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( ffici'ut fu fi meut in our midst of the ministry of 
catechising by the clt rgy in the chnrches of the laud. 
That the obi.galion ot tins ministry rests on the 
clergy is ht yond question ; it is charly stated in the 
Pravei" Book. ‘ '• be cnrate of every parish shall 
diligently, upon Sundays and holy days, openly in 
the Church, instruct and examine the children sent 
unto him in the CHtt chism.’ From the obligation of 
catechising personally in the church the parish 
priest ha» no escape. And the Church, in laying on 
him this obligation, acts in ohtdieuce to the Word 
of God. She recognizes the abiding authority of 
the dirt ction given by St. Paul to Timothy for the 
ministry of the Word in the Church of Ephesus,
• Give heed to reading, to exhortation, to teaching.’ 
(1 Tim. iv. 18 ) She is at one with the Church m 
every time and age in maintaining the freehold 
ministry of the Word in lessons, in preaching, in 
catechising. And in thus acting she is faithful to the 
will of God as revealed in His Word. No Church 
that does not ei j >in her clergy to give heed to the 
teaching would he faithful to her Master. Yet, clear 
as this is, it is certain that this personal obligation of 
the priest in the ministry of catechising has very 
generally not been recognized among os. We are 
living in a generation which has too generally grown 
np m ignorance of the Christian faith as the Church 
has received it. The letter of the Catechism is un
known. The troth it teaches is also nnkuown. A 
vague, indefinite pietism is that in which oar chil
dren have been trained, bat they know not 1 The 
truth as it is in Jesus,’ as expressed in that faith 
which down through the Christian ages has been 

*tangbt ‘ everywhere and in every church.’ I utter 
no censure or condemnation on our Sunday-schools 
in saying this. We owe to them a debt we cannot 
fail to recognize if we read their history without 
prejudice. We cannot afford to lose their ministry 
in toe present. As really as the Milanese system of 
Sunday instruction was God’s gift to that people 
through San Carlo Borromeo, so truly is the Sunday- 
school system the gift of God to the English Church 
and people. I believe that the continuance of this 
system is as necessary for the full efficiency of the 
catechism system jimong os, as I am sure that in 
that system is foond what is needed for the perfect
ing of their work. TbSte is no antagonism between 
the two. The one is the complement of the other. 
Sunday-schools can never be a substitute for the 
Catechism service, hot they can in a special degree 
prepare its way and advance its efficiency. No 
parish priest can, without incurring a serious re
sponsibility, delegate his ministry of teaching his 
children to Sunday-school teachers. But he can 
welcome them as fellow laborers with himself in 
this ministry. Then as the teacher in the Sunday- 
school prepares the children for the Catechism, and 
the priest in the Cattohv-m perfects the wotk of the 
teacher in the Sunday school, they shall ‘ rejoice to
gether ' as each shares in the order of the body of 
Christ a common work. But for the practical ex
pression of this ideal, the first condition is, the re
cognition by the clergy of their obligation to fulfil 
personally, and in the Church, this ministry of cate
chising. And my hopes go out with this treatise 
that it may be used oi God to bring about this re
sult.” In closing let me suggest to the clergy who 
are interested in this revival of positive and cateche
tical teaching, a cartful study of the system as 
described in the book which has given the keynote 
to this subject, “ Ihe Clergy and the Catechism,” 
by the Rev. Spencer Jones. Let me further suggest, 
after studying out this subject, the advisability of 
establishing for themselves in their cures and 
parishes a Catechetical Class, in which the rector of 
the parish shall come into direct touch with the chil
dren of his parish and of his Sunday school. 
For the last five months I have met my children 
in the Church every Friday afternoon, from 5 to 6 
o'clock, and have been mote than delighted with the 
results of this close and vital relationship to the 
young of the flock. I do not try to crowd upon the 
instruction on the Lord's Day, which is already in 
thoroughly competent hands. Bert in this successful 
application of the St. Sulpice method to the pro
blem, I am surprised at the ease of it, at the results 
of it, and of the great necessity of it. It was to 
Simon Peter, an Apostle, and not to a group of 
miscellaneous disciples, that onr Lord gave His 
charge, ” Feed my lambs.” And it is to the priests 
of ihe Church to day and not alone to a band of 
Sunday school workers that the same Master adds 
this same command, a command which applies to qb 
here and now in onr tnsy life, as wt 11 as n applied to 
His followers of old by the Sea of Galilee.

THE DUTY OF ASKING.
8BBMON BY THE BEV. CANON SCOTT HOLLAND.

“ Aek, and it shell be giun yon ; sak, nd ye fbell 
find;, knock, and it shall be opened umo >cu,”—St 
Matt vii. 7.

