THE CANADIAN INDEPENDENT.

THE TRUOE TEST OF MANHOUD.

But what is it for which consciousness and the best
eaperience of our race unite in saying that the imme-
diate advantage and pleasure of the senses must be
surrchdered.  Jesus described 1t to His tempter as
“I'he Word of God.” “Not by bread alone, but by
every word that proceedeth out of the mouth of God.”
And the word of God mcludes two notions, one of
revelation and one of commandment.  \Whenever God
sp.aks by any of His voices, it is first to tell us some
truth which we did not know before, and second to
bid us do something which we have not been doing.
Every word of God includes these two.  Truth and
duty are always wedded. Theres no truth which has
not its corresponding duty. And there is no duty
which has not its corresponding truth.  We are al-
ways separatmy them.  Weare always trying to learn
truths, as if there were no duties belonging to them,
as if the knowing of them would make no diference
in the way we Iined.  That 1s the reason why our hold
on the truths we learn is so weak. And weare always
trying to do duties asf there were no truths behind
them; as i, that 1s, they were mere arbitrary things
which rested on no prinuples and had no mtelhgible
reasons. That is the reason why we do our duties so
superficially and unrehably. When every truth is
rounded nto its duty, and every duty 1s deepened into
its truth, then we shall have a clearness and consis-
tency and permanence of moral life which we hardly
drcam of now.

Every word of God, then, 15 both truth and duty,
revelation and commandment. He who takes any
new word of God completely gets both a new truth
and a new duty. He, then, who lives by every word
of God, is a man who 1s continually seeking new truth
and accepting the duties thatarise out of it. And itis
for this, for the pleasure of seeing truth and doing its
attendant duty, that he 1s willing to give up the plea-
sures of sense, and even, if need be, to give up the
bodily life to which the pleasures of sense belong.
As a man keeps or loses his capacity of doing this, of
weighing these two against each other, and deading
rightly which is the more precious, he keeps or loses
his manhood. The real first question that you want
to ask about any new man whom you meet, and whom
you desire 1o measure, is not whether heis rich or
puor, fashionable or unfashionable, learned or un-
learned, but whether he has kept his capacity ;
whether if God showed hun that something was true
and ont of that truth there issued some duty for him,
he would be able and willing 1o put his comfort aside,
and take the duty and perform it. | think that one
of the most interesting things about our relations to
our fellow-men is the way in which we feel 1n them
the presence or tie absence of this capacity. 1 donot
say that our feeling about them is unerring.  Again
and again we tind oursclves nustaken. But about
almost cvery man whom we know, I think we have
some feeling of this sort.  To each one we apply thus
test. ‘Two men are living side by side, in the same
comfort, in the sane casy business. Every want of
each 1s satisfied completely.  1low s it that 1 know
about these men that if God were 1o make known to
both of thein together the truth that a muititude of
His people were being wronged, and the consequent
duty were plain to both of them that they ought to
brave everything and sacrifice everything to claim
their rights for the oppressed, onc of them would cer-
tainly leave his house and all his luxuries without a
moment’s hesitation to go and do the work, and the
other would refuse the task, and let the wrongs go on
unrighted till the judgment day? Why is it that we
fcel the difference? Why is it that we cannot help
thinking whe.her every man is living by bread or
living by the word of God? It 1s because that 1s the
real fundamental mark of manhood. It is because
all other distinctions between man and man are
superficial and insignificant.  That alone lets us see
thoroughly what sort of men they are.

RELIGIOUS HABITS.

Right habit is Jike the channel, which dictates the
course in which the river shall flow, and which grows

deeper and deeper with each year.  Right habit islike
the thread on which we string precious pearls. The
thread is, pethaps, of no great value, but if it be
broken, the pearls are lost.

We have need to cherish all our right habits and to
keep them inviolate. We necd to have habits for the
employment of our time, for our sleeping and our
waking, for our work and ou: resunyg, for our cating
and our drinking. The housekeeper who does not
have habits (which, indeed, is but another name for
system) will find that the week’s work lags frightfully,
and is achieved only at a great and needless expense
of toil and pains,

We need to borrow the force of habit in the dis-
charge of our religious duties. Devotion should be a
habit. We should have a place of prayer and an hour
of prayer. We should read the Scriptures with sys-
tem, not opening here or there, as may chance,

Our benevolence should be a habit. We should
give, not at the impulse of feching, not under the spur
of a stirring appeal, but in the pursuance of a haint,
conscicntiously formed and persistently mamntained.

Religious labour should be a habit, whether 1t be
labour in the Bible school or individual labour by the
wayside. We should minister to the sick, the poor,
the mgnorant, habitually. Going to the house of the
Lord and to the prayer meeting should be « halug, a
habit not broken in upon by aught save absolute
necessity. Not seldom one feels, 1 woula hke 10
attend that concert, or to accept this invitauon to
spend the evening with a friend; no harm can come
of my being absent this once from the prayer meet.
ing;” or, “ I am tired and sleepy; and I will stay at
home this morning.” It is not much, perhaps, 1n one
sense, but it breaks the thread, and the pearls will be
scattered.

And when we speak of attendance at the prayer
meeting and the place of worship, we do not refer to
wandering about, going to this or that church because
there is some new light there, or some flaming evan-
gelist; going to this or that prayer meeting because
there is some special interest. We mean going to
your own stated place of worship, your own prayer
meeting, filling your own place, not some one elsc's
place. Although you may now and then forego what
would seem a great pleasure and privilege, yet in the
long run you will find yourself spiritually the gainer,
and will be doing vastly more good. The place where
you are needed is not where the crowd is, but where
the crowd is not.

