31 8

‘abad

ghe

CHhuved

o o —
Vorume V.] TORONTO, CANADA, SATURDAY, JUNE 4, 1842. [NumBER 48.
— " ek e Sl olaa bl i B
1!{] t has spoken on them, and we are bound to speak with her | so, in no unfriendliness, “blessed Bishop Morton did | 2d, The most exccrable idolatry that is, is that of entering | to his dragon, that is, the devil. And therefore certainly if
oelrp. voice—whether, in the silence and de:i:ht{v ;g ;h: fl:xzclrx oftsn bewail their infelicity foﬁ .W}?:t of bishops."" o into league and correspondencé with the devil; to consalt and | the heathen world were ever guilty of idolatry, so is mow the
Catholic, she was not bound to (sip: - B e n(:) . You demand then,” says Bishop Andrews, *whether | . &0 him, and by any wicked arts implore, or make us¢ of | Popish Church, their worship, and all the reasons of it being so

THE POOR BUT GODLY MAN;
OR THE POWER OF PRAYER.
A German Legend.

*T'was where an ancient forest waved,
And ink-black rivers rolled;

There lived within a lonely hut,
A pious man and old;

And Demons came to him by night,
And tempted him with gold!

The poor old man was coarsely clad,
And in that dreary spot,

’Midst wasting poverty he lived,
By all the world forgot;

Yet well he koew a godly life
Would sanctify his lot!

And there, at quiet eventide,
When all was dark and still,

And evening shades, and twilight mists,
glumhered on lake and hill;

Thick clouds, of grim unearthly smoke,
His lonely hut would fill!

And througls the smoke a shapeless form
Moved darkly to and fro;

And offered bim caves of buried wealth,
Ifhe with him would go;—

But alike to all his proffered gifts,
The poor old man said—*no!”

Then did the Demon’s blasted brow,
_Grow black with fearful blight;
His eye-balls glowed like coals of fire,

And shot out sulphury light;
The very fiends would stand aghast,
Before so dread a sight!

Then the old man took God’s blessed book,
With meek and reverend air,

And read of Jesus on the tree,
Before his children there;

And, with a calm and pious trust,
They knelt in solemn prayer.

And as they prayed, the Demen quailed,
And his gaze became less wild,

His arm hung palsied at his side,
And his fiery eye grew mild,

Till he stood amid that holy scene,
As powerless as a child!

And when they rose from off their knees,
They stood in the room alone,

For that meek prayer in heaven was heard,
And tl.le tempting fiend bad flown;

And a faint sweet light, like the smile of God,
Throughout the dwelling shone!

Thus, day by day, and year by year,
The old man watched with care,

And at the stated twilight hour,
The shapeless form was there;

Bat the poor man girded himself—with truth!
And conquered the fiend—by prayer!

And day by day, and year by year,
The prayer worked with new might;
For every time the Demon came,
His form changed to the sight,
Till at length, instead of a wicked fiend,
He became a Child of Light!

And when at length the old man died,
And the sod o'er his form was pressed,
His soul had treasures in heaven laid up,
And his spirit in Christ found rest,
And the angels of God all welcomed him,
And numbered him with the blest!
R. C. WATERSTON.
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THE PROTESTANTISM OF THE CHURCH OF
ENGLAND.

(From The London Quarterly Review, March, 1842).

The divines of the seventeenth century were placed by
lfrovidence, li!ﬁe ourselves, to contend igainst the prin-
ciples of sectarianism and dissent, which cover themselves
under the common name of Protestant. But this never
magle them either insensible to those seeds of good, of
Which, as in every case of error, those errors were the
rank and unchecked growth; nor distrustful of the name
of Protestants; nor suspicious of the safety of their own
ground, on which, in the deluge of evil which Popery

ad spread around them, so many creeping things and
Noxijous animals had come to seek shelter by their side,
¥ith them, but not of them. They did not think to check

uritanism by encouraging Popery. Rather they knew
at hoth are, under different forms, one and the same
8pirit of evil—here gathered into a tyranny—there let
se in a democracy; and that they could not depart
from the straight path of their own blessed Church, with-
%ut involving themselves in a circle, in which, step by
"*’_P, they would unconsciously return back to the very

Point from which they were flying.

¢ Redit labor actus in orbem,
Atque in se sua per vestigia volvitur error.”

