it. 
Practically it is au attempt to leaven 
aa far as possible the whole mass of the 
Catholic religion with the modern 
spirit. Evolution, excessive relativity 
of knowlege, and pragmatism are the 
philosophical methods pursued aud 
the system ad. p-cd. I is principally 
Ktntian, than whom none other could 
be better chosen to attract attention 
or to wound more deeply the superna 
tural and realist’c character of Catho. 
lie doctrine. From Kant all modern 
philosophy dates, and in him it finds 
its principles of evolution, scepticism 
and lationaliam. In fact, we may da 
fine Modernism as “ the theoretical 
and practical subordination of Catholi 
cism to tho modern spirit of Kantian 
philosophy.” Evolution attacks the 
srability of the dogmatic teaching of 
the Church, and posits as the stimulus 
of progress not the supernatural ideal 
calling from above, but the stimulus 
from below. Excessive relativity of 
knowledge gives rise to agnosticism, 
and denies the reality of truth upon 
which the Catholic Church has always 
insisted. It must not be supposed that 
all Modernists are equally bold ia 
their attacks upon the Church. Some 
ire not theologians at all. Carried away 
by the prospect of a Chnr?h scienti 
flcally reformed and adapted to the 
ideas and morals of the age, they por
tray its beauty in romance and strive 
to bring about its realization by teach
ing their theories to the young and 
the unskilled.

It is not merely that their philoso
phy Is leavened with principles impos
sible to bo reconciled with Catholic 
truth, their religious explanations are 
also absolutely untenable by any mem
ber of tho Church. We select only 
two which in comm in with others would 
sweep away the very foundations upon 
which revealed religion rests. * Wnat 
think ye of Christ ?” The Modernist 
iu answer to this question commences 
by observing that history is science ; 
and that if any statement has found its 
way into history which cannot be ac
counted for upon scientific grounds, 
such a statement must be regarded as 
unreliable,>s legendary and nob histori
cal. It assumes a priori that the divine 
has never come down into human his
tory—that the supernatural facts which 
are related in the Gospel, such as the 
incarnation, the miracles, and espoci 
ally the Resurrection—are not and could 
not be a matter of history at all. With 
a magisterial wave of tho hand they 
sweep three-fl tbs of the Gospel facts 
out of existence. They insist that the 
Christ of scientific history is infinitely 
beneath the Christ of Catholic faith. 
Ho came into life and passed through 
it like other men—died a violent death, 
and was buried. That is all. His body 
crumbled in the grave, and His dust 
mingled with that of all others. Resur
rection there was none, nor Ascension : 
these are tte halo which faith has 
placed around the Founder of Christian
ity, not the realities of true history. 
N jr, according to Modernism, can omni
science be attributed to Christ. His 
knowledge was limited by tho circum
stances of time and all the other sur
roundings of a village lad and artisan's 
son. He had a strong religious senti
ment, so that tie stood far above the 
level of the average man, but He was 
nothieg more than a Galilean peasant, 
lie was not Divine, ?ior was there in 
all history any intervention of the 
divine. The Divine Reality, as the 
Unconditioned and Absolute, cannot 
enter the sphere of human knowledge 
and activity which is limited to pheno
mena and which conditions everything 
upon which its activity is exerted, in 
the face of this abasement of Christ to 
t •© low plane of humanity the Catholic 
Church condemns those of her children 
who thus subvert Christianity. We do 
not see how the Supreme Head of the 
Church could act otherwise. The 
raison d'etre of the Catholic Church is 
the entrance of the Divine into the 
world. Tne Church stands forever or 
tails to complete ruin on the truth or 
falsehood cf the Incarnation — whose 
significance is that God was born into 
the world by the power and act of tho 
Holy Ghost ; that He taught as became 
the Divine with authority and tho con
firmation of miracles ; that He laid 
down Ills life because Ho willed that 
His [death might be our life, and that 
by His bruises we might be healed— 
and then that upon the third day Ho 
rose again. All this has been before

the storld for nineteen hundred yeais - | 
and upon it the Church has ever had 
its seal fixed. To explain away the 
Incarnation, to eliminate the Divine and 
Supernatural from the Gospel, is to 
taka a position contradicting all the 
liturgy, the decrees and the entire 
teaching of the Catholic Church.

The lowering of Christ to created 
level, so that He is held to bo a more 
man, ylnvolved another collision with 
the magistracy of the Church. Modern
ism framed an evolutionary concept of 
Christ—that He did not posbess from 
the beginning the consciousness of His 
Souship ; He had no conception of His 
atonement or of His Church which was 
to be the work of His Disciples. He 
lived and died without any suspicion 
that He was the consubstantiel Son of 
God or the Redeemer of the world. 
Did He fall into all this treasure of 
glory and power by mere accident ? Is 
it that an ignorant, blundering Christ 
went to death without a thought of the 
value of His Blood ? This is not the 
C irist Whom we have all been taught 
to love and worship. A id it a mere 
handful of critics imlu d with trans 
cence ital rati jnalism undertake to 
pawn this caricature upon believing 
souls it need astonish none that Pius X., 
has resented the insult offered to the 
Christ cherished and loved for twenty 
centuries. Tho condemnation launched 
against Modernism thns throws the 
shield of Catholic protection more 
closely around the supernatural, the 
traditional and the objective reality 
of religions truth and faith. No 
fair - minded man can blame the 
Church for recalling her own chil
dren when caught by erroneous 
ideas they stray from the narrow 
path of faith and duty. The Modern 
world is so accustomed to be une eoked 
iu thought, to wont to regard prin
ciples of knowledge as mere matters of 
expediency, that any interference is 
felt to bo arbitrary. Wnen, therefore, 
the Supreme Pontiff condemned these 
teachers of evolution and agnosticism 
for their destructive criticism of revel
ation, be attracted the attention of 
the world and drew upon him
self the disrespect of some whom his 
censure affected. He was clearly with
in his right. It was the fulfilment of 
the duty he has as Supreme Head of 
the Church of guarding and teaching 
all Catholic faith and truth. Ills 
action was no cowardice. Ic was the 
courageous vindication of the Bible and 
the Divinity of Christ—which will be 
more appreciated when feeling dies 
away and Kantian philosophy is estim
ated less highly than at present.