Last Sunday we spoke of cor mental end spiritna 
attitude towards our neighbour, and we found it w

all summed up iu the maxim “ Give ' uulock your 
sympathies, uuseal your heart, he forthcoming, he 
generous, ho trustlni, let >ourself bs at the disposal 
of others fret 1 y and abundantly ! \ou will tiud that 
they return your confidence if only you begin. Now, 
to day, we will turn to ask, ” And what about our 
duty towards God ? What is to be our relation to 
Him, our spiritual type, our characteristic temper ?” 
Aud in auswir we meet with a recipe which exactly 
reverse? matters. Towards God you are to be as 
one who is forevt r asking. You are to he insatiable, 
clamorous, insistent, uryent, atwajs wanting more 
and more. The temper of a beggar, that is what is 
to characterize you. A beggar that will tot be put 
off. You must ply God with requests. You must he 
on the watch for opportunities of pressing your case. 
Yon must nurse a hunger at your heart wmoh will 
not be gainsaid. Ask aud you shall have, demand a 
great deal, expand your wants, increase your desires : 
God's complaint against yon is that you do not ask 
enougja, Therefore He sends His Son to stir up your 
capacities for asking, to prompt aud provoke a larger 
thirst for good things. ” Why are you not more dis
contented with what you have?" So the Son of 
God inquires, ” Way do you rest satisfied with such 
pitiful results, such meagre resources ?" You ought 
to be ashamed of them. Ask, and if asking is not 
sufficient, then Sot to work to seek. Soüeme, labour, 
contrive, that what yon require may be obtained. 
Go about hither aud thither to discover how it may 
be done. It may be in your seeking you come up 
against some blind doors that bar your way, against 
bolted gates that invite no entry—silent, ana stiff, 
and grim. Then, still do not give np. Do not lower 
year demands, do not accept the resistance of facts, 
do not acquiesce in the cramping force of circnm- 
stances. No, let year passion for more in yonr in
vincible quest go boldly up to the darkest doors and 
knock. Insist on admittance, clamour against re
fusal. Beat up against anything that would pinch 
and curb your needs. For you, as a child of God, 
there is bnt one motto, one invariable rale, ” Ask 1” 
“ Seek 1” “ Knock 1” Bat is this really the typical 
Christian charactei ? Is it a pleasant temper this, 
which would besiege God with everlasting petitions? 
Surely.it may be said, this is a queer motive to lay 
before the conscience, the motive of having. What 
is this greed, this ambition, this covetouoness which 
onr Lord recommends ? How does it avoid the ao- 
enration of inherent selfishness ? ” Ask, aud ye
shall have.” What should we desire to have ? It 
seems to be the very opposite of the childlike mind. 
The child in the security of its father's love. The 
true child knows that things are well, we say. It is 
content, it relies upon the good will of the Father, 
who is bound to be ordering all tilings for the best. 
The child has perfect trust ; it accepts its limita
tions, it takes what is given. It would oonsiuer it 
monstrous to whine and complain aud be unsatisfied. 
H )w tiresome is the child that is forever vexing ns 
with restless questions, that fills the home with its 
cries and its hunger, the child that will know why it 
may not have more, and will never accept a plain re
fusal, and is cross because it cannot tiua all it wants, 
and is furious because this or that gate is not to be 
opened to it. We ail know that child. We dislike 
it extremely, and we draw gloomy forebodings of 
what its after career will be. Is that a temper 
which a Christian should foster who lives as a cbild 
in the house of his Father ? We thought that the 
deepest note in his character would be faith, and 
faith surely is passive, bumble, unselfish, acquies
cent. Faith wants nothing for itself. It throws its 
whole self upon God, and there it leaves its case. 
Its desires are chastened, its heart is resigned, its 
will is surrendered. It is, above all things, content 
with what it has. What has faith to do with this 
urgent, strenuous, active type of life which is so 
ardent to get, and which is so resolute to have and 
to find, which batters so loudly against all obstruc
tive gates, which forever asks, and seeks, and 
knocks ? It has been too often supposed that Chris
tianity cherishes only the passive’virtues ; that by 
its doctrine of faith it has taken the fire and heat 
oat ot all those energies in man that aspire ; that it 
has nothing to say to those indomitable activities 
which pash, and thrust, and spur ns on to victories 
which subdue the earth, and enrich human society, 
and expand thd'range of knowledge and art. It is 
doubted whether the Christian type has served the 
cause of progress, of citizenship, has helped man to 
win bis way forward in storm and stress. It is as
sumed that the effect of faith most be to withdraw 
the believer lrom those activities, to kill down in him 
the hanger, the discontent, the throb of the irresis
tible impetus which all work together to propel him 
along the perilous path of advance. Faith pats 
these concerns aside, it is supposed. It lapses into 
mild indifference, into gentle rfiysticiem, into the 
fatalism which finds a sufficient excuse for every 
del lorable situation in the will .of God. So it is 
said, and no donbt it has often been in fact. Bat 
this Christian fatalism can onYy have come about 
through the negieot of such precepts as these in my 
text. Ask ! seek ! knock ! Here are words that