“He,” says Hooker, again and again, “that will take
AWay extreme heat, by setting the body in extremity of
Cold, shall undoubtedly remove the disease, but together
:“h it the diseased too.” * And if,” as Jackson says, *“‘to

Ppose the Romish Church by way of contrariety, is but
anseek the overthrow of a tyranny by the erection of an
‘.‘l‘l":hy," to oppose Puritanism on the same principle

‘Tonly overthrow an anarchy to erect a tyranny.
of hough the Bible has been abused by the licentiousness

Private interpretation, they never omitted the oppor-
On'i“t)" of magnifying it, in its true interpretation, as *“the
priy infallible rule of faith;” as “containing all the
ass!lc_lples of faith and points of salvation, as needing no
nm?c““e, nor addition of any authority as equally infallible,

h more perspicuous than itself to supply what it wants.”
ltriO“gh the service of the Church was threatened to be
o pped of all decency and order, they speak soberly and

utiously of ceremonies. Though Episcopacy was made
a ma.t%: of Antichrist, they do not reduce all religion to
faitl, h;do‘feghu:ch discipfine. Though the doetrine of
"0 makition i: ;vemg to the wildest excesses, there is

m of justification by works, or of works

at all, without i n
faith which al;..':’“‘edme and solemn reference to the

ean sanctify i d
many oth : tify them. These points, an
%Juslyzﬁaﬁi;ﬁr doctrinal teaching, might be advan-
prebensiveness of view st . much of this caution and com-
to the proximit of‘e; they were undoubtedly indebted
quaintance With);ts natsfery’ and to their thorough ac-
a . e, and dread of its poison. Yet
(;[;:ri)mly tpey had more to fear from Puritanism than
to l‘etaigpel:); and if we in this day might be reluctant
confo dt e name of Protestant, from the fear of being
vine: un. ed‘ w1th. sectarians, much more might they.—
q’iﬁt,yit (.atho!m as they were both in Janguage and in
lievin Jey use it boldly and prominently. As the be-
Ccom Sneews, ‘.Nh'en other Jews refused to believe, were
the (ge ed to distinguish themselves as Christians; and as
Chrj iristian Church, when heretics also called themselves
Tistians, was compelled to add the name of Catholic;
o Catholic Christians, when one great branch of the
er urch, retaining the same title, is spreading the grossest
are k% must distinguish themselves as Protestants. They
€ Protestant, as the * Latin or West Church” (so Field
ti:: Proved), «whereinthe Popetyrannized before Luther’s
e‘:s.was and continued a true %‘r'ot.es\ant Church, con-
Ning those profane and superstitious abuses which we
4Ve removed; and groaning umder that tyranny, the
Yoke whereof we have now cast off.” They are Protes-
thnts-' as the Church Catholic itself is Protestant against
€ 8ins and follies of heathenism; as every Christian in
évery age and every country is appointed by God himself
f0 be 5 witness and protester against evil. If; indeed, the
:0“ We rebuke are no sins, then to protest is a crime, If
hey are sins, yet sins of the past, now buried and for-
Botten, to rake them up unnecessarily may well be con-
:"}ﬂed. If we judge them by our own private judgment,
€ intrude on the rights of our superiors, and £0 we sin.
04 if they be distant and weak, and no danger exist of
Ifection, we may well spare ourselves and others the
Pain of declaring against them. But whether the deeds
b opery be sins or not—whether they be dead and
Uried, or alive and in full vigour—whether our Church

voice could speak so strongly—an
danger from Popery now in the very heart of the country ;
danger, which calls on us all to rouse the weak and the
strong together to vigilance against their greatest enemy—
unhappily need not be asked. _We are not, and dare not
be, Protestants, in the sense which some few may wrongly
affix to the word, as discarding all guides to truth but our
own self-will: in this sense Protestanuism 18 worse than
folly; it may be worse than Popery : but as remonstrating
and warning all around us agaiust the corruptions of
Popery, We cannot cease to be Protestants, without ceasing
to do our duty as Christians. It 15 our glory and our
happiness to be Christians—our safeguard and consolation
to be Catholics—our sad and melancholy duty, a duty
which we never can abandon till ome has ceased to work
among us, to be Protestants. >

3 ng ﬁ)rds,” said Archbishop Laud, “1 am as innocent
in this business of religion, as free from all practice, or so
much as thought of practice, for any alteration to Popery,
or any way blemishing the true Protestant religion esta-
blished in the Church of England, as I was when my
mother first bare me into the world. i

«If I had blemished the true Protestant religion”—
«The number of those persons whom, by God’s blessing
upon my labours, I have settled in the true”Protestam,
religion established in the Church of England”—"1 pray
God, his truth (the true Protestant religion here esta-
blished) sink not"—*God of his mercy preserve the true
Protestant religion amongst us.”