The wheel of ar engine has dead points and cen-
tres, where the engine can exert no direct power over
the machinery.  The wheel has to rely on the impulse

already received to carry it past the dead point. It
goes over this point by the furce of habit. The soul
reaches dead points in its spiritual history. Perbaps

some great trial has come, some change 1n circum-
stances; perhaps thereis a temporary loss of interest;
if one considers only the state of his feelings to-day,
he would desert his closet and the place of prayer.
Of course the effect of this would be to aggravate the
spiritual ill from whence it comes. Then 1s the iume
when religious habit isinvaluable. It carnies the man
past the dead point, keeps hum in the path of duty;
and soon the way of duty becomes also the way to
happiness.

NAAMAN THE LEPER.

He was a2 man of position and dignity, captain of
the hosts of Syria, “a great man with his master, and
honourable.” He was a skilful gereral, for “by him
the Lord had given dehiverance unto Syria; buf /e
was a leger.” With all hus honour and dignity and
wealth he was a miserable man, and without hope, for
his discase was, by rnawral means, incurable. \What
did all these things profit to 2 man who was a leper?
Our day has its honourable and successful men. For-
tune smiles on them, and they are the envied of the
envious; but they are lepers. The leprosy ot sin is
on them, and it is incurable by any natural means.

Naaman was wise in his readiness to hear advice.
When the little maid who waited on his wife told of
the prophet in Israel, and when word was brought to
him, he heard and acted upon it. Many men would

have treated lightly the talk of a child, even though it
promised healing,

Naaman erred ignorantly in going for a cure to the
king of Israel, and not to the prophet of whom the lit-
tic maid had spoken. He knew little of the God of
Isracl, and thought only of the royal power, obedience
to which, in Ius own land, priests and prophets alike
accorded. “T'he fetter written to the king was, “I
have sent unto thee my servant Naaman, that thou
mayest recover hum of his leprosy.” A mistake not
unlike his is that of troubled souls who seek salvation,
not of Chnist, but of the Church. They recognize the
outward appearance of power, and would find a cure
m forms and ceremonies as powerless to help as was
the king of Isracl to heal the Syrian leper.

Naaman erred again, and more seriously in his
anger at the simple method of the prophet. He had
arranged 10 lus nund a programme. He was an im-
portant man. The prophet would know him as the
general-in-cluef of mughty armies, and would do him
honour, would “stand before” himand “pray unto the
Lord his God, and strike his hand over the place, and
recover the leper.” This programme seemed reason-
able and good, and vhen the prophet simply “sent a
ntessenger unto hum, saying, Go and wash in Jordan
seven tunes,” he “ was wroth,” “and turned and went
away in a rage.”  Many persons, like Naaman, have
their own plan of salvation arranged. They think,
surely there will be first alarm and dread of punish-
ment, then will follow so many hours of conflict, fol-
lowed by repentance, deep and bitter, then suddenly
light will break in, and they will rejoice. Other con-
versions have been in this order, Indeed, it is the
approved and usual way. The word comes “believe,”
“come unto me.” There is no programme or cere-
mony, but a simple plan which requires simple
obedience. }e who hesitates because he has not
proper feelngs, or is not fitted by passing through all
the proper stages, or cannot do some great thing for
his own salvation, commits like folly with Naaman,
who was angry because the cure was according to
God’s plan, and not his. .

The same readiness to hear advice which led Naa-
man first to seek the prophet, saved him now'from his
own anger. His sesvants saw his folly, and pleaded
with him. He heeded, and was saved.  His desperate
need, no doubt, induced him to hear and try every
remmedy proposed. So the sinner, in his need, should
heed the voice which calls him, and Jay hold of the
only hope.

. EGYPT IN DONDAGE. .

The judgment of the world will be lenient toward
the rule of the deposed Khedive of Egyjt. Very
severe criticisms have been made of him, a 1M most of
| them are just too, #cording to the Western standard,

He did not rule wisely, as Europear cr America:.
governments rule. He did exceeding foolishly and
ls:\ddlcd Egypt with a debt appatling in it magnitude.
But the civilized world has much 10 thank thelate
Khedive for. By his appointment and support, tvo of
the best savans of Europe—DMessrs. Marictte and
| Brugsch, both of whom wear the title Bey ~have been
collecting and arranging the antiquities of Egypt, giv-
ing to scholars facilities hitherto unequalled for the
study of the ancient history of the country. His part
in the development of Egyptology would alone seand
his name down to future ages. What he has done
along the Upper Nile and in Soudan, though done
chiefly with the view of enlarging his territory, has
Leen directly in the interests of civilization and human-
ity. He has sent armies, under English and American
ofiicers, against the slave-dealing tribes of the great
interior country, who have conquered the savages and
released the slaves.  Whatever may be said of his en-
couragement of slavery in his own dominions, his
armies have dealt a hard blow at the uttetly inhuman
traffic in the interior.

The position of the Khedive after the interest on
the foreign debt was defaulted was a very trying one
to a man of the spirit Ismail had shown. He was
cducated in France, and, retuming to Egypt with
Western ideas, undertook, on his clevation to the post

of viceroy, in 1863, at once to increase his own power