sting, that stir, that goad. They suggest no mild- 
eyed acquiescence in ibe will oi UuU, but a robust 
violence vehemently asserted to invoke the Divine 
Will, to discover what it keeps hack, to press in 
where entry appears forbidden by Godv For it is 
God Himselt wnoui we are told by tue text to be
siege with our calls. God Hmiseif whose further 
treasure*.we are to persist in unearthing and utiliz
ing. God Himself, at whose boltvd gates we are to 
persist iu knocking. The words describe the temper 
which should inspire our prayers when we pray, 
when we look towards the Father. Do not be 
satisfied, our Lord tells us, witu what merely 
arrives and happens. As if that were God's inten
tion or good will on yonr buhait. No, you will never 
know halt of what the Divine will can do for you if 
you passively accept every issue. You must attack it, 
you must raise your demands upon it, you must 
exercise a holy and busy curiosity about it, yon 
must study it, aud watch, aud experiment with it, 
and inquire how, and why, aud what, and when you 
must turufct through into the secrets, you must push 
through uoors, you must stauu on and on when the 
road is barred, reiusing to go back by the way yon 
came. Ask I seek I knock ! if you would take the 
real measure of God's will. Faith, according to the 
Christian ideal, is an energy, a desire, a passion. It 
works like a tire to kindle, like a force to compel. 
It stirs every faculty, every capacity, every gift ot 
the entire being into motion, and this it is, aud tine 
it does, by tue sheer necessity ot its nature, tor it is 
faith in a God who is Almighty, in a Father who is 
universal and everlasting. Iu believing in Him it 
believes in His inexhaustible goodness, in His im
measurable love. The more intensely it believes 
the mqre imperative becomes tbe necessity that this 
goodness should verify itself, that this love should 
be victorious. Faith cannot endure that tbe wit
ness to God should fail or slacken. It is convinced 
that He is bent on establishing on earth a kingdom 
of righteousness. It knows that the ear hath not 
heard, nor the eye seen, nor the heart conceived all 
that God has prepared for them that love Him. if 
the disclosure of this glory is hampered or withheld, 
faith ont ot its very loyalty must protest, mast cry 
oat, must go about to discover tbe why aud where
fore, must be impatient, disturbed, urgent—not for 
itself, of course 1 Selfish appetites have been quelled 
and purged according to tue measure of out faith. 
The believer himself will be content to endure, to be 
straitened, aud be bidden to ask, seek aud knock. 
Faith looks away from itself and fastens itself on 
God, bnt for that very reason that it requires to see 
God everywhere paramount, everywhere recognized, 
everywhere glorified. Aud wherever ns eyes lali on 
an earth filled with darkness and cruet habitations, 
on black places of shame, and wastes ot ignorance, 
and ornelty, and misery and sin, taitu is fined with 
the holy flame of Pentecost. It refuses to beneve 
for a moment that this, which it beholds with such 
dismay, is at all what God wills. It is His wifi, 
indeed, in the sense that where sin goes before, judg
ment follows ; where men neglect tfie laws of Unman 
kindness, there they find themselves tangled in tfie 
snare and in the pit ; that where they ask for very 
little they get very little. Bat it is not His will that 
they should ask so scorvily and seek so poony, aud 
never knock at all. It is not His win that they 
should expect nothing from Him, should never look 
to see a manifestation of God on earth, a kingdom of 
holiness and peace. If they will not hop© for it, 
strive for it, work for it, even His pity cannot bring 
in the good day in spite of themselves. Bnt His 
one desire is that they should demand it, that they 
should call upon His power and love, that they 
should clamour at the gates, that they shotud send 
up again and again the passionate, importunate 
prayer, "Thy kingdom come." Why is it not yet 
arrived, 0 Lord ? Thy will be done on earth. How 
loDg ? O Lord, how long ? So it is that we come 
round to reconciling our two texts,the one that bade us 
to be always giving, and the other that forbade os 
to cease from asking. We are to be ever ” asking,” 
in order that we may be ever •' giving." For we 
have nothing to give but that we have received. 
Back we go again to the doctrine of grace. God 
most give us what we give ont to our neighbour. 
God lies behind all onr giving, initialing that act by 
which we go out towards onr fellows. By onr 
drinking of the living waters of Jesus, ihe streams 
flow out from us at which others may drink. Drink 
then, drink deeply, of the waters of the Spirit ! Let 
thy thirst be unquenched. Ask again, seek again. 
Go back to the fountain. For this thirst is no sel- 

oteving. It is the thirst for the kingdom, the 
thirst for God. Heart and flesh cry aloud for the 
living God. Aud, therefore, they thirst for the 
kingdom of God to come to all, God's love to be 
made manifest everywhere. Such thirst cannot rest 
m self. It yearns over others, over all who are 
parched in the arid sands, gone astray in the wil
derness out of the way. And to them its sympathy 
flows, its pity moves. And if it has tasted itself of 
the blessed waters, then it can draw upon its own 
stores. It can pat the cap of oold water to the lipe
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