This was the common language of Laud, the martyr of
the Puritans. 4

So Archbishop Bramhall, while rightly denying that
“Protestancy is of the essence of the Church,” any more
than the weeding of a garden is the essence of the garden,
does not seruple throughout the whole of the same treatise
to use the word as the right denomination of men, whom
he describes in the same place as “endeavouring to con-
form themselves in all things to the pattern of the Pri-

mitive Church,” as ready *“to shed their blood for the
least particle of saving truth.”

So Hammond, speaking of those who preached resis-
tance to the lawful magistrate:

«Such as these, if they must be called Protestants, are
yet in this somewhat more than that title ever imported,
I may say, perfect Jesuits in their prineiples.”—* This
doctrine” [of non-resistance] *purely Protestant”—the
contrary of which, “by God’s Providence, hath formerly
been timeously restrained, and not broken out to the de-
faming of our Protestant profession.”

So Bishop Nicholson :

«The laws are now silent, and any man may be now
anything, so he be not an old Protestant of the Church of
England.”

So Bishop Sanderson is not afraid to say:

«When we have wrangled ourselves as long as our
wits and strength will serve us, the honest, downright,
sober English Protestant will be found, in the end, the
man in the safest way, and by the surest line.”

Nor is he ashamed to avow his

«zeal for the safety and honour of my dear mother, the
Church of England, which hath nourished me up to be-
come a Christian and a Protestant (that is to say, a pure
pute Christian, without any other addition or epithet).”

« Protestants,” says Laud, “did not get that name by
protesting against the Church of Rome, but by protesting
(and that when nothing else would serve) against her
errors and superstitions. Do you but remove them from
the Church of Rome, and our protestation is ended, and
the separation too. Nor is protestation itself such an
unheard-of thing in the very heart of religion. For
the Sacraments, both of the Old and New Testament, are
called by your own school ‘visible signs protesting the
faith. Now, if the Sacraments be protestantia, signs pro-
testing, why may not men also, and without all offence,
be called Protestants, since by receiving the true Sacra-
ments, and by refusing them which are corrupted, they
do but protest the sincerity of their faith against that
doctrinal corruption which hath invaded ihe great Sacra-
ment of the Eucharist and other parts of religion? espe-
cially since they are ‘men which must protest their faith
by visible signs and Sacraments.’ i 2

“They are the Protestants,” says Bishop Stillingfleet,
“who stand for the ancient and undefiled doctrine of the
Catholic Church against the novel and corrupt tenets of
the Roman Church, And such kind of protestation no
true Christian, who measures his being Catholic by better
grounds than communion with the Church of Rome, will
ever have cause to be ashamed of.” .

So Hickes, though fully alive to the “wicked, absprd,
and unchristian doctrines,” which 'athglsucal, heretical,
and other seducing teachers taught in his day, under the
name of Protestants, does not therefore repudiate the
name, but declares that :
“the Protestant religion of the Church of England is but
another name for primitive Christianity, and a Protestant
for a primitive Christian, who protests against all the
corruptions of the Gospel by Popery-

We may not indeed distinguish ourselves solely as
Protestants, or without express declarations of Catholic
principles, especially where the name 18 hkely.to Eonfoqnd
us with sects, and doctrines, which a Catholic Christian
repudiates. The word has been used too cal_"elessly, and
a false meaning popularly given to it, whxph must be
condemned and corrected. But as yet, whn}e no other
badge exists to mark to the world, au}i espeqmlly to the
poor and the weak, the duty of guarding against P?per'y,
instead of dallying with its temptations, ?nd palhatmg its
corruptions, we cannot proseribe it. }t is a sign—a little
sign, but one most looked to—by which a large number
of Christian minds within the Church, in a time of natural
alarm and jealousy, test our attachment to the Church,
and our repudiation of errors which they have been
taught—and taught most rightly—to regard with dread.*
For their sakes we are bound to be sparing of our own
liberty, and tender of their consciences. If a French
army is closely besieging a town in which we live, we
have no right to dress ourselves up as French soldiers
and walk about the streets, or to refuse to give our Eng-
lish pass-word, though by this refusal we may alarm none
but women and children. We have no right to alarm any
one. He who really desires the restoration of Christian
unity will desire, most of'all, to recall to the fold of the
Church her own sheeg. If he dreads to offend Papists
by the word Popery, he will dread to offend Puritans by
rejecting the word Protestant. If he fears that it will
confound him with Dissenters, he must fear alike lest the
word Catholic should confound him with Popery—uuless,
indeed, he be wholly insensible to the evils of Popery,
while keenly alive to the evils of .Puntamsmfuuless the
presence of Church government in the one is to cloak
over all errors of doctrine, while the neglect of it in the
other is to blot out all truth of doctrinp—unless ?0pery
in his sight be only holy, and Puritanism only sinful—
unless he close his eyes to all the wickedness which the
one has essentially produced, and to all the goodness with
which the other has been accompanied-—B“Ch as earnest-
ness, energy, personal piety, study of the bsf_"pmre,
prayer, self-denial, charity, zeal for what 1t % leuves to
be truth, jealousy of all that seems to trench ¢a the
supremacy of God, or to substitute the creature for the
Creator. e