ONE YEAR IN THE CATHOLIC 
CHURCH.

Henry C. Granger, formerly pastor 
of a leading Protestant church in Evans
ton, III., contributes the following to 
the New World : —

la view of the sacrifices made in 
order to entar the Catholic Chnroh it 
is perhaps natural at the close of one 
year in the same to ask ourself this 
question : 44 What has been gained by 
reason of the change ? ” Particularly 
is this so when the previous thirty 
years of ministerial life in totally 
different surroundings is taken into 
consideration.

There has been a positive gain. In 
what direction does this lie ? Certainly 
no money value can be placed upon 
much that has been acquired. The 
laws are not for sale in tho market 
place. Spiritual riches are not quoted 
on the stock exchange in these days, 
if ever they were. Rays the inspired 
writer; “I know thy tribulation, and 
th> .‘poverty, bub thou art rich.” If not 
in the material—as the result of the 
change—assuredly then iu things 
spiritual. Here we must look for the 
g tins. What aie soma of these ? One 
is that inner peace of soul which must 
bo experienced so be fully realized, the 
quiet harbor, after the storm, the 
anchorage sure and steadfast. It has 
not been quiet in the soul becau e 
there was nothing to disturb, or annoy, 
or try; but owing to the fact that there 
was a power superior to all these; 
consequently they were kept in their 
proper place. We need not enumerate 
the crosses, since there has been grace 
sufficient to carry these.

Another gain has been a growing 
appreciation of what our Lord intend
ed IIis church to be —the visible abode 
—on earth—of His Rsal Presence. In 
the sacrament of the altar, the H >ly 
Eucharist, He is with His children— 
actually —..though mysteriously. Tnls 
sublime facs of all facts comes home 
with a peculiar and a constantly grow 
ing force to one who hai been but a 
short time comparatively in the Church 
of Christ. It—this Real Presence— is 
the center about which everything else 
revolves. WTibh this goes of necessity 
the worship, the spiritual communion, 
tho vocal silences of the Mass, all thaï 
servos to impress one with the fact. 
This is Holy Ground 1 Bow down I 
Cover thy face 1 Call in thy wander
ing thoughts 1 God is here ! To have 
gained any slight realization of such a 
truth is truly a “gain” to be cheri 
shed, cultivated and prized far, far 
beyond any sacrifice that may have 
been made to attain unto ib$

Another gain has been in the line of 
coming to see the various devotions of 
the Church in their right proportions. 
Those “ outside ” make so much and 
wrongly of the honors paid to saints, mar 
tyrs, angels, the Blessed Virgin Mary. 
Why is this ? Simply and largely owing 
to the fact that nob standing “within,” 
and with Christ in the center of every
thing, they fail to grasp the propor
tions that all these others sustain to 
Him. D HI unities hitherto insurmonnt 
able in these particulars have vanished; 
changed into the riches of divine grace 
coming to the soul by means of these 
holy presences round about ua, and es
pecially that of the Blessed Virgin, the 
Mother of God. Helps all to lead ns 
whither ? To our Lord Himself in a 
way and with a definite reality not to 
be found save in the Catholic Church.

Tne one other gain of which mention is 
to be made now is the spiritual strength 
that sprang from being under the shadow 
of a certain authority. The tones are 
ole at, the position Is assured ; there
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need not be any misunderstanding
as to what the Catholic Church be
lieves and teaches and enforces. The 
successor of St. Peter and Vicar of 
Christ on earth Is njt afra'd to speak 
oat in the defense of the faith ; nor is 
there any hesitancy in demanding for 
that faith a timely, loyal obedience. 
This applies alike to all classes and 
conditions of believers. From what a 
multitude of “ opinions,” “ isms,” 
“ vagaries,” and one knows not wha*, 
each an authority delivers us 1 Gains 
of the character indicated are vital 
parts In true Spiritual riches ; conse
quently sources of renewed and daily 
increasing strength to live as we find it 
necessary day by day.

What if a Gvurlay piano does cost a 
few dollars more ? You get your 
money’s worth. Yon obtain the ex ‘ta j 
value in its added durability and your 
assurance of minimum expense for tun
ing as wall as additional pleasure in its 
use from the very start because of its 
supreme tone-char n.

Work for the Laity.
Njt all the g >od men enter holy 

orders, nor do all the good women 
go into couvants. Our blessed L rd 
would not have it so. The laity may 
be in the ranks, but thay are battling 
for God none the less usefully and 
bravely. Ic is a >hame to sit still, 
fo'd one's arms and believe we are 
all right, provided we keep away from 
mortal sin. There are many oppor
tunities of doing good, aud our socie
ties provide an oppirtunity which 
no one ought to neglect. We can all 
be helpers' each in our own humble 
way. Oar work will not be seen by 
the w^rld, nor will the inco veniences 
which we suffer in working for the 
salvation cf souls be appreciated. In 
laboring for the interest and spreading 
of the Kingdom of G d, a faithful pro 
moter will not look for an earthly re
ward. It will come to ua, however, 
in that day when oar good works will 
make us worthy of the merciful and 
just judgment of the dear Sabred Heart 
who is mindful of our every act.
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