Such would not be the spirit of our old divines towards
individual Protestants, where error in separating from
the Church could be palliated, as it may be in these times,
in numbers of hereditary Dissenters, by the very principles
which we wish to encourage—of reverence for parents,
docility to teachers, attachment to existing institutions;
or by ignorance of the real claims which the Church has
upon their obedience. It was not their feeling towards
foreign Protestant communions. ‘With their re_solute
persuasion that the government of the Church by bishops
was “ordained of God ”__and to be honoured not merely
“upon ancient custom,” but “as a true'apostol.xcal, hea-
venly, and divine ordinance;” it is yet interesting to see
the eaution with which they speak of other reformed
bodies, “which, without any fault of their own, Were driven
to want that kind of polity or regiment which is best,
and to content themselves with that which elth?r the
irremediable error of former times, or the necessity of
the present, had cast upon them.” «This, their defect
and imperfection,” says Hooker, in the same passage, *I
had rather lament in such a case than exagitate.”  And
R 8 2 iR S B S

Kkable letter of Evelyn’s to Archbishop Sancroft,
on*t{:e;xl\;:rrimﬁng from the m:igs‘;()snt of the word, and the
advantage taken of the omission by the Jesuits. D'Oyly's Life of
Sancroft, vol. 1. p. 350.

your Churches sin against the Divine right? I did not
say it: this only I said, that your Churches wanted some-
what that is of Divine right; wanted, but not by your
fault, but by the iniquity of the times; for that your
France had not your kings so propitious at the reforming

of your Church as our England had.”
And again:

“He must needs be stone-blind that sees not Churches
standing without it; he must needs be made of iron, and
We are not
made of that metal, we are none of those ironsides; we
put a wide difference betwixt them. Somewhat may be
wanting, that is of Divine right, (at least in the external
government), and yet salvation may be had. wa® This
is not to damn anything, to prefer a better thing before it:
this is not to damn your Church, to recall it to another
form, that all antiquity was better pleased with, i.e., to
ours; and this when God shall grant the opportunity,

hard-hearted, that denies them salvation.

and your estate may bear it.”
So Bishop Cosin, in his last will:

« Wheresoever in the world Churches pearing the name
of Christ profess the true, ancient, and Catholic religion
and faith, and invocate and worship, with one mouth and
heart, God the Father. God the Sen, and God the Holy
Ghost, if from actual communion with them I am now
debarred, either by the distance of regions, or the dissen-
sions of men, or any other obstacle; nevertheless, always
in my heart, and soul, and affection, I hold communion
and unite with them—that which I wish especially to be
understood of the Protestant and well-reformed Churches.
For the foundations being saté, any difference of opinions
or of ceremonies—on points drcumstantial, and not
essential, nor repugnant to the wiversal practice of the
ancient Church, in other Churches (over which we are
not to rule)—we in a friendly, placid, and peaceable

spirit, may bear, and therefore ought to bear.”

«T cannot assent,” says Bramlall, “that either all or
any considerable part of the Episcopal divines in England
do unchurch either all or the most part of the Protestant
Churches. * * * They unchurch none at all, but leave
them to stand or fall to their owr master. They do not | infinite, cannot be circumscribed by lines and lineaments ; and
unchureh the Swedish, Danish, Bohemian Churches, and

his help and assistance. And of this are those guilty in the
highest degree. who enter into an express compact with the
devil; which is always ratified with some homage or worship
given to him: and in a secondary and more low degree, those
who apply themselves to seek help from such forlorn wretches,
such as use traditionary charms and incantations, or any vain
observances, to free them from pains and diseases, or other
tioubles that molest them. For all those things which have
not a natural efficiency to produce that effect for which they
are used, may very reasonably be suspected to have been
agreed on formerly between the devil and some of his especial
servants, and that all the virtue they retain is only from that
compact ; which as it was explicit in those that made it, so it
is implicit in those that use them; for they still act in the
power of that first stipulation and agreement.

3d, Whosoever bows down his body in religious adoration of
any image, or other creature, is guilty of idolatry; and doth
most expressly transgress the very letter of this command,
“Thou shalt not bow down before them nor worship them.”

It is but herc a vain refuge unto which the Papists betake
themselves when they excuse themselves from being guilty of
idolatry, because although they worship images, yet they wor-
ship the true God by them. For,

(1.) They worship the images of very many creatures, both
men and angels. For me now to examine their evasion con-
cerning Narpeia, dovhia, and dmepdovhia, would perhaps be
as improper in this auditory, as the distinction itself is vain and
frivolous.

(2.) Whereas they pretend to worship the true God by an
image, we reply, that it is most impious to attempt to repre-
sent God by any visible resemblance, and therefore much more
to worship him, could he be so represented. For God, who is

being invisible cannot be resembled : and therefore God doth

many other Churches in Poloniy, Hungaria, and those
parts of the world which have anordinary, uninterrupted
succession of pastors—some by the names of bishops,
others under the name of seniors, mto this day. (I meddle
not with the Socinians.) They unchurch not the Lutheran
Churches in Germany, who bota assert Episcopacy in
their confessions, and have actualsuperintendents in their
practice, and would have bishops name and thing, if it
were in their power. * * * Episccpal divines do not deny
those Churches to be true Churthes, wherein salvation
may be had. We advise them, s it is our duty, to be
circumspect for themselves, and not to put it to more
question, whether they have ordiration or not, or desert
the general practice of the Univeisal Church for nothing,
when they may clear it if they please. Their case is not
the same with those who labour under invincible necessity.
The mistake proceedeth from not distinguishing between
the true nature and essence of a Church, which we do
readily grant them, and the integrity or perfection of a
Church, which we cannot grant them, without swerving
from the judgment of the Catholic Church.”

How would such minds as these: how would Sanderson :
how would the martyr Charles: how would Laud, whose
“worst thought of any reformed Church in Christendom
was to wish it like the Church of England”—whose
deepest intention “was how they might not only be wished,
but made so”"—*“whose continued labours for some years
together were to reconcile the divided Protestants in
Germany, that so they might go with united force against
the Romanists—who joyed with a joy which he would
never deny, while he lived, when he conceived of the
Church of Scotland’s coming nearer, both in the canons,
and the liturgy, to the Chyreh of Eagland”—how would
these great minds, WHO NI YER CONFOUNDED THE CASE OF
SCHISMATICS WITHIN ENGLAND WITH THAT OF REFORMED

again and again inculeate it upon the Israelites, that when he
delivered the law unto them, he appeared not in any shape,
that they might not t
0 be enticed to idolatry. Thus, (Deat. iv. 12,) “Ye heard
the voice of words, but saw no similitude, only ye heard a
voice ;” and verse 15, “Take ye therefore good heed unto your-
selves, (for ye saw no manner of similitude in the day that the
Lord spake unto you in Horeb, out of the midst of the fire,)
lest ye corrupt yourselves, and make you a graven image, the
similitude of any figure.” When therefore they plead, that
they worship the only true God by images; this is no better
than to excuse one horrid sin by the commission of another,

(3.) To worship the true and only God by an image, is
gross idolatry. This the Papists deny; and place idolatry in
worshipping of images set up to represent false and fictitious
gods; or else in worshipping them with a belief that they
themselves are gods. But,

1. Upon the same account the Israclites were not idolaters
in worshipping the golden calf; for they were not so brutish as
to believe that calf itself to be their God: nay, it is most evi-
dent, that they intended to worship the true God under that
See Exod. xxxii. 4, 5, “ These be thy gods, O
Tsrael, which brought theeout of the land of Egypt.” They
could not be so stupid as to think that that very calf which
they themselves had made, had delivered them from Egypt;
but they worshipped the true God, who had given them that
great deliverance, under this hieroglyphic sign and resemblance ;

and of once more binding together,

Churches throughout all the world!

IDOLATRY.
(From Bishop Hopkins, of Londonderry-)

tious.
yet all idolatry is superstiti

worship unto an idol; and an x
image or representation of a1y thing,
set up to be worshipped
angels or men, sun or Mmooy,
religious honour and service.

ture, whether in heaven abovés
and by name forbidden in this commandment.
this is a sin so absurd and stup
ever be so bewitching as 0
world. The prophet Jsaiah
folly and madness of idolaters,
burneth part of his wooden
meat with it, and is satisfied 3
residue thereof he maketh 8 god;.
worshippeth it, and prayeth unto it,
thou art my god.”
if there were more divinity i
other; and yet a

fess the name and doctrine of
guilty of it; I mean the Papi

gar, they have eacrilegionsly omil

condemn them of idolatry in the 0 :
rant and illiterate that should but bear it rehearsed.

ed of idolatry, and the violation of this precept.

only unto God the Creator.

ed ?”

out idolatry pray unto that saint or angel.

Government [c. v. p. 118 ef seq.], in Wh
Protestant communions were exclud

utterly falls,” [p. 119].

same effect, especially as regards the Lutheran Churches, in

Troubles and Trials, p. 141.

CHURCHES WITHOUT LT, have been gladdened in the hour
of their trials with the prospect of a time, When, by the
same monarchical Reformation, to which we owe the
blessing of Episcopacy, a hope was once more held out
of restoring to the Reformation of Germany that great
apostolical ordinance; without which the Christian com-
munion must fall to pieces, and all heresies Spring up;
without compro-

mise of Christian truth—if so God grant—the reformed

—_— e T

L. Tdolatry is a part and species of superstition; so we find
it expressly, Acts, xvii. 16, compared with verse ?2- In the
16th it is said, that « Paul’s spirit was stirred in him, when he
saw the city of Athens wholly given to idolatry.” And in the
22d it is said, that Paul reproved them as being t00 supersti-
And therefore, though all superstition be not idolatry,
on, yea, and the blackest kind of it.
Now, idolatry is nothing else but the giving of religious
dol is not only an artificial
whether real or fictitious,
but any creature of God, whether
or stars, &c, to which we give any
The worshipping of any crea-

or in the earth beneath, or in
the water under the earth, is idolatry ; which is particularly
And indeed,
id, that it is a wonder it should
inveigle the far greater part of the
doth very frequently deride the
especially chap. xliv. 16, “ He
god in the fire; he roasteth his
he warmeth himself; and the
he falleth down unto it and
and saith, Deliver me, for
A most gross and bestial stupidity ; as
o one end of a stick than the
sin most strangely bewitching, after which
all the heathen world ran; and from which all the remon-
strances and threatenings which God makes to his own peo-
ple of Israel, could not restrain them: yea, and so strange-

ly besotting is it, that a very great part even of those who pro-
Jesus Christ, are most foully

sts; who to hide their shame in

this particular from the notice of the people, have covered it
with a greater, and thought fit rather to expunge this second
commandment, than to leave their image-worship to be censur-
ed and condemned by it: for in all their catechisms and books
of devotion, which they have puhlished fo.r the use of the vul-
tted this second command-
ment, as fearing that the evidence of it would conviet and
nsciences of the most igno-

Let us now proceed to consider, who may justly be condemn.-

1st, He is an idolater that prays ‘“‘“’."”X saint or angel ;
for he ascribes that unto the creature which is an honour due
Qur faith and our invocation
ought to be terminated in the same object, (Rom. x, 14,)
% How shall they call on him in whom they have not bheliey-
And therefore, if we cannot Wiﬂlcf“t blasphemy say,
that we believe in such a saint or angel, neither can we with-

e T e I LR £
t Life by Basire. See also Hickes [True Noitlilor;‘ of Persecution,
vol. i., Serm. iv.], and a remarkabie P”s""geh rett on Church
ich bie shows that the foreign

ed from ;hc privi!ege of B piscopacy
by the machinations of Popery, acting o0 ts conviction “that, if it | gwn.
come to pass that heretic bishops be s0 near, Rome and the élergy v

1 Vindication of Grotius, p. 613; see  Pass2ge to preciscly the
oy man did, who offered one candle to Saint Michaelg and snother

which appears verse the fifth, Aaron made proclamation and
said, To-morrow is a feast to the Lord;” in the original it is

Jehovah, the proper and incommunicable name of the true
God. And yet that this worship of theirs, although directed
unto the true God, was horrid idolatry, the Scripture abun-
dantly testifies, Ver. 31, “Oh, this people have sinned a
great sin.” 1 Cor. x. 7, “Neither be ye idolaters, as were
some of them ; as it is written, The people sat down to cat and
drink and rose up to play.” Acts vii. 41, “ They made a calf
in those days, and offered sacrifice to the idol.”

2. Again, Micah and his mother were certainly guilty of
idolatry in making and worshipping their images; and yet,
that they were made to be symbolical representations of the
true God, and erected to this very purpose, that he might be
worshipped by them, appears «clearly from the history, as we
have it recorded, Judges, xvii. 3, 4, “I had wholly dedicated
(saith she) the silver unto the Lord, (Jehovah, Hebr.) for my
son, to make a graven and a molten image : which when he had
done he hired a Levite to be his priest.” And in confidence of
the reward of so much piety, concludes, (verse 13,) that cer-
tainly “now the Lord Jehovah would bless him, and do him
good.”  Nothing can be clearer than that all this worship was
intended by him to the true and only God, yet being performed
by images, it was no better than rank idolatry.

3. If the Papists, in worshipping the true God by images, be
not idolaters, then neither was Jeroboam, who made Israel to
sin, an idolater, in setting up his calves at Dan and‘Bethel.
For whosoever rationally considers the occasion and political
grounds of this innovation, must needs conclude that Jeroboam
intended not to introduce a new God, (which would have made
the people to fall faster from him than tyranny and oppression
did from Rehoboam,) but only to set up some visible signs and
representations of the trne God, and to persuade the people
that they need not go to Jerusalem to seek his presence, and to
offer their gifts and sacrifices, for the same God was as much
present with them in those figures as he was at the temple of
Jerusalem between the cherubims. And therefore we find that
the idolatry of Jerob is distingnished from the idolatry of
those who worshipped Baal and other false gods; see 1 Kings,
xvi. 31, where God speaks concerning Ahab, “as if it had been
a light thing for him to walk in the sins of Jeroboam the son
of Nebat, he went and served Baal, and worshipped him.”

4, Nay, although some among the heathens might be so
grossly stupid as to suppose the images themselves to be gods,
and so to worship them, yet their wise and learned philoso-
phers were far enough from such a senseless error; yea, they
were forced to use as many distinctions and subtle evasions
concerning their worshipping of images, as now the Papists do;
and truly most of them are the very same, and seem but bor-
rowed out of the schools of the heathens. But especially they
insist on this, that they venerated not their statues, not as
they were made of such or such materials, but only as they
were the houses and bodies of God, where his presence resided,
and by which his power was manifested ; that they worshipped
not the visible sign, but the invisible Deity by it. And what
doth the Papist say more than this ? namely, that they worship
the images of God, not as if they were themselves God, but
only as they are the visible signs and symbols of the Divine pre-
sence ; and so all their worship is directed unto God through
them. So that, in matters of idolatry, I profess I can find no
difference at all between heathens and Papists ; for, as the more
learned Papists do profess that they worship the true God by
the image, so likewise did the more learned heathens. And
for the ignorant and vulgar Papists, I am very apt to suspect
that they do, as the ignorant heathen, terminate and limit
their worship in the very images beforc which they full pros-
esteeming them to have divine power and virtue of their
For they are most grossly blinded and infatuated in this
their image-worship, and may as well take a stone or a block
to be a god, as the great dragon to be a saint ; as the poor wo-

trate,

exactly parallel.

RELIGIOUS MISERS.

(From Dr. South.)

Let 4 business of expensive charity be proposed; and then,
as 1 shewed before, that in matters of labour the lazy person
could not find atiy hands wherewith to work ; so neither, in this
case, can the religious miser find any hands wherewith to give.

It is wonderful to consider, how a command or call to be
liberal, either upon a civil or religious account, all of a sudden
impoverishes the rich, breaks the merchant, shuts up every pri-
vate man’s exchequer, and makes those men in a minute have
nothing at all to give, who, at the very same instant; want no-
thing to spend. So that, instead of relieving the poor, such a
command strangely increases their number, and transforms rich
men into beggars presently. For, let the danger of their prince
and country knock at their purses, and call upon them to con-
tribute against a publick enemy or calamity ; then immediate-
ly they have nothing, and their riches, upon such oceasions (as
Solomon expresses it) never fail to make themselves wings, and
to fly away.

Thus, at the seige of Constantinople, then the wealthiest city
in the world, the citizens had nothing to give their emperor for
the defence of the place, tho’ he begged a supply of them with
tears; bat, when by that means the Turks took and sacked
it, then those who before had nothipg to give, had more than
enough to lose. And in like manner, those who would not
support the necessities of the old blessed king [Charles 1]
against his villainous enemies, found that plunder could take,
where disloyalty would not give; and rapine open those chests,
that avarice had shut.

But, to descend to matters of daily and common occurrence §
what is more usual in conversation, than for men to express
their unwillingness to do a thing, by saying, they cannot do ity
and for a covetous man, being asked a little money in charity,
to answer, that he has none? Which as it is, if true, a sufficient
answer to God and man ; so, if false, it is intolerable hypocrisy
towards both.

But do men in good earnest think, that God will be put off
s0? Or can they imagine, that the law of God will be baffled
with a lie, clothed in a scoff ?

For such pretences are no better, as appears from that nota-
ble account, given us by the apostle, of this windy, insignificant
charity of the will, and of the worthlessness of it, not enliven«
ed by deeds, Jam. ii. 16. If a brother or a sister be naked, or
destitute of daily food, and one of you say wnto them, Depart in
peace, be you warmed and filled, notwithstanding ye give them
not those things that are needful to the body ; what doth it profit?
Profit, does he say? Why, it profits just as much as fair
words command the market, as good wisles buy food and rai«
ment, and pass for current payment in the shops. Come to an
old, rich, professing Volpone, and tell him, that there is a
church to be built, beautified, or endowed at such a place, and
that he cannot lay out his money more to God’s hononr, the
public good, and the comfort of his own conscicence, than to bes
stow it liberally upon such an occasion: and, in answer to
this, it is ten to one, but you shall be told, “how much God is
for the inward, spiritual worship of the heart; and that the Al-
mighty neither dwells, nor delights in temples made with
hands; but hears, and accepts the prayers of his people in
dens and caves, barns and stables; and in the homeliest and
meanest cottages, as well as in the stateliest angl most magnifi-
cent churches.” Thus, I say, you are like to be answered. In
reply to which, I would have all such sly, sanctified cheats (who
are so often harping upon this string) know, once for all,

that that God, who accepts the prayers of his people in dens
and caves, barns and stables, when, by his afflicting Providence,
he has driven them from the appointed places of his solemn

worship, so that they cannot have the use of them, will not,
for all this, endure to be served, or prayed to by them, in such
places, nor accept of their barn-worship, nor of their hogsty-
worship, no, nor yet of their parlour, or their chamber-worship,
where he has given them both wealth and power to build him
churches : for he that commands us to worship him in the spirity
commands us also to honour him with our substance. And ne=
ver pretend that thou hast an heart to pray, while thou hast no
heart to give; since he that serves Mammon with his estate,
cannot possibly serve God with his heart : for, as in the hea-
then worship of God, a sacrifice without an heart was accounted
ominous ; so, in the Christian worship of him, an heart without
a sacrifice is worthless and impertinent.

And thus much for men’s pretences of the will, when they
are called upon to give upon a religious account; according to
which, a man may be well enough said (as the common word
is) to be all heart, and yet the arrantest miser in the world.

THE DOCTRINE OF THE TRINITY.
(From the Rev. William Jones, of Nayland.)

The monstrous disagreement between the adversaries of the
Catholic doctrine of the Trinity, is a circumstance very much
to their disadvantage. The Arian, and Socinian both agree
thus far, that the faith of the church is false in itself, and con-
trary to the Seripture: but when they proceed to shew this,
they oppose to us two religions, as different from each other as
both are from the religion of the Church. ‘What, is the old
religion false, and are there #wo true ones instead of it ? The
Arian says our Saviour Christ isa spirit of the highest order,
but inferior to God, and created in time: the Socinian says
he had no being till he was born of the Virgin Mary. Theone
allows that Jesus Christ is to be worshipped ; the other pro-
tests against it as Tdolatry, snd sets up, as the Mahometans
do, a God in one person. 1If the case were clear against the
Chareh, the Arian and Socinian ought to unite in the rectifi-
cation of our errors; but their differences demonstrate that
they have proceeded upon a wrong foundation. If we judge of
this cause only by its outside, it cannot seem credible to any
thinking Christian, that the faith first received by the saints
should have been false, and that the true faith should have
been now lately discovered, in an age, when, according to the
warning our blessed Master has given us, we may expect to
see less and less every day!—that Christianity should now
lately have been improved out of the writings of those hea-
then Greeks and Romans, whose principles put the primitive
Christians to death! How shocking would it be to think, that
the thousands of saints and martyrs who died in the worship
of Jesus Christ, and were enabled to triumph in tortures and
in flames, died in idolatry!—that having refused to offer incense
to Jupiter, they died at last for the worship of another idol !—
that Jews and Mahometand ouly are right in the first article
of religion, and that Christians bave all been in a mistake from
the beginning; that the same wistake was continued through
all the intermediate ages, and at last soberly continued by all
the best divines of Eurepe at the Reformation ; and what is
most remarkable, that this universal error hath happened in a
society, against which the gates of hell capnot prevail, and
which is the pillar and ground of the truth! Ifan angel from
heaven were to publish such a contradictory account, reason
would rise up against it, and require more miracles for the con-
firmation of it, than were wrought for the establishment of the
Gospel : so that upon the whole (if folly may be taken for
wisdom by comparison) it seems wiser in the Deists to reject




